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 421 ...................................................................................................................... ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ:)ﻭﻣﺎ ﻣﺤﻤﺪ ﺇﻻ ﺭﺳﻮﻝ( ـ ﺍﻵﻳﺔ.
 521 ......................................................................................................................... ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ: ) ﺛﻢ ﺃﻧﺰﻝ ﻋﻠﻴﻜﻢ( ـ ﺍﻵﻳﺎﺕ.
 621 .................................................................................................................... .ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ: )ﻭﻣﺎ ﻛﺎﻥ ﻟﻨﺒﻲ ﺃﻥ ﻳﻐﻞ( ـ ﺍﻵﻳﺔ
 721 ................................................................................................................. ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ: )ﺃﻭ ﻟﻤﺎ ﺃﺻﺎﺑﺘﻜﻢ ﻣﺼﻴﺒﺔ ( ـ ﺍﻵﻳﺔ.
 821 ................................................................................................................................ ﺍﻵﻳﺔ.ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ: )ﻭﻻ ﺗﺤﺴﺒﻦ( ـ 
 921 ............................................................................................................................ ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ: )ﺍﻟﺬﻳﻦ ﺍﺳﺘﺠﺎﺑﻮﺍ( ـ ﺍﻵﻳﺔ.
 131 .............................................................................................................................. ﺍﻵﻳﺔ. -ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ: ) ﻟﻘﺪ ﺳﻤﻊ ﷲ (
 231 ................................................................................................................................... ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ: )ﻭﻟﺘﺴﻤﻌﻦ( ـ ﺍﻵﻳﺔ.
 331 ............................................................................................................... ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ: )ﻻ ﺗﺤﺴﺒﻦ ﺍﻟﺬﻳﻦ ﻳﻔﺮﺣﻮﻥ ( ـ ﺍﻵﻳﺔ.
 431 ...................................................................................................................... .ﺇﻥ ﻓﻲ ﺧﻠﻖ ﺍﻟﺴﻤﻮﺍﺕ( ﺍﻵﻳﺔﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ: )
 (4)
 531 ............................................................................................................................ ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ: ) ﻓﺎﺳﺘﺠﺎﺏ ﻟﻬﻢ ( ـ ﺍﻵﻳﺔ.
 531 ...................................................................................................................... ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ: )ﻭﺇﻥ ﻣﻦ ﺃﻫﻞ ﺍﻟﻜﺘﺎﺏ( ـ ﺍﻵﻳﺔ.
 631 ........................................................................................................................... ﺳﻮﺭﺓ ﺍﻟﻨﺴﺎء
 631 ................................................................................................................... ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ: )ﻭﺁﺗﻮﺍ ﺍﻟﻨﺴﺎء  ﺻﺪﻗﺎﺗﻬﻦ ﻧﺤﻠﺔ (.
 731 .................................................................................................................................. ﻟﻠﺮﺟﺎﻝ ﻧﺼﻴﺐ (. ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ: )
 731 ............................................................................................................................... .ﺍﻵﻳﺔ -ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ: )ﻳﻮﺻﻴﻜﻢ ﷲ (
 931 ....................................................................................... ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ: )ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ ﻻ ﻳﺤﻞ ﻟﻜﻢ ﺃﻥ ﺗﺮﺛﻮﺍ ﺍﻟﻨﺴﺎء ﻛﺮﻫﺎ ً(.
 141 ................................................................................................................................ ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ: )ﻭﺍﻟﻤﺤﺼﻨﺎﺕ( ﺍﻵﻳﺔ.
 241 .................................................................................................................................. .ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ:)ﻭﻻ ﺟﻨﺎﺡ ( ـ ﺍﻵﻳﺔ
 241 ......................................................................................................................................... ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ: ) ﻭﻻ ﺗﺘﻤﻨﻮﺍ(.
 341 ..................................................................................................................... ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ: )ﻭﺍﻟﺬﻳﻦ ﻋﺎﻗﺪﺕ ﺃﻳﻤﺎﻧﻜﻢ( ﺍﻵﻳﺔ.
 441 .................................................................................................................................. ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ: ) ﺍﻟﺮﺟﺎﻝ ﻗﻮﺍﻣﻮﻥ(.
 541 ............................................................................................................................ ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ: ) ﺍﻟﺬﻳﻦ ﻳﺒﺨﻠﻮﻥ ( ـ ﺍﻵﻳﺔ.
 641 ............................................................................................................ .ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ: ) ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ ﻻ ﺗﻘﺮﺑﻮﺍ( ـ ﺍﻵﻳﺔ
 841 ...................................................................................................................................... ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ: ) ﺃﻟﻢ ﺗﺮ( ـ ﺍﻵﻳﺔ.
 941 .............................................................................................................. .ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ: )ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﺬﻳﻦ ﺃﻭﺗﻮﺍ ﺍﻟﻜﺘﺎﺏ ( ـ ﺍﻵﻳﺔ
 941 ..................................................................................................................... .ﻟﻰ: )ﺇﻥ ﷲ ﻻ ﻳﻐﻔﺮ ﺃﻥ ﻳﺸﺮﻙ ﺑﻪ(ﻗﻮﻟﻪ ﺗﻌﺎ
 051 ................................................................................................................ ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ: ) ﺃﻟﻢ ﺗﺮ ﺇﻟﻰ ﺍﻟﺬﻳﻦ ﻳﺰﻛﻮﻥ( ـ ﺍﻵﻳﺔ.
 151 .................................................................................................................. ـ ﺍﻵﻳﺔ.ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ: ) ﺃﻟﻢ ﺗﺮ ﺇﻟﻰ ﺍﻟﺬﻳﻦ ﺃﻭﺗﻮﺍ ( 
 251 .......................................................................................................................... ﺍﻵﻳﺔ. -ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ: ) ﺇﻥ ﷲ  ﻳﺄﻣﺮﻛﻢ ( 
 351 ........................................................................................................ .ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ: ) ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ ﺃﻁﻴﻌﻮﺍ ﷲ  ( ـ ﺍﻵﻳﺔ
 451 .............................................................................................................. ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ: ) ﺃﻟﻢ ﺗﺮ ﺇﻟﻰ ﺍﻟﺬﻳﻦ ﻳﺰﻋﻤﻮﻥ( ـ ﺍﻵﻳﺔ.
 551 .................................................................................................. ﺍﻵﻳﺔ. –ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ:) ﻓﻼ ﻭﺭﺑﻚ ﻻ ﻳﺆﻣﻨﻮﻥ ﺣﺘﻰ ﻳﺤﻜﻤﻮﻙ( 
 651 .......................................................................................................... ﺍﻵﻳﺔ.—) ﻭﻟﻮ ﺃﻧﺎ ﻛﺘﺒﻨﺎ ﻋﻠﻴﻬﻢ ﺃﻥ ﺍﻗﺘﻠﻮﺍ( :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
 751 .............................................................................................................................. ﺍﻵﻳﺔ. -ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ: )ﻭﻣﻦ ﻳﻄﻊ ﷲ(
 851 ................................................................................................. .ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ: ) ﺃﻟﻢ ﺗﺮ ﺇﻟﻰ ﺍﻟﺬﻳﻦ ﻗﻴﻞ ﻟﻬﻢ ﻛﻔﻮﺍ ﺃﻳﺪﻳﻜﻢ ( ـ ﺍﻵﻳﺔ
 951 .............................................................................................................................. ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ: ) ﻭﺇﺫﺍ ﺟﺎءﻫﻢ ( ـ ﺍﻵﻳﺔ.
 061 ..................................................................................................................... ﻟﻜﻢ ﻓﻲ ﺍﻟﻤﻨﺎﻓﻘﻴﻦ( ـ ﺍﻵﻳﺔ.ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ: ) ﻓﻤﺎ 
 161 .........................................................................................................................ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ: ) ﺇﻻ ﺍﻟﺬﻳﻦ ﻳﺼﻠﻮﻥ( ـ ﺍﻵﻳﺔ.
 261 ........................................................................................................................... ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ: )ﻭﻣﺎ ﻛﺎﻥ ﻟﻤﺆﻣﻦ( ـ ﺍﻵﻳﺔ.
 361 ................................................................................................................... .ﻣﺘﻌﻤًﺪﺍ( ـ ﺍﻵﻳﺔ ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ:)ﻭﻣﻦ ﻳﻘﺘﻞ ﻣﺆﻣﻨﺎً 
 461 .......................................................................................................... ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ: )ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ ﺇﺫﺍ ﺿﺮﺑﺘﻢ ( ـ ﺍﻵﻳﺔ.
 661 ..................................................................................................................... ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ: ) ﻻ ﻳﺴﺘﻮﻱ ﺍﻟﻘﺎﻋﺪﻭﻥ( ـ ﺍﻵﻳﺔ.
 761 ............................................................................................................... .ـ ﺍﻵﻳﺔ(ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ: ) ﺇﻥ ﺍﻟﺬﻳﻦ ﺗﻮﻓﺎﻫﻢ ﺍﻟﻤﻼﺋﻜﺔ 
 861 ...................................................................................................................... .ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ: )ﻭﻣﻦ ﻳﺨﺮﺝ ﻣﻦ ﺑﻴﺘﻪ( ـ ﺍﻵﻳﺔ
 961 .............................................................................................................................. ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ: ) ﻭﺇﺫﺍ ﺿﺮﺑﺘﻢ( ـ ﺍﻵﻳﺔ.
 071 .................................................................................................... ﺍﻵﻳﺔ. –ﺓ( ) ﻭﺇﺫﺍ ﻛﻨﺖ ﻓﻴﻬﻢ ﻓﺄﻗﻤﺖ ﻟﻬﻢ ﺍﻟﺼﻼ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
 171 ................................................................................................................................... .ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ: ) ﺇﻧﺎ ﺃﻧﺰﻟﻨﺎ ( ﺍﻵﻳﺔ
 371 ............................................................................................................................. ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ: ) ﻟﻴﺲ ﺑﺄﻣﺎﻧﻴﻜﻢ( ـ ﺍﻵﻳﺔ.
 471 ...................................................................................................................... .ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ: )ﻭﻳﺴﺘﻔﺘﻮﻧﻚ ﻓﻲ ﺍﻟﻨﺴﺎء( ﺍﻵﻳﺔ
 571 .................................................................................................................................. ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ: )ﻭﺇﻥ ﺍﻣﺮﺃﺓ ( ـ ﺍﻵﻳﺔ
 771 ....................................................................................................... ﺎ ﺃﻳﻬﺎ ﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ ﻛﻮﻧﻮﺍ ﻗﻮﺍﻣﻴﻦ( ـ ﺍﻵﻳﺔ.ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ: )ﻳ
 771 ....................................................................................................................... ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ: )ﻻ ﻳﺤﺐ ﷲ  ﺍﻟﺠﻬﺮ( ـ ﺍﻵﻳﺔ.
 871 ........................................................................................................................ ﻳﺔ.ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ: )ﻳﺴﺄﻟﻚ ﺃﻫﻞ ﺍﻟﻜﺘﺎﺏ( ـ ﺍﻵ
 971 ............................................................................................................................ ﺍﻵﻳﺔ. -ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ: )ﺇﻧﺎ ﺃﻭﺣﻴﻨﺎ ﺇﻟﻴﻚ( 
 971 ............................................................................................................................. ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ: )ﻟﻜﻦ ﷲ  ﻳﺸﻬﺪ( ـ ﺍﻵﻳﺔ.
 081 ..................................................................................................... ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ: )ﻳﺴﺘﻔﺘﻮﻧﻚ ﻗﻞ ﷲ ﻳﻔﺘﻴﻜﻢ ﻓﻲ ﺍﻟﻜﻼﻟﺔ ( ـ ﺍﻵﻳﺔ
 081 ........................................................................................................................... َﺪﺓ ِ ُِﺳﻮَﺭﺓ ُﺍﻟَﻤﺎﺋ
 081 ...................................................................................................................... ﺍﻵﻳﺔ. -ﻻ ﺗﺤﻠﻮﺍ ﺷﻌﺎﺋﺮ ﷲ (  ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ:)
 281 ...................................................................................................................... .ـ ﺍﻵﻳﺔ() ﺣﺮﻣﺖ ﻋﻠﻴﻜﻢ ﺍﻟﻤﻴﺘﺔ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
 281 ................................................................................................................... ﺍﻵﻳﺔ.–)ﻳﺴﺄﻟﻮﻧﻚ ﻣﺎﺫﺍ ﺃﺣﻞ ﻟﻬﻢ ( :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
 381 ............................................................................................. ـ ﺍﻵﻳﺔ.   (ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ:) ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ ﺇﺫﺍ ﻗﻤﺘﻢ ﺇﻟﻰ ﺍﻟﺼﻼﺓ 
 581 ........................................................................................ .ـ ﺍﻵﻳﺔ  ( ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ:)  ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ  ﺍﺫﻛﺮﻭﺍ ﻧﻌﻤﺔ ﷲ  ﻋﻠﻴﻜﻢ
 681 ...................................................................................................... .ـ ﺍﻵﻳﺔ  (ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ:) ﻳﺎ ﺃﻫﻞ ﺍﻟﻜﺘﺎﺏ ﻗﺪ ﺟﺎءﻛﻢ ﺭﺳﻮﻟﻨﺎ 
 781 ........................................................................................................................... ـ ﺍﻵﻳﺎﺕ  (ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ:) ﻭﻗﺎﻟﺖ ﺍﻟﻴﻬﻮﺩ 
 881 ............................................................................................................. .ـ ﺍﻵﻳﺔ  (ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ:) ﺇﻧﻤﺎ ﺟﺰﺍء ﺍﻟﺬﻳﻦ ﻳﺤﺎﺭﺑﻮﻥ 
 981 ....................................................................................................................... .ـ ﺍﻵﻳﺔ(ﻗﻮﻟﻪ ﺗﻌﺎﻟﻲ:) ﻭﺍﻟﺴﺎﺭﻕ ﻭﺍﻟﺴﺎﺭﻗﺔ 
 981 .......................................................................................................................... ـ ﺍﻵﻳﺔ.  (ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ:) ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﺮﺳﻮﻝ 
 191 ......................................................................................................... ﺍﻵﻳﺔ. -  (ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ:) ﻭﺃﻥ ﺍﺣﻜﻢ ﺑﻴﻨﻬﻢ ﺑﻤﺎ ﺃﻧﺰﻝ ﷲ 
 291 .......................................................................................................... .ـ ﺍﻵﻳﺔ  (ﻪ ﺗﻌﺎﻟﻰ:) ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ ﻻ ﺗﺘﺨﺬﻭﺍ ﻗﻮﻟ
 391 ............................................................................................................................ .ـ ﺍﻵﻳﺔ  (ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ:) ﺇﻧﻤﺎ ﻭﻟﻴﻜﻢ ﷲ 
 491 ................................................................................... .ـ ﺍﻵﻳﺔ  (ﺁﻣﻨﻮﺍ ﻻ ﺗﺘﺨﺬﻭﺍ ﺍﻟﺬﻳﻦ ﺍﺗﺨﺬﻭﺍ ﺩﻳﻨﻜﻢ ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ:) ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﺬﻳﻦ 
 591 ............................................................................................................................. .ـ ﺍﻵﻳﺔ (ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ:) ﻭﻗﺎﻟﺖ ﺍﻟﻴﻬﻮﺩ 
 591 .................................................................................................................... .ﺍﻵﻳﺔ  ـ  (ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ:) ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﺮﺳﻮﻝ ﺑﻠﻎ 
 791 ....................................................................................................................... .ـ ﺍﻵﻳﺔ  (ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ:) ﻗﻞ ﻳﺎ ﺃﻫﻞ ﺍﻟﻜﺘﺎﺏ 
 791 .................................................................................................................... ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ:) ﻭﻟﺘﺠﺪﻥ ﺃﻗﺮﺑﻬﻢ ﻣﻮﺩﺓ(  ـ ﺍﻵﻳﺔ.
 891 ........................................................................................................... .ـ ﺍﻵﻳﺔ(ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ:) ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ ﻻ ﺗﺤﺮﻣﻮﺍ 
 (5)
 
 991 .......................................................................................................... .ـ  ﺍﻵﻳﺔ() ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ ﺇﻧﻤﺎ ﺍﻟﺨﻤﺮ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
 102 ............................................................................................................................. .ـ  ﺍﻵﻳﺔ(ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ:) ﻗﻞ ﻻ ﻳﺴﺘﻮﻱ 
 102 ............................................................................................................. .ـ ﺍﻵﻳﺔ(ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ:) ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ ﻻ ﺗﺴﺄﻟﻮﺍ 
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 ﻣﻠﺨﺺ ﺍﻟﺮﺳﺎﻟﺔ 
 
ﺇﻥ ﺇﻫﻤﻴﺔ ﻫﺬﺍ ﺍﻟﺒﺤﺚ ﺗﻈﻬﺮ ﻣﻦ ﺃﻫﻤﻴﺔ ﺍﻟﻤﻮﺿﻮﻉ ﺍﻟﻤﺘﻌﻠﻖ ﺑﻪ ﻭﻫﻮ " ﺃﺳﺒﺎﺏ ﻧﺰﻭﻝ ﺍﻟﻘﺮﺁﻥ " ﻓﺒﺪﻭﻥ ﻣﻌﺮﻓﺔ ﺳﺒﺐ ﺍﻟﻨﺰﻭﻝ  
 .ﻭﻗﺪ ﻣﺜﻠﺖ ﻟﺬﻟﻚ ﻣﻦ ﺧﻼﻝ ﻫﺬﻩ ﺍﻟﺪﺭﺍﺳﺔ،ﻳﺨﻔﻲ ﻋﻠﻴﻨﺎ ﻛﺜﻴﺮ ﻣﻦ ﺍﻟﻤﻌﺎﻧﻲ ﺍﻟﺘﻲ ﺃﺭﺍﺩﻫﺎ ﷲ ﺟﻞ ﻓﻲ ﻋﻼﺓ ﻣﻦ ﺗﻨﺰﻳﻠﻪ ﺍﻟﻘﺮﺁﻥ
ﺒﺎﺏ ﺍﻟﻨﻘﻮﻝ ﻓﻲ ﺃﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ ( ﻟﻺﻣﺎﻡ ﺍﻟﺴﻴﻮﻁﻲ، ﻧﻈﺮﺍً ﻟﻤﺎ ﻟﻪ ﻣﻦ ﺍﻷﻫﻤﻴﺔ ﻭﺍﻟﺸﻤﻮﻟﻴﺔ ﻭﻗﺪ ﺧﺪﻣﺖ ﻫﺬﺍ ﺍﻟﻜﺘﺎﺏ ﺍﻟﺬﻱ ﻫﻮ ) ﻟ 
 ﻓﻲ ﻫﺬﺍ ﺍﻟﺒﺎﺏ ﺩﻭﻥ ﻏﻴﺮﻩ ﻣﻦ ﻛﺘﺐ ﺃﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ.
 .ﻭﻗﺪ ﺟﺎءﺕ ﺧﺪﻣﺘﻲ ﻟﻬﺬﺍ ﺍﻟﻜﺘﺎﺏ ﻓﻴﻤﺎ ﻳﻠﻲ ﻣﻠﺨﺼﺎً  
ﺍﻟﻤﺨﻄﻮﻁﺔ ﻭﺍﻟﺘﻲ ﺣﻘﻘﺖ ﺍﻟﻜﺘﺎﺏ ﻣﻦ ﺍﻟﻨﺴﺨﺔ ﺛﻢ ،ﻓﺬﻛﺮﺕ ﺗﻌﺮﻳﻔﺎً ﻣﻠﺨﺼﺎً ﺑﺎﻹﻣﺎﻡ ﺍﻟﺴﻴﻮﻁﻲ ﺣﺘﻰ ﺗﺘﻀﺢ ﺷﺨﺼﻴﺔ ﻣﺆﻟﻒ ﺍﻟﻜﺘﺎﺏ
 ﺣﺼﻠﺖ ﻋﻠﻴﻬﺎ ﻣﻦ ﻣﻜﺘﺒﺔ ﺍﻟﻤﻠﻚ ﻓﻴﺼﻞ ﺑﺎﻟﺮﻳﺎﺽ.
ﺛﻢ ﻗﺎﺭﻧﺖ ﺑﻴﻦ ﻫﺬﻩ ﺍﻟﻨﺴﺨﺔ ﺍﻟﻤﺨﻄﻮﻁﺔ ﻭﺑﻴﻦ ﻋﺪﺓ ﻣﻦ ﺍﻟﻨﺴﺦ ﺍﻟﻤﻄﺒﻮﻋﺔ ﻭﺫﻟﻚ ﻟﻠﺘﺄﻛﺪ ﻣﻦ ﺻﺤﺔ ﺍﻟﻨﺼﻮﺹ ﺍﻟﻮﺍﺭﺩﺓ ﻓﻲ ﻫﺬﻩ 
ﺣﺘﻰ ﻀﺎﻝ ﻭﺍﻹﺭﺳﺎﻝ ﻭﺍﻹﻋﺣﻜﻤﺖ ﻋﻠﻰ ﺍﻷﺣﺎﺩﻳﺚ ﻭﺍﻵﺛﺎﺭ ﺍﻟﻮﺍﺭﺩﺓ ﻓﻲ ﻫﺬﺍ ﺍﻟﻜﺘﺎﺏ ﻣﻦ ﺣﻴﺚ ﺍﻟﺼﺤﺔ ﻭﺍﻟﻀﻌﻒ ﻭﺍﻟﺤﺴﻦ  ﺛﻢ،ﺍﻟﺮﺳﺎﻟﺔ
ﺍﺳﺘﺪﺭﻛﺖ ﻋﻠﻰ ﺍﻹﻣﺎﻡ ﺍﻟﺴﻴﻮﻁﻲ ﻣﺎ ﻓﺎﺗﻪ ﻣﻦ ﺃﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ ﺍﻟﻤﺘﻌﻠﻘﺔ ﺍﻷﺛﺮ،ﺛﻢ  ﺃﻭﻳﺘﻤﻜﻦ ﺍﻟﻘﺎﺭﺉ ﻣﻦ ﺍﻟﻮﻗﻮﻑ ﻋﻠﻰ ﺩﺭﺟﺔ ﺍﻷﺣﺎﺩﻳﺚ 
ﻭﻛﺜﻴﺮﺍً ﻣﺎ ﺃﻣﻴﻞ ﺇﻟﻰ  ﺛﻢ ﺭﺟﺤﺖ ﺳﺒﺐ ﺍﻟﻨﺰﻭﻝ ﻋﻠﻰ ﻭﻓﻖ ﻣﺎ ﺟﺎء ﻣﻦ ﻗﻮﺍﻋﺪ ﺍﻟﺘﺮﺟﻴﺢ -ﺎ ﺍﻵﻳﺎﺕ ﺍﻟﺘﻲ ﻟﻢ ﻳﻮﺭﺩﻫﻻ  –ﺑﺎﻵﻳﺎﺕ ﺍﻟﺘﻲ ﺃﻭﺭﺩﻫﺎ 
ﺇﻻ ﺇﺫﺍ ﻭﺟﺪﺕ ،ﺭ ﻣﺎ ﻭﺟﺪﺕ ﺇﻟﻰ ﺫﻟﻚ ﺳﺒﻴﻼً ﻓﺄﺣﻤﻞ ﺍﻵﻳﺔ ﻋﻠﻰ ﻋﻤﻮﻣﻬﺎ ﻣﺒﻴﻨﺎً ﺃﻥ ﺳﺒﺐ ﺍﻟﻨﺰﻭﻝ ﺩﺍﺧﻞ ﻓﻲ ﻣﻌﻨﻰ ﺍﻵﻳﺔﺍﻟﺠﻤﻊ ﺑﻴﻦ ﺍﻵﺛﺎ
 .ﺍﻟﻌﻠﻤﺎء ﺍﻟﻤﻌﺘﺒﺮﻳﻦ ﻗﺪ ﺭﺟﺤﻮﺍ ﺳﺒﺒﺎ ًﻣﻦ ﻫﺬﻩ ﺍﻵﺳﺒﺎﺏ ﻓﺄﺭﺟﻊ ﻓﻲ ﺫﻟﻚ ﺇﻟﻰ ﻛﻘﻮﻟﻬﻢ
ﻣﻌﺮﻓﺔ ﻣﻌﻨﻰ ﺍﻵﻳﺔ ﻣﻌﺮﻓﺔ ﺎﺭﺉ ﻣﻦ ﺣﺘﻰ ﻳﺘﻤﻜﻦ ﺍﻟﻘﺗﻔﺴﻴﺮﺍً ﻣﻠﺨﺼﺎً ﺫﻛﺮﺕ ﺗﻔﺴﻴﺮ ﺍﻵﻳﺎﺕ ﺍﻟﻘﺮﺁﻧﻴﺔ ﺍﻟﻮﺍﺭﺩﺓ ﻓﻲ ﺃﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ  ﺛﻢ
ﻭﻛﺬﻟﻚ ﺑﻴﻨﺖ ﻣﻌﻨﻰ ﺑﻌﺾ ﺍﻟﻜﻠﻤﺎﺕ ﺍﻟﻐﺮﻳﺒﺔ ﺍﻟﻮﺍﺭﺩﺓ ﻓﻲ ﺍﻟﻜﺘﺎﺏ، ﻭﻛﺬﻟﻚ ﻓﻘﺪ ﺗﺮﺟﻤﺖ ﻟﺒﻌﺾ ﺍﻟﻌﻠﻤﺎء ﻏﻴﺮ .ﻛﺎﻣﻠﺔ ﻣﻊ ﻣﻌﺮﻓﺔ ﺳﺒﺐ ﻧﺰﻭﻟﻬﺎ
  ﺍﻟﻤﻌﺮﻓﻴﻦ ﻓﻲ ﻫﺬﻩ ﺍﻟﺮﺳﺎﻟﺔ. 
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SUMMARY 
  
The importance of this research is evident from the field related to it; namely, that of reports about circumstances for 
Qur’anic revelations.  Without a comprehensive knowledge of it, many of the subtleties and nuances of Qur’anic 
discourse remain concealed from us. 
  
For this purpose, I used al-Suyuti’s "Lubab al-Nuqul fi Asbab al-Nuzul" for the pivotal and comprehensive role it 
occupies among works dealing with this discipline.  Briefly, my methodology was the following: 
  
I first presented a summary of the author’s biography.  Secondly, I edited the manuscript I had obtained of this book 
from the King Faisal Library in Riyadh, Saudi Arabia.  Thirdly, I made comparisons between this version and 
numerous printed versions of this book in order to verify the authenticity of textual information I presented in this 
)15( 
 
thesis by categorising Prophetic and other reports at the levels of their soundness and weakness so that the reader may 
obtain a firm insight into their status levels.  Fourthly, I amended reports that al-Suyuti had omitted in relation to verses 
he had cited.  Fifthly, I graded different reports on a topic according to established criteria in this subject; often 
reconciling them where it was possible.  I interpreted verses in their general purport by indicating that the report/s 
relating to the circumstances for revelation was/were already embodied in their signification.  I only deviated from this 
norm where I found that a body of reliable scholars had given preference to a particular report vis-à-vis a certain verse; 
in which case I adopted their opinion.  Sixthly, I attached brief commentaries to relevant verses to enable the reader to 
gain a more comprehensive grasp of text within its context.  Finally, I defined some peculiar terminology found in this 
book for the benefit of unfamiliar researchers. 
  
 
 
 
Most commonly used terms  
Qur'ānic chapter  
Authentic report  
Good report  
Weak report  
Commentary  
Unobjectionable report  
Narratorial chain  
Unobjectionable Prophetic report 
 
Transmission of narration 
perplexing Prophetic report; meaning one from whose chain the names of two or more consecutive narrators are 
missing. 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
ﺔﻣﺪﻘﻣ 
   
     ﻥﻮ�ﻠﻤﻌﻳ ﻦﻳﺬ�ﻟﺍ ﻦﻴﻨﻣﺆ�ﻤﻟﺍ ﺮﺸﺒﻳﻭ ﻪﻧﺪﻟ ﻦﻣ ًﺍﺪﻳﺪﺷ ﺎًﺳﺄﺑ ﺭﺬﻨﻴﻟ ﺎًﻤﻴﻗ ،ﺎًﺟﻮﻋ ﻪﻟ ﻞﻌﺠﻳ ﻢﻟﻭ ﺏﺎﺘﻜﻟﺍ ﻩﺪﺒﻋ ﻰﻠﻋ ﻝﺰﻧﺃ ﻱﺬﻟﺍ ﻟ ﺪﻤﺤﻟﺍ
ًﺎﻨﺴﺣ ًﺍﺮﺟﺃ ﻢﻬﻟ ﻥﺃ ﺕﺎﺤﻟﺎﺼﻟﺍ،  
   ﺎًﻤﻠﻌﻣ  ﷲ ﻪﺜﻌﺑ ﻦﻣ ﻰﻠﻋ ﻢﻠﺳﺃﻭ ﻰﻠﺻﺃﻭ ﻱﺪﻫﻭ ﺔﻤﺣﺭ ﻪﻠﺳﺭﺃ ﺎﻤﻛ ،ﻪﺗﺎﻳﺁ ﻦﻣ ﻩﺩﺍﺮﻣ ًﺎﺤﺿﻮﻣﻭ، ﺩﺍﺮ�ﻣ ﻢﻬﻓ ﺔﻤﺣﺮﻟﺍ ﺏﺎﺒﺳﺃ ﻦﻤﻓ
:ﺪﻌﺑﻭ ﻪﻣﻼﻛ ﻦﻣ ﻰﻟﺎﻌﺗ  ﷲ 
 ﻝﻭﺰﻨﻟﺍ ﺏﺎﺒﺳﺃ ﻢﻠﻋ ﻡﻮﻠﻌﻟﺍ ﻢﻫﺃ ﻦﻣ ﻥﺈﻓ،ﺎﻘﻴﻤﻋ ﺎﻤﻬﻓ ﻰﻨﻌﻤﻟﺍ ﻢﻬﻓ ﻰﻠﻋ ﺪﻋﺎﺴﻳ ﺕﺎﻳﻵﺍ ﻝﻭﺰﻧ ﺐﺒﺳ ﺔﻓﺮﻌﻣ ﻥﺈﻓ، ﻲ�ﻓ ﺕﺮﻈﻧ ﺎﻤﻟﻭ
ﻲﻁﻮﻴﺴﻟﺍ ﻡﺎﻣﻺﻟ ( ﻝﻭﺰﻨﻟﺍ ﺏﺎﺒﺳﺃ ﻲﻓ ﻝﻮﻘﻨﻟﺍ ﺏﺎﺒﻟ ) ﺏﺎﺘﻛ  ﺔ�ﺟﺎﺣ ﻲﻓ ﻪﻧﺃ ﺮﻴﻏ ﻝﻭﺰﻨﻟﺍ ﺏﺎﺳﺃ ﻊﻤﺠﺑ ﺖﻤﺘﻫﺍ ﻲﺘﻟﺍ ﺐﺘﻜﻟﺍ ﻊﻤﺟﺃ ﻦﻣ ﻪﺗﺪﺟﻭ
ﺏﺎﺘﻜﻟﺍ ﻦﻣ ﺓﺪﺋﺎﻔﻟﺍ ﻞﻤﺘﻜﺗ ﻰﺘﺣ ﻚﻟﺫ ﺮﻴﻏ ﻰﻟﺇ ﻭﻳﺮﺨﺗﻭ ﻖﻴﻘﺤﺗﻭ ﺡﺮﺷ ﻦﻣ ﺔﻣﺪﺧ ﻰﻟﺇ، ﻪﺣﺮ�ﺷ ﻦ�ﻣ ﺪ�ﺟﺃ ﻢ�ﻟ ﺏﺎ�ﺘﻜﻟﺍ ﺍﺬﻫ ﺓﺮﻬﺷ ﻊﻣ ﻒﺳﻸﻟﻭ
ﺭﺎﺛﻵﺍﻭ ﺚﻳﺩﺎﺣﻷﺍ ﻰﻠﻋ ﻡﺎﻜﺣﻷﺍ ءﺎﻄﻋﺇ ﻊﻣ ﻪﺑ ﻖﻴﻠﻳ ﺎﺣﺮﺷ،ﺧ ﻰﻟﺇ ﻲﻧﺬﻔﺣﻭ ﻲﺴﻔﻧ ﻲﻓ ﺭﺎﺛﺃ ﺎﻤﻣﻞﻴﻠﺠﻟﺍ ﺏﺎﺘﻜﻟﺍ ﺍﺬﻫ ﺔﻣﺪ 
 (61)
ﻭﺍﺧﺘﺮﺕ ﻫﺬﺍ ﺍﻟﻜﺘ�ﺎﺏ ﺩﻭﻥ ﻏﻴ�ﺮﻩ ﻣ�ﻦ ﺍﻟﻜﺘ�ﺐ ﺍﻟﻤﺆﻟﻔ�ﺔ ﻓ�ﻲ ﻫ�ﺬﺍ ﺍﻟﻤﻮﺿ�ﻮﻉ _ﻣﺜ�ﻞ ﻛﺘ�ﺎﺏ ﺍﻟﻮﺍﺣ�ﺪﻱ _ ﺍﻟ�ﺬﻱ ﻳﻌﺘﺒ�ﺮ ﻣ�ﻦ ﺃﺷ�ﻬﺮ    
ﺃﻧﻪ :ﻭﻣﻨﻬﺎ.ﻭﻫﻮ  ﻣﻦ ﺍﻟﻤﺸﺘﻬﺮﻳﻦ ﺑﺬﻟﻚ،ﺳﻌﺔ ﺟﻤﻊ ﺍﻹﻣﺎﻡ ﺍﻟﺴﻴﻮﻁﻲ ﻭﻫﺬﺍ ﻅﺎﻫﺮ ﻣﻦ ﻣﺆﻟﻔﺎﺗﻪ ﺭﺣﻤﻪ ﷲ :ﺍﻟﻜﺘﺐ ﻓﻲ ﻫﺬﺍ ﺍﻟﺒﺎﺏ ﻷﺳﺒﺎِﺏ ﻣﻨﻬﺎ
ﻓﺰﺍﺩ ﻋﻠﻰ ﻣﺎ ﺃﻭﺭﺩﻩ ﺍﻟﺤ�ﺎﻓﻆ ﻓ�ﻲ ﻛﺘﺎﺑ�ﻪ )ﺍﻟﻌﺠ�ﺎﺏ ﻓ�ﻲ ﺑﻴ�ﺎﻥ ﺍﻷﺳ�ﺒﺎﺏ ،ﺍﻟﺤﺎﻓﻆ ﺍﺑﻦ ﺣﺠﺮ ﻓﺎﺳﺘﻔﺎﺩ ﻣﻦ ﺗﺄﻟﻴﻔﻪ ﻓﻲ ﺃﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ ﺗﻠﻤﻴﺬ ﻟﻺﻣﺎﻡ
ﺃﻧ�ﻲ ﻗ�ﺪ  :ﻭﻣﻨﻬ�ﺎ،ﻭﻫﺬﺍ ﺍﻓﺘﺮﺍء ﻋﻠﻰ ﻫﺬﺍ ﺍﻹﻣ�ﺎﻡ ﺍﻟﺠﻠﻴ�ﻞ ﺟﻼﻝ،ﻭﻟﻴﺲ ﻛﻤﺎ ﺍﺩﻋﻰ ﺑﻌﻀﻬﻢ ﺃﻥ ﺍﻟﺴﻴﻮﻁﻲ ﺇﻧﻤﺎ ﻧﻘﻞ ﻛﺘﺎﺏ ﺍﺑﻦ ﺣﺠﺮ ﻓﻲ ﻛﺘﺎﺑﻪ.(
ﻭﺫﻟ�ﻚ ﻧﻈ�ًﺮﺍ ﻷﻥ ﺑﻌﻀ�ﻬﻢ ﺃﺣ�ﺎﻝ ﻋﻠ�ﻰ ﺑﻌ�ﺾ ﺩﻭﻥ ﺭﺟ�ﻮﻉ ،ﻓﻮﺟﺪﺕ  ﻓﻴﻬﺎ ﺃﺧﻄﺎء ﻛﺜﻴﺮﺓ،ﻔﺮ ﺍﻟﺜﻤﻴﻦﺍﻁﻠﻌﺖ ﻋﻠﻰ ﺑﻌﺾ ﺍﻟﺘﺤﻘﻴﻘﺎﺕ ﻟﻬﺬﺍ ﺍﻟﺴ
ﻭﺑﻌﺾ ﻫ�ﺬﻩ ﺍﻟﺘﺤﻘﻴﻘ�ﺎﺕ ،ﻓﻼ ﻳﺴﺘﻄﻴﻊ ﺍﻟﻘﺎﺭﺉ ﺃﻥ ﻳﻌﺮﻑ ﺻﺤﺔ ﻣ�ﻦ ﺿ�ﻌﻒ ﻣ�ﺎ ﻳﻘ�ﺮﺃ،ﺇﻟﻰ ﺍﻷﺻﻞ ﻣﻊ ﺍﻟﺘﺤﻘﻴﻖ ﺍﻟﻬﺎﻣﺸﻲ ﻟﻸﺣﺎﺩﻳﺚ ﻭﺍﻵﺛﺎﺭ
ﻭﻣﻌﻠﻮﻡ ،ﺍﻟﺘﻔﺴﻴﺮ ﻣﺜﻞ ﻛﺘﺎﺏ ) ﺍﻟﺪﺭ ﺍﻟﻤﻨﺜ�ﻮﺭ( ﻟﻠﺴ�ﻴﻮﻁﻲ ﻗﺎﻣﺖ ﻓﻲ ﻋﺰﻭﻫﺎ ﺇﻟﻰ ﻛﺘﺐ ﺍﻟﺘﺨﺮﻳﻭ ﻣﺎ ﺍﻫﺘﻢ ﻣﻨﻬﺎ ﺑﺘﺨﺮﻳﻭ ﺍﻵﺛﺎﺭ ﻭﺍﻷﺣﺎﺩﻳﺚ ﻓﻲ
ﻓﺄﺭﺩﺕ ﺃﻥ ﺃﺧﺪﻡ ﻫﺬﺍ ﺍﻟﻜﺘﺎﺏ ﺑﺄﻥ ﺃﺣﻘﻖ ﻧﺼﻮﺻﻪ ﻭﺃﺣﺎﺩﻳﺜﻪ ﻣﻊ ﺍﻟﺘﻌﻠﻴﻖ ﺇﻥ ﻟ�ﺰﻡ ،ﺃﻥ ﻫﺬﻩ ﺍﻟﻜﺘﺐ ﻭﺃﻣﺜﺎﻟﻬﺎ ﻟﻴﺴﺖ ﺃﺻﻮﻝ ﻳﺮﺟﻊ ﺇﻟﻴﻬﺎ ﺍﻟﻘﺎﺭﺉ
ﺎﺭﺓ ﻣﺨﺘﺼ�ﺮﺓ ﻣ�ﻦ ﻏﻴ�ﺮ ﺿﻌﻒ ﺍﻟﺤﺪﻳﺚ ﻭﺍﻷﺛ�ﺮ ﻭﺑﻴ�ﺎﻥ ﺑﻌ�ﺾ ﻋﻠﻠﻬﻤ�ﺎ ﺑﻌﺒ� ﺃﻭﺍﻷﻣﺮ ﺣﺘﻰ ﻳﻜﻮﻥ ﺍﻟﻘﺎﺭﺉ ﻭﻁﺎﻟﺐ ﺍﻟﻌﻠﻢ ﻋﻠﻰ ﺩﺭﺍﻳﺔ ﺑﺼﺤﺔ 
ﺇﺧﻼﻝ ﻭﻣﻦ ﻏﻴﺮ ﺇﻣﻼﻝ ﻣﻊ ﺍﻟﻌﺰﻭ ﺇﻟﻰ ﺃﺻﻮﻝ ﺃﻫ�ﻞ ﺍﻟﺴ�ﻨﺔ ﻭﺍﻟﺠﻤﺎﻋ�ﺔ ﻣ�ﻦ ﺍﻟﺼ�ﺤﺎﺡ ﻭﺍﻟﺴ�ﻨﻦ ﻭﺍﻟﻤﺴ�ﺎﻧﻴﺪ ﻭﺍﻟﻤﻌ�ﺎﺟﻢ ﻭﺍﻷﺟ�ﺰﺍء ﻭﺍﻟﺘ�ﻮﺍﺭﻳﺦ 
 .ﻭﺍﻟﺘﻔﺎﺳﻴﺮ ﺩﻭﻥ ﺍﻟﻌﺰﻭ ﺇﻟﻰ ﻛﺘﺐ ﺍﻟﺘﺨﺮﻳﻭ  ﻓﻴﻜﻮﻥ ﺗﺤﺼﻴﻞ ﺣﺎﺻﻞ ﺩﻭﻥ ﺗﺒﻴﻴﻦ ﺣﺎﻟﺔ ﺍﻟﺤﺪﻳﺚ ﻭﺍﻷﺛﺮ
ﺳ�ﻴﺪ ﺍﻟﺒﺸ�ﺮ،ﻭﺃﻥ ﻻ ﻳﺠﻌ�ﻞ ﺗﻨﺎﻓﺴ�ﻨًﺎ ﻓﻴﻬ�ﺎ ﻣ�ﻦ ﺃﺟ�ﻞ ﺗﺤﺼ�ﻴﻞ  ﻣﻮﺍﻓﻘ�ﺎ ًﻟﻤ�ﺎ ﺟ�ﺎء ﻋ�ﻦ ﺧﺎﻟﺼ�ﺎً ﻪ ﻭﷲ  ﺃﺳﺄﻝ ﺃﻥ ﻳﺠﻌﻞ ﻋﻤﻠﻨﺎ ﻟﻮﺟﻬ    
ﺇﻧ�ﻪ ﺃﻓﻀ�ﻞ ﻣ�ﻦ ﺃﻋﻄ�ﻰ ﻭﺃﺟﺰﻝ،ﻭﺻ�ﻠﻰ ﷲ ﻭﺳ�ﻠﻢ ،ﻭﺃﻥ ﻳﻘﺒﻞ ﻣﻨﻲ ﻫ�ﺬﺍ ﺍﻟﻌﻤ�ﻞ ﻭﺳ�ﺎﺋﺮ ﺍﻟﻌﻤﻞ،ﻧﻴﻞ ﻣﺮﺗﺒﺔ ﻋﻨﺪ ﺍﻟﺒﺸﺮ ﺃﻭﻏﺮﺽ  ﺃﻭﻋﺮﺽ 
 .ﻭﺑﺎﺭﻙ ﻋﻠﻰ ﺍﻟﻨﺒﻲ ﻣﺤﻤﺪ ﺃﻓﻀﻞ ﺍﻟﺒﺸﺮ ﻭﻋﻠﻰ ﺁﻟﻪ ﻭﺻﺤﺒﺔ ﻭﻣﻦ ﺗﺒﻌﻬﻢ ﺑﺈﺣﺴﺎﻥ ﺇﻟﻰ ﻳﻮﻡ ﺍﻟﺪﻳﻦ
                                                    
 ﻛﺘﺒﻪ                                                                                                           
 ﻣﺤﻤﺪ ﺣﺴﻦ ﻣﺤﻤﺪ                                                                                                           
 
 
 
 
 
 
 ﺍﺣﺘﻮﺕ ﺧﻄﺔ ﺍﻟﺒﺤﺚ ﻋﻠﻰ ﺍﻟﻨﻘﺎﻁ ﺍﻟﺘﺎﻟﻴﺔ
 
 ﺳﺒﺐ ﺍﺧﺘﻴﺎﺭ ﺍﻟﻤﻮﺿﻮﻉ.  -1
 ﺍﻟﻬﺪﻑ ﻣﻦ ﺍﻟﺒﺤﺚ.  -2
 ﺃﺳﺌﻠﺔ ﻣﻬﻤﺔ ﻓﻲ ﻫﺬﻩ ﺍﻟﺮﺳﺎﻟﺔ.  -3
 ﺃﻫﻤﻴﺔ ﻫﺬﺍ ﺍﻟﺒﺤﺚ.  -4
 ﺣﺪﻭﺩ ﺍﻟﺒﺤﺚ.   -5
 ﻣﻨﻬﻭ ﺍﻟﺒﺤﺚ.  -6
 ﺍﻟﺪﺭﺍﺳﺎﺕ ﺍﻟﺴﺎﺑﻘﺔ.  -7
 ﻣﻘﺎﻁﻊ ﺍﻟﺴﻮﺭ ﻭﺍﻵﻳﺎﺕ -8
 ﻟﺘﻤﻬﻴﺪﻳﺔﺍﻟﻤﺮﺍﺟﻊ ﺍ -9
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 ﻣﺠﺎﻝ ﺍﻟﺘﺤﻘﻴﻖ  
 
 
ﻭﻗﺪ ﺗﻘﺼﻴﺖ ﻛﻞ ﺍﻟﻨﺴﺦ ﺍﻟﻤﻄﺒﻮﻋﺔ ﻟﻜﺘﺎﺏ ] ﻟﺒﺎﺏ ﺍﻟﻨﻘ�ﻮﻝ [ ﻓﻠ�ﻢ ﺃﺟ�ﺪ ﺃﺣ�ﺪﺍ ًﻣ�ﻦ ﺍﻟﻤﺤﻘﻘ�ﻴﻦ ﺍﻋﺘﻤ�ﺪ .: ﺗﺤﻘﻴﻖ ﻧﺺ ﺍﻟﻤﺆﻟﻒ ﻣﻦ ﺍﻟﻤﺨﻄﻮﻁﺃﻭﻻً 
 ﻤﻮﺛﻮﻕ ﻟﻠﻤﺆﻟﻒ.ﻭﻗﺪ ﻗﺎﺭﻧﺖ ﺑﻴﻦ ﺍﻟﻤﺨﻄﻮﻁﺔ ﺍﻟﺘﻲ ﺣﺼﻠﺖ ﻋﻠﻴﻬﺎ ﻭﺑﻴﻦ ﺍﻟﻨﺴﺦ ﺍﻟﻤﻄﺒﻮﻋﺔ ﻻﺳﺘﺨﺮﺍﺝ ﺍﻟﻨﺺ ﺍﻟ،ﻋﻠﻰ ﻛﺘﺎﺏ ﻣﺨﻄﻮﻁ
ﻣﺜﻞ ،ﻓﻌﺰﻭﺕ ﻛ�ﻞ ﺣ�ﺪﻳﺚ ﻭﺃﺛ�ﺮ ﺇﻟ�ﻰ ﻣ�ﻦ ﺃﺧﺮﺟ�ﻪ ﻣ�ﻦ ﺃﺻ�ﺤﺎﺏ ﺍﻟﻜﺘ�ﺐ ﺍﻟﻤﻌﺘﻤ�ﺪﺓ،ﺗﺤﻘﻴﻖ ﻛﻞ ﺍﻵﺛﺎﺭ ﻭﺍﻷﺣﺎﺩﻳﺚ ﺍﻟﻮﺍﺭﺩﺓ ﻓﻲ ﺍﻟﻜﺘ�ﺎﺏﺛﺎﻧﻴﺎ:ً 
 ﺍﻟﺼﺤﺎﺡ ﺍﻟﺴﺘﺔ ﻭﺍﻟﻤﺴﺎﻧﻴﺪ ﻭﺍﻟﻤﻌﺎﺟﻢ ﻭﻏﻴﺮﻫﺎ.
ﺪﻳﺚ ﻣ�ﻦ ﺿ�ﻮﺍﺑﻂ ﺍﻟﺘﺼ�ﺤﻴﺢ ﺍﻟﺤﻜﻢ ﻋﻠﻰ ﻛﻞ ﺍﻷﺣﺎﺩﻳﺚ ﻭﺍﻵﺛﺎﺭ ﺑﻤﺎ ﺗﺴﺘﺤﻖ ﻣﻦ ﺍﻟﺼﺤﺔ ﻭﺍﻟﻀﻌﻒ ﺑﻤﺎ ﻫﻮ ﻣﻌﺮﻭﻑ ﻋﻨﺪ ﻋﻠﻤﺎء ﺍﻟﺤﺛﺎﻟﺜﺎ:ً 
 .ﻭﺍﻟﺘﻀﻌﻴﻒ
ﻋﻠﻘﺖ ﻋﻠﻰ ﺃﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ ﻣﺴﺘﺪﺭﻛﺎ ًﻣﺎ ﻓ�ﺎﺕ ﺍﻟﻤﺆﻟ�ﻒ ﻓ�ﻲ ﺃﺳ�ﺒﺎﺏ ﻧ�ﺰﻭﻝ ﺍﻵﻳ�ﺔ ﺍﻟﻤ�ﺬﻛﻮﺭﺓ،ﻭﺟﺎﻣﻌﺎ ًﺃﺣﻴﺎﻧ�ﺎ ًﻭﻣﺮﺟﺤ�ﺎ ًﺃﺣﻴﺎﻧ�ﺎ ًﻟﺴ�ﺒﺐ  :ﺭﺍﺑﻌﺎً 
 ﺛﻢ  ﺫﻛﺮﺕ ﺗﻔﺴﻴﺮ ﺁﻳﺎﺕ ﺳﺒﺐ ﺍﻟﻨﺰﻭﻝ ﺗﻔﺴﻴﺮﺍً ﻣﻮﺟﺰﺍ ًﻟﻔﻬﻢ ﻣﻌﻨﻰ ﺍﻵﻳﺔ ﻣﻊ ﺳﺒﺐ ﻧﺰﻭﻟﻬﺎ.،ﺍﻟﻨﺰﻭﻝ
 
 
 
 
 
 
 ***
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 ﺃﺳﺒﺎﺏ ﺍﺧﺘﻴﺎﺭ ﺍﻟﻤﻮﺿﻮﻉ
 
 
ﺃﺳ��ﺒﺎﺏ ﺍﻟﻨ��ﺰﻭﻝ ﻟﻶﻳ��ﺎﺕ ﻣﺨﺼﻮﺻ��ﺔ ﻣ��ﻦ ﺍﻟﻘ��ﺮﺁﻥ ﺍﻟﻜ��ﺮﻳﻢ ﺑﺼ��ﻔﺔ ﻣﺴ��ﺘﻤﺮﺓ ﺗﺘﻀ��ﻤﻦ ﺍﻟﻠﺒﻨ��ﺔ ﺍﻷﺳﺎﺳ��ﻴﺔ ﻟﻌﻠ��ﻮﻡ ﺍﻟﻘ��ﺮﺁﻥ  -1
ﻟﻢ ﻳ�ﺪﺭﺱ ﻭﻟ�ﻢ ﻳﺼ�ﺪﺭ ،ﻭﻋﻠﻰ ﺍﻟﺮﻏﻢ ﻣﻦ ﺫﻟﻚ ﻓﺈﻥ ﻛﺘﺎﺏ ] ﻟﺒ�ﺎﺏ ﺍﻟﻨﻘ�ﻮﻝ ﻓ�ﻲ ﺃﺳ�ﺒﺎﺏ ﺍﻟﻨ�ﺰﻭﻝ [ ﻟﻠﻌﻼﻣ�ﺔ ﺍﻟﺴ�ﻴﻮﻁﻲ،ﺍﻟﻜﺮﻳﻢ
 ﺑﺨﺪﻣﺔ ﺷﺎﻣﻠﺔ ﺣﺘﻰ ﺍﻵﻥ.
ﻓﺈﻥ ﻛﺘ�ﺎﺏ ﺍﻹﻣ�ﺎﻡ ﺍﻟﺴ�ﻴﻮﻁﻲ ﻟ�ﻴﺲ ﻣﺠ�ﺮﺩ ﺍﻗﺘﺒ�ﺎﺱ ﻣ�ﻦ ،ﺩﺗﻪ ﻣ�ﻦ ﺷ�ﻴﺨﻪ ﺍﻹﻣ�ﺎﻡ ﺍﺑ�ﻦ ﺣﺠ�ﺮ ﺍﻟﻌﺴ�ﻘﻼﻧﻲﻋﻠﻰ ﺍﻟﺮﻏﻢ ﻣﻦ ﺍﺳﺘﻔﺎ -2
 ﺑﻞ ﻗﺪ ﺑﺮﻉ ﻓﺮ ﺯﻳﺎﺩﺍﺕ ﺟﺎءﺕ ﻛﺈﺳﻬﺎﻣﺎﺕ ﺟﺪﻳﺪﺓ ﻓﻲ ﻫﺬﺍ ﺍﻟﻤﺠﺎﻝ.،ﺷﻴﺨﻪ
ﻳﻤﻜ�ﻦ ﺃﻥ ﺗﻌ�ﺰﻱ ﻫ�ﺬﻩ ﺍﻟﻤﺸ�ﻜﻠﺔ ﺇﻟ�ﻰ ﺍﻟﻌﻠﻤ�ﺎء .ﻭﻋﻠﻰ ﺍﻟﺮﻏﻢ ﻣﻦ ﺫﻟﻚ ﻭﺟﺪﺕ ﻛﺜﻴﺮﺍ ًﻣﻦ ﺍﻷﺧﻄﺎء ﻓﻲ ﻛﺘﺎﺏ ﺍﻹﻣﺎﻡ ﺍﻟﺴ�ﻴﻮﻁﻲ -3
ﺍﻋﺘﻤ�ﺪ ﺑﻌ�ﺾ ﺍﻟﻌﻠﻤ�ﺎء ﻋﻠ�ﻰ ﺍﻟﻨﻘ�ﻮﻝ .ﻴﺔ ﺍﻟﻤﺴﺘﻨﺪﻳﻦ ﺇﻟﻰ ﺍﻟﺘﺼﺮﻳﺤﺎﺕ ﺍﻟﻨﺒﻮﻳﺔ ﺍﻟﻤﻔﺘﻘﺮﺓ ﺇﻟﻰ ﺍﻟﺼ�ﺤﺔ ﻭﺍﻟﺜﻘ�ﺔﻣﻦ ﺍﻟﻌﺼﻮﺭ ﺍﻟﺘﺎﻟ
 ﻭﺍﻷﺧﺒﺎﺭ ﺍﻟﻮﺍﻫﻴﺔ ﺍﻟﻤﺴﺘﺨﺪﻣﺔ ﻓﻲ ﺍﻟﺘﻔﺴﻴﺮ ﺍﻟﻘﺮﺁﻧﻲ ﻣﺜﻞ ] ﺍﻟﺪﺭ ﺍﻟﻤﻨﺜﻮﺭ [ ﻟﻺﻣﺎﻡ ﺍﻟﺴﻴﻮﻁﻲ.
 ﺍﻟﻌﻤﻞ ﺍﻷﻛﺎﺩﻳﻤﻲ ﻓﻲ ﻫﺬﺍ ﺍﻟﻤﺠﺎﻝ ﻧﺎﺩﺭ ﺟﺪﺍ ًﻋﻠﻰ ﺍﻟﺮﻏﻢ ﻣﻦ ﻛﺜﺮﺓ ﻓﻮﺍﺋﺪﺓ. -4
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 ﺍﻟﻬﺪﻑ ﻣﻦ ﺍﻟﺮﺳﺎﻟﺔ
 
  
 ﻣﻤﺎ ﺗﻘﺪﻡ ﻓﻲ ﺍﻟﻨﻘﻄﺔ ﺍﻟﺴﺎﺑﻘﺔ ﻓﺈﻥ ﻣﻮﺿﻮﻉ ﺍﻟﺮﺳﺎﻟﺔ ﻳﻤﻜﻦ ﺃﻥ ﻳﻨﻘﺴﻢ ﺇﻟﻰ ﺃﺻﻨﺎﻑ ﻋﺎﻣﺔ ﻭﺧﺎﺻﺔ.
ﻭﻣﻦ ﻫﺬﺍ ﺍﻟﻤﻨﻄﻠﻖ ﺃﺣﺐ ،ﺑﺼﻔﺔ ﺇﺟﻤﺎﻟﻴﺔ ﺃﻭﺩ ﺃﻥ ﺃﻗﺪﻡ ﺍﻟﺘﺼﺮﻳﺤﺎﺕ ﺍﻟﻨﺒﻮﻳﺔ ﺍﻟﻤﺘﻌﻠﻘﺔ ﺑﻬﺬﺍ ﺍﻟﻤﻮﺿﻮﻉ ﻣﻦ ﺣﻴﺚ ﺍﻟﺼﺤﺔ ﻭﺍﻟﻀﻌﻒ 
 ﻳﺴﻬﻞ ﺍﻟﺮﺟﻮﻉ ﺇﻟﻴﻪ ﻋﻨﺪ ﺍﻟﺤﺎﺟﺔ. ﻛﺬﻟﻚ ﺃﻥ ﺃﺳﻬﻞ ﻫﺬﺍ ﺍﻟﻤﻮﺿﻮﻉ ﺣﺘﻰ ﻳﻜﻮﻥ ﻣﺮﺟﻌﺎً 
 
ﻭﺍﻟﺘﻲ ﺗﺴﺎﻋﺪ ﺍﻟﻌﻠﻤﺎء ،ﻷﺣﺎﺩﻳﺚ ﺍﻟﻨﺒﻮﻳﺔ ﺍﻟﺘﻲ ﺍﺳﺘﺨﺪﻣﻬﺎﺍﻟﺨﺎﺻﺔ ﻓﻲ ﻫﺬﺍ ﺍﻟﻤﺠﺎﻝ ﺗﺘﺠﻪ ﺑﺸﻜﻞ ﻣﺒﺎﺷﺮ ﻟﻠﺘﺜﺒﺖ ﻣﻦ ﺍ ﻲﺇﻥ ﻣﺴﺎﻫﻤﺘ 
 .ﻓﻲ ﺍﻟﻤﺴﺘﻘﺒﻞ ﻋﻠﻰ ﺇﺩﺭﺍﻙ ﺍﻷﺳﺒﺎﺏ ﺍﻟﺼﺤﻴﺤﺔ ﻣﻦ ﺍﻟﺰﺍﺋﻔﺔ
ﻓﺴﻮﻑ ﺃﺷﺮﺡ ﻭﺃﺳﺘﺸﻬﺪ ﺑﺎﻟﺸﺮﻭﺡ ﺍﻟﻤﻌﺘﺮﻑ  ﻭﻛﺬﻟﻚ ﻓﻲ ﻋﻤﻠﻲ،ﻗﺼﻴﺮ ﻭﻣﻨﺎﺳﺐ ﻟﻠﻌﻤﻞ ﺍﻷﻛﺎﺩﻳﻤﻲ ﺗﻌﻠﻴﻖﻗﺪ ﻋﺰﻣﺖ ﻋﻠﻰ ﻋﻤﻞ  
 ﻭﺫﻟﻚ ﻟﺘﻌﺰﻳﺰ ﺍﻟﻨﺎﺣﻴﺔ ﺍﻟﺘﺎﺭﻳﺨﻴﺔ ﻟﺰﻣﺎﻥ ﻭﻗﻮﻉ ﺍﻷﺳﺒﺎﺏ.،ﺑﻬﺎ ﻋﻨﺪ ﻋﻠﻤﺎء ﺍﻟﻤﺴﻠﻤﻴﻦ ﻟﺘﻮﺛﻴﻖ ﺍﻷﺣﺎﺩﻳﺚ ﺍﻟﻨﺒﻮﻳﺔ ﺍﻟﻮﺍﺭﺩ ﺍﻟﺘﻨﺒﻴﻪ ﻋﻠﻴﻬﺎ ﺳﺎﺑﻘﺎً 
 
 
 
 
 
 
 
 ***
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 ﺃﺳﺌﻠﺔ ﺣﻴﻮﻳﺔ ﻓﻲ ﻫﺬﻩ ﺍﻟﺪﺭﺍﺳﺔ-3
 
 ؟ﻣﺎ ﻫﻮ ﻣﻌﻨﻰ ﺳﺒﺐ ﺍﻟﻨﺰﻭﻝ - ﺃ
 ﻣﺎ ﻫﻲ ﻣﻜﺎﻧﺔ ﻣﺆﻟﻒ ﻫﺬﺍ ﺍﻟﻜﺘﺎﺏ ﻣﻦ ﻭﺟﻬﺔ ﻧﻈﺮ ﻋﻠﻤﺎء ﺍﻹﺳﻼﻡ؟ -ﺏ                      
 ﻫﻞ ﺷﺮﻭﺡ ﻫﺬﺍ ﺍﻟﻜﺘﺎﺏ ﺑﺼﻔﺔ ﺧﺎﺻﺔ ﻣﺴﺘﻌﻤﻠﺔ ﻛﺒﺤﺚ ﻓﻲ ﻫﺬﺍ ﺍﻟﻤﺠﺎﻝ؟ -ﺝ                      
 ﺍﻟﺘﻰ  ﻋﺎﻟﺠﺘﻬﺎ؟ ﻣﺎ ﻫﻲ ﻧﻮﻉ ﺍﻵﻳﺎﺕ  ﻭﺇﺫﺍ ﻟﻢ ﺗﻐﻄﻲ ،ﻫﻞ ﻏﻄﻰ ﻫﺬﺍ ﺍﻟﻔﻦ ﺟﻤﻴﻊ ﺍﻵﻳﺎﺕ ﺍﻟﻘﺮﺁﻧﻴﺔ -ﺩ
 ﻫﻞ ﻫﺬﺍ ﺍﻟﻌﻠﻢ ﺣﻘﺎ ًﻳﻔﻴﺪ ﺍﻟﺒﺎﺣﺚ ﻓﻲ ﺍﻟﻌﻠﻮﻡ ﺍﻟﻘﺮﺁﻧﻴﺔ؟ - ﻫـ                       
 ﻭﺍﻟﻨﺸﺮ؟ ﻟﻤﺎﺫﺍ ﺍﺧﺘﺮﺕ ﻫﺬﺍ ﺍﻟﻜﺘﺎﺏ ﻋﻠﻰ ﻭﺟﻪ ﺍﻟﺨﺼﻮﺹ ﻣﻦ ﺑﻴﻦ ﺍﻟﻜﺘﺐ ﻟﻠﺪﺭﺍﺳﺔ  -ﻭ                       
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 ﺃﻫﻤﻴﺔ ﺍﻟﺮﺳﺎﻟﺔ-4
 
 
 .ﺍﻟﻘﺮﺁﻧﻴﺔ ﻓﻲ ﺳﻴﺎﻕ ﻣﻌﻴﻦ ﻭﻟﻨﻀﺮﺏ ﻟﺬﻟﻚ ﻣﺜﻼً ﺗﻌﻠﻢ ﻓﻦ ﺃﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ ﻳﺴﺎﻋﺪ ﻓﻲ ﺣﺴﻢ ﺍﻟﻨﺰﺍﻉ ﺍﻟﻮﺍﺭﺩ ﻓﻲ ﻓﻬﻢ ﺍﻵﻳﺎﺕ 
ﻛﻨﺎ ﺑﻤﺪﻳﻨﺔ ﺍﻟﺮﻭﻡ ﻓﺄﺧﺮﺟﻮﺍ ﺇﻟﻴﻨﺎ ﺻ�ﻔﺎ ﻋﻈﻴﻤ�ﺎ ﻣ�ﻦ ﺍﻟ�ﺮﻭﻡ ﻓﺨ�ﺮﺝ ﺇﻟ�ﻴﻬﻢ : ﻗﺎﻝﺭﻭﺍﻱ ﺍﻟﺘﺮﻣﺬﻱ ﻭﻏﻴﺮﻩ  ﻋﻦ ﺃﺑﻲ ﻋﻤﺮﺍﻥ ﺍﻟﺘﺠﻴﺒﻲ 
ﺃﻛﺜﺮ ﻋﻠﻰ ﺃﻫﻞ ﻣﺼﺮ ﻋﻘﺒﺔ ﺑﻦ ﻋﺎﻣﺮ ﻭﻋﻠﻰ ﺍﻟﺠﻤﺎﻋ�ﺔ ﻓﻀ�ﺎﻟﺔ ﺑ�ﻦ ﻋﺒﻴ�ﺪ ﻓﺤﻤ�ﻞ ﺭﺟ�ﻞ ﻣ�ﻦ ﺍﻟﻤﺴ�ﻠﻤﻴﻦ ﻋﻠ�ﻰ ﺻ�ﻒ  ﺃﻭﻣﻦ ﺍﻟﻤﺴﻠﻤﻴﻦ ﻣﺜﻠﻬﻢ 
ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﻨﺎﺱ ﺃﻧﻜ�ﻢ ﺗﺘ�ﺄﻭﻟﻮﻥ ﻫ�ﺬﻩ ﺍﻵﻳ�ﺔ ﻘﺎﻝ ﺳﺒﺤﺎﻥ ﷲ ﻟﻘﻲ ﺑﻴﺪﻳﻪ ﺇﻟﻰ ﺍﻟﺘﻬﻠﻜﺔ ﻓﻘﺎﻡ ﺃﺑﻮ ﺃﻳﻮﺏ ﻓ ﻗﺎﻟﻮﺍﺮﻭﻡ ﺣﺘﻰ ﺩﺧﻞ ﻓﻴﻬﻢ ﻓﺼﺎﻟﺢ ﺍﻟﻨﺎﺱ ﻭﺍﻟ
ﺑﻌﻀ�ﻨﺎ ﻟ�ﺒﻌﺾ ﺳ�ﺮﺍ ﺩﻭﻥ ﺭﺳ�ﻮﻝ ﷲ ﻘ�ﺎﻝ ﻫﺬﺍ ﺍﻟﺘﺄﻭﻳﻞ ﻭﺇﻧﻤﺎ ﺃﻧﺰﻟﺖ ﻫﺬﻩ ﺍﻵﻳﺔ ﻓﻴﻨﺎ ﻣﻌﺸﺮ ﺍﻷﻧﺼﺎﺭ ﻟﻤﺎ ﺃﻋﺰ ﷲ ﺍﻹﺳﻼﻡ ﻭﻛﺜ�ﺮ ﻧﺎﺻ�ﺮﻭﻩ ﻓ
ﻪ ﻭ ﺳﻠﻢ ﺇﻥ ﺃﻣﻮﺍﻟﻨﺎ ﻗﺪ ﺿﺎﻋﺖ ﻭﺇﻥ ﷲ ﻗﺪ ﺃﻋﺰ ﺍﻹﺳﻼﻡ ﻭﻛﺜﺮ ﻧﺎﺻﺮﻭﻩ ﻓﻠﻤﺎ ﺃﻗﻤﻨﺎ ﻓﻲ ﺃﻣﻮﺍﻟﻨﺎ ﻓﺄﺻﻠﺤﻨﺎ ﻣﺎ ﺿﺎﻉ ﻣﻨﻬﺎ ﻓﺄﻧﺰﻝ ﺻﻠﻰ ﷲ ﻋﻠﻴ
ﻓﻜﺎﻧﺖ ﺍﻟﺘﻬﻠﻜ�ﺔ ﺍﻹﻗﺎﻣ�ﺔ ﻋﻠ�ﻰ  ﴾ ﻭﺃﻧﻔﻘﻮﺍ ﻓﻲ ﺳﺒﻴﻞ ﷲ ﻭﻻ ﺗﻠﻘﻮﺍ ﺑﺄﻳﺪﻳﻜﻢ ﺇﻟﻰ ﺍﻟﺘﻬﻠﻜﺔ ﴿ﷲ ﻋﻠﻰ ﻧﺒﻴﻪ ﺻﻠﻰ ﷲ ﻋﻠﻴﻪ ﻭ ﺳﻠﻢ ﻳﺮﺩ ﻋﻠﻴﻨﺎ ﻣﺎ ﻗﻠﻨﺎ 
. ﻓ�ﺎﻧﻈﺮ ﻛﻴ�ﻒ ﻓﻬ�ﻢ ﺍﻟﻨ�ﺎﺱ ﻗﻮﻟ�ﻪ (1F0)ﺣﻬﺎ ﻭﺗﺮﻛﻨﺎ ﺍﻟﻐﺰﻭ ﻓﻤﺎ ﺯﺍﻝ ﺃﺑﻮ ﺃﻳﻮﺏ ﺷﺎﺧﺼﺎ ﻓﻲ ﺳﺒﻴﻞ ﷲ ﺣﺘﻰ ﺩﻓﻦ ﺑﺄﺭﺽ ﺍﻟ�ﺮﻭﻡ"ﺍﻷﻣﻮﺍﻝ ﻭﺇﺻﻼ
ﺗﻌﺎﻟﻰ ) ﻭﻻ ﺗﻠﻘﻮﺍ ﺑﺄﻧﻔﺴﻜﻢ ﺇﻟﻰ ﺍﻟﺘﻬﻠﻜﺔ ﻋﻠﻰ ﻏﻴﺮ ﺍﻟﻤﻌﻨﻰ ﺍﻟﺘﻲ ﻧﺰﻟﺖ ﻣ�ﻦ ﺃﺟﻠ�ﻪ، ﻓﻠﻤ�ﺎ ﻋ�ﺮﻑ ﺳ�ﺒﺐ ﺍﻟﻨ�ﺰﻭﻝ ﺯﺍﻝ ﺍﻹﺷ�ﻜﺎﻝ ﻭﻋﺮﻓﻨ�ﺎ ﻣﻌﻨ�ﻰ 
 ﺍﻟﺘﻬﻠﻜﺔ.
ﻫﻤﻴ�ﺔ ﻫ�ﺬﺍ ﺍﻟﻌﻠ�ﻢ ﻭﺃﻧ�ﻪ ﻻ ﻳﺴ�ﺘﻐﻨﻰ ﻋﻨ�ﻪ ﻋ�ﺎﻟﻢ ﻓ�ﻲ ﻣﻌﺮﻓ�ﺔ ﺗﻔﺴ�ﻴﺮ ﺍﻵﻳ�ﺎﺕ ﺍﻟﻘﺮﺁﻧﻴ�ﺔ. ﻭﻫﻨ�ﺎﻙ ﻧ�ﻮﺍﺣﻲ ﻓﻘﺪ ﻋﺮﻓﺖ ﻭﻓﻘﻨﺎ ﷲ ﻭﺇﻳ�ﺎﻙ ﺃ 
 .ﻣﺘﻌﺪﺩﺓ ﺩﻋﺖ ﺇﻟﻰ ﺍﺧﺘﻴﺎﺭ ﻫﺬﺍ ﺍﻟﻜﺘﺎﺏ ﻣﻊ ﺍﺧﺘﻴﺎﺭ "ﺍﻟﻤﻮﺿﻮﻉ ﺍﻟﺬﻱ ﻫﻮ ﺃﺳﺒﺎﺏ ﻧﺰﻭﻝ ﺍﻟﻘﺮﺁﻥ ﺍﻟﻜﺮﻳﻢ"
 
 
 
 
 
 ***
 
 
 
 
 
 _______________
ﻤﺪ ﺷﺎﻛﺮ ﻭﺁﺧﺮﻭﻥ ﻋﺪﺩ ﺑﻴﺮﻭﺕ ﺗﺤﻘﻴﻖ: ﺃﺣﻤﺪ ﻣﺤ –(  ﺍﻟﻤﺆﻟﻒ: ﻣﺤﻤﺪ ﺑﻦ ﻋﻴﺴﻰ ﺃﺑﻮ ﻋﻴﺴﻰ ﺍﻟﺘﺮﻣﺬﻱ ﺍﻟﺴﻠﻤﻲ ﺍﻟﻨﺎﺷﺮ: ﺩﺍﺭ ﺇﺣﻴﺎء ﺍﻟﺘﺮﺍﺙ ﺍﻟﻌﺮﺑﻲ 212/ 5ﺳﻨﻦ ﺍﻟﺘﺮﻣﺬﻱ )   (1)
 5ﺍﻷﺟﺰﺍء: 
 (02)
 
 
 
 
 
 ﺣﺪﻭﺩ ﺍﻟﺒﺤﺚ 
 
  
ﺔ ﻭﺍﻟﻘﺮﺁﻧﻴ�ﺔ ﺑﺤﻴ�ﺚ ﻳﺴ�ﺘﻄﻴﻌﻮﻥ ﺑﺴ�ﺮﻋﺔ ﻭﺳ�ﻬﻮﻟﺔ ﺍﻟﻮﺻ�ﻮﻝ ﺇﻟ�ﻰ ﻫﺬﺍ ﺍﻟﺒﺤﺚ ﻳﺨﺪﻡ ﺑﺼﻔﺔ ﺧﺎﺻﺔ ﺍﻟﺒ�ﺎﺣﺜﻴﻦ ﻓ�ﻲ ﺍﻟﻌﻠ�ﻮﻡ ﺍﻟﺘﻔﺴ�ﻴﺮﻳ
 .ﻣﺮﺍﺟﻊ ﻣﻮﺛﻮﻕ ﻣﻨﻬﺎ ﻣﻊ ﻣﻌﺮﻓﺔ ﺻﺤﻴﺢ ﻣﻦ ﺿﻌﻴﻒ ﺍﻷﺣﺎﺩﻳﺚ ﺍﻟﻮﺍﺭﺩﺓ ﻓﻲ ﺃﺳﺒﺎﺏ ﺍﻟﻨﺰﻝ ﺧﺎﺻﺔ
 
 
 ﻣﻌﺎﻳﻴﺮ ﺍﻟﺘﺼﺤﻴﺢ ﻭﺍﻟﺘﻀﻌﻴﻒ ﻓﻲ ﻫﺬﺍ ﺍﻟﺮﺳﺎﻟﺔ
 
 
 .ﺃﻗﻮﻝ ﺑﺄﻥ ﻣﻌﺎﻳﻴﺮ ﺍﻟﺘﺼﺤﻴﺢ ﻭﺍﻟﺘﻀﻌﻴﻒ ﺍﻟﺘﻲ ﺍﻋﺘﻤﺪﺕ ﻋﻠﻴﻬﺎ
 
ﺍﻟﺘﻀ�ﻌﻴﻴﻒ ﻛﻤ�ﺎ ﻫ�ﻮ ﺣ�ﺎﻝ  ﺃﻭﻛﺘ�ﺐ ﺍﻟﺮﺟ�ﺎﻝ ﺑﺤﺜ�ﺎ ًﻋ�ﻦ ﺃﺣ�ﻮﺍﻟﻬﻢ ﻣ�ﻦ ﺍﻟﻌﺪﺍﻟ�ﺔ  ﺻ�ﺤﺔ ﻭﺿ�ﻌﻒ ﺇﺳ�ﻨﺎﺩ ﺍﻟﺤ�ﺪﻳﺚ ﺣﻴ�ﺚ ﺃﺑﺤ�ﺚ ﻓ�ﻲ -1
ﻭﻫﺬﺍ ﻣﺠﺎﻝ ﻛﻤ�ﺎ ﺃﺷ�ﺮﺗﻢ ﺑﺄﻧ�ﻪ .ﺍﻷﺛﺮ ﻭﺍﻟﻤﻘﺎﺭﻧﺔ ﺑﻴﻨﻬﺎ ﻭﺑﻴﺎﻥ ﺃﺣﻮﺍﻝ ﺭﻭﺍﺗﻬﺎ ﺃﻭﺑﻌﺪ ﺟﻤﻊ ﻛﻞ ﻁﺮﻕ ﺍﻟﺤﺪﻳﺚ .ﺍﻟﻤﺘﻘﺪﻣﻴﻦ ﻣﻦ ﺍﻟﻌﻠﻤﺎء
 ﻛﺒﻴﺮ.
ﺑﻦ ﺍﻟﻤﺪﻳﻨﻰ ﻭﺍﺑﻦ ﻣﻌﻴﻦ ﻭﻏﻴﺮﻫﻢ ﻣﻤﻦ  ﺗﻀﻌﻴﻴﻒ ﺍﻟﻤﺘﻘﺪﻣﻴﻦ ﻣﻦ ﺍﻟﻌﻠﻤﺎء ﺃﻣﺜﺎﻝ ﺍﻹﻣﺎﻡ ﺍﻟﺒﺨﺎﺭﻱ ﻭﻋﻠﻰ ﺃﻭﺍﻻﻋﺘﻤﺎﺩ ﻋﻠﻰ ﺗﺼﺤﻴﺢ  -2
 ﻋﺮﻑ ﺑﺎﻟﺘﺨﺼﺺ ﻓﻲ ﻣﺠﺎﻝ ﺍﻟﺘﻮﺛﻴﻖ ﻭﺍﻟﺘﻀﻌﻴﻴﻒ.
ﺗﻀﻌﻴﻴﻒ ﺍﻟﻌﻠﻤﺎء ﺍﻟﻤﻌﺎﺻﺮﻳﻴﻦ ﺍﻟﻤﺘﺨﺼﺼﻴﻦ ﻓ�ﻲ ﻋﻠ�ﻢ ﺍﻟﺤ�ﺪﻳﺚ ﻫ�ﺬﺍ ﺇﺫﺍ ﻟ�ﻢ ﺃﺻ�ﻞ ﺇﻟ�ﻰ ﺍﻟﻨﺘﻴﺠ�ﺔ ﻣ�ﻦ  ﺃﻭﺍﻻﻋﺘﻤﺎﺩ ﻋﻠﻰ ﺗﺼﺤﻴﺢ  -3
 ﺿﻌﻒ ﻫﺬﺍ ﺍﻟﺤﺪﻳﺚ  ﺃﻭﺧﻼﻝ ﺍﻟﺒﺨﺚ ﻓﻲ ﺍﻟﺮﺟﺎﻝ ﻭﺍﻷﺳﺎﻧﻴﺪ ﻣﻊ ﺍﻹﺷﺎﺭﺓ ﺇﻟﻰ ﻣﻦ ﺻﺤﺢ 
 
 
 
 
 
 
 
 
 
 ***
 
 
 
 
 
 
 
 
 
 ﻣﻨﻬﺠﻴﺔ ﺍﻟﺒﺤﺚ
 
 ﺷﺮﺡ ﻣﺨﺘﺼﺮ ﻟﻸﺣﺎﺩﻳﺚ ﺍﻟﻤﺘﻌﻠﻘﺔ ﺑﺎﻵﻳﺎﺕ ﺍﻟﻘﺮﺁﻧﻴﺔ. -1
 ﻣﻘﺎﺭﻧﺔ ﺑﻴﻦ ﺍﻟﻨﺴﺨﺔ ﺍﻟﻤﺨﻄﻮﻁﺔ ﻭﺍﻟﻤﻄﺒﻮﻋﺔ ﻟﻠﺘﺤﻘﻖ ﻣﻦ ﺻﺤﺔ ﺍﻟﻨﺺ.    -2
 .ﺗﺘﺒﻊ ﺍﻷﺣﺎﺩﻳﺚ ﺍﻟﻨﺒﻮﻳﺔ ﻣﻦ ﺍﻟﻤﺼﺎﺩﺭ ﺍﻟﻤﻌﺘﻤﺪﺓ ﻭﺍﻟﺘﻌﻠﻴﻖ ﻋﻠﻴﻬﺎ ﺑﻤﺎ ﺗﺴﺘﺤﻖ ﻣﻦ ﺍﻟﺼﺤﺔ ﻭﺍﻟﻀﻌﻒ -3
 ﻴﺔ ﺣﺘﻰ ﻳﺘﺒﻴﻦ ﺻﺤﺘﻬﺎ ﻣﻦ ﺿﻌﻔﻬﺎ.ﻭﺿﻊ ﺟﻤﻴﻊ ﺍﻟﺘﻌﻠﻴﻘﺎﺕ ﻋﻠﻰ ﺍﻷﺣﺎﺩﻳﺚ ﻓﻲ ﺍﻟﺤﺎﺷ -4
 .ﺗﺮﺟﻤﺔ ﻣﺨﺘﺼﺮﺓ ﻷﻋﻼﻡ ﺍﻟﻌﻠﻤﺎء ﺍﻟﻤﻌﺘﺒﺮﻳﻦ ﻭﺍﻟﻐﻴﺮ ﻣﻌﺮﻓﻴﻦ ﻟﺪﻱ ﻛﺜﻴﺮ ﻣﻦ ﺍﻟﻘﺮﺍء      -5
 ﻛﺎﻣﻞ ﻋﻠﻰ ﺍﻷﺣﺎﺩﻳﺚ ﻣﻦ ﺣﻴﺚ ﺍﻟﺼﺤﺔ ﻭﺍﻟﻀﻌﻒ ﻓﻲ ﺍﻟﺤﺎﺷﻴﺔ.  ﺗﻌﻠﻴﻖ -6
 ﺗﺮﻗﻴﻢ ﺍﻷﺣﺎﺩﻳﺚ ﻭﺍﻷﺧﺒﺎﺭ ﺍﻟﻤﺘﻌﻠﻘﺔ ﺑﺄﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ.  -7
 .ﻟﺘﺴﻬﻴﻞ ﺍﻟﺮﺟﻮﻉ ﺇﻟﻴﻬﺎﺗﺮﻗﻴﻢ ﺍﻵﻳﺎﺕ ﺍﻟﻘﺮﺁﻧﻴﺔ ﻭﻭﺿﻌﻬﺎ ﺑﻴﻦ ﻗﻮﺳﻴﻦ ﻭﺫﻟﻚ  -8
ﻓ�ﺈﻧﻲ ﺃﻧﻈ�ﺮ ،ﻭﺟﻮﺩﻩ ﻣﻊ ﻋﺪﻡ ﺍﻟﺤﺼﻮﻝ ﻋﻠﻰ ﺍﻷﺛﺮ ﺃﻭ ﻭﺫﻟﻚ ﺇﻣﺎ ﻟﻌﺪﻡ ﻭﺟﻮﺩ ﺍﻟﻜﺘﺎﺏ ﻋﻨﺪﻱ،ﺮﺟﻮﻉ ﺇﻟﻰ ﺍﻷﺻﻞﻣﺎ ﻳﺘﻌﺬﺭ ﻓﻴﻪ ﺍﻟ -9
ﻓ�ﺈﻥ ﻟ�ﻢ ﺃﺟ�ﺪ ﺣﻜﻤ�ﺖ ﻋﻠ�ﻰ ﺍﻷﺣﺎﺩﻳ�ﺚ ﺣﺴ�ﺐ ﻣ�ﺎ ﺫﻛ�ﺮﻩ ،ﻓﻲ ﺇﺳﻨﺎﺩﻩ ﻓﻲ ﺃﺣﺪ ﺍﻟﻜﺘﺐ ﺍﻟﺘﻲ ﺍﻫﺘﻤﺖ ﺑﺎﻹﺳﻨﺎﺩ ﻛﺘﻔﺴ�ﻴﺮ ﺍﺑ�ﻦ ﻛﺜﻴﺮ
 .ﺘﺼﻼ ًﻭﺗﻌﺬﺭ ﺍﻟﻨﻈﺮ ﻓﻲ ﺇﺳﻨﺎﺩﻩ ﺫﻛﺮﺕ ﺫﻟﻚ ﻓﻲ ﺍﻟﺤﺎﺷﻴﺔﻓﺈﻥ ﻛﺎﻥ ﻣ،ﺍﻟﻤﺆﻟﻒ ﻣﻦ ﻛﻮﻧﻪ ﻣﺮﺳﻼً 
 .ﻣﻴﺰﺕ ﺑﻴﻦ ﺍﻟﺸﺮﺡ ﻭﺍﻟﻤﺘﻦ ﺣﻴﺚ ﺟﻌﻠﺖ ﺍﻟﺸﺮﺡ ﺑﺨﻂ ﻣﺨﺘﻠﻒ ﺍﻟﺤﺠﻢ ﻋﻦ ﺍﻟﻤﺘﻦ -01
 (12)
 
ﺃﻥ ﺍﻟﺮﺳﺎﻟﺔ ﻟﻴﺴﺖ ﺗﺤﻘﻴﻘﺎ ًﻟﻠﻜﺘﺎﺏ ﺑﻞ ﻫﻲ ﺷﺮﺡ ﻭﺗﻌﻠﻴﻖ ﻋﻠﻰ ﺍﻟﻜﺘﺎﺏ ﻭﻳﻔﻬﻢ ﻫﺬﺍ ﻣﻦ ﺍﻟﻌﻨﻮﺍﻥ ] ﺷﺮﺡ ﻟﺒﺎﺏ ﺍﻟﻨﻘﻮﻝ ﻓﻲ  -11
 ﺃﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ[
 ﻧﻰ ﺍﻋﺘﻤﺪﺕ ﻋﻠﻰ ﻧﺴﺨﺔ ﻣﺨﻄﻮﻁﺔ ﻭﻋﺪﺓ ﻧﺴﺦ ﻣﻄﺒﻮﻋﺔ ﻟﻠﺘﺄﻛﺪ ﻣﻦ ﺻﺤﺔ ﺍﻟﻨﺺ.ﻟﻢ ﺃﻛﺘﺐ ﺍﻟﻜﺘﺎﺏ ﻟﺘﺤﻘﻴﻖ ﻧﺼﻮﺻﻪ ﺇ -21
ﺇﻧﻤﺎ ﺧﺮﺟﺖ ﺍﻷﺣﺎﺩﻳﺚ ﺗﺨﺮﻳﺠﺎ ًﻳﺴﺘﻄﻴﻊ ﺍﻟﻘﺎﺭﺉ ﺑﻪ ﺃﻥ ﻳﺼﻞ ﺇﻟﻰ ﺍﻟﻮﺛﻮﻕ ﻓﻲ ﺍﻟﺤﺪﻳﺚ ﻣﻦ ﺣﻴﺚ ﻭﺟﻮﺩﻩ ﻓﻲ ﺍﻟﻜﺘﺐ  -31
ﺃﻭ ﺍﻟﻤﻌﺘﻤﺪﺓ ﻭﻟﻢ ﺃﺭﺩ ﺍﻷﻁﺎﻟﺔ ﺑﺬﻛﺮ ﻛﻞ ﺍﻟﻤﺮﺍﺟﻊ ﻭﻟﻢ ﺃﺷﺮﻁ ﺫﻟﻚ ﻓﻲ ﻛﺘﺎﺑﻲ ﻭﻗﺪ ﻋﻠﻘﺖ ﻋﻠﻰ ﺍﻷﺣﺎﺩﻳﺚ ﺍﻟﻮﺍﺭﺩﺓ ﺑﺎﻟﺼﺤﺔ 
 ﺍﻟﻀﻌﻒ ﺃﻭ ﺍﻟﺤﺴﻦ ﻋﻠﻰ ﺣﺴﺐ ﺩﺭﺟﺘﻪ.
ﺃﻧﻲ ﺇﻧﻤﺎ ﻭﺿﻌﺖ ﺷﺮﺡ ﺍﻵﻳﺎﺕ ﻟﻜﻲ ﻳﻜﻮﻥ ﺃﻣﺎﻡ ﺍﻟﻘﺎﺭﺉ ﺇﻟﻤﺎﻣﺎ ًﺑﻤﻌﺎﻧﻲ ﺍﻵﻳﺔ ﻓﻼ ﻳﺤﺘﺎﺝ ﺃﻥ ﻳﻨﻈﺮ ﻓﻲ ﺗﻔﺴﻴﺮ ﻟﻔﻈﺔ ﻏﺮﻳﺒﺔ  -41
 ﻭﻻ ﺇﻟﻰ ﻣﻌﻨﻰ ﻏﺎﺋﺐ ، ﻓﺎﻟﻤﺮﺍﺩ ﻣﻦ ﺩﺭﺍﺳﺔ ﻣﻮﺍﺩ ﺍﻟﺸﺮﻳﻌﺔ ﻫﻮ ﺍﻟﻔﻬﻢ.
ﻘﺪ ﺑﺪﺃﺕ ﺑﺠﻤﻊ ﻣﺎ ﻓﺎﺕ ﺍﻹﻣﺎﻡ ﺍﻟﺴﻴﻮﻁﻲ ﻣﻦ ﺇﻥ ﺍﻟﻤﻨﻬﻭ ﺍﻟﺬﻱ ﺳﻠﻜﺘﻪ ﻓﻲ ﻏﺎﻳﺔ ﺍﻟﻮﺿﻮﺡ ﻭﻫﻮ ﻓﻲ ﺟﻤﻴﻊ ﺍﻵﻳﺎﺕ ، ﻓ -51
 ﺍﻟﺮﻭﻳﺎﺕ ﻓﻲ ﺃﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ ﺛﻢ ﺍﻟﻤﻘﺎﺭﻧﺔ ﺑﻴﻨﻬﺎ ﺛﻢ ﺍﻟﺘﺮﺟﻴﺢ ﺑﻴﻨﻬﺎ ﻭﻫﺬﺍ ﻫﻮ ﺍﻟﻤﻨﻬﻭ ﺍﻟﻤﺘﺒﻊ ﻓﻲ ﺟﻤﻴﻊ ﺍﻟﺮﺳﺎﻟﺔ.
ﺇﻧﻲ ﻋﺰﻭﺕ ﺇﻟﻰ ﺭﻗﻢ ﺍﻟﺼﻔﺤﺔ ﻭﺍﻟﻤﺠﻠﺪ ﻭﻫﺬﺍ ﻫﻮ ﺍﻟﻤﻨﻬﻭ ﺍﻟﻤﺘﺒﻊ ﻓﻲ ﺟﻤﻴﻊ ﺍﻟﻜﺘﺐ ﻭﺯﺩﺕ ﺑﻴﺎﻧﺎﺕ ﺍﻟﻜﺘﺎﺏ ﺇﺫﺍ ﺫﻛﺮ ﻓﻲ ﺃﻭﻝ  -61
 ﺍﺕ ﺍﻟﻤﺸﺮﻑ ﻋﻠﻰ ﺍﻟﺮﺳﺎﻟﺔ ﺍﻟﺒﺮﻓﺴﻮﺭ ﻳﻮﺳﻒ ﺩﺍﺩﻭ.ﻣﺮﺓ ﺍﺗﺒﺎﻋﺎ ًﻹﺭﺷﺎﺩ
 
 
 
 ***
 
 
 ﺍﻟﺪﺭﺍﺳﺎﺕ ﺍﻟﺴﺎﺑﻘﺔ -7
 
 
 ] ﺃﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ [ ﻟﻺﻣﺎﻡ ﻋﻠﻰ ﺑﻦ ﺍﻟﻤﺪﻳﻨﻲ ﻭﻫﻮ ﺃﻭﻝ ﻛﺘﺎﺏ ﺃﻭﻟﻒ ﻓﻲ ﻫﺬﺍ ﺍﻟﻔﻦ. -1
 ]ﺃﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ [ ﻟﻤﻄﺮﻑ ﺍﻷﻧﺪﻟﺴﻲ. -2
 ] ﺃﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ [ ﻟﻤﺤﻤﺪ ﺑﻦ ﺃﺳﻌﺪ ﺍﻟﻘﺮﺍﻓﻲ  -3
 ﻟﻮﺍﺣﺪﻱ ﻭﻫﻮ ﺃﺷﻬﺮ ﻛﺘﺎﺏ ﻓﻲ ﻫﺬﺍ ﺍﻟﻔﻦ.] ﺃﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ [ ﻷﺑﻲ ﺍﻟﺤﺴﻦ ﻋﻠﻰ ﺑﻦ ﺃﺣﻤﺪ ﺍ -4
 ]ﺃﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ [ ﻷﺑﻲ ﺍﻟﻔﺮﺝ ﻋﺒﺪ ﺍﻟﺮﺣﻤﻦ ﺑﻦ ﺍﻟﺠﻮﺯﻱ ﺍﻟﺒﻐﺪﺍﺩﻱ. -5
 ] ﺃﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ [ ﻟﺸﻬﺎﺏ ﺍﻟﺪﻳﻦ ﺃﺣﻤﺪ ﺑﻦ ﻋﻠﻰ ﺑﻦ ﺣﺠﺮ ﺍﻟﻌﺴﻘﻼﻧﻲ. -6
 
 
 
 
 ***
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 ﻣﻘﺎﺭﻧﺔ ﺑﻴﻦ ﻛﺘﺎﺏ ﻟﺒﺎﺏ ﺍﻟﻨﻘﻮﻝ ﻭﺍﻟﻜﺘﺐ ﺍﻷﺧﺮﻯ
   
 .ﻭﺍﻟﺜﺎﻧﻴﺔ ﻛﻴﻔﻴﺔ،ﻓﺎﻟﻤﻘﺎﺭﻧﺔ ﺍﻷﻭﻟﻰ ﻋﺪﺩﻳﺔ.ﻭﺳﻮﻑ ﺃﻋﻘﺪ ﻟﻬﺬﺍ ﺍﻟﺒﺎﺏ ﻓﻘﺮﺗﻴﻦ 
 (22)
 
 ﻣﻘﺎﺭﻧﺔ ﻋﺪﺩﻳﺔ ﺑﻴﻦ ﻛﺘﺎﺏ ﻟﺒﺎﺏ ﺍﻟﻨﻘﻮﻝ ﻟﻺﻣﺎﻡ ﺍﻟﺴﻴﻮﻁﻲ ﻭﺃﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ ﻟﻺﻣﺎﻡ ﺍﻟﻮﺍﺣﺪﻱ. :ﺃﻭﻻً  
 
ﻭﻛﺬﻟﻚ ﺍﻟﺤﺎﻝ ﻓﻲ ﺃﺳﺒﺎﺏ ﺍﻟﻨ�ﺰﻭﻝ ،ﺗﺤﺪﺛﻨﺎ ﻓﻴﻤﺎ ﺳﺒﻖ ﻋﻦ ﻣﻮﺳﻮﻋﻴﺔ ﺍﻹﻣﺎﻡ ﺍﻟﺴﻴﻮﻁﻲ ﻭﺍﺳﺘﻴﻌﺎﺑﻪ ﺍﻷﺣﺎﺩﻳﺚ ﺍﻟﺘﻲ ﻟﻢ ﻳﺠﻤﻌﻬﺎ ﻏﻴﺮﻩ 
ﺑﻴﻨﻤﺎ ﺟﻤﻊ ﺍﻹﻣﺎﻡ ﺍﻟﻮﺍﺣﺪﻱ ﺗﺴﻌﻤﺎﺋﺔ ﻭﺧﻤﺴ�ﺔ ﻭﺧﻤﺴ�ﻴﻦ ،ﻓﻘﺪ ﺟﻤﻊ ﺍﻹﻣﺎﻡ ﺍﻟﺴﻴﻮﻁﻲ ﻓﻲ ﺃﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ ﻋﺪﺩ ﺃﻟﻒ ﻭﺛﻼﺛﻤﺎﺋﺔ ﻭﻋﺸﺮﻳﻦ ﺳﺒﺒﺎً 
 .ﺳﺒﺒﺎً 
 ﻣﻤﺎ ﺟﻌﻞ ﻟﻜﺘﺎﺏ ﺍﻹﻣﺎﻡ ﺍﻟﺴﻴﻮﻁﻲ ﺍﻷﻓﻀﻠﻴﺔ ﻓﻲ ﻫﺬﺍ ﺍﻟﺸﺄﻥ.
 
 ﻭﻛﺘﺎﺏ ﺍﻹﻣﺎﻡ ﺍﺑﻦ ﺣﺠﺮ ] ﺍﻟﻌﺠﺎﺏ ﻓﻲ ﺑﻴﺎﻥ ﺍﻷﺳﺒﺎﺏ [ﻣﻘﺎﺭﻧﺔ ﺑﻴﻦ ﻛﺘﺎﺏ ﺍﻹﻣﺎﻡ ﺍﻟﺴﻴﻮﻁﻲ .ﺛﺎﻧﻴﺎ:ً ﻣﻘﺎﺭﻧﺔ ﻛﻴﻔﻴﺔ
 
ﻣﺎ ﺫﻛﺮﺕ ﻓﻲ ﻓﻀﻞ ﻛﺘﺎﺏ ﺍﻹﻣﺎﻡ ﺍﻟﺴﻴﻮﻁﻲ ﻋﻠﻰ ﻏﻴﺮﻩ ﻣﻦ ﺍﻟﻜﺘﺐ ﻓﻘﺪ ﻓﺎﻕ ﻏﻴﺮﻩ ﻣﻦ ﺍﻟﻜﺘﺐ ﻣﻦ ﺣﻴﺚ ﺍﻟﻜﻢ ﻭﻟﻴﺲ ﻓﻘﻂ ﺑﻞ ﻛﺬﻟﻚ  
 .ﻭﺳﺄﻗﺎﺭﻥ ﺑﻴﻨﻪ ﻭﺑﻴﻦ ﻛﺘﺎﺏ ﺍﻹﻣﺎ ﺍﺑﻦ ﺣﺠﺮ ﻓﻲ ﺫﻟﻚ ﺍﻟﺒﺎﺏ.ﻣﻦ ﺣﻴﺚ ﺍﻟﻜﻴﻒ
ﻓﻘ�ﺪ ﻗ�ﺎﻡ ﺍﻟﺤ�ﺎﻓﻆ ﺭﺣﻤ�ﻪ ﷲ ﺑﺘﻠﺨ�ﻴﺺ ﻛﻼﻣ�ﻪ ﻭﺗﺘﺒ�ﻊ ﻣ�ﺎ ﻓﺎﺗ�ﻪ ﻣ�ﻦ ،ﺍﺣﺪﻱ ﻓ�ﻲ ﻫ�ﺬﺍ ﺍﻟﻔﻦﻓﺈﻥ ﺍﻹﻣﺎﻡ ﺍﺑﻦ ﺟﺤﺮ ﻭﻫﻮ ﺗﻤﻴﻢ ﻟﻜﺘﺎﺏ ﺍﻟﻮ 
ﻳﺒﺪﺃ ﻏﺎﻟﺒﺎ ًﺑﻜﻼﻡ ﺍﻟﻮﺍﺣﺪﻱ ﺛ�ﻢ ﺍﻟﻤﻐ�ﺎﺯﻱ ،ﻣﺤﺬﻭﻑ ﺍﻷﺳﺎﻧﻴﺪ ﻣﻊ ﺑﻴﺎﻥ ﺣﺎﻝ ﺍﻷﺣﺎﺩﻳﺚ ﻭﺍﻵﺛﺎﺭ ﻣﻦ ﺣﻴﺚ ﺍﻟﺼﺤﺔ ﻭﺍﻟﺤﺴﻦ ﻭﺍﻟﻀﻌﻒ ﻭﺍﻟﻮﻫﺎء
ﻴﺮ ﻭﺍﻟﻤﺴ�ﺎﻧﻴﺪ ﻭﺍﻟﺴ�ﻨﻦ ﻭﺍﻵﺛ�ﺎﺭ ﻭﺍﻷﺟ�ﺰﺍء ﺍﻟﻤﺘﻔﺮﻗ�ﺔ ﻧﺎﺳ�ﺒﺎ ًﻛﻜﺘﺐ ﺍﻟﺘﻔﺴ�،ﺛﻢ ﺑﻤﺎ ﺍﻟﺘﻘﻄﻪ ﻣﻦ ﻛﺘﺐ ﻏﻴﺮﻫﻤﺎ،ﺍﻟﺘﻲ ﺍﺳﺘﻔﺎﺩﻫﺎ ﻣﻦ ﻛﻼﻡ ﺍﻟﺠﻌﺒﺮﻱ
ﻓﺄﻟﻔ�ﻪ ﺣﺴ�ﺐ ﺍﻟﺴ�ﻮﺭ ﻋﻠ�ﻰ .ﻛﻞ ﺭﻭﺍﻳﺔ ﻗﺒﻴﻞ ﺍﻟﺘﺄﻭﻳﻞ  ﻭﻧﺴﺒﺘﻬﺎ ﻟﻤﺨﺮﺟﻬﺎ ﻣﻜﺘﻔﻴﺎ ًﺑﺄﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ ﺍﻟﻈﺎﻫﺮﺓ ﻣﻌﺮﺿﺎ ًﻋﻤﺎ ﻛ�ﺎﻥ ﻓ�ﻲ ﺍﻟﻤﺼ�ﺤﻒ
 .ﺗﺮﺗﻴﺒﻬﺎ، ﻟﻜﻨﻪ ﻟﻢ ﻳﺘﻤﻪ ﻓﻘﺪ ﻭﺻﻞ ﻓﻴﻪ ﺇﻟﻰ ﻧﻬﺎﻳﺔ ﺍﻟﺠﺰء ﺍﻟﺨﺎﻣﺲ ﻓﺄﻛﻤﻞ ﺳﻮﺭﺓ ﺍﻟﻨﺴﺎء ﻭﻟﻢ ﻳﺘﻢ ﺍﻟﻜﺘﺎﺏ
ﻭﻗ��ﺪ ﺃﻭﺿ��ﺢ ﻓ��ﻲ ﻣﻘﺪﻣﺘ��ﻪ ﻣﻨﻬﺠ��ﻪ ﻓ��ﻲ ،ﺃﻣ��ﺎ ﻛﺘ��ﺎﺏ ﺍﻹﻣ��ﺎﻡ ﺍﻟﺴ��ﻴﻮﻁﻲ ﻓﻘ��ﺪ ﺟﻤﻌ��ﻪ ﻣ��ﻦ ﻛﺘ��ﺐ ﺷ��ﺘﻰ ﻭﺃﻛﻤ��ﻞ ﻓﻴ��ﻪ ﺍﻟﻘ��ﺮﺁﻥ ﻛﺎﻣﻼً  
ﻓﻘﺪ ﺟﻤﻊ ﻛﺘﺎﺑ�ﻪ ﻣ�ﻦ ﻛﺘ�ﺐ ﺷ�ﺘﻰ ﻏﻴ�ﺮ ﻛﺘ�ﺎﺏ ،ﻭﺃﻭﺿﺢ ﺃﻧﻪ ﻋﻠﻰ ﺍﻟﺮﻏﻢ ﻣﻦ ﺍﺳﺘﻔﺎﺩﺗﻪ ﻣﻦ ﻛﺘﺎﺏ ﺍﻹﻣﺎﻡ ﺍﻟﻮﺍﺣﺪﻱ ﻏﻴﺮ ﺃﻧﻪ ﻟﻢ ﻳﺘﻘﻴﺪ ﺑﻪ،ﺍﻟﻜﺘﺎﺏ
ﺟﺮﻳ�ﺮ ﺍﻟﻄﺒ�ﺮﻱ [ ﻭﺍﻟﺘﻔﺴ�ﻴﺮ ] ﻻﺑ�ﻦ ﺃﺑ�ﻲ ﺣ�ﺎﺗﻢ [ ﻭﺗﻔﺴ�ﻴﺮ ]ﺍﺑ�ﻦ ﺍﻟﻤﻨ�ﺬﺭ [ ﺗﻔﺴ�ﻴﺮ ] ﺍﺑ�ﻦ  ﺍﻹﻣ�ﺎﻡ ﺍﻟﻮﺍﺣ�ﺪﻱ ﻛﻜﺘ�ﺎﺏ ﺍﻟﺘﻔﺴ�ﻴﺮ ﻟﻺﻣ�ﺎﻡ ] ﺍﺑ�ﻦ
 ﻣﺮﺩﻭﻳﻪ[ﻭﻏﻴﺮﻫﻢ ﻣﻤﻦ ﺳﺒﻖ ﻓﻲ ﻫﺬﺍ ﺍﻟﻔﻦ ﻓﺠﺎء ﺍﻟﻜﺘﺎﺏ ﺃﻛﺜﺮ ﻓﺎﺋﺪﺓ ﻟﻠﻘﺎﺭﺉ ﻭﺃﻛﺜﺮ ﺟﻤﻌﺎ ًﻟﻸﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ. 
 
 
 
 
 
 ***
 
 
 
 
 
 
 ﺃﻗﺴﺎﻡ ﻓﺼﻮﻝ ﻭﺃﺑﻮﺍﺏ ﺍﻟﻜﺘﺎﺏ 
 
 ﻫﺬﻩ ﺍﻷﻁﺮﻭﺣﺔ ﺗﻨﻘﺴﻢ ﺇﻟﻰ ﻗﺴﻤﻴﻦ  
 
 ﺑﻴﻨﻤﺎ ﻳﺘﻀﻤﻦ ﺍﻟﻔﺼﻞ ﺍﻟﺜﺎﻧﻲ ﺗﻌﻠﻴﻘﺎ ًﻣﺨﺘﺼﺮﺍ ًﻋﻠﻰ ] ﻟﺒﺎﺏ ﺍﻟﻨﻘﻮﻝ[،ﻮﻑ ﻳﺘﻀﻤﻦ ﺃﺑﻮﺍﺑﺎ ًﻣﺨﺘﺼﺮﺓﺳ :ﺍﻟﻔﺼﻞ ﺍﻷﻭﻝ
 ﺟﻤﻴﻊ ﺍﻟﻤﻨﺎﻗﺸﺎﺕ ﺳﻮﻑ ﺗﺘﺒﻊ ﺑﺘﻌﻠﻴﻘﺎﺕ ﻣﺘﻌﺎﻗﺒﺔ ﻣﺘﺒﻮﻋﺔ ﺑﺎﻟﻤﺮﺍﺟﻊ.
 
 ﺗﻔﺼﻴﻞ ﺍﻷﺑﻮﺍﺏ ﻟﻠﻔﺼﻞ ﺍﻷﻭﻝ ﻛﺎﻟﺘﺎﻟﻲ
 
 ﺍﻟﻤﻘﺪﻣﺔ ]ﺗﻤﻬﻴﺪ ﻟﻤﻮﺿﻮﻉ ﺍﻟﺮﺳﺎﻟﺔ ﻛﻤﻮﺟﺰ ﻟﺨﻄﺔ ﺍﻟﺒﺤﺚ[. :ﺍﻟﺒﺎﺏ ﺍﻷﻭﻝ 
 ﺗﺮﺟﻤﺔ ﺍﻹﻣﺎﻡ ﺍﻟﺴﻴﻮﻁﻲ ﻣﺆﻟﻒ ﻛﺘﺎﺏ ] ﻟﺒﺎﺏ ﺍﻟﻨﻘﻮﻝ[.ﺍﻟﺒﺎﺏ ﺍﻟﺜﺎﻧﻲ:  
 ﺍﻟﺒﺎﺏ ﺍﻟﺜﺎﻟﺚ: ﺭﻓﻊ ﺍﻟﺨﻼﻑ ﺍﻟﻤﺘﻌﻠﻖ ﺑﻨﺴﺒﺔ ﻫﺬﺍ ﺍﻟﻜﺘﺎﺏ ﺇﻟﻰ ﻣﺆﻟﻔﻪ. 
 :ﺍﻟﺒﺎﺏ ﺍﻟﺮﺍﺑﻊ: ﺃﺳﺒﺎﺏ ﻧﺰﻭﻝ ﺍﻟﻘﺮﺁﻥ ﻭﻳﻨﻘﺴﻢ ﺇﻟﻰ 
 .ﺍﻟﺘﻌﺮﻳﻒ ﺍﻟﻠﻐﻮﻱ ﻭﺍﻻﺻﻄﻼﺣﻲ ﻷﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ - ﺃ
ﺑﻴﻨﻤﺎ ﺑﺎﻗﻲ ﺍﻵﻳﺎﺕ ،ﻟﺘﻲ ﻧﺴﺘﻄﻴﻊ ﺃﻥ ﻧﻔﻬﻤﻬﺎ ﻣﻦ ﺍﻟﺴﻴﺎﻕﺍﻟﻈﺮﻭﻑ ﺍﻟﻤﺨﺘﻠﻔﺔ ﻷﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ ] ﻣﺘﻀﻤﻨﺔ ﺃﻏﻠﺐ ﺍﻵﻳﺎﺕ ﺍﻟﻘﺮﺁﻧﻴﺔ ﺍ - ﺏ
 ﻓﺈﻧﻬﺎ ﺗﺤﺘﺎﺝ ﺇﻟﻰ ﺗﻮﺿﻴﺢ ﻭﺑﻴﺎﻥ.
ﺍﻟﺘﻘ�ﺪﻳﺮ ﺍﻟ�ﻮﻅﻴﻔﻲ ﺍﻟﻤﺘﻤﻴ�ﺰ ﺑ�ﻴﻦ ،ﺍﻟﺘﻌﺮﻑ ﻋﻠ�ﻰ ﺃﺳ�ﻠﻮﺏ ﺍﻟﺘﻔﺴ�ﻴﺮ ﺍﻟﻘﺮﺁﻧﻲ،ﻓﺎﺋﺪﺓ ﻫ�ﺬﻩ ﺍﻟﺪﺭﺍﺳ�ﺔ ] ﺍﻟﺘﻌ�ﺮﻑ ﻋﻠ�ﻰ ﺍﻟﻤﺮﺟ�ﻊ ﺍﻟﺼ�ﺤﻴﺢ -ﺝ
ﺕ ﺑﻴﻦ ﺍﻟﻤﺮﺍﺟﻊ ﺍﻟﻘﺮﺁﻧﻴﺔ ﺑﺤﻴﺚ ﻳﺴﻬﻞ ﺍﻟﻌﺰﻭ ﺇﻟﻴﻬ�ﺎ ﺗﺴﻬﻴﻞ ﺍﻟﻮﺻﻼ،ﺍﻟﺘﺸﺮﻳﻊ ﺍﻟﻮﺍﺳﻊ ﻭﺍﻟﻀﻴﻖ ﻟﻠﻘﺮﺁﻥ ﺍﻟﻜﺮﻳﻢ ﻣﻦ ﺣﻴﺚ ﺍﻟﻌﻼﻗﺔ ﺑﻴﻨﻬﻤﺎ
 ﻭﺇﺩﺭﺍﻛﻬﺎ.
 
 
 
 
 (32)
 
 
 ***
 
 
 
 
 
 
 
 
 ﺍﻟﻔﺼﻞ ﺍﻟﺜﺎﻧﻲ 
 
 ﻭﻳﺸﺘﻤﻞ ﻋﻠﻰ ﺟﻤﻴﻊ ﺍﻵﻳﺎﺕ ﺍﻟﺘﻲ ﺃﻭﺭﺩ ﻓﻴﻬﺎ ﺍﻹﻣﺎﻡ ﺍﻟﺴﻴﻮﻁﻲ ﺃﺳﺒﺎﺑﺎ ًﻣﻦ ﺃﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ.           
 
 ﺗﺮﺟﻤﺔ ﺍﻹﻣﺎﻡ ﺍﻟﺴﻴﻮﻁﻲ
 
 ﻪ.ﻭﺃﻧﺎ ﺃﺫﻛﺮ ﻣﻠﺨﺺ ﺗﺮﺟﻤﺘ،(2F1) ﻟﻪ ﺗﺮﺟﻤﺔ ﻓﻲ ﺷﺬﺭﺍﺕ ﺍﻟﺬﻫﺐ ﻭﻏﻴﺮﻩ 
  : ﻧﺴﺒﻪ
ﻋﺒﺪ ﺍﻟﺮﺣﻤﻦ ﺑﻦ ﺃﺑﻲ ﺑﻜﺮ ﺑﻦ ﻣﺤﻤﺪ ﺑﻦ ﺳﺎﻕ ﺍﻟﺪﻳﻦ ﺃﺑﻲ ﺑﻜﺮ ﺑﻦ ﻋﺜﻤﺎﻥ ﺑﻦ ﻣﺤﻤﺪ ﺑ�ﻦ  (3F2)ﺟﻼﻝ ﺍﻟﺪﻳﻦ ﺃﺑﻮ ﺍﻟﻔﻀﻞ   ﻫﻮ  ﺍﻟﺤﺎﻓﻆ 
 .ﺧﻀﺮ ﺑﻦ ﺃﻳﻮﺏ ﺑﻦ ﻣﺤﻤﺪ ﺑﻦ ﺍﻟﺸﻴﺦ ﻫﻤﺎﻡ ﺍﻟﺪﻳﻦ ﺍﻟﺨﻀﻴﺮﻱ ﺍﻟﺴﻴﻮﻁﻲ
 
 :ﺍﻟﻌﻠﻤﻴﺔ ﻣﻮﻟﺪﻩ ﻭﺣﻴﺎﺗﻪ
 
ﻭﺗﻮﻓﻲ ﻭﺍﻟ�ﺪﻩ ﻭﻟ�ﻪ ﻣ�ﻦ ﺍﻟﻌﻤ�ﺮ ﺧﻤ�ﺲ ﺳ�ﻨﻮﺍﺕ ﻭﺳ�ﺒﻌﺔ ،ﺛﻤﺎﻧﻤﺎﺋﺔﻭﺃﺭﺑﻌﻴﻦ ﻭ ﻭﻟﺪ ﺑﻌﺪ ﻣﻐﺮﺏ ﻟﻴﻠﺔ ﺍﻷﺣﺪ ﻣﺴﺘﻬﻞ ﺭﺟﺐ ﺳﻨﺔ ﺗﺴﻊ    
ﻭﺧﺘﻢ ﺍﻟﻘﺮﺁﻥ ﺍﻟﻌﻈﻴﻢ ﻭﻟﻪ ﻣﻦ ،ﻭﺃﺳﻨﺪ ﻭﺻﺎﻳﺘﻪ ﺇﻟﻰ ﺟﻤﺎﻋﺔ ﻣﻨﻬﻢ ﺍﻟﻜﻤﺎﻝ ﺑﻦ ﺍﻟﻬﻤﺎﻡ،ﻭﻗﺪ ﻭﺻﻞ ﻓﻲ ﺍﻟﻘﺮﺁﻥ ﺇﺫ ﺫﺍﻙ ﺇﻟﻰ ﺳﻮﺭﺓ ﺍﻟﺘﺤﺮﻳﻢ،ﺃﺷﻬﺮ
ﻭﻋ�ﺮﺽ ﺫﻟ�ﻚ ﻋﻠ�ﻰ ﻋﻠﻤ�ﺎء  ﻭﺃﻟﻔﻴ�ﺔ ﺍﺑ�ﻦ ﻣﺎﻟ�ﻚ  ﻭﻣﻨﻬ�ﺎﺝ ﺍﻟﺒﻴﻀ�ﺎﻭﻱ ﻭﻣﻨﻬ�ﺎﺝ ﺍﻟﻨ�ﻮﻭﻱ   ﺛﻢ ﺣﻔ�ﻆ ﻋﻤ�ﺪﺓ ﺍﻷﺣﻜ�ﺎﻡ،ﺍﻟﻌﻤ�ﺮ ﺩﻭﻥ ﺛﻤ�ﺎﻥ ﺳ�ﻨﻴﻦ
ﻭﺷ�ﺮﻉ ﻓ�ﻲ ﺍﻻﺷ�ﺘﻐﺎﻝ ﺑ�ﺎﻟﻌﻠﻢ ﻣ�ﻦ ،ﻭﺃﺧﺬ ﻋﻦ ﺍﻟﺠﻼﻝ ﺍﻟﻤﺤﻠﻰ ﻭﺍﻟﺰﻳﻦ ﺍﻟﻌﻘﺒﻲ ﻭﺃﺣﻀﺮﻩ ﻭﺍﻟﺪﻩ ﻣﺠﻠﺲ ﺍﻟﺤﺎﻓﻆ  ﺍﺑﻦ ﺣﺠﺮ،ﻋﺼﺮﻩ ﻭﺃﺟﺎﺯﻭﻩ
ﻓﻘﺮﺃ ﻋﻠﻰ ﺍﻟﺸﻤﺲ ﺍﻟﺴ�ﻴﺮﺍﻣﻲ ﺻ�ﺤﻴﺢ ﻣﺴ�ﻠﻢ ﺇﻻ  ﻗﻠ�ﻴﻼ ًﻣﻨ�ﻪ ﻭﺍﻟﺸ�ﻔﺎ ﻭﺃﻟﻔﻴ�ﺔ ﺑ�ﻦ ﻣﺎﻟ�ﻚ ﻓﻤ�ﺎ  ،ﺍﺑﺘﺪﺍء ﺭﺑﻴﻊ ﺍﻷﻭﻝ ﺳﻨﺔ ﺃﺭﺑﻊ ﻭﺳﺘﻴﻦ ﻭﺛﻤﺎﻧﻤﺎﺋﺔ
ﺇﻻ ﻭﻗﺪ ﺻﻨﻒ ﻭﺃﺟﺎﺯﻩ ﺑﺎﻟﻌﺮﺑﻴﺔ ﻭﻗﺮﺃ ﻋﻠﻴﻪ  ﻗﻄﻌﺔ ﻣﻦ ﺍﻟﺘﺴﻬﻴﻞ ﻭﺳﻤﻊ ﻋﻠﻴﻪ ﺍﻟﻜﺜﻴﺮ ﻣﻦ ﺍﺑ�ﻦ ﺍﻟﻤﺼ�ﻨﻒ ﻭﺍﻟﺘﻮﺿ�ﻴﺢ ﻭﺷ�ﺮﺡ ﺍﻟﺸ�ﺬﻭﺭ ﺃﺗﻤﻬﺎ 
ﻭﻗﺮﺃ ﻋﻠ�ﻰ ﺍﻟﺸ�ﻤﺲ ﺍﻟﻤﺮﺯﺑ�ﺎﻧﻲ ﺍﻟﺤﻨﻔ�ﻲ ﺍﻟﻜﺎﻓﻴ�ﺔ ﻭﺷ�ﺮﺣﻬﺎ ﻟﻠﻤﺼ�ﻨﻒ ﻭﻣﻘﺪﻣ�ﺔ ،ﻭﺍﻟﻤﻐﻨﻰ ﻓﻲ ﺃﺻﻮﻝ ﻓﻘﻪ ﺍﻟﺤﻨﻔﻴﺔ ﻭﺷﺮﺡ ﺍﻟﻌﻘﺎﺋ�ﺪ ﻟﻠﺘﻔﺘ�ﺎﺯﺍﻧﻲ
ﺍﻟﻤﺘﻮﺳﻂ ﻭﺍﻟﺸﺎﻓﻴﺔ ﻭﺷﺮﺣﻬﺎ ﻟﻠﺠﺎﺭﺑﺮﺩﻱ ﻭﻣﻦ ﺃﻟﻔﻴﺔ ﺍﻟﻌﺮﺍﻗ�ﻲ ﻭﻟﺰﻣ�ﻪ ﺣﺘ�ﻰ ﻣ�ﺎﺕ ﺳ�ﻨﺔ ﺳ�ﺒﻊ ﺇﻳﺴﺎﻏﻮﺟﻲ ﻭﺷﺮﺣﻬﺎ ﻟﻠﻜﺎﺗﻲ ﻭﺳﻤﻊ ﻋﻠﻴﻪ ﻣﻦ 
ﻓﻘﺮﺃ ﻋﻠﻴ�ﻪ  ﻣ�ﺎ ،ﻭﻗﺮﺃ ﻓﻲ ﺍﻟﻔﺮﺍﺋﺾ ﻭﺍﻟﺤﺴﺎﺏ ﻋﻠﻰ ﻋﻼﻣﺔ ﺯﻣﺎﻧﻪ ﺍﻟﺸﻬﺎﺏ ﺍﻟﺸﺎﺭﻣﺴﺎﺣﻲ ﺛﻢ ﺍﻟﺒﻠﻘﻴﻨﻲ ﻣﻦ ﺷﻮﺍﻝ ﺳﻨﺔ ﺧﻤﺲ ﻭﺳ�ﺘﻴﻦ،ﻭﺳﺘﻴﻦ
ﻭﻟ�ﺰﻡ ﺩﺭﻭﺱ ﻣﺤﻘ�ﻖ ﺍﻟ�ﺪﻳﺎﺭ ﺍﻟﻤﺼ�ﺮﻳﺔ ﺳ�ﻴﻒ ﺍﻟ�ﺪﻳﻦ ﻭﻗﺮﺃ ﻋﻠﻴﻪ ﻣﺎ ﻻ ﻳﺤﺼﻰ ،ﻻ ﻳﺤﺼﻰ ﻛﺜﺮﺓ ﻭﻟﺰﻡ ﺃﻳﻀﺎ ًﺍﻟﺸﺮﻑ ﺍﻟﻤﻨﺎﻭﻱ ﺇﻟﻰ ﺃﻥ ﻣﺎﺕ
 ﻭﻗﺮﺃ ﻋﻠﻰ ﺍﻟﻌﺰ ﺍﻟﻜﻨﺎﻧﻲ ﻭﻏﻴﺮﻫﻢ ﻭﺃﺟﻴﺰ ﺑﺎﻹﻓﺘﺎء ﻭﺍﻟﺘﺪﺭﻳﺲ.،ﻣﺤﻤﺪ ﺑﻦ ﻣﺤﻤﺪ ﺍﻟﺤﻨﻔﻲ ﻭﺩﺭﻭﺱ ﺍﻟﻌﻼﻣﺔ ﺍﻟﺘﻘﻲ ﺍﻟﺸﻤﻨﻲ ﻭﺩﺭﻭﺱ ﺍﻟﻜﺎﻓﻴﺠﻲ
 
 
 
 :ﺫﻛﺎﺋﻪ ﻭﺣﻔﻈﻪ
 
ﻳﻮﻡ ﻭﺍﺣﺪ ﺛﻼﺛ�ﺔ ﻛ�ﺮﺍﺭﻳﺲ ﺗﺄﻟﻴﻔ�ﺎ ًﺗﻠﻤﻴﺬﻩ ﺍﻟﺪﺍﻭﺩﻱ: ﻋﺎﻳﻨﺖ  ﺍﻟﺸﻴﺦ ﻭﻗﺪ ﻛﺘﺐ ﻓﻲ ﻗﺎﻝ ﻭﻛﺎﻥ ﺁﻳﺔ ﻛﺒﺮﻯ ﻓﻲ ﺳﺮﻋﺔ ﺍﻟﺘﺄﻟﻴﻒ ﺣﺘﻰ      
ﻭﻛﺎﻥ ﺃﻋﻠ�ﻢ ﺃﻫ�ﻞ ﺯﻣﺎﻧ�ﻪ ﺑﻌﻠ�ﻢ ﺍﻟﺤ�ﺪﻳﺚ ﻭﻓﻨﻮﻧ�ﻪ ﺭﺟ�ﺎﻻ ً،ﻭﻛﺎﻥ ﻣﻊ ﺫﻟﻚ ﻳﻤﻠﻲ ﺍﻟﺤﺪﻳﺚ ﻭﻳﺠﻴﺐ ﻋﻦ ﺍﻟﻤﺘﻌﺎﺭﺽ ﻣﻨﻪ ﺑﺄﺟﻮﺑﺔ ﺣﺴ�ﻨﺔ،ﻭﺗﺤﺮﻳﺮﺍً 
 .ﻭﻟﻮ ﻭﺟﺪﺕ ﺃﻛﺜﺮ ﻟﺤﻔﻈﺘﻪﻗﺎﻝ ﻧﻔﺴﻪ ﺃﻧﻪ ﻳﺤﻔﻆ ﻣﺎﺋﺘﻲ ﺃﻟﻒ ﺣﺪﻳﺚ  ﻭﺃﺧﺒﺮ ﻋﻦ،ﻭﻏﺮﻳﺒﺎ ًﻭﻣﺘﻨﺎ ًﻭﺳﻨﺪﺍ ًﻭﺍﺳﺘﻨﺒﺎﻁﺎ ًﻟﻸﺣﻜﺎﻡ ﻣﻨﻪ
 
 :ﻔﺎﺗﻪﻣﺆﻟ
 .ﺫﻛﺮ ﺍﺑﻦ ﺍﻟﻌﻤﺎﺩ ﺃﻥ ﻣﺆﻟﻔﺎﺕ ﺍﻟﺴﻴﻮﻁﻲ ﺗﺰﻳﺪ ﻋﻠﻰ ﺧﻤﺴﻤﺎﺋﺔ ﻣﺆﻟﻒ   
 :ﻗﻠﺖ ﻣﻨﻬﺎ
 ﺟﻤﻊ ﺍﻟﺠﻮﺍﻣﻊ  .1
 ﺗﺪﺭﻳﺐ ﺍﻟﺮﺍﻭﻱ   .2
 _______________
ﻫـ ﺗﺤﻘﻴﻖ: ﻋﺒﺪ ﺍﻟﻘﺎﺩﺭ ﺍﻷﺭﻧﺆﻭﻁ، ﻣﺤﻤﻮﺩ ﺍﻷﺭﻧﺎﺅﻭﻁ 980ﻫـ/ ﺳﻨﺔ ﺍﻟﻮﻓﺎﺓ  2301(ﺍﻟﻤﺆﻟﻒ: ﻋﺒﺪ ﺍﻟﺤﻲ ﺑﻦ ﺃﺣﻤﺪ ﺑﻦ ﻣﺤﻤﺪ ﺍﻟﻌﻜﺮﻱ ﺍﻟﺤﻨﺒﻠﻲ ﺳﻨﺔ ﺍﻟﻮﻻﺩﺓ  15/4ﺷﺬﺭﺍﺕ ﺍﻟﺬﻫﺐ)   (2) 
 ﺍﻟﻨﺎﺷﺮ: ﺩﺍﺭ ﺑﻦ ﻛﺜﻴﺮ 
 
 
 (42)
 ﺍﻟﺪﺭﺍﻟﻤﻨﺜﻮﺭ   .3
 ﺗﻨﻮﻳﺮ ﺍﻟﺤﻮﺍﻟﻚ  .4
 ﺍﻟﺪﻳﺒﺎﺝ ﻋﻠﻰ ﺻﺤﻴﺢ ﻣﺴﻠﻢ  .5
 ﺳﻨﻦ ﺍﻟﻨﺴﺎﺋﻲ   ﺷﺮﺡ  .6
 ﺇﺳﻌﺎﻑ ﺍﻟﻤﺒﻄﺄ   .7
 ﺷﺮﺡ ﺳﻨﻦ ﺍﺑﻦ ﻣﺎﺟﺔ  .8
 ﺗﻔﺴﻴﺮ ﺍﻟﺠﻼﻟﻴﻦ ﺑﺎﻻﺷﺘﺮﺍﻙ ﻣﻊ ﺟﻼﻝ ﺍﻟﺪﻳﻦ ﺍﻟﻤﺤﻠﻰ  .9
 ﺒﻘﺎﺕ ﺍﻟﻨﺤﺎﺓ ﻁ  .01
 ﺍﻟﺨﺼﺎﺋﺺ ﺍﻟﻜﺒﺮﻯ  .11
 ﺍﻟﺤﺎﻭﻱ ﺍﻟﻤﺰﻫﺮ  .21
 ﺍﻟﻨﻘﺎﻳﺔ  .31
 ﺇﺗﻤﺎﻡ ﺍﻟﺪﺭﺍﻳﺔ   .41
 ﻭﻣﻘﺎﻣﺎﺕ ﺍﻟﺴﻴﻮﻁﻲ  .51
 ﺗﺎﺭﻳﺦ ﺍﻟﺨﻠﻔﺎء ،ﺍﻹﺗﻘﺎﻥ  .61
 ﺍﻹﻛﻠﻴﻞ  .71
 ﺣﻤﺎﺋﻞ ﺍﻟﺰﻫﺮ   .81
 ﻟﺒﺎﺏ ﺍﻟﻨﻘﻮﻝ  .91
ﻓﻠﻪ ﺃﻟﻔﻴ�ﺔ ﻓ�ﻲ ﻣﺼ�ﻄﻠﺢ ﺍﻟﺤ�ﺪﻳﺚ، ﻭﻟ�ﻪ ﻣﻨﻈﻮﻣ�ﺔ ﻋﻠ�ﻰ ﻧﺨﺒ�ﺔ ﺍﻟﻔﻜ�ﺮ ،ﻭﻏﻴﺮ ﺫﻟﻚ ﻛﺜﻴﺮ ﻣﻦ ﻣﺆﻟﻔﺎﺕ ﻣﻄﻮﻟﺔ ﻭﻣﺨﺘﺼﺮﺓ ﻭﻣﻨﻈﻮﻣﺔ 
 ﻭﺫﻟﻚ ﻓﻀﻞ ﷲ  ﻳﺆﺗﻴﻪ ﻣﻦ ﻳﺸﺎء ﻭﷲ  ﺫﻭ ﺍﻟﻔﻀﻞ ﺍﻟﻌﻈﻴﻢ. ،ﻭﻛﺬﻟﻚ ﻓﻘﺪ ﺻﻨﻒ ﻓﻲ ﺍﻟﻄﺐ ﻭﺍﻟﻨﺤﻮ،ﻭﻏﻴﺮ ﺫﻟﻚ،ﺍﻟﺴﻜﺮﺳﻤﺎﻫﺎ ﻗﺼﺐ 
 ﻣﺬﻫﺒﻪ:
ﻭﺃﻣﺎ ﺑﺎﻟﻨﺴ��ﺒﺔ ﻟﻠﻌﻘﻴ��ﺪﺓ ﻓﻔﻴ��ﻪ ﺗﺄﻭﻳ��ﻞ ﺧﻔﻴ��ﻒ ﻭﺟ��ﺪ ﻓ��ﻲ ﻛﺜﻴ��ﺮ ﻣ��ﻦ ﻋﻠﻤ���ﺎء ،ﻛ��ﺎﻥ ﺍﻟﺸ��ﻴﺦ ﺭﺣﻤ��ﻪ ﷲ  ﺷ��ﺎﻓﻌﻲ ﺍﻟﻤ��ﺬﻫﺐ:ﻗﻠ��ﺖ    
ﻧﺤﻮ ﺫﻟﻚ ﻣﺜﻞ  ﻭﻗﺪ ﻭﺟﺪﻧﺎ ﻓﻲ ﻛﻼﻡ ﻛﺜﻴﺮ ﻣﻦ ﺍﻷﺋﻤﺔ ،ﻪ ﻻ ﻳﺒﻠﻎ ﺣﺪ ﺍﻻﻋﺘﺰﺍﻝﻛﺎﻟﺤﺎﻓﻆ ﺍﺑﻦ ﺣﺠﺮ ﺭﺣﻤﻪ ﷲ  ﻭﺍﻟﺠﻼﻝ ﺍﻟﻤﺤﻠﻲ ﻭﻟﻜﻨ،ﻋﺼﺮﻩ
 .ﻭﻫﻢ ﻣﺠﺘﻬﺪﻭﻥ ﺭﺣﻤﻬﻢ ﷲ،ﺍﻟﻘﺮﻁﺒﻲ
 
 :ﻭﻓﺎﺗﻪ
ﻭﻟﻤﺎ ﺑﻠﻎ ﺃﺭﺑﻌﻴﻦ ﺳﻨﺔ ﺃﺧﺬ ﻓﻲ ﺍﻟﺘﺠﺮﺩ ﻟﻠﻌﺒﺎﺩﺓ ﻭﺍﻻﻧﻘﻄﺎﻉ ﺇﻟﻰ ﷲ  ﺗﻌﺎﻟﻰ ﻭﺍﻻﺷﺘﻐﺎﻝ ﺑﻪ ﺻﺮﻓًﺎ ﻭﺍﻹﻋﺮﺍﺽ ﻋ�ﻦ ﺍﻟ�ﺪﻧﻴﺎ ﻭﺃﻫﻠﻬ�ﺎ     
ﻭﺍﻋﺘﺬﺭ ﻋﻦ ﺫﻟﻚ ﻓﻲ ﻣﺆﻟﻒ ﺳﻤﺎﻩ ]ﺑ�ﺎﻟﺘﻨﻔﻴﺲ[ ﻭﺃﻗ�ﺎﻡ ﻓ�ﻲ ،ﻭﺗﺮﻙ ﺍﻹﻓﺘﺎء ﻭﺍﻟﺘﺪﺭﻳﺲ،ﻲ ﺗﺤﺮﻳﺮ ﻣﺆﻟﻔﺎﺗﻪﻭﺷﺮﻉ ﻓ ،ﻛﺄﻧﻪ ﻟﻢ ﻳﻌﺮﻑ ﺃﺣﺪﺍً ﻣﻨﻬﻢ
ﻭﺗﻮﻓﻲ ﻓﻲ ﺳﺤﺮ ﻟﻴﻠﺔ ﺍﻟﺠﻤﻌﺔ ﺗﺎﺳﻊ ﻋﺸﺮ ،ﻓﻠﻢ ﻳﺘﺤﻮﻝ ﻣﻨﻬﺎ ﺇﻟﻰ ﺃﻥ ﻣﺎﺕ ﻭﻟﻢ ﻳﻔﺘﺢ ﻁﺎﻗﺎﺕ ﺑﻴﺘﻪ ﺍﻟﺘﻲ ﻋﻠﻰ ﺍﻟﻨﻴﻞ ﻣﻦ ﺳﻜﻨﺎﻩ،ﺭﻭﺿﺔ ﺍﻟﻤﻘﻴﺎﺱ
ﻳ�ﺎﻡ ﺑ�ﻮﺭﻡ ﺷ�ﺪﻳﺪ ﻓ�ﻲ ﺫﺭﺍﻋ�ﻪ ﺍﻷﻳﺴ�ﺮﻋﻦ ﺇﺣ�ﺪﻯ ﻭﺳ�ﺘﻴﻦ ﺳ�ﻨﺔ ﻭﻋﺸ�ﺮﺓ ﺟﻤﺎﺩﻯ ﺍﻷﻭﻟﻰ ﻓﻲ ﻣﻨﺰﻟﻪ ﺑﺮﻭﺿﺔ ﺍﻟﻤﻘﻴﺎﺱ ﺑﻌﺪ ﺃﻥ ﺗﻤﺮﺽ ﺳﺒﻌﺔ ﺃ
 ﺍﻟﻘﺮﺍﻓﺔ. ﻭﺩﻓﻦ ﻓﻲ ﺣﻮﺵ ﻗﻮﺻﻮﻥ ﺧﺎﺭﺝ ﺑﺎﺏ ،ﺃﺷﻬﺮ ﻭﺛﻤﺎﻧﻴﺔ ﻋﺸﺮ ﻳﻮﻣﺎً 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 ***
 
 
 
 
 
 
 
 (52)
 
 
 
 ﻓﻲ ﺑﻴﺎﻥ ﻣﻌﻨﻰ ﺃﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ  :ﺍﻟﻔﺼﻞ ﺍﻟﺜﺎﻟﺚ
 
ﺛﻢ ﺃﺧﻠ�ﺺ ﻣﻨﻬ�ﺎ ﺇﻟ�ﻰ ﺍﻟﻨﺎﺣﻴ�ﺔ ،ﺔ ﺍﻟﻠﻐﻮﻳ�ﺔﻟﻔﻆ ﺃﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ ﻣﺮﻛﺐ ﺇﺿﺎﻓﻲ ﻣﻦ ﻛﻠﻤﺘﻴﻦ ﺳﺄﺗﻜﻠﻢ ﻋﻦ ﻫ�ﺎﺗﻴﻦ ﺍﻟﻜﻠﻤﺘ�ﻴﻦ ﻣ�ﻦ ﺍﻟﻨﺎﺣﻴ�
 ،ﺍﻻﺻﻄﻼﺣﻴﺔ ﺍﻟﻤﻘﺼﻮﺩﺓ ﻫﻨﺎ
 
 :ﺍﻟﺘﻌﺮﻳﻒ ﺍﻟﻠﻐﻮﻱ
" ﻭﺍﻟﺴﺒﺐ ﺍﻟﺤﺒ�ﻞ ﻭﻣ�ﺎ ﻳﺘﻮﺻ�ﻞ ﺑ�ﻪ  :ﺻﺎﺣﺐ ﺍﻟﻘﺎﻣﻮﺱ ﺍﻟﻤﺤﻴﻂﻗﺎﻝ ،ﻓﺎﻷﺳﺒﺎﺏ ﺟﻤﻊ ﺳﺒﺐ ﻭﺍﻟﺴﺒﺐ ﻛﻞ ﻣﺎ ﻳﺘﻮﺻﻞ ﺑﻪ ﺇﻟﻰ ﻏﻴﺮﻩ
ﺻﺎﺣﺐ ﻟﺴ�ﺎﻥ ﺍﻟﻌ�ﺮﺏ ﻗﺎﻝ ﻭ.“ﺑﻪ ﺍﻟﺴﺒﺐ ﺍﻟﺤﻴﺎﺓ  ﻭﻗﻄﻊ ﷲ،ﺃﺑﻮﺍﺑﻬﺎ ﺃﻭﻧﻮﺍﺣﻴﻬﺎ  ﺃﻭﻭﺃﺳﺒﺎﺏ ﺍﻟﺴﻤﺎء ﻣﺮﺍﻗﻴﻬﺎ ،ﺇﻟﻰ ﻏﻴﺮﻩ ﻭﻳﺠﻤﻊ ﻋﻠﻰ ﺃﺳﺒﺎﺏ
َﻭﺗَﻘَﻄﱠَﻌ�ْﺖ  ﴿ :ﺛﻢ ﺍﺳﺘﻌﻴﺮ ﺇﻟﻰ ﻛﻞ ﻣﺎ ﻳﺘﻮﺻﻞ ﺑ�ﻪ ﺇﻟ�ﻰ ﺷ�ﻲء ﻛﻘﻮﻟ�ﻪ ﺗﻌ�ﺎﻟﻰ،" ﺍﻟﺴﺒﺐ ﻫﻮ ﺍﻟﺤﺒﻞ ﺍﻟﺬﻱ ﻳﺘﻮﺻﻞ ﺑﻪ ﺇﻟﻰ ﺍﻟﻤﺎء :ﺑﻌﺪ ﻛﻼﻡ ﻁﻮﻳﻞ
 .( ﺃﻱ ﺍﻟﻮﺻﻞ ﻭﺍﻟﻤﻮﺩﺍﺕ " 661 :( ) ﺍﻟﺒﻘﺮﺓ1)﴾ﺑِِﻬُﻢ ﺍْﻷَْﺳﺒَﺎﺏ ُ
 
 :ﺍﻟﺘﻌﺮﻳﻒ ﺍﻻﺻﻄﻼﺣﻲ
ﻷﻧﻪ ﻳﺘﻮﺻﻞ ﺑﻪ ﺇﻟﻰ ﺗﻔﺴﻴﺮ ﺍﻵﻳﺔ ﻭﺍﻟﻮﻗﻮﻑ ﻋﻠﻰ ،ﺁﻳﺎﺕ ﻣﻦ ﺍﻟﻘﺮﺁﻥ ﺃﻭﺴﺒﺐ ﺇﻟﻰ ﺍﻟﺤﺎﺩﺛﺔ ﺍﻟﺘﻲ ﻣﻦ ﺃﺟﻠﻬﺎ ﻧﺰﻟﺖ ﺁﻳﺔ ﻭﻗﺪ ﺍﺳﺘﻌﻴﺮ ﺍﻟ
 .ﻗﺼﺘﻬﺎ ﻭﺇﺯﺍﻟﺔ ﺍﻹﺷﻜﺎﻝ ﻋﻨﻬﺎ
ﺍﻟﻨ�ﺰﻭﻝ ﻓ�ﻲ  :" ﻧ�ﺰﻝ :ﺍﻟﺮﺍﻏ�ﺐ ﺍﻷﺻ�ﻔﻬﺎﻧﻲ ﻓ�ﻲ ﻣﻔﺮﺩﺍﺗ�ﻪﻗ�ﺎﻝ ،ﻣﺼﺪﺭ ﻧﺰﻝ ﻳﻨ�ﺰﻝ ﻧ�ﺰﻭﻻ ﻭﻫ�ﻮ ﺍﻟﺤﻠ�ﻮﻝ ﻭﺍﻻﻧﺤﻄ�ﺎﻁ ﻣ�ﻦ ﺃﻋﻠﻰ :ﻭﺍﻟﻨﺰﻭﻝ
ﺃَْﻧِﺰْﻟﻨ�ِﻲ ُﻣْﻨ�َﺰًﻻ  ﴿ :ﺗﻌ�ﺎﻟﻰﻗ�ﺎﻝ ،ﻭﺃﻧﺰﻟ�ﻪ ﻏﻴﺮﻩ،ﻧ�ﺰﻝ ﻋ�ﻦ ﺩﺍﺑﺘ�ﻪ ﻭﻧ�ﺰﻝ ﻓ�ﻲ ﻣﻜ�ﺎﻥ ﻛ�ﺬﺍ ﺣ�ﻂ ﺭﺣﻠ�ﻪ ﻓﻴﻪ: ﻘ�ﺎﻝﻳ،ﻠﻮﺍﻷﺻﻞ ﻫﻮ ﺍﻻﻧﺤﻄﺎﻁ ﻣﻦ ﻋ
ﻭﺫﻟ�ﻚ ،ﻭﺇﻧ�ﺰﺍﻝ ﷲ ﻧﻌﻤ�ﻪ ﻭﻧﻘﻤ�ﻪ ﻋﻠ�ﻰ ﺍﻟﺨﻠ�ﻖ ﺇﻋﻄ�ﺎﺅﻫﻢ ﺇﻳﺎﻫﺎ،( ﻭﻧﺰﻝ ﺑﻜﺬﺍ ﻭﺃﻧﺰﻟﻪ ﺑﻤﻌﻨﻰ 92 :) ﺍﻟﻤﺆﻣﻨﻮﻥ ﴾ُﻣﺒَﺎَﺭًﻛﺎ َﻭﺃَْﻧَﺖ َﺧْﻴُﺮ ﺍْﻟُﻤْﻨِﺰﻟِﻴﻦ َ
 .(4F3)ﻭﺇﻣﺎ ﺑﺈﻧﺰﺍﻝ ﺃﺳﺒﺎﺑﻪ ﻭﺍﻟﻬﺪﺍﻳﺔ ﺇﻟﻴﻪ ﻛﺈﻧﺰﺍﻝ ﺍﻟﺤﺪﻳﺪ ﻭﺍﻟﻠﺒﺎﺱ ﻭﻧﺤﻮ ﺫﻟﻚ "،ﺈﻧﺰﺍﻝ ﺍﻟﻘﺮﺁﻥﺇﻣﺎ ﺑﺈﻧﺰﺍﻝ ﺍﻟﺸﻲء ﻧﻔﺴﻪ ﻛ
 
 
 
 
 
 ***
 
 
 
 
 ﻓﻲ ﺑﻴﺎﻥ ﻧﺸﺄﺕ ﺃﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ:ﺍﻟﻔﺼﻞ ﺍﻟﺮﺍﺑﻊ
ﻟﺘﻌﻠﻢ ﺃﻥ ﻋﻠﻢ ﺃﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ ﻛﻌﻠﻢ ﻟﻪ ﺻﻔﺎﺗﻪ ﻭﺧﺼﻮﺻﻴﺘﻪ ﻟﻢ ﻳﻜﻦ ﻣﻮﺟﻮﺩﺍً ﻓﻲ ﺍﻟﻌﺼﺮ ﺍﻷﻭﻝ ﺷﺄﻧﻪ ﻛﺸﺄﻥ ﺑﺎﻗﻲ ﺍﻟﻌﻠﻮﻡ ﺍﻟﺘﻲ  
 .ﻭﻟﻤﺎ ﺍﻧﺘﺸﺮ ﺗﺪﻭﻳﻦ ﺍﻟﻌﻠﻮﻡ ﻓﻲ ﺍﻟﻘﺮﻥ ﺍﻟﺜﺎﻧﻲ ﻭﺍﻟﺜﺎﻟﺚ ﻅﻬﺮ ﺗﺪﻭﻳﻦ ﻋﻠﻢ ﺃﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ،ﺻﺪﻭﺭ ﺍﻟﺮﺟﺎﻝ ﻛﺎﻧﺖ ﻣﻨﺜﻮﺭﺓ ﻓﻲ
ﻫـ ﻟﻜﻨﻪ ﻟﻢ 432ﺟﺎء ﻓﻲ ﻣﺠﻠﺔ ﺍﻟﺒﺤﻮﺙ ﺍﻹﺳﻼﻣﻴﺔ ﺃﻥ ﺃﻭﻝ ﻣﻦ ﺃﻟﻒ ﻓﻲ ﺃﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ ﻫﻮ ﺍﻹﻣﺎﻡ ] ﺍﺑﻦ ﺍﻟﻤﺪﻳﻨﻲ [ ﺍﻟﻤﺘﻮﻓﻲ ﺳﻨﺔ 
ﻫﻮ ﻛﺘﺎﺏ ]ﺗﻔﺼﻴﻞ ﻷﺳﺒﺎﺏ ﺍﻟﺘﻨﺰﻳﻞ[ ﺍﻟﻤﺆﻟﻒ ] ﻣﻴﻤﻮﻥ ﺑﻦ ﻣﻬﺮﺍﻥ [ ﻳﺼﻞ ﺇﻟﻴﻨﺎ ﻟﻜﻦ ﺟﺎء ﻓﻲ ﻛﺘﺎﺏ ﺍﻟﻤﺤﺮﺭ ﺃﻥ ﺃﻭﻝ ﺍﻟﻤﺆﻟﻔﺎﺕ ﻓﻲ ﺫﻟﻚ 
 .(5F4)ﺑﺄﻧﻪ ﻣﺨﻄﻮﻁﻗﺎﻝ ﻩ ﻭ 711ﺍﻟﻤﺘﻮﻓﻲ ﺳﻨﺔ 
ﺛﻢ ﺗﻮﺍﻟﺖ ﺍﻟﻤﺆﻟﻔﺎﺕ .ﻫـ864ﻭﻋﻠﻰ ﻛﻞ ﺣﺎﻝ ﻓﺈﻥ ﺃﺷﻬﺮ ﻛﺘﺐ ﺃﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ ﺍﻟﻤﺘﻘﺪﻣﺔ ﻫﻮ ﻛﺘﺎﺏ ﺍﻹﻣﺎﻡ ﺍﻟﻮﺍﺣﺪﻱ ﺍﻟﻤﺘﻮﻓﻲ ﺳﻨﺔ 
 .ﻓﻲ ﻫﺬﺍ ﺍﻟﺒﺎﺏ
 
 
 
 
 
 
 _______________
ﻣﻌﻬ�ﺎ ﻣﻠﺤ�ﻖ ﺑﺘ�ﺮﺍﺟﻢ ﺍﻷﻋ�ﻼﻡ ﻭﺍﻷﻣﻜﻨ�ﺔ  ﺗﺼﺪﺭ ﻋﻦ ﺍﻟﺮﺋﺎﺳ�ﺔ ﺍﻟﻌﺎﻣ�ﺔ ﻹﺩﺍﺭﺍﺕ ﺍﻟﺒﺤ�ﻮﺙ ﺍﻟﻌﻠﻤﻴ�ﺔ ﻭﺍﻹﻓﺘ�ﺎء ﻭﺍﻟ�ﺪﻋﻮﺓ ﻭﺍﻹﺭﺷ�ﺎﺩ (  ﻣﺠﻠﺔ ﺩﻭﺭﻳﺔ 971/ 83ﻣﺠﻠﺔ ﺍﻟﺒﺤﻮﺙ ﺍﻹﺳﻼﻣﻴﺔ )(4) 
 ﺍﻟﻤﺆﻟﻒ: ﺍﻟﺮﺋﺎﺳﺔ ﺍﻟﻌﺎﻣﺔ ﻹﺩﺍﺭﺍﺕ ﺍﻟﺒﺤﻮﺙ ﺍﻟﻌﻠﻤﻴﺔ ﻭﺍﻹﻓﺘﺎء ﻭﺍﻟﺪﻋﻮﺓ ﻭﺍﻹﺭﺷﺎﺩ
 ﺟﺰءﺍ 97ﻋﺪﺩ ﺍﻷﺟﺰﺍء: 
 ﺍﻟﻤﻤﻠﻜﺔ ﺍﻟﻌﺮﺑﻴﺔ ﺍﻟﺴﻌﻮﺩﻳﺔ ﺍﻟﻨﺎﺷﺮ: ﺩﺍﺭ ﺍﺑﻦ ﺍﻟﺠﻮﺯﻱ، ﺍﻟﺪﻣﺎﻡ   ﺍﻟﻤﺆﻟﻒ ﺩ/ ﺧﺎﻟﺪ ﺍﻟﻤﺰﻳﻨﻲ 14/1ﺍﻟﻤﺤﺮﺭ ﻓﻲ ﺃﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ   (5) 
  2ﻡ(  ﻋﺪﺩ ﺍﻷﺟﺰﺍء:  6002 ﻫـ  7241ﺍﻟﻄﺒﻌﺔ: ﺍﻷﻭﻟﻰ، )
 (62)
 
 ***
 
 
 
 
 
 
 
 ﺴﺎﻡ ﺃﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝﻓﻲ ﺑﻴﺎﻥ ﺃﻗ:ﺍﻟﻔﺼﻞ ﺍﻟﺨﺎﻣﺲ
 
 
 :ﻭﻧﺰﻭﻝ ﺍﻟﻘﺮﺁﻥ ﻋﻠﻰ ﻗﺴﻤﻴﻦ
 .ﻭﻫﻮ ﺃﻛﺜﺮ ﺍﻟﻘﺮﺁﻥ،ﻣﺎ ﻧﺰﻝ ﺍﺑﺘﺪﺍء ﻣﻦ ﻏﻴﺮ ﺳﺒﺐ :ﺍﻷﻭﻝ
 .ﻭﻫﻮ ﺃﻗﻞ ﺍﻟﻘﺮﺁﻥ،ﻣﺎ ﻧﺰﻝ ﻣﺮﺗﺒﻄﺎ ﺑﺴﺒﺐ :ﻭﺍﻟﺜﺎﻧﻲ
ﺍﻟﺴﺆﺍﻝ ﻳﻮﺟ�ﻪ ﺇﻟﻴ�ﻪ ﻓﺘﻨ�ﺰﻝ  ﺃﻭ،�ﻭﻫﻮ ﺍﻟﺤﺎﺩﺛﺔ ﺍﻟﺘﻲ ﺗﻘﻊ ﻓﻲ ﺯﻣﻦ ﺍﻟﻨﺒﻲ  :ﻭﻣﻦ ﻫﺬﺍ ﺍﻟﺘﻤﻬﻴﺪ ﺃﻧﺘﻘﻞ ﺇﻟﻰ ﺍﻻﺻﻄﻼﺡ ﻟﺴﺒﺐ ﺍﻟﻨﺰﻭﻝ
 ﺃﻭﻣﺠﻴﺒ�ﺔ ﻋﻠ�ﻰ ﺫﻟ�ﻚ ﺍﻟﺴ�ﺆﺍﻝ ﻭﻣﻌﻨ�ﻰ ﺍﻟﺘﻘﻴﻴ�ﺪ ﺑﺄﻳ�ﺎﻡ ﻭﻗ�ﻮﻉ ﺫﻟ�ﻚ ﺃﻥ ﺍﻟﺤﺎﺩﺛ�ﺔ  ﺃﻭﻵﻳﺎﺕ ﺃﻳﺎﻡ ﻭﻗ�ﻮﻉ ﺫﻟ�ﻚ ﻣﺒﻴﻨ�ﺔ ﻟﺤﻜ�ﻢ ﺗﻠ�ﻚ ﺍﻟﺤﺎﺩﺛ�ﺔ ﺍ ﺃﻭﺍﻵﻳﺔ 
ﻛﻤﺎ ﻓﻲ ﺣﺎﺩﺛﺔ ﺧﻮﻟﺔ ﺑﻨﺖ ﺛﻌﻠﺒﺔ ﺍﻟﺘﻲ ﻅﺎﻫﺮ ﻣﻨﻬﺎ ﺯﻭﺟﻬﺎ ،ﺍﻵﻳﺎﺕ ﺇﻻ ﺇﺫﺍ ﻧﺰﻟﺖ ﻋﻘﺐ ﺫﻟﻚ ﻣﺒﺎﺷﺮﺓ ﺃﻭﺍﻟﺴﺆﺍﻝ ﻻ ﻳﻌﺘﺒﺮﺍﻥ ﺳﺒﺒﺎ ﻟﻨﺰﻭﻝ ﺍﻵﻳﺔ 
ﻓﻘ�ﺪ ،ﻛﻤﺎ ﻓ�ﻲ ﺣﺎﺩﺛ�ﺔ ﺍﻹﻓﻚ،ﺗ�ﺄﺧﺮ ﻧﺰﻭﻟﻬ�ﺎ ﻳﺴ�ﻴﺮﺍ ًﻟﺤﻜﻤ�ﺔ ﺃﻭ،(1ﻬﺎ ﺁﻳﺎﺕ ﺍﻟﻈﻬﺎﺭ ﻓﻲ ﺃﻭﻝ ﺳ�ﻮﺭﺓ ﺍﻟﻤﺠﺎﺩﻟ�ﺔ )ﺃﻭﺱ ﺑﻦ ﺍﻟﺼﺎﻣﺖ ﻓﻨﺰﻟﺖ ﺑﺴﺒﺒ
ﻭﻗ�ﺪ » ﻧﺰﻟﺖ ﺍﻵﻳﺎﺕ ﺑﻌﺪﻫﺎ ﺑﺸﻬﺮ ﻛﻤﺎ ﺭﻭﺍﻫﺎ ﺍﻟﺒﺨﺎﺭﻱ ﻋﻦ ﻋﺎﺋﺸﺔ ﻓ�ﻲ ﺣ�ﺪﻳﺚ ﻁﻮﻳ�ﻞ ﻧﻘﺘﻄ�ﻒ ﻣﻨ�ﻪ ﻗ�ﻮﻝ ﺍﻟﺴ�ﻴﺪﺓ ﻋﺎﺋﺸ�ﺔ ﺭﺿ�ﻲ ﷲ ﻋﻨﻬ�ﺎ 
 .ﺍﻟﺤﺪﻳﺚ« ﻟﺒﺚ ﺷﻬﺮﺍً ﻻ ﻳﻮﺣﻰ ﺇﻟﻴﻪ ﻓﻲ ﺷﺄﻧﻲ 
ﻟﺬﺍ ﺃُﺧ�ﺬ ﻋﻠ�ﻰ ﺍﻹﻣ�ﺎﻡ ،�ﻷﻧﻬﺎ ﻟﻢ ﺗﻘﻊ ﻓﻲ ﺯﻣﻦ ﺍﻟﻨﺒﻲ ،ﻓﻼ ﺗﻌﺘﺒﺮ ﺃﺳﺒﺎﺑﺎ ﻟﻠﻨﺰﻭﻝ،ﻭﻗﺼﺺ ﺍﻷﻧﺒﻴﺎء ﺍﻟﺴﺎﺑﻘﻴﻦ،ﻘﺪﻳﻤﺔﺃﻣﺎ ﺍﻟﺤﻮﺍﺩﺙ ﺍﻟ
" ﻭﺍﻟ�ﺬﻱ ﻳﺘﺤ�ﺮﺭ ﻓ�ﻲ ﺳ�ﺒﺐ  :ﺍﻹﻣ�ﺎﻡ ﺍﻟﺴ�ﻴﻮﻁﻲﻗ�ﺎﻝ .ﺍﻟﻮﺍﺣﺪﻱ ﺟﻌﻠُﻪ ﻗ�ﺪﻭﻡ ﺍﻷﺣﺒ�ﺎﺵ ﺇﻟ�ﻰ ﺍﻟﺒﻴ�ﺖ ﺍﻟﺤ�ﺮﺍﻡ ﺑﺎﻟﻔﻴﻠ�ﺔ ﺳ�ﺒﺒﺎ ًﻟﻨ�ﺰﻭﻝ ﺳ�ﻮﺭﺓ ﺍﻟﻔﻴ�ﻞ
ﻟﻴﺨﺮﺝ ﻣﺎ ﺫﻛﺮﻩ ﺍﻟﻮﺍﺣﺪﻱ ﻓﻲ ﺗﻔﺴﻴﺮﻩ ﻓﻲ ﺳﻮﺭﺓ ﺍﻟﻔﻴﻞ ﻣﻦ ﺃﻥ ﺳﺒﺒﻬﺎ ﻗﺼﺔ ﻗ�ﺪﻭﻡ ﺍﻟﺤﺒﺸ�ﺔ .ﺍﻧﺘﻬﻲ .“ﺃﻧﻪ ﻣﺎ ﻧﺰﻟﺖ ﺍﻵﻳﺔ ﺃﻳﺎﻡ ﻭﻗﻮﻋﻪ ،ﺍﻟﻨﺰﻭﻝ
 .(6F5)ﻭﺛﻤﻮﺩ،ﻭﻋﺎﺩ،ﻓﺈﻥ ﺫﻟﻚ ﻟﻴﺲ ﻣﻦ ﺃﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ ﻓﻲ ﺷﻲء ﺑﻞ ﻫﻮ ﻣﻦ ﺑﺎﺏ ﺍﻹﺧﺒﺎﺭ ﻋﻦ ﺍﻟﻮﻗﺎﺋﻊ ﺍﻟﻤﺎﺿﻴﺔ ﻛﺬﻛﺮ ﻗﺼﺔ ﻗﻮﻡ ﻧﻮﺡ،ﺑﻪ
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 ﻓﻲ ﻣﻌﺮﻓﺔ ﻓﻮﺍﺋﺪ ﻋﻠﻢ ﺃﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ :ﺍﻟﻔﺼﻞ ﺍﻟﺴﺎﺩﺱ
 
 
ﻭﻛﻢ ﺃﺷﻜﻞ ﻋﻠﻴﻨ�ﺎ ﻓ�ﻲ ﺫﻟ�ﻚ ﻓﻤ�ﺎ ﻋﺮﻓﻨ�ﺎ ﻣﻌﻨ�ﺎﻩ ،ﻭﺫﻟﻚ ﻷﻧﻪ ﻗﺪ ﻳﻜﻮﻥ ﻟﻶﻳﺔ ﻣﻌﻨﻰ ﻻ ﻳﻔﻬﻢ ﺇﻻ ﺑﻤﻌﺮﻓﺔ ﺃﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ،ﻥ ﻣﻌﻨﻰ ﺍﻵﻳﺔﺑﻴﺎ -1
 .ﺳﺒﺐ ﺍﻟﻨﺰﻭﻝ ﻋﻠﻲ  ﺇﻻ ﺑﻌﺪ ﺍﻻﻁﻼﻉ
)ﻻ ﺗﺤﺴ�ﺒﻦ :ﺑﻴﺎﻥ ﻣﺎ ﻗﺪ ﻳﺤﺪﺙ ﻓﻲ ﺍﻵﻳﺔ ﻣﻦ ﺇﺷﻜﺎﻝ ﻟﻠﺒﻌﺾ ﻛﻤﺎ ﺣ�ﺪﺙ ﻓ�ﻲ ﻗﺼ�ﺔ ﻣ�ﺮﻭﺍﻥ ﺑ�ﻦ ﺍﻟﺤﻜ�ﻢ ﻟﻤ�ﺎ ﺃﺷ�ﻜﻞ ﻋﻠﻴ�ﻪ ﻗﻮﻟ�ﻪ ﺗﻌ�ﺎﻟﻰ -2
ﻟﺌﻦ ﻛﺎﻥ ﻛﻞ ﻣ�ﻦ ﻓ�ﺮﺡ ﺑﻤ�ﺎ  :ﻻﺑﻦ ﻋﺒﺎﺱ ﻘﺎﻝ ﻳﻔﺮﺣﻮﻥ ﺑﻤﺎ ﺃﺗﻮﺍ ﻭﻳﺤﺒﻮﻥ ﺃﻥ ﻳﺤﻤﺪﻭﺍ ﺑﻤﺎ ﻟﻢ ﻳﻔﻌﻠﻮﺍ ( ـ ﺍﻵﻳﺔ  ]ﺳﻮﺭﺓ ﺁﻝ ﻋﻤﺮﺍﻥ[  ﻓﺍﻟﺬﻳﻦ 
ﻋ�ﻦ ﺷ�ﻲء ﻓﻜﺘﻤ�ﻮﻩ ﻓﻔﺮﺣ�ﻮﺍ   �ﻓﺒﻴﻦ ﻟﻪ ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﺃﻫﻞ ﺍﻟﻜﺘﺎﺏ ﻟﻤﺎ ﺳﺄﻟﻬﻢ ﺍﻟﻨﺒ�ﻲ ،ﺃﻭﺗﻲ ﻭﺃﺣﺐ ﺃﻥ ﻳﺤﻤﺪ ﺑﻤﺎ ﻟﻢ ﻳﻔﻌﻞ ﻟﻨﻌﺬﺑﻦ ﺃﺟﻤﻌﻴﻦ
 .ﻤﺪﻭﺍ ﺑﺬﻟﻚﺑﻜﺘﻤﺎﻧﻬﻢ ﺇﻳﺎﻩ ﻭﺃﺣﺒﻮﺍ ﺃﻥ ﻳﺤ
 _______________
 (081/ 83ﻣﺠﻠﺔ ﺍﻟﺒﺤﻮﺙ ﺍﻹﺳﻼﻣﻴﺔ )(6) 
 (72)
 
)ﻗﻞ ﻻ ﺃﺟ�ﺪ ﻓ�ﻲ ﻣ�ﺎ ﺃﻭﺣ�ﻲ ﺇﻟ�ﻰ ﻣﺤﺮﻣ�ﺎ ًﻋﻠ�ﻰ  :ﺩﻓﻊ ﺗﻮﻫﻢ ﺍﻟﺤﺼﺮ ﻋﻤﺎ ﻳﻔﻴﺪ ﺑﻈﺎﻫﺮﻩ ﺍﻟﺤﺼﺮ ﻧﺤﻮ ﻗﻮﻟﻪ ﺳﺒﺤﺎﻧﻪ ﻓﻲ ﺳﻮﺭﺓ ﺍﻷﻧﻌﺎﻡ   -3
ﺫﻫ�ﺐ ﺍﻹﻣ�ﺎﻡ .]ﺍﻷﻧﻌ�ﺎﻡ [ –ﻓﺴ�ﻘﺎ ًﺃﻫ�ﻞ ﻟﻐﻴ�ﺮ ﷲ  ﺑ�ﻪ(  ﺃﻭﻟﺤ�ﻢ ﺧﻨﺰﻳ�ﺮ ﻓﺈﻧ�ﻪ ﺭﺟ�ﺲ  ﺃﻭﺩﻣ�ﺎ ًﻣﺴ�ﻔﻮﺣﺎ ً ﺃﻭﻁ�ﺎﻋﻢ ﻳﻄﻌﻤ�ﻪ ﺇﻻ ﺃﻥ ﻳﻜ�ﻮﻥ ﻣﻴﺘ�ﺔ 
ﺍﻟﻜﻔ�ﺎﺭ ﺍﻟ�ﺬﻳﻦ ﺃﺑ�ﻮﺍ ﺇﻻ ﺃﻥ  ﺃﻭﻟﺌ�ﻚﻭﺍﺳ�ﺘﻌﺎﻥ ﻋﻠ�ﻰ ﺩﻓ�ﻊ ﺗﻮﻫﻤ�ﻪ ﺑﺄﻧﻬ�ﺎ ﻧﺰﻟ�ﺖ ﺑﺴ�ﺒﺐ ،ﺼﺮ ﻓﻲ ﻫ�ﺬﻩ ﺍﻵﻳ�ﺔ ﻏﻴ�ﺮ ﻣﻘﺼﻮﺩﺍﻟﺸﺎﻓﻌﻲ ﺇﻟﻰ ﺃﻥ ﺍﻟﺤ
ﻓﻨﺰﻟﺖ ﺍﻵﻳﺔ ﺑﻬﺬﺍ ﺍﻟﺤﺼﺮ ﺍﻟﺼ�ﻮﺭﻱ ﻣﺸ�ﺎﺩﺓ ﻟﻬ�ﻢ ﻭﻣﺤ�ﺎﺩﺓ ﻣ�ﻦ ،ﻳﺤﺮﻣﻮﺍ ﻣﺎ ﺃﺣﻞ ﷲ ﻭﻳﺤﻠﻮﺍ ﻣﺎ ﺣﺮﻡ ﷲ  ﻋﻨﺎﺩﺍ ًﻣﻨﻬﻢ ﻭﻣﺤﺎﺩﺓ ﻟ ﻭﺭﺳﻮﻟﻪ
ﻻ ﺣﺮﺍﻡ ﺇﻻ ﻣﺎ ﺃﺣﻠﻠﺘﻤﻮﻩ ﻣﻦ ﺍﻟﻤﻴﺘﺔ ﻭﺍﻟﺪﻡ ﻭﻟﺤﻢ ﺍﻟﺨﻨﺰﻳ�ﺮ ﻭﻣ�ﺎ ﺃﻫ�ﻞ ﻟﻐﻴ�ﺮ ﷲ  : ﻗﺎﻝﺗﻌﺎﻟﻰ  ﻓﻜﺄﻧﻪ،ﷲ ﻭﺭﺳﻮﻟﻪ ﻻ ﻗﺼًﺪﺍ ﺇﻟﻰ ﺣﻘﻴﻘﺔ ﺍﻟﺤﺼﺮ
 .ﺑﻪ ﻭﻟﻢ ﻳﻘﺼﺪ ﺣﻞ ﻣﺎ ﻭﺭﺍءﻩ ﺇﺫ ﺍﻟﻘﺼﺪ ﺇﺛﺒﺎﺕ ﺍﻟﺘﺤﺮﻳﻢ ﻻ ﺇﺛﺒﺎﺕ ﺍﻟﺤﻞ
ﻭﺫﻟﻚ ﻟﻘﻴﺎﻡ ﺍﻹﺟﻤﺎﻉ ﻋﻠ�ﻰ ﺃﻥ ﺣﻜ�ﻢ ﺍﻟﺴ�ﺒﺐ ﺑ�ﺎﻕ ﻗﻄﻌ�ﺎ ً،ﺣﻜﻢ ﺍﻵﻳﺔ ﺇﺫﺍ ﻭﺭﺩ ﻣﺨﺼﺺ ﻟﻬﺎ ﻣﻌﺮﻓﺔ ﺃﻥ ﺳﺒﺐ ﺍﻟﻨﺰﻭﻝ ﻏﻴﺮ ﺧﺎﺭﺝ ﻋﻦ -4
ﻣﻊ ﺃﻧ�ﻪ ﻻ ﻳﺠ�ﻮﺯ ،ﺍﻟﻨ�ﺰﻭﻝ ﻟﺠ�ﺎﺯ ﺃﻥ ﻳﻔﻬ�ﻢ ﺃﻧ�ﻪ ﻣﻤ�ﺎ ﺧ�ﺮﺝ ﺑﺎﻟﺘﺨﺼ�ﻴﺺ  ﻓﻠﻮ ﻟ�ﻢ ﻳﻌ�ﺮﻑ ﺳ�ﺒﺐ،ﻋﻠ�ﻰ ﻣ�ﺎ ﺳ�ﻮﺍﻩ ﺍﻟﺘﺨﺼﻴﺺ ﻗﺎﺻًﺮﺍ ﻓﻴﻜﻮﻥ
 .ﺇﺧﺮﺍﺟﻪ ﻗﻄًﻌﺎ ﻟﻺﺟﻤﺎﻉ ﺍﻟﻤﺬﻛﻮﺭ
ﻣﻌﺮﻓﺔ ﻣ�ﻦ ﻧﺰﻟ�ﺖ ﻓﻴ�ﻪ ﺍﻵﻳ�ﺔ ﻋﻠ�ﻰ ﺍﻟﺘﻌﻴ�ﻴﻦ ﺣﺘ�ﻰ ﻻ ﻳﺸ�ﺘﺒﻪ ﺑﻐﻴ�ﺮﻩ ﻓﻴ�ﺘﻬﻢ ﺍﻟﺒ�ﺮﻱء ﻭﻳﺒ�ﺮﺃ ﺍﻟﻤﺮﻳ�ﺐ ﻣ�ﺜﻼ.ً ﻭﻟﻬ�ﺬﺍ ﺭﺩﺕ ﻋﺎﺋﺸ�ﺔ ﻋﻠ�ﻰ  -5
ﻟﻮﺍﻟﺪﻳ�ﻪ ﺃﻑ ﻟﻜﻤ�ﺎ ( ﺍﻵﻳ�ﺔ ]ﺳ�ﻮﺭﺓ ﻗ�ﺎﻝ ﺎﻫ�ﺎ ﻋﺒ�ﺪ ﺍﻟ�ﺮﺣﻤﻦ ﺑ�ﻦ ﺃﺑ�ﻲ ﺑﻜ�ﺮ ﺑﺄﻧ�ﻪ ﺍﻟ�ﺬﻱ ﻧﺰﻟ�ﺖ ﻓﻴ�ﻪ ﻗﻮﻟ�ﻪ ﺗﻌﺎﻟﻰ:)ﻭﺍﻟ�ﺬﻱ ﻣﺮﻭﺍﻥ ﺣﻴﻦ ﺍﺗﻬ�ﻢ ﺃﺧ
 ﺇﻟﻰ ﺁﺧﺮ ﺗﻠﻚ ﺍﻟﻘﺼﺔ.    -ﻭﷲ  ﻣﺎ ﻫﻮ  ﺑﻪ ﻭﻟﻮ ﺷﺌﺖ ﺃﻥ ﺃﺳﻤﻴﻪ ﻟﺴﻤﻴﺘﻪ  ﻗﺎﻟﺖ:ﺍﻷﺣﻘﺎﻑ[ ﻭ
ﻟ�ﻚ ﻷﻥ ﺭﺑ�ﻂ ﺍﻷﺳ�ﺒﺎﺏ ﺑﺎﻟﻤﺴ�ﺒﺒﺎﺕ ﻭﺫ.ﺗﻴﺴﻴﺮ ﺍﻟﺤﻔﻆ ﻭﺗﺴﻬﻴﻞ ﺍﻟﻔﻬﻢ ﻭﺗﺜﺒﻴﺖ ﺍﻟﻮﺣﻲ ﻓﻲ ﺫﻫﻦ ﻛﻞ ﻣﻦ ﻳﺴﻤﻊ ﺍﻵﻳ�ﺔ ﺇﺫﺍ ﻋ�ﺮﻑ ﺳ�ﺒﺒﻬﺎ -6
ﻣ�ﻦ ﺩﻭﺍﻋ�ﻲ ﺗﻘ�ﺮﺭ ﺍﻷﺷ�ﻴﺎء ﻭﺍﻧﺘﻘﺎﺷ�ﻬﺎ ﻓ�ﻲ ﺍﻟ�ﺬﻫﻦ ﻭﺳ�ﻬﻮﻟﺔ  ﺃﻭﻟﺌ�ﻚﻭﺍﻷﺣﻜﺎﻡ ﺑﺎﻟﺤﻮﺍﺩﺙ ﻭﺍﻟﺤﻮﺍﺩﺙ ﺑﺎﻷﺷﺨﺎﺹ ﻭﺍﻷﺯﻣﻨ�ﺔ ﻭﺍﻷﻣﻜﻨ�ﺔ ﻛ�ﻞ 
 .(7F6)ﺗﺪﺍﻋﻲ ﺍﻟﻤﻌﺎﻧﻲ ﺍﻟﻤﻘﺮﺭ ﻓﻲ ﻋﻠﻢ ﺍﻟﻨﻔﺲ ﻭﺫﻟﻚ ﻫﻮ  ﻗﺎﻧﻮﻥ،ﺍﺳﺘﺬﻛﺎﺭﻫﺎ ﻋﻨﺪ ﺍﺳﺘﺬﻛﺎﺭ ﻣﻘﺎﺭﻧﺎﺗﻬﺎ ﻓﻲ ﺍﻟﻔﻜﺮ
 .ﺮ ﻣﺎ ﺫﻛﺮ ﻻ ﺩﺍﻋﻲ ﻟﻺﻁﺎﻟﺔ ﺑﺬﻛﺮﻫﺎ ﻭﷲ ﺍﻟﻤﻮﻓﻖ ﻫﺬﺍ ﻭﻗﺪ ُﺫﻛﺮ ﻓﻮﺍﺋﺪ ﻏﻴ 
 
 
 ﻓﻲ ﺑﻴﺎﻥ ﺃﻥ ﺃﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ ﻗﺪ ﺗﺘﻌﺪﺩ ﻟﻶﻳﺔ ﺍﻟﻮﺍﺣﺪﺓ:ﺍﻟﻔﺼﻞ ﺍﻟﺴﺎﺑﻊ
 
 
ﻭﻣﻦ ﺫﻟﻚ ﻣﺎ ﺭﻭﺍﻩ ﺍﻹﻣﺎﻡ .ﻓﻘﺪ ﻭﺭﺩﺕ ﻋﺪﺓ ﺃﺣﺎﺩﻳﺚ ﺗﺪﻝ ﻋﻠﻰ ﺫﻟﻚ،ﻗﺪ ﻳﺘﻌﺪﺩ ﺳﺒﺐ ﺍﻟﻨﺰﻭﻝ ﻓﻲ ﺍﻵﻳﺔ ﺍﻟﻮﺍﺣﺪﺓ ﻭﻫﺬﺍ ﻻ ﺇﺷﻜﺎﻝ ﻓﻴﻪ
 ﴾ ﺇِﻥﱠ ﺍﻟﺼﱠ ﻔَﺎ َﻭﺍْﻟَﻤْﺮَﻭﺓ َِﻣْﻦ َﺷَﻌﺎﺋِِﺮ ﷲﱠ ِ ﴿ﻓﻘﻠﺖ  ﻟﻬﺎ: ﺃﺭﺃﻳﺖ ﻗﻮﻝ ﷲ:  ،�ﺋﺸﺔ ﺯﻭﺝ ﺍﻟﻨﺒﻲ ﻋﺮﻭﺓ ﺑﻦ ﺍﻟﺰﺑﻴﺮ: ﺳﺄﻟﺖ ﻋﺎﻗﺎﻝ ﺍﻟﺒﺨﺎﺭﻱ 
ﻋﺎﺋﺸﺔ: ﺑﺌﺲ ﻣﺎ ﻗﻠﺖ ﻳﺎ ﺑﻦ ﻘﺎﻟﺖ [ ﺇﻟﻰ ﺁﺧﺮ ﺍﻵﻳﺔ، ﻓﻘﻠﺖ ﻟﻌﺎﺋﺸﺔ: ﻓﻮﷲ ﻣﺎ ﻋﻠﻰ ﺃﺣﺪ ﺟﻨﺎﺡ ﺇﻻ ﻳﻄﻮﻑ ﺑﻴﻦ ﺍﻟﺼﻔﺎ ﻭﺍﻟﻤﺮﻭﺓ. ﻓ851]ﺍﻟﺒﻘﺮﺓ:
ﻭﻟﺘﻬﺎ ﻋﻠﻴﻪ، ﻛﺎﻧﺖ "ﻓﻼ ﺟﻨﺎﺡ ﻋﻠﻴﻪ ﺃﻥ ﻻ ﻳﻄﻮﻑ ﺑﻬﻤﺎ" ﻭﻟﻜﻨﻬﺎ ﺇﻧﻤﺎ ﺃﻧﺰﻟﺖ ﻓﻲ ﺍﻷﻧﺼﺎﺭ ﻗﺒﻞ ﺃﻥ ﺃﺧﺘﻲ، ﺇﻥ ﻫﺬﻩ ﺍﻵﻳﺔ ﻟﻮ ﻛﺎﻧﺖ ﻋﻠﻰ ﻣﺎ ﺃ
ﻳﺴﻠﻤﻮﺍ ﻛﺎﻧﻮﺍ ﻳﻬﻠﻮﻥ ﻟﻤﻨﺎﺓ ﺍﻟﻄﺎﻏﻴﺔ ﺍﻟﺘﻲ ﻛﺎﻧﻮﺍ ﻳﻌﺒﺪﻭﻥ ﻋﻨﺪ ﺍﻟﻤﺸﻠﻞ، ﻭﻛﺎﻥ ﻣﻦ ﺃﻫﻞ ﻟﻬﺎ ﻳﺘﺤﺮﺝ ﺍﻥ ﻳﻄﻮﻑ ﺑﻴﻦ ﺍﻟﺼﻔﺎ ﻭﺍﻟﻤﺮﻭﺓ، ﻓﻠﻤﺎ 
ﺇِﻥﱠ ﺍﻟﺼﱠ ﻔَﺎ ﴿: ﺇﻧﺎ ﻛﻨﺎ ﻧﺘﺤﺮﺝ ﺍﻥ ﻧﻄﻮﻑ ﺑﺎﻟﺼﻔﺎ ﻭﺍﻟﻤﺮﻭﺓ، ﻓﺄﻧﺰﻝ ﷲ: ﻳﺎ ﺭﺳﻮﻝ ﷲ ﻗﺎﻟﻮﺍﻋﻦ ﺫﻟﻚ، ﻭ �]ﺃﺳﻠﻤﻮﺍ[ ﺳﺄﻟﻮﺍ ﺭﺳﻮﻝ ﷲ 
ﻋﺎﺋﺸﺔ: ﺛﻢ ﻗﺪ ﺳﻦ ﺭﺳﻮﻝ ﷲ ﻗﺎﻟﺖ [ 851]ﺍﻟﺒﻘﺮﺓ: ﴾ ﺍْﻋﺘََﻤَﺮ ﻓََﻼ ُﺟﻨَﺎَﺡ َﻋﻠَْﻴِﻪ ﺃَْﻥ ﻳَﻄﱠﻮﱠ َﻑ ﺑِِﻬَﻤﺎ ﺃﻭَﻭﺍْﻟَﻤْﺮَﻭﺓ َِﻣْﻦ َﺷَﻌﺎﺋِِﺮ ﷲﱠ  ِﻓََﻤْﻦ َﺣﻭﱠ ﺍﻟْﺒَْﻴَﺖ 
 .2ﺣﺪ ﺃﻥ ﻳﺘﺮﻙ ﺍﻟﻄﻮﺍﻑ ﺑﻬﻤﺎ، ﻓﻠﻴﺲ ﻷ1ﺍﻟﻄﻮﺍﻑ ﺑﻬﻤﺎ �
ﺃﺑﻮ ﺑﻜﺮ: ﺇﻥ ﻘﺎﻝ ﺍﻟﺰﻫﺮﻱ: ﺛﻢ ﺃﺧﺒﺮﺕ ﺃﺑﺎ ﺑﻜﺮ ﺑﻦ ﻋﺒﺪ ﺍﻟﺮﺣﻤﻦ ﺑﻦ ﺍﻟﺤﺎﺭﺙ ﺑﻦ ﻫﺸﺎﻡ ﺑﺎﻟﺬﻱ ﺣﺪﺛﻨﻲ ﻋﺮﻭﺓ ﻋﻦ ﻋﺎﺋﺸﺔ، ﻓﻗﺎﻝ 
ﻫﺬﺍ ﻟﻌﻠﻢ، ﻭﺇﻧﻲ ﻣﺎ ﻛﻨﺖ ﺳﻤﻌﺘﻪ ﻭﻟﻘﺪ ﺳﻤﻌﺖ ﺭﺟﺎﻻ ﻣﻦ ﺃﻫﻞ ﺍﻟﻌﻠﻢ ﻳﺰﻋﻤﻮﻥ ﺃﻥ ﺍﻟﻨﺎﺱ ﺇﻻ ﻣﻦ ﺫﻛﺮﺕ ﻋﺎﺋﺸﺔ ﻣﻤﻦ ﻛﺎﻥ ﻳﻬﻞ ﻟﻤﻨﺎﺓ، ﻛﺎﻧﻮﺍ 
ﺇِﻥﱠ ﴿ﺫﻛﺮﻩ ﻬﻢ ﺑﺎﻟﺼﻔﺎ ﻭﺍﻟﻤﺮﻭﺓ، ﻓﻠﻤﺎ ﺫﻛﺮ ﷲ ﺍﻟﻄﻮﺍﻑ ﺑﺎﻟﺒﻴﺖ ﻓﻲ ﺍﻟﻘﺮﺁﻥ ﻭﻟﻢ ﻳﺬﻛﺮ ﺍﻟﻄﻮﺍﻑ ﺑﺎﻟﺼﻔﺎ ﻭﺍﻟﻤﺮﻭﺓ، ﻓﺄﻧﺰﻝ ﷲ ﺟﻞ ﻳﻄﻮﻓﻮﻥ ﻛﻠ
ﺃﺑﻮ ﺑﻜﺮ: ﻓﺎﺳﻤﻊ ﻫﺬﻩ ﻗﺎﻝ [. 851]ﺍﻟﺒﻘﺮﺓ: ﴾ ﺍْﻋﺘََﻤَﺮ ﻓََﻼ ُﺟﻨَﺎَﺡ َﻋﻠَْﻴِﻪ ﺃَْﻥ ﻳَﻄﱠﻮﱠ َﻑ ﺑِِﻬَﻤﺎ ﺃﻭﺍْﻟﺒَْﻴَﺖ  ﺍﻟﺼﱠ ﻔَﺎ َﻭﺍْﻟَﻤْﺮَﻭﺓ َِﻣْﻦ َﺷَﻌﺎﺋِِﺮ ﷲﱠ  ِﻓََﻤْﻦ َﺣﻭﱠ 
ﻧﺰﻟﺖ ﻓﻲ ﺍﻟﻔﺮﻳﻘﻴﻦ ﻛﻠﻴﻬﻤﺎ ﻓﻲ ﺍﻟﺬﻳﻦ ﻛﺎﻧﻮﺍ ﻳﺘﺤﺮﺟﻮﻥ ﻓﻲ ﺍﻟﺠﺎﻫﻠﻴﺔ ﺃﻥ ﻳﻄﻮﻓﻮﺍ ﺑﺎﻟﺼﻔﺎ ﻭﺍﻟﻤﺮﻭﺓ، ﺛﻢ ﺗﺤﺮﺟﻮﺍ ﺃﻥ ﻳﻄﻮﻓﻮﺍ ﺑﻬﻤﺎ ﻓﻲ ﺍﻹﺳﻼﻡ 
 .(8F7) ﻣﻦ ﺃﺟﻞ ﺍﻥ ﷲ ﺃﻣﺮﻧﺎ ﺑﺎﻟﻄﻮﺍﻑ ﺑﺎﻟﺒﻴﺖ، ﻭﻟﻢ ﻳﺬﻛﺮﻫﻤﺎ ﺣﻴﻦ ﺫﻛﺮ ﺫﻟﻚ ﺑﻌﺪﻣﺎ ﺫﻛﺮ ﺍﻟﻄﻮﺍﻑ ﺑﺎﻟﺒﻴﺖ
 
 
 
 ***
 
 
 
 
 
 
 
 ﻓﻲ ﺑﻴﺎﻥ ﺻﺤﺔ ﻧﺴﺒﺔ ﺍﻟﻜﺘﺎﺏ ﺇﻟﻰ ﻣﺼﻨﻔﻪ :ﻞ ﺍﻟﺜﺎﻣﻦﺍﻟﻔﺼ
 _______________
 ﻡ( 1111  8501ﻫـ =  505  054)ﻭﻣﺎ ﻗﺒﻠﻬﺎ ﺍﻟﻤﺆﻟﻒ: ﺃﺑﻮ ﺣﺎﻣﺪ ﻣﺤﻤﺪ ﺑﻦ ﻣﺤﻤﺪ ﺍﻟﻐﺰﺍﻟﻲ 1/ 18ﺍﻧﻈﺮ ﺟﻮﺍﻫﺮ ﺍﻟﻘﺮﺁﻥ) (7) 
 1ﺗﺤﻘﻴﻖ: ﺩ.ﻣﺤﻤﺪ ﺭﺷﻴﺪ ﺭﺿﺎ ﺍﻟﻘﺒﺎﻧﻲ ﻋﺪﺩ ﺍﻷﺟﺰﺍء:  5891ﺑﻴﺮﻭﺕ ﺍﻟﻄﺒﻌﺔ ﺍﻷﻭﻟﻰ، ﺮ: ﺩﺍﺭ ﺇﺣﻴﺎء ﺍﻟﻌﻠﻮﻡ  ﺍﻟﻨﺎﺷ
 –ﻫـ( ﺣﺴﺐ ﺗﺮﻗﻴﻢ ﻓﺘﺢ ﺍﻟﺒﺎﺭﻱ ﺍﻟﻨﺎﺷﺮ: ﺩﺍﺭ ﺍﻟﺸﻌﺐ 652( ﺍﻟﻤﺆﻟﻒ: ﻣﺤﻤﺪ ﺑﻦ ﺇﺳﻤﺎﻋﻴﻞ ﺑﻦ ﺇﺑﺮﺍﻫﻴﻢ ﺑﻦ ﺍﻟﻤﻐﻴﺮﺓ ﺍﻟﺒﺨﺎﺭﻱ، ﺃﺑﻮ ﻋﺒﺪ ﷲ )ﺍﻟﻤﺘﻮﻓﻰ: 491/ 2ﺻﺤﻴﺢ ﺍﻟﺒﺨﺎﺭﻱ )(8) 
 9ﻋﺪﺩ ﺍﻷﺟﺰﺍء:  7891 – 7041ﺒﻌﺔ: ﺍﻷﻭﻟﻰ،ﺍﻟﻘﺎﻫﺮﺓ ﺍﻟﻄ
 (82)
 
 
ﻭﻻ ﺷﻚ ﺃﻥ ﻛﺘﺎﺏ ]ﻟﺒﺎﺏ ﺍﻟﻨﻘﻮﻝ ﻓﻲ ﺃﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ[ ﻣ�ﻦ ﺗ�ﺄﻟﻴﻒ ﺍﻹﻣ�ﺎﻡ ﺟ�ﻼﻝ ﺍﻟ�ﺪﻳﻦ ﺍﻟﺴ�ﻴﻮﻁﻲ ﺣﻴ�ﺚ ﻳﻘ�ﻮﻝ ﺭﺣﻤ�ﻪ ﷲ  ﻓ�ﻲ   
ﻲ ﻓﻴ�ﻪ ﺗ�ﺄﻟﻴﻒ ﻭﺍﺷﺘﻬﺮ ﻣﻨﻬﺎ ﻛﺘﺎﺏ ﺍﻟﻮﺍﺣﺪﻱ ﻭﻟ�،ﻭﻗﺪ ﺻﻨﻒ ﻓﻴﻪ ﺍﻷﺋﻤﺔ ﻛﺘﺒﺎ ًﻓﻲ ﺃﺳﺒﺎﺏ ﻧﺰﻭﻝ ﺍﻟﻘﺮﺁﻥ :ﻛﺘﺎﺑﻪ ﺍﻟﻤﺴﻤﻰ ﺃﺳﺒﺎﺏ ﻭﺭﻭﺩ ﺍﻟﺤﺪﻳﺚ
 ﺟﺎﻣﻊ ﻳﺴﻤﻰ ]ﻟﺒﺎﺏ ﺍﻟﻨﻘﻮﻝ ﻓﻲ ﺃﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ[.
 .(9F8)ﺍﻟﻨﻘﻮﻝ ﻓﻲ ﺃﺳﺒﺎﺏ ﺍﻟﻨﺰﻭٍﻝ[ ﺻﺪﻳﻖ ﺑﻦ ﺣﺴﻦ ﺍﻟﻘﻨﻮﺟﻲ: ﻭﺃﻟﻒ ﻓﻴﻪ ﺍﻟﺴﻴﻮﻁﻲ ﻛﺘﺎﺑﺎ ًﺣﺎﻓﻼ ًﺳﻤﺎﻩ ]ﻟﺒﺎﺏ ﻗﺎﻝ ﻭ    
ﻭﻗﺪ ﺃﻟﻔﺖ ﻓﻴﻪ ﻛﺘﺎﺑﺎ ،ﻣﻼﻓﻠﻢ ﻧﻘﻒ ﻋﻠﻴﻪ  ﻛﺎ،ﻭﺃﻟﻒ ﻓﻴﻪ ﺷﻴﺦ ﺍﻹﺳﻼﻡ ﺃﺑﻮ ﺍﻟﻔﻀﻞ ﺑﻦ ﺣﺠﺮ ﻛﺘﺎﺑًﺎ ﻣﺎﺕ ﻋﻨﻪ ﻣﺴﻮﺩﺓ: ﻧﻔﺴﻪ ﻓﻲ ﺍﻹﺗﻘﺎﻥ ﻗﺎﻝ ﻭ   
 ﺣﺎﻓﻼ ﻣﻮﺟًﺰﺍ ﻣﺤﺮًﺭﺍ ﻟﻢ ﻳُﺆﻟﻒ ﻣﺜﻠُﻪ ﻓﻲ ﻫﺬﺍ ﺍﻟﻨﻮﻉ ﺳﻤﻴﺘﻪ ]ﻟﺒﺎﺏ ﺍﻟﻨﻘﻮﻝ ﻓﻲ ﺃﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ[.
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 ﻓﻲ ﺷﺮﺡ ﻛﺘﺎﺏ ﻟﺒﺎﺏ ﺍﻟﻨﻘﻮﻝ :ﺍﻟﻔﺼﻞ ﺍﻟﻌﺎﺷﺮ
 
 .ﺭﺣﻤﻪ ﷲ ﻣﻦ ﺑﺪﺍﻳﺔ ﺳﻮﺭﺓ ﺍﻟﺒﻘﺮﺓ ﻣﻨﺘﻬﻴﺎ ﺇﻟﻰ ﺳﻮﺭﺓ ﺍﻟﻨﺎﺱ ﻋﻠﻰ ﺗﺮﺗﻴﺐ ﺍﻟﻤﺆﻟﻒ ﺑﺪﺃﺕ ﻓﻲ ﻫﺬﺍ ﺍﻟﻜﺘﺎﺏ ﺷﺮﺣﺎً 
 
   ُﺳﻮَﺭﺓ ُﺍﻟﺒَﻘََﺮﺓ ِ 
 
 
 ۳َﻭِﻣﻤﱠ ﺎ َﺭَﺯۡﻗﻨَٰ ﻬُۡﻢ ﻳُﻨﻔِﻘُﻮَﻥ  ٱﻟﱠِﺬﻳَﻦ ﻳُۡﺆِﻣﻨُﻮَﻥ ﺑِﭑۡﻟَﻐۡﻴِﺐ َﻭﻳُﻘِﻴُﻤﻮَﻥ ٱﻟﺼﱠ ﻠَٰﻮﺓَ  ۲ﻟﱢۡﻠُﻤﺘﱠﻘِﻴَﻦ ﻯ َﺫٰ ﻟَِﻚ ٱۡﻟِﻜﺘَٰ ُﺐ َﻻ َﺭۡﻳَﺐۛ ﻓِﻴِﻪۛ ﻫُﺪ ٗ ۱ﺍٓﻟٓﻢ ﴿
ﻫُُﻢ  ﻣﱢ ﻦ ﺭﱠ ﺑﱢِﻬۡﻢۖ َﻭﺃُْﻭﻟَٰ ٓﺌِﻚ َﻯ ﺃُْﻭﻟَٰ ٓﺌَِﻚ َﻋﻠَٰﻰ ﻫُﺪ ٗ ٤ﺃُﻧِﺰَﻝ ِﻣﻦ ﻗَۡﺒﻠَِﻚ َﻭﺑِﭑۡﻷِٓﺧَﺮِﺓ ﻫُۡﻢ ﻳُﻮﻗِﻨُﻮَﻥ  ﺇِﻟَۡﻴَﻚ َﻭَﻣﺎٓ  َﻭٱﻟﱠِﺬﻳَﻦ ﻳُۡﺆِﻣﻨُﻮَﻥ ﺑَِﻤﺎ ٓﺃُﻧِﺰﻝ َ
 ﴾٥ٱۡﻟُﻤۡﻔﻠُِﺤﻮَﻥ 
 
 ﺍﻵﻳﺎﺕ -)ﺫﻟﻚ ﺍﻟﻜﺘﺎﺏ ﻻ ﺭﻳﺐ ﻓﻴﻪ (  :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
 ﺍﻟﻤ��ﺆﻣﻨﻴﻦ ﺃﺭﺑ��ﻊ ﺁﻳ��ﺎﺕ ﻣ��ﻦ ﺃﻭﻝ ﺍﻟﺒﻘ��ﺮﺓ ﻧﺰﻟ��ﺖ ﻓ��ﻲ »: ﻗﺎﻝ،ﻣﺠﺎﻫ��ﺪ ﺃﺧ��ﺮﺝ ﺍﻟﻔﺮﻳ��ﺎﺑﻲ ﻭﺍﺑ��ﻦ ﺟﺮﻳ��ﺮ ﻋ��ﻦ -1
             .« ( (11F01)ﻓﻲ ﺍﻟﻜﺎﻓﺮﻳﻦ ﻭﺛﻼﺙ ﻋﺸﺮﺓ ﺁﻳﺔ ﻓﻲ ﺍﻟﻤﻨﺎﻓﻘﻴﻦ(01F9)ﻭﺁﻳﺘﺎﻥ
 
 [  ﺗﻌﻠﻴﻖ]  
 _______________
  3ﺗﺤﻘﻴﻖ: ﻋﺒﺪ ﺍﻟﺠﺒﺎﺭ ﺯﻛﺎﺭ ﻋﺪﺩ ﺍﻷﺟﺰﺍء:  8791ﺑﻴﺮﻭﺕ، ( ﺍﻟﻤﺆﻟﻒ: ﺻﺪﻳﻖ ﺑﻦ ﺣﺴﻦ ﺍﻟﻘﻨﻮﺟﻲ ﺍﻟﻨﺎﺷﺮ: ﺩﺍﺭ ﺍﻟﻜﺘﺐ ﺍﻟﻌﻠﻤﻴﺔ  894/ 2ﺃﺑﺠﺪ ﺍﻟﻌﻠﻮﻡ )(9) 
 ﻓﻲ ﺍﻟﻤﺨﻄﻮﻁﺔ ]ﻭﺍﺛﻨﺘﺎﻥ[  (01)
ﺍﻟﻨﺎﺷ�ﺮ: ﻣﺆﺳﺴ�ﺔ  ﺗﺤﻘﻴ�ﻖ: ﺃﺣﻤ�ﺪ ﻣﺤﻤ�ﺪ ﺷ�ﺎﻛﺮ ﻫ�ـ(013ﻴ�ﺮ ﺑ�ﻦ ﻏﺎﻟ�ﺐ ﺍﻵﻣﻠ�ﻲ، ﺃﺑ�ﻮ ﺟﻌﻔ�ﺮ ﺍﻟﻄﺒ�ﺮﻱ )ﺍﻟﻤﺘ�ﻮﻓﻰ: ﻣﺤﻤﺪ ﺑﻦ ﺟﺮﻳﺮ ﺑﻦ ﻳﺰﻳﺪ ﺑﻦ ﻛﺜﺗﺄﻟﻴﻒ  301  1ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ/    (11)
ﻭﻟﻜﻦ ﺁﻓﺘﻪ ﺭﻭﺍﻳﺔ ﺑﻦ ﺃﺑﻲ ﻧﺠ�ﻴﺢ ﻋ�ﻦ ﻣﺠﺎﻫ�ﺪ ﻓﻘ�ﺪ ﺻ�ﺮﺡ ﻳﺤﻴ�ﻰ ﺑ�ﻦ ﺳ�ﻌﻴﺪ ﻭﺍﺑ�ﻦ ﺣﺒ�ﺎﻥ ﻓﻴﻤ�ﺎ ﻧﻘﻠ�ﻪ   ،ﺇﺳﻨﺎﺩﻩ ﻛﻠﻬﻢ ﺛﻘﺎﺕ 42ﻋﺪﺩ ﺍﻷﺟﺰﺍء:  ﻡ 0002 ﻫـ  0241ﺍﻟﻄﺒﻌﺔ: ﺍﻷﻭﻟﻰ، ﺍﻟﺮﺳﺎﻟﺔ
 ﺑﺄﻧﻪ ﻟﻢ ﻳﺴﻤﻊ ﺍﻟﺘﻔﺴﻴﺮ ﻣﻦ ﻣﺠﺎﻫﺪ،ﻭﻛﺬﻟﻚ ﻓﻘﺪ ﻧﻘﻞ ﺍﻟﻌﻼﺋﻲ ﻓﻲ ﺟﺎﻣﻊ ﺍﻟﺘﺤﺼﻴﻞ ﻋﻦ ﺍﺑﻦ ﻋﻴﻴﻨﺔ ﻓﻴﻤﺎ ﺣﻜﺎﻩ ﻋﻨﻪ ﺍﺑﻦ ﻣﻌﻴﻦ،ﻭﺗ�ﺮﺩﺩ ﺍﺑ�ﻦ ﻣﻌ�ﻴﻦ ﻓ�ﻲ ﺫﻟ�ﻚ 94  6ﻟﺘﻬﺬﻳﺒﺐ/ﻋﻨﻬﻢ ﺍﻟﺤﺎﻓﻆ ﻓﻲ ﺍ
 ﻓﻘﺎﻝ: ﻛﺬﺍ ﻗﺎﻝ ﺑﻦ ﻋﻴﻴﻨﺔ ﻭﻻ ﺃﺩﺭﻱ ﺃﺣﻖ ﺫﻟﻚ ﺃﻡ ﻻ،ﻭﺻﺢ ﻓﻲ ﺗﻔﺴﻴﺮ ﺳﻔﻴﺎﻥ ﺍﻟﺜﻮﺭﻱ ﻣﻦ ﻗﻮﻟﻪ ﻛﻤﺎ ﺫﻛﺮ ﻋﻦ ﻣﺠﺎﻫﺪ.
 (92)
 
ﻓﺄﻣﺎ  .(21F11)ﻭﺣﻜﻰ ﺍﺑﻦ ﺣﺠﺮ ﻓﻲ ﺷﺮﺡ ﺍﻟﺒﺨﺎﺭﻱ ﺍﻻﺗﻔﺎﻕ ﻋﻠﻴﻪ،ﺳﻮﺭﺓ ﺍﻟﺒﻘﺮﺓ ﺳﻮﺭﺓ ﻣﺪﻧﻴﺔ ﺑﻞ ﻫﻲ ﺃﻭﻝ ﺳﻮﺭﺓ ﻧﺰﻟﺖ ﺑﺎﻟﻤﺪﻳﻨﺔ 
 َﻭٱﻟﱠِﺬﻳَﻦ ﻳُۡﺆِﻣﻨُﻮَﻥ ﺑَِﻤﺎٓ ﺃُﻧِﺰﻝ َ ۳َﻭِﻣﻤﱠ ﺎ َﺭَﺯۡﻗﻨَٰ ﻬُۡﻢ ﻳُﻨﻔِﻘُﻮَﻥ  ﺑِﭑۡﻟَﻐۡﻴِﺐ َﻭﻳُﻘِﻴُﻤﻮَﻥ ٱﻟﺼﱠ ﻠَٰﻮﺓَ ٱﻟﱠِﺬﻳَﻦ ﻳُۡﺆِﻣﻨُﻮَﻥ  ﴿ :ﻘﻮﻟﻪ ﺗﻌﺎﻟﻰﺍﻷﺭﺑﻊ ﺁﻳﺎﺕ ﻓﻲ ﺍﻟﻤﻮﻣﻨﻴﻦ ﻓ
 ﴿:ﻭﺃﻣﺎ ﺍﻵﻳﺘﺎﻥ ﻓﻲ ﺍﻟﻜﺎﻓﺮﻳﻦ ﻓﻬﻤﺎ .﴾٥ﻮَﻥ ﻫُُﻢ ٱۡﻟُﻤۡﻔﻠِﺤ ُ ﻣﱢ ﻦ ﺭﱠ ﺑﱢِﻬۡﻢۖ َﻭﺃُْﻭﻟَٰ ٓﺌِﻚ َﻯ ﺃُْﻭﻟَٰ ٓﺌَِﻚ َﻋﻠَٰﻰ ﻫُﺪ ٗ ٤ﺇِﻟَۡﻴَﻚ َﻭَﻣﺎ ٓﺃُﻧِﺰَﻝ ِﻣﻦ ﻗَۡﺒﻠَِﻚ َﻭﺑِﭑۡﻷِٓﺧَﺮِﺓ ﻫُۡﻢ ﻳُﻮﻗِﻨُﻮَﻥ 
َﻭﻟَﻬُۡﻢ  َﺧﺘََﻢ ٱﻟﱠ ُ َﻋﻠَٰﻰ ﻗُﻠُﻮﺑِِﻬۡﻢ َﻭَﻋﻠَٰﻰ َﺳۡﻤِﻌِﻬۡﻢۖ َﻭَﻋﻠَٰﻰٓ ﺃَۡﺑَﺼٰ ِﺮِﻫۡﻢ ِﻏَﺸٰ َﻮﺓ ٞۖ ٦َﺳَﻮٓﺍٌء َﻋﻠَۡﻴِﻬۡﻢ َءﺃَﻧَﺬۡﺭﺗَﻬُۡﻢ ﺃَۡﻡ ﻟَۡﻢ ﺗُﻨِﺬۡﺭﻫُۡﻢ َﻻ ﻳُۡﺆِﻣﻨُﻮَﻥ  ﺍ ْﺇِﻥﱠ ٱﻟﱠِﺬﻳَﻦ َﻛﻔَُﺮﻭ
َﻭِﻣَﻦ ٱﻟﻨﱠﺎِﺱ َﻣﻦ ﻳَﻘُﻮُﻝ َﺍَﻣﻨﱠﺎ ﺑِﭑﻟﱠ ِ َﻭﺑِﭑۡﻟﻴَۡﻮِﻡ ٱۡﻷِٓﺧِﺮ َﻭَﻣﺎ ﻫُﻢ  ۷ ﴿ﺛﻢ ﺍﻟﺜﻼﺛﺔ ﻋﺸﺮ ﺁﻳﺔ ﻓﻲ ﺍﻟﻤﻨﺎﻓﻘﻴﻦ ﻓﻤﻦ ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ  ﴾۷ َﻋَﺬﺍٌﺏ َﻋِﻈﻴﻢ ٞ
 َﻭﻟَۡﻮ َﺷﺎَٓء ٱﻟﱠ ُ ﻟََﺬﻫَﺐ َﺃَۡﺑَﺼٰ َﺮﻫُۡﻢۖ ُﻛﻠﱠَﻤﺎٓ ﺃََﺿﺎَٓء ﻟَﻬُﻢ ﻣﱠ َﺸۡﻮْﺍ ﻓِﻴِﻪ َﻭﺇِ  ﻳَۡﺨﻄَﻒ ُﻳََﻜﺎُﺩٱۡﻟﺒَۡﺮُﻕ  ﴿ﺇﻟﻰ ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ  ﴾۸ﺑُِﻤۡﺆِﻣﻨِﻴَﻦ 
 َﺫٓﺍ ﺃَۡﻅﻠََﻢ َﻋﻠَۡﻴِﻬۡﻢ ﻗَﺎُﻣﻮْﺍﻭ
  .﴾۰۲ ﻗَِﺪﻳﺮ ٞ ﺑَِﺴۡﻤِﻌِﻬۡﻢ َﻭﺃَۡﺑَﺼٰ ِﺮِﻫۡﻢﻭ ﺇِﻥﱠ ٱﻟﱠ  ََﻋﻠَٰﻰ ُﻛﻞﱢ َﺷۡﻲء ٖ
ﺍ ﻣﻦ ﺷﺮﻫﻢ ﻷﻧﻬﻢ ﺃﺷﺪ ﺧﻄﺮﺍً ﻋﻠﻰ ﺍﻟﻤﺆﻣﻨﻴﻦ ﻣﻦ ﻭﻛﺎﻥ ﺍﻻﺳﺘﻄﺮﺍﺩ ﻓﻲ ﺫﻛﺮ ﺍﻟﻤﻨﺎﻓﻘﻴﻦ ﻭﺻﻔﺎﺗﻬﻢ ﻓﻲ ﻫﺬﻩ ﺍﻵﻳﺔ ﺗﺤﺬﻳﺮ ً 
ﻓﺠﺎءﺕ ﺍﻵﻳﺎﺕ ﺇﺷﺎﺭﺓ ﺇﻟﻰ ﺷﺪﺓ ﺧﻄﺮﻫﻢ ،ﻭﺫﻟﻚ ﻷﻥ ﺍﻟﻜﺎﻓﺮ ﻣﻌﻠﻮﻡ ﺍﻟﻬﻮﻳﺔ ﻭﺍﻻﺗﺠﺎﻩ ﺃﻣﺎ ﺍﻟﻤﻨﺎﻓﻖ ﻓﻬﻮ ﻳﻈﻬﺮ ﻟﻠﻤﺆﻣﻨﻴﻦ ﻣﺎ ﻻ ﻳﺒﻄﻦ،ﺍﻟﻜﺎﻓﺮﻳﻦ
ﺃّﻥ ﻋﺒﺪ ﷲ ﺑﻦ ﺃﺑﻲ ﺳﻠﻮﻝ ﻛﺎﻥ ﻳﻘﻮﻡ ﻛّﻞ ﺟﻤﻌﺔ ﺇﺫﺍ  ﻓﻘﺪ ﻭﺭﺩ.ﻣﻤﺎ ﺳﻴﻠﻘﺎﻩ ﻓﻲ ﺍﻟﻤﻨﺎﻓﻘﻴﻦ ﻛﻌﺒﺪ ﷲ ﺑﻦ ﺃﺑﻲ ﺑﻦ ﺳﻠﻮﻝ ﻭﺃﻣﺜﺎﻟﻪ �ﻭﺗﻨﺒﻴﻬﺎ ﻟﻠﻨﺒﻲ 
ﻮﺍ ﻟﻪ ﻭﺃﻁﻴﻌﻮﺍ،ﺛﻢ ﻭﺍﺳﻤﻌﻓﺎﻧﺼﺮﻭﻩ ﻭﻋﺰﱢ ﺭﻭﻩ، ﺃﻳّﻬﺎ ﺍﻟﻨﺎﺱ ﻫﺬﺍ ﺭﺳﻮﻝ ﷲ ﺑﻴﻦ ﺃﻅﻬﺮﻛﻢ ﺃﻛﺮﻣﻜﻢ ﷲ ﺑﻪﻓﻴﻘﻮﻝ:  � ﺟﻠﺲ ﺭﺳﻮﻝ ﷲ
ﺍﺟﻠﺲ ﻳﺎ ﻋﺪﻭﱠ ﷲ ﻟﺴَﺖ : ﻗﺎﻟﻮﺍﻓﺄﺧﺬ ﺍﻟﻤﺴﻠﻤﻮﻥ ﺑﺜﻴﺎﺑﻪ ﻣﻦ ﻧﻮﺍﺣﻴﻪ ﻭﻨﻊ، ﻗﺎﻡ ﻳﻔﻌﻞ ﺫﻟﻚ ﻛﻤﺎ ﻛﺎﻥ ﻳﻔﻌﻠﻪ،ﺻ ﺣﺘﻰ ﺇﺫﺍ ﺻﻨﻊ ﻳﻮﻡ ﺃﺣﺪ ﻣﺎﻳﺠﻠﺲ،
ﻭﻳﻠََﻚ ﺍْﺭِﺟْﻊ ﻳﺴﺘﻐﻔْﺮ ﻟﻚ ﺭﺳﻮُﻝ :ﻘﺎﻝﺍﻟﻨﺎﺱ، ﻓﻠﻘﻴﻪ ﺭﺟﻞ ﻣﻦ ﺍﻷﻧﺼﺎﺭ ﻓ ﻳﺘﺨﻄﻰ ﺭﻗﺎﺏ ﻟﺬﻟﻚ ﺑﺄﻫﻞ، ﻭﻗﺪ ﺻﻨﻌَﺖ ﻣﺎ ﺻﻨﻌَﺖ! ﻓﺨﺮﺝ
 .ﻭﷲ ﻣﺎ ﺃﺑﻐﻲ ﺃﻥ ﻳﺴﺘﻐﻔﺮ ﻟﻲ:ﻗﺎﻝﷲ،
 .ﻣﻦ ﺧﺬﻻﻧﻬﻢ ﻟﻠﻤﺴﻠﻤﻴﻦ ﻛﻤﺎ ﻭﻗﻊ ﻓﻲ ﻏﺰﻭﺓ ﺃﺣﺪ ﺣﻴﺚ ﺭﺟﻊ ﺑﺜﻠﺚ ﺍﻟﺠﻴﺶ ﻛﺒﻴﺮﺍً  ﻣﻦ ﺍﻟﻤﻨﺎﻓﻘﻴﻦ ﺷﻴﺌﺎً  �ﻭﻗﺪ ﻭﺍﺟﻪ ﺍﻟﻨﺒﻲ  
ﻟﻚ ﺻﺎﺑﺮﺍً ﻣﺘﺤﻤﻼً ﺃﺫﺍﻫﻢ ﺣﺘﻰ ﺇﻧﻪ ﻟﻤﺎ ﻣﺎﺕ ﻋﺒﺪ ﷲ ﺑﻦ ﺃﺑﻲ ﺑﻦ ﺳﻠﻮﻝ ﺻﻠﻰ ﻋﻠﻴﻪ ﺍﻟﻨﺒﻲ ﻣﻊ ﺫ �ﻭﻣﻮﺍﻗﻒ ﻋﺪﻳﺪﺓ ﻻ ﺗﺤﺼﻰ ﻭﻛﺎﻥ ﺍﻟﻨﺒﻲ 
 َﻋﻠَٰﻰ ﻗَۡﺒِﺮِﻩٓۦۖ ﺇِﻧﱠﻬُۡﻢ َﻛﻔَُﺮﻭْﺍ ﺑِﭑﻟﱠ ِ َﻭَﺭُﺳﻮﻟِﻪِۦ َﻭَﻣﺎﺗُﻮْﺍ َﻭﻫُۡﻢ ﻓَٰ ِﺴﻘُﻮﻥ َﺍ َﻭَﻻ ﺗَﻘُۡﻢ ﻣﱢ ۡﻨﻬُﻢ ﻣﱠ ﺎَﺕ ﺃَﺑَﺪ ٗ َﻭَﻻ ﺗَُﺼﻞﱢ َﻋﻠَٰﻰٓ ﺃََﺣﺪ ٖ ﴿ﺣﺘﻰ ﻧﺰﻝ ﻗﻮﻝ ﺍﻟﺤﻖ  �
 .ﻧﻌﻮﺫ ﺑﺎﻟ ﻣﻦ ﺍﻟﻨﻔﺎﻕ.ﺍﻟﺘﻮﺑﺔ ﴾(31F21) ٤۸
 
 ]ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺎﺕ[
 ﴿ ﻳُﺪﻳﻤﻮﻧﻬﺎ ﻭﻳﺤﺎﻓﻈﻮﻥ ﻋﻠﻴﻬﺎ ﴾ﻭﻳﻘﻴﻤﻮﻥ ﺍﻟﺼﱠ ﻼﺓ  ﴿.ﺑﻤﺎ ﻏﺎﺏ ﻋﻨﻬﻢ ﻣﻦ ﺍﻟﺠﻨﱠﺔ ﻭﺍﻟﻨﱠﺎﺭ ﻭﺍﻟﺒﻌﺚ ﴾ﺑﺎﻟﻐﻴﺐ  ﴿ﻳُﺼﺪﱢ ﻗﻮﻥ  ﴾ﺍﻟﺬﻳﻦ ﻳﺆﻣﻨﻮﻥ  ﴿
  ﺗﻌﺎﻟﻰ.ﻳُﺨﺮﺟﻮﻧﻪ ﻓﻲ ﻁﺎﻋﺔ ﷲ﴾ﻳﻨﻔﻘﻮﻥ  ﴿.ﺃﻋﻄﻴﻨﺎﻫﻢ ﻣّﻤﺎ ﻳﻨﺘﻔﻌﻮﻥ ﺑﻪ﴾ﻭﻣﻤﱠ ﺎ ﺭﺯﻗﻨﺎﻫﻢ 
 ﴾ﻭﺑﺎﻵﺧﺮﺓ ﴿ ﻳﻌﻨﻲ ﺍﻟﺘﱠﻮﺭﺍﺓ ﴾ﻭﻣﺎ ﺃﻧﺰﻝ ﻣﻦ ﻗﺒﻠﻚ  ﴿ ﻧﺰﻟﺖ ﻓﻲ ﻣﺆﻣﻨﻲ ﺃﻫﻞ ﺍﻟﻜﺘﺎﺏ ﻳﺆﻣﻨﻮﻥ ﺑﺎﻟﻘﺮﺁﻥ ﴾ﻭﺍﻟﺬﻳﻦ ﻳﺆﻣﻨﻮﻥ ﺑﻤﺎ ﺃُﻧﺰﻝ ﺇﻟﻴﻚ  ﴿ 
 ﻳﻌﻠﻤﻮﻧﻬﺎ ﻋﻠﻤﺎ ًﺑﺎﺳﺘﺪﻻٍﻝ.﴾ﻫﻢ ﻳﻮﻗﻨﻮﻥ﴿ﻭﺑﺎﻟﺪﱠﺍﺭ ﺍﻵﺧﺮﺓ  :ﻳﻌﻨﻲ
ﺍﻟﺒﺎﻗﻮﻥ ﴾ﻫﻢ ﺍﻟﻤﻔﻠﺤﻮﻥ ﺃﻭﻟﺌﻚﻭ﴿ ﻣﻦ ﻋﻨﺪ ﺭﺑﱢﻬﻢ :ﺃَﻱ ْ ﴾ﻣﻦ ﺭﺑﱢﻬﻢ  ﴿ ﺑﻴﺎٍﻥ ﻭﺑﺼﻴﺮﺓ ٍ﴾ﻋﻠﻰ ﻫﺪًﻯ ﴿ﺍﻟﻤﻮﺻﻮﻓﻴﻦ ﺑﻬﺬﻩ ﺍﻟﺼﱢ ﻔﺎﺕ  :ﻳﻌﻨﻲ﴾ ﺃﻭﻟﺌﻚ ﴿ 
 .ﻓﻲ ﺍﻟﻨﱠﻌﻴﻢ ﺍﻟﻤﻘﻴﻢ
ﻓﻨﻔﻰ ﷲ ،ﻭﺃﺳﺮﱡ ﻭﺍ ﺍﻟﻜﻔﺮ،ﻧﺰﻟﺖ ﻓﻲ ﺍﻟﻤﻨﺎﻓﻘﻴﻦ ﺣﻴﻦ ﺃﻅﻬﺮﻭﺍ ﻛﻠﻤﺔ ﺍﻹﻳﻤﺎﻥ،ﺍﻵﻳﺔ ﴾. ...ﻭﻣْﻦ ﺍﻟﻨﺎِﺱ َﻣﻦ ﻳﻘﻮُﻝ ﺁﻣﻨﺎ ﺑﺎﻟ ﻭﺑﺎﻟﻴﻮﻡ ﺍﻵﺧﺮ﴿  
 .ﻓﺪﻝﱠ ﺃﻥﱠ ﺣﻘﻴﻘﺔ ﺍﻹﻳﻤﺎﻥ ﻟﻴﺲ ﺍِﻹﻗﺮﺍﺭ ﻓﻘﻂ ﴾ﻭﻣﺎ ﻫﻢ ﺑﻤﺆﻣﻨﻴﻦ ﴿ :ﺳﺒﺤﺎﻧﻪ ﻋﻨﻬﻢ ﺍِﻹﻳﻤﺎﻥ ﺑﻘﻮﻟﻪ
ﻭﻣﺎ ﻳﺨﺪﻋﻮﻥ ﺇﻻﱠ  ] ﻳﻌﻤﻠﻮﻥ ﻋﻤﻞ ﺍﻟﻤﺨﺎﺩﻉ ﺑﺈﻅﻬﺎﺭ ﻏﻴﺮ ﻣﺎ ﻫﻢ ﻋﻠﻴﻪ؛ ﻟﻴﺪﻓﻌﻮﺍ ﻋﻨﻬﻢ ﺃﺣﻜﺎﻡ ﺍﻟﻜﻔﺮ :ﺃَﻱ ْ ﴾ﻳﺨﺎﺩﻋﻮﻥ ﷲ ﻭﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ  ﴿ 
 ﴾ﻭﻣﺎ ﻳﺸﻌﺮﻭﻥ  ﴿ ﻋﻠﻰ ﺃﺳﺮﺍﺭﻫﻢ ﻭﺍﻓﺘﻀﺎﺣﻬﻢ ﴾ﻋﻠﻴﻪ ﺍﻟﺴﱠﻼﻡ ﻭﺍﻟﻤﺆﻣﻨﻴﻦ  ﴿ﻷﻥﱠ ﻭﺑﺎﻝ ﺧﺪﺍﻋﻬﻢ ﻋﺎﺩ ﻋﻠﻴﻬﻢ ﺑﺈﻁﻼﻉ ﷲ ﺗﻌﺎﻟﻰ ﻧﺒﻴﱠﻪ  [ﺃﻧﻔﺴﻬﻢ
 .ﻭﻣﺎ ﻳﻌﻠﻤﻮﻥ ﺫﻟﻚ
 ﴾ﻭﻟﻬﻢ ﻋﺬﺍٌﺏ ﺃﻟﻴﻢ ﴿،ﺑﻤﺎ ﺃﻧﺰﻝ ﻣﻦ ﺍﻟﻘﺮﺁﻥ ﻓﺸﻜﱡ ﻮﺍ ﻓﻴﻪ ﻛﻤﺎ ﺷﻜﱡ ﻮﺍ ﻓﻲ ﺍﻟﺬﻱ ﻗﺒﻠﻪ :ﺃَﻱ ْ ﴾ﻓﺰﺍﺩﻫﻢ ﷲ ﻣﺮﺿﺎ ً ﴿ ﺷٌﻚ ﻭﻧﻔﺎﻕ ٌ﴾ﻓﻲ ﻗﻠﻮﺑﻬﻢ ﻣﺮﺽ ٌ ﴿ 
 ﻳﻜﺬﺑﻬﻢ ﻓﻲ ﺍّﺩﻋﺎﺋﻬﻢ ﺍﻹﻳﻤﺎﻥ. :ﻓﻤﻌﻨﺎﻩ﴾ﻳُﻜﺬﱢﺑﻮﻥ  ﴿ :ْﻦ ﻗﺮﺃﻭﻣ َ . �ﺑﺘﻜﺬﻳﺒﻬﻢ ﺁﻳﺎﺕ ﷲ ﻋﺰﱠ ﻭﺟﻞﱠ ﻭﻧﺒﻴﱠﻪ  ﴾ﺑﻤﺎ ﻛﺎﻧﻮﺍ ﻳﻜﺬﺑﻮﻥ  ﴿ﻣﺆﻟٌﻢ 
ﺍﻟﺬﻳﻦ  :ﺃَﻱ﴾ﺇﻧﻤﺎ ﻧﺤﻦ ﻣﺼﻠﺤﻮﻥ  ﻗﺎﻟﻮﺍ ﴿ﺑﺎﻟﻜﻔﺮ ﻭﺗﻌﻮﻳﻖ ﺍﻟﻨﱠﺎﺱ ﻋﻦ ﺍﻹﻳﻤﺎﻥ  ﴾ ﺍﻷﺭﺽﻻ ﺗﻔﺴﺪﻭﺍ ﻓﻲ  ﴾ﻟﻬﺆﻻء  ﺍﻟﻤﻨﺎﻓﻘﻴﻦ  ﴾ﻭﺇﺫﺍ ﻗﻴﻞ ﻟﻬﻢ ﴿
 : ﻘﺎﻝﻓ،ﻓﺮﺩﱠ ﷲ ﺗﻌﺎﻟﻰ ﻋﻠﻴﻬﻢ ﺫﻟﻚ،ﻧﺤﻦ ﻋﻠﻴﻪ ﻫﻮ ﺻﻼٌﺡ ﻋﻨﺪ ﺃﻧﻔﺴﻨﺎ
 .ﻻ ﻳﻌﻠﻤﻮﻥ ﺃﻧﱠﻬﻢ ُﻣﻔﺴﺪﻭﻥ ﴾ﻬﻢ ﻫﻢ ﺍﻟﻤﻔﺴﺪﻭﻥ ﻭﻟﻜﻦ ﻻ ﻳﺸﻌﺮﻭﻥ ﺃﻻ ﺇﻧﱠ ﴿ 
ﻭﻫﺬﺍ ﺍﻟﻘﻮﻝ ﻛﺎﻧﻮﺍ ،ﻻ ﻧﻔﻌﻞ ﻛﻤﺎ ﻓﻌﻠﻮﺍ :ﺃَﻱ ْ ﴾ﺃﻧﺆﻣﻦ ﻛﻤﺎ ﺁﻣﻦ ﺍﻟﺴﻔﻬﺎء ﻗﺎﻟﻮﺍ﴿ �ﻫﻢ ﺃﺻﺤﺎﺏ ﻣﺤﻤﱠ ٍﺪ ﴾ﻭﺇﺫﺍ ﻗﻴﻞ ﻟﻬﻢ ﺁﻣﻨﻮﺍ ﻛﻤﺎ ﺁﻣﻦ ﺍﻟﻨﱠﺎﺱ ﴿
 .(41F31)ﻓﺄﺧﺒﺮ ﷲ ﺗﻌﺎﻟﻰ ﺑﻪ ﻋﻨﻬﻢ ،ﻳﻘﻮﻟﻮﻧﻪ ﻓﻴﻤﺎ ﺑﻴﻨﻬﻢ
 
 َﺳَﻮٓﺍٌء َﻋﻠَۡﻴِﻬۡﻢ َءﺃَﻧَﺬۡﺭﺗَﻬُۡﻢ ﺃَۡﻡ ﻟَۡﻢ ﺗُﻨِﺬۡﺭﻫُۡﻢ  ﺍ ْﻔَُﺮﻭﺇِﻥﱠ ٱﻟﱠِﺬﻳَﻦ ﻛ َ ﴿
 ﴾ ٦َﻻ ﻳُۡﺆِﻣﻨُﻮَﻥ 
   
 ﺍﻵﻳﺔ – ﺳﻮﺍء ﻋﻠﻴﻬﻢ ( ﺇﻥ ﺍﻟﺬﻳﻦ ﻛﻔﺮﻭﺍ) :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﺳ�ﻌﻴﺪ ﺍﺑ�ﻦ ﺟﺒﻴ�ﺮ  ﻋﻜﺮﻣ�ﺔ ﻋ�ﻦ ﻣﺤﻤﺪ ﺑﻦ ﺃﺑﻲ ﻣﺤﻤﺪ ﻋ�ﻦ ﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮ ﻣﻦ ﻁﺮﻳﻖ ﺍﺑﻦ ﺇﺳﺤﺎﻕ ﻋﻦ [ﻙ] -2
 _______________
ﺍﻟﻨﺎﺷ�ﺮ: ﻣﺆﺳﺴ�ﺔ ﺍﻟﺘ�ﺎﺭﻳﺦ ﺍﻟﻌﺮﺑ�ﻲ،  ﻫ�ـ(3931ﺍﻟﻤﺆﻟﻒ: ﻣﺤﻤﺪ ﺍﻟﻄ�ﺎﻫﺮ ﺑ�ﻦ ﻣﺤﻤ�ﺪ ﺑ�ﻦ ﻣﺤﻤ�ﺪ ﺍﻟﻄ�ﺎﻫﺮ ﺑ�ﻦ ﻋﺎﺷ�ﻮﺭ ﺍﻟﺘﻮﻧﺴ�ﻲ )ﺍﻟﻤﺘ�ﻮﻓﻰ:  (991/ 1ﻮﻳﺮ )ﺍﻟﺘﺤﺮﻳﺮ ﻭﺍﻟﺘﻨ  (21)
 ﻡ0002ﻫـ/0241ﺍﻟﻄﺒﻌﺔ: ﺍﻷﻭﻟﻰ،  ﻟﺒﻨﺎﻥ –ﺑﻴﺮﻭﺕ 
ﻓََﺴﺄَﻟَﻪ ُﺃَْﻥ ﻳُْﻌِﻄﻴَﻪ ُﻗَِﻤﻴَﺼﻪ ُﺃَْﻥ ﻳَُﻜﻔﱢَﻦ ﻓِﻴِﻪ ﺃَﺑَﺎﻩ ُﻓَﺄَْﻋﻄَﺎﻩ ُﺛُﻢﱠ َﺳﺄَﻟَﻪ ُﺃَْﻥ ﻳَُﺼﻠﱢَﻰ   �-َء ﺍْﺑﻨُﻪ َُﻋْﺒُﺪ ﷲﱠ  ِْﺑُﻦ َﻋْﺒِﺪ ﷲﱠ  ِﺇِﻟَﻰ َﺭُﺳﻮِﻝ ﷲﱠ  َِﻋِﻦ ﺍْﺑِﻦ ُﻋَﻤَﺮ ﻗَﺎَﻝ ﻟَﻤﱠ ﺎ ﺗُُﻮﻓﱢَﻰ َﻋْﺒُﺪ ﷲﱠ  ِْﺑُﻦ ﺃُﺑَﻰﱟ ﺍْﺑُﻦ َﺳﻠُﻮَﻝ َﺟﺎ   (31)
ﺇِﻧﱠَﻤﺎ َﺧﻴﱠَﺮﻧَِﻰ ﷲﱠ  ُ»   �-ﻓَﻘَﺎَﻝ ﻳَﺎ َﺭُﺳﻮَﻝ ﷲﱠ  ِﺃَﺗَُﺼﻠﱢﻰ َﻋﻠَْﻴِﻪ َﻭﻗَْﺪ ﻧَﻬَﺎَﻙ ﷲﱠ  ُﺃَْﻥ ﺗَُﺼﻠﱢَﻰ َﻋﻠَْﻴِﻪ ﻓَﻘَﺎَﻝ َﺭُﺳﻮُﻝ ﷲﱠ  ِ  �-َﺧَﺬ ﺑِﺜَْﻮِﺏ َﺭُﺳﻮِﻝ ﷲﱠ  ِﻟِﻴَُﺼﻠﱢَﻰ َﻋﻠَْﻴِﻪ ﻓَﻘَﺎَﻡ ُﻋَﻤُﺮ ﻓَﺄَ   �-َﻋﻠَْﻴِﻪ ﻓَﻘَﺎَﻡ َﺭُﺳﻮُﻝ ﷲﱠ  ِ
 ﻗَﺎَﻝ ﺇِﻧﱠﻪ ُُﻣﻨَﺎﻓٌِﻖ.«. ْﻐﻔِْﺮ ﻟَﻬُْﻢ َﺳْﺒِﻌﻴَﻦ َﻣﺮﱠ ﺓ(ً َﻭَﺳﺄَِﺯﻳُﺪ َﻋﻠَﻰ َﺳْﺒِﻌﻴَﻦ ﻓَﻘَﺎَﻝ )ﺍْﺳﺘَْﻐﻔِْﺮ ﻟَﻬُْﻢ ﺃَْﻭ ﻻ َﺗَْﺴﺘَْﻐﻔِْﺮ ﻟَﻬُْﻢ ﺇِْﻥ ﺗَْﺴﺘَ 
ﺍﻟﻤﺆﻟﻒ: ﺃﺑﻮ ﺍﻟﺤﺴﻴﻦ ﻣﺴﻠﻢ ﺑﻦ ﺍﻟﺤﺠﺎﺝ ﺑﻦ   (611/ 7ـ )َﻭﺃَْﻧَﺰَﻝ ﷲﱠ  َُﻋﺰﱠ َﻭَﺟﻞﱠ )َﻭﻻ َﺗَُﺼﻞﱢ َﻋﻠَﻰ ﺃََﺣٍﺪ ِﻣْﻨﻬُْﻢ َﻣﺎَﺕ ﺃَﺑًَﺪﺍ َﻭﻻ َﺗَﻘُْﻢ َﻋﻠَﻰ ﻗَْﺒِﺮِﻩ (. ﺻﺤﻴﺢ ﻣﺴﻠﻢ   �-ﻓََﺼﻠﱠﻰ َﻋﻠَْﻴِﻪ َﺭُﺳﻮُﻝ ﷲﱠ  ِ
 ﻋﺪﺩ ﺍﻷﺟﺰﺍء: ﺛﻤﺎﻧﻴﺔ ﺃﺣﺰﺍء ﻓﻲ ﺃﺭﺑﻊ ﻣﺠﻠﺪﺍﺕ ﺍﻟﻨﺎﺷﺮ: ﺩﺍﺭ ﺍﻟﺠﻴﻞ ﺑﻴﺮﻭﺕ + ﺩﺍﺭ ﺍﻷﻓﺎﻕ ﺍﻟﺠﺪﻳﺪﺓ ـ ﺑﻴﺮﻭﺕ ﻫـ162ﻭﻓﺎﺓ  ﻣﺴﻠﻢ ﺍﻟﻘﺸﻴﺮﻱ ﺍﻟﻨﻴﺴﺎﺑﻮﺭﻱ
ﺩﺍﺭ  ﺗﺤﻘﻴﻖ: ﺻﻔﻮﺍﻥ ﻋﺪﻧﺎﻥ ﺩﺍﻭﻭﺩﻱ ﻫـ(864ﻟﻨﻴﺴﺎﺑﻮﺭﻱ، ﺍﻟﺸﺎﻓﻌﻲ )ﺍﻟﻤﺘﻮﻓﻰ: ﺍﻟﻤﺆﻟﻒ: ﺃﺑﻮ ﺍﻟﺤﺴﻦ ﻋﻠﻲ ﺑﻦ ﺃﺣﻤﺪ ﺑﻦ ﻣﺤﻤﺪ ﺑﻦ ﻋﻠﻲ ﺍﻟﻮﺍﺣﺪﻱ، ﺍ  (4ﺍﻟﻮﺟﻴﺰ ﻟﻠﻮﺍﺣﺪﻱ )   (41)
 1ﻋﺪﺩ ﺍﻷﺟﺰﺍء:  ﻫـ 5141ﺍﻟﻄﺒﻌﺔ: ﺍﻷﻭﻟﻰ،  ﺩﻣﺸﻖ، ﺑﻴﺮﻭﺕ ﺍﻟﻨﺸﺮ: ﺩﺍﺭ ﺍﻟﻘﻠﻢ , ﺍﻟﺪﺍﺭ ﺍﻟﺸﺎﻣﻴﺔ 
 (03)
 .« (51F41)ﺃﻧﻬﻤﺎ ﻧﺰﻟﺘﺎ ﻓﻲ ﻳﻬﻮﺩ ﺍﻟﻤﺪﻳﻨﺔ» :ـ ﺍﻵﻳﺘﻴﻦ ﴾ﻭﺍﺇﻥ ﺍﻟﺬﻳﻦ ﻛﻔﺮ﴿: ﻓﻲ ﻗﻮﻟﻪﻋﻦ ﺍﺑﻦ ﻋﺒﺎﺱ 
 ﴾ﺇﻥ ﺍﻟ�ﺬﻳﻦ ﻛﻔ�ﺮﻭﺍ ﺳ�ﻮﺍء ﻋﻠ�ﻴﻬﻢ﴿ :)61F51)ﺁﻳﺘﺎﻥ ﻧﺰﻟﺘﺎ ﻓﻲ ﻗﺘﺎﻝ ﺍﻷﺣ�ﺰﺍﺏ »: ﻗﺎﻝ،ﺍﻟﺮﺑﻴﻊ ﺑﻦ ﺃﻧﺲ ﻭﺃﺧﺮﺝ ﻋﻦ [ﻙ] -3
  .«﴾ ﻭﻟﻬﻢ ﻋﺬﺍﺏ ﻋﻈﻴﻢ﴿ﺇﻟﻰ ﻗﻮﻟﻪ 
 
  [ﺗﻌﻠﻴﻖ] 
ﻥ ﻫ�ﺬﺍ ﻻ ﻳﺨ�ﺮﺝ ﺍﻵﻳ�ﺔ ﻣ�ﻦ ﻋﻤﻮﻣﻬ�ﺎ ﻓ�ﻲ ﻗﺘ�ﺎﻝ ﺍﻷﺣ�ﺰﺍﺏ ﻓ�ﺈ ﺃﻭﻧﺰﻟ�ﺖ ﻓ�ﻲ ﺍﻟﻴﻬ�ﻮﺩ  ﻭﺳ�ﻮﺍء ،ﻫﺬﻩ ﺍﻵﻳﺎﺕ ﻓﻲ ﻭﺻ�ﻒ ﺍﻟﻜ�ﺎﻓﺮﻳﻦ 
ﻓﻬﻮﻻء ﻻ ﺗﺸﻤﻠﻬﻢ ﻫ�ﺬﺍ ﺍﻵﻳ�ﺎﺕ.  -ﻷﻥ ﺑﻌﺾ ﺍﻟﻜﻔﺎﺭ ﻳﺆﻣﻦ ﺑﺎﻟ ﻗﺒﻞ ﻣﻮﺗﻪ -ﻭﻟﻜﻦ ﻣﻦ ﻛﺘﺐ ﷲ ﻋﻠﻴﻪ ﺃﻥ ﻳﻤﻮﺕ ﻋﻠﻰ ﺍﻟﻜﻔﺮ،ﻓﺘﺸﻤﻞ ﻛﻞ ﻛﺎﻓﺮ
 . ﺃﻋﻠﻢﻋﻠﻰ ﺃﻥ ﻓﻲ ﻛﻼ ﺍﻷﺛﺮﻳﻦ ﺿﻌﻴﻔﺎ ﺍﻹﺳﻨﺎﺩ ﻓﺘﺒﻘﻲ ﺍﻵﻳﺔ ﻋﻠﻰ ﻋﻤﻮﻡ ﻭﺻﻔﻬﺎ ﻟﻜﻞ ﻛﺎﻓﺮ ﻛﺘﺐ ﷲ ﻋﻠﻴﻪ ﺃﻥ ﻳﻤﻮﺕ ﻋﻠﻰ ﺍﻟﻜﻔﺮ ﻭﷲ
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
 :﴾ﺳﻮﺍء ﻋﻠﻴﻬﻢ  ﴿ﻭﺗﺮﻛﻮﺍ ﺗﻮﺣﻴﺪ ﷲ ﺗﻌﺎﻟﻰ ،ﺳﺘﺮﻭﺍ ﻣﺎ ﺃﻧﻌﻢ ﷲ ﻋﺰﱠ ﻭﺟﻞﱠ ﺑﻪ ﻋﻠﻴﻬﻢ ﻣﻦ ﺍﻟﻬﺪﻯ ﻭﺍﻵﻳﺎﺕ ﻓﺠﺤﺪﻭﻫﺎ﴾ﺇﻥﱠ ﺍﻟﺬﻳﻦ ﻛﻔﺮﻭﺍ  ﴿
ﻓﻲ ﺃﺑﻲ ﺟﻬٍﻞ ﻭﺧﻤﺴٍﺔ ﻣﻦ ﻧﺰﻟﺖ ﴾ﻻ ﻳﺆﻣﻨﻮﻥ ﴿ﺗﺮﻛﺖ ﺫﻟﻚ  ﺃﻡ  ﴾ﻟﻢ ﺗﻨﺬﺭﻫﻢ ﺃﻡ  ﴿ﺃﻋﻠﻤﺘﻬﻢ ﻭﺧﻮﱠ ﻓﺘﻬﻢ   :﴾ﺃﺃﻧﺬﺭﺗﻬﻢ  ﴿ﻣﻌﺘﺪٌﻝ ﻭﻣﺘﺴﺎٍﻭ ﻋﻨﺪﻫﻢ 
 .ﺃﻫﻞ ﺑﻴﺘﻪ
 
 ٓﻭْﺍ ﺇِﻧﱠﺎ ﻗﺎﻝ ٓﻭْﺍ َءﺍَﻣﻨﱠﺎ َﻭﺇَِﺫﺍ َﺧﻠَۡﻮْﺍ ﺇِﻟَٰﻰ َﺷﻴَٰ ِﻄﻴﻨِِﻬۡﻢ ﻗﺎﻝ َﻭﺇَِﺫﺍ ﻟَﻘُﻮْﺍ ٱﻟﱠِﺬﻳَﻦ َءﺍَﻣﻨُﻮْﺍ  ﴿
  ﴾٤۱َﻣَﻌُﻜۡﻢ ﺇِﻧﱠَﻤﺎ ﻧَۡﺤُﻦ ُﻣۡﺴﺘَۡﻬِﺰُءﻭَﻥ 
 
 .ﺍﻵﻳﺔ -ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ: )ﻭﺇﺫﺍ ﻟﻘﻮﺍ ﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ(
 
ﺍﺑ�ﻦ  ﺃﺑ�ﻲ ﺻ�ﺎﻟﺢ ﻋ�ﻦ ﺍﻟﻜﻠﺒﻲ ﻋﻦ ﻌﻠﺒﻲ ﻣﻦ ﻁﺮﻳﻖ ﻣﺤﻤﺪ ﺑﻦ ﻣﺮﻭﺍﻥ ﺍﻟﺴﺪﻱ ﺍﻟﺼﻐﻴﺮ ﻋﻦﺃﺧﺮﺝ ﺍﻟﻮﺍﺣﺪﻱ ﻭﺍﻟﺜ -4
ﻭﺫﻟﻚ ﺃﻧﻬﻢ ﺧﺮﺟﻮﺍ ﺫﺍﺕ ﻳ�ﻮﻡ ﻓﺎﺳ�ﺘﻘﺒﻠﻬﻢ ﻧﻔ�ﺮ ،ﻧﺰﻟﺖ ﻫﺬﻩ ﺍﻵﻳﺔ ﻓﻲ ﻋﺒﺪ ﷲ  ﺑﻦ ﺃُﺑَﻲﱟ ﻭﺃﺻﺤﺎﺑﻪ »: ﻗﺎﻝﻋﺒﺎﺱ 
ﺑﻴ�ﺪ  ﻓﺬﻫﺐ ﻓﺄﺧ�ﺬ،ﺍﻧﻈﺮﻭﺍ ﻛﻴﻒ ﺃﺭﺩ ﻋ�ﻨﻜﻢ ﻫ�ﺆﻻء ﺍﻟﺴ�ﻔﻬﺎء :ﻋﺒﺪ ﷲ ﺑﻦ ﺃُﺑَﻲﱟ ﻘﺎﻝ ﻓ �ﺏ ﺭﺳﻮﻝ ﷲ ﻣﻦ ﺃﺻﺤﺎ
ﻣﺮﺣﺒًﺎ ﺑﺎﻟﺼ�ﺪﻳﻖ ﺳ�ﻴﺪ ﺑﻨ�ﻲ ﺗ�ﻴﻢ ﻭﺷ�ﻴﺦ ﺍﻹﺳ�ﻼﻡ ﻭﺛ�ﺎﻧﻲ ﺭﺳ�ﻮﻝ ﷲ  ﻓ�ﻲ ﺍﻟﻐ�ﺎﺭ ﺍﻟﺒ�ﺎﺫﻝ ﻧﻔﺴ�ﻪ : ﻘﺎﻝﺃﺑﻲ ﺑﻜﺮ، ﻓ
ﻣﺮﺣﺒ�ﺎ ًﺑﺴ�ﻴﺪ ﺑﻨ�ﻲ ﻋ�ﺪﻱ ﺑ�ﻦ ﻛﻌ�ﺐ ﺍﻟﻔ�ﺎﺭﻭﻕ ﺍﻟﻘ�ﻮﻱ ﻓ�ﻲ ﺩﻳ�ﻦ ﷲ  : ﻘ�ﺎﻝﺛﻢ ﺃﺧﺬ ﺑﻴ�ﺪ ﻋﻤ�ﺮ ﻓ،ﻭﻣﺎﻟﻪ ﻟﺮﺳﻮﻝ ﷲ
ﺳﻮﻝ ﷲ ﻭﺧﺘﻨﻪ ﺳﻴﺪ ﺑﻨﻲ ﻫﺎﺷﻢ ﻣ�ﺎ ﻣﺮﺣﺒﺎ ًﺑﺎﺑﻦ ﻋﻢ ﺭ: ﻘﺎﻝﺛﻢ ﺃﺧﺬ ﺑﻴﺪ ﻋﻠﻲ ﻓ،ﺍﻟﺒﺎﺫﻝ ﻧﻔﺴﻪ ﻭﻣﺎﻟﻪ ﻟﺮﺳﻮﻝ ﷲ
ﻓﺈﺫﺍ ﺭﺃﻳﺘﻤﻮﻫﻢ ﻓﺎﻓﻌﻠﻮﺍ ﻛﻤﺎ ﻓﻌﻠ�ﺖ  ؟ﻋﺒﺪ ﷲ ﻷﺻﺤﺎﺑﻪ: ﻛﻴﻒ ﺭﺃﻳﺘﻤﻮﻧﻲ ﻓﻌﻠﺖﻘﺎﻝ ﺛﻢ ﺍﻓﺘﺮﻗﻮﺍ ﻓ،ﺭﺳﻮﻝ ﷲ ﺧﻼ
  (71F61)ﻓﻨﺰﻟﺖ ﻫ�ﺬﻩ ﺍﻵﻳ�ﺔ ،ﻓﺮﺟﻊ ﺍﻟﻤﺴﻠﻤﻮﻥ ﺇﻟﻰ ﺍﻟﻨﺒﻲ ﺻﻠﻰ ﷲ  ﻋﻠﻴ�ﻪ ﻭﺳ�ﻠﻢ ﻭﺃﺧﺒ�ﺮﻭﻩ ﺑ�ﺬﻟﻚ،ﻓﺄﺛﻨﻮﺍ ﻋﻠﻴﻪ  ﺧﻴﺮﺍً 
 ﻟﺴﺪﻱ ﺍﻟﺼﻐﻴﺮ ﻛﺬﺍﺏ ﻭﻛﺬﺍ ﺍﻟﻜﻠﺒﻲ ﻭﺃﺑﻮ ﺻﺎﻟﺢ ﺿﻌﻴﻒ.ﻓﺈﻥ ﺍ،ﻫﺬﺍ ﺍﻹﺳﻨﺎﺩ ﻭﺍٍﻩ ﺟﺪﺍً  .«
 
 [ ﺗﻌﻠﻴﻖ] 
ﺍﻹﻣ�ﺎﻡ ﻗ�ﺎﻝ  .(81F71)ﻓﻘﺪ ﺫﻛﺮﻩ ﺍﻟﻜﻨﺎﻧﻲ ﻛﺘﺎﺑ�ﻪ ﻓ�ﻲ ﺍﻟﻤﻮﺿ�ﻮﻋﺎﺕﻗﺎﻝ ﻭﻫﻮ ﻛﻤﺎ ،ﺣﻜﻢ ﺍﻟﻤﺼﻨﻒ ﺭﺣﻤﻪ ﷲ ﻋﻠﻰ ﺍﻷﺛﺮ ﺑﻜﻮﻧﻪ ﻭﺍﻩ ﺟﺪﺍً  
ﻛﺎﻥ ﺭﺟ�ﺎﻝ ﻣ�ﻦ ﺍﻟﻴﻬ�ﻮﺩ ﺇﺫﺍ ﻟﻘ�ﻮﺍ : ﻝﻗﺎ،ﺍﻵﻳﺔ ﴾ ﻭﺇﺫﺍ ﻟﻘﻮﺍ ﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ﴿َﻭﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﻋﻦ ﺍﺑﻦ ﻋﺒﺎﺱ ﻓﻲ ﻗﻮﻟﻪ ،ﺍﻟﺴﻴﻮﻁﻲ ﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮ
ﺃﻱ ﻋﻠ�ﻰ ﻣﺜ�ﻞ ﻣ�ﺎ ﺃﻧ�ﺘﻢ ﻋﻠﻴ�ﻪ  ﴾ ﺇﻧﺎ ﻣﻌﻜ�ﻢ ﻗﺎﻟﻮﺍ﴿ﻭﻫﻢ ﺇﺧﻮﺍﻧﻬﻢ  ﴾ ﻭﺇﺫﺍ ﺧﻠﻮﺍ ﺇﻟﻰ ﺷﻴﺎﻁﻴﻨﻬﻢ﴿ﺃﻧﺎ ﻋﻠﻰ ﺩﻳﻨﻜﻢ : ﻗﺎﻟﻮﺍﺑﻌﻀﻬﻢ  ﺃﻭﺃﺻﺤﺎﺏ ﺍﻟﻨﱠﺒِّﻲ 
: ﻗ�ﺎﻝ ﴾ ﻲ ﻁﻐﻴ�ﺎﻧﻬﻢﻭﻳﻤﺪﻫﻢ ﻓ�﴿ﻳﺴﺨﺮ ﺑﻬﻢ ﻟﻠﻨﻘﻤﺔ ﻣﻨﻬﻢ : ﻗﺎﻝ ﴾ ﷲ ﻳﺴﺘﻬﺰﺉ ﺑﻬﻢ﴿ﺳﺎﺧﺮﻭﻥ ﺑﺄﺻﺤﺎﺏ ﻣﺤﻤﺪ : ﻗﺎﻝ ﴾ ﺇﻧﻤﺎ ﻧﺤﻦ ﻣﺴﺘﻬﺰﺅﻭﻥ﴿
 ﻳﺘﺮﺩﺩﻭﻥ.ﺍﻧﺘﻬﻲﻗﺎﻝ  ﴾ ﻳﻌﻤﻬﻮﻥ﴿ﻓﻲ ﻛﻔﺮﻫﻢ 
 . (91F81)ﺃﻫﻞ ﺍﻟﻜﺘﺎﺏ ﺍﻭﻫﻢ ﻣﻨﺎﻓﻘﻮ ﴾ ﺁﻣﻨﺎ ﻗﺎﻟﻮﺍﻭﺇﺫﺍ ﻟﻘﻮﺍ ﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ ﴿ﻭﺃﺧﺮﺝ ﺍﻟﺒﻴﻬﻘﻲ ﻓﻲ ﺍﻷﺳﻤﺎء ﻋﻦ ﺍﺑﻦ ﻋﺒﺎﺱ ﻓﻲ ﻗﻮﻟﻪ 
ﺇﺳ�ﻨﺎﺩﻩ ﻣﺤﻤ�ﺪ ﺑ�ﻦ  ﻭﺃﻣ�ﺎ ﺍﻷﺛ�ﺮ ﺍﻟﺜ�ﺎﻧﻲ: ﻓﻔ�ﻲ.(02F91)ﻓﻔﻲ ﺇﺳﻨﺎﺩ ﺑﺸﺮ ﺑﻦ ﻋﻤﺎﺭﻩ ﺿ�ﻌﻔﻪ ﺍﻟﻨﺴ�ﺎﺋﻲ ﻭﻏﻴ�ﺮﻩ : ﺃﻣﺎ ﺃﺛﺮ ﺍﺑﻦ ﻋﺒﺎﺱ ﺍﻷﻭﻝ 
 ﺍﻟﺤﺎﻓﻆ ﺍﺑﻦ ﺣﺠﺮ ﻣﺘﻬﻢ ﺑﺎﻟﻜﺬﺏ.ﻗﺎﻝ ﺍﻟﺴﺎﺋﺐ ﺍﻟﻜﻠﺒﻲ ﻭﻫﻮ ﺿﻌﻴﻒ ﺟﺪﺍ ً
ﻭﻫ�ﻮ ﺍﻟﺤ�ﺎﻝ ﻓ�ﻲ ﺟﻤﻴ�ﻊ ﺍﻟﻤﻨ�ﺎﻓﻘﻴﻦ ﺇﺫﺍ ﻟﻘ�ﻮﺍ .ﻋﻠﻰ ﺫﻟﻚ ﻓﺤﻤﻞ ﺍﻵﻳﺔ ﻋﻠﻰ ﻋﻤﻮﻣﻬﺎ ﺃﻭﻟﻰ ﻓﺘﻜﻮﻥ ﻧﺰﻟﺖ ﻓﻲ ﻛﻞ ﻣﻨﺎﻓﻖ ﻫ�ﺬﻩ ﺻ�ﻔﺘﻪ 
  ﻦ ﻭﺃﻅﻬﺮﻭﺍ ﻟﻬﻢ ﺍﻟﻮﻻء.ﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ ﺍﺩﻋﻮﺍ ﺍﻹﻳﻤﺎﻥ ﺛﻢ ﺇﺫﺍ ﺧﻠﻮﺍ ﺇﻟﻰ ﺃﻣﺜﺎﻟﻬﻢ ﻭﺃﻗﺮﺍﻧﻬﻢ ﺍﺳﺘﻬﺰﺅﺍ ﺑﺎﻟﻤﻮﻣﻨﻴ
 
 _______________
ﻳ�ﺐ ﻗ�ﺎﻝ: ﻭﻛ�ﺎﻥ ﺍﺑ�ﻦ ﻣﻌ�ﻴﻦ ﺣﺴ�ﻦ ﺍﻟ�ﺮﺃﻱ ﻓﻴﻪ،ﻭﺍﻟﻌﻠ�ﺔ ﻭﻟﻪ ﻋﻠﺘﺎﻥ ﺍﻷﻭﻟﻰ: ﻣﺤﻤﺪ ﺑﻦ ﺣﺒﺎﻥ ﺍﻟﺘﻤﻴﻤ�ﻲ ﺷ�ﻴﺦ ﺍﻟﻄﺒ�ﺮﻱ ﻭﻫ�ﻮ ﺿ�ﻌﻴﻒ ﻗﺎﻟ�ﻪ ﺍﻟﺤ�ﺎﻓﻆ ﻓ�ﻲ ﺍﻟﺘﻘﺮ 801  1ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ/   (51)
 ﺍﻟﺜﺎﻧﻴﺔ: ﻣﺤﻤﺪ ﺑﻦ ﺇﺳﺤﺎﻕ ﻭﻓﻴﻪ ﻛﻼﻡ ﻣﻌﺮﻭﻑ ﻭﺗﺪﻟﺴﻪ ﻻ ﻳﺨﻔﻲ ﻭﻗﺪ ﻋﻨﻌﻦ ﻓﻲ ﺍﻷﺛﺮ 
ﻋﺒ�ﺪ ﷲ   ﻗﺎﻝ ﻓﻴﻪ ﺍﻟﻄﺒﺮﻱ ﺭﺣﻤﻪ ﷲ: ﺣﺪﺛﺖ ﻋﻦ ﻋﻤﺎﺭﺓ ﺑﻦ ﺍﻟﺤﺴﻦ ﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ ﺃﺑﻮ ﺟﻌﻔﺮ ﺍﻟﺮﺍﺯﻱ ﻗﺎﻝ ﻋﻨﻪ ﺍﻟﺤ�ﺎﻓﻆ ﺻ�ﺪﻭﻕ ﺳ�ﻲء ﺍﻟﺤﻔ�ﻆ ﻭﻛ�ﺬﻟﻚ ﻭﻟ�ﺪﻩ 901  1ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ/ (61)
 ﻳﻌﺰﻩ ﺇﻟﻰ ﺃﺣﺪ  ﺑﻦ ﺟﻌﻔﺮ ﻗﺎﻝ ﻓﻴﻪ: ﺻﺪﻭﻕ ﻳﺨﻄﺌﻮﻗﺎﻝ  ﺍﻟﺤﺎﻓﻆ ﺑﻦ ﻛﺜﻴﺮ ﻭﻗﺎﻝ: ﺃﺑﻮ ﺟﻌﻔﺮ ﺍﻟﺮﺍﺯﻱ ﻋﻦ ﺍﻟﺮﺑﻴﻊ ﺑﻦ ﺃﻧﺲ ﻋﻦ ﺃﺑﻲ ﺍﻟﻌﺎﻟﻴﺔ ﻓﺒﻠﻎ ﺑﻊ ﺃﺑﺎ ﺍﻟﻌﺎﻟﻴﻪ ﻭﻟﻢ 
 
 ﺄﻟﻴﻒ: ﺃﺑﻮ ﺍﻟﺤﺴﻦ ﻋﻠﻲ ﺑﻦ ﺃﺣﻤﺪ ﺍﻟﻨﻴﺴﺎﺑﻮﺭﻱ.ﺗ   13ﺃﺛﺮ ﺿﻌﻴﻒ ﺟﺪﺍ ﺃﺧﺮﺟﻪ ﺍﻟﻮﺍﺣﺪﻱ ﻓﻲ ﺃﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ   (71)
  ﺳﺴﺔ ﺍﻟﺤﻠﺒﻲ ﻭﺷﺮﻛﺎﻩ ﻟﻠﻨﺸﺮ ﻭﺍﻟﺘﻮﺯﻳﻊﺍﻟﻨﺎﺷﺮ: ﻣﺆ
 ﺍﻟﻨﺎﺷﺮ: ﺩﺍﺭ ﺍﻟﻜﺘﺐ ﺍﻟﻌﻠﻤﻴﺔ ﻣﺤﻤﺪ ﺑﻦ ﺍﻟﺼﺪﻳﻖ ﺍﻟﻐﻤﺎﺭﻱ ﺍﻟﻤﺤﻘﻖ: ﻋﺒﺪ ﷲ ﺑﻦ   ﻟﻤﺆﻟﻒ: ﺃﺑﻮ ﺍﻟﺤﺴﻦ ﻋﻠﻰ ﺑﻦ ﻣﺤﻤﺪ ﺑﻦ ﺍﻟﻌﺮﺍﻕ ﺍﻟﻜﻨﺎﻧﻲﺍ( 793/ 2ﺗﻨﺰﻳﻪ ﺍﻟﺸﺮﻳﻌﺔ ﺍﻟﻤﺮﻓﻮﻋﺔ )   (81)
 2ﻋﺪﺩ ﺍﻷﺟﺰﺍء:  1891ﺍﻟﻄﺒﻌﺔ: ﺍﻟﺜﺎﻧﻴﺔ 
 ﻫـ (119( ﺍﻟﻤﺆﻟﻒ: ﻋﺒﺪ ﺍﻟﺮﺣﻤﻦ ﺑﻦ ﺃﺑﻲ ﺑﻜﺮ ﺍﻟﺴﻴﻮﻁﻲ ﺕ: ) 561/ 1ﺑﺎﻟﻤﺄﺛﻮﺭ ﻟﻠﺴﻴﻮﻁﻲ ) ﺍﻟﺪﺭ ﺍﻟﻤﻨﺜﻮﺭ ﻓﻲ ﺍﻟﺘﻔﺴﻴﺮ   (91)
 [ 51ﻋﺪﺩ ﺍﻷﺟﺰﺍء: ]  ﻡ [3002ﻫـ ـ 4241ﺳﻨﺔ ﺍﻟﻨﺸﺮ: ]  ﻣﺼﺮ –ﺍﻟﻨﺎﺷﺮ: ﺩﺍﺭ ﻫﺠﺮ  ﺗﺤﻘﻴﻖ: ﻣﺮﻛﺰ ﻫﺠﺮ ﻟﻠﺒﺤﻮﺙ
 ﺍﻟﻤﺤﻘﻖ: ﺍﻟﺪﻛﺘﻮﺭ ﺑﺸﺎﺭ ﻋّﻮﺍﺩ ﻣﻌﺮﻭﻑ ﻫـ(847ﻋﺜﻤﺎﻥ ﺑﻦ ﻗَﺎْﻳﻤﺎﺯ ﺍﻟﺬﻫﺒﻲ )ﺍﻟﻤﺘﻮﻓﻰ:  ﺍﻟﻤﺆﻟﻒ: ﺷﻤﺲ ﺍﻟﺪﻳﻦ ﺃﺑﻮ ﻋﺒﺪ ﷲ ﻣﺤﻤﺪ ﺑﻦ ﺃﺣﻤﺪ ﺑﻦ  (685/ 4ﺗﺎﺭﻳﺦ ﺍﻹﺳﻼﻡ ﺕ ﺑﺸﺎﺭ )   (02)
 51ﻋﺪﺩ ﺍﻷﺟﺰﺍء:  ﻡ 3002ﺍﻟﻄﺒﻌﺔ: ﺍﻷﻭﻟﻰ،   ﺍﻟﻨﺎﺷﺮ: ﺩﺍﺭ ﺍﻟﻐﺮﺏ ﺍﻹﺳﻼﻣﻲ
 (13)
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
 ﴾ﺇﻟﻰ ﺷﻴﺎﻁﻴﻨﻬﻢ﴿ﻣﻦ ﺍﻟﻤﺆﻣﻨﻴﻦ ﻭﺍﻧﺼﺮﻓﻮﺍ ﴾ﻭﺇﺫﺍ ﺧﻠﻮﺍ  ﴾﴿ﺁﻣﻨﱠﺎ  ﻗﺎﻟﻮﺍ ﴿ﻭﺭﺃﻭﻫﻢ ،ﺇﺫﺍ ﺍﺟﺘﻤﻌﻮﺍ ﻣﻊ ﺍﻟﻤﺆﻣﻨﻴﻦ ﴾ﻭﺇﺫﺍ ﻟﻘﻮﺍ ﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ  ﴿
 .ﻣﺎ ﻧﻀﻤﺮﻩُﻣﻈﻬﺮﻭﻥ ﻏﻴﺮ  ﴾ﺇﻧﱠﻤﺎ ﻧﺤﻦ ﻣﺴﺘﻬﺰﺋﻮﻥ ﴿ﻋﻠﻰ ﺩﻳﻨﻜﻢ   :ﺃَﻱ ْ ﴾ﺇﻧﱠﺎ ﻣﻌﻜﻢ  ﻗﺎﻟﻮﺍ ﴿ﻛﺒﺮﺍﺋِﻬﻢ ﻭﻗﺎﺩﺗﻬﻢ 
ﻓﻲ ﺇﺳﺮﺍﻓﻬﻢ ﻭﻣﺠﺎﻭﺯﺗﻬﻢ ﺍﻟﻘﺪﺭ  ﴾ﻓﻲ ﻁﻐﻴﺎﻧﻬﻢ ﴿ﻳُﻤﻬﻠﻬﻢ ﻭﻳﻄﻮﱢ ﻝ ﺃﻋﻤﺎﺭﻫﻢ  ﴾ﻭﻳﻤﺪﱡ ﻫﻢ  ﴿ﻳﺠﺎﺯﻳﻬﻢ ﺟﺰﺍء ﺍﺳﺘﻬﺰﺍﺋﻬﻢ  ﴾ﷲﱠ  ُﻳﺴﺘﻬﺰﻯُء ﺑﻬﻢ  ﴿ 
 .(12F02)ﻳﺘﺮﺩﱠﺩﻭﻥ ُﻣﺘﺤﻴﱢﺮﻳﻦ﴾ﻳﻌﻤﻬﻮﻥ  ﴿ﻓﻲ ﺍﻟﻜﻔﺮ 
 
ٱﻟﺼﱠ َﻮٰ ِﻋِﻖ َﺣَﺬَﺭ ٱۡﻟَﻤۡﻮِﺕﻭ َﻭٱﻟﱠ  ُ ﻣﱢ ﻦ َ ﻠُﻮَﻥ ﺃََﺻٰ ﺒَِﻌﻬُۡﻢ ﻓِٓﻲ َءﺍَﺫﺍﻧِِﻬﻢﻳَۡﺠﻌ َ َﻭﺑَۡﺮﻕ ٞ َﻭَﺭۡﻋﺪ ٞ ﻣﱢ َﻦ ٱﻟﺴﱠ َﻤﺎِٓء ﻓِﻴِﻪ ﻅُﻠَُﻤٰ ٞﺖ  َﻛَﺼﻴﱢﺐ ٖ ﺃﻭ ۡ ﴿
  ﴾ ۹۱ُﻣِﺤﻴﻂُۢ ﺑِﭑۡﻟَﻜٰ ﻔِِﺮﻳَﻦ 
 
 .ﻛﺼﻴﺐ( ـ ﺍﻵﻳﺔ  ﺃﻭﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ: ) 
 ﻋﻦ،ﻣ�ﺮﺓ ﻭﻋﻦ،ﺍﺑﻦ ﻋﺒﺎﺱ ﻋﻦ،ﻭﺃﺑﻰ ﺻﺎﻟﺢ،ﺃﺑﻲ ﻣﺎﻟﻚ ﻋﻦ،ﻣﻦ ﻁﺮﻳﻖ ﺍﻟﺴﺪﻱ ﺍﻟﻜﺒﻴﺮ،ﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮ [ﻙ] -5
ﺭﺳ�ﻮﻝ ﷲ  ﻣ�ﻦﻫﺮﺑًﺎ ،ﻛﺎﻥ ﺭﺟﻼﻥ ﻣﻦ ﺍﻟﻤﻨﺎﻓﻘﻴﻦ ﻣﻦ ﺃﻫ�ﻞ ﺍﻟﻤﺪﻳﻨ�ﺔ » :ﻗﺎﻟﻮﺍﺑﺔ ﻭﻧﺎﺱ ﻣﻦ ﺍﻟﺼﺤﺎ،ﺍﺑﻦ ﻣﺴﻌﻮﺩ
ﻓﺠﻌﻼ ﻛﻠﻤ��ﺎ ،ﺇﻟ��ﻰ ﺍﻟﻤﺸ��ﺮﻛﻴﻦ ﻓﺄﺻ��ﺎﺑﻬﻤﺎ ﻫ��ﺬﺍ ﺍﻟﻤﻄ��ﺮ ﺍﻟ��ﺬﻱ ﺫﻛ��ﺮ ﷲ ﻓﻴ��ﻪ ﺭﻋ��ﺪ ﺷ��ﺪﻳﺪ ﻭﺻ��ﻮﺍﻋﻖ ﻭﺑ��ﺮﻕ �
ﺃﺻ���ﺎﺑﻬﻤﺎ ﺍﻟﺼ���ﻮﺍﻋﻖ ﺟﻌ���ﻼ ﺃﺻ���ﺎﺑﻌﻬﻤﺎ ﻓ���ﻲ ﺁﺫﺍﻧﻬﻤ���ﺎ ﻣ���ﻦ ﺍﻟﻔ���ﺮﻕ ﺃﻥ ﺗ���ﺪﺧﻞ ﺍﻟﺼ���ﻮﺍﻋﻖ ﻓ���ﻲ ﻣﺴ���ﺎﻣﻌﻬﻤﺎ 
ﻭﺇﺫﺍ ﻟ�ﻢ ﻳﻠﻤ�ﻊ ﻟ�ﻢ ﻳﺒﺼ�ﺮﺍ ﻗﺎﻣ�ﺎ ﻣﻜﺎﻧﻬﻤ�ﺎ ﻳﻤﺸ�ﻴﺎﻥ ﻓﺠﻌ�ﻼ ﻳﻘ�ﻮﻻﻥ: ،ﺸﻴﺎ ﺇﻟﻰ ﺿﻮﺋﻪﻭﺇﺫﺍ ﻟﻤﻊ ﺍﻟﺒﺮﻕ ﻣ،ﻓﺘﻘﺘﻠﻬﻤﺎ
ﻲ ﻳ��ﺪﻩ ﻭﺣﺴ��ﻦ ﻓﺄﺗﻴﺎﻩ ﻓﺄﺳ��ﻠﻤﺎ ﻭﻭﺿ��ﻌﺎ ﺃﻳ��ﺪﻳﻬﻤﺎ ﻓ��،ﻟﻴﺘﻨ��ﺎ ﻗ��ﺪ ﺃﺻ��ﺒﺤﻨﺎ ﻓﻨ��ﺄﺗﻲ ﻣﺤﻤ��ﺪﺍ ًﻓﻨﻀ��ﻊ ﺃﻳ��ﺪﻳﻨﺎ ﻓ��ﻲ ﻳ��ﺪﻩ
ﺇﺫﺍ  ﻭﻛﺎﻥ ﺍﻟﻤﻨ�ﺎﻓﻘﻮﻥ،ﺷﺄﻥ ﻫﺬﻳﻦ ﺍﻟﻤﻨﺎﻓﻘﻴﻦ ﺍﻟﺨﺎﺭﺟﻴﻦ ﻣﺜﻼ ًﻟﻠﻤﻨﺎﻓﻘﻴﻦ ﺍﻟ�ﺬﻳﻦ ﺑﺎﻟﻤﺪﻳﻨ�ﺔﺇﺳﻼﻣﻬﻤﺎ، ﻓﻀﺮﺏ ﷲ 
 ﺃﻭﺃﻥ ﻳﻨ�ﺰﻝ ﻓ�ﻴﻬﻢ ﺷ�ﻲء  �ﻛ�ﻼﻡ ﺍﻟﻨﺒ�ﻲ  ﺟﻌﻠ�ﻮﺍ ﺃﺻ�ﺎﺑﻌﻬﻢ ﻓ�ﻲ ﺁﺫﺍﻧﻬ�ﻢ ﻓﺮﻗ�ﺎ ًﻣ�ﻦ �ﻀ�ﺮﻭﺍ ﻣﺠﻠ�ﺲ ﺍﻟﻨﺒ�ﻲ ﺣ
ﻭﺇﺫﺍ ﺃﺿ�ﺎء ﻟﻬ�ﻢ ،ﻛﻤﺎ ﻛﺎﻥ ﺫﺍﻧﻚ ﺍﻟﻤﻨﺎﻓﻘ�ﺎﻥ ﺍﻟﺨﺎﺭﺟ�ﺎﻥ ﻳﺠﻌ�ﻼﻥ ﺃﺻ�ﺎﺑﻌﻬﻤﺎ ﻓ�ﻲ ﺁﺫﺍﻧﻬﻤ�ﺎ،ﻳﺬﻛﺮﻭﺍ ﺑﺸﻲء ﻓﻴﻘﺘﻠﻮﺍ
ﻣﺤﻤ�ﺪ ﺣﻴﻨﺌ�ﺬ  ﺩﻳ�ﻦ ﺇﻥ: ﻗ�ﺎﻟﻮﺍﻓﺘﺤﺎ ًﻣﺸﻮﺍ ﻓﻴ�ﻪ ﻭ (22F12)ﺃﻭﻓﺈﺫﺍ ﻛﺜﺮﺕ ﺃﻣﻮﺍﻟﻬﻢ ﻭﻭﻟﺪﻫﻢ ﻭﺃﺻﺎﺑﻮﺍ ﻏﻨﻴﻤﺔ ،ﻣﺸﻮﺍ ﻓﻴﻪ
ﻭﺇﺫﺍ ﺃﻅﻠ��ﻢ ﻋﻠ��ﻴﻬﻢ ،ﻛﻤ��ﺎ ﻛ��ﺎﻥ ﺫﺍﻧ��ﻚ ﺍﻟﻤﻨﺎﻓﻘ��ﺎﻥ ﻳﻤﺸ��ﻴﺎﻥ ﺇﺫﺍ ﺃﺿ��ﺎء ﻟﻬﻤ��ﺎ ﺍﻟﺒ��ﺮﻕﺻ��ﺪﻕ ﻭﺍﺳ��ﺘﻘﺎﻣﻮﺍ ﻋﻠﻴ��ﻪ 
ﻫﺬﺍ ﻣﻦ ﺃﺟﻞ ﺩﻳﻦ ﻣﺤﻤﺪ ﻭﺍﺭﺗ�ﺪﻭﺍ ﻛﻔ�ﺎﺭﺍ ﻛﻤ�ﺎ :ﻗﺎﻟﻮﺍﻭﻛﺎﻧﻮﺍ ﺇﺫﺍ ﻫﻠﻜﺖ ﺃﻣﻮﺍﻟﻬﻢ ﻭﻭﻟﺪﻫﻢ ﻭﺃﺻﺎﺑﻬﻢ ﺍﻟﺒﻼء ،ﻗﺎﻣﻮﺍ
 . « (32F22)ﺫﺍﻧﻚ ﺍﻟﻤﻨﺎﻓﻘﺎﻥ ﺣﻴﻦ ﺃﻅﻠﻢ ﺍﻟﺒﺮﻕ ﻋﻠﻴﻬﻤﺎ ﻗﺎﻝ 
 
  [ ﺗﻌﻠﻴﻖ] 
ﻟﻜﻦ ﻫﺬﺍ ﺍﻟﻤﺜﺎﻝ ﺍﻟﺬﻱ ﺫﻛﺮﻩ ﷲ ﺗﻌﺎﻟﻰ ﻓﻲ ﺍﻟﻤﻨﺎﻓﻘﻴﻦ ﻳﻌﻢ ﻛﻞ ﻣﻨﺎﻓﻖ ﻫﺬﺍ ،ﻫﺬﺍ ﺃﺛﺮ ﺿﻌﻴﻒ ﺍﻹﺳﻨﺎﺩ ﻓﻼ ﻳﺼﺢ ﻛﺴﺒﺐ ﻧﺰﻭﻝ 
 ﴿ﺍﻟﺒﻼء ﺭﺟﻊ ﻋﻦ ﺍﻹﺳﻼﻡ ﻛﻤﺎ ﻭﺻﻒ ﷲ ﺣﺎﻟﻬﻢ ﻓﻲ ﻗﻮﻟﻪ  ﺃﻭﻳﺴﺘﺒﺸﺮ ﺑﺎﻟﺨﻴﺮ ﺇﺫﺍ ﺟﺎءﻩ ﺛﻢ ﺇﺫﺍ ﺃﺻﺎﺑﻪ ﺷﻲء ﻣﻦ ﺍﻟﻔﺘﻨﺔ  ﺩﻭﻣﺎً ﻓﺎﻟﻤﻨﺎﻓﻖ ،ﺣﺎﻟﻪ
ﺃََﺻﺎﺑَۡﺘﻪ ُﻓِۡﺘﻨَﺔ ٌٱﻧﻘَﻠََﺐ َﻋﻠَٰﻰ َﻭۡﺟِﻬﻪِۦ َﺧِﺴَﺮ ٱﻟﺪﱡ ۡﻧﻴَﺎ َﻭٱۡﻷِٓﺧَﺮﺓَﻭ َﺫٰ ﻟَِﻚ ﻫَُﻮ ﻓَﺈِۡﻥ ﺃََﺻﺎﺑَﻪُۥ َﺧۡﻴٌﺮ ٱۡﻁَﻤﺄَﻥﱠ ﺑِِﻪۖۦ َﻭﺇِۡﻥ  ﺒُُﺪ ٱﻟﱠ  ََﻋﻠَٰﻰ َﺣۡﺮٖﻑۖ َﻣﻦ ﻳَﻌ َۡﻭِﻣَﻦ ٱﻟﻨﱠﺎِﺱ 
 .[ﺍﻟﺤﻭ]﴾ ۱۱ٱۡﻟُﺨۡﺴَﺮﺍُﻥ ٱۡﻟُﻤﺒِﻴُﻦ 
ﻟﱠ  َِﻭﻟَﺌِۡﻦ ﺃََﺻٰ ﺒَُﻜۡﻢ ﻓَۡﻀٞﻞ ﻣﱢ َﻦ ٱ ۲۷ﺍ ﻟﱠ  َُﻋﻠَﻲﱠ ﺇِۡﺫ ﻟَۡﻢ ﺃَُﻛﻦ ﻣﱠ َﻌﻬُۡﻢ َﺷِﻬﻴﺪ ٗﻗَۡﺪ ﺃَۡﻧَﻌَﻢ ٱﻗﺎﻝ  ﻓَﺈِۡﻥ ﺃََﺻٰ ﺒَۡﺘُﻜﻢ ﻣﱡ ِﺼﻴﺒَﺔ ٞ ﺇِﻥﱠ ِﻣﻨُﻜۡﻢ ﻟََﻤﻦ ﻟﱠﻴُﺒَﻄﱢﺌَﻦﱠ ﻭ َ ﴿ :ﺗﻌﺎﻟﻰﻗﺎﻝ ﻭ
 .[ﺍﻟﻨﺴﺎء] ﴾۳۷ﺎ ﺍ َﻋِﻈﻴﻤ ٗۡﻴﺘَﻨِﻲ ُﻛﻨُﺖ َﻣَﻌﻬُۡﻢ ﻓَﺄَﻓُﻮَﺯ ﻓَۡﻮﺯ ًﻳَٰ ﻠَ  ﻟَﻴَﻘُﻮﻟَﻦﱠ َﻛﺄَﻥ ﻟﱠۡﻢ ﺗَُﻜۢﻦ ﺑَۡﻴﻨَُﻜۡﻢ َﻭﺑَۡﻴﻨَﻪُۥ َﻣَﻮﺩﱠﺓ ٞ
 .ﻓﺤﻤﻞ ﺍﻵﻳﺔ ﻋﻠﻰ ﻋﻤﻮﻣﻬﺎ ﺃﻭﻟﻰ ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ  
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
 .ﻓﻲ ﺫﻟﻚ ﺍﻟﺴﱠﺤﺎﺏ :﴾ﻓﻴﻪ  ﴿ﻣﻦ ﺍﻟﺴﱠﺤﺎﺏ  :﴾ﻣﻦ ﺍﻟﺴﱠﻤﺎء  ﴿ﻛﺄﺻﺤﺎﺏ ﻣﻄٍﺮ ﺷﺪﻳٍﺪ  ﺃﻭ﴾ﻛﺼﻴﱢٍﺐ  ﺃﻭ ﴿
 .ﻭﻫﻮ ﺻﻮﺕ َﻣﻠٍَﻚ ُﻣﻮﻛﱠ ٍﻞ ﺑﺎﻟﺴﱠﺤﺎﺏ﴾ﻅﻠﻤﺎٌﺕ ﻭﺭﻋٌﺪ ﴿
  .ﻲ ﺗﺨﺮﺝ ﻣﻨﻪﻭﻫﻲ ﺍﻟﻨﱠﺎﺭ ﺍﻟﺘ﴾ﻭﺑﺮﻕ ﴿
 .ﺃﻫﻞ ﻫﺬﺍ ﺍﻟﻤﻄﺮ :ﻳﻌﻨﻲ﴾ﻳﺠﻌﻠﻮﻥ ﺃﺻﺎﺑﻌﻬﻢ ﻓﻲ ﺁﺫﺍﻧﻬﻢ  ﴿
ﻓﺎﻟﻤﻄﺮ َﻣﺜٌَﻞ ﻟﻠﻘﺮﺁﻥ ﻟﻤﺎ ،ﻣﻦ ﺷﺪﱠﺓ ﺻﻮﺕ ﺍﻟﺮﱠ ﻋﺪ ﻳﺴﺪﱡﻭﻥ ﺁﺫﺍﻧﻬﻢ ﺑﺄﺻﺎﺑﻌﻬﻢ ﻛﻴﻼ ﻳﻤﻮﺗﻮﺍ ﺑﺸﺪﱠﺓ ﻣﺎ ﻳﺴﻤﻌﻮﻥ ﻣﻦ ﺍﻟﺼﱠ ﻮﺕ ﴾ﻣﻦ ﺍﻟﺼﻮﺍﻋﻖ ﴿
ﻭﺟﻌﻞ ،ﻭﺍﻟﺒﺮُﻕ ﻣﺜٌﻞ ﻟﺤﺠﻭ ﺍﻟﻘﺮﺁﻥ ﻭﻣﺎ ﻓﻴﻪ ﻣﻦ ﺍﻟﺒﻴﺎﻥ،ﻟﻨﱠﺎﺭﻭﺍﻟﻈﱡﻠﻤﺎُﺕ َﻣﺜٌَﻞ ﻟﻤﺎ ُﺧﻮﱢ ﻓﻮﺍ ﺑﻪ ﻣﻦ ﺍﻟﻮﻋﻴﺪ ﻭﺫﻛﺮ ﺍ،ﻓﻴﻪ ﻣﻦ ﺣﻴﺎﺓ ﺍﻟﻘﻠﻮﺏ
ﻓﻴﺆﺩﱢﻱ ،ﺍﻷﺻﺎﺑﻊ ﻓﻲ ﺍﻵﺫﺍﻥ ﺣﺬﺭ ﺍﻟﻤﻮﺕ ﻣﺜٌَﻞ ﻟﺠﻌﻞ ﺍﻟﻤﻨﺎﻓﻘﻴﻦ ﺃﺻﺎﺑﻌﻬﻢ ﻓﻲ ﺁﺫﺍﻧﻬﻢ ﻛﻴﻼ ﻳﺴﻤﻌﻮﺍ ﺍﻟﻘﺮﺁﻥ ﻣﺨﺎﻓﺔ َﻣﻴﻞ ﺍﻟﻘﻠﺐ ﺇﻟﻰ ﺍﻟﻘﺮﺁﻥ
 .ﻭﺍﻟﻜﻔﺮ ﻣﻮﺕ ٌ،ﻭﺫﻟﻚ ﻋﻨﺪﻫﻢ ﻛﻔﺮ ٌ،�ﺫﻟﻚ ﺇﻟﻰ ﺍﻹﻳﻤﺎﻥ ﺑﻤﺤﻤﱠ ٍﺪ 
 .(42F32)ُﻣﻬﻠﻜﻬﻢ ﻭﺟﺎﻣﻌﻬﻢ ﻓﻲ ﺍﻟﻨﱠﺎﺭ﴾ﻳﻦ ﻭﷲﱠ  ُﻣﺤﻴﻂ ٌﺑﺎﻟﻜﺎﻓﺮ﴿
 
ﻓََﻤﺎ ﻓَۡﻮﻗَﻬَﺎﻭ ﻓَﺄَﻣﱠ ﺎ ٱﻟﱠِﺬﻳَﻦ َءﺍَﻣﻨُﻮْﺍ ﻓَﻴَۡﻌﻠَُﻤﻮَﻥ ﺃَﻧﱠﻪ ُٱۡﻟَﺤﻖﱡ ِﻣﻦ ﺭﱠ ﺑﱢِﻬۡﻢۖ َﻭﺃَﻣﱠ ﺎ ٱﻟﱠِﺬﻳَﻦ   ﻣﱠ ﺎ ﺑَُﻌﻮَﺿﺔ ٗﺇِﻥﱠ ٱﻟﱠ  ََﻻ ﻳَۡﺴﺘَۡﺤِﻲٓۦ ﺃَﻥ ﻳَۡﻀِﺮَﺏ َﻣﺜَٗﻼ  ﴿
 _______________
  (6ﺍﻟﻮﺟﻴﺰ ﻟﻠﻮﺍﺣﺪﻱ )  (12)
 ﻓﻲ ﺍﻟﻤﺨﻄﻮﻁ ]ﻭﻓﺘﺤﺎ[ ﺑﺎﻟﻮﺍﻭ  (22)
ﺍﻟﺤ��ﺎﻓﻆ ﻓ��ﻲ ﺍﻟﺘﻘﺮﻳ��ﺐ: ﺻ��ﺪﻭﻕ ﻛﺜﻴ��ﺮ ﺍﻟﺨﻄ��ﺄ ﻳﻐ��ﺮﺏ، ﻭﻗ��ﺪ ﺃﻛﺜ��ﺮ ﻋ��ﻦ ﺍﻟﺴ��ﺪﻱ ﺑﻬ��ﺬﻩ ﺍﻟﺴﻠﺴ��ﻠﺔ ﺍﻟﺘ��ﻲ ﺫﻛﺮﻫ��ﺎ ﻭﻓ��ﻲ ﺇﺳ��ﻨﺎﺩﻩ ﺃﺳ��ﺒﺎﻁ ﺑ��ﻦ ﻧﺼ��ﺮ ﻗ��ﺎﻝ ﻋﻨ��ﻪ  451  1ﺗﻔﺴ��ﻴﺮ ﺍﻟﻄﺒ��ﺮﻱ/  (32)
ﻗﻠﺖ ﻷﺑﻲ ﻋﺒﺪ ﷲ:ﺍﻟﺴﺪﻱ ﻛﻴﻒ ﻫﻮ  ﺍﻟﻤﺆﻟﻒ،ﻭﺍﻟﺴﺪﻱ ﺃﻳًﻀﺎ ﻣﺘﻜﻠﻢ ﻓﻴﻪ ﻭﺍﻷﻛﺜﺮ ﻋﻠﻰ ﺗﻀﻌﻴﻔﻪ ﻛﻤﺎ ﻓﻲ ﺗﻬﺬﻳﺐ ﺍﺑﻦ ﺣﺠﺮ ﻭﺍﻧﺘﻘﺪ ﻋﻠﻰ ﺍﻷﻣﺎﻡ ﻣﺴﻠﻢ ﺍﻹﺧﺮﺍﺝ ﻟﻪ ﻭﻋﻦ ﺃﺣﻤﺪ ﺑﻦ ﻣﺤﻤﺪ ﻗﺎﻝ:
ﻠﺔ ﺍﻟﺘ�ﻲ ﺫﻛﺮﻫ�ﺎ ﺣﺪﻳﺜﻪ ﻟﻤﻘﺎﺭﺏ ﻭﺍﻧﻪ ﻟﺤﺴﻦ ﺍﻟﺤﺪﻳﺚ ﺇﻻ ﺃﻥ ﻫﺬﺍ ﺍﻟﺘﻔﺴﻴﺮ ﺍﻟﺬﻱ ﻳﺠﻲء ﺑﻪ ﺃﺳﺒﺎﻁ ﻋﻨﻪ ﻓﺠﻌﻞ ﻳﺴﺘﻌﻈﻤﻪ،ﻭﻗﺪ ﺃﻛﺜﺮ ﺍﻹﻣﺎﻡ ﺍﺑ�ﻦ ﺟﺮﻳ�ﺮ ﺇﺧ�ﺮﺍﺝ ﻫ�ﺬﻩ ﺍﻟﺴﻠﺴ�؟ ﻗﺎﻝ: ﺃﺧﺒﺮﻙ ﺃﻥ 
 ﺍﻟﻤﺆﻟﻒ،ﻭﺃﺧﺮﺟﻬﺎ ﺍﻟﺤﺎﻛﻢ ﻓﻲ ﻣﺴﺘﺪﺭﻛﻪ ﻓﻲ ﺣﺪﻳﺚ ﻗﺎﻝ ﻓﻴﻪ ﺻﺤﻴﺢ ﻋﻠﻰ ﺷﺮﻁ ﺍﻟﺸﻴﺨﻴﻦ،ﻓﺎﻟ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ
 (8ﺍﻟﻮﺟﻴﺰ ﻟﻠﻮﺍﺣﺪﻱ )  (42)
 (23)
 ﺍﻭ َﻭَﻣﺎ ﻳُِﻀﻞﱡ ﺑِِﻪٓۦ ﺍ َﻭﻳَۡﻬِﺪﻱ ﺑِﻪِۦ َﻛﺜِﻴﺮ ٗﻳُِﻀﻞﱡ ﺑِﻪِۦ َﻛﺜِﻴﺮ ٗ  ٱﻟﱠ  ُﺑِﻬَٰ َﺬﺍ َﻣﺜَٗﻼ ۘ َﻛﻔَُﺮﻭْﺍ ﻓَﻴَﻘُﻮﻟُﻮَﻥ َﻣﺎَﺫٓﺍ ﺃََﺭﺍﺩ َ
  ﴾ ٦۲ﺇِﻻﱠ ٱۡﻟﻔَٰ ِﺴﻘِﻴَﻦ 
 
 ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ: )ﺇﻥ ﷲ  ﻻ ﻳﺴﺘﺤﻲ ﺃﻥ ﻳﻀﺮﺏ ﻣﺜﻼ ً( ـ ﺍﻵﻳﺔ 
ﻗﻮﻟ�ﻪ: )ﻣ�ﺜﻠﻬﻢ ﻛﻤﺜ�ﻞ  ﻦﻟﻤﺎ ﺿﺮﺏ ﷲ  ﻫﺬﻳﻦ ﺍﻟﻤﺜﻠﻴﻦ ﻟﻠﻤﻨﺎﻓﻘﻴ » :ﺍﻟﺴﺪﻱ ﺑﺄﺳﺎﻧﻴﺪﻩ ﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮﻋﻦ [ﻙ] -6
ﺍﻟﻤﻨ�ﺎﻓﻘﻮﻥ: ﷲ ﺃﻋﻠ�ﻰ ﻭﺃﺟ�ﻞ ﻣ�ﻦ ﺃﻥ ﻳﻀ�ﺮﺏ ﻫ�ﺬﻩ ﻗ�ﺎﻝ ﻛﺼﻴﺐ ﻣﻦ ﺍﻟﺴ�ﻤﺎء(  ﺃﻭ) :ﻗﻮﻟﻪﺍﻟﺬﻱ ﺍﺳﺘﻮﻗﺪ ﻧﺎﺭﺍ(ً ﻭ
 .«  (52F42))ﺇﻥ ﷲ  ﻻ ﻳﺴﺘﺤﻲ ﺃﻥ ﻳﻀﺮﺏ ﻣﺜﻼ(ً ﺇﻟﻰ ﻗﻮﻟﻪ )ﻫﻢ ﺍﻟﺨﺎﺳﺮﻭﻥ(: ﻓﺄﻧﺰﻝ ﷲ،ﺍﻷﻣﺜﺎﻝ
ﻋﻦ ،ﺍﺑﻦ ﺟﺮﻳﺞ ﻋﻦ،ﺒﺪ ﺍﻟﺮﺣﻤﻦﻣﻮﺳﻰ ﺑﻦ ﻋ  ﻋﻦ،ﻭﺃﺧﺮﺝ ﺍﻟﻮﺍﺣﺪﻱ ﻣﻦ ﻁﺮﻳﻖ ﻋﺒﺪ ﺍﻟﻐﻨﻲ ﺑﻦ ﺳﻌﻴﺪ ﺍﻟﺜﻘﻔﻲ  -7
]ﺳ�ﻮﺭﺓ  ﴾ﻭﺇﻥ ﻳﺴ�ﻠﺒﻬﻢ ﺍﻟ�ﺬﺑﺎﺏ ﺷ�ﻴﺌﺎً ﴿ﻘ�ﺎﻝ: ﻓ ﺇﻥ ﷲ  ﺫﻛ�ﺮ ﺁﻟﻬ�ﺔ ﺍﻟﻤﺸ�ﺮﻛﻴﻦ »: ﻗ�ﺎﻝﺍﺑ�ﻦ ﻋﺒ�ﺎﺱ  ﻋﻦ،ﻋﻄ�ﺎء
ﺃﻧ�ﺰﻝ  ﺃﺭﺃﻳﺖ ﺣﻴﺚ ﺫﻛ�ﺮ ﷲ  ﺍﻟ�ﺬﺑﺎﺏ ﻭﺍﻟﻌﻨﻜﺒ�ﻮﺕ ﻓﻴﻤ�ﺎ: ﻘﺎﻟﻮﺍﺍﻟﺤﺞ[ ﻭﺫﻛﺮ ﻛﻴﺪ ﺍﻵﻟﻬﺔ ﻓﺠﻌﻠﻪ ﻛﺒﻴﺖ ﺍﻟﻌﻨﻜﺒﻮﺕ ﻓ
 .ﻋﺒﺪ ﺍﻟﻐﻨﻲ ﻭﺍﻩ ﺟﺪﺍً .« (62F52)ﻝ ﷲ  ﻫﺬﻩ ﺍﻵﻳﺔﻓﺄﻧﺰ ؟ﻣﻦ ﺍﻟﻘﺮﺁﻥ ﻋﻠﻰ ﻣﺤﻤﺪ ﺃﻱ ﺷﻲء ﻛﺎﻥ ﻳﺼﻨﻊ ﺑﻬﺬﺍ
 ﻗﺎﻝ ،ﻟﻤ��ﺎ ﺫﻛ��ﺮ ﷲ  ﺍﻟﻌﻨﻜﺒ��ﻮﺕ ﻭﺍﻟ��ﺬﺑﺎﺏ  » :ﻋﻦ  ﻗﺘ��ﺎﺩﺓ،ﻋﺒ��ﺪ ﺍﻟ��ﺮﺯﺍﻕ ﻓ��ﻲ ﺗﻔﺴ��ﻴﺮﻩ: ﺃﺧﺒﺮﻧ��ﺎ ﻣﻌﻤ��ﺮﻗ��ﺎﻝ ﻭ -8
ﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺣ�ﺎﺗﻢ ﻋ�ﻦ ﺍﻟﺤﺴ�ﻦ .« (72F62)ﺍﻟﻤﺸﺮﻛﻮﻥ ﻣﺎ ﺑﺎﻝ ﺍﻟﻌﻨﻜﺒﻮﺕ ﻭﺍﻟﺬﺑﺎﺏ ﻳﺬﻛﺮﺍﻥ؟ ﻓﺄﻧﺰﻝ ﷲ ﻫﺬﻩ ﺍﻵﻳﺔ
ﻣﺎ ﻳﺸﺒﻪ ﻫﺬﻩ  ﺃﻭﺍﻟﻤﺸﺮﻛﻮﻥ: ﻣﺎ ﻫﺬﺍ ﻣﻦ ﺍﻷﻣﺜﺎﻝ ﻓﻴﻀﺮﺏ ﻗﺎﻝ  ﴾ﺎﺱ ﺿﺮﺏ ﻣﺜﻞﻳﺎ ﺃﻳﻬﺎ ﺍﻟﻨ﴿ﻟﻤﺎ ﻧﺰﻟﺖ   »: ﻗﺎﻝ
ﻭﺃﻧﺴ�ﺐ ،ﺍﻟﻘﻮﻝ ﺍﻷﻭﻝ ﺃﺻﺢ ﺇﺳﻨﺎﺩﺍً  :ﻗﻠﺖ .  (82F72)ـ ﺍﻵﻳﺔ ﴾ﺇﻥ ﷲ  ﻻ ﻳﺴﺘﺤﻲ ﺃﻥ ﻳﻀﺮﺏ ﻣﺜﻼً ﴿ﻔﺄﻧﺰﻝ ﷲ  ﺍﻷﻣﺜﺎﻝ 
ﺎﺩﺓ ﻭﺍﻟﺤﺴ�ﻦ ﺣﻜ�ﺎﻩ ﻗﺘ� ﻭﻣﺎ ﺃﻭﺭﺩﻧ�ﺎﻩ ﻋ�ﻦ،ﻭﺫﻛﺮ ﺍﻟﻤﺸ�ﺮﻛﻴﻦ ﻻ ﻳﻼﺋ�ﻢ ﻛ�ﻮﻥ ﺍﻵﻳ�ﺔ ﻣﺪﻧﻴ�ﺔ،ﺑﻤﺎ ﺗﻘﺪﻡ ﺃﻭﻝ ﺍﻟﺴﻮﺭﺓ
 .ﻭﻫﻮ  ﺃﻧﺴﺐ «ﺍﻟﻴﻬﻮﺩﻗﺎﻟﺖ » ﻋﻨﻬﻤﺎ ﺍﻟﻮﺍﺣﺪﻱ ﺑﻼ ﺇﺳﻨﺎﺩ ﺑﻠﻔﻆ
 
 [  ﺗﻌﻠﻴﻖ] 
ﺑﻌﺒ�ﺪ ﻓﺄﻣﺎ ﺍﻷﻭﻝ ﻓﻘﺪ ﺿﻌﻔﻪ ﺍﻟﻤﺆﻟﻒ  .ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﺛﻼﺙ ﺁﺛﺎﺭ ﻭﻛﻠﻬﺎ ﻻ ﻳﺼﺢ ﻣﻨﻬﺎ ﺷﻲء  
ﻧﻲ ﻓﻤﻦ ﺭﻭﺍﻳ�ﺔ ﻣﻌﻤ�ﺮ ﻋ�ﻦ ﻗﺘ�ﺎﺩﺓ ﻭﺭﻭﺍﻳﺘ�ﻪ ﻋﻨ�ﻪ ﺿ�ﻌﻴﻔﺔ ﺗﻜﻠ�ﻢ ﻓﻴﻬ�ﺎ . ﻭﺃﻣﺎ ﺍﻷﺛﺮ ﺍﻟﺜﺎ(92F82)ﺍﻟﻐﻨﻲ ﺑﻦ ﺳﻌﻴﺪ ﺍﻟﺜﻘﻔﻲ ﻓﻘﺪ ﺿﻌﻔﻪ ﺍﺑﻦ ﻳﻮﻧﺲ ﻭﻏﻴﺮﻩ
ﻭﺃﻣﺎ ﺃﺛﺮ ﺍﻟﺤﺴﻦ ﻓﻤﺮﺳﻞ ﻭﺭﻭﻯ ﻋﻦ ﺍﻟﺴﺪﻱ ﻧﺤ�ﻮﻩ ﻭﻗ�ﺪ ﻋﻠ�ﻖ ﺍﻟﻤﺆﻟ�ﻒ ﻋﻠﻴ�ﻪ ﺑﻜﻮﻧ�ﻪ ﻏﻴ�ﺮ  .(03F92)ﻣﺎﻟﻚ ﺑﻦ ﺃﻧﺲ ﻭﺿﻌﻔﻪ ﺍﻟﺪﺭﺍﻗﻄﻨﻰ ﻓﻲ ﺍﻟﻌﻠﻞ
ﺔ ﻟ�ﻮ ﺻ�ﺢ ﺇﺳ�ﻨﺎﺩﻫﺎ ﻓ�ﻼ ﻣ�ﺎﻧﻊ ﻣ�ﻦ ﻣ�ﻊ ﻛﻮﻧﻬ�ﺎ ﻣﺪﻧﻴ� :ﻻﺋﻖ ﺑﻨﺰﻭﻝ ﺍﻵﻳﺔ ﻷﻥ ﺫﻛﺮ ﺍﻟﻤﺸﺮﻛﻴﻦ ﻻ ﻳﻼﺋﻢ ﺳﺒﺐ ﻧﺰﻭﻝ ﺍﻵﻳﺔ ﻟﻜﻮﻧﻬﺎ ﻣﺪﻧﻴ�ﺔ ﺃﻗ�ﻮﻝ
  .ﻣﻌﺎً  ﻓﻴﻜﻮﻥ ﺳﺒﺐ ﺍﻟﻨﺰﻭﻝ ﻓﻲ ﻣﻨﺎﻓﻘﻲ ﺃﻫﻞ ﺍﻟﻤﺪﻳﻨﺔ ﻭﺍﻟﻤﺸﺮﻛﻴﻦ .ﻣﻜﺎﻥ ﺑﻠﻮﻍ ﺍﻵﻳﺔ ﺍﻟﻤﺸﺮﻛﻴﻦ ﻭﻫﻢ ﺑﻤﻜﺔﻹ ﻗﻮﻝ ﺍﻟﻤﺸﺮﻛﻴﻦ ﺫﻟﻚ 
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
ﻣ�ﺎ ﻳﺸ�ﺒﻪ ﻫ�ﺬﺍ : ﻗ�ﺎﻟﻮﺍﻭ،ﺎﺑ�ﻪ ﺿ�ﺤﻜﺖ ﺍﻟﻴﻬﻮﺩﻟﻤﱠ ﺎ ﺿﺮﺏ ﷲ ﺳﺒﺤﺎﻧﻪ ﺍﻟَﻤﺜﻞ ﻟﻠﻤﺸﺮﻛﻴﻦ ﺑﺎﻟﺬﱡ ﺑﺎﺏ ﻭﺍﻟﻌﻨﻜﺒﻮﺕ ﻓ�ﻲ ﻛﺘ.ﺍﻵﻳﺔ ﴾ﺇﻥﱠ ﷲ ﻻ ﻳَْﺴﺘَْﺤﻲ ِ ﴿
ﺯﺍﻳ�ﺪﺓ ٌ "ﻣ�ﺎ  "﴾ﻣﺎ ﺑﻌﻮﺿﺔً  ﴿ﺃَْﻥ ﻳُﺒﻴﱢَﻦ ﺷﺒﻬﺎ ً﴾ﺃﻥ ﻳﻀﺮﺏ ﻣﺜﻼً  ﴿ﻻ ﻳﺘﺮﻙ ﻭﻻ ﻳﺨﺸﻰ ﴾ﺇﻥﱠ ﷲ ﻻ ﻳَْﺴﺘَْﺤﻲ ِ ﴿ :ﻓﺄﻧﺰﻝ ﷲ ﺗﻌﺎﻟﻰ،ﻛﻼﻡ ﷲ ﺳﺒﺤﺎﻧﻪ
ﺇﻥﱠ ﷲ ﺗﻌ�ﺎﻟﻰ ﻻ ﻳﺘ�ﺮﻙ ﺿ�ﺮﺏ ﺍﻟﻤﺜ�ﻞ  :ﻤﻌﻨﻰﻭﺍﻟ،ﻓﻤﺎ ﻫﻮ ﺃﻛﺒ�ﺮ ﻣﻨﻬ�ﺎ :ﻳﻌﻨﻲ﴾ﻓﻤﺎ ﻓﻮﻗﻬﺎ ﴿.ﺑﻌﻮﺿﺔ :ﺍﻟﻮﺍﺣﺪﺓ،ﺻﻐﺎﺭ ﺍﻟﺒﻖ :ﻭﺍﻟﺒﻌﻮﺽ،ﻣﺆﻛﱢ ﺪﺓ
ﺃﻥﱠ ﺍﻟﻤﺜ�ﻞ ﻭﻗ�ﻊ ﻓ�ﻲ ﴾ﻓﺄﻣﱠ �ﺎ ﺍﻟ�ﺬﻳﻦ ﺁﻣﻨ�ﻮﺍ ﻓﻴﻌﻠﻤ�ﻮﻥ ﴿ﻭﺍﺳ�ﺘﻜﺒﺮ   ﻭﺣﺠﱠ �ﺔ ًﻋﻠ�ﻰ َﻣ�ْﻦ ﺟﺤ�ﺪ،ﺑﺒﻌﻮﺿٍﺔ ﻓﻤﺎ ﻓﻮﻗﻬﺎ ﺇﺫﺍ ﻋﻠﻢ ﺃﻥﱠ ﻓﻴﻪ ﻋﺒﺮﺓ ُﻟﻤ�ﻦ ﺍﻋﺘﺒﺮ
ﺃَﻱﱡ ﻓﺎﺋ�ﺪٍﺓ ﻓ�ﻲ  :ﺑﻬﺬﺍ ﻣﻦ ﺍﻷﻣﺜﺎﻝ؟ ﻭﺍﻟﻤﻌﻨﻰ ﺃﻧﱠﻬ�ﻢ ﻳﻘﻮﻟ�ﻮﻥ ﺃَﻱﱡ ﺷﻲٍء ﺃﺭﺍﺩ ﷲ :ﺃَﻱ ْ﴾ﻭﺃَﻣﱠ ﺎ ﺍﻟﺬﻳﻦ ﻛﻔﺮﻭﺍ ﻓﻴﻘﻮﻟﻮﻥ ﻣﺎﺫﺍ ﺃﺭﺍﺩ ﷲ ﺑﻬﺬﺍ ﻣﺜﻼً  ﴿،ﺣﻘﱢﻪ
ﻭﺫﻟ�ﻚ ،ﺃﺭﺍﺩ ﷲ ﺑﻬ�ﺬﺍ ﺍﻟﻤﺜ�ﻞ ﺃﻥ ﻳﻀ�ﻞﱠ ﺑ�ﻪ ﻛﺜﻴ�ﺮﺍ ًﻣ�ﻦ ﺍﻟﻜﺎﻓﺮﻳﻦ :ﺃَﻱ ْ﴾ﻳﻀﻞﱡ ﺑ�ﻪ ﻛﺜﻴ�ﺮﺍ◌ً ً ﴿: ﻘﺎﻝﺿﺮﺏ ﷲ ﺍﻟﻤﺜﻞ ﺑﻬﺬﺍ؟ ﻓﺄﺟﺎﺑﻬﻢ ﷲ ﺳﺒﺤﺎﻧﻪ ﻓ
ﺍﻟﻜﺎﻓﺮﻳﻦ ﺍﻟﺨ�ﺎﺭﺟﻴﻦ ﴾ﻭﻣ�ﺎ ﻳﻀ�ﻞﱡ ﺑ�ﻪ ﺇﻻﱠ ﺍﻟﻔﺎﺳ�ﻘﻴﻦ ﴿ﻮﻧ�ﻪ ﻭﻳﺼ�ﺪﱢ ﻗﻮﻧﻪ ﻷﻧﱠﻬﻢ ﻳﻌﺮﻓ،ﻣﻦ ﺍﻟﻤ�ﺆﻣﻨﻴﻦ﴾ﻭﻳﻬﺪﻱ ﺑﻪ ﻛﺜﻴ�ﺮﺍً  ﴿ﺃﻧﱠﻬﻢ ﻳُﻨﻜﺮﻭﻧﻪ ﻭﻳُﻜﺬﱢ ﺑﻮﻧﻪ 
 .(13F03)ﻋﻦ ﻁﺎﻋﺘﻪ
 
  ﴾ ٤٤ﺃَﺗَۡﺄُﻣُﺮﻭَﻥ ٱﻟﻨﱠﺎَﺱ ﺑِﭑۡﻟﺒِﺮﱢ َﻭﺗَﻨَﺴۡﻮَﻥ ﺃَﻧﻔَُﺴُﻜۡﻢ َﻭﺃَﻧﺘُۡﻢ ﺗَۡﺘﻠُﻮَﻥ ٱۡﻟِﻜﺘَٰ َﺐﻭ ﺃَﻓََﻼ ﺗَۡﻌﻘِﻠُﻮَﻥ  ﴿
 
 .ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ: )ﺃﺗﺄﻣﺮﻭﻥ ﺍﻟﻨﺎﺱ ﺑﺎﻟﺒﺮ(
ﻧﺰﻟ�ﺖ ﻫ�ﺬﻩ ﺍﻵﻳ�ﺔ ﻓ�ﻲ  »: ﻗ�ﺎﻝﺍﺑﻦ ﻋﺒﺎﺱ  ﺃﺑﻲ ﺻﺎﻟﺢ ﻋﻦ ﻁﺮﻳﻖ ﺍﻟﻜﻠﺒﻲ ﻋﻦﺃﺧﺮﺝ ﺍﻟﻮﺍﺣﺪﻱ ﻭﺍﻟﺜﻌﻠﺒﻲ ﻣﻦ  .9
 _______________
 ﻣﻦ ﻁﺮﻳﻖ ﺍﻟﺴﺪﻱ ﻭﻗﺪ ﺗﻘﺪﻡ ﺍﻟﻜﻼﻡ ﻓﻴﻪ ﻭﻓﻲ ﺃﺳﺒﺎﻁ ﺑﻦ ﻧﺼﺮ،ﻭﺍﻷﺛﺮ ﺇﻟﻰ ﺃﺳﺒﺎﻁ ﺻﺤﻴﺢ ﺍﻹﺳﻨﺎﺩ.   1ﺝ: 771ﺧﺮﺟﻪ ﺍﺑﻦ ﺟﺮﻳﺮ ﻓﻲ ﺗﻔﺴﻴﺮﺓ ﺃ  (52)
 ﻭﻋﺒﺪ ﺍﻟﻐﻨﻲ ﺑﻦ ﺳﻌﻴﺪ ﻭﺛﻘﻪ ﺍﺑﻦ ﺣﺒﺎﻥ ﻭﺿﻌﻔﻪ ﺍﺑﻦ ﻳﻮﻧﺲ،ﻟﻪ ﺗﺮﺟﻤﺔ ﻓﻲ ﻟﺴﺎﻥ ﺍﻟﻤﻴﺰﺍﻥ،ﻗﺎﻝ ﺍﺑﻦ ﺣﺠﺮ: ﺍﺑﻦ ﻳﻮﻧﺲ ﺍﻋﻠﻢ ﺑﻪ. 33ﺃﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ ﻟﻠﻮﺍﺣﺪﻱ    (62)
 ﻫﺠﺮﻳﺔ 112ﺍﻟﻤﺆﻟﻒ: ﻋﺒﺪ ﺍﻟﺮﺯﺍﻕ ﺑﻦ ﻫﻤﺎﻡ ﺍﻟﺼﻨﻌﺎﻧﻲ ﺍﻟﻤﺘﻮﻓﻰ ﺳﻨﺔ   14  1ﺗﻔﺴﻴﺮ ﻋﺒﺪ ﺍﻟﺮﺯﺍﻕ ﺍﻟﺼﻨﻌﺎﻧﻲ/   (72)
ﻭﻫﻮ ﻣﻦ ﻁﺮﻳﻖ ﻣﻌﻤ�ﺮ ﻋ�ﻦ ﻗﺘ�ﺎﺩﺓ ﻛﻤ�ﺎ ﺫﻛ�ﺮ ﺍﻟﻤﺼ�ﻨﻒ،ﻭﻓﻲ ﺭﻭﺍﻳ�ﺔ ﻣﻌﻤ�ﺮ ﻋ�ﻦ ﺍﻟﻌ�ﺮﺍﻗﻴﻴﻦ ﻧﻈ�ﺮ  771  1ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ/3ﻋﺪﺩ ﺍﻷﺟﺰﺍء:  ﺍﻟﻄﺒﻌﺔ: ﺍﻷﻭﻟﻰ ﺍﻟﻨﺎﺷﺮ: ﺩﺍﺭ ﺍﻟﻜﺘﺐ ﺍﻟﻌﻠﻤﻴﺔ
 ﻭﻗﺘﺎﺩﺓ ﻋﺮﺍﻗﻲ
 ﺍﻟﻤﺆﻟﻒ: ﺍﻹﻣﺎﻡ ﺍﻟﺤﺎﻓﻆ ﺃﺑﻮ ﻣﺤﻤﺪ ﻋﺒﺪ ﺍﻟﺮﺣﻤﻦ ﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﺍﻟﺮﺍﺯﻱ  1ﺝ:  96ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ    (82)
 ﻣﺮﺳﻞ ﻭﺫﻛﺮ ﻧﺤﻮﻩ ﻋﻦ ﺍﻟﺴﺪﻱ ﻣﺮﺳﻼً  ﺗﺤﻘﻴﻖ: ﺃﺳﻌﺪ ﻣﺤﻤﺪ ﺍﻟﻄﻴﺐ 01ﻋﺪﺩ ﺍﻷﺟﺰﺍء/  ﺻﻴﺪﺍ –ﺩﺍﺭ ﺍﻟﻨﺸﺮ: ﺍﻟﻤﻜﺘﺒﺔ ﺍﻟﻌﺼﺮﻳﺔ 
 (326/ 5ﺗﺎﺭﻳﺦ ﺍﻹﺳﻼﻡ  )   (92)
ﺍﻟﻄﺒﻌﺔ ﺍﻻﻭﻟﻰ  ﺷﺎﺭﻉ ﻋﺴﻴﺮ ﺍﻟﻨﺎﺷﺮ: ﺩﺍﺭ ﻁﻴﺒﺔ ﺍﻟﺮﻳﺎﺽ  ﻫﺠﺮﻳﺔ 583  603 ﺍﻟﺤﺎﻓﻆ ﺃﺑﻲ ﺍﻟﺤﺴﻦ ﻋﻠﻲ ﺑﻦ ُﻋَﻤﺮ ﺍﺑﻦ ﺃﺣﻤﺪ ﺑﻦ ﻣﻬﺪﻱ ﺍﻟﺪﺍﺭﻗﻄﻨﻲ ﺃﻟﻴﻒ: 04/ 4ﻋﻠﻞ ﺍﻟﺪﺭﺍﻗﻄﻨﻰ    (03)
  ﺗﺤﻘﻴﻖ ﻭﺗﺨﺮﻱ/ ﺩ. ﻣﺤﻔﻮﻅ ﺍﻟﺮﺣﻤﻦ ﺯﻳﻦ ﷲ ﻡ 5891 ﻫـ  5041
 (9ﺍﻟﻮﺟﻴﺰ ﻟﻠﻮﺍﺣﺪﻱ )  (13)
 (33)
 
ﻛ��ﺎﻥ ﺍﻟﺮﺟ��ﻞ ﻣ��ﻨﻬﻢ ﻳﻘ��ﻮﻝ ﻟﺼ��ﻬﺮﻩ ﻭﻟ��ﺬﻭﻱ ﻗﺮﺍﺑﺎﺗ��ﻪ ﻭﻟﻤ��ﻦ ﺑﻴﻨ��ﻪ ﻭﺑﻴ��ﻨﻬﻢ ﺭﺿ��ﺎﻉ ﻣ��ﻦ ،ﻳﻬ��ﻮﺩ ﺃﻫ��ﻞ ﺍﻟﻤﺪﻳﻨ��ﺔ
ﻭﻛ�ﺎﻧﻮﺍ ﻳ�ﺄﻣﺮﻭﻥ ،ﺍﻟﻤﺴﻠﻤﻴﻦ: ﺍﺛﺒ�ﺖ ﻋﻠ�ﻰ ﺍﻟ�ﺪﻳﻦ ﺍﻟ�ﺬﻱ ﺃﻧ�ﺖ ﻋﻠﻴ�ﻪ ﻭﻣ�ﺎ ﻳ�ﺄﻣﺮﻙ ﺑ�ﻪ ﻫ�ﺬﺍ ﺍﻟﺮﺟ�ﻞ ﻓ�ﺈﻥ ﺃﻣ�ﺮﻩ ﺣﻖ
 .«(23F13)ﺍﻟﻨﺎﺱ ﺑﺬﻟﻚ ﻭﻻ ﻳﻔﻌﻠﻮﻧﻪ
 
 [ ﺗﻌﻠﻴﻖ] 
ﺍﻵﻳ�ﺔ ﺗ�ﻮﺑﻴﺦ ﻟﻜ�ﻞ ﻣ�ﻦ ﻳ�ﺄﻣﺮ ﺍﻟﻨ�ﺎﺱ ﺑﺎﻟﻄﺎﻋ�ﺔ ﻭﺍﻟﺒ�ﺮ ﻭﻓ�ﺎﻟﻜﻠﺒﻲ ﻛ�ﺬﺍﺏ ﻭﺃﺑ�ﻲ ﺻ�ﺎﻟﺢ ﺿ�ﻌﻴﻒ.  .ﺗﻘﺪﻡ ﺍﻟﻘﻮﻝ ﻓﻲ ﺇﺳﻨﺎﺩ ﻫﺬﺍ ﺍﻷﺛ�ﺮ 
ﻛﺎﻥ ﺑﻨﻮ ﺇﺳﺮﺍﺋﻴﻞ ﻳﺄﻣﺮﻭﻥ ﺍﻟﻨﺎﺱ ﺑﻄﺎﻋﺔ ّﷲ  :ﻗﺎﻻﻭﻗﺪ ﺫﻛﺮ ﺍﺑﻦ ﻛﺜﻴﺮ ﻋﻦ ﺍﻟﺴﺪﻱ ﻭﻗﺘﺎﺩﺓ  .ﻭﺍﻟﺨﻴﺮ ﺛﻢ ﻫﻮ ﻻ ﻳﺄﺗﻴﻪ ﻋﻠﻰ ﺳﺒﻴﻞ ﺍﻻﺳﺘﻬﺎﻧﻪ
 .(33F23)، ﻭﻳﺨﺎﻟﻔﻮﻥ، ﻓﻌﻴّﺮﻫﻢ ّﷲ ﻋﺰ ﻭﺟﻞ ّﻭﺑﺘﻘﻮﺍﻩ ﻭﺑﺎﻟﺒﺮ
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
ﻓﺄﻧﺰﻝ ﷲ ﺗﻌ�ﺎﻟﻰ ،ﻭﻻ ﻳﺆﻣﻨ�ﻮﻥ ﺑ�ﻪ،ﺍﺛﺒﺘ�ﻮﺍ ﻋﻠ�ﻰ ﻣ�ﺎ ﺃﻧ�ﺘﻢ ﻋﻠﻴ�ﻪ :ﻛﺎﻧﺖ ﺍﻟﻴﻬ�ﻮﺩ ﺗﻘ�ﻮﻝ ﻷﻗﺮﺑ�ﺎﺋﻬﻢ ﻣ�ﻦ ﺍﻟﻤﺴ�ﻠﻤﻴﻦ ﴾ﺃﺗﺄﻣﺮﻭﻥ ﺍﻟﻨﺎﺱ ﺑﺎﻟﺒﺮﱢ  ﴿
  �ﺑﺎﻹﻳﻤﺎﻥ ﺑﻤﺤﻤﺪ ﴾ﺃﺗﺄﻣﺮﻭﻥ ﺍﻟﻨﺎﺱ ﺑﺎﻟﺒﺮ ﴿ :ﺗﻮﺑﻴﺨﺎ ًﻟﻬﻢ
ﺃﻓ�ﻼ  ﴿ﻭﻧﻌﺘ�ﻪ  �ﺗﻘ�ﺮﺅﻭﻥ ﺍﻟﺘﱠ�ﻮﺭﺍﺓ ﻭﻓﻴﻬ�ﺎ ﺻ�ﻔﺔ ﻣﺤﻤﱠ �ٍﺪ  ﴾ﻭﺃﻧ�ﺘﻢ ﺗﺘﻠ�ﻮﻥ ﺍﻟﻜﺘ�ﺎﺏ  ﴿ﻜﻢ ﻓ�ﻼ ﺗﺄﻣﺮﻭﻧﻬ�ﺎ ﺑ�ﺬﻟﻚ ﻭﺗﺘﺮﻛ�ﻮﻥ ﺃﻧﻔﺴ� ﴾ﻭﺗﻨﺴ�ﻮﻥ  ﴿
 .؟!(43F33)ﺃﻧﱠﻪ ﺣﻖﱞ ﻓﺘﺘﱠﺒﻌﻮﻧﻪ ﴾ﺗﻌﻘﻠﻮﻥ 
 
ﺎ ﻓَﻠَﻬُۡﻢ ﺃَۡﺟُﺮﻫُۡﻢ ِﻋﻨَﺪ ِﺮ َﻭَﻋِﻤَﻞ َﺻٰ ﻠِﺤ َٗﻣۡﻦ َءﺍَﻣَﻦ ﺑِﭑﻟﱠ  َِﻭٱۡﻟﻴَۡﻮِﻡ ٱۡﻷٓﺧ ِ ﻴﻦ َٴِﺇِﻥﱠ ٱﻟﱠِﺬﻳَﻦ َءﺍَﻣﻨُﻮْﺍ َﻭٱﻟﱠِﺬﻳَﻦ ﻫَﺎُﺩﻭْﺍ َﻭٱﻟﻨﱠَﺼٰ َﺮٰﻯ َﻭٱﻟﺼﱠٰ ﺒِ  ﴿
  ﴾ ۲٦َﺭﺑﱢِﻬۡﻢ َﻭَﻻ َﺧۡﻮٌﻑ َﻋﻠَۡﻴِﻬۡﻢ َﻭَﻻ ﻫُۡﻢ ﻳَۡﺤَﺰﻧُﻮَﻥ 
 
 )ﺇﻥ ﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ ﻭﺍﻟﺬﻳﻦ ﻫﺎﺩﻭﺍ(. :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﺳ�ﻠﻤﺎﻥ: ﻗ�ﺎﻝ » : ﻗﺎﻝﻣﺠﺎﻫﺪ  ﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﻭﺍﻟﻌﺪﻧﻲ ﻓﻲ ﻣﺴﻨﺪﻩ ﻣﻦ ﻁﺮﻳﻖ ﺍﺑﻦ ﺃﺑﻲ ﻧﺠﻴﺢ ﻋﻦ  [ﻙ] .01
ﺇﻥ ﴿ﻓ�ﺬﻛﺮﺕ ﻣ�ﻦ ﺻ�ﻼﺗﻬﻢ ﻭﻋﺒ�ﺎﺩﺗﻬﻢ ﻓﻨﺰﻟ�ﺖ:،ﺃﻫﻞ ﺩﻳ�ﻦ ﻛﻨ�ﺖ ﻣﻌﻬ�ﻢ  ﷲ  ﻋﻠﻴﻪ ﻭﺳﻠﻢ ﻋﻦ ﺳﺄﻟﺖ ﺍﻟﻨﺒﻲ ﺻﻠﻰ
 .«(53F43)ﺍﻵﻳﺔ ﴾ﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ ﻭﺍﻟﺬﻳﻦ ﻫﺎﺩﻭﺍ
ﻟﻤﺎ ﻗﺺ ﺳﻠﻤﺎﻥ ﻋﻠﻰ ﺭﺳ�ﻮﻝ ﷲ  ﻗﺼ�ﺔ  » : ﻗﺎﻝﻭﺃﺧﺮﺝ ﺍﻟﻮﺍﺣﺪﻱ ﻣﻦ ﻁﺮﻳﻖ ﻋﺒﺪ ﷲ  ﺑﻦ ﻛﺜﻴﺮ ﻋﻦ ﻣﺠﺎﻫﺪ  .11
ﺇﻥ ﺍﻟ�ﺬﻳﻦ ﺁﻣﻨ�ﻮﺍ ﻭﺍﻟ�ﺬﻳﻦ ﴿ :ﻓﻨﺰﻟ�ﺖ ﺽﺍﻷﺭﺳ�ﻠﻤﺎﻥ: ﻓﺄﻅﻠﻤ�ﺖ ﻋﻠ�ﻲ  ﻗ�ﺎﻝ   « ﻫ�ﻢ ﻓ�ﻲ ﺍﻟﻨ�ﺎﺭ » : ﻗ�ﺎﻝﺃﺻ�ﺤﺎﺑﻪ 
 .« (63F53)ﻓﻜﺄﻧﻤﺎ ﻛﺸﻒ ﻋﻨﻲ ﺟﺒﻞ: ﻗﺎﻝ ﴾ﻳﺤﺰﻧﻮﻥ﴿ﺇﻟﻰ ﻗﻮﻟﻪ  ﴾ﻫﺎﺩﻭﺍ
 .« (73F63)ﻧﺰﻟﺖ ﻫﺬﻩ ﺍﻵﻳﺔ ﻓﻲ ﺃﺻﺤﺎﺏ ﺳﻠﻤﺎﻥ ﺍﻟﻔﺎﺭﺳﻲ »: ﻗﺎﻝﺍﻟﺴﺪﻱ  ﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮ ﻭﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﻋﻦ .21
 
 [ﺗﻌﻠﻴﻖ]
ﻣ�ﻦ ﻫ�ﺬﻩ ﺍﻵﺛ�ﺎﺭ ﻻ ﻳﺨﻠ�ﻮ ﺇﺳ�ﻨﺎﺩﻫﺎ ﻣ�ﻦ ﻭﻛﻞ ،ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﺛﻼﺛﺔ ﺁﺛﺎﺭ ﻓﻲ ﻛ�ﻮﻥ ﻫ�ﺬﻩ ﺍﻵﻳ�ﺔ ﻧﺰﻟ�ﺖ ﻓ�ﻲ ﺳ�ﻠﻤﺎﻥ ﺍﻟﻔﺎﺭﺳ�ﻲ 
 .ﻭﻗﺪ ﺫﻛﺮ ﺍﻹﻣﺎﻡ ﺍﺑﻦ ﺟﺮﻳﺮ ﺃﺛﺮ ﺍﻟﺴﺪﻱ ﻣﻄﻮﻻ ً ﻭﺃﻧﺎ ﺃﺫﻛﺮﻩ ﻫﻨﺎ ﺑﻄﻮﻟﻪ ﻟﻠﻔﺎﺋﺪﺓ،ﻘﺎﻝﻣ
ﺇﻥ ﺍﻟ�ﺬﻳﻦ ﺁﻣﻨ�ﻮﺍ ﻭﺍﻟ�ﺬﻳﻦ ﴿:ﺛﻨ�ﺎ ﺃﺳ�ﺒﺎﻁ ﺑ�ﻦ ﻧﺼ�ﺮ ﻋ�ﻦ ﺍﻟﺴ�ﺪﻱ: ﻗ�ﺎﻝﺛﻨ�ﺎ ﻋﻤ�ﺮﻭ : ﻗ�ﺎﻝﺣﺪﺛﻨﻲ ﻣﻮﺳ�ﻰ ﺑ�ﻦ ﻫ�ﺎﺭﻭﻥ  :ﺍﺑﻦ ﺟﺮﻳﺮﻗﺎﻝ 
ﻭﻛﺎﻥ ﺍﺑ�ﻦ ﺍﻟﻤﻠ�ﻚ ،ﻭﻛﺎﻥ ﻣ�ﻦ ﺃﺷ�ﺮﺍﻓﻬﻢ،ﻭﻛﺎﻥ ﺳ�ﻠﻤﺎﻥ ﻣ�ﻦ ﺟﻨ�ﺪ ﻧﻴﺴ�ﺎﺑﻮﺭ،ﺎﻥ ﺍﻟﻔﺎﺭﺳ�ﻲﻧﺰﻟﺖ ﻫﺬﻩ ﺍﻵﻳﺔ ﻓﻲ ﺃﺻ�ﺤﺎﺏ ﺳ�ﻠﻤ: ﻗﺎﻝﺍﻵﻳﺔ ﴾ﻫﺎﺩﻭﺍ
ﻓﺒﻴﻨﻤ�ﺎ ﻫﻤ�ﺎ ﻓ�ﻲ ﺍﻟﺼ�ﻴﺪ ﺇﺫ ﺭﻓ�ﻊ ﻟﻬﻤ�ﺎ ﺑﻴ�ﺖ ،ﻭﻛﺎﻧﺎ ﻳﺮﻛﺒﺎﻥ ﺇﻟﻰ ﺍﻟﺼﻴﺪ ﺟﻤﻴﻌﺎً ،ﻻ ﻳﻘﻀﻲ ﻭﺍﺣﺪ ﻣﻨﻬﻤﺎ ﺃﻣﺮﺍ ﺩﻭﻥ ﺻﺎﺣﺒﻪ ◌ ًﺻﺪﻳﻘﺎ ﻟﻪ ﻣﻮﺍﺧﻴﺎ
ﺍﻟ�ﺬﻱ ﻳﺮﻳ�ﺪ ﺃﻥ ﻳﻌﻠ�ﻢ ﻫ�ﺬﺍ ﻻ ﻳﻘ�ﻒ : ﻘ�ﺎﻝﻣ�ﺎ ﻫ�ﺬﺍ ﻓ ﻓﺴ�ﺄﻻﻩ،ﻓﺄﺗﻴ�ﺎﻩ ﻓ�ﺈﺫﺍ ﻫﻤ�ﺎ ﻓﻴ�ﻪ ﺑﺮﺟ�ﻞ ﺑ�ﻴﻦ ﻳﺪﻳ�ﻪ ﻣﺼ�ﺤﻒ ﻳﻘ�ﺮﺃ ﻓﻴ�ﻪ ﻭﻫ�ﻮ ﻳﺒﻜﻲ،ﻣ�ﻦ ﺧﺒﺎء
ﻫ�ﺬﺍ ﻛﺘ�ﺎﺏ ﺟ�ﺎء ﻣ�ﻦ ﻋﻨ�ﺪ ﷲ ﺃﻣ�ﺮ ﻓﻴ�ﻪ ﺑﻄﺎﻋﺘ�ﻪ  :ﻟﻬﻤ�ﺎﻘ�ﺎﻝ ﻓﻨﺰﻻ ﺇﻟﻴ�ﻪ ﻓ،ﻓﺈﻥ ﻛﻨﺘﻤﺎ ﺗﺮﻳﺪﺍﻥ ﺃﻥ ﺗﻌﻠﻤﺎ ﻣﺎ ﻓﻴﻪ ﻓ�ﺄﻧﺰﻻ ﺣﺘ�ﻰ ﺃﻋﻠﻤﻜﻤ�ﺎ،ﻣﻮﻗﻔﻜﻤﺎ
ﻹﻧﺠﻴﻞ ﺍﻟﺬﻱ ﺃﻧﺰﻟ�ﻪ ﷲ  ﻋﻠ�ﻰ ﻓﻘﺺ ﻋﻠﻴﻬﻤﺎ ﻣﺎ ﻓﻴﻪ ﻭﻫﻮ ﺍ،ﻓﻴﻪ ﺃﻥ ﻻ ﺗﺰﻧﻲ ﻭﻻ ﺗﺴﺮﻕ ﻭﻻ ﺗﺄﺧﺬ ﺃﻣﻮﺍﻝ ﺍﻟﻨﺎﺱ ﺑﺎﻟﺒﺎﻁﻞ،ﻭﻧﻬﻰ ﻋﻦ ﻣﻌﺼﻴﺘﻪ
ﺣﺘﻰ ﻛ�ﺎﻥ ﻋﻴ�ﺪ ،ﻓﻠﻢ ﻳ�ﺰﺍﻻ ﻣﻌ�ﻪ ﻛ�ﺬﻟﻚ ﻳﺘﻌﻠﻤ�ﺎﻥ ﻣﻨ�ﻪ،ﺇﻥ ﺫﺑﻴﺤﺔ ﻗﻮﻣﻜﻤ�ﺎ ﻋﻠﻴﻜﻤ�ﺎ ﺣ�ﺮﺍﻡ :ﻟﻬﻤﺎﻗﺎﻝ ﻭ،ﻓﻮﻗﻊ ﻓﻲ ﻗﻠﻮﺑﻬﻤﺎ ﻭﺗﺎﺑﻌﺎﻩ ﻓﺄﺳﻠﻤﺎ،ﻋﻴﺴﻰ
ﻋﻨ�ﻚ  ﺇﻧ�ﻲ: ﻗ�ﺎﻝﻭ،ﻓﺪﻋﺎﻩ ﺇﻟﻰ ﺻﻨﻴﻌﻪ ﻟﻴﺄﻛﻞ ﻣ�ﻊ ﺍﻟﻨ�ﺎﺱ ﻓ�ﺄﺑﻰ ﺍﻟﻔﺘﻰ،ﺛﻢ ﺟﻤﻊ ﺍﻟﻨﺎﺱ ﻭﺍﻷﺷﺮﺍﻑ ﻭﺃﺭﺳﻞ ﺇﻟﻰ ﺍﺑﻦ ﺍﻟﻤﻠﻚ،ﻟﻠﻤﻠﻚ ﻓﺠﻌﻞ ﻁﻌﺎﻣﺎ
ﻣ�ﺎ ﺃﻣ�ﺮﻙ : ﻗ�ﺎﻝﻓﺒﻌﺚ ﺍﻟﻤﻠﻚ ﺇﻟ�ﻰ ﺍﺑﻨ�ﻪ ﻓ�ﺪﻋﺎﻩ ﻭ،ﻓﻠﻤﺎ ﺃﻛﺜﺮ ﻋﻠﻴﻪ ﻣﻦ ﺍﻟﺮﺳﻞ ﺃﺧﺒﺮﻫﻢ ﺃﻧﻪ ﻻ ﻳﺄﻛﻞ ﻣﻦ ﻁﻌﺎﻣﻬﻢ،ﻣﺸﻐﻮﻝ ﻓﻜﻞ ﺃﻧﺖ ﻭﺃﺻﺤﺎﺑﻚ
ﻓ�ﺪﻋﺎ ،ﻟ�ﻪ ﺍﻟﻤﻠ�ﻚ ﻣ�ﻦ ﺃﻣ�ﺮﻙ ﺑﻬ�ﺬﺍ؟ ﻓ�ﺄﺧﺒﺮﻩ ﺃﻥ ﺍﻟﺮﺍﻫ�ﺐ ﺃﻣ�ﺮﻩ ﺑﺬﻟﻚﻘ�ﺎﻝ ﻓ،ﺇﻧﺎ ﻻ ﻧﺄﻛﻞ ﻣﻦ ﺫﺑﺎﺋﺤﻜﻢ ﺇﻧﻜﻢ ﻛﻔﺎﺭ ﻟﻴﺲ ﺗﺤﻞ ﺫﺑﺎﺋﺤﻜﻢ: ﻗﺎﻝﻫﺬﺍ؟ 
ﻘ�ﺎﻝ ﻓ،ﻭﻟﻜﻦ ﺃﺧ�ﺮﺝ ﻣ�ﻦ ﺃﺭﺿ�ﻨﺎ ﻓﺄﺟﻠ�ﻪ ﺃﺟﻼ،ﻟ�ﻮﻻ ﺃﻥ ﺍﻟ�ﺪﻡ ﻓﻴﻨ�ﺎ ﻋﻈ�ﻴﻢ ﻟﻘﺘﻠﺘ�ﻚ :ﻟ�ﻪﻗ�ﺎﻝ ،ﺻ�ﺪﻕ ﺍﺑﻨﻚ: ﻗ�ﺎﻝﻳﻘﻮﻝ ﺍﺑﻨ�ﻲ؟  ﻣﺎﺫﺍ: ﻘﺎﻝﺍﻟﺮﺍﻫﺐ ﻓ
ﻓﺨﺮﺝ ﺍﻟﺮﺍﻫﺐ ،ﺇﻥ ﻛﻨﺘﻤﺎ ﺻﺎﺩﻗﻴﻦ ﻓﺈﻧﺎ ﻓﻲ ﺑﻴﻌﺔ ﺑﺎﻟﻤﻮﺻﻞ ﻣﻊ ﺳﺘﻴﻦ ﺭﺟﻼ ًﻧﻌﺒﺪ ﷲ  ﻓﻴﻬﺎ ﻓﺄﺗﻮﻧﺎ ﻓﻴﻬﺎ :ﻟﻬﻤﺎﻘﺎﻝ ﻓﻘﻤﻨﺎ ﻧﺒﻜﻲ ﻋﻠﻴﻪ  ﻓ :ﺳﻠﻤﺎﻥ
 _______________
 ﻁﺮﻳﻘﺔ  ﻛﺬﺍﺏ ﻭﺃﺑﻲ ﺻﺎﻟﺢ ﺿﻌﻴﻒ ﻭﻗﺪ ﺗﻘﺪﻡ ﻗﻮﻝ ﺍﻟﻤﺆﻟﻒ ﻓﻴﻬﻤﺎ ﻭﺍﻟﻜﻠﺒﻲ ﺍﻟﺬﻱ ﺭﻭﻱ ﺍﻟﺤﺪﻳﺚ ﻣﻦ 33ﺃﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ ﻟﻠﻮﺍﺣﺪﻱ ﺹ (23)
 ﻫـ [ 477- 007ﻤﺆﻟﻒ: ﺃﺑﻮ ﺍﻟﻔﺪﺍء ﺇﺳﻤﺎﻋﻴﻞ ﺑﻦ ﻋﻤﺮ ﺑﻦ ﻛﺜﻴﺮ ﺍﻟﻘﺮﺷﻲ ﺍﻟﺪﻣﺸﻘﻲ ] ﺍﻟ (642/ 1ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﻛﺜﻴﺮ )   (33)
 8ﺍء: ﻋﺪﺩ ﺍﻷﺟﺰ ﻡ 9991 ﻫـ 0241ﺍﻟﻄﺒﻌﺔ: ﺍﻟﺜﺎﻧﻴﺔ  ﺍﻟﻨﺎﺷﺮ: ﺩﺍﺭ ﻁﻴﺒﺔ ﻟﻠﻨﺸﺮ ﻭﺍﻟﺘﻮﺯﻳﻊ ﺍﻟﻤﺤﻘﻖ: ﺳﺎﻣﻲ ﺑﻦ ﻣﺤﻤﺪ ﺳﻼﻣﺔ
 (41ﺍﻟﻮﺟﻴﺰ ﻟﻠﻮﺍﺣﺪﻱ )  (43)
 ﻣﺠﺎﻫﺪ ﻟﻢ ﻳﺴﻤﻊ ﻣﻦ ﺳﻠﻤﺎﻥ،ﻛﺬﻟﻚ ﺭﻭﺍﻳﺔ ﺍﺑﻦ ﺃﺑﻲ ﻧﺠﻴﺢ ﻋﻨﻪ ﻣﺮﺳﻠﺔ ﻭﻗﺪ ﺗﻘﺪﻡ 1/621ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ    (53)
ـ� ﺍﻵﻳ�ﺔ ﻗ�ﺎﻝ (ﻦ ﻫ�ﺎﺩﻭﺍ : ﺇﻥ ﺍﻟ�ﺬﻳﻦ ﺁﻣﻨ�ﻮﺍ ﻭﺍﻟ�ﺬﻳ)ﻋ�ﻦ ﻣﺠﺎﻫ�ﺪ ﻗﻮﻟ�ﻪ  323  1ﻭﺇﺳﻨﺎﺩﻩ ﺿﻌﻴﻒ، ﻭﻟﻪ ﺷﺎﻫﺪ ﻋﻨ�ﺪ ﺍﻟﻄﺒ�ﺮﻱ ﻓ�ﻲ ﺍﻟﺘﻔﺴ�ﻴﺮ/ 43ﺃﺧﺮﺟﻪ ﺍﻟﻮﺍﺣﺪﻱ ﻓﻲ ﺃﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ ﺹ  (63)
ﻭﻣﺎ ﺭﺃﻯ ﻣﻦ ﺃﻋﻤﺎﻟﻬﻢ؟ ﻗﺎﻝ: ﻟﻢ ﻳﻤﻮﺗﻮﺍ ﻋﻠ�ﻰ ﺍﻹﺳ�ﻼﻡ،ﻗﺎﻝ ﺳ�ﻠﻤﺎﻥ: ﻓﺄﻅﻠﻤ�ﺖ ﻋﻠ�ﻲ ﺍﻷﺭﺽ   ﻭﺫﻛ�ﺮ ﺍﺟﺘﻬﺎﺩﻫﻢ،ﻓﻨﺰﻟ�ﺖ ﻫ�ﺬﻩ ﺍﻵﻳﺔ،ﻓ�ﺪﻋﺎ  :»ﺳﻠﻤﺎﻥ ﺍﻟﻔﺎﺭﺳﻲ ﻟﻠﻨﺒﻲ ﻋﻦ ﺃﻭﻟﺌﻚ ﺍﻟﻨﺼﺎﺭﻯ 
 ﻭﻫﻮ  ﻣﺮﺳﻞ ﺃﻳﻀﺎ.   « ﺳﻠﻤﺎﻥ ﻓﻘﺎﻝ: ﻧﺰﻟﺖ ﻫﺬﻩ ﺍﻵﻳﺔ ﻓﻲ ﺃﺻﺤﺎﺑﻚ
  123  1ﻩ /ﺭﻭﺍﻩ ﺍﺑﻦ ﺟﺮﻳﺮ ﻓﻲ ﺗﻔﺴﻴﺮ (73)
 (43)
ﻓﻠﻤ�ﺎ  ،ﺍﻧﻄﻠﻖ ﺑﻨﺎ ﻭﺍﺑﻦ ﺍﻟﻤﻠ�ﻚ ﻳﻘ�ﻮﻝ: ﻧﻌ�ﻢ ﻭﺟﻌ�ﻞ ﺍﺑ�ﻦ ﺍﻟﻤﻠ�ﻚ ﻳﺒﻴ�ﻊ ﻣﺘﺎﻋ�ﻪ ﻳﺮﻳ�ﺪ ﺍﻟﺠﻬ�ﺎﺯ :ﻻﺑﻦ ﺍﻟﻤﻠﻚ ﻓﺠﻌﻞ ﻳﻘﻮﻝ،ﻭﺑﻘﻲ ﺳﻠﻤﺎﻥ ﻭﺍﺑﻦ ﺍﻟﻤﻠﻚ
ﻓﻜﺎﻥ ﺳﻠﻤﺎﻥ ،ﻭﻛﺎﻥ ﺃﻫﻞ ﺗﻠﻚ ﺍﻟﺒﻴﻌﺔ ﻣﻦ ﺃﻓﻀﻞ ﺍﻟﺮﻫﺒﺎﻥ،ﺃﺑﻄﺄ ﻋﻠﻰ ﺳﻠﻤﺎﻥ ﺧﺮﺝ ﺳﻠﻤﺎﻥ ﺣﺘﻰ ﺃﺗﺎﻫﻢ، ﻓﻨﺰﻝ ﻋﻠﻰ ﺻﺎﺣﺒﻪ ﻭﻫﻮ  ﺭﺏ ﺍﻟﺒﻴﻌﺔ
ﻡ ﺣﺪﺙ ﺗﺘﻜﻠﻒ ﻣﻦ ﺍﻟﻌﺒﺎﺩﺓ ﻣﺎ ﻻ ﺗﻄﻴﻖ ﻭﺃﻧﺎ ﺧﺎﺋﻒ ﺃﻥ ﺗﻔﺘ�ﺮ ﻭﺗﻌﺠ�ﺰ ﻓ�ﺎﺭﻓﻖ ﺇﻧﻚ ﻏﻼ :ﻟﻪ ﺍﻟﺸﻴﺦﻘﺎﻝ ﻓ،ﻣﻌﻬﻢ ﻳﺠﺘﻬﺪ ﻓﻲ ﺍﻟﻌﺒﺎﺩﺓ ﻭﻳﺘﻌﺐ ﻧﻔﺴﻪ
ﺛﻢ ﺇﻥ ،ﻓﺨ�ﻞ ﻋﻨ�ﻲ: ﻗ�ﺎﻝﺑ�ﻞ ﺍﻟ�ﺬﻱ ﺗﺼ�ﻨﻊ : ﻗﺎﻝ،ﺍﻟ�ﺬﻱ ﺃﺻ�ﻨﻊ ﺃﻭﻟﻪ ﺳﻠﻤﺎﻥ: ﺃﺭﺃﻳﺖ ﺍﻟﺬﻱ ﺗﺄﻣﺮﻧﻲ ﺑﻪ ﺃﻫﻮ ﺃﻓﻀ�ﻞ ﻘﺎﻝ ﻓ،ﺑﻨﻔﺴﻚ ﻭﺧﻔﻒ ﻋﻠﻴﻬﺎ
ﻭﻟﻜﻨﻲ ﺭﺟ�ﻞ ﺃﺿ�ﻌﻒ ،ﻫ�ﺆﻻء ﻣﻨﻬ�ﺎ ﻟﻔﻌﻠ�ﺖ ﺃﺗﻌﻠﻢ ﺃﻥ ﻫﺬﻩ ﺍﻟﺒﻴﻌﺔ ﻟﻲ ﻭﺃﻧﺎ ﺃﺣﻖ ﺍﻟﻨﺎﺱ ﺑﻬ�ﺎ ﻭﻟ�ﻮ ﺷ�ﺌﺖ ﺃﻥ ﺃﺧ�ﺮﺝ: ﻘﺎﻝﺻﺎﺣﺐ ﺍﻟﺒﻴﻌﺔ ﺩﻋﺎﻩ ﻓ
ﻓﺈﻥ ﺷﺌﺖ ﺃﻥ ﺗﻘﻴﻢ ﻫﻬﻨﺎ ﻓﺄﻗﻢ ﻭﺇﻥ ﺷ�ﺌﺖ ،ﻋﻦ ﻋﺒﺎﺩﺓ ﻫﺆﻻء ﻭﺃﻧﺎ ﺃﺭﻳﺪ ﺃﻥ ﺃﺗﺤﻮﻝ ﻣﻦ ﻫﺬﻩ ﺍﻟﺒﻴﻌﺔ ﺇﻟﻰ ﺑﻴﻌﺔ ﺃﺧﺮﻯ ﻫﻢ ﺃﻫﻮﻥ ﻋﺒﺎﺩﺓ ﻣﻦ ﻫﺆﻻء
ﻥ ﺑﻬ�ﺎ ﻭﺃﻭﺻ�ﻰ ﺳ�ﻠﻤﺎﻥ: ﻓﺄﻧ�ﺎ ﺃﻛ�ﻮﻥ ﻓ�ﻲ ﻫ�ﺬﻩ ﻓﺄﻗ�ﺎﻡ ﺳ�ﻠﻤﺎﻗ�ﺎﻝ ﻫﺬﻩ : ﻗﺎﻝﻟﻪ ﺳﻠﻤﺎﻥ ﺃﻱ ﺍﻟﺒﻴﻌﺘﻴﻦ ﺃﻓﻀﻞ ﺃﻫﻼ؟  ﻗﺎﻝ ،ﺃﻥ ﺗﻨﻄﻠﻖ ﻣﻌﻲ ﻓﺎﻧﻄﻠﻖ
ﺇﻥ ﺃﺭﺩﺕ ﺃﻥ  :ﻟﺴ�ﻠﻤﺎﻥﻘﺎﻝ ﻓ،ﻓﻜﺎﻥ ﺳﻠﻤﺎﻥ ﻳﺘﻌﺒﺪ ﻣﻌﻬﻢ، ﺛﻢ ﺇﻥ ﺍﻟﺸﻴﺦ ﺍﻟﻌﺎﻟﻢ ﺃﺭﺍﺩ ﺃﻥ ﻳﺄﺗﻲ ﺑﻴ�ﺖ ﺍﻟﻤﻘ�ﺪﺱ،ﺻﺎﺣﺐ ﺍﻟﺒﻴﻌﺔ ﻋﺎﻟﻢ ﺍﻟﺒﻴﻌﺔ ﺑﺴﻠﻤﺎﻥ
ﻓ�ﺎﻧﻄﻠﻖ ،ﻻ ﺑ�ﻞ ﺗﻨﻄﻠ�ﻖ ﻣﻌﻲ: ﻗ�ﺎﻝ ؟ﺃﻗ�ﻴﻢ ﺃﻡ ﻟ�ﻪ ﺳ�ﻠﻤﺎﻥ: ﺃﻳﻬﻤ�ﺎ ﺃﻓﻀ�ﻞ ﺃﻧﻄﻠ�ﻖ ﻣﻌ�ﻚ ﻘ�ﺎﻝ ﻓ،ﻭﺇﻥ ﺷ�ﺌﺖ ﺃﻥ ﺗﻘ�ﻴﻢ ﻓﺄﻗﻢ،ﺗﻨﻄﻠ�ﻖ ﻣﻌ�ﻲ ﻓ�ﺎﻧﻄﻠﻖ
ﻭﺍﻧﻄﻠﻘﺎ ،ﻓﻠ�ﻢ ﻳﻜﻠﻤ�ﻪ ﻭﻟ�ﻢ ﻳﻨﻈ�ﺮ ﺇﻟﻴ�ﻪ،ﻳﺎ ﺳﻴﺪ ﺍﻟﺮﻫﺒ�ﺎﻥ ﺍﺭﺣﻤﻨ�ﻲ ﻳﺮﺣﻤ�ﻚ ﷲ :ﻓﻠﻤﺎ ﺭﺁﻫﻤﺎ ﻧﺎﺩﻯ،ُﻤْﻘﻌٍﺪ ﻋﻠﻰ ﻅﻬﺮ ﺍﻟﻄﺮﻳﻖ ﻣﻠﻘﻰﻓﻤﺮﻭﺍ ﺑ،ﻣﻌﻪ
ﻓﺨﺮﺝ ﺳﻠﻤﺎﻥ ﻳﺴﻤﻊ ﻣ�ﻨﻬﻢ ،ﺍﻷﺭﺽﺍﻟﺸﻴﺦ ﻟﺴﻠﻤﺎﻥ: ﺃﺧﺮﺝ ﻓﺎﻁﻠﺐ ﺍﻟﻌﻠﻢ ﻓﺈﻧﻪ ﻳﺤﻀﺮ ﻫﺬﺍ ﺍﻟﻤﺴﺠﺪ ﻋﻠﻤﺎء ﺃﻫﻞ ﻘﺎﻝ ﻓ،ﺣﺘﻰ ﺃﺗﻴﺎ ﺑﻴﺖ ﺍﻟﻤﻘﺪﺱ
 :ﻟ�ﻪ ﺍﻟﺸ�ﻴﺦﻘﺎﻝ ﻓ،ﺃﺭﻯ ﺍﻟﺨﻴﺮ ﻛﻠﻪ ﻗﺪ ﺫﻫﺐ ﺑﻪ ﻣﻦ ﻛﺎﻥ ﻗﺒﻠﻨﺎ ﻣﻦ ﺍﻷﻧﺒﻴﺎء ﻭﺃﺗﺒﺎﻋﻬﻢﻗﺎﻝ: ﺎﻟﻚ ﻳﺎ ﺳﻠﻤﺎﻥ؟ ﻣ :ﻟﻪ ﺍﻟﺸﻴﺦﻘﺎﻝ ﻓ،ﻓﺮﺟﻊ ﻳﻮﻣﺎ ﺣﺰﻳﻨﺎ
ﻭﺃﻣﺎ ﺃﻧﺖ ﻓﺸ�ﺎﺏ ﻟﻌﻠ�ﻚ ،ﻳﺎ ﺳﻠﻤﺎﻥ ﻻ ﺗﺤﺰﻥ ﻓﺈﻧﻪ ﻗﺪ ﺑﻘﻲ ﻧﺒﻲ ﻟﻴﺲ ﻣﻦ ﻧﺒﻲ ﺑﺄﻓﻀﻞ ﺗﺒﻌﺎ ﻣﻨﻪ ﻭﻫﺬﺍ ﺯﻣﺎﻧﻪ ﺍﻟﺬﻱ ﻳﺨﺮﺝ ﻓﻴﻪ ﻭﻻ ﺃﺭﺍﻧﻲ ﺃﺩﺭﻛﻪ
ﻧﻌﻢ ﻫﻮ ﻣﺨﺘﻮﻡ : ﻗﺎﻝ ؟ﻓﺄﺧﺒﺮﻧﻲ ﻋﻦ ﻋﻼﻣﺘﻪ ﺑﺸﻲء :ﻟﻪ ﺳﻠﻤﺎﻥﻘﺎﻝ ﻓ،ﻦ ﺑﻪ ﻭﺍﺗﺒﻌﻪﺃﻥ ﺗﺪﺭﻛﻪ ﻭﻫﻮ ﻳﺨﺮﺝ ﻓﻲ ﺃﺭﺽ ﺍﻟﻌﺮﺏ ﻓﺈﻥ ﺃﺩﺭﻛﺘﻪ ﻓﺂﻣ
ﻳ�ﺎ ﺳ�ﻴﺪ ﺍﻟﺮﻫﺒ�ﺎﻥ ﺍﺭﺣﻤﻨ�ﻲ : ﻘ�ﺎﻝﺛﻢ ﺭﺟﻌ�ﺎ ﺣﺘ�ﻰ ﺑﻠﻐ�ﺎ ﻣﻜ�ﺎﻥ ﺍﻟُﻤْﻘَﻌ�ﺪ ﻓﻨﺎﺩﺍﻫﻤ�ﺎ ﻓ،ﻭﻫﻮ ﻳﺄﻛﻞ ﺍﻟﻬﺪﻳﺔ ﻭﻻ ﻳﺄﻛﻞ ﺍﻟﺼﺪﻗﺔ،ﻓﻲ ﻅﻬﺮﻩ ﺑﺨﺎﺗﻢ ﺍﻟﻨﺒﻮﺓ
ﻓﺠﻌﻞ ﺳ�ﻠﻤﺎﻥ ،ﻓﻘ�ﺎﻡ ﺻ�ﺤﻴﺤﺎ ﻳﺸ�ﺘﺪ،ﻗ�ﻢ ﺑ�ﺈﺫﻥ ﷲ: ﻗ�ﺎﻝﻭﻭﺩﻋ�ﺎ ﻟ�ﻪ  ﺍﻷﺭﺽﻓﻌﻄﻒ ﺇﻟﻴﻪ ﺣﻤ�ﺎﺭﻩ ﻓﺄﺧ�ﺬ ﺑﻴ�ﺪﻩ ﻓﺮﻓﻌ�ﻪ ﻓﻀ�ﺮﺏ ﺑ�ﻪ ،ﻳﺮﺣﻤﻚ ﷲ
ﺛﻢ ﺇﻥ ﺳ�ﻠﻤﺎﻥ ﻓ�ﺰﻉ ﻓﻄﻠ�ﺐ ﺍﻟﺮﺍﻫ�ﺐ ﻓﻠﻘﻴ�ﻪ ﺭﺟ�ﻼﻥ ﻣ�ﻦ ،ﻭﺳﺎﺭ ﺍﻟﺮﺍﻫﺐ ﻓﺘﻐﻴﺐ ﻋ�ﻦ ﺳ�ﻠﻤﺎﻥ ﻭﻻ ﻳﻌﻠ�ﻢ ﺳ�ﻠﻤﺎﻥ،ﻳﺘﻌﺠﺐ ﻭﻫﻮ ﻳﻨﻈﺮ ﺇﻟﻴﻪ ﻳﺸﺘﺪ
ﻗﺎﻝ ،ﺇﻟ�ﻰ ﺍﻟﻤﺪﻳﻨ�ﺔﻧﻌﻢ ﺭﺍﻋ�ﻲ ﺍﻟﺼ�ﺮﻣﺔ ﻫ�ﺬﺍ ﻓﺤﻤﻠ�ﻪ ﻓ�ﺎﻧﻄﻠﻖ ﺑ�ﻪ : ﻗﺎﻝﺍﻟﻌﺮﺏ ﻣﻦ ﻛﻠﺐ ﻓﺴﺄﻟﻬﻤﺎ ﻫﻞ ﺭﺃﻳﺘﻤﺎ ﺍﻟﺮﺍﻫﺐ؟ ﻓﺄﻧﺎﺥ ﺃﺣﺪﻫﻤﺎ ﺭﺍﺣﻠﺘﻪ 
ﻓﻜﺎﻥ ﻳﺮﻋﻰ ﻋﻠﻴﻬﺎ ﻫﻮ ﻭﻏﻼﻡ ﻟﻬﺎ ﻳﺘﺮﺍﻭﺣﺎﻥ ﺍﻟﻐﻨﻢ ﻫ�ﺬﺍ ،ﻓﺎﺷﺘﺮﺗﻪ ﺍﻣﺮﺃﺓ ﻣﻦ ﺟﻬﻴﻨﺔ،ﺳﻠﻤﺎﻥ: ﻓﺄﺻﺎﺑﻨﻲ ﻣﻦ ﺍﻟﺤﺰﻥ ﺷﻲء ﻟﻢ ﻳﺼﺒﻨﻲ ﻣﺜﻠﻪ ﻗﻂ
ﺃﺷ�ﻌﺮﺕ ﺃﻧ�ﻪ ﻘﺎﻝ: ﻓﺒﻴﻨﺎ ﻫﻮ ﻳﻮﻣﺎ ﻳﺮﻋﻰ ﺇﺫ ﺃﺗﺎﻩ ﺻﺎﺣﺒﻪ ﺍﻟﺬﻱ ﻳﻌﻘﺒﻪ ﻓ،�ﻓﻜﺎﻥ ﺳﻠﻤﺎﻥ ﻳﺠﻤﻊ ﺍﻟﺪﺭﺍﻫﻢ ﻳﻨﺘﻈﺮ ﺧﺮﻭﺝ ﻣﺤﻤﺪ ،ﻳﻮﻣﺎ ﻭﻫﺬﺍ ﻳﻮﻣﺎ
ﻟ�ﻪ ﺳ�ﻠﻤﺎﻥ: ﺃﻗ�ﻢ ﻓ�ﻲ ﺍﻟﻐ�ﻨﻢ ﺣﺘ�ﻰ ﺁﺗﻴ�ﻚ ﻓﻬ�ﺒﻂ ﺳ�ﻠﻤﺎﻥ ﺇﻟ�ﻰ ﺍﻟﻤﺪﻳﻨ�ﺔ ﻓﻨﻈ�ﺮ ﺇﻟ�ﻰ ﺍﻟﻨﺒ�ﻲ ﻭﺩﺍﺭ ﻘ�ﺎﻝ ﺍﻟﻴﻮﻡ ﺍﻟﻤﺪﻳﻨﺔ ﺭﺟ�ﻞ ﻳ�ﺰﻋﻢ ﺃﻧ�ﻪ ﻧﺒﻲ،ﻓﻗﺪ ﻗﺪﻡ 
ﻓﻠﻤﺎ ﺭﺁﻩ ﺃﺗﺎﻩ ﻭﻛﻠﻤﻪ ﺛﻢ ﺍﻧﻄﻠﻖ ﻓﺎﺷﺘﺮﻯ ﺑﺪﻳﻨﺎﺭ ﺑﺒﻌﻀﻪ ﺷ�ﺎﺓ ﻭﺑﺒﻌﻀ�ﻪ ،ﻓﺄﺭﺳﻞ ﺛﻮﺑﻪ ﺣﺘﻰ ﺧﺮﺝ ﺧﺎﺗﻤﻪ،ﻓﻠﻤﺎ ﺭﺁﻩ ﺍﻟﻨﺒﻲ ﻋﺮﻑ ﻣﺎ ﻳﺮﻳﺪ،ﺣﻮﻟﻪ
ﺛ�ﻢ ﺍﻧﻄﻠ�ﻖ ﻓﺎﺷ�ﺘﺮﻯ   .«ﻻ ﺣﺎﺟﺔ ﻟﻲ ﺑﻬﺎ ﻓﺄﺧﺮﺟﻬﺎ ﻓﻠﻴﺄﻛﻠﻬﺎ ﺍﻟﻤﺴ�ﻠﻤﻮﻥ :»ﻗﺎﻝ ﻫﺬﻩ ﺻﺪﻗﺔ  :ﺳﻠﻤﺎﻥﻗﺎﻝ  .«؟ﺬﺍﻣﺎ ﻫ :»ﻘﺎﻝ ﻓ،ﺧﺒﺰﺍ ﺛﻢ ﺃﺗﺎﻩ ﺑﻪ
ﻓﺒﻴﻨ�ﺎ ﻫ�ﻮ  ﻳﺤﺪﺛ�ﻪ ﺇﺫ ،ﻓﻘﻌ�ﺪ ﻓ�ﺄﻛﻼ ﺟﻤﻴﻌ�ﺎ ﻣﻨﻬﺎ .«ﻓﺎﻗﻌ�ﺪ »:ﻗ�ﺎﻝﻫ�ﺬﻩ ﻫﺪﻳ�ﺔ ﻗﺎﻝ:  « .؟ﻣﺎ ﻫﺬﺍ :»ﻘﺎﻝ ﻓﺄﺗﻰ ﺑﻪ ﺍﻟﻨﺒﻲ ﻓ،ﺑﺪﻳﻨﺎﺭ ﺁﺧﺮ ﺧﺒﺰﺍ ﻭﻟﺤﻤﺎ
ﻓﻠﻤ�ﺎ ﻓ�ﺮﻍ ﺳ�ﻠﻤﺎﻥ ﻣ�ﻦ ﺛﻨﺎﺋ�ﻪ ،ﻣﻮﻥ ﻭﻳﺼ�ﻠﻮﻥ ﻭﻳﺆﻣﻨ�ﻮﻥ ﺑ�ﻚ ﻭﻳﺸ�ﻬﺪﻭﻥ ﺃﻧ�ﻚ ﺳ�ﺘﺒﻌﺚ ﻧﺒﻴﺎً ﻛ�ﺎﻧﻮﺍ ﻳﺼ�ﻮﻘ�ﺎﻝ: ﻓ،ﺫﻛﺮ ﺃﺻﺤﺎﺑﻪ ﻓﺄﺧﺒﺮﻩ ﺧﺒﺮﻫﻢ
ﻟ�ﻮ ﺃﺩﺭﻛ�ﻮﻙ ﺻ�ﺪﻗﻮﻙ  :ﻟ�ﻪ ﺳ�ﻠﻤﺎﻥﻗ�ﺎﻝ ﻓﺎﺷ�ﺘﺪ ﺫﻟ�ﻚ ﻋﻠ�ﻰ ﺳ�ﻠﻤﺎﻥ ﻭﻗ�ﺪ ﻛ�ﺎﻥ  «ﻳ�ﺎ ﺳ�ﻠﻤﺎﻥ ﻫ�ﻢ ﻣ�ﻦ ﺃﻫ�ﻞ ﺍﻟﻨ�ﺎﺭ: »ﻟ�ﻪ ﻧﺒ�ﻲ ﷲ ﻗ�ﺎﻝ ﻋﻠ�ﻴﻬﻢ 
ﻓﻜ�ﺎﻥ ﺇﻳﻤ�ﺎﻥ ﺍﻟﻴﻬ�ﻮﺩ  ﴾ﻣ�ﻦ ﺁﻣ�ﻦ ﺑ�ﺎﻟ  ﻭﺍﻟﻴ�ﻮﻡ ﺍﻵﺧ�ﺮ ﺇﻥ ﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ ﻭﺍﻟﺬﻳﻦ ﻫﺎﺩﻭﺍ ﻭﺍﻟﻨﺼﺎﺭﻯ ﻭﺍﻟﺼﺎﺑﺌﻴﻦ ﴿:ﻓﺄﻧﺰﻝ ﷲ ﻫﺬﻩ ﺍﻵﻳﺔ،ﻭﺍﺗﺒﻌﻮﻙ
ﺃﻧﻪ ﻣﻦ ﺗﻤﺴﻚ ﺑﺎﻟﺘﻮﺭﺍﺓ ﻭﺳﻨﺔ ﻣﻮﺳﻰ ﺣﺘﻰ ﺟﺎء ﻋﻴﺴﻰ ﻓﻠﻤﺎ ﺟﺎء ﻋﻴﺴﻰ ﻛﺎﻥ ﻣﻦ ﺗﻤﺴﻚ ﺑﺎﻟﺘﻮﺭﺍﺓ ﻭﺃﺧﺬ ﺑﺴ�ﻨﺔ ﻣﻮﺳ�ﻰ ﻓﻠ�ﻢ ﻳ�ﺪﻋﻬﺎ ﻭﻟ�ﻢ ﻳﺘﺒ�ﻊ 
ﻣﺤﻤﺪ، ﻓﻤ�ﻦ ﻟ�ﻢ ﻳﺘﺒ�ﻊ  ﻭﺇﻳﻤﺎﻥ ﺍﻟﻨﺼﺎﺭﻯ ﺃﻧﻪ ﻣﻦ ﺗﻤﺴﻚ ﺑﺎﻹﻧﺠﻴﻞ ﻣﻨﻬﻢ ﻭﺷﺮﺍﺋﻊ ﻋﻴﺴﻰ ﻛﺎﻥ ﻣﺆﻣﻨﺎ ﻣﻘﺒﻮﻻ ﻣﻨﻪ ﺣﺘﻰ ﺟﺎء،ﻋﻴﺴﻰ ﻛﺎﻥ ﻫﺎﻟﻜﺎ
 ﺍﻧﺘﻬﻰ ﻗﻠﺖ ﻏﺮﻳﺐ ﺍﻹﺳﻨﺎﺩ.ﻣﺤﻤﺪﺍ ﻣﻨﻬﻢ ﻭﻳﺪﻉ ﻣﺎ ﻛﺎﻥ ﻋﻠﻴﻪ ﻣﻦ ﺳﻨﺔ ﻋﻴﺴﻰ ﻭﺍﻹﻧﺠﻴﻞ ﻛﺎﻥ ﻫﺎﻟﻜﺎ 
ﻗﺎﻝ ﺍﻵﻳﺔ  ﴾ﺇﻥ ﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ ﻭﺍﻟﺬﻳﻦ ﻫﺎﺩﻭﺍ  ﴿ﺣﺪﺛﻨﻲ ﺣﺠﺎﺝ ﻋﻦ ﺍﺑﻦ ﺟﺮﻳﻭ ﻋﻦ ﻣﺠﺎﻫﺪ ﻗﻮﻟﻪ : ﻗﺎﻝﺣﺪﺛﻨﺎ ﺍﻟﺤﺴﻴﻦ : ﻗﺎﻝﺍﻟﻘﺎﺳﻢ  :ﺣﺪﺛﻨﺎﻗﺎﻝ ﺛﻢ 
 ﺍﻷﺭﺽﻓﺄﻅﻠﻤ�ﺖ ﻋﻠ�ﻲ  :ﺳ�ﻠﻤﺎﻥﻗ�ﺎﻝ ﻟ�ﻢ ﻳﻤﻮﺗ�ﻮﺍ ﻋﻠ�ﻰ ﺍﻹﺳ�ﻼﻡ  : ﻗ�ﺎﻝﻭﻣﺎ ﺭﺃﻯ ﻣﻦ ﺃﻋﻤﺎﻟﻬﻢ ،ﻨﺼﺎﺭﻯﺍﻟ ﺃﻭﻟﺌﻚﺳﻠﻤﺎﻥ ﺍﻟﻔﺎﺭﺳﻲ ﻟﻠﻨﺒﻲ ﻋﻦ 
ﻣ�ﻦ ﻣ�ﺎﺕ ﻋﻠ�ﻰ ﺩﻳ�ﻦ ﻋﻴﺴ�ﻰ  :» �ﺍﻟﻨﺒﻲ ﻗﺎﻝ ﺛﻢ  .«ﻧﺰﻟﺖ ﻫﺬﻩ ﺍﻵﻳﺔ ﻓﻲ ﺃﺻﺤﺎﺑﻚ» : ﻘﺎﻝﻓﺪﻋﺎ ﺳﻠﻤﺎﻥ ﻓ،ﻭﺫﻛﺮ ﺍﺟﺘﻬﺎﺩﻫﻢ ﻓﻨﺰﻟﺖ ﻫﺬﻩ ﺍﻵﻳﺔ
 ﺍﻧﺘﻬﻲ .«ﻭﻟﻢ ﻳﺆﻣﻦ ﺑﻲ ﻓﻘﺪ ﻫﻠﻚ ﻭﻣﻦ ﺳﻤﻊ ﺑﻲ ﺍﻟﻴﻮﻡ،ﻭﻣﺎﺕ ﻋﻠﻰ ﺍﻹﺳﻼﻡ ﻗﺒﻞ ﺃﻥ ﻳﺴﻤﻊ ﺑﻲ ﻓﻬﻮ  ﻋﻠﻰ ﺧﻴﺮ
 .ﺑﺎﻗﻴﺔ ﻋﻠﻰ ﺣﺎﻟﻬﺎ ﻋﻠﻰ ﻗﻮﻟﻴﻦ ﺃﻡ ﻭﻗﺪ ﺍﺧﺘﻠﻒ ﺃﻫﻞ ﺍﻟﻌﻠﻢ ﻫﻞ ﻫﺬﻩ ﺍﻵﻳﺔ ﻣﻨﺴﻮﺧﺔ  :ﻗﻠﺖ
َﻭَﻣ�ْﻦ ﴿ :[ ﺍﻵﻳﺔ. ﻣﻨﺴﻮﺥ ﺑﻘﻮﻟ�ﻪ ﺗﻌ�ﺎﻟﻰ71 :]ﺍﻟﺤﻭ ﴾ﺇِﻥﱠ ﺍﻟﱠِﺬﻳَﻦ ﺁَﻣﻨُﻮﺍ َﻭﺍﻟﱠِﺬﻳَﻦ ﻫَﺎُﺩﻭﺍ﴿ :ﺍﻟﻘﺮﻁﺒﻲ ﺭﺣﻤﻪ ﷲ ﺭﻭﻱ ﻋﻦ ﺍﺑﻦ ﻋﺒﺎﺱ ﺃﻥ ﻗﻮﻟﻪﻗﺎﻝ 
ﻟﻴﺴﺖ ﺑﻤﻨﺴﻮﺧﺔ. ﻭﻫﻰ ﻓﻴﻤﻦ ﺛﺒﺖ ﻋﻠﻰ ﺇﻳﻤﺎﻧ�ﻪ ﻣ�ﻦ ﺍﻟﻤ�ﺆﻣﻨﻴﻦ  :ﻏﻴﺮﻩﻗﺎﻝ [ ﺍﻵﻳﺔ. ﻭ58 :]ﺁﻝ ﻋﻤﺮﺍﻥ ﴾َﺮ ﺍِﻷْﺳﻼِﻡ ِﺩﻳﻨﺎ ًﻓَﻠَْﻦ ﻳُْﻘﺒََﻞ ِﻣْﻨﻪُ ﻳَْﺒﺘَِﻎ َﻏﻴ ْ
 .ﺍﻧﺘﻬﻲ (83F73)ﺑﺎﻟﻨﺒﻲ ﻋﻠﻴﻪ ﺍﻟﺴﻼﻡ
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
 .ﻓﻲ ﺩﻳﻦ ﺍﻟﻴﻬﻮﺩﻳﱠﺔ ﺩﺧﻠﻮﺍ ﴾ﻭﺍﻟﺬﻳﻦ ﻫﺎﺩﻭﺍ ﴿ﺑﺎﻷﻧﺒﻴﺎء ﺍﻟﻤﺎﺿﻴﻦ ﻭﻟﻢ ﻳﺆﻣﻨﻮﺍ ﺑﻚ  :ﺃَﻱ ْ ﴾ﺇﻥ ﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ  ﴿
 ﻭﻫﻢ ﻗﻮٌﻡ ﻳﻌﺒﺪﻭﻥ ﺍﻟﻨﱡﺠﻮﻡ ،ﺍﻟﺨﺎﺭﺟﻴﻦ ﻣﻦ ﺩﻳﻦ ﺇﻟﻰ ﺩﻳﻦ ﴾ ﻭﺍﻟﻨﺼﺎﺭﻯ ﻭﺍﻟﺼﺎﺑﺌﻴﻦ  ﴿
 .ﻣﻦ ﻫﺆﻻء﴾َﻣْﻦ ﺁﻣﻦ  ﴿
 .ﺑﺎﻹﻳﻤﺎﻥ ﺑﻤﺤﻤﱠ ٍﺪ ﻋﻠﻴﻪ ﺍﻟﺴﱠﻼﻡ؛ ﻷﻥﱠ ﺍﻟﺪﻟﻴﻞ ﻗﺪ ﻗﺎﻡ ﺃﻥﱠ َﻣْﻦ ﻟﻢ ﻳﺆﻣﻦ ﺑﻪ ﻻ ﻳﻜﻮﻥ ﻋﻤﻠﻪ ﺻﺎﻟﺤﺎً  ﴾ﺑﺎﻟ ﻭﺍﻟﻴﻮﻡ ﺍﻵﺧﺮ ﻭﻋﻤﻞ ﺻﺎﻟﺤﺎ ً﴿
 .(93F83) ﴾ﻢ ﻋﻨﺪ ﺭﺑﱢﻬﻢ ﻭﻻ ﺧﻮٌﻑ ﻋﻠﻴﻬﻢ ﻭﻻ ﻫﻢ ﻳﺤﺰﻧﻮﻥ ﻓﻠﻬﻢ ﺃﺟﺮﻫ﴿ 
 
 ٓﻭْﺍ ﺃَﺗَُﺤﺪﱢ ﺛُﻮﻧَﻬُﻢ ﺑَِﻤﺎ ﻓَﺘََﺢ ٱﻟﱠ  ُﻗﺎﻝ  َﺧَﻼ ﺑَۡﻌُﻀﻬُۡﻢ ﺇِﻟَٰﻰ ﺑَۡﻌﺾ ٖ ٓﻭْﺍ َءﺍَﻣﻨﱠﺎ َﻭﺇَِﺫﺍﻗﺎﻝ َﻭﺇَِﺫﺍ ﻟَﻘُﻮْﺍ ٱﻟﱠِﺬﻳَﻦ َءﺍَﻣﻨُﻮْﺍ  ﴿
  ﴾ ٦۷ۡﻌﻘِﻠُﻮَﻥ َﻋﻠَۡﻴُﻜۡﻢ ﻟِﻴَُﺤﺎٓﺟﱡ ﻮُﻛﻢ ﺑِﻪِۦ ِﻋﻨَﺪ َﺭﺑﱢُﻜۡﻢﻭ ﺃَﻓََﻼ ﺗَ 
 
 _______________
ﺗﺤﻘﻴ�ﻖ: ﺳ�ﻤﻴﺮ  ﻫ�ـ( 176ﺍﻟﻤﺆﻟﻒ: ﺃﺑﻮ ﻋﺒﺪ ﷲ ﻣﺤﻤﺪ ﺑﻦ ﺃﺣﻤﺪ ﺑﻦ ﺃﺑﻲ ﺑﻜ�ﺮ ﺑ�ﻦ ﻓ�ﺮﺡ ﺍﻷﻧﺼ�ﺎﺭﻱ ﺍﻟﺨﺰﺭﺟ�ﻲ ﺷ�ﻤﺲ ﺍﻟ�ﺪﻳﻦ ﺍﻟﻘﺮﻁﺒ�ﻲ )ﺍﻟﻤﺘ�ﻮﻓﻰ:  (634/ 1ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﻁﺒﻲ ـ  )   (83)
  ﻡ 3002ﻫـ/  3241ﺍﻟﻄﺒﻌﺔ:  ﺍﻟﻨﺎﺷﺮ: ﺩﺍﺭ ﻋﺎﻟﻢ ﺍﻟﻜﺘﺐ، ﺍﻟﺮﻳﺎﺽ، ﺍﻟﻤﻤﻠﻜﺔ ﺍﻟﻌﺮﺑﻴﺔ ﺍﻟﺴﻌﻮﺩﻳﺔ ﺍﻟﺒﺨﺎﺭﻱ
 (91ﻮﺟﻴﺰ ﻟﻠﻮﺍﺣﺪﻱ ) ﺍﻟ (93)
 (53)
 
 .)ﻭﺇﺫﺍ ﻟﻘﻮﺍ( ـ ﺍﻵﻳﺔ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
 ﻳ�ﺎ ﺇﺧ�ﻮﺍﻥ ﺍﻟﻘ�ﺮﺩﺓ » ﻘ�ﺎﻝ ﻳ�ﻮﻡ ﻗﺮﻳﻈ�ﺔ ﺗﺤ�ﺖ ﺣﺼ�ﻮﻧﻬﻢ ﻓ �ﻗﺎﻡ ﺍﻟﻨﺒﻲ  »: ﻗﺎﻝﻣﺠﺎﻫﺪ   ﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮﻋﻦ .31
ﺑﻌﻀﻬﻢ ﻟﺒﻌﺾ: ﻣﻦ ﺃﺧﺒ�ﺮ ﺑﻬ�ﺬﺍ ﻣﺤﻤ�ﺪﺍ ًﻣ�ﺎ ﺧ�ﺮﺝ ﻫ�ﺬﺍ ﺇﻻ ﻘﺎﻝ ﻓ  «ﻭﻳﺎ ﺇﺧﻮﺍﻥ ﺍﻟﺨﻨﺎﺯﻳﺮ ﻭﻳﺎ ﻋﺒﺪﺓ ﺍﻟﻄﺎﻏﻮﺕ  
 .«(04F93)ﻓﻨﺰﻟﺖ  ﺍﻵﻳﺔ،ﻋﻠﻴﻜﻢ ﻟﻴﻜﻮﻥ ﻟﻬﻢ ﺣﺠﺔ ﻋﻠﻴﻜﻢ  ﺃﺗﺤﺪﺛﻮﻧﻬﻢ ﺑﻤﺎ ﻓﺘﺢ ﷲ،ﻣﻨﻜﻢ
ﺁﻣﻨ�ﺎ ﺃﻥ ﺻ�ﺎﺣﺒﻜﻢ : ﻗ�ﺎﻟﻮﺍﻛ�ﺎﻧﻮﺍ ﺇﺫﺍ ﻟﻘ�ﻮﺍ ﺍﻟ�ﺬﻳﻦ ﺁﻣﻨ�ﻮﺍ   »: ﻗ�ﺎﻝﺍﺑﻦ ﻋﺒ�ﺎﺱ  ﻭﺃﺧﺮﺝ ﻣﻦ ﻁﺮﻳﻖ ﻋﻜﺮﻣﺔ ﻋﻦ .41
ﻓﺈﻧﻜﻢ ﻛﻨ��ﺘﻢ ،ﺃﺗﺤ��ﺪﺛﻮﺍ ﺍﻟﻌ��ﺮﺏ ﺑﻬ��ﺬﺍ: ﻗ��ﺎﻟﻮﺍﻭﺇﺫﺍ ﺧ��ﻼ ﺑﻌﻀ��ﻬﻢ ﺇﻟ��ﻰ ﺑﻌ��ﺾ ،ﻭﻟﻜﻨ��ﻪ ﺇﻟ��ﻴﻜﻢ ﺧﺎﺻ��ﺔ،ﺭﺳ��ﻮﻝ ﷲ
 .«ـ ﺍﻵﻳﺔ   (14F04) ﴾ﻭﺇﺫﺍ ﻟﻘﻮﺍ ﺍﻟﺬﻳﻦ﴿ﷲ   ﺗﺴﺘﻔﺘﺤﻮﻥ ﺑﻪ ﻋﻠﻴﻬﻢ ﻓﻜﺎﻥ ﻣﻨﻬﻢ، ﻓﺄﻧﺰﻝ
ﻭﻛﺎﻧﻮﺍ ﻳﺄﺗﻮﻥ ﺍﻟﻤﺆﻣﻨﻴﻦ ﻣﻦ ﺍﻟﻌﺮﺏ ،ﻧﺰﻟﺖ ﻓﻲ ﻧﺎﺱ ﻣﻦ ﺍﻟﻴﻬﻮﺩ ﺁﻣﻨﻮﺍ ﺛﻢ ﻧﺎﻓﻘﻮﺍ »: ﻗﺎﻝﺍﻟﺴﺪﻱ  ﻭﺃﺧﺮﺝ ﻋﻦ .51
ﺑﻌﻀﻬﻢ ﻟﺒﻌﺾ: ﺃﺗﺤﺪﺛﻮﻧﻬﻢ ﺑﻤﺎ ﻓﺘﺢ ﷲ  ﻋﻠﻴﻜﻢ ﻣﻦ ﺍﻟﻌﺬﺍﺏ ﻟﻴﻘﻮﻟ�ﻮﺍ ﻧﺤ�ﻦ ﺃﺣ�ﺐ ﺇﻟ�ﻰ ﷲ  ﻘﺎﻝ ﻓ،ﺑﻤﺎ ﺗﺤﺪﺛﻮﺍ ﺑﻪ
 .« ؟(24F14)ﻣﻨﻜﻢ ﻭﺃﻛﺮﻡ ﻋﻠﻰ ﷲ  ﻣﻨﻜﻢ
 
 [  ﺗﻌﻠﻴﻖ] 
 -ﻓﺎﻟﺴﺒﺐ ﺍﻷﻭﻝ ﻭﺍﻟﺜﺎﻟﺚ ﻭﺍﺣﺪ . ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺗﻌﺎﻟﻰ ﻓﻲ ﺗﻔﺴﻴﺮ ﻫﺬﻩ ﺍﻵﻳﺔ ﺛﻼﺙ ﺁﺛﺎﺭ ﻭﻛﻞ ﻭﺍﺣﺪ ﻣﻨﻬﺎ ﻻ ﻳﺼﺢ ﺇﺳﻨﺎﺩﻩ 
ﻭﻫﻮ ﺃﻥ ﷲ ﺗﻌﺎﻟﻰ ﺍﺑﺘﻼﻫﻢ ﺑﻜﻔﺮﻫﻢ ﻭﻋﺎﻗﺒﻬﻢ ﺑﺄﻥ ﺟﻌﻞ ﻣﻨﻬﻢ ﻗﺮﺩﺓ ﻭﺧﻨﺎﺯﻳﺮ ﻭﻋﺒﺪ ﺍﻟﻄﺎﻏﻮﺕ ﻭﻛﺎﻧﻮﺍ ﻳﺨﻔﻮﻥ ﺫﻟﻚ ﻓﻠﻤﺎ ﺣﺪﺛﻮﺍ ﺍﻟﻤﺆﻣﻨﻴﻦ ﺑﻤ�ﺎ 
 .ﺃﺗﺤﺪﺛﻮﻥ ﺍﻟﻤﺆﻣﻨﻴﻦ ﺑﻤﺎ ﻗﻀﻲ ﷲ ﻋﻠﻴﻜﻢ ﻟﻴﻜﻮﻥ ﻟﻬﻢ ﺣﺠﺔ ﻋﻠﻴﻜﻢ ﻗﺎﻟﻮﺍ،ﻭﺍﻟﻔﺘﺢ ﺍﻟﻤﺮﺍﺩ ﺑﻪ ﻫﻨﺎ ﺍﻟﻘﻀﺎء ﻭﺍﻟﺤﻜﻢ -ﷲ ﻋﻠﻴﻬﻢ  ﻓﺘﺢ
ﺑﻌﻀ�ﻬﻢ ﻟ�ﺒﻌﺾ ﺇﻧﻜ�ﻢ ﻛﻨ�ﺘﻢ ﺗﺴ�ﺘﻔﺘﺤﻮﻥ ﺑﻤﺤﻤ�ﺪ ﻘ�ﺎﻝ ﻓ،ﺣﻖ ﻭﻟﻜﻨ�ﻪ ﺧ�ﺎﺹ ﺑﺎﻟﻌﺮﺏ �ﻭﺍﻟﺴﺒﺐ ﺍﻟﺜﺎﻧﻲ ﺃﻥ ﺑﻌﻀﻬﻢ ﺷﻬﺪ ﺑﺄﻥ ﻣﺤﻤﺪ  
ﻧْﻘﺘُﻠُُﻜْﻢ ﻣﻌ�ﻪ ﻗَْﺘ�َﻞ َﻋ�ﺎٍﺩ ،ﺇِﻥﱠ ﻧَﺒِﻴ�ًّﺎ ﻳْﺒَﻌ�ُﺚ ﺍﻵَﻥ ﻧﺘﺒﻌ�ﻪ ﻗ�َْﺪ ﺃَﻅَ�ﻞﱠ َﺯَﻣﺎﻧ�ُﻪُ  :ﻓََﻜ�ﺎﻧُﻮﺍ ﻳَﻘُﻮﻟ�ُﻮﻥ َ »: ﻗ�ﺎﻝﻛﻤ�ﺎ ﺭﻭﻯ ﺍﻹﻣ�ﺎﻡ ﺍﺑ�ﻦ ﺟﺮﻳ�ﺮ  .ﻗﺒﻞ ﺑﻌﺜﺘﻪ ﻋﻠﻴﻬﻢ
 ﺍﻧﺘﻬﻲ .(34F24)«َﻭﺇَِﺭﻡ َ
 ﻓﻜﺎﻥ ﻫﺬﺍ ﺣﺠﺔ ﻟﻠﻤﺆﻣﻨﻴﻦ ﻋﻠﻴﻬﻢ ﻓﺘﻨﺎﻫﻮﺍ ﻓﻴﻤﺎ ﺑﻴﻨﻬﻢ ﺃﻥ ﻳﺘﺤﺪﺛﻮﺍ ﺑﻤﺜﻞ ﻫﺬﺍ. 
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
 :ﻳﻌﻨ�ﻲ﴾ﻭﺇﺫﺍ ﺧ�ﻼ ﺑﻌﻀ�ﻬﻢ ﺇﻟ�ﻰ ﺑﻌﺾ ﴿ﻭﻫﻮ ﻧﺒﻲﱞ ﺻﺎﺩٌﻕ ﻧﺠﺪﻩ ﻓﻲ ﻛﺘﺒﻨﺎ ،ﺑﻤﺤﻤﱠ ﺪ ٍ﴾ﺁﻣﻨﺎ ﻗﺎﻟﻮﺍ ﴿ﻓﻘﻲ ﺍﻟﻴﻬﻮﺩ ﻣﻨﺎ :ﻳﻌﻨﻲ﴾ﻭﺇﺫﺍ ﻟﻘﻮﺍ ﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ ﴿
ﻣﻦ ﺻ�ﻔﺔ ﴾ﺑﻤ�ﺎ ﻓ�ﺘﺢ ﷲ ﻋﻠ�ﻴﻜﻢ ﴿ - � -ﺃﺗﺨﺒﺮﻭﻥ ﺃﺻ�ﺤﺎﺏ ﻣﺤﻤﱠ �ٍﺪ ﴾ﺃﺗﺤ�ﺪﺛﻮﻧﻬﻢ ﴿: ﻘ�ﺎﻟﻮﺍﺇﺫﺍ ﺭﺟﻊ ﻫﺆﻻء ﺍﻟﻤﻨﺎﻓﻘﻮﻥ ﺇﻟﻰ ﺭﺅﺳﺎﺋﻬﻢ ﻻﻣﻮﻫﻢ ﻓ
ﻛﻔ�ﺮﺗﻢ ﺑ�ﻪ ﺑﻌ�ﺪ ﺃﻥ ﻭﻗﻔ�ﺘﻢ ﻋﻠ�ﻰ  :ﻳﻘﻮﻟ�ﻮﻥ،ﻓ�ﻲ ﺍﻵﺧﺮﺓ﴾ﻋﻨﺪ ﺭﺑﻜﻢ ﴿ﺑﻤﺎ ﻗﻠﺘﻢ ﻟﻬﻢ ﴾ﺑﻪ ﴿ﻛﻢ ﻭﻳﺨﺎﺻﻤﻮﻛﻢ ﻟﻴﺠﺎﺩﻟﻮ﴾ﻟﻴﺤﺎﺟﱡ ﻮﻛﻢ ﴿ﺍﻟﻨﱠﺒﻲﱢ ﺍﻟُﻤﺒﺸﱠﺮ ﺑﻪ 
 .(44F34)ﺃﻓﻠﻴﺲ ﻟﻜﻢ ﺫﻫﻦ ﺍﻹﻧﺴﺎﻧﻴﱠﺔ؟﴾ﺃﻓﻼ ﺗﻌﻘﻠﻮﻥ ﴿ﺻﺪﻗﺔ 
 
  ﺎ ﻗَﻠِﻴٗﻼ ۖﻪِۦ ﺛََﻤﻨ ٗﺛُﻢﱠ ﻳَﻘُﻮﻟُﻮَﻥ ﻫَٰ َﺬﺍ ِﻣۡﻦ ِﻋﻨِﺪ ٱﻟﱠ  ِﻟِﻴَۡﺸﺘَُﺮﻭْﺍ ﺑِ  ﻟﱢﻠﱠِﺬﻳَﻦ ﻳَۡﻜﺘُﺒُﻮَﻥ ٱۡﻟِﻜﺘَٰ َﺐ ﺑِﺄَۡﻳِﺪﻳِﻬﻢ ۡ ﻓََﻮۡﻳﻞ ٞ ﴿
 ﴾ ۹۷ ﻟﱠﻬُﻢ ﻣﱢ ﻤﱠ ﺎ ﻳَۡﻜِﺴﺒُﻮﻥ َ ﻟﱠﻬُﻢ ﻣﱢ ﻤﱠ ﺎ َﻛﺘَﺒَۡﺖ ﺃَۡﻳِﺪﻳِﻬۡﻢ َﻭَﻭۡﻳﻞ ٞ ﻓََﻮۡﻳﻞ ٞ
 .ﺍﻵﻳﺔ -ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ: )ﻓﻮﻳﻞ ﻟﻠﺬﻳﻦ ﻳﻜﺘﺒﻮﻥ ﺍﻟﻜﺘﺎﺏ ﺑﺄﻳﺪﻳﻬﻢ( 
 .« (54F44)ﻧﺰﻟﺖ ﻫﺬﻩ ﺍﻵﻳﺔ ﻓﻲ ﺃﻫﻞ ﺍﻟﻜﺘﺎﺏ  »: ﻗﺎﻝﺍﺑﻦ ﻋﺒﺎﺱ  ﺃﺧﺮﺝ ﺍﻟﻨﺴﺎﺋﻲ ﻋﻦ [ﻙ] .61
ﻭﺟ�ﺪﻭﺍ ،ﻧﺰﻟ�ﺖ ﻓ�ﻲ ﺃﺣﺒ�ﺎﺭ ﺍﻟﻴﻬﻮﺩ »: ﻗ�ﺎﻝﺍﺑ�ﻦ ﻋﺒ�ﺎﺱ   ﻋﻦ،ﺎﺗﻢ ﻣ�ﻦ ﻁﺮﻳ�ﻖ ﻋﻜﺮﻣ�ﺔﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑ�ﻲ ﺣ� [ﻙ] .71
ﺃﻛﺤﻞ ﺃﻋﻴﻦ ﺭﺑﻌ�ﺔ ﺟﻌ�ﺪ ﺍﻟﺸ�ﻌﺮ ﺣﺴ�ﻦ ﺍﻟﻮﺟ�ﻪ ﻓﻤﺤ�ﻮﻩ ،ﺻﻠﻰ ﷲ  ﻋﻠﻴﻪ ﻭﺳﻠﻢ ﻣﻜﺘﻮﺑﺔ ﻓﻲ ﺍﻟﺘﻮﺭﺍﺓ ﺻﻔﺔ ﺍﻟﻨﺒﻲ
 .« (64F54)ﻧﺠﺪﻩ ﻁﻮﻳﻼ ﺃﺯﺭﻕ ﺳﺒﻂ ﺍﻟﺸﻌﺮ: ﻗﺎﻟﻮﺍﺣﺴﺪﺍ ًﻣﻨﻬﻢ ﻭﺑﻐﻴﺎ ًﻭ
 
 [ ﺗﻌﻠﻴﻖ] 
ﻏﻴ�ﺮ ﺃﻧ�ﻪ ﻘ�ﺎﻝ ﻭﺃﻣﺎ ﺍﻟﺜ�ﺎﻧﻲ ﻓﻔ�ﻲ ﺇﺳ�ﻨﺎﺩﻩ ﻣ .ﺃﻣﺎ ﺍﻷﻭﻝ ﻣﻨﻬﻤﺎ ﻓﺼﺤﻴﺢ ﺍﻹﺳﻨﺎﺩ :ﻳﺔ ﺃﺛﺮﻳﻦﺫﻛﺮ ﺭﺣﻤﻪ ﷲ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵ 
 _______________
 ﻣﺮﺳﻞ ﺿﻌﻴﻒ ﻓﻲ ﺇﺳﻨﺎﺩﻩ ﺍﻟﺤﺴﻴﻦ ﺑﻦ ﺩﺍﻭﺩ ﺳﻨﻴﺪ ﺿﻌﻴﻒ 1/ 173ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ  (04)
ﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ ﻣﺤﻤﺪ ﺑﻦ ﺣﻤﻴﺪ ﺷﻴﺦ ﺍﺑﻦ ﺟﺮﻳﺮ ﻭﻫﻮ ﺿﻌﻴﻒ،ﻭﻛﺬﻟﻚ ﻣﺤﻤﺪ ﺑﻦ ﺇﺳﺤﺎﻕ ﻣﺪﻟﺲ ﻭﻗﺪ ﻋﻨﻌﻦ ﻓﻲ ﺍﻟﺮﻭﺍﻳﺔ،ﻭﺷﻴﺦ ﺍﺑﻦ ﺇﺳﺤﺎﻕ ﻣﺤﻤﺪ ﺑﻦ ﺃﺑﻲ ﻣﺤﻤ�ﺪ   963   1ﺍﺑﻦ ﺟﺮﻳﺮ/  (14)
 ﺮﻳﺐ: ﻣﺠﻬﻮﻝﻗﺎﻝ ﺍﻟﺤﺎﻓﻆ ﻋﻨﻪ ﻓﻲ ﺍﻟﺘﻘ
 ﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ ﺃﺳﺒﺎﻁ ﺑﻦ ﻧﺼﺮ ﻋﻦ ﺍﻟﺴﺪﻱ ﻭﻛﻼﻫﻤﺎ ﻣﺘﻜﻠﻢ ﻓﻴﻪ ﺑﻤﺎ ﺗﻘﺪﻡ   173  1ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ/ 1/051ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ   (24)
 (732/ 2)ﺩﺍﺭ ﻫﺠﺮ( ) 013ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ    (34)
 (22ﺍﻟﻮﺟﻴﺰ ﻟﻠﻮﺍﺣﺪﻱ )  (44)
ﺣﻘﻘﻪ ﻭﺧﺮﺝ ﺃﺣﺎﺩﻳﺜﻪ: ﺣﺴﻦ ﻋﺒﺪ  ﻫـ(303ﻦ ﺃﺣﻤﺪ ﺑﻦ ﺷﻌﻴﺐ ﺑﻦ ﻋﻠﻲ ﺍﻟﺨﺮﺍﺳﺎﻧﻲ، ﺍﻟﻨﺴﺎﺋﻲ )ﺍﻟﻤﺘﻮﻓﻰ: ﺍﻟﻤﺆﻟﻒ: ﺃﺑﻮ ﻋﺒﺪ ﺍﻟﺮﺣﻤ ( 19901ﺡ ) 682  6ﺍﻟﺴﻨﻦ ﺍﻟﻜﺒﺮﻯ ﻟﻠﻨﺴﺎﺋﻲ/   (54)
ﻋ�ﺪﺩ ﺍﻷﺟ�ﺰﺍء:  ﻡ 1002 ﻫ�ـ  1241ﺍﻟﻄﺒﻌ�ﺔ: ﺍﻷﻭﻟ�ﻰ،  ﺑﻴ�ﺮﻭﺕ –ﺍﻟﻨﺎﺷ�ﺮ: ﻣﺆﺳﺴ�ﺔ ﺍﻟﺮﺳ�ﺎﻟﺔ  ﻗﺪﻡ ﻟﻪ: ﻋﺒﺪ ﷲ ﺑﻦ ﻋﺒﺪ ﺍﻟﻤﺤﺴﻦ ﺍﻟﺘﺮﻛ�ﻲ ﺃﺷﺮﻑ ﻋﻠﻴﻪ: ﺷﻌﻴﺐ ﺍﻷﺭﻧﺎﺅﻭﻁ  ﺍﻟﻤﻨﻌﻢ ﺷﻠﺒﻲ
ﺍﻟﻤﺤﻘ�ﻖ: ﺩ. ﻋﺒ�ﺪﺍﻟﺮﺣﻤﻦ  ﻫـ(652(  ﺍﻟﻤﺆﻟﻒ: ﻣﺤﻤﺪ ﺑﻦ ﺇﺳﻤﺎﻋﻴﻞ ﺑﻦ ﺇﺑﺮﺍﻫﻴﻢ ﺑﻦ ﺍﻟﻤﻐﻴﺮﺓ ﺍﻟﺒﺨﺎﺭﻱ، ﺃﺑﻮ ﻋﺒﺪ ﷲ )ﺍﻟﻤﺘﻮﻓﻰ:  103ﺡ ) 29  1ﻖ ﺃﻓﻌﺎﻝ ﺍﻟﻌﺒﺎﺩ/ﺧﻠ   ﻓﻬﺎﺭﺱ( 2ﻭ  01)
 ﻝ ﺍﻟﺤﺎﻓﻆ ﻓﻲ ﺍﻟﺘﻘﺮﻳﺐ: ﺛﻘﺔ.ﺍﻟﺮﺍﻭﻱ ﻋﻦ ﺍﺑﻦ ﻋﺒﺎﺱ ﻣﻦ ﺍﻟﻄﺒﻘﺔ ﺍﻟﺮﺍﺑﻌﺔ ﻗﺎ  ﻭﻋﺒﺪ ﺍﻟﺮﺣﻤﻦ ﺑﻦ ﻋﻠﻘﻤﺔ1ﻋﺪﺩ ﺍﻷﺟﺰﺍء:  ﺍﻟﺮﻳﺎﺽ –ﺍﻟﻨﺎﺷﺮ: ﺩﺍﺭ ﺍﻟﻤﻌﺎﺭﻑ ﺍﻟﺴﻌﻮﺩﻳﺔ  ﻋﻤﻴﺮﺓ
 –ﺍﻟﻨﺎﺷ�ﺮ: ﺩﺍﺭ ﻁﻴﺒ�ﺔ  ﺍﻟﻤﺤﻘ�ﻖ: ﻣﺤﻤ�ﺪ ﻣﺤﻤ�ﺪ ﺍﻟﺤ�ﺪﺍﺩ [535  754ﺍﻟﻤﺆﻟﻒ: ﺇﺳﻤﺎﻋﻴﻞ ﺑﻦ ﻣﺤﻤ�ﺪ ﺑ�ﻦ ﺍﻟﻔﻀ�ﻞ ﺍﻟﺘﻴﻤ�ﻲ ﺍﻷﺻ�ﺒﻬﺎﻧﻲ ] (  971ﺡ ) 751  1ﺩﻻﺋﻞ ﺍﻟﻨﺒﻮﺓ ﻟﻸﺻﺒﻬﺎﻧﻲ/ (64)
ﻞ ﻣﻦ ﻁﺮﻳﻖ ﺍﻟﺤﺎﻓﻆ ﺍﻟﺤﺴﻦ ﺑﻦ ﻋﻠﻰ ﺑﻦ ﺷﺒﻴﺐ ﺍﻟﻤﻌﻤﺮﻱ ﻟﻪ ﺗﺮﺟﻤﺔ ﻓﻲ ﺗ�ﺎﺭﻳﺦ ﺑﻐ�ﺪﺍﺩ ﺭﻭﺍﻩ ﻓﻲ ﺍﻟﺪﻻﺋ 1/451ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ  1ﻋﺪﺩ ﺍﻷﺟﺰﺍء:  9041ﺍﻟﻄﺒﻌﺔ: ﺍﻷﻭﻟﻰ، ﺍﻟﺮﻳﺎﺽ
ﺍﻟﻤﺆﻟ�ﻒ: ﺃﺑ�ﻮ ﺍﻟﻔﻀ�ﻞ ﺃﺣﻤ�ﺪ ﺑ�ﻦ ﻋﻠ�ﻲ ﺑ�ﻦ ﻣﺤﻤ�ﺪ ﺑ�ﻦ ﺃﺣﻤ�ﺪ ﺑ�ﻦ ﺣﺠ�ﺮ ﺍﻟﻌﺴ�ﻘﻼﻧﻲ )ﺍﻟﻤﺘ�ﻮﻓﻰ:   122/2ﻭﻟﺴﺎﻥ ﺍﻟﻤﻴﺰﺍﻥ ﻭﻏﻴﺮﻫﻤﺎ،ﻗﺎﻝ ﺍﻟﺪﺍﺭﻗﻄﻨﻲ: ﺻﺪﻭﻕ ﺣﺎﻓﻆ ﺍﻧﻈ�ﺮ ﻟﺴ�ﺎﻥ ﺍﻟﻤﻴ�ﺰﺍﻥ 
 ﻡ 2002ﺍﻟﻄﺒﻌﺔ: ﺍﻷﻭﻟﻰ،  ﺩﺍﺭ ﺍﻟﺒﺸﺎﺋﺮ ﺍﻹﺳﻼﻣﻴﺔ ﺍﻟﻨﺎﺷﺮ: ﺍﻟﻤﺤﻘﻖ: ﻋﺒﺪ ﺍﻟﻔﺘﺎﺡ ﺃﺑﻮ ﻏﺪﺓ ﻫـ(258
ﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ ﺷﺒﻴﺐ ﺑﻦ ﺑﺸﻴﺮ ﻗﺎﻝ ﺍﻟﻨﺴﺎﺋﻲ ﻓﻲ ﺍﻟﻮﺣﺪﺍﻥ: ﻻ ﻧﻌﻠﻢ ﺃﺣﺪﺍ ًﺭﻭﻱ ﻋﻨﻪ ﻏﻴﺮ ﺃﺑﻲ ﻋﺎﺻﻢ ﻗﻠﺖ: ﻟﻢ ﺃﺭﻯ ﺃﺣﺪﺍ ًﺫﻛﺮﻩ ﺑﻀ�ﻌﻒ ﺃﻭ ﺗﻮﺛﻴ�ﻖ ﻓﻬ�ﻮ  ، ﺍﻟﻌﺎﺷﺮ ﻓﻬﺎﺭﺱ01ﻋﺪﺩ ﺍﻷﺟﺰﺍء: 
 ﻋﻠﻰ ﻗﺎﻋﺪﺓ ﺍﻟﻤﺤﺪﻳﺜﻴﻦ ﻣﺠﻬﻮﻝ.
 (63)
  :ﺷﺎﻫﺪ ﻟﻸﺛﺮ ﺍﻷﻭﻝ ﻷﻥ ﺃﺣﺒﺎﺭ ﺍﻟﻴﻬﻮﺩ ﻫﻢ ﻣﻦ ﺃﻫﻞ ﺍﻟﻜﺘﺎﺏ ﻭﺗﻔﺴﻴﺮ ﺍﻵﻳﺔ ﻋﻠﻰ ﻣﺎ ﻳﻠﻲ
ﻭﺍﻟﻮﻳﻞ ﻫﻮ ﻳﻞ ﺑﺎﻟﻮ :ﺍﻟﺨﺎﺋﻨﻴﻦ ﻷﻣﺎﻧﺔ ﺍﻟﻌﻠﻢ ﻭﺍﻟﺪﻳﻦ،ﺍﻟﻤﺒﺪﻟﻴﻦ ﻟﻠﺸﺮﺍﺋﻊ،ﺍﻟﻤﺤﺮﻓﻴﻦ ﻟﻠﻜﺘﺎﺏ ﺃﻭﻟﺌﻚﻭﻋﺪ ﷲ ﺗﻌﺎﻟﻰ ﻓﻲ ﻫﺬﻩ ﺍﻵﻳﺔ 
ﻭﻏﺮﺿﻬﻢ ﺑﺬﻟﻚ ﺍﻟﺘﺤﺮﻳﻒ ﺃﻥ ،ﻭﺯﻭﺭﺍً  ﻫﺬﺍ ﻣﻦ ﻋﻨﺪ ﷲ ﻛﺬﺑﺎً  ﻗﺎﻟﻮﺍﻭ،ﻓﻘﺪ ﺣﺮﻓﻮﺍ ﺑﺎﻟﺰﻳﺎﺩﺓ ﻭﺍﻟﻨﻘﺼﺎﻥ،ﺍﻟﻬﻼﻙ ﻭﺍﻟﻌﺬﺍﺏ ﻭﻗﻴﻞ ﻭﺍﺩ ﻓﻲ ﺟﻬﻨﻢ
 :ﻳﻨﺎﻟﻮﺍ ﻣﻦ ﺣﻄﺎﻡ ﺍﻟﺪﻧﻴﺎ ﺍﻟﻔﺎﻧﻴﺔ، ﻭﺫﻟﻚ ﻳﺘﻤﺜﻞ ﺑﺄﻣﻮﺭ ﻋﺪﺓ
ﻭﺫﻟﻚ ﺃﻥ ﺃﺣﺒﺎﺭ  ":ﺍﻟﺒﻐﻮﻱ ﺭﺣﻤﻪ ﷲﻗﺎﻝ ﻮﺩ ﻭﺃﺣﺒﺎﺭﻫﻢ ﺟﺎﻩ ﺍﻟﺪﻧﻴﺎ ﺑﺎﻻﺣﺘﻔﺎﻅ ﺑﻤﻨﺎﺻﺐ ﺍﻟﺮﺋﺎﺳﺔ ﺍﻟﺘﻲ ﻛﺎﻥ ﻳﺘﻤﺘﻊ ﺑﻬﺎ ﻛﺒﺮﺍء ﺍﻟﻴﻬ :ﺃﻭﻻ
ﻓﻌﻤﺪﻭﺍ ﺇﻟﻰ ﺻﻔﺘﻪ ،ﻓﺎﺣﺘﺎﻟﻮﺍ ﻓﻲ ﺗﻌﻮﻳﻖ ﺍﻟﻴﻬﻮﺩ ﻋﻦ ﺍﻹﻳﻤﺎﻥ ﺑﻪ،ﺍﻟﻤﺪﻳﻨﺔ �ﺣﻴﻦ ﻗﺪﻡ ﺍﻟﻨﺒﻲ ،ﻭﺯﻭﺍﻝ ﺭﻳﺎﺳﺘﻬﻢ،ﺍﻟﻴﻬﻮﺩ ﺧﺎﻓﻮﺍ ﺫﻫﺎﺏ ﻣﺄﻛﻠﺘﻬﻢ
ﻓﺈﺫﺍ ،ﺳﺒﻂ ﺍﻟﺸﻌﺮ،ﺃﺯﺭﻕ،ﻁﻮﺍﻝ :ﻓﻐﻴﺮﻭﻫﺎ ﻭﻛﺘﺒﻮﺍ ﻣﻜﺎﻧﻬﺎ،ﺭﺑﻌﺔ،ﺃﻛﺤﻞ ﺍﻟﻌﻴﻨﻴﻦ،ﺣﺴﻦ ﺍﻟﺸﻌﺮ،ﺍﻟﻮﺟﻪ ﺣﺴﻦ :ﻭﻛﺎﻧﺖ ﺻﻔﺘﻪ ﻓﻴﻬﺎ،ﻓﻲ ﺍﻟﺘﻮﺭﺍﺓ
 ﴾ﻓََﻮْﻳٌﻞ ﻟَﻬُْﻢ ِﻣﻤﱠ ﺎ َﻛﺘَﺒَْﺖ ﺃَْﻳِﺪﻳِﻬﻢ ْ ﴿ :ﷲ ﺗﻌﺎﻟﻰﻗﺎﻝ ﻓﻴﻜﺬﺑﻮﻧﻪ ﻭﻳﻨﻜﺮﻭﻧﻪ، ،ﻟﺼﻔﺘﻪ ﺳﺄﻟﻬﻢ ﺳﻔﻠﺘﻬﻢ ﻋﻦ ﺻﻔﺘﻪ ﻗﺮءﻭﺍ ﻣﺎ ﻛﺘﺒﻮﺍ ﻓﻴﺠﺪﻭﻧﻪ ﻣﺨﺎﻟﻔﺎً 
 ﺍﻧﺘﻬﻰ. " (74F64)ﻳﻌﻨﻲ ﻣﺎ ﻛﺘﺒﻮﺍ
ﻓﺠﻌﻠﻮﻩ ﺁﺩﻡ ﺳﺒﻄﺎ ،ﻓﻲ ﻛﺘﺎﺑﻬﻢ ﺭﺑﻌﺔ ﺃﺳﻤﺮ � ﻛﺎﻧﺖ ﺻﻔﺔ ﺭﺳﻮﻝ ﷲ :ﺍﺑﻦ ﺇﺳﺤﺎﻕ ﻭﺍﻟﻜﻠﺒﻲﻗﺎﻝ  " :ﺍﻟﻘﺮﻁﺒﻲ ﺭﺣﻤﻪ ﷲﻗﺎﻝ ﻭ
ﻭﻛﺎﻧﺖ ﻟﻸﺣﺒﺎﺭ ،ﺍﻟﺬﻱ ﻳﺒﻌﺚ ﻓﻲ ﺁﺧﺮ ﺍﻟﺰﻣﺎﻥ ﻟﻴﺲ ﻳﺸﺒﻬﻪ ﻧﻌﺖ ﻫﺬﺍ �ﺍﻧﻈﺮﻭﺍ ﺇﻟﻰ ﺻﻔﺔ ﺍﻟﻨﺒﻲ  :ﻷﺻﺤﺎﺑﻬﻢ ﻭﺃﺗﺒﺎﻋﻬﻢ ﻗﺎﻟﻮﺍﻭ،ﻁﻮﻳﻼ
 ﺍﻧﺘﻬﻰ. «(84F74)ﻓﻤﻦ ﺛﻢ ﻏﻴﺮﻭﺍ ،ﻓﺨﺎﻓﻮﺍ ﺇﻥ ﺑﻴﻨﻮﺍ ﺃﻥ ﺗﺬﻫﺐ ﻣﺂﻛﻠﻬﻢ ﻭﺭﻳﺎﺳﺘﻬﻢ،ﻭﺍﻟﻌﻠﻤﺎء ﺭﻳﺎﺳﺔ ﻭﻣﻜﺎﺳﺐ
ﻠﻴﻞ ﻣﻘﺎﺑﻞ ﺻﺤﻒ ﻭﻛﺘﺐ ﻛﺘﺒﻬﺎ ﺑﻌﺾ ﺃﺣﺒﺎﺭ ﺃﻫﻞ ﺍﻟﻜﺘﺎﺏ ﺑﺄﻳﺪﻳﻬﻢ ﻟﺒﻴﻌﻬﺎ ﻋﻠﻰ ﺑﻌﺾ ﺟﻬﻠﺔ ﺍﻟﻨﺎﺱ ﻓﻴﺘﻜﺴﺒﻮﺍ ﻣﻦ ﻭﺭﺍء ﺍﻟﻤﺎﻝ ﺍﻟﻘ :ﺛﺎﻧﻴﺎ
 .ﻫﺬﻩ ﺍﻟﻜﺘﺐ ﻣﻦ ﻋﻨﺪ ﷲ ﻭﻣﺎ ﻫﻲ ﻣﻦ ﻋﻨﺪ ﷲ ﻘﺎﻟﻮﺍﻓ،ﻭﻛﺎﻥ ﻣﻦ ﺑﺨﻠﻬﻢ ﻭﺧﻴﺎﻧﺘﻬﻢ ﺃﻥ ﻏﺸﻮﻫﻢ ﻓﻲ ﻛﻼﻡ ﷲ ﻋﺰ ﻭﺟﻞ،ﺫﻟﻚ
 "ﻭﻣﺎ ﻫﻮ ﻣﻦ ﻋﻨﺪ ﷲ ،ﻫﺬﺍ ﻣﻦ ﻋﻨﺪ ﷲ: ﻘﺎﻟﻮﺍﻓ،ﺑﺎ ﺑﺄﻳﺪﻳﻬﻢ ﻟﻴﺘﺄﻛﻠﻮﺍ ﺍﻟﻨﺎﺱﻛﺎﻥ ﻧﺎﺱ ﻣﻦ ﺑﻨﻲ ﺇﺳﺮﺍﺋﻴﻞ ﻛﺘﺒﻮﺍ ﻛﺘﺎ ":ﻗﺘﺎﺩﺓ ﺭﺣﻤﻪ ﷲﻗﺎﻝ 
 ﺍﻧﺘﻬﻰ.
ﻟﻴﺄﺧﺬﻭﺍ ﺑﻪ ﺛﻤﻨﺎ ،ﻭﻳﺤﺪﺛﻮﻧﻬﻢ ﺃﻧﻪ ِﻣﻦ ﻋﻨﺪ ﷲ،ﻛﺎﻥ ﻧﺎﺱ ﻣﻦ ﺍﻟﻴﻬﻮﺩ ﻛﺘﺒﻮﺍ ﻛﺘﺎﺑﺎ ﻣﻦ ﻋﻨﺪﻫﻢ ﻳﺒﻴﻌﻮﻧﻪ ﻣﻦ ﺍﻟﻌﺮﺏ ":ﻭﻳﻘﻮﻝ ﺍﻟﺴﺪﻱ ﺭﺣﻤﻪ ﷲ
 ﺍﻧﺘﻬﻰ. " (94F84)ﻗﻠﻴﻼ
 ﻭﺟﻬﻴﻦ ﺁﺧﺮﻳﻦ ﻣﻦ ﺃﻭﺟﻪ ﺍﻷﻁﻤﺎﻉ ﺍﻟﺪﻧﻴﻮﻳﺔ ﺍﻟﺘﻲ ﺣﻤﻠﺖ ﺑﻌﺾ ﺃﻫﻞ ﺍﻟﻜﺘﺎﺏ ﻋﻠﻰ ﻭﺫﻛﺮ ﺍﻟﻌﻼﻣﺔ ﺍﻟﻄﺎﻫﺮ ﺑﻦ ﻋﺎﺷﻮﺭ ﺭﺣﻤﻪ ﷲ
ﺍﻧﺘﺤﺎﻝ  ﺃﻭ.ﺑﺄﻥ ﻏﻴﺮﻭﺍ ﻟﻬﻢ ﺃﺣﻜﺎﻡ ﺍﻟﺪﻳﻦ ﻋﻠﻰ ﻣﺎ ﻳﻮﺍﻓﻖ ﺃﻫﻮﺍءﻫﻢ،ﺍﻟﺜﻤﻦ ﺍﻟﻤﻘﺼﻮﺩ ﻫﻨﺎ ﻫﻮ ﺇﺭﺿﺎء ﺍﻟﻌﺎﻣﺔ " :ﺭﺣﻤﻪ ﷲﻘﺎﻝ ﻓ،ﺗﺤﺮﻳﻒ ﻛﺘﺒﻬﻢ
ﺍﻟﺒﺴﻴﻄﺔ ﻟﻴﺘﻔﻴﻬﻘﻮﺍ ﺑﻬﺎ ﻓﻲ ﺍﻟﻤﺠﺎﻣﻊ ؛ ﻷﻧﻬﻢ ﻟﻤﺎ ﻟﻢ ﺗﺼﻞ ﻓﻮﺿﻌﻮﺍ ﻛﺘﺒﺎ ﺗﺎﻓﻬﺔ ﻣﻦ ﺍﻟﻘﺼﺺ ﻭﺍﻟﻤﻌﻠﻮﻣﺎﺕ ،ﺍﻟﻌﻠﻢ ﻷﻧﻔﺴﻬﻢ ﻣﻊ ﺃﻧﻬﻢ ﺟﺎﻫﻠﻮﻥ
ﻭﺟﻤﻌﻮﺍ ﻣﻮﺿﻮﻋﺎﺕ ﻭﻓﺮﺍﻏﺎﺕ ﻻ ﺗﺜﺒﺖ ،ﻟﻔﻘﻮﺍ ﻧﺘﻔﺎ ﺳﻄﺤﻴﺔ،ﻭﻛﺎﻧﻮﺍ ﻗﺪ ﻁﻤﻌﻮﺍ ﻓﻲ ﺍﻟﺘﺼﺪﺭ ﻭﺍﻟﺮﺋﺎﺳﺔ ﺍﻟﻜﺎﺫﺑﺔ،ﻋﻘﻮﻟﻬﻢ ﺇﻟﻰ ﺍﻟﻌﻠﻢ ﺍﻟﺼﺤﻴﺢ
ﻟﻴﻈﻬﺮﻭﺍ ،ﺮﺋﺎﺳﺔ ﻋﻦ ﻏﻴﺮ ﺃﻫﻠﻴﺔﻭﻫﺬﻩ ﺷﻨﺸﻨﺔ ﺍﻟﺠﻬﻠﺔ ﺍﻟﻤﺘﻄﻠﻌﻴﻦ ﺇﻟﻰ ﺍﻟ،ﻭﻧﺴﺒﻮﻫﺎ ﺇﻟﻰ ﷲ ﻭﺩﻳﻨﻪ،ﺛﻢ ﺃﺷﺎﻋﻮﻫﺎ،ﻋﻠﻰ ﻣﺤﻚ ﺍﻟﻌﻠﻢ ﺍﻟﺼﺤﻴﺢ
 ﺍﻧﺘﻬﻰ.  "(05F94)ﻓﻲ ﺻﻮﺭ ﺍﻟﻌﻠﻤﺎء ﻟﺪﻯ ﺃﻧﻈﺎﺭ ﺍﻟﻌﺎﻣﺔ ﻭﻣﻦ ﻻ ﻳﻤﻴﺰ ﺑﻴﻦ ﺍﻟﺸﺤﻢ ﻭﺍﻟﻮﺭﻡ 
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
ﺛ��ﻢ ﻳﻘﻮﻟ�ﻮﻥ ﻫ��ﺬﺍ ﻣ�ﻦ ﻋﻨ��ﺪ  ﴿ﻣ��ﻦ ﻗِﺒَ �ِﻞ ﺃﻧﻔﺴ��ﻬﻢ ﻣ�ﻦ ﻏﻴ��ﺮ ﺃﻥ ﻳﻜ�ﻮﻥ ﻗ��ﺪ ﺃُﻧ�ﺰﻝ  :ﺃَﻱ ْ﴾ﻟﻠ��ﺬﻳﻦ ﻳﻜﺘﺒ�ﻮﻥ ﺍﻟﻜﺘ��ﺎﺏ ﺑﺄﻳ�ﺪﻳﻬﻢ ﴿ﻓﺸ�ﺪﱠﺓ ُﻋ�ﺬﺍٍﺏ ﴾ﻓﻮﻳﻞ ٌ ﴿
 :ﻭﺃﺧﺬﻭﺍ ﻋﻠﻴﻪ ﺍﻷﻣﻮﺍﻝ ﻓﺬﻟﻚ ﻗﻮﻟﻪ ﺗﻌ�ﺎﻟﻰ،ﻭﻛﺘﺒﻮﺍ ﺻﻔﺘﻪ ﻋﻠﻰ ﻏﻴﺮ ﻣﺎ ﻛﺎﻧﺖ ﻓﻲ ﺍﻟﺘﱠﻮﺭﺍﺓ �ﻋﻤﺪﻭﺍ ﺇﻟﻰ ﺻﻔﺔ ﻣﺤﻤﱠ ٍﺪ ،ﻌﻨﻲ ﺍﻟﻴﻬﻮﺩﻳ.ﺍﻵﻳﺔ﴾ﷲ
 .(15F05)ﻣﻦ ُﺣﻄَﺎﻡ ﺍﻟﺪﱡ ﻧﻴﺎ  ﴾ﻭﻭﻳٌﻞ ﻟﻬﻢ ﻣﻤﱠ ﺎ ﻳﻜﺴﺒﻮﻥ ﴿
 
 ﺍ ﻓَﻠَﻦ ﻳُۡﺨﻠَِﻒ ٱﻟﱠ  َُﻋۡﻬَﺪﻩُٓۥۖ ﺃَۡﻡ  َﻋۡﻬﺪ ٗﺃَﺗﱠَﺨۡﺬﺗُۡﻢ ِﻋﻨَﺪ ٱﻟﱠ ِ  ﻗُﻞ ۡ ﺎ ﻣﱠ ۡﻌُﺪﻭَﺩٗﺓﻭ ﻟَﻦ ﺗََﻤﺴﱠﻨَﺎ ٱﻟﻨﱠﺎُﺭ ﺇِﻻﱠ ٓ ﺃَﻳﱠﺎﻣ ٗﻭﻗﺎﻟﻮﺍ ﴿
  ﴾۰۸ﺗَﻘُﻮﻟُﻮَﻥ َﻋﻠَﻰ ٱﻟﱠ  َِﻣﺎ َﻻ ﺗَۡﻌﻠَُﻤﻮَﻥ 
 
 ( ـ ﺍﻵﻳﺔ.ﺭﻟﻦ ﺗﻤﺴﻨﺎ ﺍﻟﻨﺎ ﻗﺎﻟﻮﺍ)ﻭ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﻣﺤﻤ��ﺪ ﺑ��ﻦ ﺃﺑ��ﻲ   ﻋﻦ،ﺃﺧ��ﺮﺝ ﺍﻟﻄﺒﺮﺍﻧ��ﻲ ﻓ��ﻲ ﺍﻟﻜﺒﻴ��ﺮ ﻭﺍﺑ��ﻦ ﺟﺮﻳ��ﺮ ﻭﺍﺑ��ﻦ ﺃﺑ��ﻲ ﺣ��ﺎﺗﻢ ﻣ��ﻦ ﻁﺮﻳ��ﻖ ﺍﺑ��ﻦ ﺇﺳ��ﺤﺎﻕ .81
ﺍﻟﻤﺪﻳﻨ�ﺔ ﻭﻳﻬ�ﻮﺩ ﺗﻘ�ﻮﻝ:   �ﻗ�ﺪﻡ ﺭﺳ�ﻮﻝ ﷲ   »: ﻗ�ﺎﻝﺍﺑﻦ ﻋﺒﺎﺱ   ﻋﻦ،ﺟﺒﻴﺮ ﺳﻌﻴﺪ ﺑﻦ ﺃﻭﻋﻦ ﻋﻜﺮﻣﺔ ،ﻣﺤﻤﺪ
ﻭﺇﻧﻤﺎ ﻳﻌﺬﺏ ﺍﻟﻨﺎﺱ ﺑﻜﻞ ﺃﻟﻒ ﺳ�ﻨﺔ ﻣ�ﻦ ﺃﻳ�ﺎﻡ  ﺍﻟ�ﺪﻧﻴﺎ ﻳﻮﻣ�ﺎ ًﻭﺍﺣ�ﺪﺍ ًﻓ�ﻲ ﺍﻟﻨ�ﺎﺭ ﻣ�ﻦ ﺃﻳ�ﺎﻡ ،ﺳﺒﻌﺔ ﺁﻻﻑ ﺳﻨﺔﺇﻧﻤﺎ ﻣﺪﺓ ﺍﻟﺪﻧﻴﺎ 
ﻓﻴﻬ�ﺎ ﴿ﺇﻟ�ﻰ ﻗﻮﻟ�ﻪ   ﴾ﻟ�ﻦ ﺗﻤﺴ�ﻨﺎ ﺍﻟﻨ�ﺎﺭ ﻗ�ﺎﻟﻮﺍﻭ﴿ :ﻓﺈﻧﻤ�ﺎ ﻫ�ﻲ ﺳ�ﺒﻌﺔ ﺃﻳ�ﺎﻡ ﺛ�ﻢ ﻳﻨﻘﻄ�ﻊ ﺍﻟﻌ�ﺬﺍﺏ، ﻓ�ﺄﻧﺰﻝ ﷲ ﻓ�ﻲ ﺫﻟ�ﻚ،ﺍﻵﺧﺮﺓ
 . « (25F15)﴾ﺧﺎﻟﺪﻭﻥ
ﻟ�ﻦ ﻧ�ﺪﺧﻞ ﺍﻟﻨ�ﺎﺭ ﺇﻻ ﺗﺤﻠ�ﺔ ﺑﻘﺴ�ﻢ  »:ﻗ�ﺎﻟﻮﺍﺃﻥ ﺍﻟﻴﻬ�ﻮﺩ ﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮ ﻣﻦ ﻁﺮﻳ�ﻖ ﺍﻟﻀ�ﺤﺎﻙ ﻋ�ﻦ ﺍﺑ�ﻦ ﻋﺒ�ﺎﺱ  .91
ﻭﺃﺧ�ﺮﺝ ﻋ�ﻦ ﻋﻜﺮﻣ�ﺔ . «ﺍﻟﺘﻲ ﻋﺒﺪﻧﺎ ﻓﻴﻬﺎ ﺍﻟﻌﺠﻞ ﺃﺭﺑﻌﻴﻦ ﻟﻴﻠﺔ ﻓﺈﺫﺍ ﺍﻧﻘﻀﺖ ﺍﻧﻘﻄﻊ ﺍﻟﻌﺬﺍﺏ ﻓﻨﺰﻟ�ﺖ ﺍﻵﻳ�ﺔ  ﺍﻷﻳﺎﻡ
 .ﻭﻏﻴﺮﻩ
 
 _______________
ﻋﺜﻤﺎﻥ ﺟﻤﻌﺔ  ﻫـ(ﺍﻟﻤﺤﻘﻖ: ﺣﻘﻘﻪ ﻭﺧﺮﺝ ﺃﺣﺎﺩﻳﺜﻪ ﻣﺤﻤﺪ ﻋﺒﺪ ﷲ ﺍﻟﻨﻤﺮ 015ﺍﻟﻤﺆﻟﻒ: ﻣﺤﻴﻲ ﺍﻟﺴﻨﺔ،ﺃﺑﻮ ﻣﺤﻤﺪ ﺍﻟﺤﺴﻴﻦ ﺑﻦ ﻣﺴﻌﻮﺩ ﺍﻟﺒﻐﻮﻱ )ﺍﻟﻤﺘﻮﻓﻰ:  (511/1ﻣﻌﺎﻟﻢ ﺍﻟﺘﻨﺰﻳﻞ  )   (74)
 8ﻋﺪﺩ ﺍﻷﺟﺰﺍء:  ﻡ 7991 ﻫـ  7141ﺍﻟﻄﺒﻌﺔ: ﺍﻟﺮﺍﺑﻌﺔ، ﺍﻟﻨﺎﺷﺮ: ﺩﺍﺭ ﻁﻴﺒﺔ ﻟﻠﻨﺸﺮ ﻭﺍﻟﺘﻮﺯﻳﻊ ﺳﻠﻴﻤﺎﻥ ﻣﺴﻠﻢ ﺍﻟﺤﺮﺵ ﺿﻤﻴﺮﻳﺔ 
  (9/2)  ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﻁﺒﻲ    (84)
 (172-072/2ﺟﺎﻣﻊ ﺍﻟﺒﻴﺎﻥ  )    (94)
  (775/1ﺍﻟﺘﺤﺮﻳﺮ ﻭﺍﻟﺘﻨﻮﻳﺮ  )    (05)
 (22ﺍﻟﻮﺟﻴﺰ ﻟﻠﻮﺍﺣﺪﻱ )  (15)
ﻣﻦ ﻁﺮﻳﻖ ﺍﺑﻦ ﺣﻤﻴﺪ،ﻭﻗﺪ ﺗﻘ�ﺪﻡ ﺿ�ﻌﻔﻪ،ﻭﻓﻲ ﺇﺳ�ﻨﺎﺩﻩ ﻣﺤﻤ�ﺪ ﺑ�ﻦ ﺇﺳ�ﺤﺎﻕ ﻋ�ﻦ  383  1//283  1ﺿﻌﻴﻒ ﻋﻦ ﺍﺑﻦ ﻋﺒﺎﺱ،ﻭﺭﻭﻱ ﻋﻦ ﻣﺠﺎﻫﺪ ﺑﺴﻨﺪ ﺿﻌﻴﻒ ﺃﻳﻀﺎ،ﺃﺧﺮﺟﻪ ﺍﻟﻄﺒﺮﻱ/ (25)
ﻋﻦ ﻣﺤﻤﺪ ﺑﻦ ﺇﺳﺤﺎﻕ ﻋﻦ ﻣﺤﻤﺪ ﺑﻦ ﻋﻜﺮﻣﺔ، ﻭﺍﻟﺼﻮﺍﺏ ﻣﺤﻤﺪ ﺑﻦ   456/ 2ﻓﻆ ﻋﻨﻪ ﻣﺠﻬﻮﻝ ﻛﻤﺎ ﺗﻘﺪﻡ،ﻭﺃﺧﺮﺟﻪ ﺍﻟﺤﺎﻛﻢ ﻓﻲ ﺍﻟﻤﺴﺘﺪﺭﻙ ﻋﻠﻰ ﺍﻟﺼﺤﻴﺤﻴﻦ ﻣﺤﻤﺪ ﺑﻦ ﺃﺑﻲ ﻣﺤﻤﺪ ﻗﺎﻝ ﺍﻟﺤﺎ
ﺑ�ﻦ ﺟﺮﻳ�ﺮ ،ﻛﻤﺎ ﺭﻭﺍﻩ ﺍﺃﺑﻲ ﻣﺤﻤﺪ،ﻓﻠﻌﻞ ﺍﻟﺨﻄﺄ ﻓﻲ ﺍﻟﻨﺴﺨﺔ،ﻭﺍﻟﺼﻮﺍﺏ ﻋﻦ ﻣﺤﻤﺪ ﻋﻦ ﻋﻜﺮﻣﺔ،ﻭﻓﻲ ﺳﻨﺪﻩ ﻣﺤﻤﺪ ﺑﻦ ﺣﻤﻴﺪ ﺍﻟﺮﺯﻱ ﻭﻫﻮ  ﺿﻌﻴﻒ ﻛﻤﺎ ﺗﻘﺪﻡ،ﻭﺃﻳﻀﺎ ﻓﻴﻪ ﻣﺤﻤ�ﺪ ﺑ�ﻦ ﺇﺳ�ﺤﺎﻕ
 ﻋﻦ ﻣﺠﺎﻫﺪ ﻣﻦ ﻁﺮﻳﻖ ﺍﺑﻦ ﺃﺑﻲ ﻧﺠﻴﺢ،ﻭﻗﺪ ﺗﻘﺪﻡ ﺃﻧﻪ ﻟﻢ ﻳﺴﻤﻊ ﺍﻟﺘﻔﺴﻴﺮ ﻣﻦ ﻣﺠﺎﻫﺪ.
 (73)
 
 [ ﺗﻌﻠﻴﻖ]
ﺍﻹﺳﻨﺎﺩ ﻭﻗﺪ ﺫﻛﺮ ﺍﻹﻣ�ﺎﻡ ﺍﻟﻘﺮﻁﺒ�ﻲ ﺭﺣﻤ�ﻪ ﷲ  ﻭﻫﻤﺎ ﺿﻌﻴﻔﺎﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ   ﺍﻷﺛﺮﻳﻦ ﻳﻦﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﻫﺬ 
ﻛ�ﺬﺑﺘﻢ ﻟﻘ�ﺪ ": ﻘ�ﺎﻝﺛ�ﻢ ﺗﺨﻠﻔﻮﻧ�ﺎ ﺃﻧ�ﺘﻢ. ﻓ،ﻧﺤﻦ: ﻗ�ﺎﻟﻮﺍ."ﻣﻦ ﺃﻫﻞ ﺍﻟﻨ�ﺎﺭ" :ﻟﻠﻴﻬﻮﺩﻗﺎﻝ  �ﺇﻥ ﺍﻟﻨﺒﻲ  : ﻘﺎﻝﺃﻥ ﻫﺬﻩ ﺍﻵﻳﺔ ﻣﺨﺘﻠﻒ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻟﻬﺎ ﻓ
 ﺍﻧﺘﻬﻲ  .(35F25)ﻓﻨﺰﻟﺖ ﻫﺬﻩ ﺍﻵﻳﺔ "ﻋﻠﻤﺘﻢ ﺃﻧﺎ ﻻ ﻧﺨﻠﻔﻜﻢ
 ﻗﻠﺖ ﻗﺪ ﺭﻭﻱ ﻫﺬﺍ ﺍﻟﺤﺪﻳﺚ ﻣﻦ ﻏﻴﺮ ﺫﻟﻚ ﺳﺒﺐ ﺍﻟﻨﺰﻭﻝ ﻋﻨﺪ ﺍﻟﺒﺨﺎﺭﻱ ﻭﻏﻴﺮﻩ 
ﻟﻤﺎ ﻓﺘﺤﺖ ﺧﻴﺒﺮ ﺃﻫﺪﻳﺖ ﻟﺮﺳﻮﻝ ﷲ ﺻﻠﻰ ﷲ ﻋﻠﻴ�ﻪ ﻭﺳ�ﻠﻢ ﺷ�ﺎﺓ : ﻗﺎﻝﻋﻦ ﺃﺑﻲ ﻫﺮﻳﺮﺓ، ﺭﺿﻲ ﷲ ﻋﻨﻪ، ﺭﻭﻯ ﺍﻹﻣﺎﻡ ﺍﻟﺒﺨﺎﺭﻱ  
ﺭﺳﻮﻝ ﷲ ﺻﻠﻰ ﷲ ﻋﻠﻴﻪ ﻭﺳﻠﻢ: "ﻣﻦ  ﻟﻬﻢﻘﺎﻝ ﺭﺳﻮﻝ ﷲ ﺻﻠﻰ ﷲ ﻋﻠﻴﻪ ﻭﺳﻠﻢ: "ﺍﺟﻤﻌﻮﺍ ﻟﻲ ﻣﻦ ﻛﺎﻥ ﻣﻦ ﺍﻟﻴﻬﻮﺩ ﻫﺎﻫﻨﺎ" ﻓﻘﺎﻝ ﻓﻴﻬﺎ ﺳﻢ، ﻓ
ﻟﻬ�ﻢ: "ﻫ�ﻞ ﺃﻧ�ﺘﻢ ﺻ�ﺎﺩﻗّﻲ ﻋ�ﻦ ﺷ�ﻲء ﺇﻥ ﺳ�ﺄﻟﺘﻜﻢ ﻗ�ﺎﻝ ﺻ�ﺪﻗﺖ ﻭﺑ�َِﺮْﺭﺕ، ﺛ�ﻢ : ﻘ�ﺎﻟﻮﺍﻓ .”"ﻛ�ﺬﺑﺘﻢ، ﺑ�ﻞ ﺃﺑ�ﻮﻛﻢ ﻓ�ﻼﻥ: ﻗﺎﻝ.ﻓﻼﻥ: ﻗﺎﻟﻮﺍﺃﺑﻮﻛﻢ؟" 
ﻋﻠﻴ�ﻪ ﻭﺳ�ﻠﻢ: "ﻣ�ﻦ ﺃﻫ�ﻞ ﻟﻬ�ﻢ ﺭﺳ�ﻮﻝ ﷲ ﺻ�ﻠﻰ ﷲ ﻘﺎﻝ ﻧﻌﻢ، ﻳﺎ ﺃﺑﺎ ﺍﻟﻘﺎﺳﻢ، ﻭﺇﻥ ﻛﺬﺑﻨﺎﻙ ﻋﺮﻓﺖ ﻛﺬﺑﻨﺎ ﻛﻤﺎ ﻋﺮﻓﺘﻪ ﻓﻲ ﺃﺑﻴﻨﺎ. ﻓ: ﻗﺎﻟﻮﺍ .”ﻋﻨﻪ؟
ﻗﺎﻝ ﺛﻢ  .«ﻟﻬﻢ ﺭﺳﻮﻝ ﷲ ﺻﻠﻰ ﷲ ﻋﻠﻴﻪ ﻭﺳﻠﻢ: "ﺍﺧﺴﺄﻭﺍ، ﻭﷲ ﻻ ﻧﺨﻠﻔﻜﻢ ﻓﻴﻬﺎ ﺃﺑًﺪﺍﻘﺎﻝ ﻧﻜﻮﻥ ﻓﻴﻬﺎ ﻳﺴﻴًﺮﺍ ﺛﻢ ﺗﺨﻠﻔﻮﻧﺎ ﻓﻴﻬﺎ. ﻓ: ﻘﺎﻟﻮﺍﺍﻟﻨﺎﺭ؟" ﻓ
"ﻫﻞ ﺟﻌﻠﺘﻢ ﻓﻲ ﻫ�ﺬﻩ : ﻝﻘﺎﻧﻌﻢ ﻳﺎ ﺃﺑﺎ ﺍﻟﻘﺎﺳﻢ. ﻓ: ﻗﺎﻟﻮﺍ .«ﻟﻬﻢ ﺭﺳﻮﻝ ﷲ ﺻﻠﻰ ﷲ ﻋﻠﻴﻪ ﻭﺳﻠﻢ: "ﻫﻞ ﺃﻧﺘﻢ ﺻﺎﺩﻗّﻲ ﻋﻦ ﺷﻲء ﺇﻥ ﺳﺄﻟﺘﻜﻢ ﻋﻨﻪ؟
 ﺃﺭﺩﻧ�ﺎ ﺇﻥ ﻛﻨ�ﺖ ﻛﺎﺫﺑ�ًﺎ ﺃﻥ ﻧﺴ�ﺘﺮﻳﺢ ﻣﻨ�ﻚ، ﻭﺇﻥ ﻛﻨ�ﺖ ﻧﺒﻴ�ًﺎ ﻟ�ﻢ ﻳﻀ�ﺮﻙ.: ﻘ�ﺎﻟﻮﺍﻓ .«"ﻓﻤ�ﺎ ﺣﻤﻠﻜ�ﻢ ﻋﻠ�ﻰ ﺫﻟ�ﻚ؟: ﻗ�ﺎﻝﻧﻌﻢ. : ﻘﺎﻟﻮﺍﻓ .«ﺍﻟﺸﺎﺓ ﺳّﻤً ﺎ؟
)
F35
 ﺍﻧﺘﻬﻲ(45
ﺪﺙ ﻓ�ﻲ ﺍﻟﺜﺎﻧﻲ ﻓﻤﻤﺎ ﻻ ﺷﻚ ﻓﻴﻪ ﺃﻧﻬﺎ ﺃﻧﺰﻟﺖ ﻓ�ﻲ ﺍﻟﻴﻬ�ﻮﺩ ﻷﻥ ﷲ ﺗﻌ�ﺎﻟﻰ ﻳﺘﺤ� ﺃﻭﻭﺳﻮﺍء ﻧﺰﻟﺖ ﻫﺬﻩ ﺍﻷﻳﺔ ﻓﻲ ﺍﻟﺴﺒﺐ ﺍﻷﻭﻝ  :ﻗﻠﺖ 
 .ﺍﻷﻳﺔ ﻋﻦ ﺃﻗﻮﺍﻡ ﺑﺄﻋﻴﺎﻧﻬﻢ ﻭﺭﻭﺍﻳﺔ ﺍﻷﻣﺎﻡ ﺍﻟﺒﺨﺎﺭﻱ ﺭﺣﻤﻪ ﷲ ﺷﺎﻫﺪ ﻟﻬﺬﺍ ﺍﻟﻘﻮﻝ ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
 ﴿ :ﺪ ُﻗ�ﻞ ﻟﻬ�ﻢ ﻳ�ﺎ ﻣﺤﻤﱠ �: ﻘ�ﺎﻝﻭﻳﻌﻨﻮﻥ ﺍﻷﻳﱠﺎﻡ ﺍﻟﺘﻲ ﻋﺒﺪ ﺁﺑﺎﺅﻫﻢ ﻓﻴﻬﺎ ﺍﻟﻌﺠﻞ، ﻓﻜﺬﱠﺑﻬﻢ ﷲ ﺳ�ﺒﺤﺎﻧﻪ ﻓ،ﻗﻠﻴﻠﺔً ﴾ﻟﻦ ﺗﻤﺴﻨﺎ ﺍﻟﻨﱠﺎُﺭ ﺇﻻﱠ ﺃﻳﺎﻣﺎ ًﻣﻌﺪﻭﺩﺓً  ﻗﺎﻟﻮﺍ﴿
ﺍﻟﺒﺎﻁ�َﻞ ﺟﻬ�ﻼ ً﴾ﺗﻘﻮﻟﻮﻥ ﻋﻠﻰ ﷲ ﺃﻡ  ﴿ﻭﷲ ﻻ ﻳﻨﻘﺾ ﻣﻴﺜﺎﻗﻪ ﴾ﻓﻠﻦ ﻳﺨﻠﻒ ﷲ ﻋﻬﺪﻩ ﴿ﺃﺧﺬﺗﻢ ﺑﻤﺎ ﺗﻘﻮﻟﻮﻥ ﻣﻦ ﷲ ﻣﻴﺜﺎﻗﺎً؟ ﴾ﺃَﺗﱠَﺨْﺬﺗُْﻢ ﻋﻨﺪ ﷲ ﻋﻬﺪﺍً 
 .(55F45)ﻣﻨﻜﻢ
 
 ۡﺴﺘَۡﻔﺘُِﺤﻮَﻥ َﻋﻠَﻰ ٱﻟﱠِﺬﻳَﻦ َﻛﻔَُﺮﻭْﺍ ﻓَﻠَﻤﱠ ﺎ ﻟﱢَﻤﺎ َﻣَﻌﻬُۡﻢ َﻭَﻛﺎﻧُﻮْﺍ ِﻣﻦ ﻗَۡﺒُﻞ ﻳَ  ﻣﱢ ۡﻦ ِﻋﻨِﺪ ٱﻟﱠ  ُِﻣَﺼﺪﱢﻕ ٞ َﻭﻟَﻤﱠ ﺎ َﺟﺎَٓءﻫُۡﻢ ِﻛﺘَٰ ٞﺐ  ﴿
 ﴾  ۹۸ َﺟﺎَٓءﻫُﻢ ﻣﱠ ﺎ َﻋَﺮﻓُﻮْﺍ َﻛﻔَُﺮﻭْﺍ ﺑِِﻪۦﻭ ﻓَﻠَۡﻌﻨَﺔ ُٱﻟﱠ  َِﻋﻠَﻰ ٱۡﻟَﻜٰ ﻔِِﺮﻳﻦ َ
 
 .ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ: )ﻭﻛﺎﻧﻮﺍ ﻣﻦ ﻗﺒﻞ ﻳﺴﺘﻔﺘﺤﻮﻥ( ـ ﺍﻵﻳﺔ
ﻛﺎﻧ�ﺖ ﻳﻬ�ﻮﺩ ﺧﻴﺒ�ﺮ  »: ﻗﺎﻝﺍﺑﻦ ﻋﺒﺎﺱ  ﻋﻦ،ﺃﺧﺮﺝ ﺍﻟﺤﺎﻛﻢ ﻓﻲ ﺍﻟﻤﺴﺘﺪﺭﻙ ﻭﺍﻟﺒﻴﻬﻘﻲ ﻓﻲ ﺍﻟﺪﻻﺋﻞ ﺑﺴﻨﺪ ﺿﻌﻴﻒ .02
ﺍﻟﻠﻬ�ﻢ ﺇﻧ�ﺎ ﻧﺴ�ﺄﻟﻚ ﺑﺤ�ﻖ ﻣﺤﻤ�ﺪ ﺍﻟﻨﺒ�ﻲ ﺍﻷﻣ�ﻲ  :ﻓﻌ�ﺎﺫﺕ ﺑﻬ�ﺬﺍ ﺍﻟ�ﺪﻋﺎء،ﻓﻜﻠﻤﺎ ﺍﻟﺘﻘ�ﻮﺍ  ﻫﺰﻣ�ﺖ ﻳﻬﻮﺩ،ﺗﻘﺎﺗﻞ ﻏﻄﻔﺎﻥ
ﻓﻜ��ﺎﻧﻮﺍ ﺇﺫﺍ ﺍﻟﺘﻘ��ﻮﺍ ﺩﻋ��ﻮﺍ ﺑﻬ��ﺬﺍ ﺍﻟ��ﺪﻋﺎء ،ﺍﻟ��ﺬﻱ ﻭﻋ��ﺪﺗﻨﺎ ﺃﻥ ﺗﺨﺮﺟ��ﻪ ﻟﻨ��ﺎ ﻓ��ﻲ ﺁﺧ��ﺮ ﺍﻟﺰﻣ��ﺎﻥ ﺇﻻ ﻧﺼ��ﺮﺗﻨﺎ ﻋﻠﻴﻬﻢ
 �ﺑﻤﺤﻤ�ﺪ  : ﺃﻱ ﴾ﺎﻧﻮﺍ ﻣ�ﻦ ﻗﺒ�ﻞ ﻳﺴ�ﺘﻔﺘﺤﻮﻥﻭﻛ﴿ﻓﺄﻧﺰﻝ ﷲ  ،ﻛﻔﺮﻭﺍ ﺑﻪ  �ﻓﻠﻤﺎ ﺑﻌﺚ ﺍﻟﻨﺒﻲ ،ﻓﻴﻬﺰﻣﻮﻥ ﻏﻄﻔﺎﻥ
 .(65F55)ﻋﻠﻰ ﺍﻟﻜﺎﻓﺮﻳﻦ
ﺃﻥ ﻳﻬ�ﻮﺩ ﻛ�ﺎﻧﻮﺍ ﻳﺴ�ﺘﻔﺘﺤﻮﻥ  » :ﻋﻜﺮﻣ�ﺔ ﻋ�ﻦ ﺍﺑ�ﻦ ﻋﺒ�ﺎﺱ ﺃﻭﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻰ ﺣﺎﺗﻢ ﻣﻦ ﻁﺮﻳﻖ ﺳﻌﻴﺪ  [ﻙ] .12
ﻓﻠﻤﺎ ﺑﻌﺜ�ﻪ ﷲ ﻣ�ﻦ ﺍﻟﻌ�ﺮﺏ ﻛﻔ�ﺮﻭﺍ ﺑ�ﻪ ،ﺻﻠﻰ ﷲ  ﻋﻠﻴﻪ ﻭﺳ�ﻠﻢ ﻗﺒ�ﻞ ﻣﺒﻌﺜ�ﻪ  ﻋﻠﻰ ﺍﻷﻭﺱ ﻭﺍﻟﺨﺰﺭﺝ ﺑﺮﺳﻮﻝ ﷲ
ﻳ�ﺎ ﻣﻌﺸ�ﺮ ﻳﻬ�ﻮﺩ  :ﻟﻬﻢ ﻣﻌﺎﺫ ﺑﻦ ﺟﺒﻞ ﻭﺑﺸ�ﺮ ﺑ�ﻦ ﺍﻟﺒ�ﺮﺍء ﻭﺩﺍﻭﺩ ﺑ�ﻦ ﺳ�ﻠﻤﺔﻘﺎﻝ ﻭﺟﺤﺪﻭﺍ ﻣﺎ ﻛﺎﻧﻮﺍ ﻳﻘﻮﻟﻮﻥ ﻓﻴﻪ ﻓ
ﻭﻧﺤ��ﻦ ﺃﻫ��ﻞ ﺷ��ﺮﻙ ﻭﺗﺨﺒﺮﻭﻧﻨ��ﺎ ﺑﺄﻧ��ﻪ ﻣﺒﻌ��ﻮﺙ  �ﺍﺗﻘ��ﻮﺍ ﷲ ﻭﺃﺳ��ﻠﻤﻮﺍ ﻓﻘ��ﺪ ﻛﻨ��ﺘﻢ ﺗﺴ��ﺘﻔﺘﺤﻮﻥ ﻋﻠﻴﻨ��ﺎ ﺑﻤﺤﻤ��ﺪ  
ﺑﺸﻲء ﻧﻌﺮﻓﻪ ﻭﻣﺎ ﻫﻮ ﺑﺎﻟﺬﻱ ﻛﻨﺎ ﻧﺬﻛﺮ ﻟﻜﻢ،  ﻣﺎ ﺟﺎءﻧﺎ  :ﺳﻼﻡ ﺑﻦ ﻣﺸﻜﻢ ﺃﺣﺪ ﺑﻨﻲ ﺍﻟﻨﻀﻴﺮﻘﺎﻝ ﻓ،ﻭﺗﺼﻔﻮﻧﻪ ﺑﺼﻔﺘﻪ
 .« (75F65))ﻭﻟﻤﺎ ﺟﺎءﻫﻢ ﻛﺘﺎﺏ ﻣﻦ ﻋﻨﺪ ﷲ ( ـ ﺍﻵﻳﺔ :ﻓﺄﻧﺰﻝ ﷲ
 
 [  ﺗﻌﻠﻴﻖ] 
ﻭﻋﻠﻴﻪ ﻓﺈﻥ ﺣﻤ�ﻞ ﺍﻵﻳ�ﺔ ﻋﻠ�ﻰ ﻋﻤﻮﻣﻬ�ﺎ ﺃﻭﻟ�ﻲ ﻓﻴﻜ�ﻮﻥ ﺃﻫ�ﻞ ﺍﻟﻜﺘ�ﺎﺏ ﺍﺳ�ﺘﻔﺘﺤﻮﺍ  .ﻘﺎﻝﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺛﺮﻳﻦ ﻓﻲ ﺇﺳﻨﺎﺩﻫﻤﺎ ﻣ
ﻭﺍﻻﺳﺘﻨﺼ�ﺎﺭ ﻳﻌﻨ�ﻰ  -ﻫ�ﻮ ﻁﻠ�ﺐ ﺍﻟﺤﻜ�ﻢ ﻭﺍﻟﻘﻀ�ﺎء -ﻭﻣﻌﻨﻰ ﺍﻻﺳﺘﻔﺘﺎﺡ ﻛﻤ�ﺎ ﺗﻘ�ﺪﻡ  . ﻋﻠﻰ ﺍﻷﻭﺱ ﻭﺍﻟﺨﺰﺭﺝ ﻭﻛﺬﻟﻚ ﻋﻠﻰ ﻏﻄﻔﺎﻥ �ﺑﻤﺤﻤﺪ 
ﺇِﻥﱠ ﻧَﺒِﻴ�ًّﺎ ﻳْﺒَﻌ�ُﺚ ﺍﻵَﻥ  :ﻓََﻜ�ﺎﻧُﻮﺍ ﻳَﻘُﻮﻟ�ُﻮﻥ َ»ﻗ�ﺎﻝ: ﻭﻳﺸﻬﺪ ﻟﺬﻟﻚ ﻛﺬﻟﻚ ﻣﺎ ﺭﻭﻯ ﺍﻹﻣﺎﻡ ﺍﺑﻦ ﺟﺮﻳﺮ . �ﻁﻠﺐ ﺍﻟﻨﺼﺮ ﻭﺍﻟﻈﻔﺮ ﻋﻠﻰ ﺍﻷﻋﺪﺍء ﺑﻤﺤﻤﺪ 
 .(85F75)«ﻧْﻘﺘُﻠُُﻜْﻢ ﻣﻌﻪ ﻗَْﺘَﻞ َﻋﺎٍﺩ َﻭﺇَِﺭﻡ َ،ﻧﺘﺒﻌﻪ ﻗَْﺪ ﺃَﻅَﻞﱠ َﺯَﻣﺎﻧُﻪُ 
 
 _______________
 (01/ 2ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﻁﺒﻲ ـ  )   (35)
 (121/ 4ﺻﺤﻴﺢ ﺍﻟﺒﺨﺎﺭﻱ )   (45)
 (32ﺍﻟﻮﺟﻴﺰ ﻟﻠﻮﺍﺣﺪﻱ )  (55)
ﺍﻟﻤﻠﻚ ﺑﻦ ﻫ�ﺎﺭﻭﻥ ﺑ�ﻦ ﻋﻨﺘﺮﺓ،ﻗ�ﺎﻝ ﺍﻟﺒﺨ�ﺎﺭﻱ ﻓ�ﻲ ﺗﺎﺭﻳﺨ�ﺔ: ﻣﻨﻜ�ﺮ  ( ﻭﺍﻟﺒﻴﻬﻘﻲ ﻓﻲ ﺩﻻﺋﻞ ﺍﻟﻨﺒﻮﺓ ﻣﻦ ﻁﺮﻳﻖ ﻋﺒﺪ2403ﺡ )  982/ 2ﺃﺧﺮﺟﻪ ﺍﻟﺤﺎﻛﻢ ﻓﻲ ﺍﻟﻤﺴﺘﺪﺭﻙ ﻋﻠﻰ ﺍﻟﺼﺤﻴﺤﻴﻦ  (65)
ﺫﻟ�ﻚ ﻗ�ﺎﻝ ﺍﻟﺤ�ﺎﻛﻢ ﻋﻘ�ﺐ ﺇﺧﺮﺍﺟ�ﻪ:  ﺍﻟﺤﺪﻳﺚ ﻭﻟﻪ ﺗﺮﺟﻤﺔ ﺃﻳﻀﺎ ﻋﻨﺪ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﻓﻲ ﺍﻟﺠﺮﺡ ﻭﺍﻟﺘﻌﺪﻳﻞ ﻭﺍﺑﻦ ﻋﺪﻱ ﻓﻲ ﺍﻟﻜﺎﻣﻞ ﻭﺿﻌﻔﺎء ﺍﻟﻌﻘﻴﻠﻲ ﻭﻣﻴﺰﺃﻥ ﺍﻻﻋﺘﺪﺍﻝ ﻭﻟﺴﺎﻥ ﺍﻟﻤﻴﺰﺍﻥ ﻭﻏﻴﺮ
 ﺪﻳﺜﻪ. ﺃَﺩﱠﺕ ﺍﻟﻀﺮﻭﺭﺓ ﺇﻟﻰ ﺇﺧﺮﺍﺟﻪ ﻓﻲ ﺍﻟﺘﻔﺴﻴﺮ ﻭﻫﻮ ﻏﺮﻳﺐ ﻣﻦ ﺣ
 ﻓﻲ ﺇﺳﻨﺎﺩﻩ ﻣﺤﻤﺪ ﺑﻦ ﺃﺑﻲ ﻣﺤﻤﺪ ﻣﺠﻬﻮﻝ. 1/271ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ   (75)
 92ﺗﻘﺪﻡ ﺭﻗﻢ    (85)
 (83)
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
 ﴿ﻧﺰﻭﻝ ﺍﻟﻜﺘ����ﺎﺏ ﴾ﻣ����ﻦ ﻗﺒ����ﻞ ﴿ﺍﻟﻴﻬ����ﻮﺩ  :ﻳﻌﻨﻲ﴾ﻭﻛ����ﺎﻧﻮﺍ ﴿﴾ﻟﻤ����ﺎ ﻣﻌﻬ����ﻢ ﴿ﻣﻮﺍﻓٌﻖ ﴾ﻣﺼ����ﺪﱢﻕ ﴿ﺍﻟﻘ����ﺮﺁﻥ  :ﻳﻌﻨﻲ﴾ﻢ ﻛﺘ����ﺎﺏﻭﻟﻤ����ﺎ ﺟ����ﺎءﻫ ﴿
 ﴿ﺍﻟﻠﱠﻬ�ﻢ ﺍﻧﺼ�ﺮﻧﺎ ﺑ�ﺎﻟﻨﱠﺒﻲﱢ ﺍﻟﻤﺒﻌ�ﻮﺙ ﻓ�ﻲ ﺁﺧ�ﺮ ﺍﻟﺰﱠ ﻣ�ﺎﻥ  :ﻭﻳﻘﻮﻟﻮﻥ،ﺑﻤﺤﻤﺪ ﻋﻠﻴﻪ ﺍﻟﺴﱠﻼﻡ ﻭﻛﺘﺎﺑﻪ ﴾ ﻋﻠﻰ ﺍﻟﺬﻳﻦ ﻛﻔﺮﻭﺍ ﴿ﻳﺴﺘﻨﺼﺮﻭﻥ ﴾ﻳﺴﺘﻔﺘﺤﻮﻥ
 ﻘﺎﻝ:ﺛﻢﱠ ﺫﻡﱠ ﺻﻨﻴﻌﻬﻢ ﻓ﴾ﻛﻔﺮﻭﺍ ﴿ﺍﻟﻨﺒّﻲ  ﺍﻟﻜﺘﺎﺏ ﻭﺑﻌﺜﺔ :ﻳﻌﻨﻲ﴾ﻓﻠﻤﺎ ﺟﺎءﻫﻢ ﻣﺎ ﻋﺮﻓﻮﺍ
ﺇﻧ�ﺰﺍﻝ  :ﺃَﻱ ْ﴾ﺃﻥ ﻳﻨ�ﺰﻝ ﷲ ﴿ﺣﺴ�ﺪﺍ ً :ﺃَﻱ ْ﴾ﺑﻐﻴﺎً  ﴿ﺑﺌﺲ ﻣﺎ ﺑﺎﻋﻮﺍ ﺑﻪ ﺣﻆﱠ ﺃﻧﻔﺴﻬﻢ ﻣﻦ ﺍﻟﺜﱠﻮﺍﺏ ﺑﺎﻟﻜﻔﺮ ﺑﺎﻟﻘﺮﺁﻥ  :ﺃَﻱ ْ﴾ﺑﺌﺲ ﻣﺎ ﺍﺷﺘﺮﻭﺍ ﺑﻪ ﺃﻧﻔﺴﻬﻢ ﴿ 
ﻭﺇﻧﱠﻤﺎ ﻛﺎﻥ ﺣﺴ�ﺪﺍ ًﺣﻴ�ﺚ ﺻ�ﺎﺭﺕ ﺍﻟﻨﱡﺒ�ﻮﱠ ﺓ ﻓ�ﻲ ،ﺒﺎﻩ ٍﻭﺫﻟﻚ ﺃﻥﱠ ﻛﻔﺮ ﺍﻟﻴﻬﻮﺩ ﻟﻢ ﻳﻜﻦ ﻣﻦ ﺷﻚﱟ ﻭﺍﻻ ﺍﺷﺘ ﴾ ﻣﻦ ﻓﻀﻠﻪ ﻋﻠﻰ ﻣﻦ ﻳﺸﺎء ﻣﻦ ﻋﺒﺎﺩﻩ ﴿ﷲ 
ﻟﻜﻔﺮﻫﻢ ﺑ�ﺎﻟﻨﱠﺒﻲ ﴾ﻋﻠﻰ ﻏﻀﺐ ﴿ﻣﻦ ﷲ ﻋﻠﻴﻬﻢ ﻷﺟﻞ ﺗﻀﻴﻴﻌﻬﻢ ﺍﻟﺘﱠﻮﺭﺍﺓ ﴾ﺑﻐﻀﺐ ﴿ﻓﺎﻧﺼﺮﻓﻮﺍ ﻭﺍﺣﺘﻤﻠﻮﺍ ﴾ﻓﺒﺎﺅﻭﺍ ﴿ﻭﻟﺪ ﺇﺳﻤﺎﻋﻴﻞ ﻋﻠﻴﻪ ﺍﻟﺴﱠﻼﻡ 
 .(95F85)ﻭﺍﻟﻘﺮﺁﻥ �ﻣﺤﻤﱠ ﺪ 
 
 ﴾  ٤۹ٱۡﻟَﻤۡﻮَﺕ ﺇِﻥ ُﻛﻨﺘُۡﻢ َﺻٰ ِﺪﻗِﻴَﻦ  ُﺩﻭِﻥ ٱﻟﻨﱠﺎِﺱ ﻓَﺘََﻤﻨﱠُﻮﺍ ْ ﻣﱢﻦ َﺼﺔ ٗﻟِ ﺎﻗُۡﻞ ﺇِﻥ َﻛﺎﻧَۡﺖ ﻟَُﻜُﻢ ٱﻟﺪﱠﺍُﺭ ٱۡﻷِٓﺧَﺮﺓ ُِﻋﻨَﺪ ٱﻟﱠ  ِﺧ َ ﴿
 
 ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ: ) ﻗﻞ ﺇﻥ ﻛﺎﻧﺖ ﻟﻜﻢ ﺍﻟﺪﺍﺭ ﺍﻵﺧﺮﺓ ( ـ ﺍﻵﻳﺔ. 
ﻗ�ﻞ ﴿ :، ﻓ�ﺄﻧﺰﻝ ﷲﺍﻟﻴﻬﻮﺩ ﻟﻦ ﻳﺪﺧﻞ ﺍﻟﺠﻨ�ﺔ ﺇﻻ ﻣ�ﻦ ﻛ�ﺎﻥ ﻫ�ﻮﺩﺍً ﻗﺎﻟﺖ  »: ﻗﺎﻝ  ﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮ ﻋﻦ ﺃﺑﻲ ﺍﻟﻌﺎﻟﻴﺔ .22
  (06F95)ـ ﺍﻵﻳﺔ ﴾ﻋﻨﺪ ﷲ ﺧﺎﻟﺼﺔ ﻟﻜﻢ ﺍﻟﺪﺍﺭ ﺍﻵﺧﺮﺓ ﺇﻥ ﻛﺎﻧﺖ 
 
 [ ﺗﻌﻠﻴﻖ] 
ﻫﺬﺍ ﺍﻷﺛﺮ ﻓﻲ ﺇﺳﻨﺎﺩﻩ ﺃﺑﻮ ﺟﻌﻔﺮ ﺍﻟﺮﺍﺯﻱ ﻭﻫﻮ ﺻﺪﻭﻕ ﺳﻴﺊ ﺍﻟﺤﻔﻆ ﻭﻳﺨﻠ�ﻂ ﻓ�ﻲ ﺍﻷﺣﺎﺩﻳ�ﺚ، ﻭﺭﻭﻯ ﻋ�ﻦ ﻗﺘ�ﺎﺩﺓ ﺑﺈﺳ�ﻨﺎﺩ ﺻ�ﺤﻴﺢ  
 ﺃﻭﻟ�ﻦ ﻳ�ﺪﺧﻞ ﺍﻟﺠﻨ�ﺔ ﺇﻻ ﻣ�ﻦ ﻛ�ﺎﻥ ﻫ�ﻮﺩﺍ ً ﴿ﻗ�ﺎﻟﻮﺍ: ﻭﺫﻟ�ﻚ ﺃﻧﻬ�ﻢ  ﴾ﻗﻞ ﺇﻥ ﻛﺎﻧﺖ ﻟﻜﻢ ﺍﻟﺪﺍﺭ ﺍﻵﺧﺮﺓ ﻋﻨﺪ ﷲ ﺧﺎﻟﺼﺔ ﻣﻦ ﺩﻭﻥ ﺍﻟﻨﺎﺱ  ﴿:ﻗﻮﻟﻪ
 .﴾ﻓﺘﻤﻨﻮﺍ ﺍﻟﻤﻮﺕ ﺇﻥ ﻛﻨﺘﻢ ﺻﺎﺩﻗﻴﻦ﴿:ﻓﻘﻴﻞ ﻟﻬﻢ ﴾ﻧﺤﻦ ﺍﺑﻨﺎء ﷲ ﻭﺃﺣﺒﺎﺅﻩ  ﴿ﻗﺎﻟﻮﺍ: ﻭ ﴾ﻧﺼﺎﺭﻯ
ﷲ ﻟﻬﻢ ﺇﻥ ﻛﻨﺘﻢ ﺻﺎﺩﻗﻴﻦ ﻓ�ﻲ ﺩﻋ�ﻮﺍﻛﻢ ﺑﺄﻧ�ﻪ ﻟ�ﻦ ﻳ�ﺪﺧﻞ ﻘﺎﻝ ﻓ،ﻫﺬﺍ ﺃﺣﺪ ﺍﺩﻋﺎﺋﺎﺕ ﺍﻟﻴﻬﻮﺩ ﻓﻬﻢ ﻳﺪﻋﻮﻥ ﻣﺎ ﻟﻴﺲ ﻟﻬﻢ ﻋﻠﻴﻪ ﺩﻟﻴﻞ:ﻗﻠﺖ 
ﻛﻤﺎ ﻭﺻﻔﻬﻢ ﷲ ﺑﺬﻟﻚ ﻓﺜﺒ�ﺖ ﺑ�ﺬﻟﻚ ﺑﻄ�ﻼﻥ ﺍﺩﻋ�ﺎﺋﻬﻢ ﻷﻧﻬ�ﻢ  ﺕ ﺃﺑﺪﺍً ﻭﻫﻢ ﻟﻦ ﻳﺘﻤﻨﻮﺍ ﺍﻟﻤﻮ ﴾ﻓﺘﻤﻨﻮﺍ ﺍﻟﻤﻮﺕ ﺇﻥ ﻛﻨﺘﻢ ﺻﺎﺩﻗﻴﻦ﴿ﺍﻟﺠﻨﺔ ﻏﻴﺮﻛﻢ 
 .ﻭﻫﺬﺍ ﻫﻮ ﺃﺣﺪ ﻭﺟﻬﻲ ﺗﻔﺴﻴﺮ ﻫﺬﻩ ﺍﻵﻳﺔ.ﻟﻮ ﻛﺎﻧﻮﺍ ﺳﻴﺪﺧﻠﻮﻥ ﺍﻟﺠﻨﺔ ﻓﺎﻷﺿﻞ ﻟﻬﻢ ﺍﻟﻤﻮﺕ ﻣﻦ ﺇﻳﺜﺎﺭ ﺍﻟﺒﻘﺎء ﻓﻲ ﺍﻟﺪﻧﻴﺎ
ﻟﻠﻤﺒﺎﻫﻠ�ﺔ ﺑﺎﻻﺟﺘﻤ�ﺎﻉ  �ﺃﻧ�ﺎ ﻫ�ﺬﺍ ﻣ�ﻦ ﺑ�ﺎﺏ ﺍﻟﻤﺒﺎﻫﻠ�ﺔ ﻳﻌﻨ�ﻰ ﻋﻨ�ﺪﻣﺎ ﺍﺩﻋ�ﻮﺍ ﺃﻧﻬ�ﻢ ﺃﺻ�ﺤﺎﺏ ﺍﻟﺠﻨ�ﺔ ﻁ�ﺎﻟﺒﻬﻢ ﺍﻟﻨﺒ�ﻲ  :ﺍﻟﻮﺟ�ﻪ ﺍﻟﺜ�ﺎﻧﻲ 
 .(16F06)ﻭﻗﺪ ﺫﻛﺮ ﺍﻟﻮﺟﻬﻴﻦ ﺍﻹﻣﺎﻡ ﺍﺑﻦ ﺟﺮﻳﺮ ﻓﻲ ﺗﻔﺴﻴﺮﻩ.ﻭﺍﻟﻤﺒﺎﻫﻠﻪ ﻫﻮ ﺃﻥ ﻳﺠﺘﻤﻊ ﻛﻞ ﻣﻦ ﺍﻟﻄﺮﻓﻴﻦ ﻓﻴﺪﻋﻮﺍ ﻋﻠﻰ ﺍﻟﻜﺎﺫﺏ ﻣﻨﻬﻤﺎ
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ] 
ﻟ�ﻦ ﻳ�ﺪﺧﻞ  :ﻛﺎﻧﺖ ﺍﻟﻴﻬ�ﻮﺩ ﺗﻘ�ﻮﻝ﴾ﻗﻞ ﺇْﻥ ﻛﺎﻧﺖ ﻟﻜﻢ ﺍﻟﺪﺍﺭ ﺍﻵﺧ�ﺮﺓ ﻋﻨ�ﺪ ﷲ ﺧﺎﻟﺼ�ﺔ ﻣ�ﻦ ﺩﻭﻥ ﺍﻟﻨ�ﺎﺱ ﻓﺘﻤﻨ�ﻮﺍ ﺍﻟﻤ�ﻮﺕ ﺇْﻥ ﻛﻨ�ﺘﻢ ﺻ�ﺎﺩﻗﻴﻦ ﴿
 .ﻓﺎﻟﺠﻨﱠﺔ ُﺁﺛُﺮ ﻋﻨﺪﻩ،ﻓﺈﻥﱠ َﻣْﻦ ﻛﺎﻥ ﻻ ﻳﺸﻚﱡ ﻓﻲ ﺃﻧﱠﻪ ﺻﺎﺋﺮ ﺇﻟﻰ ﺍﻟﺠﻨﱠﺔ ِ،ﺇﻥ ﻛﻨﺘﻢ ﺻﺎﺩﻗﻴﻦ ﻓﺘﻤﻨﱠﻮﺍ ﺍﻟﻤﻮﺕ :ﻓﻘﻴﻞ ﻟﻬﻢ،ﺔ ﺇﻻﱠ َﻣْﻦ ﻛﺎﻥ ﻫﻮﺩﺍً ﺍﻟﺠﻨﱠ 
ﺍ ﻣ�ﻦ ﺑﻤ�ﺎ ﻋﻤﻠ�ﻮ :ﺃﻱ ْ﴾ﺑﻤ�ﺎ ﻗ�ﺪﱠﻣﺖ ﺃﻳ�ﺪﻳﻬﻢ ﴿ﻭﻫﻮ ﻗﻮﻟ�ﻪ ﺗﻌ�ﺎﻟﻰ: ،ﻭﻻ ﻧﺼ�ﻴﺐ ﻟﻬ�ﻢ ﻓ�ﻲ ﺍﻟﺠﻨﱠ�ﺔ،ﻷﻧﱠﻬﻢ ﻋﺮﻓﻮﺍ ﺃﻧﱠﻬ�ﻢ ﻛﻔ�ﺮﺓٌ ﴾ﻭﻟﻦ ﻳﺘﻤﻨﻮﻩ ﺃﺑﺪﺍً  ﴿ 
 .(26F16)ﻓﻴﻪ ﻣﻌﻨﻰ ﺍﻟﺘﱠﻬﺪﻳﺪ﴾ﻭﷲﱠ  ُﻋﻠﻴﻢ ﺑﺎﻟﻈﺎﻟﻤﻴﻦ ﴿ﻭﺗﻐﻴﻴﺮ ﻧﻌﺘﻪ ،�ﻛﺘﻤﺎﻥ ﺃﻣﺮ ﻣﺤﻤﱠ ٍﺪ 
 
 ﴾۷۹َﻭﺑُۡﺸَﺮٰﻯ ﻟِۡﻠُﻤۡﺆِﻣﻨِﻴﻦ َﻯ ﺎ ﻟﱢَﻤﺎ ﺑَۡﻴَﻦ ﻳََﺪۡﻳِﻪ َﻭﻫُﺪ ٗٱﻟﱠ  ُِﻣَﺼﺪﱢ ﻗ ٗ ِﺠۡﺒِﺮﻳَﻞ ﻓَﺈِﻧﱠﻪُۥ ﻧَﺰﱠ ﻟَﻪُۥ َﻋﻠَٰﻰ ﻗَۡﻠﺒَِﻚ ﺑِﺈِۡﺫﻥ ِـﺍ ﻟﱢ ﻗُۡﻞ َﻣﻦ َﻛﺎَﻥ َﻋُﺪﻭ ّٗ ﴿
 
 .ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ: )ﻗﻞ ﻣﻦ ﻛﺎﻥ ﻋﺪﻭﺍ ﻟﺠﺒﺮﻳﻞ( ـ ﺍﻵﻳﺔ    
ﻭﻫ�ﻮ ﻓ�ﻲ ﺃﺭﺽ  �ﺳ�ﻤﻊ ﻋﺒ�ﺪ ﷲ  ﺑ�ﻦ ﺳ�ﻼﻡ ﻣﻘ�ﺪﻡ ﺭﺳ�ﻮﻝ ﷲ   »: ﻗ�ﺎﻝﺭﻭﻯ ﺍﻟﺒﺨ�ﺎﺭﻱ ﻋ�ﻦ ﺃﻧ�ﺲ  [ﻙ] .32
ﻭﻣ�ﺎ  ؟ﻣ�ﺎ ﺃﻭﻝ ﺃﺷ�ﺮﺍﻁ ﺍﻟﺴ�ﺎﻋﺔ،ﺛ�ﻼﺙ ﻻ ﻳﻌﻠﻤﻬ�ﻦ ﺇﻻ ﻧﺒﻲ ﺇﻧ�ﻲ ﺳ�ﺎﺋﻠﻚ ﻋ�ﻦ: ﻘﺎﻝﻓ �ﻓﻘﺎﻡ ﻓﺄﺗﻰ ﺍﻟﻨﺒﻲ ،ﻳﺨﺘﺮﻑ
: ﻗ�ﺎﻝ  «ﺃﺧﺒﺮﻧ�ﻲ ﺑﻬ�ﻦ ﺟﺒﺮﻳ�ﻞ ﺁﻧﻔ�ﺎ   » : ﻗ�ﺎﻝ ؟ﺇﻟ�ﻰ ﺃﻣ�ﻪ ﺃﻭﻟ�ﻰ ﺃﺑﻴ�ﻪ ﻭﻣﺎ ﻳﻨﺰﻉ ﺍﻟﻮﻟﺪ ﺇ ؟ﺃﻭﻝ ﻁﻌﺎﻡ ﺃﻫﻞ ﺍﻟﺠﻨﺔ
ﻗﻞ ﻣﻦ ﻛﺎﻥ ﻋ�ﺪﻭﺍ ﻟﺠﺒﺮﻳ�ﻞ ﻓﺈﻧ�ﻪ ﴿: ﺫﺍﻙ ﻋﺪﻭ ﺍﻟﻴﻬﻮﺩ ﻣﻦ ﺍﻟﻤﻼﺋﻜﺔ ﻓﻘﺮﺃ ﻫﺬﻩ ﺍﻵﻳﺔ: ﻗﺎﻝ  «ﻧﻌﻢ » ﻗﺎﻝ ﺟﺒﺮﻳﻞ؟ 
 .« (36F26)﴾ﻧﺰﻟﻪ ﻋﻠﻰ ﻗﻠﺒﻚ
 ﻭﺳ�ﻠﻢ ﻗ�ﺮﺃ ﺍﻵﻳ�ﺔ ﺭﺩﺍً  ﻅﺎﻫﺮ ﺍﻟﺴﻴﺎﻕ ﺃﻥ ﺍﻟﻨﺒﻲ ﺻ�ﻠﻰ ﷲ  ﻋﻠﻴ�ﻪ :)46F36)ﺷﻴﺦ ﺍﻹﺳﻼﻡ ﺍﺑﻦ ﺣﺠﺮ ﻓﻲ ﻓﺘﺢ ﺍﻟﺒﺎﺭﻱﻗﺎﻝ    
 _______________
 (52ﺍﻟﻮﺟﻴﺰ ﻟﻠﻮﺍﺣﺪﻱ )  (95)
  524  1ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ/ (06)
 (762/ 2)ﺩﺍﺭ ﻫﺠﺮ( ) 013ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ    (16)
 (62ﺍﻟﻮﺟﻴﺰ ﻟﻠﻮﺍﺣﺪﻱ )  (26)
ﺍﻟﻤﺆﻟﻒ: ﻣﺤﻤﺪ ﺑﻦ ﺣﺒﺎﻥ ﺑ�ﻦ ﺃﺣﻤ�ﺪ  ( 1617ﺡ )  61/711( ﺻﺤﻴﺢ ﺍﺑﻦ ﺣﺒﺎﻥ ﺑﺘﺮﺗﻴﺐ ﺍﺑﻦ ﺑﻠﺒﺎﻥ 39921ﺡ )  3/981( ﻣﺴﻨﺪ ﺃﺣﻤﺪ   1513ﺡ )  3/1121ﺻﺤﻴﺢ ﺍﻟﺒﺨﺎﺭﻱ   (36)
 ﺑﻴﺮﻭﺕ -ﺍﻟﻨﺎﺷﺮ: ﻣﺆﺳﺴﺔ ﺍﻟﺮﺳﺎﻟﺔ   453ﺍﻟﻮﻓﺎﺓ  ﺃﺑﻮ ﺣﺎﺗﻢ ﺍﻟﺘﻤﻴﻤﻲ ﺍﻟﺒﺴﺘﻲ
ﺍﻟﻤﺤﻘ�ﻖ: ﺣﺴ�ﻴﻦ  (  4143ﺡ ) 6/931( ﻣﺴﻨﺪ ﺃﺑﻲ ﻳﻌﻠ�ﻲ  4709ﺡ ) 5/ 833ﺍﻟﺴﻨﻦ ﺍﻟﻜﺒﺮﻯ ﻟﻠﻨﺴﺎﺋﻲ 81ﻋﺪﺩ ﺍﻷﺟﺰﺍء:   ﺗﺤﻘﻴﻖ: ﺷﻌﻴﺐ ﺍﻷﺭﻧﺆﻭﻁ 3991 – 4141ﺍﻟﻄﺒﻌﺔ ﺍﻟﺜﺎﻧﻴﺔ،
ﻟﻤﺆﻟﻒ: َﻋْﺒ�ِﺪ ْﺑ�ِﻦ ُﺣَﻤْﻴ�ِﺪ ﺍ ( 9831ﺡ ) 804ﺍﻟﻤﻨﺘﺨﺐ ﻣﻦ ﻣﺴﻨﺪ ﻋﺒﺪ ﺑﻦ ﺣﻤﻴﺪ  31ﻋﺪﺩ ﺍﻷﺟﺰﺍء:  4891 – 4041ﺍﻟﻄﺒﻌﺔ: ﺍﻷﻭﻟﻰ،  ﺩﻣﺸﻖ –ﺍﻟﻨﺎﺷﺮ: ﺩﺍﺭ ﺍﻟﻤﺄﻣﻮﻥ ﻟﻠﺘﺮﺍﺙ  ﺳﻠﻴﻢ ﺃﺳﺪ
 ﺃﺭﻗﺎﻡ ﻫﺬﻩ ﺍﻟﻨﺸﺮﺓ ﺗﺘﻔﻖ ﻣﻊ ﻁﺒﻌﺔ ﻋﺎﻟﻢ ﺍﻟﻜﺘﺐ ﻫـ(942)ﺍﻟﻤﺘﻮﻓﻰ:  ﻭﺑﺬﻟﻚ ﺟﺰﻡ ﺍﺑُﻦ ِﺣﺒﱠﺎﻥ ﻭﻏﻴُﺮ ﻭﺍﺣﺪ ﺍﻟﺤﻤﻴﺪﻗﻴﻞ: ﺍﺳﻤﻪ ﻋﺒﺪ  ْﺑِﻦ ﻧَْﺼٍﺮ ﺍﻟِﻜﺴﱢﻲﱢ ،ﺃﺑﻮ ُﻣَﺤﻤﱠ ﺪ
 ﻭﻏﻴﺮﻫﻢ.  502ﺍﻟﻤﺸﻜﻮﻝ ﻧﺴﺨﺔ ﺟﺎﻣﻊ ﺍﻟﺴﱡ ﻨﱠﺔ. ﺍﻷﺣﺎﺩﻳﺚ ﺍﻟﻄﻮﺍﻝ ﻟﻠﻄﺒﺮﺍﻧﻲ  
ﺗﺤﻘﻴ�ﻖ: ﺃﺣﻤ�ﺪ ﺑ�ﻦ ﻋﻠ�ﻲ ﺑ�ﻦ ﺣﺠ�ﺮ ﺃﺑ�ﻮ ﺍﻟﻔﻀ�ﻞ  9731ﺑﻴ�ﺮﻭﺕ، -ﺍﻟﻤﻌﺮﻓ�ﺔ  ﺍﻟﻨﺎﺷ�ﺮ: ﺩﺍﺭ ﺍﻟﻤﺆﻟﻒ: ﺃﺣﻤﺪ ﺑﻦ ﻋﻠﻲ ﺑﻦ ﺣﺠﺮ ﺃﺑﻮ ﺍﻟﻔﻀﻞ ﺍﻟﻌﺴ�ﻘﻼﻧﻲ ﺍﻟﺸ�ﺎﻓﻌﻲ  8/ 661ﻓﺘﺢ ﺍﻟﺒﺎﺭﻱ  (46)
  31ﻋﺪﺩ ﺍﻷﺟﺰﺍء:  ﺍﻟﺸﺎﻓﻌﻲ  ﺍﻟﻌﺴﻘﻼﻧﻲ
 (93)
 
ﻓﻘﺪ ﺻﺢ  ﻓ�ﻲ ﺳ�ﺒﺐ ﻧ�ﺰﻭﻝ ﺍﻵﻳ�ﺔ ﻗﺼ�ﺔ ،ﻭﻫﺬﺍ ﻫﻮ  ﺍﻟﻤﻌﺘﻤﺪ: ﻗﺎﻝ،ﻭﻻ ﻳﺴﺘﻠﺰﻡ ﺫﻟﻚ ﻧﺰﻭﻟﻬﺎ ﺣﻴﻨﺌﺬ،ﻋﻠﻰ ﺍﻟﻴﻬﻮﺩ
 ،ﻏﻴﺮ ﻗﺼﺔ ﻋﺒﺪ ﷲ  ﺑﻦ ﺳﻼﻡ
  »: ﻗ�ﺎﻝﺍﺑ�ﻦ ﻋﺒ�ﺎﺱ  ﺳﻌﻴﺪ ﺑﻦ ﺟﺒﻴ�ﺮ ﻋ�ﻦ ﻓﺄﺧﺮﺝ ﺃﺣﻤﺪ ﻭﺍﻟﺘﺮﻣﺬﻱ ﻭﺍﻟﻨﺴﺎﺋﻲ ﻣﻦ ﻁﺮﻳﻖ ﺑﻜﺮ ﺑﻦ ﺷﻬﺎﺏ ﻋﻦ .42
ﻓﺈﻥ ﺃﻧﺒﺄﺗﻨ�ﺎ ﺑﻬ�ﻦ ﻋﺮﻓﻨ�ﺎ ﺃﻧ�ﻚ ،ﻳﺎ ﺃﺑﺎ ﺍﻟﻘﺎﺳﻢ ﺇﻧﺎ ﻧﺴﺄﻟﻚ ﻋﻦ ﺧﻤﺴﺔ ﺃﺷ�ﻴﺎء: ﻘﺎﻟﻮﺍﺃﻗﺒﻠﺖ ﻳﻬﻮﺩ ﺇﻟﻰ ﺭﺳﻮﻝ ﷲ  ﻓ
ﺍﻟﺮﻋ�ﺪ  ﻭﻋﻦ،ﻋﻼﻣ�ﺔ ﺍﻟﻨﺒ�ﻲ ﻭﻋﻦ،! ـ ﻓﺬﻛﺮ ﺍﻟﺤﺪﻳﺚ ﻭﻓﻴﻪ: ﺃﻧﻬﻢ ﺳ�ﺄﻟﻮﻩ ﻋﻤ�ﺎ ﺣ�ﺮﻡ ﺇﺳ�ﺮﺍﺋﻴﻞ ﻋﻠ�ﻰ ﻧﻔﺴ�ﻪ؟ﻧﺒﻲ
 :ﻗ�ﺎﻝﻓﺄﺧﺒﺮﻧﺎ ﻣ�ﻦ ﺻ�ﺎﺣﺒﻚ؟ : ﻗﺎﻟﻮﺍﻭﻋﻤﻦ ﻳﺄﺗﻴﻪ ﺑﺨﺒﺮ ﺍﻟﺴﻤﺎء ـ ﺇﻟﻰ ﺃﻥ ،ﻭﻛﻴﻒ ُﺗَﺬﻛﱢ ﺮ ﺍﻟﻤﺮﺃﺓ ﻭﺗﺆﻧﺚ،ﻭﺻﻮﺗﻪ
ﻟﻮ ﻗﻠﺖ ﻣﻴﻜﺎﺋﻴﻞ ﺍﻟﺬﻱ ﻳﻨﺰﻝ ﺑﺎﻟﺮﺣﻤﺔ ،! ﺫﺍﻙ ﻳﻨﺰﻝ ﺑﺎﻟﺤﺮﺏ ﻭﺍﻟﻘﺘﺎﻝ ﻭﺍﻟﻌﺬﺍﺏ ﻋﺪﻭﻧﺎ؟ﺟﺒﺮﻳﻞ:ﻗﺎﻟﻮﺍ،« ﺟﺒﺮﻳﻞ »
   .«(56F46)ﻭﺍﻟﻨﺒﺎﺕ ﻭﺍﻟﻘﻄﺮ ﻟﻜﺎﻥ ﺧﻴﺮﺍ ًﻓﻨﺰﻟﺖ 
ﺃﻥ ﻋﻤ�ﺮ ﻛ�ﺎﻥ ﻳ�ﺄﺗﻲ ﺍﻟﻴﻬ�ﻮﺩ   »: ﻭﺃﺧ�ﺮﺝ ﺇﺳ�ﺤﺎﻕ ﺑ�ﻦ ﺭﺍﻫﻮﻳ�ﺔ ﻓ�ﻲ ﻣﺴ�ﻨﺪﻩ ﻭﺍﺑ�ﻦ ﺟﺮﻳ�ﺮ ﻣ�ﻦ ﻁﺮﻳ�ﻖ ﺍﻟﺸ�ﻌﺒﻲ .52
ﻓﻘﻠ�ﺖ: ﻧﺸ�ﺪﺗﻜﻢ ﺑ�ﺎﻟ   �ﻓﻤ�ﺮ ﺑﻬ�ﻢ ﺍﻟﻨﺒ�ﻲ : ﻗ�ﺎﻝﻥ ﻣ�ﺎ ﻓ�ﻲ ﺍﻟﻘ�ﺮﺁ ﻛﻴ�ﻒ ﺗﺼ�ﺪﻕ ﻓﻴﺴﻤﻊ ﻣ�ﻦ ﺍﻟﺘ�ﻮﺍﺭﺓ، ﻓﻴﺘﻌﺠ�ﺐ
ﺳ�ﺄﻟﻨﺎﻩ ﻣ�ﻦ : ﻗ�ﺎﻟﻮﺍﻓﻠ�ﻢ ﻻ ﺗﺘﺒﻌﻮﻧ�ﻪ؟ : ﻗﻠ�ﺖ،ﻋﺎﻟﻤﻬﻢ: ﻧﻌ�ﻢ ﻧﻌﻠ�ﻢ ﺃﻧ�ﻪ ﺭﺳ�ﻮﻝ ﷲﻘﺎﻝ ﻓ ؟ﺃﺗﻌﻠﻤﻮﻥ ﺃﻧﻪ ﺭﺳﻮﻝ ﷲ
ﻣ�ﻦ  (66F56)ﻓﻤ�ﻦ ﺭﺳ�ﻮﻟﻜﻢ :ﻗﻠ�ﺖ،ﻋﺪﻭﻧﺎ ﺟﺒﺮﻳﻞ ﻷﻧﻪ ﻳﻨﺰﻝ ﺑﺎﻟﻐﻠﻈﺔ ﻭﺍﻟﺸﺪﺓ ﻭﺍﻟﺤﺮﺏ ﻭﺍﻟﻬﻼﻙ: ﻘﺎﻝﻳﺄﺗﻴﻪ ﺑﻨﺒﻮﺗﻪ؟ ﻓ
ﺃﺣ�ﺪﻫﻤﺎ ﻋ�ﻦ  ﻗ�ﺎﻟﻮﺍﻴ�ﻞ ﻳﻨ�ﺰﻝ ﺑ�ﺎﻟﻘﻄﺮ ﻭﺍﻟﺮﺣﻤ�ﺔ، ﻗﻠ�ﺖ: ﻭﻛﻴ�ﻒ ﻣﻨﺰﻟﺘﻬﻤ�ﺎ ﻣ�ﻦ ﺭﺑﻬﻤ�ﺎ؟ ﻣﻴﻜﺎﺋ: ﻗ�ﺎﻟﻮﺍ ؟ﺍﻟﻤﻼﺋﻜﺔ
ﻭﻻ ﻳﺤ�ﻞ ﻟﻤﻴﻜﺎﺋﻴ�ﻞ ﺃﻥ ﻳﺴ�ﺎﻟﻢ ،ﻓﺈﻧﻪ ﻻ ﻳﺤﻞ ﻟﺠﺒﺮﻳﻞ ﺃﻥ ﻳﻌﺎﺩﻱ ﻣﻴﻜﺎﺋﻴﻞ :ﻗﻠﺖ،ﺍﻟﺠﺎﻧﺐ ﺍﻵﺧﺮ ﻳﻤﻴﻨﻪ ﻭﺍﻵﺧﺮ ﻋﻦ
ﻭﺃﻧ�ﺎ ﺃﺭﻳ�ﺪ  �ﺛﻢ ﺃﺗﻴﺖ ﺍﻟﻨﺒ�ﻲ ،ﻭﺣﺮﺏ ﻟﻤﻦ ﺣﺎﺭﺑﻮﺍ،ﻋﺪﻭ ﺟﺒﺮﻳﻞ،ﻭﺃﻧﻨﻲ ﺃﺷﻬﺪ ﺃﻧﻬﻤﺎ ﻭﺭﺑﻬﻤﺎ ﺳﻠﻢ ﻟﻤﻦ ﺳﺎﻟﻤﻮﺍ
)ﻣ�ﻦ ﻛ�ﺎﻥ  :ﻓﻘ�ﺮﺃ ،ﺑﻠ�ﻰ ﻳ�ﺎ ﺭﺳ�ﻮﻝ ﷲ:ﻓﻘﻠ�ﺖ « ؟ﺃﻻ ﺃﺧﺒ�ﺮﻙ ﺑﺂﻳ�ﺎﺕ ﺃﻧﺰﻟ�ﺖ ﻋﻠ�ﻲ »: ﻗ�ﺎﻝﻓﻠﻤﺎ ﻟﻘﻴﺘﻪ ،ﺃﻥ ﺃﺧﺒﺮﻩ
ﻭﷲ ﻣﺎ ﻗﻤﺖ ﻣﻦ ﻋﻨﺪ ﺍﻟﻴﻬ�ﻮﺩ ﺇﻻ ﺇﻟﻴ�ﻚ ﻷﺧﺒ�ﺮﻙ ﺑﻤ�ﺎ ،ﻋﺪﻭﺍ ًﻟﺠﺒﺮﻳﻞ( ﺣﺘﻰ ﺑﻠﻎ )ﻟﻠﻜﺎﻓﺮﻳﻦ( ﻗﻠﺖ: ﻳﺎ ﺭﺳﻮﻝ ﷲ
ﻲ ﻟﻜﻨﻪ ﻟﻢ ﻳﺪﺭﻙ ﻋﻤﺮ،ﻭﻗﺪ ﺃﺧﺮﺟﻪ ﺇﺳﻨﺎﺩﻩ ﺻﺤﻴﺢ ﺇﻟﻰ ﺍﻟﺸﻌﺒ « (76F66)ﻓﻮﺟﺪﺕ ﷲ  ﻗﺪ ﺳﺒﻘﻨﻲ،ﻟﻲ ﻭﻗﻠﺖ ﻟﻬﻢ ﻗﺎﻟﻮﺍ
ﻭﺃﺧﺮﺟﻪ ﺍﺑﻦ ﺟﺮﻳﺮ ﻣﻦ ﻁﺮﻳﻖ ﺍﻟﺴﺪﻱ ﻋﻦ ﻋﻤ�ﺮ ،ﺍﻟﺸﻌﺒﻲ ﺃﺑﻲ ﺷﺒﻴﻪ ﻭﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﻣﻦ ﻁﺮﻳﻖ ﺁﺧﺮ ﻋﻦ ﺍﺑﻦ
   .ﻭﻣﻦ ﻁﺮﻳﻖ ﻗﺘﺎﺩﺓ ﻋﻦ ﻋﻤﺮ ﻭﻫﻤﺎ ﺃﻳﻀﺎ ًﻣﻨﻘﻄﻌﺎﻥ
ﺃﻥ ﻳﻬﻮﺩﻳ�ﺎ ﻟﻘ�ﻲ ﻋﻤ�ﺮ ﺑ�ﻦ  » :ﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻰ ﺣﺎﺗﻢ ﻣﻦ ﻁﺮﻳﻖ ﺁﺧﺮ ﻋ�ﻦ ﻋﺒ�ﺪ ﺍﻟ�ﺮﺣﻤﻦ ﺑ�ﻦ ﺃﺑ�ﻲ ﻟﻴﻠ�ﻰ  [ﻙ] .62
ﻣ�ﻦ ﻛ�ﺎﻥ ﻋ�ﺪﻭﺍ ًﻟ ﻭﻣﻼﺋﻜﺘ�ﻪ ﻭﺭﺳ�ﻠﻪ  :ﻋﻤ�ﺮﻘ�ﺎﻝ ﻓ،ﺍﻟ�ﺬﻱ ﻳ�ﺬﻛﺮ ﺻ�ﺎﺣﺒﻜﻢ ﻋ�ﺪﻭ ﻟﻨﺎ ﺇﻥ ﺟﺒﺮﻳ�ﻞ: ﻘ�ﺎﻝﺍﻟﺨﻄﺎﺏ ﻓ
ﻭﻗﺪ ﻧﻘ�ﻞ ﺍﺑ�ﻦ ،ﻓﻬﺬﻩ ﻁﺮﻕ ﻳﻘﻮﻱ ﺑﻌﻀﻬﺎ ﺑﻌﻀ�ﺎً .ﻓﻨﺰﻟﺖ ﻋﻠﻰ ﻟﺴﺎﻥ ﻋﻤﺮ: ﻗﺎﻝ،ﻭﺟﺒﺮﻳﻞ ﻭﻣﻴﻜﺎﻝ ﻓﺈﻥ ﷲ ﻋﺪﻭﻩ
 ﺟﺮﻳﺮ ﺍﻹﺟﻤﺎﻉ ﻋﻠﻰ ﺃﻥ ﺳﺒﺐ ﻧﺰﻭﻝ ﺍﻵﻳﺔ ﺫﻟﻚ.  
 
 
 [ ﺗﻌﻠﻴﻖ] 
ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻷﻳﺔ ﺃﺭﺑﻌﺔ ﺃﺛﺎﺭ ﻭﻫﻲ ﺻﺤﻴﺤﻪ ﻳﺸﻬﺪ ﺑﻌﻀﻬﺎ ﻟﺒﻌﺾ ﻭﻗﺪ ﻋﺮﻓﺖ ﺃﻥ ﺍﺑﻦ  ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺗﻌﺎﻟﻰ ﻓﻲ ﺳﺒﺐ 
 .ﺟﺮﻳﺮ ﺭﺣﻤﻪ ﷲ ﻧﻘﻞ ﺍﻷﺟﻤﺎﻉ ﻋﻠﻰ ﺃﻥ ﻫﺬﻩ ﺍﻷﻳﺔ ﻧﺰﻟﺖ ﻓﻲ ﻋﺪﺍﻭﺓ ﺍﻟﻴﻬﻮﺩ ﻟﺠﺒﺮﻳﻞ ﻋﻠﻴﻪ ﺍﻟﺴﻼﻡ ﻭﺟﺒﺮﻳﻞ ﻫﻮ ﺳﻴﺪ ﺍﻟﻤﻼﺋﻜﺔ
ﻭﺍ ﻟﺠﺒﺮﻳ�ﻞ ﻓﺈﻧ�ﻪ ﻧﺰﻟ�ﻪ ﻋﻠ�ﻰ ﻗﻠﺒ�ﻚ ﺑ�ﺈﺫﻥ ﻗﻞ ﻣﻦ ﻛﺎﻥ ﻋ�ﺪ ﴿ ﻓﻘﻮﻟﻪ ﺗﻌﺎﻟﻰ :ﺍﻹﻣﺎﻡ ﺍﺑﻦ ﻛﺜﻴﺮ ﻓﻲ ﺗﻔﺴﻴﺮﻩﻗﺎﻝ ﻭﺃﻣﺎ ﺗﻔﺴﻴﺮ ﺍﻵﻳﺔ ﻓﻘﺪ  
ﻗﻠﺒﻚ ﻣ�ﻦ ﷲ ﻟ�ﻪ ﻓ�ﻲ ﺫﻟ�ﻚ ﻓﻬ�ﻮ ﺭﺳ�ﻮﻝ ﻣ�ﻦ ﺭﺳ�ﻞ ﷲ  ﺃﻱ ﻣﻦ ﻋﺎﺩﻯ ﺟﺒﺮﺍﺋﻴﻞ ﻓﻠﻴﻌﻠﻢ ﺃﻧﻪ ﺍﻟﺮﻭﺡ ﺍﻷﻣﻴﻦ ﺍﻟﺬﻱ ﻧﺰﻝ ﺑﺎﻟﺬﻛﺮ ﺍﻟﺤﻜﻴﻢ ﻋﻠﻰ﴾ﷲ
ﻔ�ﺮ ﺑﺮﺳ�ﻮﻝ ﻣ�ﻦ ﻛ ﺟﻤﻴﻊ ﺍﻟﺮﺳﻞ ﻛﻤﺎ ﺃﻥ ﻣﻦ ﺁﻣﻦ ﺑﺮﺳﻮﻝ ﻓﺈﻧﻪ ﻳﻠﺰﻣﻪ ﺍﻹﻳﻤﺎﻥ ﺑﺠﻤﻴﻊ ﺍﻟﺮﺳﻞ ﻭﻛﻤﺎ ﺃﻥ ﻣﻠﻜﻲ ﻭﻣﻦ ﻋﺎﺩﻯ ﺭﺳﻮﻻ ﻓﻘﺪ ﻋﺎﺩﻯ
ﺇﻥ ﺍﻟ�ﺬﻳﻦ ﻳﻜﻔ�ﺮﻭﻥ ﺑ�ﺎﻟ ﻭﺭﺳ�ﻠﻪ ﻭﻳﺮﻳ�ﺪﻭﻥ ﺃﻥ ﻳﻔﺮﻗ�ﻮﺍ ﺑ�ﻴﻦ ﷲ ﻭﺭﺳ�ﻠﻪ ﻭﻳﻘﻮﻟ�ﻮﻥ ﻧ�ﺆﻣﻦ  ﴿ﺗﻌ�ﺎﻟﻰﻗ�ﺎﻝ ﻓﺈﻧﻪ ﻳﻠﺰﻣﻪ ﺍﻟﻜﻔﺮ ﺑﺠﻤﻴﻊ ﺍﻟﺮﺳﻞ ﻛﻤ�ﺎ 
ﻭﻛ�ﺬﻟﻚ ﻣ�ﻦ ﻋ�ﺎﺩﻯ ﺟﺒﺮﺍﺋﻴ�ﻞ ﻓﺈﻧ�ﻪ  ﺍﻵﻳﺘﻴﻦ ﻓﺤﻜﻢ ﻋﻠﻴﻬﻢ ﺑﺎﻟﻜﻔﺮ ﺍﻟﻤﺤﻘﻖ ﺇﺫﺍ ﺁﻣﻨﻮﺍ ﺑﺒﻌﺾ ﺍﻟﺮﺳﻞ ﻭﻛﻔ�ﺮﻭﺍ ﺑﺒﻌﻀ�ﻬﻢ ﴾ ﺑﺒﻌﺾ ﻭﻧﻜﻔﺮ ﺑﺒﻌﺾ
 _______________
ﺍﻟﻨﺎﺷﺮ:  ﺍﻟﻤﺤﻘﻖ: ﺍﻟﺴﻴﺪ ﺃﺑﻮ ﺍﻟﻤﻌﺎﻁﻲ ﺍﻟﻨﻮﺭﻱ ﻫـ(142)ﺍﻟﻤﺘﻮﻓﻰ:  ﺍﻟﻤﺆﻟﻒ: ﺃﺑﻮ ﻋﺒﺪ ﷲ ﺃﺣﻤﺪ ﺑﻦ ﻣﺤﻤﺪ ﺑﻦ ﺣﻨﺒﻞ ﺑﻦ ﻫﻼﻝ ﺑﻦ ﺃﺳﺪ ﺍﻟﺸﻴﺒﺎﻧﻲ (  3842ﺡ ) 1/ 672ﻣﺴﻨﺪ ﺃﺣﻤﺪ    (56)
ﺍﻟﻤﺆﻟ�ﻒ: ﻣﺤﻤ�ﺪ ﺑ�ﻦ  ( 7113ﺡ )  5/492(  ﺳﻨﻦ ﺍﻟﺘﺮﻣﺬﻱ 2709ﺡ )  5/633ﺳﻨﻦ ﺍﻟﻨﺴﺎﺋﻲ ﺍﻟﻜﺒﺮﻯ  6ﻋﺪﺩ ﺍﻷﺟﺰﺍء:  ﻡ 8991ﻫـ ـ 9141ﺍﻟﻄﺒﻌﺔ: ﺍﻷﻭﻟﻰ، ﺑﻴﺮﻭﺕ –ﺍﻟﻜﺘﺐ  ﻋﺎﻟﻢ
ﻭﻗﺎﻝ:ﺣﺴﻦ ﻏﺮﻳﺐ ﺍﻟﻤﻌﺠ�ﻢ  5ﺍﻷﺟﺰﺍء:  ﻋﺪﺩ ﺗﺤﻘﻴﻖ: ﺃﺣﻤﺪ ﻣﺤﻤﺪ ﺷﺎﻛﺮ ﻭﺁﺧﺮﻭﻥ ﺑﻴﺮﻭﺕ –ﺍﻟﻨﺎﺷﺮ: ﺩﺍﺭ ﺇﺣﻴﺎء ﺍﻟﺘﺮﺍﺙ ﺍﻟﻌﺮﺑﻲ  ﻫـ( ﺍﻟﺴﻠﻤﻲ 972،902 )ﻋﻴﺴﻰ ﺃﺑﻮ ﻋﻴﺴﻰ ﺍﻟﺘﺮﻣﺬﻱ
 ﺗﺄﻟﻴﻒ:ﺍﻟﺤﺎﻓﻆ ﺃﺑﻮ ﻋﺒﺪ ﷲ ﻣﺤﻤﺪ ﺑﻦ ﻋﺒﺪ ﺍﻟﻮﺍﺣﺪ ﺑﻦ ﺃﺣﻤﺪ ﺍﻟﺤﻨﺒﻠﻲ ﺍﻟﻤﻘﺪﺳﻲ ﺍﻟﻤﺸﻬﻮﺭ ﺑﺎﻟﻀﻴﺎء ﺍﻟﻤﻘﺪﺳﻲ (16ﺡ )  01/86( ﻭﺍﻟﻀﻴﺎء ﻓﻲ ﺍﻟﻤﺨﺘﺎﺭﺓ 92421ﺡ )  21/54ﺍﻟﻜﺒﻴﺮ 
ﺍﻟﻄﺒﻌﺔ: ﺍﻷﻭﻟﻰ. ﻛﻠﻬﻢ ﻣﻦ ﻁﺮﻳﻖ ﺑﻜﻴﺮ ﺑﻦ ﺷﻬﺎﺏ  0141ﺳﻨﺔ ﺍﻟﻨﺸﺮ:  ﻣﺪﻳﻨﺔ ﺍﻟﻨﺸﺮ: ﻣﻜﺔ ﺍﻟﻤﻜﺮﻣﺔ. ﺜﺔ.ﺩﺍﺭ ﺍﻟﻨﺸﺮ: ﻣﻜﺘﺒﺔ ﺍﻟﻨﻬﻀﺔ ﺍﻟﺤﺪﻳ ﺍﺳﻢ ﺍﻟﻤﺤﻘﻖ: ﻋﺒﺪ ﺍﻟﻤﻠﻚ ﺑﻦ ﻋﺒﺪ ﷲ ﺑﻦ ﺩﻫﻴﺶ.
ﻟﻜﺘﺎﺏ:  ( 1372ﺡ )  653  1ﺭﺟﺎﻟﻪ ﺛﻘﺎﺕ ﻗﻠﺖ: ﻭﻟﻪ ﺷﺎﻫﺪ ﻋﻨﺪ ﺍﻟﻄﻴﺎﻟﺴﻲ ﻓﻲ ﻣﺴﻨﺪﻩ/ 8/ 142ﻫﻜﺬﺍ ﺑﺎﻟﺘﺼﻐﻴﺮ ﻓﻲ ﺍﻟﻨﺴﺦ ﺍﻟﻤﻌﺰﻭ ﺇﻟﻴﻬﺎ ﻭﻫﻮ ﻣﻘﺒﻮﻝ، ﻗﺎﻝ ﺍﻟﻬﻴﺜﻤﻲ ﻓﻲ ﻣﺠﻤﻊ ﺍﻟﺰﻭﺍﺋﺪ 
ﺍﻟﻤﻌﺠ�ﻢ ﻓ�ﻲ ﻭﺍﻟﻄﺒﺮﺍﻧ�ﻲ  1ﻋ�ﺪﺩ ﺍﻷﺟ�ﺰﺍء:  ﺑﻴ�ﺮﻭﺕ ﺍﻟﻨﺎﺷ�ﺮ: ﺩﺍﺭ ﺍﻟﻤﻌﺮﻓ�ﺔ ﻫ�ـ 402ﻭﻓ�ﺎﺓ  ﺍﻟﻤﺆﻟﻒ: ﺳﻠﻴﻤﺎﻥ ﺑﻦ ﺩﺍﻭﺩ ﺃﺑﻮ ﺩﺍﻭﺩ ﺍﻟﻔﺎﺭﺳ�ﻲ ﺍﻟﺒﺼ�ﺮﻱ ﺍﻟﻄﻴﺎﻟﺴ�ﻲ  ﺍﻟﻄﻴﺎﻟﺴﻲﻣﺴﻨﺪ ﺃﺑﻲ ﺩﺍﻭﺩ 
ﺗﺤﻘﻴﻖ:ﻣﺤﻤ�ﺪ ﺷ�ﻜﻮﺭ  ﻡ5891ﻫ�ـ ـ 5041ﺍﻟﻄﺒﻌ�ﺔ ﺍﻷﻭﻟ�ﻰ، ﺑﻴ�ﺮﻭﺕ , ﻋﻤ�ﺎﻥ ﺍﻟﻨﺎﺷ�ﺮ: ﺍﻟﻤﻜﺘ�ﺐ ﺍﻹﺳ�ﻼﻣﻲ , ﺩﺍﺭ ﻋﻤ�ﺎﺭ  ﺍﻟﻤﺆﻟﻒ: ﺳﻠﻴﻤﺎﻥ ﺑﻦ ﺃﺣﻤﺪ ﺍﻟﻄﺒﺮﺍﻧﻲ (83/ 1) 063ﺍﻟﺼﻐﻴﺮ 
 2ﻋﺪﺩ ﺍﻷﺟﺰﺍء:  ﻣﺤﻤﻮﺩ ﺍﻟﺤﺎﺝ ﺃﻣﺮﻳﺮ
ﺎﺳ�ﻢ ﺍﺑ�ﻦ ﺃﺑ�ﻲ ﺑ�ﺰﺓ ﻣﻦ ﻁﺮﻳﻖ ﻋﺒﺪ ﺍﻟﺤﻤﻴﺪ ﺑﻦ ﺑﻬﺮﺍﻡ ﻋﻦ ﺷﻬﺮ ﺑﻦ ﺣﻮﺷﺐ ﻋﻦ ﺍﺑﻦ ﻋﺒﺎﺱ،ﻭﺻﺮﺡ ﺷﻬﺮ ﺑﺎﻟﺘﺤﺪﻳﺚ ﻣﻦ ﺍﺑﻦ ﻋﺒﺎﺱ،ﻓﺎﻧﺘﻔ�ﺖ ﺗﻬﻤ�ﺔ ﺍﻹﺭﺳ�ﺎﻝ،ﻭﺭﻭﻯ ﺍﺑ�ﻦ ﺟﺮﻳ�ﺮ ﻋ�ﻦ ﺍﻟﻘ 
 .ﻭﻣﺠﺎﻫﺪ ﻧﺤﻮ ﺫﻟﻚ ﻓﻲ ﺳﺒﺐ ﺍﻟﻨﺰﻭﻝ
 ﻓﻲ ﺍﻟﻤﺨﻄﻮﻁ ]ﺳﻠﻤﻜﻢ[  (66)
ﺭﻭﺍﻩ ﺍﺑﻦ ﺟﺮﻳﺮ ﺑﺄﺳﺎﻧﻴﺪ ﻋﻦ ﺩﺍﻭﺩ ﺑﻦ ﺃﺑﻲ ﻫﻨﺪ ﻋﻦ ﺍﻟﺸﻌﺒﻲ،ﻭﻟﻜﻦ ﺍﻟﺸﻌﺒﻲ ﻛﻤ�ﺎ ﺫﻛ�ﺮ  334  1ﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ ﻣﺠﺎﻟﺪ ﺑﻦ ﺳﻌﻴﺪ ﺿﻌﻴﻒ ﻭﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ/ 1/181ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ  (76)
ﺎﺩﺓ ﺫﻛ�ﺮ ﻟﻨ�ﺎ ﺃﻥ ﻋﻤ�ﺮ ـ ﻭﺫﻛ�ﺮ ﺍﻷﺛﺮ،ﻭﺃﻳﻀ�ﺎ ﺭﻭﺍﻩ ﻋ�ﻦ ﺍﻟﻤﺆﻟﻒ ﻟﻢ ﻳﺪﺭﻙ ﻋﻤﺮ،ﻛﻤﺎ ﺭﻭﺍﻩ ﺃﻳﻀﺎ  ﻧﺤﻮﻩ ﺑﺈﺳﻨﺎﺩ ﺻﺤﻴﺢ ﻋ�ﻦ ﻗﺘ�ﺎﺩﺓ ﻋ�ﻦ ﻋﻤﺮ،ﻭﻗﺘ�ﺎﺩﺓ ﺃﻳﻀ�ﺎ ﻟ�ﻢ ﻳ�ﺪﺭﻙ ﻋﻤﺮ،ﻭﻓﻴ�ﻪ ﻗ�ﺎﻝ : ﻗﺘ�
: ﻣ�ﻦ ﻛ�ﺎﻥ ﻋ�ﺪﻭﺍ )ﻮﻟ�ﻪ ﺍﻟﺴﺪﻱ ﻋﻦ ﻋﻤﺮ ﻣﻦ ﻁﺮﻳﻖ ﺃﺳﺒﺎﻁ ﺑﻦ ﻧﺼﺮﻋﻦ ﺍﻟﺴﺪﻱ،ﻭﻗﺪ ﺗﻘﺪﻡ ﺍﻟﻜﻼﻡ ﻓﻲ ﺃﺳﺒﺎﻁ ﻭﻓﻲ ﺍﻟﺴﺪﻱ،ﻛﻤﺎ ﺃﺧ�ﺮﺝ ﺍﺑ�ﻦ ﺟﺮﻳ�ﺮ ﻋ�ﻦ ﻋﺒ�ﺪ ﺍﻟ�ﺮﺣﻤﻦ ﺑ�ﻦ ﺃﺑ�ﻲ ﻟﻴﻠ�ﻰ ﻓ�ﻲ ﻗ
ﻴﻜﻢ ﻟﺘﺒﻌﻨﺎﻛﻢ ﻓﺈﻧﻪ ﻳﻨﺰﻝ ﺑﺎﻟﺮﺣﻤﺔ ﻭﺍﻟﻐﻴﺚ،ﻭﺇﻥ ﺟﺒﺮﻳﻞ ﻳﻨﺰﻝ ﺑﺎﻟﻌﺬﺍﺏ ﻭﺍﻟﻨﻘﻤﺔ ﻭﻫﻮ ﻟﻨﺎ ﻋﺪﻭ ﻗ�ﺎﻝ: ﻓﻨﺰﻟ�ﺖ ﻫ�ﺬﻩ ﻗﺎﻝ: ﻗﺎﻟﺖ ﺍﻟﻴﻬﻮﺩ ﻟﻠﻤﺴﻠﻤﻴﻦ: ﻟﻮ ﺃﻥ ﻣﻴﻜﺎﺋﻴﻞ ﻛﺎﻥ ﺍﻟﺬﻱ ﻳﻨﺰﻝ ﻋﻠ (ﻟﺠﺒﺮﻳﻞ 
 . (: ﻣﻦ ﻛﺎﻥ ﻋﺪﻭﺍ ﻟﺠﺒﺮﻳﻞ )ﺍﻵﻳﺔ 
ﻟﻴﻬﻮﺩ ﻣﻦ ﺍﻟﻤﻼﺋﻜ�ﺔ،ﻻ ﺃﻥ ﺍﻟﺴ�ﺒﺐ ﻗﻠﺖ: ﺣﻜﺎﻳﺔ ﺍﻹﺟﻤﺎﻉ ﻋﻠﻰ ﻧﺰﻭﻝ ﺍﻵﻳﺔ ﺍﻟﺘﻲ ﺫﻛﺮﻫﺎ ﺍﻟﻤﺆﻟﻒ ﻋﻦ ﺍﺑﻦ ﺟﺮﻳﺮ ﺇﻧﻤﺎ ﺗﻌﻨﻰ ﺃﻥ ﺳﺒﺐ ﻧﺰﻭﻝ ﺍﻵﻳﺔ ﻫﻮ ﻗﻮﻝ ﺍﻟﻴﻬﻮﺩ ﻓﻲ ﺟﺒﺮﻳﻞ ﺃﻧﻪ ﻋﺪﻭ ﺍ    
 ﺻﻞ ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ   ﻣﻨﺎﻅﺮﺓ ﻋﻤﺮ ﻣﻊ ﺍﻟﻴﻬﻮﺩﻱ،ﻓﺈﻥ ﺇﺳﻨﺎﺩﻫﺎ ﻛﻤﺎ ﺗﺮﻯ ﻟﻴﺲ ﻣﻤﺎ ﻳﻨﺘﻬﺾ ﻟﻠﺠﺰﻡ ﺑﺄﻥ ﺳﺒﺐ ﺫﻟﻚ ﺍﻟﻤﻨﺎﻅﺮﺓ ﻫﺬﻩ،ﻭﺃﻣﺎ ﺣﺪﻳﺚ ﺍﺑﻦ ﻋﺒﺎﺱ ﻓﺈﻧﻪ ﺃﺻﺢ ﺇﺳﻨﺎﺩﺍ ﻭﺃﻭ
 
 (04)
 ﴿ ﺗﻌ�ﺎﻟﻰﻗ�ﺎﻝ ﻭ ،ﺍﻵﻳ�ﺔ﴾ﻭﻣ�ﺎ ﻧﺘﻨ�ﺰﻝ ﺇﻻ ﺑ�ﺄﻣﺮ ﺭﺑﻚ ﴿ﻗ�ﺎﻝ ﻧﻔﺴﻪ ﻭﺇﻧﻤﺎ ﻳﻨﺰﻝ ﺑ�ﺄﻣﺮ ﺭﺑ�ﻪ ﻛﻤ�ﺎ  ﺋﻴﻞ ﻻ ﻳﻨﺰﻝ ﺑﺎﻷﻣﺮ ﻣﻦ ﺗﻠﻘﺎءﻋﺪﻭ ﻟ ﻷﻥ ﺟﺒﺮﺍ
ﻋ�ﻦ ﺃﺑ�ﻲ ﻫﺮﻳ�ﺮﺓ  (86F76)ﻭﻗ�ﺪ ﺭﻭﻯ ﺍﻟﺒﺨ�ﺎﺭﻱ ﻓ�ﻲ ﺻ�ﺤﻴﺤﻪ﴾ﻭﺇﻧﻪ ﻟﺘﻨﺰﻳﻞ ﺭﺏ ﺍﻟﻌﺎﻟﻤﻴﻦ ﻧﺰﻝ ﺑﻪ ﺍﻟﺮﻭﺡ ﺍﻷﻣﻴﻦ ﻋﻠﻰ ﻗﻠﺒﻚ ﻟﺘﻜﻮﻥ ﻣ�ﻦ ﺍﻟﻤﻨﺬﺭﻳﻦ
ﻣ�ﻦ ﻛ�ﺎﻥ ﻋ�ﺪﻭﺍ  ﴿ ﺗﻌ�ﺎﻟﻰﻘﺎﻝ ﺑﺎﺭﺯﻧﻲ ﺑﺎﻟﺤﺮﺏ ﻭﻟﻬﺬﺍ ﻏﻀﺐ ﷲ ﻟﺠﺒﺮﺍﺋﻴﻞ ﻋﻠﻰ ﻣﻦ ﻋﺎﺩﺍﻩ ﻓ ﺪﻣﻦ ﻋﺎﺩﻯ ﻟﻲ ﻭﻟﻴﺎ ﻓﻘ �ﺭﺳﻮﻝ ﷲ ﻗﺎﻝ ﻗﺎﻝ 
ﺃﻱ ﻫ�ﺪﻯ ﻟﻘﻠ�ﻮﺑﻬﻢ  ﴾ ﻭﻫ�ﺪﻯ ﻭﺑﺸ�ﺮﻯ ﻟﻠﻤ�ﺆﻣﻨﻴﻦ ﴿ ﺃﻱ ﻣ�ﻦ ﺍﻟﻜﺘ�ﺐ ﺍﻟﻤﺘﻘﺪﻣ�ﺔ﴾ﻟﺠﺒﺮﻳﻞ ﻓﺈﻧﻪ ﻧﺰﻟ�ﻪ ﻋﻠ�ﻰ ﻗﻠﺒ�ﻚ ﺑ�ﺈﺫﻥ ﷲ ﻣﺼ�ﺪﻗﺎ ﻟﻤ�ﺎ ﺑ�ﻴﻦ ﻳﺪﻳ�ﻪ
ﻭﻧﻨ�ﺰﻝ ﻣ�ﻦ ﺍﻟﻘ�ﺮﺁﻥ  ﴿ ﺗﻌ�ﺎﻟﻰﻗﺎﻝ ﺍﻵﻳﺔ ﻭ  ﴾ ﺬﻳﻦ ﺁﻣﻨﻮﺍ ﻫﺪﻯ ﻭﺷﻔﺎءﻗﻞ ﻫﻮ ﻟﻠ ﴿ ﺗﻌﺎﻟﻰﻗﺎﻝ ﻭﺑﺸﺮﻯ ﻟﻬﻢ ﺑﺎﻟﺠﻨﺔ ﻭﻟﻴﺲ ﺫﻟﻚ ﺇﻻ ﻟﻠﻤﺆﻣﻨﻴﻦ ﻛﻤﺎ 
 ﺍﻧﺘﻬﻲ (96F86)ﺍﻵﻳﺔ.﴾ﻣﺎﻫﻮ ﺷﻔﺎء ﻭﺭﺣﻤﺔ ﻟﻠﻤﺆﻣﻨﻴﻦ
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
ﻭﻟﻮ ﺃﺗ�ﺎﻙ ﻣﻴﻜﺎﺋﻴ�ﻞ ،ﻫ�ﻮ ﻋ�ﺪﻭﱡ ﻧﺎ: ﻘ�ﺎﻟﻮﺍﻓ،ﺟﺒﺮﻳﻞ: ﻘ�ﺎﻝﻋﻦ َﻣ�ْﻦ ﻳﺄﺗﻴ�ﻪ ﻣ�ﻦ ﺍﻟﻤﻼﺋﻜ�ﺔ؟ ﻓ �ﺳﺄﻟﺖ ﺍﻟﻴﻬﻮﺩ ﻧﺒﻲﱠ ﷲ ﴾ﻗﻞ َﻣْﻦ ﻛﺎﻥ ﻋﺪﻭﺍ ًﻟﺠﺒﺮﻳﻞ ﴿
ﺑ�ﺄﻣﺮ ﴾ﻋﻠﻰ ﻗﻠﺒﻚ ﺑ�ﺈﺫﻥ ﷲ ﴿ﻧﺰﱠ ﻝ ﺍﻟﻘﺮﺁﻥ  :ﺃَﻱ ْ﴾ﻓﺈﻧﻪ ﻧﺰﻟﻪ ﴿ﻗﻞ َﻣْﻦ ﻛﺎﻥ ﻋﺪﻭﱠ ﺍ ًﻟﺠﺒﺮﻳﻞ ﻓﻠﻴﻤﺖ ﻏﻴﻈﺎ ً :ﻭﺍﻟﻤﻌﻨﻰ،ﻓﺄﻧﺰﻝ ﷲ ﻫﺬﻩ ﺍﻵﻳﺔ،ﺁﻣﻨﱠﺎ ﺑﻚ
 ﷲ 
 :ﻞﻓﻘﻴ،ﺇﻥﱠ ﺟﺒﺮﻳ�ﻞ ﻳﻨ�ﺰﻝ ﺑ�ﺎﻟﺤﺮﺏ ﻭﺍﻟﺸﱢ �ﺪﱠﺓ: ﻗ�ﺎﻟﻮﺍﺭﺩﱞ ﻋﻠﻰ ﺍﻟﻴﻬﻮﺩ ﺣ�ﻴﻦ ﴾ﻭﻫﺪَﻯ◌ً ﻭﺑﺸﺮﻯ ﻟﻠﻤﺆﻣﻨﻴﻦ ﴿ﻣﻮﺍﻓﻘﺎ ًﻟﻤﺎ ﻗﺒﻠﻪ ﻣﻦ ﺍﻟﻜﺘﺐ ﴾ﻣﺼﺪﻗﺎً  ﴿
 .(07F96)ﻓﺈﻧﻪ ﻳﻨﺰﻝ ﺑﺎﻟﻬﺪﻯ ﻭﺍﻟﺒﺸﺮﻯ ﻟﻠﻤﺆﻣﻨﻴﻦ -ﻭﺇْﻥ ﻛﺎﻥ ﻳﻨﺰﻝ ﺑﺎﻟﺤﺮﺏ ﻭﺍﻟﺸﺪﱠﺓ ﻋﻠﻰ ﺍﻟﻜﺎﻓﺮﻳﻦ  -ﺇﻧﱠﻪ 
 
ۡﻞ ﺃَۡﻛﺜَُﺮﻫُۡﻢ َﻻ ﻣﱢ ۡﻨﻬُﻢﻭ ﺑَ  ﺍ ﻧﱠﺒََﺬﻩُۥ ﻓَِﺮﻳﻖ ُٞﻛﻠﱠَﻤﺎ َﻋٰ ﻬَُﺪﻭْﺍ َﻋۡﻬﺪ ٗ ﺃﻭ ۹۹َﻭَﻣﺎ ﻳَۡﻜﻔُُﺮ ﺑِﻬَﺎ ٓﺇِﻻﱠ ٱۡﻟﻔَٰ ِﺴﻘُﻮَﻥ  َﻭﻟَﻘَۡﺪ ﺃَﻧَﺰۡﻟﻨَﺎ ٓﺇِﻟَۡﻴَﻚ َءﺍﻳَٰ ِﺖۢ ﺑَﻴﱢﻨَٰ ﺖ ٖۖ ﴿
 ﴾۰۰۱ﻳُۡﺆِﻣﻨُﻮَﻥ 
 
 ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ:)ﻭﻟﻘﺪ ﺃﻧﺰﻟﻨﺎ ﺇﻟﻴﻚ( ـ ﺍﻵﻳﺘﻴﻦ.
 :ﷲ  �ﺍﺑ�ﻦ ﺻ�ﻮﺭﻳﺎ ﻟﻠﻨﺒ�ﻲ ﻗ�ﺎﻝ   »: ﻗ�ﺎﻝﺍﺑﻦ ﻋﺒﺎﺱ  ﻋﻜﺮﻣﺔ ﻋﻦ ﺃﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻰ ﺣﺎﺗﻢ ﻣﻦ ﻁﺮﻳﻖ ﺳﻌﻴﺪ  .72
ﺰﻟﻨ�ﺎ ﺇﻟﻴ�ﻚ )ﻭﻟﻘ�ﺪ ﺃﻧ :ﻓﺄﻧﺰﻝ ﷲ ﻓ�ﻲ ﺫﻟ�ﻚ،ﻭﻣﺎ ﺃﻧ�ﺰﻝ ﷲ  ﻋﻠﻴ�ﻚ ﻣ�ﻦ ﺁﻳ�ﺔ ﺑﻴﻨ�ﺔ،ﻳﺎ ﻣﺤﻤﺪ ﻣﺎ ﺟﺌﺘﻨﺎ ﺑﺸﻲء ﻧﻌﺮﻓﻪ
ﺑﻌﺚ ﺭﺳﻮﻝ ﷲ  ﻭﺫﻛ�ﺮ ﻣ�ﺎ ﺃﺧ�ﺬ ﻋﻠ�ﻴﻬﻢ ﻣ�ﻦ ﺍﻟﻤﻴﺜ�ﺎﻕ ﻭﻣ�ﺎ   ﻣﺎﻟﻚ  ﺑﻦ ﺍﻟﺼﻴﻒ ﺣﻴﻦﻗﺎﻝ ﻭ،ﺁﻳﺎﺕ ﺑﻴﻨﺎﺕ( ـ ﺍﻵﻳﺔ
 ﴾ ﻛﻠﻤﺎ ﻋﺎﻫ�ﺪﻭﺍ ﺃﻭ﴿ﻓﺄﻧﺰﻝ ﷲ ﺗﻌﺎﻟﻰ ،ﻭﷲ ﻣﺎ ﻋﻬﺪ ﺇﻟﻴﻨﺎ ﻓﻲ ﻣﺤﻤﺪ ﻭﻻ ﺃﺧﺬ ﻋﻠﻴﻨﺎ ﻣﻴﺜﺎﻗﺎ :ﻋﻬﺪ ﺇﻟﻴﻬﻢ ﻓﻲ ﻣﺤﻤﺪ
 .« (17F07)ـ ﺍﻵﻳﺔ
 
 [  ﺗﻌﻠﻴﻖ]
 .ﺔ ﻣﺤﻤﺪ ﺑﻦ ﺃﺑﻲ ﻣﺤﻤﺪ ﺍﻟﺮﺍﻭﻱ ﻋﻦ ﺳﻌﻴﺪ ﺑﻦ ﺟﺒﻴﺮﻫﺬﺍ ﺃﺛﺮ ﺿﻌﻴﻒ ﺍﻹﺳﻨﺎﺩ ﻟﺠﻬﺎﻟ
ﺃﻱ ﺃﻧﺰﻟﻨﺎ ﺇﻟﻴﻚ ﻳﺎ ﻣﺤﻤﺪ ﻋﻼﻣ�ﺎﺕ ﻭﺍﺿ�ﺤﺎﺕ ﺩﺍﻻﺕ ﻋﻠ�ﻰ ﻧﺒﻮﺗ�ﻚ: ﻭﺗﻠ�ﻚ ﺍﻵﻳ�ﺎﺕ ﴾ﻭﻟﻘﺪ ﺃﻧﺰﻟﻨﺎ ﺇﻟﻴﻚ ﺁﻳﺎﺕ﴿ :ﺍﻹﻣﺎﻡ ﺍﺑﻦ ﺟﺮﻳﺮﻗﺎﻝ 
ﺑﻨﻲ ﺇﺳ�ﺮﺍﺋﻴﻞ، ﻣﻦ ﺧﻔﺎﻳﺎ ﻋﻠﻮﻡ ﺍﻟﻴﻬﻮﺩ ﻭﻣﻜﻨﻮﻥ ﺳﺮﺍﺋﺮ ﺃﺧﺒﺎﺭﻫﻢ ﻭﺃﺧﺒﺎﺭ ﺃﻭﺍﺋﻠﻬﻢ ﻣﻦ  �ﻫﻲ ﻣﺎ ﺣﻮﺍﻩ ﻛﺘﺎﺏ ﷲ ﺍﻟﺬﻱ ﺃﻧﺰﻟﻪ ﺇﻟﻰ ﻣﺤﻤﺪ 
ﻭﻣ�ﺎ ﺣﺮﻓ�ﻪ ﺃﻭﺍﺋﻠﻬ�ﻢ ﻭﺃﻭﺍﺧ�ﺮﻫﻢ ﻭﺑ�ﺪﻟﻮﻩ، ﻣ�ﻦ ﺃﺣﻜ�ﺎﻣﻬﻢ ﺍﻟﺘ�ﻲ  -ﻭﺍﻟﻨﺒﺄ ﻋﻤﺎ ﺗﻀﻤﻨﺘﻪ ﻛﺘﺒﻬﻢ ﺍﻟﺘﻲ ﻟﻢ ﻳﻜﻦ ﻳﻌﻠﻤﻬﺎ ﺇﻻ ﺃﺣﺒﺎﺭﻫﻢ ﻭﻋﻠﻤ�ﺎﺅﻫﻢ 
 ﺍﻧﺘﻬﻲ (27F17).�ﻛﺎﻧﺖ ﻓﻲ ﺍﻟﺘﻮﺭﺍﺓ. ﻓﺄﻁﻠﻌﻬﺎ ﷲ ﻓﻲ ﻛﺘﺎﺑﻪ ﺍﻟﺬﻱ ﺃﻧﺰﻟﻪ ﻋﻠﻰ ﻧﺒﻴﻪ ﻣﺤﻤﺪ 
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
ﻣﺎ ﺃُﻧﺰﻝ ﻋﻠﻴﻚ ﻣﻦ ﺁﻳ�ٍﺔ ﺑﻴﱢﻨ�ٍﺔ ﻓَﻨَﺘﱠﺒﻌ�َﻚ ،ﻳﺎ ﻣﺤﻤﺪ: ﻗﺎﻝﻭﻫﺬﺍ ﺟﻮﺍٌﺏ ﻻﺑﻦ ﺻﻮﺭﻳﺎ ﺣﻴﻦ ،ﺩﻻﻻٍﺕ ﻭﺍﺿﺤﺎﺕ ٍ﴾ﻭﻟﻘﺪ ﺃﻧﺰﻟﻨﺎ ﺇﻟﻴﻚ ﺁﻳﺎﺕ ﺑﻴّﻨﺎﺕ ﴿
ﻭﻟﻤﱠ ﺎ ،ﻋ�ﻦ ﺷ�ﺮﻳﻌﺔ ﻣﻮﺳ�ﻰ ﻋﻠﻴ�ﻪ ﺍﻟﺴﱠ �ﻼﻡ �ﻭﺍﻟﻴﻬﻮﺩ ﺧﺮﺟﺖ ﺑ�ﺎﻟﻜﻔﺮ ﺑﻤﺤﻤﱠ �ﺪ ،ﺍﻟﺨﺎﺭﺟﻮﻥ ﻋﻦ ﺃﺩﻳﺎﻧﻬﻢ﴾ﻭﻣﺎ ﻳﻜﻔﺮ ﺑﻬﺎ ﺇﻻﱠ ﺍﻟﻔﺎﺳﻘﻮﻥ ﴿ﺑﻬﺎ 
 .(37F27)ﻭﷲ ﻣﺎ ُﻋﻬﺪ ﺇﻟﻴﻨﺎ ﻓﻲ ﻣﺤﻤٍﺪ ﻋﻬٌﺪ ﻭﻻ ﻣﻴﺜﺎﻕ :ﻣﺎﻟﻚ ﺑﻦ ﺍﻟﺼﱠ ﻴﻒﻗﺎﻝ ﻣﻦ ﺍﻟﻌﻬﺪ ﻓﻴﻪ  ﻟﻬﻢ ﻣﺎ ﺃﺧﺬ ﷲ ﺗﻌﺎﻟﻰ ﻋﻠﻴﻬﻢ �ﻣﺤﻤٌﺪ  ذﻛﺮ
 
ﻭْﺍ ﻳَُﻌﻠﱢُﻤﻮَﻥ ٱﻟﻨﱠﺎَﺱ ٱﻟﺴﱢ ۡﺤَﺮ َﻭَﻣﺎ َٓﻭٱﺗﱠﺒَُﻌﻮْﺍ َﻣﺎ ﺗَۡﺘﻠُﻮْﺍ ٱﻟﺸﱠ ﻴَٰ ِﻄﻴُﻦ َﻋﻠَٰﻰ ُﻣۡﻠِﻚ ُﺳﻠَۡﻴَﻤٰ َﻦۖ َﻭَﻣﺎ َﻛﻔََﺮ ُﺳﻠَۡﻴَﻤٰ ُﻦ َﻭﻟَٰ ِﻜﻦﱠ ٱﻟﺸﱠ ﻴَٰ ِﻄﻴَﻦ َﻛﻔَﺮ ُ ﴿
ﺗَۡﻜﻔُۡﺮۖ ﻓَﻴَﺘََﻌﻠﱠُﻤﻮَﻥ ِﻣۡﻨﻬَُﻤﺎ  ﻓََﻼ  ﻨَﺔ ٞﻧِﺰَﻝ َﻋﻠَﻰ ٱۡﻟَﻤﻠََﻜۡﻴِﻦ ﺑِﺒَﺎﺑَِﻞ ﻫَٰ ُﺮﻭَﺕ ََﻣٰ ُﺮﻭَﺕﻭ َﻭَﻣﺎ ﻳَُﻌﻠﱢَﻤﺎِﻥ ِﻣۡﻦ ﺃََﺣٍﺪ َﺣﺘﱠٰﻰ ﻳَﻘُﻮَﻻٓ ﺇِﻧﱠَﻤﺎ ﻧَۡﺤُﻦ ﻓِﺘ ۡﺃُ 
ۡﻦ ﺃََﺣٍﺪ ﺇِﻻﱠ ﺑِﺈِۡﺫِﻥ ٱﻟﱠ ِﻭ َﻭﻳَﺘََﻌﻠﱠُﻤﻮَﻥ َﻣﺎ ﻳَُﻀﺮﱡ ﻫُۡﻢ َﻭَﻻ ﻳَﻨﻔَُﻌﻬُۡﻢﻭ َﻭَﺯۡﻭِﺟِﻪۦﻭ َﻭَﻣﺎ ﻫُﻢ ﺑَِﻀﺎٓﺭﱢ ﻳَﻦ ﺑِﻪِۦ ﻣ ِ ء َِﻣﺎ ﻳُﻔَﺮﱢ ﻗُﻮَﻥ ﺑِﻪِۦ ﺑَۡﻴَﻦ ٱۡﻟَﻤﺮ ۡ
 ﴾ ۲۰۱َﻭﻟَﺒِۡﺌَﺲ َﻣﺎ َﺷَﺮۡﻭْﺍ ﺑِِﻪٓۦ ﺃَﻧﻔَُﺴﻬُۡﻢﻭ ﻟَۡﻮ َﻛﺎﻧُﻮْﺍ ﻳَۡﻌﻠَُﻤﻮَﻥ  َﻭﻟَﻘَۡﺪ َﻋﻠُِﻤﻮْﺍ ﻟََﻤِﻦ ٱۡﺷﺘََﺮٰٮﻪ َُﻣﺎ ﻟَﻪُۥ ﻓِﻲ ٱۡﻷِٓﺧَﺮِﺓ ِﻣۡﻦ َﺧﻠَٰ ٖﻖﻭ 
 
 .: )ﻭﺍﺗﺒﻌﻮﺍ ﻣﺎ ﺗﺘﻠﻮ( ـ ﺍﻵﻳﺔﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ   
 ﺍﻧﻈ�ﺮﻭﺍ ﺇﻟ�ﻰ ﻣﺤﻤ�ﺪ ﻳﺨﻠ�ﻂ ﺍﻟﺤ�ﻖ ﺑﺎﻟﺒﺎﻁ�ﻞ:ﺍﻟﻴﻬ�ﻮﺩﻗﺎﻟ�ﺖ  »: ﻗﺎﻝﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮ ﻋﻦ ﺷﻬﺮ ﺑﻦ ﺣﻮﺷﺐ  [ﻙ] .82
 _______________
 ) 2056 (ﺍﻟﺒﺨﺎﺭﻱ  (86)
 (143/ 1ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﻛﺜﻴﺮ )   (96)
 (62ﺍﻟﻮﺟﻴﺰ ﻟﻠﻮﺍﺣﺪﻱ )  (07)
،ﻭﻋﺰﺍﻩ ﺍﺑﻦ ﻛﺜﻴﺮ ﻻﺑﻦ ﺇﺳﺤﺎﻕ ﻣﻦ ﻁﺮﻳﻘ�ﻪ ﻋ�ﻦ ﻣﺤﻤ�ﺪ ﺑ�ﻦ ﺃﺑ�ﻲ ﻣﺤﻤ�ﺪ ﻋ�ﻦ ﺳ�ﻌﻴﺪ ﺍﺑ�ﻦ ﺟﺒﻴ�ﺮ ﺃﻭ ﻋﻜﺮﻣ�ﺔ ﻋ�ﻦ ﺍﺑ�ﻦ ﻋﺒ�ﺎﺱ 1/831ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ    144  1ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ/ (17)
 ﻭﻣﺤﻤﺪ ﺑﻦ ﺃﺑﻲ ﻣﺤﻤﺪ ﻣﺠﻬﻮﻝ.  
 (793/ 2ﺟﺎﻣﻊ ﺍﻟﺒﻴﺎﻥ )ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ( )   (27)
 (72ﺍﻟﻮﺟﻴﺰ ﻟﻠﻮﺍﺣﺪﻱ )  (37)
 (14)
 
ـ  ﴾ﻭﺍﺗﺒﻌﻮﺍ ﻣﺎ ﺗﺘﻠ�ﻮ ﺍﻟﺸ�ﻴﺎﻁﻴﻦ ﴿: ! ﻓﺄﻧﺰﻝ ﷲ ﺗﻌﺎﻟﻰ؟ﺃﻓﻤﺎ ﻛﺎﻥ ﺳﺎﺣﺮﺍ ًﻳﺮﻛﺐ ﺍﻟﺮﻳﺢ،ﻳﺬﻛﺮ ﺳﻠﻴﻤﺎﻥ ﻣﻊ ﺍﻷﻧﺒﻴﺎء
  .«(47F37)ﺍﻵﻳﺔ  
ﺃﻥ ﺍﻟﻴﻬﻮﺩ ﺳﺄﻟﻮﺍ ﺍﻟﻨﺒﻲ ﺻﻠﻰ ﷲ ﻋﻠﻴﻪ  ﻭﺳﻠﻢ ﺯﻣﺎﻧﺎ ًﻋ�ﻦ ﺃﻣ�ﻮﺭ  » :ﺍﻟﻌﺎﻟﻴﺔ ﺃﺑﻰ  ﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﻋﻦ .92
ﻓﻠﻤﺎ ﺭﺃﻭﺍ ﺫﻟ�ﻚ ،ﺷ�ﻲء ﻣ�ﻦ ﺫﻟ�ﻚ ﺇﻻ ﺃﻧ�ﺰﻝ ﷲ  ﻋﻠﻴ�ﻪ ﻣ�ﺎ ﺳ�ﺄﻟﻮﺍ ﻋﻨ�ﻪ ﻓﻴﺨﺼ�ﻤﻬﻢ ﻋ�ﻦ ﻻ ﻳﺴ�ﺄﻟﻮﻧﻪ،ﻣﻦ ﺍﻟﺘ�ﻮﺭﺍﺓ
ﻭﺍﺗﺒﻌ�ﻮﺍ ﻣ�ﺎ ﺗﺘﻠ�ﻮ ﴿:ﻓﺄﻧﺰﻝ ﷲ،ﺍﻟﺴ�ﺤﺮ ﻭﺧﺎﺻ�ﻤﻮﻩ ﺑ�ﻪ ﻫﺬﺍ ﺃﻋﻠﻢ ﺑﻤﺎ ﺃﻧﺰﻝ ﺇﻟﻴﻨﺎ ﻣﻨ�ﺎ، ﻭﺃﻧﻬ�ﻢ ﺳ�ﺄﻟﻮﻩ ﻋ�ﻦ: ﻗﺎﻟﻮﺍ
  .«(57F47)﴾ﺍﻟﺸﻴﺎﻁﻴﻦ
 
 [ ﺗﻌﻠﻴﻖ] 
 ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺗﻌﺎﻟﻰ ﺃﺛﺮﻳﻦ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ. 
ﻭﺷﻬﺮ ﻣﺘﻜﻠﻢ ﻓﻴﻪ ﻭﻛﺬﻟﻚ ﻓﺈﻧﻪ ﺃﺭﺳﻠﻪ ﻭﻟﻔﻈﻪ ﻋﻨﺪ ﺍﺑﻦ ﺟﺮﻳ�ﺮ ﺣ�ﺪﺛﻨﺎ ﺍﻟﻘﺎﺳ�ﻢ ،ﻋﻦ ﺷﻬﺮ ﺑﻦ ﺣﻮﺷﺐﺃﻣﺎ ﺍﻷﻭﻝ ﻓﻘﺪ ﺭﻭﺍﻩ ﺍﺑﻦ ﺟﺮﻳﺮ 
ﻛﺎﻧﺖ ﺍﻟﺸ�ﻴﺎﻁﻴﻦ ﺗﻜﺘ�ﺐ ﺍﻟﺴ�ﺤﺮ ،ﻟﻤﺎ ﺳ�ﻠﺐ ﺳ�ﻠﻴﻤﺎﻥ ﻣﻠﻜ�ﻪ  )ﻗﺎﻝ: ﺣﺪﺛﻨﻲ ﺣﺠﺎﺝ ﻋﻦ ﺃﺑﻲ ﺑﻜﺮ ﻋﻦ ﺷﻬﺮ ﺑﻦ ﺣﻮﺷﺐ : ﻗﺎﻝﺛﻨﺎ ﺍﻟﺤﺴﻴﻦ : ﻗﺎﻝ
ﻭﻣﻦ ﺃﺭﺍﺩ ﺃﻥ ﻳﻔﻌ�ﻞ ﻛ�ﺬﺍ ﻭﻛ�ﺬﺍ ﻓﻠﻴﺴ�ﺘﺪﺑﺮ ﺍﻟﺸ�ﻤﺲ ،ﻓﻜﺘﺒﺖ ﻣﻦ ﺃﺭﺍﺩ ﺃﻥ ﻳﺄﺗﻲ ﻛﺬﺍ ﻭﻛﺬﺍ ﻓﻠﻴﺴﺘﻘﺒﻞ ﺍﻟﺸ�ﻤﺲ ﻭﻟﻴﻘ�ﻞ ﻛ�ﺬﺍ ﻭﻛ�ﺬﺍ،ﻓﻲ ﻏﻴﺒﺔ ﺳﻠﻴﻤﺎﻥ
ﺛ�ﻢ ﺩﻓﻨﺘ�ﻪ ﺗﺤ�ﺖ ،ﺍﻟﻌﻠﻢ ﻓﻜﺘﺒﺘﻪ ﻭﺟﻌﻠﺖ ﻋﻨﻮﺍﻧﻪ ﻫ�ﺬﺍ ﻣ�ﺎ ﻛﺘ�ﺐ ﺁﺻ�ﻒ ﺑ�ﻦ ﺑﺮﺧﻴ�ﺎ ﻟﻠﻤﻠ�ﻚ ﺳ�ﻠﻴﻤﺎﻥ ﺑ�ﻦ ﺩﺍﻭﺩ ﻣ�ﻦ ﺫﺧ�ﺎﺋﺮ ﻛﻨ�ﻮﺯ،ﻭﻟﻴﻘﻞ ﻛﺬﺍ ﻭﻛﺬﺍ
ﻓﺎﻟﺘﻤﺴ�ﻮﺍ ﺳ�ﺤﺮﻩ ﻓ�ﻲ ﻣﺘﺎﻋ�ﻪ ،ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﻨ�ﺎﺱ ﺇﻥ ﺳ�ﻠﻴﻤﺎﻥ ﻟ�ﻢ ﻳﻜ�ﻦ ﻧﺒﻴ�ﺎ ًﻭﺇﻧﻤ�ﺎ ﻛ�ﺎﻥ ﺳﺎﺣﺮﺍ: ﻘﺎﻝﻓﻠﻤﺎ ﻣﺎﺕ ﺳﻠﻴﻤﺎﻥ ﻗﺎﻡ ﺇﺑﻠﻴﺲ ﺧﻄﻴﺒﺎ ﻓ،ﻛﺮﺳﻴﻪ
ﻤﺆﻣﻨﻮﻥ: ﺑﻞ ﺍﻟﻘﺎﻝ ﻓ : ﻫﺬﺍ ﺳﺤﺮﻩ ﺑﻬﺬﺍ ﺗﻌﺒﺪﻧﺎ ﻭﺑﻬﺬﺍ ﻗﻬﺮﻧﺎ،ﻭﷲ ﻟﻘﺪ ﻛﺎﻥ ﺳﻠﻴﻤﺎﻥ ﺳﺎﺣﺮﺍ: ﻘﺎﻟﻮﺍﻓ،ﺛﻢ ﺩﻟﻬﻢ ﻋﻠﻰ ﺍﻟﻤﻜﺎﻥ ﺍﻟﺬﻱ ﺩﻓﻦ ﻓﻴﻪ،ﻭﺑﻴﻮﺗﻪ
ﺍﻧﻈ�ﺮﻭﺍ ﺇﻟ�ﻰ ﻣﺤﻤ�ﺪ ﻳﺨﻠ�ﻂ ﺍﻟﺤ�ﻖ  :ﺍﻟﻴﻬ�ﻮﺩﻘﺎﻟﺖ ﻓ،ﺟﻌﻞ ﻳﺬﻛﺮ ﺍﻷﻧﺒﻴﺎء ﺣﺘﻰ ﺫﻛﺮ ﺩﺍﻭﺩ ﻭﺳﻠﻴﻤﺎﻥ ﻓﻠﻤﺎ ﺑﻌﺚ ﷲ  ﺍﻟﻨﺒﻲ ﻣﺤﻤﺪﺍً ،ﻛﺎﻥ ﻧﺒﻴﺎ ًﻣﺆﻣﻨﺎ
ﻭﺍﺗﺒﻌ�ﻮﺍ ﻣ�ﺎ ﺗﺘﻠ�ﻮﺍ ﺍﻟﺸ�ﻴﺎﻁﻴﻦ ﻋﻠ�ﻰ ﻣﻠ�ﻚ  ﴿:ﻋ�ﺬﺭ ﺳ�ﻠﻴﻤﺎﻥ ﻓ�ﺄﻧﺰﻝ ﷲ،ﻳﺮﻛ�ﺐ ﺍﻟﺮﻳﺢ ﻳﺬﻛﺮ ﺳ�ﻠﻴﻤﺎﻥ ﻣ�ﻊ ﺍﻷﻧﺒﻴ�ﺎء ﻭﺇﻧﻤ�ﺎ ﻛ�ﺎﻥ ﺳ�ﺎﺣﺮﺍً ،ﺑﺎﻟﺒﺎﻁﻞ
 .ـ ﺍﻵﻳﺔ﴾ﺎﻥ ﺳﻠﻴﻤ
 
 .ﻭﻣﺤﻤﺪ ﺑﻦ ﺣﻤﻴﺪ ﺿﻌﻴﻒ ﻭﺭﻭﻱ ﻧﺤﻮﻩ ﻋﻦ ﺍﺑﻦ ﺇﺳﺤﺎﻕ ﻣﻦ ﻁﺮﻳﻖ ﺷﻴﺨﻪ ﻣﺤﻤﺪ ﺑﻦ ﺣﻤﻴﺪ.
ﺣ�ﺪﺛﻨﺎ ﺍﺑ�ﻦ ﺃﺑ�ﻲ ﻗ�ﺎﻝ: ﺍﺑﻦ ﺟﺮﻳﺮ ﺣﺪﺛﺖ ﻋ�ﻦ ﻋﻤ�ﺎﺭﺓ ﺍﺑ�ﻦ ﺍﻟﺤﺴ�ﻦ  ﻗﺎﻝ ﻛﺬﻟﻚ ﺍﺧﺮﺟﻪ ﺍﺑﻦ ﺟﺮﻳﺮ ﻭﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ  :ﺍﻷﺛﺮ ﺍﻟﺜﺎﻧﻲ 
 .ﻘﺪﻡ ﺍﻟﻜﻼﻡ ﻓﻴﻪﻭﻓﻴﻪ ﺃﺑﻮ ﺟﻌﻔﺮ ﺍﻟﺮﺍﺯﻱ ﻗﺪ ﺗ،ﺟﻌﻔﺮ ﻋﻦ ﺃﺑﻴﻪ ﻋﻦ ﺍﻟﺮﺑﻴﻊ ﻓﻬﻮ ﻣﺮﺳﻞ ﻣﻦ ﻁﺮﻓﻴﻪ
 ﻟﻠﻔﺎﺋﺪﺓ. ﻭﻗﺪ ﺫﻛﺮ ﺍﻟﻮﺍﺣﺪﻱ ﻛﺬﻟﻚ ﻋﺪﺓ ﺁﺛﺎﺭ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﺃﺫﻛﺮﻫﺎ ﻫﻨﺎ ﺇﺗﻤﺎﻣﺎً  
ﺇﻥ ﺍﻟﺸﻴﺎﻁﻴﻦ ﻛﺎﻧﻮﺍ ﻳﺴﺘﺮﻗﻮﻥ ﺍﻟﺴﻤﻊ ﻣﻦ ﺍﻟﺴﻤﺎء، ﻓﻴﺠﺊ : ﻗﺎﻝﺑﻴﻨﻤﺎ ﻧﺤﻦ ﻋﻨﺪ ﺍﺑﻦ ﻋﺒﺎﺱ ﺇﺫ : ﻗﺎﻝﻋﻦ ﻋﻤﺮﺍﻥ ﺑﻦ ﺍﻟﺤﺎﺭﺙ  
ﺬﺑﺔ ﻓﺒﺸﺮ ﺑﻬﺎ ﻗﻠﻮﺏ ﺍﻟﻨﺎﺱ، ﻓﺎﻁﻠﻊ ﻋﻠﻰ ﺫﻟﻚ ﺳﻠﻴﻤﺎﻥ، ﻓﺄﺧﺬﻫﺎ ﺃﺣﺪﻫﻢ ﺑﻜﻠﻤﺔ ﺣﻖ ﻓﺈﺫﺍ ﺟﺮﺏ ﻣﻦ ﺃﺣﺪﻫﻢ ﺍﻟﺼﺪﻕ ﻛﺬﺏ ﻣﻌﻬﺎ ﺳﺒﻌﻴﻦ ﻛ
ﻧﻌﻢ، : ﻗﺎﻟﻮﺍﺃﻻ ﺃﺩﻟﻜﻢ ﻋﻠﻰ ﻛﻨﺰ ﺳﻠﻴﻤﺎﻥ ﺍﻟﻤﻨﻴﻊ ﺍﻟﺬﻱ ﻻ ﻛﻨﺰ ﻟﻪ ﻣﺜﻠﻪ؟ : ﻘﺎﻝﻓﺪﻓﻨﻬﺎ ﺗﺤﺖ ﺍﻟﻜﺮﺳﻲ، ﻓﻠﻤﺎ ﻣﺎﺕ ﺳﻠﻴﻤﺎﻥ ﻗﺎﻡ ﺷﻴﻄﺎﻥ ﺍﻟﻄﺮﻳﻖ ﻓ
ﻭﺍﺗﺒﻌﻮﺍ ﻣﺎ ﺗﺘﻠﻮﺍ ﺍﻟﺸﻴﺎﻁﻴﻦ ﻋﻠﻰ  -ﻠﻴﻤﺎﻥ ﻫﺬﺍ ﺳﺤﺮ ﺳﻠﻴﻤﺎﻥ ﺳﺤﺮ ﺑﻪ ﺍﻻﻣﻢ، ﻓﺄﻧﺰﻝ ﷲ ﻋﺬﺭ ﺳ: ﻘﺎﻟﻮﺍﺗﺤﺖ ﺍﻟﻜﺮﺳﻲ، ﻓﺄﺧﺮﺟﻮﻩ، ﻓ: ﻗﺎﻝ
 ﻣﻠﻚ ﺳﻠﻴﻤﺎﻥ، ﻭﻣﺎ ﻛﻔﺮ ﺳﻠﻴﻤﺎﻥ.
ﺍﻟﻜﻠﺒﻲ: ﺇﻥ ﺍﻟﺸﻴﺎﻁﻴﻦ ﻛﺘﺒﻮﺍ ﺍﻟﺴﺤﺮ ﻭﺍﻟﻨﺎﺭ ﻧﺠﻴﺎﺕ ﻋﻠﻰ ﻟﺴﺎﻥ ﺁﺻﻒ: ﻫﺬﺍ ﻣﺎ ﻋﻠﻢ ﺁﺻﻒ ﺑﻦ ﺑﺮﺧﻴﺎ ﺍﻟﻤﻠﻚ، ﺛﻢ ﺩﻓﻨﻮﻫﺎ ﻗﺎﻝ ﻭ  
ﻟﻠﻨﺎﺱ: ﺇﻧﻤﺎ ﻣﻠﻜﻜﻢ  ﻗﺎﻟﻮﺍﻣﺼﻼﻩ، ﻭﺗﺤﺖ ﻣﺼﻼﻩ ﺣﻴﻦ ﻧﺰﻉ ﷲ ﻣﻠﻜﻪ، ﻭﻟﻢ ﻳﺸﻌﺮ ﺑﺬﻟﻚ ﺳﻠﻴﻤﺎﻥ، ﻭﻟﻤﺎ ﻣﺎﺕ ﺳﻠﻴﻤﺎﻥ ﺍﺳﺘﺨﺮﺟﻮﻩ ﻣﻦ ﺗﺤﺖ 
ﻫﺬﺍ ﻋﻠﻢ ﺳﻠﻴﻤﺎﻥ، : ﻘﺎﻟﻮﺍﻣﻌﺎﺫ ﷲ ﺃﻥ ﻳﻜﻮﻥ ﻫﺬﺍ ﻋﻠﻢ ﺳﻠﻴﻤﺎﻥ، ﻭﺃﻣﺎ ﺍﻟﺴﻔﻠﺔ ﻓ: ﻗﺎﻟﻮﺍﺳﻠﻴﻤﺎﻥ ﺑﻬﺬﺍ ﻓﺘﻌﻠﻤﻮﻩ، ﻓﻠﻤﺎ ﻋﻠﻢ ﻋﻠﻤﺎء ﺑﻨﻲ ﺇﺳﺮﺍﺋﻴﻞ 
ﻭﺃﻧﺰﻝ ﷲ ﻋﺬﺭ  ،�ﻭﺃﻗﺒﻠﻮﺍ ﻋﻠﻰ ﺗﻌﻠﻤﻪ، ﻭﺭﻓﻀﻮﺍ ﻛﺘﺐ ﺃﻧﺒﻴﺎﺋﻬﺎ، ﻓﻔﺸﺖ ﺍﻟﻤﻼﻣﺔ ﻟﺴﻠﻴﻤﺎﻥ، ﻓﻠﻢ ﺗﺰﻝ ﻫﺬﻩ ﺣﺎﻟﻬﻢ ﺣﺘﻰ ﺑﻌﺚ ﷲ ﻣﺤﻤﺪﺍ 
 ﺍﻵﻳﺔ. -ﻭﺍﺗﺒﻌﻮﺍ ﻣﺎ ﺗﺘﻠﻮﺍ ﺍﻟﺸﻴﺎﻁﻴﻦ  -ﻘﺎﻝ ﺳﻠﻴﻤﺎﻥ ﻋﻠﻰ ﻟﺴﺎﻧﻪ ﻭﻧﺰﻝ ﺑﺮﺍءﺗﻪ ﻣﻤﺎ ﺭﻣﻰ ﺑﻪ ﻓ
ﻻﻱ ﺩﺍء ﺃﻧﺖ؟ ﻓﺘﻘﻮﻝ ﻟﻜﺬﺍ ﻭﻛﺬﺍ، ﻓﻠﻤﺎ ﻧﺒﺘﺖ ﺷﺠﺮﺓ : ﻗﺎﻝﻛﺎﻥ ﺳﻠﻴﻤﺎﻥ ﺇﺫﺍ ﻧﺒﺘﺖ ﺍﻟﺸﺠﺮﺓ : ﻗﺎﻝﻋﻦ ﻋﺜﻤﺎﻥ ﺑﻦ ﺑﺸﻴﺮ ﻋﻦ ﺣﺼﻴﻔﺔ   
ﺑﺌﺲ ﺍﻟﺸﺠﺮﺓ ﺃﻧﺖ، ﻓﻠﻢ ﻳﻠﺒﺚ ﺃﻥ ﺗﻮﻓﻰ، ﻓﺠﻌﻞ ﺍﻟﻨﺎﺱ : ﻗﺎﻝﻧﻌﻢ،  ﻗﺎﻟﺖ:ﺗﺨﺮﺑﻴﻨﻪ؟  :ﻗﺎﻝﻟﺨﺮﺍﺏ ﺑﻴﺘﻚ، ﻗﺎﻟﺖ ﻻﻱ ﺷﺊ ﺃﻧﺖ؟ : ﻗﺎﻝﺍﻟﺨﺮﻭﺑﺔ 
ﻧﺤﻦ ﻧﺪﻟﻜﻢ ﻋﻠﻰ ﻣﺎ ﻛﺎﻥ : ﻗﺎﻟﻮﺍﻳﻘﻮﻟﻮﻥ ﻓﻲ ﻣﺮﺿﺎﻫﻢ: ﻟﻮ ﻛﺎﻥ ﻣﺜﻞ ﺳﻠﻴﻤﺎﻥ، ﻓﺄﺧﺬﺕ ﺍﻟﺸﻴﺎﻁﻴﻦ ﻓﻜﺘﺒﻮﺍ ﻛﺘﺎﺑﺎ ﻭﺟﻌﻠﻮﻩ ﻓﻲ ﻣﺼﻠﻰ ﺳﻠﻴﻤﺎﻥ ﻭ
 -ﻭﺍﺗﺒﻌﻮﺍ ﻣﺎ ﺗﺘﻠﻮ ﺍﻟﺸﻴﺎﻁﻴﻦ ﻋﻠﻰ ﻣﻠﻚ ﺳﻠﻴﻤﺎﻥ  - ﺗﻌﺎﻟﻰ ﻓﺄﻧﺰﻝ ﷲ -ﺳﻠﻴﻤﺎﻥ ﻳﺪﺍﻭﻯ ﺑﻪ، ﻓﺎﻧﻄﻠﻘﻮﺍ ﻓﺎﺳﺘﺨﺮﺟﻮﺍ ﺫﻟﻚ ﻓﺈﺫﺍ ﻓﻴﻪ ﺳﺤﺮ ﻭﺭﻗﻰ 
ﺍﻟﺴﺮﻯ: ﺇﻥ ﺍﻟﻨﺎﺱ ﻓﻲ ﺯﻣﻦ ﺳﻠﻴﻤﺎﻥ ﻛﺘﺒﻮﺍ ﺍﻟﺴﺤﺮ ﻓﺎﺷﺘﻐﻠﻮﺍ ﺑﺘﻌﻠﻤﻪ، ﻓﺄﺧﺬ ﺳﻠﻴﻤﺎﻥ ﺗﻠﻚ ﺍﻟﻜﺘﺐ ﻓﺪﻓﻨﻬﺎ ﺗﺤﺖ ﻗﺎﻝ  -ﻓﻼ ﺗﻜﻔﺮ  -ﺇﻟﻰ ﻗﻮﻟﻪ 
ﻮﺭﺓ ﺇﻧﺴﺎﻥ ﻓﺄﺗﻰ ﻧﻔﺮﺍ ﻣﻦ ﺑﻨﻲ ﻛﺮﺳﻴﻪ ﻭﻧﻬﺎﻫﻢ ﻋﻦ ﺫﻟﻚ، ﻭﻟﻤﺎ ﻣﺎﺕ ﺳﻠﻴﻤﺎﻥ ﻭﺫﻫﺐ ﺑﻪ ﻛﺎﻧﻮﺍ ﻳﻌﺮﻓﻮﻥ ﺩﻓﻦ ﺍﻟﻜﺘﺐ، ﻓﺘﻤﺜﻞ ﺷﻴﻄﺎﻥ ﻋﻠﻰ ﺻ
ﻓﺎﺣﻔﺮﻭﺍ ﺗﺤﺖ ﺍﻟﻜﺮﺳﻲ ﻓﺤﻔﺮﻭﺍ ﻓﻮﺟﺪﻭﺍ ﺗﻠﻚ ﺍﻟﻜﺘﺐ، ﻓﻠﻤﺎ ﺃﺧﺮﺟﻮﻫﺎ : ﻗﺎﻝﻧﻌﻢ،  ﻗﺎﻟﻮﺍﻫﻞ ﺃﺩﻟﻜﻢ ﻋﻠﻰ ﻛﻨﺰ ﻻ ﺗﺄﻛﻠﻮﻧﻪ ﺃﺑﺪﺍ؟ : ﻗﺎﻝﺇﺳﺮﺍﺋﻴﻞ ﻭ
ﺪ ﺍﻟﺴﺤﺮ ﺍﻟﺸﻴﻄﺎﻥ: ﺇﻥ ﺳﻠﻴﻤﺎﻥ ﺿﺒﻂ ﺍﻟﺠﻦ ﻭﺍﻻﻧﺲ ﻭﺍﻟﺸﻴﺎﻁﻴﻦ ﻭﺍﻟﻄﻴﻮﺭ ﺑﻬﺬﺍ، ﻓﺄﺧﺬ ﺑﻨﻮ ﺇﺳﺮﺍﺋﻴﻞ ﺗﻠﻚ ﺍﻟﻜﺘﺐ، ﻓﻠﺬﻟﻚ ﺃﻛﺜﺮ ﻣﺎ ﻳﻮﺟﻗﺎﻝ 
 .(67F57)ﻓﻲ ﺍﻟﻴﻬﻮﺩ، ﻓﺒﺮﺃ ﷲ ﻋﺰ ﻭﺟﻞ ﺳﻠﻴﻤﺎﻥ ﻣﻦ ﺫﻟﻚ، ﻭﺃﻧﺰﻝ ﻫﺬﻩ ﺍﻵﻳﺔ
ﻧﺴﺎﺋﻪ،  ﻳﺄﺗﻲ ﺷﻴﺌًﺎ ﻣﻦ ﺃﻭﻛﺎﻥ ﺳﻠﻴﻤﺎﻥ، ﻋﻠﻴﻪ ﺍﻟﺴﻼﻡ، ﺇﺫﺍ ﺃﺭﺍﺩ ﺃﻥ ﻳﺪﺧﻞ ﺍﻟﺨﻼء، : ﻗﺎﻝﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮ ﻋﻦ ﺍﺑﻦ ﻋﺒﺎﺱ، 
ﻟﺬﻱ ﺍﺑﺘﻼﻩ ﺑﻪ، ﺃﻋﻄﻰ ﺍﻟﺠﺮﺍﺩﺓ ﺫﺍﺕ ﻳﻮﻡ ﺧﺎﺗَﻤﻪ، ﻋﻠﻴﻪ ﺍﻟﺴﻼﻡ، ﺑﺎ ﺧﺎﺗﻤﻪ. ﻓﻠﻤﺎ ﺃﺭﺍﺩ ﷲ ﺃﻥ ﻳﺒﺘﻠﻲ ﺳﻠﻴﻤﺎﻥ،-ﻭﻫﻲ ﺍﻣﺮﺃﺓ-ﺃﻋﻄﻰ ﺍﻟﺠﺮﺍﺩﺓ 
ﻓﺠﺎءﻫﺎ : ﻗﺎﻝﺍﻟﺸﻴﺎﻁﻴﻦ ﻭﺍﻟﺠﻦ ﻭﺍﻹﻧﺲ.  ﻟﻬﺎ: ﻫﺎﺗﻲ ﺧﺎﺗﻤﻲ. ﻓﺄﺧﺬﻩ ﻓﻠﺒﺴﻪ. ﻓﻠﻤﺎ ﻟﺒﺴﻪ ﺩﺍﻧﺖ ﻟﻪﻘﺎﻝ ﻓﻲ ﺻﻮﺭﺓ ﺳﻠﻴﻤﺎﻥ ﻓ ﺍﻟﺸﻴﻄﺎﻥ ﻓﺠﺎء
ﻓﻜﺘﺒﺖ ﻓﻲ  ﻘﺖ ﺍﻟﺸﻴﺎﻁﻴﻦﻓﺎﻧﻄﻠ: ﻗﺎﻝﻓﻌﺮﻑ ﺳﻠﻴﻤﺎﻥ ﺃﻧﻪ ﺑﻼء ﺍﺑﺘﻠﻲ ﺑﻪ. : ﻗﺎﻝﻟﺴﺖ ﺳﻠﻴﻤﺎﻥ.  ﻛﺬﺑﺖ، ﻘﺎﻟﺖ:ﻫﺎﺗﻲ ﺧﺎﺗﻤﻲ ﻓ: ﻘﺎﻝﺳﻠﻴﻤﺎﻥ، ﻓ
ﺇﻧﻤﺎ ﻛﺎﻥ ﺳﻠﻴﻤﺎﻥ ﻳﻐﻠﺐ : ﻗﺎﻟﻮﺍﻋﻠﻰ ﺍﻟﻨﺎﺱ، ﻭ ﺃﺧﺮﺟﻮﻫﺎ ﻭﻗﺮﺅﻭﻫﺎ ﻭﻛﻔﺮ. ﺛﻢ ﺩﻓﻨﻮﻫﺎ ﺗﺤﺖ ﻛﺮﺳﻲ ﺳﻠﻴﻤﺎﻥ، ﺛﻢ ﺮ ٌﺤ ْﺳ ِﺗﻠﻚ ﺍﻷﻳﺎﻡ ﻛﺘﺒًﺎ ﻓﻴﻬﺎ 
ﻔََﺮ ُﺳﻠَْﻴَﻤﺎُﻥ َﻭَﻣﺎ ﻛ َ ﴿ :ﻭﺃﻧـﺰﻝ ﻋﻠﻴﻪ �ﻣﺤﻤًﺪﺍ  ﺍﻟﻨﺎﺱ ﻣﻦ ﺳﻠﻴﻤﺎﻥ، ﻋﻠﻴﻪ ﺍﻟﺴﻼﻡ، ﻭﺃﻛﻔﺮﻭﻩ ﺣﺘﻰ ﺑﻌﺚ ﷲ ئ َﱪ َِﻓ ـَ: ﻗﺎﻝﺍﻟﻜﺘﺐ.  ﺍﻟﻨﺎﺱ ﺑﻬﺬﻩ
 .(77F67)﴾  َﻭﻟَِﻜﻦﱠ ﺍﻟﺸﱠ ﻴَﺎِﻁﻴَﻦ َﻛﻔَُﺮﻭﺍ
 _______________
   054  1ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ/  (47)
 1/681ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ   1/544ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺟﺮﻳﺮ  (57)
 ( ﺍﻟﻨﺎﺷﺮ ﻣﺆﺳﺴﺔ ﺍﻟﺤﻠﺒﻲ ﻭﺷﺮﻛﺎﻩ91ﺃﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ ﻟﻠﻮﺍﺣﺪﻱ )    (67)
 (423/ 2)ﺩﺍﺭ ﻫﺠﺮ( ) 013ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ    (77)
 (24)
 
 [ ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
ﻟَُﻜْﻢ َﻭﻗَْﺪ َﻛﺎَﻥ  ﺃَﻓَﺘَْﻄَﻤُﻌﻮَﻥ ﺃَْﻥ ﻳُْﺆِﻣﻨُﻮﺍ﴿ﷲ ﺗﺒﺎﺭﻙ ﻭﺗﻌﺎﻟﻰ، ِﺧﻄﺎﺑًﺎ ﻟﻠﻤﺆﻣﻨﻴﻦ:  ﺟﺎءﺕ ﻓﻲ ﺳﻴﺎﻕ ﺍﻟﺤﺪﻳﺚ ﻋﻦ ﺍﻟﻴﻬﻮﺩ ﺍﻟﺬﻱ ﺑﺪﺃ ﻣﻦ ﻗﻮﻝ
ﻭﻣﺠﻤﻞ ﻣﺎ ﺫﻛﺮﻩ ﺍﻟﻤﻔﺴﺮﻭﻥ ﻓﻴﻬﺎ ﺑﺎﺧﺘﺼﺎﺭ: ﺃﻥ  .57]ﺍﻟﺒﻘﺮﺓ:﴾ ﻳَُﺤﺮﱢ ﻓُﻮﻧَﻪُ ِﻣْﻦ ﺑَْﻌِﺪ َﻣﺎ َﻋﻘَﻠُﻮﻩُ َﻭﻫُْﻢ ﻳَْﻌﻠَُﻤﻮﻥ َ  ﺛُﻢﱠ ﻓَِﺮﻳٌﻖ ِﻣْﻨﻬُْﻢ ﻳَْﺴَﻤُﻌﻮَﻥ َﻛﻼَﻡ ﷲﱠ ِ 
ﻭﻣﺎ ﺗﺘﻘﻮﻟﻪ ﺍﻟﺸﻴﺎﻁﻴﻦ ﻋﻠﻰ  .ﺍﻟﺸﻴﺎﻁﻴﻦ ﻭﺍﻟﻔﺠﺮﺓ ﻋﻠﻰ ﻣﻠﻚ ﺳﻠﻴﻤﺎﻥ، ﻭﻧﺒﺬﻭﺍ ﻛﺘﺎﺏ ﷲ ﻭﺭﺍء ﻅﻬﻮﺭﻫﻢ ﺍﻟﻴﻬﻮﺩ ﺍﺗﺒﻌﻮﺍ ﻭﺻﺪﻗﻮﺍ ﻣﺎ ﺗﺘﻘﻮﻟﻪ
ﻫﻮ  ﺍﻟﻮﺣﻲ ﻣﻦ ﷲ ﺗﻌﺎﻟﻰ، ﻭﺇﻧﻤﺎ ﻛﺎﻥ ﺳﺎﺣًﺮﺍ ﻳﺴﺘﻤﺪ ﺍﻟﻌﻮﻥ ﻣﻦ ﺳﺤﺮﻩ، ﻭﺃﻥ ﺳﺤﺮﻩ ﻫﺬﺍ ﻟﻢ ﻳﻜﻦ ﻧﺒﻴًّﺎ ﻣﺮﺳﻼً ﻳﻨﺰﻝ ﻋﻠﻴﻪ ﻣﻠﻚ ﺳﻠﻴﻤﺎﻥ، ﺃﻧﻪ
ﺍﻟﻜﻔﺮ ﻟﺴﻠﻴﻤﺎﻥ، ﻭﻣﺎ ﻛﻔﺮ ﺳﻠﻴﻤﺎﻥ، ﻭﻟﻜﻦ ﻫﺆﻻء ﺍﻟﺸﻴﺎﻁﻴﻦ  ﺍﻟﺬﻱ ﻭﻁﺪ ﻟﻪ ﺍﻟﻤﻠﻚ ﻭﺟﻌﻠﻪ ﻳﺴﻴﻄﺮ ﻋﻠﻰ ﺍﻟﺠﻦ ﻭﺍﻟﻄﻴﺮ ﻭﺍﻟﺮﻳﺎﺡ، ﻓﻨﺴﺒﻮﺍ ﺑﺬﻟﻚ
ﻣﺎ ﺃﻧﺰﻝ ﺑﺒﺎﺑﻞ ﻋﻠﻰ ﺍﻟﻤﻠﻜﻴﻦ ﻫﺎﺭﻭﺕ  ﻮﺍ ﺍﻷﻗﺎﻭﻳﻞ ﻭﺃﺧﺬﻭﺍ ﻳﻌﻠﻤﻮﻥ ﺍﻟﻨﺎﺱ ﺍﻟﺴﺤﺮ ﻣﻦ ﻋﻨﺪﻫﻢ، ﻭﻣﻦ ﺁﺛﺎﺭﻛﻔﺮﻭﺍ؛ ﺇﺫ ﺗﻘّﻮﻟ ﺍﻟﻔﺠﺮﺓ ﻫﻢ ﺍﻟﺬﻳﻦ
ﻭﺍﺣﺬﺭﻩ، ﻭﺍﺟﺘﻨﺐ  ﻳﻌﻠﻤﺎﻥ ﺃﺣًﺪﺍ ﺣﺘﻰ ﻳﻘﻮﻻ ﻟﻪ: ﺇﻧﻤﺎ ﻧﻌﻠﻤﻚ ﻣﺎ ﻳﺆﺩﻱ ﺇﻟﻰ ﺍﻟﻔﺘﻨﺔ ﻭﺍﻟﻜﻔﺮ ﻓﺎﻋﺮﻓﻪ ﻭﻣﺎﺭﻭﺕ، ﻣﻊ ﺃﻥ ﻫﺬﻳﻦ ﺍﻟﻤﻠﻜﻴﻦ ﻣﺎ ﻛﺎﻧﺎ
ﻟﻘﺪ ﻛﻔﺮ ﻫﺆﻻء  .ﺗﻌﻠﻤﻮﻩ ﻣﻨﻬﻤﺎ ﻣﺎ ﻳﻔﺮﻗﻮﻥ ﺑﻪ ﺑﻴﻦ ﺍﻟﻤﺮء ﻭﺯﻭﺟﻪ ﺳﺘﺨﺪﻣﻮﺍ ﻣﻤﺎﺍﻟﻌﻤﻞ ﺑﻪ. ﻭﻟﻜﻦ ﺍﻟﻨﺎﺱ ﻟﻢ ﻳﺄﺧﺬﻭﺍ ﺑﻬﺬﻩ ﺍﻟﻨﺼﻴﺤﺔ ﻓﺎ
ﷲ،  ﻭﺃﺳﺎﻁﻴﺮﻫﻢ ﺫﺭﻳﻌﺔ ﻟﺘﻌﻠﻴﻢ ﺍﻟﻴﻬﻮﺩ ﺍﻟﺴﺤﺮ، ﻭﻣﺎ ﻫﻢ ﺑﻀﺎﺭﻳﻦ ﺑﻪ ﺃﺣًﺪﺍ ﺇﻻ ﺑﺈﺫﻥ ﺍﻟﻔﺠﺮﺓ، ﺇﺫ ﺗﻘّﻮﻟﻮﺍ ﻫﺬﻩ ﺍﻷﻗﺎﻭﻳﻞ، ﻭﺍﺗﺨﺬﻭﺍ ﻣﻦ ﺃﻗﺎﻭﻳﻠﻬﻢ
ﻓﻲ ﺩﻳﻨﻪ ﻭﺩﻧﻴﺎﻩ، ﻭﻻ ﻳﻔﻴﺪ ﺷﻴﺌًﺎ، ﻭﻫﻢ ﺃﻧﻔﺴﻬﻢ ﻳﻌﻠﻤﻮﻥ  ﺗﻌﻠﻤﻪ ﻓﻬﻮ ﺍﻟﺬﻱ ﻳﺄﺫﻥ ﺑﺎﻟﻀﺮ ﺇﻥ ﺷﺎء، ﻭﺇﻥ ﻣﺎ ﻳﺆﺧﺬ ﻋﻨﻬﻢ ﻣﻦ ﺳﺤﺮ ﻟﻴﻀﺮ ﻣﻦ
ﻭﻣﻦ ﻫﺬﺍ ﺍﻟﻌﺮﺽ ﻭﻣﻦ  .ﻛﺎﻥ ﻳﻌﻠﻢ ﻧﺼﻴﺐ ﻓﻲ ﻧﻌﻴﻢ ﺍﻵﺧﺮﺓ، ﻭﻟﺒﺌﺲ ﻣﺎ ﺍﺧﺘﺎﺭ ﻟﻨﻔﺴﻪ ﻟﻮ ﺃﻭﺍﻻﺗﺠﺎﻩ ﻟﻦ ﻳﻜﻮﻥ ﻟﻪ ﺣﻆ  ﻳﻘﻴﻨًﺎ ﺃﻥ ﻣﻦ ﺍﺗﺠﻪ ﻫﺬﺍ
ﻭﺃﻧﻪ ﻻ ﻳﻘﻊ  .ﺎﻥ ﺍﻟﻌﺎﺩﻱ، ﻓﻜﻴﻒ ﺑﺄﻧﺒﻴﺎء ﷲ ﺗﻌﺎﻟﻰﻛﻔﺮ، ﻭﻻ ﻳﺠﻮﺯ ﺗﻌﻠﻤﻪ ﻟﻺﻧﺴ ﺍﻟﻨﺺ ﺍﻟﻘﺮﺁﻧﻲ ﻗﺒﻠﻪ ﻳﺘﺒﻴﻦ ﻟﻨﺎ ﺃﻥ ﺍﻟﺴﺤﺮ ﻭﺗﻌﻠﻤﻪ ﻭﺍﺳﺘﺨﺪﺍﻣﻪ
ﺑِِﻪ  َﻭَﻣﺎ ﻫُْﻢ ﺑَِﻀﺎﺭﱢ ﻳﻦ َ﴿ﺗﻌﺎﻟﻰ: ﻗﺎﻝ ﻓﻌﻠﻬﺎ، ﻭﺗﻨﺸﺊ ﺁﺛﺎﺭﻫﺎ ﻭﺗﺤﻘﻖ ﻧﺘﺎﺋﺠﻬﺎ، ﻛﻤﺎ  ﺷﻲء ﻓﻲ ﻫﺬﺍ ﺍﻟﻜﻮﻥ ﺇﻻ ﺑﺈﺫﻥ ﷲ؛ ﻓﺒﺈﺫﻥ ﷲ ﺗﻔﻌﻞ ﺍﻷﺳﺒﺎﺏ
ﻭﻣﺎﺭﻭﺕ، ﻭﻛﺎﻥ  ﻧﻪ ﻛﺎﻧﺖ ﻫﻨﺎﻙ ﻗﺼﺔ ﻣﻌﺮﻭﻓﺔ ﻋﻦ ﺍﻟﻤﻠﻜﻴﻦ ﻫﺎﺭﻭﺕﻭﻳﺒﺪﻭ ﻣﻦ ﺍﻵﻳﺔ ﺍﻟﻜﺮﻳﻤﺔ ﺃ [201]ﺍﻟﺒﻘﺮﺓ:﴾ِﻣْﻦ ﺃََﺣٍﺪ ﺇِﻻﱠ ﺑِﺈِْﺫِﻥ ﷲﱠ ِ 
ﻟﻠﻨﺎﺱ، ﻭﻳﺰﻋﻤﺎﻥ ﺃﻥ ﻫﺬﺍ ﺍﻟﺴﺤﺮ ﺃﻧﺰﻝ ﻋﻠﻴﻬﻤﺎ ﻟﻨﺸﺮﻩ ﺑﻴﻦ ﺍﻟﻨﺎﺱ ﻟﻴﻌﻤﻠﻮﺍ  ﺍﻟﺸﻴﺎﻁﻴﻦ ﻳﺪﱠﻋﻮﻥ ﺃﻧﻬﻤﺎ ﻛﺎﻧﺎ ﻳﻌﺮﻓﺎﻥ ﺍﻟﺴﺤﺮ ﻭﻳﻌﻠﻤﺎﻧﻪ ﺃﻭﺍﻟﻴﻬﻮﺩ 
ﺎﻙ ﻓﺘﻨﺔ ﻭﺍﺑﺘﻼء ﻭﺍﺧﺘﺒﺎﺭﺍ ﻟﻠﻨﺎﺱ ﻟﺤﻜﻤﺔ ﻏﻴﺒﻴﺔ ﻫﻨ ﻓﻨﻔﻰ ﺍﻟﻘﺮﺁﻥ ﺍﻟﻜﺮﻳﻢ ﺗﻠﻚ ﺍﻟﻔﺮﻳﺔ؛ ﺛﻢ ﺑﻴﻦ ﺍﻟﺤﻘﻴﻘﺔ، ﻭﻫﻲ ﺃﻥ ﻫﺬﻳﻦ ﺍﻟﻤﻠﻜﻴﻦ ﻛﺎﻧﺎ ﺑﻪ،
ﺇِﻧﱠَﻤﺎ ﻧَْﺤُﻦ ﻓِْﺘﻨَﺔٌ ﻓَﻼ ﴿ :ﻭﺃﻧﻬﻤﺎ ﻛﺎﻧﺎ ﻳﻘﻮﻻﻥ ﻟﻜﻞ ﻣﻦ ﻳﺄﺗﻲ ﺇﻟﻴﻬﻤﺎ ﻁﺎﻟﺒًﺎ ﻣﻨﻬﻤﺎ ﺃﻥ ﻳﻌﻠﻤﺎﻩ ﺍﻟﺴﺤﺮ ﺃﺭﺍﺩﻫﺎ ﷲ ﺳﺒﺤﺎﻧﻪ ﻭﺗﻌﺎﻟﻰ،
 .[201ﺍﻟﺒﻘﺮﺓ:]﴾ﺗَْﻜﻔُﺮ ْ
 
 ﴾   ٤۰۱ ﻮﻟُﻮْﺍ ٱﻧﻈُۡﺮﻧَﺎ َﻭٱۡﺳَﻤُﻌﻮْﺍۗ َﻭﻟِۡﻠَﻜٰ ﻔِِﺮﻳَﻦ َﻋَﺬﺍٌﺏ ﺃَﻟِﻴﻢ ٞﻳَٰ ٓﺄَﻳﱡﻬَﺎ ٱﻟﱠِﺬﻳَﻦ َءﺍَﻣﻨُﻮْﺍ َﻻ ﺗَﻘُﻮﻟُﻮْﺍ َﺭٰ ِﻋﻨَﺎ َﻭﻗُ  ﴿
 
 .)ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ ﻻ ﺗﻘﻮﻟﻮﺍ ﺭﺍﻋﻨﺎ( :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ   
ﺇﺫﺍ ،ﻭﺭﻓﺎﻋﺔ ﺑ�ﻦ ﺯﻳ�ﺪ،ﻣﺎﻟ�ﻚ  ﺑ�ﻦ ﺍﻟﺼ�ﻴﻒ،ﻛﺎﻥ ﺭﺟﻼﻥ ﻣ�ﻦ ﺍﻟﻴﻬﻮﺩ »: ﻗﺎﻝﺃﺧﺮﺝ ﺍﺑﻦ ﺍﻟﻤﻨﺬﺭﻋﻦ ﺍﻟﺴﺪﻱ  [ﻙ] .03
ﻓﻈﻦ ﺍﻟﻤﺴ�ﻠﻤﻮﻥ ،ﻭﺍﺳﻤﻊ ﻏﻴ�ﺮ ﻣﺴ�ﻤﻊ،ﺭﺍﻋﻨﺎ ﺳﻤﻌﻚ :ﻫﻤﺎ ﻳﻜﻠﻤﺎﻧﻪﻟﻪ ﻭ ﻗﺎﻻﺍﻟﻨﺒﻲ ﺻﻠﻰ ﷲ  ﻋﻠﻴﻪ ﻭﺳﻠﻢ  ﻟﻘﻴﺎ
ﻓ�ﺄﻧﺰﻝ ﷲ  ﺗﻌ�ﺎﻟﻰ: )ﻳ�ﺎ ﺃﻳﻬ�ﺎ ،ﺫﻟﻚ  �ﻟﻠﻨﺒ�ﻲ  ﻘ�ﺎﻟﻮﺍﺃﻥ ﻫﺬﺍ ﺍﻟﺸﻲء ﻛﺎﻥ ﺃﻫﻞ ﺍﻟﻜﺘ�ﺎﺏ ﻳﻌﻈﻤ�ﻮﻥ ﺑ�ﻪ ﺃﻧﺒﻴ�ﺎءﻫﻢ، ﻓ
      .« (87F77)ﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ ﻻ ﺗﻘﻮﻟﻮﺍ ﺭﺍﻋﻨﺎ ﻭﻗﻮﻟﻮﺍ ﺍﻧﻈﺮﻧﺎ ﻭﺍﺳﻤﻌﻮﺍ(
: ﻗ�ﺎﻝﺍﺑ�ﻦ ﻋﺒ�ﺎﺱ  ﺃﺑﻲ ﺻﺎﻟﺢ ﻋﻦ ﻋﻦ ﺍﻟﻜﻠﺒﻲ ﻋﻦﻣﻦ ﻁﺮﻳﻖ ﺍﻟﺴﺪﻱ ﺍﻟﺼﻐﻴﺮ،ﻭﺃﺧﺮﺝ ﺃﺑﻮ ﻧﻌﻴﻢ ﻓﻲ ﺍﻟﺪﻻﺋﻞ .13
ﻓﻜﺎﻧﻮﺍ ﻳﻘﻮﻟ�ﻮﻥ ﺫﻟ�ﻚ ،ﻳﻘﻮﻟﻮﻧ�ﻪ، ﺃﻋﻠﻨ�ﻮﺍ ﺑﻬ�ﺎ ﻟ�ﻪ ﻓﻠﻤ�ﺎ ﺳ�ﻤﻌﻮﺍ ﺃﺻ�ﺤﺎﺑﻪ،ﺭﺍﻋﻨﺎ ﺑﻠﺴ�ﺎﻥ ﺍﻟﻴﻬ�ﻮﺩ ﺍﻟﺴ�ﺐ ﺍﻟﻘﺒ�ﻴﺢ»
ﻳ�ﺎ ﺃﻋ�ﺪﺍء ﷲ ﻟ�ﺌﻦ ﺳ�ﻤﻌﺘﻬﺎ ﻣ�ﻦ  :ﻟﻠﻴﻬ�ﻮﺩﻘ�ﺎﻝ ﻓﻨﺰﻟﺖ ﻓﺴﻤﻌﻬﺎ ﻣ�ﻨﻬﻢ ﺳ�ﻌﺪ ﺑ�ﻦ ﻣﻌ�ﺎﺫ ﻓ،ﻭﻳﻀﺤﻜﻮﻥ ﻓﻴﻤﺎ ﺑﻴﻨﻬﻢ
  .« (97F87)ﺭﺟﻞ ﻣﻨﻜﻢ ﺑﻌﺪ ﻫﺬﺍ ﺍﻟﻤﺠﻠﺲ ﻷﺿﺮﺑﻦ ﻋﻨﻘﻪ
 .« (08F97)ﻛﺎﻥ ﺍﻟﺮﺟﻞ ﻳﻘﻮﻝ ﺍﺭﻋﻨﻲ ﺳﻤﻌﻚ، ﻓﻨﺰﻟﺖ  ﺍﻵﻳﺔ »: ﻗﺎﻝﺍﻟﻀﺤﺎﻙ  ﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮ ﻋﻦ [ﻙ] .23
ﻣ�ﻦ ﻬ�ﺎ ﺃﻧ�ﺎﺱ ﻗﺎﻟﺍﺭﻋﻨ�ﺎ ﺳ�ﻤﻌﻚ ﺣﺘ�ﻰ  :ﻛ�ﺎﻥ ﺃﻧ�ﺎﺱ ﻣ�ﻦ ﺍﻟﻴﻬ�ﻮﺩ ﻳﻘﻮﻟ�ﻮﻥ»: ﻗ�ﺎﻝﻋﻄﻴ�ﺔ  ﻭﺃﺧ�ﺮﺝ ﻋ�ﻦ [ﻙ] .33
 .« (18F08)ﻓﻨﺰﻟﺖ ،ﻓﻜﺮﻩ ﷲ ﻟﻬﻢ ﺫﻟﻚ،ﺍﻟﻤﺴﻠﻤﻴﻦ
 .« (28F18)ﻓﻨﺰﻟﺖ ،ﻣﺜﻞ ﺫﻟﻚ ،ﻓﻜﺎﻥ ﺍﻟﻴﻬﻮﺩ ﻳﺄﺗﻮﻥ ﻓﻴﻘﻮﻟﻮﻥﻚﺭﺍﻋﻨﺎ ﺳﻤﻌ :ﻛﺎﻧﻮﺍ ﻳﻘﻮﻟﻮﻥ»:ﻗﺎﻝﻗﺘﺎﺩﺓ  ﻭﺃﺧﺮﺝ ﻋﻦ [ﻙ] .43
 . « (38F28) ﻓﻨﺰﻟﺖ،ﻛﺎﻧﺖ ﻟﻐﺔ ﺍﻷﻧﺼﺎﺭ ﻓﻲ ﺍﻟﺠﺎﻫﻠﻴﺔ »: ﻗﺎﻝﻋﻄﺎء  ﻭﺃﺧﺮﺝ ﻋﻦ .53
  ﻓﻨﻬﻮﺍ ﻋ�ﻦ،ﺍﺭﻋﻨ�ﻲ ﺳ�ﻤﻌﻚ:ﺇﻥ ﺍﻟﻌﺮﺏ ﻛ�ﺎﻧﻮﺍ ﺇﺫﺍ ﺣ�ﺪﺙ ﺑﻌﻀ�ﻬﻢ ﻳﻘ�ﻮﻝ ﺃﺣ�ﺪﻫﻢ ﻟﺼ�ﺎﺣﺒﻪ  »: ﻗﺎﻝﺃﺑﻲ ﺍﻟﻌﺎﻟﻴﺔ  ﻋﻦ،ﻭﺃﺧﺮﺝ .63
 .« (48F38)ﺫﻟﻚ
 
 [ﺗﻌﻠﻴﻖ]
ﺍﻵﻳﺔ ﻋﺪﺓ ﺭﻭﺍﻳﺎﺕ ﻭﻻ ﻳﺨﻠ�ﻮﺍ ﺇﺳ�ﻨﺎﺩ ﻛ�ﻞ ﻭﺍﺣ�ﺪ ﻣﻨﻬ�ﺎ ﻣ�ﻦ ﺿ�ﻌﻒ ﻟﻜ�ﻦ ﻋﻠ�ﻰ ﺳ�ﺒﻴﻞ ﺍﻷﺟﻤ�ﺎﻝ  ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ 
 ﻓﺴﺒﺐ ﺍﻟﻨﺰﻭﻝ ﺣﺴﺐ ﻫﺬﻩ ﺍﻟﺮﻭﺍﻳﺎﺕ ﺛﻼﺛﺔ.
 _______________
 ﻣﻦ ﻁﺮﻳﻖ ﺃﺳﺒﺎﻁ ﻋﻦ ﺍﻟﺴﺪﻱ ﻓﻬﻮ ﻣﺮﺳﻞ ﻓﻲ ﺇﺳﻨﺎﺩﻩ ﻟﻴﻦ.    174  1ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ/ (87)
 ﻧﻌﻴﻢ ﻭﺇﺳﻨﺎﺩﻩ ﺗﺎﻟﻒ ﻭﻗﺪ ﺗﻘﺪﻡ ﺍﻟﻜﻼﻡ ﻋﻠﻴﻪ  ﺩﻻﺋﻞ ﺍﻟﻨﺒﻮﺓ ﻷﺑﻲ (97)
ﻋﻦ ﺷﻴﺨﻪ ﺍﻟﺤﺴﻴﻦ ﺑﻦ ﺍﻟﻔﺮﺝ،ﻭﻫﻮ ﺿﻌﻴﻒ ﻭﻛﺬﻟﻚ ﻓﻘﺪ ﺃﺭﺳﻠﻪ ﺍﺑﻦ ﺟﺮﻳﺮ ﺭﺣﻤﻪ ﷲ ﻓﻘﺎﻝ: ﺣﺪﺛﺖ ﻋﻦ ﺍﻟﺤﺴﻴﻦ ﺑﻦ ﺍﻟﻔﺮﺝ ﺍﻧﻈﺮ  964  1ﺇﺳﻨﺎﺩﻩ ﺿﻌﻴﻒ ﺭﻭﺍﻩ ﺍﻟﻄﺒﺮﻯ  ﻓﻲ ﺍﻟﺘﻔﺴﻴﺮ/(08)
 ﺗﺮﺟﻤﺘﻪ ﻓﻲ ﺍﻟﺠﺮﺡ ﻭﺍﻟﺘﻌﺪﻳﻞ ﻭﻟﺴﺎﻥ ﺍﻟﻤﻴﺰﺍﻥ ﻭﺗﺎﺭﻳﺦ ﺑﻐﺪﺍﺩ
 ﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ ﻓﻀﻴﻞ ﺑﻦ ﻣﺮﺯﻭﻕ ﻣﺘﻜﻠﻢ ﻓﻴﻪ ﻭﻛﺬﻟﻚ ﺷﻴﺨﻪ ﻋﻄﻴﺔ ﺍﻟﻌﻮﻓﻲ 964  1ﺮﻱ/ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒ (18)
 074  1ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ/ (28)
 ﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ ﻫﺸﻴﻢ ﻣﺼﺮﺣﺎ ﺑﺎﻟﺘﺤﺪﻳﺚ ﻣﻦ ﻋﺒﺪ ﺍﻟﺮﺯﺍﻕ 074  1ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ/ (38)
 ﺗﻘﺪﻡ ﻣﺎ ﻓﻴﻪ.  ﻣﻦ ﻁﺮﻳﻖ ﺍﻟﻤﺜﻨﻰ ﺑﻦ ﺍﻟﺼﺒﺎﺡ ﺷﻴﺦ ﺍﺑﻦ ﺍﺑﻦ ﺟﺮﻳﺮ ﺿﻌﻴﻒ،ﻭﻓﻴﻪ ﺃﺑﻮ ﺟﻌﻔﺮ ﺍﻟﺮﺍﺯﻱ ﻭﻗﺪ 074  1ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ/ (48)
 (34)
 
 ﻫﺬﻩ ﺍﻟﻜﻠﻤﺔ ﻓﺄﺧﺬﻫﺎ ﺍﻟﺼﺤﺎﺑﺔ ﻋﻨﻪ ﻓﻨﻬﻮ ﺍ ﺃﻥ ﻳﻘﻮﻟﻮﻫﺎ.ﻗﺎﻝ ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﺭﺟﻞ ﻣﻌﻴﻦ ﻣﻦ ﺍﻟﻴﻬﻮﺩ  :ﺍﻷﻭﻝ
 .ﻬﻢ ﻭﻣﻌﻨﺎﻩ ] ﺍﻟﺴﺐ ﺍﻟﻘﺒﻴﺢ [ ﻓﺄﺧﺬﻫﺎ ﺍﻟﺼﺤﺎﺑﺔ ﻣﻨﻬﻢ ﻓﻨﻬﻮﺍ ﻋﻦ ﺫﻟﻚﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﺍﻟﻴﻬﻮﺩ ﻭﻛﺎﻧﻮﺍ ﻳﻘﻮﻟﻮﻥ ﺭﺍﻋﻨﺎ ﺑﻠﺴﺎﻧ :ﺍﻟﺜﺎﻧﻲ
 ﻓﻨﻬﻮﺍ ﻋﻦ ﺫﻟﻚ.،ﺍﻟﺜﺎﻟﺚ: ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﺍﻷﻧﺼﺎﺭ ﺍﻟﺬﻳﻦ ﻛﺎﻧﻮﺍ ﻳﻘﻮﻟﻮﻥ ﻫﺬﻩ ﺍﻟﻜﻠﻤﺔ ﻗﺒﻞ ﺍﻹﺳﻼﻡ ﻓﺄﺧﺬﻫﺎ ﻋﻨﻬﻢ ﺍﻟﻴﻬﻮﺩ ﻓﻜﺎﻧﻮﺍ ﻳﻘﻮﻟﻮﻧﻬﺎ
ﺎ ﺳ�ﻴﻤﻌﺾ ﻻ ﻟﻜﻦ ﻳﺸ�ﻬﺪ ﺑﻌﻀ�ﻬﺎ ﻟ�ﺒ ﻝ ﻟﻜﻦ ﻛﻞ ﻣﺎ ﻭﺭﺩ ﻣﻦ ﻫﺬﻩ ﺍﻷﺛﺎﺭ ﺇﻣﺎ ﻣﺮﺳﻞ ﻭﺇﻣﺎ ﺿﻌﻴﻒ ﺍﻹﺳﻨﺎﺩﺍﻫﺬﺍ ﻫﻮ ﻣﻠﺨﺺ ﺍﻷﻗﻮ  
 .ﻓﻨﻬﻲ ﷲ ﺍﻟﺼﺤﺎﺑﺔ ﻋﻦ ﺃﻥ ﻳﻘﻮﻟﻮﺍ ﻣﺜﻞ ﺃﻗﻮﺍﻟﻬﻢ،ﻭﺳﻴﺎﻕ ﺍﻷﻳﺎﺕ ﺍﻟﺘﻰ ﻧﺰﻟﺖ ﻗﺒﻞ ﻫﺬﻩ ﺍﻵﻳﺔ ﻛﺎﻥ ﻓﻲ ﺍﻟﻴﻬﻮﺩ
ﺇﻧﻤﺎ ﻛﺎﻥ؛ ﻟﻤﺎ ﻓﻴﻪ ﻣﻦ ﺍﺣﺘﻤﺎﻝ ﻣﻌﻨﻰ: ﺍﺭﻋﻨﺎ ﻧﺮﻋ�ﺎﻙ؛ ﻷﻥ ﺻ�ﻴﻐﺔ )ﺍﻟﻤﻔﺎﻋﻠ�ﺔ( ﻻ ﺗﻜ�ﻮﻥ ﺇﻻ ﻣ�ﻦ  ﴾ ﺭﺍﻋﻨﺎ﴿ﺃﻥ ﺍﻟﻨﻬﻲ ﻋﻦ ﻗﻮﻝ:  :ﻓﻤﻨﻰ ﺍﻵﻳﺔ
ﻘﻮﻝ ﺍﻟﻘﺎﺋﻞ: ﺣﺎﺩﺛﻨﺎ، ﻭﺟﺎﻟﺴﻨﺎ، ﺑﻤﻌﻨﻰ: ﺍﻓﻌﻞ ﺑﻨﺎ ﻭﻧﻔﻌﻞ ﺑﻚ. ﻭﻣﻌﻨﻰ: ﺃﺭﻋﻨﺎ ﺳﻤﻌﻚ، ﺣﺘﻰ ﻧﻔﻬﻤﻚ ﻭﺗﻔﻬﻢ ﻋﻨ�ﺎ. ﻓﻨﻬ�ﻰ ﷲ ﺗﻌ�ﺎﻟﻰ ﺍﺛﻨﻴﻦ، ﻛﻤﺎ ﻳ
ﻟﻴﻌﻘﻠﻮﺍ ﻋﻨﻪ ﺑﺘﺒﺠﻴﻞ ﻣﻨﻬﻢ ﻟﻪ ﻭﺗﻌﻈﻴﻢ، ﻭﺃﻥ ﻻ ﻳﺴﺄﻟﻮﻩ ﻣﺎ ﺳ�ﺄﻟﻮﻩ  ،�ﺫﻛﺮﻩ ﺍﻟﺼﺤﺎﺑﺔ ﺃﻥ ﻳﻘﻮﻟﻮﺍ ﺫﻟﻚ ﻛﺬﻟﻚ، ﻭﺃﻥ ﻳﺘﺮﻳﺜﻮﺍ ﻋﻨﺪ ﺳﺆﺍﻟﻬﻢ ﺍﻟﻨﺒﻲ 
ﻭﺍﺳ�ﻤﻊ ﴿ﺑﻘ�ﻮﻟﻬﻢ ﻟ�ﻪ:  ،�ﻭﺍﻟﺘﺠﻬﻢ ﻣﻨﻬﻢ ﻟﻪ، ﻭﻻ ﺑﺎﻟﻔﻈﺎﻅﺔ ﻭﺍﻟﻐﻠﻈﺔ، ﺗﺸﺒﻬﺎ ﻣﻨﻬﻢ ﺑﺎﻟﻴﻬﻮﺩ ﻓ�ﻲ ﺧﻄ�ﺎﺑﻬﻢ ﻧﺒ�ﻲ ﷲ ﻣﻦ ﺫﻟﻚ ﻋﻠﻰ ﻭﺟﻪ ﺍﻟﺠﻔﺎء 
 .[64ﺍﻟﻨﺴﺎء:] ﴾ ﺑﺄﻟﺴﻨﺘﻬﻢ ﻭﻁﻌﻨﺎ ﻓﻲ ﺍﻟﺪﻳﻦ ﻏﻴﺮ ﻣﺴﻤﻊ ﻭﺭﺍﻋﻨﺎ ﻟﻴﺎً 
ﻣﻦ ﺍﻷﻟﻔﺎﻅ ﺃﺣﺴﻨﻬﺎ، ﻭﻣ�ﻦ  ﻭﺗﻌﻈﻴﻤﻪ ﻋﻨﺪ ﻣﺨﺎﻁﺒﺘﻬﻢ ﺇﻳﺎﻩ، ﻭﺃﻥ ﻳﺘﺨﻴﺮﻭﺍ ﻟﺨﻄﺎﺑﻪ �ﻭﺇﺫﺍ ﻛﺎﻧﺖ ﺍﻵﻳﺔ ﺍﻟﻜﺮﻳﻤﺔ ﺗﺄﻣﺮ ﺍﻟﻤﺆﻣﻨﻴﻦ ﺑﺘﻮﻗﻴﺮ ﻧﺒﻴﻬﻢ 
ﺍﻟﻤﻌﺎﻧﻲ ﺃﺭﻗﻬﺎ، ﻭﺗﻨﻬﺎﻫﻢ ﺃﻥ ﻳﻘﻮﻟﻮﺍ ﻟﻪ ﻣﻦ ﺍﻟﻘﻮﻝ ﻣﺎ ﻓﻴﻪ ﺟﻔﺎء ﻭﻏﻠﻈﺔ، ﻓﻤﺎﺫﺍ ﻳﻨﺒﻐﻲ ﺃﻥ ﻳﻜﻮﻥ ﻣﻮﻗﻒ ﺍﻟﻤ�ﺆﻣﻨﻴﻦ ﺍﻟﻴ�ﻮﻡ ﻣﻤ�ﻦ ﻳﺴ�ﻴﺌﻮﻥ ﺍﻟﻘ�ﻮﻝ 
 ﺑﺪﻋﻮﻯ ﺣﺮﻳﺔ ﺍﻟﺘﻌﺒﻴﺮ ﻭﺣﺮﻳﺔ ﺍﻟﺮﺃﻱ. �ﻭﺍﻟﻔﻌﻞ ﻟﺸﺨﺺ ﺍﻟﺮﺳﻮﻝ 
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
ﻓﻠﻤﱠ �ﺎ ﺳ�ﻤﻌﻮﺍ ،ﻭﻛﺎﻥ ﻫﺬﺍ ﺑﻠﺴﺎﻥ ﺍﻟﻴﻬﻮﺩﻳﱠ�ﺔ ﺳ�ﺒﱠﺎ ًﻗﺒﻴﺤﺎً ،ﺭﺍﻋﻨﺎ ﺳﻤﻌﻚ : �ﻛﺎﻥ ﺍﻟﻤﺴﻠﻤﻮﻥ ﻳﻘﻮﻟﻮﻥ ﻟﻠﻨﱠﺒﻲﱢ ﴾ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ ﻻ ﺗﻘﻮﻟﻮﺍ ﺭﺍﻋﻨﺎ ﴿
ﻓﻨﻬ��ﻰ ﷲ ﺗﻌ��ﺎﻟﻰ ﺍﻟﻤ��ﺆﻣﻨﻴﻦ ﻋ��ﻦ ،ﻓﻜ��ﺎﻧﻮﺍ ﻳﺄﺗﻮﻧ��ﻪ ﻭﻳﻘﻮﻟ��ﻮﻥ ﺫﻟ��ﻚ ﻭﻳﻀ��ﺤﻜﻮﻥ ﻓﻴﻤ��ﺎ ﺑﻴﻨﻬﻢ،ﺃﻋﺠﺒﺘﻬﻢ �ﻫ��ﺬﻩ ﺍﻟﻜﻠﻤ��ﺔ ﻳﻘﻮﻟﻮﻧﻬ��ﺎ ﻟﺮﺳ��ﻮﻝ ﷲ 
ﺃﻁﻴﻌ�ﻮﺍ ﻭﺍﺗﺮﻛ�ﻮﺍ  :ﺃﻱ ْ﴾ﻭﺍﺳ�ﻤﻌﻮﺍ ﴿ﺍﻧﻈ�ﺮ ﺇﻟﻴﻨ�ﺎ ﺣﺘ�ﻰ ﻧُﻔﻬﻤ�ﻚ ﻣ�ﺎ ﻧﻘ�ﻮﻝ  :ﺃَﻱ ْ﴾ﺍﻧﻈﺮﻧﺎ ﴿ﻋﻨﺎ ﻭﺃﻣﺮﻫﻢ ﺃﻥ ﻳﻘﻮﻟﻮﺍ ﺑﺪﻝ ﺭﺍ،ﻭﺃﻧﺰﻝ ﻫﺬﻩ ﺍﻵﻳﺔ،ﺫﻟﻚ
 .(58F48)ﻫﺬﻩ ﺍﻟﻜﻠﻤﺔ؛ ﻷﻥﱠ ﺍﻟﻄﱠﺎﻋﺔ ﺗﺠﺐ ﺑﺎﻟﺴﱠﻤﻊ
 
 ﴾٦۰۱ﻗَِﺪﻳٌﺮ  ِﻣۡﺜﻠِﻬَﺎٓۗ ﺃَﻟَۡﻢ ﺗَۡﻌﻠَۡﻢ ﺃَﻥﱠ ٱﻟﱠ  ََﻋﻠَٰﻰ ُﻛﻞﱢ َﺷۡﻲء ٖ ﺃﻭ ۡﻣﱢ ۡﻨﻬَﺎ ٓ ﻧُﻨِﺴﻬَﺎ ﻧَۡﺄِﺕ ﺑَِﺨۡﻴﺮ ٖ ﺃﻭ َۡﻣﺎ ﻧَﻨَﺴۡﺦ ِﻣۡﻦ َءﺍﻳٍَﺔ  ﴿
 
 .ﺍﻵﻳﺔ  )ﻣﺎ ﻧﻨﺴﺦ ( ـ:ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ   
ﺍﻟ�ﻮﺣﻲ ﺑﺎﻟﻠﻴ�ﻞ  �ﻛﺎﻥ ﺭﺑﻤﺎ ﻳﻨ�ﺰﻝ ﻋﻠ�ﻰ ﺍﻟﻨﺒ�ﻲ   »: ﻗﺎﻝﺍﺑﻦ ﻋﺒﺎﺱ  ﻁﺮﻳﻖ ﻋﻜﺮﻣﺔ ﻋﻦ ﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﻣﻦ [ﻙ] .73
 .«(68F58)ـ ﺍﻵﻳﺔ ﴾ﻣﺎ ﻧﻨﺴﺦ﴿ﻓﺄﻧﺰﻝ ﷲ  ،ﻭﻧﺴﻴﻪ ﺑﺎﻟﻨﻬﺎﺭ
 
 [ﺗﻌﻠﻴﻖ] 
ﺃﺑ�ﻮ ﺯﺭﻋ�ﺔ ﻗ�ﺎﻝ  . ﻓ�ﻲ ﺇﺳ�ﻨﺎﺩﻩ ﺣﺠ�ﺎﺝ ﺍﻟﺮﻗ�ﻲ ،ﺿ�ﻌﻴﻒ ﺟ�ﺪﺍً  ﺫﻛﺮ ﺍﻟﻤﺆﻟ�ﻒ ﺭﺣﻤ�ﻪ ﷲ ﻫﻨ�ﺎ ﺃﺛ�ﺮﺍ ًﻭﺍﺣ�ﺪﺍ ﻋ�ﻦ ﺍﺑ�ﻦ ﻋﺒ�ﺎﺱ ﻭﻫ�ﻮ 
 ﻭﺃﻳﻀﺎ ﻣﺤﻤﺪ ﺑﻦ ﺍﻟﺰﺑﻴﺮ ﺍﻟﺮﻗﻲ ﺇﻣﺎﻡ ﻣﺴﺠﺪ ﺣﺮﺍﻥ ﻣﻨﻜﺮ ﺍﻟﺤﺪﻳﺚ، ﺃﻧﻈﺮ ﺍﻟﻜﺎﻣﻞ ﻓﻲ ﺿﻌﻔﺎء ﺍﻟﺮﺟﺎء ﺍﻟﻤﻌﺰﻭ ﺇﻟﻴﻬﺎ.،(78F68)ﺍﻟﺮﺍﺯﻱ: ﻻ ﺃﻋﺮﻓﻪ
ﻫﻢ ﻋﻨ�ﻪ ﻭﻳ�ﺄﻣﺮﻫﻢ ﺃﺗ�ََﺮﻭﻥ ﺇﻟ�ﻰ ﻣﺤﻤ�ﺪ ﻳ�ﺄﻣﺮ ﺃﺻ�ﺤﺎﺑﻪ، ﺑ�ﺄﻣﺮ ﺛ�ﻢ ﻳﻨﻬ�ﺎ: ﻗ�ﺎﻟﻮﺍﻥ ﺍﻟﻤﺸﺮﻛﻴﻦ ﺃ:ﻭﻗﺪ ﺫﻛﺮ ﻏﻴﺮ ﻭﺍﺣﺪ ﻣﻦ ﺍﻟﻤﻔﺴﺮﻳﻦ 
ﻣﺎ ﻫﺬﺍ ﺍﻟﻘ�ﺮﺁﻥ ﺇﻻ ﻛ�ﻼﻡ ﻣﺤﻤ�ﺪ ﻳﻘﻮﻟ�ﻪ ﻣ�ﻦ ﺗﻠﻘ�ﺎء ﻧﻔﺴ�ﻪ ﻭﻫ�ﻮ ﻛ�ﻼﻡ ﻳﻨ�ﺎﻗﺾ ﺑﻌﻀ�ﻪ ﺑﻌًﻀ�ﺎ  ﺑﺨﻼﻓﻪ ﻭﻳﻘﻮﻝ ﺍﻟﻴﻮﻡ ﻗﻮﻻ ﻭﻳﺮﺟﻊ ﻋﻨﻪ ﻋﻨﻪ ﻏﺪﺍً 
  .(88F78)ﺍﻵﻳﺔ﴾ﻧَﺄِْﺕ ﺑَِﺨْﻴٍﺮ ِﻣْﻨﻬَﺎﻧْﻨِﺴﻬَﺎ  ﺃﻭَﻣﺎ ﻧَْﻨَﺴْﺦ ِﻣْﻦ ﺁﻳٍَﺔ  ﴿[. ﺍﻵﻳﺔ: ﻭﺃﻧﺰﻝ ﺃﻳﻀﺎ: 101]ﺍﻟﻨﺤﻞ: ﴾َﻭﺇَِﺫﺍ ﺑَﺪﱠ ْﻟﻨَﺎ ﺁﻳَﺔ ًَﻣَﻜﺎَﻥ ﺁﻳَﺔ ٍ ﴿ﻓﺄﻧﺰﻝ ﷲ: 
ﻣ�ﺎ ﻧﻨﻘ�ﻞ ﻣ�ﻦ ﺣﻜ�ﻢ ﺁﻳ�ﺔ، ﺇﻟ�ﻰ ﻏﻴ�ﺮﻩ ﻓﻨﺒﺪﻟ�ﻪ  ﴾ﻣﺎ ﻧﻨﺴﺦ ﻣﻦ ﺁﻳﺔ﴿ :ﺇﻣﺎﻡ ﺍﻟﻤﻔﺴﺮﻳﻦ ﺍﺑﻦ ﺟﺮﻳﺮ ﺍﻟﻄﺒﺮﻯ ﺭﺣﻤﻪ ﷲﻗﺎﻝ ﺃﻣﺎ ﻣﻌﻨﻰ ﺍﻵﻳﺔ ﻓﻌﻠﻰ ﻣﺎ 
ﺍﻷﻣ�ﺮ ﻭﺍﻟﻨﻬ�ﻲ،  ﻭﻧﻐﻴﺮﻩ. ﻭﺫﻟﻚ ﺃﻥ ﻳﺤﻮﻝ ﺍﻟﺤﻼﻝ ﺣﺮﺍﻣﺎ، ﻭﺍﻟﺤﺮﺍﻡ ﺣﻼﻻ ﻭﺍﻟﻤﺒﺎﺡ ﻣﺤﻈ�ﻮﺭﺍ، ﻭﺍﻟﻤﺤﻈ�ﻮﺭ ﻣﺒﺎﺣ�ﺎ. ﻭﻻ ﻳﻜ�ﻮﻥ ﺫﻟ�ﻚ ﺇﻻ ﻓ�ﻲ
 ﻭﺍﻟﺤﻈﺮ ﻭﺍﻹﻁﻼﻕ، ﻭﺍﻟﻤﻨﻊ ﻭﺍﻹﺑﺎﺣﺔ. ﻓﺄﻣﺎ ﺍﻷﺧﺒﺎﺭ، ﻓﻼ ﻳﻜﻮﻥ ﻓﻴﻬﺎ ﻧﺎﺳﺦ ﻭﻻ ﻣﻨﺴﻮﺥ.
ﺍﻟﺤﻜﻢ ﺇﻟﻰ ﻏﻴﺮﻩ، ﺇﻧﻤﺎ ﻫﻮ ﺗﺤﻮﻳﻠﻪ ﻭﻧﻘﻞ  "ﻧﺴﺦ"، ﻭﻫﻮ ﻧﻘﻠﻪ ﻣﻦ ﻧﺴﺨﺔ ﺇﻟﻰ ﺃﺧﺮﻯ ﻏﻴﺮﻫﺎ. ﻓﻜﺬﻟﻚ ﻣﻌﻨﻰ"ﻧﺴﺦ ﺍﻟﻜﺘﺎﺏ"ﻣﻦ "ﺍﻟﻨﺴﺦ"ﻭﺃﺻﻞ
ﺇﺫﺍ ﻧﺴﺦ ﺣﻜﻤﻬﺎ ﻓﻐﻴﺮ ﻭﺑﺪﻝ ﻓﺮﺿﻬﺎ، ﻭﻧﻘﻞ ﻓ�ﺮﺽ ﺍﻟﻌﺒ�ﺎﺩ ﻋ�ﻦ ﺍﻟ�ﻼﺯﻡ  -ﻓﺴﻮﺍء  ﻋﺒﺎﺭﺗﻪ ﻋﻨﻪ ﺇﻟﻰ ﻏﻴﺮﻫﺎ. ﻓﺈﺫﺍ ﻛﺎﻥ ﺫﻟﻚ ﻣﻌﻨﻰ ﻧﺴﺦ ﺍﻵﻳﺔ،
ﻣﺤ�ﻲ ﺃﺛﺮﻫ�ﺎ، ﻓﻌﻔﱢ�ﻲ ﻭﻧﺴ�ﻲ، ﺇﺫ ﻫ�ﻲ ﺣﻴﻨﺌ�ﺬ ﻓ�ﻲ ﻛﻠﺘ�ﺎ ﺣﺎﻟﺘﻴﻬ�ﺎ ﻣﻨﺴ�ﻮﺧﺔ، ﻭﺍﻟﺤﻜ�ﻢ ﺍﻟﺤ�ﺎﺩﺙ ﺍﻟﻤﺒ�ﺪﻝ ﺑ�ﻪ  ﺃﻭﺃَﺃُﻗﺮ ﺧﻄﻬﺎ ﻓﺘﺮﻙ،  -ﻛﺎﻥ ﻟﻬﻢ ﺑﻬﺎ 
 . ﺍﻧﺘﻬﻲ(98F88)ﺍﻻﺳﻢ "ﺍﻟﻨﱡﺴﺨﺔ"ﺔ ﻛﺬﺍ ﻭﻛﺬﺍ ﻳﻨﺴﺨﻪ ﻧﺴﺨﺎ، ﻭ ﻧﺴﺦ ﷲ ﺁﻳ"ﻣﻨﻪ:ﻘﺎﻝ ﺍﻟﺤﻜﻢ ﺍﻷﻭﻝ، ﻭﺍﻟﻤﻨﻘﻮﻝ ﺇﻟﻴﻪ ﻓﺮﺽ ﺍﻟﻌﺒﺎﺩ، ﻫﻮ ﺍﻟﻨﺎﺳﺦ. ﻳ
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
ﻧ�ﺄﺕ ﺑﺨﻴ�ﺮ  ﴿ﺑﺎِﻹﻧﺴ�ﺎِء ﻟﻬ�ﺎ ﺑ�ﺄْﻥ ﻧﻤﺤﻮﻫ�ﺎ ﻋ�ﻦ ﺍﻟﻘﻠ�ﻮﺏ  ﺃﻭ،ﻣﺎ ﻧﺮﻓﻊ ﺁﻳﺔ ًﻣﻦ ﺟﻬﺔ ﺍﻟﻨﱠﺴﺦ ﺑﺄﻥ ﻧُﺒﻄﻞ ﺣﻜﻤﻬﺎ :ﺃَﻱ ْ﴾ﻧُْﻨِﺴﻬﺎ ﺃﻭﻣﺎ ﻧَْﻨَﺴْﺦ ﻣﻦ ﺁﻳﺔ  ﴿
ﺃﻟ�ﻢ ﺗﻌﻠ�ﻢ ﺃﻥﱠ ﷲ ﻋﻠ�ﻰ ﻛ�ﻞﱢ  ﴿ﻓﻲ ﺍﻟﻤﻨﻔﻌ�ﺔ ﻭﺍﻟﻤﺜﻮﺑ�ﺔ ﴾ﻣﺜﻠﻬ�ﺎ ﺃﻭ ﴿ﻭﺃﻛﺜ�ﺮ ﻷﺟ�ﺮﻫﻢ ،ﻠﻴﻬﻢﻭﺃﻧﻔﻊ ﻟﻬ�ﻢ ﻭﺃﺳ�ﻬﻞ ﻋ،ﺃﺻ�ﻠﺢ ﻟﻤ�ﻦ ﺗُﻌﺒﱢ�ﺪ ﺑﻬ�ﺎ :ﺃَﻱ ْ﴾ﻣﻨﻬﺎ
 .(09F98)﴾ ﻗﺪﻳﺮ  ﴿ﻣﻦ ﺍﻟﻨﱢﺴِﺦ ﻭﺍﻟﺘﱠﺒﺪﻳﻞ ﻭﻏﻴﺮﻫﻤﺎ ﴾ﺷﻲء ٍ
 
 ۸۰۱ۡﺪ َﺿﻞﱠ َﺳَﻮٓﺍَء ٱﻟﺴﱠ ﺒِﻴِﻞ ﻠُﻮْﺍ َﺭُﺳﻮﻟَُﻜۡﻢ َﻛَﻤﺎ ُﺳﺌَِﻞ ُﻣﻮَﺳٰﻰ ِﻣﻦ ﻗَۡﺒُﻞۗ َﻭَﻣﻦ ﻳَﺘَﺒَﺪﱠِﻝ ٱۡﻟُﻜۡﻔَﺮ ﺑِﭑۡﻹِ ﻳَﻤٰ ِﻦ ﻓَﻘَ ٴَﺃَۡﻡ ﺗُِﺮﻳُﺪﻭَﻥ ﺃَﻥ ﺗَﺴ ۡ ﴿
 _______________
 (82ﺍﻟﻮﺟﻴﺰ ﻟﻠﻮﺍﺣﺪﻱ )  (58)
ﺍﻟﻄﺒﻌ�ﺔ  ﺍﻟﻨﺎﺷ�ﺮ: ﺩﺍﺭ ﺍﻟﻜﺘ�ﺐ ﺍﻟﻌﻠﻤﻴ�ﺔ ﻫ�ـ(563ﺍﻟﻤﺆﻟ�ﻒ: ﺃﺑ�ﻮ ﺃﺣﻤ�ﺪ ﻋﺒ�ﺪ ﷲ ﺑ�ﻦ ﻋ�ﺪﻱ ﺍﻟﺠﺮﺟ�ﺎﻧﻲ )ﺍﻟﻤﺘ�ﻮﻓﻰ:  832  6ﺍﻟﻜﺎﻣﻞ ﻓﻲ ﺿ�ﻌﻔﺎء ﺍﻟﺮﺟ�ﺎﻝ/ 1/002ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ   (68)
  35/93ﻡ ﺗﺎﺭﻳﺦ ﺩﻣﺸﻖ  7991 -ﻫـ  8141ﺍﻷﻭﻟﻰ 
  .1ﻋﺪﺩ ﺍﻷﺟﺰﺍء:   723ﻭﺍﻟﻮﻓﺎﺓ   ﺍﻟﻤﺆﻟﻒ: ﺃﺑﻮ ﻣﺤﻤﺪ ﻋﺒﺪ ﺍﻟﺮﺣﻤﻦ ﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﻣﺤﻤﺪ ﺑﻦ ﺇﺩﺭﻳﺲ ﺑﻦ ﺍﻟﻤﻨﺬﺭ ﺍﻟﺤﻨﻈﻠﻲ ﺍﻟﺮﺍﺯﻱ. 3/ 961ﺍﻟﺠﺮﺡ ﻭﺍﻟﺘﻌﺪﻳﻞ   (78)
 (12ﺃﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ ﻟﻠﻮﺍﺣﺪﻱ )    (88)
 (274/ 2)ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ( )   (98)
 (92ﺍﻟﻮﺟﻴﺰ ﻟﻠﻮﺍﺣﺪﻱ )  (09)
 (44)
ﺍ ﻣﱢ ۡﻦ ِﻋﻨِﺪ ﺃَﻧﻔُِﺴِﻬﻢ ﻣﱢ ۢﻦ ﺑَۡﻌِﺪ َﻣﺎ ﺗَﺒَﻴﱠَﻦ ﻟَﻬُُﻢ ٱۡﻟَﺤﻖﱡۖ ﻣﱢ ۡﻦ ﺃَۡﻫِﻞ ٱۡﻟِﻜﺘَٰ ِﺐ ﻟَۡﻮ ﻳَُﺮﺩﱡ ﻭﻧَُﻜﻢ ﻣﱢ ۢﻦ ﺑَۡﻌِﺪ ﺇِﻳَﻤٰ ﻨُِﻜۡﻢ ُﻛﻔﱠﺎًﺭﺍ َﺣَﺴﺪ ٗ َﻭﺩﱠ َﻛﺜِﻴﺮ ٞ
 ﴾۹۰۱ ﻗَِﺪﻳﺮ ٞ ِﺮِﻩٓۦۗ ﺇِﻥﱠ ٱﻟﱠ  ََﻋﻠَٰﻰ ُﻛﻞﱢ َﺷۡﻲء ٖﻓَﭑۡﻋﻔُﻮْﺍ َﻭٱۡﺻﻔَُﺤﻮْﺍ َﺣﺘﱠٰﻰ ﻳَۡﺄﺗَِﻲ ٱﻟﱠ  ُﺑِﺄَﻣ ۡ
 
 ﺗﺮﻳﺪﻭﻥ( ـ ﺍﻵﻳﺔ.  ﺃﻡ ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ: )
ﺭﺍﻓ�ﻊ ﺑ�ﻦ ﺣﺮﻳﻤﻠ�ﺔ ﻗ�ﺎﻝ  »: ﻗ�ﺎﻝﺍﺑ�ﻦ ﻋﺒ�ﺎﺱ   ﻋﻜﺮﻣ�ﺔ ﻋ�ﻦ ﺃﻭﺃﺧ�ﺮﺝ ﺍﺑ�ﻦ ﺃﺑ�ﻲ ﺣ�ﺎﺗﻢ ﻣ�ﻦ ﻁﺮﻳ�ﻖ ﺳ�ﻌﻴﺪ  [ﻙ] .83
ﻟﻨ�ﺎ ﺃﻧﻬ�ﺎﺭﺍ ًﻓﺠ�ﺮ  ﺃﻭﺗﻨﺰﻟ�ﻪ ﻋﻠﻴﻨ�ﺎ ﻣ�ﻦ ﺍﻟﺴ�ﻤﺎء ﻧﻘ�ﺮﺅﻩ  ﻳ�ﺎ ﻣﺤﻤ�ﺪ ﺍﺋﺘﻨ�ﺎ ﺑﻜﺘ�ﺎﺏ : �ﻭﻭﻫﺐ ﺑﻦ ﺯﻳﺪ ﻟﺮﺳﻮﻝ ﷲ 
ﻭﻛﺎﻥ ،﴾ﺳ�ﻮﺍء ﺍﻟﺴ�ﺒﻴﻞ﴿ﺇﻟ�ﻰ ﻗﻮﻟ�ﻪ  ﴾ﺗﺮﻳ�ﺪﻭﻥ ﺃﻥ ﺗﺴ�ﺄﻟﻮﺍ ﺭﺳ�ﻮﻟﻜﻢ ﺃﻡ ﴿ﻓﺄﻧﺰﻝ ﷲ  ﻓ�ﻲ ﺫﻟ�ﻚ، ،ﻧﺘﺒﻌ�ﻚ ﻭﻧﺼ�ﺪﻗﻚ
ﻭﻛﺎﻧﺎ ﺟﺎﻫ�ﺪﻳﻦ ،ﺣﻴﻲ ﺑﻦ ﺃﺧﻄﺐ ﻭﺃﺑﻮ ﻳﺎﺳﺮ ﺑﻦ ﺃﺧﻄﺐ ﻟﻤﻦ ﺃﺷﺪ ﺍﻟﻴﻬﻮﺩ ﺣﺴﺪﺍ ًﻟﻠﻌﺮﺏ ﺇﺫ ﺧﺼﻬﻢ ﷲ  ﺑﺮﺳﻮﻟﻪ
 .«(19F09)ﺍﻵﻳﺔ - ﴾ﻦ ﺃﻫﻞ ﺍﻟﻜﺘﺎﺏﻭﺩ ﻛﺜﻴﺮ ﻣ﴿ﻓﺄﻧﺰﻝ ﷲ  ﻓﻴﻬﻤﺎ ،ﺍﻹﺳﻼﻡ ﻣﺎ ﺍﺳﺘﻄﺎﻋﺎ ﻓﻲ ﺭﺩ ﺍﻟﻨﺎﺱ ﻋﻦ
ﻭﻫﻮ ﻟﻜ�ﻢ  ﻧﻌﻢ »: ﻘﺎﻝﻓﺳﺄﻟﺖ ﻗﺮﻳﺶ ﻣﺤﻤﺪﺍً ﺃﻥ ﻳﺠﻌﻞ ﻟﻬﻢ ﺍﻟﺼﻔﺎ ﺫﻫﺒﺎ ً »: ﻗﺎﻝﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮ ﻋﻦ ﻣﺠﺎﻫﺪ  [ﻙ] .93
 . (29F19)ـ ﺍﻵﻳﺔ ﴾ﺗﺮﻳﺪﻭﻥﺃﻡ ﴿:ﻓﺄﻧﺰﻝ ﷲﻓﺄﺑﻮﺍ ﻭﺭﺟﻌﻮﺍ،«ﻛﺎﻟﻤﺎﺋﺪﺓ ﻟﺒﻨﻲ ﺇﺳﺮﺍﺋﻴﻞ ﺇﻥ ﻛﻔﺮﺗﻢ  
 (39F29)ﻓﻴ�ﺮﻭﻩ ﺟﻬ�ﺮﺓ ﻓﻨﺰﻟ�ﺖ ﷲ   ﺃﻥ ﻳ�ﺄﺗﻴﻬﻢ،ﻴ�ﻪ ﻭﺳ�ﻠﻢﺳﺄﻟﺖ ﺍﻟﻌﺮﺏ ﻣﺤﻤﺪﺍ ًﺻ�ﻠﻰ ﷲ  ﻋﻠ» :ﻗﺎﻝﺍﻟﺴﺪﻱ  ﻭﺃﺧﺮﺝ ﻋﻦ .04
 .«
ﻘ�ﺎﻝ ؟ ﻓﺭﺟﻞ: ﻳﺎ ﺭﺳﻮﻝ ﷲ  ﻟﻮ ﻛﺎﻧ�ﺖ   ﻛﻔﺎﺭﺍﺗﻨ�ﺎ ﻛﻜﻔ�ﺎﺭﺍﺕ ﺑﻨ�ﻲ ﺇﺳ�ﺮﺍﺋﻴﻞ ﻗﺎﻝ  » : ﻗﺎﻝﺃﺑﻲ ﺍﻟﻌﺎﻟﻴﺔ  ﻭﺃﺧﺮﺝ ﻋﻦ [ﻙ] .14
ﻣ��ﺎ ﺃﻋﻄ��ﺎﻛﻢ ﷲ  ﺧﻴ��ﺮ ﻛﺎﻧ��ﺖ ﺑﻨ��ﻮ ﺇﺳ��ﺮﺍﺋﻴﻞ ﺇﺫﺍ ﺃﺻ��ﺎﺏ ﺃﺣ��ﺪﻫﻢ ﺍﻟﺨﻄﻴﺌ��ﺔ ﻭﺟ��ﺪﻫﺎ ﻣﻜﺘﻮﺑ��ﺔ ﻋﻠ��ﻰ ﺑﺎﺑ��ﻪ  »  �ﺍﻟﻨﺒ��ﻲ 
ﻭﻗ�ﺪ ﺃﻋﻄ�ﺎﻛﻢ ﷲ ﺧﻴ�ٌﺮ ﻣ�ﻦ ،ﻭﺇﻥ ﻟﻢ ﻳﻜﻔﺮﻫﺎ ﻛﺎﻧ�ﺖ ﻟ�ﻪ ﺧﺰﻳ�ﺎ ًﻓ�ﻲ ﺍﻵﺧﺮﺓ،ﻛﻔﺮﻫﺎ ﻛﺎﻧﺖ ﻟﻪ ﺧﺰﻳﺎ ًﻓﻲ ﺍﻟﺪﻧﻴﺎﻓﺈﻥ ،ﻭﻛﻔﺎﺭﺗﻬﺎ
[ ﻭﺍﻟﺼﻠﻮﺍﺕ ﺍﻟﺨﻤﺲ ﻭﺍﻟﺠﻤﻌﺔ ﺇﻟ�ﻰ ﺍﻟﺠﻤﻌ�ﺔ 011ـ ﺍﻵﻳﺔ. ] ﺍﻟﻨﺴﺎء  ﴾ﻳﻈﻠﻢ ﻧﻔﺴﻪ ﺃﻭﻭﻣﻦ ﻳﻌﻤﻞ ﺳﻮﺍء ﴿ﺗﻌﺎﻟﻰ ﻗﺎﻝ ﺫﻟﻚ 
 .« (49F39)ﻳﺔـ ﺍﻵ﴾ﺗﺮﻳﺪﻭﻥ ﺃﻥ ﺗﺴﺄﻟﻮﺍ ﺭﺳﻮﻟﻜﻢ ﺃﻡ  ﴿ :ﻛﻔﺎﺭﺍﺕ ﻟﻤﺎ ﺑﻴﻨﻬﻦ ﻓﺄﻧﺰﻝ ﷲ
 
 [ﺗﻌﻠﻴﻖ] 
ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﻋﺪﺓ ﺁﺛﺎﺭ ﻭﻛﺬﻟﻚ ﻓﺈﻥ ﺃﺳﺎﻧﻴﺪﻫﺎ ﻻ ﺗﺨﻠﻮ ﻣﻦ ﺿﻌﻒ ﻭﻫ�ﻲ ﻳﺨ�ﺎﻟﻒ ﺑﻌﻀ�ﻬﺎ ﺑﻌﻀ�ﺎ ﻓ�ﻲ  
 .ﺍﻟﺴﺒﺐ
 ﺃﻧﻬﺎﺭﺍ ً ﺍﻷﺭﺽﺃﻥ ﻳﻨﺰﻝ ﻋﻠﻴﻬﻢ ﻛﺘﺎﺑﺎ ﺃﻥ ﻳﻔﺠﺮ  �ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﺍﻟﻴﻬﻮﺩ ﺃﻧﻬﻢ ﺳﺄﻟﻮﺍ ﺍﻟﻨﺒﻲ  :ﻓﺎﻷﻭﻝ
 .ﺫﻫﺒﺎً  ﺍﻷﺭﺽﺃﻥ ﻳﺤﻮﻝ ﻟﻬﻢ  �ﻮﺍ ﺍﻟﻨﺒﻲ ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﻗﺮﻳﺶ ﺧﺎﺻﻪ ﻋﻨﺪﻣﺎ ﺳﺄﻟ:ﺍﻟﺜﺎﻧﻲ
 ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﺍﻟﻌﺮﺏ ﻋﻨﺪﻣﺎ ﻁﻠﺒﻮﺍ ﺃﻥ ﻳﺮﻭﺍ ﷲ ﺟﻬﺮﺓ. :ﺍﻟﺜﺎﻟﺚ
 .ﻋﻦ ﻛﻔﺎﺭﺓ ﺍﻟﺬﻧﻮﺏ �ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﺷﺄﻥ ﺍﻟﺮﺟﻞ ﺍﻟﺬﻱ ﺳﺄﻝ ﺍﻟﻨﺒﻲ  :ﺍﻟﺮﺍﺑﻊ
ﻟﺤﻤﻞ ﻋﻠﻰ ﺍﻟﻌﻤ�ﻮﻡ ﺃﻭﻟ�ﻰ ﻭﺍ،ﻭﺇﻥ ﻛﺎﻥ ﻣﻌﻨﻰ ﺍﻵﻳﺔ ﻳﺤﺘﻤﻞ ﺃﻥ ﻳﻜﻮﻥ ﺗﺄﺧﺮ ﻧﺰﻭﻝ ﺍﻵﻳﺔ ﻋﻦ ﻫﺬﻩ ﺍﻷﺳﺌﻠﺔ ﺛﻢ ﻧﺰﻟﺖ ﺍﻵﻳﺔ ﻓﻲ ﺟﻤﻴﻊ ﻫﺬﺍ :ﻗﻠﺖ
 ﻣﻦ ﺍﻟﺤﻤﻞ ﻋﻠﻰ ﺍﻟﺨﺼﻮﺹ.
 
 ﻟﻶﻳﺔ [ ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ] 
ﺇﻥ ﻣﺤﻤﺪﺍ ًﻳ�ﺄﻣﺮ ﺃﺻ�ﺤﺎﺑﻪ ﺍﻟﻴ�ﻮﻡ ﺑ�ﺄﻣﺮ ﻭﻳﻨﻬ�ﻰ ﻋﻨ�ﻪ ﻏ�ﺪﺍ ًﺃﻧ�ﻪ  ﻗﺎﻟﻮﺍﻳﺨﺒﺮ ﺗﻌﺎﻟﻰ ﺭﺍﺩﺍً ﻋﻠﻰ ﺍﻟﻄﺎِﻋﻨﻴﻦ ﻓﻰ ﺗﺸﺮﻳﻌﻪ ﺍﻟﺤﻜﻴﻢ ﺍﻟﺬﻳﻦ  
ﺸ�ﺮﺓ ﻓ�ﻲ ﻗﺘ�ﺎﻝ ﺍﻟﻜ�ﺎﻓﺮﻳﻦ ﺇﻟ�ﻰ ﺍﻟﺜﺒ�ﻮﺕ ﺇﻟ�ﻰ ﻟﻤﺴ�ﻠﻤﻴﻦ ﺇﻟ�ﻰ ﺣﻜ�ﻢ ﺃﺧ�ﻒ ﻛﻨﺴ�ﺦ ﺍﻟﺜﺒ�ﻮﺕ ﻟﻌﺍ ﺗﻌﺎﻟﻰ ﻣﺎ ﻳﻨﺴﺦ ﻣ�ﻦ ﺁﻳ�ﺔ ﺗﺤﻤ�ﻞ ﺣﻜﻤ�ﺎ ًﺷ�ﺎﻗﺎ ًﻋﻠ�ﻰ
ﺣﻜﻤﺎ ًﺧﻔﻴﻔﺎ ًﺇﻟ�ﻰ ﺣﻜ�ﻢ ﺧﻔﻴ�ﻒ ﻣﺜﻠ�ﻪ ﻛﻨﺴ�ﺦ ﺍﻟﻘﺒﻠ�ﺔ  ﺃﻭ،ﺣﻜﻤﺎ ًﺧﻔﻴﻔﺎ ًﺇﻟﻰ ﺷﻘﺎ ﺯﻳﺎﺩﺓ ﻓﻲ ﺍﻷﺟﺮ ﻛﻨﺴﺦ ﻳﻮﻡ ﻋﺎﺷﻮﺭﺍء ﺑﺼﺎﻳﻢ ﺭﻣﻀﺎﻥ ﺃﻭ.ﺇﺛﻨﻴﻦ
ﻓ�ﻊ ﻭﻟ�ﻢ ﻳﺸ�ﺮﻉ ﻓ�ﺈﻥ ﺍﻟﺤﻜ�ﻢ ﺭ �ﺣﻜﻤﺎ ًﺇﻟﻰ ﻏﻴﺮ ﺣﻜﻢ ﺁﺧﺮ ﻛﻨﺴ�ﺦ ﺻ�ﺪﻗﺔ ﻣ�ﻦ ﺃﺭﺍﺩ ﺃﻥ ﻳﻨ�ﺎﺟﻲ ﺭﺳ�ﻮﻝ ﷲ  ﺃﻭ،ﻣﻦ ﺑﻴﺖ ﺍﻟﻤﻘﺪﺱ ﺇﻟﻰ ﺍﻟﻜﻌﺒﺔ
ﻧﺴﺦ ﺍﻵﻳﺔ ﺑﺈﺯﺍﻟﺘﻬﺎ ﻣﻦ ﺍﻟﺘﻼﻭﺓ ﻭﻳﺒﻘﻰ ﺣﻜﻤﻬﺎ ﻛﺂﻳ�ﺔ ﺍﻟﺸ�ﻴﺦ ﻭﺍﻟﺸ�ﻴﺨﺔ ﺇﺫﺍ ﺯﻧﻴ�ﺎ ﻓﺎﺭﺟﻤﻮﻫﻤ�ﺎ ﺍﻟﺒﺘ�ﺔ ﻧﻜ�ﺎﻻ ًﻣ�ﻦ ﷲ ﻓﻘ�ﺪ  ﺃﻭ،ﺣﻜﻢ ﺁﺧﺮ ﺑﺪﺍًﻝ ﻋﻨﻪ
ﻩ ﻓﻘ�ﺪ ﺛﺒ�ﺖ ﺃﻥ ﻗﺮﺁﻧ�ﺎ ًﻧ�ﺰﻝ ﻭﻗ�ﺮﺃ،ﻧﻨﺴ�ﻬﺎ ﻭﻫ�ﻲ ﻗ�ﺮﺍءﺓ ﻧﺎﻓﻊ ﺃﻭﻭﻫﺬﺍ ﻣﻌﻨ�ﻰ ﻗﻮﻟ�ﻪ .ﺑﻨﺴﺦ ﺍﻵﻳﺔ ﻭﺣﻜﻤﻬﺎ ﺃﻭ.ﻧﺴﺦ ﺍﻟﻠﻔﻆ ﻣﻦ ﺍﻟﺘﻼﻭﺓ ﻭﺑﻘﻲ ﺍﻟﺤﻜﻢ
ﻭﻫ�ﺬﺍ ﻣﻈﻬ�ﺮ ﻣ�ﻦ .ﻭﺑﻌﺾ ﺃﺻﺤﺎﺑﻪ ﺛﻢ ﻧﺴﺨﻪ ﷲ ﺗﻌﺎﻟﻰ ﻟﻔﻈﺎ ًﻭﻣﻌﻨﻰ ﻓﻤﺤﺎﻩ ﻣﻦ ﺍﻟﻘﻠﻮﺏ ﺑﺎﻟﻤﺮﺓ ﻓﻠ�ﻢ ﻳﻘ�ﺪﺭ ﻋﻠ�ﻰ ﻗﺮﺍءﺗ�ﻪ ﺃﺣ�ﺪ �ﺭﺳﻮﻝ ﷲ 
ﻭﻫﻮ ﺃﻳﻀﺎ ًﻣﻈﻬﺮ ﻣﻦ ﻣﻈﺎﻫﺮ ﺍﻟﺘﺼ�ﺮﻑ ﺍﻟﺤﻜ�ﻴﻢ ﺍﻟ�ﺪﺍﻝ  ،﴾ﺃﻟﻢ ﺗﻌﻠﻢ ﺃﻥ ﷲ ﻋﻠﻰ ﻛﻞ ﺷﻲء ﻗﺪﻳﺮ  ﴿ :ﻣﻈﺎﻫﺮ ﺍﻟﻘﺪﺭﺓ ﺍِﻹﻟﻬﻴﺔ ﺍﻟﺪﺍﻝ ﻋﻠﻴﻪ ﻗﻮﻟﻪ
ﺑﻤﺜﻠﻬ�ﺔ ﺑﺤﺴ�ﺐ  ﺃﻭﻓﻬ�ﻮ ﺗﻌ�ﺎﻟﻰ ﻳﺘﺼ�ﺮﻑ ﻓﻴﻨﺴ�ﺦ ﻭﻳﺒﻘ�ﻲ ﻭﻳ�ﺄﺗﻲ ﺑﺨﻴ�ﺮ ﻣﻤ�ﺎ ﻧﺴ�ﺦ ﴾ﻌﻠﻢ ﺃﻥ ﷲ ﻟﻪ ﻣﻠﻚ ﺍﻟﺴﻤﻮﺍﺕ ﻭﺍﻷﺭﺽﺃﻟﻢ ﺗ ﴿ :ﻋﻠﻴﻪ ﻗﻮﻟﻪ
 .ﻓﺴﺒﺤﺎﻥ ﻣﻦ ﺇﻟﻪ ﻗﺪﻳﺮ ﺣﻜﻴﻢ: ﻳﻨﺴﻲ ﻣﺎ ﻳﺸﺎء ﻭﻳﻨﺴﺦ ﻣﺎ ﻳﺮﻳﺪ.ﺣﺎﺟﺔ ﺍﻷﻣﺔ ﻭﻣﺘﻄﻠﺒﺎﺕ ﺣﻴﺎﺗﻬﺎ ﺍﻟﺮﻭﺣﻴﺔ ﻭﺍﻟﻤﺎﺩﻳﺔ
ﻭﺇﻋﻼﻡ ﺑ�ﺄﻥ ،ﺑ�ﺄﻣﻮﺭ ﻟ�ﻴﺲ ﻓ�ﻲ ﻣﻜﻨﺘ�ﻪ �ﻁﺎﻟﺐ ﺍﻟﺮﺳ�ﻮﻝ ﻓﻬﻮ ﺗﻮﺑﻴﺦ ﻟﻤﻦ  ،﴾ﺗﺮﻳﺪﻭﻥ ﺃﻥ ﺗﺴﺄﻟﻮﺍ ﺭﺳﻮﻟﻜﻢ  ﺃﻡ  ﴿ﺃﻣﺎ ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ  
ﻭﻣ�ﻦ ﻳﺘﺒ�ﺪﻝ  ﴿ :ﺩّﻝ ﻋﻠ�ﻰ ﻫ�ﺬﺍ ﻗﻮﻟ�ﻪ ﺗﻌ�ﺎﻟﻰ،ﻗ�ﺪ ﻳﺼ�ﺎﺏ ﺑﺰﻳ�ﻎ ﺍﻟﻘﻠ�ﺐ ﻓﻴﻜﻔ�ﺮ �ﻣﻦ ﻳﺠﺮﻱ ﻋﻠﻰ ﺃﺳﻠﻮﺏ ﺍﻟﺘﻌﻨﺖ ﻭﺳﻮء ﺍﻷﺩﺏ ﻣﻊ ﺍﻟﺮﺳ�ﻮﻝ 
 .(59F49)﴾ ﺍﻟﻜﻔﺮ ﺑﺎِﻹﻳﻤﺎﻥ ﻓﻘﺪ ﺿﻞ ﺳﻮﺍء ﺍﻟﺴﺒﻴﻞ 
 
 _______________
 ﻁﺮﻳﻖ ﺍﺑﻦ ﺇﺳﺤﺎﻕ ﻋﻦ ﻣﺤﻤﺪ ﺑﻦ ﺃﺑﻲ ﻣﺤﻤﺪ ﻭﻗﺪ ﺗﻘﺪﻡ ﺃﻧﻪ ﻣﺠﻬﻮﻝ ﻣﻦ1/002ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ   384  1ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ/  (19)
ﺃﺧﺮﺟﻪ ﺍﺑﻦ ﺟﺮﻳﺮ ﻋﻦ ﻣﺠﺎﻫﺪ ﻣﻦ ﻁﺮﻳﻘﻴﻦ ﺍﻷﻭﻝ:ﻋﻦ ﺷﻴﺨﻪ ﺍﻟﻘﺎﺳﻢ ﺑﻦ ﺍﻟﺤﺴﻦ،ﻋﻦ ﺍﻟﺤﺴﻴﻦ ﺑﻦ ﺩﺍﻭﺩ ﻭﻫﻮ  ﺍﻟﻤﻌﺮﻭﻑ ﺑﺴﻨﻴﺪ ﻭﻫﻮ ﺿﻌﻴﻒ ﺍﻟﺤﺪﻳﺚ،ﻋﻦ  484  1ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ/ (29)
ﻘﻲ ﺗﻬﻤﺔ ﺗﺪﻟﻴﺴﻪ ﻗﺎﺋﻤﺔ،ﻋﻦ ﻣﺠﺎﻫﺪ ﺑﻪ ﻓﻬﻮ ﻣﺮﺳﻞ ﺇﺳﻨﺎﺩﻩ ﺿﻴﻒ، ﻭﺍﻟﻄﺮﻳﻖ ﺍﻟﺜﺎﻧﻲ: ﻣ�ﻦ ﺭﻭﺍﻳ�ﺔ ﺍﺑ�ﻦ ﺃﺑ�ﻲ ﻧﺠ�ﻴﺢ ﺣﺠﺎﺝ ﺍﺑﻦ ﻣﺤﻤﺪ ﻭﻫﻮ ﻣﺨﺘﻠﻂ ﻋﻦ ﺍﺑﻦ ﺟﺮﻳﻭ ﻭﻟﻢ ﻳﺼﺮﺡ ﺑﺎﻟﺘﺤﺪﻳﺚ ﻓﺘﺒ
 ﻋﻦ ﻣﺠﺎﻫﺪ ﻭﺗﻘﺪﻡ ﺃﻧﻪ ﻟﻢ ﻳﺴﻤﻊ ﺍﻟﺘﻔﺴﻴﺮ ﻣﻨﻪ،ﻋﻠﻰ ﺃﻥ ﺍﻟﻄﺮﻳﻖ ﺇﻟﻴﻪ ﻻ ﺗﺨﻠﻮﺍ ﻣﻦ ﻧﻈﺮ ﻓﻬﻮ ﻣﺮﺳﻞ ﻣﻨﻘﻄﻊ ﺿﻌﻴﻒ 
 ﻓﺔ ﺇﻟﻰ ﺇﺭﺳﺎﻟﻪ. ﻣﻦ ﻁﺮﻳﻖ ﺃﺳﺒﺎﻁ ﺑﻦ ﻧﺼﺮ ﻋﻨﻪ ﻭﺗﻘﺪﻡ ﺿﻌﻒ ﺫﻟﻚ ﺑﺎﻹﺿﺎ 484  1ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ/ (39)
 ﻣﻦ ﻁﺮﻳﻖ ﺍﻟﻤﺜﻨﻰ ﺍﺑﻦ ﺍﻟﺼﺒﺎﺡ ﻭﻫﻮ ﺿﻌﻴﻒ،ﻭﻓﻴﻪ ﺃﺑﻮ ﺟﻌﻔﺮ ﺍﻟﺮﺍﺯﻱ ﺗﻘﺪﻡ ﺍﻟﻜﻼﻡ ﻋﻨﻪ 484  1ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ/  (49)
 ( 64/ 1ﺃﻳﺴﺮ ﺍﻟﺘﻔﺎﺳﻴﺮ ﻟﻠﺠﺰﺍﺋﺮﻱ )   (59)
 (54)
 
َﻭﻫُۡﻢ ﻳَۡﺘﻠُﻮَﻥ ٱۡﻟِﻜﺘَٰ َﺐۗ َﻛَﺬٰ ﻟَِﻚ  ﻟَۡﻴَﺴِﺖ ٱۡﻟﻴَﻬُﻮُﺩ َﻋﻠَٰﻰ َﺷۡﻲء ٖ ٱﻟﻨﱠَﺼٰ َﺮﻯ ٰﻟﺖ ﻗﺎﻭ َ ٱۡﻟﻴَﻬُﻮُﺩ ﻟَۡﻴَﺴِﺖ ٱﻟﻨﱠَﺼٰ َﺮٰﻯ َﻋﻠَٰﻰ َﺷۡﻲء ٖﻗﺎﻟﺖ ﻭ َ ﴿
 ﴾۳۱۱ﻔُﻮَﻥ ٱﻟﱠِﺬﻳَﻦ َﻻ ﻳَۡﻌﻠَُﻤﻮَﻥ ِﻣۡﺜَﻞ ﻗَۡﻮﻟِِﻬۡﻢﻭ ﻓَﭑﻟﱠ  ُﻳَۡﺤُﻜُﻢ ﺑَۡﻴﻨَﻬُۡﻢ ﻳَۡﻮَﻡ ٱۡﻟﻘِﻴَٰ َﻤِﺔ ﻓِﻴَﻤﺎ َﻛﺎﻧُﻮْﺍ ﻓِﻴِﻪ ﻳَۡﺨﺘَﻠِ ﻗﺎﻝ 
 
 .( ـ ﺍﻵﻳﺔﺍﻟﻴﻬﻮﺩ ﻗﺎﻟﺖ ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ:) ﻭ
ﻟﻤ�ﺎ ﻗ�ﺪﻡ ﺃﻫ�ﻞ ﻧﺠ�ﺮﺍﻥ ﻣ�ﻦ   »: ﻗ�ﺎﻝﻋﺒ�ﺎﺱ  ﺍﺑ�ﻦ ﻋﻜﺮﻣ�ﺔ ﻋ�ﻦ ﺃﻭﺃﺧ�ﺮﺝ ﺍﺑ�ﻦ ﺃﺑ�ﻰ ﺣ�ﺎﺗﻢ ﻣ�ﻦ ﻁﺮﻳ�ﻖ ﺳ�ﻌﻴﺪ  .24
ﻣ��ﺎ ﺃﻧ��ﺘﻢ ﻋﻠ��ﻰ :ﺭﺍﻓ��ﻊ ﺑ��ﻦ ﺣﺮﻳﻤﻠ��ﺔﻘ��ﺎﻝ ﻓ،ﺃﺗ��ﺘﻬﻢ ﺃﺣﺒ��ﺎﺭ ﻳﻬ��ﻮﺩ ﻓﺘﻨﺎﺯﻋﻮﺍ، � ﺍﻟﻨﺼ��ﺎﺭﻯ ﻋﻠ��ﻰ ﺭﺳ��ﻮﻝ ﷲ
ﻣﻮﺳ�ﻰ  ﻭﺟﺤﺪ ﻧﺒ�ﻮﺓ،ﻋﻠﻰ ﺷ�ﻲء  ﺭﺟﻞ ﻣﻦ ﺃﻫﻞ ﻧﺠﺮﺍﻥ ﻟﻠﻴﻬﻮﺩ: ﻣﺎ ﺃﻧﺘﻢﻘﺎﻝ ﻭﻛﻔﺮ ﺑﻌﻴﺴﻰ ﻭﺍﻹﻧﺠﻴﻞ، ﻓ،ﺷﻲء
 .(69F59)ـ ﺍﻵﻳﺔ ﴾ﺍﻟﻴﻬﻮﺩ ﻟﻴﺴﺖ ﺍﻟﻨﺼﺎﺭﻯ ﻋﻠﻰ ﺷﻲءﻗﺎﻟﺖ ﻭ﴿:ﻓﺄﻧﺰﻝ ﷲ  ﻓﻲ ﺫﻟﻚ،ﻭﻛﻔﺮ ﺑﺎﻟﺘﻮﺭﺍﺓ
 
 [ﺗﻌﻠﻴﻖ]
ﺍﻹﻣ�ﺎﻡ ﺍﺑ�ﻦ ﺣﺠ�ﺮ ﻣﺠﻬ�ﻮﻝ ﻗﺎﻝ ،ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﺍ ﺍﻷﺛﺮ ﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ ﻣﺤﻤﺪ ﺑﻦ ﺃﺑﻲ ﻣﺤﻤﺪ ﻣﻮﻟﻰ ﺯﻳﺪ ﺑﻦ ﺛﺎﺑﺖﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ  
ﻟﻴﻬ�ﻮﺩ ﻭﺍﻟﻨﺼ�ﺎﺭﻱ ﺍﺗﻬ�ﻢ ﻛ�ﻞ ﻣﻨﻬﻤ�ﺎ ﺍﻷﺧ�ﺮ ﺑﺄﻧ�ﻪ ﻟ�ﻴﺲ ﻋﻠ�ﻰ ﺷ�ﻲء ﺑﻐ�ﺾ ﻟﻜﻦ ﺍﻟﻤﻌﻨﻰ ﺍﻟﻤﺤﻜﻢ ﻣ�ﻦ ﺍﻵﻳ�ﺔ ﺃﻥ ﺍ.ﻭﺫﻛﺮﻩ ﺍﺑﻦ ﺣﺒﺎﻥ ﻓﻲ ﺍﻟﺜﻘﺎﺕ
 .ﻏﻴﺮ ﺫﻟﻚ ﺃﻭﺍﻟﻨﻈﺮ ﻋﻦ ﺃﻥ ﺳﺒﺐ ﻧﺰﻭﻝ ﺍﻵﻳﺔ ﻭﻓﺪ ﻧﺠﺮﺍﻥ ﻣﻊ ﺍﻟﻴﻬﻮﺩ 
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ] 
 .ﻟﻴﺲ ﺍﻟﻨﺼﺎﺭﻯ ﻋﻠﻰ ﺩﻳﻦ ﺻﺤﻴﺢ ﻣﻌﺘﺪ ﺑﻪ ﻓﺪﻳﻨﻬﻢ ﺑﺎﻁﻞ :ﺃﻱ ﻛﻔﺮ ﺍﻟﻴﻬﻮﺩ ﺑﻌﻴﺴﻰ ﻭﻗﺎﻟﻮﺍ ﴾ﻭﻗﺎﻟﺖ ﺍﻟﻴﻬﻮﺩ ﻟﻴﺴﺖ ﺍﻟﻨﺼﺎﺭﻯ ﻋﻠﻰ ﺷﻲء  ﴿
 .ﻭﺩﻳﻨﻬﻢ ﺑﺎﻁﻞ ،ﻟﻴﺲ ﺍﻟﻴﻬﻮﺩ ﻋﻠﻰ ﺩﻳﻦ ﺻﺤﻴﺢ ،ﺃﻱ ﻭﻗﺎﻝ ﺍﻟﻨﺼﺎﺭﻯ ﻓﻲ ﺍﻟﻴﻬﻮﺩ ﻣﺜﻞ ﺫﻟﻚ ﴾ﺍﻟﻨﺼﺎﺭﻯ ﻟﻴﺴﺖ ﺍﻟﻴﻬﻮﺩ ﻋﻠﻰ ﺷﻲء  ﻭﻗﺎﻟﺖ ﴿
 .ﻭﺍﻟﻨﺼﺎﺭﻯ ﻳﻘﺮﺃﻭﻥ ﺍﻹﻧﺠﻴﻞ ﻓﻘﺪ ﻛﻔﺮﻭﺍ ﻋﻦ ﻋﻠﻢ ،ﺃﻱ ﻭﺍﻟﺤﺎﻝ ﺃﻥ ﺍﻟﻴﻬﻮﺩ ﻳﻘﺮﺃﻭﻥ ﺍﻟﺘﻮﺭﺍﺓ﴾ﻭﻫﻢ ﻳﺘﻠﻮﻥ ﺍﻟﻜﺘﺎﺏ  ﴿
 .ﻟﻴﺲ ﻣﺤﻤﺪ ﻋﻠﻰ ﺷﻲء :ﻛﻮ ﺍﻟﻌﺮﺏ ﻣﺜﻞ ﻗﻮﻝ ﺃﻫﻞ ﺍﻟﻜﺘﺎﺏ ﻗﺎﻟﻮﺍ] ﻛﺬﻟﻚ ﻗﺎﻝ ﺍﻟﺬﻳﻦ ﻻ ﻳﻌﻠﻤﻮﻥ ﻣﺜﻞ ﻗﻮﻟﻬﻢ [ ﺃﻱ ﻛﺬﻟﻚ ﻗﺎﻝ ﻣﺸﺮ
ﻭﻳﻔﺼ�ﻞ ﺑﻴ�ﻨﻬﻢ ﺑﻘﻀ�ﺎﺋﻪ  ،] ﻓ�ﺎﻟ ﻳﺤﻜ�ﻢ ﺑﻴ�ﻨﻬﻢ ﻳ�ﻮﻡ ﺍﻟﻘﻴﺎﻣ�ﺔ ﻓﻴﻤ�ﺎ ﻛ�ﺎﻧﻮﺍ ﻓﻴ�ﻪ ﻳﺨﺘﻠﻔ�ﻮﻥ [ ﺃﻱ ﻳﺤﻜ�ﻢ ﺑ�ﻴﻦ ﺍﻟﻴﻬ�ﻮﺩ ﻭﺍﻟﻨﺼ�ﺎﺭﻯ ﻭﺳ�ﺎﺋﺮ ﺍﻟﺨﻼﺋ�ﻖ
 .)79F69 (ﻓﻴﻤﺎ ﺍﺧﺘﻠﻔﻮﺍ ﻓﻴﻪ ﻣﻦ ﺃﻣﺮ ﺍﻟﺪﻳﻦ ،ﺍﻟﻌﺎﺩﻝ
 
 ٱﻟﱠ  ِﺃَﻥ ﻳُۡﺬَﻛَﺮ ﻓِﻴﻬَﺎ ٱۡﺳُﻤﻪُۥ َﻭَﺳَﻌٰﻰ ﻓِﻲ َﺧَﺮﺍﺑِﻬَﺎٓﻭ  َﻭَﻣۡﻦ ﺃَۡﻅﻠَُﻢ ِﻣﻤﱠﻦ ﻣﱠ ﻨََﻊ َﻣَﺴٰ ِﺠﺪ َ ﴿
ﺌَِﻚ َﻣﺎ َﻛﺎَﻥ ﻟَﻬُۡﻢ ﺃَﻥ ﻳَۡﺪُﺧﻠُﻮﻫَﺎ ٓﺇِﻻﱠ َﺧﺎٓﺋِﻔِﻴَﻦﻭ ﻟَﻬُۡﻢ ﻓِﻲ ٱﻟﺪﱡ ۡﻧﻴَﺎ ِﺧۡﺰﻱ ٞ
 ﴾ ٤۱۱ َﻭﻟَﻬُۡﻢ ﻓِﻲ ٱۡﻷِٓﺧَﺮِﺓ َﻋَﺬﺍٌﺏ َﻋِﻈﻴﻢ ٞ ﺃُْﻭﻟَٰ ٓ
 
 .ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ:)ﻭﻣﻦ ﺃﻅﻠﻢ( ـ ﺍﻵﻳﺔ
ﻣﻨﻌ�ﻮﺍ ﺍﻟﻨﺒ�ﻲ ﺻ�ﻠﻰ ﷲ  ﻋﻠﻴ�ﺔ ﻭﺳ�ﻠﻢ ﺍﻟﺼ�ﻼﺓ ﻋﻨ�ﺪ  ﻗﺮﻳﺸ�ﺎً ﺃﻥ  »ﻟﻄﺮﻳﻖ ﺍﻟﻤﺬﻛﻮﺭ ﺍﺗﻢ ﻣﻦ ﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎ .34
 .«(89F79))ﻭﻣﻦ ﺃﻅﻠﻢ ﻣﻤﻦ ﻣﻨﻊ ﻣﺴﺎﺟﺪ ﷲ ( ـ ﺍﻵﻳﺔ  :ﻓﺄﻧﺰﻝ ﷲ،ﻓﻲ ﺍﻟﻤﺴﺠﺪ ﺍﻟﺤﺮﺍﻡﺍﻟﻜﻌﺒﺔ 
 .«(99F89)ﻳﻮﻡ ﺍﻟﺤﺪﻳﺒﻴﺔ ﺻﺪﻭﺍ ﺭﺳﻮﻝ ﷲ  ﻋﻦ ﻣﻜﺔ ﻧﺰﻟﺖ ﻓﻲ ﺍﻟﻤﺸﺮﻛﻴﻦ ﺣﻴﻦ »: ﻗﺎﻝﺯﻳﺪ  ﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮ ﻋﻦ .44
 
 [  ﺗﻌﻠﻴﻖ] 
ﻧﺰﻟ�ﺖ ﻓ�ﻲ  :ﻭﻋﻨﺪ ﺍﻟﻮﺍﺣﺪﻱ ﻣﻦ ﺭﻭﺍﻳ�ﺔ ﺍﻟﻜﻠﺒ�ﻲ ﻋ�ﻦ ﺍﺑ�ﻦ ﻋﺒ�ﺎﺱ،ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﻫﻨﺎ ﺃﺛﺮﻳﻦ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻷﻳﺔ 
ﻁﻄﻠ�ﻮﺱ ﺍﻟﺮﻭﻣ�ﻲ ﻭﺃﺻ�ﺤﺎﺑﻪ ﻣ�ﻦ ﺍﻟﻨﺼ�ﺎﺭﻯ، ﻭﺫﻟ�ﻚ ﺃﻧﻬ�ﻢ ﻏ�ﺰﻭﺍ ﺑﻨ�ﻲ ﺇﺳ�ﺮﺍﺋﻴﻞ، ﻓﻘﺘﻠ�ﻮﺍ ﻣﻘ�ﺎﺗﻠﺘﻬﻢ، ﻭﺳ�ﺒﻮﺍ ﺫﺭﺍﺭﻳﻬ�ﻢ، ﻭﺣﺮﻗ�ﻮﺍ ﺍﻟﺘ�ﻮﺭﺍﺓ، 
 .(001F99)ﻭﺧﺮﺑﻮﺍ ﺑﻴﺖ ﺍﻟﻤﻘﺪﺱ، ﻭﻗﺬﻓﻮﺍ ﻓﻴﻪ ﺍﻟﺠﻴﻒ
 .(101F001)ﻫﻮ ﺑﺨﺘﻨﺼﺮ ﻭﺃﺻﺤﺎﺑﻪ ﻏﺰﻭﺍ ﺍﻟﻴﻬﻮﺩ ﻭﺧﺮﺑﻮﺍ ﺑﻴﺖ ﺍﻟﻤﻘﺪﺱ، ﻭﺃﻋﺎﻧﺘﻬﻢ ﻋﻠﻰ ﺫﻟﻚ ﺍﻟﻨﺼﺎﺭﻯ ﻣﻦ ﺃﻫﻞ ﺍﻟﺮﻭﻡ :ﻭﻋﻨﺪﻩ ﺃﻳﻀﺎ ﻋﻦ ﻗﺘﺎﺩﺓ
 .ﻘﺎﻝﺛﺎﺭ ﺃﺭﺑﻌﺔ ﺃﺳﺒﺎﺏ ﻭﺇﻥ ﻛﺎﻥ ﺇﺳﻨﺎﺩ ﻛﻞ ﻭﺍﺣﺪ ﻣﻨﻬﺎ ﻻ ﻳﺨﻠﻮ ﻣﻦ ﻣﻓﺘﺤﺼﻞ ﻣﻦ ﺗﻠﻚ ﺍﻵ
 ﻣﻦ ﺍﻟﺼﻼﺓ ﻋﻨﺪ ﺍﻟﺒﻴﺖ. �ﻓﻲ ﻛﻔﺎﺭ ﻗﺮﻳﺶ ﻣﻨﻌﻮﺍ ﺍﻟﻨﺒﻲ  :ﻓﺎﻷﻭﻝ
 ﻛﻔﺎﺭ ﻗﺮﻳﺶ ﺻﺪﻭﺍ ﺍﻟﻤﺴﻠﻤﻴﻦ ﻋﻦ ﺍﻟﻤﺴﺠﺪ ﻳﻮﻡ ﺍﻟﺤﺪﻳﺒﻴﺔ.ﻓﻲ  :ﺍﻟﺜﺎﻧﻲ
 ﺍﻟﺜﺎﻟﺚ: ﻓﻲ ﻁﻄﻠﻮﺱ ﺍﻟﺮﻭﻣﻲ ﺣﻴﻨﻤﺎ ﺧﺮﺏ ﺑﻴﺖ ﺍﻟﻤﻘﺪﺱ.
 ﺍﻟﺮﺍﺑﻊ: ﻓﻲ ﺑﺨﺘﻨﺼﺮ ﻓﻲ ﺗﺨﺮﻳﺒﻪ ﺑﻴﺖ ﺍﻟﻤﻘﺪﺱ.
ﺍﻟﻤﺮﺍﺩ ﻣﻦ ﻣﻨﻊ ﻣﻦ ﻛ�ﻞ  :ﻓﻲ ﺗﻔﺴﻴﺮﻩ: ﻭﻗﻴﻞﻗﺎﻝ ﻪ ﺍﻹﻣﺎﻡ ﺍﻟﻘﺮﻁﺒﻲ ﺣﻴﺚ ﺤﻭﻛﻞ ﻫﺬﻩ ﺍﻷﺳﺒﺎﺏ ﻣﺤﺘﻤﻠﺔ ﻣﻦ ﺍﻷﻳﺔ ﻭﻫﻮ ﺍﻟﺬﻱ ﺭﺟ 
ﻭﷲ ،ﻓﺘﺨﺼﻴﺼﻬﺎ ﺑﺒﻌﺾ ﺍﻟﻤﺴﺎﺟﺪ ﻭﺑﻌﺾ ﺍﻷﺷﺨﺎﺹ ﺿﻌﻴﻒ،ﻷﻥ ﺍﻟﻠﻔﻆ ﻋﺎﻡ ﻭﺭﺩ ﺑﺼﻴﻐﺔ ﺍﻟﺠﻤﻊ،ﻭﻫﻮ ﺍﻟﺼﺤﻴﺢ،ﻘﻴﺎﻣﺔﻣﺴﺠﺪ ﺇﻟﻰ ﻳﻮﻡ ﺍﻟ
 ﺗﻌﺎﻟﻰ ﺍﻋﻠﻢ.
 _______________
 ﺖ ﻣﺠﻬﻮﻝ. ﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ ﻣﺤﻤﺪ ﺑﻦ ﺃﺑﻲ ﻣﺤﻤﺪ ﻣﻮﻟﻰ ﺯﻳﺪ ﺍﺑﻦ ﺛﺎﺑ 1/802ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ   1/594ﺃﺧﺮﺟﻪ ﺍﻟﻄﺒﺮﻱ ﻓﻲ ﺗﻔﺴﻴﺮﻩ    (69)
 (25/ 1(ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )79)
 ﺑﺎﻹﺳﻨﺎﺩ ﺍﻟﺴﺎﺑﻖ ﻭﻗﺪ ﺗﻘﺪﻡ ﺍﻟﻜﻼﻡ ﻋﻠﻴﻪ ،ﻭﺭﻭﻯ ﺍﺑﻦ ﺟﺮﻳﺮ ﺑﻌﺪﻩ ﺃﻥ ﺍﻟﻤﺮﺍﺩ ﺑﺎﻵﻳﺔ ﺍﻟﻜﺮﻳﻤﺔ ﺍﻟﻨﺼﺎﺭﻯ ﻭﺭﺟﺤﻪ.  1/012ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ    (89)
 ﻫﺬﺍ ﻗﺎﻝ ﻋﻨﻪ ﺍﻟﺤﺎﻓﻆ ﻓﻲ ﺍﻟﺘﻘﺮﻳﺐ: ﺿﻌﻴﻒﺍﺑﻦ ﺯﻳﺪ ﺍﻟﻤﺬﻛﻮﺭ ﻫﻮ ﻋﺒﺪ ﺍﻟﺮﺣﻤﻦ ﺑﻦ ﺯﻳﺪ ﺑﻦ ﺃﺳﻠﻢ،ﻭﻋﺒﺪ ﺍﻟﺮﺣﻤﻦ  994  1ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ/ (99)
 (22ﺃﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ ﻟﻠﻮﺍﺣﺪﻱ )    (001)
 (32ﺃﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ ﻟﻠﻮﺍﺣﺪﻱ )    (101)
 (64)
ﻛﺘﺨﺮﻳﺐ ﺑﺨﺖ ﻧﺼﺮ ﻭﺍﻟﻨﺼﺎﺭﻯ ﺑﻴﺖ ﺍﻟﻤﻘﺪﺱ ﻋﻠﻰ ﻣﺎ ﺫﻛﺮ ﺃﻧﻬﻢ ﻏﺰﻭﺍ ﺑﻨﻲ ﺇﺳﺮﺍﺋﻴﻞ ﻣﻊ ﺑﻌ�ﺾ  ﺧﺮﺍﺏ ﺍﻟﻤﺴﺎﺟﺪ ﻗﺪ ﻳﻜﻮﻥ ﺣﻘﻴﻘﻴﺎً  -ﺍﻟﺜﺎﻟﺜﺔ
ﻭﻗ�ﺬﻓﻮﺍ ﻓ�ﻲ ﺑﻴ�ﺖ ﺍﻟﻤﻘ�ﺪﺱ ،ﻭﺣﺮﻗﻮﺍ ﺍﻟﺘﻮﺭﺍﺓ،ﻓﻘﺘﻠ�ﻮﺍ ﻭﺳ�ﺒﻮﺍ -ﻟﺮﻭﻣ�ﻲ ﻓﻴﻤ�ﺎ ﺫﻛ�ﺮ ﺍﻟﻐﺰﻧ�ﻮﻱ ﺍﺳﻤﻪ ﻧﻄ�ﻮﺱ ﺑ�ﻦ ﺍﺳﺒﻴﺴ�ﺎﻧﻮﺱ ﺍ :ﻗﻴﻞ -ﻣﻠﻮﻛﻬﻢ 
 ﺍﻟﻌﺬﺭﺓ ﻭﺧﺮﺑﻮﻩ.
ﻭﻋﻠ�ﻰ ﺍﻟﺠﻤﻠ�ﺔ ﻓﺘﻌﻄﻴ�ﻞ ﺍﻟﻤﺴ�ﺎﺟﺪ ،ﻋ�ﻦ ﺍﻟﻤﺴ�ﺠﺪ ﺍﻟﺤﺮﺍﻡ �ﻛﻤﻨﻊ ﺍﻟﻤﺸﺮﻛﻴﻦ ﺍﻟﻤﺴﻠﻤﻴﻦ ﺣﻴﻦ ﺻ�ﺪﻭﺍ ﺭﺳ�ﻮﻝ ﷲ  ﻭﻳﻜﻮﻥ ﻣﺠﺎﺯﺍً  
 .(201F101)ﻋﻦ ﺍﻟﺼﻼﺓ ﻭﺇﻅﻬﺎﺭ ﺷﻌﺎﺋﺮ ﺍﻹﺳﻼﻡ ﻓﻴﻬﺎ ﺧﺮﺍﺏ ﻟﻬﺎ
 
 
 ﻷﻳﺔ[ ﻣﺨﺘﺼﺮ] ﺗﻔﺴﻴﺮ 
ﺃﻱ: ﻻ ﺃﺣﺪ ﺃﻅﻠﻢ ﻭﺃﺷﺪ ﺟﺮﻣﺎ، ﻣﻤﻦ ﻣﻨ�ﻊ ﻣﺴ�ﺎﺟﺪ ﷲ، ﻋ�ﻦ ﺫﻛ�ﺮ ﷲ ﻓﻴﻬ�ﺎ، ﻭﺇﻗﺎﻣ�ﺔ ﴿ﻭﻣﻦ ﺃﻅﻠﻢ ﻣﻤﻦ ﻣﻨﻊ ﻣﺴﺎﺟﺪ ﷲ ﺃﻥ ﻳﺬﻛﺮ ﻓﻴﻬﺎ ﺍﺳﻤﻪ ﴾ 
 ﺍﻟﺼﻼﺓ ﻭﻏﻴﺮﻫﺎ ﻣﻦ ﺍﻟﻄﺎﻋﺎﺕ.
ﻭﺍﻟﺨﺮﺍﺏ ﺍﻟﻤﻌﻨ�ﻮﻱ:  ﺍﻟﺤﺴﻲ ﻭﺍﻟﻤﻌﻨﻮﻱ، ﻓﺎﻟﺨﺮﺍﺏ ﺍﻟﺤﺴﻲ: ﻫﺪﻣﻬﺎ ﻭﺗﺨﺮﻳﺒﻬﺎ، ﻭﺗﻘﺬﻳﺮﻫﺎ،﴾ﻓِﻲ َﺧَﺮﺍﺑِﻬَﺎ ﴿ﺃﻱ: ﺍﺟﺘﻬﺪ ﻭﺑﺬﻝ ﻭﺳﻌﻪ ﴾َﻭَﺳَﻌﻰ ﴿
ﻣﻨﻊ ﺍﻟﺬﺍﻛﺮﻳﻦ ﻻﺳﻢ ﷲ ﻓﻴﻬﺎ، ﻭﻫﺬﺍ ﻋﺎﻡ، ﻟﻜﻞ ﻣﻦ ﺍﺗﺼﻒ ﺑﻬﺬﻩ ﺍﻟﺼﻔﺔ، ﻓﻴﺪﺧﻞ ﻓﻲ ﺫﻟﻚ ﺃﺻﺤﺎﺏ ﺍﻟﻔﻴﻞ، ﻭﻗﺮﻳﺶ، ﺣﻴﻦ ﺻ�ﺪﻭﺍ ﺭﺳ�ﻮﻝ ﷲ 
ﻋﻨﻬﺎ ﻋﺎﻡ ﺍﻟﺤﺪﻳﺒﻴﺔ، ﻭﺍﻟﻨﺼﺎﺭﻯ ﺣ�ﻴﻦ ﺃﺧﺮﺑ�ﻮﺍ ﺑﻴ�ﺖ ﺍﻟﻤﻘ�ﺪﺱ، ﻭﻏﻴ�ﺮﻫﻢ ﻣ�ﻦ ﺃﻧ�ﻮﺍﻉ ﺍﻟﻈﻠﻤ�ﺔ، ﺍﻟﺴ�ﺎﻋﻴﻦ ﻓ�ﻲ ﺧﺮﺍﺑﻬ�ﺎ، ﻣﺤ�ﺎﺩﺓ ﻟ، ﻭﻣﺸ�ﺎﻗﺔ، 
، ﺑﺄﻥ ﻣﻨﻌﻬﻢ ﺩﺧﻮﻟﻬﺎ ﺷﺮﻋﺎ ﻭﻗﺪﺭﺍ، ﺇﻻ ﺧﺎﺋﻔﻴﻦ ﺫﻟﻴﻠﻴﻦ، ﻓﻠﻤﺎ ﺃﺧﺎﻓﻮﺍ ﻋﺒﺎﺩ ﷲ، ﺃﺧﺎﻓﻬﻢ ﷲ، ﻓﺎﻟﻤﺸﺮﻛﻮﻥ ﺍﻟﺬﻳﻦ ﺻ�ﺪﻭﺍ ﺭﺳ�ﻮﻟﻪ، ﻓﺠﺎﺯﺍﻫﻢ ﷲ
ﺎ ﻳَﺎ ﺃَﻳﱡﻬَﺎ ﺍﻟﱠِﺬﻳَﻦ ﺁَﻣﻨ�ُﻮﺍ ﺇِﻧﱠَﻤ� ﴿ﺗﻌﺎﻟﻰ: ﻘﺎﻝ ﺇﻻ ﻳﺴﻴﺮﺍ، ﺣﺘﻰ ﺃﺫﻥ ﷲ ﻟﻪ ﻓﻲ ﻓﺘﺢ ﻣﻜﺔ، ﻭﻣﻨﻊ ﺍﻟﻤﺸﺮﻛﻴﻦ ﻣﻦ ﻗﺮﺑﺎﻥ ﺑﻴﺘﻪ، ﻓ �ﻟﻢ ﻳﻠﺒﺚ ﺭﺳﻮﻝ ﷲ 
ﻭﺃﺻ�ﺤﺎﺏ ﺍﻟﻔﻴ�ﻞ، ﻗ�ﺪ ﺫﻛ�ﺮ ﷲ ﻣ�ﺎ ﺟ�ﺮﻯ ﻋﻠ�ﻴﻬﻢ، ﻭﺍﻟﻨﺼ�ﺎﺭﻯ، ﺳ�ﻠﻂ ﷲ .﴾ ﺍْﻟُﻤْﺸِﺮُﻛﻮَﻥ ﻧََﺠٌﺲ ﻓَﻼ ﻳَْﻘَﺮﺑُﻮﺍ ﺍْﻟَﻤْﺴِﺠَﺪ ﺍْﻟَﺤ�َﺮﺍَﻡ ﺑَْﻌ�َﺪ َﻋ�ﺎِﻣِﻬْﻢ ﻫ�ََﺬﺍ
 ﻋﻠﻴﻬﻢ ﺍﻟﻤﺆﻣﻨﻴﻦ، ﻓﺄﺟﻠﻮﻫﻢ ﻋﻨﻪ.
 ﺍﻟﺒﺎﺭﻱ ﻗﺒﻞ ﻭﻗﻮﻋﻬﺎ، ﻓﻮﻗﻌﺖ ﻛﻤﺎ ﺃﺧﺒﺮ.ﻭﻫﻜﺬﺍ ﻛﻞ ﻣﻦ ﺍﺗﺼﻒ ﺑﻮﺻﻔﻬﻢ، ﻓﻼ ﺑﺪ ﺃﻥ ﻳﻨﺎﻟﻪ ﻗﺴﻄﻪ، ﻭﻫﺬﺍ ﻣﻦ ﺍﻵﻳﺎﺕ ﺍﻟﻌﻈﻴﻤﺔ، ﺃﺧﺒﺮ ﺑﻬﺎ 
 ﻭﺍﺳﺘﺪﻝ ﺍﻟﻌﻠﻤﺎء ﺑﺎﻵﻳﺔ ﺍﻟﻜﺮﻳﻤﺔ، ﻋﻠﻰ ﺃﻧﻪ ﻻ ﻳﺠﻮﺯ ﺗﻤﻜﻴﻦ ﺍﻟﻜﻔﺎﺭ ﻣﻦ ﺩﺧﻮﻝ ﺍﻟﻤﺴﺎﺟﺪ.
 .﴾َﻭﻟَﻬُْﻢ ﻓِﻲ ﺍﻵِﺧَﺮِﺓ َﻋَﺬﺍٌﺏ َﻋِﻈﻴﻢ ٌ ﴿ﺃﻱ: ﻓﻀﻴﺤﺔ ﻛﻤﺎ ﺗﻘﺪﻡ ﴾ﻟَﻬُْﻢ ﻓِﻲ ﺍﻟﺪﱡ ْﻧﻴَﺎ ِﺧْﺰﻱ ٌ ﴿
ﻤﻪ، ﻓﻼ ﺃﻋﻈﻢ ﺇﻳﻤﺎﻧﺎ ﻣﻤﻦ ﺳﻌﻰ ﻓﻲ ﻋﻤﺎﺭﺓ ﺍﻟﻤﺴﺎﺟﺪ ﺑﺎﻟﻌﻤﺎﺭﺓ ﺍﻟﺤﺴﻴﺔ ﻭﺍﻟﻤﻌﻨﻮﻳﺔ، ﻭﺇﺫﺍ ﻛﺎﻥ ﻻ ﺃﻅﻠﻢ ﻣﻤﻦ ﻣﻨﻊ ﻣﺴﺎﺟﺪ ﷲ ﺃﻥ ﻳﺬﻛﺮ ﻓﻴﻬﺎ ﺍﺳ
 .﴾ﺇِﻧﱠَﻤﺎ ﻳَْﻌُﻤُﺮ َﻣَﺴﺎِﺟَﺪ ﷲﱠ  َِﻣْﻦ ﺁَﻣَﻦ ﺑِﺎﻟﱠ  َِﻭﺍْﻟﻴَْﻮِﻡ ﺍﻵِﺧﺮ ِ ﴿ﺗﻌﺎﻟﻰ: ﻗﺎﻝ ﻛﻤﺎ 
 ﺍﻧﺘﻬﻲ.(301F201)﴾  ﺃَْﻥ ﺗُْﺮﻓََﻊ َﻭﻳُْﺬَﻛَﺮ ﻓِﻴﻬَﺎ ﺍْﺳُﻤﻪ ُﻓِﻲ ﺑُﻴُﻮٍﺕ ﺃَِﺫَﻥ ﷲﱠ ُ  ﴿ﺗﻌﺎﻟﻰ: ﻘﺎﻝ ﺑﻞ ﻗﺪ ﺃﻣﺮ ﷲ ﺗﻌﺎﻟﻰ ﺑﺮﻓﻊ ﺑﻴﻮﺗﻪ ﻭﺗﻌﻈﻴﻤﻬﺎ ﻭﺗﻜﺮﻳﻤﻬﺎ، ﻓ
  ﴾ ٥۱۱ َﻭٱۡﻟَﻤۡﻐِﺮُﺏﻭ ﻓَﺄَۡﻳﻨََﻤﺎ ﺗَُﻮﻟﱡﻮْﺍ ﻓَﺜَﻢﱠ َﻭۡﺟﻪ ُٱﻟﱠ ِﻭ ﺇِﻥﱠ ٱﻟﱠ  ََﻭٰ ِﺳٌﻊ َﻋﻠِﻴﻢ ٞ َﻭِﻟﱠ  ِٱۡﻟَﻤۡﺸِﺮﻕ ُ ﴿
 
 .ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ: )ﻭﻟ ﺍﻟﻤﺸﺮﻕ ﻭﺍﻟﻤﻐﺮﺏ(   
ﻳﺼ�ﻠﻲ ﻋﻠ�ﻰ ﺭﺍﺣﻠﺘ�ﻪ ﺗﻄﻮﻋ�ﺎ ًﺃﻳﻨﻤ�ﺎ   �ﻛﺎﻥ ﺍﻟﻨﺒ�ﻲ  »: ﻗﺎﻝ ﺍﺑﻦ ﻋﻤﺮ ﺃﺧﺮﺝ ﻣﺴﻠﻢ ﻭﺍﻟﺘﺮﻣﺬﻱ ﻭﺍﻟﻨﺴﺎﺋﻲ ﻋﻦ .54
ﻓ�ﻲ ﻫ�ﺬﺍ : ﻗ�ﺎﻝﻟﻤﺸ�ﺮﻕ ﻭﺍﻟﻤﻐ�ﺮﺏ(  ﻭﺍ)ﻭﻟ :ﻭﻫﻮ ﺟﺎٍء ﻣﻦ ﻣﻜ�ﺔ ﺇﻟ�ﻰ ﺍﻟﻤﺪﻳﻨ�ﺔ، ﺛ�ﻢ ﻗ�ﺮﺃ ﺍﺑ�ﻦ ﻋﻤ�ﺮ ﺗﻮﺟﻬﺖ ﺑﻪ
 .« (401F301)ﻧﺰﻟﺖ ﻫﺬﻩ ﺍﻵﻳﺔ
 ﻓ�ﻲ ﺍﻟﺘﻄ�ﻮﻉ ﺃﻥ ﺗﺼ�ﻠﻲ ﺣﻴﺜﻤ�ﺎ ﺗﻮﺟﻬ�ﺖ ﺑ�ﻚ ﺭﺍﺣﻠﺘ�ﻚ ،ﺃﻧﺰﻟﺖ ﻓﺄﻳﻨﻤﺎ ﺗﻮﻟﻮﺍ ﻓﺜﻢ ﻭﺟ�ﻪ ﷲ »: ﻗﺎﻝﻭﺃﺧﺮﺝ ﺍﻟﺤﺎﻛﻢ ﻋﻨﻪ  .64
ﻟﻜﻨ�ﻪ  ﻟ�ﻴﺲ ،ﻭﻗﺪ ﺍﻋﺘﻤ�ﺪﻩ ﺟﻤﺎﻋﺔ،ﺻﺤﻴﺢ ﻋﻠﻰ ﺷﺮﻁ ﻣﺴﻠﻢ  ﻫﺬﺍ ﺃﺻ�ﺢ ﻣ�ﺎ ﻭﺭﺩ ﻓ�ﻲ ﺍﻵﻳ�ﺔ ﺇﺳ�ﻨﺎﺩﺍً  ﻗﺎﻝ ﻭ.(501F401)«
 ﺍﻟﺘﺼﺮﻳﺢ ﺑﺴﺒﺐ ﻧﺰﻭﻟﻬﺎ.  ﻭﻗﺪ ﻭﺭﺩ،ﻭﻗﺪ ﺗﻘﺪﻡ ﻣﺎ ﻓﻴﻪ (ﺃﻧﺰﻟﺖ ﻓﻲ ﻛﺬﺍ   »: ﻗﺎﻝﻓﻴﻪ ﺗﺼﺮﻳﺢ ﺑﺬﻛﺮ ﺍﻟﺴﺒﺐ ﺑﻞ 
   �ﻮﻝ ﷲ ﺃﻥ ﺭﺳ�  »:ﻓﺄﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮ ﻭﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﻣﻦ ﻁﺮﻳ�ﻖ ﻋﻠ�ﻲ ﺑ�ﻦ ﺃﺑ�ﻲ ﻁﻠﺤ�ﺔ ﻋ�ﻦ ﺍﺑ�ﻦ ﻋﺒ�ﺎﺱ .74
ﻓﻔﺮﺣﺖ ﺍﻟﻴﻬ�ﻮﺩ ﻓﺎﺳ�ﺘﻘﺒﻠﻬﺎ ﺑﻀ�ﻌﺔ ﻋﺸ�ﺮ ﺷ�ﻬﺮﺍ،ً ،ﻟﻤﺎ ﻫﺎﺟﺮ ﺇﻟﻰ ﺍﻟﻤﺪﻳﻨﺔ ﺃﻣﺮﻩ ﷲ  ﺃﻥ ﻳﺴﺘﻘﺒﻞ ﺑﻴ�ﺖ ﺍﻟﻤﻘ�ﺪﺱ
ﻓﺎﺭﺗﺎﺏ ﻓﻲ  ﴾ﻓﻮﻟﻮﺍ ﻭﺟﻮﻫﻜﻢ ﺷﻄﺮﻩ﴿:ﻓﺄﻧﺰﻝ ﷲ،ﻭﻳﻨﻈﺮ ﺇﻟﻰ ﺍﻟﺴﻤﺎءﻠﺔ ﺇﺑﺮﺍﻫﻴﻢ ﻭﻛﺎﻥ ﻳﺪﻋﻮ ﷲ ﺒ ْﺤﺐ ﻗِ ﻭﻛﺎﻥ ﻳ
: ﻗ�ﺎﻝﻭ  ﴾ﻗ�ﻞ ﻟ ﺍﻟﻤﺸ�ﺮﻕ ﻭﺍﻟﻤﻐ�ﺮﺏ﴿ﻓ�ﺄﻧﺰﻝ ﷲ  ،ﻗﺒﻠﺘﻬﻢ ﺍﻟﺘﻲ ﻛ�ﺎﻧﻮﺍ ﻋﻠﻴﻬﺎ  ﻣﺎ ﻭﻻﻫﻢ ﻋﻦﻗﺎﻟﻮﺍ: ،ﺫﻟﻚ ﺍﻟﻴﻬﻮﺩ
ﻭﺍﻟﻤﻌﻨﻰ ﺃﻳﻀ�ﺎ ًﻳﺴ�ﺎﻋﺪﻩ ﻓﻠﻴﻌﺘﻤ�ﺪ. ﻭﻓ�ﻲ ﺍﻵﻳ�ﺔ ﺭﻭﺍﻳ�ﺎﺕ ﺃﺧ�ﺮ ،ﺇﺳ�ﻨﺎﺩﻩ ﻗ�ﻮﻱ (601F501) ﴾ﻓﺄﻳﻨﻤ�ﺎ ﺗﻮﻟ�ﻮﺍ ﻓ�ﺜﻢ ﻭﺟ�ﻪ ﷲ﴿
 _______________
 (77/ 2ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﻁﺒﻲ ـ  )   (201)
 (36ﺗﻔﺴﻴﺮ ﺍﻟﺴﻌﺪﻱ )    (301)
(  4174ﺡ )  2/ 02( ﻣﺴﻨﺪ ﺃﺣﻤﺪ   194ﺡ )   1/442( ﻭﻗﺎﻝ  ﺣﺴﻦ ﺻﺤﻴﺢ  ﺳﻨﻦ ﺍﻟﻨﺴﺎﺋﻲ ﺍﻟﺼﻐﺮﻯ  8592ﺡ ) 5/ 502( ﺳﻨﻦ ﺍﻟﺘﺮﻣﺬﻱ 007ﺡ )  1/684ﺃﺧﺮﺟﻪ ﻣﺴﻠﻢ  (401)
ﺍﻟﻤﺆﻟ�ﻒ: ﺃﺑ�ﻮ ﺍﻟﺤﺴ�ﻦ ﻋﻠ�ﻲ ﺑ�ﻦ ﻋﻤ�ﺮ ﺑ�ﻦ ﺃﺣﻤ�ﺪ ﺑ�ﻦ ﻣﻬ�ﺪﻱ ﺑ�ﻦ ﻣﺴ�ﻌﻮﺩ ﺑ�ﻦ  1/ 172( ﺳ�ﻨﻦ ﺍﻟ�ﺪﺍﺭﻗﻄﻨﻲ 7465ﺡ )  01/71( ﻣﺴﻨﺪ ﺃﺑﻲ ﻳﻌﻠ�ﻰ  3302ﺡ ) 2/4ﺳﻨﻦ ﺍﻟﺒﻴﻬﻘﻲ ﺍﻟﻜﺒﺮﻯ 
 ﻠﻴ�ﻪ: ﺷ�ﻌﻴﺐ ﺍﻻﺭﻧ�ﺆﻭﻁ، ﺣﺴ�ﻦ ﻋﺒ�ﺪ ﺍﻟﻤ�ﻨﻌﻢ ﺷ�ﻠﺒﻲ، ﻋﺒ�ﺪ ﺍﻟﻠﻄﻴ�ﻒ ﺣ�ﺮﺯ ﷲ، ﺃﺣﻤ�ﺪ ﺑﺮﻫ�ﻮﻡﻭﺿ�ﺒﻂ ﻧﺼ�ﻪ ﻭﻋﻠ�ﻖ ﻋ ﺣﻘﻘ�ﻪ  ﻫ�ـ(583ﺍﻟﻨﻌﻤﺎﻥ ﺑﻦ ﺩﻳﻨﺎﺭ ﺍﻟﺒﻐﺪﺍﺩﻱ ﺍﻟﺪﺍﺭﻗﻄﻨﻲ )ﺍﻟﻤﺘ�ﻮﻓﻰ: 
 ﻡ 4002 -ﻫـ  4241ﺍﻟﻄﺒﻌﺔ: ﺍﻷﻭﻟﻰ،  ﻟﺒﻨﺎﻥ –ﺍﻟﻨﺎﺷﺮ: ﻣﺆﺳﺴﺔ ﺍﻟﺮﺳﺎﻟﺔ، ﺑﻴﺮﻭﺕ 
ﺍﻟﻨﺎﺷ�ﺮ: ﻣﺆﺳﺴ�ﺔ  ﻖ: ﺳ�ﺎﻟﻢ ﺃﺣﻤ�ﺪ ﺍﻟﺴ�ﻠﻔﻲﺍﻟﻤﺤﻘ� [492 - 202] ﻟﻤﺆﻟﻒ: ﻣﺤﻤﺪ ﺑﻦ ﻧﺼﺮ ﺑﻦ ﺍﻟﺤﺠ�ﺎﺝ ﺍﻟﻤ�ﺮﻭﺯﻱ ﺃﺑ�ﻮ ﻋﺒ�ﺪ ﷲﺍ( 773ﺡ )  1/201ﺍﻟﺴﻨﺔ  ﻟﻠﻤﺮﻭﺯﻱ  5ﻋﺪﺩ ﺍﻷﺟﺰﺍء: 
 8041ﺍﻟﻄﺒﻌﺔ: ﺍﻷﻭﻟﻰ، ﺑﻴﺮﻭﺕ –ﺍﻟﻜﺘﺐ ﺍﻟﺜﻘﺎﻓﻴﺔ 
 ﻛﻞ ﻫﺆﻻء ﺃﺧﺮﺟﻮﻩ ﻣﻦ ﻁﺮﻳﻖ ﻋﺒﺪ ﺍﻟﻤﻠﻚ ﺑﻦ ﺃﺑﻲ ﺳﻠﻴﻤﺎﻥ ﺍﻟﻌﺮﺯﻣﻲ ﻋﻦ ﺳﻌﻴﺪ ﺑﻦ ﺟﺒﻴﺮ ﻋﻦ ﺍﺑﻦ ﻋﻤﺮ 1/ 305ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺟﺮﻳﺮ 1ﻋﺪﺩ ﺍﻷﺟﺰﺍء: 
 ( 9621ﺡ )  2/ 352ﺭﻱ ﻣﺎ ﻭﺟﻪ ﻗﻮﻟﻪ:ﺇﻧﻪ ﺃﺻﺢ ﺇﺳﻨﺎﺩﺍ ﻭﻛﺬﻟﻚ ﺃﺧﺮﺟﻪ ﺍﺑﻦ ﺧﺰﻳﻤﺔ ( ﺑﻨﻔﺲ ﺍﻹﺳﻨﺎﺩ ﺍﻟﺴﺎﺑﻖ ﻭﻣﺎ ﺃﺩ3503ﺡ )  2/292ﻣﺴﺘﺪﺭﻙ ﺍﻟﺤﺎﻛﻢ  (501)
ﻣﺆﻟ�ﻒ  854ﺍﻟﻮﻓ�ﺎﺓ  ﺍﻟﻤﺆﻟ�ﻒ: ﺃﺑ�ﻮ ﺑﻜ�ﺮ ﺃﺣﻤ�ﺪ ﺑ�ﻦ ﺍﻟﺤﺴ�ﻴﻦ ﺑ�ﻦ ﻋﻠ�ﻲ ﺍﻟﺒﻴﻬﻘ�ﻲ  2/21ﺳﻨﻦ ﺍﻟﺒﻴﻬﻘﻲ ﺍﻟﻜﺒ�ﺮﻯ  1/205ﻭﺍﺑﻦ ﺟﺮﻳﺮ ﻓﻲ ﻣﻮﺍﺿﻊ ﻣﻨﻬﺎ  1/842ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ   (601)
ﺍﻟﻄﺒﻌ�ﺔ: ﺍﻟﻄﺒﻌ�ﺔ:  ﺍﻟﻨﺎﺷﺮ: ﻣﺠﻠﺲ ﺩﺍﺋﺮﺓ ﺍﻟﻤﻌﺎﺭﻑ ﺍﻟﻨﻈﺎﻣﻴﺔ ﺍﻟﻜﺎﺋﻨﺔ ﻓﻲ ﺍﻟﻬﻨﺪ ﺑﺒﻠ�ﺪﺓ ﺣﻴ�ﺪﺭ ﺁﺑ�ﺎﺩ ﺍﻟﻤﺤﻘﻖ: ﻟﻤﺎﺭﺩﻳﻨﻲ ﺍﻟﺸﻬﻴﺮ ﺑﺎﺑﻦ ﺍﻟﺘﺮﻛﻤﺎﻧﻲﺍﻟﺠﻮﻫﺮ ﺍﻟﻨﻘﻲ: ﻋﻼء ﺍﻟﺪﻳﻦ ﻋﻠﻲ ﺑﻦ ﻋﺜﻤﺎﻥ ﺍ
 ﻫـ 4431ﺍﻷﻭﻟﻰ ـ 
ﺍﻟﻤﺆﻟﻒ: ﺃﺑﻮ ﻋﻤﺮ ﻳﻮﺳﻒ ﺑﻦ ﻋﺒﺪ  71/  35ﺪ ﻭﺍﺑﻦ ﻋﺒﺪ ﺍﻟﺒﺮ ﻓﻲ ﺍﻟﺘﻤﻬﻴ ﻣﺼﺪﺭ ﺍﻟﻜﺘﺎﺏ: ﻣﻮﻗﻊ ﻭﺯﺍﺭﺓ ﺍﻷﻭﻗﺎﻑ ﺍﻟﻤﺼﺮﻳﺔ ﻭﻗﺪ ﺃﺷﺎﺭﻭﺍ ﺇﻟﻰ ﺟﻤﻌﻴﺔ ﺍﻟﻤﻜﻨﺰ ﺍﻹﺳﻼﻣﻲ01ﻋﺪﺩ ﺍﻷﺟﺰﺍء: 
ﻗﻮﻝ ﺍﻟﻤﺼﻨﻒ  ﺍﻟﻨﺎﺷﺮ: ﻣﺆﺳﺴﺔ ﺍﻟﻘﺮﻁﺒﺔ ﺍﻟﻤﺤﻘﻖ: ﻣﺼﻄﻔﻰ ﺑﻦ ﺃﺣﻤﺪ ﺍﻟﻌﻠﻮﻯ ﻭ ﻣﺤﻤﺪ ﻋﺒﺪ ﺍﻟﻜﺒﻴﺮ ﺍﻟﺒﻜﺮﻯ ﻫـ(364ﷲ ﺑﻦ ﻣﺤﻤﺪ ﺑﻦ ﻋﺒﺪ ﺍﻟﺒﺮ ﺑﻦ ﻋﺎﺻﻢ ﺍﻟﻨﻤﺮﻱ ﺍﻟﻘﺮﻁﺒﻲ )ﺍﻟﻤﺘﻮﻓﻰ: 
ﺍﻟﻠﻴﺚ ﺑﻦ ﺳﻌﺪ ﻭﻫﻮ ﻛﺜﻴﺮ ﺍﻟﻐﻠﻂ،ﻭﺍﻟﻌﻠﺔ ﺍﻷﺧﺮﻯ ﻫﻲ ﻋﺪﻡ ﺳﻤﺎﻉ ﻋﻠﻰ ﺑﻦ ﺃﺑﻲ ﻁﻠﺤﺔ ﻣﻦ ﺍﺑﻦ ﻋﺒﺎﺱ ﻗﺎﻝ:  ﺑﺄﻥ ﺇﺳﻨﺎﺩﻩ ﻗﻮﻱ ﻟﻴﺲ ﺑﺠﻴﺪ، ﻓﺈﻥ ﻣﺪﺍﺭ ﺍﻟﺤﺪﻳﺚ ﻋﻠﻰ ﻋﺒﺪ ﷲ ﺑﻦ ﺻﺎﻟﺢ ﻛﺎﺗﺐ
 ﺍﻟﻤﺤﻘﻖ: ﺣﻤﺪﻱ ﻋﺒﺪ ﺍﻟﻤﺠﻴﺪ ﺍﻟﺴﻠﻔﻲﻫـ 167ﺍﻟﻤﺘﻮﻓﻰ ﺍﻟﻮﻓﺎﺓ  ﺍﻟﻤﺆﻟﻒ: ﺃﺑﻮ ﺳﻌﻴﺪ ﺑﻦ ﺧﻠﻴﻞ ﺑﻦ ﻛﻴﻜﻠﺪﻱ ﺃﺑﻮ ﺳﻌﻴﺪ ﺍﻟﻌﻼﺋﻲ 042ﺍﻟﻌﻼﺋﻲ ﻓﻲ ﺟﺎﻣﻊ ﺍﻟﺘﺤﺼﻴﻞ 
 
 (74)
 
 .ﺿﻌﻴﻔﺔ
ﻋﺒﺪ ﷲ   ﻓﺄﺧﺮﺝ ﺍﻟﺘﺮﻣﺬﻱ ﻭﺍﺑﻦ ﻣﺎﺟﺔ ﻭﺍﻟﺪﺍﺭﻗﻄﻨﻲ ﻣﻦ ﻁﺮﻳﻖ ﺃﺷﻌﺚ ﺍﻟﺴﻤﺎﻥ ﻋﻦ ﻋﺎﺻﻢ ﺑﻦ ﻋﺒﺪ ﷲ  ﻋﻦ .84
ﻓﺼ�ﻠﻰ ،ﻓﻲ ﺳﻔﺮ ﻓﻲ ﻟﻴﻠﺔ ﻣﻈﻠﻤﺔ ﻓﻠﻢ ﻧﺪﺭ ﺃﻳ�ﻦ ﺍﻟﻘﺒﻠﺔ  �ﻛﻨﺎ ﻣﻊ ﺍﻟﻨﺒﻲ   »: ﻗﺎﻝﻪ ﺃﺑﻴ ﺑﻦ ﻋﺎﻣﺮ ﺑﻦ ﺭﺑﻴﻌﻪ ﻋﻦ
 (701F601)  ﴾ﻓﺄﻳﻨﻤ�ﺎ ﺗﻮﻟ�ﻮﺍ ﻓ�ﺜﻢ ﻭﺟ�ﻪ ﷲ﴿:ﻓﻨﺰﻟ�ﺖ، �ﻓﻠﻤﺎ ﺃﺻﺒﺤﻨﺎ ﺫﻛﺮﻧﺎ ﺫﻟ�ﻚ ﻟﺮﺳ�ﻮﻝ ﷲ ،ﻛﻞ ﺭﺟﻞ ﻣﻨﺎ ﻋﻠﻰ ﺣﻴﺎﻟﻪ
   .ﺍﻟﺘﺮﻣﺬﻱ ﻏﺮﻳﺐ ﻭﺃﺷﻌﺚ ﻳﻀﻌﻒ ﻓﻲ ﺍﻟﺤﺪﻳﺚﻗﺎﻝ . «
ﺑﻌﺚ ﺭﺳ�ﻮﻝ ﷲ ﺻ�ﻠﻰ  »: ﻗﺎﻝﺟﺎﺑﺮ   ﻦ ﻋﻄﺎء ﻋﻦﻭﺃﺧﺮﺝ ﺍﻟﺪﺍﺭﻗﻄﻨﻲ ﻭﺍﺑﻦ ﻣﺮﺩﻭﻳﻪ ﻣﻦ ﻁﺮﻳﻖ ﺍﻟﻌﺮﺯﻣﻲ ﻋ .94
ﻁﺎﺋﻔ�ﺔ ﻣﻨ�ﺎ: ﻗ�ﺪ ﻋﺮﻓﻨ�ﺎ ﺍﻟﻘﺒﻠ�ﺔ ﻫ�ﻲ ﻘﺎﻟﺖ ﻓ،ﻓﺄﺻﺎﺑﺘﻨﺎ ﻅﻠﻤﺔ ﻓﻠﻢ ﻧﻌﺮﻑ ﺍﻟﻘﺒﻠﺔ ﷲ  ﻋﻠﻴﻪ ﻭﺳﻠﻢ ﺳﺮﻳﺔ ﻛﻨﺖ ﻓﻴﻬﺎ
ﺑﻌﻀ��ﻨﺎ: ﺍﻟﻘﺒﻠ��ﺔ ﻫﺎﻫﻨ��ﺎ ﻗﺒ��ﻞ ﺍﻟﺠﻨ��ﻮﺏ ﻓﺼ��ﻠﻮﺍ ﻭﺧﻄ��ﻮﺍ ﻗ��ﺎﻝ ﻭ،ﻓﺼ��ﻠﻮﺍ ﻭﺧﻄ��ﻮﺍ ﺧﻄﻮﻁﺎً ،ﻫﺎﻫﻨ��ﺎ ﻗﺒ��ﻞ ﺍﻟﺸﻤﺎﻝ
ﻓﻠﻤﺎ ﻗﻔﻠﻨﺎ ﻣﻦ ﺳﻔﺮﻧﺎ ﺳ�ﺄﻟﻨﺎ ﺍﻟﻨﺒ�ﻲ ،ﺗﻠﻚ ﺍﻟﺨﻄﻮﻁ ﻟﻐﻴﺮ ﺍﻟﻘﺒﻠﺔ ﻓﻠﻤﺎ ﺃﺻﺒﺤﻮﺍ ﻭﻁﻠﻌﺖ ﺍﻟﺸﻤﺲ ﺃﺻﺒﺤﺖ،ﺧﻄﻮﻁﺎ
 .«(801F701)ـ ﺍﻵﻳﺔ ﴾ﻭﻟ ﺍﻟﻤﺸﺮﻕ ﻭﺍﻟﻐﺮﺏ﴿ﻓﺴﻜﺖ، ﻭﺃﻧﺰﻝ ﷲ   �
ﺃﻥ ﺭﺳ�ﻮﻝ ﷲ ﺻ�ﻠﻰ ﷲ   » :ﻭﺃﺧﺮﺝ ﺍﺑﻦ ﻣﺮﺩﻭﻳﻪ ﻣﻦ ﻁﺮﻳﻖ ﺍﻟﻜﻠﺒﻲ ﻋﻦ ﺃﺑ�ﻲ ﺻ�ﺎﻟﺢ ﻋ�ﻦ ﺍﺑ�ﻦ ﻋﺒ�ﺎﺱ [ﻙ] .05
ﺛﻢ ﺍﺳﺘﺒﺎﻥ ﻟﻬﻢ ﺑﻌﺪ ﻣﺎ ﻁﻠﻌﺖ ﺍﻟﺸ�ﻤﺲ  ﻓﺄﺧﺬﺗﻬﻢ ﺿﺒﺎﺑﺔ ﻓﻠﻢ ﻳﻬﺘﺪﻭﺍ ﺇﻟﻰ ﺍﻟﻘﺒﻠﺔ ﻓﺼﻠﻮﺍﻋﻠﻴﻪ ﻭﺳﻠﻢ ﺑﻌﺚ ﺳﺮﻳﺔ 
 (901F801)ـ ﺍﻵﻳ�ﺔ ﴾ﻭﻟ ﺍﻟﻤﺸ�ﺮﻕ ﻭﺍﻟﻐ�ﺮﺏ﴿ :ﻓﻠﻤﺎ ﺟﺎءﻭﺍ ﺇﻟﻰ ﺭﺳﻮﻝ ﷲ ﺣﺪﺛﻮﻩ ﻓ�ﺄﻧﺰﻝ ﷲ ﻫ�ﺬﻩ ﺍﻵﻳ�ﺔ،ﺻﻠﻮﺍ ﻟﻐﻴﺮ ﺍﻟﻘﺒﻠﺔﺃﻧﻬﻢ 
 .«
ﺇﻥ ﺃﺧﺎ ﻟﻜﻢ ﻗﺪ ﻣﺎﺕ ﻳﻌﻨﻲ ﺍﻟﻨﺠﺎﺷ�ﻲ   »: ﻗﺎﻝﻗﺘﺎﺩﺓ: ﺃﻥ ﺍﻟﻨﺒﻲ ﺻﻠﻰ ﷲ  ﻋﻠﻴﻪ ﻭﺳﻠﻢ  ﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮ ﻋﻦ .15
ﺍﻵﻳ�ﺔ  -﴾ﻭﺇﻥ ﻣﻦ ﺃﻫﻞ ﺍﻟﻜﺘﺎﺏ ﻟﻤ�ﻦ ﻳ�ﺆﻣﻦ ﺑ�ﺎﻟ ﴿:! ﻓﻨﺰﻟﺖ؟ﻠﻲ ﻋﻠﻰ ﺭﺟﻞ ﻟﻴﺲ ﺑﻤﺴﻠﻢﻧﺼ ﻗﺎﻟﻮﺍ ،ﻓﺼﻠﻮﺍ ﻋﻠﻴﻪ
ﻏﺮﻳ�ﺐ .« (011F901)ـ ﺍﻵﻳ�ﺔ﴾�ﻭﻟ ﺍﻟﻤﺸ�ﺮﻕ ﻭﺍﻟﻤﻐﺮﺏ﴿ﻓﺈﻧ�ﻪ ﻛ�ﺎﻥ ﻻ ﻳﺼ�ﻠﻲ ﺇﻟ�ﻰ ﺍﻟﻘﺒﻠ�ﺔ، ﻓ�ﺄﻧﺰﻝ ﷲ   ﻗ�ﺎﻟﻮﺍ[. 991:]ﺁﻝ ﻋﻤﺮﺍﻥ
 ﻣﻌﻀﻞ.    ﺃﻭﻭﻫﻮ  ﻣﺮﺳﻞ ،ﺟﺪﺍً 
: ﻗ�ﺎﻟﻮﺍ[ 06:]ﻏ�ﺎﻓﺮ ﴾ﻋ�ﻮﻧﻲ ﺍﺳ�ﺘﺠﺐ ﻟﻜ�ﻢﺍﺩ﴿ﻟﻤ�ﺎ ﻧﺰﻟ�ﺖ   »: ﻗ�ﺎﻝﻣﺠﺎﻫ�ﺪ  ﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮ ﺃﻳﻀﺎ ًﻋﻦ  [ﻙ] .25
 .« (111F011) ﴾ﺃﻳﻨﻤﺎ ﺗﻮﻟﻮﺍ ﻓﺜﻢ ﻭﺟﻪ ﷲ﴿:ﻓﻨﺰﻟﺖ ؟ﺇﻟﻰ ﺃﻳﻦ
 
 [ﺗﻌﻠﻴﻖ] 
ﻭﻳﺘﻠﺨﺺ ﻟﻨ�ﺎ ﻣ�ﻦ ،ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﻓ�ﻲ ﺳ�ﺒﺐ ﻧ�ﺰﻭﻝ ﻫ�ﺬﻩ ﺍﻵﻳ�ﺔ ﺛﻤﺎﻧﻴ�ﺔ ﺁﺛ�ﺎﺭ ﺑﻌﻀ�ﻬﺎ ﻗ�ﻮﻱ ﺍﻹﺳ�ﻨﺎﺩ ﻭﺑﻌﻀ�ﻬﺎ ﺿ�ﻌﻴﻒ 
 ﺧﻼﻝ ﻫﺬﻩ ﺍﻵﺛﺎﺭ ﺃﻥ ﻫﺬﻩ ﺍﻵﻳﺔ ﻧﺰﻟﺖ ﻓﻲ.
ﻓ�ﻲ ﺻ�ﻼﺓ ﺍﻟﻨﺎﻓﻠ�ﺔ ﺣﻴﺜﻤ�ﺎ ﺗﻮﺟﻬ�ﺖ ﺑ�ﻚ ﺭﺍﺣﻠﺘ�ﻚ ﻭﻟ�ﻴﺲ ﻓﻴ�ﻪ ﺍﻟﺘﺼ�ﺮﻳﺢ ﺑﺴ�ﺒﺐ ﺍﻟﻨ�ﺰﻭﻝ ﻛﻤ�ﺎ ﺫﻛ�ﺮ ﺍﻷﺛ�ﺮﻳﻦ ﺍﻷﻭﻟ�ﻴﻦ ﻓ�ﻲ ﺍﻟﺘﻮﺟ�ﻪ  -1
 ﺍﻟﻤﺼﻨﻒ.
ﻗﺒ�ﻞ ﻣﻜ�ﺔ ﻭﻓﻴ�ﻪ ﺍﻟﺘﺼ�ﺮﻳﺢ ﺃﻥ ﺍﻵﻳ�ﺔ ﻧﺰﻟ�ﺖ ﻟﻬ�ﺬﺍ ﺍﻟﺴ�ﺒﺐ ﻟ�ﺬﻟﻚ ﺍﻋﺘﻤ�ﺪﻩ  �ﺍﻷﺛﺮ ﺍﻟﺜﺎﻟﺚ ﻓﻲ ﺍﻋﺘﺮﺍﺽ ﺍﻟﻴﻬﻮﺩ ﻋﻠﻰ ﺗﻮﺟ�ﻪ ﺍﻟﻨﺒ�ﻲ  -2
 .ﺍﻟﻤﺆﻟﻒ
ﻓﻨﺰﻟ�ﺖ ﺍﻵﻳ�ﺔ  ،ﺑﺔ ﺍﻟﻘﺒﻠﺔ ﻭﺻﻠﻮﺍ ﺇﻟﻰ ﻏﻴﺮ ﺍﻟﻘﺒﻠﺔ ﺍﺟﺘﻬ�ﺎﺩﺍً ﺃﻥ ﺍﻵﻳﺔ ﻧﺰﻟﺖ ﻋﻨﺪﻣﺎ ﺃﺧﻄﺄ ﺍﻟﺼﺤﺎ: ﻭﺍﻟﺴﺎﺩﺱ ﺍﻷﺛﺮ ﺍﻟﺮﺍﺑﻊ ﻭﺍﻟﺨﺎﻣﺲ -3
ﺃﻧ�ﻪ ﻭﺣﺎﺻ�ﻠﻬﺎ ﻭﻫ�ﻲ ﻣﺴ�ﺄﻟﺔ ﻓﻘﻬﻴ�ﺔ ،ﻟﺘﺪﻝ ﻋﻠﻰ ﺃﻥ ﺻﻼﺗﻬﻢ ﺍﻟﺘﻲ ﺻﻠﻮﻫﺎ ﺇﻟﻰ ﻏﻴﺮ ﺍﻟﻘﺒﻠﺔ ﺻﺤﻴﺤﺔ ﻁﺎﻟﻤﺎ ﻛﺎﻥ ﺫﻟﻚ ﺍﺟﺘﻬﺎﺩ ﻣﻨﻬﻢ
ﺤﻨﻔﻴ�ﺔ ﻳﻌﻴ�ﺪ ﺍﻟﺼ�ﻼﺓ ﻋﻠ�ﻰ ﻣ�ﺬﻫﺐ ﺍﻟ ﻓﻠ�ﻴﺲ ﻋﻠﻴ�ﻪ ﺃﻥﺛ�ﻢ ﺗﺒ�ﻴﻦ ﻟ�ﻪ ﺍﻟﺨﻄ�ﺄ ﺑﻌ�ﺪ ﺫﻟ�ﻚ  ﺇﺫﺍ ﺻ�ﻠﻰ ﺍﻟﻤ�ﺮء ﺇﻟ�ﻰ ﻏﻴ�ﺮ ﺍﻟﻘﺒﻠ�ﺔ ﻣﺠﺘﻬ�ﺪﺍً 
 ﻭﻫﺬﻩ ﺍﻵﺛﺎﺭ ﺗﺪﻝ ﻋﻠﻰ ﻋﺪﻡ ﺍﻹﻋﺎﺩﺓ..ﺑﺎﻹﻋﺎﺩﺓ ﻋﻠﻰ ﻛﻞ ﺣﺎﻝ ﻘﺎﻟﻮﺍﺃﻣﺎ ﺍﻟﺸﺎﻓﻌﻴﺔ ﻓ،ﻭﻓﺮﻕ ﺍﻟﺤﻨﺎﺑﻠﺔ ﺑﻴﻦ ﺍﻟﺴﻔﺮ ﻭﺍﻟﺤﻀﺮ،ﻭﺍﻟﻤﺎﻟﻜﻴﺔ
ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﺷﺄﻥ ﺍﻟﺼ�ﻼﺓ ﻋﻠ�ﻰ ﺍﻟﻨﺠﺎﺷ�ﻲ ﻋﻨ�ﺪﻣﺎ ﻛ�ﺎﻥ ﻳﺼ�ﻠﻰ ﻟﻐﻴ�ﺮ ﺍﻟﻘﺒﻠ�ﺔ ﺍﺟﺘﻬ�ﺎﺩﺍ ًﻓﻨﺰﻟ�ﺖ ﺍﻵﻳ�ﺔ ﻣﺒﻴﻨ�ﺔ ﺻ�ﺤﺔ  ﺍﻟﺴﺎﺑﻊﺍﻷﺛﺮ  -4
 ﺻﻼﺗﻪ.
 .ﻓﻲ ﺍﻟﺪﻋﺎء ﺣﻴﺜﻤﺎ ﻛﻨﺖ ﻓﺜﻢ ﻭﺟﻪ ﷲ ﺖﺃﻧﻬﺎ ﻧﺰﻟ ﺍﻟﺜﺎﻣﻦﺍﻷﺛﺮ  -5
 ___________________
ﻋﻠﻲ ﺑﻦ ﺃﺑﻲ ﻁﻠﺤﺔ ﻗﺎﻝ:ﺩﺣﻴﻢ ﻟﻢ ﻳﺴﻤﻊ ﺍﻟﺘﻔﺴﻴﺮ ﻣﻦ ﺑﻦ ﻋﺒﺎﺱ،ﻭﻗ�ﺎﻝ ﺃﺑ�ﻮ ﺣ�ﺎﺗﻢ: ﻋﻠ�ﻲ ﺑ�ﻦ ﺃﺑ�ﻲ ﻁﻠﺤ�ﺔ 1ﻋﺪﺩ ﺍﻷﺟﺰﺍء:  6891 – 7041ﻟﺜﺎﻧﻴﺔ ﺍﻟﻄﺒﻌﺔ: ﺍ ﺑﻴﺮﻭﺕ –ﺍﻟﻨﺎﺷﺮ: ﻋﺎﻟﻢ ﺍﻟﻜﺘﺐ 
ﻣ�ﻦ  ﻦ ﻣﺠﺎﻫ�ﺪ ﺑ�ﻞ ﺳ�ﻤﻌﻪﻋﻦ ﺑﻦ ﻋﺒﺎﺱ ﻣﺮﺳﻞ ﺇﻧﻤﺎ ﻳﺮﻭﻱ ﻋﻦ ﻣﺠﺎﻫﺪ ﻭﺍﻟﻘﺎﺳﻢ ﺑﻦ ﻣﺤﻤﺪ،ﻗﻠﺖ:ﺇﺫﺍ ﺛﺒﺖ ﻛﻮﻥ ﺍﻟﻮﺍﺳﻄﺔ ﻣﺠﺎﻫ�ﺪ ﻻ ﻳﻀ�ﺮ،ﻭﻟﻜﻦ ﺍﻵﻓ�ﺔ ﻓ�ﻲ ﻛ�ﻮﻥ ﻋﻠ�ﻰ ﻟ�ﻢ ﻳﺴ�ﻤﻊ ﺍﻷﺛ�ﺮ ﻣ�
ﺍﻟﺸﺮﻉ ﻻ ﻳﺆﺧﺬ ﺑ�ﺎﻟﺘﻮﻫﻢ ﺇﻧﻤ�ﺎ ﻏﻴﺮﻩ،ﻭﻟﻮ ﻛﺎﻥ ﺳﻤﻌﻪ ﻣﻨﻪ ﻟﺼﺎﺡ ﺑﺬﻟﻚ ﻓﺈﻥ ﻣﺠﺎﻫﺪ ﺭﺍﻭﻳﺔ ﺍﺑﻦ ﻋﺒﺎﺱ ﻭﺗﺼﺤﻴﺢ ﺭﻭﺍﻳﺔ ﻋﻠﻲ ﻋﻦ ﺍﺑﻦ ﻋﺒﺎﺱ ﺍﻋﺘﻤﺎﺩﺍ ﻋﻠﻰ ﺫﻟﻚ ﺇﻧﻤﺎ ﻫﻮ ﺗﺼﺤﻴﺢ ﺑﺎﻟﺘﻮﻫﻢ ﻭ
 ﻳﺆﺧﺬ ﺑﺎﻟﺘﺜﺒﺖ 
ﻛﺘﺐ  ﻫـ(372)ﺍﻟﻤﺘﻮﻓﻰ:  ﺑﻦ ﻣﺎﺟﺔ ﺃﺑﻮ ﻋﺒﺪ ﷲ ﻣﺤﻤﺪ ﺑﻦ ﻳﺰﻳﺪ ﺍﻟﻘﺰﻭﻳﻨﻲﻟﻤﺆﻟﻒ: ﺍﺍ( 0201ﺡ )  1/ 623( ﺳﻨﻦ ﺍﺑﻦ ﻣﺎﺟﺔ  7592ﺡ ) 5/502ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺟﺮﻳﺮ/ﺳﻨﻦ ﺍﻟﺘﺮﻣﺬﻱ  (701)
ﺍﻟﻤﺆﻟ�ﻒ: ﺃﺑ�ﻮ ﺑﻜ�ﺮ ﺃﺣﻤ�ﺪ ﺑ�ﻦ  (2183ﺡ ) 9/862( ﻣﺴ�ﻨﺪ ﺍﻟﺒ�ﺰﺍﺭ 5411ﺡ )  651ﻣﺴ�ﻨﺪ ﺃﺑ�ﻲ ﺩﺍﻭﺩ ﺍﻟﻄﻴﺎﻟﺴ�ﻲ 5ﻋ�ﺪﺩ ﺍﻷﺟ�ﺰﺍء:  ﺍﻟﻨﺎﺷﺮ: ﻣﻜﺘﺒﺔ ﺃﺑﻲ ﺍﻟﻤﻌﺎﻁﻲ ﺣﻮﺍﺷﻴﻪ: ﻣﺤﻤﻮﺩ ﺧﻠﻴﻞ
ﻭﺻ�ﺒﺮﻱ ﻋﺒ�ﺪ  (71ﺇﻟ�ﻰ  01ﻭﻋﺎﺩﻝ ﺑﻦ ﺳﻌﺪ )ﺣﻘ�ﻖ ﺍﻷﺟ�ﺰﺍء ﻣ�ﻦ  (9ﺇﻟﻰ  1ﺤﻘﻖ: ﻣﺤﻔﻮﻅ ﺍﻟﺮﺣﻤﻦ ﺯﻳﻦ ﷲ،)ﺣﻘﻖ ﺍﻷﺟﺰﺍء ﻣﻦ ﺍﻟﻤ ﻫـ 292ﺍﻟﻤﺘﻮﻓﻰ:  ﻋﻤﺮﻭ ﺑﻦ ﻋﺒﺪ ﺍﻟﺨﺎﻟﻖ ﺍﻟﺒﺰﺍﺭ
 ( 064ﺡ )  1/541ﻡ (  ﺍﻟﻤﻌﺠ�ﻢ ﺍﻷﻭﺳ�ﻂ 9002ﻡ،ﻭﺍﻧﺘﻬ�ﺖ 8891ﺍﻟﻄﺒﻌ�ﺔ: ﺍﻷﻭﻟ�ﻰ،) ﺑ�ﺪﺃﺕ  ﺍﻟﻤﺪﻳﻨ�ﺔ ﺍﻟﻤﻨ�ﻮﺭﺓ -ﺍﻟﻨﺎﺷ�ﺮ: ﻣﻜﺘﺒ�ﺔ ﺍﻟﻌﻠ�ﻮﻡ ﻭﺍﻟﺤﻜ�ﻢ  (81ﺍﻟﺨ�ﺎﻟﻖ ﺍﻟﺸ�ﺎﻓﻌﻲ )ﺣﻘ�ﻖ ﺍﻟﺠ�ﺰء 
ﻋﺒ�ﺪ ﺍﻟﻤﺤﺴ�ﻦ ﺑ�ﻦ ﺇﺑ�ﺮﺍﻫﻴﻢ  ﺗﺤﻘﻴ�ﻖ: ﻁ�ﺎﺭﻕ ﺑ�ﻦ ﻋ�ﻮﺽ ﷲ ﺑ�ﻦ ﻣﺤﻤ�ﺪ , 5141ﺍﻟﻘ�ﺎﻫﺮﺓ، -ﺍﻟﻨﺎﺷ�ﺮ: ﺩﺍﺭ ﺍﻟﺤ�ﺮﻣﻴﻦ ﻫ�ـ  063ﺍﻟﻤﺘ�ﻮﻓﻰ   ﻟﻒ: ﺃﺑﻮ ﺍﻟﻘﺎﺳ�ﻢ ﺳ�ﻠﻴﻤﺎﻥ ﺑ�ﻦ ﺃﺣﻤ�ﺪ ﺍﻟﻄﺒﺮﺍﻧ�ﻲﺍﻟﻤﺆ
ﺮﻓﺔ ﺇﻻ ﻣﻦ ﺭﻭﺍﻳﺔ ﺃﺷﻌﺚ ﺍﻟﺴﻤﺎﻥ،ﻓﻘﺪ ﺗﺎﺑﻊ ﻓﻴﻪ ﺃﺷﻌﺚ ( ﻭﻣﺎ ﺫﻛﺮﻩ ﺍﻹﻣﺎﻡ ﺍﻟﺘﺮﻣﺬﻱ ﺭﺣﻤﻪ ﷲ ﻣﻦ ﺃﻥ ﺍﻟﺤﺪﻳﺚ ﻻ ﻳﻌ5702ﺡ )   2/11ﺳﻨﻦ ﺍﻟﺒﻴﻬﻘﻲ ﺍﻟﻜﺒﺮﻯ 01ﻋﺪﺩ ﺍﻷﺟﺰﺍء:  ﺍﻟﺤﺴﻴﻨﻲ
  ﻋﻤﺮﻭ ﺑﻦ ﻗﻴﺲ ﻋﻨﺪ ﺍﻟﻄﻴﺎﻟﺴﻲ ﻭﺃﺧﺮﺟﻪ ﺍﻟﺒﻴﻬﻘﻲ ﻣﻦ ﻁﺮﻳﻘﺔ ﻭﺍﻟﻌﻠﺔ ﻓﻲ ﻫﺬﺍ ﺍﻹﺳﻨﺎﺩ ﻋﺎﺻﻢ ﺑﻦ ﻋﺒﻴﺪ ﷲ،ﻓﺈﻧﻪ ﺿﻌﻴﻒ
ﺃﺣﻤﺪ  1/812ﺎﻓﻆ ﻓﻲ ﺗﺮﺟﻤﺘﻪ ﻣﻦ ﻟﺴﺎﻥ ﺍﻟﻤﻴﺰﺍﻥ ( ﻛﻼﻫﻤﺎ ﻣﻦ ﻁﺮﻳﻖ ﺃﺣﻤﺪ ﺑﻦ ﻋﺒﻴﺪ ﷲ  ﺑﻦ ﺍﻟﺤﺴﻦ ﻗﺎﻝ:ﺍﻟﺤ6702ﺡ )  2/ 11ﺳﻨﻦ ﺍﻟﺒﻴﻬﻘﻲ ﺍﻟﻜﺒﺮﻯ  1/172ﺳﻨﻦ ﺍﻟﺪﺍﺭﻗﻄﻨﻲ  (801)
ﺠﻬﻮﻝ، ﻗﻠﺖ: ﻭﺫﻛﺮﻩ ﺑﻦ ﺣﺒﺎﻥ ﻓ�ﻲ ﺑﻦ ﻋﺒﻴﺪ ﷲ  ﺑﻦ ﺍﻟﺤﺴﻦ ﺍﻟﻌﻨﺒﺮﻱ ﻋﻦ ﺃﺑﻴﻪ ﻭﻋﻨﻪ ﺍﻟﺤﺴﻦ ﺑﻦ ﻋﻠﻲ ﺍﻟﻤﻌﻤﺮﻱ ﻭﺇﺑﺮﺍﻫﻴﻢ ﺑﻦ ﺣﻤﺎﺩ ﻭﻋﻠﻲ ﺑﻦ ﺳﻌﻴﺪ ﺍﻟﺮﺍﺯﻱ ﻭﺁﺧﺮﻭﻥ،ﻗﺎﻝ ﺍﺑﻦ ﺍﻟﻘﻄﺎﻥ ﻣ
ﻪ،ﻭﺍﺑﻦ ﺍﻟﻘﻄﺎﻥ ﺗﺒﻊ ﺑﻦ ﺣﺰﻡ ﻓﻲ ﺇﻁﻼﻕ ﺍﻟﺘﺠﻬﻴﻞ ﻋﻠ�ﻰ ﻣ�ﻦ ﻻ ﻳﻄﻠﻌ�ﻮﻥ ﺣﺎﻟﻪ،ﻭﻫ�ﺬﺍ ﺍﻟﺮﺟ�ﻞ ﺑﺼ�ﺮﻱ ﺷ�ﻬﻴﺮ ﻭﻫ�ﻮ  ﺍﻟﺜﻘﺎﺕ ﻓﻘﺎﻝ: ﺭﻭﻯ ﻋﻦ ﺍﺑﻦ ﻋﻴﻴﻨﺔ ﻭﻋﻨﻪ ﺍﺑﻦ ﺍﻟﺒﺎﻏﻨﺪﻱ ﻭﻟﻢ ﺗﺜﺒﺖ ﻋﺪﺍﻟﺘ
ﺃﺑﻲ، ﻭﻛﺬﻟﻚ ﻋﺒﺪ ﷲ ﺑﻦ ﺃﺑﻲ ﺳ�ﻠﻴﻤﺎﻥ ﻭﻟﺪ ﻋﺒﻴﺪ ﷲ ﺍﻟﻘﺎﺿﻲ ﺍﻟﻤﺸﻬﻮﺭ،ﺍﻧﺘﻬﻰ ﻗﻠﺖ: ﺍﻟﻌﻠﺔ ﻟﻴﺴﺖ ﻓﻲ ﻛﻮﻥ ﺃﺣﻤﺪ ﻫﺬﺍ ﻣﺠﻬﻮﻻ ﻭﻟﻜﻦ ﺍﻻﻧﻘﻄﺎﻉ ﺑﻴﻨﻪ ﻭﺑﻴﻦ ﺃﺑﻴﻪ ﺣﻴﺚ ﻗﺎﻝ: ﻭﺟﺪﺕ ﻓﻲ ﻛﺘﺎﺏ 
 ﻪ ﺍﻟﺤﺎﻓﻆ ﻓﻲ ﺗﻘﺮﻳﺒﻪ ﺻﺪﻭﻕ ﻟﻪ ﺃﻭﻫﺎﻡ ﻗﺎﻝ: ﻓﻴ
 ﺃﺧﺮﺟﻪ ﺍﺑﻦ ﻣﺮﺩﻭﻳﻪ ﻗﺎﻝ  ﺍﻟﺤﺎﻓﻆ ﺍﺑﻦ ﻛﺜﻴﺮ ﻓﻲ ﺗﻔﺴﻴﺮﻩ:ﺇﺳﻨﺎﺩﻩ ﺿﻌﻴﻒ ﻭﻓﻴﻪ ﺍﻟﻜﻠﺒﻲ،ﻭﻗﺪ ﺗﻘﺪﻡ ﻛﻼﻡ ﺍﻟﻤﺼﻨﻒ ﻓﻴﻪ ﻭﻛﺬﻟﻚ ﺷﻴﺨﻪ ﺃﺑﻮ ﺻﺎﻟﺢ (901)
   �ﻭﺇﺳﻨﺎﺩﻩ ﺻﺤﻴﺢ ﻏﻴﺮ ﺃﻧﻪ ﻣﺮﺳﻞ ﻗﺘﺎﺩﺓ ﻟﻢ ﻳﺬﻛﺮ ﺍﻟﻮﺍﺳﻄﺔ ﺑﻴﻨﻪ ﻭﺑﻴﻦ ﺍﻟﻨﺒﻲ  1/504ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺟﺮﻳﺮ  (011)
 ﻭﻫﻮ  ﻣﺮﺳﻞ ﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ ﺍﻟﺤﺴﻴﻦ ﺑﻦ ﺩﺍﻭﺩ ﻭﻫﻮ ﺍﻟﻤﻌﺮﻭﻑ ﺑﺴﻨﻴﺪ ﺿﻌﻴﻒ 1/505ﺮ ﺍﺑﻦ ﺟﺮﻳﺮ ﺗﻔﺴﻴ (111)
 (84)
ﻟﻴﺲ ﻓﻴﻪ  ﴾ ﻭﻟ ﺍﻟﻤﺸﺮﻕ ﻭﺍﻟﻤﻐﺮﺏ  ﴿ﺛﻢ ﻗﺮﺃ ﺍﺑﻦ ﻋﻤﺮ  "ﻭﻫﺬﻩ ﺍﻵﺛﺎﺭ ﻣﺎ ﺻﺢ ﻣﻨﻬﺎ ﻓﻬﻮ ﻏﻴﺮ ﺻﺮﻳﺢ ﻓﻲ ﺳﺒﺐ ﺍﻟﻨﺰﻭﻝ ﻓﻘﻮﻟﻪ  
 .ﻭﷲ ﺃﻋﻠﻢ ﻛﺬﻟﻚ ﺍﻷﺛﺮ ﺍﻟﺜﺎﻧﻲ ﻋﻨﻪ ﻓﻬﻲ ﻓﺘﻮﻯ ﻭﻟﻴﺲ ﺇﺧﺒﺎﺭﺍ ًﺑﺄﻥ ﺫﻟﻚ ﺳﺒﺐ ﻧﺰﻭﻝ ﻟﻶﻳﺔ ،ﺩﻻﻟﺔ ﻋﻠﻰ ﺃﻥ ﺫﻟﻚ ﺳﺒﺐ ﺍﻟﻨﺰﻭﻝ
 .ﺛﺮ ﺍﺑﻦ ﻋﺒﺎﺱ ﻭﺇﻥ ﺭﺟﺤﻪ ﺍﻟﻤﺆﻟﻒ ﻟﻜﻨﻪ ﻣﻦ ﺭﻭﺍﻳﺔ ﻋﻠﻰ ﺑﻦ ﺃﺑﻲ ﻁﻠﺤﺔ ﻋﻦ ﺍﺑﻦ ﻋﺒﺎﺱ ﻭﻫﻲ ﺭﻭﺍﻳﺔ ﻣﻨﻘﻄﻌﺔﺃﻣﺎ ﺃ 
 .ﻓﻲ ﺇﺳﻨﺎﺩﻫﺎﻘﺎﻝ ﺃﻣﺎ ﺑﻘﻴﺔ ﺍﻵﺛﺎﺭ ﻓﻼ ﺗﺨﻠﻮ ﻣﻦ ﻣ 
 ﻓﻲ ﺗﻔﺴﻴﺮﻩ:ﻗﺎﻝ ﻓﺎﻟﺘﺮﺟﻴﺢ ﺃﻥ ﺗﺤﻤﻞ ﺍﻵﻳﺔ ﻋﻠﻰ ﻋﻤﻮﻣﻬﺎ ﻭﻫﺬﺍ ﻣﺎ ﺭﺟﺤﺔ ﺇﻣﺎﻡ ﺍﻟﻤﻔﺴﺮﻳﻦ ﺍﺑﻦ ﺟﺮﻳﺮ  ﺣﻴﺚ  
ﺇﻧﻬﺎ ﺟ�ﺎءﺕ : ﻘﺎﻝﻻ ﻫﻲ ﻧﺎﺳﺨﺔ ﻭﻻ ﻣﻨﺴﻮﺧﺔ؟ ﻓﺎﻟﺼﻮﺍﺏ ﻓﻴﻪ ﻣﻦ ﺍﻟﻘﻮﻝ ﺃﻥ ﻳ ﺃﻡ ،ﻣﻨﺴﻮﺧﺔ ﺃﻡ ﻓﺄﻣﺎ ﺍﻟﻘﻮﻝ ﻓﻲ ﻫﺬﻩ ﺍﻵﻳﺔ ﻧﺎﺳﺨﺔ  
ﻓﻲ ،ﻣﺤﺘﻤ�ﻞ: ﺃﻳﻨﻤ�ﺎ ﺗﻮﻟ�ﻮﺍ ﻓ�ﻲ ﺣ�ﺎﻝ ﺳ�ﻴﺮﻛﻢ ﻓ�ﻲ ﺃﺳ�ﻔﺎﺭﻛﻢ،﴾ﻓَﺄَْﻳﻨََﻤ�ﺎ ﺗَُﻮﻟﱡ�ﻮﺍ ﻓ�َﺜَﻢﱠ َﻭْﺟ�ﻪ ُﷲﱠ ِ  ﴿ﻭﺫﻟ�ﻚ ﺃﻥ ﻗﻮﻟ�ﻪ:،ﻭﺍﻟﻤﺮﺍﺩ ﺍﻟﺨﺎﺹ،ﻣﺠﻲء ﺍﻟﻌﻤﻮﻡ
ﺫﻟ�ﻚ ﻣﻤ�ﻦ ﻗ�ﺎﻝ ﻭﻣﻦ ،ﺍﺑ�ﻦ ﻋﻤ�ﺮ ﻭﺍﻟﻨﺨﻌ�ﻲﻗ�ﺎﻝ ﻛﻤ�ﺎ ،ﻓﺜﻢ ﻭﺟ�ﻪ ﷲ،ﻋﻜﻢ ﻭﻣﻜﺘ�ﻮﺑﺘﻜﻢﻓﻲ ﺗﻄ�ﻮ،ﻭﻓﻲ ﺣﺎﻝ ﻣﺴﺎﻳﻔﺘﻜﻢ ﻋﺪﻭﻛﻢ،ﺻﻼﺗﻜﻢ ﺍﻟﺘﻄﻮﻉ
 .(211F111)ﺫﻛﺮﻧﺎ ﻋﻨﻪ ﺁﻧﻔﺎ
 
 [ ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ] 
 ﺃﻭﻳﻌﻨﻰ ﺣﻴﺜﻤ�ﺎ ﺗ�ﻮﺟﻬﺘﻢ ﻗﺒ�ﻞ ﺍﻟﻤﺸ�ﺮﻕ ﴾ﻓﺄﻳﻨﻤ�ﺎ ﺗﻮﻟ�ﻮﺍ ﴿،ﻟﻼﺧﺘﺼ�ﺎﺹ﴾ﻓﻠﻠﻪ ﴿ﻓﺎﻟﻼﻡ ﻓﻲ ،ﻳﺨﺒﺮ ﺳﺒﺤﺎﻧﻪ ﺃﻥ ﺍﻟﻤﺸﺮﻕ ﻭﺍﻟﻤﻐﺮﺏ ﻣﻠﻚ ﻟ ﺗﻌﺎﻟﻰ
ﷲ ﺗﻌ�ﺎﻟﻰ ﻭﻗ�ﺪ ﺃﺛﺒ�ﺖ ﻓﺮﻳ�ﻖ ﻣ�ﻦ ﺃﻫ�ﻞ ﺍﻟﻌﻠ�ﻢ ﺑﻬ�ﺬﻩ ﺍﻵﻳ�ﺔ ﺻ�ﻔﺔ ﺍﻟﻮﺟ�ﻪ ﻟ  ﻪَ ﻬ�َﻳﻌﻨ�ﻰ ﺟ ِ﴾ﻓ�ﺜﻢ ﻭﺟ�ﻪ ﷲ ﴿ﺍﻟﺤﻀﺮ  ﺃﻭﺍﻟﻤﻐﺮﺏ ﺳﻮﺍء ﻓﻲ ﺍﻟﺴﻔﺮ 
: ﻓَﺄَْﻳﻨََﻤ�ﺎ ﺗََﻮﻟﱠ�ْﻮﺍ ِﻣ�ْﻦ ﺃَْﺭِﺽ ﷲﱠ  ِﻓَﺘَُﻜﻮﻧ�ُﻮﺍ ﺑِﻬ�َﺎ "ﺍﺑﻦ ﺟﺮﻳ�ﺮ ﻓ�ﻲ ﺗﻔﺴ�ﻴﺮﻩ ﻗﺎﻝ ﺗﻌﺎﻟﻰ، ﻟﻜﻦ ﺣﻤﻞ ﺍﻵﻳﺔ ﻋﻠﻰ ﺍﻟﺠﻬﺔ ﻫﻮ ﻗﻮﻝ ﺃﻛﺜﺮ ﺃﻫﻞ ﺍﻟﻌﻠﻢ ﻛﻤﺎ 
 .(311F211) ﺍﻟﱠﺘِﻲ ﺗَُﻮﺟﱢ ﻬُﻮَﻥ ﻭُﺟﻮﻫَُﻜْﻢ ﺇِﻟَْﻴﻬَﺎ ؛ ِﻷَﻥﱠ ﺍْﻟَﻜْﻌﺒَﺔ َُﻣْﻤِﻜٌﻦ ﻟَُﻜُﻢ ﺍﻟﺘﱠَﻮﺟﱡ ﻪ ُﺇِﻟَْﻴﻬَﺎ ِﻣْﻨﻬَﺎﻓَﺜَﻢﱠ ﻗِْﺒﻠَﺔ ُﷲﱠ ِ 
 
ۡﻮﻟِِﻬۡﻢۘ ﺗََﺸٰ ﺒَﻬَۡﺖ ﻗُﻠُﻮﺑُﻬُۡﻢۗ ٱﻟﱠِﺬﻳَﻦ ِﻣﻦ ﻗَۡﺒﻠِِﻬﻢ ﻣﱢ ۡﺜَﻞ ﻗَ ﻗﺎﻝ َﻛَﺬٰ ﻟَِﻚ   ﺗَۡﺄﺗِﻴﻨَﺎ َٓءﺍﻳَﺔ ٞۗ ﺃﻭ ۡٱﻟﱠِﺬﻳَﻦ َﻻ ﻳَۡﻌﻠَُﻤﻮَﻥ ﻟَۡﻮَﻻ ﻳَُﻜﻠﱢُﻤﻨَﺎ ٱﻟﱠ  ُﻗﺎﻝ ﻭ َ  ﴿
  ﴾ ۸۱۱ﻳُﻮﻗِﻨُﻮَﻥ  ﻗَۡﺪ ﺑَﻴﱠﻨﱠﺎ ٱۡﻷٓﻳَٰ ِﺖ ﻟِﻘَۡﻮﻡ ٖ
 
 (ـ ﺍﻵﻳﺔ.ﺍﻟﺬﻳﻦ ﻻ ﻳﻌﻠﻤﻮﻥﻗﺎﻝ ﻭ) :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ 
ﺭﺍﻓ�ﻊ ﺑ�ﻦ ﻗ�ﺎﻝ   »: ﻗ�ﺎﻝﺍﺑ�ﻦ ﻋﺒ�ﺎﺱ  ﻋﻜﺮﻣ�ﺔ ﻋ�ﻦ ﺃﻭ ﺃﺧ�ﺮﺝ ﺍﺑ�ﻦ ﺟﺮﻳ�ﺮ ﻭﺍﺑ�ﻦ ﺃﺑ�ﻲ ﺣ�ﺎﺗﻢ ﻣ�ﻦ ﻁﺮﻳ�ﻖ ﺳ�ﻌﻴﺪ .35
ﻓ�ﺄﻧﺰﻝ ﷲ  ﻓ�ﻲ .ﻓﻴﻜﻠﻤﻨﺎ ﺣﺘﻰ ﻧﺴ�ﻤﻊ ﻛﻼﻣ�ﻪ :ﻓﻘﻞ ﻟ،ﻛﻤﺎ ﺗﻘﻮﻝ ﻣﻦ ﷲ  ﺣﺮﻳﻤﻠﺔ ﻟﺮﺳﻮﻝ ﷲ: ﺇﻥ ﻛﻨﺖ ﺭﺳﻮﻻ
 .«(411F311)ـ ﺍﻵﻳﺔ﴾ﺍﻟﺬﻳﻦ ﻻ ﻳﻌﻠﻤﻮﻥ ﻗﺎﻝ ﻭ﴿،ﺫﻟﻚ
 
 [  ﺗﻌﻠﻴﻖ] 
ﻭﻗﻴﻞ: ﺣﺮﻣﻠﺔ، ﻭﻗﻴﻞ: ﺧﺰﻳﻤﺔ، ﻣﻦ ﺑﻨﻲ  -ﻭﺭﺍﻓﻊ ﺑﻦ ﺣﺮﻳﻤﻠﺔ   .ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﻭﺍﺣﺪﺍً  ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺛﺮﺍً   
 ﻗﻨﻴﻘﺎﻉ.
  
ﻋﻨﺪ ﺑﺰﻭﻍ ﻓﺠﺮ ﺍﻹﺳﻼﻡ. ﻛﺎﻥ ﺷﺮﻳًﺮﺍ ﺑﻐﻴًﺎ ﻛﺜﻴﺮ ﺍﻟﻨﻔﺎﻕ ﻭﺍﻟﺸﻘﺎﻕ، ﻭﻣﻦ ﺃﻟّﺪ ﺧﺼﻮﻡ   � ﺬﻳﻦ ﻋﺎﺻﺮﻭﺍ ﺍﻟﻨﺒﻲ ّﺃﺣﺪ ﺃﺣﺒﺎﺭ ﻭﺭﺅﺳﺎء ﺍﻟﻴﻬﻮﺩ ﺍﻟ
  ﻋﻠﻰ ﻧﺒﻮﺗّﻪ.  � ﻭﺍﻟﻤﺴﻠﻤﻴﻦ، ﻭﻛﺎﻥ ﻳﺤﺴﺪ ﺍﻟﻨﺒﻲ ّ  � ﺍﻟﻨﺒﻲ ّ
ﺴﺨﺮﻭﻥ ﻣﻨﻬﻢ ، ﻓﻴﺴﺘﻤﻌﻮﻥ ﺃﺣﺎﺩﻳﺚ ﺍﻟﻤﺴﻠﻤﻴﻦ، ﻓﻴ� ﺍّﺩﻋﻰ ﻛﺬﺑًﺎ ﻭﻧﻔﺎﻗًﺎ ﺑﺄﻧﻪ ﺃﺳﻠﻢ، ﻓﻜﺎﻥ ﻳﺤﻀﺮ ﻣﻊ ﺟﻤﻊ ﻣﻦ ﺍﻟﻤﻨﺎﻓﻘﻴﻦ ﻓﻲ ﻣﺴﺠﺪ ﺍﻟﻨﺒﻲ ّ
 .«ﻗﺪ ﻣﺎﺕ ﺍﻟﻴﻮﻡ ﻋﻈﻴﻢ ﻣﻦ ﻋﻈﻤﺎء ﺍﻟﻤﻨﺎﻓﻘﻴﻦ »: �ﺍﻟﻨﺒﻲ ّﻗﺎﻝ ﻟّﻤﺎ ﻫﻠﻚ  ﻭﻳﺴﺘﻬﺰﺋﻮﻥ ﺑﻬﻢ.
 .ﻭﺇﺳﻨﺎﺩ ﻫﺬﺍ ﺍﻷﺛﺮ ﺿﻌﻴﻒ ﻟﺬﻟﻚ ﺭﺟﺢ ﺍﺑﻦ ﺟﺮﻳﺮ ﺃﻥ ﺍﻵﻳﺔ ﻧﺰﻟﺖ ﻓﻲ ﺍﻟﻨﺼﺎﺭﻱ ﻷﻥ ﺳﻴﺎﻕ ﺍﻵﻳﺎﺕ ﻳﺪﻝ ﻋﻠﻴﻪ
ﺛﻢ ﺫﻛﺮ ﻫﺬﺍ ﺍﻷﺛﺮ ﺍﻟﺬﻱ .ﺍﻟﻴﻬﻮﺩ ﺃﻧﻬﺎ ﻓﻲ :ﺁﺧﺮﻭﻥﻗﺎﻝ ﻭ .«ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﺍﻟﻨﺼﺎﺭﻱ» :ﺍﺑﻦ ﺟﺮﻳﺮ ﺭﺣﻤﻪ ﷲ ﻋﻦ ﻣﺠﺎﻫﺪﻗﺎﻝ 
ﺛﻢ ﺭﺟﺢ ﻛﻮﻧﻬﺎ ،ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﻣﺸﺮﻛﻲ ﺍﻟﻌﺮﺏ،ﻭﺃﺳﻨﺪ ﻓﻲ ﺫﻟﻚ ﻋﻦ ﻗﺘﺎﺩﺓ ﻭﺍﻟﺮﺑﻴﻊ ﻭﺍﻟﺴﺪﻱ:ﺁﺧﺮﻭﻥﻗﺎﻝ ﻭ: ﻗﺎﻝﺛﻢ ،ﺫﻛﺮﻩ ﺍﻹﻣﺎﻡ ﺍﻟﺴﻴﻮﻁﻲ
 : ﻗﺎﻝﻓﻲ ﺍﻟﻨﺼﺎﺭﻱ 
ﻨﺼﺎﺭﻯ ﺩﻭﻥ ﻏﻴﺮﻫﻢ. ﻷﻥ ، ﺍﻟ﴾ﺍﻟﺬﻳﻦ ﻻ ﻳﻌﻠﻤﻮﻥﻗﺎﻝ ﻭ﴿ﻭﺃﻭﻟﻰ ﻫﺬﻩ ﺍﻷﻗﻮﺍﻝ ﺑﺎﻟﺼﺤﺔ ﻭﺍﻟﺼﻮﺍﺏ ﻗﻮﻝ ﺍﻟﻘﺎﺋﻞ: ﺇﻥ ﷲ ﺗﻌﺎﻟﻰ ﻋﻨﻰ ﺑﻘﻮﻟﻪ:
ﻣﺨﺒﺮﺍ ﻋﻨﻬﻢ ﻓﻴﻤﺎ ﺃﺧﺒﺮ ﻋﻨﻬﻢ ﻣﻦ ﺿﻼﻟﺘﻬﻢ ﺃﻧﻬﻢ ﻣﻊ ،ﺟﻞ ﺛﻨﺎﺅﻩﻘﺎﻝ ﻭﻋﻦ ﺍﻓﺘﺮﺍﺋﻬﻢ ﻋﻠﻴﻪ ﻭﺍﺩﻋﺎﺋﻬﻢ ﻟﻪ ﻭﻟﺪﺍ. ﻓ،ﺫﻟﻚ ﻓﻲ ﺳﻴﺎﻕ ﺧﺒﺮ ﷲ ﻋﻨﻬﻢ
ﻟﻮﻻ ﴿ﺑﺎﻟ ﻣﺸﺮﻛﻮﻥ:ﻣﻨﻬﻢ ﺑﺎﻟ ﻭﺑﻤﻨﺰﻟﺘﻬﻢ ﻋﻨﺪﻩ ﻭﻫﻢ  ﺟﻬﻼً  ﻘﺎﻟﻮﺍﻓ،ﺗﻤﻨﻮﺍ ﻋﻠﻰ ﷲ ﺍﻷﺑﺎﻁﻴﻞ،﴾ﺍﺗﺨﺬ ﷲ ﻭﻟﺪﺍ﴿ﺍﻓﺘﺮﺍﺋﻬﻢ ﻋﻠﻰ ﷲ ﺍﻟﻜﺬﺏ ﺑﻘﻮﻟﻪ:
ﻭﻻ ﻳﺆﺗﻲ ﺁﻳﺔ ﻣﻌﺠﺰﺓ ﻋﻠﻰ ﺩﻋﻮﻯ ﻣﺪﻉ ،ﺗﺄﺗﻴﻨﺎ ﺁﻳﺔ ﻛﻤﺎ ﺃﺗﺘﻬﻢ؟ ﻭﻻ ﻳﻨﺒﻐﻲ ﻟ ﺃﻥ ﻳﻜﻠﻢ ﺇﻻ ﺃﻭﻟﻴﺎءﻩ ﺃﻭ،ﻛﻤﺎ ﻳﻜﻠﻢ ﺭﺳﻮﻟﻪ ﻭﺃﻧﺒﻴﺎءﻩ،﴾ﻳﻜﻠﻤﻨﺎ ﷲ
ﻟﺒﻨﻴﻦ ﻭﺍﻟﺒﻨﺎﺕ ﺇﻻ ﻟﻤﻦ ﻛﺎﻥ ﻣﺤﻘﺎ ﻓﻲ ﺩﻋﻮﺍﻩ ﻭﺩﺍﻋﻴﺎ ﺇﻟﻰ ﷲ ﻭﺗﻮﺣﻴﺪﻩ، ﻓﺄﻣﺎ ﻣﻦ ﻛﺎﻥ ﻛﺎﺫﺑﺎ ﻓﻲ ﺩﻋﻮﺍﻩ ﻭﺩﺍﻋﻴﺎ ﺇﻟﻰ ﺍﻟﻔﺮﻳﺔ ﻋﻠﻴﻪ ﻭﺍﺩﻋﺎء ﺍ
 ﻳﺆﺗﻴﻪ ﺁﻳﺔ ﻣﻌﺠﺰﺓ ﺗﻜﻮﻥ ﻣﺆﻳﺪﺓ ﻛﺬﺑﻪ ﻭﻓﺮﻳﺘﻪ ﻋﻠﻴﻪ. ﺃﻭ،ﻓﻐﻴﺮ ﺟﺎﺋﺰ ﺃﻥ ﻳﻜﻠﻤﻪ ﷲ ﺟﻞ ﺛﻨﺎﺅﻩ،ﻟﻪ
ﻭﻻ ﺑﺮﻫﺎﻥ ﻋﻠﻰ ﺣﻘﻴﻘﺘﻪ ﻓﻲ ﻅﺎﻫﺮ ،ﻓﺈﻧﻪ ﻗﺎﺋﻞ ﻗﻮﻻ ﻻ ﺧﺒﺮ ﺑﺼﺤﺘﻪ،ﺍﻟﻌﺮﺏ ﴾ﺍﻟﺬﻳﻦ ﻻ ﻳﻌﻠﻤﻮﻥﻗﺎﻝ ﻭ﴿:ﻭﺃّﻣﺎ ﺍﻟﺰﺍﻋﻢ: ﺃﻥ ﷲ ﻋﻨﻰ ﺑﻘﻮﻟﻪ
 .(511F411)ﻭﺍﺩﻋﺎء ﻣﺜﻞ ﺫﻟﻚ ﻟﻦ ﻳﺘﻌﺬﺭ ﻋﻠﻰ ﺃﺣﺪ،ﻷﻧﻪ ﺍﺩﻋﻰ ﻣﺎ ﻻ ﺑﺮﻫﺎﻥ ﻋﻠﻰ ﺻﺤﺘﻪ،ﺧﻄﺆﻩ ﺍﻟﻜﺘﺎﺏ. ﻭﺍﻟﻘﻮﻝ ﺇﺫﺍ ﺻﺎﺭ ﺇﻟﻰ ﺫﻟﻚ ﻛﺎﻥ ﻭﺍﺿﺤﺎ
 ﺍﻧﺘﻬﻲ
  
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
ﺗَﺄْﺗِﻴﻨ�َﺎ  ﺃﻭ ﴿ﺍﻟﺠﻬﻠ�ﺔ ﻣ�ﻦ ﺃﻫ�ﻞ ﺍﻟﻜﺘ�ﺎﺏ ﻭﻏﻴ�ﺮﻫﻢ: ﻫ�ﻼ ﻳﻜﻠﻤﻨ�ﺎ، ﻛﻤ�ﺎ ﻛﻠ�ﻢ ﺍﻟﺮﺳ�ﻞ، ﻗ�ﺎﻝ ﺍﻟﻌﻼﻣﺔ ﺍﺑﻦ ﺳ�ﻌﺪﻱ ﺭﺣﻤ�ﻪ ﷲ ﻓ�ﻲ ﺗﻔﺴ�ﻴﺮﻩ: ﺃﻱ: ﻗﺎﻝ 
 _______________
 (335/ 2ﺟﺎﻣﻊ ﺍﻟﺒﻴﺎﻥ )ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ( )   (211)
 (654/ 2)ﺩﺍﺭ ﻫﺠﺮ( ) 013ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ    (311)
 ﺃﺑﻲ ﻣﺤﻤﺪ ﻣﺠﻬﻮﻝ،ﻭﻛﺬﻟﻚ ﺍﺑﻦ ﺣﻤﻴﺪ ﺷﻴﺦ ﺍﻟﻄﺒﺮﻱ ﺿﻌﻴﻒ.  ﻭﻗﺎﻝ ﻓﻴﻪ ﺭﺍﻓﻊ ﺑﻦ ﺣﺮﻳﻤﻠﺔ،ﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ ﻣﺤﻤﺪ ﺑﻦ 1/215ﻭﺍﺑﻦ ﺟﺮﻳﺮ ﻓﻲ ﺗﻔﺴﻴﺮﻩ 1/512ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ  (411)
 (255/ 2ﺟﺎﻣﻊ ﺍﻟﺒﻴﺎﻥ )ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ( )   (511)
 (94)
 
ﻘﺘﺮﺣﻮﻧﻬﺎ ﺑﻌﻘﻮﻟﻬﻢ ﺍﻟﻔﺎﺳﺪﺓ، ﻭﺁﺭﺍﺋﻬﻢ ﺍﻟﻜﺎﺳﺪﺓ، ﺍﻟﺘ�ﻲ ﺗﺠ�ﺮﺃﻭﺍ ﺑﻬ�ﺎ ﻋﻠ�ﻰ ﺍﻟﺨ�ﺎﻟﻖ، ﻭﺍﺳ�ﺘﻜﺒﺮﻭﺍ ﻋﻠ�ﻰ ﺭﺳ�ﻠﻪ ﻳﻌﻨﻮﻥ ﺁﻳﺎﺕ ﺍﻻﻗﺘﺮﺍﺡ، ﺍﻟﺘﻲ ﻳ﴾ﺁﻳَﺔٌ 
َﺮ ِﻣ�ْﻦ ﻳَْﺴ�ﺄَﻟَُﻚ ﺃَْﻫ�ُﻞ ﺍْﻟِﻜﺘَ�ﺎِﺏ ﺃَْﻥ ﺗُﻨ�ﺰَﻝ َﻋﻠَ �ْﻴِﻬْﻢ ِﻛﺘَﺎﺑً�ﺎ ِﻣ�َﻦ ﺍﻟﺴﱠ �َﻤﺎِء ﻓَﻘَ �ْﺪ َﺳ�ﺄَﻟُﻮﺍ ُﻣﻮَﺳ�ﻰ ﺃَْﻛﺒَ� ﴿﴾ﻟَ�ْﻦ ﻧُ�ْﺆِﻣَﻦ ﻟَ�َﻚ َﺣﺘﱠ�ﻰ ﻧَ�َﺮﻯ ﷲﱠ  ََﺟْﻬ�َﺮﺓً  ﴿ﻛﻘ�ﻮﻟﻬﻢ: 
ﻟَْﻦ ﻧُْﺆِﻣَﻦ ﻟ�ََﻚ َﺣﺘﱠ�ﻰ ﻭﻗﺎﻟﻮﺍ ﴿ﺍﻵﻳﺎﺕ ﻭﻗﻮﻟﻪ: ﴾ﺗَُﻜﻮُﻥ ﻟَﻪ َُﺟﻨﱠﺔٌ  ﺃﻭﻳُْﻠﻘَﻰ ﺇِﻟَْﻴِﻪ َﻛﻨﺰ  ﺃﻭﻟَْﻮﻻ ﺃُﻧﺰَﻝ ﺇِﻟَْﻴِﻪ َﻣﻠٌَﻚ ﻓَﻴَُﻜﻮَﻥ َﻣَﻌﻪ ُﻧَِﺬﻳًﺮﺍ  ﴿: ﻗﺎﻟﻮﺍﺍﻵﻳﺔ، ﻭ﴾َﺫﻟِﻚ َ
 ﺍﻵﻳﺎﺕ.﴾ﻳَْﻨﺒُﻮًﻋﺎ ﺍﻷﺭﺽﺗَْﻔُﺠَﺮ ﻟَﻨَﺎ ِﻣَﻦ 
ﺒﻮﻥ ﺁﻳﺎﺕ ﺍﻟﺘﻌﻨﺖ، ﻻ ﺁﻳﺎﺕ ﺍﻻﺳﺘﺮﺷﺎﺩ، ﻭﻟﻢ ﻳﻜﻦ ﻗﺼﺪﻫﻢ ﺗﺒﻴﻦ ﺍﻟﺤﻖ، ﻓﺈﻥ ﺍﻟﺮﺳﻞ، ﻗ�ﺪ ﺟ�ﺎءﻭﺍ ﻣ�ﻦ ﻓﻬﺬﺍ ﺩﺃﺑﻬﻢ ﻣﻊ ﺭﺳﻠﻬﻢ، ﻳﻄﻠ 
ﻓﻜﻞ ﻣﻮﻗﻦ، ﻓﻘﺪ ﻋﺮﻑ ﻣ�ﻦ ﺁﻳ�ﺎﺕ ﷲ ﺍﻟﺒ�ﺎﻫﺮﺓ، ﻭﺑﺮﺍﻫﻴﻨ�ﻪ ﴾ﻗَْﺪ ﺑَﻴﱠﻨﱠﺎ ﺍﻵﻳَﺎِﺕ ﻟِﻘَْﻮٍﻡ ﻳُﻮﻗِﻨُﻮﻥ َ ﴿ﺗﻌﺎﻟﻰ: ﻗﺎﻝ ﺍﻵﻳﺎﺕ، ﺑﻤﺎ ﻳﺆﻣﻦ ﺑﻤﺜﻠﻪ ﺍﻟﺒﺸﺮ، ﻭﻟﻬﺬﺍ 
 .(611F511)ﻭﺍﻧﺪﻓﻊ ﻋﻨﻪ ﻛﻞ ﺷﻚ ﻭﺭﻳﺐﺍﻟﻈﺎﻫﺮﺓ، ﻣﺎ ﺣﺼﻞ ﻟﻪ ﺑﻪ ﺍﻟﻴﻘﻴﻦ، 
 
 ﴾ ۹۱۱ُﻞ َﻋۡﻦ ﺃَۡﺻَﺤٰ ِﺐ ٱۡﻟَﺠِﺤﻴِﻢ ٴَۖﺍ َﻭَﻻ ﺗُﺴ ۡﺍ َﻭﻧَِﺬﻳﺮ ٗﺑِﭑۡﻟَﺤﻖﱢ ﺑَِﺸﻴﺮ ٗ ﺇِﻧﱠﺎ ٓﺃَۡﺭَﺳۡﻠﻨَٰ ﻚ َ ﴿
 
 ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ: )ﺇﻧﺎ ﺃﺭﺳﻠﻨﺎﻙ( ـ ﺍﻵﻳﺔ.    
ﻮﻝ ﷲ ﺭﺳ�ﻗ�ﺎﻝ   » : ﻗﺎﻝﻣﺤﻤﺪ ﺑﻦ ﻛﻌﺐ ﺍﻟﻘﺮﻅﻲ  ﻣﻮﺳﻰ ﺑﻦ ﻋﺒﻴﺪﺓ ﻋﻦ ﺃﻧﺒﺄﻧﺎ ﺍﻟﺜﻮﺭﻱ ﻋﻦ: ﻋﺒﺪ ﺍﻟﺮﺯﺍﻕ ﻗﺎﻝ  .45
ﺇﻧ�ﺎ ﺃﺭﺳ�ﻠﻨﺎﻙ ﺑ�ﺎﻟﺤﻖ ﺑﺸ�ﻴﺮﺍ ًﻭﻧ�ﺬﻳﺮﺍ ًﻭﻻ ﺗﺴ�ﺄﻝ ﻋ�ﻦ ﺃﺻ�ﺤﺎﺏ ﴿ :ﻓﻨﺰﻟﺖ.«ﻣﺎ ﻓﻌﻞ ﺃﺑﻮﺍﻱ؟  ﻟﻴﺖ ﺷﻌﺮﻱ » : �
 .«(711F611)ﻓﻤﺎ ﺫﻛﺮﻫﺎ ﺣﺘﻰ ﺗﻮﻓﺎﻩ ﷲ  ﴾ﺍﻟﺠﺤﻴﻢ
: ﺫﺍﺕ ﻳ�ﻮﻡ ﻗ�ﺎﻝ   �ﺃﻥ ﺍﻟﻨﺒﻲ   » :ﺃﺧﺒﺮﻧﻲ ﺩﺍﻭﺩ ﺑﻦ ﺃﺑﻲ ﻋﺎﺻﻢ: ﻗﺎﻝﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮ ﻣﻦ ﻁﺮﻳﻖ ﺍﺑﻦ ﺟﺮﻳﺞ  .55
 .(811F711)ﻳﻀﺎ ًﻣﺮﺳﻞ ﺃ.ﻓﻨﺰﻟﺖ  « ؟ﺃﻳﻦ ﺃﺑﻮﺍﻱ »
 
 [ ﺗﻌﻠﻴﻖ] 
ﺛ�ﺎﺭ ﻣﺮﺳ�ﻠﺔ ﻭﻗ�ﺪ ﺫﺭﻙ ﺍﻹﻣ�ﺎﻡ ﻭﻫ�ﺬﺍ ﺍﻵ .�ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﻓ�ﻲ ﺳ�ﺒﺐ ﻧ�ﺰﻭﻝ ﻫ�ﺬﻩ ﺍﻵﻳ�ﺔ ﺃﻧﻬ�ﺎ ﻧﺰﻟ�ﺖ ﻓ�ﻲ ﺃﺑ�ﻮﻱ ﺍﻟﻨﺒ�ﻲ  
َﻭﻻ ﺗُْﺴ�ﺄَُﻝ ﴿ :ﻓﺄﻧﺰﻝ ﷲ ﺗﻌ�ﺎﻟﻰ،"ﻟﻮ ﺃﻧﺰﻝ ﷲ ﺑﺄﺳﻪ ﺑﺎﻟﻴﻬﻮﺩ ﻵﻣﻨﻮﺍ": ﻗﺎﻝ �ﺇﻥ ﺍﻟﻨﺒﻲ  :ﺍﻟﻘﺮﻁﺒﻲ ﺭﺣﻤﻪ ﷲ ﻓﻲ ﺗﻔﺴﻴﺮﻩ ﻋﻦ ﻣﻘﺎﺗﻞ ﺑﻦ ﺣﻴﺎﻥ
 ﺍﻧﺘﻬﻲ.﴾(911F811)ْﻦ ﺃَْﺻَﺤﺎِﺏ ﺍْﻟَﺠِﺤﻴﻢ ِﻋ َ
 . (021F911)ﺍﻷﺧﻔﺶ ] ﺗﺴﺄﻝ [ ﺑﻔﺘﺢ ﺍﻟﺘﺎءﻗﺎﻝ ﺑﻀﻢ ﺍﻟﺘﺎء ﻭ﴾ﺗﺴﺄﻝ ﴿ﻭﻗﺮﺍءﺓ ﺍﻟﺠﻤﻬﻮ  :ﻗﻠﺖ 
ﻭﻻ ﺗﺴ���ﺌﻞ ﻋ���ﻦ ﺃﺻ���ﺤﺎﺏ ﴿ﺍﻹﻣ���ﺎﻡ ﺍﺑ���ﻦ ﺟﺮﻳ���ﺮ ﻓ���ﻲ ﺍﻟﻔ���ﺮﻕ ﻓ���ﻲ ﺍﻟﻤﻌﻨ���ﻰ ﺑ���ﻴﻦ ﺍﻟﻘ���ﺮﺍءﺗﻴﻦ: ﻗ���ﺮﺃﺕ ﻋﺎﻣ���ﺔ ﺍْﻟﻘ�َ��َﺮﺃَﺓ:ﻗ���ﺎﻝ  
ﻓﺒﻠﻐﺖ ﻣ�ﺎ ﺃﺭﺳ�ﻠﺖ ،ﺑﻤﻌﻨﻰ: ﻳﺎ ﻣﺤﻤﺪ ﺇﻧﺎ ﺃﺭﺳ�ﻠﻨﺎﻙ ﺑ�ﺎﻟﺤﻖ ﺑﺸ�ﻴﺮﺍ ﻭﻧ�ﺬﻳﺮﺍ،ﺒﺮﻣﻨﻬﺎ ﻋﻠﻰ ﺍﻟﺨ "ﺍﻟﻼﻡ"، ﻭﺭﻓﻊ"ﺗﺴﺌﻞ"ﻣﻦ "ﺍﻟﺘﺎء"ﺑﻀﻢ﴾ﺍﻟﺠﺤﻴﻢ
 ﻭﻛﺎﻥ ﻣﻦ ﺃﻫﻞ ﺍﻟﺠﺤﻴﻢ.،ﻭﻟﺴﺖ ﻣﺴﺌﻮﻻ ﻋﻤﻦ ﻛﻔﺮ ﺑﻤﺎ ﺃﺗﻴﺘﻪ ﺑﻪ ﻣﻦ ﺍﻟﺤﻖ،ﻭﺇﻧﻤﺎ ﻋﻠﻴﻚ ﺍﻟﺒﻼﻍ ﻭﺍﻹﻧﺬﺍﺭ،ﺑﻪ
ﻰ ﺫﻟ�ﻚ ﻋﻠ�ﻰ ﻗ�ﺮﺍءﺓ ﻣﻨﻬﺎ. ﻭﻣﻌﻨ "ﺍﻟﻼﻡ"، ﻭﺟﺰﻡ"ﺗﺴﺄﻝ"ﻣﻦ "ﺍﻟﺘﺎء"ﻣﻔﺘﻮﺡ،ﻭﻗﺮﺃ ﺫﻟﻚ ﺑﻌﺾ ﺃﻫﻞ ﺍﻟﻤﺪﻳﻨﺔ:)ﻭﻻ ﺗَﺴﺄْﻝ( ﺟﺰﻣﺎ. ﺑﻤﻌﻨﻰ ﺍﻟﻨﻬﻲ
 .(121F021)ﻓﻼ ﺗﺴﺄﻝ ﻋﻦ ﺣﺎﻟﻬﻢ،ﻻ ﻟﺘﺴﺄﻝ ﻋﻦ ﺃﺻﺤﺎﺏ ﺍﻟﺠﺤﻴﻢ،ﻫﺆﻻء: ﺇﻧﺎ ﺃﺭﺳﻠﻨﺎﻙ ﺑﺎﻟﺤﻖ ﺑﺸﻴﺮﺍ ﻭﻧﺬﻳﺮﺍ ﻟﺘﺒﻠﻎ ﻣﺎ ﺃﺭﺳﻠﺖ ﺑﻪ
 
 
ﺗﱠﺒَۡﻌَﺖ ﺃَۡﻫَﻮﺍَٓءﻫُﻢ ﺑَۡﻌَﺪ ﺇِﻥﱠ ﻫَُﺪﻯ ٱﻟﱠ  ِﻫَُﻮ ٱۡﻟﻬَُﺪٰﻯۗ َﻭﻟَﺌِِﻦ ٱ َﻭﻟَﻦ ﺗَۡﺮَﺿٰﻰ َﻋﻨَﻚ ٱۡﻟﻴَﻬُﻮُﺩ َﻭَﻻ ٱﻟﻨﱠَﺼٰ َﺮٰﻯ َﺣﺘﱠٰﻰ ﺗَﺘﱠﺒَِﻊ ِﻣﻠﱠﺘَﻬُۡﻢۗ ﻗُﻞ ۡ ﴿
 ﴾  ۰۲۱َﻭَﻻ ﻧَِﺼﻴٍﺮ  ٱﻟﱠِﺬﻱ َﺟﺎَٓءَﻙ ِﻣَﻦ ٱۡﻟِﻌۡﻠِﻢ َﻣﺎ ﻟََﻚ ِﻣَﻦ ٱﻟﱠ  ِِﻣﻦ َﻭﻟِﻲ ّٖ
 
 .ﺗﺮﺿﻰ( ـ ﺍﻵﻳﺔ ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ: )ﻭﻟﻦ   
ﺃﻥ ﻳﺼ�ﻠﻲ ﺍﻟﻨﺒ�ﻲ  ﺇﻥ ﻳﻬﻮﺩ ﺍﻟﻤﺪﻳﻨ�ﺔ ﻭﻧﺼ�ﺎﺭﻯ ﻧﺠ�ﺮﺍﻥ ﻛ�ﺎﻧﻮﺍ ﻳﺮﺟ�ﻮﻥ »: ﻗﺎﻝﺍﺑﻦ ﻋﺒﺎﺱ  ﺃﺧﺮﺝ ﺍﻟﺜﻌﻠﺒﻲ ﻋﻦ .65
ﻓﺄﻧﺰﻝ ﷲ ،ﻠﻤﺎ ﺻﺮﻑ ﷲ ﺍﻟﻘﺒﻠﺔ ﺇﻟﻰ ﺍﻟﻜﻌﺒﺔ ﺷﻖ ﺫﻟﻚ ﻋﻠﻴﻬﻢ ﻭﺃﻳﺴﻮﺍ ﺃﻥ ﻳﻮﺍﻓﻘﻬﻢ ﻋﻠﻰ ﺩﻳﻨﻬﻢﻓ،ﺇﻟﻰ ﻗﺒﻠﺘﻬﻢ  �
 .« (221F121)ـ ﺍﻵﻳﺔ ﴾ ﻭﻟﻦ ﺗﺮﺿﻰ ﻋﻨﻚ ﺍﻟﻴﻬﻮﺩ ﻭﻻ ﺍﻟﻨﺼﺎﺭﻯ﴿
 
 [ ﺗﻌﻠﻴﻖ] 
ﻭﺫﻛ�ﺮﻩ ﺍﻟﺠﻌﺒ�ﺮﻱ ﺑﻠﻔ�ﻆ :ﺍﺑ�ﻦ ﺣﺠ�ﺮﻗﺎﻝ ،ﻭﻟﻢ ﺃﺟﺪ ﻟ�ﻪ ﺇﺳ�ﻨﺎﺩﺍً  ،ﺒﺎﺱﺫﻛﺮ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﻫﺬﺍ ﺍﻷﺛﺮ ﺍﻟﻮﺣﻴﺪ ﻋﻦ ﺍﺑﻦ ﻋ 
 ﺍﻧﺘﻬﻰ.« (321F221)ﻛﺎﻧﻮﺍ ﻳﻮﺩﻭﻥ ﺛﺒﻮﺕ ﺍﻟﻨﺒﻲ ﻋﻠﻰ ﺍﻟﺼﻼﺓ ﺇﻟﻰ ﺍﻟﺼﺨﺮﺓ»ﻦ ﻋﺒﺎﺱ ﺍﺑﻗﺎﻝ 
 - � -ﺇﻧﻬ�ﻢ ﻛ�ﺎﻧﻮﺍ ﻳﺴ�ﺄﻟﻮﻥ ﺍﻟﻨﺒ�ﻲ :ﺍﻟﻤﻔﺴ�ﺮﻭﻥﻗ�ﺎﻝ :ﻗ�ﺎﻝﺎ ﻣ�ﺎ ﺭﻭﺍﻩ ﺍﻟﻮﺍﺣ�ﺪﻱ ﻣ�ﻦ ﻏﻴ�ﺮ ﺇﺳ�ﻨﺎﺩ ﻭﻗﺪ ﻭﺭﺩ ﻛﺬﻟﻚ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻟﻬ� 
 .(421F321)ﻓﺄﻧﺰﻝ ﷲ ﺗﻌﺎﻟﻰ ﻫﺬﻩ ﺍﻵﻳﺔ.ﺍﻟﻬﺪﻧﺔ، ﻭﻳﻄﻤﻌﻮﻧﻪ ﺃﻧﻪ ﺇﻥ ﻫﺎﺩﻧﻬﻢ ﻭﺃﻣﻬﻠﻬﻢ ﺍﺗﺒﻌﻮﻩ ﻭﻭﺍﻓﻘﻮﻩ
ﻛ�ﺎﻥ ﺍﻟﻴﻬ�ﻮﺩ ﻣ�ﻦ ﺃﻫ�ﻞ ﺍﻟﻤﺪﻳﻨ�ﺔ  »ﻗ�ﺎﻝ:  :ﻲ ﺳﺒﺐ ﻧﺰﻭﻟﻬﺎ ﺃﺛﺮ ﺃﺧﺮ ﻋﻦ ﻣﻘﺎﺗﻞ ﺫﻛﺮﻩ ﺍﻹﻣﺎﻡ ﺍﺑﻦ ﺣﺠﺮ ﻓﻲ ﺍﻟﻌﺠﺎﺏ ﻋﻦ ﻣﻘﺎﺗ�ﻞﻭﻓ 
 _______________
 (46ﺗﻔﺴﻴﺮ ﺍﻟﺴﻌﺪﻱ )    (611)
 ﻭﺑﺎﻹﺿﺎﻓﺔ ﺇﻟﻰ ﺇﺭﺳﺎﻟﻪ،ﻓﻔﻴﻪ ﻣﻮﺳﻰ ﺑﻦ ﻋﺒﻴﺪﺓ ﻭﻫﻮ ﻳﻀﻌﻒ ﻓﻲ ﺍﻟﺤﺪﻳﺚ  1/615ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺟﺮﻳﺮ  1/95ﺗﻔﺴﻴﺮ ﻋﺒﺪ ﺍﻟﺮﺯﺍﻕ  (711)
 ﺎﻓﺔ ﺇﻟﻰ ﺇﺭﺳﺎﻟﻪ ﻓﻔﻴﻪ ﺳﻨﻴﺪ ﻭﺗﻘﺪﻡ ﺃﻧﻪ ﺿﻌﻴﻒ ﺍﺑﻦ ﺟﺮﻳﺮ ﺍﻟﻤﺼﺪﺭ ﺍﻟﺴﺎﺑﻖ ﻭﺑﺎﻹﺿ (811)
 (29/ 2ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﻁﺒﻲ ـ  )   (911)
 (29/ 2ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﻁﺒﻲ ـ  )   (021)
 (855/ 2ﺟﺎﻣﻊ ﺍﻟﺒﻴﺎﻥ )ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ( )   (121)
 ﻟﻢ ﺃﻗﻒ ﻋﻠﻰ ﺇﺳﻨﺎﺩﻩ. (221)
  7991ﺍﻟﻄﺒﻌﺔ ﺍﻷﻭﻟﻰ، ﺍﻟﺪﻣﺎﻡ  -ﺩﺍﺭ ﺇﺑﻦ ﺍﻟﺠﻮﺯﻱ  ﺍﻟﻨﺎﺷﺮ: ﺍﻟﻤﺆﻟﻒ: ﺷﻬﺎﺏ ﺍﻟﺪﻳﻦ ﺃﺑﻲ ﺍﻟﻔﻀﻞ ﺃﺣﻤﺪ ﺑﻦ ﻋﻠﻲ   (373/ 1ﺍﻟﻌﺠﺎﺏ ﻓﻲ ﺑﻴﺎﻥ ﺍﻷﺳﺒﺎﺏ )   (321)
 (61/ 4ﺃﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ ـ ﺗﺢ ﺍﻟﻔﺤﻞ )   (421)
 (05)
 .(521F421)«ﻭﺍﻟﻨﺼﺎﺭﻯ ﻣﻦ ﺃﻫﻞ ﻧﺠﺮﺍﻥ ﺩﻋﻮﺍ ﺍﻟﻨﺒﻲ ﺇﻟﻰ ﺩﻳﻨﻬﻢ ﻭﺯﻋﻤﻮﺍ ﺇﻧﻬﻢ ﻋﻠﻰ ﺍﻟﻬﺪﻯ ﻓﻨﺰﻟﺖ
 .ﻝﺍﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﺛﻼﺛﺔ ﺃﻗﻮﻓﻴﻜﻮﻥ ﻓ 
 .ﺍﻷﻭﻝ: ﺍﻷﻭﻝ ﻓﻲ ﺷﺄﻥ ﺍﻟﻜﻌﺒﺔ
 .ﻓﻲ ﺍﻟﻤﻬﺎﺩﻧﺔ :ﺍﻟﺜﺎﻧﻲ
 .ﺇﻟﻰ ﺩﻳﻨﻬﻢ �ﻓﻲ ﺩﻋﻮﺗﻬﻢ ﺍﻟﻨﺒﻲ :ﺍﻟﺜﺎﻟﺚ
ﻓﺎﻟﻴﻬﻮﺩ ﻭﺍﻟﻨﺼ�ﺎﺭﻱ ﻓ�ﻲ ﻛ�ﻞ ﺯﻣ�ﺎﻥ ﻭﻣﻜ�ﺎﻥ ﺑﻤﺎ ﺃﻧﻨﺎ ﻟﻢ ﻧﻘﻒ ﻋﻠﻰ ﺇﺳﻨﺎﺩ ﺻﺤﻴﺢ ﻟﺴﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﻓﺤﻤﻠﻬﺎ ﻋﻠﻰ ﻋﻤﻮﻣﻬﺎ ﺃﻭﻟﻲ  :ﺃﻗﻮﻝ
 .ﻻ ﻋﻦ ﺩﻳﻨﻪ ﻭﻻ ﻋﻦ ﺣﻤﻠﺔ ﺩﻳﻨﻪ ﺣﺘﻰ ﻳﺘﺒﻊ ﺩﻳﻨﻬﻢ �ﻻ ﻳﺮﺿﻮﻥ ﻋﻦ ﺍﻟﻨﺒﻲ 
ﻓ�ﺪﻉ ﻁﻠ�ﺐ ﻣ��ﺎ ،ﻭﻻ ﺍﻟﻨﺼ�ﺎﺭﻯ ﺑﺮﺍﺿ�ﻴﺔ ﻋﻨ��ﻚ ﺃﺑﺪﺍً ،ﻳ�ﺎ ﻣﺤﻤ��ﺪ،ﺟ�ﺎﻣﻊ ﺍﻟﺒﻴ��ﺎﻥ ﻭﻟﻴﺴ�ﺖ ﺍﻟﻴﻬﻮﺩﺇﻣ�ﺎﻡ ﺍﻟﻤﻔﺴ�ﺮﻳﻦ ﺍﺑ��ﻦ ﺟﺮﻳ�ﺮ ﻗ�ﺎﻝ  
ﻭﺃﻗﺒﻞ ﻋﻠﻰ ﻁﻠﺐ ﺭﺿﺎ ﷲ ﻓﻲ ﺩﻋﺎﺋﻬﻢ ﺇﻟﻰ ﻣﺎ ﺑﻌﺜﻚ ﷲ ﺑﻪ ﻣﻦ ﺍﻟﺤﻖ، ﻓ�ﺈﻥ ﺍﻟ�ﺬﻱ ﺗ�ﺪﻋﻮﻫﻢ ﺇﻟﻴ�ﻪ ﻣ�ﻦ ﺫﻟ�ﻚ ﻟﻬ�ﻮ ﺍﻟﺴ�ﺒﻴﻞ ،ﻳﺮﺿﻴﻬﻢ ﻭﻳﻮﺍﻓﻘﻬﻢ
ﻭﺍﻟﻨﺼ�ﺮﺍﻧﻴﺔ ،ﺋﻬﻢ ﺑﺎﺗﺒ�ﺎﻉ ﻣﻠ�ﺘﻬﻢ، ﻷﻥ ﺍﻟﻴﻬﻮﺩﻳ�ﺔ ﺿ�ﺪ ﺍﻟﻨﺼﺮﺍﻧﻴﺔﺇﻟﻰ ﺍﻻﺟﺘﻤﺎﻉ ﻓﻴﻪ ﻣﻌﻚ ﻋﻠﻰ ﺍﻷﻟﻔﺔ ﻭﺍﻟﺪﻳﻦ ﺍﻟﻘﻴﻢ. ﻭﻻ ﺳﺒﻴﻞ ﻟﻚ ﺇﻟﻰ ﺇﺭﺿ�ﺎ
ﺇﻻ ﺃﻥ ،ﻭﺍﻟﻴﻬﻮﺩ ﻭﺍﻟﻨﺼﺎﺭﻯ ﻻ ﺗﺠﺘﻤﻊ ﻋﻠﻰ ﺍﻟﺮﺿ�ﺎ ﺑ�ﻚ،ﻭﻻ ﺗﺠﺘﻤﻊ ﺍﻟﻨﺼﺮﺍﻧﻴﺔ ﻭﺍﻟﻴﻬﻮﺩﻳﺔ ﻓﻲ ﺷﺨﺺ ﻭﺍﺣﺪ ﻓﻲ ﺣﺎﻝ ﻭﺍﺣﺪﺓ،ﺿﺪ ﺍﻟﻴﻬﻮﺩﻳﺔ
ﻓ�ﻲ ﺣ�ﺎﻝ ﻭﺍﺣ�ﺪﺓ. ﻭﺇﺫﺍ ﻟ�ﻢ ﻳﻜ�ﻦ ﻭﻟﻦ ﻳﺠﺘﻤﻊ ﻓﻴﻚ ﺩﻳﻨﺎﻥ ﻣﺘﻀﺎﺩﺍﻥ ،ﻷﻧﻚ ﺷﺨﺺ ﻭﺍﺣﺪ،ﻭﺫﻟﻚ ﻣﻤﺎ ﻻ ﻳﻜﻮﻥ ﻣﻨﻚ ﺃﺑﺪﺍ،ﺗﻜﻮﻥ ﻳﻬﻮﺩﻳﺎ ﻧﺼﺮﺍﻧﻴﺎ
ﻓﺎﻟﺰﻡ ﻫ�ﺪﻯ ﷲ ﺍﻟ�ﺬﻱ ،ﻟﻢ ﻳﻜﻦ ﻟﻚ ﺇﻟﻰ ﺇﺭﺿﺎء ﺍﻟﻔﺮﻳﻘﻴﻦ ﺳﺒﻴﻞ. ﻭﺇﺫﺍ ﻟﻢ ﻳﻜﻦ ﻟ�ﻚ ﺇﻟ�ﻰ ﺫﻟ�ﻚ ﺳ�ﺒﻴﻞ،ﺇﻟﻰ ﺍﺟﺘﻤﺎﻋﻬﻤﺎ ﻓﻴﻚ ﻓﻲ ﻭﻗﺖ ﻭﺍﺣﺪ ﺳﺒﻴﻞ
 .ﺍﻧﺘﻬﻲ(621F521)ﻟﺠﻤﻊ ﺍﻟﺨﻠﻖ ﺇﻟﻰ ﺍﻷﻟﻔﺔ ﻋﻠﻴﻪ ﺳﺒﻴﻞ
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
ﺍﻟﺼﱢ �ﺮﺍﻁ  :ﺃَﻱ﴾ﻗﻞ ﺇﻥﱠ ﻫ�ﺪﻯ ﷲ ﻫ�ﻮ ﺍﻟﻬ�ﺪﻯ ﴿ﺩﻳﻨﻬﻢ ﻭﺗﺼﻠﱢﻲ ﺇﻟﻰ ﻗﺒﻠﺘﻬﻢ  :ﻌﻨﻲﻳ﴾ﻭﻟﻦ ﺗﺮﺿﻰ ﻋﻨﻚ ﺍﻟﻴﻬﻮﺩ ﻭﻻ ﺍﻟﻨﺼﺎﺭﻯ ﺣﺘﻰ ﺗﺘﺒﻊ ﻣﻠﺘﻬﻢ ﴿
ﺑﻌ�ﺪ ﺍﻟ�ﺬﻱ  ﴿ﻣ�ﺎ ﻛ�ﺎﻧﻮﺍ ﻳﺪﻋﻮﻧ�ﻪ ﺇﻟﻴ�ﻪ ﻣ�ﻦ ﺍﻟﻤﻬﺎﺩﻧ�ﺔ ﻭﺍِﻹﻣﻬ�ﺎﻝ  :ﻳﻌﻨﻲ﴾ﻭﻟ�َﺌِِﻦ ﺍﺗﺒﻌ�ﺖ ﺃﻫ�ﻮﺍءﻫﻢ ﴿ﻭﻫﺪﻯ ﺇﻟﻴﻪ ﻫﻮ ﻁﺮﻳ�ﻖ ﺍﻟﺤ�ﻖﱢ ،ﺍﻟﺬﻱ ﺩﻋﺎ ﺇﻟﻴﻪ
 .(721F621)﴾ ﻣﺎﻟﻚ ﻣﻦ ﷲ ﻣﻦ ﻭﻟﻲﱟ ﻭﻻ ﻧﺼﻴﺮ  ﴿ﻡ ﻭﺃﻧﱠﻬﻢ ﻋﻠﻰ ﺍﻟﻀﱠ ﻼﻟﺔ ﺍﻟﺒﻴﺎﻥ ﺑﺄﻥﱠ ﺩﻳﻦ ﷲ ﻋﺰﱠ ﻭﺟﻞﱠ ﻫﻮ ﺍﻹﺳﻼ :ﺃَﻱ﴾ﺟﺎءﻙ ﻣﻦ ﺍﻟﻌﻠﻢ
 
 
َﻢ َﻭﺇِۡﺳَﻤٰ ِﻌﻴَﻞ ﺃَﻥ ﻁَﻬﱢَﺮﺍ َۧﻭَﻋِﻬۡﺪﻧَﺎ ٓﺇِﻟَٰﻰٓ ﺇِۡﺑَﺮٰ ﻫ ِ ﻰ َۖﻢ ُﻣَﺼﻠّ ٗۧﺎ َﻭٱﺗﱠِﺨُﺬﻭْﺍ ِﻣﻦ ﻣﱠ ﻘَﺎِﻡ ﺇِۡﺑَﺮٰ ﻫ ِﻟﱢﻠﻨﱠﺎِﺱ َﻭﺃَۡﻣﻨ ٗ َﻭﺇِۡﺫ َﺟَﻌۡﻠﻨَﺎ ٱۡﻟﺒَۡﻴَﺖ َﻣﺜَﺎﺑَﺔ ٗ ﴿
 ﴾  ٥۲۱ ﺋِﻔِﻴَﻦ َﻭٱۡﻟَﻌٰ ِﻜﻔِﻴَﻦ َﻭٱﻟﺮﱡ ﻛﱠ ِﻊ ٱﻟﺴﱡ ُﺠﻮﺩ ِﺑَۡﻴﺘَِﻲ ﻟِﻠﻄﱠﺎٓ 
 
 .)ﻭﺍﺗﺨﺬﻭﺍ ﻣﻦ ﻣﻘﺎﻡ ﺇﺑﺮﺍﻫﻴﻢ ﻣﺼﻠﻰ(:ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ   
ﻟ�ﻮ ﺃﺧ�ﺬﺕ ﻣ�ﻦ ﻣﻘ�ﺎﻡ  :،  ﻗﻠ�ﺖ ﻳ�ﺎ ﺭﺳ�ﻮﻝ ﷲﻭﺍﻓﻘ�ﺖ ﺭﺑ�ﻲ ﻓ�ﻲ ﺛ�ﻼﺙ »: ﻗ�ﺎﻝ،ﺭﻭﻯ ﺍﻟﺒﺨﺎﺭﻱ ﻭﻏﻴ�ﺮﻩ ﻋ�ﻦ ﻋﻤﺮ .75
ﺇﻥ ﻧﺴﺎءﻙ ﻳ�ﺪﺧﻞ ﻋﻠ�ﻴﻬﻦ  :. ﻭﻗﻠﺖ ﻳﺎ ﺭﺳﻮﻝ ﷲ﴾ﻭﺍﺗﺨﺬﻭﺍ ﻣﻦ ﻣﻘﺎﻡ ﺇﺑﺮﺍﻫﻴﻢ ﻣﺼﻠﻰ ﴿:ﻓﻨﺰﻟﺖ،ﺇﺑﺮﺍﻫﻴﻢ ﻣﺼﻠﻰ
ﻧﺴ��ﺎﺅﻩ ﻓ��ﻲ    �ﻭﺍﺟﺘﻤ��ﻊ ﻋﻠ��ﻰ ﺭﺳ��ﻮﻝ ﷲ .ﺁﻳ��ﺔ ﺍﻟﺤﺠ��ﺎﺏ :ﻓﻠﻮ ﺃﻣ��ﺮﺗﻬﻦ ﺃﻥ ﻳﺤﺘﺠ��ﺒﻦ ﻓﻨﺰﻟ��ﺖ،ﺍﻟﺒ��ﺮ ﻭﺍﻟﻔ��ﺎﺟﺮ
 .«(821F721)[ ﻓﻨﺰﻟﺖ  ﻛﺬﻟﻚ 5:]ﺍﻟﺘﺤﺮﻳﻢ ﴾ﻋﺴﻰ ﺭﺑﻪ ﺇﻥ ﻁﻠﻘﻜﻦ ﺃﻥ ﻳﺒﺪﻟﻪ ﺃﺯﻭﺍﺟﺎ ﺧﻴﺮﺍ ًﻣﻨﻜﻦ﴿ﻓﻘﻠﺖ ﻟﻬﻦ: ،ﺍﻟﻐﻴﺮﺓ
 ﻟﻪ ﻁﺮﻕ ﻛﺜﻴﺮﺓ ﻣﻨﻬﺎ: 
ﻫ�ﺬﺍ ﻣﻘ�ﺎﻡ ﺃﺑﻴﻨ�ﺎ  :ﻟﻪ ﻋﻤ�ﺮ ﻗﺎﻝ   �ﻟﻤﺎ ﻁﺎﻑ ﺍﻟﻨﺒﻲ   »ﻗﺎﻝ: ﻋﻦ ﺟﺎﺑﺮ  ﻣﺎ ﺃﺧﺮﺟﻪ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﻭﺍﺑﻦ ﻣﺮﺩﻭﻳﻪ .85
 .«(921F821) ﴾ﻭﺍﺗﺨﺬﻭﺍ ﻣﻦ ﻣﻘﺎﻡ ﺇﺑﺮﺍﻫﻴﻢ ﻣﺼﻠﻰ﴿ﺃﻓﻼ ﻧﺘﺨﺬﻩ ﻣﺼﻠﻰ؟ ﻓﺄﻧﺰﻝ ﷲ   : ﻗﺎﻝ «ﻧﻌﻢ  » : ﻗﺎﻝ؟ ﺇﺑﺮﺍﻫﻴﻢ
ﻳ�ﺎ : ﻘﺎﻝﺃﻧﻪ ﻣﺮ ﺑﻤﻘﺎﻡ ﺇﺑﺮﺍﻫﻴﻢ ﻓ »: ﻋﻤﺮ ﺑﻦ ﺍﻟﺨﻄﺎﺏ ﻭﺃﺧﺮﺝ ﺍﺑﻦ ﻣﺮﺩﻭﻳﻪ ﻣﻦ ﻁﺮﻳﻖ ﻋﻤﺮﻭ ﺑﻦ ﻣﻴﻤﻮﻥ ﻋﻦ .95
ﺃﻓﻼ ﻧﺘﺨﺬﻩ ﻣﺼﻠﻰ؟  ﻓﻠﻢ ﻧﻠﺒ�ﺚ ﺇﻻ ﻳﺴ�ﻴﺮﺍ ًﺣﺘ�ﻰ : ﻗﺎﻝ «ﺑﻠﻰ  » : ﻗﺎﻝﻣﻘﺎﻡ ﺧﻠﻴﻞ ﺭﺑﻨﺎ؟  ﺃﻟﻴﺲ ﻧﻘﻮﻡ ﺭﺳﻮﻝ ﷲ 
 .« (031F921)﴾ﻭﺍﺗﺨﺬﻭﺍ ﻣﻦ ﻣﻘﺎﻡ ﺇﺑﺮﺍﻫﻴﻢ ﻣﺼﻠﻰ﴿:ﻧﺰﻟﺖ
 ﻭﻅﺎﻫﺮ ﻫﺬﺍ ﻭﻣﺎ ﻗﺒﻠﻪ ﺃﻥ ﺍﻵﻳﺔ ﻧﺰﻟﺖ ﻓﻲ ﺣﺠﺔ ﺍﻟﻮﺩﺍﻉ.
 _______________
 (373/ 1ﺍﻟﻌﺠﺎﺏ ﻓﻲ ﺑﻴﺎﻥ ﺍﻷﺳﺒﺎﺏ )   (521)
 (365/ 2ﺟﺎﻣﻊ ﺍﻟﺒﻴﺎﻥ )ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ( )   (621)
 (23ﺍﻟﻮﺟﻴﺰ ﻟﻠﻮﺍﺣﺪﻱ )  (721)
 ( ﺍﻟﻤﺆﻟﻒ: ﻋﺒﺪﷲ ﺑ�ﻦ ﻋﺒ�ﺪﺍﻟﺮﺣﻤﻦ ﺃﺑ�ﻮ ﻣﺤﻤ�ﺪ ﺍﻟ�ﺪﺍﺭﻣﻲ 9481ﺡ ) 2/76ﻨﻦ ﺍﻟﺪﺍﺭﻣﻲ ( ﺳ9932ﺡ )  4/5681( ﺻﺤﻴﺢ ﻣﺴﻠﻢ ﻣﺨﺘﺼﺮﺍ 393ﺡ )  1/751ﺻﺤﻴﺢ ﺍﻟﺒﺨﺎﺭﻱ  (821)
( 751ﺡ )  1/32ﻣﺴ�ﻨﺪ ﺃﺣﻤ�ﺪ   2ﻋ�ﺪﺩ ﺍﻷﺟ�ﺰﺍء:  ﺗﺤﻘﻴ�ﻖ: ﻓ�ﻮﺍﺯ ﺃﺣﻤ�ﺪ ﺯﻣﺮﻟ�ﻲ , ﺧﺎﻟ�ﺪ ﺍﻟﺴ�ﺒﻊ ﺍﻟﻌﻠﻤ�ﻲ 7041ﺍﻟﻄﺒﻌ�ﺔ ﺍﻷﻭﻟ�ﻰ، ﺑﻴﺮﻭﺕ –ﺍﻟﻨﺎﺷﺮ: ﺩﺍﺭ ﺍﻟﻜﺘﺎﺏ ﺍﻟﻌﺮﺑﻲ ﻫـ  082ﺍﻟﻮﻓﺎﺓ 
( ﻓﻀ��ﺎﺋﻞ 14ﺡ )  9( ﻣﺴ�ﻨﺪ ﺃﺑ�ﻲ ﺩﺍﻭﺩ ﺍﻟﻄﻴﺎﻟﺴ�ﻲ ﺹ 868ﺡ )  2/011( ﺍﻟﻤﻌﺠ�ﻢ ﺍﻟﺼ��ﻐﻴﺮ 28231ﺡ )  7/78ﺍﻟﺒﻴﻬﻘ�ﻲ ﺍﻟﻜﺒ�ﺮﻯ  ( ﺳ��ﻨﻦ 6986ﺡ )51/ 913ﺻ�ﺤﻴﺢ ﺍﺑ�ﻦ ﺣﺒ�ﺎﻥ 
 ﺑﻴ�ﺮﻭﺕ –ﺍﻟﻨﺎﺷ�ﺮ: ﻣﺆﺳﺴ�ﺔ ﺍﻟﺮﺳ�ﺎﻟﺔ  ﺍﻟﻤﺤﻘ�ﻖ: ﺩ. ﻭﺻ�ﻲ ﷲ ﻣﺤﻤ�ﺪ ﻋﺒ�ﺎﺱ (142 - 461ﻟﻤﺆﻟﻒ: ﺃﺣﻤﺪ ﺑﻦ ﺣﻨﺒﻞ ﺃﺑ�ﻮ ﻋﺒ�ﺪ ﷲ ﺍﻟﺸ�ﻴﺒﺎﻧﻲ )ﺍ ( 434ﺡ )  1/513ﺍﻟﺼﺤﺎﺑﺔ ﻻﺑﻦ ﺣﻨﺒﻞ 
 ﻛﺘ�ﺎﺏ ﺍﻟﻔ�ﺮﺍﺋﺾ: - 1 ﻁﺒﻊ ﺍﻟﻜﺘﺎﺏ ﻋﻠ�ﻰ ﺛ�ﻼﺙ ﻁﺒﻌ�ﺎﺕ: ﻫـ 722ﺍﻟﻤﺘﻮﻓﻰ:  ( ﺍﻟﻤﺆﻟﻒ: ﺳﻌﻴﺪ ﺑﻦ ﻣﻨﺼﻮﺭ512ﺡ )  2/706ﺳﻨﻦ ﺳﻌﻴﺪ ﺑﻦ ﻣﻨﺼﻮﺭ 3891 - 3041ﺔ: ﺍﻷﻭﻟﻰ،ﺍﻟﻄﺒﻌ
ﺍﻟﻨﺎﺷﺮ:  ﻟﻤﺤﻘﻖ: ﺳﻌﺪ ﺑﻦ ﻋﺒﺪ ﷲ ﺁﻝ ﺣﻤﻴﺪﻛﺘﺎﺏ ﺍﻟﺘﻔﺴﻴﺮ:ﺍ - 2 2ﻋﺪﺩ ﺍﻟﻤﺠﻠﺪﺍﺕ:  ﻡ 5891ﺍﻟﻄﺒﻌﺔ: ﺍﻷﻭﻟﻰ،  ﺑﻴﺮﻭﺕ –ﺍﻟﻨﺎﺷﺮ: ﺩﺍﺭ ﺍﻟﻜﺘﺐ ﺍﻟﻌﻠﻤﻴﺔ  ﺍﻟﻤﺤﻘﻖ: ﺣﺒﻴﺐ ﺍﻟﺮﺣﻤﻦ ﺍﻷﻋﻈﻤﻲ
ﺍﻟﻨﺎﺷ�ﺮ: ﺩﺍﺭ  ﺍﻟﻤﺤﻘﻖ: ﻓﺮﻳﻖ ﻣﻦ ﺍﻟﺒﺎﺣﺜﻴﻦ ﺑﺈﺷﺮﺍﻑ ﺳﻌﺪ ﺍﻟﺤﻤﻴﺪ، ﻭﺧﺎﻟﺪ ﺍﻟﺠﺮﻳﺴ�ﻲ ﺗﻜﻤﻠﺔ ﻛﺘﺎﺏ ﺍﻟﺘﻔﺴﻴﺮ: - 3 5ﻋﺪﺩ ﺍﻟﻤﺠﻠﺪﺍﺕ:  ﻡ 3991ﺍﻟﻄﺒﻌﺔ: ﺍﻷﻭﻟﻰ،  ﺍﻟﺮﻳﺎﺽ –ﺩﺍﺭ ﺍﻟﺼﻤﻴﻌﻲ 
 1/435ﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ ﺗﻔ3ﻋﺪﺩ ﺍﻟﻤﺠﻠﺪﺍﺕ:  ﻡ 2102ﺍﻟﻄﺒﻌﺔ: ﺍﻷﻭﻟﻰ،  ﺍﻟﺮﻳﺎﺽ –ﺍﻷﻟﻮﻛﺔ ﻟﻠﻨﺸﺮ 
 ﻓﻴﻪ ﺍﺑﻦ ﺟﺮﻳﻭ ﻭﻫﻮ ﻣﻌﺮﻭﻑ ﺑﺎﻟﺘﺪﻟﻴﺲ ﻭﻗﺪ ﻋﻨﻌﻦ ﻓﻲ ﺍﻹﺳﻨﺎﺩ  1/622ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ   (921)
ﻋﺒﺪ ﺍﻟﻤﺆﻟﻒ: ﺃﺑﻮ ﻧﻌﻴﻢ ﺃﺣﻤﺪ ﺑﻦ  541   4ﺫﻛﺮ ﺍﺑﻦ ﻛﺜﻴﺮ ﺇﺳﻨﺎﺩﻩ ﻋﻦ ﺍﺑﻦ ﻣﺮﺩﻭﻳﻪ  ﻭﻓﻴﻪ ﻏﻴﻼﻥ ﺑﻦ ﻋﺒﺪ ﺍﻟﺼﻤﺪ ﻟﻢ ﺃﺟﺪ ﻟﻪ ﺗﺮﺟﻤﺔ ﻭﺑﺎﻗﻲ ﺇﺳﻨﺎﺩﻩ ﺛﻘﺎﺕ ﻭﻟﻪ ﺷﺎﻫﺪ ﻓﻲ ﺣﻠﻴﺔ ﺍﻷﻭﻟﻴﺎء/ (031)
ﺭﻭﺍﻩ ﻣﻦ ﻁﺮﻳﻖ ﺃﺑﻲ ﺑﻜﺮ ﺑﻦ ﺃﺑﻲ ﺷﻴﺒﺔ ﻋﻦ ﺃﺑﻲ ﺃﺳﺎﻣﺔ ﻋﻦ ﺯﻛﺮﻳﺎ ﻋﻦ 01ﻋﺪﺩ ﺍﻷﺟﺰﺍء:  5041ﺑﻴﺮﻭﺕ ﺍﻟﻄﺒﻌﺔ: ﺍﻟﺮﺍﺑﻌﺔ، –[ ﺍﻟﻨﺎﺷﺮ: ﺩﺍﺭ ﺍﻟﻜﺘﺎﺏ ﺍﻟﻌﺮﺑﻲ 034ﷲ ﺍﻷﺻﺒﻬﺎﻧﻲ ] ﺕ: 
ﺍﻟﻤﺆﻟﻒ: ﻋﻠﻲ ﺑﻦ ﺍﻟﺠﻌﺪ ﺑ�ﻦ   073  1ﻦ ﺍﻟﺠﻌﺪ ﻓﻲ ﻣﺴﻨﺪﻩ/ﺃﺑﻲ ﺇﺳﺤﺎﻕ ﻋﻦ ﺃﺑﻲ ﻣﻴﺴﺮﺓ ﻗﺎﻝ: ﻗﺎﻝ ﻋﻤﺮ ـ ﻭﺳﺎﻕ ﺍﻟﺤﺪﻳﺚ ﻧﺤﻮ ﺣﺪﻳﺚ ﻋﻤﺮﻭ ﺑﻦ ﻣﻴﻤﻮﻥ ﻋﻦ ﻋﻤﺮ،ﻭﻟﻪ ﺷﺎﻫﺪ ﺁﺧﺮ ﻋﻨﺪ ﺍﺑ
 1ﻋﺪﺩ ﺍﻷﺟﺰﺍء:  6991 – 7141ﺍﻟﻄﺒﻌﺔ: ﺍﻟﺜﺎﻧﻴﺔ  ﻫـ (.032 - 431ﻋﺒﻴﺪ ﺃﺑﻮ ﺍﻟﺤﺴﻦ ﺍﻟﺠﻮﻫﺮﻱ ﺍﻟﺒﻐﺪﺍﺩﻱ )
ﻓ�ﻲ ﺍﻟﻤﻌﻨﻴﻮﻟ�ﻪ ﺃﻳﻀ�ﺎ ﺷ�ﺎﻫﺪ ﻓ�ﻲ ﺃﺧﺒ�ﺎﺭ  ﻣﻦ ﻁﺮﻳﻖ ﺃﺑﻲ ﺇﺳﺤﺎﻕ ﻋﻦ ﻁﻠﺤ�ﺔ ﺍﺑ�ﻦ ﻣﺼ�ﺮﻑ ﻗ�ﺎﻝ: ﻗ�ﺎﻝ ﻋﻤ�ﺮ: ﻭﺫﻛ�ﺮ ﻗﺮﻳﺒ�ﺎ ﻣﻨ�ﻪﻓﺮﻭﺍﻩ ﺃﺭﻗﺎﻡ ﻫﺬﻩ ﺍﻟﻨﺸﺮﺓ ﺗﺘﻔﻖ ﻣﻊ ﻁﺒﻌﺔ ﺩﺍﺭ ﺍﻟﻜﺘﺐ ﺍﻟﻌﻠﻤﻴﺔ
  ﺑﻴﺮﻭﺕ –ﺍﻟﻨﺎﺷﺮ: ﺩﺍﺭ ﺧﻀﺮ  ﺍﻟﻤﺤﻘﻖ: ﺩ. ﻋﺒﺪ ﺍﻟﻤﻠﻚ ﻋﺒﺪ ﷲ ﺩﻫﻴﺶ ﻫـ(272ﻟﻤﺆﻟﻒ: ﺃﺑﻮ ﻋﺒﺪ ﷲ ﻣﺤﻤﺪ ﺑﻦ ﺇﺳﺤﺎﻕ ﺑﻦ ﺍﻟﻌﺒﺎﺱ ﺍﻟﻤﻜﻲ ﺍﻟﻔﺎﻛﻬﻲ )ﺍﻟﻤﺘﻮﻓﻰ: ﺍ ( 589ﺡ )  944  1ﻣﻜﺔ/
 ﻊ ﻋﻦ ﻋﻤﺮﺑﺈﺳﻨﺎﺩ ﻣﻨﻘﻄ  ﻣﺠﻠﺪﺍﺕ 3ﺃﺟﺰﺍء ﻓﻲ  6ﻋﺪﺩ ﺍﻷﺟﺰﺍء:  4141ﺍﻟﻄﺒﻌﺔ: ﺍﻟﺜﺎﻧﻴﺔ،
 (15)
 
 
 [ ﺗﻌﻠﻴﻖ] 
ﺃﻥ ﺳ�ﺒﺐ ﻧ�ﺰﻭﻝ ﺍﻵﻳ�ﺔ ﻛ�ﺎﻥ ﺑﺴ�ﺒﺐ ﺳ�ﺆﺍﻝ ﻭﻫﻰ ﺗ�ﺪﻝ ﻋﻠ�ﻰ ،ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﻫﺬﻩ ﺍﻷﺣﺎﺩﻳﺚ ﺍﻟﺼ�ﺤﻴﺤﻪ 
 .ﻟﻜﻦ ﻫﻨﺎ ﻋﺪﺓ ﻣﺴﺎﺋﻞ ﺳﻮﻑ ﺃﺷﻴﺮ ﺇﻟﻴﻬﺎ ﺇﺷﺎﺭﺓ ﻣﺨﺘﺼﺮﺓ ﻟﻴﺘﻀﺢ ﻟﻨﺎ ﺍﻟﻤﻌﻨﻰ ﺍﻟﻜﺎﻣﻞ ﻟﻶﻳﺔ ﺍﻟﻜﺮﻳﻤﺔ ،ﻋﻤﺮ ﺑﻦ ﺍﻟﺨﻄﺎﺏ ﺭﺿﻲ ﷲ ﻋﻨﻪ
 :ﺍﻟﻤﺴﺄﻟﺔ ﺍﻷﻭﻟﻰ
ﻜ�ﻮﻥ ﻣﻌﻄﻮﻓ�ﺎ ﻋﻠ�ﻰ ﻗﻮﻟ�ﻪ ﻗﺮﺃﻫ�ﺎ ﻧ�ﺎﻓﻊ ﻭﺍﺑ�ﻦ ﻋ�ﺎﻣﺮ ﺑﻔ�ﺘﺢ ﺍﻟﺨ�ﺎء ﺑﻤﻌﻨ�ﻰ ﺍﻟﻔﻌ�ﻞ ﺍﻟﻤﺎﺿ�ﻲ ﻓﻴ ﴾ ﻭﺍﺗﺨ�ﺬﻭﺍ ﴿ﺍﺧﺘﻠﻔﺖ ﺍﻟﻘﺮﺍءﺍﺕ ﻓﻲ ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ 
 .ﻓﻴﻜﻮﻥ ﺍﻟﻤﻌﻨﻰ ﻫﻨﺎ ﺍﻹﺧﺒﺎﺭ ﻋﻦ ﺍﻷﻣﻢ ﺍﻟﺴﺎﺑﻘﺔ ﻓﻼ ﻳﻨﺎﺳﺐ ﺫﻟﻚ ﺳﺒﺐ ﺍﻟﻨﺰﻭﻝ﴾ ﻭﺍﺗﺨﺬﻭﺍ﴿ﺃﻱ ﴾ﺟﻌﻠﻨﺎ ﺍﻟﺒﻴﺖ ﴿ﺗﻌﺎﻟﻰ 
ﻭﻫ�ﻲ ﺍﻟﻘ�ﺮﺍءﺓ ﺍﻟﺘ�ﻲ ﺗﻨﺎﺳ�ﺐ ﺳ�ﺒﺐ ﺍﻟﻨ�ﺰﻭﻝ ﺑ�ﺄﻥ ﻋﻤ�ﺮ ،ﻭﻫ�ﻲ ﻗ�ﺮﺍءﺓ ﺍﻟﺠﻤﻬ�ﻮﺭ ،ﺑﺎﻟﻜﺴ�ﺮ ﻓﻌ�ﻞ ﺃﻣ�ﺮ ﴾ﻭﺍﺗﺨﺬﻭﺍ ﴿ﺍﻟﻘ�ﺮﺍءﺓ ﺍﻟﺜﺎﻧﻴ�ﺔ  
 .ﻓﺄﻧﺰﻝ ﷲ ﺍﻵﻳﺔ " ﻧﺘﺨﺬ ﻣﻦ ﻣﻘﺎﻡ ﺇﺑﺮﺍﻫﻴﻢ ﻣﺼﻠﻰﺃﻓﻼ "ﻘﺎﻝ ﺭﺿﻲ ﷲ ﻋﻨﻪ ﺳﺄﻝ ﺫﻟﻚ ﻓ
ﺑ�ﺄﻥ ﺍﻷﻣ�ﻢ ﺍﻟﺘ�ﻲ ﻛﺎﻧ�ﺖ ﻋﻠ�ﻰ ﻣﻠ�ﺔ ﺇﺑ�ﺮﺍﻫﻴﻢ ﻋﻠﻴ�ﻪ ﺍﻟﺴ�ﻼﻡ ﻛﺎﻧ�ﺖ ﻗ�ﺪ ﺍﺗﺨ�ﺬﺕ ﻣ�ﻦ ﻣﻘ�ﺎﻡ ﺇﺑ�ﺮﺍﻫﻴﻢ ﻘ�ﺎﻝ ﻭﺍﻟﺠﻤﻊ ﺑﻴﻦ ﺍﻟﻘﺮﺍءﺗﻴﻦ ﺃﻥ ﻳ 
 .ﺃﻋﻠﻢ ﻭﷲ ﺗﻌﺎﻟﻰ.ﻓﻠﻤﺎ ﺭﺟﻊ ﺍﻹﺳﻼﻡ ﻭﻛﺎﻥ ﺳﺆﺍﻝ ﻋﻤﺮ ﺃﻣﺮﻭﺍ ﺑﺄﻥ ﻳﺠﻌﻞ ﻣﻘﺎﻡ ﺇﺑﺮﺍﻫﻴﻢ ﻣﺼﻠﻰ ،ﺛﻢ ﻟﻤﺎ ﻋﻢ ﺍﻟﺸﺮﻙ ﺗﺮﻙ،ﻣﺼﻠﻰ
 ﻳﻘﺮﺃ ﺑﻜﺴﺮ ﺍﻟﺨﺎء ﻭﻓﺘﺤﻬﺎ. .﴾َﻭﺍﺗﱠِﺨُﺬﻭﺍ ِﻣْﻦ َﻣﻘﺎِﻡ ﺇِْﺑﺮﺍِﻫﻴَﻢ ُﻣَﺼﻠًّﻰ﴿ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ: : ﻗﺎﻝﻭﻻﺑﻦ ﺧﻼﻭﻳﻪ ﺗﻮﺟﻴﻪ ﺁﺧﺮ ﻟﻤﻌﻨﻰ ﺍﻟﻘﺮﺍءﺗﻴﻦ ﺣﻴﺚ 
ﺃﻥ ﷲ ، ﻓﺄﻧﺰﻝ ﷲ ﺫﻟﻚ ﻣﻮﺍﻓﻘﺎ ﺑﻪ ﻗﻮﻟﻪ. ﻭﺍﻟﺤﺠﺔ ﻟﻤﻦ ﻓﺘﺢ: «ﺃﻓﻼ ﻧﺘﺨﺬﻩ ﻣﺼﻠﻰ؟» :ﻓﺎﻟﺤﺠﺔ ﻟﻤﻦ ﻛﺴﺮ: ﺃﻧﻬﻢ ﺃﻣﺮﻭﺍ ﺑﺬﻟﻚ. ﻭﺩﻟﻴﻠﻪ ﻗﻮﻝ ﻋﻤﺮ
 ﺗﻌﺎﻟﻰ، ﺃﺧﺒﺮ ﻋﻨﻬﻢ ﺑﺬﻟﻚ ﺑﻌﺪ ﺃﻥ ﻓﻌﻠﻮﻩ.
، ﻓﻔﻌﻠ�ﻮﺍ ﻣ�ﺎ ﺃﻣ�ﺮﻭﺍ ﺑ�ﻪ، ﻓﺈﻥ ﻗﻴﻞ،: ﻓﺈﻥ ﺍﻷﻣﺮ ﺿﺪ ﺍﻟﻤﺎﺿﻲ، ﻭﻛﻴﻒ ﺟﺎء ﺍﻟﻘﺮﺁﻥ، ﺑﺎﻟﺸﻲء ﻭﺿﺪﻩ؟ ﻓﻘﻞ: ﺇﻥ ﷲ ﺗﻌﺎﻟﻰ ﺃﻣﺮﻫﻢ ﺑ�ﺬﻟﻚ ﻣﺒﺘ�ﺪﺋﺎً 
 ﺍﻧﺘﻬﻲ.(131F031)ﻓﺄﺛﻨﻰ ﺑﺬﻟﻚ ﻋﻠﻴﻬﻢ ﻭﺃﺧﺒﺮ ﺑﻪ، ﻭﺃﻧﺰﻟﻪ ﻓﻲ ﺍﻟﻌﺮﺿﺔ ﺍﻟﺜﺎﻧﻴﺔ
ﺛ�ﻢ ﺃﻧ�ﺰﻝ ﺛﺎﻧﻴ�ﺎ ً ،ﻓ�ﺄﻧﺰﻝ ﺃﻭﻻ ﺑ�ﺄﻣﺮﻫﻢ ﺑﺎﺗﺨ�ﺬﻩ ﻣﺼ�ﻠﻰ .ﻘﺮﺁﻥ ﺍﻟﻜﺮﻳﻢ ﺃﻧﺰﻝ ﻋﻠﻰ ﺳﺒﻌﺔ ﺃﺣ�ﺮﻑﻭﻫﺬﺍ ﺍﻟﻘﻮﻝ ﺑﻨﺎء ﻋﻠﻰ ﺃﻥ ﺍﻟ :ﻗﻠﺖ 
 .ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ .ﺑﺎﻟﺒﻨﺎء ﻟﻠﻔﻌﻞ ﺍﻟﻤﺎﺿﻲ ﻋﻠﻰ ﺳﺒﻴﻞ ﺃﻧﻬﻢ ﻟﻤﺎ ﺍﻣﺘﺜﻠﻮﺍ ﺍﻷﻣﺮ ﻭﺍﺗﺨﺬﻭﺍ ﻣﻘﺎﻡ ﺇﺑﺮﺍﻫﻴﻢ ﻣﺼﻠﻰ ﺃﺛﻨﻰ ﷲ ﻋﻠﻴﻪ ﺑﻬﺬﺍ
 :ﺍﻟﻤﺴﺄﻟﺔ ﺍﻟﺜﺎﻧﻴﺔ
 .﴾ﻣﺜﺎﺑﺔ ﴿ﻣﻌﻨﻰ ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ  
 .ﻠﻪ ﻣﻦ ﺛﺎﺏ ﺇﺫﺍ ﺭﺟﻊ ﺑﻤﻌﻨﻰ ﺃﻥ ﺍﻟﻨﺎﺱ ﻳﺮﺟﻌﻮﻥ ﺇﻟﻴﻪ ﻛﻠﻤﺎ ﺫﻫﺒﻮﺍ ﻋﻨﻪﻳﺤﺘﻤﻞ ﺃﻥ ﻳﻜﻮﻥ ﺃﺻ
ﻓﻲ ﻣﺴﻨﺪ ﺃﺣﻤ�ﺪ ﻭﻏﻴ�ﺮﻩ َﻋ�ْﻦ ﺟ�ﺎﺑﺮ ﺑ�ﻦ ﻋﺒ�ﺪ ﻛﻤﺎ .ﻭﻳﺤﺘﻤﻞ ﺃﻥ ﻳﻜﻮﻥ ﺑﻤﻨﻰ ﺍﻟﺜﻮﺍﺏ ﻳﻌﻨﻰ ﺃﻥ ﺍﻟﻨﺎﺱ ﻳﻜﺜﺮ ﺛﻮﺍﺑﻬﻢ ﺇﺫﺍ ﺣﻀﺮﻭﺍ ﻭﺷﻬﺪﻭﺍ ﺍﻟﺒﻴﺖ
َﺻَﻼﺓ ٌﻓِﻲ َﻣْﺴِﺠِﺪﻱ ﻫ�ََﺬﺍ ﺃَْﻓَﻀ�ُﻞ ِﻣ�ْﻦ ِﻣﺎﺋ�َِﺔ ﺃَْﻟ�ِﻒ َﺻ�َﻼٍﺓ ﻓِﻴَﻤ�ﺎ ِﺳ�َﻮﺍﻩ ُﺇِﻻﱠ  "ﻠﱠَﻢ: َﺭُﺳﻮُﻝ ﷲِ َﺻﻠﱠﻰ ﷲﱠ  َُﻋﻠَْﻴِﻪ َﻭﺳ َﻗﺎﻝ : ﻗﺎﻝﷲ  َﺭِﺿَﻲ ﷲ َُﻋْﻨﻬَُﻤﺎ 
 ."(231F131)ﺍْﻟَﻤْﺴِﺠَﺪ ﺍْﻟَﺤَﺮﺍَﻡ، َﻭَﺻَﻼﺓ ٌﻓِﻲ ﺍْﻟَﻤْﺴِﺠِﺪ ﺍْﻟَﺤَﺮﺍِﻡ ﺃَْﻓَﻀُﻞ ِﻣْﻦ ِﻣﺎﺋَِﺔ َﺻَﻼٍﺓ ﻓِﻲ َﻣْﺴِﺠِﺪﻱ 
 :ﺍﻟﻤﺴﺄﻟﺔ ﺍﻟﺜﺎﻟﺜﺔ
ﻋﻠﻰ ﺃﻥ ﻣﻦ ﺩﺧﻞ ﺍﻟﺤﺮﻡ ﻓﻬﻮ ﺁﻣﻦ ﻭﻻ ﻳﺠﻮﺯ ﺇﻗﺎﻣﺔ ﺍﻟﺤﺪ ﻋﻠﻴﻪ ﻭﻫﻮ ﻗﻮﻝ ﺍﻹﻣﺎﻡ ﺇﺑ�ﻲ ﺣﻨﻴﻔ�ﺔ ﺭﺣﻤ�ﻪ ﷲ ﴾ﻨﺎﻭﺃﻣ ﴿ﺍﺳﺘﺪﻝ ﺍﻟﻌﻠﻤﺎء ﺑﻘﻮﻟﻪ ﺗﻌﺎﻟﻰ 
 .(331F231)ﻭﻋﺪﺓ ﻣﻦ ﺃﻫﻞ ﺍﻟﻌﻠﻢ
 ؟ﻣﺎ ﻫﻮ ﻣﻘﺎﻡ ﺇﺑﺮﺍﻫﻴﻢ ﺍﻟﺬﻱ ﺃﻣﺮﻧﺎ ﺃﻥ ﻧﺘﺨﺬﻩ ﻣﺼﻠﻰ :ﺍﻟﻤﺴﺄﻟﺔ ﺍﻟﺮﺍﺑﻌﺔ
ﻠﻴ�ﻪ ﺍﻟﺴ�ﻼﻡ، ﻳﻘ�ﻮﻡ ﻋﻠﻴ�ﻪ ﻟﺒﻨ�ﺎء ﺍﻟﻜﻌﺒ�ﺔ، ﻟﻤ�ﺎ ﺍﺭﺗﻔ�ﻊ ﺍﻟﻤﺮﺍﺩ ﺑﺎﻟﻤﻘ�ﺎﻡ ﺇﻧﻤ�ﺎ ﻫ�ﻮ ﺍﻟَﺤَﺠ�ُﺮ ﺍﻟ�ﺬﻱ ﻛ�ﺎﻥ ﺇﺑ�ﺮﺍﻫﻴﻢ ﻋ :ﺍﻟﺤﺎﻓﻆ ﺍﺑﻦ ﻛﺜﻴﺮ ﺭﺣﻤﻪ ﷲﻗﺎﻝ 
ﻴ�ﺔ ﺍﻟﺠﺪﺍﺭ ﺃﺗﺎﻩ ﺇﺳﻤﺎﻋﻴﻞ، ﻋﻠﻴﻪ ﺍﻟﺴﻼﻡ، ﺑﻪ ﻟﻴﻘ�ﻮَﻡ ﻓﻮﻗ�ﻪ ﻭﻳﻨﺎﻭﻟ�ﻪ ﺍﻟﺤﺠ�ﺎﺭﺓ ﻓﻴﻀ�ﻌﻬﺎ ﺑﻴ�ﺪﻩ ﻟﺮﻓ�ﻊ ﺍﻟﺠ�ﺪﺍﺭ، ﻛﻠﱠﻤ�ﺎ َﻛﻤﱠ �ﻞ ﻧﺎﺣﻴ�ﺔ ﺍﻧﺘﻘ�ﻞ ﺇﻟ�ﻰ ﺍﻟﻨﺎﺣ
. (431F331)ﻬ�ﺎ ﻫﻜ�ﺬﺍ، ﺣﺘ�ﻰ ﺗ�ﻢ ﺟ�ﺪﺍﺭﺍﺕ ﺍﻟﻜﻌﺒ�ﺔﺍﻷﺧﺮﻯ، ﻳﻄﻮﻑ ﺣﻮﻝ ﺍﻟﻜﻌﺒﺔ، ﻭﻫﻮ ﻭﺍﻗﻒ ﻋﻠﻴﻪ، ﻛﻠﻤﺎ ﻓﺮﻍ ﻣﻦ ﺟﺪﺍﺭ ﻧﻘﻠﻪ ﺇﻟﻰ ﺍﻟﻨﺎﺣﻴ�ﺔ ﺍﻟﺘ�ﻲ ﺗﻠﻴ
 ﺍﻧﺘﻬﻲ
 ﻗﻠﺖ ﻭﻗﺪ ﻭﺭﺩ ﻓﻲ ﻓﻀﻠﻪ ﺃﺛﺎﺭ ﻛﺜﻴﺮﺓ ﻟﻴﺲ ﻫﺬﺍ ﺍﻟﻜﺘﺎﺏ ﻣﺤﻞ ﺫﻛﺮﻫﺎ.
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
 :ﺃَﻱ ْ﴾ﻭﺃَْﻣﻨ�ﺎً  ﴿ﻛﻠﱠﻤ�ﺎ ﺍﻧﺼ�ﺮﻓﻮﺍ ﺍﺷ�ﺘﺎﻗﻮﺍ ﺇﻟﻴ�ﻪ ،ﻣﻌ�ﺎﺩﺍ ًﻳﻌ�ﻮﺩﻭﻥ ﺇﻟﻴ�ﻪ ﻻ ﻳﻘﻀ�ﻮﻥ ﻣﻨ�ﻪ ﻭﻁﺮﺍً ﴾ﻣﺜﺎﺑ�ﺔ ًﻟﻠﻨﺎﺱ ﴿ﺍﻟﻜﻌﺒ�ﺔ  :ﻳﻌﻨﻲ﴾ﻭﺇﺫ ﺟﻌﻠﻨ�ﺎ ﺍﻟﺒﻴ�ﺖ ﴿
ﻭﺃﻣﱠ ﺎ ﺍﻟﻴ�ﻮﻡ ﻓ�ﻼ ﻳُﻬ�ﺎﺝ ﺍﻟﺠ�ﺎﻧﻲ ﺇﺫﺍ ﺍﻟﺘﺠ�ﺄ ﺇﻟﻴ�ﻪ ﻋﻨ�ﺪ ﺃﻫ�ﻞ ،ﺎﻧ�ﺖ ﺍﻟﻌ�ﺮﺏ ﻳ�ﺮﻯ ﺍﻟﺮﱠ ﺟ�ﻞ ﻣ�ﻨﻬﻢ ﻗﺎﺗ�ﻞ ﺃﺑﻴ�ﻪ ﻓ�ﻲ ﺍﻟﺤ�ﺮﻡ ﻓ�ﻼ ﻳﺘﻌ�ﺮﱠﺽ ﻟ�ﻪﻭﻛ،ﻣﺆﻣﻨﺎً 
َﻣْﻦ ﺷﺎء ﺁﻣ�ﻦ، ﻭَﻣ�ْﻦ ﺷ�ﺎء ﻟ�ﻢ  :ﻛﺜﻴٌﺮ ﻣﻦ ﺍﻟﻤﻔﺴﺮﻳﻦﻗﺎﻝ ﻭﻗﺪ .ﻓﺈْﻥ ﺃُﺧﻴﻒ ﺑﺈﻗﺎﻣﺔ ﺍﻟﺤﺪﱢ ﻋﻠﻴﻪ ﺟﺎﺯ،ﺍﻷﻭﻟﻰ ﺃﻥ ﻻ ﻳُﻬﺎﺝ :ﻭﻋﻨﺪ ﺍﻟﺸﺎﻓﻌﻲﱢ ،ﺍﻟﻌﺮﺍﻕ
 .ﻭَﻣْﻦ ﺷﺎء ﻟﻢ ﻳﺜﺐ،َﻣْﻦ ﺷﺎء ﺛﺎﺏ،ﻪ ﻟﻤﱠ ﺎ ﺟﻌﻠﻪ ﻣﺜﺎﺑﺔً ﻛﻤﺎ ﺃﻧﱠ ،ﻳُﺆﻣﻦ
ﻭﻫﻮ ﺃﻧﱠﻪ ﺗُﺴ�ﻦﱡ ﺍﻟﺼﱠ �ﻼﺓ ﴾ﻣﺼﻠﱠﻰ ﴿ﻭﻫﻮ ﻣﻮﺿﻊ ﻗﺪﻣﻴﻪ ،ﻭﻫﻮ ﺍﻟﺤﺠﺮ ﺍﻟﺬﻱ ﻳُﻌﺮﻑ ﺑﻤﻘﺎﻡ ﺇﺑﺮﺍﻫﻴﻢ﴾ﻣﻦ ﻣﻘﺎﻡ ﺇﺑﺮﺍﻫﻴﻢ ﴿ﺍﻟﻨﱠﺎﺱ  :ﺃَﻱ ْ ﴾ ﻭﺍﺗﱠﺨﺬﻭﺍ ﴿
ﺃﻣﺮﻧﺎﻫﻤﺎ ﻭﺃﻭﺻ�ﻴﻨﺎ ﴾ﺎ ﺇﻟ�ﻰ ﺇﺑ�ﺮﺍﻫﻴﻢ ﻭﺇﺳ�ﻤﺎﻋﻴﻞﻭﻋﻬ�ﺪﻧ ﴿.ﻗُﺮﻯء ﻋﻠﻰ ﻫﺬﺍ ﺍﻟﻮﺟ�ﻪ ﻋﻠ�ﻰ ﺍﻟﺨﺒ�ﺮ، ﻭﻗ�ﺮﻯء ﺑﺎﻟﻜﺴ�ﺮ ﻋﻠ�ﻰ ﺍﻷﻣ�ﺮ،ﺧﻠﻒ ﺍﻟﻤﻘﺎﻡ
 ﺇﻟﻴﻬﻤﺎ 
ﻭﻫﻢ ﺳ�ﻜﺎﻥ ،ﺍﻟﻤﻘﻴﻤ�ﻴﻦ ﻓﻴ�ﻪ :ﺃﻱ﴾ﻭﺍﻟﻌ�ﺎﻛﻔﻴﻦ ﴿ ﺍﻷﺭﺽﻭﻫﻢ ﺍﻟﻨﺰﺍﺋﻊ ﺇﻟﻴﻪ ﻣﻦ ﺁﻓﺎﻕ ،ﺣﻮﻟﻪ﴾ﻟﻠﻄﺎﺋﻔﻴﻦ ﴿ﻣﻦ ﺍﻷﻭﺛﺎﻥ ﻭﺍﻟﺮﱢ ﻳَﺐ  ﴾ﺃْﻥ ﻁﻬﱢﺮﺍ ﺑﻴﺘﻲ ﴿
 .(531F431)ﻗﺎﻋﺪ ﻭﻗﻌﻮﺩ  :ﺟﻤﻊ ﺳﺎﺟﺪ؛ ﻣﺜﻠﻪ﴾ﺍﻟﺴﺠﻮﺩ ﴿ﺟﻤﻊ ﺭﺍﻛﻊ ﻭ ﴾ﻭﺍﻟﺮﻛﻊ ﴿ﺍﻟﺤﺮﻡ 
 
 
 ﴾  ۰۳۱َﻢ ﺇِﻻﱠ َﻣﻦ َﺳﻔِﻪ َﻧَۡﻔَﺴﻪُۥﻭ َﻭﻟَﻘَِﺪ ٱۡﺻﻄَﻔَۡﻴﻨَٰ ﻪ ُﻓِﻲ ٱﻟﺪﱡ ۡﻧﻴَۖﺎ َﻭﺇِﻧﱠﻪُۥ ﻓِﻲ ٱۡﻷِٓﺧَﺮِﺓ ﻟَِﻤَﻦ ٱﻟﺼﱠٰ ﻠِِﺤﻴَﻦ ۧﺇِۡﺑَﺮٰ ﻫ ِ ُﺐ َﻋﻦ ﻣﱢ ﻠﱠﺔ َِﻭَﻣﻦ ﻳَۡﺮﻏ َ ﴿
 
 _______________
 ﻡ( 0002 ﻫـ 1241ﻁ ﺩﺍﺭ ﺍﻟﺮﺳﺎﻟﺔ )ﺍﻷﻭﻟﻰ،( 78ﺍﻟﺤﺠﺔ ﻓﻲ ﺍﻟﻘﺮﺍءﺍﺕ ﺍﻟﺴﺒﻊ )    (131)
 ﻓﻘﺪ ﺫﻛﺮﺗﻪ ﺑﺘﺼﺮﻑ 151/ 1( ﻭﺍﻧﻈﺮ ﺗﻔﺴﻴﺮ ﺍﻵﻳﺔ ﻣﻦ ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﻋﻄﻴﺔ 343/ 3ﻣﺴﻨﺪ ﺃﺣﻤﺪ ﺑﻦ ﺣﻨﺒﻞ )   (231)
 (111/ 2ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﻁﺒﻲ ـ  )   (331)
 (714/ 1ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﻛﺜﻴﺮ )   (431)
 (43) ﺍﻟﻮﺟﻴﺰ ﻟﻠﻮﺍﺣﺪﻱ  (531)
 (25)
 .ﻣﻠﺔ ﺇﺑﺮﺍﻫﻴﻢ( ـ ﺍﻵﻳﺔ ﻭﻣﻦ ﻳﺮﻏﺐ ﻋﻦ ) :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ  
ﻗ�ﺪ :ﻟﻬﻤ�ﺎﻘﺎﻝ ﻓ،ﺇﻟ�ﻰ ﺍﻹﺳ�ﻼﻡ ﺧﻴﻪ ﺳﻠﻤﺔ ﻭﻣﻬﺎﺟﺮﺍً ﺃﻥ ﻋﺒﺪ ﷲ ﺑﻦ ﺳﻼﻡ ﺩﻋﺎ ﺍﺑﻨﻲ ﺃ »ﺍﺑﻦ ﻋﺴﺎﻛﺮ: ﺭﻭﻯ ﻗﺎﻝ  .06
ﻓﻘ�ﺪ ،ﻓﻤﻦ ﺁﻣ�ﻦ ﺑﻪ،ﺇﻧﻲ ﺑﺎﻋ�ﺚ ﻣ�ﻦ ﻭﻟ�ﺪ ﺇﺳ�ﻤﺎﻋﻴﻞ ﻧﺒﻴ�ﺎ ًﺍﺳ�ﻤﻪ ﺃﺣﻤ�ﺪ»ﻓﻲ ﺍﻟﺘﻮﺭﺍﺓ: ﻗﺎﻝ ﻋﻠﻤﺘﻤﺎ ﺃﻥ ﷲ  ﺗﻌﺎﻟﻰ 
 .« (631F531)ﻓﻨﺰﻟﺖ  ﻓﻴﻪ ـ ﺍﻵﻳﺔ،ﻭﺃﺑﻲ ﻣﻬﺎﺟﺮ،ﻓﺄﺳﻠﻢ ﺳﻠﻤﺔ.ﻭﻣﻦ ﻟﻢ ﻳﺆﻣﻦ ﺑﻪ ﻓﻬﻮ  ﻣﻠﻌﻮﻥ،ﺍﻫﺘﺪﻯ ﻭﺭﺷﺪ
 
 [ ﺗﻌﻠﻴﻖ] 
ﻭﻣ�ﻦ ﻳﺮﻏ�ﺐ ﻋ�ﻦ ﻣﻠ�ﺔ ﴿ﻭﻫﻮ ﻓ�ﻲ ﺗﻔﺴ�ﻴﺮ ﻣﻘﺎﺗ�ﻞ ﺑﻠﻔ�ﻆ ،ﺎﻟﻰ ﻫ�ﺬﺍ ﺍﻷﺛ�ﺮ ﻓ�ﻲ ﺳ�ﺒﺐ ﻧ�ﺰﻭﻝ ﻫ�ﺬﻩ ﺍﻵﻳ�ﺔﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤ�ﻪ ﷲ ﺗﻌ� 
 :ﻟﻤﻮﺳﻰﻗﺎﻝ ﺃﻟﺴﺘﻤﺎ ﺗﻌﻠﻤﺎﻥ ﺃﻥ ﷲ ﻋﺰ ﻭﺟﻞ  :ﻟﻬﻤﺎﻘﺎﻝ ﻓ،ﺇﻟﻰ ﺍﻹﺳﻼﻡ ﻭﺫﻟﻚ ﺃﻥ ﻋﺒﺪ ﷲ ﺑﻦ ﺳﻼﻡ ﺩﻋﺎ ﺍﺑﻨﻲ ﺃﺧﻴﻪ ﺳﻠﻤﺔ ﻭﻣﻬﺎﺟﺮﺍً ،﴾ﺇﺑﺮﺍﻫﻴﻢ
 ؟ﻭﻣﻠﻌ�ﻮﻥ ﻣ�ﻦ ﻟ�ﻢ ﻳﺘﺒ�ﻊ ﺩﻳﻨ�ﻪ،ﻭﺃﻧ�ﻪ ﻣﻠﻌ�ﻮﻥ ﻣ�ﻦ ﻛ�ﺬﺏ ﺑﺄﺣﻤ�ﺪ ﺍﻟﻨﺒﻲ،ﻋﻦ ﺍﻟﻨﺎﺭ ﻳﺤﻴﺪ ﺃﻣﺘﻪ،ﺃﺣﻤﺪ :ﻟﻪﻘﺎﻝ ﺇﺳﻤﺎﻋﻴﻞ ﻳ ﻳﺔﻣﻦ ﺫﺭ ﺇﻧﻲ ﺑﺎﻋﺚ ﻧﺒﻴﺎً 
 . (731F631)﴾ﻭﻣﻦ ﻳﺮﻏﺐ ﻋﻦ ﻣﻠﺔ ﺇﺑﺮﺍﻫﻴﻢ ﴿ :ﷲ ﻋﺰ ﻭﺟﻞ ﻓﺄﻧﺰﻝ،ﻭﺭﻏﺐ ﻋﻦ ﺍﻹﺳﻼﻡ،ﻭﺃﺑﻰ ﻣﻬﺎﺟﺮ،ﻓﺄﺳﻠﻢ ﺳﻠﻤﺔ
ﺎﻟﻰ ﻭﷲ ﺗﻌ� .ﻓﺤﻤﻞ ﺍﻵﻳﺔ ﻋﻠﻰ ﻋﻤﻮﻣﻬ�ﺎ ﺃﻭﻟ�ﻰ ﻓﻴﻜ�ﻮﻥ ﺳ�ﺒﺐ ﺍﻟﻨ�ﺰﻭﻝ ﺃﻳﻀ�ﺎ ًﺩﺍﺧ�ﻼ ًﻓ�ﻲ ﻋﻤ�ﻮﻡ ﺍﻵﻳ�ﺔ .ﻭﻫﺬﺍ ﺍﻷﺛﺮ ﻣﺮﺳﻞ :ﻗﻠﺖ 
 .ﺃﻋﻠﻢ
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ] 
ﺍْﺳ�ﺘََﺨﻒﱠ  ﺃﻭَﺟِﻬَﻞ ﺃَﻧﱠﻬ�َﺎ َﻣْﺨﻠُﻮﻗ�َﺔ ِﻟﱠ  ِﻳَِﺠ�ﺐ َﻋﻠَْﻴﻬ�َﺎ ِﻋﺒَﺎَﺩﺗ�ﻪ  ﴾ﺇﻻﱠ َﻣْﻦ َﺳﻔِﻪ َﻧَْﻔﺴﻪ﴿ﻓَﻴَْﺘُﺮﻛﻬَﺎ  ﴾ﻳَْﺮَﻏﺐ َﻋْﻦ ِﻣﻠﱠﺔ ﺇْﺑَﺮﺍِﻫﻴﻢ﴿ﺃَْﻱ َﻻ  ﴾َﻭَﻣﻦ ْ﴿ 
ﺍﻟﱠ��ِﺬﻳَﻦ ﻟَﻬ�ُ�ْﻢ ﺍﻟ��ﺪﱠَﺭَﺟﺎﺕ  ﴾َﻭﺇِﻧﱠ��ﻪ ُﻓ�ِ�ﻲ ﺍْﻵِﺧ��َﺮﺓ ﻟَِﻤ��ْﻦ ﺍﻟﺼﱠ ��ﺎﻟِِﺤﻴﻦ َ﴿ﺑِﺎﻟﺮﱢ َﺳ��ﺎﻟَِﺔ َﻭﺍْﻟَﺨﻠﱠ��ﺔ  ﴾ﻓ�ِ�ﻲ ﺍﻟ��ﺪﱡ ْﻧﻴَﺎ﴿ﻩ ُﺍْﺧﺘَْﺮﻧ�َ�ﺎ ﴾َﻭﻟَﻘ�َ�ْﺪ ﺍْﺻ��ﻄَﻔَْﻴﻨَﺎﻩُ ﴿ﺑِﻬ�َ�ﺎ َﻭﺍْﻣﺘَﻬَﻨَﻬ�َ�ﺎ 
 .ﺍﻧﺘﻬﻲ(831F731)ﺍْﻟُﻌﻠَﻰ
 
 ﴾٥۳۱ۡﺸِﺮِﻛﻴَﻦ ۖﺎ َﻭَﻣﺎ َﻛﺎَﻥ ِﻣَﻦ ٱۡﻟﻤ َُﻢ َﺣﻨِﻴﻔ ٗۧﻧََﺼٰ َﺮٰﻯ ﺗَۡﻬﺘَُﺪﻭْﺍۗ ﻗُۡﻞ ﺑَۡﻞ ِﻣﻠﱠﺔ َﺇِۡﺑَﺮٰ ﻫ ِ ﺃﻭ ُۡﻛﻮﻧُﻮْﺍ ﻫُﻮًﺩﺍ ﻭﻗﺎﻟﻮﺍ ﴿
 
 ﻛﻮﻧﻮﺍ ﻫﻮﺩﺍ(ً ـ ﺍﻵﻳﺔ.  ﻗﺎﻟﻮﺍ)ﻭ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ   
ﺍﺑ�ﻦ ﺻ�ﻮﺭﻳﺎ ﻟﻠﻨﺒ�ﻲ ﺻ�ﻠﻰ ﷲ  ﻗ�ﺎﻝ  »: ﻗﺎﻝﻋﻜﺮﻣﺔ ﻋﻦ ﺍﺑﻦ ﻋﺒﺎﺱ  ﺃﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﻣﻦ ﻁﺮﻳﻖ ﺳﻌﻴﺪ  .16
 :ﻓ�ﺄﻧﺰﻝ ﷲ  ﻓ�ﻴﻬﻢ،ﺍﻟﻨﺼﺎﺭﻯ ﻣﺜﻞ ﺫﻟﻚﻗﺎﻟﺖ ﻭ. ﻓﺎﺗﺒﻌﻨﺎ ﻳﺎ ﻣﺤﻤﺪ ﺗﻬﺘﺪ ،ﻣﺎ ﺍﻟﻬﺪﻯ ﺇﻻ ﻣﺎ ﻧﺤﻦ ﻋﻠﻴﻪ،ﻋﻠﻴﻪ ﻭﺳﻠﻢ
 .« (931F831)﴾ﻧﺼﺎﺭﻯ ﺗﻬﺘﺪﻭﺍ ﺃﻭﻛﻮﻧﻮﺍ ﻫﻮﺩﺍ ً ﺍﻗﺎﻟﻮﻭ﴿
 
 [ ﺗﻌﻠﻴﻖ] 
 .ﻭﻗﺪ ﺫﻛﺮ ﺍﻟﻮﺍﺣﺪﻱ ﺃﺛﺮﺍ ًﺁﺧﺮ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﻭﻟﻢ ﻳﺬﻛﺮ ﻟﻪ ﺇﺳﻨﺎﺩﺍً ،ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﻫﻨﺎ ﻫﺬﺍ ﺍﻷﺛﺮ ﻋﻦ ﺍﺑﻦ ﻋﺒﺎﺱ 
، ﺍﺑﻦ ﻋﺒﺎﺱ: ﻧﺰﻟﺖ ﻓﻲ ﺭءﻭﺱ ﻳﻬﻮﺩ ﺍﻟﻤﺪﻳﻨ�ﺔ: ﻛﻌ�ﺐ ﺑ�ﻦ ﺍﻻﺷ�ﺮﻑ، ﻭﻣﺎﻟ�ﻚ ﺑ�ﻦ ﺍﻟﺼ�ﻴﻒﻗﺎﻝ  :ﺭﺣﻤﻪ ﷲﺍﻹﻣﺎﻡ ﺍﻟﻮﺍﺣﺪﻱ ﻗﺎﻝ  
ﻭﺃﺑﻲ ﻳﺎﺳﺮ ﺍﺑﻦ ﺃﺧﻄﺐ، ﻭﻓﻲ ﻧﺼﺎﺭﻯ ﺃﻫﻞ ﻧﺠﺮﺍﻥ، ﻭﺫﻟﻚ ﺃﻧﻬﻢ ﺧﺎﺻﻤﻮﺍ ﺍﻟﻤﺴﻠﻤﻴﻦ ﻓﻲ ﺍﻟﺪﻳﻦ ﻛﻞ ﻓﺮﻗﺔ ﺗﺰﻋﻢ ﺃﻧﻬ�ﺎ ﺃﺣ�ﻖ ﺑ�ﺪﻳﻦ ﷲ ﺗﻌ�ﺎﻟﻰ 
ﺍﻟﻴﻬﻮﺩ: ﻧﺒﻴﻨﺎ ﺃﻓﻀﻞ ﺍﻻﻧﺒﻴﺎء، ﻭﻛﺘﺎﺑﻨﺎ ﺍﻟﺘﻮﺭﺍﺓ ﺃﻓﻀﻞ ﺍﻟﻜﺘﺐ، ﻭﺩﻳﻨﻨﺎ ﺃﻓﻀﻞ ﺍﻷﺩﻳﺎﻥ، ﻭﻛﻔﺮﺕ ﺑﻌﻴﺴﻰ ﻭﺍﻹﻧﺠﻴ�ﻞ ﻭﻣﺤﻤ�ﺪ ﻘﺎﻟﺖ ﻣﻦ ﻏﻴﺮﻫﺎ، ﻓ
ﺎﺭﻯ: ﻧﺒﻴﻨ���ﺎ ﺃﻓﻀ���ﻞ ﺍﻻﻧﺒﻴ���ﺎء، ﻭﻛﺘﺎﺑﻨ���ﺎ ﺍﻹﻧﺠﻴ���ﻞ ﺃﻓﻀ���ﻞ ﺍﻟﻜﺘ���ﺐ، ﻭﺩﻳﻨﻨ���ﺎ ﺃﻓﻀ���ﻞ ﺍﻷﺩﻳ���ﺎﻥ، ﻭﻛﻔ���ﺮﺕ ﺑﻤﺤﻤ���ﺪ ﺍﻟﻨﺼ���ﻗﺎﻟ���ﺖ ﻭﺍﻟﻘ���ﺮﺁﻥ، ﻭ
 ﺍﻧﺘﻬﻲ.(041F931)ﻭﺍﻟﻘﺮﺁﻥ
 ﻗ�ﺎﻟﻮﺍﻭ ﴿ﻓﻤﻘﻮﻟ�ﺔ ﺍﻟﻴﻬ�ﻮﺩ ﻭﺍﻟﻨﺼ�ﺎﺭﻱ  .ﻓﺎﻷﻭﻟﻰ ﺣﻤﻠ�ﻪ ﻋﻠ�ﻰ ﺍﻟﻌﻤ�ﻮﻡ،ﻣﻌﻨﻰ ﺍﻷﺛﺮﻳﻦ ﻣﺘﻘﺎﺭﺏ ﻋﻠﻰ ﻓﺮﺽ ﺻ�ﺤﺔ ﺍﻹﺳ�ﻨﺎﺩ :ﻗﻠﺖ 
 ﻗ�ﺎﻟﻮﺍﻳﻈﻨﻮﻥ ﺃﻥ ﺩﻳ�ﻨﻬﻢ ﺃﻓﻀ�ﻞ ﺍﻷﺩﻳ�ﺎﻥ ﻟ�ﺬﻟﻚ  ﻢﻓﻬ.ﺼﺎﺭﻱ ﻓﻲ ﻛﻞ ﺯﻣﺎﻥ ﻭﻣﻜﺎﻥﻮﺩ ﻭﺍﻟﻨﻣﺤﻤﻮﻟﺔ ﻋﻠﻰ ﺍﻟﻴﻬ﴾ﻧﺼﺎﺭﻯ ﺗﻬﺘﺪﻭﺍ ﺃﻭﻛﻮﻧﻮﺍ ﻫﻮﺩﺍ 
 ﺘﻬﻢ.ﻘﺎﻟﻣ
 
 [ ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ] 
ﺃﻱ: ﺩﻋ�ﺎ ﻛ�ﻞ ﻣ�ﻦ ﺍﻟﻴﻬ�ﻮﺩ ﻭﺍﻟﻨﺼ�ﺎﺭﻯ ﺍﻟﻤﺴ�ﻠﻤﻴﻦ ﺇﻟ�ﻰ ﺍﻟ�ﺪﺧﻮﻝ ﻓ�ﻲ ﺩﻳ�ﻨﻬﻢ، ﺯﺍﻋﻤ�ﻴﻦ ﺃﻧﻬ�ﻢ ﻫ�ﻢ ﻧﺼ�ﺎﺭﻯ ﺗﻬﺘ�ﺪﻭﺍ ﴾  ﺃﻭ﴿ﻭﻗﺎﻟﻮﺍ ﻛﻮﻧ�ﻮﺍ ﻫ�ﻮﺩﺍً 
 ﺍﻟﻤﻬﺘﺪﻭﻥ ﻭﻏﻴﺮﻫﻢ ﺿﺎﻝ.
ﻟﻠﺸ�ﺮﻙ  ﺑﺎﻟﺘﻮﺣﻴ�ﺪ، ﺗﺎﺭﻛ�ﺎً  ﻋﻤ�ﺎ ﺳ�ﻮﺍﻩ، ﻗﺎﺋﻤ�ﺎً  ﺃﻱ: ﻣﻘ�ﺒﻼ ﻋﻠ�ﻰ ﷲ، ﻣﻌﺮﺿ�ﺎً ﴾ِﻣﻠﱠ�ﺔ َﺇِْﺑ�َﺮﺍِﻫﻴَﻢ َﺣﻨِﻴﻔ�ًﺎ ﴿ﻧﺘﺒﻊ ﴾ﺑ�َﻞ ْ ﴿ ﻗ�ﻞ ﻟ�ﻪ  ﻣﺠﻴﺒ�ﺎ ﺟﻮﺍﺑ�ﺎ ﺷ�ﺎﻓﻴﺎ:
 ﻭﺍﻟﺘﻨﺪﻳﺪ.
 .(141F041)ﻓﻬﺬﺍ ﺍﻟﺬﻱ ﻓﻲ ﺍﺗﺒﺎﻋﻪ ﺍﻟﻬﺪﺍﻳﺔ، ﻭﻓﻲ ﺍﻹﻋﺮﺍﺽ ﻋﻦ ﻣﻠﺘﻪ ﺍﻟﻜﻔﺮ ﻭﺍﻟﻐﻮﺍﻳﺔ
 
 _______________
ﻟ�ﻰ ﺍﻟﺜﻌﻠﺒ�ﻲ ﻭﺍﻟﺰﻣﺨﺸ�ﺮﻱ ﻫﻜﺬﺍ ﻗﺎﻝ  ﺍﻟﻤﺼﻨﻒ ﻋﻦ ﺍﺑﻦ ﻋﻴﻨﺔ ﻭﻟﻢ ﻳﻌﺰﻩ ﺇﻟﻰ ﺃﺣﺪ ﺍﻟﻜﺘﺐ،ﻭﻫﻮ ﻣﻨﻘﻄ�ﻊ ﺑ�ﻴﻦ ﺍﺑ�ﻦ ﻋﻴﻴﻨ�ﺔ ﻭﻋﺒ�ﺪ ﷲ ﺑ�ﻦ ﺳ�ﻼﻡ،ﻭﻋﺰﺍﻩ ﺍﺑ�ﻦ ﺣﺠ�ﺮ ﻓ�ﻲ ﻛﺘﺎﺑ�ﺔ ﺍﻟﻌﺠ�ﺎﺏ ﺇ (631)
 ﻭﻭﺟﺪﺗﻪ ﻋﻨﺪ ﺍﻟﺒﻐﻮﻱ ﻓﻲ ﺗﻔﺴﻴﺮﻩ ﺃﻳﻀﺎ ﺑﺪﻭﻥ ﺇﺳﻨﺎﺩ
 ﻫـ  4241 ﻟﺒﻨﺎﻥ/ ﺑﻴﺮﻭﺕ  ﺩﺍﺭ ﺍﻟﻜﺘﺐ ﺍﻟﻌﻠﻤﻴﺔ ﻫـ 501ﻭﺍﻟﻮﻓﺎﺓ  ﺎﺗﻞ ﺑﻦ ﺳﻠﻴﻤﺎﻥ ﺑﻦ ﺑﺸﻴﺮ ﺍﻷﺯﺩﻱ ﺑﺎﻟﻮﻻء ﺍﻟﺒﻠﺨﻲ ( ﺍﻟﻤﺆﻟﻒ: ﺃﺑﻮ ﺍﻟﺤﺴﻦ ﻣﻘ97/ 1ﺗﻔﺴﻴﺮ ﻣﻘﺎﺗﻞ ﺑﻦ ﺳﻠﻴﻤﺎﻥ )   (731)
 ﻡ  3002
ﻨﺎﺷﺮ: ﺍﻟ ﻫـ(119ﻫـ( ﻭﺟﻼﻝ ﺍﻟﺪﻳﻦ ﻋﺒﺪ ﺍﻟﺮﺣﻤﻦ ﺑﻦ ﺃﺑﻲ ﺑﻜﺮ ﺍﻟﺴﻴﻮﻁﻲ )ﺍﻟﻤﺘﻮﻓﻰ: 468ﺍﻟﻤﺆﻟﻒ: ﺟﻼﻝ ﺍﻟﺪﻳﻦ ﻣﺤﻤﺪ ﺑﻦ ﺃﺣﻤﺪ ﺍﻟﻤﺤﻠﻲ )ﺍﻟﻤﺘﻮﻓﻰ: ( 831/ 1ﺗﻔﺴﻴﺮ ﺍﻟﺠﻼﻟﻴﻦ )   (831)
 1ﻋﺪﺩ ﺍﻷﺟﺰﺍء:  ﺍﻟﻄﺒﻌﺔ: ﺍﻷﻭﻟﻰ ﺍﻟﻘﺎﻫﺮﺓ –ﺩﺍﺭ ﺍﻟﺤﺪﻳﺚ 
 ﻣﻦ ﻁﺮﻳﻖ ﺍﺑﻦ ﺇﺳﺤﺎﻕ ﻋﻦ ﻣﺤﻤﺪ ﺑﻦ ﺃﺑﻲ ﻣﺤﻤﺪ ﻭﺇﺳﻨﺎﺩﻩ ﺿﻌﻴﻒ ﻟﺠﻬﺎﻟﺔ ﻣﺤﻤﺪ 1/465ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺟﺮﻳﺮ  (931)
 (52ﺃﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ ﻟﻠﻮﺍﺣﺪﻱ )    (041)
 ﺍﻟﻨﺎﺷ�ﺮ: ﻣﺆﺳﺴ�ﺔ ﺍﻟﺮﺳ�ﺎﻟﺔ  ﺍﻟﻤﺤﻘﻖ: ﻋﺒﺪ ﺍﻟﺮﺣﻤﻦ ﺑﻦ ﻣﻌﻼ ﺍﻟﻠﻮﻳﺤ�ﻖ ﻫـ(6731ﻰ: ﺍﻟﻤﺆﻟﻒ: ﻋﺒﺪ ﺍﻟﺮﺣﻤﻦ ﺑﻦ ﻧﺎﺻﺮ ﺑﻦ ﻋﺒﺪ ﷲ ﺍﻟﺴﻌﺪﻱ )ﺍﻟﻤﺘﻮﻓ (76ﺗﻔﺴﻴﺮ ﺍﻟﺴﻌﺪﻱ )    (141)
 1ﻋﺪﺩ ﺍﻷﺟﺰﺍء:  ﻡ 0002-ﻫـ 0241ﺍﻟﻄﺒﻌﺔ: ﺍﻷﻭﻟﻰ 
 (35)
 
 
َﻋﻠَۡﻴﻬَﺎﻭ ﻗُﻞ ﻟﱢ ﱠ  ِٱۡﻟَﻤۡﺸِﺮُﻕ َﻭٱۡﻟَﻤۡﻐِﺮُﺏﻭ ﻳَۡﻬِﺪﻱ َﻣﻦ ﻳََﺸﺎُٓء ﺇِﻟَٰﻰ  ﻠَﺘِِﻬُﻢ ٱﻟﱠﺘِﻲ َﻛﺎﻧُﻮﺍ ْﻬُۡﻢ َﻋﻦ ﻗِﺒ ۡٮ َٰﺳﻴَﻘُﻮُﻝ ٱﻟﺴﱡ ﻔَﻬَﺎُٓء ِﻣَﻦ ٱﻟﻨﱠﺎِﺱ َﻣﺎ َﻭﻟﱠ  ﴿
   ﴾ ۲٤۱ ﻣﱡ ۡﺴﺘَﻘِﻴﻢ ٖ ِﺻَﺮٰ ﻁ ٖ
 
 )ﺳﻴﻘﻮﻝ ﺍﻟﺴﻔﻬﺎء ﻣﻦ ﺍﻟﻨﺎﺱ( ـ ﺍﻵﻳﺎﺕ.  :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ 
ﻛ�ﺎﻥ ﺭﺳ�ﻮﻝ ﷲ   » : ﻗ�ﺎﻝﺣ�ﺪﺛﻨﻲ ﺇﺳ�ﻤﺎﻋﻴﻞ ﺑ�ﻦ ﺃﺑ�ﻲ ﺧﺎﻟ�ﺪ ﻋ�ﻦ ﺃﺑ�ﻲ ﺇﺳ�ﺤﺎﻕ ﻋ�ﻦ ﺍﻟﺒ�ﺮﺍء :ﺍﺑ�ﻦ ﺇﺳ�ﺤﺎﻕ ﻗﺎﻝ  .26
ﻗ�ﺪ ﴿ﻓ�ﺄﻧﺰﻝ ﷲ   ،ﻭﻳﻜﺜ�ﺮ ﺍﻟﻨﻈ�ﺮ ﺇﻟ�ﻰ ﺍﻟﺴ�ﻤﺎء ﻳﻨﺘﻈ�ﺮ ﺃﻣ�ﺮ ﷲ ﺻﻠﻰ ﷲ  ﻋﻠﻴﻪ ﻭﺳﻠﻢ ﻳﺼﻠﻲ ﻧﺤﻮ ﺑﻴﺖ ﺍﻟﻤﻘﺪﺱ
[  441:]ﺍﻟﺒﻘ�ﺮﺓ ﴾ﻧﺮﻯ ﺗﻘﻠﺐ ﻭﺟﻬﻚ ﻓﻲ ﺍﻟﺴﻤﺎء ﻓﻠﻨﻮﻟﻴﻨﻚ ﻗﺒﻠﺔ ﺗﺮﺿ�ﺎﻫﺎ ﻓ�ﻮﻝ ﻭﺟﻬ�ﻚ ﺷ�ﻄﺮ ﺍﻟﻤﺴ�ﺠﺪ ﺍﻟﺤ�ﺮﺍﻡ
ﻭﻛﻴﻒ ﺑﺼﻼﺗﻨﺎ ﻗﺒ�ﻞ ،ﻳﺼﺮﻑ ﺇﻟﻰ ﺍﻟﻘﺒﻠﺔ ﺭﺟﺎﻝ ﻣﻦ ﺍﻟﻤﺴﻠﻤﻴﻦ: ﻭﺩﺩﻧﺎ ﻟﻮ ﻋﻠﻤﻨﺎ ﻋﻠﻢ ﻣﻦ ﻣﺎﺕ ﻣﻨﺎ ﻗﺒﻞ ﺃﻥﻘﺎﻝ ﻓ
ﻗﺒﻠ�ﺘﻬﻢ   ﺍﻟﺴ�ﻔﻬﺎء ﻣ�ﻦ ﺍﻟﻨ�ﺎﺱ ﻣ�ﺎ ﻭﻻﻫ�ﻢ ﻋ�ﻦﻗ�ﺎﻝ ﻭ ﴾ﻭﻣﺎ ﻛﺎﻥ ﷲ  ﻟﻴﻀﻴﻊ ﺇﻳﻤ�ﺎﻧﻜﻢ﴿ :ﺑﻴﺖ ﺍﻟﻤﻘﺪﺱ ﻓﺄﻧﺰﻝ ﷲ
 ﻟﻪ ﻁﺮﻕ ﻧﺤﻮﻩ .« (241F141)ـ ﺇﻟﻰ ﺁﺧﺮ ﺍﻵﻳﺔ ﴾ﺳﻴﻘﻮﻝ ﺍﻟﺴﻔﻬﺎء ﻣﻦ ﺍﻟﻨﺎﺱ﴿ :ﻓﺄﻧﺰﻝ ﷲ،ﺍﻟﺘﻲ ﻛﺎﻧﻮﺍ ﻋﻠﻴﻬﺎ
 
 [ ﺗﻌﻠﻴﻖ] 
ﻭﻫﻢ ﺍﻟﺴ�ﻔﻬﺎء  ،ﻓﺘﻜﻮﻥ ﻫﺬﻩ ﺍﻵﻳﺔ ﻧﺰﻟﺖ ﻓﻲ ﺍﻟﻴﻬﻮﺩ،ﻭﻫﻮ ﺣﺪﻳﺚ ﺻﺤﻴﺢ ،ﺍﻵﻳﺔ ﻫﺬﺍ ﺍﻟﺤﺪﻳﺚ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩﺍﻟﻤﺆﻟﻒ ﺫﻛﺮ   
 ﺃﻭﺍﻟﻤﺸ�ﺮﻛﻮﻥ ﻋﺎﻣ��ﺔ  ، ﺍﻟﻤ�ﺮﺍﺩ ﺍﻟﺴ�ﻔﻬﺎء ﻣ��ﻦ ﺍﻟﻨ�ﺎﺱ : ﺑﻌ�ﺾ ﺃﻫ��ﻞ ﺍﻟﻌﻠ�ﻢﻘ�ﺎﻝ ﻓ .ﻟﻜ�ﻦ ﻭﻗ��ﻊ ﺑﻌ�ﺾ ﺍﻻﻋﺘﺮﺍﺿ�ﺎﺕ ﻋﻠ�ﻰ ﺫﻟ��ﻚ، ﻣ�ﻦ ﺍﻟﻨ�ﺎﺱ
ﻓﻘ�ﺪ ﻋ�ﺮﻑ ﻓ�ﻲ ﺍﺻ�ﻄﻼﺡ  :ﺍﺑ�ﻦ ﻋﺎﺷ�ﻮﺭﻗ�ﺎﻝ .ﺱ ﻋﺎﻣ�ﺔﺍﻟﻨ�ﺎ ﺃﻭﻷﻥ ﺍﻟﻘﺮﺁﻥ ﻋﻨﺪﻣﺎ ﻳﺬﻛﺮ ﺍﻟﻨ�ﺎﺱ ﻓﺈﻧﻤ�ﺎ ﺍﻟﻤ�ﺮﺍﺩ ﻣ�ﻨﻬﻢ ﺍﻟﻤﺸ�ﺮﻛﻮﻥ  .ﺍﻟﻤﻨﺎﻓﻘﻮﻥ
ﺃﻫ�ﻞ  ﺃﻭﺍﻟﻘﺮﺁﻥ ﺍﻟﻨﺎﺯﻝ ﺑﻤﻜﺔ ﺃﻥ ﻟﻔﻆ ﺍﻟﻨﺎﺱ ﻳﺮﺍﺩ ﺑ�ﻪ ﺍﻟﻤﺸ�ﺮﻛﻮﻥ ﻛﻤ�ﺎ ﺭﻭﻱ ﺫﻟ�ﻚ ﻋ�ﻦ ﺍﺑ�ﻦ ﻋﺒ�ﺎﺱ ﻭﻻ ﻳﻈﻬ�ﺮ ﺃﻥ ﻳﻜ�ﻮﻥ ﺍﻟﻤ�ﺮﺍﺩ ﺑ�ﻪ ﺍﻟﻴﻬ�ﻮﺩ 
 ﴾ َﻭﻻ ﺗُْﺴ�ﺄَﻟﻮﻥ َ﴿ ﺳ�ﻴﻘﻮﻟﻮﻥ ﺑﺎﻹﺿ�ﻤﺎﺭ ﻷﻥ ﺫﻛ�ﺮﻫﻢ ﻟ�ﻢ ﻳ�ﺰﻝ ﻗﺮﻳﺒ�ﺎ ﻣ�ﻦ ﺍﻵﻱ ﺍﻟﺴ�ﺎﺑﻘﺔ ﺇﻟ�ﻰ ﻗﻮﻟ�ﻪ:ﻘ�ﺎﻝ ﻷﻧﻪ ﻟﻮ ﻛ�ﺎﻥ ﺫﻟ�ﻚ ﻟﻨﺎﺳ�ﺐ ﺃﻥ ﻳ،ﺍﻟﻜﺘﺎﺏ
  .[ ﺍﻵﻳﺔ ﻭﻳﻌﻀﺪﻧﺎ ﻓﻲ ﻫﺬﺍ ﻣﺎ ﺫﻛﺮ ﺍﻟﻔﺨﺮ ﻋﻦ ﺍﺑﻦ ﻋﺒﺎﺱ ﻭﺍﻟﺒﺮﺍء ﺑﻦ ﻋﺎﺯﺏ ﻭﺍﻟﺤﺴﻦ ﺃﻥ ﺍﻟﻤﺮﺍﺩ ﺑﺎﻟﺴﻔﻬﺎء ﺍﻟﻤﺸﺮﻛﻮﻥ431]ﺍﻟﺒﻘﺮﺓ:
ﻭﺫﻛﺮ ﺍﻟﻘﺮﻁﺒﻲ ﺃﻧﻪ ﻗﻮﻝ ﺍﻟﺰﺟﺎﺝ، ﻭﻳﺠﻮﺯ ﺃﻥ ﻳﻜﻮﻥ ﺍﻟﻤ�ﺮﺍﺩ ﺑﻬ�ﻢ ﺍﻟﻤﻨ�ﺎﻓﻘﻴﻦ ﻭﻗ�ﺪ ﺳ�ﺒﻖ ﻭﺻ�ﻔﻬﻢ ﺑﻬ�ﺬﺍ ﻓ�ﻲ ﺃﻭﻝ ﺍﻟﺴ�ﻮﺭﺓ ﻓﻴﻜ�ﻮﻥ  
ﺬﻳﻦ ﻳﺒﻄﻨﻮﻥ ﺍﻟﺸﺮﻙ، ﻭﺍﻟﺬﻱ ﻳﺒﻌﺜﻬﻢ ﻋﻠﻰ ﻫﺬﺍ ﺍﻟﻘﻮﻝ ﻫﻮ ﻋﻴﻦ ﺍﻟﺬﻱ ﻳﺒﻌﺚ ﺍﻟﻤﺸﺮﻛﻴﻦ ﻋﻠﻴﻪ ﻭﻗﺪ ﺭﻭﻱ ﻋﻦ ﺍﻟﺴﺪﻱ ﺃﻥ ﺍﻟﻤﻘﺼﻮﺩ ﺍﻟﻤﻨﺎﻓﻘﻴﻦ ﺍﻟ
 ﺍﻟﺴﻔﻬﺎء ﻫﻨﺎ ﻫﻢ ﺍﻟﻤﻨﺎﻓﻘﻮﻥ.
ﻓﻘﺪ ﻭﻗﻌﻮﺍ ﻓﻲ ﺣﻴﺮﺓ ﻣﻦ ﻣﻮﻗﻊ ﻫﺬﻩ ﺍﻵﻳﺔ ﻟﻈﻬﻮﺭ ﺃﻥ ﻫﺬﺍ ﺍﻟﻘﻮﻝ ﻧﺎﺷﺊ ﻋ�ﻦ ﺗﻐﻴﻴ�ﺮ ﺍﻟﻘﺒﻠ�ﺔ  ،ﺑﺎﻟﻴﻬﻮﺩ ﴾ ﺍﻟﺴﱡ ﻔَﻬَﺎء ُ﴿ﺃﻣﺎ ﺍﻟﺬﻳﻦ ﻓﺴﺮﻭﺍ  
ﻷﻥ ﺍﻷﺻﻞ ﻣﻮﺍﻓﻘﺔ ﺍﻟﺘﻼﻭﺓ ﻟﻠﻨﺰﻭﻝ ﻓﻜﻴﻒ ﻳﻘﻮﻝ ﺍﻟﺴ�ﻔﻬﺎء ﻫ�ﺬﺍ  ،ﺫﻟﻚ ﻗﺪ ﻭﻗﻊ ﺍﻷﺧﺒﺎﺭ ﺑﻪ ﻗﺒﻞ ﺳﻤﺎﻉ ﺍﻵﻳﺔ ﺍﻟﻨﺎﺳﺨﺔ ﻟﻠﻘﺒﻠﺔﺇﻟﻰ ﺑﻴﺖ ﺍﻟﻤﻘﺪﺱ ﻭ
ﻷﻧﻬﻢ ﺇﻧﻤﺎ ﻳﻄﻌﻨﻮﻥ ﻓﻲ ﺍﻟﺘﺤﻮﻝ ﻋﻦ ﺍﺳﺘﻘﺒﺎﻝ ﺑﻴ�ﺖ ﺍﻟﻤﻘ�ﺪﺱ ﻷﻧ�ﻪ ﻣﺴ�ﺠﺪﻫﻢ ﻭﻫ�ﻮ ﻗﺒﻠ�ﺘﻬﻢ ﻓ�ﻲ ﻗ�ﻮﻝ ﻛﺜﻴ�ﺮ ﻣ�ﻦ  ،ﺍﻟﻘﻮﻝ ﻗﺒﻞ ﺣﺪﻭﺙ ﺩﺍﻋﻲ ﺇﻟﻴﻪ
ﻭﺭﻭﻯ  .ﻭﺭﻭﻭﺍ ﺫﻟ�ﻚ ﻋ�ﻦ ﻣﺠﺎﻫ�ﺪ  ،ﺑ�ﺄﻥ ﻫ�ﺬﻩ ﺍﻵﻳ�ﺔ ﻧﺰﻟ�ﺖ ﺑﻌ�ﺪ ﻧﺴ�ﺦ ﺍﺳ�ﺘﻘﺒﺎﻝ ﺑﻴ�ﺖ ﺍﻟﻤﻘ�ﺪﺱﺍﻟﻌﻠﻤ�ﺎء، ﻭﻟ�ﺬﻟﻚ ﺟ�ﺰﻡ ﺃﺻ�ﺤﺎﺏ ﻫ�ﺬﺍ ﺍﻟﻘ�ﻮﻝ 
ﻣﻦ ﻁﺮﻳﻖ ﻋﺒﺪ ﷲ ﺑﻦ ﺭﺟﺎء ﻋ�ﻦ ﺇﺳ�ﺮﺍﺋﻴﻞ ﻋ�ﻦ ﺃﺑ�ﻲ ﺇﺳ�ﺤﺎﻕ ﻋ�ﻦ ﺍﻟﺒ�ﺮﺍء ﺣ�ﺪﻳﺚ ﺗﺤﻮﻳ�ﻞ ﺍﻟﻘﺒﻠ�ﺔ ﻭﻭﻗ�ﻊ ﻓﻴ�ﻪ  ، ﺍﻟﺒﺨﺎﺭﻱ ﻓﻲ ﻛﺘﺎﺏ ﺍﻟﺼﻼﺓ
 «﴾ ﻟﻤﺸﺮﻕ ﻭﺍﻟﻤﻐﺮﺏ ﻳﻬﺪﻱ ﻣﻦ ﻳﺸ�ﺎء ﺇﻟ�ﻰ ﺻ�ﺮﺍﻁ ﻣﺴ�ﺘﻘﻴﻢﻣﺎ ﻭﻻﻫﻢ ﻋﻦ ﻗﺒﻠﺘﻬﻢ ﺍﻟﺘﻲ ﻛﺎﻧﻮﺍ ﻋﻠﻴﻬﺎ ﻗﻞ ﻟ ﺍ﴿ -ﻭﻫﻢ ﺍﻟﻴﻬﻮﺩ-ﺍﻟﺴﻔﻬﺎء ﻘﺎﻝ ﻓ»
)
F241
 . (341
 .ﺍﻟﻤﻨﺎﻓﻘﻮﻥ ﻓﻬﻮ ﺑﻌﻴﺪ ﻭﺫﻟﻚ ﻟﺜﻼﺛﺔ ﺃﺳﺒﺎﺏ ﺃﻭﺃﻣﺎ ﻛﻮﻥ ﺍﻵﻳﺔ ﺍﻟﻤﺮﺍﺩ ﻣﻨﻬﺎ ﺍﻟﻤﺸﺮﻛﻮﻥ  :ﻗﻠﺖ 
 ﺻﺤﺔ ﺍﻟﺤﺪﻳﺚ ﺍﻟﻮﺍﺭﺩ ﺑﺄﻧﻬﻢ ﺍﻟﻴﻬﻮﺩ. :ﺍﻷﻭﻝ
 ﻮﻝ ﻋﻨﻬﺎ.ﻛﺎﻥ ﻳﺼﻠﻰ ﺇﻟﻰ ﻗﺒﻠﺘﻬﻢ ﺛﻢ ﺗﺤ �ﺃﻥ ﺍﻟﻴﻬﻮﺩ ﻫﻮ ﺍﻟﺬﻳﻦ ﻳﻬﺘﻤﻮﻥ ﺑﺄﻣﺮ ﺍﻟﻘﺒﻠﺔ ﻷﻥ ﺍﻟﻨﺒﻲ  :ﺍﻟﺜﺎﻧﻲ
 .ﺃﻥ ﺳﻴﺎﻕ ﺍﻵﻳﺎﺕ ﻗﺒﻞ ﻫﺬﻩ ﺍﻵﻳﺔ ﻓﻲ ﺍﻟﻴﻬﻮﺩ. ﻓﻨﺎﺳﺐ ﺃﻥ ﺗﻜﻮﻥ ﻫﺬﻩ ﺍﻵﻳﺔ ﻛﺬﻟﻚ ﻓﻴﻬﻢ :ﺍﻟﺜﺎﻟﺚ
ﻓﺘﺄﻭﻟﻬﺎ ﺑﻌﻀ�ﻬﻢ ﺑﺄﻧﻬ�ﺎ ﻟﻼﺳ�ﺘﻘﺒﺎﻝ ﻟﻜﻨﻬ�ﺎ .ﻟﻼﺳﺘﻘﺒﺎﻝ ﻭﻗﺪ ﻧﺰﻟﺖ ﺍﻵﻳﺔ ﻗﺒﻞ ﺇﺧﺒﺎﺭﻫﻢ﴾ﺳﻴﻘﻮﻝ ﴿ﻭﻣﺎ ﺍﻋﺘﺮﺽ ﻋﻠﻰ ﻛﻮﻥ ﺍﻟﺴﻴﻦ ﻓﻲ ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ 
ﺗﺒ�ﺖ ﻳ�ﺪﺍ  ﴿:ﻓﻜﻤﺎ ﺃﺧﺒﺮ ﺃﻥ ﺃﺑﺎ ﻟﻬ�ﺐ ﺗﺒ�ﺖ ﻳ�ﺪﻩ ﻓ�ﻲ ﻗﻮﻟ�ﻪ ،ﻰ ﻳﺨﺒﺮ ﻋﻦ ﻣﺎ ﺷﺎء ﺑﻤﺎ ﺷﺎءﺗﻔﻴﺪ ﺍﻟﻤﺎﺿﻲ ﻓﺎﻋﺘﺮﺍﺽ ﻟﻴﺲ ﻓﻲ ﻣﺤﻠﻪ ﻷﻥ ﷲ ﺗﻌﺎﻟ
ﻭﻗ�ﺪ ﺻ�ﺢ ﺳ�ﺒﺐ ﻧ�ﺰﻭﻝ ﻫ�ﺬﻩ  .ﻓﺎﻟ ﺗﻌﺎﻟﻰ ﻳﺼﺮﻑ ﺍﻵﻳﺎﺕ ﻋﻠ�ﻰ ﻣ�ﺎ ﻳﺮﻳ�ﺪ﴾ﺑﺎﻟﻤﺎﺿﻲ ﻭﻫﻮ ﺇﺧﺒﺎﺭ ﻋﻦ ﻣﺼﻴﺮﻩ ﻓﻲ ﺍﻟﻤﺴﺘﻘﺒﻞ﴾ﺃﺑﻲ ﻟﻬﺐ ﻭﺗﺐ
 .ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ.«ﺑﺨﺼﻮﺹ ﺍﻟﺴﺒﺐ ﺍﻟﻌﺒﺮﺓ ﺑﻌﻤﻮﻡ ﺍﻟﻠﻔﻆ ﻻ»ﻭﻣﻦ ﻗﺎﻝ ﺑﺎﻟﻌﻤﻮﻡ ﻓﻬﻮ ﻋﻠﻰ ﻗﺎﻋﺪﺓ   .ﺍﻵﻳﺔ ﺃﻧﻬﺎ ﻓﻲ ﺍﻟﻴﻬﻮﺩ
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ] 
ﻗﺪ ﺍﺷﺘﻤﻠﺖ ﺍﻵﻳﺔ ﺍﻷﻭﻟﻰ ﻋﻠﻰ ﻣﻌﺠ�ﺰﺓ، ﻭﺗﺴ�ﻠﻴﺔ، ﻭﺗﻄﻤ�ﻴﻦ ﻗﻠ�ﻮﺏ ﺍﻟﻤ�ﺆﻣﻨﻴﻦ، ﻭﺍﻋﺘ�ﺮﺍﺽ ﻭﺟﻮﺍﺑ�ﻪ، ﻣ�ﻦ ﺛﻼﺛ�ﺔ ﺃﻭﺟ�ﻪ، ﻭﺻ�ﻔﺔ  
 ﺍﻟﻤﻌﺘﺮﺽ، ﻭﺻﻔﺔ ﺍﻟﻤﺴﻠﻢ ﻟﺤﻜﻢ ﷲ ﺩﻳﻨﻪ.
ﻟﺢ ﺃﻧﻔﺴ�ﻬﻢ، ﺑ�ﻞ ﻳﻀ�ﻴﻌﻮﻧﻬﺎ ﻭﻳﺒﻴﻌﻮﻧﻬ�ﺎ ﺑ�ﺄﺑﺨﺲ ﺛﻤ�ﻦ، ﻭﻫ�ﻢ ﻓﺄﺧﺒﺮ ﺗﻌﺎﻟﻰ ﺃﻧﻪ ﺳﻴﻌﺘﺮﺽ ﺍﻟﺴﻔﻬﺎء ﻣﻦ ﺍﻟﻨ�ﺎﺱ، ﻭﻫ�ﻢ ﺍﻟ�ﺬﻳﻦ ﻻ ﻳﻌﺮﻓ�ﻮﻥ ﻣﺼ�ﺎ
ﺍﻟﻴﻬﻮﺩ ﻭﺍﻟﻨﺼﺎﺭﻯ، ﻭﻣﻦ ﺃﺷﺒﻬﻬﻢ ﻣﻦ ﺍﻟﻤﻌﺘﺮﺿﻴﻦ ﻋﻠﻰ ﺃﺣﻜﺎﻡ ﷲ ﻭﺷﺮﺍﺋﻌﻪ، ﻭﺫﻟﻚ ﺃﻥ ﺍﻟﻤﺴﻠﻤﻴﻦ ﻛﺎﻧﻮﺍ ﻣﺄﻣﻮﺭﻳﻦ ﺑﺎﺳﺘﻘﺒﺎﻝ ﺑﻴﺖ ﺍﻟﻤﻘ�ﺪﺱ، 
ﺘ�ﻲ ﺳﻴﺸ�ﻴﺮ ﺇﻟ�ﻰ ﺑﻌﻀ�ﻬﺎ، ﻭﻛﺎﻧ�ﺖ ﻟﻤﺎ ﻟ ﺗﻌﺎﻟﻰ ﻓﻲ ﺫﻟ�ﻚ ﻣ�ﻦ ﺍﻟﺤﻜ�ﻢ ﺍﻟ -ﻣﺪﺓ ﻣﻘﺎﻣﻬﻢ ﺑﻤﻜﺔ، ﺛﻢ ﺑﻌﺪ ﺍﻟﻬﺠﺮﺓ ﺇﻟﻰ ﺍﻟﻤﺪﻳﻨﺔ، ﻧﺤﻮ ﺳﻨﺔ ﻭﻧﺼﻒ 
ﻭﻫﻲ ﴾َﻣﺎ َﻭﻻﻫُْﻢ َﻋ�ْﻦ ﻗِْﺒﻠ�َﺘِِﻬُﻢ ﺍﻟﱠﺘ�ِﻲ َﻛ�ﺎﻧُﻮﺍ َﻋﻠَْﻴﻬ�َﺎ ﴿ﺣﻜﻤﺘﻪ ﺗﻘﺘﻀﻲ ﺃﻣﺮﻫﻢ ﺑﺎﺳﺘﻘﺒﺎﻝ ﺍﻟﻜﻌﺒﺔ، ﻓﺄﺧﺒﺮﻫﻢ ﺃﻧﻪ ﻻ ﺑﺪ ﺃﻥ ﻳﻘﻮﻝ ﺍﻟﺴﻔﻬﺎء ﻣﻦ ﺍﻟﻨﺎﺱ: 
ﺇﺣﺴ�ﺎﻧﻪ، ﻓﺴ�ﻼﻫﻢ، ﻭﺃﺧﺒ�ﺮ ﺍﺳﺘﻘﺒﺎﻝ ﺑﻴﺖ ﺍﻟﻤﻘﺪﺱ، ﺃﻱ: ﺃﻱﱡ ﺷﻲء ﺻﺮﻓﻬﻢ ﻋﻨﻪ؟ ﻭﻓﻲ ﺫﻟﻚ ﺍﻻﻋﺘﺮﺍﺽ ﻋﻠ�ﻰ ﺣﻜ�ﻢ ﷲ ﻭﺷ�ﺮﻋﻪ، ﻭﻓﻀ�ﻠﻪ ﻭ
ﺑﻮﻗﻮﻋﻪ، ﻭﺃﻧﻪ ﺇﻧﻤﺎ ﻳﻘﻊ ﻣﻤﻦ ﺍﺗﺼﻒ ﺑﺎﻟﺴﻔﻪ، ﻗﻠﻴﻞ ﺍﻟﻌﻘ�ﻞ، ﻭﺍﻟﺤﻠ�ﻢ، ﻭﺍﻟﺪﻳﺎﻧ�ﺔ، ﻓ�ﻼ ﺗﺒ�ﺎﻟﻮﺍ ﺑﻬ�ﻢ، ﺇﺫ ﻗ�ﺪ ﻋﻠ�ﻢ ﻣﺼ�ﺪﺭ ﻫ�ﺬﺍ ﺍﻟﻜ�ﻼﻡ، ﻓﺎﻟﻌﺎﻗ�ﻞ ﻻ 
ﻟﺮﺷ�ﻴﺪ ﻳﺒﺎﻟﻲ ﺑﺎﻋﺘﺮﺍﺽ ﺍﻟﺴ�ﻔﻴﻪ، ﻭﻻ ﻳﻠﻘ�ﻲ ﻟ�ﻪ ﺫﻫﻨ�ﻪ. ﻭﺩﻟ�ﺖ ﺍﻵﻳ�ﺔ ﻋﻠ�ﻰ ﺃﻧ�ﻪ ﻻ ﻳﻌﺘ�ﺮﺽ ﻋﻠ�ﻰ ﺃﺣﻜ�ﺎﻡ ﷲ، ﺇﻻ ﺳ�ﻔﻴﻪ ﺟﺎﻫ�ﻞ ﻣﻌﺎﻧ�ﺪ، ﻭﺃﻣ�ﺎ ﺍ
َﻭَﻣ�ﺎ َﻛ�ﺎَﻥ ﻟُِﻤ�ْﺆِﻣٍﻦ َﻭﻻ ُﻣْﺆِﻣﻨ�ٍَﺔ ﺇَِﺫﺍ ﻗََﻀ�ﻰ ﷲﱠ  َُﻭَﺭُﺳ�ﻮﻟُﻪ ُ ﴿ﺗﻌ�ﺎﻟﻰ: ﻗ�ﺎﻝ ﺍﻟﻤﺆﻣﻦ ﺍﻟﻌﺎﻗﻞ، ﻓﻴﺘﻠﻘﻰ ﺃﺣﻜﺎﻡ ﺭﺑﻪ ﺑﺎﻟﻘﺒﻮﻝ، ﻭﺍﻻﻧﻘﻴ�ﺎﺩ، ﻭﺍﻟﺘﺴ�ﻠﻴﻢ ﻛﻤ�ﺎ 
ﺇِﻧﱠَﻤﺎ َﻛﺎَﻥ ﻗَْﻮَﻝ ﺍْﻟُﻤ�ْﺆِﻣﻨِﻴَﻦ ﺇَِﺫﺍ ُﺩُﻋ�ﻮﺍ  ﴿ﺍﻵﻳﺔ، ﴾ُﻤﻮَﻙ ﻓِﻴَﻤﺎ َﺷَﺠَﺮ ﺑَْﻴﻨَﻬُﻢ ْﻓَﻼ َﻭَﺭﺑﱢَﻚ ﻻ ﻳُْﺆِﻣﻨُﻮَﻥ َﺣﺘﱠﻰ ﻳَُﺤﻜﱢ  ﴿﴾ﺃَْﻣًﺮﺍ ﺃَْﻥ ﻳَُﻜﻮَﻥ ﻟَﻬُُﻢ ﺍْﻟِﺨﻴََﺮﺓ ُِﻣْﻦ ﺃَْﻣِﺮِﻫﻢ ْ
 _______________
 ﻁﺮﻳﻖ ﺍﺑﻦ ﺇﺳﺤﺎﻕ ﻋﻠﻰ ﻣﺎ ﺫﻛﺮ ﺍﻟﻤﺼﻨﻒ ﺇﺳﻨﺎﺩﻩ ﺻﺤﻴﺢ.  (241)
 (6/ 2ﺍﻟﺘﺤﺮﻳﺮ ﻭﺍﻟﺘﻨﻮﻳﺮ )   (341)
 (45)
 ﻣﺎ ﻳﻐﻨﻲ ﻋﻦ ﺭﺩ ﻗﻮﻟﻬﻢ، ﻭﻋﺪﻡ ﺍﻟﻤﺒﺎﻻﺓ ﺑﻪ.﴾ﺍﻟﺴﻔﻬﺎء ﴿ﻭﻗﺪ ﻛﺎﻥ ﻓﻲ ﻗﻮﻟﻪ ﴾ﺇِﻟَﻰ ﷲﱠ  َِﻭَﺭُﺳﻮﻟِِﻪ ﻟِﻴَْﺤُﻜَﻢ ﺑَْﻴﻨَﻬُْﻢ ﺃَْﻥ ﻳَﻘُﻮﻟُﻮﺍ َﺳِﻤْﻌﻨَﺎ َﻭﺃَﻁَْﻌﻨَﺎ
ﻟﻬﻢ ﴾ﻗ�ُﻞ ْ ﴿ﺗﻌ�ﺎﻟﻰ: ﻘ�ﺎﻝ ﻫﺬﺍ ﻟﻢ ﻳﺘﺮﻙ ﻫﺬﻩ ﺍﻟﺸﺒﻬﺔ، ﺣﺘﻰ ﺃﺯﺍﻟﻬﺎ ﻭﻛﺸﻔﻬﺎ ﻣﻤ�ﺎ ﺳ�ﻴﻌﺮﺽ ﻟ�ﺒﻌﺾ ﺍﻟﻘﻠ�ﻮﺏ ﻣ�ﻦ ﺍﻻﻋﺘ�ﺮﺍﺽ، ﻓﻭﻟﻜﻨﻪ ﺗﻌﺎﻟﻰ ﻣﻊ 
ﺃﻱ: ﻓﺈﺫﺍ ﻛﺎﻥ ﺍﻟﻤﺸ�ﺮﻕ ﻭﺍﻟﻤﻐ�ﺮﺏ ﻣﻠﻜ�ﺎ ﻟ، ﻟ�ﻴﺲ ﺟﻬ�ﺔ ﻣ�ﻦ ﺍﻟﺠﻬ�ﺎﺕ ﴾ِﻟﱠ  ِﺍْﻟَﻤْﺸِﺮُﻕ َﻭﺍْﻟَﻤْﻐِﺮُﺏ ﻳَْﻬِﺪﻱ َﻣْﻦ ﻳََﺸﺎُء ﺇِﻟَﻰ ِﺻَﺮﺍٍﻁ ُﻣْﺴﺘَﻘِﻴﻢ ٍ ﴿ﻣﺠﻴﺒﺎ: 
ﻠﻜﻪ، ﻭﻣﻊ ﻫﺬﺍ ﻳﻬﺪﻱ ﻣﻦ ﻳﺸﺎء ﺇﻟﻰ ﺻﺮﺍﻁ ﻣﺴﺘﻘﻴﻢ، ﻭﻣﻨﻪ ﻫﺪﺍﻳﺘﻜﻢ ﺇﻟﻰ ﻫﺬﻩ ﺍﻟﻘﺒﻠ�ﺔ ﺍﻟﺘ�ﻲ ﻫ�ﻲ ﻣ�ﻦ ﻣﻠ�ﺔ ﺃﺑ�ﻴﻜﻢ ﺇﺑ�ﺮﺍﻫﻴﻢ، ﻓ�ﻸﻱ ﺧﺎﺭﺟﺔ ﻋﻦ ﻣ
ﺷﻲء ﻳﻌﺘﺮﺽ ﺍﻟﻤﻌﺘﺮﺽ ﺑﺘﻮﻟﻴﺘﻜﻢ ﻗﺒﻠﺔ ﺩﺍﺧﻠﺔ ﺗﺤﺖ ﻣﻠﻚ ﷲ، ﻟﻢ ﺗﺴﺘﻘﺒﻠﻮﺍ ﺟﻬﺔ ﻟﻴﺴﺖ ﻣﻠﻜﺎ ﻟﻪ؟ ﻓﻬﺬﺍ ﻳﻮﺟﺐ ﺍﻟﺘﺴﻠﻴﻢ ﻷﻣ�ﺮﻩ، ﺑﻤﺠ�ﺮﺩ ﺫﻟ�ﻚ، 
 ﻳﺘﻪ ﻭﺇﺣﺴﺎﻧﻪ، ﺃﻥ ﻫﺪﺍﻛﻢ ﻟﺬﻟﻚ ﻓﺎﻟﻤﻌﺘﺮﺽ ﻋﻠﻴﻜﻢ، ﻣﻌﺘﺮﺽ ﻋﻠﻰ ﻓﻀﻞ ﷲ، ﺣﺴﺪﺍ ﻟﻜﻢ ﻭﺑﻐﻴﺎ.ﻓﻜﻴﻒ ﻭﻫﻮ ﻣﻦ ﻓﻀﻞ ﷲ ﻋﻠﻴﻜﻢ، ﻭﻫﺪﺍ
ﻭﺍﻟﻤﻄﻠﻖ ﻳﺤﻤﻞ ﻋﻠﻰ ﺍﻟﻤﻘﻴﺪ، ﻓﺈﻥ ﺍﻟﻬﺪﺍﻳﺔ ﻭﺍﻟﻀ�ﻼﻝ، ﻟﻬﻤ�ﺎ ﺃﺳ�ﺒﺎﺏ ﺃﻭﺟﺒﺘﻬ�ﺎ ﺣﻜﻤ�ﺔ ﴾ﻳَْﻬِﺪﻱ َﻣْﻦ ﻳََﺸﺎُء ﺇِﻟَﻰ ِﺻَﺮﺍٍﻁ ُﻣْﺴﺘَﻘِﻴﻢ ٍ ﴿ﻭﻟﻤﺎ ﻛﺎﻥ ﻗﻮﻟﻪ: 
ﻳَْﻬِﺪﻱ ﺑ�ِِﻪ ﷲﱠ  ُ ﴿ﺗﻌﺎﻟﻰ: ﻗﺎﻝ ﺄﺳﺒﺎﺏ ﺍﻟﻬﺪﺍﻳﺔ، ﺍﻟﺘﻲ ﺇﺫﺍ ﺃﺗﻰ ﺑﻬﺎ ﺍﻟﻌﺒﺪ ﺣﺼﻞ ﻟﻪ ﺍﻟﻬﺪﻯ ﻛﻤﺎ ﷲ ﻭﻋﺪﻟﻪ، ﻭﻗﺪ ﺃﺧﺒﺮ ﻓﻲ ﻏﻴﺮ ﻣﻮﺿﻊ ﻣﻦ ﻛﺘﺎﺑﻪ ﺑ
 .(441F341)ﺫﻛﺮ ﻓﻲ ﻫﺬﻩ ﺍﻵﻳﺔ ﺍﻟﺴﺒﺐ ﺍﻟﻤﻮﺟﺐ ﻟﻬﺪﺍﻳﺔ ﻫﺬﻩ ﺍﻷﻣﺔ ﻣﻄﻠﻘﺎ ﺑﺠﻤﻴﻊ ﺃﻧﻮﺍﻉ ﺍﻟﻬﺪﺍﻳﺔ﴾َﻣِﻦ ﺍﺗﱠﺒََﻊ ِﺭْﺿَﻮﺍﻧَﻪ ُُﺳﺒَُﻞ ﺍﻟﺴﱠﻼﻡ ِ
 
 
َﻭَﻣﺎ َﺟَﻌۡﻠﻨَﺎ ٱۡﻟﻘِۡﺒﻠَﺔ َٱﻟﱠﺘِﻲ ُﻛﻨَﺖ  ﺍ ُۗﺷﻬََﺪٓﺍَء َﻋﻠَﻰ ٱﻟﻨﱠﺎِﺱ َﻭﻳَُﻜﻮَﻥ ٱﻟﺮﱠ ُﺳﻮُﻝ َﻋﻠَۡﻴُﻜۡﻢ َﺷِﻬﻴﺪ ٗﺘَُﻜﻮﻧُﻮْﺍ ﺎ ﻟﱢ َﻭَﺳﻄ ٗ َﻭَﻛَﺬٰ ﻟَِﻚ َﺟَﻌۡﻠﻨَٰ ُﻜۡﻢ ﺃُﻣﱠ ﺔ ٗ ﴿
  ِﺬﻳﻦ َﻠَﻰ ٱﻟﱠ َﻋﻠَۡﻴﻬَﺎ ٓﺇِﻻﱠ ﻟِﻨَۡﻌﻠََﻢ َﻣﻦ ﻳَﺘﱠﺒُِﻊ ٱﻟﺮﱠ ُﺳﻮَﻝ ِﻣﻤﱠﻦ ﻳَﻨﻘَﻠُِﺐ َﻋﻠَٰﻰ َﻋﻘِﺒَۡﻴِﻪﻭ َﻭﺇِﻥ َﻛﺎﻧَۡﺖ ﻟََﻜﺒِﻴَﺮﺓ ًﺇِﻻﱠ ﻋ َ
 ﴾  ۳٤۱ﺭﱠ ِﺣﻴٞﻢ  ﺑِﭑﻟﻨﱠﺎِﺱ ﻟََﺮُءﻭٞﻑ  ﻫََﺪﻯ ٱﻟﱠ ُۗ َﻭَﻣﺎ َﻛﺎَﻥ ٱﻟﱠ  ُﻟِﻴُِﻀﻴَﻊ ﺇِﻳَﻤٰ ﻨَُﻜۡﻢﻭ ﺇِﻥﱠ ٱﻟﱠ َ 
 
 ﺍﻵﻳﺔ. –) ﻭﻛﺬﻟﻚ ﺟﻌﻠﻨﺎﻛﻢ ﺃﻣﻪ ﻭﺳﻄﺎ(ً  :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﺰﻝ ﻓﺄﻧ،ﻭﻗﺘﻠﻮﺍ ﻓﻠﻢ ﻧﺪﺭ ﻣﺎ ﻧﻘﻮﻝ ﻓﻴﻬﻢ ﻣﺎﺕ ﻋﻠﻰ ﺍﻟﻘﺒﻠﺔ ﻗﺒﻞ ﺃﻥ ﺗﺤﻮﻝ ﺭﺟﺎﻝ » :ﺍﻟﺒﺮﺍء ﻭﻓﻲ ﺍﻟﺼﺤﻴﺤﻴﻦ ﻋﻦ  .36
    .« (541F441)﴾ﻭﻣﺎ ﻛﺎﻥ ﷲ  ﻟﻴﻀﻴﻊ ﺇﻳﻤﺎﻧﻜﻢ﴿:ﷲ
 
 [ ﺗﻌﻠﻴﻖ] 
ﺃﻥ ﺍﻟﻨﺒﻲ ﺻﻠﻰ ﷲ »:  ﺃﺧﺮﺟﻪ ﺍﻟﺒﺨﺎﺭﻱ ﻣﻄﻮﻻ ً ﻋﻦ ﺍﻟﺒﺮﺍء ﺑﻠﻔﻆ ، ﻭﻫﻮ ﺃﺛﺮ ﺻﺤﻴﺢ ،ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﻫﻨﺎ ﻫﺬﺍ ﺍﻷﺛﺮ ﻋﻦ ﺍﻟﺒﺮﺍء 
 ﺃﻭ ﺑﻴ�ﺖ ﺍﻟﻤﻘ�ﺪﺱ ﺳ�ﺘﺔ ﻋﺸ�ﺮ ﺷ�ﻬﺮﺍً ﻭﺃﻧ�ﻪ ﺻ�ﻠﻰ ﻗﺒ�ﻞ  ،ﺃﺧﻮﺍﻟﻪ ﻣﻦ ﺍﻷﻧﺼﺎﺭﻗﺎﻝ  ﺃﻭﻋﻠﻴﻪ ﻭ ﺳﻠﻢ ﻛﺎﻥ ﺃﻭﻝ ﻣﺎ ﻗﺪﻡ ﺍﻟﻤﺪﻳﻨﺔ ﻧﺰﻝ ﻋﻠﻰ ﺃﺟﺪﺍﺩﻩ 
ﻓﺨﺮﺝ ﻣﻤﻦ ﺻﻠﻰ  ،ﻭﺃﻧﻪ ﺻﻠﻰ ﺃﻭﻝ ﺻﻼﺓ ﺻﻼﻫﺎ ﺻﻼﺓ ﺍﻟﻌﺼﺮ ﻭﺻﻠﻰ ﻣﻌﻪ ﻗﻮﻡ ،ﻭﻛﺎﻥ ﻳﻌﺠﺒﻪ ﺃﻥ ﺗﻜﻮﻥ ﻗﺒﻠﺘﻪ ﻗﺒﻞ ﺍﻟﺒﻴﺖ ،ﺳﺒﻌﺔ ﺷﻬﺮﺍً 
ﻓ�ﺪﺍﺭﻭﺍ ﻛﻤ�ﺎ ﻫ�ﻢ  ، ﺃﺷﻬﺪ ﺑﺎﻟ ﻟﻘﺪ ﺻﻠﻴﺖ ﻣﻊ ﺭﺳﻮﻝ ﷲ ﺻ�ﻠﻰ ﷲ ﻋﻠﻴ�ﻪ ﻭ ﺳ�ﻠﻢ ﻗﺒ�ﻞ ﻣﻜ�ﺔ : ﻘﺎﻝﻣﻌﻪ ﻓﻤﺮ ﻋﻠﻰ ﺃﻫﻞ ﻣﺴﺠﺪ ﻭﻫﻢ ﺭﺍﻛﻌﻮﻥ ﻓ
 . «ﻞ ﺍﻟﺒﻴﺖ ﻭﻛﺎﻧﺖ ﺍﻟﻴﻬﻮﺩ ﻗﺪ ﺃﻋﺠﺒﻬﻢ ﺇﺫ ﻛﺎﻥ ﻳﺼﻠﻲ ﻗﺒﻞ ﺑﻴﺖ ﺍﻟﻤﻘﺪﺱ ﻭﺃﻫﻞ ﺍﻟﻜﺘﺎﺏ ﻓﻠﻤﺎ ﻭﻟﻰ ﻭﺟﻬﻪ ﻗﺒﻞ ﺍﻟﺒﻴﺖ ﺃﻧﻜﺮﻭﺍ ﺫﻟﻚﻗﺒ
ﺃﻧﻪ ﻣﺎﺕ ﻋﻠﻰ ﺍﻟﻘﺒﻠﺔ ﻗﺒﻞ ﺃﻥ ﺗﺤﻮﻝ ﺭﺟﺎﻝ ﻭﻗﺘﻠﻮﺍ ﻓﻠﻢ ﻧﺪﺭ ﻣﺎ ﻧﻘ�ﻮﻝ ﻓ�ﻴﻬﻢ ﻓ�ﺄﻧﺰﻝ » :ﺯﻫﻴﺮ ﺣﺪﺛﻨﺎ ﺃﺑﻮ ﺇﺳﺤﺎﻕ ﻋﻦ ﺍﻟﺒﺮﺍء ﻓﻲ ﺣﺪﻳﺜﻪ ﻫﺬﺍﻗﺎﻝ  
 .«﴾(641F541)ﻊ ﺇﻳﻤﺎﻧﻜﻢ ﻭﻛﺎﻥ ﷲ ﻟﻴﻀﻴ ﴿:ﷲ ﺗﻌﺎﻟﻰ
ﻗ�ﺪ ﻣ�ﺎﺗﻮﺍ  �ﻛ�ﺎﻥ ﺭﺟ�ﺎﻝ ﻣ�ﻦ ﺃﺻ�ﺤﺎﺏ ﺭﺳ�ﻮﻝ ﷲ  »ﻗ�ﺎﻝ: ﻭﻗﺪ ﺃﺧﺮﺝ ﺍﻟﻮﺍﺣﺪﻱ ﺃﺛﺮﺍً ﺁﺧﺮ ﻣﻦ ﻁﺮﻳﻖ ﺍﻟﻜﻠﺒﻲ ﻋﻦ ﺍﺑﻦ ﻋﺒﺎﺱ  
ﻋﻠﻰ ﺍﻟﻘﺒﻠﺔ ﺍﻻﻭﻟﻰ، ﻣﻨﻬﻢ ﺃﺳﻌﺪ ﺑﻦ ﺯﺭﺍﺭﺓ ﻭﺃﺑﻮ ﺃﻣﺎﻣﺔ ﺃﺣﺪ ﺑﻨ�ﻲ ﺍﻟﻨﺠ�ﺎﺭ، ﻭﺍﻟﺒ�ﺮﺍء ﺑ�ﻦ ﻣﻌ�ﺮﻭﺭ ﺃﺣ�ﺪ ﺑﻨ�ﻲ ﺳ�ﻠﻤﺔ، ﻭﺃﻧ�ﺎﺱ ﺁﺧ�ﺮﻭﻥ، ﺟ�ﺎءﺕ 
ﷲ ﺗﻮﻓﻰ ﺇﺧﻮﺍﻧﻨﺎ ﻭﻫﻢ ﻳﺼﻠﻮﻥ ﺇﻟﻰ ﺍﻟﻘﺒﻠﺔ ﺍﻻﻭﻟﻰ، ﻭﻗﺪ ﺻﺮﻓﻚ ﷲ ﺗﻌ�ﺎﻟﻰ ﺇﻟ�ﻰ ﻗﺒﻠ�ﺔ ﺇﺑ�ﺮﺍﻫﻴﻢ، ﻓﻜﻴ�ﻒ ﺑﺈﺧﻮﺍﻧﻨ�ﺎ ﻳﺎ ﺭﺳﻮﻝ : ﻘﺎﻟﻮﺍﻋﺸﺎﺋﺮﻫﻢ ﻓ
 .(741F641)ﺍﻵﻳﺔ - ﴾ﻭﻣﺎ ﻛﺎﻥ ﷲ ﻟﻴﻀﻴﻊ ﺇﻳﻤﺎﻧﻜﻢ﴿ :ﻓﺄﻧﺰﻝ ﷲ
ﺍﻹﻣ�ﺎﻡ  ﻭﻗ�ﺪ ﺑ�ﻮﺏ.ﻳﻌﻨﻰ ﺻﻼﺗﻜﻢ ﺍﻟﺘﻲ ﺻ�ﻠﻴﺘﻢ ﻗﺒ�ﻞ ﻧ�ﺰﻭﻝ ﺗﺤﻮﻳ�ﻞ ﺍﻟﻘﺒﻠ�ﺔ ﴾ﻭﻣﺎ ﻛﺎﻥ ﷲ ﻟﻴﻀﻴﻊ ﺇﻳﻤﺎﻧﻜﻢ  ﴿ﻭﺍﻟﻤﺮﺍﺩ ﺑﻘﻮﻟﻪ ﺗﻌﺎﻟﻰ  
. ﻓﺎﺳ�ﺘﺪﻝ (841F741)ﻳﻌﻨﻰ ﺻ�ﻼﺗﻜﻢ ﻋﻨ�ﺪ ﺍﻟﺒﻴ�ﺖ﴾ﻭﻣﺎ ﻛ�ﺎﻥ ﷲ ﻟﻴﻀ�ﻴﻊ ﺇﻳﻤ�ﺎﻧﻜﻢ ﴿ :ﺍﻟﺒﺨﺎﺭﻱ ﻓﻲ ﺻﺤﻴﺤﻪ ﺑﺎﺏ ﺍﻟﺼﻼﺓ ﻣﻦ ﺍﻹﻳﻤﺎﻥ ﻭﻗﻮﻝ ﷲ ﺗﻌﺎﻟﻰ
 ﺭﺣﻤﻪ ﷲ ﻋﻠﻰ ﺃﻥ ﺍﻟﺼﻼﺓ ﻣﻦ ﺍﻹﻳﻤﺎﻥ ﺑﻬﺬﻩ ﺍﻵﻳﺔ ﺍﻟﻜﺮﻳﻤﺔ.
 
 
 [ ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ] 
ﺃﻱ ﺗﺸ�ﻬﺪﻭﻥ ﻳ�ﻮﻡ ﺍﻟﻘﻴﺎﻣ�ﺔ ﺑ�ﺈﺑﻼﻍ ﺍﻟﺮﺳ�ﻞ ﺇﻟ�ﻰ ﴾ُﺷﻬََﺪﺁَء َﻋﻠَﻰ ﺍﻟﻨﺎﺱ ﴿ﺃﻱ ﺧﻴﺎﺭﺍً ﴾ﺎً ﺟﻌﻠﻨﺎﻛﻢ ﺃُﻣﱠ ﺔً َﻭَﺳﻄ ﴿ﺑﻌﺪﻣﺎ ﻫﺪﻳﻨﺎﻛﻢ ﴾َﻭَﻛَﺬﻟِﻚ َ ﴿ 
ﻫ�ﻮ ﺑﻴ�ﺖ  :ﻭﺍﻵﺧ�ﺮ.ﻭﻫﻮ ﻗﻮﻝ ﺍﺑﻦ ﻋﺒ�ﺎﺱ،ﺃﻧﻬﺎ ﺍﻟﻜﻌﺒﺔ :ﺃﺣﺪﻫﻤﺎ :ﻓﻴﻬﺎ ﻗﻮﻻﻥ﴾ﺍﻟﻘﺒﻠﺔ ﺍﻟﺘﻲ ُﻛﻨَﺖ َﻋﻠَْﻴﻬَﺂ ﴿ ،ﺃﻱ ﺑﺄﻋﻤﺎﻟﻜﻢ﴾َﻋﻠَْﻴُﻜْﻢ َﺷِﻬﻴﺪﺍً  ﴿ﻗﻮﻣﻬﻢ 
ﺛﻢ ﺍﻧﺼ�ﺮﻑ ،ﻛ�ﺎﻥ ﻳﺼ�ﻠﻲ ﺇﻟ�ﻰ ﺑﻴ�ﺖ ﺍﻟﻤﻘ�ﺪﺱ �ﻛﻨﺖ ﻋﻠﻴﻬ�ﺎ؛ ﻷّﻥ ﺍﻟﻨﺒ�ﻲ  :ﺎﻫﺮ ﻗﻮﻟﻪﻭﻫﺬﺍ ﻣﻊ ﻅ،ﻭﻫﻮ ﻗﻮﻝ ﻗﺘﺎﺩﺓ ﻭﻋﻄﺎء ﻭﺍﻟُﺴّﺪﻱ،ﺍﻟﻤﻘﺪﺱ
ﺻ�ﻠﻰ ﺇﻟ�ﻰ ﺍﻟﻜﻌﺒ�ﺔ ﻗﺒ�ﻞ  �ﺇﻥ ﺍﻟﻨﺒ�ﻲ  :ﻗﻴ�ﻞ :ﻭﺍﻟﺜﺎﻧﻲ،ﺃﻥ ﻛﻨﺖ ﺑﻤﻌﻨﻰ ﺃﻧﺖ :ﺍﻷﻭﻝ :ﻓﺘﺄﻭﻳﻠﻪ ﺑﻮﺟﻬﻴﻦ :ﻭﺃﻣﺎ ﻗﻮﻝ ﺍﺑﻦ ﻋﺒﺎﺱ،ﻋﻨﻪ ﺇﻟﻰ ﺍﻟﻜﻌﺒﺔ
ﺍﺧﺘﺒ�ﺎﺭ ﻭﻓﺘﻨ�ﺔ ﻟﻠﻨ�ﺎﺱ ﺑ�ﺄﻣﺮ  :ﺍﻵﻳ�ﺔ ﻋﻠ�ﻰ ﺍﻟﻘ�ﻮﻟﻴﻦﻭﻣﻌﻨﻰ ،ﺻ�ﻔﺔ ﻟﻠﻘﺒﻠ�ﺔ ﺃﻭ،ﻭﺇﻋﺮﺍﺏ )  ﺍﻟﺘ�ﻲ ﻛﻨ�ﺖ ﻋﻠﻴﻬ�ﺎ ( ﻣﻔﻌ�ﻮﻝ ﺑﺠﻌﻠﻨ�ﺎ،ﺑﻴ�ﺖ ﺍﻟﻤﻘ�ﺪﺱ
ﻓﺈﻥ ﺍﻟﺼﻼﺓ ﺇﻟﻰ ﺍﻟﻜﻌﺒﺔ ﻓﺘﻨﺔ ﻟﻠﻴﻬﻮﺩ؛  :ﺃﻣﺎ ﻋﻠﻰ ﻗﻮﻝ ﺍﺑﻦ ﻋﺒﺎﺱ،ﻣﺎ ﺟﻌﻠﻨﺎ ﺻﺮﻑ ﺍﻟﻘﺒﻠﺔ :ﻓﺈﻥ ﺍﻟﺼﻼﺓ ﺇﻟﻰ ﻫﺬﺍ :ﻭﺃﻣﺎ ﻋﻠﻰ ﻗﻮﻝ ﻗﺘﺎﺩﺓ،ﺍﻟﻘﺒﻠﺔ
 _______________
 (07ﺗﻔﺴﻴﺮ ﺍﻟﺴﻌﺪﻱ )    (441)
( ﻭﺃﺣﻤ�ﺪ  ﻓ�ﻲ  0101ﺡ ) 1/223( ﻭﺍﺑ�ﻦ ﻣﺎﺟ�ﺔ 043ﺡ )  2/ 961( ﻭﺍﻟﺘﺮﻣﺬﻱ 884ﺡ )  1/242( ﻭﺍﻟﻨﺴﺎﺋﻲ 525ﺡ )   1/473ﻠﻢ ( ﻭﻣﺴ 04ﺡ )  1/ 32ﺃﺧﺮﺟﻪ ﺍﻟﺒﺨﺎﺭﻱ  (541)
ﻟﻤﺆﻟﻒ: ﻣﺤﻤﺪ ﺑﻦ ﺇﺳﺤﺎﻕ ﺑﻦ ﺧﺰﻳﻤ�ﺔ ﺃﺑ�ﻮ ﺑﻜ�ﺮ ﺍﻟﺴ�ﻠﻤﻲ ﺍ( 824ﺡ ) 1/222( ﻭﺍﺑﻦ ﺧﺰﻳﻤﺔ ﻓﻲ ﺻﺤﻴﺤﺔ 6171ﺡ )  4/716( ﻭﺍﺑﻦ ﺣﺒﺎﻥ ﻓﻲ ﺻﺤﻴﺤﻪ  91581ﺡ ) 4/382ﺍﻟﻤﺴﻨﺪ 
ﺡ  2/2ﻭﺍﻟﺒﻴﻬﻘ�ﻲ ﻓ�ﻲ ﺍﻟﺴ�ﻨﻦ ﺍﻟﻜﺒ�ﺮﻯ  4ﻋ�ﺪﺩ ﺍﻷﺟ�ﺰﺍء:  ﺗﺤﻘﻴ�ﻖ: ﺩ. ﻣﺤﻤ�ﺪ ﻣﺼ�ﻄﻔﻰ ﺍﻷﻋﻈﻤ�ﻲ 0791 – 0931ﺑﻴ�ﺮﻭﺕ، -ﺍﻟﻨﺎﺷ�ﺮ: ﺍﻟﻤﻜﺘ�ﺐ ﺍﻹﺳ�ﻼﻣﻲ ﻫ�ـ 113ﻮﻓ�ﺎﺓ ﺍﻟ ﺍﻟﻨﻴﺴ�ﺎﺑﻮﺭﻱ
ﺍﻟﻨﺎﺷﺮ: ﺍﻟﻤﻜﺘﺐ ﺍﻹﺳﻼﻣﻲ  ﺭﻱﻟﻤﺆﻟﻒ: ﻣﺤﻤﺪ ﺑﻦ ﺇﺳﺤﺎﻕ ﺑﻦ ﺧﺰﻳﻤﺔ ﺃﺑﻮ ﺑﻜﺮ ﺍﻟﺴﻠﻤﻲ ﺍﻟﻨﻴﺴﺎﺑﻮﺍ ( 561ﺡ )  15( ﺍﻟﻤﻨﺘﻘﻲ ﻣﻦ ﺍﻟﺴﻨﻦ ﺍﻟﻤﺴﻨﺪﺓ 917ﺡ )  89( ﻣﺴﻨﺪ ﺍﻟﻄﻴﺎﻟﺴﻲ  3202)
( ﺍﻟﻤﺆﻟ�ﻒ: ﻋﻠ�ﻲ ﺑ�ﻦ ﺍﻟﺠﻌ�ﺪ ﺑ�ﻦ ﻋﺒﻴ�ﺪ ﺃﺑ�ﻮ ﺍﻟﺤﺴ�ﻦ ﺍﻟﺠ�ﻮﻫﺮﻱ 0752ﺡ )  473ﻣﺴ�ﻨﺪ ﺍﺑ�ﻦ ﺍﻟﺠﻌ�ﺪ 4ﻋ�ﺪﺩ ﺍﻷﺟ�ﺰﺍء:  ﺗﺤﻘﻴﻖ: ﺩ. ﻣﺤﻤ�ﺪ ﻣﺼ�ﻄﻔﻰ ﺍﻷﻋﻈﻤ�ﻲ0791  - 0931ﺑﻴﺮﻭﺕ، -
( ﺍﻟﻤﺼﻨﻒ: ﺃﺑﻮ ﺑﻜﺮ ﻋﺒﺪ ﷲ ﺑﻦ ﻣﺤﻤﺪ ﺑﻦ ﺃﺑﻲ ﺷﻴﺒﺔ ﺍﻟﻌﺒﺴﻲ  1733ﺡ )1/ 492ﻣﺼﻨﻒ ﺍﺑﻦ ﺃﺑﻲ ﺷﻴﺒﺔ 1ﻋﺪﺩ ﺍﻷﺟﺰﺍء: 6991 - 7141ﺍﻟﻄﺒﻌﺔ: ﺍﻟﺜﺎﻧﻴﺔ  ﻫـ (.032 - 431ﺍﻟﺒﻐﺪﺍﺩﻱ )
ـ� ﺗ�ﺮﻗﻴﻢ ﺍﻷﺣﺎﺩﻳ�ﺚ ﻳﺘﻮﺍﻓ�ﻖ ﻣ�ﻊ ﻁﺒﻌ�ﺔ ﺩﺍﺭ  ـ ﺭﻗﻤﺎ ﺍﻟﺠﺰء ﻭﺍﻟﺼﻔﺤﺔ ﻳﺘﻮﺍﻓﻘ�ﺎﻥ ﻣ�ﻊ ﻁﺒﻌ�ﺔ ﺍﻟ�ﺪﺍﺭ ﺍﻟﺴ�ﻠﻔﻴﺔ ﺍﻟﻬﻨﺪﻳ�ﺔ ﺍﻟﻘﺪﻳﻤ�ﺔ. ﻣﻼﺣﻈﺎﺕ: ﺗﺤﻘﻴﻖ: ﻣﺤﻤﺪ ﻋﻮﺍﻣﺔ. ﻫـ( 532ـ  951ﺍﻟﻜﻮﻓﻲ )
 ﺎﻕ ﻓﻲ ﺍﻟﻤﻌﺎﻧﻲ ﻳﺰﻳﺪ ﺑﻌﻀﻬﻢ ﻋﻠﻰ ﺑﻌﺾ. ﺍﻟﻘﺒﻠﺔ.ﻭﻏﻴﺮﻫﻢ ﻣﻊ ﺍﺧﺘﻼﻑ ﻓﻲ ﺍﻷﻟﻔﺎﻅ ﻭﺍﺗﻔ
 (32/ 1ﺻﺤﻴﺢ ﺍﻟﺒﺨﺎﺭﻱ ـ ﺗﺢ ﺍﻟﺒﻐﺎ )   (641)
 (62ﺃﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ ﻟﻠﻮﺍﺣﺪﻱ )    (741)
 (61/ 1ﺻﺤﻴﺢ ﺍﻟﺒﺨﺎﺭﻱ )   (841)
 (55)
 
ﻦ؛ ﺣﺘ�ﻰ ﺭﺟ�ﻊ ﺑﻌﻀ�ﻬﻢ ﻋ�ﻦ ﻓﺘﻨ�ﺔ ﻟﻀ�ﻌﻔﺎء ﺍﻟﻤﺴ�ﻠﻤﻴ ﺃﻭ،ﻓﺄﻧﻜﺮﻭﺍ ﺻﺮﻑ ﺍﻟﻘﺒﻠ�ﺔ،ﻭﻫﻢ ﻣﻊ ﺫﻟﻚ ﻳﻨﻜﺮﻭﻥ ﺍﻟﻨﺴﺦ،ﻷﻧﻬﻢ ﻳﻌﻈﻤﻮﻥ ﺑﻴﺖ ﺍﻟﻤﻘﺪﺱ
ﻳَﻨﻘَﻠ�ُِﺐ ﻋﻠ�ﻰ  ﴿ﺃﻱ ﺍﻟﻌﻠ�ﻢ ﺍﻟ�ﺬﻱ ﺗﻘ�ﻮﻡ ﺑ�ﻪ ﺍﻟﺤﺠ�ﺔ ﻋﻠ�ﻰ ﺍﻟﻌﺒ�ﺪ ﻭﻫ�ﻮ ﺇﺫﺍ ﻅﻬ�ﺮ ﻓ�ﻲ ﺍﻟﻮﺟ�ﻮﺩ ﻣ�ﺎ ﻋﻠﻤ�ﻪ ﷲ ﴾ﻟِﻨَْﻌﻠَﻢ َ ﴿ﺍﻹﺳﻼﻡ ﺣﻴﻦ ﺻﺮﻓﺖ ﺍﻟﻘﺒﻠﺔ 
ﺳ�ﻢ ﻛ�ﺎﻥ ﺿ�ﻤﻴﺮ ﺇﻥ ﻣﺨﻔﻔ�ﺔ ﻣ�ﻦ ﺍﻟﺜﻘﻴﻠ�ﺔ ﻭﺍ﴾َﻭﺇِﻥ َﻛﺎﻧ�َﺖ ْ ﴿ﻭﻫﻮ ﺗﺸﺒﻴﻪ ﺑﻤﻦ ﺭﺟ�ﻊ ﻳﻤﺸ�ﻲ ﺇﻟ�ﻰ ﻭﺭﺍء ،ﻋﺒﺎﺭﺓ ﻋﻦ ﺍﻻﺭﺗﺪﺍﺩ ﻋﻦ ﺍﻹﺳﻼﻡ﴾َﻋﻘِﺒَْﻴﻪ ِ
ﻣﻌﻨﺎﻩ ﺛﺒ�ﻮﺗﻜﻢ  :ﻭﻗﻴﻞ،ﺇّﻥ ﺍﻷﻋﻤﺎﻝ ﻣﻦ ﺍﻹﻳﻤﺎﻥﻗﺎﻝ ﻗﻴﻞ ﺻﻼﺗﻜﻢ ﺇﻟﻰ ﺑﻴﺖ ﺍﻟﻤﻘﺪﺱ ﻭﺍﺳﺘﺪﻝ ﺑﻪ ﻣﻦ ﴾ﺇﻳﻤﺎﻧﻜﻢ ﴿ﺍﻟﻔﻌﻠﺔ ﻭﻫﻲ ﺍﻟﺘﺤّﻮﻝ ﻋﻦ ﺍﻟﻘﺒﻠﺔ 
 .(941F841)ﻋﻠﻰ ﺍﻹﻳﻤﺎﻥ ﺣﻴﻦ ﺍﻧﻘﻠﺐ ﻏﻴﺮﻛﻢ ﺑﺴﺒﺐ ﺗﺤﻮﻳﻞ ﺍﻟﻘﺒﻠﺔ
 
 
ﺍِﻡﻭ َﻭَﺣۡﻴُﺚ َﻣﺎ ُﻛﻨﺘُۡﻢ ﻓََﻮﻟﱡﻮْﺍ ُﻭُﺟﻮﻫَُﻜۡﻢ َﺷۡﻄَﺮﻩُۥ ﻟِﺌَﻼﱠ ﻳَُﻜﻮَﻥ ﻟِﻠﻨﱠﺎِﺱ َﻭِﻣۡﻦ َﺣۡﻴُﺚ َﺧَﺮۡﺟَﺖ ﻓََﻮﻝﱢ َﻭۡﺟﻬََﻚ َﺷۡﻄَﺮ ٱۡﻟَﻤۡﺴِﺠِﺪ ٱۡﻟَﺤﺮ َ ﴿
 ﻅَﻠَُﻤﻮْﺍ ِﻣۡﻨﻬُۡﻢ ﻓََﻼ ﺗَۡﺨَﺸۡﻮﻫُۡﻢ َﻭٱۡﺧَﺸۡﻮﻧِﻲ َﻭِﻷُﺗِﻢﱠ ﻧِۡﻌَﻤﺘِﻲ َﻋﻠَۡﻴُﻜۡﻢ  َﻋﻠَۡﻴُﻜۡﻢ ُﺣﺠﱠ ﺔ ٌﺇِﻻﱠ ٱﻟﱠِﺬﻳﻦ َ
 ﴾ ۰٥۱َﻭﻟََﻌﻠﱠُﻜۡﻢ ﺗَۡﻬﺘَُﺪﻭَﻥ 
 
 .ﺍﻵﻳﺔ -ﺣﻴﺚ ﺧﺮﺟﺖ ﻓﻮﻝ ﻭﺟﻬﻚ ﺷﻄﺮ ﺍﻟﻤﺴﺠﺪ ( ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ: )ﻭﻣﻦ
ﻟﻤ�ﺎ ﺻ�ﺮﻑ ﺍﻟﻨﺒ�ﻲ ﺻ�ﻠﻰ ﷲ  ﻋﻠﻴ�ﻪ ﻭﺳ�ﻠﻢ ﻧﺤ�ﻮ  »ﻗﺎﻝ: ،ﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳ�ﺮ ﻣ�ﻦ ﻁﺮﻳ�ﻖ ﺍﻟﺴ�ﺪﻱ ﺑﺄﺳ�ﺎﻧﻴﺪﻩ .46
ﺍﻟﻤﺸﺮﻛﻮﻥ ﻣﻦ ﺃﻫﻞ ﻣﻜ�ﺔ: ﺗﺤﻴ�ﺮ ﻋﻠ�ﻰ ﻣﺤﻤ�ﺪ ﺩﻳﻨ�ﻪ ﻓﺘﻮﺟ�ﻪ ﺑﻘﺒﻠﺘ�ﻪ  ﻗﺎﻝ ،ﺍﻟﻜﻌﺒﺔ ﺑﻌﺪ ﺻﻼﺗﻪ ﺇﻟﻰ ﺑﻴﺖ ﺍﻟﻤﻘﺪﺱ
ـ  ﴾ﻟﺌﻼ ﻳﻜﻮﻥ ﻟﻠﻨﺎﺱ ﻋﻠ�ﻴﻜﻢ ﺣﺠ�ﺔ﴿ :ﻓﺄﻧﺰﻝ ﷲ،ﻞ ﻓﻲ ﺩﻳﻨﻜﻢﺇﻟﻴﻜﻢ ﻭﻋﻠﻢ ﺃﻧﻜﻢ ﺃﻫﺪﻯ ﻣﻨﻪ ﺳﺒﻴﻼ ﻭﻳﻮﺷﻚ ﺃﻥ ﻳﺪﺧ
  .«(051F941)ﺍﻵﻳﺔ
 
 [ﺗﻌﻠﻴﻖ] 
 .ﺍﺧﺘﻠﻒ ﺍﻟﻌﻠﻤﺎء ﻓﻲ ﺍﻟﻤﺮﺍﺩ ﺑﺎﻟﻨﺎﺱ ﻓﻲ ﻫﺬﻩ ﺍﻵﻳﺔﻭ،ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺛﺮﺍ ًﻭﺍﺣﺪﺍ ًﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﻭﻟﻢ ﺃﺟﺪ ﻏﻴﺮﻩ
ﺃﻧﻬ�ﻢ  :ﻭﺫﻛﺮ ﻋﻦ ﻣﺠﺎﻫﺪ ﻭﺍﻟﺴﺪﻱ ﻭﺍﻟﺮﺑﻴ�ﻊ ﻭﻋﻄ�ﺎء ﻭﻗﺘ�ﺎﺩﺓ،ﻜﺘﺎﺏﺍﻟﻤﺮﺍﺩ ﺑﻬﻢ ﺃﻫﻞ ﺍﻟ ﺃﻡ ﻓﺬﻛﺮ ﺍﻹﻣﺎﻡ ﺍﺑﻦ ﺟﺮﻳﺮ ﻋﻦ ﻗﺘﺎﺩﺓ ﻭﺍﻟﺮﺑﻴﻊ ﺑﻦ ﺃﻧﺲ 
ﻭﻗ�ﺪ .(151F051)ﻭﺭﺩﻩ ﺑﻌﻀﻬﻢ ﺑﺄﻥ ﺍﻟﻤﺸﻜﺮﻳﻦ ﻟﻴﺲ ﻟﻬﻢ ﺣﺠﺔ ﻭﺃﺟﺎﺏ ﺍﺑﻦ ﺟﺮﻳﺮ ﻋﻠﻰ ﺫﻟﻚ ﺑﺄﻥ ﺍﻟﻤﺮﺍﺩ ﺑﺎﻟﺤﺠﺔ ﺍﻟﺨﺼ�ﻮﻣﺔ ﺑﺎﻟﺒﺎﻁ�ﻞ .ﻣﺸﺮﻛﻮﺍ ﻣﻜﺔ
ﺍﻟﻨﺒ�ﻲ ﻳﺼ�ﻠﻲ ﻗﺒ�ﻞ ﺑﻴ�ﺖ  ﻛ�ﺎﻥ » :ﻗ�ﺎﻝﺫﻛﺮ ﺍﻹﻣﺎﻡ ﺍﻟﻄﺒﺮﻱ ﺃﺛﺮﺍً ﺃﻁﻮﻝ ﻣﻦ ﻫﺬﺍ ﺍﻟﺬﻱ ﺫﻛﺮﻩ ﺍﻟﻤﺆﻟﻒ ﻛ�ﺬﻟﻚ ﻣ�ﻦ ﻁﺮﻳ�ﻖ ﺃﺳ�ﺒﺎﻁ ﻋ�ﻦ ﺍﻟﺴ�ﺪﻱ 
ﺍﻟﻤﻨﺎﻓﻘﻮﻥ: ﻣﺎ ﺑﺎﻟﻬﻢ ﻛﺎﻧﻮﺍ ﻋﻠﻰ ﻗﺒﻠ�ﺔ ﺯﻣﺎﻧ�ﺎ ﻘﺎﻝ ﻓﻠﻤﺎ ﻭﺟﻪ ﻗﺒﻞ ﺍﻟﻤﺴﺠﺪ ﺍﻟﺤﺮﺍﻡ ﺍﺧﺘﻠﻒ ﺍﻟﻨﺎﺱ ﻓﻴﻬﺎ ﻓﻜﺎﻧﻮﺍ ﺃﺻﻨﺎﻓﺎ ﻓ،ﺍﻟﻤﻘﺪﺱ ﻓﻨﺴﺨﺘﻬﺎ ﺍﻟﻜﻌﺒﺔ
ﷲ  ﻟﻴﺖ ﺷﻌﺮﻧﺎ ﻋﻦ ﺇﺧﻮﺍﻧﻨﺎ ﺍﻟﺬﻳﻦ ﻣ�ﺎﺗﻮﺍ ﻭﻫ�ﻢ ﻳﺼ�ﻠﻮﻥ ﻗﺒ�ﻞ ﺑﻴ�ﺖ ﺍﻟﻤﻘ�ﺪﺱ ﻫ�ﻞ ﺗﻘﺒ�ﻞ:ﺍﻟﻤﺴﻠﻤﻮﻥ ﻗﺎﻝ ! ﻭ؟ﺛﻢ ﺗﺮﻛﻮﻫﺎ ﻭﺗﻮﺟﻬﻮﺍ ﺇﻟﻰ ﻏﻴﺮﻫﺎ
ﻭﻟﻮ ﺛﺒ�ﺖ ﻋﻠ�ﻰ ﻗﺒﻠﺘﻨ�ﺎ ﻟﻜﻨ�ﺎ ﻧﺮﺟ�ﻮ ﺃﻥ ﻳﻜ�ﻮﻥ ﻫ�ﻮ ﺻ�ﺎﺣﺒﻨﺎ ﺍﻟ�ﺬﻱ ،ﺍﺷ�ﺘﺎﻕ ﺇﻟ�ﻰ ﺑﻠ�ﺪ ﺃﺑﻴ�ﻪ ﻭﻣﻮﻟ�ﺪﻩ ﺇﻥ ﻣﺤﻤ�ﺪﺍً  :ﺍﻟﻴﻬﻮﺩﻗﺎﻟﺖ ﻭ ؟ﻻ ﺃﻭﻣﻨﺎ ﻭﻣﻨﻬﻢ 
ﻭﻳﻮﺷ�ﻚ ﺃﻥ ﻳ�ﺪﺧﻞ ﻓ�ﻲ ،ﺍﻟﻤﺸﺮﻛﻮﻥ ﻣﻦ ﺃﻫﻞ ﻣﻜﺔ   ﺗﺤﻴﺮ ﻋﻠﻰ ﻣﺤﻤ�ﺪ ﺩﻳﻨ�ﻪ ﻓﺘﻮﺟ�ﻪ ﺑﻘﺒﻠﺘ�ﻪ ﺇﻟ�ﻴﻜﻢ ﻭﻋﻠ�ﻢ ﺃﻧﻜ�ﻢ ﻛﻨ�ﺘﻢ ﺃﻫ�ﺪﻯ ﻣﻨﻪ: ﻗﺎﻝﻭ،ﻧﻨﺘﻈﺮ
ﻭﺇﻥ ﻛﺎﻧ�ﺖ ﴿ﺇﻟ�ﻰ ﻗﻮﻟ�ﻪ  ﴾ﺳﻴﻘﻮﻝ ﺍﻟﺴﻔﻬﺎء ﻣ�ﻦ ﺍﻟﻨ�ﺎﺱ ﻣ�ﺎ ﻭﻻﻫ�ﻢ ﻋ�ﻦ ﻗﺒﻠ�ﺘﻬﻢ ﺍﻟﺘ�ﻲ ﻛ�ﺎﻧﻮﺍ ﻋﻠﻴﻬ�ﺎ ﴿:ﺟﻞ ﺛﻨﺎﺅﻩ ﻓﻲ ﺍﻟﻤﻨﺎﻓﻘﻴﻦ ﻓﺄﻧﺰﻝ ﷲ . ﺩﻳﻨﻜﻢ
 ﺍﻧﺘﻬﻲ.(251F151)ﻭﺃﻧﺰﻝ ﻓﻲ ﺍﻵﺧﺮﻳﻦ ﺍﻵﻳﺎﺕ ﺑﻌﺪﻫﺎ ﴾ﻟﻜﺒﻴﺮﺓ ﺇﻻ ﻋﻠﻰ ﺍﻟﺬﻳﻦ ﻫﺪﻯ ﷲ 
 ﺍﻟﻤﻨﺎﻓﻘﻮﻥ. ﺃﻭﻟﻚ ﻣﺸﺮﻛﻮﺍ ﺍﻟﻌﺮﺏ ﻓﻴﻜﻮﻥ ﺍﻟﻤﺮﺍﺩ ﺑﺎﻟﻨﺎﺱ ﺃﻫﻞ ﺍﻟﻜﺘﺎﺏ ﻣﻦ ﺍﻟﻴﻬﻮﺩ ﻭﻛﺬ ﻖﺍﻵﻳﺔ ﻋﻠﻰ ﻋﻤﻮﻣﻬﺎ ﻫﻨﺎ ﺃﻟﻴ ﻭﺣﻤﻞ :ﻗﻠﺖ 
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ] 
ﻟِﺌَﻼﱠ " ﻛﺮﺭﻩ ﻟﻠﺘﺄﻛﻴﺪ ﴾ َﻭِﻣْﻦ َﺣْﻴُﺚ َﺧَﺮْﺟﺖ ﻓََﻮﻝﱢ َﻭْﺟﻬﻚ َﺷْﻄﺮ ﺍْﻟَﻤْﺴِﺠﺪ ﺍْﻟَﺤَﺮﺍﻡ َﻭَﺣْﻴُﺚ َﻣﺎ ُﻛْﻨﺘُْﻢ ﻓََﻮﻟﱡﻮﺍ ُﻭُﺟﻮﻫُﻜْﻢ َﺷْﻄﺮﻩ﴿ :ﻣﻦ ﺗﻔﺴﻴﺮ ﺍﻟﺠﻼﻟﻴﻦ
ﻟﺘﻨﺘﻔ�ﻲ ﻣﺠ�ﺎﺩﻟﺘﻬﻢ ﻟﻜ�ﻢ ﻣ�ﻦ ﻗ�ﻮﻝ ﺍﻟﻴﻬ�ﻮﺩ ﻳﺠ�ﺪ ﺩﻳﻨﻨ�ﺎ  ﺃﻱ ﻣﺠﺎﺩﻟ�ﺔ ﻋ�ﻦ ﺍﻟﺘ�ﻮﻟﻲ ﺇﻟ�ﻰ ﻏﻴ�ﺮﻩ "ْﻢ ُﺣﺠﱠ ﺔَﻋﻠَْﻴﻜ ُ" ﺍﻟﻤﺸﺮﻛﻴﻦ ﺃﻭﺍﻟﻴﻬﻮﺩ  "ﻳَُﻜﻮﻥ ﻟِﻠﻨﱠﺎﺱ ِ
ﺑﺎﻟﻌﻨﺎﺩ ﻓﺈﻧﻬﻢ ﻳﻘﻮﻟﻮﻥ ﻣﺎ ﺗﺤﻮﻝ ﺇﻟﻴﻬﺎ ﺇﻻ ﻣ�ﻴﻼ ﺇﻟ�ﻰ ﴾ ﺇﻻﱠ ﺍﻟﱠِﺬﻳَﻦ ﻅَﻠَُﻤﻮﺍ ِﻣْﻨﻬُﻢ ْ﴿ﻭﻳﺘﺒﻊ ﻗﺒﻠﺘﻨﺎ ﻭﻗﻮﻝ ﺍﻟﻤﺸﺮﻛﻴﻦ ﻳﺪﻋﻲ ﻣﻠﺔ ﺇﺑﺮﺍﻫﻴﻢ ﻭﻳﺨﺎﻟﻒ ﻗﺒﻠﺘﻪ 
ﺗﺨ�ﺎﻓﻮﺍ ﺟ�ﺪﺍﻟﻬﻢ ﻓ�ﻲ ﺍﻟﺘ�ﻮﻟﻲ ﺇﻟﻴﻬ�ﺎ  ﴾ ﻓ�ََﻼ ﺗَْﺨَﺸ�ْﻮﻫُﻢ ْ﴿ ﻛ�ﻼﻡ ﻫ�ﺆﻻء. ﻷﺣ�ﺪ ﻋﻠ�ﻴﻜﻢ ﻛ�ﻼﻡ ﺇﻻﻌﻨ�ﻰ: ﻻ ﻳﻜ�ﻮﻥ ﺩﻳﻦ ﺁﺑﺎﺋﻪ ﻭﺍﻻﺳﺘﺜﻨﺎء ﻣﺘﺼ�ﻞ ﻭﺍﻟﻤ
 .(351F251)ﺇﻟ�ﻰ ﺍﻟﺤ�ﻖ﴾ َﻭﻟََﻌﻠﱠُﻜ�ْﻢ ﺗَْﻬﺘ�َُﺪﻭﻥ َ﴿ﺑﺎﻟﻬﺪﺍﻳﺔ ﺇﻟ�ﻰ ﻣﻌ�ﺎﻟﻢ ﺩﻳ�ﻨﻜﻢ ﴾ ﻧِْﻌَﻤﺘِﻲ َﻋﻠَْﻴُﻜﻢ ْ﴿ ﻋﻄﻒ ﻋﻠﻰ ﻟﺌﻼ ﻳﻜﻮﻥ﴾ َﻭِﻷُﺗِﻢ ّ﴿ ﺑﺎﻣﺘﺜﺎﻝ ﺃﻣﺮﻱ ﴾ َﻭﺍْﺧَﺸْﻮﻧِﻲ﴿
 ﺍﻧﺘﻬﻲ.
 
 ﴾  ٤٥۱ﻻﱠ ﺗَۡﺸُﻌُﺮﻭَﻥ  َﻭﻟَٰ ِﻜﻦ َﻭَﻻ ﺗَﻘُﻮﻟُﻮْﺍ ﻟَِﻤﻦ ﻳُۡﻘﺘَُﻞ ﻓِﻲ َﺳﺒِﻴِﻞ ٱﻟﱠ  ِﺃَۡﻣَﻮٰ ُﺕۢ ◌ﻭ ﺑَۡﻞ ﺃَۡﺣﻴَﺎٓء ٞ ﴿
 
 )ﻭﻻ ﺗﻘﻮﻟﻮﺍ ﻟﻤﻦ ﻳﻘﺘﻞ( ـ ﺍﻵﻳﺔ  :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ    
ﻗﺘ�ﻞ  »: ﻗ�ﺎﻝﺍﺑ�ﻦ ﻋﺒ�ﺎﺱ  ﺃﺑ�ﻲ ﺻ�ﺎﻟﺢ ﻋ�ﻦ ﺍﻟﻜﻠﺒ�ﻲ ﻋ�ﻦ ﺃﺧﺮﺝ ﺍﺑﻦ ﻣﻨﺪﻩ ﻓﻲ ﺍﻟﺼﺤﺎﺑﺔ ﻣﻦ ﻁﺮﻳﻖ ﺍﻟﺴﺪﻱ ﺍﻟﺼﻐﻴﺮ ﻋﻦ .56
  .«(451F351)ـ ﺍﻵﻳﺔ ﴾ﻭﻻ ﺗﻘﻮﻟﻮﺍ ﻟﻤﻦ ﻳﻘﺘﻞ ﻓﻲ ﺳﺒﻴﻞ ﷲ  ﺃﻣﻮﺍﺕ ﴿ﻭﻓﻴﻪ ﻭﻓﻲ ﻏﻴﺮﻩ ﻧﺰﻟﺖ: ،ﺑﻦ ﺍﻟﺤﻤﺎﻡ ﺑﺒﺪﺭ ﺗﻤﻴﻢ
 _______________
ﻫـ( 147ﺍﻟﻐﺮﻧﺎﻁﻲ )ﺍﻟﻤﺘﻮﻓﻰ:  ﺍﻟﻤﺆﻟﻒ: ﺃﺑﻮ ﺍﻟﻘﺎﺳﻢ، ﻣﺤﻤﺪ ﺑﻦ ﺃﺣﻤﺪ ﺑﻦ ﻣﺤﻤﺪ ﺑﻦ ﻋﺒﺪ ﷲ، ﺍﺑﻦ ﺟﺰﻱ ﺍﻟﻜﻠﺒﻲ( ﺑﺘﺼﺮﻑ ﻳﺴﻴﺮ  27ﺍﻟﺘﺴﻬﻴﻞ ﻟﻌﻠﻮﻡ ﺍﻟﺘﻨﺰﻳﻞ ﻻﺑﻦ ﺟﺰﻱ )    (941)
  ﻫـ  6141 -ﺑﻴﺮﻭﺕ ﺍﻟﻄﺒﻌﺔ: ﺍﻷﻭﻟﻰ  –ﺍﻟﻤﺤﻘﻖ: ﺍﻟﺪﻛﺘﻮﺭ ﻋﺒﺪ ﷲ ﺍﻟﺨﺎﻟﺪﻱ ﺍﻟﻨﺎﺷﺮ: ﺷﺮﻛﺔ ﺩﺍﺭ ﺍﻷﺭﻗﻢ ﺑﻦ ﺃﺑﻲ ﺍﻷﺭﻗﻢ 
ﺑﻦ ﻫ�ﺎﺭﻭﻥ ﻗ�ﺎﻝ: ﺛﻨ�ﺎ ﻋﻤ�ﺮﻭ ﺑ�ﻦ  ﻭﺍﻗﺘﺼﺮ ﺍﻟﻤﺼﻨﻒ ﺭﺣﻤﻪ ﷲ ﻋﻠﻰ ﺫﻛﺮ ﺍﻟﺴﺪﻱ ﻓﻲ ﻫﺬﺍ ﺍﻹﺳﻨﺎﺩ ﻭﻟﻢ ﻳﺬﻛﺮ ﺑﺎﻗﻲ ﺍﻟﺴﻠﺴﻠﺔ ﻗﺎﻝ ﺍﺑﻦ ﺟﺮﻳﺮ: ﺣﺪﺛﻨﻲ ﻣﻮﺳﻰ 2/33ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺟﺮﻳﺮ  (051)
ﻮﻝ ﷲ ﻗ�ﺎﻟﻮﺍ ـ ﻭﺫﻛ�ﺮ ﺣﻤﺎﺩ ﻗﺎﻝ: ﺛﻨﺎ ﺃﺳﺒﺎﻁ ﻋﻦ ﺍﻟﺴﺪﻱ ﻓﻴﻤﺎ ﻳﺬﻛﺮ ﻋﻦ ﺃﺑﻲ ﻣﺎﻟﻚ،ﻭﻋﻦ ﺃﺑﻲ ﺻﺎﻟﺢ ﻋﻦ ﺍﺑﻦ ﻋﺒﺎﺱ،ﻭﻋﻦ ﻣﺮﺓ ﺍﻟﻬﻤ�ﺪﺍﻧﻲ ﻋ�ﻦ ﺍﺑ�ﻦ ﻣﺴ�ﻌﻮﺩ ﻭﻋ�ﻦ ﻧ�ﺎﺱ ﻣ�ﻦ ﺃﺻ�ﺤﺎﺏ ﺭﺳ�
 ﻦ ﺍﻟﺴﺪﻱ  ﻟﻬﺬﻩ ﺍﻟﺴﻠﺴﻠﺔ ﻭﺃﻧﻬﺎ ﻏﺮﻳﺒﺔ  ﺍﻟﺤﺪﻳﺚ ﻭﻗﺪ ﺗﻘﺪﻡ ﺃﻥ ﺃﺳﺒﺎﻁ ﻳﺮﻭﻱ ﻋﻦ ﺍﻟﺴﺪﻱ ﻫﺬﻩ ﺍﻟﺴﻠﺴﻠﺔ،ﻭﻗﺪ ﺗﻘﺪﻡ ﺍﻟﻜﻼﻡ ﻓﻲ ﺭﻭﺍﻳﺔ ﺃﺳﺒﺎﻁ ﻋ
 ﻭﻣﺎ ﺑﻌﺪﻫﺎ(  786/ 2)ﺩﺍﺭ ﻫﺠﺮ( ) 013ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ    (151)
 21  2ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ/   (251)
 (851/ 1ﺗﻔﺴﻴﺮ ﺍﻟﺠﻼﻟﻴﻦ )   (351)
 ﺇﺳﻨﺎﺩﻩ ﺿﻌﻴﻒ ﺟﺪﺍ ﻭﺫﻛﺮﻩ ﺍﻟﺤﺎﻓﻆ ﻓﻲ ﺍﻹﺻﺎﺑﺔ  (451)
 (65)
 .ﻭﺃﻥ ﺍﻟﺴﺪﻱ ﺻﺤﻔﻪ،ﺍﺗﻔﻘﻮﺍ ﻋﻠﻰ ﺃﻧﻪ ﻋﻤﻴﺮ ﺑﻦ ﺍﻟﺤﻤﺎﻡ :ﺃﺑﻮ ﻧﻌﻴﻢﻗﺎﻝ    
 
 [ﺗﻌﻠﻴﻖ] 
 .ﻓﻴﻪ ﻲ ﻭﻗﺪ ﺗﻘﺪﻡ ﺍﻟﻘﻮﻝﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺛﺮﺍ ًﻭﺍﺣﺪﺍ ًﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﻭﻫﻮ ﻣﻦ ﻁﺮﻳﻖ ﺍﻟﻜﻠﺒ 
ﻧﺰﻟ�ﺖ ﻓ�ﻲ ﻗﺘﻠ�ﻰ ﺑ�ﺪﺭ، ﻭﻛ�ﺎﻧﻮﺍ ﺑﻀ�ﻌﺔ ﻋﺸ�ﺮ ﺭﺟ�ﻼ، ﺛﻤﺎﻧﻴ�ﺔ ﻣ�ﻦ ﺍﻻﻧﺼ�ﺎﺭ ﻭﺳ�ﺘﺔ ﻣ�ﻦ ﺃﻧﻬ�ﺎ ﺁﺧ�ﺮ  ﻭﺫﻛﺮ ﺍﻹﻣ�ﺎﻡ ﺍﻟﻮﺍﺣ�ﺪﻱ ﺃﺛ�ﺮﺍً  
 .(551F451)ﺍﻟﻤﻬﺎﺟﺮﻳﻦ، ﻭﺫﻟﻚ ﺃﻥ ﺍﻟﻨﺎﺱ ﻛﺎﻧﻮﺍ ﻳﻘﻮﻟﻮﻥ ﻟﻠﺮﺟﻞ ﻳﻘﺘﻞ ﻓﻲ ﺳﺒﻴﻞ ﷲ ﻣﺎﺕ ﻓﻼﻥ ﻭﺫﻫﺐ ﻋﻨﻪ ﻧﻌﻴﻢ ﺍﻟ�ﺪﻧﻴﺎ ﻭﻟ�ﺬﺗﻬﺎ ﻓ�ﺄﻧﺰﻝ ﷲ ﻫ�ﺬﻩ ﺍﻵﻳ�ﺔ
ﻭﻛﺎﻧﻮﺍ ﺃﺭﺑﻌﺔ ﻋﺸ�ﺮ : ﻘﺎﻝ. ﻭﻗﺪ ﺳﻤﻰ ﺍﻟﺨﺎﺯﻥ ﻓﻲ ﺗﻔﺴﻴﺮﻩ ﻫﺆﻻء ﺍﻟﺸﻬﺪﺍء ﻓ(651F551)ﻟﻢ ﺍﻟﺘﻨﺰﻳﻞ ﻭﻟﻢ ﻳﺬﻛﺮ ﻟﻪ ﺇﺳﻨﺎﺩﺍً ﻛﺬﻟﻚ ﺃﺧﺮﺟﻪ ﺍﻟﺒﻐﻮﻱ ﻓﻲ ﻣﻌﺎ
ﻋﺒﻴﺪﺓ ﺑﻦ ﺍﻟﺤﺎﺭﺙ ﺑﻦ ﻋﺒﺪ ﺍﻟﻤﻄﻠﺐ ﻭﻋﻤﻴﺮ ﺑﻦ ﺃﺑﻲ ﻭﻗﺎﺹ ﺑﻦ ﺃﻫﻴﺐ ﺑﻦ ﻋﺒﺪ ﻣﻨﺎﻑ ﺑﻦ ﺯﻫ�ﺮﺓ ﺍﻟﺰﻫ�ﺮﻱ  :ﺭﺟﻼ ﺳﺘﺔ ﻣﻦ ﺍﻟﻤﻬﺎﺟﺮﻳﻦ ﻭﻫﻢ
ﺪ ﻋﻤﺮﻭ ﺑﻦ ﺍﻟﻌﺎﺹ ﺑﻦ ﻧﻀﻠﺔ ﺑﻦ ﻋﻤﺮﻭ ﺑﻦ ﺧﺰﺍﻋﺔ ﺛﻢ ﺑﻨﻲ ﻏﺒﺸ�ﺎﻥ ﻭﻋﺎﻗ�ﻞ ﺃﺧﻮ ﺳﻌﺪ ﺑﻦ ﺃﺑﻲ ﻭﻗﺎﺹ ﻭﺫﻭ ﺍﻟﺸﻤﺎﻟﻴﻦ ﻭﺍﺳﻤﻪ ﻋﻤﻴﺮ ﺑﻦ ﻋﺒ
ﻭﺻ�ﻔﻮﺍﻥ ﺑ�ﻦ ﺑﻴﻀ�ﺎء ﻣ�ﻦ ﺑﻨ�ﻲ ﺍﻟﺤ�ﺎﺭﺙ ﺑ�ﻦ ﻓﻬ�ﺮ ﻭﻣ�ﻦ ،ﺑﻦ ﺍﻟﺒﻜﻴ�ﺮ ﻣ�ﻦ ﺑﻨ�ﻲ ﺳ�ﻌﺪ ﺑ�ﻦ ﻟﻴ�ﺚ ﺑ�ﻦ ﻛﻨﺎﻧ�ﺔ ﻭﻣﻬﺠ�ﻊ ﻣ�ﻮﻟﻰ ﻟﻌﻤ�ﺮ ﺑ�ﻦ ﺍﻟﺨﻄﺎﺏ
ﺑ�ﻦ ﺍﻟﺤﻤ�ﺎﻡ ﻭﺭﺍﻓ�ﻊ ﺑ�ﻦ ﺍﻟﻤﻌﻠ�ﻰ  ﻭﻳﺰﻳ�ﺪ ﺑ�ﻦ ﺍﻟﺤ�ﺎﺭﺙ ﺑ�ﻦ ﻗ�ﻴﺲ ﺑ�ﻦ ﻓﺴ�ﺤﻢ ﻭﻋﻤﻴ�ﺮ،ﺑﻦ ﻋﺒﺪ ﺑﻦ ﺍﻟﻤﻨﺬﺭﺍﻭﻣﺒﺸﺮ ﻭﻫﻢ ﺳﻌﺪ ﺑﻦ ﺧﻴﺜﻤﺔ ،ﺍﻷﻧﺼﺎﺭ ﺛﻤﺎﻧﻴﺔ
 . (751F651)ﻭﻋﻮﻑ ﻭﻣﻌﻮﺫ ﺍﺑﻨﺎ ﺍﻟﺤﺎﺭﺙ ﺑﻦ ﺭﻓﺎﻋﺔ ﺑﻦ ﺳﻮﺍﺩ ﻭﻫﻤﺎ ﺍﺑﻨﺎ ﻋﻔﺮﺍء ﻭﻫﻲ ﺃﻣﻬﻤﺎ،ﻭﺣﺎﺭﺛﺔ ﺑﻦ ﺳﺮﺍﻗﺔ
ﺇﻥ ﺍﻟﻨﺎﺱ ﻳﻘﺘﻠﻮﻥ ﺃﻧﻔﺴﻬﻢ ﻅﻠﻤﺎ ﻟﻤﺮﺿﺎﺓ ﻣﺤﻤﺪ ﻣﻦ ﻏﻴﺮ : ﻗﺎﻟﻮﺍﺇﻥ ﺍﻟﻜﻔﺎﺭ ﻭﺍﻟﻤﻨﺎﻓﻘﻴﻦ  :ﻭﻗﻴﻞ: ﻘﺎﻝﺁﺧﺮ ﻓﻲ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﻓ ◌ ًﺛﻢ ﺫﻛﺮ ﺳﺒﺒﺎ
 .ﺍﻧﺘﻬﻲ(851F751)ﺔﻓﺎﺋﺪﺓ ﻓﻨﺰﻟﺖ ﻫﺬﻩ ﺍﻵﻳ
ﻓﻜ�ﺮﻩ ﷲﱠ ،ﻣ�ﺎَﺕ ﻓﻼﻥ ٌ،َﻣ�ﺎَﺕ ﻓﻼﻥ ٌ :ﻓ�ﻴﻤﻦ ﻗﺘ�ﻞ ﺑﺒ�ﺪﺭ ﻭﺃُُﺣ�ٍﺪ ﻣ�ﻦ ﺍﻟﻤ�ﺆﻣﻨﻴﻦ ﻗ�ﺎﻟﻮﺍﺳ�ﺒﺒﻬﺎ ﺃﻥ ﺍﻟﻨ�ﺎﺱ  :ﺍﻟﺜﻌ�ﺎﻟﺒﻲ ﻓ�ﻲ ﺗﻔﺴ�ﻴﺮﻩﻗ�ﺎﻝ ﻭ 
ﻓ��ﺈِﻥ ﺍﻟﻤ��ﺆﻣﻨﻴﻦ َﺻ��ْﻌٌﺐ ﻋﻠ��ﻴﻬﻢ ﻓ��ﺮﺍُﻕ ﺇِﺧ��ﻮﺍﻧﻬﻢ  :ﻭﺃﻳﻀ��ﺎً ،ﻓﻨﺰﻟَ��ْﺖ ﻫ��ﺬﻩ ﺍﻵﻳﺔ،ﺳ��ﺒﺤﺎﻧﻪ؛ ﺃﻥ ﺗَُﺤ��ﻂﱠ ﻣﻨﺰﻟ��ﺔ ُﺍﻟﺸ��ﻬﺪﺍِء ﺇِﻟ��ﻰ ﻣﻨﺰﻟ��ﺔ ﻏﻴﺮﻫﻢ
 ﺍﻧﺘﻬﻲ.(951F851)ﻓﺼﺎﺭﻭﺍ ﻣﻐﺒﻮﻁﻴﻦ ﻻ ﻣﺤﺰﻭﻧﺎ ًﻟﻬﻢ،ﻭﺗﺨﺒﺮ ﻋﻦ ﺣﻘﻴﻘِﺔ ﺣﺎﻟِِﻬﻢ ْ،ﺗﻌﻈﱢﻢ ﻣﻨﺰﻟﺔ ﺍﻟﺸﻬﺪﺍء ِ،ﻓﻨﺰﻟَِﺖ ﺍﻵﻳﺔ ُﻣﺴﻠﱢﻴﺔ ﻟﻬﻢ،ِﻬﻢ ْﻭﻗﺮﺍﺑﺎﺗِ 
ﻳﺘﻠﺨﺺ ﻣﻤﺎ ﺗﻘﺪﻡ ﻣﻦ ﺃﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ ﻛﺮﻡ ﺍﻟﺸﻬﺪﺍء ﻭﻧﻬﻲ ﺍﻟﻤﺆﻣﻨﻴﻦ ﺑﺄﻥ ﻳﻄﻠﻘﻮﺍ ﻋﻠ�ﻴﻬﻢ ﻟﻔ�ﻆ ﺃﻣ�ﻮﺍﺕ ﻭﺫﻟ�ﻚ ﻷﻥ ﺍﻟﺸ�ﻴﻬﺪ ﻓ�ﻲ ﺍﻟﺤﻘﻴﻘ�ﺔ  :ﻗﻠﺖ
ﺳﺄﻟﻨﺎ ﻋﺒ�ﺪ ﷲ ﻋ�ﻦ ﺃﺭﻭﺍﺡ ﺍﻟﺸ�ﻬﺪﺍء ﻭﻟ�ﻮﻻ ﻋﺒ�ﺪ ﷲ ﻣ�ﺎ ﻭﺟ�ﺪﻧﺎ ﺃﺣ�ﺪﺍ : ﻗﺎﻝ،ﺭﻭﻯ ﺍﻹﻣﺎﻡ ﻣﺴﻠﻢ ﻭﻏﻴﺮﻩ ﻋﻦ ﻣﺴﺮﻭﻕﺣﻲ ﻋﻨﺪ ﷲ ﺗﻌﺎﻟﻰ ﻛﻤﺎ 
ﺇﻥ ﺃﺭﻭﺍﺡ ﺍﻟﺸﻬﺪﺍء ﻋﻨﺪ ﷲ ﻓﻲ ﺣﻮﺍﺻﻞ ﻁﻴﺮ ﺧﻀﺮ ﺗﺴ�ﺮﺡ ﻓ�ﻲ ﺃﻧﻬ�ﺎﺭ ﺍﻟﺠﻨ�ﺔ ﺣﻴ�ﺚ ﺷ�ﺎءﺕ ﺛ�ﻢ ﺗ�ﺄﻭﻱ ﺇﻟ�ﻰ ﻗﻨﺎﺩﻳ�ﻞ ﺗﺤ�ﺖ » : ﻘﺎﻝﻳﺤﺪﺛﻨﺎ ﻓ
ﻧﺴ�ﺄﻝ ﷲ ﺃﻥ ﻳﺠﻌﻠﻨ�ﺎ .« (061F951)ﺇﻻ ﺃﻥ ﻧ�ﺮﺩ ﺇﻟ�ﻰ ﺍﻟ�ﺪﻧﻴﺎ ﻓﻨﻘﺘ�ﻞ،ﻭﻳﻘﻮﻟﻬﺎ ﺛﻼﺛ�ﺎ،ﻳﺪ ﺷ�ﻴﺌﺎﻣﺎ ﻧﺮ :ﻓﻴﻘﻮﻟﻮﻥ ؟ﻣﺎ ﺗﺮﻳﺪﻭﻥ :ﺍﻟﻌﺮﺵ ﻓﻴﻘﻮﻝ ﻟﻬﻢ ﻋﺰ ﻭﺟﻞ
 .ﻣﻨﻬﻢ
 
 [  ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ] 
ﻗ�ﺎﻝ ﻭﻛﺬﻟﻚ ،ﺇﺫﺍ ﺣﺰﺑ�ﻪ ﺃﻣ�ﺮ ﻓ�ﺰﻉ ﺇﻟ�ﻰ ﺍﻟﺼ�ﻼﺓ �ﻭﻛﺎﻥ ﺍﻟﻨﺒ�ﻲ ،ﻳﺄﻣﺮ ﷲ ﺗﻌﺎﻟﻰ ﺍﻟﻤ�ﺆﻣﻨﻴﻦ ﺑﺎﻻﺳ�ﺘﻌﺎﻧﻪ ﺑﺎﻟﺼ�ﺒﺮ ﻭﺍﻟﺼ�ﻼﺓ ﻋﻠ�ﻰ ﺍﻟﻤﺼ�ﺎﺋﺐ
ﻧ�ﺰﻝ ﺑ�ﻪ  ﺃﻭﻓﻤ�ﻦ ﻗﺮﻋﺘ�ﻪ ﻗﺎﺭﻋ�ﺔ .ﺃﻗﺮﺏ ﻣ�ﺎ ﻳﻜ�ﻮﻥ ﺍﻟﻌﺒ�ﺪ ﻣ�ﻦ ﺭﺑ�ﻪ ﻭﻫ�ﻮ ﺳ�ﺎﺟﺪ �ﺍﻟﻨﺒﻲ ﻗﺎﻝ ﻭﻛﻤﺎ .ﻟﺒﻼﻝ ﺃﺭﺣﻨﺎ ﺑﻬﺎ ﻳﺎ ﺑﻼﻝ ﻳﻌﻨﻰ ﺑﺎﻟﺼﻼﺓ
 .ﻧﺎﺯﻝ ﻓﻔﻲ ﺍﻟﺼﻼﺓ ﺭﺍﺣﺔ ﻟﻠﻘﻠﻮﺏ ﻭﺷﻔﺎء ﻟﻸﺭﻭﺍﺡ
 .ﺛﻢ ﻳﺨﺒﺮ ﷲ ﺗﻌﺎﻟﻰ ﺑﻤﻌﻴﻪ ﻟﻠﺼﺎﺑﺮﻳﻦ ﻭﻫﺬﻩ ﻣﻨﺰﻟﺔ ﻋﻈﻴﻤﺔ ﻻ ﻳﺒﻠﻐﻬﺎ ﺇﻻ ﻟﻤﻦ ﺫﺍﻕ ﺣﻼﻭﺓ ﺍﻟﺼﺒﺮ ﻋﻠﻰ ﺍﻟﻤﺼﺎﺋﺐ
ﻧﺰﻟ�ﺖ ﻓ�ﻰ ﺷ�ﻬﺪﺍء ﺑ�ﺪﺭ ﻭﻛ�ﺎﻧﻮﺍ ﺍﺭﺑﻌ�ﺔ  ﴾ ﻭﻻ ﺗﻘﻮﻟﻮﺍ ﴿ :ﺣﻘﻲ ﻓﻲ ﺗﻔﺴﻴﺮﻩﻗﺎﻝ .ﻮﺍ ﻟﻠﺸﻬﺎﺩﺍء ﺃﻣﻮﺍﺕﺛﻢ ﻳﻨﻬﻲ ﷲ ﻋﺰ ﻭﺟﻞ ﺍﻟﻤﺆﻣﻨﻴﻦ ﺑﺄﻥ ﻳﻘﻮﻟ
ﻓﻰ ﺳﺒﻴﻞ ﷲ ﻣﺎﺕ ﻓﻼﻥ ﻭﺫﻫﺐ ﻋﻨ�ﻪ ﻧﻌ�ﻴﻢ ﺍﻟ�ﺪﻧﻴﺎ ﴾ﻟﻤﻦ ﻳﻘﺘﻞ ﴿ﻋﺸﺮ ﺭﺟﻼ ﺳﺘﺔ ﻣﻦ ﺍﻟﻤﻬﺎﺟﺮﻳﻦ ﻭﺛﻤﺎﻧﻴﺔ ﻣﻦ ﺍﻻﻧﺼﺎﺭ ﻭﻛﺎﻥ ﺍﻟﻨﺎﺱ ﻳﻘﻮﻟﻮﻥ 
ﻭﻫﻮ ﺍﻟﺠﻬﺎﺩ ﻻﻧﻪ ﻁﺮﻳﻖ ﺍﻟﻰ ﺛﻮﺍﺏ ﷲ ﻭﺭﺣﻤﺘﻪ ﴾ﻓﻰ ﺳﺒﻴﻞ ﷲ ﴿ﺒﻨﻴﺔ ﺍﻟﺤﻴﻮﺍﻧﻴﺔ ﻭﻟﺬﺗﻬﺎ ﻓﺎﻧﺰﻝ ﷲ ﺗﻌﺎﻟﻰ ﻭﻻ ﺗﻘﻮﻟﻮﺍ ﻟﻤﻦ ﻳﻘﺘﻞ ﺍﻟﻘﺘﻞ ﻧﻘﺾ ﺍﻟ
ﺍﻯ ﻛﺎﻻﺣﻴﺎء ﻓﻰ ﺍﻟﺤﻜﻢ ﻻ ﻳﻨﻘﻄﻊ ﺛﻮﺍﺏ ﺍﻋﻤﺎﻟﻬﻢ ﻻﻧﻬ�ﻢ ﻗﺘﻠ�ﻮﺍ ﻟﻨﺼ�ﺮﺓ ﺩﻳ�ﻦ ﷲ ﻓﻤ�ﺎ ﺩﺍﻡ ﺍﻟ�ﺪﻳﻦ ﻅ�ﺎﻫﺮﺍ ﴾ﺑﻞ ﺍﺣﻴﺎء ﴿ﺍﻯ ﻫﻢ ﺍﻣﻮﺍﺕ ﴾ﺍﻣﻮﺍﺕ ﴿
ﻛﻴﻒ ﺣ�ﺎﻟﻬﻢ ﻓ�ﻰ ﺣﻴ�ﺎﺗﻬﻢ ﻭﻓﻴ�ﻪ ﺭﻣ�ﺰ ﺍﻟ�ﻰ ﴾ﻭﻟﻜ�ﻦ ﻻ ﺗﺸ�ﻌﺮﻭﻥ ﴿ﺍﻟﺴﻨﺔ ﻓﻰ ﺍﻟﺪﻧﻴﺎ ﻭﺃﺣﺪ ﻳﻘﺎﺗﻞ ﻓﻰ ﺳﺒﻴﻞ ﷲ ﻓﻠﻬﻢ ﺛﻮﺍﺏ ﺫﻟﻚ ﻻﻧﻬﻢ ﺳﻨﻮﺍ ﻫﺬﻩ 
 ﺍﻧﺘﻬﻲ.(161F061)ﺍﻧﻬﺎ ﻟﻴﺴﺖ ﻣﻤﺎ ﻳﺸﻌﺮ ﺑﻪ ﺑﺎﻟﻤﺸﺎﻋﺮ ﺍﻟﻈﺎﻫﺮﺓ ﻣﻦ ﺍﻟﺤﻴﺎﺓ ﺍﻟﺠﺴﻤﺎﻧﻴﺔ ﻭﺍﻧﻤﺎ ﻫﻰ ﺍﻣﺮ ﺭﻭﺣﺎﻧﻰ ﻻ ﻳﺪﺭﻙ ﺑﺎﻟﻌﻘﻞ ﺑﻞ ﺑﺎﻟﻮﺣﻰ
  
ﺍ َﻤَﺮ ﻓََﻼ ُﺟﻨَﺎَﺡ َﻋﻠَۡﻴِﻪ ﺃَﻥ ﻳَﻄﱠﻮﱠ َﻑ ﺑِِﻬَﻤﺎﻭ َﻭَﻣﻦ ﺗَﻄَﻮﱠ َﻉ َﺧۡﻴﺮ ٗٱۡﻋﺘَ  ﺃﻭﻓََﻤۡﻦ َﺣﻭﱠ ٱۡﻟﺒَۡﻴَﺖ  ﺇِﻥﱠ ٱﻟﺼﱠ ﻔَﺎ َﻭٱۡﻟَﻤۡﺮَﻭﺓ َِﻣﻦ َﺷَﻌﺎٓﺋِِﺮ ٱﻟﱠ ِ ۖ ﴿
 ﴾۸٥۱ﻟﱠ  ََﺷﺎِﻛٌﺮ َﻋﻠِﻴٌﻢ ﻓَﺈِﻥﱠ ٱ
 
 ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ: )ﺇﻥ ﺍﻟﺼﻔﺎ ﻭﺍﻟﻤﺮﻭﺓ( ـ ﺍﻵﻳﺔ.  
ﺇﻥ ﺍﻟﺼ�ﻔﺎ ﻭﺍﻟﻤ�ﺮﻭﺓ ﴿ :ﻗ�ﻮﻝ ﷲ ﺃﺭﺃﻳ�ﺖ ِ  » :ﻗﻠﺖ ُ :ﻗﺎﻝ .ﻋﺎﺋﺸﺔ ﻋﺮﻭﺓ ﻋﻦ ﻋﻦ،ﺃﺧﺮﺝ ﺍﻟﺸﻴﺨﺎﻥ ﻭﻏﻴﺮﻫﻤﺎ  .66
ﻓﻤ�ﺎ ﺃﺭﻯ ﻋﻠ�ﻰ ﺃﺣ�ﺪ ﺷ�ﻴﺌﺎ ًﺃﻥ ﻻ  ﴾ﺍﻋﺘﻤﺮ ﻓﻼ ﺟﻨ�ﺎﺡ ﻋﻠﻴ�ﻪ  ﺃﻥ ﻳﻄ�ﻮﻑ ﺑﻬﻤ�ﺎ ﺃﻭ ﻓﻤﻦ ﺣﺞ ﺍﻟﺒﻴﺖ ﻣﻦ ﺷﻌﺎﺋﺮ ﷲ
ﻓﻼ ﺟﻨ�ﺎﺡ ،ﺇﻧﻬﺎ ﻟﻮ ﻛﺎﻧﺖ ﻋﻠﻰ ﻣ�ﺎ ﺃﻭﻟﺘﻬ�ﺎ ﻋﻠﻴ�ﻪ ﻛﺎﻧ�ﺖ،ﻋﺎﺋﺸﺔ: ﺑﺌﺲ ﻣﺎ ﻗﻠﺖ ﻳﺎ ﺍﺑﻦ ﺃﺧﺘﻲﻘﺎﻟﺖ ﻓ،ﻳﻄﻮﻑ ﺑﻬﻤﺎ
ﻭﻛﺎﻥ ،ﺓ ﺍﻟﻄﺎﻏﻴ�ﺔﻭﻟﻜﻨﻬﺎ ﺇﻧﻤﺎ ﺃﻧﺰﻟﺖ ﻷﻥ ﺍﻷﻧﺼﺎﺭ ﻗﺒﻞ ﺃﻥ ﻳﺴﻠﻤﻮﺍ ﻛﺎﻧﻮﺍ ﻳﻬﻠ�ﻮﻥ ﻟﻤﻨ�ﺎ،ﻋﻠﻴﻪ ﺃﻥ ﻻ ﻳﻄﻮﻑ ﺑﻬﻤﺎ
ﻳ�ﺎ ﺭﺳ�ﻮﻝ ﷲ  ﺇﻧ�ﺎ ﻛﻨ�ﺎ ﻘﺎﻟﻮﺍ: ﻓ ،ﺫﻟﻚ ﺭﺳﻮﻝ ﷲ ﻓﺴﺄﻟﻮﺍ ﻋﻦ،ﻣﻦ ﺃﻫﻞ ﻟﻬﺎ ﻳﺘﺤﺮﺝ ﺃﻥ ﻳﻄﻮﻑ ﺑﺎﻟﺼﻔﺎ ﻭﺍﻟﻤﺮﻭﺓ
 _______________
 (72ﺃﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ ﻟﻠﻮﺍﺣﺪﻱ )     (551)
ﻋﺜﻤﺎﻥ  -ﺍﻟﻤﺤﻘﻖ: ﺣﻘﻘﻪ ﻭﺧﺮﺝ ﺃﺣﺎﺩﻳﺜﻪ ﻣﺤﻤﺪ ﻋﺒﺪ ﷲ ﺍﻟﻨﻤﺮ  ﻫـ(015ﻟﻒ: ﻣﺤﻴﻲ ﺍﻟﺴﻨﺔ،ﺃﺑﻮ ﻣﺤﻤﺪ ﺍﻟﺤﺴﻴﻦ ﺑﻦ ﻣﺴﻌﻮﺩ ﺍﻟﺒﻐﻮﻱ )ﺍﻟﻤﺘﻮﻓﻰ: ﺍﻟﻤﺆ  (861/ 1ﺗﻔﺴﻴﺮ ﺍﻟﺒﻐﻮﻱ )   (651)
 8ﻋﺪﺩ ﺍﻷﺟﺰﺍء:  ﻡ 7991 -ﻫـ  7141ﺍﻟﻄﺒﻌﺔ: ﺍﻟﺮﺍﺑﻌﺔ، ﺍﻟﻨﺎﺷﺮ: ﺩﺍﺭ ﻁﻴﺒﺔ ﻟﻠﻨﺸﺮ ﻭﺍﻟﺘﻮﺯﻳﻊ ﺳﻠﻴﻤﺎﻥ ﻣﺴﻠﻢ ﺍﻟﺤﺮﺵ -ﺟﻤﻌﺔ ﺿﻤﻴﺮﻳﺔ 
 ﺍﻟﻤﺆﻟﻒ: ﻋﻼء ﺍﻟﺪﻳﻦ ﻋﻠﻲ ﺑﻦ ﻣﺤﻤﺪ ﺑﻦ ﺇﺑﺮﺍﻫﻴﻢ ﺍﻟﺒﻐﺪﺍﺩﻱ ﺍﻟﺸﻬﻴﺮ ﺑﺎﻟﺨﺎﺯﻥ (39/ 1ﺗﻔﺴﻴﺮ ﺍﻟﺨﺎﺯﻥ )   (751)
 4ﻋﺪﺩ ﺍﻷﺟﺰﺍء:  ﺗﺤﻘﻴﻖ: ﺗﺼﺤﻴﺢ ﻣﺤﻤﺪ ﻋﻠﻰ ﺷﺎﻫﻴﻦ ﻫـ 5141ﺳﻨﺔ ﺍﻟﻄﺒﻊ:  ﺍﻟﻨﺎﺷﺮ: ﺩﺍﺭ ﺍﻟﻜﺘﺐ ﺍﻟﻌﻠﻤﻴﺔ ـ ﺑﻴﺮﻭﺕ 147ﺍﻟﻮﻓﺎﺓ  ﺍﻟﻘﺮﻥ: ﺍﻟﺜﺎﻣﻦ
 (39/ 1ﺗﻔﺴﻴﺮ ﺍﻟﺨﺎﺯﻥ )   (851)
ﺍﻟﻤﺤﻘﻖ: ﺍﻟﺸﻴﺦ ﻣﺤﻤﺪ ﻋﻠﻲ ﻣﻌﻮﺽ ﻭﺍﻟﺸﻴﺦ ﻋﺎﺩﻝ ﺃﺣﻤﺪ ﻋﺒﺪ  ﻫـ(578ﻮ ﺯﻳﺪ ﻋﺒﺪ ﺍﻟﺮﺣﻤﻦ ﺑﻦ ﻣﺤﻤﺪ ﺑﻦ ﻣﺨﻠﻮﻑ ﺍﻟﺜﻌﺎﻟﺒﻲ )ﺍﻟﻤﺘﻮﻓﻰ: ﺍﻟﻤﺆﻟﻒ: ﺃﺑ(  633/ 1ﺗﻔﺴﻴﺮ ﺍﻟﺜﻌﺎﻟﺒﻲ )   (951)
  ﻫـ 8141 -ﺍﻟﻄﺒﻌﺔ: ﺍﻷﻭﻟﻰ  ﺑﻴﺮﻭﺕ –ﺍﻟﻨﺎﺷﺮ: ﺩﺍﺭ ﺇﺣﻴﺎء ﺍﻟﺘﺮﺍﺙ ﺍﻟﻌﺮﺑﻲ  ﺍﻟﻤﻮﺟﻮﺩ
 (83/ 6ﺻﺤﻴﺢ ﻣﺴﻠﻢ ـ )   (061)
  ( 643/ 1ﺗﻔﺴﻴﺮ ﺣﻘﻲ )   (161)
 (75)
 
ﺇﻟﻰ ﻗﻮﻟ�ﻪ  ﴾ﺇﻥ ﺍﻟﺼﻔﺎ ﻭﺍﻟﻤﺮﻭﺓ ﻣﻦ ﺷﻌﺎﺋﺮ ﷲ ﴿ :ﻓﺄﻧﺰﻝ ﷲ،ﻧﺘﺤﺮﺝ ﺃﻥ ﻧﻄﻮﻑ ﺑﺎﻟﺼﻔﺎ ﻭﺍﻟﻤﺮﻭﺓ ﻓﻲ ﺍﻟﺠﺎﻫﻠﻴﺔ
 . « (261F161)﴾ﻓﻼ ﺟﻨﺎﺡ ﻋﻠﻴﻪ  ﺃﻥ ﻳﻄﻮﻑ ﺑﻬﻤﺎ﴿
ﻛﻨ�ﺎ ﻧ�ﺮﻯ : ﻗ�ﺎﻝ ﺍﻟﺼ�ﻔﺎ ﻭﺍﻟﻤ�ﺮﻭﺓ؟ ﺳ�ﺄﻟﺖ ﺃﻧﺴ�ﺎ ﻋ�ﻦ»: ﻗ�ﺎﻝﻋﻦ ﻋﺎﺻﻢ ﺑﻦ ﺳ�ﻠﻴﻤﺎﻥ ﺃﻧ�ﻪ  ﻭﺃﺧﺮﺝ ﺍﻟﺒﺨﺎﺭﻱ .76
ﺇﻥ ﺍﻟﺼ�ﻔﺎ ﻭﺍﻟﻤ�ﺮﻭﺓ ﻣ�ﻦ ﺷ�ﻌﺎﺋﺮ ﷲ  ﴿ :ﻓ�ﺄﻧﺰﻝ ﷲ،ﻓﻠﻤﺎ ﺟﺎء ﺍﻹﺳ�ﻼﻡ ﺃﻣﺴ�ﻜﻨﺎ ﻋﻨﻬﻤﺎ،ﺃﻧﻬﻤﺎ ﻣﻦ ﺃﻣﺮ ﺍﻟﺠﺎﻫﻠﻴﺔ
 .« (361F261)﴾
ﺎ ﺃﺟﻤ�ﻊ ﺑ�ﻴﻦ ﺍﻟﺼ�ﻔ ﻛﺎﻧ�ﺖ ﺍﻟﺸ�ﻴﺎﻁﻴﻦ ﻓ�ﻲ ﺍﻟﺠﺎﻫﻠﻴ�ﺔ ﺗﻌ�ﺰﻑ ﺍﻟﻠﻴ�ﻞ »:ﻗ�ﺎﻝﺍﺑ�ﻦ ﻋﺒ�ﺎﺱ  ﻭﺃﺧ�ﺮﺝ ﺍﻟﺤ�ﺎﻛﻢ ﻋ�ﻦ .86
ﻻ ﻧﻄ�ﻮﻑ ﺑ�ﻴﻦ ﺍﻟﺼ�ﻔﺎ ﺃﺍﻟﻤﺴﻠﻤﻮﻥ: ﻳ�ﺎ ﺭﺳ�ﻮﻝ ﷲ ﻗﺎﻝ ،ﻓﻠﻤﺎ ﺟﺎء ﺍﻹﺳﻼﻡ،ﻭﻛﺎﻧﺖ ﺑﻴﻨﻬﻤﺎ ﺃﺻﻨﺎﻡ ﻟﻬﻢ،ﻭﺍﻟﻤﺮﻭﺓ
 .« (461F361)ﻓﺄﻧﺰﻝ ﷲ ﻫﺬﻩ ﺍﻵﻳﺔ؟ ﻓﺈﻧﻪ ﺷﻲء ﻛﻨﺎ ﻧﺼﻨﻌﻪ ﻓﻲ ﺍﻟﺠﺎﻫﻠﻴﺔ،ﻭﺍﻟﻤﺮﻭﺓ
 
 [  ﺗﻌﻠﻴﻖ] 
ﻭﻧﻔ�ﻲ ﺍﻟﺠﻨ�ﺎﺡ ﻳﻔﻴ�ﺪ ﺍﻷﺑﺎﺣ�ﺔ ﻻ  ﴾ ﻤ�ﺎﻓ�ﻼ ﺟﻨ�ﺎﻉ ﻋﻠﻴ�ﻪ ﺃﻥ ﻳﻄ�ﻮﻑ ﺑﻬ ﴿ﻓﻲ ﻗ�ﻮﻝ ﷲ ﺗﻌ�ﺎﻟﻰ ﺛﺎﺭ ﺁ ﺔﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﻫﻨﺎ ﺛﻼﺛ 
ﺑﻴﻦ ﺍﻟﺼﻔﺎ ﻭﺍﻟﻤﺮﻭﺓ ﻭﺍﺟﺐ ﻭﻫﻮ ﻣﻦ ﺃﺭﻛﺎﻥ  ﻑﻭﻟﻴﺲ ﺍﻷﻣﺮ ﻛﺬﻟﻚ ﻷﻥ ﺍﻟﻄﻮﺍ  -ﻋﻠﻰ ﻅﺎﻫﺮ ﺍﻵﻳﺔ ﺩﻭﻥ ﺍﻟﻨﻈﺮ ﺇﻟﻰ ﺳﺒﺐ ﻧﺰﻭﻟﻬﺎ-ﻟﻮﺟﻮﺏ ﺍ
ﻣ�ﺎ ﺍﺳﺘﺸ�ﻜﻞ ﻣ�ﻦ ﺍﻵﻳ�ﺔ  -ﻭﻫ�ﻮ ﺍﺑ�ﻦ ﺍﺧﺘﻬ�ﺎ -ﻷﻥ ﻋﺮﻭﺓ ﺑﻦ ﺍﻟﺰﺑﻴ�ﺮ  .ﻭﺍﻟﺠﻮﺍﺏ ﻋﻠﻰ ﺫﻟﻚ ﻓﻲ ﺣﺪﻳﺚ ﻋﺎﺋﺸﺔ ﺭﺿﻲ ﷲ ﻋﻨﻬﺎ.ﺍﻟﺤﻭ ﻭﺍﻟﻌﻤﺮﺓ
ﻭﺃﻥ ﺳﺒﺐ ﻧﺰﻭﻝ ﺍﻵﻳﺔ  ،ﺍﻟﻤﺆﻣﻨﻴﻦ ﻋﺎﺋﺸﺔ ﺭﺿﻲ ﷲ ﻋﻨﻬﺎ ﺍﻟﻮﺟﻪ ﺍﻟﺼﺤﻴﺢ ﺃﻡ ﻓﺄﻭﺿﺤﺖ ﻟﻪ  ،ﻳﺴﺘﺸﻜﻠﻪ ﺑﻌﺾ ﻣﻦ ﻻ ﻳﻌﺮﻑ ﺳﺒﺐ ﺍﻟﻨﺰﻭﻝ
ﻓﻨﺰﻟ�ﺖ ﺍﻵﻳ�ﺔ  �ﻓﻠﻤﺎ ﺩﺧﻠ�ﻮﺍ ﻓ�ﻲ ﺍﻹﺳ�ﻼﻡ ﺗﺤﺮﺟ�ﻮﺍ ﺃﻥ ﻳﻄﻮﻓ�ﻮﺍ ﺑﻬﻤ�ﺎ ﻓﺴ�ﺄﻟﻮﺍ ﺍﻟﻨﺒ�ﻲ  ،ﻠﻴﺔﻟﺬﻳﻦ ﻛﺎﻧﻮﺍ ﻳﻬﻠﻮﻥ ﻟﻠﺼﻨﻢ ﻓﻲ ﺍﻟﺠﺎﻫﻓﻲ ﺍﻷﻧﺼﺎﺭ ﺍ
 ﻣﻨﻪ ﻓﻲ ﺍﻟﺠﺎﻫﻠﻴﺔ ﻣﻦ ﺍﻟﻄﻮﺍﺏ ﺑﻴﻨﻬﻤﺎ. ﺇﺑﺎﺣﺔ ﻟﻤﺎ ﻛﺎﻧﻮﺍ ﻳﺘﺤﺮﺟﻮﻥ
ﺇﻧﻤﺎ ﺃﻣﺮﻧﺎ ﺑﺎﻟﻄﻮﺍﻑ ]ﺑﺎﻟﺒﻴﺖ[ ﻭﻟﻢ ﻧ�ﺆﻣﺮ ﺑ�ﻪ  :ﺁﺧﺮﻭﻥ ﻣﻦ ﺍﻷﻧﺼﺎﺭﻗﺎﻝ ﻭ: ﻘﺎﻝﻭﻗﺪ ﺫﻛﺮ ﺍﻹﻣﺎﻡ ﺍﻟﻘﺮﻁﺒﻲ ﻓﻲ ﺗﻔﺴﻴﺮﻩ ﺳﺒﺒﺎ ًﺁﺧﺮ ﻓ 
ﻓﺄﺭﺍﻫ�ﺎ ﻗ�ﺪ ﻧﺰﻟ�ﺖ ﻓ�ﻲ ﻫ�ﺆﻻء  :ﺪﺍﻟﺮﺣﻤﻦﺃﺑ�ﻮ ﺑﻜ�ﺮ ﺑ�ﻦ ﻋﺒ�ﻗﺎﻝ  ﴾ ﺇِﻥﱠ ﺍﻟﺼﱠ ﻔَﺎ َﻭﺍْﻟَﻤْﺮَﻭﺓ َِﻣْﻦ َﺷَﻌﺎﺋِِﺮ ﷲﱠ ِ ﴿ :ﻓﺄﻧﺰﻝ ﷲ ﺗﻌﺎﻟﻰ،ﺑﻴﻦ ﺍﻟﺼﻔﺎ ﻭﺍﻟﻤﺮﻭﺓ
  . ﺍﻧﺘﻬﻲ(561F461)ﺃﺧﺮﺟﻪ ﺍﻟﺒﺨﺎﺭﻱ ﺑﻤﻌﻨﺎﻩ .«ﻫﺬﺍ ﺣﺪﻳﺚ ﺣﺴﻦ ﺻﺤﻴﺢ »: ﻗﺎﻝﻭﻫﺆﻻء. 
ﻭﻫﻮ ﷲ ﺗﻌﺎﻟﻰ ﻟﻤﺎ ﺫﻛﺮ ﺍﻟﻄﻮﺍﻑ ﺑﺎﻟﺒﻴﺖ ﻭﻟﻢ ﻳﺬﻛﺮ ﺍﻟﺼﻔﺎ ﻭﺍﻟﻤﺮﻭﺓ ﻅﻦ ﺍﻟﺼﺤﺎﺑﺔ ﺃﻧﻪ ﻟ�ﻴﺲ ﻋﻠ�ﻴﻬﻢ  :ﺫﻛﺮ ﻫﻨﺎ ﺳﺒﺒﺎ ًﺁﺧﺮ ﻟﻠﻨﺰﻭﻝﻭ 
 .ﺃﻥ ﻳﻄﻔﻮﺍ ﺑﻬﻤﺎ ﻓﺄﻧﺰﻝ ﷲ ﺍﻵﻳﺔ
ﺁﺧﺮﻭﻥ: ﺑﻞ ﺃﻧﺰﻝ ﷲ ﺗﻌﺎﻟﻰ ﺫﻛﺮﻩ ﻫﺬﻩ ﺍﻵﻳﺔ، ﻓﻲ َﺳﺒﺐ ﻗ�ﻮﻡ ﻛ�ﺎﻧﻮﺍ ﻓ�ﻲ ﺍﻟﺠﺎﻫﻠﻴ�ﺔ ﻻ ﻗﺎﻝ ﻭﻘﺎﻝ: ﻡ ﺍﻟﻄﺒﺮﻱ ﺳﺒﺒﺎ ًﺛﺎﻟﺜﺎ ًﻓﻭﺫﻛﺮ ﺍﻹﻣﺎ 
 ﻳَﺴﻌْﻮﻥ ﺑﻴﻨﻬﻤﺎ، ﻓﻠﻤﺎ ﺟﺎء ﺍﻹﺳﻼﻡ ﺗﺨﻮﱠ ﻓﻮﺍ ﺍﻟﺴﻌﻲ ﺑﻴﻨﻬﻤﺎ ﻛﻤﺎ ﻛﺎﻧﻮﺍ ﻳﺘﺨﻮﱠ ﻓﻮﻧﻪ ﻓﻲ ﺍﻟﺠﺎﻫﻠﻴﺔ.
ﻵﻳﺔ، ﻓﻜﺎﻥ َﺣﻲﱞ ﻣﻦ ﺗﻬﺎﻣﺔ ﻓﻲ ﺍﻟﺠﺎﻫﻠﻴﺔ ﻻ ﻳﺴ�ﻌﻮﻥ ﺑﻴﻨﻬﻤ�ﺎ، ﻓ�ﺄﺧﺒﺮﻫﻢ ﷲ ﺃّﻥ ﺍ ﴾ﺇّﻥ ﺍﻟﺼﻔﺎ ﻭﺍﻟﻤْﺮَﻭﺓ ﻣﻦ ﺷﻌﺎﺋﺮ ﷲ﴿ﻗﻮﻟﻪ:،ﺛﻢ ﺃﺳﻨﺪ ﻋﻦ ﻗﺘﺎﺩﺓ
 .(661F561)ﺍﻟﺼﻔﺎ ﻭﺍﻟﻤﺮﻭﺓ ﻣﻦ ﺷﻌﺎﺋﺮ ﷲ، ﻭﻛﺎَﻥ ﻣﻦ ُﺳﻨﺔ ﺇﺑﺮﺍﻫﻴﻢ ﻭﺇﺳﻤﺎﻋﻴَﻞ ﺍﻟﻄﻮﺍﻑ ﺑﻴﻨﻬﻤﺎ
ﺋﺮ ﷲ، ﻛﻤ�ﺎ ﺇّﻥ ﷲ ﺗﻌﺎﻟﻰ ﺫﻛﺮﻩ ﻗﺪ ﺟﻌﻞ ﺍﻟﻄﻮﺍﻑ ﺑﻴﻦ ﺍﻟﺼﻔﺎ ﻭﺍﻟﻤﺮﻭﺓ ﻣ�ﻦ ﺷ�ﻌﺎ: ﻘﺎﻝﻭﺍﻟﺼﻮﺍﺏ ﻣﻦ ﺍﻟﻘﻮﻝ ﻓﻲ ﺫﻟﻚ ﻋﻨﺪﻧﺎ ﺃﻥ ﻳ: ﻗﺎﻝﺛﻢ 
 ﺟﻌﻞ ﺍﻟﻄﻮﺍﻑ ﺑﺎﻟﺒﻴﺖ ﻣﻦ ﺷﻌﺎﺋﺮﻩ.
، ﻓﺠ�ﺎﺋٌﺰ ﺃﻥ ﻳﻜ�ﻮﻥ ﻗﻴ�ﻞ ﻟﻜ�ﻼ ﺍﻟﻔ�ﺮﻳﻘﻴﻦ ﺍﻟﻠ�ﺬﻳﻦ ﺗﺨ�ﻮﱠ ﻑ ﺑﻌﻀ�ﻬﻢ ﺍﻟﻄ�ﻮﺍﻑ ﺑﻬﻤ�ﺎ ﻣ�ﻦ ﺃﺟ�ﻞ ﴾ﻓﻼ ﺟﻨﺎَﺡ ﻋﻠﻴ�ﻪ ﺃﻥ ﻳﻄﱠ�ﻮﱠ ﻑ ﺑﻬﻤ�ﺎ﴿ﻓﺄﻣﺎ ﻗﻮﻟﻪ:
ﻭﻱ ﻋ��ﻦ ﺍﻟﺼ��ﻨﻤﻴﻦ ﺍﻟﻠ��ﺬﻳﻦ ﺫﻛﺮﻫﻤ��ﺎ ﺍﻟﺸ��ﻌﺒﻲ، ﻭﺑَﻌُﻀ��ﻬﻢ ﻣ��ﻦ ﺃﺟ��ﻞ ﻣ��ﺎ ﻛ��ﺎﻥ ﻣ��ﻦ ﻛ��ﺮﺍﻫﺘﻬﻢ ﺍﻟﻄ��ﻮﺍﻑ ﺑﻬﻤ��ﺎ ﻓ��ﻲ ﺍﻟﺠﺎﻫﻠﻴ��ﺔ، ﻋﻠ��ﻰ ﻣ��ﺎ ﺭ ُ
 ﺍﻧﺘﻬﻲ  .(761F661)ﻋﺎﺋﺸﺔ
 .ﻓﺘﺤﺼﻞ ﻟﻨﺎ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﺛﻼﺛﺔ ﺃﺳﺒﺎﺏ:ﻗﻠﺖ
 ﺛﻢ ﻟﻤﺎ ﻛﺎﻥ ﺍﻹﺳﻼﻡ ﺗﺤﺮﺟﻮﺍ ﻣﻦ ﺍﻟﻄﻮﺍﻑ ﺑﻬﻤﺎ. ،ﻗﻮﻡ ﻛﺎﻧﻮﺍ ﻳﻄﻮﻓﻮﻥ ﺑﻬﻤﺎ ﻓﻲ ﺍﻟﺠﺎﻫﻠﻴﺔﻓﻲ  :ﺍﻷﻭﻝ
 ﺍﻟﻤﺸﺮﻛﻮﻥ ﻳﻔﻌﻠﻮﻥ.ﻓﻠﻤﺎ ﻛﺎﻥ ﺍﻹﺳﻼﻡ ﺗﺨﻮﻓﻮﺍ ﺃﻥ ﻳﻄﻮﻓﻮﺍ ﺑﻬﻤﺎ ﻛﻤﺎ ﻛﺎﻥ ،ﻗﻮﻡ ﻟﻢ ﻳﻜﻮﻧﻮﺍ ﻳﻄﻮﻓﻮﻥ ﺑﻬﻤﺎ ﻓﻲ ﺍﻟﺠﺎﻫﻠﻴﺔﻓﻲ  :ﺍﻟﺜﺎﻧﻲ
 ﺍﻟﺜﺎﻟﺚ: ﻟﻤﺎ ﻧﺰﻝ ﺍﻟﻄﻮﻑ ﺍﻟﺒﻴﺖ ﻭﻟﻢ ﻳﻨﺰﻝ ﺍﻟﻄﻮﺍﻑ ﺑﺎﻟﺼﻔﺎ ﻭﺍﻟﻤﺮﻭﺓ ﻓﺴﺄﻟﻮﺍ ﻋﻦ ﺫﻟﻚ ﻓﺄﻧﺰﻟﺖ ﺍﻵﻳﺔ.
 ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ. .ﻓﺘﻜﻮﻥ ﺃﻧﺰﻟﺖ ﻓﻲ ﻛﻞ ﻫﺬﻩ ﺍﻷﺳﺒﺎﺏ .ﻭﻻ ﻣﺎﻧﻊ ﻣﻦ ﺣﻤﻞ ﺍﻵﻳﺔ ﻋﻠﻰ ﻋﻤﻮﻣﻬﺎ 
 
 [(861F761)ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
 _______________
ﺍﻟﻤﺆﻟ�ﻒ: ﺃﺑ�ﻮ ﺩﺍﻭﺩ ﺳ�ﻠﻴﻤﺎﻥ ﺑ�ﻦ  ( 1091ﺡ ) 2/ 181(  ﺳ�ﻨﻦ ﺃﺑ�ﻲ ﺩﺍﻭﺩ 7721ﺡ ) 2/829( ﻭﻓﻲ ﻣﻮﺍﺿﻊ ﻣﻦ ﺻﺤﻴﺤﻪ،ﺻﺤﻴﺢ ﻣﺴﻠﻢ 1651ﺡ )  2/ 295ﺻﺤﻴﺢ ﺍﻟﺒﺨﺎﺭﻱ  (261)
ﻤﺆﻟ�ﻒ: ﺃﺑ�ﻮ ﻋﺒ�ﺪ ( ﺍﻟ7692ﺡ )  5/ 732ﺳ�ﻨﻦ ﺍﻟﻨﺴ�ﺎﺋﻲ  2/4ﻋﺪﺩ ﺍﻷﺟ�ﺰﺍء:  ﺍﻟﻨﺎﺷﺮ: ﺩﺍﺭ ﺍﻟﻔﻜﺮ ﺍﻟﻤﺤﻘﻖ: ﻣﺤﻤﺪ ﻣﺤﻴﻲ ﺍﻟﺪﻳﻦ ﻋﺒﺪ ﺍﻟﺤﻤﻴﺪ ﻫـ(572ﺍﻷﺷﻌﺚ ﺍﻟﺲﱢ ◌َِﺟْﺴﺘﺎﻧﻲ )ﺍﻟﻤﺘﻮﻓﻰ: 
ﺳ�ﻨﻦ 8ﻋ�ﺪﺩ ﺍﻷﺟ�ﺰﺍء:  6891 – 6041ﺍﻟﻄﺒﻌ�ﺔ: ﺍﻟﺜﺎﻧﻴ�ﺔ، ﺣﻠ�ﺐ –ﺍﻟﻨﺎﺷﺮ: ﻣﻜﺘﺐ ﺍﻟﻤﻄﺒﻮﻋﺎﺕ ﺍﻹﺳ�ﻼﻣﻴﺔ  ﻫـ(303ﺍﻟﺮﺣﻤﻦ ﺃﺣﻤﺪ ﺑﻦ ﺷﻌﻴﺐ ﺑﻦ ﻋﻠﻲ ﺍﻟﺨﺮﺍﺳﺎﻧﻲ، ﺍﻟﻨﺴﺎﺋﻲ )ﺍﻟﻤﺘﻮﻓﻰ: 
 ﺍﻟﻤﺤﻘ�ﻖ: ﻣﺤﻤ�ﺪ ﻣﺼ�ﻄﻔﻰ ﺍﻷﻋﻈﻤ�ﻲﻫ�ـ 971ﺍﻟﻮﻓ�ﺎﺓ  ﻦ ﺃﻧ�ﺲ( ﺍﻟﻤﺆﻟﻒ: ﻣﺎﻟﻚ ﺑ 238ﺡ ) 1/ 373( ﻣﻮﻁﺄ ﻣﺎﻟﻚ  6892ﺡ )  2/499( ﺳﻨﻦ ﺍﺑﻦ ﻣﺎﺟﺔ 5692ﺡ )  5/802ﺍﻟﺘﺮﻣﺬﻱ 
 = ﺍﻟﻨﺎﺷﺮ: ﻣﺆﺳﺴﺔ ﺯﺍﻳﺪ ﺑﻦ ﺳﻠﻄﺎﻥ ﺁﻝ ﻧﻬﻴﺎﻥ
ﺡ  4/332( ﺻﺤﻴﺢ ﺑﻦ ﺧﺮﻳﻤ�ﺔ  9383ﺡ ) 9/741( ﺻﺤﻴﺢ ﺍﺑﻦ ﺣﺒﺎﻥ ﺗﺮﺗﻴﺐ ﺑﻦ ﺑﻠﺒﺎﻥ 73352ﺡ )  6/261ﻣﺴﻨﺪ ﺃﺣﻤﺪ   8ﻋﺪﺩ ﺍﻷﺟﺰﺍء:  ﻡ4002 -ﻫـ 5241ﺍﻟﻄﺒﻌﺔ: ﺍﻻﻭﻟﻰ =
ﺍﻟﻨﺎﺷﺮ:  832ﺍﻟﻮﻓﺎﺓ  ﺍﻟﻤﺆﻟﻒ: ﺇﺳﺤﺎﻕ ﺑﻦ ﺇﺑﺮﺍﻫﻴﻢ ﺑﻦ ﻣﺨﻠﺪ ﺑﻦ ﺭﺍﻫﻮﻳﻪ  ﺍﻟﺤﻨﻈﻠﻲ ( 096ﺡ ) 2/681(  ﻣﺴﻨﺪ ﺇﺳﺤﺎﻕ ﺑﻦ ﺭﺍﻫﻮﻳﻪ 0419ﺡ ) 5/69( ﺳﻨﻦ ﺍﻟﺒﻴﻬﻘﻲ ﺍﻟﻜﺒﺮﻯ  6672)
( ﻣﺴ�ﻨﺪ ﺃﺑ�ﻲ  2505ﺡ )5/291ﺍﻟﻤﻌﺠ�ﻢ ﺍﻷﻭﺳ�ﻂ  5ﻋ�ﺪﺩ ﺍﻷﺟ�ﺰﺍء:  ﺗﺤﻘﻴﻖ: ﺩ. ﻋﺒﺪ ﺍﻟﻐﻔﻮﺭ ﺑ�ﻦ ﻋﺒ�ﺪ ﺍﻟﺤ�ﻖ ﺍﻟﺒﻠﻮﺷ�ﻲ1991 - 2141ﺍﻟﻄﺒﻌﺔ ﺍﻷﻭﻟﻰ، ﺍﻟﻤﺪﻳﻨﺔ ﺍﻟﻤﻨﻮﺭﺓ -ﻣﻜﺘﺒﺔ ﺍﻹﻳﻤﺎﻥ 
 ( 0374ﺡ ) 8/ 571ﻳﻌﻠﻰ 
( ﻭﻗﺎﻝ  ﺻﺤﻴﺢ ﻋﻠﻰ 0703ﺡ )  2/792(  ﻛﺬﻟﻚ ﺃﺧﺮﺟﻪ ﺍﻟﺤﺎﻛﻢ  6692ﺡ ) 5/902( ﺳﻨﻦ ﺍﻟﺘﺮﻣﺬﻱ 8721ﺡ ) 2/039( ﺻﺤﻴﺢ ﻣﺴﻠﻢ 5651ﺡ )  2/495ﺻﺤﻴﺢ ﺍﻟﺒﺨﺎﺭﻱ  (361)
ﻛﻤ�ﺎ ﺃﺧﺮﺟ�ﻪ ﺍﻟﺤ�ﺎﻛﻢ ﻣ�ﻦ ﻫ�ﺬﺍ ﺍﻟﻄﺮﻳ�ﻖ ﺑ�ﺎﺧﺘﻼﻑ ﻳﺴ�ﻴﺮ ﻓ�ﻲ ﺍﻟﻠﻔﻆ،ﻭﻛ�ﺬﻟﻚ  ﺷﺮﻁ ﺍﻟﺸﻴﺨﻴﻦ ﻭﻟﻢ ﻳﺨﺮﺟﺎﻩ ﻭﻗﺪ ﻭﻫﻢ ﻓﻲ ﺫﻟﻚ،ﻓﻘﺪ ﺃﺧﺮﺟﻪ ﺍﻟﺒﺨﺎﺭﻱ ﻣﻦ ﻁﺮﻳﻖ ﺳﻔﻴﺎﻥ ﻋﻦ ﻋﺎﺻﻢ ﻋﻦ ﺃﻧﺲ
 ( ﻭﻏﻴﺮﻫﻢ 4419ﺡ ) 5/79( ﻭﺍﻟﺒﻴﻬﻘﻲ ﻓﻲ ﺍﻟﺴﻨﻦ ﺍﻟﻜﺒﺮﻯ 9593ﺡ )  2/ 014ﺃﺧﺮﺟﻪ ﺍﻟﻨﺴﺎﺋﻲ ﻓﻲ ﺍﻟﺴﻨﻦ ﺍﻟﻜﺒﺮﻯ 
ﺎﻝ: ﺻﺤﻴﺢ ﻋﻠﻰ ﺷ�ﺮﻁ ﻣﺴ�ﻠﻢ ﻭﻟ�ﻢ ﻳﺨﺮﺟ�ﺎﻩ ﻭﻫ�ﻮ ( ﻣﻦ ﻁﺮﻳﻖ ﺃﺳﺒﺎﻁ ﺑﻦ ﻧﺼﺮ ﻋﻦ ﺍﻟﺴﺪﻱ ﻋﻦ ﺃﺑﻲ ﻣﺎﻟﻚ ﻋﻦ ﺍﺑﻦ ﻋﺒﺎﺱ ﻭﻗ3703ﺡ )  2/892ﺃﺧﺮﺟﻪ ﺍﻟﺤﺎﻛﻢ ﻓﻲ ﺍﻟﻤﺴﺘﺪﺭﻙ   (461)
  « : ﺑﻠﻔﻆ ﻛﺎﻧﺖ ﻓﻲ ﺍﻟﺠﺎﻫﻠﻴﺔ ﺍﻟﺸﻴﺎﻁﻴﻦ ﺗﻌﺰﻑ ﺍﻟﻠﻴﻞ ﻛﻠﻪ ﻭﺫﻛﺮ ﺍﻷﺛﺮ»ﻋﻨﺪﻩ  
 (871/ 2ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﻁﺒﻲ ـ  )   (561)
 (632/ 3ﺟﺎﻣﻊ ﺍﻟﺒﻴﺎﻥ )ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ( )   (661)
 (932/ 3ﺟﺎﻣﻊ ﺍﻟﺒﻴﺎﻥ )ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ( )   (761)
ﺍﻟﻨﺎﺷﺮ: ﻣﻜﺘﺒﺔ ﺍﻟﻌﻠﻮﻡ ﻭﺍﻟﺤﻜ�ﻢ، ﺍﻟﻤﺪﻳﻨ�ﺔ ﺍﻟﻤﻨ�ﻮﺭﺓ، ﺍﻟﻤﻤﻠﻜ�ﺔ ﻣﻌﺎﺻﺮ   ﺍﻟﻤﺆﻟﻒ: ﺟﺎﺑﺮ ﺑﻦ ﻣﻮﺳﻰ ﺑﻦ ﻋﺒﺪ ﺍﻟﻘﺎﺩﺭ ﺑﻦ ﺟﺎﺑﺮ ﺃﺑﻮ ﺑﻜﺮ ﺍﻟﺠﺰﺍﺋﺮﻱ (76/ 1ﺃﻳﺴﺮ ﺍﻟﺘﻔﺎﺳﻴﺮ ﻟﻠﺠﺰﺍﺋﺮﻱ )   (861)
 5ﻋﺪﺩ ﺍﻷﺟﺰﺍء:  ﻡ3002ﻫـ/4241ﺍﻟﻄﺒﻌﺔ: ﺍﻟﺨﺎﻣﺴﺔ،  ﺍﻟﻌﺮﺑﻴﺔ ﺍﻟﺴﻌﻮﺩﻳﺔ
 (85)
ﻭﺍﻟﻤﺮﻭﺓ ﺟﺒﻞ ﺁﺧﺮ ﻣﻘﺎﺑﻞ ﺍﻟﺼﻔﺎ ﻣﻦ ﺍﻟﺠﻬﺔ ﺍﻟﺸﻤﺎﻟﻴﺔ ﻭﺍﻟﻤﺴﺎﻓﺔ ﺑﻴﻨﻬﻤ�ﺎ ،ﺍﻟﺸﺮﻗﻴﺔ ﺍﻟﺠﻨﻮﺑﻴﺔﺟﺒﻞ ﻣﻘﺎﺑﻞ ﺍﻟﺒﻴﺖ ﻓﻲ ﺍﻟﺠﻬﺔ  :﴾ﺍﻟﺼﻔﺎ ﻭﺍﻟﻤﺮﻭﺓ  ﴿
 ( ﺫﺭﺍﻋﺎ.ً 067ﻗﺮﺍﺑﺔ ) 
ﺃﻋﻼﻡ ﺩﻳﻨﻪ ﺟﻤﻊ ﺷﻌﻴﺮﺓ ﻭﻫﻲ ﺍﻟﻌﻼﻣﺔ ﻋﻠﻰ ﻋﺒﺎﺩﺓ ﷲ ﺗﻌﺎﻟﻰ ﻓﺎﻟﺴﻌﻲ ﺑﻴﻦ ﺍﻟﺼﻔﺎ ﻭﺍﻟﻤﺮﻭﺓ ﺷﻌﻴﺮﺓ ﻷﻧﻪ ﺩﺍﻝ ﻋﻠﻰ ﻁﺎﻋﺔ ﷲ  :﴾ﺷﻌﺎﺋﺮ ﷲ  ﴿
 .ﺗﻌﺎﻟﻰ
 .ﺗﻌﺎﻟﻰ ﻷﺩﺍء ﻋﺒﺎﺩﺍﺕ ﻣﻌﻴﻨﺔ ﺗﺴﻤﻰ ﻧﺴﻜﺎً  ﺯﻳﺎﺭﺓ ﺑﻴﺖ ﷲ :﴾ﺍﻟﺤﻭ  ﴿
 .ﺗﻘﺼﻴﺮﻩ ﺃﻭﺯﻳﺎﺭﺓ ﺑﻴﺖ ﷲ ﺗﻌﺎﻟﻰ ﻟﻠﻄﻮﺍﻑ ﺑﻪ ﻭﺍﻟﺴﻌﻲ ﺑﻴﻦ ﺍﻟﺼﻔﺎ ﻭﺍﻟﻤﺮﻭﺓ ﻭﺍﻟﺘﺤﻠﻞ ﺑﺤﻠﻖ ﺷﻌﺮ ﺍﻟﺮﺃﺱ  :﴾ﺍﻟﻌﻤﺮﺓ  ﴿
 ﺑﻔﻌﻞ ﺍﻟﻤﻨﻬﻰ ﻋﻨﻪ. ﺃﻭﺍﻻﺛﻢ ﻭﻣﺎ ﻳﺘﺮﺗﺐ ﻋﻠﻰ ﺍﻟﻤﺨﺎﻟﻔﺔ ﺑﺘﺮﻙ ﺍﻟﻮﺍﺟﺐ  :﴾ﺍﻟﺠﻨﺎﺡ  ﴿
 .ﻳﺴﻌﻰ ﺑﻴﻨﻬﻤﺎ ﺫﺍﻫﺒﺎ ًﺟﺎﺋﻴﺎً  :﴾ﻳﻄﻮﱠ ﻑ  ﴿
 .ﻭﻳﺪﻓﻊ ﺍﻟﻤﻀﺮﺓ ﻭﺍﻟﻤﺮﺍﺩ ﺑﻪ ﻫﻨﺎ ﺍﻟﻌﻤﻞ ﺍﻟﺼﺎﻟﺢ،ﺍﻟﺨﻴﺮ ﺍﺳﻢ ﻟﻜﻞ ﻣﺎ ﻳﺠﻠﺐ ﺍﻟﻤﺴﺮﺓ :﴾ﺮﺍ ًﺧﻴ ﴿
ﻭﺩﺍﻓﻌﺎ ًﻣﺎ ﺗﻮﻫﻤﻪ ﺑﻌﺾ ﺍﻟﻤﺆﻣﻨﻴﻦ ﻣﻦ ﻭﺟﻮﺩ ﺇﺛﻢ ﻓ�ﻲ ﺍﻟﺴ�ﻌﻲ ،ﻳﺨﺒﺮ ﺗﻌﺎﻟﻰ ﻣﻘﺮﺭﺍ ًﻓﺮﺿﻴﺔ ﺍﻟﺴﻌﻲ ﺑﻴﻦ ﺍﻟﺼﻔﺎ ﻭﺍﻟﻤﺮﻭﺓ:ﻣﻌﻨﻰ ﺍﻵﻳﺔ ﺍﻟﻜﺮﻳﻤﺔ
ﻟ�ﻪ ﻧﺎﺋﻠ�ﺔ ﻳﺘﻤﺴ�ﺢ ﺑﻬﻤ�ﺎ ﻣ�ﻦ ﻳﺴ�ﻌﻰ ﺑ�ﻴﻦ ﻘ�ﺎﻝ ﻟﻤ�ﺮﻭﺓ ﻳﺍ ﻭﺁﺧﺮ ﻋﻠ�ﻰ،ﺳ�ﺎﻑ ٌﻟﻪ ﺇﻘﺎﻝ ﺑﻴﻨﻬﻤﺎ ﻧﻈﺮﺍ ًﺇﻟﻰ ﺃﻧﻪ ﻛﺎﻥ ﻓﻲ ﺍﻟﺠﺎﻫﻠﻴﺔ ﻋﻠﻰ ﺍﻟﺼﻔﺎ ﺻﻨﻢ ﻳ
ﺇﻥ ﺍﻟﺼﻔﺎ ﻭﺍﻟﻤﺮﻭﺓ ﻳﻌﻨﻲ ﺍﻟﺴﻌﻲ ﺑﻴﻨﻬﻤ�ﺎ ﻣ�ﻦ ﺷ�ﻌﺎﺋﺮ ﷲ ﺃﻱ ﻋﺒ�ﺎﺩﺓ ﻣ�ﻦ ﻋﺒﺎﺩﺍﺗ�ﻪ ﺇﺫ ﺗﻌﺒ�ﺪ ﺑﺎﻟﺴ�ﻌﻲ ﺑﻴﻨﻬﻤ�ﺎ ﻧﺒﻴ�ﻪ  :ﺗﻌﺎﻟﻰﻘﺎﻝ ﺍﻟﺼﻔﺎ ﻭﺍﻟﻤﺮﻭﺓ ﻓ
ﺍﻋﺘﻤ�ﺮ ﻷﺩﺍﻩ ﻭﺍﺟ�ﺐ ﺍﻟﻌﻤ�ﺮﺓ ﻓﻠﻴﺴ�ﻊ ﺑﻴﻨﻬﻤ�ﺎ ﺇﺩﺍًء  ﺃﻭﻓﻤﻦ ﺣﻭ ﺍﻟﺒﻴﺖ ﻷﺩﺍء ﻓﺮﻳﻀﺔ ﺍﻟﺤ�ﻭ .ﺇﺑﺮﺍﻫﻴﻢ ﻭﻭﻟﺪﻩ ﺇﺳﻤﺎﻋﻴﻞ ﻭﺍﻟﻤﺴﻠﻤﻮﻥ ﻣﻦ ﺫﺭﻳﺘﻬﻤﺎ
 .ﺍﺳﺎﻑ ﻭﻧﺎﺋﻠﺔ :ﻟﺮﻛﻦ ﺍﻟﺤﻭ ﻭﺍﻟﻌﻤﺮﺓ ﻭﻻ ﺇﺛﻢ ﻋﻠﻴﻪ ﻓﻲ ﻛﻮﻥ ﺍﻟﻤﺸﺮﻛﻴﻦ ﻛﺎﻧﻮﺍ ﻳﺴﻌﻮﻥ ﺑﻴﻨﻬﻤﺎ ﻷﺟﻞ ﺍﻟﺼﻨﻤﻴﻦ
ﻷﻧ�ﻪ ﺗﻌ�ﺎﻟﻰ ﻳﺸ�ﻜﺮ ﺑﻌﺒ�ﺎﺩﻩ ،ﺛ�ﻢ ﺃﺧﺒ�ﺮ ﺗﻌ�ﺎﻟﻰ ﻭﺍﻋ�ﺪﺍ ًﻋﺒ�ﺎﺩﻩ ﺍﻟﻤ�ﺆﻣﻨﻴﻦ ﺃﻥ ﻣ�ﻦ ﻳﺘﻄ�ﻮﻉ ﻣ�ﻨﻬﻢ ﺑﻔﻌ�ﻞ ﺧﻴ�ﺮ ﻣ�ﻦ ﺍﻟﺨﻴ�ﺮﺍﺕ ﻳﺠ�ﺰﻩ ﺑ�ﻪ ﻭﺛﺒ�ﻪ ﻋﻠﻴﻪ
ﻓﻤ�ﻦ ﺗﻄ�ﻮﻉ ﺧﻴ�ﺮﺍ ًﻓ�ﺈﻥ ﷲ  ﴿ :ﻫﺬﺍ ﻣﻌﻨ�ﻰ ﻗﻮﻟ�ﻪ ﺗﻌ�ﺎﻟﻰ،ﻴﻦ ﺃﻋﻤﺎﻟﻬﻢ ﺍﻟﺼﺎﻟﺤﺔ ﻭﺛﻴ�ﺒﻬﻢ ﻋﻠﻴﻬ�ﺎ ﻟﻌﻠﻤ�ﻪ ﺑﺘﻠ�ﻚ ﺍﻷﻋﻤ�ﺎﻝ ﻭﻧﻴ�ﺎﺕ ﺃﺻ�ﺤﺎﺑﻬﺎﺍﻟﻤﺆﻣﻨ
 .﴾ﺷﺎﻛﺮ ﻋﻠﻴﻢ
 
 
ﺃُْﻭﻟَٰ ٓﺌَِﻚ ﻳَۡﻠَﻌﻨُﻬُُﻢ ٱﻟﱠ  َُﻭﻳَۡﻠَﻌﻨُﻬُُﻢ ِﺐ ﺇِﻥﱠ ٱﻟﱠِﺬﻳَﻦ ﻳَۡﻜﺘُُﻤﻮَﻥ َﻣﺎ ٓﺃَﻧَﺰۡﻟﻨَﺎ ِﻣَﻦ ٱۡﻟﺒَﻴﱢﻨَٰ ِﺖ َﻭٱۡﻟﻬَُﺪٰﻯ ِﻣۢﻦ ﺑَۡﻌِﺪ َﻣﺎ ﺑَﻴﱠﻨﱠٰ ﻪ ُﻟِﻠﻨﱠﺎِﺱ ﻓِﻲ ٱۡﻟِﻜﺘَ ٰ ﴿
  ﴾ ۹٥۱ ٱﻟﻠﱠٰ ِﻌﻨُﻮﻥ َ
 
 .ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ: )ﺇﻥ ﺍﻟﺬﻳﻦ ﻳﻜﺘﻤﻮﻥ( ـ ﺍﻵﻳﺔ   
ﺳ�ﺄﻝ ﻣﻌ�ﺎﺫ ﺑ�ﻦ   »: ﻗ�ﺎﻝﻋﻜﺮﻣﺔ ﻋﻦ ﺍﺑ�ﻦ ﻋﺒ�ﺎﺱ  ﺃﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮ ﻭﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﻣﻦ ﻁﺮﻳﻖ ﺳﻌﻴﺪ  [ﻙ] .96
ﻣ�ﺎ ﻓ�ﻲ ﺍﻟﺘ�ﻮﺭﺍﺓ ﻓﻜﺘﻤ�ﻮﻫﻢ ﺇﻳ�ﺎﻩ ﻭﺃﺑ�ﻮﺍ  ﺑﻌﺾ ﻋﻦ ﻧﻔﺮﺍ ًﻣﻦ ﺃﺣﺒﺎﺭ ﻳﻬﻮﺩ،ﺟﺒﻞ ﻭﺳﻌﺪ ﺑﻦ ﻣﻌﺎﺫ ﻭﺧﺎﺭﺟﺔ ﺑﻦ ﺯﻳﺪ
 .«  (961F861)ـ ﺍﻵﻳﺔ ﴾ﺇﻥ ﺍﻟﺬﻳﻦ ﻳﻜﺘﻤﻮﻥ ﻣﺎ ﺃﻧﺰﻟﻨﺎ ﻣﻦ ﺍﻟﺒﻴﻨﺎﺕ ﻭﺍﻟﻬﺪﻯ﴿ :ﻓﺄﻧﺰﻝ ﷲ  ﻓﻴﻬﻢ،ﺃﻥ ﻳﺨﺒﺮﻭﻫﻢ
 
 [ﺗﻌﻠﻴﻖ]
ﻭﻗ�ﺪ ﺑ�ﻴﻦ  .ﻭﻫﻮ ﻳﺪﻝ ﻋﻠﻰ ﺃﻥ ﺍﻵﻳﺔ ﻧﺰﻟ�ﺖ ﻓ�ﻲ ﺃﻫ�ﻞ ﺍﻟﻜﺘ�ﺎﺏ ،ﻋﻦ ﺍﺑﻦ ﻋﺒﺎﺱ ﺣﻴﺪﺭﺣﻤﻪ ﷲ ﺗﻌﺎﻟﻰ ﻫﺬﺍ ﺍﻷﺛﺮ ﺍﻟﻮﺍﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ  
 .�ﻫﺬﺍ ﺍﻟﺸﻲء ﺍﻟﺬﻱ ﺳﺄﻝ ﺍﻟﺼﺤﺎﺑﺔ ﻋﻨﻪ ﺃﻧﻪ ﺍﻟﺮﺟﻢ ﻭﺃﻣﺮ ﺍﻟﻨﺒﻲ ﺍﻹﻣﺎﻡ ﺍﻟﻮﺍﺣﺪﻱ 
 .ﺍﻟﻮﺍﺣﺪﻱ ﻧﺰﻟﺖ ﻓﻲ ﻋﻠﻤﺎء ﺍﻟﻜﺘﺎﺏ ﻭ ﻛﺘﻤﺎﻧﻬﻢ ﺁﻳﺔ ﺍﻟﺮﺟﻢ ﻭ ﺃﻣﺮ ﻣﺤﻤﺪﻗﺎﻝ :ﺍﻹﻣﺎﻡ ﺍﺑﻦ ﺣﺠﺮﻗﺎﻝ 
 ﺇﻥ ﻣﻌﺎﺫ ﺑﻦ ﺟﺒﻞ ﻭ ﺳﻌﺪ ﺑﻦ ﻣﻌﺎﺫ ﻭﺧﺎﺭﺟﺔ ﺑﻦ ﺯﻳﺪ ﺳﺄﻟﻮﺍ ﺍﻟﻴﻬﻮﺩ ﻋ�ﻦ:ﻗﺎﻝﺫﻛﺮﻩ ﻣﻘﺎﺗﻞ ﺑﻦ ﺳﻠﻴﻤﺎﻥ ﺃﺗﻢ ﻣﻦ ﻫﺬﺍ ] ﻳﻌﻨﻰ ﺍﺑﻦ ﺣﺠﺮ [  :ﻗﻠﺖ 
ﻢ ﻛﻌ�ﺐ ﻓ�ﺰﺍﺩ  ﻓ�ﻴﻬ :ﺫﻛﺮﻩ ﺍﻟﻤ�ﺎﻭﺭﺩﻱﻭ.ﻣﻨﻬﻢ ﻛﻌﺐ ﺑﻦ ﺍﻷﺷﺮﻑ ﻭ ﺍﺑﻦ ﺻﻮﺭﻳﺎ ﻳﻌﻨﻲ ﺃﻣﺮ ﻣﺤﻤﺪ .ﺃﻣﺮ ﻣﺤﻤﺪ ﻭ ﻋﻦ ﺍﻟﺮﺟﻢ ﻭﻏﻴﺮﻩ ﻓﻜﺘﻤﻮﻫﻢ
ﺃﺧﺮﺝ ﺍﻟﻄﺒﺮﻱ ﻣ�ﻦ ﻁﺮﻳ�ﻖ ﻣﺤﻤ�ﺪ ﺑ�ﻦ ﻭ .ﺃﺧﺮﺟﻪ ﻋﺒﺪ ﺑﻦ ﺣﻤﻴﺪ ﻣﻦ ﻁﺮﻳﻖ ﺷﻴﺒﺎﻥ ﻋﻦ ﻗﺘﺎﺩﺓ ﺩﻭﻥ ﺫﻛﺮ ﺍﻟﺮﺟﻢﻭ.ﺑﻦ ﺃﺳﻴﺪ ﻭﺯﻳﺪ ﺑﻦ ﺍﻟﺘﺎﺑﻮﺕ
ﺧﺎﺭﺟ�ﺔ ﺑ�ﻦ ﺯﻳ�ﺪ ﻌﺪ ﺑﻦ ﻣﻌﺎﺫ ﺃﺧﻮ ﺑﻨﻲ ﻋﺒﺪ ﺍﻷﺷ�ﻬﻞ ﻭﺳﺳﺄﻝ ﻣﻌﺎﺫ ﺑﻦ ﺟﺒﻞ ﺃﺧﻮ ﺑﻨﻲ ﺳﻠﻤﺔ ﻭ : ﺎﻝﻗﺇﺳﺤﺎﻕ ﺑﺴﻨﺪﻩ ﺍﻟﻤﺘﻜﺮﺭ ﺇﻟﻰ ﺍﺑﻦ ﻋﺒﺎﺱ 
ﻓ�ﺄﻧﺰﻝ ﷲ ﻋ�ﺰ ﻭ ﺟ�ﻞ ﻓ�ﻴﻬﻢ  .ﺃﺑ�ﻮﺍ ﺃﻥ ﻳﺨﺒ�ﺮﻭﻫﻢ ﻋﻨ�ﻪﺩ ﻋﻤﺎ ﻓﻲ ﺍﻟﺘﻮﺭﺍﺓ ﻓﻜﺘﻤﻮﻫﻢ ﺇﻳﺎﻩ ﻭﺃﺧﻮ ﺑﻨﻲ ﺍﻟﺤﺎﺭﺙ ﺑﻦ ﺍﻟﺨﺰﺭﺝ ﻧﻔﺮﺍ ﻣﻦ ﺃﺣﺒﺎﺭ ﻳﻬﻮ
  .ﺍﻵﻳﺔ ﴾ﺇﻥ ﺍﻟﺬﻳﻦ ﻳﻜﺘﻤﻮﻥ ﻣﺎ ﺃﻧﺰﻟﻨﺎ ﻣﻦ ﺍﻟﺒﻴﻨﺎﺕ ﻭ ﺍﻟﻬﺪﻯ﴿
 .ﻫﻢ ﻳﺠﺪﻭﻧﻪ ﻣﻜﺘﻮﺑﺎ ﻋﻨﺪﻫﻢ ﺣﺴﺪﺍﻛﺘﻤﻮﺍ ﻣﺤﻤﺪﺍ ﻭ :ﻗﺎﻝﻦ ﻁﺮﻳﻖ ﺍﻟﺮﺑﻴﻊ ﺑﻦ ﺃﻧﺲ ﻭﻣ 
ﻟ�ﻪ ﻫ�ﻞ ﺗﺠ�ﺪﻭﻥ ﻗ�ﺎﻝ ﻟ�ﻪ ﺛﻌﻠﺒ�ﺔ ﺑ�ﻦ ﻋﻨﻤ�ﺔ ﻘﺎﻝ ﺯﻋﻤﻮﺍ ﺃﻥ ﺭﺟﻼ ﻣﻦ ﺍﻟﻴﻬﻮﺩ ﻛﺎﻥ ﻟﻪ ﺻﺪﻳﻖ ﻣﻦ ﺍﻷﻧﺼﺎﺭ ﻳ: ﻭﻣﻦ ﻁﺮﻳﻖ ﺃﺳﺒﺎﻁ ﻋﻦ ﺍﻟﺴﺪﻱ 
ﺎﺗﻢ ﻣﻦ ﻁﺮﻳﻖ ﺍﻟﺮﺑﻴﻊ ﺑﻦ ﺃﻧﺲ ﻋ�ﻦ ﺃﺑ�ﻲ ﺍﻟﻌﺎﻟﻴ�ﺔ ﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺣ.ﺍﻟﺴﻼﻡﺍﻟﺼﻼﺓ ﻭﺍﻟﺒﻴﻨﺎﺕ ﻫﻮ ﻣﺤﻤﺪ ﻋﻠﻴﻪ ﻭ:ﻗﺎﻝ .ﻻﻗﺎﻝ  ؟ﻣﺤﻤﺪﺍ ﻋﻨﺪﻛﻢ
 ﺍﻧﺘﻬﻲ.(071F961)ﻭﻛﺘﻤﻮﺍ ﻣﺎ ﺃﻧﺰﻝ ﷲ ﻣﻦ ﺃﻣﺮﻩ ﻭﺻﻔﺘﻪ ،ﻋﻨﺪﻫﻢ ﻭ ﻧﻌﺘﻪ ﻭﻫﻢ ﻳﺠﺪﻭﻧﻪ ﻣﻜﺘﻮﺑﺎً  ﻫﻢ ﺃﻫﻞ ﺍﻟﻜﺘﺎﺏ ﻛﺘﻤﻮﺍ ﻣﺤﻤﺪﺍً  :ﻗﺎﻝ
 ﺍﻟﺮﻭﺍﻳ��ﺎﺕﻋﻠ��ﻰ ﺿ��ﻌﻒ ﻓ��ﻲ ﺇﺳ��ﻨﺎﺩ ﺣ��ﺪﻳﺚ ﺍﺑ��ﻦ ﻋﺒ��ﺎﺱ ﻭﺇﺭﺳ��ﺎﻝ ﻓ��ﻲ ﻭﺇﻥ ﻛ��ﺎﻥ ﺳ��ﺒﺐ ﺍﻟﻨ��ﺰﻭﻝ ﻛﻤ��ﺎ ﺫﻛ��ﺮ  :ﻗﻠ��ﺖ  
ﻓ�ﺮﻭﻱ ﺍﻟﺒﺨ�ﺎﺭﻱ ﻭﻣﺴ�ﻠﻢ ﻭﻏﻴﺮﻫﻤ�ﺎ َﻋ�ْﻦ ،ﻭﻋﻠﻰ ﻫ�ﺬﺍ ﺗ�ﺄﻭﻝ ﺃﺑ�ﻮ ﻫﺮﻳﺮﺓ،ﻓﻴﺸﻤﻞ ﻛﻞ ﻣﻦ ﻳﻜﺘﻢ ﻣﺎ ﺃﻧﺰﻝ ﷲ ﺗﻌ�ﺎﻟﻰ ﻋﺎﻡﻓﻤﻌﻨﻰ ﺍﻵﻳﺔ .ﺍﻷﺧﺮﻯ
ﻳَﻦ ﻳَْﻜﺘُُﻤﻮَﻥ َﻣﺎ ﺃَْﻧَﺰْﻟﻨَﺎ ِﻣ�َﻦ ﺇِﻥﱠ ﺍﻟﱠﺬ ِ ﴿ﺛُﻢﱠ ﻳَْﺘﻠُﻮ ،َﻭﻟَْﻮﻻ َﺁﻳَﺘَﺎِﻥ ﻓِﻰ ِﻛﺘَﺎِﺏ ﷲﱠ  َِﻣﺎ َﺣﺪﱠ ْﺛُﺖ َﺣِﺪﻳﺜًﺎ،ﺇِﻥﱠ ﺍﻟﻨﱠﺎَﺱ ﻳَﻘُﻮﻟُﻮَﻥ ﺃَْﻛﺜََﺮ ﺃَﺑُﻮ ﻫَُﺮْﻳَﺮﺓَ »: ﻗﺎﻝﺃَﺑِﻰ ﻫَُﺮْﻳَﺮﺓَ 
ُﻢ ﺍْﻟَﻌَﻤ�ُﻞ ِﻭﺇِﻥﱠ ﺇِْﺧَﻮﺍﻧَﻨ�َﺎ ِﻣ�َﻦ ﺍﻷَْﻧَﺼ�ﺎِﺭ َﻛ�ﺎَﻥ ﻳَْﺸ�َﻐﻠُﻬُ ،ﺇِﻥﱠ ﺇِْﺧَﻮﺍﻧَﻨَﺎ ِﻣَﻦ ﺍْﻟُﻤﻬَﺎِﺟِﺮﻳَﻦ َﻛﺎَﻥ ﻳَْﺸَﻐﻠُﻬُُﻢ ﺍﻟﺼﱠ ْﻔُﻖ ﺑِﺎﻷَْﺳ�َﻮﺍﻕ ِ﴾ﺍﻟﺮﱠ ِﺣﻴُﻢ ﴿ﺇِﻟَﻰ ﻗَْﻮﻟِِﻪ  ﴾ﺍْﻟﺒَﻴﱢﻨَﺎِﺕ 
 .« (171F071)َﻭﻳَْﺤﻔَﻆ َُﻣﺎ ﻻ َﻳَْﺤﻔَﻈُﻮﻥ َ،ﺑِِﺸﺒَِﻊ ﺑَْﻄﻨِِﻪ َﻭﻳَْﺤُﻀُﺮ َﻣﺎ ﻻَ ﻳَْﺤُﻀُﺮﻭﻥ َ - � -ﺃَﺑَﺎ ﻫَُﺮْﻳَﺮﺓ ََﻛﺎَﻥ ﻳَْﻠَﺰُﻡ َﺭُﺳﻮَﻝ ﷲﱠ  ِ َﻭﺇِﻥﱠ ﻓِﻰ ﺃَْﻣَﻮﺍﻟِِﻬْﻢ،
 
 ]ﻣﺴﺄﻟﺔ [ 
 _______________
 ﺤﻤﺪ ﻣﻦ ﻁﺮﻳﻖ ﻣﺤﻤﺪ ﺑﻦ ﺇﺳﺤﺎﻕ ﻋﻦ ﺷﻴﺨﻪ  ﻣﺤﻤﺪ ﺑﻦ ﺃﺑﻲ ﻣ 2/ 35ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺟﺮﻳﺮ   (961)
ﺍﻟﻤﺤﻘ�ﻖ: ﻋﺒ�ﺪ ﺍﻟﺤﻜ�ﻴﻢ ﻣﺤﻤ�ﺪ  ﻫ�ـ(258ﻟﻤﺆﻟﻒ: ﺃﺑﻮ ﺍﻟﻔﻀﻞ ﺃﺣﻤﺪ ﺑﻦ ﻋﻠﻲ ﺑ�ﻦ ﻣﺤﻤ�ﺪ ﺑ�ﻦ ﺃﺣﻤ�ﺪ ﺑ�ﻦ ﺣﺠ�ﺮ ﺍﻟﻌﺴ�ﻘﻼﻧﻲ )ﺍﻟﻤﺘ�ﻮﻓﻰ: ﺍ (114/ 1ﺍﻟﻌﺠﺎﺏ ﻓﻲ ﺑﻴﺎﻥ ﺍﻷﺳﺒﺎﺏ )   (071)
 ﺍﻟﻨﺎﺷﺮ: ﺩﺍﺭ ﺍﺑﻦ ﺍﻟﺠﻮﺯﻱ ﺍﻷﻧﻴﺲ
 (04/ 1ﺻﺤﻴﺢ ﺍﻟﺒﺨﺎﺭﻱ )   (171)
 (95)
 
ﻬﺎ ﺧﻼﻑ ﺑﻴﻦ ﺃﻫ�ﻞ ﻭﻓﻴ ﴾ﺍﻟﻼﻋﻨﻮﻥﻳﻠﻌﻨﻬﻢ ﷲ ﻭﻳﻠﻌﻨﻬﻢ  ﺃﻭﻟﺌﻚ ﴿ﺗﻜﻠﻢ ﺍﻟﻌﻠﻤﺎء ﻋﻦ ﻣﺴﺄﻟﺔ ﻟﻌﻦ ﺍﻟﻜﺎﻓﺮ ﺍﻟﻤﻌﻴﻦ ﺍﺳﺘﺪﻻﻻ ًﺑﻬﺬﻩ ﺍﻵﻳﺔ  
 .ﺍﻟﻌﻠﻢ
ﺍﻟﺤﺎﻓﻆ ﺍﺑﻦ ﻛﺜﻴﺮ ﻓﺼﻞ: ﻻ ﺧﻼﻑ ﻓﻲ ﺟﻮﺍﺯ ﻟﻌﻦ ﺍﻟﻜﻔﺎﺭ، ﻭﻗﺪ ﻛﺎﻥ ﻋﻤﺮ ﺑﻦ ﺍﻟﺨﻄﺎﺏ، ﺭﺿﻲ ﷲ ﻋﻨﻪ، ﻭﻋﻤﻦ ﺑﻌ�ﺪﻩ ﻣ�ﻦ ﻗﺎﻝ  
 ﺍﻷﺋﻤﺔ، ﻳﻠﻌﻨﻮﻥ ﺍﻟﻜﻔﺮﺓ ﻓﻲ ﺍﻟﻘﻨﻮﺕ ﻭﻏﻴﺮﻩ؛ ﻓﺄﻣﺎ ﺍﻟﻜﺎﻓﺮ ﺍﻟﻤﻌﻴﻦ، ﻓﻘﺪ ﺫﻫﺐ ﺟﻤﺎﻋﺔ ﻣﻦ ﺍﻟﻌﻠﻤﺎء ﺇﻟﻰ ﺃﻧﻪ ﻻ ﻳﻠﻌﻦ ﻷﻧﺎ ﻻ ﻧﺪﺭﻱ ﺑﻤﺎ ﻳﺨ�ﺘﻢ ﻟ�ﻪ،
ﻁﺎﺋﻔ�ﺔ ﻗﺎﻟ�ﺖ ﻭ ﴾ َﻋﻠ�َْﻴِﻬْﻢ ﻟَْﻌﻨ�َﺔ ُﷲﱠ  َِﻭﺍْﻟَﻤﻼﺋَِﻜ�ِﺔ َﻭﺍﻟﻨﱠ�ﺎِﺱ ﺃَْﺟَﻤِﻌ�ﻴﻦ َ ﺃﻭﻟﺌ�ﻚﺇِﻥﱠ ﺍﻟﱠ�ِﺬﻳَﻦ َﻛﻔ�َُﺮﻭﺍ َﻭَﻣ�ﺎﺗُﻮﺍ َﻭﻫ�ُْﻢ ُﻛﻔﱠ�ﺎٌﺭ  ﴿ﺘﺪﻝ ﺑﻌﻀ�ﻬﻢ ﺑﻬ�ﺬﻩ ﺍﻵﻳ�ﺔ: ﻭﺍﺳ
ﻓﻴ�ﻪ ﺿ�ﻌﻒ، ﻭﺍﺳ�ﺘﺪﻝ ﻏﻴ�ﺮﻩ  ﺃﺧﺮﻯ: ﺑﻞ ﻳﺠﻮﺯ ﻟﻌﻦ ﺍﻟﻜﺎﻓﺮ ﺍﻟﻤﻌﻴﻦ. ﻭﺍﺧﺘﺎﺭ ﺫﻟﻚ ﺍﻟﻔﻘﻴﻪ ﺃﺑﻮ ﺑﻜﺮ ﺑﻦ ﺍﻟﻌﺮﺑﻲ ﺍﻟﻤﺎﻟﻜﻲ، ﻭﻟﻜﻨﻪ ﺍﺣﺘﻭ ﺑﺤ�ﺪﻳﺚ
ﻘ�ﺎﻝ ﺭﺟﻞ: ﻟﻌﻨﻪ ﷲ، ﻣﺎ ﺃﻛﺜﺮ ﻣﺎ ﻳ�ﺆﺗﻰ ﺑ�ﻪ، ﻓﻘﺎﻝ ﺑﻘﻮﻟﻪ، ﻋﻠﻴﻪ ﺍﻟﺴﻼﻡ، ﻓﻲ ﺻﺤﻴﺢ ﺍﻟﺒﺨﺎﺭﻱ ﻓﻲ ﻗﺼﺔ ﺍﻟﺬﻱ ﻛﺎﻥ ﻳﺆﺗﻰ ﺑﻪ ﺳﻜﺮﺍﻥ ﻓﻴﺤﺪﻩ، ﻓ
ﷲ  ﻓﻌﻠﱠ�ﺔ ﺍﻟﻤﻨ�ﻊ ﻣ�ﻦ ﻟﻌﻨ�ﻪ؛ ﺑﺄﻧ�ﻪ ﻳﺤ�ﺐ ﷲ ﻭﺭﺳ�ﻮﻟﻪ ﻓ�ﺪﻝ ﻋﻠ�ﻰ ﺃﻥ ﻣ�ﻦ ﻻ ﻳﺤ�ﺐ: ﻗ�ﺎﻟﻮﺍ "ﻻ ﺗﻠﻌﻨﻪ ﻓﺈﻧﻪ ﻳﺤ�ﺐ ﷲ ﻭﺭﺳ�ﻮﻟﻪ" :�ﺭﺳﻮﻝ ﷲ 
 .(271F171)ﻭﺭﺳﻮﻟﻪ ﻳﻠﻌﻦ، ﻭﷲ ﺃﻋﻠﻢ
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ] 
ﺃﻣﺮ ﻣﺤﻤﱠ �ٍﺪ ﴾ﻭﺍﻟﻬﺪﻯ ﴿ﻣﻦ ﺍﻟﺮﱠ ﺟﻢ ﻭﺍﻟﺤﺪﻭﺩ ﻭﺍﻷﺣﻜﺎﻡ ﴾ﻣﻦ ﺍﻟﺒﻴﻨﺎﺕ ﴿ﻋﻠﻤﺎء ﺍﻟﻴﻬﻮﺩ  :ﻳﻌﻨﻲ﴾ﺇﻥﱠ ﺍﻟﺬﻳﻦ ﻳﻜﺘﻤﻮﻥ ﻣﺎ ﺃﻧﺰﻟﻨﺎ ﴿ﺍﻹﻣﺎﻡ ﺍﻟﻮﺍﺣﺪﻱ ﻗﺎﻝ 
ﻛ�ﻞﱡ ﺷ�ﻲٍء ﺇﻻﱠ ﺍﻟﺠ�ﻦﱠ ﴾ﻳﻠﻌ�ﻨﻬﻢ ﷲ ﻭﻳﻠﻌ�ﻨﻬﻢ ﺍﻟﻼﻋﻨﻮﻥ ﺃﻭﻟﺌ�ﻚ ﴿ﺓ ﻓﻲ ﺍﻟﺘﱠ�ﻮﺭﺍ﴾ﻓﻲ ﺍﻟﻜﺘﺎﺏ ﴿ﻟﺒﻨﻲ ﺇﺳﺮﺍﺋﻴﻞ  ﴾ ﻣﻦ ﺑﻌﺪ ﻣﺎ ﺑﻴﻨﺎﻩ ﻟﻠﻨﺎﺱ ﴿ﻭﻧﻌﺘﻪ  �
 .(371F271)ﻭﺍِﻹﻧﺲ
 
ﻳَﻨﻔَُﻊ ٱﻟﻨﱠﺎَﺱ َﻭَﻣﺎ ٓﺃَﻧَﺰَﻝ  ﺇِﻥﱠ ﻓِﻲ َﺧۡﻠِﻖ ٱﻟﺴﱠ َﻤٰ َﻮٰ ِﺕ َﻭٱۡﻷَۡﺭِﺽ َﻭٱۡﺧﺘِﻠَٰ ِﻒ ٱﻟﱠۡﻴِﻞ َﻭٱﻟﻨﱠﻬَﺎِﺭ َﻭٱۡﻟﻔُۡﻠِﻚ ٱﻟﱠﺘِﻲ ﺗَۡﺠِﺮﻱ ﻓِﻲ ٱۡﻟﺒَۡﺤِﺮ ﺑَِﻤﺎ ﴿
َﻭﺗَۡﺼِﺮﻳِﻒ ٱﻟﺮﱢ ﻳَٰ ﺢ َِﻭٱﻟﺴﱠَﺤﺎِﺏ  ﻓَﺄَۡﺣﻴَﺎ ﺑِِﻪ ٱۡﻷَۡﺭَﺽ ﺑَۡﻌَﺪ َﻣۡﻮﺗِﻬَﺎ َﻭﺑَﺚﱠ ﻓِﻴﻬَﺎ ِﻣﻦ ُﻛﻞﱢ َﺩٓﺍﺑﱠﺔ ٖ ِء ِﻣﻦ ﻣﱠ ﺎٓء ٖٱﻟﱠ  ُِﻣَﻦ ٱﻟﺴﱠ َﻤﺎٓ 
 ﴾  ٤٦۱ﻳَۡﻌﻘِﻠُﻮَﻥ  ﻟﱢﻘَۡﻮﻡ ٖ ٱﻟﺴﱠ َﻤﺎِٓء َﻭٱۡﻷَۡﺭِﺽ َﻷٓﻳَٰ ﺖ ٖٱۡﻟُﻤَﺴﺨﱠ ِﺮ ﺑَۡﻴَﻦ 
 
 ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ: )ﺇﻥ ﻓﻲ ﺧﻠﻖ ﺍﻟﺴﻤﻮﺍﺕ( ـ ﺍﻵﻳﺔ.   
ﺃﺧﺮﺝ ﺳﻌﻴﺪ ﺑﻦ ﻣﻨﺼﻮﺭ ﻓﻲ ﺳﻨﻨﻪ ﻭﺍﻟﻔﺮﻳﺎﺑﻲ ﻓ�ﻲ ﺗﻔﺴ�ﻴﺮﻩ ﻭﺍﻟﺒﻴﻬﻘ�ﻲ ﻓ�ﻲ ﺷ�ﻌﺐ ﺍﻹﻳﻤ�ﺎﻥ ﻋ�ﻦ ﺃﺑ�ﻲ ﺍﻟﻀ�ﺤﻰ   .07
[ ﺗﻌﺠ�ﺐ ﺍﻟﻤﺸ��ﺮﻛﻮﻥ 361]ﺍﻟﺒﻘ�ﺮﺓ  ﴾ ﻭﺇﻟﻬﻜ��ﻢ ﺇﻟ�ﻪ ﻭﺃﺣ�ﺪ ﻻ ﺇﻟ��ﻪ ﺇﻻ ﻫ�ﻮ ﺍﻟ�ﺮﺣﻤﻦ ﺍﻟ��ﺮﺣﻴﻢ﴿ﻟﻤ�ﺎ ﻧﺰﻟ�ﺖ  »: ﻗ�ﺎﻝ
ﺇﻟ�ﻰ ﻗﻮﻟ�ﻪ  ﴾ﺕ ﻭﺍﻷﺭﺽﺇﻥ ﻓ�ﻲ ﺧﻠ�ﻖ ﺍﻟﺴ�ﻤﻮﺍ﴿: ﻓﺄﻧﺰﻝ ﷲ،! ﻟﺌﻦ ﻛﺎﻥ ﺻﺎﺩﻗﺎ ًﻓﻠﻴﺄﺗﻨﺎ ﺑﺂﻳ�ﺔ؟ﺇﻟﻬﺎ ﻭﺍﺣﺪﺍً : ﻗﺎﻟﻮﺍﻭ
 ﻫﺬﺍ ﻣﻌﻀﻞ ﻟﻜﻦ ﻟﻪ ﺷﺎﻫﺪ.  :ﻗﻠﺖ.« (471F371)﴾ﻟﻘﻮﻡ ﻳﻌﻘﻠﻮﻥ﴿
 :ﺑﺎﻟﻤﺪﻳﻨ�ﺔ  �ﻧ�ﺰﻝ ﻋﻠ�ﻰ ﺍﻟﻨﺒ�ﻲ »: ﻗ�ﺎﻝ،ﻋﻄﺎء  ﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑ�ﻲ ﺣ�ﺎﺗﻢ ﻭﺃﺑ�ﻮ ﺍﻟﺸ�ﻴﺦ ﻓ�ﻲ ﻛﺘ�ﺎﺏ ﺍﻟﻌﻈﻤ�ﺔ ﻋ�ﻦ .17
  ؟ﻛﻴ�ﻒ ﻳﺴ�ﻊ ﺍﻟﻨ�ﺎﺱ ﺇﻟ�ﻪ ﻭﺃﺣ�ﺪ: ﻛﻔ�ﺎﺭ ﻗ�ﺮﻳﺶ ﺑﻤﻜ�ﺔﻘ�ﺎﻝ ﻓ ﴾ﻭﺇﻟﻬﻜﻢ ﺇﻟﻪ ﻭﺃﺣﺪ ﻻ ﺇﻟﻪ ﺇﻻ ﻫﻮ  ﺍﻟ�ﺮﺣﻤﻦ ﺍﻟ�ﺮﺣﻴﻢ﴿
 .«(571F471)  ﴾ﻟﻘﻮﻡ ﻳﻌﻘﻠﻮﻥ﴿ﺇﻟﻰ ﻗﻮﻟﻪ   ﴾ﺇﻥ ﻓﻲ ﺧﻠﻖ ﺍﻟﺴﻤﻮﺍﺕ ﻭﺍﻷﺭﺽ ﴿ :ﻓﺄﻧﺰﻝ ﷲ
ﻗ�ﺮﻳﺶ ﻗﺎﻟ�ﺖ  »: ﻗ�ﺎﻝﺍﺑ�ﻦ ﻋﺒ�ﺎﺱ  ﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﻭﺍﺑﻦ ﻣﺮﺩﻭﻳﻪ ﻣﻦ ﻁﺮﻳﻖ ﺟﻴﺪ ﻣﻮﺻ�ﻮﻝ ﻋ�ﻦ [ﻙ] .27
ﻓﺄﻭﺣﻰ ﷲ  ﺇﻟﻴﻪ ﺇﻧ�ﻲ ﻣﻌﻄ�ﻴﻬﻢ ﻭﻟﻜ�ﻦ ﺇﻥ ،ﺍﺩﻉ ﷲ ﺃﻥ ﻳﺠﻌﻞ ﻟﻨﺎ ﺍﻟﺼﻔﺎ ﺫﻫﺒﺎ ًﻧﺘﻘﻮﻯ ﺑﻪ ﻋﻠﻰ ﻋﺪﻭﻧﺎ : �ﻟﻠﻨﺒﻲ 
ﻓ��ﺄﺩﻋﻮﻫﻢ ﻳﻮﻣ��ﺎ ً،ﺭﺏ ﺩﻋﻨ��ﻲ ﻭﻗﻮﻣﻲ: ﻘ��ﺎﻝﻓ،ﺑﺘﻬﻢ ﻋ��ﺬﺍﺑﺎ ًﻻ ﺃﻋﺬﺑ��ﻪ ﺃﺣ��ﺪﺍ ًﻣ��ﻦ ﺍﻟﻌﺎﻟﻤﻴﻦﻛﻔ��ﺮﻭﺍ ﺑﻌ��ﺪ ﺫﻟ��ﻚ ﻋ��ﺬ
ﻭﻛﻴﻒ ﻳﺴ�ﺄﻟﻮﻧﻚ ،﴾ﺇﻥ ﻓ�ﻲ ﺧﻠ�ﻖ ﺍﻟﺴ�ﻤﻮﺍﺕ ﻭﺍﻷﺭﺽ ﻭﺍﺧ�ﺘﻼﻑ ﺍﻟﻠﻴ�ﻞ ﻭﺍﻟﻨﻬ�ﺎﺭ﴿ :ﻓ�ﺄﻧﺰﻝ ﷲ  ﻫ�ﺬﻩ ﺍﻵﻳ�ﺔ،ﺑﻴﻮﻡ
 .« (671F571)ﺍﻟﺼﻔﺎ ﻭﻫﻢ ﻳﺮﻭﻥ ﻣﻦ ﺍﻵﻳﺎﺕ ﻣﺎ ﻫﻮ ﺃﻋﻈﻢ
 
 [ﺗﻌﻠﻴﻖ] 
ﻓﺎﻷﻭﻝ ﻭﺍﻟﺜﺎﻧﻲ ﺑﺴ�ﺒﺐ ﺗﻌﺠ�ﺐ ﺍﻟﻜﻔ�ﺎﺭ ﻣ�ﻦ ﺃﻥ ﻳﻜ�ﻮﻥ ﻟﻠﻜ�ﻮﻥ ﺇﻟ�ﻪ ،ﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺛﻼﺛﺔ ﺁﺛﺎﺭ ﻓﻲ ﺳﺒﺐ ﻧ 
ﻓ�ﺈﻥ ﺍﻟﻨﻈ�ﺮ ﻓ�ﻲ ﺍﻟﺴ�ﻤﻮﺍﺕ ﻭﺍﻷﺭﺽ ﻭﻫ�ﺬﻩ ﺍﻵﻳ�ﺎﺕ ﺍﻟﻜﻮﻧﻴ�ﺔ ﺍﻟﺘ�ﻲ ،ﻟﻬﻢ ﻋﻠﻰ ﺍﻟﺘﻔﻜﺮ ﻓﻲ ﻣﺨﻠﻮﻗ�ﺎﺕ ﷲ ﺣﺜﺎً ﻓﺄﻧﺰﻝ ﷲ ﺗﻌﺎﻟﻰ ﻟﻬﻢ ﺍﻵﻳﺔ ،ﻭﺍﺣﺪ
ﺃﻥ ﻳ�ﺄﺗﻲ ﺑﺎﻵﻳ�ﺎﺕ ﻛ�ﺄﻥ  �ﺗﻌﻨ�ﺖ ﺍﻟﻜ�ﺎﻓﺮﻳﻦ ﻓ�ﻲ ﺳ�ﺆﻟﻬﻢ ﺍﻟﻨﺒ�ﻲ  ﻣﺎ ﺍﻷﺛﺮ ﺍﻟﺜﺎﻟﺚ ﻓ�ﻲﺃﻭ.ﺧﻠﻘﻬﺎ ﷲ ﺗﻌﺎﻟﻰ ﺩﻟﻴﻞ ﻋﻠﻰ ﺃﻥ ﻟﻬﺎ ﺻﺎﻧﻊ ﻭﺍﺣﺪ ﻣﺪﺑﺮ
 ﻓﺄﻧﺰﻝ ﷲ ﻟﻬﻢ ﻫﺬﻩ ﺍﻵﻳﺔ ﻟﻴﺘﻔﻜﺮﻭﺍ ﻓﻴﻤﺎ ﻫﻮ ﺃﻋﻈﻢ ﻣﻦ ﺗﺤﻮﻳﻞ ﺍﻟﺼﻔﺎ ﺫﻫﺒﺎ.ً.ﻏﻴﺮ ﺫﻟﻚ ﺃﻭﻳﺤﻮﻝ ﻟﻬﻢ ﺍﻟﺼﻔﺎ ﺫﻫﺒﺎ ً
ﻰ ﻣ�ﻦ ﺣ�ﺪﺛﻮﻧﺎ ﻋﻤ�ﺎ ﺟ�ﺎءﻛﻢ ﺑ�ﻪ ﻣﻮﺳ�: ﻘ�ﺎﻟﻮﺍﺳﺄﻟﺖ ﻗ�ﺮﻳﺶ ﺍﻟﻴﻬ�ﻮَﺩ ﻓ: ﻗﺎﻝﻋﻦ ﺳﻌﻴﺪ ﻗﺎﻝ: ﻭﻗﺪ ﺫﻛﺮ ﺍﻹﻣﺎﻡ ﺍﺑﻦ ﺟﺮﻳﺮ ﺃﺛﺮﺍً ﺁﺧﺮ   
ﺍﻵﻳﺎﺕ! ﻓﺤﺪﺛﻮﻫﻢ ﺑﺎﻟﻌَﺼﺎ ﻭﺑﻴﺪﻩ ﺍﻟﺒﻴﻀﺎء ﻟﻠﻨﺎﻅﺮﻳﻦ. ﻭﺳ�ﺄﻟﻮﺍ ﺍﻟﻨﺼ�ﺎﺭﻯ ﻋﻤ�ﺎ ﺟ�ﺎءﻫﻢ ﺑ�ﻪ ﻋﻴﺴ�ﻰ ﻣ�ﻦ ﺍﻵﻳ�ﺎﺕ، ﻓ�ﺄﺧﺒﺮﻭﻫﻢ ﺃﻧ�ﻪ ﻛ�ﺎﻥ ﻳُﺒ�ﺮﺉ 
ﺍﺩُﻉ ﷲ ﺃﻥ ﻳﺠﻌﻞ ﻟَﻨﺎ ﺍﻟﺼﻔﺎ َﺫﻫﺒًﺎ، ﻓﻨﺰﺩﺍﺩ ﻳﻘﻴﻨًﺎ، ﻭﻧﺘﻘﻮﱠ ﻯ ﺑ�ﻪ  :�ﻗﺮﻳﺶ ﻋﻨﺪ ﺫﻟﻚ ﻟﻠﻨﺒﻲ ﻘﺎﻟﺖ ﺍﻷﻛﻤﻪَ ﻭﺍﻷﺑﺮَﺹ ﻭﻳُﺤﻴﻲ ﺍﻟﻤﻮﺗﻰ ﺑﺈﺫﻥ ﷲ. ﻓ
 _______________
 (474/ 1ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﻛﺜﻴﺮ )   (271)
 (14 ﺍﻟﻮﺟﻴﺰ ﻟﻠﻮﺍﺣﺪﻱ )   (371)
 4ﻟﻤﺆﻟﻒ: ﺃﺣﻤﺪ ﺑﻦ ﺍﻟﺤﺴﻴﻦ ﺑﻦ ﻋﻠﻲ ﺑﻦ ﻣﻮﺳﻰ ﺍﻟُﺨْﺴ�َﺮْﻭِﺟﺮﺩﻱ ﺍﻟﺨﺮﺍﺳ�ﺎﻧﻲ، ﺃﺑ�ﻮ ﺑﻜ�ﺮ ﺍﻟﺒﻴﻬﻘ�ﻲ )ﺍﻟﻤﺘ�ﻮﻓﻰ: ﺍ(  401ﺡ )1/031ﺷﻌﺐ ﺍﻹﻳﻤﺎﻥ ﻟﻠﺒﻴﻬﻘﻲ  2/16ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺟﺮﻳﺮ  (471)
 –ﻪ: ﻣﺨﺘﺎﺭ ﺃﺣﻤﺪ ﺍﻟﻨﺪﻭﻱ، ﺻﺎﺣﺐ ﺍﻟﺪﺍﺭ ﺍﻟﺴ�ﻠﻔﻴﺔ ﺑﺒﻮﻣﺒ�ﺎﻱ ﺃﺷﺮﻑ ﻋﻠﻰ ﺗﺤﻘﻴﻘﻪ ﻭﺗﺨﺮﻳﻭ ﺃﺣﺎﺩﻳﺜ ﺣﻘﻘﻪ ﻭﺭﺍﺟﻊ ﻧﺼﻮﺻﻪ ﻭﺧﺮﺝ ﺃﺣﺎﺩﻳﺜﻪ: ﺍﻟﺪﻛﺘﻮﺭ ﻋﺒﺪ ﺍﻟﻌﻠﻲ ﻋﺒﺪ ﺍﻟﺤﻤﻴﺪ ﺣﺎﻣﺪ ﻫـ(85
 ﻡ 3002 -ﻫـ  3241ﺍﻟﻄﺒﻌﺔ: ﺍﻷﻭﻟﻰ،  ﺍﻟﻨﺎﺷﺮ: ﻣﻜﺘﺒﺔ ﺍﻟﺮﺷﺪ ﻟﻠﻨﺸﺮ ﻭﺍﻟﺘﻮﺯﻳﻊ ﺑﺎﻟﺮﻳﺎﺽ ﺑﺎﻟﺘﻌﺎﻭﻥ ﻣﻊ ﺍﻟﺪﺍﺭ ﺍﻟﺴﻠﻔﻴﺔ ﺑﺒﻮﻣﺒﺎﻱ ﺑﺎﻟﻬﻨﺪ ﺍﻟﻬﻨﺪ
ﺍﻟﻨﺎﺷﺮ: ﻫـ 963ﺍﻟﻮﻓﺎﺓ  ﺒﺪ ﷲ ﺑﻦ ﻣﺤﻤﺪ ﺑﻦ ﺟﻌﻔﺮ ﺑﻦ ﺣﻴﺎﻥ ﺍﻷﺻﺒﻬﺎﻧﻲ ﺃﺑﻮ ﻣﺤﻤﺪﺍﻟﻤﺆﻟﻒ: ﻋ ( 13ﺡ ) 1/352، ﻭﻣﺠﻠﺪ ﻟﻠﻔﻬﺎﺭﺱ( ﻛﺘﺎﺏ ﺍﻟﻌﻈﻤﺔ ﻷﺑﻲ ﺍﻟﺸﻴﺦ 31) 41ﻋﺪﺩ ﺍﻷﺟﺰﺍء: 
 2/ 936ﺳﻨﻦ ﺳﻌﻴﺪ ﺑﻦ ﻣﻨﺼﻮﺭ  1/83ﻛﺘﺎﺏ ﺍﻻﻋﺘﻘﺎﺩ ﻟﻠﺒﻴﻬﻘﻲ  5ﻋﺪﺩ ﺍﻷﺟﺰﺍء:  ﺗﺤﻘﻴﻖ: ﺭﺿﺎء ﷲ ﺑﻦ ﻣﺤﻤﺪ ﺇﺩﺭﻳﺲ ﺍﻟﻤﺒﺎﺭﻛﻔﻮﺭﻱ 8041ﺍﻟﻄﺒﻌﺔ ﺍﻷﻭﻟﻰ، ﺍﻟﺮﻳﺎﺽ –ﺩﺍﺭ ﺍﻟﻌﺎﺻﻤﺔ 
 ﻲ ﺃﻧﻪ ﺳﻘﻂ ﻣﻨﻪ ﺭﺍﻭﻳﺎﻥ ﻋﻠﻰ ﺍﻟﺘﻮﺍﻟﻲ ﻣﻦ ﻣﻨﺘﺼﻒ ﺍﻹﺳﻨﺎﺩ.( ﻭﻗﻮﻝ ﺍﻟﻤﺼﻨﻒ ﺑﺄﻧﻪ ﻣﻌﻀﻞ ﻳﻌﻨ932ﺡ ) 
 ( ﻭﺇﺳﻨﺎﺩﻩ ﻣﺮﺳﻞ ﻭﻣﻨﻘﻄﻊ611ﺡ )  1/414ﺍﻟﻌﻈﻤﺔ  2/16ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺟﺮﻳﺮ  1/272ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ   (571)
(  22321ﺡ ) 21/21ﻟﻤﻌﺠﻢ ﺍﻟﻜﺒﻴﺮ ﻟﻠﻄﺒﺮﺍﻧﻲ ﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ ﻋﻨﺪﻩ ﻳﻌﻘﻮﺏ ﺑﻦ ﻋﺒﺪ ﷲ ﺍﻷﺷﻌﺮﻱ ﻗﺎﻝ ﺍﻟﺤﺎﻓﻆ: ﺻﺪﻭﻕ ﻳﻬﻢ ﺍ 1/372ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ   26  2ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ/ (671)
ﻨﺪ ﻗ�ﺎﻝ ﺍﺑ�ﻦ ﺣﺠ�ﺮ ﻓ�ﻲ ﺍﻟﺘﻘﺮﻳ�ﺐ: ﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ ﻳﺤﻴﻰ ﺑﻦ ﻋﺒﺪ ﺍﻟﺤﻤﻴﺪ ﺍﻟﺤﻤﺎﻧﻲ ﺿﻌﻔﻪ ﺍﻟﺠﻤﻬﻮﺭ ﻭﻭﺛﻘﻪ ﺍﺑﻦ ﻣﻌﻴﻦ ﻭﻗﺎﻝ ﺍﺑﻦ ﻋﺪﻱ: ﺃﺭﺟﻮ ﺃﻥ ﻻ ﺑﺄﺱ ﺑﻪ ﻭﻳﻘﺎﻝ  ﺑﺄﻧﻪ ﺃﻭﻝ ﻣ�ﻦ ﺻ�ﻨﻒ ﺍﻟﻤﺴ�
 ﻬﺬﻳﺐ ﺍﺗﻬﻤﻮﻩ ﺑﺎﻟﻜﺬﺏ ﻭﻷﺣﻤﺪ ﻛﻼﻡ ﺷﺪﻳﺪ ﻓﻲ ﺗﻀﻌﻴﻔﻪ ﺍﻧﻈﺮ ﺗﺮﺟﻤﺘﻪ ﻓﻲ ﺗﻬﺬﻳﺐ ﺍﻟﺘ
 (06)
ﺭﺑﻪ، ﻓﺄﻭﺣﻰ ﺇﻟﻴﻪ ﺇﻧّﻲ ُﻣﻌﻄﻴﻬﻢ، ﻓﺄﺟﻌُﻞ ﻟﻬﻢ ﺍﻟﺼﻔﺎ ﺫﻫﺒًﺎ، ﻭﻟﻜﻦ ﺇﻥ ﻛ�ﺬﱠﺑﻮﺍ ﻋ�ّﺬﺑﺘﻬﻢ ﻋ�ﺬﺍﺑًﺎ ﻟ�ﻢ ﺃﻋﺬﺑ�ﻪ ﺃﺣ�ًﺪﺍ ﻣ�ﻦ  �ﻰ ﻋﺪّﻭﻧﺎ. ﻓﺴﺄﻝ ﺍﻟﻨﺒﻲ ﻋﻠ
 .(771F671)، ﺍﻵﻳﺔ﴾ﺇّﻥ ﻓﻲ َﺧﻠﻖ ﺍﻟﺴﻤﻮﺍﺕ ﻭﺍﻷﺭﺽ﴿َﺫﺭﻧﻲ ﻭﻗَﻮﻣﻲ ﻓﺄﺩﻋﻮﻫﻢ ﻳﻮًﻣﺎ ﺑﻴﻮﻡ. ﻓﺄﻧﺰﻝ ﷲ ﻋﻠﻴﻪ: :�ﺍﻟﻨﺒﻲ ﻘﺎﻝ ﺍﻟﻌﺎﻟﻤﻴﻦ.ﻓ
ﻭﺍﻟﺼﻮﺍﺏ ﻣﻦ ﺍﻟﻘﻮﻝ ﻓﻲ ﺫﻟﻚ، ﺃّﻥ ﷲ ﺗﻌﺎﻟﻰ ﺫﻛﺮﻩ ﻧَﺒﱠﻪ ﻋﺒﺎﺩﻩ  ﻋﻠﻰ ﺍﻟﺪﻻﻟﺔ ﻋﻠ�ﻰ : ﻘﺎﻝﺟﺮﻳﺮ ﻋﻤﻮﻡ ﺍﻵﻳﺔ ﻓ ﺛﻢ ﺭﺟﺢ ﺍﻹﻣﺎﻡ ﺍﺑﻦ 
ﻋﻄ�ﺎء، ﻭﺟ�ﺎﺋٌﺰ ﺃﻥ ﺗﻜ�ﻮﻥ ﻓﻴﻤ�ﺎ ﻗﺎﻟ�ﻪ َﻭﺣﺪﺍﻧﻴﺘﻪ ﻭﺗﻔﺮﺩﻩ ﺑﺎﻷﻟﻮﻫﻴﺔ، ﺩﻭﻥ ﻛﻞ ﻣﺎ ﺳﻮﺍﻩ ﻣﻦ ﺍﻷﺷﻴﺎء  ﺑﻬﺬﻩ ﺍﻵﻳﺔ. ﻭﺟﺎﺋٌﺰ ﺃﻥ ﺗﻜﻮﻥ ﻧﺰﻟ�ﺖ ﻓﻴﻤ�ﺎ 
ﺒ�َﺮ ﻋﻨ�ﺪﻧﺎ ﺑﺘﺼ�ﺤﻴﺢ ﻗ�ﻮﻝ ﺃﺣ�ﺪ ﺍﻟﻔ�ﺮﻳﻘﻴﻦ ﻳﻘﻄ�ﻊ ﺍﻟﻌ�ﺬَﺭ، ﻓﻴﺠ�ﻮﺯ ﺃﻥ ﻳﻘﻀ�َﻲ ﺃﺣ�ٌﺪ ﻷﺣ�ﺪ ﺍﻟﻔ�ﺮﻳﻘﻴﻦ ﺳﻌﻴﺪ ﺑﻦ ﺟﺒﻴﺮ ﻭﺃﺑﻮ ﺍﻟﻀ�ﺤﻰ، ﻭﻻ ﺧﻗﺎﻟﻪ 
 .(871F771)ﺑﺼﺤﺔ ﻗﻮٍﻝ ﻋﻠﻰ ﺍﻵﺧﺮ. ﻭﺃﻱﱡ ﺍﻟﻘﻮﻟﻴﻦ ﻛﺎﻥ ﺻﺤﻴًﺤﺎ، ﻓﺎﻟﻤﺮﺍﺩ ﻣﻦ ﺍﻵﻳﺔ ﻣﺎ ﻗﻠﺖ
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
ﺍﻟﺘ�ﻲ  ﴿ﺍﻟﺴﱡ �ﻔﻦ ﴾ﻭﺍﻟﻔﻠﻚ ﴿ﺫﻫﺎﺑﻬﻤﺎ ﻭﻣﺠﺌﻴﻬﻤﺎ  ﴾ ﻭﺍﺧﺘﻼﻑ ﺍﻟﻠﻴﻞ ﻭﺍﻟﻨﻬﺎﺭ ﴿ﻣﻊ ﻋﻈﻤﻬﻤﺎ ﻭﻛﺜﺮﺓ ﺃﺟﺰﺍﺋﻬﻤﺎ ﴾ﺇﻥﱠ ﻓﻲ ﺧﻠﻖ ﺍﻟﺴﻤﻮﺍﺕ ﻭﺍﻷﺭﺽ ﴿
ﺃﺧﺼ�ﺒﻬﺎ ﺑﻌ�ﺪ ﺟ�ﺪﻭﺑﺘﻬﺎ ﴾ﺍﻷﺭﺽﻓﺄﺣﻴﺎ ﺑﻪ  ﴿ﻣﻦ ﻣﻄٍﺮ ﴾ﻭﻣﺎ ﺃﻧﺰﻝ ﷲ ﻣﻦ ﺍﻟﺴﻤﺎء ﻣﻦ ﻣﺎء ﴿ﻣﻦ ﺍﻟﺘﱢﺠﺎﺭﺍﺕ ﴾ﺗﺠﺮﻱ ﻓﻲ ﺍﻟﺒﺤﺮ ﺑﻤﺎ ﻳﻨﻔﻊ ﺍﻟﻨﺎﺱ
ﺍﻟُﻤﺬﻟﱠﻞ ﻷﻣ�ﺮ ﴾ﻭﺍﻟﺴ�ﺤﺎﺏ ﺍﻟﻤﺴ�ﺨﱠ ﺮ ﴿ﺎﺭﱠ ﺓ ﻭﺑﺎﺭﺩﺓ ًﻭﺣ�،ﺗﻘﻠﻴﺒﻬﺎ ﻣﺮﱠ ﺓ ﺟﻨﻮﺑﺎ ًﻭﻣ�ﺮﱠ ﺓ ﺷ�ﻤﺎﻻً ﴾ﻓﻴﻬﺎ ﻣﻦ ﻛﻞﱢ ﺩﺍﺑﺔ ﻭﺗﺼﺮﻳﻒ ﺍﻟﺮﻳﺎﺡ ﴿ﻭﻓﺮﱠ ﻕ ﴾ﻭﺑﺚﱠ  ﴿
ﻓﻌﻠﱠﻤﻬﻢ ﷲ ﻋ�ﺰﱠ ﻭﺟ�ﻞﱠ ﺑﻬ�ﺬﻩ ﺍﻵﻳ�ﺔ ﻛﻴﻔﻴ�ﺔ ﺍﻻﺳ�ﺘﺪﻻﻝ ﻋﻠ�ﻰ ﴾ﻟﻘ�ﻮﻡ ﻳﻌﻘﻠ�ﻮﻥ ﴿ﻟ�ﺪﻻﻻٍﺕ ﻋﻠ�ﻰ ﻭﺣﺪﺍﻧﻴ�ﺔ ﷲ ﴾ﺑ�ﻴﻦ ﺍﻟﺴ�ﻤﺎء ﻭﺍﻷﺭﺽ ﻵﻳﺎﺕ ٍ ﴿ﷲ 
ﻗﻮﻣ�ﺎ ًﺑﻌ�ﺪ ﻫ�ﺬﻩ ﺍﻵﻳ�ﺎﺕ ﻭﺍﻟﺒﻴﱢﻨ�ﺎﺕ ﻳﺘﱠﺨ�ﺬﻭﻥ ﺍﻷﻧ�ﺪﺍﺩ  ﺛﻢﱠ ﺃﻋﻠﻢ ﺃﻥﱠ ،ﻭﺭﺩﱠﻫﻢ ﺇﻟﻰ ﺍﻟﺘًّﻔﻜﱡ ﺮ ﻓﻲ ﺁﻳﺎﺗﻪ ﻭﺍﻟﻨﱠﻈﺮ ﻓﻲ ﻣﺼﻨﻮﻋﺎﺗﻪ،ﺍﻟﺼﱠ ﺎﻧﻊ ﻭﻋﻠﻰ ﺗﻮﺣﻴﺪﻩ
 .(971F871)ﻣﻊ ﻋﻠﻤﻬﻢ ﺃﻧﱠﻬﻢ ﻻ ﻳﺄﺗﻮﻥ ﺑﺸﻲٍء ﻣﻤﱠ ﺎ ﺫﻛﺮ
 
ﺎ ٗٴَﻥ َﺷﻴ ۡﺑَۡﻞ ﻧَﺘﱠﺒُِﻊ َﻣﺎ ٓﺃَۡﻟﻔَۡﻴﻨَﺎ َﻋﻠَۡﻴِﻪ َءﺍﺑَﺎَٓءﻧَﺎٓﻭ ﺃََﻭﻟَۡﻮ َﻛﺎَﻥ َءﺍﺑَﺎُٓﺅﻫُۡﻢ َﻻ ﻳَۡﻌﻘِﻠُﻮ ﻗﺎﻟﻮﺍَﻭﺇَِﺫﺍ ﻗِﻴَﻞ ﻟَﻬُُﻢ ٱﺗﱠﺒُِﻌﻮْﺍ َﻣﺎ ٓﺃَﻧَﺰَﻝ ٱﻟﱠ  ُ ﴿
 ﴾ ۰۷۱ﻳَۡﻬﺘَُﺪﻭَﻥ َﻭَﻻ 
 
 .)ﻭﺇﺫﺍ ﻗﻴﻞ ﻟﻬﻢ ﺍﺗﺒﻌﻮﺍ( ـ ﺍﻵﻳﺔ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ     
ﺍﻟﻴﻬ�ﻮﺩ    �ﺩﻋ�ﺎ ﺭﺳ�ﻮﻝ ﷲ  »: ﻗﺎﻝ،ﺍﺑﻦ ﻋﺒﺎﺱ ﻋﻜﺮﻣﺔ ﻋﻦ ﺃﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﻣﻦ ﻁﺮﻳﻖ ﺳﻌﻴﺪ  [ﻙ] .37
ﻧﺘﺒ�ﻊ ﻳ�ﺎ  ﺭﺍﻓﻊ ﺑﻦ ﺣﺮﻳﻤﻠﺔ ﻭﻣﺎﻟﻚ ﺑﻦ ﻋﻮﻑ: ﺑ�ﻞﻘﺎﻝ ﻭﺭﻏﺒﻬﻢ ﻓﻴﻪ ﻭﺣﺬﺭﻫﻢ ﻋﺬﺍﺏ ﷲ  ﻭﻧﻘﻤﺘﻪ،ﻓ ﺇﻟﻰ ﺍﻹﺳﻼﻡ
ﻭﺇﺫﺍ ﻗﻴﻞ ﻟﻬﻢ ﺍﺗﺒﻌﻮﺍ ﻣ�ﺎ ﺃﻧ�ﺰﻝ ﴿ﻓﺄﻧﺰﻝ ﷲ  ﻓﻲ ﺫﻟﻚ: ،ﻓﻬﻢ ﻛﺎﻧﻮﺍ ﺃﻋﻠﻢ ﻭﺧﻴﺮﺍ ًﻣﻨﺎ،ﻣﺤﻤﺪ ﻣﺎ ﻭﺟﺪﻧﺎ ﻋﻠﻴﻪ ﺃﺑﻨﺎءﻧﺎ
 .« (081F971)ـ ﺍﻵﻳﺔ ﴾ﷲ  
 
 [ﺗﻌﻠﻴﻖ]
ﻟﻜﻦ ﻣﻌﻨ�ﻰ ﺍﻟﻌﻤ�ﻮﻡ ﺃﻭﻟ�ﻰ ﻣ��ﻦ ﻭﺇﻥ ﻛ�ﺎﻥ ﺳ�ﻴﺎﻕ ﺍﻵﻳ�ﺎﺕ ﻓ�ﻲ ﺍﻟﻴﻬ�ﻮﺩ،،ﺫﻛ�ﺮ ﺍﻟﻤﺆﻟ�ﻒ ﻫﻨ�ﺎ ﻫ�ﺬﺍ ﺍﻷﺛ�ﺮ ﻭﻫ�ﻮ ﺃﺛ�ﺮ ﺿ�ﻌﻴﻒ ﺍﻹﺳ�ﻨﺎﺩ
ﻓﻴﻜ�ﻮﻥ  ﴾ ﻭﻣﻦ ﺍﻟﻨﺎﺱ ﻣﻦ ﻳﺘﺨ�ﺬ ﻣ�ﻦ ﺩﻭﻥ ﷲ ﺃﻧ�ﺪﺍﺩﺍً  ﴿:ﺮﺏ ﻭﺍﻵﻳﺔ ﻣﻌﻄﻮﻓﺔ ﻋﻠﻰ ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰﺍﻟﻘﺮﻁﺒﻲ ﻫﻢ ﻛﻔﺎﺭ ﺍﻟﻌﻗﺎﻝ .ﺗﺨﺼﻴﺼﻪ ﺑﺎﻟﻴﻬﻮﺩ
 .(181F081)ﺍﻵﻳﺔ ---ﻭﺇﺫﺍ ﻗﻴﻞ ﻟﻬﻢ ﴿ﺍﻟﻌﻄﻒ 
 
 ]ﺗﻨﺒﻴﻪ[ 
ﻚﱠ ﺃَﻥﱠ َﻻ َﺷ� "ﺍﻟﻌﻼﻣ�ﺔ ﺍﻟﺸ�ﻨﻘﻴﻄﻲ ﻓ�ﻲ ﺃﺿ�ﻮﺍء ﺍﻟﺒﻴ�ﺎﻥ: ﻗ�ﺎﻝ ﺍﺳﺘﺪﻝ ﺃﻫﻞ ﺍﻟﻌﻠﻢ ﺑﻬﺬﻩ ﺍﻵﻳﺔ ﻋﻠ�ﻰ ﺫﻡ ﺍﻟﺘﻘﻠﻴ�ﺪ ﺍﻷﻋﻤ�ﻰ ﻣ�ﻦ ﻏﻴ�ﺮ ﺑﻴﻨ�ﺔ  
َﻭﺇَِﺫﺍ ﻗِﻴ�َﻞ ﴿ :َﻭُﻛْﻔِﺮ ُﻣﺘﱠﺒِِﻌ�ِﻪ ; َﻛﻘَْﻮﻟ�ِﻪ ِ،ِﻣَﻦ ﺍْﻵﻳَﺎِﺕ َﻋﻠَﻰ َﻣْﻨِﻌ�ﻪ ِﺍﻟﺘﱠْﻘﻠِﻴَﺪ ﺍْﻷَْﻋَﻤﻰ ﺍﻟﱠِﺬﻱ َﺫﻡﱠ ﷲﱠ  ُﺑِِﻪ ﺍْﻟُﻜﻔﱠﺎَﺭ ﻓِﻲ ﺁﻳَﺎٍﺕ ِﻣْﻦ ِﻛﺘَﺎﺑِِﻪ ﺗَُﺪﻝﱡ ﻫَِﺬِﻩ ﺍْﻵﻳَﺔ َُﻭَﻏْﻴُﺮﻫَﺎ 
 .ﺍﻧﺘﻬﻲ(281F181)﴾ﺑَْﻞ ﻧَﺘﱠﺒُِﻊ َﻣﺎ ﺃَْﻟﻔَْﻴﻨَﺎ َﻋﻠَْﻴِﻪ ﺁﺑَﺎَءﻧَﺎ ﺃََﻭﻟَْﻮ َﻛﺎَﻥ ﺁﺑَﺎُﺅﻫُْﻢ َﻻ ﻳَْﻌﻘِﻠُﻮَﻥ َﺷْﻴﺌًﺎ َﻭَﻻ ﻳَْﻬﺘَُﺪﻭﻥ َ ﻟﻮﺍﻗﺎﻟَﻬُُﻢ ﺍﺗﱠﺒُِﻌﻮﺍ َﻣﺎ ﺃَْﻧَﺰَﻝ ﷲﱠ  ُ
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ] 
ﻛ�ﻮﺍ ﻣ�ﺎ ﺃﻧ�ﺘﻢ ﻓﻴ�ﻪ ﻣ�ﻦ ﺍﻟﻀ�ﻼﻝ ﻋﻠ�ﻰ ﺭﺳ�ﻮﻟﻪ، ﻭﺍﺗﺮ﴾ﺍﺗﱠﺒُِﻌ�ﻮﺍ َﻣ�ﺎ ﺃَﻧ�ﺰَﻝ ﷲﱠ ُ  ﴿ﻟﻬﺆﻻء ﺍﻟﻜﻔ�ﺮﺓ ﻣ�ﻦ ﺍﻟﻤﺸ�ﺮﻛﻴﻦ: ﴾َﻭﺇَِﺫﺍ ﻗِﻴ�ﻞ َ ﴿ﻳﻘ�ﻮﻝ ﺗﻌ�ﺎﻟﻰ: 
ﷲ ﺗﻌ�ﺎﻟﻰ ﻣﻨﻜ�ًﺮﺍ ﻗ�ﺎﻝ ﺃﻱ: ﻣ�ﻦ ﻋﺒ�ﺎﺩﺓ ﺍﻷﺻ�ﻨﺎﻡ ﻭﺍﻷﻧ�ﺪﺍﺩ. ﴾َﻋﻠَْﻴ�ِﻪ ﺁﺑَﺎَءﻧ�َﺎ ﴿ﺃﻱ: ﻭﺟ�ﺪﻧﺎ ﴾ﺑَْﻞ ﻧَﺘﱠﺒ�ُِﻊ َﻣ�ﺎ ﺃَْﻟﻔَْﻴﻨ�َﺎ ﴿ﻓﻲ ﺟﻮﺍﺏ ﺫﻟﻚ:  ﻗﺎﻟﻮﺍﻭﺍﻟﺠﻬﻞ، 
 !.(381F281)ﺃﻱ: ﻟﻴﺲ ﻟﻬﻢ ﻓﻬﻢ ﻭﻻ ﻫﺪﺍﻳﺔ﴾َﺷْﻴﺌًﺎ َﻭﻻ ﻳَْﻬﺘَُﺪﻭﻥ َ ﻻ ﻳَْﻌﻘِﻠُﻮﻥ َ ﴿ﺃﻱ: ﺍﻟﺬﻳﻦ ﻳﻘﺘﺪﻭﻥ ﺑﻬﻢ ﻭﻳﻘﺘﻔﻮﻥ ﺃﺛﺮﻫﻢ ﴾ﺃََﻭﻟَْﻮ َﻛﺎَﻥ ﺁﺑَﺎُﺅﻫُﻢ ْ ﴿ﻋﻠﻴﻬﻢ: 
 
 
ﺌَِﻚ َﻣﺎ ﻳَۡﺄُﻛﻠُﻮَﻥ ﺇِﻥﱠ ٱﻟﱠِﺬﻳَﻦ ﻳَۡﻜﺘُُﻤﻮَﻥ َﻣﺎ ٓﺃَﻧَﺰَﻝ ٱﻟﱠ  ُِﻣَﻦ ٱۡﻟِﻜﺘَٰ ِﺐ َﻭﻳَۡﺸﺘَُﺮﻭَﻥ ﺑِﻪِۦ ﺛََﻤﻨ ٗ
ﻓِﻲ ﺑُﻄُﻮﻧِِﻬۡﻢ ﺇِﻻﱠ ٱﻟﻨﱠﺎَﺭ َﻭَﻻ ﺎ ﻗَﻠِﻴًﻼ ﺃُْﻭﻟَٰ ٓ
 ﴾ ٤۷۱ٱۡﻟﻘِﻴَٰ َﻤِﺔ َﻭَﻻ ﻳَُﺰﻛﱢ ﻴِﻬۡﻢ َﻭﻟَﻬُۡﻢ َﻋَﺬﺍٌﺏ ﺃَﻟِﻴٌﻢ  ﻳَُﻜﻠﱢُﻤﻬُُﻢ ٱﻟﱠ  ُﻳَۡﻮﻡ َ
       
 _______________
 (072/ 3ﺟﺎﻣﻊ ﺍﻟﺒﻴﺎﻥ )ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ( )   (771)
 (072/ 3ﺟﺎﻣﻊ ﺍﻟﺒﻴﺎﻥ )ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ( )   (871)
 (24ﺍﻟﻮﺟﻴﺰ ﻟﻠﻮﺍﺣﺪﻱ )    (971)
 ﻟﻤﻨﺜﻮﺭ. ﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ ﻣﺤﻤﺪ ﺑﻦ ﺃﺑﻲ ﻣﺤﻤﺪ ﻣﻮﻟﻰ ﺯﻳﺪ ﺑﻦ ﺛﺎﺑﺖ ﻣﺠﻬﻮﻝ،ﻭﻗﺎﻝ ﻓﻴﻪ ﺭﺍﻓﻊ ﺑﻦ ﺧﺎﺭﺟﺔ ﻣﻜﺎﻥ ﺍﺑﻦ ﺣﺮﻳﻤﻠﺔ،ﻭﻫﻜﺬﺍ ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﻓﻲ ﺍﻟﺪﺭ ﺍ 2/ 87ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ  (081)
 (012/ 2ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﻁﺒﻲ ـ  )   (181)
ﺍﻟﻨﺎﺷ�ﺮ: ﺩﺍﺭ ﺍﻟﻔﻜ�ﺮ  ﻫ�ـ(3931ﻟﻤﺆﻟﻒ: ﻣﺤﻤﺪ ﺍﻷﻣﻴﻦ ﺑﻦ ﻣﺤﻤﺪ ﺍﻟﻤﺨﺘ�ﺎﺭ ﺑ�ﻦ ﻋﺒ�ﺪ ﺍﻟﻘ�ﺎﺩﺭ ﺍﻟﺠﻜﻨ�ﻲ ﺍﻟﺸ�ﻨﻘﻴﻄﻲ )ﺍﻟﻤﺘ�ﻮﻓﻰ: ﺍ (641/ 3ﺃﺿﻮﺍء ﺍﻟﺒﻴﺎﻥ ﻓﻲ ﺇﻳﻀﺎﺡ ﺍﻟﻘﺮﺁﻥ ﺑﺎﻟﻘﺮﺁﻥ )   (281)
 ﻣـ 5991 -ﻫـ  5141ﻋﺎﻡ ﺍﻟﻨﺸﺮ:  ﻟﺒﻨﺎﻥ –ﻟﻠﻄﺒﺎﻋﺔ ﻭ ﺍﻟﻨﺸﺮ ﻭ ﺍﻟﺘﻮﺯﻳﻊ ﺑﻴﺮﻭﺕ 
 (084/ 1ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﻛﺜﻴﺮ )   (381)
 (16)
 
 ﺇﻥ ﺍﻟﺬﻳﻦ ﻳﻜﺘﻤﻮﻥ( ـ ﺍﻵﻳﺔ.   :)ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ 
 ، ﻭﺍﻟﺘﻲ ﻓ�ﻲ ﺁﻝ ﻋﻤ�ﺮﺍﻥ﴾ﺇﻥ ﺍﻟﺬﻳﻦ ﻳﻜﺘﻤﻮﻥ ﻣﺎ ﺃﻧﺰﻝ ﷲ  ﻣﻦ ﺍﻟﻜﺘﺎﺏ﴿ﻓﻲ ﻗﻮﻟﻪ ﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮ ﻋﻦ ﻋﻜﺮﻣﺔ  .47
 .«(481F381)ﻓﻲ ﻳﻬﻮﺩ ﻤﻴﻌﺎً ﻧﺰﻟﺘﺎ ﺟ »[ 77:]ﺁﻝ ﻋﻤﺮﺍﻥ﴾ﺇﻥ ﺍﻟﺬﻳﻦ ﻳﺸﺘﺮﻭﻥ ﺑﻌﻬﺪ ﷲ ﴿
ﻧﺰﻟ�ﺖ ﻫ�ﺬﻩ ﺍﻵﻳ�ﺔ ﻓ�ﻲ ﺭﺅﺳ�ﺎء  »: ﻗ�ﺎﻝﺍﺑ�ﻦ ﻋﺒ�ﺎﺱ  ﺃﺑﻲ ﺻﺎﻟﺢ ﻋ�ﻦ ﻭﺃﺧﺮﺝ ﺍﻟﺜﻌﻠﺒﻲ ﻣﻦ ﻁﺮﻳﻖ ﺍﻟﻜﻠﺒﻲ ﻋﻦ .57
ﻛﺎﻧﻮﺍ ﻳﺼﻴﺒﻮﻥ ﻣ�ﻦ ﺳ�ﻔﻠﺘﻬﻢ ﺍﻟﻬ�ﺪﺍﻳﺎ ﻭﺍﻟﻔﻀ�ﻞ، ﻭﻛ�ﺎﻧﻮﺍ ﻳﺮﺟ�ﻮﻥ ﺃﻥ ﻳﻜ�ﻮﻥ ﺍﻟﻨﺒ�ﻲ ﺍﻟﻤﺒﻌ�ﻮﺙ ،ﺍﻟﻴﻬﻮﺩ ﻭﻋﻠﻤﺎﺋﻬﻢ
  �ﻓﻌﻤﺪﻭﺍ ﺇﻟ�ﻰ ﺻ�ﻔﺔ ﻣﺤﻤ�ﺪ ،ﺧ�ﺎﻓﻮﺍ ﺫﻫ�ﺎﺏ ﻣ�ﺄﻛﻠﺘﻬﻢ ﻭﺯﻭﺍﻝ ﺭﻳﺎﺳ�ﺘﻬﻢ،ﻣ�ﻦ ﻏﻴﺮﻫﻢ �ﻓﻠﻤﺎ ﺑﻌﺚ ﻣﺤﻤﺪ ،ﻣﻨﻬﻢ
ﻫ�ﺬﺍ ﻧﻌ��ﺖ ﺍﻟﻨﺒ��ﻲ ﺍﻟ��ﺬﻱ ﻳﺨ�ﺮﺝ ﻓ��ﻲ ﺁﺧ��ﺮ ﺍﻟﺰﻣ�ﺎﻥ، ﻻ ﻳﺸ��ﺒﻪ ﻧﻌ��ﺖ ﻫ��ﺬﺍ : ﻗ��ﺎﻟﻮﺍﻭ،ﺛﻢ ﺃﺧﺮﺟﻮﻫ��ﺎ ﺇﻟﻴﻬﻢ،ﻓﻐﻴﺮﻭﻫ�ﺎ
 .«  (581F481)ﺍﻵﻳﺔ -﴾ﺇﻥ ﺍﻟﺬﻳﻦ ﻳﻜﺘﻤﻮﻥ ﻣﺎ ﺃﻧﺰﻝ ﷲ  ﻣﻦ ﺍﻟﻜﺘﺎﺏ﴿: ﻓﺄﻧﺰﻝ ﷲ،ﺍﻟﻨﺒﻲ
 
 [ﺗﻌﻠﻴﻖ]
ﻭﻫ�ﻮ ﻗ�ﻮﻝ ﻏﻴ�ﺮ ﻭﺍﺣ�ﺪ ﻣ�ﻦ ،�ﻟﻜﺘﻤ�ﺎﻧﻬﻢ ﺻ�ﻔﺔ ﺍﻟﻨﺒ�ﻲ ﺫﻛﺮ ﻫﻨﺎ ﻫﺬﻳﻦ ﺍﻷﺛ�ﺮﻳﻦ ﻭﻫﻤ�ﺎ ﻳ�ﺪﻻﻥ ﻋﻠ�ﻰ ﺃﻥ ﺍﻵﻳ�ﺔ ﻧﺰﻟ�ﺖ ﻓ�ﻲ ﺍﻟﻴﻬ�ﻮﺩ   
 .(681F581)ﺍﺑﻦ ﺟﺮﻳﺮ ﻓﻲ ﺗﻔﺴﻴﺮﻩﻗﺎﻟﻪ ﺍﻟﺴﻠﻒ ﻣﻨﻬﻢ ﻋﻄﺎء ﻭﺍﻟﺴﺪﻱ ﻭﻏﻴﺮﻫﻢ ﻭﻫﻮ ﻣﺎ 
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
ﻓ�ﻲ ﻛﺘ�ﺒﻬﻢ  �ﻣﺤﻤ�ﺪ  ﻳﻌﻨﻲ ﺍﻟﻴﻬﻮﺩ ﺍﻟﺬﻳﻦ ﻛﺘﻤﻮﺍ ﺻﻔﺔ﴾َﻣﺎ ﺃَﻧﺰَﻝ ﷲﱠ  ُِﻣَﻦ ﺍْﻟِﻜﺘَﺎﺏ ِ ﴿]ﻣﻤﺎ ﻳﺸﻬﺪ ﻟﻪ ﺑﺎﻟﺮﺳﺎﻟﺔ[ ﴾ﺇِﻥﱠ ﺍﻟﱠِﺬﻳَﻦ ﻳَْﻜﺘُُﻤﻮﻥ َ ﴿ﻳﻘﻮﻝ ﺗﻌﺎﻟﻰ: 
ﻭﻫﻮ ﻋﺮﺽ ﺍﻟﺤﻴﺎﺓ ﺍﻟﺪﻧﻴﺎ ﴾ﺇِﻥﱠ ﺍﻟﱠِﺬﻳَﻦ ﻳَْﻜﺘُُﻤﻮَﻥ َﻣﺎ ﺃَﻧﺰَﻝ ﷲﱠ  ُِﻣَﻦ ﺍْﻟِﻜﺘَﺎِﺏ َﻭﻳَْﺸﺘَُﺮﻭَﻥ ﺑِِﻪ ﺛََﻤﻨًﺎ ﻗَﻠِﻴﻼ ﴿ﺍﻟﺘﻲ ﺑﺄﻳﺪﻳﻬﻢ، ﻣﻤﺎ ﺗﺸﻬﺪ ﻟﻪ ﺑﺎﻟﺮﺳﺎﻟﺔ ﻭﺍﻟﻨﺒﻮﺓ
 ﻛﻠﻮﻧﻪ ﻓﻲ ﻣﻘﺎﺑﻠﺔ ﻛﺘﻤﺎﻥ ﺍﻟﺤﻖ ﻧﺎﺭﺍ ﺗﺄﺟﻭ ﻓﻲ ﺑﻄﻮﻧﻬﻢ ﻳﻮﻡ ﺍﻟﻘﻴﺎﻣﺔ. ﺃﻱ: ﺇﻧﻤﺎ ﻳﺄﻛﻠﻮﻥ ﻣﺎ ﻳﺄ﴾َﻣﺎ ﻳَﺄُْﻛﻠُﻮَﻥ ﻓِﻲ ﺑُﻄُﻮﻧِِﻬْﻢ ﺇِﻻ ﺍﻟﻨﱠﺎﺭ َ ﺃﻭﻟﺌﻚ ﴿
ﺃﻱ: ﺍﻋﺘﺎﺿﻮﺍ ﻋﻦ ﺍﻟﻬﺪﻯ، ﻭﻫﻮ ﻧﺸ�ﺮ ﻣ�ﺎ ﻓ�ﻲ ﻛﺘ�ﺒﻬﻢ ﻣ�ﻦ ﴾ﺍﻟﱠِﺬﻳَﻦ ﺍْﺷﺘََﺮُﻭﺍ ﺍﻟﻀﱠ ﻼﻟَﺔَ ﺑِﺎْﻟﻬَُﺪﻯ ﺃﻭﻟﺌﻚ ﴿ﺗﻌﺎﻟﻰ ﻣﺨﺒﺮﺍ ﻋﻨﻬﻢ: ﻗﺎﻝ ﺛﻢ  
ﻟﻮﺍ ﻋﻦ ﺫﻟﻚ ﻭﺍﻋﺘﺎﺿﻮﺍ ﻋﻨﻪ ﺑﺎﻟﻀﻼﻟﺔ، ﻭﻫ�ﻮ ﺗﻜﺬﻳﺒ�ﻪ ﺻﻔﺔ ﺍﻟﺮﺳﻮﻝ ﻭﺫﻛﺮ ﻣﺒﻌﺜﻪ ﻭﺍﻟﺒﺸﺎﺭﺓ ﺑﻪ ﻣﻦ ﻛﺘﺐ ﺍﻷﻧﺒﻴﺎء ﻭﺍﺗﺒﺎﻋﻪ ﻭﺗﺼﺪﻳﻘﻪ، ﺍﺳﺘﺒﺪ
 ﺃﻱ: ﺍﻋﺘﺎﺿﻮﺍ ﻋﻦ ﺍﻟﻤﻐﻔﺮﺓ ﺑﺎﻟﻌﺬﺍﺏ ﻭﻫﻮ ﻣﺎ ﺗﻌﺎﻁَْﻮﻩ ﻣﻦ ﺃﺳﺒﺎﺑﻪ ﺍﻟﻤﺬﻛﻮﺭﺓ.﴾َﻭﺍْﻟَﻌَﺬﺍَﺏ ﺑِﺎْﻟَﻤْﻐﻔَِﺮﺓ ِ ﴿ﻭﺍﻟﻜﻔﺮ ﺑﻪ ﻭﻛﺘﻤﺎﻥ ﺻﻔﺎﺗﻪ ﻓﻲ ﻛﺘﺒﻬﻢ 
ﻋﻈﻴﻢ ﻫﺎﺋﻞ، ﻳﺘﻌﺠﱠ ُﺐ ﻣﻦ ﺭﺁﻫﻢ ﻓﻴﻬ�ﺎ ﻣ�ﻦ ﺻ�ﺒﺮﻫﻢ ﻳﺨﺒﺮ ﺗﻌﺎﻟﻰ ﺃﻧﱠﻬﻢ ﻓﻲ ﻋﺬﺍﺏ ﺷﺪﻳﺪ ﴾ﻓََﻤﺎ ﺃَْﺻﺒََﺮﻫُْﻢ َﻋﻠَﻰ ﺍﻟﻨﱠﺎﺭ ِ ﴿ﻭﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ:  
 ﻋﻠﻰ ﺫﻟﻚ، ﻣﻊ ﺷﺪﺓ ﻣﺎ ﻫﻢ ﻓﻴﻪ ﻣﻦ ﺍﻟﻌﺬﺍﺏ، ﻭﺍﻟﻨﻜﺎﻝ، ﻭﺍﻷﻏﻼﻝ ﻋﻴﺎًﺫﺍ ﺑﺎﻟ ﻣﻦ ﺫﻟﻚ. 
 �ﺃﻱ: ﺇﻧﻤﺎ ﺍﺳﺘﺤﻘﻮﺍ ﻫﺬﺍ ﺍﻟﻌﺬﺍﺏ ﺍﻟﺸﺪﻳﺪ ﻷﻥ ﷲ ﺗﻌﺎﻟﻰ ﺃﻧ�ﺰﻝ ﻋﻠ�ﻰ ﺭﺳ�ﻮﻟﻪ ﻣﺤﻤ�ﺪ ﴾َﺫﻟَِﻚ ﺑِﺄَﻥﱠ ﷲﱠ  َﻧﺰَﻝ ﺍْﻟِﻜﺘَﺎَﺏ ﺑِﺎْﻟَﺤﻖﱢ  ﴿ﻭﻗﻮﻟﻪ:  
ﺍﻷﻧﺒﻴﺎء ﻗﺒﻠﻪ ﻛﺘﺒﻪ ﺑﺘﺤﻘﻴﻖ ﺍﻟﺤﻖ ﻭﺇﺑﻄﺎﻝ ﺍﻟﺒﺎﻁﻞ، ﻭﻫﺆﻻء ﺍﺗﺨﺬﻭﺍ ﺁﻳﺎﺕ ﷲ ﻫﺰًﻭﺍ، ﻓﻜﺘﺎﺑﻬﻢ ﻳﺄﻣﺮﻫﻢ ﺑﺈﻅﻬ�ﺎﺭ ﺍﻟﻌﻠ�ﻢ ﻭﻧﺸ�ﺮﻩ، ﻓﺨ�ﺎﻟﻔﻮﻩ ﻭﻋﻠﻰ 
ﻭﻛﺬﺑﻮﻩ. ﻭﻫﺬﺍ ﺍﻟﺮﺳﻮﻝ ﺍﻟﺨﺎﺗﻢ ﻳﺪﻋﻮﻫﻢ ﺇﻟﻰ ﷲ ﺗﻌﺎﻟﻰ، ﻭﻳﺄﻣﺮﻫﻢ ﺑﺎﻟﻤﻌﺮﻭﻑ ﻭﻳﻨﻬﺎﻫﻢ ﻋﻦ ﺍﻟﻤﻨﻜ�ﺮ، ﻭﻫ�ﻢ ﻳﻜﺬﺑﻮﻧ�ﻪ ﻭﻳﺨﺎﻟﻔﻮﻧ�ﻪ ﻭﻳﺠﺤﺪﻭﻧ�ﻪ، 
َﺫﻟ�َِﻚ ﺑ�ِﺄَﻥﱠ ﷲ َﻧ�ﺰَﻝ ﺍْﻟِﻜﺘ�َﺎَﺏ  ﴿: ﻗ�ﺎﻝﻬﺰﺅﻭﺍ ﺑﺂﻳﺎﺕ ﷲ ﺍﻟﻤﻨﺰﻟ�ﺔ ﻋﻠ�ﻰ ﺭﺳ�ﻠﻪ؛ ﻓﻠﻬ�ﺬﺍ ﺍﺳ�ﺘﺤﻘﻮﺍ ﺍﻟﻌ�ﺬﺍﺏ ﻭﺍﻟﻨﻜ�ﺎﻝ؛ ﻭﻟﻬ�ﺬﺍ ﻭﻳﻜﺘﻤﻮﻥ ﺻﻔﺘﻪ، ﻓﺎﺳﺘ
 .(781F681)﴾ ﺑِﺎْﻟَﺤﻖﱢ َﻭﺇِﻥﱠ ﺍﻟﱠِﺬﻳَﻦ ﺍْﺧﺘَﻠَﻔُﻮﺍ ﻓِﻲ ﺍْﻟِﻜﺘَﺎِﺏ ﻟَﻔِﻲ ِﺷﻘَﺎٍﻕ ﺑَِﻌﻴٍﺪ 
 
َﻤۡﺸِﺮِﻕ َﻭٱۡﻟَﻤۡﻐِﺮﺑَِﻮﻟَٰ ِﻜﻦﱠ ٱۡﻟﺒِﺮﱠ َﻣۡﻦ َءﺍَﻣَﻦ ﺑِﭑﻟﱠ  َِﻭٱۡﻟﻴَۡﻮِﻡ ٱۡﻷِٓﺧِﺮ َﻭٱۡﻟَﻤﻠَٰ ٓﺌَِﻜِﺔَﻭٱۡﻟِﻜﺘَٰ ِﺐ ﻟﱠۡﻴَﺲ ٱۡﻟﺒِﺮﱠ ﺃَﻥ ﺗَُﻮﻟﱡﻮْﺍ ُﻭُﺟﻮﻫَُﻜۡﻢ ﻗِﺒََﻞ ٱﻟ ۡ ﴿
ﻲ ٱﻟﺮﱢ ﻗَﺎِﺏ َﻝ َﻋﻠَٰﻰ ُﺣﺒﱢﻪِۦ َﺫِﻭﻱ ٱۡﻟﻘُۡﺮﺑَٰﻰ َﻭٱۡﻟﻴَﺘَٰ َﻤٰٮَﻮٱۡﻟَﻤَﺴٰ ِﻜﻴَﻦ َﻭٱۡﺑَﻦ ٱﻟﺴﱠ ﺒِﻴِﻞ َﻭٱﻟﺴﱠ ﺎٓﺋِﻠِﻴَﻦ َﻭﻓِ ﺎَﻦ َﻭَءﺍﺗَﻰ ٱۡﻟﻤ ََۧﻭٱﻟﻨﱠﺒِﻴﱢ 
ﻀﱠ ﺮﱠ ٓﺍِء َﻭِﺣﻴَﻦ ٱۡﻟﺒَۡﺄِﺱۗ َﻭﺃَﻗَﺎَﻣﭑﻟﺼﱠ ﻠَٰﻮﺓ ََﻭَءﺍﺗَﻰ ٱﻟﺰﱠ َﻛٰﻮﺓ ََﻭٱۡﻟُﻤﻮﻓُﻮَﻥ ﺑَِﻌۡﻬِﺪِﻫۡﻢ ﺇَِﺫﺍ َﻋٰ ﻬَُﺪﻭْﺍۖ َﻭٱﻟﺼﱠٰ ﺒِِﺮﻳَﻦ ﻓِﻲ ٱۡﻟﺒَۡﺄَﺳﺎِٓء َﻭٱﻟ
ﺌَِﻚ ﻫُُﻢ ٱۡﻟُﻤﺘﱠﻘُﻮَﻥ 
ﺌَِﻚ ٱﻟﱠِﺬﻳﻨََﺼَﺪﻗُﻮْﺍۖ َﻭﺃُْﻭﻟَٰ ٓ
 ﴾۷۷۱ﺃُْﻭﻟَٰ ٓ
   
    .) ﻟﻴﺲ ﺍﻟﺒﺮ ( ـ ﺍﻵﻳﺔ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ  
ﻭﺍﻟﻨﺼ�ﺎﺭﻯ  ﻗﺒ�ﻞ ،ﻛﺎﻧ�ﺖ ﺍﻟﻴﻬ�ﻮﺩ ﺗﺼ�ﻠﻲ ﻗﺒ�ﻞ ﺍﻟﻤﻐﺮﺏ »ﻗ�ﺎﻝ: ﻗﺘ�ﺎﺩﺓ  ﻋﺒﺪ ﺍﻟﺮﺯﺍﻕ: ﺃﻧﺒﺄﻧﺎ ﻣﻌﻤﺮ ﻋﻦﻗﺎﻝ   [ﻙ] .67
  .« (881F781)ﺍﻵﻳﺔ -﴾ﻟﻴﺲ ﺍﻟﺒﺮ ﺃﻥ ﺗﻮﻟﻮﺍ ﻭﺟﻮﻫﻜﻢ ﴿ :ﻓﻨﺰﻟﺖ،ﺍﻟﻤﺸﺮﻕ
 .«ﻣﺜﻠﻪ  » :ﺃﺑﻲ ﺍﻟﻌﺎﻟﻴﺔ ﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﻋﻦ  .77
ﺍﻟﺒ�ﺮ، ﻓ�ﺄﻧﺰﻝ ﷲ   ﻋ�ﻦ  �ﺫﻛﺮ ﻟﻨﺎ ﺃﻥ ﺭﺟ�ﻼ ًﺳ�ﺄﻝ ﺍﻟﻨﺒ�ﻲ  »: ﻗﺎﻝ ﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮ ﻭﺍﺑﻦ ﺍﻟﻤﻨﺬﺭ ﻋﻦ ﻗﺘﺎﺩﺓ  .87
ﻭﻛﺎﻥ ﻗﺒ�ﻞ ﺍﻟﻔ�ﺮﺍﺋﺾ ﺇﺫﺍ ﺷ�ﻬﺪ ﺃﻥ ﻻ ﺇﻟ�ﻪ ﺇﻻ ﷲ ،ﻓﺪﻋﺎ ﺍﻟﺮﺟﻞ ﻓﺘﻼﻫﺎ ﻋﻠﻴ�ﻪ ﴾ﻟﻴﺲ ﺍﻟﺒﺮ ﺃﻥ ﺗﻮﻟﻮﺍ  ﴿: ﻫﺬﻩ ﺍﻵﻳﺔ
ﻟﻴﺲ ﺍﻟﺒﺮ ﺃﻥ ﺗﻮﻟﻮﺍ  ﴿ﻓﺄﻧﺰﻝ ﷲ: ،ﺛﻢ ﻣﺎﺕ ﻋﻠﻰ ﺫﻟﻚ ﻳﺮﺟﻰ ﻟﻪ ﻭﻳﻄﻤﻊ ﻟﻪ ﻓﻲ ﺧﻴﺮ،ﻭﺃﻥ ﻣﺤﻤﺪﺍ ًﻋﺒﺪﻩ ﻭﺭﺳﻮﻟﻪ
 .« (981F881)ﺍﻟﻴﻬﻮﺩ ﺗﻮﺟﻬﺖ ﻗﺒﻞ ﺍﻟﻤﻐﺮﺏ ﻭﺍﻟﻨﺼﺎﺭﻯ ﻗﺒﻞ ﺍﻟﻤﺸﺮﻕﻭﻛﺎﻧﺖ  ﴾ﻫﻜﻢ ﻗﺒﻞ ﺍﻟﻤﺸﺮﻕ ﻭﺍﻟﻤﻐﺮﺏﻭﺟﻮ
 
 ]ﺗﻌﻠﻴﻖ[
 ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺛﺮﻳﻦ ﻳﺸﺘﻤﻼﻥ ﻋﻠﻰ ﺳﺒﺒﻴﻦ ﻟﻨﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ. 
 _______________
 ﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ ﺍﻟﺤﺴﻴﻦ ﺑﻦ ﺩﺍﻭﺩ ﺳﻨﻴﺪ ﺿﻌﻴﻒ ﻓﻲ ﺍﻟﺤﺪﻳﺚ،ﻭﻓﻴﻪ ﺃﻳﻀﺎ ﻋﻨﻌﻨﺔ ﺍﺑﻦ ﺟﺮﻳﻭ ﺑﺎﻹﺿﺎﻓﺔ ﺇﻟﻰ ﺇﺭﺳﺎﻟﻪ 2/98ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺟﺮﻳﺮ  (481)
 ﻋﺰﺍﻩ ﺍﻟﻤﺼﻨﻒ ﻟﻠﺜﻌﻠﺒﻲ ﻭﺇﺳﻨﺎﺩﻩ ﺿﻌﻴﻒ ﻓﺎﻟﻜﻠﺒﻲ ﻛﺬﺍﺏ ﻭﺃﺑﻮ ﺻﺎﻟﺢ ﺿﻌﻴﻒ ﻭﺿﻌﻔﻪ ﻓﻲ ﺍﻟﺪﺭ ﺍﻟﻤﻨﺜﻮﺭ (581)
 (56/ 3)ﺩﺍﺭ ﻫﺠﺮ( ) 013ﺒﺮﻱ ﺗﻔﺴﻴﺮ ﺍﻟﻄ   (681)
 ﻭﻣﺎ ﺑﻌﺪﻫﺎ ( ﺑﺘﺼﺮﻑ.384/ 1ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﻛﺜﻴﺮ )   (781)
ﻣﻦ ﻁﺮﻳﻖ ﻋﺒﺪ ﺍﻟﺮﺯﺍﻕ ﻋﻦ ﻣﻌﻤﺮ ﻋﻦ ﻗﺘﺎﺩﺓ،ﻭﻣﻦ ﻁﺮﻳﻖ ﺳﻌﻴﺪ ﻋﻦ ﻗﺘﺎﺩﺓ ﻭﻫﻮ  ﺇﺳﻨﺎﺩ ﻧﻈﻴﻒ ﻟﻜﻨ�ﻪ ﻣﺮﺳ�ﻞ،ﻭﻛﺬﻟﻚ  2:/59/49ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺟﺮﻳﺮ ﺹ  1/66ﺗﻔﺴﻴﺮ ﻋﺒﺪ ﺍﻟﺮﺯﺍﻕ  (881)
 ﺭﻭﻱ ﻋﻦ ﺍﻟﺮﺑﻴﻊ ﺑﻦ ﺃﻧﺲ ﻧﺤﻮﻩ
 ﺟﺮﻳﺮ ﺍﻟﻤﺼﺪﺭ ﺍﻟﺴﺎﺑﻖ ﺗﻔﺴﻴﺮ ﺍﺑﻦ  (981)
 (26)
ﺮ ﻟﻴﺲ ﻓﻲ ﺍﻟﺘﻮﺟﻪ ﺇﻟﻰ ﻓﻨﺰﻟﺖ ﻓﻴﻬﻢ ﺍﻵﻳﺔ ﺇﺧﺒﺎﺭﺍ ًﻟﻬﻢ ﺃﻥ ﺍﻟﺒ،ﻓﺎﻷﻭﻝ: ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﺍﻟﻴﻬﻮﺩ ﻓﻲ ﺗﻮﻟﻲ ﻛﻞ ﻭﺍﺣﺪ ﻣﻨﻬﻢ ﻗﺒﻠﺔ ﻏﻴﺮ ﻗﺒﻠﺔ ﺻﺎﺣﺒﻪ
 ﺍﻟﺠﻬﺎﺕ ﺇﻧﻤﺎ ﺍﻟﺒﺮ ﻫﻮ ﺍﻹﻳﻤﺎﻥ ﺑﺎﻟ ﻣﻊ ﺍﻷﺷﻴﺎء ﺍﻟﻤﺬﻛﺮﻭﺓ ﻓﻲ ﺍﻷﻳﺔ.
 .ﻓﻨﺰﻟﺖ ﺍﻵﻳﺔ ﻣﺨﺒﺮﺓ ﻋﻦ ﻣﻌﻨﺎﻩ،ﻓﻲ ﻣﺴﺄﻟﺔ ﺭﺟﻞ ﻋﻦ ﻣﻌﻨﻰ ﺍﻟﺒﺮﻭﺍﻟﺜﺎﻧﻲ: ﺃﻧﻬﺎ ﻧﺰﻟﺖ 
 ﻭﻣﻌﻨﻰ ﺍﻵﻳﺔ ﻋﺎﻡ ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ.،ﻛﻼ ﺍﻷﺛﺮﻳﻦ ﻣﺮﺳﻞ :ﻗﻠﺖ 
 
 ]ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ[
ﺃﻱ ﻟﻴﺲ ﻓﻌﻞ ﺍﻟﺨﻴ�ﺮ ﻭﻋﻤ�ﻞ ﺍﻟﺼ�ﺎﻟﺤﺎﺕ ﻣﺤﺼ�ﻮﺭﺍ ًﻓ�ﻲ ﺃﻥ ﻳﺘﻮﺟ�ﻪ ﺍﻹﻧﺴ�ﺎﻥ ﻓ�ﻲ ﴾ﻭﺟﻮﻫﻜﻢ ﻗﺒﻞ ﺍﻟﻤﺸﺮﻕ ﻭﺍﻟﻤﻐﺮﺏ ﻟﻴﺲ ﺍﻟﺒﺮ ﺃﻥ ﺗﻮﻟﻮﺍ  ﴿ 
 ﺍﻟﻤﻐﺮﺏ ﺃﻭﺻﻼﺗﻪ ﺟﻬﺔ ﺍﻟﻤﺸﺮﻕ 
 ﻭﺍﻟﺒﺮ ﺍﻟﺼﺤﻴﺢ ﻫﻮ،ﺃﻱ ﻭﻟﻜﻦ ﺍﻟﻄﺎﻋﺔ ﴾ﻭﻟﻜﻦ ﺍﻟﺒﺮ ﻣﻦ ﺁﻣﻦ ﺑﺎﻟ ﻭﺍﻟﻴﻮﻡ ﺍﻵﺧﺮ  ﴿
 ﺍﻹﻳﻤﺎﻥ ﺑﺎﻟ ﻭﺍﻟﻴﻮﻡ ﺍﻵﺧﺮ
 ﺑﺎﻟﻤﻼﺋﻜﺔ ﻭﺍﻟﻜﺘﺐ ﻭﺍﻟﺮﺳﻞ ﺃﻱ ﻭﺃﻥ ﻳﺆﻣﻦ ﴾ﻭﺍﻟﻤﻼﺋﻜﺔ ﻭﺍﻟﻜﺘﺎﺏ ﻭﺍﻟﻨﺒﻴﻴﻦ  ﴿
 ﻓﻬﻢ،ﺃﻱ ﺃﻋﻄﻰ ﺍﻟﻤﺎﻝ ﻋﻠﻰ ﻣﺤﺒﺘﻪ ﻟﻪ ﺫﻭﻱ ﻗﺮﺍﺑﺘﻪ ﴾ﻭﺁﺗﻰ ﺍﻟﻤﺎﻝ ﻋﻠﻰ ﺣﺒﻪ ﺫﻭﻱ ﺍﻟﻘﺮﺑﻰ  ﴿
 ﺃﻭﻟﻰ ﺑﺎﻟﻤﻌﺮﻭﻑ
 ﺃﻱ ﻭﺃﻋﻄﻰ ﺍﻟﻤﺎﻝ ﺃﻳﻀﺎ ﻟﻠﻴﺘﺎﻣﻰ ﺍﻟﺬﻳﻦ ﻓﻘﺪﻭﺍ ﴾ﻭﺍﻟﻴﺘﺎﻣﻰ ﻭﺍﻟﻤﺴﺎﻛﻴﻦ ﻭﺍﺑﻦ ﺍﻟﺴﺒﻴﻞ  ﴿
 ﺎﻟﻪﻭﺍﺑﻦ ﺍﻟﺴﺒﻴﻞ ﺍﻟﻤﺴﺎﻓﺮ ﺍﻟﻤﻨﻘﻄﻊ ﻋﻦ ﻣ،ﺁﺑﺎءﻫﻢ ﻭﺍﻟﻤﺴﺎﻛﻴﻦ ﺍﻟﺬﻳﻦ ﻻ ﻣﺎﻝ ﻟﻬﻢ
 ﻭﻓﻲ ﺗﺨﻠﻴﺺ،ﺃﻱ ﺍﻟﺬﻳﻦ ﻳﺴﺄﻟﻮﻥ ﺍﻟﻤﻌﻮﻧﺔ ﺑﺪﺍﻓﻊ ﺍﻟﺤﺎﺟﺔ﴾ﻭﺍﻟﺴﺎﺋﻠﻴﻦ ﻭﻓﻲ ﺍﻟﺮﻗﺎﺏ  ﴿
 ﺍﻷﺳﺮﻯ ﻭﺍﻷﺭﻗﺎء ﺑﺎﻟﻔﺪﺍء
 ﻭﺍﻟﺰﻛﺎﺓ،ﺍﻟﺼﻼﺓ :ﺃﻱ ﻭﺃﺗﻰ ﺑﺄﻫﻢ ﺃﺭﻛﺎﻥ ﺍﻹﺳﻼﻡ ﻭﻫﻤﺎ ﴾ﻭﺃﻗﺎﻡ ﺍﻟﺼﻼﺓ ﻭﺁﺗﻰ ﺍﻟﺰﻛﺎﺓ  ﴿
 ﻭﻻ ﻳﺨﻠﻔﻮﻥ ﺍﻟﻮﻋﻮﺩ،ﺃﻱ ﻭﻣﻦ ﻳﻮﻓﻮﻥ ﺑﺎﻟﻌﻬﻮﺩ ﴾ﻭﺍﻟﻤﻮﻓﻮﻥ ﺑﻌﻬﺪﻫﻢ ﺇﺫﺍ ﻋﺎﻫﺪﻭﺍ  ﴿
 ﻭﺣﻴﻦ،ﺃﻱ ﺍﻟﺼﺎﺑﺮﻳﻦ ﻋﻠﻰ ﺍﻟﺸﺪﺍﺋﺪ ﴾ﻦ ﻓﻲ ﺍﻟﺒﺄﺳﺎء ﻭﺍﻟﻀﺮﺍء ﻭﺣﻴﻦ ﺍﻟﺒﺄﺱ ﻭﺍﻟﺼﺎﺑﺮﻳ ﴿
 ﻭﻫﻮ ﻣﻨﺼﻮﺏ ﻋﻠﻰ ﺍﻟﻤﺪﺡ،ﺍﻟﻘﺘﺎﻝ ﻓﻲ ﺳﺒﻴﻞ ﷲ
 ﻫﻢ ﺍﻟﺬﻳﻦ،ﺃﻱ ﺃﻫﻞ ﻫﺬﻩ ﺍﻷﻭﺻﺎﻑ ﺍﻟﺤﻤﻴﺪﺓ﴾ﻫﻢ ﺍﻟﻤﺘﻘﻮﻥ  ﺃﻭﻟﺌﻚﺍﻟﺬﻳﻦ ﺻﺪﻗﻮﺍ ﻭ ﺃﻭﻟﺌﻚ ﴿
 ،ﻭﻓﻲ ﺍﻵﻳﺔ ﺛﻨﺎء ﻋﻠﻰ ﺍﻷﺑﺮﺍﺭ،ﻫﻢ ﺍﻟﻜﺎﻣﻠﻮﻥ ﻓﻲ ﺍﻟﺘﻘﻮﻯ ﺃﻭﻟﺌﻚﻭ،ﺻﺪﻗﻮﺍ ﻓﻲ ﺇﻳﻤﺎﻧﻬﻢ
 .)091F981 (ﺎء ﺇﻟﻰ ﻣﺎ ﺳﻴﻼﻗﻮﻧﻪ ﻣﻦ ﺍﻁﻤﺌﻨﺎﻥ ﻭﺧﻴﺮﺍﺕ ﺣﺴﺎﻥﻭﺇﻳﺤ
 
ٱۡﻷُﻧﺜَٰﻰ ﺑِﭑۡﻷُﻧﺜَٰﻰﻭ ﻓََﻤۡﻦ ُﻋﻔَِﻲ ﻟَﻪُۥ ِﻣۡﻦ ﻳَٰ ٓﺄَﻳﱡﻬَﺎ ٱﻟﱠِﺬﻳَﻦ َءﺍَﻣﻨُﻮْﺍ ُﻛﺘَِﺐ َﻋﻠَۡﻴُﻜُﻢ ٱۡﻟﻘَِﺼﺎُﺹ ﻓِﻲ ٱۡﻟﻘَۡﺘﻠَۖﻰ ٱۡﻟُﺤﺮﱡ ﺑِﭑۡﻟُﺤﺮﱢ َﻭٱۡﻟَﻌۡﺒُﺪ ﺑِﭑۡﻟَﻌۡﺒِﺪ ﻭ َ ﴿
ﺑَۡﻌَﺪ َﺫٰ ﻟَِﻚ ﻓَﻠَﻪُۥ َﺫٰ ﻟَِﻚ ﺗَۡﺨﻔِﻴٞﻒ ﻣﱢ ﻦ ﺭﱠ ﺑﱢُﻜۡﻢ َﻭَﺭۡﺣَﻤٞﺔۗ ﻓََﻤِﻦ ٱۡﻋﺘََﺪٰﻯ  ﺇِﻟَۡﻴِﻪ ﺑِﺈِۡﺣَﺴٰ ﻦ ٖۗ َﻤۡﻌُﺮﻭِﻑ َﻭﺃََﺩٓﺍء ٌﭑﺗﱢﺒَﺎُﻉۢ ﺑِﭑﻟ ۡﻓَ  ﺃَِﺧﻴِﻪ َﺷۡﻲء ٞ
 ﴾۸۷۱ َﻋَﺬﺍٌﺏ ﺃَﻟِﻴﻢ ٞ
 
 .ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ: ) ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ  ﻛﺘﺐ ﻋﻠﻴﻜﻢ ﺍﻟﻘﺼﺎﺹ( ـ ﺍﻵﻳﺔ   
ﺃﻥ ﺣﻴ�ﻴﻦ ﻣ�ﻦ ﺍﻟﻌ�ﺮﺏ ﺍﻗﺘﺘﻠ�ﻮﺍ ﻓ�ﻲ ﺍﻟﺠﺎﻫﻠﻴ�ﺔ ﻗﺒ�ﻞ   »: ﺎﻝﻗ�ﺳ�ﻌﻴﺪ ﺑ�ﻦ ﺟﺒﻴ�ﺮ  ﺃﺧ�ﺮﺝ ﺍﺑ�ﻦ ﺃﺑ�ﻲ ﺣ�ﺎﺗﻢ ﻋ�ﻦ [ﻙ] .97
ﻓﻠﻢ ﻳﺄﺧ�ﺬ ﺑﻌﻀ�ﻬﻢ ﻣ�ﻦ ﺑﻌ�ﺾ ﺣﺘ�ﻰ ،ﻭﻛ�ﺎﻥ ﺑﻴ�ﻨﻬﻢ ﻗﺘ�ﻞ ﻭﺟﺮﺍﺣ�ﺎﺕ ﺣﺘ�ﻰ ﻗﺘﻠ�ﻮﺍ ﺍﻟﻌﺒﻴ�ﺪ ﻭﺍﻟﻨﺴ�ﺎء،ﺍﻹﺳ�ﻼﻡ ﺑﻘﻠﻴﻞ
ﻓﺤﻠﻔﻮﺍ ﺃﻥ ﻻ ﻳﺮﺿﻮﺍ ﺣﺘﻰ ﻳﻘﺘﻞ ﺑﺎﻟﻌﺒﺪ ﻣﻨﺎ ،ﻓﻜﺎﻥ ﺃﺣﺪ ﺍﻟﺤﻴﻴﻦ ﻳﺘﻄﺎﻭﻝ ﻋﻠﻰ ﺍﻵﺧﺮ ﻓﻲ ﺍﻟﻌﺪﺩ ﻭﺍﻷﻣﻮﺍﻝ،ﺃﺳﻠﻤﻮﺍ
 .« (191F091)﴾ﺍﻟﺤﺮ ﺑﺎﻟﺤﺮ ﻭﺍﻟﻌﺒﺪ ﺑﺎﻟﻌﺒﺪ ﻭﺍﻷﻧﺜﻰ ﺑﺎﻷﻧﺜﻰ﴿ :ﻓﻨﺰﻝ ﻓﻴﻬﻢ،ﺍﻟﺮﺟﻞ ﻣﻨﻬﻢﺍﻟﺤﺮ ﻣﻨﻬﻢ ﻭﺑﺎﻟﻤﺮﺃﺓ ﻣﻨﺎ 
 
 [ﺗﻌﻠﻴﻖ]
ﻭﺭﻭﻯ ﻧﺤ�ﻮﻩ ﺍﻟﻮﺍﺣ�ﺪﻱ ﻋ�ﻦ ﺍﻟﺸ�ﻌﺒﻲ  ،(291F191)ﺍﻟ�ﺬﻫﺒﻲ ﺿ�ﻌﻔﻮﻩﻗ�ﺎﻝ .ﻓﻲ ﺇﺳﻨﺎﺩﻩ ﺍﺑﻦ ﻟﻬﻴﻌﺔ ﻭﻫﻲ ﻻ ﻳﺤﺘﻭ ﺑﻪ ﻓ�ﻲ ﺍﻟﺤ�ﺪﻳﺚ ﻫﺬﺍ ﺍﻷﺛﺮ 
 ،ﻗ�ﺎﻝ ﴾ﺍﻟﻘﺘﻠﻰ ﺍﻟﺤﺮ ﺑﺎﻟﺤﺮ ﻭﺍﻟﻌﺒﺪ ﺑﺎﻟﻌﺒﺪ ﻭﺍﻷﻧﺜﻰ ﺑﺎﻷﻧﺜﻰﻛﺘﺐ ﻋﻠﻴﻜﻢ ﺍﻟﻘَﺼﺎﺹ ﻓﻲ ﴿ﺍﺑﻦ ﺟﺮﻳﺮ ﻋﻦ ﻗﺘﺎﺩﺓ ﻗﻮﻟﻪ:ﻗﺎﻝ .(391F291)ﻭﻟﻢ ﻳﺬﻛﺮ ﻟﻪ ﺇﺳﻨﺎﺩﺍ
ﻻ ﻧﻘﺘ�ﻞ ﺑ�ﻪ : ﻗ�ﺎﻟﻮﺍﻛﺎﻥ ﺃﻫﻞ ﺍﻟﺠﺎﻫﻠﻴﺔ ﻓﻴﻬﻢ ﺑَْﻐٌﻲ ﻭﻁﺎﻋﺔ ﻟﻠﺸﻴﻄﺎﻥ، ﻓﻜﺎﻥ ﺍﻟﺤّﻲ ﺇﺫﺍ ﻛﺎﻥ ﻓﻴﻬﻢ ُﻋﺪﺓ ﻭَﻣﻨﻌﺔ، ﻓﻘﻴﻞ ﻋﺒُﺪ ﻗﻮﻡ ﺁﺧﺮﻳﻦ ﻋﺒًﺪﺍ ﻟﻬ�ﻢ، 
ﻻ ﻧﻘﺘﻞ ﺑﻬﺎ ﺇﻻ ﺭﺟﻼ! ﻓ�ﺄﻧﺰﻝ ﷲ : ﻗﺎﻟﻮﺍﻬﺎ ﺍﻣﺮﺃﺓ ُﻗﻮﻡ ﺁﺧﺮﻳﻦ ﺇﻻ ﺣّﺮً ﺍ! ﺗﻌﺰًﺯﺍ، ﻟﻔﻀﻠﻬﻢ ﻋﻠﻰ ﻏﻴﺮﻫﻢ ﻓﻲ ﺃﻧﻔﺴﻬﻢ. ﻭﺇﺫﺍ ﻗُﺘﻠﺖ ﻟﻬﻢ ﺍﻣﺮﺃﺓ ﻗﺘﻠﺘ
 .(491F391) ﺍﻷﻧﺜﻰ ﺑﺎﻷﻧﺜﻰ، ﻓﻨﻬﺎﻫﻢ ﻋﻦ ﺍﻟﺒﻐﻲﻫﺬﻩ ﺍﻵﻳﺔ ﻳﺨﺒﺮﻫﻢ ﺃّﻥ ﺍﻟﻌﺒَﺪ ﺑﺎﻟﻌﺒﺪ ﻭ
ﻭﺫﻟﻚ ﺃﻧﻬﻢ ﻛﺎﻧﻮﺍ ﻻ ﻳﻘﺘﻠ�ﻮﻥ ﺍﻟﺮﺟ�ﻞ ﺑ�ﺎﻟﻤﺮﺃﺓ، ﻭﻟﻜ�ﻦ ﻳﻘﺘﻠ�ﻮﻥ ﺍﻟﺮﺟ�ﻞ  ،﴾ﻭﺍﻷﻧﺜﻰ ﺑﺎﻷﻧﺜﻰ﴿ﻭﺭﻭﻯ ﺍﺑﻦ ﺟﺮﻳﺮ ﻋﻦ ﺍﺑﻦ ﻋﺒﺎﺱ ﻗﻮﻟﻪ: 
، ﻓﺠﻌ��ﻞ ﺍﻷﺣ��ﺮﺍﺭ ﻓ��ﻲ ﺍﻟﻘﺼ��ﺎﺹ َﺳ��ﻮﺍًء ﻓﻴﻤ��ﺎ ﺑﻴ��ﻨﻬﻢ، ﻓ��ﻲ ﺍﻟﻌﻤ��ﺪ ﺭﺟ��ﺎﻟﻬﻢ ﴾ﺍﻟﻨﻔﺲ ﺑ��ﺎﻟﻨﻔﺲ﴿ﺓ ﺑ��ﺎﻟﻤﺮﺃﺓ، ﻓ��ﺄﻧﺰﻝ ﷲ ﺗﻌ��ﺎﻟﻰ:ﺑﺎﻟﺮﺟ��ﻞ ﻭﺍﻟﻤ��ﺮﺃ
ﻭﻧﺴ��ﺎُﺅﻫﻢ، ﻓ���ﻲ ﺍﻟ���ﻨﻔﺲ ﻭﻣ���ﺎ ﺩﻭﻥ ﺍﻟ���ﻨﻔﺲ. ﻭﺟﻌ���ﻞ ﺍﻟﻌﺒﻴ���ﺪ ﻣﺴ���ﺘﻮﻳﻦ ﻓﻴﻤ��ﺎ ﺑﻴ���ﻨﻬﻢ ﻓ���ﻲ ﺍﻟﻌﻤ���ﺪ، ﻓ���ﻲ ﺍﻟ���ﻨﻔﺲ ﻭﻣ���ﺎ ﺩﻭﻥ ﺍﻟ���ﻨﻔﺲ، ﺭﺟ���ﺎﻟﻬﻢ 
 ﺍﻧﺘﻬﻲ.(591F491)ﻭﻧﺴﺎُﺅﻫﻢ
 _______________
ﺟﺎﻣﻌﺔ ﺍﻟﻤﻠﻚ ﻋﺒﺪ ﺍﻟﻌﺰﻳﺰ،ﺩﺍﺭ  -ﺍﻷﺳﺘﺎﺫ ﺑﻜﻠﻴﺔ ﺍﻟﺸﺮﻳﻌﺔ ﻭﺍﻟﺪﺭﺍﺳﺎﺕ ﺍﻹﺳﻼﻣﻴﺔ ﻣﻜﺔ ﺍﻟﻤﻜﺮﻣﺔ  اﻟﺼﺎﺑﻮﱐ ﻋﻠﻲ ﳏﻤﺪ/ اﻟﺸﻴﺦ ﲰﺎﺣﺔ: اﳌﺆﻟﻒ  (17/ 1ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(091)
 3ﻋﺪﺩ ﺍﻷﺟﺰﺍء/  ﺍﻟﺼﺎﺑﻮﻧﻲ 
  1/392ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ   (191)
 ﺍﻟﻤﺤﻘ�ﻖ: ﺣﻤ�ﺎﺩ ﺑ�ﻦ ﻣﺤﻤ�ﺪ ﺍﻷﻧﺼ�ﺎﺭﻱ ﻫ�ـ(847ﺍﻟﻤﺆﻟﻒ: ﺷﻤﺲ ﺍﻟﺪﻳﻦ ﺃﺑﻮ ﻋﺒﺪ ﷲ ﻣﺤﻤﺪ ﺑﻦ ﺃﺣﻤﺪ ﺑ�ﻦ ﻋﺜﻤ�ﺎﻥ ﺑ�ﻦ ﻗَﺎْﻳﻤ�ﺎﺯ ﺍﻟ�ﺬﻫﺒﻲ )ﺍﻟﻤﺘ�ﻮﻓﻰ:  (522ﻀﻌﻔﺎء ) ﺍﻟﺬﻫﺒﻲ ﺩﻳﻮﺍﻥ ﺍﻟ   (291)
 1ﻋﺪﺩ ﺍﻷﺟﺰﺍء:  ﻡ 7691 -ﻫـ  7831ﺍﻟﻄﺒﻌﺔ: ﺍﻟﺜﺎﻧﻴﺔ،  ﻣﻜﺔ –ﺍﻟﻨﺎﺷﺮ: ﻣﻜﺘﺒﺔ ﺍﻟﻨﻬﻀﺔ ﺍﻟﺤﺪﻳﺜﺔ 
 (03ﺃﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ ﻟﻠﻮﺍﺣﺪﻱ )    (391)
 301  2ﺑﻦ ﺟﺮﻳﺮ/ﺍ   (491)
 (363/ 3ﺟﺎﻣﻊ ﺍﻟﺒﻴﺎﻥ )ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ( )   (591)
 (36)
 
ﺍﻵﻳ�ﺔ ﻟﻜ�ﻦ ﻛﻠﻬ�ﺎ ﺗ�ﺪﻭﺭ ﺣ�ﻮﻝ ﻣﻌﻨ�ﻰ ﻭﺍﺣ�ﺪ ﻭﻫ�ﻮ ﺃﻥ ﷲ ﺗﻌ�ﺎﻟﻰ ﺳ�ﻮﻱ ﻓ�ﻲ ﺍﻟﻘﺼ�ﺎﺹ ﺑ�ﻴﻦ  ﺗﻌﺪﺩﺕ ﺃﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ ﻓﻲ ﻫ�ﺬﻩ :ﻗﻠﺖ 
ﻳﻘﺘ�ﻞ ﺍﻟ�ﺬﻛﺮ ﺑ�ﺎﻷﻧﺜﻰ  :ﺍﻟﺠﻤﻬ�ﻮﺭﻗ�ﺎﻝ ﻭ .ﻳﻘﺘ�ﻞ ﺑ�ﻪ :ﺃﺑ�ﻮ ﺣﻨﻴﻔ�ﺔ ﺭﺣﻤ�ﻪ ﷲﻘ�ﺎﻝ ﻭﻓﻲ ﻣﺴﺄﻟﺔ ﻗﺘﻞ ﺍﻟﺤﺮ ﺑﺎﻟﻌﺒ�ﺪ ﻓ .ﺍﻟﺮﺟﻞ ﻭﺍﻟﻤﺮﺃﺓ ﻭﺍﻟﻌﺒﺪ ﻭﺍﻟﺤﺮ
 ﻭﺗﻔﺼﻴﻞ ﻫﺬﻩ ﺍﻟﻤﺴﺄﻟﺔ ﻓﻲ ﻛﺘﺐ ﺍﻟﻔﻘﻪ.
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
ﻓﺈﺫﺍ ،ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ ﻓﺮﺽ ﻋﻠﻴﻜﻢ ﺃﻥ ﺗﻘﺘﺼﻮﺍ ﻟﻠﻘﺘﻴﻞ ﻣﻦ ﻗﺎﺗﻠﻪ، ﻭﻻ ﻳﺒﻐﻴّﻦ ﺑﻌﻀﻜﻢ ﻋﻠﻰ ﺑﻌﺾ :ﺟﻞ ﺛﻨﺎﺅﻩ ﻣﺎ ﻣﻌﻨﺎﻩ ﻳﻘﻮﻝ ﷲ
ﻭﺩﻋﻮﺍ ،ﻭﺇﺫﺍ ﻗﺘﻠ�ﺖ ﺍﻷﻧﺜ�ﻰ ﺍﻷﻧﺜ�ﻰ ﻓﺎﻗﺘﻠﻮﻫ�ﺎ ﺑﻬ�ﺎ ﻣ�ﺜﻼ ًﺑﻤﺜ�ﻞ ﺑﺎﻟﻌ�ﺪﻝ ﻭﺍﻟﻤﺴ�ﺎﻭﺍﺓ،ﻭﺇﺫﺍ ﻗﺘﻞ ﺍﻟﻌﺒُﺪ ﺍﻟﻌﺒَﺪ ﻓﺎﻗﺘﻠﻮﻩ ﺑﻪ،ﻗﺘﻞ ﺍﻟﺤﺮﱡ ﺍﻟﺤﺮﱠ ﻓﺎﻗﺘﻠﻮﺍ ﻓﻘﻂ
ﻓﻤﻦ ﺗ�ُﺮﻙ ﻟ�ﻪ ،ﻭﺍﺳ�ﺘﻌﻼء ﻭﻁﻐﻴ�ﺎﻥ،ﻓ�ﺈﻥ ﺫﻟ�ﻚ ﻅﻠ�ﻢ ﻭﻋﺪﻭﺍﻥ،ﻭﻻ ﺑ�ﺎﻷﻧﺜﻰ ﺭﺟﻼً ،ﻭﻻ ﺑﺎﻟﻌﺒ�ﺪ ﺣ�ﺮﺍً ،ﺑﻴﻨﻜﻢ ﻓﻼ ﺗﻘﺘﻠ�ﻮﺍ ﺃﺣ�ﺮﺍﺭﺍً  ﺍﻟﻈﻠﻢ ﺍﻟﺬﻱ ﻛﺎﻥ
ﻓﻠﻴﺤﺴ�ﻦ ﺍﻟﻄﺎﻟ�ﺐ ﻓ�ﻲ ﺍﻟﻄﻠ�ﺐ ﻣ�ﻦ ﻏﻴ�ﺮ ﺇﺭﻫ�ﺎٍﻕ ﻭﻻ ،ﻭﻋﻔﺎ ﻋﻨﻪ ﻭﻟّﻲ ﺍﻟﻘﺘﻴﻞ ﻓﻠﻢ ﻳﻘﺘﺺ ﻣﻨ�ﻪ ﻭﻗﺒ�ﻞ ﻣﻨ�ﻪ ﺍﻟﺪﻳﺔ،ﺷﻲء ﻣﻦ ﺍﻟﻘﺼﺎﺹ ﺇﻟﻰ ﺍﻟﺪﻳﺔ
ﺗﺨﻔﻴﻒ ،ﻣ�ﻦ ﺍﻟﻌﻔ�ﻮ ﺇﻟ�ﻰ ﺍﻟﺪﻳ�ﺔ -ﺃﻳﻬ�ﺎ ﺍﻟﻤﺆﻣﻨ�ﻮﻥ  -ﺫﻟﻚ ﺍﻟﺬﻱ ﺷﺮﻋﺘﻪ ﻟﻜ�ﻢ ،ﻴﺮ ﻣﻤﺎﻁﻠﺔ ﻭﻻ ﺗﺴﻮﻳﻒﻭْﻟﻴﺤﺴﻦ ﺍﻟﺪﺍﻓﻊ ﻓﻲ ﺍﻷﺩﺍء ﻣﻦ ﻏ،ﺗﻌﻨﻴﻒ
ﻓﻤﻦ ،ﻋﻠﻰ ﻋﻜﺲ ﻣﻦ ﺳﺒﻘﻜﻢ ﻣ�ﻦ ﺍﻟﻴﻬ�ﻮﺩ ﺣﻴ�ﺚ ﻟ�ﻢ ﻳﻜ�ﻦ ﻓ�ﻲ ﺷ�ﺮﻋﻬﻢ ﺇﻻ ﺍﻟﻘﺼ�ﺎﺹ،ﺧﻔﱠﻒ ﺑﻪ ﻋﻨﻜﻢ ﻟﻴﻈﻬﺮ ﻓﻀﻠﻪ ﻋﻠﻴﻜﻢ،ﻣﻦ ﺭﺑﻜﻢ ﻭﺭﺣﻤﺔ
ﺗﻜ�ﺐ ﺟﺮﻳﻤ�ﺔ ﺑﻨﻘﻀ�ﻪ ﺍﻟﻌﻬ�ﺪ ﻭﻏ�ﺪﺭﻩ ﺑﺎﻟﻘﺎﺗ�ﻞ ﺑﻌ�ﺪ ﺃﻥ ﺃﻋﻄ�ﺎﻩ ﻷﻧ�ﻪ ﺍﺭ،ﻓﻠ�ﻪ ﻋ�ﺬﺍﺏ ﺃﻟ�ﻴﻢ ﻋﻨ�ﺪ ﷲ،ﺗﺠ�ﺎﻭﺯ ﻣ�ﻨﻜﻢ ﺑﻌ�ﺪ ﺃﺧ�ﺬ ﺍﻟﺪﻳ�ﺔ ﻭﻗﺘ�ﻞ ﺍﻟﻘﺎﺗﻞ
 .(691F591)ﻭﺃﺧﺬ ﻣﻨﻪ ﺍﻟﻤﺎﻝ،ﺍﻷﻣﺎﻥ
 
 
ﻓََﻤﻦ  ﺎ ﻣﱠ ۡﻌُﺪﻭَﺩٰ ٖﺕﻭ ﺃَﻳﱠﺎﻣ ٗ ۳۸۱َﻋﻠَۡﻴُﻜُﻢ ٱﻟﺼﱢ ﻴَﺎُﻡ َﻛَﻤﺎ ُﻛﺘَِﺐ َﻋﻠَﻰ ٱﻟﱠِﺬﻳَﻦ ِﻣﻦ ﻗَۡﺒﻠُِﻜۡﻢ ﻟََﻌﻠﱠُﻜۡﻢ ﺗَﺘﱠﻘُﻮَﻥ ﻳَٰ ٓﺄَﻳﱡﻬَﺎ ٱﻟﱠِﺬﻳَﻦ َءﺍَﻣﻨُﻮْﺍ ُﻛﺘَِﺐ  ﴿
ﺍ ﻓََﻤﻦ ﺗَﻄَﻮﱠ َﻉ َﺧۡﻴﺮ ٗ ﻁََﻌﺎُﻡ ِﻣۡﺴِﻜﻴﻦ ٖۖ ٱﻟﱠِﺬﻳَﻦ ﻳُِﻄﻴﻘُﻮﻧَﻪُۥ ﻓِۡﺪﻳَﺔ ٞﻓَِﻌﺪﱠ ٞﺓ ﻣﱢ ۡﻦ ﺃَﻳﱠﺎٍﻡ ﺃَُﺧَﺮﻭ َﻭَﻋﻠَﻰ  َﻋﻠَٰﻰ َﺳﻔَﺮ ٖ ﺃﻭ ۡﻣﱠ ِﺮﻳًﻀﺎ  ِﻣﻨُﻜﻢَﻛﺎَﻥ 
 ﴾  ٤۸۱ﻟﱠُﻜۡﻢ ﺇِﻥ ُﻛﻨﺘُۡﻢ ﺗَۡﻌﻠَُﻤﻮَﻥ  ﻪُۥﻭ َﻭﺃَﻥ ﺗَُﺼﻮُﻣﻮْﺍ َﺧۡﻴﺮ ٞﻟﱠ  ﻓَﻬَُﻮ َﺧۡﻴﺮ ٞ
 
 .ﻟﺬﻳﻦ ﻳﻄﻴﻘﻮﻧﻪ( ـ  ﺍﻵﻳﺔ) ﻭﻋﻠﻰ ﺍ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ    
)ﻭﻋﻠﻰ ﺍﻟ�ﺬﻳﻦ :ﻫﺬﻩ ﺍﻵﻳﺔ ﻧﺰﻟﺖ ﻓﻲ ﻣﻮﻻﻱ ﻗﻴﺲ ﺑﻦ ﺍﻟﺴﺎﺋﺐ »: ﻗﺎﻝﻣﺠﺎﻫﺪ  ﺃﺧﺮﺝ ﺍﺑﻦ ﺳﻌﺪ ﻓﻲ ﻁﺒﻘﺎﺗﻪ ﻋﻦ .08
 . « (791F691)ﻳﻄﻴﻘﻮﻧﻪ ﻓﺪﻳﺔ ﻁﻌﺎﻡ ﻣﺴﻜﻴﻦ(  ﻓﺄﻓﻄﺮ ﻭﺃﻁﻌﻢ ﻟﻜﻞ ﻳﻮﻡ ﻣﺴﻜﻴﻨﺎ
 
 [ ﺗﻌﻠﻴﻖ]
ﻝ ﺃﺧﺮ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻟﻬﺎ ﻓﻌ�ﻦ ﻣﻘﺎﺗ�ﻞ ﺑ�ﻦ ﺍﻗﻮﻭﻓﻴﻬﺎ ﺃ،ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺛﺮﺍ ًﻭﺍﺣﺪﺍ ًﻋﻦ ﻣﺠﺎﻫﺪ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ 
ﻟﻠﻨﺒ�ﻲ  ﻘﺎﻝ ﻓ،ﺍﻷﺷﻬﻞ ﻛﺒ�ﺮ ﻓﻌﺠ�ﺰ ﻋ�ﻦ ﺍﻟﺼ�ﻮﻡ ، ﻭﺫﻟﻚ ﺃﻥ ﻟﺒﻴﺪ ﺍﻷﻧﺼﺎﺭﻱ ﻣﻦ ﺑﻨﻲ ﻋﺒﺪ﴾ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﺬﻳﻦ ءﺍﻣﻨﻮﺍ ﻛﺘﺐ ﻋﻠﻴﻜﻢ ﺍﻟﺼﻴﺎﻡ ﴿ﺳﻠﻴﻤﺎﻥ 
 .(891F791)﴾ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﺬﻳﻦ ءﺍﻣﻨﻮﺍ ﻛﺘﺐ ﻋﻠﻴﻜﻢ ﺍﻟﺼﻴﺎﻡ ﴿ :ﻓﺄﻧﺰﻝ ﷲ ﻋﺰ ﻭﺟﻞ،ﻣﺎ ﻋﻠﻰ ﻣﻦ ﻋﺠﺰ ﻋﻦ ﺍﻟﺼﻮﻡ :�
ﺃﺣﻴﻠ�ﺖ ﺍﻟﺼ�ﻼﺓ ﺛﻼﺛ�ﺔ »ﻭﻏﻴ�ﺮﻩ ﻋ�ﻦ ﻣ�ﻦ ﺭﻭﺍﻳ�ﺔ ﻋﺒ�ﺪ ﺍﻟ�ﺮﺣﻤﻦ ﺑ�ﻦ ﺃﺑ�ﻲ ﻟﻴﻠ�ﻰ ﻋ�ﻦ ﻣﻌ�ﺎﺫ ﺑ�ﻦ ﺟﺒ�ﻞ ﻓ�ﻲ ﺣ�ﺪﻳﺚ  ﻭﺃﺧ�ﺮﺝ ﺃﺣﻤ�ﺪ 
 ﻓَﺈِﻥﱠ َﺭُﺳﻮَﻝ ﷲ َِﺻﻠﱠﻰ ﷲﱠ  َُﻋﻠَْﻴِﻪ َﻭَﺳﻠﱠَﻢ ﻗ�َِﺪَﻡ ﺍْﻟَﻤِﺪﻳﻨ�َﺔ َﻓََﺠَﻌ�َﻞ ﻳَُﺼ�ﻮُﻡ ِﻣ�ْﻦ ُﻛ�ﻞﱢ َﺷ�ْﻬﺮ ٍ :َﻭﺃَﻣﱠ ﺎ ﺃَْﺣَﻮﺍُﻝ ﺍﻟﺼﱢ ﻴَﺎﻡ ِ"ﻗﺎﻝ: ﻭﺍﻟﺼﻮﻡ ﺛﻼﺛﺔ ﺃﺣﻮﺍﻝ ،ﺃﺣﻮﺍﻝ
َﻭَﺻ�ﺎَﻡ ﻳ�َْﻮَﻡ َﻋﺎُﺷ�ﻮَﺭﺍَء ﺛ�ُﻢﱠ ﺇِﻥﱠ ﷲﱠ  َ،ﻳَِﺰﻳُﺪ: ﻓََﺼﺎَﻡ ﺗِْﺴَﻌﺔ ََﻋَﺸَﺮ َﺷْﻬًﺮﺍ ِﻣْﻦ َﺭﺑِﻴِﻊ ﺍﻷَﻭﱠ ِﻝ ﺇِﻟَﻰ َﺭَﻣَﻀﺎَﻥ ِﻣ�ْﻦ ُﻛ�ﻞﱢ َﺷ�ْﻬٍﺮ ﺛَﻼَﺛ�َﺔ َﺃَﻳﱠﺎﻡ ٍﻗﺎﻝ ﻭ َ،ﺛَﻼَﺛَﺔَ ﺃَﻳﱠﺎﻡ ٍ
َﻭَﻋﻠ�َﻰ ﺍﻟﱠ�ِﺬﻳَﻦ ﴿ﺇِﻟ�َﻰ ﻫ�َِﺬِﻩ ﺍﻵﻳ�َِﺔ  ﴾ ﻳَﻦ ﺁَﻣﻨُﻮﺍ ُﻛﺘَِﺐ َﻋﻠَْﻴُﻜُﻢ ﺍﻟﺼﱢ ﻴَﺎُﻡ َﻛَﻤﺎ ُﻛﺘ�َِﺐ َﻋﻠ�َﻰ ﺍﻟﱠ�ِﺬﻳَﻦ ِﻣ�ْﻦ ﻗ�َْﺒﻠُِﻜﻢ ْﻳَﺎ ﺃَﻳﱡﻬَﺎ ﺍﻟﱠﺬ ِ﴿ﻓَﺄَْﻧَﺰَﻝ ﷲﱠ  ُ،ﻓََﺮَﺽ َﻋﻠَْﻴِﻪ ﺍﻟﺼﱢ ﻴَﺎﻡ َ
ﺛ�ُﻢﱠ ﺇِﻥﱠ ﷲﱠ  ََﻋ�ﺰﱠ َﻭَﺟ�ﻞﱠ ﺃَْﻧ�َﺰَﻝ ﺍﻵﻳ�َﺔ َ: ﻗ�ﺎﻝﻪ ُﻓَﺄَْﺟَﺰﺃ ََﺫﻟ�َِﻚ َﻋْﻨ�،َﻭَﻣْﻦ َﺷﺎَء ﺃَْﻁَﻌ�َﻢ ِﻣْﺴ�ِﻜﻴﻨًﺎ،ﻓََﻜﺎَﻥ َﻣْﻦ َﺷﺎَء َﺻﺎﻡ َ: ﻗﺎﻝ ﴾ ﻳُِﻄﻴﻘُﻮﻧَﻪ ُﻓِْﺪﻳَﺔ ٌﻁََﻌﺎُﻡ ِﻣْﺴِﻜﻴﻦ ٍ
ﻓَﺄَْﺛﺒ�ََﺖ ﷲﱠ  ُِﺻ�ﻴَﺎَﻣﻪ َُﻋﻠ�َﻰ ﺍْﻟُﻤﻘ�ِﻴِﻢ : ﻗ�ﺎﻝ ﴾ ﻓََﻤ�ْﻦ َﺷ�ِﻬَﺪ ِﻣ�ْﻨُﻜُﻢ ﺍﻟﺸﱠ �ْﻬَﺮ ﻓَْﻠﻴَُﺼ�ْﻤﻪُ ﴿ﺇِﻟ�َﻰ ﻗَْﻮﻟ�ِِﻪ  ﴾ َﺷ�ْﻬُﺮ َﺭَﻣَﻀ�ﺎَﻥ ﺍﻟﱠ�ِﺬﻱ ﺃُْﻧ�ِﺰَﻝ ﻓِﻴ�ِﻪ ﺍْﻟﻘ�ُْﺮﺁﻥ ُ﴿ﺍﻷُْﺧَﺮﻯ 
 .«(991F891)َﺺ ﻓِﻴِﻪ ﻟِْﻠَﻤِﺮﻳِﺾ َﻭﺍْﻟُﻤَﺴﺎﻓِِﺮ َﻭﺛَﺒﱠَﺖ ﺍِﻹ◌ِْﻁَﻌﺎَﻡ ﻟِْﻠَﻜﺒِﻴِﺮ ﺍﻟﱠِﺬﻱ ﻻ َﻳَْﺴﺘَِﻄﻴُﻊ ﺍﻟﺼﱢ ﻴَﺎﻡ ََﻭَﺭﺧﱠ ،ﺍﻟﺼﱠ ِﺤﻴﺢ ِ
 ﻭﻓﻲ ﺍﻵﻳﺔ ﺃﺣﻜﺎﻡ ﻛﺜﻴﺮﺓ ﺫﻛﺮﻫﺎ ﺍﻹﻣﺎﻡ ﺍﻟﻘﺮﻁﺒﻲ ﻓﻲ ﺗﻔﺴﻴﺮﻩ ﻋﻨﺪ ﺗﻔﺴﻴﺮ ﻫﺬﻩ ﺍﻵﻳﺔ. 
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
ﺍﻟﺼﻴﺎﻡ، ﻛﻤﺎ ﻓﺮﺿﻪ ﻋﻠﻰ ﺍﻷﻣﻢ ﺍﻟﺴﺎﺑﻘﺔ، ﻷﻧﻪ ﻣ�ﻦ ﺍﻟﺸ�ﺮﺍﺋﻊ ﻭﺍﻷﻭﺍﻣ�ﺮ  ﻳﺨﺒﺮ ﺗﻌﺎﻟﻰ ﺑﻤﺎ ﻣﻦﱠ ﺑﻪ ﻋﻠﻰ ﻋﺒﺎﺩﻩ، ﺑﺄﻧﻪ ﻓﺮﺽ ﻋﻠﻴﻬﻢ 
 ﺍﻟﺘﻲ ﻫﻲ ﻣﺼﻠﺤﺔ ﻟﻠﺨﻠﻖ ﻓﻲ ﻛﻞ ﺯﻣﺎﻥ.
ﻭﻓﻴﻪ ﺗﻨﺸﻴﻂ ﻟﻬﺬﻩ ﺍﻷﻣﺔ، ﺑﺄﻧﻪ ﻳﻨﺒﻐﻲ ﻟﻜﻢ ﺃﻥ ﺗﻨﺎﻓﺴﻮﺍ ﻏﻴﺮﻛﻢ ﻓﻲ ﺗﻜﻤﻴﻞ ﺍﻷﻋﻤﺎﻝ، ﻭﺍﻟﻤﺴﺎﺭﻋﺔ ﺇﻟﻰ ﺻﺎﻟﺢ ﺍﻟﺨﺼﺎﻝ، ﻭﺃﻧﻪ ﻟ�ﻴﺲ  
 ﻣﻦ ﺍﻷﻣﻮﺭ ﺍﻟﺜﻘﻴﻠﺔ، ﺍﻟﺘﻲ ﺍﺧﺘﺼﻴﺘﻢ ﺑﻬﺎ.
ﻓﺈﻥ ﺍﻟﺼﻴﺎﻡ ﻣﻦ ﺃﻛﺒﺮ ﺃﺳﺒﺎﺏ ﺍﻟﺘﻘﻮﻯ، ﻷﻥ ﻓﻴ�ﻪ ﺍﻣﺘﺜ�ﺎﻝ ﺃﻣ�ﺮ ﴾ﻟََﻌﻠﱠُﻜْﻢ ﺗَﺘﱠﻘُﻮﻥ َ ﴿: ﻘﺎﻝﻜﻤﺘﻪ ﻓﻲ ﻣﺸﺮﻭﻋﻴﺔ ﺍﻟﺼﻴﺎﻡ ﻓﺛﻢ ﺫﻛﺮ ﺗﻌﺎﻟﻰ ﺣ 
 ﷲ ﻭﺍﺟﺘﻨﺎﺏ ﻧﻬﻴﻪ.
ﻓﻤﻤﺎ ﺍﺷﺘﻤﻞ ﻋﻠﻴﻪ ﻣﻦ ﺍﻟﺘﻘﻮﻯ: ﺃﻥ ﺍﻟﺼﺎﺋﻢ ﻳﺘﺮﻙ ﻣﺎ ﺣﺮﻡ ﷲ ﻋﻠﻴﻪ ﻣﻦ ﺍﻷﻛﻞ ﻭﺍﻟﺸﺮﺏ ﻭﺍﻟﺠﻤﺎﻉ ﻭﻧﺤﻮﻫﺎ، ﺍﻟﺘ�ﻲ ﺗﻤﻴ�ﻞ ﺇﻟﻴﻬ�ﺎ ﻧﻔﺴ�ﻪ، ﻣﺘﻘﺮﺑ�ﺎ 
 ، ﺭﺍﺟﻴﺎ ﺑﺘﺮﻛﻬﺎ، ﺛﻮﺍﺑﻪ، ﻓﻬﺬﺍ ﻣﻦ ﺍﻟﺘﻘﻮﻯ.ﺑﺬﻟﻚ ﺇﻟﻰ ﷲ
ﻭﻣﻨﻬﺎ: ﺃﻥ ﺍﻟﺼﺎﺋﻢ ﻳﺪﺭﺏ ﻧﻔﺴﻪ ﻋﻠﻰ ﻣﺮﺍﻗﺒﺔ ﷲ ﺗﻌﺎﻟﻰ، ﻓﻴﺘﺮﻙ ﻣ�ﺎ ﺗﻬ�ﻮﻯ ﻧﻔﺴ�ﻪ، ﻣ�ﻊ ﻗﺪﺭﺗ�ﻪ ﻋﻠﻴ�ﻪ، ﻟﻌﻠﻤ�ﻪ ﺑ�ﺎﻁﻼﻉ ﷲ ﻋﻠﻴ�ﻪ،  
 _______________
ﺩﻣﺸﻖ، ﻣﺆﺳﺴﺔ ﻣﻨﺎﻫﻞ  -ﻣﻜﺘﺒﺔ ﺍﻟﻐﺰﺍﻟﻲ  :ﺍﻟﻨﺎﺷﺮ ﺣﺴﻦ ﻋﺒﺎﺱ ﺍﻟﺸﺮﺑﺘﻠﻲ :ﻁﺒﻊ ﻋﻠﻰ ﻧﻔﻘﺔ ﻤﺪ ﻋﻠﻲ ﺍﻟﺼﺎﺑﻮﻧﻲﻣﺤ (ﻟﻠﺸﻴﺦ ﺍﻟﺼﺎﺑﻮﻧﻲ.07ﺭﻭﺍﺋﻊ ﺍﻟﺒﻴﺎﻥ ﻓﻲ ﺗﻔﺴﻴﺮ ﺁﻳﺎﺕ ﺍﻷﺣﻜﺎﻡ )    (691)
  ﻡ 0891 -ﻫـ  0041ﺍﻟﺜﺎﻟﺜﺔ،  :ﺍﻟﻄﺒﻌﺔ ﺑﻴﺮﻭﺕ -ﺍﻟﻌﺮﻓﺎﻥ 
ﻋ�ﺪﺩ  ﻡ 8691 - 1ﺍﻟﻄﺒﻌ�ﺔ:  ﺑﻴ�ﺮﻭﺕ –ﺍﻟﻨﺎﺷﺮ: ﺩﺍﺭ ﺻﺎﺩﺭ  ﺍﻟﻤﺤﻘﻖ: ﺇﺣﺴﺎﻥ ﻋﺒﺎﺱ ﻫـ 032ﺍﻟﻤﺆﻟﻒ: ﻣﺤﻤﺪ ﺑﻦ ﺳﻌﺪ ﺃﺑﻮ ﻋﺒﺪ ﷲ ﺍﻟﺒﺼﺮﻱ  5/644ﺍﻟﻄﺒﻘﺎﺕ ﺍﻟﻜﺒﺮﻯ ﻻﺑﻦ ﺳﻌﺪ  (791)
 ﺗﺮﺟﻤﺔ ﻓﻴﻤﺎ ﺑﻴﻦ ﻳﺪﻱ ﻣﻦ ﺍﻟﻤﺮﺍﺟﻊ ﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ ﻋﺒﺪ ﺍﻟﺤﻤﻴﺪ ﺑﻦ ﻋﻤﺮﺍﻥ ﻗﺎﻝ ﺍﻟﺤﺎﻓﻆ ﻋﻨﻪ: ﻣﺴﺘﻮﺭ: ﻭﻭﺛﻘﻪ ﺍﺑﻦ ﺣﺒﺎﻥ ﻭﺷﻴﺦ ﺍﺑﻦ ﺳﻌﺪ ﻟﻢ ﺃﺟﺪ ﻟﻪ 8ﺍﻷﺟﺰﺍء: 
ﻫـ  4241 -ﻟﺒﻨﺎﻥ/ ﺑﻴﺮﻭﺕ  -ﺩﺍﺭ ﺍﻟﻨﺸﺮ: ﺩﺍﺭ ﺍﻟﻜﺘﺐ ﺍﻟﻌﻠﻤﻴﺔ  ﻟﻤﺆﻟﻒ: ﺃﺑﻮ ﺍﻟﺤﺴﻦ ﻣﻘﺎﺗﻞ ﺑﻦ ﺳﻠﻴﻤﺎﻥ ﺑﻦ ﺑﺸﻴﺮ ﺍﻷﺯﺩﻱ ﺑﺎﻟﻮﻻء ﺍﻟﺒﻠﺨﻲﺍ (69/ 1ﺗﻔﺴﻴﺮ ﻣﻘﺎﺗﻞ ﺑﻦ ﺳﻠﻴﻤﺎﻥ )   (891)
 3ﻋﺪﺩ ﺍﻷﺟﺰﺍء/  ﺍﻟﻄﺒﻌﺔ: ﺍﻷﻭﻟﻰ ﻡ 3002 -
 (642/ 5ﻣﺴﻨﺪ ﺃﺣﻤﺪ )   (991)
 (46)
ﺻ�ﻲ، ﻭﻣﻨﻬﺎ: ﺃﻥ ﺍﻟﺼﻴﺎﻡ ﻳﻀﻴﻖ ﻣﺠﺎﺭﻱ ﺍﻟﺸ�ﻴﻄﺎﻥ، ﻓﺈﻧ�ﻪ ﻳﺠ�ﺮﻱ ﻣ�ﻦ ﺍﺑ�ﻦ ﺁﺩﻡ ﻣﺠ�ﺮﻯ ﺍﻟ�ﺪﻡ، ﻓﺒﺎﻟﺼ�ﻴﺎﻡ، ﻳﻀ�ﻌﻒ ﻧﻔ�ﻮﺫﻩ، ﻭﺗﻘ�ﻞ ﻣﻨ�ﻪ ﺍﻟﻤﻌﺎ
ﻭﻣﻨﻬﺎ: ﺃﻥ ﺍﻟﺼﺎﺋﻢ ﻓﻲ ﺍﻟﻐﺎﻟﺐ، ﺗﻜﺜ�ﺮ ﻁﺎﻋﺘ�ﻪ، ﻭﺍﻟﻄﺎﻋ�ﺎﺕ ﻣ�ﻦ ﺧﺼ�ﺎﻝ ﺍﻟﺘﻘ�ﻮﻯ، ﻭﻣﻨﻬ�ﺎ: ﺃﻥ ﺍﻟﻐﻨ�ﻲ ﺇﺫﺍ ﺫﺍﻕ ﺃﻟ�ﻢ ﺍﻟﺠ�ﻮﻉ، ﺃﻭﺟ�ﺐ ﻟ�ﻪ ﺫﻟ�ﻚ، 
 ﻣﻮﺍﺳﺎﺓ ﺍﻟﻔﻘﺮﺍء ﺍﻟﻤﻌﺪﻣﻴﻦ، ﻭﻫﺬﺍ ﻣﻦ ﺧﺼﺎﻝ ﺍﻟﺘﻘﻮﻯ.
 ﻭﻟﻤﺎ ﺫﻛﺮ ﺃﻧﻪ ﻓﺮﺽ ﻋﻠﻴﻬﻢ ﺍﻟﺼﻴﺎﻡ، ﺃﺧﺒﺮ ﺃﻧﻪ ﺃﻳﺎﻡ ﻣﻌﺪﻭﺩﺍﺕ، ﺃﻱ: ﻗﻠﻴﻠﺔ ﻓﻲ ﻏﺎﻳﺔ ﺍﻟﺴﻬﻮﻟﺔ.
ﻭﺫﻟﻚ ﻟﻠﻤﺸﻘﺔ، ﻓﻲ ﺍﻟﻐﺎﻟﺐ، ﺭﺧﺺ ﷲ ﴾َﻋﻠَﻰ َﺳﻔٍَﺮ ﻓَِﻌﺪﱠ ﺓ ٌِﻣْﻦ ﺃَﻳﱠﺎٍﻡ ﺃَُﺧﺮ َ ﺃﻭﻓََﻤْﻦ َﻛﺎَﻥ ِﻣْﻨُﻜْﻢ َﻣِﺮﻳًﻀﺎ  ﴿: ﻘﺎﻝﻼ ﺁﺧﺮ. ﻓﺛﻢ ﺳﻬﻞ ﺗﺴﻬﻴ 
 ﻟﻬﻤﺎ، ﻓﻲ ﺍﻟﻔﻄﺮ.
ﻭﻟﻤﺎ ﻛﺎﻥ ﻻ ﺑﺪ ﻣﻦ ﺣﺼﻮﻝ ﻣﺼﻠﺤﺔ ﺍﻟﺼﻴﺎﻡ ﻟﻜﻞ ﻣﺆﻣﻦ، ﺃﻣﺮﻫﻤﺎ ﺃﻥ ﻳﻘﻀﻴﺎﻩ ﻓﻲ ﺃﻳﺎﻡ ﺃﺧﺮ ﺇﺫﺍ ﺯﺍﻝ ﺍﻟﻤﺮﺽ، ﻭﺍﻧﻘﻀﻰ ﺍﻟﺴﻔﺮ، ﻭﺣﺼ�ﻠﺖ 
 ﺍﺣﺔ.ﺍﻟﺮ
ﻧﺎﻗﺼﺎ، ﻭﻋﻠﻰ ﺃﻧﻪ ﻳﺠﻮﺯ ﺃﻥ ﻳﻘﻀﻲ ﺃﻳﺎﻣﺎ ﻗﺼﻴﺮﺓ  ﺃﻭﻓﻴﻪ ﺩﻟﻴﻞ ﻋﻠﻰ ﺃﻧﻪ ﻳﻘﻀﻲ ﻋﺪﺩ ﺃﻳﺎﻡ ﺭﻣﻀﺎﻥ، ﻛﺎﻣﻼ ﻛﺎﻥ، ﴾ﻓَِﻌﺪﱠ ﺓ ٌِﻣْﻦ ﺃَﻳﱠﺎﻡ ٍ ﴿ﻭﻓﻲ ﻗﻮﻟﻪ: 
 ﺑﺎﺭﺩﺓ، ﻋﻦ ﺃﻳﺎﻡ ﻁﻮﻳﻠﺔ ﺣﺎﺭﺓ ﻛﺎﻟﻌﻜﺲ.
ﻭﻫﺬﺍ ﻓ�ﻲ ﺍﺑﺘ�ﺪﺍء ﻓ�ﺮﺽ ﴾ﻁََﻌ�ﺎُﻡ ِﻣْﺴ�ِﻜﻴﻦ ٍ ﴿ﻋﻦ ﻛﻞ ﻳﻮﻡ ﻳﻔﻄﺮﻭﻧ�ﻪ ﴾ﻓِْﺪﻳَﺔٌ  ﴿ﺃﻱ: ﻳﻄﻴﻘﻮﻥ ﺍﻟﺼﻴﺎﻡ ﴾َﻭَﻋﻠَﻰ ﺍﻟﱠِﺬﻳَﻦ ﻳُِﻄﻴﻘُﻮﻧَﻪُ  ﴿ﻭﻗﻮﻟﻪ:  
ﺍﻟﺼﻴﺎﻡ، ﻟﻤﺎ ﻛﺎﻧﻮﺍ ﻏﻴﺮ ﻣﻌﺘﺎﺩﻳﻦ ﻟﻠﺼﻴﺎﻡ، ﻭﻛﺎﻥ ﻓﺮﺿﻪ ﺣﺘﻤﺎ، ﻓﻴﻪ ﻣﺸﻘﺔ ﻋﻠﻴﻬﻢ، ﺩﺭﺟﻬ�ﻢ ﺍﻟ�ﺮﺏ ﺍﻟﺤﻜ�ﻴﻢ، ﺑﺄﺳ�ﻬﻞ ﻁﺮﻳ�ﻖ، ﻭﺧﻴﱠ�ﺮ ﺍﻟﻤﻄﻴ�ﻖ 
 .﴾َﻭﺃَْﻥ ﺗَُﺼﻮُﻣﻮﺍ َﺧْﻴٌﺮ ﻟَُﻜﻢ ْ ﴿: ﻗﺎﻝﻳﻄﻌﻢ، ﻭﻟﻬﺬﺍ  ﺃﻭﻟﻠﺼﻮﻡ ﺑﻴﻦ ﺃﻥ ﻳﺼﻮﻡ، ﻭﻫﻮ ﺃﻓﻀﻞ، 
َﻭَﻋﻠ�َ�ﻰ ﺍﻟﱠ��ِﺬﻳَﻦ  ﴿ﻟﺼ��ﻴﺎﻡ ﺣﺘﻤ��ﺎ ﻋﻠ��ﻰ ﺍﻟﻤﻄﻴ��ﻖ ﻭﻏﻴ��ﺮ ﺍﻟﻤﻄﻴ��ﻖ، ﻳﻔﻄ��ﺮ ﻭﻳﻘﻀ��ﻴﻪ ﻓ��ﻲ ﺃﻳ��ﺎﻡ ﺃﺧ��ﺮ ]ﻭﻗﻴ��ﻞ: ﺛ��ﻢ ﺑﻌ��ﺪ ﺫﻟ��ﻚ، ﺟﻌ��ﻞ ﺍ 
 .(002F991)ﺃﻱ: ﻳﺘﻜﻠﻔﻮﻧﻪ، ﻭﻳﺸﻖ ﻋﻠﻴﻬﻢ ﻣﺸﻘﺔ ﻏﻴﺮ ﻣﺤﺘﻤﻠﺔ، ﻛﺎﻟﺸﻴﺦ ﺍﻟﻜﺒﻴﺮ، ﻓﺪﻳﺔ ﻋﻦ ﻛﻞ ﻳﻮﻡ ﻣﺴﻜﻴﻦ﴾ﻳُِﻄﻴﻘُﻮﻧَﻪُ 
 
 ﴾ ٦۸۱ﺍِﻉ ﺇَِﺫﺍ َﺩَﻋﺎِﻥۖ ﻓَۡﻠﻴَۡﺴﺘَِﺠﻴﺒُﻮْﺍ ﻟِﻲ َﻭۡﻟﻴُۡﺆِﻣﻨُﻮْﺍ ﺑِﻲ ﻟََﻌﻠﱠﻬُۡﻢ ﻳَۡﺮُﺷُﺪﻭَﻥ َﻭﺇَِﺫﺍ َﺳﺄَﻟََﻚ ِﻋﺒَﺎِﺩﻱ َﻋﻨﱢﻲ ﻓَﺈِﻧﱢﻲ ﻗَِﺮﻳٌﺐۖ ﺃُِﺟﻴُﺐ َﺩۡﻋَﻮﺓَ ٱﻟﺪﱠ  ﴿
 
 .ﺍﻵﻳﺔ ـ ﴾ﻭﺇﺫﺍ ﺳﺄﻟﻚ ﻋﺒﺎﺩﻱ ﻋﻨﻲ ﴿ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ    
ﻣﻦ ﻁ�ﺮﻕ ﻋ�ﻦ ﺟﺮﻳ�ﺮ ﺑ�ﻦ ﻋﺒ��ﺪ ،ﺃﺧ�ﺮﺝ ﺍﺑ�ﻦ ﺟﺮﻳ�ﺮ ﻭﺍﺑ�ﻦ ﺃﺑ�ﻲ ﺣ�ﺎﺗﻢ ﻭﺍﺑ�ﻦ ﻣﺮﺩﻭﻳ��ﻪ ﻭﺃﺑ�ﻮ ﺍﻟﺸ�ﻴﺦ ﻭﻏﻴ�ﺮﻫﻢ .18
ﺟ�ﺎء  »ﻗ�ﺎﻝ: ﺟ�ﺪﺓ  ﻋﻦ،ﺃﺑﻴ�ﻪ ﻋﻦ،ﺑﻦ ﺣﻜﻴﻢ ﺑﻦ ﻣﻌﺎﻭﻳ�ﺔ ﺑ�ﻦ ﺣﻴ�ﺪﺓﺍﻟﺼﻠﺖ  ﻋﻦ،ﻋﺒﺪﺓ ﺍﻟﺴﺠﺴﺘﺎﻧﻲ ﻋﻦ،ﺍﻟﺤﻤﻴﺪ
ﻭﺇﺫﺍ ﺳ�ﺄﻟﻚ ﴿ :ﻓﺴ�ﻜﺖ ﻋﻨ�ﻪ، ﻓ�ﺄﻧﺰﻝ ﷲ ؟ﺑﻌﻴ�ﺪ ﻓﻨﻨﺎﺩﻳ�ﻪ ﺃﻡ ﻓﻨﻨﺎﺟﻴ�ﻪ  ﺃﻗﺮﻳﺐ ﺭﺑﻨﺎ : ﻘﺎﻝﻓ  �ﻋﺮﺍﺑﻲ ﺇﻟﻰ ﺍﻟﻨﺒﻲ ﺃ
 .«(102F002)ﺍﻵﻳﺔ  ﴾ﻋﺒﺎﺩﻱ ﻋﻨﻲ ﻓﺈﻧﻲ ﻗﺮﻳﺐ
ﻭﺇﺫﺍ ﴿:ﻓ�ﺄﻧﺰﻝ ﷲ ؟ﺃﻳﻦ ﺭﺑﻨ�ﺎ :�ﺍﻟﻨﺒﻲ ،�ﺳﺄﻝ ﺃﺻﺤﺎﺏ ﺭﺳﻮﻝ ﷲ  »: ﻗﺎﻝﺍﻟﺤﺴﻦ  ﻭﺃﺧﺮﺝ ﻋﺒﺪ ﺍﻟﺮﺯﺍﻕ ﻋﻦ .28
 .« (202F102)ﺍﻵﻳﺔ ﴾ﺳﺄﻟﻚ ﻋﺒﺎﺩﻱ ﻋﻨﻲ ﻓﺈﻧﻲ ﻗﺮﻳﺐ
 ﻣﺮﺳﻞ ﻭﻟﻪ ﻁﺮﻕ ﺃﺧﺮﻯ. 
 ﻻ ﺗﻌﺠ��ﺰﻭﺍ ﻋ��ﻦ  »ﺭﺳ��ﻮﻝ ﷲ  ﺻ��ﻠﻰ ﷲ  ﻋﻠﻴ��ﻪ ﻭﺳ��ﻠﻢ ﻗ��ﺎﻝ  »: ﻗ��ﺎﻝﻋﻠ��ﻲ  ﺃﺧ��ﺮﺝ ﺍﺑ��ﻦ ﻋﺴ��ﺎﻛﺮ ﻋ��ﻦﻭ .38
ﻛﻴﻒ  ﺃﻡ ﻳﺎ ﺭﺳﻮﻝ ﷲ ﺭﺑﻨﺎ ﻳﺴﻤﻊ ﺍﻟﺪﻋﺎء  :ﺭﺟﻞﻘﺎﻝ ﻓ. « ﴾ﺃﺩﻋﻮﻧﻲ ﺃﺳﺘﺠﺐ ﻟﻜﻢ ﴿ﻓﺈﻥ ﷲ  ﺃﻧﺰﻝ ﻋﻠﻲ،ﺍﻟﺪﻋﺎء
 .«(302F202)ﺍﻵﻳﺔ ﴾ﻋﺒﺎﺩﻱ ﻋﻨﻲ  ﻭﺇﺫﺍ ﺳﺄﻟﻚ﴿ﻓﺄﻧﺰﻝ ﷲ:  ؟ﺫﻟﻚ
 ﴾ﺭﺑﻜ�ﻢ ﺍﺩﻋ�ﻮﻧﻲ ﺃﺳ�ﺘﺠﺐ ﻟﻜ�ﻢ  ﻭﻗ�ﺎ ﻝ﴿ﻟﻤ�ﺎ ﻧﺰﻟ�ﺖ   »ﻋﻄﺎء ﺑﻦ ﺃﺑﻲ ﺭﺑ�ﺎﺡ ﺃﻧ�ﻪ ﺑﻠﻐ�ﻪ:  ﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮ ﻋﻦ .48
 .« (402F302)﴾ﻳﺮﺷﺪﻭﻥ﴿ﺇﻟﻰ ﻗﻮﻟﻪ  ﴾ﻋﺒﺎﺩﻱ ﻋﻨﻲ ﻭﺇﺫﺍ ﺳﺄﻟﻚ﴿ :ﻓﻨﺰﻟﺖ،ﻻ ﻧﻌﻠﻢ ﺃﻱ ﺳﺎﻋﺔ ﻧﺪﻋﻮﺍ: ﻗﺎﻟﻮﺍ
 
   [ ﺗﻌﻠﻴﻖ]
ﻓﻔ�ﻲ ﺇﺳ�ﻨﺎﺩﻩ ﺍﻟﺼ�ﻠﺖ ﺑ�ﻦ ﺍﻵﻳﺔ ﺃﺭﺑﻌ�ﺔ ﺁﺛ�ﺎﺭ ﺃﻣ�ﺎ ﺍﻷﻭﻝ ﻓ�ﻲ ﺳ�ﺆﺍﻝ ﺍﻷﻋﺮﺍﺑ�ﻲ ﺃﻗﺮﻳ�ﺐ ﺭﺑﻨ�ﺎ.... ﻫﺬﻩ  ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ
ﻭﺃﻣ�ﺎ ﺍﻟﺜ�ﺎﻧﻲ ﻓ�ﻲ .ﺍﻟﺴ�ﻨﺔ ﻋﻦ ﺳﻔﻴﺎﻥ ﻋ�ﻦ ﺃﺑﻴ�ﻪ ﻋﻨ�ﺪ ﻋﺒ�ﺪ ﷲ ﺑ�ﻦ ﺃﺣﻤ�ﺪ ﻓ�ﻲ  ﻭﺭﻭﻱ ﻣﺮﺳﻼً  .ﺍﻟﺤﺎﻓﻆ ﻓﻲ ﻟﺴﺎﻥ ﺍﻟﻤﻴﺰﺍﻥ: ﻣﺠﻬﻮﻝﻗﺎﻝ ، ﺣﻜﻴﻢ
ﻋ�ﻦ ﻘ�ﺎﻝ ﻓﻘ�ﺪ ﺭﻭﺍﻩ ﺍﺑ�ﻦ ﻋﺴ�ﺎﻛﺮ ﻣﻄ�ﻮﻻ ًﻓ ﻲ،ﻭﺃﻣﺎ ﺃﺛﺮ ﻋﻠ�.ﻞﻓﻬﻮ ﺻﺤﻴﺢ ﻋﻦ ﺍﻟﺤﺴﻦ ﺍﻟﺒﺼﺮﻱ ﻟﻜﻨﻪ ﻣﺮﺳ ،ﺳﺆﺍﻝ ﺍﻟﺼﺤﺎﺑﺔ ﻋﻦ ﷲ ﺗﻌﺎﻟﻰ
ﻘﺎﻝ ﻋﻦ ﺍﻵﺛﺎﺭﺍﺕ ﺑﺪﻣﺸﻖ ﻓ : ﻗﺎﻝﺳﻤﻌﺖ ﺭﺳﻮﻝ ﷲ ﻭﺳﺄﻟﻪ ﺭﺟﻞ ﻋﻦ ﺩﻣﺸﻖ ﻭ :ﺳﻤﻌﺖ ﻋﻠﻲ ﺑﻦ ﺃﺑﻲ ﻁﺎﻟﺐ ﻳﻘﻮﻝ: » ﻗﺎﻝ ﻋﺮﻭﺓ ﻋﻦ ﺃﺑﻴﻪ 
ﺗﻌ�ﺎﻟﻰ ﻋﻴﺴ�ﻰ ﺑ�ﻦ ﻣ�ﺮﻳﻢ ﻣ�ﻦ ﻟ�ﻪ ﻗﺎﺳ�ﻴﻮﻥ ﻓﻴ�ﻪ ﻗﺘ�ﻞ ﺍﺑ�ُﻦ ﺁﺩﻡ ﺃﺧ�ﺎﻩ، ﻭﻓ�ﻲ ﺃﺳ�ﻔﻠﻪ ﻓ�ﻲ ﺍﻟﻐ�ﺮﺏ ﻭﻟ�ﺪ ﺇﺑ�ﺮﺍﻫﻴﻢ ﻭﻓﻴ�ﻪ ﺁﻭﻯ ﷲ ﻘ�ﺎﻝ ﺑﻬﺎ ﻟﻬﺎ ﺟﺒ�ﻞ ﻳ
ﻫ�ﻮ  ﻗ�ﺎﻝ ،ﺭﺟ�ﻞ: ﻳ�ﺎ ﺭﺳ�ﻮﻝ ﷲ ﺻ�ﻔﻪ ﻟﻨﺎﻘ�ﺎﻝ ﻓ،ﻟﻢ ﻳ�ﺮﺩﻩ ﷲ ﺗﻌ�ﺎﻟﻰ ﺧﺎﺋﺒﺎ،ﻭﻣﺎ ﻣﻦ ﻋﺒﺪ ﺃﺗﻰ ﻣﻌﻘ�ﻞ ﺭﻭﺡ ﷲ ﻓﺎﻏﺘﺴ�ﻞ ﻓﺼ�ﻠﻰ ﻭﺩﻋ�ﺎ،ﺍﻟﻴﻬﻮﺩ
ﺭﺳ�ﻮﻝ ﻳ�ﺎ : ﻗﺎﻝﻓﻘﺎﻡ ﺭﺟﻞ ،ﻟﻬﺎ ﺩﻣﺸﻖ ﻭﻫﻮ ﺟﺒﻞ ﻛﻠﻤﻪ ﷲ ﺗﻌﺎﻟﻰ ﻓﻴﻪ ﻭﻟﺪ ﺃﺑﻲ ﺇﺑﺮﺍﻫﻴﻢ ﻓﻴﻤﻦ ﺃﺗﻰ ﻓﻼ ﻳﻌﺠﺰ ﻓﻲ ﺍﻟﺪﻋﺎءﻘﺎﻝ ﺑﺎﻟﻐﻮﻁﺔ ﻣﺪﻳﻨﺔ ﻳ
ﻭﻓﻴ�ﻪ ﺍﺣﺘ�ﺮﺱ ،ﻧﻌﻢ ﺍﺣﺘﺮﺱ ﻓﻴﻪ ﻳﺤﻴﻰ ﻣﻦ ﻫﺬﺍ ﺍﻟﺮﺟﻞ ﻣﻦ ﻗﻮﻡ ﻋﺎﺩ ﻓ�ﻲ ﺍﻟﻐ�ﺎﺭ ﺍﻟ�ﺬﻱ ﺗﺤ�ﺖ ﺩﻡ ﺍﺑ�ﻦ ﺁﺩﻡ ﺍﻟﻤﻘﺘﻮﻝ: ﻗﺎﻝﷲ ﺃﻛﺎﻥ ﻟﻴﺤﻴﻰ ﺯﺍﺩ؟ 
 ):ﻓﻼ ﺗﻌﺠ�ﺰﻭﺍ ﻓ�ﻲ ﺍﻟ�ﺪﻋﺎء ﻓﻴ�ﻪ ﻓ�ﺈﻥ ﷲ ﺗﻌ�ﺎﻟﻰ ﺃﻧ�ﺰﻝ ﻋﻠ�ﻲ  ،ﺇﻟﻴﺎﺱ ﻣﻦ ﻣﻠﻚ ﻗﻮﻣﻪ ﻭﻓﻴﻪ ﺻ�ﻠﻰ ﺇﺑ�ﺮﺍﻫﻴﻢ ﻭﻟ�ﻮﻁ ﻭﻣﻮﺳ�ﻰ ﻭﻋﻴﺴ�ﻰ ﻭﺃﻳ�ﻮﺏ
ﻳ�ﺎ  :ﺭﺟ�ﻞﻘ�ﺎﻝ ﻓ (ﻭﺇﺫﺍ ﺳﺄﻟﻚ ﻋﺒﺎﺩﻱ ﻋﻨﻲ ﻓﺈﻧﻲ ﻗﺮﻳﺐ  :)ﻓﺄﻧﺰﻝ ﷲ  ﺗﻌﺎﻟﻰ ؟ﻭﻛﻴﻒ ﺫﻟﻚ: ﻗﺎﻟﻮﺍﺎ ﻳﺴﻤﻊ ﺍﻟﺪﻋﺎء ﻭﺭﺑﻨ (ﺍﺩﻋﻮﻧﻲ ﺃﺳﺘﺠﺐ ﻟﻜﻢ 
  (.ﻭﺇﺫﺍ ﺳﺄﻟﻚ ﻋﺒﺎﺩﻱ ﻋﻨﻲ ﻓﺈﻧﻲ ﻗﺮﻳﺐ ﺃﺟﻴﺐ ﺩﻋﻮﺓ ﺍﻟﺪﺍﻋﻲ ﺇﺫﺍ ﺩﻋﺎﻥ :)ﻛﻴﻒ؟ ﺫﻟﻚ ﻓﺄﻧﺰﻝ ﷲ ﺗﻌﺎﻟﻰ ﺃﻡ ﺭﺳﻮﻝ ﷲ  ﺭﺑﻨﺎ ﺳﻤﻊ ﺍﻟﺪﻋﺎء 
ﻭﻓﻴ�ﻪ ،ﻭﻓﻴ�ﻪ ﺃﻳﻀ�ﺎ ﺷ�ﻴﺨﻪ ﺍﺑ�ﻦ ﺟ�ﺮﻳﻭ ﻣﺸ�ﻬﻮﺭ ﺑﺎﻟﺘ�ﺪﻟﻴﺲ ﻭﻗ�ﺪ ﻋ�ﻨﻌﻦ ﻋ�ﻦ ﻋﺮﻭﺓ،ﻗ�ﺪ ﻋﻨﻌﻦﻓﻲ ﺇﺳﻨﺎﺩﻩ ﺍﻟﻮﻟﻴﺪ ﺑﻦ ﻣﺴﻠﻢ ﻣﻦ ﺍﻟﻤﺪﻟﻴﺲ ﻭ :ﻗﻠﺖ
 _______________
 (68ﻔﺴﻴﺮ ﺍﻟﺴﻌﺪﻱ ) ﺗ   (002)
 1/772ﺃﺣﻤﺪ ﻓﻲ ﺍﻟﺴﻨﺔ  2/535ﺍﻟﻌﻈﻤﺔ  1/851ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺟﺮﻳﺮ  1/413ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ   (102)
 ﻭﻫﻮ ﻣﺮﺳﻞ ﺻﺤﻴﺢ ﺍﻹﺳﻨﺎﺩ 1/37ﺗﻔﺴﻴﺮ ﻋﺒﺪ ﺍﻟﺮﺯﺍﻕ  1/851ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺟﺮﻳﺮ  (202)
ﺩﺍﺭ ﺍﻟﻔﻜ�ﺮ  :ﺍﻟﻨﺎﺷ�ﺮ ﻋﻤﺮﻭ ﺑﻦ ﻏﺮﺍﻣﺔ ﺍﻟﻌﻤﺮﻭﻱ :ﺍﻟﻤﺤﻘﻖ )ﻫـ175)ﺍﻟﻤﺘﻮﻓﻰ:  ﺍﻟﻘﺎﺳﻢ ﻋﻠﻲ ﺑﻦ ﺍﻟﺤﺴﻦ ﺑﻦ ﻫﺒﺔ ﷲ ﺍﻟﻤﻌﺮﻭﻑ ﺑﺎﺑﻦ ﻋﺴﺎﻛﺮ ﺃﺑﻮ  2/923/823ﺑﻦ ﻋﺴﺎﻛﺮ ﺍﺗﺎﺭﻳﺦ  (302)
 ﻣﺠﻠﺪﺍﺕ ﻓﻬﺎﺭﺱ 6ﻭ  47 08 :ﻋﺪﺩ ﺍﻷﺟﺰﺍء ﻡ 5991 -ﻫـ  5141 :ﻋﺎﻡ ﺍﻟﻨﺸﺮ ﻟﻠﻄﺒﺎﻋﺔ ﻭﺍﻟﻨﺸﺮ ﻭﺍﻟﺘﻮﺯﻳﻊ
  2/851ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺟﺮﻳﺮ  (402)
 (56)
 
  ﻭﻓﻴﻪ ﺃﻳﻀﺎ ﻣﻦ ﻟﻢ ﺃﺟﺪ ﻟﻪ ﺗﺮﺟﻤﻪ ﻓﻬﻮ ﺇﺳﻨﺎﺩ ﺗﺎﻟﻒ ﻧﺎﺯﻝ.،(502F402)ﺍﻟﺤﺎﻓﻆ ﻓﻲ ﻟﻴﺲ ﻳﻮﺛﻖ ﺑﻪﻗﺎﻝ ﺃﻳﻀﺎ ﻋﻠﻰ ﺑﻦ ﺃﺣﻤﺪ ﺑﻦ ﺯﻫﻴﺮ 
ﻭ ﻓ�ﻲ ﺇﺳ�ﻨﺎﺩﻩ ،ﻭﺫﻛ�ﺮ ﺍﻷﺛ�ﺮﺯﻋ�ﻢ ﻋﻄ�ﺎء ـ : ﻗ�ﺎﻝﻓﻬﻮ ﻣﺮﺳﻞ ﻭﻓﻴﻪ ﺍﺑﻦ ﺟﺮﻳﻭ ﻣﺪﻟﺲ ﻭﻗﺪ ﻋﻨﻌﻦ ﻭﻓﻲ ﺭﻭﺍﻳ�ﺔ ﻭﺃﻣﺎ ﺍﻷﺛﺮ ﺍﻟﺮﺍﺑﻊ  
 .ﺍﻟﺤﺴﻴﻦ ﺑﻦ ﺩﺍﻭﺩ ﺳﻨﻴﺪ ﺿﻌﻴﻒ
 .ﻭﻗﺪ ﺫﻛﺮ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﺁﺛﺎﺭ ﺃﺧﺮ 
ﻳﻬﻮﺩ ﺃﻫ�ﻞ ﺍﻟﻤﺪﻳﻨ�ﺔ: ﻳ�ﺎ ﻣﺤﻤ�ﺪ ﻛﻴ�ﻒ ﻳﺴ�ﻤﻊ ﻗﺎﻝ : ﻗﺎﻝﻓﺮﻭﻱ ﺍﻟﺒﻐﻮﻱ ﻭﻏﻴﺮﻩ ﻣﻦ ﻁﺮﻳﻖ ﺍﻟﻜﻠﺒﻲ ﻋﻦ ﺃﺑﻲ ﺻﺎﻟﺢ ﻋﻦ ﺍﺑﻦ ﻋﺒﺎﺱ  
  .(602F502)ﻏﻠﻆ ﻛﻞ ﺳﻤﺎء ﻣﺜﻞ ﺫﻟﻚ، ﻓﻨﺰﻟﺖ ﻫﺬﻩ ﺍﻵﻳﺔ ﺭﺑﻨﺎ ﺩﻋﺎءﻧﺎ ﻭﺃﻧﺖ ﺗﺰﻋﻢ ﺃﻥ ﺑﻴﻨﻨﺎ ﻭﺑﻴﻦ ﺍﻟﺴﻤﺎء ﻣﺴﻴﺮﺓ ﺧﻤﺴﻤﺎﺋﺔ ﻋﺎﻡ ﻭﺇﻥ
ﻓﻨﺪﻡ ﻋﻠ�ﻰ ﺫﻟ�ﻚ ﻭﺑﻜ�ﻰ ،ﺇﻥ ﻋﻤﺮ ﻭﺍﻗﻊ ﺍﻣﺮﺃﺗﻪ ﺑﻌﺪﻣﺎ ﺻﻠﻰ ﺍﻟﻌﺸﺎء :ﻭﺭﻭﻯ ﻧﺼﺮ ﺑﻦ ﻣﺤﻤﺪ ﺑﻦ ﺇﺑﺮﺍﻫﻴﻢ ﺍﻟﺴﻤﺮﻗﻨﺪﻱ ﻋﻦ ﻣﻘﺎﺗﻞ 
ِﺩﻱ َﻋﻨّﻴﻔ�َﺈِﻧّﻲ َﻭﺇَِﺫﺍ َﺳ�ﺄَﻟََﻚ ِﻋﺒ�َﺎ ﴿ :ﻓﻨﺰﻟﺖ ﻫ�ﺬﻩ ﺍﻵﻳ�ﺔ،ﻓ�ﺄﺧﺒﺮﻩ ﺑ�ﺬﻟﻚ ﻭﺭﺟ�ﻊ ﻣ�ﻦ ﻋﻨ�ﺪﻩ ﻣﻐﺘﻤ�ﺎ،ً ﻭﻛ�ﺎﻥ ﺫﻟ�ﻚ ﻗﺒ�ﻞ ﺍﻟﺮﺧﺼ�ﺔ �ﺇﻟﻰ ﺭﺳ�ﻮﻝ ﷲ 
 . (702F602)﴾ﻗَِﺮﻳﺐ ٌ
ﻓﻨﺰﻟﺖ ﻫ�ﺬﻩ ﺍﻵﻳ�ﺔ ﻓ�ﻲ ﻗﺒ�ﻮﻝ ،ﻟﻤﺎ ﻭﺟﺐ ﻋﻠﻴﻬﻢ ﻓﻲ ﺍﻻﺑﺘﺪﺍء ﺗﺮﻙ ﺍﻷﻛﻞ ﺑﻌﺪ ﺍﻟﻨ�ﻮﻡ ﻓﺄﻛ�ﻞ ﺑﻌﻀ�ﻬﻢ ﺛ�ﻢ ﻧ�ﺪﻡ :ﺍﻟﻘﺮﻁﺒﻲ ﻭﻗﻴﻞﻗﺎﻝ ﻭ 
 .(802F702)ﺍﻟﺘﻮﺑﺔ ﻭﻧﺴﺦ ﺫﻟﻚ ﺍﻟﺤﻜﻢ
ﺳ�ﺒﺐ ﻧ�ﺰﻭﻝ ﻫ�ﺬﻩ ﻟﻔﻆ ﺷﺎﻣﻞ ﻓﻴﺪﺧﻞ ﻓﻴﻪ ﻛﻞ ﻣ�ﺎ ﻭﺭﺩ ﻓ�ﻲ ﴾ﻋﺒﺎﺩﻱ ﴿ﻭﻛﻞ ﻫﺬﻩ ﺍﻷﻗﻮﺍﻝ ﻣﺤﺘﻤﻠﺔ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﻓﻠﻔﻆ  
 ﺍﻵﻳﺔ.
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ] 
 ﻭﺃﻋﻠﻢ،ﻭﺃﺭﻯ ﺗﻀﺮﻋﻬﻢ،ﺃﻱ ﺃﻧﺎ ﻣﻌﻬﻢ ﺃﺳﻤﻊ ﺩﻋﺎءﻫﻢ﴾ﻭﺇﺫﺍ ﺳﺄﻟﻚ ﻋﺒﺎﺩﻱ ﻋﻨﻲ ﻓﺈﻧﻲ ﻗﺮﻳﺐ ﴿ 
 !﴾ﻭﻧﺤﻦ ﺍﻗﺮﺏ ﺇﻟﻴﻪ ﻣﻦ ﺣﺒﻞ ﺍﻟﻮﺭﻳﺪ ﴿ :ﺣﺎﻟﻬﻢ ﻛﻘﻮﻟﻪ ﺳﺒﺤﺎﻧﻪ
 ﺃﻱ ﺃﺟﻴﺐ ﺩﻋﻮﺓ ﻣﻦ ﺩﻋﺎﻧﻲ ﺇﺫﺍ ﻛﺎﻥ ﻋﻦ ﺇﻳﻤﺎﻥ ﻭﺧﺸﻮﻉ ﻗﻠﺐ﴾ﺃﺟﻴﺐ ﺩﻋﻮﺓ ﺍﻟﺪﺍﻉ ﺇﺫﺍ ﺩﻋﺎﻥ ﴿
 ،ﺃﻱ ﺇﺫﺍ ﻛﻨﺖ ﺃﻧﺎ ﺭﺑﻜﻢ ﺍﻟﻐﻨﻲ ﻋﻨﻜﻢ﴾ﻮﺍ ﻟﻲ ﻭﻟﻴﺆﻣﻨﻮﺍ ﺑﻲ ﻟﻌﻠﻬﻢ ﻳﺮﺷﺪﻭﻥﻓﻠﻴﺴﺘﺠﻴﺒ ﴿
 ﻭﺩﻭﻣﻮﺍ ﻋﻠﻰ ﺍﻹﻳﻤﺎﻥ،ﺑﺎﻹﻳﻤﺎﻥ ﺑﻲ ﻭﻁﺎﻋﺘﻲ،ﻓﺎﺳﺘﺠﻴﺒﻮﺍ ﺃﻧﺘﻢ ﻟﺪﻋﻮﺗﻲ،ﺃﺟﻴﺐ ﺩﻋﺎءﻛﻢ
 .(902F802)ﻟﺘﻜﻮﻧﻮﺍ ﻣﻦ ﺍﻟﺴﻌﺪﺍء ﺍﻟﺮﺍﺷﺪﻳﻦ
 
ﺗَۡﺨﺘَﺎﻧُﻮَﻥ ﺃَﻧﻔَُﺴُﻜۡﻢ ﻓَﺘَﺎَﺏ  ﻟﱠ  ُﺃَﻧﱠُﻜۡﻢ ُﻛﻨﺘُﻢ َۡﻭﺃَﻧﺘُۡﻢ ﻟِﺒَﺎٞﺱ ﻟﱠﻬُﻦﱠۗ َﻋﻠَِﻢ ٱ ﻟﱠُﻜﻢ ۡ ﺃُِﺣﻞﱠ ﻟَُﻜۡﻢ ﻟَۡﻴﻠَﺔ َٱﻟﺼﱢ ﻴَﺎِﻡ ٱﻟﺮﱠ ﻓَُﺚ ﺇِﻟَٰﻰ ﻧَِﺴﺎٓﺋُِﻜۡﻢﻭ ﻫُﻦﱠ ﻟِﺒَﺎٞﺱ  ﴿
ﻴَُﺾ ِﻣَﻦ ﺑَٰ ِﺸُﺮﻭﻫُﻦﱠ َﻭٱۡﺑﺘَُﻐﻮْﺍ َﻣﺎ َﻛﺘََﺐ ٱﻟﱠ  ُﻟَُﻜۡﻢﻭ َﻭُﻛﻠُﻮْﺍ َﻭٱۡﺷَﺮﺑُﻮْﺍ َﺣﺘﱠٰﻰ ﻳَﺘَﺒَﻴﱠَﻦ ﻟَُﻜُﻢ ٱۡﻟَﺨۡﻴﻂ ُٱۡﻷَﺑ ۡ ﻦ َـٴَ َٰﻋﻠَۡﻴُﻜۡﻢ َﻭَﻋﻔَﺎ َﻋﻨُﻜۡﻢۖ ﻓَﭑﻟ ۡ
ُﺪﻭُﺩ ٱﻟﱠ  ِﻓََﻼ ٱۡﻟﻔَۡﺠِﺮۖ ﺛُﻢﱠ ﺃَﺗِﻤﱡ ﻮْﺍ ٱﻟﺼﱢ ﻴَﺎَﻡ ﺇِﻟَﻰ ٱﻟﱠۡﻴِﻞﻭ َﻭَﻻ ﺗُﺒَٰ ِﺸُﺮﻭﻫُﻦﱠ َﻭﺃَﻧﺘُۡﻢ َﻋٰ ِﻜﻔُﻮَﻥ ﻓِﻲ ٱۡﻟَﻤَﺴٰ ِﺠِﺪۗ ﺗِۡﻠَﻚ ﺣ ُ ٱۡﻟَﺨۡﻴِﻂ ٱۡﻷَۡﺳَﻮِﺩ ِﻣﻦ َ
 ﴾ ۷۸۱ۡﻢ ﻳَﺘﱠﻘُﻮَﻥ ﺗَۡﻘَﺮﺑُﻮﻫَۗﺎ َﻛَﺬٰ ﻟَِﻚ ﻳُﺒَﻴﱢُﻦ ٱﻟﱠ  َُءﺍﻳَٰ ﺘِﻪِۦ ﻟِﻠﻨﱠﺎِﺱ ﻟََﻌﻠﱠﻬُ 
 
 )ﺃﺣﻞ ﻟﻜﻢ ﻟﻴﻠﺔ ﺍﻟﺼﻴﺎﻡ ﺍﻟﺮﻓﺚ( ـ ﺍﻵﻳﺔ. :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ     
ﻛ�ﺎﻧﻮﺍ  »: ﻗ�ﺎﻝﻣﻌ�ﺎﺫ ﺑ�ﻦ ﺟﺒ�ﻞ  ﺭﻭﻯ ﺃﺣﻤﺪ ﻭﺃﺑ�ﻮ ﺩﺍﻭﺩ ﻭﺍﻟﺤ�ﺎﻛﻢ ﻣ�ﻦ ﻁﺮﻳ�ﻖ ﻋﺒ�ﺪ ﺍﻟ�ﺮﺣﻤﻦ ﺑ�ﻦ ﺃﺑ�ﻲ ﻟﻴﻠ�ﻰ ﻋ�ﻦ .58
 ﻟ�ﻪ ﻗ�ﻴﺲﻘ�ﺎﻝ ﺛﻢ ﺇﻥ ﺭﺟ�ﻼ ًﻣ�ﻦ ﺍﻷﻧﺼ�ﺎﺭ ﻳ،ﻓﺈﺫﺍ ﻧﺎﻣﻮﺍ ﺍﻣﺘﻨﻌﻮﺍ،ﻳﺄﻛﻠﻮﻥ ﻭﻳﺸﺮﺑﻮﻥ ﻭﻳﺄﺗﻮﻥ ﺍﻟﻨﺴﺎء ﻣﺎ ﻟﻢ ﻳﻨﺎﻣﻮﺍ
ﻭﻛﺎﻥ ﻋﻤﺮ ﻗﺪ ﺃﺻﺎﺏ ﻣ�ﻦ ،ﻓﺄﺻﺒﺢ ﻣﺠﻬﻮﺩﺍً ،ﺑﻦ ﺻﺮﻣﺔ ﺻﻠﻰ ﺍﻟﻌﺸﺎء ﺛﻢ ﻧﺎﻡ ﻓﻠﻢ ﻳﺄﻛﻞ ﻭﻟﻢ ﻳﺸﺮﺏ ﺣﺘﻰ ﺃﺻﺒﺢ
ﺇﻟ�ﻰ ﴾ﺃﺣ�ﻞ ﻟﻜ�ﻢ ﻟﻴﻠ�ﺔ ﺍﻟﺼ�ﻴﺎﻡ ﺍﻟﺮﻓ�ﺚ ﺇﻟ�ﻰ ﻧﺴ�ﺎﺋﻜﻢ ﴿ﻓﺄﻧﺰﻝ ﷲ: ،ﻓﺬﻛﺮ ﺫﻟﻚ ﻟﻪ  �ﻓﺄﺗﻰ ﺍﻟﻨﺒﻲ ،ﺍﻟﻨﺴﺎء ﺑﻌﺪﻣﺎ ﻧﺎﻡ
ﻭﻟ�ﻪ ،ﻟﻜﻨﻪ ﻟﻢ ﻳﺴﻤﻊ ﻣﻦ ﻣﻌﺎﺫ ﺍﺑﻦ ﺃﺑﻲ ﻟﻴﻠﻰ ﻫﺬﺍ ﺍﻟﺤﺪﻳﺚ ﻣﺸﻬﻮﺭ ﻋﻦ.« (012F902)﴾ﺛﻢ ﺃﺗﻤﻮﺍ ﺍﻟﺼﻴﺎﻡ ﺇﻟﻰ ﺍﻟﻠﻴﻞ﴿ﻗﻮﻟﻪ 
 .ﺷﻮﺍﻫﺪ
ﻓﻨ�ﺎﻡ ﻗﺒ�ﻞ  ﺇﺫﺍ ﻛﺎﻥ ﺍﻟﺮﺟ�ﻞ ﺻ�ﺎﺋﻤﺎ ًﻓﺤﻀ�ﺮﺍﻹﻓﻄﺎﺭ �ﻛﺎﻥ ﺃﺻﺤﺎﺏ ﺍﻟﻨﺒﻲ  »: ﻗﺎﻝﻓﺄﺧﺮﺝ ﺍﻟﺒﺨﺎﺭﻱ ﻋﻦ ﺍﻟﺒﺮﺍء  .68
ﻓﻠﻤﺎ ﺣﻀ��ﺮ ،ﻭﺇﻥ ﻗ��ﻴﺲ ﺑ��ﻦ ﺻ�ﺮﻣﺔ ﺍﻷﻧﺼ��ﺎﺭﻱ ﻛ�ﺎﻥ ﺻ��ﺎﺋﻤﺎً ،ﻡ ﻳﺄﻛ��ﻞ ﻟﻴﻠﺘ��ﻪ ﻭﻻ ﻳﻮﻣ�ﻪ ﺣﺘ��ﻰ ﻳﻤﺴ�ﻲﺃﻥ ﻳﻔﻄ�ﺮ ﻝ
ﻭﻟﻜﻨ�ﻲ ﺃﻧﻄﻠ�ﻖ ﻓﺄﻁﻠ�ﺐ ﻟ�ﻚ،  ﻭﻛ�ﺎﻥ ﻳﻮﻣ�ﻪ ﻳﻌﻤ�ﻞ ﻓﻐﻠﺒﺘ�ﻪ ،ﻻﻘﺎﻟ�ﺖ ﻓ ؟ﻫﻞ ﻋﻨﺪﻙ ﻁﻌ�ﺎﻡﻘﺎﻝ ﺍﻹﻓﻄﺎﺭ ﺃﺗﻰ ﺍﻣﺮﺃﺗﻪ ﻓ
ﺻ�ﻠﻰ ﷲ   ﻓﺬﻛﺮ ﺫﻟﻚ ﻟﻠﻨﺒﻲ ،ﺧﻴﺒﺔ ﻟﻚ ﻓﻠﻤﺎ ﺍﻧﺘﺼﻒ ﺍﻟﻨﻬﺎﺭ ﻏﺸﻲ ﻋﻠﻴﻪ: ﻗﺎﻟﺖﻋﻴﻨﻪ ﻭﺟﺎءﺗﻪ ﺍﻣﺮﺃﺗﻪ ﻓﻠﻤﺎ ﺭﺃﺗﻪ 
ﻭﻧﺰﻟﺖ: ،ﻓﻔﺮﺣﻮﺍ ﺑﻬﺎ ﻓﺮﺣﺎ ًﺷ�ﺪﻳﺪﺍً  ﴾ﺃﺣﻞ ﻟﻜﻢ ﻟﻴﻠﺔ ﺍﻟﺼﻴﺎﻡ ﺍﻟﺮﻓﺚ ﺇﻟﻰ ﻧﺴﺎﺋﻜﻢ ﴿ﻋﻠﻴﻪ ﻭﺳﻠﻢ ﻓﻨﺰﻟﺖ ﻫﺬﻩ ﺍﻵﻳﺔ: 
 .« (112F012)﴾ﻰ ﻳﺘﺒﻴﻦ ﻟﻜﻢ ﺍﻟﺨﻴﻂ ﺍﻷﺑﻴﺾ ﻣﻦ ﺍﻟﺨﻴﻂ ﺍﻷﺳﻮﺩ ﻣﻦ ﺍﻟﻔﺠﺮﻭﻛﻠﻮﺍ ﻭﺍﺷﺮﺑﻮﺍ ﺣﺘ﴿
ﻛﺎﻧﻮﺍ ﻻ ﻳﻘﺮﺑ�ﻮﻥ ﺍﻟﻨﺴ�ﺎء ﺭﻣﻀ�ﺎﻥ ،ﻟﻤ�ﺎ ﻧ�ﺰﻝ ﺻ�ﻮﻡ ﺷ�ﻬﺮ ﺭﻣﻀ�ﺎﻥ »: ﻗ�ﺎﻝﻭﺃﺧﺮﺝ ﺍﻟﺒﺨ�ﺎﺭﻱ ﻋ�ﻦ ﺍﻟﺒ�ﺮﺍء  .78
 _______________
 ﺩﺍﺭ ﺍﻟﻨﺸﺮ: ﻣﻜﺘﺐ ﺍﻟﻤﻄﺒﻮﻋﺎﺕ ﺍﻻﺳﻼﻣﻴﺔ ﺍﻟﻤﺤﻘﻖ: ﻋﺒﺪ ﺍﻟﻔﺘﺎﺡ ﺃﺑﻮ ﻏﺪﺓ ﺮ ﺍﻟﻌﺴﻘﻼﻧﻲﺷﻬﺮﺗﻪ: ﺍﺑﻦ ﺣﺠ ﺍﻟﻤﺆﻟﻒ: ﺃﺣﻤﺪ ﺑﻦ ﻋﻠﻲ ﺑﻦ ﺣﺠﺮ ﺍﻟﻌﺴﻘﻼﻧﻲ  4/491ﻟﺴﺎﻥ ﺍﻟﻤﻴﺰﺍﻥ    (502)
 + ﻓﻬﺎﺭﺱ(9) 01ﻋﺪﺩ ﺍﻷﺟﺰﺍء: 
 (402/ 1ﺗﻔﺴﻴﺮ ﺍﻟﺒﻐﻮﻱ )   (602)
 3ﻋﺪﺩ ﺍﻷﺟﺰﺍء:  ﺍﻟﻤﺆﻟﻒ: ﺃﺑﻮ ﺍﻟﻠﻴﺚ ﻧﺼﺮ ﺑﻦ ﻣﺤﻤﺪ ﺑﻦ ﺇﺑﺮﺍﻫﻴﻢ ﺍﻟﺴﻤﺮﻗﻨﺪﻱ ﺍﻟﻔﻘﻴﻪ ﺍﻟﺤﻨﻔﻲ( 651/ 1ﺑﺤﺮ ﺍﻟﻌﻠﻮﻡ )   (702)
 ﺗﺤﻘﻴﻖ: ﺩ.ﻣﺤﻤﻮﺩ ﻣﻄﺮﺟﻲ  ﺑﻴﺮﻭﺕ – ﺩﺍﺭ ﺍﻟﻨﺸﺮ: ﺩﺍﺭ ﺍﻟﻔﻜﺮ
 (803/ 2ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﻁﺒﻲ ـ  )   (802)
 (47/ 1ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )   (902)
( ﻣﺴ�ﺘﺪﺭﻙ ﺍﻟﺤ�ﺎﻛﻢ  072ﺡ ) 02/331(  ﺍﻟﻤﻌﺠ�ﻢ ﺍﻟﻜﺒﻴ�ﺮ 0381ﺡ )  1/ 024( ﺳ�ﻨﻦ ﺍﻟﺒﻴﻬﻘ�ﻲ ﺍﻟﻜﺒ�ﺮﻯ 605ﺡ )  1/931( ﺳ�ﻨﻦ ﺃﺑ�ﻲ ﺩﺍﻭﺩ 77122ﺡ )  5/642ﻣﺴ�ﻨﺪ ﺃﺣﻤ�ﺪ  (012)
 ( ﻭﻗﺎﻝ: ﺻﺤﻴﺢ ﺍﻹﺳﻨﺎﺩ ﻭﻟﻢ ﻳﺨﺮﺟﺎﻩ ﻭﺃﻋﻠﻪ ﺍﻟﻤﺆﻟﻒ ﺑﻌﺪﻡ ﺳﻤﺎﻉ ﺍﺑﻦ ﺃﺑﻲ ﻟﻴﻠﻰ ﻣﻦ ﻣﻌﺎﺫ. 5803ﺡ ) 2/103
ﺡ   8/042( ﺻﺤﻴﺢ ﺍﺑﻦ ﺣﺒ�ﺎﻥ 43681ﺡ )  4/592( ﻣﺴﻨﺪ ﺃﺣﻤﺪ  3961ﺡ )  2/01( ﺳﻨﻦ ﺍﻟﺪﺍﺭﻣﻲ 8692ﺡ )  5/012( ﻭﺍﻟﺘﺮﻣﺬﻱ  6181ﺡ ) 2/676ﺃﺧﺮﺟﻪ ﺍﻟﺒﺨﺎﺭﻱ  (112)
 ( ﻭﻏﻴﺮﻫﻢ 9867ﺡ ) 4/102ﺍﻟﺒﻴﻬﻘﻲ ﺍﻟﻜﺒﺮﻯ  ( ﺳﻨﻦ4091ﺡ )  3/002( ﺻﺤﻴﺢ ﺍﺑﻦ ﺧﺰﻳﻤﺔ 0643) 
 (66)
 ﴾ﻋﻠﻢ ﷲ  ﺃﻧﻜﻢ ﻛﻨﺘﻢ ﺗﺨﺘﺎﻧﻮﻥ ﺃﻧﻔﺴﻜﻢ ﻓﺘﺎﺏ ﻋﻠﻴﻜﻢ ﻭﻋﻔﺎ ﻋﻨﻜﻢ ﴿ﻓﺄﻧﺰﻝ ﷲ ،ﻓﻜﺎﻥ ﺭﺟﺎﻝ ﻳﺨﻮﻧﻮﻥ ﺃﻧﻔﺴﻬﻢ،ﻛﻠﻪ
  .« (212F112)ﺍﻵﻳﺔ
ﻛ�ﺎﻥ  »: ﻗ�ﺎﻝﺃﺑﻴ�ﻪ   ﻣﻦ ﻁﺮﻳ�ﻖ ﻋﺒ�ﺪ ﷲ ﺑ�ﻦ ﻛﻌ�ﺐ ﺑ�ﻦ ﻣﺎﻟ�ﻚ ﻋ�ﻦ،ﺃﺣﻤﺪ ﻭﺍﺑﻦ ﺟﺮﻳﺮ ﻭﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢﻭﺃﺧﺮﺝ  .88
ﻓﺄﻣﺴ�ﻰ ﻓﻨ�ﺎﻡ ﺣ�ﺮﻡ ﻋﻠﻴ�ﻪ ﺍﻟﻄﻌ�ﺎﻡ ﻭﺍﻟﺸ�ﺮﺍﺏ ﻭﺍﻟﻨﺴ�ﺎء ﺣﺘ�ﻰ ﻳﻔﻄ�ﺮ ﻣ�ﻦ  ﺍﻟﻨ�ﺎﺱ ﻓ�ﻲ ﺭﻣﻀ�ﺎﻥ ﺇﺫﺍ ﺻ�ﺎﻡ ﺍﻟﺮﺟ�ﻞ
ﻣ�ﺎ ﻧﻤ�ﺖ ﻭﻭﻗ�ﻊ : ﻗ�ﺎﻝﺇﻧ�ﻲ ﻗ�ﺪ ﻧﻤ�ﺖ  ﻘﺎﻟﺖ:ﻭﻗﺪ ﺳﻤﺮ ﻋﻨﺪﻩ ﻓﺄﺭﺍﺩ ﺍﻣﺮﺃﺗﻪ ﻓ �ﻓﺮﺟﻊ ﻋﻤﺮ ﻣﻦ ﻋﻨﺪ ﺍﻟﻨﺒﻲ ،ﺍﻟﻐﺪ
 .« (312F212)ﻓﺄﺧﺒﺮﻩ ﻓﻨﺰﻟﺖ  ﺍﻵﻳﺔ  �ﻓﻐﺪﺍ ﻋﻤﺮ ﺇﻟﻰ ﺍﻟﻨﺒﻲ ،ﻭﺻﻨﻊ ﻛﻌﺐ ﻣﺜﻞ ﺫﻟﻚ،ﻠﻴﻬﺎﻋ
 
 [ﺗﻌﻠﻴﻖ]
ﻭﻓﻲ ﺑﻌﻀﻬﺎ ﺃﻧﻪ ﻛﺎﻥ ﺣﺮﺍﻣﺎ ًﻋﻠﻴﻬﻢ ﺍﻟﻄﻌﺎﻡ ﻭﺍﻟﺸﺮﺍﺏ ﻭﺍﻟﺠﻤﺎﻉ ،ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﺃﺭﺑﻌﺔ ﺁﺛﺎﺭ 
ﻟﻤﺎ ﻧ�ﺰﻝ ﺻ�ﻮﻡ  "ﻭﻫﻲ ﺍﻟﺮﻭﺍﻳﺔ ﺍﻟﺜﺎﻟﺜﺔ ﺍﻟﺒﺮﺍء ﻋﻨﺪ ﺍﻟﺒﺨﺎﺭﻱ  ﺛﻢ ﻧﺰﻝ ﺗﺤﻠﻴﻞ ﺫﻟﻚ ﺭﺣﻤﺔ ﻣﻦ ﷲ ﺑﻬﻢ، ﻭﻓﻲ ﺭﻭﺍﻳﺔ،ﺇﺫﺍ ﻧﺎﻣﻮﺍ ﻗﺒﻞ ﺃﻥ ﻳﻔﻄﺮﻭﺍ
ﻓﻴﻜﻮﻥ ﺍﻵﻛ�ﻞ ﻭﺍﻟﺸ�ﺮﺏ ﺣﺮﻣ�ﺎ ًﺇﺫﺍ ﻧ�ﺎﻡ ﻗﺒ�ﻞ ﺃﻥ ،ﻓﻬﺬﻩ ﺍﻟﺮﻭﺍﻳﺔ ﺗﺪﻝ ﻋﻠﻰ ﺃﻥ ﺍﻟﺠﻤ�ﺎﻉ ﻛ�ﺎﻥ ﻣﻤﻨﻮﻋ�ﺎ ًﻓ�ﻲ ﻛ�ﻞ ﺷ�ﻬﺮ ﺭﻣﻀ�ﺎﻥ "ﺷﻬﺮ ﺭﻣﻀﺎﻥ
ﺣ�ﺪﻳﺚ ﺍﻟﺒ�ﺎﺏ ﺃﻥ  :ﺑ�ﻦ ﺣﺠ�ﺮﺍﻹﻣ�ﺎﻡ ﺍﻗ�ﺎﻝ .ﻳﺎﺕ ﻟﻴﺲ ﻓﻴﻬﺎ ﺗﻔﺮﻳﻖ ﺑﻴﻦ ﺍﻷﻣﺮﻳﻦﺍﻟﻜﻦ ﺑﺎﻗﻲ ﺍﻟﺮﻭ،ﻳﺄﻛﻞ ﻭﻳﺸﺮﺏ ﻭﺍﻟﺠﻤﺎﻉ ﺣﺮﺍﻡ ﻋﻠﻰ ﻛﻞ ﺣﺎﻝ
ﺍﻟﺠﻤﺎﻉ ﻛﺎﻥ ﻣﻤﻨﻮﻋﺎ ﻓﻲ ﺟﻤﻴﻊ ﺍﻟﻠﻴ�ﻞ ﻭﺍﻟﻨﻬ�ﺎﺭ ﺑﺨ�ﻼﻑ ﺍﻷﻛ�ﻞ ﻭﺍﻟﺸ�ﺮﺏ ﻓﻜ�ﺎﻥ ﻣﺄﺫﻭﻧ�ﺎ ﻓﻴ�ﻪ ﻟ�ﻴﻼ ﻣ�ﺎ ﻟ�ﻢ ﻳﺤﺼ�ﻞ ﺍﻟﻨ�ﻮﻡ ﻟﻜ�ﻦ ﺑﻘﻴ�ﺔ ﺍﻷﺣﺎﺩﻳ�ﺚ 
ﺍﻟ��ﻮﺍﺭﺩﺓ ﻓ��ﻲ ﻫ��ﺬﺍ ﺍﻟﻤﻌﻨ��ﻰ ﺗ��ﺪﻝ ﻋﻠ��ﻰ ﻋ��ﺪﻡ ﺍﻟﻔ��ﺮﻕ ﻛﻤ��ﺎ ﺳ��ﺄﺫﻛﺮﻫﺎ ﺑﻌ��ﺪ ﻓﻴﺤﻤ��ﻞ ﻗﻮﻟ��ﻪ ﻛ��ﺎﻧﻮﺍ ﻻ ﻳﻘﺮﺑ��ﻮﻥ ﺍﻟﻨﺴ��ﺎء ﻋﻠ��ﻰ ﺍﻟﻐﺎﻟ��ﺐ ﺟﻤﻌ��ﺎ ﺑ��ﻴﻦ 
 .ﺍﻧﺘﻬﻲ (412F312)ﺍﻷﺧﺒﺎﺭ
ﻓ�ﺄﺧﺮﺝ ،ﺳﻤﻰ ﻓﻲ ﺑﻌﺾ ﺍﻟﺮﻭﺍﻳﺎﺕ ﻋﻤﺮ ﺑﻦ ﺍﻟﺨﻄﺎﺏ ﻭﻓﻲ ﺑﻌﻀ�ﻬﺎ ﻛﻌ�ﺐ ﺑ�ﻦ ﻣﺎﻟﻚ "ﻛﺎﻥ ﺭﺟﺎﻝ ﻳﺨﻮﻧﻮﻥ ﺃﻧﻔﺴﻬﻢ  "ﺃﻣﺎ ﻗﻮﻟﻪ  
ﻛﺎﻥ ﺍﻟﻨﺎﺱ ﻓﻲ ﺭﻣﻀﺎﻥ ﺇﺫﺍ ﺻﺎﻡ ﺍﻟﺮﺟﻞ ﻓﻨﺎﻡ ﺣﺮﻡ ﻋﻠﻴﻪ ﺍﻟﻄﻌﺎﻡ ﻭﺍﻟﺸﺮﺍﺏ ﻭﺍﻟﻨﺴﺎء ﺣﺘﻰ ﻳﻔﻄﺮ ﻗﺎﻝ ﺍﺑﻦ ﺟﺮﻳﺮ ﻭﻏﻴﺮﻩ ﻋﻦ ﻛﻌﺐ ﺑﻦ ﻣﺎﻟﻚ 
  ﺇﻧﻲ ﻗﺪ ﻧﻤﺖ ﻘﺎﻟﺖ:ﺫﺍﺕ ﻟﻴﻠﺔ ﻭﻗﺪ ﺳﻤﺮ ﻋﻨﺪﻩ ﻓﻮﺟﺪ ﺍﻣﺮﺃﺗﻪ ﻗﺪ ﻧﺎﻣﺖ ﻓﺄﻳﻘﻈﻬﺎ ﻭﺃﺭﺍﺩﻫﺎ ﻓ �ﻨﱠﺒِّﻲ ﻣﻦ ﺍﻟﻐﺪ ﻓﺮﺟﻊ ﻋﻤﺮﺑﻦ ﺍﻟﺨﻄﺎﺏ ﻣﻦ ﻋﻨﺪ ﺍﻟ
ﻋﻠ�ﻢ ﷲ ﺃﻧﻜ�ﻢ ﻛﻨ�ﺘﻢ ﴿ﻓ�ﺄﺧﺒﺮﻩ ﻓ�ﺄﻧﺰﻝ ﷲ  �ﻭﺻﻨﻊ ﻛﻌﺐ ﺑﻦ ﻣﺎﻟﻚ ﻣﺜﻞ ﺫﻟﻚ ﻓﻐﺪﺍ ﻋﻤ�ﺮ ﺑ�ﻦ ﺍﻟﺨﻄ�ﺎﺏ ﺇﻟ�ﻰ ﺍﻟﻨﱠﺒ�ِّﻲ ،ﻣﺎ ﻧﻤﺖ ﺛﻢ ﻭﻗﻊ ﺑﻬﺎ: ﻘﺎﻝﻓ
 ﺍﻧﺘﻬﻲ .(512F412)﴾ ﺗﺨﺘﺎﻧﻮﻥ ﺃﻧﻔﺴﻜﻢ
ﺪﺩ ﺳﺒﺐ ﺍﻟﻨﺰﻭﻝ ﻓﻴﻜﻮﻥ ﻧﺰﻝ ﻓﻲ ﻋﻤﺮ ﺑﺸﺄﻥ ﺍﻟﺠﻤﺎﻉ ﻭﻛﺬﻟﻚ ﻛﻌ�ﺐ ﺑ�ﻦ ﻣﺎﻟ�ﻚ ﻭﻧ�ﺰﻝ ﻓ�ﻲ ﻗ�ﻴﺲ ﺑ�ﻦ ﺳ�ﻌﺪ ﻭﻻ ﻣﺎﻧﻊ ﻣﻦ ﺗﻌ :ﻗﻠﺖ 
 .ﻓﻲ ﺷﺄﻥ ﺍﻟﻄﻌﺎﻡ
 
 ]ﺗﻨﺒﻴﻬﺎﺕ[
ﻭﻓﻲ ﺍﻟﺮﻭﺍﻳﺔ ﺍﻵﺧﺮﻯ ﺃﻧﻪ ﺟﺎء ﺑﻌﺪ ﻣﺎ ﻧﺎﻣ�ﺖ ﺍﻣﺮﺃﺗ�ﻪ ﻟﻤ�ﺎ  .ﺃﻥ ﻋﻤﺮ ﺟﺎﻣﻊ ﺑﻌﺪ ﻣﺎ ﻧﺎﻡ ﺍﻟﺮﻭﺍﻳﺎﺕﻗﺪ ﺭﻭﻯ ﻓﻲ ﺑﻌﺾ ﻫﺬﻩ ﺍﻷﻭﻝ: 
ﺍﺑ�ﻦ ﻋﻄﻴ�ﺔ ﺣﻜ�ﻰ ﻗ�ﺎﻝ ،ﺍﻹﻣ�ﺎﻡ ﺍﺑ�ﻦ ﺣﺠﺮﻗ�ﺎﻝ ﻛﻤ�ﺎ ﺳ�ﺄﺫﻛﺮﻩ ﻓ�ﻲ ﺍﻟﺘﻨﺒﻴ�ﻪ ﺍﻟﺜﺎﻟ�ﺚ.  .ﻟ�ﻪﻭﻗ�ﺪ ﺭﻭﻯ ﺃﻧ�ﻪ ﻭﻗ�ﻊ ﻋﻠ�ﻰ ﺟﺎﺭﻳ�ﺔ .�ﺳﻤﺮ ﻋﻨﺪ ﺍﻟﻨﺒﻲ 
 ﺍﺑﻦ ﺣﺠﺮ ﻭﺇﺳﻨﺎﺩ ﺣﺪﻳﺚ ﻋﻤﺮ ﺻﺤﻴﺢ. ﻗﺎﻝ  .(612F512)ﺍﻟﻨﺤﺎﺱ ﻭ ﻣﻜﻲ ﺃﻥ ﻋﻤﺮ ﻧﺎﻡ ﺛﻢ ﻭﻗﻊ ﺑﺎﻣﺮﺃﺗﻪ ﻭﻫﺬﺍ ﻋﻨﺪﻱ ﺑﻌﻴﺪ ﻋﻠﻰ ﻋﻤﺮ
   
ﺮ ﺍﺑ�ﻦ ﻛﺜﻴ�ﺮ ﻓ�ﻲ ﺗﻔﺴ�ﻴﺮﻩ ﻓ�ﺬﻛ،ﺭﻭﻱ ﻓﻲ ﺑﻌﺾ ﻁﺮﻕ ﻫﺬﻩ ﺍﻵﺛﺎﺭ ﺃﻥ ﺗﺤﺮﻳﻢ ﺍﻷﻛ�ﻞ ﻭﺍﻟﺸ�ﺮﺏ ﻛ�ﺎﻥ ﺑﻌ�ﺪ ﺃﻥ ﻳﻨ�ﺎﻡ ﺍﻟﺮﺟﻞ :ﺍﻟﺜﺎﻧﻲ 
ﺇﻥ ﺍﻟﻨ�ﺎﺱ ﻛ�ﺎﻧﻮﺍ ﻗﺒ�ﻞ ﺃﻥ ﻳﻨ�ﺰﻝ ﻓ�ﻲ ﺍﻟﺼ�ﻮﻡ ﻣ�ﺎ ﻧ�ﺰﻝ ﻓ�ﻴﻬﻢ »: ﻗ�ﺎﻝﻋﻦ ﺍﺑﻦ ﻋﺒ�ﺎﺱ،  ،ﻓﻲ ﺍﻟﻌﺠﺎﺏ ﺻﺤﻴﺢ ﺍﻟﺤﺎﻓﻆ ﺍﺑﻦ ﺣﺠﺮ ﻪﻋﻨﻗﺎﻝ ﺑﺴﻨﺪ 
 ﻳﺄﻛﻠﻮﻥ ﻭﻳﺸﺮﺑﻮﻥ، ﻭﻳﺤﻞ ﻟﻬﻢ ﺷﺄﻥ ﺍﻟﻨﺴﺎء، ﻓﺈﺫﺍ ﻧﺎﻡ ﺃﺣﺪﻫُﻢ ﻟﻢ ﻳﻄﻌﻢ ﻭﻟﻢ ﻳﺸَﺮﺏ ﻭﻻ ﻳﺄﺗﻲ ﺃﻫﻠﻪ ﺣﺘﻰ ﻳﻔﻄﺮ ﻣﻦ ﺍﻟﻘﺎﺑﻠﺔ، ﻓﺒﻠﻐﻨﺎ ﺃﻥ ُﻋَﻤﺮ ﺑ�ﻦ
ﻭﻣ�ﺎﺫﺍ ": ﻗ�ﺎﻝﺃﺷ�ﻜﻮ ﺇﻟ�ﻰ ﷲ ﻭﺇﻟﻴ�ﻚ ﺍﻟ�ﺬﻱ ﺻ�ﻨﻌﺖ. : ﻘ�ﺎﻝﻓ �ﺍﻟﺨﻄﺎﺏ ﺑﻌﺪﻣﺎ ﻧﺎﻡ ﻭﻭﺟﺐ ﻋﻠﻴﻪ ﺍﻟﺼْﻮُﻡ َﻭﻗَﻊ ﻋﻠﻰ ﺃﻫﻠﻪ، ﺛﻢ ﺟﺎء ﺇﻟ�ﻰ ﺍﻟﻨﺒ�ﻲ 
ﻣ�ﺎ ﻛﻨ�ﺖ ﺧﻠﻴﻘ�ًﺎ ﺃﻥ ": ﻗﺎﻝ �ﺇﻧﻲ َﺳﻮﱠ ﻟَْﺖ ﻟﻲ ﻧﻔﺴﻲ، ﻓﻮﻗﻌﺖ ﻋﻠﻰ ﺃﻫﻠﻲ ﺑﻌﺪ ﻣﺎ ﻧﻤﺖ ﻭﺃﻧﺎ ﺃﺭﻳﺪ ﺍﻟﺼﻮﻡ. ﻓﺰﻋﻤﻮﺍ ﺃﻥ ﺍﻟﻨﺒﻲ : ﻗﺎﻝ "ﺻﻨﻌﺖ؟ 
 ﺍﻧﺘﻬﻲ .﴾(712F612)ﺃُِﺣﻞﱠ ﻟَُﻜْﻢ ﻟَْﻴﻠَﺔ َﺍﻟﺼﱢ ﻴَﺎِﻡ ﺍﻟﺮﱠ ﻓَُﺚ ﺇِﻟَﻰ ﻧَِﺴﺎﺋُِﻜﻢ ْ ﴿ﺎﺏ: ﻓﻨﺰﻝ ﺍﻟﻜﺘ .«ﺗﻔﻌﻞ
 .ﻭﻫﺬﻩ ﺍﻟﺮﻭﺍﻳﺔ ﻣﻮﺍﻓﻘﺔ ﻟﺮﻭﺍﻳﺔ ﺍﻟﺼﺤﻴﺢ
ﺍﺑ�ﻦ َﻋﺒﱠ�ﺎﺱ ﻓ�ﻲ ِﺭَﻭﺍﻳ�َﺔ ﻗ�ﺎﻝ : ﻗ�ﺎﻝﻓﺮﻭﻯ ﺍﻟﻮﺍﺣ�ﺪﻱ ،ﺑﻌ�ﺪ ﺃﻥ ﻳﺼ�ﻠﻰ ﺍﻟﻌﺸ�ﺎءﺃﻥ ﺗﺤﺮﻳﻢ ﺍﻵﻛﻞ ﻭﺍﻟﺸﺮﺏ ﻭﺍﻟﺠﻤ�ﺎﻉ ﻭﻓﻲ ﺑﻌﻀﻬﺎ  
ﺛ�ُﻢﱠ ﺃﻥ ﻧﺎﺳ�ﺎ ًﻣ�ﻦ .ﻓﻲ ﺷﻬﺮ ﺭﻣﻀﺎﻥ ﺇﺫﺍ ﺻﻠﻮﺍ ﺍﻟﻌﺸﺎء َﺣُﺮَﻡ ﻋﻠﻴﻬﻢ ﺍﻟﻨﺴﺎء ﻭﺍﻟﻄﻌﺎﻡ ﺇﻟﻰ ﻣﺜﻠﻬﺎ ﻣﻦ ﺍﻟﻘﺎﺑﻠﺔ ﻭَﺫﻟَِﻚ ﺃﻥ ﺍﻟﻤﺴﻠﻤﻴﻦ ﻛﺎﻧﻮﺍ :ﺍﻟَﻮﺍﻟﺒﻲ
ﻓ�ﺄﻧﺰﻝ  - � -ﻓﺸﻜﻮﺍ َﺫﻟَِﻚ ﺇﻟ�ﻰ َﺭُﺳ�ﻮﻝ ﷲ ،ُﻋَﻤﺮ ﺑﻦ ﺍﻟﺨﻄﺎﺏ :ِﻣْﻨﻬُﻢ ْ،ﺍﻟﻤﺴﻠﻤﻴﻦ ﺃﺻﺎﺑﻮﺍ ﻣﻦ ﺍﻟﻄﻌﺎﻡ ﻭﺍﻟﻨﺴﺎء ﻓﻲ ﺷﻬﺮ ﺭﻣﻀﺎﻥ ﺑﻌﺪ ﺍﻟﻌﺸﺎء
 ﺼﺤﻴﺢ ﺃﻭﻟﻲ ﺑﺎﻟﺘﺮﺟﻴﺢ ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ.ﻭﻻ ﺷﻚ ﺃﻥ ﺭﻭﺍﻳﺔ ﺍﻟﷲ ﻫﺬﻩ ﺍﻵﻳﺔ. 
 
ﻭﺭﺩ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﻋﺪﺓ ﺭﻭﺍﻳﺎﺕ ﻏﻴﺮ ﺍﻟﺘﻲ ﺫﻛﺮﻫﺎ ﺍﻹﻣﺎﻡ ﺍﻟﺴﻴﻮﻁﻲ ﻭﻓﻲ ﺑﻌﻀﻬﺎ ﺍﺗﻔﺎﻕ ﻓﺄﻛﺘﻔﻲ ﺑﺬﻛﺮ ﺑﻌﺾ ﺍﻟﺮﻭﺍﻳﺎﺕ  :ﺍﻟﺜﺎﻟﺚ
 ﺍﻟﺘﻲ ﻗﺪ ﻳﻜﻮﻥ ﻓﻴﻬﺎ ﺯﻳﺎﺩﺓ ﻻ ﺗﻮﺟﺪ ﻓﻲ ﺍﻟﺮﻭﺍﻳﺎﺕ ﺍﻷﺧﺮﻱ.
ﻳ�ﺄﻛﻠﻮﺍ ﻭﻻ ﻳَﺸ�ﺮﺑﻮﺍ ﺑَﻌ�ﺪ ﺍﻟﻨ�ﻮﻡ، ﻭﻻ  ﻀﺎﻥ، ﻭُﻛﺘﺐ ﻋﻠ�ﻴﻬﻢ ﺃﻥ ﻻُﻛﺘﺐ ﻋﻠﻰ ﺍﻟﻨﺼﺎﺭﻯ َﺭﻣ َ »:ﻗﺎﻝﺭﻭﻯ ﺍﺑﻦ ﺟﺮﻳﺮ ﻋﻦ ﺍﻟﺴﺪﻱ،  
ﻳﻨﻜﺤﻮﺍ ﺍﻟﻨﺴﺎء ﺷﻬﺮ ﺭﻣﻀﺎﻥ، ﻓﻜﺘﺐ ﻋﻠﻰ ﺍﻟﻤﺆﻣﻨﻴﻦ ﻛﻤﺎ ُﻛﺘﺐ ﻋﻠ�ﻴﻬﻢ، ﻓﻠ�ﻢ ﻳ�ﺰﻝ ﺍﻟﻤﺴ�ﻠﻤﻮﻥ ﻋﻠ�ﻰ ﺫﻟ�ﻚ ﻳَﺼ�ﻨﻌﻮﻥ ﻛﻤ�ﺎ ﺗﺼ�ﻨﻊ ﺍﻟﻨﺼ�ﺎﺭﻯ، 
ﻻﻣﺮﺃﺗ�ﻪ: ﻘ�ﺎﻝ ﻰ ﺃﻫﻠ�ﻪ ﺑﺘﻤ�ﺮ ﻓﻟﻪ ﺃﺑ�ﻮ ﻗ�ﻴﺲ ﺑ�ﻦ ﺻ�ﺮﻣﺔ، ﻭﻛ�ﺎﻥ ﻳَﻌﻤ�ﻞ ﻓ�ﻲ ﺣﻴﻄ�ﺎﻥ ﺍﻟﻤﺪﻳﻨ�ﺔ ﺑ�ﺎﻷﺟﺮ ﻓ�ﺄﺗﻘﺎﻝ ﺣﺘﻰ ﺃﻗﺒﻞ ﺭﺟﻞ ﻣﻦ ﺍﻷﻧﺼﺎﺭ ﻳ
 ﺍﺳﺘﺒﺪﻟﻲ ﺑﻬﺬﺍ ﺍﻟﺘﻤﺮ ﻁﺤﻴﻨﺎ ﻓﺎﺟﻌﻠﻴﻪ َﺳﺨﻴﻨﺔ،ً ﻟﻌﻠّﻲ ﺃﻥ ﺁﻛﻠﻪ، ﻓﺈﻥ ﺍﻟﺘﻤﺮ ﻗﺪ ﺃﺣﺮﻕ َﺟْﻮﻓﻲ! ﻓﺎﻧﻄﻠﻘﺖ ﻓﺎﺳﺘﺒﺪﻟﺖ ﻟﻪ، ﺛﻢ ﺻﻨﻌْﺖ ﻓﺄﺑﻄﺄْﺕ ﻋﻠﻴ�ﻪ
ﻚ ﻳ�ﺎ ﺃﺑ�ﺎ ﻗ�ﻴﺲ! ﻣ�ﺎ ﻟ�: ﻘ�ﺎﻝﺑﺎﻟﻌﺸ�ّﻲ، ﻓ �ﻓﻨﺎﻡ، ﻓﺄﻳﻘﻈﺘﻪ، ﻓﻜﺮﻩ ﺃﻥ ﻳﻌﺼﻲ ﷲ ﻭﺭﺳﻮﻟﻪ، ﻭﺃﺑﻰ ﺃﻥ ﻳﺄﻛﻞ، ﻭﺃﺻﺒﺢ ﺻ�ﺎﺋﻤﺎ; ﻓ�ﺮﺁﻩ ﺭﺳ�ﻮﻝ ﷲ 
 _______________
 (  8324ﺡ ) 4/9361ﺻﺤﻴﺢ ﺍﻟﺒﺨﺎﺭﻱ  (212)
 ( ﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ ﺍﺑﻦ ﻟﻬﻴﻌﺔ ﻭﻫﻮ ﻳﻀﻌﻒ ﻓﻲ ﺍﻟﺤﺪﻳﺚ،ﻟﻜﻦ ﻣﺎ ﻣﺮ ﻣﻦ ﺍﻷﺣﺎﺩﻳﺚ ﻓﻲ ﺗﻔﺴﻴﺮ ﺍﻵﻳﺔ ﺷﻮﺍﻫﺪ ﻟﻪ 33851ﺡ ) 3/064ﻣﺴﻨﺪ ﺃﺣﻤﺪ   2/561ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ  (312)
 (181/ 8ﺍﺑﻦ ﺣﺠﺮ ) ﻓﺘﺢ ﺍﻟﺒﺎﺭﻱ    (412)
 (632/ 3)ﺩﺍﺭ ﻫﺠﺮ( ) 013ﺮ ﺍﻟﻄﺒﺮﻱ ﺗﻔﺴﻴ   (512)
 (634/ 1ﺍﻟﻌﺠﺎﺏ ﻓﻲ ﺑﻴﺎﻥ ﺍﻷﺳﺒﺎﺏ )   (612)
 (115/ 1ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﻛﺜﻴﺮ )   (712)
 (76)
 
 ﺃﻣﺴﻴَﺖ ﻁﻠﻴﺤﺎ؟ ﻓﻘﺺ ﻋﻠﻴﻪ ﺍﻟﻘﺼﺔ.
ﻓﻠﻤﺎ ﺳﻤﻊ ﻋﻤﺮ ﻛﻼﻡ ﺃﺑ�ﻲ ﻗ�ﻴﺲ، َﺭﻫ�َﺐ ﺃﻥ ﻳﻨ�ﺰﻝ  -ﻓﻲ ﻧﺎﺱ ﻣﻦ ﺍﻟﻤﺆﻣﻨﻴﻦ ﻟﻢ ﻳﻤﻠﻜﻮﺍ ﺃﻧﻔﺴﻬﻢ-ﻭﻛﺎﻥ ﻋﻤﺮ ﺑﻦ ﺍﻟﺨﻄﺎﺏ ﻭﻗﻊ ﻋﻠﻰ ﺟﺎﺭﻳﺔ ﻟﻪ ُ
ﻲ ﻭﻗﻌُﺖ ﻋﻠﻰ ﺟﺎﺭﻳﺘﻲ، ﻭﻟ�ﻢ ﺃﻣﻠ�ﻚ ﻳﺎ ﺭﺳﻮﻝ ﷲ ﺇﻧﻲ ﺃﻋﻮُﺫ ﺑﺎﻟ ﺇﻧّ : ﻘﺎﻝﻓ ،�ﻓﻲ ﺃﺑﻲ ﻗﻴﺲ ﺷﻲء، ﻓﺘﺬّﻛُﺮ ﻫُﻮ، ﻓﻘﺎﻡ ﻓﺎﻋﺘﺬﺭ ﺇﻟﻰ ﺭﺳﻮﻝ ﷲ 
ﺃِﺣ�ّﻞ "ﻘ�ﺎﻝ: ﻣﺎ ﻛﻨَﺖ ﺟﺪﻳًﺮﺍ ﺑﺬﻟﻚ ﻳﺎ ﺍﺑﻦ ﺍﻟﺨﻄﺎﺏ! ﻓﻨُِﺴﺦ ﺫﻟﻚ ﻋﻨﻬﻢ، ﻓ :�ﺍﻟﻨﺒﻲ ﻘﺎﻝ ﺍﻟﻨﺎﺱ، ﻓ ﺃﻭﻟﺌﻚﻧﻔﺴﻲ ﺍﻟﺒﺎﺭﺣﺔ! ﻓﻠﻤﺎ ﺗﻜﻠﻢ ُﻋﻤﺮ، ﺗﻜﻠﻢ 
 ﺍﻧﺘﻬﻲ .(812F712)"ﻟﻜﻢ ﻟﻴﻠﺔ َﺍﻟﺼﻴﺎﻡ ﺍﻟﺮﻓﺚ ﺇﻟﻰ ﻧﺴﺎﺋﻜﻢ ﻫُﻦ ﻟﺒﺎٌﺱ ﻟﻜﻢ
ﻧﻌﻢ ﻛﺘ�ﺐ ﷲ ﻋﻠ�ﻴﻬﻢ ،ﻟﻜﻦ ﺇﺳﻨﺎﺩ ﻫﺬﻩ ﺍﻟﺮﻭﺍﻳﺔ ﻣﺮﺳﻞ.ﻰ ﺍﻟﻨﺼﺎﺭﻱ ﺻﻴﺎﻡ ﺭﻣﻀﺎﻥﻓﻲ ﻫﺬﻩ ﺍﻟﺮﻭﺍﻳﺔ ﺃﻥ ﷲ ﺗﻌﺎﻟﻰ ﻛﺘﺐ ﻋﻠ :ﻗﻠﺖ 
ﻭﻗﺪ ﺭﻭﻯ ﻋﻦ ﺍﺑﻦ ﻋﺒﺎﺱ ﻭﻏﻴﺮﻩ. ﻭﻛﺬﻟﻚ ﻓﻲ ﻫﺬﻩ ﺍﻟﺮﻭﺍﻳ�ﺔ ﻣ�ﺎ ﺃﺷ�ﺮﺕ  .ﺍﻟﺼﻴﺎﻡ ﻋﻤﻮﻣﺎ ًﺃﻣﺎ ﺻﻮﻡ ﺭﻣﻀﺎﻥ ﻓﻔﻲ ﺻﺤﺔ ﺍﻟﺮﻭﺍﻳﺎﺕ ﻓﻴﻪ ﻧﻈﺮ
 ﻟﺮﻭﺍﻳﺔ ﻣﺮﺳﻞ ﻛﻤﺎ ﺗﻘﺪﻡ.ﺇﻟﻴﻪ ﻓﻲ ﺍﻟﺘﻨﺒﻴﻪ ﺍﻟﺜﺎﻧﻲ ﻣﻦ ﺃﻥ ﻋﻤﺮ ﻭﻗﻊ ﻋﻠﻲ ﺟﺎﺭﻳﺔ ﻟﻪ ﻭﺍﻟﺼﺤﻴﺢ ﺃﻧﻪ ﺍﻣﺮﺃﺗﻪ ﻭﺳﻨﺪ ﻫﺬﻩ ﺍ
 
ﻗ�ﻴﺲ ﺑ�ﻦ ﺻ�ﺮﻣﺔ ﻛﻤ�ﺎ ﺫﻛ�ﺮﻩ :ﻭﻗﻊ ﺍﺿﻄﺮﺍﺏ ﻓﻲ ﺑﻌﺾ ﺭﻭﺍﻳﺎﺕ ﺃﺳﺒﺎﺏ ﺍﻟﻨ�ﺰﻭﻝ ﻓ�ﻲ ﺍﺳ�ﻢ ﺍﻟﺼ�ﺤﺎﺑﺔ ﺍﻟ�ﺬﻱ ﻧ�ﺎﻡ ﻗﺒ�ﻞ ﺃﻥ ﻳﺄﻛ�ﻞ ﻓﻘﻴ�ﻞﺍﻟﺮﺍﺑﻊ:
ﻭﺃﻥ  ،ﻓ�ﺎﻟﺮﺍﺟﺢ ﺃﻧ�ﻪ ﻭﺍﺣ�ﺪ.ﺍﻟﻤﺆﻟﻒ ﻭﻗﻴﻞ ﺻﺮﻣﺔ ﺑﻦ ﻣﺎﻟﻚ ﻭﺻﺮﻣﺔ ﺑﻦ ﻗﻴﺲ ﻭﺃﺑﻮ ﻗﻴﺲ ﺑﻦ ﺻﺮﻣﺔ ﻭﺃﺑﻮ ﻗﻴﺲ ﺑﻦ ﻋﻤﺮ ﻭﺃﻧﺲ ﺑﻦ ﺻ�ﺮﻣﺔ
 ﺍ ﺍﺳﻤﻪ.ﺃﻛﺜﺮ ﺍﻟﺮﻭﺍﺓ ﻟﻢ ﻳﻀﺒﻄﻮ
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ] 
ﻛﺎﻥ ﻓ�ﻲ ﺃﻭﻝ ﻓ�ﺮﺽ ﺍﻟﺼ�ﻴﺎﻡ، ﻳﺤ�ﺮﻡ ﻋﻠ�ﻰ ﺍﻟﻤﺴ�ﻠﻤﻴﻦ ﻓ�ﻲ ﺍﻟﻠﻴ�ﻞ ﺑﻌ�ﺪ ﺍﻟﻨ�ﻮﻡ ﺍﻷﻛ�ﻞ ﻭﺍﻟﺸ�ﺮﺏ ﻭﺍﻟﺠﻤ�ﺎﻉ،  :ﺍﻟﺸﻴﺦ ﺍﺑﻦ ﺳﻌﺪﻱ ﺭﺣﻤﻪ ﷲﻗﺎﻝ 
، ﻟ�ﻢ ﻳ�ﻨﻢ ﺃﻭﻓﺤﺼﻠﺖ ﺍﻟﻤﺸﻘﺔ ﻟﺒﻌﻀﻬﻢ، ﻓﺨﻔﻒ ﷲ ﺗﻌﺎﻟﻰ ﻋﻨﻬﻢ ﺫﻟﻚ، ﻭﺃﺑﺎﺡ ﻓﻲ ﻟﻴ�ﺎﻟﻲ ﺍﻟﺼ�ﻴﺎﻡ ﻛﻠﻬ�ﺎ ﺍﻷﻛ�ﻞ ﻭﺍﻟﺸ�ﺮﺏ ﻭﺍﻟﺠﻤ�ﺎﻉ، ﺳ�ﻮﺍء ﻧ�ﺎﻡ 
 ﻟﻜﻮﻧﻬﻢ ﻳﺨﺘﺎﻧﻮﻥ ﺃﻧﻔﺴﻬﻢ ﺑﺘﺮﻙ ﺑﻌﺾ ﻣﺎ ﺃﻣﺮﻭﺍ ﺑﻪ.
 ﻣﺎ ﺳﻠﻒ ﻣﻦ ﺍﻟﺘﺨﻮﻥ.﴾ﻭﻋﻔﺎ ﻋﻨﻜﻢ ﴿ﻣﻮﺟﺒﺎ ﻟﻺﺛﻢ  -ﻟﻮﻻ ﺗﻮﺳﻌﺘﻪ  -ﺑﺄﻥ ﻭﺳﻊ ﻟﻜﻢ ﺃﻣﺮﺍ ﻛﺎﻥ ﴾ﻋﻠﻴﻜﻢ ﴿ﷲ ﴾ﻓﺘﺎﺏ ﴿
 ﻭﻁﺄ ﻭﻗﺒﻠﺔ ﻭﻟﻤﺴﺎ ﻭﻏﻴﺮ ﺫﻟﻚ.﴾ﺑﺎﺷﺮﻭﻫﻦ ﴿ﺑﻌﺪ ﻫﺬﻩ ﺍﻟﺮﺧﺼﺔ ﻭﺍﻟﺴﻌﺔ ﻣﻦ ﷲ ﴾ﻓﺎﻵﻥ ﴿
ﻲ ﻣﺒﺎﺷ�ﺮﺗﻜﻢ ﻟﺰﻭﺟ�ﺎﺗﻜﻢ ﺍﻟﺘﻘ�ﺮﺏ ﺇﻟ�ﻰ ﷲ ﺗﻌ�ﺎﻟﻰ ﻭﺍﻟﻤﻘﺼ�ﻮﺩ ﺍﻷﻋﻈ�ﻢ ﻣ�ﻦ ﺍﻟ�ﻮﻁء، ﻭﻫ�ﻮ ﺣﺼ�ﻮﻝ ﺃﻱ: ﺍﻧ�ﻮﻭﺍ ﻓ�﴾ﻭﺍﺑﺘﻐﻮﺍ ﻣﺎ ﻛﺘﺐ ﷲ ﻟﻜ�ﻢ ﴿
 ﺍﻟﺬﺭﻳﺔ ﻭﺇﻋﻔﺎﻑ ﻓﺮﺟﻪ ﻭﻓﺮﺝ ﺯﻭﺟﺘﻪ، ﻭﺣﺼﻮﻝ ﻣﻘﺎﺻﺪ ﺍﻟﻨﻜﺎﺡ.
ﻭﻣﻤﺎ ﻛﺘﺐ ﷲ ﻟﻜﻢ ﻟﻴﻠﺔ ﺍﻟﻘﺪﺭ، ﺍﻟﻤﻮﺍﻓﻘﺔ ﻟﻠﻴﺎﻟﻲ ﺻﻴﺎﻡ ﺭﻣﻀﺎﻥ، ﻓﻼ ﻳﻨﺒﻐ�ﻲ ﻟﻜ�ﻢ ﺃﻥ ﺗﺸ�ﺘﻐﻠﻮﺍ ﺑﻬ�ﺬﻩ ﺍﻟﻠ�ﺬﺓ ﻋﻨﻬ�ﺎ ﻭﺗﻀ�ﻴﻌﻮﻫﺎ، ﻓﺎﻟﻠ�ﺬﺓ ﻣﺪﺭﻛ�ﺔ، 
 ﺍﻧﺘﻬﻲ.(912F812)ﺍﻟﻘﺪﺭ ﺇﺫﺍ ﻓﺎﺗﺖ ﻟﻢ ﺗﺪﺭﻙ ﻭﻟﻴﻠﺔ
 
 .)ﻣﻦ ﺍﻟﻔﺠﺮ( :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ 
ﻭﻛﻠ�ﻮﺍ ﻭﺍﺷ�ﺮﺑﻮﺍ ﺣﺘ�ﻰ ﻳﺘﺒ�ﻴﻦ ﻟﻜ�ﻢ ﺍﻟﺨ�ﻴﻂ ﺍﻷﺑ�ﻴﺾ ﻣ�ﻦ ﴿ :ﺃﻧﺰﻟ�ﺖ »: ﻗﺎﻝﺳﻬﻞ ﺑﻦ ﺳﻌﺪ  ﺭﻭﻯ ﺍﻟﺒﺨﺎﺭﻱ ﻋﻦ .98
ﻓﻜﺎﻥ ﺭﺟﺎﻝ ﺇﺫﺍ ﺃﺭﺍﺩﻭﺍ ﺍﻟﺼﻮﻡ ﺭﺑﻂ ﺃﺣﺪﻫﻢ ﻓﻲ ﺭﺟﻠﻴ�ﻪ ﺍﻟﺨ�ﻴﻂ ﺍﻷﺑ�ﻴﺾ ،﴾ﻣﻦ ﺍﻟﻔﺠﺮ﴿ﻭﻟﻢ ﻳﻨﺰﻝ  ﴾ﺍﻟﺨﻴﻂ ﺍﻷﺳﻮﺩ
ﻓﻌﻠﻤ�ﻮﺍ ﺇﻧﻤ�ﺎ  ﴾ﻣ�ﻦ ﺍﻟﻔﺠ�ﺮ﴿ﻓ�ﺄﻧﺰﻝ ﷲ ﺑﻌ�ﺪ: ،ﺰﺍﻝ ﻳﺄﻛﻞ ﻭﻳﺸ�ﺮﺏ ﺣﺘ�ﻰ ﻳﺘﺒ�ﻴﻦ ﻟ�ﻪ ﺭﺅﻳﺘﻬﻤﺎﻭﺍﻟﺨﻴﻂ ﺍﻷﺳﻮﺩ ﻓﻼ ﻳ
 .« (022F912)ﻳﻌﻨﻲ ﺍﻟﻠﻴﻞ ﻭﺍﻟﻨﻬﺎﺭ
 
 [ﺗﻌﻠﻴﻖ]
ﺑ�ﻴﺾ ﻣ�ﻦ ﻭﻗ�ﺪ ﺃﺷ�ﻜﻞ ﻋﻠ�ﻰ ﺍﻟﺼ�ﺤﺎﺑﺔ ﺭﺿ�ﻲ ﷲ ﻋ�ﻨﻬﻢ ﻣﻌﺮﻓ�ﺔ ﺍﻟﺨ�ﻴﻂ ﺍﻷ ،ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﻫﻨﺎ ﻫﺬﺍ ﺍﻟﺤﺪﻳﺚ ﻓ�ﻲ ﺳ�ﺒﺐ ﺍﻟﻨ�ﺰﻭﻝ 
ﻋﻠﻤﻮﺍ ﺑ�ﺬﻟﻚ ﺃﻥ ﺍﻟﻤ�ﺮﺍﺩ ﺑ�ﺎﻟﺨﻴﻄﻴﻦ ﺑﻴ�ﺎﺽ ﺍﻟﻨﻬ�ﺎﺭ ﴾ﻣﻦ ﺍﻟﻔﺠﺮ ﴿ﻧﺰﻝ ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ  ﻓﻠﻤﺎ،ﻟﻚ ﻫﻮ ﺍﻟﺨﻴﻂ ﺍﻟﻤﻌﺮﻭﻑﻭﻅﻨﻮﺍ ﺃﻥ ﺫ ،ﺍﻟﺨﻴﻂ ﺍﻷﺳﻮﺩ
: ﻗ�ﺎﻝ ؟ﻣﺎ ﺍﻟﺨﻴﻂ ﺍﻷﺑﻴﺾ ﻣﻦ ﺍﻟﺨﻴﻂ ﺍﻷﺳﻮﺩ ﺃﻫﻤﺎ ﺍﻟﺨﻴﻄ�ﺎﻥ،ﻳﺎ ﺭﺳﻮﻝ ّﷲ  :ﻗﻠﺖﻗﺎﻝ ﻭﻗﺪ ﺭﻭﻱ ﺍﻟﺒﺨﺎﺭﻱ ﻋﻦ ﻋﺪﻱ ﺑﻦ ﺣﺎﺗﻢ .ﻭﻅﻼﻡ ﺍﻟﻨﻬﺎﺭ
 ﴿ﻟﻤ�ﺎ ﻧﺰﻟ�ﺖ ﻫ�ﺬﻩ ﺍﻵﻳ�ﺔ :ﻭﻋﻦ ﻋﺪﻱ ﺃﻳﻀ�ﺎ "(122F022)ﺽ ﺍﻟﻨﻬﺎﺭﻻ ﺑﻞ ﻫﻮ ﺳﻮﺍﺩ ﺍﻟﻠﻴﻞ ﻭﺑﻴﺎ -ﻗﺎﻝ ﺛﻢ  -ﺇﻧﻚ ﻟﻌﺮﻳﺾ ﺍﻟﻘﻔﺎ ﺇﻥ ﺃﺑﺼﺮﺕ ﺍﻟﺨﻴﻄﻴﻦ "
 ﺃﺳﻮﺩ ﻓﻮﺿﻌﺘﻬﺎ ﺗﺤﺖ ﻭﺳﺎﺩﺗﻲ ﻓﻨﻈﺮﺕ ﻓﻠ�ﻢ ﺃﺗﺒ�ﻴﻦ ﻓ�ﺬﻛﺮﺕ ﻘﺎﻻ ﺃﺑﻴﺾ ﻭﻋﻘﺎﻻﺃﺧﺬﺕ ﻋ﴾ﺣﺘﻰ ﻳﺘﺒﻴﻦ ﻟﻜﻢ ﺍﻟﺨﻴﻂ ﺍﻷﺑﻴﺾ ﻣﻦ ﺍﻟﺨﻴﻂ ﺍﻷﺳﻮﺩ
 .«(222F122)ﺇﻥ ﻭﺳﺎﺩﻙ ﺇﺫﺍ ﻟﻌﺮﻳﺾ ﻁﻮﻳﻞ ﺇﻧﻤﺎ ﻫﻮ ﺍﻟﻠﻴﻞ »: ﻗﺎﻝﺫﻟﻚ ﻟﻠﻨﺒﻲ ﺻﻠﻰ ﷲ ﻋﻠﻴﻪ ﻭ ﺳﻠﻢ ﻓﻀﺤﻚ ﻭ
 
 ﻟﻶﻳﺔ [ ﺼﺮﻣﺨﺘ] ﺗﻔﺴﻴﺮ
ﺃﺑﺎﺡ ﷲ ﺗﻌﺎﻟﻰ ﻓﻲ ﻫﺬﻩ ﺍﻵﻳﺔ ﺍﻷﻛﻞ ﻭﺍﻟﺸﺮﺏ ﻓﻲ ﻳﻮﻡ ﺍﻟﺼﻮﻡ ﻭﺍﻷﻣﺮ ﴾ﻭﻛﻠﻮﺍ ﻭﺍﺷﺮﺑﻮﺍ ﺣﺘﻰ ﻳﺘﺒﻴﻦ ﻟﻜﻢ ﺍﻟﺨﻴﻂ ﺍﻷﺑﻴﺾ ﻣﻦ ﺍﻟﺨﻴﻂ ﺍﻷﺳﻮﺩ ﴿
ﻟﻺﺑﺎﺣﺔ ﻭﻏﺎﻳ�ﺔ ﺍﻵﻛ�ﻞ ﻭﺍﻟﺸ�ﺮﺏ ﺃﻥ ﻳﺘﺒ�ﻴﻦ ﻭﻳﺘﻀ�ﺢ ﺍﻟﺨ�ﻴﻂ ﺍﻷﺑ�ﻴﺾ ﻣ�ﻦ ﺍﻟﺨ�ﻴﻂ ﺍﻷﺳ�ﻮﺩ ﻭﺍﻟﺨ�ﻴﻂ ﺍﻷﺑ�ﻴﺾ ﻫ�ﻮ ﴾ﻭﻛﻠﻮﺍ ﻭﺍﺷ�ﺮﺑﻮﺍ ﴿ﻫﻨﺎ ﻓﻲ 
ﺍﻷﺳﻮﺩ ﻫﻮ ﺳﻮﺍﺩ ﺍﻟﻠﻴﻞ ﻋﻠﻰ ﻣﺎ ﺫﻛﺮﻩ ﺍﺑﻦ ﺟﺮﻳﺮ ﻭﺫﻛﺮ ﻗﻮﻻ ًﺁﺧ�ﺮ ﺃﻥ ﺍﻟﺨ�ﻴﻂ ﺍﻷﺑ�ﻴﺾ ﻫ�ﻮ ﺿ�ﻮء ﺍﻟﺸ�ﻤﺲ ﻭﺍﻷﺳ�ﻮﺩ ﺳ�ﻮﺍﺩ ﺑﻴﺎﺽ ﺍﻟﻨﻬﺎﺭ ﻭ
 . (322F222)ﺍﻟﻠﻴﻞ
ﻭﻫﻤ�ﺎ .(422F322)ﺫﻛ�ﺮﻩ ﺍﺑ�ﻦ ﺣﺠ�ﺮ ﻋ�ﻦ ﺍﻟﺮﺍﻏ�ﺐ.ﺃﺻﻞ  ﺍﻟﻔﺠﺮ ﺍﻟﺸﻖ ﻓﺎﻟﻔﺠﻮﺭ ﺷﻖ ﺳﺘﺮ ﺍﻟﺪﻳﺎﻧﺔﺍﻧﻜﺸﺎﻑ ﻅﻠﻤﺔ ﺍﻟﻠﻴﻞ ﻋﻦ ﻧﻮﺭ ﺍﻟﺼﺒﺢ﴾ﻣﻦ ﺍﻟﻔﺠﺮ ﴿
 _______________
 (205/ 3ﺟﺎﻣﻊ ﺍﻟﺒﻴﺎﻥ )ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ( )   (812)
 (78ﺗﻔﺴﻴﺮ ﺍﻟﺴﻌﺪﻱ )    (912)
( ﻣﺴﻨﺪ ﺃﺑﻲ  9877ﺡ ) 4/512( ﺳﻨﻦ ﺍﻟﺒﻴﻬﻘﻲ ﺍﻟﻜﺒﺮﻯ 22011ﺡ )  6/792( ﺳﻨﻦ ﺍﻟﻨﺴﺎﺋﻲ ﺍﻟﻜﺒﺮﻯ 1901ﺡ )  2/767( ﺻﺤﻴﺢ ﻣﺴﻠﻢ 8181ﺡ )  2/776ﺻﺤﻴﺢ ﺍﻟﺒﺨﺎﺭﻱ  (022)
ﻟﻤﺆﻟ�ﻒ: ﺃﺑ�ﻮ ﺟﻌﻔ�ﺮ ﺃﺣﻤ�ﺪ ﺑ�ﻦ ﻣﺤﻤ�ﺪ ﺑ�ﻦ ﺳ�ﻼﻣﺔ ﺑ�ﻦ ﻋﺒ�ﺪ ﺍﻟﻤﻠ�ﻚ ﺑ�ﻦ ﺳ�ﻠﻤﺔ ﺍﻷﺯﺩﻱ ﺍﻟﺤﺠ�ﺮﻱ ﺍﻟﻤﺼ�ﺮﻱ ﺍ 2/ 35ﺷ�ﺮﺡ ﻣﻌ�ﺎﻧﻲ ﺍﻵﺛ�ﺎﺭ     6/541ﺍﻟﻤﻌﺠ�ﻢ ﺍﻟﻜﺒﻴ�ﺮ     31/ 335ﻳﻌﻠ�ﻰ 
ﺭﺍﺟﻌﻪ ﻭﺭﻗﻢ ﻛﺘﺒ�ﻪ ﻭﺃﺑﻮﺍﺑ�ﻪ ﻭﺃﺣﺎﺩﻳﺜ�ﻪ: ﺩ ﻳﻮﺳ�ﻒ  ﻣﺤﻤﺪ ﺳﻴﺪ ﺟﺎﺩ ﺍﻟﺤﻖ( ﻣﻦ ﻋﻠﻤﺎء ﺍﻷﺯﻫﺮ ﺍﻟﺸﺮﻳﻒ -ﺭ ﺣﻘﻘﻪ ﻭﻗﺪﻡ ﻟﻪ:)ﻣﺤﻤﺪ ﺯﻫﺮﻱ ﺍﻟﻨﺠﺎ ﻫـ(123ﺍﻟﻤﻌﺮﻭﻑ ﺑﺎﻟﻄﺤﺎﻭﻱ )ﺍﻟﻤﺘﻮﻓﻰ: 
 ﻭﺟﺰء ﻟﻠﻔﻬﺎﺭﺱ( ﻭﻏﻴﺮﻫﻢ. 4)  5ﻋﺪﺩ ﺍﻷﺟﺰﺍء:  ﻡ 4991ﻫـ، 4141 -ﺍﻟﻄﺒﻌﺔ: ﺍﻷﻭﻟﻰ  ﺍﻟﻨﺎﺷﺮ: ﻋﺎﻟﻢ ﺍﻟﻜﺘﺐ ﺍﻟﺒﺎﺣﺚ ﺑﻤﺮﻛﺰ ﺧﺪﻣﺔ ﺍﻟﺴﻨﺔ ﺑﺎﻟﻤﺪﻳﻨﺔ ﺍﻟﻨﺒﻮﻳﺔ -ﻋﺒﺪ ﺍﻟﺮﺣﻤﻦ ﺍﻟﻤﺮﻋﺸﻠﻲ 
 (13/ 6ﺨﺎﺭﻱ )ﺻﺤﻴﺢ ﺍﻟﺒ   (122)
 (13/ 6ﺻﺤﻴﺢ ﺍﻟﺒﺨﺎﺭﻱ )   (222)
 (715/ 3ﺟﺎﻣﻊ ﺍﻟﺒﻴﺎﻥ )ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ( )   (322)
 (805/ 01ﺍﺑﻦ ﺣﺠﺮ ) ﻓﺘﺢ ﺍﻟﺒﺎﺭﻱ    (422)
 (86)
 (522F422)ﻁﺮﻳﻖ ﻓﺠﺮ ﻭﺍﺿﺢ.ﻘﺎﻝ ﻵﺧﺮ ﺍﻟﻤﺴﺘﻄﻴﺮ ﺍﻟﻤﻨﺘﺸﺮ ﻓﻲ ﺍﻷﻓﻖ ﻭﻫﻮ ﺍﻟﺼﺎﺩﻕ ﻭﻳﻓﺠﺮﺍﻥ ﺃﺣﺪﻫﻤﺎ ﺍﻟﻤﺴﺘﻄﻴﻞ ﻭﻫﻮ ﺍﻟﻜﺎﺫﺏ ﻭﺍ
 
 ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ: )ﻭﻻ ﺗﺒﺎﺷﺮﻭﻫﻦ ( ـ ﺍﻵﻳﺔ. 
)ﻭﻻ  :ﻓﻨﺰﻟﺖ،ﺟﺎﻣﻊ ﺇﻥ ﺷ�ﺎء،ﻛﺎﻥ ﺍﻟﺮﺟﻞ ﺇﺫﺍ ﺍﻋﺘﻜﻒ ﻓﺨﺮﺝ ﻣﻦ ﺍﻟﻤﺴﺠﺪ »: ﻗﺎﻝﻗﺘﺎﺩﺓ  ﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮ ﻋﻦ .09
 .(622F522)ﺗﺒﺎﺷﺮﻭﻫﻦ ﻭﺃﻧﺘﻢ ﻋﺎﻛﻔﻮﻥ ﻓﻲ ﺍﻟﻤﺴﺎﺟﺪ(
 
 [ ﺗﻌﻠﻴﻖ]
ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓ�ﻲ ﻋﻠ�ﻲ ﺑ�ﻦ  :ﻭﺭﻭﻯ ﻣﻘﺎﺗﻞ .(722F622)ﺍﺑﻦ ﻋﺒﺎﺱ ﻧﺤﻮﻩﻋﻦ ﺍﻟﻀﺤﺎﻙ ﻭﻭﻱ ﻭﻗﺪ ﺭ ُ.ﺎ ﻫﺬﺍ ﺍﻷﺛﺮ ﻋﻦ ﻗﺘﺎﺩﺓﺍﻟﻤﺆﻟﻒ ﻫﻨ ﺫﻛﺮ 
ﻓ�ﺈﺫﺍ ﺃﺭﺍﺩ ﺍﻟﻐ�ﺎﺋﻂ ﻣ�ﻦ ﺍﻟﺴ�ﺤﺮ ﺭﺟ�ﻊ ﺇﻟ�ﻰ ﺃﻫﻠ�ﻪ ،ﻛ�ﺎﻥ ﺃﺣ�ﺪﻫﻢ ﻳﻌﺘﻜﻒ،ﻭﺃﺑﻲ ﻋﺒﻴ�ﺪﺓﺑﻦ ﺍﻟﺠﺮﺍﺡ،ﻭﻋﻤﺎﺭ ﺑﻦ ﻳﺎﺳ�ﺮ،ﺭﺿﻲ ﷲ ﻋﻨﻪ،ﺃﺑﻲ ﻁﺎﻟﺐ
 .﴾(822F722)ﻭﻻ ﺗﺒﺎﺷﺮﻭﻫﻦ ﻭﺃﻧﺘﻢ ﻋﺎﻛﻔﻮﻥ ﻓﻲ ﺍﻟﻤﺴﺎﺟﺪ﴿ :ﻧﺰﻝ ﷲ ﻋﺰ ﻭﺟﻞﻓﺄ،ﻓﻴﺒﺎﺷﺮ ﻭﻳﺠﺎﻣﻊ ﺍﻣﺮﺃﺗﻪ ﻭﻳﻐﺘﺴﻞ ﻭﻳﺮﺟﻊ ﺇﻟﻰ ﺍﻟﻤﺴﺠﺪ،ﺑﺎﻟﻠﻴﻞ
 
 [ﻣﻬﻤﺘﺎﻥ]ﻣﺴﺄﻟﺘﺎﻥ 
ﺍﻟﻘﺮﻁﺒ�ﻲ ﻭﺃﺟﻤ�ﻊ ﺃﻫ�ﻞ ﺍﻟﻌﻠ�ﻢ ﻋﻠ�ﻰ ﺃﻥ ﻣ�ﻦ ﺟ�ﺎﻣﻊ ﺍﻣﺮﺃﺗ�ﻪ ﻭﻫ�ﻮ ﻗ�ﺎﻝ .ﺍﻷﻭﻟﻰ: ﻳﺄﺧﺬ ﻣﻦ ﺍﻵﻳﺔ ﺍﻟﻜﺮﻳﻤﺔ ﺗﺤﺮﻳﻢ ﺍﻟﺠﻤﺎﻉ ﻓ�ﻲ ﻭﻗ�ﺖ ﺍﻻﻋﺘﻜ�ﺎﻑ
 .(922F822)ﻟﺬﻟﻚ ﻓﻲ ﻓﺮﺟﻬﺎ ﺃﻧﻪ ﻣﻔﺴﺪ ﻻﻋﺘﻜﺎﻓﻪ ﻣﻌﺘﻜﻒ ﻋﺎﻣﺪﺍً 
ﻓﻲ ﺍﻵﻳﺔ ﺩﻟﻴﻞ ﻋﻠﻰ ﺃﻧﻪ ﻻ ﻳﺼﻠﺢ ﺍﻻﻋﺘﻜﺎﻑ ﺇﻻ ﻓﻲ ﺍﻟﻤﺴﺠﺪ ﻭﺍﺧﺘﻠﻔ�ﻮﺍ ﻓ�ﻲ ﺍﻟﻤ�ﺮﺍﺩ ﺑﺎﻟﻤﺴ�ﺎﺟﺪ ﺍﻟﺘ�ﻲ ﻳﺠ�ﻮﺯ ﻓﻴﻬ�ﺎ ﺍﻻﻋﺘﻜ�ﺎﻑ  :ﺍﻟﻤﺴﺄﻟﺔ ﺍﻟﺜﺎﻧﻴﺔ
ﺁﺧ�ﺮﻭﻥ ﻓ�ﻲ ﻣﺴ�ﺠﺪ ﺗﻘ�ﺎﻡ ﻓﻴ�ﻪ ﺍﻟﺠﻤﻌ�ﺔ. ﻗﺎﻝ ﻭ،ﺁﺧﺮﻭﻥ ﻓﻲ ﺍﻟﻤﺴﺠﺪ ﺍﻟﺤﺮﺍﻡ ﻭﺍﻟﻨﺒ�ﻮﻱ ﻭﺍﻷﻗﺼ�ﻰﻗﺎﻝ ﻭ،ﺑﻌﻀﻬﻢ ﺑﺄﻧﻪ ﻋﺎﻡ ﻓﻲ ﻛﻞ ﻣﺴﺠﺪﻘﺎﻝ ﻓ
 .(032F922)ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﻁﺒﻲ ﻧﻈﺮﺍﻟﻠﻤﺰﻳﺪ ﻭﻭﺗﻔﺼﻴﻞ ﻫﺬﻩ ﺍﻟﻤﺴﺄﻟﺔ ﻛﺘﺐ ﺍﻟﻔﻘﻪ. 
 
 [ ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
 ﺃﻱ ﻧﺴﺎءﻛﻢ، ﻭﺣﻘﻴﻘﺔ ﺍﻟﻤﺒﺎﺷﺮﺓ: ﻣﺲ ﻛّﻞ ﺑﺸﺮﺓ ﺍﻵﺧﺮ: ﺃﻱ ﻅﺎﻫﺮ ﺟﻠﺪﻩ، ﻭﺍﻟﻤﺮﺍﺩ ﺑﻪ ﺍﻟﺠﻤﺎﻉ  ﴾ َﻭﻻ ﺗُﺒَﺎِﺷُﺮﻭﻫُﻦﱠ ﴿
 .(132F032)ﺍﻻﻋﺘﻜﺎﻑ: ﻟﻐﺔ: ﺍﻟﻠﺒﺚ ﻭﻣﻼﺯﻣﺔ ﺍﻟﺸﻲء، ﻭﺷﺮﻋﺎ: ﺍﻟﻤﻜﺚ ﻓﻲ ﺍﻟﻤﺴﺠﺪ ﻁﺎﻋﺔ ّﻟ ﻭﺗﻘﺮﺑﺎ ﺇﻟﻴﻪ ﴾ َﻭﺃَْﻧﺘُْﻢ ﻋﺎِﻛﻔُﻮﻥ َ﴿
 
ﺎ ﻣﱢ ۡﻦ ﺃَۡﻣَﻮٰ ِﻝ ٱﻟﻨﱠﺎِﺱ ﺑِﭑۡﻹِ ۡﺛِﻢ َﻭﺃَﻧﺘُۡﻢ ﺗَۡﻌﻠَُﻤﻮَﻥ َﻭَﻻ ﺗَۡﺄُﻛﻠُٓﻮْﺍ ﺃَۡﻣَﻮٰ ﻟَُﻜﻢ ﺑَۡﻴﻨَُﻜﻢ ﺑِﭑۡﻟﺒَٰ ِﻄِﻞ َﻭﺗُۡﺪﻟُﻮْﺍ ﺑِﻬَﺎ ٓﺇِﻟَﻰ ٱۡﻟُﺤﻜﱠﺎِﻡ ﻟِﺘَۡﺄُﻛﻠُﻮْﺍ ﻓَِﺮﻳﻘ ٗ ﴿
  ﴾ ۸۸۱
 
 .ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ: )ﻭﻻ ﺗﺄﻛﻠﻮﺍ ( ـ ﺍﻵﻳﺔ    
ﺇﻥ ﺍﻣﺮﺃ ﺍﻟﻘﻴﺲ ﺑﻦ ﻋﺎﺑﺲ ﻭﻋﺒﺪﺍﻥ ﺑ�ﻦ ﺃﺷ�ﻮﻉ ﺍﻟﺤﻀ�ﺮﻣﻲ  »: ﻗﺎﻝﻴﺮ ﺳﻌﻴﺪ ﺑﻦ ﺟﺒ ﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﻋﻦ .19
 .«   (232F132)﴾ﻭﻻ ﺗﺄﻛﻠﻮﺍ ﺃﻣﻮﺍﻟﻜﻢ ﺑﻴﻨﻜﻢ ﺑﺎﻟﺒﺎﻁﻞ﴿ﻓﻔﻴﻪ ﻧﺰﻟﺖ: ،ﻭﺃﺭﺍﺩ ﺍﻣﺮﺃ ﺍﻟﻘﻴﺲ ﺃﻥ ﻳﺤﻠﻒ ،ﻓﻲ ﺃﺭﺽ ﺍﺧﺘﺼﻤﺎ
 
 [ ﺗﻌﻠﻴﻖ] 
ﺴ�ﻤﺮﻗﻨﺪﻱ ﺫﻛﺮﻩ ﺍﻟﻭ،ﻭﺫﻛ�ﺮﻩ ﻣﺨﺘﺼ�ﺮﺍً ﻭﻫﻮ ﻣﺮﺳ�ﻞ ﺍﻹﺳ�ﻨﺎﺩ ،ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺛﺮﺍً ﻭﺍﺣ�ﺪﺍً ﻓ�ﻲ ﺳ�ﺒﺐ ﻧ�ﺰﻭﻝ ﻫ�ﺬﻩ ﺍﻵﻳ�ﺔ 
ﺍﺧﺘﺼ�ﻤﺎ ﺇﻟ�ﻰ ﺭﺳ�ﻮﻝ ،ﻭﻫﺬﻩ ﺍﻵﻳﺔ ﻧﺰﻟﺖ ﻓﻲ ﺷﺄﻥ ﺍﻣﺮﻯء ﺍﻟﻘﻴﺲ ﺑﻦ ﻋﺒﺎﺱ ﺍﻟﻜﻨﺪﻱ ﻭﻋﻴ�ﺪﺍﻥ ﺑ�ﻦ ﺃﺷ�ﻮﻉ ﺍﻟﺤﻀﺮﻣﻲ: ﻘﺎﻝﺑﺄﻁﻮﻝ ﻣﻦ ﻫﺬﺍ ﻓ
ﺇﻧﱠُﻜ�ْﻢ ﺗَْﺨﺘَِﺼ�ُﻤﻮَﻥ ﺇِﻟ�َﻲﱠ َﻭﻟََﻌ�ﻞﱠ ﺑَْﻌَﻀ�ُﻜْﻢ »  : �ﺭﺳ�ﻮﻝ ﷲ ﻘﺎﻝ ﻓ،ﻓﺄﺭﺍﺩ ﺍﻵﺧ�ﺮ ﺃﻥ ﻳﺤﻠ�ﻒ ﺑﺎﻟﻜ�ﺬﺏ،ﻓﺎﺩﻋﻰ ﺃﺣﺪﻫﻤﺎ ﻋﻠﻰ ﺻﺎﺣﺒﻪ ﺷﻴﺌﺎً  �ﷲ 
« َﻭﺃَﻧﱠ�ﻪ ُﻻ ﻳ�ََﺮﻯ ﺃَﻧﱠ�ﻪ ُِﻣ�ْﻦ َﺣﻘﱢ�ِﻪ ﻓَﺈِﻧﱠﻤ�ﺎ ﺃَْﻗِﻀ�ﻲ ﻟ�َﻪ ُﺑِﻘِْﻄَﻌ�ٍﺔ ِﻣ�َﻦ ﺍﻟﻨﱠ�ﺎِﺭ ،ﻓََﻤْﻦ ﻗََﻀْﻴُﺖ ﻟَﻪ ُﺑَِﺤﻖﱢ ﺃَِﺧﻴِﻪ َﻭﺃََﺭﻯ ﺃَﻧﱠ�ﻪ ُِﻣ�ْﻦ َﺣﻘﱢﻪ ِ،َﺤُﻦ ﺑُِﺤﺠﱠ ﺘِِﻪ ِﻣْﻦ ﺑَْﻌﺾ ٍﺃَﻟ ْ
 ﺍﻧﺘﻬﻲ.(332F232)ﻭﺻﺎﺭﺕ ﻋﺎﻣﺔ ﻟﺠﻤﻴﻊ ﺍﻟﻨﺎﺱ،ﻓﻨﺰﻟﺖ ﻫﺬﻩ ﺍﻵﻳﺔ ﻓﻴﻬﻤﺎ
 
 [ﻳﺔﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶ] 
 ﺃﻭﻭﺍﻟﻤﺮﺍﺩ ﻣﻨﻪ ﺍﻟﻌﻤﻮﻡ ﺳﻮﺍء ﻛ�ﺎﻥ ﺇﺗﻼﻓ�ﺎ ً،ﻗﻠﺖ: ﻓﻲ ﺍﻵﻳﺔ ﺩﻟﻴﻞ ﻋﻠﻰ ﺗﺤﺮﻳﻢ ﺃﻛﻞ ﻣﺎﻝ ﺍﻟﻐﻴﺮ ﻭﺍﻟﺘﻌﺒﻴﺮ ﺑﺎﻷﻛﻞ ﻓﻲ ﺍﻵﻳﺔ ﻣﺠﺎﺯﻱ 
 .ﺑﻜﻞ ﺣﺎﻝ ﻓﺤﺮﺍﻡ ﺃﻛﻞ ﻣﺎﻝ ﺍﻟﻐﻴﺮ.ﺑﻌﻴﺪ ﺃﻭﻗﺮﻳﺐ  ﺃﻭﻭﺳﻮﺍء ﻛﺎﻥ ﺍﻟﻤﺎﻝ ﻟﻴﺘﻴﻢ ،ﻏﻴﺮ ﺫﻟﻚ ﺃﻭﺷﻬﺎﺩﺓ ﺯﻭﺭ  ﺃﻭﺳﺮﻗﺔ  ﺃﻭﻏﺼﺒﺎ ً
ﻛﺎﻥ ﻋﻦ ﻁﺮﻳﻖ ﺍﻟﻈﻔﺮ ] ﻭﻫﻮ ﺃﻥ ﻳﺠﺪ ﺣﻘﻪ ﻋﻨ�ﺪ ﺷ�ﺨﺺ ﻗ�ﺪ  ﺃﻭﻣﺎ ﺃﻛﻠﻪ ﺑﺤﻘﻪ ﺳﻮء ﻛﺎﻥ ﺫﻟﻚ ﺑﻤﻌﺎﻣﻠﺔ  ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ ]ﺑﺎﻟﺒﺎﻁﻞ [ ﺧﺮﺝ ﺑﻪ ﺇﺫﺍ
 .ﺃﺧﺬﻩ ﻣﻨﻪ ﻓﻴﺴﺘﺮﺩﻩ ﻣﻨﻪ [
ﻳﻘ�ﻮﻝ  ،﴾َﻭﺗ�ُْﺪﻟُﻮْﺍ ﺑِﻬ�َﺎ ﺇِﻟ�َﻰ ﺍﻟﺤﻜ�ﺎﻡ  ﴿.ﺃﻱ ﺑ�ﺎﻟﻈﻠﻢ ﻭﺷ�ﻬﺎﺩﺓ ﺍﻟ�ﺰﻭﺭ ،﴾َﻭﻻ َﺗَﺄُْﻛﻠُﻮْﺍ ﺃﻣﻮﺍﻟﻜﻢ ﺑَْﻴ�ﻨَُﻜﻢ ﺑﺎﻟﺒﺎﻁ�ﻞ  ﴿ :ﺍﻟﺴﻤﺮﻗﻨﺪﻱ ﻗﻮﻟﻪﻗﺎﻝ  
 _______________
ﻋ�ﺪﺩ ﺍﻷﺟ�ﺰﺍء:  ﻟﻌﺮﺑﻴﺔﺗﺤﻘﻴﻖ: ﻣﺠﻤﻊ ﺍﻟﻠﻐﺔ ﺍ ﺩﺍﺭ ﺍﻟﻨﺸﺮ: ﺩﺍﺭ ﺍﻟﺪﻋﻮﺓ ﺍﻟﻤﺆﻟﻒ: ﺇﺑﺮﺍﻫﻴﻢ ﻣﺼﻄﻔﻰ ـ ﺃﺣﻤﺪ ﺍﻟﺰﻳﺎﺕ ـ ﺣﺎﻣﺪ ﻋﺒﺪ ﺍﻟﻘﺎﺩﺭ ـ ﻣﺤﻤﺪ ﺍﻟﻨﺠﺎﺭ (576/ 2ﺍﻟﻤﻌﺠﻢ ﺍﻟﻮﺳﻴﻂ )   (522)
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ﻭﺇﺳﻨﺎﺩﻩ ﺻﺤﻴﺢ ﻟﻜﻨﻪ ﻣﺮﺳﻞ،ﻭﻛﺬﻟﻚ ﺭﻭﻱ ﻋﻦ ﺍﻟﻀﺤﺎﻙ ﻧﺤ�ﻮﻩ ﺑﺈﺳ�ﻨﺎﺩ ﻓﻴ�ﻪ ﺍﻟﻤﺜﻨ�ﻰ ﺑ�ﻦ ﺍﻟﺼ�ﺒﺎﺡ،ﻭﻛﺬﻟﻚ ﺭﻭﻱ ﻣﺮﺳ�ﻼ ﻋ�ﻦ ﺍﺑ�ﻦ ﻋﺒ�ﺎﺱ ﻣ�ﻦ ﻁﺮﻳ�ﻖ ﺍﺑ�ﻦ  2/081ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ  (622)
 ﺟﺮﻳﻭ ﻋﻨﻪ ﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ ﺳﻨﻴﺪ
 (054/ 1ﺍﻟﻌﺠﺎﺏ ﻓﻲ ﺑﻴﺎﻥ ﺍﻷﺳﺒﺎﺏ )   (722)
 (99/ 1ﺗﻔﺴﻴﺮ ﻣﻘﺎﺗﻞ ﺑﻦ ﺳﻠﻴﻤﺎﻥ )   (822)
 (233/ 2ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﻁﺒﻲ ـ  )   (922)
 (333/ 2ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﻁﺒﻲ ـ  )   (032)
ﻋ�ﺪﺩ ﺍﻷﺟ�ﺰﺍء:  ﻫ�ـ 8141ﺍﻟﻄﺒﻌﺔ: ﺍﻟﺜﺎﻧﻴ�ﺔ، ﺩﻣﺸﻖ –ﺍﻟﻨﺎﺷﺮ: ﺩﺍﺭ ﺍﻟﻔﻜﺮ ﺍﻟﻤﻌﺎﺻﺮ ﻣﻌﺎﺻﺮ  ﺍﻟﻤﺆﻟﻒ: ﺩ ﻭﻫﺒﺔ ﺑﻦ ﻣﺼﻄﻔﻰ ﺍﻟﺰﺣﻴﻠﻲ (841/ 2ﺍﻟﺘﻔﺴﻴﺮ ﺍﻟﻤﻨﻴﺮ ﻟﻠﺰﺣﻴﻠﻲ )   (132)
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 ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﻣﺮﺳﻼ. (232)
 (951/ 1ﻡ )ﺑﺤﺮ ﺍﻟﻌﻠﻮ   (332)
 (96)
 
ﻳﻌﻨ�ﻲ  ،﴾ﻟِﺘ�َﺄُْﻛﻠُﻮْﺍ ﻓَِﺮﻳﻘ�ًﺎ ﴿.ﻭﺗﺘﺮﻛ�ﻮﻥ ﻣ�ﺎ ﻋﻠﻤ�ﺘﻢ ﺃﻧ�ﻪ ﺍﻟﺤ�ﻖ،ﺗﻌﻤﻠﻮﻥ ﺑﻤ�ﺎ ﻳﻮﺟﺒ�ﻪ ﻅ�ﺎﻫﺮ ﺍﻟﺤﻜﻢ :ﺍﻟﺰﺟﺎﺝﻗﺎﻝ ﻭ.ﺇﻟﻰ ﺍﻟﺤﻜﺎﻡ ﺗﻠﺠﺆﻭﺍ ﺑﺎﻟﺨﺼﻮﻣﺔ
ﺇﻧﻜ�ﻢ : ﻘ�ﺎﻝﻭﻳ.ﺃﻧ�ﻪ ﺟ�ﻮﺭ﴾َﻭﺃَﻧ�ﺘُْﻢ ﺗَْﻌﻠَُﻤﻮﻥ َ ﴿.ﺑ�ﺎﻹﺛﻢ ﺃﻱ ﺑ�ﺎﻟﺠﻮﺭ: ﻘﺎﻝﻭﻳ.ﺃﻱ ﺑﺎﻟﻴﻤﻴﻦ ﺍﻟﻜﺎﺫﺑﺔ ﻭﺷﻬﺎﺩﺓ ﺍﻟﺰﻭﺭ ،﴾ّﻣْﻦ ﺃَْﻣَﻮﺍِﻝ ﺍﻟﻨﺎﺱ ﺑﺎﻹﺛﻢ  ﴿ﻁﺎﺋﻔﺔ 
 .(432F332)ﺃﻧﻜﻢ ﺗﺄﺧﺬﻭﻥ ﺑﺎﻟﺒﺎﻁﻞ ﺗﻌﻠﻤﻮﻥ
 
ﻮِﺭﻫَﺎ َﻭﻟَٰ ِﻜﻦﱠ ٱۡﻟﺒِﺮﱠ َﻣِﻦ ﻠُﻮﻧََﻚ َﻋِﻦ ٱۡﻷَِﻫﻠﱠِﺔۖ ﻗُۡﻞ ِﻫَﻲ َﻣَﻮٰ ﻗِﻴُﺖ ﻟِﻠﻨﱠﺎِﺱ َﻭٱۡﻟَﺤﻭﱢۗ َﻭﻟَۡﻴَﺲ ٱۡﻟﺒِﺮﱡ ﺑِﺄَﻥ ﺗَۡﺄﺗُﻮْﺍ ٱۡﻟﺒُﻴُﻮَﺕ ِﻣﻦ ﻅُﻬُ ٴَﻳَﺴ ۡ ﴿
 ﴾ ۹۸۱ﻟََﻌﻠﱠُﻜۡﻢ ﺗُۡﻔﻠُِﺤﻮَﻥ  ٱﺗﱠﻘَٰﻰۗ َﻭۡﺃﺗُﻮْﺍ ٱۡﻟﺒُﻴُﻮَﺕ ِﻣۡﻦ ﺃَۡﺑَﻮٰ ﺑِﻬَﺎﻭ َﻭٱﺗﱠﻘُﻮْﺍ ٱﻟﱠ َ 
 
 .ﺍﻷﻫﻠﺔ( )ﻳﺴﺄﻟﻮﻧﻚ ﻋﻦ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ    
 ﻋﻦ �ﺱ ﺭﺳﻮﻝ ﷲ ﺳﺄﻝ ﺍﻟﻨﺎ »: ﻗﺎﻝﺍﺑﻦ ﻋﺒﺎﺱ  ﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﻣﻦ ﻁﺮﻳﻖ ﺍﻟﻌﻮﻓﻲ ﻋﻦ [ﻙ] .29
 . « (532F432)، ﻓﻨﺰﻟﺖ ﻫﺬﻩ ﺍﻵﻳﺔﺍﻷﻫﻠﺔ
؟ ﻓﺄﻧﺰﻝ ﷲ ﻟﻢ ﺧﻠﻘﺖ ﺍﻷﻫﻠﺔﻳﺎ ﺭﺳﻮﻝ ﷲ : ﻗﺎﻟﻮﺍﺑﻠﻐﻨﺎ ﺃﻧﻬﻢ  »: ﻗﺎﻝﺃﺑﻲ ﺍﻟﻌﺎﻟﻴﺔ  ﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﻋﻦ .39
 . « (632F532)﴾ﺍﻷﻫﻠﺔ ﻳﺴﺄﻟﻮﻧﻚ ﻋﻦ﴿
 ﺃﺑﻲ ﺻﺎﻟﺢ ﻋﻦ ﺍﻟﻜﻠﺒﻲ ﻋﻦ ﺍﻟﺴﺪﻱ ﺍﻟﺼﻐﻴﺮ ﻋﻦ ﻭﺍﺑﻦ ﻋﺴﺎﻛﺮ ﻓﻲ ﺗﺎﺭﻳﺦ ﺩﻣﺸﻖ ﻣﻦ ﻁﺮﻳﻖﻧﻌﻴﻢ ﻭﺃﺧﺮﺝ ﺃﺑﻮ  .49
ﻳﻄﻠﻊ ﺩﻗﻴﻘﺎ ًﻣﺜﻞ  ﺃﻭ : ﻳﺎ ﺭﺳﻮﻝ ﷲ  ﻣﺎ ﺑﺎﻝ ﺍﻟﻬﻼﻝ ﻳﺒﺪﻭﻗﺎﻻﺃﻥ ﻣﻌﺎﺫ ﺑﻦ ﺟﺒﻞ ﻭﺛﻌﻠﺒﺔ ﺑﻦ ﻏﻨﻤﺔ  »ﺍﺑﻦ ﻋﺒﺎﺱ 
ﻳﻌﻈﻢ ﻭﻳﺴﺘﻮﻱ ﻭﻳﺴﺘﺪﻳﺮ ﺛﻢ ﻻ ﻳﺰﺍﻝ ﻳﻨﻘﺺ ﻭﻳﺪﻕ ﺣﺘﻰ ﻳﻌﻮﺩ ﻛﻤﺎ ﻛﺎﻥ ﻻ ﻳﻜﻮﻥ ﻋﻠﻰ  ﺍﻟﺨﻴﻂ ﺛﻢ ﻳﺰﻳﺪ ﺣﺘﻰ
 .« (732F632)﴾ﺍﻷﻫﻠﺔ  ﻳﺴﺄﻟﻮﻧﻚ ﻋﻦ ﴿ :ﻓﻨﺰﻟﺖ ؟ﺣﺎﻝ ﻭﺍﺣﺪ
 
 [ ﺗﻌﻠﻴﻖ] 
 .(832F732)ﻧﺰﻟﺖ ﻫﺬﻩ ﺍﻵﻳﺔ ﻋﺎﻡ ﺍﻟﺤﺪﺑﻴﺔ ﻓﻲ ﻋﻤﺮﺓ ﺍﻟﻘﻀﺎء ﻋﻠﻰ ﻣﺎ ﺫﻛﺮﻩ ﺍﺑﻦ ﻋﺎﺷﻮﺭ 
ﻭﻟﻢ ﻳﺒﻴﻦ ﺍﻟﻤﺮﺍﺩ ﻣﻦ  ،ﻋﻦ ﺍﻷﻫﻠﺔ ﻓﻨﺰﻟﺖ ﺍﻵﻳﺔ �ﺳﺄﻟﻮﺍ ﺭﺳﻮﻝ ﷲ ﻓﻔﻴﻪ ﺃﻥ ﺍﻟﻨﺎﺱ  :ﺃﻣﺎ ﺃﻭﻝ .ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻟﻬﺎﺛﺎﺭﺁﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺛﻼﺛﺔ ﻭ
ﻓﻔﻴﻪ ﺃﻥ  :ﻭﺃﻣﺎ ﺍﻷﺛﺮ ﺍﻟﺜﺎﻟﺚ،ﻋﻦ ﺍﻵﻫﻠﺔ ﻭﻟﻢ ﻳﺒﻦ َﻣﻦ ﻣﻦ ﺍﻟﺼﺤﺎﺑﺔ �ﺳﺄﻟﻮﺍ ﺭﺳﻮﻝ ﷲ  ﻳﻦﺍﻟﺬ ﻢﻓﻔﻴﻪ ﺃﻥ ﺍﻟﺼﺤﺎﺑﺔ ﻫ : ﻭﺃﻣﺎ ﺍﻟﺜﺎﻧﻲ،ﺍﻟﻨﺎﺱ
ﻭﻛﺬﻟﻚ ﺍﻵﺛﺮﺍﻥ ﺍﻷﻭﻻﻥ ﻓﻲ ﺇﺳﻨﺎﺩﻫﻤﺎ  .ﻴﻒ ﺟﺪﺍً ﻟﻜﻦ ﻓﻲ ﺇﺳﻨﺎﺩﻩ ﺍﻟﻜﻠﺒﻲ ﻭﻫﻮ ﺿﻌ،ﻣﻌﺎﺫ ﻭﺛﻌﻠﺒﻪ ﺑﻦ ﻏﻨﻤﺔ ﻫﻤﺎ ﺍﻟﻠﺬﺍﻥ ﺳﺄﻻ ﻋﻦ ﺍﻷﻫﻠﺔ
ﻗﺎﻝ ﺍﻵﻳﺔ،  ﴾ﻳﺴﺄﻟﻮﻧﻚ ﻋﻦ ﺍﻻﻫﻠﺔ﴿ﻗﻮﻟﻪ: ﻘﺎﻝ ﻓ،ﻓﺮﻭﻯ ﺃﺛﺮﺍ ًﺑﻐﻴﺮ ﺇﺳﻨﺎﺩ،ﻭﻗﺪ ﺭﻭﻯ ﺍﻟﻮﺍﺣﺪﻱ ﺃﻥ ﺍﻟﻴﻬﻮﺩ ﻫﻢ ﺍﻟﺬﻳﻦ ﺳﺄﻟﻮﺍ ﻋﻦ ﺫﻟﻚ،ﺿﻌﻒ
 ﻣﻌﺎﺫ ﺑﻦ ﺟﺒﻞ: ﻳﺎﺭﺳﻮﻝ ﷲ ﺇﻥ ﺍﻟﻴﻬﻮﺩ ﺗﻐﺸﺎﻧﺎ ﻭﻳﻜﺜﺮﻭﻥ ﻣﺴﺄﻟﺘﻨﺎ ﻋﻦ ﺍﻻﻫﻠﺔ، ﻓﺄﻧﺰﻝ ﷲ ﺗﻌﺎﻟﻰ ﻫﺬﻩ ﺍﻵﻳﺔ.
 .ﺍﻧﺘﻬﻲ- (932F832)﴾ﻗﻞ ﻫﻲ ﻣﻮﺍﻗﻴﺖ ﻟﻠﻨﺎﺱ ﻭﺍﻟﺤﻭ﴿ﻓﺄﻧﺰﻝ ﷲ ﺗﻌﺎﻟﻰ  ؟ﻟﻢ ﺧﻠﻘﺖ ﻫﺬﻩ ﺍﻻﻫﻠﺔ :�ﻗﺘﺎﺩﺓ: ﺫﻛﺮ ﻟﻨﺎ ﺃﻧﻬﻢ ﺳﺄﻟﻮﺍ ﻧﺒﻰ ﷲ ﻗﺎﻝ ﻭ
ﻋﻦ ﺧﺮﺹ ﺍﻟﻨﺨﻴﻞ ﻭﺍﻟﺘﺼﺮﻑ ﻓﻲ ﺯﻳﺎﺩﺓ  �ﺇﻥ ﺍﻟﻤﺴﻠﻤﻴﻦ ﺳﺄﻟﻮﺍ ﺭﺳﻮﻝ ﷲ  :ﺍﻟﻀﺤﺎﻙ ﻓﻲ ﻣﻌﻨﻰ ﺍﻵﻳﺔﻗﺎﻝ ﻭ: ﻗﺎﻝﻭﺫﻛﺮ ﺍﻟﺴﻤﺮﻗﻨﺪﻱ 
 .(042F932)﴾ﺍﻻﻫﻠﺔ ﻳَْﺴﺌَﻠُﻮﻧََﻚ َﻋِﻦ  ﴿ :ﻓﻨﺰﻟﺖ ﻫﺬﻩ ﺍﻵﻳﺔ،ﺍﻟﺸﻬﺮ ﻭﻧﻘﺼﺎﻧﻪ
ﻭﻟﻴﺲ ﻓﻲ ﺍﻵﻳﺔ ﺗﺨﺼﻴﺺ ﺍﻟﺴﺆﺍﻝ ﺑﺄﺣﺪ ﻣﻤﺎ ﺫﻛﺮ ﻓﻲ ﻫﺬﻩ ﺍﻵﺛﺎﺭ ﻭﻫﺬﻩ ﺍﻵﺛﺎﺭ ﻛﻤﺎ ﻋﻠﻤﺖ  ،ﻭﻛﻞ ﺫﻟﻚ ﻣﺤﺘﻤﻞ ﻣﻦ ﺍﻵﻳﺔ :ﻗﻠﺖ 
 .ﻏﻴﺮﻫﻢ ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ ﺃﻭﺍﻟﻴﻬﻮﺩ  ﺃﻭﻓﻴﺤﺘﻤﻞ ﺃﻥ ﻳﻜﻮﻥ ﺍﻟﺼﺤﺎﺑﺔ ﻫﻮ ﺍﻟﺬﻳﻦ ﺳﺄﻟﻮﺍ  ،ﺑﻪ  ﻧﺤﻜﻢﻟﻴﺲ ﻣﻨﻬﺎ ﺃﺛﺮ ﻗﻮﻱ ﻧﺴﺘﻄﻴﻊ ﺃﻥ 
 
 [ ﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔﺗ] 
ﺃﻱ ﺭﻓﻊ ﺻﻮﺗﻪ  :ﺍﺳﺘﻬﻞ ﺍﻟﺼﺒﻲ ﺇﺫﺍ ﺻﺎﺡ؛ ﻭﺃﻫّﻞ ﺑﺎﻟﺤﻭ :ﺟﻤﻊ ﻫﻼﻝ ﻭﺍﺷﺘﻘﺎﻗﻪ ﻣﻦ ﻗﻮﻟﻬﻢ :ﺍﻷﻫﻠﺔ.﴾ﻳَْﺴﺌَﻠُﻮﻧََﻚ َﻋِﻦ ﺍﻻﻫﻠﺔ  ﴿ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
 .ﻷﻧﻪ ﻳﻬﻞ ﺍﻟﻨﺎﺱ ﺑﺬﻛﺮﻩ ﺃﻱ ﻳﺮﻓﻌﻮﻥ ﺍﻟﺼﻮﺕ ﻋﻨﺪ ﺭﺅﻳﺘﻪ؛ ﻭﺇﻧﻤﺎ ﺳﻤﻲ ﺍﻟﺸﻬﺮ ﺷﻬﺮﺍ ًﻟﺸﻬﺮﺗﻪ،ﻭﻛﺬﻟﻚ ﺍﻟﻬﻼﻝ ﻳﺴﻤﻰ ﻫﻼﻻً .ﺑﺎﻟﺘﻠﺒﻴﺔ
 .(142F042)ﻋﻼﻣﺎﺕ ﻟﻠﻨﺎﺱ ﻓﻲ ﺣﻞ ﺩﻳﻮﻧﻬﻢ ﻭﺻﻮﻣﻬﻢ ﻭﻓﻄﺮﻫﻢ ﻭﻋﺪﺓ ﻧﺴﺎﺋﻬﻢ ﻭﻭﻗﺖ ﺍﻟﺤﻭ :ﺃﻱ ﻫﻲ﴾ﻗُْﻞ ِﻫَﻰ َﻣَﻮﺍﻗِﻴُﺖ ﻟِﻠﻨﱠﺎِﺱ ﻭﺍﻟﺤﻭ ﴿
 
 
 )ﻭﻟﻴﺲ ﺍﻟﺒﺮ ﺍﻵﻳﺔ(. :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ 
ﻭﻟ�ﻴﺲ ﴿: ﻓﺄﻧﺰﻝ ﷲ ﺗﻮﺍ ﺍﻟﺒﻴﺖ ﻣﻦ ﻅﻬﺮﻩﺃﻛﺎﻧﻮﺍ ﺇﺫﺍ ﺃﺣﺮﻣﻮﺍ ﻓﻲ ﺍﻟﺠﺎﻫﻠﻴﺔ  »: ﻗﺎﻝﺭﻭﻯ ﺍﻟﺒﺨﺎﺭﻱ ﻋﻦ ﺍﻟﺒﺮﺍء  .59
   .«(242F142)ـ ﺍﻵﻳﺔ ﴾ﻟﺒﻴﻮﺕ ﻣﻦ ﻅﻬﻮﺭﻫﺎﺍﻟﺒﺮ ﺑﺄﻥ ﺗﺄﺗﻮﺍ ﺍ
ﻭﻛ�ﺎﻧﻮﺍ ﻳ�ﺪﺧﻠﻮﻥ ،ﻛﺎﻧ�ﺖ ﻗ�ﺮﻳﺶ ﺗ�ﺪﻋﻰ ﺍﻟﺤﻤﺲ »: ﻗﺎﻝﺟﺎﺑﺮ   ﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﻭﺍﻟﺤﺎﻛﻢ ﻭﺻﺤﺤﻪ ﻋﻦ .69
  �ﻓﺒﻴﻨﺎ ﺭﺳ�ﻮﻝ ﷲ ،ﻭﻛﺎﻧﺖ ﺍﻷﻧﺼﺎﺭ ﻭﺳﺎﺋﺮ ﺍﻟﻌﺮﺏ ﻻ ﻳﺪﺧﻠﻮﻥ ﻣﻦ ﺑﺎﺏ ﻓﻲ ﺍﻹﺣﺮﺍﻡ،ﻣﻦ ﺍﻷﺑﻮﺍﺏ ﻓﻲ ﺍﻹﺣﺮﺍﻡ
ﻝ ﷲ ﺇﻥ ﻗﻄﺒﺔ ﺑ�ﻦ ﻋ�ﺎﻣﺮ ﻳﺎ ﺭﺳﻮ:ﻘﺎﻟﻮﺍﺍﻷﻧﺼﺎﺭﻱ ﻓ ﻓﻲ ﺑﺴﺘﺎﻥ ﺇﺫ ﺧﺮﺝ ﻣﻦ ﺑﺎﺑﻪ ﻭﺧﺮﺝ ﻣﻌﻪ ﻗﻄﺒﺔ ﺑﻦ ﻋﺎﻣﺮ
 _______________
 (951/ 1ﺑﺤﺮ ﺍﻟﻌﻠﻮﻡ )   (432)
 2/ 581ﻭﺃﺧﺮﺟﻪ ﺍﺑﻦ ﺟﺮﻳﺮ ﻋﻦ ﻗﺘﺎﺩﺓ ﻧﺤﻮﻩ ﺑﺈﺳﻨﺎﺩ ﺻﺤﻴﺢ ﻟﻜﻨﻪ ﻣﺮﺳﻞ  1/223ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ   (532)
ﻟﻤﺜﻨﻰ ﻭﺭﻭﻯ ﻋﻦ ﺍﺑﻦ ﺟﺮﻳﻭ ﻭﺃﺧﺮﺟﻪ ﺍﺑﻦ ﺟﺮﻳﺮ ﺍﻟﻤﺼﺪﺭ ﺍﻟﺴﺎﺑﻖ ﻋﻦ ﺍﻟﺮﺑﻴﻊ ﺑﻦ ﺃﻧﺲ ﻭﻟﻢ ﻳﺒﻠﻎ ﺑﻪ ﺃﺑﺎ ﺍﻟﻌﺎﻟﻴﺔ،ﻭﻋﻠﻰ ﻛﻞ ﻓﻬﻮ ﻣﺮﺳﻞ ﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ ﺍ 1/223ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ   (632)
 ﻧﺤﻮﻩ ﺑﺈﺳﻨﺎﺩ ﺿﻌﻴﻒ
 ﻭﺇﺳﻨﺎﺩﻩ ﻣﻈﻠﻢ.  1/52ﺗﺎﺭﻳﺦ ﺍﺑﻦ ﻋﺴﺎﻛﺮ   (732)
 (091/ 2ﺍﻟﺘﺤﺮﻳﺮ ﻭﺍﻟﺘﻨﻮﻳﺮ )   (832)
 (23ﺃﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ ﻟﻠﻮﺍﺣﺪﻱ )    (932)
 (061/ 1ﺑﺤﺮ ﺍﻟﻌﻠﻮﻡ )   (042)
 (061/ 1ﺑﺤﺮ ﺍﻟﻌﻠﻮﻡ )   (142)
  2/681( ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ 52011ﺡ )  6/762( ﺳﻨﻦ ﺍﻟﻨﺴﺎﺋﻲ ﺍﻟﻜﺒﺮﻯ 7493 ﺡ ) 9/362( ﺻﺤﻴﺢ ﺍﺑﻦ ﺣﺒﺎﻥ 2424ﺡ )  4/0461ﺃﺧﺮﺟﻪ ﺍﻟﺒﺨﺎﺭﻱ  (242)
 (07)
ﺭﺃﻳﺘﻚ ﻓﻌﻠﺘﻪ ﻓﻔﻌﻠ�ﺖ ﻛﻤ�ﺎ  : ﻗﺎﻝ ؟ "ﻣﺎ ﺣﻤﻠﻚ ﻋﻠﻰ ﻣﺎ ﻓﻌﻠﺖ": ﻟﻪﻘﺎﻝ ﻭﺇﻧﻪ ﺧﺮﺝ ﻣﻌﻚ ﻣﻦ ﺍﻟﺒﺎﺏ ﻓ ﺭﺟﻞ ﻓﺎﺟﺮ
 ﻭﻟﻴﺲ ﺍﻟﺒ�ﺮ ﺑ�ﺄﻥ ﺗ�ﺄﺗﻮﺍ ﺍﻟﺒﻴ�ﻮﺕ﴿ :ﻓﺄﻧﺰﻝ ﷲ،ﻟﻪ: ﻓﺈﻥ ﺩﻳﻨﻲ ﺩﻳﻨﻚﻗﺎﻝ   «  (342F242)ﺇﻧﻲ ﺭﺟﻞ ﺃﺣﻤﺴﻲ »: ﻗﺎﻝ،ﻓﻌﻠﺖ
   .(442F342)ـ ﺍﻵﻳﺔ ﴾ﻣﻦ ﻅﻬﻮﺭﻫﺎ 
 .(542F442)ﺍﺑﻦ ﻋﺒﺎﺱ ﻧﺤﻮﻩ ﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮ ﻣﻦ ﻁﺮﻳﻖ ﺍﻟﻌﻮﻓﻲ ﻋﻦ  .79
ﻛﺎﻧﺖ ﺍﻷﻧﺼﺎﺭ ﺇﺫﺍ ﻗﺪﻣﻮﺍ ﻣﻦ ﺳﻔﺮ ﻟﻢ ﻳ�ﺪﺧﻞ ﺍﻟﺮﺟ�ﻞ ﻣ�ﻦ  »: ﻗﺎﻝﺍﻟﺒﺮﺍء  ﻭﺃﺧﺮﺝ ﺍﻟﻄﻴﺎﻟﺴﻲ ﻓﻲ ﻣﺴﻨﺪﻩ ﻋﻦ .89
 .«  (642F542)ﻓﻨﺰﻟﺖ ﻫﺬﻩ ﺍﻵﻳﺔ،ﻗﺒﻞ ﺑﺎﺑﻪ
ﻣ�ﻦ ﻗﺒ�ﻞ  ﻛ�ﺎﻧﻮﺍ ﺇﺫﺍ ﺃﺣﺮﻣ�ﻮﺍ ﻟ�ﻢ ﻳ�ﺄﺗﻮﺍ ﺑﻴﺘ�ﺎً  » : ﻗ�ﺎﻝﻗ�ﻴﺲ ﺑ�ﻦ ﺣﺒﺘ�ﺮ ﺍﻟﻨﻬﺸ�ﻠﻲ  ﻋ�ﻦ ﻭﺃﺧﺮﺝ ﻋﺒﺪ ﺑﻦ ﺣﻤﻴ�ﺪ .99
ﻓﺄﺗﺒﻌ�ﻪ ،ﻓﺪﺧﻞ ﺭﺳﻮﻝ ﷲ  ﺻﻠﻰ ﷲ  ﻋﻠﻴﻪ ﻭﺳﻠﻢ ﺣﺎﺋﻄ�ﺎ ًﺛ�ﻢ ﺧ�ﺮﺝ ﻣ�ﻦ ﺑﺎﺑﻪ،ﻭﻛﺎﻧﺖ ﺍﻟﺤﻤﺲ ﺑﺨﻼﻑ ﺫﻟﻚ،ﺑﺎﺑﻪ
ﺣﻤﻠ�ﻚ  ﻣﺎ  »: ﻘﺎﻝﻳﺎ ﺭﺳﻮﻝ ﷲ  ﻧﺎﻓﻖ ﺭﻓﺎﻋﺔ ﻓ: ﻘﺎﻟﻮﺍﻳﻜﻦ ﻣﻦ ﺍﻟﺤﻤﺲ ﻓ  ﻭﻟﻢ  ﻟﻪ ﺭﻓﺎﻋﺔﺑﻦ ﺗﺎﺑﻮﺕﻘﺎﻝ ﺭﺟﻞ ﻳ
ﻭﻟ�ﻴﺲ ﺍﻟﺒ�ﺮ ﺑ�ﺄﻥ ﺗ�ﺄﺗﻮﺍ  ﴿:ﻨﻨ�ﺎ ﻭﺍﺣ�ﺪ ﻓﻨﺰﻟ�ﺖﻓ�ﺈﻥ ﺩﻳ : ﻗ�ﺎﻝ  «ﺍﻟﺤﻤﺲ  ﺇﻧﻲ ﻣﻦ  »: ﻗﺎﻝﺗﺒﻌﺘﻚ : ﻗﺎﻝ ؟«ﻋﻠﻰ ﻣﺎ ﺻﻨﻌﺖ 
 .« (742F642)﴾ﺍﻟﺒﻴﻮﺕ ﻣﻦ ﻅﻬﻮﺭﻫﺎ
 
 [  ﺗﻌﻠﻴﻖ] 
ﻳﻌﻨﻰ ﻟﻴﺲ ﻟﻬ�ﺎ .ﻟﻼﺳﺘﺌﻨﺎﻑ ﴾ﻭﻟﻴﺲ ﺍﻟﺒﺮ  ﴿ﻟﻤﺎ ﺫﻛﺮ ﷲ ﺗﻌﺎﻟﻰ ﺍﻟﺴﺆﺍﻝ ﻋﻦ ﺍﻷﻫﻠﻪ ﺍﺳﺘﻄﺮﺩ ﻓﻲ ﺫﻛﺮ ﺷﻲء ﺁﺧﺮ ﻓﺘﻜﻮﻥ ﺍﻟﻮﺍﻭ ﻓﻲ   
ﺳﺄﻟﻮﺍ ﻛﺬﻟﻚ ﻋﻦ ﺩﺧﻮﻝ ﺍﻟﺒﻴﻮﺕ ﻣﻦ ﻅﻬﻮﺭﻫﺎ ﻓﺄﺟ�ﺎﺑﻬﻢ ﷲ ﻭﺭﺑﻤﺎ ﺗﻜﻮﻥ ﻋﺎﻁﻔﺔ ﻓﻴﻜﻮﻧﻮﺍ ﻗﺪ ﺳﺄﻟﻮﺍ ﻋﻦ ﺍﻷﻫﻠﺔ ﻭ،ﻋﻼﻗﺔ ﺑﻤﺎ ﻗﺒﻠﻬﺎ ﻓﻲ ﺍﻟﻤﻌﻨﻰ
 .ﻭﻗﺪ ﺫﻛﺮ ﺍﻟﺒﻴﻀﺎﻭﻱ ﻓﻲ ﺗﻔﺴﻴﺮﻩ ﺃﻭﺟﻪ ﺃﺧﺮﻯ ﻓﻲ ﺗﻮﺟﻴﻪ ﺍﻟﻌﻄﻒ ﻓﻲ ﺍﻵﻳﺔ ﻓﻴﻨﻈﺮ .ﺗﻌﺎﻟﻰ ﺃﻧﻪ ﻟﻴﺲ ﻣﻦ ﺍﻟﺒﺮ
 ﻭﺍﺣﺪ.  ﻤﺨﺘﺼﺮﻭﺇﻥ ﻛﺎﻥ ﺍﻟﻤﻌﻨﻰ ﺍﻟﻣﺨﺘﻠﻔﺔ ﺍﻷﺳﺒﺎﺏ ﻭﻫﻲ  .ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﺃﺭﺑﻌﺔ ﺁﺛﺎﺭ
ﻭﻓﻲ ﺳﺒﺐ ﻋﺪﻡ ﺩﺧﻮﻝ ﻓﻨﺰﻟﺖ ﺍﻵﻳﺔ.—ﻥ ﺍﻟﺒﻴﺖ ﺍﻟﺤﺮﺍﻡ ﻣﻦ ﺑﺎﺑﻪﻠﻮﺃﺣﺪﻫﻢ ﻗﺒﻞ ﺍﻹﺳﻼﻡ ﻛﺎﻧﻮﺍ ﻻ ﻳﺪﺧ ﻓﻴﻪ ﺃﻧﻬﻢ ﻛﺎﻧﻮﺍ ﺇﺫﺍ ﺃﺣﺮﻡ :ﻓﺎﻷﺛﺮ ﺍﻷﻭﻝ
ﻭﺃﺑﻮ ،ﺍﺑ��ﻦ ﻋﺒ��ﺎﺱﻗﺎﻟ��ﻪ ،ﺃﻧﻬ��ﻢ ﻛ��ﺎﻧﻮﺍ ﻳﻔﻌﻠ��ﻮﻥ ﺫﻟ��ﻚ ﻷﺟ��ﻞ ﺍﻹﺣﺮﺍﻡ :ﺃﺣ��ﺪﻫﺎ :ﺃﺭﺑﻌ��ﺔ ﺃﻗ��ﻮﺍﻝ ﺫﻛﺮﻫ��ﺎ ﺍﻹﻣ��ﺎﻡ ﺍﺑ��ﻦ ﺍﻟﺠ��ﻮﺯﻱ ﺑﺎﺑ��ﻪﺍﻟﺒﻴ��ﻮﺕ ﻣ��ﻦ 
ﺃﻥ ﺃﻫﻞ ﺍﻟﺠﺎﻫﻠﻴﺔ ﻛ�ﺎﻧﻮﺍ ﺇﺫﺍ  :ﻭﺍﻟﺜﺎﻟﺚ.ﺍﻟﺒﺮﺍء ﺑﻦ ﻋﺎﺯﺏﻗﺎﻟﻪ ،ﻷﺟﻞ ﺩﺧﻮﻝ ﺍﻟﺸﻬﺮ ﺍﻟﺤﺮﺍﻡ :ﻭﺍﻟﺜﺎﻧﻲ.ﻠﻲﻭﻗﻴﺲ ﺍﻟﻨﻬﺸ،ﻭﻗﺘﺎﺩﺓ،ﻭﺍﻟﻨﺨﻌﻲ،ﺍﻟﻌﺎﻟﻴﺔ
ﺃﻥ ﺃﻫﻞ ﺍﻟﻤﺪﻳﻨﺔ ﻛﺎﻧﻮﺍ ﺇﺫﺍ ﺭﺟﻌﻮﺍ  :ﻭﺍﻟﺮﺍﺑﻊ.ﺍﻟﺤﺴﻦﻗﺎﻟﻪ ،ﻫﻢﱠ ﺃﺣﺪﻫﻢ ﺑﺎﻟﺸﻲء ﻓﺎﺣﺘﺒﺲ ﻋﻨﻪ؛ ﻟﻢ ﻳﺄﺕ ﺑﻴﺘﻪ ﻣﻦ ﺑﺎﺑﻪ ﺣﺘﻰ ﻳﺄﺗﻲ ﺍﻟﺬﻱ ﻛﺎﻥ ﻫﻢ ﺑﻪ
 .(842F742)ﺃﺑﻴﻪﺭﻭﺍﻩ ﻋﺜﻤﺎﻥ ﺑﻦ ﻋﻄﺎء ﻋﻦ ،ﻣﻦ ﻋﻴﺪﻫﻢ ﻓﻌﻠﻮﺍ ﺫﻟﻚ
 :ﻭﺃﻣ�ﺎ ﺍﻷﺛ�ﺮ ﺍﻟﺜﺎﻟ�ﺚ.ﻟﻜﻦ ﺧﺺ ﻣﻨﻪ ﻗﺮﻳﺶ ﻓﻜﺎﻧﻮﺍ ﻳﺪﺧﻠﻮﻥ ﺍﻟﺤﺮﻡ ﻣﻦ ﺑﺎﺑﻪ ﻟﺸ�ﺮﻓﻬﻢ ﻛﺬﻟﻚ ﻳﺪﻝ ﻋﻠﻰ ﻧﻔﺲ ﺍﻟﻤﻌﻨﻰ :ﻭﺍﻷﺛﺮ ﺍﻟﺜﺎﻧﻲ  
ﻓﺄﻣﺎ ﻋﻤﻮﻫﻪ ،ﻊ ﺃﺣﺪﻫﻢ ﺇﻟﻰ ﺑﻴﺘﻪ ﻟﻢ ﻳﺪﺧﻞ ﻣﻦ ﺑﺎﺑﻪ ﻓﻴﻜﻮﻥ ﻫﺬﺍ ﺍﻷﺛﺮ ﻋﺎﻡ ﻣﻦ ﻭﺟﻪ ﻭﺧﺎﺹ ﻣﻦ ﻭﺟﻪ ﺁﺧﺮﻭﻫﻮ ﺃﻧﻬﻢ ﺇﺫﺍ ﻛﺎﻧﻮﺍ ﻓﻲ ﺳﻔﺮ ﻓﺮﺟ
ﻭﺃﻣ�ﺎ ﺧﺼﻮﺻ�ﺔ ﻓﻤ�ﻦ ﻛ�ﻮﻥ ﺍﻷﻧﺼ�ﺎﺭ ﻫ�ﻢ ﺍﻟ�ﺬﻳﻦ ،ﻮﺍ ﻓﻲ ﺳﻔﺮ ﻟﻢ ﻳﺪﺧﻠﻮﺍ ﺍﻟﺒﻴﻮﺕ ﻣﻦ ﺃﺑﻮﺍﺑﻬﺎ ﻭﻟﻢ ﻳﺨ�ﺺ ﺫﻟ�ﻚ ﺑﺎﻟﺤﺮﻡﻓﻤﻦ ﺟﻬﺔ ﺃﻧﻬﻢ ﺇﺫﺍ ﻛﺎﻧ
ﻭﻳﻤﻜﻦ ﺍﻟﺠﻤﻊ ﺑﻴﻦ ﺍﻟﺴﺒﺒﻴﻦ ﺑ�ﺄﻥ ﻧﻘ�ﻮﻝ ﺑ�ﺄﻥ ﻋ�ﺪﻡ ،ﻛﺎﻧﻮﺍ ﻳﻔﻌﻠﻮﻥ ﺫﻟﻚ ﻭﻓﻲ ﺍﻷﺛﺮ ﺍﻷﻭﻝ ﺍﻷﻧﺼﺎﺭ ﻭﻏﻴﺮﻫﻢ ﻣﺎ ﻋﺪﺍ ﺍﻟﺤﻤﺲ  ﺍﻟﺬﻳﻦ ﻫﻢ ﻗﺮﻳﺶ
ﻭﺃﻣﺎ ﻋﺪﻡ ﺩﺧﻮﻝ ﺍﻟﺒﻴﻮﺕ ﻣﻦ ﺃﺑﻮﺍﺑﻬﺎ ﻓﻜﺎﻧ�ﺖ ﻋ�ﺎﺩﺓ ﺍﻷﻧﺼ�ﺎﺭ ﺇﺫﺍ ،ﺑﻤﺎ ﻓﻴﻬﻢ ﺍﻷﻧﺼﺎﺭ ﺩﺧﻮﻝ ﺍﻟﺤﺮﻡ ﻣﻦ ﺑﺎﺑﻪ ﻛﺎﻧﺖ ﻋﺎﺩﺓ ﺟﻤﻴﻊ ﺃﻫﻞ ﺍﻟﺠﺎﻫﻠﻴﺔ
 .ﺭﺟﻌﻮﺍ ﻣﻦ ﺍﻟﺴﻔﺮ
ﻣ�ﻦ ﺍﻟﺒ�ﺎﺏ ﺃﻧ�ﻪ ﺭﻓﺎﻋ�ﺔ ﺑ�ﻦ  �ﻟﻜ�ﻦ ﻭﻗ�ﻊ ﻓ�ﻲ ﺗﺴ�ﻤﻴﺔ ﺍﻟﺮﺟ�ﻞ ﺍﻟ�ﺬﻱ ﺩﺧ�ﻞ ﻣ�ﻊ ﺍﻟﻨﺒ�ﻲ  .ﻭﺃﻣﺎ ﺍﻷﺛﺮ ﺍﻷﺧﻴﺮ ﻓﻬﻮ ﺑﻤﻌﻨﻰ ﺍﻷﺛﺮ ﺍﻟﺜﺎﻧﻲ 
 .(942F842)ﺍﻟﺘﺎﺑﻮﺕ ﻭﺭﺟﺢ ﺍﺑﻦ ﺣﺠﺮ ﺃﻧﻪ ﻗﻄﺒﺔ ﺑﻦ ﻋﺎﻣﺮ
ﺗ�ﺪﻝ ﻋﻠ�ﻰ ﺃﻥ  ﻴ�ﺮﺓﻓﺎﻟﺮﻭﺍﻳ�ﺔ ﺍﻟﺜﺎﻟ�ﺚ ﻭﺍﻷﺧ ﺍﻟﺮﻭﺍﻳ�ﺎﺕﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﺃﺳ�ﺒﺎﺏ ﺃﺧ�ﺮ ﻭﺑﻌﻀ�ﻬﺎ ﻣﺨ�ﺎﻟﻒ ﻟﻬ�ﺬﻩ ﻭﻗﺪ ﺭﻭﻯ ﻓﻲ ﺳﺒﺐ ﻧ 
 .(052F942)ﻛﺎﻥ ﻗﺪ ﻧﻬﺎﻫﻢ ﻋﻦ ﺩﺧﻮﻝ ﺍﻟﺒﻴﺖ ﻣﻦ ﺑﺎﺑﻪ ﺇﻟﻰ ﺃﻥ ﻧﺰﻟﺖ ﺍﻵﻳﺔ ﻓﺄﺑﻄﻠﺖ ﺫﻟﻚ �ﺍﻟﻨﺒﻲ 
َﺮﺏ ﻛ�ﺎﻧﻮﺍ ﺇﺫﺍ ﻓ�ﺈﻥ ﻧﺎﺳ�ﺎ ﻣ�ﻦ ﺍﻟﻌ� ﴾ﻭﻟﻴﺲ ﺍﻟﺒﺮ ﺑﺄﻥ ﺗ�ﺄﺗﻮﺍ ﺍﻟﺒﻴ�ﻮﺕ ﻣ�ﻦ ﻅﻬﻮﺭﻫ�ﺎ﴿ﻗﻮﻟﻪ: :ﻟﻜﻦ ﺭﻭﻯ ﺍﺑﻦ ﺟﺮﻳﺮ ﻭﻏﻴﺮﻩ ﻋﻦ ﺍﻟﺴﺪﻱ 
 ﺃﻭﻟﺌ�ﻚﺣﺠﺔ ﺍﻟﻮﺩﺍﻉ، ﺃﻗﺒﻞ ﻳﻤﺸﻲ ﻭﻣﻌ�ﻪ ﺭﺟ�ﻞ ﻣ�ﻦ  �ﺣﺠﱡ ﻮﺍ ﻟﻢ ﻳﺪﺧﻠﻮﺍ ﺑﻴﻮﺗﻬﻢ ﻣﻦ ﺃﺑﻮﺍﺑﻬﺎ ﻛﺎﻧﻮﺍ ﻳَﻨﻘﺒﻮﻥ ﻓﻲ ﺃﺩﺑﺎِﺭﻫﺎ، ﻓﻠﻤﺎ ﺣّﻭ ﺭﺳﻮﻝ ﷲ 
ﻳﻘﻮﻝ: ﺇﻧّﻲ ﻣﺤ�ﺮﻡ  -ﻳﺎ ﺭﺳﻮﻝ ﷲ، ﺇﻧﻲ ﺃﺣﻤﺲ! : ﻗﺎﻝﺑﺎﺏ ﺍﻟﺒﻴﺖ ﺍﺣﺘﺒﺲ ﺍﻟﺮﺟﻞ ﺧﻠﻔﻪ ﻭﺃﺑﻰ ﺃﻥ ﻳﺪﺧﻞ،  �ﻭﻫﻮ ﻣﺴﻠﻢ. ﻓﻠﻤﺎ ﺑﻠﻎ ﺭﺳﻮﻝ ﷲ 
ﻭﺃﻧ�ﺎ ﺃﻳﻀ�ﺎ ﺃﺣﻤ�ﺲ! ﻓﺎﺩﺧ�ﻞ. ﻓ�ﺪﺧﻞ ﺍﻟﺮﺟ�ﻞ، ﻓ�ﺄﻧﺰﻝ ﷲ ﺗﻌ�ﺎﻟﻰ  :�ﺭﺳ�ﻮﻝ ﷲ ﻗ�ﺎﻝ ، "ﺍﻟُﺤﻤ�ﺲ"ﺍﻟﺬﻳﻦ ﻳﻔﻌﻠﻮﻥ ﺫﻟﻚ ﻳﺴﻤﻮﻥ ﺃﻭﻟﺌﻚﻭﻛﺎﻥ  -
 ﺍﻧﺘﻬﻲ .(152F052)﴾ﻭﺃﺗﻮﺍ ﺍﻟﺒﻴﻮﺕ ﻣﻦ ﺃﺑﻮﺍﺑﻬﺎ﴿ﺫﻛﺮﻩ:
ﻚ ﻓ�ﺈﻥ ﻭﻛﺬﻟ،ﻭﻫ�ﺬﺍ ﻣﺨ�ﺎﻟﻒ ﻟﻠﺮﻭﺍﻳ�ﺎﺕ ﺍﻟﺴ�ﺎﺑﻘﺔ،ﻅﺎﻫﺮ ﻫﺬﻩ ﺍﻟﺮﻭﺍﻳﺔ ﺃﻥ ﺍﻟﺤﻤﺲ ﻫ�ﻢ ﺍﻟ�ﺬﻳﻦ ﻛ�ﺎﻧﻮﺍ ﻻ ﻳ�ﺪﺧﻠﻮﻥ ﺍﻟﺒﻴ�ﻮﺕ ﻣ�ﻦ ﺃﺑﻮﺍﺑﻬﺎ
ﻗﻠ�ﺖ :ﻓﻬﺬﻩ ﺍﻟﺮﻭﺍﻳﺔ ﻛﻤﺎ ﺗﺮﻯ ﻋﻦ ﺍﻟﺴ�ﺪﻱ ﻣﺨﺎﻟﻔ�ﺔ ﻟﺴ�ﺎﺋﺮ ﺍﻟﺮﻭﺍﻳ�ﺎﺕ.ﻫﻮ ﺍﻟﺬﻱ ﺃﻧﻜﺮ ﻋﻠﻰ ﺍﻟﺮﺟﻞ ﺍﻷﺣﻤﺴﻲ ﻋﺪﻡ ﺩﺧﻮﻟﻪ ﻣﻦ ﺍﻟﺒﺎﺏ �ﺍﻟﻨﺒﻲ 
ﻭﺧﺎﻟﻒ ﻓﻲ ﻣﻦ ﻛﺎﻥ ﻳﻔﻌﻞ ﺫﻟﻚ ﻓﺰﻋﻢ ﺃﻧﻬﻢ ﺍﻟﺤﻤﺲ ﻭ ﺍﻟﻤﺤﻔﻮﻅ ﺃﻧﻬﻢ ﻏﻴﺮ ﺍﻟﺤﻤﺲ  ،ﺷﺬ ﺍﻟﺴﺪﻱ ﺑﻬﺬﻩ ﺍﻟﺮﻭﺍﻳﺔ ﻓﺨﺎﻟﻒ ﻓﻲ ﺯﻣﺎﻥ ﻧﺰﻭﻝ ﺍﻵﻳﺔ
 ﻣﺘﻨﻊ ﺣﺘﻰ ﺃﺫﻥ ﻟﻪ ﺍﻟﻨﺒﻲ ﻭ ﺧﺎﻟﻒ ﻓﻲ ﺃﻥ ﺍﻟﺼﺤﺎﺑﻲ ﺍ
 _______________
ﺠﺮﻫﺎ ﺃﺑﻴﺾ ﻳﻀﺮﺏ ﺍﻟﺤﻤﺲ ﻫﻢ ﻗﺮﻳﺶ ﻭﻣﻦ ﻭﻟﺪﺗﻪ ﻗﺮﻳﺶ ﻭﻛﻨﺎﻧﺔ ﻭﺟﺪﻳﻠﺔ ﻗﻴﺲ ﺳﻤﻮﺍ ﺣﻤﺴﺎ ﻻﻧﻬﻢ ﺗﺤﻤﺴﻮﺍ ﻓﻲ ﺩﻳﻨﻬﻢ ﺃﻯ ﺗﺸﺪﺩﻭﺍ ﻭﻗﻴﻞ ﺳﻤﻮﺍ ﺣﻤﺴﺎ ﺑﺎﻟﻜﻌﺒﺔ ﻻﻧﻬﺎ ﺣﻤﺴﺎء ﺣ   (342)
 (791/ 8ﺇﻟﻰ ﺍﻟﺴﻮﺍﺩ ﺷﺮﺡ ﺍﻟﻨﻮﻭﻱ ﻋﻠﻰ ﻣﺴﻠﻢ )
( ﻗﺎﻝ: ﺻﺤﻴﺢ ﻋﻠﻰ ﺷﺮﻁ ﺍﻟﺸﻴﺨﻴﻦ ﻭﻟﻢ ﻳﺨﺮﺟﺎﻩ،ﻭﻓﻴﻪ ﻧﻈﺮ ﻓﺈﻥ ﺃﺑﺎ ﺍﻟﺠﻮﺍﺏ ﻭﺷﻴﺨﻪ ﻋﻤﺎﺭ ﺑﻦ ﺭﺯﻳﻖ ﺃﺧﺮﺝ 7771ﺡ )  1/756ﻣﺴﺘﺪﺭﻙ ﺍﻟﺤﺎﻛﻢ  1/323ﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ  ﺗﻔﺴ (442)
 ﻟﻬﻤﺎ ﻣﺴﻠﻢ ﺩﻭﻥ ﺍﻟﺒﺨﺎﺭﻱ
 ﻭﺇﺳﻨﺎﺩﻫﺎ ﺿﻌﻴﻒ ﻭﺭﻭﻱ ﺍﺑﻦ ﺟﺮﻳﺮ ﻋﻦ ﻏﻴﺮ ﻭﺍﺣﺪ ﻣﻦ ﺍﻟﺘﺎﺑﻌﻴﻦ ﻣﺜﻞ ﺫﻟﻚ 2/881ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ  (542)
( ﻣﺴﻨﺪ ﺃﺑﻲ ﻳﻌﻠ�ﻰ 95101ﺡ ) 5/ 162( ﺳﻨﻦ ﺍﻟﺒﻴﻬﻘﻲ ﺍﻟﻜﺒﺮﻯ 1524ﺡ ) 2/ 974( ﺳﻨﻦ ﺍﻟﻨﺴﺎﺋﻲ ﺍﻟﻜﺒﺮﻯ 6203ﺡ ) 4/ 9132( ﺻﺤﻴﺢ ﻣﺴﻠﻢ 9071ﺎﺭﻱ/ﺡ ) ﺻﺤﻴﺢ ﺍﻟﺒﺨ (642)
 ( 717ﺡ ) 1/89( ﻣﺴﻨﺪ ﺍﻟﻄﻴﺎﻟﺴﻲ 2371ﺡ )  3/ 472
 ﻣﺮﺳﻞ ﻗﺪ ﺗﻘﺪﻡ ﻣﻌﻨﺎﻩ ﻭﻗﻴﺲ ﺑﻦ ﺣﺒﺘﺮ ﺗﺎﺑﻌﻲ ﺃﺧﺮﺝ ﻟﻪ ﺍﻟﺠﻤﺎﻋﺔ.  (742)
 4041ﺍﻟﻄﺒﻌ�ﺔ ﺍﻟﺜﺎﻟﺜ�ﺔ، ﺑﻴﺮﻭﺕ –ﺍﻟﻨﺎﺷﺮ: ﺍﻟﻤﻜﺘﺐ ﺍﻹﺳﻼﻣﻲ ﻫـ 795ﺍﻟﻮﻓﺎﺓ  ﺍﻟﻤﺆﻟﻒ: ﻋﺒﺪ ﺍﻟﺮﺣﻤﻦ ﺑﻦ ﻋﻠﻲ ﺑﻦ ﻣﺤﻤﺪ ﺍﻟﺠﻮﺯﻱ (971/ 1ﻟﺘﻔﺴﻴﺮ )ﺯﺍﺩ ﺍﻟﻤﺴﻴﺮ ﻓﻲ ﻋﻠﻢ ﺍ   (842)
 9ﻋﺪﺩ ﺍﻷﺟﺰﺍء: 
 (064/ 1ﺍﻟﻌﺠﺎﺏ ﻓﻲ ﺑﻴﺎﻥ ﺍﻷﺳﺒﺎﺏ )   (942)
 (491/ 2ﺍﻟﺘﺤﺮﻳﺮ ﻭﺍﻟﺘﻨﻮﻳﺮ )   (052)
 (955/ 3ﺟﺎﻣﻊ ﺍﻟﺒﻴﺎﻥ )ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ( )   (152)
 (17)
 
 .(252F152)ﻟﻤﺤﻔﻮﻅ ﺃﻧﻪ ﺻﻨﻊ ﻓﺄﻧﻜﺮ ﻋﻠﻴﻪﻭﺍ 
 ﻭﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﺍﻵﻳﺔ ﺃﻗﻮﺍﻝ ﺃﺧﺮ ﻣﻨﻬﺎ. 
ﻓ�ﺄﻧﺰﻝ ﷲ ،ﻛﺎﻥ ﺍﻟﺮﺟﻞ ﺇﺫﺍ ﺍﻋﺘﻜﻒ ﻟﻢ ﻳﺪﺧﻞ ﻣﻨﺰﻟﻪ ﻣﻦ ﺑﺎﺏ ﺍﻟﺒﻴﺖ :ﻣﺎ ﺃﺧﺮﺟﻪ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﻋﻦ ﻣﺤﻤﺪ ﺑﻦ ﻛﻌﺐ ﺍﻟﻘﺮﻅﻲ ﻳﻘﻮﻝ 
 .(352F252)﴾ﻭﻟﻴﺲ ﺍﻟﺒﺮ ﺑﺎﻥ ﺗﺎﺗﻮﺍ ﺍﻟﺒﻴﻮﺕ ﻣﻦ ﻅﻬﻮﺭﻫﺎ﴿
 ﺇﻧﻪ ﻗﻴﻞ ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﻣﻦ ﻛﺎﻥ ﻳﺄﺗﻲ ﺍﻟﻨﺴﺎء ﻣﻦ ﻏﻴﺮ ﻗﺒﻠﻬﻦ ﻭﻛﻨﻰ ﻋﻦ -ﻣﺎ ﺣﺎﺻﻠﻪ  -ﺎﻩ ﺍﺑﻦ ﺣﺠﺮ ﻋﻦ ﺍﻟﻤﺎﻭﺭﺩﻱ ﻭﻣﻨﻬﺎ ﻣﺎ ﺣﻜ 
ﻭ ﺣﻜﺎﻩ ﻣﻜﻲ ﻭﺍﻟﻤﻬﺪﻭﻱ ﻋ�ﻦ ﺍﺑ�ﻦ  . ﻧﺴﺒﻪ ﻻﺑﻦ ﺯﻳﺪﻭ ،ﺮ ﺍﻟﻘﺒﻞ ﺑﺎﻹﺗﻴﺎﻥ ﻣﻦ ﺟﻬﺔ ﺍﻟﻈﻬﺮﻋﻦ ﺍﻟﻮﻁء ﻓﻲ ﻏﻴﺍﻟﻨﺴﺎء ﺑﺎﻟﺒﻴﻮﺕ ﻟﻺﻳﻮﺍء ﺇﻟﻴﻬﻦ ﻭ
 .(452F352)ﻟﻪ ﺍﻷﻧﺒﺎﺭﻱ ﺃﻳﻀﺎ ﻭﺭﺩﻩ ﺍﺑﻦ ﻋﻄﻴﺔ ﻣﺴﺘﺒﻌﺪﺍً 
ﻫﻞ ﻳﺜﺮﺏ ﺇﺫﺍ ﺭﺟﻌﻮﺍ ﻣﻦ ﻋﻴﺪﻫﻢ ﺩﺧﻠﻮﺍ ﺍﻟﺒﻴﻮﺕ ﻣ�ﻦ ﻅﻬﻮﺭﻫ�ﺎ ﻭﻳ�ﺮﻭﻥ ﺃﻛﺎﻥ  »: ﻗﺎﻝﻭﻣﻨﻬﺎ ﻣﺎ ﺃﺧﺮﺟﻪ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﻋﻦ ﻋﻄﺎء  
 .«(552F452)﴾ﻭﻟﻜﻦ ﺍﻟﺒﺮ ﻣﻦ ﺍﺗﻘﻰ﴿ :ﻗﻮﻟﻪ.﴾ﻭﻟﻴﺲ ﺍﻟﺒﺮ ﺑﺎﻥ ﺗﺎﺗﻮﺍ ﺍﻟﺒﻴﻮﺕ ﻣﻦ ﻅﻬﻮﺭﻫﺎ﴿ :ﷲ ﺗﻌﺎﻟﻰﻘﺎﻝ ﺩﻧﻰ ﺇﻟﻰ ﺍﻟﺒﺮ ﻓﺃﻥ ﺫﻟﻚ ﺃ
ﻓﻴﺠﻌﻠ�ﻮﻥ ﺍﻟﺸ�ﻬﺮ  ،ﻧﺰﻟ�ﺖ ﻓ�ﻲ ﺍﻟﻨﺴ�ﻲء ﻛ�ﺎﻧﻮﺍ ﻳ�ﺆﺧﺮﻭﻥ ﺍﻟﺤ�ﻭ »:ﻗ�ﺎﻝﺍﺑ�ﻦ ﺑﺤ�ﺮ  ﺫﻛ�ﺮﻩ ﺍﻟﻤ�ﺎﻭﺭﺩﻱ ﻋ�ﻦ:ﺍﺑﻦ ﺣﺠ�ﺮﻗﺎﻟﻪ ﻭﻣﻨﻬﺎ ﻣﺎ  
ﺍﻟﻤﺨﺎﻟﻔ�ﺔ ﺇﺗﻴ�ﺎﻥ ﺍﻷﻣ�ﺮ ﻣ�ﻦ ﺧﻠﻔ�ﻪ  ﺇﺗﻴﺎﻧﻬﺎ ﻣ�ﻦ ﻅﻬﻮﺭﻫ�ﺎ ﻋ�ﻦ ﺍﻟﻤﺨﺎﻟﻔ�ﺔ ﻓ�ﻲ ﺃﺷ�ﻬﺮ ﺍﻟﺤ�ﻭ ﻭﻓﻌﺒﺮ ﺍﻟﺒﻴﻮﺕ ﻭ ، ﻭ ﺍﻟﺤﻼﻝ ﺣﺮﺍﻣﺎً  ﺍﻟﺤﺮﺍﻡ ﺣﻼﻻً 
 .«(652F552)ﺍﻟﺨﻠﻒ ﻭﺍﻟﻈﻬﺮ ﻓﻲ ﺍﻟﻠﻐﺔ ﻭﺍﺣﺪﻭ
 :ﻳﺔﻳﺘﻠﺨﺺ ﻟﻨﺎ ﻣﻤﺎ ﺗﻘﺪﻡ ﻣﻦ ﺃﺳﺒﺎﺏ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵ 
 ﻛﺎﻧﻮﺍ ﺇﺫﺍ ﺃﺣﺮﻣﻮﺍ ﻓﻲ ﺍﻟﺠﺎﻫﻠﻴﺔ ﺃﺗﻮﺍ ﺍﻟﺒﺎﺏ ﻣﻦ ﻅﻬﺮﻩ ﻓﻨﺰﻟﺖ. -1
 ﻓﻲ ﻗﺮﻳﺶ ﻛﺎﻧﻮﺍ ﻳﺪﺧﻠﻮﻥ ﺍﻟﺤﺮﻡ ﻣﻦ ﺑﺎﺑﻪ ﻭﺳﺎﺋﺮ ﺍﻟﻌﺮﺏ ﻣﻦ ﻏﻴﺮ ﺑﺎﺑﻪ ﻓﻨﺰﻟﺖ. -2
 ﻓﻨﺰﻟﺖ.،ﻓﻲ ﺍﻷﻧﺼﺎﺭ ﺇﺫﺍ ﻗﺪﻣﻮﺍ ﻣﻦ ﺳﻔﺮ ﻟﻢ ﻳﺪﺧﻠﻮﺍ ﺍﻟﺒﻴﺖ ﻣﻦ ﺑﺎﺑﻪ -3
 �ﻗﻄﺒﻪ ﻣﺜﻠﻪ ﻓﻠﻤ�ﺎ ﺃﻧﻜ�ﺮ ﻋﻠﻴ�ﻪ ﻭﺍﻟﻨﺒ�ﻲ  ﻓﺪﺧﻞ،ﻭﻛﺎﻥ ﺍﻟﻨﺒﻲ ﻳﺪﺧﻞ ﻣﻦ ﺑﺎﺑﻪ ﻷﻧﻪ ﻣﻦ ﺍﻟﺤﻤﺲ،ﻧﺰﻟﺖ ﻓﻲ ﺍﻟﻨﺒﻲ ﻣﻊ ﻗﻄﺒﺔ ﺑﻦ ﻋﺎﻣﺮ -4
 ﻧﺰﻟﺖ ﺍﻵﻳﺔ.
ﻭﻫﻮ ﻋﻜ�ﺲ .ﻋﺪﻡ ﺩﺧﻮﻟﻪ ﻓﻨﺰﻟﺖ �ﻣﻊ ﺭﺟﻞ ﻣﻦ ﺍﻟﺼﺤﺎﺑﺔ ﺍﻣﺘﻨﻊ ﺃﻥ ﻳﺪﺧﻞ ﺍﻟﺒﻴﺖ ﻷﻧﻪ ﺃﺣﻤﺴﻲ ﻓﺄﻧﻜﺮ ﻋﻠﻴﻪ ﺍﻟﻨﺒﻲ  �ﻓﻲ ﺍﻟﻨﺒﻲ  -5
 ﺍﻟﺴﺒﺐ ﺍﻟﻤﺘﻘﺪﻡ.
 ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻴﻤﻦ ﻳﺄﺗﻲ ﺍﻟﻤﺮﺃﺓ ﻣﻦ ﻏﻴﺮ ﻗﺒﻠﻬﺎ. ﻓﻴﻜﻮﻥ ﻫﻨﺎ ﻋﻠﻰ ﻣﻌﻨﻰ ﺍﻟﻜﻨﺎﻳﺔ. -6
 ﻋﻨﺪﻣﺎ ﻳﺮﺟﻌﻮﻥ ﻣﻦ ﺍﻟﻌﻴﺪ ﻳﺄﺗﻮﻥ ﺍﻟﺒﻴﻮﺕ ﻣﻦ ﻅﻬﻮﺭﻫﺎ ﻓﻨﺰﻟﺖ.ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﺃﻫﻞ ﻳﺜﺮﺏ  -7
 
 [ ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ] 
ﻭﻟﻴﺲ ﺍﻟﺒﺮ ﺃﻳﻬﺎ ﺍﻟﻨﺎﺱ ﺑﺄﻥ ﺗﺄﺗﻮﺍ ﺍﻟﺒﻴﻮﺕ ﻓﻲ ﺣﺎﻝ ﺇﺣ�ﺮﺍﻣﻜﻢ ﻣ�ﻦ ﻅﻬﻮﺭﻫ�ﺎ، ﻭﻟﻜ�ﻦ ﺍﻟﺒ�ﺮ ﻣ�ﻦ ﺍﺗﻘ�ﻰ ﷲ  :ﺃﺑﻮ ﺟﻌﻔﺮ ﺍﺑﻦ ﺟﺮﻳﺮﻗﺎﻝ 
ﻮﺕ ﻣﻦ ﻅﻬﻮﺭﻫﺎ ﻓ�ﻼ ﺑ�ﺮﱠ ﻟ ﻓﻴ�ﻪ، ﻓﺄﺗﻮﻫ�ﺎ ﻣ�ﻦ ﺣﻴ�ُﺚ ﺷ�ﺌﺘُﻢ ﻓﺨﺎﻓﻪ ﻭﺗﺠﻨﺐ ﻣﺤﺎﺭﻣﻪ، ﻭﺃﻁﺎﻋﻪ ﺑﺄﺩﺍء ﻓﺮﺍﺋﻀﻪ ﺍﻟﺘﻲ ﺃﻣﺮﻩ ﺑﻬﺎ، ﻓﺄﻣﺎ ﺇﺗﻴﺎُﻥ ﺍﻟﺒﻴ
ﻟ�ﻢ ﻣﻦ ﺃﺑﻮﺍﺑﻬﺎ ﻭﻏﻴﺮ ﺃﺑﻮﺍﺑﻬﺎ، ﻣﺎ ﻟﻢ ﺗﻌﺘﻘﺪﻭﺍ ﺗﺤﺮﻳﻢ ﺇﺗﻴﺎﻧﻬﺎ ﻣﻦ ﺃﺑﻮﺍﺑﻬﺎ ﻓﻲ ﺣﺎﻝ ﻣﻦ ﺍﻷﺣﻮﺍﻝ، ﻓﺈﻥ ﺫﻟﻚ ﻏﻴُﺮ ﺟ�ﺎﺋٍﺰ ﻟﻜ�ﻢ ﺍﻋﺘﻘ�ﺎُﺩﻩ، ﻷﻧ�ﻪ ﻣﻤ�ﺎ 
 .(752F652)ﺃﺣﺮﻣﻪ ﻋﻠﻴﻜﻢ
 
 ﴾۰۹۱ۡﻢ َﻭَﻻ ﺗَۡﻌﺘَُﺪٓﻭْﺍﻭ ﺇِﻥﱠ ٱﻟﱠ  ََﻻ ﻳُِﺤﺐﱡ ٱۡﻟُﻤۡﻌﺘَِﺪﻳَﻦ َﻭﻗَٰ ﺘِﻠُﻮْﺍ ﻓِﻲ َﺳﺒِﻴِﻞ ٱﻟﱠ  ِٱﻟﱠِﺬﻳَﻦ ﻳُﻘَٰ ﺘِﻠُﻮﻧَﻜ ُ ﴿
 
 .)ﻭﻗﺎﺗﻠﻮﺍ ﻓﻲ ﺳﺒﻴﻞ ﷲ( :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ   
ﻧﺰﻟ�ﺖ ﻫ�ﺬﻩ ﺍﻵﻳ�ﺔ ﻓ�ﻲ ﺻ�ﻠﺢ  »: ﻗ�ﺎﻝﺃﺑ�ﻲ ﺻ�ﺎﻟﺢ ﻋ�ﻦ ﺍﺑ�ﻦ ﻋﺒ�ﺎﺱ  ﺃﺧﺮﺝ ﺍﻟﻮﺍﺣ�ﺪﻱ ﻣ�ﻦ ﻁﺮﻳ�ﻖ ﺍﻟﻜﻠﺒ�ﻲ ﻋ�ﻦ .001
ﻰ ﺃﻥ ﻳﺮﺟ��ﻊ ﻋﺎﻣ��ﻪ ﺛﻢ ﺻ��ﺎﻟﺤﻪ ﺍﻟﻤﺸ��ﺮﻛﻮﻥ ﻋﻠ��،ﻟﻤ��ﺎ ﺻ��ﺪ ﻋ��ﻦ ﺍﻟﺒﻴ��ﺖ �ﺭﺳ��ﻮﻝ ﷲ  ، ﻭﺫﻟ��ﻚ ﺃﻥﺍﻟﺤﺪﻳﺒﻴ��ﺔ
ﻓﻠﻤ��ﺎ ﻛ��ﺎﻥ ﺍﻟﻌ��ﺎﻡ ﺍﻟﻘﺎﺑ��ﻞ ﺗﺠﻬ��ﺰ ﻫ��ﻮ ﻭﺃﺻ��ﺤﺎﺑﻪ ﻟﻌﻤ��ﺮﺓ ﺍﻟﻘﻀ��ﺎء ﻭﺧ��ﺎﻓﻮﺍ ﺃﻥ ﻻ ﺗﻔ��ﻲ ﻗ��ﺮﻳﺶ ﺑ��ﺬﻟﻚ ﻭﺃﻥ ،ﺍﻟﻘﺎﺑﻞ
 .« (852F752)ﻓﺄﻧﺰﻝ ﷲ  ﺫﻟﻚ،ﻳﺼﺪﻭﻫﻢ ﻋﻦ ﺍﻟﻤﺴﺠﺪ ﺍﻟﺤﺮﺍﻡ ﻭﻳﻘﺎﺗﻠﻮﻫﻢ ﻭﻛﺮﻩ ﺃﺻﺤﺎﺑﻪ ﻗﺘﺎﻟﻬﻢ ﻓﻲ ﺍﻟﺸﻬﺮ ﺍﻟﺤﺮﺍﻡ
 
 [  ﺗﻌﻠﻴﻖ] 
 ،ﻭﻗﺪ ﺿﻌﻔﻪ ﺍﻟﺤﺎﻓﻆ ﺍﺑﻦ ﺣﺠﺮ ﻓﻲ ﺍﻟﻌﺠﺎﺏ ﺗﺒﻌ�ﺎ ًﻻﺑ�ﻦ ﺟﺮﻳ�ﺮ،ﺍﻟﻀﻌﻴﻒﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﻫﺬﺍ ﺍﻷﺛﺮ ﻫﻨﺎ ﻭﻫﻮ ﺃﺛﺮ ﺷﺪﻳﺪ  ﺫﻛﺮ 
ﻭﻗ�ﺎﺗﻠﻮﺍ ﴿ﻓﺮﻭﻯ ﺍﺑ�ﻦ ﺃﺑ�ﻲ ﺣ�ﺎﺗﻢ ﻋ�ﻦ ﺃﺑ�ﻲ ﺍﻟﻌﺎﻟﻴ�ﺔ ،ﻭﺃﻧﻬﺎ ﺃﻭﻝ ﺁﻳﺔ ﻧﺰﻟﺖ ﻓﻲ ﺍﻹﺫﻥ ﺑﻘﺘﺎﻝ ﺍﻟﻜﻔﺎﺭ ،ﻭﺭﺟﺢ ﻛﻮﻥ ﻫﺬﻩ ﺍﻵﻳﺔ ﻣﺘﻘﺪﻣﺔ ﻓﻲ ﺍﻟﻨﺰﻭﻝ
ﻳﻘﺎﺗﻞ ﻣﻦ ﻗﺎﺗﻠ�ﻪ ﻭﻳﻜ�ﻒ ﻋ�ﻦ   �  -ﺰﻟﺖ ﻛﺎﻥ ﺭﺳﻮﻝ ﷲ ﻭﻝ ﺁﻳﺔ ﻧﺰﻟﺖ ﻓﻲ ﺍﻟﻘﺘﺎﻝ ﺑﺎﻟﻤﺪﻳﻨﺔ ﻓﻠﻤﺎ ﻧﺃﻫﺬﻩ : ﻗﺎﻝ ﴾ ﻓﻲ ﺳﺒﻴﻞ ﷲ ﺍﻟﺬﻳﻦ ﻳﻘﺎﺗﻠﻮﻧﻜﻢ
ﻻ ﻓﻬﺬﺍ ﺍﻷﺛ�ﺮ ﻳ�ﺪﻝ ﻋﻠ�ﻰ ﺃﻧﻬ�ﺎ ﻣﻨﺴ�ﻮﺧﺔ ﺑﺂﻳ�ﺔ ﺑ�ﺮﺍءﺓ ﻭﻛ�ﺬﻟﻚ ﻣ�ﺎ  ﺃﻡ ﺛﻢ ﺍﺧﺘﻠﻒ ﻫﻞ ﻫﻲ ﻣﻨﺴﻮﺧﺔ ،(952F852)ﻣﻦ ﻛﻒ ﻋﻨﻪ ﺣﺘﻰ ﻧﺰﻟﺖ ﺳﻮﺭﺓ ﺑﺮﺍءﺓ
 ﴿ﻭﻗ�ﺮﺃ ﻗ�ﻮﻝ ﷲ: ،ﺪ ﻧﺴ�ﺦ ﻫ�ﺬﺍﻗ�: ﻗ�ﺎﻝﺇﻟ�ﻰ ﺁﺧ�ﺮ ﺍﻵﻳ�ﺔ،  "ﻭﻗ�ﺎﺗﻠﻮﺍ ﻓ�ﻲ ﺳ�ﺒﻴﻞ ﷲ ﺍﻟ�ﺬﻳﻦ ﻳُﻘ�ﺎﺗﻠﻮﻧﻜﻢ"ﺍﺑﻦ ﺯﻳﺪ ﻓﻲ ﻗﻮﻟ�ﻪ:ﻗﺎﻝ  :ﺭﻭﺍﻩ ﺍﺑﻦ ﺟﺮﻳﺮ
ﻓَﺈَِﺫﺍ ﺍْﻧَﺴ�ﻠََﺦ  ﴿ﺣﺘﻰ ﺑﻠﻎ: ﴾ﺑََﺮﺍَءﺓ ٌِﻣَﻦ ﷲﱠ  َِﻭَﺭُﺳﻮﻟِِﻪ  ﴿ﻭﻫﺬﻩ ﺍﻟﻨﺎﺳﺨﺔ، ﻭﻗﺮﺃ: [63]ﺳﻮﺭﺓ ﺍﻟﺘﻮﺑﺔ:  ﴾َﻭﻗَﺎﺗِﻠُﻮﺍ ﺍْﻟُﻤْﺸِﺮِﻛﻴَﻦ َﻛﺎﻓﱠﺔً َﻛَﻤﺎ ﻳُﻘَﺎﺗِﻠُﻮﻧَُﻜْﻢ َﻛﺎﻓﱠﺔً 
 .(062F952)[5-1]ﺳﻮﺭﺓ ﺍﻟﺘﻮﺑﺔ:  ﴾ﺇِﻥﱠ ﷲﱠ  ََﻏﻔُﻮٌﺭ َﺭِﺣﻴٌﻢ  ﴿ﺇﻟﻰ: ﴾َﺟْﺪﺗُُﻤﻮﻫُْﻢ ﺍﻷْﺷﻬُُﺮ ﺍْﻟُﺤُﺮُﻡ ﻓَﺎْﻗﺘُﻠُﻮﺍ ﺍْﻟُﻤْﺸِﺮِﻛﻴَﻦ َﺣْﻴُﺚ ﻭ َ
 _______________
 (954/ 1ﺎﻝ ﺍﻹﻣﺎﻡ ﺍﺑﻦ ﺣﺠﺮ ﺍﻟﻌﺠﺎﺏ ﻓﻲ ﺑﻴﺎﻥ ﺍﻷﺳﺒﺎﺏ )ﻗ   (252)
 ( ﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ ﻣﻮﺳﻰ ﺑﻦ ﻋﺒﻴﺪﺓ ﺍﻟﺮﺑﺬﻱ ﻭﻫﻮ ﻣﺘﻜﻠﻢ ﻓﻴﻪ.423/ 1ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻰ ﺣﺎﺗﻢ ـ  )   (352)
 (364/ 1ﺍﻟﻌﺠﺎﺏ ﻓﻲ ﺑﻴﺎﻥ ﺍﻷﺳﺒﺎﺏ )   (452)
 (423/ 1ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻰ ﺣﺎﺗﻢ ـ  )   (552)
 (464/ 1ﺍﻟﻌﺠﺎﺏ ﻓﻲ ﺑﻴﺎﻥ ﺍﻷﺳﺒﺎﺏ )   (652)
 (065/ 3ﻊ ﺍﻟﺒﻴﺎﻥ )ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ( )ﺟﺎﻣ   (752)
 ﻭﻗﺪ ﻋﻠﻘﻪ ﻋﻦ ﺍﻟﻜﻠﺒﻲ ﻭﺇﺳﻨﺎﺩﻩ ﺷﺪﻳﺪ ﺍﻟﻀﻌﻒ. 35ﺃﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ ﻟﻠﻮﺍﺣﺪﻱ  (852)
 (523/ 1ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻰ ﺣﺎﺗﻢ ـ  )   (952)
 (092/ 3)ﺩﺍﺭ ﻫﺠﺮ( ) 013ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ    (062)
 (27)
ﻭﻫﺬﺍ ﻫ�ﻮ ﺗ�ﺮﺟﻴﺢ ﺷ�ﻴﺦ ،ﺑ�ﺄﻥ ﻫ�ﺬﻩ ﺍﻵﻳ�ﺔ ﻣﺤﻜﻤ�ﺔ ﻏﻴ�ﺮ ﻣﻨﺴ�ﻮﺧﺔ (162F062)ﻋﻤ�ﺮ ﺑ�ﻦ ﻋﺒ�ﺪ ﺍﻟﻌﺰﻳ�ﺰﺍﺑ�ﻦ ﻋﺒ�ﺎﺱ ﺁﺧ�ﺮﻭﻥ ﻣ�ﻨﻬﻢ ﻗ�ﺎﻝ ﻭ 
ﻭﻻ ﺗﻌﺘ�ﺪﻭﺍ ،ﻮﺍ ﺍﻟﺬﻳﻦ ﻫﻢ ﺑﺤﺎﻟ�ﺔ ﻣ�ﻦ ﻳﻘ�ﺎﺗﻠﻮﻧﻜﻢﺃﻱ ﻗﺎﺗﻠ:ﺍﻟﻘﺮﻁﺒﻲﺍﻹﻣﺎﻡ ﻓﻴﻜﻮﻥ ﺍﻷﻣﺮ ﺑﺎﻟﻘﺘﺎﻝ ﻣﻌﻨﺎﻩ ﻫﻨﺎ ﻋﻠﻰ ﻣﺎ ﺫﻛﺮﻩ  .ﺍﻟﻤﻔﺴﺮﻳﻦ ﺍﺑﻦ ﺟﺮﻳﺮ
 .. ﺍﻧﺘﻬﻲ(262F162)ﻓﻲ ﻗﺘﻞ ﺍﻟﻨﺴﺎء ﻭﺍﻟﺼﺒﻴﺎﻥ ﻭﺍﻟﺮﻫﺒﺎﻥ ﻭﺷﺒﻬﻬﻢ
 
 [ ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
 
 .﴾ َﻭﻗَﺎﺗِﻠُﻮﺍ ﻓِﻲ َﺳﺒِﻴِﻞ ﷲﱠ  ِﺍﻟﱠِﺬﻳَﻦ ﻳُﻘَﺎﺗِﻠُﻮﻧَُﻜْﻢ َﻭﻻ ﺗَْﻌﺘَُﺪﻭﺍ ﺇِﻥﱠ ﷲﱠ  َﻻ ﻳُِﺤﺐﱡ ﺍْﻟُﻤْﻌﺘَِﺪﻳﻦ َ ﴿
ﻣﺮ ﺑﺎﻟﻘﺘﺎﻝ ﻓﻲ ﺳﺒﻴﻞ ﷲ، ﻭﻫﺬﺍ ﻛﺎﻥ ﺑﻌﺪ ﺍﻟﻬﺠﺮﺓ ﺇﻟﻰ ﺍﻟﻤﺪﻳﻨﺔ، ﻟﻤﺎ ﻗﻮﻱ ﺍﻟﻤﺴﻠﻤﻮﻥ ﻟﻠﻘﺘﺎﻝ، ﺃﻣ�ﺮﻫﻢ ﷲ ﺑ�ﻪ، ﺑﻌ�ﺪ ﻣ�ﺎ ﻫﺬﻩ ﺍﻵﻳﺎﺕ، ﺗﺘﻀﻤﻦ ﺍﻷ
 ﺣﺚ ﻋﻠﻰ ﺍﻹﺧﻼﺹ، ﻭﻧﻬﻲ ﻋﻦ ﺍﻻﻗﺘﺘﺎﻝ ﻓﻲ ﺍﻟﻔﺘﻦ ﺑﻴﻦ ﺍﻟﻤﺴﻠﻤﻴﻦ.﴾ﻓِﻲ َﺳﺒِﻴِﻞ ﷲﱠ ِ  ﴿ﻛﺎﻧﻮﺍ ﻣﺄﻣﻮﺭﻳﻦ ﺑﻜﻒ ﺃﻳﺪﻳﻬﻢ، ﻭﻓﻲ ﺗﺨﺼﻴﺺ ﺍﻟﻘﺘﺎﻝ 
 ﻱ: ﺍﻟﺬﻳﻦ ﻫﻢ ﻣﺴﺘﻌﺪﻭﻥ ﻟﻘﺘﺎﻟﻜﻢ، ﻭﻫﻢ ﺍﻟﻤﻜﻠﻔﻮﻥ ﺍﻟﺮﺟﺎﻝ، ﻏﻴﺮ ﺍﻟﺸﻴﻮﺥ ﺍﻟﺬﻳﻦ ﻻ ﺭﺃﻱ ﻟﻬﻢ ﻭﻻ ﻗﺘﺎﻝ.ﺃ﴾ﺍﻟﱠِﺬﻳَﻦ ﻳُﻘَﺎﺗِﻠُﻮﻧَُﻜﻢ ْ ﴿
ﻭﺍﻟﻨﻬﻲ ﻋﻦ ﺍﻻﻋﺘﺪﺍء، ﻳﺸﻤﻞ ﺃﻧﻮﺍﻉ ﺍﻻﻋﺘﺪﺍء ﻛﻠﻬﺎ، ﻣﻦ ﻗﺘﻞ ﻣﻦ ﻻ ﻳﻘﺎﺗﻞ، ﻣﻦ ﺍﻟﻨﺴﺎء، ﻭﺍﻟﻤﺠﺎﻧﻴﻦ ﻭﺍﻷﻁﻔﺎﻝ، ﻭﺍﻟﺮﻫﺒﺎﻥ ﻭﻧﺤﻮﻫﻢ ﻭﺍﻟﺘﻤﺜﻴ�ﻞ 
 ، ﻟﻐﻴﺮ ﻣﺼﻠﺤﺔ ﺗﻌﻮﺩ ﻟﻠﻤﺴﻠﻤﻴﻦ.ﺑﺎﻟﻘﺘﻠﻰ، ﻭﻗﺘﻞ ﺍﻟﺤﻴﻮﺍﻧﺎﺕ، ﻭﻗﻄﻊ ﺍﻷﺷﺠﺎﺭ ]ﻭﻧﺤﻮﻫﺎ[
 .(362F262)ﻭﻣﻦ ﺍﻻﻋﺘﺪﺍء، ﻣﻘﺎﺗﻠﺔ ﻣﻦ ﺗﻘﺒﻞ ﻣﻨﻬﻢ ﺍﻟﺠﺰﻳﺔ ﺇﺫﺍ ﺑﺬﻟﻮﻫﺎ، ﻓﺈﻥ ﺫﻟﻚ ﻻ ﻳﺠﻮﺯ
 
َﻭٱﺗﱠﻘُﻮْﺍ  َﻋﻠَۡﻴِﻪ ﺑِِﻤۡﺜِﻞ َﻣﺎ ٱۡﻋﺘََﺪٰﻯ َﻋﻠَۡﻴُﻜۡﻢﻭ ﻓََﻤِﻦ ٱۡﻋﺘََﺪٰﻯ َﻋﻠَۡﻴُﻜۡﻢ ﻓَﭑۡﻋﺘَُﺪﻭْﺍ   ٱﻟﺸﱠ ۡﻬُﺮ ٱۡﻟَﺤَﺮﺍُﻡ ﺑِﭑﻟﺸﱠ ۡﻬِﺮ ٱۡﻟَﺤَﺮﺍِﻡ َﻭٱۡﻟُﺤُﺮَﻣٰ ُﺖ ﻗَِﺼﺎٞﺹﻭ  ﴿
 ﴾٤۹۱ٱۡﻟُﻤﺘﱠﻘِﻴَﻦ  ٱﻟﱠ  ََﻭٱۡﻋﻠَُﻤٓﻮْﺍ ﺃَﻥﱠ ٱﻟﱠ  ََﻣﻊ َ
    
 ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ ) ﺍﻟﺸﻬﺮ ﺍﻟﺤﺮﺍﻡ ( ﺍﻵﻳﺔ 
ﻭﺃﺻ��ﺤﺎﺑﻪ ﻣﻌﺘﻤ��ﺮﻳﻦ ﻓ��ﻲ ﺫﻱ ﺍﻟﻘﻌ��ﺪﺓ ﻭﻣﻌﻬ��ﻢ   �ﺃﻗﺒ��ﻞ ﻧﺒ��ﻲ ﷲ   »: ﻗ��ﺎﻝﻗﺘ�ﺎﺩﺓ  ﻭﺃﺧ�ﺮﺝ ﺍﺑ��ﻦ ﺟﺮﻳ��ﺮ ﻋ��ﻦ .101
ﻠﻰ ﷲ ﻋﻠﻴ�ﻪ  ﻭﺳ�ﻠﻢ ﻋﻠ�ﻰ ﺃﻥ ﻳﺮﺟ�ﻊ ﺻ� ﺣﺘﻰ ﺇﺫﺍ ﻛﺎﻧﻮﺍ ﺑﺎﻟﺤﺪﻳﺒﻴﺔ ﺻﺪﻫﻢ ﺍﻟﻤﺸﺮﻛﻮﻥ ﻭﺻﺎﻟﺤﻬﻢ ﺍﻟﻨﺒﻲ،ﺍﻟﻬﺪﻱ
ﻓﻠﻤﺎ ﻛﺎﻥ ﺍﻟﻌﺎﻡ ﺍﻟﻤﻘﺒﻞ ﺃﻗﺒ�ﻞ ﻭﺃﺻ�ﺤﺎﺑﻪ ﺣﺘ�ﻰ ﺩﺧﻠ�ﻮﺍ ﻣﻜ�ﺔ ﻣﻌﺘﻤ�ﺮﻳﻦ ،ﻣﻦ ﻋﺎﻣﻪ ﺫﻟﻚ ﺛﻢ ﻳﺮﺟﻊ ﻣﻦ ﺍﻟﻌﺎﻡ ﺍﻟﻤﻘﺒﻞ
ﻭﻛﺎﻥ ﺍﻟﻤﺸﺮﻛﻮﻥ ﻗﺪ ﻓﺨ�ﺮﻭﺍ ﻋﻠﻴ�ﻪ ﺣ�ﻴﻦ ﺭﺩﻭﻩ ﻓﺄﻗﺼ�ﻪ ﷲ ﻣ�ﻨﻬﻢ ﻓﺄﺩﺧﻠ�ﻪ ،ﻓﺄﻗﺎﻡ ﺑﻬﺎ ﺛﻼﺙ ﻟﻴﺎﻝ،ﻓﻲ ﺫﻱ ﺍﻟﻘﻌﺪﺓ
ﺍﻟﺸ��ﻬﺮ ﺍﻟﺤ��ﺮﺍﻡ ﺑﺎﻟﺸ��ﻬﺮ ﺍﻟﺤ��ﺮﺍﻡ ﻭﺍﻟﺤﺮﻣ���ﺎﺕ ﴿ :ﻧﺰﻝ ﷲﻓﺄ،ﻣﻜ��ﺔ ﻓ��ﻲ ﺫﻟ��ﻚ ﺍﻟﺸ��ﻬﺮ ﺍﻟ��ﺬﻱ ﻛ��ﺎﻧﻮﺍ ﺭﺩﻭﻩ ﻓﻴ��ﻪ
 .«(462F362)﴾ﻗﺼﺎﺹ
 
 [ ﺗﻌﻠﻴﻖ] 
 ،ﻓﺘﻜﻮﻥ ﻫﺬﻩ ﺍﻵﻳﺔ ﻣﺘﺄﺧﺮﺓ ﺍﻟﻨ�ﺰﻭﻝ ﻋ�ﻦ ﺍﻵﻳ�ﺔ ﺍﻟﺘ�ﻲ ﺫﻛ�ﺮﺕ ﻓ�ﻲ ﺳ�ﺒﺐ ﺍﻟﻨ�ﺰﻭﻝ ﺍﻟﺴ�ﺎﺑﻖ .ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﻫﻨﺎ ﻫﺬﺍ ﺍﻷﺛﺮ ﻋﻦ ﻗﺘﺎﺩﺓ 
 .(562F462)ﺴﺪﻱ ﻭﺍﻟﺮﺑﻴﻊ ﻭﻋﻄﺎءﻭﺭﻭﻯ ﺍﺑﻦ ﺟﺮﻳﺮ ﻧﺤﻮ ﻫﺬﺍ ﻋﻦ ﺍﺑﻦ ﻋﺒﺎﺱ ﻭﻣﺠﺎﻫﺪ ﻭﺍﻟ،ﻷﻥ ﻋﻤﺮﺓ ﺍﻟﺤﺪﻳﺒﺔ ﻛﺎﻧﺖ ﻗﺒﻞ ﻋﺎﻡ ﺍﻟﻔﺘﺢ
 ]ﻗﻮﻝ ﺁﺧﺮ ﻓﻲ ﺳﺒﺐ ﺍﻟﻨﺰﻭﻝ[
ﺃَﻧُِﻬﻴَﺖ ﻳﺎ ﻣﺤﻤ�ﺪ ﻋ�ﻦ  : �ﻟﻠﻨﺒﻲ  ﻗﺎﻟﻮﺍ،ﺃﻥ ﺳﺒﺐ ﻧﺰﻭﻟﻬﺎ ﺃﻥ ﻣﺸﺮﻛﻲ ﺍﻟﻌﺮﺏ:ﺍﻹﻣﺎﻡ ﺍﻟﻤﺎﻭﺭﺩﻱ ﻓﻲ ﺗﻔﺴﻴﺮﻩ ﺍﻟﻨﻜﺖ ﻭﺍﻟﻌﻴﻮﻥﻗﺎﻝ  
ْﻟَﺤ�َﺮﺍُﻡ ﺑِﺎﻟﺸﱠ �ْﻬِﺮ ﺍْﻟَﺤ�َﺮﺍِﻡ َﻭﺍْﻟُﺤُﺮَﻣ�ﺎُﺕ ﺍﻟﺸﱠ �ْﻬُﺮ ﺍ ﴿ :ﻓﺄﻧﺰﻝ ﷲ ﺗﻌ�ﺎﻟﻰ،ﻓﺄﺭﺍﺩﻭﺍ ﺃﻥ ﻳﻘﺎﺗﻠﻮﻩ ﻓﻲ ﺍﻟﺸﻬﺮ ﺍﻟﺤﺮﺍﻡ،ﻧﻌﻢﻘﺎﻝ ﻓ ؟ﻗﺘﺎﻟﻨﺎ ﻓﻲ ﺍﻟﺸﻬﺮ ﺍﻟﺤﺮﺍﻡ
 .(662F562)ﻭﻫﺬﺍ ﻗﻮﻝ ﺍﻟﺤﺴﻦ ﺍﻟﺒﺼﺮﻱ،ﻓﺎﺳﺘﺤﻠﻮﺍ ﻣﻨﻬﻢ ﻣﺜﻞ ﻣﺎ ﺍﺳﺘﺤﻠﻮﺍ ﻣﻨﻜﻢ،ﺃﻱ ﺇﻥ ﺍﺳﺘﺤﻠﻮﺍ ﻗﺘﺎﻟﻜﻢ ﻓﻲ ﺍﻟﺸﻬﺮ ﺍﻟﺤﺮﺍﻡ﴾ﻗَِﺼﺎﺹ ٌ
 
 [ ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ] 
ﺍﻋﺘﻤ�ﺮ  �ﺓ، ﻭﻫﻮ ﺍﻟﺸﻬﺮ ﺍﻟ�ﺬﻱ ﻛ�ﺎﻥ ﺭﺳ�ﻮُﻝ ﷲ ﺫﺍ ﺍﻟﻘﻌﺪ ﴾ﺍﻟﺸﻬﺮ ﺍﻟﺤﺮﺍﻡ ﺑﺎﻟﺸﻬﺮ ﺍﻟﺤﺮﺍﻡ﴿ﺍﺑﻦ ﺟﺮﻳﺮ ﺭﺣﻤﻪ ﷲ ﻳﻌﻨﻲ ﺑﻘﻮﻟﻪ ﺟﻞ ﺛﻨﺎﺅﻩ:ﻗﺎﻝ 
ﺍﻟﻤﺸﺮﻛﻴﻦ ﻓ�ﻲ ﺗﻠ�ﻚ  �ﻓﻴﻪ ُﻋﻤﺮﺓ ﺍﻟﺤﺪﻳﺒﻴﺔ، ﻓﺼّﺪﻩ ﻣﺸﺮﻛﻮ ﺃﻫﻞ ﻣﻜﺔ ﻋﻦ ﺍﻟﺒﻴﺖ ﻭﺩﺧﻮﻝ ﻣﻜﺔ، ﺳﻨﺔ ﺳﺖ ﻣﻦ ﻫﺠﺮﺗﻪ، ﻭﺻﺎﻟﺢ ﺭﺳﻮﻝ ﷲ 
، ﺧ�ﺮﺝ ﻣﻌﺘﻤ�ﺮﺍ ﺍﻟﺴﻨﺔ، ﻋﻠﻰ ﺃﻥ ﻳﻌﻮﺩ ﻣﻦ ﺍﻟﻌﺎﻡ ﺍﻟﻤﻘﺒﻞ، ﻓﻴ�ﺪﺧﻞ ﻣﻜ�ﺔ ﻭﻳﻘ�ﻴﻢ ﺛﻼﺛ�ﺎ، ﻓﻠﻤ�ﺎ ﻛ�ﺎﻥ ﺍﻟﻌ�ﺎُﻡ ﺍﻟﻤﻘﺒ�ﻞ، ﻭﺫﻟ�ﻚ ﺳ�ﻨﺔ ﺳ�ﺒﻊ ﻣ�ﻦ ﻫﺠﺮﺗ�ﻪ
ﻭﺃﺧﻠﻰ ﻟﻪ ﺃﻫﻞ ﻣﻜﺔ ﺍﻟﺒﻠ�ﺪ ﺣﺘ�ﻰ ﺩﺧﻠﻬ�ﺎ  -ﻭﻫﻮ ﺍﻟﺸﻬﺮ ﺍﻟﺬﻱ ﻛﺎﻥ ﺍﻟﻤﺸﺮﻛﻮﻥ ﺻﺪﱡ ﻭﻩ ﻋﻦ ﺍﻟﺒﻴﺖ ﻓﻴﻪ ﻓﻲ ﺳﻨﺔ ﺳﺖ -ﻭﺃﺻﺤﺎﺑﻪ ﻓﻲ ﺫﻱ ﺍﻟﻘَﻌﺪﺓ 
 �ﷲ ﺟ�ﻞ ﺛﻨ�ﺎﺅﻩ ﻟﻨﺒﻴ�ﻪ ﻘ�ﺎﻝ ﻓﻘﻀﻰ ﺣﺎﺟﺘﻪ ﻣﻨﻬﺎ، ﻭﺃﺗﻢ ﻋﻤﺮﺗ�ﻪ، ﻭﺃﻗ�ﺎﻡ ﺑﻬ�ﺎ ﺛﻼﺛ�ﺎ، ﺛ�ﻢ ﺧ�ﺮﺝ ﻣﻨﻬ�ﺎ ﻣﻨﺼ�ﺮﻓﺎ ﺇﻟ�ﻰ ﺍﻟﻤﺪﻳﻨ�ﺔ، ﻓ ،�ﺭﺳﻮُﻝ ﷲ 
ﻳﻌﻨ�ﻲ ﺫﺍ ﺍﻟﻘَﻌ�ﺪﺓ، ﺍﻟ�ﺬﻱ ﺃﻭَﺻ�ﻠﻜﻢ ﷲ ﻓﻴ�ﻪ ﺇﻟ�ﻰ َﺣﺮَﻣ�ﻪ ﻭﺑﻴﺘ�ﻪ، ﻋﻠ�ﻰ ﻛﺮﺍﻫ�ﺔ ﻣﺸ�ﺮﻛﻲ ﻗ�ُﺮﻳﺶ ﺫﻟ�ﻚ، ﺣﺘ�ﻰ   "ﺍﻟﺸﻬُﺮ ﺍﻟﺤﺮﺍﻡ"ﻦ َﻣﻌﻪﻭﻟﻠﻤﺴﻠﻤﻴ
، ﺍﻟﺬﻱ ﺻﺪﻛﻢ ﻣﺸﺮﻛﻮ ﻗﺮﻳﺶ ﺍﻟﻌﺎَﻡ ﺍﻟﻤﺎﺿَﻲ ﻗَﺒﻠﻪ ﻓﻴﻪ ﺣﺘ�ﻰ ﺍﻧﺼ�ﺮﻓﺘﻢ ﻋ�ﻦ ﻛ�ﺮﻩ ﻣ�ﻨﻜﻢ ﻋ�ﻦ ﺍﻟﺤ�ﺮﻡ، "ﺑﺎﻟﺸﻬﺮ ﺍﻟﺤﺮﺍﻡ"ﻗﻀﻴﺘﻢ ﻣﻨﻪ َﻭﻁَﺮﻛﻢ 
ﷲ، ﻓﺄﻗﺼﱠ �ﻜﻢ ﷲ ﺃﻳﻬ�ﺎ ﺍﻟﻤﺆﻣﻨ�ﻮﻥ ﻣ�ﻦ ﺍﻟﻤﺸ�ﺮﻛﻴﻦ ﺑﺈﺩﺧ�ﺎﻟﻜﻢ ﺍﻟﺤ�ﺮﻡ ﻓ�ﻲ ﺍﻟﺸ�ﻬﺮ ﺍﻟﺤ�ﺮﺍﻡ ﻋﻠ�ﻰ ﻛ�ﺮﻩ ﻣ�ﻨﻬﻢ ﻓﻠﻢ ﺗﺪﺧﻠﻮﻩ، ﻭﻟﻢ ﺗﺼﻠﻮﺍ ﺇﻟﻰ ﺑﻴ�ﺖ 
 ﺍﻧﺘﻬﻲ .(762F662)ﻟﺬﻟﻚ، ﺑﻤﺎ ﻛﺎﻥ ﻣﻨﻬﻢ ﺇﻟﻴﻜﻢ ﻓﻲ ﺍﻟﺸﻬﺮ ﺍﻟﺤﺮﺍﻡ ﻣﻦ ﺍﻟﺼّﺪ ﻭﺍﻟﻤْﻨﻊ ﻣﻦ ﺍﻟﻮﺻﻮﻝ ﺇﻟﻰ ﺍﻟﺒﻴﺖ
ﺃﺿ�ﺎﻋﻮﺍ ﺣﺮﻣ�ﺔ ﻗﺎﺻ�ﺪﻱ ﺑﻴ�ﺖ ﷲ ﺑﻤ�ﻨﻌﻬﻢ ﺍﺑﻦ ﻅﻔﺮ ﺣﺮﻣﺎﺕ ﺍﻟﺪﻳﻦ ﻻ ﻳﺪﺧﻠﻬﺎ ﻗﺼﺎﺹ ﻭ ﺇﻧﻤﺎ ﺍﻟﻤﺮﺍﺩ ﺣﺮﻣﺎﺕ ﺍﻟﻨ�ﺎﺱ ﻗﺎﻝ  :ﺍﺑﻦ ﺟﺤﺮﻗﺎﻝ 
 .(862F762)ﻣﻨﻪ ﻓﺄﻗﺺ ﷲ ﻣﻨﻬﻢ ﺑﺄﻥ ﺃﻣﻜﻨﻬﻢ ﻣﻦ ﺩﺧﻮﻟﻪ ﻭﺃﺧﺮﺝ ﺍﻟﺬﻳﻦ ﻛﺎﻧﻮﺍ ﻳﻤﻨﻌﻮﻧﻬﻢ ﻣﻨﻪ ﺛﻼﺛﺔ ﺃﻳﺎﻡ
 _______________
 ﺃﺧﺮﺝ ﺍﻷﺛﺮﻳﻦ ﺍﺑﻦ ﺟﺮﻳﺮ ﺍﻟﻤﺼﺪﺭ ﺍﻟﺴﺎﺑﻖ   (162)
 (843/ 2ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﻁﺒﻲ ـ  )   (262)
 (98ﺗﻔﺴﻴﺮ ﺍﻟﺴﻌﺪﻱ )    (362)
 ﻣﺮﺳﻞ ﺻﺤﻴﺢ ﺍﻹﺳﻨﺎﺩ،ﻭﺭﻭﻯ ﻧﺤﻮﻩ ﻋﻦ ﻣﺠﺎﻫﺪ ﻣﻦ ﻁﺮﻳﻖ ﺍﺑﻦ ﺃﺑﻲ ﻧﺠﻴﺢ ﻋﻨﻪ،ﻭﺗﻘﺪﻡ ﺃﻧﻪ ﻟﻢ ﻳﺴﻤﻊ ﻣﻨﻪ ﺍﻟﺘﻔﺴﻴﺮ 2/791ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ  (462)
 ( ﻭﻣﺎ ﺑﻌﺪﻫﺎ403/ 3)ﺩﺍﺭ ﻫﺠﺮ( ) 013ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ    (562)
 ﻭﺕ/ ﻟﺒﻨﺎﻥ ﺑﻴﺮ ﺩﺍﺭ ﺍﻟﻜﺘﺐ ﺍﻟﻌﻠﻤﻴﺔ ( 252/ 1ﺍﻟﻨﻜﺖ ﻭﺍﻟﻌﻴﻮﻥ ) ﺗﻔﺴﻴﺮ ﺍﻟﻤﺎﻭﺭﺩﻯ    (662)
 (575/ 3ﺟﺎﻣﻊ ﺍﻟﺒﻴﺎﻥ )ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ( )   (762)
 (964/ 1ﺍﻟﻌﺠﺎﺏ ﻓﻲ ﺑﻴﺎﻥ ﺍﻷﺳﺒﺎﺏ )   (862)
 (37)
 
 
 ﴾٥۹۱ ۡﺤِﺴﻨِﻴﻦ ََﻭﺃَﻧﻔِﻘُﻮْﺍ ﻓِﻲ َﺳﺒِﻴِﻞ ٱﻟﱠ  َِﻭَﻻ ﺗُۡﻠﻘُﻮْﺍ ﺑِﺄَۡﻳِﺪﻳُﻜۡﻢ ﺇِﻟَﻰ ٱﻟﺘﱠۡﻬﻠَُﻜِﺔ َﻭﺃَۡﺣِﺴﻨُٓﻮْﺍﻭ ﺇِﻥﱠ ٱﻟﱠ  َﻳُِﺤﺐﱡ ٱۡﻟﻤ ُ ﴿
 
 )ﻭﺃﻧﻔﻘﻮﺍ ﻓﻲ ﺳﺒﻴﻞ ﷲ ﻭﻻ ﺗﻠﻘﻮﺍ ﺑﺄﻳﺪﻛﻢ ﺇﻟﻰ ﺍﻟﺘﻬﻠﻜﺔ(.   :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ  
  « (962F862)ﻧﺰﻟﺖ ﻫﺬﻩ ﺍﻵﻳﺔ ﻓﻲ ﺍﻟﻨﻔﻘﺔ  » : ﻗﺎﻝﺣﺬﻳﻔﺔ  ﺭﻭﻯ ﺍﻟﺒﺨﺎﺭﻱ ﻋﻦ .201
 »: ﻗ�ﺎﻝﺃﺑ�ﻲ ﺃﻳ�ﻮﺏ ﺍﻷﻧﺼ�ﺎﺭﻱ  ﻭﺃﺧ�ﺮﺝ ﺃﺑ�ﻮ ﺩﺍﻭﺩ ﻭﺍﻟﺘﺮﻣ�ﺬﻱ ﻭﺻ�ﺤﺤﻪ ﻭﺍﺑ�ﻦ ﺣﺒ�ﺎﻥ ﻭﺍﻟﺤ�ﺎﻛﻢ ﻭﻏﻴ�ﺮﻫﻢ ﻋ�ﻦ .301
ﺇﻥ ﺃﻣﻮﺍﻟﻨﺎ  :ﺑﻌﻀﻨﺎ ﻟﺒﻌﺾ ﺳﺮﺍً ﻗﺎﻝ ﺎ ﺃﻋﺰ ﷲ ﺍﻹﺳﻼﻡ ﻭﻛﺜﺮ ﻧﺎﺻﺮﻭﻩ ﻟﻤ،ﻧﺰﻟﺖ ﻫﺬﻩ ﺍﻵﻳﺔ ﻓﻴﻨﺎ ﻣﻌﺸﺮ ﺍﻷﻧﺼﺎﺭ
ﻓ�ﺄﻧﺰﻝ ﷲ  ﻳ�ﺮﺩ ﻋﻠﻴﻨ�ﺎ ﻣ�ﺎ ،ﻭﺇﻥ ﷲ  ﻗﺪ ﺃﻋﺰ ﺍﻹﺳﻼﻡ ﻓﻠﻮ ﺃﻗﻤﻨﺎ ﻓﻲ ﺃﻣﻮﺍﻟﻨﺎ ﻓﺄﺻﻠﺤﻨﺎ ﻣﺎ ﺿﺎﻉ ﻣﻨﻬﺎ،ﻗﺪ ﺿﺎﻋﺖ
ﻭﺇﺻﻼﺣﻬﺎ ﻷﻣﻮﺍﻝ ﺍﻓﻜﺎﻧﺖ ﺍﻟﺘﻬﻠﻜﺔ ﺍﻹﻗﺎﻣﺔ ﻋﻠﻰ  ﴾ﻭﺃﻧﻔﻘﻮﺍ ﻓﻲ ﺳﺒﻴﻞ ﷲ  ﻭﻻ ﺗﻠﻘﻮﺍ ﺑﺄﻳﺪﻛﻢ ﺇﻟﻰ ﺍﻟﺘﻬﻠﻜﺔ ﴿ﻗﻠﻨﺎ: 
 .« (072F962)ﻭﺗﺮﻛﻨﺎ ﺍﻟﻐﺰﻭ
ﻳﺘﺼﺪﻗﻮﻥ ﻭﻳﻌﻄﻮﻥ ﻣﺎ  ﻛﺎﻧﺖ ﺍﻷﻧﺼﺎﺭ » : ﻗﺎﻝﺃﺑﻲ ﺟﺒﻴﺮﺓ ﺑﻦ ﺍﻟﻀﺤﺎﻙ  ﻭﺃﺧﺮﺝ ﺍﻟﻄﺒﺮﺍﻧﻲ ﺑﺴﻨﺪ ﺻﺤﻴﺢ ﻋﻦ .401
 .« (172F072)ـ  ﺍﻵﻳﺔ ﴾ﻭﻻ ﺗﻠﻘﻮﺍ ﺑﺄﻳﺪﻛﻢ ﺇﻟﻰ ﺍﻟﺘﻬﻠﻜﺔ﴿:ﻓﺄﻧﺰﻝ ﷲ،ﻓﺄﺻﺎﺑﺘﻬﻢ ﺳﻨﺔ ﻓﺄﻣﺴﻜﻮﺍ ،ﺷﺎء ﷲ
ﺍﻟﺮﺟ�ﻞ ﻳ�ﺬﻧﺐ ﺍﻟ�ﺬﻧﺐ ﻓﻴﻘ�ﻮﻝ ﻻ ﻳﻐﻔ�ﺮ ﻛ�ﺎﻥ   »: ﻗ�ﺎﻝﻭﺃﺧ�ﺮﺝ ﺃﻳﻀ�ﺎ ًﺑﺴ�ﻨﺪ ﺻ�ﺤﻴﺢ ﻋ�ﻦ ﺍﻟﻨﻌﻤ�ﺎﻥ ﺑ�ﻦ ﺑﺸ�ﻴﺮ  .501
 .(372F272)ﺍﻟﺒﺮﺍء ﺃﺧﺮﺟﻪ ﺍﻟﺤﺎﻛﻢ ﻭﻟﻪ ﺷﺎﻫﺪ ﻋﻦ .« (272F172)﴾ﻭﻻ ﺗﻠﻘﻮﺍ ﺑﺄﻳﺪﻛﻢ ﺇﻟﻰ ﺍﻟﺘﻬﻠﻜﺔ ﴿ :ﻓﺄﻧﺰﻝ ﷲ،ﻟﻲ
 
 [ ﺗﻌﻠﻴﻖ] 
ﻓﺄﻣﺎ ﺍﻟﺜﻼﺛﺔ ﺍﻷﻭﻝ ﻓﻬﻲ ﻓﻲ ﺍﻟﻨﻔﻘﺔ ﻭﺃﻣﺎ ﺍﻟﺮﺍﺑ�ﻊ ﻓﻔ�ﻲ ﺍﻟ�ﺬﻧﺐ، ﻭﺭﻭﻯ ﻓ�ﻲ ﺳ�ﺒﺐ ﻧﺰﻭﻟﻬ�ﺎ ﺃﺛ�ﺮ ﺁﺧ�ﺮ  ،ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﻫﻨﺎ ﺃﺭﺑﻌﺔ ﺁﺛﺎﺭ 
ﻛﻨ�ﺎ ﺑﻘﺴ�ﻄﻨﻄﻴﻨﻴﺔ ﻭﻋﻠ�ﻰ ﺃﻫ�ﻞ ﻣﺼ�ﺮ ﻋﻘﺒ�ﺔ ﺑ�ﻦ ﻋ�ﺎﻣﺮ : ﻗ�ﺎﻝﻣ�ﻮﻟﻰ ﺗﺠﻴ�ﺐ ،ﺃﺳ�ﻠﻢ ﺃﺑ�ﻮ ﻋﻤﺮﺍﻥﻋ�ﻦ ﻭﻭﺍﻟﺘﺮﻣﺬﻱ ﻭﻏﻴﺮﻫﻤﺎ  ﺃﺧﺮﺟﻪ ﺃﺑﻮ ﺩﺍﻭﺩ
ﻓﺤﻤﻞ ،ﻓﺨﺮﺝ ﺻ�ﻒ ﻋﻈ�ﻴﻢ ﻣ�ﻦ ﺍﻟ�ﺮﻭﻡ ﻓﺼ�ﻔﻔﻨﺎ ﻟﻬ�ﻢ ﺻ�ﻔﺎ ﻋﻈﻴﻤ�ﺎ ﻣ�ﻦ ﺍﻟﻤﺴ�ﻠﻤﻴﻦ،ﻭﻋﻠﻰ ﺃﻫﻞ ﺍﻟﺸﺎﻡ ﻓﻀﺎﻟﺔ ﺑ�ﻦ ﻋﺒﻴ�ﺪ ﺍﻷﻧﺼ�ﺎﺭﻱ،ﺍﻟﺠﻬﻨﻲ
ﺳ��ﺒﺤﺎﻥ ﷲ ﺃﻟﻘ��ﻰ ﺑﻴ��ﺪﻩ ﺇﻟ��ﻰ : ﻘ��ﺎﻟﻮﺍﻓ،ﻓﺼ��ﺎﺡ ﻓ��ﻲ ﺍﻟﻨﺎﺱ ﻼً ﺛﻢ ﺧ��ﺮﺝ ﺇﻟﻴﻨ��ﺎ ﻣﻘ��ﺒ،ﺭﺟ��ﻞ ﻣ��ﻦ ﺍﻟﻤﺴ��ﻠﻤﻴﻦ ﻋﻠ��ﻰ ﺻ��ﻒ ﺍﻟ��ﺮﻭﻡ ﺣﺘ��ﻰ ﺩﺧ��ﻞ ﻓ��ﻴﻬﻢ
ﻭﺇﻧﻤ�ﺎ ﺃﻧﺰﻟ�ﺖ ﻓﻴﻨ�ﺎ ،ﺇﻧﻜ�ﻢ ﺗﺘ�ﺄﻭﻟﻮﻥ ﻫ�ﺬﻩ ﺍﻵﻳ�ﺔ ﻋﻠ�ﻰ ﻫ�ﺬﺍ ﺍﻟﺘﺄﻭﻳﻞ :ﺃﻳﻬ�ﺎ ﺍﻟﻨ�ﺎﺱ : �ﺃﺑﻮ ﺃﻳﻮﺏ ﺍﻷﻧﺼﺎﺭﻱ ﺻ�ﺎﺣﺐ ﺭﺳ�ﻮﻝ ﷲ ﻘﺎﻝ ﻓ،ﺍﻟﺘﻬﻠﻜﺔ
ﺃﻣﻮﺍﻟﻨ�ﺎ ﻗ�ﺪ ﺿ�ﺎﻋﺖ ﻓﻠ�ﻮ ﺃﻗﻤﻨ�ﺎ ﻓﻴﻬ�ﺎ ﺇﻥ  : �ﻣﻦ ﺭﺳ�ﻮﻝ ﷲ  ﺑﻌﻀﻨﺎ ﻟﺒﻌﺾ ﺳﺮﺍً ﻗﺎﻝ ﺇﻧﺎ ﻟﻤﺎ ﺃﻋﺰ ﷲ ﺩﻳﻨﻪ ﻭﻛﺜﺮ ﻧﺎﺻﺮﻳﻪ ،ﻣﻌﺸﺮ ﺍﻷﻧﺼﺎﺭ
ﻓﻜﺎﻧ�ﺖ ﴾ ﻭﺃﻧﻔﻘ�ﻮﺍ ﻓ�ﻲ ﺳ�ﺒﻴﻞ ﷲ ﻭﻻ ﺗﻠﻘ�ﻮﺍ ﺑﺄﻳ�ﺪﻳﻜﻢ ﺇﻟ�ﻰ ﺍﻟﺘﻬﻠﻜ�ﺔ﴿ :ﻓﺄﻧﺰﻝ ﷲ ﺗﺒﺎﺭﻙ ﻭﺗﻌ�ﺎﻟﻰ: ﻗﺎﻝﻓﺮﺩ ﷲ ﻋﻠﻴﻨﺎ ﻣﺎ ﻫﻤﻤﻨﺎ ﺑﻪ ،ﻓﺄﺻﻠﺤﻨﺎ ﻣﻨﻬﺎ
 .(472F372)ﻗﺒﻀﻪ ﷲ ﻋﺰ ﻭﺟﻞﻓﻲ ﺳﺒﻴﻞ ﷲ ﺣﺘﻰ  ﻓﻤﺎﺯﺍﻝ ﺃﺑﻮ ﺃﻳﻮﺏ ﻏﺎﺯﻳﺎً ،ﺍﻟﺘﻬﻠﻜﺔ ﻓﻲ ﺍﻹﻗﺎﻣﺔ ﻋﻠﻰ ﺃﻣﻮﺍﻟﻨﺎ ﺍﻟﺘﻲ ﺃﺭﺩﻧﺎ ﻓﺄﻣﺮﻧﺎ ﺑﺎﻟﻐﺰﻭ
ﺑﻤ�ﺎﺫﺍ : ﻘﺎﻟﻮﺍﻓ،ﻧﺰﻟ�ﺖ ﻓ�ﻲ ﺃﻧ�ﺎﺱ ﻣ�ﻦ ﺍﻷﻋ�ﺮﺍﺏ ﺳ�ﺄﻟﻮﺍ ﺭﺳ�ﻮﻝ ﷲ ﺻ�ﻠﻰ ﷲ ﻋﻠﻴ�ﻪ ﻭﺳ�ﻠّﻢ »: ﻗ�ﺎﻝ،ﻭﻛﺬﻟﻚ ﺭﻭﻯ ﻋﻦ ﺍﺑﻦ ﻋﺒﺎﺱ 
 .«(572F472)ﻓﻮﷲ ﻣﺎ ﻟﻨﺎ ﺯﺍﺩ ؟ﻧﺘﺠﻬﺰ
ﻭﻫ��ﺬﻩ ﺍﻵﻳ��ﺔ ﻣﻜﻮﻧ��ﺔ ﻣ��ﻦ ،ﻓﻴﻜ��ﻮﻥ ﻋﻨ��ﺪﻧﺎ ﺧﻤﺴ��ﺔ ﺁﺛ��ﺎﺭ ﻓ��ﻲ ﺍﻟﻨﻔﻘ��ﺔ ﻭﻭﺍﺣ��ﺪ ﻓ��ﻲ ﺍﻟﻘﻨ��ﻮﻁ ﻣ��ﻦ ﺭﺣﻤ��ﻪ ﷲ ﻋﻨ��ﺪ ﺍﺭﺗﻜ��ﺎﺏ ﺍﻟﺬﻧﺐ 
 .﴾ ﻭﻻ ﺗﻠﻘﻮﺍ ﺑﺄﻳﺪﻳﻜﻢ ﺇﻟﻰ ﺍﻟﺘﻬﻠﻜﺔ ﴿ﺍﻟﺜﺎﻧﻲ ﴾ﻭﺃﻧﻔﻘﻮﺍ ﻓﻲ ﺳﺒﻴﻞ ﷲ ﴿ﺍﻷﻭﻝ ،ﻄﻌﻴﻦﻣﻘ
 ﻞ ﺟﻤﻴﻊ ﺍﻵﺛﺎﺭ ﺍﻟﻮﺍﺭﺩﺓ ﻓﻲ ﺍﻟﻨﻔﻘﺔ.ﺃﻣﺮ ﺑﺎﻟﻨﻔﻘﺔ ﻓﻲ ﺳﺒﻴﻞ ﷲ ﺗﻌﺎﻟﻰ ﻓﻴﺸﻤ :ﻓﺎﻷﻭﻝ
 .ﺍﻟﺠﻮﺯﻱ ﺭﺣﻤﻪ ﷲ ﻓﻴﻜﻮﻥ ﺍﻟﻤﺮﺍﺩ ﺑﺎﻟﺘﻬﻠﻜﺔ ﻫﻨﺎ ﻭﺍﺣﺪ ﻣﻦ ﺃﺭﺑﻌﺔ ﺃﻣﻮﺭ ﺫﻛﺮﻫﺎ ﺍﻹﻣﺎﻡ ﺍﺑﻦ.ﺍﻟﺜﺎﻧﻲ: ﺍﻟﻨﻬﻲ ﻋﻦ ﺍﻹﻟﻘﺎء ﺑﺎﻟﻨﻔﺲ ﻓﻲ ﺍﻟﺘﻬﻠﻜﺔ
ﺃﻧﻬ�ﺎ  :ﻭﺍﻟﺜ�ﺎﻧﻲ.ﻭﺍﻟﻀ�ﺤﺎﻙ،ﻭﻗﺘﺎﺩﺓ،ﻭﻣﺠﺎﻫﺪ،ﻭﻋﻜﺮﻣﺔ،ﻭﺍﺑﻦ ﺟﺒﻴﺮ،ﻭﺍﻟﺤﺴ�ﻦ،ﻭﺍﺑﻦ ﻋﺒﺎﺱ،ﺣﺬﻳﻔ�ﺔﻗﺎﻟﻪ ،ﺃﻧﻬﺎ ﺗﺮﻙ ﺍﻟﻨﻔﻘﺔ ﻓﻲ ﺳﺒﻴﻞ ﷲ :ﺃﺣﺪﻫﺎ
ﻭﺍﻟﻨﻌﻤ���ﺎﻥ ﺑ���ﻦ ،ﺍﻟﺒﺮﺍءﻗﺎﻟ���ﻪ ،ﺃﻧﻬ���ﺎ ﺍﻟﻘﻨ���ﻮﻁ ﻣ���ﻦ ﺭﺣﻤ���ﺔ ﷲ :ﻭﺍﻟﺜﺎﻟ���ﺚ.ﺃﺑ���ﻮ ﺃﻳ���ﻮﺏ ﺍﻷﻧﺼ���ﺎﺭﻱﻗﺎﻟ���ﻪ ،ﺍﻟﻘﻌ���ﻮﺩ ﻋ���ﻦ ﺍﻟﻐ���ﺰﻭ ﺷ���ﻐﻼ ًﺑﺎﻟﻤﺎﻝ
 .(672F572)ﺭﻭﺍﻩ ﺍﺑﻦ ﺃﺑﻲ ﻁﻠﺤﺔ ﻋﻦ ﺍﺑﻦ ﻋﺒﺎﺱ،ﺃﻧﻬﺎ ﻋﺬﺍﺏ ﷲ :ﻭﺍﻟﺮﺍﺑﻊ.ﺓﻭﻋﺒﻴﺪ،ﺑﺸﻴﺮ
 _______________
 ( 4271ﺡ )  2/202( ﺍﻟﻤﻌﺠﻢ ﺍﻷﻭﺳﻂ 20771ﺡ )  9/54( ﺳﻨﻦ ﺍﻟﺒﻴﻬﻘﻲ ﺍﻟﻜﺒﺮﻯ  4424ﺡ ) 4/2461ﺻﺤﻴﺢ ﺍﻟﺒﺨﺎﺭﻱ  (962)
( ﻭﻗ�ﺎﻝ ﺻ�ﺤﻴﺢ ﻋﻠ�ﻰ ﺷ�ﺮﻁ  8803ﺡ ) 2/ 203( ﻣﺴ�ﺘﺪﺭﻙ ﺍﻟﺤ�ﺎﻛﻢ 1174ﺡ )  11/9( ﻭﻗ�ﺎﻝ ﺣﺴ�ﻦ ﺻ�ﺤﻴﺢ ﻏﺮﻳ�ﺐ ﺻ�ﺤﻴﺢ ﺍﺑ�ﻦ ﺣﺒ�ﺎﻥ 2792ﺡ )  5/212ﺳ�ﻨﻦ ﺍﻟﺘﺮﻣ�ﺬﻱ  (072)
ﺃﺧﺒﺮﻧﺎ ﺃﺣﻤﺪ ﺑ�ﻦ ﻋﻠ�ﻲ ﺑ�ﻦ  ( ﻭﺇﺳﻨﺎﺩﻩ ﺻﺤﻴﺢ ﻗﺎﻝ ﺍﺑﻦ ﺣﺒﺎﻥ ﺭﺣﻤﻪ ﷲ:40771ﺡ )  9/54( ﺳﻨﻦ ﺍﻟﺒﻴﻬﻘﻲ ﺍﻟﻜﺒﺮﻯ  82011ﺡ ) 6/892ﺍﻟﺸﻴﺨﻴﻦ ﻭﻟﻢ ﻳﺨﺮﺟﺎﻩ،ﺳﻨﻦ ﺍﻟﻨﺴﺎﺋﻲ ﺍﻟﻜﺒﺮﻯ 
ﺣﺪﺛﻨﺎ ﺃﺑﻲ ﻗﺎﻝ ﺣﺪﺛﻨﺎ ﺣﻴﻮﺓ ﺑﻦ ﺷﺮﻳﺢ ﻗﺎﻝ ﺳﻤﻌﺖ ﻳﺰﻳﺪ ﺑﻦ ﺃﺑﻲ ﺣﺒﻴﺐ ﻳﻘﻮﻝ ﺣﺪﺛﻨﻲ ﺃﺳﻠﻢ ﺃﺑﻮ ﻋﻤﺮﺍﻥ ﻣﻮﻟﻰ ﻟﻜﻨﺪﺓ ﻗ�ﺎﻝ   ﻛﻨ�ﺎ ﺑﻤﺪﻳﻨ�ﺔ  ﺍﻟﻤﺜﻨﻰ ﻗﺎﻝ ﺣﺪﺛﻨﺎ ﻋﻤﺮﻭ ﺑﻦ ﺍﻟﻀﺤﺎﻙ ﺑﻦ ﻣﺨﻠﺪ ﻗﺎﻝ
ﺣﺘ�ﻰ ﻓﺤﻤﻞ ﺭﺟﻞ ﻣﻦ ﺍﻟﻤﺴﻠﻤﻴﻦ ﻋﻠﻰ ﺻﻒ ﺍﻟ�ﺮﻭﻡ    �ﺍﻟﺮﻭﻡ ﻓﺄﺧﺮﺟﻮﺍ ﺇﻟﻴﻨﺎ ﺻﻔﺎ ﻋﻈﻴﻤﺎ ﻣﻦ ﺍﻟﺮﻭﻡ ﻭﺧﺮﺝ ﺇﻟﻴﻬﻢ ﻣﺜﻠﻪ ﺃﻭ ﺃﻛﺜﺮ ﻭﻋﻠﻰ ﺃﻫﻞ ﻣﺼﺮ ﻋﻘﺒﺔ ﺑﻦ ﻋﺎﻣﺮ ﺻﺎﺣﺐ ﺭﺳﻮﻝ ﷲ 
ﻓﺬﻛﺮ ﺍﻟﺤﺪﻳﺚ ﻗﻠﺖ ﺫﻛﺮﺕ ﻫ�ﺬﺍ ﺍﻷﺳ�ﻨﺎﺩ ﻷﻥ ﻓﻴ�ﻪ ﺍﻟﺘﺼ�ﺮﻳﺢ ﺑﺎﻟﺴ�ﻤﺎﻉ ﻓﺎﻧﺘﻔ�ﺖ ﺷ�ﺒﻬﺖ  --ﺩﺧﻞ ﻓﻴﻬﻢ ﻓﺼﺎﺡ ﺑﻪ ﺍﻟﻨﺎﺱ ﻭﻗﺎﻟﻮﺍ ﺳﺒﺤﺎﻥ ﷲ ﺗﻠﻘﻲ ﺑﻴﺪﻙ ﺇﻟﻰ ﺍﻟﺘﻬﻠﻜﺔ ﻓﻘﺎﻡ ﺃﺑﻮ ﺃﻳﻮﺏ ﺍﻷﻧﺼﺎﺭﻱ 
 ،ﻭﺷﻴﺨﻪ ﻗﺎﻝ ﺍﻟﺤﺎﻓﻆ ﻓﻲ ﺍﻟﺘﻘﺮﻳﺐ ﺛﻘﺔﺍﻟﺘﺪﻟﻴﺲ ﻭﺍﻹﺭﺳﺎﻝ ﺑﺤﻤﺪ ﷲ ﻭﺷﻴﺦ ﺍﺑﻦ ﺣﺒﺎﻥ ﺃﺣﻤﺪ ﺑﻦ ﻋﻠﻰ ﺑﻦ ﺍﻟﻤﺜﻨﻲ ﻫﻮ ﺃﺑﻮ ﻳﻌﻠﻰ ﺍﻟﻤﻮﺻﻠﻰ ﺻﺎﺣﺐ ﺍﻟﻤﺴﻨﺪ
ﺣﺪﺛﻨﺎ ﻋﺒﻴﺪ ﺑﻦ ﻏﻨﺎﻡ ﺛﻨﺎ ﺃﺑﻮ ﺑﻜﺮ ﺑﻦ ﺃﺑﻲ ﺷﻴﺒﺔ ﺛﻨﺎ ﻋﺒﺪ ﷲ ﺑﻦ ﺇﺩﺭﻳﺲ ﻋﻦ ﺩﺍﻭﺩ ﺑﻦ ﺃﺑﻲ ﻫﻨﺪ ﻋﻦ ﺍﻟﺸﻌﺒﻲ ﻋﻦ ﺃﺑﻲ ﺟﺒﻴﺮﺓ ﺑﻦ ﺍﻟﻀﺤﺎﻙ ( ﻗﺎﻝ 969ﺡ )  22/093ﺍﻟﻤﻌﺠﻢ ﺍﻟﻜﺒﻴﺮ  (172)
ﺎﺑﺔ،ﻭﻫﻮ ﻣﻘﻞ ﻟﻪ ﻫﺬﺍ ﺍﻟﺤﺪﻳﺚ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﺍﻵﻳﺔ،ﻭﺫﻛﺮﻭﺍ ﻟﻪ ﺣﺪﻳﺜﺎ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻗﻮﻝ ﷲ ﺃﺑﻮ ﺟﺒﻴﺮﺓ ﺑﻦ ﺍﻟﻀﺤﺎﻙ ﺫﻛﺮﻭﻩ ﻓﻲ ﺍﻟﺼﺤﻗﻠﺖ:   «ﻓﺬﻛﺮ ﺍﻟﺤﺪﻳﺚ --ﺍﻷﻧﺼﺎﺭﻱ ﻗﺎﻝ 
ﺍﻧﻈﺮ ﺗﺮﺟﻤﺘﻪ ﻓﻲ ﺗﻬﺬﻳﺐ ﺍﻟﻜﻤﺎﻝ ﻭﺍﻹﺻﺎﺑﺔ ﻭﺃﻣﺎ ﻋﻦ ﺳﻤﺎﻉ ﺍﻟﺸﻌﺒﻲ ﻣﻨﻪ ﻓﺼﺤﻴﺢ ﺛﺎﺑﺖ ﻋﻨﺪ ﺃﺣﻤﺪ ﻭﻏﻴﺮﻩ ﻭﺇﺳﻨﺎﺩ ﻫﺬﺍ ﺍﻟﺤﺪﻳﺚ ﺣﺴﻦ ﻭﺃﻣﺎ ﻋﺒﻴﺪ ﺑﻦ   (: ﻭﻻ ﺗﻨﺎﺑﺰﻭﺍ ﺑﺎﻷﻟﻘﺎﺏ )ﺗﻌﺎﻟﻰ 
ﺍﻟﻤﺤﻘﻖ: ﻣﺠﻤﻮﻋﺔ ﻣﺤﻘﻘﻴﻦ ﺑﺈﺷﺮﺍﻑ ﺷﻌﻴﺐ  ﺍﻟﻤﺆﻟﻒ: ﺷﻤﺲ ﺍﻟﺪﻳﻦ ﺃﺑﻮ ﻋﺒﺪ ﷲ ﻣﺤﻤﺪ ﺑﻦ ﺃﺣﻤﺪ ﺍﻟَﺬﻫَﺒﻲ  855  31ﺪ ﻗﺎﻝ ﻓﻴﻪ ﺍﻟﺬﻫﺒﻲ ﻓﻲ ﺳﻴﺮ ﺃﻋﻼﻡ ﺍﻟﻨﺒﻼء/ﻏﻨﺎﻡ ﺷﻴﺦ ﺍﻟﻄﺒﺮﺍﻧﻲ ﻓﻘ
ﺍﻟﻜﻮﻓﻲ ﻗﻴﻞ ﺍﺳﻤﻪ ﻋﺒﺪﷲ ﺣﺪﺙ ﻋﻦ ﻋﺒﻴﺪ ﺑﻦ ﻏﻨﺎﻡ  ﺍﺑﻦ ﺍﻟﻘﺎﺿﻲ ﺣﻔﺺ ﺑﻦ ﻏﻴﺎﺙ ﺍﻹﻣﺎﻡ ﺍﻟﻤﺤﺪﺙ ﺍﻟﺼﺎﺩﻕ ﺃﺑﻮ ﻣﺤﻤﺪ ﺍﻟﻨﺨﻌﻲ  32ﻋﺪﺩ ﺍﻷﺟﺰﺍء:  ﺍﻟﻨﺎﺷﺮ: ﻣﺆﺳﺴﺔ ﺍﻟﺮﺳﺎﻟﺔ ﺍﻷﺭﻧﺎﺅﻭﻁ
ﺑﻦ ﺍﻟﻤﻐﻠﺲ ﻭﻋﻠﻲ ﺑﻦ ﺣﻜﻴﻢ ﺍﻷﻭﺩﻱ ﻭﺃﺑﻲ ﻛﺮﻳﺐ ﻭﻋﺪﺓ ﺣﺪﺙ ﻋﻨﻪ ﺃﺑﻮ ﺍﻟﻌﺒﺎﺱ ﺑﻦ ﻋﻘﺪﺓ ﻭﻳﺰﻳﺪ ﺑﻦ ﻣﺤﻤﺪ ﺑﻦ ﺇﻳﺎﺱ =ﺍ =ﺃﺑﻲ ﺑﻜﺮ ﺑﻦ ﺃﺑﻲ ﺷﻴﺒﺔ ﻭﻣﺤﻤﺪ ﺑﻦ ﻋﺒﺪ ﷲ ﺑﻦ ﻧﻤﻴﺮ ﻭﺟﺒﺎﺭﺓ
ﻣﻜﺜﺮﺍ ﻋﻦ ﺍﺑﻦ ﺃﺑﻲ ﺷﻴﺒﺔ ﻣﻮﻟﺪﻩ ﻓﻲ ﺳﻨﺔ ﺇﺣﺪﻯ ﻋﺸﺮﺓ ﻭﻣﺌﺘﻴﻦ ﻗﺎﻟﻪ ﺍﺑﻦ ﻋﻘﺪﺓ ﻭﻣﺎﺕ ﻓﻲ ﻧﺼﻒ ﺍﻟﻤﻮﺻﻠﻲ ﻭﺃﺑﻮ ﺍﻟﻘﺎﺳﻢ ﺍﻟﻄﺒﺮﺍﻧﻲ ﻭﺃﺑﻮ ﺑﻜﺮ ﻋﺒﻴﺪ ﷲ ﺑﻦ ﻳﺤﻴﻰ ﺍﻟﻄﻠﺤﻲ ﻭﺁﺧﺮﻭﻥ ﻭﻛﺎﻥ 
 ﺭﺑﻴﻊ ﺍﻵﺧﺮ ﺳﻨﺔ ﺳﺒﻊ ﻭﺗﻌﺴﻴﻦ ﻭﻣﺌﺘﻴﻦ ﻭﺗﺂﻟﻴﻒ ﺃﺑﻲ ﻧﻌﻴﻢ ﻣﺸﺤﻮﻧﺔ ﺑﺤﺪﻳﺚ ﺍﺑﻦ ﻏﻨﺎﻡ ﻭﻫﻮ ﺛﻘﺔ ﻭﺑﺎﻗﻲ ﺇﺳﻨﺎﺩﻩ ﺛﻘﺎﺕ ﻣﺸﻬﻮﺭﻳﻦ.
ﺍﻟﻤﺆﻟﻒ: ﺃﺑﻮ ﺍﻟﺤﺴﻦ ﻧﻮﺭ ﺍﻟﺪﻳﻦ ﻋﻠﻲ ﺑﻦ ﺃﺑﻲ ﺑﻜﺮ ﺑﻦ ﺳﻠﻴﻤﺎﻥ ﺍﻟﻬﻴﺜﻤ�ﻲ )ﺍﻟﻤﺘ�ﻮﻓﻰ:  6/ 713ﺪ ( ﻭﺇﺳﻨﺎﺩﻩ ﺣﺴﻦ،ﻗﺎﻝ ﺍﻟﻬﻴﺜﻤﻲ ﻓﻲ ﻣﺠﻤﻊ ﺍﻟﺰﻭﺍﺋ2765ﺡ )   6/12ﺍﻟﻤﻌﺠﻢ ﺍﻷﻭﺳﻂ  (272)
 ﺍﻟﻨﺎﺷﺮ: ﻣﻜﺘﺒﺔ ﺍﻟﻘﺪﺳﻲ، ﺍﻟﻘﺎﻫﺮﺓ ﺍﻟﻤﺤﻘﻖ: ﺣﺴﺎﻡ ﺍﻟﺪﻳﻦ ﺍﻟﻘﺪﺳﻲ ﻫـ(708
ﺎﻝ ﺛﻨﺎ ﻫﺪﺑﺔ ﺑ�ﻦ ﺧﺎﻟ�ﺪ ﻗ�ﺎﻝ ﺛﻨ�ﺎ ﺣﻤ�ﺎﺩ ﺑ�ﻦ ﺳ�ﻠﻤﺔ ﺣﺪﺛﻨﺎ ﻣﺤﻤﺪ ﺑﻦ ﻋﺒﺪ ﷲ ﺍﻟﺤﻀﺮﻣﻲ ﻗﺭﺟﺎﻟﻪ ﺭﺟﺎﻝ ﺍﻟﺼﺤﻴﺢ ﻗﺎﻝ ﺍﻹﻣﺎﻡ ﺍﻟﻄﺒﺮﺍﻧﻲ  01ﻋﺪﺩ ﺍﻷﺟﺰﺍء:  ﻡ 4991ﻫـ،  4141ﻋﺎﻡ ﺍﻟﻨﺸﺮ: 
 ﺑﻪ ﻗﻠﺖ: ﺇﺳﻨﺎﺩﻩ ﻋﻠﻰ ﺷﺮﻁ ﻣﺴﻠﻢ--ﻋﻦ ﺳﻤﺎﻙ ﺑﻦ ﺣﺮﺏ ﻋﻦ ﺍﻟﻨﻌﻤﺎﻥ ﺑﻦ ﺑﺸﻴﺮ 
 ( ﻭﺇﺳﻨﺎﺩﻩ ﺻﺤﻴﺢ ﻭﻟﻴﺲ ﻓﻴﻪ ﺍﻟﺘﺼﺮﻳﺢ ﺑﺴﺒﺐ ﺍﻟﻨﺰﻭﻝ. 9803ﺡ )  2/203ﻣﺴﺘﺪﺭﻙ ﺍﻟﺤﺎﻛﻢ  2/302ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺟﺮﻳﺮ  (372)
 (212/ 5)    ( ﺳﻨﻦ ﺍﻟﺘﺮﻣﺬﻱ 023/ 2ﺳﻨﻦ ﺃﺑﻲ ﺩﺍﻭﺩ   )   (472)
 (73/ 2ﺗﻔﺴﻴﺮ ﺍﻟﺒﺤﺮ ﺍﻟﻤﺤﻴﻂ ـ  )   (572)
 (581/ 1ﺯﺍﺩ ﺍﻟﻤﺴﻴﺮ ﻓﻲ ﻋﻠﻢ ﺍﻟﺘﻔﺴﻴﺮ )   (672)
 (47)
 
 [ ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ] 
 ﴿ﻭﻻ ﺗُﻤﺴ�ﻜﻮﺍ ﻋ�ﻦ ﺍِﻹﻧﻔ�ﺎﻕ ﻓ�ﻲ ﺍﻟﺠﻬ�ﺎﺩ ﴾ﻭﻻ ﺗﻠﻘ�ﻮﺍ ﺑﺄﻳ�ﺪﻳﻜﻢ ﺇﻟ�ﻰ ﺍﻟﺘﻬﻠﻜ�ﺔ ﴿ﻓﻲ ﻁﺎﻋﺔ ﷲ ﺗﻌﺎﻟﻰ ﻣﻦ ﺍﻟﺠﻬ�ﺎﺩ ﻭﻏﻴ�ﺮﻩ ﴾ﻭﺃﻧﻔﻘﻮﺍ ﻓﻲ ﺳﺒﻴﻞ ﷲ ﴿
 .(772F672)ِﻹﺧﻼﻑ ﻋﻠﻴﻜﻢﺍﻟﻈﻦﱠ ﺑﺎﻟ ﺗﻌﺎﻟﻰ ﻓﻲ ﺍﻟﺜﱠﻮﺍﺏ ﻭﺍ :ﺃَﻱ ْ﴾ﻭﺃﺣﺴﻨﻮﺍ
 
َﻤﻦ ﻓَﺈِۡﻥ ﺃُۡﺣِﺼۡﺮﺗُۡﻢ ﻓََﻤﺎ ٱۡﺳﺘَۡﻴَﺴَﺮ ِﻣَﻦ ٱۡﻟﻬَۡﺪِﻱۖ َﻭَﻻ ﺗَۡﺤﻠِﻘُﻮْﺍ ُﺭُءﻭَﺳُﻜۡﻢ َﺣﺘﱠٰﻰ ﻳَۡﺒﻠَُﻎ ٱۡﻟﻬَۡﺪُﻱ َﻣِﺤﻠﱠﻪُۥﻭ ﻓَ  َﻭﺃَﺗِﻤﱡ ﻮْﺍ ٱۡﻟَﺤﻭﱠ َﻭٱۡﻟُﻌۡﻤَﺮﺓ َِﻟﱠ ِﻭ  ﴿
ﻓَﺈَِﺫٓﺍ ﺃَِﻣﻨﺘُۡﻢ ﻓََﻤﻦ ﺗََﻤﺘﱠَﻊ ﺑِﭑۡﻟُﻌۡﻤَﺮِﺓ ﺇِﻟَﻰ  ﻧُُﺴٖﻚﻭ  ﺃﻭ َۡﺻَﺪﻗٍَﺔ  ﺃﻭ ۡﻣﱢ ﻦ ِﺻﻴَﺎٍﻡ ﻳَٞﺔ ﻣﱢ ﻦ ﺭﱠ ۡﺃِﺳﻪِۦ ﻓَﻔِﺪ ۡﻯ ﺑِِﻪٓۦ ﺃَﺫ ٗ ﺃﻭ َۡﻛﺎَﻥ ِﻣﻨُﻜﻢ ﻣﱠ ِﺮﻳًﻀﺎ 
َﺫٰ ﻟَِﻚ  َﻛﺎِﻣﻠَﺔ ٞۗ َﻭَﺳۡﺒَﻌٍﺔ ﺇَِﺫﺍ َﺭَﺟۡﻌﺘُۡﻢۗ ﺗِۡﻠَﻚ َﻋَﺸَﺮﺓ ٞﻓِﻲ ٱۡﻟَﺤﻭﱢ  ﻓََﻤﺎ ٱۡﺳﺘَۡﻴَﺴَﺮ ِﻣَﻦ ٱۡﻟﻬَۡﺪِﻱﻭ ﻓََﻤﻦ ﻟﱠۡﻢ ﻳَِﺠۡﺪ ﻓَِﺼﻴَﺎُﻡ ﺛَﻠَٰ ﺜَِﺔ ﺃَﻳﱠﺎﻡ ٖٱۡﻟَﺤﻭﱢ 
  ﴾ ٦۹۱ٱۡﻟَﻤۡﺴِﺠِﺪ ٱۡﻟَﺤَﺮﺍِﻡﻭ َﻭٱﺗﱠﻘُﻮْﺍ ٱﻟﱠ  ََﻭٱۡﻋﻠَُﻤٓﻮْﺍ ﺃَﻥﱠ ٱﻟﱠ  ََﺷِﺪﻳُﺪ ٱۡﻟِﻌﻘَﺎِﺏ ﻟَِﻤﻦ ﻟﱠۡﻢ ﻳَُﻜۡﻦ ﺃَۡﻫﻠُﻪُۥ َﺣﺎِﺿِﺮﻱ 
 
 .)ﻭﺃﺗﻤﻮﺍ ﺍﻟﺤﺞ ﻭﺍﻟﻌﻤﺮﺓ ﻟ( :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ   
ﷲ  ﻋﻠﻴ��ﻪ ﻭﺳ��ﻠﻢ ﺟ��ﺎء ﺭﺟ��ﻞ ﺇﻟ��ﻰ ﺍﻟﻨﺒ��ﻲ ﺻ��ﻠﻰ  » : ﻗ��ﺎﻝﺻ��ﻔﻮﺍﻥ ﺍﺑ��ﻦ ﺃﻣﻴ��ﺔ  ﺃﺧ��ﺮﺝ ﺍﺑ��ﻦ ﺃﺑ��ﻲ ﺣ��ﺎﺗﻢ ﻋ��ﻦ .601
ﻭﺃﺗﻤ�ﻮﺍ ﴿: ﻛﻴﻒ ﺗﺄﻣﺮﻧﻲ ﻳ�ﺎ ﺭﺳ�ﻮﻝ ﷲ ﻓ�ﻲ ﻋﻤﺮﺗ�ﻲ؟ ﻓ�ﺄﻧﺰﻝ ﷲ: ﻘﺎﻝﻓ،ﻋﻠﻴﻪ ﺟﺒﺔﺑﺎﻟﺰﻋﻔﺮﺍﻥ  )87 F772 (ﻣﺘﻀﺨﻤﺎً 
ﺃﻟ�ﻖ ﻋﻨ�ﻚ ﺛﻴﺎﺑ�ﻚ ﺛ�ﻢ  » : �ﻟ�ﻪ ﻘ�ﺎﻝ ﻫ�ﺎ ﺃﻧ�ﺬﺍ، ﻓﻗ�ﺎﻝ: ؟«ﻋ�ﻦ ﺍﻟﻌﻤ�ﺮﺓ ﺃﻳﻦ ﺍﻟﺴﺎﺋﻞ » : ﻘﺎﻝﻓ ﴾ﺍﻟﺤﺞ ﻭﺍﻟﻌﻤﺮﺓ ﻟ
 .« (972F872)ﻓﻲ ﻋﻤﺮﺗﻚﺍﻏﺘﺴﻞ ﻭﺍﺳﺘﻨﺸﻖ ﻣﺎ ﺍﺳﺘﻄﻌﺖ، ﺛﻢ ﻣﺎ ﻛﻨﺖ ﺻﺎﻧﻌﺎ ًﻓﻲ ﺣﺠﻚ ﻓﺎﺻﻨﻌﻪ 
 
 [ ﺗﻌﻠﻴﻖ]
ﺍﻟﻬﻴﺜﻤﻲ: ﺭﺟﺎﻟﻪ ﺭﺟﺎﻝ ﺍﻟﺼﺤﻴﺢ ﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ ﺃﺑ�ﻮ ﺍﻟﺰﺑﻴ�ﺮ ﺍﻟﻤﻜ�ﻲ ﻭﻫ�ﻮ ﻗﺎﻝ ،ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﻫﺬﺍ ﺍﻷﺛﺮ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ  
ﺍﻹﻣ�ﺎﻡ ﺍﻟﻄﺒﺮﺍﻧ�ﻲ ﻗ�ﺎﻝ .ﻭﻫﺬﺍ ﻳﺪﻝ ﻋﻠﻰ ﺿﻌﻔﻬﺎ ﺃﻳﻀﺎ،ﻭﻫﺬﻩ ﺍﻟﻘﺼﺔ ﻣﺮﻭﻳﺔ ﻓﻲ ﺍﻟﺼﺤﻴﺢ ﻣﻦ ﻏﻴﺮ ﺫﻛﺮ ﺳﺒﺐ ﻧﺰﻭﻝ ﺍﻵﻳﺔ،ﻣﺪﻟﺲ ﻭﻗﺪ ﻋﻨﻌﻦ
ﺣﺪﺛﻨﺎ ﺇﺑﺮﺍﻫﻴﻢ ﺑﻦ ﻁﻬﻤﺎﻥ ﻋﻦ ﺃﺑﻲ ﺍﻟﺰﺑﻴﺮ ﻋﻦ ﻋﻄﺎء ﺑﻦ ﺃﺑﻲ ﺭﺑﺎﺡ ﻋﻦ ﺻﻔﻮﺍﻥ ﺑﻦ ﻳﻌﻠ�ﻰ ﺑ�ﻦ ﻗﺎﻝ ﺣﺪﺛﻨﺎ ﻣﺤﻤﺪ ﺑﻦ ﺳﺎﺑﻖ ﺎﻝ ﻗﺣﺪﺛﻨﺎ ﺃﺣﻤﺪ 
 .ﻓﺬﻛﺮﻩ–ﻗﺎﻝ ﺃﻣﻴﺔ ﻋﻦ ﺃﺑﻴﻪ 
ﻭﺫﻟ�ﻚ ﺃﻧﻬ�ﻢ ﻛ�ﺎﻧﻮﺍ ﻳﺸ�ﺮﻛﻮﻥ ﻓ�ﻲ ،ﺇﺗﻤﺎﻣﻬﻤ�ﺎ ﺃﻻ ﺗﺴ�ﺘﺤﻠﻮﺍ ﻓﻴﻬﻤ�ﺎ ﻣ�ﺎ ﻻ ﻳﻨﺒﻐ�ﻲ ﻟﻜﻢ :ﻣﻘﺎﺗ�ﻞﻗ�ﺎﻝ ﻭ: ﻗ�ﺎﻝﻭﺫﻛﺮ ﺍﻟﻘﺮﻁﺒﻲ ﺳﺒﺒﺎ ًﺁﺧﺮ ﻋ�ﻦ ﻣﻘﺎﺗ�ﻞ 
ﻓﺄﺗﻤﻮﻫﻤ��ﺎ ﻭﻻ ﺗﺨﻠﻄﻮﻫﻤ��ﺎ ﺑﺸ��ﻲء : ﻘ��ﺎﻝﺗﻤﻠﻜ��ﻪ ﻭﻣ��ﺎ ﻣﻠ��ﻚ. ﻓ،ﻻ ﺷ��ﺮﻳﻚ ﻟ��ﻚ ﺇﻻ ﺷ��ﺮﻳﻜﺎ ﻫ��ﻮ ﻟﻚ،ﻟﺒﻴ��ﻚ ﺍﻟﻠﻬ��ﻢ ﻟﺒﻴ��ﻚ :ﻘﻮﻟ��ﻮﻥﺇﺣ��ﺮﺍﻣﻬﻢ ﻓﻴ
 .ﺍﻧﺘﻬﻲ(082F972)ﺁﺧﺮ
ﺻﺮﺡ ﺍﻟﺤﺎﻓﻆ ﺑﺄﻧﻪ ﻗﻮﻝ ﺁﺧﺮ ﻓﻲ ﺃﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ ﻭﻫﻮ ﻏﻴﺮ ﺻﺮﻳﺢ ﺑﺎﻹﺿﺎﻓﺔ ﺃﻧﻪ ﻣﺮﺳﻞ. ﻓﺎﻵﻳﺔ ﺃﻣﺮ ﻣﻦ ﷲ ﺗﻌﺎﻟﻰ ﻟﻠﻤﺆﻣﻨﻴﻦ ﺑﺈﺗﻤﺎﻡ ﺍﻟﺤﻭ 
 .ﻮﺍﻝ ﻷﻫﻞ ﺍﻟﻌﻠﻢﻭﺍﻟﻌﻤﺮﺓ ﻭﻓﻲ ﺇﺗﻤﺎﻣﻬﻤﺎ ﻋﺪﺓ ﺃﻗ
 .ﻭﻓﻲ ﺇﺗﻤﺎﻣﻬﺎ ﺃﺭﺑﻌﺔ ﺃﻗﻮﺍﻝ :ﺍﺑﻦ ﺍﻟﺠﻮﺯﻱﻗﺎﻝ 
 .ﻭﻋﻄﺎء،ﻭﺍﻟﺤﺴﻦ،ﻋﻤﺮ ﺑﻦ ﺍﻟﺨﻄﺎﺏﻗﺎﻟﻪ ،ﻓﻴﺄﺗﻲ ﺑﺎﻟﻌﻤﺮﺓ ﻓﻲ ﻏﻴﺮ ﺃﺷﻬﺮ ﺍﻟﺤﻭ،ﺃﻥ ﻳﻔﺼﻞ ﺑﻴﻨﻬﻤﺎ :ﺃﻥ ﻣﻌﻨﻰ ﺇﺗﻤﺎﻣﻬﺎ :ﺃﺣﺪﻫﺎ
 ﻭﺍﺑﻦ ﺟﺒﻴﺮ. ،ﻭﻁﺎﻭﻭﺱ،ﻋﻠﻲ ﺑﻦ ﺃﺑﻲ ﻁﺎﻟﺐﻗﺎﻟﻪ ،ﺃﻥ ﻳﺤﺮﻡ ﺍﻟﺮﺟﻞ ﻣﻦ ﺩﻭﻳﺮﺓ ﺃﻫﻠﻪ :ﻭﺍﻟﺜﺎﻧﻲ
 .ﺍﺑﻦ ﻋﺒﺎﺱﻗﺎﻟﻪ ،ﻉ ﻓﻲ ﺃﺣﺪﻫﻤﺎ ﻟﻢ ﻳﻔﺴﺨﻪ ﺣﺘﻰ ﻳﺘﻢﺃﻧﻪ ﺇﺫﺍ ﺷﺮ :ﻭﺍﻟﺜﺎﻟﺚ
 .(182F082)ﻣﺠﺎﻫﺪﻗﺎﻟﻪ ،ﺃﻧﻪ ﻓﻌﻞ ﻣﺎ ﺃﻣﺮ ﷲ ﻓﻴﻬﻤﺎ :ﻭﺍﻟﺮﺍﺑﻊ
 
 )ﻓﻤﻦ ﻛﺎﻥ ﻣﻨﻜﻢ ﻣﺮﻳﻀﺎ(ً ـ ﺍﻵﻳﺔ. :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
 �ﺣﻤﻠ�ﺖ ﺇﻟ�ﻰ ﺍﻟﻨﺒ�ﻲ : ﻗ�ﺎﻝ  ﴾ﻓﻔﺪﻳ�ﺔ ﻣ�ﻦ ﺻ�ﻴﺎﻡ﴿ﺃﻧﻪ ﺳﺌﻞ ﻋ�ﻦ ﻗﻮﻟﻪ » :ﺓﻛﻌﺐ ﺑﻦ ﻋﺠﺮ  ﺭﻭﻯ ﺍﻟﺒﺨﺎﺭﻱ ﻋﻦ .701
ﺻﻢ  »: ﻗﺎﻝﻻ :ﻗﻠﺖ ؟«ﺃﻣﺎ ﺗﺠﺪ ﺷﺎﺓ ،ﻛﻨﺖ ﺃﺭﻯ ﺃﻥ ﺍﻟﺠﻬﺪ ﺑﻠﻎ ﺑﻚ ﻫﺬﺍ ﻣﺎ »: ﻘﺎﻝﻭﺍﻟﻘﻤﻞ ﻳﺘﻨﺎﺛﺮ ﻋﻠﻰ ﻭﺟﻬﻲ ﻓ
ﻓﻨﺰﻟ�ﺖ  ﻓ�ﻲ ﺧﺎﺻ�ﺔ ،«ﺛﻼﺛﺔ ﺃﻳﺎﻡ ﻭﺃﻁﻌﻢ ﺳﺘﺔ ﻣﺴ�ﺎﻛﻴﻦ ﻟﻜ�ﻞ ﻣﺴ�ﻜﻴﻦ ﻧﺼ�ﻒ ﺻ�ﺎﻉ ﻣ�ﻦ ﻁﻌ�ﺎﻡ ﻭﺍﺣﻠ�ﻖ ﺭﺃﺳ�ﻚ 
 .« (282F182)ﻭﻫﻲ ﻟﻜﻢ ﻋﺎﻣﺔ
ﻭﻗ�ﺪ ،ﻛﻨ�ﺎ ﻣ�ﻊ ﺍﻟﻨﺒ�ﻲ ﺻ�ﻠﻰ ﷲ  ﻋﻠﻴ�ﻪ ﻭﺳ�ﻠﻢ ﺑﺎﻟﺤﺪﻳﺒﻴ�ﺔ ﻭﻧﺤ�ﻦ ﻣﺤﺮﻣﻮﻥ »: ﻗ�ﺎﻝﻛﻌ�ﺐ  ﻭﺃﺧﺮﺝ ﺃﺣﻤﺪ ﻋ�ﻦ .801
ﺃﻳﺆﺫﻳ�ﻚ   »ﻘﺎﻝ ﻓ  �ﻓﻤﺮ ﺑﻲ ﺍﻟﻨﺒﻲ ،ﻮﻥ،  ﻭﻛﺎﻧﺖ ﻟﻲ ﻭﻓﺮﺓ ﻓﺠﻌﻠﺖ ﺍﻟﻬﻮﺍﻡ ﺗﺴﺎﻗﻂ ﻋﻠﻰ ﻭﺟﻬﻲﺣﺼﺮ ﺍﻟﻤﺸﺮﻛ
ﺑﻪ ﺃﺫﻯ ﻣﻦ ﺭﺃﺳﻪ ﻓﻔﺪﻳ�ﺔ  ﺃﻭﻓﻤﻦ ﻛﺎﻥ ﻣﻨﻜﻢ ﻣﺮﻳﻀﺎ  ﴿:ﻭﻧﺰﻟﺖ ﻫﺬﻩ ﺍﻵﻳﺔ: ﻗﺎﻝﻓﺄﻣﺮﻩ ﺃﻥ ﻳﺤﻠﻖ  «ﻫﻮﺍﻡ ﺭﺃﺳﻚ 
 .(382F282)﴾ﻧﺴﻚ ﺃﻭﺻﺪﻗﺔ  ﺃﻭﻣﻦ ﺻﻴﺎﻡ 
ﻟﺤﺪﻳﺒﻴ�ﺔ ﺟ�ﺎء ﻛﻌ�ﺐ ﺑ�ﻦ ﻋﺠ�ﺮﺓ ﺗﻨﺜ�ﺮ ﻫ�ﻮﺍﻡ ﻟﻤﺎ ﻧﺰﻟﻨﺎ ﺍ  »: ﻗﺎﻝﺍﺑﻦ ﻋﺒﺎﺱ  ﻭﺃﺧﺮﺝ ﺍﻟﻮﺍﺣﺪﻱ ﻣﻦ ﻁﺮﻳﻖ ﻋﻄﺎء ﻋﻦ .901
 _______________
 (05ﺍﻟﻮﺟﻴﺰ ﻟﻠﻮﺍﺣﺪﻱ )    (772)
 (345/ 1) ﺿﻤﺦ ( ﺟﺴﺪﻩ ﻭﻏﻴﺮﻩ ﺑﺎﻟﻄﻴﺐ ﻭﻏﻴﺮﻩ ﺿﻤﺨﺎ ﻟﻄﺨﻪ ﺑﻪ ﺍﻟﻤﻌﺠﻢ ﺍﻟﻮﺳﻴﻂ )( 872)
  2/152ﺍﻟﺒﺮ ( ﺍﻟﺘﻤﻬﻴﺪ ﻻﺑﻦ ﻋﺒﺪ 5181ﺡ )  2/622ﺍﻟﻤﻌﺠﻢ ﺍﻷﻭﺳﻂ  1/433ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ   (972)
 (663/ 2ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﻁﺒﻲ ـ  )   (082)
 (581/ 1ﺯﺍﺩ ﺍﻟﻤﺴﻴﺮ ﻓﻲ ﻋﻠﻢ ﺍﻟﺘﻔﺴﻴﺮ )   (182)
ﺡ 5/491( ﺳﻨﻦ ﺍﻟﻨﺴﺎﺋﻲ  3792ﺡ )  5/212( ﺳﻨﻦ ﺍﻟﺘﺮﻣﺬﻱ 0681ﺡ )  2/271( ﺳﻨﻦ ﺃﺑﻲ ﺩﺍﻭﺩ 1021ﺡ )  2/ 958( ﺻﺤﻴﺢ ﻣﺴﻠﻢ 1271ﺡ )  2/546ﺻﺤﻴﺢ ﺍﻟﺒﺨﺎﺭﻱ  (282)
( ﺻﺤﻴﺢ ﺍﺑﻦ ﺧﺰﻳﻤﺔ  4893ﺡ ) 9/692( ﺻﺤﻴﺢ ﺍﺑﻦ ﺣﺒﺎﻥ 43181ﺡ )  4/ 242( ﻣﺴﻨﺪ ﺃﺣﻤﺪ   379ﺡ )  714 1( ﻣﻮﻁﺄ ﻣﺎﻟﻚ/ 9703ﺡ )1/8201(  ﺳﻨﻦ ﺍﺑﻦ ﻣﺎﺟﺔ 1582) 
( ﻛ�ﺬﻟﻚ ﺃﺧﺮﺟ�ﻪ ﻓ�ﻲ ﺍﻷﻭﺳ�ﻂ ﻣﺴ�ﻨﺪ 032ﺡ )  91/ 211( ﺍﻟﻤﻌﺠ�ﻢ ﺍﻟﻜﺒﻴ�ﺮ  4759ﺡ ) 5/ 961( ﺳ�ﻨﻦ ﺍﻟﺒﻴﻬﻘ�ﻲ ﺍﻟﻜﺒ�ﺮﻯ 3114ﺡ )  2/844( ﺍﻟﻨﺴﺎﺋﻲ ﺍﻟﻜﺒ�ﺮﻯ  7762ﺡ )4/ 691
 ﻭﻏﻴﺮﻫﻢ. 2/032(  ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ 706ﺡ )  1/201(  ﻣﺴﻨﺪ ﺍﺑﻦ ﺍﻟﺠﻌﺪ 2601ﺡ ) 1/ 341ﺍﻟﻄﻴﺎﻟﺴﻲ 
 ( ﻭﻫﻮ ﻓﻲ ﺍﻟﺼﺤﻴﺢ ﻭﻏﻴﺮﻩ ﺑﻤﻌﻨﺎﻩ62181ﺡ )  4/ 142ﻣﺴﻨﺪ ﺃﺣﻤﺪ    (382)
 (57)
 
ـ  ﴾ﻓﻤ�ﻦ ﻛ�ﺎﻥ ﻣ�ﻨﻜﻢ ﻣﺮﻳﻀ�ﺎ ﴿:ﻓﺄﻧﺰﻝ ﷲ  ﻓﻲ ﺫﻟ�ﻚ ﺍﻟﻮﻗ�ﺖ،ﻳﺎ ﺭﺳﻮﻝ ﷲ  ﻫﺬﺍ ﺍﻟﻘﻤﻞ ﻗﺪ ﺃﻛﻠﻨﻲ : ﻘﺎﻝﻋﻠﻰ ﻭﺟﻬﻪ ﻓ ﺭﺃﺳﻪ
 .«  (482F382)ﺍﻵﻳﺔ
 
 [ ﺗﻌﻠﻴﻖ] 
ﻊ ﻟﻜﻦ ﺣﻜﻤﻬ�ﺎ ﻋ�ﺎﻡ ﻟﺠﻤﻴ�،ﺫﻛ�ﺮ ﺍﻟﻤﺆﻟ�ﻒ ﺛﻼﺛ�ﺔ ﺁﺛ�ﺎﺭ ﻭﺳ�ﺒﺐ ﺍﻟﻨ�ﺰﻭﻝ ﻓﻴﻬ�ﺎ ﻭﺍﺿ�ﺢ ﺃﻧﻬ�ﺎ ﻧﺰﻟ�ﺖ ﻓ�ﻲ ﺍﻟﺼ�ﺤﺎﺑﻲ ﻛﻌ�ﺐ ﺑ�ﻦ ﻋﺠ�ﺮﺓ
 ﺃﻭ ﻛﻠﺒﺲ ﺍﻟﻤﺨ�ﻴﻂ،ﻣ�ﻦ ﻣﺤﻈ�ﻮﺭﺍﺕ ﺍﻹﺣ�ﺮﺍﻡ ﺪﻳﺔ ﺍﻷﺫﻯ ﻭﻫﻲ ﻓﺪﻳﺔ ﻻ ﺭﺗﻜﺎﺏ ﺍﻟﺤﺎﺝ ﻣﺤﻈﻮﺭﺍً ﻫﻲ ﻓﻭﻫﺬﻩ ﺍﻟﻔﺪﻳﺔ ﺍﻟﻤﺬﻛﻮﺭﺓ ﻓﻲ ﺍﻵﻳﺔ ،ﺍﻷﻣﺔ
ﺇﻁﻌ�ﺎﻡ ﺳ�ﺘﺔ ﻣﺴ�ﺎﻛﻴﻦ ﻣ�ﻦ  ﺃﻭ،ﺻ�ﻴﺎﻡ ﺛﻼﺛ�ﺔ ﺃﻳ�ﺎﻡ ﻓ�ﻲ ﺃﻱ ﻣﻜ�ﺎﻥ :ﻭﺍﻟﻔﺪﻳﺔ ﻫﻲ ﺇﻣﺎ،ﺗﻐﻄﻴﺔ ﺍﻟﺮﺃﺱ ﻣﺘﻌﻤﺪﺍ ﺃﻭﻗﺺ ﺍﻟﺸﻊ ﻭﺍﻷﻅﺎﻓﺮ  ﺃﻭﺍﻟﺘﻄﻴﺐ 
ﻓﻤ�ﻦ ﻛ�ﺎﻥ ﻣ�ﻨﻜﻢ ﴿ﻟﻘﻮﻟ�ﻪ ﺗﻌ�ﺎﻟﻰ ،ﺍﻟﺜﻼﺛﺔ ﻭﻫﻮ ﺑﺎﻟﺨﻴﺎﺭ ﺣﺴﺐ ﺍﺳﺘﻄﺎﻋﺘﻪ ﺑﻴﻦ ﻫ�ﺬﻩ.ﺗﺬﺑﺢ ﻭﺗﻮﺯﻉ ﻋﻠﻰ ﻓﻘﺮﺍء ﺍﻟﺤﺮﻡﺷﺎﺓ  ﺫﺑﺢ ﺃﻭ،ﻓﻘﺮﺍء ﺍﻟﺤﺮﻡ
 .ﻭﺃﻭ ﻫﻨﺎ ﻟﻠﺘﺨﻴﺮ ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ ﴾ﻧُﺴﻚ ﺃﻭﺻﺪﻗﺔ  ﺃﻭﺻﻴﺎﻡ  ﺑﻪ ﺃﺫﻯ ﻣﻦ ﺭﺃﺳﻪ ﻓﻔﺪﻳﺔ ﻣﻦ ﺃﻭﻣﺮﻳﻀﺎ ً
 
 ﻟﻶﻳﺎﺕ ﺍﻟﺴﺎﺑﻘﺔ[ ﻣﺨﺘﺼﺮ] ﺗﻔﺴﻴﺮ 
ﻓﻤ�ﺎ  ﴿ُﺣﺒﺴ�ﺘﻢ ﻭُﻣﻨﻌ�ﺘﻢ ﺩﻭﻥ ﺗﻤﺎﻣﻬﻤ�ﺎ ﴾ﻓ�ﺈﻥ ﺃﺣﺼﺮﺗﻢ ﴿ﻭﺗﺄﺩﻳﺔ ﻛ�ﻞﱢ ﻣ�ﺎ ﻓﻴﻬﻤ�ﺎ ،ﻤﺎ ﻭﺳ�ﻨﻨﻬﻤﺎﺑﻤﻨﺎﺳ�ﻜﻬﻤﺎ ﻭﺣ�ﺪﻭﺩﻫ﴾ﻭﺃﺗﻤ�ﻮﺍ ﺍﻟﺤ�ﻭ ﻭﺍﻟﻌﻤ�ﺮﺓ ﻟ ﴿
ﻓﻌﻠﻴﻪ ﻣ�ﺎ ﺗﻴﺴﱠ �ﺮ ،ﻭﺃﺩﻧ�ﺎﻩ ﺷ�ﺎﺓٌ ،ﻭﺃﻭﺳ�ﻄﻪ ﺑﻘﺮﺓ،ﺃﻋﻼﻩ ﺑﺪﻧﺔٌ ،ﻭﻫﻮ ﻣﺎ ﻳُﻬﺪﻯ ﺇﻟﻰ ﺑﻴﺖ ﷲ ﺳ�ﺒﺤﺎﻧﻪ﴾ﻣﻦ ﺍﻟﻬﺪﻱ ﴿ﻓﻮﺍﺟٌﺐ ﻋﻠﻴﻜﻢ ﻣﺎ ﺗﻴﺴﱠﺮ ﴾ﺍﺳﺘﻴﺴﺮ
ﺣﺘﻰ ﻳُﻨﺤ�ﺮ ﺍﻟﻬ�ﺪﻱ ﺑﻤﻜﱠ �ﺔ ﻓ�ﻲ ﺑﻌ�ﺾ ﴾ﺣﺘ�ﻰ ﻳﺒﻠ�ﻎ ﺍﻟﻬ�ﺪﻱ ﻣﺤﻠﱠ�ﻪ ﴿ﺍ ﻣ�ﻦ ﺇﺣ�ﺮﺍﻣﻜﻢ ﻻ ﺗَِﺤﻠﱡ�ﻮ :ﺃَﻱ ْ﴾ﻭﻻ ﺗﺤﻠﻘ�ﻮﺍ ﺭﺅﻭﺳ�ﻜﻢ ﴿ﻣ�ﻦ ﻫ�ﺬﻩ ﺍﻷﺟﻨ�ﺎﺱ 
ﻓﻤﻦ ﻛﺎﻥ  ﴿ﻭﻫﻮ ﻣﺬﻫﺐ ﺍﻟﺸﱠﺎﻓﻌﻲ ،ﻭﻫﻮ ﺣﻴﺚ ﺃُﺣﺼﺮ،َﻣِﺤﻠﱡﻪ ﺣﻴﺚ ﻳَِﺤﻞﱡ ﺫﺑﺤﻪ ﻭﻧﺤﺮﻩ :ﻭﻓﻲ ﻗﻮﻝ ﻏﻴﺮﻫﻢ،ﻭﻫﻮ ﻣﺬﻫﺐ ﺃﻫﻞ ﺍﻟﻌﺮﺍﻕ،ﺍﻷﻗﻮﺍﻝ
 ﺃﻭ ﴿ﻭﻫﻮ ﺻ��ﻴﺎﻡ ﺛﻼﺛ��ﺔ ﺃﻳﱠ��ﺎﻡ ﴾ﻓﻔﺪﻳ��ﺔ ٌﻣ��ﻦ ﺻ��ﻴﺎﻡ ٍ ﴿ﻖ ] ﻳﻌﻨ��ﻲ ﺍﻟﻬ��ﻮﺍﻡ ﺗﻘ��ﻊ ﻓ��ﻲ ﺍﻟﺸﱠ ��ﻌﺮ ﻭﺗﻜﺜ��ﺮ [ ﻓﺤﻠ��﴾ﺑ��ﻪ ﺃﺫًﻯ ﻣ��ﻦ ﺭﺃﺳ��ﻪ ﺃﻭﻣ��ﻨﻜﻢ ﻣﺮﻳﻀ��ﺎ ً
 ﴿ﻛﺎﻥ ﺣﻭﱞ ﻟﻴﺲ ﻓﻴﻪ ﺧﻮٌﻑ ﻣ�ﻦ ﻋ�ﺪﻭﱟ  ﺃﻭ،ﻣﻦ ﺍﻟﻌﺪﻭﱢ  :ﺃَﻱ ْ﴾ﻓﺈﺫﺍ ﺃﻣﻨﺘﻢ ﴿ﺫﺑﻴﺤٍﺔ ﴾ﻧﺴﻚ ﺃﻭ ﴿ﻟﻜﻞﱢ ﻣﺴﻜﻴٍﻦ ُﻣﺪﱠﺍﻥ .ﻭﻫﻲ ﺇﻁﻌﺎﻡ ﺳﺘﺔ ﻣﺴﺎﻛﻴﻦ﴾ﺻﺪﻗﺔ
ﻻ ًﺑﻤﻜﱠ ��ﺔ ﺣﺘ��ﻰ ﻳُﻨﺸ��ﻰء ﻣﻨﻬ��ﺎ ﺍﻟﺤ��ﻭﱠ ﻋﺎَﻣ��ﻪ ﻭﺃﻗ��ﺎﻡ ﺣ��ﻼ،ﻗ��ﺪﻡ ﻣﻜﱠ ��ﺔ ُﻣﺤﺮﻣ��ﺎ ًﻭﺍﻋﺘﻤ��ﺮ ﻓ��ﻲ ﺃﺷ��ﻬﺮ ﺍﻟﺤﻭﱢ  :ﺃﻱ ْ﴾ﻓﻤ��ﻦ ﺗﻤﺘ��ﻊ ﺑ��ﺎﻟﻌﻤﺮﺓ ﺇﻟ��ﻰ ﺍﻟﺤ��ﻭ
 ﴿ﺛﻤﻦ ﺍﻟﻬ�ﺪﻱ ﴾ﻣ�ﺎ ﺍﺳﺘﻴﺴ�ﺮ ﻣ�ﻦ ﺍﻟﻬ�ﺪﻱ ﻓﻤ�ﻦ ﻟ�ﻢ ﻳﺠ�ﺪ ﴿ﻋﻠﻴ�ﻪ ﴾ﻑ ﴿ﻓﻤﻦ ﻓﻌ�ﻞ ﻫ�ﺬﺍ ،ﻭﺍﺳﺘﻤﺘﻊ ﺑﻤﺤﻈﻮﺭﺍﺕ ﺍﻹﺣﺮﺍﻡ؛ ﻷﻧﱠ�ﻪ ﺣ�ﻞﱠ ﺑ�ﺎﻟﻌﻤﺮﺓ،ﺫﻟﻚ
ﺫﻟﻚ ﺍﻟﻔ�ﺮﺽ ﺍﻟ�ﺬﻱ ﺃُﻣﺮﻧ�ﺎ  :ﺃَﻱ ْ﴾ﺗﻠﻚ ﻋﺸﺮﺓ ﻛﺎﻣﻠﺔ ﺫﻟﻚ ﴿ﺑﻌﺪ ﺍﻟﻔﺮﺍﻍ ﻣﻦ ﺍﻟﺤﻭﱢ  :ﺃَﻱ ْ﴾ﺍﻟﺤﻭ ﻭﺳﺒﻌﺔ ﺇﺫﺍ ﺭﺟﻌﺘﻢ ﴿ﺃﺷﻬﺮ ﴾ﻓﺼﻴﺎﻡ ﺛﻼﺛﺔ ﺃﻳﺎﻡ ﻓﻲ
 .(582F482)ﻟَﻤْﻦ ﻟﻢ ﻳﻜﻦ ﻣﻦ ﺃﻫﻞ ﻣﻜﱠﺔ :ﺃَﻱ ْ﴾ﻟﻤﻦ ﻟﻢ ﻳﻜﻦ ﺃﻫﻠﻪ ﺣﺎﺿﺮﻱ ﺍﻟﻤﺴﺠﺪ ﺍﻟﺤﺮﺍﻡ ﴿ﺍﻟﺼﱢ ﻴﺎﻡ  ﺃﻭﺑﻪ ﻣﻦ ﺍﻟﻬﺪﻱ 
 
 ﻮْﺍ ِﻣۡﻦ َﺧۡﻴﺮ َٖﺭﻓََﺚ َﻭَﻻ ﻓُُﺴﻮَﻕ َﻭَﻻ ِﺟَﺪﺍَﻝ ﻓِﻲ ٱۡﻟَﺤﻭﱢۗ َﻭَﻣﺎ ﺗَۡﻔَﻌﻠُ ﻣﱠ ۡﻌﻠُﻮَﻣٰ ٞﺖﻭ ﻓََﻤﻦ ﻓََﺮَﺽ ﻓِﻴِﻬﻦﱠ ٱۡﻟَﺤﻭﱠ ﻓََﻼ  ٱۡﻟَﺤﻭﱡ ﺃَۡﺷﻬُﺮ ٞ ﴿
  ﴾ ۷۹۱ﻟﱠ ُۗ َﻭﺗََﺰﻭﱠ ُﺩﻭْﺍ ﻓَﺈِﻥﱠ َﺧۡﻴَﺮ ٱﻟﺰﱠ ﺍِﺩ ٱﻟﺘﱠۡﻘَﻮٰﻯۖ َﻭٱﺗﱠﻘُﻮِﻥ ﻳَٰ ٓﺄُْﻭﻟِﻲ ٱۡﻷَۡﻟﺒَٰ ِﺐ ﻳَۡﻌﻠَۡﻤﻪ ُٱ
 
 )ﻭﺗﺰﻭﺩﻭﺍ( ـ ﺍﻵﻳﺔ  :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ    
ﻛ�ﺎﻥ ﺃﻫ�ﻞ ﺍﻟ�ﻴﻤﻦ ﻳﺤﺠ�ﻮﻥ ﻭﻻ ﻳﺘ�ﺰﻭﺩﻭﻥ ﻭﻳﻘﻮﻟ�ﻮﻥ ﻧﺤ�ﻦ »: ﻗ�ﺎﻝﺍﺑ�ﻦ ﻋﺒ�ﺎﺱ  ﺭﻭﻯ ﺍﻟﺒﺨ�ﺎﺭﻱ ﻭﻏﻴ�ﺮﻩ ﻋ�ﻦ .011
 .« (682F582)﴾ﻭﺗﺰﻭﺩﻭﺍ ﻓﺈﻥ ﺧﻴﺮ ﺍﻟﺰﺍﺩ ﺍﻟﺘﻘﻮﻯ﴿:ﻓﺄﻧﺰﻝ ﷲ،ﻣﺘﻮﻛﻠﻮﻥ
 
 [ﺗﻌﻠﻴﻖ]
ﻭﻓ�ﻲ ﺑﻌﻀ�ﻬﺎ  .ﻭﻗﺪ ﺭﻭﻯ ﻋﺪﺓ ﺭﻭﺍﻳﺎﺕ ﻋﻦ ﺍﻟﺘ�ﺎﺑﻌﻴﻦ ﻣ�ﺎ ﻳﻮﺍﻓ�ﻖ ﻫ�ﺬﺍ ﺍﻟﻘ�ﻮﻝ،ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﻫﺬﺍ ﺍﻷﺛﺮ ﻋﻦ ﺍﺑﻦ ﻋﺒﺎﺱ ﺫﻛﺮ  
: ﻗ�ﺎﻝ ،﴾َﻭﺗََﺰﻭﱠ ُﺩﻭﺍ ﻓَﺈِﻥﱠ َﺧْﻴَﺮ ﺍﻟﺰﱠ ﺍِﺩ ﺍﻟﺘﱠْﻘَﻮﻯ﴿ "ﻓﺮﻭﻯ ﺍﻟﻄﺤﺎﻭﻱ َﻋْﻦ ُﻣَﺠﺎِﻫٍﺪ، ﻓِﻲ ﻗَْﻮﻟِِﻪ َﻋﺰﱠ َﻭَﺟﻞﱠ : ﺍﻟﻌﻤﻮﻡ ﻳﻌﻨﻰ ﻟﻴﺲ ﻣﺨﺼﻮﺻﺎ ًﺑﺄﻫﻞ ﺍﻟﻴﻤﻦ 
  " (782F682)َﻛﺎَﻥ ﺃَْﻫُﻞ ﺍْﻵﻓَﺎِﻕ ﻳَْﺨُﺮُﺟﻮَﻥ ﺇِﻟَﻰ ﺍْﻟَﺤﻭﱢ ﻳَﺘََﻮﺻﱠ ﻠُﻮَﻥ ﺍﻟﻨﱠﺎَﺱ ﺑَِﻐْﻴِﺮ َﺯﺍٍﺩ، ﻓَﺄُِﻣُﺮﻭﺍ ﺃَْﻥ ﻳَﺘََﺰﻭﱠ ُﺩﻭﺍ
ﻭﻛ�ﺎﻧﻮﺍ ﻳﺼ�ﻴﺒﻮﻥ ﻣ�ﻦ ﺃﻫ�ﻞ ﺍﻟﻄﺮﻳ�ﻖ ،ﻣ�ﻦ ﺃﻫ�ﻞ ﺍﻟ�ﻴﻤﻦ ﻭﻏﻴ�ﺮﻫﻢ ﻛ�ﺎﻧﻮﺍ ﻳﺤﺠ�ﻮﻥ ﺑﻐﻴ�ﺮ ﺯﺍﺩ ﻭﺫﻟ�ﻚ ﺃﻥ ﻧﺎﺳ�ﺎً : ﻗ�ﺎﻝﻭﻋ�ﻦ ﻣﻘﺎﺗ�ﻞ  
 .(882F782)ﻣﻦ ﺍﻟﻄﻌﺎﻡ ﻣﺎ ﺗﻜﻔﻮﻥ ﺑﻪ ﻭﺟﻮﻫﻜﻢ ﻋﻦ ﺍﻟﻨﺎﺱ ﻭﻁﻠﺒﻬﻢ﴾ ﻭﺗﺰﻭﺩﻭﺍ  ﴿ :ﻓﺄﻧﺰﻝ ﷲ ﻋﺰ ﻭﺟﻞ،ﻅﻠﻤﺎً 
ﺛﻢ ﺇﺫﺍ ﻗ�ﺪﻣﻮﺍ ،ﻣﻤﻦ ﻛﺎﻧﻮﺍ ﻳﺤﺠﻮﻥ ﻭﻻ ﻳﺄﺧﺬﻭﻥ ﺍﻟﺰﺍﺩ ﻣ�ﺎ ﻳﻜﻔ�ﻴﻬﻢ،ﻳﻌﻠﻢ ﻣﻤﺎ ﺗﻘﺪﻡ ﻛﻮﻥ ﺍﻵﻳﺔ ﻧﺰﻟﺖ ﻓﻲ ﺃﻫﻞ ﺍﻟﻴﻤﻦ ﻭﻏﻴﺮﻫﻢ :ﻗﻠﺖ 
ﻫ�ﻮ ﺍﻟ�ﺰﺍﺩ ﺍﻟﺤﺴ�ﻲ ﻳﻌﻨ�ﻰ ﺍﻟﻄﻌ�ﺎﻡ  "ﺑ�ﺎﻟﺰﺍﺩ  "ﻓﻌﻠ�ﻰ ﻫ�ﺬﺍ ﺍﻟﻘ�ﻮﻝ ﺍﻟﻤ�ﺮﺍﺩ .ﻭﺟﻞ ﺍﻵﻳﺔ ﺁﻣﺮﺍً ﻟﻬ�ﻢ ﺑﺄﺧ�ﺬ ﺍﻟ�ﺰﺍﺩﻓﺄﻧﺰﻝ ﷲ ﻋﺰ ،ﻣﻜﺔ ﺗﻜﻔﻔﻮﺍ ﺍﻟﻨﺎﺱ
 ﻭﻏﻴﺮﻩ ﻟﻠﺤﻭ.
ﻗ�ﺪ ﺷ�ﺬ ﺑﻌ�ﺾ ﻭ: ﻘ�ﺎﻝﻳﻌﻨﻰ ﺗﺰﻭﺩﻭﺍ ﺍﻟﺘﻘ�ﻮﻯ ﻭﺭﺩﻩ ﺍﻟﺤ�ﺎﻓﻆ ﺍﺑ�ﻦ ﺣﺠ�ﺮ ﻓ.ﺍﻟﺘﻘﻮﻯ "ﺑﺎﻟﺰﺍﺩ  "ﻭﺭﻭﻯ ﺑﻌﺾ ﺍﻟﻤﻔﺴﺮﻳﻦ ﺃﻥ ﺍﻟﻤﺮﺍﺩ  
 .(982F882)ﻮﻝ ﺍﻟﻤﻔﺴﺮﻳﻦ ﺃﻧﻪ ﺍﻟﺘﺰﻭﺩ ﺑﺎﻟﻤﻄﻌﻮﻣﺎﺕﻟﻤﺸﻬﻮﺭ ﻣﻦ ﻗﻗﺎﻟﻮﺍ .ﻣﻌﻨﺎﻩ ﺗﺰﻭﺩﻭﺍ ﺍﻟﺘﻘﻮﻯﻘﺎﻝ ﺍﻟﻌﻠﻤﺎء ﻓ
 
 ﻟﻶﻳﺔ[ ﻣﺨﺘﺼﺮ] ﺗﻔﺴﻴﺮ 
 :ﺻﺎﺣﺒﺎ ﺍﻟﺠﻼﻟﻴﻦﻗﺎﻝ 
 .َﻣﺎ ﻳُﺒَﻠﱢﻐُﻜْﻢ ﻟَِﺴﻔَِﺮُﻛﻢ ْ ﴾َﻭﺗََﺰﻭﱠ ُﺩﻭﺍ﴿
 .َﻣﺎ ﻳَﺘﱠﻘِﻲ ﺑِِﻪ ُﺳَﺆﺍﻝ ﺍﻟﻨﱠﺎﺱ َﻭَﻏْﻴﺮﻩ ﴾ﻓَﺈِﻥﱠ َﺧْﻴﺮ ﺍﻟﺰﱠ ﺍﺩ ﺍﻟﺘﱠْﻘَﻮﻯ﴿
 .ﻮﻝَﺫِﻭﻱ ﺍْﻟُﻌﻘُ  ﴾َﻭﺍﺗﱠﻘُﻮِﻥ ﻳَﺎ ﺃُﻭﻟِﻲ ﺍْﻷَْﻟﺒَﺎﺏ﴿ 
 _______________
 ﻭﻫﻮ ﻣﻊ ﻧﺰﻭﻝ ﺇﺳﻨﺎﺩﻩ ﻓﻔﻴﻪ ﻣﻦ ﻟﻢ ﺃﺟﺪ ﻟﻪ ﺗﺮﺟﻤﺔ 65ﺃﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ ﻟﻠﻮﺍﺣﺪﻱ  (482)
 (15ﺍﻟﻮﺟﻴﺰ ﻟﻠﻮﺍﺣﺪﻱ )    (582)
( ﺳ�ﻨﻦ ﺍﻟﺒﻴﻬﻘ�ﻲ 0978ﺡ )  5/342( ﺳﻦ ﺍﻟﻨﺴﺎﺋﻲ ﺍﻟﻜﺒ�ﺮﻯ  1962ﺡ ) 6/904( ﺻﺤﻴﺢ ﺍﺑﻦ ﺣﺒﺎﻥ 0371ﺡ )  2/141( ﺳﻨﻦ ﺃﺑﻲ ﺩﺍﻭﺩ  1541)ﺡ  2/455ﺻﺤﻴﺢ ﺍﻟﺒﺨﺎﺭﻱ  (682)
  2/972(  ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ 33011ﺡ ) 4/ 233ﺍﻟﻜﺒﺮﻯ 
ﺯﺩﻱ ﺍﻟﺤﺠﺮﻱ ﺍﻟﻤﺼﺮﻱ ﺍﻟﻤﻌﺮﻭﻑ ﺑﺎﻟﻄﺤﺎﻭﻱ )ﺍﻟﻤﺘﻮﻓﻰ: ﺍﻟﻤﺆﻟﻒ: ﺃﺑﻮ ﺟﻌﻔﺮ ﺃﺣﻤﺪ ﺑﻦ ﻣﺤﻤﺪ ﺑﻦ ﺳﻼﻣﺔ ﺑﻦ ﻋﺒﺪ ﺍﻟﻤﻠﻚ ﺑﻦ ﺳﻠﻤﺔ ﺍﻷ  (63/ 2ﺃﺣﻜﺎﻡ ﺍﻟﻘﺮﺁﻥ ﻟﻠﻄﺤﺎﻭﻱ )   (782)
 ﻡ 8991 -ﻫـ  8141: 2ﺍﻟﻤﺠﻠﺪ  ﻡ 5991 -ﻫـ  6141: 1ﺍﻟﻤﺠﻠﺪ  ﺍﻟﻄﺒﻌﺔ: ﺍﻷﻭﻟﻰ ﺍﻟﻨﺎﺷﺮ: ﻣﺮﻛﺰ ﺍﻟﺒﺤﻮﺙ ﺍﻹﺳﻼﻣﻴﺔ ﺍﻟﺘﺎﺑﻊ ﻟﻮﻗﻒ ﺍﻟﺪﻳﺎﻧﺔ ﺍﻟﺘﺮﻛﻲ،ﺍﺳﺘﺎﻧﺒﻮﻝ ﺗﺤﻘﻴﻖ: ﺍﻟﺪﻛﺘﻮﺭ ﺳﻌﺪ ﺍﻟﺪﻳﻦ ﺃﻭﻧﺎﻝ ﻫـ(123
 (501/ 1ﺗﻔﺴﻴﺮ ﻣﻘﺎﺗﻞ ﺑﻦ ﺳﻠﻴﻤﺎﻥ )   (882)
 (994/ 1ﺍﻟﻌﺠﺎﺏ ﻓﻲ ﺑﻴﺎﻥ ﺍﻷﺳﺒﺎﺏ )   (982)
 (67)
 
ﻟﱠ  َِﻋﻨَﺪ ٱۡﻟَﻤۡﺸَﻌِﺮ ٱۡﻟَﺤَﺮﺍِﻡۖ َﻭٱۡﺫُﻛُﺮﻭﻩ ُﻓَﭑۡﺫُﻛُﺮﻭْﺍ ٱ َﻋَﺮﻓَٰ ﺖ ٖ ﻣﱢ ﻦ ﺭﱠ ﺑﱢُﻜۡﻢﻭ ﻓَﺈَِﺫٓﺍ ﺃَﻓَۡﻀﺘُﻢ ﻣﱢ ۡﻦ ﺃَﻥ ﺗَۡﺒﺘَُﻐﻮْﺍ ﻓَۡﻀٗﻼ  ﻟَۡﻴَﺲ َﻋﻠَۡﻴُﻜۡﻢ ُﺟﻨَﺎﺡ ٌ ﴿
ﻮْﺍ ِﻣۡﻦ َﺣۡﻴُﺚ ﺃَﻓَﺎَﺽ ٱﻟﻨﱠﺎُﺱ َﻭٱۡﺳﺘَۡﻐﻔُِﺮﻭْﺍ ٱﻟﱠ َﻭ ﺇِﻥﱠ ٱﻟﱠ  َﺛُﻢﱠ ﺃَﻓِﻴﻀ ُ ۸۹۱َﻛَﻤﺎ ﻫََﺪٰٮُﻜۡﻢ َﻭﺇِﻥ ُﻛﻨﺘُﻢ ﻣﱢ ﻦ ﻗَۡﺒﻠِﻪِۦ ﻟَِﻤَﻦ ٱﻟﻀﱠ ﺎٓﻟﱢﻴَﻦ 
  ﴾ ۹۹۱ﺭﱠ ِﺣﻴٞﻢ  َﻏﻔُﻮﺭ ٞ
 
 ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ: ) ﻟﻴﺲ ﻋﻠﻴﻜﻢ ﺟﻨﺎﺡ (ـ ﺍﻵﻳﺔ.  
ﻓﺘﺄﺛﻤﻮﺍ ،ﻓﻲ ﺍﻟﺠﺎﻫﻠﻴﺔ ﺃﺳﻮﺍﻗﺎً  (092F982)ُﻋَﻜﺎﻅ ٌَﻭَﻣَﺠﻨﱠﺔ َُﻭُﺫﻭ ﺍْﻟَﻤَﺠﺎﺯ ِﻛﺎﻧﺖ    »: ﻗﺎﻝﺍﺑﻦ ﻋﺒﺎﺱ  ﺭﻭﻯ ﺍﻟﺒﺨﺎﺭﻱ ﻋﻦ .111
ﻟ�ﻴﺲ ﻋﻠ�ﻴﻜﻢ  ﴿ :ﺫﻟ�ﻚ، ﻓﻨﺰﻟ�ﺖ ﻲ ﺍﻟﻤﻮﺳﻢ ﻓﺴﺄﻟﻮﺍ ﺭﺳﻮﻝ ﷲ  ﺻﻠﻰ ﷲ  ﺗﻌﺎﻟﻰ ﻋﻠﻴﻪ  ﻭﺳ�ﻠﻢ ﻋ�ﻦﺃﻥ ﻳﺘﺠﺮﻭﺍ ﻓ
 .« (192F092)ﻓﻲ ﻣﻮﺍﺳﻢ ﺍﻟﺤﺞ ﴾ﺟﻨﺎﺡ ﺃﻥ ﺗﺒﺘﻐﻮﺍ ﻓﻀﻼ ﻣﻦ ﺭﺑﻜﻢ
ﻗﻠﺖ   »: ﻗﺎﻝ،ﺃﺑﻲ ﺃﻣﺎﻣﺔ ﺍﻟﺘﻴﻤﻲ ﻦ ﺟﺮﻳﺮ ﻭﺍﻟﺤﺎﻛﻢ ﻭﻏﻴﺮﻫﻢ ﻣﻦ ﻁﺮﻕ ﻋﻦﻭﺃﺧﺮﺝ ﺃﺣﻤﺪ ﻭﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﻭﺍﺑ .211
ﺍﻟﺬﻱ ﺳ�ﺄﻟﺘﻨﻲ ﻋﻨ�ﻪ  ﻓﺴﺄﻟﻪ ﻋﻦ �ﺍﺑﻦ ﻋﻤﺮ ﺟﺎء ﺭﺟﻞ ﺇﻟﻰ ﺍﻟﻨﺒﻲ  ﻘﺎﻝﻓ ؟ﻣﻦ ﺣﺞ ﻻﺑﻦ ﻋﻤﺮ ﺇﻧﺎ ﻧﻜﺮﻱ ﻓﻬﻞ ﻟﻨﺎ
ﻓ�ﺪﻋﺎﻩ ﺍﻟﻨﺒ�ﻲ ،﴾ﻟ�ﻴﺲ ﻋﻠ�ﻴﻜﻢ ﺟﻨ�ﺎﺡ ﺃﻥ ﺗﺒﺘﻐ�ﻮﺍ ﻓﻀ�ﻼ ﻣ�ﻦ ﺭﺑﻜﻢ﴿ :ﻓﻠﻢ ﻳﺠﺒﻪ ﺣﺘﻰ ﻧﺰﻝ ﻋﻠﻴﻪ ﺟﺒﺮﻳﻞ ﺑﻬﺬﻩ ﺍﻵﻳﺔ
  « (292F192)ﺃﻧﺘﻢ ﺣﺠﺎﺝ »ﻘﺎﻝ ﺻﻠﻰ ﷲ  ﻋﻠﻴﻪ ﻭﺳﻠﻢ ﻓ
 
 [  ﺗﻌﻠﻴﻖ] 
ﻭﻫﻤﺎ ﻳﺪﻻﻥ ﻋﻠﻰ ﺃﻧﻬﻢ ﻛ�ﺎﻧﻮﺍ ﻳﺘﺠ�ﺮﻭﻥ ﻭﻳﻜ�ﺮﻭﻥ ،ﻫﻤﺎ ﺻﺤﻴﺢﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺣﺪﻳﺜﻴﻦ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﻭﻛﻼ 
ﻓﻠﻤﺎ ﻛﺎﻧﻮﺍ ﻓﻲ ﺍﻹﺳﻼﻡ ﺧﺎﻓﻮﺍ ﺃﻥ ﻳﻔﻌﻠ�ﻮﺍ  -ﻭﻫﻲ ﺷﻮﺍﻝ ﻭﺫﻭ ﺍﻟﻘﻌﺪﺓ ﻭﻋﺸﺮ ﺫﻭ ﺍﻟﺤﺠﺔ ﻭﻗﻴﻞ ﻛﻞ ﺫﻱ ﺍﻟﺤﺠﺔ –ﻓﻲ ﺍﻟﺠﺎﻫﻠﻴﺔ ﻓﻲ ﻣﻮﺍﺳﻢ ﺍﻟﺤﻭ 
ء ﻭﺍﻟﻜﺮﺍء ﻓﻲ ﻣﻮﺍﺳﻢ ﺍﻟﺤﻭ، ﻓﻠﻴﺲ ﻋﻠﻰ ﻣ�ﻦ ﻓﺄﻧﺰﻝ ﷲ ﺗﻌﺎﻟﻰ ﺇﺑﺎﺣﺔ ﺍﻟﺒﻴﻊ ﻭﺍﻟﺸﺮﺍ،ﺷﻴﺌﺎ ًﺣﺮﺍﻣﺎ ًﻓﻲ ﺍﻹﺳﻼﻡ ﻣﻤﺎ ﻛﺎﻧﻮﺍ ﻳﻔﻌﻠﻮﻧﻪ ﻓﻲ ﺍﻟﺠﺎﻫﻠﻴﺔ
 .ﺍﻋﺘﻤﺮ ﺣﺮﺝ ﻓﻲ ﻓﻌﻞ ﻫﺬﻩ ﺍﻷﺷﻴﺎء ﺃﻭﺣﻭ 
ﻭﻗﺪ ﺃﺧﺮﺟﻬ�ﺎ ﺍﻟﻮﺍﺣ�ﺪﻱ ﺑﺴ�ﻴﺎﻕ ﺃﻁ�ﻮﻝ ﻣ�ﻦ ﻫ�ﺬﺍ   .ﺳﺒﺐ ﺍﻟﻨﺰﻭﻝ ﻛﺎﻥ ﺑﺴﺒﺐ ﺳﺆﺍﻝ ﺭﺟﻞ ﻋﻦ ﺍﻟﻜﺮﺍءﺃﻥ ﻓﻴﻬﺎ  :ﻭﺍﻟﺮﻭﺍﻳﺔ ﺍﻟﺜﺎﻧﻴﺔ 
: ﻗ�ﺎﻝﻪ، ﻭﺇﻥ ﻗﻮﻣ�ﺎ ﻳﺰﻋﻤ�ﻮﻥ ﺃﻧ�ﻪ ﻻ ﺣ�ﻭ ﻟﻨ�ﺎ ﺳﺄﻟﺖ ﺍﺑﻦ ﻋﻤﺮ ﻓﻘﻠﺖ: ﺇﻧﺎ ﻗ�ﻮﻡ ﺫﻭﻭ ﻛ�ﺮﻯ ﻓ�ﻲ ﻫ�ﺬﺍ ﺍﻟﻮﺟ�: ﻗﺎﻝﻋﻦ ﺃﺑﻲ ﺃﻣﺎﻣﺔ ﺍﻟﺘﻤﻴﻤﻲ : ﻘﺎﻝﻓ
ﻋﻤ�ﺎ ﺳ�ﺄﻟﺖ ﻋﻨ�ﻪ ﻓﻠ�ﻢ ﻳ�ﺮﺩ ﻋﻠﻴ�ﻪ  �ﺇﻥ ﺭﺟ�ﻼ ﺳ�ﺄﻝ ﺍﻟﻨﺒ�ﻲ ﻗ�ﺎﻝ ﺑﻠ�ﻰ، ﻗﺎﻝ  ؟ﺃﻟﺴﺘﻢ ﺗﻠﺒﻮﻥ، ﺃﻟﺴﺘﻢ ﺗﻄﻮﻓﻮﻥ ﺑﻴﻦ ﺍﻟﺼﻔﺎ ﻭﺍﻟﻤﺮﻭﺓ، ﺃﻟﺴﺘﻢ ﺃﻟﺴﺘﻢ
 . ﺍﻧﺘﻬﻲ(392F292)ﻓﺪﻋﺎﻩ ﻓﺘﻼ ﻋﻠﻴﻪ ﺣﻴﻦ ﻧﺰﻟﺖ ﴾ﻟﻴﺲ ﻋﻠﻴﻜﻢ ﺟﻨﺎﺡ ﺃﻥ ﺗﺒﺘﻐﻮﺍ ﻓﻀﻼ ﻣﻦ ﺭﺑﻜﻢ﴿ﺣﺘﻰ ﻧﺰﻟﺖ  
ﺑﺄﻥ ﺍﻟﺮﺟﻞ ﺍﻟﻤ�ﺒﻬﻢ ﻘﺎﻝ ﻟﻜﻦ ﻳﻤﻜﻦ ﺍﻟﺠﻤﻊ ﺑﺄﻥ ﻳ ،ﻭﺑﻴﻦ ﺍﻟﺮﻭﺍﻳﺘﻴﻦ ﺗﻌﺎﺭﺽﻣﺨﺮﺟﺔ ﻓﻲ ﺍﻟﺼﺤﻴﺢ ﻭﺍﻟﺜﺎﻧﻴﺔ ﺇﺳﻨﺎﺩﻫﺎ ﺻﺤﻴﺢ ﻭﺍﻟﺮﻭﺍﻳﺔ ﺍﻷﻭﻟﻰ 
ﻭﻳﻤﻜﻦ ،ﻓﻲ ﺭﻭﺍﻳﺔ ﺍﺑﻦ ﻋﺒﺎﺱ ﻫﻮ ﺃﺣﺪ ﻣﻦ ﺳﺄﻝ ﻋﻦ ﺍﻟﺘﺠﺎﺭﺓ ﻓﻲ ﻣﻮﺍﺳﻢ ﺍﻟﺤﻭ ﻷﻥ ﺍﻟﻜﺮﺍء ﻛﺬﺍﻟﻚ ﻓﻲ ﻣﻮﺍﺳﻢ ﺍﻟﺤﻭ ﻧﻮﻉ ﻣﻦ ﺃﻧﻮﺍﻉ ﺍﻟﺘﺠ�ﺎﺭﺓ
ﻓﺮﻭﺍﻳ�ﺔ ﺍﺑ�ﻦ ﻋﻤ�ﺮ ﺟ�ﻮﺍﺏ ﻟﺴ�ﺆﺍﻝ ﻭﻫ�ﺬﺍ ﺍﻟﺴ�ﺆﺍﻝ ﻫ�ﻞ ﻳﺠ�ﻮﺯ ﺍﻟﺘﺠ�ﺎﺭﺓ ﻓ�ﻲ ﺍﻟﺤ�ﻭ ،ﺑﺎﻟﺠﻤﻊ ﻓﻲ ﻟﺴﺎﻥ ﺍﻟﻌﺮﺏ ﺃﻥ ﻳﺴﺄﻝ ﺍﻟﻮﺍﺣ�ﺪ ﺛ�ﻢ ﻳﻌﺒ�ﺮ ﻋﻨ�ﻪ
ﻓ�ﺎﺑﻦ ﻋﻤ�ﺮ ﺃﺟﻤ�ﻞ ﻣ�ﺎ ﻫ�ﻮ ﻣﻔﺼ�ﻞ ﻓ�ﻲ ﺭﻭﺍﻳ�ﺔ ﺍﺑ�ﻦ ﻋﺒ�ﺎﺱ ﻭﺃﺟ�ﺎﺏ ﻋ�ﻦ ﺍﻟﺴ�ﺆﺍﻝ ﻋ�ﻦ ،ﻭﻏﻴ�ﺮ ﺫﻟﻚﻭﺍﻟﺘﺠﺎﺭﺓ ﺗﺸﻤﻞ ﺍﻟﺒﻴﻊ ﻭﺍﻟﺸﺮﺍء ﻭﺍﻟﻜﺮﺍء 
 .ﺍﻟﻜﺮﺍء ﺍﻟﺬﻱ ﻫﻮ ﺃﺣﺪ ﺃﻓﺮﺍﺩ ﺍﻟﻌﻤﻮﻡ ﺍﻟﻤﺬﻛﻮﺭ ﻓﻲ ﺭﻭﺍﻳﺔ ﺍﺑﻦ ﻋﺒﺎﺱ
ﻭﺟﻪ ﺍﻻﺧﺘﻼﻑ ﻭﺭﺟﺢ ﺭﻭﺍﻳ�ﺔ ﺍﺑ�ﻦ ﻋﻤ�ﺮ ﻋﻠ�ﻰ ﺭﻭﺍﻳ�ﺔ ﺪ ﺍﻟﻤﺰﻳﻨﻰ ﻓﻲ ﻛﺘﺎﺑﻪ ﺍﻟﻤﺤﺮﺭ ﻓﻲ ﺃﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ ﻭﻗﺪ ﺫﻛﺮ ﺍﻟﺪﻛﺘﻮﺭ ﺧﺎﻟ 
ﺍﺑﻦ ﻋﺒﺎﺱ ﺭﻏﻢ ﺃﻧﻪ ﺫﻛﺮ ﺃﻥ ﺭﻭﺍﻳﺔ ﺍﺑﻦ ﻋﺒﺎﺱ ﻓﻲ ﺍﻟﺼﺤﻴﺢ ﻭﻣﻦ ﻁﺮﻕ ﺍﻟﺘﺮﺟﻴﺢ ﺑﻴﻦ ﺍﻟﺮﻭﺍﻳﺎﺕ ﺃﻥ ﻳﻜ�ﻮﻥ ﺍﻟﺤ�ﺪﻳﺚ ﻣﺨ�ﺮﺝ ﻓ�ﻲ ﺍﻟﺼ�ﺤﻴﺢ 
 ﻛﻤﺎ ﻫﻮ ﻣﻌﻠﻮﻡ ﻣﻦ ﻁﺮﻕ ﺍﻟﺘﺮﺟﻴﺢ ﻭﺃﻧﺎ ﺃﺫﻛﺮ ﻛﻼﻣﻪ ﻫﻨﺎ ﺇﺗﻤﺎﻣﺎ ًﻟﻠﻔﺎﺋﺪﺓ.
 ﻻ ﺑﺪ ﻣﻦ ﺍﻟﺘﺮﺟﻴﺢ؟ ﺃﻭﻭﺍﻟﺘﺄﻣﻞ ﺗﺒﻴﻦ ﺃﻥ ﺑﻴﻦ ﺍﻟﺴﺒﺒﻴﻦ ﺍﺧﺘﻼﻓًﺎ، ﻓﻬﻞ ﻳﻤﻜﻦ ﺍﻟﺠﻤﻊ ﺑﻴﻨﻬﻤﺎ  : ﻗﺎﻝ 
 -ﺇﻥ ﺍﺑ�ﻦ ﻋﺒﱠ�ﺎٍﺱ : ﻘ�ﺎﻝﻟﻢ ﺃﺟﺪ ﻣﻦ ﺃﻫﻞ ﺍﻟﻌﻠﻢ ﻣﻦ ﺗﻄ�ﺮﻕ ﻟﻬ�ﺬﺍ ﻭﻧﻈ�ﺮ ﻓﻴ�ﻪ ﻟﻜ�ﻦ ﻟﻌ�ﻞ ﻣ�ﻦ ﺃﻣﺜ�ﻞ ﻣ�ﺎ ﻳُﺠﻤ�ﻊ ﺑ�ﻪ ﺑ�ﻴﻦ ﺍﻟﺴ�ﺒﺒﻴﻦ ﺃﻥ ﻳ 
ﺘﻲ ﺭﻭﺍﻫﺎ ﺍﺑﻦ ﻋﻤﺮ ﺛﻢ ﺳﺎﻗﻬﺎ ﻋﻠﻰ ﻭﺟ�ﻪ ﺍﻹﺟﻤ�ﺎﻝ ﻛﻤ�ﺎ ﻓ�ﻲ ﺣﺪﻳﺜ�ﻪ، ﻟﻜ�ﻦ ﻳﻌﻜ�ﺮ ﻋﻠﻢ ﻣﺎ ﺣﺼﻞ ﻓﻲ ﺍﻟﻘﺼﺔ ﺍﻟﻤﺬﻛﻮﺭﺓ ﺍﻟ -َﺭِﺿَﻲ ﷲﱠ  َُﻋْﻨﻬَُﻤﺎ 
ﻋﻠﻰ ﻫﺬﺍ ﺃﻥ ﺍﻟﻤﺬﻛﻮﺭ ﻓﻲ ﺣﺪﻳﺚ ﺍﺑﻦ ﻋﺒﱠﺎٍﺱ ﺃﺳﻮﺍﻕ ﺍﻟﺠﺎﻫﻠﻴﺔ ﺍﻟﻤﺸﻬﻮﺭﺓ ﻭﻓﻴﻬﺎ ﺍﻟﺒﻴﻊ ﻭﺍﻟﺸﺮﺍء ﺑﺨﻼﻑ ﺍﻟﻤﺬﻛﻮﺭ ﻓﻲ ﺣﺪﻳﺚ ﺍﺑ�ﻦ ﻋﻤ�ﺮ ﻓﺈﻧ�ﻪ 
 ﺍﻹﺟﺎﺭﺓ ﻭﺑﺪﻭﻥ ﺫﻛﺮ ﺍﻷﺳﻮﺍﻕ.
ﺇﻳﺮﺍﺩ  ﺃﻭﻟﺖ( ﻟﻴﺲ ﺍﻟﻨﺰﻭﻝ ﺍﻟﻤﺼﻄﻠﺢ ﻋﻠﻴﻪ ﻋﻨﺪ ﺍﻟﻌﻠﻤﺎء ﻭﻫﻮ ﺍﻟﻨﺰﻭﻝ ﻋﻨﺪ ﺣﺪﻭﺙ ﻭﺍﻗﻌﺔ ﺑﺄﻥ ﻣﺮﺍﺩ ﺍﺑﻦ ﻋﺒﱠﺎٍﺱ ﺑﻘﻮﻟﻪ: )ﻓﻨﺰﻘﺎﻝ ﻭﻳﻤﻜﻦ ﺃﻥ ﻳ
ﻟﻜ�ﻦ ﺳﺆﺍﻝ ﻓﻨﺰﻟﺖ ﺍﻵﻳﺔ ﺟﻮﺍﺑﺎ ًﻟﻬﺬﺍ ﻟﻜﻦ ﻣﺮﺍﺩﻩ ﺃﻥ ﺍﻟﺠﻤﻊ ﺑﻴﻦ ﺍﻟﺘﺠﺎﺭﺓ ﻭﺍﻟﻌﺒﺎﺩﺓ ﻓﻲ ﺍﻟﺤﻭ ﻳﺘﻨ�ﺎﻭﻝ ﺣﻜَﻤ�ﻪ ﻟﻔ�ﻆ ُﺍﻵﻳ�ﺔ ﻭﺃﻧ�ﻪ ﻣﻤ�ﺎ ﺃﺫﻥ ﷲﱠ ﻓﻴ�ﻪ 
 ﺖ. ﻓﺈﻥ ﻫﺬﺍ ﺍﻟﻠﻔﻆ ﻻ ﻳﺴﻌﻒ ﻫﺬﺍ ﺍﻟﻔﻬﻢ.ﻳﻌﻜﺮ ﻋﻠﻰ ﻫﺬﺍ ﻗﻮﻟﻪ: ﻓﺘﺄﺛﻤﻮﺍ ﺃﻥ ﻳﺘﺠﺮﻭﺍ ﻓﻲ ﺍﻟﻤﻮﺍﺳﻢ ﻓﻨﺰﻟ
ﻷﻥ ﺭﺍﻭﻳﻪ ﺍﻟﺒﺨ�ﺎﺭﻱ، ﺑﺨ�ﻼﻑ ﺣ�ﺪﻳﺚ  -َﺭِﺿَﻲ ﷲﱠ  َُﻋْﻨﻪ ُ -ﻓﺈﺫﺍ ﺗﻌﺬﺭ ﺍﻟﺠﻤﻊ ﺑﻴﻨﻬﻤﺎ ﻓﻼ ﺑﺪ ﻣﻦ ﺍﻟﺘﺮﺟﻴﺢ ﻭﺣﻴﻨﺌﺬ ﻫﻞ ﻳﻘﺪﻡ ﺣﺪﻳﺚ ﺍﺑﻦ ﻋﺒﺎﺱ 
 _______________
ﺸﺪﻳﺪ =ﺍﻟﻨﻮﻥ، ﻭﻷﺑﻲ ﺫﺭ: ﻗﺎﻝ ﺍﻟﻘﺴﻄﻼﻧﻲ ]ﻋﻜﺎﻅ[ ﺑﻀﻢ ﺍﻟﻌﻴﻦ ﻭﺗﺨﻔﻴﻒ ﺍﻟﻜﺎﻑ ﺁﺧﺮﻩ ﻅﺎء ﻣﻌﺠﻤﺔ ﻣﻨّﻮﻧﺔ، ﻭﻷﺑﻲ ﺫﺭ: ﻋﻜﺎﻅ ﺑﻐﻴﺮ ﺗﻨﻮﻳﻦ ]ﻭﻣﺠﻨﺔ[ ﺑﻜﺴﺮ ﺍﻟﻤﻴﻢ ﻭﻓﺘﺢ ﺍﻟﺠﻴﻢ ﻭﺗ   (092)
ﺃﺳﻮﺍﻗًﺎ ﻓﻲ ﺍﻟﺠﺎﻫﻠﻴﺔ( ﻓﺴﻮﻕ ﻣﺠﻨﺔ ﻫﻮ ﺳﻮﻕ ﻫﺠﺮ. ﻗﺎﻝ ﺍﻟﺒﻜﺮﻱ: ﻋﻠﻰ ﺃﻣﻴﺎﻝ ﻳﺴﻴﺮﺓ ﻣﻦ ﻣﻜﺔ ﺑﻨﺎﺣﻴﺔ ﻣّﺮ ﻭﻣﺠﻨﺔ ﺑﻔﺘﺢ ﺍﻟﻤﻴﻢ ]ﻭﺫﻭ ﺍﻟﻤﺠﺎﺯ[ ﺑﻔﺘﺢ ﺍﻟﻤﻴﻢ ﻭﺍﻟﺠﻴﻢ ﻭﺑﻌﺪ ﺍﻷﻟﻒ ﺯﺍﻱ )
ﺭﻱ ﻟﺸﺮﺡ ﺻﺤﻴﺢ ﺍﻟﺒﺨﺎﺭﻱ ﺍﻟﻈﻬﺮﺍﻥ ﻭﻛﺎﻥ ﺳﻮﻗﻪ ﻋﺸﺮﺓ ﺃﻳﺎﻡ ﺁﺧﺮ ﺫﻱ ﺍﻟﻘﻌﺪﺓ ﻭﺍﻟﻌﺸﺮﻭﻥ ﻗﺒﻠﻬﺎ ﺳﻮﻕ ﻋﻜﺎﻅ ﻭﺫﻭ ﺍﻟﻤﺠﺎﺯ ﻳﻘﻮﻡ ﺑﻌﺪ ﻫﻼﻝ ﺫﻱ ﺍﻟﺤﺠﺔ ﺷﺮﺡ ﺍﻟﻘﺴﻄﻼﻧﻲ  ﺇﺭﺷﺎﺩ ﺍﻟﺴﺎ
 ﺍﻟﻨﺎﺷﺮ: ﺍﻟﻤﻄﺒﻌﺔ ﺍﻟﻜﺒﺮﻯ ﺍﻷﻣﻴﺮﻳﺔ، ﻣﺼﺮ ﻫـ(329ﻦ ﻣﺤﻤﺪ ﺑﻦ ﺃﺑﻰ ﺑﻜﺮ ﺑﻦ ﻋﺒﺪ ﺍﻟﻤﻠﻚ ﺍﻟﻘﺴﻄﻼﻧﻲ ﺍﻟﻘﺘﻴﺒﻲ ﺍﻟﻤﺼﺮﻱ، ﺃﺑﻮ ﺍﻟﻌﺒﺎﺱ، ﺷﻬﺎﺏ ﺍﻟﺪﻳﻦ )ﺍﻟﻤﺘﻮﻓﻰ: ﺍﻟﻤﺆﻟﻒ: ﺃﺣﻤﺪ ﺑ (6/ 4)
 01ﻋﺪﺩ ﺍﻷﺟﺰﺍء:  ﻫـ 3231ﺍﻟﻄﺒﻌﺔ: ﺍﻟﺴﺎﺑﻌﺔ، 
(  ﻣﺴ��ﺘﺪﺭﻙ 4503ﺡ ) 4/153( ﺻ�ﺤﻴﺢ ﺑ��ﻦ ﺧﺰﻳﻤ�ﺔ  4983ﺡ ) 9/502( ﺻ�ﺤﻴﺢ ﺍﺑ��ﻦ ﺣﺒ�ﺎﻥ  4371ﺡ ) 2/ 241( ﺳ��ﻨﻦ ﺃﺑ�ﻲ ﺩﺍﻭﺩ 1861ﺡ )  2/826ﺻ�ﺤﻴﺢ ﺍﻟﺒﺨ�ﺎﺭﻱ  (192)
ﺃﻥ ﺍﻟﻨﺎﺱ ﻓﻲ ﺃﻭﻝ ﺍﻟﺤﻭ ﻛﺎﻧﻮﺍ   ﻳﺘﺒﺎﻳﻌﻮﻥ ﺑﻤﻨﻰ ﻭﻋﺮﻓﺔ ﻭﺳﻮﻕ ﺫﻱ ﺍﻟﻤﺠﺎﺯ ﻭﻣﻮﺍﺳ�ﻢ ﺍﻟﺤﻭ،ﻓﺨ�ﺎﻓﻮﺍ ﺍﻟﺒﻴ�ﻮﻉ ﻭﻫ�ﻢ ﺣﺮﻡ،ﻓ�ﺄﻧﺰﻝ ﷲ   :»( ﺑﻠﻔﻆ ﻋﻦ ﺑﻦ ﻋﺒﺎﺱ 8461ﺡ )  1/816ﺍﻟﺤﺎﻛﻢ 
ﻓﻲ ﻣﻮﺍﺳﻢ ﺍﻟﺤﻭ ﻗﺎﻝ: ﻓﺤﺪﺛﻨﻲ ﻋﺒﻴﺪ ﺑﻦ ﻋﻤﻴﺮ ﺃﻧﻪ ﻛ�ﺎﻥ ﻳﻘﺮﺃﻫ�ﺎ ﻣ�ﻦ ﺍﻟﻤﺼ�ﺤﻒ ﻗ�ﺎﻝ:  ﻫ�ﺬﺍ ﺣ�ﺪﻳﺚ ﺻ�ﺤﻴﺢ ﻋﻠ�ﻰ ﺷ�ﺮﻁ  ﺗﺒﺎﺭﻙ ﻭﺗﻌﺎﻟﻰ :} ﻻ ﺟﻨﺎﺡ ﻋﻠﻴﻜﻢ ﺃﻥ  ﺗﺒﺘﻐﻮﺍ ﻓﻀﻼ ﻣﻦ ﺭﺑﻜﻢ {
 ﻭﻏﻴﺮﻫﻢ.   2/382( ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ 31211ﺡ )  11/311( ﺍﻟﻤﻌﺠﻢ ﺍﻟﻜﺒﻴﺮ 1448ﺡ )  3/333ﺍﻟﺸﻴﺨﻴﻦ ﻭﻟﻢ ﻳﺨﺮﺟﺎﻩ ﺍﻧﻈﺮ ﺃﻳﻀﺎ ﺳﻨﻦ ﺍﻟﺒﻴﻬﻘﻲ ﺍﻟﻜﺒﺮﻯ 
ﺡ )  4/053ﺻ�ﺤﻴﺢ ﺍﺑ�ﻦ ﺧﺰﻳﻤ�ﺔ  2:/282( ﺗﻔﺴ�ﻴﺮ ﺍﺑ�ﻦ ﺟﺮﻳ�ﺮ ﺹ 452ﺡ )  2/392( ﺳ�ﻨﻦ ﺍﻟ�ﺪﺍﺭﻗﻄﻨﻲ  4346ﺡ ) 2/551ﺪ   ﻣﺴ�ﻨﺪ ﺃﺣﻤ� 1/153ﺗﻔﺴ�ﻴﺮ ﺍﺑ�ﻦ ﺃﺑ�ﻲ ﺣ�ﺎﺗﻢ   (292)
ﺣﺪﺛﻨﺎ ﻋﺒﺪ ﷲ ﺣﺪﺛﻨﻲ ﺃﺑﻲ ﺛﻨ�ﺎ ﺃﺳ�ﺒﺎﻁ ﺛﻨ�ﺎ ﺍﻟﺤﺴ�ﻦ ﺑ�ﻦ ﻋﻤ�ﺮﻭ ﺍﻟﻔﻘﻴﻤ�ﻲ ﻋ�ﻦ ﺃﺑ�ﻲ ( ﺇﺳﻨﺎﺩﻩ ﺻﺤﻴﺢ ﻭﻟﻪ ﻣﺘﺎﺑﻌﺔ. ﻗﺎﻝ ﺍﻹﻣﺎﻡ ﺃﺣﻤﺪ ﺭﺣﻤﻪ ﷲ 9091ﺡ )  1/ 952( ﻣﺴﻨﺪ ﺍﻟﻄﻴﺎﻟﺴﻲ 1503
ﻠ�ﺖ ﻓﺬﻛﺮﻩ ﻭﻗﺎﻝ ﺍﺑﻦ ﺧﺰﻳﻤﺔ ﺭﺣﻤﻪ ﷲ ﺛﻨﺎ ﺍﻟﺤﺴﻦ ﺑﻦ ﻣﺤﻤﺪ ﺍﻟﺰﻋﻔﺮﺍﻧﻲ ﺛﻨﺎ ﻣﺮﻭﺍﻥ ﺑﻦ ﻣﻌﺎﻭﻳﺔ ﺛﻨﺎ ﺍﻟﻌﻼء ﺑﻦ ﺍﻟﻤﺴﻴﺐ ﻋﻦ ﺃﺑ�ﻲ ﺃﻣﺎﻣ�ﺔ ﺍﻟﺘﻴﻤ�ﻲ ﻗ�ﺎﻝ ﻗ--ﻣﺔ ﺍﻟﺘﻴﻤﻲ ﻗﺎﻝ ﻗﻠﺖ ﻻﺑﻦ ﻋﻤﺮ ﺃﻣﺎ
 ﺑﻪ --ﻻﺑﻦ ﻋﻤﺮ 
 (83ﺃﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ ﻟﻠﻮﺍﺣﺪﻱ )    (392)
 (77)
 
 ﺤﻴﺢ ﻟﻠﺒﺨﺎﺭﻱ؟ﺍﺑﻦ ﻋﻤﺮ ﻓﺮﺍﻭﻳﻪ ﺃﺣﻤﺪ ﻭﺃﺑﻮ ﺩﺍﻭﺩ ﻭﻗﺪ ﺃﺟﻤﻌﺖ ﺍﻷﻣﺔ ﻋﻠﻰ ﺃﻥ ﺃﺻﺢ ﻛﺘﺎﺏ ﺑﻌﺪ ﻛﺘﺎﺏ ﷲﱠ ﺗﻌﺎﻟﻰ ﺍﻟﺠﺎﻣﻊ ﺍﻟﺼ
 ﻳﺸﻜﻞ ﻋﻠﻰ ﻫﺬﺍ ﺃﻥ ﺣﺪﻳﺚ ﺍﺑﻦ ﻋﻤﺮ ﺻﺤﻴﺢ ﻻ ﻣﻄﻌﻦ ﻓﻴﻪ ﺑﻮﺟﻪ ﻣﻦ ﺍﻟﻮﺟﻮﻩ.
 ﻓﻤﺎ ﺍﻟﺠﻮﺍﺏ ﺍﻟﻔﺼﻞ ﻟﺤﻞ ﻫﺬﺍ ﺍﻹﺷﻜﺎﻝ؟
ﻭﺑﻴ�ﺎﻥ ﺫﻟ�ﻚ ﺃﻥ ﺍﻟﺤ�ﺪﻳﺚ ﻓّﺼ�ﻞ ﺍﻟﺤ�ﺪﻳﺚ ﺗﻔﺼ�ﻴﻼ ً -َﺻﻠﱠﻰ ﷲﱠ  َُﻋﻠَْﻴ�ِﻪ َﻭَﺳ�ﻠﱠَﻢ  -ﻓﺎﻟﺠﻮﺍﺏ: ﺃﻥ ﺍﻟﺤﺪﻳﺚ ﺍﻟﻤﻘﺪﻡ ﻓﻲ ﺍﻟﺴﺒﺒﻴﺔ ﻫﻮ ﺣﺪﻳﺚ ﺍﺑﻦ ﻋﻤﺮ 
ﻓﺴﺄﻟﻪ ﻋﻦ ﺍﻟﺬﻱ ﺳﺄﻟﺘﻨﻲ.  -َﺻﻠﱠﻰ ﷲﱠ  َُﻋﻠَْﻴِﻪ َﻭَﺳﻠﱠَﻢ  -: ﺟﺎء ﺭﺟﻞ ﺇﻟﻰ ﺍﻟﻨﺒﻲ -َﺭِﺿَﻲ ﷲﱠ  َُﻋْﻨﻬَُﻤﺎ  -ﻹﺗﻘﺎﻥ ﻓﻘﻮﻝ ﺍﺑﻦ ﻋﻤﺮ ﻳﺪﻝ ﻋﻠﻰ ﺍﻟﻀﺒﻂ ﻭﺍ
ﻳﺠﺒﻪ ﺣﺘﻰ ﻓﺎﻟﻘﻀﻴﺔ ﻓﻴﻬﺎ ﺳﺆﺍﻝ، ﻭﺍﻟﺴﺆﺍﻝ ﺃﻳﻀﺎ ًﻋﻦ ﺍﻟﻜﺮﺍء ﻓﻲ ﺍﻟﺤﻭ ﺛﻢ ﻗﻮﻟﻪ: ﻓﻠﻢ  -َﺻﻠﱠﻰ ﷲﱠ  َُﻋﻠَْﻴِﻪ َﻭَﺳﻠﱠَﻢ  -ﻳﺒﻴﻦ ﺃﻥ ﺳﺆﺍﻟﻪ ﻛﺴﺆﺍﻝ ﺍﻟﻨﺒﻲ 
 ﻧﺰﻝ ﻋﻠﻴﻪ ﺟﺒﺮﻳﻞ ﺑﻬﺬﻩ ﺍﻵﻳﺔ، ﺩﻟﻴﻞ ﺻﺮﻳﺢ ﻋﻠﻰ ﺃﻥ ﺍﻵﻳﺔ ﻧﺰﻟﺖ ﺑﺴﺒﺐ ﺳﺆﺍﻝ ﺍﻟﺮﺟﻞ.
 ﺍﻟﺮﺍﻭﻱ )ﺩﻋﺎﻩ(.ﻗﺎﻝ ﺩﻟﻴﻞ ﻋﻠﻰ ﻣﺎ ﺗﻘﺪﻡ ﺇﺫ ﻟﻮ ﻛﺎﻧﻮﺍ ﺟﻤﺎﻋﺔ ﻛﻤﺎ ﻓﻲ ﺣﺪﻳﺚ ﺍﺑﻦ ﻋﺒﱠﺎٍﺱ ﻟﻤﺎ  -َﺻﻠﱠﻰ ﷲﱠ  َُﻋﻠَْﻴِﻪ َﻭَﺳﻠﱠَﻢ  -ﻭﻗﻮﻟﻪ: ﻓﺪﻋﺎﻩ ﺍﻟﻨﺒﻲ 
 ﺜﻼﺛﺔ ﺗﻨﺘﻬﻲ، ﻗﺒﻞ ﺍﻟﺤﻭ ﻭﺣﻴﻨﺌﺬ ﺗﻨﻔﻚ ﺍﻟﺘﺠﺎﺭﺓ ﻋﻦ ﺍﻟﻌﺒﺎﺩﺓ ﻓﻼ ﻳﺒﻘﻰ ﺇﺷﻜﺎﻝ ﻳُﺴﺄﻝ ﻋﻨﻪ.ﺛﻢ ﻣﻤﺎ ﻳﺆﻳﺪ ﻫﺬﺍ ﻭﻳﺆﻛﺪﻩ ﺃﻥ ﺍﻷﺳﻮﺍﻕ ﺍﻟ
 ﺍﺑﻦ ﻋﺒﱠﺎٍﺱ: ﻓﺘﺄﺛﻤﻮﺍ ﻓﻨﺰﻟﺖ ﺍﻵﻳﺔ؟ﻗﺎﻝ ﻓﺈﻥ ﻗﻴﻞ: ﻛﻴﻒ 
ﺍﻹﺛ�ﻢ ﻭﺍﻟﺤ�ﺮﺝ ﻛﻤ�ﺎ ﻓ�ﻲ  ﻭﺍﻟﺠﻨﺎﺡ ﻫﻮ ﴾ﻟَْﻴَﺲ َﻋﻠَْﻴُﻜْﻢ ُﺟﻨَﺎٌﺡ ﺃَْﻥ ﺗَْﺒﺘَُﻐﻮﺍ ﻓَْﻀًﻼ ِﻣْﻦ َﺭﺑﱢُﻜﻢ ْ﴿ﻓﺎﻟﺠﻮﺍﺏ: ﺭﺑﻤﺎ ﻓﻬﻢ ﺍﺑﻦ ﻋﺒﱠﺎٍﺱ ﻫﺬﺍ ﻣﻦ ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ: 
 ﺍﻵﻳﺔ.- ﴾ﺍْﻋﺘََﻤَﺮ ﻓََﻼ ُﺟﻨَﺎَﺡ َﻋﻠَْﻴِﻪ ﺃَْﻥ ﻳَﻄﱠﻮﱠ َﻑ ﺑِِﻬَﻤﺎ ﺃﻭﺇِﻥﱠ ﺍﻟﺼﱠ ﻔَﺎ َﻭﺍْﻟَﻤْﺮَﻭﺓ َِﻣْﻦ َﺷَﻌﺎﺋِِﺮ ﷲﱠ  ِﻓََﻤْﻦ َﺣﻭﱠ ﺍْﻟﺒَْﻴَﺖ ﴿ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ: 
  
 ﺍﻟﻨﺘﻴﺠﺔ:
 -َﺻﻠﱠﻰ ﷲﱠ  َُﻋﻠَْﻴِﻪ َﻭَﺳﻠﱠَﻢ  -ﻗﺼﺔ ﺳﺆﺍﻝ ﺍﻟﺮﺟﻞ ﻟﺮﺳﻮﻝ ﷲﱠ ﻓﻲ  -َﺭِﺿَﻲ ﷲﱠ  َُﻋْﻨﻬَُﻤﺎ  -ﺃﻥ ﺳﺒﺐ ﻧﺰﻭﻝ ﺍﻵﻳﺔ ﻫﻮ ﺣﺪﻳﺚ ﺍﺑﻦ ﻋﻤﺮ  
ﺑﻬ�ﺬﻩ ﺍﻵﻳ�ﺔ، ﻭﺍﻵﻳ�ﺔ ﺑﻌﻤ�ﻮﻡ ﻟﻔﻈﻬ�ﺎ ﺗﺘﻨ�ﺎﻭﻝ ﺟﻤﻴ�ﻊ ﺍﻟﺘﺠ�ﺎﺭﺍﺕ ﻓ�ﻲ  -ﻋﻠﻴﻪ ﺍﻟﺴ�ﻼﻡ  -ﻋﻦ ﺍﻟﻜﺮﺍء ﻓﻲ ﺍﻟﺤﻭ، ﻓﻠﻢ ﻳﺠﺒﻪ ﺣﺘﻰ ﻧﺰﻝ ﻋﻠﻴﻪ ﺟﺒﺮﻳﻞ 
 ﺍﻧﺘﻬﻲ.(492F392)ﻭﻣﻮﺍﻓﻘﺘﻪ ﻟﻠﻔﻆ ﺍﻵﻳﺔ ﻭﷲﱠ ﺃﻋﻠﻢﺍﻟﺤﻭ ﻭﻟﻴﺴﺖ ﻣﻘﺼﻮﺭﺓ ﻋﻠﻰ ﺻﻮﺭﺓ ﺍﻟﺴﺒﺐ ﻭﺫﻟﻚ ﻟﺼﺤﺔ ﺳﻨﺪ ﺍﻟﺤﺪﻳﺚ، ﻭﺗﺼﺮﻳﺤﻪ ﺑﺎﻟﻨﺰﻭﻝ، 
ﻛﺎﻧ�ﺖ  ﺎﻋﻜﺎﻅ ﻭﻣﺠﻨﺔ ﺗﻨﺘﻬ�ﻲ ﻗﺒ�ﻞ ﺍﻟﺤ�ﻭ ﻫ�ﺬﺍ ﺻ�ﺤﻴﺢ ﻟﻜﻨﻬ� ﻭﻗﻮﻟﻪ ﺃﻥ ﺳﻮﻕ.ﻓﻲ ﺍﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝﻫﺬﺍ ﻣﺎ ﺫﻛﺮﻩ ﺻﺎﺣﺐ ﺍﻟﻤﺤﺮﺭ  
 .ﻓﻲ ﻣﻮﺍﺳﻢ ﺍﻟﺤﻭ ﻭﻣﻌﻠﻮﻡ ﺃﻧﻬﻢ ﻛﺎﻧﻮﺍ ﻳﺤﺮﻣﻮﻡ ﻓﻲ ﻣﻮﺍﺳﻢ ﺍﻟﺤﻭ ﻭﻫﻲ ﺷﻮﺍﻝ ﻭﺫﻱ ﺍﻟﻘﻌﺪﺓ ﻭﻋﺸﺮ ﺫﻱ ﺍﻟﺤﺠﺔ ﻭﻗﻴﻞ ﻛﻞ ﺫﻱ ﺍﻟﺤﺠﺔ
ﻳﻘﻪ ﺑﻴﻦ ﺍﻟﻜﺮﺍء ﻭﺑﻴﻦ ﺍﻟﺘﺠﺎﺭﺓ ﻟﻴﺲ ﺑﺠﻴﺪ ﻷﻥ ﺍﻟﻜﺮﺍء ﺃﺣﺪ ﺃﻧﻮﺍﻉ ﺍﻟﺘﺠﺎﺭﺓ ﻭﻣﻤﺎ ﻳﺆﻳ�ﺪ ﺫﻟ�ﻚ ﻣ�ﺎ ﺃﺧﺮﺟ�ﻪ ﻋﺒ�ﺪ ﺑ�ﻦ ﺣﻤﻴ�ﺪ ﻛﺬﻟﻚ ﺗﻔﺮ 
ﻟ�ﻴﺲ ﻋﻠ�ﻴﻜﻢ ﺟﻨ�ﺎﺡ ﺍﻥ ﺗﺒﺘﻐ�ﻮﺍ ﻓﻀ�ﻼ ﻣ�ﻦ ﴿ﻻ ﺑ�ﺄﺱ ﺑ�ﺬﻟﻚ ﻭﺗ�ﻼ ﻘ�ﺎﻝ ﺳﻤﻌﺖ ﺍﺑﻦ ﻋﻤﺮ ﺳ�ﺌﻞ ﻋ�ﻦ ﺍﻟﺮﺟ�ﻞ ﻳﺤ�ﻭ ﻓﻴﺘﺠ�ﺮ ﻓﻗﺎﻝ ﻋﻦ ﺃﺑﻲ ﺃﻣﻴﻤﺔ 
 .. ﺍﻧﺘﻬﻲ(592F492)﴾ ﺭﺑﻜﻢ
 ﻓﺘﺒﻴﻦ ﻣﻨﻪ ﻋﺪﻡ ﺍﻟﺘﻔﺮﻗﺔ ﺑﻴﻦ ﺍﻟﺘﺠﺎﺭﺓ ﻭﺍﻟﻜﺮﺍء.،ﺃﺛﺮ ﺳﺒﺐ ﺍﻟﻨﺰﻭﻝ ﺍﻟﺬﻱ ﻓﻴﻪ ﺍﻟﻜﺮﺍءﻭﻫﻮ ﺭﺍﻭﻱ  ﻋﻤﺮﻓﻬﺬﻩ ﻓﺘﻮﻱ ﺍﺑﻦ  
ﻋﺒ�ﺪ ﺑ�ﻦ ﺣﻤﻴ�ﺪ ﻗ�ﺎﻝ ﻭ.ﻭﻗﺪ ﻭﺭﺩ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﺍﻵﻳﺔ ﺳﺒﺐ ﺁﺧﺮ ﺫﻛﺮﻩ ﺍﻹﻣﺎﻡ ﺍﺑﻦ ﺣﺠﺮ ﻓﻲ ﺍﻟﻌﺠﺎﺏ ﻭﻋﺰﺍﻩ ﺇﻟﻰ ﻋﺒﺪ ﺑﻦ ﺣﻤﻴﺪ 
 ﴾ ﻠ�ﻴﻜﻢ ﺟﻨ�ﺎﺡ ﺃﻥ ﺗﺒﺘﻐ�ﻮﺍ ﻓﻀ�ﻼ ﻣ�ﻦ ﺭﺑﻜ�ﻢﻟ�ﻴﺲ ﻋ ﴿ﻻ ﻳﺘﺠ�ﺮﻭﻥ ﻓﻨﺰﻟ�ﺖ. ﻛﺎﻥ ﻧ�ﺎﺱ ﻳﺤﺠ�ﻮﻥ ﻭ :ﺣﺪﺛﻨﺎ ﺃﺑﻮ ﻧﻌﻴﻢ ﺛﻨﺎ ﻋﻤﺮ ﺑﻦ ﺫﺭ ﻋﻦ ﻣﺠﺎﻫﺪ
 .(692F592)ﻓﺮﺧﺺ ﻟﻬﻢ ﻓﻲ ﺍﻟﻤﺘﺠﺮ ﻭ ﺍﻟﺮﻛﻮﺏ ﻭ ﺍﻟﺰﺍﺩ
ﻓﻔﻲ ﻫﺬﺍ ﺍﻟﺴﺒﺐ ﺃﻥ ﺍﻟﺮﺧﺼﺔ ﻛﺎﻧ�ﺖ ﻻﻣﺘﻨ�ﺎﻋﻬﻢ ﻋ�ﻦ ﺍﻟﺘﺠ�ﺎﺭﺓ ﻓﻨﺰﻟ�ﺖ ﺍﻵﻳ�ﺔ ﻣﺒﻴﺤ�ﺔ ﻟﻠﺘﺠ�ﺎﺭﺓ ﻭﺍﻟﺴ�ﺒﺐ ﺍﻷﻭﻝ ﻛ�ﺎﻥ ﻷﻧﻬ�ﻢ ﻛ�ﺎﻧﻮﺍ  
 .ﺫﻟﻚﻳﺘﺎﺟﺮﻭﻥ ﻓﻲ ﺍﻟﺠﺎﻫﻠﻴﺔ ﻓﺴﺄﻟﻮﺍ ﻋﻦ ﺍﻟﺘﺠﺎﺭﺓ ﻓﻲ ﻣﻮﺍﺳﻢ ﺍﻟﺤﻭ ﻓﻲ ﺍﻹﺳﻼﻡ ﻓﺮﺧﺺ ﻟﻬﻢ ﻓﻲ 
ﻓﻠﻤﺎ ﺟﺎء ﺍﻹﺳﻼﻡ ﺗﺤﺮﺟ�ﻮﺍ ،ﺑﺄﻧﻬﻢ ﻫﻢ ﺃﻧﻔﺴﻬﻢ ﺍﻟﺬﻳﻦ ﻛﺎﻧﻮﺍ ﻳﺘﺎﺟﺮﻭﻥ ﻓﻲ ﺍﻟﺠﺎﻫﻠﻴﺔ ﻓﻲ ﻣﻮﺍﺳﻢ ﺍﻟﺤﻭﻘﺎﻝ ﺃﻥ ﻳ،ﻭﻭﺟﻪ ﺍﻟﺠﻤﻊ ﺳﻬﻞ 
 .ﻓﻨﺰﻟﺖ ﺍﻟﺮﺧﺼﺔ ﻓﻲ ﺫﻟﻚ ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ،�ﺣﻴﻨﺌﺬ ﺳﺄﻟﻮﺍ ﺍﻟﻨﺒﻲ ،ﻣﻦ ﺍﻟﺘﺠﺎﺭﺓ ﻓﺎﻣﺘﻨﻌﻮﺍ ﻣﻨﻬﺎ
 ﺍﻟﻤﻌﻨﻰ ﻋﻦ ﻣﺎ ﺗﻘﺪﻡ ﻓﻠﺬﻟﻚ ﺃﻛﺘﻔﻲ ﺑﻤﺎ ﺫﻟﻚ ﻭﺑﺎﻟ ﺍﻟﺘﻮﻓﻴﻖ.ﻭﻗﺪ ﻭﺭﺩ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﺁﺛﺎﺭ ﺃﺧﺮﻯ ﻟﻜﻨﻬﺎ ﻻ ﺗﺨﺮﺝ ﻓﻲ  
 
 ﻟﻶﻳﺎﺕ[ ﻣﺨﺘﺼﺮ] ﺗﻔﺴﻴﺮ 
 ﴿ :ﻓ�ﺄﻋﻠَﻢ ﷲﱠ  ُﺗﻌ�ﺎﻟﻰ ﺃﻧ�ﻪ ﻻ ﺣ�ﺮﺝ ﻓ�ﻲ ﺍﺑﺘﻐ�ﺎء ﺍﻟ�ﺮﱢ ﺯﻕ ﺑﻘﻮﻟ�ﻪ،ﻛﺎﻥ ﻗﻮٌﻡ ﻳﺰﻋﻤﻮﻥ ﺃﻧﱠﻪ ﻻ َﺣﻭﱠ ﻟﺘﺎﺟٍﺮ ﻭﻻ َﺟﻤﱠ ﺎﻝ ٍ.ﺍﻵﻳﺔ ﴾ ...ﻟﻴﺲ ﻋﻠﻴﻜﻢ ﺟﻨﺎﺡ ﴿
 .(792F692)ﺭﺯﻗﺎ ًﺑﺎﻟﺘﺠﱢ ﺎﺭﺓ ﻓﻲ ﺍﻟﺤﻭﱢ  :ﻱ ْﺃَ ﴾ﻟﻴﺲ ﻋﻠﻴﻜﻢ ﺟﻨﺎﺡ ﺃﻥ ﺗﺒﺘﻐﻮﺍ ﻓﻀﻼ ًﻣﻦ ﺭﺑﻜﻢ
  
 .)ﺛﻢ ﺃﻓﻴﻀﻮﺍ (  :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ 
ﻭﻛﺎﻧﺖ ﻗ��ﺮﻳﺶ ﺗﻘ��ﻒ ﺩﻭﻥ ﺫﻟ��ﻚ ،ﻛﺎﻧ��ﺖ ﺍﻟﻌ��ﺮﺏ ﺗﻘ��ﻒ ﺑﻌﺮﻓ��ﻪ   »: ﻗ��ﺎﻝﺍﺑ��ﻦ ﻋﺒ��ﺎﺱ  ﺃﺧ��ﺮﺝ ﺍﺑ��ﻦ ﺟﺮﻳ��ﺮ ﻋ��ﻦ .311
 .« ﴾ (892F792)ﺛﻢ ﺃﻓﻴﻀﻮﺍ ﻣﻦ ﺣﻴﺚ ﺃﻓﺎﺽ ﺍﻟﻨﺎﺱ﴿ﻓﺄﻧﺰﻝ ﷲ ،ﺑﺎﻟﻤﺰﺩﻟﻔﺔ
ﻭﻳﻘ�ﻒ ﺍﻟﻨ�ﺎﺱ ﺑﻌﺮﻓ�ﺔ ﺶ ﻳﻘﻔﻮﻥ ﺑﺎﻟﻤﺰﺩﻟﻔﺔ ﻛﺎﻧﺖ ﻗﺮﻳ » ﻗﺎﻟﺖ:ﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺍﻟﻤﻨﺬﺭ ﻋﻦ ﺃﺳﻤﺎء ﺑﻨﺖ ﺃﺑﻲ ﺑﻜﺮ  .411
         .« (992F892)﴾ ﺛﻢ ﺃﻓﻴﻀﻮﺍ ﻣﻦ ﺣﻴﺚ ﺃﻓﺎﺽ ﺍﻟﻨﺎﺱ﴿ﺇﻻ ﺷﻴﺒﺔ ﺑﻦ ﺭﺑﻴﻌﺔ ﻓﺄﻧﺰﻝ ﷲ 
 
 [  ﺗﻌﻠﻴﻖ] 
ﻛﺒ�ﺮﺍ ً –ﻭﻓﻴﻤ�ﺎ ﺃﻥ ﺳ�ﺒﺐ ﺍﻟﻨ�ﺰﻭﻝ ﻛ�ﺎﻥ ﻓ�ﻲ ﻗ�ﺮﻳﺶ ﺣﻴ�ﺚ ﻛ�ﺎﻧﻮﺍ ﻳﻘﻔ�ﻮﻥ ﺑﻤﺰﺩﻟﻔ�ﺔ  .ﺫﻛﺮ ﺍﻟﻤﺆﻟ�ﻒ ﺭﺣﻤ�ﻪ ﷲ ﻫﻨ�ﺎ ﻫ�ﺬﻳﻦ ﺍﻷﺛ�ﺮﻳﻦ 
ﻋ�ﻦ  ﺃﺧﺮﺝ ﻋﺒﺪ ﺑ�ﻦ ﺣﻤﻴ�ﺪ ﻣﻨﻄﺮﻳ�ﻖ ﻣﻌﻤ�ﺮ،ﺍﻟﻤﻌﻠﻮﻡ ﺃﻥ ﻣﻨﺎﺳﻚ ﺍﻟﺤﻭ ﻛﺎﻧﺖ ﻓﻲ ﺍﻟﻌﺮﺏ ﻗﺒﻞ ﺍﻹﺳﻼﻡ ﻭﺫﻟﻚ ﻗﺒﻞ ﺍﻹﺳﻼﻡ ﻭﻣﻦ –ﻭﺍﺳﺘﻌﻼء 
ﻓ�ﺈﻧﻜﻢ ﺇﻥ ﻋﻈﻤ�ﺘﻢ ،ﺑﻌﻀ�ﻬﻢ ﻟ�ﺒﻌﺾ: ﻻ ﺗﻌﻈﻤ�ﻮﺍ ﺇﻻ ﺍﻟﺤﺮﻡﻘ�ﺎﻝ ﻭ ﺃﺣﻼﻓﻬ�ﺎ ﻭ ﻫ�ﻢ ﺍﻟﺤﻤ�ﺲ ﻓ ﻗﺮﻳﺸ�ﺎً ﻛﺎﻥ ﺍﻟﻨﺎﺱ ﻳﻘﻔﻮﻥ ﺑﻌﺮﻓﺔ ﺇﻻ " :ﺍﻟﺰﻫﺮﻱ
 _______________
 ﺍﻟﻤﻤﻠﻜﺔ ﺍﻟﻌﺮﺑﻴﺔ ﺍﻟﺴﻌﻮﺩﻳﺔ -ﺍﻟﻨﺎﺷﺮ: ﺩﺍﺭ ﺍﺑﻦ ﺍﻟﺠﻮﺯﻱ، ﺍﻟﺪﻣﺎﻡ  ﺍﻟﻤﺆﻟﻒ: ﺧﺎﻟﺪ ﺑﻦ ﺳﻠﻴﻤﺎﻥ ﺍﻟﻤﺰﻳﻨﻲ (752/ 1ﺴﻌﺔ )ﺍﻟﻤﺤﺮﺭ ﻓﻲ ﺃﺳﺒﺎﺏ ﻧﺰﻭﻝ ﺍﻟﻘﺮﺁﻥ ﻣﻦ ﺧﻼﻝ ﺍﻟﻜﺘﺐ ﺍﻟﺘ   (492)
 2ﻋﺪﺩ ﺍﻷﺟﺰﺍء:  ﻡ( 6002 -ﻫـ  7241ﺍﻟﻄﺒﻌﺔ: ﺍﻷﻭﻟﻰ، )
 (105/ 1ﺍﻟﻌﺠﺎﺏ ﻓﻲ ﺑﻴﺎﻥ ﺍﻷﺳﺒﺎﺏ )   (592)
 (105/ 1ﺍﻟﻌﺠﺎﺏ ﻓﻲ ﺑﻴﺎﻥ ﺍﻷﺳﺒﺎﺏ )   (692)
 (25ﺍﻟﻮﺟﻴﺰ ﻟﻠﻮﺍﺣﺪﻱ )    (792)
ﺣﺪﺛﻨﻲ ﺃﺣﻤﺪ ﺑﻦ ﻣﺤﻤﺪ ﺍﻟﻄﻮﺳﻲ ﻗﺎﻝ ﺛﻨﺎ ﺃﺑﻮ ﺗﻮﺑﺔ ﻗﺎﻝ ﺛﻨﺎ ﺃﺑ�ﻮ ﺇﺳ�ﺤﺎﻕ ﺍﻟﻔ�ﺰﺍﺭﻱ ﻋ�ﻦ ﺳ�ﻔﻴﺎﻥ ﻋ�ﻦ ﺣﺴ�ﻴﻦ ﺑ�ﻦ ﻋﺒﻴ�ﺪ ﷲ ﻋ�ﻦ ﻭﺭﺟﺎﻟﻪ ﺭﺟﺎﻝ ﺍﻟﺼﺤﻴﺤﻘﺎﻝ  2/292ﺗﻔﺴﻴﺮ ﺑﻦ ﺟﺮﻳﺮ  (892)
 ﺑﻪ -ﻋﻜﺮﻣﺔ ﻋﻦ ﺑﻦ ﻋﺒﺎﺱ
 ﻟﻢ ﺃﻗﻒ ﻋﻠﻰ ﺇﺳﻨﺎﺩﻩ. (992)
 (87)
ﻓ��ﺄﻣﺮﻫﻢ ﷲ ﺃﻥ ﻳﻔﻴﻀ��ﻮﺍ ﻣ��ﻦ ﺣﻴ��ﺚ ﺃﻓ��ﺎﺽ ،ﻗﻔ��ﻮﺍ ﺑﺤﻤﻊﻏﻴ��ﺮ ﺍﻟﺤ��ﺮﻡ ﺃﻭﺷ��ﻚ ﺃﻥ ﻳﺘﻬ��ﺎﻭﻥ ﺍﻟﻨ��ﺎﺱ ﺑﺤ��ﺮﻣﻜﻢ ﻓﻘﺼ��ﺮﻭﺍ ﻋ��ﻦ ﻣﻮﻗ��ﻒ ﺍﻟﺤ��ﻖ ﻓﻮ
 . (003F992)ﺍﻟﻨﺎﺱ
ﻻ  -ﻛﺎﻧ�ﺖ ﻗ�ﺮﻳﺶ : ﻗ�ﺎﻝ،ﻭﻳﺸﻬﺪ ﻟﻪ ﻣﺎ ﺭﻭﺍﻩ ﺍﺑﻦ ﺟﺮﻳﺮ ﻋﻦ ﺍﺑﻦ ﺃﺑﻲ ﻧﺠﻴﺢ،ﻭﻓﻲ ﻫﺬﺍ ﺍﻷﺛﺮ ﺩﻟﻴﻞ ﻋﻠﻰ ﺃﻧﻬﻢ ﺇﻧﻤﺎ ﻓﻌﻠﻮﻩ ﺍﺳﺘﻌﻼء 
ﺤﺮﻣ�ﺔ ﻭﻭﻻﺓ ﺍﻟﺒﻴ�ﺖ، ﻭﻗ�ﺎﻁﻨﻮ ﻣﻜ�ﺔ ﻧﺤ�ﻦ ﺑﻨ�ﻮ ﺇﺑ�ﺮﺍﻫﻴﻢ ﻭﺃﻫ�ﻞ ﺍﻟ: ﻗ�ﺎﻟﻮﺍﺍﺑﺘﺪﻋﺖ ﺃﻣﺮ ﺍﻟﺤﻤﺲ، ﺭﺃﻳﺎ ﺭﺃﻭﻩ ﺑﻴﻨﻬﻢ،  -ﺑﻌﺪﻩ  ﺃﻡ ﺃﺩﺭﻱ ﻗﺒﻞ ﺍﻟﻔﻴﻞ 
ﻭﺳﺎﻛﻨﻮﻫﺎ، ﻓﻠﻴﺲ ﻷﺣﺪ ﻣﻦ ﺍﻟﻌﺮﺏ ﻣﺜﻞ ﺣﻘﻨﺎ ﻭﻻ ﻣﺜﻞ ﻣﻨﺰﻟﻨﺎ، ﻭﻻ ﺗﻌﺮﻑ ﻟﻪ ﺍﻟﻌﺮﺏ ﻣﺜﻞ ﻣﺎ ﺗﻌﺮﻑ ﻟﻨﺎ، ﻓﻼ ﺗﻌﻈﻤﻮﺍ ﺷ�ﻴﺌﺎ ﻣ�ﻦ ﺍﻟﺤ�ﻞ ﻛﻤ�ﺎ 
ﻗ�ﺪ ﻋﻈﻤ�ﻮﺍ ﻣ�ﻦ ﺍﻟﺤ�ﻞ ﻣﺜ�ﻞ ﻣ�ﺎ ﻋﻈﻤ�ﻮﺍ ﻣ�ﻦ ﺍﻟﺤ�ﺮﻡ، ﻓﺘﺮﻛ�ﻮﺍ : ﻗ�ﺎﻟﻮﺍﻭ .ﺗﻌﻈﻤ�ﻮﻥ ﺍﻟﺤ�ﺮﻡ، ﻓ�ﺈﻧﻜﻢ ﺇﻥ ﻓﻌﻠ�ﺘﻢ ﺫﻟ�ﻚ ﺍﺳ�ﺘﺨﻔﺖ ﺍﻟﻌ�ﺮﺏ ﺑﺤ�ﺮﻣﻜﻢ
ﻟﻮﻗﻮﻑ ﻋﻠﻰ ﻋﺮﻓﺔ، ﻭﺍﻹﻓﺎﺿﺔ ﻣﻨﻬﺎ، ﻭﻫﻢ ﻳﻌﺮﻓﻮﻥ ﻭﻳﻘﺮﻭﻥ ﺃﻧﻬﺎ ﻣ�ﻦ ﺍﻟﻤﺸ�ﺎﻋﺮ ﻭﺍﻟﺤ�ﻭ ﻭﺩﻳ�ﻦ ﺇﺑ�ﺮﺍﻫﻴﻢ، ﻭﻳ�ﺮﻭﻥ ﻟﺴ�ﺎﺋﺮ ﺍﻟﻨ�ﺎﺱ ﺃﻥ ﻳﻘﻔ�ﻮﺍ ﺍ
ﻧﺤﻦ ﺃﻫﻞ ﺍﻟﺤﺮﻡ، ﻓﻠﻴﺲ ﻳﻨﺒﻐﻲ ﻟﻨﺎ ﺃﻥ ﻧﺨﺮﺝ ﻣﻦ ﺍﻟﺤﺮﻣﺔ، ﻭﻻ ﻧﻌﻈﻢ ﻏﻴﺮﻫ�ﺎ ﻛﻤ�ﺎ ﻧﻌﻈﻤﻬ�ﺎ ﻧﺤ�ﻦ : ﻗﺎﻟﻮﺍﻋﻠﻴﻬﺎ، ﻭﺃﻥ ﻳﻔﻴﻀﻮﺍ ﻣﻨﻬﺎ، ﺇﻻ ﺃﻧﻬﻢ 
 .ﻭﺍﻟﺤﻤﺲ: ﺃﻫﻞ ﺍﻟﺤﺮﻡ -ﺍﻟﺤﻤﺲ 
ﺛﻢ ﺟﻌﻠﻮﺍ ﻟﻤﻦ ﻭﻟﺪﻭﺍ ﻣﻦ ﺍﻟﻌﺮﺏ ﻣﻦ ﺳﺎﻛﻨﻲ ﺍﻟﺤﻞ ﻣﺜﻞ ﺍﻟﺬﻱ ﻟﻬﻢ ﺑﻮﻻﺩﺗﻬﻢ ﺇﻳﺎﻫﻢ، ﻓﻴﺤﻞ ﻟﻬﻢ ﻣﺎ ﻳﺤﻞ ﻟﻬﻢ، ﻭﻳﺤﺮﻡ ﻋﻠﻴﻬﻢ ﻣ�ﺎ ﻳﺤ�ﺮﻡ ﻋﻠ�ﻴﻬﻢ. 
ﻻ ﻳﻨﺒﻐﻲ ﻟﻠﺤﻤﺲ ﺃﻥ ﻳﺄﻗﻄﻮﺍ ﺍﻷﻗﻂ، ﻭﻻ »ﻗﺎﻟﻮﺍ: ﻭﻛﺎﻧﺖ ﻛﻨﺎﻧﺔ ﻭﺧﺰﺍﻋﺔ ﻗﺪ ﺩﺧﻠﻮﺍ ﻣﻌﻬﻢ ﻓﻲ ﺫﻟﻚ. ﺛﻢ ﺍﺑﺘﺪﻋﻮﺍ ﻓﻲ ﺫﻟﻚ ﺃﻣﻮﺭﺍ ﻟﻢ ﺗﻜﻦ، ﺣﺘﻰ 
ﺛ�ﻢ ﺭﻓﻌ�ﻮﺍ ﻓ�ﻲ ﺫﻟ�ﻚ  .«ﻫﻢ ﺣﺮﻡ، ﻭﻻ ﻳﺪﺧﻠﻮﺍ ﺑﻴﺘﺎ ﻣﻦ ﺷﻌﺮ، ﻭﻻ ﻳﺴﺘﻈﻠﻮﺍ ﺇﻥ ﺍﺳﺘﻈﻠﻮﺍ ﺇﻻ ﻓﻲ ﺑﻴﻮﺕ ﺍﻷﺩﻡ ﻣﺎ ﻛﺎﻧﻮﺍ ﺣﺮﺍﻣ�ﺎﻳﺴﻸﻭﺍ ﺍﻟﺴﻤﻦ ﻭ
ﻋﻤ�ﺎﺭﺍ، ﻭﻻ ﻳﻄﻮﻓ�ﻮﻥ  ﺃﻭﻻ ﻳﻨﺒﻐﻲ ﻷﻫﻞ ﺍﻟﺤﻞ ﺃﻥ ﻳﺄﻛﻠﻮﺍ ﻣﻦ ﻁﻌ�ﺎﻡ ﺟ�ﺎءﻭﺍ ﺑ�ﻪ ﻣﻌﻬ�ﻢ ﻣ�ﻦ ﺍﻟﺤ�ﻞ ﻓ�ﻲ ﺍﻟﺤ�ﺮﻡ،  ﺇﺫﺍ ﺟ�ﺎءﻭﺍ ﺣﺠﺎﺟ�ﺎ »ﻘﺎﻟﻮﺍ: ﻓ
ﻓﺤﻤﻠﻮﺍ ﻋﻠﻰ ﺫﻟﻚ ﺍﻟﻌ�ﺮﺏ ﻓ�ﺪﺍﻧﺖ ﺑ�ﻪ،  .«ﺛﻴﺎﺏ ﺍﻟﺤﻤﺲ، ﻓﺈﻥ ﻟﻢ ﻳﺠﺪﻭﺍ ﻣﻨﻬﺎ ﺷﻴﺌﺎ ﻁﺎﻓﻮﺍ ﺑﺎﻟﺒﻴﺖ ﻋﺮﺍﺓ ﺑﺎﻟﺒﻴﺖ ﺇﺫﺍ ﻗﺪﻣﻮﺍ ﺃﻭﻝ ﻁﻮﺍﻓﻬﻢ ﺇﻻ ﻓﻲ
ﺛ�ﻢ  "ﺣ�ﻴﻦ ﺃﺣﻜ�ﻢ ﻟ�ﻪ ﺩﻳﻨ�ﻪ ﻭﺷ�ﺮﻉ ﻟ�ﻪ ﺣﺠ�ﻪ:  -ﻓ�ﺄﻧﺰﻝ ﷲ ،�ﻭﺃﺧﺬﻭﺍ ﺑﻤﺎ ﺷﺮﻋﻮﺍ ﻟﻬﻢ ﻣﻦ ﺫﻟﻚ، ﻓﻜ�ﺎﻧﻮﺍ ﻋﻠ�ﻰ ﺫﻟ�ﻚ ﺣﺘ�ﻰ ﺑﻌ�ﺚ ﷲ ﻣﺤﻤ�ﺪﺍ 
ﻓ�ﺮﻓﻌﻬﻢ ﻓ�ﻲ ﺳ�ﻨﺔ ﺍﻟﺤ�ﻭ ﺇﻟ�ﻰ  -ﺍﻟﻌ�ﺮﺏ "ﺍﻟﻨ�ﺎﺱ"، ﻭﻗﺮﻳﺸ�ﺎً ﻳﻌﻨ�ﻲ  - "ﻢﺃﻓﻴﻀﻮﺍ ﻣﻦ ﺣﻴﺚ ﺃﻓ�ﺎﺽ ﺍﻟﻨ�ﺎﺱ ﻭﺍﺳ�ﺘﻐﻔﺮﻭﺍ ﷲ ﺇﻥ ﷲ ﻏﻔ�ﻮﺭ ﺭﺣ�ﻴ
ﻋﻦ ﺍﻟﻨﺎﺱ ﺑﺎﻹﺳ�ﻼﻡ ﺣ�ﻴﻦ ﺑﻌ�ﺚ ﷲ  -ﻭﻣﺎ ﻛﺎﻧﺖ ﻗﺮﻳﺶ ﺍﺑﺘﺪﻋﺖ ﻣﻨﻪ -ﻋﺮﻓﺎﺕ، ﻭﺍﻟﻮﻗﻮﻑ ﻋﻠﻴﻬﺎ، ﻭﺍﻹﻓﺎﺿﺔ ﻣﻨﻬﺎ. ﻓﻮﺿﻊ ﷲ ﺃﻣﺮ ﺍﻟﺤﻤﺲ
 ﺍﻧﺘﻬﻲ . (103F003)ﺭﺳﻮﻟﻪ
 
 ] ﻗﻮﻝ ﺁﺧﺮ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﺍﻵﻳﺔ[
ﻣ�ﻦ ﺣﻴ�ﺚ ﺃﻓ�ﺎﺽ  ﴿، ﺍﻟﻤﺴ�ﻠﻤﻮﻥ ﻛﻠﻬ�ﻢ، ﻭﺍﻟﻤﻌﻨ�ﻲ ﺑﻘﻮﻟ�ﻪ:﴾ﺛ�ﻢ ﺃﻓﻴﻀ�ﻮﺍ ﴿ﺑﻘﻮﻟ�ﻪ:ﺁﺧ�ﺮﻭﻥ: ﺍﻟﻤﺨ�ﺎﻁﺒﻮﻥ ﻗ�ﺎﻝ ﺃﺧﺮﺝ ﺍﺑ�ﻦ ﺟﺮﻳ�ﺮ ﻭ 
 . ﺍﻧﺘﻬﻲ (203F103)، ﺇﺑﺮﺍﻫﻴﻢ ﺧﻠﻴﻞ ﺍﻟﺮﺣﻤﻦ ﻋﻠﻴﻪ ﺍﻟﺴﻼﻡ﴾ﺍﻟﻨﺎﺱ﴿، ﻣﻦ ﺟﻤﻊ، ﻭﺑـ ﴾ﺍﻟﻨﺎﺱ
ﻫﻮ ﺇﺑﺮﺍﻫﻴﻢ. ﺛﻢ ﺭﺟﺢ ﺍﺑﻦ ﺟﺮﻳﺮ ﺍﻟﻘﻮﻝ ﺍﻷﻭﻝ ﻭﻫ�ﻮ ﺍﻟ�ﺮﺍﺟﺢ ﻟﺼ�ﺤﺔ ﺍﻟﺤ�ﺪﻳﺚ ﺍﻟ�ﻮﺍﺭﺩ ﻓﻴﻬ�ﺎ ﻭﺃﺛ�ﺮ : ﻗﺎﻝﺛﻢ ﺃﺳﻨﺪ ﻋﻦ ﺍﻟﻀﺤﺎﻙ،  
 . ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢﻭﷲ.ﺍﻟﻀﺤﺎﻙ ﻣﺮﺳﻞ
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ] 
ﻭﺫﻟﻚ ﺃﻧﱠﻬﻢ ﻛ�ﺎﻧﻮﺍ ﻻ ﻳﻘﻔ�ﻮﻥ ﺑﻌﺮﻓ�ﺎﺕ ﻭﺇﻧﱠﻤ�ﺎ ﻳﻘﻔ�ﻮﻥ ﺑﺎﻟﻤﺰﺩﻟﻔ�ﺔ ،ﻗﺮﻳﺸﺎً ﺍﻟﻌﺮﺏ ﻭﻋﺎﻣﱢ ﺔ ﺍﻟﻨﱠﺎﺱ ﺇﻻﱠ  :ﻳﻌﻨﻲ﴾ﺛﻢﱠ ﺃﻓﻴﻀﻮﺍ ﻣﻦ ﺣﻴﺚ ﺃﻓﺎﺽ ﺍﻟﻨﺎﺱ ﴿
 .(303F203)ﺣﺘﻰ ﺗﻜﻮﻥ ﺍﻹﻓﺎﺿﺔ ﻣﻌﻬﻢ ﻣﻨﻬﺎ ﻛﻤﺎ ﻳﻘﻒ ﺳﺎﺋﺮ ﺍﻟﻨﱠﺎﺱ ،ﻓﺄﻣﺮﻫﻢ ﷲ ﺃﻥ ﻳﻘﻔﻮﺍ ﺑﻌﺮﻓﺎﺕ ٍ،ﻓﻼ ﻧﺨﺮﺝ ﻣﻨﻪ،ﻧﺤﻦ ﺃﻫﻞ ﺣﺮﻡ ﷲ :ﻭﻳﻘﻮﻟﻮﻥ
  
َﺭﺑﱠﻨَﺎ َٓءﺍﺗِﻨَﺎ ﻓِﻲ ٱﻟﺪﱡ ۡﻧﻴَﺎ َﻭَﻣﺎ ﻟَﻪُۥ ۗﺍ ﻓَِﻤَﻦ ٱﻟﻨﱠﺎِﺱ َﻣﻦ ﻳَﻘُﻮُﻝ ﺃََﺷﺪﱠ ِﺫۡﻛﺮ ٗ ﺃﻭ ۡﻓَﺈَِﺫﺍ ﻗََﻀۡﻴﺘُﻢ ﻣﱠ ﻨَٰ ِﺴَﻜُﻜۡﻢ ﻓَﭑۡﺫُﻛُﺮﻭْﺍ ٱﻟﱠ  ََﻛِﺬۡﻛِﺮُﻛۡﻢ َءﺍﺑَﺎَٓءُﻛۡﻢ  ﴿
 ﴾۰۰۲ ﻓِﻲ ٱۡﻷِٓﺧَﺮِﺓ ِﻣۡﻦ َﺧﻠَٰ ﻖ ٖ
 
 )ﻓﺈﺫﺍ ﻗﻀﻴﺘﻢ ( ـ ﺍﻵﻳﺔ :ﻰﻗﻮﻟﻪ ﺗﻌﺎﻟ
ﻳﻘﻮﻝ ﺍﻟﺮﺟﻞ ﻣﻨﻬﻢ: ﻛ�ﺎﻥ ،ﻛﺎﻥ ﺃﻫﻞ ﺍﻟﺠﺎﻫﻠﻴﺔ ﻳﻘﻔﻮﻥ ﻓﻲ ﺍﻟﻤﻮﺳﻢ»: ﻗﺎﻝﺍﺑﻦ ﻋﺒﺎﺱ  ﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﻋﻦ .511
ﻓ��ﺈﺫﺍ ﻗﻀ��ﻴﺘﻢ  ﴿ :ﻓ��ﺄﻧﺰﻝ ﷲ،ﻟﻴﺲ ﻟﻬ��ﻢ ﺫﻛ��ﺮ ﻏﻴ��ﺮ ﻓﻌ��ﺎﻝ ﺁﺑﺎﺋﻬﻢ،ﺃﺑ��ﻲ ﻳﻄﻌ��ﻢ ﻭﻳﺤﻤ��ﻞ ﺍﻟﺤﻤ��ﺎﻻﺕ ﻭﻳﺤﻤ��ﻞ ﺍﻟ��ﺪﻳﺎﺕ
 .« (403F303)ـ ﺍﻵﻳﺔ ﴾ﻣﻨﺎﺳﻜﻜﻢ ﻓﺎﺫﻛﺮﻭﺍ ﷲ
ﻭﺫﻛ�ﺮﻭﺍ ﺁﺑ�ﺎءﻫﻢ ﻓ�ﻲ  ﻛﺎﻧﻮﺍ ﺇﺫﺍ ﻗﻀﻮﺍ ﻣﻨﺎﺳﻜﻬﻢ ﻭﻗﻔﻮﺍ ﻋﻨﺪ ﺍﻟﺠﻤ�ﺮﺓ  »: ﻗﺎﻝﻋﻦ ﻣﺠﺎﻫﺪ ﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮ  .611
    .«(503F403)ﺍﻟﺠﺎﻫﻠﻴﺔ ﻭﻓﻌﺎﻝ ﺁﺑﺎﺋﻬﻢ ﻓﻨﺰﻟﺖ ﻫﺬﻩ ﺍﻵﻳﺔ  
: ﺇﻟ�ﻰ  ﺍﻟﻤﻮﻗ�ﻒ ﻓﻴﻘﻮﻟ�ﻮﻥ ﻛﺎﻥ ﻗ�ﻮﻡ ﻣ�ﻦ ﺍﻷﻋ�ﺮﺍﺏ ﻳﺠﻴﺌ�ﻮﻥ  » :ﻗﺎﻝﺍﺑﻦ ﻋﺒﺎﺱ   ﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﻋﻦ .711
ﻳﺬﻛﺮﻭﻥ ﻣﻦ ﺃﻣﺮ ﺍﻵﺧ�ﺮﺓ ﺷ�ﻴﺌﺎ ًﻓ�ﺄﻧﺰﻝ ﷲ  ﻓ�ﻴﻬﻢ: ﻻ ،ﺍﻟﻠﻬﻢ ﺍﺟﻌﻠﻪ ﻋﺎﻡ ﻏﻴﺚ ﻭﻋﺎﻡ ﺧﺼﺐ ﻭﻋﺎﻡ ﻭﻻء ﻭﺣﺴﻦ
ﻭﻳﺠ�ﻲء ﺑﻌ�ﺪﻫﻢ ﺁﺧ�ﺮﻭﻥ ﻣ�ﻦ  ،﴾ﻓﻤﻦ ﺍﻟﻨ�ﺎﺱ ﻣ�ﻦ ﻳﻘ�ﻮﻝ ﺭﺑﻨ�ﺎ ﺁﺗﻨ�ﺎ ﻓ�ﻲ ﺍﻟ�ﺪﻧﻴﺎ ﻭﻣ�ﺎ ﻟ�ﻪ ﻓ�ﻲ ﺍﻵﺧ�ﺮﺓ ﻣ�ﻦ ﺧ�ﻼﻕ﴿
 ﴿ :ﻓ�ﺄﻧﺰﻝ ﷲ ﻓ�ﻴﻬﻢ ﴾ﺭﺑﻨﺎ ﺁﺗﻨﺎ ﻓﻲ ﺍﻟﺪﻧﻴﺎ ﺣﺴﻨﺔ ﻭﻓﻲ ﺍﻵﺧﺮﺓ ﺣﺴ�ﻨﺔ ﻭﻗﻨ�ﺎ ﻋ�ﺬﺍﺏ ﺍﻟﻨ�ﺎﺭ ﴿ :ﺍﻟﻤﺆﻣﻨﻴﻦ ﻓﻴﻘﻮﻟﻮﻥ
 _______________
 (605/ 1ﺍﻟﻌﺠﺎﺏ ﻓﻲ ﺑﻴﺎﻥ ﺍﻷﺳﺒﺎﺏ )   (003)
 (981/ 4ﻄﺒﺮﻱ( )ﺟﺎﻣﻊ ﺍﻟﺒﻴﺎﻥ )ﺗﻔﺴﻴﺮ ﺍﻟ   (103)
 (981/ 4ﺟﺎﻣﻊ ﺍﻟﺒﻴﺎﻥ )ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ( )   (203)
 ( 35ﺍﻟﻮﺟﻴﺰ ﻟﻠﻮﺍﺣﺪﻱ )    (303)
( ﻭﺇﺳﻨﺎﺩﻩ ﻻ ﺑﺄﺱ ﺑﻪ،ﻗﺎﻝ ﺍﻟﻀﻴﺎء ﺭﺣﻤﻊ ﷲ ﻭﺑﻪ ﺃﺧﺒﺮﻧﺎ ﺃﺑﻮ ﺑﻜﺮ ﺃﺣﻤﺪ ﺑﻦ ﻣﻮﺳﻰ ﺛﻨﺎ ﻣﺤﻤ�ﺪ ﺑ�ﻦ ﺃﺣﻤ�ﺪ 801ﺡ )  01/111ﻭﺍﻟﻀﻴﺎء ﻓﻲ ﺍﻟﻤﺨﺘﺎﺭﺓ  2/553ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ   (403)
ﺑﻪ ﻭﻓﻴﻪ ﻣﻦ ﺍﻟﻠﻄﺎﺋﻒ ﺭﻭﺍﻳﺔ  -ﻮ ﺳﻌﻴﺪ ﺍﻟﺪﺷﺘﻜﻲ ﺛﻨﺎ ﺃﺑﻲ ﻗﺎﻝ ﺣﺪﺛﻨﻲ ﺃﺑﻲ ﻋﻦ ﺃﺑﻴﻪ ﻋﻦ ﺃﺷﻌﺚ ﺑﻦ ﺍﺳﺤﺎﻕ ﻋﻦ ﺟﻌﻔﺮ ﺑﻦ ﺃﺑﻲ ﺍﻟﻤﻐﻴﺮﺓ ﻋﻦ ﺳﻌﻴﺪ ﺑﻦ ﺟﺒﻴﺮ ﻋﻦ ﺍﺑﻦ ﻋﺒﺎﺱ ﺑﻦ ﺃﺑﺮﺍﻫﻴﻢ ﺛﻨﺎ ﺃﺑ
،ﻭﺭﻭﺍﻩ ﺍﺑ�ﻦ ﺟﺮﻳ�ﺮ �ﺣ�ﺪﻳﺚ ﺍﻟﺮﺳ�ﻮﻝ ﺍﻻﺑﻦ ﻋﻦ ﺃﺑﻴﻪ ﻋﻦ ﺃﺑﻴﻪ ﻋﻦ ﺃﺑﻴﻪ،ﺃﺣﻤﺪ ﺑﻦ ﻋﺒﺪ ﺍﻟ�ﺮﺣﻤﻦ ﺑ�ﻦ ﻋﺒ�ﺪ ﷲ ﺑ�ﻦ ﺳ�ﻌﺪ ﺑ�ﻦ ﻋﺜﻤ�ﺎﻥ ﺍﻟﺪﺷ�ﺘﻜﻲ ﻓﻜﻠﻬ�ﻢ ﺫﺭﻳ�ﺔ ﺑﻌﻀ�ﻬﺎ ﻣ�ﻦ ﺑﻌ�ﺾ ﻓ�ﻲ ﺣﻤ�ﻞ 
ﺍﻟﺘ�ﺎﺭﻳﺦ ﻭﺍﺑ�ﻦ ﺃﺑ�ﻲ ﺣ�ﺎﺗﻢ ﻭﻟ�ﻢ ﻣﻦ ﺣﺪﻳﺚ ﺃﻧﺲ ﺑﻦ ﻣﺎﻟﻚ ﺑﻤﻌﻨﺎﻩ،ﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ ﺍﻟﻘﺎﺳﻢ ﺑﻦ ﻋﺜﻤﺎﻥ ﺫﻛﺮﻩ ﺍﻟﻌﻘﻴﻠﻲ ﻓﻲ ﻛﺘﺎﺑﻪ ﺍﻟﻀﻌﻔﺎء ﻭﻗﺎﻝ:ﻻ ﻳﺘﺎﺑﻊ ﻋﻠﻰ ﺣﺪﻳﺜﻪ،ﻭﺫﻛﺮﻩ ﺍﻟﺒﺨﺎﺭﻱ ﻓ�ﻲ  2/692
 ﺘﺎﺩﺓ ﻭﻏﻴﺮﻫﻤﺎﻳﺬﻛﺮﺍﻩ ﺑﺠﺮﺡ ﻭﺫﻛﺮﻩ ﺍﺑﻦ ﺣﺒﺎﻥ ﻓﻲ ﺍﻟﺜﻘﺎﺕ ﻟﻬﻮﺭﻭﻯ ﺍﺑﻦ ﺟﺮﻳﺮ ﻣﻌﻨﺎﻩ ﻋﻦ ﻣﺠﺎﻫﺪ ﻭﻗ
 ﻭﻓﻴﻪ ﺭﺍﻭ ﻣﺒﻬﻢ ﻭﺫﻛﺮ ﻟﻪ ﻋﺪﺓ ﺭﻭﺍﻳﺎﺕ ﻭﻻ ﺗﺨﻠﻮ ﻛﻞ ﺭﻭﺍﻳﺔ ﻣﻦ ﻧﻈﺮ ﺑﺎﻹﺿﺎﻓﺔ ﺇﻟﻰ ﺇﺭﺳﺎﻟﻪ ﻓﺈﻥ ﻣﺠﺎﻫﺪ ﺃﺭﺳﻠﻪ  2/692ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺟﺮﻳﺮ  (503)
 (97)
 
   .« (603F503)﴾  ﺳﺮﻳﻊ ﺍﻟﺤﺴﺎﺏﻟﻬﻢ ﻧﺼﻴﺐ ﺑﻤﺎ ﻛﺴﺒﻮﺍ ﻭﷲ ﺃﻭﻟﺌﻚ
 
 [ ﺗﻌﻠﻴﻖ] 
ﻓ�َ�ﺎﺫﻛﺮﻭْﺍ ﷲ  ﴿ﻓﺄﻣ��ﺎ ﺍﻷﻭﻻﻥ ﻓﻬﻤ��ﺎ ﻣﺘﻌﻠﻘ�ﺎﻥ ﺑﻘﻮﻟ��ﻪ ﺗﻌ��ﺎﻟﻰ ،ﺫﻛ�ﺮ ﺍﻟﻤﺆﻟ��ﻒ ﺭﺣﻤ��ﻪ ﷲ ﺛﻼﺛ�ﺔ ﺁﺛ��ﺎﺭ ﻓ��ﻲ ﺳ��ﺒﺐ ﻧ�ﺰﻭﻝ ﻫ��ﺬﻩ ﺍﻵﻳﺎﺕ 
ﻭﻗ�ﺪ ﴾ﺍﻟﺪﱡ ْﻧﻴﺎ َﻭﻣﺎ ﻟﻪ ﻓ�ﻲ ﺍﻵِﺧ�َﺮِﺓ ﻣ�ﻦ َﺧﻼَﻕ ٍﻓَِﻤَﻦ ﺍﻟﻨﺎﺱ ﻣﻦ ﻳَﻘُﻮُﻝ َﺭﺑﻨﺂ ﺁﺗِﻨَﺎ ﻓﻲ   ﴿ :ﻭﺍﻟﺜﺎﻟﺚ ﻣﺘﻌﻠﻖ ﺑﻘﻮﻟﻪ ﺗﻌﺎﻟﻰ﴾ﺃََﺷﺪﱠ ﺫﻛﺮﺍً  ﺃﻭَﻛﺬﻛﺮُﻛْﻢ ﺁﺑَﺂَءُﻛْﻢ 
 ﻭﻫﺬﺍ ﻫﻮ ﺍﻟﺴﺒﺐ ﺍﻟﺬﻱ ﺟﻌﻠﻨﻰ ﺃﺟﻤﻊ ﺑﻴﻨﻬﻤﺎ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ.،ﻭﺭﺩ ﺍﻟﺠﻤﻊ ﺑﻴﻨﻬﻤﺎ ﻓﻲ ﺑﻌﺾ ﺍﻵﺛﺎﺭ
ﻓﻜ�ﺎﻧﻮﺍ  –ﻭﻗﻴ�ﻞ ﻗ�ﻮﻡ ﻣ�ﻦ ﺍﻵﻋ�ﺮﺍﺏ  ﻛﻤ�ﺎ ﻓ�ﻲ ﺭﻭﺍﻳ�ﺔ ﻣﺠﺎﻫ�ﺪ ﺍﻟﺜﺎﻧﻴ�ﺔ  -ﻣ�ﺎ ﻛ�ﺎﻥ ﻋﻠﻴ�ﻪ ﺃﻫ�ﻞ ﺍﻟﺠﺎﻫﻠﻴ�ﺔ ﺎﻭﻫﺬﻩ ﺍﻵﺛﺎﺭﺳ�ﺒﺐ ﻧﺰﻭﻟﻬ� 
ﺑ�ﻞ ﻳﻜ�ﻮﻥ ﺫﻛ�ﺮ ﷲ ﺗﻌ�ﺎﻟﻰ ،ﻰ ﺍﻟﻤﺆﻣﻨﻴﻦ ﻓﻲ ﻋﺪﻡ ﺍﻟﺘﺄﺳ�ﻲ ﺑﺄﻓﻌﺎﻟﻬﻢﻓﺄﻣﺮ ﷲ ﺗﻌﺎﻟ.ﻭﻻ ﻳﺬﻛﺮﻭﻥ ﷲ ﺗﻌﺎﻟﻰ،ﻭﻛﺮﻡ ﻭﺁﺛﺎﺭ ﺁﺑﺎﺋﻬﻢﻳﺬﻛﺮﻭﻥ ﻣﻨﺎﻗﺐ 
 .ﻫﻮ ﺍﻟﻐﺎﻟﺐ ﻋﻠﻰ ﻗﻠﺐ ﺍﻟﺤﺎﺝ ﺩﻭﻥ ﺫﻛﺮ ﻏﻴﺮﻩ
ﻛﺎﻧﻮﺍ ﻳﺬﻛﺮﻭﻥ ﺁﺑﺎءﻫﻢ ﻓﻲ ﺍﻟﺤﻭ، ﻓﻴﻘﻮﻝ ﺑﻌﻀﻬﻢ: ﻛﺎﻥ ﺃﺑﻲ ﻳﻄﻌﻢ »: ﻗﺎﻝﻭﺃﺧﺮﺝ ﺍﻟﻄﺒﺮﻱ ﻓﻲ ﺗﻔﺴﻴﺮﻩ ﻋﻦ ﺃﻧﺲ ﻓﻲ ﻫﺬﻩ ﺍﻵﻳﺔ،  
 .(703F603)«ﻟﻄﻌﺎﻡ، ﻭﻳﻘﻮﻝ ﺑﻌﻀﻬﻢ: ﻛﺎﻥ ﺃﺑﻲ ﻳﻀﺮﺏ ﺑﺎﻟﺴﻴﻒ! ﻭﻳﻘﻮﻝ ﺑﻌﻀﻬﻢ: ﻛﺎﻥ ﺃﺑﻲ ﺟﺰﱠ ﻧﻮﺍﺻﻲ ﺑﻨﻲ ﻓﻼﻥﺍ
ﻋﻨﺪ ﻗﻀ�ﺎء  ﺎء ﺍﻟﺤﻭ ﻛﺎﻷﺛﺮ ﺍﻷﻭﻝ ﻭﺑﻌﻀﻬﺎ ﻭﺭﺩﻓﺒﻌﺾ ﺍﻵﺛﺎﺭ ﻭﺭﺩﺕ ﻓﻲ ﺁﺛﻨ .ﻭﺃﻣﺎ ﻣﺤﻞ ﺫﻛﺮ ﺍﻵﺑﺎء ﻓﻘﺪ ﺍﺧﺘﻠﻒ ﻓﻲ ﻣﻮﺿﻌﻪ 
 .ﺍﻟﺤﻭ
ﺷﻬﺪﺕ ﺧﻄﺒﺔ  ﻋﺒﺪ ﷲ ﺑﻦ ﺍﻟﺰﺑﻴﺮ ﻗﺎﻝ ﺃﺑﻲ ﻋﻮﻥ ﺍﻟﺜﻘﻔﻲ  ﻋﻦﻘﺎﻝ ﻓﺄﺧﺮﺝ  ﺍﻟﻄﺒﺮﺍﻧﻲ ﻓﻲ ﻛﺘﺎﺏ ﺍﻟﺪﻋﺎء ﻣﻦ ﻁﺮﻳﻖ ﺃﺑﻲ ﺳﻌﺪ ﺍﻟﺒ  
ﺃﺷ�ﺪ  ﺃﻭﻓ�ﺎﺫﻛﺮﻭﺍ ﷲ ﻛ�ﺬﻛﺮﻛﻢ ﺁﺑ�ﺎءﻛﻢ ﴿ﻓﻴﻬﺎ ﻭ ﻛﺎﻧﻮﺍ ﺇﺫﺍ ﻓﺮﻏﻮﺍ ﻣﻦ ﺣﺠﻬﻢ ﺗﻔﺎﺧﺮﻭﺍ ﺑﺎﻵﺑﺎء ﻓﺄﻧﺰﻝ ﷲ ﻋﺰ ﻭ ﺟ�ﻞ ﻭ - ﻓﺬﻛﺮ ﻗﺼﺔ ﻁﻮﻳﻠﺔ  -
: ﻗ�ﺎﻝﻟﻚ ﻳ�ﻮَﻡ ﺍﻟﻨﺤ�ﺮ، ﺣ�ﻴﻦ ﻳﻨﺤ�ﺮﻭﻥ. ﻭﻗﺪ ﻭﺭﺩ ﻛﺬﻟﻚ ﺃﻥ ﻣﺤﻞ ﻫﺬﺍ ﺍﻟﺬﻛﺮ ﻛﺎﻥ ﻳﻮﻡ ﺍﻟﻨﺤﺮ ﻓﺮﻭﻯ ﺍﻟﻄﺒﺮﻱ ﻋﻦ ﻣﺠﺎﻫًﺪﺍ ﻳﻘﻮﻝ ﺫ .(803F703)﴾ ﺫﻛﺮﺍ
ﻛﺎﻧﺖ ﺍﻟﻌ�ﺮﺏ ﻳ�ﻮﻡ ﺍﻟﻨﺤ�ﺮ ﺣ�ﻴﻦ ﻳﻔُﺮﻏ�ﻮﻥ ﻳَﺘﻔ�ﺎﺧﺮﻭﻥ ﺑﻔََﻌ�ﺎﻝ ﺁﺑﺎﺋﻬ�ﺎ، ﻓ�ﺄﻣﺮﻭﺍ ﺑ�ﺬﻛﺮ ﷲ ﻋ�ﺰ ﻭﺟ�ﻞ : ﻗﺎﻝ ﴾ﻓﺎﺫﻛﺮﻭﺍ ﷲ ﻛﺬﻛﺮﻛﻢ ﺁﺑﺎﺋﻜﻢ ﴿ﻗﺎﻝ 
 .(903F803)ﻣﻜﺎَﻥ ﺫﻟﻚ
ﺕ ﻳﺪﻝ ﻋﻠﻰ ﺃﻥ ﻣﺤ�ﻞ ﻫ�ﺬﺍ .ﻟﻜﻦ ﺳﻴﺎﻕ ﺍﻵﻳﺎﻳﻮﻡ ﺍﻟﻨﺤﺮ ﺃﻭﺁﺧﺮﻩ  ﺃﻭﻓﻬﻢ ﻛﺎﻧﻮﺍ ﻳﺬﻛﺮﻭﻥ ﺍﻵﺑﺎء ﻓﻲ ﺃﻭﻝ ﺍﻟﺤﻭ  ﻣﺤﺘﻤﻞ. ﻭﻛﻞ ﻫﺬﺍ  
 .ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ﴾ﻓﺈﺫﺍ ﻗﻀﻴﺘﻢ ﻣﻨﺎﺳﻜﻜﻢ ﴿ﺍﻟﺬﻛﺮ ﻛﺎﻥ ﺁﺧﺮﺍﻟﺤﻭ ﻟﻘﻮﻩ ﺗﻌﺎﻟﻰ 
 ] ﻗﻮﻝ ﺁﺧﺮ ﻓﻲ ﺳﺒﺐ ﺍﻟﻨﺰﻭﻝ [
ﻓﻴﻜ�ﻮﻥ ﺍﻟﻤﻌﻨ��ﻰ ﻓ��ﺎﺫﻛﺮﻭﺍ ﷲ ﻛ��ﺬﻛﺮ ﺍﻟﺼ�ﺒﻴﺎﻥ ﺁﺑ��ﺎﺋﻬﻢ ﻭﺃﻣﻬ��ﺎﺗﻬﻢ ﻋﻨ��ﺪ  . ﺃﺑ��ﻲ ﺃﺑ��ﻲ :ﻨ��ﺰﻭﻝ ﻓ��ﻲ ﻗ�ﻮﻝ ﺍﻟﺼ��ﺒﻴﺎﻥﺍﻟﺳ�ﺒﺐ  ﻭﺭﺩ ﺃﻥ 
 .ﻓﻜﺬﻟﻚ ﻛﻮﻧﻮﺍ ﺃﻧﺘﻢ "ﺃﻣﻲ " "ﺃﺑﻲ  "ﻟﻪ ﻓﻜﻤﺎ ﺃﻥ ﺍﻟﻄﻔﻞ ﺍﻟﺼﻐﻴﺮ ﻳﻜﺜﺮ ﻣﻦ ﻗﻮ،ﺍﻟﺼﻐﺮ
 ":ﻫ�ﻮ ﻗ�ﻮﻝ ﺍﻟﺼ�ﺒّﻲ: ﻳ�ﺎ ﺃﺑ�ﺎﻩ!. ﻭﻋ�ﻦ ﺍﻟﻀ�ﺤﺎﻙ: ﻗ�ﺎﻝ "ﻛ�ﺬﻛﺮﻛﻢ ﺁﺑ�ﺎَءﻛﻢ "ﻓ�ﻲ ﻫ�ﺬﻩ ﺍﻵﻳ�ﺔ:ﻗ�ﺎﻝ ﻓﺮﻭﻯ ﺍﻟﻄﺒﺮﻱ ﻋﻦ ﻋﻄﺎء ﺃﻧ�ﻪ  
 .ﻭﷲ ﺃﻋﻠﻢ.(013F903)ﻳﻌﻨﻲ ﺑﺎﻟﺬﻛﺮ، ﺫﻛﺮ ﺍﻷﺑﻨﺎء ﺍﻵﺑﺎء "ﻓﺎﺫﻛﺮﻭﺍ ﷲ ﻛﺬﻛﺮﻛﻢ ﺁﺑﺎءﻛﻢ
 
 ]ﻗﻮﻝ ﺁﺧﺮ ﻓﻲ ﺳﺒﺐ ﺍﻟﻨﺰﻭﻝ [ 
ﻥ ﺍﻟﺮﺟﻞ ﻟﻴ�ﺎﺗﻲ ﺇ: ﻗﺎﻝ﴾ﺷﺪ ﺫﻛﺮﺍ ﺃ ﺃﻭﺑﺎﺋﻜﻢ ﺁﻛﺬﻛﺮﻛﻢ ﴿ :ﻗﻮﻝ ﷲ :ﻗﻠﺖ ﻻﺑﻦ ﻋﺒﺎﺱ: ﻗﺎﻝ،ﺗﻢ ﻋﻦ ﺃﺑﻰ ﺍﻟﺠﻮﺯﺍءﺭﻭﻯ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎ 
 .(113F013)ﺍﺷﺪ ﺃﻭ،ﺍﺷﺪ ﻣﻦ ﻏﻀﺒﻚ ﺇﺫﺍ ﺫﻛﺮ ﻭﺍﻟﺪﻙ ﺑﺴﻮء،ﻋﺼﻰ ﻭﻟﻜﻦ ﻳﻘﻮﻝ ﺗﻐﻀﺐ ﻟ ﺇﺫﺍ.ﺍﻧﻪ ﻟﻴﺲ ﺑﺬﻟﻚ: ﻗﺎﻝ.ﻋﻠﻴﻪ ﺍﻟﻴﻮﻡ ﻭ ﻣﺎ ﻳﺬﻛﺮ ﺍﺑﺎﻩ
 ﺐ ﻟﻸﺑﻴﻚ ﺇﺫﺍ ﺫﻛﺮ ﺑﺴﻮء.ﻓﻴﻜﻮﻥ ﺍﻟﻤﺮﺍﺩ ﺑﺎﻟﺬﻛﺮ ﻫﻨﺎ ﺍﻟﻐﻀﺐ ﻟ ﻛﻤﺎ ﺗﻐﻀ :ﻗﻠﺖ 
 .ﻭﻭﺟﻪ ﺍﻟﺠﻤﻊ ﺑﻴﻦ ﻛﻞ ﻫﺬﻩ ﺍﻵﺛﺎﺭ ﻣﺤﺘﻤﻠﺔ 
ﺇﻥ ﷲ ﺟ�ﻞ ﺛﻨ�ﺎﺅﻩ : ﻘ�ﺎﻝﻭﺍﻟﺼﻮﺍﺏ ﻣﻦ ﺍﻟﻘ�ﻮﻝ ﻋﻨ�ﺪﻱ ﻓ�ﻲ ﺗﺄﻭﻳ�ﻞ ﺫﻟ�ﻚ ﺃﻥ ﻳ :ﻓﻲ ﺗﻔﺴﻴﺮﻩﻗﺎﻝ ﻭﺃﻣﺎ ﺗﺮﺟﻴﺢ ﺍﻹﻣﺎﻡ ﺍﻟﻄﺒﺮﻱ ﺣﻴﺚ  
ﺟﺎﺋﺰ ﺃﻥ ﻳﻜﻮﻥ ﻫ�ﻮ ﺍﻟﺘﻜﺒﻴ�ﺮ  "ﺍﻟﺬﻛﺮ"ﻚﺃﻣَﺮ ﻋﺒﺎﺩﻩ ﺍﻟﻤﺆﻣﻨﻴﻦ ﺑﺬﻛﺮﻩ ﺑﺎﻟﻄﺎﻋﺔ ﻟﻪ ﻓﻲ ﺍﻟﺨﻀﻮﻉ ﻷﻣﺮﻩ ﻭﺍﻟﻌﺒﺎﺩﺓ ﻟﻪ، ﺑﻌﺪ ﻗَﻀﺎء َﻣﻨﺎﺳﻜﻬﻢ. ﻭﺫﻟ
[ ﺍﻟﺬﻱ ﺃﻭﺟﺒﻪ ﻋﻠﻰ ﻣ�ﻦ ﻗﻀ�ﻰ ﻧُﺴ�ﻜﻪ ﺑﻌ�ﺪ ﻗﻀ�ﺎﺋﻪ  302:] ﺳﻮﺭﺓ ﺍﻟﺒﻘﺮﺓ ﴾َﻭﺍْﺫُﻛُﺮﻭﺍ ﷲﱠ  َﻓِﻲ ﺃَﻳﱠﺎٍﻡ َﻣْﻌُﺪﻭَﺩﺍٍﺕ  ﴿ﺍﻟﺬﻱ ﺃﻣَﺮ ﺑﻪ ﺟﻞ ﺛﻨﺎﺅﻩ ﺑﻘﻮﻟﻪ:
ﺤﺎﻓﻈﺔ ﺍﻷﺑﻨﺎء ﻋﻠﻰ ﺫﻛﺮ ﺍﻵﺑﺎء ﻓﻲ ﺍﻵﺛﺎﺭ ﻣﻨ�ﻪ ﻧُﺴﻜﻪ، ﻓﺄﻟﺰﻣﻪ ﺣﻴﻨﺌﺬ ِﻣْﻦ ِﺫْﻛﺮﻩ ﻣﺎ ﻟﻢ ﻳﻜﻦ ﻟﻪ ﻻﺯًﻣﺎ ﻗﺒﻞ ﺫﻟﻚ، ﻭﺣﺚﱠ ﻋﻠﻰ ﺍﻟﻤﺤﺎﻓﻈﺔ ﻋﻠﻴﻪ ﻣ ُ
ﺃﺷ�ﺪ ﻣ�ﻦ ﺫﻟ�ﻚ، ﺇﺫ ﻛ�ﺎﻥ ﻣ�ﺎ  ﺃﻭﺑﺎﻻﺳﺘﻜﺎﻧﺔ ﻟﻪ ﻭﺍﻟﺘﻀﺮﻉ ﺇﻟﻴﻪ ﺑﺎﻟﺮﻏﺒﺔ ﻣﻨﻬﻢ ﺇﻟﻴﻪ ﻓﻲ ﺣﻮﺍﺋﺠﻬﻢ ﻛﺘﻀﺮﱡ ﻉ ﺍﻟﻮﻟﺪ ﻟﻮﺍﻟﺪﻩ، ﻭﺍﻟﺼﺒﻲ ﻷﻣﻪ ﻭﺃﺑﻴ�ﻪ، 
 . ﺍﻧﺘﻬﻲ(213F113)ﻛﺎﻥ ﺑﻬﻢ ﻭﺑﺂﺑﺎﺋﻬﻢ ﻣﻦ ﻧﻌﻤﺔ ﻓﻤﻨﻪ، ﻭﻫﻮ ﻭﻟﻴﻪ
 .ﺍﻟﻨﺰﻭﻝﻓﻬﺬﺍ ﺗﻔﺴﻴﺮ ﻟﻤﻌﻨﻰ ﺍﻵﻳﺔ ﻻ ﻧﻔﻲ ﻟﺴﺒﺐ  :ﻗﻠﺖ 
 ﴾ﻓَِﻤَﻦ ﺍﻟﻨﺎﺱ ﻣﻦ ﻳَﻘُﻮُﻝ َﺭﺑﻨﺂ ﺁﺗِﻨَﺎ ﻓﻲ ﺍﻟﺪﱡ ْﻧﻴﺎ َﻭﻣﺎ ﻟﻪ ﻓﻲ ﺍﻵِﺧَﺮِﺓ ﻣﻦ َﺧﻼَﻕ ٍ  ﴿ﻭﻫﻮ ﻣﺘﻌﻠﻖ ﺑﻘﻮﻟﻪ ﺗﻌﺎﻟﻰ  :ﻭﺃﻣﺎ ﺍﻷﺛﺮ ﺍﻟﺜﺎﻟﺚ
ﺇﻧﻤ�ﺎ ﻫﻤﻬ�ﻢ ﺍﻟﺸ�ﺎﻏﻞ ﻫ�ﻮ  ،ﻣ�ﻦ ﺃﻣ�ﻮﺭ ﺍﻵﺧ�ﺮﺓ ﻭﻓﻴﻪ ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﻗﻮﻡ ﻣﻦ ﺍﻷﻋﺮﺍﺏ ﻛﺎﻧﻮﺍ ﺇﺫﺍ ﺣﺠﻮﺍ ﻟﻢ ﻳﺴﺄﻟﻮﺍ ﷲ ﺗﻌﺎﻟﻰ ﺷ�ﻴﺌﺎً  
ﻭﻣ�ﻦ ﺍﻟﻨ�ﺎﺱ ﻣ�ﻦ ﻳﻘ�ﻮﻝ  ﴿ﻟﻬﻢ ﻘﺎﻝ ﻓﺄﻣﺮﻫﻢ ﷲ ﺗﻌﺎﻟﻰ ﺃﻥ ﻳﺴﺎﻭﻯ ﻓﻲ ﺍﻟﻤﺴﺄﻟﺔ ﺑﻴﻦ ﺃﻣﻮﺭ ﺍﻟﺪﻧﻴﺎ ﻭﺍﻵﺧﺮﺓ ﻓ. ﺣﺎﺟﺎﺕ ﺍﻟﺪﻧﻴﺎ ﺍﻟﺰﺍﺋﻠﺔ ﺍﻟﺴﺆﺍﻝ ﻋﻦ
ﺍﻟ�ﺬﻳﻦ ﻳ�ﺪﻋﻮﻥ ﷲ ﺗﻌ�ﺎﻟﻰ ﻵﺧ�ﺮﺗﻬﻢ ﻛﻤ�ﺎ  ﺃﻭﻟﺌ�ﻚﻓﻬ�ﺬﻩ ﺍﻵﻳ�ﺔ ﻓﻴﻬ�ﺎ ﺛﻨ�ﺎء ﻋﻠ�ﻰ ﴾ﺭﺑﻨﺎ ﺁﺗﻨﺎ ﻓﻲ ﺍﻟﺪﻧﻴﺎ ﺣﺴﻨﺔ ﻭﻓﻲ ﺍﻵﺧﺮﺓ ﺣﺴﻨﺔ ﻭﻗﻨﺎ ﻋﺬﺍﺏ ﺍﻟﻨﺎﺭ
 .ﻬﻢ ﻋﻠﻰ ﺃﻥ ﻳﺪﻋﻮﺍ ﻛﺪﻋﺎﺋﻬﻢﻭﺣﺚ ﻟ،ﻳﺪﻋﻮﻥ ﻟﺪﻧﻴﺎﻫﻢ
ﻋ�ﻦ ﺃﺑ�ﻲ ﻋ�ﻮﻥ ﻣﺤﻤ�ﺪ ﺑ�ﻦ ﻗ�ﺎﻝ ،ﺿ�ﻌﻔﻪ ﺍﻟﺤﺎﻓﻆ،ﻘﺎﻝﺃﺧﺮﺝ ﺍﻟﻄﺒﺮﺍﻧﻲ ﻓﻲ ﺍﻟﺪﻋﺎء ﻋﻦ ﻋﺒﺪ ﷲ ﺑﻦ ﺍﻟﺰﺑﻴﺮ ﺑﺴﻨﺪ ﻓﻴﻪ ﺃﺑﻮ ﺳ�ﻌﺪ ﺍﻟﺒ 
ﺇﺫﺍ ﻭﻛ�ﺎﻧﻮﺍ ﺇﺫﺍ ﻭﻗﻔ�ﻮﺍ ﻋﻨ�ﺪ ﺍﻟﻤﺸ�ﻌﺮ ﺍﻟﺤ�ﺮﺍﻡ ﺩﻋ�ﻮﺍ  :ﻓﻴﻬ�ﺎﻭ  -ﻓ�ﺬﻛﺮ ﻗﺼ�ﺔ ﻁﻮﻳﻠ�ﺔ-ﺷﻬﺪﺕ ﺧﻄﺒﺔ ﻋﺒﺪ ﷲ ﺑﻦ ﺍﻟﺰﺑﻴﺮ » :ﻗﺎﻝﻋﺒﻴﺪ ﷲ ﺍﻟﺜﻘﻔﻲ 
ﻓﻤ�ﻦ ﺍﻟﻨ�ﺎﺱ ﻣ�ﻦ ﻳﻘ�ﻮﻝ ﴿ﻓ�ﺄﻧﺰﻝ ﷲ ﺗﻌ�ﺎﻟﻰ  .ﺍﻵﺧﺮ ﺍﺭﺯﻗﻨﻲ ﻏﻨﻤ�ﺎً ﻗﺎﻝ ﻭ ،ﺍﻟﻠﻬﻢ ﺍﺭﺯﻗﻨﻲ ﺇﺑﻼً  :ﺍﻵﺧﺮﻗﺎﻝ ﻭ ،ﺍﻟﻠﻬﻢ ﺍﺭﺯﻗﻨﻲ ﻣﺎﻻً  :ﺃﺣﺪﻫﻢ ﻘﺎﻝﻓ
 _______________
 ( ﻧﻔﺲ ﺍﻹﺳﻨﺎﺩ ﺍﻟﺴﺎﺑﻖ 901ﺡ )  01/211ﻭﺍﻟﻀﻴﺎء ﻓﻲ ﺍﻟﻤﺨﺘﺎﺭﺓ  2/753ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ   (603)
 ﺇﺳﻨﺎﺩﻩ ﻻ ﺑﺄﺱ ﺑﻪ ﻭﻫﻮ ﺷﺎﻫﺪ ﻵﺛﺎﺭ ﺍﻟﺒﺎﺏ (691/ 4ﺍﻟﺒﻴﺎﻥ )ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ( )ﺟﺎﻣﻊ    (703)
 (415/ 1ﺍﻟﻌﺠﺎﺏ ﻓﻲ ﺑﻴﺎﻥ ﺍﻷﺳﺒﺎﺏ )   (803)
 (891/ 4ﺟﺎﻣﻊ ﺍﻟﺒﻴﺎﻥ )ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ( )   (903)
 (891/ 4ﺟﺎﻣﻊ ﺍﻟﺒﻴﺎﻥ )ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ( )   (013)
 (553/ 2ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻰ ﺣﺎﺗﻢ ـ  )   (113)
 (002/ 4ﺟﺎﻣﻊ ﺍﻟﺒﻴﺎﻥ )ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ( )   (213)
 (08)
 .(313F213)﴾ ﺭﺑﻨﺎ ﺁﺗﻨﺎ ﻓﻲ ﺍﻟﺪﻧﻴﺎ ﺇﻟﻰ ﻗﻮﻟﻪ ﻭ ﷲ ﺳﺮﻳﻊ ﺍﻟﺤﺴﺎﺏ
ﻛﺎﻧﺖ ﺍﻟﻌﺮﺏ ﺇﺫﺍ : ﻗﺎﻝ، ﴾ﺍﺃﺷﺪ ﺫﻛﺮ ً ﺃﻭﻓﺈﺫﺍ ﻗَﻀﻴﺘﻢ ﻣﻨﺎﺳﻜﻜﻢ ﻓﺎﺫﻛﺮﻭﺍ ﷲ ﻛﺬﻛﺮﻛﻢ ﺁﺑﺎءﻛﻢ  ﴿ﻋﻦ ﺍﻟﺴﺪﻱ:ﻭﺭﻭﻯ ﺍﻟﻄﺒﺮﻱ  
ﺍﻟﻤﺎﻝ، ﻓﺄﻋﻄﻨﻲ ﻣﺜﻞ ﺍﻟﻠﻬﻢ ﺇﻥ ﺃﺑﻲ ﻛﺎﻥ ﻋﻈﻴﻢ ﺍﻟﺠﻔﻨﺔ َﻋﻈﻴﻢ ﺍﻟﻘﺒﺔ، ﻛﺜﻴﺮ "ﻗَﻀﺖ ﻣﻨﺎﺳﻜﻬﺎ، ﻭﺃﻗﺎﻣﻮﺍ ﺑﻤﻨﻰ، ﻳﻘﻮُﻡ ﺍﻟﺮﺟﻞ ﻓﻴﺴﺄﻝ ﷲ ﻭﻳﻘﻮﻝ:
 .«(413F313)، ﻟﻴﺲ ﻳﺬﻛﺮ ﷲ، ﺇﻧﻤﺎ ﻳﺬﻛﺮ ﺁﺑﺎءﻩ، ﻭﻳﺴﺄﻝ ﺃﻥ ﻳُﻌﻄﻰ ﻓﻲ ﺍﻟﺪﻧﻴﺎ"!ﻣﺎ ﺃﻋﻄﻴَﺖ ﺃﺑﻲ
 
 [ﻟﻶﻳﺔﻣﺨﺘﺼﺮ] ﺗﻔﺴﻴﺮ 
ﻛﺎﻧﺖ ﺍﻟﻌﺮﺏ ﺇﺫﺍ ﻓﺮﻏﻮﺍ ﻣﻦ ﴾ﻓﺎﺫﻛﺮﻭﺍ ﷲ ﻛﺬﻛﺮﻛﻢ ﺁﺑﺎَءﻛﻢ ﴿ﻓﺮﻏﺘﻢ ﻣﻦ ﻋﺒﺎﺩﺍﺗﻜﻢ ﺍﻟﺘﻲ ﺃﻣﺮﺗﻢ ﺑﻬﺎ ﻓﻲ ﺍﻟﺤﻭﱢ  :ﺃَﻱ ْ﴾ﻀﻴﺘﻢ ﻣﻨﺎﺳﻜﻜﻢﻓﺈﺫﺍ ﻗ ﴿
ﻭﻫﻢ ﺍﻟﻤﺸﺮﻛﻮﻥ ،ﺍﻵﻳﺔ ﴾ ...ﻓﻤﻦ ﺍﻟﻨﺎﺱ ﴿ﻭﺃﺷﺪﱠ ﺫﻛﺮﺍ ً :ﻳﻌﻨﻲ﴾ﺃﺷﺪﱠ ﺫﻛﺮﺍً  ﺃﻭ ﴿ﻓﺄﻣﺮﻫﻢ ﷲ ﻋﺰﱠ ﻭﺟﻞﱠ ﺑﺬﻛﺮﻩ ،ﺣﺠﱢ ﻬﻢ ﺫﻛﺮﻭﺍ ﻣﻔﺎﺧﺮ ﺁﺑﺎﺋﻬﻢ
ﻭﺍﻟﻤﺴﻠﻮﻥ ﻳﺴﺄﻟﻮﻥ ﺍﻟﺤﻆﱠ ﻓﻲ ﺍﻟﺪﱡ ﻧﻴﺎ ،ﻭﻻ ﻳﺴﺄﻟﻮﻥ ﺣﻈﱠﺎ ًﻓﻲ ﺍﻵﺧﺮﺓ؛ ﻷَﻧﻬﻢ ﻟﻢ ﻳﻜﻮﻧﻮﺍ ﻣﺆﻣﻨﻴﻦ ﺑﻬﺎ،ﺍﻟﻤﺎﻝ ﻭﺍﻹﺑﻞ ﻭﺍﻟﻐﻨﻢﻛﺎﻧﻮﺍ ﻳﺴﺄﻟﻮﻥ 
  :ﻭﻫﻮ ﻗﻮﻟﻪ،ﻭﺍﻵﺧﺮﺓ
 :﴾ﻭﻓﻲ ﺍﻵﺧﺮﺓ ﺣﺴﻨﺔ  ﴿،ﺍﻟﻌﻤﻞ ﺑﻤﺎ ﻳﺮﺿﻲ ﷲ :﴾ﻓﻲ ﺍﻟﺪﻧﻴﺎ ﺣﺴﻨﺔ  ﴿ :] ﻭﻣﻌﻨﻰ.ﺍﻵﻳﺔ ﴾ ...ﻭﻣﻨﻬﻢ َﻣْﻦ ﻳﻘﻮﻝ ﺭﺑﻨﺎ ﺁﺗﻨﺎ ﻓﻲ ﺍﻟﺪﻧﻴﺎ ﺣﺴﻨﺔ ﴿ 
 .ﺍﻟﺠﻨﺔ [
 .(513F413)ﻣﻊ ﻫﺆﻻء؛ ﻷﻧﱠﻪ ﻳﻐﻔﺮ ﺳﻴﺌﺎﺗﻬﻢ ﻭﻳﻀﺎﻋﻒ ﺣﺴﻨﺎﺗﻬﻢ﴾ﻭﷲ ﺳﺮﻳُﻊ ﺍﻟﺤﺴﺎﺏ ﴿ﺛﻮﺍُﺏ ﻣﺎ ﻋﻤﻠﻮﺍ  :ﺃَﻱ ْ﴾ﻟﻬﻢ ﻧﺼﻴٌﺐ ﻣﻤﺎ ﻛﺴﺒﻮﺍ ﺃﻭﻟﺌﻚ ﴿ 
 
 ﴾٤۰۲ ٱۡﻟِﺨَﺼﺎِﻡ َﻭِﻣَﻦ ٱﻟﻨﱠﺎِﺱ َﻣﻦ ﻳُۡﻌِﺠﺒَُﻚ ﻗَۡﻮﻟُﻪُۥ ﻓِﻲ ٱۡﻟَﺤﻴَٰﻮِﺓ ٱﻟﺪﱡ ۡﻧﻴَﺎ َﻭﻳُۡﺸِﻬُﺪ ٱﻟﱠ  ََﻋﻠَٰﻰ َﻣﺎ ﻓِﻲ ﻗَۡﻠﺒِﻪِۦ َﻭﻫَُﻮ ﺃَﻟَﺪﱡ ﴿
 
 .ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ: )ﻭﻣﻦ ﺍﻟﻨﺎﺱ ﻣﻦ ﻳﻌﺠﺒﻚ( ـ ﺍﻵﻳﺔ
ﻟﻤ�ﺎ ﺃﺻ�ﻴﺒﺖ ﺍﻟﺴ�ﺮﻳﺔ ﺍﻟﺘ�ﻲ ﻓﻴﻬ�ﺎ   »: ﻗ�ﺎﻝﺍﺑ�ﻦ ﻋﺒ�ﺎﺱ  ﻋﻜﺮﻣﺔ ﻋﻦ ﺃﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﻣﻦ ﻁﺮﻳﻖ ﺳﻌﻴﺪ  .811
ﻻ ﻫ�ﻢ ﻗﻌ�ﺪﻭﺍ ﻓ�ﻲ ،ﻳ�ﺎ ﻭﻳ�ﺢ ﻫ�ﺆﻻء ﺍﻟﻤﻔﺘ�ﻮﻧﻴﻦ ﺍﻟ�ﺬﻳﻦ ﻫﻠﻜ�ﻮﺍ ﻫﻜ�ﺬﺍ :ﺭﺟ�ﻼﻥ ﻣ�ﻦ ﺍﻟﻤﻨ�ﺎﻓﻘﻴﻦﻗﺎﻝ ،ﻋﺎﺻﻢ ﻭﻣﺮﺛ�ﺪ
 . «(613F513)ـ  ﺍﻵﻳﺔ﴾ﻭﻣﻦ ﺍﻟﻨﺎﺱ ﻣﻦ ﻳﻌﺠﺒﻚ ﻗﻮﻟﻪ ﴿ :ﻓﺄﻧﺰﻝ ﷲ،ﺭﺳﺎﻟﺔ ﺻﺎﺣﺒﻬﻢ ﺃﻫﻠﻴﻬﻢ ﻭﻻ ﻫﻢ ﺃﺩﻭﺍ
ﻭﺃﻅﻬ�ﺮ ﻟ�ﻪ ﺍﻹﺳ�ﻼﻡ   � ﺃﻗﺒﻞ ﺇﻟ�ﻰ ﺍﻟﻨﺒ�ﻲ،ﻧﺰﻟ�ﺖ ﻓ�ﻲ ﺍﻷﺧ�ﻨﺲ ﺑ�ﻦ ﺷ�ﺮﻳﻖ »: ﻗ�ﺎﻝﻭﺃﺧ�ﺮﺝ ﺍﺑ�ﻦ ﺟﺮﻳ�ﺮ ﻋ�ﻦ ﺍﻟﺴ�ﺪﻱ    .911
 .« (713F613)ﺛﻢ ﺧﺮﺝ ﻓﻤﺮ ﺑﺰﺭﻉ ﻟﻘﻮﻡ ﻣﻦ ﺍﻟﻤﺴﻠﻤﻴﻦ ﻭﺣﻤﺮ ﻓﺄﺣﺮﻕ ﺍﻟﺰﺭﻉ ﻭﻋﻘﺮ ﺍﻟﺤﻤﺮ ﻓﺄﻧﺰﻝ ﷲ  ﺍﻵﻳﺔ،ﻓﺄﻋﺠﺒﻪ ﺫﻟﻚ ﻣﻨﻪ
 
 [ ﺗﻌﻠﻴﻖ] 
ﻭﻏ�ﺰﻭﺓ ﺍﻟﺮﺟﻴ�ﻊ  :ﻗ�ﺎﻝﺍﻟﺒﻴﻬﻘﻲ ﻟﻠﻮﺍﻗ�ﺪﻱ  ﻩﻭﻋﺰﺍ "ﺍﻟﺮﺟﻴﻊ  "ﺍﻷﻭﻝ ﺃﺛﺮ ﺍﺑﻦ ﻋﺒﺎﺱ ﻓﻲ ﺳﺮﻳﺔ  . ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺛﺮﻳﻦ 
، ﻭﺃﻣ�ﺮ ﺍﻟﺴ�ﺮﻳﺔ ﺟ�ﺎء ﻓ�ﻲ ﺍﻟﺼ�ﺤﻴﺢ ﻟﻜ�ﻦ ﻟ�ﻴﺲ (813F713)ﻛﺎﻧﺖ ﻓﻲ ﺻﻔﺮ ﻋﻠﻰ ﺭﺃﺱ ﺳﺘﺔ ﻭﺛﻼﺛﻴﻦ ﺷﻬﺮﺍ  ﻭﺍﻟﺮﺟﻴﻊ ﻋﻠﻰ ﺳﺒﻌﺔ ﺃﻣﻴﺎﻝ ﻣﻦ ﻋﺴﻔﺎﻥ
 ﺛﺮ ﺍﺑﻦ ﻋﺒﺎﺱ ﻏﻴﺮ ﺻﺤﻴﺢ.ﻭﺇﺳﻨﺎﺩ ﺃ،ﻓﻴﻪ ﺳﺒﺐ ﺍﻟﻨﺰﻭﻝ ﻫﺬﺍ
ﺍﻟﺴﱡ ّﺪﻱ ﻧﺰﻟ�ﺖ ﻓ�ﻲ ﺍﻷﺧ�ﻨﺲ ﺑ�ﻦ ﺷ�ﺮﻳﻖ ﻋﻦ ﻭﻗﺪ ﺭﻭﻯ ﺑﺴﻴﺎﻕ ﺃﻁﻮﻝ ﻣﻦ ﻫﺬﺍ  ،ﻋﻦ ﺍﻟﺴﺪﻱ ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﺍﻷﺧﻨﺲ ﺑﻦ ﺷﺮﻳﻖ :ﺍﻷﺛﺮ ﺍﻟﺜﺎﻧﻲ
 ﺇﻧﻤﺎ ﺟﺌ�ﺖ: ﻗﺎﻝﺫﻟﻚ ﻣﻨﻪ، ﻭ - � -ﺇﻟﻰ ﺍﻟﻤﺪﻳﻨﺔ، ﻓﺄﻅﻬﺮ ﻟﻪ ﺍﻹﺳﻼﻡ ﻭﺃﻋﺠﺐ ﺍﻟﻨﺒّﻲ  - � -ﺍﻟﻨﺒّﻲ  ﺍﻟﺜﻘﻔﻲ، ﻭﻫﻮ ﺣﻠﻴﻒ ﺑﻨﻲ ﺯﻫﺮﺓ ﺃﻗﺒﻞ ﺇﻟﻰ 
ﻓﻤﺮ ﺑﺰﺭﻉ ﻟﻘﻮﻡ ﻣﻦ  - � -ﺛﻢ ﺧﺮﺝ ﻣﻦ ﻋﻨﺪ ﺭﺳﻮﻝ ﷲ ﴾َﻭﻳْﺸِﻬﺪ ﷲﱠ  ََﻋﻠَﻰ َﻣﺎ ﻓِﻲ ﻗَْﻠﺒِﻪ ِ ﴿ﺃﺭﻳﺪ ﺍﻹﺳﻼﻡ، ﻭﷲ ﻳﻌﻠﻢ ﺇﻧﻲ ﺻﺎﺩﻕ، ﻭﺫﻟﻚ ﻗﻮﻟﻪ: 
﴾ ﺍْﻟَﺤْﺮَﺙ َﻭﺍﻟﻨﱠْﺴ�َﻞ  ﻟِﻴْﻔِﺴَﺪ ﻓِﻴﻬَﺎ َﻭﻳْﻬﻠِﻚ َ ﺍﻷﺭﺽَﻭﺇَِﺫﺍ ﺗََﻮﻟﱠﻰ َﺳَﻌﻰ ﻓِﻲ  ﴿ﻓﺄﻧﺰﻝ ﷲ ﺗﻌﺎﻟﻰ ﻓﻴﻪ:  .ﺍﻟﻤﺴﻠﻤﻴﻦ ﻭﺣﻤﺮ ﻓﺄﺣﺮﻕ ﺍﻟﺰﺭﻉ ﻭﻋﻘﺮ ﺍﻟﺤﻤﺮ
)
F813
  .(913
ﺍﻟﻘﺎﺿﻲ ﺃﺑﻮ ﻣﺤﻤﺪ ﻋﺒ�ﺪ ﺍﻟﺤ�ﻖ ﻗﺎﻝ : ﺍﺑﻦ ﻋﻄﻴﺔﻗﺎﻝ ،ﻳﺪﺧﻞ ﺍﻹﺳﻼﻡ ﻟﻢﻭﻫﺬﺍ ﺍﻷﺛﺮ ﻣﺮﺳﻞ ﻛﻤﺎ ﺗﺮﻯ ﻭﻛﺬﻟﻚ ﺍﻷﺧﻨﺲ ﺑﻦ ﺷﺮﻳﻖ  
 .(023F913)ﻣﺎ ﺛﺒﺖ ﻗﻂ ﺃﻥ ﺍﻷﺧﻨﺲ ﺃﺳﻠﻢ  :ﺭﺿﻲ ﷲ ﻋﻨﻪ
ﺸ�ﻬﺪ ﷲ ﻋﻠ�ﻰ ﻣ�ﺎ ﻓ�ﻲ ﻗﻠﺒ�ﻪ ﻭﻫ�ﻮ ﺃﻟ�ﺪ ﻭﻣ�ﻦ ﺍﻟﻨ�ﺎﺱ ﻣ�ﻦ ﻳُﻌﺠﺒ�ﻚ ﻗﻮﻟ�ﻪ ﻓ�ﻲ ﺍﻟﺤﻴ�ﺎﺓ ﺍﻟ�ﺪﻧﻴﺎ ﻭﻳُ  ﴿ﻭﺃﺳﻨﺪ ﺍﻟﻄﺒ�ﺮﻱ ﻋ�ﻦ ﺍﻟﺮﺑﻴ�ﻊ ﻗﻮﻟ�ﻪ: 
ﻟﻴُﻔﺴ�ﺪ  ﺍﻷﺭﺽﻭﺇﺫﺍ ﺗ�ﻮﻟﱠﻰ َﺳ�َﻌﻰ ﻓ�ﻲ  ﴿ﻓﻴﺤﺴ�ﻦ ﻟ�ﻪ ﺍﻟﻘ�ﻮﻝ، �ﻫﺬﺍ ﻋﺒﺪ ﻛ�ﺎﻥ ﺣﺴ�ﻦ ﺍﻟﻘ�ﻮﻝ ﺳ�ﻴﺊ ﺍﻟﻌﻤ�ﻞ، ﻳ�ﺄﺗﻲ ﺭﺳ�ﻮﻝ ﷲ : ﻗﺎﻝ، ﴾ﺍﻟﺨﺼﺎﻡ
 .«(123F023)﴾ﻓﻴﻬﺎ
 .ﻬﻲ ﻓﻲ ﺍﻟﻤﻨﺎﻓﻘﻴﻦﻓ،ﻭﺍﻟﺮﺍﺟﺢ ﺃﻥ ﻫﺬﻩ ﺍﻵﻳﺔ ﻋﺎﻣﺔ ﻓﻲ ﻛﻞ ﻣﻦ ﻳﻈﻬﺮ ﺍﻹﺳﻼﻡ ﻭﻳﺒﻄﻦ ﺍﻟﻜﻔﺮ 
ﺇﺿﺮﺍﺭ  ﺃﻭﻛﺬﺏ  ﺃﻭﻧﻔﺎﻕ  ﺃﻭﻧﺰﻟﺖ ﻫﺬﻩ ﺍﻵﻳﺎﺕ ﻓﻲ ﻛﻞ ﻣﺒﻄﻦ ﻛﻔﺮ  :ﻗﺘﺎﺩﺓ ﻭﻣﺠﺎﻫﺪ ﻭﺟﻤﺎﻋﺔ ﻣﻦ ﺍﻟﻌﻠﻤﺎءﻝ ﻗﺎﻭ :ﺍﺑﻦ ﻋﻄﻴﺔﻗﺎﻝ  
ﺃﻥ ﻣ�ﻦ ﻋﺒ�ﺎﺩ ﷲ ﻗﻮﻣ�ﺎ ً»  :ﻭﻫﻲ ﺗﺸ�ﺒﻪ ﻣ�ﺎ ﻭﺭﺩ ﻓ�ﻲ ﺍﻟﺘﺮﻣ�ﺬﻱ ﺃﻥ ﻓ�ﻲ ﺑﻌ�ﺾ ﻛﺘ�ﺐ ﷲ ﺗﻌ�ﺎﻟﻰ،ﻓﻬﻲ ﻋﺎﻣ�ﺔ،ﻭﻫﻮ ﻳﻈﻬ�ﺮ ﺑﻠﺴ�ﺎﻧﻪ ﺧ�ﻼﻑ ﺫﻟ�ﻚ
ﺃﺑ�ﻲ  :ﻳﻘﻮﻝ ﷲ ﺗﻌ�ﺎﻟﻰ،ﻳﺠﺘ�ﺮﻭﻥ ﺍﻟ�ﺪﻧﻴﺎ ﺑﺎﻟ�ﺪﻳﻦ،ﺟﻠ�ﻮﺩ ﺍﻟﻀ�ﺄﻥ ﻣ�ﻦ ﺍﻟﻠﻴﻦﻳﻠﺒﺴ�ﻮﻥ ﻟﻠﻨ�ﺎﺱ ،ﺃﻟﺴﻨﺘﻬﻢ ﺃﺣﻠﻰ ﻣﻦ ﺍﻟﻌﺴﻞ ﻭﻗﻠﻮﺑﻬﻢ ﺃﻣﺮ ﻣﻦ ﺍﻟﺼﺒﺮ
  .«(223F123)ﻳﻐﺘﺮﻭﻥ ﻭﻋﻠﻲ ﻳﺠﺘﺮﻭﻥ؟ ﺣﻠﻔﺖ ﻷﺳﻠﻄﻦ ﻋﻠﻴﻬﻢ ﻓﺘﻨﺔ ﺗﺪﻉ ﺍﻟﺤﻠﻴﻢ ﻣﻨﻬﻢ ﺣﻴﺮﺍﻥ 
 
 ﻟﻶﻳﺎﺕ[ ﻣﺨﺘﺼﺮ]ﺗﻔﺴﻴﺮ 
 _______________
 (715/ 1ﻓﻲ ﺑﻴﺎﻥ ﺍﻷﺳﺒﺎﺏ ) ﺍﻟﻌﺠﺎﺏ   (313)
 (991/ 4ﺟﺎﻣﻊ ﺍﻟﺒﻴﺎﻥ )ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ( )   (413)
 (35ﺍﻟﻮﺟﻴﺰ ﻟﻠﻮﺍﺣﺪﻱ )    (513)
 ﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ ﻣﺤﻤﺪ ﺑﻦ ﺃﺑﻲ ﻣﺤﻤﺪ ﻣﻮﻟﻰ ﺯﻳﺪ ﺑﻦ ﺛﺎﺑﺖ ﻣﺠﻬﻮﻝ 2/313ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺟﺮﻳﺮ  2/363ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ  (613)
 ﺮﺍﺋﺐ ﻋﻦ ﺍﻟﺴﺪﻱ ﻓﻤﺎ ﻟﻢ ﻳﺘﺎﺑﻊ ﻓﻴﻪ ﻻ ﻳﺤﺘﻭ ﺑﻪ ﻭﺑﺎﻹﺿﺎﻓﺔ ﺇﻟﻰ ﺇﺭﺳﺎﻝ ﺍﻷﺛﺮ ﻓﺎﻟﺴﺪﻱ ﺗﺎﺑﻌﻲ. ﻣﻦ ﺭﻭﺍﻳﺔ ﺃﺳﺒﺎﻁ ﻋﻦ ﺍﻟﺴﺪﻱ ﻭﺃﺳﺒﺎﻁ ﻟﻪ ﻏ 2/213ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺟﺮﻳﺮ  (713)
  (323/ 3ﺩﻻﺋﻞ ﺍﻟﻨﺒﻮﺓ ـ ﻟﻠﺒﻴﻬﻘﻰ  )   (813)
 (93ﺃﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ ﻟﻠﻮﺍﺣﺪﻱ )    (913)
 (722/ 1ﺍﻟﻤﺤﺮﺭ ﺍﻟﻮﺟﻴﺰ )   (023)
 (332/ 4ﺟﺎﻣﻊ ﺍﻟﺒﻴﺎﻥ )ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ( )   (123)
 (722/ 1ﺍﻟﻤﺤﺮﺭ ﺍﻟﻮﺟﻴﺰ )   (223)
 (18)
 
ﻨ�ﺎﺱ ﻭﻣ�ﻦ ﺍﻟ : �ﺍﻟﺮﺳ�ﻮﻝ  ﺗﻌ�ﺎﻟﻰ ﻣﺨﺎﻁﺒ�ﺎً ﻘ�ﺎﻝ ﻭﺍﻟﻤﺆﻣﻨﻴﻦ ﺍﻟﺼ�ﺎﺩﻗﻴﻦ ﻓ،ﻳﺨﺒﺮ ﺗﻌﺎﻟﻰ ﺭﺳ�ﻮﻟﻪ ﻭﺍﻟﻤ�ﺆﻣﻨﻴﻦ ﻋ�ﻦ ﺣ�ﺎﻝ ﺍﻟﻤﻨ�ﺎﻓﻘﻴﻦ 
ﻳﻌﺠﺒﻚ ﻗﻮﻟﻪ ﻟﻤﺎ ﻋﻠﻴﻪ ﻣﻦ ﻁﻼء ﻭﺭﻭﻧﻖ ﻭﺫﻟﻚ ﺇﺫﺍ ﺗﻜﻠﻢ ﻓﻲ ﺃﻣﻮﺭ ﺍﻟﺤﻴ�ﺎﺓ ﺍﻟ�ﺪﻧﻴﺎ ﺑﺨ�ﻼﻑ ﺃﻣ�ﻮﺭ ﺍﻵﺧ�ﺮﺓ ﻗﺎﻝ ﺭﺟﻞ ﻣﻨﺎﻓﻖ ﻳﺤﺴﻦ ﺍﻟﻘﻮﻝ ﻭﺇﺫﺍ 
ﻳﻌﻠﻢ ﷲ ﺃﻧﻲ ﻣﺆﻣﻦ ﻭﺃﻧ�ﻲ  �ﻭﻋﻨﺪﻣﺎ ﻳﺤﺪﺙ ﻳﺸﻬﺪ ﷲ ﺃﻧﻪ ﻳﻌﺘﻘﺪ ﻣﺎ ﻳﻘﻮﻝ ﻓﻴﻘﻮﻝ ﻟﻠﺮﺳﻮﻝ ،ﻓﺈﻧﻪ ﻳﺠﻬﻠﻬﺎ ﻭﻟﻴﺲ ﻟﻪ ﺩﺍﻓﻊ ﻟﻴﻘﻮﻝ ﻓﻴﻬﺎ ﻷﻧﻪ ﻛﺎﻓﺮ
ﺃﻱ ﻣﺸ�ﻰ ﻓﻴﻬ�ﺎ ﺑﺎﻟﻔﺴ�ﺪ ﻟﻴﻬﻠ�ﻚ ﺍﻟﺤ�ﺮﺙ ﻭﺍﻟﻨﺴ�ﻞ ﴾ﺍﻷﺭﺽﺳ�ﻌﻰ ﻓ�ﻲ  ﴿ﻭﺇﺫﺍ ﻗ�ﺎﻡ ﻣ�ﻦ ﻣﺠﻠﺴ�ﻚ ﻭﺍﻧﺼ�ﺮﻑ ﻋﻨ�ﻚ ...ﺪ ﷲ ﺃﻧ�ﻲ ﻛ�ﺬﻭﻳﺸ�ﻬ،ﺍﺣﺒﻚ
ﻭﺗﻤ��ﻮﺕ ﺍﻟﺒﻬ��ﺎﺋﻢ ﻭﻳﻨﻘﻄ��ﻊ ﻻﻧﺴ��ﻞ ﻭﻋﻤﻠ��ﻪ ﻫ��ﺬﺍ  ﺍﻷﺭﺽﺑﺎﺭﺗﻜ��ﺎﺏ ﻋﻈ��ﺎﺋﻢ ﺍﻟﺠ��ﺮﺍﺋﻢ ﻓﻴﻤﻨ��ﻊ ﺍﻟﻤﻄ��ﺮ َﻭﺗﻴ��ﺒﺲ ﺍﻟﻤﺤﺎﺻ��ﻴﻞ ﺍﻟﺰﺭﺍﻋﻴ��ﺔ ﻭﺗﻤﺤ��ﻞ 
ﻧﻬ�ﻲ ﻋ�ﻦ ﻣﻨﻜ�ﺮ ﻓﻘﻴ�ﻞ ﻟ�ﻪ ﺍﺗ�ﻖ ﷲ ﻻ  ﺃﻭﺎﻟﻰ ﺃﻥ ﻫ�ﺬﺍ ﺍﻟﻤﻨ�ﺎﻓﻖ ﺇﺫﺍ ﺃﻣ�ﺮ ﺑﻤﻌ�ﺮﻭﻑ ﻛﻤﺎ ﺃﺧﺒﺮ ﺗﻌ.ﻣﺒﻐﻮﺽ ﻟ ﺗﻌﺎﻟﻰ ﻓﻼ ﻳﺤﺒﻪ ﻭﻻ ﻳﺤﺐ ﻓﺎﻋﻠﻪ
ﺍﺗﺮﻙ ﻛﺬﺍ ﺗﺄﺧﺬﻩ ﺍﻷﻧﻔﺔ ﻭﺍﻟﺤﻤﻴﺔ ﺑﺴﺒﺐ ﺫﻧﻮﺑﻪ ﺍﻟﺘﻲ ﻫﻮ ﻣﺘﻠﺒﺲ ﺑﻬﺎ ﻓﻼ ﻳﺘﻘﻲ ﷲ ﻭﻻ ﻳﺘﻮﺏ ﺇﻟﻴﻪ ﻓﻴﻜﻔﻴﻪ ﺟﺰﺍء ﻋﻠﻰ ﻧﻔﺎﻗﻪ ﻭﺷ�ﺮﻩ  ﺃﻭﺗﻔﻌﻞ ﻛﺬﺍ 
 .(323F223)ﻨﻢﻭﻓﺴﺎﺩﻩ ﺟﻬﻨﻢ ﻳﻤﺘﻬﺪﻫﺎ ﻓﺮﺍﺷﺎ ﻭﻻ ﻳﺒﺮﺡ ﻣﻨﻬﺎ ﺃﺑﺪﺍ ًﻭﻟﺒﺌﺲ ﺍﻟﻤﻬﺎﺩ ﺟﻬ
       
 ﴾۷۰۲َﻭِﻣَﻦ ٱﻟﻨﱠﺎِﺱ َﻣﻦ ﻳَۡﺸِﺮﻱ ﻧَۡﻔَﺴﻪ ُٱۡﺑﺘَِﻐﺎَٓء َﻣۡﺮَﺿﺎِﺕ ٱﻟﱠ ِﻭ َﻭٱﻟﱠ  َُﺭُءﻭُﻑۢ ﺑِﭑۡﻟِﻌﺒَﺎِﺩ  ﴿
  
 .)ﻭﻣﻦ ﺍﻟﻨﺎﺱ ﻣﻦ ﻳﺸﺮﻱ ﻧﻔﺴﻪ( ـ ﺍﻵﻳﺔ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﺃﻗﺒ�ﻞ ﺻ�ﻬﻴﺐ  »: ﻗ�ﺎﻝﺳ�ﻌﻴﺪ ﺑ�ﻦ ﺍﻟﻤﺴ�ﻴﺐ  ﺃﺧﺮﺝ ﺍﻟﺤﺎﺭﺙ ﺑ�ﻦ ﺃﺑ�ﻲ ﺃﺳ�ﺎﻣﺔ ﻓ�ﻲ ﻣﺴ�ﻨﺪﻩ ﻭﺍﺑ�ﻦ ﺃﺑ�ﻲ ﺣ�ﺎﺗﻢ ﻋ�ﻦ .021
ﺭﺍﺣﻠﺘﻪ ﻭﺍﻧﺘﺜ�ﻞ ﻣ�ﺎ ﻓ�ﻲ ﻛﻨﺎﻧﺘ�ﻪ ﺛ�ﻢ  ﻓﻨﺰﻝ ﻋﻦ ﺮﺍ ًﺇﻟﻰ ﺍﻟﻨﺒﻲ ﺻﻠﻰ ﷲ  ﻋﻠﻴﻪ ﻭﺳﻠﻢ ﻓﺎﺗﺒﻌﻪ ﻧﻔﺮ ﻣﻦ ﻗﺮﻳﺶﻣﻬﺎﺟ
ﺭﻣﺎﻛﻢ ﺭﺟﻼ،ً ﻭﺃﻳﻢ ﷲ ﻻ ﺗﺼﻠﻮﻥ ﺇﻟﻲ ﺣﺘﻰ ﺃﺭﻣﻲ ﻛ�ﻞ ﺳ�ﻬﻢ ﻣﻌ�ﻲ ﻓ�ﻲ ﺃﻣﻦ  ﻗﺮﻳﺶ ﻟﻘﺪ ﻋﻠﻤﺘﻢ ﺃﻧﻲ ﻳﺎ ﻣﻌﺸﺮ : ﻗﺎﻝ
ﺩﻟﻠ�ﺘﻜﻢ ﻋﻠ�ﻰ ﻣ�ﺎﻟﻲ ﺑﻤﻜ�ﺔ  ﻭﺇﻥ ﺷﺌﺘﻢ،ﻛﻨﺎﻧﺘﻲ ﺛﻢ ﺃﺿﺮﺏ ﺑﺴﻴﻔﻲ ﻣﺎ ﺑﻘﻲ ﻓﻲ ﻳﺪﻱ ﻣﻨﻪ ﺷﻲء ﺛﻢ ﺍﻓﻌﻠﻮﺍ ﻣﺎ ﺷﺌﺘﻢ
 ،«ﺭﺑﺢ ﺍﻟﺒﻴ�ﻊ ﺃﺑ�ﺎ ﻳﺤﻴ�ﻰ ﺭﺑ�ﺢ ﺃﺑ�ﻲ ﻳﺤﻴ�ﻰ  »: ﻗﺎﻝ،ﺍﻟﻤﺪﻳﻨﺔ �ﻓﻠﻤﺎ ﻗﺪﻡ ﻋﻠﻰ ﺍﻟﻨﺒﻲ ،ﻧﻌﻢ: ﻗﺎﻟﻮﺍﻭﺧﻠﻴﺘﻢ ﺳﺒﻴﻠﻲ 
 . «   (423F323)﴾ﻭﻣﻦ ﺍﻟﻨﺎﺱ ﻣﻦ ﻳﺸﺮﻱ ﻧﻔﺴﻪ ﺍﺑﺘﻐﺎء ﻣﺮﺿﺎﺓ ﷲ ﻭﷲ ﺭﺅﻭﻑ ﺑﺎﻟﻌﺒﺎﺩ﴿ :ﻭﻧﺰﻟﺖ
  .(523F423)ﻻﻭﺃﺧﺮﺝ ﺍﻟﺤﺎﻛﻢ ﻓﻲ ﺍﻟﻤﺴﺘﺪﺭﻙ ﻧﺤﻮﻩ ﻣﻦ ﻁﺮﻳﻖ ﺍﺑﻦ ﺍﻟﻤﺴﻴﺐ ﻋﻦ ﺻﻬﻴﺐ ﻣﻮﺻﻮ .121
 .(623F523)ﻭﺃﺧﺮﺝ ﺃﻳﻀﺎ ً ﻧﺤﻮﻩ ﻣﻦ ﻣﺮﺳﻞ ﻋﻜﺮﻣﺔ .221
 ﻗ�ﺎﻝ ، ﻭ(723F623)ﻭﻓﻴ�ﻪ ﺍﻟﺘﺼ�ﺮﻳﺢ ﺑﻨ�ﺰﻭﻝ ﺍﻵﻳ�ﺔ،ﺃﻧﺲ ﺛﺎﺑ�ﺖ ﻋ�ﻦ ﻭﺃﺧﺮﺟﻪ ﺃﻳﻀ�ﺎ ًﻣ�ﻦ ﻁﺮﻳ�ﻖ ﺣﻤ�ﺎﺩ ﺑ�ﻦ ﺳ�ﻠﻤﺔ ﻋ�ﻦ .321
 ]ﺣﺴﻦ[.ﺻﺤﻴﺢ ﻋﻠﻰ ﺷﺮﻁ ﻣﺴﻠﻢ
 (823F723)ﻧﺰﻟﺖ ﻓﻲ ﺻﻬﻴﺐ ﻭﺃﺑﻲ ﺫﺭ ﻭﺟﻨﺪﺏ ﺑﻦ ﺍﻟﺴﻜﻦ ﺃﺣﺪ ﺃﻫﻞ ﺃﺑ�ﻲ ﺫﺭ  »: ﻗﺎﻝﻋﻜﺮﻣﺔ  ﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮ ﻋﻦ .421
  .«
 
 [  ﺗﻌﻠﻴﻖ] 
ﻭﺃﻣﺎ ﺍﻟﺮﺍﺑﻊ ﻓﺈﺳﻨﺎﺩﻩ ،ﺍﻷﻭﻝ ﻭﺍﻟﺜﺎﻧﻲ ﻓﻜﻼﻫﻤﺎ ﻓﻲ ﺇﺳﻨﺎﺩﻩ ﺿﻌﻒ ﻭﺃﻣﺎ ﺍﻟﺜﺎﻟﺚ ﻓﻤﺮﺳﻞﻓﺄﻣﺎ  . ﻤﻪ ﷲ ﻫﺬﻩ ﺍﻵﺛﺎﺭﺭﺣﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺫ 
 ﺣﺴﻦ ﻭﺃﻣﺎ ﺍﻟﺨﺎﻣﺲ ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﺻﻬﻴﺐ ﻭﺃﺑﻲ ﺫﺭ ﻭﺟﻨﺪﺏ ﻓﺈﺳﻨﺎﺩﻫﺎ ﺿﻌﻴﻒ ﺑﺎﻹﺿﺎﻓﺔ ﺇﻟﻰ ﺇﺭﺳﺎﻟﻪ.
ﺍﺩ ﺣﻴﻦ ﺃﻧﺰﻻ ﺧﺒﻴﺐ ﺑﻦ ﻋ�ﺪﻱ ﻣ�ﻦ ﻋﻠ�ﻰ ﺧﺸ�ﺒﺘﻪ ﺣﻴﻨﻤ�ﺎ ﺫﻛﺮ ﺍﻟﺤﺎﻓﻆ ﻋﻦ ﺍﻟﺜﻌﻠﺒﻲ ﻋﻦ ﺍﺑﻦ ﻋﺒﺎﺱ ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﺍﻟﺰﺑﻴﺮ ﻭﺍﻟﻤﻘﺪ 
 ﺻﻠﺐ. 
 . �ﻭﻗﻴﻞ ﻧﺰﻟﺖ ﻓﻲ ﻋﻠﻰ ﺑﻦ ﺃﺑﻲ ﻁﺎﻟﺐ ﻋﻨﺪﻣﺎ ﻧﺎﻡ ﻓﻲ ﻓﺮﺍﺵ ﺍﻟﻨﺒﻲ  
ﺃﺑ�ﻮ ﺍﻟﺨﻠﻴ�ﻞ: ﺳ�ﻤﻊ ﻋﻤ�ﺮ ﺑ�ﻦ ﺍﻟﺨﻄ�ﺎﺏ ﺇﻧﺴ�ﺎﻧﺎ ًﻳﻘ�ﺮﺃ ﻗ�ﺎﻝ :ﺍﻟﻮﺍﺣﺪﻱﻗﺎﻝ  .ﻭﻗﻴﻞ ﻧﺰﻟﺖ ﻓﻲ ﺍﻷﻣﺮ ﺑﺎﻟﻤﻌﺮﻭﻑ ﻭﺍﻟﻨﻬﻲ ﻋﻦ ﺍﻟﻤﻨﻜﺮ 
 .(923F823)ﺎﻟﻤﻌﺮﻭﻑ ﻭﻳﻨﻬﻰ ﻋﻦ ﺍﻟﻤﻨﻜﺮ ﻓﻘﺘﻞﻋﻤﺮ: ﺇﻧﺎ ﻟ ﻗﺎﻡ ﺭﺟﻞ ﻳﺄﻣﺮ ﺑﻘﺎﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﻓ
ﻭﻣﻌﻨ�ﻰ ﻳﺸ�ﺮﻱ ،ﻓﺘﻜﻮﻥ ﺍﻵﻳﺔ ﻋﺎﻣﺔ ﻓ�ﻲ ﻛ�ﻞ ﻣ�ﻦ ﻳﺸ�ﺮﻯ ﻧﻔﺴ�ﻪ ﺍﺑﺘﻐ�ﺎء ﻣﺮﺿ�ﺎﻥ ﷲ .ﻭﺍﻟﻌﻤﻮﻡ ﻓﻲ ﺳﺒﺐ ﺍﻟﻨﺰﻭﻝ ﻫﻨﺎ ﺃﻟﻴﻖ :ﻗﻠﺖ 
  (033F923)ﺍﺑﻦ ﻋﻄﻴﺔﻗﺎﻝ .ﻳﺒﻴﻊ :ﺃﻱ
  :ﻭﻣﻨﻪ ﻗﻮﻝ ﻳﺰﻳﺪ ﺑﻦ ﻣﻔﺮﻍ ﺍﻟﺤﻤﻴﺮﻱ،[ 02 :] ﻳﻮﺳﻒ﴾ﻭﺷﺮﻭﻩ ﺑﺜﻤﻦ ﺑﺨﺲ ﴿ﻭﻣﻨﻪ ،ﻣﻌﻨﺎﻩ ﻳﺒﻴﻊ﴾ﻳﺸﺮﻱ ﴿ﻭ 
 .. ِﻣْﻦ ﺑَْﻌِﺪ ﺑْﺮٍﺩ ُﻛْﻨَﺖ ﻫَﺎَﻣﻪ.َﻭَﺷﺮْﻳُﺖ ﺑﺮﺩﺍ ًﻟَْﻴﺘَﻨِﻲ                               
ﺍﻟﺘﻀﺤﻴﺔ ﻟﻠﺪﻳﻦ ﺑﺄﻱ ﺷ�ﻜﻞ ﻣ�ﻦ ﺍﻷﺷ�ﻜﺎﻝ ﻭﷲ  ﺃﻭ،ﺍﻟﻬﺠﺮﺓ ﻓﻲ ﺳﺒﻴﻞ ﷲ ﺃﻭ،ﻗﻠﺖ: ﻓﻴﺸﻤﻞ ﺍﻷﻣﺮ ﺑﺎﻟﻤﻌﺮﻭﻑ ﻭﺍﻟﻨﻬﻲ ﻋﻦ ﺍﻟﻤﻨﻜﺮ 
 _______________
 (59/ 1ﺃﻳﺴﺮ ﺍﻟﺘﻔﺎﺳﻴﺮ ﻟﻠﺠﺰﺍﺋﺮﻱ )   (323)
 ﺍﻟﻤﺤﻘﻖ: ﺩ. ﺣﺴﻴﻦ ﺃﺣﻤﺪ ﺻﺎﻟﺢ ﺍﻟﺒﺎﻛﺮﻱ [708ﺍﻟﻤﺆﻟﻒ: ﻧﻮﺭ ﺍﻟﺪﻳﻦ ﺍﻟﻬﻴﺜﻤﻲ ] (976ﺡ )  2/496ﻣﺴﻨﺪ ﺍﻟﺤﺎﺭﺙ  (423)
 2991 - 3141ﺍﻟﻄﺒﻌﺔ: ﺍﻷﻭﻟﻰ، ﺍﻟﻤﺪﻳﻨﺔ ﺍﻟﻤﻨﻮﺭﺓ -ﺍﻟﻨﺎﺷﺮ: ﻣﺮﻛﺰ ﺧﺪﻣﺔ ﺍﻟﺴﻨﺔ ﻭﺍﻟﺴﻴﺮﺓ ﺍﻟﻨﺒﻮﻳﺔ 
 ﻭﻫﻮ  ﻣﺮﺳﻞ ﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ ﻋﻠﻲ ﺑﻦ ﺯﻳﺪ ﺑﻦ ﺟﺪﻋﺎﻥ ﻓﻴﻪ ﺿﻌﻒ.  2/863ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ  2ﻋﺪﺩ ﺍﻷﺟﺰﺍء: 
( ﻗﺎﻝ:ﺃﺧﺒﺮﻧﺎ ﺃﺑﻮ ﺍﻟﻌﺒﺎﺱ ﺇﺳﻤﺎﻋﻴﻞ ﺑﻦ ﻋﺒﺪ ﷲ ﺑﻦ ﻣﺤﻤﺪ ﺑﻦ ﻣﻴﻜﺎﻝ ﺃﻧﺎ ﻋﺒﺪﺍﻥ ﺍﻷﻫﻮﺍﺯﻱ ﺛﻨﺎ ﺯﻳﺪ ﺑﻦ ﺍﻟﺤﺮﻳﺶ ﺛﻨﺎ ﻳﻌﻘﻮﺏ ﺑﻦ ﻣﺤﻤﺪ  6075ﺡ ) 3/254ﻣﺴﺘﺪﺭﻙ ﺍﻟﺤﺎﻛﻢ  (523)
ﻮﻣﺘﻲ ﻋﻦ ﺳﻌﻴﺪ ﺑﻦ ﺍﻟﻤﺴﻴﺐ ﻋﻦ ﺻﻬﻴﺐ ﻟﻴﺲ ﻓﻴﻪ ﺍﻟﺘﺼﺮﻳﺢ ﺑﺴﺒﺐ ﺍﻟﻨﺰﻭﻝ ﻭﻓﻴﻪ ﻣﺠﺎﻫﻴﻞ  ﻭﺍﻟﻤﻌﺠﻢ ﺍﻟﻜﺒﻴﺮ ﺍﻟﺰﻫﺮﻱ ﺛﻨﺎ ﺣﺼﻴﻦ ﺑﻦ ﺣﺬﻳﻔﺔ ﺑﻦ ﺻﻴﻔﻲ ﺑﻦ ﺻﻬﻴﺐ ﺣﺪﺛﻨﻲ ﺃﺑﻲ ﻭﻋﻤ
 ( ﺃﺭﺳﻠﻪ ﺳﻌﻴﺪ ﻋﻦ ﺻﻬﻴﺐ. 6927ﺡ ) 8/13
 ﺑﻪ.--ﺣﻤﺎﺩ ﺑﻦ ﺯﻳﺪ ﻋﻦ ﺃﻳﻮﺏ ﻋﻦ ﻋﻜﺮﻣﺔ ( ﻗﺎﻝ: ﺃﺧﺒﺮﻧﺎ ﺃﺑﻮ ﻋﺒﺪ ﷲ ﻣﺤﻤﺪ ﺑﻦ ﻋﺒﺪ ﷲ ﺍﻟﺰﺍﻫﺪ ﺛﻨﺎ ﺇﺳﻤﺎﻋﻴﻞ ﺑﻦ ﺇﺳﺤﺎﻕ ﺍﻟﻘﺎﺿﻲ ﺛﻨﺎ ﺳﻠﻴﻤﺎﻥ ﺑﻦ ﺣﺮﺏ ﺛﻨﺎ 0075ﺡ )   3/054ﻣﺴﺘﺪﺭﻙ ﺍﻟﺤﺎﻛﻢ  (623)
ﺑﻪ ﻭﺇﺳﻤﺎﻋﻴﻞ ﺍﻟﻘﺎﺿﻲ --( ﺃﺧﺒﺮﻧﺎ ﺃﺑﻮ ﻋﺒﺪ ﷲ ﻣﺤﻤﺪ ﺑﻦ ﻋﺒﺪ ﷲ ﺍﻟﺰﺍﻫﺪ ﺛﻨﺎ ﺇﺳﻤﺎﻋﻴﻞ ﺑﻦ ﺇﺳﺤﺎﻕ ﺍﻟﻘﺎﺿﻲ ﺛﻨﺎ ﺳﻠﻴﻤﺎﻥ ﺑﻦ ﺣﺮﺏ ﻋﻦ ﺣﻤﺎﺩ 0075ﺡ )   3/054ﻣﺴﺘﺪﺭﻙ ﺍﻟﺤﺎﻛﻢ  (723)
ﺎﻥ ﺇﺳﻤﺎﻋﻴﻞ ﻓﺎﺿﻼ ﻋﺎﻟﻤﺎ ﻣﺘﻘﻨﺎ ﻓﻘﻴﻬﺎ ﻋﻠﻰ ﻣﺬﻫﺐ ﻣﺎﻟﻚ ﺑﻦ ﺃﻧﺲ ﺷﺮﺡ ﻣﺬﻫﺒﻪ ﻭﻟﺨﺼﻪ ﻭﺍﺣﺘﻭ ﻟﻪ ﻭﻛﻫﻮ ﺇﺳﻤﺎﻋﻴﻞ ﺑﻦ ﺇﺳﺤﺎﻕ ﺑﻦ ﺇﺳﻤﺎﻋﻴﻞ ﺑﻦ ﺣﻤﺎﺩ ﻗﺎﻝ ﺍﻟﺨﻄﻴﺐ ﻓﻲ ﺗﺎﺭﻳﺦ ﺑﻐﺪﺍﺩ 
ﻧﻲ ﻟﻪ ﺗﺮﺟﻤﺔ ﻓﻲ ﺳﻴﺮ ﺃﻋﻼﻡ ﺍﻟﻨﺒﻼء ﻭﺻﻨﻒ ﺍﻟﻤﺴﻨﺪ ﻭﻛﺘﺒﺎ ﻋﺪﺓ ﻓﻲ ﻋﻠﻮﻡ ﺍﻟﻘﺮﺁﻥ ﻭﺫﻛﺮﻩ ﺍﺑﻦ ﺣﺒﺎﻥ ﻓﻲ ﺍﻟﺜﻘﺎﺕ،ﺃﻣﺎ ﺷﻴﺦ ﺍﻟﺤﺎﻛﻢ ﻓﻬﻮ ﺃﺑﻮ ﻋﺒﺪ ﷲ ﻣﺤﻤﺪ ﺑﻦ ﻋﺒﺪ ﷲ ﺍﻟﺼﻔﺎﺭ ﺍﻷﺻﺒﻬﺎ
ﺃﺑﻮ ﺍﻟﻌﺒﺎﺱ  ﻫﻮ ﺍﻹﻣﺎﻡ ﺍﻟﻘﺪﻭﺓ ﺍﻟﻤﺤﺪﺙ،ﻗﺎﻝ ﺍﻟﺤﺎﻛﻢ،ﻫﻮ ﻣﺤﺪﺙ ﻋﺼﺮﻩ ﻛﺎﻥ ﻣﺠﺎﺏ ﺍﻟﺪﻋﻮﺓ ﻟﻢ ﻳﺮﻓﻊ ﺭﺃﺳﻪ ﺇﻟﻰ ﺍﻟﺴﻤﺎء ﻛﻤﺎ ﺑﻠﻐﻨﺎ ﻧﻴﻔﺎ ﻭﺃﺭﺑﻌﻴﻦ ﺳﻨﺔ،ﻭﻛﺎﻥ ﻭﺭﺍﻗﻪ ﻭﻏﻴﺮﻩ ﻗﺎﻝ ﺍﻟﺬﻫﺒﻲ:
ﻫﺐ ﻋﻠﻤﻪ ﺑﺪﻋﺎء ﺍﻟﺸﻴﺦ ﻋﻠﻴﻪ ﺍﻧﻄﺮﺳﻴﺮ ﺍﻟﻤﺼﺮﻱ ﺧﺎﻧﻪ ﻭﺍﺧﺘﺰﻝ ﻋﻴﻮﻥ ﻛﺘﺒﻪ ﻭﺃﻛﺜﺮ ﻣﻦ ﺧﻤﺲ ﻣﺌﺔ ﺟﺰء ﻣﻦ ﺃﺻﻮﻟﻪ ﻓﻜﺎﻥ ﺃﺑﻮ ﻋﺒﺪ ﷲ ﻳﺠﺎﻣﻠﻪ ﺟﺎﻫﺪﺍ ﻓﻲ ﺍﺳﺘﺮﺟﺎﻋﻬﺎ ﻓﻠﻢ ﻳﻨﺠﻊ ﻓﻴﻪ ﻓﺬ
 ﻭﺃﺧﺮﺝ ﺍﻟﻄﺒﺮﺍﻧﻲ ﻓﻲ ﺍﻟﻜﺒﻴﺮ ﺑﺈﺳﻨﺎﺩ ﺷﺪﻳﺪ ﺍﻟﻀﻌﻒ ﻋﻦ ﺻﻬﻴﺐ ﻧﺤﻮﻩ. 834  51ﺃﻋﻼﻡ ﺍﻟﻨﺒﻼء/
 ﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ ﻋﺪﺓ ﻋﻠﻞ ﺍﻹﺭﺳﺎﻝ ﻓﺮﻭﺍﻩ ﻋﻦ ﻋﻜﺮﻣﺔ ﻣﺮﺳﻼ،ﻭﺍﻟﺘﺪﻟﻴﺲ ﻓﻔﻴﻪ ﺍﺑﻦ ﺟﺮﻳﻭ ﻣﺪﻟﺲ ﻗﺪ ﻋﻨﻌﻦ،ﻭﺍﻟﻀﻌﻒ ﻓﻔﻴﻪ ﺳﻨﻴﺪ ﻭﻫﻮ ﻣﻌﺮﻭﻑ ﺑﺎﻟﻀﻌﻒ  2/123ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺟﺮﻳﺮ  (823)
 (04ﺃﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ ﻟﻠﻮﺍﺣﺪﻱ )    (923)
 (922/ 1ﺍﻟﻤﺤﺮﺭ ﺍﻟﻮﺟﻴﺰ )   (033)
 (28)
 .ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ
 
 [ ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
 .(133F033)ﻟﻄﻠﺐ ﺭﺿﺎ ﷲ﴾ﺍﺑﺘﻐﺎء ﻣﺮﺿﺎﺓ ﷲ ﴿ﻳﺒﺬﻟﻬﺎ ﻷﻭﺍﻣﺮ ﷲ ﺗﻌﺎﻟﻰ  :ﻳﻌﻨﻲ﴾ﻧﻔﺴﻪ ﴿ﻳﺒﻴﻊ  :ﺃَﻱ ْ﴾ﻭﻣﻦ ﺍﻟﻨﺎﺱ َﻣْﻦ ﻳﺸﺮﻱ ﴿
 
  ﴾ ۸۰۲ﻣﱡ ﺒِﻴٞﻦ  ٱﻟﺸﱠ ۡﻴﻄَٰ ِﻦﻭ ﺇِﻧﱠﻪُۥ ﻟَُﻜۡﻢ َﻋُﺪﻭ ّٞ َﻭَﻻ ﺗَﺘﱠﺒُِﻌﻮْﺍ ُﺧﻄَُﻮٰ ﺕ ِ ﻳَٰ ٓﺄَﻳﱡﻬَﺎ ٱﻟﱠِﺬﻳَﻦ َءﺍَﻣﻨُﻮْﺍ ٱۡﺩُﺧﻠُﻮْﺍ ﻓِﻲ ٱﻟﺴﱢ ۡﻠِﻢ َﻛﺎٓﻓﱠﺔ ٗ ﴿
 
  .ﺃﻳﻬﺎ ﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ  ﺃﺩﺧﻠﻮﺍ ﻓﻲ ﺍﻟﺴﻠﻢ ( ـ ﺍﻵﻳﺔ ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ: )  ﻳﺎ  
ﻋﺒﺪ ﷲ  ﺑ�ﻦ ﺳ�ﻼﻡ ﻭﺛﻌﻠﺒ�ﺔ ﻭﺍﺑ�ﻦ ﻳ�ﺎﻣﻴﻦ ﻭﺃﺳ�ﺪ ﻭﺃﺳ�ﻴﺪ ﺍﺑﻨ�ﺎ ﻛﻌ�ﺐ ﻗﺎﻝ  »: ﻗﺎﻝﻋﻜﺮﻣﺔ  ﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮ ﻋﻦ .521
ﻓ�ﺪﻋﻨﺎ ﻓﻠﻨﺴ�ﺒﺖ ،ﻳﺎ ﺭﺳﻮﻝ ﷲ ﻳﻮﻡ ﺍﻟﺴﺒﺖ ﻳﻮﻡ ﻛﻨﺎ ﻧﻌﻈﻤﻪ :ﻭﻗﻴﺲ ﺑﻦ ﺯﻳﺪ  ﻛﻠﻬﻢ ﻣﻦ ﻳﻬﻮﺩﻭﺳﻌﻴﺪ ﺑﻦ ﻋﻤﺮﻭ 
ـ   ﴾ﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ  ﺃﺩﺧﻠ�ﻮﺍ ﻓ�ﻲ ﺍﻟﺴ�ﻠﻢ ﻛﺎﻓ�ﻪ  ﻳﺎ ﺃﻳﻬﺎ﴿ :ﺪﻋﻨﺎ ﻓﻠﻨﻘﻢ ﺑﻬﺎ ﺑﺎﻟﻠﻴﻞ ﻓﻨﺰﻟﺖﻓ ،ﻓﻴﻪ ﻭﺇﻥ ﺍﻟﺘﻮﺭﺍﺓ ﻛﺘﺎﺏ ﷲ
 .« (233F133)ﺍﻵﻳﺔ
 
 [ ﺗﻌﻠﻴﻖ] 
ﻭﻫﻮ ﻳ�ﺪﻝ ﻋﻠ�ﻰ ﺃﻥ ﺍﻵﻳ�ﺔ ﻧﺰﻟ�ﺖ ﻓ�ﻲ ﺃﻧ�ﺎﺱ ﻣ�ﻦ ،ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﻫﺬﺍ ﺍﻷﺛﺮ ﻋﻦ ﻋﻜﺮﻣﻪ ﻭﻫﻮ ﻣﺮﺳﻞ ﺿﻌﻴﻒ ﺍﻹﺳﻨﺎﺩ  
ﻧﺰﻟﺖ ﻫﺬﻩ ﺍﻵﻳ�ﺔ ﻓ�ﻲ ﻋﺒ�ﺪ : ﻗﺎﻝﻣﺎ ﺃﺧﺮﺟﻪ ﺍﻟﻮﺍﺣﺪ ﻣﻦ ﺣﺪﻳﺚ ﺍﺑﻦ ﻋﺒﺎﺱ ﻟﻪ ﻭﻳﺸﻬﺪ ،ﺃﻫﻞ ﺍﻟﻜﺘﺎﺏ ﺃﺭﺍﺩﻭﺍ ﺃﻥ ﻳﻌﻤﻠﻮﺍ ﺑﺸﺮﺍﺋﻌﻬﻢ ﺑﻌﺪ ﺇﺳﻼﻣﻬﻢ
ﻗ�ﺎﻣﻮﺍ ﺑﺸ�ﺮﺍﺋﻌﻪ ﻭﺷ�ﺮﺍﺋﻊ ﻣﻮﺳ�ﻰ، ﻓﻌﻈﻤ�ﻮﺍ ﺍﻟﺴ�ﺒﺖ ﻭﻛﺮﻫ�ﻮﺍ ﻟﺤﻤ�ﺎﻥ ﺍﻹﺑ�ﻞ  - � -ﷲ ﺑﻦ ﺳﻼﻡ ﻭﺃﺻﺤﺎﺑﻪ، ﻭﺫﻟﻚ ﺃﻧﻬﻢ ﺣﻴﻦ ﺁﻣﻨ�ﻮﺍ ﺑ�ﺎﻟﻨﺒّﻲ 
ﺇﻥ ﺍﻟﺘ�ﻮﺭﺍﺓ ﻛﺘ�ﺎﺏ ﷲ ﻓ�ﺪﻋﻨﺎ  - � -ﻟﻠﻨﺒّﻲ ﻟ  ﻗﺎﻟﻮﺍﻭ ﺇﻧﺎ ﻧﻘﻮﻱ ﻋﻠﻰ ﻫﺬﺍ ﻭﻫﺬﺍ: ﻘﺎﻟﻮﺍﻭﺃﻟﺒﺎﻧﻬﺎ ﺑﻌﺪﻣﺎ ﺃﺳﻠﻤﻮﺍ، ﻓﺄﻧﻜﺮ ﺫﻟﻚ ﻋﻠﻴﻬﻢ ﺍﻟﻤﺴﻠﻤﻮﻥ، ﻓ
 .(333F233)ﻓﻠﻨﻌﻤﻞ ﺑﻬﺎ، ﻓﺄﻧﺰﻝ ﷲ ﺗﻌﺎﻟﻰ ﻫﺬﻩ ﺍﻵﻳﺔ
ﻋﻨ�ﻪ ﺍﺑ�ﻦ ﺣﺒ�ﺎﻥ ﺩﺟ�ﺎﻝ ﻭﺿ�ﻊ ﻋﻠ�ﻰ ﺍﺑ�ﻦ ﺟ�ﺮﻳﻭ ﻋ�ﻦ ﻗﺎﻝ ﻓﻲ ﺇﺳﻨﺎﺩﻩ ﻣﻮﺳﻰ ﺑﻦ ﻋﺒﺪ ﺍﻟﺮﺣﻤﻦ ﺍﻟﺼﻨﻌﺎﻧﻲ ﻭﻫﻮ ﺷﺪﻳﺪ ﺍﻟﻀﻌﻴﻒ. 
 .(433F333)ﻌﺮﻑ ﺑﺄﺑﻲ ﻣﺤﻤﺪ ﺍﻟﻤﻔﺴﺮﺍﺑﻦ َﻋِﺪﻱ: ﻣﻨﻜﺮ ﺍﻟﺤﺪﻳﺚ ﻳﻗﺎﻝ ﻓﻲ ﺍﻟﺘﻔﺴﻴﺮ.ﻭ ﻋﻄﺎء ﻋﻦ ﺍﺑﻦ ﻋﺒﺎﺱ ﻛﺘﺎﺑﺎً 
 .(533F433)ﻳﻌﻨﻲ ﺃﻫﻞ ﺍﻟﻜﺘﺎﺏ: ﻗﺎﻝ، ﴾ﺍﺩﺧﻠﻮﺍ ﻓﻲ ﺍﻟﺴﻠﻢ ﻛﺎﻓﺔ ﴿ﻓﻲ ﻗﻮﻝ ﷲ ﻋﺰ ﻭﺟﻞ:ﻗﺎﻝ ﻭﺭﻭﻯ ﺍﻟﻄﺒﺮﻱ ﻋﻦ ﺍﻟﻀﺤﺎﻙ  
ﻭﻗﻴﻞ ﺍﻟﻌﻤ�ﻞ ،ﺍﻹﺳ�ﻼﻡ :ﺑ�ﺎﻟﻔﺘﺢ ﻭﺍﻟﻜﺴ�ﺮ. ﻭﻛ�ﺬﻟﻚ ﺍﻟﻤ�ﺮﺍﺩ ﺑﺎﻟﺴ�ﻠﻢ ﻓﻘﻴ�ﻞ ﴾ﺍﻟﺴ�ﻠﻢ  ﴿ﺫﻛ�ﺮ ﺍﺑ�ﻦ ﺟﺮﻳ�ﺮ ﺍﻻﺧ�ﺘﻼﻑ ﻓ�ﻲ ﻗ�ﺮﺍءﺓ  :ﻗﻠ�ﺖ 
ﺇﻥ ﷲ ﺟﻞ ﺛﻨﺎﺅﻩ ﺃﻣﺮ ﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ ﺑﺎﻟ�ﺪﺧﻮﻝ : ﻘﺎﻝﻭﺍﻟﺼﻮﺍﺏ ﻣﻦ ﺍﻟﻘﻮﻝ ﻓﻲ ﺫﻟﻚ ﻋﻨﺪﻱ ﺃﻥ ﻳ: ﻘﺎﻝﺏ ﻋﺎﻡ ﻓﻭﺭﺟﺢ ﻛﻮﻥ ﺍﻟﺨﻄﺎ.(633F533)ﺑﻄﺎﻋﺔ ﷲ
ﻭﺑﻤﺎ ﺣ�ﺎء ﺑ�ﻪ، ﻭﺍﻟﻤﺼ�ﺪﻗﻮﻥ ﺑﻤ�ﻦ ﻗﺒﻠ�ﻪ ﻣ�ﻦ ﺍﻷﻧﺒﻴ�ﺎء  ،�ﺍﻟﻤﺼﺪﱢ ﻗﻮﻥ ﺑﻤﺤﻤﺪ  ﴾ﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ﴿ﻓﻲ ﺍﻟﻌﻤﻞ ﺑﺸﺮﺍﺋﻊ ﺍﻹﺳﻼﻡ ﻛﻠﻬﺎ، ﻭﻗﺪ ﻳﺪﺧﻞ ﻓﻲ
ﺍﻟﻔ�ﺮﻳﻘﻴﻦ ﺇﻟ�ﻰ ﺍﻟﻌﻤ�ﻞ ﺑﺸ�ﺮﺍﺋﻊ ﺍﻹﺳ�ﻼﻡ ﻭﺣ�ﺪﻭﺩﻩ، ﻭﺍﻟﻤﺤﺎﻓﻈ�ﺔ ﻋﻠ�ﻰ ﻓﺮﺍﺋﻀ�ﻪ ﺍﻟﺘ�ﻲ ﻭﺍﻟﺮﺳﻞ، ﻭﻣﺎ ﺟﺎءﻭﺍ ﺑﻪ، ﻭﻗﺪ ﺩﻋ�ﺎ ﷲ ﻋ�ﺰ ﻭﺟ�ﻞ ﻛ�ﻼ 
 .(733F633)، ﻓﻼ ﻭﺟﻪ ﻟﺨﺼﻮﺹ ﺑﻌﺾ ﺑﻬﺎ ﺩﻭﻥ ﺑﻌﺾ"ﺍﻹﻳﻤﺎﻥ"ﻓﺮﺿﻬﺎ، ﻭﻧﻬﺎﻫﻢ ﻋﻦ ﺗﻀﻴﻴﻊ ﺷﻲء ﻣﻦ ﺫﻟﻚ، ﻓﺎﻵﻳﺔ ﻋﺎﻣﺔ ﻟﻜﻞ ﻣﻦ ﺷﻤﻠﻪ ﺍﺳﻢ
ﻋﻠ�ﻰ ﻣﻘﺎﻭﻣ�ﺔ ﻋﻤ�ﻮﻡ ﺍﻵﻳ�ﺔ ﻭﷲ ﻓﺴﺒﺐ ﺍﻟﻨﺰﻭﻝ ﻣ�ﻊ ﺿ�ﻌﻔﻪ ﻻ ﻳﻘ�ﻮﻯ  ،ﺍﻹﻣﺎﻡ ﺍﺑﻦ ﺟﺮﻳﺮ ﺭﺣﻤﻪ ﷲ ﻫﻮ ﺍﻟﻤﺘﺠﻪﻗﺎﻟﻪ ﺍﻟﺬﻱ  :ﻗﻠﺖ 
 ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ.
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ] 
 ﻓﻲ ﺍﻹﺳﻼﻡ  :ﺃَﻱ ْ﴾ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ ﺍﺩﺧﻠﻮﺍ ﻓﻲ ﺍﻟﺴﱢ ْﻠﻢ ِ ﴿
 .ﻓﻲ ﺟﻤﻴﻊ ﺷﺮﺍﺋﻌﻪ :ﺃﻱ ْ،ﺟﻤﻴﻌﺎً  :ﺃﻱ ْ﴾ﻛﺎﻓﺔ ﴿
 ﺁﺛﺎﺭﻩ ﻭﻧﺰﻏﺎﺗﻪ  :ﺃﻱ ْ﴾ﻭﻻ ﺗﺘﺒﻌﻮﺍ ﺧﻄﻮﺍﺕ ﺍﻟﺸﻴﻄﺎﻥ ﴿
 .ﻅﺎﻫﺮ ﺍﻟﻌﺪﺍﻭﺓ.﴾ﺇﻧﻪ ﻟﻜﻢ ﻋﺪﻭﱞ ﻣﺒﻴﻦ  ﴿
ﺃﻥ  ﺃﻭ،ﻓﻼ ﻳﺤ�ﻖ ﻟﻨ�ﺎ ﺃﻥ ﻧ�ﻮﻣﻦ ﺑ�ﺒﻌﺾ ﻭﻧﻜﻔ�ﺮ ﺑ�ﺒﻌﺾ،ﻋﺒﺎﺩﻩ ﺑﺎﻟﺪﺧﻮﻝ ﻓﻲ ﺍﻹﺳﻼﻡ ﻭﺍﻟﻌﻤﻞ ﺑﻄﺎﻋﺔ ﷲ ﺑ�ﺪﻭﻥ ﺍﺳ�ﺘﺜﻨﺎء ﻳﺄﻣﺮ ﷲ 
ﻭﻋﻠﻞ ،ﻭﻧﻬﺎﻧﺎ ﷲ ﻋﺰ ﻭﺟﻞ ﻋﻦ ﺍﺗﺒﺎﻉ ﻁﺮﻕ ﻭﻭﺳ�ﺎﺋﻞ ﺍﻟﺸ�ﻴﻄﺎﻥ،ﻧﺄﺧﺬ ﺑﻄﺎﻋﺔ ﻭﻧﺪﻉ ﺃﺧﺮﻯ ﺑﻞ ﻳﺠﺐ ﻋﻠﻴﻨﺎ ﻗﺒﻮﻝ ﻛﻞ ﻣﺎ ﺟﺎء ﻋﻦ ﷲ ﺗﻌﺎﻟﻰ
ﺃﻋﺎﺫﻧ�ﺎ ﷲ ﻭﺍﻟﻤ�ﺆﻣﻨﻴﻦ ﻭﺍﻟﻤﺆﻣﻨ�ﺎﺕ ﻣ�ﻦ ﻁ�ﺮﻕ ،ﺣﻴﻠﺔ ﻓﻲ ﺇﺿﻼﻝ ﺍﻟﻤﺆﻣﻨﻴﻦ ﻋﻦ ﻁﺮﻳ�ﻖ ﷲﺫﻟﻚ ﺑﺄﻧﻪ ﻋﺪﻭ ﻣﺒﻴﻦ ﻅﻬﺮ ﺑﻴﻦ ﺍﻟﻌﺪﺍﻭﺓ ﻻ ﻳﺪﺧﺮ 
 .(833F733)ﺍﻟﺸﻴﻄﺎﻥ
  
ﻳَﻘُﻮَﻝ  ﻳَۡﺄﺗُِﻜﻢ ﻣﱠ ﺜَُﻞ ٱﻟﱠِﺬﻳَﻦ َﺧﻠَۡﻮْﺍ ِﻣﻦ ﻗَۡﺒﻠُِﻜۖﻢ ﻣﱠ ﺴﱠ ۡﺘﻬُُﻢ ٱۡﻟﺒَۡﺄَﺳﺎُٓء َﻭٱﻟﻀﱠ ﺮﱠ ٓﺍُء َﻭُﺯۡﻟِﺰﻟُﻮْﺍ َﺣﺘﱠﻰ ٰﺃَۡﻡ َﺣِﺴۡﺒﺘُۡﻢ ﺃَﻥ ﺗَۡﺪُﺧﻠُﻮْﺍ ٱۡﻟَﺠﻨﱠﺔ ََﻭﻟَﻤﱠ ﺎ 
 ﴾  ٤۱۲ ٱﻟﺮﱠ ُﺳﻮُﻝ َﻭٱﻟﱠِﺬﻳَﻦ َءﺍَﻣﻨُﻮْﺍ َﻣَﻌﻪُۥ َﻣﺘَٰﻰ ﻧَۡﺼُﺮ ٱﻟﱠ ِۗ ﺃََﻻٓ ﺇِﻥﱠ ﻧَۡﺼَﺮ ٱﻟﱠ  ِﻗَِﺮﻳٞﺐ 
  
 .ﺣﺴﺒﺘﻢ ﺃﻥ ﺗﺪﺧﻠﻮﺍ ﺍﻟﺠﻨﺔ(ـ  ﺍﻵﻳﺔ ﺃﻡ ) :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ     
ﻭﺃﺻ�ﺤﺎﺑﻪ  �ﺃﺻﺎﺏ ﺍﻟﻨﺒﻲ ،ﻧﺰﻟﺖ ﻫﺬﻩ ﺍﻵﻳﺔ ﻓﻲ ﻳﻮﻡ ﺍﻷﺣﺰﺍﺏ»: ﻗﺎﻝﻗﺘﺎﺩﺓ  ﻦﻋﺒﺪ ﺍﻟﺮﺯﺍﻕ ﺃﻧﺒﺄﻧﺎ ﻣﻌﻤﺮﻋﻗﺎﻝ  .621
 _______________
 (. 55ﺍﻟﻮﺟﻴﺰ ﻟﻠﻮﺍﺣﺪﻱ )    (133)
 ﻣﺮﺳﻞ ﺿﻌﻴﻒ ﺍﻹﺳﻨﺎﺩ.  2/423ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ  (233)
 (04ﺃﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ ﻟﻠﻮﺍﺣﺪﻱ )    (333)
 (012/ 8ﻟﺴﺎﻥ ﺍﻟﻤﻴﺰﺍﻥ ﺕ ﺃﺑﻲ ﻏﺪﺓ )   (433)
 (652/ 4ﺟﺎﻣﻊ ﺍﻟﺒﻴﺎﻥ )ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ( )   (533)
 (252/ 4ﻊ ﺍﻟﺒﻴﺎﻥ )ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ( )ﺟﺎﻣ   (633)
 (752/ 4ﺟﺎﻣﻊ ﺍﻟﺒﻴﺎﻥ )ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ( )    (733)
 (55ﺍﻟﻮﺟﻴﺰ ﻟﻠﻮﺍﺣﺪﻱ )  (833)
 (38)
 
 .« (933F833)ﻳﻮﻣﺌﺬ ﺑﻼء ﻭﺣﺼﺮ
 
 [ ﺗﻌﻠﻴﻖ]
ﻭﺫﻛﺮ ﺍﺑﻦ ﺟﺮﻳﺮ ﻛ�ﺬﻟﻚ ﻋ�ﻦ .ﺃﻥ ﺍﻵﻳﺔ ﻧﺰﻟﺖ ﻓﻲ ﻏﺰﻭﺓ ﺍﻵﺣﺰﺍﺏ ﻫﺬﺍ ﺍﻷﺛﺮ ﻋﻦ ﻗﺘﺎﺩﺓ ﻭﻫﻮ ﻳﺪﻝ ﻋﻠﻰ ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ  
ﺍﻟﻀ�ﺮ  ﻭﺃﺻ�ﺤﺎﺑﻪ ﺍﻟﻤﺪﻳﻨ�ﺔ ﺍﺷ�ﺘﺪ �ﻋﻄ�ﺎء: ﻟﻤ�ﺎ ﺩﺧ�ﻞ ﺭﺳ�ﻮﻝ ﷲ ﻗ�ﺎﻝ ﻭ: ﻘ�ﺎﻝﻭﺫﻛﺮ ﺍﻟﻮﺍﺣﺪﻱ ﺳﺒﺒﺎ ًﺁﺧ�ﺮ ﻓ .(043F933)ﺍﻟﺴﺪﻱ ﻣﺎ ﻳﻮﺍﻓﻖ ﻫﺬﺍ ﺍﻟﻘﻮﻝ
ﻋﻠﻴﻬﻢ، ﺑﺄﻧﻬﻢ ﺧﺮﺟﻮﺍ ﺑﻼ ﻣﺎﻝ ﻭﺗﺮﻛﻮﺍ ﺩﻳﺎﺭﻫﻢ ﻭﺃﻣﻮﺍﻟﻬﻢ ﺑﺄﻳﺪﻱ ﺍﻟﻤﺸﺮﻛﻴﻦ، ﻭﺁﺛﺮﻭﺍ ﺭﺿﺎ ﷲ ﻭﺭﺳﻮﻟﻪ، ﻭﺃﻅﻬﺮﺕ ﺍﻟﻴﻬﻮﺩ ﺍﻟﻌﺪﺍﻭﺓ ﻟﺮﺳ�ﻮﻝ 
 .(143F043)ﺍﻵﻳﺔ - ﴾ﺣﺴﺒﺘﻢ ﺃﻡ ﴿ ﺎﻟﻰ ﺗﻄﻴﺒﺎ ﻟﻘﻠﻮﺑﻬﻢ ﻭﺃﺳﺮ ﻗﻮﻡ ﻣﻦ ﺍﻻﻏﻨﻴﺎء ﺍﻟﻨﻔﺎﻕ، ﻓﺄﻧﺰﻝ ﷲ ﺗﻌ �ﷲ 
ﻭﻗﺪ ﺫﻛ�ﺮ ﺍﻹﻣ�ﺎﻡ ﺍﻟﻄﺒ�ﺮﻱ ﺍﻟﻘ�ﻮﻝ  ،ﺃﺣﺪﺍً ﻣﻦ ﺃﻫﻞ ﺍﻟﻌﻠﻢ ﺭﺟﺢ ﺃﺣﺪﻫﻤﺎ ﻋﻠﻰ ﺍﻵﺧﺮ ﻭﻟﻢ ﺃﺟﺪ،ﻛﻼ ﺍﻟﻘﻮﻟﻴﻦ ﻣﺤﺘﻤﻞ ﻣﻦ ﺍﻵﻳﺔ :ﻗﻠﺖ 
 .ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ .ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﻏﺰﻭﺓ ﺍﻟﺨﻨﺪﻕ ﻭﻟﻢ ﻳﺬﻛﺮ ﺍﻟﺜﺎﻧﻲ : ﺍﻷﻭﻝ
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ] 
  .ﻭﺍﻷﻣﺮ ﺑﺎﻟﺼﺒﺮ ﻋﻠﻰ ﺍﻟﺸﺪﺍﺋﺪ،ﺧﻄﺎﺏ ﻟﻠﻤﺆﻣﻨﻴﻦ ﻋﻠﻰ ﻭﺟﻪ ﺍﻟﺘﺸﺠﻴﻊ ﻟﻬﻢ :﴾َﺣِﺴْﺒﺘُْﻢ  ﺃﻡ  ﴿
 .ﺃﻱ ﻻ ﺗﺪﺧﻠﻮﺍ ﺍﻟﺠﻨﺔ ﺣﺘﻰ ﻳﺼﻴﺒﻜﻢ ﻣﺜﻞ ﻣﺎ ﺃﺻﺎﺏ ﻣﻦ ﻛﺎﻥ ﻗﺒﻠﻜﻢ﴾ﺗُِﻜﻢَﻭﻟَﻤﱠ ﺎ ﻳَﺄْ  ﴿
 .ﺃﻱ ﺣﺎﻟﻬﻢ؛ ﻭﻋﺒﱠﺮ ﻋﻨﻪ ﺑﺎﻟﻤﺜﻞ ﻷﻧﻪ ﻓﻲ ﺷﺪﺗﻪ ﻳﻀﺮﺏ ﺑﻪ ﺍﻟﻤﺜﻞ﴾ﻣﱠ ﺜَُﻞ ﺍﻟﺬﻳﻦ ﴿
ﻥ ﺇﺧﺒ��ﺎﺭﺍ ًﻣﺘ��ﻰ ﻧﺼ��ﺮ ﷲ؟ ﻭﺃﻥ ﻳﻜ��ﻮ: ﻗ��ﺎﻟﻮﺍﻳﺤﺘﻤ��ﻞ ﺃﻥ ﻳﻜ��ﻮﻥ ﺟﻮﺍﺑ��ﺎ ًﻟﻠ��ﺬﻳﻦ ﴾ﺃﻻ ﺇِﻥﱠ ﻧَْﺼ��َﺮ ﷲ ﻗَِﺮﻳﺐ ٌ ﴿ﺑ��ﺎﻟﺘﺨﻮﻳﻒ ﻭﺍﻟﺸ��ﺪﺍﺋﺪ ﴾َﻭُﺯْﻟِﺰﻟُﻮﺍ ْ ﴿
 .(243F143)ﻣﺘﻰ ﻧﺼﺮ ﷲ :ﺍﻟﺬﻳﻦ ﻣﻌﻪﻗﺎﻝ ﺫﻟﻚ ﻟﻤﺎ ﻗﺎﻝ ﺇِﻥ ﺍﻟﺮﺳﻮﻝ  :ﻭﻗﻴﻞ،ﻣﺴﺘﺄﻧﻔﺎً 
ﻓﺈﻥ ﺃﻣﺮ ﺍﻟ�ﺪﻋﻮﺓ ،ﻻ ﺳﻴﻤﺎ ﺇﺫﺍ ﻛﺎﻥ ﻓﻲ ﺳﺒﻴﻞ ﺍﻟﺪﻋﻮﺓ ﺇﻟﻰ ﷲ،ﻗﻠﺖ: ﻓﻲ ﺍﻵﻳﺔ ﺣﺚ ﻟﻠﻤﺆﻣﻨﻴﻦ ﻋﻠﻰ ﺍﻟﺼﺒﺮ ﻋﻠﻰ ﺍﻟﺒﻼء ﻭﺍﻟﻀﺮﺍء 
ﻭﻧﺼ�ﺮ ﷲ ﺗﻌ�ﺎﻟﻰ ﻗﺮﻳ�ﺐ ﻣ�ﻦ  .ﺘﻠﻮﻥ ﺛ�ﻢ ﺗﻜ�ﻮﻥ ﻟﻬ�ﻢ ﺍﻟﻌﺎﻗﺒ�ﺔﻳﺒ،ﻭﻫﻮ ﻁﺮﻳﻖ ﺍﻟﻤﺮﺳﻠﻴﻦ ﻭﺃﺗﺒﺎﻋﻬﻢ ﺇﻟ�ﻰ ﻳ�ﻮﻡ ﺍﻟ�ﺪﻳﻦ،ﻣﺤﻔﻮﻑ ﺑﺎﻟﺒﻼء ﻭﺍﻟﻀﺮﺍء
 ﺍﻟﻤﺆﻣﻨﻴﻦ ﺟﻌﻠﻨﺎ ﷲ ﻣﻨﻬﻢ.
 
َﻭٱۡﺑِﻦ ٱﻟﺴﱠ ﺒِﻴِﻞۗ َﻭَﻣﺎ ﻓَﻠِۡﻠَﻮٰ ﻟَِﺪۡﻳِﻦ َﻭٱۡﻷَۡﻗَﺮﺑِﻴَﻦ َﻭٱۡﻟﻴَﺘَٰ َﻤٰﻰ َﻭٱۡﻟَﻤَﺴٰ ِﻜﻴِﻦ  ﻠُﻮﻧََﻚ َﻣﺎَﺫﺍ ﻳُﻨﻔِﻘُﻮَﻥۖ ﻗُۡﻞ َﻣﺎ ٓﺃَﻧﻔَۡﻘﺘُﻢ ﻣﱢ ۡﻦ َﺧۡﻴﺮ ٖٴَﻳَﺴ ۡ ٤۱۲ ﴿
 ﴾٥۱۲ ﻟﱠ  َﺑِﻪِۦ َﻋﻠِﻴﻢ ٞﻓَﺈِﻥﱠ ٱ ۡﻦ َﺧۡﻴﺮ ٖﺗَۡﻔَﻌﻠُﻮْﺍ ﻣ ِ
 
 .ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ: ) ﻳﺴﺄﻟﻮﻧﻚ ﻣﺎﺫﺍ ﻳﻨﻔﻘﻮﻥ( ـ ﺍﻵﻳﺔ   
 ﴿:؟  ﻓﻨﺰﻟ�ﺖﺃﻳ�ﻦ ﻳﻀ�ﻌﻮﻥ ﺃﻣ�ﻮﺍﻟﻬﻢ : �ﺳﺄﻝ ﺍﻟﻤﺆﻣﻨﻮﻥ ﺭﺳﻮﻝ ﷲ »: ﻗﺎﻝﺍﺑﻦ ﺟﺮﻳﺞ  ﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮ ﻋﻦ .721
 .«(343F243)ـ ﺍﻵﻳﺔ ﴾ﻳﺴﺄﻟﻮﻧﻚ ﻣﺎﺫﺍ ﻳﻨﻔﻘﻮﻥ ﻗﻞ ﻣﺎ ﺃﻧﻔﻘﺘﻢ ﻣﻦ ﺧﻴﺮ
ﻣ�ﺎﺫﺍ ﻧﻨﻔ�ﻖ  :ﺳﺄﻝ ﺍﻟﻨﺒﻲ ﺻﻠﻰ ﷲ  ﻋﻠﻴﻪ ﻭﺳ�ﻠﻢ،ﺃﻥ ﻋﻤﺮﻭ ﺑﻦ ﺍﻟﺠﻤﻮﺡ »ﺑﻲ ﺣﻴﺎﻥ ﺃ ﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺍﻟﻤﻨﺬﺭ ﻋﻦ .821
      «(443F343)ﻣﻦ ﺃﻣﻮﺍﻟﻨﺎ ﻭﺃﻳﻦ ﻧﻀﻌﻬﺎ؟  ﻓﻨﺰﻟﺖ 
 
 [ﺗﻌﻠﻴﻖ]
ﺃﻳ��ﻦ ﻳﻀ��ﻌﻮﻥ  �ﺫﻛ��ﺮ ﺍﻟﻤﺆﻟ��ﻒ ﺭﺣﻤ��ﻪ ﷲ ﺃﺛ��ﺮﻳﻦ ﻓ��ﻲ ﺳ��ﺒﺐ ﻧ��ﺰﻭﻝ ﻫ��ﺬﻩ ﺍﻵﻳ��ﺔ ﺃﻣ��ﺎ ﺍﻷﻭﻝ ﻓ��ﻲ ﺃﻥ ﺍﻟﻤ��ﺆﻣﻨﻴﻦ ﺳ��ﺄﻟﻮﺍ ﺍﻟﻨﺒ��ﻲ  
 .ﻭﺭﻭﻯ ﺍﺑﻦ ﺟﺮﻳﺮ ﻧﺤﻮﻩ ﻋﻦ ﻗﺘﺎﺩﺓ ﻭﻣﺠﺎﻫﺪ ﻓﻴﻤﺎ ﺫﻛﺮﻩ ﺍﻟﺤﺎﻓﻆ ﺍﺑﻦ ﺣﺠﺮ ﺭﺣﻤﻪ ﷲﻣﺮﺳﻞ  ﻓﻬﺬﺍ ﺍﻷﺛﺮ،ﻓﻨﺰﻟﺖ ﺍﻵﻳﺔ ﺇﺭﺷﺎﺩ ﻟﻬﻢ،ﺃﻣﻮﻟﻬﻢ
ﻓﻘﺪ ﺭﻭﻯ ﺍﻟﻮﺍﺣ�ﺪﻱ ﻣ�ﻦ ﻁﺮﻳ�ﻖ ﺍﺑ�ﻦ ﻋﺒ�ﺎﺱ ﻣ�ﻦ ﺭﻭﺍﻳ�ﺔ ﺃﺑ�ﻲ ﺻ�ﺎﻟﺢ  .ﻭﺃﻣﺎ ﺍﻷﺛﺮ ﺍﻟﺜﺎﻧﻲ ﻓﻲ ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﻋﻤﺮﻭ ﺑﻦ ﺍﻟﺠﻤﻮﺡ 
ﻳﺎ ﺭﺳﻮﻝ ﷲ ﺑﻤﺎﺫﺍ ﻧﺘﺼﺪﻕ؟ ﻭﻋﻠﻰ ﻣﻦ ﻧﻨﻔﻖ؟ : ﻘﺎﻝﻭﻛﺎﻥ ﺷﻴًﺨﺎ ﻛﺒﻴًﺮﺍ ﺫﺍ ﻣﺎﻝ ﻛﺜﻴﺮ، ﻓ،ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻰ ﻋﻤﺮﻭ ﺑﻦ ﺍﻟﺠﻤﻮﺡ ﺍﻷﻧﺼﺎﺭﻱ :ﻋﻨﻪ
 .ﻭﻫﻮ ﺷﺎﻫﺪ ﻟﻤﺎ ﻗﺒﻠﻪ ﻟﻜﻦ ﺇﺳﻨﺎﺩﻩ ﺿﻌﻴﻒ .(543F443)ﻓﻨﺰﻟﺖ ﻫﺬﻩ ﺍﻵﻳﺔ
ﺇﻥ ﻟ�ﻲ ﺩﻳﻨ�ﺎﺭﻳﻦ، : ﻘ�ﺎﻝﺃﻧﻔﻘﻪ ﻋﻠﻰ ﻧﻔﺴﻚ، ﻓ: ﻘﺎﻝﻓ ﺇﻥ ﻟﻲ ﺩﻳﻨﺎﺭﺍً ": ﻘﺎﻝﻓ �ﺃﻧﻬﺎ  ﻧﺰﻟﺖ ﻓﻲ ﺭﺟﻞ ﺃﺗﻰ ﺍﻟﻨﺒﻲ :ﻭﺭﻭﻱ ﺳﺒﺐ ﺛﺎﻟﺚ 
ﺇﻥ ﻟ�ﻲ : ﻘ�ﺎﻝﺃﻧﻔﻘﻬ�ﺎ ﻋﻠ�ﻰ ﻭﺍﻟ�ﺪﻳﻚ، ﻓ: ﻘ�ﺎﻝﺇﻥ ﻟﻲ ﺃﺭﺑﻌ�ﺔ، ﻓﻘﺎﻝ ﻧﻔﻘﻬﻤﺎ ﻋﻠﻰ ﺧﺎﺩﻣﻚ، ﻓﺃ: ﻘﺎﻝﺇﻥ ﻟﻲ ﺛﻼﺛﺔ، ﻓ: ﻘﺎﻝﺇﻧﻔﻘﻬﻤﺎ ﻋﻠﻰ ﺃﻫﻠﻚ، ﻓ: ﻘﺎﻝﻓ
 .(643F543)ﺭﻭﺍﻩ ﺍﻟﻮﺍﺣﺪﻱ ﻣﻦ ﺭﻭﺍﻳﺔ ﻋﻄﺎء .«ﺃﻧﻔﻘﻬﺎ ﻓﻲ ﺳﺒﻴﻞ ﷲ، ﻭﻫﻮ ﺃﺧﺴﻬﺎ: ﻘﺎﻝﺇﻥ ﻟﻲ ﺳﺘﺔ ﻓ: ﻘﺎﻝﺃﻧﻔﻘﻬﺎ ﻋﻠﻰ ﻗﺮﺍﺑﺘﻚ، ﻓ: ﻘﺎﻝﺧﻤﺴﺔ، ﻓ
ﺛ�ﻢ ﺫﻛﺮﺗ�ﻪ ﺑﺼ�ﻴﻐﺔ ﺍﻟﺠﻤ�ﻊ ﻭﻫ�ﺬﺍ ﺳ�ﺎﺋﻎ ﻓ�ﻲ ﻟﻐ�ﺔ  ﺍﻟﺮﻭﺍﻳ�ﺔ ﺍﻷﻭﻟ�ﻰ ﺃﺑﻬﻤ�ﺖ ﺍﻟﺴ�ﺎﺋﻞﻘ�ﺎﻝ ﺑ�ﺄﻥ ﻳ ﺍﻟﺮﻭﺍﻳ�ﺎﺕﻭﺍﻟﺠﻤﻊ ﺑﻴﻦ ﻫ�ﺬﻩ  :ﻗﻠﺖ 
ﻟﻚ ﺃﺑﻬﻢ ﺍﻟﺴ�ﺎﺋﻞ ﻭﺍﻟﺮﻭﺍﻳﺔ ﺍﻟﺜﺎﻟﺜﺔ ﻋﻠﻰ ﻓﺮﺽ ﺻﺤﺘﻬﺎ ﻓﻜﺬ.ﺛﻢ ﺇﻥ ﻫﺬﺍ ﺍﻟﺴﺎﺋﻞ ﺟﺎء ﻣﺒﻴﻨﺎ ًﻓﻲ ﺍﻟﺮﻭﺍﻳﺔ ﺍﻟﺜﺎﻧﻴﺔ ﻭﻫﻮ ﻋﻤﺮﻭ ﺑﻦ ﺍﻟﺠﻤﻮﻉ،ﺍﻟﻌﺮﺏ
 .(743F643)ﻴﺪ ﺍﻟﺜﻘﻔﻲ ﺑﺴﻨﺪﻩ ﺍﻟﻮﺍﻫﻲﺍﻟﺤﺎﻓﻆ ﺃﺧﺮﺟﻪ ﻋﺒﺪ ﺍﻟﻮﻫﺎﺏ ﺑﻦ ﺳﻌﻗﺎﻝ ،ﻣﺒﻴﻦ ﻓﻲ ﺍﻟﺮﻭﺍﻳﺔ ﺍﻟﺜﺎﻧﻴﺔ ﻟﻜﻦ ﻫﺬﻩ ﺍﻟﺮﻭﺍﻳﺔ ﺿﻌﻴﻔﺔ ﺍﻹﺳﻨﺎﺩ ﻮﻓﻴﻬﺎ ﻭﻫ
 ﺍﺑﻦ ﺟﺮﻳﺮ ﻭﻫﺬﺍ ﻻ ﺩﻟﻴﻞ ﻋﻠﻴﻪ.ﻗﺎﻝ ،ﻥ ﻫﺬﻩ ﺍﻵﻳﺔ ﻣﻨﺴﻮﺧﺔ ﺑﺂﻳﺔ ﺍﻟﺰﻛﺎﺓﻭﻗﺪ ﻗﻴﻞ ﺑﺄ 
ﻭﻟﻜﻦ ﻛ�ﺬﻟﻚ ﻳﺤﺘﻤ�ﻞ ﺃﻥ ﺗﻜ�ﻮﻥ ﺍﻟﻨﻔﻘ�ﺔ ﻫﻨ�ﺎ ﻋﺎﻣ�ﺔ ،ﻗﻠﺖ: ﻫﻮ ﻣﺤﺘﻤﻞ ﻣﻦ ﺍﻵﻳﺔ ﻷﻥ ﺍﻟﻮﺍﻟﺪﻳﻦ ﻻ ﻳﺠﻮﺯ ﺃﻥ ﻳﺨﺮﺝ ﻟﻬ�ﻢ ﻣ�ﻦ ﺍﻟﺰﻛ�ﺎﺓ 
 .ﻓﺘﺸﻤﻞ ﺍﻟﺰﻛﺎﺓ ﻭﻏﻴﺮﻫﺎ ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ
 _______________
 ﻣﺮﺳﻞ ﺿﻌﻴﻒ ﺍﻹﺳﻨﺎﺩ 2/143ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ  1/38ﺗﻔﺴﻴﺮ ﺍﻟﺼﻨﻌﺎﻧﻲ  (933)
 (982/ 4ﺟﺎﻣﻊ ﺍﻟﺒﻴﺎﻥ )ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ( )   (043)
 (04ﺃﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ ﻟﻠﻮﺍﺣﺪﻱ )    (143)
 (601ﺍﻟﺘﻨﺰﻳﻞ ﻻﺑﻦ ﺟﺰﻱ )  ﺍﻟﺘﺴﻬﻴﻞ ﻟﻌﻠﻮﻡ   (243)
 ﻣﺮﺳﻞ ﺿﻌﻴﻒ ﻓﻴﻪ ﺳﻨﻴﺪ،ﻭﻗﺪ ﺗﻜﺮﺭ ﻫﺬﺍ ﺍﻹﺳﻨﺎﺩ ﻛﺜﻴﺮﺍ ﻭﺑﻴﻨﺎ ﻋﻠﻠﻪ ﻓﻲ ﺃﻛﺜﺮ ﻣﻦ ﻣﻮﺿﻊ 2/343ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺟﺮﻳﺮ  (343)
 ﺍﺑﻦ ﺍﻟﻤﻨﺬﺭ ﻣﺮﺳﻼ.  (443)
 (04ﺃﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ ﻟﻠﻮﺍﺣﺪﻱ )    (543)
 (14ﺃﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ ﻟﻠﻮﺍﺣﺪﻱ )    (643)
 (535/ 1ﺍﻟﻌﺠﺎﺏ ﻓﻲ ﺑﻴﺎﻥ ﺍﻷﺳﺒﺎﺏ )   (743)
 (48)
 
 [ﺨﺘﺼﺮ ﻟﻶﻳﺔﺗﻔﺴﻴﺮ ﻣ] 
ﺃﻱ: ﺍﺻﺮﻓُﻮﻫﺎ ﻓ�ﻲ ﻫ�ﺬﻩ ﺍﻟﻮﺟ�ﻮﻩ. ﻛﻤ�ﺎ ﺟ�ﺎء ﻓ�ﻲ ﺍﻟﺤ�ﺪﻳﺚ: ﴾ﻗُْﻞ َﻣﺎ ﺃَْﻧﻔَْﻘﺘُْﻢ ِﻣْﻦ َﺧْﻴٍﺮ ﻓَﻠِْﻠَﻮﺍﻟَِﺪْﻳِﻦ َﻭﺍﻷْﻗَﺮﺑِﻴَﻦ َﻭﺍْﻟﻴَﺘَﺎَﻣﻰ َﻭﺍْﻟَﻤَﺴﺎِﻛﻴِﻦ َﻭﺍْﺑِﻦ ﺍﻟﺴﱠ ﺒِﻴﻞ ِ ﴿
  .”ﺃﻣﻚ ﻭﺃﺑﺎﻙ، ﻭﺃﺧﺘﻚ ﻭﺃﺧﺎﻙ، ﺛﻢ ﺃﺩﻧﺎﻙ ﺃﺩﻧﺎﻙ"
ﺃﻱ: ﻣﻬﻤ�ﺎ َﺻ�َﺪَﺭ ﻣ�ﻨﻜﻢ ﻣ�ﻦ ﻓﻌ�ﻞ ﻣﻌ�ﺮﻭﻑ، ﻓ�ﺈﻥ ﷲ ﻳﻌﻠَُﻤ�ﻪ، ﻭﺳ�ﻴﺠﺰﻳﻜﻢ ﻋﻠ�ﻰ ﺫﻟ�ﻚ ﴾َﺧْﻴٍﺮ ﻓَﺈِﻥﱠ ﷲﱠ  َﺑِِﻪ َﻋﻠِﻴﻢ ٌ َﻭَﻣﺎ ﺗَْﻔَﻌﻠُﻮﺍ ِﻣﻦ ْ ﴿ﺗﻌﺎﻟﻰ: ﻗﺎﻝ ﺛﻢ 
 .(843F743)َﺫّﺭﺓﻘﺎﻝ ﺃﻭﻓَﺮ ﺍﻟﺠﺰﺍء؛ ﻓﺈﻧﻪ ﻻ ﻳﻈﻠﻢ ﺃﺣًﺪﺍ ﻣﺜ
 
ٱﻟﱠ  َِﻭُﻛۡﻔُﺮۢ ﺑِﻪِۦ َﻭٱۡﻟَﻤۡﺴِﺠِﺪ ٱۡﻟَﺤَﺮﺍِﻡ َﻭﺇِۡﺧَﺮﺍُﺝ َﺳﺒِﻴِﻞ ﻓِﻴِﻪۖ ﻗُۡﻞ ﻗِﺘَﺎٞﻝ ﻓِﻴِﻪ َﻛﺒِﻴٞﺮﻭ َﻭَﺻﺪﱞ َﻋﻦ  ﻠُﻮﻧََﻚ َﻋِﻦ ٱﻟﺸﱠ ۡﻬِﺮ ٱۡﻟَﺤَﺮﺍِﻡ ﻗِﺘَﺎﻝ ٖٴَﻳَﺴ ۡ ﴿
ﻨُِﻜۡﻢ ﺇِِﻥ ۡﺳﺘَﻄَٰ ُﻌﻮْﺍﻭ َﻭَﻣﻦ ﺃَۡﻛﺒَُﺮ ِﻋﻨَﺪ ٱﻟﱠ ِﻭ َﻭٱۡﻟﻔِۡﺘﻨَﺔ ُﺃَۡﻛﺒَُﺮ ِﻣَﻦ ٱۡﻟﻘَۡﺘِﻞۗ َﻭَﻻ ﻳََﺰﺍﻟُﻮَﻥ ﻳُﻘَٰ ﺘِﻠُﻮﻧَُﻜۡﻢ َﺣﺘﱠٰﻰ ﻳَُﺮﺩﱡ ﻭُﻛۡﻢ َﻋﻦ ِﺩﻳ ﺃَۡﻫﻠِﻪِۦ ِﻣۡﻨﻪُ 
َﺣﺒِﻄَۡﺖ ﺃَۡﻋَﻤٰ ﻠُﻬُۡﻢ ﻓِﻲ ٱﻟﺪﱡ ۡﻧﻴَﺎ َﻭٱۡﻷِٓﺧَﺮِﺓۖ َﻭﺃُْﻭﻟَٰ ٓﺌَِﻚ ﺃَۡﺻَﺤٰ ُﺐ ٱﻟﻨﱠﺎِﺭۖ ﻫُۡﻢ ﻓَﺄُْﻭﻟَٰ ٓﺌَِﻚ  ﻨُﻜۡﻢ َﻋﻦ ِﺩﻳﻨِﻪِۦ ﻓَﻴَُﻤۡﺖ َﻭﻫَُﻮ َﻛﺎﻓِﺮ ٞﻳَۡﺮﺗَِﺪۡﺩ ﻣ ِ
 ﴾۷۱۲ﻓِﻴﻬَﺎ َﺧٰ ﻠُِﺪﻭَﻥ 
 
 ﺍﻟﺸﻬﺮ ﺍﻟﺤﺮﺍﻡ( ـ  ﺍﻵﻳﺔ  )ﻳﺴﺄﻟﻮﻧﻚ ﻋﻦ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ   
ﺃﻥ » :ﻟﻄﺒﺮﺍﻧﻲ ﻓﻲ ﺍﻟﻜﺒﻴﺮ ﻭﺍﻟﺒﻴﻬﻘﻲ ﻓ�ﻲ ﺳ�ﻨﻨﻪ ﻋ�ﻦ ﺟﻨ�ﺪﺏ ﺑ�ﻦ ﻋﺒ�ﺪ ﷲﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮ ﻭﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﻭﺍ .921
ﻳ�ﺪﺭﻭﺍ ﺃﻥ  ﻓﻠﻘ�ﻮﺍ ﺍﺑ�ﻦ ﺍﻟﺤﻀ�ﺮﻣﻲ ﻓﻘﺘﻠ�ﻮﻩ، ﻭﻟ�ﻢ،ﻭﺑﻌﺚ ﻋﻠﻴﻬﻢ ﻋﺒﺪ ﷲ  ﺑﻦ ﺟﺤ�ﺶ،ﺑﻌﺚ ﺭﻫﻄﺎً   �ﺭﺳﻮﻝ ﷲ 
 :ﻗﺘﻠﺘﻢ ﻓﻲ ﺍﻟﺸﻬﺮ ﺍﻟﺤﺮﺍﻡ ﻓ�ﺄﻧﺰﻝ ﷲ  ﺗﻌ�ﺎﻟﻰ: ﺍﻟﻤﺸﺮﻛﻮﻥ ﻟﻠﻤﺴﻠﻤﻴﻦﻘﺎﻝ ﻣﻦ ﺟﻤﺎﺩﻯ،ﻓ ﺃﻭﺫﻟﻚ ﺍﻟﻴﻮﻡ ﻣﻦ ﺭﺟﺐ 
ﺑﻌﻀﻬﻢ: ﺇﻥ ﻟﻢ ﻳﻜﻮﻧﻮﺍ ﺃﺻﺎﺑﻮﺍ ﻭﺯﺭﺍ ًﻓﻠ�ﻴﺲ ﻟﻬ�ﻢ ﺃﺟ�ﺮ ﻘﺎﻝ ـ ﺍﻵﻳﺔ. ﻓ ﴾ﺍﻟﺸﻬﺮ ﺍﻟﺤﺮﺍﻡ ﻗﺘﺎﻝ ﻓﻴﻪ ﻳﺴﺄﻟﻮﻧﻚ ﻋﻦ ﴿
ﺣﻤ�ﺔ ﷲ ﻭﷲ  ﻏﻔ�ﻮﺭ ﺭﻳﺮﺟ�ﻮﻥ   ﺃﻭﻟﺌﻚﺇﻥ ﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ ﻭﺍﻟﺬﻳﻦ ﻫﺎﺟﺮﻭﺍ ﻭﺟﺎﻫﺪﻭﺍ ﻓﻲ ﺳﺒﻴﻞ ﷲ ﴿: ﻓﺄﻧﺰﻝ ﷲ
 ﺃﺑﻴ�ﻪ ﻋ�ﻦ ﺎء ﻋ�ﻦﻭﺃﺧﺮﺟﻪ ﺍﺑﻦ ﻣﻨﺪﻩ ﻓﻲ ﺍﻟﺼﺤﺎﺑﺔ ﻣﻦ ﻁﺮﻳﻖ ﻋﺜﻤﺎﻥ ﺑﻦ ﻋﻄ� [  812] ﺍﻟﺒﻘﺮﺓ .« ﴾ (943F843)ﺭﺣﻴﻢ
      .ﺍﺑﻦ ﻋﺒﺎﺱ
 
 [ﺗﻌﻠﻴﻖ] 
ﻭﻟﻪ ،ﻭﺫﻛﺮ ﺍﻟﺤﺎﻓﻆ ﺍﺑﻦ ﺣﺠ�ﺮ ﻓ�ﻲ ﺍﻟﻌﺠ�ﺎﺏ ﺃﻥ ﺇﺳ�ﻨﺎﺩﻫﺎ ﺣﺴ�ﻦ،ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﻫﺬﻩ ﺍﻟﺮﻭﺍﻳﺔ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ 
 ﺑﻌ�ﺚ ﺭﺳ�ﻮﻝ ﷲ: ﻗ�ﺎﻝﻋﻦ ﻋ�ﺮﻭﺓ ﺑ�ﻦ ﺍﻟﺰﺑﻴ�ﺮ، : ﻘﺎﻝﻭﻗﺪ ﺭﻭﻳﺖ ﺑﺴﻴﺎﻕ ﺃﻁﻮﻝ ﻣﻦ ﻫﺬﺍ ﺭﻭﺍﻫﺎ ﺍﻹﻣﺎﻡ ﺍﺑﻦ ﺟﺮﻳﺮ ﻓﻲ ﺗﻔﺴﻴﺮﻩ ﻓ ،ﺍﻫﺪﻋﺪﺓ ﺷﻮ
ﻋﺒﺪ ﷲ ﺑﻦ ﺟﺤﺶ ﻓﻲ ﺭﺟﺐ َﻣْﻘﻔَﻠَﻪ ﻣﻦ ﺑﺪﺭ ﺍﻷﻭﻟﻰ، ﻭﺑﻌَﺚ ﻣﻌﻪ ﺑﺜﻤﺎﻧﻴﺔ ﺭﻫﻂ ﻣﻦ ﺍﻟﻤﻬﺎﺟﺮﻳﻦ، ﻟﻴﺲ ﻓ�ﻴﻬﻢ ﻣ�ﻦ ﺍﻷﻧﺼ�ﺎﺭ ﺃﺣ�ﺪ، ﻭﻛﺘ�ﺐ  �
ﻟﻪ ﻛﺘﺎﺑًﺎ، ﻭﺃﻣﺮﻩ ﺃﻥ ﻻ ﻳﻨﻈﺮ ﻓﻴﻪ ﺣﺘﻰ ﻳﺴﻴﺮ ﻳﻮﻣﻴﻦ ﺛﻢ ﻳﻨﻈﺮ ﻓﻴﻪ ﻓﻴﻤﻀﻲ ﻟﻤﺎ ﺃﻣ�ﺮﻩ، ﻭﻻ ﻳﺴ�ﺘﻜﺮﻩ ﻣ�ﻦ ﺃﺻ�ﺤﺎﺑﻪ ﺃﺣ�ًﺪﺍ.ﻭﻛﺎﻥ ﺃﺻ�ﺤﺎُﺏ ﻋﺒ�ﺪ 
ﺑﻦ ﻋﺒﺪ ﺷﻤﺲ، ﺛﻢ ﻣﻦ ﺣﻠﻔﺎﺋﻬﻢ: ﻋﺒﺪ  -ﻭﻣﻦ ﺑﻨﻲ ﺃﻣﻴﺔ  -ﺟﺮﻳﻦ ﻣﻦ ﺑﻨﻲ ﻋﺒﺪ ﺷﻤﺲ ﺃﺑﻮ ﺣﺬﻳﻔﺔ ]ﺑﻦ ﻋﺘﺒﺔ[ ﺑﻦ ﺭﺑﻴﻌﺔﷲ ﺑﻦ ﺟﺤﺶ ﻣﻦ ﺍﻟﻤﻬﺎ
ﻭﻣ�ﻦ ﺑﻨ�ﻲ ﻧﻮﻓ�ﻞ ﺑ�ﻦ ﻋﺒ�ﺪ ﻣﻨ�ﺎﻑ  -ﷲ ﺑﻦ ﺟﺤﺶ ﺑﻦ ﺭﺋﺎﺏ، ﻭﻫﻮ ﺃﻣﻴﺮ ﺍﻟﻘﻮﻡ، ﻭﻋﻜﺎﺷﺔ ﺑﻦ ﻣﺤﺼﻦ ﺑﻦ ُﺣﺮﺛﺎﻥ ﺃﺣ�ﺪ ﺑﻨ�ﻲ ﺃﺳ�ﺪ ﺑ�ﻦ ﺧﺰﻳﻤ�ﺔ
ﻭﻣﻦ ﺑﻨﻲ ﻋﺪﻱ ﺑ�ﻦ ﻛﻌ�ﺐ ﻋ�ﺎﻣﺮ ﺑ�ﻦ ﺭﺑﻴﻌ�ﺔ ﺣﻠﻴ�ﻒ ﻟﻬ�ﻢ،  -ﺑﻦ ﺃﺑﻲ ﻭﻗﺎﺹﻭﻣﻦ ﺑﻨﻲ ﺯﻫﺮﺓ ﺑﻦ ﻛﻼﺏ: ﺳﻌﺪ  -ﻋﺘﺒﺔ ﺑﻦ ﻏﺰﻭﺍﻥ ﺣﻠﻴﻒ ﻟﻬﻢ 
ﻭﻣ�ﻦ ﺑﻨ�ﻲ  -ﻭﻭﺍﻗﺪ ﺑﻦ ﻋﺒﺪ ﷲ ﺑﻦ ﻣﻨﺎﺓ ﺑﻦ ﻋﺮﻳﻦ  ﺑﻦ ﺛﻌﻠﺒﺔ ﺑﻦ ﻳﺮﺑﻮﻉ ﺑﻦ ﺣﻨﻈﻠﺔ، ﻭﺧﺎﻟ�ﺪ ﺑ�ﻦ ﺍﻟﺒﻜﻴ�ﺮ ﺃﺣ�ﺪ ﺑﻨ�ﻲ ﺳ�ﻌﺪ ﺑ�ﻦ ﻟﻴ�ﺚ ﺣﻠﻴ�ﻒ ﻟﻬ�ﻢ
ﺇﺫﺍ ﻧﻈ�ﺮﺕ ﺇﻟ�ﻰ ﻛﺘ�ﺎﺑﻲ ﻫ�ﺬﺍ،  "ﺫﺍ ﻓﻴ�ﻪ: ﺍﻟﺤﺎﺭﺙ ﺑﻦ ﻓﻬﺮ: ﺳﻬﻴﻞ ﺑﻦ ﺑﻴﻀﺎء.ﻓﻠﻤﺎ ﺳﺎﺭ ﻋﺒُﺪ ﷲ ﺑﻦ ﺟﺤﺶ ﻳﻮﻣﻴﻦ ﻓﺘﺢ ﺍﻟﻜﺘﺎﺏ ﻭﻧﻈ�ﺮ ﻓﻴ�ﻪ، ﻓ�ﺈ
 "ﻗ�ﺎﻝ: ﻓﻠﻤﺎ ﻧﻈﺮ ﻋﺒﺪ ﷲ ﺑﻦ ﺟﺤ�ﺶ ﻓ�ﻲ ﺍﻟﻜﺘ�ﺎﺏ  .«، ﻭﺗﻌﻠﱠْﻢ ﻟﻨﺎ ﻣﻦ ﺃﺧﺒﺎﺭﻫﻢﻗﺮﻳﺸﺎً ﻓﺴْﺮ ﺣﺘﻰ ﺗﻨﺰﻝ ﻧﺨﻠﺔ ﺑﻴﻦ ﻣﻜﺔ ﻭﺍﻟﻄﺎﺋﻒ، ﻓﺘﺮﺻﱠ ﺪ ﺑﻬﺎ 
ﺑﺨﺒﺮ، ﻭﻗﺪ ﻧﻬﺎﻧﻲ ﺃﻥ ﺣﺘﻰ ﺁﺗﻴﻪ ﻣﻨﻬﻢ  ﻗﺮﻳﺸﺎً ﺃﻥ ﺃﻣﻀﻲ ﺇﻟﻰ ﻧﺨﻠﺔ ﻓﺄﺭﺻﺪ ﺑﻬﺎ  �ﻷﺻﺤﺎﺑﻪ: ﻗﺪ ﺃﻣﺮﻧﻲ ﺭﺳﻮﻝ ﷲ ﻗﺎﻝ ، ﺛﻢ "ﺳﻤﻌﺎ ﻭﻁﺎﻋﺔ
 �ﺃﺳﺘﻜﺮﻩ ﺃﺣًﺪﺍ ﻣﻨﻜﻢ، ﻓﻤﻦ ﻛﺎﻥ ﻣﻨﻜﻢ ﻳﺮﻳﺪ ﺍﻟﺸﻬﺎﺩﺓ ﻭﻳﺮﻏﺐ ﻓﻴﻬﺎ ﻓﻠﻴﻨﻄﻠ�ﻖ، ﻭﻣ�ﻦ ﻛ�ﺮﻩ ﺫﻟ�ﻚ ﻓﻠﻴﺮﺟ�ﻊ، ﻓﺄﻣ�ﺎ ﺃﻧ�ﺎ ﻓﻤ�ﺎٍﺽ ﻷﻣ�ﺮ ﺭﺳ�ﻮﻝ ﷲ 
ﻟ�ﻪ ﺑُْﺤ�ﺮﺍﻥ،  ﻘ�ﺎﻝ ﻓﻤﻀﻰ ﻭﻣﻀﻰ ﻣﻌﻪ ﺃﺻﺤﺎﺑﻪ، ﻓﻠﻢ ﻳﺘﺨﻠﱠﻒ ﻋﻨﻪ]ﻣﻨﻬﻢ[ ﺃﺣ�ﺪ، ﻭﺳ�ﻠﻚ ﻋﻠ�ﻰ ﺍﻟﺤﺠ�ﺎﺯ، ﺣﺘ�ﻰ ﺇﺫﺍ ﻛ�ﺎﻥ ﺑَﻤْﻌ�ِﺪﻥ ﻓ�ﻮﻕ ﺍﻟﻔ�ُﺮﻉ ﻳ
ﺳﻌﺪ ﺑﻦ ﺃﺑﻲ ﻭﻗﺎﺹ ﻭﻋﺘﺒﺔ ﺑﻦ ﻏﺰﻭﺍﻥ ﺑﻌﻴًﺮﺍ ﻟﻬﻤﺎ ﻛﺎﻧﺎ ﻋﻠﻴﻪ ﻳﻌﺘﻘﺒﺎﻧﻪ،  ﻓﺘﺨﻠﱠﻔﺎ ﻋﻠﻴﻪ ﻓ�ﻲ ﻁﻠﺒ�ﻪ، ﻭﻣﻀ�ﻰ ﻋﺒ�ﺪ ﷲ ﺑ�ﻦ ﺟﺤ�ﺶ ﻭﺑﻘﻴ�ﺔ  ﺃﺿﻞ ّ
ﺃﺻﺤﺎﺑﻪ ﺣﺘﻰ ﻧﺰﻝ ﺑﻨﺨﻠﺔ، ﻓﻤ�ﺮﺕ ﺑ�ﻪ ﻋﻴ�ٌﺮ ﻟﻘ�ﺮﻳﺶ ﺗﺤﻤ�ﻞ ﺯﺑﻴﺒ�ًﺎ ﻭﺃَﺩًﻣ�ﺎ ﻭﺗﺠ�ﺎﺭﺓ ًﻣ�ﻦ ﺗﺠ�ﺎﺭﺓ ﻗ�ﺮﻳﺶ  ﻓﻴﻬ�ﺎ ﻣ�ﻨﻬﻢ ﻋﻤ�ﺮﻭ ﺑ�ﻦ ﺍﻟﺤﻀ�ﺮﻣﻲ، 
ﻭﺃﺧﻮﻩ ﻧﻮﻓﻞ ﺑﻦ ﻋﺒﺪ ﷲ ﺑ�ﻦ ﺍﻟﻤﻐﻴ�ﺮﺓ ﺍﻟﻤﺨﺰﻭﻣﻴ�ﺎﻥ، ﻭﺍﻟﺤﻜ�ﻢ ﺑ�ﻦ ﻛﻴﺴ�ﺎﻥ ﻣ�ﻮﻟﻰ ﻫﺸ�ﺎﻡ ﺑ�ﻦ ﺍﻟﻤﻐﻴ�ﺮﺓ ﻓﻠﻤ�ﺎ  ﻭﻋﺜﻤﺎﻥ ﺑﻦ ﻋﺒﺪ ﷲ ﺑﻦ ﺍﻟﻤﻐﻴﺮﺓ،
ُﻋّﻤ�ﺎﺭ! ﻓ�ﻼ : ﻗ�ﺎﻟﻮﺍﺭﺁﻫﻢ ﺍﻟﻘﻮﻡ ﻫﺎﺑﻮﻫﻢ، ﻭﻗﺪ ﻧﺰﻟﻮﺍ ﻗﺮﻳﺒًﺎ ﻣﻨﻬﻢ، ﻓﺄﺷﺮﻑ ﻟﻬﻢ ﻋﻜﺎﺷﺔ ﺑﻦ ﻣﺤﺼﻦ، ﻭﻗﺪ ﻛﺎﻥ ﺣﻠﻖ ﺭﺃﺳﻪ، ﻓﻠﻤﺎ ﺭﺃﻭﻩ ﺃﻣﻨ�ﻮﺍ ﻭ
ﺍﻟﻘ�ﻮﻡ: ﻭﷲ ﻟ�ﺌﻦ ﺗ�ﺮﻛﺘﻢ ﺍﻟﻘ�ﻮَﻡ ﻫ�ﺬﻩ ﺍﻟﻠﻴﻠ�ﺔ ﻟﻴ�ﺪُﺧﻠُﻦﱠ ﺍﻟﺤ�ﺮﻡ ﻘ�ﺎﻝ ﻳ�ﻮﻡ ﻣ�ﻦ ﺟﻤ�ﺎﺩﻯ، ﻓ ﺑﺄﺱ ﻋﻠﻴﻨﺎ ﻣﻨﻬﻢ. ﻭﺗﺸﺎﻭﺭ ﺍﻟﻘ�ﻮﻡ ﻓ�ﻴﻬﻢ، ﻭﺫﻟ�ﻚ ﻓ�ﻲ ﺁﺧ�ﺮ
ﻗﺘ�ﻞ ﻓﻠﻴﻤﺘﻨُﻌﻦﱠ ﺑﻪ ﻣﻨﻜﻢ، ﻭﻟﺌﻦ ﻗﺘﻠﺘﻤﻮﻫﻢ ﻟﺘﻘﺘﻠﻨﻬﻢ ﻓﻲ ﺍﻟﺸﻬﺮ ﺍﻟﺤﺮﺍﻡ! ﻓﺘﺮّﺩﺩ ﺍﻟﻘﻮﻡ ﻓﻬﺎﺑﻮﺍ ﺍﻹﻗﺪﺍﻡ ﻋﻠﻴﻬﻢ، ﺛ�ﻢ ﺷ�ُﺠﻌﻮﺍ ﻋﻠ�ﻴﻬﻢ، ﻭﺃﺟﻤﻌ�ﻮﺍ ﻋﻠ�ﻰ 
ﺒﺪ ﷲ ﺍﻟﺘﻤﻴﻤﻲ ﻋﻤَﺮﻭ ﺑﻦ ﺍﻟﺤﻀﺮﻣّﻲ ﺑﺴﻬﻢ ﻓﻘﺘﻠﻪ، ﻭﺍﺳﺘﺄﺳَﺮ ﻋﺜﻤﺎﻥ ﺑ�ﻦ ﻋﺒ�ﺪ ﷲ، ﻣﻦ ﻗﺪﺭﻭﺍ ﻋﻠﻴﻪ ﻣﻨﻬﻢ، ﻭﺃﺧﺬ ﻣﺎ ﻣﻌﻬﻢ. ﻓﺮﻣﻰ ﻭﺍﻗُﺪ ﺑﻦ ﻋ
 ﻭﺍﻟﺤﻜﻢ ﺑﻦ ﻛﻴﺴﺎﻥ، ﻭﺃﻓﻠﺖ ﻧﻮﻓﻞ ﺑﻦ ﻋﺒﺪ ﷲ ﻓﺄﻋﺠﺰﻫﻢ.
ﺑﺎﻟﻤﺪﻳﻨﺔ ﻭﻗﺪ ﺫﻛﺮ ﺑﻌﺾ ﺁﻝ ﻋﺒﺪ ﷲ ﺑﻦ ﺟﺤﺶ ﺃّﻥ  �ﻭﻗﺪﻡ ﻋﺒﺪ ﷲ ﺑﻦ ﺟﺤﺶ ﻭﺃﺻﺤﺎﺑﻪ ﺑﺎﻟﻌﻴﺮ ﻭﺍﻷﺳﻴﺮﻳﻦ، ﺣﺘﻰ ﻗﺪﻣﻮﺍ ﻋﻠﻰ ﺭﺳﻮﻝ ﷲ 
 �ﻣﻤﺎ ﻏﻨﻤﺘﻢ ﺍﻟﺨُﻤﺲ.ﻭﺫﻟﻚ ﻗﺒﻞ ﺃﻥ ﻳُﻔﺮُﺽ ﺍﻟﺨﻤﺲ ﻣﻦ ﺍﻟﻐﻨﺎﺋﻢ، ﻓﻌﺰﻝ ﻟﺮﺳ�ﻮﻝ ﷲ  �ﻷﺻﺤﺎﺑﻪ: ﺇّﻥ ﻟﺮﺳﻮﻝ ﷲ ﻗﺎﻝ ﻋﺒﺪ ﷲ ﺑﻦ ﺟﺤﺶ 
 _______________
 (275/ 1ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﻛﺜﻴﺮ )   (843)
 3/201( ﻣﺴﻨﺪ ﺃﺑﻲ ﻳﻌﻠﻰ 0761ﺡ )  2/261( ﺍﻟﻤﻌﺠﻢ ﺍﻟﻜﺒﻴﺮ  32571ﺡ ) 9/11( ﺳﻨﻦ ﺍﻟﺒﻴﻬﻘﻲ ﺍﻟﻜﺒﺮﻯ 3088ﺡ )  5/942ﺳﻨﻦ ﺍﻟﻨﺴﺎﺋﻲ ﺍﻟﻜﺒﺮﻯ  2/053ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺟﺮﻳﺮ  (943)
ﻳﺐ ﺍﻟﺘﻬﺬﻳﺐ ﺑﻴﻨﻪ ﻭﺑﻴﻦ ﺍﻟﺤﻀﺮﻣﻲ ﺑﻦ ﻻﺣﻖ ﻭﻗﺎﻝ: ﺍﻧﻬﻤﺎ ﺍﺛﻨﺎﻥ ﻭﻧﻘﻞ ﻋﻦ ( ﻓﻲ ﺇﺳﻨﺎﺩﻩ ﺣﻀﺮﻣﻲ ﺑﻦ ﻻﺣﻖ ﻭﻫﻮ ﻣﺠﻬﻮﻝ،ﻭﺃﺑﻬﻤﻪ ﺍﻟﻨﺴﺎﺋﻲ ﻓﻲ ﺭﻭﺍﻳﺘﻪ،ﻭﻓﺮﻕ ﺍﻟﺤﺎﻓﻆ ﻓﻲ ﺗﻬﺬ 4351ﺡ )
ﻗ�ﺎﻝ ﺍﻟﻬﻴﺜﻤ�ﻲ ﻓ�ﻲ  2/043ﻬ�ﺬﻳﺐ ﺍﺑﻦ ﺣﺒﺎﻥ ﺍﻟﻔﺮﻕ ﺑﻴﻨﻬﻤﺎ،ﻓﻘﺎﻝ ﺍﻟﺬﻱ ﻳﺮﻭﻱ ﻋﻨﻪ ﺳﻠﻴﻤﺎﻥ ﺍﻟﺘﻴﻤﻲ ﻻ ﺃﺩﺭﻱ ﻣﻦ ﻫﻮ،ﻭﻧﻘﻞ ﻋﻦ ﺍﺑ�ﻦ ﺍﻟﻤ�ﺪﻳﻨﻲ ﻗﻮﻟ�ﻪ ﻣﺠﻬ�ﻮﻝ، ﺍﻧﻈ�ﺮ ﺗﺮﺟﻤﺘ�ﻪ ﻓ�ﻲ ﺗﻬ�ﺬﻳﺐ ﺍﻟﺘ
ﻄﺒﺮﻱ ﻓﻲ ﺍﻟﺘﻔﺴﻴﺮ ﻣﻦ ﺭﻭﺍﻳﺔ ﺃﺑﻲ ﻣﺎﻟﻚ ﺍﻷﺷﻌﺮﻱ ﻭﻓﻲ ﺇﺳ�ﻨﺎﺩﻩ ﺃﺑ�ﻮ ﺟﻌﻔ�ﺮ ﺍﻟ�ﺮﺍﺯﻱ ﻗ�ﺎﻝ ﺍﻟﻄﺒﺮﻱ:ﺣ�ﺪﺛﺖ ﻋ�ﻦ ﻋﻤ�ﺎﺭ ﺑ�ﻦ ﺍﻟﺤﺴ�ﻦ ﻓﻔﻴ�ﻪ ﻣﺠﻤﻊ ﺍﻟﺰﻭﺍﺋﺪ:ﺭﺟﺎﻟﻪ ﺛﻘﺎﺕ ﻗﻠﺖ:ﻟﻪ ﺷﺎﻫﺪ ﻋﻨﺪ ﺍﻟ
ﻋﺒ�ﺎﺱ ﺑﺴ�ﻨﺪ  ﺍﻧﻘﻄﺎﻉ ﻭﺿﻌﻒ،ﻭﺭﻭﻱ ﻣﺮﺳﻼ ﻋﻦ ﻗﺘﺎﺩﺓ ﺑﻨﻔﺲ ﺇﺳﻨﺎﺩ ﺍﺑﻦ ﺟﺮﻳﺮ،ﻭﻛﺬﻟﻚ ﻋ�ﻦ ﻣﺠﺎﻫ�ﺪ ﻣﺨﺘﺼ�ﺮﺍ ﺑﺴ�ﻨﺪ ﺿ�ﻌﻴﻒ ﻭﻋ�ﻦ ﺍﻟﺰﻫ�ﺮﻱ ﺃﻳﻀ�ﺎ ﻭﺃﺧ�ﺮﺝ ﻟ�ﻪ ﺷ�ﺎﻫﺪ ﺃﻳﻀ�ﺎ ﻋ�ﻦ ﺍﺑ�ﻦ
 ء ﻋﻦ ﺃﺑﺎء.ﺿﻌﻴﻒ ﺟﺪﺍ ﺃﺑﻨﺎ
 (58)
 
ﻣ�ﺎ ﺃﻣ�ﺮﺗﻜﻢ ﺑﻘﺘ�ﺎﻝ ﻓ�ﻲ ﺍﻟﺸ�ﻬﺮ ﺍﻟﺤ�ﺮﺍﻡ! ﻓﻮﻗ�ﻒ ﺍﻟﻌﻴ�ﺮ : ﻗ�ﺎﻝ �ُﺧﻤ�ﺲ ﺍﻟﻌﻴ�ﺮ، ﻭﻗﺴ�ﻢ ﺳ�ﺎﺋﺮﻫﺎ ﻋﻠ�ﻰ ﺃﺻ�ﺤﺎﺑﻪ ﻓﻠﻤ�ﺎ ﻗ�ﺪﻣﻮﺍ ﻋﻠ�ﻰ ﺭﺳ�ﻮﻝ ﷲ 
ﺫﻟﻚ، ُﺳﻘﻂ ﻓﻲ ﺃﻳﺪﻱ ﺍﻟﻘﻮﻡ، ﻭﻅﻨ�ﻮﺍ ﺃﻧﻬ�ﻢ ﻗ�ﺪ ﻫﻠﻜ�ﻮﺍ، ﻭﻋ�ﻨﱠﻔﻬﻢ ﺍﻟﻤﺴ�ﻠﻤﻮﻥ  �ﺭﺳﻮﻝ ﷲ ﺎﻝ ﻗﻭﺍﻷﺳﻴﺮﻳﻦ، ﻭﺃﺑﻰ ﺃﻥ ﻳﺄﺧﺬ ﻣﻦ ﺫﻟﻚ ﺷﻴﺌًﺎ ﻓﻠﻤﺎ 
ﻗ�ﺮﻳﺶ: ﻗ�ﺪ ﺍﺳ�ﺘﺤّﻞ ﻣﺤﻤ�ﺪ ﻗﺎﻟ�ﺖ ﻟﻬ�ﻢ: ﺻ�ﻨﻌﺘﻢ ﻣ�ﺎ ﻟ�ﻢ ﺗ�ﺆﻣﺮﻭﺍ ﺑ�ﻪ ﻭﻗ�ﺎﺗﻠﺘﻢ ﻓ�ﻲ ﺍﻟﺸ�ﻬﺮ ﺍﻟﺤ�ﺮﺍﻡ ﻭﻟ�ﻢ ﺗ�ﺆﻣﺮﻭﺍ ﺑﻘﺘ�ﺎﻝ! ﻭ ﻗ�ﺎﻟﻮﺍﻓﻴﻤﺎ ﺻﻨﻌﻮﺍ، ﻭ
ﻣ�ﻦ ﻳ�ﺮﺩﱡ ﺫﻟ�ﻚ ﻋﻠ�ﻴﻬﻢ ﻣ�ﻦ ﺍﻟﻤﺴ�ﻠﻤﻴﻦ ﻣﻤ�ﻦ ﻘ�ﺎﻝ ﺮﻭﺍ. ]ﻓﻴﻪ ﺍﻟﺮﺟﺎﻝ[ ﻓﻭﺃﺻﺤﺎﺑﻪ ﺍﻟﺸﻬﺮ ﺍﻟﺤﺮﺍﻡ، ﻓﺴﻔﻜﻮﺍ ﻓﻴﻪ ﺍﻟﺪَﻡ، ﻭﺃﺧﺬﻭﺍ ﻓﻴﻪ ﺍﻷﻣﻮﺍﻝ ﻭﺃﺳ
: ﻋﻤ�ﺮﻭ ﺑ�ﻦ ﺍﻟﺤﻀ�ﺮﻣﻲ ﻗﺘﻠ�ﻪ ﻭﺍﻗ�ﺪ ﺑ�ﻦ -  �ﺗﺘﻔﺎءﻝ ﺑﺬﻟﻚ ﻋﻠﻰ ﺭﺳ�ﻮﻝ ﷲ -ﻳﻬﻮﺩ ﻗﺎﻟﺖ ﻛﺎﻥ ﺑﻤﻜﺔ ﺇﻧﻤﺎ ﺃﺻﺎﺑﻮﺍ ﻣﺎ ﺃﺻﺎﺑﻮﺍ ﻓﻲ ﺟﻤﺎﺩﻯ! ﻭ
ﺍﻟﺤ�ﺮﺏ! ﻓﺠﻌ�ﻞ ﷲ ﻋﻠ�ﻴﻬﻢ ﺫﻟ�ﻚ ، ﻭﻗ�ﺪﺕ "ﻭﻭﺍﻗﺪ ﺑ�ﻦ ﻋﺒ�ﺪ ﷲ "، َﺣَﻀﺮﺕ ﺍﻟﺤﺮُﺏ!"ﺍﻟﺤﻀﺮﻣﻲ ّ"، ﻋﻤﺮﺕ ﺍﻟﺤﺮﺏ! ﻭ"ﻋﻤﺮﻭ "ﻋﺒﺪ ﷲ!
 ﻭﺑﻬﻢ.
 ﺍﻧﺘﻬﻲ .«(053F943)ﺍﻟﺤﺮﺍﻡ ﻗﺘﺎﻝ ﻓﻴﻪﻳﺴﺄﻟﻮﻧﻚ ﻋﻦ ﺍﻟﺸﻬﺮ  "ﻓﻠﻤﺎ ﺃﻛﺜﺮ ﺍﻟﻨﺎُﺱ ﻓﻲ ﺫﻟﻚ ﺃﻧﺰﻝ ﷲ ﺟﻞ ﻭﻋﺰ ﻋﻠﻰ ﺭﺳﻮﻟﻪ:
 ﻭﻗﺪ ﺭﻭﻱ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﺭﻭﺍﻳﺘﺎﻥ ﺁﺧﺮﻳﺎﻥ. 
ﻀﻤﺮﻱ ﻭﻫﻮ ﻻ ﻳﻌﻠﻢ ﺃﻧﻬﻤﺎ ﻛﺎﻧﺎ ﻋﻨﺪ ﺍﻟﻨﺒﻲ ﻭﺭﻱ ﺃﻥ ﺳﺒﺐ ﻧﺰﻭﻟﻬﺎ ﺃﻥ ﺭﺟﻠﻴﻦ ﻣﻦ ﺑﻨﻲ ﻛﻼﺏ ﻟﻘﻴﺎ ﻋﻤﺮﻭ ﺑﻦ ﺃﻣﻴﺔ ﺍﻟ :ﺍﻹﻣﺎﻡ ﺍﻟﻘﺮﻁﺒﻲﻗﺎﻝ 
ﻭﺍﻟﻘﻮﻝ ﺑﺄﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﻗﺼﺔ ﻗﺎﻝ ﺛﻢ  .(153F053)ﻓﻨﺰﻟﺖ ﺍﻵﻳﺔ،ﻗﺘﻠﻬﻤﺎ ﻓﻲ ﺍﻟﺸﻬﺮ ﺍﻟﺤﺮﺍﻡ :ﻗﺮﻳﺶﻘﺎﻟﺖ ﻓ،ﻭﺫﻟﻚ ﻓﻲ ﺃﻭﻝ ﻳﻮﻡ ﻣﻦ ﺭﺟﺐ ﻓﻘﺘﻠﻬﻤﺎ �
 ﻋﺒﺪ ﷲ ﺑﻦ ﺟﺤﺶ ﺃﺷﻬﺮ ﻭﺃﻛﺜﺮ.
ﻭﺭﺩﻭﻩ ﻋﻦ   �ﺻﺪﻭﺍ ﺭﺳﻮﻝ ﷲ  ﻥ ﺍﻟﻤﺸﺮﻛﻴﻦ ﺇ»: ﺍﻟﺮﻭﺍﻳﺔ ﺍﻟﺜﺎﻟﺜﺔ: ﺃﺧﺮﺟﻬﺎ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﻭﺍﺑﻦ ﺟﺮﻳﺮ ﻋﻦ ﺍﺑﻦ ﻋﺒﺎﺱ 
ﺍﻟﻘﺘﺎﻝ ﻓﻲ   �ﻓﻌﺎﺏ ﺍﻟﻤﺸﺮﻛﻮﻥ ﻋﻠﻰ ﺭﺳﻮﻝ ﷲ  ،ﻓﻔﺘﺢ ﷲ ﻋﻠﻰ ﻧﺒﻴﻪ ﻓﻲ ﺷﻬﺮ ﺣﺮﺍﻡ ﻣﻦ ﺍﻟﻌﺎﻡ ﺍﻟﻤﻘﺒﻞ،ﻓﻲ ﺷﻬﺮ ﺣﺮﺍﻡ،ﺍﻟﻤﺴﺠﺪ ﺍﻟﺤﺮﺍﻡ
 .(253F153)ﻪﻭﻣﻦ ﺍﻟﻘﺘﺎﻝ ﻓﻴ﴾ﻗﻞ ﻗﺘﺎﻝ ﻓﻴﻪ ﻛﺒﻴﺮ ﻭﺻﺪ ﻋﻦ ﺳﺒﻴﻞ ﷲ ﻭﻛﻔﺮ ﺑﻪ ﻭﺍﻟﻤﺴﺠﺪ ﺍﻟﺤﺮﺍﻡ ﻭﺍﺧﺮﺍﺝ ﺍﻫﻠﻪ ﻣﻨﻪ ﺍﻛﺒﺮ ﴿ :ﷲﻘﺎﻝ ﻓ،ﺷﻬﺮ ﺣﺮﺍﻡ
 . (353F253)ﻭﻻ ﺧﻼﻑ ﺑﻴﻦ ﺃﻫﻞ ﺍﻟﺘﺄﻭﻳﻞ ﺟﻤﻴًﻌﺎ ﺃﻥ ﻫﺬﻩ ﺍﻵﻳﺔ ﻧﺰﻟﺖ ﻓﻲ ﺳﺒﺐ ﻗﺘﻞ ﺍﺑﻦ ﺍﻟﺤﻀﺮﻣﻲ :ﺍﻹﻣﺎﻡ ﺍﺑﻦ ﺟﺮﻳﺮﻗﺎﻝ  
 .ﻘﺪﻡﺍﻹﻣﺎﻡ ﺍﻟﻘﺮﻁﺒﻲ ﺍﻟﻤﺘ ﻳﻨﻀﻢ ﺇﻟﻴﻪ ﻗﻮﻝ،ﻫﺬﺍ ﻣﺎ ﺭﺟﺤﻪ ﺍﺑﻦ ﺟﺮﻳﺮ ﺭﺣﻤﻪ ﷲﻗﻠﺖ  
 
 ]ﻣﺴﺄﻟﺔ[
ﻋﻠﻰ ﺃﻧﻪ ﻧﺴﺦ ﺗﺤﺮﻳﻤﻪ، ﻭﻧﺺ ﻋﻠ�ﻰ  :ﻓﺎﻟﺠﻤﻬﻮﺭﻧﺴﺦ؛  ﺃﻭﺍﻟﻌﻠﻤﺎء ﻓﻲ ﺣﻜﻢ ﺍﻟﻘﺘﺎﻝ ﻓﻲ ﺍﻷﺷﻬﺮ ﺍﻟﺤﺮﻡ ﻫﻞ ﺗﺤﺮﻳﻤﻪ ﺑﺎﻕ  ﺍﺧﺘﻠﻒ 
ﺍﺳ�ﺘﺪﻟﻮﺍ ﺭﺟﺤ�ﻪ ﺑﻌ�ﺾ ﺍﻟﻤﺘ�ﺄﺧﺮﻳﻦ ﻭﺇﻟﻰ ﺑﻘ�ﺎء ﺗﺤﺮﻳﻤ�ﻪ، ﻭ :ﻁﺎﺋﻔﺔ ﻣﻦ ﺍﻟﺴﻠﻒ ﻣﻨﻬﻢ ﻋﻄﺎء ﺫﻫﺒﺖﺍﻹﻣﺎﻡ ﺃﺣﻤﺪ ﻭ ﻏﻴﺮﻩ ﻣﻦ ﺍﻷﺋﻤﺔ. ﻭﻧﺴﺨﻪ 
ﺨﻴﻦ ﺃﻥ ﻣﻨﺴ�ﻮﺥ، ﻭﻓ�ﻲ ﺍﻟﻤﺴ�ﻨﺪ ﻭﺍﻟﺤ�ﺎﻛﻢ ﻭﺻ�ﺤﺤﻪ ﻋﻠ�ﻰ ﺷ�ﺮﻁ ﺍﻟﺸ�ﻴ ﻭﻗﻴ�ﻞ ﻟ�ﻴﺲ ﻓﻴﻬ�ﺎ،ﺍﻟﻤﺎﺋﺪﺓ ﻣﻦ ﺁﺧﺮ ﻣﺎ ﻧ�ﺰﻝ ﻣ�ﻦ ﺍﻟﻘﺮﺁﻥﺑﺂﻳﺔ ﺍﻟﻤﺎﺋﺪﺓ، ﻭ
ﺭﻭﻯ [ ﻭ (453F353)ﻭﺟﺪﺗﻢ ﻓﻴﻬﺎ ﺣ�ﺮﺍﻡ ﻓﺤﺮﻣ�ﻮﻩ ] ﻫﻲ ﺁﺧﺮ ﺳﻮﺭﺓ ﻧﺰﻟﺖ ﻓﻤﺎ ﻭﺟﺪﺗﻢ ﻓﻴﻬﺎ ﻣﻦ ﺣﻼﻝ ﻓﺎﺳﺘﺤﻠﻮﻩ ﻭ ﻣﺎ ﻗﺎﻟﺖ:ﷲ ﻋﻨﻪ  ﻋﺎﺋﺸﺔ ﺭﺿﻲ
ﺍﻟﺤ�ﺮﺍﻡ ﺇﻻ ﺃﻥ ﻳﻐ�ﺰﻯ  ] ﻟﻢ ﻳﻜﻦ ﺭﺳﻮﻝ ﷲ ﺻﻠﻰ ﷲ ﻋﻠﻴﻪ ﻭ ﺳﻠﻢ ﻳﻐﺰﻭ ﻓ�ﻲ ﺍﻟﺸ�ﻬﺮ: ﻗﺎﻝﻋﻦ ﺟﺎﺑﺮ  ﺍﻹﻣﺎﻡ ﺃﺣﻤﺪ ﻓﻲ ﻣﺴﻨﺪﻩ ﻳﺈﺳﻨﺎﺩ ﺻﺤﻴﺢ
ﺍﻟﻨﺒﻲ ﺻﻠﻰ ﷲ ﻋﻠﻴﻪ ﻭ ﺳﻠﻢ ﺣﺎﺻﺮ ﺍﻟﻄﺎﺋﻒ ﻓﻲ ﺷﻮﺍﻝ ﻓﻠﻤﺎ ﺩﺧ�ﻞ ﺫﻭ ﺍﻟﻘﻌ�ﺪﺓ  ﺫﻛﺮ ﺑﻌﻀﻬﻢ ﺃﻥ[ ﻭ (553F453)ﻗﺎﻡ ﺣﺘﻰ ﻳﻨﺴﻠﺦﻳﻐﺰﻭ ﻓﺈﺫﺍ ﺣﻀﺮﻩ ﺃﻭ
ﻤ�ﺎ ﺑﻠﻐ�ﻪ ﺃﻥ ﺫﻟ�ﻚ ﻻ ﻋﺜﻤ�ﺎﻥ ﻗﺘ�ﻞ ﻓﺒ�ﺎﻳﻊ ﻋﻠ�ﻰ ﺍﻟﻘﺘ�ﺎﻝ ﺛ�ﻢ ﻟ ﻛﺬﻟﻚ ﻓﻲ ﻋﻤﺮﺓ ﺍﻟﺤﺪﻳﺒﻴﺔ ﻟﻢ ﻳﻘﺎﺗ�ﻞ ﺣﺘ�ﻰ ﺑﻠﻐ�ﻪ ﺃﻥﻳﻘﺎﺗﻞ ﺑﻞ ﺻﺎﺑﺮﻫﻢ ﺛﻢ ﺭﺟﻊ ﻭ ﻟﻢ
ﻟ�ﻢ ﻳﻨﻘ�ﻞ ﺍﻟﺠﻬ�ﺎﺩ ﻭﺳﻠﻢ ﺑﻔ�ﺘﺢ ﺍﻟ�ﺒﻼﺩ ﻭﻣﻮﺍﺻ�ﻠﺔ ﺍﻟﻘﺘ�ﺎﻝ ﻭﺘﻐﻠﻮﺍ ﺑﻌﺪ ﺍﻟﻨﺒﻲ ﺻﻠﻰ ﷲ ﻋﻠﻴﻪ ﻭﺍﺷﺍﻟﺠﻤﻬﻮﺭ ﺑﺄﻥ ﺍﻟﺼﺤﺎﺑﺔ  ﺍﺳﺘﺪﻝﺣﻘﻴﻘﺔ ﻟﻪ ﻛﻒ ﻭ
 .(653F553)ﺃﻋﻠﻢ ﻁﺎﻟﺐ ﻟﻪ ﻓﻲ ﺷﻲء ﻣﻦ ﺍﻷﺷﻬﺮ ﺍﻟﺤﺮﻡ ﻭﻫﺬﺍ ﻳﺪﻝ ﻋﻠﻰ ﺇﺟﻤﺎﻋﻬﻢ ﻋﻠﻰ ﻧﺴﺦ ﺫﻟﻚ ﻭ ﷲ ﻫﻮﻢ ﺃﻧﻪ ﺗﻮﻗﻒ ﻋﻦ ﺍﻟﻘﺘﺎﻝ ﻭﻋﻦ ﺃﺣﺪ ﻣﻨﻬ
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
 ﴿: ﻘ�ﺎﻝﺛﻢﱠ ﺍﺑﺘﺪﺃ ﻓ﴾ﻗﻞ ﻗﺘﺎٌﻝ ﻓﻴﻪ ﻛﺒﻴﺮ ﴿ﻭﻋﻦ ﻗﺘﺎٍﻝ ﻓﻴﻪ  :ﺃَﻱ ْ﴾ﻋﻦ ﺍﻟﺸﻬﺮ ﺍﻟﺤﺮﺍﻡ ﻗﺘﺎٍﻝ ﻓﻴﻪ ﴿ﻤﻮﻥ ﻫﻢ ﺍﻟﻤﺴﻠ :ﻭﻗﻴﻞ.ﺍﻟﻤﺸﺮﻛﻴﻦ :ﻳﻌﻨﻲ﴾ﻳﺴﺄﻟﻮﻧﻚ ﴿
ﺑﺎﻟ ﴾ﻭﻛﻔ�ﺮ ﺑ�ﻪ ﴿ﻭﺃﺻﺤﺎﺑﻪ ﻋﻦ ﺍﻟﺒﻴﺖ ﺍﻟﺤﺮﺍﻡ ﻋﺎﻡ ﺍﻟﺤﺪﻳﺒﻴ�ﺔ  �ﺻﺪﱠ ﺍﻟﻤﺸﺮﻛﻴﻦ ﺭﺳﻮَﻝ ﷲ  :ﻳﻌﻨﻲ.ﻁﺎﻋﺘﻪ :ﺃَﻱ ْ﴾ﻋﻦ ﺳﺒﻴﻞ ﷲ ﴿ﻭﻣﻨٌﻊ ﴾ﻭﺻﺪ
 ﴿ﻭﺃﺻﺤﺎﺑﻪ ﺣﻴﻦ ﺃُﺧﺮﺟﻮﺍ ﻣﻦ ﻣﻜﱠﺔ  �ﺭﺳﻮﻝ ﷲ  :ﻳﻌﻨﻲ.ﺃﻫﻞ ﺍﻟﻤﺴﺠﺪ :ﺃَﻱ ْ﴾ﻭﺇﺧﺮﺍﺝ ﺃﻫﻠﻪ ﴿ﺮﺍﻡ ﻭﺻﺪﱞ ﻋﻦ ﺍﻟﻤﺴﺠﺪ ﺍﻟﺤ :ﺃَﻱ ْ﴾ﻭﺍﻟﻤﺴﺠﺪ ﺍﻟﺤﺮﺍﻡ ﴿
 :ﻳﻌﻨﻲ﴾ﻭﻻ ﻳﺰﺍﻟ�ﻮﻥ ﴿ﻗﺘﻞ ﺍﻟﺴﱢﺮﻳﺔ ﺍﻟﻤﺸ�ﺮﻛﻴﻦ ﻓ�ﻲ ﺭﺟ�ﺐ  :ﻳﻌﻨﻲ﴾ﺃﻛﺒﺮ ﻣﻦ ﺍﻟﻘﺘﻞ ﴿ﻭﺍﻟﺸﱢﺮﻙ  :ﺃَﻱ ْ﴾ﻋﻨﺪ ﷲ ﻭﺍﻟﻔﺘﻨﺔ ﴿ﻭﺃﻋﻈﻢ ِﻭْﺯﺭﺍً ﴾ﻣﻨﻪ ﺃﻛﺒﺮ ُ
ﻳﺮﺟ�ﻊ ﻓﻴﻤ�ﻮﺕ ﻋﻠ�ﻰ  :ﺃَﻱ ْ،ﺍِﻹﺳ�ﻼﻡ﴾ﺇﻥ ﺍﺳﺘﻄﺎﻋﻮﺍ ﻭﻣﻦ ﻳَْﺮﺗَِﺪْﺩ ﻣ�ﻨﻜﻢ ﻋ�ﻦ ﺩﻳﻨﻪ ﴿ﺍﻟﻜﻔﺮ  ﺇﻟﻰ﴾ﻳﻘﺎﺗﻠﻮﻧﻜﻢ ﺣﺘﻰ ﻳﺮﺩﻭﻛﻢ ﻋﻦ ﺩﻳﻨﻜﻢ ﴿ﺍﻟﻤﺸﺮﻛﻴﻦ 
 .[(753F653)] ﺑﻄﻠﺖ ﺃﻋﻤﺎﻟﻬﻢ .ﺍﻵﻳﺔ ﴾ ...ﺣﺒﻄﺖ ﺃﻋﻤﺎﻟﻬﻢ ﺄﻭﻟﺌﻚﻓ ﴿ﺍﻟﻜﻔﺮ 
  
ﻠُﻮﻧََﻚ َﻣﺎَﺫﺍ ﻳُﻨﻔِﻘُﻮَﻥۖ ٴَِﻣﻦ ﻧﱠۡﻔِﻌِﻬَﻤۗﺎ َﻭﻳَﺴ ۡۡﻛﺒَُﺮ َﻛﺒِﻴٞﺮ َﻭَﻣﻨَٰ ﻔُِﻊ ﻟِﻠﻨﱠﺎِﺱ َﻭﺇِۡﺛُﻤﻬَُﻤﺎ ٓﺃَ  ﻠُﻮﻧََﻚ َﻋِﻦ ٱۡﻟَﺨۡﻤِﺮ َﻭٱۡﻟَﻤۡﻴِﺴِﺮۖ ﻗُۡﻞ ﻓِﻴِﻬَﻤﺎ ٓﺇِۡﺛﻢ ٞٴَﻳَﺴ ۡ ﴿
 ﻠُﻮﻧََﻚ َﻋِﻦ ٱۡﻟﻴَﺘَٰ َﻤٰﻰۖ ﻗُۡﻞ ﺇِۡﺻَﻼﺡ ٞٴَﻓِﻲ ٱﻟﺪﱡ ۡﻧﻴَﺎ َﻭٱۡﻷِٓﺧَﺮِﺓۗ َﻳَﺴ ۡ ۹۱۲ﻗُِﻞ ٱۡﻟَﻌۡﻔَﻮۗ َﻛَﺬٰ ﻟَِﻚ ﻳُﺒَﻴﱢُﻦ ٱﻟﱠ  ُﻟَُﻜُﻢ ٱۡﻷٓﻳَٰ ِﺖ ﻟََﻌﻠﱠُﻜۡﻢ ﺗَﺘَﻔَﻜﱠُﺮﻭَﻥ 
 ﻟﱠ  ُﻳَۡﻌﻠَُﻢ ٱۡﻟُﻤۡﻔِﺴَﺪ ِﻣَﻦ ٱۡﻟُﻤۡﺼﻠِِﺢﻭ َﻭﻟَۡﻮ َﺷﺎَٓء ٱﻟﱠ  َُﻷَۡﻋﻨَﺘَُﻜۡﻢﻭ ﺇِﻥﱠ ٱﻟﱠ  ََﻋِﺰﻳٌﺰ َﺣِﻜﻴﻢ ٞﺗَُﺨﺎﻟِﻄُﻮﻫُۡﻢ ﻓَﺈِۡﺧَﻮٰ ﻧُُﻜۡﻢﻭ َﻭٱ َﻭﺇِﻥ َﺧۡﻴﺮ ٞۖﻟﱠﻬُۡﻢ 
 ﴾ ۰۲۲
 
 ﺍﻟﺨﻤﺮ(  ﻳﺄﺗﻲ ﺣﺪﻳﺜﻬﺎ ﻓﻲ ﺳﻮﺭﺓ ﺍﻟﻤﺎﺋﺪﺓ.  )ﻳﺴﺄﻟﻮﻧﻚ ﻋﻦ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ   
 ﻮﻥ(.)ﻭﻳﺴﺄﻟﻮﻧﻚ ﻣﺎﺫﺍ ﻳﻨﻔﻘ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ   
ﺃﻥ ﻧﻔ�ًﺮﺍ ﻣ�ﻦ ﺍﻟﺼ�ﺤﺎﺑﺔ ﺣ�ﻴﻦ ﺃﻣ�ﺮﻭﺍ  » :ﻋﻜﺮﻣ�ﺔ ﻋ�ﻦ ﺍﺑ�ﻦ ﻋﺒ�ﺎﺱ ﺃﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﻣﻦ ﻁﺮﻳﻖ ﺳ�ﻌﻴﺪ  .031
ﻓﻤ�ﺎ ،ﺇﻧ�ﺎ ﻻ ﻧ�ﺪﺭﻱ ﻣ�ﺎ ﻫ�ﺬﻩ ﺍﻟﻨﻔﻘ�ﺔ ﺍﻟﺘ�ﻲ ﺃﻣﺮﻧ�ﺎ ﺑﻬ�ﺎ ﻓ�ﻲ ﺃﻣﻮﺍﻟﻨﺎ: ﻘ�ﺎﻟﻮﺍﻓ  �ﺃﺗﻮﺍ ﺍﻟﻨﺒ�ﻲ  ،ﺑﺎﻟﻨﻔﻘﺔ ﻓﻲ ﺳﺒﻴﻞ ﷲ
 _______________
 (303/ 4ﺟﺎﻣﻊ ﺍﻟﺒﻴﺎﻥ )ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ( )   (053)
 (14/ 3ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﻁﺒﻲ ـ  )   (153)
 (583/ 2ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻰ ﺣﺎﺗﻢ ـ  )   (253)
 (103/ 4ﺟﺎﻣﻊ ﺍﻟﺒﻴﺎﻥ )ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ( )   (353)
 113/2ﻭﺍﻟﺤﺎﻛﻢ 881/6ﺍﻟﻤﺴﻨﺪ    (453)
 543،433/3ﺃﺣﻤﺪ ﻓﻲ ﻣﺴﻨﺪﻩ   (553)
 ﻣﻨﻘﻮﻝ   (653)
 (75)  ﺍﻟﻮﺟﻴﺰ ﻟﻠﻮﺍﺣﺪﻱ   (753)
 (68)
 .« ﴾ (853F753)ﻭﻳﺴﺄﻟﻮﻧﻚ ﻣﺎﺫﺍ ﻳﻨﻔﻘﻮﻥ ﻗﻞ ﺍﻟﻌﻔﻮ﴿ :ﻧﻨﻔﻖ ﻣﻨﻬﺎ ﻓﺄﻧﺰﻝ ﷲ
ﻳ�ﺎ ﺭﺳ�ﻮﻝ ﷲ ﺇﻥ  :ﻘ�ﺎﻻﻓ   �ﺃﻥ ﻣﻌﺎﺫ ﺑﻦ ﺟﺒﻞ ﻭﺛﻌﻠﺒﺔ ﺃﺗﻴﺎ ﺭﺳ�ﻮﻝ ﷲ   »ﺃﻳﻀﺎ ًﻋﻦ ﻳﺤﻴﻰ ﺃﻧﻪ ﺑﻠﻐﻪ  ﻭﺃﺧﺮﺝ .131
 .« (953F853)ﻓﻤﺎ ﻧﻨﻔﻖ ﻣﻦ ﺃﻣﻮﺍﻟﻨﺎ؟ ﻓﺄﻧﺰﻝ ﻫﺬﻩ ﺍﻵﻳﺔ،ﻟﻨﺎ ﺃﺭﻗﺎء ﻭﺃﻫﻠﻴﻦ
 
 [ ﺗﻌﻠﻴﻖ] 
ﻭﻳﺴ�ﺄﻟﻮﻧﻚ ﻣ�ﺎﺫﺍ ﴿ﻨ�ﺎ ﻭﻫ.ﻳ�ﺔﺍﻵ - ﴾ﻳﺴ�ﺄﻟﻮﻧﻚ ﻣ�ﺎﺫﺍ ﻳﻨﻔﻘ�ﻮﻥ ﻗ�ﻞ ﻣ�ﺎ ﺃﻧﻔﻘ�ﺘﻢ ﻣ�ﻦ ﺧﻴ�ﺮ ﻓﻠﻠﻮﻟ�ﺪﻳﻦ ﻭﺍﻷﻗ�ﺮﺑﻴﻦ﴿ﻗﺪ ﺗﻘﺪﻡ ﻓﻲ ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ  
 . (063F953)ﻣﺎ ﻓﻀﻞ ﻣﻦ ﺍﻟﻤﺎﻝ ﻋﻦ ﺍﻟﻌﻴﺎﻝ :ﺍﻟﻮﺍﺣﺪﻱ ﺃَﻱ ْﻗﺎﻝ ﻳﻌﻨﻰ ﺍﻟﻤﺎﻝ ﺍﻟﺰﺍﺋﺪ ﻋﻦ ﺍﻟﺤﺎﺟﺔ  :ﺍﻟﻔﻀﻞ "ﺑﺎﻟﻌﻔﻮ "ﻭﺍﻟﻤﺮﺍﺩ ﴾ﻳﻨﻔﻘﻮﻥ ﻗﻞ ﺍﻟﻌﻔﻮ
ﻭﺍﻟﺜ�ﺎﻧﻲ ﺃﻥ ﺍﻟﺴ�ﺆﺍﻝ ﻛ�ﺎﻥ ﺑﻮﺍﺳ�ﻄﺔ ﻣﻌ�ﺎﺫ ﺑ�ﻦ ﺟﺒ�ﻞ  .«ﺃﻥ ﻧﻔ�ﺮﺍً ﻣ�ﻦ ﺍﻟﺼ�ﺤﺎﺑﺔ ﺳ�ﺄﻟﻮﺍ»ﺍﻷﻭﻝ ﺃﺛﺮ ﺍﺑ�ﻦ ﻋﺒ�ﺎﺱ ﻭﺫﻛﺮ ﻫﻨﺎ ﺃﺛﺮﻳﻦ  
ﻛ�ﻢ : ﻗﺎﻝ[ 512 :]ﺍﻟﺒﻘﺮﺓ ﴾ ﻗُْﻞ َﻣﺎ ﺃَْﻧﻔَْﻘﺘُْﻢ ِﻣْﻦ َﺧْﻴٍﺮ ﻓَﻠِْﻠَﻮﺍﻟَِﺪْﻳﻦ ِ﴿ﺍﻹﻣﺎﻡ ﺍﻟﻘﺮﻁﺒﻲ ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﻋﻤﺮﻭ ﺑﻦ ﺍﻟﺠﻤﻮﺡ ﻟﻤﺎ ﻧﺰﻟﺖ ﻭﻗﺪ ﺫﻛﺮ ،ﻭﺛﻌﻠﺒﺔ
 .(163F063)ﻓﻨﺰﻝ ؟ﺃﻧﻔﻖ
ْﻴ�ٍﺮ ﻗ�ُْﻞ َﻣ�ﺎ ﺃَْﻧﻔَْﻘ�ﺘُْﻢ ِﻣ�ْﻦ ﺧ َ﴿ﻓﻴﻜ�ﻮﻥ ﺍﻵﻳ�ﺔ ﺍﻵﻭﻟ�ﻰ ﺳ�ﺆﺍﻝ ﻋ�ﻦ ﻣﺴ�ﺘﺤﻘﻲ ﺍﻟﺼ�ﺪﻗﺔ ﻓﺒ�ﻴﻦ ﷲ ﺗﻌ�ﺎﻟﻰ ﻣﺴ�ﺘﺤﻘﻲ ﺍﻟﺼ�ﺪﻗﺔ ﺑﻘﻮﻟ�ﻪ  :ﻗﻠﺖ 
 ﻭﻫﻨﺎ ﻋﻦ ﻣﻘﺪﺍﺭ ﺍﻟﺼﺪﻗﺔ. ﻓﺄﻣﺮﻫﻢ ﷲ ﺗﻌﺎﻟﻰ ﺃﻥ ﻳﻨﻔﻘﻮﺍ ﺍﻟﺰﺍﺋﺪ ﻋﻦ ﺣﺎﺟﺔ ﺍﻟﻌﻴﺎﻝ.  .ﺍﻵﻳﺔ -﴾ﻓَﻠِْﻠَﻮﺍﻟَِﺪْﻳﻦ ِ
 .ﻋﻠﻰ ﺧﻤﺴﺔ ﺃﻗﻮﺍﻝ ﴾ﺍﻟﻌﻔﻮ ﴿ﻭﺍﺧﺘﻠﻒ ﺃﻫﻞ ﺍﻟﻌﻠﻢ ﻓﻲ ﺗﻔﺴﻴﺮ ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ 
 .ﺭﻭﺍﻩ ﻣﻘﺴﻢ ﻋﻦ ﺍﺑﻦ ﻋﺒﺎﺱ،ﺃﻧﻪ ﻣﺎ ﻳﻔﻀﻞ ﻋﻦ ﺣﺎﺟﺔ ﺍﻟﻤﺮء ﻭﻋﻴﺎﻟﻪ :ﺃﺣﺪﻫﺎ
ﻗﺎﻟ��ﻪ ،ﺃﻧ��ﻪ ﺍﻟﻘﺼ��ﺪ ﺑ��ﻴﻦ ﺍﻹﺳ��ﺮﺍﻑ ﻭﺍﻹﻗﺘﺎﺭ :ﺭﻭﺍﻩ ﻋﻄﻴ��ﺔ ﻋ��ﻦ ﺍﺑ��ﻦ ﻋﺒ��ﺎﺱ. ﺍﻟﺜﺎﻟ��ﺚ،ﻢ ﻣ��ﻦ ﻗﻠﻴ��ﻞ ﻭﻛﺜﻴ��ﺮﻣ��ﺎ ﺗﻄﻴ��ﺐ ﺑ��ﻪ ﺃﻧﻔﺴ��ﻬ :ﺍﻟﺜ��ﺎﻧﻲ
 .ﻭﺳﻌﻴﺪ ﺑﻦ ﺟﺒﻴﺮ،ﻭﻋﻄﺎء،ﺍﻟﺤﺴﻦ
 .ﻣﺠﺎﻫﺪﻗﺎﻟﻪ ،ﺃﻧﻪ ﺍﻟﺼﺪﻗﺔ ﺍﻟﻤﻔﺮﻭﺿﺔ :ﺍﻟﺮﺍﺑﻊ
 .(263F163)ﻋﻔﺎ ﺍﻷﺛﺮ ﺇﺫﺍ ﺧﻔﻲ ﻭﺩﺭﺱ :ﻣﻦ ﻗﻮﻟﻬﻢ،ﺃﻧﻪ ﻣﺎﻻ ﻳﺘﺒﻴﻦ ﻋﻠﻴﻬﻢ ﻣﻘﺪﺍﺭﻩ :ﺍﻟﺨﺎﻣﺲ
 ﴿ﻭﻗ�ﺮﺃﺕ ﺑ�ﺎﻟﻔﺘﺢ   ﴾ﺍﻟﻌﻔ�ﻮ ُ﴿ ﻭﻫ�ﻲ ﻗ�ﺮﺍءﺓ ﺃﺑ�ﻮ ﻋﻤ�ﺮﻭ ﺍﻟﺒﺼ�ﺮﻱ ﻓﻘ�ﺮﺃﺕ ﺑﺎﻟﻀ�ﻢ ﴾ﺍﻟﻌﻔ�ﻮ﴿ﻰ ﻛﺬﻟﻚ ﺍﺧﺘﻠﻔﺖ ﺍﻟﻘﺮﺍءﺓ ﻓﻲ ﻗﻮﻟﻪ ﺗﻌ�ﺎﻟ 
 .﴾ﺍﻟﻌﻔﻮ َ
 ﻭﺗﻮﺟﻴﻪ ﺍﻟﻘﺮﺍءﺗﻴﻦ ﻛﺎﻵﺗﻲ:
 .ﻓﻴﻜﻮﻥ ﻣﻨﺼﻮﺏ ﺑﻔﻌﻞ ﻣﺤﺬﻭﻑ ﻋﻠﻰ ﺃﻧﻪ ﻣﻔﻌﻮﻝ ﺑﻪ،ﺃﻱ ﺍﻟﺰﺍﺋﺪ :ﻓﻘﻞ ﻳﻨﻔﻘﻮﻥ ﺍﻟﻌﻔﻮ َ﴾ﻳﺴﺄﻟﻮﻧﻚ ﻣﺎﺫﺍ ﻳﻨﻔﻘﻮﺍ ﴿ﻓﻘﺮﺍءﺓ ﺍﻟﻨﺼﺐ ﻣﻌﻨﺎﻫﺎ 
 .(363F263)ﻫﻮ ﺍﻟﻌﻔُﻮ ﻭﷲ ﺃﻋﻠﻢ :ﻤﺒﺘﺪﺃ ﻣﺤﺬﻭﻑ ﺃﻱﻭﺍﻟﻘﺮﺍءﺓ ﺍﻟﺜﺎﻧﻴﺔ ﺑﺎﻟﺮﻓﻊ ﻋﻠﻰ ﺃﻧﻪ ﺧﺒﺮ ﻟ
 ﻻ؟ ﺃﻡ ﻛﺬﻟﻚ ﺍﺧﺘﻠﻒ ﺃﻫﻞ ﺍﻟﻌﻠﻢ ﻫﻲ ﻫﺬﻩ ﺍﻵﻳﺔ ﻣﻨﺴﻮﺧﺔ ﺑﺂﻳﺔ ﺍﻟﺰﻛﺎﺓ  
ﻭﺃﺑﻰ ﻧﺴ�ﺨﻬﺎ ،ﻓﺮﻭﻯ ﺍﻟﺴﺪﻱ ﻋﻦ ﺃﺷ�ﻴﺎﺧﻪ ﺃﻧﻬ�ﺎ ﻧﺴ�ﺨﺖ ﺑﺎﻟﺰﻛ�ﺎﺓ،ﻭﻗﺪ ﺗﻜﻠﻢ ﻋﻠﻤﺎء ﺍﻟﻨﺎﺳﺦ ﻭﺍﻟﻤﻨﺴﻮﺥ ﻓﻲ ﻫﺬﻩ ﺍﻵﻳﺔ :ﺍﻹﻣﺎﻡ ﺍﺑﻦ ﺍﻟﺠﻮﺯﻱﻗﺎﻝ 
 .(463F363)ﺁﺧﺮﻭﻥ
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
ﻓ�ﺄﺭﺍﺩﻭﺍ ﺃﻥ ﻳﻌﺮﻓ�ﻮﺍ ﺍﻟﺠ�ﺰء ﺍﻟ�ﺬﻱ ﻳﻨﻔﻘﻮﻧ�ﻪ ﴾ﻭﺃﻧﻔﻘﻮﺍ ﻓﻲ ﺳﺒﻴﻞ ﷲ ﴿ :ﻓﻬﻮ ﺳﺆﺍﻝ ﻧﺸﺄ ﻋﻦ ﺍﺳﺘﺠﺎﺑﺘﻬﻢ ﻟﻘﻮﻝ ﷲ ﺗﻌﺎﻟﻰ﴾ﻟﻮﻧﻚ ﻣﺎﺫﺍ ﻳﻨﻔﻘﻮﻥﻳﺴﺄ ﴿
ﻭﻣﻦ ﻫﻨﺎ .ﺃﻱ ﻣﺎ ﺯﺍﺩ ﻋﻠﻰ ﺣﺎﺟﺘﻜﻢ ﻭﻓﻀﻞ ﻋﻦ ﻧﻔﻘﺘﻜﻢ ﻋﻠﻰ ﺃﻧﻔﺴﻜﻢ﴾ﻗﻞ ﺍﻟﻌﻔﻮ ﴿ :ﻣﻦ ﺃﻣﻮﺍﻟﻬﻢ ﻓﻲ ﺳﺒﻴﻞ ﷲ ﻓﺄﺟﺎﺑﻬﻢ ﷲ ﺗﺎﺑﺮ ﻛﻮﺗﻌﺎﻟﻰ ﺑﻘﻮﻟﻪ
 .(563F463)ﻭﺭﺍﻩ ﺍﻟﺒﺨﺎﺭﻱ« ﺧﻴﺮﺍﻟﺼﺪﻗﺔ ﻣﺎ ﻛﺎﻥ ﻋﻦ ﻅﻬﺮ ﻏﻨﻰ »  �ﺍﻟﺮﺳﻮﻝ ﻗﺎﻝ 
  
 ﺍﻟﻴﺘﺎﻣﻰ(. )ﻭﻳﺴﺄﻟﻮﻧﻚ ﻋﻦ:ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ 
ﻭﻻ ﺗﻘﺮﺑ�ﻮﺍ ﻣ�ﺎﻝ ﺍﻟﻴﺘ�ﻴﻢ ﺇﻻ ﴿:ﻟﻤ�ﺎ ﻧﺰﻟ�ﺖ »: ﻗ�ﺎﻝﺃﺧﺮﺝ ﺃﺑﻮ ﺩﺍﻭﺩ ﻭﺍﻟﻨﺴﺎﺋﻲ ﻭﺍﻟﺤﺎﻛﻢ ﻭﻏﻴﺮﻫﻢ ﻋﻦ ﺍﺑﻦ ﻋﺒﺎﺱ  .231
ﻣ�ﻦ ﻛ�ﺎﻥ ﻋﻨ�ﺪﻩ ﻳﺘ�ﻴﻢ ﺍﻧﻄﻠ�ﻖ .ـ ﺍﻵﻳ�ﺔ  ﴾ﺇﻥ ﺍﻟ�ﺬﻳﻦ ﻳ�ﺄﻛﻠﻮﻥ ﺃﻣ�ﻮﺍﻝ ﺍﻟﻴﺘ�ﺎﻣﻰ﴿[ ﻭ251]ﺍﻷﻧﻌﺎﻡ  ﴾ﺑﺎﻟﺘﻲ ﻫﻲ ﺃﺣﺴﻦ
 ﺃﻭﻓﻴﺤﺒﺲ ﻟ�ﻪ ﺣﺘ�ﻰ ﻳﺄﻛﻠ�ﻪ ،ﻓﺠﻌﻞ ﻳﻔﻀﻞ ﻟﻪ ﺍﻟﺸﻲء ﻣﻦ ﻁﻌﺎﻣ�ﻪ،ﻓﻌﺰﻝ ﻁﻌﺎﻣﻪ ﻣﻦ ﻁﻌﺎﻣﻪ ﻭﺷﺮﺍﺑﻪ ﻣﻦ ﺷﺮﺍﺑﻪ
 ﻭﻳﺴ��ﺄﻟﻮﻧﻚ ﻋ��ﻦ﴿: ﻓ��ﺬﻛﺮﻭﺍ ﺫﻟ��ﻚ ﻟﺮﺳ��ﻮﻝ ﷲ ﺻ��ﻠﻰ ﷲ ﻋﻠﻴ��ﻪ  ﻭﺳ��ﻠﻢ ﻓ��ﺄﻧﺰﻝ ﷲ،ﻓﺎﺷ��ﺘﺪ ﺫﻟ��ﻚ ﻋﻠﻴﻬﻢ،ﻳﻔﺴﺪ
 .« (663F563)ﺍﻵﻳﺔ  -﴾ﺍﻟﻴﺘﺎﻣﻰ
 
 [ﺗﻌﻠﻴﻖ] 
ﻭﺫﻛﺮ ﻟﻪ ﻁﺮﻳﻘ�ﺎ ًﺃﺧ�ﺮﻯ ﻣﺮﺳ�ﻠﺔ ﻋ�ﻦ ﺳ�ﻌﻴﺪ ﺑ�ﻦ ،ﻭﺭﺟﺢ ﺍﻟﺤﺎﻓﻆ ﻛﻮﻧﻪ ﻣﺮﺳﻞ،ﻦ ﺍﺑﻦ ﻋﺒﺎﺱﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﻫﺬﺍ ﺍﻷﺛﺮ ﻋ
 _______________
 (.183/ 2ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻰ ﺣﺎﺗﻢ ـ  )  (853)
 ﻣﻌﻀﻞ. 2/393ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ  (953)
 (85ﺍﻟﻮﺟﻴﺰ ﻟﻠﻮﺍﺣﺪﻱ )    (063)
 (16/ 3ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﻁﺒﻲ ـ  )   (163)
 (312/ 1ﺯﺍﺩ ﺍﻟﻤﺴﻴﺮ ﻓﻲ ﻋﻠﻢ ﺍﻟﺘﻔﺴﻴﺮ )   (263)
 (862/ 2ﺍﻟﺘﻔﺴﻴﺮ ﺍﻟﻤﻨﻴﺮ ﻟﻠﺰﺣﻴﻠﻲ )   (363)
 (312/ 1ﺯﺍﺩ ﺍﻟﻤﺴﻴﺮ ﻓﻲ ﻋﻠﻢ ﺍﻟﺘﻔﺴﻴﺮ ) :  (463)
 (501/ 1ﺃﻳﺴﺮ ﺍﻟﺘﻔﺎﺳﻴﺮ ﻟﻠﺠﺰﺍﺋﺮﻱ )   (563)
( ﺳ�ﻨﻦ ﺍﻟﺒﻴﻬﻘ�ﻲ  4813ﺡ ) 2/311( ﺍﻟﻤﺴﺘﺪﺭﻙ ﻋﻠﻰ ﺍﻟﺼ�ﺤﻴﺤﻴﻦ 2003ﺡ )  1/523( ﻣﺴﻨﺪ ﺃﺣﻤﺪ   9663ﺡ )  6/652( ﺳﻨﻦ ﺍﻟﻨﺴﺎﺋﻲ  1782ﺡ )  3/ 411ﺳﻦ ﺃﺑﻲ ﺩﺍﻭﺩ  (663)
ﺎﺋﺐ ﻭﻫ��ﻮ ﻣ��ﻦ ﺍﻟﻤﺨﺘﻠﻄﻴﻦ،ﻭﻗ��ﺪ ﺭﻭﻱ ﻋﻨ��ﻪ ﺟﺮﻳ��ﺮ ﻭﻫ��ﻮ ﻣﻤ��ﻦ ﺭﻭﻱ ﻋﻨ��ﻪ ﺑﻌ��ﺪ ﻣ��ﻦ ﺭﻭﻳ��ﺔ ﻋﻄ��ﺎء ﺑ��ﻦ ﺍﻟﺴ�� ( 02031 ﺡ ) 21/152( ﺍﻟﻤﻌﺠ��ﻢ ﺍﻟﻜﺒﻴ��ﺮ 04101ﺡ )  5/852ﺍﻟﻜﺒ��ﺮﻯ 
ﺒﺔ ﺑﻦ ﻳﻮﻧﺲ ﻭﻏﻴﺮﻩ ﻣﻤﻦ ﺭﻭﻯ ﻋﻨﻪ ﺑﻌﺪ ﻻﺧﺘﻼﻁ،ﻭﺧﺺ ﺍﻹﺋﻤ�ﺔ ﺑﻌ�ﺾ ﺍﻟ�ﺮﻭﺍﺓ ﻓﻘ�ﺎﻟﻮﺍ: ﺑ�ﺄﻥ ﺭﻭﺍﻳ�ﺘﻬﻢ ﻋﻨ�ﻪ ﻗﺒ�ﻞ ﺍﻻﺧ�ﺘﻼﻁ ﻣ�ﻨﻬﻢ ﺍﻟﺴ�ﻔﻴﺎﻧﺎﻥ ﻭﺍﻟﺤﻤ�ﺎﺩﺍﻥ ﻭﺷ�ﻌﺍ ﺍﻻﺧﺘﻼﻁ،ﻛﺬﻟﻚ ﺇﺳﺮﺍﺋﻴﻞ
ﺮﺟﻪ ﺍﻟﻄﺒﺮﺍﻧﻲ ﻋﻦ ﺍﺑﻦ ﻋﺒﺎﺱ ﺃﻳﻀﺎ،ﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ ﻋﻠﻲ ﺑﻦ ﺃﺑﻲ ﻁﻠﺤﺔ ﻟﻢ ﻳﺴﻤﻊ ﺍﻟﺘﻔﺴﻴﺮ ﻣﻦ ﺍﺑﻦ ﻋﺒﺎﺱ،ﻭﻛ�ﺬﻟﻚ ﻓﻴ�ﻪ ﻋﺒ�ﺪ ﷲ  ﻭﻟﻴﺲ ﻣﻦ ﺭﻭﻱ ﻫﺬﺍ ﺍﻟﺤﺪﻳﺚ ﻋﻨﻪ ﻣﻦ ﻫﺆﻻء،ﻭﻟﻪ ﺷﺎﻫﺪ ﺃﺧ
 ﺑﻦ ﺻﺎﻟﺢ ﻛﺎﺗﺐ ﺍﻟﻠﻴﺚ ﺑﻦ ﺳﻌﺪ ﻣﺘﻜﻠﻢ ﻓﻴﻪ. 
 (78)
 
ﻛﺎﻥ ﺃﻫﻞ ﺍﻟﺒﻴﺖ ﻳﻜﻮﻥ ﻋﻨﺪﻫﻢ ﺍﻷﻳﺘﺎﻡ ﻓ�ﻲ ﺣﺠ�ﻮﺭﻫﻢ ﻓﻴﻜ�ﻮﻥ ﻟﻠﻴﺘ�ﻴﻢ  "ﻗﺎﻝ: ﻋﻦ ﺳﻌﻴﺪ ﺑﻦ ﺟﺒﻴﺮ .ﺟﺒﻴﺮ ﻟﻜﻦ ﺳﻴﺎﻗﻬﺎ ﺃﺗﻢ ﻣﻤﺎ ﺫﻛﺮﻩ ﺍﻟﻤﺆﻟﻒ
ﻳﻜﻮﻥ ﻷﻫﻞ ﺍﻟﻴﺘﻴﻢ ﺍﻟﺼ�ﺮﻣﺔ ﻣ�ﻦ ﺍﻟﻐ�ﻨﻢ ﻭﻳﻜ�ﻮﻥ  ﺃﻭﻡ ﺍﻟﺼﺮﻣﺔ ﻣﻦ ﺍﻟﻐﻨﻢ ﻭﻳﻜﻮﻥ ﺍﻟﺨﺎﺩﻡ ﻷﻫﻞ ﺍﻟﺒﻴﺖ ﻓﻴﺒﻌﺜﻮﻥ ﺧﺎﺩﻣﻬﻢ ﻓﻴﺮﻋﻰ ﻏﻨﻢ ﺍﻷﻳﺘﺎ
ﻳﻜ�ﻮﻥ ﺍﻟﻄﻌ�ﺎﻡ ﻟﻸﻳﺘ�ﺎﻡ ﻭﻳﻜ�ﻮﻥ ﺍﻟﺨ�ﺎﺩﻡ  ﺃﻭﺍﻟﺨﺎﺩﻡ ﻟﻸﻳﺘﺎﻡ ﻓﻴﺒﻌﺜﻮﻥ ﺧﺎﺩﻡ ﺍﻷﻳﺘﺎﻡ ﻓﻴﺮﻋﻰ ﻏﻨﻬﻢ ﻓ�ﺈﺫﺍ ﻛ�ﺎﻥ ﺍﻟﺮﺳ�ﻞ ﻭﺿ�ﻌﻮﺍ ﺃﻳ�ﺪﻳﻬﻢ ﺟﻤﻴﻌ�ﺎ 
ﻡ ﺍﻷﻳﺘ�ﺎﻡ ﺃﻥ ﻳﺼ�ﻨﻊ ﻷﻫﻞ ﺍﻟﺒﻴﺖ ﻓﻴﺄﻣﺮﻭﻥ ﺧﺎﺩﻣﻬﻢ ﻓﻴﺼﻨﻊ ﺍﻟﻄﻌﺎﻡ ﻭﻳﻜ�ﻮﻥ ﺍﻟﻄﻌ�ﺎﻡ ﻷﻫ�ﻞ ﺍﻟﺒﻴ�ﺖ ﻭﻳﻜ�ﻮﻥ ﺍﻟﺨ�ﺎﺩﻡ ﻟﻸﻳﺘ�ﺎﻡ ﻓﻴ�ﺄﻣﺮﻭﻥ ﺧ�ﺎﺩ
ﻫ�ﺬﻩ : ﻗﺎﻟﻮﺍ،ﺍﻵﻳ�ﺔ [01ﺍﻟﻨﺴ�ﺎء ﺍﻵﻳ�ﺔ ] ﴾ﺇﻥ ﺍﻟ�ﺬﻳﻦ ﻳ�ﺄﻛﻠﻮﻥ ﺃﻣ�ﻮﺍﻝ ﺍﻟﻴﺘ�ﺎﻣﻰ ﻅﻠﻤ�ﺎ﴿ﺍﻟﻄﻌﺎﻡ ﻓﻴﻀﻌﻮﻥ ﺃﻳﺪﻳﻬﻢ ﺟﻤﻴﻌﺎ ﻓﻠﻤﺎ ﻧﺰﻟﺖ ﻫ�ﺬﻩ ﺍﻵﻳ�ﺔ 
ﺇﻥ ﺍﻟﻐ�ﻨﻢ ﻗ�ﺪ ﺑﻘﻴ�ﺖ ﻟ�ﻴﺲ ﻟﻬ�ﺎ : ﻘ�ﺎﻟﻮﺍﻓ �ﻣﻮﺟﺒﺔ ﻓﺎﻋﺘﺰﻟﻮﻫﻢ ﻭﻓﺮﻗﻮﺍ ﻣﺎ ﻛﺎﻥ ﻣﻦ ﺧﻠﻄﺘﻬﻢ ﻓﺸﻖ ﻋﻠﻴﻬﻢ ﺫﻟﻚ ﻓﺸﻜﻮﺍ ﺫﻟﻚ ﺇﻟ�ﻰ ﺭﺳ�ﻮﻝ ﷲ 
 .﴾(763F663)ﻭﻳﺴﺄﻟﻮﻧﻚ ﻋﻦ ﺍﻟﻴﺘﺎﻣﻰ﴿ﻓﻨﺰﻟﺖ ﻫﺬﻩ ﺍﻵﻳﺔ ،ﻗﺪ ﺳﻤﻊ ﷲ ﻗﻮﻟﻜﻢ ﻓﺈﻥ ﺷﺎء ﺃﺟﺎﺑﻜﻢ: ﻘﺎﻝﻓ،ﻟﻄﻌﺎﻡ ﻟﻴﺲ ﻟﻪ ﻣﻦ ﻳﺼﻨﻌﻪﺭﺍﻉ ﻭﺍ
 .(863F763)ﻭﺫﻛﺮ ﺍﻟﺤﺎﻓﻆ ﻟﻪ ﺷﻮﺍﻫﺪ ﻋﻦ ﺍﻟﺸﻌﺒﻲ ﻭﻗﺘﺎﺩﺓ ﻭﻏﻴﺮﻫﻤﺎ
 : ﻘﺎﻝﻭﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﻗﻮﻝ ﺁﺧﺮ ﺫﻛﺮﻩ ﺍﻹﻣﺎﻡ ﺍﻟﻄﺒﺮﻱ ﻓﻲ ﺗﻔﺴﻴﺮﻩ ﻓ 
ﻭﺍﺟﺘﻨﺎﺑﻪ ﻣﻦ ﺃﺧﻼﻕ ﺍﻟﻌﺮﺏ، ﻓﺎﺳﺘﻔﺘﻮﺍ ﻓﻲ ﺫﻟﻚ ﻟﻤﺸﻘﺘﻪ ﻋﻠﻴﻬﻢ، ﻓ�ﺄﻓﺘﻮﺍ ﺑﻤ�ﺎ ﺑﻴﱠﻨ�ﻪ ﷲ ﻓ�ﻲ ﻛﺘﺎﺑ�ﻪ.  ﺁﺧﺮﻭﻥ: ﺑﻞ ﻛﺎﻥ ﺍﺗﻘﺎء ﻣﺎﻝ ﺍﻟﻴﺘﻴﻢﻗﺎﻝ ﻭ
، ﻛﺎﻧﻮﺍ ﻓﻲ ﺍﻟﺠﺎﻫﻠﻴﺔ ﻳﻌﻈﱢﻤﻮﻥ ﺷﺄَﻥ ﺍﻟﻴﺘ�ﻴﻢ، ﻓ�ﻼ ﻳﻤﺴﱡ �ﻮﻥ ﻣ�ﻦ ﺃﻣ�ﻮﺍﻟﻬﻢ ﺷ�ﻴﺌًﺎ، ﻟﻴﺘﺎﻣﻲ﴾ﻭﻳﺴﺄﻟﻮﻧﻚ ﻋﻦ ﺍ ﴿ﺛﻢ ﺃﺳﻨﺪ ﻋﻦ ﺍﻟﻀﺤﺎﻙ ﻓﻲ ﻗﻮﻟﻪ:
ﺎﺑﻬﻢ ﻓﻲ ﺍﻹﺳﻼﻡ َﺟْﻬٌﺪ ﺷﺪﻳﺪ، ﺣﺘﻰ ﺍﺣﺘﺎﺟﻮﺍ ﺇﻟﻰ ﺃﻣﻮﺍﻝ ﺍﻟﻴﺘﺎﻣﻰ، ﻓﺴﺄﻟﻮﺍ ﻧﺒ�ﻲ ﷲ ﻭﻻ ﻳﺮﻛﺒﻮﻥ ﻟﻬﻢ ﺩﺍﺑﺔ، ﻭﻻ ﻳﻄﻌﻤﻮﻥ ﻟﻬﻢ ﻁﻌﺎًﻣﺎ. ﻓﺄﺻ
: ﺭﻛ�ﻮﺏ ﺍﻟﺪﺍﺑ�ﺔ، ﻭﺧﺪﻣ�ﺔ ﺍﻟﺨ�ﺎﺩﻡ، "ﺑﺎﻟﻤﺨﺎﻟﻄ�ﺔ"، ﻳﻌﻨ�ﻲ﴾ﻭﺇﻥ ﺗﺨﺎﻟﻄﻮﻫﻢ ﻓﺈﺧﻮﺍﻧﻜﻢ ﴿ﻋﻦ ﺷﺄِﻥ ﺍﻟﻴﺘﺎَﻣﻰ ﻭﻋﻦ ﻣﺨﺎﻟﻄﺘﻬﻢ، ﻓﺄﻧﺰﻝ ﷲ: �
 ﻟﻔﻈﻪ ﺃﺗﻢ. .ﻭﺃﺧﺮﺝ ﻟﻪ ﺷﻮﺍﻫﺪ ﻋﻦ ﺍﺑﻦ ﻋﺒﺎﺱ ﻭﻏﻴﺮﻩ ﻭﺳﻘﺖ ﻫﺬﺍ ﺍﻷﺛﺮ ﻷﻥ(963F863)ﻭﺷﺮَﺏ ﺍﻟﻠﺒﻦ
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
ﺃﺑﻮ ﺟﻌﻔﺮ: ﻓﺘﺄﻭﻳﻞ ﺍﻵﻳﺔ ﺇًﺫﺍ: ﻭﻳﺴﺄﻟﻚ ﻳ�ﺎ ﻣﺤﻤ�ﺪ ﺃﺻ�ﺤﺎﺑﻚ ﻋ�ﻦ ﻣ�ﺎﻝ ﺍﻟﻴﺘ�ﺎﻣﻰ، ﻭﺧﻠﻄﻬ�ﻢ ﺃﻣ�ﻮﺍﻟﻬﻢ ﺑ�ﻪ ﻓ�ﻲ ﺍﻟﻨﻔﻘ�ﺔ ﻭﺍﻟﻤﻄﺎﻋﻤ�ﺔ ﻗﺎﻝ 
ﻣ�ﻦ ﻏﻴ�ﺮ َﻣْﺮِﺯﺋ�ﺔ ﺷ�ﻲء ﻣ�ﻦ ﺃﻣ�ﻮﺍﻟﻬﻢ،  ﻭﻏﻴ�ﺮ ﺃﺧ�ﺬ  -ﻭﺍﻟﻤﺸﺎﺭﺑﺔ ﻭﺍﻟﻤﺴﺎﻛﻨﺔ ﻭﺍﻟﺨﺪﻣﺔ، ﻓﻘﻞ ﻟﻬﻢ: ﺗﻔﻀﱡ ﻠﻜﻢ ﻋﻠ�ﻴﻬﻢ ﺑﺈﺻ�ﻼﺣﻜﻢ ﺃﻣ�ﻮﺍﻟﻬﻢ 
ﺟ�ﺎﻣﻊ ﺍﻟﺒﻴ�ﺎﻥ ﻟﻜ�ﻢ ﺃﺟ�ًﺮﺍ، ﻟﻤ�ﺎ ﻟﻜ�ﻢ ﻓ�ﻲ ﺫﻟ�ﻚ ﻣ�ﻦ ﺍﻷﺟ�ﺮ   ﺧﻴ�ُﺮ ﻟﻜ�ﻢ ﻋﻨ�ﺪ ﷲ ﻭﺃﻋﻈ�ﻢ ُ -ﻮﺽ ﻣ�ﻦ ﺃﻣ�ﻮﺍﻟﻬﻢ ﻋﻠ�ﻰ ﺇﺻ�ﻼﺣﻜﻢ ﺫﻟ�ﻚ ﻟﻬ�ﻢ ﻋ
ﻓﺘﺸ�ﺎﺭﻛﻮﻫﻢ ﺑ�ﺄﻣﻮﺍﻟﻜﻢ  "ﻭﺇْﻥ ﺗﺨ�ﺎﻟﻄﻮﻫﻢ"ﻭﺍﻟﺜﻮﺍﺏ  ﻭﺧﻴٌﺮ ﻟﻬﻢ ﻓﻲ ﺃﻣﻮﺍﻟﻬﻢ ﻓﻲ ﻋﺎﺟﻞ ﺩﻧﻴ�ﺎﻫﻢ، ﻟﻤ�ﺎ ﻓ�ﻲ ﺫﻟ�ﻚ ﻣ�ﻦ ﺗ�ﻮﻓﺮ ﺃﻣ�ﻮﺍﻟﻬﻢ ﻋﻠ�ﻴﻬﻢ
ﻜﻢ ﻭﻣﺴ�ﺎﻛﻨﻜﻢ، ﻓﺘﻀ�ﻤﱡ ﻮﺍ ﻣ��ﻦ ﺃﻣ�ﻮﺍﻟﻬﻢ ﻋﻮًﺿ��ﺎ ﻣ�ﻦ ﻗﻴ�ﺎﻣﻜﻢ ﺑ��ﺄﻣﻮﺭﻫﻢ ﻭﺃﺳ�ﺒﺎﺑﻬﻢ ﻭﺇﺻ��ﻼﺡ ﺃﻣ�ﻮﺍﻟﻬﻢ ﻓ�ﻲ ﻧﻔﻘ��ﺎﺗﻜﻢ ﻭﻣﻄ�ﺎﻋﻤﻜﻢ ﻭﻣﺸ��ﺎﺭﺑ
ﺃﻣﻮﺍﻟﻬﻢ، ﻓﻬﻢ ﺇﺧﻮﺍﻧﻜﻢ، ﻭﺍﻹﺧﻮﺍﻥ ﻳﻌﻴﻦ ﺑﻌﻀﻬﻢ ﺑﻌًﻀﺎ، ﻭﻳﻜﻨ�ُُﻒ ﺑﻌﻀ�ﻬﻢ ﺑﻌًﻀ�ﺎ،  ﻓ�ﺬﻭ ﺍﻟﻤ�ﺎﻝ ﻳﻌ�ﻴُﻦ ﺫﺍ ﺍﻟﻔﺎﻗ�ﺔ، ﻭﺫﻭ ﺍﻟﻘ�ﻮﺓ ﻓ�ﻲ ﺍﻟﺠﺴ�ﻢ 
ﺇﻥ ﺧ�ﺎﻟﻄﺘﻤﻮﻫﻢ ﺑ�ﺄﻣﻮﺍﻟﻜﻢ  ﻓﺨﻠﻄ�ﺘﻢ ﻁﻌ�ﺎﻣﻜﻢ ﺑﻄﻌ�ﺎﻣﻬﻢ،  ﻳﻌﻴﻦ ﺫﺍ ﺍﻟﻀﻌﻒ. ﻳﻘﻮﻝ ﺗﻌﺎﻟﻰ ﺫﻛ�ﺮﻩ: ﻓ�ﺄﻧﺘﻢ ﺃﻳﻬ�ﺎ ﺍﻟﻤﺆﻣﻨ�ﻮﻥ ﻭﺃﻳﺘ�ﺎﻣﻜﻢ ﻛ�ﺬﻟﻚ،
ﻭﺷﺮﺍﺑﻜﻢ ﺑﺸﺮﺍﺑﻬﻢ، ﻭﺳﺎﺋﺮ ﺃﻣﻮﺍﻟﻜﻢ ﺑﺄﻣﻮﺍﻟﻬﻢ، ﻓﺄﺻﺒﺘﻢ ﻣﻦ ﺃﻣﻮﺍﻟﻬﻢ ﻓَْﻀﻞ َﻣْﺮﻓَﻖ ﺑﻤﺎ ﻛﺎﻥ ﻣﻨﻜﻢ ﻣﻦ ﻗﻴﺎﻣﻜﻢ ﺑﺄﻣﻮﺍﻟﻬﻢ ﻭﻭﻻﺋﻬﻢ، ﻭﻣﻌﺎﻧ�ﺎﺓ 
 ﻋﻠﻴﻪ ﻭﺃﻟﺰﻣﻪ  ﻓﺬﻟﻚ ﻟﻜﻢ ﺣ�ﻼٌﻝ، ﻷﻧﻜ�ﻢ ﺃﺳﺒﺎﺑﻬﻢ، ﻋﻠﻰ ﺍﻟﻨﻈﺮ ﻣﻨﻜﻢ ﻟﻬﻢ ﻧﻈَﺮ ﺍﻷﺥ ﺍﻟﺸﻔﻴﻖ ﻷﺧﻴﻪ، ﺍﻟﻌﺎﻣﻞ ﻓﻴﻤﺎ ﺑﻴﻨﻪ ﻭﺑﻴﻨﻪ ﺑﻤﺎ ﺃﻭﺟﺐ ﷲ
 .(073F963)ﺇﺧﻮﺍﻥ ﺑﻌﻀﻜﻢ ﻟﺒﻌﺾ
 
َﺣﺘﱠٰﻰ َﻭﻟَۡﻮ ﺃَۡﻋَﺠﺒَۡﺘُﻜۡﻢۗ َﻭَﻻ ﺗُﻨِﻜُﺤﻮْﺍ ۡﻟُﻤۡﺸِﺮِﻛﻴَﻦ  ﻣﱢ ﻦ ﻣﱡ ۡﺸِﺮَﻛﺔ ٖ ۡﺆِﻣﻨَﺔ ٌَﺧۡﻴﺮ ٞﻣﱡ  َﻭَﻻ ﺗَﻨِﻜُﺤﻮْﺍ ٱۡﻟُﻤۡﺸِﺮَﻛٰ ِﺖ َﺣﺘﱠٰﻰ ﻳُۡﺆِﻣﻦﱠﻭ َﻭَﻷََﻣﺔ ٞ ﴿
ﺌَِﻚ ﻳَۡﺪُﻋﻮَﻥ ﺇِﻟَﻰ ٱﻟﻨﱠﺎِﺭۖ َﻭٱﻟﱠ  ُﻳَۡﺪُﻋٓﻮْﺍ ﺇِﻟَﻰ ٱۡﻟَﺠﻨﱠِﺔ َﻭٱۡﻟَﻤۡﻐﻔَِﺮِﺓ ﺑِﺈِۡﺫﻧِِﻪۖۦ َﻭﻟَۡﻮ ﺃَۡﻋَﺠﺒَُﻜۡﻢۗ  ﻣﱢ ﻦ ﻣﱡ ۡﺸِﺮﻙ ٖ ۡﻴﺮ ٞۡﺆِﻣٌﻦ ﺧ َﻣﱡ  ﻳُۡﺆِﻣﻨُﻮْﺍﻭ َﻭﻟََﻌۡﺒﺪ ٞ
ﺃُْﻭﻟَٰ ٓ
 ﴾۱۲۲َﻭﻳُﺒَﻴﱢُﻦ َءﺍﻳَٰ ﺘِﻪِۦ ﻟِﻠﻨﱠﺎِﺱ ﻟََﻌﻠﱠﻬُۡﻢ ﻳَﺘََﺬﻛﱠُﺮﻭَﻥ 
 
 ﻳﺆﻣﻦ(. )ﻭﻻ ﺗﻨﻜﺤﻮﺍ ﺍﻟﻤﺸﺮﻛﺎﺕ ﺣﺘﻰ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ     
ﻧﺰﻟ�ﺖ ﻫ�ﺬﻩ ﺍﻵﻳ�ﺔ ﻓ�ﻲ ﺍﺑ�ﻦ ﺃﺑ�ﻲ ﻣﺮﺛ�ﺪ  »: ﻗ�ﺎﻝﻣﻘﺎﺗ�ﻞ  ﺃﺧ�ﺮﺝ ﺍﺑ�ﻦ ﺍﻟﻤﻨ�ﺬﺭ ﻭﺍﺑ�ﻦ ﺃﺑ�ﻲ ﺣ�ﺎﺗﻢ ﻭﺍﻟﻮﺍﺣ�ﺪﻱ ﻋ�ﻦ .331
 .(173F073) «ﻭﻛﺎﻧﺖ ﺫﺍﺕ ﺣﻆ ﻭﺟﻤﺎﻝ ﻓﻨﺰﻟﺖ  ،ﻓﻲ ﻋﻨﺎﻕ ﺃﻥ ﻳﺘﺰﻭﺟﻬﺎ ﻭﻫﻲ ﻣﺸﺮﻛﺔ  �ﺍﺳﺘﺄﺫﻥ ﺍﻟﻨﺒﻲ ،ﺍﻟﻐﻨﻮﻱ
 .)ﻭﻷﻣﺔ ﻣﺆﻣﻨﺔ( ـ ﺍﻵﻳﺔ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ  
ﻧﺰﻟﺖ ﻫﺬﻩ ﺍﻵﻳﺔ ﻓ�ﻲ ﻋﺒ�ﺪ ﷲ  ﺑ�ﻦ   »: ﻗﺎﻝﺍﺑﻦ ﻋﺒﺎﺱ  ﻦﺃﺑﻲ ﻣﺎﻟﻚ ﻋ ﺃﺧﺮﺝ ﺍﻟﻮﺍﺣﺪﻱ ﻣﻦ ﻁﺮﻳﻖ ﺍﻟﺴﺪﻱ ﻋﻦ .431
: ﻗ��ﺎﻝﻓ�ﺄﺧﺒﺮﻩ، ﻭ �ﻭﺃﻧ�ﻪ ﻏﻀ�ﺐ ﻋﻠﻴﻬ�ﺎ ﻓﻠﻄﻤﻬ��ﺎ، ﺛ�ﻢ ﺃﻧ�ﻪ ﻓ�ﺰﻉ ﻓ��ﺄﺗﻰ ﺍﻟﻨﺒ�ﻲ ،ﺍءﺩﻛﺎﻧﺖ ﻟ�ﻪ ﺃﻣ�ﺔ ﺳ��ﻮ،ﻭﺍﺣ�ﺔﺭ
ﻭﺃﺧﺮﺟ�ﻪ ﺍﺑ�ﻦ .« (273F173)ﻓﺄﻧﺰﻝ ﷲ ﻫ�ﺬﻩ ﺍﻵﻳ�ﺔ،ﻳ�ﻨﻜﺢ ﺃﻣ�ﺔ: ﻗ�ﺎﻟﻮﺍﻓﻄﻌﻦ ﻋﻠﻴ�ﻪ ﻧ�ﺎﺱ ﻭ،ﻷﻋﺘﻘﻨﻬﺎ ﻭﻷﺗﺰﻭﺟﻨﻬﺎ ﻓﻔﻌ�ﻞ
 ﺍﻟﺴﺪﻱ ﻣﻨﻘﻄﻌﺎ.ً  ﺟﺮﻳﺮ ﻋﻦ
 
 [ﻌﻠﻴﻖﺗ] 
ﻭﺍﻟﺜ�ﺎﻧﻲ ﻣﺘﻌﻠ�ﻖ ﺑﻘﻮﻟ�ﻪ .﴾ﻭﻻ ﺗﻨﻜﺤ�ﻮﺍ ﺍﻟﻤﺸ�ﺮﻛﺎﺕ ﴿ﺃﺛ�ﺮﻳﻦ ﺍﻷﻭﻝ ﻋ�ﻦ ﻣﻘﺎﺗ�ﻞ ﻭﻫ�ﻮ ﻣﺘﻌﻠ�ﻖ ﺑﻘﻮﻟ�ﻪ ﺗﻌ�ﺎﻟﻰ ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤ�ﻪ ﷲ  
 -ﻋ�ﻦ ﺍﺑ�ﻦ ﻋﺒ�ﺎﺱ ﺃﻥ ﺭﺳ�ﻮﻝ ﷲ  ﺃﻣﺎ ﺍﻷﺛﺮ ﺍﻷﻭﻝ ﻓﻠﻪ ﺷﺎﻫﺪ ﺃﺧﺮﺟﻪ ﺍﻟﻮﺍﺣﺪﻯ ﻣﻦ ﻁﺮﻳﻖ ﺍﻟﻜﻠﺒﻲ.﴾ﻭﻷﻣﺔ ﻣﺆﻣﻨﺔ ﺧﻴﺮ ﻣﻦ ﻣﺸﺮﻛﺔ ﴿ﺗﻌﺎﻟﻰ 
ﻪ: ﻣﺮﺛﺪ ﺑﻦ ﺃﺑﻲ ﻣﺮﺛﺪ ﺣﻠﻴﻔًﺎ ﻟﺒﻨﻲ ﻫﺎﺷﻢ ﺇﻟ�ﻰ ﻣﻜ�ﺔ، ﻟﻴﺨ�ﺮﺝ ﻧﺎًﺳ�ﺎ ﻣ�ﻦ ﺍﻟﻤﺴ�ﻠﻤﻴﻦ ﺑﻬ�ﺎ ﺃﺳ�ﺮﺍء؛ ﻓﻠﻤ�ﺎ ﻗ�ﺪﻣﻬﺎ ﻟﻘﺎﻝ ﺑﻌﺚ ﺭﺟﻼً ﻣﻦ ﻏﻨﻲ ﻳ - �
ﻘ�ﺎﻝ ﻭﻳﺤ�ﻚ ﻳ�ﺎ ﻣﺮﺛ�ﺪ ﺃﻻ ﺗﺨﻠ�ﻮ؟ ﻓ ﻘﺎﻟ�ﺖ:ﻟﻬﺎ: ﻋﻨﺎﻕ، ﻭﻛﺎﻧﺖ ﺧﻠﻴﻠﺔ ﻟﻪ ﻓﻲ ﺍﻟﺠﺎﻫﻠﻴﺔ، ﻓﻠﻤﺎ ﺃﺳﻠﻢ ﺃﻋﺮﺽ ﻋﻨﻬﺎ، ﻓﺄﺗﺘ�ﻪ ﻓﻘﺎﻝ ﺳﻤﻌﺖ ﺑﻪ ﺍﻣﺮﺃﺓ ﻳ
ﺍﺳ�ﺘﺄﺫﻧﺘﻪ ﻓ�ﻲ ﺫﻟ�ﻚ ﺛ�ﻢ  - � -ﺎ، ﻭﻟﻜﻦ ﺇﻥ ﺷ�ﺌﺖ ﺗﺰﻭﺟﺘ�ﻚ، ﺇﺫﺍ ﺭﺟﻌ�ﺖ ﺇﻟ�ﻰ ﺭﺳ�ﻮﻝ ﷲ ﻟﻬﺎ: ﺇﻥ ﺍﻹﺳﻼﻡ ﻗﺪ ﺣﺎﻝ ﺑﻴﻨﻲ ﻭﺑﻴﻨﻚ ﻭﺣﺮﻣﻪ ﻋﻠﻴﻨ
 _______________
 (955/ 2ﻗﺎﻝ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﻓﻲ ﺍﻟﺪﺭ ﺍﻟﻤﻨﺜﻮﺭ: ﺍﻟﺪﺭ ﺍﻟﻤﻨﺜﻮﺭ ﻓﻲ ﺍﻟﺘﻔﺴﻴﺮ ﺑﺎﻟﻤﺄﺛﻮﺭ ﻟﻠﺴﻴﻮﻁﻲ )   (763)
 (945/ 1ﻥ ﺍﻷﺳﺒﺎﺏ )ﺍﻟﻌﺠﺎﺏ ﻓﻲ ﺑﻴﺎ   (863)
 (353/ 4ﺟﺎﻣﻊ ﺍﻟﺒﻴﺎﻥ )ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ( )   (963)
 (553/ 4)ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ( )   (073)
ـ ﺍﻵﻳ�ﺔ،ﻭﺃﻣﺎ ﻫﻨ�ﺎ ﻓﻔ�ﻲ ﺇﺳ�ﻨﺎﺩﻩ (: ﺍﻟﺰﺍﻧﻲ ﻻ ﻳﻨﻜﺢ ﺇﻻ ﺯﺍﻧﻴﺔ ﺃﻭ ﻣﺸﺮﻛﺔ )ﻭﻗﺪ ﻭﺭﺩﺕ ﻫﺬﻩ ﺍﻟﻘﺼﺔ ﻋﻨﺪ ﺗﺄﻭﻳﻞ ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ   56ﺃﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ ﻟﻠﻮﺍﺣﺪﻱ  2/893ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ (173)
 ﺃﺟﺪ ﻟﻪ ﺗﺮﺟﻤﺔ ﻭﻫﻮ  ﺧﺎﻟﺪ ﺑﻦ ﻣﻌﺮﻭﻑ ﺍﻟﺮﺍﻭﻱ ﻋﻦ ﻣﻘﺎﺗﻞ ﻭﻋﻠﻰ ﻛﻞ ﺣﺎﻝ ﻓﻬﻮ ﻣﺮﺳﻞ.ﻣﻦ ﻟﻢ 
 ﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ ﻋﻤﺮ ﺑﻦ ﺣﻤﺎﺩ ﻗﺎﻝ ﺍﻟﺤﺎﻓﻆ ﻓﻲ ﻟﺴﺎﻥ ﺍﻟﻤﻴﺰﺍﻥ: ﻣﺘﺮﻭﻙ ﻭﻓﻴﻪ ﺃﻳﻀﺎ ﺃﺳﺒﺎﻁ ﺑﻦ ﻧﺼﺮ ﻋﻦ ﺍﻟﺴﺪﻱ.  2/873ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ  56ﺍﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ ﻟﻠﻮﺍﺣﺪﻱ  (273)
 (88)
ﻟﻪ: ﺃﺑﻲ ﺗﺘﺒﺮﻡ؟ ﺛﻢ ﺍﺳﺘﻐﺎﺛﺖ ﻋﻠﻴﻪ ﻓﻀﺮﺑﻮﻩ ﺿﺮﺑًﺎ ﺷﺪﻳًﺪﺍ ﺛﻢ ﺧﻠﻮﺍ ﺳﺒﻴﻠﻪ، ﻓﻠﻤﺎ ﻗﻀﻰ ﺣﺎﺟﺘﻪ ﺑﻤﻜ�ﺔ ﺍﻧﺼ�ﺮﻑ ﺇﻟ�ﻰ ﺭﺳ�ﻮﻝ ﻘﺎﻟﺖ ﺗﺰﻭﺟﺘﻚ، ﻓ
ﻳﺎ ﺭﺳﻮﻝ ﷲ، ﺃﺗﺤ�ﻞ ﺃﻥ ﺃﺗﺰﻭﺟﻬ�ﺎ؟ ﻓ�ﺄﻧﺰﻝ ﷲ ﻳﻨﻬ�ﺎﻩ : ﻘﺎﻝﻓﺭﺍﺟًﻌﺎ ﻭﺃﻋﻠﻤﻪ ﺍﻟﺬﻱ ﻛﺎﻥ ﻣﻦ ﺃﻣﺮﻩ ﻭﺃﻣﺮ ﻋﻨﺎﻕ ﻭﻣﺎ ﻟﻘﻲ ﻓﻲ ﺳﺒﺒﻬﺎ،  - � -ﷲ 
 .(373F273)﴾ َﻭﻻ ﺗَْﻨِﻜﺤﻮﺍ ﺍْﻟﻤْﺸِﺮَﻛﺎِﺕ  ﴿ﻋﻦ ﺫﻟﻚ ﻗﻮﻟﻪ: 
ﺔ ﺧﻴ�ﺮ ﻭﻻ ﺷ�ﻚ ﺃﻥ ﺍﻷﻣ�ﺔ ﺍﻟﻤﺆﻣﻨ�ﻭﻗﺪ ﺗﻘﺪﻡ ﺍﻟﻜ�ﻼﻡ ﻋ�ﻦ ﻫ�ﺬﺍ ﺍﻷﺳ�ﻨﺎﺩ.  .ﻭﺃﻣﺎ ﺍﻷﺛﺮ ﺍﻟﺜﺎﻧﻲ ﻓﻬﻮ ﻣﻦ ﻁﺮﻳﻖ ﺍﻟﺴﺪﻱ ﻋﻦ ﺍﺑﻦ ﻋﺒﺎﺱ 
 .ﻣﻦ ﺍﻟﺤﺮﺓ ﺍﻟﻤﺸﺮﻛﺔ ﻟﻬﺬﻩ ﺍﻵﻳﺔ
 
 ]ﻣﺴﺄﻟﺔ[
ﻳﺴﺄﻟﻮﻧﻚ  ﴿ﻭﺳﺒﺐ ﺫﻟﻚ ﻭﺭﻭﺩ ﺁﻳﺔ ﺍﻟﻤﺎﺋﺪﺓ ،ﻧﺎﺳﺦ ﺃﻭﻫﻮ ﻣﻨﺴﻮﺥ  ﻞﻫ﴾ ﻭﻻ ﺗﻨﻜﺤﻮﺍ ﺍﻟﻤﺸﺮﻛﺎﺕ ﴿ﺘﻠﻒ ﺃﻫﻞ ﺍﻟﻌﻠﻢ ﻓﻲ ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ ﺍﺧ 
ﻭﻫ�ﻲ  –ﻨ�ﺔ ﺃﻫ�ﻞ ﺍﻟﻜﺘ�ﺎﺏ ﺆﻣﻓﺄﺣﻠ�ﺖ ﺁﻳ�ﺔ ﺍﻟﻤﺎﺋ�ﺪﺓ ﻣ﴾ﻭﺍﻟﻤﺤﺼ�ﻨﺎﺕ ﻣ�ﻦ ﺍﻟ�ﺬﻳﻦ ﺁﺗ�ﻮﺍ ﺍﻟﻜﺘ�ﺎﺏ ﻣ�ﻦ ﻗﺒﻠﻜﻢ ---ﺇﻟﻰ ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ  ---ﻣﺎﺫﺍ ﺃﺣﻞ ﻟﻬﻢ 
ﻭﻫ�ﺬ ﻫ�ﻮ ﻗ�ﻮﻝ  ،ﻟﻜ�ﻮﻥ ﺁﻳ�ﺔ ﺍﻟﻤﺎﺋ�ﺪﺓ ﻣﺘ�ﺄﺧﺮﺓ ﺍﻟﻨ�ﺰﻭﻝ ﺍﻟﺼ�ﺤﻴﺢﻭﻫ�ﻮ ،ﺁﻳ�ﺔ ﺍﻟﻤﺎﺋ�ﺪﺓ ﻧﺎﺳ�ﺨﺔ ﻵﻳ�ﺔ ﺍﻟﺒﻘﺮﺓ ﺑﻌﺾ ﺃﻫﻞ ﺍﻟﻌﻠ�ﻢ ﺑ�ﺄﻥﻘﺎﻝ ﻓ –ﺍﻟﻌﻔﻴﻔﺔ 
ﻭﺣﺮﺍﺋﺮ ﻧﺴﺎء ﺃﻫﻞ ﺍﻟﻜﺘﺎﺏ ﻭﺫﺑﺎﺋﺤﻬﻢ ﺣﻼﺋﻞ ﻟﻠﻤﺴ�ﻠﻤﻴﻦ ﻟ�ﻴﺲ ﺑ�ﻴﻦ ﺃﻫ�ﻞ ﺍﻟﻌﻠ�ﻢ ﺑﺤﻤ�ﺪ : ﻗﺎﻝ :ﺍﻹﻣﺎﻡ ﺍﺑﻦ ﻗﺪﺍﻣﺔ ﻣﺴﺄﻟﺔﻗﺎﻝ ﺟﻤﻬﻮﺭ ﺃﻫﻞ ﺍﻟﻌﻠﻢ. 
ﺍﺑ�ﻦ ﻗ�ﺎﻝ  .ﻨﻪ ﺫﻟﻚ ﻋﻤﺮ ﻭﻋﺜﻤﺎﻥ ﻭﻁﻠﺤﺔ ﻭﺣﺬﻳﻔﺔ ﻭﺳﻠﻤﺎﻥ ﻭﺟ�ﺎﺑﺮ ﻭﻏﻴ�ﺮﻫﻢﻭﻣﻤﻦ ﺭﻭﻱ ﻋ .ﷲ ﺍﺧﺘﻼﻑ ﻓﻲ ﺣﻞ ﺣﺮﺍﺋﺮ ﻧﺴﺎء ﺃﻫﻞ ﺍﻟﻜﺘﺎﺏ
ﻭﺭﻭﻯ ﺍﻟﺨﻼﻝ ﺑﺈﺳﻨﺎﺩﻩ ﺃﻥ ﺣﺬﻳﻔ�ﺔ ﻭﻁﻠﺤ�ﺔ ﻭﺍﻟﺠ�ﺎﺭﻭﺩ ﺑ�ﻦ ﺍﻟﻤﻌﻠ�ﻰ ﻭﺍﺫﻳﻨ�ﻪ ﺍﻟﻌﺒ�ﺪﻱ  .ﻭﻻ ﻳﺼﺢ ﻋﻦ ﺃﺣﺪ ﻣﻦ ﺍﻷﻭﺍﺋﻞ ﺃﻧﻪ ﺣﺮﻡ ﺫﻟﻚ : ﺍﻟﻤﻨﺬﺭ
 ﺑﺎﻟﺘﺤﺮﻳﻢ ﺍﻹﻣﺎﻣﻴﺔ.ﻗﺎﻝ ﻭﺍﻟﺬﻱ  :ﻗﺎﻝ .(473F373)ﺗﺰﻭﺟﻮﺍ ﻧﺴﺎء ﻣﻦ ﺃﻫﻞ ﺍﻟﻜﺘﺎﺏ
 
 [ﻶﻳﺔﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟ] 
ﻫﺬﺍ ﺗﺤﺮﻳﻢ ﻣ�ﻦ ﷲ ﻋ�ّﺰ ﻭﺟ�ﻞ ﻋﻠ�ﻰ ﺍﻟﻤ�ﺆﻣﻨﻴﻦ ﺃﻥ ﻳﺘﺰّﻭﺟ�ﻮﺍ ﺍﻟﻤﺸ�ﺮﻛﺎﺕ ﻣ�ﻦ ﻋﺒ�ﺪﺓ ﺍﻷﻭﺛ�ﺎﻥ. ﺛ�ﻢ ﺇﻥ ﻛ�ﺎﻥ  :ﺍﻟﺤﺎﻓﻆ ﺍﺑﻦ ﻛﺜﻴﺮﻗﺎﻝ 
َﻭﺍْﻟُﻤْﺤَﺼ�ﻨَﺎُﺕ ِﻣ�َﻦ  ﴿ﻋﻤﻮُﻣﻬ�ﺎ ﻣ�ﺮﺍًﺩﺍ، ﻭﺃﻧﱠ�ﻪ ﻳ�ﺪﺧﻞ ﻓﻴﻬ�ﺎ ﻛ�ﻞ ﻣﺸ�ﺮﻛﺔ ﻣ�ﻦ ﻛﺘﺎﺑﻴ�ﺔ ﻭﻭﺛﻨﻴ�ﺔ، ﻓﻘ�ﺪ َﺧ�ﺺ ﻣ�ﻦ ﺫﻟ�ﻚ ﻧﺴ�ﺎء ﺃﻫ�ﻞ ﺍﻟﻜﺘ�ﺎﺏ ﺑﻘﻮﻟ�ﻪ: 
]ﺍﻟﻤﺎﺋ�ﺪﺓ: ﴾ﻴَﻦ َﻭﻻ ُﻣﺘﱠِﺨ�ِﺬﻱ ﺃَْﺧَﺪﺍﻥ ٍُﻤْﺤَﺼﻨَﺎُﺕ ِﻣَﻦ ﺍﻟﱠِﺬﻳَﻦ ﺃُﻭﺗُﻮﺍ ﺍْﻟِﻜﺘَﺎَﺏ ِﻣْﻦ ﻗَْﺒﻠُِﻜْﻢ ﺇَِﺫﺍ ﺁﺗَْﻴﺘُُﻤﻮﻫُﻦﱠ ﺃُُﺟﻮَﺭﻫُﻦﱠ ُﻣْﺤِﺼﻨِﻴَﻦ َﻏْﻴَﺮ ُﻣَﺴ�ﺎﻓِﺤ ِﺍْﻟُﻤْﺆِﻣﻨَﺎِﺕ َﻭﺍﻟ ْ
 .(573F473)[5
 .ﻧﺴﺒﻬﺎﻳﻌﻨﻰ ﻟﻮ ﺃﻋﺠﺒﺘﻜﻢ ﺍﻟﻜﺎﻓﺮﺓ ﺑﻤﺎﻟﻬﺎ ﻭﺟﻤﺎﻟﻪ ﻭﺣﺴﺒﻬﺎ ﻭ﴾ﻭﻷﻣﺔ ﻣﺆﻣﻨﺔ ﺧﻴﺮ ﻣﻦ ﻣﺸﺮﻛﺔ ﻭﻟﻮ ﺃﻋﺠﺒﺘﻜﻢ﴿
 
ﺎَٓء ﻓِﻲ ٱۡﻟَﻤِﺤﻴِﺾ َﻭَﻻ ﺗَۡﻘَﺮﺑُﻮﻫُﻦﱠ َﺣﺘﱠٰﻰ ﻳَۡﻄﻬُۡﺮَﻥۖ ﻓَﺈَِﺫﺍ ﺗَﻄَﻬﱠۡﺮَﻥ ﻓَﭑۡﻋﺘَِﺰﻟُﻮْﺍ ٱﻟﻨﱢﺴ َﻯ ﻠُﻮﻧََﻚ َﻋِﻦ ٱۡﻟَﻤِﺤﻴِﺾۖ ﻗُۡﻞ ﻫَُﻮ ﺃَﺫ ٗٴََﻭﻳَﺴ ۡ ﴿
  ﴾ ۲۲۲ ۡﻟُﻤﺘَﻄَﻬﱢِﺮﻳﻦ َﻓَۡﺄﺗُﻮﻫُﻦﱠ ِﻣۡﻦ َﺣۡﻴُﺚ ﺃََﻣَﺮُﻛُﻢ ٱﻟﱠ ُﻭ ﺇِﻥﱠ ٱﻟﱠ  َﻳُِﺤﺐﱡ ٱﻟﺘﱠﻮﱠٰ ﺑِﻴَﻦ َﻭﻳُِﺤﺐﱡ ٱ
 
 ﺍﻟﻤﺤﻴﺾ( ـ  ﺍﻵﻳﺔ  )ﻭﻳﺴﺄﻟﻮﻧﻚ ﻋﻦ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ    
ﻣﻨﻬﻢ ﻟﻢ ﻳﺆﺍﻛﻠﻮﻫ�ﺎ ﻭﻟ�ﻢ ﻳﺠﺎﻣﻌﻮﻫ�ﺎ   ﺃﻥ ﺍﻟﻴﻬﻮﺩ ﻛﺎﻧﻮﺍ ﺇﺫﺍ ﺣﺎﺿﺖ ﺍﻟﻤﺮﺃﺓ » :ﺭﻭﻯ ﻣﺴﻠﻢ ﻭﺍﻟﺘﺮﻣﺬﻱ ﻋﻦ ﺃﻧﺲ .531
ﺍﺻ�ﻨﻌﻮﺍ ﻛ�ﻞ ﺷ�ﻲء ﺇﻻ  »ـ  ﺍﻵﻳ�ﺔ   ﴾ﺍﻟﻤﺤ�ﻴﺾ ﻭﻳﺴ�ﺄﻟﻮﻧﻚ ﻋ�ﻦ ﴿ﻓﺄﻧﺰﻝ:  �ﻓﺴﺄﻝ ﺃﺻﺤﺎﺏ ﺍﻟﻨﺒﻲ ،ﻓﻲ ﺍﻟﺒﻴﻮﺕ
 .« (673F573)ﺡﺍﻟﻨﻜﺎ
ﺳ�ﻌﻴﺪ  ﺃﻭﻋﻜﺮﻣﺔ  ﻓﻲ ﺍﻟﺼﺤﺎﺑﺔ ﻣﻦ ﻁﺮﻳﻖ ﺍﺑﻦ ﺇﺳﺤﺎﻕ ﻋﻦ ﻣﺤﻤﺪ ﺑﻦ ﺃﺑﻲ ﻣﺤﻤﺪ ﻋﻦ  (773F673)ﻭﺃﺧﺮﺝ ﺍﻟﺒﺎﺭﻭﺩﻱ .631
 .«ـ ﺍﻵﻳﺔ  ﴾ﺍﻟﻤﺤﻴﺾ  ﻭﻳﺴﺄﻟﻮﻧﻚ ﻋﻦ﴿ﻓﻨﺰﻟﺖ ،�ﺃﻥ ﺛﺎﺑﺖ ﺑﻦ ﺍﻟﺪﺣﺪﺍﺡ ﺳﺄﻝ ﺍﻟﻨﺒﻲ  » :ﺍﺑﻦ ﻋﺒﺎﺱ ﻋﻦ
 .    (873F773)ﺍﻟﺴﺪﻱ ﻧﺤﻮﻩ ﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮﻋﻦ .731
 
 [ﺗﻌﻠﻴﻖ]
 .ﻦ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﻫﺬﻳﻦ ﺍﻷﺛﺮﻳ 
ﻭﻗ�ﺪ ﺭﻭﺍﻩ ﺍﻟﻤﺆﻟ�ﻒ ﻫﻨ�ﺎ ﻣﺨﺘﺼ�ﺮﺍ ًﻭﻫ�ﻮ ﺑﻄﻮﻟ�ﻪ   �ﺃﻣﺎ ﺍﻟﺴﺒﺐ ﺍﻷﻭﻝ ﻓﻬﻮ ﻓﻲ ﺻﺤﻴﺢ ﻣﺴﻠﻢ ﻭﻓﻴﻪ ﺃﻥ ﺍﻟﺼﺤﺎﺑﺔ ﺳ�ﺄﻟﻮﺍ ﺍﻟﻨﺒ�ﻲ   
 ﻛﻤﺎ ﻳﻠﻲ 
ﺍﻟﻨﺒ�ﻲ  �ﻓﺴ�ﺄﻝ ﺃﺻ�ﺤﺎﺏ ﺍﻟﻨﺒ�ﻲ ،ﺃﻥ ﺍﻟﻴﻬﻮﺩ ﻛﺎﻧﻮﺍ ﺇﺫﺍ ﺣﺎﺿﺖ ﺍﻟﻤﺮﺃﺓ ﻓﻴﻬﻢ ﻟﻢ ﻳﺆﺍﻛﻠﻮﻫﺎ ﻭﻟﻢ ﻳﺠ�ﺎﻣﻌﻮﻫﻦ ﻓ�ﻲ ﺍﻟﺒﻴﻮﺕ :ﻋﻦ ﺃﻧﺲ 
 : �ﺭﺳ�ﻮﻝ ﷲ ﻘﺎﻝ ﻓ،ﺇﻟ�ﻰ ﺁﺧ�ﺮ ﺍﻵﻳ�ﺔ ﴾ َﻭﻳَْﺴ�ﺄَﻟﻮﻧََﻚ َﻋ�ِﻦ ﺍْﻟَﻤِﺤ�ﻴِﺾ ﻗُ�ْﻞ ﻫُ�َﻮ ﺃَﺫًﻯ ﻓَ�ﺎْﻋﺘَِﺰﻟُﻮﺍ ﺍﻟﻨﱢَﺴ�ﺎَء ﻓِ�ﻲ ﺍْﻟَﻤِﺤ�ﻴﺾ ِ﴿ :ﺗﻌ�ﺎﻟﻰ ﻓ�ﺄﻧﺰﻝ ﷲ،�
ﻓﺠﺎء ﺃﺳﻴﺪ ﺑﻦ ﺣﻀ�ﻴﺮ ،ﻣﺎ ﻳﺮﻳﺪ ﻫﺬﺍ ﺍﻟﺮﺟﻞ ﺃﻥ ﻳﺪﻉ ﻣﻦ ﺃﻣﺮﻧﺎ ﺷﻴﺌﺎ ﺇﻻ ﺧﺎﻟﻔﻨﺎ ﻓﻴﻪ: ﻘﺎﻟﻮﺍﻓ،ﻓﺒﻠﻎ ﺫﻟﻚ ﺍﻟﻴﻬﻮﺩ "ﺍﺻﻨﻌﻮﺍ ﻛﻞ ﺷﻲء ﺇﻻ ﺍﻟﻨﻜﺎﺡ"
ﺣﺘ�ﻰ ﻅﻨﻨ�ﺎ ﺃﻥ ﻗ�ﺪ ﻭﺟ�ﺪ ،�ﻓﺘﻐﻴ�ﺮ ﻭﺟ�ﻪ ﺭﺳ�ﻮﻝ ﷲ  ؟ﺃﻓﻼ ﻧﺠ�ﺎﻣﻌﻬﻦ،ﺇﻥ ﺍﻟﻴﻬ�ﻮﺩ ﺗﻘ�ﻮﻝ ﻛ�ﺬﺍ ﻭﻛ�ﺬﺍ،ﻳ�ﺎ ﺭﺳ�ﻮﻝ ﷲ :ﺍﻘ�ﺎﻝ ﺒ�ﺎﺩ ﺑ�ﻦ ﺑﺸ�ﺮ ﻓﻭﻋ
 ﻓﻌﺮﻓﺎ ﺃﻥ ﻟﻢ ﻳﺠﺪ ﻋﻠﻴﻬﻤﺎ.،ﻓﺄﺭﺳﻞ ﻓﻲ ﺁﺛﺎﺭﻫﻤﺎ ﻓﺴﻘﺎﻫﻤﺎ،�ﻓﺨﺮﺟﺎ ﻓﺎﺳﺘﻘﺒﻠﻬﻤﺎ ﻫﺪﻳﺔ ﻣﻦ ﻟَﺒٍَﻦ ﺇﻟﻰ ﺭﺳﻮﻝ ﷲ ،ﻋﻠﻴﻬﻤﺎ
ﻟﻜﻦ ﻋﻠ�ﻰ ﻓ�ﺮﺽ ﺻ�ﺤﺘﻪ ﻓ�ﺎﻟﺠﻤﻊ ﺑﻴﻨ�ﻪ ﻭﺑ�ﻴﻦ ﺍﻟﺴ�ﺒﺐ ،ﻭﻓﻲ ﺇﺳ�ﻨﺎﺩﻩ ﺿ�ﻌﻒ،ﺪﺍﺡﻭﺍﻟﺴﺒﺐ ﺍﻟﺜﺎﻧﻲ ﺃﻥ ﺍﻟﺴﺎﺋﻞ ﻫﻮ ﺛﺎﺑﺖ ﺑﻦ ﺍﻟﺪﺣ�  
 _______________
 (54ﺃﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ ﻟﻠﻮﺍﺣﺪﻱ )    (373)
ﺍﻟﻄﺒﻌ�ﺔ  ﺑﻴ�ﺮﻭﺕ –ﺍﻟﻨﺎﺷ�ﺮ: ﺩﺍﺭ ﺍﻟﻔﻜ�ﺮ ﻫ�ـ 026ﺍﻟﻮﻓ�ﺎﺓ  ﺍﻟﻤﺆﻟ�ﻒ: ﻋﺒ�ﺪ ﷲ ﺑ�ﻦ ﺃﺣﻤ�ﺪ ﺑ�ﻦ ﻗﺪﺍﻣ�ﺔ ﺍﻟﻤﻘﺪﺳ�ﻲ ﺃﺑ�ﻮ ﻣﺤﻤ�ﺪ (005/ 7ﻓﻘﻪ ﺍﻹﻣﺎﻡ ﺃﺣﻤﺪ ﺑ�ﻦ ﺣﻨﺒ�ﻞ ﺍﻟﺸ�ﻴﺒﺎﻧﻲ ) ﺍﻟﻤﻐﻨﻲ ﻓﻲ   (473)
 01ﻋﺪﺩ ﺍﻷﺟﺰﺍء: 5041ﺍﻷﻭﻟﻰ،
 (285/ 1ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﻛﺜﻴﺮ )   (573)
 5/412( ﺳﻨﻦ ﺍﻟﺘﺮﻣﺬﻱ 882ﺡ )  1/251( ﺳﻨﻦ ﺍﻟﻨﺴﺎﺋﻲ ﺍﻟﺼﻐﺮﻯ  67321ﺡ ) 3/231ﻨﺪ ﺃﺣﻤﺪ   ( ﻣﺴ5612ﺡ ) 2/052( ﺳﻨﻦ ﺃﺑﻲ ﺩﺍﻭﺩ  203ﺡ ) 1/642ﺻﺤﻴﺢ ﻣﺴﻠﻢ  (673)
( ﺳ�ﻨﻦ ﺍﻟﺒﻴﻬﻘ�ﻲ 3353ﺡ ) 6/832ﻣﺴ�ﻨﺪ ﺃﺑ�ﻲ ﻳﻌﻠ�ﻰ 2631ﺡ )  4/591( ﺻ�ﺤﻴﺢ ﺍﺑ�ﻦ ﺣﺒ�ﺎﻥ  446ﺡ )1/ 112( ﺳ�ﻨﻦ ﺍﺑ�ﻦ ﻣﺎﺟ�ﺔ 3501ﺡ )  1/162( ﺳ�ﻨﻦ ﺍﻟ�ﺪﺍﺭﻣﻲ 7792ﺡ ) 
 (  2502ﺡ ) 1/372( ﻣﺴﻨﺪ ﺍﻟﻄﻴﺎﻟﺴﻲ  6931ﺡ ) 1/ 313ﺍﻟﻜﺒﺮﻯ 
ﻣﺤﻤﺪ ﺑﻦ ﻳﺤﻴﻰ ﺑﻦ ﻣﻨﺪﻩ  ]ﺍﻟﺒﺎﺭﻭﺩﻱ[ ﻫﻮ ﺃﺑﻮ ﻣﻨﺼﻮﺭ ﻣﺤﻤﺪ ﺑﻦ ﺳﻌﺪ ﺍﻟﺒﺎﻭﺭﺩﻱ ﻧﺴﺒﺔ ﺍﻟﻰ ﺑﺎﻭﺭﺩ ﻭﻳﻘﺎﻝ ﺍﺑﻴﻮﺭﺩ ﺑﻠﻴﺪﺓ ﺑﺨﺮﺍﺳﺎﻥ ﺑﻴﻦ ﺳﺮﺧﺲ ﻭﻧﺴﺎ،ﻭﻫﻮ ﻣﻦ ﺷﻴﻮﺥ ﺃﺑﻲ ﻋﺒﺪ ﷲ (773)
ﺍﻟﻄﺒﻌﺔ  ﺑﻴﺮﻭﺕ –ﺍﻟﻨﺎﺷﺮ: ﺩﺍﺭ ﺍﻟﺒﺸﺎﺋﺮ ﺍﻹﺳﻼﻣﻴﺔ ﻫـ  5431ﺍﻟﻮﻓﺎﺓ  ﻧﻲﺍﻟﻤﺆﻟﻒ: ﻣﺤﻤﺪ ﺑﻦ ﺟﻌﻔﺮ ﺍﻟﻜﺘﺎ 821  1ﺍﻷﺻﺒﻬﺎﻧﻲ ﺍﻟﻤﺘﻮﻓﻰ ﺳﻨﺔ ﺇﺣﺪﻯ ﻭﺛﻼﺛﻤﺎﺋﺔﺍﻧﻈﺮ ﺍﻟﺮﺳﺎﻟﺔ ﺍﻟﻤﺴﺘﻄﺮﻓﺔ/
 1ﻋﺪﺩ ﺍﻷﺟﺰﺍء:  ﺗﺤﻘﻴﻖ: ﻣﺤﻤﺪ ﺍﻟﻤﻨﺘﺼﺮ ﻣﺤﻤﺪ ﺍﻟﺰﻣﺰﻣﻲ ﺍﻟﻜﺘﺎﻧﻲ 6891 – 6041ﺍﻟﺮﺍﺑﻌﺔ،
 ﺣﻤﺎﺩ ﺗﻘﺪﻡ ﺃﻧﻪ ﻣﺘﺮﻭﻙ ﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ ﻋﻤﺮﻭ ﺑﻦ 2/183ﺇﺳﻨﺎﺩ ﺍﻟﺒﺎﻭﺭﺩﻱ ﺍﻟﺬﻱ ﺫﻛﺮﻩ ﺍﻟﻤﺆﻟﻒ ﻓﻴﻪ ﻣﺤﻤﺪ ﺍﺑﻦ ﺃﺑﻲ ﻣﺤﻤﺪ ﻣﺠﻬﻮﻝ،ﻭﺃﻣﺎ ﺍﺑﻦ ﺟﺮﻳﺮ ﻓﺮﻭﺍﻩ ﻋﻦ ﺍﻟﺴﺪﻱ  (873)
 (98)
 
 .ﻭﻫﺬﺍ ﺳﺎﺋﻎ ﻣﻌﺮﻭﻑ ﻣﻦ ﻟﻐﺔ ﺍﻟﻌﺮﺏ،ﻭﻋﺒﺮ ﻋﻨﻪ ﺑﺎﻟﺠﻤﻊ ، ﺛﺎﺑﺖ ﻣﻦ ﺍﻟﺼﺤﺎﺑﺔ :ﺑﺄﻥ ﻳﻘﺎﻝﺍﻷﻭﻝ 
 ﻭﺭﻭﻯ ﺃﻥ ﺫﻟﻚ ﻛﺎﻥ ﻓﻌﻞ ﺍﻟﻌﺮﺏ ﻗﺒﻞ ﺍﻹﺳﻼﻡ. 
ﻟ�ﻢ ﻳﺠﺎﻣﻌﻮﻫ�ﺎ ﻓ�ﻲ ﺑﻴ�ﺖ ﻭ ﻟ�ﻢ  ﻛ�ﺎﻥ ﺃﻫ�ﻞ ﺍﻟﺠﺎﻫﻠﻴ�ﺔ ﺇﺫﺍ ﺣﺎﺿ�ﺖ ﺍﻟﻤ�ﺮﺃﺓ "ﻓﺄﺧﺮﺝ ﻋﺒﺪ ﺑﻦ ﺣﻤﻴﺪ ﻣﻦ ﻁﺮﻳ�ﻖ ﺷ�ﻴﺒﺎﻥ ﻋ�ﻦ ﻗﺘ�ﺎﺩﺓ:  
  .”(973F873)ﻓﺄﻧﺰﻝ ﷲ ﺗﻌﺎﻟﻰ ﻓﻲ ﺫﻟﻚ ﻭﺣﺮﻡ ﻓﺮﺟﻬﺎ ﻭﺃﺣﻞ ﻣﺎ ﺳﻮﻯ ﺫﻟﻚ.ﻳﺆﺍﻛﻠﻮﻫﺎ ﻓﻲ ﺇﻧﺎء
ﺍﻟﻤﻔﺴﺮﻭﻥ: ﻛﺎﻧﺖ ﺍﻟﻌﺮﺏ ﻓﻲ ﺍﻟﺠﺎﻫﻠﻴﺔ ﺇﺫﺍ ﺣﺎﺿﺖ ﺍﻟﻤﺮﺃﺓ ﻟﻢ ﺗﺆﺍﻛﻠﻬﺎ ﻭﻟﻢ ﺗﺸﺎﺭﺑﻬﺎ ﻭﻟﻢ ﺗﺴﺎﻛﻨﻬﺎ ﻓ�ﻲ ﺑﻴ�ﺖ ﻗﺎﻝ ﻭ :ﺍﻟﻮﺍﺣﺪﻱﻗﺎﻝ  
 .(083F973)ﻓﺄﻧﺰﻝ ﷲ ﻫﺬﻩ ﺍﻵﻳﺔ ؟ﻳﺎ ﺭﺳﻮﻝ ﷲ ﻣﺎ ﻧﺼﻨﻊ ﺑﺎﻟﻨﺴﺎء ﺇﺫﺍ ﺣﻀﻦ: ﻘﺎﻝﻚ ﻓﻋﻦ ﺫﻟ �ﻛﻔﻌﻞ ﺍﻟﻤﺠﻮﺱ، ﻓﺴﺄﻝ ﺃﺑﻮ ﺍﻟﺪﺣﺪﺍﺡ ﺭﺳﻮﻝ ﷲ 
 
 ] ﻣﻦ ﺃﺣﻜﺎﻡ ﺍﻵﻳﺔ[ 
ﺍﺗﻔﻖ ﺍﻟﻌﻠﻤﺎء ﻋﻠﻰ ﺣﺮﻣﺔ ﻭﻁء  ﻭﻗﺪ،ﺍﻟﺤﻴﺾﻣﻊ ﺍﻵﺛﺎﺭ ﺍﻟﻮﺍﺭﺩﺓ ﻣﻌﻬﺎ ﻋﻠﻰ ﺣﺮﻣﺔ ﺇﺗﻴﺎﻥ ﺍﻟﻨﺴﺎء ﻓﻲ ﻭﻗﺖ  ﺗﺪﻝ ﻫﺬﻩ ﺍﻵﻳﺔ
ﺗَﻄَﻬﱠْﺮَﻥ ﻓَﺄْﺗُﻮﻫُﻦﱠ ِﻣْﻦ َﺣْﻴُﺚ ﺃََﻣَﺮُﻛُﻢ ﷲﱠ  ُ ِﺤﻴِﺾ َﻭﻻ ﺗَْﻘَﺮﺑُﻮﻫُﻦﱠ َﺣﺘﱠﻰ ﻳَْﻄﻬُْﺮَﻥ ﻓَﺈَِﺫﺍﺍﻟﻨﱢَﺴﺎَء ﻓِﻲ ﺍْﻟﻤ َ ﺍﻟﺤﺎﺋﺾ، ﻟﻘﻮﻟﻪ ﺳﺒﺤﺎﻧﻪ ﻭﺗﻌﺎﻟﻰ: )ﻓَﺎْﻋﺘَِﺰﻟُﻮﺍ
 [222ﻳُِﺤﺐﱡ ﺍﻟﺘﱠﻮﱠ ﺍﺑِﻴَﻦ َﻭﻳُِﺤﺐﱡ ﺍْﻟُﻤﺘََﻄﻬﱢِﺮﻳَﻦ( ]ﺍﻟﺒﻘﺮﺓ: ﺇِﻥﱠ ﷲﱠ َ 
  .ﺍﺑﻦ ﻛﺜﻴﺮ: )ﻓَﺎْﻋﺘَِﺰﻟُﻮﺍ ﺍﻟﻨﱢَﺴﺎَء ﻓِﻲ ﺍْﻟَﻤِﺤﻴِﺾ( ﻳﻌﻨﻲ: ﺍﻟﻔﺮﺝﻗﺎﻝ 
ﻣﺎ ﻓﻮﻕ : ﻗﺎﻝﻣﺎ ﻳﺤﻞ ﻟﻠﺮﺟﻞ ﻣﻦ ﺍﻣﺮﺃﺗﻪ ﻭﻫﻲ ﺣﺎﺋﺾ؟  :�ﺃﺑﻮ ﺩﺍﻭﺩ ﻋﻦ ﻣﻌﺎﺫ ﺑﻦ ﺟﺒﻞ ﺭﺿﻲ ﷲ ﻋﻨﻪ ﺃﻧﻪ ﺳﺄﻝ ﺭﺳﻮﻝ ﷲ  ﻭﺭﻭﻯ
 .ﺍﻹﺯﺍﺭ
  .«ﺍﺻﻨﻌﻮﺍ ﻛﻞ ﺷﻲء ﺇﻻ ﺍﻟﻨﻜﺎﺡ»: ﻗﺎﻝ �ﻭﻓﻲ ﺻﺤﻴﺢ ﻣﺴﻠﻢ ﺃﻥ ﺍﻟﻨﺒﻲ 
  .«ﻫﻲ ﺣﺎﺋﺾ ﺃﻣﺮﻫﺎ ﺃﻥ ﺗﺄﺗﺰﺭ ﺛﻢ ﻳﺒﺎﺷﺮﻫﺎﻳﺒﺎﺷﺮ ﺍﻣﺮﺃﺓ ﻣﻦ ﻧﺴﺎﺋﻪ ﻭ ﺇﺫﺍ ﺃﺭﺍﺩ ﺃﻥ �ﻛﺎﻥ ﺭﺳﻮﻝ ﷲ » ﻗﺎﻟﺖ:ﺍﻟﺒﺨﺎﺭﻱ ﻋﻦ ﻣﻴﻤﻮﻧﺔ  ﻭﻓﻲ
 
ﺣﺎﺋﺾ، ﻓﻴﻤﺎ ﻓﻮﻕ ﺍﻟﺴﺮﺓ ﻭﺗﺤﺖ  ﺍﻷﺣﺎﺩﻳﺚ ﻳﺪﻝ ﻋﻠﻰ ﺣﺮﻣﺔ ﺍﻟﺠﻤﺎﻉ ﻓﻲ ﺍﻟﻔﺮﺝ، ﻭﻳﺒﻴﺢ ﻟﻠﺰﻭﺝ ﺃﻥ ﻳﺴﺘﻤﺘﻊ ﺑﺰﻭﺟﺘﻪ ﻭﻫﻲ ﻓﻤﺠﻤﻮﻉ ﻫﺬﻩ
ﺍﻻﺳﺘﻤﺘﺎﻉ ﺑﻤﺎ  �ﻭﺍﻟﻤﺎﻟﻜﻴﺔ ﻭﺍﻟﺸﺎﻓﻌﻴﺔ، ﻭﻗﺪ ﺍﺳﺘﻔﺎﺩﻭﺍ ﻫﺬﺍ ﺍﻟﺘﺤﺪﻳﺪ ﻣﻦ ﺇﺑﺎﺣﺔ ﺍﻟﻨﺒﻲ  ﺍﻟﺮﻛﺒﺔ، ﻭﺍﻻﺳﺘﻤﺘﺎﻉ ﺑﻬﺬﻩ ﺍﻟﺼﻮﺭﺓ ﻫﻮ ﻗﻮﻝ ﺍﻟﺤﻨﻔﻴﺔ
ﺑﻴﻦ  ﺍﻟﺠﺴﻢ ﻭﻣﺎ ﺩﻭﻧﻪ، ﻭﻫﻮ ﻣﺎ ﺑﻴﻦ ﺍﻟﺴﺮﺓ ﻭﺍﻟﺮﻛﺒﺔ ﻏﺎﻟﺒﺎ،ً ﻭﻋﻠﺔ ﻣﻨﻊ ﺍﻻﺳﺘﻤﺘﺎﻉ ﺑﻤﺎ ﻓﻮﻕ ﺍﻹﺯﺍﺭ، ﻷﻥ ﺍﻹﺯﺍﺭ ﻫﻮ ﺍﻟﺜﻮﺏ ﺍﻟﺬﻱ ﻳﺴﺘﺮ ﻭﺳﻂ
  .ﺍﻟﻤﻘﺎﺻﺪ ﺍﻟﺴﺮﺓ ﻭﺍﻟﺮﻛﺒﺔ ﺃﻧﻪ ﺩﺍﻋﻴﺔ ﺇﻟﻰ ﺍﻟﺠﻤﺎﻉ، ﻭﻭﺳﻴﻠﺔ ﺇﻟﻴﻪ، ﻭﺍﻟﻮﺳﺎﺋﻞ ﻟﻬﺎ ﺣﻜﻢ
 ﻭﻣﻦ ﻭﻗﻊ ﻓﻲ ﺍﻟﺸﺒﻬﺎﺕ ﻭﻗﻊ ﻓﻲ ﺍﻟﺤﺮﺍﻡ، ﻛﺮﺍﻉ": ﻗﺎﻝ �ﺍﻟﻨﺒﻲ  ﺭﺿﻲ ﷲ ﻋﻨﻪ ﺃﻥﻓﻘﺪ ﻭﺭﺩ ﻓﻲ ﺍﻟﺼﺤﻴﺤﻴﻦ ﻣﻦ ﺣﺪﻳﺚ ﺍﻟﻨﻌﻤﺎﻥ ﺑﻦ ﺑﺸﻴﺮ 
  .«ﻳﺮﻋﻰ ﺣﻮﻝ ﺍﻟﺤﻤﻰ ﻳﻮﺷﻚ ﺃﻥ ﻳﻮﺍﻗﻌﻪ
ﺍﺻﻨﻌﻮﺍ » :�ﻳﺴﺘﻤﺘﻊ ﺑﺰﻭﺟﺘﻪ، ﻭﻫﻲ ﺣﺎﺋﺾ ﻛﻴﻒ ﺷﺎء، ﻣﺎ ﻋﺪﺍ ﺍﻟﺠﻤﺎﻉ، ﻟﻤﺎ ﺳﺒﻖ ﻣﻦ ﻗﻮﻟﻪ  ﻭﺫﻫﺐ ﺍﻟﺤﻨﺎﺑﻠﺔ ﺇﻟﻰ ﺃﻧﻪ ﻳﺠﻮﺯ ﻟﻠﺮﺟﻞ ﺃﻥ
  .«ﻛﻞ ﺷﻲء ﺇﻻ ﺍﻟﻨﻜﺎﺡ
 
  .ﻗﺮﻳﺒﺎ ًﻣﻦ ﺍﻟﻔﺮﺝ ﻳﻤﻠﻚ ﻧﻔﺴﻪ ﺇﺫﺍ ﺑﺎﺷﺮ ﻭﺃﺣﻮﻁ، ﻭﺃﻧﺴﺐ ﻟﺤﺎﻝ ﺍﻟﻨﺎﺱ، ﻓﺈﻥ ﻣﻨﻬﻢ ﻣﻦ ﻗﺪ ﻻﻟﻜﻦ ﻗﻮﻝ ﺍﻟﺠﻤﻬﻮﺭ ﺃﺭﺟﺢ 
 
ﻭﺍﻟﺸﺎﻓﻌﻴﺔ ﻋﻠﻰ ﺃﻧﻪ ﻻ ﺷﻲء ﻋﻠﻴﻪ ﺇﻻ  ﻣﺎ ﻳﺠﺐ ﻋﻠﻰ ﻣﻦ ﺟﺎﻣﻊ ﺯﻭﺟﺘﻪ ﻭﻫﻲ ﺣﺎﺋﺾ، ﻓﺎﻟﺠﻤﻬﻮﺭ ﻣﻦ ﺍﻟﺤﻨﻔﻴﺔ ﻭﺍﻟﻤﺎﻟﻜﻴﺔ ﺃﻣﺎ
ﺍﻟﺪﺑﺮ، ﻭﻫﺬﺍ ﺍﻟﻘﻮﻝ  ﻸﺫﻯ ﻓﻠﻢ ﺗﺘﻌﻠﻖ ﺑﻪ ﺍﻟﻜﻔﺎﺭﺓ ﻛﺎﻟﻮﻁء ﻓﻲﻳﻨﺘﻘﻞ ﻋﻨﻬﺎ ﺇﻻ ﺑﺪﻟﻴﻞ، ﻭﻷﻧﻪ ﻭﻁء ﺣﺮﻡ ﻟ ﺍﻟﺘﻮﺑﺔ، ﻷﻥ ﺍﻷﺻﻞ ﺑﺮﺍءﺓ ﺍﻟﺬﻣﺔ، ﻭﻻ
  .ﻣﺮﻭﻱ ﻋﻦ ﺍﻹﻣﺎﻡ ﺃﺣﻤﺪ ﺃﻳﻀﺎً 
ﻧﺼﻒ ﺩﻳﻨﺎﺭ، ﻟﻤﺎ ﺭﻭﻯ ﺃﺑﻮ ﺩﻭﺩ  ﺃﻭﺭﻭﺍﻳﺔ ﺃﺧﺮﻯ، ﻭﻫﻲ ﺃﺭﺟﺤﻬﻤﺎ ﻋﻨﺪ ﺍﻟﺤﻨﺎﺑﻠﺔ ﺇﻟﻰ ﺃﻧﻪ ﻳﺠﺐ ﻋﻠﻴﻪ ﻛﻔﺎﺭﺓ: ﺩﻳﻨﺎﺭ  ﻭﺫﻫﺐ ﺍﻹﻣﺎﻡ ﺃﺣﻤﺪ ﻓﻲ
 ﺃﻭﺑﺪﻳﻨﺎﺭ  ﻳﺘﺼﺪﻕ"ﻓﻲ ﺍﻟﺬﻱ ﻳﺄﺗﻲ ﺍﻣﺮﺃﺗﻪ ﻭﻫﻲ ﺣﺎﺋﺾ: ﻗﺎﻝ  �ﺃﻥ ﺍﻟﻨﺒﻲ  ﻭﺍﻟﻨﺴﺎﺋﻲ ﻭﺍﺑﻦ ﻣﺎﺟﻪ ﻋﻦ ﺍﺑﻦ ﻋﺒﺎﺱ ﺭﺿﻲ ﷲ ﻋﻨﻬﻤﺎ
  .ﻭﺍﻟﺪﻳﻨﺎﺭ ﺯﻧﺘﻪ ﺃﺭﺑﻌﺔ ﺟﺮﺍﻣﺎﺕ ﻭﺭﺑﻊ ﺍﻟﺠﺮﺍﻡ ﻣﻦ ﺍﻟﺬﻫﺐ ﺗﻘﺮﻳﺒﺎً  "ﺑﻨﺼﻒ ﺩﻳﻨﺎﺭ
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
ﻓﺎﻋﺘﺰﻟﻮﺍ ﺍﻟﻨﺴﺎء ﻓﻲ  ﴿ﺃَْﻱ: ﻗﺬٌﺭ ﻭﺩٌﻡ ﴾ﻗﻞ ﻫﻮ ﺃﺫﻯ ً ﴿ :ﻟﻪﻘﺎﻝ ﻓ،ﻋﻦ ﺍﻟﻤﺤﻴﺾ �ﻳﺬﻛﺮ ﷲ ﺗﻌﺎﻟﻰ ﺳﺆﺍﻝ ﺍﻟﺼﺤﺎﺑﺔ ﻟﻠﻨﺒﻲ  
 ﴿ :ﻭَﻣْﻦ ﻗﺮﺃ،ﻳﻐﺘﺴﻠﻦ :ﺃﻱ﴾ﺣﺘﻰ ﻳَﻄﱠﻬﱠْﺮﻥ َ ﴿ﻭﻻ ﺗﺠﺎﻣﻌﻮﻫﻦﱠ  :ﺃَﻱ ْ﴾ﻭﻻ ﺗﻘﺮﺑﻮﻫﻦﱠ  ﴿ﻣﺠﺎﻣﻌﺘﻬﻦﱠ ﺇﺫﺍ ﺣﻀﻦ  :ﺃَﻱ ْ﴾ﺍﻟﻤﺤﻴﺾ
ﻣﻦ ﺣﻴﺚ  ﴿ﺟﺎﻣﻌﻮﻫﻦﱠ  :ﺃَﻱ ْ﴾ﻓﺄﺗﻮﻫﻦﱠ  ﴿ﺍﻏﺘﺴﻠﻦ ﴾ﻓﺈﺫﺍ ﺗﻄﻬﱠﺮﻥ ﴿ﺗﻮﺟﺪ ﺍﻟﻄﱠﻬﺎﺭﺓ ﻭﻫﻲ ﺍﻟﻐﺴﻞ  :ﺃَﻱ ْ،ﻳﻨﻘﻄﻊ ﻋﻨﻬﻦﱠ ﺍﻟﺪﱠﻡ :ﺃَﻱ ْ،ﺑﺎﻟﺘﱠﺨﻔﻴﻒ﴾ﻳَْﻄﻬُْﺮﻥ َ
 .(183F083)ﺑﺎﻟﻤﺎء ﻣﻦ ﺍﻷﺣﺪﺍﺙ ﻭﺍﻟﺠﻨﺎﺑﺎﺕ﴾ﺍﻟﻤﺘﻄﻬﺮﻳﻦ ﴿ﻣﻦ ﺍﻟﺬﱡ ﻧﻮﺏ ﻭ  ﴾ ﺇﻥﱠ ﷲ ﻳﺤﺐ ﺍﻟﺘﻮﺍﺑﻴﻦ ﴿ -ﻭﻫﻮ ﺍﻟﻔﺮﺝ  -ﻨﱡﺒﻪ ﻓﻲ ﺍﻟﺤﻴﺾ ﺑﺘﺠ﴾ﺃﻣﺮﻛﻢ ﷲ
 
  ﴾ ۳۲۲ﻠَٰ ﻘُﻮﻩُۗ َﻭﺑَﺸﱢ ِﺮ ٱۡﻟُﻤۡﺆِﻣﻨِﻴَﻦ ِﻷَﻧﻔُِﺴُﻜۡﻢﻭ َﻭٱﺗﱠﻘُﻮْﺍ ٱﻟﱠ  ََﻭٱۡﻋﻠَُﻤٓﻮْﺍ ﺃَﻧﱠُﻜﻢ ﻣﱡ ﻟﱠُﻜۡﻢ ﻓَۡﺄﺗُﻮْﺍ َﺣۡﺮﺛَُﻜۡﻢ ﺃَﻧﱠٰﻰ ِﺷۡﺌﺘُۡﻢۖ َﻭﻗَﺪﱢ ُﻣﻮْﺍ  ﻧَِﺴﺎُٓﺅُﻛۡﻢ َﺣۡﺮٞﺙ ﴿
    
 )ﻧﺴﺎﺅﻛﻢ ﺣﺮﺙ ﻟﻜﻢ( ـ ﺍﻵﻳﺔ.  :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﻛﺎﻧ�ﺖ ﺍﻟﻴﻬ�ﻮﺩ ﺗﻘ�ﻮﻝ ﺇﺫﺍ ﺟﺎﻣﻌﻬ�ﺎ ﻣ�ﻦ ﻭﺭﺍﺋﻬ�ﺎ ﺟ�ﺎء   »ﻗ�ﺎﻝ: ﺟ�ﺎﺑﺮ  ﺭﻭﻯ ﺍﻟﺸﻴﺨﺎﻥ ﻭﺃﺑﻮ ﺩﺍﻭﺩ ﻭﺍﻟﺘﺮﻣﺬﻱ ﻋﻦ .831
 .«   (283F183)) ﻧﺴﺎﺅﻛﻢ ﺣﺮﺙ ﻟﻜﻢ ﻓﺄﺗﻮﺍ ﺣﺮﺛﻜﻢ ﺃﻧﻰ ﺷﺌﺘﻢ :! ﻓﻨﺰﻟﺖﺍﻟﻮﻟﺪ ﺃﺣﻮﻝ
ﻳ��ﺎ ﺭﺳ��ﻮﻝ ﷲ ﻘ��ﺎﻝ ﻓ �ﺟ��ﺎء ﻋﻤ��ﺮ ﺇﻟ��ﻰ ﺭﺳ��ﻮﻝ ﷲ  »: ﻗ��ﺎﻝﺍﺑ��ﻦ ﻋﺒ��ﺎﺱ  ﻣ��ﺬﻱ ﻋ��ﻦﻭﺃﺧ��ﺮﺝ ﺃﺣﻤ��ﺪ ﻭﺍﻟﺘﺮ .931
 _______________
 (355/ 1ﺍﻟﻌﺠﺎﺏ ﻓﻲ ﺑﻴﺎﻥ ﺍﻷﺳﺒﺎﺏ )   (973)
 (64ﺃﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ ﻟﻠﻮﺍﺣﺪﻱ )    (083)
 (06ﺍﻟﻮﺟﻴﺰ ﻟﻠﻮﺍﺣﺪﻱ )    (183)
ﺡ )  5/512( ﺳ��ﻨﻦ ﺍﻟﺘﺮﻣ��ﺬﻱ 3612ﺡ ) 2/ 942( ﺳ��ﻨﻦ ﺃﺑ��ﻲ ﺩﺍﻭﺩ 5341ﺡ )  2/8501( ﺻ��ﺤﻴﺢ ﻣﺴ��ﻠﻢ 4524ﺡ )  4/5461ﺻ��ﺤﻴﺢ ﺍﻟﺒﺨ��ﺎﺭﻱ  2/893ﺗﻔﺴ��ﻴﺮ ﺍﻟﻄﺒ��ﺮﻱ  (283)
( ﻣﺴ�ﻨﺪ ﺃﺑ�ﻲ 7914ﺡ ) 9/ 215( ﺻ�ﺤﻴﺢ ﺍﺑ�ﻦ ﺣﺒ�ﺎﻥ 2311ﺡ ) 1/572( ﺳ�ﻨﻦ ﺍﻟ�ﺪﺍﺭﻣﻲ   5291ﺡ ) 1/026( ﺳﻨﻦ ﺍﺑﻦ ﻣﺎﺟﺔ  3798ﺡ ) 5/313ﺳﻨﻦ ﺍﻟﻨﺴﺎﺋﻲ ﺍﻟﻜﺒﺮﻯ ( 8792
ﺳ�ﻨﻦ ﺍﻟﺒﻴﻬﻘ�ﻲ ﺍﻟﻜﺒ�ﺮﻯ  5ﺟ�ﺰﺍء: ﻋ�ﺪﺩ ﺍﻷ ﻣﻜ�ﺎﻥ ﺍﻟﻨﺸ�ﺮ: ﺑﻴ�ﺮﻭﺕ ﺍﻟﻨﺎﺷ�ﺮ: ﺩﺍﺭ ﺍﻟﻤﻌﺮﻓ�ﺔ ﻫ�ـ613ﺗﺄﻟﻴﻒ: ﺍﻹﻣﺎﻡ ﺃﺑﻲ ﻋﻮﺍﻧ�ﺔ ﻳﻌﻘ�ﻮﺏ ﺑ�ﻦ ﺇﺳ�ﺤﺎﻕ ﺍﻻﺳ�ﻔﺮﺍﺋﻨﻲ ـ ﺳ�ﻨﺔ ﺍﻟﻮﻓ�ﺎﺓ  3/48ﻋﻮﺍﻧﺔ 
ﺍﻟﻤﺆﻟﻒ: ﺃﺑﻮ ﺑﻜﺮ ﺑﻦ ﺃﺑ�ﻲ ﺷ�ﻴﺒﺔ، ﻋﺒ�ﺪ ﷲ ﺑ�ﻦ ﻣﺤﻤ�ﺪ ﺑ�ﻦ ﺇﺑ�ﺮﺍﻫﻴﻢ ﺑ�ﻦ ﻋﺜﻤ�ﺎﻥ ﺑ�ﻦ ﺧﻮﺍﺳ�ﺘﻲ ﺍﻟﻌﺒﺴ�ﻲ )ﺍﻟﻤﺘ�ﻮﻓﻰ:  ( 26661ﺡ ) 3/715( ﻣﺼﻨﻒ ﺍﺑﻦ ﺃﺑﻲ ﺷﻴﺒﺔ 08831ﺡ )  7/591
 ( ﺍﻟﻜﺘ�ﺎﺏ: ﻣﺴ�ﻨﺪ ﺍﻟﺤﻤﻴ�ﺪﻱ 3621ﺡ ) 2/235ﻣﺴ�ﻨﺪ ﺍﻟﺤﻤﻴ�ﺪﻱ  7ﺍﻷﺟ�ﺰﺍء: ﻋ�ﺪﺩ 9041ﺍﻟﻄﺒﻌ�ﺔ: ﺍﻷﻭﻟ�ﻰ،  ﺍﻟﺮﻳ�ﺎﺽ –ﺍﻟﻨﺎﺷﺮ: ﻣﻜﺘﺒﺔ ﺍﻟﺮﺷﺪ  ﺍﻟﻤﺤﻘﻖ: ﻛﻤﺎﻝ ﻳﻮﺳﻒ ﺍﻟﺤﻮﺕ ﻫـ(532
  2ﻋ�ﺪﺩ ﺍﻷﺟ�ﺰﺍء:  ﺗﺤﻘﻴ�ﻖ: ﺣﺒﻴ�ﺐ ﺍﻟ�ﺮﺣﻤﻦ ﺍﻷﻋﻈﻤ�ﻲ ﺑﻴ�ﺮﻭﺕ , ﺍﻟﻘ�ﺎﻫﺮﺓ -ﺍﻟﻨﺎﺷ�ﺮ: ﺩﺍﺭ ﺍﻟﻜﺘ�ﺐ ﺍﻟﻌﻠﻤﻴ�ﺔ , ﻣﻜﺘﺒ�ﺔ ﺍﻟﻤﺘﻨﺒ�ﻲ ﻫـ  912ﺍﻟﻮﻓﺎﺓ  ﺍﻟﻤﺆﻟﻒ: ﻋﺒﺪﷲ ﺑﻦ ﺍﻟﺰﺑﻴﺮ ﺃﺑﻮ ﺑﻜﺮ ﺍﻟﺤﻤﻴﺪﻱ
 (  175ﺡ ) 1/971( ﺍﻟﻤﻌﺠﻢ ﺍﻷﻭﺳﻂ 152ﺡ ) 1/ 152ﻦ ﺍﻟﺠﻌﺪ (  ﻣﺴﻨﺪ ﺍﺑ4202ﺡ ) 4/12ﻣﺴﻨﺪ ﺃﺑﻲ ﻳﻌﻠﻰ 
 (09)
ﻧﺴ�ﺎﺅﻛﻢ ﴿ﻓﺄﻧﺰﻝ ﷲ  ﺍﻵﻳ�ﺔ ،ﺷ�ﻴﺌﺎً ﻓﻠ�ﻢ ﻳ�ﺮﺩ ﻋﻠﻴ�ﻪ  (383F283)ﺣﻮﻟ�ﺖ ﺭﺣﻠ�ﻲ ﺍﻟﻠﻴﻠ�ﺔ: ﻗﺎﻝ  ؟«ﻭﻣﺎ ﺃﻫﻠﻜﻚ  »: ﻗﺎﻝ،ﻫﻠﻜﺖ
 ﴾ﺣﺮﺙ ﻟﻜﻢ ﻓﺄﺗﻮﺍ ﺣﺮﺛﻜﻢ ﺃﻧﻰ ﺷﺌﺘﻢ
 .« (483F383)ﺃﻗﺒﻞ ﻭﺃﺩﺑﺮ ﻭﺍﺗﻖ ﺍﻟﺪﺑﺮ ﻭﺍﻟﺤﻴﻀﺔ » 
 »ﺃﺑﻲ ﺳﻌﻴﺪ ﺍﻟﺨ�ﺪﺭﻱ:  ﺍﺑﻦ ﻣﺮﺩﻭﻳﻪ ﻣﻦ ﻁﺮﻳﻖ ﺯﻳﺪ ﺑﻦ ﺃﺳﻠﻢ ﻋﻦ ﻋﻄﺎء ﺑﻦ ﻳﺴﺎﺭﻋﻦﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮ ﻭﺃﺑﻮ ﻳﻌﻠﻲ ﻭ .041
 .«  (583F483) ﺍﻵﻳﺔ - ﴾ﻧﺴﺎﺅﻛﻢ ﺣﺮﺙ ﻟﻜﻢ ﴿ﻓﺄﻧﺰﻟﺖ: ،ﻓﺄﻧﻜﺮ ﺍﻟﻨﺎﺱ ﻋﻠﻴﻪ ﺫﻟﻚ،ﺃﻥ ﺭﺟﻼ ًﺃﺗﻰ ﺍﻣﺮﺃﺗﻪ ﻓﻲ ﺩﺑﺮﻫﺎ
   «(683F583)ﺃﻧﺰﻟﺖ ﻫﺬﻩ ﺍﻵﻳﺔ ﻓﻲ ﺇﺗﻴﺎﻥ ﺍﻟﻨﺴﺎء ﻓﻲ ﺃﺩﺑﺎﺭﻫﻦ »: ﻗﺎﻝﺍﺑﻦ ﻋﻤﺮ  ﻭﺃﺧﺮﺝ ﺍﻟﺒﺨﺎﺭﻱ ﻋﻦ .141
 ﴾ﻧﺴﺎﺅﻛﻢ ﺣﺮﺙ ﻟﻜﻢ﴿ :�ﺇﻧﻤﺎ ﺃﻧﺰﻟﺖ ﻋﻠﻰ ﺭﺳﻮﻝ ﷲ  »: ﻗﺎﻝﻓﻲ ﺍﻷﻭﺳﻂ ﺑﺴﻨﺪ ﺟﻴﺪ ﻋﻨﻪ ﻭﺃﺧﺮﺝ ﺍﻟﻄﺒﺮﺍﻧﻲ  .241
  .«(783F683)ﺭﺧﺼﺔ ﻓﻲ ﺇﺗﻴﺎﻥ ﺍﻟﺪﺑﺮ
ﻓ�ﺄﻧﺰﻝ ،ﻓ�ﺄﻧﻜﺮ ﺫﻟ�ﻚ ﺍﻟﻨﺎﺱ،�ﺑﺮﻫ�ﺎ ﻓ�ﻲ ﺯﻣ�ﻦ ﺭﺳ�ﻮﻝ ﷲ ﺩﺃﻥ ﺭﺟﻼ ًﺃﺻ�ﺎﺏ ﺍﻣ�ﺮﺃﺓ ﻓ�ﻲ "ﻭﺃﺧﺮﺝ ﺃﻳﻀﺎ ًﻋﻨﻪ  .341
 .« (883F783)﴾ﻧﺴﺎﺅﻛﻢ ﺣﺮﺙ ﻟﻜﻢ﴿ :ﷲ
ﺇﻥ ﺍﺑ�ﻦ ﻋﻤ�ﺮ ﻭﷲ  ﻳﻐﻔ�ﺮ ﻟ�ﻪ َﻭِﻫ�َﻢ ﺇﻧﻤ�ﺎ ﻛ�ﺎﻥ ﺃﻫ�ﻞ ﻫ�ﺬﺍ   » :ﻗ�ﺎﻝﻭﺃﺧﺮﺝ ﺃﺑﻮ ﺩﺍﻭﺩ ﻭﺍﻟﺤﺎﻛﻢ ﻋﻦ ﺍﺑﻦ ﻋﺒﺎﺱ  .441
ﻛﺎﻧﻮﺍ ﻳﺮﻭﻥ ﻟﻬﻢ ﻓﻀﻼ ًﻋﻠﻴﻬﻢ ﻓ�ﻲ ،ﻣﻊ ﻫﺬﺍ ﺍﻟﺤﻲ ﻣﻦ ﻳﻬﻮﺩ ﻭﻫﻢ ﺃﻫﻞ ﻛﺘﺎﺏ،ﺍﻟﺤﻲ ﻣﻦ ﺍﻷﻧﺼﺎﺭ ﻭﻫﻢ ﺃﻫﻞ ﻭﺛﻦ
ﻣ���ﺮ ﺃﻫ���ﻞ ﺍﻟﻜﺘ���ﺎﺏ ﺃﻧﻬ���ﻢ ﻻ ﻳ���ﺄﺗﻮﻥ ﺍﻟﻨﺴ���ﺎء ﺇﻻ ﻋﻠ���ﻰ ﺃﻭﻛ���ﺎﻥ ﻣ���ﻦ ،ﻓﻜ���ﺎﻧﻮﺍ ﻳﻘﺘ���ﺪﻭﻥ ﺑﻜﺜﻴ���ﺮ ﻣ���ﻦ ﻓﻌﻠﻬﻢ،ﺍﻟﻌﻠﻢ
ﻭﻛﺎﻥ ﻫ�ﺬﺍ ﺍﻟﺤ�ﻲ ﻣ�ﻦ ،ﻭﻛ�ﺎﻥ ﻫ�ﺬﺍ ﺍﻟﺤ�ﻲ ﻣ�ﻦ ﺍﻷﻧﺼ�ﺎﺭ ﻗ�ﺪ ﺍﺧ�ﺬﻭﺍ ﺑ�ﺬﻟﻚ،ﺍﻟﻤﺮﺃﺓ ﻭﺫﻟﻚ ﺃﺳﺘﺮ ﻣﺎ ﺗﻜ�ﻮﻥ،(983F883)ﺣﺮﻑ
ﻓﻠﻤﺎ ﻗ��ﺪﻡ ﺍﻟﻤﻬ��ﺎﺟﺮﻭﻥ ،ﻗ��ﺮﻳﺶ ﻳﺸ��ﺮﺣﻮﻥ ﺍﻟﻨﺴ��ﺎء ﺷ��ﺮﺣﺎ ًﻭﻳﺘﻠ��ﺬﺫﻭﻥ ﻣ��ﻨﻬﻦ ﻣﻘ��ﺒﻼﺕ ﻭﻣ��ﺪﺑﺮﺍﺕ ﻭﻣﺴ��ﺘﻠﻘﻴﺎﺕ
ﺇﻧﻤ�ﺎ ﻛﻨ�ﺎ ﻧ�ﺆﺗﻰ  ﻗﺎﻟ�ﺖ:ﺍﻟﻤﺪﻳﻨﺔ ﺗﺰﻭﺝ ﺭﺟﻞ ﻣﻨﻬﻢ ﺍﻣﺮﺃﺓ ﻣﻦ ﺍﻷﻧﺼﺎﺭ ﻓﺬﻫﺐ ﻳﺼﻨﻊ ﺑﻬﺎ ﺫﻟ�ﻚ ﻓﺄﻧﻜﺮﺗ�ﻪ ﻋﻠﻴ�ﻪ  ﻭ
،  ﴾ﻧﺴﺎﺅﻛﻢ ﺣﺮﺙ ﻟﻜﻢ ﻓﺄﺗﻮﺍ ﺣﺮﺛﻜﻢ ﺃﻧﻰ ﺷﺌﺘﻢ﴿ :ﻓﺄﻧﺰﻝ ﷲ،�ﻓﺒﻠﻎ ﺫﻟﻚ ﺭﺳﻮﻝ ﷲ ،ﻤﺎﻋﻠﻰ ﺣﺮﻑ ﻓﺴﺮﻯ ﺃﻣﺮﻫ
   .«(093F983)ﺃﻱ ﻣﻘﺒﻼﺕ ﻭﻣﺪﺑﺮﺍﺕ ﻭﻣﺴﺘﻠﻘﻴﺎﺕ ﻳﻌﻨﻲ ﺑﺬﻟﻚ ﻣﻮﺿﻊ ﺍﻟﻮﻟﺪ
ﻭﻛﺄﻥ ﺣﺪﻳﺚ ﺃﺑ�ﻲ ،ﺍﻟﺴﺒﺐ ﺍﻟﺬﻱ ﺫﻛﺮﻩ ﺍﺑﻦ ﻋﻤﺮ ﻓﻲ ﻧﺰﻭﻝ ﺍﻵﻳﺔ ﻣﺸﻬﻮﺭ:ﺍﻟﺤﺎﻓﻆ ﺑﻦ ﺣﺠﺮ ﻓﻲ ﺷﺮﺡ ﺍﻟﺒﺨﺎﺭﻱﻗﺎﻝ 
 ﺍﺑﻦ ﻋﻤﺮ ﻓﻮﻫﻤﻪ ﻓﻴﻪ.ﻭﺑﻠﻐﻪ ﺣﺪﻳﺚ ،ﺳﻌﻴﺪ ﻟﻢ ﻳﺒﻠﻎ ﺍﺑﻦ ﻋﺒﺎﺱ
 
 [ ﺗﻌﻠﻴﻖ]
 .ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﺳﺒﻌﺔ ﺁﺛﺎﺭ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ 
 ﺇﺫﺍ ﺟﺎﻣﻌﻬﺎ ﻣﻦ ﺍﻟﺨﻠﻒ ﺟﺎء ﺍﻟﻮﻟﺪ ﺃﺣﻮﻝ. : ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﻗﻮﻝ ﺍﻟﻴﻬﻮﺩ :ﺍﻷﻭﻝ
 ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﻋﻤﺮ ﺑﻦ ﺍﻟﺨﻄﺎﺏ ﻋﻨﺪﻣﺎ ﺟﺎﻣﻊ ﺍﻣﺮﺃﺗﻪ ﻣﻦ ﺍﻟﺨﻠﻒ ﻓﻲ ﺍﻟﻘﺒﻞ. :ﺍﻟﺜﺎﻧﻲ
ﻭﺫﻛ�ﺮ ﺍﻟﺤ�ﺎﻓﻆ ﺍﺑ�ﻦ ﺣﺠ�ﺮ  .ﺑﻲ ﺳﻌﻴﺪ ﻭﺍﺑﻦ ﻋﻤﺮ ﻓ�ﻲ ﺍﻟﺮﺧﺼ�ﺔ ﻓ�ﻲ ﺇﺗﻴ�ﺎﻥ ﺍﻟﻨﺴ�ﺎء ﻓ�ﻲ ﺃﺩﺑ�ﺎﺭﻫﻦﻋﻦ ﺃ :ﺍﻟﺜﺎﻟﺚ ﻭﺍﻟﺮﺍﺑﻊ ﻭﺍﻟﺨﺎﻣﺲ ﻭﺍﻟﺴﺎﺩﺱ
ﺮ ﻻ ﻭﺗﺄﻭﻟ��ﻪ ﻛﺜﻴ�ﺮﻭﻥ ﺑﺄﻧ��ﻪ ﺇﺑﺎﺣ�ﺔ ﻟﻠﺠﻤ��ﺎﻉ ﻓ�ﻲ ﺍﻟ��ﺪﺑ ،ﺭﻭﺍﻳ�ﺎﺕ ﻋ��ﺪﺓ ﻋ�ﻦ ﺍﺑ��ﻦ ﻋﻤ�ﺮ ﻓ��ﻲ ﺃﻥ ﺍﻵﻳ�ﺔ ﻧﺰﻟ��ﺖ ﻓ�ﻲ ﺇﺗﻴ��ﺎﻥ ﺍﻟﻨﺴ�ﺎء ﻓ��ﻲ ﺃﺩﺑ�ﺎﺭﻫﻦ
ﺩ ﻋﻨ�ﻪ ﻛ�ﺬﻟﻚ ﻋ�ﺪﻡ ﺍﻟﺮﺧﺼ�ﺔ ﻓ�ﻲ ﺫﻟ�ﻚ ﻋﻠ�ﻰ ﻣ�ﺎ ﺫﻛ�ﺮﻩ ﻭﻭﺭ ،ﻭﺍﻟﻘﻮﻝ ﺑﺄﻥ ﺳﺒﺐ ﻧﺰﻭﻝ ﺍﻵﻳﺔ ﺍﻹﺗﻴﺎﻥ ﻓﻲ ﺍﻟﺪﺑﺮ ﻣﺸﻬﻮﺭ ﻋﻦ ﺍﺑﻦ ﻋﻤ�ﺮ،ﺍﻟﻘﺒﻞ
ﻭﻣ�ﺎ : ﻘ�ﺎﻝﻟﻪ: ﻳﺎ ﺃﺑﺎ ﻋﺒﺪ ﺍﻟﺮﺣﻤﻦ، ﺇﻧﺎ ﻧﺸﺘﺮﻱ ﺍﻟﺠﻮﺍﺭﻱ ﺃﻓ�ﻨﺤﻤﺾ ﻟﻬ�ﻦ؟ ﻓﻘﺎﻝ ﺳﻌﻴﺪ ﺑﻦ ﻳﺴﺎﺭ: ﺃﻧﻪ ﺳﺄﻝ ﺍﺑﻦ ﻋﻤﺮ ﻓﻋﻦ   :ﺍﺑﻦ ﻛﺜﻴﺮ ﺍﻹﻣﺎﻡ
 .(193F093)ﻣﺴﻠﻢ: ﻗﺎﻝ ﺃﻭ-ﺍﺑﻦ ﻋﻤﺮ: ﺃﻑ! ﺃﻑ! ﺃﻳﻔﻌﻞ ﺫﻟﻚ ﻣﺆﻣﻦ ﻘﺎﻝ ﺍﻟﺘﺤﻤﻴﺾ؟ ﻓﺬﻛﺮ ﻟﻪ ﺍﻟﺪﺑﺮ. ﻓ
ﺍﺑ�ﻦ ﻋﺒ�ﺎﺱ ﻋﻠ�ﻰ ﺍﺑ�ﻦ ﻋﻤ�ﺮ ﺗﺄﻭﻳﻠ�ﻪ ﻟﻶﻳ�ﺔ ﻭﺇﺛﺒ�ﺎﺕ ﺃﻥ ﺍﻵﻳ�ﺔ ﻧﺰﻟ�ﺖ ﻓ�ﻲ ﺇﺗﻴ�ﺎﻥ ﺍﻟﻨﺴ�ﺎء ﻣ�ﻦ ﺃﺩﺑ�ﺎﺭﻫﻦ ﻟﻜ�ﻦ ﻓ�ﻲ ﻣﻮﺿ�ﻊ ﻓ�ﻲ ﺇﻧﻜ�ﺎﺭ  :ﺍﻟﺴ�ﺎﺑﻊ
َﺳﺄَْﻟُﺖ َﺣْﻔَﺼﺔ َﺑِْﻨَﺖ َﻋْﺒِﺪ ﺍﻟﺮﱠ ْﺣَﻤِﻦ ﻫَُﻮ ﺍْﺑُﻦ ﺃَﺑِﻲ ﺑَْﻜٍﺮ، ﻗُْﻠ�ُﺖ ﻟَﻬ�َﺎ: ﺇِﻧﱢ�ﻲ ﺃُِﺭﻳ�ُﺪ : ﻗﺎﻝﻭﻳﻮﺍﻓﻘﻪ ﻣﺎ ﺃﺧﺮﺟﻪ ﺍﻹﻣﺎﻡ ﺍﻟﺪﺍﺭﻣﻲ َﻋِﻦ ﺍْﺑِﻦ َﺳﺎﺑٍِﻂ، ،ﺍﻟﺤﺮﺙ
 _______________
 ﺑﻴﺮﻭﺕ ﺍﻟﻨﺎﺷﺮ: ﺩﺍﺭ ﺍﻟﻜﺘﺐ ﺍﻟﻌﻠﻤﻴﺔ ( 852/ 8ﻫﺬﻩ ﻛﻨﺎﻳﺔ ﻋﻦ ﺇﺗﻴﺎﻥ ﺍﻟﻨﺴﺎء ﻣﻦ ﺍﻟﺨﻠﻒ ﻟﻜﻦ ﻓﻲ ﺍﻟﻘﺒﻞ ﻟﻴﺲ ﻓﻲ ﺍﻟﺪﺑﺮﺍﻧﻈﺮ ﻣﻌﻨﺎﻩ ﻓﻲ ﺗﺤﻔﺔ ﺍﻷﺣﻮﺫﻱ )   (383)
 ﺡ 01/001( ﻭﻗ��ﺎﻝ: ﺣﺴ��ﻦ ﻏﺮﻳ��ﺐ ﺍﻷﺣﺎﺩﻳ��ﺚ ﺍﻟﻤﺨﺘ��ﺎﺭﺓ  0892ﺡ ) 5/ 612ﺍﻟﺘﺮﻣ��ﺬﻱ  ( ﺳ��ﻨﻦ7798ﺡ )   5/ 413ﺳ��ﻨﻦ ﺍﻟﻨﺴ��ﺎﺋﻲ ﺍﻟﻜﺒ��ﺮﻯ   2/  793ﺗﻔﺴ��ﻴﺮ ﺍﺑ��ﻦ ﺟﺮﻳ��ﺮ  (483)
ﺩﺍﺭ ﺍﻟﻨﺸ�ﺮ: ﻣﻜﺘﺒ�ﺔ ﺍﻟﻨﻬﻀ�ﺔ  ﺍﺳﻢ ﺍﻟﻤﺤﻘﻖ: ﻋﺒﺪ ﺍﻟﻤﻠﻚ ﺑ�ﻦ ﻋﺒ�ﺪ ﷲ ﺑ�ﻦ ﺩﻫ�ﻴﺶ. ﺗﺄﻟﻴﻒ:ﺍﻟﺤﺎﻓﻆ ﺃﺑﻮ ﻋﺒﺪ ﷲ ﻣﺤﻤﺪ ﺑﻦ ﻋﺒﺪ ﺍﻟﻮﺍﺣﺪ ﺑﻦ ﺃﺣﻤﺪ ﺍﻟﺤﻨﺒﻠﻲ ﺍﻟﻤﻘﺪﺳﻲ ﺍﻟﻤﺸﻬﻮﺭ ﺑﺎﻟﻀﻴﺎء ﺍﻟﻤﻘﺪﺳﻲ
( ﺳ�ﻨﻦ ﺍﻟﺒﻴﻬﻘ�ﻲ ﺍﻟﻜﺒ�ﺮﻯ 3072ﺡ ) 1/792( ﻣﺴ�ﻨﺪ ﺃﺣﻤ�ﺪ    2024ﺡ ) 9/615( ﺻﺤﻴﺢ ﺍﺑﻦ ﺣﺒﺎﻥ  69ﺍﻟﻄﺒﻌﺔ: ﺍﻷﻭﻟﻰ. ) 0141ﺳﻨﺔ ﺍﻟﻨﺸﺮ:  ﻤﻜﺮﻣﺔ.ﻣﺪﻳﻨﺔ ﺍﻟﻨﺸﺮ: ﻣﻜﺔ ﺍﻟ ﺍﻟﺤﺪﻳﺜﺔ.
ﻭﻛﻼﻫﻤ�ﺎ ﻗ�ﺎﻝ ( ﻗﻠﺖ: ﻓﻲ ﺇﺳﻨﺎﺩﻩ ﻛﻼ ﻣﻦ ﻳﻌﻘﻮﺏ ﺍﻟﻘﻤﻲ ﻭﺟﻌﻔﺮ ﺑﻦ ﺃﺑﻲ ﺍﻟﻤﻐﻴ�ﺮﺓ 71321ﺡ )  21/01( ﺍﻟﻤﻌﺠﻢ ﺍﻟﻜﺒﻴﺮ 6372ﺡ )  5/121( ﻣﺴﻨﺪ ﺃﺑﻲ ﻳﻌﻠﻰ 30931ﺡ )   7/ 891
 .191/8ﺍﻟﺤﺎﻓﻆ ﻋﻨﻪ ﻓﻲ ﺍﻟﺘﻘﺮﻳﺐ:ﺻﺪﻭﻕ ﻳﻬﻢ ﻭﺻﺤﺤﻪ ﺍﻟﺤﺎﻓﻆ ﻓﻲ ﺍﻟﻔﺘﺢ 
( ﻭﻫﻮ ﺣﺪﻳﺚ ﻣﻌﻠﻮﻝ ﺃﻋﻠﻪ ﺃﺑﻮ ﺣ�ﺎﺗﻢ ﻗ�ﺎﻝ ﺍﺑ�ﻦ ﺃﺑ�ﻲ  3011ﺡ )  453  2( ﻣﺴﻨﺪ ﺃﺑﻲ ﻳﻌﻠﻰ/6504ﺡ )   3/04ﻋﻦ ﻋﻄﺎء ﻣﺮﺳﻼ ﺷﺮﺡ ﻣﻌﺎﻧﻲ ﺍﻵﺛﺎﺭ  2/593ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺟﺮﻳﺮ  (583)
ﻓ�ﻲ ﻗﻮﻟ�ﻪ ﻋ�ﺰ   �ﻋﺒﺪ ﷲ  ﺑﻦ ﻋﺒﺪ ﺍﻟﺤﻜﻢ ﻋﻦ ﺃﺑﻲ ﺑﻜﺮ ﺑﻦ ﺃﺑﻲ ﺃﻭﻳﺲ ﻋﻦ ﺳﻠﻴﻤﺎﻥ ﺑﻦ ﺑﻼﻝ ﻋﻦ ﺯﻳﺪ ﺑﻦ ﺃﺳﻠﻢ ﻋﻦ ﺍﺑﻦ ﻋﻤ�ﺮ ﻋ�ﻦ ﺍﻟﻨﺒ�ﻲ ﺣﺎﺗﻢ:ﺳﺄﻟﺖ ﺃﺑﻲ ﻋﻦ ﺣﺪﻳﺚ ﺭﻭﺍﻩ ﻟﻨﺎ ﻣﺤﻤﺪ ﺑﻦ 
ﺎﻝ  ﺃﺑ�ﻲ ﻫ�ﺬﺍ ـ ﻓﻲ ﺫﻟﻚ ﻗ�  �ﻗﺎﻝ ﺃﺑﻲ: ﺭﻭﺍﻩ ﻋﺒﺪ ﷲ  ﺑﻦ ﻧﺎﻓﻊ ﺍﻟﺼﺎﺋﻎ ﻋﻦ ﺩﺍﻭﺩ ﺑﻦ ﻗﻴﺲ ﻋﻦ ﺯﻳﺪ ﺑﻦ ﺃﺳﻠﻢ ﻋﻦ ﻋﻄﺎء ﺑﻦ ﻳﺴﺎﺭ ﻋﻦ ﺃﺑﻲ ﺳﻌﻴﺪ ﻋﻦ ﺍﻟﻨﺒﻲ  (: ﻧﺴﺎﺅﻛﻢ ﺣﺮﺙ ﻟﻜﻢ )ﻭﺟﻞ 
ﻓﻲ ﺍﻟﺮﺧﺼﺔ ﻓﻠﻮ ﻛﺎﻥ ﻋﻨ�ﺪ ﺯﻳ�ﺪ ﺑ�ﻦ ﺃﺳ�ﻠﻢ  (: ﻧﺴﺎﺅﻛﻢ ﺣﺮﺙ ﻟﻜﻢ )ﺃﺷﺒﻪ،ﻭﻫﺬﺍ ﺍﻳﻀﺎ ﻣﻨﻜﺮ ﻭﻫﻮ ﺃﺷﺒﻪ ﻣﻦ ﺣﺪﻳﺚ ﺍﺑﻦ ﻋﻤﺮ،ﻷﻥ ﺍﻟﻨﺎﺱ ﺃﻗﺒﻠﻮﺍ ﻗﺒﻞ ﻧﺎﻓﻊ ﻓﻴﻤﺎ ﺣﻜﻰ ﻋﻦ ﺍﺑﻦ ﻋﻤﺮ ﻓﻲ ﻗﻮﻟﻪ 
ﺍﻟﻤﺆﻟ�ﻒ/ ﺍﻟﺤ�ﺎﻓﻆ ﺃﺑ�ﻲ ﻋﺒ�ﺪ ﷲ ﻣﺤﻤ�ﺪ ﺑ�ﻦ   804  1ﺍﻧﻈﺮ ﻋﻠﻞ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ / ﻋﻦ ﺍﺑﻦ ﻋﻤﺮ ﻟﻜﺎﻧﻮﺍ ﻻ ﻳﻮﻟﻌﻮﻥ ﺑﻨﺎﻓﻊ ﻭﺃﻭﻝ ﻣﺎ ﺭﺃﻳﺖ ﺣﺪﻳﺚ ﺍﺑﻦ ﻋﺒﺪ ﺍﻟﺤﻜﻢ ﺍﺳﺘﻐﺮﺑﻨﺎﻩ ﺛﻢ ﺗﺒﻴﻦ ﻟﻲ ﻋﻠﺘﻪ
ﺗﻘ�ﺪﻳﻢ:  ﺗﺤﻘﻴﻖ: ﺳﺎﻣﻲ ﺑﻦ ﻣﺤﻤﺪ ﺑ�ﻦ ﺟ�ﺎﺩ ﷲ ﺍﻟﻄﺒﻌﺔ: ﺍﻷﻭﻟﻰ 1ﻋﺪﺩ ﺍﻷﺟﺰﺍء/  ﻡ3002 -ﻫـ 3241 -ﺍﻟﺴﻌﻮﺩﻳﺔ/ ﺍﻟﺮﻳﺎﺽ  -ﺩﺍﺭ ﺍﻟﻨﺸﺮ: ﺃﺿﻮﺍء ﺍﻟﺴﻠﻒ  ﺃﺣﻤﺪ ﺑﻦ ﻋﺒﺪ ﺍﻟﻬﺎﺩﻱ ﺍﻟﻤﻘﺪﺳﻲ
 ﻋﺒﺪ ﷲ ﺑﻦ ﻋﺒﺪ ﺍﻟﺮﺣﻤﻦ ﺍﻟﺴﻌﺪ
ﻛﺎﻥ ﺑﻦ ﻋﻤﺮ ﺭﺿﻲ ﷲ ﻋﻨﻬﻤﺎ ﺇﺫﺍ ﻗﺮﺃ   :»( ﻭﻟﻜﻦ ﻟﻴﺲ ﺑﻬﺬﺍ ﺍﻟﻠﻔﻆ ﺍﻟﺬﻱ ﺫﻛﺮﻩ ﺍﻟﻤﺼﻨﻒ ﺇﻧﻤﺎ ﻫﻮ ﻋﻦ ﻧﺎﻓﻊ ﻗﺎﻝ 3524ﺡ )  4/ 5461ﺻﺤﻴﺢ ﺍﻟﺒﺨﺎﺭﻱ  2/493ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ  (683)
  « ﻗﺎﻝ ﺃﻧﺰﻟﺖ ﻓﻲ ﻛﺬﺍ ﻭﻛﺬﺍﺍﻟﻘﺮﺁﻥ ﻟﻢ ﻳﺘﻜﻠﻢ ﺣﺘﻰ ﻳﻔﺮﻍ ﻣﻨﻪ،ﻓﺄﺧﺬﺕ ﻋﻠﻴﻪ ﻳﻮﻣﺎ ﻓﻘﺮﺃ ﺳﻮﺭﺓ ﺍﻟﺒﻘﺮﺓ ﺣﺘﻰ ﺍﻧﺘﻬﻰ ﺇﻟﻰ ﻣﻜﺎﻥ ﻗﺎﻝ: ﺗﺪﺭﻱ ﻓﻴﻤﺎ ﺃﻧﺰﻟﺖ؟ ﻗﻠﺖ: ﻻ 
  2/057( ﺭﻭﺍﻩ ﻋﻦ ﺷﻴﺨﻪ ﻋﻠﻲ ﺑﻦ ﺳﻌﻴﺪ ﺍﻟﺮﺍﺯﻱ ﻗﺎﻝ  ﺍﻟﺪﺍﺭﻗﻄﻨﻲ:ﺣﺪﺙ ﺑﺄﺣﺎﺩﻳﺚ ﻻ ﻳﺘﺎﺑﻊ ﻋﻠﻴﻬﺎ ﺍﻧﻈﺮ ﺗﺬﻛﺮﺓ ﺍﻟﺤﻔﺎﻅ 7283ﺡ )  4/441ﺍﻟﻤﻌﺠﻢ ﺍﻷﻭﺳﻂ  (783)
ﺎﺕ ﻭﺑﺎﻗﻲ ﺍﻹﺳﻨﺎﺩ ﺛﻘﺎﺕ ﻗﺎﻝ ﺍﻟﻄﺒﺮﺍﻧﻲ: ﻟﻢ ﻳﺮﻭﻩ ﻋﻦ ﺍﺑ�ﻦ ﺃﺑ�ﻲ ( ﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ ﻣﺤﻤﺪ ﺑﻦ ﻋﻠﻰ ﺍﻟﺼﺎﺋﻎ ﺷﻴﺦ ﺍﻟﻄﺒﺮﺍﻧﻲ ﺫﻛﺮﻩ ﺍﺑﻦ ﺣﺒﺎﻥ ﻓﻲ ﺍﻟﺜﻘ 8926ﺡ ) 6/242ﺍﻟﻤﻌﺠﻢ ﺍﻷﻭﺳﻂ  (883)
 ﺫﺋﺐ ﺇﻻ ﺃﺑﻮ ﺻﻔﻮﺍﻥ،ﻭﺃﺑﻮ ﺻﻔﻮﺍﻥ ﻫﺬﺍ ﻫﻮ ﻋﺒﺪ ﷲ  ﺑﻦ ﺳﻌﻴﺪ ﺑﻦ ﻋﺒﺪ ﺍﻟﻤﻠﻚ ﺳﻤﺎﻩ ﻓﻲ ﺍﻟﺮﻭﺍﻳﺔ ﻗﺎﻝ ﺍﻟﺤﺎﻓﻆ ﻓﻲ ﺍﻟﺘﻘﺮﻳﺐ: ﺛﻘﺔ. 
 ﻗﺎﻝ ﺍﻟﻘﺎﺿﻲ ﻋﻴﺎﺽ:ﻋﻠﻰ ﺣﺮﻑ ﺃﻱ:ﻋﻠﻰ ﺟﺎﻧﺐ ﻏﻴﺮ ﻣﺴﺘﻠﻘﻴﺔ ﻭﻻ ﻣﺠﻴﺒﺔ   (983)
 ﺩﺍﺭ ﺍﻟﻨﺸﺮ: ﺍﻟﻤﻜﺘﺒﺔ ﺍﻟﻌﺘﻴﻘﺔ ﻭﺩﺍﺭ ﺍﻟﺘﺮﺍﺙ( 881/ 1ﻵﺛﺎﺭ )ﻣﺸﺎﺭﻕ ﺍﻷﻧﻮﺍﺭ ﻋﻠﻰ ﺻﺤﺎﺡ ﺍ 
( ﻭﻗﺎﻝ:  ﻫﺬﺍ ﺣﺪﻳﺚ ﺻﺤﻴﺢ ﺍﻹﺳﻨﺎﺩ ﻋﻠﻰ ﺷﺮﻁ ﻣﺴﻠﻢ ﻭﻟﻢ ﻳﺨﺮﺟﺎﻩ ﺑﻬﺬﻩ ﺍﻟﺴﻴﺎﻗﺔ ﺇﻧﻤﺎ ﺍﺗﻔﻘﺎ ﻋﻠﻰ ﺣﺪﻳﺚ  1972ﺡ ) 2/212( ﻣﺴﺘﺪﺭﻙ ﺍﻟﺤﺎﻛﻢ 4612ﺡ )  2/942ﺳﻨﻦ ﺃﺑﻲ ﺩﺍﻭﺩ  (093)
 (  58831ﺡ ) 7/591ﺮﻯ ﻣﺤﻤﺪ ﺑﻦ ﺍﻟﻤﻨﻜﺪﺭ ﻋﻦ ﺟﺎﺑﺮ ﻓﻲ ﻫﺬﺍ ﺍﻟﺒﺎﺏ ﺳﻨﻦ ﺍﻟﺒﻴﻬﻘﻲ ﺍﻟﻜﺒ
 (795/ 1ﺍﺑﻦ ﻛﺜﻴﺮ ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﻛﺜﻴﺮ )   (193)
 (19)
 
 ﻘﺎﻟﺖ:ﺃَْﺳﺄَﻟُِﻚ َﻋْﻦ ﺇِْﺗﻴَﺎِﻥ ﺍﻟﻨﱢَﺴﺎِء ﻓِﻲ ﺃَْﺩﺑَﺎِﺭِﻫﻦﱠ . ﻓَ : ﻗﺎﻝَﺳْﻞ ﻳَﺎ ﺍْﺑَﻦ ﺃَِﺧﻲ َﻋﻤﱠ ﺎ ﺑََﺪﺍ ﻟََﻚ.  ﻗﺎﻟﺖ:ْﻥ ﺃَْﺳﺄَﻟَِﻚ َﻋْﻦ َﺷْﻲٍء َﻭﺃَﻧَﺎ ﺃَْﺳﺘَْﺤﻴِﻲ ﺃَْﻥ ﺃَْﺳﺄَﻟَِﻚ َﻋْﻨﻪُ؟ ﺃَ 
ْﻧَﺼﺎُﺭ َﻻ ﺗَُﺠﺒﱢﻲ، َﻭَﻛﺎﻧَِﺖ ﺍْﻟُﻤﻬَﺎِﺟُﺮﻭَﻥ ﺗَُﺠﺒﱢﻲ، ﻓَﺘََﺰﻭﱠ َﺝ َﺭُﺟٌﻞ ِﻣ�َﻦ ﺍْﻟُﻤﻬ�َﺎِﺟِﺮﻳَﻦ ﺍْﻣ�َﺮﺃَﺓ ًِﻣ�َﻦ َﻛﺎﻧَِﺖ ﺍْﻷَ  ﻗﺎﻟﺖ:َﺳﻠََﻤﺔَ َﺭِﺿَﻲ ﷲﱠ  َُﻋْﻨﻬَﺎ،  ﺃﻡ َﺣﺪﱠ ﺛَْﺘﻨِﻲ 
 َﻋﻠَْﻴ�ِﻪ َﻭَﺳ�ﻠﱠَﻢ ﺍْﺳ�ﺘَْﺤﻴَِﺖ ﺍْﻷَْﻧَﺼ�ﺎِﺭﻳﱠﺔ َُﺳﻠََﻤﺔ،َ ﻓََﺬَﻛَﺮْﺕ َﺫﻟَِﻚ ﻟَﻬَﺎ، ﻓَﻠَﻤﱠ �ﺎ ﺃَْﻥ َﺟ�ﺎَء ﺍﻟﻨﱠﺒ�ِﻲﱡ َﺻ�ﻠﱠﻰ ﷲُ  ﺃﻡ ﺍْﻷَْﻧَﺼﺎِﺭ، ﻓََﺠﺒﱠﺎﻫَﺎ، ﻓَﺄَﺑَِﺖ ﺍْﻷَْﻧَﺼﺎِﺭﻳﱠﺔ،ُ ﻓَﺄَﺗَْﺖ 
ﻧَِﺴﺎُﺅُﻛْﻢ َﺣْﺮٌﺙ ﻟََﻜْﻢ ﻓَﺄْﺗُﻮﺍ َﺣ�ْﺮﺛَُﻜْﻢ ﴿ﻟَﻬَﺎ ﻘﺎﻝ ﻓَُﺪِﻋﻴَْﺖ ﻟَﻪ،ُ ﻓَ « ﺍْﺩُﻋﻮﻫَﺎ ﻟِﻲ»: ﻘﺎﻝَﺳﻠََﻤﺔ َﻟِﻠﻨﱠﺒِﻲﱢ َﺻﻠﱠﻰ ﷲ َُﻋﻠَْﻴِﻪ َﻭَﺳﻠﱠَﻢ ﻓَ  ﺃﻡ َﻭَﺧَﺮَﺟْﺖ، ﻓََﺬَﻛَﺮْﺕ َﺫﻟَِﻚ 
 .(293F193)َﻭﺍﻟﺼﱢ َﻤﺎُﻡ: ﺍﻟﺴﱠ ﺒِﻴُﻞ ﺍْﻟَﻮﺍِﺣﺪ ُ« ِﺻَﻤﺎًﻣﺎ َﻭﺍِﺣًﺪﺍ[ »322]ﺍﻟﺒﻘﺮﺓ:  ﴾ ﺃَﻧﱠﻰ ِﺷْﺌﺘُﻢ ْ
. (393F293)ﻧﺰﻟ�ﺖ ﻓ�ﻲ ﺍﻟﻌ�ﺰﻝ: ﻗ�ﺎﻝ - ﴾ﻓ�ﺄﺗﻮﺍ ﺣ�ﺮﺛﻜﻢ ﺃﻧ�ﻰ ﺷ�ﺌﺘﻢ﴿ -ﻭﺃﺧ�ﺮﺝ ﺍﻟﻮﺍﺣ�ﺪﻱ ﻋ�ﻦ ﺳ�ﻌﻴﺪ ﺑ�ﻦ ﺍﻟﻤﺴ�ﻴﺐ ﺃﻧ�ﻪ ﺳ�ﺌﻞ ﻋ�ﻦ ﻗﻮﻟ�ﻪ  
ﻓﺄﺗﻮﺍ ﴿ﻟﻄﺒ�ﺮﻱ ﻋ�ﻦ ﺳ�ﻌﻴﺪ ﺑ�ﻦ ﺍﻟﻤﺴ�ﻴﺐ:.ﻭﻓ�ﻲ ﺭﻭﺍﻳ�ﺔ ﻋﻨ�ﺪ ﺍﻹﻣ�ﺎﻡ ﺍ(493F393)ﺍﻟﺤ�ﺎﻓﻆ ﻭﺇﺳ�ﻨﺎﺩﻩ ﺿ�ﻌﻴﻒﻗﺎﻝ ،ﻳﻌﻨﻰ ﺇﺑﺎﺣﺔ ﺍﻟﻌﺰﻝ ﻋﻦ ﺍﻟﻨﺴﺎء.ﺍﻧﺘﻬﻲ
 .«(593F493)، ﺇﻥ ﺷﺌﺘﻢ ﻓﺎﻋﺰﻟﻮﺍ، ﻭﺇﻥ ﺷﺌﺘﻢ ﻓﻼ ﺗﻌﺰﻟﻮﺍ﴾ﺣﺮﺛﻜﻢ ﺃﻧﻰ ﺷﺌﺘﻢ
 .(693F593)ﺇﻥ ﺷﺌﺖ ﻓﺎﻋﺰﻝ، ﻭﺇﻥ ﺷﺌﺖ ﻓﻼ ﺗﻌﺰﻝ: ﻗﺎﻝﻭﺭﻭﻯ ﺍﻟﻄﺒﺮﻱ ﺭﺣﻤﻪ ﷲ ﻋﻦ ﺍﺑﻦ ﻋﺒﺎﺱ  
ﺑﻦ ﺣﻤﻴﺪ  ﻭﺟﺎء ﻧﺤﻮ ﺫﻟﻚ ﻣﻦ ﻣﺮﺳﻞ ﺧﺼﻴﻒ ﻋﻦ ﻣﺠﺎﻫﺪ ﺃﺧﺮﺟﻪ ﻋﺒﺪ :ﺍﻟﺤﺎﻓﻆﻗﺎﻝ ﻭﺍﺧﺘﻠﻒ ﺍﻟﺮﻭﺍﻳﺔ ﻋﻦ ﻣﺠﺎﻫﺪ ﺭﺣﻤﻪ ﷲ  
ﻓﺴﺄﻟﻮﺍ ﺍﻟﻨﺒﻲ ﻋﻦ ﺫﻟﻚ.    "ﻳﺠﺘﻨﺒﻮﻥ ﺍﻟﻨﺴﺎء ﻓﻲ ﺍﻟﻤﺤﻴﺾ ﻓﻼ ﻳﺠﺎﻣﻌﻮﻫﻦ ﻓﻲ ﻓﺮﻭﺟﻬﻦ ﻭ ﻳﺄﺗﻮﻧﻬﻢ ﻓﻲ ﺃﺩﺑﺎﺭﻫﻦ"ﻣﻦ ﻁﺮﻳﻘﻪ ﻭﻟﻔﻈﻪ ﻛﺎﻧﻮﺍ 
 ﺧﺼﻴﻒ ﻭﺍﻟﻤﺤﻔﻮﻅ ﻋﻦ ﻣﺠﺎﻫﺪ ﺍﻟﺘﺸﺪﻳﺪ ﻓﻲ ﺫﻟﻚ ﻻ ﺍﻟﺮﺧﺼﺔ.ﻗﺎﻝ ﻫﻜﺬﺍ .ﺍﻵﻳﺔ ﴾ ﻧﺴﺎﺅﻛﻢ ﺣﺮﺙ ﻟﻜﻢ﴿ﻓﺄﻧﺰﻝ ﷲ 
ﻓ�ﻲ ﺳ�ﺒﺐ  ﺍﻟﺮﻭﺍﻳ�ﺎﺕﻲ ﺇﺑﺎﺣ�ﺔ ﺇﺗﻴ�ﺎﻥ ﺍﻟﻨﺴ�ﺎء ﻣ�ﻦ ﺟﻬ�ﺔ ﺍﻟ�ﺪﺑﺮ. ﻭﻗ�ﺪ ﺍﺧﺘﻠﻔ�ﺖ ﻳ�ﺘﻠﺨﺺ ﻣﻤ�ﺎ ﺗﻘ�ﺪﻡ ﻓ�ﻲ ﺳ�ﺒﺐ ﻧ�ﺰﻭﻝ ﻫ�ﺬﻩ ﺍﻵﻳ�ﺔ ﻓ� 
ﻭﻗﻴﻞ ،ﻭﻫﻮ ﻓﻲ ﺻﺤﻴﺢ ﺍﻟﺒﺨﺎﺭﻱ ﻓﻬﺬﺍ ﺍﻟﺴﺒﺐ ﻣﻘﺪﻡ ﻋﻠﻰ ﻏﻴﺮﻩ، ﻭﻗﻴﻞ ﻓﻲ ﺳ�ﺆﺍﻝ ﺃﺣ�ﺪ ﺍﻟﺼ�ﺤﺎﺑﺔ،ﻓﻘﻴﻞ ﻧﺰﻟﺖ ﻓﻲ ﻋﻤﺮ ﺑﻦ ﺍﻟﺨﻄﺎﺏ.ﺍﻟﻨﺰﻭﻝ
 ﻭﻗﻴﻞ ﻓﻲ ﺍﻟﻌﺰﻝ.،ﻓﻨﺰﻟﺖ ﺍﻵﻳﺔ ﻣﺒﻴﺤﺔ،ﻓﻲ ﺗﺤﺮﻳﻢ ﺍﻟﻴﻬﻮﺩ ﺫﻟﻚ
ﺑ�ﺄﻥ ﺍﻵﻳ�ﺔ ﺗ�ﺄﺧﺮ ﻧﺰﻭﻟﻬ�ﺎ ﺣﺘ�ﻰ ﺟ�ﺎﻣﻊ ﻋﻤ�ﺮ ﺯﻭﺟﺘ�ﻪ ﻣ�ﻦ ﺟﻬ�ﺔ ﺩﺑﺮﻫ�ﺎ ﻭﺣﺘ�ﻰ ﺳ�ﺄﻝ ﻘ�ﺎﻝ ﻓﻴ،ﺎﻭﻛﻞ ﻫﺬﻩ ﺍﻵﺛﺎﺭ ﻳﻤﻜﻦ ﺍﻟﺠﻤ�ﻊ ﺑﻴﻨﻬ 
 . �ﺍﻟﺼﺤﺎﺑﺔ ﺍﻟﻨﺒﻲ 
ﻓﻌﻠﻰ ﻓ�ﺮﺽ ﺻ�ﺤﺘﻪ ﻓﻬ�ﻮ ﺗﺄﻭﻳ�ﻞ ﻟﻌﻤ�ﻮﻡ ﺍﻵﻳ�ﺔ ﻻ ﺳ�ﺒﺐ ﻧ�ﺰﻭﻝ ﺍﻵﻳ�ﺔ ،ﺃﻣﺎ ﺍﻟﻌﺰﻝ ﺍﻟﻮﺍﺭﺩ ﻓﻲ ﺭﻭﺍﻳﺔ ﺍﺑ�ﻦ ﻋﺒ�ﺎﺱ ﻭﺭﻭﺍﻳ�ﺔ ﺳ�ﻌﻴﺪ 
 ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ .ﻋﺪﻣﻪ ﺃﻭﻤﻞ ﺃﻭﺿﺎﻉ ﺍﻟﺠﻤﺎﻉ ﻭﻛﺬﻟﻚ ﺍﻟﻌﺰﻝ ﻋﺎﻡ ﻳﺸ "ﺃﻧﻲ ﺷﺌﺘﻢ  "ﻓﻌﻤﻮﻡ ﺍﻵﻳﺔ ﻳﺪﻝ ﻋﻠﻰ ﺟﻮﺍﺯ ﺍﻟﻌﺰﻝ ﻷﻥ ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ 
 
 ] ﺣﻜﻢ ﺇﺗﻴﺎﻥ ﺍﻟﻨﺴﺎء ﻣﻦ ﺍﻟﺪﺑﺮ[
ﻭﺍﻟﻘﻮﻝ ﺑﺎﻟﺠﻮﺍﺯ ﻫﻮ ﻗﻮﻝ ﻟﻢ ﺗﻘﺪﻡ ﺭﺃﻱ ﻋﺒﺪ ﷲ ﺑﻦ ﻋﻤﺮ ﺭﺿﻲ ﷲ ﻋﻨﻪ ﻓﻲ ﺫﻟﻚ ﻭﺃﻧﻪ ﻛﺎﻥ ﻳﺮﻯ ﺟﻮﺍﺯ ﺇﺗﻴﺎﻥ ﺍﻟﻨﺴﺎء ﻣﻦ ﺍﻟﺪﺑﺮ  
 ﺔ ﻭﺃﻧﺎ ﺃﺫﻛﺮ ﻛﻼﻣﻪ ﻫﻨﺎ ﻟﻠﻔﺎﺋﺪﺓ.ﻳﻘﻞ ﺑﻪ ﺃﺣﺪ ﻣﻦ ﺍﻷﺋﻤﺔ ﺍﻷﺭﺑﻌﺔ ﻋﻠﻰ ﻣﺎ ﺫﻛﺮﻩ ﺷﻴﺦ ﺍﻹﺳﻼﻡ ﺍﺑﻦ ﺗﻴﻤﻴ
 ﻭﻋﻠﻰ ﺫﻟﻚ ﻋﺎﻣﺔ ﺃﺋﻤﺔ ﺍﻟﻤﺴﻠﻤﻴﻦ، ﻣﻦ ﺍﻟﺼﺤﺎﺑﺔ �ﺭﺳﻮﻟﻪ  ﺣﺮﺍﻡ ﻓﻲ ﻛﺘﺎﺏ ﷲ ﻭﺳﻨﺔ "ﺍﻟﻮﻁء ﻓﻲ ﺍﻟﺪﺑﺮ"ﺭﺣﻤﻪ ﷲ  ﻗﺎﻝ  
 .[322ﺍﻟﺒﻘﺮﺓ:] ﴾ﻓَﺄْﺗُﻮﺍ َﺣْﺮﺛَُﻜْﻢ ﺃَﻧﱠﻰ ِﺷْﺌﺘُﻢ ﻧَِﺴﺎُﺅُﻛْﻢ َﺣْﺮٌﺙ ﻟَُﻜﻢ ْ ﴿ﻓﻲ ﻛﺘﺎﺑﻪ:ﻗﺎﻝ ﻭﺍﻟﺘﺎﺑﻌﻴﻦ ﻭﻏﻴﺮﻫﻢ، ﻓﺈﻥ ﷲ ﺗﻌﺎﻟﻰ 
ﺃﺣﻮﻝ، ﻓﺴﺄﻝ ﺍﻟﻤﺴﻠﻤﻮﻥ ﻋﻦ ﺫﻟﻚ  ﺃﻥ ﺍﻟﻴﻬﻮﺩ ﻛﺎﻧﻮﺍ ﻳﻘﻮﻟﻮﻥ ﺇﺫﺍ ﺃﺗﻰ ﺍﻟﺮﺟﻞ ﺍﻣﺮﺃﺗﻪ ﻓﻲ ﻗﺒﻠﻬﺎ ﻣﻦ ﺩﺑﺮﻫﺎ ﺟﺎء ﺍﻟﻮﻟﺪ ﻭﻗﺪ ﺛﺒﺖ ﻓﻲ ﺍﻟﺼﺤﻴﺢ،
 .[322ﺍﻟﺒﻘﺮﺓ:]﴾  ﻧَِﺴﺎُﺅُﻛْﻢ َﺣْﺮٌﺙ ﻟَُﻜْﻢ ﻓَﺄْﺗُﻮﺍ َﺣْﺮﺛَُﻜْﻢ ﺃَﻧﱠﻰ ِﺷْﺌﺘُﻢ﴿ﺍﻷﻳﺔ:  ﻓﺄﻧﺰﻝ ﷲ ﻫﺬﻩ �ﺍﻟﻨﺒﻲ 
ﺃﻱ ﻣﻦ ﺃﻳﻦ  "ﺃﻧﻰ ﺷﺌﺘﻢ"ﻭﻫﻮ ﻣﻮﺿﻊ ﺍﻟﻮﻟﺪ  "ﻓﺄﺗﻮﺍ ﺣﺮﺛﻜﻢ"ﺍﻟﺪﺑﺮ،  ﺇﻧﻤﺎ ﻳﺰﺭﻉ ﻓﻲ ﺍﻟﻔﺮﺝ ﻻ ﻓﻲ ﻣﻮﺿﻊ ﺍﻟﺰﺭﻉ، ﻭﺍﻟﻮﻟﺪ "ﺍﻟﺤﺮﺙ"ﻭ
ﻓﻲ ﺇﺗﻴﺎﻥ ﺍﻟﺤﺮﻭﺙ، ﻭﺍﻟﺤﺮﺙ ﺇﻧﻤﺎ  ﻭﻣﻦ ﺩﺑﺮﻫﺎ ﻭﻋﻦ ﻳﻤﻴﻨﻬﺎ ﻭﻋﻦ ﺷﻤﺎﻟﻬﺎ، ﻓﺎﻟ ﺗﻌﺎﻟﻰ ﺳﻤﻰ ﺍﻟﻨﺴﺎء ﺣﺮﺛﺎ،ً ﻭﺇﻧﻤﺎ ﺭﺧﺺ ﺷﺌﺘﻢ، ﻣﻦ ﻗﺒﻠﻬﺎ
ﺇﻥ ﷲ ﻻ ﻳﺴﺘﺤﻴﻲ : ﻗﺎﻝﺃﻧﻪ  �ﺍﻟﻠﻮﻁﻴﺔ ﺍﻟﺼﻐﺮﻯ، ﻭﻗﺪ ﺛﺒﺖ ﻋﻦ ﺍﻟﻨﺒﻲ ﺍﻟﻮﻁء ﻓﻲ ﺍﻟﺪﺑﺮ ﻫﻮ  ﻳﻜﻮﻥ ﻓﻲ ﺍﻟﻔﺮﺝ، ﻭﻗﺪ ﺟﺎء ﻓﻲ ﻏﻴﺮ ﺃﺛﺮ: ﺃﻥ
 ﻫﻮ ﺍﻟﺪﺑﺮ ﻭﻫﻮ ﻣﻮﺿﻊ ﺍﻟﻘﺬﺭ، ﻭﷲ ﺳﺒﺤﺎﻧﻪ ﺣﺮﻡ ﺇﺗﻴﺎﻥ ﺍﻟﺤﺎﺋﺾ ﻣﻊ ﺃﻥ ﺍﻟﻨﺠﺎﺳﺔ "ﺍﻟﺤﺶ"ﻣﻦ ﺍﻟﺤﻖ.. ﻻ ﺗﺄﺗﻮﺍ ﺍﻟﻨﺴﺎء ﻓﻲ ﺣﺸﻮﺷﻬﻦ. ﻭ
ﺲ ﺍﻟﻠﻮﺍﻁ، ﻭﻣﺬﻫﺐ ﺃﺑﻲ ﺣﻨﻴﻔﺔ ﻓﻬﺬﺍ ﻣﻦ ﺟﻨ "ﺃﻳﻀﺎً "ﻋﺎﺭﺿﺔ ﻓﻲ ﻓﺮﺟﻬﺎ، ﻓﻜﻴﻒ ﺑﺎﻟﻤﻮﺿﻊ ﺍﻟﺬﻱ ﺗﻜﻮﻥ ﻓﻴﻪ ﺍﻟﻨﺠﺎﺳﺔ ﺍﻟﻤﻐﻠﻈﺔ؟! ﻭ
  .ﺣﺮﺍﻡ ﻻ ﻧﺰﺍﻉ ﺑﻴﻨﻬﻢ ﻭﺃﺻﺤﺎﺏ ﺍﻟﺸﺎﻓﻌﻲ ﻭﺃﺣﻤﺪ ﻭﺃﺻﺤﺎﺑﻪ ﺃﻥ ﺫﻟﻚ
 ﺍﻧﺘﻬﻲ.(793F693)ﺻﺤﺎﺑﻪﻭﺃ ﻭﻫﺬﺍ ﻫﻮ ﺍﻟﻈﺎﻫﺮ ﻣﻦ ﻣﺬﻫﺐ ﻣﺎﻟﻚ
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ] 
 ﻣﺰﺭٌﻉ ﻭﻣﻨﺒٌﺖ ﻟﻠﻮﻟﺪ  :ﺃَﻱ ْ﴾ﻧﺴﺎﺅﻛﻢ ﺣﺮٌﺙ ﻟﻜﻢ ﴿
 ﻓﻲ ِﺻﻤﺎﻡ ﻭﺍﺣٍﺪ. ﻛﻴﻒ ﺷﺌﺘﻢ ﻭﻣﻦ ﺃﻳﻦ ﺷﺌﺘﻢ ﺑﻌﺪ ﺃﻥ ﻳﻜﻮﻥ :ﺃَﻱ ْ﴾ﻓﺄﺗﻮﺍ ﺣﺮﺛﻜﻢ ﺃﻧﻰ ﺷﺌﺘﻢ ﴿
 ]ﻭﻗﻴﻞ ﻗﺪﻣﻮﺍ ﻷﻧﻔﺴﻜﻢ ﻳﻌﻨﻰ ﻣﻘﺪﻣﺎﺕ ﺍﻟﺠﻤﺎﻉ[ﺍﻟﻌﻤﻞ ﻟ ﺑﻤﺎ ﻳﺤﺐﱡ ﻭﻳﺮﺿﻰ  :ﺃَﻱ﴾ﻭﻗﺪﻣﻮﺍ ﻷﻧﻔﺴﻜﻢ ﴿
 ﻓﻴﻤﺎ ﺣﺪﱠ ﻟﻜﻢ ﻣﻦ ﺍﻟﺠﻤﺎﻉ ﻭﺃﻣِﺮ ﺍﻟﺤﺎﺋﺾ ﴾ﻭﺍﺗﻘﻮﺍ ﷲ ﴿
  (893F793)ﺍﻟﺬﻳﻦ ﺧﺎﻓﻮﻩ ﻭﺣﺬﺭﻭﺍ ﻣﻌﺼﻴﺘﻪ﴾ﻭﺑﺸﺮ ﺍﻟﻤﺆﻣﻨﻴﻦ ﴿ﺭﺍﺟﻌﻮﻥ ﺇﻟﻴﻪ  :ﺃَﻱ ْ﴾ﻭﺍﻋﻠﻤﻮﺍ ﺃﻧﻜﻢ ﻣﻼﻗﻮﻩ ﴿
  
  
 ﴾  ٤۲۲ َﻭﺗَﺘﱠﻘُﻮْﺍ َﻭﺗُۡﺼﻠُِﺤﻮْﺍ ﺑَۡﻴَﻦ ٱﻟﻨﱠﺎِﺱﻭ َﻭٱﻟﱠ  َُﺳِﻤﻴٌﻊ َﻋﻠِﻴﻢ ٞﻷﱢ َۡﻳَﻤٰ ﻨُِﻜۡﻢ ﺃَﻥ ﺗَﺒَﺮﱡ ﻭْﺍ  ۡﺠَﻌﻠُﻮْﺍ ٱﻟﱠ  َُﻋۡﺮَﺿﺔ َٗﻭَﻻ ﺗَ  ﴿
    
 )ﻭﻻ ﺗﺠﻌﻠﻮﺍ ﷲ ﻋﺮﺿﺔ ﻷﻳﻤﺎﻧﻜﻢ( ـ  ﺍﻵﻳﺔ.   :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ 
ـ  ﺍﻵﻳﺔ  ﴾ﺠﻌﻠﻮﺍ ﷲ  ﻋﺮﺿﺔ ﻷﻳﻤﺎﻧﻜﻢﻭﻻ ﺗ ﴿ﺣﺪﺛﺖ ﺃﻥ ﻗﻮﻟﻪ: ": ﻗﺎﻝﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮ ﻣﻦ ﻁﺮﻳﻖ ﺍﺑﻦ ﺟﺮﻳﺞ  .541
 _______________
 ( 427/ 1ﺳﻨﻦ ﺍﻟﺪﺍﺭﻣﻲ )   (293)
 (84ﺃﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ ﻟﻠﻮﺍﺣﺪﻱ )    (393)
 (365/ 1ﺍﻟﻌﺠﺎﺏ ﻓﻲ ﺑﻴﺎﻥ ﺍﻷﺳﺒﺎﺏ )   (493)
 (804/ 4ﺟﺎﻣﻊ ﺍﻟﺒﻴﺎﻥ )ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ( )   (593)
 ﻦ ﻓﻴﻪ ﺃﺑﻮ ﺇﺳﺤﺎﻕ ﺍﻟﺴﺒﻴﻌﻰ ﻣﺪﻟﺲ.( ﺇﺳﻨﺎﺩﻩ ﺟﻴﺪ ﻟﻜ804/ 4ﺟﺎﻣﻊ ﺍﻟﺒﻴﺎﻥ )ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ( )   (693)
 ﻡ 5002ﻫـ/  6241ﺍﻟﻄﺒﻌﺔ: ﺍﻟﺜﺎﻟﺜﺔ،( ﺩﺍﺭ ﺍﻟﻮﻓﺎء 862/ 23ﻣﺠﻤﻮﻉ ﺍﻟﻔﺘﺎﻭﻯ )   (793)
 (06ﺍﻟﻮﺟﻴﺰ ﻟﻠﻮﺍﺣﺪﻱ )    (893)
 (29)
 ."  (993F893)ﻓﻲ ﺷﺄﻥ ﻣﺴﻄﺢ ﻧﺰﻟﺖ ﻓﻲ ﺃﺑﻲ ﺑﻜﺮ
 
 [ﺗﻌﻠﻴﻖ] 
ﻭﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﺃﺑ�ﻲ ﺑﻜ�ﺮ ﺭﺿ�ﻲ ﷲ ﻋﻨ�ﻪ ﻋﻨ�ﺪﻣﺎ ﺣﻠ�ﻒ ﺃﻥ ﻻ ﻳﻨﻔ�ﻖ ﻋﻠ�ﻰ .ﻟﻨﺰﻭﻝ ﺍﻵﻳﺔ ﻭﺍﺣﺪﺍً  ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﻫﻨﺎ ﺳﺒﺒﺎً  
ﻓﻠﻤﺎ ﺧ�ﺎﺽ ،ﻭﻛﺎﻥ ﻣﺴﻄﺢ ﻣﻦ ﺍﻟﻔﻘﺮﺍء ﻓﺬﻟﻚ ﻛﺎﻥ ﺃﺑﻮ ﺑﻜﺮ ﻳﻨﻔ�ﻖ ﻋﻠﻴ�ﻪ،ﺍﻟُﻤﻄﱠﻠِﺒِﻲﱡ  ِﻣْﺴﻄَُﺢ ﺑُﻦ ﺃُﺛَﺎﺛَﺔ َﺑِﻦ َﻋﺒﱠﺎِﺩ ﺑِﻦ ﺍﻟُﻤﻄﱠﻠِﺐ ِﻭﻣﺴﻄﺢ ﻫﻮ ،ﻣﺴﻄﺢ
 ﺣﻠﻒ ﺃﺑﻮ ﺑﻜﺮ ﺃﻥ ﻻ ﻳﻨﻔﻖ ﻋﻠﻴﻪ.،ﺍﻟﻤﺆﻣﻨﻴﻦ ﻋﺎﺋﺸﺔ ﻓﻲ ﺣﺎﺩﺛﺔ ﺍﻹﻓﻚ ﻭﺑﺮﺃﻫﺎ ﷲ ﺗﻌﺎﻟﻰ ﺃﻡ ﻓﻲ ﻋﺮﺽ 
 ﻭﻗﺪ ُﺫﻛﺮ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﺃﺳﺒﺎﺏ ﺃﺧﺮﻯ. 
ﻟﻜﻠﺒﻲ: ﻧﺰﻟﺖ ﻓﻲ ﻋﺒﺪ ﷲ ﺍﺑﻦ ﺭﻭﺍﺣﺔ ﻳﻨﻬ�ﺎﻩ ﻋ�ﻦ ﻗﻄﻴﻌ�ﺔ ﺧﺘﻨ�ﻪ ﺑﺸ�ﺮ ﺑ�ﻦ ﺍﻗﺎﻝ ﺍﻟﻮﺍﺣﺪﻱ ﻗﺎﻝ ﻧﺰﻟﺖ ﻓﻲ ﻋﺒﺪ ﷲ ﺑﻦ ﺭﻭﺍﺣﺔ  :ﻓﻘﻴﻞ 
، ﻭﻻ ﻳﻜﻠﻤﻪ، ﻭﻻ ﻳﺼﻠﺢ ﺑﻴﻨﻪ ﻭﺑﻴﻦ ﺍﻣﺮﺃﺗﻪ، ﻭﻳﻘﻮﻝ: ﻗﺪ ﺣﻠﻔﺖ ﺑﺎﻟ ﺃﻥ ﻻ ﺃﻓﻌﻞ، ﺍﻟﻨﻌﻤﺎﻥ، ﻭﺫﻟﻚ ﺃﻥ ﺍﺑﻦ ﺭﻭﺍﺣﺔ ﺣﻠﻒ ﺃﻥ ﻻ ﻳﺪﺧﻞ ﻋﻠﻴﻪ ﺃﺑﺪﺍً 
 . (004F993)ﻭﻻ ﻳﺤﻞ ﺇﻻ ﺃﻥ ﺃﺑﺮ ﻓﻲ ﻳﻤﻴﻨﻲ، ﻓﺄﻧﺰﻝ ﷲ ﺗﻌﺎﻟﻰ ﻫﺬﻩ ﺍﻵﻳﺔ
  :ﻣﻘﺎﺗﻞ ﺑﻦ ﺳﻠﻴﻤﺎﻥﻗﺎﻝ . ﺖ ﻓﻲ ﺃﺑﻲ ﺑﻜﺮ ﺭﺿﻲ ﷲ ﻋﻨﻪ ﻣﻊ ﺍﺑﻨﻪ ﻋﺒﺪ ﺍﻟﺮﺣﻤﻦﻭﻗﻴﻞ ﻧﺰﻟ 
 .(104F004)ﺃﻻ ﻳﺼﻠﻪ ﺣﺘﻰ ﻳﺴﻠﻢ،ﺭﺿﻲ ﷲ ﻋﻨﻪ،ﺣﻠﻒ ﺃﺑﻮ ﺑﻜﺮ،ﻭﻓﻲ ﺍﺑﻨﻪ ﻋﺒﺪ ﺍﻟﺮﺣﻤﻦ،ﻋﻨﻪ ﺭﺿﻲ ﷲ،ﻧﺰﻟﺖ ﻓﻲ ﺃﺑﻲ ﺑﻜﺮ ﺍﻟﺼﺪﻳﻖ
 .ﺍﻹﻣﺎﻡ ﺍﻟﻘﺮﻁﺒﻲ ﺭﺣﻤﻪ ﷲﻗﺎﻟﻪ . (204F104)ﻧﺰﻟﺖ ﻓﻲ ﺍﻟﺼﺪﻳﻖ ﺃﻳﻀﺎ ﺣﻴﻦ ﺣﻠﻒ ﺃﻻ ﻳﺄﻛﻞ ﻣﻊ ﺍﻷﺿﻴﺎﻑ :ﻭﻗﻴﻞ
ﺍﻟﺮﺑﻴ�ﻊ ﺑ�ﻦ ﻗﺎﻟ�ﻪ ،ﻓﻨﺰﻟ�ﺖ ﻫ�ﺬﻩ ﺍﻵﻳﺔ،ﻭﻻ ﻳﺼ�ﻠﺢ ﺑ�ﻴﻦ ﺍﻟﻨﺎﺱ،ﻭﻗﻴ�ﻞ ﻧﺰﻟ�ﺖ ﻓ�ﻲ ﺃﻥ ﺍﻟﺮﺟ�ﻞ ﻛ�ﺎﻥ ﻳﺤﻠ�ﻒ ﺑ�ﺎﻟ ﺃﻥ ﻻ ﻳﺼ�ﻞ ﺭﺣﻤ�ﻪ
 .(304F204)ﺃﻧﺲ
ﻓ�ﺮﻭﻯ ﺍﻟﻄﺒ�ﺮﻱ ﻋ�ﻦ ﻋﺎﺋﺸ�ﺔ ﻓ�ﻲ  :ﺭﻭﻯ ﺫﻟﻚ ﻋﻦ ﻋﺎﺷﺔ ﺭﺿ�ﻲ ﷲ ﻋﻨﻬ�ﺎ،ﻭﻗﻴﻞ ﻧﺰﻟﺖ ﻓﻲ ﺗﺤﺮﻳﻢ ﺍﻟﺤﻠﻒ ﺑﺎﻟ ﻭﺇﻥ ﻛﺎﻥ ﺻﺎﺩﻗﺎً 
. ﻭﻫ�ﺬﺍ ﻟ�ﻴﺲ ﺳ�ﺒﺒﺎ (404F304)ﻻ ﺗﺤﻠﻔ�ﻮﺍ ﺑ�ﺎﻟ ﻭﺇﻥ ﺑ�ﺮﺭﺗﻢ ﻗﺎﻟﺖ:، "ﺒﺮﻭﺍ ﻭﺗﺘﻘﻮﺍ ﻭﺗﺼﻠﺤﻮﺍ ﺑﻴﻦ ﺍﻟﻨﺎﺱﻭﻻ ﺗﺠﻌﻠﻮﺍ ﷲ ﻋﺮﺿﺔ ﻷﻳﻤﺎﻧﻜﻢ ﺃﻥ ﺗ "ﻗﻮﻟﻪ:
 .ﻟﻠﻨﺰﻭﻝ ﻭﻟﻜﻦ ﺗﻔﺴﻴﺮ ﻟﻶﻳﺔ ﻭﻟﻜﻦ ﺫﻛﺮﻩ ﺍﻹﻣﺎﻡ ﺑﻦ ﺣﺠﺮ ﻋﻠﻰ ﺃﻧﻪ ﻗﻮﻝ ﺁﺧﺮ ﻓﻲ ﺳﺒﺐ ﺍﻟﻨﺰﻭﻝ
 ﻜﻦ ﺣﻤ��ﻞ ﺍﻵﻳ��ﺔ ﻋﻠ��ﻰ ﻛ��ﻞ ﻣ��ﺎ ﻭﺭﺩ ﻓﻴﻬ��ﺎ ﻣ��ﻦ ﺃﺳ��ﺒﺎﺏﻤﻭﻳ،ﻘ��ﺎﻝﻭﻛ��ﻞ ﻫ��ﺬﻩ ﺍﻷﺳ��ﺒﺎﺏ ﻣﺮﺍﺳ��ﻴﻞ ﻭﺍﻟﻤﻮﺻ��ﻮﻝ ﻣﻨﻬ��ﺎ ﻓ��ﻲ ﺇﺳ��ﻨﺎﺩﻩ ﻣ
ﻓﻨﻘﻮﻝ ﺗﺄﺧﺮ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﺣﺘﻰ ﻛﺎﻥ ﻣﻦ ﻛﺎﻥ ﻣﻦ ﺷﺄﻥ ﺃﺑﻲ ﺑﻜﺮ ﻣ�ﻊ ﺍﺑﻨ�ﻪ ﻭﻣﺴ�ﻄﺢ ﻭﻛ�ﺬﻟﻚ ﻋﺒ�ﺪ ﷲ ﺑ�ﻦ ﺭﻭﺍﺣ�ﺔ ﻭﻣ�ﺎ ﻛ�ﺎﻥ ﻣ�ﻦ ،ﺍﻟﻨﺰﻭﻝ
 .ﻣﺮﺷﺪﺓ ﺇﻟﻰ ﻣﺎ ﻳﻨﺒﻐﻲ ﻋﻠﻴﻬﻢ،ﺛﻢ ﺃﻧﺰﻝ ﷲ ﺍﻵﻳﺔ،ﺷﺄﻥ ﻣﻦ ﺣﻠﻒ ﺑﺎﻟ ﺃﻥ ﻻ ﻳﺼﻞ ﺭﺣﻤﻪ
ﻻ ﺗﺠﻌﻠﻮﺍ ﺍﻟﺤﻠﻒ ﺑﺎﻟ ﺣﺠﺔ ﻟﻜﻢ ﻓ�ﻲ ﺗ�ﺮﻙ ﻓﻌ�ﻞ ﺍﻟﺨﻴ�ﺮ :ﻣﻌﻨﻰ ﺫﻟﻚ: ﻗﺎﻝﺍﻹﻣﺎﻡ ﺍﻟﻄﺒﺮﻱ: ﻭﺃﻭﻟﻰ ﺍﻟﺘﺄﻭﻳﻠﻴﻦ ﺑﺎﻵﻳﺔ، ﺗﺄﻭﻳُﻞ ﻣﻦ ﻗﺎﻝ 
 .«(504F404)ﻓﻴﻤﺎ ﺑﻴﻨﻜﻢ ﻭﺑﻴَﻦ ﷲ ﻭﺑﻴﻦ ﺍﻟﻨﺎﺱ
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ] 
ﻻ ﺗﺠﻌﻠﻮﺍ ﺍﻟﻴﻤﻴﻦ ﺑﺎﻟ ﺳﺒﺤﺎﻧﻪ ﻋﻠﱠﺔً ﻣﺎﻧﻌ�ﺔ ًﻣ�ﻦ ﺍﻟﺒ�ﺮﱢ ﻭﺍﻟﺘﱠﻘ�ﻮﻯ ﻣ�ﻦ ﺣﻴ�ﺚ ﺗﺘﻌﻤﱠ �ﺪﻭﻥ ﺍﻟﻴﻤ�ﻴﻦ ﻟﺘﻌﺘﻠﱡ�ﻮﺍ  :ﺃَﻱ ْ﴾ﻭﻻ ﺗﺠﻌﻠﻮﺍ ﷲ ﻋﺮﺿﺔ ٌﻷﻳﻤﺎﻧﻜﻢ ﴿
 .ﺑﻬﺎ
ﺃﻥ ﺗﺒ�ﺮﱡ ﻭﺍ  :ﻭﺧﺒﺮﻩ ﻣﺤ�ﺬﻭﻑ ﻋﻠ�ﻰ ﺗﻘ�ﺪﻳﺮ،ﺍﺑﺘ�ﺪﺍء ً﴾ﺃﻥ ﺗﺒﺮﻭﺍ ﴿ :ﻭﻳﺠ�ﻮﺯ ﺃﻥ ﻳﻜ�ﻮﻥ ﻗﻮﻟ�ﻪ،ﻟ�ﺪﻓﻊ ﺃﻥ ﺗﺒﺮﱡ ﻭﺍ ﺃﻭ،ﻓﻲ ﺃَْﻥ ﻻ ﺗﺒﺮﱡ ﻭﺍ :ﺃَﻱ﴾ﺒﺮﻭﺍﺃﻥ ﺗ ﴿
 .ﺍﻟﺒﺮﱡ ﻭﺍﻟﺘﱡﻘﻰ ﺃﻭﻟﻰ :ﺃَﻱ،ﻭﺗﺘﻘﻮﺍ ﻭﺗﺼﻠﺤﻮﺍ ﺑﻴﻦ ﺍﻟﻨﱠﺎﺱ ﺃﻭﻟﻰ
 .ﻭﻳﻌﻠﻢ ﻣﺎ ﺗﻘﺼﺪﻭﻥ ﺑﻬﺎ،ﻳﺴﻤﻊ ﺃﻳﻤﺎﻧﻜﻢ﴾ﻭﷲ ﺳﻴﻤٌﻊ ﻋﻠﻴﻢ ٌ ﴿
 
ٱﻟﱠ  ُﻓِٓﻲ ﺃَۡﺭَﺣﺎِﻣِﻬﻦﱠ ﺇِﻥ ُﻛﻦﱠ ﻳُۡﺆِﻣﻦﱠ ﺑِﭑﻟﱠ  ِ َﻭَﻻ ﻳَِﺤﻞﱡ ﻟَﻬُﻦﱠ ﺃَﻥ ﻳَۡﻜﺘُۡﻤَﻦ َﻣﺎ َﺧﻠَﻖ َ ﺛَﻠَٰ ﺜَﺔ َﻗُُﺮٓﻭٖءﻭ ﺘََﺮﺑﱠۡﺼَﻦ ﺑِﺄَﻧﻔُِﺴِﻬﻦﱠ َﻭٱۡﻟُﻤﻄَﻠﱠﻘَٰ ُﺖ ﻳَ  ﴿
َﻭﻟِﻠﺮﱢ َﺟﺎِﻝ َﻋﻠَۡﻴِﻬﻦﱠ َﻭﻟَﻬُﻦﱠ ِﻣۡﺜُﻞ ٱﻟﱠِﺬﻱ َﻋﻠَۡﻴِﻬﻦﱠ ﺑِﭑۡﻟَﻤۡﻌُﺮﻭِﻑﻭ ﺎﻭ َﻭٱۡﻟﻴَۡﻮِﻡ ٱۡﻷِٓﺧِﺮﻭ َﻭﺑُُﻌﻮﻟَﺘُﻬُﻦﱠ ﺃََﺣﻖﱡ ﺑَِﺮﺩﱢ ِﻫﻦﱠ ﻓِﻲ َﺫٰ ﻟَِﻚ ﺇِۡﻥ ﺃََﺭﺍُﺩٓﻭْﺍ ﺇِۡﺻﻠَٰ ﺤ ٗ
 ﴾۸۲۲ٱﻟﱠ  َُﻋِﺰﻳٌﺰ َﺣِﻜﻴٌﻢ ﻭ َ َﺩَﺭَﺟﺔ ٞۗ
 
 )ﻭﺍﻟﻤﻄﻠﻘﺎﺕ ﻳﺘﺮﺑﺼﻦ( ـ  ﺍﻵﻳﺔ.  :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ   
ﻁﻠﻘ�ﺖ ﻋﻠ�ﻰ ﻋﻬ�ﺪ  » ﻗﺎﻟ�ﺖ:ﺃﺳ�ﻤﺎء ﺑﻨ�ﺖ ﻳﺰﻳ�ﺪ ﺑ�ﻦ ﺍﻟﺴ�ﻜﻦ ﺍﻷﻧﺼ�ﺎﺭﻳﺔ  ﺃﺧﺮﺝ ﺃﺑﻮ ﺩﺍﻭﺩ ﻭﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﻋﻦ .641
ﻭﺍﻟﻤﻄﻠﻘ�ﺎﺕ ﻳﺘﺮﺑﺼ�ﻦ  ﴿:ﻭﻟﻢ ﻳﻜ�ﻦ ﻟﻠﻤﻄﻠﻘ�ﺔ ﻋ�ﺪﺓ ﻓ�ﺄﻧﺰﻝ ﷲ ﺍﻟﻌ�ﺪﺓ ﻟﻠﻄ�ﻼﻕ،ﷲ  ﺻﻠﻰ ﷲ ﻋﻠﻴﻪ  ﻭﺳﻠﻢ ﺭﺳﻮﻝ
 .« ﴾ (604F504)ﺑﺄﻧﻔﺴﻬﻦ ﺛﻼﺛﺔ ﻗﺮﻭء
ﺃﻥ ﺇﺳ�ﻤﺎﻋﻴﻞ ﺑ�ﻦ ﻋﺒ�ﺪ ﷲ   » :ﺍﻟﻜﻠﺒ�ﻲ ﻭﻣﻘﺎﺗ�ﻞ ﻓ�ﻲ ﺍﻟﻨﺎﺳ�ﺦ ﻋ�ﻦ  ﻭﺫﻛ�ﺮ ﺍﻟﺜﻌﻠﺒ�ﻲ ﻭﻫﺒ�ﺔ ﷲ  ﺑ�ﻦ ﺳ�ﻼﻣﺔ .741
، ﻭﻟﻢ ﻳﻌﻠﻢ ﺑﺤﻤﻠﻬﺎ ﺛﻢ ﻋﻠﻢ ﻓﺮﺍﺟﻌﻬ�ﺎ  ﻋﻠﻴﻪ  ﻭﺳﻠﻢﺍﻟﻐﻔﺎﺭﻱ ﻁﻠﻖ ﺍﻣﺮﺃﺗﻪ ﻗﺘﻴﻠﺔ ﻋﻠﻰ ﻋﻬﺪ ﺭﺳﻮﻝ ﷲ  ﺻﻠﻰ ﷲ
 .« (704F604)﴾ﻭﺍﻟﻤﻄﻠﻘﺎﺕ ﻳﺘﺮﺑﺼﻦ ﺑﺄﻧﻔﺴﻬﻦ ﺛﻼﺛﺔ ﻗﺮﻭء﴿ﻓﻨﺰﻟﺖ  ،ﻓﻮﻟﺪﺕ ﻓﻤﺎﺗﺖ ﻭﻣﺎﺕ ﻭﻟﺪﻫﺎ
 _______________
 ﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ ﺳﻨﻴﺪ ﺿﻌﻴﻒ،ﻭﻛﺬﻟﻚ ﻣﺮﺳﻞ ﻋﻦ ﺍﺑﻦ ﺟﺮﻳﻭ 2/204ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺟﺮﻳﺮ  (993)
 (94ﺃﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ ﻟﻠﻮﺍﺣﺪﻱ )    (004)
 (911/ 1ﻤﺎﻥ )ﺗﻔﺴﻴﺮ ﻣﻘﺎﺗﻞ ﺑﻦ ﺳﻠﻴ   (104)
 (79/ 3ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﻁﺒﻲ ـ  )   (204)
 (122/ 1ﺯﺍﺩ ﺍﻟﻤﺴﻴﺮ ﻓﻲ ﻋﻠﻢ ﺍﻟﺘﻔﺴﻴﺮ )   (304)
 (324/ 4ﺟﺎﻣﻊ ﺍﻟﺒﻴﺎﻥ )ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ( )   (404)
 (424/ 4ﺟﺎﻣﻊ ﺍﻟﺒﻴﺎﻥ )ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ( )   (504)
ﺇﺳﻤﺎﻋﻴﻞ ﺑﻦ ﻋﻴ�ﺎﺵ ﻣ�ﺘﻜﻠﻢ ﻓ�ﻲ ﺭﻭﺍﻳﺘ�ﻪ ﻋ�ﻦ ﺍﻟﺤﺠﺎﺯﻳﻴﻦ،ﻭﺃﻣ�ﺎ ﺍﻟﺸ�ﺎﻣﻴﻴﻦ ( ﻭﺇﺳﻨﺎﺩﻩ ﺻﺎﻟﺢ،ﻭﻓﻴﻪ  55151ﺡ ) 7/414( ﺳﻨﻦ ﺍﻟﺒﻴﻬﻘﻲ ﺍﻟﻜﺒﺮﻯ  1822ﺡ ) 2/582ﺳﻨﻦ ﺃﺑﻲ ﺩﺍﻭﺩ  (604)
ﺴ�ﻨﺔ ﺍﻟﺸ�ﻴﺦ ﻧﺎﺻ�ﺮ ﻓ�ﻲ ﻓﺮﻭﺍﻳﺘﻪ ﻋﻨﻬﻢ ﻣﺴﺘﻘﻴﻤﺔ ﻭﻫﻨﺎ ﺭﻭﻯ ﻋﻦ ﻋﻤﺮﻭ ﺑﻦ ﻣﻬﺎﺟﺮ ﻭﻫﻮ ﺷﺎﻣﻲ،ﻭﺳﻜﺖ ﻋﻦ ﺇﺳﻨﺎﺩﻩ ﺃﺑ�ﻮ ﺩﺍﻭﺩ ﻋﻠ�ﻰ ﻗﺎﻋﺪﺗ�ﻪ ﺃﻥ ﻣ�ﺎ ﺳ�ﻜﺖ ﻋﻨ�ﻪ ﻓﻬ�ﻮ ﺻ�ﺎﻟﺢ ﻟﻼﺣﺘﺠﺎﺝ.ﻭﺣ
 ﺻﺤﻴﺢ ﺳﻨﻦ ﺃﺑﻲ ﺩﺍﻭﺩ
 ﺍﻟﻤﺤﻘﻖ: ﺯﻫﻴﺮ ﺍﻟﺸﺎﻭﻳﺶ , ﻣﺤﻤ�ﺪ ﻛﻨﻌ�ﺎﻥ ﻫـ(014ﺍﻟﻤﺆﻟﻒ: ﺃﺑﻮ ﺍﻟﻘﺎﺳﻢ ﻫﺒﺔ ﷲ ﺑﻦ ﺳﻼﻣﺔ ﺑﻦ ﻧﺼﺮ ﺑﻦ ﻋﻠﻲ ﺍﻟﺒﻐﺪﺍﺩﻱ ﺍﻟﻤﻘﺮﻱ )ﺍﻟﻤﺘﻮﻓﻰ:  1/35ﺍﻟﻨﺎﺳﺦ ﻭﺍﻟﻤﻨﺴﻮﺥ ﻻﺑﻦ ﺳﻼﻣﺔ  (704)
ﻭﺇﺭﺳ�ﺎﻝ ﻭﻟﻢ ﻳﻌﺰﻩ ﻭﻋﻠﻰ ﻛﻞ ﻓﻤﺎ ﺫﻛﺮ ﺍﻟﻤﺼﻨﻒ ﻛ�ﺎﻑ ﻟﺘﻀ�ﻌﻴﻔﻪ ﻋﻤ�ﻦ ﺫﻛ�ﺮ ﻭﻫ�ﻮ ﺿ�ﻌﻒ ﺍﻟﻜﻠﺒ�ﻲ  1ﻋﺪﺩ ﺍﻷﺟﺰﺍء:  ﻫـ 4041ﺍﻟﻄﺒﻌﺔ: ﺍﻷﻭﻟﻰ،  ﺑﻴﺮﻭﺕ –ﺍﻟﻨﺎﺷﺮ: ﺍﻟﻤﻜﺘﺐ ﺍﻹﺳﻼﻣﻲ 
 
 (39)
 
 
 [ ﺗﻌﻠﻴﻖ] 
ﺃﻣﺎ ،ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﻫﺬﻳﻦ ﺍﻷﺛﺮﻳﻦ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ، ﻭﺃﻣﺎ ﺍﻷﻭﻝ ﻓﻬﻮ ﺣﺴﻦ ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﺃﺳﻤﺎء ﺑﻨﺖ ﻳﺰﻳ�ﺪ 
ﻛ�ﺎﻥ  ،ﻗ�ﺎﻝﻟﻜﻦ ﻳﺸﻬﺪ ﻟﻬﻤﺎ ﻣ�ﺎ ﺃﺧﺮﺟ�ﻪ ﺍﻹﻣ�ﺎﻡ ﺍﻟﻄﺒ�ﺮﻯ ﻋ�ﻦ ﻗﺘ�ﺎﺩﺓ ،ﻤﺜﻠﻪ ﺣﺠﺔ ﻓﻬﻤﺎ ﻣﺮﺳﻼﻥ ﺑﺎﻹﺿﺎﻓﺔ ﺇﻻ ﺿﻌﻒ ﺍﻟﻜﻠﺒﻲﺍﻟﺜﺎﻧﻲ ﻓﻼ ﺗﻘﻮﻡ ﺑ
ﺃﻫﻞ ﺍﻟﺠﺎﻫﻠﻴﺔ ﻳﻄﻠﱢﻖ ﺃﺣﺪﻫﻢ ﺍﻣﺮﺃﺗﻪ ﺛﻢ ﻳﺮﺍﺟﻌﻬﺎ، ﻻ ﺣﱠ ﺪ ﻓﻲ ﺫﻟﻚ، ﻫﻲ ﺍﻣﺮﺃﺗﻪ ﻣﺎ ﺭﺍﺟﻌﻬﺎ ﻓﻲ ﻋﺪﺗﻬﺎ،  ﻓﺠﻌﻞ ﷲ ﺣﺪ ﺫﻟﻚ ﻳﺼﻴﺮ ﺇﻟ�ﻰ ﺛﻼﺛ�ﺔ 
 .(804F704)ﻘﺎﺕﻗﺮﻭء، ﻭﺟﻌﻞ ﺣﺪﱠ ﺍﻟﻄﻼﻕ ﺛﻼﺙ ﺗﻄﻠﻴ
ﻭﺍﻟﻤﻄﻠﻘ�ﺎﺕ ﻳﺘﺮﺑﺼ�ﻦ  ﴿ :ﻗﻮﻟ�ﻪ ﺗﻌ�ﺎﻟﻰ :ﻓ�ﻲ ﺗﻔﺴ�ﻴﺮ ﻣﻨﺴ�ﻮﺏ ﺇﻟﻴ�ﻪ ﻋ�ﻦ ﺍﺑ�ﻦ ﻋﺒ�ﺎﺱ ﻣ�ﻦ ﻏﻴ�ﺮ ﺇﺳ�ﻨﺎﺩ ﺍﻟﻄﺒﺮﺍﻧ�ﻲ ﻭﺃﺧ�ﺮﺝ ﺍﻹﻣ�ﺎﻡ 
ﻟﻜ��ﻲ ،ﻭﻟﻴﺴ��ﺖ ﺣﺒﻠﻰ،ﺃﻧ��ﺎ ﺣﺒﻠﻰ ﻗﺎﻟ��ﺖ:،ﺃﻥ ﺍﻟﻤ��ﺮﺃﺓ ﻛﺎﻧ��ﺖ ﺇﺫﺍ ﻁﻠﻘ��ﺖ ﻭﻫ��ﻲ ﺭﺍﻏﺒ��ﺔ ﻓ��ﻲ ﺯﻭﺟﻬﺎ :ﺳ��ﺒﺐ ﻧﺰﻭﻟﻬ��ﺎ﴾ﺑﺄﻧﻔﺴ��ﻬﻦ ﺛﻼﺛ��ﺔ ﻗﺮﻭء
ﻓﻨ�ﺰﻝ ﻗﻮﻟ�ﻪ .ﻓﻠﻤ�ﺎ ﺟ�ﺎء ﺍﻹﺳ�ﻼﻡ ﺛﺒﺘ�ﻮﺍ ﻋﻠ�ﻰ ﻫ�ﺬﺍ.ﻟﻜﻲ ﻻ ﻳﻘﺪﺭ ﻋﻠﻰ ﻣﺮﺍﺟﻌﺘﻬﺎ،ﺒﻠﻰﻟﺴﺖ ﺑﺤ ﻗﺎﻟﺖ:،ﻭﺇﻥ ﻛﺎﻧﺖ ﺣﺒﻠﻰ ﻭﻫﻲ ﻛﺎﺭﻫﺔ،ﻳﺮﺍﺟﻌﻬﺎ
ﻭﺍﻟﻤﻄﻠﻘ�ﺎﺕ ﻳﺘﺮﺑﺼ�ﻦ ﺑﺄﻧﻔﺴ�ﻬﻦ  ﴿ :ﺛ�ﻢ ﻧﺰﻟ�ﺖ.[ 1 :] ﺍﻟﻄ�ﻼﻕ﴾ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﻨﺒﻲ ﺇِﺫﺍ ﻁﻠﻘﺘﻢ ﺍﻟﻨﺴ�ﺎء ﻓﻄﻠﻘ�ﻮﻫﻦ ﻟﻌ�ﺪﺗﻬﻦ ﻭﺃﺣﺼ�ﻮﺍ ﺍﻟﻌ�ﺪﺓ ﴿ :ﺗﻌﺎﻟﻰ
 .(904F804)﴾ﺮﻭءﺛﻼﺛﺔ ﻗ
 .ﺳﺒﺒﻴﻦ ﻟﻠﻨﺰﻭﻝ ﺗﺸﺘﻤﻞ ﻋﻠﻰﺛﻼﺛﺔ ﺁﺛﺎﺭ ﻓﻬﺬﻩ 
 ﺛﻢ ﻧﺰﻟﺖ ﺍﻵﻳﺔ ﺑﻴﺎﻧﺎ ًﻟﻠﻌﺪﺓ.،ﻋﻠﻰ ﺃﻥ ﺍﻟﻤﻄﻠﻘﺔ ﻟﻢ ﻳﻜﻦ ﻟﻬﺎ ﻋﺪﺓﻳﺪﻝ  :ﺍﻷﻭﻝ
 ﺃﻧﻪ ﻛﺎﻥ ﻟﻬﺎ ﻋﺪﺓ ﻭﻟﻜﻦ ﻫﺬﻩ ﺍﻟﻌﺪﺓ ﺇﺫﺍ ﻛﺎﻧﺖ ﺣﺎﻣﻼ ًﺃﻥ ﺗﻀﻊ ﺣﻤﻠﻬﺎ. :ﺍﻟﺜﺎﻧﻲ
ﻭﺣﻜﻢ ﻋﺪﺓ ﺍﻟﺤﻤﻞ ﻓﻲ ﻫ�ﺬﺍ ﺍﻟﺴ�ﺒﺐ ﺛﺎﺑﺘ�ﺔ .ﻭﺍﻟﺴﺒﺐ ﺍﻟﺜﺎﻧﻲ ﻣﺒﻴﻨﺎ ًﻟﻬﺬﺍ ﺍﻹﺟﻤﺎﻝ،ﺑﺄﻥ ﺍﻟﺴﺒﺐ ﺍﻷﻭﻝ ﻣﺠﻤﻞﻘﺎﻝ ﻭﻳﻤﻜﻦ ﺍﻟﺠﻤﻊ ﺑﺄﻥ ﻳ 
 ﺑﻘﻮﻟﻪ ﺗﻌﺎﻟﻰ 
 ﻭﺇﻻ ﻓ�ﺎﻷﺛﺮ ﺍﻷﻭﻝ ﺃﺟ�ﻮﺩ ﺇﺳ�ﻨﺎﺩﺍً  .ﻫﺬﺍ ﻋﻠﻰ ﻓﺮﺽ ﺻﺤﺔ ﺍﻷﺛﺮﻳﻦ ﺍﻻﺧ�ﺮﻳﻦ [4:]ﺍﻟﻄﻼﻕ﴾ ْﻭﻻُﺕ ﺍﻷَْﺣَﻤﺎِﻝ ﺃََﺟﻠُﻬُﻦﱠ ﺃَﻥ ﻳََﻀْﻌَﻦ َﺣْﻤﻠَﻬُﻦﱠ َﻭﺃُ  ﴿
ﺛ�ﻢ ﺟ�ﺎءﺕ ﺁﻳ�ﺔ ﺍﻟﻄ�ﻼﻕ ﻣﺒﻴﻨ�ﺔ  ،. ﺛﻢ ﻧﺰﻟﺖ ﺍﻵﻳﺔ ﻣﺒﻴﻨﺔ ﻋﺪﺓ ﻏﻴﺮ ﺍﻟﺤﺎﻣ�ﻞﻭﻫﻮ ﺃﻭﻟﻰ ﺑﺎﻟﺘﺮﺟﻴﺢ ﻓﺘﻜﻮﻥ ﺍﻟﻤﻄﻠﻘﺔ ﻗﺒﻞ ﺍﻹﺳﻼﻡ ﻟﻢ ﻳﻜﻦ ﻟﻬﺎ ﻋﺪﺓ
 ﺪﺓ ﺍﻟﺤﺎﻣﻞ. ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ.ﻟﻌ
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ] 
 ﺃﻭﺃﻱ: ﺣ�ﻴﺾ، ﴾ﺛَﻼﺛ�َﺔ َﻗ�ُُﺮﻭء ٍ ﴿ﺃﻱ: ﻳﻨﺘﻈ�ﺮﻥ ﻭﻳﻌﺘ�ﺪﺩﻥ ﻣ�ﺪﺓ ﴾ﻳَﺘََﺮﺑﱠْﺼ�َﻦ ﺑِﺄَْﻧﻔُِﺴ�ِﻬﻦﱠ  ﴿ﻭﺍﻟﻤﻄﻠﻘ�ﺎﺕ [ ﺃﻱ: ﺍﻟﻨﺴ�ﺎء ﺍﻟﻼﺗ�ﻲ ﻁﻠﻘﻬ�ﻦ ﺃﺯﻭﺍﺟﻬ�ﻦ  ﴿
ﻬﺬﻩ ﺍﻟﻌﺪِﺓ ِﻋ�ّﺪﺓ ُِﺣَﻜ�ٍﻢ، ﻣﻨﻬ�ﺎ: ﺍﻟﻌﻠ�ﻢ ﺑﺒ�ﺮﺍءﺓ ﺍﻟ�ﺮﺣﻢ، ﺃﻁﻬﺎﺭ ﻋﻠﻰ ﺍﺧﺘﻼﻑ ﺍﻟﻌﻠﻤﺎء ﻓﻲ ﺍﻟﻤﺮﺍﺩ ﺑﺬﻟﻚ، ﻣﻊ ﺃﻥ ﺍﻟﺼﺤﻴﺢ ﺃﻥ ﺍﻟﻘﺮء، ﺍﻟﺤﻴﺾ، ﻭﻟ
 .(014F904)ﺇﺫﺍ ﺗﻜﺮﺭﺕ ﻋﻠﻴﻬﺎ ﺛﻼﺛﺔ ﺍﻷﻗﺮﺍء، ﻋﻠﻢ ﺃﻧﻪ ﻟﻴﺲ ﻓﻲ ﺭﺣﻤﻬﺎ ﺣﻤﻞ، ﻓﻼ ﻳﻔﻀﻲ ﺇﻟﻰ ﺍﺧﺘﻼﻁ ﺍﻷﻧﺴﺎﺏ
 
ﺎ ﺇِﻻﱠ ٓ ﺃَﻥ ﻳََﺨﺎﻓَﺎ ٓٴًِﻣﻤﱠ ﺎ َٓءﺍﺗَۡﻴﺘُُﻤﻮﻫُﻦﱠ َﺷﻴ ۡ َﻭَﻻ ﻳَِﺤﻞﱡ ﻟَُﻜۡﻢ ﺃَﻥ ﺗَۡﺄُﺧُﺬﻭﺍ ْ ﺗَۡﺴِﺮﻳُﺢۢ ﺑِﺈِۡﺣَﺴٰ ﻦ ٖۗ ﺃﻭ ۡٱﻟﻄﱠﻠَٰ ُﻖ َﻣﺮﱠ ﺗَﺎِﻥۖ ﻓَﺈِۡﻣَﺴﺎُﻙۢ ﺑَِﻤۡﻌُﺮﻭٍﻑ  ﴿
ِﻪۗۦ ﺗِۡﻠَﻚ ُﺣُﺪﻭُﺩ ٱﻟﱠ  ِﻓََﻼ ﺗَۡﻌﺘَُﺪﻭﻫَﺎﻭ ﺃَﻻﱠ ﻳُﻘِﻴَﻤﺎ ُﺣُﺪﻭَﺩ ٱﻟﱠ ِۖ ﻓَﺈِۡﻥ ِﺧۡﻔﺘُۡﻢ ﺃَﻻﱠ ﻳُﻘِﻴَﻤﺎ ُﺣُﺪﻭَﺩ ٱﻟﱠ  ِﻓََﻼ ُﺟﻨَﺎَﺡ َﻋﻠَۡﻴِﻬَﻤﺎ ﻓِﻴَﻤﺎ ٱۡﻓﺘََﺪۡﺕ ﺑِ 
ﺌَِﻚ ﻫُُﻢ ٱﻟﻈﱠٰ ﻠُِﻤﻮَﻥ َﻭَﻣﻦ ﻳَﺘََﻌﺪﱠ ُﺣُﺪﻭَﺩ 
  ﴾ ۹۲۲ٱﻟﱠ  ِﻓَﺄُْﻭﻟَٰ ٓ
   
 )ﺍﻟﻄﻼﻕ ﻣﺮﺗﺎﻥ( ـ  ﺍﻵﻳﺔ.  :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ 
ﻛﺎﻥ ﺍﻟﺮﺟﻞ ﻳﻄﻠﻖ ﺍﻣﺮﺃﺗﻪ ﻣﺎ ﺷ�ﺎء ﺃﻥ ﻳﻄﻠﻘﻬ�ﺎ ﻭﻫ�ﻲ » ﻗﺎﻟﺖ:ﻋﺎﺋﺸﺔ  ﺃﺧﺮﺝ ﺍﻟﺘﺮﻣﺬﻱ ﻭﺍﻟﺤﺎﻛﻢ ﻭﻏﻴﺮﻫﻤﺎ ﻋﻦ .841
ﻭﷲ ﻻ ﺃﻁﻠﻘ�ﻚ  :ﺭﺟ�ﻞ ﻻﻣﺮﺃﺗ�ﻪﻗ�ﺎﻝ ﻭﺇﻥ ﻁﻠﻘﻬ�ﺎ ﻣﺎﺋ�ﺔ ﻣ�ﺮﺓ ﻭﺃﻛﺜ�ﺮ، ﺣﺘ�ﻰ ،ﺍﻣﺮﺃﺗﻪ ﺇﺫﺍ ﺍﺭﺗﺠﻌﻬﺎ ﻭﻫﻲ ﻓﻲ ﺍﻟﻌﺪﺓ
ﻓ�ﺬﻫﺒﺖ ،ﺃﻁﻠﻘﻚ ﻓﻜﻠﻤ�ﺎ ﻫﻤ�ﺖ ﻋ�ﺪﺗﻚ ﺃﻥ ﺗﻨﻘﻀ�ﻲ ﺭﺍﺟﻌﺘﻚ: ﻗﺎﻝﻭﻛﻴﻒ ﺫﻟﻚ؟!  ﻗﺎﻟﺖ:ﻓﺘﺒﻴﻨﻲ ﻣﻨﻲ ﻭﻻ ﺁﻭﻳﻚ ﺃﺑﺪﺍ ً
ﺗﺴ��ﺮﻳﺢ  ﺃﻭﺍﻟﻄ��ﻼﻕ ﻣﺮﺗ��ﺎﻥ ﻓﺈﻣﺴ��ﺎﻙ ﺑﻤﻌ��ﺮﻭﻑ ﴿ :ﻓﺴ��ﻜﺖ ﺣﺘ��ﻰ ﻧ��ﺰﻝ ﺍﻟﻘ��ﺮﺁﻥ �ﺍﻟﻤ��ﺮﺃﺓ ﻓ��ﺄﺧﺒﺮﺕ ﺍﻟﻨﺒ��ﻲ 
 .« (114F014)﴾ﺑﺈﺣﺴﺎﻥ
 
 [ﺗﻌﻠﻴﻖ] 
ﻭﺍﻟﻤﺮﺳ�ﻞ ،ﻭﻗ�ﺪ ﺻ�ﺤﺢ ﺃﻛﺜ�ﺮ ﺃﻫ�ﻞ ﺍﻟﻌﻠ�ﻢ ﺇﺭﺳﺎﻟﻪ .ﻋﻨﻬﺎ ﻓﻲ ﺳﺒﺐ ﻧ�ﺰﻭﻝ ﻫ�ﺬﻩ ﺍﻵﻳ�ﺔ ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﻫﺬﺍ ﺍﻷﺛﺮ ﻋﻦ ﻋﺎﺋﺸﺔ ﺭﺿﻲ ﷲ 
ﻛ�ﺎﻥ ﺃﻫ�ﻞ ﺍﻟﺠﺎﻫﻠﻴ�ﺔ ﻳﻄﻠﱢ�ﻖ ﺃﺣ�ﺪﻫﻢ ﺍﻣﺮﺃﺗ�ﻪ ﺛ�ﻢ  »:ﻗﺎﻝﻭﻟﻪ ﺷﻮﺍﻫﺪ ﻣﺮﺳﻠﻪ ﻣﻨﻬﺎ ﻣﺎ ﺃﺧﺮﺟﻪ ﺍﻟﻄﺒﺮﻱ ﺭﺣﻤﻪ ﷲ ﻋﻦ ﻗﺘﺎﺩﺓ  ،ﺿﺮﺏ ﻣﻦ ﺍﻟﺤﺪﻳﺚ ﺍﻟﻀﻌﻴﻒ
 .« (214F114)ﺣﺪ ﺫﻟﻚ ﻳﺼﻴﺮ ﺇﻟﻰ ﺛﻼﺛﺔ ﻗﺮﻭء، ﻭﺟﻌﻞ ﺣﺪﱠ ﺍﻟﻄﻼﻕ ﺛﻼﺙ ﺗﻄﻠﻴﻘﺎﺕ ﻳﺮﺍﺟﻌﻬﺎ، ﻻ ﺣﱠ ﺪ ﻓﻲ ﺫﻟﻚ، ﻫﻲ ﺍﻣﺮﺃﺗﻪ ﻣﺎ ﺭﺍﺟﻌﻬﺎ ﻓﻲ ﻋﺪﺗﻬﺎ،  ﻓﺠﻌﻞ ﷲ
ﻛﺎﻥ ﺍﻟﺮﺟﻞ ﻓﻲ ﺃﻭﻝ ﺍﻹﺳﻼﻡ ﺇﺫﺍ ﻁﻠﻖ ﺍﻣﺮﺃﺗﻪ ﻭﻫ�ﻲ » :ﻗﺎﻻﻭﻧﻘﻞ ﺍﻟﺤﺎﻓﻆ ﺍﺑﻦ ﺣﺠﺮ ﻋﻦ ﺍﻟﺜﻌﻠﺒﻲ ﻋﻦ ﻣﻘﺎﺗﻞ ﺑﻦ ﺣﻴﺎﻥ ﻭ ﺍﻟﻜﻠﺒﻲ  
 .«(314F214)ﺍﻵﻳﺔ–ﺣﺒﻠﻰ ﻓﻬﻲ ﺃﺣﻖ ﺑﺮﺟﻌﺘﻬﺎ ﻣﺎ ﻟﻢ ﺗﻀﻊ ﻭﻟﺪﻫﺎ ﺇﻟﻰ ﺃﻥ ﻧﺴﺦ ﷲ ﺗﻌﺎﻟﻰ ﺫﻟﻚ ﺑﻘﻮﻟﻪ ﺍﻟﻄﻼﻕ ﻣﺮﺗﺎﻥ 
: ﻓ�ﻲ ﻗﻮﻟ�ﻪ ﺗﻌ�ﺎﻟﻰ ﻗ�ﺎﻻﺍﻟﺤﺴ�ﻦ ﺍﻟﺒﺼ�ﺮﻱ ﻣ�ﻦ ﻁﺮﻳ�ﻖ ﻳﺰﻳ�ﺪ ﺍﻟﻨﺤ�ﻮﻱ ﻋ�ﻦ ﻋﻜﺮﻣ�ﺔ ﻭ ﻭﻋ�ﺰﺍ ﻛ�ﺬﻟﻚ ﺍﻟﺤ�ﺎﻓﻆ ﻟﻺﻣ�ﺎﻡ ﺍﺑ�ﻦ ﺟﺮﻳ�ﺮ 
 ___________________
 ﻣﻘﺎﺗﻞ
 (045/ 4ﺟﺎﻣﻊ ﺍﻟﺒﻴﺎﻥ )ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ( )   (804)
ﻴﺮ ﺃﻧﻪ ﻣﻦ ﻏﻴﺮ ﺇﺳﻨﺎﺩ ﻭﻫﺬﺍ ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﺁﻥ ﺍﻟﻌﻈﻴﻢ ﺍﻟﻤﻨﺴﻮﺏ ﻟﻺﻣﺎﻡ ﺍﻟﻄﺒﺮﺍﻧﻲ ﻭﻟﻢ ﺃﺟﺪ ﺃﺣﺪﺍ ﺃﻛﺪ ﺃﻧﻪ ﻣﻦ ﺗﻔﺴﻴﺮﻩ ﻭﻗﻴﻞ ﻣﻦ ﺗﻔﺴﻴﺮ ﺍﻟﻐﺰﻧﻮﻯ ﻭﺍﻟﺬﻱ ﻳﺰﻳﺪ ﺍﻟﺸﻚ ﻓﻲ ﻫﺬﺍ ﺍﻟﺘﻔﺴ   (904)
 (522/ 1ﻓﻴﻪ ﺍﻹﺳﻨﺎﺩ ﻣﻨﺘﺸﺮﺍ ًﻛﻠﻢ ﺫﻛﺮ ﺍﻵﺛﺮ ﺍﻹﻣﺎﻡ ﺍﺑﻦ ﺍﻟﺠﻮﺯﻱ ﻓﻲ  ﺯﺍﺩ ﺍﻟﻤﺴﻴﺮ ﻓﻲ ﻋﻠﻢ ﺍﻟﺘﻔﺴﻴﺮ ) ﻏﻴﺮ ﻣﻼﺋﻢ ﻟﻄﺒﻴﻌﺔ ﺯﻣﻦ ﺍﻹﻣﺎﻡ ﺍﻟﻄﺒﺮﺍﻧﻲ ﺍﻟﺬﻱ ﻛﺎﻥ
 
 (101ﺗﻔﺴﻴﺮ ﺍﻟﺴﻌﺪﻱ )    (014)
ﺡ )  2/703( ﻭﺭﺟ�ﺢ ﺇﺭﺳ�ﺎﻟﻪ،ﻭﻳﻌﻠﻰ ﺑ�ﻦ ﺷ�ﺒﻴﺐ ﺍﻟ�ﺬﻱ ﺭﻓﻌ�ﻪ ﻋ�ﻦ ﻋﺎﺋﺸ�ﺔ ﻗ�ﺎﻝ ﺍﻟﺤ�ﺎﻓﻆ: ﻟ�ﻴﻦ ﺍﻟﺤﺪﻳﺚ،ﻛ�ﺬﻟﻚ ﺃﺧﺮﺟ�ﻪ ﺻ�ﺎﺣﺐ ﺍﻟﻤﺴ�ﺘﺪﺭﻙ 2911ﺡ )  3/794ﺃﺧﺮﺟﻪ ﺍﻟﺘﺮﻣﺬﻱ  (114)
 ( 72741ﺡ )  7/333( ﻭﻗﺎﻝ ﺻﺤﻴﺢ ﺍﻹﺳﻨﺎﺩ،ﻭﻣﺎ ﻗﺎﻟﻪ ﻓﻴﻪ ﻧﻈﺮ،ﻭﻛﺬﻟﻚ ﺃﺧﺮﺟﻪ ﺍﻟﺒﻴﻬﻘﻲ ﻓﻲ ﺍﻟﻜﺒﺮﻯ 6013
 (045/ 4ﺟﺎﻣﻊ ﺍﻟﺒﻴﺎﻥ )ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ( )   (214)
 (385/ 1ﺍﻟﻌﺠﺎﺏ ﻓﻲ ﺑﻴﺎﻥ ﺍﻷﺳﺒﺎﺏ )   (314)
 (49)
ﻓﻨﺴ�ﺦ  ﴾ ﺍﻟﻄ�ﻼﻕ ﻣﺮﺗ�ﺎﻥ﴿ﻓﻨﺰﻟ�ﺖ  ﻟ�ﻮ ﻁﻠﻘﻬ�ﺎ ﺛﻼﺛ�ﺎً ﻖ ﺑﺮﺟﻌﺘﻬ�ﺎ ﻭﻛ�ﺎﻥ ﺍﻟﺮﺟ�ﻞ ﺇﺫﺍ ﻁﻠ�ﻖ ﺍﻣﺮﺃﺗ�ﻪ ﻛ�ﺎﻥ ﺃﺣ�.ﺍﻵﻳ�ﺔ :﴾ﻫﻦﺩﺑﻌ�ﻮﻟﺘﻬﻦ ﺃﺣ�ﻖ ﺑ�ﺮﻭ﴿
 .(414F314)ﺟﻌﺘﻬﺎ ﺇﻻ ﻣﺎ ﺩﺍﻣﺖ ﻓﻲ ﻋﺪﺗﻬﺎﻓﺈﺫﺍ ﻁﻠﻘﻬﺎ ﺍﻟﺜﺎﻟﺜﺔ ﻟﻢ ﺗﺤﻞ ﻟﻪ ﺭ،ﺫﻟﻚ
ﻭﻫﻲ ﺗﺪﻝ ﻋﻠﻰ ﺃﻥ ﺫﻟﻚ ﻛﺎﻥ ﻫﻮ ﺳﺒﺐ ﺍﻟﻨﺰﻭﻝ ﻓﺸ�ﺮﻉ ﷲ ﺗﻌ�ﺎﻟﻰ ﺍﻟﻄ�ﻼﻕ ﻣ�ﺮﺗﻴﻦ ﻟﺤﻔ�ﻆ  .ﻓﻬﺬﻩ ﺍﻵﺛﺎﺭ ﻳﺸﺪ ﺑﻌﻀﻬﺎ ﺃﺯﺭ ﺑﻌﺾ 
 ﻣﻀﻐﺔ ﻓﻲ ﻓﻢ ﺍﻟﻤﺘﻼﻋﺒﻴﻦ ﻣﻦ ﺍﻟﺮﺟﺎﻝ. ﻮﻥﻭﻻ ﻳﻜ،ﺣﻘﻮﻕ ﺍﻟﻨﺴﺎء
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
ﻭﺫﻛﺮ ﺍﻟﺜﱠﺎﻟﺜﺔ ﻓ�ﻲ ﺍﻵﻳ�ﺔ ،ﻓﺬﻛﺮ ﻓﻲ ﻫﺬﻩ ﺍﻵﻳﺔ ﻁﻠﻘﺘﻴﻦ،ﻓﺤﺼﺮ ﷲ ﺍﻟﻄﻼﻕ ﺑﺜﻼﺙ ٍ،ﺩ ٍﻛﺎﻥ ﻁﻼُﻕ ﺍﻟﺠﺎﻫﻠﻴﺔ ﻏﻴﺮ ﻣﺤﺼﻮٍﺭ ﺑﻌﺪ﴾ﺍﻟﻄﻼﻕ ﻣﺮﺗﺎﻥ﴿
 .ﺍﻟﻄﱠﻼﻕ ﺍﻟﺬﻱ ﻳُﻤﻠﻚ ﻓﻴﻪ ﺍﻟﺮﱠ ﺟﻌﺔ ﻣﺮﱠ ﺗﺎﻥ :ﺍﻟﻤﻌﻨﻰ ﻓﻲ ﺍﻵﻳﺔ :ﻭﻗﻴﻞ،ﺍﻵﻳﺔ ﴾ ...ﻓﺈﻥ ﻁﻠﻘﻬﺎ ﻓﻼ ﺗﺤﻞﱡ ﻟﻪ ﻣﻦ ﺑﻌﺪ ﴿ :ﻭﻫﻲ ﻗﻮﻟﻪ،ﺍﻷﺧﺮﻯ
ﻭﻫﻮ ﺃَْﻥ ﻳﺘﺮﻛﻬ�ﺎ ﺣﺘ�ﻰ ﺗَﺒ�ِﻴَﻦ ﴾ﺗﺴ�ﺮﻳٌﺢ ﺑﺈﺣﺴ�ﺎﻥ ﺃﻭ ﴿ﺇﻣﺴﺎٌﻙ ﺑﻤﺎ ﺃﻣﺮ ﷲ ﺗﻌ�ﺎﻟﻰ ﺇﺫﺍ ﺭﺍﺟﻌﻬﺎ ﺑﻌﺪ ﺍﻟﻄﱠﻠﻘﺘﻴﻦ ﻓﻌﻠﻴﻪ  :ﻳﻌﻨﻲ﴾ﻓﺈﻣﺴﺎﻙ ﺑﻤﻌﺮﻭﻑ ﴿ 
 ◌ً.(514F414)ﻭﻻ ﻳﺮﺍﺟﻌﻬﺎ ﺿﺮﺍﺭﺍ،ﺑﺎﻧﻘﻀﺎء ﺍﻟِﻌﺪﱠﺓ
 
 .)ﻭﻻ ﻳﺤﻞ ﻟﻜﻢ(: ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﻛ�ﺎﻥ ﺍﻟﺮﺟ�ﻞ ﻳﺄﻛ�ﻞ ﻣ�ﺎﻝ ﺍﻣﺮﺃﺗ�ﻪ ﻣ�ﻦ ﻧﺤﻠﺘ�ﻪ  »: ﻗ�ﺎﻝﺃﺧﺮﺝ ﺃﺑﻮ ﺩﺍﻭﺩ ﻓﻲ ﺍﻟﻨﺎﺳﺦ ﻭﺍﻟﻤﻨﺴﻮﺥ ﻋﻦ ﺍﺑﻦ ﻋﺒ�ﺎﺱ   .941
 (614F514)ﻭﻻ ﻳﺤﻞ ﻟﻜﻢ ﺃﻥ ﺗﺄﺧﺪﻭﺍ ﻣﻤ�ﺎ ﺁﺗﻴﺘﻤ�ﻮﻫﻦ ﺷ�ﻴﺌﺎً  ﴿ﻋﻠﻴﻪ ﺟﻨﺎﺣﺎ،ً  ﻓﺄﻧﺰﻝ ﷲ:  ﻻ ﻳﺮﻯ ﺃﻥ ،ﺍﻟﺬﻱ ﻧﺤﻠﻬﺎ ﻭﻏﻴﺮﻩ
 .«  ﴾
ﻭﻛﺎﻧﺖ ﺍﺷ�ﺘﻜﺘﻪ ،ﻧﺰﻟﺖ ﻫﺬﻩ ﺍﻵﻳﺔ ﻓ�ﻲ ﺛﺎﺑ�ﺖ ﺑ�ﻦ ﻗ�ﻴﺲ ﻭﻓ�ﻲ ﺣﺒﻴﺒ�ﺔ »: ﻗﺎﻝﺍﺑﻦ ﺟﺮﻳﺞ  ﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮﻋﻦ .051
 ﻭﺗﻄﻴ�ﺐ ﻟ�ﻲ: ﻗ�ﺎﻝﻧﻌ�ﻢ،  ﻓ�ﺪﻋﺎﻩ ﻓ�ﺬﻛﺮ ﺫﻟ�ﻚ ﻟ�ﻪ  ﻗﺎﻟ�ﺖ: ؟«ﺣﺪﻳﻘﺘ�ﻪ ﺃﺗﺮﺩﻳﻦ ﻋﻠﻴﻪ  » :ﻘﺎﻝﻓ   �ﺇﻟﻰ ﺭﺳﻮﻝ ﷲ 
ـ  ﴾ﻭﻻ ﻳﺤ�ﻞ ﻟﻜ�ﻢ ﺃﻥ ﺗﺄﺧ�ﺬﻭﺍ ﻣﻤ�ﺎ ﺃﺗﻴﺘﻤ�ﻮﻫﻦ ﺷ�ﻴﺌﺎ ًﺇﻻ ﺃﻥ ﻳﺨﺎﻓ�ﺎ ﴿:ﻓﻨﺰﻟ�ﺖ،ﻗ�ﺪ ﻓﻌﻠﺖﻗﺎﻝ   «ﻧﻌﻢ  »: ﻗﺎﻝﺑﺬﻟﻚ؟ 
  ”.(714F614)ﺍﻵﻳﺔ
 
 [  ﺗﻌﻠﻴﻖ]
ﻭﻓﻴ�ﻪ ﺃﻥ  ،)814F714 (ﺃﻣﺎ ﺍﻷﻭﻝ ﻓﺄﺧﺮﺟﻪ ﺃﺑ�ﻮ ﺩﺍﻭﺩ ﻓ�ﻲ ﺍﻟﻨﺎﺳ�ﺦ ﻭﺍﻟﻤﻨﺴ�ﻮﺥ .ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺛﺮﻳﻦ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ 
ﻭﻻ  ﴿ﻘ�ﺎﻝ ﻏﻴﺮ ﺫﻟﻚ ﻭﻫﺬﺍ ﻻ ﻳﺠ�ﻮﺯ ﻭﻗ�ﺪ ﻧﻬ�ﻲ ﷲ ﺗﻌ�ﺎﻟﻰ ﻋ�ﻦ ﺫﻟ�ﻚ ﻓ ﺃﻭﻟﻤﻬﺮ ﺍﻟﺬﻱ ﺃﻋﻄﺎﻩ ﺍﻟﺮﺟﻞ ﻟﻠﻤﺮﺃﺓ ﺳﺒﺐ ﺍﻟﻨﺰﻭﻝ ﻛﺎﻥ ﻓﻲ ﺍﺳﺘﺤﻼﻝ ﺍ
 ﴾ ﻳﺤﻞ ﻟﻜﻢ ﺃﻥ ﺗﺄﺧﺬﻭﺍ ﻣﻤﺎ ﺁﺗﻴﺘﻤﻮﻫﻦ ﺷﻴﺌﺎ ً
ﺛﻢ ﺫﻛﺮ ﺍﻷﺛﺮ ﺍﻵﺧﺮ ﻭﻫﻮ ﺃﺛﺮ ﻣﺮﺳﻞ ﺿﻌﻴﻒ ﺍﻹﺳﻨﺎﺩ ﻭﺃﺻﻞ ﻗﺼ�ﺔ ﺛﺎﺑ�ﺖ ﺑ�ﻦ ﻗ�ﻴﺲ ﻣ�ﻊ ﺯﻭﺟ�ﻪ ﻓ�ﻲ ﺍﻟﺼ�ﺤﻴﺢ ﻟﻜ�ﻦ ﻣ�ﻦ ﻏﻴ�ﺮ  
 .ﻓﻠﻴﺮﺟﻊ ﺇﻟﻴﻬﺎ،ﻼﻡ.ﻭﻗﺪ ﺫﻛﺮ ﺃﺻﺤﺎﺏ ﻛﺘﺐ ﺃﺣﻜﺎﻡ ﺍﻟﻘﺮﺁﻥ ﺃﺣﻜﺎﻡ ﺍﻟﺨﻠﻊ ﻋﻦ ﺗﻔﺴﻴﺮ ﻫﺬﻩ ﺍﻵﻳﺔﺳﺒﺐ ﺍﻟﻨﺰﻭﻝ ﻭﻫﻮ ﺃﻭﻝ ﺧﻠﻊ ﻓﻲ ﺍﻹﺳ
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ] 
ﺗﻌ�ﺎﻟﻰ ﻗ�ﺎﻝ ﻳﻨﻬﻲ ﷲ ﺗﻌﺎﻟﻰ ﺍﻟﻤﺆﻣﻨﻴﻦ ﻓﻲ ﻫﺬﻩ ﺍﻵﻳﺔ ﻋﻦ ﺃﻥ ﻳﺄﺧﺬﻭﺍ ﺷﻴﺌﺎ ًﻣﻦ ﺻﺪﻗﺎﺕ ﺍﻟﻨﺴﺎء ﺇﻻ ﻣﺎ ﻁﺎﺑﺖ ﺑﻪ ﻧﻔﺲ ﺍﻟﻤﺮﺃﺓ ﻛﻤ�ﺎ  
 ﺍﻟﻌﻠﻤﺎء ﺑﺠﻮﺍﺯﻩ.ﻗﺎﻝ ] ﺳﻮﺭﺓ ﺍﻟﻨﺴﺎء[ ﻭﻛﺬﻟﻚ ﺇﺫﺍ ﻛﺎﻥ ﻫﺬﺍ ﺍﻟﻤﺄﺧﻮﺫ ﺑﺪﻻ ًﻟﻠﺨﻠﻊ ﻓﻘﺪ ﴾ ﺌﺎ ًﻣﺮﻳﺌﺎَ ﻓﺈﻥ ﻁﺒﻦ ﻟﻜﻢ ﻋﻦ ﺷﻲء ﻣﻨﻪ ﻧﻔﺴﺎ ًﻓﻠﻜﻮﻩ ﻫﻨﻴ ﴿
 ﺍﻹﻣﺎﻡ ﺍﻟﻮﺍﺣﺪﻱﻗﺎﻝ 
ﻻ ﻳﺠ�ﻮﺯ ﻟﻠ��ﺰﱠ ﻭﺝ ﺃﻥ ﻳﺄﺧ�ﺬ ﻣ�ﻦ ﺍﻣﺮﺃﺗ��ﻪ ﺷ�ﻴﺌﺎ ًﻣﻤﱠ �ﺎ ﺃﻋﻄﺎﻫ�ﺎ ﻣ��ﻦ ﺍﻟﻤﻬ�ﺮ ﻟﻴﻄﻠﱢﻘﻬ�ﺎ ﺇﻻﱠ ﻓ��ﻲ ﴾ﻭﻻ ﻳﺤ�ﻞﱡ ﻟﻜ�ﻢ ﺃﻥ ﺗﺄﺧ�ﺬﻭﺍ ﻣﻤ��ﺎ ﺁﺗﻴﺘﻤ�ﻮﻫﻦ ﺷ�ﻴﺌﺎً  ﴿
ﺇﻥﱠ ﺍﻟﻤ�ﺮﺃﺓ ﺇﺫﺍ ﺧﺎﻓ�ﺖ ﺃﻥ ﺗﻌﺼ�ﻲ ﷲ ﻓ�ﻲ ﺃﻣ�ﺮ ﺯﻭﺟﻬ�ﺎ ﺑُﻐﻀ�ﺎ ً :ﻭﺍﻟﻤﻌﻨ�ﻰ﴾ﺃﻻ ﻳُﻘﻴﻤﺎ ﺣ�ﺪﻭﺩ ﷲ ﴿ﻳﻌﻠﻤﺎ  :ﺃﻱ ْ﴾ﺃﻥ ﻳﺨﺎﻓﺎ ﺇﻻﱠ  ﴿ :ﻭﻫﻮ ﻗﻮﻟﻪ،ﺍﻟُﺨﻠﻊ
 .(914F814)ﻭﺧﺎﻑ ﺍﻟﺰﱠ ﻭﺝ ﺇﺫﺍ ﻟﻢ ﺗﻄﻌﻪ ﺍﻣﺮﺃﺗﻪ ﺃﻥ ﻳﻌﺘﺪﻱ ﻋﻠﻴﻬﺎ ﺣﻞﱠ ﻟﻪ ﺃﻥ ﻳﺄﺧﺬ ﺍﻟﻔﺪﻳﺔ ﻣﻨﻬﺎ ﺇﺫﺍ ﺩﻋﺖ ﺇﻟﻰ ﺫﻟﻚ،ﻟﻪ
  
ُﺪ َﺣﺘﱠٰﻰ ﺗَﻨِﻜَﺢ َﺯۡﻭًﺟﺎ َﻏۡﻴَﺮﻩُۗۥ ﻓَﺈِﻥ ﻁَﻠﱠﻘَﻬَﺎ ﻓََﻼ ُﺟﻨَﺎَﺡ َﻋﻠَۡﻴِﻬَﻤﺎ ٓﺃَﻥ ﻳَﺘََﺮﺍَﺟَﻌﺎ ٓﺇِﻥ ﻅَﻨﱠﺎ ٓﺃَﻥ ﻳُﻘِﻴَﻤﺎ ﻓَﺈِﻥ ﻁَﻠﱠﻘَﻬَﺎ ﻓََﻼ ﺗَِﺤﻞﱡ ﻟَﻪُۥ ِﻣۢﻦ ﺑَﻌ ۡ ﴿
 ﴾۰۳۲ﻳَۡﻌﻠَُﻤﻮَﻥ  ُﺣُﺪﻭَﺩ ٱﻟﱠ ِۗ َﻭﺗِۡﻠَﻚ ُﺣُﺪﻭُﺩ ٱﻟﱠ  ِﻳُﺒَﻴﱢﻨُﻬَﺎ ﻟِﻘَۡﻮﻡ ٖ
    
 .)ﻓﺈﻥ ﻁﻠﻘﻬﺎ( ـ ﺍﻵﻳﺔ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﻧﺰﻟ��ﺖ ﻫ��ﺬﻩ ﺍﻵﻳ��ﺔ ﻓ��ﻲ ﻋﺎﺋﺸ��ﺔ ﺑﻨ��ﺖ ﻋﺒ��ﺪ ﺍﻟ��ﺮﺣﻤﻦ ﺑ��ﻦ  » : ﻗ��ﺎﻝﻨ��ﺬﺭ ﻋ��ﻦ ﻣﻘﺎﺗ��ﻞ ﺑ��ﻦ ﺣﻴ��ﺎﻥ ﺃﺧ��ﺮﺝ ﺍﺑ��ﻦ ﺍﻟﻤ .151
ﻓﺘﺰﻭﺟﺖ ﺑﻌﺪﻩ ﻋﺒ�ﺪ ﺍﻟ�ﺮﺣﻤﻦ ،ﺑﺎﺋﻨﺎً  ﻛﺎﻧﺖ ﻋﻨﺪ ﺭﻓﺎﻋﺔ ﺑﻦ ﻭﻫﺐ ﺑﻦ ﻋﺘﻴﻚ ﻭﻫﻮ ﺍﺑﻦ ﻋﻤﻬﺎ ﻓﻄﻠﻘﻬﺎ ﻁﻼﻗﺎً ،ﻋﺘﻴﻚ
ﺇﻧ�ﻪ ﻁﻠﻘﻨ�ﻲ ﻗﺒ�ﻞ ﺃﻥ ﻳﻤﺴ�ﻨﻲ ﺃﻓ�ﺄﺭﺟﻊ  ﻘﺎﻟ�ﺖ:ﻓﻄﻠﻘﻬﺎ ﻓﺄﺗﺖ ﺍﻟﻨﺒﻲ ﺻﻠﻰ ﷲ  ﻋﻠﻴﻪ ﻭﺳ�ﻠﻢ ﻓ ،ﺑﻦ ﺍﻟﺰﺑﻴﺮ ﺍﻟﻘﺮﻅﻲ
 ﴾ ﻏﻴ�ﺮﻩ ﻓﺈﻥ ﻁﻠﻘﻬﺎ ﻓﻼ ﺗﺤﻞ ﻟﻪ ﻣ�ﻦ ﺑﻌ�ﺪ ﺣﺘ�ﻰ ﺗ�ﻨﻜﺢ ﺯﻭﺟ�ﺎً ﴿: ﻭﻧﺰﻝ ﻓﻴﻬﺎ  «ﻻ ﺣﺘﻰ ﻳﻤﺲ  »: ﻗﺎﻝﺇﻟﻰ ﺍﻷﻭﻝ؟ 
 .« (024F914)ﻓﺈﻥ ﻁﻠﻘﻬﺎ ﺑﻌﺪ ﻣﺎ ﺟﺎﻣﻌﻬﺎ ﻓﻼ ﺟﻨﺎﺡ ﻋﻠﻴﻬﻤﺎ ﺃﻥ ﻳﺘﺮﺍﺟﻌﺎ،ﻓﻴﺠﺎﻣﻌﻬﺎ
 _______________
 ﺍﻟﻌﺠﺎﺏ ﺍﻟﻤﺼﺪﺭ ﺍﻟﺴﺎﺑﻖ    (414)
 (16ﺍﻟﻮﺟﻴﺰ ﻟﻠﻮﺍﺣﺪﻱ )    (514)
 ﻴﺲ ﻋﻨﺪﻱﺍﻟﻨﺎﺳﺦ ﻭﺍﻟﻤﻨﺴﻮﺥ ﻷﺑﻲ ﺩﺍﻭﺩ ﻭﻟ (614)
 ﻣﺮﺳﻞ ﺿﻌﻴﻒ ﺍﻹﺳﻨﺎﺩ 2/264ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺟﺮﻳﺮ  (714)
 ﻟﻢ ﺃﺭﻩ ﻣﻄﺒﻮﻋﺎً ( 814)
 (16ﺍﻟﻮﺟﻴﺰ ﻟﻠﻮﺍﺣﺪﻱ )    (914)
ﺣﻘﻘ�ﻪ  ﻗ�ﺪﻡ ﻟ�ﻪ ﺍﻷﺳ�ﺘﺎﺫ ﺍﻟ�ﺪﻛﺘﻮﺭ: ﻋﺒ�ﺪ ﷲ ﺑ�ﻦ ﻋﺒ�ﺪ ﺍﻟﻤﺤﺴ�ﻦ ﺍﻟﺘﺮﻛ�ﻲ ﻫ�ـ(913ﻤﺆﻟﻒ: ﺃﺑﻮ ﺑﻜﺮ ﻣﺤﻤﺪ ﺑﻦ ﺇﺑﺮﺍﻫﻴﻢ ﺑﻦ ﺍﻟﻤﻨﺬﺭ ﺍﻟﻨﻴﺴﺎﺑﻮﺭﻱ )ﺍﻟﻤﺘ�ﻮﻓﻰ: ﺍﻟ ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺍﻟﻤﻨﺬﺭ ﻣﺮﺳﻼ. (024)
 ﻡ 2002ﻫـ، 3241ﺍﻟﻄﺒﻌﺔ: ﺍﻷﻭﻟﻰ  ﺍﻟﻤﺪﻳﻨﺔ ﺍﻟﻨﺒﻮﻳﺔ -ﺩﺍﺭ ﺍﻟﻨﺸﺮ: ﺩﺍﺭ ﺍﻟﻤﺂﺛﺮ  ﻠﻖ ﻋﻠﻴﻪ ﺍﻟﺪﻛﺘﻮﺭ: ﺳﻌﺪ ﺑﻦ ﻣﺤﻤﺪ ﺍﻟﺴﻌﺪﻭﻋ
 (59)
 
 
 [ﺗﻌﻠﻴﻖ]
ﻴﺲ ﻓﻴﻬ�ﺎ ﺳ�ﺒﺐ ﻭﻗ�ﺪ ﻭﺭﺩﺕ ﻫ�ﺬﻩ ﺍﻟﻘﺼ�ﺔ ﻓ�ﻲ ﺍﻟﺼ�ﺤﻴﺢ ﻟ� ،ﺫﻛ�ﺮ ﺍﻟﻤﺆﻟ�ﻒ ﺭﺣﻤ�ﻪ ﷲ ﺳ�ﺒﺒﺎ ًﻭﺍﺣ�ﺪﺍ ًﻟﻨ�ﺰﻭﻝ ﺍﻵﻳ�ﺔ ﻭﻫ�ﻮ ﻣﺮﺳ�ﻞ 
ﻓ�ﻲ :ﻣﻘﺎﺗ�ﻞ: ﺗﻔﺴ�ﻴﺮ ﻧﺰﻟ�ﺖﻗ�ﺎﻝ ﻗﻴﻞ ﻧﺰﻟﺖ ﻓﻲ ﻋﺎﺋﺸﺔ ﺑﻨﺖ ﻋﺒﺪ ﺍﻟﺮﺣﻤﻦ ﺑﻦ ﻋﺘﻴ�ﻚ ﻣ�ﻊ ﺯﻭﺟﻬ�ﺎ ﺭﻓﺎﻋ�ﺔ ﻭﻗﻴ�ﻞ ﺑ�ﺄﻥ ﺍﺳ�ﻤﻬﺎ ﺗﻤﻴﻤ�ﺔ ﻭ،ﺍﻟﻨﺰﻭﻝ
ﻭﺑﻌ�ﻮﻟﺘﻬﻦ  ﴿ﻭﻗﺪ ﻧﺴ�ﺨﺖ ﻫ�ﺬﻩ ﺍﻵﻳ�ﺔ ﻗﻮﻟ�ﻪ ﺗﻌ�ﺎﻟﻰ  .(124F024)ﻭﻓﻲ ﺯﻭﺟﻬﺎ ﺭﻓﺎﻋﺔ ﺑﻦ ﻋﺒﺪ ﺍﻟﺮﺣﻤﻦ ﺑﻦ ﺍﻟﺰﺑﻴﺮ،ﺗﻤﻴﻤﺔ ﺑﻨﺖ ﻭﻫﺐ ﺑﻦ ﻋﺘﻴﻚ ﺍﻟﻨﻘﺮﻯ
ﻓﻨﺰﻟ�ﺖ ﺍﻵﻳ�ﺔ ﻓ�ﻲ ﺑﻴ�ﺎﻥ ﺣﻜ�ﻢ ﺍﻟﻤﻄﻠﻘ�ﺔ ﺍﻟﺒ�ﺎﺋﻦ ﻭﺃﻧ�ﻪ ﻻ ﻳﺤ�ﻞ ﻟﻬ�ﺎ ﺃﻥ ،ﻘﺪ ﻛﺎﻥ ﻟﻠﺰﻭﺝ ﺭﺟﻌﺔ ﺯﻭﺟﺘﻪ ﻭﺇﻥ ﻁﻠﻘﻬ�ﺎ ﺃﻟﻔﺎً ﻓ ﴾ ﺃﺣﻖ ﺑﺮﺩﻫﻦ ﻓﻲ ﺫﻟﻚ
 .ﺗﺮﺟﻊ ﺇﻟﻰ ﺍﻷﻭﻝ ﺣﺘﻰ ﺗﻨﻜﺢ ﺯﻭﺟﺎ ﻏﻴﺮﻩ
 :ﻘﺎﻟ�ﺖﺟﺎءﺕ ﺍﻣﺮﺃﺓ ﺭﻓﺎﻋﺔ ﺍﻟﻘﺮﻅﻲ ﺇﻟﻰ ﺭﺳﻮﻝ ﷲ ﺻﻠﻰ ﷲ ﻋﻠﻴﻪ ﻭ ﺳ�ﻠﻢ ﻓ» ﻗﺎﻟﺖ:ﺍﻟﻤﺆﻣﻨﻴﻦ  ﺃﻡ ﺭﻭﻯ ﺍﻟﺒﺨﺎﺭﻱ ﻋﻦ ﻋﺎﺋﺸﺔ  
ﺃﺗﺮﻳ�ﺪﻳﻦ ﺃﻥ ﺗﺮﺟﻌ�ﻲ  »:ﻘ�ﺎﻝﻓ . ﺔ ﻓﻄﻠﻘﻨﻲ ﻓﺒﺖ ﻁﻼﻗﻲ ﻓﺘﺰﻭﺟﺖ ﻋﺒﺪ ﺍﻟﺮﺣﻤﻦ ﺑﻦ ﺯﺑﻴﺮ ﻭﻣﺎ ﻣﻌﻪ ﺇﻻ ﻣﺜﻞ ﻫﺪﺑﺔ ﺍﻟﺜﻮﺏﺇﻧﻲ ﻛﻨﺖ ﻋﻨﺪ ﺭﻓﺎﻋ
 .«(224F124)ﻻ ﺣﺘﻰ ﺗﺬﻭﻗﻲ ﻋﺴﻴﻠﺘﻪ ﻭﻳﺬﻭﻕ ﻋﺴﻴﻠﺘﻚ ؟«ﺇﻟﻰ ﺭﻓﺎﻋﺔ
ﻭﻓﻲ ﺍﻵﻳﺔ ﺃﺣﻜ�ﺎﻡ ﻏﻴ�ﺮ ﻫ�ﺬﺍ ﻓﻴﺮﺟ�ﻊ ﺇﻟ�ﻰ ﻣﺤﻠﻬ�ﺎ ﻣ�ﻦ ﻛﺘ�ﺐ ﺍﻟﺘﻔﺴ�ﻴﺮ ﻭﺃﺣﻜ�ﺎﻡ  ،ﻓﺸﺮﻁ ﺩﺧﻮﻝ ﺍﻟﺜﺎﻧﻲ ﺑﺎﻟﻤﻄﻠﻘﺔ ﺣﺘﻰ ﺗﺤﻞ ﻟﻸﻭﻝ 
 ﺁﻥ.ﺍﻟﻘﺮ
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
ﻭﻳﻜ�ﻮﻥ ﺍﻟﻨﻜ�ﺎﺡ ﺻ�ﺤﻴﺤﺎ ًﻭﻳﺒﻨ�ﻲ ﴾ ﻩﻓﺈﻥ ﻁﻠﻘﻬﺎ ﻓﻼ ﺗﺤﻞﱡ ﻟﻪ ﺣﺘﻰ ﺗﻨﻜﺢ ﺯﻭﺟ�ﺎ ًﻏﻴ�ﺮ﴿ :ﻳﻘﻮﻝ ﺗﻌﺎﻟﻰ ﻣﺒﻴﻨﺎ ًﺣﻜﻢ ﻣﻦ ﻁﻠﻖ ﺍﻣﺮﺃﺗﻪ ﺍﻟﻄﻠﻘﺔ ﺍﻟﺜﻼﺛﺔ
ﻟﻬ�ﺎ ﺃﻥ  ﻣ�ﺎﺕ ﻋﻨﻬ�ﺎ ﺟ�ﺎﺯ ﺃﻭﻓ�ﺈﻥ ﻁﻠﻘﻬ�ﺎ ﺍﻟﺜ�ﺎﻧﻲ ﺑﻌ�ﺪ ﺍﻟﺒﻨ�ﺎء ﻭﺍﻟﺨﻠ�ﻮﺓ ﻭﺍﻟ�ﻮﻁء « ﺣﺘﻰ ﺗﺬﻭﻗﻲ ﺗﺴﻴﻠﺘﻪ ﻭﻳﺬﻭﻕ ﻋﺴ�ﻴﻠﺘﻚ » ﺑﻬﺎ ﺍﻟﺰﻭﺝ ﻟﺤﺪﻳﺚ 
ﺗﻌﻮﺩ ﺇﻟﻰ ﺍﻷﻭﻝ ﺇﻥ ﺭﻏﺐ ﻫﻮ ﻓﻲ ﺫﻟﻚ ﻭﻋﻠﻤﺎ ﻣ�ﻦ ﺃﻧﻔﺴ�ﻬﻤﺎ ﺃﻧﻬﻤ�ﺎ ﻳﻘﻴﻤ�ﺎﻥ ﺣ�ﺪﻭﺩ ﷲ ﻓﻴﻬﻤ�ﺎ ﺑﺈﻋﻄ�ﺎء ﻛ�ﻞ ﻭﺍﺣ�ﺪ ﺣﻘ�ﻮﻕ ﺻ�ﺎﺣﺒﻪ ﻣ�ﻊ ﺣﺴ�ﻦ 
ﻭﺗﻠ�ﻚ ﺣ�ﺪﻭﺩ  ﴿: ﻘ�ﺎﻝﺗﻌﺎﻟﻰ ﺇﻥ ﻅﻨﺎ ﺃﻥ ﻳﻘﻴﻤﺎ ﺣﺪﻭﺩ ﷲ ﺛﻢ ﻧّﻮﻩ ﷲ ﺗﻌ�ﺎﻟﻰ ﺑﺸ�ﺄﻥ ﺗﻠ�ﻚ ﺍﻟﺤ�ﺪﻭﺩ ﻓﻗﺎﻝ ﻭﻟﺬﺍ .ﺍﻟﻌﺸﺮﺓ ﻭﺇﻻ ﻓﻼ ﻣﺮﺍﺟﻌﺔ ﺗﺤﻞ ﻟﻬﻤﺎ
ﺇﺫ ﺍﻟﻌﺎﻟﻤﻮﻥ ﺑﻬﺎ ﻫﻢ ﺍﻟﺬﻳﻦ ﻳﻘﻔﻮﻥ ﻋﻨﺪﻫﺎ ﻭﻻ ﻳﺘﻌﺪﻭﻧﻬﺎ ﻓﻴﺴ�ﻠﻤﻮﻥ ﻣ�ﻦ ﻭﺻ�ﻤﺔ ﺍﻟﻈﻠ�ﻢ ،ﻳﺒﻴﻨﻬﺎ ﺳﺒﺤﺎﻧﻪ ﻭﺗﻌﺎﻟﻰ ﻟﻘﻮﻡ ﻳﻌﻠﻤﻮﻥ،ﺍﺋﻌﻪﻭﻫﻲ ﺷﺮ﴾ﷲ
  (324F224)ﻭﻋﻘﻮﺑﺔ ﺍﻟﻈﺎﻟﻤﻴﻦ
 
 
ﺍ ﻟﱢﺘَۡﻌﺘَُﺪﻭْﺍﻭ ۡﻤِﺴُﻜﻮﻫُﻦﱠ ِﺿَﺮﺍﺭ َٗﻭَﻻ ﺗُ  َﺳﺮﱢ ُﺣﻮﻫُﻦﱠ ﺑَِﻤۡﻌُﺮﻭٖﻑﻭ  ﺃﻭ َۡﻭﺇَِﺫﺍ ﻁَﻠﱠۡﻘﺘُُﻢ ٱﻟﻨﱢَﺴﺎَٓء ﻓَﺒَﻠَۡﻐَﻦ ﺃََﺟﻠَﻬُﻦﱠ ﻓَﺄَۡﻣِﺴُﻜﻮﻫُﻦﱠ ﺑَِﻤۡﻌُﺮﻭٍﻑ  ﴿
َﻭٱۡﺫُﻛُﺮﻭْﺍ ﻧِۡﻌَﻤَﺖ ٱﻟﱠ  َِﻋﻠَۡﻴُﻜۡﻢ َﻭَﻣﺎ ٓﺃَﻧَﺰَﻝ َﻋﻠَۡﻴُﻜﻢ ﻣﱢ َﻦ ﺍﻭ ﻳَۡﻔَﻌۡﻞ َﺫٰ ﻟَِﻚ ﻓَﻘَۡﺪ ﻅَﻠََﻢ ﻧَۡﻔَﺴﻪُۥﻭ َﻭَﻻ ﺗَﺘﱠِﺨُﺬٓﻭْﺍ َءﺍﻳَٰ ِﺖ ٱﻟﱠ  ِﻫُُﺰﻭ َٗﻭَﻣﻦ 
 ﴾ ۱۳۲ ْﺍ ٱﻟﱠ  ََﻭٱۡﻋﻠَُﻤٓﻮْﺍ ﺃَﻥﱠ ٱﻟﱠ  َﺑُِﻜﻞﱢ َﺷۡﻲٍء َﻋﻠِﻴﻢ ٞٱۡﻟِﻜﺘَٰ ِﺐ َﻭٱۡﻟِﺤۡﻜَﻤِﺔ ﻳَِﻌﻈُُﻜﻢ ﺑِِﻪۦﻭ َﻭٱﺗﱠﻘُﻮ
 
 )ﻭﺇﺫﺍ ﻁﻠﻘﺘﻢ ﺍﻟﻨﺴﺎء ﻓﺒﻠﻐﻦ ﺃﺟﻠﻬﻦ ﻓﺄﻣﺴﻜﻮﻫﻦ ﺑﻤﻌﺮﻭﻑ( ـ ﺍﻵﻳﺔ.      :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ  
ﻛ�ﺎﻥ ﺍﻟﺮﺟ�ﻞ ﻳﻄﻠ�ﻖ ﺍﻣﺮﺃﺗ�ﻪ ﺛ�ﻢ ﻳﺮﺍﺟﻌﻬ�ﺎ ﻗﺒ�ﻞ   »: ﻗ�ﺎﻝﺍﺑﻦ ﻋﺒﺎﺱ  ﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮ ﻣﻦ ﻁﺮﻳﻖ ﺍﻟﻌﻮﻓﻲ ﻋﻦ .251
 .«(424F324)ﷲ ﻫﺬﻩ ﺍﻵﻳﺔ ﻌﻞ ﺫﻟﻚ ﻳﻀﺎﺭﻫﺎ ﻭﻳﻌﻀﻠﻬﺎ، ﻓﺄﻧﺰﻝﻳﻔ،ﺍﻧﻘﻀﺎء ﻋﺪﺗﻬﺎ ﺛﻢ ﻳﻄﻠﻘﻬﺎ
ﺣﺘﻰ ﺇﺫﺍ ﺍﻧﻔﻀﺖ ﻧﺰﻟﺖ ﻓﻲ ﺭﺟﻞ ﻣﻦ ﺍﻷﻧﺼﺎﺭ ﻳﺪﻋﻰ ﺛﺎﺑﺖ ﺑﻦ ﻳﺴﺎﺭ ﻁﻠﻖ ﺍﻣﺮﺃﺗﻪ  »: ﻗﺎﻝﺍﻟﺴﺪﻱ  ﻋﻦ ﻭﺃﺧﺮﺝ .351
 .«(524F424)﴾ﻭﻻ ﺗﻤﺴﻜﻮﻫﻦ ﺿﺮﺍﺭﺍ ًﻟﺘﻌﺘﺪﻭﺍ﴿ﻓﺄﻧﺰﻝ ﷲ  ،ﺛﻼﺛﺔ ﺭﺍﺟﻌﻬﺎ ﺛﻢ ﻁﻠﻘﻬﺎ ﻣﻀﺎﺭﺓ ﺃﻭﻋﺪﺗﻬﺎ ﺇﻻ ﻳﻮﻣﻴﻦ 
 
 [ﺗﻌﻠﻴﻖ]
ﻭﻗﺪ ﺭﻭﻯ ،ﻭﺍﻵﺧﺮ ﻣﺮﺳﻞ،ﺃﻣﺎ ﺃﺛﺮ ﺍﺑﻦ ﻋﺒﺎﺱ ﻓﻬﻮ ﺿﻌﻴﻒ ﺍﻹﺳﻨﺎﺩ.ﷲ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﺃﺛﺮﻳﻦﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ  
ﻭﺇﺫﺍ ﻁﻠﻘﺘﻢ ﺍﻟﻨﺴﺎء ﻓﺒﻠﻐﻦ ﺃﺟﻠﻬﻦ ﻓﺄﻣﺴﻜﻮﻫﻦ ﺑﻤﻌﺮﻭﻑ ﴿ﺳﺌﻞ ﺍﻟﺤﺴﻦ ﻋﻦ ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ:: ﻗﺎﻝﺍﻟﻄﺒﺮﻯ ﻋﻦ ﺍﻟﺤﺴﻦ ﺍﻟﺒﺼﺮﻱ ﻋﻦ ﺃﺑﻲ ﺭﺟﺎء 
ﻞ ﻳﻄﻠﻖ ﺍﻟﻤﺮﺃﺓ ﺛﻢ ﻳﺮﺍﺟﻌﻬﺎ، ﺛﻢ ﻳﻄﻠﻘﻬﺎ ﺛﻢ ﻳﺮﺍﺟﻌﻬﺎ، ﻳﻀﺎﺭﻫﺎ، ﻛﺎﻥ ﺍﻟﺮﺟ: ﻗﺎﻝ، ﴾ﺳﺮﺣﻮﻫﻦ ﺑﻤﻌﺮﻭﻑ ﻭﻻ ﺗﻤﺴﻜﻮﻫﻦ ﺿﺮﺍﺭﺍ ﻟﺘﻌﺘﺪﻭﺍ ﺃﻭ
 .(724F624)ﺍﻟﺤﺎﻓﻆ ﺻﺤﻴﺢ ﺍﻹﺳﻨﺎﺩﻗﺎﻝ . ﻭ(624F524)ﻓﻨﻬﺎﻫﻢ ﷲ ﻋﻦ ﺫﻟﻚ
ﻓﻜﻮﻥ ﺍﻷﺛﺮ ﺍﻷﻭﻝ ﻋﺎﻡ ﻓﺈﻧﻪ ﻻ ﻳﻤﻨﻊ ﺃﻥ ﻳﻜﻮﻥ ﺳﺒﺐ ﺍﻟﻨﺰﻭﻝ ﺃﻳﻀﺎ ًﻓﻲ  .ﻭﻫﺬﻩ ﺍﻵﺛﺎﺭ ﻳﻘﻮﻯ ﺑﻌﻀﻬﺎ ﺑﻌﻀﺎ ًﻭﻻ ﺗﺨﺎﻟﻒ ﺑﻴﻨﻬﺎ 
 .ﻓﺈﻧﻪ ﻻ ﺷﻚ ﺩﺧﻞ ﻓﻲ ﺍﻟﻌﻤﻮﻡ،ﺛﺎﺑﺖ ﺑﻦ ﻳﺴﺎﺭ
 ﻓﺠﺎء ﺍﻹﺳﻼﻡ ﺑﺈﻋﻄﺎء ﺍﻟﻤﺮﺃﺓ ﺣﻘﻬﺎ ﻭﺑﺎﻟ ﺍﻟﺘﻮﻓﻴﻖ.،ﻭﻓﻲ ﺍﻵﻳﺔ ﺗﺤﺮﻳﻢ ﺍﻟﻤﻀﺎﺭﺓ ﺑﺎﻟﻤﺮﺃﺓ ﻭﻣﺎ ﻛﺎﻥ ﻋﻠﻴﻪ ﺍﻟﻌﺮﺏ ﻗﺒﻞ ﺍﻹﺳﻼﻡ 
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
 .ﺃﺟﻞ ﺍﻟﻤﻄﻠﻘﺔ ﻣﻘﺎﺭﺑﺔ ﺍﻧﺘﻬﺎء ﺍﻳﺎﻡ ﻋﺪﺗﻬﺎ :﴾ﺃﺟﻠﻬﻦ  ﻓﺈﺫﺍ ﻁﻠﻘﺘﻢ ﺍﻟﻨﺴﺎء ﻓﺒﻠﻐﻦ﴿
 .ﺘﻰ ﺗﻨﻘﻀﻲ ﻋﺪﺗﻬﺎ ﻭﺗﺒﻴﻦ ﻣﻦ ﺯﻭﺟﻬﺎﺗﺴﺮﻳﺢ ﺍﻟﻤﻄﻠﻘﺔ ﺗﺮﻛﻬﺎ ﺑﻼ ﻣﺮﺍﺟﻌﺔ ﻟﻬﺎ ﺣ :﴾ﺳﺮﺣﻮﻫﻦ  ﺃﻭ ﴿
 .ﻣﻀﺎﺭﺓ ﻟﻬﺎ ﻭﺇﺿﺮﺍﺭﺍ ًﺑﻬﺎ :﴾ﺿﺮﺍﺭﺍ ً ﴿
 _______________
 (121/ 1ﻣﻘﺎﺗﻞ ﺑﻦ ﺳﻠﻴﻤﺎﻥ )   (124)
 (022/ 3ﺻﺤﻴﺢ ﺍﻟﺒﺨﺎﺭﻱ )   (224)
 (311/ 1ﺃﻳﺴﺮ ﺍﻟﺘﻔﺎﺳﻴﺮ ﻟﻠﺠﺰﺍﺋﺮﻱ )   (324)
 ﺑﻴﻪ ﻋﻦ ﻋﻤﻪ ﺇﻟﻰ ﺁﺧﺮ ﺍﻟﺴﻠﺴﻠﺔ،ﻭﻗﺪ ﺗﻘﺪﻡ ﺿﻌﻔﻬﺎ ﻓﻲ ﻏﻴﺮ ﻣﻮﺿﻊ.ﺭﻭﺍﻩ ﻋﻦ ﺷﻴﺨﻪ ﻣﺤﻤﺪ ﺑﻦ ﺳﻌﺪ ﻋﻦ ﺃ 2/084ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺟﺮﻳﺮ  (424)
 ﻣﻦ ﻁﺮﻳﻖ ﺃﺳﺒﺎﻁ ﻋﻦ ﺍﻟﺴﺪﻱ ﻓﻬﻮ ﻣﺮﺳﻞ ﻭﺇﺳﻨﺎﺩﻩ ﻟﻴﺲ ﺑﺬﺍﻙ.  2/184ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺟﺮﻳﺮ  (524)
 (8/ 5)ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ( )   (624)
 (885/ 1ﺍﻟﻌﺠﺎﺏ ﻓﻲ ﺑﻴﺎﻥ ﺍﻷﺳﺒﺎﺏ )   (724)
 (69)
 .ﻟﺘﺘﺠﺎﻭﺯﻭﺍ ﺣﺪ ﺍِﻹﺣﺴﺎﻥ ﺇﻟﻰ ﺍِﻹﺳﺎءﺓ :﴾ﻟﺘﻌﺘﺪﻭﺍ  ﴿
 .ﻟﻌﺒﺎ ًﺑﻬﺎ ﺑﻌﺪﻡ ﺍﻟﺘﺰﺍﻣﻜﻢ ﺑﺘﻄﺒﻴﻖ ﺃﺣﻜﺎﻣﻬﺎ :﴾ﻫﺰﻭﺍ ً ﴿
 .ﻫﻨﺎ ﻫﻲ ﺍِﻹﺳﻼﻡ :﴾ﻧﻌﻤﺔ ﷲ  ﴿
 .ﺍﻟﺴﻨﺔ ﺍﻟﻨﺒﻮﻳﺔ :﴾ﺍﻟﺤﻜﻤﺔ  ﴿
 .ﺣﻜﺎﻡ ﺍﻟﺤﻼﻝ ﻭﺍﻟﺤﺮﺍﻡ؛ ﻟﺘﺸﻜﺮﻭﻩ ﺗﻌﺎﻟﻰ ﺑﻄﺎﻋﺘﻪﺑﺎﻟﺬﻱ ﺃﻧﺰﻟﻪ ﻣﻦ ﺃ :﴾ﻳﻌﻈﻜﻢ ﺑﻪ  ﴿
 ﻣﻌﻨﻰ ﺍﻵﻳﺔ ﺍﻟﻜﺮﻳﻤﺔ
ﻳﺄﻣﺮ ﺗﻌﺎﻟﻰ ﻋﺒﺎﺩﻩ ﺍﻟﻤﺆﻣﻨﻴﻦ ﺇﺫﺍ ﻁﻠﻖ ﺃﺣﺪﻫﻢ ﺍﻣﺮﺃﺗﻪ  : ﺔ ﻓﻲ ﻫﺬﻩ ﺍﻵﻳﺔﻌﺑﻴﺎﻥ ﺃﺣﻜﺎﻡ ﺍﻟﻄﻼﻕ ﻭﺍﻟﺨﻠﻊ ﻭﺍﻟﺮﺟ ﻣﺎ ﺯﺍﻝ ﺍﻟﺴﻴﺎﻕ ﻓﻲ 
ﺗﻨﻘﻀﻲ ﻋﺪﺗﻬﺎ ﻭﻳﺴﺮﺣﻬﺎ  ﻳﺘﺮﻛﻬﺎ ﺣﺘﻰ ﺃﻭﻭﺍﻟﻤﻌﺮﻭﻑ ﻫﻮ ﺣﺴﻦ ﻋﺸﺮﺗﻬﺎ ،ﻭﻗﺎﺭﺑﺖ ﻧﻬﺎﻳﺔ ﻋﺪﺗﻬﺎ ﺃﻥ ﻳﺮﺍﺟﻌﻬﺎ ﻓﻴﻤﺴﻜﻬﺎ ﺑﻤﻌﺮﻭﻑ
ﻭﺣﺮﻡ ﻋﻠﻰ ﺃﺣﺪﻫﻢ ﺃﻥ ﻳﺮﺍﺟﻊ ﺍﻣﺮﺃﺗﻪ ﻣﻦ ﺃﺟﻞ ﺃﻥ .ﺑﻤﻌﺮﻭﻑ ﻓﻴﻌﻄﻴﻬﺎ ﻛﺎﻣﻞ ﺣﻘﻮﻗﻬﺎ ﻭﻻ ﻳﺬﻛﺮﻫﺎ ﺇﻻ ﺑﺨﻴﺮ ﻭﻳﺘﺮﻛﻬﺎ ﺗﺬﻫﺐ ﺣﻴﺚ ﺷﺎءﺕ
ﻳﺮﻳﺪ ﻋﻠﻴﻬﻦ ﺣﺘﻰ ﺗﻀﻄﺮ ﺍﻟﻤﺮﺃﺓ ﴾ﻭﻻ ﺗﻤﺴﻜﻮﻫﻦ ﺿﺮﺍﺭﺍ ًﻟﺘﻌﺘﺪﻭﺍ ﴿ :ﺗﻌﺎﻟﻰﻘﺎﻝ ﻓ،ﻳﻀّﺮ ﺑﻬﺎ ﻓﻼ ﻫﻮ ﻳﺤﺴﻦ ﺇﻟﻴﻬﺎ ﻭﻻ ﻳﻄﻠﻘﻬﺎ ﻓﺘﺴﺘﺮﻳﺢ ﻣﻨﻪ
 .(824F724)ﺃﻥ ﻣﻦ ﻳﻔﻌﻞ ﻫﺬﺍ ﺍﻹﺿﺮﺍﺭ ﻓﻘﺪ ﻋﺮﺽ ﻧﻔﺴﻪ ﻟﻠﻌﺬﺍﺏ ﺍﻷﺧﺮﻭﻱ :ﺔ ﺇﻟﻰ ﺍﻟﻤﺨﺎﻟﻌﺔ ﻓﺘﻔﺪﻱ ﻧﻔﺴﻬﺎ ﻣﻨﻪ ﺑﻤﺎﻝ ﻭﺃﺧﺒﺮ ﺗﻌﺎﻟﻰﺍﻟﻤﻈﻠﻮﻣ
  
 )ﻭﻻ ﺗﺘﺨﺬﻭﺍ ﺁﻳﺎﺕ ﷲ ﻫﺰﻭﺍ ً(.:ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ 
ﻛﺎﻥ ﺍﻟﺮﺟﻞ ﻳﻄﻠ�ﻖ ﺛ�ﻢ ﻳﻘ�ﻮﻝ ﻟﻌﺒ�ﺖ   »: ﻗﺎﻝﺃﺑﻲ ﺍﻟﺪﺭﺩﺍء  ﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﻋﻤﺮ ﻓﻲ ﻣﺴﻨﺪﻩ ﻭﺍﺑﻦ ﻣﺮﺩﻭﻳﻪ ﻋﻦ .451
   .« (924F824) ﴾ﻭﻻ ﺗﺘﺨﺬﻭﺍ ﺁﻳﺎﺕ ﷲ  ﻫﺰﻭﺍ﴿ :ﻓﺄﻧﺰﻝ ﷲ،ﻭﻳﻌﺘﻖ ﺛﻢ ﻳﻘﻮﻝ ﻟﻌﺒﺖ
 .ﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺍﻟﻤﻨﺬﺭ ﻋﻦ ﻋﺒﺎﺩﺓ ﺑﻦ ﺍﻟﺼﺎﻣﺖ ﻧﺤﻮﻩ .551
 .(034F924)ﻭﺃﺧﺮﺝ ﺍﺑﻦ ﻣﺮﺩﻭﻳﻪ ﻧﺤﻮﻩ ﻋﻦ ﺍﺑﻦ ﻋﺒﺎﺱ .651
  .(134F034)ﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮ ﻧﺤﻮﻩ ﻣﻦ ﻣﺮﺳﻞ ﺍﻟﺤﺴﻦ .751
 
 [ﺗﻌﻠﻴﻖ]
 .ﻘﺪ ﺫﻛﺮﻩ ﺍﻟﻤﺆﻟﻒﻓﺄﻣﺎ ﺃﺛﺮ ﺃﺑﻲ ﺍﻟﺪﺭﺩﺍء ﻓ.ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺭﺑﻌﺔ ﺁﺛﺎﺭ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ 
ﺍﺑﻦ ﺍﻟﻤﻨﺬﺭ ﻛﻤﺎ ﺃﺷﺎﺭ ﺇﻟﻴﻪ ﺍﻟﻤﺆﻟﻒ، ﻭﻟﻔﻈﻪ ﻋﻦ ﺍﻟﺤﺴﻦ، ﻋﻦ ﻋﺒ�ﺎﺩﺓ ﺑ�ﻦ ﻭﺃﻣﺎ ﺍﻷﺛﺮ ﺍﻟﺜﺎﻧﻲ ﻋﻦ ﻋﺒﺎﺩﺓ ﺑﻦ ﺍﻟﺼﺎﻣﺖ ﻓﻘﺪ ﺃﺧﺮﺟﻪ  
 ﻳﻘﻮﻝ ﻟﻠﺮﺟ�ﻞ ﺯﻭﺟﺘ�ﻚ ﺍﺑﻨﺘ�ﻲ ﺛ�ﻢ ﻳﻘ�ﻮﻝ: �ﻛﺎﻥ ﺍﻟﺮﺟﻞ ﻋﻠﻰ ﻋﻬﺪ ﺍﻟﻨﺒﻲ : ﻗﺎﻝ﴾َﻭﻻ ﺗَﺘﱠِﺨُﺬﻭﺍ ﺁﻳَﺎِﺕ ﷲﱠ  ِﻫُُﺰًﻭﺍ ﴿ﺍﻟﺼﺎﻣﺖ، ﻓﻲ ﻗﻮﻝ ﷲ ﺗﻌﺎﻟﻰ: 
ﻫ�ﻦ ﻗ�ﺎﻝ ﺛ�ﻼﺙ ﻣ�ﻦ » :�ﺭﺳ�ﻮﻝ ﷲ ﻘ�ﺎﻝ ﻓ﴾َﻭﻻ ﺗَﺘﱠِﺨ�ُﺬﻭﺍ ﺁﻳ�َﺎِﺕ ﷲﱠ  ِﻫُُﺰًﻭﺍ ﴿ﻛﻨﺖ ﻻﻋﺒًﺎ. ﻭﻳﻘﻮﻝ: ﻗﺪ ﺃﻋﺘﻘﺖ، ﻭﻳﻘﻮﻝ: ﻛﻨﺖ ﻻﻋﺒًﺎ ﻓﺄﻧﺰﻝ ﷲ: 
 .«(234F134)ﻏﻴﺮ ﻻﻋﺐ، ﻓﻬﻦ ﺟﺎﺋﺰﺍﺕ ﻋﻠﻴﻪ: ﺍﻟﻄﻼﻕ، ﻭﺍﻟﻌﺘﺎﻕ، ﻭﺍﻟﻨﻜﺎﺡ ﺃﻭﻻﻋﺒًﺎ 
 ﻭﻫﺬﺍ ﺍﻷﺛﺮ ﻫﻮ ﻧﻔﺲ ﺃﺛﺮ ﺍﻟﺤﺴﻦ. 
َﻭﻻ ﺗَﺘﱠِﺨ�ُﺬﻭﺍ ﺁﻳ�َﺎِﺕ ﷲﱠ  ِ ﴿ﺧﺮﺟﻪ ﺍﺑﻦ ﻣﺮﺩﻭﻳﻪ ﺑﻠﻔﻆ: ﻁﻠﻖ ﺭﺟﻞ ﺍﻣﺮﺃﺗﻪ ﻭﻫﻮ ﻳﻠﻌ�ﺐ، ﻻ ﻳﺮﻳ�ﺪ ﺍﻟﻄ�ﻼﻕ؛ ﻓ�ﺄﻧﺰﻝ ﷲ: ﻭﺃﻣﺎ ﺃﺛﺮ ﺍﺑﻦ ﻋﺒﺎﺱ ﻓﻘﺪ ﺃ
 .(334F234)ﺍﻟﻄﻼﻕ �ﻓﺄﻟﺰﻣﻪ ﺭﺳﻮﻝ ﷲ ﴾ﻫُُﺰًﻭﺍ
ﺍﻟﺤﺴﻦ، ﻭﻗﺘﺎﺩﺓ، ﻭﻋﻄ�ﺎء ﺍﻟﺨﺮﺍﺳ�ﺎﻧﻲ، ﻭﺍﻟﺮﺑﻴ�ﻊ، ﻭﻣﻘﺎﺗ�ﻞ ﺑ�ﻦ ﺣﻴ�ﺎﻥ: ﻫ�ﻮ ﺍﻟﺮﺟ�ﻞ ﻳﻄﻠ�ﻖ ﻭﻳﻘ�ﻮﻝ: ﻗﺎﻝ ﺍﻟﺤﺎﻓﻆ ﺍﺑﻦ ﻛﺜﻴﺮ: ﻭﻗﺎﻝ  
 .(434F334)ﻓﺄﻟﺰﻡ ﷲ ﺑﺬﻟﻚ﴾َﻭﻻ ﺗَﺘﱠِﺨُﺬﻭﺍ ﺁﻳَﺎِﺕ ﷲﱠ  ِﻫُُﺰًﻭﺍ ﴿ﻳﻨﻜﺢ ﻭﻳﻘﻮﻝ: ﻛﻨﺖ ﻻﻋﺒًﺎ. ﻓﺄﻧﺰﻝ ﷲ:  ﺃﻭﻳﻌﺘﻖ  ﺃﻭﻻﻋﺒًﺎ ﻛﻨﺖ 
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
ﺎ، ﻭﻋﺪﻡ ﻣﺠﺎﻭﺯﺗﻬ�ﺎ، ﻟﻤﺎ ﺑﻴﻦ ﺗﻌﺎﻟﻰ ﺣﺪﻭﺩﻩ ﻏﺎﻳﺔ ﺍﻟﺘﺒﻴﻴﻦ، ﻭﻛﺎﻥ ﺍﻟﻤﻘﺼﻮﺩ، ﺍﻟﻌﻠﻢ ﺑﻬﺎ ﻭﺍﻟﻌﻤﻞ، ﻭﺍﻟﻮﻗﻮﻑ ﻣﻌﻬ﴾َﻭﻻ ﺗَﺘﱠِﺨُﺬﻭﺍ ﺁﻳَﺎِﺕ ﷲﱠ ِ ﻫُُﺰًﻭﺍ ﴿
ﻷﻧﻪ ﺗﻌ�ﺎﻟﻰ ﻟ�ﻢ ﻳﻨﺰﻟﻬ�ﺎ ﻋﺒﺜ�ﺎ، ﺑ�ﻞ ﺃﻧﺰﻟﻬ�ﺎ ﺑ�ﺎﻟﺤﻖ ﻭﺍﻟﺼ�ﺪﻕ ﻭﺍﻟﺠ�ﺪ، ﻧﻬ�ﻰ ﻋ�ﻦ ﺍﺗﺨﺎﺫﻫ�ﺎ ﻫ�ﺰﻭﺍ، ﺃﻱ: ﻟﻌﺒ�ﺎ ﺑﻬ�ﺎ، ﻭﻫ�ﻮ ﺍﻟﺘﺠ�ﺮﺅ ﻋﻠﻴﻬ�ﺎ، ﻭﻋ�ﺪﻡ 
ﺟﻤﻊ ﺍﻟﺜﻼﺙ، ﻭﷲ ﻣﻦ ﺭﺣﻤﺘﻪ ﺟﻌﻞ ﻟ�ﻪ ﻭﺍﺣ�ﺪﺓ  ﺃﻭﻛﺜﺮﺓ ﺍﻟﻄﻼﻕ،  ﺃﻭﺍﻟﻔﺮﺍﻕ،  ﺃﻭﺍﻻﻣﺘﺜﺎﻝ ﻟﻮﺍﺟﺒﻬﺎ، ﻣﺜﻞ ﺍﺳﺘﻌﻤﺎﻝ ﺍﻟﻤﻀﺎﺭﺓ ﻓﻲ ﺍﻹﻣﺴﺎﻙ، 
 .(534F434)ﻭﺍﺣﺪﺓ، ﺭﻓﻘﺎ ﺑﻪ ﻭﺳﻌﻴﺎ ﻓﻲ ﻣﺼﻠﺤﺘﻪ ﺑﻌﺪ
 
ﺑِﭑۡﻟَﻤۡﻌُﺮﻭِﻑۗ َﺫٰ ﻟَِﻚ ﻳُﻮَﻋﻆ ُﺑِﻪِۦ ﻁَﻠﱠۡﻘﺘُُﻢ ٱﻟﻨﱢَﺴﺎَٓء ﻓَﺒَﻠَۡﻐَﻦ ﺃََﺟﻠَﻬُﻦﱠ ﻓََﻼ ﺗَۡﻌُﻀﻠُﻮﻫُﻦﱠ ﺃَﻥ ﻳَﻨِﻜۡﺤَﻦ ﺃَۡﺯَﻭٰ َﺟﻬُﻦﱠ ﺇَِﺫﺍ ﺗََﺮٰ َﺿۡﻮْﺍ ﺑَۡﻴﻨَﻬُﻢ َﻭﺇَِﺫﺍ  ﴿
 ﴾۲۳۲ِﻡ ٱۡﻷِٓﺧِﺮۗ َﺫٰ ﻟُِﻜۡﻢ ﺃَۡﺯَﻛٰﻰ ﻟَُﻜۡﻢ َﻭﺃَۡﻁﻬَُﺮﻭ َﻭٱﻟﱠ  ُﻳَۡﻌﻠَُﻢ َﻭﺃَﻧﺘُۡﻢ َﻻ ﺗَۡﻌﻠَُﻤﻮَﻥ َﻣﻦ َﻛﺎَﻥ ِﻣﻨُﻜۡﻢ ﻳُۡﺆِﻣُﻦ ﺑِﭑﻟﱠ  َِﻭٱۡﻟﻴَﻮ ۡ
 
 .ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ: )ﻭﺇﺫﺍ ﻁﻠﻘﺘﻢ ﺍﻟﻨﺴﺎء( ـ ﺍﻵﻳﺔ
ﺃﻧ���ﻪ ﺯﻭﺝ ﺃﺧﺘ���ﻪ ﺭﺟ���ﻼ ًﻣ���ﻦ  »ﺭﻭﻯ ﺍﻟﺒﺨ���ﺎﺭﻱ ﻭﺃﺑ���ﻮ ﺩﺍﻭﺩ ﻭﺍﻟﺘﺮﻣ���ﺬﻱ ﻭﻏﻴ���ﺮﻫﻢ ﻋ���ﻦ ﻣﻌﻘ���ﻞ ﺑ���ﻦ ﻳﺴ���ﺎﺭ .851
ﻭﻟ�ﻢ ﻳﺮﺍﺟﻌﻬ�ﺎ ﺣﺘ�ﻰ ﺍﻧﻘﻀ�ﺖ ﺍﻟﻌ�ﺪﺓ ﻓﻬﻮﻳﻬ�ﺎ ﻭﻫﻮﻳﺘ�ﻪ ﻓﺨﻄﺒﻬ�ﺎ ﻣ�ﻊ  ﻓﻜﺎﻧﺖ ﻋﻨﺪﻩ ﺛ�ﻢ ﻁﻠﻘﻬ�ﺎ ﺗﻄﻠﻴﻘ�ﺔ،ﺍﻟﻤﺴﻠﻤﻴﻦ
ﻓﻌﻠﻢ ﷲ ﺣﺎﺟﺘ�ﻪ ﺇﻟﻴﻬ�ﺎ ،ﺯﻭﺟﺘﻜﻬ�ﺎ ﻓﻄﻠﻘﺘﻬ�ﺎ ﻭﷲ ﻻ ﺗﺮﺟ�ﻊ ﺇﻟﻴ�ﻚ ﺃﺑ�ﺪﺍً ﻭﻳ�ﺎ ﻟﻜ�ﻊ ﺃﻛﺮﻣﺘ�ﻚ ﺑﻬ�ﺎ  :ﻟ�ﻪﻘﺎﻝ ﻓ،ﺍﻟﺨﻄﺎﺏ
 _______________
 (411/ 1ﺃﻳﺴﺮ ﺍﻟﺘﻔﺎﺳﻴﺮ ﻟﻠﺠﺰﺍﺋﺮﻱ )   (824)
 (1/282  )ﺑﺈﺳﻨﺎﺩ ﻣﻨﻘﻄﻊ ﻣﻮﻗﻮﻑ ﻗﺎﻝ ﺍﺑﻦ ﻛﺜﻴﺮ ﻭﻗﺪ ﺭﻭﺍﻩ ﺍﺑﻦ ﻣﺮﺩﻭﻳﺔ ﻋﻦ ﻋﻤﺮﻭ ﺑﻦ ﻋﺒﻴﺪ ﻋﻦ ﺍﻟﺤﺴﻦ ﻋﻦ ﺃﺑﻲ ﺍﻟﺪﺭﺩﺍء ﻣﻮﻗﻮﻓﺎ ﺍﻧﻈﺮ ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﻛﺜﻴﺮﺗﻔﺴﻴﺮ ﺍﺑﻦ ﻣﺮﺩﻭﻳﺔ  (924)
 1ﺝ: 282ﺃﺧﺮﺟﻪ ﻣﻦ ﻁﺮﻳﻖ ﻟﻴﺚ ﺑﻦ ﺃﺑﻲ ﺳﻠﻴﻢ ﻋﻦ ﻣﺠﺎﻫﺪ ﻋﻦ ﺍﺑﻦ ﻋﺒﺎﺱ ﻭﻟﻴﺚ ﻳﻀﻌﻒ ﻓﻲ ﺍﻟﺤﺪﻳﺚ ﺍﻧﻈﺮ ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﻛﺜﻴﺮ  (034)
 ﻣﺮﺳﻞ ﺿﻌﻴﻒ ﺍﻹﺳﻨﺎﺩ ﻓﻴﻪ ﺳﻠﻴﻤﺎﻥ ﺑﻦ ﺃﺭﻗﻢ ﻗﺎﻝ ﺍﻟﺤﺎﻓﻆ ﻋﻨﻪ: ﺿﻌﻴﻒ(  2/284 )ﺗﻔﺴﻴﺮ ﺑﻦ ﺟﺮﻳﺮ (134)
 (036/ 1ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﻛﺜﻴﺮ )   (234)
 (036/ 1ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﻛﺜﻴﺮ )   (334)
 (036/ 1ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﻛﺜﻴﺮ )   (434)
 (301ﺗﻔﺴﻴﺮ ﺍﻟﺴﻌﺪﻱ )    (534)
 (79)
 
: ﻗ�ﺎﻝﻓﻠﻤ�ﺎ ﺳ�ﻤﻌﻬﺎ ﻣﻌﻘ�ﻞ ،﴾ﻭﺃﻧﺘﻢ ﻻ ﺗﻌﻠﻤﻮﻥ﴿ﺇﻟﻰ ﻗﻮﻟﻪ  ﴾ﻓﺒﻠﻐﻦ ﻭﺇﺫﺍ ﻁﻠﻘﺘﻢ ﺍﻟﻨﺴﺎء﴿ﻭﺣﺎﺟﺘﻬﺎ ﺇﻟﻴﻪ ﻓﺄﻧﺰﻝ ﷲ: 
 ﻭﺃﺧﺮﺟﻪ ﺍﺑﻦ ﻣﺮﺩﻭﻳﻪ ﻣﻦ ﻁﺮﻕ ﻛﺜﻴﺮﺓ..«(634F534)ﺃﺯﻭﺟﻚ ﻭﺃﻛﺮﻣﻚ: ﻗﺎﻝﺛﻢ ﺩﻋﺎﻩ ﻭ،ﺑﻲ ﻭﻁﺎﻋﺔﺳﻤﻊ ﻟﺮ
ﻭﻛﺎﻧﺖ ﻟﻪ ﺍﺑﻨ�ﺔ ﻋ�ﻢ ﻓﻄﻠﻘﻬ�ﺎ ﺯﻭﺟﻬ�ﺎ ،ﻧﺰﻟﺖ ﻓﻲ ﺟﺎﺑﺮ ﺑﻦ ﻋﺒﺪ ﷲ ﺍﻷﻧﺼﺎﺭﻱ  » : ﻗﺎﻝﺛﻢ ﺃﺧﺮﺝ ﻋﻦ ﺍﻟﺴﺪﻱ  .951
ﻋﻤﻨ�ﺎ ﺛ�ﻢ ﺗﺮﻳ�ﺪ ﺃﻥ ﺗﻨﻜﺤﻬ�ﺎ  ﻁﻠﻘ�ﺖ ﺍﺑﻨ�ﺔ: ﻘ�ﺎﻝﻓ�ﺄﺑﻰ ﺟ�ﺎﺑﺮ ﻓ،ﺗﻄﻠﻴﻘ�ﺔ ﻓﺎﻧﻘﻀ�ﺖ ﻋ�ﺪﺗﻬﺎ ﺛ�ﻢ ﺭﺟ�ﻊ ﻳﺮﻳ�ﺪ ﺭﺟﻌﺘﻬﺎ
 ﻭﺍﻷﻭﻝ ﺃﺻﺢ ﻭﻫﻮ  ﺃﻗﻮﻯ. .« (734F634)ﻓﻨﺰﻟﺖ ﻫﺬﻩ ﺍﻵﻳﺔ،ﻭﻛﺎﻧﺖ ﺍﻟﻤﺮﺃﺓ ﺗﺮﻳﺪ ﺯﻭﺟﻬﺎ ﻗﺪ ﺭﺍﺿﺘﻪ،ﺔﺍﻟﺜﺎﻧﻴ
 
 [ﺗﻌﻠﻴﻖ]
 .ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﺳﺒﺒﻴﻦ ﻟﻠﻨﺰﻭﻝ 
ﺘَﺎَﺩﺓ َﻓ�ِﻲ ﻗَْﻮﻟ�ِِﻪ ﻓﺄﺧﺮﺝ ﻋﺒﺪ ﺍﻟﺮﺯﺍﻕ َﻋِﻦ ﺍْﻟَﺤَﺴِﻦ َﻭﻗَ .ﻓﻨﺰﻟﺖ ﺑﺴﺒﺐ ﻣﻌﻘﻞ ﺑﻦ ﻳﺴﺎﺭ ﻣﻊ ﺃﺧﺘﻪ ﻭﻫﺬﺍ ﺍﻟﺬﻱ ﻋﻠﻴﻪ ﺟﻤﻬﻮﺭ ﺍﻟﻤﻔﺴﺮﻳﻦ :ﺃﻣﺎ ﺍﻷﻭﻝ 
َﺨﻄَﺒَﻬ�َﺎ ﺃُْﻧِﺰﻟ�َْﺖ ﻓ�ِﻲ َﻣْﻌﻘ�ِِﻞ ْﺑ�ِﻦ ﻳََﺴ�ﺎٍﺭ َﻛﺎﻧ�َْﺖ ﺃُْﺧﺘ�ُﻪ ُﺗَْﺤ�َﺖ َﺭُﺟ�ٍﻞ ﻓَﻄَﻠﱠﻘَﻬ�َﺎَﺣﺘﱠﻰ ﺇَِﺫﺍ َﻣَﻀ�ْﺖ ِﻋ�ﺪﱠ ﺗُﻬَﺎ َﺟ�ﺎَء َﺭُﺟ�ٌﻞ ﻓَ : ﻗﺎﻝ ﴾ ﻓَﻼَ ﺗَْﻌُﻀﻠُﻮﻫُﻦﱠ ﴿ :ﺗََﻌﺎﻟَﻰ
 .﴾(834F734)ﻻَ ﺗَْﻌُﻀﻠُﻮﻫُﻦﱠ ﺃَْﻥ ﻳَْﻨِﻜْﺤَﻦ ﺃَْﺯَﻭﺍَﺟﻬُﻦﱠ ﴿ :ﻳَﻘُﻮﻝ ُ،ﺗَْﻌﻨِﻲ ﺑِِﻪ ﺍﻷَْﻭﻟِﻴَﺎء َ :ﻳﱠﺎﻩ ُﻓَﻨََﺰﻟَْﺖ ﻓِﻴﻬَﺎ ﻫَِﺬِﻩ ﺍْﻵﻳَﺔُ ﻓََﻌَﻀﻠَﻬَﺎ َﻣْﻌﻘُِﻞ ْﺑُﻦ ﻳََﺴﺎٍﺭ َﻭﺃَﺑَﻰ ﺃَْﻥ ﻳُْﻨِﻜَﺤﻬَﺎ ﺇِ 
ﺮﺟﻪ ﺍﺑ�ﻦ ﺟﺮﻳ�ﺮ ﻣ�ﻦ ﻁﺮﻳ�ﻖ ﺃﺳ�ﺒﺎﻁ ﻋ�ﻦ ﺍﻟﺴ�ﺪﻱ ﺧﺑﺮ ﺑﻦ ﻋﺒﺪ ﷲ ﻣﻊ ﺍﺑﻦ ﻋﻤﻪ ﻓﻘﺪ ﺃﻭﻫﻮ ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﺟﺎ :ﺃﻣﺎ ﺍﻟﻘﻮﻝ ﺍﻟﺜﺎﻧﻲ 
 .ﺃﺳﺒﺎﻁ ﻣﺘﻜﻠﻢ ﻓﻴﻬﺎ ﻭﻫﻮ ﻣﺮﺳﻞ ﻭﺭﻭﺍﻳﺔ
ﻭﺃﺧ�ﺮﺝ ﺍﻟﻔﺮﻳ�ﺎﺑﻲ ﺃﻳﻀ�ﺎ ﻋ�ﻦ ﻗ�ﻴﺲ ﺑ�ﻦ ﺍﻟﺮﺑﻴ�ﻊ ﻋ�ﻦ :ﺍﺑ�ﻦ ﺣﺠ�ﺮ ﺭﺣﻤ�ﻪ ﷲﻘﺎﻝ ﻓ .ﺃﻧﻬﺎ ﻋﺎﻣﺔ:ﻭﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﺍﻵﻳﺔ ﻗﻮﻝ ﺛﺎﻟﺚ 
ﺗﺤ�ﺐ ﻫ�ﻲ ﻛ�ﺎﻥ ﺍﻟﺮﺟ�ﻞ ﻳﻄﻠ�ﻖ ﺍﻣﺮﺃﺗ�ﻪ ﻓﻴﻨ�ﺪﻡ ﻭﺗﻨ�ﺪﻡ ﺣﺘ�ﻰ ﻳﺤ�ﺐ ﺃﻥ ﺗﺮﺟ�ﻊ ﺇﻟﻴ�ﻪ ﻭ . ﻓ�ﻲ ﻫ�ﺬﻩ ﺍﻵﻳ�ﺔ :ﻗ�ﺎﻻﺧﺼ�ﻴﻒ ﻋ�ﻦ ﻣﺠﺎﻫ�ﺪ ﻭ ﻋﻜﺮﻣ�ﺔ 
ﻧﺤ�ﻮ ﻫ�ﺬﺍ ﻭ ﻓﻴ�ﻪ ﻓﻴﻘ�ﻮﻝ  ﻭﺃﺧﺮﺝ ﻋﺒﺪ ﺑﻦ ﺣﻤﻴﺪ ﻣﻦ ﻁﺮﻳﻖ ﻋﺒﻴﺪﺓ ﺑ�ﻦ ﻣﻌﺘ�ﺐ.ﺍﻵﻳﺔ ﴾ ﻓﻼ ﺗﻌﻀﻠﻮﻫﻦ﴿ﻭ ﺟﻞ  ﷲ ﻋﺰﻘﺎﻝ ﻓﻴﺄﻧﻒ ﺍﻟﻮﻟﻲ ﻓ،ﺫﻟﻚ
 .ﺍﻧﺘﻬﻲ(934F834)ﻓﻨﺰﻟﺖ،ﺇﻟﻴﻪ ﻟﻘﺪ ﺍﺳﺘﺨﻒ ﺑﺤﻘﻨﺎ ﺑﻄﻼﻗﻚ ﷲ ﻻ ﺗﺮﺟﻌﻴﻦ ﺃﺑﺪﺍً ﺃﻭﻟﻴﺎﺅﻫﺎ ﻭ
ء ﺑﺤﺮﻣ�ﺔ ﻟﻜﻦ ﻋﻠ�ﻰ ﻛ�ﻞ ﺣ�ﺎﻝ ﻓﺎﻵﻳ�ﺔ ﺧﻄ�ﺎﺏ ﻟﺠﻤﻴ�ﻊ ﺍﻵﻟﻴ�ﺎ،ﻗﻠﺖ ﺃﻛﺜﺮ ﺍﻟﻌﻠﻤﺎء ﻋﻠﻰ ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓ�ﻲ ﻣﻌﻘ�ﻞ ﺑ�ﻦ ﻳﺴ�ﺎﺭ ﻣ�ﻊ ﺃﺧﺘ�ﻪ 
 ﺍﻟﻤﻄﻠﻘﺔ ﻣﻦ ﺍﻟﺮﺟﻮﻉ ﻟﺰﻭﺟﻬﺎ ﺇﺫﺍ ﺗﺮﺍﺿﻮﺍ ﻓﻴﻤﺎ ﺑﻴﻨﻬﻢ. ﺇﻋﻀﺎﻝ
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
ﺍﻟ�ﺬﻳﻦ ﻛ�ﺎﻧﻮﺍ  :ﺃَﻱ،ﺑﻨﻜ�ﺎٍﺡ ﺟﺪﻳ�ﺪ ٍ﴾ﺃﻥ ﻳ�ﻨﻜﺤﻦ ﺃﺯﻭﺍﺟﻬﻦﱠ  ﴿ﻻ ﺗﻤﻨﻌ�ﻮﻫﻦﱠ ﴾ﻓ�ﻼ ﺗﻌﻀ�ﻠﻮﻫﻦﱠ  ﴿ﺍﻧﻘﻀﺖ ﻋﺪﺗﻬﻦﱠ ﴾ﻭﺇﺫﺍ ﻁﻠﻘﺘﻢ ﺍﻟﻨﺴﺎء ﻓﺒﻠﻐﻦ ﺃﺟﻠﻬﻦﱠ  ﴿
ﻳﻮﻋﻆ ﺑﻪ َﻣْﻦ ﻛ�ﺎﻥ ﻣ�ﻨﻜﻢ ﻳ�ﺆﻣﻦ  ﴿ﺃَْﻣُﺮ ﷲﱠ  ِﺑﺘَْﺮِﻙ ﺍﻟﻌﻀﻞ  :ﺃَﻱ ْ﴾ﺫﻟﻚ ﴿ٍﺪ ﺣﻼٍﻝ ﻭﻣﻬٍﺮ ﺟﺎﺋٍﺰ ﺑﻌﻘ﴾ﺇﺫﺍ ﺗﺮﺍﺿﻮﺍ ﺑﻴﻨﻬﻢ ﺑﺎﻟﻤﻌﺮﻭﻑ ﴿.ﺃﺯﻭﺍﺟﺎ ًﻟﻬﻦﱠ 
ﻭﺫﻟﻚ ﺃﻧﱠﻬﻤﺎ ﺇﺫﺍ ﻛﺎﻥ ﻓﻲ ﻗﻠﺐ ﻛﻞﱢ ﻭﺍﺣٍﺪ ،ﻟﻘﻠﻮﺑﻜﻢ ﻣﻦ ﺍﻟﺮﱢ ﻳﺒﺔ﴾ﻭﺃﻁﻬﺮ ﴿ﻭﺃﻓﻀُﻞ ﴾ﻟﻜﻢ ﴿ﺗﺮﻙ ﺍﻟﻌﻀﻞ ﺧﻴﺮ  :ﺃَﻱ ْ﴾ﺑﺎﻟ ﻭﺍﻟﻴﻮﻡ ﺍﻵﺧﺮ ﺫﻟﻜﻢ ﺃﺯﻛﻰ
 .(044F934)ﻣﺎ ﻟﻜﻢ ﻓﻴﻪ ﻣﻦ ﺍﻟﺼﱠ ﻼﺡ﴾ﻭﷲ ﻳﻌﻠﻢ ﴿ﻣﻨﻬﻤﺎ ﻋﻼﻗﺔ ُﺣﺐﱢ ﻟﻢ ﻳُﺆﻣﻦ ﻋﻠﻴﻬﻤﺎ 
 
 ﴾۸۳۲َﺣٰ ﻔِﻈُﻮْﺍ َﻋﻠَﻰ ٱﻟﺼﱠ ﻠََﻮٰ ِﺕ َﻭٱﻟﺼﱠ ﻠَٰﻮِﺓ ٱۡﻟُﻮۡﺳﻄَٰﻰ َﻭﻗُﻮُﻣﻮْﺍ ِﻟﱠ  ِﻗَٰ ﻨِﺘِﻴَﻦ  ﴿
 
 .ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ: )ﺣﺎﻓﻈﻮﺍ ﻋﻠﻰ ﺍﻟﺼﻠﻮﺍﺕ( ـ ﺍﻵﻳﺔ   
 �ﻥ ﺍﻟﻨﺒ�ﻲ ﺃ »ﺯﻳ�ﺪ ﺑ�ﻦ ﺛﺎﺑ�ﺖ:   ﺃﺧﺮﺝ ﺃﺣﻤﺪ  ﻭﺍﻟﺒﺨﺎﺭﻱ ﻓﻲ ﺗﺎﺭﻳﺨﻪ ﻭﺃﺑ�ﻮ ﺩﺍﻭﺩ ﻭﺍﻟﺒﻴﻬﻘ�ﻲ ﻭﺍﺑ�ﻦ ﺟﺮﻳ�ﺮﻋﻦ .061
ﺍﻟﺼ�ﻼﺓ ﻭﺣ�ﺎﻓﻈﻮﺍ ﻋﻠ�ﻰ ﺍﻟﺼ�ﻠﻮﺍﺕ  ﴿ﻓﻨﺰﻟﺖ  ،ﻛﺎﻥ ﻳﺼﻠﻲ ﺍﻟﻈﻬﺮ ﺑﺎﻟﻬﺎﺟﺮﺓ ﻭﻛﺎﻧﺖ ﺃﺛﻘﻞ ﺍﻟﺼﻼﺓ ﻋﻠﻰ ﺃﺻ�ﺤﺎﺑﻪ
 .«  (144F044)﴾ﺍﻟﻮﺳﻄﻰ
ﻛ�ﺎﻥ ﻳﺼ�ﻠﻲ ﺍﻟﻈﻬ�ﺮ ﺑ�ﺎﻟﻬﺠﻴﺮ ﻓ�ﻼ   �ﺃﻥ ﺍﻟﻨﺒ�ﻲ  »ﺯﻳ�ﺪ ﺑ�ﻦ ﺛﺎﺑ�ﺖ:  ﻭﺃﺧﺮﺝ ﺃﺣﻤﺪ ﻭﺍﻟﻨﺴﺎﺋﻲ ﻭﺍﺑﻦ ﺟﺮﻳﺮ ﻋﻦ .161
   ﺣ�ﺎﻓﻈﻮﺍ ﻋﻠ�ﻰ ﺍﻟﺼ�ﻠﻮﺍﺕ﴿ﻓ�ﺄﻧﺰﻝ ﷲ  ،ﻭﺍﻟﻨ�ﺎﺱ ﻓ�ﻲ ﻗ�ﺎﺋﻠﺘﻬﻢ ﻭﺗﺠﺎﺭﺗﻬﻢ ﻳﻜ�ﻮﻥ ﻭﺭﺍءﻩ ﺇﻻ ﺍﻟﺼ�ﻒ ﻭﺍﻟﺼ�ﻔﺎﻥ
 .«  (244F144)﴾ﻭﺍﻟﺼﻼﺓ ﺍﻟﻮﺳﻄﻰ
 
 [  ﺗﻌﻠﻴﻖ] 
ﻭﺃﻣﺮ ﷲ ﺗﻌ�ﺎﻟﻰ ،ﻭﻫﻤﺎ ﺻ�ﺤﻴﺤﺎﻥ ﻭﻟ�ﻢ ﺃﺟ�ﺪ ﺧﻼﻓ�ﺎ ًﻓ�ﻲ ﻫ�ﺬﺍ،ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺗﻌﺎﻟﻰ ﺃﺛﺮﻳﻦ ﻓﻲ ﺳ�ﺒﺐ ﻧ�ﺰﻭﻝ ﻫ�ﺬﻩ ﺍﻵﻳ�ﺔ 
ﻭﻗ�ﺪ ﺍﺧﺘﻠ�ﻒ ﺍﻟﻌﻠﻤ�ﺎء ﻓ�ﻲ ،ﺍﻟﻈﻬﺮ ﺑﺎﻟﻤﺤﺎﻓﻈﺔ ﻋﻠﻰ ﺍﻟﺼﻼﺓ ﻭﺑﺎﻷﺧﺺ ﺍﻟﺼﻼﺓ ﺍﻟﻮﺳﻄﻲ ﻭﺍﻷﺛ�ﺮﻳﻦ ﻳ�ﺪﻻﻥ ﻋﻠ�ﻰ ﺃﻥ ﺍﻟﺼ�ﻼﺓ ﺍﻟﻮﺳ�ﻄﻰ ﻫ�ﻲ
 ﻭﺃﻛﺜﺮ ﺃﻫﻞ ﺍﻟﻌﻠﻢ ﻋﻠﻰ ﺃﻧﻬﺎ ﺻﻼﺓ ﺍﻟﻌﺼﺮ. .ﻭﻗﻴﻞ ﺍﻟﻤﻐﺮﺏ،ﻭﻗﻴﻞ ﺍﻟﻌﺼﺮ،ﻭﻗﻴﻞ ﺍﻟﻔﺠﺮ ،ﻓﻘﻴﻞ ﺍﻟﻈﻬﺮ ﻛﺒﻴﺮﺍ.ًﺗﻌﻴﻴﻨﻬﺎ ﺍﺧﺘﻼﻓﺎ ً
ﻝ ﻓﻲ ﻫﺬﺍ ﺍﺛﻨﺎﻥ ﺃﺣﺪﻫﻤﺎ ﺃﻧﻬﺎ ﺍﻟﺼﺒﺢ. ﻫﺬﺍ ﻗﻮﻝ ﺟﻤﻬﻮﺭ ﻓﻘﻬﺎء ﺍﻟﻤﺪﻳﻨﺔ، ﻭﻫ�ﻮ ﻗ�ﻮﻝ ﻋﻤ�ﺮ، ﻭﺍﺑﻨ�ﻪ ﺍﺃﺻﺢ ﺍﻷﻗﻮ :ﺍﺑﻦ ﻋﺎﺷﻮﺭﻗﺎﻝ  
ﻣﺎﻟﻚ، ﻭﻫﻮ ﻋﻦ ﺍﻟﺸﺎﻓﻌﻲ ﺃﻳﻀﺎ، ﻷﻥ ﺍﻟﺸ�ﺎﺋﻊ ﻋﻨ�ﺪﻫﻢ ﺃﻧﻬ�ﺎ ﻗﺎﻝ ﻠﻰ، ﻭﺍﺑﻦ ﻋﺒﺎﺱ، ﻭﻋﺎﺋﺸﺔ، ﻭﺣﻔﺼﺔ، ﻭﺟﺎﺑﺮ ﺑﻦ ﻋﺒﺪ ﷲ، ﻭﺑﻪ ﻋﺒﺪ ﷲ ﻭﻋ
 _______________
( ﺻﺤﻴﺢ  24011ﺡ ) 6/203ﺳﻨﻦ  ﺍﻟﻨﺴﺎﺋﻲ ﺍﻟﻜﺒﺮﻯ  (  1892ﺡ ) 5ﺝ: 612ﺳﻨﻦ ﺍﻟﺘﺮﻣﺬﻱ (  7802ﺡ ) 2/032( ﺳﻨﻦ ﺃﺑﻲ ﺩﺍﻭﺩ 5524ﺡ )  4/5461ﺻﺤﻴﺢ ﺍﻟﺒﺨﺎﺭﻱ (634)
( ﺷﺮﺡ ﻣﻌﺎﻧﻲ 41ﺡ )   3/222( ﺳﻨﻦ ﺍﻟﺪﺍﺭﻗﻄﻨﻲ  82531ﺡ ) 7/301( ﺳﻨﻦ ﺍﻟﺒﻴﻬﻘﻲ ﺍﻟﻜﺒﺮﻯ 9172ﺡ )  2/091( ﺍﻟﻤﺴﺘﺪﺭﻙ ﻋﻠﻰ ﺍﻟﺼﺤﻴﺤﻴﻦ 1704ﺡ )  9/973ﺍﺑﻦ ﺣﺒﺎﻥ 
 ( 774ﺡ ) 02:/802( ﺍﻟﻤﻌﺠﻢ ﺍﻟﻜﺒﻴﺮ ﺹ  039ﺡ ) 1/521ﻣﺴﻨﺪ ﺍﻟﻄﻴﺎﻟﺴﻲ  1/841ﺍﻵﺛﺎﺭ 
 ﻣﺮﺳﻞ. ﺃﺧﺮﺟﻪ ﺍﺑﻦ ﺟﺮﻳﺮ  (734)
 (943/ 1ﺗﻔﺴﻴﺮ ﻋﺒﺪﺍﻟﺮﺯﺍﻕ ﺍﻟﺼﻨﻌﺎﻧﻲ )   (834)
 (395/ 1ﺍﻟﻌﺠﺎﺏ ﻓﻲ ﺑﻴﺎﻥ ﺍﻷﺳﺒﺎﺏ )   (934)
 (26ﺍﻟﻮﺟﻴﺰ ﻟﻠﻮﺍﺣﺪﻱ )    (044)
ﺡ   1/854( ﺳﻨﻦ ﺍﻟﺒﻴﻬﻘﻲ ﺍﻟﻜﺒﺮﻯ 53612ﺡ )  5/381( ﻣﺴﻨﺪ ﺃﺣﻤﺪ   753ﺡ )  1/151( ﺳﻨﻦ ﺍﻟﻨﺴﺎﺋﻲ ﺍﻟﻜﺒﺮﻯ  114ﺡ ) 1/211ﺳﻨﻦ ﺃﺑﻲ ﺩﺍﻭﺩ  2/265ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺟﺮﻳﺮ  (144)
 ( ﻭﻏﻴﺮﻫﻢ ﺇﺳﻨﺎﺩﻩ ﺻﺤﻴﺢ ﻭﺭﻭﻱ ﻣﻦ ﻏﻴﺮ ﻭﺟﻪ.  1284ﺡ ) 5/521( ﺍﻟﻤﻌﺠﻢ ﺍﻟﻜﺒﻴﺮ 2991) 
 ﺍﻧﻈﺮ ﺗﺨﺮﻳﺠﻪ ﻓﻲ ﺍﻟﺬﻱ ﻗﺒﻠﻪ (244)
 (89)
 ﻗﺮﻳﻨﺔ ﺣﺎﻝ. ﺃﻭﻓﻌﻞ،  ﺃﻭﻣﻦ ﻗﻮﻝ،  :�ﺍﻟﺼﺒﺢ، ﻭﻫﻢ ﺃﻋﻠﻢ ﺍﻟﻨﺎﺱ ﺑﻤﺎ ﻳﺮﻭﻯ ﻋﻦ ﺭﺳﻮﻝ ﷲ 
ﻌﻮﺩ، ﻭﺭﻭﻯ ﻋ�ﻦ ﻋﻠ�ﻲ ﺃﻳﻀ�ﺎ، ﻭﻫ�ﻮ ﺃﻧﻬﺎ ﺍﻟﻌﺼﺮ ﻭﻫﺬﺍ ﻗﻮﻝ ﺟﻤﻬﻮﺭ ﻣﻦ ﺃﻫﻞ ﺍﻟﺤ�ﺪﻳﺚ، ﻭﻫ�ﻮ ﻗ�ﻮﻝ ﻋﺒ�ﺪ ﷲ ﺑ�ﻦ ﻣﺴ� :ﻭﺍﻟﺜﺎﻧﻲ 
ﺃﺑ�ﻮ ﺣﻨﻴﻔ�ﺔ، ﻗ�ﺎﻝ ﺍﻷﺻ�ﺢ ﻋ�ﻦ ﺍﺑ�ﻦ ﻋﺒ�ﺎﺱ ﺃﻳﻀ�ﺎ، ﻭﺃﺑ�ﻲ ﻫﺮﻳ�ﺮﺓ، ﻭﺃﺑ�ﻲ ﺳ�ﻌﻴﺪ ﺍﻟﺨ�ﺪﺭﻱ، ﻭﻧﺴ�ﺐ ﺇﻟ�ﻰ ﻋﺎﺋﺸ�ﺔ، ﻭﺣﻔﺼ�ﺔ، ﻭﺍﻟﺤﺴ�ﻦ، ﻭﺑ�ﻪ 
ﻳﻮﻡ ﺍﻟﺨﻨ�ﺪﻕ ﺣ�ﻴﻦ ﻧﺴ�ﻰ ﺃﻥ ﻳﺼ�ﻠﻲ ﺍﻟﻌﺼ�ﺮ ﻗﺎﻝ  �ﻭﺍﻟﺸﺎﻓﻌﻲ ﻓﻲ ﺭﻭﺍﻳﺔ، ﻭﻣﺎﻝ ﺇﻟﻴﻪ ﺍﺑﻦ ﺣﺒﻴﺐ ﻣﻦ ﺍﻟﻤﺎﻟﻜﻴﺔ، ﻭﺣﺠﺘﻬﻢ ﻣﺎ ﺭﻭﻯ ﺃﻥ ﺍﻟﻨﺒﻲ 
ﺷ�ﻐﻠﻮﻧﺎ ﺃﻱ ﺍﻟﻤﺸ�ﺮﻛﻴﻦ ﻋ�ﻦ ﺍﻟﺼ�ﻼﺓ ﺍﻟﻮﺳ�ﻄﻰ، ﺃﺿ�ﺮﻡ ﷲ ﻗﺒ�ﻮﺭﻫﻢ ": ﻘ�ﺎﻝﻓ�ﻲ ﺣﻔ�ﺮ ﺍﻟﺨﻨ�ﺪﻕ، ﺣﺘ�ﻰ ﻏﺮﺑ�ﺖ ﺍﻟﺸ�ﻤﺲ ﻓ ﻣ�ﻦ ﺷ�ﺪﺓ ﺍﻟﺸ�ﻐﻞ
 ."(344F244)ﻧﺎﺭﺍ
 ﻝ ﺃﺧﺮ ﻣﻨﻬﺎ ﺃﻧﻬﺎ ﺍﻟﺼﻠﻮﺕ ﺍﻟﺨﻤﺲ ﻭﻣﻨﻬﺎ ﺃﻧﻬﺎ ﺍﻟﺠﻤﻌﺔ ﻭﻣﻨﻬﺎ ﺃﻧﻬﺎ ﻏﻴﺮ ﻣﻌﻴﻨﺔ.ﺍﻭﻓﻲ ﺗﻌﻴﻴﻨﻬﺎ ﺃﻗﻮ 
 ﺍﻟﻘ�ﺪﺭ ﺑ�ﻴﻦ ﻟﻴ�ﺎﻟﻲ ﺍﻟﻌﺸ�ﺮ ﺍﻷﻭﺍﺧ�ﺮ ﻣ�ﻦ ﺭﻣﻀ�ﺎﻥﻟﻴﻠ�ﺔ ﻘ�ﺎﻝ ﻭﺫﻟ�ﻚ ﻛﺎﻧﺘ،ﻟﻌﻞ ﺍﻟﻘﻮﻝ ﺑﺄﻧﻬﺎ ﺗﻨﺘﻘﻞ ﺑﻴﻦ ﺍﻟﺼﻠﻮﺍﺕ ﻫ�ﻮ ﺍﻷﺭﺟﺢ :ﻗﻠﺖ 
 .ﻭﷲ ﺃﻋﻠﻢ .ﻟﻠﻤﺤﺎﻓﻈﺔ ﻋﻠﻰ ﺟﻤﻴﻊ ﺍﻟﺼﻠﻮﺍﺕ
 
 [ ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
ﻳﺄﻣﺮ ﷲ ﺳﺒﺤﺎﻧﻪ ﻋﺒﺎﺩﻩ ﺑﺎﻟﻤﺤﺎﻓﻈﺔ ﻋﻠﻰ ﺍﻟﺼﻠﻮﺍﺕ ﻭﻻ ﺳﻴﻤﺎ ﺍﻟﺼ�ﻼﺓ ﺍﻟﻮﺳ�ﻄﻰ ﻭﻳ�ﺄﻣﺮﻫﻢ ﺑ�ﺄﻥ ﻳﻘﻮﻣ�ﻮﺍ ﻟ�ﻪ ﻗ�ﺎﻧﺘﻴﻦ ﺃﻱ ﻣﻄﻌ�ﻴﻦ  
 .ﻁﻮﻝ ﺍﻟﻘﻴﺎﻡ ﻭﻣﻨﻬﺎ ﺍﻟﻄﺎﻋﺔ ﻭﻣﻨﻬﺎ ﺍﻟﺪﻋﺎء ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢﻣﺪﺍﻭﻳﻦ ﻋﻠﻰ ﻫﺬﻩ ﺍﻟﻄﺎﻋﺔ ﻭﺍﻟﻘﻨﻮﺕ ﻳﺮﺩ ﻟﻌﺪﺓ ﻣﻌﺎﻥ ﻣﻨﻬﺎ 
 
 ﴾ ﻭﻗﻮﻣﻮﺍ ﻟ ﻗﺎﻧﺘﻴﻦ ﴿ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ 
ﻓ�ﻲ ﺍﻟﺼ�ﻼﺓ   �ﻛﻨ�ﺎ ﻧ�ﺘﻜﻠﻢ ﻋﻠ�ﻰ ﻋﻬ�ﺪ ﺭﺳ�ﻮﻝ ﷲ  »: ﻗﺎﻝﺯﻳﺪ ﺑﻦ ﺃﺭﻗﻢ  ﻭﺃﺧﺮﺝ ﺍﻷﺋﻤﺔ ﺍﻟﺴﺘﺔ ﻭﻏﻴﺮﻫﻢ ﻋﻦ .261
ﻧ�ﺎ ﺑﺎﻟﺴ�ﻜﻮﺕ ﻓﺄﻣﺮ ﴾ﻭﻗﻮﻣ�ﻮﺍ ﻟ ﻗ�ﺎﻧﺘﻴﻦ﴿ :ﻭﻫ�ﻮ ﺇﻟ�ﻰ ﺟﻨﺒ�ﻪ ﻓ�ﻲ ﺍﻟﺼ�ﻼﺓ ﺣﺘ�ﻰ ﻧﺰﻟ�ﺖﻳﻜﻠﻢ ﺍﻟﺮﺟ�ﻞ ﻣﻨ�ﺎ ﺻ�ﺎﺣﺒﻪ 
 .« (444F344)ﺍﻟﻜﻼﻡ ﻭﻧﻬﻴﻨﺎ ﻋﻦ
ﻓﺄﻧﺰﻝ ،ﻭﻛﺎﻥ ﺍﻟﺮﺟﻞ ﻳﺄﻣﺮ ﺃﺧﺎﻩ ﺑﺎﻟﺤﺎﺟ�ﺔ،ﻛﺎﻧﻮﺍ ﻳﺘﻜﻠﻤﻮﻥ ﻓﻲ ﺍﻟﺼﻼﺓ  »: ﻗﺎﻝﻣﺠﺎﻫﺪ  ﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮ ﻋﻦ .361
  .«(544F444)﴾ﻭﻗﻮﻣﻮﺍ ﻟ ﻗﺎﻧﺘﻴﻦ﴿ﷲ 
 
 [ﺗﻌﻠﻴﻖ]
ﻥ ﺳ�ﺒﺐ ﻧ�ﺰﻭﻝ ﻫ�ﺬﻩ ﻭﻻ ﺃﻋﻠ�ﻢ ﺃﺣ�ﺪﺍ ًﻣ�ﻦ ﺍﻟﻌﻠﻤ�ﺎء ﺧ�ﺎﻟﻒ ﻓ�ﻲ ﺃ.ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺗﻌﺎﻟﻰ ﺃﺛﺮﻳﻦ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ 
 ﺍﻵﻳﺔ ﺃﻧﻬﻢ ﻛﺎﻧﻮﺍ ﻳﺘﻜﻠﻤﻮﻥ ﻓﻲ ﺍﻟﺼﻼﺓ ﻓﺄﻧﺰﻝ ﷲ ﺗﻌﺎﻟﻰ ﺍﻵﻳﺔ ﺗﺤﺮﻳﻤﺎ ًﻟﻠﻜﻼﻡ ﻓﻲ ﺍﻟﺼﻼﺓ.
ﺍﻟﺒﺴ�ﺎﻡ ﻓ�ﻲ ﺷ�ﺮﺣﻪ ﻟﻌﻤ�ﺪﺓ ﺍﻵﺣﻜ�ﺎﻡ: ﺃﺟﻤ�ﻊ ﺍﻟﻌﻠﻤ�ﺎء ﻋﻠ�ﻰ ﺑﻄ�ﻼﻥ ﺻ�ﻼﺓ ﻣ�ﻦ ﺗﻜﻠ�ﻢ ﻓﻴﻬ�ﺎ ﻋﺎﻣ�ﺪﺍ ًﻟﻐﻴ�ﺮ ﻣﺼ�ﻠﺤﺘﻬﺎ، ﻋﺎﻟﻤ�ﺎ ﻗ�ﺎﻝ  
 ﺑﺎﻟﺘﺤﺮﻳﻢ.
ﻢ، ﻭﺍﻟﻤﺤ�ﺬﺭ ﻟﻠﻀ�ﺮﻳﺮ، ﻭﺍﻟﻤ�ﺘﻜﻠﻢ ﻟﻤﺼ�ﻠﺤﺘﻬﺎ. ﻓ�ﺬﻫﺐ ﺍﻟﺤﻨﺎﺑﻠ�ﺔ ﺇﻟ�ﻰ ﺑﻄ�ﻼﻥ ﻭﺍﺧﺘﻠﻔﻮﺍ ﻓﻲ ﺍﻟﺴ�ﺎﻫﻲ، ﻭﺍﻟﺠﺎﻫ�ﻞ ﻭﺍﻟﻤﻜ�ﺮﻩ، ﻭﺍﻟﻨ�ﺎﺋ 
 "ﺇِﻥ ﻓ�ﻲ ﺍﻟﺼﱠ �ﻼِﺓ ﻟَُﺸ�ْﻐﻼ : ﻗ�ﺎﻝُﻛﻨﱠ�ﺎ ﻧَُﺴ�ﻠﻢ َﻋﻠَﻴ�َﻚ ﻓ�ﻲ ﺍﻟﺼﱠ �ﻼِﺓ ﻓَﺘ�َُﺮّﺩ َﻋﻠَْﻴﻨ�َﺎ، "ﺍﻟﺼﻼﺓ ﻓﻲ ﻛﻞ ﻫﺬﺍ، ﻋﻤﻼ ﺑﻬﺬﺍ ﺍﻟﺤﺪﻳﺚ ﺍﻟﺬﻱ ﻣﻌﻨﺎ، ﻭﺣ�ﺪﻳﺚ 
ﻧﺎﺳ�ﻴﺎ ً ﺃﻭﺇﻟ�ﻰ ﺻ�ﺤﺔ ﺻ�ﻼﺓ ﺍﻟﻤ�ﺘﻜﻠﻢ ﺟ�ﺎﻫﻼ،ً  "ﺍﻟﺸ�ﺎﻓﻌﻲ  "ﻭ  "ﻣﺎﻟﻚ  "ﺎﻣﺎﻥ ﻭﻏﻴﺮﻫﻤﺎ. ﻣﻦ ﺍﻷﺩﻟﺔ. ﺗﻴﺴﻴﺮ ﺍﻟﻌﻼﻡ ﻭﺫﻫﺐ ﺍﻹﻣ -ﻣﺘﻔﻖ ﻋﻠﻴﻪ
ﻟ�ﻢ ﻳﻜ�ﻦ ﻓ�ﻲ ﺷ�ﺄﻧﻬﺎ، ﻭﺳ�ﻮﺍء ﻛ�ﺎﻥ ﺍﻟﻤ�ﺘﻜﻠﻢ  ﺃﻭﻅﺎﻧًّﺎ ﺃﻥ ﺻﻼﺗﻪ ﺗﻤﺖ ﻓﺴﻠﻢ ﻭﺗﻜﻠﻢ، ﺳﻮﺍء ﻛﺎﻥ ﺍﻟﻜﻼﻡ ﻓ�ﻲ ﺷ�ﺄﻥ ﺍﻟﺼ�ﻼﺓ،  ﺃﻭﺃﻧﻪ ﻓﻲ ﺍﻟﺼﻼﺓ، 
 ﻲﺍﻧﺘﻬ.(644F544)ﻣﺄﻣﻮﻣﺎ،ً ﻓﺈﻥ ﺍﻟﺼﻼﺓ ﺻﺤﻴﺤﺔ ﺗﺎﻣﺔ، ﻳﺒﻨﻰ ﺁﺧﺮﻫﺎ ﻋﻠﻰ ﺃﻭﻟﻬﺎ ﺃﻭﺇﻣﺎﻣﺎ ً
 
  ]ﺣﻜﻢ ﺍﻟﻘﻴﺎﻡ ﻓﻲ ﺍﻟﺼﻼﺓ[
ﻫ�ﻮ َﻭﺍْﻟُﻤَﺮﺍُﺩ ﺑِِﻪ ﺍْﻟﻘِﻴَﺎُﻡ ﻓﻲ ﺍﻟﺼﱠ َﻼِﺓ ﺑﺎﺟﻤ�ﺎﻉ ﺍْﻟُﻤﻔَﺴﱢ �ِﺮﻳَﻦ ﻭﻫ�ﻮ ﻓ�َْﺮٌﺽ ﻓ�ﻲ ﺍﻟﺼﱠ �َﻼِﺓ ﻟِْﻠﻘ�َﺎِﺩِﺭ ﻋﻠﻴ�ﻪ ﻓ�ﻲ ﺍْﻟﻔ�َْﺮِﺽ ﻭﻣ�ﺎ :ﺍﺑﻦ ﻧﺠﻴﻢﻗﺎﻝ  
 .(744F644)ُﻣْﻠَﺤٌﻖ ﺑِِﻪ َﻭﺍﺗﱠﻔَﻘُﻮﺍ ﻋﻠﻰ ُﺭْﻛﻨِﻴﱠﺘِﻪ ِ
  
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
 .ﻱ ﺭﺣﻤﻪ ﷲ ﺍﻟﻤﺮﺍﺩ ﺑﺎﻟﻘﻴﺎﻡ ﻓﻲ ﺍﻵﻳﺔ ﺍﻟﻘﻴﺎﻡ ﻓﻲ ﺍﻟﺼﻼﺓﺯﺍﻟﺠﻮﺍﻹﻣﺎﻡ ﺍﺑﻦ ﻗﺎﻝ  
ﻭﺍﺑﻦ ،ﻭﻣﺠﺎﻫﺪ،ﻭﺍﻟﺤﺴﻦ،ﺍﺑﻦ ﻋﺒﺎﺱﻗﺎﻟﻪ ،ﺃﻧﻪ ﺍﻟﻄﺎﻋﺔ :ﺃﺣﺪﻫﺎ.ﻭﻓﻲ ﺍﻟﻘﻨﻮﺕ ﺛﻼﺛﺔ ﺃﻗﻮﺍﻝ 
 .ﻭﻗﺘﺎﺩﺓ ﻓﻲ ﺁﺧﺮﻳﻦ،ﻭﺍﻟﻀﺤﺎﻙ،ﻭﻁﺎﻭﻭﺱ،ﻭﺍﻟﺸﻌﺒﻲ،ﺑﻴﺮ
ﺃﻧ�ﻪ ﺍﻹﻣﺴ�ﺎﻙ ﻋ�ﻦ ﺍﻟﻜ�ﻼﻡ ﻓ�ﻲ  :ﻭﺍﻟﺜﺎﻟﺚ.ﻟﻴﻦﻭﻋﻦ ﻋﻄﺎء ﻛﺎﻟﻘﻮ.ﻭﺍﻟﺮﺑﻴﻊ ﺑﻦ ﺃﻧﺲ،ﺭﻭﻱ ﻋﻦ ﺍﺑﻦ ﻋﻤﺮ،ﺃﻧﻪ ﻁﻮﻝ ﺍﻟﻘﻴﺎﻡ ﻓﻲ ﺍﻟﺼﻼﺓ :ﻭﺍﻟﺜﺎﻧﻲ
 .ﺍﻧﺘﻬﻲ.(844F744).ﺍﻟﺼﻼﺓ
 _______________
 (644/ 2ﺍﻟﺘﺤﺮﻳﺮ ﻭﺍﻟﺘﻨﻮﻳﺮ )   (344)
( 949ﺡ )  1/942(  ﺳﻨﻦ ﺃﺑ�ﻲ ﺩﺍﻭﺩ 504ﺡ ) 2:/652ﺹ ( ﺳﻨﻦ ﺍﻟﺘﺮﻣﺬﻱ  835ﺡ ) 1/383(  ﺻﺤﻴﺢ ﻣﺴﻠﻢ 2411ﺡ ) 1/204ﺻﺤﻴﺢ ﺍﻟﺒﺨﺎﺭﻱ  2/075ﺗﻔﺴﻴﺮ ﺍﻟﻄﻴﺮﻱ  (444)
ﺡ  1/  364( ﻣﺴﻨﺪ ﺃﺑﻲ ﻋﻮﺍﻧﺔ  5422ﺡ ) 6/71( ﺻﺤﻴﺢ ﺍﺑﻦ ﺣﺒﺎﻥ  658ﺡ )  2/43( ﺻﺤﻴﺢ ﺍﺑﻦ ﺧﺰﻳﻤﺔ  79291ﺡ ) 4/863( ﻣﺴﻨﺪ ﺃﺣﻤﺪ   9121ﺡ )  3/ 81ﺳﻨﻦ ﺍﻟﻨﺴﺎﺋﻲ 
( 062ﺡ ) 1/311( ﻣﺴ�ﻨﺪ ﻋﺒ�ﺪ ﺑ�ﻦ ﺣﻤﻴ�ﺪ   2605ﺡ ) 5/ 391( ﺍﻟﻤﻌﺠ�ﻢ ﺍﻟﻜﺒﻴ�ﺮ  9513ﺡ ) 2/842( ﺳ�ﻨﻦ ﺍﻟﺒﻴﻬﻘ�ﻲ ﺍﻟﻜﺒ�ﺮﻯ 804ﺡ )  3/329( ﺳﻨﻦ ﺳﻌﻴﺪ ﺑﻦ ﻣﻨﺼﻮﺭ  8171)
 ﻭﻏﻴﺮﻫﻢ
 ﻣﻘﺘﺮﻥ ﻣﻊ ﺇﺑﺮﺍﻫﻴﻢ ﻭﺇﺳﻨﺎﺩﻩ ﺻﺤﻴﺢ ﻭﻫﻮ  ﻣﺮﻭﻱ ﻋﻦ ﻏﻴﺮ ﻭﺍﺣﺪ ﻣﻦ ﺍﻟﺴﻠﻒ،ﻭﻓﻴﻪ ﻋﻦ ﺍﺑﻦ ﻣﺴﻌﻮﺩ ﻭﺯﻳﺪ ﺑﻦ ﺃﺭﻗﻢ 2/275ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺟﺮﻳﺮ  (544)
ﺣﻘﻘ�ﻪ  ﻫ�ـ(3241ﺒﺪ ﷲ ﺑﻦ ﻋﺒ�ﺪ ﺍﻟ�ﺮﺣﻤﻦ ﺑ�ﻦ ﺻ�ﺎﻟﺢ ﺑ�ﻦ ﺣﻤ�ﺪ ﺑ�ﻦ ﻣﺤﻤ�ﺪ ﺑ�ﻦ ﺣﻤ�ﺪ ﺍﻟﺒﺴ�ﺎﻡ )ﺍﻟﻤﺘ�ﻮﻓﻰ: ﺍﻟﻤﺆﻟﻒ: ﺃﺑﻮ ﻋﺒﺪ ﺍﻟﺮﺣﻤﻦ ﻋ (861/ 1ﻟﻠﺒﺴﺎﻡ ) ﺷﺮﺡ ﻋﻤﺪﺓ ﺍﻟﺤﻜﺎﻡ   (644)
 -ﻫ�ـ  6241ﺍﻟﻄﺒﻌ�ﺔ: ﺍﻟﻌﺎﺷ�ﺮﺓ،  ﻣﻜﺘﺒ�ﺔ ﺍﻟﺘ�ﺎﺑﻌﻴﻦ، ﺍﻟﻘ�ﺎﻫﺮﺓ -ﺍﻟﻨﺎﺷ�ﺮ: ﻣﻜﺘﺒ�ﺔ ﺍﻟﺼ�ﺤﺎﺑﺔ، ﺍﻷﻣ�ﺎﺭﺍﺕ  ﻭﻋﻠﻖ ﻋﻠﻴﻪ ﻭﺧﺮﺝ ﺃﺣﺎﺩﻳﺜﻪ ﻭﺻﻨﻊ ﻓﻬﺎﺭﺳﻪ: ﻣﺤﻤﺪ ﺻﺒﺤﻲ ﺑﻦ ﺣﺴﻦ ﺣ�ﻼﻕ
 ﻡ 6002
  1ﻋﺪﺩ ﺍﻷﺟﺰﺍء: 
 ﺑﻴﺮﻭﺕ  -ﺍﻟﻨﺎﺷﺮ: ﺩﺍﺭ ﺍﻟﻤﻌﺮﻓﺔ  ﻫـ(079ﺍﻟﻤﺆﻟﻒ: ﺯﻳﻦ ﺍﻟﺪﻳﻦ ﺑﻦ ﺇﺑﺮﺍﻫﻴﻢ ﺑﻦ ﻧﺠﻴﻢ،ﺍﻟﻤﻌﺮﻭﻑ ﺑﺎﺑﻦ ﻧﺠﻴﻢ ﺍﻟﻤﺼﺮﻱ )ﺍﻟﻤﺘﻮﻓﻰ:  (803/ 1ﺒﺤﺮ ﺍﻟﺮﺍﺋﻖ ﺷﺮﺡ ﻛﻨﺰ ﺍﻟﺪﻗﺎﺋﻖ )ﺍﻟ   (744)
 ﻣﻜﺎﻥ ﺍﻟﻨﺸﺮ: ﺑﻴﺮﻭﺕ
 (242/ 1ﺯﺍﺩ ﺍﻟﻤﺴﻴﺮ ﻓﻲ ﻋﻠﻢ ﺍﻟﺘﻔﺴﻴﺮ )   (844)
 (99)
 
  ﻓﻬﻮ ﻣﻦ ﺑﺎﺏ ﺧﻼﻑ ﺍﻟﺘﻨﻮﻉ ﻻ ﺍﻟﺘﻀﺎﺩ.،ﻳﻤﻜﻦ ﺃﻥ ﻳﻜﻮﻥ ﺍﻟﻤﺮﺍﺩ ﺑﺎﻟﻘﻨﻮﺕ ﻓﻲ ﻫﺬﻩ ﺍﻵﻳﺔ ﻛﻞ ﻣﺎ ﺫﻛﺮﻗﻠﺖ: 
ﺎﻡ ﻭﻛﻴﻔ�ﺎ ًﻓ�ﺄﻣﺮ ﺑﺎﻟﻘﻴ� ﴾ ﺣﺎﻓﻈﻮﺍ ﻋﻠﻰ ﺍﻟﺼ�ﻠﻮﺍﺕ ﻭﺍﻟﺼ�ﻼﺓ ﺍﻟﻮﺳ�ﻄﻰ ﴿ﻘﺎﻝ ﻳﺄﻣﺮ ﷲ ﺗﻌﺎﻟﻰ ﻋﺒﺎﺩﻩ ﺑﺎﻟﻤﺤﺎﻓﻈﺔ ﻋﻠﻰ ﺍﻟﺼﻼﺓ ﻛﻤﺎ ًﻓ 
 ﻓﻲ ﺍﻟﺼﻼﺓ ﻁﺎﺋﻌﻴﻦ 
 ﻣﻊ ﺇﺣﺴﺎﻧﻬﺎ ﺑﻄﻮﻝ ﺍﻟﻘﻴﺎﻡ.،ﻣﻤﺘﻨﻌﻴﻦ ﻋﻠﻰ ﺍﻟﻜﻼﻡ
 
َﺧَﺮۡﺟَﻦ ﻓََﻼ ُﺟﻨَﺎَﺡ ﻓَﺈِۡﻥ  ﻷﱢ َۡﺯَﻭٰ ِﺟِﻬﻢ ﻣﱠ ﺘَٰ ًﻌﺎ ﺇِﻟَﻰ ٱۡﻟَﺤۡﻮِﻝ َﻏۡﻴَﺮ ﺇِۡﺧَﺮﺍٖﺝﻭ  َﻭِﺻﻴﱠﺔ ٗﺎ َﻭٱﻟﱠِﺬﻳَﻦ ﻳُﺘََﻮﻓﱠۡﻮَﻥ ِﻣﻨُﻜۡﻢ َﻭﻳََﺬُﺭﻭَﻥ ﺃَۡﺯَﻭٰ ﺟ ٗ ﴿
 ﴾۰٤۲ ﻟﱠ  َُﻋِﺰﻳٌﺰ َﺣِﻜﻴﻢ َٞﻭٱ ﺃَﻧﻔُِﺴِﻬﻦﱠ ِﻣﻦ ﻣﱠ ۡﻌُﺮﻭٖﻑۗ  َﻋﻠَۡﻴُﻜۡﻢ ﻓِﻲ َﻣﺎ ﻓََﻌۡﻠَﻦ ﻓِﻲ ٓ
 
 )ﻭﺍﻟﺬﻳﻦ ﻳﺘﻮﻓﻮﻥ ﻣﻨﻜﻢ ﻭﻳﺬﺭﻭﻥ ﺃﺯﻭﺍﺟﺎ(ً ـ  ﺍﻵﻳﺔ.  :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ   
ﺃﻥ ﺭﺟ�ﻼ ًﻣ�ﻦ ﺃﻫ�ﻞ ﺍﻟﻄ�ﺎﺋﻒ ﻗ�ﺪﻡ ﺍﻟﻤﺪﻳﻨ�ﺔ    »:ﺃﺧﺮﺝ ﺇﺳﺤﺎﻕ ﺍﺑﻦ ﺭﺍﻫﻮﻳﻪ ﻓﻲ ﺗﻔﺴﻴﺮﻩ ﻋﻦ ﻣﻘﺎﺗﻞ ﺑ�ﻦ ﺣﻴ�ﺎﻥ .461
ﻓ�ﺄﻋﻄﻰ ﺍﻟﻮﺍﻟ�ﺪﻳﻦ ،�ﻓﺮﻓﻊ ﺫﻟ�ﻚ ﺇﻟ�ﻰ ﺍﻟﻨﺒ�ﻲ ،ﺕ ﺑﺎﻟﻤﺪﻳﻨ�ﺔﻓﻤﺎ،ﻭﻣﻌ�ﻪ ﺃﺑ�ﻮﺍﻩ ﻭﺍﻣﺮﺃﺗ�ﻪ ءﻧﺴ�ﺎﻭﻭﻟﻪ ﺃﻭﻻﺩ ﺭﺟ�ﺎﻝ  
ﺃﻣﺮﻭﺍ ﺃﻥ ﻳﻨﻔﻘ�ﻮﺍ ﻋﻠﻴﻬ�ﺎ ﻣ�ﻦ ﺗﺮﻛ�ﺔ ﺯﻭﺟﻬ�ﺎ ﺇﻟ�ﻰ   ﻏﻴﺮ ﺃﻧﻬﻢ،ﻭﺃﻋﻄﻰ ﺃﻭﻻﺩﻩ ﺑﺎﻟﻤﻌﺮﻭﻑ ﻭﻟﻢ ﻳﻌﻂ ﺍﻣﺮﺃﺗﻪ ﺷﻴﺌﺎً 
 .« (944F844)﴾ﻭﺍﻟﺬﻳﻦ ﻳﺘﻮﻓﻮﻥ ﻣﻨﻜﻢ ﻭﻳﺬﺭﻭﻥ ﺃﺯﻭﺍﺟﺎ ﴿ﺍﻟﺤﻮﻝ ﻭﻓﻴﻪ ﻧﺰﻟﺖ: 
 
 [ﺗﻌﻠﻴﻖ]
 .ﺔ ﻭﻟﻢ ﺃﺟﺪ ﻏﻴﺮﻩ. ﻭﻫﻮ ﻣﺮﺳﻞ ﻭﻫﺬﻩ ﺍﻵﻳﺔ ﻣﻨﺴﻮﺧﺔ ﻣﻦ ﻧﺎﺣﻴﺘﻴﻦﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﻫﺬﺍ ﺍﻷﺛﺮ ﺍﻟﻮﺣﻴﺪ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳ
ﻓﻨﺴ�ﺨﺖ ﻫ�ﺬﻩ ﺍﻵﻳ�ﺔ ﺑﺎﻵﻳ�ﺔ ﺍﻟﺘ�ﻲ ،ﻟﻮﻓ�ﺎﺓ ﺯﻭﺟﻬﺎﺍﻷﻭﻟﻰ: ﻧﺴﺨﺖ ﻣﻦ ﺣﻴﺚ ﻭﻗﺖ ﺍﻧﺘﻈ�ﺎﺭ ﺍﻟﻤ�ﺮﺃﺓ ﻓﻜﺎﻧ�ﺖ ﺗﻨﺘﻈ�ﺮ ﻋﺎﻣ�ﺎ ًﻛ�ﺎﻣﻼ ًﻋ�ﺪﺓ 
ﺫﻛ�ﺮ  :ﺍﺑ�ﻦ ﺍﻟﺠ�ﻮﺯﻱ ﺭﺣﻤ�ﻪ ﷲﻗ�ﺎﻝ  ◌ً.(054F944) ﴾ ﺃَْﺭﺑََﻌ�ﺔ َﺃَْﺷ�ﻬٍُﺮ َﻭَﻋْﺸ�ًﺮﺍ َﻭﺍﻟﱠِﺬﻳَﻦ ﻳُﺘََﻮﻓﱠْﻮَﻥ ِﻣ�ﻨُﻜْﻢ َﻭﻳ�ََﺬُﺭﻭَﻥ ﺃَْﺯَﻭﺍًﺟ�ﺎ ﻳَﺘََﺮﺑﱠْﺼ�َﻦ ﺑِﺄَﻧﻔُِﺴ�ِﻬﻦﱠ   ﴿ﻗﺒﻠﻬﺎ، 
ﺧﺮﺟ�ﺖ ﺇﻟ�ﻰ ،ﻓﺎﺫﺍ ﺗ�ﻢ ﺍﻟﺤﻮﻝ،ﻳﻨﻔﻖ ﻋﻠﻴﻬﺎ ﻣﻦ ﻣﻴﺮﺍﺛ�ﻪ،ﻣﻜﺜﺖ ﺯﻭﺟﺘﻪ ﻓﻲ ﺑﻴﺘﻪ ﺣﻮﻻً ،ﻋﻠﻤﺎء ﺍﻟﺘﻔﺴﻴﺮ ﺃﻥ ﺃﻫﻞ ﺍﻟﺠﺎﻫﻠﻴﺔ ﻛﺎﻧﻮﺍ ﺇﺫﺍ ﻣﺎﺕ ﺃﺣﺪﻫﻢ
ﻣﻜﺜ�ﻲ ﺑﻌ�ﺪ ﻭﻓ�ﺎﺓ ﺯﻭﺟ�ﻲ ﺃﻫ�ﻮﻥ  :ﻣﻴﻬﺎ ﺑﺎﻟﺒﻌﺮﺓ ﺃﻧﻬ�ﺎ ﺗﻘ�ﻮﻝﻭﻛﺎﻥ ﻣﻌﻨﻰ ﺭ.ﻭﺧﺮﺟﺖ ﺑﺬﻟﻚ ﻣﻦ ﻋﺪﺗﻬﺎ،ﻓﺮﻣﺖ ﺑﻬﺎ ﻛﻠﺒﺎً ،ﻭﻣﻌﻬﺎ ﺑﻌﺮﺓ،ﺑﺎﺏ ﺑﻴﺘﻬﺎ
ﺛﻢ ﻧﺴ�ﺦ ﺫﻟ�ﻚ ﺑﺎﻵﻳ�ﺔ ﺍﻟﻤﺘﻘﺪﻣ�ﺔ ﻓ�ﻲ ﻧﻈ�ﻢ ،ﻓﺄﻗﺮﻫﻢ ﻋﻠﻰ ﻣﺎ ﻛ�ﺎﻧﻮﺍ ﻋﻠﻴ�ﻪ ﻣ�ﻦ ﻣﻜ�ﺚ ﺍﻟﺤ�ﻮﻝ ﺑﻬ�ﺬﻩ ﺍﻵﻳ�ﺔ،ﺛﻢ ﺟﺎء ﺍﻹﺳﻼﻡ.ﻋﻨﺪﻱ ﻣﻦ ﻫﺬﻩ ﺍﻟﺒﻌﺮﺓ
 .(154F054)﴾ ﺃﺭﺑﻌﺔ ﺃﺷﻬﺮ ﻭﻋﺸﺮﺍ ًﻭﺍﻟﺬﻳﻦ ﻳُﺘﻮﻓﱠﻮﻥ ﻣﻨﻜﻢ ﻭﻳﺬﺭﻭﻥ ﺃﺯﻭﺍﺟﺎ ًﻳﺘﺮﺑﺼﻦ ﺑﺄﻧﻔﺴﻬﻦ  ﴿ :ﻭﻫﻲ ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ،ﺍﻟﻘﺮﺁﻥ ﻋﻠﻰ ﻫﺬﻩ ﺍﻵﻳﺔ
 .ﻟﻬﺎ ﺍﻟﺮﺑﻊ ﻭﺍﻟﺜﻤﻦﻧﺴﺨﺖ ﻫﺬﻩ ﺍﻟﻮﺻﻴﺔ ﺍﻟﻤﺬﻛﻮﺭ ﻓﻲ ﺍﻵﻳﺔ ﺑﺂﻳﺔ ﺍﻟﻤﻴﺮﺍﺙ ﻓﺠﻌﻞ ﷲ ﺗﻌﺎﻟﻰ ﻟﻠﻤﺮﺃﺓ  :ﺍﻟﺜﺎﻧﻲ
ﻭﺻﻴﺔ ﻻﺯﻭﺍﺟﻬ�ﻢ ﻣﺘﻌ�ﺎ ﺇﻟ�ﻰ ﺍﻟﺤ�ﻮﻝ ﻏﻴ�ﺮ  ﻭﺍﻟﺬﻳﻦ ﻳﺘﻮﻓﻮﻥ ﻣﻨﻜﻢ ﻭﻳﺬﺭﻭﻥ ﺍﺯﻭﺍﺟﺎً ﴿ :ﻓﻲ ﻗﻮﻟﻪ،ﻋﻦ ﺍﺑﻦ ﻋﺒﺎﺱ :ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢﻗﺎﻝ 
ﻭﺍﻟ�ﺬﻳﻦ ﻳﺘﻮﻓ�ﻮﻥ ﻣ�ﻨﻜﻢ ﻭﻳ�ﺬﺭﻭﻥ ﴿ﺛﻢ ﺍﻧﺰﻝ ﷲ ﺑﻌﺪ ،ﻳﻨﻔﻖ ﻋﻠﻴﻬﺎ ﻣﻦ ﻣﺎﻟﻪ،ﺍﻋﺘﺪﺕ ﺳﻨﺔ ﻓﻲ ﺑﻴﺘﻪ،ﻙ ﺍﻣﺮﺍﺗﻪﻓﻜﺎﻥ ﺍﻟﺮﺟﻞ ﺇﺫﺍ ﻣﺎﺕ ﻭﺗﺮ ﴾ﺍﺧﺮﺍﺝ
: ﻗ�ﺎﻝﻥ ﺗﻀ�ﻊ ﻣ�ﺎ ﻓ�ﻲ ﺑﻄﻨﻬ�ﺎ ﻭﺃﻓﻌ�ﺪﺗﻬﺎ ،ﻓﻬ�ﺬﻩ ﻋ�ﺪﺓ ﺍﻟﻤﺘ�ﻮﻓﻲ ﻋﻨﻬ�ﺎ ﺍﻻ ﺍﻥ ﺗﻜ�ﻮﻥ ﺣﺎﻣﻼ﴾ ﻳﺘﺮﺑﺼﻦ ﺑﺎﻧﻔﺴ�ﻬﻦ ﺍﺭﺑﻌ�ﺔ ﺍﺷ�ﻬﺮ ﻭﻋﺸ�ﺮﺍﺍﺯﻭﺍﺟﺎ 
 .(254F154)ﻓﺒﻴﻦ ﷲ ﻣﻴﺮﺍﺙ ﺍﻟﻤﺮﺍﺓ ﻭﺗﺮﻙ ﺍﻟﻮﺻﻴﺔ ﻭﺍﻟﻨﻔﻘﺔ ﴾ﺪ ﻓﻠﻬﻦ ﺍﻟﺜﻤﻦﻭﻟﻬﻦ ﺍﻟﺮﺑﻊ ﻣﻤﺎ ﺗﺮﻛﺘﻢ ﺍﻥ ﻟﻢ ﻳﻜﻦ ﻟﻜﻢ ﻭﻟﺪ ﻓﺎﻥ ﻛﺎﻥ ﻟﻜﻢ ﻭﻟ﴿
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
 .ﻓﻌﻠﻴﻬﻢ ﻭﺻﻴﺔٌ ﴾ﻭﺍﻟﺬﻳﻦ ﻳﺘﻮﻓﻮﻥ ﻣﻨﻜﻢ ﻭﻳﺬﺭﻭﻥ ﺃﺯﻭﺍﺟﺎ ًﻭﺻﻴﺔ ﴿
ﻜ�ﺎﻥ ﻓ،ﻭﻛﺎﻥ ﻋﻠﻰ ﺍﻟﺰﱠ ﻭﺝ ﺃﻥ ﻳُﻮﺻﻲ ﻟﻬﺎ ﺑﻨﻔﻘﺔ ﺣﻮﻝ ٍ،ﻭﻫﺬﺍ ﻛﺎﻥ ﻓﻲ ﺍﺑﺘﺪﺍء ﺍِﻹﺳﻼﻡ ﻟﻢ ﻳﻜﻦ ﻟﻠﻤﺮﺃﺓ ﻣﻴﺮﺍٌﺙ ﻣﻦ ﺯﻭﺟﻬﺎ،ﻟﻨﺴﺎﺋﻬﻢ﴾ﻷﺯﻭﺍﺟﻬﻢ ﴿
ﻭﻛﺎﻧ��ﺖ ُﻣﺨﻴﱠ��ﺮﺓ ﻓ��ﻲ ﺃﻥ ﺗﻌﺘ��ﺪﱠ ﺇﻥ ﺷ��ﺎءﺕ ﻓ��ﻲ ﺑﻴ��ﺖ ،ﻭﻛ��ﺎﻥ ﺍﻟﺤ��ﻮﻝ ﻋﺰﻳﻤ��ﺔ ًﻋﻠﻴﻬ��ﺎ ﻓ��ﻲ ﺍﻟﺼﱠ ��ﺒﺮ ﻋ��ﻦ ﺍﻟﺘﱠﺰﻭﱡ ﺝ،ﺍﻟﻮﺭﺛ��ﺔ ﻳﻨﻔﻘ��ﻮﻥ ﻋﻠﻴﻬ��ﺎ ﺣﻮﻻً 
  :ﻓﺬﻟﻚ ﻗﻮﻟﻪ،ﻭﺇﻥ ﺷﺎءﺕ ﺧﺮﺟﺖ ﻗﺒﻞ ﺍﻟﺤﻮﻝ ﻭﺗﺴﻘﻂ ﻧﻔﻘﺘﻬﺎ،ﺍﻟﺰﱠ ﻭﺝ
 ﺍﻟﻨﱠﻔﻘﺔ  :ﻳﻌﻨﻲ.ﻣﺘﻌﻮﻫﻦﱠ ﻣﺘﺎﻋﺎً  :ﺃَﻱ ْ﴾ﻣﺘﺎﻋﺎ ًﺇﻟﻰ ﺍﻟﺤﻮﻝ ﴿
 .ﻦ ﻏﻴﺮ ﺇﺧﺮﺍﺝ ﺍﻟﻮﺭﺛﺔ ﺇﻳﱠﺎﻫﺎﻣ :ﺃَﻱ ْ﴾ﻏﻴﺮ ﺇﺧﺮﺍﺝ ٍ ﴿
  :ﻭﺫﻟﻚ ﻗﻮﻟﻪ،ﻭﺗﺮﻙ ﻣﻨﻌﻬﺎ ﻋﻦ ﺍﻟﺘﱠﺸﻮﻑ ﻟﻠﻨﱠﻜﺎﺡ ﻭﺍﻟﺘﱠﺼﻨﱡﻊ ﻟﻸﺯﻭﺍﺝ،ﻳﺎ ﺃﻭﻟﻴﺎء ﺍﻟﻤﻴﱢﺖ ﻓﻲ ﻗﻄﻊ ﺍﻟﻨﱠﻔﻘﺔ ﻋﻨﻬﻦﱠ ﴾ﻓﺈﻥ ﺧﺮﺟﻦ ﻓﻼ ﺟﻨﺎﺡ ﻋﻠﻴﻜﻢ ﴿
 .(354F254)ﻭﻫﺬﺍ ﻛﻠﱡﻪ ﻣﻨﺴﻮٌﺥ ﺑﺂﻳﺔ ﺍﻟﻤﻮﺍﺭﻳﺚ ﻭﻋﺪﱠ ِﺓ ﺍﻟﻤﺘﻮﻓﻰ ﻋﻨﻬﺎ ﺯﻭﺟﻬﺎ﴾ﻓﻴﻤﺎ ﻓﻌﻠﻦ ﻓﻲ ﺃﻧﻔﺴﻬﻦﱠ ﻣﻦ ﻣﻌﺮﻭﻑ ﴿
 
 ﴾۱٤۲ﺑِﭑۡﻟَﻤۡﻌُﺮﻭِﻑۖ َﺣﻘًّﺎ َﻋﻠَﻰ ٱۡﻟُﻤﺘﱠﻘِﻴَﻦ َﻭﻟِۡﻠُﻤﻄَﻠﱠﻘَٰ ِﺖ َﻣﺘَٰ ُﻊۢ  ﴿
 .ﺑﺎﻟﻤﻌﺮﻭﻑ( ـ ﺍﻵﻳﺔ ﻉﻣﺘﺎ  ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ: )ﻭﻟﻠﻤﻄﻠﻘﺎﺕ    
)ﻭﻣﺘﻌ�ﻮﻫﻦ ﻋﻠ�ﻰ ﺍﻟﻤﻮﺳ�ﻊ ﻗ�ﺪﺭﻩ ﻭﻋﻠ�ﻰ ﺍﻟﻤﻘﺘ�ﺮ ﻗ�ﺪﺭﻩ  :ﻟﻤ�ﺎ ﻧﺰﻟ�ﺖ   »: ﻗ�ﺎﻝﺍﺑ�ﻦ ﺯﻳ�ﺪ  ﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮ ﻋﻦ .561
ﺫﻟ�ﻚ ﻟ�ﻢ ﺃﻓﻌ�ﻞ ﻓ�ﺄﻧﺰﻝ ﷲ:  ﺇﻥ ﺃﺣﺴ�ﻨﺖ ﻓﻌﻠ�ﺖ ﻭﺇﻥ ﻟ�ﻢ ﺃﺭﺩ :ﺟ�ﻞﺭﻗ�ﺎﻝ ﻣﺘﺎﻋﺎ ًﺑﺎﻟﻤﻌﺮﻭﻑ ﺣﻘﺎ ًﻋﻠﻰ ﺍﻟﻤﺤﺴ�ﻨﻴﻦ( 
 .«  (454F354)﴾ﻭﻟﻠﻤﻄﻠﻘﺎﺕ ﻣﺘﺎﻉ ﺑﺎﻟﻤﻌﺮﻭﻑ ﺣﻘﺎ ﻋﻠﻰ ﺍﻟﻤﺘﻘﻴﻦ﴿
 
 [ﺗﻌﻠﻴﻖ]
ﻭﺍﻵﻳ�ﺔ ﺗﺘﺤ�ﺪﺙ ،ﻭﺍﺑ�ﻦ ﺯﻳ�ﺪ ﺍﻟﻤ�ﺬﻛﻮﺭ ﻫ�ﻮ ﺟ�ﺎﺑﺮ ﺑ�ﻦ ﺯﻳﺪ .ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﻫﺬﺍ ﺍﻷﺛﺮ ﺍﻟﻮﺣﻴﺪ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳ�ﺔ 
 _______________
 ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺭﺍﻫﻮﻳﺔ ﻣﺮﺳﻞ  (944)
 (632/ 1ﻠﻢ ﺍﻟﺘﻔﺴﻴﺮ )ﺯﺍﺩ ﺍﻟﻤﺴﻴﺮ ﻓﻲ ﻋ ﺍﻧﻈﺮ   (054)
 (442/ 1ﺯﺍﺩ ﺍﻟﻤﺴﻴﺮ ﻓﻲ ﻋﻠﻢ ﺍﻟﺘﻔﺴﻴﺮ )   (154)
 (254/ 2ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻰ ﺣﺎﺗﻢ ـ  )   (254)
 (66ﺍﻟﻮﺟﻴﺰ ﻟﻠﻮﺍﺣﺪﻱ )    (354)
 ﻋﻦ ﻋﺒﺪ ﺍﻟﺮﺣﻤﻦ ﺑﻦ ﺯﻳﺪ ﺑﻦ ﺃﺳﻠﻢ ﻭﻫﻮ  ﻣﺘﻜﻠﻢ ﻓﻴﻪ ﻭﺍﻷﺛﺮ ﻣﺮﺳﻞ.  2/485ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺟﺮﻳﺮ  (454)
 (001)
 ﺍﻟﻤﻄﻠﻘﺎﺕ ﻋﻤﻮﻣﺎ.ً  ﻭﺍﻟﺜﺎﻧﻴﺔ ﻓﻲ ﺑﻴﺎﻥ ﺣﻜﻢ،ﺍﻟﻤﻄﻠﻘﺔ ﺍﻟﻐﻴﺮ ﻣﺪﺧﻮﻝ ﺑﻬﺎ ﻓﺎﻵﻳﺔ ﺍﻷﻭﻟﻰ ﻓﻲ ﺑﻴﺎﻥ .ﻋﻦ ﻣﺘﻌﺔ ﺍﻟﻤﻄﻠﻘﺔ
 .ﻭﻗﺒﻞ ﺍﻟﺤﺪﻳﺚ ﻋﻦ ﺣﻜﻢ ﻣﺘﻌﺔ ﺍﻟﻤﻄﻠﻘﺔ ﺃﺫﻛﺮ ﺗﻌﺮﻳﻔﻬﺎ 
ﻣ�ﺎﻝ ﻳﺠ�ﺐ ﻋﻠ�ﻰ ﺍﻟ�ﺰﻭﺝ ﺩﻓﻌ�ﻪ ﻻﻣﺮﺃﺗ�ﻪ  :ﻭﺃﻣ�ﺎ ﻣﺘﻌ�ﺔ ﺍﻟﻤﻄﻠﻘ�ﺔ ﻛﻤ�ﺎ ﻋﺮﻓﻬ�ﺎ ﺍﻟﺸ�ﺮﺑﻴﻨﻰ ﺍﻟﺨﻄﻴ�ﺐ :ﺟ�ﺎء ﻓ�ﻲ ﺍﻟﻤﻮﺳ�ﻮﻋﺔ ﺍﻟﻔﻘﻬﻴ�ﺔ 
 .(554F454)ﺍﻟﻤﻔﺎﺭﻗﺔ ﻓﻲ ﺍﻟﺤﻴﺎﺓ ﺑﻄﻼﻕ ﻭﻣﺎ ﻣﻌﻨﺎﻩ ﺑﺸﺮﻭﻁ
ﻓﺬﻫﺐ ﺍﻟﺤﻨﻔﻴﺔ ﻭﺍﻟﺸﺎﻓﻌﻴﺔ ﻭﺍﻟﺤﻨﺎﺑﻠﺔ ﺇﻟﻰ ﺃﻥ ﺍﻟﻤﺘﻌﺔ ﺗﺠﺐ ﻟﻤﻄﻠﻘﺔ ﻗﺒﻞ ﺍﻟ�ﺪﺧﻮﻝ ﺇﻥ  :ﻭﻗﺪ ﺍﺧﺘﻠﻒ ﺃﻫﻞ ﺍﻟﻌﻠﻢ ﻓﻲ ﺣﻜﻢ ﻣﺘﻌﺔ ﺍﻟﻤﻄﻠﻘﺔ 
 ﺃﻭﻻ ﺟﻨ�ﺎﺡ ﻋﻠ�ﻴﻜﻢ ﺇﻥ ﻁﻠﻘ�ﺘﻢ ﺍﻟﻨﺴ�ﺎء ﻣ�ﺎ ﻟ�ﻢ ﺗﻤﺴ�ﻮﻫﻦ  ]ﻟﻢ ﻳﺠﺐ ﻟﻬﺎ ﺷﻄﺮ ﺍﻟﻤﻬﺮ ﺑﺄﻥ ﻛﺎﻧﺖ ﻣﻔﻮﺿﺔ، ﻭﻟﻢ ﻳﻔﺮﺽ ﻟﻬﺎ ﺷﻰء ﻟﻘﻮﻟﻪ ﺗﻌﺎﻟﻰ: 
 (.632)ﺍﻟﺒﻘﺮﺓ  [ﻋﻠﻰ ﺍﻟﻤﻮﺳﻊ ﻗﺪﺭﻩ ﻭﻋﻠﻰ ﺍﻟﻤﻘﺘﺮ ﻗﺪﺭﻩ ﻣﺘﺎﻋﺎ ﺑﺎﻟﻤﻌﺮﻭﻑ ﺣﻘﺎ ﻋﻠﻰ ﺍﻟﻤﺤﺴﻨﻴﻦ  ﺗﻔﺮﺿﻮﺍ ﻟﻬﻦ ﻓﺮﻳﻀﺔ ﻭﻣﺘﻌﻮﻫﻦ
ﻷﻥ ﺃﺩﺍء ﺍﻟﻮﺍﺟ�ﺐ ﻣ�ﻦ ﺍﻹﺣﺴ�ﺎﻥ.ﻭﻷﻥ ﺍﻟﻤﻔﻮﺿ�ﺔ ﻟ�ﻢ ﻳﺤﺼ�ﻞ ﻟﻬ�ﺎ  [ﺣﻘﺎ ﻋﻠﻰ ﺍﻟﻤﺤﺴ�ﻨﻴﻦ  ]ﻭﺍﻷﻣﺮ ﻳﻘﺘﻀﻰ ﺍﻟﻮﺟﻮﺏ، ﻭﻻ ﻳﻌﺎﺭﺿﻪ ﻗﻮﻟﻪ: 
ﺤﺐ ﺍﻟﻤﺘﻌ�ﺔ ﻟﻜ�ﻞ ﻣﻄﻠﻘ�ﺔ ﻏﻴ�ﺮ ﺍﻟﻤﻔﻮﺿ�ﺔ ﺍﻟﺘ�ﻰ ﻟ�ﻢ ﻳﻔ�ﺮﺽ ﻟﻬ�ﺎ، ﺍﻟﺤﻨﺎﺑﻠ�ﺔ: ﺗﺴ�ﺘﻗﺎﻝ ﺷﻰء ﻣﻦ ﺍﻟﻤﻬﺮ ﻓﺘﺠﺐ ﻟﻬﺎ ﻣﺘﻌﺔ ﻟﻺﻳﺤﺎﺵ ﻭﺍﻻﺑﺘ�ﺬﺍﻝ.ﻭ
 (.142)ﺍﻟﺒﻘﺮﺓ  [ﻭﻟﻠﻤﻄﻠﻘﺎﺕ ﻣﺘﺎﻉ ﺑﺎﻟﻤﻌﺮﻭﻑ ﺣﻘﺎ ﻋﻠﻰ ﺍﻟﻤﺘﻘﻴﻦ  ]ﻟﻘﻮﻟﻪ ﺗﻌﺎﻟﻰ: 
ﺍﻟﻤﺎﻟﻜﻴﺔ: ﺗﻨﺪﺏ ﺍﻟﻤﺘﻌﺔ ﻟﻜﻞ ﻣﻄﻠﻘﺔ ﻁﻼﻗﺎ ﺑﺎﺋﻨﺎ ﻓﻰ ﻧﻜﺎﺡ ﻻﺯﻡ، ﺇﻻ ﺍﻟﻤﺨﺘﻠﻌﺔ، ﻭﺍﻟﻤﻔﺮﻭﺽ ﻟﻬﺎ ﺻﺪﺍﻕ، ﻭﻁﻠﻘﺖ ﻗﺒ�ﻞ ﺍﻟﺒﻨ�ﺎء ﻭﻣﺨﺘ�ﺎﺭﺓ ﻗﺎﻝ ﻭ
ﻭﻟ�ﻢ  ﻷﻥ ﷲ ﺗﻌﺎﻟﻰ ﺟﻌﻞ ﺍﻟﻤﺘﻌﺔ ﺣﻘﺎ ﻋﻠﻰ ﺍﻟﻤﺘﻘﻴﻦ ﻭﺍﻟﻤﺤﺴﻨﻴﻦ ﻻ ﻋﻠ�ﻰ ﻏﻴﺮﻫﻤ�ﺎ.ﻴﺮﺓ ﻭﻣﻤﻠﻜﺔ ﻓﻰ ﺍﻟﻄﻼﻕ ﻭﻁﻠﻘﺖ ﻧﻔﺴﻬﺎﻟﻌﻴﺐ ﺍﻟﺰﻭﺝ ﻭﻣﺨ
 .(654F554)ﻳﺮﺩ ﻧﺺ ﻓﻰ ﺗﺤﺪﻳﺪ ﻣﻘﺪﺍﺭ ﺍﻟﻤﺘﻌﺔ ﻭﻻ ﻧﻮﻋﻬﺎ، ﻭﺍﻟﻮﺍﺭﺩ ﺇﻧﻤﺎ ﻫﻮ ﺍﻋﺘﺒﺎﺭ ﺣﺎﻝ ﺍﻟﺰﻭﺝ ﻣﻦ ﺍﻹﻋﺴﺎﺭ ﻭﺍﻟﻴﺴﺎﺭ، ﻭﺍﻷﺧﺬ ﺑﺎﻟﻤﻌﺮﻭﻑ
 ﺔ ﺇﻟﻰ ﺃﻧﻪ ﻳﻌﺘﺒﺮ ﻓﻰ ﺗﻘﺪﻳﺮ ﺍﻟﻘﺎﺿﻰ ﻟﻠﻤﺘﻌﺔ ﺣﺎﻝ ﺍﻟﺰﻭﺟﻴﻦ ﻛﻠﻴﻬﻤﺎ.ﻭﺫﻫﺐ ﺍﻟﺤﻨﻔﻴﺔ ﻓﻰ ﺍﻟﻤﻔﺘﻰ ﺑﻪ ﻋﻨﺪﻫﻢ ﻭﺍﻟﺸﺎﻓﻌﻴ
 .ﺍﻟﺤﻨﻔﻴﺔ: ﺍﻟﻤﺘﻌﺔ ﺩﺭﻉ ﻭﺧﻤﺎﺭ ﻭﻣﻠﺤﻔﺔ ﻻ ﺗﺰﻳﺪ ﻋﻠﻰ ﻧﺼﻒ ﻣﻬﺮ ﺍﻟﻤﺜﻞﻗﺎﻝ ﻭ
ﺍﻟﺸﺎﻓﻌﻴﺔ: ﻳﺴﺘﺤﺐ ﺃﻥ ﻻ ﺗﻨﻘﺺ ﺍﻟﻤﺘﻌﺔ ﻋ�ﻦ ﺛﻼﺛ�ﻴﻦ ﺩﺭﻫﻤ�ﺎ، ﻭﻳﺴ�ﻦ ﺃﻥ ﻻ ﺗﺒﻠ�ﻎ ﻧﺼ�ﻒ ﻣﻬ�ﺮ ﺍﻟﻤﺜ�ﻞ، ﻭﻣﺤ�ﻞ ﺫﻟ�ﻚ ﺇﺫﺍ ﻓ�ﺮﺽ ﺍﻟﺤ�ﺎﻛﻢ ﻗﺎﻝ ﻭ
 ﻋﻠﻴﻬﺎ ﺍﻟﺰﻭﺟﺎﻥ ﻓﻼ ﻳﺸﺘﺮﻁ ﻋﺪﻡ ﻣﺠﺎﻭﺯﺗﻬﺎ ﻣﻬﺮ ﺍﻟﻤﺜﻞ.ﺍﻟﻤﺘﻌﺔ، ﺃﻣﺎ ﺇﺫﺍ ﺍﺗﻔﻖ 
ﺍﻟﻤﺘﻌﺔ ﻣﻌﺘﺒﺮﺓ ﺑﺤﺎﻝ ﺍﻟﺰﻭﺝ ﺍﻟﻤﻄﻠﻖ ﻓﻰ ﻳﺴﺎﺭﻩ ﻭﺇﻋﺴﺎﺭﻩ ﻟﻶﻳﺔ، ﻭﻧﺺ ﺍﻟﺤﻨﺎﺑﻠﺔ: ﻋﻠ�ﻰ ﺃﻥ ﺃﻋﻠ�ﻰ ﺍﻟﻤﺘﻌ�ﺔ ﺧ�ﺎﺩﻡ ﺇﺫﺍ  ﻭﺍﻟﺤﻨﺎﺑﻠﺔ ﺍﻟﻤﺎﻟﻜﻴﺔﻗﺎﻝ ﻭ
 ﻚ ﻟﻘﻮﻝ ﺍﺑﻦ ﻋﺒﺎﺱ.ﻧﺤﻮ ﺫﻟ ﺃﻭﻛﺎﻥ ﺍﻟﺰﻭﺝ ﻣﻮﺳﺮﺍ، ﻭﺃﺩﻧﺎﻫﺎ ﺇﺫﺍ ﻛﺎﻥ ﻓﻘﻴﺮﺍ ﻛﺴﻮﺓ ﺗﺠﺰﺋﻬﺎ ﻓﻰ ﺻﻼﺗﻬﺎ ﻭﻫﻰ )ﺩﺭﻉ ﻭﺧﻤﺎﺭ( 
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
 .﴾ﻟَُﻜْﻢ ﺁﻳَﺎﺗِِﻪ ﻟََﻌﻠﱠُﻜْﻢ ﺗَْﻌﻘِﻠُﻮﻥ َ َﻭﻟِْﻠُﻤﻄَﻠﱠﻘَﺎِﺕ َﻣﺘَﺎٌﻉ ﺑِﺎْﻟَﻤْﻌُﺮﻭِﻑ َﺣﻘًّﺎ َﻋﻠَﻰ ﺍْﻟُﻤﺘﱠﻘِﻴَﻦ * َﻛَﺬﻟَِﻚ ﻳُﺒَﻴﱢُﻦ ﷲﱠ  ُ ﴿
ﻭﻫ�ﺬﻩ ﺍﻟﻤﺘﻌ�ﺔ ﻭﺍﺟﺒ�ﺔ ﻋﻠ�ﻰ ﻣ�ﻦ ﻁﻠﻘ�ﺖ ﻗﺒ�ﻞ  ﺃﻱ: ﻟﻜﻞ ﻣﻄﻠﻘﺔ ﻣﺘﺎﻉ ﺑﺎﻟﻤﻌﺮﻭﻑ ﺣﻘﺎ ﻋﻠﻰ ﻛﻞ ﻣﺘﻖ، ﺟﺒ�ﺮﺍ ﻟﺨﺎﻁﺮﻫ�ﺎ ﻭﺃﺩﺍء ﻟ�ﺒﻌﺾ ﺣﻘﻮﻗﻬ�ﺎ،
ﺍﻟﻤﺴﻴﺲ، ﻭﺍﻟﻔﺮﺽ ﺳﻨﺔ ﻓﻲ ﺣﻖ ﻏﻴﺮﻫﺎ ﻛﻤﺎ ﺗﻘﺪﻡ، ﻫﺬﺍ ﺃﺣﺴﻦ ﻣﺎ ﻗﻴﻞ ﻓﻴﻬﺎ، ﻭﻗﻴﻞ ﺇﻥ ﺍﻟﻤﺘﻌ�ﺔ ﻭﺍﺟﺒ�ﺔ ﻋﻠ�ﻰ ﻛ�ﻞ ﻣﻄﻠﻘ�ﺔ ﺍﺣﺘﺠﺎﺟ�ﺎ ﺑﻌﻤ�ﻮﻡ ﻫ�ﺬﻩ ﺍﻵﻳ�ﺔ، 
 ﻭﻟﻜﻦ ﺍﻟﻘﺎﻋﺪﺓ ﺃﻥ ﺍﻟﻤﻄﻠﻖ ﻣﺤﻤﻮﻝ ﻋﻠﻰ ﺍﻟﻤﻘﻴّﺪ، ﻭﺗﻘﺪﻡ ﺃﻥ ﷲ ﻓﺮﺽ ﺍﻟﻤﺘﻌﺔ ﻟﻠﻤﻄﻠﻘﺔ ﻗﺒﻞ ﺍﻟﻔﺮﺽ ﻭﺍﻟﻤﺴﻴﺲ ﺧﺎﺻﺔ.
ﺃﻱ: ﺣ�ﺪﻭﺩﻩ، ﻭﺣﻼﻟ�ﻪ ﴾ﻛﺬﻟﻚ ﻳﺒﻴﻦ ﷲ ﻟﻜﻢ ﺁﻳﺎﺗﻪ ﴿: ﻘﺎﻝﻭﻟﻤﺎ ﺑﻴّﻦ ﺗﻌﺎﻟﻰ ﻫﺬﻩ ﺍﻷﺣﻜﺎﻡ ﺍﻟﻌﻈﻴﻤﺔ ﺍﻟﻤﺸﺘﻤﻠﺔ ﻋﻠﻰ ﺍﻟﺤﻜﻤﺔ ﻭﺍﻟﺮﺣﻤﺔ ﺍﻣﺘﻦ ﺑﻬﺎ ﻋﻠﻰ ﻋﺒﺎﺩﻩ ﻓ
 .(754F654)ﻭﺣﺮﺍﻣﻪ ﻭﺍﻷﺣﻜﺎﻡ ﺍﻟﻨﺎﻓﻌﺔ ﻟﻜﻢ، ﻟﻌﻠﻜﻢ ﺗﻌﻘﻠﻮﻧﻬﺎ ﻓﺘﻌﺮﻓﻮﻧﻬﺎ ﻭﺗﻌﺮﻓﻮﻥ ﺍﻟﻤﻘﺼﻮﺩ ﻣﻨﻬﺎ، ﻓﺈﻥ ﻣﻦ ﻋﺮﻑ ﺫﻟﻚ ﺃﻭﺟﺐ ﻟﻪ ﺍﻟﻌﻤﻞ ﺑﻬﺎ
 ﴾ ٥٤۲ﻟﱠ  ُﻳَۡﻘﺒُِﺾ َﻭﻳَۡﺒۜﺼُ ﻂ َُﻭﺇِﻟَۡﻴِﻪ ﺗُۡﺮَﺟُﻌﻮَﻥ َﻭٱ َﻛﺜِﻴَﺮٗﺓﻭ ﺎ ﺎ ﻓَﻴَُﻀٰ ِﻌﻔَﻪُۥ ﻟَﻪُٓۥ ﺃَۡﺿَﻌﺎﻓ ٗﺍ ٱﻟﱠِﺬﻱ ﻳُۡﻘِﺮُﺽ ٱﻟﱠ  َﻗَۡﺮًﺿﺎ َﺣَﺴﻨ ٗﺫ َﻣﱠﻦ  ﴿
 
 )ﻣﻦ ﺫﺍ ﺍﻟﺬﻱ ﻳﻘﺮﺽ ﷲ  ( ـ  ﺍﻵﻳﺔ. :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ    
ﻣﺜﻞ ﺍﻟ�ﺬﻳﻦ ﴿:ﻟﻤﺎ ﻧﺰﻟﺖ  »: ﻗﺎﻝﺮ ﺭﻭﻯ ﺍﺑﻦ ﺣﺒﺎﻥ ﻓﻲ ﺻﺤﻴﺤﻪ ﻭﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﻭﺍﺑﻦ ﻣﺮﺩﻭﻳﻪ ﻋﻦ ﺍﺑﻦ ﻋﻤ .661
ﻣ�ﻦ ﴿ :ﻓﻨﺰﻟ�ﺖ  «ﺭﺏ ﺯﺩ ﺃﻣﺘﻲ  » :�ﺭﺳﻮﻝ ﷲ ﻗﺎﻝ ،ﺇﻟﻰ ﺁﺧﺮﻫﺎ ﴾ﻳﻨﻔﻘﻮﻥ ﺃﻣﻮﺍﻟﻬﻢ ﻓﻲ ﺳﺒﻴﻞ ﷲ  ﻛﻤﺜﻞ ﺣﺒﺔ
 .  « (854F754)﴾ﺫﺍ ﺍﻟﺬﻱ ﻳﻘﺮﺽ ﷲ ﻗﺮﺿﺎ ًﺣﺴﻨﺎ ًﻓﻴﻀﺎﻋﻔﻪ ﻟﻪ ﺃﺿﻌﺎﻓﺎ ﻛﺜﻴﺮﺓ
 
 [ﺗﻌﻠﻴﻖ]
 .ﻏﻴﺮﻩ ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﺃﺑﻲ ﺍﻟﺪﺣﺪﺍﺡ ﻭﺫﻛﺮ.ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺁﺛﺮﺍ ًﻭﺍﺣﺪﺍ ًﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ 
ﻓﻠﻪ ،ﻣ�ﻦ ﺗﺼ�ﺪﻕ ﺑﺼ�ﺪﻗﺔ: ﻗ�ﺎﻝ �ﻭﺫﻟﻚ ﺃﻥ ﺍﻟﻨﺒ�ﻲ ،ﻭﺃﺳﻤﻪ ﻋﻤﺮ ﺑ�ﻦ ﺍﻟﺪﺣ�ﺪﺍﺡ ﺍﻷﻧﺼ�ﺎﺭﻱ،ﻧﺰﻟﺖ ﻓﻲ ﺃﺑﻲ ﺍﻟﺪﺣﺪﺍﺡ :ﻣﻘﺎﺗﻞﻗﺎﻝ  
 :ﻗ�ﺎﻝ،' ﻧﻌ�ﻢ ': ﻗ�ﺎﻝ ؟ﻭﺃﻡ ﺍﻟﺪﺣ�ﺪﺍﺡ ﻣﻌ�ﻲ: ﻗ�ﺎﻝ،' ﻧﻌ�ﻢ ': ﻗ�ﺎﻝ ؟ﺇﻥ ﺗﺼﺪﻗﺖ ﺑﺤﺪﻳﻘﺘﻲ ﻓﻠﻲ ﻣﺜﻠﻬﺎ ﻓﻲ ﺍﻟﺠﻨ�ﺔ :ﺃﺑﻮ ﺍﻟﺪﺣﺪﺍﺡﻗﺎﻝ ،ﻣﺜﻠﻬﺎ ﻓﻲ ﺍﻟﺠﻨﺔ '
ﻓﺬﻟﻚ ﻗﻮﻟ�ﻪ ،ﻓﻀ�ﺎﻋﻒ ﷲ ﻋﺰﻭﺟ�ﻞ ﺻ�ﺪﻗﺘﻪ ﺃﻟﻔ�ﻲ ﺃﻟ�ﻒ ﺿ�ﻌﻒ،ﻓﺘﺼ�ﺪﻕ ﺑﺄﻓﻀ�ﻠﻬﻤﺎ ﻭﺍﺳ�ﻤﻬﺎ ﺍﻟﺠﻨﻴﻨ�ﺔ،ﻭﻛ�ﺎﻥ ﻟ�ﻪ ﺣﺪﻳﻘﺘﺎﻥ.' ﻧﻌ�ﻢ ': ﻗﺎﻝ؟ﻭﺍﻟﺼ�ﺒﻴﺔ
ﻓﺮﺟﻊ ﺃﺑ��ﻮ ،[ ﻓﻴﺠ��ﺰﻳﻜﻢ ﺑﺄﻋﻤ��ﺎﻟﻜﻢ 542 :] ﺁﻳ��ﺔ﴾ ﺇﻟﻴﻪ ﺗﺮﺟﻌ��ﻮﻥ ﴿،ﻳﻌﻨﻲ ﻳﻘﺘ��ﺮ ﻭﻳﻮﺳ��ﻊ،﴾ﺴ��ﻂﺿ��ﻌﺎﻓﺎ ﻛﺜﻴ��ﺮﺓ  ﻭﷲ ﻳﻘ��ﺒﺾ ﻭﻳﺒ﴿ :ﻋﺰﻭﺟ��ﻞ
 ﺃﻡ ﻳ�ﺎ : ﻗﺎﻝﻭ،ﻭﺗﺤﺮﺝ ﺃﻥ ﻳ�ﺪﺧﻠﻬﺎ،ﻓﻘﺎﻡ ﻋﻠﻰ ﺑﺎﺏ ﺍﻟﺤﺪﻳﻘ�ﺔ،ﺍﺡ ﻭﺍﻟﺼﺒﻴﺔ ﻓﻲ ﺍﻟﺤﺪﻳﻘﺔ ﺍﻟﺘﻲ ﺟﻌﻠﻬﺎ ﺻﺪﻗﺔﺍﻟﺪﺣﺪ ﺃﻡ ﻓﻮﺟﺪ ،ﺍﻟﺪﺣﺪﺍﺡ ﺇﻟﻰ ﺣﺪﻳﻘﺘﻪ
 :ﻟﻪﻗﺎﻟﺖ ،ﺍﻟﺪﺣﺪﺍﺡ
ﺑ�ﺎﺭﻙ  ﻗﺎﻟ�ﺖ:،ﻭﺍﻟﺼ�ﺒﻴﺔ ﻣﻌﻲ،ﻭﺃﻡ ﺍﻟﺪﺣ�ﺪﺍﺡ ﻣﻌﻲ،ﻭﺍﺷﺘﺮﻁﺖ ﻣﺜﻠﻬﺎ ﻓﻲ ﺍﻟﺠﻨ�ﺔ،ﺇﻧﻲ ﻗﺪ ﺟﻌﻠﺖ ﺣﺪﻳﻘﺘﻲ ﻫﺬﻩ ﺻﺪﻗﺔ: ﻗﺎﻝ،ﻟﺒﻴﻚ ﻳﺎ ﺃﺑﺎ ﺍﻟﺪﺣﺪﺍﺡ
ﻛﻢ ﻣﻦ ﻧﺨﻠﺔ ﻣﺪﻻ ﻋﺬﻭﻗﻬﺎ ﻷﺑﻲ ﺍﻟﺪﺣﺪﺍﺡ ﻓﻲ ﺍﻟﺠﻨﺔ ﻟﻮ ﺍﺟﺘﻤﻊ ﻋﻠ�ﻰ : ﻘﺎﻝﻓ،�ﺍﻟﺤﺪﻳﻘﺔ ﺇﻟﻰ ﺍﻟﻨﺒﻲ  ﻭﺳﻠﻢ،ﻓﺨﺮﺟﻮﺍ ﻣﻨﻬﺎ،ﷲ ﻟﻚ ﻓﻴﻤﺎ ﺍﺷﺘﺮﻳﺖ
 ﺍﻧﺘﻬﻲ.(954F854)ﻋﺬﻕ ﻣﻨﻬﺎ ﺃﻫﻞ ﻣﻨﻰ ﺃﻥ ﻳﻘﻠﻮﻩ ﻣﺎ ﺃﻗﻠﻮﻩ
 ﻭﺭﻭﻯ ﺃﻥ ﺗﺼﺪﻕ ﺃﺑﻲ ﺍﻟﺪﺣﺪﺍﺡ ﻛﺎﻥ ﺑﻌﺪ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ. 
 ﺃﻭﺃﺑ�ﻮ ﺍﻟﺪﺣ�ﺪﺍﺡ: ﻳ�ﺎ ﺭﺳ�ﻮﻝ ﷲ، ﻗ�ﺎﻝ ، ﴾ﺣﺴﻨﺎﻣﻦ ﺫﺍ ﺍﻟﺬﻱ ﻳﻘﺮﺽ ﷲ ﻗﺮﺿﺎ ﴿ﻟﻤﺎ ﻧﺰﻟﺖ:: ﻗﺎﻝﻓﺮﻭﻯ ﺍﻟﻄﺒﺮﻱ ﻭﻏﻴﺮﻩ ﻋﺒﺪ ﷲ ﺑﻦ ﻣﺴﻌﻮﺩ 
 _______________
 1ﻫـ(.ﺍﻷﺟﺰﺍء  7241 - 4041ﺍﻟﻄﺒﻌﺔ: ) ﻣﻦ  ﺟﺰءﺍ 54ﻋﺪﺩ ﺍﻷﺟﺰﺍء:  ﺍﻟﻜﻮﻳﺖ –ﻦ: ﻭﺯﺍﺭﺓ ﺍﻷﻭﻗﺎﻑ ﻭﺍﻟﺸﺌﻮﻥ ﺍﻹﺳﻼﻣﻴﺔ ﺻﺎﺩﺭ ﻋ  (49/ 63ﺍﻟﻤﻮﺳﻮﻋﺔ ﺍﻟﻔﻘﻬﻴﺔ ﺍﻟﻜﻮﻳﺘﻴﺔ )   (554)
  : ﺍﻟﻄﺒﻌﺔ ﺍﻟﺜﺎﻧﻴﺔ،ﻁﺒﻊ ﺍﻟﻮﺯﺍﺭﺓ54 - 93ﻣﺼﺮ.ﺍﻷﺟﺰﺍء  –: ﺍﻟﻄﺒﻌﺔ ﺍﻷﻭﻟﻰ،ﻣﻄﺎﺑﻊ ﺩﺍﺭ ﺍﻟﺼﻔﻮﺓ 83 - 42ﺍﻟﻜﻮﻳﺖ.ﺍﻷﺟﺰﺍء  –: ﺍﻟﻄﺒﻌﺔ ﺍﻟﺜﺎﻧﻴﺔ،ﺩﺍﺭﺍﻟﺴﻼﺳﻞ 32 -
 (69/ 63ﻋﺔ ﺍﻟﻔﻘﻬﻴﺔ ﺍﻟﻜﻮﻳﺘﻴﺔ )ﺍﻟﻤﻮﺳﻮ   (654)
 (601ﺗﻔﺴﻴﺮ ﺍﻟﺴﻌﺪﻱ )    (754)
( ﻭﻋ�ﺰﺍﻩ ﺍﻟﻬﻴﺜﻤ�ﻲ ﻟﻠﻄﺒﺮﺍﻧ�ﻲ ﻭﻓ�ﻲ ﺇﺳ�ﻨﺎﺩﻩ ﻋﻴﺴ�ﻰ ﺑ�ﻦ ﺍﻟﻤﺴ�ﻴﺐ ﺿ�ﻌﻔﻪ ﺍﻟﺠﻤﻬ�ﻮﺭ ﻭﻭﺛﻘ�ﻪ ﺍﺑ�ﻦ ﺣﺒ�ﺎﻥ ﻋﻠ�ﻰ 8464ﺡ )  01/505ﺻﺤﻴﺢ ﺍﺑﻦ ﺣﺒﺎﻥ  2/164ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ   (854)
 ﻰ ﻭﺍﻟﻜﺎﻣﻞ ﻭﻏﻴﺮ ﺫﻟﻚ ﻭﻗﺪ ﺫﻛﺮ ﺍﻟﺤﺎﻓﻆ ﻓﻲ ﺍﻟﻌﺠﺎﺏ ﺷﻮﺍﻫﺪ ﻟﻬﺬﺍ ﺍﻵﺛﺮ ﻓﺎﻟ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢﻋﺎﺩﺗﻪ ﻟﻪ ﺗﺮﺟﻤﺔ ﻓﻲ ﻟﺴﺎﻥ ﺍﻟﻤﻴﺰﺍﻥ ﻭﺿﻌﻔﺎء ﺍﻟﻨﺴﺎﺋﻲ ﻭﺿﻌﻔﺎء ﺍﻟﻌﻘﻴﻠ
 (921/ 1ﺗﻔﺴﻴﺮ ﻣﻘﺎﺗﻞ ﺑﻦ ﺳﻠﻴﻤﺎﻥ )   (954)
 (101)
 
ﻓﺈﻧﻲ ﻗﺪ ﺃﻗﺮﺿﺖ ﺭﺑﻲ ﺣﺎﺋﻄﻲ، ﺣﺎﺋﻄﺎ ﻓﻴ�ﻪ ﺳ�ﺘﻤﺌﺔ : ﻗﺎﻝﻓﻨﺎﻭﻟﻪ ﻳﺪﻩ، : ﻗﺎﻝﻳﺪﻙ! : ﻗﺎﻝﻧﻌﻢ ﻳﺎ ﺃﺑﺎ ﺍﻟﺪﺣﺪﺍﺡ! : ﻗﺎﻝﺇﻥ ﷲ ﻳﺮﻳﺪ ﻣﻨﺎ ﺍﻟﻘﺮﺽ؟! 
ﺍﺧﺮﺟ�ﻲ! ﻗ�ﺪ ﺃﻗﺮﺿ�ﺖ : ﻗ�ﺎﻝﺒﻴ�ﻚ ! ﻟ ﻗﺎﻟ�ﺖ:ﺍﻟﺪﺣ�ﺪﺍﺡ!  ﺃﻡ ﻧﺨﻠﺔ. ﺛﻢ ﺟﺎء ﻳﻤﺸﻲ ﺣﺘﻰ ﺃﺗﻰ ﺍﻟﺤﺎﺋﻂ ﻭﺃﻡ ﺍﻟﺪﺣﺪﺍﺡ ﻓﻴﻪ ﻓﻲ ﻋﻴﺎﻟﻬﺎ، ﻓﻨﺎﺩﺍﻫﺎ: ﻳﺎ 
 . (064F954)ﺭﺑﻲ ﺣﺎﺋﻄﺎ ﻓﻴﻪ ﺳﺘﻤﺌﺔ ﻧﺨﻠﺔ
 ﺍﻟﺤﺎﻓﻆ ﺍﺑﻦ ﺣﺠﺮ ﻭﻫﻮ ﺃﺻﺢ ﻣﻦ ﺍﻷﻭﻝ.ﻗﺎﻝ  
 .ﻭﺍﻟﻤﺮﺍﺩ ﺑﺎﻟﻨﻔﻘﺔ ﻫﻨﺎ ﺍﻟﻨﻔﻘﺔ ﺍﻟﻤﺴﺘﺤﺒﺔ ﻻ ﺍﻟﻮﺍﺟﺒﺔ 
 .(164F064)ﺍﻟﻔﺨﺮ ﺍﻟﺮﺍﺯﻱ: ﺇﺫﺍ ﻋﺮﻓﺖ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﻅﻬﺮ ﺃﻥ ﺍﻟﻤﺮﺍﺩ ﺑﻬﺬﺍ ﺍﻟﻘﺮﺽ ﻣﺎ ﻛﺎﻥ ﺗﺒﺮﻋﺎ ﻻ ﻭﺍﺟﺒﺎﻗﺎﻝ  
 
 ﻶﻳﺔ[]ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮﻟ
ﻭﻫ�ﺬﺍ ﺍﺳ�ﺘﺪﻋﺎٌء ،ﺑﺄﻥ ﻳﻘﺪﱢ ﻡ ﻣﻦ ﻣﺎﻟ�ﻪ ﻓﻴﺄﺧ�ﺬ ﺃﺿ�ﻌﺎﻑ ﻣ�ﺎ ﻗﺪﱠﻡ،َﻣْﻦ ﺫﺍ ﺍﻟﺬﻱ ﻳﻌﻤﻞ ﻋﻤﻞ ﺍﻟُﻤﻘﺮﺽ :ﺃَﻱ ْ﴾َﻣْﻦ ﺫﺍ ﺍﻟﺬﻱ ﻳﻘﺮﺽ ﷲ ﻗﺮﺿﺎ ًﺣﺴﻨﺎً  ﴿
 .(264F164)ﻭﻳﻮﺳﱢﻊ ﻋﻠﻰ ﻣﻦ ﻳﺸﺎء :ﺃﻱ﴾ﻭﻳﺒﺴﻂ﴿ﻳُﻤﺴﻚ ﺍﻟﺮﱢ ﺯﻕ ﻋﻠﻰ َﻣْﻦ ﻳﺸﺎء  :ﺃَﻱ ْ﴾ﻭﷲ ﻳﻘﺒﺾ ﴿ﻣﻦ ﷲ ﺗﻌﺎﻟﻰ ﺇﻟﻰ ﺃﻋﻤﺎﻝ ﺍﻟﺒﺮﱢ 
 ﻓﻴﺠﺎﺯﻳﻜﻢ ﻋﻠﻰ ﻣﺎ ﻗﺪﻣﺘﻢ ﻭﺗﺼﺪﻗﺘﻢ. ﴾ﺟﻌﻮﻥ ﻭﺇﻟﻴﻪ ﺗﺮ ﴿
 
ٱۡﺳﺘَۡﻤَﺴَﻚ ﺑِﭑۡﻟُﻌۡﺮَﻭِﺓ ٱۡﻟُﻮۡﺛﻘَٰﻰ َﻻ  َﻻٓ ﺇِۡﻛَﺮﺍﻩ َﻓِﻲ ٱﻟﺪﱢ ﻳِﻦۖ ﻗَﺪ ﺗﱠﺒَﻴﱠَﻦ ٱﻟﺮﱡ ۡﺷُﺪ ِﻣَﻦ ٱۡﻟَﻐﻲﱢﻭ ﻓََﻤﻦ ﻳَۡﻜﻔُۡﺮ ﺑِﭑﻟﻄﱠٰ ُﻐﻮِﺕ َﻭﻳُۡﺆِﻣۢﻦ ﺑِﭑﻟﱠ  ِﻓَﻘَﺪ ِ ﴿
 ﴾٦٥۲ٱﻧﻔَِﺼﺎَﻡ ﻟَﻬَۗﺎ َﻭٱﻟﱠ  َُﺳِﻤﻴٌﻊ َﻋﻠِﻴٌﻢ 
   
 .)ﻻ ﺍﻛﺮﺍﻩ ﻓﻲ ﺍﻟﺪﻳﻦ( :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ  
ﻓﺘﺠﻌ�ﻞ ﻋﻠ�ﻰ  (364F264)ﻛﺎﻧ�ﺖ ﺍﻟﻤ�ﺮﺃﺓ ﺗﻜ�ﻮﻥ ﻣﻘ�ﻼﺓ » : ﻗﺎﻝﺍﺑﻦ ﻋﺒﺎﺱ  ﺭﻭﻯ ﺃﺑﻮ ﺩﺍﻭﺩ ﻭﺍﻟﻨﺴﺎﺋﻲ ﻭﺍﺑﻦ ﺣﺒﺎﻥ ﻋﻦ .761
ﻻ ﻧ�ﺪﻉ : ﻘﺎﻟﻮﺍﻓ،ﻓﻠﻤ�ﺎ ﺃﺟﻠﻴ�ﺖ ﺑﻨ�ﻮ ﺍﻟﻨﻀ�ﻴﺮ ﻛ�ﺎﻥ ﻓ�ﻴﻬﻢ ﻣ�ﻦ ﺃﺑﻨ�ﺎء ﺍﻷﻧﺼ�ﺎﺭ،ﻧﻔﺴﻬﺎ ﺇﻥ ﻋﺎﺵ ﻟﻬﺎ ﻭﻟﺪ ﺃﻥ ﺗﻬﻮﺩﻩ
  (464F364)﴾ﻦﻻ ﺇﻛﺮﺍﻩ ﻓﻲ ﺍﻟﺪﻳ﴿:ﺃﺑﻨﺎءﻧﺎ ﻓﺄﻧﺰﻝ ﷲ
ﻧﺰﻟ�ﺖ )ﻻ ﺇﻛ�ﺮﺍﻩ ﻓ�ﻲ ﺍﻟ�ﺪﻳﻦ( ﻓ�ﻲ »: ﻗ�ﺎﻝﺍﺑ�ﻦ ﻋﺒ�ﺎﺱ  ﻋﻜﺮﻣﺔ ﻋ�ﻦ ﺃﻭﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮ ﻣﻦ ﻁﺮﻳﻖ ﺳﻌﻴﺪ  .861
ﻘ�ﺎﻝ ﻛﺎﻥ ﻟﻪ ﺍﺑﻨﺎﻥ ﻧﺼﺮﺍﻧﻴﺎﻥ ﻭﻛﺎﻥ ﻫﻮ ﻣﺴ�ﻠﻤﺎ ًﻓ،ﻟﻪ ﺍﻟﺤﺼﻴﻦﻘﺎﻝ ﻣﻦ ﺑﻨﻲ ﺳﺎﻟﻢ ﺑﻦ ﻋﻮﻑ ﻳ ﺭﺟﻞ ﻣﻦ ﺍﻷﻧﺼﺎﺭ
 .« (564F464) ﴾ﻩ ﻓﻲ ﺍﻟﺪﻳﻦﻻ ﺇﻛﺮﺍ﴿ :ﻓﺈﻧﻬﻤﺎ ﻗﺪ ﺃﺑﻴﺎ ﺇﻻ ﺍﻟﻨﺼﺮﺍﻧﻴﺔ، ﻓﺄﻧﺰﻝ ﷲ ؟ﺃﻻ ﺃﺳﺘﻜﺮﻫﻬﻤﺎ : �ﻟﻠﻨﺒﻲ 
 
 [ﺗﻌﻠﻴﻖ]
ﻭﻛﻼ ﺍﻟﺴﺒﺒﻴﻦ ﻓﻲ ﺍﻷﻧﺼﺎﺭ ﻭﻧﻬﻴﻬﻢ ﷲ ﻋ�ﻦ ﺇﻛ�ﺮﺍﻩ ﺃﺑﻨ�ﺎﺋﻬﻢ ﺍﻟ�ﺬﻳﻦ ﺗﻨﺼ�ﺮﻭﺍ  ﺃﻥ .ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺳﺒﺒﻴﻦ ﻟﻨﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ 
 .ﻏﻴﺮ ﻣﻨﺴﻮﺧﺔ ﻛﻤﺎ ﺳﻴﺄﺗﻲ ﺃﻡ ﻭﻓﻲ ﺍﻵﻳﺔ ﺧﻼﻑ ﻓﻲ ﻛﻮﻧﻬﺎ ﻣﻨﺴﻮﺧﺔ ،ﻳﺪﺧﻠﻮﺍ ﻓﻲ ﺍﻹﺳﻼﻡ
 ﺧﺮﻯ.ﻭﻗﺪ ُﺫﻛﺮ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﺃﺳﺒﺎﺏ ﺃ 
ﻛﺎﻧﺖ ﻓﻲ ﺍﻟﻴﻬﻮﺩ ﺑﻨﻲ ﺍﻟﻨﻀﻴﺮ ﺃﺭﺿﻌﻮﺍ ﺭﺟ�ﺎﻻ ﻣ�ﻦ ﺍﻷﻭﺱ، : ﻗﺎﻝ ﴾ﻻ ﺇﻛﺮﺍﻩ ﻓﻲ ﺍﻟﺪﻳﻦ﴿ﻓﺮﻭﻯ ﺍﻟﻄﺒﺮﻱ ﻋﻦ ﻣﺠﺎﻫﺪ ﻓﻲ ﻗﻮﻝ ﷲ: 
ﺃﺑﻨﺎﺅﻫﻢ ﻣﻦ ﺍﻷﻭﺱ: ﻟﻨﺬﻫﺒﻦ ﻣﻌﻬﻢ، ﻭﻟﻨﺪﻳﻨﻦ ﺑﺪﻳﻨﻬﻢ! ﻓﻤﻨﻌﻬﻢ ﺃﻫﻠﻮﻫﻢ، ﻭﺃﻛﺮﻫ�ﻮﻫﻢ ﻋﻠ�ﻰ ﺍﻹﺳ�ﻼﻡ، ﻓﻔ�ﻴﻬﻢ ﻗﺎﻝ ﺑﺈﺟﻼﺋﻬﻢ،  �ﻓﻠﻤﺎ ﺃﻣﺮ ﺍﻟﻨﺒﻲ 
ﻚ ﺭﻭﻯ ﺍﻟﻄﺒ�ﺮﻱ ﻋ�ﻦ ﺍﻟﺤﺴ�ﻦ: ﺃﻥ ﺃﻧﺎﺳ�ﺎ ﻣ�ﻦ ﺍﻷﻧﺼ�ﺎﺭ ﻛ�ﺎﻧﻮﺍ ﻣﺴﺘﺮﺿ�ﻌﻴﻦ ﻓ�ﻲ ﺑﻨ�ﻲ ﺍﻟﻨﻀ�ﻴﺮ، ﻓﻠﻤ�ﺎ ﺃﺟﻠ�ﻮﺍ ﺃﺭﺍﺩ ﻛ�ﺬﻟ .(664F564)ﻧﺰﻟﺖ ﻫﺬﻩ ﺍﻵﻳﺔ
 ﻭﺭﻭﻯ ﻧﺤﻮﻩ ﻋﻦ ﻣﺴﺮﻭﻕ..«(764F664)ﻻ ﺇﻛﺮﺍﻩ ﻓﻲ ﺍﻟﺪﻳﻦ"ﺃﻫﻠﻮﻫﻢ ﺃﻥ ﻳﻠﺤﻘﻮﻫﻢ ﺑﺪﻳﻨﻬﻢ، ﻓﻨﺰﻟﺖ:
  
 ﺳﺒﺐ ﺁﺧﺮ
ﺍﻷﻧﺼ�ﺎﺭ ﻛ�ﺎﻥ ﻟ�ﻪ ﻏ�ﻼﻡ ﺍﺳ�ﻤﻪ ﺃﻥ ﺭﺟ�ﻼ ًﻣ�ﻦ  »:ﻋ�ﻦ ﻣﺠﺎﻫ�ﺪ: ﻗ�ﺎﻝﺫﻛﺮ ﺍﻹﻣﺎﻡ ﺍﺑﻦ ﺍﻟﺠ�ﻮﺯﻱ ﺳ�ﺒﺒﺎ ًﺭﺍﺑﻌ�ﺎ ًﻓ�ﻲ ﻧ�ﺰﻭﻝ ﻫ�ﺬﻩ ﺍﻵﻳ�ﺔ  
 .(864F764)«ﻓﻨﺰﻟﺖ ﻫﺬﻩ ﺍﻵﻳﺔ،ﻛﺎﻥ ﻳﻜﺮﻫﻪ ﻋﻠﻰ ﺍﻹﺳﻼﻡ،ﺻﺒﻴﺢ
 .ﻓﻤ�ﺮﺓ ﺍﻷﺑﻨ�ﺎء ﻭﻣ�ﺮﺓ ﺍﻟﻌﺒﻴ�ﺪ،ﻓﻬﺬﻩ ﺃﺭﺑﻌﺔ ﺃﺳﺒﺎﺏ ﻧﺰﻭﻝ ﻟﻬﺬﻩ ﺍﻵﻳﺔ ﻭﻛﻠﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﺍﻷﻧﺼﺎﺭ ﻣﻊ ﺍﺧﺘﻼﻑ ﺍﻷﺷ�ﺨﺎﺹ ﺍﻟﻤﻜﺮﻫﻴﻦ 
ﻭﺍﻟﺜ�ﺎﻧﻲ ﺫﻛ�ﺮ  ،ﺔ ﺑﻌﺪ. ﻭﺍﻟﺴﺒﺐ ﺍﻷﻭﻝ ﺃﻗﻮﻫﺎ ﺇﺳ�ﻨﺎﺩﺍً ﻭﻫﺬﺍ ﻻ ﻳﺆﺛﺮ ﻓﻲ ﺳﺒﺐ ﺍﻟﻨﺰﻭﻝ ﻻﺣﺘﻤﺎﻝ ﺣﺪﻭﺙ ﻛﻞ ﻫﺬﺍ ﻗﺒﻞ ﻧﺰﻭﻝ ﺍﻵﻳﺔ ﺛﻢ ﻧﺰﻟﺖ ﺍﻵﻳ
 ﻟﻪ ﺍﻟﺤﺎﻓﻆ ﺷﻮﺍﻫﺪ ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ.
  
 ﻏﻴﺮ ﻣﻨﺴﻮﺧﺔ. ﺃﻡ ﺍﺧﺘﻠﻒ ﺍﻟﻌﻠﻤﺎء ﻓﻲ ﻫﺬﻩ ﺍﻵﻳﺔ ﻫﻞ ﻫﻲ ﻣﻨﺴﻮﺧﺔ 
  :ﺍﺧﺘﻠﻒ ﺍﻟﻌﻠﻤﺎء ﻓﻲ ﻣﻌﻨﻰ ﻫﺬﻩ ﺍﻵﻳﺔ ﻋﻠﻰ ﺳﺘﺔ ﺃﻗﻮﺍﻝ :ﺍﻹﻣﺎﻡ ﺍﻟﻘﺮﻁﺒﻲ ﺭﺣﻤﻪ ﷲﻗﺎﻝ 
ﺳ�ﻠﻴﻤﺎﻥ ﺑ�ﻦ ﻗﺎﻟ�ﻪ ﺪ ﺃﻛﺮﻩ ﺍﻟﻌﺮﺏ ﻋﻠﻰ ﺩﻳﻦ ﺍﻹﺳﻼﻡ ﻭﻗ�ﺎﺗﻠﻬﻢ ﻭﻟ�ﻢ ﻳ�ﺮﺽ ﻣ�ﻨﻬﻢ ﺇﻻ ﺑﺎﻹﺳ�ﻼﻡ ؛ ﻗ �]ﺍﻷﻭﻝ[ ﻗﻴﻞ ﺇﻧﻬﺎ ﻣﻨﺴﻮﺧﺔ ؛ ﻷﻥ ﺍﻟﻨﺒﻲ 
 _______________
 (582/ 5ﺟﺎﻣﻊ ﺍﻟﺒﻴﺎﻥ )ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ( )   (064)
  23ﻴﺎء ﺍﻟﺘﺮﺍﺙ ﺍﻟﻌﺮﺑﻰ ـ ﺑﻴﺮﻭﺕ ﻋﺪﺩ ﺍﻷﺟﺰﺍء ﺍﻟﻤﺆﻟﻒ: ﺍﻹﻣﺎﻡ: ﻣﺤﻤﺪ ﺑﻦ ﻋﻤﺮ ﺍﻟﻤﻌﺮﻭﻑ ﺑﻔﺨﺮ ﺍﻟﺪﻳﻦ ﺍﻟﺮﺍﺯﻯ ﺩﺍﺭ ﺍﻟﻨﺸﺮ: ﺩﺍﺭ ﺇﺣ( 994/ 6ﻣﻔﺎﺗﻴﺢ ﺍﻟﻐﻴﺐ )   (164)
 (76ﺍﻟﻮﺟﻴﺰ ﻟﻠﻮﺍﺣﺪﻱ )    (264)
 ﺍﻟﻤﺆﻟﻒ: ﻣﺤﻤﺪ ﺑﻦ ﻋﻠﻲ ﺑﻦ ﻣﺤﻤﺪ ﺍﻟﺸﻮﻛﺎﻧﻲ 712  8ﻗﻮﻟﻪ ﻣﻘﻼﺓ  ﺑﻜﺴﺮ ﺍﻟﻤﻴﻢ ﻭﺳﻜﻮﻥ ﺍﻟﻘﺎﻑ ﻗﺎﻝ ﻓﻲ ﻣﺨﺘﺼﺮ ﺍﻟﻨﻬﺎﻳﺔ ﻫﻲ ﺍﻟﻤﺮﺃﺓ ﺍﻟﺘﻲ ﻻ ﻳﻌﻴﺶ ﻟﻬﺎ ﻭﻟﺪ ﺍﻧﻈﺮ ﻧﻴﻞ ﺍﻷﻭﻁﺎﺭ/ (364)
 9ﺍﻷﺟﺰﺍء: ﻋﺪﺩ  ﺍﻟﻨﺎﺷﺮ: ﺇﺩﺍﺭﺓ ﺍﻟﻄﺒﺎﻋﺔ ﺍﻟﻤﻨﻴﺮﻳﺔ
ﺡ )  9/681( ﺳ�ﻨﻦ ﺍﻟﺒﻴﻬﻘ�ﻲ  041ﺡ ) 1/253( ﺻ�ﺤﻴﺢ ﺍﺑ�ﻦ ﺣﺒ�ﺎﻥ 94011ﺡ )  6/403( ﺳ�ﻨﻦ ﺍﻟﻨﺴ�ﺎﺋﻲ ﺍﻟﻜﺒ�ﺮﻯ  2862ﺡ ) 3/85ﺳ�ﻨﻦ ﺃﺑ�ﻲ ﺩﺍﻭﺩ  3/41ﺗﻔﺴ�ﻴﺮ ﺍﻟﻄﺒ�ﺮﻱ  (464)
ﻟﺴﺠﺴ�ﺘﺎﻧﻲ ﺡ ﻭﺛﻨ�ﺎ ﺑ�ﻦ ﺑﺸ�ﺎﺭ ﻗ�ﺎﻝ ﺣ�ﺪﺛﻨﺎ ﺑ�ﻦ ﺃﺑ�ﻲ ﻋ�ﺪﻱ ﺣﺪﺛﻨﺎ ﻣﺤﻤﺪ ﺑﻦ ﻋﻤﺮ ﺑﻦ ﻋﻠﻲ ﺍﻟﻤﻘﺪﻣﻲ ﻗﺎﻝ ﺛﻨﺎ ﺃﺷﻌﺚ ﺑ�ﻦ ﻋﺒ�ﺪ ﷲ ﻳﻌﻨ�ﻲ ﺍ( ﻭﺇﺳﻨﺎﺩﻩ ﺻﺤﻴﺢ ﻗﺎﻝ ﺃﺑﻮ ﺩﺍﻭﺩ ﺭﺣﻤﻪ ﷲ: 91481
 ﺑﻪ--ﻭﻫﺬﺍ ﻟﻔﻈﻪ ﺡ ﻭﺛﻨﺎ ﺍﻟﺤﺴﻦ ﺑﻦ ﻋﻠﻲ ﻗﺎﻝ ﺛﻨﺎ ﻭﻫﺐ ﺑﻦ ﺟﺮﻳﺮ ﻋﻦ ﺷﻌﺒﺔ ﻋﻦ ﺃﺑﻲ ﺑﺸﺮ ﻋﻦ ﺳﻌﻴﺪ ﺑﻦ ﺟﺒﻴﺮ ﻋﻦ ﺑﻦ ﻋﺒﺎﺱ
 ﻧﺼﺮﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ ﻣﺤﻤﺪ ﺑﻦ ﺃﺑﻲ ﻣﺤﻤﺪ ﻣﻮﻟﻰ ﻭﺯﻳﺪ ﺑﻦ ﺛﺎﺑﺖ ﻣﺠﻬﻮﻝ ﻭﺭﻭﻯ ﻣﻌﻨﺎﻩ ﻋﻨﻪ ﺍﻟﺴﺪﻱ ﻭﻓﻴﻪ ﺃﺳﺒﺎﻁ ﺑﻦ  3/41ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺟﺮﻳﺮ  (564)
 (114/ 5ﺟﺎﻣﻊ ﺍﻟﺒﻴﺎﻥ )ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ( )   (664)
 (214/ 5ﺟﺎﻣﻊ ﺍﻟﺒﻴﺎﻥ )ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ( )   (764)
 (262/ 1ﺯﺍﺩ ﺍﻟﻤﺴﻴﺮ ﻓﻲ ﻋﻠﻢ ﺍﻟﺘﻔﺴﻴﺮ )   (864)
 (201)
 [. ﻭﺭﻭﻱ ﻫﺬﺍ ﻋﻦ ﺍﺑﻦ ﻣﺴﻌﻮﺩ ﻭﻛﺜﻴﺮ ﻣﻦ ﺍﻟﻤﻔﺴﺮﻳﻦ.37 :]ﺍﻟﺘﻮﺑﺔ ﴾ ﻳَﺎ ﺃَﻳﱡﻬَﺎ ﺍﻟﻨﱠﺒِﻲﱡ َﺟﺎِﻫِﺪ ﺍْﻟُﻜﻔﱠﺎَﺭ َﻭﺍْﻟُﻤﻨَﺎﻓِﻘِﻴﻦ َ ﴿ﻧﺴﺨﺘﻬﺎ : ﻗﺎﻝ،ﻣﻮﺳﻰ
ﻭﺍﻟ�ﺬﻳﻦ ﻳﻜﺮﻫ�ﻮﻥ ﺃﻫ�ﻞ ،ﻭﺃﻧﻬﻢ ﻻ ﻳﻜﺮﻫ�ﻮﻥ ﻋﻠ�ﻰ ﺍﻹﺳ�ﻼﻡ ﺇﺫﺍ ﺃﺩﻭﺍ ﺍﻟﺠﺰﻳﺔ،ﺍﻟﻜﺘ�ﺎﺏ ﺧﺎﺻ�ﺔ ﻟﻴﺴﺖ ﺑﻤﻨﺴﻮﺧﺔ ﻭﺇﻧﻤ�ﺎ ﻧﺰﻟ�ﺖ ﻓ�ﻲ ﺃﻫ�ﻞ :ﺍﻟﺜﺎﻧﻲ
ﻫ�ﺬﺍ ﻗ�ﻮﻝ ﺍﻟﺸ�ﻌﺒﻲ ﻭﻗﺘ�ﺎﺩﺓ ﻭﺍﻟﺤﺴ�ﻦ .﴾ﻳَ�ﺎ ﺃَﻳﱡﻬ�َﺎ ﺍﻟﻨﱠﺒِ�ﻲﱡ َﺟﺎِﻫ�ِﺪ ﺍْﻟُﻜﻔﱠ�ﺎَﺭ َﻭﺍْﻟُﻤﻨَ�ﺎﻓِﻘِﻴﻦ َ﴿ﺍﻷﻭﺛ�ﺎﻥ ﻓ�ﻼ ﻳﻘﺒ�ﻞ ﻣ�ﻨﻬﻢ ﺇﻻ ﺍﻹﺳ�ﻼﻡ ﻓﻬ�ﻢ ﺍﻟ�ﺬﻳﻦ ﻧ�ﺰﻝ ﻓ�ﻴﻬﻢ 
ﺍﺳ�ﻠﻤﻲ ﺃﻳﺘﻬ�ﺎ  :ﺳ�ﻤﻌﺖ ﻋﻤ�ﺮ ﺑ�ﻦ ﺍﻟﺨﻄ�ﺎﺏ ﻳﻘ�ﻮﻝ ﻟﻌﺠ�ﻮﺯ ﻧﺼ�ﺮﺍﻧﻴﺔ: ﻗ�ﺎﻝﺯﻳﺪ ﺑﻦ ﺃﺳ�ﻠﻢ ﻋ�ﻦ ﺃﺑﻴ�ﻪ ﻭﺍﻟﻀﺤﺎﻙ. ﻭﺍﻟﺤﺠﺔ ﻟﻬﺬﺍ ﺍﻟﻘﻮﻝ ﻣﺎ ﺭﻭﺍﻩ 
﴾ ﻻ ﺇِْﻛَﺮﺍﻩ َﻓِﻲ ﺍﻟﺪﱢﻳﻦ ِ﴿ﻭﺗﻼ ،ﺍﻟﻠﻬﻢ ﺍﺷﻬﺪ :ﻋﻤﺮﻘﺎﻝ ﺃﻧﺎ ﻋﺠﻮﺯ ﻛﺒﻴﺮﺓ ﻭﺍﻟﻤﻮﺕ ﺇﻟﻲ ﻗﺮﻳﺐ ﻓ ﻗﺎﻟﺖ:ﺇﻥ ﷲ ﺑﻌﺚ ﻣﺤﻤﺪﺍ ﺑﺎﻟﺤﻖ. ،ﺍﻟﻌﺠﻮﺯ ﺗﺴﻠﻤﻲ
)
F864
 .(074F964)﴾ ﻗَْﺪ ﺗَﺒَﻴﱠَﻦ ﺍﻟﺮﱡ ْﺷُﺪ ِﻣَﻦ ﺍْﻟَﻐﻲﱢ  ﴿ :ﺍﻟﻤﻌﺘﻘﺪ ﻭﺍﻟﻤﻠﺔ ﺑﻘﺮﻳﻨﺔ ﻗﻮﻟﻪﺍﻹﻣﺎﻡ ﺍﻟﻘﺮﻁﺒﻲ ﻭﺍﻟﻤﺮﺍﺩ ﺑﺎﻟﺪﻳﻦ ﻓﻲ ﻫﺬﻩ ﺍﻵﻳﺔ ﻗﺎﻝ .(964
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
ﻓﻠﻤﱠ ﺎ ﺃﺳ�ﻠﻤﻮﺍ ﺃﻧ�ﺰﻝ ﷲ ،ﺑﻌﺪ ﺇﺳﻼﻡ ﺍﻟﻌﺮﺏ؛ ﻷﻧﻬﻢ ﺃُﻛﺮﻫﻮﺍ ﻋﻠﻰ ﺍِﻹﺳﻼﻡ ﻓﻠﻢ ﻳُﻘﺒﻞ ﻣﻨﻬﻢ ﺍﻟﺠﺰﻳﺔ؛ ﻷﻧﱠﻬﻢ ﻛ�ﺎﻧﻮﺍ ﻣﺸ�ﺮﻛﻴﻦ﴾ﻻ ﺇﻛﺮﺍﻩ ﻓﻲ ﺍﻟﺪﱢﻳﻦ ﴿
 .ﺗﻌﺎﻟﻰ ﻫﺬﻩ ﺍﻵﻳﺔ
 ﻭﺍﻟﻬﺪﻯ ﻣﻦ ﺍﻟﻀﱠ ﻼﻟﺔ ﺑﻜﺜﺮﺓ ﺍﻟﺤﺠﻭ. ،ﻅﻬﺮ ﺍِﻹﻳﻤﺎﻥ ﻣﻦ ﺍﻟﻜﻔﺮ﴾ﺍﻟﺮﺷﺪ ﻣﻦ ﺍﻟﻐﻲ ﻗﺪ ﺗﺒﻴﻦ ﴿
 .ﺗﻤﺴﱠﻚ :ﺃَﻱ ْ﴾ﻓﻘﺪ ﺍﺳﺘﻤﺴﻚ ﴿ﻭﺍﻟﻴﻮﻡ ﺍﻵﺧﺮ ﴾ﻭﻳﺆﻣﻦ ﺑﺎﻟ ﴿ﺑﺎﻟﺸﱠﻴﻄﺎﻥ ﻭﺍﻷﺻﻨﺎﻡ ﴾ﻓﻤﻦ ﻳﻜﻔﺮ ﺑﺎﻟﻄﺎﻏﻮﺕ ﴿
 ﻻ ﺍﻧﻘﻄﺎﻉ ﻟﻬﺎ. :ﺃﻱ ﴾ ﻻ ﺍﻧﻔﺼﺎﻡ ﻟﻬﺎ ﴿ﻭﻫﻮ ﺍِﻹﻳﻤﺎﻥ ﻭﻛﻠﻤﺔ ﺍﻟﺸﱠﻬﺎﺩﺗﻴﻦ ،ﻋﻘﺪ ﻟﻨﻔﺴﻪ ﻋﻘﺪﺍ ًﻭﺛﻴﻘﺎً ﴾ﺑﺎﻟﻌﺮﻭﺓ ﺍﻟﻮﺛﻘﻰ ﴿
ﻭﻳﺴ�ﺄﻝ ﷲ ،ﻳﺤ�ﺐﱡ ﺇﺳ�ﻼﻡ ﺃﻫ�ﻞ ﺍﻟﻜﺘ�ﺎﺏ ﺍﻟ�ﺬﻳﻦ ﺣ�ﻮﻝ ﺍﻟﻤﺪﻳﻨﺔ �ﻭﻛﺎﻥ ﺭﺳﻮﻝ ﷲ ،ﻟﺪﻋﺎﺋﻚ ﻳﺎ ﻣﺤﻤﱠ ُﺪ ﺃﻳﱠﺎَﻱ ﺑﺈﺳﻼﻡ ﺃﻫﻞ ﺍﻟﻜﺘﺎﺏ﴾ﻭﷲ ﺳﻤﻴﻊ ﴿ 
 .ﺑﺤﺮﺻﻚ ﻭﺍﺟﺘﻬﺎﺩﻙ﴾ﻋﻠﻴﻢ ﴿ﺫﻟﻚ 
   
ﻟِﻴَﺎُٓﺅﻫُُﻢ ٱﻟﻄﱠٰ ُﻐﻮُﺕ ﻳُۡﺨِﺮُﺟﻮﻧَﻬُﻢ ﻣﱢ َﻦ ٱﻟﻨﱡﻮِﺭ ﺃﻭ ِۡﺭۖ َﻭٱﻟﱠِﺬﻳَﻦ َﻛﻔَُﺮٓﻭْﺍ ٱﻟﱠ  َُﻭﻟِﻲﱡ ٱﻟﱠِﺬﻳَﻦ َءﺍَﻣﻨُﻮْﺍ ﻳُۡﺨِﺮُﺟﻬُﻢ ﻣﱢ َﻦ ٱﻟﻈﱡﻠَُﻤٰ ِﺖ ﺇِﻟَﻰ ٱﻟﻨﱡﻮ ﴿
ﺌَِﻚ ﺃَۡﺻَﺤٰ ُﺐ ٱﻟﻨﱠﺎِﺭۖ ﻫُۡﻢ ﻓِﻴﻬَﺎ َﺧٰ ﻠُِﺪﻭَﻥ 
 ﴾۷٥۲ﺇِﻟَﻰ ٱﻟﻈﱡﻠَُﻤٰ ِﺖۗ ﺃُْﻭﻟَٰ ٓ
 
 .ﺍﻵﻳﺔ -)ﷲ ﻭﻟﻲ ﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ  ( :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﻫ�ﻢ ﺍﻟ�ﺬﻳﻦ ﻛ�ﺎﻧﻮﺍ : ﻗ�ﺎﻝ ﴾ﷲ ﻭﻟ�ﻲ ﺍﻟ�ﺬﻳﻦ ﺁﻣﻨ�ﻮﺍ  ﴿ :ﻓ�ﻲ ﻗﻮﻟ�ﻪ ﷲﻋﺒﺪﺓ ﺑ�ﻦ ﺃﺑ�ﻲ ﻟﺒﺎﺑ�ﺔ  ﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮﻋﻦ .961
 .« (174F074)ﻭﺃﻧﺰﻟﺖ ﻓﻴﻬﻢ ﻫﺬﻩ ﺍﻵﻳﺔ،ﺁﻣﻨﻮﺍ ﺑﻪ �ﻓﻠﻤﺎ ﺟﺎءﻫﻢ ﻣﺤﻤﺪ ،ﺁﻣﻨﻮﺍ ﺑﻌﻴﺴﻰ
ﺍﻟ�ﺬﻳﻦ  ﺁﻣ�ﻦ ﺑ�ﻪ �ﻓﻠﻤﺎ ﺑﻌ�ﺚ ﻣﺤﻤ�ﺪ ،ﻛﺎﻥ ﻗﻮﻡ ﺁﻣﻨﻮﺍ ﺑﻌﻴﺴﻰ ﻭﻗ�ﻮﻡ ﻛﻔ�ﺮﻭﺍ ﺑ�ﻪ »: ﻗﺎﻝﻭﺃﺧﺮﺝ ﻋﻦ ﻣﺠﺎﻫﺪ  .071
 .« (274F174)ﻵﻳﺔﻓﺄﻧﺰﻝ ﷲ  ﻫﺬﻩ ﺍ،ﻛﻔﺮﻭﺍ ﺑﻌﻴﺴﻰ ﻭﻛﻔﺮ ﺑﻪ ﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ ﺑﻌﻴﺴﻰ
 
 [ﺗﻌﻠﻴﻖ] 
 .ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺛﺮﻳﻦ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﻭﺇﺳﻨﺎﺩﻫﻤﺎ ﺿﻌﻴﻒ 
ﻫﺆﻻء ﻗﻮﻡ ﻛﻔﺮﻭﺍ ﺑﻌﻴﺴﻰ ﻋﻠﻴﻪ ﺍﻟّﺴﻼﻡ ﺛﻢ ﺁﻣﻨﻮﺍ ﺑﻤﺤﻤﺪ ﺻﻠّﻰ ّﷲ ﻋﻠﻴﻪ ﻭﺳ�ﻠّﻢ ﻓ�ﺄﺧﺮﺟﻬﻢ ]ﻣ�ﻦ  :ﺍﺑﻦ ﻋﺒﺎﺱﻗﺎﻝ  .ﻭﺫﻛﺮ ﺍﻟﺜﻌﻠﺒﻲ 
  .(374F274)ﺍﻟﺴﻼﻡ(ﺍﻟﻜﻔﺮ[ ﺑﻌﻴﺴﻰ ﺇﻟﻰ ﺇﻳﻤﺎﻧﻬﻢ ﺑﺎﻟﻤﺼﻄﻔﻰ ﻭﺳﺎﺋﺮ ﺍﻷﻧﺒﻴﺎء )ﻋﻠﻴﻬﻢ 
 ﻭﺍﻟﺮﺍﺟﺢ ﺃﻥ ﺍﻵﻳﺔ ﻋﺎﻣﺔ ﻓﻲ ﻛﻞ ﺍﻟﻤﺆﻣﻨﻴﻦ ﻭﻫﺬﺍ ﻣﺎ ﺫﻛﺮﻩ ﺍﻟﺜﻌﻠﺒﻲ ﻭﻏﻴﺮﻩ ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ. 
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ] 
ﻭﻫﺬﺍ ﻳﺸﻤﻞ ﻭﻻﻳﺘﻬﻢ ﻟﺮﺑﻬﻢ، ﺑﺄﻥ ﺗﻮﻟﻮﻩ ﻓﻼ ﻳﺒﻐﻮﻥ ﻋﻨﻪ ﺑﺪﻻ ﻭﻻ ﻳﺸﺮﻛﻮﻥ ﺑﻪ ﺃﺣﺪﺍ، ﻗﺪ ﺍﺗﺨﺬﻭﻩ ﺣﺒﻴﺒﺎ ﻭﻭﻟﻴ�ﺎ، ﻭﻭﺍﻟ�ﻮﺍ ﴾ﷲ ﻭﻟﻲ ﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ ﴿
ﺩﻭﺍ ﺃﻋ�ﺪﺍءﻩ، ﻓﺘ�ﻮﻻﻫﻢ ﺑﻠﻄﻔ�ﻪ ﻭﻣ�ﻦﱠ ﻋﻠ�ﻴﻬﻢ ﺑﺈﺣﺴ�ﺎﻧﻪ، ﻓ�ﺄﺧﺮﺟﻬﻢ ﻣ�ﻦ ﻅﻠﻤ�ﺎﺕ ﺍﻟﻜﻔ�ﺮ ﻭﺍﻟﻤﻌﺎﺻ�ﻲ ﻭﺍﻟﺠﻬ�ﻞ ﺇﻟ�ﻰ ﻧ�ﻮﺭ ﺍﻹﻳﻤ�ﺎﻥ ﺃﻭﻟﻴ�ﺎءﻩ ﻭﻋ�ﺎ
 ﴿ﻭﺍﻟﻄﺎﻋﺔ ﻭﺍﻟﻌﻠﻢ، ﻭﻛﺎﻥ ﺟﺰﺍﺅﻫﻢ ﻋﻠﻰ ﻫﺬﺍ ﺃﻥ ﺳﻠﻤﻬﻢ ﻣﻦ ﻅﻠﻤﺎﺕ ﺍﻟﻘﺒﺮ ﻭﺍﻟﺤﺸﺮ ﻭﺍﻟﻘﻴﺎﻣﺔ ﺇﻟﻰ ﺍﻟﻨﻌﻴﻢ ﺍﻟﻤﻘﻴﻢ ﻭﺍﻟﺮﺍﺣﺔ ﻭﺍﻟﻔﺴﺤﺔ ﻭﺍﻟﺴﺮﻭﺭ 
ﻮﺍ ﺍﻟﺸﻴﻄﺎﻥ ﻭﺣﺰﺑﻪ، ﻭﺍﺗﺨﺬﻭﻩ ﻣﻦ ﺩﻭﻥ ﷲ ﻭﻟﻴ�ﺎ ﻭﻭﺍﻟ�ﻮﻩ ﻭﺗﺮﻛ�ﻮﺍ ﻭﻻﻳ�ﺔ ﺭﺑﻬ�ﻢ ﻭﺳ�ﻴﺪﻫﻢ، ﻓﺴ�ﻠﻄﻬﻢ ﻓﺘﻮﻟ﴾ﻭﺍﻟﺬﻳﻦ ﻛﻔﺮﻭﺍ ﺃﻭﻟﻴﺎﺅﻫﻢ ﺍﻟﻄﺎﻏﻮﺕ
ﻋﻠﻴﻬﻢ ﻋﻘﻮﺑﺔ ﻟﻬﻢ ﻓﻜﺎﻧﻮﺍ ﻳﺆﺯﻭﻧﻬﻢ ﺇﻟﻰ ﺍﻟﻤﻌﺎﺻﻲ ﺃﺯﺍ، ﻭﻳﺰﻋﺠﻮﻧﻬﻢ ﺇﻟ�ﻰ ﺍﻟﺸ�ﺮ ﺇﺯﻋﺎﺟ�ﺎ، ﻓﻴﺨﺮﺟ�ﻮﻧﻬﻢ ﻣ�ﻦ ﻧ�ﻮﺭ ﺍﻹﻳﻤ�ﺎﻥ ﻭﺍﻟﻌﻠ�ﻢ ﻭﺍﻟﻄﺎﻋ�ﺔ 
ﻮﺍ ﺍﻟﺨﻴ�ﺮﺍﺕ، ﻭﻓ�ﺎﺗﻬﻢ ﺍﻟﻨﻌ�ﻴﻢ ﻭﺍﻟﺒﻬﺠ�ﺔ ﻭﺍﻟﻤﺴ�ﺮﺍﺕ، ﻭﻛ�ﺎﻧﻮﺍ ﻣ�ﻦ ﺇﻟﻰ ﻅﻠﻤﺔ ﺍﻟﻜﻔﺮ ﻭﺍﻟﺠﻬﻞ ﻭﺍﻟﻤﻌﺎﺻﻲ، ﻓﻜﺎﻥ ﺟﺰﺍﺅﻫﻢ ﻋﻠ�ﻰ ﺫﻟ�ﻚ ﺃﻥ ﺣﺮﻣ�
 .(474F374)﴾ ﺃﺻﺤﺎﺏ ﺍﻟﻨﺎﺭ ﻫﻢ ﻓﻴﻬﺎ ﺧﺎﻟﺪﻭﻥ  ﺃﻭﻟﺌﻚ ﴿ﺗﻌﺎﻟﻰ: ﻗﺎﻝ ﺣﺰﺏ ﺍﻟﺸﻴﻄﺎﻥ ﻭﺃﻭﻟﻴﺎءﻩ ﻓﻲ ﺩﺍﺭ ﺍﻟﺤﺴﺮﺓ، ﻓﻠﻬﺬﺍ 
ﻗﻠﺖ: ﺟﻤﻊ ﺍﻟﻈﻠﻤﺎﺕ ﻭﺇﻓﺮﺍﺩ ﺍﻟﻨﻮﺭ ﺩﻟﻴﻞ ﻋﻠﻰ ﺃﻥ ﻁﺮﻳﻖ ﺍﻟﺤﻖ ﻭﺍﺣﺪ ﺃﻣﺎ ﻁﺮﻳﻖ ﺍﻟﺒﺎﻁ�ﻞ ﻓﻤﺘﻌ�ﺪﺩ ﻓﺎﻟﺸ�ﺮﻙ ﻭﺍﻟﻨﻔ�ﺎﻕ ﻭﺍﻟﻤﻌﺼ�ﻴﺔ  
 .ﻞ ﻫﺬﺍ ﻳﺪﺧﻞ ﺗﺤﺖ ﺍﻟﻈﻠﻤﺎﺕ ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢﻓﻜ
ﻟَُﻜﻢ ﻣﱢ َﻦ ٱۡﻷَۡﺭِﺽۖ َﻭَﻻ ﺗَﻴَﻤﱠ ُﻤﻮْﺍ ٱۡﻟَﺨﺒِﻴَﺚ ِﻣۡﻨﻪ ُﺗُﻨﻔِﻘُﻮَﻥ  ﻳَٰ ٓﺄَﻳﱡﻬَﺎ ٱﻟﱠِﺬﻳَﻦ َءﺍَﻣﻨُٓﻮْﺍ ﺃَﻧﻔِﻘُﻮْﺍ ِﻣﻦ ﻁَﻴﱢﺒَٰ ِﺖ َﻣﺎ َﻛَﺴۡﺒﺘُۡﻢ َﻭِﻣﻤﱠ ﺎ ٓﺃَۡﺧَﺮۡﺟﻨَﺎ ﴿
 ﴾۷٦۲ﻮْﺍ ﻓِﻴِﻪﻭ َﻭٱۡﻋﻠَُﻤٓﻮْﺍ ﺃَﻥﱠ ٱﻟﱠ  ََﻏﻨِﻲﱞ َﺣِﻤﻴٌﺪ ﺎِﺧِﺬﻳِﻪ ﺇِﻻﱠ ٓ ﺃَﻥ ﺗُۡﻐِﻤﻀ ُٴََﻭﻟَۡﺴﺘُﻢ ﺑِ 
 
 _______________
 (082/ 3ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﻁﺒﻲ ـ  )   (964)
 (972/ 3ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﻁﺒﻲ ـ  )   (074)
 ﺑﻦ ﺃﺑﻲ ﻟﺒﺎﺑﺔ ﻣﺠﻬﻮﻝ ﻟﻪ ﺗﺮﺟﻤﻪ ﻓﻲ ﺍﻹﻛﻤﺎﻝ ﻭﻟﺴ�ﺎﻥ ﺍﻟﻤﻴ�ﺰﺍﻥ ﻭﺗﻌﺠﻴ�ﻞ ﺍﻟﻤﻨﻔﻌ�ﺔ ﻭﺍﻟﺜ�ﺎﻧﻲ ﻓﻴ�ﻪ ﺭﺍﻭ ﻣ�ﺒﻬﻢ ﺑﺈﺳﻨﺎﺩﻳﻦ ﺍﻷﻭﻝ:ﻓﻴﻪ ﺍﺑﻦ ﺣﻤﻴﺪ ﺿﻌﻴﻒ ﻭﻋﺒﺪ ﷲ 3/22ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺟﺮﻳﺮ  (174)
 ﻭﺍﻟﻤﺜﻨﻲ ﺑﻦ ﺍﻟﺼﺒﺎﺡ،ﻭﺍﻟﻤﺒﻬﻢ ﻓﻲ ﻫﺬﻩ ﺍﻟﺮﻭﺍﻳﺔ ﻫﻮ ﻋﺒﺪ ﷲ  ﺑﻦ ﺃﺑﻲ ﻟﺒﺎﺑﺔ ﺍﻟﻤﺬﻛﻮﺭ ﻓﻲ ﺍﻹﺳﻨﺎﺩ ﺍﻟﺴﺎﺑﻖ ﻭﺍﻟﺮﺍﻭﻱ ﻋﻨﻬﻤﺎ ﻣﻨﺼﻮﺭ. 
  ﻟﺒﺎﺑﺔﻧﻔﺲ ﺍﻟﻤﺼﺪﺭ ﺍﻟﺴﺎﺑﻖ ﻭﻫﻰ ﺭﻭﺍﻳﺔ ﻋﺒﺪ ﷲ ﺑﻦ ﺃﺑﻲ  (274)
ﺍﻟﻨﺎﺷﺮ: ﺩﺍﺭ ﺇﺣﻴﺎء ﺍﻟﺘﺮﺍﺙ   ﺍﻟﻘﺮﻥ: ﺍﻟﺨﺎﻣﺲ ﺍﻟﻤﻮﺿﻮﻉ: ﺭﻭﺍﻳﺔ ﺍﻟﻤﺆﻟﻒ: ﺃﺑﻮ ﺇﺳﺤﺎﻕ ﺃﺣﻤﺪ ﺑﻦ ﺇﺑﺮﺍﻫﻴﻢ ﺍﻟﺜﻌﻠﺒﻰ ﺍﻟﻨﻴﺴﺎﺑﻮﺭﻯ( 732/ 2ﺍﻟﻜﺸﻒ ﻭﺍﻟﺒﻴﺎﻥ ﻋﻦ ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﺁﻥ )   (374)
 ﻣﻜﺎﻥ ﺍﻟﻄﺒﻊ: ﺑﻴﺮﻭﺕ ﻫـ 2241ﺳﻨﺔ ﺍﻟﻄﺒﻊ:  ﻣﻜﺎﻥ ﺍﻟﻄﺒﻊ: ﺑﻴﺮﻭﺕ ﺍﻟﻌﺮﺑﻲ
 (111ﺗﻔﺴﻴﺮ ﺍﻟﺴﻌﺪﻱ )    (474)
 (301)
 
 .)ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ  ﺃﻧﻔﻘﻮﺍ ﻣﻦ ﻁﻴﺒﺎﺕ ﻣﺎ ﻛﺴﺒﺘﻢ ( ـ ﺍﻵﻳﺔ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ  
ﻛﻨﺎ ،ﻓﻴﻨ�ﺎ ﻣﻌﺸ�ﺮ ﺍﻷﻧﺼ�ﺎﺭ ﻫ�ﺬﻩ ﺍﻵﻳ�ﺔ ﻧﺰﻟﺖ »: ﻗﺎﻝﺍﻟﺒﺮﺍء  ﺍﻟﺤﺎﻛﻢ ﻭﺍﻟﺘﺮﻣﺬﻱ ﻭﺍﺑﻦ ﻣﺎﺟﺔ ﻭﻏﻴﺮﻫﻢ ﻋﻦ ﻯﺭﻭ .171
ﻭﻛﺎﻥ ﻧﺎﺱ ﻣﻤﻦ ﻻ ﻳﺮﻏﺐ ﻓﻲ ﺍﻟﺨﻴﺮ ﻳ�ﺄﺗﻲ ،ﻪ ﻋﻠﻰ ﻗﺪﺭ ﻛﺜﺮﺗﻪ ﻭﻗﻠﺘﻪﻣﻦ ﻧﺨﻠ ﻭﻛﺎﻥ ﺍﻟﺮﺟﻞ ﻳﺄﺗﻲ،ﺃﺻﺤﺎﺏ ﻧﺨﻞ
ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ ﺃﻧﻔﻘﻮﺍ ﻣ�ﻦ  ﴿ :ﻓﺄﻧﺰﻝ ﷲ،ﻭﺑﺎﻟﻘﻨﻮ ﻗﺪ ﺍﻧﻜﺴﺮ ﻓﻴﻌﻠﻘﻪ ،ﺍﻟﺮﺟﻞ ﺑﺎﻟﻘﻨﻮ ﻓﻴﻪ ﺍﻟﺸﻴﺺ ﻭﺍﻟﺤﺸﻒ
 .«(574F474)ـ  ﺍﻵﻳﺔ ﴾ﻁﻴﺒﺎﺕ ﻣﺎ ﻛﺴﺒﺘﻢ
ﻥ ﺷ�ﺮ ﺛﻤ�ﺎﺭﻫﻢ ﻛ�ﺎﻥ ﺍﻟﻨ�ﺎﺱ ﻳﺘﻴﻤﻤ�ﻮ  »: ﻗ�ﺎﻝﺳ�ﻬﻞ ﺑ�ﻦ ﺣﻨﻴ�ﻒ  ﻭﻯ ﺃﺑ�ﻮ ﺩﺍﻭﺩ ﻭﺍﻟﻨﺴ�ﺎﺋﻲ ﻭﺍﻟﺤ�ﺎﻛﻢ ﻋ�ﻦﻭﺭ .271
 .«(674F574)﴾ﺗﻴﻤﻤﻮﺍ ﺍﻟﺨﺒﻴﺚ ﻣﻨﻪ ﺗﻨﻔﻘﻮﻥ ﻭﻻ﴿ﻓﻨﺰﻟﺖ: ،ﻳﺨﺮﺟﻮﻧﻬﺎ ﻓﻲ ﺍﻟﺼﺪﻗﺔ
ﻓﻨ�ﺰﻝ ،ﻓﺠﺎء ﺭﺟﻞ ﺑﺘﻤ�ﺮ ﺭﺩﻱء،ﺑﺰﻛﺎﺓ ﺍﻟﻔﻄﺮ ﺑﺼﺎﻉ ﻣﻦ ﺗﻤﺮ  �ﺃﻣﺮ ﺍﻟﻨﺒﻲ   »: ﻗﺎﻝﺟﺎﺑﺮ  ﻭﺭﻭﻯ ﺍﻟﺤﺎﻛﻢ ﻋﻦ .371
 .«  (774F674)ﺍﻵﻳﺔ ﴾ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ ﺃﻧﻔﻘﻮﺍ ﻣﻦ ﻁﻴﺒﺎﺕ ﻣﺎ ﻛﺴﺒﺘﻢ ﴿ﺍﻟﻘﺮﺁﻥ: 
 ﻳﺸ�ﺘﺮﻭﻥ ﺍﻟﻄﻌ�ﺎﻡ ﺍﻟ�ﺮﺧﻴﺺ �ﻛ�ﺎﻥ ﺃﺻ�ﺤﺎﺏ ﺭﺳ�ﻮﻝ ﷲ   »: ﻗ�ﺎﻝﻋﺒ�ﺎﺱ  ﻭﺭﻭﻯ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﻋﻦ ﺍﺑ�ﻦ .471
 .«  (874F774)ﻓﺄﻧﺰﻝ ﷲ ﻫﺬﻩ ﺍﻵﻳﺔ،ﻭﻳﺘﺼﺪﻗﻮﻥ ﺑﻪ
 
 [ﺗﻌﻠﻴﻖ]
ﻭﻫﻮ ﺗﻨ�ﺘﻈﻢ ﺳ�ﺒﺒﻴﻦ ،ﺣﺴ�ﺎﻥ ﺃﻭﻭﻛ�ﻞ ﺃﺳ�ﺎﻧﻴﺪﻫﺎ ﺻ�ﺤﺎﺡ  ،ﺫﻛ�ﺮ ﺍﻟﻤﺆﻟ�ﻒ ﺭﺣﻤ�ﻪ ﷲ ﻓ�ﻲ ﺳ�ﺒﺐ ﻧ�ﺰﻭﻝ ﻫ�ﺬﻩ ﺍﻵﻳ�ﺔ ﺃﺭﺑﻌ�ﺔ ﺁﺛ�ﺎﺭ 
 ﻟﻠﻨﺰﻭﻝ.
ﻮﻟﻪ ﻓ�ﻲ ﺍﻟﺮﻭﺍﻳ�ﺔ ﺍﻟﺜﺎﻧﻴ�ﺔ ﺍﻟﻨ�ﺎﺱ ﻋﻠ�ﻰ ﻭﺟ�ﻪ ﺍﻟﻌﻤ�ﻮﻡ ﻟ�ﺪﺧﻮﻝ ﺍﻷﻧﺼ�ﺎﺭ ﻓ�ﻲ ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﺍﻷﻧﺼﺎﺭ ﻭﻫﻢ ﺍﻟﻤﺮﺍﺩﻭﻥ ﺑﻘ :ﺍﻷﻭﻝ 
ﻛ�ﺬﻟﻚ .ﻓﻲ ﺍﻟﺮﻭﺍﻳﺔ ﺍﻟﺮﺍﺑﻌﺔ. ﻓﻼ ﺇﺷﻜﺎﻝ ﻓﻲ ﺍﻟﺠﻤﻊ ﺑﻴﻦ ﻫﺬﻩ ﺍﻟﺮﻭﺍﻳﺎﺕ �ﻛﺎﻥ ﺃﺻﺤﺎﺏ ﺭﺳﻮﻝ ﷲ  "ﻭﻛﺬﻟﻚ ﺍﻟﻤﺮﺍﺩﻭﻥ ﺑﻘﻮﻟﻪ ،ﻋﻤﻮﻡ ﺍﻟﻨﺎﺱ
ﻓﻼ ﻳﺠ�ﻮﺯ ،ﻤﻞ ﻛﻼﻫﻤ�ﺎ ﻋﻠ�ﻰ ﻋﻤ�ﻮﻡ ﺍﻵﻳ�ﺔﻓﻴﺤ،ﺍﻟﻤﻨﺪﻭﺑ�ﺔ ﺃﻭﻫﺬﻩ ﺍﻟﺮﻭﺍﻳﺎﺕ ﺗﺪﻝ ﻋﻠﻰ ﻋﻤﻮﻡ ﺍﻟﺼﺪﻗﺔ ﻟﻴﺲ ﻓﻴﻬﺎ ﺗﻌ�ﺮﺽ ﻟﻠﺰﻛ�ﺎﺓ ﺍﻟﻤﻔﺮﻭﺿ�ﺔ 
 .ﺍﻟﺘﻄﻮﻉ ﺃﻭﺇﺧﺮﺍﺝ ﺍﻟﺮﺩﺉ ﻣﻦ ﺍﻟﻤﺎﻝ ﻓﻲ ﺍﻟﺼﺪﻗﺔ ﻋﻤﻮﻣﺎ ًﺳﻮﺍء ﻛﺎﻥ ﻓﻲ ﺫﻟﻚ ﺻﺪﻗﺔ ﺍﻟﻔﺮﻳﻀﺔ 
ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﺻﺪﻗﺔ ﺍﻟﻔﻄﺮ ﻭﺇﺳﻨﺎﺩ ﺍﻟﺮﻭﺍﻳ�ﺔ ﺻ�ﺤﻴﺢ ﻭﺍﻟﺠﻤ�ﻊ ﺑﻴﻨﻬ�ﺎ ﻭﺑ�ﻴﻦ ﺍﻟﺮﺍﻳ�ﺎﺕ ﺍﻵﺧ�ﺮﻯ ﺑ�ﺄﻥ  :ﻭﺃﻣﺎ ﺍﻟﺴﺒﺐ ﺍﻵﺧﺮ ﻓﻬﻮ 
 .ﺧﺼﻮﺻﺎً  ﻭﻣﻦ ﺷﺄﻥ ﺯﻛﺎﺓ ﺍﻟﻔﻄﺮ ﻣﻦ ﺷﺄﻥ ﺍﻟﺼﺪﻗﺔ ﻋﻤﻮﻣﺎً ﻳﻜﻮﻥ ﺗﺄﺧﺮ ﺳﺒﺐ ﻧﺰﻭﻝ ﺍﻵﻳﺔ ﺣﺘﻰ ﻛﺎﻥ ﻣﺎ ﻛﺎﻥ 
 »: ﻓﻲ ﺍﻵﻳﺔ ﺳﺒﺐ ﺁﺧﺮ ﺫﻛﺮﻩ ﺍﻹﻣﺎﻡ ﺍﺑﻦ ﺣﺠﺮ ﻭﻋﺰﺍﻩ ﻟﻠﻨﺴﺎﺋﻲ ﻭﻋﺒﺪ ﺑﻦ ﺣﻤﻴﺪ ﻭﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﻁﺮﻳﻖ ﺃﺑﻲ ﺃﻣﺎﻣﺔ ﺑﻦ ﺳﻬﻞﻭ      
 .« (974F874)ﻛﺎﻥ ﺍﻟﻤﻨﺎﻓﻘﻮﻥ ﻳﺘﻠﻮﻣﻮﻥ ﺷﺮﺍﺭ ﺛﻤﺮﻫﻢ ﺍﻟﺼﺪﻗﺔ ﻓﻨﺰﻟﺖ
 ﺎﻝ.ﻓﻴﺘﻠﺨﺺ ﻟﻨﺎ ﺛﻼﺛﺔ ﺃﺳﺒﺎﺏ ﻟﻸﺷﺨﺎﺹ ﻭﺛﻼﺛﺔ ﻓﻲ ﺍﻟﻤ  
 ﺍﻟﻤﻨﺎﻓﻘﻮﻥ. ﺃﻭ،ﺍﻟﺼﺤﺎﺑﺔ ﻋﻤﻮﻣﺎً  ﺃﻭﺍﻷﻧﺼﺎﺭ،  :ﻓﺎﻷﺷﺨﺎﺹ
 ﺻﺪﻗﺔ ﺍﻟﻔﻄﺮ. ﺃﻭﺻﺪﻗﺔ ﺍﻟﻔﺮﻳﻀﺔ،  ﺃﻭ،ﻭﺍﻟﻤﺎﻝ: ﺇﻣﺎ ﺻﺪﻗﺔ ﺍﻟﺘﻄﻮﻉ
ﻓﺘﻜﻮﻥ ﺍﻵﻳﺔ ﻧﺰﻟﺖ ﻟﺠﻤﻴﻊ ﺍﻟﻨﺎﺱ ﻣﺆﻣﻨﻬﻢ .ﻭﺣﻤﻞ ﺍﻵﻳﺔ ﻋﻠﻰ ﻋﻤﻮﻣﻬﺎ ﻫﻮ ﺍﻷﻭﻟﻰ ﻓﺎﻟﻌﺒﺮﺓ ﺑﻌﻤﻮﻡ ﺍﻟﻠﻔﻆ ﻻ ﺑﺨﺼﻮﺹ ﺍﻟﺴﺒﺐ 
 ﺯﻛﺎﺓ ﺍﻟﻔﻄﺮ ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ. ﺃﻭﻓﺮﺿﺎ ً ﺃﻭ ﻭﻓﻲ ﺟﻤﻴﻊ ﺍﻟﺼﺪﻗﺔ ﺳﻮﺍء ﻛﺎﻧﺖ ﺗﻄﻮﻋﺎً ،ﻭﻣﻨﺎﻓﻘﻬﻢ
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ] 
ﺇّﻥ ﺫﻟﻚ ﻓﻲ ﺍﻟﺰﻛﺎﺓ ﻓﻴﻜﻮﻥ  :ﻓﻘﻴﻞ،ﺍﻟﺠﻴﺪ ﻏﻴﺮ ﺍﻟﺮﺩﻱء :ﻭﺍﻟﻄﻴﺒﺎﺕ ﻫﻨﺎ ﻋﻨﺪ ﺍﻟﺠﻤﻬﻮﺭ﴾ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ ﺃﻧﻔﻘﻮﺍ ِﻣﻦ ﻁﻴﺒﺎﺕ َﻣﺎ َﻛَﺴْﺒﺘُﻢ ْ ﴿
 ء .ﺘﻄﻮﻉ ﺑﺎﻟﻘﻠﻴﻞ ﻳﺠﻮﺯ ﺑﺎﻟﺮﺩﻱﻓﻲ ﺍﻟﺘﻄﻮﻉ ﻓﻴﻜﻮﻥ ﻣﻨﺪﻭﺑﺎ ًﻻ ﻭﺍﺟﺒﺎً؛ ﻷﻧﻪ ﻛﻤﺎ ﻳﺠﻮﺯ ﺍﻟ :ﻭﺍﺟﺒﺎً؛ ﻭﻗﻴﻞ
 .ﻣﻦ ﺍﻟﻨﺒﺎﺕ ﻭﺍﻟﻤﻌﺎﺩﻥ ﻭﻏﻴﺮ ﺫﻟﻚ﴾َﻭِﻣﻤﱠ ﺂ ﺃَْﺧَﺮْﺟﻨَﺎ ﴿
 .ﺃﻱ ﻻ ﺗﻘﺼﺪﻭﺍ ﺍﻟﺮﺩﻱء﴾َﻭﻻ َﺗَﻴَﻤﱠ ُﻤﻮْﺍ ﺍﻟﺨﺒﻴﺚ ﴿
 .ﻓﻲ ﻣﻮﺿﻊ ﺍﻟﺤﺎﻝ﴾ِﻣْﻨﻪ ُﺗُْﻨﻔِﻘُﻮﻥ َ ﴿
ﺃﻏﻤﺾ ﻓﻼﻥ  :ﻣﺤﻮﺍ ﺑﺄﺧﺬﻩ ﻭﺗﻐﻤﻀﻮﺍ ﻣﻦ ﻗﻮﻟﻚﺇﻻ ّﺃﻥ ﺗﺘﺴﺎ،ﺃﻧﻜﻢ ﻻ ﺗﺄﺧﺬﻭﻧﻪ ﻓﻲ ﺣﻘﻮﻗﻜﻢ ﻭﺩﻳﻮﻧﻜﻢ :ﻭﺍﻟﻤﻌﻨﻰ.ﺍﻟﻮﺍﻭ ﻟﻠﺤﺎﻝ﴾َﻭﻟَْﺴﺘُْﻢ ﺑِﺂِﺧِﺬﻳﻪ ِ ﴿
 .(084F974)ﺇﺫﺍ ﻟﻢ ﻳﺴﺘﻮﻓﻪ ﻭﺇﺫﺍ ﻏﺾ ﺑﺼﺮﻩ  :ﻋﻦ ﺑﻌﺾ ﺣﻘﻪ
 
ٱۡﺑﺘَِﻐﺎَٓء َﻭۡﺟِﻪ ٱﻟﱠ ِﻭ ﻓَِﻸَﻧﻔُِﺴُﻜۡﻢﻭ َﻭَﻣﺎ ﺗُﻨﻔِﻘُﻮَﻥ ﺇِﻻﱠ  ۡﻴَﺲ َﻋﻠَۡﻴَﻚ ﻫَُﺪٰٮﻬُۡﻢ َﻭﻟَٰ ِﻜﻦﱠ ٱﻟﱠ  َﻳَۡﻬِﺪﻱ َﻣﻦ ﻳََﺸﺎُٓءۗ َﻭَﻣﺎ ﺗُﻨﻔِﻘُﻮْﺍ ِﻣۡﻦ َﺧۡﻴﺮ ٖﻟﱠ  ﴿
 _______________
( ﻣﺼ�ﻨﻒ ﺍﺑ�ﻦ 2281ﺡ )  1/385( ﻭﻗﺎﻝ  ﺣﺪﻳﺚ ﺣﺴﻦ ﻏﺮﻳﺐ ﺻﺤﻴﺢ ﺳ�ﻨﻦ ﺍﺑ�ﻦ ﻣﺎﺟ�ﺔ 7892ﺡ )  5/812ﻣﻦ ﻋﺪﺓ ﻁﺮﻕ ﻋﻦ ﺍﻟﺴﺪﻱ ﺳﻨﻦ ﺍﻟﺘﺮﻣﺬﻱ   3/28ﺮ ﺍﻟﻄﺒﺮﻱ ﺗﻔﺴﻴ (574)
ﺷﺮﻁ ﻣﺴﻠﻤﻘﺎﻝ  ( ﻭﻗﺎﻝ  ﺻﺤﻴﺢ ﺍﻹﺳﻨﺎﺩ ﻋﻠﻰ7213ﺡ )  2/313ﻣﺴﺘﺪﺭﻙ ﺍﻟﺤﺎﻛﻢ  4/102ﻣﺨﺘﺼﺮﺍ  ﺷﺮﺡ ﻣﻌﺎﻧﻲ ﺍﻵﺛﺎﺭ ﻣﺨﺘﺼﺮﺍ  4/631ﺳﻨﻦ ﺍﻟﺒﻴﻬﻘﻲ ﺍﻟﻜﺒﺮﻯ  2/734ﺃﺑﻲ ﺷﻴﺒﺔ 
 ﺑﻪ--ﺣﺪﺛﻨﺎ ﻋﺒﺪ ﷲ ﺑﻦ ﻋﺒﺪ ﺍﻟﺮﺣﻤﻦ ﺃﺧﺒﺮﻧﺎ ﻋﺒﻴﺪ ﷲ ﺑﻦ ﻣﻮﺳﻰ ﻋﻦ ﺇﺳﺮﺍﺋﻴﻞ ﻋﻦ ﺍﻟﺴﺪﻱ ﻋﻦ ﺃﺑﻲ ﻣﺎﻟﻚ ﻋﻦ ﺍﻟﺒﺮﺍء ﺍﻟﺘﺮﻣﺬﻱ ﺭﺣﻤﻪ ﷲ: 
( ﻗﺎﻝ  3641ﺡ )  1/955( ﻣﺴﺘﺪﺭﻙ ﺍﻟﺤﺎﻛﻢ 1132ﺡ )  4/93( ﻛﻼﻫﻤﺎ ﻣﺨﺘﺼﺮﺍ ﺻﺤﻴﺢ ﺍﺑﻦ ﺧﺰﻳﻤﺔ  7061ﺡ ) 2/011( ﺳﻨﻦ ﺃﺑﻲ ﺩﺍﻭﺩ  2942ﺡ ) 5/34ﺳﻨﻦ ﺍﻟﻨﺴﺎﺋﻲ  (674)
ﺡ  6/ 77/67ﺍﻟﻤﻌﺠﻢ ﺍﻟﻜﺒﻴﺮ  2/131ﺳﻨﻦ ﺍﻟﺪﺍﺭﻗﻄﻨﻲ  4/631ﺻﺤﻴﺢ ﻋﻠﻰ ﺷﺮﻁ ﺍﻟﺒﺨﺎﺭﻱ ﻭﻗﺎﻝ  ﻓﻲ ﻣﻮﺿﻊ ﺁﺧﺮ ﺻﺤﻴﺢ ﻋﻠﻰ ﺷﺮﻁ ﺍﻟﺸﻴﺨﻴﻦ ﺳﻨﻦ ﺍﻟﺒﻴﻬﻘﻲ ﺍﻟﻜﺒﺮﻯ 
ﻓﺬﻛﺮﻩ --ﺍﻟﺰﻫﺮﻱ ﻋﻦ ﺃﺑﻲ ﺃﻣﺎﻣﺔ ﺑﻦ ﺳﻬﻞ ﻋﻦ ﺃﺑﻴﻪ  ﺣﺪﺛﻨﺎ ﻣﺤﻤﺪ ﺑﻦ ﻳﺤﻴﻰ ﺑﻦ ﻓﺎﺭﺱ ﺛﻨﺎ ﺳﻌﻴﺪ ﺑﻦ ﺳﻠﻴﻤﺎﻥ ﺛﻨﺎ ﻋﺒﺎﺩ ﻋﻦ ﺳﻔﻴﺎﻥ ﺑﻦ ﺣﺴﻴﻦ ﻋﻦ( ﻗﺎﻝ ﺃﺑﻮ ﺩﺍﻭﺩ ﺭﺣﻤﻪ ﷲ: 6655/9655)
ﻣﺔ ﻋﻦ ﺃﺑﻴﻪ ﻭﺧﺎﻟﻔﻬﻢ ﻋﺒﺪ ﺍﻟﺠﻠﻴﻞ ﺛﻢ ﻗﺎﻝ ﻭﺃﺳﻨﺪﻩ ﺃﻳﻀﺎ ﺃﺑﻮ ﺍﻟﻮﻟﻴﺪ ﻋﻦ ﺳﻠﻴﻤﺎﻥ ﺑﻦ ﻛﺜﻴﺮ ﻋﻦ ﺍﻟﺰﻫﺮﻱ ﻗﻠﺖ ﻭﺗﺎﺑﻌﻬﻤﺎ ﻋﻦ ﺍﻟﺰﻫﺮﻱ ﻣﺤﻤﺪ ﺑﻦ ﺃﺑﻲ ﺣﻔﺼﺔ ﻋﻨﺪ ﺍﻟﺤﺎﻛﻢ ﻓﺮﻭﻭﻩ ﻋﻦ ﺃﺑﻲ ﺃﻣﺎ
ﻗﺎﻟﻪ ﺍﻟﺤﺎﻓﻆ  ﻓﻲ    �ﻭﺃﺑﻮ ﺃﻣﺎﻣﺔ ﻣﻌﺮﻭﻑ ﺑﻜﻨﻴﺘﻪ ﻣﻌﺪﻭﺩ ﻓﻲ ﺍﻟﺼﺤﺎﺑﺔ ﻟﻪ ﺭﺅﻳﺔ ﻭﻟﻢ ﻳﺴﻤﻊ ﻣﻦ ﺍﻟﻨﺒﻲ  �ﺍﻟﻨﺒﻲ ﺑﻦ ﺣﻤﻴﺪ ﺍﻟﻴﺤﺼﺒﻲ ﻋﻨﺪ ﺍﻟﻨﺴﺎﺋﻲ ﻓﺮﻭﺍﻩ ﻋﻦ ﺃﺑﻲ ﺃﻣﺎﻣﺔ ﺑﻦ ﺳﻬﻞ ﻋﻦ 
ﻭﻕ ﻳﺨﻄﺊ ﻭﻋﻠﻰ ﻛﻞ ﺍﻟﺘﻘﺮﻳﺐ ﻭﻋﻠﻴﻪ ﻓﻬﻮ ﻣﺮﺳﻞ ﺻﺤﺎﺑﻲ ﻭﻛﻞ ﻣﻦ ﺳﻔﻴﺎﻥ ﺑﻦ ﺣﺴﻴﻦ ﻭﺳﻠﻴﻤﺎﻥ ﺑﻦ ﻛﺜﻴﺮ ﻟﻪ ﺃﺧﻄﺎء ﻓﻲ ﺍﻟﺰﻫﺮﻱ ﻭﺃﻳﻀﺎ ﻣﺤﻤﺪ ﺑﻦ ﺃﺑﻲ ﺣﻔﺼﺔ ﻗﺎﻝ ﻋﻨﻪ ﺍﻟﺤﺎﻓﻆ ﺻﺪ
 ﻭﺃﻣﺎ ﻋﺒﺪ ﺍﻟﺠﻠﻴﻞ ﺑﻦ ﺣﻤﻴﺪ ﻓﻘﺎﻝ ﻋﻨﻪ ﺍﻟﺤﺎﻓﻆ ﻻ ﺑﺄﺱ ﻟﻪ  ﻓﻜﻞ ﻣﻨﻬﻢ ﻣﺘﺎﺑﻊ ﻟﻶﺧﺮ
( ﻗﺎﻝ ﺻﺤﻴﺢ ﻋﻠﻰ ﺷﺮﻁ ﻣﺴﻠﻤﻘﺎﻝ: ﺣﺪﺛﻨﺎ ﺃﺣﻤﺪ ﺑﻦ ﺳﻬﻞ ﺑﻦ ﺣﻤﺪﻭﻳﻪ ﺍﻟﻔﻘﻴﻪ ﺑﺒﺨﺎﺭﺍ ﺣﺪﺛﻨﺎ ﻗﻴﺲ ﺑﻦ ﺃﻧﻴﻒ ﺣﺪﺛﻨﺎ ﻗﺘﻴﺒﺔ ﺑﻦ ﺳﻌﻴﺪ ﺣﺪﺛﻨﺎ ﺣﺎﺗﻢ  3113ﺡ ) 2/113ﻣﺴﺘﺪﺭﻙ ﺍﻟﺤﺎﻛﻢ  (774)
 ﺑﻪ -ﺑﻦ ﺇﺳﻤﺎﻋﻴﻞ ﻋﻦ ﺟﻌﻔﺮ ﺑﻦ ﻣﺤﻤﺪ ﻋﻦ ﺃﺑﻴﻪ ﻋﻦ ﺟﺎﺑﺮ
 ﻭﺇﺳﻨﺎﺩﻩ ﺟﻴﺪ 2/625ﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﺗﻔ (874)
 (526/ 1ﺍﻟﻌﺠﺎﺏ ﻓﻲ ﺑﻴﺎﻥ ﺍﻷﺳﺒﺎﺏ )   (974)
 (441ﺍﻟﺘﺴﻬﻴﻞ ﻟﻌﻠﻮﻡ ﺍﻟﺘﻨﺰﻳﻞ ﻻﺑﻦ ﺟﺰﻱ )    (084)
 (401)
 ﴾۲۷۲ﺇِﻟَۡﻴُﻜۡﻤَﻮﺃَﻧﺘُۡﻢ َﻻ ﺗُۡﻈﻠَُﻤﻮَﻥ  ﻳَُﻮﻑﱠ  ﺎ ﺗُﻨﻔِﻘُﻮْﺍ ِﻣۡﻦ َﺧۡﻴﺮ َٖﻭﻣ َ
 
 .ﺍﻵﻳﺔ -)ﻟﻴﺲ ﻋﻠﻴﻚ ﻫﺪﺍﻫﻢ(  :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ    
ﻛ�ﺎﻧﻮﺍ ﻳﻜﺮﻫ�ﻮﻥ ﺃﻥ ﻳﺮﺿ�ﺨﻮﺍ   »: ﻗ�ﺎﻝﺍﺑ�ﻦ ﻋﺒ�ﺎﺱ  ﺭﻭﻯ ﺍﻟﻨﺴﺎﺋﻲ ﻭﺍﻟﺤﺎﻛﻢ ﻭﺍﻟﺒﺰﺍﺭ ﻭﺍﻟﻄﺒﺮﺍﻧﻲ ﻭﻏﻴﺮﻫﻢ ﻋﻦ .571
ﻭﺃﻧ�ﺘﻢ ﻻ ﴿ﺇﻟ�ﻰ ﻗﻮﻟ�ﻪ   ﴾ﻟ�ﻴﺲ ﻋﻠﻴ�ﻚ ﻫ�ﺪﺍﻫﻢ﴿:ﺔﻓﺴﺄﻟﻮﺍ ﻓﺮﺧﺺ ﻟﻬﻢ ﻓﻨﺰﻟ�ﺖ ﻫ�ﺬﻩ ﺍﻵﻳ�،ﻷﻧﺴﺎﺑﻬﻢ ﻣﻦ ﺍﻟﻤﺸﺮﻛﻴﻦ
 .« (184F084)﴾ﺗﻈﻠﻤﻮﻥ
ﻛ���ﺎﻥ ﻳ���ﺄﻣﺮ ﺃﻥ ﻻ ﻳﺘﺼ���ﺪﻕ ﺇﻻ ﻋﻠ���ﻰ ﺃﻫ���ﻞ  �ﺃﻥ ﺍﻟﻨﺒ���ﻲ  » :ﺍﺑ���ﻦ ﻋﺒ���ﺎﺱ ﻭﺃﺧ���ﺮﺝ ﺍﺑ���ﻦ ﺃﺑ���ﻲ ﺣ���ﺎﺗﻢ ﻋ���ﻦ .671
 .« (284F184)ـ ﺍﻵﻳﺔ. ﻓﺄﻣﺮ ﺑﺎﻟﺘﺼﺪﻕ ﻋﻠﻰ ﻛﻞ ﻣﻦ ﺳﺄﻝ ﻣﻦ ﻛﻞ ﺩﻳﻦ  ﴾ﻟﻴﺲ ﻋﻠﻴﻚ ﻫﺪﺍﻫﻢ﴿ :ﻓﻨﺰﻟﺖ،ﺍﻹﺳﻼﻡ
 
 [ﺗﻌﻠﻴﻖ] 
ﺃﻱ ﻳﻌﻄ�ﻮﺍ :ﺍﻷﻭﻝ ﺃﻧﻬ�ﺎ ﻧﺰﻟ�ﺖ ﻓ�ﻲ ﺍﻟﺼ�ﺤﺎﺑﺔ ﻛ�ﺎﻧﻮﺍ ﻳﻜ�ﺮﻩ ﺃﻥ ﻳﺮﺿ�ﺨﻮﺍ،ﻨﺰﻭﻝ ﻓﻲ ﻫ�ﺬﻩ ﺍﻵﻳ�ﺔﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺳﺒﺒﻴﻦ ﻟﻠ 
 .(384F284)ﺃﻯ ﺃﻋﻄﺎﻩ ﻗﻠﻴﻼ ًﻣﻦ ﻛﺜﻴﺮ،ﺭﺿﺦ ﻟﻪ ﻣﻦ ﻣﺎﻟﻪ ﺭﺿًﺨﺎ :ﻭﺍﻟﻌﺮﺏ ﺗﻘﻮﻝ
ﻓﻨﺰﻟ�ﺖ ﺍﻵﻳ�ﺔ ﻣﺒﻴﺤ�ﺔ ﻟﻠﺼ�ﺪﻗﺔ ﻋﻠ�ﻰ ﻏﻴ�ﺮ .ﺃﻥ ﻻ ﻳﻌﻄ�ﻰ ﻣ�ﻦ ﺍﻟﺼ�ﺪﻗﺔ ﺇﻻ ﺃﻫ�ﻞ ﺍﻹﺳ�ﻼﻡ �ﻟﻤ�ﺎ ﺃﻣ�ﺮ ﺍﻟﻨﺒ�ﻲ  :ﺍﻟﺜ�ﺎﻧﻲ ﺃﻧﻬ�ﺎ ﻧﺰﻟ�ﺖ 
 ﺗﻲ ﺍﻟﺤﺪﻳﺚ ﻋﻦ ﺣﻜﻢ ﻫﺬﻩ ﺍﻟﺼﺪﻗﺔ ﺇﻥ ﺷﺎء ﷲ.ﻭﺳﻴﺄ .ﺍﻟﻤﺴﻠﻤﻴﻦ
 .ﻭﻗﺪ ﺭﻭﻯ ﺃﻥ ﻫﺬﻩ ﺍﻵﻳﺔ ﻧﺰﻟﺖ ﻓﻲ ﺃﺳﻤﺎء ﺑﻨﺖ ﺃﺑﻲ ﺑﻜﺮ 
ﺍﻋﺘﻤﺮ ﺭﺳﻮﻝ ﷲ ﺻﻠّﻰ ّﷲ ﻋﻠﻴﻪ ﻭﺳﻠّﻢ ﻋﻤﺮﺓ ﺍﻟﻘﻀﺎء ﻭﻛﺎﻧﺖ ﻣﻌﻪ ﻓﻲ ﺗﻠ�ﻚ ﺍﻟﻌﻤ�ﺮﺓ ﺃﺳ�ﻤﺎء ﺑﻨ�ﺖ  :ﺍﻟﻜﻠﺒﻲﻗﺎﻝ  ﻓﺮﻭﻯ ﺍﻟﺜﻌﻠﺒﻲ. 
ﻻ ﺃﻋﻄﻴﻜﻤ�ﺎ ﺷ�ﻴﺌﺎ ﺣﺘ�ّﻰ ﺃﺳ�ﺘﺄﻣﺮ ﺭﺳ�ﻮﻝ ﷲ ﺻ�ﻠّﻰ ّﷲ ﻋﻠﻴ�ﻪ ﻭﺳ�ﻠّﻢ  ﻘﺎﻟﺖ:ﻓ،ﺎﻥﻓﺠﺎءﺗﻬﺎ ﺃّﻣﻬﺎ ﻗﺘﻴﻠﺔ ﻭﺟّﺪﺗﻬﺎ ﺗﺴﺄﻻﻧﻬﺎ ﻭﻫﻤﺎ ﻣﺸﺮﻛﺘ،ﺃﺑﻲ ﺑﻜﺮ
ﻓﺄﻣﺮﻫﺎ ﺭﺳﻮﻝ ﷲ ﺻﻠّﻰ ّﷲ ﻋﻠﻴﻪ ﻭﺳﻠّﻢ ﺑﻌﺪ ﻧ�ﺰﻭﻝ ﻫ�ﺬﻩ ﺍﻵﻳ�ﺔ ﺃﻥ ،ﻓﺎﺳﺘﺄﻣﺮﺗﻪ ﻓﻲ ﺫﻟﻚ ﻓﺄﻧﺰﻝ ﷲ ﺗﻌﺎﻟﻰ ﻫﺬﻩ ﺍﻵﻳﺔ،ﻓﺈﻧّﻜﻤﺎ ﻟﺴﺘﻤﺎ ﻋﻠﻰ ﺩﻳﻨﻲ
 .(484F384)ﺗﺘﺼّﺪﻕ ﻋﻠﻴﻬﻤﺎ ﻓﺄﻋﻄﺘﻬﻤﺎ ﻭﻭﺻﻠﺘﻬﻤﺎ
 .ﻜﻠﺒﻲ ﺗﻘﺪﻡ ﺍﻟﻜﻼﻡ ﻋﻨﻪﺫﻛﺮﻩ ﻣﻦ ﻏﻴﺮ ﺇﺳﻨﺎﺩ ﻭﺍﻟ 
ﻭﻟﻬﺎ ﻭﺟﻪ ﺁﺧﺮ ﻭﺫﻟ�ﻚ ﺇّﻥ ﻧﺎﺳ�ﺎ ﻣ�ﻦ ﺍﻟﻤﺴ�ﻠﻤﻴﻦ ﻛﺎﻧ�ﺖ ﻟﻬ�ﻢ  :ﺍﻟﻜﻠﺒﻲﻗﺎﻝ ﻭﻗﻴﻞ ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﺍﻟﻨﻔﻘﺔ ﻋﻠﻰ ﺍﻟﻴﻬﻮﺩ ﻓﺄﺧﺮﺝ ﺍﻟﺜﻌﻠﺒﻲ  
ﻓﺎﺳ�ﺘﺄﻣﺮﻭﺍ ﺭﺳ�ﻮﻝ ﷲ ﺻ�ﻠّﻰ ،ﺭﺿﺎﻉ ﻓﻲ ﺍﻟﻴﻬﻮﺩ ﻭﻛﺎﻧﻮﺍ ﻳﻨﻔﻘﻮﻧﻬﻢ ﻗﺒﻞ ﺃﻥ ﻳﺴﻠﻤﻮﺍ ﻓﻠﻤﺎ ﺃﺳ�ﻠﻤﻮﺍ ﻛﺮﻫ�ﻮﺍ ﺃﻥ ﻳﻨﻔﻘ�ﻮﻧﻬﻢ ﻭﺃﺭﺍﺩﻭﻫ�ﻢ ﺃﻥ ﻳﺴﻠﻤﻮﺍ
 . (584F484) ﻋﻠﻴﻪ ﻭﺳﻠّﻢ ﻓﻨﺰﻟﺖ ﻫﺬﻩ ﺍﻵﻳﺔ ﻓﺄﻋﻄﻮﻫﻢ ﺑﻌﺪ ﻧﺰﻭﻟﻬﺎّﷲ 
ﻓﻬﻲ ﺗﺪﻝ ﻋﻠﻰ ﻣﻌﻨﻰ ﻭﺍﺣ�ﺪ ﻭﻫ�ﻮ ﺇﺑﺤﺎﺣ�ﺔ ﺍﻟﺼ�ﺪﻗﺔ  ﻫﺬﻩ ﺍﻵﻳﺔ ﻋﻠﻰ ﻓﺮﺽ ﺻﺤﺘﻬﺎ ﺟﻤﻴﻌﺎً  ﻭﺇﻥ ﺗﻌﺪﺩﺕ ﺃﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ ﻓﻲ :ﻗﻠﺖ  
ﺍﺯ ﺍﻟﺰﻛ�ﺎﺓ ﻋﻠ�ﻰ ﻓﻘﺪ ﻧﻘ�ﻞ ﺍﺑ�ﻦ ﺍﻟﻤﻨ�ﺬﺭ ﺍﻹﺟﻤ�ﺎﻉ ﻋﻠ�ﻰ ﻋ�ﺪﻡ ﺟ�ﻮ ،ﺍﻟﻤﻔﺮﻭﺿﺔﺃﻣﺎ ﺍﻟﺰﻛﺎﺓ ،ﺻﺪﻗﺔ ﺍﻟﺘﻄﻮﻉ ﺍﻟﺼﺪﻗﺔﻭﻫﺬﻩ ،ﻋﻠﻰ ﻏﻴﺮ ﺍﻟﻤﺴﻠﻤﻴﻦ
 .(684F584)﴾ ﻭﺍﻟﻤﺆﻟﻔﺔ ﻗﻠﻮﺑﻬﻢ ﴿ﻏﻴﺮ ﺍﻟﻤﺴﻠﻤﻴﻦ ﺇﻻ ﺃﻥ ﻳﻜﻮﻥ ﺍﻟﻤﺸﺮﻙ ﻳﺮﺟﻲ ﺇﺳﻼﻣﻪ ﺑﺎﻟﺰﻛﺎﺓ ﻟﺪﺧﻮﻟﻪ ﻓﻲ ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ 
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
 .ﻫﺪﺍﻳﺘﻬﻢ ﺇﻟﻰ ﺍِﻹﻳﻤﺎﻥ ﻭﺻﺎﻟﺢ ﺍﻷﻋﻤﺎﻝ :﴾ﻟﻴﺲ ﻋﻠﻴﻚ ﻫﺪﺍﻫﻢ  ﴿
 .ﻣﻦ ﻣﺎﻝ :﴾ﻭﻣﺎ ﺗﻨﻔﻘﻮﺍ ﻣﻦ ﺧﻴﺮ ﴿
 ﺍﻟﺬﻛﺮ ﻭﺍﻵﺟﻞ ﻳﻮﻡ ﺍﻟﻘﻴﺎﻣﺔ ﻋﺎﺋﺪ ﻋﻠﻰ ﺃﻧﻔﺴﻜﻢ. ﺻﻮﺍﺑﻪ ﺍﻟﻌﺎﺟﻞ ﺑﺎﻟﺒﺮﻛﺔ ﻭﺣﺴﻦ :﴾ﻓﺄﻧﻔﺴﻜﻢ  ﴿
 .(784F684)ﻳﺮﺩ ﺃﺟﺮﻩ ﻛﺎﻣﻼ ﻻ ﻳﻨﻘﺺ ﻣﻨﻪ ﺷﻲء :﴾ﻭﻣﺎ ﺗﻨﻔﻘﻮﺍ ﻣﻦ ﺧﻴﺮ ﻳﻮﻑ ﺇﻟﻴﻜﻢ  ﴿
 
 ﴾ ٤۷۲ ﻫُۡﻢ ﻳَۡﺤَﺰﻧُﻮَﻥ َﺭﺑﱢِﻬۡﻢ َﻭَﻻ َﺧۡﻮٌﻑ َﻋﻠَۡﻴِﻬۡﻢ َﻭَﻻ  ﻓَﻠَﻬُۡﻢ ﺃَۡﺟُﺮﻫُۡﻢ ِﻋﻨﺪ َ ﺍ َﻭَﻋَﻼﻧِﻴَﺔ ٗٱﻟﱠِﺬﻳَﻦ ﻳُﻨﻔِﻘُﻮَﻥ ﺃَۡﻣَﻮٰ ﻟَﻬُﻢ ﺑِﭑﻟﱠۡﻴِﻞ َﻭٱﻟﻨﱠﻬَﺎِﺭ ِﺳﺮ ّٗ ﴿
 
 )ﺍﻟﺬﻳﻦ ﻳﻨﻔﻘﻮﻥ ﺃﻣﻮﺍﻟﻬﻢ ﺑﺎﻟﻠﻴﻞ ﻭﺍﻟﻨﻬﺎﺭ( ـ ﺍﻵﻳﺔ.  :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ    
 »: ﻗ�ﺎﻝ  �ﺍﻟﻨﺒ�ﻲ  ﺃﺑﻴ�ﻪ ﻋ�ﻦ ﺟ�ﺪﻩ ﻋ�ﻦ ﻳﺰﻳﺪ ﺑﻦ ﻋﺒﺪ ﷲ ﺑﻦ ﻏﺮﻳﺐ ﻋﻦ ﺃﺧﺮﺝ ﺍﻟﻄﺒﺮﺍﻧﻲ ﻭﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﻋﻦ .771
 (884F784)ﻓ�ﻲ ﺃﺻ�ﺤﺎﺏ ﺍﻟﺨﻴ�ﻞ ﴾ ﺍﻟﺬﻳﻦ ﻳﻨﻔﻘﻮﻥ ﺃﻣﻮﺍﻟﻬﻢ ﺑﺎﻟﻠﻴﻞ ﻭﺍﻟﻨﻬﺎﺭ ﺳﺮﺍ ًﻭﻋﻼﻧﻴﺔ ﻓﻠﻬ�ﻢ ﺃﺟ�ﺮﻫﻢ﴿ﻧﺰﻟﺖ ﻫﺬﻩ ﺍﻵﻳﺔ 
  .ﻳﺰﻳﺪ ﻭﺃﺑﻮﻩ ﻣﺠﻬﻮﻻﻥ.«
 _______________
ﺡ )  2/ 313( ﻣﺴ�ﺘﺪﺭﻙ ﺍﻟﺤ�ﺎﻛﻢ 1367ﺡ )  4/191ﺳﻨﻦ ﺍﻟﺒﻴﻬﻘﻲ ﺍﻟﻜﺒ�ﺮﻯ  01/67( ﺍﻷﺣﺎﺩﻳﺚ ﺍﻟﻤﺨﺘﺎﺭﺓ 25011ﺡ )   6/ 503ﺳﻨﻦ ﺍﻟﻨﺴﺎﺋﻲ ﺍﻟﻜﺒﺮﻯ  3/49ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ  (184)
ﺃﻧﺒﺄﻧﺎ ﻣﺤﻤﺪ ﺑﻦ ﻋﺒﺪ ﷲ ﺑﻦ ﻋﺒﺪ ﺍﻟﺮﺣﻴﻢ ﻧﺎ ﺍﻟﻔﺮﻳﺎﺑﻲ ﻧﺎ ﺳﻔﻴﺎﻥ ﻋﻦ ﺍﻷﻋﻤﺶ ﻋﻦ ﺟﻌﻔﺮ ﺑ�ﻦ ﺇﻳ�ﺎﺱ ( ﺻﺤﻴﺢ ﺍﻹﺳﻨﺎﺩﻗﺎﻝ ﺍﻟﻨﺴﺎﺋﻲ ﺭﺣﻤﻪ ﷲ 35421ﺡ )  21/45( ﺍﻟﻤﻌﺠﻢ ﺍﻟﻜﺒﻴﺮ 8213
ـ� ﺍﻧﻈ�ﺮ  ﻟﻪ ﻋﻠﻰ ﺗَْﺮﻙ ﺍﻟ�ﺪﱢ ﻳﻦ َﺭِﺿ�ﻴَﺨﺔ ًﻫ�ﻲ ﻓَﻌﻴﻠ�ﺔ ﻣ�ﻦ ﺍﻟ�ﺮﱠ ْﺧﺦ ﺃﻱ َﻋِﻄﻴ�ﺔﺍﻟﺮﺿﺦ: ﺍﻟَﻌﻄﱠﻴﺔ ﺍﻟﻘَﻠﻴﻠﺔ   ﻭﻣﻨﻪ ﺣﺪﻳﺚ ﻋﻠﻲ ﺭﺿﻲ ﷲ  ﻋﻨﻪ ﻭﻳَْﺮَﺿﺢ . ﺟﺒﻴﺮ ﻋﻦ ﺑﻦ ﻋﺒﺎﺱ= =ﻋﻦ ﺳﻌﻴﺪ ﺑﻦ
 -ﺗﺤﻘﻴ�ﻖ: ﻁ�ﺎﻫﺮ ﺃﺣﻤ�ﺪ ﺍﻟ�ﺰﺍﻭﻯ  ﻡ9791 -ﻫ�ـ 9931ﺑﻴ�ﺮﻭﺕ، -ﺍﻟﻨﺎﺷ�ﺮ: ﺍﻟﻤﻜﺘﺒ�ﺔ ﺍﻟﻌﻠﻤﻴ�ﺔ  ﺍﻟﻤﺆﻟﻒ: ﺃﺑ�ﻮ ﺍﻟﺴ�ﻌﺎﺩﺍﺕ ﺍﻟﻤﺒ�ﺎﺭﻙ ﺑ�ﻦ ﻣﺤﻤ�ﺪ ﺍﻟﺠ�ﺰﺭﻱ 822  2ﺍﻟﻨﻬﺎﻳﺔ ﻓﻲ ﻏﺮﻳﺐ ﺍﻟﺤﺪﻳﺚ/
 5ﻋﺪﺩ ﺍﻷﺟﺰﺍء:  ﻣﺤﻤﻮﺩ ﻣﺤﻤﺪ ﺍﻟﻄﻨﺎﺣﻲ
 ﻭﺇﺳﻨﺎﺩﻩ ﺣﺴﻦ 2/735ﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ  ﺗ (284)
 (634/ 3ﺷﺮﺡ ﺻﺤﻴﺢ ﺍﻟﺒﺨﺎﺭﻯ ـ ﻻﺑﻦ ﺑﻄﺎﻝ )   (384)
 (472/ 2ﺍﻟﻜﺸﻒ ﻭﺍﻟﺒﻴﺎﻥ ﻋﻦ ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﺁﻥ )   (484)
 (472/ 2ﺍﻟﻜﺸﻒ ﻭﺍﻟﺒﻴﺎﻥ ﻋﻦ ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﺁﻥ )   (584)
 (74ﻻﺑﻦ ﺍﻟﻤﻨﺬﺭ) ﺹ ﺍﻧﻈﺮ ﻛﺘﺎﺏ ﺍﻹﺟﻤﺎﻉ    (684)
 (931/ 1ﺃﻳﺴﺮ ﺍﻟﺘﻔﺎﺳﻴﺮ ﻟﻠﺠﺰﺍﺋﺮﻱ )   (784)
 ﺍﻟﻤﺤﻘ�ﻖ: ﺩ. ﺑﺎﺳ�ﻢ ﻓﻴﺼ�ﻞ ﺃﺣﻤ�ﺪ ﺍﻟﺠ�ﻮﺍﺑﺮﺓ [782 - 602( ﺍﻟﻤﺆﻟﻒ: ﺃﺣﻤﺪ ﺑﻦ ﻋﻤﺮﻭ ﺑﻦ ﺍﻟﻀ�ﺤﺎﻙ ﺃﺑ�ﻮ ﺑﻜ�ﺮ ﺍﻟﺸ�ﻴﺒﺎﻧﻲ ]6962ﺡ )  5/851ﺍﻵﺣﺎﺩ ﻭﺍﻟﻤﺜﺎﻧﻲ ﻷﺑﻲ ﺑﻜﺮ ﺍﻟﺸﻴﺒﺎﻧﻲ  (884)
( 405ﺡ )  71/881ﺍﻟﻤﻌﺠ�ﻢ ﺍﻟﻜﺒﻴ�ﺮ  7/334( ﻁﺒﻘﺎﺕ ﺍﺑﻦ ﺳ�ﻌﺪ  53821ﺡ ) 5/1871ﺍﻟﻌﻈﻤﺔ  6ﻋﺪﺩ ﺍﻷﺟﺰﺍء:  1991 – 1141ﺍﻟﻄﺒﻌﺔ: ﺍﻷﻭﻟﻰ، ﺍﻟﺮﻳﺎﺽ –ﺍﻟﻨﺎﺷﺮ: ﺩﺍﺭ ﺍﻟﺮﺍﻳﺔ 
ﻭﻓ�ﻲ ﺇﺳ�ﻨﺎﺩﻩ  « ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﺃﺻﺤﺎﺏ ﺍﻟﺨﻴﻞ ﻓﻴﻤﻦ ﻟ�ﻢ ﻳﺮﺑﻄﻬ�ﺎ ﻟﺨ�ﻴﻼء ﻭﻻ ﺿ�ﻤﺎﺭ :»ﻋﻦ ﺃﺑﻲ ﺃﻣﺎﻣﺔ  04/44ﻭﻋﺮﻳﺐ ﺑﺎﻟﻌﻴﻦ ﺍﻟﻤﻬﻤﻠﺔ ﻭﺇﺳﻨﺎﺩﻩ ﺿﻌﻴﻒ ﻟﻠﺠﻬﺎﻟﺔ ﻭﺃﺧﺮﺝ ﺍﺑﻦ ﻋﺴﺎﻛﺮ 
 7/91ﺄﺱ،ﻭﺃﺩﺧﻠﻪ ﺑﻌﻀﻬﻢ ﻓﻲ ﺍﻟﻀﻌﻔﺎء ﺍﻧﻈﺮ ﺍﻟﺠﺮﺡ ﻭﺍﻟﺘﻌﺪﻳﻞ ﺍﻟﻌﺠﻼﻥ ﺑﻦ ﺳﻬﻴﻞ ﻟﻪ ﺗﺮﺟﻤﺔ ﻓﻲ ﺍﻟﺠﺮﺡ ﻭﺍﻟﺘﻌﺪﻳﻞ ﻗﺎﻝ ﺃﺑﻮ ﺣﺎﺗﻢ: ﻻ ﺃﻋﻠﻢ ﺑﺤﺪﻳﺜﻪ ﺑ
 (501)
 
ﻧﺰﻟ�ﺖ  » : ﻗ�ﺎﻝﺍﺑ�ﻦ ﻋﺒ�ﺎﺱ  ﻭﺃﺧﺮﺝ ﻋﺒﺪ ﺍﻟﺮﺍﺯﻕ ﻭﺍﺑﻦ ﺟﺮﻳﺮ ﻭﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﻭﺍﻟﻄﺒﺮﺍﻧﻲ ﺑﺴ�ﻨﺪ ﺿ�ﻌﻴﻒ ﻋ�ﻦ .871
ﻛﺎﻧ�ﺖ ﻣﻌ�ﻪ ﺃﺭﺑﻌ�ﺔ ﺩﺭﺍﻫ�ﻢ ﻓ�ﺄﻧﻔﻖ ﺑﺎﻟﻠﻴ�ﻞ ﺩﺭﻫﻤ�ﺎ ًﻭﺑﺎﻟﻨﻬ�ﺎﺭ ﺩﺭﻫﻤ�ﺎ ًﻭﺳ�ﺮﺍ ً،ﻫﺬﻩ ﺍﻵﻳ�ﺔ ﻓ�ﻲ ﻋﻠ�ﻲ ﺑ�ﻦ ﺃﺑ�ﻲ ﻁﺎﻟﺐ
 .« (984F884)ﺩﺭﻫﻤﺎ ﻭﻋﻼﻧﻴﺔ ﺩﺭﻫﻤﺎ
ﺍﻵﻳﺔ ﻧﺰﻟﺖ ﻓﻲ ﻋﺒﺪ ﺍﻟ�ﺮﺣﻤﻦ ﺑ�ﻦ ﻋ�ﻮﻑ ﻭﻋﺜﻤ�ﺎﻥ ﺑ�ﻦ ﻋﻔ�ﺎﻥ  »: ﻗﺎﻝﺍﺑﻦ ﺍﻟﻤﺴﻴﺐ  ﻦ ﺍﻟﻤﻨﺬﺭﻋﻦﻭﺃﺧﺮﺝ ﺍﺑ .971
 .« (094F984)ﻓﻲ ﻧﻔﻘﺘﻬﻤﺎ ﻓﻲ ﺟﻴﺶ ﺍﻟﻌﺴﺮﺓ
 
 [ﺗﻌﻠﻴﻖ]
  ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺛﻼﺛﺔ ﺁﺛﺎﺭﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ 
 ﻧﺰﻟﺖ ﻓﻲ ﺃﺻﺤﺎﺏ ﺍﻟﺨﻴﻞ ﻳﻌﻨﻰ ﺍﻟﺬﻳﻦ ﻳﺮﺑﻄﻮﻥ ﺍﻟﺨﻴﻞ ﻓﻲ ﺳﺒﻴﻞ ﷲ ﺗﻌﺎﻟﻰ.:ﻭﻣﻌﻨﻰ ﻗﻮﻟﻪ 
 .ﺳﺒﺐ ﻧﺰﻭﻟﻬﺎ ﻛﺬﻟﻚ ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﻋﻠﻲ ﺍﺑﻦ ﺃﺑﻲ ﻁﺎﻟﺐ ﻭﻋﺒﺪ ﺍﻟﺮﺣﻤﻦ ﺑﻦ ﻋﻮﻑﻭﺭﻭﻯ ﻓﻲ  
ﻣ�ﻦ ﺗﻤ�ﺮ ﺇﻟ�ﻰ ﺃﻫ�ﻞ  ﻓ�ﺈﻥ ﻋﻠﻴ�ﺎ ًﺑﻌ�ﺚ ﺑﻮﺳ�ﻖ ،ﻭﻋﺒﺪ ﺍﻟﺮﺣﻤﻦ ﺑﻦ ﻋﻮﻑ،ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﻋﻠﻲ ّ» :ﻓﺮﻭﻯ ﺍﻟﻀﺤﺎﻙ ﻋﻦ ﺍﺑﻦ ﻋﺒﺎﺱ 
  .«(194F094)ﻭﺑﻌﺚ ﻋﺒﺪ ﺍﻟﺮﺣﻤﻦ ﺇﻟﻴﻬﻢ ﺑﺪﻧﺎﻧﻴﺮ ﻛﺜﻴﺮﺓ ﻧﻬﺎﺭﺍً ،ﺍﻟﺼﻔﺔ ﻟﻴﻼً 
ﺑﻌﺖ ﻋﺒﺪ ﺍﻟﺮﺣﻤﻦ ﺑﻦ ﻋﻮﻑ ﺇﻟﻰ ﺃﺻﺤﺎﺏ ﺍﻟﺼ�ﻔﺔ  ﴾ﻟِْﻠﻔُﻘَﺮﺍِء ﺍﻟﱠِﺬﻳَﻦ ﺃُْﺣِﺼُﺮﻭﺍ ﻓِﻲ َﺳﺒِﻴِﻞ ﷲﱠ ِ  ﴿:ﻟﻤﺎ ﻧﺰﻝ ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ:ﺍﻟﺮﺍﺯﻱﻗﺎﻝ  
ﻓﻨﺰﻟﺖ ﻫ�ﺬﻩ ﺍﻵﻳ�ﺔ ﻓﺼ�ﺪﻗﺔ ﺍﻟﻠﻴ�ﻞ ،ﻓﻜ�ﺎﻥ ﺃﺣ�ﺐ ﺍﻟﺼ�ﺪﻗﺘﻴﻦ ﺇﻟ�ﻰ ّﷲ ﺗﻌ�ﺎﻟﻰ ﺻ�ﺪﻗﺘﻪ،ﻭﺑﻌﺚ ﻋﻠﻲ ﺭﺿﻲ ّﷲ ﻋﻨﻪ ﺑﻮﺳﻖ ﻣﻦ ﺗﻤ�ﺮ ﻟﻴًﻼ ،ﺑﺪﻧﺎﻧﻴﺮ
 .(294F194)ﻛﺎﻧﺖ ﺃﻛﻤﻞ
ﻧﺰﻟﺖ ﻓﻲ ﺃﺑﻲ ﺑﻜﺮ ﺍﻟﺼﺪﻳﻖ ﺭﺿ�ﻲ ّﷲ ﻋﻨ�ﻪ ﺣ�ﻴﻦ  :«ﺍﻟﻜﺸﺎﻑ»ﺻﺎﺣﺐ ﻗﺎﻝ :ﺍﻟﺮﺍﺯﻱﻗﺎﻝ  ﻭﻗﻴﻞ ﻧﺰﻟﺖ ﻓﻲ ﺃﺑﻲ ﺑﻜﺮ ﺍﻟﺼﺪﻳﻖ. 
 .(394F294)ﻭﻋﺸﺮﺓ ﻓﻲ ﺍﻟﻌﻼﻧﻴﺔ،ﻭﻋﺸﺮﺓ ﻓﻲ ﺍﻟﺴﺮ،ﻭﻋﺸﺮﺓ ﺑﺎﻟﻨﻬﺎﺭ،ﻋﺸﺮﺓ ﺑﺎﻟﻠﻴﻞ :ﺗﺼﺪﻕ ﺑﺄﺭﺑﻌﻴﻦ ﺃﻟﻒ ﺩﻳﻨﺎﺭ
ﻓ�ﺄﺛﻨﻲ  .ﻰﻭﺣﻤﻞ ﺍﻵﻳﺔ ﻋﻠﻰ ﻋﻤﻮﻣﻬ�ﺎ ﺃﻭﻟ� ﺃﻗﻒ ﻋﻠﻰ ﺇﺳﻨﺎﺩﻩ،  ﻟﻢﻭﺑﻌﻀﻬﺎ  ﻭﻛﻠﻬﺎ ﻫﺬﻩ ﺍﻵﺛﺎﺭﻻ ﻳﺨﻠﻮﺍ ﺇﺳﻨﺎﺩﻫﺎ ﻣﻦ ﺿﻌﻒ :ﻗﻠﺖ 
 ﷲ ﺗﻌﺎﻟﻰ ﻋﻤﻮﻣﺎ ًﻋﻠﻰ ﺍﻟﺬﻳﻦ ﻳﻨﻔﻘﻮﻥ ﺃﻣﻮﻟﻬﻢ ﺑﺎﻟﻠﻴﻞ ﻭﺍﻟﻨﻬﺎﺭ ﺳﺮﺍ ًﻭﻋﻼﻧﻴﺔ ًﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ.
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ] 
 .ﺃﻱ: ﻁﺎﻋﺘﻪ ﻭﻁﺮﻳﻖ ﻣﺮﺿﺎﺗﻪ، ﻻ ﻓﻲ ﺍﻟﻤﺤﺮﻣﺎﺕ ﻭﺍﻟﻤﻜﺮﻭﻫﺎﺕ ﻭﺷﻬﻮﺍﺕ ﺃﻧﻔﺴﻬﻢ﴾ﺍﻟﺬﻳﻦ ﻳﻨﻔﻘﻮﻥ ﺃﻣﻮﺍﻟﻬﻢ ﻓﻲ ﺳﺒﻴﻞ ﷲ ﴿
 .ﺃﻱ: ﺃﺟﺮ ﻋﻈﻴﻢ ﻣﻦ ﺧﻴﺮ ﻋﻨﺪ ﺍﻟﺮﺏ ﺍﻟﺮﺣﻴﻢ﴾ﺟﺮﻫﻢ ﻋﻨﺪ ﺭﺑﻬﻢﺑﺎﻟﻠﻴﻞ ﻭﺍﻟﻨﻬﺎﺭ ﺳﺮﺍ ﻭﻋﻼﻧﻴﺔ ﻓﻠﻬﻢ ﺃ ﴿
 .ﺇﺫﺍ ﺧﺎﻑ ﺍﻟﻤﻘﺼﺮﻭﻥ﴾ﻭﻻ ﺧﻮﻑ ﻋﻠﻴﻬﻢ ﴿
 .(494F394)ﺇﺫﺍ ﺣﺰﻥ ﺍﻟﻤﻔﺮﻁﻮﻥ، ﻓﻔﺎﺯﻭﺍ ﺑﺤﺼﻮﻝ ﺍﻟﻤﻘﺼﻮﺩ ﺍﻟﻤﻄﻠﻮﺏ، ﻭﻧﺠﻮﺍ ﻣﻦ ﺍﻟﺸﺮﻭﺭ ﻭﺍﻟﻤﺮﻫﻮﺏ﴾ﻭﻻ ﻫﻢ ﻳﺤﺰﻧﻮﻥ ﴿
 
  ﴾ ۸۷۲ْﺍ ﺇِﻥ ُﻛﻨﺘُﻢ ﻣﱡ ۡﺆِﻣﻨِﻴَﻦ ﻮ َٰٓﻦ ٱﻟﺮﱢ ﺑَ ﻳَٰ ٓﺄَﻳﱡﻬَﺎ ٱﻟﱠِﺬﻳَﻦ َءﺍَﻣﻨُﻮْﺍ ٱﺗﱠﻘُﻮْﺍ ٱﻟﱠ  ََﻭَﺫُﺭﻭْﺍ َﻣﺎ ﺑَﻘَِﻲ ﻣ ِ ﴿
 
 )ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ  ﺍﺗﻘﻮﺍ ﷲ  ﻭﺫﺭﻭﺍ ﻣﺎ ﺑﻘﻲ ﻣﻦ ﺍﻟﺮﺑﺎ( ـ  ﺍﻵﻳﺔ. :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ    
ﺑﻠﻐﻨ�ﺎ ﺃﻥ   »: ﻗ�ﺎﻝﺍﺑﻦ ﻋﺒﺎﺱ  ﺃﺑﻲ ﺻﺎﻟﺢ ﻋﻦ ﺃﺧﺮﺝ ﺃﺑﻮ ﻳﻌﻠﻲ ﻓﻲ ﻣﺴﻨﺪﻩ ﻭﺍﺑﻦ ﻣﻨﺪﻩ ﻣﻦ ﻁﺮﻳﻖ ﺍﻟﻜﻠﺒﻲ ﻋﻦ .081
ﻭﻛﺎﻧ��ﺖ ﺑﻨ��ﻮ ﺍﻟﻤﻐﻴ��ﺮﺓ ﻳﺮﺑ��ﻮﻥ ،ﺛﻘﻴ��ﻒ ﻭﻓ��ﻲ ﺑﻨ��ﻲ ﺍﻟﻤﻐﻴ��ﺮﺓ ﻫ��ﺬﻩ ﺍﻵﻳ��ﺔ ﻧﺰﻟ��ﺖ ﻓ��ﻲ ﺑﻨ��ﻲ ﻋﻤ��ﺮﻭ ﺑ��ﻦ ﻋ��ﻮﻑ ﻣ��ﻦ
ﻓﺄﺗﻰ ﺑﻨﻮ ﻋﻤﺮﻭ ﻭﺑﻨﻮ ﺍﻟﻤﻐﻴﺮﺓ ﺇﻟﻰ ﻋﺘﺎﺏ ﺑﻦ ،ﻣﻜﺔ ﻭﺿﻊ ﻳﻮﻣﺌﺬ ﺍﻟﺮﺑﺎ ﻛﻠﻪ ﻓﻠﻤﺎ ﺃﻅﻬﺮ ﷲ ﺭﺳﻮﻟﻪ ﻋﻠﻰ،ﻟﺜﻘﻴﻒ
ﺑﻨ�ﻮ ﻘ�ﺎﻝ ﺍﻟﻨ�ﺎﺱ ﻏﻴﺮﻧ�ﺎ ﻓ ﺑﺎﻟﺮﺑﺎ ﻭﻭﺿﻊ ﻋﻦ  ﺃﻣﺎ ﺟﻌﻠﻨﺎ ﺃﺷﻘﻰ ﺍﻟﻨﺎﺱ :ﺑﻨﻮ ﺍﻟﻤﻐﻴﺮﺓﻘﺎﻝ ﺃﺳﻴﺪ ﻭﻫﻮ ﻋﻠﻰ ﻣﻜﺔ ﻓ
 .« (594F494)ﻫﺬﻩ ﺍﻵﻳﺔ ﻭﺍﻟﺘﻲ ﺑﻌﺪﻫﺎ ﻓﻨﺰﻟﺖ ، �ﻓﻜﺘﺐ ﻋﺘﺎﺏ ﻓﻲ ﺫﻟﻚ ﺇﻟﻰ ﺭﺳﻮﻝ ﷲ ،ﻧﺎﻋﻤﺮﻭ: ﺻﻮﻟﺤﻨﺎ ﺃﻥ ﻟﻨﺎ ﺭﺑﺎ
ﻧﺰﻟﺖ ﻫﺬﻩ ﺍﻵﻳﺔ ﻓﻲ ﺛﻘﻴ�ﻒ ﻣ�ﻨﻬﻢ ﻣﺴ�ﻌﻮﺩ ﻭﺣﺒﻴ�ﺐ ﻭﺭﺑﻴﻌ�ﺔ ﻭﻋﺒ�ﺪ  »: ﻗﺎﻝﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮ ﻋﻦ ﻋﻜﺮﻣﺔ  .181
 .« (694F594)ﻭﺑﻨﻮ ﻋﻤﺮﻭ ﻭﺑﻨﻮ ﻋﻤﻴﺮ ﻳﺎﻟﻴﻞ
 
 [ﺗﻌﻠﻴﻖ]
ﻭﻗﺪ ﺫﻛ�ﺮ ﻓ�ﻲ ﺳ�ﺒﺐ .ﻋﻠﻰ ﺃﻥ ﻫﺬﻩ ﺍﻵﻳﺔ ﻧﺰﻟﺖ ﻓﻲ ﺛﻘﻴﻒ ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺛﺮﻳﻦ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﻭﻫﻤﺎ ﻳﺪﻻﻥ 
 .ﻧﺰﻭﻝ ﻏﻴﺮ ﻣﺎ ﺗﻘﺪﻡ
ﻋﻄﺎء، ﻭﻋﻜﺮﻣﺔ: ﻧﺰﻟﺖ ﻫﺬﻩ ﺍﻵﻳﺔ ﻓﻲ ﺍﻟﻌﺒﺎﺱ ﺑ�ﻦ ﻋﺒ�ﺪ ﺍﻟﻤﻄﻠ�ﺐ ﻭﻋﺜﻤ�ﺎﻥ ﺍﺑ�ﻦ ﻋﻔ�ﺎﻥ، ﻭﻛﺎﻧ�ﺎ ﻗ�ﺪ ﻗﺎﻝ ﻭ: ﻗﺎﻝﻓﺄﺧﺮﺝ ﺍﻟﻮﺍﺣﺪﻱ  
ﺃﺧﺬﺗﻤﺎ ﺣﻈﻜﻤﺎ ﻛﻠﻪ، ﻓﻬﻞ ﻟﻜﻤﺎ ﺃﻥ ﺗﺄﺧﺬﺍ ﻟﻬﻤﺎ ﺻﺎﺣﺐ ﺍﻟﺘﻤﺮ: ﻻ ﻳﺒﻘﻰ ﻟﻲ ﻣﺎ ﻳﻜﻔﻲ ﻋﻴﺎﻟﻲ ﺇﺫﺍ ﺃﻧﺘﻤﺎ ﻗﺎﻝ ﺃﺳﻠﻔﺎ ﻓﻲ ﺍﻟﺘﻤﺮ، ﻓﻠﻤﺎ ﺣﻀﺮ ﺍﻟﺠﺪﺍﺩ 
ﻓﻨﻬﺎﻫﻤ�ﺎ ﻭﺃﻧ�ﺰﻝ ﷲ ﺗﻌ�ﺎﻟﻰ ﻫ�ﺬﻩ ﺍﻵﻳ�ﺔ، ﻓﺴ�ﻤﻌﺎ  ،�ﺍﻟﻨﺼﻒ ﻭﺃﺿﻌﻒ ﻟﻜﻤﺎ، ﻓﻔﻌﻼ، ﻓﻠﻤ�ﺎ ﺣ�ﻞ ﺍﻻﺟ�ﻞ ﻁﻠﺒ�ﺎ ﺍﻟﺰﻳ�ﺎﺩﺓ، ﻓﺒﻠ�ﻎ ﺫﻟ�ﻚ ﺭﺳ�ﻮﻝ ﷲ 
 _______________
 ﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ ﻋﺒﺪ ﺍﻟﻮﻫﺎﺏ ﺑﻦ ﻣﺠﺎﻫﺪ ﺑﻦ ﺟﺒﺮ ﻗﺎﻝ ﺍﻟﺤﺎﻓﻆ:ﻣﺘﺮﻭﻙ 1/ 801( ﺗﻔﺴﻴﺮ ﻋﺒﺪ ﺍﻟﺮﺯﺍﻕ 46111ﺡ )  11/79ﺍﻟﻤﻌﺠﻢ ﺍﻟﻜﺒﻴﺮ  (984)
 ﻣﺮﺳﻞ.  (094)
 (382/ 1ﺯﺍﺩ ﺍﻟﻤﺴﻴﺮ ﻓﻲ ﻋﻠﻢ ﺍﻟﺘﻔﺴﻴﺮ ) (194)
  (17/ 7ﻣﻔﺎﺗﻴﺢ ﺍﻟﻐﻴﺐ ) (294)
 (17/ 7ﻴﺐ )ﻣﻔﺎﺗﻴﺢ ﺍﻟﻐ (394)
 (611ﺗﻔﺴﻴﺮ ﺍﻟﺴﻌﺪﻱ )  (494)
 ( ﻓﻲ ﺇﺳﻨﺎﺩﻩ ﻣﺤﻤﺪ ﺑﻦ ﺍﻟﺴﺎﺋﺐ ﺍﻟﻜﻠﺒﻲ ﻗﺎﻟﻮﺍ ﻋﻨﻪ:ﻛﺬﺍﺏ8662ﺡ )   5/ 47ﻣﺴﻨﺪ ﺃﺑﻲ ﻳﻌﻠﻰ  (594)
 ﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ ﺳﻨﻴﺪ ﺿﻌﻴﻒ.  3/701ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺟﺮﻳﺮ  (694)
 (601)
 .(794F694)ﻭﺃﻁﺎﻋﺎ ﻭﺃﺧﺬﺍ ﺭءﻭﺱ ﺃﻣﻮﺍﻟﻬﻤﺎ
، ﴾ﻭﻻ ﺗﻈﻠﻤ�ﻮﻥ﴿ﺇﻟ�ﻰ: ﴾ﺫﺭﻭﺍ ﻣ�ﺎ ﺑﻘ�ﻲ ﻣ�ﻦ ﺍﻟﺮﺑ�ﺎﻳﺎ ﺃﻳﻬﺎ ﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ ﺍﺗﻘﻮﺍ ﷲ ﻭ﴿ﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮ ﻭﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﻋﻦ ﺍﻟﺴﺪﻱ: 
ﻧﺰﻟﺖ ﻫﺬﻩ ﺍﻵﻳﺔ ﻓﻲ ﺍﻟﻌﺒﺎﺱ ﺑﻦ ﻋﺒﺪ ﺍﻟﻤﻄﻠﺐ ﻭﺭﺟٍﻞ ﻣﻦ ﺑﻨﻲ ﺍﻟﻤﻐﻴﺮﺓ، ﻛﺎﻧﺎ ﺷﺮﻳﻜﻴﻦ ﻓﻲ ﺍﻟﺠﺎﻫﻠﻴﺔ، ﻳُﺴﻠِﻔﺎﻥ ﻓ�ﻲ ﺍﻟﺮﱢ ﺑ�ﺎ ﺇﻟ�ﻰ ﺃﻧ�ﺎﺱ ﻣ�ﻦ : ﻗﺎﻝ
ﻣ�ﻦ ﻓﻀ�ﻞ ﻛ�ﺎﻥ  "ﻭﺍ ﻣﺎ ﺑﻘﻲﺫﺭ"ﺛﻘﻴﻒ ﻣﻦ ﺑﻨﻲ ﻋﻤﺮﻭ ﻭﻫﻢ ﺑﻨﻮ ﻋﻤﺮﻭ ﺑﻦ ﻋﻤﻴﺮ، ﻓﺠﺎء ﺍﻹﺳﻼﻡ ﻭﻟﻬﻤﺎ ﺃﻣﻮﺍﻝ ﻋﻈﻴﻤﺔ ﻓﻲ ﺍﻟﺮﺑﺎ، ﻓﺄﻧﺰﻝ ﷲ
 .ﺍﻟﺮﻭﺍﻳﺎﺕ. ﻗﻠﺖ ﺳﻤﻲ ﻫﺬﺍ ﺍﻟﺮﺟﻞ ﺧﺎﻟﺪ ﺑﻦ ﺍﻟﻮﻟﻴﺪ ﺑﻦ ﺍﻟﻤﻐﻴﺮﺓ ﻓﻲ ﺑﻌﺾ (894F794)"ﻣﻦ ﺍﻟﺮﺑﺎ"ﻓﻲ ﺍﻟﺠﺎﻫﻠﻴﺔ 
ﺃﻧﻬﺎ ﺧﻄﺎﺏ ﻷﻫﻞ ﻣﻜ�ﺔ ﻛ�ﺎﻧﻮﺍ ﻳﺮﺍﺑ�ﻮﻥ ﻓﻠﻤ�ﺎ ﺃﺳ�ﻠﻤﻮﺍ ﻋﻨ�ﺪ ﻓ�ﺘﺢ ﻣﻜ�ﺔ ﺃﻣ�ﺮﻫﻢ ّﷲ ﺗﻌ�ﺎﻟﻰ ﺃﻥ ﻳﺄﺧ�ﺬﻭﺍ  :ﻭﺫﻛﺮ ﺍﻟﺮﺍﺯﻱ ﻓﻲ ﻣﻔﺎﺗﻴﺤﻪ 
 .(994F894)ﺭﺅﻭﺱ ﺃﻣﻮﺍﻟﻬﻢ ﺩﻭﻥ ﺍﻟﺰﻳﺎﺩﺓ
 ﻨﺎ ﻣﻤﺎ ﺗﻘﺪﻡ ﺃﻥ ﻫﺬﻩ ﺍﻵﻳﺔ ﻓﻲ ﺃﺭﺑﻌﺔ ﺃﺳﺒﺎﺏ ﻟﻠﻨﺰﻭﻝ.ﻓﺘﺤﺼﻞ ﻟ 
 ﻓﻲ ﺛﻘﻴﻒ. :ﺍﻷﻭﻝ
 ﻓﻲ ﺍﻟﻌﺒﺎﺱ ﻭﻋﺜﻤﺎﻥ ﺑﻦ ﻋﻔﺎﻥ. :ﺍﻟﺜﺎﻧﻲ
 ﻓﻲ ﺍﻟﻌﺒﺎﺱ ﻭﺧﺎﻟﺪ ﺑﻦ ﺍﻟﻮﻟﻴﺪ. :ﺍﻟﺜﺎﻟﺚ
 ﺍﻟﺮﺍﺑﻊ: ﻓﻲ ﺃﻫﻞ ﻣﻜﺔ.
ﺣﺘﻰ ﻛﺎﻥ ﻣﺎ ﻛﺎﻥ ﻣﻦ ﺃﻣﺮﻫﻢ ﺟﻤﻴﻌ�ﺎ.ً ﺛ�ﻢ ﻧﺰﻟ�ﺖ ،ﻭﻳﻤﻜﻦ ﻋﻠﻰ ﻓﺮﺽ ﺻﺤﺔ ﺃﺳﺎﻧﻴﺪ ﻫﺬﻩ ﺍﻷﺳﺒﺎﺏ ﺃﻥ ﻳﻜﻮﻥ ﺗﺄﺧﺮ ﺳﺒﺐ ﺍﻟﻨﺰﻭﻝ 
 »ﻓ�ﻲ ﺧﻄﺒﺘ�ﻪ ﻓ�ﻲ ﺟﺤ�ﺔ ﺍﻟ�ﻮﺩﺍﻉ ﻗﻮﻟ�ﻪ  �ﻭﻗﺪ ﺃﺧ�ﺮﺝ ﻣﺴ�ﻠﻢ ﻭﻏﻴ�ﺮﻩ ﻋ�ﻦ ﺍﻟﻨﺒ�ﻲ .ﻵﻳﺔ ﻣﺒﻴﻨﺔ ﻭﻣﺮﺷﺪﺓ ﻟﺤﻜﻢ ﺍﻟﺮﺑﺎ ﻓﻮﺿﻊ ﺭﺑﺎ ﺍﻟﺠﺎﻫﻠﻴﺔ ﻛﻠﻪﺍ
 .«(005F994)ﻭﺭﺑﺎ ﺍﻟﺠﺎﻫﻠﻴﺔ ﻣﻮﺿﻮﻉ، ﻭﺃﻭﻝ ﺭﺑﺎ ﺃﺿﻊ ﺭﺑﺎ ﺍﻟﻌﺒﺎﺱ ﺑﻦ ﻋﺒﺪ ﺍﻟﻤﻄﻠﺐ، ﻓﺈﻧﻪ ﻣﻮﺿﻮﻉ ﻛﻠﻪ
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
 ﺎﻋﺘﻪ ﺑﺄﻥ ﺗﺠﻌﻠﻮﺍ ﻁﺎﻋﺘﻪ ﻭﻗﺎﻳﺔ ﺗﻘﻴﻜﻢ ﻏﻀﺒﻪ ﻭﻋﻘﺎﺑﻪ.ﺧﺎﻓﻮﺍ ﻋﻘﺎﺑﻪ ﺑﻄ :﴾ﺍﺗﻘﻮﺍ ﷲ  ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﺬﻳﻦ﴿
 .ﺍﺗﺮﻛﻮﺍ ﻣﺎ ﺑﻘﻲ ﻋﻨﺪﻛﻢ ﻣﻦ ﺍﻟﻤﻌﺎﻣﻼﺕ ﺍﻟﺮﺑﻮﻳّﺔ :﴾ﻭﺫﺭﻭﺍ ﻣﺎ ﺑﻘﻲ ﻣﻦ ﺍﻟﺮﺑﺎ  ﴿
ﺍﻋﻠﻤﻮﺍ ﺑﺤﺮﺏ ﻣﻦ ﷲ ﻭﺭﺳﻮﻟﻪ ﻭﺍﺣﻤﻠﻮﺍ ﺳﻼﺣﻜﻢ ﻭﻻ ﻳﻨﻔﻌﻜﻢ ﺳ�ﻼﺡ ﻓ�ﺈﻧﻜﻢ ﺍﻟﻤﻬﺰﻭﻣ�ﻮﻥ  :﴾ﻣﻦ ﷲ ﻭﺭﺳﻮﻟﻪﻓﺄﺫﻧﻮﺍ ﺑﺤﺮﺏ ﻓﺈﻥ ﻟﻢ ﺗﻔﻌﻠﻮﺍ  ﴿
 .ﺍﻟﻬﺎﻟﻜﻮﻥ
 .(105F005)ﺑﻌﺪ ﺍﻟﺘﻮﺑﺔ ﻣﺎﻟﻜﻢ ﺇﻻ ﺭﺃﺱ ﺍﻟﻤﺎﻝ ﺍﻟﺬﻱ ﻋﻨﺪ ﺍﻟﻤﺪﻳﻦ ﻟﻜﻢ ﻓﺨﺬﻭﻩ ﻭﺍﺗﺮﻛﻮﺍ ﺯﻳﺎﺩﺓ ﺍﻟﺮﺑﺎ :﴾ﺱ ﺃﻣﻮﺍﻟﻜﻢ ﻓﻠﻜﻢ ﺭﺅﻭ ﴿
  
ﻣﱢ ﻦ  َﻦ ﺃََﺣﺪ ِٖﻣﻦ ﺭﱠ ﺑﱢﻪِۦ َﻭٱۡﻟُﻤۡﺆِﻣﻨُﻮَﻥﻭ ُﻛﻞﱞ َءﺍَﻣَﻦ ﺑِﭑﻟﱠ  َِﻭَﻣﻠَٰ ٓﺌَِﻜﺘِﻪِۦ َﻭُﻛﺘُﺒِﻪِۦ َﻭُﺭُﺳﻠِﻪِۦ َﻻ ﻧُﻔَﺮﱢ ُﻕ ﺑَﻴ َۡءﺍَﻣَﻦ ٱﻟﺮﱠ ُﺳﻮُﻝ ﺑَِﻤﺎ ٓﺃُﻧِﺰَﻝ ﺇِﻟَۡﻴِﻪ  ﴿
 ﴾٥۸۲َﺳِﻤۡﻌﻨَﺎ َﻭﺃَﻁَۡﻌﻨَۖﺎ ُﻏۡﻔَﺮﺍﻧََﻚ َﺭﺑﱠﻨَﺎ َﻭﺇِﻟَۡﻴَﻚ ٱۡﻟَﻤِﺼﻴُﺮ ﻭﻗﺎﻟﻮﺍﺭﱡ ُﺳﻠِِﻪۦﻭ 
 
 ﺍﻵﻳﺔ. -)ﺁﻣﻦ ﺍﻟﺮﺳﻮﻝ(  :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ   
ﺗﺨﻔ�ﻮﻩ  ﺃﻭﻭﺇﻥ ﺗﺒ�ﺪﻭﺍ ﻣ�ﺎ ﻓ�ﻲ ﺃﻧﻔﺴ�ﻜﻢ ﴿ﻟﻤ�ﺎ ﻧﺰﻟ�ﺖ   »: ﻗ�ﺎﻝﺃﺑ�ﻲ ﻫﺮﻳ�ﺮﺓ  ﺭﻭﻯ ﺃﺣﻤﺪ ﻭﻣﺴ�ﻠﻢ ﻭﻏﻴﺮﻫﻤ�ﺎ ﻋ�ﻦ .281
ﻗﺪ ﺃﻧ�ﺰﻝ ﻋﻠﻴ�ﻚ : ﻘﺎﻟﻮﺍﺛﻢ ﺟﺜﻮﺍ ﻋﻠﻰ ﺍﻟﺮﻛﺐ ﻓ �ﻓﺄﺗﻮﺍ ﺭﺳﻮﻝ ﷲ ،ﻋﻠﻰ ﺍﻟﺼﺤﺎﺑﺔﺍﺷﺘﺪ ﺫﻟﻚ  ﴾ﻳﺤﺎﺳﺒﻜﻢ ﺑﻪ ﷲ 
! ﺑ�ﻞ ؟ﺃﻫﻞ ﺍﻟﻜﺘﺎﺑﻴﻦ ﻣﻦ ﻗ�ﺒﻠﻜﻢ ﺳ�ﻤﻌﻨﺎ ﻭﻋﺼ�ﻴﻨﺎ ﻗﺎﻝ ﺃﺗﺮﻳﺪﻭﻥ ﺃﻥ ﺗﻘﻮﻟﻮﺍ ﻛﻤﺎ   »ﻘﺎﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﻭﻻ ﻧﻄﻴﻘﻬﺎ، ﻓ
ﻝ ﷲ ﻓﻲ ﺃﻧﺰ،(205F105)ﻓﻠﻤﺎ ﺍﻗﺘﺮﺃﻫﺎ ﺍﻟﻘﻮﻡ ﻭﺫﻟﻠﺖ ﺑﻬﺎ ﺃﻟﺴﻨﺘﻬﻢ ،«ﻗﻮﻟﻮﺍ ﺳﻤﻌﻨﺎ ﻭﺃﻁﻌﻨﺎ ﻏﻔﺮﺍﻧﻚ ﺭﺑﻨﺎ ﻭﺇﻟﻴﻚ ﺍﻟﻤﺼﻴﺮ 
ﻓﻠﻤﺎ ﻓﻌﻠ��ﻮﺍ ﺫﻟ��ﻚ ﻧﺴ��ﺨﻬﺎ ﷲ،ﻓ��ﺄﻧﺰﻝ: ) ﻻ ﻳﻜﻠ��ﻒ ﷲ  ﻧﻔﺴ��ﺎ ﺇﻻ ﻭﺳ��ﻌﻬﺎ( ﺇﻟ��ﻰ ،ﺍﻵﻳ��ﺔ ﴾ﺁﻣ��ﻦ ﺍﻟﺮﺳ��ﻮﻝ﴿ﺃﺛﺮﻫ��ﺎ 
 .« (305F205)ﺁﺧﺮﻫﺎ
 ﻧﺤﻮﻩ.  (405F305)ﺍﺑﻦ ﻋﺒﺎﺱ ﻭﺭﻭﻯ ﻣﺴﻠﻢ ﻭﻏﻴﺮﻩ ﻋﻦ .381
 
 [ ﺗﻌﻠﻴﻖ]
ﺟ�ﺎء ﺑﻌ�ﺪﺓ  ﻭﻗ�ﺪ .ﻭﻫ�ﻮ ﺳ�ﺒﺐ ﺻ�ﺤﻴﺢ ﺃﺧﺮﺟ�ﻪ ﺍﻹﻣ�ﺎﻡ ﻣﺴ�ﻠﻢ ﻭﻏﻴ�ﺮﻩ .ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺛﺮﻳﻦ ﻓﻲ ﺳ�ﺒﺐ ﻧ�ﺰﻭﻝ ﻫ�ﺬﻩ ﺍﻵﻳ�ﺔ 
 ،ﻭﻓﻲ ﻫﺬﻩ ﺍﻵﻳﺔ ﺗﺨﻔﻴﻒ ﷲ ﺗﻌﺎﻟﻰ ﻋﻠﻰ ﻫﺬﻩ ﺍﻷﻣ�ﺔ ﺍﻟﻀ�ﻌﻴﻔﺔ ﻣ�ﺎ ﻻ ﻳﻜ�ﻦ ﻣ�ﻦ ﻗﺒ�ﻞ ﻓ�ﻲ ﺍﻹﻣ�ﻢ ﺍﻟﺴ�ﺎﺑﻘﺔ. ﻭﻛﻠﻬﺎ ﺗﺪﻝ ﻋﻠﻰ ﻧﻔﺲ ﺍﻟﻤﻌﻨﻰﻁﺮﻕ 
 ﻭﺃﻧﺎ ﻻ ﻳﺤﻤﻠﻨ�ﺎ ﻣ�ﺎ ﻻ ﻁﺎﻗ�ﺔ،ﺃﺧﻄﺄﻧﺎ ﻭﺃﻥ ﻻ ﻳﺤﻤﻞ ﻋﻠﻴﻨﺎ ﺇﺻﺮﺍ ًﻛﻤﺎ ﺣﻤﻠﻪ ﻋﻠﻰ ﺍﻟﺬﻳﻦ ﻣﻦ ﻗﺒﻠﻨﺎ ﺃﻭﻓﻨﺴﺄﻝ ﷲ ﺗﻌﺎﻟﻰ ﺃﻥ ﻻ ﻳﺆﺍﺧﺬﻧﺎ ﺑﻤﺎ ﻧﻴﺴﻨﺎ 
 .ﻟﻨﺎ ﺑﻪ ﻭﺃﻥ ﻳﻌﻒ ﻋﻨﺎ ﻭﻳﻐﻔﺮ ﻟﻨﺎ ﻭﻳﺮﺣﻤﻨﺎ
 ﺃﻭﺇﻥ ﺗﺒﺪﻭﺍ ﻣﺎ ﻓﻲ ﺃﻧﻔﺴﻜﻢ  ﴿ﻟﻤﺎ ﻧﺰﻟﺖ ﻫﺬﻩ ﺍﻵﻳﺔ »: ﻗﺎﻝﺭﻭﻯ ﺍﻹﻣﺎﻡ ﻣﺴﻠﻢ ﻓﻲ ﺍﻟﺮﻭﺍﻳﺔ ﺍﻟﺘﻲ ﺍﺧﺘﺼﺮﻫﺎ ﺍﻟﻤﺆﻟﻒ ﻋﻦ ﺍﺑﻦ ﻋﺒﺎﺱ  
ﻤﻌﻨﺎ ﻭﺃﻁﻌﻨﺎ ﻓ�ﺄﻟﻘﻰ ﻗﻮﻟﻮﺍ ﺳﻘﺎﻝ ﻟﻠﻨﺒﻲ ﺻﻠﻰ ﷲ ﻋﻠﻴﻪ ﻭ ﺳﻠﻢ ﻓ ﻘﺎﻟﻮﺍﺩﺧﻞ ﻗﻠﻮﺑﻬﻢ ﻣﻨﻪ ﺷﻲء ﻟﻢ ﻳﺪﺧﻞ ﻣﻦ ﺷﻲء ﻓﻗﺎﻝ ﴾ﺗﺨﻔﻮﻩ ﻳﺤﺎﺳﺒﻜﻢ ﺑﻪ ﷲ
ﻻ ﻳﻜﻠ�ﻒ ﷲ ﻧﻔﺴ�ﺎ ﺇﻻ ﻭﺳ�ﻌﻬﺎ ﻟﻬ�ﺎ ﻣ�ﺎ ﻛﺴ�ﺒﺖ  ﴿ﺍﻵﻳ�ﺔ ﴾ﺁﻣﻦ ﺍﻟﺮﺳﻮﻝ ﺑﻤﺎ ﺃﻧﺰﻝ ﺇﻟﻴﻪ ﻣﻦ ﺭﺑ�ﻪ ﻭﺍﻟﻤﺆﻣﻨﻮﻥ ﴿ﷲ ﺍﻹﻳﻤﺎﻥ ﻓﻲ ﻗﻠﻮﺑﻬﻢ ﻓﺄﻧﺰﻝ ﷲ 
 _______________
 (95ﺃﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ ﻟﻠﻮﺍﺣﺪﻱ )  (794)
 (845/ 2) ( ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻰ ﺣﺎﺗﻢ ـ 32/ 6ﺟﺎﻣﻊ ﺍﻟﺒﻴﺎﻥ )ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ( ) (894)
 (38/ 7ﻣﻔﺎﺗﻴﺢ ﺍﻟﻐﻴﺐ ) (994)
 (93/ 4ﺻﺤﻴﺢ ﻣﺴﻠﻢ ـ ) (005)
 (241/ 1ﺃﻳﺴﺮ ﺍﻟﺘﻔﺎﺳﻴﺮ ﻟﻠﺠﺰﺍﺋﺮﻱ ) (105)
ﺍﻋﺘﻨﻰ ﺑﻬﺎ: ﺧﻠﻴﻞ  ﻫـ(7501ﺍﻟﻤﺆﻟﻒ: ﻣﺤﻤﺪ ﻋﻠﻲ ﺑﻦ ﻣﺤﻤﺪ ﺑﻦ ﻋﻼﻥ ﺑﻦ ﺇﺑﺮﺍﻫﻴﻢ ﺍﻟﺒﻜﺮﻱ ﺍﻟﺼﺪﻳﻘﻲ ﺍﻟﺸﺎﻓﻌﻲ )ﺍﻟﻤﺘﻮﻓﻰ:  (221/ 2ﺩﻟﻴﻞ ﺍﻟﻔﺎﻟﺤﻴﻦ ﻟﻄﺮﻕ ﺭﻳﺎﺽ ﺍﻟﺼﺎﻟﺤﻴﻦ ) (205)
 8ﻋﺪﺩ ﺍﻷﺟﺰﺍء:  ﻡ 4002 -ﻫـ  5241ﺍﻟﻄﺒﻌﺔ: ﺍﻟﺮﺍﺑﻌﺔ،  ﻟﺒﻨﺎﻥ –ﺎﺷﺮ: ﺩﺍﺭ ﺍﻟﻤﻌﺮﻓﺔ ﻟﻠﻄﺒﺎﻋﺔ ﻭﺍﻟﻨﺸﺮ ﻭﺍﻟﺘﻮﺯﻳﻊ، ﺑﻴﺮﻭﺕ ﺍﻟﻨ ﻣﺄﻣﻮﻥ ﺷﻴﺤﺎ
 (  ﻭﻏﻴﺮﻫﻢ. 931ﺡ )1/ 053(  ﺻﺤﻴﺢ ﺍﺑﻦ ﺣﺒﺎﻥ 723ﺡ )  1/692( ﺷﻌﺐ ﺍﻹﻳﻤﺎﻥ  3339ﺡ ) 2/214( ﻣﺴﻨﺪ ﺃﺣﻤﺪ    521ﺡ ) 1/511ﺻﺤﻴﺢ ﻣﺴﻠﻢ  (305)
( ﻭﺍﻟﻨﺴﺎﺋﻲ ﻓﻲ ﺍﻟﻜﺒﺮﻯ  9605ﺡ )11/854( ﺻﺤﻴﺢ ﺍﺑﻦ ﺣﺒﺎﻥ 0702ﺡ )  1/ 332( ﻣﺴﻨﺪ ﺃﺣﻤﺪ   2992ﺡ )  5/122ﺳﻨﻦ ﺍﻟﺘﺮﻣﺬﻱ  (621ﺡ )  1/611ﺻﺤﻴﺢ ﻣﺴﻠﻢ  (405)
  (235ﺡ ) 1/ 123( ﺍﻟﻤﻌﺠﻢ ﺍﻟﺼﻐﻴﺮ ﻟﻠﻄﺒﺮﺍﻧﻲ 2313ﺡ ) 2ﺝ: 413ﻣﺴﺘﺪﺭﻙ ﺍﻟﺤﺎﻛﻢ (. 95011ﺡ )  6/703
 (701)
 
ﻗ�ﺎﻝ ﴾ﻦ ﻗﺒﻠﻨﺎﺭﺑﻨﺎ ﻭﻻ ﺗﺤﻤﻞ ﻋﻠﻴﻨﺎ ﺇﺻﺮﺍ ﻛﻤﺎ ﺣﻤﻠﺘﻪ ﻋﻠﻰ ﺍﻟ�ﺬﻳﻦ ﻣ� ﴿ﻗﺪ ﻓﻌﻠﺖ ﻗﺎﻝ ﴾ﺃﺧﻄﺄﻧﺎ ﺃﻭﻭﻋﻠﻴﻬﺎ ﻣﺎ ﺍﻛﺘﺴﺒﺖ ﺭﺑﻨﺎ ﻻ ﺗﺆﺍﺧﺬﻧﺎ ﺇﻥ ﻧﺴﻴﻨﺎ 
 .«(505F405)ﻗﺪ ﻓﻌﻠﺖﻗﺎﻝ ﺍﻵﻳﺔ ﴾ﺭﺑﻨﺎ ﻭﻻ ﺗﺤﻤﻠﻨﺎ ﻣﺎ ﻻ ﻁﺎﻗﺔ ﻟﻨﺎ ﺑﻪ ﻭﺍﻋﻒ ﻋﻨﺎ ﻭﺍﻏﻔﺮ ﻟﻨﺎ ﻭﺍﺭﺣﻤﻨﺎ ﴿ﻗﺪ ﻓﻌﻠﺖ 
 .ﻧﺴﺄﻝ ﷲ ﺃﻥ ﻳﺠﻌﻠﻨﺎ ﷲ ﻣﻤﻦ ﺷﻤﻠﺘﻪ ﻫﺬﻩ ﺍﻟﺪﻋﻮﺓ،ﻓﺒﻴﻨﺖ ﻫﺬﻩ ﺍﻟﺮﻭﺍﻳﺔ ﺍﺳﺘﺠﺎﺑﺔ ﷲ ﺗﻌﺎﻟﻰ ﻟﺪﻋﻮﺓ ﺍﻟﻤﺆﻣﻨﻴﻦ 
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ] 
ﺧﺘﻢ ﺍﻟﺴ�ﻮﺭﺓ ﺑ�ﺬﻛﺮ ،ﻭﻗﺼ�ﺺ ﺍﻷﻧﺒﻴ�ﺎء ﻭﺁﻳ�ﺎﺕ ﻗﺪﺭﺗ�ﻪ،ﺎ ﺫﻛ�ﺮ ﷲ ﺗﻌ�ﺎﻟﻰ ﻓ�ﻲ ﻫ�ﺬﻩ ﺍﻟﺴﱡ �ﻮﺭﺓ ﺍﻷﺣﻜ�ﺎﻡ ﻭﺍﻟﺤﺪﻭﺩﻟﻤﱠ ،ﺍﻵﻳ�ﺔ ﴾ ...ﺁﻣ�ﻦ ﺍﻟﺮﺳ�ﻮﻝ ﴿
ﻻ ﻧﻔ��ﺮﱢ ﻕ ﺑ��ﻴﻦ ﺃﺣ��ﺪ ﻣ��ﻦ ﺭﺳ��ﻠﻪ ﻛﻤ��ﺎ ﻓﻌ��ﻞ ﺃﻫ��ﻞ  :ﻳﻘﻮﻟ��ﻮﻥ :ﺃَﻱ ْ﴾ﻻ ﻧﻔ��ﺮﻕ ﺑ��ﻴﻦ ﺃﺣ��ﺪ ﴿،ﺗﺼ��ﺪﻳﻖ ﻧﺒﻴﱢ��ﻪ ﻋﻠﻴ��ﻪ ﺍﻟﺴﱠ ��ﻼﻡ ﻭﺍﻟﻤ��ﺆﻣﻨﻴﻦ ﺑﺠﻤﻴ��ﻊ ﺫﻟ��ﻚ
ﺍﻏﻔ�ﺮ  :ﺃَﻱ ْ﴾ﻏﻔﺮﺍﻧ�ﻚ ﴿ﺃﻣﺮﻩ ﴾ﻭﺃﻁﻌﻨ�ﺎ ﴿ﻗﻮﻟﻪ ﴾ﺳ�ﻤﻌﻨﺎ ﻗﺎﻟﻮﺍﻭ ﴿ﻨﻬﻢ ﻓﻲ ﺍِﻹﻳﻤﺎﻥ ﺑﻬﻢ ﺑﻞ ﻧﺠﻤﻊ ﺑﻴ،ﺁﻣﻨﻮﺍ ﺑﺒﻌﺾ ﺍﻟﺮﱡ ﺳﻞ ﻭﻛﻔﺮﻭﺍ ﺑﺒﻌﺾ،ﺍﻟﻜﺘﺎﺏ
 .ﻏﻔﺮﺍﻧﻚ
ﻟﻬ�ﺎ ﻣ��ﺎ  ﴿ﺫﻛﺮﻧﺎ ﺃﻥﱠ ﻫ�ﺬﻩ ﺍﻵﻳ��ﺔ ﻧﺴ�ﺨﺖ ﻣ��ﺎ ﺷ�ﻜﺎﻩ ﺍﻟﻤﺆﻣﻨ�ﻮﻥ ﻣ��ﻦ ﺍﻟﻤﺤﺎﺳ�ﺒﺔ ﺑﺎﻟﻮﺳﻮﺳ��ﺔ ﻭﺣ�ﺪﻳﺚ ﺍﻟ��ﻨﱠﻔﺲ ﴾ﻻ ﻳﻜﻠ�ﻒ ﷲ ﻧﻔﺴ�ﺎ ًﺇﻻﱠ ﻭﺳ��ﻌﻬﺎ ﴿ 
ﻗﻮﻟ�ﻮﺍ  :ﺃَﻱ ْ﴾ﺭﺑﻨ�ﺎ ﻻ ﺗﺆﺍﺧ�ﺬﻧﺎ ﴿ﻻ ﻳَُﺆﺍَﺧ�ﺬ ﺃﺣ�ٌﺪ ﺑ�ﺬﻧﺐ ﻏﻴ�ﺮﻩ  :ﻤﻞ ﺑﺎﻹﺛﻢ [ ﺃَﻱ ْ] ﻣﻦ ﺍﻟﻌ﴾ﻭﻋﻠﻴﻬﺎ ﻣﺎ ﺍﻛﺘﺴﺒﺖ ﴿] ﻣﻦ ﺍﻟﻌﻤﻞ ﺑﺎﻟﻄﺎﻋﺔ [ ﴾ﻛﺴﺒﺖ
ﻓﺄﻣﺮ ﷲ ،ﻛﺎﻧﺖ ﺑﻨﻮ ﺇﺳﺮﺍﺋﻴﻞ ﺇﺫﺍ ﻧﺴﻮﺍ ﺷﻴﺌﺎ ًﻣﻤﱠ ﺎ ﺷﺮﻉ ﻟﻬﻢ ُﻋﺠﱢ ﻠ�ﺖ ﻟﻬ�ﻢ ﺍﻟﻌﻘﻮﺑ�ﺔ ﺑ�ﺬﻟﻚ.ﻻ ﺗﻌﺎﻗﺒﻨﺎ ﺇﻥ ﻧﺴﻴﻨﺎ :ﻭﻣﻌﻨﺎﻩ،ﺫﻟﻚ ﻋﻠﻰ ﺍﻟﺘﱠﻌﻠﻴﻢ ﻟﻠﺪﱡ ﻋﺎء
ﻻ  :ﻭﺍﻟﻤﻌﻨ�ﻰ،ﺛﻘﻼً  :ﺃَﻱ ْ﴾ﺭﺑﻨ�ﺎ ﻭﻻ ﺗﺤﻤ�ﻞ ﻋﻠﻴﻨ�ﺎ ﺇﺻ�ﺮﺍً  ﴿ :ﺗﺮﻛﻨ�ﺎ ﺍﻟﺼﱠ �ﻮﺍﺏ ﴾ ﺃَْﺧﻄﺄْﻧ�ﺎ ﺃﻭ ﴿ﻧﺒﻴﱠﻪ ﻭﺍﻟﻤﺆﻣﻨﻴﻦ ﺃﻥ ﻳﺴﺄﻟﻮﻩ ﺗﺮﻙ ﻣﺆﺍﺧﺬﺗﻬﻢ ﺑ�ﺬﻟﻚ 
ﺭﺑﻨ�ﺎ ﻭﻻ ﺗﺤﻤﻠﻨ�ﺎ ﻣ�ﺎ  ﴿ﺍﻟﺘﻲ ﻛﺎﻧﺖ ﻋﻠﻴﻬﻢ ﻘﺎﻝ ﻧﺤﻮ ﻣﺎ ﺃُﻣﺮ ﺑﻪ ﺑﻨﻮ ﺇﺳﺮﺍﺋﻴﻞ ﻣﻦ ﺍﻷﺛ﴾ﻛﻤﺎ ﺣﻤﻠﺘﻪ ﻋﻠﻰ ﺍﻟﺬﻳﻦ ﻣﻦ ﻗﺒﻠﻨﺎ ﴿ﺗﺤﻤﻞ ﻋﻠﻴﻨﺎ ﺃﻣﺮﺍً ﻳﺜﻘﻞ 
ﻓﻲ ﺇﻗﺎﻣ�ﺔ ﺣﺠﱠ ﺘﻨ�ﺎ ﴾ﻓﺎﻧﺼﺮﻧﺎ ﻋﻠﻰ ﺍﻟﻘﻮﻡ ﺍﻟﻜﺎﻓﺮﻳﻦ ﴿] ﻧﺎﺻﺮﻧﺎ [ ﻭﺍﻟﺬﻱ ﺗﻠﻲ ﻋﻠﻴﻨﺎ ﺃﻣﻮﺭﻧﺎ ﴾ﺃﻧﺖ ﻣﻮﻻﻧﺎ ﴿ﻻ ﺗﻌﺬﱢ ﺑﻨﺎ ﺑﺎﻟﻨﱠﺎﺭ  :ﺃَﻱ ْ﴾ﻻ ﻁﺎﻗﺔ ﻟﻨﺎ ﺑﻪ
 .(605F505)ﻭﻏﻠﺒﺘﻨﺎ ﺇﻳﱠﺎﻫﻢ ﻓﻲ ﺣﺮﺑﻪ  ﻭﺳﺎﺋﺮ ﺃﻣﻮﺭﻫﻢ ﺣﺘﻰ ﻳﻈﻬﺮ ﺩﻳﻨﻨﺎ ﻋﻠﻰ ﺍﻟﺪﱢﻳﻦ ﻛﻠﱢﻪ ﻛﻤﺎ ﻭﻋﺪﺗﻨﺎ
 ﺍﻧﺘﻬﺖ ﺳﻮﺭﺓ ﺍﻟﺒﻘﺮﺓ
 
 
 ﻋﻤﺮﺍﻥُﺳﻮَﺭﺓ ُٓﺍِﻝ 
 
 
 ﴾  ۲ﻫَُﻮ ٱۡﻟَﺤﻲﱡ ٱۡﻟﻘَﻴﱡﻮُﻡ  ٱﻟﱠ  َُﻻٓ ﺇِﻟَٰ ﻪ َﺇِﻻﱠ  ۱ﺍٓﻟٓﻢ  ﴿
 
 ﺍﻵﻳﺎﺕ. –ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ ) ﺍﻟﻢ ﷲ ﻻ ﺇﻟﻪ ﺇﻻ ﻫﻮ ﺍﻟﺤﻲ ﺍﻟﻘﻴﻮﻡ( 
ﻓﺄﻧﺰﻝ ،ﻓﺨﺎﺻ�ﻤﻮﻩ ﻓ��ﻲ ﻋﻴﺴ��ﻰ  �ﺃﻥ ﺍﻟﻨﺼ��ﺎﺭﻯ ﺃﺗ�ﻮﺍ ﺇﻟ��ﻰ ﺍﻟﻨﺒ��ﻲ  » :ﺃﺧ�ﺮﺝ ﺍﺑ��ﻦ ﺃﺑ�ﻲ ﺣ��ﺎﺗﻢ ﻋ��ﻦ ﺍﻟﺮﺑﻴ�ﻊ .481
 .« (705F605)ﺇﻟﻰ ﺑﻀﻊ ﻭﺛﻤﺎﻧﻴﻦ ﺁﻳﺔ ﻣﻨﻬﺎ ﴾ﺁﻟﻢ ﷲ ﻻ ﺇﻟﻪ ﺇﻻ ﻫﻮ ﺍﻟﺤﻲ ﺍﻟﻘﻴﻮﻡ﴿:ﷲ
   �ﻟﻤﺎ ﻗﺪﻡ ﺃﻫﻞ ﻧﺠﺮﺍﻥ ﻋﻠﻰ ﺭﺳ�ﻮﻝ ﷲ   »: ﻗﺎﻝﺇﺳﺤﺎﻕ ﺣﺪﺛﻨﻲ ﻣﺤﻤﺪ ﺑﻦ ﺳﻬﻞ ﺑﻦ ﺃﺑﻲ ﺃﻣﺎﻣﺔ ﺍﺑﻦ ﻗﺎﻝ ﻭ .581
ﺃﺧﺮﺟ�ﻪ ﺍﻟﺒﻴﻬﻘ�ﻲ   « (805F705)ﻣﻨﻬﺎ ﻧﺰﻟﺖ ﻓﻴﻬﻢ ﻓﺎﺗﺤﺔ ﺁﻝ ﻋﻤﺮﺍﻥ ﺇﻟﻰ ﺭﺃﺱ ﺍﻟﺜﻤﺎﻧﻴﻦ،ﻋﻴﺴﻰ ﺑﻦ ﻣﺮﻳﻢ ﻳﺴﺄﻟﻮﻧﻪ ﻋﻦ
 .ﻓﻲ ﺍﻟﺪﻻﺋﻞ
 
 [ﺗﻌﻠﻴﻖ]
ﻟﻜﻦ  ﻳﺸﻜﻞ ﻋﻠﻰ ،ﺑﻌﺪ ﺳﻮﺭﺓ ﺍﻟﺒﻘﺮﺓ ﻓﻲ ﺍﻟﺴﻨﺔ ﺍﻟﺜﺎﻧﻴﺔ ﺍﺧﺘﻠﻒ ﺍﻟﻌﻠﻤﺎء ﻓﻲ ﺳﻨﺔ ﻧﺰﻭﻟﻬﺎ ﻓﻘﻴﻞ ﻧﺰﻟﺖ،ﺳﻮﺭﺓ ﺁﻝ ﻋﻤﺮﺍﻥ ﺳﻮﺭﺓ ﻣﺪﻧﻴﺔ 
ﻓﻬ�ﺬﺍ  (321ﺁﻝ ﻋﻤ�ﺮﺍﻥ )﴾َﻭﻟَﻘ�َْﺪ ﻧََﺼ�َﺮُﻛُﻢ ﷲﱠ  ُﺑِﺒ�َْﺪٍﺭ َﻭﺃَﻧ�ﺘُْﻢ ﺃَِﺫﻟﱠ�ﺔ ٌﻓ�َﺎﺗﱠﻘُﻮْﺍ ﷲﱠ  َﻟََﻌﻠﱠُﻜ�ْﻢ ﺗَْﺸ�ُﻜُﺮﻭﻥ َ ﴿ﺫﻟﻚ ﺃﻥ ﻓﻴﻬﺎ ﺫﻛﺮ ﻏﺰﻭﺓ ﺑ�ﺪﺭ ﻓ�ﻲ ﻗﻮﻟ�ﻪ ﺗﻌ�ﺎﻟﻰ 
ﻭﻳ�ﺪﻝ ﻋﻠ�ﻰ ﺫﻟ�ﻚ ﺃﻥ ﻗ�ﺪﻭﻡ ﻭﻓ�ﺪ ﻧﺠ�ﺮﺍﻥ ،ﻜﻮﻥ ﺑﻌﻀﻬﺎ ﻧﺰﻝ ﻗﺒﻞ ﺑﺪﺭ ﻭﺑﻌﻀﻬﺎ ﺑﻌﺪﻫﺎﻭﺃﺟﻴﺐ ﻋﻨﻪ ﺑﺄﻧﻪ ﻳﺤﺘﻤﻞ ﺃﻥ ﻳ،ﻳﻘﺘﻀﻰ ﻧﺰﻭﻟﻬﺎ ﺑﻌﺪ ﺑﺪﺭ
، ﻭﻗﺪ ﺭﺟﺢ ﺑﻌﺾ ﺃﻫﻞ ﺍﻟﻌﻠ�ﻢ ﻧﺰﻭﻟﻬ�ﺎ ﻓ�ﻲ ﺍﻟﺴ�ﻨﺔ ﺍﻟﺜﺎﻟﺜ�ﺔ ﻣ�ﻦ ﺍﻟﻬﺠ�ﺮﺓ ﺑﻌ�ﺪ ﻋ�ﺰﻭﺓ (905F805)ﻛﺎﻥ ﻓﻲ ﺍﻟﺴﻨﺔ ﺍﻟﺜﺎﻧﻴﺔ ﻣﻦ ﺍﻟﻬﺠﺮﺓ �ﻋﻠﻰ ﺭﺳﻮﻝ ﷲ 
 .(015F905)، ﻧﺰﻟﺖ ﻓﻲ ﻗﺼﺔ ﺃﺣﺪ. ﻓﺎﻟ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ121ﺍﻝ ﻋﻤﺮﺍﻥ  ﴾ ﺍﻻﻳﺔ—َﻭﺇِْﺫ َﻏَﺪْﻭَﺕ ِﻣْﻦ ﺃَْﻫﻠَِﻚ ﺗُﺒَﻮﱢ ﻯء ُ ﴿ﺃﺣﺪ، ﻻﺗﻔﺎﻗﻬﻢ ﻋﻠﻰ ﺃﻥ ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ 
 .ﻭﻛﻼﻫﻤﺎ ﻣﺮﺳﻞ،ﻭﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻟﺴﻮﺭﺓ ﺃﺛﺮﻳﻦ 
 ،�ﺃﻥ ﺍﻟﻨﺼﺎﺭﻱ ﻗﺪﻣﻮﺍ ﻋﻠﻰ ﺭﺳﻮﻝ ﷲ  :ﻓﺎﻷﻭﻝ
 .ﻭﻭﻓﺪ ﻧﺠﺮﺍﻥ ﻣﻦ ﺍﻟﻨﺼﺎﺭﻯ ﻓﻼ ﺗﻌﺎﺭﺽ ﺑﻴﻦ ﺍﻷﺛﺮﻳﻦ،�ﺃﻥ ﻭﻓﺪ ﻧﺠﺮﺍﻥ ﻗﺪﻣﻮﺍ ﻋﻠﻰ ﺭﺳﻮﻝ ﷲ  :ﻭﺍﻟﺜﺎﻧﻲ
 .ﺍﻹﻣﺎﻡ ﺍﺑﻦ ﺟﺮﻳﺮ ﺃﺛﺮ ﺍﻟﺮﺑﻴﻊ ﺑﺴﻴﺎﻕ ﺃﺫﻛﺮﻩ ﻟﻠﻔﺎﺋﺪﺓ ﻓﻘﺪ ﺍﺧﺘﺼﺮﻩ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﻭﻗﺪ ﺭﻭﻯ 
ﻓﺨﺎﺻ�ﻤﻮﻩ ﻓ�ﻲ ﻋﻴﺴ�ﻰ ﺍﺑ�ﻦ  ،�ﺇّﻥ ﺍﻟﻨﺼ�ﺎﺭﻯ ﺃﺗ�ﻮﺍ ﺭﺳ�ﻮﻝ ﷲ : ﻗ�ﺎﻝ، ﴾ﺃﻟﻢ ﷲ ُﻻ ﺇﻟﻪ ﺇﻻ ﻫﻮ ﺍﻟﺤﻲ ﺍﻟﻘﻴﻮﻡ﴿ﻋﻦ ﺍﻟﺮﺑﻴﻊ ﻓﻲ ﻗﻮﻟﻪ: 
ﺃﻟﺴ�ﺘﻢ ﺗﻌﻠﻤ�ﻮﻥ  :�ﻟﻬ�ﻢ ﺍﻟﻨﺒ�ﻲ ﻘ�ﺎﻝ ﺇﻻ ﻫﻮ ﻟﻢ ﻳﺘﺨﺬ ﺻﺎﺣﺒﺔ ﻭﻻ ﻭﻟ�ًﺪﺍ، ﻓﻋﻠﻰ ﷲ ﺍﻟﻜﺬَﺏ ﻭﺍﻟﺒﻬﺘﺎَﻥ، ﻻ ﺇﻟﻪ  ﻗﺎﻟﻮﺍﻟﻪ: ﻣﻦ ﺃﺑﻮﻩ؟ ﻭ ﻗﺎﻟﻮﺍﻣﺮﻳﻢ ﻭ
ﺑﻠ�ﻰ! : ﻗ�ﺎﻟﻮﺍﺃﻟﺴﺘﻢ ﺗﻌﻠﻤﻮﻥ ﺃﻥ ﺭﺑﱠﻨﺎ ﺣّﻲ ﻻ ﻳﻤ�ﻮﺕ، ﻭﺃّﻥ ﻋﻴﺴ�ﻰ ﻳ�ﺄﺗﻲ ﻋﻠﻴ�ﻪ ﺍﻟﻔﻨ�ﺎء؟ : ﻗﺎﻝﺑﻠﻰ! : ﻗﺎﻟﻮﺍﺃﻧﻪ ﻻ ﻳﻜﻮﻥ ﻭﻟٌﺪ ﺇﻻ ﻭﻫﻮ ﻳﺸﺒﻪ ﺃﺑﺎﻩ؟ 
ﻻ! : ﻗ�ﺎﻟﻮﺍﻓﻬ�ﻞ ﻳﻤﻠ�ﻚ ﻋﻴﺴ�ﻰ ﻣ�ﻦ ﺫﻟ�ﻚ ﺷ�ﻴﺌًﺎ؟ : ﻗ�ﺎﻝﺑﻠ�ﻰ! : ﻗ�ﺎﻟﻮﺍﻪ؟ ﺃﻟﺴﺘﻢ ﺗﻌﻠﻤﻮﻥ ﺃﻥ ﺭﺑﻨﺎ ﻗَﻴﱢٌﻢ ﻋﻠﻰ ﻛﻞ ﺷﻲء ﻳﻜﻸﻩ ُﻭﻳﺤﻔﻈﻪ ﻭﻳﺮﺯﻗ: ﻗﺎﻝ
ﻓﻬﻞ ﻳﻌﻠﻢ ﻋﻴﺴﻰ ﻣ�ﻦ ﺫﻟ�ﻚ ﺷ�ﻴﺌًﺎ : ﻗﺎﻝﺑﻠﻰ! : ﻗﺎﻟﻮﺍﻭﻻ ﻓﻲ ﺍﻟﺴﻤﺎء؟  ﺍﻷﺭﺽﺃﻓﻠﺴﺘﻢ ﺗﻌﻠﻤﻮﻥ ﺃﻥ ﷲ ﻋﺰ ﻭﺟﻞ ﻻ ﻳﺨﻔﻰ ﻋﻠﻴﻪ ﺷﻲء ﻓﻲ : ﻗﺎﻝ
 _______________
 (18/ 1ﺻﺤﻴﺢ ﻣﺴﻠﻢ ـ ) (505)
 (77ﺍﻟﻮﺟﻴﺰ ﻟﻠﻮﺍﺣﺪﻱ )  (605)
 ﻭﺇﺳﻨﺎﺩﻩ ﻣﺮﺳﻞ ﻭﺿﻌﻴﻒ ﻣﻦ ﻗِﺒَﻞ ﺃﺑﻲ ﺟﻌﻔﺮ ﺍﻟﺮﺍﺯﻱ.  3/361ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺟﺮﻳﺮ   2/585ﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﺗﻔﺴﻴﺮ ﺍﺑ (705)
 ﻣﺮﺳﻞ. (805)
 (6/ 3ﺍﻟﺘﺤﺮﻳﺮ ﻭﺍﻟﺘﻨﻮﻳﺮ ) (905)
 (6/ 3ﺍﻧﻈﺮ ﺗﻔﺴﻴﺮ ﺍﻟﻄﻴﺐ ﺍﺑﻦ ﻋﺎﺷﻮﺭ ) (015)
 (801)
ﺃﻟﺴ�ﺘﻢ ﺗﻌﻠﻤ�ﻮﻥ ﺃﻥ ﺭﺑﻨ�ﺎ ﻻ : ﻗ�ﺎﻝﺑﻠﻰ! : ﻗﺎﻟﻮﺍﻥ ﺫﻟﻚ؟ ﻓﺈّﻥ ﺭﺑﻨﺎ ﺻّﻮﺭ ﻋﻴﺴﻰ ﻓﻲ ﺍﻟﺮﺣﻢ ﻛﻴﻒ ﺷﺎء، ﻓﻬﻞ ﺗﻌﻠﻤﻮ: ﻗﺎﻝﻻ! : ﻗﺎﻟﻮﺍﺇﻻ ﻣﺎ ُﻋﻠﱢﻢ؟ 
ﺃﻟﺴ�ﺘﻢ ﺗﻌﻠﻤ�ﻮﻥ ﺃﻥ ﻋﻴﺴ�ﻰ ﺣﻤﻠﺘ�ﻪ ﺃﻣ�ﻪ ﻛﻤ�ﺎ ﺗﺤﻤ�ﻞ ﺍﻟﻤ�ﺮﺃﺓ،  ﺛ�ﻢ : ﻗ�ﺎﻝﺑﻠ�ﻰ! : ﻗ�ﺎﻟﻮﺍﻳﺄﻛﻞ ﺍﻟﻄﻌ�ﺎﻡ ﻭﻻ ﻳﺸ�ﺮﺏ ﺍﻟﺸ�ﺮﺍﺏ ﻭﻻ ﻳُﺤ�ِﺪﺙ ﺍﻟﺤ�َﺪﺙ؟ 
: ﻗ�ﺎﻝﺑﻠ�ﻰ!  ﻗﺎﻟﻮﺍﻳُﺤﺪﺙ ﺍﻟﺤَﺪﺙ؟ ﻭﺿﻌﺘﻪ ﻛﻤﺎ ﺗﻀﻊ ﺍﻟﻤﺮﺃﺓ ﻭﻟﺪﻫﺎ، ﺛﻢ ُﻏﺬﱢﻱ ﻛﻤﺎ ﻳﻐّﺬﻯ ﺍﻟﺼﺒّﻲ، ﺛﻢ ﻛﺎﻥ ﻳَﻄﻌﻢ ﺍﻟﻄﻌﺎﻡ، ﻭﻳﺸﺮﺏ ﺍﻟﺸﺮﺍَﺏ ﻭ
 .”(115F015)﴾ﷲ ُﻻ ﺇﻟﻪ ﺇﻻ ﻫﻮ ﺍﻟﺤﻲ ﺍﻟﻘﻴﻮﻡ ﴿ﻓﻌﺮﻓﻮﺍ، ﺛﻢ ﺃﺑﻮﺍ ﺇﻻ ﺟﺤﻮًﺩﺍ، ﻓﺄﻧﺰﻝ ﷲ ﻋﺰ ﻭﺟﻞ:"ﺃﻟﻢ : ﻗﺎﻝﻓﻜﻴﻒ ﻳﻜﻮﻥ ﻫﺬﺍ ﻛﻤﺎ ﺯﻋﻤﺘﻢ؟ 
 
 ﴾ ۲۱ﻗُﻞ ﻟﱢﻠﱠِﺬﻳَﻦ َﻛﻔَُﺮﻭْﺍ َﺳﺘُۡﻐﻠَﺒُﻮَﻥ َﻭﺗُۡﺤَﺸُﺮﻭَﻥ ﺇِﻟَٰﻰ َﺟﻬَﻨ ﱠَﻢۖ َﻭﺑِۡﺌَﺲ ٱۡﻟِﻤﻬَﺎُﺩ  ﴿
 
 .ﺍﻵﻳﺔ-)ﻗﻞ ﻟﻠﺬﻳﻦ ﻛﻔﺮﻭﺍ ﺳﺘﻐﻠﺒﻮﻥ( :ﻪ ﺗﻌﺎﻟﻰﻗﻮﻟ 
ﺳ�ﻌﻴﺪ  ﻣﺤﻤﺪ ﺑﻦ ﺃﺑﻲ ﻣﺤﻤ�ﺪ ﻋ�ﻦ ﺭﻭﻯ ﺃﺑﻮ ﺩﺍﻭﺩ ﻓﻲ ﺳﻨﻨﻪ ﻭﺍﻟﺒﻴﻬﻘﻲ ﻓﻲ ﺍﻟﺪﻻﺋﻞ ﻣﻦ ﻁﺮﻳﻖ ﺍﺑﻦ ﺇﺳﺤﺎﻕ ﻋﻦ .681
ﻟﻤ�ﺎ ﺃﺻ�ﺎﺏ ﻣ�ﻦ ﺃﻫ�ﻞ ﺑ�ﺪﺭ ﻣ�ﺎ ﺃﺻ�ﺎﺏ ﻭﺭﺟ�ﻊ ﺇﻟ�ﻰ ﺍﻟﻤﺪﻳﻨ�ﺔ  �ﺃﻥ ﺭﺳ�ﻮﻝ ﷲ   »ﺍﺑﻦ ﻋﺒ�ﺎﺱ:  ﻋﻜﺮﻣﺔ ﻋﻦ ﺃﻭ
ﻳﻬ��ﻮﺩ ﺃﺳ��ﻠﻤﻮﺍ ﻗﺒ��ﻞ ﺃﻥ ﻳﺼ��ﻴﺒﻜﻢ ﷲ ﺑﻤ��ﺎ ﺃﺻ��ﺎﺏ  ﻳ��ﺎ ﻣﻌﺸ��ﺮ : ﻗ��ﺎﻝﻭ ﺟﻤ��ﻊ ﺍﻟﻴﻬ��ﻮﺩ ﻓ��ﻲ ﺳ��ﻮﻕ ﺑﻨ��ﻲ ﻗﻴﻨﻘ��ﺎﻉ
ﺇﻧ�ﻚ ،ﻳﺎ ﻣﺤﻤﺪ ﻻ ﻳﻐﺮﻧﻚ ﻣﻦ ﻧﻔﺴﻚ ﺃﻥ ﻗﺘﻠﺖ ﻧﻔﺮﺍ ًﻣ�ﻦ ﻗ�ﺮﻳﺶ ﻛ�ﺎﻧﻮﺍ ﺃﻏﻤ�ﺎﺭﺍ ًﻻ ﻳﻌﺮﻓ�ﻮﻥ ﺍﻟﻘﺘﺎﻝ: ﻘﺎﻟﻮﺍﻓ،ﻗﺮﻳﺸﺎً 
ﺇﻟ�ﻰ ﻗﻮﻟ�ﻪ  ﴾ﻗﻞ ﻟﻠﺬﻳﻦ ﻛﻔﺮﻭﺍ ﺳﺘﻐﻠﺒﻮﻥ﴿: ﻭﷲ ﻟﻮ ﻗﺎﺗﻠﺘﻨﺎ ﻟﻌﺮﻓﺖ ﺃﻧﺎ ﻧﺤﻦ ﺍﻟﻨﺎﺱ ﻭﺃﻧﻚ ﻟﻢ ﺗﻠﻖ ﻣﺜﻠﻨﺎ، ﻓﺄﻧﺰﻝ ﷲ
 .« (215F115)﴾ﻷﻭﻟﻲ ﺍﻷﺑﺼﺎﺭ﴿
 ﻗﺮﻳﺸ�ﺎً ﻻ ﻳﻐ�ﺮﻥ ﻣﺤﻤ�ﺪﺍ ًﺃﻥ ﻗﺘ�ﻞ  :ﻓﻨﺤ�ﺎﺹ ﺍﻟﻴﻬ�ﻮﺩﻱ ﻳ�ﻮﻡ ﺑ�ﺪﺭ ﻗ�ﺎﻝ  »ﻋﻜﺮﻣ�ﺔ:  ﻭﺃﺧ�ﺮﺝ ﺍﺑ�ﻦ ﺍﻟﻤﻨ�ﺬﺭ ﻋ�ﻦ  .781
  .«(315F215)ﻻ ﺗﺤﺴﻦ ﺍﻟﻘﺘﺎﻝ، ﻓﻨﺰﻟﺖ ﻫﺬﻩ ﺍﻵﻳﺔ ﻗﺮﻳﺸﺎً ﺇﻥ ،ﻭﻏﻠﺒﻬﺎ
 
 [ﺗﻌﻠﻴﻖ] 
ﺤ�ﺬﺭﺓ ﻟﻬ�ﻢ ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺛﺮﻳﻦ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﻭﺍﻷﺛﺮﺍﻥ ﻳﺪﻻﻥ ﻋﻠ�ﻰ ﺃﻥ ﻫ�ﺬﻩ ﺍﻵﻳ�ﺔ ﻧﺰﻟ�ﺖ ﻓ�ﻲ ﺍﻟﻴﻬ�ﻮﺩ ﻣ 
 .ﻣﻦ ﻋﺎﻗﺒﺔ ﻋﻨﺎﺩﻫﻢ ﻭﺃﻥ ﷲ ﺗﻌﺎﻟﻰ ﺳﻴﻮﻗﻊ ﺑﻬﻢ ﻣﺎ ﺃﻗﻊ ﺑﻘﺮﻳﺶ ﻓﻲ ﺑﺪﺭ
 .ﻭﻗﺪ ﺫﻛﺮ ﻏﻴﺮﻩ ﻣﻦ ﺃﻫﻞ ﺍﻟﻌﻠﻢ ﺳﺒﺒﻴﻦ ﺁﺧﺮﻳﻦ ﻟﻨﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ 
ﻧﺰﻟ�ﺖ ﻓ�ﻲ ﺃﺑ�ﻲ ﺳ�ﻔﻴﺎﻥ ﻭﻗﻮﻣ�ﻪ ﺟﻤﻌ�ﻮﺍ ﻟﺮﺳ�ﻮﻝ ﷲ ﺻ�ﻠﻰ ﷲ ﻋﻠﻴ�ﻪ ﻭﺳ�ﻠّﻢ ﺑﻌ�ﺪ  : ﻓ�ﺬﻛﺮ ﺻ�ﺎﺣﺐ ﺍﻟﺒﺤ�ﺮ ﺍﻟﻤﺤ�ﻴﻂ ﻭﻏﻴ�ﺮﻩ ﺃﻧﻬ�ﺎ 
 . (415F315)ﻓﻨﺰﻟﺖ،ﺑﺪﺭ
ﻭﷲ ﺇﻥ ﻫ�ﺬﺍ ﻟﻬ�ﻮ : ﻗ�ﺎﻟﻮﺍ -ﻟﻤﺎ ﺷﺎﻫَُﺪﻭﺍ ﻫﺰﻳﻤﺔ ﺍﻟﻤﺸﺮﻛﻴﻦ ﻳﻮَﻡ ﺑ�ﺪﺭ  -ﺇﻥ ﻳﻬﻮﺩ ﺃﻫﻞ ﺍﻟﻤﺪﻳﻨﺔ  :ﺪﻱ ﻋﻦ ﺍﺑﻦ ﻋﺒﺎﺱﻭﺃﺧﺮﺝ ﺍﻟﻮﺍﺣ 
ﻌﺠﻠ�ﻮﺍ ﺣﺘ�ﻰ ﻻ ﺗ :ﺑﻌﻀ�ﻬﻢ ﻟ�ﺒﻌﺾﻗ�ﺎﻝ ﺛ�ﻢ  ﻭﺃﻧﻪ ﻻ ﻳَُﺮﺩﱡ ﻋﻠﻴﻪ ﺭﺃﻳ�ﻪ ﻭﺃﺭﺍﺩﻭﺍ ﺍﺗﺒﺎﻋ�ﻪ  ﻪﻭﻓﻲ ﺍﻟﺘﻮﺭﺍﺓ ﻧﻌﺘ ﺍﻟﻨﺒﻲﱡ ﺍﻷﻣﻲﱡ ﺍﻟﺬﻱ ﺑَﺸﱠ َﺮﻧَﺎ ﺑﻪ ﻣﻮﺳﻰ
ﻓَﻐﻠ�ََﺐ ﻋﻠ�ﻴﻬُﻢ ﺍﻟﺸ�ﻘﺎُء ﻓﻠ�ﻢ ﻳُْﺴ�ﻠِﻤﻮﺍﻭﻗﺪ  ﻟ�ﻴﺲ ﻫ�ﻮ ﺫﻟ�ﻚ: ﻗ�ﺎﻟﻮﺍﻭ َﺷﻜﱡ ﻮﺍ �ﻭﻧُِﻜَﺐ ﺃﺻﺤﺎُﺏ ﺍﻟﻨﺒﻲﱢ  ﻠﻤﺎ ﻛﺎﻥ ﻳﻮﻡ ﺃﺣﺪﻓ ﻧﻨﻈﺮ ﺇﻟﻰ ﻭﻗﻌﺔ ﻟﻪ ﺃﺧﺮﻯ
ﺇﻟ�ﻰ ﻣﻜ�ﺔ  -ﻭﺍﻧﻄﻠ�ﻖ ﻛﻌ�ُﺐ ﺑ�ﻦ ﺍﻷﺷ�ﺮﻑ ﻓ�ﻲ ﺳ�ﺘﻴﻦ ﺭﺍﻛﺒ�ﺎ ً ﻋﻬ�ٌﺪ ﺇﻟ�ﻰ ﻣ�ﺪﺓ ﻓﻨﻘﻀ�ﻮﺍ ﺫﻟ�ﻚ ﺍﻟﻌﻬ�ﺪ َ �ﻛ�ﺎﻥ ﺑﻴ�ﻨﻬﻢ ﻭﺑ�ﻴﻦ ﺃﺻ�ﺤﺎِﺏ ﺭﺳ�ﻮﻝ ﷲ 
 .«(515F415)ﻓﺄﻧﺰﻝ ﷲ ﻫﺬﻩ ﺍﻵﻳﺔ �ﷲ  ﻓﺄﺟﻤﻌﻮﺍ ﺃﻣﺮﻫﻢ ﻋﻠﻰ ﻗﺘﺎﻝ ﺭﺳﻮﻝ ﻳﺴﺘﻨﻔﺮﻫﻢ
 ﻓﻴﻜﻮﻥ ﻓﻲ ﻫﺬﻩ ﺍﻵﻳﺔ ﺛﻼﺛﺔ ﺃﺳﺒﺎﺏ ﻟﻠﻨﺰﻭﻝ. 
 ﺍﻷﻭﻝ: ﻓﻲ ﺍﻟﻴﻬﻮﺩ.
 ﻓﻲ ﻣﺸﺮﻛﻲ ﻗﺮﻳﺶ.:ﺍﻟﺜﺎﻧﻲ
 ﻓﻲ ﺍﻟﻤﺸﺮﻛﻴﻦ ﻋﺎﻣﺔ ﻓﻴﺸﻤﻞ ﺍﻟﻴﻬﻮﺩ ﻭﻛﻔﺎﺭ ﻗﺮﻳﺶ ﻭﻏﻴﺮﻫﻢ. :ﺍﻟﺜﺎﻟﺚ
ﻣ�ﻦ ﺃﻥ ﻳﻘﻔ�ﻮﺍ ﺃﻣ�ﺎﻡ ﺍﻟﺤ�ﻖ ﺍﻟ�ﺬﻱ ﺟ�ﺎء ﺑﺄﻥ ﺍﻵﻳﺔ ﻧﺰﻟﺖ ﺗﻨﺒﻴﻬﺎ ﻟﻬﻢ ﺟﻤﻴﻌﺎ ًﻭﺗﺤﺬﻳﺮﺍ ًﻘﺎﻝ ﻭﻻ ﻣﺎﻧﻊ ﻣﻦ ﺍﻟﺠﻤﻊ ﺑﻴﻦ ﻫﺬﻩ ﺍﻵﺛﺎﺭ ﺑﺄﻥ ﻳ 
 ﺑﺄﻧﻬﻢ ﺳﻴﻐﻠﺒﻮﻥ ﺛﻢ ﻳﺤﺸﺮﻭﻥ ﺇﻟﻰ ﺟﻬﻨﻢ ﺃﻋﺎﺫﻧﺎ ﷲ ﻣﻨﻬﺎ..�ﺑﻪ ﺍﻟﻨﺒﻲ ﻣﺤﻤﺪ 
 
 [ ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
 .« (615F515)ﺑﺌﺲ ﻣﺎ ُﻣﻬﱢﺪ ﻟﻜﻢ﴾ﺳﺘﻐﻠﺒﻮﻥ ﻭﺗﺤﺸﺮﻭﻥ ﺇﻟﻰ ﺟﻬﻨﻢ ﻭﺑﺌﺲ ﺍﻟﻤﻬﺎﺩ ﴿ﻳﻬﻮﺩ ﺍﻟﻤﺪﻳﻨﺔ ﻭﻣﺸﺮﻛﻲ ﻣﻜﱠﺔ  :ﻳﻌﻨﻲ﴾ﻗﻞ ﻟﻠﺬﻳﻦ ﻛﻔﺮﻭﺍ ﴿
 
ﻣﱢ ۡﻨﻬُۡﻢ َﻭﻫُﻢ ﻣﱡ ۡﻌِﺮُﺿﻮَﻥ  ٱﻟﱠ  ِﻟِﻴَۡﺤُﻜَﻢ ﺑَۡﻴﻨَﻬُۡﻢ ﺛُﻢﱠ ﻳَﺘََﻮﻟﱠٰﻰ ﻓَِﺮﻳﻖ ٞﺎ ﻣﱢ َﻦ ٱۡﻟِﻜﺘَٰ ِﺐ ﻳُۡﺪَﻋۡﻮَﻥ ﺇِﻟَٰﻰ ِﻛﺘَٰ ِﺐ ِﺬﻳَﻦ ﺃُﻭﺗُﻮْﺍ ﻧَِﺼﻴﺒ ٗﺃَﻟَۡﻢ ﺗََﺮ ﺇِﻟَﻰ ٱﻟﱠ ﴿
 ﴾۳۲
 
 .)ﺃﻟﻢ ﺗﺮﺇﻟﻰ ﺍﻟﺬﻳﻦ ﺃﻭﺗﻮﺍ( ـ ﺍﻵﻳﺔ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ    
ﺑﻴ�ﺖ ﺍﻟﻤ�ﺪ  �ﺩﺧ�ﻞ ﺭﺳ�ﻮﻝ ﷲ  »: ﻗ�ﺎﻝﺒ�ﺎﺱ ﺍﺑ�ﻦ ﻋ ﻋﻜﺮﻣ�ﺔ ﻋ�ﻦ ﻭﺍﺑ�ﻦ ﺍﻟﻤﻨ�ﺬﺭ ﻋ�ﻦ (715F615)ﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ .881
 _______________
 (451/ 6ﺟﺎﻣﻊ ﺍﻟﺒﻴﺎﻥ )ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ( ) (115)
 ( ﻭﺇﺳﻨﺎﺩﻩ ﺿﻌﻴﻒ ﻟﺠﻬﺎﻟﺔ ﻣﺤﻤﺪ ﺑﻦ ﺃﺑﻲ ﻣﺤﻤﺪ. 90481ﺡ )  9/381ﺍﻟﺒﻴﻬﻘﻲ ﺍﻟﻜﺒﺮﻯ  ( ﺳﻨﻦ1003ﺡ )  3/451ﺳﻨﻦ ﺃﺑﻲ ﺩﺍﻭﺩ  3/291ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ  (215)
 ﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ ﺳﻨﻴﺪ ﺿﻌﻴﻒ ﻣﻊ ﺇﺭﺳﺎﻟﻪ 3/291ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ  (315)
 (992/ 2ﺗﻔﺴﻴﺮ ﺍﻟﺒﺤﺮ ﺍﻟﻤﺤﻴﻂ ـ  ) (415)
 (26ﺃﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ ﻟﻠﻮﺍﺣﺪﻱ )  (515)
 (08ﺍﻟﻮﺟﻴﺰ ﻟﻠﻮﺍﺣﺪﻱ )  (615)
 ( 451/ 1( ﻛﻤﺎ ﺃﺧﺮﺟﻪ ﺍﺑﻦ ﺍﻟﻤﻨﺬﺭ ﻋﻦ ﺍﺑﻦ ﺍﺳﺤﺎﻕ ﻭﻟﻢ ﺃﺭﻩ ﻣﺴﻨﺪﺍ ًﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺍﻟﻤﻨﺬﺭ )226/ 2ﻛﺮ ﺍﺑﻦ ﻋﺒﺎﺱ ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻰ ﺣﺎﺗﻢ ـ  )ﺭﻭﺍﻩ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﻋﻦ ﻋﻜﺮﻣﺔ ﻭﻟﻢ ﻳﺬ (715)  
 (901)
 
ﻋﻠ�ﻰ  :)025F915)ﻭﺍﻟﺤﺎﺭﺙ ﺑﻦ ﺯﻳﺪ (915F815)ﻟﻪ ﺍﻟﻨﻌﻤﺎﻥ ﺑﻦ ﻋﻤﺮﻭﻘﺎﻝ ﻓﻤﺎﻋﺔ ﻣﻦ ﺍﻟﻴﻬﻮﺩ ﻓﺪﻋﺎﻫﻢ ﺇﻟﻰ ﷲ ﻋﻠﻰ ﺟ (815F715)ﺍﺱﺭ
ﻟﻬﻤ�ﺎ ﺭﺳ�ﻮﻝ ﻘ�ﺎﻝ ﻓ،ﻓﺈﻥ ﺇﺑﺮﺍﻫﻴﻢ ﻛ�ﺎﻥ ﻳﻬﻮﺩﻳﺎً : ﻗﺎﻝ «ﻋﻠﻰ ﻣﻠﺔ ﺇﺑﺮﺍﻫﻴﻢ ﻭﺩﻳﻨﻪ  »: ﻗﺎﻝﺃﻱ ﺩﻳﻦ ﺃﻧﺖ ﻳﺎ ﻣﺤﻤﺪ؟ 
ﺃﻟﻢ ﺗﺮ ﺇﻟﻰ ﺍﻟﺬﻳﻦ ﺃﻭﺗﻮﺍ ﻧﺼ�ﻴﺒﺎ ﻣ�ﻦ ﴿ﻓﺄﻧﺰﻝ ﷲ  ،ﻓﺄﺑﻴﺎ ﻋﻠﻴﻪ «ﺑﻴﻨﻨﺎ ﻭﺑﻴﻨﻜﻢ ﻓﻬﻠﻤﺎ ﺇﻟﻰ ﺍﻟﺘﻮﺭﺍﺓ ﻓﻬﻲ  »: �ﷲ 
  « (125F025)﴾ﻳﻔﺘﺮﻭﻥ﴿ﺇﻟﻰ ﻗﻮﻟﻪ  ﴾ﺍﻟﻜﺘﺎﺏ ﻳﺪﻋﻮﻥ
 
 [ﺗﻌﻠﻴﻖ]
 .ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﻫﺬﺍ ﺍﻷﺛﺮ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ. ﻭﻫﺬﺍ ﺍﻟﺴﺒﺐ ﻫﻮ ﺃﺣﺪ ﺃﺭﺑﻌﺔ ﺃﺳﺒﺎﺏ ﺫﻛﺮﻫﺎ ﺍﻟﻌﻠﻤﺎء 
ﺭﺟ�ﺎء ﺃﻥ ،�ﻓﺮﻓﻌﻮﺍ ﺃﻣﺮﻫﻤﺎ ﺇﻟﻰ ﺍﻟﻨﺒ�ﻲ ،ﻓﻜﺮﻫﻮﺍ ﺭﺟﻤﻬﻤﺎ ﻟﺸﺮﻓﻬﻤﺎ،ﻭﺍﻣﺮﺃﺓ ﺯﻧﻴﺎ ﻬﻮﺩ" ﺃﻥ ﺭﺟﻼ ًﻣﻦ ﺍﻟﻴ :ﺃﻧﻬﺎ ﻧﺰﻟﺖ :ﻭﺍﻟﺜﺎﻧﻲ 
ﻓﺠ��ﺎء ﺍﺑ��ﻦ ،ﺑﻴﻨ��ﻲ ﻭﺑﻴ��ﻨﻜﻢ ﺍﻟﺘﻮﺭﺍﺓ: ﻘ��ﺎﻝﻓ.ﻟﻴﺲ ﻋﻠﻴﻨ��ﺎ ﺍﻟ��ﺮﺟﻢ،ﺟ��ْﺮﺕ ﻋﻠﻴﻨ��ﺎ ﻳ��ﺎ ﻣﺤﻤ��ﺪ: ﻘ��ﺎﻟﻮﺍﻓ،ﻓﺤﻜﻢ ﻋﻠﻴﻬ��ﺎ ﺑﺎﻟﺮﺟﻢ،ﻳﻜ��ﻮﻥ ﻋﻨ��ﺪﻩ ﺭﺧﺼ��ﺔ
ﻓ�ﺄﻣﺮ ،ﻓﻘﺮﺃﻫﺎ،ﺛﻢ ﻗﺎﻡ،ﻗ�ﺪ ﺟﺎﻭﺯﻫ�ﺎ :ﺍﺑ�ﻦ ﺳ�ﻼﻡﻘﺎﻝ ﻓ،ﻭﻗﺮﺃ ﻣ�ﺎ ﺑﻌ�ﺪﻫﺎ،ﻭﺿ�ﻊ ﻛﻔ�ﻪ ﻋﻠﻴﻬ�ﺎ،ﻓﻠﻤﺎ ﺃﺗﻰ ﻋﻠﻰ ﺁﻳ�ﺔ ﺍﻟﺮﺟﻢ،ﻓﻘﺮﺃ ﻣﻦ ﺍﻟﺘﻮﺭﺍﺓ،ﺻﻮﺭﻳﺎ
 ﺫﻛﺮﻩ ﺍﺑﻦ ﺍﻟﺠﻮﺯﻱ ﺭﺣﻤﻪ ﷲ ﻋﻦ ﺍﺑﻦ ﻋﺒﺎﺱ..(225F125)ﻓﻨﺰﻟﺖ ﻫﺬﻩ ﺍﻵﻳﺔ.ﻓﻐﻀﺐ ﺍﻟﻴﻬﻮﺩ،ﻓﺮﺟﻤﺎ،ﺑﺎﻟﻴﻬﻮﺩﻳﱢﻴﻦ،�ﺭﺳﻮﻝ ﷲ 
ﺑ�ﻞ ﺇﻟ�ﻰ ﻛﺘ�ﺎﺏ : ﻘ�ﺎﻝﻓ.ﻫﻠ�ﻢ ﻧﺤﺎﻛﻤ�ﻚ ﺇﻟ�ﻰ ﺍﻷﺣﺒ�ﺎﺭ :ﻧﻌﻤ�ﺎﻥ ﺑ�ﻦ ﺃﺑ�ﻲ ﺃﻭﻓ�ﻰ: ﻘﺎﻝﻓ،ﺩﻋﺎ ﺍﻟﻴﻬﻮﺩ ﺇﻟﻰ ﺍﻹﺳ�ﻼﻡ �ﺃﻥ ﺍﻟﻨﺒﻲ  :ﺍﻟﺜﺎﻟﺚ 
 .ﺍﻟﺴﺪﻱﻗﺎﻟﻪ ،ﻓﻨﺰﻟﺖ ﻫﺬﻩ ﺍﻵﻳﺔ،ﺑﻞ ﺇﻟﻰ ﺍﻷﺣﺒﺎﺭ: ﻘﺎﻝﻓ،ﷲ
ﻭﻳﺤﻴﻰ ﺑ�ﻦ ،ﻭﻣﺎﻟﻚ ﺑ�ﻦ ﺗﻔﺴ�ﻴﺮ ﺍﻟﻀ�ﻴﻒ،ﻭﻛﻌﺐ ﺑ�ﻦ ﺃﺳ�ﻴﺪ،ﻛﻌﺐ ﺑﻦ ﺍﻷﺷﺮﻑ :ﻳﻌﻨﻲ ﺍﻟﻴﻬﻮﺩﻗﺎﻝ ﺫﻛﺮﻩ ﻣﻘﺎﺗﻞ ﺑﻦ ﺳﻠﻴﺎﻥ  :ﺍﻟﺮﺍﺑﻊ 
 ﻘ�ﺎﻟﻮﺍﻓ،ﻜﻔ�ﺮﻭﺍ 'ﻭﻻ ﺗ،' ﺃﺳ�ﻠﻤﻮﺍ ﺗﻬﺘ�ﺪﻭﺍ :ﻟﻬ�ﻢﻗ�ﺎﻝ  �ﻭﺫﻟ�ﻚ ﺃﻥ ﺍﻟﻨﺒ�ﻲ ،ﻭﺃﺑﻮ ﻧ�ﺎﻓﻊ ﺑ�ﻦ ﻗﻴﺲ،ﻭﺃﺑﻮ ﻳﺎﺳﺮ ﺑﻦ ﺃﺧﻄ�ﺐ،ﻭﻧﻌﻤﺎﻥ ﺑﻦ ﺍﻭﻓﻰ،ﻋﻤﺮﻭ
' ﻟ�ﻢ ﺗﻜ�ﺬﺑﻮﻥ ﻭﺃﻧ�ﺘﻢ ﺗﻌﻠﻤ�ﻮﻥ ﺃﻥ ﺍﻟ�ﺬﻱ ﺃﻗ�ﻮﻝ  : �ﺍﻟﻨﺒ�ﻲ ﻘﺎﻝ ﻓ،ﻣ�ﺎ ﺃﺭﺳ�ﻞ ﷲ ﻧﺒﻴ�ﺎ ﺑﻌ�ﺪ ﻣﻮﺳ�ﻰ،ﺃﻫ�ﺪﻯ ﻭﺃﺣ�ﻖ ﺑﺎﻟﻬ�ﺪﻯ ﻣﻨﻜﻢ ﻧﺤﻦ : �ﻟﻠﻨﺒﻲ 
 ﴿ :ﻓ�ﺄﻧﺰﻝ ﷲ ﻋﺰﻭﺟ�ﻞ ﻓ�ﻴﻬﻢ،ﻓ�ﺄﺑﻮﺍ ﺫﻟﻚ،ﻓﺈﻧﻲ ﻣﻜﺘﻮﺏ ﻓﻴﻬﺎ ﺃﻧﻲ ﻧﺒﻲ ﻭﺭﺳ�ﻮﻝ '،ﻭﻫﻲ ﺑﻴﻨﻜﻢ،ﻓﺎﺧﺮﺟﻮﺍ ﺍﻟﺘﻮﺭﺍﺓ ﻧﺘﺒﻊ ﻧﺤﻦ ﻭﺃﻧﺘﻢ ﻣﺎ ﻓﻴﻬﺎ،ﺣﻖ
 .(325F225)﴾ ﺇﻟﻰ ﺍﻟﺬﻳﻦ ﺃﻭﺗﻮﺍ ﻧﺼﻴﺒﺎ ﻣﻦ ﺍﻟﻜﺘﺎﺏ  ﺃﻟﻢ ﺗﺮ
 �ﻭﺍﻟﺨﻼﺻ�ﺔ ﺃﻥ ﺍﻟﻨﺒ�ﻲ  .ﻘ�ﺎﻝﻣﻌﻨﻰ ﺍﻵﻳﺔ ﻣﺤﺘﻤﻞ ﻛﻞ ﻫﺬﻩ ﺍﻷﺳﺒﺎﺏ ﺍﻟﻮﺍﺭﺩﺓ ﻋﻠﻰ ﺃﻧﻬﺎ ﺟﻤﻴﻌ�ﺎ ًﻻ ﺗﺨﻠ�ﻮﺍ ﺃﺳ�ﺎﻧﻴﺪﻫﺎ ﻣ�ﻦ ﻣ :ﻗﻠﺖ 
ﻦ ﺯﻧﻴ�ﺎ. ﻠ�ﺬﻳﺍﻟﺍﻟﺼﺤﻴﺢ ﻓﻲ ﻗﺼﺔ ﺍﻟﺮﺟ�ﻞ ﻭﺍﻟﻤ�ﺮﺃﺓ ﺩﻋﺎ ﺍﻟﻴﻬﻮﺩ ﺇﻟﻰ ﺍﻟﺘﺤﺎﻛﻢ ﺇﻟﻰ ﻛﺘﺎﺏ ﷲ ﺗﻌﺎﻟﻰ ﻓﺄﺑﻮﺍ ﻋﻠﻴﻪ ﻭﺃﻋﺮﺿﻮﺍ ﻋﻨﻪ ﻭﻫﺬﺍ ﺛﺎﺑﺖ ﻓﻲ 
 .﴾ﻗﻞ ﻓﺄﺗﻮﺍ ﺑﺎﻟﺘﻮﺭﺍﺓ ﻓﺎﺗﻠﻮﻫﺎ ﺇﻥ ﻛﻨﺘﻢ ﺻﺎﺩﻗﻴﻦ ﴿ﻭﺳﻮﻑ ﻳﺄﺗﻲ ﺣﺪﻳﺜﻬﻤﺎ ﺇﻥ ﺷﺎء ﷲ ﻋﻨﺪ ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ 
 
 [ ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
" ﻭﺳ�ﺄﻟﻮﺍ ،ﺓﻭﺫﻟ�ﻚ ﺃﻧﱠﻬ�ﻢ ﺃﻧﻜ�ﺮﻭﺍ ﺁﻳ�ﺔ ﺍﻟ�ﺮﱠ ﺟﻢ ﻣ�ﻦ ﺍﻟﺘﱠ�ﻮﺭﺍ﴾ﻳﺪﻋﻮﻥ ﺇﻟﻰ ﻛﺘﺎﺏ ﷲ ﻟﻴﺤﻜﻢ ﺑﻴﻨﻬﻢ ﴿ﺍﻟﻴﻬﻮﺩ  :ﻳﻌﻨﻲ﴾ﺃﻟﻢ ﺗﺮ ﺇﻟﻰ ﺍﻟﺬﻳﻦ ﺃﻭﺗﻮﺍ ﻧﺼﻴﺒﺎ ًﻣﻦ ﺍﻟﻜﺘﺎﺏ ﴿
ﺛﻢﱠ ﺃﺗ�ﻮﺍ ﺑ�ﺎﺑﻦ ﺻ�ﻮﺭﻳﺎ ﺍﻷﻋ�ﻮﺭ ﻓﻘ�ﺮﺃ ،ﺑﻴﻨ�ﻲ ﻭﺑﻴ�ﻨﻜﻢ ﺍﻟﺘﱠ�ﻮﺭﺍﺓ: ﻘﺎﻝﻓ،ُﺟ�ْﺮَﺕ ﻳ�ﺎ ﻣﺤﻤ�ﺪ: ﻘ�ﺎﻟﻮﺍﻓﺤﻜﻢ ﺑ�ﺎﻟﺮﱠ ﺟﻢ ﻓ،ﻋ�ﻦ ﺣ�ﺪﱢ ﺍﻟﻤﺤﺼ�ﻨﻴﻦ ﺇﺫﺍ ﺯﻧﻴ�ﺎ �ﺭﺳﻮﻝ ﷲ 
ﻓﻐﻀﺒﺖ ﺍﻟﻴﻬ�ﻮﺩ ﻟ�ﺬﻟﻚ ﻏﻀ�ﺒﺎ ً،ﺍﻟﻴﻬﻮﺩﻭﻋﻠﻰ  �ﻭﻗﺮﺃﻫﺎ ﻋﻠﻰ ﺭﺳﻮﻝ ﷲ ،ﻓﻘﺎﻡ ﺍﺑﻦ ﺳﻼﱠﻡ ﻓﺮﻓﻊ ﻛﻔَﻪ ﻋﻨﻬﺎ،ﻓﻠﻤﱠ ﺎ ﺃﺗﻰ ﻋﻠﻰ ﺁﻳﺔ ﺍﻟﺮﱠ ﺟﻢ ﺳﺘﺮﻫﺎ ﺑﻜﻔﱢﻪ،ﺍﻟﺘﱠﻮﺭﺍﺓ
 .(425F325)﴾ ﻭﻫﻢ ﻣﻌﺮﺿﻮﻥ  ﴿ﺍﻟﻌﻠﻤﺎء ﻭﺍﻟﺮﺅﺳﺎء  :ﻳﻌﻨﻲ﴾ﺛﻢﱠ ﻳﺘﻮﻟﻰ ﻓﺮﻳﻖ ﻣﻨﻬﻢ ﴿.ﻓﺄﻧﺰﻝ ﷲ ﺗﻌﺎﻟﻰ ﻫﺬﻩ ﺍﻵﻳﺔ،ﺷﺪﻳﺪﺍ ًﻭﺍﻧﺼﺮﻓﻮﺍ "
 
َﻣﻦ ﺗََﺸﺎُٓء َﻭﺗُِﺬﻝﱡ َﻣﻦ ﺗََﺸﺎُٓءۖ ﺑِﻴَِﺪَﻙ ٱۡﻟَﺨۡﻴُﺮۖ ﺇِﻧﱠَﻚ ﺗََﺸﺎُٓء َﻭﺗَﻨِﺰُﻉ ٱۡﻟُﻤۡﻠَﻚ ِﻣﻤﱠﻦ ﺗََﺸﺎُٓء َﻭﺗُِﻌﺰﱡ  ﻗُِﻞ ٱﻟﻠﱠﻬُﻢﱠ َﻣٰ ﻠَِﻚ ٱۡﻟُﻤۡﻠِﻚ ﺗُۡﺆﺗِﻲ ٱۡﻟُﻤۡﻠَﻚ َﻣﻦ ﴿
 ﴾ ٦۲ﻗَِﺪﻳٞﺮ  َﻋﻠَٰﻰ ُﻛﻞﱢ َﺷۡﻲء ٖ
 
 .)ﻗﻞ ﺍﻟﻠﻬﻢ ﻣﺎﻟﻚ ﺍﻟﻤﻠﻚ(  ﺍﻵﻳﺔ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ   
ﺳﺄﻝ ﺭﺑﻪ ﺃﻥ ﻳﺠﻌﻞ ﻣﻠﻚ ﺍﻟﺮﻭﻡ ﻭﻓﺎﺭﺱ ﻓ�ﻲ  �ﺫﻛﺮ ﻟﻨﺎ ﺃﻥ ﺭﺳﻮﻝ ﷲ »: ﻗﺎﻝﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﻋﻦ ﻗﺘﺎﺩﺓ  .981
 .« (525F425)ﺍﻵﻳﺔ  ﴾ﺍﻟﻠﻬﻢ ﻣﺎﻟﻚ  ﺍﻟﻤﻠﻚ ﻗﻞ ﴿ :ﻓﺄﻧﺰﻝ ﷲ،ﺃﻣﺘﻪ
 
 [ﺗﻌﻠﻴﻖ] 
ﺩﻋﺎ ﷲ ﺗﻌﺎﻟﻰ ﺃﻥ ﻳﺠﻌﻞ ﻓﻲ ﺃﻣﺘﻪ ﻣﻠﻚ ﻓﺎﺭﺱ  �ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺛﺮﺍ ًﻭﺍﺣﺪﺍ ًﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﻭﻫﻮ ﺃﻥ ﺍﻟﻨﺒﻲ  
 . �ﻭﺍﻟﺮﻭﻡ،ﻭﻗﺪ ﺍﺳﺘﺠﺎﺏ ﷲ ﺩﻋﻮﺗﻪ 
 ﻭﻗﺪ ُﺫﻛﺮ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﺛﻼﺙ ﺃﺳﺒﺎﺏ ﺃﺧﺮ. 
ﻗﺎﻟ�ﺖ  ؟ﻣﻜ�ﺔ ﻭﻭﻋ�ﺪ ﺃﻣﺘ�ﻪ ﻣﻠ�ﻚ ﻓ�ﺎﺭﺱ ﻭﺍﻟ�ﺮﻭﻡ �ﻟﻤ�ﺎ ﺍﻓﺘ�ﺘﺢ ﺭﺳ�ﻮﻝ ﷲ »ﻋﺒ�ﺎﺱ ﻭﺃﻧ�ﺲ ﺑ�ﻦ ﻣﺎﻟ�ﻚ:  ﻓﺄﺧﺮﺝ ﺍﻟﻮﺣﺪﻱ ﻋﻦ ﺍﺑﻦ 
ﻣﻜ�ﺔ ﻭﺍﻟﻤﺪﻳﻨ�ﺔ ﺣﺘ�ﻰ  ﺍﻟﻤﻨﺎﻓﻘﻮﻥ ﻭﺍﻟﻴﻬﻮﺩ: ﻫﻴﻬﺎﺕ ﻫﻴﻬﺎﺕ، ﻣﻦ ﺃﻳﻦ ﻟﻤﺤﻤﺪ ﻣﻠﻚ ﻓﺎﺭﺱ ﻭﺍﻟﺮﻭﻡ ﻫﻢ ﺃﻋ�ﺰ ﻭﺃﻣﻨ�ﻊ ﻣ�ﻦ ﺫﻟ�ﻚ، ﺃﻟ�ﻢ ﻳﻜ�ﻒ ﻣﺤﻤ�ﺪﺍً 
 .«(625F525)ﻓﺄﻧﺰﻝ ﷲ ﺗﻌﺎﻟﻰ ﻫﺬﻩ ﺍﻵﻳﺔ ؟ﻁﻤﻊ ﻓﻲ ﻣﻠﻚ ﻓﺎﺭﺱ ﻭﺍﻟﺮﻭﻡ
ﺍﻟﺜﺎﻟﺚ ﺫﻛﺮﻩ ﺍﻟﻮﺍﺣﺪﻱ ﺭﺣﻤﻪ ﷲ ﻗﺼ�ﺔ ﺣﻔ�ﺮ ﺍﻟﺨﻨ�ﺪﻕ ﻭﻓﻴﻬ�ﺎ ﺳ�ﺒﺐ ﻧ�ﺰﻭﻝ ﻟﻬ�ﺬﻩ ﺍﻵﻳ�ﺔ ﻭﻟ�ﻢ ﻳ�ﺬﻛﺮﻩ ﺍﻹﻣ�ﺎﻡ ﺍﻟﻄﺒ�ﺮﻱ ﻓ�ﻲ ﺍﻟﺴﺒﺐ  
 ﻛﺘﺎﺑﻪ ﻓﺎﻟ ﺃﻋﻠﻢ ﺑﺼﺤﺘﻬﺎ.
 _______________
 ( 143/ 01)]ﺑﻴﺖ ﺍﻟﻤﺪﺭﺍﺱ[: ﺑﻜﺴﺮ ﺍﻟﻤﻴﻢ ﻭﺳﻜﻮﻥ ﺍﻟﺪﺍﻝ ﺍﻟﻤﻬﻤﻠﺔ ﻭﻫﻮ ﺍﻟﺬﻱ ﻳﺪﺭﺱ ﻓﻴﻪ ﻋﺎﻟﻤﻬﻢ ﺍﻟﺘﻮﺭﺍﺓ ﺷﺮﺡ ﺍﻟﻘﺴﻄﻼﻧﻲ  ﺇﺭﺷﺎﺩ ﺍﻟﺴﺎﺭﻱ ﻟﺸﺮﺡ ﺻﺤﻴﺢ ﺍﻟﺒﺨﺎﺭﻱ  (815)
 ﻭﻗﻊ ﻓﻲ ﺭﻭﺍﻳﺔ ﺍﺑﻦ ﺟﺮﻳﺮ ﻧﻌﻴﻢ ﺑﻦ ﻋﻤﺮﻭ ﻣﻜﺎﻥ ﺍﻟﻨﻌﻤﺎﻥ ﺑﻦ ﻋﻤﺮﻭ. (915)
 ﻭﻗﺪ ﻓﻲ ﺭﻭﺍﻳﺔ ﺍﺑﻦ ﺍﻟﻤﻨﺬﺭ ﺗﺴﻤﻴﺘﻪ ﺑﺎﻟﺤﺎﺭﺙ ﺑﻦ ﻳﺰﻳﺪ ﻭﻟﻢ ﺃﻣﻴﺰ ﺗﺮﺟﻤﺘﻪ. (025) 
 ﻭﺇﺳﻨﺎﺩﻩ ﺿﻌﻴﻒ  3/712ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺟﺮﻳﺮ  (125)
 ( 513/ 1ﺯﺍﺩ ﺍﻟﻤﺴﻴﺮ ﻓﻲ ﻋﻠﻢ ﺍﻟﺘﻔﺴﻴﺮ ) (225)
 (361/ 1ﻣﻘﺎﺗﻞ ﺑﻦ ﺳﻠﻴﻤﺎﻥ ) (325)
 (28ﺣﺪﻱ ) ﺍﻟﻮﺟﻴﺰ ﻟﻠﻮﺍ (425)
 ﻣﺮﺳﻞ ﺿﻌﻴﻒ ﺍﻹﺳﻨﺎﺩ. 2/426ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ  (525)
 ( ﻣﻦ ﻏﻴﺮ ﺇﺳﻨﺎﺩ36ﺃﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ ﻟﻠﻮﺍﺣﺪﻱ )  (625)
 (011)
ﻋﻠ�ﻰ  �ﺧﻄ�ﺐ ﺭﺳ�ﻮﻝ ﷲ »: ﻗ�ﺎﻝﺣ�ﺪﺛﻨﻲ ﺃﺑ�ﻲ ﻋ�ﻦ ﺃﺑﻴ�ﻪ : ﻗ�ﺎﻝﻓﺮﻭﻯ ﺍﻟﻮﺍﺣﺪﻱ ﻋﻦ ﻛﺜﻴﺮ ﺑﻦ ﻋﺒﺪ ﷲ ﺑ�ﻦ ﻋﻤ�ﺮﻭ ﺑ�ﻦ ﻋ�ﻮﻑ  
ﻋﻤﺮﻭ ﺑﻦ ﻋﻮﻑ: ﻛﻨﺖ ﺃﻧﺎ ﻭﺳ�ﻠﻤﺎﻥ ﻭﺣﺬﻳﻔ�ﺔ ﻭﺍﻟﻨﻌﻤ�ﺎﻥ ﺑ�ﻦ ﻣﻘ�ﺮﻥ ﺍﻟﻤﺰﻧ�ﻲ ﻗﺎﻝ ﺃﺭﺑﻌﻴﻦ ﺫﺭﺍﻋﺎ  ﺍﻟﺨﻨﺪﻕ ﻳﻮﻡ ﺍﻻﺣﺰﺍﺏ، ﺛﻢ ﻗﻄﻊ ﻟﻜﻞ ﻋﺸﺮﺓ
ﻭﺳﺘﺔ ﻣﻦ ﺍﻻﻧﺼﺎﺭ ﻓﻲ ﺃﺭﺑﻌﻴﻦ ﺫﺭﺍﻋﺎ، ﻓﺤﻔﺮﻧﺎ ﺣﺘﻰ ﺇﺫﺍ ﻛﻨﺎ ﺗﺤﺖ ﺫﻱ ﻧﺎﺏ، ﺃﺧﺮﺝ ﷲ ﻣ�ﻦ ﺑﻄ�ﻦ ﺍﻟﺨﻨ�ﺪﻕ ﺻ�ﺨﺮﺓ ﻣ�ﺮﻭﺓ ﻛﺴ�ﺮﺕ ﺣﺪﻳ�ﺪﻧﺎ 
ﻓﺈﻣﺎ ﺃﻥ ﻧﻌﺪﻝ ﻋﻨﻬﺎ، ﻭﺇﻣﺎ ﺃﻥ ﻳﺄﻣﺮﻧﺎ ﻓﻴﻬﺎ ﺑﺄﻣﺮﻩ، ﻓﺈﻧ�ﺎ ﻻ  ﻓﺄﺧﺒﺮ ﺧﺒﺮ ﻫﺬﻩ ﺍﻟﺼﺨﺮﺓ، �ﻭﺷﻘﺖ ﻋﻠﻴﻨﺎ، ﻓﻘﻠﻨﺎ: ﻳﺎ ﺳﻠﻤﺎﻥ ﺍﺭﻕ ﺇﻟﻰ ﺭﺳﻮﻝ ﷲ 
ﻳﺎ ﺭﺳ�ﻮﻝ ﷲ ﺧﺮﺟ�ﺖ ﺻ�ﺨﺮﺓ ﺑﻴﻀ�ﺎء : ﻘﺎﻝﻭﻫﻮ ﺿﺎﺭﺏ ﻋﻠﻴﻪ ﻗﺒﺔ ﺗﺮﻛﻴﺔ، ﻓ �ﻓﺮﻗﺎ ﺳﻠﻤﺎﻥ ﺇﻟﻰ ﺭﺳﻮﻝ ﷲ : ﻗﺎﻝﻧﺤﺐ ﺃﻥ ﻧﺠﺎﻭﺯ ﺧﻄﻪ، 
ﻓﺈﻧﺎ ﻻ ﻧﺤﺐ ﺃﻥ ﻧﺠﺎﻭﺯ ﺧﻄ�ﻚ، ﻣﺮﻭﺓ ﻣﻦ ﺑﻄﻦ ﺍﻟﺨﻨﺪﻕ ﻓﻜﺴﺮﺕ ﺣﺪﻳﺪﻧﺎ ﻭﺷﻘﺖ ﻋﻠﻴﻨﺎ ﺣﺘﻰ ﻣﺎ ﻳﺤﻴﻚ ﻓﻴﻬﺎ ﻗﻠﻴﻞ ﻭﻻ ﻛﺜﻴﺮ ﻓﻤﺮﻧﺎ ﻓﻴﻬﺎ ﺑﺄﻣﺮ، 
ﺍﻟﻤﻌﻮﻝ ﻣﻦ ﺳﻠﻤﺎﻥ ﻓﻀﺮﺑﻬﺎ ﺿﺮﺑﺔ ﺻﺪﻋﻬﺎ  �ﻣﻊ ﺳﻠﻤﺎﻥ ﺍﻟﺨﻨﺪﻕ ﻭﺍﻟﺘﺴﻌﺔ ﻋﻠﻰ ﺷﻔﺔ ﺍﻟﺨﻨﺪﻕ ﻓﺄﺧﺬ ﺭﺳﻮﻝ ﷲ  �ﻓﻬﺒﻂ ﺭﺳﻮﻝ ﷲ : ﻗﺎﻝ
ﺗﻜﺒﻴ�ﺮ ﻓ�ﺘﺢ، ﻓﻜﺒ�ﺮ  �ﻓ�ﻲ ﺟﻮﻓ�ﻪ ﺑﻴ�ﺖ ﻣﻈﻠ�ﻢ، ﻭﻛﺒ�ﺮ ﺭﺳ�ﻮﻝ ﷲ  ﻭﺑﺮﻕ ﻣﻨﻬﺎ ﺑﺮﻕ ﺃﺿﺎء ﻣﺎ ﺑﻴﻦ ﻻﺑﺘﻴﻬﺎ، ﻳﻌﻨﻲ ﺍﻟﻤﺪﻳﻨﺔ ﺣﺘﻰ ﻛﺄﻥ ﻣﺼﺒﺎﺣﺎً 
ﻓﻜﺴﺮﻫﺎ ﻭﺑﺮﻕ ﻣﻨﻬﺎ ﺑﺮﻕ ﺃﺿ�ﺎء ﻣ�ﺎﺑﻴﻦ ﻻﺑﺘﻴﻬ�ﺎ ﺣﺘ�ﻰ ﻛ�ﺄﻥ ﻣﺼ�ﺒﺎﺣﺎ ﻓ�ﻲ ﺟ�ﻮﻑ ﺑﻴ�ﺖ ﻣﻈﻠ�ﻢ، ﻭﻛﺒ�ﺮ  �ﺴﻠﻤﻮﻥ، ﺛﻢ ﺿﺮﺑﻬﺎ ﺭﺳﻮﻝ ﷲ ﺍﻟﻤ
ﻓﻜﺴ�ﺮﻫﺎ، ﻭﺑ�ﺮﻕ ﻣﻨﻬ�ﺎ ﺑ�ﺮﻕ ﺃﺿ�ﺎء ﻣ�ﺎﺑﻴﻦ ﻻﺑﺘﻴﻬ�ﺎ، ﺣﺘ�ﻰ ﻛ�ﺄﻥ  �ﺗﻜﺒﻴ�ﺮ ﻓ�ﺘﺢ ﻭﻛﺒ�ﺮ ﺍﻟﻤﺴ�ﻠﻤﻮﻥ، ﺛ�ﻢ ﺿ�ﺮﺑﻬﺎ ﺭﺳ�ﻮﻝ ﷲ  �ﺭﺳ�ﻮﻝ ﷲ 
ﺳ�ﻠﻤﺎﻥ: ﺑ�ﺄﺑﻲ ﺃﻧ�ﺖ ﻭﺃﻣ�ﻲ ﻘﺎﻝ ﺒﻴﺮ ﻓﺘﺢ ﻭﻛﺒﺮ ﺍﻟﻤﺴﻠﻤﻮﻥ، ﻭﺃﺧﺬ ﻳﺪ ﺳﻠﻤﺎﻥ ﻭﺭﻗﻰ، ﻓﺗﻜ �ﻣﺼﺒﺎﺣﺎ ﻓﻲ ﺟﻮﻑ ﺑﻴﺖ ﻣﻈﻠﻢ، ﻭﻛﺒﺮ ﺭﺳﻮﻝ ﷲ 
ﻧﻌ�ﻢ ﻳ�ﺎ ﺭﺳ�ﻮﻝ ﷲ، : ﻗ�ﺎﻟﻮﺍﺭﺃﻳﺘﻢ ﻣﺎ ﻳﻘ�ﻮﻝ ﺳ�ﻠﻤﺎﻥ، : ﻘﺎﻝﺇﻟﻰ ﺍﻟﻘﻮﻡ ﻓ �ﻳﺎ ﺭﺳﻮﻝ ﷲ ﻟﻘﺪ ﺭﺃﻳﺖ ﺷﻴﺌﺎ ﻣﺎ ﺭﺃﻳﺖ ﻣﺜﻠﻪ ﻗﻂ، ﻓﺎﻟﺘﻔﺖ ﺭﺳﻮﻝ ﷲ 
ﺮﺓ ﻭﻣﺪﺍﺋﻦ ﻛﺴﺮﻯ ﻛﺄﻧﻬﺎ ﺃﻧﻴﺎﺏ ﺍﻟﻜﻼﺏ، ﻭﺃﺧﺒﺮﻧﻲ ﺟﺒﺮﻳﻞ ﺿﺮﺑﺖ ﺿﺮﺑﺘﻲ ﺍﻻﻭﻟﻰ ﻓﺒﺮﻕ ﺍﻟﺬﻱ ﺭﺃﻳﺘﻢ ﺃﺿﺎءﺕ ﻟﻲ ﻣﻨﻬﺎ ﻗﺼﻮﺭ ﺍﻟﺤﻴ: ﻗﺎﻝ
ﻋﻠﻴﻪ ﺍﻟﺴﻼﻡ ﺃﻥ ﺃﻣﺘﻲ ﻅﺎﻫﺮﺓ ﻋﻠﻴﻬﺎ، ﺛﻢ ﺿﺮﺑﺖ ﺿﺮﺑﺘﻲ ﺍﻟﺜﺎﻧﻴﺔ ﻓﺒﺮﻕ ﺍﻟﺬﻱ ﺭﺃﻳﺘﻢ، ﺃﺿﺎءﺕ ﻟﻲ ﻣﻨﻬﺎ ﺍﻟﻘﺼ�ﻮﺭ ﺍﻟﺤﻤ�ﺮ ﻣ�ﻦ ﺃﺭﺽ ﺍﻟ�ﺮﻭﻡ 
ﻟ�ﺬﻱ ﺭﺃﻳ�ﺘﻢ ﺃﺿ�ﺎءﺕ ﻟ�ﻲ ﻛﺄﻧﻬﺎ ﺃﻧﻴﺎﺏ ﺍﻟﻜﻼﺏ، ﻭﺃﺧﺒﺮﻧﻲ ﺟﺒﺮﻳﻞ ﻋﻠﻴﻪ ﺍﻟﺴﻼﻡ ﺃﻥ ﺃﻣﺘﻲ ﻅﺎﻫﺮﺓ ﻋﻠﻴﻬﺎ، ﺛﻢ ﺿﺮﺑﺖ ﺿﺮﺑﺘﻲ ﺍﻟﺜﺎﻟﺜ�ﺔ ﻓﺒ�ﺮﻕ ﺍ
: ﻗ�ﺎﻟﻮﺍﻣﻨﻬﺎ ﻗﺼﻮﺭ ﺻﻨﻌﺎء ﻛﺄﻧﻬﺎ ﺃﻧﻴﺎﺏ ﺍﻟﻜﻼﺏ. ﻭﺃﺧﺒﺮﻧﻲ ﺟﺒﺮﻳﻞ ﻋﻠﻴﻪ ﺍﻟﺴﻼﻡ ﺃﻥ ﺃﻣﺘﻲ ﻅﺎﻫﺮﺓ ﻋﻠﻴﻬﺎ، ﻓﺄﺑﺸ�ﺮﻭﺍ، ﻓﺎﺳﺘﺒﺸ�ﺮ ﺍﻟﻤﺴ�ﻠﻤﻮﻥ ﻭ
ﺍﻟﻤﻨﺎﻓﻘﻮﻥ: ﺃﻻ ﺗﻌﺠﺒﻮﻥ ﻳﻤﻨ�ﻴﻜﻢ ﻭﻳﻌ�ﺪﻛﻢ ﺍﻟﺒﺎﻁ�ﻞ، ﻭﻳﺨﺒ�ﺮﻛﻢ ﺃﻧ�ﻪ ﻳﺒﺼ�ﺮ ﻣ�ﻦ ﻳﺜ�ﺮﺏ ﻘﺎﻝ ﺍﻟﺤﻤﺪ ﻟ ﻣﻮﻋﺪ ﺻﺪﻕ ﻭﻋﺪﻧﺎ ﺍﻟﻨﺼﺮ ﺑﻌﺪ ﺍﻟﺤﻔﺮ، ﻓ
 -ﻓﻨ�ﺰﻝ ﺍﻟﻘ�ﺮﺁﻥ : ﻗﺎﻝ ؟ﺍﻟﺤﻴﺮﺓ ﻭﻣﺪﺍﺋﻦ ﻛﺴﺮﻯ ﻭﺃﻧﻬﺎ ﺗﻔﺘﺢ ﻟﻜﻢ، ﻭﺃﻧﺘﻢ ﺇﻧﻤﺎ ﺗﺤﻔﺮﻭﻥ ﺍﻟﺨﻨﺪﻕ ﻣﻦ ﺍﻟﻔﺮﻕ، ﻭﻻ ﺗﺴﺘﻄﻴﻌﻮﻥ ﺃﻥ ﺗﺒﺮﺯﻭﺍ ﻗﺼﻮﺭ
ﻗ�ﻞ ﺍﻟﻠﻬ�ﻢ  -ﻭﺃﻧ�ﺰﻝ ﷲ ﺗﻌ�ﺎﻟﻰ ﻓ�ﻲ ﻫ�ﺬﻩ ﺍﻟﻘﺼ�ﺔ ﻗﻮﻟ�ﻪ  -ﻭﺇﺫ ﻳﻘﻮﻝ ﺍﻟﻤﻨﺎﻓﻘﻮﻥ ﻭﺍﻟﺬﻳﻦ ﻓﻲ ﻗﻠﻮﺑﻬﻢ ﻣﺮﺽ ﻣ�ﺎ ﻭﻋ�ﺪﻧﺎ ﷲ ﻭﺭﺳ�ﻮﻟﻪ ﺇﻻ ﻏ�ﺮﻭﺭﺍ 
 .«(725F625)ﺍﻵﻳﺔ -ﻣﺎﻟﻚ ﺍﻟﻤﻠﻚ 
ﺛﻢ ،ﺩﻋ�ﺎ ﺭﺑ�ﻪ ﺃﻭﻻً ﺃﻥ ﻳﺠﻌ�ﻞ ﻟ�ﻪ ﻣﻠ�ﻚ ﻓ�ﺎﺭﺱ ﻭﺍﻟ�ﺮﻭﻡ �ﻓ�ﺈﻥ ﺍﻟﻨﺒ�ﻲ .ﻭﻋﻠﻰ ﻓﺮﺽ ﺻﺤﺔ ﻭﻻ ﺗﻨ�ﺎﻓﻲ ﺑ�ﻴﻦ ﻫ�ﺬﻩ ﺍﻷﺳ�ﺒﺎﺏ :ﻗﻠﺖ 
 ﺃﺧﺒﺮﻩ ﷲ ﺗﻌﺎﻟﻰ ﺑﺎﺳﺘﺠﺎﺑﺘﻪ ﺩﻋﺎﺋﻪ ﻓﻮﻋﺪ ﺃﻣﺘﻪ ﺑﻤﺎ ﺃﺧﺒﺮﻩ ﷲ ﺗﻌﺎﻟﻰ ﺑﻪ.
ﻨﻘﻞ ﺍﻟﻨﺒﻮﺓ ﻣﻦ ﺑﻨ�ﻲ ﺍﺳ�ﺮﺍﺋﻴﻞ ﺇﻟ�ﻰ ﻭﷲ ﻻ ﻧﻄﻴﻊ ﺭﺟﻼً ﺟﺎء ﻳ: ﻗﺎﻟﻮﺍﺃﻥ ﺍﻟﻴﻬﻮﺩ : ﻗﺎﻝ.ﺫﻛﺮﻩ ﺍﻹﻣﺎﻡ ﺍﺑﻦ ﺍﻟﺠﻮﺯﻱ :ﻭﺍﻟﺴﺒﺐ ﺍﻟﺜﺎﻟﺚ 
 . (825F725)ﺃﺑﻮ ﺳﻠﻴﻤﺎﻥ ﺍﻟﺪﻣﺸﻘﻲ ﻗﺎﻟﻪ ،ﻓﻨﺰﻟﺖ ﻫﺬﻩ ﺍﻵﻳﺔ،ﻏﻴﺮﻫﻢ
 ﻻ ﺗﻌﺎﺭﺽ ﺑﻴﻦ ﻫﺬﻩ ﺍﻷﺳﺒﺎﺏ ﻻﺣﺘﻤﺎﻝ ﺗﻌﺪﺩ ﺳﺒﺐ ﺍﻟﻨﺰﻭﻝ ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ. :ﻗﻠﺖ 
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
 .ﻳﺎ ﷲ ﻳﺎ ﻣﺎﻟﻚ ﻛﻞ ﺷﻲء :ﺃﻯ ﻗﻞ ﴾ﻗﻞ ﺍﻟﻠﻬﻢ ﻣﺎﻟﻚ ﺍﻟﻤﻠﻚ  ﴿ 
 .ﻭﺗﺨﻠﻊ ﺍﻟﻤﻠﻚ ﻣﻤﻦ ﺗﺸﺎء،ﺗﻬﺐ ﺍﻟﻤﻠﻚ ﻟﻤﻦ ﺗﺸﺎء،ﺃﻯ ﺍﻧﺖ ﺍﻟﻤﺘﺼﺮﻑ ﻓﻲ ﺍﻻﻛﻮﺍﻥ ﴾ﺰﻉ ﺍﻟﻤﻠﻚ ﻣﻤﻦ ﺗﺸﺎء ﺗﺆﺗﻲ ﺍﻟﻤﻠﻚ ﻣﻦ ﺗﺸﺎء ﻭﺗﻨ ﴿
 .ﺃﻯ ﺗﻌﻄﻲ ﺍﻟﻌﺰﺓ ﻟﻤﻦ ﺗﺸﺎء ﻭﺍﻟﺬﻟﺔ ﻟﻤﻦ ﺗﺸﺎء ﴾ﻭﺗﻌﺰ ﻣﻦ ﺗﺸﺎء ﻭﺗﺬﻝ ﻣﻦ ﺗﺸﺎء  ﴿
 ﻭﺍﻧﺖ ﻋﻠﻰ ﻛﻞ ﺷﻲء ﻗﺪﻳﺮ،ﺃﻯ ﺑﻴﺪﻙ ﻭﺣﺪﻙ ﺧﺰﺍﺋﻦ ﻛﻞ ﺧﻴﺮ ﴾ﺑﻴﺪﻙ ﺍﻟﺨﻴﺮ ﺍﻧﻚ ﻋﻠﻰ ﻛﻞ ﺷﻲء ﻗﺪﻳﺮ  ﴿
ﻓﺘﺰﻳ�ﺪ ﻓ�ﻲ ﻫ�ﺬﺍ ﻭﺗ�ﻨﻘﺺ ﻓ�ﻰ ﺫﺍﻙ ،ﺃﻯ ﺗﺪﺧﻞ ﺍﻟﻠﻴﻞ ﻓﻲ ﺍﻟﻨﻬﺎﺭ ﻛﻤﺎ ﺗﺪﺧﻞ ﺍﻟﻨﻬ�ﺎﺭ ﻓ�ﻲ ﺍﻟﻠﻴﻞ ﴾ﻟﻨﻬﺎﺭ ﻭﺗﻮﻟﻭ ﺍﻟﻨﻬﺎﺭ ﻓﻲ ﺍﻟﻠﻴﻞ ﺗﻮﻟﻭ ﺍﻟﻠﻴﻞ ﻓﻲ ﺍ ﴿
 .ﻭﻫﻜﺬﺍ ﺗﺘﺒﺪﻝ ﻓﺼﻮﻝ ﺍﻟﺴﻨﺔ ﺷﺘﺎء ﻭﺻﻴﻔﺎ،ﻭﺍﻟﻌﻜﺲ
ﻦ ﻭﺍﻟﻨﺨﻠ�ﺔ ﻣ�ﻦ ﺍﻟﻨ�ﻮﺍﺓ ﻭﺍﻟﻨ�ﻮﺍﺓ ﻣ�،ﻭﺍﻟﺤﺐ ﻣﻦ ﺍﻟﺰﺭﻉ،ﻱ ﺗﺨﺮﺝ ﺍﻟﺰﺭﻉ ﻣﻦ ﺍﻟﺤﺐﺃ ﴾ﻣﻦ ﺍﻟﻤﻴﺖ ﻭﺗﺨﺮﺝ ﺍﻟﻤﻴﺖ ﻣﻦ ﺍﻟﺤﻲ ﻭﺗﺨﺮﺝ ﺍﻟﺤﻲ  ﴿ 
 :ﺍﻟﻄﺒ�ﺮﻱﻗ�ﺎﻝ ﻭ،ﺍﺑ�ﻦ ﻛﺜﻴﺮﻗ�ﺎﻝ ﻫﻜ�ﺬﺍ ،ﻭﺍﻟﻜ�ﺎﻓﺮ ﻣ�ﻦ ﺍﻟﻤﺆﻣﻦ،ﻭﺍﻟﻤﺆﻣﻦ ﻣ�ﻦ ﺍﻟﻜﺎﻓﺮ،ﻭﺍﻟﺪﺟﺎﺟ�ﺔ ﻣ�ﻦ ﺍﻟﺒﻴﻀ�ﺔ،ﻭﺍﻟﺒﻴﻀ�ﺔ ﻣ�ﻦ ﺍﻟﺪﺟﺎﺟﺔ،ﺍﻟﻨﺨﻠﺔ
 ﻣﻦ ﺍﻻﻧﺴﺎﻥ ﺍﻟﺤﻲ ﻭﺍﻟﺒﻬﺎﺋﻢ ﺍﻻﺣﻴﺎء.،ﻭﻳﺨﺮﺝ ﺍﻟﻨﻄﻔﺔ ﺍﻟﻤﻴﺘﺔ،ﻣﻦ ﺍﻟﻨﻄﻒ ﺍﻟﻤﻴﺘﺔ،)ﻳﺨﺮﺝ ﺍﻻﻧﺴﺎﻥ ﺍﻟﺤﻰ ﻭﺍﻻﻧﻌﺎﻡ ﻭﺍﻟﺒﻬﺎﺋﻢ
 .(925F825)ﻣﻦ ﺗﺸﺎء ﻋﻄﺎء ﻭﺍﺳﻌﺎ ﺑﻼ ﻋﺪ ﻭﻻ ﺗﻀﻴﻴﻖﺃﻯ ﺗﻌﻄﻲ ﴾ﻭﺗﺮﺯﻕ ﻣﻦ ﺗﺸﺎء ﺑﻐﻴﺮ ﺣﺴﺎﺏ ﴿ 
 
ﻟِﻴَﺎَٓء ِﻣﻦ ُﺩﻭِﻥ ٱۡﻟُﻤۡﺆِﻣﻨِﻴَﻦۖ َﻭَﻣﻦ ﻳَۡﻔَﻌۡﻞ َﺫٰ ﻟَِﻚ ﻓَﻠَۡﻴَﺲ ِﻣَﻦ ٱﻟﱠ  ِﻓِﻲ َﺷۡﻲٍء ﺇِﻻﱠ ٓ ﺃَﻥ ﺗَﺘﱠﻘُﻮْﺍ ِﻣۡﻨﻬُۡﻢ ﺃﻭ ۡﻻﱠ ﻳَﺘﱠِﺨِﺬ ٱۡﻟُﻤۡﺆِﻣﻨُﻮَﻥ ٱۡﻟَﻜٰ ﻔِِﺮﻳَﻦ  ﴿
 ﴾۸۲َﻭﺇِﻟَﻰ ٱﻟﱠ  ِٱۡﻟَﻤِﺼﻴُﺮ  ﻟﱠ  ُﻧَۡﻔَﺴﻪُ ۥَۗﻭﻳَُﺤﺬﱢ ُﺭُﻛُﻢ ٱ ﺗُﻘَٰٮﺔ ٗۗ
 
 .)ﻻ ﻳﺘﺨﺬ( ﺍﻵﻳﺔ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ 
ﻛﺎﻥ ﺍﻟﺤﺠ�ﺎﺝ ﺑ�ﻦ ﻋﻤ�ﺮﻭ ﺣﻠﻴ�ﻒ ﻛﻌ�ﺐ  »: ﻗﺎﻝﻋﻜﺮﻣﺔ ﻋﻦ ﺍﺑﻦ ﻋﺒﺎﺱ  ﺃﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮ ﻣﻦ ﻁﺮﻳﻖ ﺳﻌﻴﺪ  .091
ﻘ�ﺎﻝ ﻓ،ﺩﻳﻨﻬﻢ ﺑﻨﻔ�ﺮ ﻣ�ﻦ ﺍﻷﻧﺼ�ﺎﺭ ﻟﻴﻔﺘﻨ�ﻮﻫﻢ ﻋ�ﻦ (035F925)ﺑﻄﻨ�ﻮﺍ ﻭﻗ�ﻴﺲ ﺑ�ﻦ ﺯﻳ�ﺪ ﻗ�ﺪ ﺑﻦ ﺍﻷﺷﺮﻑ ﻭﺍﺑﻦ ﺃﺑﻲ ﺍﻟﺤﻘﻴ�ﻖ
ﺍﻟﻨﻔ�ﺮ: ﺍﺟﺘﻨﺒ�ﻮﺍ ﻫ�ﺆﻻء ﺍﻟﻨﻔ�ﺮ ﻣ�ﻦ ﻳﻬ�ﻮﺩ  ﻭﻟﺌ�ﻚﷲ  ﺑ�ﻦ ﺟﺒﻴ�ﺮ ﻭﺳ�ﻌﺪ ﺑ�ﻦ ﺣﺜﻤ�ﺔ ﻷ ﺭﻓﺎﻋ�ﺔ ﺑ�ﻦ ﺍﻟﻤﻨ�ﺬﺭ ﻭﻋﺒ�ﺪ
ﻭﷲ  ﻋﻠﻰ ﴿ﺇﻟﻰ ﻗﻮﻟﻪ  ﴾ﻻ ﻳﺘﺨﺬ ﺍﻟﻤﺆﻣﻨﻮﻥ﴿ :ﻭﺍﺣﺬﺭﻭﺍ ﻣﺒﺎﻁﻨﺘﻬﻢ ﻻ ﻳﻔﺘﻨﻮﻛﻢ ﻋﻦ ﺩﻳﻨﻜﻢ، ﻓﺄﺑﻮﺍ ﻓﺄﻧﺰﻝ ﷲ ﻓﻴﻬﻢ
 .«(135F035)﴾ﻛﻞ ﺷﻲء ﻗﺪﻳﺮ
 
 _______________
 (56ﺃﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ ﻟﻠﻮﺍﺣﺪﻱ )  (725)
 (813/ 1ﺯﺍﺩ ﺍﻟﻤﺴﻴﺮ ﻓﻲ ﻋﻠﻢ ﺍﻟﺘﻔﺴﻴﺮ ) (825)
 (421/ 1ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ ) (925)
 ﻳﻌﻨﻰ: ﺍﺗﺨﺬﻭﻫﻢ ﺑﻄﺎﻧﺔ ﻳﻮﺍﻟﻮﻧﻬﻢ ﻭﻳﻨﺼﺮﻭﻧﻬﻢ. (035)
 (،ﺿﻌﻴﻒ. ﻓﻴﻪ ﺍﺑﻦ ﺣﻤﻴﺪ ﻭﻣﺤﻤﺪ ﺑﻦ ﺃﺑﻲ ﻣﺤﻤﺪ ﺗﻘﺪﻣﺖ ﺗﺮﺟﻤﺘﻬﻤﺎ 926/ 2ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻰ ﺣﺎﺗﻢ ـ  )  3/822ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ  (135)
 (111)
 
 [ﺗﻌﻠﻴﻖ]
 ﻫﻮ ﺃﺛﺮ ﺿﻌﻴﻒ ﺍﻹﺳﻨﺎﺩ.ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺛﺮﺍ ًﻭﺍﺣﺪﺍ ًﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﻭ 
 .ﻭﻗﺪ ﻭﺭﺩﺕ ﺛﻼﺛﺔ ﺃﺳﺒﺎﺏ ﺃﺧﺮﻯ ﻓﻴﻬﺎ ﻏﻴﺮ ﻣﺎ ﺫﻛﺮﻩ ﺍﻟﻤﺆﻟﻒ
ﺇﻥ ﻣﻌ�ﻲ  :ﻳ�ﺎ ﻧﺒ�ﻲ ّﷲ ﻗ�ﺎﻝ ﻓﻔﻲ ﻳ�ﻮﻡ ﺍﻷﺣ�ﺰﺍﺏ ،ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﻋﺒﺎﺩﺓ ﺑﻦ ﺍﻟﺼﺎﻣﺖ ﻭﻛﺎﻥ ﻟﻪ ﺣﻠﻔﺎء ﻣ�ﻦ ﺍﻟﻴﻬ�ﻮﺩ :ﻓﺮﻭﻱ ﺍﻟﺮﺍﺯﻱ 
 .(235F135)ﻓﻨﺰﻟﺖ ﻫﺬﻩ ﺍﻵﻳﺔ.ﺧﻤﺴﻤﺎﺋﺔ ﻣﻦ ﺍﻟﻴﻬﻮﺩ ﻭﻗﺪ ﺭﺃﻳﺖ ﺃﻥ ﻳﺨﺮﺟﻮﺍ ﻣﻌﻲ
 ﻨﺎﺩ ﻫﺬﻩ ﺍﻟﻘﺼﺔ ﻭﻛﺬﻟﻚ ﻓﺈﻥ ﺳﻮﺭﺓ ﺍﻷﺣﺰﺍﺏ ﻣﺘﺄﺧﺮﺓ ﺍﻟﻨﺰﻭﻝ ﻋﻦ ﺳﻮﺭﺓ ﺁﻝ ﻋﻤﺮﺍﻥ.ﻗﻠﺖ: ﻟﻢ ﺃﺟﺪ ﺇﺳ 
ﻭﻳﺄﺗﻮﻧﻬﻢ ،ﻛﺎﻧﻮﺍ ﻳﺘﻮﻟ�ﻮﻥ ﺍﻟﻴﻬ�ﻮﺩ ﻭﺍﻟﻤﺸ�ﺮﻛﻴﻦ،ﻧﺰﻟﺖ ﻓ�ﻲ ﺍﻟﻤﻨ�ﺎﻓﻘﻴﻦ ﻋﺒ�ﺪ ﷲ ﺑ�ﻦ ﺃُﺑ�ّﻲ ﻭﺃﺻ�ﺤﺎﺑﻪ :ﻋﻦ ﺍﻟﻜﻠﺒﻲ:ﻭﺃﺧﺮﺝ ﺍﻟﻮﺍﺣﺪﻱ 
 . (335F235)ﻭﻧﻬﻰ ﺍﻟﻤﺆﻣﻨﻴﻦ ﻋﻦ ﻓﻌﻠﻬﻢ،ﻳﺔﻓﺄﻧﺰﻝ ﷲ ﺗﻌﺎﻟﻰ ﻫﺬﻩ ﺍﻵ � -ﻭﻳﺮﺟﻮﻥ ﺃﻥ ﻳﻜﻮﻥ ﻟﻬﻢ ﺍﻟﻈﻔﺮ َﻋﻠَﻰ َﺭُﺳﻮﻝ ﷲ،ﺑﺎﻷﺧﺒﺎﺭ
 ﻭﺍﻟﻜﻠﺒﻲ ﻏﻴﺮ ﺛﻘﺔ ﻓﻲ ﺍﻟﺤﺪﻳﺚ ﺑﺎﻹﺿﺎﻓﺔ ﺇﻟﻰ ﺍﻧﻘﻄﺎﻋﺔ..ﻗﻠﺖ: ﺳﺎﻕ ﺍﻟﻮﺍﺣﺪﻱ ﺭﺣﻤﻪ ﷲ ﻫﺬﺍ ﺍﻷﺛﺮ ﻋﻦ ﺍﻟﻜﻠﺒﻲ 
ﻓﻨﻬﺎﻫﻢ ﷲ ﻋﺰﻭﺟ�ﻞ ،ﻛ�ﺎﻧﻮﺍ ﻳﻈﻬ�ﺮﻭﻥ ﺍﻟﻤ�ﻮﺩﺓ ﻟﻜﻔ�ﺎﺭ ﻣﻜ�ﺔ،ﻭﺃﺧﺮﺝ ﻣﻘﺎﺗﻞ ﺑﻦ ﺳﻠﻴﻤﺎﻥ: ﻧﺰﻟﺖ ﻓﻲ ﺣﺎﻁﺐ ﺑﻦ ﺃﺑﻲ ﺑﻠﺘﻌ�ﺔ ﻭﻏﻴﺮﻩ 
 .(435F335)ﻋﻦ ﺫﻟﻚ
 ﺛﺮ ﻣﺮﺳﻞ.ﻭﻫﺬﺍ ﺍﻷ :ﻗﻠﺖ
ﻭﻋﻠﻰ ﻓ�ﺮﺽ ﺻ�ﺤﺘﻬﺎ ﻓﺎﻵﻳ�ﺔ ،ﻭﻛﻠﻬ�ﺎ ﻛﻤ�ﺎ ﺗ�ﺮﻯ ﻻ ﻳﺼ�ﺢ ﻣﻨﻬ�ﺎ ﺷ�ﻲء .ﻓﺘﺤﺼﻞ ﻟﻨﺎ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫ�ﺬﻩ ﺍﻵﻳ�ﺔ ﺃﺭﺑﻌ�ﺔ ﺃﺳ�ﺒﺎﺏ 
 ﻓﻼ ﻳﺠﻮﺯ ﺃﻥ ﻳﺘﺨﺬ ﺍﻟﻤﺆﻣﻨﻮﻥ ﺍﻟﻜﺎﻓﺮﻳﻦ ﺃﻭﻟﻴﺎء ﻳﻨﺎﺻﺮﻭﻧﻬﻢ ﻭﻳﺤﺒﻮﻧﻬﻢ ﻣﻦ ﺩﻭﻥ ﺍﻟﻤﺆﻣﻨﻴﻦ.،ﻣﻌﻨﺎﻫﺎ ﻋﺎﻡ
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ] 
ﻓﻤﻦ ﻏﻴﺮ ﺍﻟﻤﻌﻘﻮﻝ ﺃﻥ ﻳﺠﻤ�ﻊ ﺍﻻﻧﺴ�ﺎﻥ ،ﺃﻯ ﻻ ﺗﻮﺍﻟﻮﺍ ﺍﻋﺪﺍء ﷲ ﻭﺗﺘﺮﻛﻮﺍ ﺍﻭﻟﻴﺎءﻩ ﴾ﺩﻭﻥ ﺍﻟﻤﺆﻣﻨﻴﻦ ﻻ ﻳﺘﺨﺪ ﺍﻟﻤﺆﻣﻨﻮﻥ ﺍﻟﻜﺎﻓﺮﻳﻦ ﺍﻭﻟﻴﺎء ﻣﻦ ﴿ 
ﻏﻴ�ﺮ ﺫﻟ�ﻚ ﻣ�ﻦ ﺍﻻﺳ�ﺒﺎﺏ ﺍﻟﺘ�ﻲ  ﺃﻭ،ﺻ�ﺪﺍﻗﺔ ﺃﻭﻧﻬ�ﻮﺍ ﺍﻥ ﻳﻮﺍﻟ�ﻮﺍ ﺍﻟﻜ�ﺎﻓﺮﻳﻦ ﻟﻘﺮﺍﺑ�ﺔ ﺑﻴ�ﻨﻬﻢ  :ﺍﻟﺰﻣﺨﺸ�ﺮﻱﻗﺎﻝ ،ﺑﻴﻦ ﻣﺤﺒﺔ ﷲ ﻭﺑﻴﻦ ﻣﺤﺒﺔ ﺍﻋﺪﺍﺋﻪ
 .ﻳﺘﺼﺎﺩﻕ ﺑﻬﺎ ﻭﻳﺘﻌﺎﺷﺮ
 ﺃﻯ ﻣﻦ ﻳﻮﺍﻝ ﺍﻟﻜﻔﺮﺓ ﻓﻠﻴﺲ ﻣﻦ ﺩﻳﻦ ﷲ ﻓﻲ ﺷﻲء. ﴾ﺷﻲء ﻭﻣﻦ ﻳﻔﻌﻞ ﺫﻟﻚ ﻓﻠﻴﺲ ﻣﻦ ﷲ ﻓﻲ  ﴿
ﻻﻧﻪ ﻣﻦ ﻧ�ﻮﻉ ،ﻓﺎﻅﻬﺮﻭﺍ ﻣﻮﺍﻻﺗﻬﻢ ﺑﺎﻟﻠﺴﺎﻥ ﺩﻭﻥ ﺍﻟﻘﻠﺐ،ﺗﺨﺎﻓﻮﺍ ﺃﺫﺍﻫﻢ ﻭﺷﺮﻫﻢ ﺃﻭﺃﻯ ﺍﻻ ﺍﻥ ﺗﺨﺎﻓﻮﺍ ﻣﻨﻬﻢ ﻣﺤﺬﻭﺭﺍ  ﴾ﺍﻻ ﺍﻥ ﺗﺘﻘﻮﺍ ﻣﻨﻬﻢ ﺗﻘﺎﺓ  ﴿
 .ﻣﺪﺍﺭﺍﺓ ﺍﻟﺴﻔﻬﺎء ﻛﻤﺎ ﻓﻲ ﺍﻟﺤﺪﻳﺚ ﺍﻟﺸﺮﻳﻒ " ﺍﻧﺎ ﻟﻨﺒﺶ ﻓﻲ ﻭﺟﻮﻩ ﺃﻗﻮﺍﻡ ﻭﻗﻠﻮﺑﻨﺎ ﺗﻠﻌﻨﻬﻢ "
 ﺃﻯ ﻳﺨﻮﻓﻜﻢ ﷲ ﻋﻘﺎﺑﻪ ﺍﻟﺼﺎﺩﺭ ﻣﻨﻪ ﺗﻌﺎﻟﻰ. ﴾ﻳﺤﺬﺭﻛﻢ ﷲ ﻧﻔﺴﻪ ﻭ ﴿
 .(535F435)ﺃﻯ ﺍﻟﻤﻨﻘﻠﺐ ﻭﺍﻟﻤﺮﺟﻊ ﻓﻴﺠﺎﺯﻱ ﻛﻞ ﻋﺎﻣﻞ ﺑﻌﻤﻠﻪ ﴾ﻭﺍﻟﻰ ﷲ ﺍﻟﻤﺼﻴﺮ  ﴿
 
 
 
   ﴾ ۱۳ ﺭﱠ ِﺣﻴﻢ ٞ ﻗُۡﻞ ﺇِﻥ ُﻛﻨﺘُۡﻢ ﺗُِﺤﺒﱡﻮَﻥ ٱﻟﱠ  َﻓَﭑﺗﱠﺒُِﻌﻮﻧِﻲ ﻳُۡﺤﺒِۡﺒُﻜُﻢ ٱﻟﱠ  َُﻭﻳَۡﻐﻔِۡﺮ ﻟَُﻜۡﻢ ُﺫﻧُﻮﺑَُﻜۡﻢﻭ َﻭٱﻟﱠ  َُﻏﻔُﻮﺭ ٞ ﴿
 
 .ﺍﻵﻳﺔ -)ﻗﻞ ﺇﻥ ﻛﻨﺘﻢ ﺗﺤﺒﻮﻥ ﷲ ( :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ   
ﻓ�ﺄﻧﺰﻝ ﷲ  ،ﻭﷲ ﻳ�ﺎ ﻣﺤﻤ�ﺪ ﺇﻧ�ﺎ ﻟﻨﺤ�ﺐ ﺭﺑﻨﺎ :ﺃﻗﻮﺍﻡ ﻋﻠﻰ ﻋﻬﺪ ﻧﺒﻴﻨ�ﺎ ﻗﺎﻝ  » ﻗﺎﻝ:ﺍﻟﺤﺴﻦ  ﺃﺧﺮﺝ ﺍﺑﻦ ﺍﻟﻤﻨﺬﺭﻋﻦ .191
 .«(635F535)ﺍﻵﻳﺔ ﴾ﻗﻞ ﺇﻥ ﻛﻨﺘﻢ ﺗﺤﺒﻮﻥ ﷲ  ﻓﺎﺗﺒﻌﻮﻧﻲ﴿
 
 [ﺗﻌﻠﻴﻖ] 
ﻭﻫﻮ ﺃﺛﺮ ﻣﻨﻘﻄﻊ ﺍﻹﺳﻨﺎﺩ ﺑﺎﻹﺿﺎﻓﺔ ﺇﻟﻰ ﺿﻌﻔﻪ. ﻟﻜﻦ ﺭﻭﻱ ﻓﻲ  ،ﻫﺬﻩ ﺍﻵﻳﺔ ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺛﺮﺍً ﻭﺍﺣﺪﺍ ًﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ 
 :ﺳﺒﺐ ﻧﺰﻭﻟﻬﺎ ﺛﻼﺛﺔ ﺃﺳﺒﺎﺏ ﺃﺧﺮ ﺃﺫﻛﺮﻫﺎ ﻓﻴﻤﺎ ﻳﻠﻲ
ﻋﻠ�ﻰ  �ﻭﻗ�ﻒ ﺍﻟﻨﺒ�ﻲ : ﻗ�ﺎﻝﻏﻴﺮ ﻣﺎ ﺫﻛﺮﻩ ﺍﻟﻤﺆﻟﻒ، ﻣﺎ ﺭﻭﺍﻩ ﺍﻹﻣﺎﻡ ﺍﻟﻮﺍﺣﺪﻱ ﻋ�ﻦ ﺟ�ﻮﻳﺒﺮ ﻋ�ﻦ ﺍﻟﻀ�ﺤﺎﻙ ﻋ�ﻦ ﺍﺑ�ﻦ ﻋﺒ�ﺎﺱ  :ﺍﻟﺴﺒﺐ ﺍﻟﺜﺎﻧﻲ
: ﻘﺎﻝﻨﺎﻣﻬﻢ ﻭﻋﻠﻘﻮﺍ ﻋﻠﻴﻬﺎ ﺑﻴﺾ ﺍﻟﻨﻌﺎﻡ، ﻭﺟﻌﻠﻮﺍ ﻓﻲ ﺁﺫﺍﻧﻬﺎ ﺍﻟﺸﻨﻮﻑ، ﻭﻫﻢ ﻳﺴﺠﺪﻭﻥ ﻟﻬﺎ، ﻓﻗﺮﻳﺶ ﻭﻫﻢ ﻓﻲ ﺍﻟﻤﺴﺠﺪ ﺍﻟﺤﺮﺍﻡ، ﻭﻗﺪ ﻧﺼﺒﻮﺍ ﺃﺻ
ﻗﺮﻳﺶ: ﻳﺎ ﻣﺤﻤﺪ ﺇﻧﻤﺎ ﻧﻌﺒﺪ ﻫ�ﺬﻩ ﺣﺒ�ﺎ ﻟ ﻟﻴﻘﺮﺑﻮﻧ�ﺎ ﻘﺎﻟﺖ ﻳﺎ ﻣﻌﺸﺮ ﻗﺮﻳﺶ ﻟﻘﺪ ﺧﺎﻟﻔﺘﻢ ﻣﻠﺔ ﺃﺑﻴﻜﻢ ﺇﺑﺮﺍﻫﻴﻢ ﻭﺇﺳﻤﺎﻋﻴﻞ، ﻭﻟﻘﺪ ﻛﺎﻧﺎ ﻋﻠﻰ ﺍﻻﺳﻼﻡ، ﻓ
ﻓﺄﻧ�ﺎ ﺭﺳ�ﻮﻟﻪ ﺇﻟ�ﻴﻜﻢ  -ﻓ�ﺎﺗﺒﻌﻮﻧﻲ ﻳﺤﺒ�ﺒﻜﻢ ﷲ  -ﻭﺗﻌﺒﺪﻭﻥ ﺍﻻﺻ�ﻨﺎﻡ ﻟﺘﻘ�ﺮﺑﻜﻢ ﺇﻟﻴ�ﻪ  – ﻗﻞ ﺇﻥ ﻛﻨﺘﻢ ﺗﺤﺒﻮﻥ ﷲ -ﺇﻟﻰ ﷲ ﺯﻟﻔﻰ، ﻓﺄﻧﺰﻝ ﷲ ﺗﻌﺎﻟﻰ 
ﻫ�ﺬﺍ ﻣ�ﻦ ﻗ�ﺎﻝ ﻭ،. ﻭﻫﻮ ﺃﺛﺮ ﻣﻨﻜﺮ ﺃﻧﻜﺮﻩ ﺍﻹﻣﺎﻡ ﺍﺑﻦ ﺣﺠﺮ ﻓﻲ ﻛﺘﺎﺑﻪ ﻓﻲ ﺃﺳ�ﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ(735F635)ﻭﺣﺠﺘﻪ ﻋﻠﻴﻜﻢ، ﻭﺃﻧﺎ ﺃﻭﻟﻰ ﺑﺎﻟﺘﻌﻈﻴﻢ ﻣﻦ ﺃﺻﻨﺎﻣﻜﻢ
 .(835F735)ﻣﻨﺎﻛﻴﺮ ﺟﻮﻳﺒﺮ ﻷﻥ ﻫﺬﻩ ﺍﻟﻘﺼﺔ ﻣﻜﻴﺔ ﻭﺳﻮﺭﺓ ﺁﻝ ﻋﻤﺮﺍﻥ ﻧﺰﻟﺖ ﺑﺎﻟﻤﺪﻳﻨﺔ
ﻛﻌﺒ�ﺎ ً  �ﺃﻧﻬ�ﺎ ﻧﺰﻟ�ﺖ ﻓ�ﻲ ﻗ�ﻮﻝ ﺍﻟﻴﻬ�ﻮﺩ ﻧﺤ�ﻦ ﺃﺑﻨ�ﺎء ﷲ ﻭﺃﺣﺒ�ﺎﺅﻩ. ﻓ�ﺮﻭﻯ ﻣﻘﺎﺗ�ﻞ ﺑ�ﻦ ﺳ�ﻠﻴﻤﺎﻥ ﻟﻤ�ﺎ ﺩﻋ�ﺎ ﺍﻟﻨﺒ�ﻲ   :ﺍﻟﺴ�ﺒﺐ ﺍﻟﺜﺎﻟ�ﺚ 
ﻗ�ﻞ ﺇﻥ ﻛﻨ�ﺘﻢ  ﴿ :�ﷲ ﻋﺰﻭﺟ�ﻞ ﻟﻨﺒﻴ�ﻪ ﻘﺎﻝ ﻓ،ﻭﻟﻨﺤﻦ ﺃﺷ�ﺪ ﺣﺒ�ﺎ ﻟ ﻣﻤ�ﺎ ﺗ�ﺪﻋﻮﻧﺎ ﺇﻟﻴ�ﻪ،ﻧﺤ�ﻦ ﺃﺑﻨ�ﺎء ﷲ ﻭﺃﺣﺒ�ﺎﺅﻩ: ﻗﺎﻟﻮﺍ،ﻭﺃﺻﺤﺎﺑﻪ ﺇﻟ�ﻰ ﺍﻹﺳ�ﻼﻡ
[ ﺫﻭ ﺗﺠﺎﻭﺯ ﻟﻤﺎ  13 :] ﺁﻳﺔ﴾ ﻭﷲ ﻏﻔﻮﺭ ﺭﺣﻴﻢ ﴿،ﻣﺎ ﻛﺎﻥ ﻓﻲ ﺍﻟﺸﺮﻙ ﴾ ﻳﺤﺒﺒﻜﻢ ﷲ ﻭﻳﻐﻔﺮ ﻟﻜﻢ ﺫﻧﻮﺑﻜﻢ ﴿،ﻋﻠﻰ ﺩﻳﻨﻲ  ﴾ ﺗﺤﺒﻮﻥ ﷲ ﻓﺎﺗﺒﻌﻮﻧﻲ
 .(935F835)ﺭﺣﻴﻢ ﺑﻬﻢ ﻓﻲ ﺍﻹﺳﻼﻡ،ﻛﺎﻥ ﻓﻲ ﺍﻟﺸﺮﻙ
 _______________
 (291/ 8ﻣﻔﺎﺗﻴﺢ ﺍﻟﻐﻴﺐ ) (235)
 (56ﺃﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ ﻟﻠﻮﺍﺣﺪﻱ )  (335)
 (461/ 1ﺗﻔﺴﻴﺮ ﻣﻘﺎﺗﻞ ﺑﻦ ﺳﻠﻴﻤﺎﻥ ) (435)
 ( ﺇﺻﺪﺍﺭ ﺩﺍﺭ ﺍﻟﺼﺎﺑﻮﻧﻲ.421/ 1ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ ) (535)
 ﻣﺮﺳﻞ ﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ ﺍﻟﻤﺜﻨﻲ ﺷﻴﺦ ﺍﻟﻄﺒﺮﻱ ﺿﻌﻴﻒ،ﻭﻋﻠﻰ ﺑﻦ ﺍﻟﻬﻴﺜﻢ ﻗﺎﻝ ﺍﻟﺤﺎﻓﻆ:ﻣﻘﺒﻮﻝ. 3/232ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ  (635)
 (66ﺃﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ ﻟﻠﻮﺍﺣﺪﻱ )  (735)
 (876/ 2ﺍﻟﻌﺠﺎﺏ ﻓﻲ ﺑﻴﺎﻥ ﺍﻷﺳﺒﺎﺏ ) (835)
 (561/ 1ﺗﻔﺴﻴﺮ ﻣﻘﺎﺗﻞ ﺑﻦ ﺳﻠﻴﻤﺎﻥ ) (935)
 (211)
 .ﻭﻟﻢ ﺃﺟﺪ ﻟﻬﺬﺍ ﺍﻟﻘﺼﺔ ﺇﺳﻨﺎﺩﺍ ًﻏﻴﺮ ﻣﺎ ﺫﻛﺮﻩ ﻣﻘﺎﺗﻞ ﺭﺣﻤﻪ ﷲ 
ﻗ�ﻞ ﺇﻥ ﴿ﻹﻣﺎﻡ ﺍﺑﻦ ﺟﺮﻳﺮ ﻭﺭﺟﺤﻪ ﻋﻦ ﻣﺤﻤ�ﺪ ﺑ�ﻦ ﺟﻌﻔ�ﺮ ﺑ�ﻦ ﺍﻟﺰﺑﻴﺮ:ﻋﻠﻰ ﻣﺎ  ﺭﻭﺍﻩ ﺍ . ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﻭﻓﺪ ﻧﺼﺎﺭﻯ ﻧﺠﺮﺍﻥ :ﺍﻟﺮﺍﺑﻊﺍﻟﺴﺒﺐ 
ﺃﻱ: ﻣ�ﺎ ،﴾ﻓﺎﺗﺒﻌﻮﻧﻲ ﻳﺤﺒﺒﻜﻢ ﷲ ﻭﻳﻐﻔﺮ ﻟﻜﻢ ﺫﻧ�ﻮﺑﻜﻢ﴿،ﺣﺒًّﺎ ﻟ ﻭﺗﻌﻈﻴًﻤﺎ ﻟﻪ -ﻳﻌﻨﻲ: ﻓﻲ ﻋﻴﺴﻰ  -ﺃﻱ: ﺇﻥ ﻛﺎﻥ ﻫﺬﺍ ﻣﻦ ﻗﻮﻟﻜﻢ ،﴾ﻛﻨﺘﻢ ﺗﺤﺒﻮﻥ ﷲ
 . (045F935)﴾ ﻭﷲ ﻏﻔﻮﺭ ﺭﺣﻴﻢ﴿ﻣﻀﻰ ﻣﻦ ﻛﻔﺮﻛﻢ 
ﻓﺈﻥ ﻓ�ﻲ ﺍﺗﺒﺎﻋ�ﻪ ﺍﻟﻬ�ﺪﻱ  �ﺔ ﷲ ﺗﻌﺎﻟﻰ ﻓﻌﻠﻴﻪ ﺃﻥ ﻳﺒﺮﻫﻦ ﻫﺬﻩ ﺍﻟﻤﺤﺒﺔ ﺑﺎﺗﺒﺎﻉ ﺍﻟﻨﺒﻲ ﻭﻫﺬﺍ ﺍﻵﻳﺔ ﺧﻄﺎﺏ ﻟﻜﻞ ﻣﻦ ﺍﺩﻋﻰ ﻣﺤﺒ :ﻗﻠﺖ 
[ ﻓﺒﻌﻤﻮﻡ ﻫﺬﻩ ﺍﻵﻳﺔ ﻳﺪﺧﻞ ﻛﻞ ﻣﺎ ﺫﻛﺮ ﻣ�ﻦ ﺃﻗ�ﻮﺍﻝ ﺃﻫ�ﻞ ﺍﻟﺘﻔﺴ�ﻴﺮ ﻏﻴ�ﺮ ﺃﻧ�ﻪ ﻻ ﻳﺼ�ﺢ 45] ﺍﻟﻨﻮﺭ ﴾ ﻭﺇﻥ ﺗﻄﻴﻌﻮﻩ ﺗﻬﺘﺪﻭﺍ ﴿ﻛﻤﺎ ﺫﻛﺮ ﷲ ﺗﻌﺎﻟﻰ 
ﻭﷲ  .ﺍﻟﺘﻔﺴﻴﺮ ﺍﺑﻦ ﺟﺮﻳﺮ ﻫﻮ ﺍﻷﻗﺮﺏ ﻋﻠ�ﻰ ﺍﻧﻘﻄ�ﺎﻉ ﻓ�ﻲ ﺇﺳ�ﻨﺎﺩﻩﻟﻜﻦ ﻟﻌﻞ ﻣﺎ ﺭﺟﺤﻪ ﺇﻣﺎﻡ  ، ﻣﻤﺎ ﺫﻛﺮ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﻛﺒﻴﺮ ﺷﻲء
 ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ.
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
 .ﺍﻥ ﻛﻨﺘﻢ ﺣﻘﺎ ﺗﺤﺒﻮﻥ ﷲ ﻓﺎﺗﺒﻌﻮﻧﻲ ﻻﻧﻲ ﺭﺳﻮﻟﻪ ﻳﺤﺒﻜﻢ ﷲ :ﺃﻯ ﻗﻞ ﻟﻬﻢ ﻳﺎ ﻣﺤﻤﺪ ﴾ﻗﻞ ﺍﻥ ﻛﻨﺘﻢ ﺗﺤﺒﻮﻥ ﷲ ﻓﺎﺗﺒﻌﻮﻧﻰ ﻳﺤﺒﺒﻜﻢ ﷲ  ﴿ 
 :ﺍﺑﻦ ﻛﺜﻴﺮﻗﺎﻝ .ﻭﻳﻐﻔﺮ ﻟﻜﻢ ﻣﺎ ﺳﻠﻒ ﻣﻦ ﺍﻟﺬﻧﻮﺏ،ﻜﻢ ﺍﻟﺮﺳﻮﻝ ﻭﻁﺎﻋﺘﻜﻢ ﻻﻣﺮﻩ ﻳﺤﺒﻜﻢ ﷲﺃﻯ ﺑﺄﺗﺒﺎﻋ ﴾ﻭﻳﻐﻔﺮ ﻟﻜﻢ ﺫﻧﻮﺑﻜﻢ ﻭﷲ ﻏﻔﻮﺭ ﺭﺣﻴﻢ  ﴿
ﺣﺘﻰ ﻳﺘﺒ�ﻊ ،ﻓﺎﻧ�ﻪ ﻛ�ﺎﺫﺏ ﻓ�ﻲ ﺩﻋ�ﻮﺍﻩ ﺗﻠ�ﻚ،" ﻫﺬﻩ ﺍﻻﻳﺔ ﺍﻟﻜﺮﻳﻤﺔ ﺣﺎﻛﻤ�ﺔ ﻋﻠ�ﻰ ﻛ�ﻞ ﻣ�ﻦ ﺍﺩﻋ�ﻰ ﻣﺤﺒ�ﺔ ﷲ ﻭﻟ�ﻴﺲ ﻫ�ﻮ ﻋﻠ�ﻰ ﺍﻟﻄﺮﻳﻘ�ﺔ ﺍﻟﻤﺤﻤﺪﻳﺔ
 ." (145F045)ﺍﻟﺸﺮﻉ ﺍﻟﻤﺤﻤﺪﻱ ﻓﻲ ﺟﻤﻴﻊ ﺍﻗﻮﺍﻟﻪ ﻭﺍﻓﻌﺎﻟﻪ
 
ُﻛﻦ ﻟَﻪُۥ ﻗﺎﻝ ﺛُﻢﱠ  ﺇِﻥﱠ َﻣﺜََﻞ ِﻋﻴَﺴٰﻰ ِﻋﻨَﺪ ٱﻟﱠ  َِﻛَﻤﺜَِﻞ َءﺍَﺩَﻡۖ َﺧﻠَﻘَﻪُۥ ِﻣﻦ ﺗَُﺮﺍﺏ ٖ ۸٥ۡﻴَﻚ ِﻣَﻦ ٱۡﻷٓﻳَٰ ِﺖ َﻭٱﻟﺬﱢ ۡﻛِﺮ ٱۡﻟَﺤِﻜﻴِﻢ َﺫٰ ﻟَِﻚ ﻧَۡﺘﻠُﻮﻩ َُﻋﻠَ  ﴿
 ﴾ ۰٦ ٱۡﻟَﺤﻖﱡ ِﻣﻦ ﺭﱠ ﺑﱢَﻚ ﻓََﻼ ﺗَُﻜﻦ ﻣﱢ َﻦ ٱۡﻟُﻤۡﻤﺘَِﺮﻳﻦ َ ۹٥ﻓَﻴَُﻜﻮُﻥ 
     
 .ﺍﻵﻳﺔ -)ﺫﻟﻚ ﻧﺘﻠﻮﻩ ﻋﻠﻴﻚ( :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
؟ ﺃﺣﺪﻫﻤﺎ: ﻣﻦ ﺃﺑﻮ ﻋﻴﺴﻰﻘﺎﻝ ﺭﺍﻫﺒﺎ ﻧﺠﺮﺍﻥ ﻓ �ﺃﺗﻰ ﺭﺳﻮﻝ ﷲ  »: ﻗﺎﻝﺍﻟﺤﺴﻦ  ﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﻋﻦ .291
 ﴾ﺫﻟ�ﻚ ﻧﺘﻠ�ﻮﻩ ﻋﻠﻴ�ﻚ ﻣ�ﻦ ﺍﻵﻳ�ﺎﺕ ﻭﺍﻟ�ﺬﻛﺮ ﺍﻟﺤﻜ�ﻴﻢ﴿ :ﻻ ﻳﻌﺠﻞ ﺣﺘﻰ ﻳﺆﺍﻣﺮ ﺭﺑﻪ، ﻓﻨﺰﻝ ﻋﻠﻴ�ﻪ �ﻭﻛﺎﻥ ﺭﺳﻮﻝ ﷲ 
 .«(245F145)﴾ﻣﻦ ﺍﻟﻤﻤﺘﺮﻳﻦ﴿ﺇﻟﻰ 
ﻭﻛ�ﺎﻥ ﻓ�ﻴﻬﻢ  �ﺠﺮﺍﻥ ﻗﺪﻣﻮﺍ ﻋﻠﻰ ﺍﻟﻨﺒ�ﻲ ﺃﻥ ﺭﻫﻄﺎ ﻣﻦ ﻧ »: ﻗﺎﻝﺍﺑﻦ ﻋﺒﺎﺱ  ﻭﺃﺧﺮﺝ ﻣﻦ ﻁﺮﻳﻖ ﺍﻟﻌﻮﻓﻲ ﻋﻦ .391
  »: ﻘ�ﺎﻝﻓ ؟ﻋﻴﺴﻰ ﺗﺰﻋﻢ ﺃﻧﻪ ﻋﺒ�ﺪ ﷲ : ﻗﺎﻟﻮﺍ» ﻣﻦ ﻫﻮ : ﻗﺎﻝ ؟ﻣﺎ ﺷﺄﻧﻚ ﺗﺬﻛﺮ ﺻﺎﺣﺒﻨﺎ: ﻘﺎﻟﻮﺍﻓ ﺍﻟﺴﻴﺪ ﻭﺍﻟﻌﺎﻗﺐ
ﻗ�ﻞ ﻟﻬ�ﻢ ﺇﺫﺍ : ﻘ�ﺎﻝﻓﺠ�ﺎء ﺟﺒﺮﻳ�ﻞ ﻓ ﺛ�ﻢ ﺧﺮﺟ�ﻮﺍ ﻣ�ﻦ ﻋﻨ�ﺪﻩ ؟ﺃﻧﺒﺌﺖ ﺑﻪ ﺃﻭﻓﻬﻞ ﺭﺃﻳﺖ ﻣﺜﻞ ﻋﻴﺴﻰ ﻘﺎﻟﻮﺍ: ﻓ «ﺃﺟﻞ  
 .«﴾(345F245)ﻣﻦ ﺍﻟﻤﻤﺘﺮﻳﻦ﴿ﺇﻟﻰ ﻗﻮﻟﻪ  ﴾ﺩﻡ ﺧﻠﻘﻪ ﻣﻦ ﺗﺮﺍﺏ ﺇﻥ ﻣﺜﻞ ﻋﻴﺴﻰ ﻋﻨﺪ ﷲ  ﻛﻤﺜﻞ ﺁ﴿ :ﺃﺗﻮﻙ
   �ﺃﻥ ﺭﺳ�ﻮﻝ ﷲ »ﺟ�ﺪﻩ  ﺃﺑﻴ�ﻪ ﻋ�ﻦ ﻭﺃﺧﺮﺝ ﺍﻟﺒﻴﻬﻘﻲ ﻓﻲ ﺍﻟﺪﻻﺋﻞ ﻣﻦ ﻁﺮﻳﻖ ﺳﻠﻤﺔ ﺑﻦ ﻋﺒﺪ ﻳﺸﻮﻉ ﻋﻦ  [ﻙ] .491
ﺳﻠﻴﻤﺎﻥ، ﺑﺎﺳ�ﻢ ﺇﻟ�ﻪ ﺇﺑ�ﺮﺍﻫﻴﻢ ﻭﺇﺳ�ﺤﺎﻕ ﻭﻳﻌﻘ�ﻮﺏ ﻣ�ﻦ ﻣﺤﻤ�ﺪ  ﻛﺘﺐ ﺇﻟﻰ ﺃﻫﻞ ﻧﺠﺮﺍﻥ ﻗﺒﻞ ﺃﻥ ﻳﻨﺰﻝ ﻋﻠﻴﻪ )ﻁﺲ(
ﻴﻞ ﺑ�ﻦ ﻭﺩﺍﻋ�ﺔ ﺍﻟﻬﻤ�ﺪﺍﻧﻲ ﻭﻋﺒ�ﺪ ﷲ ﺑ�ﻦ ﺷ�ﺮﺣﺒﻴﻞ ﺍﻷﺻ�ﺒﺤﻲ ﻭﺟﺒ�ﺎﺭﺍ ًﺍﻟﻨﺒﻲ ـ ﺍﻟﺤﺪﻳﺚ ﻭﻓﻴﻪ ﻓﺒﻌﺜﻮﺍ ﺇﻟﻰ ﺷ�ﺮﺣﺒ
 : ﻗ�ﺎﻝﻣﺎ ﺗﻘ�ﻮﻝ ﻓ�ﻲ ﻋﻴﺴ�ﻰ؟ : ﻗﺎﻟﻮﺍﻓﺎﻧﻄﻠﻘﻮﺍ ﻓﺄﺗﻮﻩ ﻓﺴﺄﻟﻬﻢ ﻭﺳﺄﻟﻮﻩ ﻓﻠﻢ ﻳﺰﻝ ﺑﻪ ﻭﺑﻬﻢ ﺍﻟﻤﺴﺄﻟﺔ ﺣﺘﻰ ،ﺍﻟﺤﺎﺭﺛﻲ
ﺇﻥ ﻣﺜ�ﻞ ﴿ :ﻓﺄﺻﺒﺢ ﺍﻟﻐﺪ ﻭﻗﺪ ﺃﻧﺰﻝ ﷲ ﻫ�ﺬﻩ ﺍﻵﻳ�ﺎﺕ «ﻣﺎ ﻋﻨﺪﻱ ﻓﻴﻪ ﺷﻲء ﻳﻮﻣﻲ ﻫﺬﺍ ﻓﺄﻗﻴﻤﻮﺍ ﺣﺘﻰ ﺃﺧﺒﺮﻛﻢ   »
  .« (445F345)﴾ﺍﻟﻜﺎﺫﺑﻴﻦ ﻋﻠﻰ ﻓﻨﺠﻌﻞ ﻟﻌﻨﺔ ﷲ ﴿ﺇﻟﻰ ﻗﻮﻟﻪ ﴾ ﻋﻴﺴﻰ ﻋﻨﺪ ﷲ
ﺃﺳﻘﻒ ﻧﺠ�ﺮﺍﻥ ﻭﺍﻟﻌﺎﻗ�ﺐ   �ﻗﺪﻡ ﻋﻠﻰ ﺍﻟﻨﺒﻲ  » : ﻗﺎﻝﺍﻷﺯﺭﻕ ﺑﻦ ﻗﻴﺲ   ﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺳﻌﺪ ﻓﻲ ﺍﻟﻄﺒﻘﺎﺕ ﻋﻦ .591
ﻗﻮﻟﻜﻤ�ﺎ ،ﻛ�ﺬﺑﺘﻤﺎ ﺇﻧ�ﻪ ﻣﻨ�ﻊ ﻣﻨﻜﻤ�ﺎ ﺍﻹﺳ�ﻼﻡ ﺛﻼﺙ »ﻗ�ﺎﻝ: ﻗﺒﻠﻚ  ﺍ: ﺇﻧﺎ ﻛﻨﺎ ﻣﺴﻠﻤﻴﻦﻘﺎﻝ ﻓﻌﺮﺽ ﻋﻠﻴﻬﻤﺎ ﺍﻹﺳﻼﻡ ﻓ
 �ﻓﻤ�ﻦ ﺃﺑ�ﻮ ﻋﻴﺴ�ﻰ؟ ﻓﻤ�ﺎ ﺩﺭﻯ ﺭﺳ�ﻮﻝ ﷲ : ﻗﺎﻻ  «ﻭﺳﺠﻮﺩﻛﻤﺎ ﻟﻠﺼﻨﻢ ،ﻜﻤﺎ ﻟﺤﻢ ﺍﻟﺨﻨﺰﻳﺮﻭﺃﻛﻠ،ﺍﺗﺨﺬ ﷲ ﻭﻟﺪﺍً 
ﻓﺪﻋﺎﻫﻤﺎ  ﴾ﻭﺇﻥ ﷲ  ﻟﻬﻮ  ﺍﻟﻌﺰﻳﺰ ﺍﻟﺤﻜﻴﻢ﴿ﺇﻟﻰ ﻗﻮﻟﻪ  ﴾ﺇﻥ ﻣﺜﻞ ﻋﻴﺴﻰ ﻋﻨﺪ ﷲ ﴿ :ﻣﺎ ﻳﺮﺩ ﻋﻠﻴﻬﻤﺎ ﺣﺘﻰ ﺃﻧﺰﻝ ﷲ
 .« (545F445)ﺇﻟﻰ ﺍﻟﻤﻼﻋﻨﺔ ﻓﺄﺑﻴﺎ ﻭﺃﻗﺮﺍ ﺑﺎﻟﺠﺰﻳﺔ ﻭﺭﺟﻌﺎ
 
 [ ﺗﻌﻠﻴﻖ] 
ﻌﺔ ﺁﺛﺎﺭ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫ�ﺬﻩ ﺍﻵﻳ�ﺔ ﻭﻫ�ﺬﺍ ﺍﻟ�ﺬﻱ ﺫﻛ�ﺮ ﻓﻴﻬ�ﺎ ﺃﻧﻬ�ﺎ ﻧﺰﻟ�ﺖ ﻓ�ﻲ ﻧﺼ�ﺎﺭﻱ ﻧﺠ�ﺮﺍﻥ ﻳﻜ�ﺎﺩ ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺭﺑ 
ﻛﻴﻒ ﻳﺠﻴﺐ ﻋﻠﻴﻬﻢ ﻭﻳﺠﺎﺩﻟﻬﻢ ﻓﻲ ﺷﺄﻥ ﻋﻴﺴﻰ ﻭﻛﻴﻒ ﺃﻧﻪ ﻣﺜﻞ ﺁﺩﻡ ﺧﻠﻘﻪ ﷲ ﻣﻦ ﺗ�ﺮﺍﺏ  �ﻓﺄﺧﺒﺮ ﷲ ﺗﻌﺎﻟﻰ ﻧﺒﻴﻪ ،ﻳﻜﻮﻥ ﺇﺟﻤﺎﻉ ﺃﻫﻞ ﺍﻟﺘﻔﺴﻴﺮ
 ﻟﻪ ﻛﻦ ﻓﻴﻜﻮﻥ. ﺛﺒﺘﻨﺎ ﷲ ﻋﻠﻰ ﺍﻟﺤﻖ ﺣﺘﻰ ﻧﻠﻘﺎﻩ.ﻗﺎﻝ ﺛﻢ 
 
 _______________
 (323/ 6ﺟﺎﻣﻊ ﺍﻟﺒﻴﺎﻥ )ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ( ) (045)
 (521/ 1ﻟﻠﺼﺎﺑﻮﻧﻰ ) ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ (145)
 ﻣﺮﺳﻞ.  2/466ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ   (245)
 ﻭﺇﺳﻨﺎﺩﻩ ﻭﺍﻩ،ﻭﺃﺧﺮﺝ ﻋﻦ ﻗﺘﺎﺩﻩ ﻧﺤﻮﻩ ﻟﻜﻦ ﺇﺳﻨﺎﺩﻩ ﻣﺮﺳﻞ،ﻭﻋﻦ ﺍﻟﺴﺪﻱ،ﻭﻋﻜﺮﻣﺔ ﻧﺤﻮﻩ ﺑﺈﺳﻨﺎﺩ ﺿﻌﻴﻒ. 3/592ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺟﺮﻳﺮ  (345)
 ﻻ ﺟﺪﻩ ﻭﻓﻲ ﺍﻹﺻﺎﺑﺔ ﺳﻠﻤﺔ ﺑﻦ ﻋﺒﺪ ﻳﺴﻮﻉ ﺑﺎﻟﺴﻴﻦ ﺍﻟﻤﻬﻤﻠﺔ.ﻭﺳﻴﺎﻗﺔ ﻁﻮﻳﻞ ﺟﺪﺍ ﻭﺳﻠﻤﺔ ﺑﻦ ﻋﺒﺪ ﻳﺸﻮﻉ ﻟﻢ ﺃﺟﺪ ﻟﻪ ﺗﺮﺟﻤﺔ ﻭﻻ ﺃﺑﻮﻩ ﻭ 5/583ﺩﻻﺋﻞ ﺍﻟﻨﺒﻮﺓ ﻟﻠﺒﻴﻬﻘﻲ   (445)
ﺝ 2ﻣﻦ ﻁﺮﻳﻖ ﻫﻮﺫﺓ ﺑﻦ ﺧﻠﻴﻔﺔ ﻋﻦ ﻋﻮﻑ ﺍﻷﻋﺮﺍﺑﻲ ﻋﻨﻪ،ﻭﺑﺎﻗﻲ ﺍﻹﺳﻨﺎﺩ ﻟﻢ ﺃﺣﺼﻞ ﻋﻠﻴﻪ ﻋﻨﺪﻩ،ﻭﺭﻭﺍﻩ ﻋﺒﺪ ﺑﻦ ﺣﻤﻴﺪ ﻓﻴﻤﺎ ﻧﻘﻠﻪ ﺍﻟﺤﺎﻓﻆ ﻓﻲ ﺍﻟﻌﺠﺎﺏ    3/682ﺳﻴﺮ ﺃﻋﻼﻡ ﺍﻟﻨﺒﻼء    (545)
 2:/677ﻋﺒﺎﺩﺓ ﻋﻦ ﻋﻮﻑ ﺍﻷﻋﺮﺍﺑﻲ ﻋﻦ ﺍﻷﺯﺭﻕ ﺑﻪ ﻭﻫﻮ ﺇﺳﻨﺎﺩ ﺻﺤﻴﺢ،ﻭﺃﺧﺮﺟﻪ ﺃﺣﻤﺪ ﺑﻦ ﺣﻨﺒﻞ ﻓﻲ ﻓﻀﺎﺋﻞ ﺍﻟﺼﺤﺎﺑﺔ ﺹﻭﺫﻛﺮ ﺇﺳﻨﺎﺩﻩ ﻗﺎﻝ: ﻗﺎﻝ ﻋﺒﺪ ﺑﻦ ﺣﻤﻴﺪ ﺣﺪﺛﻨﺎ ﺭﻭﺡ ﺑﻦ  976
 ﻋﻦ ﺍﻟﺤﺴﻦ ﺍﻟﺒﺼﺮﻱ ﻣﺮﺳﻼ،ﻭﺭﻭﻯ ﻧﺤﻮﻩ ﺍﺑﻦ ﺟﺮﻳﺮ ﻋﻦ ﻣﺤﻤﺪ ﺑﻦ ﺟﻌﻔﺮ ﺑﻦ ﺍﻟﺰﺑﻴﺮ. 
 (311)
 
 [ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ ﺗﻔﺴﻴﺮ] 
 .ﻥ ﺍﺩﻡﺄﻛﺸ-ﻭﻫﻮ ﻓﻲ ﺑﺎﺑﻪ ﻏﺮﻳﺐ  -ﺏ ﺃﻪ ﺑﻼ ﺃﻯ ﺍﻥ ﺷﺎﻥ ﻋﻴﺴﻰ ﺍﺫ ﺧﻠﻘ ﴾ﺍﻥ ﻣﺜﻞ ﻋﻴﺴﻰ ﻋﻨﺪ ﷲ ﻛﻤﺜﻞ ﺍﺩﻡ  ﴿ 
ﺩﻡ ﺃﻣﺮ ﺃﻣﺮ ﻋﻴﺴﻰ ﺑﺎﻋﺠﺐ ﻣﻦ ﺃﻓﻠﻴﺲ ،ﻟﻪ )ﻛﻦ ( ﻓﻜﺎﻥﻗﺎﻝ ﺛﻢ  ،ﺃﻡﺃﻯ ﺧﻠﻖ ﺍﺩﻡ ﻣﻦ ﻏﻴﺮ ﺍﺏ ﻭﻻ  ﴾ﻟﻪ ﻛﻦ ﻓﻴﻜﻮﻥ ﻗﺎﻝ ﺧﻠﻘﻪ ﻣﻦ ﺗﺮﺍﺏ ﺛﻢ  ﴿
 .!
 .(645F545)ﺃﻯ ﻫﺬﺍ ﻫﻮ ﺍﻟﻘﻮﻝ ﺍﻟﺤﻖ ﻓﻲ ﺷﺎﻥ ﻋﻴﺴﻰ ﻓﻼ ﺗﻜﻦ ﻣﻦ ﺍﻟﺸﺎﻛﻴﻦ ﴾ﻟﻤﻤﺘﺮﻳﻦ ﺍﻟﺤﻖ ﻣﻦ ﺭﺑﻚ ﻓﻼ ﺗﻜﻦ ﻣﻦ ﺍ ﴿
 
 ﴾٥٦  ﺃَﻓََﻼ ﺗَۡﻌﻘِﻠُﻮﻥ َﻳَٰ ٓﺄَۡﻫَﻞ ٱۡﻟِﻜﺘَٰ ِﺐ ﻟَِﻢ ﺗَُﺤﺎٓﺟﱡ ﻮَﻥ ﻓِٓﻲ ﺇِۡﺑَﺮٰ ِﻫﻴَﻢ َﻭَﻣﺎ ٓﺃُﻧِﺰﻟَِﺖ ٱﻟﺘﱠۡﻮَﺭٰٮﺔ َُﻭٱۡﻹِ ﻧِﺠﻴُﻞ ﺇِﻻﱠ ِﻣۢﻦ ﺑَۡﻌِﺪِﻩٓۦﻭ  ﴿
 
 ﺤﺎﺟﻮﻥ( ﺍﻵﻳﺔ. ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ: ) ﻳﺎ ﺃﻫﻞ ﺍﻟﻜﺘﺎﺏ ﻟﻢ ﺗ   
ﺍﺟﺘﻤﻌ�ﺖ ﻧﺼ�ﺎﺭﻯ ﻧﺠ�ﺮﺍﻥ ﻭﺃﺣﺒ�ﺎﺭ ﻳﻬ�ﻮﺩ ﻋﻨ�ﺪ  »: ﻗ�ﺎﻝﺭﻭﻯ ﺍﺑﻦ ﺇﺳ�ﺤﺎﻕ ﺑﺴ�ﻨﺪﻩ ﺍﻟﻤﺘﻜ�ﺮﺭ ﺇﻟ�ﻰ ﺍﺑ�ﻦ ﻋﺒ�ﺎﺱ  .691
ﺍﻟﻨﺼﺎﺭﻯ ﻣ�ﺎ ﻛ�ﺎﻥ ﺇﺑ�ﺮﺍﻫﻴﻢ ﻗﺎﻟﺖ ﺍﻷﺣﺒﺎﺭ ﻣﺎ ﻛﺎﻥ ﺇﺑﺮﺍﻫﻴﻢ ﺇﻻ ﻳﻬﻮﺩﻳﺎ،ً ﻭﻘﺎﻟﺖ ﻓ :ﻓﺘﻨﺎﺯﻋﻮﺍ ﻋﻨﺪﻩ �ﺭﺳﻮﻝ ﷲ 
 .ﺃﺧﺮﺟﻪ ﺍﻟﺒﻴﻬﻘﻲ ﻓﻲ ﺍﻟﺪﻻﺋﻞ  « (745F645)ﺍﻵﻳﺔ ﴾ﻳﺎ ﺃﻫﻞ ﺍﻟﻜﺘﺎﺏ ﻟﻢ ﺗﺤﺎﺟﻮﻥ﴿ :ﺇﻻ ﻧﺼﺮﺍﻧﻴﺎ، ﻓﺄﻧﺰﻝ ﷲ
 
 [ﺗﻌﻠﻴﻖ]
ﻓﻜﻞ ،ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﻫﺬﺍ ﺍﻷﺛﺮ ﻓﻲ ﻣﺨﺎﺻﻤﺔ ﺃﻫ�ﻞ ﺍﻟﻜﺘ�ﺎﺏ ﻟ�ﻪ ﻓ�ﻲ ﺷ�ﺄﻥ ﺇﺑ�ﺮﺍﻫﻴﻢ ﻋﻠﻴ�ﻪ ﻭﻋﻠ�ﻰ ﻧﺒﻴﻨ�ﺎ ﺍﻟﺼ�ﻼﺓ ﻭﺍﻟﺴ�ﻼﻡ 
 .﴾ﻣﻦ ﺍﻟﻤﺸﺮﻛﻴﻦ ﻣﺎ ﻛﺎﻥ ﺇﺑﺮﺍﻫﻴﻢ ﻳﻬﻮﺩﻳﺎ ًﻭﻻ ﻧﺼﺮﻧﻴﺎ ًﻭﻟﻜﻦ ﻛﺎﻥ ﺣﻨﻴﻔﺎ ًﻣﺴﻠﻤﺎ ًﻭﻣﺎ ﻛﺎﻥ ﴿ﻓﺨﺎﺻﻤﻬﻢ ﷲ ﺗﻌﺎﻟﻰ ﺑﻘﻮﻟﻪ ،ﻁﺎﺋﻔﺔ ﺗﺰﻋﻢ ﺃﻧﻪ ﻣﻨﻬﺎ
ﻥ ﺇﺑ�ﺮﺍﻫﻴﻢ ﻣﻨ�ﺎ ﻭﻣﻮﺳ�ﻰ ﻣﻨ�ﺎ ﺇﻛﻌ�ﺐ ﻭﺍﺻ�ﺤﺎﺑﻪ ﻭﻧﻔ�ﺮ ﻣ�ﻦ ﺍﻟﻨﺼ�ﺎﺭﻯ: ﻗ�ﺎﻝ : ﻗ�ﺎﻝﻭﺃﺧ�ﺮﺝ ﺍﺑ�ﻦ ﺃﺑ�ﻲ ﺣ�ﺎﺗﻢ ﻣ�ﻦ ﻁﺮﻳ�ﻖ ﻣﻘﺎﺗ�ﻞ  
 .(845F745)﴾ﻣﺎ ﻛﺎﻥ ﺇﺑﺮﺍﻫﻴﻢ ﻳﻬﻮﺩﻳﺎ ﻭﻻ ﻧﺼﺮﺍﻧﻴﺎ ﻭﻟﻜﻦ ﻛﺎﻥ ﺣﻨﻴﻔﺎ ﻣﺴﻠﻤﺎ﴿ :ﷲ ﻋﺰ ﻭﺟﻞﻘﺎﻝ ﻓ،ﻭﺍﻻﻧﺒﻴﺎء ﻣﻨﺎ
 .(945F845)ﻳﻘﻴﻦ ﻣﻌﺎ ﻳﻬﻮﺩ ﺍﻟﻤﺪﻳﻨﺔ ﻭﺃﻫﻞ ﻧﺠﺮﺍﻥﻭﺍﺧﺘﺎﺭ ﺍﻟﻄﺒﺮﻱ ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﺍﻟﻔﺮ:ﺍﻟﺤﺎﻓﻆ ﺍﺑﻦ ﺣﺠﺮﻗﺎﻝ  
 .ﻓﺈﻥ ﺳﻴﺎﻕ ﺍﻵﻳﺎﺕ ﺗﺪﻝ ﻋﻠﻰ ﻣﺎ ﺭﺟﺤﻪ ﺍﻹﻣﺎﻡ ﺍﻟﻄﺒﺮﻱ ﺭﺣﻤﻪ ﷲ ،ﻭﻫﺬﺍ ﺗﺮﺟﻴﺢ ﺑﺎﻟﺴﻴﺎﻕ :ﻗﻠﺖ 
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
ﺃﻯ ﻳﺎ ﻣﻌﺸ�ﺮ ﺍﻟﻴﻬ�ﻮﺩ ﻭﺍﻟﻨﺼ�ﺎﺭﻯ ﻟ�ﻢ ﺗﺠ�ﺎﺩﻟﻮﻥ ﻭﺗﻨ�ﺎﺯﻋﻮﻥ ﻓ�ﻲ ﺍﺑ�ﺮﺍﻫﻴﻢ ﻭﺗﺰﻋﻤ�ﻮﻥ ﺍﻧ�ﻪ ﻋﻠ�ﻰ  ﴾ﺑﺮﺍﻫﻴﻢ ﺇﻳﺎ ﺍﻫﻞ ﺍﻟﻜﺘﺎﺏ ﻟﻢ ﺗﺤﺎﺟﻮﻥ ﻓﻲ  ﴿ 
 .؟ﻳﻨﻜﻢﺩ
ﻓﻜﻴ�ﻒ ﻳﻜ�ﻮﻥ ﺍﺑ�ﺮﺍﻫﻴﻢ ،ﺍﻻ ﻣ�ﻦ ﺑﻌ�ﺪﻩ ﺑﻘ�ﺮﻭﻥ ﻛﺜﻴﺮﺓ،ﺃﻯ ﻭﺍﻟﺤﺎﻝ ﺍﻧ�ﻪ ﻣ�ﺎ ﺣ�ﺪﺛﺖ ﻫ�ﺬﻩ ﺍﻻﺩﻳ�ﺎﻥ ﴾ﻻ ﻣﻦ ﺑﻌﺪﻩ ﺇﻭﻣﺎ ﺍﻧﺰﻟﺖ ﺍﻟﺘﻮﺭﺍﺓ ﻭﺍﻻﻧﺠﻴﻞ  ﴿
 .؟ﻋﻠﻴﻪ ﺍﻟﺴﻼﻡ ﻣﻦ ﺍﻫﻠﻬﺎ
 ؟ﻓﻜﻴﻒ ﻳﻘ�ﻮﻝ ﺑ�ﺬﻟﻚ ﻋﺎﻗ�ﻞ،ﻭﺑﻴﻦ ﻣﻮﺳ�ﻰ ﻭﻋﻴﺴ�ﻰ ﺍﻟﻔ�ﺎ ﺳ�ﻨﺔ،ﻓﻘ�ﺪ ﻛ�ﺎﻥ ﺑ�ﻴﻦ ﺍﺑ�ﺮﺍﻫﻴﻢ ﻭﻣﻮﺳ�ﻰ ﺍﻟ�ﻒ ﺳ�ﻨﺔ ؟ﺑﻄ�ﻼﻥ ﻗ�ﻮﻟﻜﻢ ﴾ﺍﻓ�ﻼ ﺗﻌﻘﻠ�ﻮﻥ  ﴿
 .(055F945)ﻭﺍﻻﺳﺘﻔﻬﺎﻡ ﻟﻠﺘﻮﺑﻴﺦ
 
 
ِﺐ َءﺍِﻣﻨُﻮْﺍ ﺑِﭑﻟﱠِﺬٓﻱ ﺃُﻧِﺰَﻝ َﻋﻠَﻰ ٱﻟﱠِﺬﻳَﻦ َءﺍَﻣﻨُﻮْﺍ َﻭۡﺟﻪ َٱﻟﻨﱠﻬَﺎِﺭ َﻭٱۡﻛﻔُُﺮٓﻭْﺍ َءﺍِﺧَﺮﻩُۥ ﻟََﻌﻠﱠﻬُۡﻢ ﻣﱢ ۡﻦ ﺃَۡﻫِﻞ ٱۡﻟِﻜﺘَ ٰ ﻁﱠﺎٓﺋِﻔَﺔ ٞﻗﺎﻟﺖ ﻭ َ ﴿
 ﴾۲۷ﻳَۡﺮِﺟُﻌﻮَﻥ 
 
 .ﻁﺎﺋﻔﺔ( ـ  ﺍﻵﻳﺔﻗﺎﻟﺖ ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ )ﻭ      
ﻋﺒﺪ ﷲ  ﺑﻦ ﺍﻟﺼﻴﻒ ﻭﻋ�ﺪﻱ ﺑ�ﻦ ﺯﻳ�ﺪ ﻭﺍﻟﺤ�ﺎﺭﺙ ﺑ�ﻦ ﻋ�ﻮﻑ ﻗﺎﻝ  » :ﻗﺎﻝﺍﺑﻦ ﻋﺒﺎﺱ   ﻋﻦﺭﻭﻯ ﺍﺑﻦ ﺇﺳﺤﺎﻕ  .791
ﺗﻌﺎﻟﻮﺍ ﻧﺆﻣﻦ ﺑﻤﺎ ﺃﻧﺰﻝ ﷲ ﻋﻠﻰ ﻣﺤﻤﺪ ﻭﺃﺻﺤﺎﺑﻪ ﻏﺪﻭﺓ ﻭﻧﻜﻔﺮ ﺑﻪ ﻋﺸﻴﺔ ﺣﺘﻰ ﻧﻠ�ﺒﺲ ﻋﻠ�ﻴﻬﻢ  :ﺑﻌﻀﻬﻢ ﻟﺒﻌﺾ
ﻳ�ﺎ ﺃﻫ�ﻞ ﺍﻟﻜﺘ�ﺎﺏ ﻟ�ﻢ ﺗﻠﺒﺴ�ﻮﻥ ﺍﻟﺤ�ﻖ  ﴿ﻓﺄﻧﺰﻝ ﷲ ﻓ�ﻴﻬﻢ:،ﺩﻳﻨﻬﻢ ﺩﻳﻨﻬﻢ ﻟﻌﻠﻬﻢ ﻳﺼﻨﻌﻮﻥ ﻛﻤﺎ ﻧﺼﻨﻊ ﻓﻴﺮﺟﻌﻮﻥ ﻋﻦ
 .« (155F055)﴾ﻭﺍﺳﻊ ﻋﻠﻴﻢ﴿ﺇﻟﻰ ﻗﻮﻟﻪ  ﴾ﻁﻞﺑﺎﻟﺒﺎ
 
 [ﺗﻌﻠﻴﻖ]
ﻭﻫ�ﺬ ﺍﻟﻘ�ﻮﻝ ﻓ�ﻲ ﺃﻧﻬ�ﺎ ﻧﺰﻟ�ﺖ ﻓ�ﻲ ﺍﻟﻴﻬ�ﻮﺩ ﻭﺃﺣﺒ�ﺎﺭﻫﻢ ﻫ�ﻮ ﻗ�ﻮﻝ ،ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺛﺮﺍً ﻭﺍﺣﺪﺍ ًﻓ�ﻲ ﺳ�ﺒﺐ ﻧ�ﺰﻭﻝ ﻫ�ﺬﻩ ﺍﻵﻳﺔ 
 . (255F155)ﺍﻟﺠﻤﻬﻮﺭ ﻋﻠﻰ ﻣﺎ ﻧﻘﻠﻪ ﺍﻹﻣﺎﻡ ﺍﺑﻦ ﺍﻟﺠﻮﺯﻱ ﺭﺣﻤﻪ ﷲ
ﺑﻌﻀ�ﻬﻢ ﻟ�ﺒﻌﺾ: ﺍﺩﺧﻠ�ﻮﺍ ﻓ�ﻲ ﺩﻳ�ﻦ ﻣﺤﻤ�ﺪ ﺃﻭﻝ ﺍﻟﻨﻬ�ﺎﺭ ﺎﻝ ﻗ�ﻣ�ﻦ ﻳﻬ�ﻮﺩ ﺧﻴﺒ�ﺮ، ﻭ ﺗﻮﺍﻁﺄ ﺍﺛﻨﺎ ﻋﺸ�ﺮ ﺣﺒ�ﺮﺍً »ﺍﻟﺤﺴﻦ ﻭﺍﻟﺴﺪﻯ: ﻗﺎﻝ  
ﻟ�ﻴﺲ ﺑ�ﺬﻟﻚ ﻭﻅﻬ�ﺮ ﻟﻨ�ﺎ  ﺑﺎﻟﻠﺴﺎﻥ ﺩﻭﻥ ﺍﻻﻋﺘﻘﺎﺩ، ﻭﺍﻛﻔﺮﻭﺍ ﺑﻪ ﻓﻲ ﺁﺧﺮ ﺍﻟﻨﻬﺎﺭ ﻭﻗﻮﻟﻮﺍ: ﺇﻧﺎ ﻧﻈﺮﻧﺎ ﻓﻲ ﻛﺘﺒﻨﺎ ﻭﺷ�ﺎﻭﺭﻧﺎ ﻋﻠﻤﺎءﻧ�ﺎ ﻓﻮﺟ�ﺪﻧﺎ ﻣﺤﻤ�ﺪﺍً 
ﺎ، ﻓﻴﺮﺟﻌﻮﻥ ﻋﻦ ﺩﻳﻨﻬﻢ ﺇﻟ�ﻰ ﺩﻳ�ﻨﻜﻢ، ﻭ: ﺇﻧﻬﻢ ﺃﻫﻞ ﻛﺘﺎﺏ ﻭﻫﻢ ﺃﻋﻠﻢ ﺑﻪ ﻣﻨﻗﺎﻝ ﻛﺬﺑﻪ ﻭﺑﻄﻼﻥ ﺩﻳﻨﻪ، ﻓﺈﺫﺍ ﻓﻌﻠﺘﻢ ﺫﻟﻚ ﺷﻚ ﺃﺻﺤﺎﺑﻪ ﻓﻲ ﺩﻳﻨﻬﻢ، ﻭ
 _______________
 (131/ 1ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ ) (645)
 ﻭﻓﻴﻪ ﻣﺤﻤﺪ ﺑﻦ ﺃﺑﻲ ﻣﺤﻤﺪ 3/503ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ  (745)
 (376/ 2ﺍﺑﻦ ﺃﺑﻰ ﺣﺎﺗﻢ ـ  ) ﺗﻔﺴﻴﺮ (845)
 (096/ 2ﺍﻟﻌﺠﺎﺏ ﻓﻲ ﺑﻴﺎﻥ ﺍﻷﺳﺒﺎﺏ ) (945)
 (331/ 1ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ ) (055)
 ﻭﻓﻴﻪ ﻣﺤﻤﺪ ﺑﻦ ﺃﺑﻲ ﻣﺤﻤﺪ. 3/013ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ  (155)
 (363/ 1ﺯﺍﺩ ﺍﻟﻤﺴﻴﺮ ﻓﻲ ﻋﻠﻢ ﺍﻟﺘﻔﺴﻴﺮ ) (255)
 (411)
 .«(355F255)ﻭﺍﻟﻤﺆﻣﻨﻴﻦ �ﻓﺄﻧﺰﻝ ﷲ ﺗﻌﺎﻟﻰ ﻫﺬﻩ ﺍﻵﻳﺔ، ﻭﺃﺧﺒﺮ ﻧﺒﻴﻪ ﻣﺤﻤﺪﺍ 
ﻓﺈﺫﺍ ﺃﻣﺴ�ﻮﺍ ﻭﺣﻀ�ﺮﺕ ،ﻛﺎﻧﻮﺍ ﻳﻜﻮﻧﻮﻥ ﻣﻊ ﺍﻟﻨﺒﻲ ﺃﻭﻝ ﺍﻟﻨﻬﺎﺭ ﻳﻜﻠﻤﻮﻧﻪ ﻭﻳﻤﺎﺭﻭﻧ�ﻪ »: ﻗﺎﻝﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﻋﻦ ﺍﺑﻦ ﻋﺒﺎﺱ  
 .«(455F355)ﺍﻟﺼﻼﺓ ﻛﻔﺮﻭﺍ ﺑﻪ ﻭﺗﺮﻛﻮﻩ
ﺇﺫﺍ ﻟﻘﻴ�ﺘﻢ ﺍﺻ�ﺤﺎﺏ ﻣﺤﻤ�ﺪ ﺍﻭﻝ : ﻗ�ﺎﻟﻮﺍﻥ ﻁﺎﺋﻔ�ﺔ ﻣ�ﻦ ﺍﻟﻴﻬ�ﻮﺩ ﺇ،ﺫﻟ�ﻚﻗ�ﺎﻝ  ﴾ﻭﺍﻛﻔﺮﻭﺍ ﺍﺧﺮﻩ﴿ :ﻪﻭﺃﺧﺮﺝ ﺃﻳﻀﺎ:ً ﻋﻦ ﺍﺑﻦ ﻋﺒﺎﺱ ﻗﻮﻟ 
 .(555F455)ﺫﺍ ﻛﺎﻥ ﺍﺧﺮﻩ ﻓﺼﻠﻮﺍ ﺻﻼﺗﻜﻢ ﻟﻌﻠﻬﻢ ﻳﻘﻮﻟﻮﻥ ﻫﺆﻻء ﺍﻫﻞ ﺍﻟﻜﺘﺎﺏ ﻭﻫﻢ ﺍﻋﻠﻢ ﻣﻨﺎﺇﻭ،ﺍﻟﻨﻬﺎﺭ ﻓﺎﻣﻨﻮﺍ
 ﻭﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﺍﻵﻳﺔ ﻗﻮﻝ ﺁﺧﺮ ﻗﺪ ﺃﺧﺮﺟﻪ ﺍﻹﻣﺎﻡ ﺍﻟﻮﺍﺣﺪﻱ ﺭﺣﻤﻪ ﷲ  
ﻛﻌ�ﺐ ﺑ�ﻦ ﺍﻻﺷ�ﺮﻑ ﻗ�ﺎﻝ ﻓ�ﻲ ﺷ�ﺄﻥ ﺍﻟﻘﺒﻠ�ﺔ ﻟﻤ�ﺎ ﺻ�ﺮﻓﺖ ﺇﻟ�ﻰ ﺍﻟﻜﻌﺒ�ﺔ ﺷ�ﻖ ﺫﻟ�ﻚ ﻋﻠ�ﻰ ﺍﻟﻴﻬ�ﻮﺩ ﻟﻤﺨ�ﺎﻟﻔﺘﻬﻢ، ﻋﻦ ﻣﺠﺎﻫ�ﺪ ﻭﻣﻘﺎﺗ�ﻞ ﻭﺍﻟﻜﻠﺒ�ﻲ ﻫ�ﺬﺍ 
ﻭﺃﺻﺤﺎﺑﻪ: ﺁﻣﻨﻮﺍ ﺑﺎﻟﺬﻱ ﺃﻧﺰﻝ ﻋﻠﻰ ﻣﺤﻤﺪ ﻣﻦ ﺃﻣﺮ ﺍﻟﻜﻌﺒﺔ، ﻭﺻﻠﻮﺍ ﺇﻟﻴﻬﺎ ﺃﻭﻝ ﺍﻟﻨﻬﺎﺭ، ﺛﻢ ﺍﻛﻔﺮﻭﺍ ﺑﺎﻟﻜﻌﺒﺔ ﺁﺧﺮ ﺍﻟﻨﻬﺎﺭ، ﻭﺍﺭﺟﻌﻮﺍ ﺇﻟﻰ ﻗﺒﻠﺘﻜﻢ 
ﺑﻤﺎ ﻳﺮﺟﻌ�ﻮﻥ ﺇﻟ�ﻰ ﻗﺒﻠﺘﻨ�ﺎ ﻓﺤ�ﺬﺭ ﷲ ﺗﻌ�ﺎﻟﻰ ﻧﺒﻴ�ﻪ ﻣﻜ�ﺮ ﻫ�ﺆﻻء، ﻭﺃﻁﻠﻌ�ﻪ ﻋﻠ�ﻰ ﺍﻟﺼﺨﺮﺓ، ﻟﻌﻠﻬﻢ ﻳﻘﻮﻟﻮﻥ ﻫﺆﻻء ﺃﻫﻞ ﻛﺘﺎﺏ ﻭﻫﻢ ﺃﻋﻠﻢ ﻣﻨﺎ، ﻓﺮ
 .(655F555)ﺍﻵﻳﺔ - ﴾ﻁﺎﺋﻔﺔ ﻣﻦ ﺃﻫﻞ ﺍﻟﻜﺘﺎﺏﻗﺎﻟﺖ ﻭ﴿ -ﺳﺮﻫﻢ، ﻭﺃﻧﺰﻝ 
ﺃﻣﺎ ﺗﺤﺪﻳﺪ ﻫﺬﻩ ﺍﻟﻄﺎﺋﻔﺔ ﻓﻴﺤﺘﻤ�ﻞ ،ﻷﻧﻪ ﻗﻮﻝ ﺭﺏ ﺍﻟﻌﺎﻟﻤﻴﻦ .ﺍﻟﻘﻮﻝ ﺑﺄﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﻁﺎﺋﻔﺔ ﻣﻦ ﺃﻫﻞ ﺍﻟﻜﺘﺎﺏ ﻗﻮﻝ ﻻ ﻣﺮﻳﺔ ﻓﻴﻪ :ﻗﻠﺖ 
ﻓﺄﺣﺒﺎﺭ ﺍﻟﻴﻬﻮﺩ ﻣﻌﺮﻭﻑ ﻋﻨﻬﻢ ﺍﻟﻜﻴ�ﺪ ﻟﻺﺳ�ﻼﻡ ﻓ�ﻲ ﺃﻛﺜ�ﺮ ﺣﺎﺩﺛ�ﺔ ﻓﻜ�ﻮﻧﻬﻢ ﻳﻘﻮﻟ�ﻮﻥ ﻫ�ﺬﺍ ﺍﻟﻘ�ﻮﻝ ﺗﺨ�ﺬﻳﻼ ً،ﺬﻩ ﺍﻵﺛﺎﺭﺟﻤﻴﻊ ﺍﻷﻭﺟﻪ ﺍﻟﻤﺬﻛﺮﻩ ﻓﻲ ﻫ
 ﻭﺗﻀﻠﻴﻼ ًﻟﻠﻤﺴﻠﻤﻴﻦ ﻭﺍﻗﻊ ﻣﻨﻬﻢ.
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
ﺴ�ﻮﺍ ﻋﻠ�ﻰ ﺭﺍﺩﻭﻫ�ﺎ ﻟﻴﻠﺒﺃﻭﻫ�ﺬﻩ ﻣﻜﻴ�ﺪﺓ : ﺍﺑ�ﻦ ﻛﺜﻴ�ﺮﻗ�ﺎﻝ ﴾ﻧﺰﻝ ﻋﻠﻰ ﺍﻟ�ﺬﻳﻦ ﺍﻣﻨ�ﻮﺍ ﻭﺟ�ﻪ ﺍﻟﻨﻬ�ﺎﺭ ﺃﻣﻨﻮﺍ ﺑﺎﻟﺬﻱ ﺁﻫﻞ ﺍﻟﻜﺘﺎﺏ ﺃﻁﺎﺋﻔﺔ ﻣﻦ ﻗﺎﻟﺖ ﻭ ﴿ 
ﺧ��ﺮ ﺁﻓﺎﺫﺍ ﺟ��ﺎء ،ﻭﻳﺼ��ﻠﻮﺍ ﻣ��ﻊ ﺍﻟﻤﺴ��ﻠﻤﻴﻦ،ﻥ ﻳﻈﻬ��ﺮﻭﺍ ﺍﻻﻳﻤ��ﺎﻥ ﺍﻭﻝ ﺍﻟﻨﻬﺎﺭﺃﻧﻬ��ﻢ ﺗﺸ��ﺎﻭﺭﻭﺍ ﺑﻴ��ﻨﻬﻢ ﺃﻭﻫ��ﻮ ،ﻣ��ﺮ ﺩﻳﻨﻬﻢﺃﺍﻟﻀ��ﻌﻔﺎء ﻣ��ﻦ ﺍﻟﻨ��ﺎﺱ 
 .ﺍﻁﻼﻋﻬﻢ ﻋﻠﻰ ﻧﻘﻴﺼﺔ ﻭﻋﻴﺐ ﻓﻲ ﺩﻳﻦ ﺍﻟﻤﺴﻠﻤﻴﻦ،ﻧﻤﺎ ﺭﺩﻫﻢ ﺍﻟﻰ ﺩﻳﻨﻬﻢﺇ :ﻟﻴﻘﻮﻝ ﺍﻟﺠﻬﻠﺔ ﻣﻦ ﺍﻟﻨﺎﺱ،ﺍﺭﺗﺪﻭﺍ ﺍﻟﻰ ﺩﻳﻨﻬﻢ،ﺍﻟﻨﻬﺎﺭ
 .ﺳﻼﻡ ﺍﺧﺮ ﺍﻟﻨﻬﺎﺭﺃﻯ ﺍﻛﻔﺮﻭﺍ ﺑﺎﻻ ﴾ﺧﺮﻩ ﺁﻭﺍﻛﻔﺮﻭﺍ  ﴿
 .(755F655)ﺃﻯ ﻟﻌﻠﻬﻢ ﻳﺸﻜﻮﻥ ﻓﻲ ﺩﻳﻨﻬﻢ ﻓﻴﺮﺟﻌﻮﻥ ﻋﻨﻪ﴾ﻟﻌﻠﻬﻢ ﻳﺮﺟﻌﻮﻥ  ﴿
 
ﻳَُﺤﺎٓﺟﱡ ﻮُﻛۡﻢ ِﻋﻨَﺪ َﺭﺑﱢُﻜۡﻢۗ ﻗُۡﻞ ﺇِﻥﱠ  ﺃﻭ ۡﺗِﻴﺘُۡﻢ ﻣﱢ ۡﺜَﻞ َﻣﺎ ٓﺃُﻭ َﻭَﻻ ﺗُۡﺆِﻣﻨُٓﻮْﺍ ﺇِﻻﱠ ﻟَِﻤﻦ ﺗَﺒَِﻊ ِﺩﻳﻨَُﻜۡﻢ ﻗُۡﻞ ﺇِﻥﱠ ٱۡﻟﻬَُﺪٰﻯ ﻫَُﺪﻯ ٱﻟﱠ  ِﺃَﻥ ﻳُۡﺆﺗَٰﻰٓ ﺃََﺣﺪ ٞ ﴿
 ﴾ ۳۷ َﻭٰ ِﺳٌﻊ َﻋﻠِﻴﻢ ٞ ﻔَۡﻀَﻞ ﺑِﻴَِﺪ ٱﻟﱠ  ِﻳُۡﺆﺗِﻴِﻪ َﻣﻦ ﻳََﺸﺎُٓءۗ َﻭٱﻟﱠ ُ ٱﻟ ۡ
 
 .ﺍﻵﻳﺔ-ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ ) ﻭﻻ ﺗﺆﻣﻨﻮﺍ ﺇﻻ ﻟﻤﻦ ﺗﺒﻊ ﺩﻳﻨﻜﻢ (  
ﺍﻟﻴﻬ�ﻮﺩ ﺗﻘ�ﻮﻝ ﺃﺣﺒ�ﺎﺭﻫﻢ ﻟﻠ�ﺬﻳﻦ ﻣ�ﻦ ﻛﺎﻧ�ﺖ »:ﻗ�ﺎﻝﺃﺑ�ﻲ ﻣﺎﻟ�ﻚ   ﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺣ�ﺎﺗﻢ ﻋ�ﻦ ﺍﻟﺴ�ﺪﻱ ﻋ�ﻦ [ﻙ]    .891
 .« (855F755)ﷲ ( ﻯﺰﻝ ﷲ  ﻗﻞ ﺇﻥ ﺍﻟﻬﺪﻯ ﻫﺪﻓﺄﻧ،ﻻ ﺗﺆﻣﻨﻮﺍ ﺇﻻ ﻟﻤﻦ ﺗﺒﻊ ﺩﻳﻨﻜﻢ :ﺩﻭﻧﻬﻢ
 
 [ﺗﻌﻠﻴﻖ] 
 ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺛﺮﺍ ًﻭﺍﺣﺪﺍ ًﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ. 
 ﻯﻁ�ﻞ، ﻓﺄﺟ�ﺎﺑﻬﻢ ﷲ ﺗﻌ�ﺎﻟﻰ ﺑ�ﺄﻥ ﺍﻟﻬ�ﺪﺐ ﺍﻟﺬﻱ ﻗﺒﻠﻪ، ﻭﻣﻦ ﺑﻘﻴﺔ ﻗﻮﻝ ﺃﺣﺒﺎﺭ ﺍﻟﻴﻬﻮﺩ ﺍﻟﻤﺨﺬﻳﺔ ﻭﺗﻌﺼﺒﻬﻢ ﻋﻠﻰ ﺩﻳﻨﻬﻢ ﺍﻟﺒﺎﺒﻭﻫﺬﺍ ﺍﻟﺴﺒﺐ ﺗﺘﻤﺔ ﻟﻠﺴ
 ﺍﻟﻴﻬﻮﺩ. ﷲ ﻟﻴﺲ ﺍﻟﻬﺪﻱ ﻣﺎ ﺟﺎء ﺑﻪ ﻯﻫﺪ
ﻗ�ﻞ ﺇّﻥ ﺍﻟﻬ�ﺪﻯ ﻫ�َُﺪﻯ ﷲ ﺃﻥ ﻳ�ﺆﺗﻰ ﺃﺣ�ٌﺪ ﻣﺜ�ﻞ ﻣ�ﺎ ﴿:�ﷲ ﻋ�ﺰ ﻭﺟ�ﻞ ﻟﻤﺤﻤ�ﺪ ﻗ�ﺎﻝ ﻭﺃﺧﺮﺝ ﺍﻹﻣﺎﻡ ﺍﻟﻄﺒﺮﻱ ﺭﺣﻤﻪ ﷲ ﻋﻦ ﺍﻟﺴﺪﻱ:  
ﺗﻘﻮﻝ ﺍﻟﻴﻬﻮﺩ: ﻓﻌﻞ ﷲ ﺑﻨﺎ ﻛ�ﺬﺍ ﻭﻛ�ﺬﺍ ﻣ�ﻦ ﺍﻟﻜﺮﺍﻣ�ﺔ، ﺣﺘ�ﻰ ﺃﻧ�ﺰﻝ ﻋﻠﻴﻨ�ﺎ ،﴾ﻳﺤﺎﺟﻮﻛﻢ ﻋﻨﺪ ﺭﺑﻜﻢ ﺃﻭ﴿ﻳﻘﻮﻝ، ﻣﺜﻞ ﻣﺎ ﺃﻭﺗﻴﺘﻢ ﻳﺎ ﺃﻣﺔ ﻣﺤﻤﺪ ،﴾ﺃﻭﺗﻴﺘﻢ
 .(955F855)ﺍﻵﻳﺔ -﴾ﺇﻥ ﺍﻟﻔْﻀﻞ ﺑﻴﺪ ﷲ ﻳﺆﺗﻴﻪ ﻣﻦ ﻳﺸﺎء﴿ﻓﺈﻥ ﺍﻟﺬﻱ ﺃﻋﻄﻴﺘﻜﻢ ﺃﻓﻀُﻞ ﻓﻘﻮﻟﻮﺍ:ﺍﻟﻤﻦ ﻭﺍﻟﺴﻠﻮﻯ 
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
ﻣﻦ ﺍﻟﻌﻠ�ﻢ ﴾ﺃَْﻥ ﻳ�ﺆﺗﻰ ﺃﺣ�ٌﺪ ﻣﺜ�ﻞ ﻣ�ﺎ ﺃﻭﺗﻴ�ﺘﻢ ﴿ﻻ ﺗُﺼ�ﺪﱢ ﻗﻮﺍ ﻭﻻ ﺗُﻘِ�ّﺮﻭﺍ ﺏ : ﻗ�ﺎﻟﻮﺍ.ﻫ�ﺬﺍ ﺣﻜﺎﻳ�ﺔ ٌﻣ�ﻦ ﻛ�ﻼﻡ ﺍﻟﻴﻬ�ﻮﺩ ﺑﻌﻀ�ﻬﻢ ﻟ�ﺒﻌﺾ﴾ﻭﻻ ﺗﺆﻣﻨﻮﺍ ﴿
ﻗ�ﻞ ﺇﻥﱠ ﺍﻟﻬ�ﺪﻯ  ﴿ :ﻭﻗﻮﻟﻪ،ﺍﻟﻴﻬﻮﺩﻳﱠﺔ ﻭﻗﺎﻡ ﺑﺸ�ﺮﺍﺋﻌﻪ﴾ﺇﻻﱠ ﻟﻤﻦ ﺗﺒﻊ ﺩﻳﻨﻜﻢ ﴿ﻭﺍﻟﻔﻀﺎﺋﻞ ﻭﺍﻟﻜﺮﺍﻣﺎﺕ ،ﺍﻟﺴﱠﻠﻮﻯﻭﺍﻟﺤﺠﱠ ﺔ ﻭﺍﻟﻤﻦﱢ ﻭ،ﻭﺍﻟﻜﺘﺎﺏ،ﻭﺍﻟﺤﻜﻤﺔ
 ﺃﻭ ﴿ :ﻭﻗﻮﻟ��ﻪ،ﺇﻥﱠ ﺍﻟ��ﺪﱢﻳﻦ ﺩﻳ��ﻦ ﷲ :ﻭﻣﻌﻨ��ﺎﻩ،ﻭﻟﻴﺲ ﻣ��ﻦ ﻛ��ﻼﻡ ﺍﻟﻴﻬﻮﺩ،ﻭﻫﻮ ﻣ��ﻦ ﻛ��ﻼﻡ ﷲ ﺗﻌ��ﺎﻟﻰ،ﺍﻋﺘ��ﺮﺍٌﺽ ﺑ��ﻴﻦ ﺍﻟﻤﻔﻌ��ﻮﻝ ﻭﻓﻌﻠ��ﻪ﴾ﻫ��ﺪﻯ ﷲ
ﻓﻼ ﻳﻜ�ﻮﻥ ﻟﻬ�ﻢ ﺍﻟﺤﺠﱠ �ﺔ ،ﻭﻻ ﺗﺆﻣﻨﻮﺍ ﺑﺄﻥ ﻳﺤﺎﺟﱡ ﻮﻛﻢ ﻋﻨﺪ ﺭﺑﻜﻢ؛ ﻷﻧﱠﻜ�ﻢ ﺃﺻ�ﺢﱡ ﺩﻳﻨ�ﺎ ًﻣ�ﻨﻬﻢ :ﻤﻌﻨﻰﻭﺍﻟ ﴾ ﺃﻥ ﻳﺆﺗﻰ ﴿ :ﻋﻄﻒ ﻋﻠﻰ ﻗﻮﻟﻪ﴾ﻳﺤﺎﺟﱡ ﻮﻛﻢ
 .ﻣﺎ ﺗﻔﻀﱠ ﻞ ﷲ ﺑﻪ ﻋﻠﻴﻚ ﻭﻋﻠﻰ ﺃُﻣﺘﱢﻚ :ﺃَﻱ ْ﴾ﻗﻞ ﺇﻥﱠ ﺍﻟﻔﻀﻞ ﺑﻴﺪ ﷲ ﴿ :ﷲ ﺗﻌﺎﻟﻰﻘﺎﻝ ﻓ،ﻋﻠﻴﻜﻢ
 .(065F955)ﻷﻧﱠﻪ ﻻ ﺷﻲَء ﺃﻋﻈُﻢ ﻋﻨﺪ ﷲ ﻣﻦ ﺍِﻹﺳﻼﻡ﴾ﻢﺍﻟﻌﻈﻴ ﴿ﻋﻠﻰ ﺃﻭﻟﻴﺎﺋﻪ ﴾َﻣْﻦ ﻳﺸﺎء ﻭﷲ ﺫﻭ ﺍﻟﻔﻀﻞ ﴿ﺑﺪﻳﻨﻪ ﺍِﻹﺳﻼﻡ ﴾ﻳﺨﺘﺺﱡ ﺑﺮﺣﻤﺘﻪ ﴿ 
 
ﺃُْﻭﻟَٰ ٓﺌَِﻚ َﻻ َﺧﻠَٰ َﻖ ﻟَﻬُۡﻢ ﻓِﻲ ٱۡﻷِٓﺧَﺮِﺓ َﻭَﻻ ﻳَُﻜﻠﱢُﻤﻬُُﻢ ٱﻟﱠ  َُﻭَﻻ ﻳَﻨﻈُُﺮ ﺇِﻟَۡﻴِﻬۡﻢ ﻳَۡﻮَﻡ ﺎ ﻗَﻠِﻴًﻼ ﺇِﻥﱠ ٱﻟﱠِﺬﻳَﻦ ﻳَۡﺸﺘَُﺮﻭَﻥ ﺑَِﻌۡﻬِﺪ ٱﻟﱠ  َِﻭﺃَۡﻳَﻤٰ ﻨِِﻬۡﻢ ﺛََﻤﻨ ٗ ﴿
 _______________
 (17ﺃﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ ﻟﻠﻮﺍﺣﺪﻱ )   (355)
 (976/ 2ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻰ ﺣﺎﺗﻢ ـ  ) (455)
 (086/ 2ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻰ ﺣﺎﺗﻢ ـ  ) (555)
 (27ﺃﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ ﻟﻠﻮﺍﺣﺪﻱ )  (655)
 (331/ 1ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ ) (755)
 ﻣﺮﺳﻞ ﺻﺤﻴﺢ ﺍﻹﺳﻨﺎﺩ. 2/186ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ   (855)
 (315/ 6ﺟﺎﻣﻊ ﺍﻟﺒﻴﺎﻥ )ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ( ) (955)
 (39ﺍﻟﻮﺟﻴﺰ ﻟﻠﻮﺍﺣﺪﻱ )  (065)
 (511)
 
 ﴾۷۷ ﻳَُﺰﻛﱢ ﻴِﻬۡﻢ َﻭﻟَﻬُۡﻢ َﻋَﺬﺍٌﺏ ﺃَﻟِﻴﻢ ٞٱۡﻟﻘِﻴَٰ َﻤِﺔ َﻭَﻻ 
 
 )ﺇﻥ ﺍﻟﺬﻳﻦ ﻳﺸﺘﺮﻭﻥ( ـ ﺍﻵﻳﺔ.  :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ    
ﻓﻘﺪﻣﺘ�ﻪ  ﻛﺎﻥ ﺑﻴﻨﻲ ﻭﺑﻴﻦ ﺭﺟ�ﻞ ﻣ�ﻦ ﺍﻟﻴﻬ�ﻮﺩ ﺃﺭﺽ ﻓﺠﺤ�ﺪﻧﻲ»: ﻗﺎﻝ (165F065)ﺭﻭﻯ ﺍﻟﺸﻴﺨﺎﻥ ﻭﻏﻴﺮﻫﻤﺎ ﺃﻥ ﺍﻷﺷﻌﺚ  .991
ﺇﺫﻥ ﻳﺤﻠ�ﻒ ﻳ�ﺎ ﺭﺳ�ﻮﻝ ﷲ   :ﻓﻘﻠ�ﺖ «ﺍﺣﻠ�ﻒ   »ﻟﻠﻴﻬ�ﻮﺩﻱ: ﻘ�ﺎﻝ ﻻ ﻓ :ﻗﻠ�ﺖ ؟«ﺃﻟ�ﻚ ﺑﻴﻨ�ﺔ  »ﻘ�ﺎﻝ ﻓ �ﺇﻟﻰ ﺍﻟﻨﺒﻲ 
 .« (265F165)ﺇﻟﻰ ﺁﺧﺮ ﺍﻵﻳﺔ  ﴾ﺛﻤﻨﺎ ﻗﻠﻴﻼً  ﺇﻥ ﺍﻟﺬﻳﻦ ﻳﺸﺘﺮﻭﻥ ﺑﻌﻬﺪ ﷲ  ﻭﺃﻳﻤﺎﻧﻬﻢ﴿ﻓﻴﺬﻫﺐ ﻣﺎﻟﻲ ﻓﺄﻧﺰﻝ ﷲ  
ﻟﻘ�ﺪ ﺃﻋﻄ�ﻲ   ﺃﻥ ﺭﺟﻼ ًﺃﻗﺎﻡ ﺳﻠﻌﺔ ﻟﻪ ﻓﻲ ﺍﻟﺴ�ﻮﻕ ﻓﺤﻠ�ﻒ ﺑ�ﺎﻟ »ﻋﺒﺪ ﷲ  ﺑﻦ ﺃﺑﻲ ﺃﻭﻓﻰ  ﻭﺃﺧﺮﺝ ﺍﻟﺒﺨﺎﺭﻱ ﻋﻦ .002
ﺇﻥ ﺍﻟﺬﻳﻦ ﻳﺸ�ﺘﺮﻭﻥ ﺑﻌﻬ�ﺪ ﷲ  ﻭﺃﻳﻤ�ﺎﻧﻬﻢ ﴿ :ﻓﻨﺰﻟﺖ ﻫﺬﻩ ﺍﻵﻳﺔ،ﺑﻬﺎ ﻣﺎ ﻟﻢ ﻳﻌﻄﻪ ﻟﻴﻮﻗﻊ ﻓﻴﻬﺎ ﺭﺟﻼ ًﻣﻦ ﺍﻟﻤﺴﻠﻤﻴﻦ
 .« (365F265)﴾ﺛﻤﻨﺎ ﻗﻠﻴﻼً 
ﺑﻞ ﻳﺤﻤﻞ ﻋﻠ�ﻰ ﺃﻥ ﺍﻟﻨ�ﺰﻭﻝ ﻛ�ﺎﻥ ﺑﺎﻟﺴ�ﺒﺒﻴﻦ ،ﺍﻟﺤﺎﻓﻆ ﺍﺑﻦ ﺣﺠﺮ ﻓﻲ ﺷﺮﺡ ﺍﻟﺒﺨﺎﺭﻱ: ﻻ ﻣﻨﺎﻓﺎﺓ ﺑﻴﻦ ﺍﻟﺤﺪﻳﺜﻴﻦﻗﺎﻝ     
 . (465F365)ﻣﻌﺎ
ﻣ�ﻦ  ﺃﻥ ﺍﻵﻳﺔ ﻧﺰﻟﺖ ﻓ�ﻲ ﺣﻴ�ﻲ ﺑ�ﻦ ﺃﺧﻄ�ﺐ ﻭﻛﻌ�ﺐ ﺑ�ﻦ ﺍﻷﺷ�ﺮﻑ ﻭﻏﻴﺮﻫﻤ�ﺎ » :ﻋﻜﺮﻣﺔ ﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮﻋﻦ .102
 .« (565F465)ﻛﺘﻤﻮﺍ ﻣﺎ ﺃﻧﺰﻝ ﷲ ﻓﻲ ﺍﻟﺘﻮﺍﺭﺓ ﻭﺑﺪﻟﻮﻩ ﻭﺣﻠﻔﻮﺍ ﺃﻧﻪ ﻣﻦ ﻋﻨﺪ ﷲ  ﺍﻟﻴﻬﻮﺩ ﺍﻟﺬﻳﻦ
 . (665F565)ﺍﻟﺤﺎﻓﻆ ﺍﺑﻦ ﺣﺠﺮ: ﺍﻵﻳﺔ ﻣﺤﺘﻤﻠﺔ ﻟﻜﻦ ﺍﻟﻌﻤﺪﺓ ﻓﻲ ﺫﻟﻚ ﻣﺎ ﺛﺒﺖ ﻓﻲ ﺍﻟﺼﺤﻴﺢﻗﺎﻝ 
 
 [ ﺗﻌﻠﻴﻖ]
ﻮﻥ ﺃﻣﺎ ﺍﻷﻭﻝ ﻭﺍﻟﺜﺎﻧﻲ ﻓﺼﺤﻴﺤﺎﻥ ﻭﻗﺪ ﺭﺟﺢ ﺍﻹﻣﺎﻡ ﺍﺑﻦ ﺣﺠﺮ ﻛ�،ﺛﺎﺭ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔﺁﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺛﻼﺛﺔ  
 ﺍﻵﻳﺔ ﻣﺤﺘﻤﻠﺔ ﻟﻜﻼ ﺍﻟﺴﺒﺒﻴﻦ.
 .ﻭﺿﻌﻒ ﺍﻟﺴﺒﺐ ﺍﻟﺜﺎﻟﺚ
ﻓﺎﻗﺘﺤﻤﻮﺍ  ﺇﻟ�ﻰ ،ﺃﺻ�ﺎﺑﺘﻬﻢ َﺳ�ﻨﺔ،ﺇﻥﱠ ﻧﺎﺳﺎ ًِﻣَﻦ ﻋﻠﻤ�ﺎء ﺍﻟﻴﻬ�ﻮﺩ ﺃﻭﻟ�ﻲ ﻓﺎﻗﺔ :ﺍﻟﻜﻠﺒﻲﻗﺎﻝ ﻭ َ: ﻘﺎﻝﻭﻗﺪ ﺫﻛﺮ ﺍﻹﻣﺎﻡ ﺍﻟﻮﺍﺣﺪﻱ ﺳﺒﺒﺎ ًﺁﺧﺮ ﻓ 
: ﻗ�ﺎﻟﻮﺍ،ﻻ: ﻗ�ﺎﻝ ؟ﻭﻣﺎ ﺗﻌﻠﻤ�ﻪ ﺃﻧ�ﺖ،ﻧﻌﻢ :ﻗﺎﻟﻮﺍ ؟ﻓﺴﺄﻟﻬﻢ ﻛﻌﺐ: ﻫﻞ ﺗﻌﻠﻤﻮﻥ ﺃﻥ ﻫﺬﺍ ﺍﻟﺮﺟﻞ َﺭُﺳﻮﻝ ﷲ ﻓﻲ ﻛﺘﺎﺑﻜﻢ،ﻛﻌﺐ ﺑﻦ ﺍﻷﺷﺮﻑ ﺑﺎﻟﻤﺪﻳﻨﺔ
ﻓﺤﺮﻣﻜﻢ ﷲ ،ﻟﻘﺪ ﻗَِﺪﻣﺘﻢ ﻋﻠﻲﱠ ﻭﺃﻧﺎ ﺃﺭﻳ�ﺪ ﺃﻥ ﺃﻣﻴ�ﺮﻛﻢ  ﻭﺃﻛﺴ�ﻮ ﻋﻴ�ﺎﻟﻜﻢ،ﻛﻌﺐ: ﻟﻘﺪ َﺣَﺮَﻣﻜﻢ ﷲ ﺧﻴﺮﺍ ًﻛﺜﻴﺮﺍً ﻗﺎﻝ ،ﻓﺈﻧﺎ ﻧﺸﻬﺪ ﺃﻧﻪ َﻋْﺒﺪ ﷲ ﻭﺭﺳﻮﻟﻪ
ﻓﻜﻠﻤﻮﻩ ﻭﺳﺄﻟﻮﻩ، ﺛﻢ  - � -ﺛﻢ ﺍﻧﺘﻬﻮﺍ ﺇﻟﻰ ﻧﺒﻲ ﷲ ،ﻪﻓﺎﻧﻄﻠﻘﻮﺍ ﻓﻜﺘﺒﻮﺍ ﺻﻔﺔ ًﺳﻮﻯ  ﺻﻔﺘ.ﻓَُﺮﻭﻳﺪﺍ ًﺣﺘﻰ ﻧﻠﻘﺎﻩ،ﻓﺈﻧﻪ ُﺷﺒﱢﻪ َﻟﻨﺎ: ﻗﺎﻟﻮﺍ،ﻭﺣﺮﻡ ﻋﻴﺎﻟﻜﻢ
ﻓﻠﻤﺎ ﺃﺗﻴﻨﺎﻩ ﺇﺫﺍ ﻫﻮ ﻟﻴﺲ ﺑﺎﻟﻨﻌﺖ ﺍﻟ�ﺬﻱ ﻧُِﻌ�َﺖ ﻟﻨ�ﺎ، ﻭﻭﺟ�ﺪﻧﺎ ﻧﻌﺘ�ﻪ ﻣﺨﺎﻟﻔ�ﺎ ًﻟﻠ�ﺬﻱ ﻋﻨ�ﺪﻧﺎ. ،ﻟﻘﺪ ﻛﻨﺎ ﻧﺮﻯ ﺃﻧﻪ ﺭﺳﻮﻝ ﷲ: ﻘﺎﻟﻮﺍﺭﺟﻌﻮﺍ ﺇﻟﻰ ﻛﻌﺐ، ﻓ
 .ﺍﻵﻳﺔ (765F665)ﻩ ﻓﺄﻧﺰﻝ ﷲ ﺗﻌﺎﻟﻰ ﻫﺬ،ﻓﻨﻈﺮ ﺇﻟﻴﻪ ﻛﻌٌﺐ ﻓﻔﺮﺡ ﻭﻣﺎَﺭﻫُﻢ ﻭﺃﻧﻔﻖ ﻋﻠﻴﻬﻢ،ﻭﺃﺧﺮﺟﻮﺍ ﺍﻟﺬﻱ ﻛﺘﺒﻮﺍ
ﻭﺇﻻ ﻓﺘ�ﺮﺟﻴﺢ ﺍﻟﺼ�ﺤﻴﺢ ﺃﻭﻟ�ﻰ ،ﻭﺍﻵﻳ�ﺔ ﺑﻌﻤﻮﻣﻬ�ﺎ ﻣﺤﺘﻤﻠ�ﺔ ﻟﻬ�ﺬﺍ ﻛﻠ�ﻪ .ﺍﻟﺴﺒﺐ ﻗﺮﻳﺐ ﻣﻦ ﺍﻟﺴﺒﺐ ﺍﻟﺬﻱ ﺫﻛ�ﺮﻩ ﺍﻟﻤﺆﻟ�ﻒ ﺬﺍﻗﻠﺖ: ﻭﻫ 
 ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ.
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
ﺣﻄﺎﻡ ،ﺪ ﻭﺑﺄﻳﻤ�ﺎﻧﻬﻢ ﺍﻟﻜﺎﺫﺑ�ﺔﺃﻯ ﻳﺴﺘﺒﺪﻟﻮﻥ ﺑﺎﻟﻌﻬﺪ ﺍﻟﺬﻱ ﻋﺎﻫﺪﻭﺍ ﻋﻠﻴﻪ ﻣﻦ ﺍﻟﺘﺼﺪﻳﻖ ﺑﻤﺤﻤ ﴾ﻳﻤﺎﻧﻬﻢ ﺛﻤﻨﺎ ﻗﻠﻴﻼ ﺃﻥ ﺍﻟﺬﻳﻦ ﻳﺸﺘﺮﻭﻥ ﺑﻌﻬﺪ ﷲ ﻭﺇ﴿
 .ﺍﻟﺪﻧﻴﺎ ﻭﻋﺮﺿﻬﺎ ﺍﻟﺨﺴﻴﺲ ﺍﻟﺰﺍﺋﻞ
 .ﺃﻯ ﻟﻴﺲ ﻟﻬﻢ ﺣﻆ ﻭﻻ ﻧﺼﻴﺐ ﻣﻦ ﺭﺣﻤﺔ ﷲ ﺗﻌﺎﻟﻰ ﴾ﻻ ﺧﻼﻕ ﻟﻬﻢ ﻓﻲ ﺍﻻﺧﺮﺓ  ﺃﻭﻟﺌﻚ ﴿
 ﻭﻻ ﻳﻨﻈﺮ ﺍﻟﻴﻬﻢ ﺑﻌﻴﻦ ﺍﻟﺮﺣﻤﺔ ﻳﻮﻡ ﺍﻟﻘﻴﺎﻣﺔ،ﻧﺲ ﻭﻟﻄﻒﺃﺃﻯ ﻻ ﻳﻜﻠﻤﻬﻢ ﻛﻼﻡ  ﴾ﻭﻻﻳﻜﻠﻤﻬﻢ ﷲ ﻭﻻ ﻳﻨﻈﺮ ﺍﻟﻴﻬﻢ ﻳﻮﻡ ﺍﻟﻘﻴﺎﻣﺔ  ﴿
  .(865F765)ﻭﻟﻬﻢ ﻋﺬﺍﺏ ﻣﻮﺟﻊ ﻋﻠﻰ ﻣﺎ ﺍﺭﺗﻜﺒﻮﻩ ﻣﻦ ﺍﻟﻤﻌﺎﺻﻰ ،ﻭﺿﺎﺭ ﺍﻻﻭﺯﺍﺭﺃﺃﻯ ﻻ ﻳﻄﻬﺮﻫﻢ ﻣﻦ  ﴾ﻟﻴﻢ ﺃﻬﻢ ﻋﺬﺍﺏ ﻭﻻ ﻳﺰﻛﻴﻬﻢ ﻭﻟ ﴿
 
 ُﺩﻭِﻥ ٱﻟﱠ  َِﻭﻟَٰ ِﻜﻦ ُﻛﻮﻧُﻮﺍ ْﺍ ﻟﱢﻲ ِﻣﻦ َﻣﺎ َﻛﺎَﻥ ﻟِﺒََﺸٍﺮ ﺃَﻥ ﻳُۡﺆﺗِﻴَﻪ ُٱﻟﱠ  ُٱۡﻟِﻜﺘَٰ َﺐ َﻭٱۡﻟُﺤۡﻜَﻢ َﻭٱﻟﻨﱡﺒُﻮﱠ ﺓ َﺛُﻢﱠ ﻳَﻘُﻮَﻝ ﻟِﻠﻨﱠﺎِﺱ ُﻛﻮﻧُﻮْﺍ ِﻋﺒَﺎﺩ ٗ ﴿
 ﴾ ۹۷ٱۡﻟِﻜﺘَٰ َﺐ َﻭﺑَِﻤﺎ ُﻛﻨﺘُۡﻢ ﺗَۡﺪُﺭُﺳﻮَﻥ  َﻦ ﺑَِﻤﺎ ُﻛﻨﺘُۡﻢ ﺗَُﻌﻠﱢُﻤﻮﻥ ََۧﺭﺑﱠٰ ﻨِﻴﱢ 
    
 )ﻣﺎ ﻛﺎﻥ ﻟﺒﺸﺮ( ﺍﻵﻳﺔ.  :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ 
ﺃﺑ�ﻮ ﺭﺍﻓ�ﻊ ﺍﻟﻘﺮﻅ�ﻲ ﺣ�ﻴﻦ ﺍﺟﺘﻤﻌ�ﺖ ﺍﻷﺣﺒ�ﺎﺭ ﻣ�ﻦ  ﻗ�ﺎﻝ  »ﻗ�ﺎﻝ: ﺍﺑ�ﻦ ﻋﺒ�ﺎﺱ  ﺃﺧﺮﺝ ﺍﺑﻦ ﺇﺳﺤﺎﻕ ﻭﺍﻟﺒﻴﻬﻘﻲ ﻋﻦ .202
ﺃﺗﺮﻳﺪ ﻳ�ﺎ ﻣﺤﻤ�ﺪ ﺃﻥ ﻧﻌﺒ�ﺪﻙ ﻛﻤ�ﺎ  :ﻭﺩﻋﺎﻫﻢ ﺇﻟﻰ ﺍﻹﺳﻼﻡ � ﺃﻫﻞ ﻧﺠﺮﺍﻥ ﻋﻨﺪ ﺭﺳﻮﻝ ﷲ ﻣﻦﺍﻟﻴﻬﻮﺩ ﻭﺍﻟﻨﺼﺎﺭﻯ 
 _______________
 ﻫﻮ ﺍﻷﺷﻌﺚ ﺑﻦ ﻗﻴﺲ ﺍﻟﺼﺤﺎﺑﻲ ﺍﻟﻤﻌﺮﻭﻑ  (165)
ﺡ )  6/803( ﺍﻟﺴ�ﻨﻦ ﺍﻟﻜﺒ�ﺮﻯ ﻟﻠﻨﺴ�ﺎﺋﻲ 6992ﺡ )  5/ 422ﺳﻨﻦ ﺍﻟﺘﺮﻣﺬﻱ  3/123(  ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ  831ﺡ )1/ 221( ﺻﺤﻴﺢ ﻣﺴﻠﻢ  3252ﺡ ) 2/849ﺻﺤﻴﺢ ﺍﻟﺒﺨﺎﺭﻱ  (265)
( ﻣﺴ�ﻨﺪ ﺃﺑ�ﻲ  59691ﺡ ) 01/44( ﺳ�ﻨﻦ ﺍﻟﺒﻴﻬﻘ�ﻲ ﺍﻟﻜﺒ�ﺮﻯ  874ﺡ ) 11/874( ﺻ�ﺤﻴﺢ ﺍﺑ�ﻦ ﺣﺒ�ﺎﻥ  7953ﺡ ) 1/973( ﻣﺴﻨﺪ ﺃﺣﻤ�ﺪ  3423ﺡ ) 3/022( ﺳﻨﻦ ﺃﺑﻲ ﺩﻭﺩ 26011
 ( ﻭﻏﻴﺮﻫﻢ.  59ﺡ ) 1/35( ﻣﺴﻨﺪ ﺍﻟﺤﻤﻴﺪﻱ   629ﺡ ) 332( ﺍﻟﻤﻨﺘﻘﻰ 262ﺡ )  1/53( ﻣﺴﻨﺪ ﺍﻟﻄﻴﺎﻟﺴﻲ 246ﺡ )  1/432( ﺍﻟﻤﻌﺠﻢ ﺍﻟﻜﺒﻴﺮ 7915ﺡ )   9/521ﻳﻌﻠﻰ 
 ( ﻭﻏﻴﺮﻫﻢ.87501ﺡ )  5/033ﻜﺒﺮﻯ ( ﺳﻨﻦ ﺍﻟﺒﻴﻬﻘﻲ ﺍﻟ1512ﺡ )  2/01(  ﻣﺴﺘﺪﺭﻙ ﺍﻟﺤﺎﻛﻢ 8687ﺡ )  8/92( ﺍﻟﻤﻌﺠﻢ ﺍﻷﻭﺳﻂ  2891ﺡ ) 2/537ﺻﺤﻴﺢ ﺍﻟﺒﺨﺎﺭﻱ  (365)
  8/312ﻓﺘﺢ ﺍﻟﺒﺎﺭﻱ  (465)
 ﺇﺳﻨﺎﺩﻩ ﺿﻌﻴﻒ ﻓﻴﻪ ﺍﻟﺤﺴﻴﻦ ﺑﻦ ﺩﺍﻭﺩ ﺳﻨﻴﺪ ﻭﻛﺬﻟﻚ ﻓﻬﻮ ﻣﺮﺳﻞ. 3/123ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ  (565)
 ﻓﺘﺢ ﺍﻟﺒﺎﺭﻱ ﺍﻟﻤﺼﺪﺭ ﺍﻟﺴﺎﺑﻖ (665)
 ( ﺍﻟﻜﻠﺒﻲ ﺿﻌﻴﻒ 37ﺃﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ ﻟﻠﻮﺍﺣﺪﻱ ) - (765)
 (531/ 1ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )  (865)
 (611)
 (965F865) ﴾ﺑﻌﺪ ﺇﺫ ﺃﻧﺘﻢ ﻣﺴ�ﻠﻤﻮﻥ﴿ﺇﻟﻰ ﻗﻮﻟﻪ  ﴾ﻣﺎ ﻛﺎﻥ ﻟﺒﺸﺮ﴿ﻓﺄﻧﺰﻝ ﷲ ﻓﻲ ﺫﻟﻚ:  «ﻣﻌﺎﺫ ﷲ  » :ﻗﺎﻝ ؟ﺗﻌﺒﺪ ﺍﻟﻨﺼﺎﺭﻯ ﻋﻴﺴﻰ
 .«
 ﻳﺎ ﺭﺳﻮﻝ ﷲ ﻧﺴﻠﻢ ﻋﻠﻴﻚ: ﻗﺎﻝﺑﻠﻐﻨﻲ ﺃﻥ ﺭﺟﻼ ً» :ﻗﺎﻝﺍﻟﺤﺴﻦ   ﻓﻲ ﺗﻔﺴﻴﺮﻩ ﻋﻦ (075F965)ﻭﺃﺧﺮﺝ ﻋﺒﺪ ﺑﻦ ﺣﻤﻴﺪ     .302
ﻓﺈﻧ�ﻪ ﻻ ،ﻻ ﻭﻟﻜ�ﻦ ﺃﻛﺮﻣ�ﻮﺍ ﻧﺒ�ﻴﻜﻢ ﻭﺍﻋﺮﻓ�ﻮﺍ ﺍﻟﺤ�ﻖ ﻷﻫﻠﻪ: ﻗ�ﺎﻝ ؟ﻳﺴ�ﻠﻢ ﺑﻌﻀ�ﻨﺎ ﻋﻠ�ﻰ ﺑﻌ�ﺾ ﺃﻓ�ﻼ ﻧﺴ�ﺠﺪ ﻟ�ﻚﻛﻤ�ﺎ 
 .« ﴾ﻧﺘﻢ ﻣﺴﻠﻤﻮﻥﺃﺇﺫ   ﺑﻌﺪ﴾ﺇﻟﻰ ﻗﻮﻟﻪ ﴾ﻣﺎ ﻛﺎﻥ ﻟﺒﺸﺮ﴿ :ﻳﻨﺒﻐﻲ ﺃﻥ ﻳﺴﺠﺪ ﻷﺣﺪ ﻣﻦ ﺩﻭﻥ ﷲ ﻓﺄﻧﺰﻝ ﷲ
 
 [ﺗﻌﻠﻴﻖ]
 .ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺳﺒﺒﻴﻦ ﻓﻲ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﻭﻛﻼﻫﻤﺎ ﺿﻌﻴﻒ ﺍﻹﺳﻨﺎﺩ 
 .ﺪ ﻭﺟﺪﺕ ﻓﻲ ﺃﺳﺒﺎﺏ ﻧﺰﻭﻟﻬﺎ ﻏﻴﺮ ﻣﺎ ﺫﻛﺮﻩ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲﻭﻗ 
ﻛ�ﺎﻥ ﻧ�ﺎﺱ ﻣ�ﻦ ﻳﻬ�ﻮﺩ ﻳﺘﻌﺒﱠ�ﺪﻭﻥ ﺍﻟﻨ�ﺎَﺱ ﻣ�ﻦ ﺩﻭﻥ ﺭﺑﻬ�ﻢ، ﺑﺘﺤ�ﺮﻳﻔﻬﻢ »: ﻗ�ﺎﻝﻓﺄﺧﺮﺝ ﺍﻹﻣﺎﻡ ﺍﺑﻦ ﺟﺮﻳﺮ ﺭﺣﻤﻪ ﷲ ﻋﻦ ﺍﺑﻦ ﺟﺮﻳﻭ  
ﻠﻨﺎﺱ ﻛﻮﻧﻮﺍ ﻋﺒ�ﺎًﺩﺍ ﻟ�ﻲ ﻣ�ﻦ ﺩﻭﻥ ﻣﺎ ﻛﺎﻥ ﻟﺒﺸﺮ ﺃﻥ ﻳﺆﺗﻴﻪ ﷲ ﺍﻟﻜﺘﺎﺏ ﻭﺍﻟﺤﻜﻢ ﻭﺍﻟﻨﺒﻮﺓ ﺛﻢ ﻳﻘﻮَﻝ ﻟ﴿ﷲ ﻋﺰ ﻭﺟﻞ:ﻘﺎﻝ ﻛﺘﺎَﺏ ﷲ ﻋﻦ ﻣﻮﺿﻌﻪ، ﻓ
 ﻭﻫﻮ ﺿﻌﻴﻒ ﺍﻹﺳﻨﺎﺩ ﻋﻼﻭﺓ ﻋﻠﻰ ﺇﺭﺳﺎﻟﻪ. . «(175F075)، ﺛﻢ ﻳﺄﻣﺮ ﺍﻟﻨﺎﺱ ﺑﻐﻴﺮ ﻣﺎ ﺃﻧﺰﻝ ﷲ ﻓﻲ ﻛﺘﺎﺑﻪ ﴾ﷲ
ﻧﺰﻟ�ﺖ .﴾ﺃَْﻥ ﻳُْﺆﺗِﻴَﻪ ُﷲﱠ  ُﺍْﻟِﻜﺘﺎَﺏ ﻳﺆﺗﻰ ﺍﻟﺤﻜﻤﺔ ﴿ﻳﻌﻨﻲ ﻋﻴﺴﻰ ﻋﻠﻴﻪ ﺍﻟﺴﻼﻡ ﴾ﻣﺎ ﻛﺎَﻥ ﻟِﺒََﺸﺮ ٍ﴿ :ﻭﺃﺧﺮﺝ ﺍﻟﺜﻌﻠﺒﻲ ﻋﻦ ﺍﻟﻀّﺤﺎﻙ ﻭﻣﻘﺎﺗﻞ 
 .(275F175)ﻫﻞ ﻧﺠﺮﺍﻥ ﻓﻲ ﻧﺼﺎﺭﻯ ﺃ
ﺳﻴﺎﻕ ﺍﻵﻳﺎﺕ ﻳﺤﺘﻤﻞ ﻛﻮﻥ ﻫﺬﻩ ﺍﻵﻳﺔ ﻧﺰﻟﺖ ﻓﻲ ﻋﻴﺴﻰ ﺑﻦ ﻣﺮﻳﻢ ﻋﻠﻴﻪ ﺍﻟﺼﻼﺓ ﻭﺍﻟﺴﻼﻡ. ﻓ�ﺈﻥ ﺍﻟﺴ�ﻮﺭﺓ ﻣ�ﻦ ﺃﻭﻟﻬ�ﺎ ﺗﺘﺤ�ﺪﺙ  :ﻗﻠﺖ 
ﷲﱠ  ُﻳ�َﺎ ﻗ�ﺎﻝ َﻭﺇِْﺫ ﴿ﷲ ﺗﻌ�ﺎﻟﻰ ﻗ�ﺎﻝ ﻓﻜﻮﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﻋﻴﺴﻰ ﺑﻦ ﻣﺮﻳﻢ ﻳﺸﻬﺪ ﻟﻪ ﺳﻴﺎﻕ ﺍﻵﻳﺎﺕ ﻭﻫﺬﻩ ﻛﻤ�ﺎ ،ﻋﻦ ﺍﻟﻨﺼﺎﺭﻯ ﻭﻋﻦ ﻋﻴﺴﻰ ﺑﻦ ﻣﺮﻳﻢ
ُﺳْﺒَﺤﺎﻧََﻚ َﻣﺎ ﻳَُﻜﻮُﻥ ﻟِﻲ ﺃَْﻥ ﺃَﻗُﻮَﻝ َﻣﺎ ﻟَْﻴَﺲ ﻟ�ِﻲ ﺑَِﺤ�ﻖﱟ ﺇِﻥ ُﻛﻨ�ُﺖ ﻗُْﻠﺘ�ُﻪ ُﻗﺎﻝ َﻣْﺮﻳََﻢ ﺃَﺃَﻧَﺖ ﻗُﻠَﺖ ﻟِﻠﻨﱠﺎِﺱ ﺍﺗﱠِﺨُﺬﻭﻧِﻲ َﻭﺃُﻣﱢ َﻲ ﺇِﻟَﻬَْﻴِﻦ ِﻣﻦ ُﺩﻭِﻥ ﷲﱠ  ِ ِﻋﻴَﺴﻰ ﺍْﺑﻦ َ
( َﻣ�ﺎ ﻗُْﻠ�ُﺖ ﻟَﻬ�ُْﻢ ﺇِﻻﱠ َﻣ�ﺎ ﺃََﻣْﺮﺗَﻨ�ِﻲ ﺑ�ِِﻪ ﺃَِﻥ ﺍْﻋﺒ�ُُﺪﻭْﺍ ﷲﱠ  ََﺭﺑﱢ�ﻲ 611ﺃَﻧ�َﺖ َﻋ�ﻼﱠُﻡ ﺍْﻟُﻐﻴ�ُﻮِﺏ )ﻓَﻘَْﺪ َﻋﻠِْﻤﺘَﻪ ُﺗَْﻌﻠَُﻢ َﻣﺎ ﻓِﻲ ﻧَْﻔِﺴﻲ َﻭﻻ َﺃَْﻋﻠَُﻢ َﻣﺎ ﻓِﻲ ﻧَْﻔِﺴَﻚ ﺇِﻧﱠَﻚ 
 ﺳﻮﺭﺓ ﺍﻟﻤﺎﺋﺪﺓ ﴾ (711ِﻬﻴٌﺪ )َﻋﻠَﻰ ُﻛﻞﱢ َﺷْﻲٍء ﺷ َ َﻭَﺭﺑﱠُﻜْﻢ َﻭُﻛﻨُﺖ َﻋﻠَْﻴِﻬْﻢ َﺷِﻬﻴًﺪﺍ ﻣﱠ ﺎ ُﺩْﻣُﺖ ﻓِﻴِﻬْﻢ ﻓَﻠَﻤﱠ ﺎ ﺗََﻮﻓﱠْﻴﺘَﻨِﻲ ُﻛﻨَﺖ ﺃَﻧَﺖ ﺍﻟﺮﱠ ﻗِﻴَﺐ َﻋﻠَْﻴِﻬْﻢ َﻭﺃَﻧﺖ َ
 ﻓﺎﻟ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ.ﻓﻨﻔﻲ ﻋﻴﺴﻰ ﻋﻦ ﻧﻔﺴﻪ ﺃﻥ ﻳﻜﻮﻥ ﺭﺑﺎ ًﻣﻦ ﺩﻭﻥ ﷲ ﻭﻫﻨﺎ ﻧﻔﻰ ﷲ ﺗﻌﺎﻟﻰ ﻋﻨﻪ ﺃﻥ ﻳﻜﻮﻥ ﺭﺑﺎ ًﻣﻦ ﺩﻭﻥ ﷲ 
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
 .ﻜﺘﺎﺏ ﻭﺍﻟﺤﻜﻤﺔ ﻭﺍﻟﻨﺒﻮﺓﺃﻯ ﻻ ﻳﺼﺢ ﻭﻻ ﻳﻨﺒﻐﻲ ﻻﺣﺪ ﻣﻦ ﺍﻟﺒﺸﺮ ﺍﻋﻄﺎﻩ ﷲ ﺍﻟ﴾ﻥ ﻳﺆﺗﻴﻪ ﷲ ﺍﻟﻜﺘﺎﺏ ﻭﺍﻟﺤﻜﻢ ﻭﺍﻟﻨﺒﻮﺓ ﺃﻣﺎ ﻛﺎﻥ ﻟﺒﺸﺮ  ﴿
ﺍﻧﻪ ﻻ ﻳﺼﺢ ﺍﺻﻼ ﻭﻻ ﻳﺘﺼﻮﺭ  :ﻭﺍﻟﻐﺮﺽ،ﺃﻯ ﺛﻢ ﻳﻘﻮﻝ ﻟﻠﻨﺎﺱ ﺍﻋﺒﺪﻭﻧﻲ ﻣﻦ ﺩﻭﻥ ﷲ ﴾ﺛﻢ ﻳﻘﻮﻝ ﻟﻠﻨﺎﺱ ﻛﻮﻧﻮﺍ ﻋﺒﺎﺩﺍ ﻟﻲ ﻣﻦ ﺩﻭﻥ ﷲ  ﴿
 .؟ﻓﻜﻴﻒ ﻳﺪﻋﻮﻫﻢ ﺍﻟﻰ ﻋﺒﺎﺩﺓ ﻧﻔﺴﻪ،ﻋﻘﻼ ﺻﺪﻭﺭ ﺩﻋﻮﻯ ﺍﻻﻟﻮﻫﻴﺔ ﻣﻦ ﻧﺒﻲ ﻗﻂ ﺍﻋﻄﺎﻩ ﷲ ﺍﻟﻨﺒﻮﺓ ﻭﺍﻟﺸﺮﻳﻌﺔ ﻟﻴﺮﺷﺪ ﺍﻟﻨﺎﺱ ﺍﻟﻰ ﻋﺒﺎﺩﺓ ﷲ
ﻥ ﺗﻜﻮﻧﻮﺍ ﺃﻻ ﺍﺩﻋﻮﻛﻢ ﺍﻟﻰ  :ﺣﻜﻤﺎء ﻋﻠﻤﺎء ﺣﻠﻤﺎء ﻭﺍﻟﻤﻌﻨﻰ :ﺍﺑﻦ ﻋﺒﺎﺱﻗﺎﻝ ،ﻛﻮﻧﻮﺍ ﺭﺑﺎﻧﻴﻴﻦ :ﺃﻯ ﻭﻟﻜﻦ ﻳﻘﻮﻝ ﻟﻬﻢ ﴾ﻭﻟﻜﻦ ﻛﻮﻧﻮﺍ ﺭﺑﺎﻧﻴﻴﻦ  ﴿
 ﻋﺒﺎﺩﺍ ﻟﻲ ﻭﻟﻜﻦ ﺍﺩﻋﻮﻛﻢ ﺍﻥ ﺗﻜﻮﻧﻮﺍ ﻋﻠﻤﺎء ﻓﻘﻬﺎء ﻣﻄﻴﻌﻴﻦ ﻟ
 .(375F275)ﺃﻯ ﺑﺘﻌﻠﻴﻤﻜﻢ ﺍﻟﻨﺎﺱ ﺍﻟﻜﺘﺎﺏ ﻭﺩﺭﺍﺳﺘﻜﻢ ﺍﻳﺎﻩ ﴾ﺑﻤﺎ ﻛﻨﺘﻢ ﺗﻌﻠﻤﻮﻥ ﺍﻟﻜﺘﺎﺏ ﻭﺑﻤﺎ ﻛﻨﺘﻢ ﺗﺪﺭﺳﻮﻥ  ﴿
  
 ٦۸ٱﻟﱠ  َُﻻ ﻳَۡﻬِﺪﻱ ٱۡﻟﻘَۡﻮَﻡ ٱﻟﻈﱠٰ ﻠِِﻤﻴَﻦ َﻭَﺟﺎَٓءﻫُُﻢ ٱۡﻟﺒَﻴﱢﻨَٰ ُﺖﻭ ﻭ َ ٱﻟﺮﱠ ُﺳﻮَﻝ َﺣﻖ ّٞﺎ َﻛﻔَُﺮﻭْﺍ ﺑَۡﻌَﺪ ﺇِﻳَﻤٰ ﻨِِﻬۡﻢ َﻭَﺷِﻬُﺪٓﻭْﺍ ﺃَﻥﱠ َﻛۡﻴَﻒ ﻳَۡﻬِﺪﻱ ٱﻟﱠ  ُﻗَۡﻮﻣ ٗ ﴿
ﺌِﻜ َ
ﺌَِﻚ َﺟَﺰٓﺍُﺅﻫُۡﻢ ﺃَﻥﱠ َﻋﻠَۡﻴِﻬۡﻢ ﻟَۡﻌﻨَﺔ َٱﻟﱠ  َِﻭٱۡﻟَﻤﻠَٰ ٓ
َﺧٰ ﻠِِﺪﻳَﻦ ﻓِﻴﻬَﺎ َﻻ ﻳَُﺨﻔﱠُﻒ َﻋۡﻨﻬُُﻢ ٱۡﻟَﻌَﺬﺍُﺏ َﻭَﻻ ﻫُۡﻢ ﻳُﻨﻈَُﺮﻭَﻥ  ۷۸ِﺔ َﻭٱﻟﻨﱠﺎِﺱ ﺃَۡﺟَﻤِﻌﻴَﻦ ﺃُْﻭﻟَٰ ٓ
 ﴾ ۹۸ﺭﱠ ِﺣﻴٌﻢ  ﺇِﻻﱠ ٱﻟﱠِﺬﻳَﻦ ﺗَﺎﺑُﻮْﺍ ِﻣۢﻦ ﺑَۡﻌِﺪ َﺫٰ ﻟَِﻚ َﻭﺃَۡﺻﻠَُﺤﻮْﺍ ﻓَﺈِﻥﱠ ٱﻟﱠ  ََﻏﻔُﻮﺭ ٞ ۸۸
 
 )ﻛﻴﻒ ﻳﻬﺪﻱ ﷲ  ﻗﻮﻣﺎ(ً  ﺍﻵﻳﺎﺕ.  :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ    
ﻣ�ﻦ ﺍﻷﻧﺼ�ﺎﺭ ﺃﺳ�ﻠﻢ ﺛ�ﻢ  ﻛ�ﺎﻥ ﺭﺟ�ﻞ »: ﻗ�ﺎﻝﺍﺑ�ﻦ ﻋﺒ�ﺎﺱ  ﻭﻯ ﺍﻟﻨﺴﺎﺋﻲ ﻭﺍﺑﻦ ﻣﺎﺟﺔ ﻭﺍﺑﻦ ﺣﺒﺎﻥ ﻭﺍﻟﺤ�ﺎﻛﻢ ﻋ�ﻦﺭ .402
ﻛﻴ�ﻒ ﻳﻬ�ﺪﻱ ﷲ  ﻗﻮﻣ�ﺎ ً﴿:ﻫﻞ ﻟﻲ ﻣﻦ ﺗﻮﺑ�ﺔ؟ ﻓﻨﺰﻟ�ﺖ �ﻓﺄﺭﺳﻞ ﺇﻟﻰ ﻗﻮﻣﻪ ﺃﺭﺳﻠﻮﺍ ﺇﻟﻰ ﺭﺳﻮﻝ ﷲ ،ﺍﺭﺗﺪ ﺛﻢ ﻧﺪﻡ
  .«  (475F375)ﻓﺄﺭﺳﻞ ﺇﻟﻴﻪ ﻗﻮﻣﻪ ﻓﺄﺳﻠﻢ﴾ﻓﺈﻥ ﷲ  ﻏﻔﻮﺭ ﺭﺣﻴﻢ﴿ﺇﻟﻰ ﻗﻮﻟﻪ ﴾ﻛﻔﺮﻭﺍ
ﺟﺎء ﺍﻟﺤﺎﺭﺙ ﺑﻦ ﺳ�ﻮﻳﺪ ﻓﺄﺳ�ﻠﻢ ﻣ�ﻊ ﺍﻟﻨﺒ�ﻲ  »: ﻗﺎﻝﻣﺠﺎﻫﺪ  ﻲ ﻣﺴﻨﺪﻩ ﻭﻋﺒﺪ ﺍﻟﺮﺯﺍﻕ ﻋﻦﻭﺃﺧﺮﺝ ﻣﺴﺪﺩ ﻓ .502
ﻏﻔ�ﻮﺭ ﴿ﺇﻟ�ﻰ ﻗﻮﻟ�ﻪ  ﴾ﻛﻴ�ﻒ ﻳﻬ�ﺪﻱ ﷲ  ﻗﻮﻣ�ﺎ ًﻛﻔ�ﺮﻭﺍ ﴿ﻓ�ﺄﻧﺰﻝ ﷲ ﻓﻴ�ﻪ ﺍﻟﻘ�ﺮﺁﻥ: :ﺛﻢ ﻛﻔﺮ ﻓﺮﺟ�ﻊ ﺇﻟ�ﻰ ﻗﻮﻣ�ﻪ �
ﺍﻟﺤﺎﺭﺙ: ﺇﻧ�ﻚ ﻭﷲ ﻣ�ﺎ ﻋﻠﻤ�ﺖ ﻟﺼ�ﺪﻭﻕ ﻭﺇﻥ ﺭﺳ�ﻮﻝ ﻘﺎﻝ ﻓ،ﻓﺤﻤﻠﻬﺎ ﺇﻟﻴﻪ ﺭﺟﻞ ﻣﻦ ﻗﻮﻣﻪ ﻓﻘﺮﺃﻫﺎ ﻋﻠﻴﻪ ﴾ﺭﺣﻴﻢ
  .«(575F475)ﻷﺻﺪﻕ ﻣﻨﻚ ﻭﺇﻥ ﷲ ﻷﺻﺪﻕ ﺍﻟﺜﻼﺛﺔ ﻓﺮﺟﻊ ﻓﺄﺳﻠﻢ ﻭﺣﺴﻦ ﺇﺳﻼﻣﻪ �ﷲ 
 
 _______________
 ﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ ﻣﺤﻤﺪ ﺑﻦ ﺃﺑﻲ ﻣﺤﻤﺪ ﻣﺠﻬﻮﻝ  3/523 ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ (965)
 ﻓﻲ ﺍﻟﻤﻄﺒﻮﻉ ]ﻋﺒﺪ ﺍﻟﺮﺯﺍﻕ[ ﻭﻫﻮ ﺧﻄﺄ ﺗﺼﺤﻴﺤﻪ ﻣﻦ ﺍﻟﺪﺭ ﺍﻟﻤﻨﺜﻮﺭ ﻟﻠﺴﻴﻮﻁﻲ ﻭﻫﻮ ﻗﺮﻳﺐ ﻣﻦ ﺍﻟﻤﺨﻄﻮﻁ ﻭﺍﻷﺛﺮ ﻣﺮﺳﻞ ﻋﻦ ﺍﻟﺤﺴﻦ. (075)
 (045/ 6ﺟﺎﻣﻊ ﺍﻟﺒﻴﺎﻥ )ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ( )  (175)
 (101/ 3ﺍﻟﻜﺸﻒ ﻭﺍﻟﺒﻴﺎﻥ ﻋﻦ ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﺁﻥ )  (275)
 (531/ 1ﻟﻠﺼﺎﺑﻮﻧﻰ ) ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ  (375)
(  ﺍﻟﻤﺴ�ﺘﺪﺭﻙ ﻋﻠ�ﻰ ﺍﻟﺼ�ﺤﻴﺤﻴﻦ  7744ﺡ )01/923( ﺻ�ﺤﻴﺢ ﺍﺑ�ﻦ ﺣﺒ�ﺎﻥ  8122ﺡ ) 1/742( ﻣﺴ�ﻨﺪ ﺃﺣﻤ�ﺪ 8604ﺡ )  7/701ﺃﺧﺮﺟ�ﻪ ﺍﻟﻨﺴ�ﺎﺋﻲ  3/043ﺗﻔﺴ�ﻴﺮ ﺍﺑ�ﻦ ﺟﺮﻳ�ﺮ  (475)
ﺛﻨﺎ ﻋﻠﻰ ﺑﻦ ﻋﺎﺻﻢ ﻋﻦ ﺩﺍﻭﺩ ﺑﻦ ﻣﺎﻡ ﺃﺣﻤﺪ ﺭﺣﻤﻪ ﷲ: ( ﻭﺇﺳﻨﺎﺩﻩ ﺻﺤﻴﺢ. ﻗﺎﻝ ﺍﻹ70661ﺡ )  8/791( ﻭﻗﺎﻝ  ﺻﺤﻴﺢ ﺍﻹﺳﻨﺎﺩ ﻭﻟﻢ ﻳﺨﺮﺟﺎﻩ ﺳﻨﻦ ﺍﻟﺒﻴﻬﻘﻲ ﺍﻟﻜﺒﺮﻯ 8262ﺡ )  2/451
 ﺑﻪ--ﺃﺑﻲ ﻫﻨﺪ ﻋﻦ ﻋﻜﺮﻣﺔ ﻋﻦ ﺑﻦ ﻋﺒﺎﺱ
ﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ ﺣﻤﻴﺪ ﺍﻷﻋﺮﺝ ﺿﻌﻴﻒ ﺑﺎﻹﺿﺎﻓﺔ ﺇﻟﻰ ﺇﺭﺳ�ﺎﻟﻪ،ﻭﻏﻠﻂ ﺍﺑ�ﻦ ﺑﺸ�ﻜﻮﻝ ﻓ�ﻲ ﻏ�ﻮﺍﻣﺾ ﺍﻷﺳ�ﻤﺎء ﺍﻟﻤﺒﻬﻤ�ﺔ ﺣﻴ�ﺚ ﺑﻨ�ﻲ  3/043ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ   1/521ﺗﻔﺴﻴﺮ ﻋﺒﺪ ﺍﻟﺮﺯﺍﻕ  (575)
 ﺍﻟﺤﺎﺭﺙ ﺑﻦ ﺳﻮﻳﺪ ﺑﻨﺎء ﻋﻠﻰ ﺍﻟﺮﻭﺍﻳﺔ ﺍﻟﻀﻌﻴﻔﺔ ﻭﻫﻲ ﻣﻊ ﺿﻌﻔﻬﺎ ﻓﺈﻧﻬﺎ ﻣﺮﺳﻠﺔﺗﺴﻤﻴﺔ ﺍﻟﺮﺟﻞ ﻓﻲ ﺣﺪﻳﺚ ﺍﺑﻦ ﻋﺒﺎﺱ ﺑﺄﻧﻪ 
 (711)
 
 [  ﺗﻌﻠﻴﻖ]
ﻭﻗﺪ ﺫﻛﺮ ﺃﻫﻞ ﺍﻟﻌﻠﻢ ﺃﺳﺒﺎﺑﺎ ًﺃﺧ�ﺮﻯ ،ﻭﻛﻼ ﺍﻷﺛﺮﻳﻦ ﻓﻲ ﺇﺳﻨﺎﺩﻫﻤﺎ ﺿﻌﻒ .ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺳﺒﺒﺎ ًﻭﺍﺣﺪﺍً ﻓﻲ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ 
 .ﻏﻴﺮ ﻣﺎ ﺫﻛﺮﻩ ﺍﻟﻤﺆﻟﻒ
ﻭﺧﺮﺟﻮﺍ ﻣ�ﻦ ،"ﺃﻧﻬﺎ ﻧﺰﻟ�ﺖ ﻓ�ﻲ ﺍﺛﻨ�ﻲ ﻋﺸ�ﺮ ﺭﺟ�ﻼ ﺍﺭﺗ�ﺪﻭﺍ ﻋ�ﻦ ﺍﻹﺳ�ﻼﻡ ﻓﺄﻭﺭﺩ ﻣﻘﺎﺗﻞ ﺑﻦ ﺳﻠﻴﻤﺎﻥ ﺭﺣﻤﻪ ﷲ ﻓﻲ ﺗﻔﺴﻴﺮﻩ ﺗﻔﺴﻴﺮ  
ﻭﻋﺒ�ﺪ ،ﻭﻣﻘﻴﺲ ﺑﻦ ﺿ�ﺒﺎﺑﺔ ﺍﻟﻠﻴﺜﻰ،ﻁﻌﻤﺔ ﺑﻦ ﺃﺑﻴﺮﻕ ﺍﻷﻧﺼﺎﺭﻱ :ﻣﻨﻬﻢ،ﻓﻠﺤﻘﻮﺍ ﺑﻜﻔﺎﺭ ﻣﻜﺔ،ﺛﻢ ﺍﻧﺼﺮﻓﻮﺍ ﺇﻟﻰ ﻁﺮﻳﻖ ﻣﻜﺔ،ﺍﻟﻤﺪﻳﻨﺔ ﻛﻬﻴﺌﺔ ﺍﻟﺒﺪﺍﺓ
ﻭﺍﻟﺤﺎﺭﺙ ﺑﻦ ﺳ�ﻮﻳﺪ ،ﺍﻟﻨﻌﻤﺎﻥ ﺍﻟﺮﺍﻫﺐ ﻭﺃﺑﻮ ﻋﺎﻣﺮ ﺑﻦ،ﻭﻭﺟﻮﺝ ﺑﻦ ﺍﻷﺳﻠﺖ ﺍﻷﻧﺼﺎﺭﻱ،ﷲ ﺑﻦ ﺃﻧﺲ ﺑﻦ ﺧﻄﻞ ﻣﻦ ﺑﻨﻲ ﺗﻴﻢ ﺑﻦ ﻣﺮﺓ ﺍﻟﻘﺮﺷﻲ
 .« (675F575)ﺑﻦ ﺍﻟﺼﺎﻣﺖ ﺍﻷﻧﺼﺎﺭﻱ ﻣﻦ ﺑﻨﻲ ﻋﻤﺮﻭ ﺑﻦ ﻋﻮﻑ ﺃﺧﻮ ﺍﻟﺠﻼﺱ ﺑﻦ ﺳﻮﻳﺪ ﺑﻦ ﺍﻟﺼﺎﻣﺖ 
، ﻓﻬ�ﻢ ﺃﻫ�ُﻞ ﺍﻟﻜﺘ�ﺎﺏ، ﴾ﻛﻴﻒ ﻳﻬ�ﺪﻱ ﷲ ﻗﻮًﻣ�ﺎ ﻛﻔ�ُﺮﻭﺍ ﺑﻌ�ﺪ ﺇﻳﻤ�ﺎﻧﻬﻢ﴿ﺃﺧﺮﺟ�ﻪ ﺍﻹﻣ�ﺎﻡ ﺍﻟﻄﺒ�ﺮﻱ ﻋ�ﻦ ﺍﺑ�ﻦ ﻋﺒ�ﺎﺱ ﻗﻮﻟ�ﻪ: :ﺍﻟﻘﻮﻝ ﺍﻟﺜﺎﻟﺚ 
 ﻨﺎﺩﻩ ﺿﻌﻴﻒ . ﻗﻠﺖ ﺇﺳ(775F675)ﺛﻢ ﻛﻔﺮﻭﺍ ﺑﻪ  �ﻋَﺮﻓﻮﺍ ﻣﺤﻤًﺪﺍ 
ﺍﺑ�ﻦ ﻗ�ﺎﻝ ،ﻓﺤﻤﻞ ﺍﻵﻳﺔ ﻋﻠ�ﻰ ﻋﻤﻮﻣﻬ�ﺎ ﺃﻭﻟ�ﻰ ﻓ�ﺘﻌﻢ ﻛ�ﻞ ﻣ�ﻦ ﺫﻛﺮ ،ﻭﺃﺳﻨﺎﺩﻳﻬﺎ ﻻ ﺗﻘﻮﻡ ﺑﻬﺎ ﺍﻟﺤﺠﺔ،ﻓﻬﺬﻩ ﺛﻼﺛﺔ ﺃﻗﻮﺍﻝ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ
 .(875F775)ﻤﻪ ﻭﻛﻞ ﻣﻦ ﺫﻛﺮ ﻓﺄﻟﻔﺎﻅ ﺍﻵﻳﺔ ﺗﻌ :ﺍﻟﻔﻘﻴﻪ ﺍﻟﻘﺎﺿﻲﻗﺎﻝ ﻭ :ﻋﻄﻴﺔ
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
 .؟ﺃﻯ ﻛﻴﻒ ﻳﺴﺘﺤﻖ ﺍﻟﻬﺪﺍﻳﺔ ﻗﻮﻡ ﻛﻔﺮﻭﺍ ﺑﻌﺪ ﺍﻳﻤﺎﻧﻬﻢ،ﺎﻡ ﻟﻠﺘﻌﺠﻴﺐ ﻭﺍﻟﺘﻌﻈﻴﻢ ﻣﻦ ﻛﻔﺮﻫﻢﺍﺳﺘﻔﻬ ﴾ﻳﻤﺎﻧﻬﻢ ﺇﻛﻴﻒ ﻳﻬﺪﻱ ﷲ ﻗﻮﻣﺎ ﻛﻔﺮﻭﺍ ﺑﻌﺪ ﴿ 
 ﻥ ﺟﺎءﺗﻬﻢ ﺍﻟﺸﻮﺍﻫﺪ ﻭﻭﺿﺢ ﻟﻬﻢ ﺍﻟﺤﻖ ﺃﻥ ﻣﺤﻤﺪﺍ ﺭﺳﻮﻝ ﷲﺃﻱ ﺑﻌﺪ ﴾ﺃﻥ ﺍﻟﺮﺳﻮﻝ ﺣﻖ ﺃﻭﺷﻬﺪﻭﺍ  ﴿
 .�ﺃﻯ ﺟﺎءﺗﻬﻢ ﺍﻟﻤﻌﺠﺰﺍﺕ ﻭﺍﻟﺤﺠﻭ ﺍﻟﺒﻴﻨﺎﺕ ﻋﻠﻰ ﺻﺪﻕ ﺍﻟﻨﺒﻲ   ﴾ﻭﺟﺎءﻫﻢ ﺍﻟﺒﻴﻨﺎﺕ  ﴿
ﻓ��ﻲ  �ﻫ��ﻢ ﺍﻟﻴﻬ��ﻮﺩ ﻭﺍﻟﻨﺼ��ﺎﺭﻯ ﺭﺃﻭﺍ ﺻ��ﻔﺔ ﻣﺤﻤ��ﺪ  :ﺍﻟﺤﺴ��ﻦﻗﺎﻝ ،ﺃﻯ ﻻ ﻳ��ﻮﻓﻘﻬﻢ ﻟﻄﺮﻳ��ﻖ ﺍﻟﺴ��ﻌﺎﺩﺓ ﴾ ﻭﷲ ﻻ ﻳﻬ��ﺪﻱ ﺍﻟﻘ��ﻮﻡ ﺍﻟﻈ��ﺎﻟﻤﻴﻦ ﴿
 .(975F875)ﺣﺴﺪﻭﺍ ﺍﻟﻌﺮﺏ ﻓﻜﻔﺮﻭﺍ ﺑﻌﺪ ﺍﻳﻤﺎﻧﻬﻢ،ﻓﻠﻤﺎ ﺑﻌﺚ ﻣﻦ ﻏﻴﺮﻫﻢ،ﻧﻪ ﺣﻖﺃﻭﺷﻬﺪﻭﺍ ،ﻛﺘﺎﺑﻬﻢ
 
 َﻭَﻣﻦ َﻛﻔََﺮ ﻨﱠﺎِﺱ ِﺣﻭﱡ ٱۡﻟﺒَۡﻴِﺖ َﻣِﻦ ٱۡﺳﺘَﻄَﺎَﻉ ﺇِﻟَۡﻴِﻪ َﺳﺒِﻴٗﻼﻭ ِﻟﱠ  َِﻋﻠَﻰ ٱﻟۗﺎ ﻭ َﺇِۡﺑَﺮٰ ِﻫﻴَﻢۖ َﻭَﻣﻦ َﺩَﺧﻠَﻪُۥ َﻛﺎَﻥ َءﺍِﻣﻨ ٗﻓِﻴِﻪ َءﺍﻳَٰ ُﺖۢ ﺑَﻴﱢﻨَٰ ٞﺖ ﻣﱠ ﻘَﺎُﻡ  ﴿
 ﴾۷۹ﻟﱠ  ََﻏﻨِﻲﱞ َﻋِﻦ ٱۡﻟَﻌٰ ﻠَِﻤﻴَﻦ ﻓَﺈِﻥﱠ ٱ
 
 .)ﻭﻣﻦ ﻛﻔﺮ ﻓﺈﻥ ﷲ ﻏﻨﻲ( ـ ﺍﻵﻳﺔ:ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ    
]ﺁﻝ .ﺍﻵﻳ�ﺔ﴾ﻭﻣ�ﻦ ﻳﺒﺘ�ﻎ ﻏﻴ�ﺮ ﺍﻹﺳ�ﻼﻡ ﺩﻳﻨ�ﺎ ً﴿ﻟﻤ�ﺎ ﻧﺰﻟ�ﺖ  »: ﻗ�ﺎﻝﻋﻜﺮﻣ�ﺔ  ﺃﺧ�ﺮﺝ ﺳ�ﻌﻴﺪ ﺑ�ﻦ ﻣﻨﺼ�ﻮﺭﻋﻦ [ﻙ] .602
ﺇﻥ ﷲ  ﻓﺮﺽ ﻋﻠﻰ ﺍﻟﻤﺴﻠﻤﻴﻦ ﺣ�ﺞ ﺍﻟﺒﻴ�ﺖ  » :�ﻟﻬﻢ ﺍﻟﻨﺒﻲ ﻘﺎﻝ ﻓﻨﺤﻦ ﻣﺴﻠﻤﻮﻥ ﻓ: ﺍﻟﻴﻬﻮﺩﻗﺎﻟﺖ [ 58ﻥ ﺍﻋﻤﺮ
 .« (085F975) ﴾ﻭﻣﻦ ﻛﻔﺮ ﻓﺈﻥ ﷲ  ﻏﻨﻲ ﻋﻦ ﺍﻟﻌﺎﻟﻤﻴﻦ﴿ﻓﺄﻧﺰﻝ ﷲ: ،ﻟﻢ ﻳﻜﺘﺐ ﻋﻠﻴﻨﺎ، ﻭﺃﺑﻮﺍ ﺃﻥ ﻳﺤﺠﻮﺍﻘﺎﻟﻮﺍ: ﻓ  «
 [ ﺗﻌﻠﻴﻖ] 
ﻭﻗﺪ ﺭﻭﻯ ﻛﺬﻟﻚ ﻋﻦ ﻣﺠﺎﻫ�ﺪ ﻭﻏﻴ�ﺮﻩ  .ﻳﺔ ﻋﻦ ﻋﻜﺮﻣﺔﺃﻭﺭﺩ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﻫﺬﺍ ﺍﻷﺛﺮ ﻭﺍﻟﻮﺣﻴﺪ ﻫﻨﺎ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵ 
ﻭﻫﺬﻩ ﺍﻵﻳﺔ ﺗﺪﻝ ﻋﻠﻰ ﻛﻔﺮ ﻣﻦ ﺃﻧﻜﺮ ﻭﺟﻮﺏ ﺍﻟﺤﻭ ﻭﻫﺬﺍ ﻭﺍﺿﺢ ﻷﻥ ﺍﻟﺤﻭ ﻣ�ﻦ ﺍﻟﻤﻌﻠ�ﻮﻡ .ﻟﻜﻦ ﻫﺬﻩ ﻛﻠﻬﺎ ﻣﺮﺍﺳﻴﻞ،ﺑﻨﺤﻮ ﻣﺎ ﺫﻛﺮﻩ ﺍﻟﻤﺆﻟﻒ
ﻓ�ﺮﺍﺋﺾ  ﻭﺃﻣﺎ ﻣﻦ ﺗﺮﻙ ﺍﻟﺤﻭ ﻣﻊ ﻋﺪﻡ ﺍﻹﻧﻜﺎﺭ ﻟﻮﺟﻮﺑﻪ ﻭﻗﺪﺭﺗﻪ ﻋﻠﻰ ﺍﻟﺤﻭ ﻓﻘﺪ ﻭﻗﻊ ﻓﻲ ﻛﺒﻴﺮﺓ ﻟﺘﺮﻛﻪ ﻓﺮﺿﺎ ًﻣﻦ،ﻣﻦ ﺍﻟﺪﻳﻦ ﺑﺎﻟﻀﺮﻭﺭﺓ
. ﻭﺑﻌ�ﺾ «ﻫﻤﻤﺖ ﺃﻥ ﺃﺿﻊ ﺍﻟﺠﺰﻳﺔ ﻋﻠﻰ ﻣﻦ ﺗﺮﻙ ﺍﻟﺤ�ﻭ»: ﻗﺎﻝﻭﻳﺬﻛﺮ ﻋﻦ ﻋﻤﺮ ﺭﺿﻲ ﷲ ﻋﻨﻪ ﺃﻧﻪ  :ﺟﺎء ﻓﻲ ﺍﻟﺪﺭﺭ ﺍﻟﺜﻨﻴﺔ.ﷲ ﺗﻌﺎﻟﻰ
 .(185F085)ﺍﻟﺴﻠﻒ ﻳﻜﻔﺮ ﻣﻦ ﺗﺮﻛﻪ
"ﻭﻫﻜ�ﺬﺍ ﻣ�ﻦ :ﻭﺇﻥ ﻣﺎﺕ ﻗﺒﻞ ﺃﻥ ﻳﺤﻭ ﻣﻊ ﺍﻟﻘﺪﺭﺓ ﻋﻠﻰ ﺍﻟﺤﻭ ﻓﺈﻧﻪ ﻻ ﻳﺠﺰﺉ ﺃﻥ ﻳﺤﻭ ﻋﻨﻪ ﺃﺣﺪ ﻛﻤﺎ ﺟ�ﺎء ﻓ�ﻲ ﺍﻟﻤﻮﺳ�ﻮﻋﺔ ﺍﻟﻔﻘﻬﻴ�ﺔ 
ﻓﺈِّﻥ ﻣﻘﺘﻀﻰ ﺍﻟﺪﻟﻴﻞ ﻭﻗﻮﺍﻋ�ﺪ ﺍﻟﺸ�ﺮﻉ: ﺃﻥ ﻓِْﻌﻠﻬﻤ�ﺎ  ،ﺗَﺮﻙ ﺍﻟﺰﻛﺎﺓ ﻓﻠﻢ ﻳُﺨﺮﺟﻬﺎ ﺣﺘﻰ ﻣﺎﺕ ﺃﻭﻤﺪﺍ ًﻣﻊ ﺍﻟﻘﺪﺭﺓ ﻋﻠﻴﻪ ﺣﺘﻰ ﻣﺎﺕ ﺗﺮﻙ ﺍﻟﺤّﻭ ﻋ
 . ﺍﻧﺘﻬﻲ(285F185)ﻋﻨﻪ ﺑﻌﺪ ﺍﻟﻤﻮﺕ ﻻ ﻳﺒﺮﺉ ﺫﻣﱠ ﺘﻪ. ﻭﻻ ﻳُﻘﺒﻞ ﻣﻨﻪ، ﻭﺍﻟﺤﻖ ﺃﺣﻖﱡ ﺃﻥ ﻳﺘﺒﻊ 
 
 [ ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ] 
ﻓﻼ ﺗﻠﺤﻘ�ﻪ ،َﻣ�ْﻦ ﻗ�ﻮﻱ ﻓ�ﻲ ﻧﻔﺴ�ﻪ :ﻳﻌﻨﻲ﴾ﻣ�ﻦ ﺍﺳ�ﺘﻄﺎﻉ ﺇﻟﻴ�ﻪ ﺳ�ﺒﻴﻼً  ﴿: ﻘ�ﺎﻝﻭﺃﺑ�ﺪﻝ ﻣ�ﻦ ﺍﻟﻨﱠ�ﺎﺱ ﻓ،ﻋﻤﱠ ﻢ ﺍِﻹﻳﺠﺎﺏ ﺛ�ﻢﱠ ﺧﺺﱠ ﴾ﻭﻟ ﻋﻠﻰ ﺍﻟﻨﺎﺱ ﺣﻭ ﺍﻟﺒﻴﺖ ﴿
ﻓﺈﻥﱠ ﷲ ﻏﻨﻲﱞ ﻋﻦ  ﴿ﺟﺤﺪ ﻓﺮﺽ ﺍﻟﺤﻭﱢ ﴾ﻭَﻣْﻦ ﻛﻔﺮ ﴿ﻓَﻤْﻦ ﻛﺎﻥ ﺑﻬﺬﻩ ﺍﻟﺼﱢ ﻔﺔ ﻭﻣﻠﻚ ﺍﻟﺰﱠ ﺍﺩ ﻭﺍﻟﺮﱠ ﺍﺣﻠﺔ ﻭﺟﺐ ﻋﻠﻴﻪ ﺍﻟﺤﻭ ،ﺍﻟﻤﺸﻘﱠﺔ ﻓﻲ ﺍﻟﻜﻮﻥ ﻋﻠﻰ ﺍﻟﺮﱠ ﺍﺣﻠﺔ
 .(385F285)﴾ﺍﻟﻌﺎﻟﻤﻴﻦ
 ﴾۰۰۱ﻣﱢ َﻦ ٱﻟﱠِﺬﻳَﻦ ﺃُﻭﺗُﻮْﺍ ٱۡﻟِﻜﺘَٰ َﺐ ﻳَُﺮﺩﱡ ﻭُﻛﻢ ﺑَۡﻌَﺪ ﺇِﻳَﻤٰ ﻨُِﻜۡﻢ َﻛٰ ﻔِِﺮﻳَﻦ ﺎ ِﺬﻳَﻦ َءﺍَﻣﻨُٓﻮْﺍ ﺇِﻥ ﺗُِﻄﻴُﻌﻮْﺍ ﻓَِﺮﻳﻘ ٗﻳَٰ ٓﺄَﻳﱡﻬَﺎ ٱﻟﱠ  ﴿
 
 .ﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ ﺇﻥ ﺗﻄﻴﻌﻮﺍ(  ـ ﺍﻵﻳﺔ ﻳﻬﺎﺃﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ: ) ﻳﺎ   
ﻟﺠﺎﻫﻠﻴ�ﺔ ﺑﻴ�ﻨﻬﻢ ﻛﺎﻧ�ﺖ ﺍﻷﻭﺱ ﻭﺍﻟﺨ�ﺰﺭﺝ ﻓ�ﻲ ﺍ »: ﻗ�ﺎﻝﺃﺧ�ﺮﺝ ﺍﻟﻔﺮﻳ�ﺎﺑﻲ ﻭﺍﺑ�ﻦ ﺃﺑ�ﻲ ﺣ�ﺎﺗﻢ ﻋ�ﻦ ﺍﺑ�ﻦ ﻋﺒ�ﺎﺱ  .702
 _______________
 (081/ 1ﻣﻘﺎﺗﻞ ﺑﻦ ﺳﻠﻴﻤﺎﻥ )  (675)
 (475/ 6ﺟﺎﻣﻊ ﺍﻟﺒﻴﺎﻥ )ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ( )  (775)
 (754/ 1ﺍﻟﻤﺤﺮﺭ ﺍﻟﻮﺟﻴﺰ )  (875)
 (731/ 1ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )  (975)
( ﻭﺇﺳﻨﺎﺩﻩ ﺻﺤﻴﺢ ﻋﻦ ﻋﻜﺮﻣﺔ ﻟﻜﻨﻪ ﻣﺮﺳﻞ،ﻭﺃﺧﺮﺟﻪ 0938ﺡ )  4/423ﺍﻟﺠﺰء ﺍﻟﺜﺎﻟﺚ ﺳﻨﻦ ﺍﻟﺒﻴﻬﻘﻲ ﺍﻟﻜﺒﺮﻯ  605ﺳﻨﻦ ﺳﻌﻴﺪ ﺑﻦ ﻣﻨﺼﻮﺭ ﺣﺪﻳﺚ ﺭﻗﻢ  3/933ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ  (085)
 ﺍﻟﺒﻴﻬﻘﻲ ﻋﻦ ﺍﺑﻦ ﺃﺑﻲ ﻧﺠﻴﺢ ﻋﻦ ﻣﺠﺎﻫﺪ ﻭﺭﻭﺍﻳﺘﻪ ﻋﻨﻪ ﻣﺮﺳﻠﺔ
ﺍﺳ�ﺔ ﻭﺗﺤﻘﻴ�ﻖ: ﻋﺒ�ﺪ ﺍﻟ�ﺮﺣﻤﻦ ﺑ�ﻦ ﺩﺭ ﺗﺄﻟﻴﻒ: ﻋﻠﻤﺎء ﻧﺠﺪ ﺍﻷﻋﻼﻡ ﻣﻦ ﻋﺼﺮ ﺍﻟﺸﻴﺦ ﻣﺤﻤ�ﺪ ﺑ�ﻦ ﻋﺒ�ﺪ ﺍﻟﻮﻫ�ﺎﺏ ﺇﻟ�ﻰ ﻋﺼ�ﺮﻧﺎ ﻫ�ﺬﺍ (96/ 02ﺍﻟﺪﺭﺭ ﺍﻟﺴﻨﻴﺔ ﻓﻲ ﺍﻟﻜﺘﺐ ﺍﻟﻨﺠﺪﻳﺔ )  (185)
 ﻡ6991ﻫـ/7141ﺍﻟﻄﺒﻌﺔ: ﺍﻟﺴﺎﺩﺳﺔ،  ﻣﺤﻤﺪ ﺑﻦ ﻗﺎﺳﻢ
 (433/ 3ﺍﻟﻤﻮﺳﻮﻋﺔ ﺍﻟﻔﻘﻬﻴﺔ ﺍﻟﻤﻴﺴﺮﺓ ﻓﻲ ﻓﻘﻪ ﺍﻟﻜﺘﺎﺏ ﻭﺍﻟﺴﻨﺔ ﺍﻟﻤﻄﻬﺮﺓ )  (285)
 (89ﺍﻟﻮﺟﻴﺰ ﻟﻠﻮﺍﺣﺪﻱ )   (385)
 (811)
ﻭﻛﻴ�ﻒ ﴿ :ﻓﻨﺰﻟﺖ،ﺫﻛ�ﺮﻭﺍ ﻣ�ﺎ ﺑﻴ�ﻨﻬﻢ ﺣﺘ�ﻰ ﻏﻀ�ﺒﻮﺍ ﻭﻗ�ﺎﻡ ﺑﻌﻀ�ﻬﻢ ﺇﻟ�ﻰ ﺑﻌ�ﺾ ﺑﺎﻟﺴ�ﻼﺡ ﻓﺒﻴﻨﻤﺎ ﻫ�ﻢ ﺟﻠ�ﻮﺱ،ﺷﺮ
 .« (485F385)ﺍﻵﻳﺔ ﻭﺍﻵﻳﺘﺎﻥ ﺑﻌﺪﻫﺎ ﴾ﺗﻜﻔﺮﻭﻥ
ﻣ�ﺮ ﺷ�ﺎﺱ ﺑ�ﻦ ﻗ�ﻴﺲ ﻭﻛ�ﺎﻥ ﻳﻬﻮﺩﻳ�ﺎ ً »: ﻗﺎﻝﺯﻳﺪ ﺑﻦ ﺃﺳﻠﻢ   ﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺇﺳﺤﺎﻕ ﻭﺃﺑﻮ ﻧﻌﻴﻢ ﻭﺃﺑﻮ ﺍﻟﺸﻴﺦ ﻋﻦ .802
ﻓﺄﻣﺮ ﺷ�ﺎﺑﺎ ًﻣﻌ�ﻪ ﻣ�ﻦ ﻳﻬ�ﻮﺩ ،ﻪ ﻣﺎ ﺭﺃﻯ ﻣﻦ ﺗﺄﻟﻔﻬﻢ ﺑﻌ�ﺪ ﺍﻟﻌ�ﺪﺍﻭﺓﻓﻐﺎﻅ ﻋﻠﻰ ﻧﻔﺮ ﻣﻦ ﺍﻷﻭﺱ ﻭﺍﻟﺨﺰﺭﺝ ﻳﺘﺤﺪﺛﻮﻥ
ﺃﻥ ﻳﺠﻠ�ﺲ ﺑﻴ�ﻨﻬﻢ ﻓﻴ�ﺬﻛﺮﻫﻢ ﻳ�ﻮﻡ ﺑﻌ�ﺎﺙ ﻓﻔﻌ�ﻞ ﻓﺘﻨ�ﺎﺯﻋﻮﺍ ﻭﺗﻔ�ﺎﺧﺮﻭﺍ ﺣﺘ�ﻰ ﻭﺛ�ﺐ ﺭﺟ�ﻼﻥ ﺃﻭﺱ ﺑ�ﻦ ﻗﻴﻈ�ﻲ ﻣ�ﻦ 
 �ﷲ  ﻓﺒﻠﻎ ﺫﻟ�ﻚ ﺭﺳ�ﻮﻝ،ﺝ ﻓﺘﻘ�ﺎﻭﻻ ﻭﻏﻀ�ﺐ ﺍﻟﻔﺮﻳﻘ�ﺎﻥ ﻭﺗﻮﺍﺛﺒ�ﻮﺍ ﻟﻠﻘﺘ�ﺎﻝﺭﺍﻷﻭﺱ ﻭﺟﺒﺎﺭ ﺑﻦ ﺻﺨﺮ ﻣﻦ ﺍﻟﺨ�ﺰ
ﻳ�ﺎ ﺃﻳﻬ�ﺎ ﴿ :ﻮﺍ ﻭﺃﻁﺎﻋﻮﺍ ﻓﺄﻧﺰﻝ ﷲ ﻓﻲ ﺃﻭﺱ ﻭﺟﺒﺎﺭ ﻭﻣﻦ ﻛﺎﻥ ﻣﻌﻬﻤ�ﺎﻓﺴﻤﻌ،ﻓﺠﺎء ﺣﺘﻰ ﻭﻋﻈﻬﻢ ﻭﺃﺻﻠﺢ ﺑﻴﻨﻬﻢ
ﻳﺎ ﺃﻫﻞ ﺍﻟﻜﺘﺎﺏ ﻟ�ﻢ ﺗﺼ�ﺪﻭﻥ ﴿ﻭﻓﻲ ﺷﺎﺱ ﺑﻦ ﻗﻴﺲ ،ﺍﻵﻳﺔ ﴾ﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ ﺇﻥ ﺗﻄﻴﻌﻮﺍ ﻓﺮﻳﻘﺎ ًﻣﻦ ﺍﻟﺬﻳﻦ ﺃﺗﻮﺍ ﺍﻟﻜﺘﺎﺏ
   .«(585F485)ﺍﻵﻳﺔ  ﴾ﻋﻦ ﺳﺒﻴﻞ ﷲ 
 
 [ ﺗﻌﻠﻴﻖ]
ﻦ ﻓﻲ ﺍﻷﺛ�ﺮ ﺍﻟﺜ�ﺎﻧﻲ ﻭﻫ�ﻮ ﺃﻥ ﺍﻟ�ﺬﻱ ﺃﻭﻗ�ﻊ ﻴﱢ ﻓﻴﻪ ﺇﺟﻤﺎﻝ ﺑُ  ﻓﺎﻷﻭﻝ،ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺗﻌﺎﻟﻰ ﺃﺛﺮﻳﻦ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ 
ﺭﻭﺍﻳ��ﺎﺕ ﺃﺧ��ﺮﻯ ﻧﺤ��ﻮ ﺍﻟﺘ��ﻰ ﺫﻛﺮﻫ��ﺎ ﺍﻟﻤﺆﻟ��ﻒ ﺃﻋﺮﺿ��ﺖ ﻋ��ﻦ ﺫﻛﺮﻫ��ﺎ ﻷﻓﺎﺩﺗﻬ��ﺎ ﻧﻔ��ﺲ  ﺕﻭﻗ��ﺪ ﻭﺭﺩ،ﺑﻴ��ﻨﻬﻢ ﺍﻟﻌ��ﺪﺍﻭﺓ ﻫ��ﻮ ﺷ��ﺎﺱ ﺑ��ﻦ ﻗﻴﺲ
ﻮﺍ ﻭﻋﻠﻘ� ﻫ�ﺬﻩ ﺍﻵﺛ�ﺎﺭﺍﻟﻌﻠﻤ�ﺎء ﻟﻜﻦ ﻳﺸ�ﻬﺪ ﺑﻌﻀ�ﻬﺎ ﻟ�ﺒﻌﺾ ﻭﻗ�ﺪ ﺫﻛ�ﺮ .ﺍﻟﻤﻌﻨﻰ.ﻭﻛﻞ ﻫﺬﻩ ﺍﻵﺛﺎﺭ ﻣﺮﺍﺳﻴﻞ ﻭﺍﻟﻤﻮﺻﻮﻝ ﻣﻨﻬﺎ ﺇﺳﻨﺎﺩﻩ ﺿﻌﻴﻒ
 .ﻓﺎﻟ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ .ﺑﺄﻥ ﻫﺬﻩ ﻫﻮ ﺳﺒﺐ ﻧﺰﻭﻝ ﺍﻵﻳﺔ
 
 [ ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
 .ﺃﻱ ﺇﻥ ﺗﻄﻴﻌﻮﺍ ﻁﺎﺋﻔﺔ ﻣﻦ ﺃﻫﻞ ﺍﻟﻜﺘﺎﺏ ﴾ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ ﺇﻥ ﺗﻄﻴﻌﻮﺍ ﻓﺮﻳﻘﺎ ﻣﻦ ﺍﻟﺬﻳﻦ ﺃﻭﺗﻮﺍ ﺍﻟﻜﺘﺎﺏ  ﴿ 
ﻭﺍﻟﺨﺰﺭﺝ ﺇﺫ ﻛﺎﻥ ﺍﻟﻴﻬﻮﺩ ﻭﺍﻟﺨﻄﺎﺏ ﻟﻼﻭﺱ ،ﻺﻳﻤﺎﻥﻟ ﻴﺮﻭﻧﻜﻢ ﻛﺎﻓﺮﻳﻦ ﺑﻌﺪ ﺃﻥ ﻫﺪﺍﻛﻢ ﷲﺃﻯ ﻳﺼ ﴾ﻳﺮﺩﻭﻛﻢ ﺑﻌﺪ ﺍﻳﻤﺎﻧﻜﻢ ﻛﺎﻓﺮﻳﻦ  ﴿
 .(685F585)ﻭﺍﻟﻠﻔﻆ ﻓﻲ ﺍﻵﻳﺔ ﻋﺎﻡ ،ﻳﺮﻳﺪﻭﻥ ﻓﺘﻨﺘﻬﻢ ﻛﻤﺎ ﻣﺮ ﻓﻲ ﺳﺒﺐ ﺍﻟﻨﺰﻭﻝ
 ﴾۳۱۱ﻟﱠ  َِءﺍﻧَﺎَٓء ٱﻟﱠۡﻴِﻞ َﻭﻫُۡﻢ ﻳَۡﺴُﺠُﺪﻭَﻥ ﻣﱢ ۡﻦ ﺃَۡﻫِﻞ ٱۡﻟِﻜﺘَٰ ِﺐ ﺃُﻣﱠ ٞﺔ ﻗَﺎٓﺋَِﻤٞﺔ ﻳَۡﺘﻠُﻮَﻥ َءﺍﻳَٰ ِﺖ ٱ َﺳَﻮٓﺍء ٗۗﻟَۡﻴُﺴﻮْﺍ  ﴿
 
 )ﻟﻴﺴﻮﺍ ﺳﻮﺍء ( ـ ﺍﻵﻳﺔ.   :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ 
ﻟﻤ�ﺎ ﺃﺳ�ﻠﻢ ﻋﺒ�ﺪ ﷲ  ﺑ�ﻦ  »: ﻗ�ﺎﻝﺍﺑ�ﻦ ﻋﺒ�ﺎﺱ  ﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﻭﺍﻟﻄﺒﺮﺍﻧﻲ ﻭﺍﺑﻦ ﻣﻨﺪﺓ ﻓﻲ ﺍﻟﺼﺤﺎﺑﺔ ﻋ�ﻦ .902
ﻭﺃﺳﺪ ﺑﻦ ﻋﺒﻴﺪ ﻭﻣﻦ ﺃﺳﻠﻢ ﻣﻦ ﻳﻬﻮﺩ ﻣﻌﻬﻢ ﻓﺂﻣﻨﻮﺍ ﻭﺻﺪﻗﻮﺍ ﻭﺭﻏﺒﻮﺍ  ﺳﻼﻡ ﻭﺛﻌﻠﺒﺔ ﺑﻦ ﺳﻌﻴﺔ ﻭﺃﺳﻴﺪ ﺑﻦ ﺳﻌﻴﺔ
ﻭﻟ�ﻮ ﻛ�ﺎﻧﻮﺍ ﺧﻴﺎﺭﻧ�ﺎ ﻣ�ﺎ  ﻣﺎ ﺁﻣﻦ ﺑﻤﺤﻤﺪ ﻭﺍﺗﺒﻌﻪ ﺇﻻ ﺷ�ﺮﺍﺭﻧﺎ: ﺃﺣﺒﺎﺭ ﺍﻟﻴﻬﻮﺩ ﻭﺃﻫﻞ ﺍﻟﻜﻔﺮ ﻣﻨﻬﻢﻗﺎﻟﺖ ،ﻓﻲ ﺍﻹﺳﻼﻡ
  ﴾ﻣ��ﻦ ﺍﻟﺼ��ﺎﻟﺤﻴﻦ ﴿ﺇﻟ��ﻰ ﻗﻮﻟ��ﻪ  ﴾ﻟﻴﺴ��ﻮﺍ ﺳ��ﻮﺍء ﴿ﻓ��ﺄﻧﺰﻝ ﷲ ﻓ��ﻲ ﺫﻟ��ﻚ:،ﺗﺮﻛ��ﻮﺍ ﺩﻳ��ﻦ ﺁﺑ��ﺎﺋﻬﻢ ﻭﺫﻫﺒ��ﻮﺍ ﺇﻟ��ﻰ ﻏﻴﺮﻩ
 .«(785F685)ﺍﻵﻳﺔ
ﺍﻟﻌﺸﺎء ﺛﻢ ﺧﺮﺝ ﺇﻟﻰ ﺍﻟﻤﺴ�ﺠﺪ ﻓ�ﺈﺫﺍ  ﺓﺻﻼ �ﺃﺧﺮ ﺭﺳﻮﻝ ﷲ   »: ﻗﺎﻝﻭﺃﺧﺮﺝ ﺃﺣﻤﺪ ﻭﻏﻴﺮﻩ ﻋﻦ ﺍﺑﻦ ﻣﺴﻌﻮﺩ  .012
 «ﻫ�ﺬﻩ ﺍﻷﺩﻳ�ﺎﻥ ﺃﺣ�ﺪ ﻳ�ﺬﻛﺮ ﷲ ﻫ�ﺬﻩ ﺍﻟﺴ�ﺎﻋﺔ ﻏﻴ�ﺮﻛﻢ  ﺃﻣ�ﺎ ﺇﻧ�ﻪ ﻟ�ﻴﺲ ﻣ�ﻦ ﺃﻫ�ﻞ: ﻘ�ﺎﻝﻓ ﺍﻟﻨﺎﺱ ﻳﻨﺘﻈﺮﻭﻥ ﺍﻟﺼ�ﻼﺓ
  .« (885F785)﴾ﻭﷲ ﻋﻠﻴﻢ ﺑﺎﻟﻤﺘﻘﻴﻦ﴿ﺣﺘﻰ ﺑﻠﻎ  ﴾ﻟﻴﺴﻮﺍ ﺳﻮﺍء ﻣﻦ ﺃﻫﻞ ﺍﻟﻜﺘﺎﺏ ﺃﻣﺔ ﻗﺎﺋﻤﺔ﴿ﻭﺃﻧﺰﻟﺖ ﻫﺬﻩ ﺍﻵﻳﺔ 
 
 [ ﺗﻌﻠﻴﻖ]
 ﴾ﻟﻴﺴ�ﻮﺍ ﺳ�ﻮﺍًء  ﴿ﻭﻳﻤﻜﻦ ﺃﻥ ﻳﻜﻮﻥ ﺍﻷﺛﺮ ﺍﻷﻭﻝ ﻣﺘﻌﻠﻖ ﺑﻘﻮﻟ�ﻪ ﺗﻌ�ﺎﻟﻰ ،ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺛﺮﻳﻦ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ 
 .﴾ﻣﻦ ﺃﻫﻞ ﺍﻟﻜﺘﺎﺏ ﺃﻣﺔ﴿ﻭﻋﻠﻴﻪ ﻓﺘﻜﻮﻥ ﻫﺬﻩ ﺍﻵﻳﺔ ﻣﻘﻄﻮﻋﺔ ﻓﻲ ﺍﻟﻤﻌﻨﻰ ﻣﻦ ﻗﻮﻟﻪ  ﴾ﻣﻦ ﺃﻫﻞ ﺍﻟﻜﺘﺎﺏ  ﴿ﻭﺍﻟﺜﺎﻧﻲ ﻣﺘﻌﻠﻖ ﺑﻘﻮﻟﻪ ﺗﻌﺎﻟﻰ 
ﻟﻤﺎ ﺃﺳﻠﻢ ﻋﺒﺪ ّﷲ ﺑﻦ ﺳ�ﻼﻡ ﻭﺛﻌﻠﺒ�ﺔ ﺑ�ﻦ ﺳ�ﻌﻴﺪ ﻭﺃﺳ�ﻴﺪ ﺑ�ﻦ ﺳ�ﻌﻴﺪ ﻭﺃﺳ�ﺪ ﺑ�ﻦ » :ﺍﺑﻦ ﻋﺒﺎﺱ ﻭﻣﻘﺎﺗﻞﻗﺎﻝ .ﻭﻋﻨﺪ ﺍﻟﺜﻌﻠﺒﻲ ﻓﻲ ﺍﻟﺘﻔﺴﻴﺮ 
ﻟﻘ�ﺪ  :ﻟﻬ�ﻢ ﻗ�ﺎﻟﻮﺍﻭ،ﻭﻟﻮ ﻛﺎﻧﻮﺍ ﻣﻦ ﺧﻴﺎﺭﻧﺎ ﻣﺎ ﺗﺮﻛ�ﻮﺍ ﺩﻳ�ﻦ ﺁﺑﺎﺋﻬﻢ،ﻣﺎ ﺁﻣﻦ ﺑﻤﺤﻤﺪ ﺇّﻻ ﺷﺮﺍﺭﻧﺎ :ﺱ ﺍﻟﻴﻬﻮﺩﺭﺅﻭﻗﺎﻟﺖ ﻋﺒﻴﺪ ﻭﻣﻦ ﺃﺳﻠﻢ ﻣﻦ ﺍﻟﻴﻬﻮﺩ 
ﻏﻴ�ﺮ ﺫﻛ�ﺮ ﺍﺑ�ﻦ  ﻭﻫ�ﺬﺍ ﺍﻷﺛﺮﻋﻨ�ﺪ ﻣﻘﺎﺗ�ﻞ ﺑ�ﻦ ﺳ�ﻠﻴﻤﺎﻥ ﻣ�ﻦ .«(985F885)﴾ ﻟَْﻴُﺴ�ﻮﺍ َﺳ�ﻮﺍء ً﴿ﻓ�ﺄﻧﺰﻝ ّﷲ ﺗﻌ�ﺎﻟﻰ  ،ﺧﺴﺮﺗﻢ ﺣﻴﺚ ﺍﺳﺘﺒﺪﻟﺘﻢ ﺑﺪﻳﻨﻜﻢ ﺩﻳﻨﺎ ﻏﻴﺮﻩ
 _______________
ﺍﻷﺳ�ﺪﻱ ﺍﻟ�ﺮﺍﻭﻱ ﻋ�ﻦ ﺍﺑ�ﻦ ﻋﺒ�ﺎﺱ ﺿ�ﻌﻴﻒ،ﻭﻓﻴﻪ ﺃﻳﻀ�ﺎ ﻗ�ﻴﺲ ﺑ�ﻦ ( ﻣﻦ ﺣﺪﻳﺚ ﺍﺑﻦ ﻋﺒﺎﺱ،ﻭﻓﻴ�ﻪ ﺃﺑ�ﻮ ﻧﺼ�ﺮ  66621ﺡ )  21/621ﺍﻟﻤﻌﺠﻢ ﺍﻟﻜﺒﻴﺮ  3/027ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ   (485)
( ﻣﻦ ﺣﺪﻳﺚ ﺃﻧﺲ ﺑﻦ ﻣﺎﻟﻚ ﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ ﻳﻮﺳﻒ ﺑﻦ ﻋﺒﺪﻩ ﻗﺎﻝ ﺍﻟﺤﺎﻓﻆ ﻓﻲ ﺍﻟﺘﻘﺮﻳﺐ:ﻟﻴﻦ ﺍﻟﺤ�ﺪﻳﺚ ﻭﻏﺴ�ﺎﻥ ﺑ�ﻦ ﺍﻟﺮﺑﻴ�ﻊ 206ﺡ )  1/ 953ﺍﻟﺮﺑﻴﻊ ﻣﺘﻜﻠﻢ ﻓﻴﻪ،ﻭﺃﺧﺮﺟﻪ ﻓﻲ ﺍﻟﻤﻌﺠﻢ ﺍﻟﺼﻐﻴﺮ 
ﺍﻟﻄﺒﺮﻱ ﻓﻲ ﺍﻟﺘﻔﺴﻴﺮ ﻋﻦ ﻣﺠﺎﻫﺪ ﺑﺈﺳﻨﺎﺩ ﻓﻴﻪ ﺣﻤﻴﺪ ﺍﻷﻋﺮﺝ ﻭﻫﻮ ﺿﻌﻴﻒ ﻭﺍﻟﺴﺪﻱ ﺑﺈﺳﻨﺎﺩ ﻓﻴ�ﻪ ﺃﺳ�ﺒﺎﻁ ﺑ�ﻦ ﻧﺼ�ﺮ  ﺿﻌﻔﺔ ﺍﻟﺪﺍﺭﻗﻄﻨﻲ ﻭﻏﻴﺮﻩ ﻛﻤﺎ ﻓﻲ ﻟﺴﺎﻥ ﺍﻟﻤﻴﺰﺍﻥ ﻟﻠﺤﺎﻓﻆ،ﻭﻛﺬﻟﻚ ﺃﺧﺮﺝ
  4/52/42ﺑﻤﻌﻨﺎﻩ 
ﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ ﻣﺤﻤﺪ ﺑﻦ ﺇﺳﺤﺎﻕ ﻗﺎﻝ ﺣﺪﺛﻨﻲ ﺍﻟﺜﻘﺔ ﻭﻫﺬﺍ ﻏﻴ�ﺮ ﻣﻘﺒ�ﻮﻝ ﻋﻨ�ﺪ ﺍﻟﻤﺤ�ﺪﺛﻴﻦ ﺣﺘ�ﻰ ﻳﺼ�ﺮﺡ ﺑﺎﺳ�ﻤﻪ ﻭﻗ�ﺪ ﺭﻭﻱ ﺍﻟ�ﺬﻫﺒﻲ ﻓ�ﻲ ﻣﻴ�ﺰﺍﻥ ﺍﻹﻋﺘ�ﺪﺍﻝ ﻓ�ﻲ ﻧﻘ�ﺪ   4/32ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ  (585)
ﻦ ﺣﻤﻴ�ﺪ ﺷ�ﻴﺦ ﻗﺎﻝ: ﻭﻗﺎﻝ ﺃﺑﻮ ﺩﺍﻭﺩ ﺍﻟﻄﻴﺎﻟﺴﻲ:ﺣﺪﺛﻨﻲ ﺑﻌﺾ ﺃﺻ�ﺤﺎﺑﻨﺎ ﻗ�ﺎﻝ: ﺳ�ﻤﻌﺖ ﺍﺑ�ﻦ ﺇﺳ�ﺤﺎﻕ ﻳﻘ�ﻮﻝ ﺣ�ﺪﺛﻨﻲ ﺍﻟﺜﻘ�ﺔ،ﻓﻘﻴﻞ ﻟ�ﻪ: ﻣﻦ،ﻗ�ﺎﻝ:ﻳﻌﻘﻮﺏ ﺍﻟﻴﻬﻮﺩﻱ،ﻭﻛ�ﺬﻟﻚ ﻓﻴ�ﻪ ﺍﺑ� 95  6ﺮﺟﺎﻝ/ﺍﻟ
 ﺍﻟﻄﺒﺮﻱ ﺿﻌﻴﻒ ﺑﺎﻹﺿﺎﻓﺔ ﺇﻟﻰ ﺇﺭﺳﺎﻟﻪ
 (041/ 1ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )  (685)
 ( ﻓﻴﻪ ﺭﺍﻭ ﻣﺠﻬﻮﻝ ﻭﻫﻮ ﺷﻴﺦ ﺍﺑﻦ ﺇﺳﺤﺎﻕ ﻣﺤﻤﺪ ﺑﻦ ﺃﺑﻲ ﻣﺤﻤﺪ. 8831ﺡ )  2/78ﺍﻟﻤﻌﺠﻢ ﺍﻟﻜﺒﻴﺮ  4/25ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ  (785)
( ﺑﻐﻴ�ﺔ ﺍﻟﺒﺎﺣ�ﺚ 6035ﺡ )  9/602( ﻣﺴﻨﺪ ﺃﺑﻲ ﻳﻌﻠﻰ  37011ﺡ )  6/313( ﺳﻨﻦ ﺍﻟﻨﺴﺎﺋﻲ ﺍﻟﻜﺒﺮﻯ 0351ﺡ )  4/893( ﺻﺤﻴﺢ ﺍﺑﻦ ﺣﺒﺎﻥ 0673ﺡ ) 1/693ﻣﺴﻨﺪ ﺃﺣﻤﺪ     (885)
( ﻭﻓ�ﻲ ﺇﺳ�ﻨﺎﺩﻩ ﻋﺎﺻ�ﻢ ﺑ�ﻦ ﺃﺑ�ﻲ ﺍﻟﻨﺠ�ﻮﺩ ﻣ�ﺘﻜﻠﻢ ﻓﻴ�ﻪ ﻭﻫ�ﻮ ﺻ�ﺎﺣﺐ ﺍﻟﻘ�ﺮﺍءﺓ ﺍﻟﻤﺸ�ﻬﻮﺭﺓ،ﻭﺗﺎﺑﻌﺔ 90201ﺡ )  01/131( ﺍﻟﻤﻌﺠ�ﻢ ﺍﻟﻜﺒﻴ�ﺮ  231ﺡ )  1/552ﻋ�ﻦ ﺯﻭﺍﺋ�ﺪ ﻣﺴ�ﻨﺪ ﺍﻟﺤ�ﺎﺭﺙ 
ﺃﻧﺎ ﻣﺤﻤﺪ ﺑ�ﻦ ﺭﺍﻓ�ﻊ ﻧ�ﺎ ﺃﺑ�ﻮ  ﺭﺣﻤﻪ ﷲ: ﺍﻷﻋﻤﺶ ﻋﻨﺪ ﺍﻟﻄﺒﺮﺍﻧﻲ ﺑﺈﺳﻨﺎﺩ ﻓﻴﻪ ﻳﺤﻴﻰ ﺑﻦ ﺃﻳﻮﺏ ﻭﻫﻮ ﻣﺘﻜﻠﻢ ﻓﻴﻪ،ﻭﻟﻜﻨﻪ ﻳﺼﻠﺢ ﻟﻠﺸﻮﺍﻫﺪ ﻭﺷﻴﺦ ﺍﻟﻄﺒﺮﺍﻧﻲ ﻟﻢ ﺃﺟﺪ ﻟﻪ ﺗﺮﺟﻤﺔ ﻗﺎﻝ ﺍﻹﻣﺎﻡ ﺍﻟﻨﺴﺎﺋﻲ
ﺑﻪ ﻭﻗﺎﻝ ﺍﻹﻣﺎﻡ ﺍﻟﻄﺒﺮﺍﻧﻲ ﺭﺣﻤﻪ ﷲ: ﺣﺪﺛﻨﺎ ﺃﺑﻮ ﺣﺒﻴﺐ ﻳﺤﻴﻰ ﺑﻦ ﻧﺎﻓﻊ ﺍﻟﻤﺼﺮﻱ ﺛﻨﺎ ﺳﻌﻴﺪ ﺑﻦ ﺃﺑ�ﻲ ﻣ�ﺮﻳﻢ ﺃﻧ�ﺎ ﻳﺤﻴ�ﻰ ﺑ�ﻦ ﺃﻳ�ﻮﺏ  -ﺮ ﻧﺎ ﺃﺑﻮ ﻣﻌﺎﻭﻳﺔ ﻋﻦ ﻋﺎﺻﻢ ﻋﻦ ﺯﺭ ﻋﻦ ﺑﻦ ﻣﺴﻌﻮﺩﺍﻟﻨﻀ
 ﺑﻪ. --ﺛﻨﺎ ﻋﺒﻴﺪ ﷲ ﺑﻦ ﺯﺣﺮ ﻋﻦ ﺍﻷﻋﻤﺶ ﻋﻦ ﺯﺭ ﺑﻦ ﺣﺒﻴﺶ ﻋﻦ ﻋﺒﺪ ﷲ ﺑﻦ ﻣﺴﻌﻮﺩ ﺭﺿﻲ ﷲ ﻋﻨﻪ
 ( 781/ 1( ﺗﻔﺴﻴﺮ ﻣﻘﺎﺗﻞ ﺑﻦ ﺳﻠﻴﻤﺎﻥ )031/ 3ﻦ ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﺁﻥ )ﺍﻟﻜﺸﻒ ﻭﺍﻟﺒﻴﺎﻥ ﻋ  (985)
 (911)
 
 .ﺃﺛﺮ ﺍﺑﻦ ﻋﺒﺎﺱ ﻋﺜﺮ ﻋﻠﻰ ﺇﺳﻨﺎﺩﻋﺒﺎﺱ ﻭﻟﻢ ﺃ
ﺑﻠﻐﻨ�ﻲ ﺃﻧﻬ�ﺎ  ،ﻗ�ﺎﻝﻭﻯ ﺳﺒﺐ ﺁﺧﺮ ﻓﻲ ﻧ�ﺰﻭﻝ ﻫ�ﺬﻩ ﺍﻵﻳ�ﺔ ﺫﻛ�ﺮﻩ ﺍﺑ�ﻦ ﺟﺮﻳ�ﺮ ﺍﻟﻄﺒ�ﺮﻱ ﺭﺣﻤ�ﻪ ﷲ ﺟ�ﺎﻣﻊ ﺍﻟﺒﻴ�ﺎﻥ ﻋ�ﻦ ﻣﻨﺼ�ﻮﺭ ﻭﺭ 
. ﻗﻠﺖ ﻫﺬﺍ ﺇﺳﻨﺎﺩﻩ (095F985)ﻓﻴﻤﺎ ﺑﻴﻦ ﺍﻟﻤﻐﺮﺏ ﻭﺍﻟﻌﺸﺎء  ﴾ﻟﻴﺴﻮﺍ ﺳﻮﺍء ﻣﻦ ﺃﻫﻞ ﺍﻟﻜﺘﺎﺏ ﺃﻣﺔ ﻗﺎﺋﻤﺔ ﻳﺘﻠﻮﻥ ﺁﻳﺎﺕ ﷲ ﺁﻧﺎء ﺍﻟﻠﻴﻞ ﻭﻫﻢ ﻳﺴﺠﺪﻭﻥ﴿ﻧﺰﻟﺖ:
 .ﺳﻞﺣﺴﻦ ﺇﻟﻰ ﻣﻨﺼﻮﺭ ﺑﻦ ﺍﻟﻤﻌﺘﻤﺮ ﻏﻴﺮ ﺃﻧﻪ ﻣﺮ
ﻭﻫﺬﻩ ﺍﻷﻗﻮﺍﻝ ﺍﻟﺘﻲ ﺫﻛﺮﺗُﻬﺎ ﻋﻠﻰ ﺍﺧﺘﻼﻓﻬ�ﺎ، ﻣﺘﻘﺎﺭﺑ�ﺔ ﺍﻟﻤﻌ�ﺎﻧﻲ. ﻭﺫﻟ�ﻚ ﺃﻥ ﷲ ﺗﻌ�ﺎﻟﻰ ﺫﻛ�ﺮﻩ َﻭﺻ�ﻒ ﻫ�ﺆﻻء :ﺍﻹﻣﺎﻡ ﺍﻟﻄﺒﺮﻱﻗﺎﻝ  
ﻴﻤ�ﺎ ﺍﻟﻘﻮﻡ ﺑﺄﻧﻬﻢ ﻳﺘﻠﻮﻥ ﺁﻳﺎﺕ ﷲ ﻓﻲ ﺳﺎﻋﺎﺕ ﺍﻟﻠﻴﻞ، ﻭﻫﻲ ﺁﻧﺎﺅﻩ، ﻭﻗﺪ ﻳﻜﻮﻥ ﺗﺎﻟﻴﻬﺎ ﻓﻲ ﺻﻼﺓ ﺍﻟﻌﺸﺎء ﺗﺎﻟﻴًﺎ ﻟﻬﺎ ﺁﻧﺎء ﺍﻟﻠﻴﻞ، ﻭﻛﺬﻟﻚ ﻣ�ﻦ ﺗﻼﻫ�ﺎ ﻓ
"ﻋﻨ�ﻲ ﻗ�ﺎﻝ: ﺍﻟﻌﺸﺎء، ﻭﻣﻦ ﺗﻼﻫﺎ ﺟﻮَﻑ ﺍﻟﻠﻴﻞ، ﻓﻜﻞﱞ ﺗﺎٍﻝ ﻟﻪ ﺳﺎﻋﺎﺕ ﺍﻟﻠﻴ�ﻞ. ﻏﻴ�ﺮ ﺃﻥ ﺃﻭﻟ�ﻰ ﺍﻷﻗ�ﻮﺍﻝ ﺑﺘﺄﻭﻳ�ﻞ ﺍﻵﻳ�ﺔ، ﻗ�ﻮُﻝ ﻣ�ﻦ ﺑﻴﻦ ﺍﻟﻤﻐﺮﺏ ﻭ
ﺑ�ﺄﻧﻬﻢ ﻳﺼ�ﻠﻮﻧﻬﺎ ﺩﻭﻥ  �ﺑﺬﻟﻚ ﺗﻼﻭﺓ ﺍﻟﻘﺮﺁﻥ ﻓﻲ ﺻﻼﺓ ﺍﻟﻌﺸﺎء"، ﻷﻧﻬﺎ ﺻﻼﺓ ﻻ ﻳﺼﻠﱢﻴﻬﺎ ﺃﺣﺪ ﻣﻦ ﺃﻫ�ﻞ ﺍﻟﻜﺘ�ﺎﺏ"، ﻓﻮﺻ�ﻒ ﷲ ﺃﻣ�ﺔ ﻣﺤﻤ�ﺪ 
 .(195F095)ﺭﺳﻮﻟﻪ ﺃﻫﻞ ﺍﻟﻜﺘﺎﺏ ﺍﻟﺬﻳﻦ ﻛﻔﺮﻭﺍ ﺑﺎﻟ ﻭ
 ﻟﻜ�ﻦ ﺍﻟﻮﺻ�ﻒ ﺍﻟﻘﺮﺁﻧ�ﻲ  ﻭﻧﺤ�ﻦ ﻭﺇﻥ ﻛﻨ�ﺎ ﺃﻫ�ﻞ ﻛﺘ�ﺎﺏ �ﺍﻹﻣﺎﻡ ﺍﻟﻄﺒﺮﻱ ﻓﺄﻫﻞ ﺍﻟﻜﺘ�ﺎﺏ ﻭﺻ�ﻒ ﻟﻸﻣ�ﺔ ﺍﻟﻨﺒ�ﻲ ﻗﺎﻝ ﻋﻠﻰ ﻣﺎ  :ﻗﻠﺖ 
 .ﻓﺤﻤﻞ ﺍﻵﻳﺔ ﻋﻠﻰ ﻋﻤﻮﻣﻬﺎ ﺃﻭﻟﻰ ﻟﺘﺸﻤﻴﻞ ﺍﻟﻔﺮﻳﻘﻴﻦ ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ.ﻋﻠﻰ ﺍﻟﻴﻬﻮﺩ ﻭﺍﻟﻨﺼﺎﺭﻱﻳﻄﻠﻖ ﺃﻫﻞ ﺍﻟﻜﺘﺎﺏ 
 
 [ ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
ﻟﻰ ﺍﻟﻔﺮﻗ�ﺔ ﺍﻟﻔﺎﺳ�ﻘﺔ ﻣ�ﻦ ﺃﻫ�ﻞ ﺍﻟﻜﺘ�ﺎﺏ ﻭﺑ�ﻴﻦ ﺃﻓﻌ�ﺎﻟﻬﻢ ﻭﻋﻘﻮﺑ�ﺎﺗﻬﻢ،  ﺑ�ﻴﻦ ﻫﺎﻫﻨ�ﺎ ﺍﻷﻣ�ﺔ ﺍﻟﻤﺴ�ﺘﻘﻴﻤﺔ، ﻭﺑ�ﻴﻦ ﺃﻓﻌﺎﻟﻬ�ﺎ ﻟﻤﺎ ﺑ�ﻴﻦ ﺗﻌ�ﺎ﴾ﻟﻴﺴ�ﻮﺍ ﺳ�ﻮﺍء ﴿
ﻭﺛﻮﺍﺑﻬﺎ، ﻓﺄﺧﺒﺮ ﺃﻧﻬﻢ ﻻ ﻳﺴﺘﻮﻭﻥ ﻋﻨﺪﻩ، ﺑﻞ ﺑﻴ�ﻨﻬﻢ ﻣ�ﻦ ﺍﻟﻔ�ﺮﻕ ﻣ�ﺎ ﻻ ﻳﻤﻜ�ﻦ ﻭﺻ�ﻔﻪ، ﻓﺄﻣ�ﺎ ﺗﻠ�ﻚ ﺍﻟﻄﺎﺋﻔ�ﺔ ﺍﻟﻔﺎﺳ�ﻘﺔ ﻓﻘ�ﺪ ﻣﻀ�ﻰ ﻭﺻ�ﻔﻬﻢ، ﻭﺃﻣ�ﺎ 
ﺃﻱ: ﻣﺴﺘﻘﻴﻤﺔ ﻋﻠﻰ ﺩﻳﻦ ﷲ، ﻗﺎﺋﻤﺔ ﺑﻤﺎ ﺃﻟﺰﻣﻬﺎ ﷲ ﺑ�ﻪ ﻣ�ﻦ ﺍﻟﻤ�ﺄﻣﻮﺭﺍﺕ، ﻭﻣ�ﻦ ﺫﻟ�ﻚ ﻗﻴﺎﻣﻬ�ﺎ ﴾ﺃﻣﺔ ﻗﺎﺋﻤﺔ ﴿ﺗﻌﺎﻟﻰ ﻣﻨﻬﻢ ﻘﺎﻝ ﻫﺆﻻء ﺍﻟﻤﺆﻣﻨﻮﻥ، ﻓ
ﻭﻫﺬﺍ ﺑﻴ�ﺎﻥ ﻟﺼ�ﻼﺗﻬﻢ ﻓ�ﻲ ﺃﻭﻗ�ﺎﺕ ﺍﻟﻠﻴ�ﻞ ﻭﻁ�ﻮﻝ ﺗﻬﺠ�ﺪﻫﻢ ﻭﺗﻼﻭﺗﻬ�ﻢ ﻟﻜﺘ�ﺎﺏ ﺭﺑﻬ�ﻢ ﴾ﻳﺘﻠ�ﻮﻥ ﺁﻳ�ﺎﺕ ﷲ ﺁﻧ�ﺎء ﺍﻟﻠﻴ�ﻞ ﻭﻫ�ﻢ ﻳﺴ�ﺠﺪﻭﻥ ﴿ﺑﺎﻟﺼ�ﻼﺓ 
 ﻭﺇﻳﺜﺎﺭﻫﻢ ﺍﻟﺨﻀﻮﻉ ﻭﺍﻟﺮﻛﻮﻉ ﻭﺍﻟﺴﺠﻮﺩ ﻟﻪ.
ﺃﻱ: ﻛﺈﻳﻤﺎﻥ ﺍﻟﻤﺆﻣﻨﻴﻦ ﺇﻳﻤﺎﻧﺎ ﻳﻮﺟﺐ ﻟﻬﻢ ﺍﻹﻳﻤ�ﺎﻥ ﺑﻜ�ﻞ ﻧﺒ�ﻲ ﺃﺭﺳ�ﻠﻪ، ﻭﻛ�ﻞ ﻛﺘ�ﺎﺏ ﺃﻧﺰﻟ�ﻪ ﷲ، ﻭﺧ�ﺺ ﺍﻹﻳﻤ�ﺎﻥ ﴾ﺮﻳﺆﻣﻨﻮﻥ ﺑﺎﻟ ﻭﺍﻟﻴﻮﻡ ﺍﻵﺧ ﴿
ﺑﺎﻟﻴﻮﻡ ﺍﻵﺧﺮ ﻷﻥ ﺍﻹﻳﻤﺎﻥ ﺍﻟﺤﻘﻴﻘﻲ ﺑﺎﻟﻴﻮﻡ ﺍﻵﺧﺮ ﻳﺤﺚ ﺍﻟﻤﺆﻣﻦ ﺑﻪ ﻋﻠﻰ ﻣ�ﺎ ﻳﻘ�ﺮ ﺑ�ﻪ ﺇﻟ�ﻰ ﷲ، ﻭﻳﺜ�ﺎﺏ ﻋﻠﻴ�ﻪ ﻓ�ﻲ ﺫﻟ�ﻚ ﺍﻟﻴ�ﻮﻡ، ﻭﺗ�ﺮﻙ ﻛ�ﻞ ﻣ�ﺎ 
ﻓﺤﺼﻞ ﻣﻨﻬﻢ ﺗﻜﻤﻴﻞ ﺃﻧﻔﺴﻬﻢ ﺑﺎﻹﻳﻤ�ﺎﻥ ﻭﻟﻮﺍﺯﻣ�ﻪ، ﻭﺗﻜﻤﻴ�ﻞ ﻏﻴ�ﺮﻫﻢ ﴾ﻭﻳﻨﻬﻮﻥ ﻋﻦ ﺍﻟﻤﻨﻜﺮ ﻭﻳﺄﻣﺮﻭﻥ ﺑﺎﻟﻤﻌﺮﻭﻑ ﴿ﻳﻌﺎﻗﺐ ﻋﻠﻴﻪ ﻓﻲ ﺫﻟﻚ ﺍﻟﻴﻮﻡ 
 ﴿ﺛ�ﻢ ﻭﺻ�ﻔﻬﻢ ﺑ�ﺎﻟﻬﻤﻢ ﺍﻟﻌﺎﻟﻴ�ﺔ  ،�ﺑﺄﻣﺮﻫﻢ ﺑﻜﻞ ﺧﻴﺮ، ﻭﻧﻬﻴﻬﻢ ﻋﻦ ﻛ�ﻞ ﺷ�ﺮ، ﻭﻣ�ﻦ ﺫﻟ�ﻚ ﺣ�ﺜﻬﻢ ﺃﻫ�ﻞ ﺩﻳ�ﻨﻬﻢ ﻭﻏﻴ�ﺮﻫﻢ ﻋﻠ�ﻰ ﺍﻹﻳﻤ�ﺎﻥ ﺑﻤﺤﻤ�ﺪ 
ﻧﻬﺎ ﻓﻲ ﺃﻭﻝ ﻭﻗﺖ ﺇﻣﻜﺎﻧﻬﺎ، ﻭﺫﻟﻚ ﻣﻦ ﺷ�ﺪﺓ ﺭﻏﺒ�ﺘﻬﻢ ﺃﻱ: ﻳﺒﺎﺩﺭﻭﻥ ﺇﻟﻴﻬﺎ ﻓﻴﻨﺘﻬﺰﻭﻥ ﺍﻟﻔﺮﺻﺔ ﻓﻴﻬﺎ، ﻭﻳﻔﻌﻠﻮ﴾ﻳﺴﺎﺭﻋﻮﻥ ﻓﻲ ﺍﻟﺨﻴﺮﺍﺕ ﴿ﺃﻧﻬﻢ ﴾ﻭ
ﺍﻟﺬﻳﻦ ﴾ﻣ�ﻦ ﺍﻟﺼ�ﺎﻟﺤﻴﻦ ﴿ﻓﻲ ﺍﻟﺨﻴﺮ ﻭﻣﻌﺮﻓﺘﻬﻢ ﺑﻔﻮﺍﺋﺪﻩ ﻭﺣﺴﻦ ﻋﻮﺍﺋﺪﻩ، ﻓﻬﺆﻻء ﺍﻟﺬﻳﻦ ﻭﺻﻔﻬﻢ ﷲ ﺑﻬﺬﻩ ﺍﻟﺼﻔﺎﺕ ﺍﻟﺠﻤﻴﻠ�ﺔ ﻭﺍﻷﻓﻌ�ﺎﻝ ﺍﻟﺠﻠﻴﻠ�ﺔ 
ﻓﻠ��ﻦ  ﴿ﻛﺜﻴ��ﺮﺍ  ﺃﻭ ﻛ��ﺎﻥ ﻗﻠﻴﻼ﴾ﻣ��ﻦ ﺧﻴ��ﺮ ﴿ﻳ��ﺪﺧﻠﻬﻢ ﷲ ﻓ��ﻲ ﺭﺣﻤﺘ��ﻪ ﻭﻳﺘﻐﻤ��ﺪﻫﻢ ﺑﻐﻔﺮﺍﻧ��ﻪ ﻭﻳﻨ��ﻴﻠﻬﻢ ﻣ��ﻦ ﻓﻀ��ﻠﻪ ﻭﺇﺣﺴ��ﺎﻧﻪ، ﻭﺃﻧﻬ��ﻢ ﻣﻬﻤ��ﺎ ﻓﻌﻠ��ﻮﺍ 
ﺃﻱ: ﻟﻦ ﻳﺤﺮﻣﻮﻩ ﻭﻳﻔﻮﺗﻮﺍ ﺃﺟﺮﻩ، ﺑﻞ ﻳﺜﻴﺒﻬﻢ ﷲ ﻋﻠﻰ ﺫﻟ�ﻚ ﺃﻛﻤ�ﻞ ﺛ�ﻮﺍﺏ، ﻭﻟﻜ�ﻦ ﺍﻷﻋﻤ�ﺎﻝ ﺛﻮﺍﺑﻬ�ﺎ ﺗﺒ�ﻊ ﻟﻤ�ﺎ ﻳﻘ�ﻮﻡ ﺑﻘﻠ�ﺐ ﺻ�ﺎﺣﺒﻬﺎ ﻣ�ﻦ ﴾ﻳﻜﻔﺮﻭﻩ
 .(295F195)﴾ﺇﻧﻤﺎ ﻳﺘﻘﺒﻞ ﷲ ﻣﻦ ﺍﻟﻤﺘﻘﻴﻦ ﴿ﺗﻌﺎﻟﻰ: ﻗﺎﻝ ﻛﻤﺎ ﴾ﻭﷲ ﻋﻠﻴﻢ ﺑﺎﻟﻤﺘﻘﻴﻦ ﴿ﻗﺎﻝ ﺍﻹﻳﻤﺎﻥ ﻭﺍﻟﺘﻘﻮﻯ، ﻓﻠﻬﺬﺍ 
 
ِﻫِﻬۡﻢ َﻭَﻣﺎ َﻭﺩﱡ ﻭْﺍ َﻣﺎ َﻋﻨِﺘﱡۡﻢ ﻗَۡﺪ ﺑََﺪِﺕ ٱۡﻟﺒَۡﻐَﻀﺎُٓء ِﻣۡﻦ ﺃَۡﻓﻮ َٰ ﻣﱢ ﻦ ُﺩﻭﻧُِﻜۡﻢ َﻻ ﻳَۡﺄﻟُﻮﻧَُﻜۡﻢ َﺧﺒَﺎٗﻻ  ِﺬﻳَﻦ َءﺍَﻣﻨُﻮْﺍ َﻻ ﺗَﺘﱠِﺨُﺬﻭْﺍ ﺑِﻄَﺎﻧَﺔ ٗﻳَٰ ٓﺄَﻳﱡﻬَﺎ ٱﻟﱠ  ﴿
 ﴾۸۱۱ ﺗُۡﺨﻔِﻲ ُﺻُﺪﻭُﺭﻫُۡﻢ ﺃَۡﻛﺒَُﺮﻭ ﻗَۡﺪ ﺑَﻴ ﱠﻨﱠﺎ ﻟَُﻜُﻢ ٱۡﻷٓﻳَٰ ِﺖۖ ﺇِﻥ ُﻛﻨﺘُۡﻢ ﺗَۡﻌﻘِﻠُﻮﻥ َ
 
 .) ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ ﻻ ﺗﺘﺨﺬﻭﺍ ( :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ    
ﻛ�ﺎﻥ ﺭﺟ�ﺎﻝ ﻣ�ﻦ ﺍﻟﻤﺴ�ﻠﻤﻴﻦ ﻳﻮﺍﺻ�ﻠﻮﻥ ﺭﺟ�ﺎﻻ ًﻣ�ﻦ  »: ﻗ�ﺎﻝﺍﺑ�ﻦ ﺇﺳ�ﺤﺎﻕ ﻋ�ﻦ ﺍﺑ�ﻦ ﻋﺒ�ﺎﺱ ﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮ  .112
ﻣﺒﺎﻁﻨﺘﻬﻢ ﺗﺨﻮﻑ ﺍﻟﻔﺘﻨ�ﺔ  ﻓﺄﻧﺰﻝ ﷲ  ﻓﻴﻬﻢ ﻳﻨﻬﺎﻫﻢ ﻋﻦ،ﻭﺍﻟﺤﻠﻒ ﻓﻲ ﺍﻟﺠﺎﻫﻠﻴﺔ ﻳﻬﻮﺩ ﻟﻤﺎ ﻛﺎﻥ ﺑﻴﻨﻬﻢ ﻣﻦ ﺍﻟﺠﻮﺍﺭ
 . « (395F295)ﺍﻵﻳﺔ ﴾ﻻ ﺗﺘﺨﺬﻭﺍ ﺑﻄﺎﻧﺔ ﻣﻦ ﺩﻭﻧﻜﻢﻳﺎ ﺃﻳﻬﺎ ﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ ﴿ :ﻋﻠﻴﻬﻢ
 
 [ ﺗﻌﻠﻴﻖ]
ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﻫﺬﺍ ﺍﻷﺛ�ﺮ ﻭﻗ�ﺪ ﺳ�ﻘﻂ ﻣﻨ�ﻪ ﻟﻔﻈ�ﺔ "ﻳﺼ�ﺎﻓﻮﻥ ﺍﻟﻤﻨ�ﺎﻓﻘﻴﻦ ﻭﻳﻮﺍﺻ�ﻠﻮﻥ ﺭﺟ�ﺎﻻ" ﻓﺘﻜ�ﻮﻥ ﺍﻵﻳ�ﺔ ﻧﺰﻟ�ﺖ ﻧﻬﻴ�ﺎ ً 
ﻗﺎء ﺗﻘﺮﺑ�ﻮﻧﻬﻢ ﻣ�ﻨﻜﻢ ﻟﻠﺆﻣﻨﻴﻦ ﻋﻦ ﺍﺗﺨﺎﺫ ﺍﻟﻤﻨﺎﻓﻘﻴﻦ ﻭﺍﻟﻜﺎﻓﺮﻳﻦ ﺑﻄﺎﻧﺔ ﻭﻣﻌﻨﻰ ﺍﻟﺒﻄﺎﻧﺔ ﻣ�ﻦ ﺍﻟﺒﻄ�ﻮﻥ ﻭﻫ�ﻮ ﺍﻟﺨﻔ�ﺎء ﻓ�ﻼ ﺗﺘﺨ�ﺬﻭﻫﻢ ﺃﻭﻟﻴ�ﺎء ﻭﺃﺻ�ﺪ
 ﻭﺗﺸﺎﻭﺭﻧﻬﻢ ﻓﻲ ﺷﺆﻧﻜﻢ.
ﺳ�ﻮﺭﺓ ﴾]ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ ﻻ ﺗﺘﺨ�ﺬﻭﺍ ﻋ�ﺪﻭﻱ ﻭﻋ�ﺪﻭﻛﻢ ﺃﻭﻟﻴ�ﺎء  ﴿ﻭﻫﺬﺍ ﺍﻷﺛﺮ ﻟﻪ ﺷﻮﺍﻫﺪ ﻣﻦ ﺍﻟﻜﺘﺎﺏ ﻭﺍﻟﺴﻨﺔ ﻓﻤﻨﻬﺎ ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ  
 .[1ﺍﻟﻤﻤﺘﺤﻨﺔ ﺁﻳﺔ 
 
 [ ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
ﻻ ﻳ�ﺪﻋﻮﻥ ﺟﻬ�ﺪﻫﻢ  :ﺃَﻱ ْ﴾ﻻ ﻳ�ﺄﻟﻮﻧﻜﻢ ﺧﺒ�ﺎﻻً  ﴿ﻣﻦ ﻏﻴ�ﺮ ﺃﻫ�ﻞ ﻣﻠﱠ�ﺘﻜﻢ ﴾ﻜﻢﻣﻦ ﺩﻭﻧ ﴿ﺩﺧﻼً ﻭﺧﻮﺍﺹﱠ  :ﺃَﻱ ْ﴾ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ ﻻ ﺗﺘﺨﺬﻭﺍ ﺑﻄﺎﻧﺔ ﴿
ﺑﺎﻟﺸﱠ �ﺘﻴﻤﺔ ﴾ﻣ�ﻦ ﺃﻓﻮﺍﻫﻬﻢ ﴿ﻅﻬ�ﺮﺕ ﺍﻟﻌ�ﺪﺍﻭﺓ  :ﺃَﻱ ْ﴾ﻗ�ﺪ ﺑ�ﺪﺕ ﺍﻟﺒﻐﻀ�ﺎء ﴿ﺗﻤﻨﱠ�ﻮﺍ ﺿ�ﻼﻟﻜﻢ ﻋ�ﻦ ﺩﻳ�ﻨﻜﻢ ﴾ﻭﺩﱡ ﻭﺍ ﻣ�ﺎ ﻋﻨﺘﻢ ﴿ﻓ�ﻲ ﻣﻀ�ﺮﱠ ﺗﻜﻢ ﻭﻓﺴ�ﺎﺩﻛﻢ 
ﺇﻥ  ﴿.ﻋﻼﻣ�ﺎﺕ ﺍﻟﻴﻬ�ﻮﺩ ﻓ�ﻲ ﻋ�ﺪﺍﻭﺗﻬﻢ :ﺃَﻱ ْ﴾ﻨ�ﺎ ﻟﻜ�ﻢ ﺍﻵﻳ�ﺎﺕﺃﻛﺒﺮ ﻗﺪ ﺑﻴّ  ﴿ﻣﻦ ﺍﻟﻌﺪﺍﻭﺓ ﻭﺍﻟﺨﻴﺎﻧﺔ ﴾ﻭﻣﺎ ﺗﺨﻔﻲ ﺻﺪﻭﺭﻫﻢ ﴿ﻭﺍﻟﻮﻗﻴﻌﺔ ﻓﻲ ﺍﻟﻤﺴﻠﻤﻴﻦ 
 .(495F395)ﻣﻮﻗﻊ ﻧﻔﻊ ﺍﻟﺒﻴﺎﻥ﴾ﻛﻨﺘﻢ ﺗﻌﻘﻠﻮﻥ
 _______________
 (921/ 7ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ( )) (095)
 (921/ 7ﺟﺎﻣﻊ ﺍﻟﺒﻴﺎﻥ )ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ( )  (195)
 (341ﺗﻔﺴﻴﺮ ﺍﻟﺴﻌﺪﻱ )   (295)
 ﻭﺇﺳﻨﺎﺩﻩ ﺿﻌﻴﻒ  4/16ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ  (395)
 (101ﺍﻟﻮﺟﻴﺰ ﻟﻠﻮﺍﺣﺪﻱ )   (495)
 (021)
 
 ﴾ ۱۲۱َﻭٱﻟﱠ  َُﺳِﻤﻴٌﻊ َﻋﻠِﻴٌﻢ  ﺗُﺒَﻮﱢ ُﺉ ٱۡﻟُﻤۡﺆِﻣﻨِﻴَﻦ َﻣﻘَٰ ِﻌَﺪ ﻟِۡﻠﻘِﺘَﺎﻝ َِۗﻭﺇِۡﺫ َﻏَﺪۡﻭَﺕ ِﻣۡﻦ ﺃَۡﻫﻠَِﻚ  ﴿
 
 )ﻭﺇﺫ ﻏﺪﻭﺕ( ـ ﺍﻵﻳﺔ.  :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ   
ﻗﻠﺖ ﻟﻌﺒﺪ ﺍﻟﺮﺣﻤﻦ ﺑﻦ ﻋ�ﻮﻑ ﺃﺧﺒﺮﻧ�ﻲ ﻋ�ﻦ  »: ﻗﺎﻝﻌﻠﻲ ﻋﻦ ﺍﻟﻤﺴﻮﺭ ﺑﻦ ﻣﺨﺮﻣﺔ ﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﻭﺃﺑﻮ ﻳ .212
ﻭﺇﺫﺍ ﻏﺪﻭﺕ ﻣﻦ ﺃﻫﻠ�ﻚ ﺗﺒ�ﻮﻱء ﴿ :ﺍﻗﺮﺃ ﺑﻌﺪ ﺍﻟﻌﺸﺮﻳﻦ ﻭﻣﺎﺋﺔ ﻣﻦ ﺁﻝ ﻋﻤﺮﺍﻥ ﺗﺠﺪ ﻗﺼﺘﻨﺎ: ﻘﺎﻝﻓ ﻗﺼﺘﻜﻢ ﻳﻮﻡ ﺃﺣﺪ
ﻫ�ﻢ ﺍﻟ�ﺬﻳﻦ ﻁﻠﺒ�ﻮﺍ ﺍﻷﻣ�ﺎﻥ ﻣ�ﻦ : ﻗ�ﺎﻝ ﴾ﺇﺫ ﻫﻤ�ﺖ ﻁﺎﺋﻔﺘ�ﺎﻥ ﻣ�ﻨﻜﻢ ﺃﻥ ﺗﻔﺸ�ﻼ ﴿ﺇﻟﻰ ﻗﻮﻟ�ﻪ  ﴾ﺍﻟﻤﺆﻣﻨﻴﻦ ﻣﻘﺎﻋﺪ ﻟﻠﻘﺘﺎﻝ
ﻫ�ﻮ ﺗﻤﻨ�ﻲ ﺍﻟﻤ�ﺆﻣﻨﻴﻦ : ﻗ�ﺎﻝ ﴾ﻣﻦ ﻗﺒ�ﻞ ﺃﻥ ﺗﻠﻘ�ﻮﻩ ﻓﻘ�ﺪ ﺭﺃﻳﺘﻤ�ﻮﻩ ﺕﻭﻟﻘﺪ ﻛﻨﺘﻢ ﺗﻤﻨﻮﻥ ﺍﻟﻤﻮ﴿،ﺇﻟﻰ ﻗﻮﻟﻪ ﺍﻟﻤﺸﺮﻛﻴﻦ
ﻫﻮ  ﺻﻴﺎﺡ ﺍﻟﺸﻴﻄﺎﻥ ﻳﻮﻡ ﺃﺣ�ﺪ ﻗﺘ�ﻞ ﻣﺤﻤ�ﺪ ﺇﻟ�ﻰ ﻗﻮﻟ�ﻪ : ﻗﺎﻝ ﴾ﻗﺘﻞ ﺍﻧﻘﻠﺒﺘﻢ ﺃﻭﺃﻓﺈﻥ ﻣﺎﺕ  ﴿ :ﻟﻘﺎء ﺍﻟﻌﺪﻭ ﺇﻟﻰ ﻗﻮﻟﻪ
 .«(595F495)ﺃﻟﻘﻰ ﻋﻠﻴﻬﻢ ﺍﻟﻨﻮﻡ: ﻗﺎﻝ﴾ﺃﻣﻨﺔ ﻧﻌﺎﺳﺎً ﴿
ﺇﺫ ﻫﻤ�ﺖ ﻁﺎﺋﻔﺘ�ﺎﻥ ﴿ﻓﻴﻨﺎ ﻧﺰﻟﺖ ﻓﻲ ﺑﻨﻲ ﺳ�ﻠﻤﺔ ﻭﺑﻨ�ﻲ ﺣﺎﺭﺛ�ﺔ  » :ﺎﻝﻗﻭﺃﺧﺮﺝ ﺍﻟﺸﻴﺨﺎﻥ ﻋﻦ ﺟﺎﺑﺮ ﺑﻦ ﻋﺒﺪ ﷲ   .312
 .« (695F595)﴾ﻣﻨﻜﻢ ﺃﻥ ﺗﻔﺸﻼ
ﺃﻥ ﺍﻟﻤﺴﻠﻤﻴﻦ ﺑﻠﻐﻬﻢ ﻳﻮﻡ ﺑﺪﺭ ﺃﻥ ﻛﺮﺯ  »ﺍﻟﺸﻌﺒﻲ  ﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺷﺒﻴﺔ ﻓﻲ ﺍﻟﻤﺼﻨﻒ ﻭﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﻋﻦ .412
ﺇﻟ��ﻰ ﻗﻮﻟ��ﻪ  ﴾ﺃﻟ��ﻦ ﻳﻜﻔ��ﻴﻜﻢ ﺃﻥ ﻳﻤ��ﺪﻛﻢ ﺭﺑﻜ��ﻢ﴿ :ﻓ��ﺄﻧﺰﻝ ﷲ،ﺑ��ﻦ ﺟ��ﺎﺑﺮ ﺍﻟﻤﺤ��ﺎﺭﺑﻲ ﻳﻤ��ﺪ ﺍﻟﻤﺸ��ﺮﻛﻴﻦ ﻓﺸ��ﻖ ﻋﻠ��ﻴﻬﻢ
 .« (795F695)ﻓﺒﻠﻐﺖ ﻛﺮﺯﺍ ًﺍﻟﻬﺰﻳﻤﺔ ﻓﻠﻢ ﻳﻤﺪ ﺍﻟﻤﺸﺮﻛﻴﻦ ﻭﻟﻢ ﻳﻤﺪ ﷲ  ﺍﻟﻤﺴﻠﻤﻴﻦ ﺑﺎﻟﺨﻤﺴﺔ ﺍﻵﻻﻑ ﴾ﻣﻴﻦﻣﺴﻮ﴿
 
 [ ﺗﻌﻠﻴﻖ]
ﻓ�ﺬﻛﺮ ﺑﻌﻀ�ﻬﻢ ﺃﻧ�ﻪ ﻛ�ﺎﻥ ،ﻓﻲ ﺃﻱ ﻳﻮﻡ ﻛﺎﻥ﴾ﻭﺇﺫﺍ ﻏﺪﻭﺕ ﻣﻦ ﺃﻫﻠﻚ ﺗﺒﻮء ﺍﻟﻤﺆﻣﻨﻴﻦ ﻣﻘﺎﻋﺪ ﻟﻠﻘﺘﺎﻝ ﴿ﺍﺧﺘﻠﻒ ﺃﻫﻞ ﺍﻟﻌﻠﻢ ﻓﻲ ﺍﻟﻤﺮﺍﺩ ﺑﻘﻮﻟﻪ ﺗﻌﺎﻟﻰ  
 .ﻌﻀﻬﻢ ﺇﻧﻪ ﻛﺎﻥ ﻳﻮﻡ ﺑﺪﺭﺑﻗﺎﻝ ﻭ،ﻭﺑﻌﻀﻬﻢ ﺃﻧﻪ ﻛﺎﻥ ﻳﻮﻡ ﺍﻷﺣﺰﺍﺏ،ﻳﻮﻡ ﺃﺣﺪ
 .(895F795)ﻭﺍﺑﻦ ﺇﺳﺤﺎﻕ ،ﻭﺍﻟﺮﺑﻴﻊ،ﻭﺍﻟﺴﺪﻱ،ﻭﻗﺘﺎﺩﺓ،ﻭﺍﻟﺰﻫﺮﻱ،ﻭﺍﺑﻦ ﻋﺒﺎﺱ،ﻭﺍﺑﻦ ﻣﺴﻌﻮﺩ،ﻓﺄﻣﺎ ﺍﻷﻭﻝ ﻓﻬﻮ ﻣﻨﻘﻮﻝ ﻋﻦ ﻋﺒﺪ ﺍﻟﺮﺣﻤﻦ ﺑﻦ ﻋﻮﻑ 
ﻭﺇﺫ ﻏ�ﺪﻭَﺕ ﻣ�ﻦ ﺃﻫﻠ�ﻚ ﺗﺒ�ﻮﺉ ﺍﻟﻤ�ﺆﻣﻨﻴﻦ ﻣﻘﺎﻋ�ﺪ ﴿ﻋﻦ ﺍﻟﺤﺴﻦ ﻓ�ﻲ ﻗﻮﻟ�ﻪ:ﻗﺎﻝ: ﻓﻬﻮ ﻗﻮﻝ ﺍﻟﺤﺴﻦ ﺃﺧﺮﺟﻪ ﺍﺑﻦ ﺟﺮﻳﺮ  :ﻭﺃﻣﺎ ﺍﻟﺜﺎﻧﻲ 
 .«.(995F895) ﻏﺪﺍ ﻳﺒﻮﺉ ﺍﻟﻤﺆﻣﻨﻴﻦ ﻣﻘﺎﻋَﺪ ﻟﻠﻘﺘﺎﻝ ﻳﻮﻡ ﺍﻷﺣﺰﺍﺏ ،�ﺤﻤًﺪﺍ ﻳﻌﻨﻲ ﻣ: ﻗﺎﻝ، ﴾ﻟﻠﻘﺘﺎﻝ
ﻭﻗﺪ ،ﻭﻟﻢ ﺃﻗﻒ ﻋﻠﻰ ﺇﺳﻨﺎﺩ ﻟﻪ ﻭﻟﻢ ﺃﺭﻩ ﻋﻨﺪ ﻏﻴﺮﻩ .ﻓﻘﺪ ﺫﻛﺮﻩ ﺍﺑﻦ ﺍﻟﺠﻮﺯﻱ ﻓﻲ ﺯﺍﺩ ﺍﻟﻤﺴﻴﺮ .ﻭﺃﻣﺎ ﻛﻮﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﻋﺰﻭﺓ ﺑﺪﺭ :ﻭﺃﻣﺎ ﺍﻟﺜﺎﻟﺚ
ﺣﺪ ﻛﻤﺎ ﺳﻴﺄﺗﻲ ﺃُ ﻧﺰﻟﺖ ﻓﻲ ﴾ﺎﺋﻔﺘﺎﻥ ﻣﻨﻜﻢ ﺃﻥ ﺗﻔﺸﻼﺇﺫ ﻫﻤﺖ ﻁ ﴿ﺭﺟﺢ ﺃﻫﻞ ﺍﻟﻌﻠﻢ ﺑﺎﻟﺘﻔﺴﻴﺮ ﺍﻟﺴﺒﺐ ﺍﻷﻭﻝ ﻭﺫﻟﻚ ﻻﺗﻔﺎﻗﻬﻢ ﻋﻠﻰ ﺃﻥ ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ 
)
F995
 .(006
ﻭﻗﺪ ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﻋﺪﺓ ﺁﺛﺎﺭ ﻓﺄﻣﺎ ﺍﻷﻭﻝ ﻓﻬﻮ ﺃﺛﺮ ﺣﺴﻦ ﺍﻹﺳﻨﺎﺩ ﻭﻓﻴﻪ ﺑﻴﺎﻥ ﺃﻥ ﻗﺼﺔ ﻏﺰﻭﺓ ﺃﺣﺪ ﺑﺪﺃﺕ ﻣﻦ ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ  
 .﴾ﻭﺇﺫ ﻏﺪﻭﺕ ﻣﻦ ﺃﻫﻠﻚ ﴿
ﺃﻱ ﺗﺠﺒﻨﺎ ﻭﺗﻀﻌﻔﺎ ﻋﻦ  :ﻣﻌﻨﻰ ﺗﻔﺸﻼﻭ ﴾ ﺇﺫ ﻫﻤﺖ ﻁﺎﺋﻔﺘﺎﻥ ﻣﻨﻜﻢ ﺃﻥ ﺗﻔﺸﻼ﴿ﻓﻬﻮ ﻣﺘﻌﻠﻖ ﺑﻘﻮﻟﻪ ﺗﻌﺎﻟﻰ  :ﻭﺃﻣﺎ ﺍﻷﺛﺮ ﺍﻟﺜﺎﻧﻲ 
ﺑﺄﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﻏﺰﻭﺓ ﺍﻷﺣﺰﺍﺏ ﻟﺬﻟﻚ ﺫﻛﺮﻣﻘﺎﺗﻞ ﺑﻦ ﺳﻠﻴﻤﺎﻥ ﻭﺫﻛﺮ ﺃﻥ ﺍﻟﻄﺎﺋﻔﺘﻴﻦ ﻗﺎﻝ ﻣﺠﺎﺑﻬﺔ ﺍﻟﻌﺪﻭ. ﻭﻗﺪ ﺳﺒﻖ ﺍﻟﻘﻮﻝ ﺃﻥ ﺑﻌﺾ ﺍﻟﺴﻠﻒ 
 .(106F006)ﻫﻤﺎ ﺑﻨﻮ ﺳﻠﻤﺔ ﻭﺑﻨﻮ ﺣﺎﺭﺛﺔ ﻟﻜﻦ ﺟﻌﻠﻪ ﻓﻲ ﻏﺰﻭﺓ ﺍﻷﺣﺰﺍﺏ ﻣﻜﺎﻥ ﻏﺰﻭﺓ ﺃﺣﺪ ﻭﺍﻟﺮﺍﺟﺢ ﺍﻷﻭﻝ ﻛﻤﺎ ﺗﻘﺪﻡ 
ﻓﻬﻮ ﺃﺛﺮ ﻣﺮﺳﻞ ﻭﻗﺪ ﺫﻛﺮ ﺍﻹﻣﺎﻡ ﺍﺑﻦ ﺍﻟﺠﻮﺯﻱ ﴾ﺃﻟﻦ ﻳﻜﻔﻴﻜﻢ ﴿ﺬﻱ ﺫﻛﺮﻩ ﺍﻟﻤﺆﻟﻒ ﻭﻫﻮ ﻣﺘﻌﻠﻖ ﺑﻘﻮﻟﻪ ﺗﻌﺎﻟﻰ ﺃﻣﺎ ﺍﻷﺛﺮ ﺍﻟﺜﺎﻟﺚ ﺍﻟ 
 .ﻓﻴﻪ ﻗﻮﻻﻥ ،ﻭﻓﻲ ﺃﻱ ﻳﻮﻡ ﻛﺎﻥ ﺫﻟﻚ ﻘﺎﻝ ﻳﻮﻡ ﺑﺪﺭ ﻓ ﺃﻭﻛﺬﻟﻚ ﺍﻟﺨﻼﻑ ﻫﻞ ﻫﺬﺍ ﻛﺎﻥ ﻳﻮﻡ ﺃﺣﺪ 
 .ﻭﻗﺘﺎﺩﺓ،ﻭﻣﺠﺎﻫﺪ،ﻭﻋﻜﺮﻣﺔ،ﺍﺑﻦ ﻋﺒﺎﺱﻗﺎﻟﻪ ،ﻳﻮﻡ ﺑﺪﺭ :ﺃﺣﺪﻫﻤﺎ
 .ﻭﺍﻷﻭﻝ ﺃﺻﺢ،ﻭﻣﻘﺎﺗﻞ،ﻭﺍﻟﻀﺤﺎﻙ،ﺭﻭﻱ ﻋﻦ ﻋﻜﺮﻣﺔ،ﻟﻢ ﻳُﻤﺪﱡ ﻭﺍ،ﻓﻠﻤﺎ ﻟﻢ ﻳﺼﺒﺮﻭﺍ،ﻥ ﺻﺒﺮﻭﺍﻭﻋﺪﻫﻢ ﻓﻴﻪ ﺑﺎﻟﻤﺪﺩ ﺇ،ﻳﻮﻡ ﺃُﺣﺪ :ﻭﺍﻟﺜﺎﻧﻲ
 
 ﻟﻶﻳﺎﺕ [ ﻣﺨﺘﺼﺮ]ﺗﻔﺴﻴﺮ 
ﻟﻠﻘﺘﺎﻝ  ﴿ﻣﺮﺍﻛﺰ ﻭﻣﺜﺎﺑﺖ ﴾ﻣﻘﺎﻋﺪ ﴿ﺗُﻬﻴﱢﻰُء ﻟﻠﻤﺆﻣﻨﻴﻦ ﴾ﺗﺒﻮﱢ ﻯء ﴿ﻣﻦ ﻣﻨﺰﻝ ﻋﺎﺋﺸﺔ ﺭﺿﻲ ﷲ ﻋﻨﻬﺎ ﴾ﻣﻦ ﺃﻫﻠﻚ ﴿ﻳﻮﻡ ﺃُﺣٍﺪ  :ﻳﻌﻨﻲ﴾ﻭﺇﺫ ﻏﺪﻭﺕ ﴿
 .ﻮﺑﻜﻢﺑﻤﺎ ﻓﻲ ﻗﻠ﴾ﻋﻠﻴﻢ ﴿ﻟﻘﻮﻟﻜﻢ ﴾ﻭﷲ ﺳﻤﻴﻊ
 ﴿ﻓﻌﺼﻤﻬﻢ ﷲ ،ﻭﺫﻟﻚ ﺃﻥﱠ ﻫﺆﻻء ﻫﻤﱡ ﻮﺍ ﺑﺎﻻﻧﺼﺮﺍﻑ ﻋﻦ ﺍﻟﺤﺮﺏ،ﺃَْﻥ ﺗﺠﺒﻨﺎ﴾ﺃﻥ ﺗﻔﺸﻼ ﴿ﺑﻨﻮ َﺳﻠِﻤﺔ ﻭﺑﻨﻮ ﺣﺎﺭﺛﺔ ﴾ﺇﺫ ﻫﻤﱠﺖ ﻁﺎﺋﻔﺘﺎﻥ ﻣﻨﻜﻢ ﴿
 .﴾ﺍﻟﻤﺆﻣﻨﻮﻥ ﴿ﻓﻠﻴﻌﺘﻤﺪ ﻓﻲ ﺍﻟﻜﻔﺎﻳﺔ ﴾ﻭﻋﻠﻰ ﷲ ﻓﻠﻴﺘﻮﻛﻞ ﴿ﻧﺎﺻﺮﻫﻤﺎ ﻭﻣﻮﺍٍﻝ ﻟﻬﻤﺎ ﴾ﻭﷲ ﻭﻟﻴﱡﻬﻤﺎ
 .(206F106)ﻓﺎﺗﻘﻮِﻥ ﻓﺈﻧﻪ ﺷﻜﺮ ﻧﻌﻤﺘﻴﻚ  :ﺃَﻱ ْ﴾ﻓﺎﺗﻘﻮﺍ ﷲ ﻟﻌﻠﻜﻢ ﺗﺸﻜﺮﻭﻥ ﴿ﺑﻘﻠﱠﺔ ﺍﻟﻌﺪﺩ ﻭﻗﻠﱠﺔ ﺍﻟﺴﱢﻼﺡ ﴾ﻭﻟﻘﺪ ﻧﺼﺮﻛﻢ ﷲ ﺑﺒﺪٍﺭ ﻭﺃﻧﺘﻢ ﺃﺫﻟﱠﺔٌ  ﴿ 
 
 ﴾۸۲۱ﻳَُﻌﺬﱢ ﺑَﻬُۡﻢ ﻓَﺈِﻧﱠﻬُۡﻢ ﻅَٰ ﻠُِﻤﻮَﻥ  ﺃﻭ ۡﻳَﺘُﻮَﺏ َﻋﻠَۡﻴِﻬۡﻢ  ﺃﻭ ۡﻟَۡﻴَﺲ ﻟََﻚ ِﻣَﻦ ٱۡﻷَۡﻣِﺮ َﺷۡﻲٌء  ﴿
 _______________
( ﻗﺎﻝ ﺍﻟﻬﻴﺜﻤ�ﻲ ﻓ�ﻲ ﻣﺠﻤ�ﻊ ﺍﻟﺰﻭﺍﺋ�ﺪ: ﻓ�ﻲ ﺇﺳ�ﻨﺎﺩﻩ ﻳﺤﻴ�ﻰ ﺑ�ﻦ ﻋﺒ�ﺪ ﺍﻟﺤﻤﻴ�ﺪ ﺍﻟﺤﻤ�ﺎﻧﻲ ﺿ�ﻌﻴﻒ،ﻭﻓﻴﻤﺎ ﻗﺎﻟ�ﻪ ﻧﻈ�ﺮ ﻓ�ﻲ 638ﺡ )  2/841 ﻣﺴﻨﺪ ﺃﺑﻲ ﻳﻌﻠﻰ 3/947ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ   (595)
 ﻏﺎﻟﺐ ﺩﻭﺍﻭﻳﻦ ﺍﻟﺮﺟﺎﻝ. ﺇﻁﻼﻗﻪ ﻓﻘﺪ ﻭﺛﻘﻪ ﺍﺑﻦ ﻣﻌﻴﻦ ﻭﻏﻴﺮﻩ ﻗﺎﻝ ﺍﺑﻦ ﻋﺪﻱ ﺃﺭﺟﻮ ﺃﻥ ﻻ ﺑﺄﺱ ﺑﻪ ﻭ ﺃﺧﺮﺝ ﻟﻪ ﻣﺴﻠﻢ ﺍﻧﻈﺮ ﺗﺮﺟﻤﺘﻪ ﻓﻲ ﺍﻟﻜﺎﻣﻞ ﻭﺗﻬﺬﻳﺐ ﺍﻟﺘﻬﺬﻳﺐ ﻭﻫﻮ ﻣﻮﺟﻮﺩ ﻓﻲ
  4/37( ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ  3521ﺡ ) 2/825( ﻣﺴﻨﺪ ﺍﻟﺤﻤﻴﺪﻱ  8827ﺡ ) 61/772( ﻭﺍﺑﻦ ﺣﺒﺎﻥ  5052ﺡ ) 4/8491( ﻭﻣﺴﻠﻢ  5283ﺡ ) 4/ 8841ﺧﺮﺟﻪ ﺍﻟﺒﺨﺎﺭﻱ ﺃ (695)
 ( ﻭﺇﺳﻨﺎﺩﻩ ﺻﺤﻴﺢ ﻟﻜﻨﺔ ﻣﻦ ﻣﺮﺍﺳﻴﻞ ﺍﻟﺸﻌﺒﻲ. 07663ﺡ )  7/453ﻣﺼﻨﻒ ﺍﺑﻦ ﺃﺑﻲ ﺷﻴﺒﺔ   4/67ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ  (795)
 (504/ 1ﺯﺍﺩ ﺍﻟﻤﺴﻴﺮ ﻓﻲ ﻋﻠﻢ ﺍﻟﺘﻔﺴﻴﺮ )  (895)
 (161/ 7ﺟﺎﻣﻊ ﺍﻟﺒﻴﺎﻥ )ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ( )  (995)
 (161/ 7ﺍﻧﻈﺮﺟﺎﻣﻊ ﺍﻟﺒﻴﺎﻥ )ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ( )  (006)
 (981/ 1ﺍﻧﻈﺮ ﺗﻔﺴﻴﺮ ﻣﻘﺎﺗﻞ ﺑﻦ ﺳﻠﻴﻤﺎﻥ )   (106)
 (201ﺍﻟﻮﺟﻴﺰ ﻟﻠﻮﺍﺣﺪﻱ )   (206)
 (121)
 
 
 .)ﻟﻴﺲ ﻟﻚ ﻣﻦ ﺍﻷﻣﺮ ﺷﻲء( ـ ﺍﻵﻳﺔ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ    
ﻛﺴ�ﺮﺕ ﺭﺑﺎﻋﻴﺘ�ﻪ ﻳ�ﻮﻡ ﺃﺣ�ﺪ ﻭﺷ�ﺞ ﻓ�ﻲ ﻭﺟﻬ�ﻪ ﺣﺘ�ﻰ ﺳ�ﺎﻝ  �ﺃﻥ ﺍﻟﻨﺒ�ﻲ    »ﺃﻧﺲ: ﺴﻠﻢ ﻋﻦ ﺭﻭﻯ ﺃﺣﻤﺪ ﻭﻣ .512
ﻟﻴﺲ ﻟﻚ ﴿ :ﻓﺄﻧﺰﻝ ﷲ «ﻛﻴﻒ ﻳﻔﻠﺢ ﻗﻮﻡ ﻓﻌﻠﻮﺍ ﻫﺬﺍ ﺑﻨﺒﻴﻬﻢ ﻭﻫﻮ  ﻳﺪﻋﻮﻫﻢ ﺇﻟﻰ ﺭﺑﻬﻢ!  »ﻘﺎﻝ ﻓ،ﺍﻟﺪﻡ ﻋﻠﻰ ﻭﺟﻬﻪ
 .« (306F206)ﺍﻵﻳﺔ ﴾ﻣﻦ ﺍﻷﻣﺮ ﺷﻲء
ﺍﻟﺤ�ﺎﺭﺙ  ﻼﻧﺎ ﺍﻟﻠﻬﻢ ﺍﻟﻌ�ﻦﻓ ﺍﻟﻠﻬﻢ ﺍﻟﻌﻦ »ﻳﻘﻮﻝ:  �ﺳﻤﻌﺖ ﺭﺳﻮﻝ ﷲ :ﺍﺑﻦ ﻋﻤﺮ ﻭﺭﻭﻯ ﺃﺣﻤﺪ ﻭﺍﻟﺒﺨﺎﺭﻱ ﻋﻦ .612
ﻟﻴﺲ ﻟﻚ ﻣ�ﻦ ﺍﻷﻣ�ﺮ ﴿ :ﻓﻨﺰﻟﺖ ﻫﺬﻩ ﺍﻵﻳﺔ،ﺻﻔﻮﺍﻥ ﺑﻦ ﺃﻣﻴﺔ ﺍﻟﻠﻬﻢ ﺍﻟﻌﻦ،ﺳﻬﻴﻞ ﺑﻦ ﻋﻤﺮﻭ  ﺍﻟﻠﻬﻢ ﺍﻟﻌﻦ،ﺑﻦ ﻫﺸﺎﻡ
 .«  (406F306)ﺇﻟﻰ ﺁﺧﺮﻫﺎ ﻓﺘﻴﺐ ﻋﻠﻴﻬﻢ ﻛﻠﻬﻢ ﴾ﺷﻲء 
 ﺃﺑﻲ ﻫﺮﻳﺮﺓ ﻧﺤﻮﻩ.  ﻭﺭﻭﻯ ﺍﻟﺒﺨﺎﺭﻱ ﻋﻦ  .712
ﻓﻲ ﺻﻼﺗﻪ ﺑﻌﺪ ﻣﺎ ﻭﻗﻊ ﻟ�ﻪ ﻣ�ﻦ ﺩﻋﺎ ﻋﻠﻰ ﺍﻟﻤﺬﻛﻮﺭﻳﻦ  �ﺃﻧﻪ ،ﺍﻟﺤﺎﻓﻆ ﺍﺑﻦ ﺣﺠﺮ: ﻁﺮﻳﻖ ﺍﻟﺠﻤﻊ ﺑﻴﻦ ﺍﻟﺤﺪﻳﺜﻴﻦﻗﺎﻝ 
: ﻗ�ﺎﻝﻓﻨﺰﻟﺖ ﺍﻵﻳﺔ ﻓﻲ ﺍﻷﻣﺮﻳﻦ ﻣﻌﺎ ًﻓﻴﻤﺎ ﻭﻗﻊ ﻟﻪ ﻭﻓﻴﻤﺎ ﻧﺸ�ﺄ ﻋﻨ�ﻪ ﻣ�ﻦ ﺍﻟ�ﺪﻋﺎء ﻋﻠ�ﻴﻬﻢ ،ﺍﻷﻣﺮﺍﻟﻤﺬﻛﻮﺭ ﻳﻮﻡ ﺃﺣﺪ
 :ﻟﻜﻦ ﻳﺸﻜﻞ ﻋﻠﻰ ﺫﻟﻚ
ﺍﻟﻠﻬ�ﻢ ﺍﻟﻌ�ﻦ ﺭﻋ�ﻼ ﻭﺫﻛ�ﻮﺍﻥ  »:ﻛ�ﺎﻥ ﻳﻘ�ﻮﻝ ﻓ�ﻲ ﺍﻟﻔﺠ�ﺮ �ﺃﻧ�ﻪ   »ﻣ�ﺎ ﻭﻗ�ﻊ ﻓ�ﻲ ﻣﺴ�ﻠﻢ ﻣ�ﻦ ﺣ�ﺪﻳﺚ ﺃﺑ�ﻲ ﻫﺮﻳ�ﺮﺓ .812
 .« (506F406)﴾ﻚ ﻣﻦ ﺍﻷﻣﺮ ﺷﻲءﻟﻴﺲ ﻟ﴿:ﺣﺘﻰ ﺃﻧﺰﻝ ﷲ ﻋﻠﻴﻪ «ﻭﻋﺼﻴﺔ
ﺛﻢ ﻅﻬﺮﺕ ﻟﻲ ﻋﻠﺔ ﺍﻟﺨﺒﺮ ﻭﺃﻥ ﻓﻴﻪ ،ﻭﻭﺟﻪ ﺍﻹﺷﻜﺎﻝ ﺃﻥ ﺍﻵﻳﺔ ﻧﺰﻟﺖ ﻓﻲ ﻗﺼﺔ ﺃﺣﺪ ﻭﻗﺼﺔ ﺭﻋﻞ ﻭﺫﻛﻮﺍﻥ ﺑﻌﺪﻫﺎ     
ﻻ ﻳﺼﺢ  ﻭﻫﺬﺍ ﺍﻟﺒﻼﻍ،ﺑَﻴﱠَﻦ ﺫﻟﻚ ﻣﺴﻠﻢ،ﻓﺈﻥ ﻗﻮﻟﻪ: ﺣﺘﻰ ﺃﻧﺰﻝ ﷲ ﻣﻨﻘﻄﻊ ﻣﻦ ﺭﻭﺍﻳﺔ ﺍﻟﺰﻫﺮﻱ ﻋﻤﻦ ﺑﻠﻐﻪ،ﺇﺩﺭﺍﺟﺎً 
ﺛ�ﻢ ﻧﺰﻟ�ﺖ  ﺳﺒﺒﻬﺎ ﻗﻠ�ﻴﻼً  ﺎﻧﺖ ﻋﻘﺐ ﺫﻟﻚ ﻭﺗﺄﺧﺮ ﻧﺰﻭﻝ ﺍﻵﻳﺔ ﻋﻦﺇﻥ ﻗﺼﺘﻬﻢ ﻛ: ﻘﺎﻝﻭﻳﺤﺘﻤﻞ ﺃﻥ ﻳﻗﺎﻝ: ﻟﻤﺎ ﺫﻛﺮﺗﻪ 
 ﻗﻠﺖ: ﻭﻭﺭﺩ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻟﻬﺎ ﺃﻳﻀﺎ ً.(606F506)ﻓﻲ ﺟﻤﻴﻊ ﺫﻟﻚ
ﺟﺎء ﺭﺟﻞ ﻣﻦ ﻗﺮﻳﺶ   »: ﻗﺎﻝﻣﺎ ﺃﺧﺮﺟﻪ ﺍﻟﺒﺨﺎﺭﻱ ﻓﻲ ﺗﺎﺭﻳﺨﻪ ﻭﺍﺑﻦ ﺇﺳﺤﺎﻕ ﻋﻦ ﺳﺎﻟﻢ ﺑﻦ ﻋﺒﺪ ﷲ ﺑﻦ ﻋﻤﺮ  .912
ﻓﻠﻌﻨﻪ ﻭﺩﻋ�ﺎ ،ﺇﺳ�ﺘﻪ ﻭﻛﺸ�ﻒ �ﺛﻢ ﺗﺤ�ﻮﻝ ﻓﺤ�ﻮﻝ ﻗﻔ�ﺎﻩ ﺇﻟ�ﻰ ﺍﻟﻨﺒ�ﻲ ،ﺍﻟﺴ�ﺐ ﺇﻧ�ﻚ ﺗﻨﻬ�ﻲ ﻋ�ﻦﻘ�ﺎﻝ ﻓ،�ﺇﻟ�ﻰ ﺍﻟﻨﺒ�ﻲ 
 .ﻣﺮﺳﻞ ﻏﺮﻳﺐ. « (706F606)ﺛﻢ ﺃﺳﻠﻢ ﺍﻟﺮﺟﻞ ﻓﺤﺴﻦ ﺇﺳﻼﻣﻪ.ـ ﺍﻵﻳﺔ ﴾ﻟﻴﺲ ﻟﻚ ﻣﻦ ﺍﻷﻣﺮ ﺷﻲء﴿ :ﻓﺄﻧﺰﻝ ﷲ ﻋﻠﻴﻪ، 
 
 [ﺗﻌﻠﻴﻖ]
 ﺛﺎﺭ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ.ﺁ ﺗﻌﺎﻟﻰ ﻋﺪﺓ ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ
 ﻓﺎﻷﻭﻝ: ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﺩﻋﺎﺋﻪ ﻋﻠﻰ ﺍﻟﻤﺸﺮﻛﻴﻦ ﻳﻮﻡ ﺃﺣﺪ ﻟﻤﺎ ﻓﻌﻠﻮﻩ ﺑﻪ ﻣﻦ ﻛﺴﺮ ﺭﺑﺎﻋﻴﺘﻪ. 
 ﻓﻨﺰﻟﺖ ﺍﻵﻳﺔ.،ﺃﻧﻬﺎ ﺩﻋﺎ ﻋﻠﻰ ﺃﻗﻮﺍﻡ ﻣﻦ ﺍﻟﻤﺸﺮﻛﻴﻦ ﺑﻌﻴﻨﻬﻢ ﺑﻌﺪ ﺃﺣﺪ :ﺍﻟﺜﺎﻧﻲ 
ﻓﻨﺰﻟ�ﺖ ﻭﻫ�ﺬﺍ  �ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻴﻦ ﻗﺘﻞ ﺍﻟﻘ�ﺮﺍء ﻓ�ﻲ ﻭﺍﻗﻌ�ﺔ ﺑﺌ�ﺮ ﻣﻌﻮﻧ�ﻪ ﻭﻫ�ﻢ ﺭﻋ�ﻞ ﻭﺫﻛ�ﻮﺍﻥ ﻭﻋﺼ�ﻴﺔ ﻓ�ﺪﻋﺎ ﻋﻠﻴ�ﻪ ﺍﻟﻨﺒ�ﻲ  :ﺍﻟﺜﺎﻟﺚ 
 ﻣﺎ ﺫﻛﺮﻩ ﺍﺑﻦ ﺣﺠﺮ ﺭﺣﻤﻪ ﷲ.ﻓﻴﺸﻜﻞ ﻋﻠﻴﻪ ،ﻭﻫﻮ ﻣﺘﺄﺧﺮ ﺍﻟﻨﺰﻭﻝ ﻷﻥ ﻭﺍﻗﻌﺔ ﺑﺌﺮ ﻣﻌﻮﻧﺔ ﻛﺎﻧﺖ ﻓﻲ ﺍﻟﺴﻨﺔ ﺍﻟﺮﺍﺑﻌﺔ،ﺍﻟﺴﺒﺐ ﺻﺤﻴﺢ ﻛﺬﻟﻚ
ﻭﻫ�ﻮ ﺃﺛ�ﺮ ﺿ�ﻌﻴﻒ ﺍﻹﺳ�ﻨﺎﺩ ﻓ�ﻼ ﺣﺎﺟ�ﺔ  �ﻓ�ﺪﻋﺎ ﻋﻠﻴ�ﻪ ﺍﻟﻨﺒ�ﻲ  �ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﺍﻟﺮﺟﻞ ﻋﻨﺪﻣﺎ ﻛﺸﻒ ﺇﺳﺘﻪ ﺃﻣ�ﺎﻡ ﺍﻟﻨﺒ�ﻲ  :ﺍﻟﺮﺍﺑﻊ 
 ﻟﻠﺘﻌﻠﻴﻖ ﻋﻠﻴﻪ ﻋﻠﻰ ﺃﻥ ﻋﻤﻮﻡ ﺳﺒﺐ ﺍﻟﻨﺰﻭﻝ ﻳﺸﻤﻠﻪ.
 .ﻭﻗﺪ ُﺫﻛﺮ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﻏﻴﺮ ﻣﺎ ﺫﻛﺮﻩ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ 
 ﻓﻨﺰﻟﺖ ﻫﺬﻩ ﺍﻵﻳﺔ. ،ﻟﻌﻦ ﻗﻮﻣﺎ ًﻣﻦ ﺍﻟﻤﻨﺎﻓﻘﻴﻦ،�ﺃﻥ ﺍﻟﻨﺒﻲ  :ﻭﺍﻟﺜﺎﻧﻲ :ﻓﻴﻜﻮﻥ ﺍﻟﺴﺒﺐ ﺍﻟﺨﺎﻣﺲ 
: ﻗﺎﻝﻓﻲ ﺻﻼﺓ ﺍﻟﻔﺠﺮ ﺣﻴﻦ ﺭﻓﻊ ﺭﺃﺳﻪ ﻣﻦ ﺍﻟﺮﻛﻌﺔ  �ﻋﻦ ﺍﺑﻦ ﻋﻤﺮ ﺃﻧﻪ ﺳﻤﻊ ﺍﻟﻨﺒﻲ  :ﻭﺃﺧﺮﺝ ﻫﺬﺍ ﺍﻟﺤﺪﻳﺚ ﺍﻟﺴﺮﺍﺝ ﻓﻲ ﻣﺴﻨﺪﻩ 
ﻟﻴﺲ ﻟﻚ ﻣﻦ ﺍﻷﻣﺮ  ﴿ﺄﻧﺰﻝ ﷲ ﻋﺰ ﻭﺟﻞ ﺩﻋﺎ ﻋﻠﻰ ﻧﺎﺱ ﻣﻦ ﺍﻟﻤﻨﺎﻓﻘﻴﻦ ﻓ،ﺍﻟﻠﻬﻢ ﺍﻟﻌﻦ ﻓﻼﻧﺎ ًﻭﻓﻼﻧﺎً  :ﺭﺑﻨﺎ ﻭﻟﻚ ﺍﻟﺤﻤﺪ ﻓﻲ ﺍﻟﺮﻛﻌﺔ ﺍﻵﺧﺮﺓ ﻳﻘﻮﻝ
 (806F706)﴾ﺷﻲء
 .ﻭﺇﺳﻨﺎﺩ ﻫﺬﺍ ﺍﻟﺤﺪﻳﺚ ﺟﻴﺪ
ﺫﻛ�ﺮ ﺫﻟ�ﻚ ﺍﺑ�ﻦ ﺍﻟﺠ�ﻮﺯﻱ ﻓ�ﻲ ﺗﻔﺴ�ﻴﺮﻩ .ﻟﻤﻦ ﺍﻧﻬﺰﻡ ﻋﻨﻪ ﻭﺗﺮﻙ ﺍﻟﻤﻌﺮﻛﺔ ﻓﻲ ﻏﺰﻭﺓ ﺃﺣﺪ �ﻪ ﺒﱢ ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﺳ َ :ﺍﻟﺴﺒﺐ ﺍﻟﺴﺎﺩﺱ 
)
F806
 .(906
ﻟﻤ�ﺎ ﺭﺃﻯ ﺣﻤ�ﺰﺓ ﻣﻤ�ﺜﻼ ً �ﺍﻟﻨﺒ�ﻲ  "ﺃﻥ :ﺫﻛ�ﺮﻩ ﺍﺑ�ﻦ ﺍﻟﺠ�ﻮﺯﻱ.ﺣﻤﺰﺓ ﻓﻲ ﻏﺰﻭﺓ ﺃﺣﺪ �ﻞ ﺑﻌﻢ ﺍﻟﻨﺒﻲ ﺜﱠ ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻴﻤﻦ ﻣ َ :ﺍﻟﺴﺎﺑﻊ 
 _______________
( ﺻ��ﺤﻴﺢ ﺍﺑ��ﻦ ﺣﺒ��ﺎﻥ 47911ﺡ )  3/99ﺃﺣﻤ��ﺪ   (  ﻣﺴ��ﻨﺪ 7204ﺡ )2/6331( ﺳ��ﻨﻦ ﺍﺑ��ﻦ ﻣﺎﺟ��ﺔ  2003ﺡ ) 5/622( ﺳ��ﻨﻦ ﺍﻟﺘﺮﻣ��ﺬﻱ  1971ﺡ ) 3/7141ﺻ��ﺤﻴﺢ ﻣﺴ��ﻠﻢ  (306)
 ﻭﻏﻴﺮﻫﻢ. 1/205( ﺷﺮﺡ ﻣﻌﺎﻧﻲ ﺍﻵﺛﺎﺭ 8373ﺡ )  6/193( ﻣﺴﻨﺪ ﺃﺑﻲ ﺑﻌﻠﻰ 77011ﺡ )  6:/413( ﺳﻨﻦ ﺍﻟﻨﺴﺎﺋﻲ ﺍﻟﻜﺒﺮﻱ ﺹ 4756ﺡ )  41/635
( ﺳﻨﻦ ﺍﻟﺒﻴﻬﻘ�ﻲ ﺍﻟﻜﺒ�ﺮﻯ 7891ﺡ )  5/523 ( ﺻﺤﻴﺢ ﺍﺑﻦ ﺣﺒﺎﻥ9436ﺡ )  2/741( ﻣﺴﻨﺪ ﺃﺣﻤﺪ  8701ﺡ ) 2/302( ﺳﻨﻦ ﺍﻟﻨﺴﺎﺋﻲ  2483ﺡ )  4/ 3941ﺻﺤﻴﺢ ﺍﻟﺒﺨﺎﺭﻱ (406)
ﺡ 2/ 544( ﻣﺼ�ﻨﻒ ﻋﺒ�ﺪ ﺍﻟ�ﺮﺯﺍﻕ 31131ﺡ ) 21/ 082( ﺍﻟﻤﻌﺠ�ﻢ ﺍﻟﻜﺒﻴ�ﺮ  8331ﺡ )1/242( ﺷ�ﺮﺡ ﻣﻌ�ﺎﻧﻲ ﺍﻵﺛ�ﺎﺭ  226ﺡ ) 1/513( ﺻﺤﻴﺢ ﺍﺑﻦ ﺧﺰﻳﻤ�ﺔ  8492ﺡ ) 2/702
ﻳﻄﻠﺐ  ﺍﻟﻬﻨﺪ -ﺍﻟﻨﺎﺷﺮ: ﺍﻟﻤﺠﻠﺲ ﺍﻟﻌﻠﻤﻲ ﺍﻟﻤﺤﻘﻖ: ﺣﺒﻴﺐ ﺍﻟﺮﺣﻤﻦ ﺍﻷﻋﻈﻤﻲ ﻫـ(112( ﺍﻟﻤﺆﻟﻒ: ﺃﺑﻮ ﺑﻜﺮ ﻋﺒﺪ ﺍﻟﺮﺯﺍﻕ ﺑﻦ ﻫﻤﺎﻡ ﺑﻦ ﻧﺎﻓﻊ ﺍﻟﺤﻤﻴﺮﻱ ﺍﻟﻴﻤﺎﻧﻲ ﺍﻟﺼﻨﻌﺎﻧﻲ )ﺍﻟﻤﺘﻮﻓﻰ:  7204)
 ﺍﻟﺠﻬﺎﺩ ﻻﺑﻦ ﺍﻟﻤﺒﺎﺭﻙ    ﻭﻏﻴﺮﻫﻢ. 11ﻋﺪﺩ ﺍﻷﺟﺰﺍء:  3041ﺍﻟﻄﺒﻌﺔ: ﺍﻟﺜﺎﻧﻴﺔ،  ﺑﻴﺮﻭﺕ –ﻣﻦ: ﺍﻟﻤﻜﺘﺐ ﺍﻹﺳﻼﻣﻲ 
 ﻭﻏﻴﺮﻫﻢ. 2/791ﺳﻨﻦ ﺍﻟﺒﻴﻬﻘﻲ ﺍﻟﻜﺒﺮﻯ  1/213ﻤﺔ ﺻﺤﻴﺢ ﺍﺑﻦ ﺧﺰﻳ 2/ 552ﻣﺴﻨﺪ ﺃﺣﻤﺪ    1/354ﺳﻨﻦ ﺍﻟﺪﺭﺍﻣﻲ  1/764ﺻﺤﻴﺢ ﻣﺴﻠﻢ  4/ 1661ﺻﺤﻴﺢ ﺍﻟﺒﺨﺎﺭﻱ  (506)
  8/722ﺍﻧﻈﺮ ﻓﺘﺢ ﺍﻟﺒﺎﺭﻱ  (606)
 ﻟﻢ ﺃﺟﺪﻩ ﻓﻲ ﺍﻟﻜﺘﺐ ﺍﻟﻤﺴﻨﺪﻩ ﻓﻲ ﺍﻟﺘﺎﺭﻳﺦ ﺍﻟﻜﺒﻴﺮ ﻟﻠﺒﺨﺎﺭﻱ ﻭﻫﻮ ﻣﺮﺳﻞ. (706)
 ﻫـ  3241 ﻓﻴﺼﻞ ﺁﺑﺎﺩ/ ﺑﺎﻛﺴﺘﺎﻥ  ﺍﻷﺛﺮﻳﺔ  ﺩﺍﺭﺓ ﺍﻟﻌﻠﻮﻡﺇﺩﺍﺭ ﺍﻟﻨﺸﺮ: ﻫـ  313ﺍﻟﻮﻓﺎﺓ ﺍﻟﻤﺆﻟﻒ: ﻣﺤﻤﺪ ﺑﻦ ﺇﺳﺤﺎﻕ ﺑﻦ ﺇﺑﺮﺍﻫﻴﻢ ﺍﻟﺴﺮﺍﺝ ﺍﻟﺜﻘﻔﻲ ﺍﻟﻨﻴﺴﺎﺑﻮﺭﻱ،( 214ﻣﺴﻨﺪ ﺍﻟﺴﺮﺍﺝ ـ  )   (806)
 ﻡ ﺍﻟﻄﺒﻌﺔ: ﺍﻷﻭﻟﻰ ﺗﺤﻘﻴﻖ: ﺇﺭﺷﺎﺩ ﺍﻟﺤﻖ ﺍﻷﺛﺮﻱ.2002
 (214/ 1ﺯﺍﺩ ﺍﻟﻤﺴﻴﺮ ﻓﻲ ﻋﻠﻢ ﺍﻟﺘﻔﺴﻴﺮ )  (906)
 (221)
 . (016F906)ﺍﻟﻮﺍﻗﺪﻱ ﻗﺎﻟﻪ ﻓﻨﺰﻟﺖ ﻫﺬﻩ ﺍﻵﻳﺔ "« ﻷُﻣﺜﻠﻦ ﺑﻜﺬﺍ ﻭﻛﺬﺍ ﻣﻨﻬﻢ»: ﻗﺎﻝ،ﺑﻪ
ﻷﻥ ﺳ�ﻴﺎﻕ  ،ﻓﺈﺫﺍ ﺳﻜﻠﻨﺎ ﻓﻴﻬﺎ ﻣﺴﻠﻚ ﺍﻟﺘﺮﺟﻴﺢ ﻓﻨ�ﺮﺟﺢ ﺃﻧﻬ�ﺎ ﻧﺰﻟ�ﺖ ﻓ�ﻲ ﻏ�ﺰﻭﺓ ﺃﺣ�ﺪ،ﻫﺬﻩ ﺳﺒﻌﺔ ﺃﺳﺒﺎﺏ ﻓﻲ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ :ﻗﻠﺖ 
 .ﺍﻟﺬﻳﻦ ﻣﺜﻠﻮﺍ ﺑﻌﻤﻪ ﺃﻡ ﻟﻚ ﺍﻟﺬﻳﻦ ﺷﺠﻮﺍ ﺭﺃﺳﻪ ﺍﻵﻳﺎﺕ ﺇﻧﻤﺎ ﻓﻲ ﻏﺰﻭﺓ ﺃﺣﺪ ﻭﻫﺬﺍ ﻣﺎ ﺃﻣﻴﻞ ﺇﻟﻴﻪ ﻭﺳﻮﺍء ﻓﻲ ﺫ
ﺛ�ﻢ ﻧﺰﻟ�ﺖ ،�ﻭﻫﻮ ﻣﺴﻠﻚ ﺍﻟﺠﻤﻊ ﻓﻴﺠﻤﻊ ﺑﺄﻥ ﺳﺒﺐ ﻧﺰﻭﻝ ﺍﻵﻳﺔ ﺗﺄﺧﺮ ﺣﺘ�ﻰ ﺍﻧ�ﺘﻈﻢ ﻛ�ﻞ ﻣ�ﻦ ﺩﻋ�ﺎ ﻋﻠ�ﻴﻬﻢ ﺍﻟﻨﺒ�ﻲ :ﻭﺍﻟﻤﺴﻠﻚ ﺍﻟﺜﺎﻧﻲ 
 .ﺑﺄﻥ ﻻ ﻳﺪﻋﻮ ﻋﻠﻰ ﺃﺣﺪ ﻻ ﻳﻌﻠﻢ ﺧﺎﺗﻤﺘﻪ �ﺍﻵﻳﺔ ﻣﺮﺷﺪﺓ ﻟﻠﻨﺒﻲ 
ﻳﺠ�ﻮﺯ ﻟﻌ�ﻦ ﺍﻹﻧﺴ�ﺎﻥ ﺍﻟﻤﻌ�ﻴﻦ ﻷﻧ�ﻪ ﺭﺑﻤ�ﺎ ﻳﺘ�ﻮﺏ ﷲ ﻋﻠﻴ�ﻪ ﻗﺒ�ﻞ ﻭﻓﻲ ﻣﺴﺄﻟﺔ ﻟﻌ�ﻦ ﺍﻟﻤﻌ�ﻴﻦ ﻛ�ﻼﻡ ﻷﻫ�ﻞ ﺍﻟﻌﻠ�ﻢ ﺍﻟ�ﺮﺍﺟﺢ ﻓﻴ�ﻪ ﺃﻧ�ﻪ ﻻ  
ﻭﻛﺎﻥ ﺇﺫﺍ ﻭﻗﻊ ﻣﻨﻪ ﺍﻟﻠﻌﻦ ﻟﻠﻤﺆﻣﻦ ﻓﻲ ﺣﺎﻝ ﺍﻟﻐﻀﺐ ﻓﻴﻜﻮﻥ ﻫﺬﻩ ﺍﻟﻠﻌﻦ ﺭﺣﻤ�ﻪ ﻟﻠﻤ�ﺆﻣﻦ .ﻫﺬﺍ ﺍﻟﻠﻌﻦ ﺑﻌﺪ ﻧﺰﻭﻝ ﺍﻵﻳﺔ �ﻭﻗﺪ ﺗﺮﻙ ﺍﻟﻨﺒﻲ ،ﻭﻓﺎﺗﻪ
ِﻥ ﻓََﻜﻠﱠَﻤ�ﺎﻩ ُﺑَِﺸ�ْﻰٍء ﻻ َﺃَْﺩِﺭﻯ َﻣ�ﺎ ﻫ�َُﻮ ﻓَﺄَْﻏَﻀ�ﺒَﺎﻩ ُﻓَﻠََﻌﻨَﻬَُﻤ�ﺎ َﺭُﺟ�ﻼَ  -  �-َﺩَﺧَﻞ َﻋﻠ�َﻰ َﺭُﺳ�ﻮِﻝ ﷲﱠ  ِ »: ﻗﺎﻟﺖﻟﻤﺎ ﺃﺧﺮﺟﻪ ﻭﻣﺴﻠﻢ ﻭﻏﻴﺮﻩ َﻋْﻦ َﻋﺎﺋَِﺸﺔَ 
» ﻝ ﻗ�ﺎﻗُْﻠُﺖ ﻟََﻌْﻨﺘَﻬَُﻤﺎ َﻭَﺳﺒَْﺒﺘَﻬَُﻤﺎ ﻗﺎﻟﺖ «. َﻭَﻣﺎ َﺫﺍِﻙ » ﻗﺎﻝ ﻳَﺎ َﺭُﺳﻮَﻝ ﷲﱠ  َِﻣْﻦ ﺃََﺻﺎَﺏ ِﻣَﻦ ﺍْﻟَﺨْﻴِﺮ َﺷْﻴﺌًﺎ َﻣﺎ ﺃََﺻﺎﺑَﻪ ُﻫََﺬﺍِﻥ :َﻭَﺳﺒﱠﻬَُﻤﺎ ﻓَﻠَﻤﱠ ﺎ َﺧَﺮَﺟﺎ ﻗُْﻠﺖ ُ
 .. ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ(116F016)«َﺳﺒَْﺒﺘُﻪ ُﻓَﺎْﺟَﻌْﻠﻪ ُﻟَﻪ َُﺯَﻛﺎﺓ ًَﻭﺃَْﺟًﺮﺍ  ﺃﻭﺃََﻭَﻣﺎ َﻋﻠِْﻤِﺖ َﻣﺎ َﺷﺎَﺭْﻁُﺖ َﻋﻠَْﻴِﻪ َﺭﺑﱢﻰ ﻗُْﻠُﺖ ﺍﻟﻠﱠﻬُﻢﱠ ﺇِﻧﱠَﻤﺎ ﺃَﻧَﺎ ﺑََﺸٌﺮ ﻓَﺄَﻯﱡ ﺍْﻟُﻤْﺴﻠِِﻤﻴَﻦ ﻟََﻌْﻨﺘُﻪ ُ
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ] 
ﻳﺘﻮﺏ ﻋﻠ�ﻴﻬﻢ  ﺃﻭ،ﻳﻬﺰﻣﻬﻢ ﺃﻭ،ﻓﺈﻣﺎ ﺃﻥ ﻳﻬﻠﻜﻬﻢ،ﺃﻯ ﻓﺎﻟ ﻣﺎﻟﻚ ﺃﻣﺮﻫﻢ ﴾ﻳﻌﺬﺑﻬﻢ ﻓﺈﻧﻬﻢ ﻅﺎﻟﻤﻮﻥ  ﺃﻭ ﻳﺘﻮﺏ ﻋﻠﻴﻬﻢ ﺃﻭﻟﻴﺲ ﻟﻚ ﻣﻦ ﺍﻷﻣﻮ ﺷﻲء  ﴿ 
 .ﻓﺈﻧﻬﻢ ﻅﺎﻟﻤﻮﻥ ﻳﺴﺘﺤﻘﻮﻥ ﺍﻟﻌﺬﺍﺏ،ﻳﻌﺬﺑﻬﻢ ﺇﻥ ﺃﺻﺮﻭﺍ ﻋﻠﻰ ﺍﻟﻜﻔﺮ ﺃﻭ،ﺇﻥ ﺃﺳﻠﻤﻮﺍ
ﻷﺭﺽ ﻳﻌ�ﺬﺏ ﺃﻯ ﻟﻪ ﺟﻞ ﻭﻋﻼ ﻣﻠﻚ ﺍﻟﺴﻤﻮﺍﺕ ﻭﺍ ﴾ﻳﻐﻔﺮ ﻟﻤﻦ ﻳﺸﺎء ﻭﻳﻌﺬﺏ ﻣﻦ ﻳﺸﺎء ﻭﷲ ﻏﻔﻮﺭ  ﺍﻷﺭﺽﻭﻟ ﻣﺎ ﻓﻲ ﺍﻟﺴﻤﻮﺍﺕ ﻭﻣﺎ ﻓﻲ  ﴿
 .(216F116)ﻭﻳﻐﻔﺮ ﻟﻤﻦ ﻳﺸﺎء ﻭﻫﻮ ﺍﻟﻐﻔﻮﺭ ﺍﻟﺮﺣﻴﻢ،ﻣﻦ ﻳﺸﺎء
 
   ﴾ ۰۳۱َﻭٱﺗﱠﻘُﻮْﺍ ٱﻟﱠ  َﻟََﻌﻠﱠُﻜۡﻢ ﺗُۡﻔﻠُِﺤﻮَﻥ  ﺎ ﻣﱡ َﻀٰ َﻌﻔَﺔ ٗۖٱﻟﱠِﺬﻳَﻦ َءﺍَﻣﻨُﻮْﺍ َﻻ ﺗَۡﺄُﻛﻠُﻮْﺍ ٱﻟﺮﱢ ﺑَٰﻮٓ ْﺍ ﺃَۡﺿَﻌٰ ﻔ ٗﺃَﻳﱡﻬَﺎ ﻳﺎ  ﴿
 
 .ﺍﻵﻳﺔ-)ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ (  :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ    
ﻓ�ﺈﺫﺍ ﺣ�ﻞ ﺍﻷﺟ�ﻞ ﺯﺍﺩﻭﺍ ﻋﻠ�ﻴﻬﻢ ﻭﺯﺍﺩﻭﺍ ﻓ�ﻲ ،ﻛ�ﺎﻧﻮﺍ ﻳﺘﺒ�ﺎﻳﻌﻮﻥ ﺇﻟ�ﻰ ﺍﻷﺟﻞ »: ﻗ�ﺎﻝﺑﻲ ﻋ�ﻦ ﻣﺠﺎﻫ�ﺪ ﺃﺧﺮﺝ ﺍﻟﻔﺮﻳﺎ .022
 .« (316F216)﴾ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ  ﻻ ﺗﺄﻛﻠﻮﺍ ﺍﻟﺮﺑﺎ ﺃﺿﻌﺎﻓﺎ ﻣﻀﺎﻋﻔﺔ﴿ﻓﻨﺰﻟﺖ ،ﺍﻷﺟﻞ
: ﻗ�ﺎﻟﻮﺍﻓﺈﺫﺍ ﺟ�ﺎء ﺍﻷﺟ�ﻞ ،ﺛﻘﻴ�ﻒ ﺗ�ﺪﺍﻳﻦ ﺑﻨ�ﻲ ﺍﻟﻨﻀ�ﻴﺮ ﻓ�ﻲ ﺍﻟﺠﺎﻫﻠﻴ�ﺔﻛﺎﻧ�ﺖ   »:ﻗ�ﺎﻝﻋﻄ�ﺎء  ﻭﺃﺧ�ﺮﺝ ﺃﻳﻀ�ﺎ ًﻋ�ﻦ .122
 . « (416F316)﴾ﻻ ﺗﺄﻛﻠﻮﺍ ﺍﻟﺮﺑﺎ ﺃﺿﻌﺎﻓﺎ ﻣﻀﺎﻋﻔﺔ﴿ﻓﻨﺰﻟﺖ:  ﻋﻨﺎﻴﻜﻢ ﻭﺗﺆﺧﺮﻭﻥ ﺮﺑِ ﻧُ 
 
 [ ﺗﻌﻠﻴﻖ]
ﺛﻢ ﻧﻬ�ﻮ ،ﻭﻫﺬﺍ ﺍﻟﻘﻮﻝ ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﺭﺑﺎ ﺍﻟﺠﺎﻫﻠﻴﺔ ﻫﻮ ﻗﻮﻝ ﻋﺎﻣ�ﺔ ﺃﻫ�ﻞ ﺍﻟﺘﻔﺴ�ﻴﺮ. ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺃﺛﺮﻳﻦ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ 
ﻥ ﻟﻪ ﺭﺏ ﻓﻲ ﺍﻟﺠﺎﻫﻠﻴﺔ ﻓﻜﺮﻩ ﺃﻥ ﻋﻤﺮﻭ ﺑﻦ ﺃﻗﻴﺶ ﻛﺎ :ﻭﻗﺪ ﺃﺧﺮﺝ ﺍﻟﺤﺎﻛﻢ ﻭﺻﺤﺤﻪ ﻣﻦ ﺣﺪﻳﺚ ﺃﺑﻲ ﻫﺮﻳﺮﺓ ﺭﺿﻲ ﷲ ﻋﻨﻪ،ﻋﻨﻪ ﻓﻲ ﺍﻹﺳﻼﻡ
ﺑﺄﺣ�ﺪ ﻓﻠ�ﺒﺲ : ﻗ�ﺎﻟﻮﺍ ؟ﺃﻳ�ﻦ ﻓ�ﻼﻥ: ﻗ�ﺎﻝﺑﺄﺣ�ﺪ : ﻗ�ﺎﻟﻮﺍ ؟ﺃﻳﻦ ﻓﻼﻥ: ﻘﺎﻝﺑﺄﺣﺪ ﻓ: ﻘﺎﻟﻮﺍﻓ ؟ﺃﻳﻦ ﺑﻨﻮ ﻋﻤﺘﻲ: ﻘﺎﻝﺃﻥ ﻳﺴﻠﻢ ﺣﺘﻰ ﻳﺄﺧﺬﻩ ﻓﺠﺎء ﻳﻮﻡ ﺃﺣﺪ ﻓ
ﻟ�ﻰ ﺃﻫﻠ�ﻪ ﺇﻧ�ﻲ ﺁﻣﻨ�ﺖ ﻓﻘﺎﺗ�ﻞ ﺣﺘ�ﻰ ﺟ�ﺮﺡ ﻓﺤﻤ�ﻞ ﺇ: ﻗ�ﺎﻝﺇﻟﻴ�ﻚ ﻋﻨ�ﺎ ﻳ�ﺎ ﻋﻤ�ﺮﻭ : ﻗ�ﺎﻟﻮﺍﻻﻣﺘﻪ ﻭ ﺭﻛﺐ ﻓﺮﺳﻪ ﺛﻢ ﺗﻮﺟﻪ ﻗﺒﻠﻬﻢ ﻓﻠﻤﺎ ﺭﺁﻩ ﺍﻟﻤﺴﻠﻤﻮﻥ 
ﺑﻞ ﻏﻀ�ﺒﺎ ﻟ ﻭ ﺭﺳ�ﻮﻟﻪ ﻓﻤ�ﺎﺕ : ﻘﺎﻝﻓ ؟ﻏﻀﺒﺎ ﻟ ﻭ ﺭﺳﻮﻟﻪ ﺃﻡ ﻏﻀﺒﺎ ﻟﻬﻢ  ﺃﻭﺳﻠﻴﻪ ﺣﻤﻴﺔ ﻟﻘﻮﻣﻚ  :ﻷﺧﺘﻪﻘﺎﻝ ﺟﺮﻳﺤﺎ ﻓﺠﺎءﻩ ﺳﻌﺪ ﺑﻦ ﻣﻌﺎﺫ ﻓ
ﻗﻠ�ﺖ ﻣ�ﺎ ﺯﻟ�ﺖ ﺃﺑﺤ�ﺚ ﻋ�ﻦ : ﺍﻹﻣ�ﺎﻡ ﺍﺑ�ﻦ ﺣﺠ�ﺮﻗ�ﺎﻝ .ﻭﻟﻴﺲ ﻓﻲ ﻫﺬﺍ ﺍﻟﺤﺪﻳﺚ ﺗﺼ�ﺮﻳﺢ ﺑﺴ�ﺒﺐ ﺍﻟﻨ�ﺰﻭﻝ.(516F416)ﻓﺪﺧﻞ ﺍﻟﺠﻨﺔ ﻭ ﻣﺎ ﺻﻠﻰ ﻟ ﺻﻼﺓ 
ﻲ ﻭﺳﻂ ﺫﻛﺮ ﻗﺼﺔ ﺃﺣﺪ ﺣﺘﻰ ﻭﻗﻔﺖ ﻋﻠﻰ ﻫﺬﺍ ﺍﻟﺤﺪﻳﺚ ﻓﻜﺄﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻴﻪ ﻓﺘﺮﻙ ﺍﻟﺮﺑﺎ ﻭﺧ�ﺮﺝ ﺇﻟ�ﻰ ﺍﻟﺠﻬ�ﺎﺩ ﻓﺎﺳﺘﺸ�ﻬﺪ ﻣﻨﺎﺳﺒﺔ ﺫﻛﺮ ﺁﻳﺔ ﺍﻟﺮﺑﺎ ﻓ
 . (616F516)ﺃﻥ ﻭﺭﺛﺘﻪ ﻁﺎﻟﺒﻮﺍ ﺑﻤﺎ ﻛﺎﻥ ﻟﻪ ﻣﻦ ﺍﻟﺮﺑﺎ ﻓﻨﻬﻮﺍ ﻋﻨﻪ ﺑﺎﻵﻳﺔ ﺍﻟﻤﺬﻛﻮﺭﺓ  ﺃﻭ
ﻳﺚ ﻣﺎ ﺃﺧﺮﺟﻪ ﺍﻹﻣﺎﻡ ﻭﻗﺪ ﺟﺎء ﺍﻟﻮﻋﻴﺪ ﻓﻲ ﻋﺪﺓ ﺃﺣﺎﺩﻳﺚ ﻋﻦ ﺃﻛﻞ ﺍﻟﺮﺑﺎ ﺃﺫﻛﺮ ﻣﻦ ﻫﺬﻩ ﺍﻷﺣﺎﺩ،ﻗﻠﺖ: ﻭﻓﻲ ﺍﻵﻳﺔ ﺗﺤﺮﻳﻢ ﺃﻛﻞ ﺍﻟﺮﺑﺎ 
ﻟﻌﻦ ﷲ ﺁﻛﻞ ﺍﻟﺮﺑﺎ  :ﻗﺎﻝﻻ ﺗﺼﻠﺢ ﺳﻔﻘﺘﺎﻥ ﻓﻲ ﺳﻔﻘﺔ ﻭﺇﻥ ﺭﺳﻮﻝ ﷲ ﺻﻠﻰ ﷲ ﻋﻠﻴﻪ ﻭ ﺳﻠﻢ »: ﻗﺎﻝﺃﺣﻤﺪ ﻭﻏﻴﺮﻩ ﻋﻦ ﻋﺒﺪ ﷲ ﺑﻦ ﻣﺴﻌﻮﺩ ﺃﻧﻪ 
 .(716F616) «ﻭﻣﻮﻛﻠﻪ ﻭﺷﺎﻫﺪﻩ ﻭﻛﺎﺗﺒﻪ
ﻳ�َﺎ : ﻗ�ﺎﻟﻮﺍﺍْﺟﺘَﻨِﺒ�ُﻮﺍ ﺍﻟﺴﱠ �ْﺒَﻊ ﺍْﻟُﻤﻮﺑِﻘ�َﺎِﺕ : ﻗ�ﺎﻝ �ﻲﱢ َﻋِﻦ ﺍﻟﻨﱠﺒ�ِ،َﺭِﺿَﻲ ﷲﱠ  َُﻋْﻨ�ﻪُ ،ﻭﻣﺎ ﺃﺧﺮﺟﻪ ﺍﻹﻣﺎﻡ ﺍﻟﺒﺨﺎﺭﻱ ﻭﻏﻴﺮﻩ َﻋْﻦ ﺃَﺑِﻲ ﻫَُﺮْﻳَﺮﺓَ  
 ﺍْﻟﻴَﺘ�ِﻴِﻢ َﻭﺍﻟﺘﱠ�َﻮﻟﱢﻲ ﻳ�َْﻮَﻡ ﺍﻟﺰﱠ ْﺣ�ﻒ ِ ﺍﻟﺸﱢ ْﺮُﻙ ﺑِﺎﻟﱠ ِ َﻭﺍﻟﺴﱢ ْﺤُﺮ َﻭﻗَْﺘُﻞ ﺍﻟﻨﱠْﻔِﺲ ﺍﻟﱠﺘِﻲ َﺣ�ﺮﱠ َﻡ ﷲﱠ  ُﺇِﻻﱠ ﺑ�ِﺎْﻟَﺤﻖﱢ َﻭﺃَْﻛ�ُﻞ ﺍﻟﺮﱢ ﺑ�َﺎ َﻭﺃَْﻛ�ُﻞ َﻣ�ﺎﻝ ِﻗﺎﻝ َﺭُﺳﻮَﻝ ﷲِ َﻭَﻣﺎ ﻫُﻦﱠ 
 .(816F716)َﻭﻗَْﺬُﻑ ﺍْﻟُﻤْﺤَﺼﻨَﺎِﺕ ﺍْﻟُﻤْﺆِﻣﻨَﺎِﺕ ﺍْﻟَﻐﺎﻓِﻼَِﺕ 
ﻟﻴﺲ ﻣﻌﻨ�ﺎﻩ ﺃﻧ�ﻪ ﻳﺠ�ﻮﺯ ﺃﻛ�ﻞ ﺍﻟﺮﺑ�ﺎ ﺇﺫﺍ ﻛ�ﺎﻥ ﻳﺴ�ﻴﺮﺍ ًﻷﻥ ﻫ�ﺬﺍ ﻣﻤ�ﺎ ﺧ�ﺮﺝ ﻣﺨ�ﺮﺝ ﺍﻟﻐﺎﻟ�ﺐ ﻓ�ﻼ ﴾ﺃﺿ�ﻌﺎﻓﺎ ًﻣﻀ�ﺎﻋﻔﺔ ﴿ﻭﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ  
 .ﻣﻔﻬﻮﻡ ﻟﻪ ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ
 
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
 _______________
 (214/ 1ﺯﺍﺩ ﺍﻟﻤﺴﻴﺮ ﻓﻲ ﻋﻠﻢ ﺍﻟﺘﻔﺴﻴﺮ )  (016)
 (42/ 8ﺻﺤﻴﺢ ﻣﺴﻠﻢ ـ )  (116)
 (641/ 1ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )  (216)
 ﻣﻄﺒﻮﻋﺎ ﻭﻋﻠﻰ ﻛﻞ ﻓﺎﻷﺛﺮ ﻣﺮﺳﻞﺗﻔﺴﻴﺮ ﺍﻟﻔﺮﻳﺎﺑﻲ ﻟﻢ ﺃﺭﻩ  (316)
 ﻭﻟﻜﻦ ﻗﺎﻝ ﻣﻜﺎﻥ ﺑﻨﻲ ﺍﻟﻨﻀﻴﺮ ﺑﻨﻲ ﺍﻟﻤﻐﻴﺮﺓ ﻭﺇﺳﻨﺎﺩﻩ ﺻﺤﻴﺢ ﻋﻦ ﻋﻄﺎء ﻟﻜﻨﻪ ﻣﺮﺳﻞ 4/09ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺟﺮﻳﺮ  (416)
 ( ﻛﺬﻟﻚ ﺃﺧﺮﺟﻪ ﺃﺑﻮ ﺩﺍﻭﺩ ﻭﻏﻴﺮﻩ421/ 2ﺍﻟﻤﺴﺘﺪﺭﻙ ﻋﻠﻰ ﺍﻟﺼﺤﻴﺤﻴﻦ ﻟﻠﺤﺎﻛﻢ ﻣﻊ ﺗﻌﻠﻴﻘﺎﺕ ﺍﻟﺬﻫﺒﻲ ﻓﻲ ﺍﻟﺘﻠﺨﻴﺺ )  (516)
 (357/ 2ﺍﻟﻌﺠﺎﺏ ﻓﻲ ﺑﻴﺎﻥ ﺍﻷﺳﺒﺎﺏ )  (616)
 (393/ 1ﻣﺴﻨﺪ ﺃﺣﻤﺪ ﺑﻦ ﺣﻨﺒﻞ )  (716)
 (21/ 4ﺻﺤﻴﺢ ﺍﻟﺒﺨﺎﺭﻱ )  (816)
 (321)
 
 :ﺍﺑ�ﻦ ﻛﺜﻴ�ﺮﻗ�ﺎﻝ ،ﺣﺘﻰ ﺗﺄﺧﺬﻭﻩ ﺃﺿﻌﺎﻓﺎ ﻛﺜﻴﺮﺓ،ﺃﻯ ﻻ ﺗﺘﻌﺎﻣﻠﻮﺍ ﺑﺎﻟﺮﺑﺎ ﺑﻄﺮﻳﻖ ﺍﻟﺠﺸﻊ ﴾ﺎ ﻣﻀﺎﻋﻔﺔ ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ ﻻ ﺗﺄﻛﻠﻮﺍ ﺍﻟﺮﺑﺎ ﺃﺿﻌﺎﻓ﴿
ﻭﻫﻜﺬﺍ ،ﺇﻣﺎ ﺃﻥ ﺗﻘﻀﻲ ﻭﺇﻣﺎ ﺃﻥ ﺗﺮﺑﻲ ! ﻓﺈﻥ ﻗﻀﺎﻩ ﻭﺍﻹ ﺯﺍﺩﻩ ﻓﻲ ﺍﻟﻤﺪﺓ ﻭﺯﺍﺩﻩ ﻓﻲ ﺍﻟﻘﺪﺭ :ﻳﻘﻮﻝ ﺍﻟﺪﺍﺋﻦ،ﻛﺎﻧﻮﺍ ﻓﻲ ﺍﻟﺠﺎﻫﻠﻴﺔ ﺇﺫﺍ ﺣﻞ ﺃﺟﻞ ﺍﻟﺪﻳﻦ
 .ﻓﺮﺑﻤﺎ ﻳﻀﺎﻋﻒ ﺍﻟﻘﻠﻴﻞ ﺣﺘﻰ ﻳﺼﻴﺮ ﻛﺜﻴﺮﺍ ﻣﻀﺎﻋﻔﺎ،ﻛﻞ ﻋﺎﻡ
 .ﺃﻯ ﺍﺗﻘﻮﺍ ﻋﺬﺍﺑﻪ ﺑﺘﺮﻙ ﻣﺎ ﻧﻬﻰ ﻋﻨﻪ﴾ﻭﺍﺗﻘﻮﺍ ﷲ  ﴿
 .ﺃﻯ ﻟﺘﻜﻮﻧﻮﺍ ﻣﻦ ﺍﻟﻔﺎﺋﺰﻳﻦ ﴾ﻟﻌﻠﻜﻢ ﺗﻔﻠﺤﻮﻥ ﴿ 
 .ﺃﻯ ﺍﺣﺬﺭﻭﺍ ﻧﺎﺭ ﺟﻬﻨﻢ ﺍﻟﺘﻲ ﻫﻴﺌﺖ ﻟﻠﻜﺎﻓﺮﻳﻦ ﴾ﻭﺍﺗﻘﻮﺍ ﺍﻟﻨﺎﺭ ﺍﻟﺘﻲ ﺃﻋﺪﺕ ﻟﻠﻜﺎﻓﺮﻳﻦ ﴿
 .(916F816)ﷲ ﺟﻞ ﻭﻋﻼ  ﺃﻯ ﺃﻁﻴﻌﻮﺍ ﷲ ﻭﺭﺳﻮﻟﻪ ﻟﺘﻜﻮﻧﻮﺍ ﻣﻦ ﺍﻹﺑﺮﺍﺭ ﺍﻟﺬﻳﻦ ﺗﻨﺎﻟﻬﻢ ﺭﺣﻤﺔ﴾ﻭﺃﻁﻴﻌﻮﺍ ﷲ ﻭﺍﻟﺮﺳﻮﻝ ﻟﻌﻠﻜﻢ ﺗﺮﺣﻤﻮﻥ ﴿
 
ٱۡﻷَﻳﱠﺎُﻡ ﻧَُﺪﺍِﻭﻟُﻬَﺎ ﺑَۡﻴَﻦ ٱﻟﻨﱠﺎِﺱ َﻭﻟِﻴَۡﻌﻠََﻢ ٱﻟﱠ  ُٱﻟﱠِﺬﻳَﻦ َءﺍَﻣﻨُﻮْﺍ َﻭﻳَﺘﱠِﺨَﺬ ِﻣﻨُﻜۡﻢ  ﻓَﻘَۡﺪ َﻣﺲﱠ ٱۡﻟﻘَۡﻮَﻡ ﻗَۡﺮٞﺡ ﻣﱢ ۡﺜﻠُﻪُۥﻭ َﻭﺗِۡﻠﻚ َ ﺇِﻥ ﻳَۡﻤَﺴۡﺴُﻜۡﻢ ﻗَۡﺮﺡ ٞ ﴿
 ﴾۰٤۱ُﺷﻬََﺪٓﺍَءۗ َﻭٱﻟﱠ  َُﻻ ﻳُِﺤﺐﱡ ٱﻟﻈﱠٰ ﻠِِﻤﻴَﻦ 
    
 .ﺍﻵﻳﺔ -)ﻭﻳﺘﺨﺬ ﻣﻨﻜﻢ ﺷﻬﺪﺍء( :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ 
ﻓﺈﺫﺍ ﺭﺟﻼﻥ ﻣﻘﺒﻼﻥ ،ﻟﻤﺎ ﺃﺑﻄﺄ ﻋﻠﻰ ﺍﻟﻨﺴﺎء ﺍﻟﺨﺒﺮ ﺧﺮﺟﻦ ﻟﻴﺴﺘﺨﺒﺮﻥ »:ﻗﺎﻝﻋﻜﺮﻣﺔ  ﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﻋﻦ .222
ﻓ��ﻼ ﺃﺑ��ﺎﻟﻲ ﻳﺘﺨ��ﺬ ﷲ ﻣ��ﻦ ﻋﺒ��ﺎﺩﻩ  ﻗﺎﻟ��ﺖ:،: ﺣﻲﻗ��ﺎﻻ  ؟�ﺍﻣ��ﺮﺃﺓ: ﻣ��ﺎ ﻓﻌ��ﻞ ﺭﺳ��ﻮﻝ ﷲ ﻘﺎﻟ��ﺖ ﻋﻠ��ﻰ ﺑﻌﻴ��ﺮ ﻓ
  .« ﴾ (026F916)ﺬ ﻣﻨﻜﻢ ﺷﻬﺪﺍءﻭﻳﺘﺨ﴿ﻗﺎﻟﺖ ﻭﻧﺰﻝ ﺍﻟﻘﺮﺁﻥ ﻋﻠﻰ ﻣﺎ ،ﺍﻟﺸﻬﺪﺍء
 
 [ﺗﻌﻠﻴﻖ]
ﻭﻗﺪ ﻭﺭﺩ ﻓ�ﻲ ﺳ�ﺒﺐ ﻧﺰﻭﻟﻬ�ﺎ ﻏﻴ�ﺮ ﻣ�ﺎ ﺫﻛ�ﺮﻩ ،ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﻫﺬﺍ ﺍﻷﺛﺮ ﺍﻟﻮﺣﻴﺪ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﻭﻫﻮ ﻣﺮﺳ�ﻞ 
 ﺍﻟﻤﺆﻟﻒ.
، ﻭﺍﻟﻘﺮﺡ ﺍﻟﺠﺮﺍﺣﺔ، ﻭﺫﺍﻛﻢ ﻳﻮﻡ ﺃﺣﺪ، ﻓﺸﺎ ﻓﻲ ﴾ﺇﻥ ﻳﻤﺴﺴﻜﻢ ﻗﺮﺡ ﻓﻘﺪ ﻣﺲ ﺍﻟﻘﻮﻡ ﻗﺮﺡ ﻣﺜﻠﻪ﴿ﻓﺄﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮ ﻋﻦ ﻗﺘﺎﺩﺓ، ﻗﻮﻟﻪ: 
ﻳﻮﻣﺌﺬ ﺍﻟﻘﺘﻞ ﻭﺍﻟﺠﺮﺍﺣﺔ، ﻓﺄﺧﺒﺮﻫﻢ ﷲ ﻋﺰ ﻭﺟﻞ ﺃﻥ ﺍﻟﻘﻮﻡ ﻗﺪ ﺃﺻﺎﺑﻬﻢ ﻣﻦ ﺫﻟﻚ ﻣﺜُﻞ ﺍﻟﺬﻱ ﺃﺻﺎﺑﻜﻢ، ﻭﺃﻥ ﺍﻟﺬﻱ ﺃﺻﺎﺑﻜﻢ  �ﻧﺒﻲ ﷲ  ﺃﺻﺤﺎﺏ
 .  (126F026)ﻋﻘﻮﺑﺔ 
 : �ﺍﻟﻨﺒ�ﻲ ﻘﺎﻝ ﻓ،ﻭﺫﻟﻚ ﺃﻥ ﺍﻟﻤﺸﺮﻛﻴﻦ ﺍﻧﺼﺮﻓﻮﺍ ﻳﻮﻡ ﺃﺣﺪ ﻭﻟﻬﻢ ﺍﻟﻈﻔﺮ،﴾.....ﺍﻟﺬﻳﻦ ﺍﺳﺘﺠﺎﺑﻮﺍ ﻟ﴿ﻭﺃﺧﺮﺝ ﻣﻘﺎﺗﻞ ﻓﻲ ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ  
ﺃﺗ�ﻮﻛﻢ ﻓ�ﻲ ﺩﻳ�ﺎﺭﻛﻢ : ﻘ�ﺎﻟﻮﺍﻓ،ﻓﺪﺏ ﺍﻟﻤﻨ�ﺎﻓﻘﻮﻥ ﺇﻟ�ﻰ ﺍﻟﻤﺆﻣﻨﻴﻦ،ﻳ�ﻮﻡ ﺃﺣ�ﺪ ﻋﻠ�ﻰ ﺑﻐﻠ�ﺔ ﺷ�ﻬﺒﺎء  �ﻭﻛ�ﺎﻥ ﺍﻟﻨﺒ�ﻲ  ،«ﺍﻟﻘ�ﻮﻡ ﺇﻧ�ﻲ ﺳ�ﺎﺋﺮ ﻓ�ﻲ ﺃﺛ�ﺮ »
ﺍﻟﻤ�ﺆﻣﻨﻴﻦ ﻗ�ﻮﻝ  ؟ ﻓﻮﻗ�ﻊ ﻓ�ﻲ ﺃﻧﻔ�ﺲ.ﻓﻜﻴﻒ ﺗﻄﻠﺒﻮﻧﻬﻢ ﻭﻫﻢ ﺍﻟﻴﻮﻡ ﻋﻠﻴﻜﻢ ﺃﺟﺮﺃ ﻭﺃﻧ�ﺖ ﺍﻟﻴ�ﻮﻡ ﺃﺭﻋ�ﺐ،ﻭﻛﺎﻥ ﻟﻜﻢ ﺍﻟﻨﺼﺮ ﻳﻮﻡ ﺑﺪﺭ،ﻓﻮﻁﺌﻮﻛﻢ ﻗﺘﻼ
 .(226F126) ﴾ﺇﻥ ﻳﻤﺴﺴﻜﻢ ﻗﺮﺡ ﻓﻘﺪ ﻣﺲ ﺍﻟﻘﻮﻡ ﻗﺮﺡ ﻣﺜﻠﻪ ﴿ : ﻋﺰ ﻭﺟﻞﻓﺄﻧﺰﻝ ﷲ،ﻓﺎﺷﺘﻜﻮﺍ ﻣﺎ ﺑﻬﻢ ﻣﻦ ﺍﻟﺠﺮﺍﺣﺎﺕ،ﺍﻟﻤﻨﺎﻓﻘﻴﻦ
ﺟﻌﻠ�ﺖ ﺍﻟﻤ�ﺮﺃﺓ  ﺣﺰﻳﻨ�ﺎً  ﻟﻤ�ﺎ ﺍﻧﺼ�ﺮﻑ ﺭﺳ�ﻮﻝ ّﷲ ﺻ�ﻠّﻰ ّﷲ ﻋﻠﻴ�ﻪ ﻭﺳ�ﻠّﻢ ﻛﺌﻴﺒ�ﺎً  :ﺭﺍﺷ�ﺪ ﺑ�ﻦ ﺳ�ﻌﺪﻗﺎﻝ  :ﻭﺫﻛﺮ ﺍﻟﺜﻌﻠﺒﻲ ﻓﻲ ﺗﻔﺴﻴﺮﻩ 
ْﻥ ﴿ِﻓ�ﺄﻧﺰﻝ ّﷲ ﺗﻌ�ﺎﻟﻰ «  ﻳﻔﻌ�ﻞ ﺑﺮﺳ�ﻮﻟﻚ؟ ﺃ ﻫﻜﺬﺍ» :ﺭﺳﻮﻝ ّﷲ ﺻﻠّﻰ ّﷲ ﻋﻠﻴﻪ ﻭﺳﻠّﻢﻘﺎﻝ ﺗﺠﻲء ﺑﺰﻭﺟﻬﺎ ﻭﺍﺑﻨﻬﺎ ﻭﺃﺑﻴﻬﺎ ﻣﻘﺘﻮﻟﻴﻦ ﻭﻫﻲ ﺗﻠﺪﻡ ﻓ
 .(326F226)ﻳﻮﻡ ﺑﺪﺭ ﴾ ﻳَْﻤَﺴْﺴُﻜْﻢ ﻗَْﺮٌﺡ ﺟﺮﺡ ﻳﻮﻡ ﺃﺣﺪ ﻓَﻘَْﺪ َﻣﺲﱠ ﺍْﻟﻘَْﻮَﻡ ﻗَْﺮٌﺡ ِﻣْﺜﻠُﻪ ُ
ﻗﻠﺖ: ﻫﺬﻩ ﺍﻵﺛﺎﺭ ﻭﺇﻥ ﻛﺎﻧﺖ ﻣﺨﺘﻠﻔﺔ ﻏﻴﺮ ﺃﻥ ﻛﻠﻬﺎ ﺗﺪﻝ ﻋﻠﻰ ﻧﺰﻭﻝ ﺍﻵﻳﺔ ﻓﻲ ﻭﻗﻌﺔ ﺃﺣ�ﺪ ﻭﻟ�ﻴﺲ ﻓ�ﻲ ﻫ�ﺬﻩ ﺍﻵﺛ�ﺎﺭ ﺷ�ﻲء ﻧﺴ�ﺘﻄﻴﻊ  
 .ﻶﻳﺔ ﻓﻬﻲ ﺇﻣﺎ ﻣﺮﺳﻠﺔ ﻭﺇﻣﺎ ﻟﻴﺲ ﻟﻬﺎ ﺇﺳﻨﺎﺩ ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢﺃﻥ ﻧﺠﺰﻡ ﺑﺄﻧﻪ ﺳﺒﺐ ﺍﻟﻨﺰﻭﻝ ﻟ
 
 [  ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
 ﴿ﺗﻌ�ﺎﻟﻰ: ﻗﺎﻝ ﻓﺄﻧﺘﻢ ﻭﺇﻳﺎﻫﻢ ﻗﺪ ﺗﺴﺎﻭﻳﺘﻢ ﻓﻲ ﺍﻟﻘﺮﺡ، ﻭﻟﻜﻨﻜﻢ ﺗﺮﺟﻮﻥ ﻣﻦ ﷲ ﻣﺎ ﻻ ﻳﺮﺟﻮﻥ ﻛﻤﺎ ﴾ﺇﻥ ﻳﻤﺴﺴﻜﻢ ﻗﺮﺡ ﻓﻘﺪ ﻣﺲ ﺍﻟﻘﻮﻡ ﻗﺮﺡ ﻣﺜﻠﻪ ﴿
 .﴾ﻣﺎ ﻻ ﻳﺮﺟﻮﻥ ﺇﻥ ﺗﻜﻮﻧﻮﺍ ﺗﺄﻟﻤﻮﻥ ﻓﺈﻧﻬﻢ ﻳﺄﻟﻤﻮﻥ ﻛﻤﺎ ﺗﺄﻟﻤﻮﻥ ﻭﺗﺮﺟﻮﻥ ﻣﻦ ﷲ
ﻭﻣﻦ ﺍﻟﺤﻜﻢ ﻓﻲ ﺫﻟﻚ ﺃﻥ ﻫﺬﻩ ﺍﻟﺪﺍﺭ ﻳﻌﻄﻲ ﷲ ﻣﻨﻬ�ﺎ ﺍﻟﻤ�ﺆﻣﻦ ﻭﺍﻟﻜ�ﺎﻓﺮ، ﻭﺍﻟﺒ�ﺮ ﻭﺍﻟﻔ�ﺎﺟﺮ، ﻓﻴ�ﺪﺍﻭﻝ ﷲ ﺍﻷﻳ�ﺎﻡ ﺑ�ﻴﻦ ﺍﻟﻨ�ﺎﺱ، ﻳ�ﻮﻡ ﻟﻬ�ﺬﻩ ﺍﻟﻄﺎﺋﻔ�ﺔ، 
 ﻭﻳﻮﻡ ﻟﻠﻄﺎﺋﻔﺔ ﺍﻷﺧﺮﻯ؛ ﻷﻥ ﻫﺬﻩ ﺍﻟﺪﺍﺭ ﺍﻟﺪﻧﻴﺎ ﻣﻨﻘﻀﻴﺔ ﻓﺎﻧﻴﺔ، ﻭﻫﺬﺍ ﺑﺨﻼﻑ ﺍﻟﺪﺍﺭ ﺍﻵﺧﺮﺓ، ﻓﺈﻧﻬﺎ ﺧﺎﻟﺼﺔ ﻟﻠﺬﻳﻦ ﺁﻣﻨﻮﺍ.
ﻫﺬﺍ ﺃﻳﻀﺎ ﻣﻦ ﺍﻟﺤﻜﻢ ﺃﻧﻪ ﻳﺒﺘﻠﻲ ﷲ ﻋﺒﺎﺩﻩ ﺑﺎﻟﻬﺰﻳﻤﺔ ﻭﺍﻻﺑﺘﻼء، ﻟﻴﺘﺒﻴﻦ ﺍﻟﻤﺆﻣﻦ ﻣﻦ ﺍﻟﻤﻨﺎﻓﻖ؛ ﻷﻧﻪ ﻟﻮ ﺍﺳﺘﻤﺮ ﺍﻟﻨﺼ�ﺮ ﴾ ﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍﻭﻟﻴﻌﻠﻢ ﷲ ﴿
ﻟﻠﻤﺆﻣﻨﻴﻦ ﻓﻲ ﺟﻤﻴﻊ ﺍﻟﻮﻗﺎﺋﻊ ﻟﺪﺧﻞ ﻓﻲ ﺍﻹﺳﻼﻡ ﻣﻦ ﻻ ﻳﺮﻳﺪﻩ، ﻓﺈﺫﺍ ﺣﺼﻞ ﻓ�ﻲ ﺑﻌ�ﺾ ﺍﻟﻮﻗ�ﺎﺋﻊ ﺑﻌ�ﺾ ﺃﻧ�ﻮﺍﻉ ﺍﻻﺑ�ﺘﻼء، ﺗﺒ�ﻴﻦ ﺍﻟﻤ�ﺆﻣﻦ ﺣﻘﻴﻘ�ﺔ 
 ، ﻓﻲ ﺍﻟﻀﺮﺍء ﻭﺍﻟﺴﺮﺍء، ﻭﺍﻟﻴﺴﺮ ﻭﺍﻟﻌﺴﺮ، ﻣﻤﻦ ﻟﻴﺲ ﻛﺬﻟﻚ.ﺍﻟﺬﻱ ﻳﺮﻏﺐ ﻓﻲ ﺍﻹﺳﻼﻡ
ﻭﻫﺬﺍ ﺃﻳﻀﺎ ﻣﻦ ﺑﻌﺾ ﺍﻟﺤﻜﻢ، ﻷﻥ ﺍﻟﺸﻬﺎﺩﺓ ﻋﻨﺪ ﷲ ﻣﻦ ﺃﺭﻓﻊ ﺍﻟﻤﻨﺎﺯﻝ، ﻭﻻ ﺳﺒﻴﻞ ﻟﻨﻴﻠﻬ�ﺎ ﺇﻻ ﺑﻤ�ﺎ ﻳﺤﺼ�ﻞ ﻣ�ﻦ ﻭﺟ�ﻮﺩ ﴾ﻭﻳﺘﺨﺬ ﻣﻨﻜﻢ ﺷﻬﺪﺍء ﴿
ﻣﺎ ﻳﺤﺒﻮﻥ ﻣﻦ ﺍﻟﻤﻨ�ﺎﺯﻝ ﺍﻟﻌﺎﻟﻴ�ﺔ ﻭﺍﻟﻨﻌ�ﻴﻢ  ﺃﺳﺒﺎﺑﻬﺎ، ﻓﻬﺬﺍ ﻣﻦ ﺭﺣﻤﺘﻪ ﺑﻌﺒﺎﺩﻩ ﺍﻟﻤﺆﻣﻨﻴﻦ، ﺃﻥ ﻗﻴﱠﺾ ﻟﻬﻢ ﻣﻦ ﺍﻷﺳﺒﺎﺏ ﻣﺎ ﺗﻜﺮﻫﻪ ﺍﻟﻨﻔﻮﺱ، ﻟﻴﻨﻴﻠﻬﻢ
ﺍﻟﺬﻳﻦ ﻅﻠﻤﻮﺍ ﺃﻧﻔﺴﻬﻢ، ﻭﺗﻘﺎﻋ�ﺪﻭﺍ ﻋ�ﻦ ﺍﻟﻘﺘ�ﺎﻝ ﻓ�ﻲ ﺳ�ﺒﻴﻠﻪ، ﻭﻛ�ﺄﻥ ﻓ�ﻲ ﻫ�ﺬﺍ ﺗﻌﺮﻳﻀ�ﺎ ﺑ�ﺬﻡ ﺍﻟﻤﻨ�ﺎﻓﻘﻴﻦ، ﻭﺃﻧﻬ�ﻢ ﴾ﻭﷲ ﻻ ﻳﺤﺐ ﺍﻟﻈﺎﻟﻤﻴﻦ ﴿ﺍﻟﻤﻘﻴﻢ، 
 ﻣﺒﻐﻀﻮﻥ ﻟ، ﻭﻟﻬﺬﺍ ﺛﺒﻄﻬﻢ ﻋﻦ ﺍﻟﻘﺘﺎﻝ ﻓﻲ ﺳﺒﻴﻠﻪ.
 .(426F326)﴾ ﻬﻢ ﻓﺜﺒﻄﻬﻢ ﻭﻗﻴﻞ ﺍﻗﻌﺪﻭﺍ ﻣﻊ ﺍﻟﻘﺎﻋﺪﻳﻦ ﻭﻟﻮ ﺃﺭﺍﺩﻭﺍ ﺍﻟﺨﺮﻭﺝ ﻷﻋﺪﻭﺍ ﻟﻪ ﻋﺪﺓ ﻭﻟﻜﻦ ﻛﺮﻩ ﷲ ﺍﻧﺒﻌﺎﺛ ﴿
 
 ﴾ ۳٤۱َﻭﻟَﻘَۡﺪ ُﻛﻨﺘُۡﻢ ﺗََﻤﻨﱠۡﻮَﻥ ٱۡﻟَﻤۡﻮَﺕ ِﻣﻦ ﻗَۡﺒِﻞ ﺃَﻥ ﺗَۡﻠﻘَۡﻮﻩ ُﻓَﻘَۡﺪ َﺭﺃَۡﻳﺘُُﻤﻮﻩ َُﻭﺃَﻧﺘُۡﻢ ﺗَﻨﻈُُﺮﻭَﻥ  ﴿
 _______________
 (641/ 1ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )  (916)
 ﻣﺮﺳﻞ 3/477ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ   (026)
 (732/ 7ﺟﺎﻣﻊ ﺍﻟﺒﻴﺎﻥ )ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ( )  (126)
 (402/ 1ﺗﻔﺴﻴﺮ ﻣﻘﺎﺗﻞ ﺑﻦ ﺳﻠﻴﻤﺎﻥ )  (226)
 (271/ 3ﺍﻟﻜﺸﻒ ﻭﺍﻟﺒﻴﺎﻥ ﻋﻦ ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﺁﻥ )  (326)
 (941ﺗﻔﺴﻴﺮ ﺍﻟﺴﻌﺪﻱ )   (426)
 (421)
 
 )ﻭﻟﻘﺪ ﻛﻨﺘﻢ ( ـ ﺍﻵﻳﺔ.  :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ    
ﺍﻟﺼ�ﺤﺎﺑﺔ ﻛ�ﺎﻧﻮﺍ ﻳﻘﻮﻟ�ﻮﻥ: ﻟﻴﺘﻨ�ﺎ ﻧﻘﺘ�ﻞ ﻛﻤ�ﺎ  ﺃﻥ ﺭﺟ�ﺎﻻ ًﻣ�ﻦ» :ﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﻣﻦ ﻁﺮﻳﻖ ﺍﻟﻌﻮﻓﻲ ﻋﻦ ﺍﺑﻦ ﻋﺒ�ﺎﺱ .322
ﻧﻠ�ﺘﻤﺲ ﺍﻟﺸ�ﻬﺎﺩﺓ ﻭﺍﻟﺨﻴ�ﺮ  ﺃﻭﺍﻟﻤﺸ�ﺮﻛﻴﻦ ﻭﻧﺒﻠ�ﻲ ﻓﻴ�ﻪ ﺧﻴ�ﺮﺍ ً  ﻟﻴ�ﺖ ﻟﻨ�ﺎ ﻳﻮﻣ�ﺎ ًﻛﻴ�ﻮﻡ ﺑ�ﺪﺭ ﻧﻘﺎﺗ�ﻞ ﻓﻴ�ﻪ ﺃﻭ،ﻗﺘﻞ ﺃﺻﺤﺎﺏ ﺑ�ﺪﺭ
ﻭﻟﻘ��ﺪ ﻛﻨ��ﺘﻢ ﺗﻤﻨ��ﻮﻥ  ﴿:ﻓ��ﺄﻧﺰﻝ ﷲ،ﻓﺄﺷ��ﻬﺪﻫﻢ ﷲ ﺃﺣ��ﺪﺍ ًﻓﻠ��ﻢ ﻳﺜﺒﺘ��ﻮﺍ ﺇﻻ ﻣ��ﻦ ﺷ��ﺎء ﷲ ﻣﻨﻬﻢ،ﺍﻟﺤﻴ��ﺎﺓ ﻭﺍﻟﺮﺯﻕ ﺃﻭﻭﺍﻟﺠﻨ��ﺔ 
 .« (526F426)ﺍﻵﻳﺔ  ﴾ﺍﻟﻤﻮﺕ
 
 [ﺗﻌﻠﻴﻖ]
ﻟﻜﻦ ﺭﻭﻯ ﻟﻪ ﻋﺪﺓ ﻁﺮﻕ ﻛﻠﻬﺎ ﻣﺮﺳﻠﺔ ﻋﻦ ﺍﻟﺮﺑﻴﻊ ﻭﻗﺘﺎﺩﺓ ﻭﺍﻟﺤﺴﻦ  .ﺃﺧﺮﺝ ﺍﻟﻤﺆﻟﻒ ﻫﺬﺍ ﺍﻷﺛﺮ ﻋﻦ ﺍﺑﻦ ﻋﺒﺎﺱ ﻭﺇﺳﻨﺎﺩﻩ ﺿﻌﻴﻒ 
 .ﻭﻗﺪ ﺃﺧﺮﺟﻬﺎ ﺍﻹﻣﺎﻡ ﺍﺑﻦ ﺟﺮﻳﺮ ﻓﻲ ﺗﻔﺴﻴﺮﻩ ﻭﻛﻠﻬﺎ ﻳﺪﻭﺭ ﺣﻮﻝ ﻧﻔﺲ ﻣﻌﻨﻰ ﺍﻷﺛﺮ ﺍﻟﺬﻱ ﺃﺧﺮﺟﻪ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ .ﻭﺍﻟﺴﺪﻱ ﻭﻣﺠﺎﻫﺪ
ﻓﻘ�ﺪ ﺃﺧ�ﺮﺝ ﺃﺑ�ﻮ ﻳﻌﻠ�ﻰ ﻋ�ﻦ ﺍﻟﻤﺴ�ﻮﺭ ﺑ�ﻦ ﻣﺨﺮﻣ�ﺔ ،ﺎ ﺍﻷﻳﺔ ﻫﻲ ﻣﻦ ﺍﻟﻤﺆﻣﻨﻴﻦ ﻭﺍﻟﺨﻄﺎﺏ ﻣﻮﺟ�ﻪ ﻟﻬﻢﻭﻫﺬﻩ ﺍﻟﻄﺎﺋﻔﺔ ﺍﻟﺘﻲ ﻧﺰﻟﺖ ﻓﻴﻬ 
 ﴿ :ﺍﻗﺮﺃ ﺑﻌﺪ ﺍﻟﻌﺸﺮﻳﻦ ﻭﺍﻟﻤﺌﺔ ﻣ�ﻦ ﺁﻝ ﻋﻤ�ﺮﺍﻥ ﺗﺠ�ﺪ ﻗﺼ�ﺘﻨﺎ: ﻗﺎﻝﺃﻱ ﺣﺎﻝ ﺃﺧﺒﺮﻧﻲ ﻋﻦ ﻗﺼﺘﻜﻢ ﻳﻮﻡ ﺑﺪﺭ  :ﻗﻠﺖ ﻟﻌﺒﺪ ﺍﻟﺮﺣﻤﻦ ﺑﻦ ﻋﻮﻑ: ﻗﺎﻝ
 :] ﺁﻝ ﻋﻤ�ﺮﺍﻥ﴾ﺇﺫ ﻫﻤ�ﺖ ﻁﺎﺋﻔﺘ�ﺎﻥ ﻣ�ﻨﻜﻢ ﺃﻥ ﺗﻔﺸ�ﻼ ﴿ :ﻗﻮﻟ�ﻪ [ ﺇﻟ�ﻰ 121 :] ﺁﻝ ﻋﻤ�ﺮﺍﻥ﴾ﻭﺇﺫ ﻏﺪﻭﺕ ﻣﻦ ﺃﻫﻠﻚ ﺗﺒﻮء ﺍﻟﻤﺆﻣﻨﻴﻦ ﻣﻘﺎﻋﺪ ﻟﻠﻘﺘ�ﺎﻝ
] ﴾ﻭﻟﻘﺪ ﻛﻨﺘﻢ ﺗﻤﻨﻮﻥ ﺍﻟﻤﻮﺕ ﻣﻦ ﻗﺒﻞ ﺃﻥ ﺗﻠﻘﻮﻩ ﻓﻘﺪ ﺭﺃﻳﺘﻤﻮﻩ ﻭﺃﻧ�ﺘﻢ ﺗﻨﻈ�ﺮﻭﻥ ﴿ :ﻫﻢ ﺍﻟﺬﻳﻦ ﻁﻠﺒﻮﺍ ﺍﻷﻣﺎﻥ ﻣﻦ ﺍﻟﻤﺸﺮﻛﻴﻦ ﺇﻟﻰ ﻗﻮﻟﻪ: ﻗﺎﻝ[  221
 .(626F526)[251 :ﻥ] ﺁﻝ ﻋﻤﺮﺍ﴾ ﺇﺫ ﺗﺤﺴﻮﻧﻬﻢ ﺑﺈﺫﻧﻪ  ﴿ :ﻓﻬﻮ ﺗﻤﻨﻲ ﻟﻘﺎء ﺍﻟﻤﺆﻣﻨﻴﻦ ﺇﻟﻰ ﻗﻮﻟﻪ: ﻗﺎﻝ[  341 :ﺁﻝ ﻋﻤﺮﺍﻥ
ﻭﺫﻟ�ﻚ ﻷﻥ ﺍﻟﻤﻨ�ﺎﻓﻘﻴﻦ ﺗﻤﻴ�ﺰﻭﺍ ،�ﻭﺩﻝ ﻋﻠﻰ ﺫﻟﻚ ﺳﻴﺎﻕ ﺍﻵﻳﺎﺕ ﺃﻥ ﻫﺬﻩ ﺍﻵﻳﺔ ﻧﺰﻟﺖ ﻓﻲ ﺍﻟﻤ�ﺆﻣﻨﻴﻦ ﺍﻟ�ﺬﻳﻦ ﺛﺒﺘ�ﻮﺍ ﻣ�ﻊ ﺍﻟﻨﺒ�ﻲ  :ﻗﻠﺖ 
ﻓﻜ�ﺎﻥ ﻣ�ﻨﻬﻢ ﻣ�ﻦ ﻳ�ﺮﺩ ﺍﻟ�ﺪﻧﻴﺎ ﻭﻣ�ﻨﻬﻢ ﻣ�ﻦ ﻳﺮﻳ�ﺪ ﺍﻵﺧ�ﺮﺓ ﻛﻤ�ﺎ ،ﻟﻜﻦ ﺍﻧﻘﺴﻢ ﺍﻟﻤ�ﺆﻣﻨﻴﻦ ﻓ�ﺮﻕ ﻓ�ﻲ ﻫ�ﺬﻩ ﺍﻟﻐﺰﻭﺓ.ﻗﺒﻞ ﻟﻘﺎء ﺍﻟﻌﺪﻭ �ﻋﻦ ﺭﺳﻮﻝ ﷲ 
 .﴾ﻭﻟﻘﺪ ﻋﻔﺎ ﻋﻨﻜﻢ ﻭﷲ ﺫﻭﻓﻀﻞ ﻋﻠﻰ ﺍﻟﻤﺆﻣﻨﻴﻦ  ﴿ﻗﺎﻝ ﺘﺎﺑﻪ ﺛﻢ ﻭﺻﻒ ﷲ ﺗﻌﺎﻟﻰ ﻓﻲ ﻛ
ﻫ�ﻲ ﺍﻟﺮﺅﻳ�ﺔ ﺍﻟﺮﺅﻳ�ﺔ ﺍﻟﻤﺠﺎﺯﻳ�ﺔ ﴾ﻭﻟﻘﺪ ﻛﻨﺘﻢ ﺗﻤﻨﻮﻥ ﺍﻟﻤﻮﺕ ﻣﻦ ﻗﺒﻞ ﺃﻥ ﺗﻠﻘﻮﻩ ﻓﻘﺪ ﺭﺃﻳﺘﻤﻮﻩ ﻭﺃﻧ�ﺘﻢ ﺗﻨﻈﺮﻭﻥ ﴿ﻭﺍﻟﻤﺮﺍﺩ ﺑﻘﻮﻟﻪ ﺗﻌﺎﻟﻰ  
 .ﻧﻬﻢ ﻋﺎﻳﻨﻮﻩﻭﻟﻜﻦ ﻋﺒﺮ ﻋﻨﻪ ﺑﺎﻟﺮﺅﻳﺔ ﻟﻤﺎ ﻟﻘﻮﻩ ﻣﻦ ﺷﺪﺓ ﺍﻻﺑﺘﻼء ﻓﻲ ﻫﺬﻩ ﺍﻟﻐﺰﻭﺓ ﻓﻜﺄ،ﻭﺇﻻ ﻓﺎﻟﻤﻮﺕ ﺣﻘﻴﻘﺔ ﻻ ﻳﺮﻯ
 .(726F626)ﻓﻜﺎﻥ ﺫﻟﻚ ﻋﻠﻰ ﺭﺅﻳﺔ ﺍﻟﻘﻠﻮﺏ ﻭﻳﻘﻴﻨﻬﺎ ﻻ ﻋﻠﻰ ﺭﺅﻳﺔ ﺍﻷﺑﺼﺎﺭ  :ﺍﻟﻄﺤﺎﻭﻱ ﻓﻲ ﺷﺮﺡ ﻣﺸﻜﻞ ﺍﻷﺛﺎﺭﻗﺎﻝ  
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
 ﴿ :ﻭﻗﻮﻟ�ﻪ،ﻓﺎﺳ�ﺘﺤﻘﱡﻮﺍ ﺍﻟﻌﻘﺎﺏ،ﺛﻢﱠ ﺍﻧﻬﺰﻣ�ﻮﺍ ﻳ�ﻮﻡ ﺃُﺣﺪ ٍ،ﻟ�ﻨﻔﻌﻠﻦﱠ ﻭﻟ�ﻨﻔﻌﻠﻦﱠ  :ﻭﻳﻘﻮﻟ�ﻮﻥ �ﻛﺎﻧﻮﺍ ﻳﺘﻤﻨﱠﻮﻥ ﻳﻮﻣﺎ ًﻣﻊ ﺍﻟﻨﺒﻲﱢ ﴾ﻭﻟﻘﺪ ﻛﻨﺘﻢ ﺗﻤﻨﻮﻥ ﺍﻟﻤﻮﺕ ﴿
ﻧﺰﻟﺖ ﻓﻲ .ﺃَْﻱ ﺭﺃﻳﺘﻢ ﺃﺳﺒﺎﺑﻪ ] ﻭﻟﻢ ﺗﺜﺒﺘﻮﺍ ﻣﻊ ﻧﺒﻴّﻜﻢ،ﺭﺃﻳﺘﻢ ﻣﺎ ﻛﻨﺘﻢ ﺗﺘﻤﻨﱡﻮﻥ ﻣﻦ ﺍﻟﻤﻮﺕ﴾ﻓﻘﺪ ﺭﺃﻳﺘﻤﻮﻩ ﴿ﻣﻦ ﻗﺒﻞ ﻳﻮﻡ ﺃﺣٍﺪ  :ﺃَﻱ ْ﴾ﻣﻦ ﻗﺒﻞ ﺃﻥ ﺗﻠﻘﻮﻩ
ﻓَﻠَِﻢ ،ﻴ�ﻒ ﻫ�ﻲ[ ﻭﺃﻧ�ﺘﻢ ﺑُﺼ�ﺮﺍُء ﺗﺘ�ﺄﻣﱠ ﻠﻮﻥ ﺍﻟﺤ�ﺎﻝ ﻓ�ﻲ ﺫﻟ�ﻚ ﻛ﴾ﻭﺃﻧﺘﻢ ﺗﻨﻈ�ﺮﻭﻥ ﴿ﺑﻠﻐﻨﺎ ﺃﻧﱠﻚ ﻗﺪ ﻗُﺘْﻠَﺖ ﻟﺬﻟﻚ ﺍﻧﻬﺰﻣﻨﺎ : ﻘﺎﻟﻮﺍﻓ،ﻣﻌﺎﺗﺒﺔ ﺍﻟﺮﺳﻮﻝ ﺇﻳﺎﻫﻢ
 ؟.(826F726)ﺍﻧﻬﺰﻣﺘﻢ 
 
ﻗُﺘَِﻞ ٱﻧﻘَﻠَۡﺒﺘُۡﻢ َﻋﻠَٰﻰٓ ﺃَۡﻋﻘَٰ ﺒُِﻜۡﻢﻭ َﻭَﻣﻦ ﻳَﻨﻘَﻠِۡﺐ َﻋﻠَٰﻰ َﻋﻘِﺒَۡﻴِﻪ ﻓَﻠَﻦ  ﺃﻭ ۡﻠَۡﺖ ِﻣﻦ ﻗَۡﺒﻠِِﻪ ٱﻟﺮﱡ ُﺳُﻞﻭ ﺃَﻓَﺈِْﻳﻦ ﻣﱠ ﺎَﺕ ﻗَۡﺪ ﺧ َ َﻭَﻣﺎ ُﻣَﺤﻤﱠ ٌﺪﺇِﻻﱠ َﺭُﺳﻮﻝ ٞ ﴿
 ﴾٤٤۱ﻳَﻦ ﻟﱠ  ُٱﻟﺸﱠٰ ِﻜﺮ ِۗﺎ َﻭَﺳﻴَۡﺠِﺰﻱ ٱٗٴﻳَُﻀﺮﱠ ٱﻟﱠ  ََﺷﻴ ۡ
 
 )ﻭﻣﺎ ﻣﺤﻤﺪ ﺇﻻ ﺭﺳﻮﻝ( ـ ﺍﻵﻳﺔ. :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ    
 ﻳ�ﻮﻡ ﺃﺣ�ﺪ ﻓﺼ�ﻌﺪﺕ ﺍﻟﺠﺒ�ﻞ ﻓﺴ�ﻤﻌﺖ ﻳﻬ�ﻮﺩ   �ﺭﺳ�ﻮﻝ ﷲ  ﺗﻔﺮﻗﻨ�ﺎ ﻋ�ﻦ  »: ﻗ�ﺎﻝﻋﻤﺮ  ﺃﺧﺮﺝ ﺍﺑﻦ ﺍﻟﻤﻨﺬﺭﻋﻦ .422
ﻭﺍﻟﻨﺎﺱ  �ﻓﻨﻈﺮﺕ ﻓﺈﺫﺍ ﺭﺳﻮﻝ ﷲ ،ﺗﻘﻮﻝ: ﻗﺘﻞ ﻣﺤﻤﺪ ﻓﻘﻠﺖ: ﻻ ﺃﺳﻤﻊ ﺃﺣﺪﺍ ًﻳﻘﻮﻝ ﻗﺘﻞ ﻣﺤﻤﺪ ﺇﻻ ﺿﺮﺑﺖ ﻋﻨﻘﻪ
 .« (926F826)ﺍﻵﻳﺔ ﴾ﻤﺪ ﺇﻻ ﺭﺳﻮﻝﻭﻣﺎ ﻣﺤ﴿ :ﻓﻨﺰﻟﺖ،ﻳﺘﺮﺍﺟﻌﻮﻥ
ﻟﻤﺎ ﺃﺻ�ﺎﺑﻬﻢ ﻳ�ﻮﻡ ﺃﺣ�ﺪ ﻣ�ﺎ ﺃﺻ�ﺎﺑﻬﻢ ﻣ�ﻦ ﺍﻟﻘ�ﺮﺡ ﻭﺗ�ﺪﺍﻋﻮﺍ ﻧﺒ�ﻲ ﷲ  »: ﻗﺎﻝﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﻋﻦ ﺍﻟﺮﺑﻴﻊ  .522
ﺃﻧﺎﺱ: ﻗﺎﺗﻠﻮﺍ ﻋﻠﻰ ﻣ�ﺎ ﻗﺎﺗ�ﻞ ﻋﻠﻴ�ﻪ ﻧﺒ�ﻴﻜﻢ ﺣﺘ�ﻰ ﻳﻔ�ﺘﺢ ﷲ   ﻗﺎﻝ ﻭ،: ﻟﻮ ﻛﻦ ﻧﺒﻴﺎ ًﻣﺎ ﻗﺘﻞﺃﻧﺎﺱﻘﺎﻝ ﻓ،ﻗﺪ ﻗﺘﻞ: ﻗﺎﻟﻮﺍ
 .«  (036F926)ﺍﻵﻳﺔ ﴾ﺪ ﺇﻻ ﺭﺳﻮﻝ ﻭﻣﺎ ﻣﺤﻤ﴿ :ﻓﺄﻧﺰﻝ ﷲ،ﺗﻠﺤﻘﻮﺍ ﺑﻪ ﺃﻭﻋﻠﻴﻜﻢ 
ﺃﻥ ﺭﺟﻼ ًﻣﻦ ﺍﻟﻤﻬ�ﺎﺟﺮﻳﻦ ﻣ�ﺮ ﻋﻠ�ﻰ ﺭﺟ�ﻞ ﻣ�ﻦ ﺍﻷﻧﺼ�ﺎﺭ  » :ﻭﺃﺧﺮﺝ ﺍﻟﺒﻴﻬﻘﻲ ﻓﻲ ﺍﻟﺪﻻﺋﻞ ﻋﻦ ﺍﺑﻦ ﺃﺑﻲ ﻧﺠﻴﺢ .622
ﺇﻥ ﻛﺎﻥ ﻣﺤﻤﺪ ﻗﺪ ﻗﺘﻞ ﻓﻘﺪ ﺑﻠﻎ ﻓﻘ�ﺎﺗﻠﻮﺍ ﻋ�ﻦ ﺩﻳ�ﻨﻜﻢ : ﻘﺎﻝﻓ،ﺃﺷﻌﺮﺕ ﺃﻥ ﻣﺤﻤﺪﺍ ًﻗﺪ ﻗﺘﻞ: ﻘﺎﻝﻓ،ﻭﻫﻮ  ﻳﺘﺸﺤﻂ ﻓﻲ ﺩﻣﻪ
 . « (136F036)ﻓﻨﺰﻟﺖ 
ﻛﻌ�ﺐ ﻗ�ﺎﻝ ،ﺃﻥ ﺍﻟﺸﻴﻄﺎﻥ ﺻﺎﺡ ﻳ�ﻮﻡ ﺃﺣ�ﺪ ﺃﻥ ﻣﺤﻤ�ﺪﺍ ًﻗ�ﺪ ﻗﺘﻞ » :ﺰﻫﺮﻱﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺭﺍﻫﻮﻳﺔ ﻓﻲ ﻣﺴﻨﺪﻩ ﻋﻦ ﺍﻟ .722
ﻓﻨﺎﺩﻳ�ﺖ ﺑ�ﺄﻋﻠﻰ ﺻ�ﻮﺗﻲ ﻫ�ﺬﺍ ،ﺭﺃﻳ�ﺖ ﻋﻴﻨﻴ�ﻪ ﻣ�ﻦ ﺗﺤ�ﺖ ﺍﻟﻤﻐﻔﺮ �ﻭﺃﻧ�ﺎ ﺃﻭﻝ ﻣ�ﻦ ﻋ�ﺮﻑ ﺭﺳ�ﻮﻝ ﷲ  :ﺑ�ﻦ ﻣﺎﻟ�ﻚ
 _______________
ﻋﻦ ﻣﺠﺎﻫﺪ ﻭﻗﺘﺎﺩﺓ ﻭﺍﻟﺮﺑﻴﻊ ﻭﺍﻟﺤﺴﻦ ﻭﺍﻟﺴﺪﻱ ﻣﻌﻨﻰ ﻣﺎ ﺭﻭﺍﻩ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﻋ�ﻦ ﺍﺑ�ﻦ ﻋﺒ�ﺎﺱ ﺑﺄﺳ�ﺎﻧﻴﺪ ﻳﻨﻈ�ﺮ ﻓ�ﻲ ﺑﻌﻀ�ﻬﺎ  4/901ﻭﺭﻭﻯ ﺍﺑﻦ ﺟﺮﻳﺮ  3/677ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ   (526)
 ﻭﻟﻜﻨﻬﺎ ﻣﺮﺳﻠﺔ
 .(841/ 2ﻣﺴﻨﺪ ﺃﺑﻲ ﻳﻌﻠﻰ ـ ﻣﺤﻘﻖ )  (626)
 ( 162/ 1ﺷﺮﺡ ﻣﺸﻜﻞ ﺍﻵﺛﺎﺭ )  (726)
 (401ﺟﻴﺰ ﻟﻠﻮﺍﺣﺪﻱ ) ﺍﻟﻮ  (826)
 ﻟﻢ ﺃﻗﻒ ﻋﻠﻰ ﺇﺳﻨﺎﺩﻩ (926)
 ﺑﺈﺳﻨﺎﺩ ﺻﺤﻴﺢ ﻋﻦ ﻗﺘﺎﺩﺓ ﻧﺤﻮﻩ ﻟﻜﻨﻪ ﻣﺮﺳﻞ  4/111ﻣﺮﺳﻞ ﺿﻌﻴﻒ ﺍﻹﺳﻨﺎﺩ ﻭﺭﻭﺍﻩ ﺍﺑﻦ ﺟﺮﻳﺮ  3/877ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ   (036)
 ﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ ﺍﻟﻤﺜﻨﻰ ﺑﻦ ﺍﻟﺼﺒﺎﺡ ﻭﺃﺑﻮ ﺟﻌﻔﺮ ﺍﻟﺮﺍﺯﻱ 4/111ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺟﺮﻳﺮ   (136)
 (521)
 
 .« (236F136)﴾ﻭﻣﺎ ﻣﺤﻤﺪ ﺇﻻ ﺭﺳﻮﻝ ﺍﻵﻳﺔ﴿ :ﻓﺄﻧﺰﻝ ﷲ �ﺭﺳﻮﻝ ﷲ 
 
 [ﺗﻌﻠﻴﻖ]
ﻗﺪ ﻗﺘ�ﻞ  �ﻌﺾ ﻓﻲ ﻗﺼﺔ ﻏﺰﻭﺓ ﺑﺪﺭ ﻭﺇﺷﺎﻋﺔ ﺍﻟﺸﻴﻄﺎﻥ ﺃﻥ ﻣﺤﻤﺪ ﻭﻫﻲ ﺷﻮﺍﻫﺪ ﺑﻌﻀﻬﺎ ﻟﺒ،ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺭﺑﻌﺔ ﺃﺛﺎﺭ 
َﻭَﻣﺎ َﺟَﻌْﻠﻨَﺎ ﻟِﺒََﺸٍﺮ ﻣﱢ ﻦ ﻗَْﺒﻠَِﻚ ﺍْﻟُﺨْﻠَﺪ   ﴿ﺗﻌﺎﻟﻰ ﻗﺎﻝ ﻣﻮﺗﻪ ﺟﺎﺋﺰ ﻣﺤﺘﻤﻞ ﻛﻤﺎ  ﺃﻭ �ﻓﺄﻧﺰﻝ ﷲ ﺗﻌﺎﻟﻰ ﻫﺬﻩ ﺍﻵﻳﺔ ﻣﺒﻴﻨﺔ ﺃﻥ ﻗﺘﻞ ﻣﺤﻤﺪ ،ﻓﻲ ﻫﺬﺍ ﺍﻟﻴﻮﻡ
 ﺳﻮﺭﺓ ﺍﻷﻧﺒﻴﺎء ﴾(53ﺔ ُﺍْﻟَﻤْﻮِﺕ َﻭﻧَْﺒﻠُﻮُﻛﻢ ﺑِﺎﻟﺸﱠﺮﱢ َﻭﺍْﻟَﺨْﻴِﺮ ﻓِْﺘﻨَﺔ ًَﻭﺇِﻟَْﻴﻨَﺎ ﺗُْﺮَﺟُﻌﻮَﻥ )( ُﻛﻞﱡ ﻧَْﻔٍﺲ َﺫﺍﺋِﻘَ 43ﺃَﻓَﺈِﻥ ﻣﱢ ﺖﱠ ﻓَﻬُُﻢ ﺍْﻟَﺨﺎﻟُِﺪﻭَﻥ )
 .ﻟﻜﻦ ﺍﻟﺬﻱ ﻻ ﻳﺠﻮﺯ ﺃﻥ ﺗﻨﻘﻠﺒﻮﺍ ﻋﻠﻰ ﺃﻋﻘﺎﺑﻜﻢ ﻭﺗﺮﺟﻌﻮﺍ ﻋﻦ ﺩﻳﻨﻜﻢ ﺑﺴﺒﺐ ﻭﻓﺎﺓ ﻧﺒﻴﻜﻢ 
ﺃﻣ�ﺮ  -ﻳﻌﻨ�ﻲ: ﺇﻟ�ﻰ ﺍﻟﻤﺸ�ﺮﻛﻴﻦ  -ﻳ�ﻮﻡ ﺃُﺣ�ﺪ ﺇﻟ�ﻴﻬﻢ  �ﻟﻤ�ﺎ ﺑ�ﺮﺯ ﺭﺳ�ﻮﻝ ﷲ  »: ﻗ�ﺎﻝﻭﻗﺪ ﺃﺧﺮﺝ ﺍﻟﻄﺒﺮﻱ ﺭﺣﻤ�ﻪ ﷲ ﻋ�ﻦ ﺍﻟﺴ�ﺪﻱ  
"ﻻ ﺗﺒﺮﺣﻮﺍ ﻣﻜﺎﻧﻜﻢ ﺇﻥ ﺭﺃﻳﺘﻤﻮﻧﺎ ﻗﺪ ﻫﺰﻣﻨﺎﻫﻢ، ﻓﺈﻧﺎ ﻟﻦ ﻧﺰﺍﻝ ﻏ�ﺎﻟﺒﻴﻦ ﻣ�ﺎ ﺛﺒ�ﺘﱡﻢ ﻗﺎﻝ: ﺍﻟﺮﻣﺎﺓ ﻓﻘﺎﻣﻮﺍ ﺑﺄﺻﻞ ﺍﻟﺠﺒﻞ ﻓﻲ ﻭﺟﻮﻩ ﺧﻴﻞ ﺍﻟﻤﺸﺮﻛﻴﻦ ﻭ
ﺩ ﻋﻠﻰ ﺍﻟﻤﺸﺮﻛﻴﻦ ﻓﻬﺰﻣ�ﺎﻫﻢ، ﻭﺃﻣﺮﱠ ﻋﻠﻴﻬﻢ ﻋﺒﺪ ﷲ ﺑﻦ ﺟﺒﻴﺮ، ﺃﺧﺎ ﺧﻮﱠ ﺍﺕ ﺑﻦ ﺟﺒﻴﺮ.  ﺛﻢ ﺷّﺪ ﺍﻟﺰﺑﻴُﺮ ﺑﻦ ﺍﻟﻌﻮﺍﻡ ﻭﺍﻟﻤﻘﺪﺍُﺩ ﺑﻦ ﺍﻷﺳﻮ  .«ﻣﻜﺎﻧﻜﻢ
ﻭﺃﺻﺤﺎﺑﻪ ﻓﻬﺰﻣﻮﺍ ﺃﺑﺎ ﺳﻔﻴﺎﻥ. ﻓﻠﻤﺎ ﺭﺃﻯ ﺫﻟﻚ ﺧﺎﻟﺪ ﺑﻦ ﺍﻟﻮﻟﻴﺪ، ﻭﻫﻮ ﻋﻠﻰ ﺧﻴﻞ ﺍﻟﻤﺸﺮﻛﻴﻦ، ﻛّﺮ. ﻓﺮﻣﺘﻪ ﺍﻟﺮﻣﺎﺓ ﻓﺎﻧﻘﻤﻊ. ﻓﻠﻤﺎ  �ﻭﺣﻤﻞ ﺍﻟﻨﺒﻲ 
ﻮﻝ ﷲ ﺑﻌﻀﻬﻢ:"ﻻ ﻧﺘﺮﻙ ﺃﻣَﺮ ﺭﺳﻘﺎﻝ ﻭﺃﺻﺤﺎﺑﻪ ﻓﻲ ﺟﻮﻑ ﻋﺴﻜﺮ ﺍﻟﻤﺸﺮﻛﻴﻦ ﻳﻨﺘﻬﺒﻮﻧﻪ، ﺑﺎﺩُﺭﻭﺍ ﺍﻟﻐﻨﻴﻤﺔ، ﻓ �ﻧﻈَﺮ ﺍﻟﺮﻣﺎﺓ ﺇﻟﻰ ﺭﺳﻮﻝ ﷲ 
"! ﻓﺎﻧﻄﻠﻖ ﻋﺎﻣﺘﻬﻢ ﻓﻠﺤﻘﻮﺍ ﺑﺎﻟﻌﺴﻜﺮ. ﻓﻠﻤﺎ ﺭﺃﻯ ﺧﺎﻟﺪ ﻗﻠﺔ ﺍﻟﺮﻣﺎﺓ، ﺻﺎﺡ ﻓﻲ ﺧﻴﻠﻪ ﺛﻢ ﺣﻤﻞ، ﻓﻘﺘ�ﻞ ﺍﻟﺮﻣ�ﺎﺓ ﻭَﺣﻤ�ﻞ ﻋﻠ�ﻰ ﺃﺻ�ﺤﺎﺏ ﺍﻟﻨﺒ�ﻲ   �
ﺃﺣ�ﺪ ﺑﻨ�ﻲ  -ﻓﻠﻤ�ﺎ ﺭﺃﻯ ﺍﻟﻤﺸ�ﺮﻛﻮَﻥ ﺃّﻥ ﺧ�ﻴﻠﻬﻢ ﺗﻘﺎﺗ�ﻞ، ﺗﻨ�ﺎﺩْﻭﺍ،  ﻓﺸ�ﺪﱡ ﻭﺍ ﻋﻠ�ﻰ ﺍﻟﻤﺴ�ﻠﻤﻴﻦ ﻓﻬﺰﻣ�ﻮﻫﻢ ﻭﻗﺘﻠ�ﻮﻫﻢ. ﻓ�ﺄﺗﻰ ﺍﺑ�ﻦ ﻗﻤﻴﺌ�ﺔ ﺍﻟﺤ�ﺎﺭﺛﻲ .�
ﺑﺤﺠ�ﺮ ﻓﻜﺴ�َﺮ ﺃﻧﻔ�ﻪ ﻭﺭﺑﺎﻋﻴﺘ�ﻪ، ﻭﺷ�ﺠﱠ ﻪ ﻓ�ﻲ ﻭﺟﻬ�ﻪ ﻓﺄﺛﻘﻠ�ﻪ، ﻭﺗﻔ�ﺮﻕ ﻋﻨ�ﻪ ﺃﺻ�ﺤﺎﺑﻪ،  �ﻣﻨﺎﻑ ﺑﻦ ﻛﻨﺎﻧﺔ ﻓﺮﻣﻰ ﺭﺳ�ﻮﻝ ﷲ  ﺍﻟﺤﺎﺭﺙ ﺑﻦ ﻋﺒﺪ
ﻳﺪﻋﻮ ﺍﻟﻨ�ﺎﺱ:"ﺇﻟﻲﱠ ﻋﺒ�ﺎﺩ ﷲ! ﺇﻟ�ﻰ  �ﻭﺩﺧﻞ ﺑﻌﻀﻬﻢ ﺍﻟﻤﺪﻳﻨﺔ، ﻭﺍﻧﻄﻠﻖ ﺑﻌﻀﻬﻢ ﻓﻮﻕ ﺍﻟﺠﺒﻞ ﺇﻟﻰ ﺍﻟﺼﺨﺮﺓ ﻓﻘﺎﻣﻮﺍ ﻋﻠﻴﻬﺎ. ﻭﺟﻌﻞ ﺭﺳﻮﻝ ﷲ 
ﻌﻠﻮﺍ ﻳﺴﻴﺮﻭﻥ ﺑﻴﻦ ﻳﺪﻳﻪ، ﻓﻠﻢ ﻳﻘﻒ ﺃﺣٌﺪ ﺇﻻ ﻁﻠﺤﺔ ﻭﺳﻬﻞ ﺑﻦ ﺣﻨﻴﻒ. ﻓﺤﻤﺎﻩ ﻁﻠﺤ�ﺔ، ﻓَُﺮِﻣ�َﻲ ﺑﺴ�ﻬﻢ ﻋﺒﺎﺩ ﷲ!"، ﻓﺎﺟﺘﻤﻊ ﺇﻟﻴﻪ ﺛﻼﺛﻮﻥ ﺭﺟﻼ ﻓﺠ
ﻳ�ﺎ ﻛ�ﺬﺍﺏ، ﺃﻳ�ﻦ ﺗﻔ�ّﺮ؟ : ﻘ�ﺎﻝﻓ -ﺑﻞ ﺃﻧﺎ ﺃﻗﺘﻠ�ﻪ  :�ﺍﻟﻨﺒﻲ ﻘﺎﻝ ﻓ ،�ﻭﻗﺪ ﺣﻠﻒ ﻟﻴﻘﺘﻠﻦ ﺍﻟﻨﺒﻲ  -ﻓﻲ ﻳﺪﻩ ﻓﻴﺒﺴﺖ ﻳﺪﻩ. ﻭﺃﻗﺒﻞ ﺃﺑﻲ ﺑﻦ ﺧﻠﻒ ﺍﻟﺠﻤﺤﻲ 
ﻟ�ﻴﺲ ﺑ�ﻚ ﺟﺮﺍﺣ�ﺔ!، : ﻗ�ﺎﻟﻮﺍﺎ ﺧﻔﻴﻔ�ًﺎ، ﻓﻮﻗ�ﻊ ﻳﺨ�ﻮﺭ ﺧ�ﻮﺍﺭ ﺍﻟﺜ�ﻮﺭ. ﻓ�ﺎﺣﺘﻤﻠﻮﻩ ﻭﻓﻲ ﺟﻴﺐ ﺍﻟﺪﺭﻉ،  ﻓُﺠﺮﺡ َﺟﺮًﺣ� �ﻓﺤﻤﻞ ﻋﻠﻴﻪ، ﻓﻄﻌﻨﻪ ﺍﻟﻨﺒﻲ 
"ﻷﻗﺘﻠﻨﻚ"؟ ﻟﻮ ﻛﺎﻧﺖ ﻟﺠﻤﻴﻊ ﺭﺑﻴﻌﺔ ﻭﻣﻀﺮ ﻟﻘﺘﻠﺘﻬﻢ! ﻭﻟﻢ ﻳﻠﺒﺚ ﺇﻻ ﻳﻮًﻣﺎ ﻭﺑﻌﺾ ﻳﻮﻡ ﺣﺘ�ﻰ ﻣ�ﺎﺕ ﻣ�ﻦ ﺫﻟ�ﻚ ﻗﺎﻝ: ﺃﻟﻴﺲ : ﻗﺎﻝ]ﻓﻤﺎ ﻳُﺠﺰﻋﻚ[؟ 
ﻨﺎ ﺭﺳﻮﻻ ﺇﻟﻰ ﻋﺒﺪ ﷲ ﺑﻦ ﺃﺑ�ﻲ، ﻓﻴﺄﺧ�ﺬ ﻟﻨ�ﺎ ﺃَﻣﻨ�َﺔ ًﺑﻌﺾ ﺃﺻﺤﺎﺏ ﺍﻟﺼﺨﺮﺓ:"ﻟﻴﺖ ﻟﻘﺎﻝ ﻗﺪ ﻗُﺘﻞ، ﻓ �ﺍﻟﺠﺮﺡ. ﻭﻓﺸﺎ ﻓﻲ ﺍﻟﻨﺎﺱ ﺃّﻥ ﺭﺳﻮﻝ ﷲ 
ﺃﻧﺲ ﺑﻦ ﺍﻟﻨﻀﺮ:"ﻳﺎ ﻗﻮﻡ، ﺇﻥ ﻛ�ﺎﻥ ﻣﺤﻤ�ﺪ ﻗﺎﻝ  .”ﻣﻦ ﺃﺑﻲ ﺳﻔﻴﺎﻥ!! ﻳﺎ ﻗﻮﻡ، ﺇﻥ ﻣﺤﻤًﺪﺍ ﻗﺪ ﻗﺘﻞ، ﻓﺎﺭﺟﻌﻮﺍ ﺇﻟﻰ ﻗﻮﻣﻜﻢ ﻗﺒﻞ ﺃﻥ ﻳﺄﺗﻮﻛﻢ ﻓﻴﻘﺘﻠﻮﻛﻢ
ﺎ ﻳﻘ�ﻮﻝ ﻫ�ﺆﻻء، ﻭﺃﺑ�ﺮﺃ ﺇﻟﻴ�ﻚ ﻣﻤ�ﺎ ﺟ�ﺎء ﺑ�ﻪ ﺍﻟﻠﻬﻢ ﺇﻧﻰ ﺃﻋﺘﺬﺭ ﺇﻟﻴﻚ ﻣﻤ ،�ﻗﺪ ﻗُﺘﻞ، ﻓﺈﻥ ﺭﺏ ﻣﺤﻤﺪ ﻟﻢ ﻳﻘﺘﻞ، ﻓﻘﺎﺗﻠﻮﺍ ﻋﻠﻰ ﻣﺎ ﻗﺎﺗﻞ ﻋﻠﻴﻪ ﻣﺤﻤﺪ 
ﻳﺪﻋﻮ ﺍﻟﻨﺎﺱ، ﺣﺘﻰ ﺍﻧﺘﻬﻰ ﺇﻟﻰ ﺃﺻﺤﺎﺏ ﺍﻟﺼﺨﺮﺓ. ﻓﻠﻤﺎ ﺭﺃﻭﻩ، ﻭﺿﻊ ﺭُﺟﻞ  �ﻫﺆﻻء"! ﺛﻢ ﺷّﺪ ﺑﺴﻴﻔﻪ ﻓﻘﺎﺗﻞ ﺣﺘﻰ ﻗﺘﻞ. ﻭﺍﻧﻄﻠﻖ ﺭﺳﻮﻝ ﷲ 
ﺣ�ﻴﻦ ﺭﺃﻯ ﺃّﻥ  �ﺣﻴ�ًّﺎ، ﻭﻓ�ﺮَﺡ ﺭﺳ�ﻮﻝ ﷲ  �"ﺃﻧﺎ ﺭﺳﻮﻝ ﷲ"! ﻓﻔﺮﺣﻮﺍ ﺣﻴﻦ ﻭﺟ�ﺪﻭﺍ ﺭﺳ�ﻮﻝ ﷲ ﻘﺎﻝ: ﺳﻬًﻤﺎ ﻓﻲ ﻗﻮﺳﻪ ﻓﺄﺭﺍﺩ ﺃﻥ ﻳﺮﻣﻴﻪ، ﻓ
ﺫﻫ�ﺐ ﻋ�ﻨﻬﻢ ﺍﻟﺤ�ﺰﻥ، ﻓ�ﺄﻗﺒﻠﻮﺍ ﻳ�ﺬﻛﺮﻭﻥ ﺍﻟﻔ�ﺘﺢ ﻭﻣ�ﺎ ﻓ�ﺎﺗﻬﻢ ﻣﻨ�ﻪ، ﻭﻳ�ﺬﻛﺮﻭﻥ  ،�ﻓﻲ ﺃﺻﺤﺎﺑﻪ ﻣﻦ ﻳﻤﺘﻨﻊ ﺑﻪ. ﻓﻠﻤﺎ ﺍﺟﺘﻤﻌﻮﺍ ﻭﻓ�ﻴﻬﻢ ﺭﺳ�ﻮﻝ ﷲ 
ﻭﻣﺎ ﻣﺤﻤ�ﺪ ﺇﻻ ﺭﺳ�ﻮﻝ ﻗ�ﺪ ﺧﻠ�ﺖ ﻣ�ﻦ ﻗﺒﻠ�ﻪ ﴿ﺇﻥ ﻣﺤﻤًﺪﺍ ﻗﺪ ﻗﺘﻞ، ﻓﺎﺭﺟﻌﻮﺍ ﺇﻟﻰ ﻗﻮﻣﻜﻢ: ﻗﺎﻟﻮﺍﷲ ﻋﺰ ﻭﺟﻞ ﻟﻠﺬﻳﻦ ﻘﺎﻝ ﺃﺻﺤﺎﺑﻬﻢ ﺍﻟﺬﻳﻦ ﻗﺘﻠﻮﺍ.  ﻓ
  .«(336F236) ﴾ﻗﺘﻞ ﺍﻧﻘﻠﺒﺘﻢ ﻋﻠﻰ ﺃﻋﻘﺎﺑﻜﻢ ﻭﻣﻦ ﻳﻨﻘﻠﺐ ﻋﻠﻰ ﻋﻘﺒﻴﻪ ﻓﻠﻦ ﻳﻀﺮ ﷲ ﺷﻴﺌًﺎ ﻭﺳﻴﺠﺰﻱ ﷲ ﺍﻟﺸﺎﻛﺮﻳﻦ ﺃﻭﺃﻓﺎﺋﻦ ﻣﺎَﺕ ﺍﻟﺮﺳﻞ 
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
ﺍﺭﺗ�ﺪﺩﺗﻢ ﴾ﻗﺘ�ﻞ ﺍﻧﻘﻠﺒ�ﺘﻢ ﻋﻠ�ﻰ ﺃﻋﻘﺎﺑﻜﻢ ﺃﻭﺃﻓ�ﺈﻥ ﻣ�ﺎﺕ  ﴿ﻳﻤ�ﻮﺕ ﻛﻤ�ﺎ ﻣﺎﺗ�ﺖ ﺍﻟﺮﱡ ﺳ�ﻞ ﻗﺒﻠ�ﻪ  :ﺃَﻱ ْ﴾ﻭﻣﺎ ﻣﺤﻤٌﺪ ﺇﻻﱠ ﺭﺳﻮﻝ ﻗﺪ ﺧﻠﺖ ﻣﻦ ﻗﺒﻠﻪ ﺍﻟﺮﺳﻞ ﴿
ﺇﻥ ﻛ�ﺎﻥ ﻣﺤﻤ�ﺪ ﻗ�ﺪ ﻗُﺘ�ﻞ  :ﻧ�ﺎﺱ ﻣ�ﻦ ﺃﻫ�ﻞ ﺍﻟﻨﱢﻔ�ﺎﻕ ﻟﻠﻤ�ﺆﻣﻨﻴﻦﻗ�ﺎﻝ ﻳﻮﻡ ﺃُﺣٍﺪ ﻭﺃُﺷﻴﻊ ﺃﻧﱠﻪ ﻗﺪ ﻗُﺘﻞ  �ﻭﺫﻟﻚ ﻟﻤﱠ ﺎ ﻧُﻌﻲ ﺭﺳﻮﻝ ﷲ ،ﺍً ﺑﻌﺪ ﺇﻳﻤﺎﻧﻜﻢﻛﻔﱠﺎﺭ
 ﴿ﺏ ﻓﺈﻧﻤﺎ ﻳﻀﺮﱡ ﻧﻔﺴﻪ ﺑﺎﺳﺘﺤﻘﺎﻕ ﺍﻟﻌ�ﺬﺍ :ﺃَﻱ ْ﴾ﻭﻣﻦ ﻳﻨﻘﻠﺐ ﻋﻠﻰ ﻋﻘﺒﻴﻪ ﻓﻠﻦ ﻳﻀﺮ ﷲ ﺷﻴﺌﺎً  ﴿.ﻓﺄﻧﺰﻝ ﷲ ﺗﻌﺎﻟﻰ ﻫﺬﻩ ﺍﻵﻳﺔ،ﻓﺎﻟﺤﻘﻮﺍ ﺑﺪﻳﻨﻜﻢ ﺍﻷﻭﱠ ﻝ
 .(436F336)ﺍﻟﻄﱠﺎﺋﻌﻴﻦ ﻟ ﻣﻦ ﺍﻟﻤﻬﺎﺟﺮﻳﻦ ﻭﺍﻷﻧﺼﺎﺭ ﴾ﺍﻟﺸﺎﻛﺮﻳﻦ ﴿ﺑﻤﺎ ﻳﺴﺘﺤﻘﻮﻥ ﻣﻦ ﺍﻟﺜﱠﻮﺍﺏ ﴾ﻭﺳﻴﺠﺰﻱ ﷲ
 
َﻏۡﻴَﺮ ٱۡﻟَﺤﻖﱢ  ﻟﱠ ِ ﻗَۡﺪ ﺃَﻫَﻤﱠ ۡﺘﻬُۡﻢ ﺃَﻧﻔُُﺴﻬُۡﻢ ﻳَﻈُﻨﱡﻮَﻥ ﺑِﭑ ﻣﱢ ﻨُﻜۡﻢۖ َﻭﻁَﺎٓﺋِﻔَﺔ ٞ ﺎ ﻳَۡﻐَﺸٰﻰ ﻁَﺎٓﺋِﻔَﺔ ٗﻧﱡَﻌﺎﺳ ٗ ﺛُﻢﱠ ﺃَﻧَﺰَﻝ َﻋﻠَۡﻴُﻜﻢ ﻣﱢ ۢﻦ ﺑَۡﻌِﺪ ٱۡﻟَﻐﻢﱢ ﺃََﻣﻨَﺔ ٗ  ﴿
ﻗُۡﻞ ﺇِﻥﱠ ٱۡﻷَۡﻣَﺮ ُﻛﻠﱠﻪُۥ ِﻟﱠ ِۗ ﻳُۡﺨﻔُﻮَﻥ ﻓِٓﻲ ﺃَﻧﻔُِﺴِﻬﻢ ﻣﱠ ﺎ َﻻ ﻳُۡﺒُﺪﻭَﻥ ﻟََﻚۖ  ﻅَﻦﱠ ٱۡﻟَﺠٰ ِﻬﻠِﻴﱠِﺔۖ ﻳَﻘُﻮﻟُﻮَﻥ ﻫَﻞ ﻟﱠﻨَﺎ ِﻣَﻦ ٱۡﻷَۡﻣِﺮ ِﻣﻦ َﺷۡﻲء ٖۗ
ۡﻮ ُﻛﻨﺘُۡﻢ ﻓِﻲ ﺑُﻴُﻮﺗُِﻜۡﻢ ﻟَﺒََﺮَﺯ ٱﻟﱠِﺬﻳَﻦ ُﻛﺘَِﺐ َﻋﻠَۡﻴِﻬُﻢ ٱۡﻟﻘَۡﺘُﻞ ﺇِﻟَٰﻰ ﻞ ﻟﱠ ﻣﱠ ﺎ ﻗُﺘِۡﻠﻨَﺎ ﻫَٰ ﻬُﻨَۗﺎ ﻗُ  ﻳَﻘُﻮﻟُﻮَﻥ ﻟَۡﻮ َﻛﺎَﻥ ﻟَﻨَﺎ ِﻣَﻦ ٱۡﻷَۡﻣِﺮ َﺷۡﻲء ٞ
 ﴾٤٥۱ُﺪﻭِﺭ َﻣَﻀﺎِﺟِﻌِﻬۡﻢۖ َﻭﻟِﻴَۡﺒﺘَﻠَِﻲ ٱﻟﱠ  َُﻣﺎ ﻓِﻲ ُﺻُﺪﻭِﺭُﻛۡﻢ َﻭﻟِﻴَُﻤﺤﱢ َﺺ َﻣﺎ ﻓِﻲ ﻗُﻠُﻮﺑُِﻜۡﻢﻭ َﻭٱﻟﱠ  َُﻋﻠِﻴُﻢۢ ﺑَِﺬﺍِﺕ ٱﻟﺼﱡ 
 
 ﻵﻳﺎﺕ.ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ: ) ﺛﻢ ﺃﻧﺰﻝ ﻋﻠﻴﻜﻢ( ـ ﺍ 
ﻟﻘﺪ ﺭﺃﻳﺘﻨﻲ ﻳﻮﻡ ﺃﺣﺪ ﺣﻴﻦ ﺍﺷﺘﺪ ﻋﻠﻴﻨﺎ ﺍﻟﺨﻮﻑ ﻭﺃﺭﺳﻞ ﻋﻠﻴﻨﺎ  »: ﻗﺎﻝﺍﻟﺰﺑﻴﺮ   ﺃﺧﺮﺝ ﺍﺑﻦ ﺭﺍﻫﻮﻳﺔ ﻋﻦ .822
ﻟﻮ ﻛﺎﻥ ﻟﻨﺎ ﻣﻦ ﴿  :)536F436)ﻓﻮﷲ  ﺇﻧﻲ ﻷﺳﻤﻊ ﻛﺎﻟﺤﻠﻢ ﻗﻮﻝ ﻣﻌﺘﺐ ﺑﻦ ﺑﺸﻴﺮ ،ﺫﻗﻨﻪ ﻓﻲ ﺻﺪﺭﻩ ﻓﻤﺎ ﻣﻨﺎ ﺃﺣﺪ ﺇﻻ،ﺍﻟﻨﻮﻡ
ﺇﻟﻰ  ﴾ﻴﻜﻢ ﻣﻦ ﺑﻌﺪ ﺍﻟﻐﻢ ﺃﻣﻨﺔ ﻧﻌﺎﺳﺎً ﺛﻢ ﺃﻧﺰﻝ ﻋﻠ ﴿:ﻓﺤﻔﻈﺘﻬﺎ ﻓﺄﻧﺰﻝ ﷲ  ﻓﻲ ﺫﻟﻚ،﴾ﺍﻷﻣﺮ ﺷﻲء ﻣﺎ ﻗﺘﻠﻨﺎ ﻫﺎﻫﻨﺎ
  .«(636F536)﴾ﻭﷲ ﻋﻠﻴﻢ ﺑﺬﺍﺕ ﺍﻟﺼﺪﻭﺭ﴿ﻗﻮﻟﻪ 
 
 _______________
 ﺣﻤﻴﺪ ﻭﻫﻮ ﺿﻌﻴﻒ ﻭﻟﻢ ﺃﺟﺪﻩ ﻓﻲ ﺍﻟﻜﺘﺐ ﺍﻟﻤﺴﻨﺪﻩ ﻓﻲ ﻣﺴﻨﺪ ﺇﺳﺤﺎﻕ.  ﻋﻦ ﻣﺤﻤﺪ ﺑﻦ 2/64ﺍﺑﻦ ﺳﻌﺪ ﻓﻲ ﺍﻟﻄﺒﻘﺎﺕ  (236)
 ( ﻭﻣﺎ ﺑﻌﺪﻫﺎ452/ 7ﺟﺎﻣﻊ ﺍﻟﺒﻴﺎﻥ )ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ( )  (336)
 (401ﺍﻟﻮﺟﻴﺰ ﻟﻠﻮﺍﺣﺪﻱ )   (436)
 (9301)  702ﻐﺎﺯﻱ ﻟﻠﻮﺍﻗﺪﻱ ﻓﺬﻛﺮﻩ ﻣﻨﻬﻢ ﺍﻟﻤ –ﻫﺬﺍ ﺧﻄﺄ ﻭﺍﻟﺼﺤﻴﺢ ﻣﻌﺘﺐ ﺑﻦ ﻗﺸﻴﺮ ﻭﻟﻪ ﺫﻛﺮ ﻓﻲ ﻛﺘﺐ ﺍﻟﻤﻐﺎﺯﻱ ﻭﻫﻮ ﻣﻦ ﺍﻟﻤﻨﺎﻓﻘﻴﻦ ﻗﺎﻝ ﺍﻟﻮﺍﻗﺪﻱ ﺃﺭﺑﻌﺔ ﻣﻦ ﺍﻟﻤﻨﺎﻓﻘﻴﻦ   (536)
( ﻭﺇﺳﻨﺎﺩﻩ ﺣﺴﻦ ﻭﻟﻴﺲ ﻓﻴﻪ ﺳﺒﺐ ﺍﻟﻨﺰﻭﻝ 468ﺡ )  3/06ﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ ﻣﺤﻤﺪ ﺑﻦ ﺣﻤﻴﺪ ﻭﻟﻴﺲ ﻓﻴﻪ ﺍﻟﺘﺼﺮﻳﺢ ﺑﺬﻛﺮ ﺳﺒﺐ ﺍﻟﻨﺰﻭﻝ ﻭﺍﻟﻀﻴﺎء ﻓﻲ ﺍﻟﻤﺨﺘﺎﺭﺓ  4/241ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺟﺮﻳﺮ  (636)
 ﻠﻴﻜﻢ ﻣﻦ ﺑﻌﺪ ﺍﻟﻐﻢ ﺃﻣﻨﺔ ﻧﻌﺎﺳﺎ ﻳﻐﺸﻰ ﻁﺎﺋﻔﺔ ﻣﻨﻜﻢ ( ﺑﺴﻨﺪ ﺻﺤﻴﺢ ﻭﻟﻜﻦ ﻗﺎﻝ  ﻓﻲ ﺁﺧﺮﻩ ﻭﺗﻼ ﺛﻢ ﺃﻧﺰﻝ ﻋ 3241ﺡ ) 3/ 51ﻭﺃﺧﺮﺟﻪ ﺃﺑﻮ ﻳﻌﻠﻰ ﻓﻲ ﻣﺴﻨﺪﻩ 
 (621)
 [ﺗﻌﻠﻴﻖ]
ﻭﻫﻮ ﺃﺛﺮ ﺻﺤﻴﺢ ﺩﻭﻥ ﺫﻛﺮ ﺳﺒﺐ ﺍﻟﻨﺰﻭﻝ.ﻟﻜﻦ ﻣﻌﻨﻰ ﺍﻵﻳﺔ ،ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺛﺮﺍ ًﻭﺍﺣﺪﺍ ًﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ 
 .ﺬﻩ ﺍﻟﻐﺰﻭﺓﻭﺍﺿﺢ ﻭﺳﻴﺎﻗﻪ ﻓﻲ ﻏﺰﻭﺓ ﺃﺣﺪ ﻭﻫﻮ ﻣﻨﺔ ﷲ ﻋﻠﻰ ﺍﻟﻤﺆﻧﻴﻦ ﺑﺄﻥ ﺃﻟﻘﻰ ﻋﻠﻴﻬﻢ ﺍﻟﻨﻮﻡ ﻓﻲ ﻫ
ﻛﻨﺖ ﻓﻴﻤﻦ ﺗﻐﺸﺎﻩ ﺍﻟﻨﻌﺎﺱ ﻳﻮﻡ ﺃﺣﺪ ﺣﺘﻰ ﺳﻘﻂ ﺳﻴﻔﻲ ﻣﻦ ﻳﺪﻱ »: ﻗﺎﻝﻭﻓﻲ ﺻﺤﻴﺢ ﺍﻟﺒﺨﺎﺭﻱ ﻋﻦ ﺃﺑﻲ ﻁﻠﺤﺔ ﺭﺿﻲ ﷲ ﻋﻨﻬﻤﺎ  
 .(736F636) «ﻣﺮﺍﺭﺍ ﻳﺴﻘﻂ ﻭﺁﺧﺬﻩ ﻭﻳﺴﻘﻂ ﻓﺂﺧﺬﻩ
  
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ] 
 ﻓﺄﻣﱠ ﻨﻬﻢ ﷲ ﺗﻌﺎﻟﻰ،ﺍﻟَﺤَﺠﻒ ُﻣﺘﺄﻫﱢﺒﻴﻦ ﻟﻠﻘﺘﺎﻝ ﺗﺤﺖ ﻧﻮﺍﻭﻛﺎ،ﻭﺫﻟﻚ ﺃﻧﱠﻬﻢ ﺧﺎﻓﻮﺍ ﻛﺮﱠ ﺓ ﺍﻟﻤﺸﺮﻛﻴﻦ ﻋﻠﻴﻬﻢ﴾ﺛﻢﱠ ﺃﻧﺰﻝ ﻋﻠﻴﻜﻢ ﻣﻦ ﺑﻌﺪ ﺍﻟﻐﻢﱢ ﺃﻣﺔ ًﻧﻌﺎﺳﺎً  ﴿
ﻛﺎﻥ ﻫﻤﱠﻬﻢ ﺧﻼﺹ .ﻭﻫﻢ ﺍﻟﻤﻨﺎﻓﻘﻮﻥ﴾ﻳﻐﺸﻰ ﻁﺎﺋﻔﺔ ﻣﻨﻜﻢ ﻭﻁﺎﺋﻔﺔ ﻗﺪ ﺃﻫﻤﱠ ﺘﻬﻢ ﴿ :ﻭﻫﻮ ﻗﻮﻟﻪ،ﻭﻛﺎﻥ ﺫﻟﻚ ﺧﺎﺻﱠ ﺎً ﻟﻠﻤﺆﻣﻨﻴﻦ،ﺃﻣﻨﺎً ﻳﻨﺎﻣﻮﻥ ﻣﻌﻪ
ﻛﻈﻦﱢ ﺃﻫﻞ  :ﺃَﻱ ْ﴾ﻅّﻦ ﺍﻟﺠﺎﻫﻠﻴﺔ ﴿ ﻳﻨﺼﺮ ﻭﺃﻧﻪ ﻻ،ﻳﻈﻨﻮﻥ ﺃﻥ ﺃﻣﺮ ﻣﺤﻤﺪ ﻋﻠﻴﻪ ﺍﻟﺴﱠﻼﻡ ﻣﻀﺤﻤﻞﱞ  :ﺃَﻱ ْ﴾ﻳﻈﻨﻮﻥ ﺑﺎﻟ ﻏﻴﺮ ﺍﻟﺤﻖ ﴿ﺃﻧﻔﺴﻬﻢ 
ﻳﻘﻮﻟﻮﻥ ﺫﻟﻚ ﻋﻠﻰ ﺟﻬﺔ .ﻟﻴﺲ ﻟﻨﺎ ﻣﻦ ﺍﻟﻨﺼﺮ ﻭﺍﻟﻈﱠﻔَﺮ ﺷﻲء ﻛﻤﺎ ُﻭﻋﺪﻧﺎ﴾ﻫﻞ ﻟﻨﺎ ﻣﻦ ﺍﻷﻣﺮ ﻣﻦ ﺷﻲء :ﻳﻘﻮﻟﻮﻥ ﴿ﻭﻫﻢ ﺍﻟﻜﻔﱠﺎﺭ ،ﺍﻟﺠﺎﻫﻠﻴﱠﺔ
ﻣﺎ ﻻ  ﴿ﻣﻦ ﺍﻟﺸﻚ ﻭﺍﻟﻨﻔﺎﻕ ﴾ﻳﺨﻔﻮﻥ ﻓﻲ ﺃﻧﻔﺴﻬﻢ ﴿ﻭﺍﻟﻘﺪﺭ ﻭﺍﻟﻘﻀﺎء ،ﺍﻟﻨﺼﺮ ﻭﺍﻟﺸﻬﺎﺩﺓ :ﺃَﻱ ْ﴾ﺇﻥﱠ ﺍﻷﻣﺮ ﻛﻠّﻪ ﻟ ﴿ :ﷲ ﺗﻌﺎﻟﻰﻘﺎﻝ ﻓ.ﺍﻟﺘﻜﺬﻳﺐ
ﻭﻟﻮ ﻛﺎﻥ ﺍﻷﻣﺮ ،ﺃﻧﱠﻬﻢ ﺃﺧﺮﺟﻮﺍ ُﻛﺮﻫﺎً  :ﻳﻌﻨﻮﻥ﴾ﻣﺎ ﻗﺘﻠﻨﺎ ﻫَﻬُﻨَﺎ ﴿ﻟﻮ ﻛﺎﻥ ﺍﻻﺧﺘﻴﺎﺭ ﺇﻟﻴﻨﺎ  :ﺃَﻱ ْ﴾ﻳُﺒﺪﻭﻥ ﻟﻚ ﻳﻘﻮﻟﻮﻥ ﻟﻮ ﻛﺎﻥ ﻟﻨﺎ ﻣﻦ ﺍﻷﻣﺮ ﺷﻲء
ﻋﻠﻴﻬﻢ ﺍﻟﻘﺘﻞ ﺇﻟﻰ ﻗﻞ ﻟﻮ ﻛﻨﺘﻢ ﻓﻲ ﺑﻴﻮﺗﻜﻢ ﻟﺒﺮﺯ ﺍﻟﺬﻳﻦ ﻛﺘﺐ  ﴿ :ﻓﺮﺩﱠ ﷲ ﻋﻠﻴﻬﻢ ﺑﻘﻮﻟﻪ،ﻭﻫﺬﺍ ﺗﻜﺬﻳٌﺐ ﻣﻨﻬﻢ ﺑﺎﻟﻘﺪﺭ،ﺑﻴﺪﻫﻢ ﻣﺎ ﺧﺮﺟﻮﺍ
 ﴿ﻓﻌَﻞ ﷲ ﻣﺎ ﻓﻌَﻞ ﻳﻮﻡ ﺃُﺣٍﺪ ،ﺃﻳﱡﻬﺎ ﺍﻟﻤﻨﺎﻓﻘﻮﻥ﴾ﻭﻟﻴﺒﺘﻠﻲ ﷲ ﻣﺎ ﻓﻲ ﺻﺪﻭﺭﻛﻢ ﴿ﻭﻟﻢ ﻳﻜﻦ ﻟِﻴُﻨﺠﻴﻬﻢ ﻗﻌﻮُﺩﻫﻢ ،ﻣﺼﺎﺭﻋﻬﻢ﴾ﻣﻀﺎﺟﻌﻬﻢ
 .(836F736)ﺑﻀﻤﺎﺋﺮﻫﺎ ﴾ﻭﷲ ﻋﻠﻴٌﻢ ﺑﺬﺍﺕ ﺍﻟﺼﺪﻭﺭ ﴿ﺃﻳﱡﻬﺎ ﺍﻟﻤﺆﻣﻨﻮﻥ ﻣﻦ ﺍﻟﺮﱢ ﺿﺎ ﺑﻘﻀﺎء ﷲ ﴾ﻣﺎ ﻓﻲ ﻗﻠﻮﺑﻜﻢ ﴿ﻟﻴﻈﻬﺮ ﻭﻳﻜﺸﻒ ﴾ﻭﻟﻴﻤﺤﱢﺺ
  
 
 ﴾۱٦۱ﻣﱠ ﺎ َﻛَﺴﺒَۡﺖ َﻭﻫُۡﻢ َﻻ ﻳُۡﻈﻠَُﻤﻮَﻥ  ﻳَُﻐﻞﱠﻭ َﻭَﻣﻦ ﻳَۡﻐﻠُۡﻞ ﻳَۡﺄِﺕ ﺑَِﻤﺎ َﻏﻞﱠ ﻳَۡﻮَﻡ ٱۡﻟﻘِﻴَٰ َﻤِﺔﻭ ﺛُﻢﱠ ﺗَُﻮﻓﱠٰﻰ ُﻛﻞﱡ ﻧَۡﻔﺲ ٖ ﺎ َﻛﺎَﻥ ﻟِﻨَﺒِﻲﱟ ﺃَﻥَﻭﻣ َ ﴿
 
 .)ﻭﻣﺎ ﻛﺎﻥ ﻟﻨﺒﻲ ﺃﻥ ﻳﻐﻞ( ـ ﺍﻵﻳﺔ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ   
ﻓﻘ�ﺪﺕ ﻳ�ﻮﻡ ﻫﺬﻩ ﺍﻵﻳ�ﺔ ﻓ�ﻲ ﻗﻄﻴﻔ�ﺔ ﺣﻤ�ﺮﺍء  ﻧﺰﻟﺖ »: ﻗﺎﻝﺍﺑﻦ ﻋﺒﺎﺱ  ﺃﺧﺮﺝ ﺃﺑﻮ ﺩﺍﻭﺩ ﻭﺍﻟﺘﺮﻣﺬﻱ ﻭﺣﺴﻨﻪ ﻋﻦ .922
 (936F836)ﺇﻟ�ﻰ ﺁﺧ�ﺮ ﺍﻵﻳ�ﺔ ﴾ﻭﻣﺎ ﻛ�ﺎﻥ ﻟﻨﺒ�ﻲ ﺃﻥ ﻳﻐ�ﻞ ﴿ :ﻓﺄﻧﺰﻝ ﷲ:ﺃﺧﺬﻫﺎ   �ﺑﻌﺾ ﺍﻟﻨﺎﺱ: ﻟﻌﻞ ﺭﺳﻮﻝ ﷲ ﻘﺎﻝ ﺑﺪﺭ ﻓ
  .«
 ﺟﻴﺸ�ﺎ ًﻓ�ﺮﺩﺕ �ﺑﻌ�ﺚ ﺍﻟﻨﺒ�ﻲ   »: ﻗ�ﺎﻝﺍﺑ�ﻦ ﻋﺒ�ﺎﺱ  ﻭﺃﺧﺮﺝ ﺍﻟﻄﺒﺮﺍﻧ�ﻲ ﻓ�ﻲ ﺍﻟﻜﺒﻴ�ﺮ ﺑﺴ�ﻨﺪ ﺭﺟﺎﻟ�ﻪ  ﺛﻘ�ﺎﺕ ﻋ�ﻦ .032
 .« (046F936)﴾ﻭﻣﺎ ﻛﺎﻥ ﻟﻨﺒﻲ ﺃﻥ ﻳﻐﻞ﴿ :ﻓﻨﺰﻟﺖ،ﺭﺃﺱ ﻏﺰﺍﻝ ﻣﻦ ﺫﻫﺐﺛﻢ ﺑﻌﺚ ﻓﺮﺩﺕ ﺛﻢ ﺑﻌﺚ ﻓﺮﺩﺕ ﺑﻐﻠﻮﻝ ،ﺭﺍﻳﺘﻪ
 
 [ ﺗﻌﻠﻴﻖ]
ﻗﺒ�ﻞ ،ﻝ ﺃﺧ�ﺮﻯ ﺳ�ﺄﺫﻛﺮﻫﺎ ﻗﺮﻳﺒ�ﺎ ًﺇﻥ ﺷ�ﺎء ﷲﺍﻭﻓﻲ ﺳ�ﺒﺐ ﻧﺰﻭﻟﻬ�ﺎ ﺃﻗ�ﻮ.ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺛﺮﻳﻦ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ 
 .﴾ﻳﻐﻞ  ﴿ﺫﻛﺮﻫﺎ ﺃﺫﻛﺮ ﺃﻭﻻ ًﺍﻟﻘﺮﺍءﺍﺕ ﺍﻟﺘﻲ ﻓﻲ ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ 
 .ﻭﻓﻲ ﻫﺬﻩ ﺍﻟﺨﻴﺎﻧﺔ ﻗﻮﻻﻥ.ﻳﺨﻮﻥ :ﻭﻣﻌﻨﺎﻫﺎ،ﺘﺢ ﺍﻟﻴﺎء ﻭﺿﻢ ﺍﻟﻐﻴﻦﺑﻔ :ﻭﺃﺑﻮ ﻋﻤﺮﻭ،ﻭﻋﺎﺻﻢ،ﻓﻘﺮﺃ ﺍﺑﻦ ﻛﺜﻴﺮ 
 .ﺧﻴﺎﻧﺔ ﺍﻟﻤﺎﻝ ﻋﻠﻰ ﻗﻮﻝ ﺍﻷﻛﺜﺮﻳﻦ :ﺃﺣﺪﻫﻤﺎ
 .ﻭﻟﻬﺎ ﻭﺟﻬﺎﻥ،ﺑﻀﻢ ﺍﻟﻴﺎء ﻭﻓﺘﺢ ﺍﻟﻐﻴﻦ :ﻭﻗﺮﺃ ﺍﻟﺒﺎﻗﻮﻥ.ﻭﺍﺑﻦ ﺍﺳﺤﺎﻕ،ﺧﻴﺎﻧﺔ ﺍﻟﻮﺣﻲ ﻋﻠﻰ ﻗﻮﻝ ﺍﻟﻘﺮﻅﻲ :ﻭﺍﻟﺜﺎﻧﻲ
ﻭﺟﺪﺗ��ﻪ  :ﺃﺣﻤﻘﺘ��ﻪ: ﻘ��ﺎﻝﻛﻤ��ﺎ ﻳ،ﻭﺟﺪﺗ��ﻪ ﻏﺎﻻً  :ﺃﻱ،ﺖ ﻓﻼﻧ��ﺎً ﺃﻏﻠﻠ��: ﻘ��ﺎﻝﻳ،ﻳﻠﻔ��ﻰ ﺧﺎﺋﻨﺎً  :] ﻭﻳﺠ��ﻮﺯ ﺃﻥ ﻳﻜ��ﻮﻥ،ﺃﻥ ﻳﻜ��ﻮﻥ ﺍﻟﻤﻌﻨ��ﻰ ﻳُﺨ��ﺎﻥ :ﺃﺣ��ﺪﻫﻤﺎ
 .ﻭﺍﺑﻦ ﻗﺘﻴﺒﺔ،ﺍﻟﺤﺴﻦﻗﺎﻟﻪ ،ﻭﺟﺪﺗﻪ ﻣﺤﻤﻮﺩﺍ [ :ﻭﺃﺣﻤﺪﺗﻪ،ﺃﺣﻤﻖ
 .(146F046)ﻭﻳﻔﺠﺮ ،ﻭﻳﺨﻮﻥ،ﻳﻔﺴﻖ: ﻘﺎﻝﻛﻤﺎ ﻳ،ﻳﻐﻠﻞ: ﻘﺎﻝﻟ،ﻳﺨﻮﻥ :ﻟﻮ ﺃﺭﺍﺩ: ﻘﺎﻝﻓ،ﻭﺭﺩﻩ ﺍﺑﻦ ﻗﺘﻴﺒﺔ،ﻭﺃﺟﺎﺯﻩ ﺍﻟﺰﺟﺎﺝ،ﺍﻟﻔﺮﺍءﻗﺎﻟﻪ ،ﻳُﺨﻮﱠ ﻥ :ﻭﺍﻟﺜﺎﻧﻲ
ﺣﺘﻰ ﻳﺴﻬﻞ ﻋﻠﻰ ﺍﻟﻘﺎﺭﺉ ﻓﻬﻢ ﺍﻷﺳﺒﺎﺏ ﺍﻟﻤﺘﻌﺪﺩﺓ ﻟﻨﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﻓﻘ�ﺪ ﺭﻭﻯ ﻓ�ﻲ ﺳ�ﺒﺐ ﻭﺫﻛﺮﺕ ﺃﻭﺟﻪ ﺍﻟﻘﺮﺍءﺍﺕ ﻓﻲ ﻫﺬﻩ ﺍﻵﻳﺔ  
 .ﻧﺰﻭﻟﻬﺎ ﻏﻴﺮ ﻣﺎ ﺫﻛﺮﻩ ﺍﻟﻤﺆﻟﻒ ﺧﻤﺴﺔ ﺃﺳﺒﺎﺏ
ﺃﻥ ﺭﺳﻮﻝ ّﷲ ﺻﻠّﻰ ّﷲ ﻋﻠﻴﻪ ﻭﺳﻠّﻢ ﻟﻤﺎ ﻭﻗﻊ ﻓﻲ ﻳﺪﻩ ﻏﻨﺎﺋﻢ ﻫﻮﺍﺯﻥ ﻳﻮﻡ  :ﻓﺄﺧﺮﺝ ﺍﻟﺜﻌﻠﺒﻲ ﻋﻦ ﻭﺭﻭﻯ ﺟﻮﻳﺒﺮ ﺑﻦ ﺍﻟﻀﺤﺎﻙ ﻋﻨﻪ 
 . (246F146)ﻟﻰ ﻫﺬﻩ ﺍﻵﻳﺔ ﻓﺄﻧﺰﻝ ّﷲ ﺗﻌﺎ،ﺣﻨﻴﻦ ﻏﻠّﻪ ﺭﺟﻞ ﺑﺈﺑﺮﺓ
 _______________
 (3941/ 4ﺻﺤﻴﺢ ﺍﻟﺒﺨﺎﺭﻱ ـ ﺗﺢ ﺍﻟﺒﻐﺎ )  (736)
 (701ﺍﻟﻮﺟﻴﺰ ﻟﻠﻮﺍﺣﺪﻱ )   (836)
( ﺍﻟﻤﻌﺠ�ﻢ ﺍﻟﻜﺒﻴ�ﺮ 8342ﺡ )  4/723( ﻭﻗ�ﺎﻝ ﺣﺴ�ﻦ ﻏﺮﻳ�ﺐ ﻣﺴ�ﻨﺪ ﺃﺑ�ﻲ ﻳﻌﻠ�ﻰ 9003ﺡ )  5/032( ﺳ�ﻨﻦ ﺍﻟﺘﺮﻣ�ﺬﻱ 1793ﺡ )  4/13ﺳﻨﻦ ﺃﺑﻲ ﺩﺍﻭﺩ  4/451ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺟﺮﻳﺮ  (936)
ﻣ�ﻦ ﺗﺎﺑﻌ�ﻪ  (  ﻗﻠﺖ:ﺇﺳﻨﺎﺩ ﻫﺬﺍ ﺍﻷﺛﺮ ﻻ ﺗﻘﻮﻡ ﺑﻪ ﺍﻟﺤﺠﺔ ﻓﻔﻴﻪ ﺧﺼﻴﻒ ﺑﻦ ﻋﺒﺪ ﺍﻟﺮﺣﻤﻦ،ﻭﻏﺎﻟﺐ ﺍﻷﺋﻤﺔ ﻋﻠﻰ ﺗﻀﻌﻴﻔﻪ ﻭﺍﻟﺤﺎﺻﻞ ﺃﻧﻪ ﻣﻤﻦ ﻳﺴﺘﺸﻬﺪ ﺑﻪ،ﻭﻟﻜﻦ ﻟ�ﻢ ﺃﺟ�ﺪ82021ﺡ ) 11/463
ﻮﺛﻴ�ﻒ[ ﺧﺼ�ﻴﻒ ﻣﻤ�ﻦ ﺃﺳ�ﺘﺨﻴﺮ ﷲ ﻓ�ﻴﻬﻢ،ﻓﻤﻦ ﻋﻠﻰ ﻫﺬﻩ ﺍﻟﺮﻭﺍﻳﺔ ﻭﻗﺪ ﺫﻛﺮﻫﺎ ﺃﺑﻮ ﺃﺣﻤﺪ ﺑﻦ ﻋﺪﻱ ﻓﻲ ﻛﺎﻣﻠﻪ ﻣﻤﺎ ﺃﻧﻜﺮﻩ ﻋﻠﻰ ﺧﺼﻴﻒ، ﻗﺎﻝ  ﺍﺑ�ﻦ ﺣﺒ�ﺎﻥ ﻭﻫ�ﻮ  ]ﻣﻌ�ﺮﻭﻑ ﺑﺎﻟﺘﺴ�ﺎﻫﻞ ﻓ�ﻲ ﺍﻟﺘ
ﻗﻔ�ﻮﻩ ﻋﻠ�ﻲ ﻣﻘﺴ�ﻢ ﻭﻟ�ﻢ ﺻﺤﺢ ﺍﻟﺮﻭﺍﻳﺔ ﻣﻦ ﻁﺮﻳﻖ ﺧﺼﻴﻒ ﻓﻼ ﻭﺟﻪ ﻟﻪ ﺑﺬﻟﻚ ﻭﺇﻥ ﺣﺴﻨﻪ ﺍﻟﺘﺮﻣﺬﻱ ﻓﺘﺤﺴﻴﻦ ﺍﻟﺘﺮﻣﺬﻱ ﻓﻴﻪ ﺗﻔﺎﺻﻴﻞ ﻋﻨﺪ ﺃﻫﻞ ﺍﻟﻌﻠﻢ،ﻭﻗﺪ ﺫﻛﺮ ﺃﻥ ﺑﻌﺾ ﺃﺻﺤﺎﺏ ﺧﺼﻴﻒ ﻭ
 ﻳﺬﺭ ﻓﻴﻪ ﺍﺑﻦ ﻋﺒﺎﺱ
( ﻭﺇﺳ�ﻨﺎﺩﻩ ﺻ�ﺤﻴﺢ ﻏﻴ�ﺮ ﺃﻥ ﺣﺒﻴ�ﺐ ﺑ�ﻦ ﺃﺑ�ﻲ ﺛﺎﺑ�ﺖ ﻣ�ﺪﻟﺲ ﻭﻗ�ﺪ ﻋ�ﻨﻌﻦ ﻋ�ﻦ ﺍﺑ�ﻦ 48621ﺡ )  21/431ﺒﻴ�ﺮ ( ﻭﺍﻟﻄﺒﺮﺍﻧﻲ ﻓ�ﻲ ﺍﻟﻜ215ﺡ )  9/925ﺃﺧﺮﺟﻪ ﺍﻟﻀﻴﺎء ﻓﻲ ﺍﻟﻤﺨﺘﺎﺭﺓ  (046)
ﺪﻟﻴﺲ ﻭﺻ�ﻔﻪ ﺑ�ﺬﻟﻚ ﺍﺑ�ﻦ ﺧﺰﻳﻤ�ﺔ ﻋﺒﺎﺱ،ﻭﻗﺪ ﺿﻌﻔﻪ ﺑﺎﻟﺘﺪﻟﻴﺲ ﺍﺑﻦ ﺧﺰﻳﻤﺔ ﻓﻴﻤﺎ ﺫﻛﺮﻩ ﺍﻟﺤﺎﻓﻆ ﻋﻨﻪ ﻓﻲ ﻁﺒﻘﺎﺕ ﺍﻟﻤﺪﻟﺴﻴﻦ ﻗﺎﻝ: ﻋﻦ  ﺣﺒﻴﺐ ﺑﻦ ﺃﺑﻲ ﺛﺎﺑ�ﺖ ﺍﻟﻜ�ﻮﻓﻲ ﺗ�ﺎﺑﻌﻲ ﻣﺸ�ﻬﻮﺭ ﻳﻜﺜ�ﺮ ﺍﻟﺘ�
ﻮ ﺑﻜﺮ ﺑ�ﻦ ﻋﻴ�ﺎﺵ ﻋ�ﻦ ﺍﻷﻋﻤ�ﺶ ﻋﻨ�ﻪ ﺃﻧ�ﻪ ﻛ�ﺎﻥ ﻳﻘ�ﻮﻝ ﻟ�ﻮ ﺃﻥ ﺭﺟ�ﻼ ًﺣ�ﺪﺛﻨﻲ ﻋﻨ�ﻚ ﻣ�ﺎ ﺑﺎﻟﻴ�ﺖ ﺇﻥ ﺭﻭﻳﺘ�ﻪ ﻋﻨ�ﻚ ﻳﻌﻨ�ﻲ ﻭﺃﺳ�ﻘﻄﺘﻪ ﻣ�ﻦ ﺍﻟﻮﺳ�ﻂ ﺍﻧﻈ�ﺮ ﻁﺒﻘ�ﺎﺕ ﻭﺍﻟﺪﺍﺭﻗﻄﻨﻲ ﻭﻏﻴﺮﻫﻤﺎ،ﻭﻧﻘﻞ ﺃﺑ
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 (444/ 1ﺯﺍﺩ ﺍﻟﻤﺴﻴﺮ ﻓﻲ ﻋﻠﻢ ﺍﻟﺘﻔﺴﻴﺮ )  (146)
 (591/ 3ﺍﻟﻜﺸﻒ ﻭﺍﻟﺒﻴﺎﻥ ﻋﻦ ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﺁﻥ )  (246)
 (721)
 
ﻭﺫﻟﻚ ﻷﻥ ﺍﻵﻳﺔ ﻧﺰﻟﺖ ﻓ�ﻲ ﻗﺼ�ﺔ ﺃﺣ�ﺪ ﺑﺎﺗﻔ�ﺎﻕ ﺍﻟﻌﻠﻤ�ﺎء ﻭﻗ�ﺪ ﺿ�ﻌﻔﻪ ﻛﺜﻴ�ﺮ ﺍﻟﺤ�ﺎﻓﻆ ﻓ�ﻲ ﻛﺘﺎﺑ�ﻪ ﻓ�ﻲ  .ﻭﻫﺬﺍ ﺍﻟﺴﺒﺐ ﺑﻌﻴﺪ ﺟﺪﺍً  :ﻗﻠﺖ 
 .(346F246)ﻭﻫﺬﺍ ﻣﻦ ﺗﺨﻠﻴﻂ ﺟﻮﻳﺒﺮ ﻓﺈﻥ ﻫﺬﻩ ﺍﻵﻳﺔ ﻧﺰﻟﺖ ﻓﻲ ﻳﻮﻡ ﺃﺣﺪ ﺍﺗﻔﺎﻗﺎ : ﻗﺎﻝﺃﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ. 
ﻓ�ﺄﻧﺰﻝ ّﷲ ﻋ�ّﺰ ﻭﺟ�ّﻞ َﻭﻣ�ﺎ ﻛ�ﺎَﻥ ،ﻮﻳﺎء ﺃﻟّﺤﻮﺍ ﻋﻠﻴﻪ ﻳﺴ�ﺄﻟﻮﻧﻪ ﻋ�ﻦ ﺍﻟﻤﻐﻨﻢﻭﻗﻴﻞ ﺃﻥ ﺍﻷﻗ: ﻗﺎﻝﻗﻮﻝ ﺁﺧﺮ: ﻭﺫﻛﺮ ﺍﻟﺒﻐﻮﻱ ﻓﻲ ﺗﻔﺴﻴﺮﻩ  
 .(446F346)ﺑﻞ ﻋﻠﻴﻪ ﺃﻥ ﻳﻘﺴﻢ ﺑﺎﻟﺴﻮﻳﺔ ﻭﻻ ﻳﺤﺮﻡ ﺃﺣﺪﺍ ،ﻟِﻨَﺒِﻲﱟ ﺃَْﻥ ﻳَُﻐﻞﱠ ﻓﻴﻌﻄﻲ ﻗﻮﻣﺎ ﻭﻳﻤﻨﻊ ﺁﺧﺮﻳﻦ
 ﻭﻟﻴﺲ ﻟﻬﺬﺍ ﺍﻷﺛﺮ ﺇﺳﻨﺎﺩ ﻳﻌﺘﻤﺪ ﻋﻠﻴﻪ ﻓﻜﻞ ﻣﻦ ﺫﻛﺮﻩ ﺇﻧﻤﺎ ﺫﻛﺮﻩ ﻣﻦ ﻏﻴﺮ ﺇﺳﻨﺎﺩ. :ﻗﻠﺖ 
 - � -ﻓﻐﻨﻢ ﺍﻟﻨﺒ��ﻲ ،ﻁﻼﺋ��ﻊ - � -ﺑﻌ��ﺚ َﺭُﺳ��ﻮﻝ ﷲ : ﻗﺎﻝ،ﺃﺳ��ﺒﺎﺏ ﺍﻟﻨ��ﺰﻭﻝ ﻋ��ﻦ ﺍﻟﻀ��ﺤﺎﻙﺮﺡ ﺍﻟﻮﺍﺣ��ﺪﻱ ﻓ��ﻲ ﺧ��ﺃ :ﻗ��ﻮﻝ ﺁﺧ��ﺮ 
َﻭَﻣ�ﺎ َﻛ�ﺎَﻥ ﻟِﻨَﺒِ�ﻲﱟ ﺃَْﻥ  ﴿ﻓﻨﺰﻟ�ﺖ ،ﻗﺴ�ﻢ ﺍﻟﻔ�ﻲء ﻭﻟ�ﻢ ﻳﻘﺴ�ﻢ ﻟﻨﺎ: ﻗ�ﺎﻟﻮﺍﻓﻠﻤﺎ ﻗ�ﺪﻣﺖ ﺍﻟﻄﻼﺋ�ﻊ ،ﻭﻟﻢ ﻳﻘﺴ�ﻢ ﻟﻠﻄﻼﺋ�ﻊ ﺷ�ﻴﺌﺎً ،ﻓﻘﺴ�ﻤﻬﺎ  ﺑ�ﻴﻦ ﺍﻟﻨ�ﺎﺱ،ﻏﻨﻴﻤﺔً 
 .(546F446)[161:]ﺁﻝ ﻋﻤﺮﺍﻥ﴾ﻳَُﻐﻞ ّ
ﻭﻫ�ﺬﺍ  :.ﻗﻠ�ﺖ(646F546)ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﺃﻗﻮﺍﻡ ﻏﻠﻮ ﻳﻮﻡ ﺑﺪﺭ ﻓﻨﺰﻟﺖ. ﺫﻛﺮﻩ ﻋﻦ ﻗﺘﺎﺩﺓ  :ﺍﻟﺠﻮﺯﻱ ﻓﻲ ﺗﻔﺴﻴﺮﻩﻗﻮﻝ ﺁﺧﺮ: ﺫﻛﺮﻩ ﺍﻹﻣﺎﻡ ﺍﺑﻦ  
ﻛﺬﻟﻚ ﺑﻌﻴﺪ ﻷﻥ ﺍﻵﻳﺔ ﻧﺰﻟﺖ ﻓﻲ ﺃﺣﺪ ﻭﺑﺪﺭ ﻛﻤﺎ ﻫﻮ ﻣﻌﻠﻮﻡ ﻣﺘﻘﺪﻣﺔ ﻭﻳﺤﺘﻤﻞ ﺃﻥ ﻳﻜ�ﻮﻥ ﺗ�ﺄﺧﺮ ﻧﺰﻭﻟﻬ�ﺎ ﻋ�ﻦ ﺳ�ﺒﺒﻬﺎ ﺣﺘ�ﻰ ﺣ�ﺪﺙ ﻣ�ﺎ ﺣ�ﺪﺙ ﻣ�ﻦ 
 .ﻏﺰﻭﺓ ﺃﺣﺪ ﻓﻨﺰﻟﺖ ﻓﻲ ﺍﻷﻣﺮﻳﻦ ﺟﻤﻴﻌﺎ ًﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ
: ﻗ�ﺎﻟﻮﺍﻭﺃﺧﺮﺝ ﺍﻟﺒﻐ�ﻮﻱ ﻭﻏﻴ�ﺮﻩ ﻋ�ﻦ ﺍﻟﻜﻠﺒ�ﻲ ﻭﻣﻘﺎﺗ�ﻞ: ﻧﺰﻟ�ﺖ ﻓ�ﻲ ﻏﻨ�ﺎﺋﻢ ﺃُﺣ�ﺪ ﺣ�ﻴﻦ ﺗ�ﺮﻙ ﺍﻟﺮﻣ�ﺎﺓ ﺍﻟﻤﺮﻛ�ﺰ ﻟﻠﻐﻨﻴﻤ�ﺔ ﻭ :ﻗﻮﻝ ﺁﺧﺮ 
ﻟﻬ�ﻢ ﻘ�ﺎﻝ ﻣﻦ ﺃﺧﺬ ﺷﻴﺌﺎ ﻓﻬﻮ ﻟﻪ ﻭﺃﻥ ﻻ ﻳﻘﺴﻢ ﺍﻟﻐﻨﺎﺋﻢ ﻛﻤﺎ ﻟﻢ ﻳﻘﺴﻢ ﻳﻮﻡ ﺑﺪﺭ، ﻓﺘﺮﻛﻮﺍ ﺍﻟﻤﺮﻛﺰ ﻭﻭﻗﻌﻮﺍ ﻓ�ﻲ ﺍﻟﻐﻨ�ﺎﺋﻢ، ﻓ �ﻧﺨﺸﻰ ﺃﻥ ﻳﻘﻮﻝ ﺍﻟﻨﺒﻲ 
"ﺑﻞ ﻅﻨﻨ�ﺘﻢ ﺃﻧ�ﺎ ﻧﻐ�ﻞ  :�ﺍﻟﻨﺒﻲ ﻘﺎﻝ ﺗﺮﻛﻨﺎ ﺑﻘﻴﺔ ﺇﺧﻮﺍﻧﻨﺎ ﻭﻗﻮﻓًﺎ ﻓ: ﻗﺎﻟﻮﺍﻤﺮﻛَﺰ ﺣﺘﻰ ﻳﺄﺗﻴﻜﻢ ﺃﻣﺮﻱ"؟ "ﻟﻢ ﺃﻋﻬﺪ ﺇﻟﻴﻜﻢ ﺃﻥ ﻻ ﺗﺘﺮﻛﻮﺍ ﺍﻟ :�ﺍﻟﻨﺒﻲ 
 .(746F646)ﻭﻻ ﻧﻘﺴﻢ ﻟﻜﻢ" ﻓﺄﻧﺰﻝ ﷲ ﺗﻌﺎﻟﻰ ﻫﺬﻩ ﺍﻵﻳﺔ 
ﻭﻳﻜ�ﺘﻢ ﴾ﻣ�ﺎ ﻛ�ﺎَﻥ ﻟِﻨَﺒ�ِﻲﱟ ﺃَْﻥ ﻳَُﻐ�ﻞﱠ ﴿ :ﻫ�ﺬﺍ ﻓ�ﻲ ﺍﻟ�ﻮﺣﻲ ﻳﻘ�ﻮﻝ :ﻣﺤﻤﺪ ﺑﻦ ﺇﺳﺤﺎﻕ ﺑﻦ ﻳﺴ�ﺎﺭﻗﺎﻝ ﻭ: ﻗﺎﻝﻭﺃﺧﺮﺝ ﺍﻟﺜﻌﻠﺒﻲ  :ﻗﻮﻝ ﺁﺧﺮﺝ 
ﻓﺴﺄﻟﻮﻩ ﺃﻥ ،ﻭﺫﻟﻚ ﺃﻧﻬﻢ ﻛﺎﻧﻮﺍ ﻳﻜﺮﻫﻮﻥ ﻣﺎ ﻓﻲ ﺍﻟﻘﺮﺁﻥ ﻣﻦ ﻋﻴﺐ ﺩﻳﻨﻬﻢ ﻭﺳﺐ ﺁﻟﻬﺘﻬﻢ،ﻣﺪﺍﻫﻨﺔ ﺃﻭﺭﻫﺒﺔ  ﺃﻭﻣﻦ ﻭﺣﻲ ّﷲ ﻋّﺰ ﻭﺟّﻞ ﺭﻏﺒﺔ ﺷﻴﺌﺎ 
 .(846F746)ﻓﺄﻧﺰﻝ ّﷲ ﻋّﺰ ﻭﺟّﻞ ﻫﺬﻩ ﺍﻵﻳﺔ ،ﻳﻄﻮﻱ ﺫﻟﻚ
ﻟ�ﻮﺣﻲ ﻭﷲ ﻟﻢ ﻳﻜﺘﻢ ﺷﻴﺌﺎ ًﻣ�ﻦ ﺍﻟ�ﻮﺣﻲ ﻭﻫ�ﻮ ﺍﻟﻤﻌﺒ�ﺮ ﻋﻨ�ﻪ ﺑﻐﻠ�ﻮﻝ ﺍ �ﻓﺎﻟﻨﺒﻲ ،ﻭﻫﺬﺍ ﺍﻟﻘﻮﻝ ﺻﺤﻴﺢ ﻭﺩﺍﺧﻞ ﻓﻲ ﻋﻤﻮﻡ ﺍﻵﻳﺔ :ﻗﻠﺖ 
 .ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ
 .ﻓﻬﺬﻩ ﺳﺒﻌﺔ ﺃﻗﻮﺍﻝ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ 
ﺃﺑﻮ ﺟﻌﻔﺮ: ﻓﺘﺄﻭﻳﻞ ﻗﺮﺍءﺓ ﻣﻦ ﻗ�ﺮﺃ ﺫﻟ�ﻚ ﻛ�ﺬﻟﻚ: ﻣ�ﺎ ﻳﻨﺒﻐ�ﻲ ﻗﺎﻝ .ﻭﺭﺟﺢ ﺍﺑﻦ ﺟﺮﻳﺮ ﻗﺮﺍءﺓ ﻣﻦ ﻗﺮﺃ ] ﻳَُﻐﻞ[ ﻭﻫﻲ ﻗﺮﺍءﺓ ﺍﻟﺠﻤﻬﻮﺭ 
 .(946F846)ﺑﻤﻌﻨﻰ ﺃﻧﻪ ﻟﻴﺲ ﻣﻦ ﺃﻓﻌﺎﻝ ﺍﻷﻧﺒﻴﺎء ﺧﻴﺎﻧﺔ ﺃﻣﻤﻬﻢ -ﻟﻨﺒﻲ ﺃﻥ ﻳﻜﻮﻥ ﻏﺎﻻ 
 
 [ﻳﺔﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶ]
ﻭﻫﻮ ،ﻭﺍﻟﻨﻔﻲ ﻫﻨ�ﺎ ﻧﻔ�ﻰ ﻟﻠﺸ�ﺄﻥ،ﺃﻯ ﻣﺎ ﺻﺢ ﻭﻻ ﺍﺳﺘﻘﺎﻡ ﺷﺮﻋﺎ ﻭﻻ ﻋﻘﻼ ﻟﻨﺒﻰ ﻣﻦ ﺍﻷﻧﺒﻴﺎء ﺍﻥ ﻳﺨﻮﻥ ﻓ�ﻲ ﺍﻟﻐﻨﻴﻤ�ﺔ ﴾ﻭﻣﺎ ﻛﺎﻥ ﻟﻨﺒﻰ ﺃﻥ ﻳﻐﻞ  ﴿ 
 .ﻓﻀﻼ ﻋﻦ ﺃﻥ ﻳﺤﺼﻞ ﻭﻳﻘﻊ،ﻷﻥ ﺍﻟﻤﺮﺍﺩ ﺃﻧﻪ ﻻ ﻳﺘﺄﺗﻰ ﻭﻻ ﻳﺼﺢ ﺃﻥ ﻳﺘﺼﻮﺭ،ﺃﺑﻠﻎ ﻣﻦ ﻧﻔﻲ ﺍﻟﻔﻌﻞ
ﻓﻀ�ﻴﺤﺔ ﻟ�ﻪ ﻋﻠ�ﻰ ،ﻨﺎﺋﻢ ﺍﻟﻤﺴﻠﻤﻴﻦ ﺷﻴﺌﺎ ﻳﺄﺕ ﺣﺎﻣﻼ ﻟ�ﻪ ﻋﻠ�ﻰ ﻋﻨﻘ�ﻪ ﻳ�ﻮﻡ ﺍﻟﻘﻴﺎﻣﺔﺃﻯ ﻭﻣﻦ ﻳﺨﻦ ﻣﻦ ﻏ ﴾ﻭﻣﻦ ﻳﻐﻠﻞ ﻳﺄﺕ ﺑﻤﺎ ﻏﻞ ﻳﻮﻡ ﺍﻟﻘﻴﺎﻣﺔ  ﴿
 .ﺭءﻭﺱ ﺍﻹﺷﻬﺎﺩ
 .ﺃﻯ ﺗﻌﻄﻰ ﺟﺰﺍء ﻣﺎ ﻋﻤﻠﺖ ﻭﺍﻓﻴﺎ ﻏﻴﺮ ﻣﻨﻘﻮﺹ ﴾ﺛﻢ ﺗﻮﻓﻰ ﻛﻞ ﻧﻔﺲ ﻣﺎ ﻛﺴﺒﺖ  ﴿
 .(056F946)ﻭﻻ ﻳﻨﻘﺺ ﻣﻦ ﺛﻮﺍﺏ ﺍﻟﻤﻄﻴﻊ ،ﻓﻼ ﻳﺰﺍﺩ ﻓﻲ ﻋﻘﺎﺏ ﺍﻟﻌﺎﺻﻲ،ﻧﻘﺺ ﺃﻭﺩﻭﻥ ﺯﻳﺎﺩﺓ ،ﺃﻯ ﺗﻨﺎﻝ ﺟﺰﺍءﻫﺎ ﺍﻟﻌﺎﺩﻝ ﴾ﻭﻫﻢ ﻻ ﻳﻈﻠﻤﻮﻥ  ﴿
 
 ﴾٥٦۱ﻗَِﺪﻳٞﺮ  ﻗُۡﻞ ﻫَُﻮ ِﻣۡﻦ ِﻋﻨِﺪ ﺃَﻧﻔُِﺴُﻜۡﻢۗ ﺇِﻥﱠ ٱﻟﱠ  ََﻋﻠَٰﻰ ُﻛﻞﱢ َﺷۡﻲء ٖﻗَۡﺪ ﺃََﺻۡﺒﺘُﻢ ﻣﱢ ۡﺜﻠَۡﻴﻬَﺎ ﻗُۡﻠﺘُۡﻢ ﺃَﻧﱠٰﻰ ﻫَٰ َﺬۖﺍ  ﺃََﺻٰ ﺒَۡﺘُﻜﻢ ﻣﱡ ِﺼﻴﺒَﺔ ٞﺃََﻭﻟَﻤﱠ ﺎ ٓ ﴿
 
 ﻟﻤﺎ ﺃﺻﺎﺑﺘﻜﻢ ﻣﺼﻴﺒﺔ ( ـ ﺍﻵﻳﺔ.  ﺃﻭ) :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ    
ﻋﻮﻗﺒ�ﻮﺍ ﻳ�ﻮﻡ ﺃﺣ�ﺪ ﺑﻤ�ﺎ ﺻ�ﻨﻌﻮﺍ ﻳ�ﻮﻡ ﺑ�ﺪﺭ ﻣ�ﻦ ﺃﺧ�ﺬﻫﻢ  »: ﻗ�ﺎﻝﺏ ﺍﻟﺨﻄ�ﺎ ﻋﻤ�ﺮ ﺑ�ﻦ ﺃﺧ�ﺮﺝ ﺍﺑ�ﻦ ﺃﺑ�ﻲ ﺣ�ﺎﺗﻢ ﻋ�ﻦ .132
ﻭﻛﺴ�ﺮﺕ ﺭﺑﺎﻋﻴﺘ�ﻪ ﻭﻫﺸ�ﻤﺖ ﺍﻟﺒﻴﻀ�ﺔ ﻋﻠ�ﻰ ﺭﺃﺳ�ﻪ ﻭﺳ�ﺎﻝ  �ﻭﻓﺮ ﺃﺻ�ﺤﺎﺏ ﺍﻟﻨﺒ�ﻲ ،ﻓﻘﺘﻞ ﻣﻨﻬﻢ ﺳﺒﻌﻮﻥ،ﺍﻟﻔﺪﺍء
 .« (156F056)ـ ﺍﻵﻳﺔ ﴾ﻟﻤﺎ ﺃﺻﺎﺑﺘﻜﻢ ﻣﺼﻴﺒﺔ ﺃﻭ﴿ :ﺍﻟﺪﻡ ﻋﻠﻰ ﻭﺟﻬﻪ ﻓﺄﻧﺰﻝ ﷲ
 
 [ﺗﻌﻠﻴﻖ]
 .ﻫﺬﻩ ﺍﻵﻳﺔ ﻭﻫﻮ ﺃﺛﺮ ﺻﺤﻴﺢ ﺍﻹﺳﻨﺎﺩ ﻭﻟﻪ ﺷﻮﺍﻫﺪ ﻓﻤﻨﻬﺎﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﻫﺬﺍ ﺍﻷﺛﺮ ﺍﻟﻮﺣﻴﺪ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ  
ﺟ�ﺎء ﺟﺒﺮﺋﻴ�ﻞ )ﻋﻠﻴ�ﻪ ﺍﻟﺴ�ﻼﻡ( ﺇﻟ�ﻰ ﺍﻟﻨﺒ�ﻲ ﺻ�ﻠّﻰ ّﷲ ﻋﻠﻴ�ﻪ : ﻗﺎﻝﻭﺭﻭﻯ ﻋﺒﻴﺪﺓ ﺍﻟﺴﻠﻤﺎﻧﻲ ﻋﻦ ﻋﻠﻲ : ﻗﺎﻝﻣﺎ ﺭﻭﺍﻩ ﺍﻹﻣﺎﻡ ﺍﻟﺜﻌﻠﺒﻲ  
ﻴﻦ ﺃﻥ ﻳﻘ�ﺪﻣﻮﺍ ﻓﺘﻀ�ﺮﺏ ﻭﻗﺪ ﺃﻣ�ﺮﻙ ﺃﻥ ﺗﺨﻴ�ّﺮﻫﻢ ﺑ�،ﻳﺎ ﻣﺤﻤﺪ ﺇﻥ ّﷲ ﻗ�ﺪ ﻛ�ﺮﻩ ﻣ�ﺎ ﺻ�ﻨﻊ ﻗﻮﻣ�ﻚ ﻓ�ﻲ ﺃﺧ�ﺬﻫﻢ ﺍﻟﻔ�ﺪﺍء ﻣ�ﻦ ﺍﻷﺳ�ﺎﺭﻯ: ﻘﺎﻝﻭﺳﻠّﻢ ﻓ
ﻳ�ﺎ ﺭﺳ�ﻮﻝ ّﷲ : ﻘ�ﺎﻟﻮﺍﻓ�ﺬﻛﺮ ﺭﺳ�ﻮﻝ ّﷲ ﺻ�ﻠﻰ ّﷲ ﻋﻠﻴ�ﻪ ﻭﺳ�ﻠّﻢ ﺫﻟ�ﻚ ﻟﻠﻨ�ﺎﺱ ﻓ،ﺃﻋﻨ�ﺎﻗﻬﻢ ﻭﺑ�ﻴﻦ ﺃﻥ ﻳﺄﺧ�ﺬﻭﺍ ﺍﻟﻔ�ﺪﺍء ﻋﻠ�ﻰ ﺃﻥ ﻳﻘﺘ�ﻞ ﻣ�ﻨﻬﻢ ﻋﺪﺗﻬﻢ
 _______________
 (977/ 2ﺍﻟﻌﺠﺎﺏ ﻓﻲ ﺑﻴﺎﻥ ﺍﻷﺳﺒﺎﺏ )  (346)
 ( 621/ 2ﺗﻔﺴﻴﺮ ﺍﻟﺒﻐﻮﻱ )  (446)
 (42/ 31ﺃﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ ـ ﺗﺢ ﺍﻟﻔﺤﻞ )  (546)
 (444/ 1ﺯﺍﺩ ﺍﻟﻤﺴﻴﺮ ﻓﻲ ﻋﻠﻢ ﺍﻟﺘﻔﺴﻴﺮ )  (646)
 (621/ 2ﺗﻔﺴﻴﺮ ﺍﻟﺒﻐﻮﻱ )  (746)
 (691/ 3ﺍﻟﻜﺸﻒ ﻭﺍﻟﺒﻴﺎﻥ ﻋﻦ ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﺁﻥ )  (846)
 (253/ 7ﺟﺎﻣﻊ ﺍﻟﺒﻴﺎﻥ )ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ( )  (946)
 (451/ 1ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )  (056)
ﺡ )  11/411( ﺻﺤﻴﺢ ﺍﺑ�ﻦ ﺣﺒ�ﺎﻥ  1803ﺡ ) 5/962( ﺳﻨﻦ ﺍﻟﺘﺮﻣﺬﻱ  3671ﺡ ) 3/ 3831( ﻭﻛﺬﻟﻚ ﺃﺧﺮﺟﻪ ﻣﺴﻠﻢ  802ﺡ ) 1/03ﺃﺧﺮﺟﻪ ﺃﺣﻤﺪ ﻓﻲ ﺍﻟﻤﺴﻨﺪ ﺑﺴﻴﺎﻕ ﻁﻮﻳﻞ  (156)
 ( 13ﺡ )  14( ﻣﻨﺘﺨﺐ ﻋﺒﺪ ﺑﻦ ﺣﻤﻴﺪ 3974
 (821)
ﺳ�ﺒﻌﻮﻥ ﻓﻘﺘ�ﻞ ﻣ�ﻨﻬﻢ ﻳ�ﻮﻡ ﺃﺣ�ﺪ : ﻗﺎﻝ،ﻣﻨّﺎ ﻋﺪﺗﻬﻢ ﻓﻠﻴﺲ ﻓﻲ ﺫﻟﻚ ﻣﺎ ﻧﻜﺮﻩ،ﻻ ﺑﻞ ﻧﺄﺧﺬ ﻓﺪﺍءﻫﻢ ﻓﻨﺘﻘﻮﻯ ﺑﻬﺎ ﻋﻠﻰ ﻗﺘﺎﻝ ﻋﺪﻭﻧﺎ،ﻋﺸﺎﺋﺮﻧﺎ ﻭﺇﺧﻮﺍﻧﻨﺎ
 .(256F156)ﺭﺟﻼ ﻋﺪﺩ ﺃﺳﺎﺭﻯ ﻳﻮﻡ ﺑﺪﺭ
 ﻭﻗﺪ ﺫﻛﺮ ﺍﻟﺤﺎﻓﻆ ﺍﺑﻦ ﺣﺠﺮ ﺃﺛﺮﺍ ًﺃﺧﺮﺟﻪ ﺍﻹﻣﺎﻡ ﺍﺑﻦ ﺟﺮﻳﺮ ﻭﺟﻌﻠﻪ ﺳﺒﺒﺎ ًﺁﺧﺮ ﻟﻨﺰﻭﻝ ﺍﻵﻳﺔ ﻭﺍﻟﻈﺎﻫﺮ ﺃﻧﻪ ﺷﺎﻫﺪ ﻟﻠﺴﺒﺐ ﺍﻷﻭﻝ. 
ﻟﻤﺎ ﺃﺻ�ﺎﺑﺘﻜﻢ ﻣﺼ�ﻴﺒﺔ ﻗ�ﺪ ﺃﺻ�ﺒﺘﻢ ﻣﺜﻠﻴﻬ�ﺎ ﻗﻠ�ﺘﻢ ﺃﻧ�ﻰ ﻫ�ﺬﺍ" ﺃﺻ�ﻴﺒﻮﺍ  ﺃﻭﺟﺎﻣﻊ ﺍﻟﺒﻴﺎﻥ ﻋﻦ ﻗﺘﺎﺩﺓ، ﻗﻮﻟﻪ:" :ﺍﺑﻦ ﺟﺮﻳﺮ ﺭﺣﻤﻪ ﷲﻗﺎﻝ  
ﻡ ﺃﺣﺪ، ﻗُﺘﻞ ﻣﻨﻬﻢ ﺳﺒﻌﻮﻥ ﻳﻮﻣﺌﺬ، ﻭﺃﺻﺎﺑﻮﺍ ﻣﺜﻠﻴﻬﺎ ﻳﻮﻡ ﺑﺪﺭ، ﻗﺘﻠﻮﺍ ﻣﻦ ﺍﻟﻤﺸﺮﻛﻴﻦ ﺳﺒﻌﻴﻦ ﻭﺃﺳﺮﻭﺍ ﺳﺒﻌﻴﻦ "ﻗﻠﺘﻢ ﺃﻧﻰ ﻫﺬﺍ ﻗﻞ ﻫﻮ ﻣ�ﻦ ﻋﻨ�ﺪ ﻳﻮ
ﻷﺻ�ﺤﺎﺑﻪ:"ﺃﻧﺎ ﻓ�ﻲ ُﺟﻨﱠ�ﺔ  �ﻧﺒ�ﻲ ﷲ ﻘ�ﺎﻝ ﻷﺻﺤﺎﺑﻪ ﻳﻮﻡ ﺃﺣ�ﺪ، ﺣ�ﻴﻦ ﻗ�ﺪﻡ ﺃﺑ�ﻮ ﺳ�ﻔﻴﺎﻥ ﻭﺍﻟﻤﺸ�ﺮﻛﻮﻥ، ﻓﻗﺎﻝ  �ﺃﻧﻔﺴﻜﻢ"، ﺫﻛﺮ ﻟﻨﺎ ﺃﻥ ﻧﺒﻲ ﷲ 
ﻟﻪ ﻧﺎﺱ ﻣﻦ ﺃﺻﺤﺎﺑﻪ ﻣﻦ ﺍﻷﻧﺼﺎﺭ: ﻳ�ﺎ ﻧﺒ�ﻲ ﷲ، ﺇﻧ�ﺎ ﻧﻜ�ﺮﻩ ﺃﻥ ﻘﺎﻝ ﺍﻟﻤﺪﻳﻨﺔ،"ﻓﺪﻋﻮﺍ ﺍﻟﻘﻮﻡ ﺃﻥ ﻳﺪﺧﻠﻮﺍ ﻋﻠﻴﻨﺎ ﻧﻘﺎﺗﻠﻬﻢ"  ﻓﺣﺼﻴﻨﺔ"، ﻳﻌﻨﻲ ﺑﺬﻟﻚ 
ﻧﻘﺘﻞ ﻓﻲ ﻁﺮﻕ ﺍﻟﻤﺪﻳﻨﺔ، ﻭﻗﺪ ﻛﻨﺎ ﻧﻤﺘﻨﻊ ﻣﻦ ﺍﻟﻐﺰﻭ ﻓﻲ ﺍﻟﺠﺎﻫﻠﻴﺔ، ﻓﺒﺎﻹﺳﻼﻡ ﺃﺣﻖ ﺃﻥ ﻧﻤﺘﻨﻊ ﻣﻨ�ﻪ! ﻓ�ﺎﺑﺮﺯ ﺑﻨ�ﺎ ﺇﻟ�ﻰ ﺍﻟﻘ�ﻮﻡ. ﻓ�ﺎﻧﻄﻠﻖ ﺭﺳ�ﻮﻝ ﷲ 
"ﺃﻣُﺮﻧ�ﺎ :�ﺑﺄﻣﺮ ﻭﻋﺮﱠ ﺿ�ﺘﻢ ﺑﻐﻴ�ﺮﻩ! ﺍﺫﻫ�ﺐ ﻳ�ﺎ ﺣﻤ�ﺰﺓ ﻓﻘ�ﻞ ﻟﻨﺒ�ﻲ ﷲ  �ﻋﺮﱠﺽ ﻧﺒّﻲ ﷲ : ﻘﺎﻟﻮﺍﺘﻼﻭﻡ ﺍﻟﻘﻮﻡ ﻓﺟﺎﻣﻊ ﺍﻟﺒﻴﺎﻥ ﻓﻠﺒﺲ ﻷﻣﺘﻪ، ﻓ �
ﺇﻧ�ﻪ ﻟ�ﻴﺲ ﻟﻨﺒ�ﻲ ﺇﺫﺍ  :�ﺭﺳ�ﻮﻝ ﷲ ﻘﺎﻝ ﻓ .”"ﺃﻣﺮﻧﺎ ﻷﻣﺮﻙ ﺗﺒﻊﻗﺎﻟﻮﺍ: ﻟﻪ: ﻳﺎ ﻧﺒﻲ ﷲ، ﺇﻥ ﺍﻟﻘﻮﻡ ﻗﺪ ﺗﻼﻭﻣﻮﺍ ﻭﻘﺎﻝ ﻓﺄﺗﻰ ﺣﻤﺰﺓ ﻓ .”ﻷﻣﺮﻙ ﺗﺒﻊ ٌ
ﺳ�ﺘﺮﻭﻧﻬﺎ ﺫﻛ�ﺮ ﻟﻨ�ﺎ ﺃﻥ ﻧﺒ�ﻲ ﷲ : ﻗ�ﺎﻝﻋﺎﻣ�ﺔً؟  ﺃﻭﻳﺎ ﻧﺒﻲ ﷲ، ﺧﺎﺻﺔ : ﻗﺎﻟﻮﺍﻧﻪ ﺳﺘﻜﻮﻥ ﻓﻴﻜﻢ ﻣﺼﻴﺒﻪ. ﻟﺒﺲ ﻷﻣﺘﻪ ﺃﻥ ﻳﻀﻌﻬﺎ ﺣﺘﻰ ﻳﻨﺎﺟﺰ،  ﻭﺇ
ﺭﺃﻯ ﻓﻲ ﺍﻟﻤﻨﺎﻡ ﺃﻥ ﺑﻘًﺮﺍ ﺗُﻨﺤﺮ، ﻓﺘﺄﻭﻟﻬﺎ ﻗﺘﻼ ﻓﻲ ﺃﺻﺤﺎﺑﻪ  ﻭﺭﺃﻯ ﺃﻥ ﺳﻴﻔﻪ ﺫﺍ ﺍﻟﻔﻘﺎﺭ ﺍﻧﻘﺼﻢ، ﻓﻜﺎﻥ ﻗﺘﻞ ﻋﻤﻪ ﺣﻤ�ﺰﺓ، ﻗﺘ�ﻞ ﻳﻮﻣﺌ�ﺬ، ﻭﻛ�ﺎﻥ  �
 .(356F256)ﻛﺒﺶ ﺍﻟﻜﺘﻴﺒﺔ، ﻋﺜﻤﺎﻥ ﺑﻦ ﺃﺑﻲ ﻁﻠﺤﺔ، ﺃﺻﻴﺐ ﻳﻮﻣﺌﺬ، ﻭﻛﺎﻥ ﻣﻌﻪ ﻟﻮﺍء ﺍﻟﻤﺸﺮﻛﻴﻦ  ﻟﻪ: ﺃﺳﺪ ﺍﻟﻠﻬﻮﺭﺃﻯ ﺃﻥ ﻛﺒًﺸﺎ ُﻋﺘِﺮ،. ﻓﺘﺄّﻭﻟﻪﻘﺎﻝ ﻳ
 .ﻗﻠﺖ: ﻭﻟﻴﺲ ﻫﻨﺎﻙ ﺧﻼﻑ ﺑﻴﻦ ﺍﻷﺛﺮﻳﻦ ﻓﻲ ﺍﻟﻤﻌﻨﻰ ﻓﻤﻄﻠﻊ ﻫﺬﺍ ﺍﻷﺛﺮ ﺷﺎﻫﺪ ﻷﺛﺮ ﻋﻤﺮ 
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ] 
 .ﻓﻘﺘﻞ ﻣﻨﻜﻢ ﺳﺒﻌﻮﻥ،ﺣﻴﻦ ﺃﺻﺎﺑﺘﻜﻢ ﺃﻳﻬﺎ ﺍﻟﻤﺆﻣﻨﻮﻥ ﻛﺎﺭﺛﺔ ﻳﻮﻡ ﺃﺣﺪ ﺃﻭﺃﻯ  ﴾ﻟﻤﺎ ﺃﺻﺎﺑﺘﻜﻢ ﻣﺼﻴﺒﺔ  ﺃﻭ ﴿
 .ﻭﺃﺳﺮﺗﻢ ﺳﺒﻌﻴﻦ،ﺃﻯ ﻓﻲ ﺑﺪﺭ ﺣﻴﺚ ﻗﺘﻠﺘﻢ ﺳﺒﻌﻴﻦ ﴾ﻗﺪ ﺃﺻﺒﺘﻢ ﻣﺜﻠﻴﻬﺎ  ﴿
ﻣ�ﻊ ﺃﻧﻬ�ﻢ  ؟ﻭﻣﻮﺿ�ﻊ ﺍﻟﺘﻘﺮﻳ�ﻊ ﻗ�ﻮﻟﻬﻢ ] ﺃﻧ�ﻰ ﻫ�ﺬﺍ [ ؟ﻭﻗ�ﺪ ﻭﻋ�ﺪﻧﺎ ﺑﺎﻟﻨﺼ�ﺮ،ﻭﻣﻦ ﺃﻳﻦ ﺟﺎءﺗﻨﺎ ﺍﻟﻬﺰﻳﻤﺔ،ﺃﻯ ﻣﻦ ﺃﻳﻦ ﻫﺬﺍ ﺍﻟﺒﻼء﴾ﻗﻠﺘﻢ ﺃﻧﻰ ﻫﺬﺍ  ﴿
 .ﺳﺒﺐ ﺍﻟﻨﻜﺴﺔ ﻭﺍﻟﻬﺰﻳﻤﺔ
 .ﻭﺣﺮﺻﻜﻢ ﻋﻠﻰ ﺍﻟﻐﻨﻴﻤﺔ،ﺑﻤﻌﺼﻴﺘﻜﻢ ﺃﻣﺮ ﺍﻟﺮﺳﻮﻝ،ﺒﺔ ﻣﻨﻜﻢ ﺃﻧﺘﻢﺇﻥ ﺳﺒﺐ ﺍﻟﻤﺼﻴ :ﺃﻯ ﻗﻞ ﻟﻬﻢ ﻳﺎ ﻣﺤﻤﺪ ﴾ﻗﻞ ﻫﻮ ﻣﻦ ﻋﻨﺪ ﺃﻧﻔﺴﻜﻢ  ﴿
 .(456F356)ﺃﻯ ﻳﻔﻌﻞ ﻣﺎ ﻳﺸﺎء ﻻ ﻣﻌﻘﺐ ﻟﺤﻜﻤﻪ ﻭﻻ ﺭﺍﺩ ﻟﻘﻀﺎﺋﻪ  ﴾ﺇﻥ ﷲ ﻋﻠﻰ ﻛﻞ ﺷﻲء ﻗﺪﻳﺮ ﴿
 
ِﺣﻴَﻦ ﺑَِﻤﺎ َٓءﺍﺗَٰٮﻬُُﻢ ٱﻟﱠ  ُِﻣﻦ ﻓَۡﻀﻠِﻪِۦ ﻓَﺮ ِ ۹٦۱َﻭَﻻ ﺗَۡﺤَﺴﺒَﻦﱠ ٱﻟﱠِﺬﻳَﻦ ﻗُﺘِﻠُﻮْﺍ ﻓِﻲ َﺳﺒِﻴِﻞ ٱﻟﱠ  ِﺃَۡﻣَﻮٰ ﺗَۢ ﺎﻭ ﺑَۡﻞ ﺃَۡﺣﻴَﺎٌٓء ِﻋﻨَﺪ َﺭﺑﱢِﻬۡﻢ ﻳُۡﺮَﺯﻗُﻮَﻥ  ﴿
 ﴾ ۰۷۱َﻭﻳَۡﺴﺘَۡﺒِﺸُﺮﻭَﻥ ﺑِﭑﻟﱠِﺬﻳَﻦ ﻟَۡﻢ ﻳَۡﻠَﺤﻘُﻮْﺍ ﺑِِﻬﻢ ﻣﱢ ۡﻦ َﺧۡﻠﻔِِﻬۡﻢ ﺃَﻻﱠ َﺧۡﻮٌﻑ َﻋﻠَۡﻴِﻬۡﻢ َﻭَﻻ ﻫُۡﻢ ﻳَۡﺤَﺰﻧُﻮَﻥ 
 
 .)ﻭﻻ ﺗﺤﺴﺒﻦ( ـ ﺍﻵﻳﺔ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ 
ﻟﻤﺎ ﺃﺻﻴﺐ ﺇﺧﻮﺍﻧﻜﻢ ﺑﺄﺣﺪ ﺟﻌ�ﻞ  » : �ﺳﻮﻝ ﷲ ﺭﻗﺎﻝ  : ﻗﺎﻝﺍﺑﻦ ﻋﺒﺎﺱ  ﺭﻭﻯ ﺃﺣﻤﺪ ﻭﺃﺑﻮ ﺩﺍﻭﺩ ﻭﺍﻟﺤﺎﻛﻢ ﻋﻦ .232
ﻓﻲ ﺃﺟﻮﺍﻑ ﻁﻴﺮ ﺧﻀﺮ ﺗﺮﺩ ﺃﻧﻬﺎﺭ ﺍﻟﺠﻨﺔ ﻭﺗﺄﻛﻞ ﻣ�ﻦ ﺛﻤﺎﺭﻫ�ﺎ ﻭﺗ�ﺄﻭﻱ ﺇﻟ�ﻰ ﻗﻨﺎﺩﻳ�ﻞ ﻣ�ﻦ ﺫﻫ�ﺐ ﻓ�ﻲ  ﷲ ﺃﺭﻭﺍﺣﻬﻢ
ﻳﺎ ﻟﻴﺖ ﺇﺧﻮﺍﻧﻨﺎ ﻳﻌﻠﻤﻮﻥ ﻣ�ﺎ ﺻ�ﻨﻊ ﷲ : ﻗﺎﻟﻮﺍﻓﻠﻤﺎ ﻭﺟﺪﻭﺍ ﻁﻴﺐ ﻣﺄﻛﻠﻬﻢ ﻭﻣﺸﺮﺑﻬﻢ ﻭﺣﺴﻦ ﻣﻘﻴﻠﻬﻢ ،ﻅﻞ ﺍﻟﻌﺮﺵ
ﻭﻻ ﴿:ﻓ�ﺄﻧﺰﻝ ﷲ ﻫ�ﺬﻩ ﺍﻵﻳ�ﺔ،ﷲ  ﺃﻧ�ﺎ ﺃﺑﻠﻐﻬ�ﻢ ﻋﻨﻜﻢ: ﻘ�ﺎﻝﻮﺍ ﻋ�ﻦ ﺍﻟﺤ�ﺮﺏ، ﻓﻟﻨﺎ ﻟﺌﻼ ﻳﺰﻫﺪﻭﺍ ﻓﻲ ﺍﻟﺠﻬﺎﺩ ﻭﻻ ﻳﻨﻜﻠ�
 .« (556F456)ـ ﺍﻵﻳﺔ ﻭﻣﺎ ﺑﻌﺪﻫﺎ﴾ﺗﺤﺴﺒﻦ ﺍﻟﺬﻳﻦ ﻗﺘﻠﻮﺍ
     .(656F556)ﺟﺎﺑﺮ ﻧﺤﻮﻩ ﻭﺭﻭﻯ ﺍﻟﺘﺮﻣﺬﻱ ﻋﻦ .332
 
 [ﺗﻌﻠﻴﻖ]
ﻧﺤ�ﻮﻩ ﻗﺎﻝ ﻭ،ﻭﺃﻣﺎ ﺍﻟﺜ�ﺎﻧﻲ ﻓﻌ�ﺰﺍﻩ ﻟﻠﺘﺰﻣ�ﺬﻱ،ﺃﻣﺎ ﺍﻷﻭﻝ ﻓﺬﻛﺮﻩ ﺑﻄﻮﻟﻪ،ﺃﺧﺮﺝ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺛﺮﻳﻦ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ 
 _______________
 (991/ 3ﺍﻟﻜﺸﻒ ﻭﺍﻟﺒﻴﺎﻥ ﻋﻦ ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﺁﻥ )  (256)
 ( ﻭﻣﺎ ﺑﻌﺪﻫﺎ273/ 7ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ( )) (356)
 (551/ 1ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )  (456)
 9/361( ﺳﻨﻦ ﺍﻟﺒﻴﻬﻘﻲ ﺍﻟﻜﺒ�ﺮﻯ  4442ﺡ ) 2/79( ﺍﻟﻤﺴﺘﺪﺭﻙ ﻋﻠﻰ ﺍﻟﺼﺤﻴﺤﻴﻦ 8832ﺡ )  1/562( ﻣﺴﻨﺪ ﺃﺣﻤﺪ   0252ﺡ )  3/51ﺳﻨﻦ ﺃﺑﻲ ﺩﺍﻭﺩ  4/171ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ  (556)
(  976ﺡ ) 1/ 722( ﻣﺴ�ﻨﺪ ﻋﺒ�ﺪ ﺑ�ﻦ ﺣﻤﻴ�ﺪ 23391ﺡ )  4/402ﺑ�ﻲ ﺷ�ﻴﺒﺔ ﻣﺼ�ﻨﻒ ﺍﺑ�ﻦ ﺃ    01/943( ﺍﻟﻀ�ﻴﺎء ﻓ�ﻲ ﺍﻟﻤﺨﺘ�ﺎﺭﺓ  1332ﺡ ) 4/912( ﻣﺴﻨﺪ ﺃﺑ�ﻲ ﻳﻌﻠ�ﻰ 10381ﺡ ) 
 9041ﺍﻟﻄﺒﻌ�ﺔ ﺍﻷﻭﻟ�ﻰ، ﺍﻟﻤﺪﻳﻨ�ﺔ ﺍﻟﻤﻨ�ﻮﺭﺓ -ﺍﻟﻨﺎﺷ�ﺮ: ﻣﻜﺘﺒ�ﺔ ﺍﻟﻌﻠ�ﻮﻡ ﻭﺍﻟﺤﻜ�ﻢ  ﺍﻟﻤﺆﻟﻒ: ﺃﺣﻤ�ﺪ ﺑ�ﻦ ﻋﻤ�ﺮﻭ ﺑ�ﻦ ﺃﺑ�ﻲ ﻋﺎﺻ�ﻢ ﺍﻟﻀ�ﺤﺎﻙ ﺃﺑ�ﻮ ﺑﻜ�ﺮ (25ﺡ )  1/512ﺍﻟﺠﻬﺎﺩ ﻻﺑﻦ ﺃﺑﻲ ﻋﺎﺻﻢ 
ﺍﻟﻤﺆﻟﻒ: ﺃﺑﻮ ﻋﺒﺪ ﺍﻟﺮﺣﻤﻦ ﻋﺒ�ﺪ ﷲ ﺑ�ﻦ ﺍﻟﻤﺒ�ﺎﺭﻙ ﺑ�ﻦ ﻭﺍﺿ�ﺢ ﺍﻟﺤﻨﻈﻠ�ﻲ، ﺍﻟﺘﺮﻛ�ﻲ ﺛ�ﻢ  (26ﺡ ) 1/06ﺍﻟﺠﻬﺎﺩ ﻻﺑﻦ ﺍﻟﻤﺒﺎﺭﻙ  2ﻋﺪﺩ ﺍﻷﺟﺰﺍء:  ﺗﺤﻘﻴﻖ: ﻣﺴﺎﻋﺪ ﺑﻦ ﺳﻠﻴﻤﺎﻥ ﺍﻟﺮﺍﺷﺪ ﺍﻟﺠﻤﻴﺪ
ﻗ�ﺎﻝ  ﺍﻟﺤ�ﺎﻛﻢ:ﻋﻠﻰ ﺷ�ﺮﻁ ﻣﺴ�ﻠﻤﻘﻠﺖ:ﻭﻓﻲ ﺳ�ﻨﺪﻩ ﺍﺑ�ﻦ ﺇﺳ�ﺤﺎﻕ ﻭﺗﺼ�ﺮﻳﺤﻪ ﺑﺎﻟﺘﺤ�ﺪﻳﺚ ﻋﻨ�ﺪ ﺃﺣﻤ�ﺪ ﻓ�ﻲ   1ﻋ�ﺪﺩ ﺍﻷﺟ�ﺰﺍء:  ﺗ�ﻮﻧﺲ –ﺍﻟﻨﺎﺷﺮ: ﺍﻟﺪﺍﺭ ﺍﻟﺘﻮﻧﺴﻴﺔ  ﻫـ(181)ﺍﻟﻤﺘﻮﻓﻰ:  ﺍﻟﻤْﺮﻭﺯﻱ
ﺍﺑ�ﻦ ﺇﺳ�ﺤﺎﻕ ﻗ�ﺎﻝ ﻓ�ﻲ ﻫ�ﺬﻩ  ﻨﺪ،ﻟﻜﻦ ﻗﺎﻝ: ﺣﺪﺛﻨﻲ ﺇﺳﻤﺎﻋﻴﻞ ﺍﺑﻦ ﺃﻣﻴﺔ ﺑﻦ ﻋﻤﺮﻭ ﺑ�ﻦ ﺳ�ﻌﻴﺪ ﻋ�ﻦ ﺃﺑ�ﻲ ﺍﻟﺰﺑﻴ�ﺮ ﺍﻟﻤﻜ�ﻲ ﻋ�ﻦ ﺑ�ﻦ ﻋﺒ�ﺎﺱ ﺑ�ﻪ ﻭﺑ�ﺎﻗﻲ ﺍﻟﺮﻭﺍﻳ�ﺎﺕ ﻟ�ﻴﺲ ﻓﻴﻬ�ﺎ ﺍﻟﺘﺼ�ﺮﻳﺢ،ﺑَْﻴﺪ ﺃﻥﺍﻟﻤﺴ
ﺰﺑﻴ�ﺮ ﻋ�ﻦ ﺍﺑ�ﻦ ﻋﺒ�ﺎﺱ ﻣﺮﺳ�ﻠﻪ،ﻭﻋﻠﻖ ﻓﻘ�ﺎﻝ: ﺇﻥ ﺍﻟﺮﻭﺍﻳﺎﺕ ﻋﻦ ﺇﺳﻤﺎﻋﻴﻞ ﺑﻦ ﺃﻣﻴﺔ ﻋﻦ ﺃﺑﻲ ﺍﻟﺰﺑﻴﺮ ﻋﻦ ﺳﻌﻴﺪ ﺑﻦ ﺟﺒﻴﺮ ﻋ�ﻦ ﺑ�ﻦ ﻋﺒﺎﺱ،ﻭﻗ�ﺪ ﺣﻜ�ﻰ ﺍﻟﻌﻼﺋ�ﻲ ﻋ�ﻦ ﺳ�ﻔﻴﺎﻥ ﺃﻥ ﺭﻭﺍﻳ�ﺔ ﺃﺑ�ﻲ ﺍﻟ
ﺪﻟﺴ�ﻴﻦ ﺿ�ﻌﻔﻪ ﺍﻟﻨﺴ�ﺎﺋﻲ ﺭﻭﺍﻳﺘﻪ ﻋﻦ ﺍﺑﻦ ﻋﺒﺎﺱ ﻭﺍﺑﻦ ﻋﻤﺮ ﻭﻋﺎﺋﺸﺔ ﻓﻲ ﺻﺤﻴﺢ ﻣﺴﻠﻢ ﻗﻠﺖ:ﻭﺇﻥ ﻛﺎﻥ ﻛﺬﻟﻚ ﻓﺄﺑﻲ ﺍﻟﺰﺑﻴﺮ ﻣﺪﻟﺲ ﺿﻌﻒ ﻣﻦ ﺃﺟﻞ ﺗﺪﻟﺴ�ﻴﻪ ﻗ�ﺎﻝ: ﺍﺑ�ﻦ ﺣﺠ�ﺮ ﻓ�ﻲ ﻁﺒﻘ�ﺎﺕ ﺍﻟﻤ
ﻟﺠﻬﺎﺩ ﻗﺎﻝ ﻋﻦ ﺃﺑﻲ ﺍﻟﺰﺑﻴﺮ ﻭﻏﻴﺮﻩ ﻋﻦ ﺍﺑﻦ ﻋﺒ�ﺎﺱ،ﻭﻟﻢ ﺃﻗ�ﻒ ﻋﻠ�ﻰ ﻏﻴ�ﺮ ﺃﺑ�ﻲ ﺍﻟﺰﺑﻴ�ﺮ، ﻓﺎﻟﻈ�ﺎﻫﺮ ﻭﻏﻴﺮﻩ ﺑﺎﻟﺘﺪﻟﻴﺲ ﻗﻠﺖ:ﻓﻼ ﻳﻘﺒﻞ ﻣﻨﻪ ﺇﻻ ﻣﺎ ﺻﺮﺡ ﻓﻴﻪ ﺑﺎﻟﺘﺤﺪﻳﺚ،ﻭﺭﻭﻱ ﺍﺑﻦ ﻣﺒﺎﺭﻙ ﻓﻲ ﺍ
 ﻭﷲ  ﺃﻋﻠﻢ ﻓﻲ ﻫﺬﻩ ﺍﻟﺮﻭﺍﻳﺔ ﺍﻟﻀﻌﻒ ﻟﻤﺎ ﺫﻛﺮﺕ ﻭﺑﺎﻟ  ﺍﻟﺘﻮﻓﻴﻖ
ﺧ�ﺮﺍﺵ ﻗ�ﺎﻝ ﺳ�ﻤﻌﺖ ﺟ�ﺎﺑﺮ ﺑ�ﻦ  ( ﻗﺎﻝ: ﺣﺪﺛﻨﺎ ﻳﺤﻴﻰ ﺑﻦ ﺣﺒﻴﺐ ﺑﻦ ﻋﺮﺑﻲ ﺣﺪﺛﻨﺎ ﻣﻮﺳﻰ ﺑﻦ ﺇﺑﺮﺍﻫﻴﻢ ﺑﻦ ﻛﺜﻴﺮ ﺍﻷﻧﺼﺎﺭﻱ ﻗﺎﻝ ﺳﻤﻌﺖ ﻁﻠﺤﺔ ﺑﻦ0103ﺡ )  032  5ﺳﻨﻦ ﺍﻟﺘﺮﻣﺬﻱ/ (656)
 ﻓﻘﺎﻝ ﻟﻲ: ﻳﺎ ﺟﺎﺑﺮ ﻣﺎ ﻟﻲ ﺃﺭﺍﻙ ﻣﻨﻜﺴﺮﺍ ؟ ﻗﻠﺖ: ﻳﺎ ﺭﺳﻮﻝ ﷲ ﺍﺳﺘﺸﻬﺪ ﺃﺑﻲ ﻗﺘﻞ ﻳﻮﻡ ﺃﺣﺪ ﻭﺗﺮﻙ ﻋﻴﺎﻻ ﻭﺩﻳﻨ�ﺎ ﻗ�ﺎﻝ:ﺃﻓﻼ ﺃﺑﺸ�ﺮﻙ ﺑﻤ�ﺎ ﻟﻘ�ﻲ ﷲ ﺑ�ﻪ   �ﻟﻘﻴﻨﻲ ﺭﺳﻮﻝ ﷲ    :»ﻋﺒﺪ ﷲ ﻳﻘﻮﻝ: 
ﺭﺍء ﺣﺠﺎﺏ ﻭﺃﺣﻴﺎ ﺃﺑﺎﻙ ﻓﻜﻠﻤﻪ ﻛﻔﺎﺣﺎ،ﻓﻘﺎﻝ ﻳﺎ ﻋﺒﺪﻱ ﺗﻤﻦ ﻋﻠﻲ ﺃﻋﻄ�ﻚ ﻗ�ﺎﻝ: ﻳ�ﺎ ﺭﺏ ﺗﺤﻴﻴﻨ�ﻲ ﻓﺄﻗﺘ�ﻞ ﻓﻴ�ﻚ ﺛﺎﻧﻴ�ﺔ،ﻗﺎﻝ ﺃﺑﺎﻙ، ﻗﺎﻝ: ﻗﻠﺖ ﺑﻠﻰ ﻳﺎ ﺭﺳﻮﻝ ﷲ  ﻗﺎﻝ:ﻣﺎ ﻛﻠﻢ ﷲ  ﺃﺣﺪﺍ ًﻗﻂ ﺇﻻ ﻣﻦ ﻭ
ﻗﺎﻝ ﺃﺑﻮ ﻋﻴﺴﻰ: ﻫﺬﺍ ﺣﺪﻳﺚ ﺣﺴﻦ ﻏﺮﻳﺐ ﻣﻦ  « ـ ﺍﻵﻳﺔ(: ﻭﻻ ﺗﺤﺴﺒﻦ ﺍﻟﺬﻳﻦ ﻗﺘﻠﻮﺍ ﻓﻲ ﺳﺒﻴﻞ ﷲ ﺃﻣﻮﺍﺗﺎ )ﺍﻟﺮﺏ ﻋﺰ ﻭﺟﻞ:ﺇﻧﻪ ﻗﺪ ﺳﺒﻖ ﻣﻨﻲ ﺃﻧﻬﻢ ﺇﻟﻴﻬﺎ ﻻ ﻳﺮﺟﻌﻮﻥ،ﻗﺎﻝ ﻭﺃﻧﺰﻟﺖ ﻫﺬﻩ ﺍﻵﻳﺔ 
ﻦ ﺍﻟﻤﺪﻳﻨﻲ ﻭﻏﻴﺮ ﻭﺍﺣﺪ ﻣ�ﻦ ﻛﺒ�ﺎﺭ ﺃﻫ�ﻞ ﻫﺬﺍ ﺍﻟﻮﺟﻪ،ﻭﻗﺪ ﺭﻭﻯ ﻋﺒﺪ ﷲ ﺑﻦ ﻣﺤﻤﺪ ﺑﻦ ﻋﻘﻴﻞ ﻋﻦ ﺟﺎﺑﺮ ﺷﻴﺌﺎ ًﻣﻦ ﻫﺬﺍ ﻭﻻ ﻧﻌﺮﻓﻪ ﺇﻻ ﻣﻦ ﺣﺪﻳﺚ ﻣﻮﺳﻰ ﺑﻦ ﺇﺑﺮﺍﻫﻴﻢ،ﻭﺭﻭﺍﻩ ﻋﻠﻲ ﺑﻦ ﻋﺒﺪ ﷲ ﺑ
 ﺍﻟﺤﺪﻳﺚ ﻫﻜﺬﺍ ﻋﻦ ﻣﻮﺳﻰ ﺑﻦ ﺇﺑﺮﺍﻫﻴﻢ 
 ﺻﺮﺡ ﺍﻟﺘﺮﻣﺬﻱ ﺃﻥ ﺍﻟﺤﺪﻳﺚ ﻣﻌﺮﻭﻑ ﻣﻦ ﻁﺮﻳﻖ ﻣﻮﺳﻰ ﺑﻦ ﺇﺑﺮﺍﻫﻴﻢ. ﻗﻠﺖ: ﻣﻮﺳﻰ ﺍﺑﻦ ﺇﺑﺮﺍﻫﻴﻢ ﻗﺎﻝ ﺍﻟﺤﺎﻓﻆ ﻋﻨﻪ ﻣﻘﺒﻮﻝ ﻓﻴﺤﺘﺎﺝ ﺇﻟﻰ ﻣﺘﺎﺑﻊ،ﻭﻗﺪ    
 (921)
 
 ﻭﻫﻮ ﻟﻴﺲ ﻛﺬﻟﻚ ﻓﺎﻟﺴﻴﺎﻕ ﻣﺨﺘﻠﻒ.
ﻟ�ﻲ ﻳ�ﺎ ﺟ�ﺎﺑﺮ ﻣ�ﺎ ﻟ�ﻲ ﺃﺭﺍﻙ ﻘ�ﺎﻝ ﻟﻘﻴﻨ�ﻲ ﺭﺳ�ﻮﻝ ﷲ ﺻ�ﻠﻰ ﷲ ﻋﻠﻴ�ﻪ ﻭ ﺳ�ﻠﻢ ﻓ :ﺍﻹﻣﺎﻡ ﺍﻟﺘﺮﻣﺬﻱ ﻋﻦ ﺟ�ﺎﺑﺮ ﺑ�ﻦ ﻋﺒ�ﺪ ﷲ ﻳﻘ�ﻮﻝﻗﺎﻝ  
ﻳ�ﺎ ﺭﺳ�ﻮﻝ ﻗﻠ�ﺖ ﺑﻠ�ﻰ ﻗ�ﺎﻝ  ؟ﺃﻓﻼ ﺃﺑﺸﺮﻙ ﺑﻤﺎ ﻟﻘﻲ ﷲ ﺑﻪ ﺃﺑﺎﻙﻗﺎﻝ ﻗﻠﺖ ﻳﺎ ﺭﺳﻮﻝ ﷲ ﺍﺳﺘﺸﻬﺪ ﺃﺑﻲ ﻗﺘﻞ ﻳﻮﻡ ﺃﺣﺪ ﻭﺗﺮﻙ ﻋﻴﺎﻻ ﻭﺩﻳﻨﺎ  ؟ﻣﻨﻜﺴﺮﺍ
ﻳﺎ ﺭﺏ ﺗﺤﻴﻴﻨ�ﻲ ﻓﺄﻗﺘ�ﻞ ﻓﻴ�ﻚ ﻗﺎﻝ ﻳﺎ ﻋﺒﺪﻱ ﺗﻤﻦ ﻋﻠﻲ ﺃﻋﻄﻚ ﻘﺎﻝ ﻣﺎ ﻛﻠﻢ ﷲ ﺃﺣﺪﺍ ﻗﻂ ﺇﻻ ﻣﻦ ﻭﺭﺍء ﺣﺠﺎﺏ ﻭﺃﺣﻴﺎ ﺃﺑﺎﻙ ﻓﻜﻠﻤﻪ ﻛﻔﺎﺣﺎ ﻓﻗﺎﻝ ﷲ 
ﻭﻻ ﺗﺤﺴ�ﺒﻦ ﺍﻟ�ﺬﻳﻦ ﻗﺘﻠ�ﻮﺍ ﻓ�ﻲ ﺳ�ﺒﻴﻞ ﷲ  ﴿ﻭﺃﻧﺰﻟ�ﺖ ﻫ�ﺬﻩ ﺍﻵﻳ�ﺔ : ﻗ�ﺎﻝﺍﻟﺮﺏ ﻋﺰ ﻭ ﺟ�ﻞ ﺇﻧ�ﻪ ﻗ�ﺪ ﺳ�ﺒﻖ ﻣﻨ�ﻲ ﺃﻧﻬ�ﻢ ﺇﻟﻴﻬ�ﺎ ﻻ ﻳﺮﺟﻌ�ﻮﻥ ﻗﺎﻝ ﺛﺎﻧﻴﺔ 
 .(756F656)ﻵﻳﺔ ﺍ﴾ﺃﻣﻮﺍﺗﺎ
ﻓ�ﺎﻷﻭﻝ ﻧ�ﺰﻝ ﺑﺴ�ﺒﺐ ﺃﻥ ﺍﻟﺸ�ﻬﺪﺍء ﺳ�ﺄﻟﻮﺍ ﷲ ﺗﻌ�ﺎﻟﻰ ﺃﻥ ﻳﺒﻠ�ﻎ ﺇﺧ�ﻮﺍﻧﻬﻢ ﻋ�ﻦ ﺣ�ﺎﻟﺘﻬﻢ ﻭﻣ�ﺎ ﻫ�ﻢ ﻓﻴ�ﻪ ﻣ�ﻦ  .ﺍﻟﺴ�ﺒﺒﺎﻥ ﻣﺘﻐ�ﺎﻳﺮﺍﻥ :ﻗﻠﺖ 
ﻭﺍﻟﺜﺎﻧﻲ ﻧﺰﻟﺖ ﻓﻲ ﻋﺒﺪ ﷲ ﺑﻦ ﺣﺮﺍﻡ ﻭﺍﻟﺪ ﺟﺎﺑﺮ ﺑﻦ ﻋﺒ�ﺪ ﷲ ﻭﻟ�ﻴﺲ ﻓﻴﻬ�ﺎ ﺃﻧ�ﻪ ﺳ�ﺄﻝ ﷲ ﺃﻥ ﻳﺒﻠ�ﻎ ﺇﺧﻮﺍﻧ�ﻪ ﻣ�ﻦ ﺍﻷﺣﻴ�ﺎء ﻋﻤ�ﺎ ﻫ�ﻮ ﻓﻴ�ﻪ .ﺍﻟﻜﺮﺍﻣﺔ
 .ﻓﻴﻪ ﺍﻹﻣﺎﻡ ﺍﻟﺘﺮﻣﺬﻱ ﺣﺴﻦ ﻏﺮﻳﺐﻗﺎﻝ ﻭﻫﺬﺍ ﺍﻷﺛﺮ .ﻓﺘﻐﺎﻳﺮ ﺍﻟﺴﺒﺒﺎﻥ
ﻭﻗﺪ ﺃﺧﺮﺝ ﺍﻹﻣﺎﻡ ﺍﻟﺘﺮﻣﺬﻱ ﻋﻦ ﺍﺑﻦ ﻣﺴﻌﻮﺩ ﺃﺛﺮﺍ ًﻧﺤﻮ ﺍﻷﺛﺮ ﺍﻟﺬﻱ ﺃﺧﺮﺟﻪ ﺍﻟﻤﺆﻟﻒ ﻓﻠﻌﻪ ﻭﻗﻊ ﺧﻄﺄ ًﺫﻛﺮ ﺟﺎﺑﺮ ﻭﻛﺎﻥ ﻳﻘﺼﺪ ﺃﺛﺮ  
 ﻦ ﺣﻴﺚ ﻻ ﻳﺪﺭﻱ.ﻭﻫﺬﺍ ﺟﺎﺋﺰ ﻋﻠﻰ ﻣﺜﻞ ﺍﻹﻣﺎﻡ ﺍﻟﺴﻴﻮﻁﻲ ﺭﺣﻤﻪ ﷲ ﻓﺈﻧﻪ ﻣﻦ ﺍﻟﻤﻜﺜﺮﻳﻦ ﻭﻫﺬﺍ ﺷﺄﻥ ﺍﻟﻤﻜﺜﺮ ﻗﺪ ﻳﻘﻊ ﻓﻲ ﺍﻟﺨﻄﺄ ﻣ،ﺍﺑﻦ ﻣﺴﻌﻮﺩ
ﻭﻻ ﺗﺤﺴﺒﻦ ﺍﻟﺬﻳﻦ ﻗﺘﻠﻮﺍ ﻓﻲ ﺳﺒﻴﻞ ﷲ ﺃﻣﻮﺍﺗﺎ ﺑﻞ ﺃﺣﻴ�ﺎء ﻋﻨ�ﺪ ﺭﺑﻬ�ﻢ  ﴿ﺃﻧﻪ ﺳﺌﻞ ﻋﻦ ﻗﻮﻟﻪ  :ﻋﻦ ﺍﺑﻦ ﻣﺴﻌﻮﺩ :ﺍﻹﻣﺎﻡ ﺍﻟﺘﺮﻣﺬﻱﻗﺎﻝ  
ﺃﻣﺎ ﺇﻧﺎ ﻗﺪ ﺳﺄﻟﻨﺎ ﻋﻦ ﺫﻟﻚ ﻓﺄﺧﺒﺮﻧﺎ ﺃﻥ ﺃﺭﻭﺍﺣﻬﻢ ﻓﻲ ﻁﻴﺮ ﺧﻀﺮ ﺗﺴﺮﺡ ﻓﻲ ﺍﻟﺠﻨﺔ ﺣﻴﺚ ﺷﺎءﺕ ﻭﺗﺄﻭﻱ ﺇﻟﻰ ﻗﻨﺎﺩﻳﻞ ﻣﻌﻠﻘﺔ ﺑﺎﻟﻌﺮﺵ ﻓﺎﻁﻠﻊ ﻘﺎﻝ ﻓ﴾ﻳﺮﺯﻗﻮﻥ
ﻫ�ﻞ ﻘ�ﺎﻝ ﺛ�ﻢ ﺃﻁﻠ�ﻊ ﺇﻟ�ﻴﻬﻢ ﺛﺎﻧﻴ�ﺔ ﻓ ؟ﺭﺑﻨﺎ ﻭﻣ�ﺎ ﻧﺴ�ﺘﺰﻳﺪ ﻭﻧﺤ�ﻦ ﻓ�ﻲ ﺍﻟﺠﻨ�ﺔ ﻧﺴ�ﺮﺡ ﺣﻴ�ﺚ ﺷ�ﺌﻨﺎ ﻗﺎﻟﻮﺍ ؟ﻫﻞ ﺗﺴﺘﺰﻳﺪﻭﻥ ﺷﻴﺌﺎ ﻓﺄﺯﻳﺪﻛﻢﻘﺎﻝ ﻬﻢ ﺭﺑﻚ ﺃﻁﻼﻋﺔ ﻓﺇﻟﻴ
 . (856F756)ﺗﻌﻴﺪ ﺃﺭﻭﺍﺣﻨﺎ ﻓﻲ ﺃﺟﺴﺎﺩﻧﺎ ﺣﺘﻰ ﻧﺮﺟﻊ ﺇﻟﻰ ﺍﻟﺪﻧﻴﺎ ﻓﻨﻘﺘﻞ ﻓﻲ ﺳﺒﻴﻠﻚ ﻣﺮﺓ ﺃﺧﺮﻯ  ﻗﺎﻟﻮﺍﺗﺴﺘﺰﻳﺪﻭﻥ ﺷﻴﺌﺎ ﻓﺄﺯﻳﺪﻛﻢ ﻓﻠﻤﺎ ﺭﺃﻭﺍ ﺃﻧﻬﻢ ﻟﻢ ﻳﺘﺮﻛﻮﺍ 
 .ﻭﻗﺪ ﺫﻛﺮ ﻓﻲ ﺍﻵﻳﺔ ﺃﺳﺒﺎﺏ ﺃﺧﺮﻯ :ﻗﻠﺖ 
ﻳ�ﺎ ﻟﻴﺘﻨ�ﺎ ﻧﻌﻠ�ﻢ ﻣ�ﺎ ﻓﻌ�ﻞ : ﻗ�ﺎﻟﻮﺍ �ﻓﺄﺧﺮﺝ ﺍﻹﻣﺎﻡ ﺍﻟﻄﺒ�ﺮﻯ ﺭﺣﻤ�ﻪ ﷲ ﻋ�ﻦ ﻗﺘ�ﺎﺩﺓ: ﺫﻛ�ﺮ ﻟﻨ�ﺎ ﺃﻥ ﺭﺟ�ﺎﻻ ﻣ�ﻦ ﺃﺻ�ﺤﺎﺏ ﺭﺳ�ﻮﻝ ﷲ  
ﻋﻨ�ﺪ ﺭﺑﻬ�ﻢ  ﺇﺧﻮﺍﻧﻨﺎ ﺍﻟﺬﻳﻦ ﻗﺘﻠﻮﺍ ﻳﻮﻡ ﺃﺣﺪ! ﻓﺄﻧﺰﻝ ﷲ ﺗﺒﺎﺭﻙ ﻭﺗﻌﺎﻟﻰ ﻓﻲ ﺫﻟﻚ ﺍﻟﻘﺮﺁﻥ:"ﻭﻻ ﺗﺤﺴﺒﻦ ﺍﻟﺬﻳﻦ ﻗﺘﻠﻮﺍ ﻓﻲ ﺳﺒﻴﻞ ﷲ ﺃﻣﻮﺍﺗًﺎ ﺑﻞ ﺃﺣﻴﺎء
 . (956F856)ﻳﺮﺯﻗﻮﻥ"  ﻛﻨﺎ ﻧﺤﺪﱠﺙ ﺃﻥ ﺃﺭﻭﺍﺡ ﺍﻟﺸﻬﺪﺍء ﺗَﻌﺎَﺭﻑ ﻓﻲ ﻁﻴﺮ ﺑﻴﺾ ﺗﺄﻛﻞ ﻣﻦ ﺛﻤﺎﺭ ﺍﻟﺠﻨﺔ، ﻭﺃّﻥ ﻣﺴﺎﻛﻨﻬﻢ ﺍﻟﺴﱢﺪﺭﺓ
ﺑﻌ�ﺚ  �ﺃﻥ ﺍﻟﻨﺒ�ﻲ ،ﺭﻭﻯ ﻣﺤﻤ�ﺪ ﺑ�ﻦ ﺇﺳ�ﺤﺎﻕ ﻋ�ﻦ ﺃﺷ�ﻴﺎﺥ ﻟ�ﻪ: ﻗ�ﺎﻝﺭﻭﻯ ﺍﻹﻣﺎﻡ ﺍﺑﻦ ﺍﻟﺠﻮﺯﻱ ﻭﻋﺰﺍﻩ ﻻﺑﻦ ﺇﺳﺤﺎﻕ  :ﺳﺒﺐ ﺁﺧﺮ 
ﺧﺮﺝ ﺣﺮﺍﻡ ﺑﻦ ﻣﻠﺤﺎﻥ ﺇﻟﻰ ﻋﺎﻣﺮ ﺑﻦ ﺍﻟﻄﻔﻴﻞ ،ﻓﻠﻤﺎ ﻧﺰﻟﻮﺍ ﺑﺌﺮ ﻣُﻌﻮﻧﺔ،ﻴﻦ ﺇﻟﻰ ﺃﻫﻞ ﻧﺠﺪﺍﻟﻤﻨﺬﺭ ﺑﻦ ﻋﻤﺮﻭ ﻓﻲ ﺳﺒﻌﻴﻦ ﺭﺟﻼ ًﻣﻦ ﺧﻴﺎﺭ ﺍﻟﻤﺴﻠﻤ
ﻓﻀ�ﺮﺏ ﺑ�ﻪ ﻓ�ﻲ ﺟﻨ�ﺐ ﺣ�ﺮﺍﻡ ﺣﺘ�ﻰ ﺧ�ﺮﺝ ﻣ�ﻦ ﺍﻟﺸ�ﻖ ،ﻭﺧﺮﺝ ﺭﺟ�ﻞ ﻣ�ﻦ ﻛﺴ�ﺮ ﺍﻟﺒﻴ�ﺖ ﺑﺮﻣﺢ،ﻓﻠ�ﻢ ﻳﻨﻈ�ﺮ ﻓﻴ�ﻪ ﻋ�ﺎﻣﺮ،�ﺑﻜﺘ�ﺎﺏ ﺭﺳ�ﻮﻝ ﷲ 
ﺑﻠﻐ�ﻮﺍ ﻗﻮﻣﻨ�ﺎ » :ﻓﺄﻧﺰﻝ ﷲ ﺗﻌﺎﻟﻰ ﻓﻴﻬﻢ :ﺃﻧﺲ ﺑﻦ ﻣﺎﻟﻚﻗﺎﻝ ،ﻭﻗﺘﻞ ﺳﺎﺋﺮ ﺃﺻﺤﺎﺑﻪ ﻏﻴﺮ ﻭﺍﺣﺪ ﻣﻨﻬﻢ،ﻓﺰﺕ ﻭﺭﺏ ﺍﻟﻜﻌﺒﺔ،ﷲ ﺃﻛﺒﺮ: ﻘﺎﻝﻓ،ﺍﻵﺧﺮ
 .(066F956)﴾ ﻭﻻ ﺗﺤﺴﺒﻦ ﺍﻟﺬﻳﻦ ﻗﺘﻠﻮﺍ ﻓﻲ ﺳﺒﻴﻞ ﷲ ﺃﻣﻮﺍﺗﺎ ً ﴿ :ﻓﻨﺰﻟﺖ ﻫﺬﻩ ﺍﻵﻳﺔ،ﺛﻢ ﺭﻓﻌﺖ« ﻓﺮﺿﻲ ﻋﻨﺎ ﻭﺭﺿﻴﻨﺎ ﻋﻨﻪ،ﻋﻨﺎ ﺃﻧﺎ ﻗﺪ ﻟﻘﻴﻨﺎ ﺭﺑﻨﺎ
ﻦ ﺍﻷﻧﺼ�ﺎﺭ ﺛﻤﺎﻧﻴﺔ ﻣ�،ﻭﻛﺎﻧﻮﺍ ﺃﺭﺑﻌﺔ ﻋﺸﺮ ﺭﺟﻼ،ﻧﺰﻟﺖ ﻫﺬﻩ ﺍﻵﻳﺔ ﻓﻲ ﺷﻬﺪﺍء ﺑﺪﺭ :ﺑﻌﻀﻬﻢﻗﺎﻝ  :ﺍﻹﻣﺎﻡ ﺍﻟﺜﻌﻠﺒﻲﻗﺎﻝ ،ﺳﺒﺐ ﺁﺧﺮ 
 .(166F066)ﻭﺳﺘﺔ ﻣﻦ ﺍﻟﻤﻬﺎﺟﺮﻳﻦ 
 .ﻓﺘﺤﺼﻞ ﻟﻨﺎ ﻣﻤﺎ ﺗﻘﺪﻡ ﺧﻤﺴﺔ ﺃﺳﺒﺎﺏ ﻟﻨﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ 
 .ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﺷﻬﺪﺍء ﺃﺣﺪ ﻋﻨﺪﻣﺎ ﺳﺄﻟﻮﺍ ﺭﺑﻬﻢ ﺃﻥ ﻳﻄﻠﻊ ﺇﺧﻮﺍﻧﻬﻢ ﻋﻠﻰ ﻣﺎ ﻫﻮ ﻓﻴﻪ ﻣﻦ ﺍﻟﻜﺮﺍﻣﺔ :ﺍﻷﻭﻝ
 .ﻋﻨﺪﻣﺎ ﺳﺄﻟﻮﺍ ﻋﻦ ﺇﺧﻮﺍﻧﻬﻢ ﻣﻦ ﺍﻟﺸﻬﺪﺍء �ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﺃﺻﺤﺎﺏ ﺍﻟﻨﺒﻲ  :ﺍﻟﺜﺎﻧﻲ
 .ﺖ ﻓﻲ ﺷﻬﺪﺍء ﺑﺪﺭﺃﻧﻬﺎ ﻧﺰﻟ :ﺍﻟﺜﺎﻟﺚ
 ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﺷﻬﺪﺍء ﺑﺌﺮ ﻣﻌﻮﻧﻪ. :ﺍﻟﺮﺍﺑﻊ
 .ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﻋﺒﺪ ﷲ ﺑﻦ ﺣﺮﺍﻡ ﻭﺍﻟﺪ ﺟﺎﺑﺮ ﺑﻦ ﻋﺒﺪ ﷲ :ﺍﻟﺨﺎﻣﺲ
ﺇﺧ�ﻮﺍﻧﻬﻢ ﺳ�ﺄﻟﻮﺍ  ﺃﻡ ﻝ ﻓﻲ ﻫﺬﺍ ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﺷﻬﺪﺍء ﺃﺣﺪ ﺳﻮﺍء ﻓ�ﻲ ﺫﻟ�ﻚ ﻫ�ﻢ ﺳ�ﺄﻟﻮﺍ ﷲ ﺗﻌ�ﺎﻟﻰ ﺃﻥ ﻳﺒﻠ�ﻎ ﺃﺧ�ﻮﺍﻧﻬﻢ ﺍﻭﺃﻗﻮﻯ ﺍﻷﻗﻮ 
 . ﺑﻦ ﺣﺮﺍﻡ ﻭﺫﻟﻚ ﻟﺼﺤﺔ ﺃﺳﺎﻧﻴﺪ ﻫﺬﻩ ﺍﻵﺛﺎﺭ ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢﻋﻦ ﺣﺎﻟﻬﻢ ﻭﻳﺪﺧﻞ ﻓﻴﻬﻢ ﻛﺬﻟﻚ ﻋﺒﺪ ﷲ
 
 [ ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
ﻓ�ﻲ ﺩﺍﺭ ﻛﺮﺍﻣﺘ�ﻪ؛ ﻷﻥﱠ ﺃﺭﻭﺍﺣﻬ�ﻢ ﴾ﻋﻨ�ﺪ ﺭﺑﻬﻢ ﴿ﺑ�ﻞ ﻫ�ﻢ ﺃﺣﻴ�ﺎٌء ﴾ﺃﻣﻮﺍﺗﺎ ًﺑﻞ ﺃﺣﻴﺎء ﴿ﺷﻬﺪﺍء ﺃُﺣٍﺪ  :ﻳﻌﻨﻲ﴾ﻭﻻ ﺗﺤﺴﺒﻦﱠ ﺍﻟﺬﻳﻦ ﻗﺘﻠﻮﺍ ﻓﻲ ﺳﺒﻴﻞ ﷲ ﴿
 .ﻳﺄﻛﻠﻮﻥ﴾ﻳﺮﺯﻗﻮﻥ ﴿.ﻓﻲ ﺃﺟﻮﺍﻑ ﻁﻴٍﺮ ﺧﻀﺮ ٍ
ﻭﻳﻔﺮﺣ�ﻮﻥ ﺑ�ﺈﺧﻮﺍﻧﻬﻢ ﺍﻟ�ﺬﻳﻦ ﻓ�ﺎﺭﻗﻮﻫﻢ ﴾ﺑﻤ�ﺎ ﺁﺗ�ﺎﻫﻢ ﷲ ﻣ�ﻦ ﻓﻀ�ﻠﻪ ﻭﻳﺴﺘﺒﺸ�ﺮﻭﻥ ﺑﺎﻟ�ﺬﻳﻦ ﻟ�ﻢ ﻳﻠﺤﻘ�ﻮﺍ ﺑﻬ�ﻢ ﻣ�ﻦ ﺧﻠﻔﻬﻢ ﴿ﺮﻭﺭﻳﻦ ﻣﺴ�﴾ﻓﺮﺣﻴﻦ ﴿ 
 .(266F166)ﻋﻠﻰ ﺇﺧﻮﺍﻧﻬﻢ ﺍﻟﻤﺆﻣﻨﻴﻦ ﺇﺫﺍ ﻟﺤﻘﻮﺍ ﺑﻬﻢ :ﻳﻌﻨﻲ.ﺑﺄﻥ ﻻ ﺧﻮٌﻑ ﻋﻠﻴﻬﻢ :ﺃَﻱ ْ﴾ﺃﻻﱠ ﺧﻮٌﻑ ﻋﻠﻴﻬﻢ ﴿ﻓﻴﻨﺎﻟﻮﻥ ﻣﺜَﻞ ﻣﺎ ﻧﺎﻟﻮﺍ ،ﻳﺮﺟﻮﻥ ﻟﻬﻢ ﺍﻟﺸﱠﻬﺎﺩﺓ
 
 ﴾۲۷۱ ْﺍ ِﻟﱠ  َِﻭٱﻟﺮﱠ ُﺳﻮِﻝ ِﻣۢﻦ ﺑَۡﻌِﺪ َﻣﺎ ٓﺃََﺻﺎﺑَﻬُُﻢ ٱۡﻟﻘَۡﺮُﺡﻭ ﻟِﻠﱠِﺬﻳَﻦ ﺃَۡﺣَﺴﻨُﻮْﺍ ِﻣۡﻨﻬُۡﻢ َﻭٱﺗﱠﻘَۡﻮْﺍ ﺃَۡﺟٌﺮ َﻋِﻈﻴﻢ ٌٱﻟﱠِﺬﻳَﻦ ٱۡﺳﺘََﺠﺎﺑُﻮ ﴿
 
 .)ﺍﻟﺬﻳﻦ ﺍﺳﺘﺠﺎﺑﻮﺍ( ـ ﺍﻵﻳﺔ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ 
ﺇﻥ ﷲ ﻗ�ﺬﻑ ﺍﻟﺮﻋ�ﺐ ﻓ�ﻲ ﻗﻠ�ﺐ ﺃﺑ�ﻲ ﺳ�ﻔﻴﺎﻥ  »: ﻗ�ﺎﻝﺍﺑ�ﻦ ﻋﺒ�ﺎﺱ   ﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮ ﻣﻦ ﻁﺮﻳﻖ ﺍﻟﻌﻮﻓﻲ ﻋﻦ .432
ﻭﻗ�ﺪ ﺭﺟ�ﻊ  ﺇﻥ ﺃﺑﺎ ﺳﻔﻴﺎﻥ ﻗﺪ ﺃﺻﺎﺏ ﻣﻨﻜﻢ ﻁﺮﻓﺎً  » :�ﺍﻟﻨﺒﻲ ﻘﺎﻝ ﻓ،ﺑﻌﺪ ﺍﻟﺬﻱ ﻛﺎﻥ ﻣﻨﻪ ﻓﺮﺟﻊ ﺇﻟﻰ ﻣﻜﺔ ﺃﺣﺪ ﻳﻮﻡ
،ﻭﻛﺎﻧ�ﺖ ﻭﻗﻌ�ﺔ ﺃﺣ�ﺪ ﻓ�ﻲ ﺷ�ﻮﺍﻝ ﻭﻛ�ﺎﻥ ﺍﻟﺘﺠ�ﺎﺭ ﻳﻘ�ﺪﻣﻮﻥ ﺍﻟﻤﺪﻳﻨ�ﺔ ﻓ�ﻲ ﺫﻱ ﺍﻟﻘﻌ�ﺪﺓ «ﻭﻗﺬﻑ ﷲ ﻓ�ﻲ ﻗﻠﺒ�ﻪ ﺍﻟﺮﻋ�ﺐ
ﻓﻨ�ﺪﺏ ،ﺫﻟﻚ ﻭﺇﻧﻬﻢ ﻗ�ﺪﻣﻮﺍ ﺑﻌ�ﺪ ﻭﻗﻌ�ﺔ ﺃﺣ�ﺪ ﻭﻛ�ﺎﻥ ﺃﺻ�ﺎﺏ ﺍﻟﻤ�ﺆﻣﻨﻴﻦ ﺍﻟﻘ�ﺮﺡ ﻭﺍﺷ�ﺘﻜﻮﺍ،ﻓﻴﻨﺰﻟ�ﻮﻥ ﺑﺒ�ﺪﺭ ﺍﻟﺼ�ﻐﺮﻯ
 _______________
 ( 032/ 5)    ﺳﻨﻦ ﺍﻟﺘﺮﻣﺬﻱ   (756)
 (132/ 5)    ﺳﻨﻦ ﺍﻟﺘﺮﻣﺬﻱ   (856)
 (093/ 7ﺟﺎﻣﻊ ﺍﻟﺒﻴﺎﻥ )ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ( )  (956)
 (254/ 1ﺯﺍﺩ ﺍﻟﻤﺴﻴﺮ ﻓﻲ ﻋﻠﻢ ﺍﻟﺘﻔﺴﻴﺮ )  (066)
 (002/ 3ﺍﻟﻜﺸﻒ ﻭﺍﻟﺒﻴﺎﻥ ﻋﻦ ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﺁﻥ )  (166)
 (011ﺣﺪﻱ ) ﺍﻟﻮﺟﻴﺰ ﻟﻠﻮﺍ  (266)
 (031)
ﻓ�ﺄﺑﻰ ﻋﻠﻴ�ﻪ  ،ﺇﻥ ﺍﻟﻨ�ﺎﺱ ﻗ�ﺪ ﺟﻤﻌ�ﻮﺍ ﻟﻜﻢ: ﻘ�ﺎﻝﻓﺠﺎء ﺍﻟﺸﻴﻄﺎﻥ ﻓﺨ�ﻮﻑ ﺃﻭﻟﻴ�ﺎءﻩ ﻓ،ﺍﻟﻨﺎﺱ ﻟﻴﻨﻄﻠﻘﻮﺍ ﻣﻌﻪ �ﺍﻟﻨﺒﻲ 
ﻓﺎﻧﺘ�ﺪﺏ ﻣﻌ�ﻪ ﺃﺑ�ﻮ ﺑﻜ�ﺮ ﻭﻋﻤ�ﺮ ﻭﻋﺜﻤ�ﺎﻥ ﻭﻋﻠ�ﻲ ،«ﺇﻧﻲ ﺫﺍﻫﺐ ﻭﺇﻥ ﻟ�ﻢ ﻳﺘﺒﻌﻨ�ﻲ ﺃﺣ�ﺪ  »: ﻘﺎﻝﻓ،ﺍﻟﻨﺎﺱ ﺃﻥ ﻳﺘﺒﻌﻮﻩ
ﺑ�ﻦ ﺍﻟﻴﻤ�ﺎﻥ ﻭﺃﺑ�ﻮ ﻋﺒﻴ�ﺪﺓ ﺑ�ﻦ ﻭﺍﻟﺰﺑﻴﺮ ﻭﺳﻌﺪ ﻭﻁﻠﺤﺔ ﻭﻋﺒﺪ ﺍﻟﺮﺣﻤﻦ ﺑﻦ ﻋﻮﻑ ﻭﻋﺒﺪ ﷲ  ﺑﻦ ﻣﺴﻌﻮﺩ ﻭﺣﺬﻳﻔﺔ 
ﺍﻟ�ﺬﻳﻦ ﴿ﻓﻄﻠﺒﻮﻩ ﺣﺘ�ﻰ ﺑﻠﻐ�ﻮﺍ ﺍﻟﺼ�ﻔﺮﺍء ﻓ�ﺄﻧﺰﻝ ﷲ: ،ﻓﺴ�ﺎﺭﻭﺍ ﻓ�ﻲ ﻁﻠ�ﺐ ﺃﺑ�ﻲ ﺳ�ﻔﻴﺎﻥ،ﺍﻟﺠﺮﺍﺡ ﻓ�ﻲ ﺳ�ﺒﻌﻴﻦ ﺭﺟﻼً 
 .« (366F266)ﺍﻵﻳﺔ ﴾ﺍﺳﺘﺠﺎﺑﻮﺍ ﻟ ﻭﺍﻟﺮﺳﻮﻝ
ﻻ : ﻗ�ﺎﻟﻮﺍﻟﻤ�ﺎ ﺭﺟ�ﻊ ﺍﻟﻤﺸ�ﺮﻛﻮﻥ ﻣ�ﻦ ﺃﺣ�ﺪ  »: ﻗ�ﺎﻝﺍﺑ�ﻦ ﻋﺒ�ﺎﺱ  ﻭﺃﺧﺮﺝ ﺍﻟﻄﺒﺮﺍﻧ�ﻲ ﺑﺴ�ﻨﺪ ﺻ�ﺤﻴﺢ ﻋ�ﻦ [ﻙ] .532
ﻓﺴﻤﻊ ﺭﺳﻮﻝ ﷲ ﻓﻨﺪﺏ ﺍﻟﻤﺴﻠﻤﻴﻦ ﻓﺎﻧﺘ�ﺪﺑﻮﺍ ﺣﺘ�ﻰ ،ﺭﺩﻓﺘﻢ ﺑﺌﺲ ﻣﺎ ﺻﻨﻌﺘﻢ ﺍﺭﺟﻌﻮﺍﻣﺤﻤﺪﺍ ًﻗﺘﻠﺘﻢ ﻭﻻ ﺍﻟﻜﻮﺍﻋﺐ ﺃ
ﻭﻗ�ﺪ ﻛ�ﺎﻥ ﺃﺑ�ﻮ ﺳ�ﻔﻴﺎﻥ ،ﺍﻵﻳﺔ ﴾ﻭﺍﻟﺮﺳ�ﻮﻝ ﺍﻟﺬﻳﻦ ﺍﺳﺘﺠﺎﺑﻮﺍ ﻟ﴿ﺑﺌﺮ ﺃﺑﻲ ﻋﺘﻴﺒﺔ ﻓﺄﻧﺰﻝ ﷲ:  ﺃﻭﺑﻠﻎ ﺣﻤﺮﺍء ﺍﻷﺳﺪ 
ﺎﻝ ﻭﺃﻣﺎ ﺍﻟﺸ�ﺠﺎﻉ ﻓﺄﺧ�ﺬ ﺃﻫﺒ�ﺔ ﺍﻟﻘﺘ�،ﻓﺄﻣﺎ ﺍﻟﺠﺒﺎﻥ ﻓﺮﺟﻊ،ﻣﻮﻋﺪﻛﻢ ﻣﻮﺳﻢ ﺑﺪﺭ ﺣﻴﺚ ﻗﺘﻠﺘﻢ ﺃﺻﺤﺎﺑﻨﺎ :�ﻟﻠﻨﺒﻲ ﻗﺎﻝ 
 .« (466F366)ﺍﻵﻳﺔ ﴾ﻓﺎﻧﻘﻠﺒﻮﺍ ﺑﻨﻌﻤﺔ ﻣﻦ ﷲ  ﴿ﻓﺄﻧﺰﻝ ﷲ: ،ﻓﺄﺗﻮﻩ ﻓﻠﻢ ﻳﺠﺪﻭﺍ ﺑﻪ ﺃﺣﺪﺍ ًﻭﺗﺴﻮﻗﻮﺍ،ﻭﺍﻟﺘﺠﺎﺭﺓ
ﻓﻠﻘﻴﻬﻢ ،ﻭﺟﻪ ﻋﻠﻴﺎ ًﻓﻲ ﻧﻔﺮ ﻣﻌﻪ ﻓﻲ ﻁﻠ�ﺐ ﺃﺑ�ﻲ ﺳ�ﻔﻴﺎﻥ �ﺃﻥ ﺍﻟﻨﺒﻲ   »: ﺃﺑﻲ ﺭﺍﻓﻊ ﻭﺃﺧﺮﺝ ﺍﺑﻦ ﻣﺮﺩﻭﻳﻪ ﻋﻦ .632
ﻓﻨﺰﻟ�ﺖ ﻓ�ﻴﻬﻢ ﻫ�ﺬﻩ ﺍﻵﻳ�ﺔ ،ﻴﻞﺣﺴ�ﺒﻨﺎ ﷲ ﻭﻧﻌ�ﻢ ﺍﻟﻮﻛ: ﻗ�ﺎﻟﻮﺍﺇﻥ ﺍﻟﻘﻮﻡ ﻗﺪ ﺟﻤﻌﻮﺍ ﻟﻜ�ﻢ ﻘﺎﻝ: ﻓ،ﺃﻋﺮﺍﺑﻲ ﻣﻦ ﺧﺰﺍﻋﺔ
)
F466
 .«(566
 
 [ﺗﻌﻠﻴﻖ]
ﺍﻟﺬﻳﻦ ﺍﺳﺘﺠﺎﺑﻮﺍ ﻟ ﻭﺍﻟﺮﺳ�ﻮﻝ  ﴿ﺃﻣﺎ ﺍﻷﻭﻝ ﻭﺍﻟﺜﺎﻧﻲ ﻓﻤﺘﻌﻠﻘﺎﻥ ﺑﻘﻮﻟﻪ ﺗﻌﺎﻟﻰ ،ﺍﻟﻤﺆﻟﻒ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﺛﻼﺛﺔ ﺁﺛﺎﺭ ﺃﺧﺮﺝ 
 ﻗ�ﺎﻟﻮﺍﺍﺩﻫﻢ ﺇﻳﻤﺎﻧ�ﺎ ًﻭﻟﻬﻢ ﺍﻟﻨﺎﺱ ﺇﻥ ﺍﻟﻨ�ﺎﺱ ﻗ�ﺪ ﺟﻤﻌ�ﻮﺍ ﻟﻜ�ﻢ ﻓﺎﺧﺸ�ﻮﻫﻢ ﻓ�ﺰﻗﺎﻝ ﺍﻟﺬﻳﻦ  ﴿ﻭﺍﻟﺜﺎﻟﺚ ﻣﺘﻌﻠﻖ ﺑﻘﻮﻟﻪ ﺗﻌﺎﻟﻰ ،ﻣﻦ ﺑﻌﺪ ﻣﺎ ﺃﺻﺎﺑﻬﻢ ﺍﻟﻘﺮﺡ
 .﴾ ﺣﺴﺒﻨﺎ ﷲ ﻭﻧﻌﻢ ﺍﻟﻮﻛﻴﻞ
ﺩﻋ�ﺎ ﺃﺻ�ﺤﺎﺑﻪ ﻟﻠﺮﺟ�ﻮﻉ ﺇﻟ�ﻰ ﺍﻟﻘﺘ�ﺎﻝ ﻣ�ﻊ ﺍﻟﻤﺸ�ﺮﻛﻴﻦ ﺑﻌ�ﺪ ﻣ�ﺎ ﻭﻗ�ﻊ ﻓ�ﻲ ﻏ�ﺰﻭﺓ  �ﻓﺄﻣ�ﺎ ﺍﻷﺛ�ﺮﺍﻥ ﺍﻷﻭﻻﻥ ﻓﺤﺎﺻ�ﻠﻬﻤﺎ ﺃﻥ ﺍﻟﻨﺒ�ﻲ  
 .ﻓﺄﺛﻨﻰ ﷲ ﻋﻠﻴﻪ ﺑﺎﻟﺴﺘﺠﺎﺑﺘﻬﻢ ﻟﻪ،ﺃﺻﺤﺎﺑﻪ ﻟﻠﻘﺘﺎﻝ ﻓﺮﺟﻌﻮﺍ ﻣﻌﻪ �ﻓﺪﻋﺎ ﺍﻟﻨﺒﻲ ،ﺃﺣﺪ
ﺍﻟﺬﻳﻦ ﺍﺳﺘﺠﺎﺑﻮﺍ ﻟ ﻭﺍﻟﺮﺳ�ﻮﻝ ﻣ�ﻦ ﺑﻌ�ﺪ ﻣ�ﺎ ﺃﺻ�ﺎﺑﻬﻢ  ﴿ :ﻋﻦ ﻋﺎﺋﺸﺔ ﺭﺿﻲ ﷲ ﻋﻨﻬﺎﻭﻓﻲ ﺻﺤﻴﺢ ﺍﻟﺒﺨﺎﺭﻱ ﻋﻦ ﻫﺸﺎﻡ ﻋﻦ ﺃﺑﻴﻪ  
ﺃﺻ�ﺎﺏ ﺭﺳ�ﻮﻝ ﷲ ﺻ�ﻠﻰ  ﻟﻌﺮﻭﺓ ﻳﺎ ﺍﺑﻦ ﺃﺧﺘﻲ ﻛﺎﻥ ﺃﺑﻮﻙ ﻣﻨﻬﻢ ﺍﻟﺰﺑﻴﺮ ﻭﺃﺑ�ﻮ ﺑﻜ�ﺮ ﻟﻤ�ﺎﻗﺎﻟﺖ  ﴾ ﺍﻟﻘﺮﺡ ﻟﻠﺬﻳﻦ ﺃﺣﺴﻨﻮ ﻣﻨﻬﻢ ﻭﺍﺗﻘﻮﺍ ﺃﺟﺮ ﻋﻈﻴﻢ
ﻓﺎﻧﺘ�ﺪﺏ ﻣ�ﻨﻬﻢ ﺳ�ﺒﻌﻮﻥ .) ﻣ�ﻦ ﻳ�ﺬﻫﺐ ﻓ�ﻲ ﺇﺛ�ﺮﻫﻢ (ﻗ�ﺎﻝ ﺳﻠﻢ ﻣﺎ ﺃﺻﺎﺏ ﻳﻮﻡ ﺃﺣﺪ ﻭﺍﻧﺼ�ﺮﻑ ﻋﻨ�ﻪ ﺍﻟﻤﺸ�ﺮﻛﻮﻥ ﺧ�ﺎﻑ ﺃﻥ ﻳﺮﺟﻌ�ﻮﺍ ﷲ ﻋﻠﻴﻪ ﻭ
 . (666F566)ﻛﺎﻥ ﻓﻴﻬﻢ ﺃﺑﻮ ﺑﻜﺮ ﻭﺍﻟﺰﺑﻴﺮ ﻗﺎﻝ ﺭﺟﻼ 
ﺍﻟﻘﺼ�ﺔ ﺫﻛﺮﻫ�ﺎ ﺍﺑ�ﻦ  :ﻗﻠ�ﺖ،ﻭﺍﻟﺜﺎﻧﻲ ﺳ�ﺒﺐ ﺁﺧﺮ،ﻭﻗ�ﺪ ﺟﻌ�ﻞ ﺍﻹﻣ�ﺎﻡ ﺍﺑ�ﻦ ﺍﻟﺠ�ﻮﺯﻱ ﻟﻬ�ﺬﻩ ﺍﻵﻳ�ﺔ ﺳ�ﺒﺒﻴﻦ ﻓﺠﻌ�ﻞ ﺍﻷﺛ�ﺮ ﺍﻷﻭﻝ ﺳ�ﺒﺐ 
ﺃﺑ�ﻲ ﺳ�ﻔﻴﺎﻥ " ﻣﻮﻋ�ﺪﻛﻢ ﺑ�ﺪﺭ " ﻭﷲ ﺗﻌ�ﺎﻟﻰ ﻭﻛﺬﻟﻚ ﺑﺴﺒﺐ ﻗ�ﻮﻝ ،ﺃﺻﺤﺎﺑﻪ �ﺇﺳﺤﺎﻕ ﻓﻲ ﺳﻴﺎﻕ ﻭﺍﺣﺪ ﻓﻴﻜﻮﻥ ﻧﺰﻭﻝ ﺍﻵﻳﺔ ﺑﺴﺒﺐ ﻧﺪﺏ ﺍﻟﻨﺒﻲ 
 ﺃﻋﻠﻢ 
 ﻝ.ﺍﻓﺎﺧﺘﻠﻒ ﻓﻲ ﻫﺆﻻء ﺍﻟﻨﺎﺱ ﻣﻦ ﻫﻢ ﻋﻠﻰ ﺃﻗﻮ﴾ﺍﻵﻳﺔ –ﻟﻬﻢ ﺍﻟﻨﺎﺱ ﺇﻥ ﺍﻟﻨﺎﺱ ﻗﺎﻝ ﺍﻟﺬﻳﻦ ﴿ﻭﻗﺪ ﺍﺧﺘﻠﻒ ﻛﺬﻟﻚ ﻓﻲ ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ  
ﻦ ﻣﺴ�ﻌﻮﺩ ﺍﻷﺷ�ﺠﻌﻲ ﻳﻌﻨﻲ ﻧﻌﻴﻢ ﺑ� ﴾ﻟَﻬُُﻢ ﺍﻟﻨﱠﺎﺱ ُﻗﺎﻝ ﺍﻟﱠِﺬﻳَﻦ ﴿ﻭﻗﻮﻟﻪ  :ﺍﻟﺜﻌﻠﺒﻲﻗﺎﻝ .ﺫﻛﺮﻩ ﺍﻟﺜﻌﻠﺒﻲ ﻭﻏﻴﺮﻩ.ﺃﻧﻪ ﻧﻌﻴﻢ ﺑﻦ ﻣﺴﻌﻮﺩ :ﻣﻨﻬﺎ 
. ﻗﻠﺖ: ﻭﻫﺬﺍ ﻣﻦ ﺑﺎﺏ ﺍﻟﻌﺎﻡ ﺍﻟ�ﺬﻱ ﺃﺭﻳ�ﺪ ﺑ�ﻪ ﺍﻟﺨﺼ�ﻮﺹ، ﻭﻫ�ﻲ ﻣﺴ�ﺄﻟﺔ ﻣ�ﻦ ﻣﺴ�ﺎﺋﻞ ﺃﺻ�ﻮﻝ (766F666)ﻳﻌﻨﻲ ﺃﺑﺎ ﺳﻔﻴﺎﻥ  ﴾ ﻥﱠ ﺍﻟﻨﱠﺎَﺱ ﻗَْﺪ َﺟَﻤُﻌﻮﺍ ﻟَُﻜﻢ ْ﴿ِﺇ
 ﻓﺎﻟﻨﺎﺱ ﻋﺎﻡ ﻟﻜﻦ ﺃﺭﻳﺪ ﺑﻪ ﺍﻟﺨﺼﻮﺹ ﻭﻫﻮ ﻧﻌﻴﻢ ﺑﻦ ﻣﺴﻌﻮﺩ.،ﺍﻟﻔﻘﻪ
 .ﺃﻧﻬﻢ ﺭﻛﺐ ﻟﻘﻴﻬﻢ ﺃﺑﻮ ﺳﻔﻴﺎﻥ ﻭﻫﻢ ﻋﺒﺪ ﺍﻟﻘﻴﺲ :ﻭﻣﻨﻬﺎ 
ﺃﻳ�ﻦ : ﻘ�ﺎﻝﻓﺜﻨَ�ﻰ ﺫﻟ�ﻚ ﺃﺑ�ﺎ ﺳ�ﻔﻴﺎﻥ ﻭﻣ�ﻦ ﻣﻌ�ﻪ. ﻭﻣ�ﺮﱠ ﺑ�ﻪ ﺭﻛ�ﺐ ﻣ�ﻦ ﻋﺒ�ﺪ ﺍﻟﻘ�ﻴﺲ. ﻓ»: ﻗ�ﺎﻝﻹﻣ�ﺎﻡ ﺍﻟﻄﺒ�ﺮﻱ ﺭﺣﻤ�ﻪ ﷲ ﺫﻛ�ﺮ ﺫﻟ�ﻚ ﺍ 
ﻓﻬﻞ ﺟﺎﻣﻊ ﺍﻟﺒﻴﺎﻥ ﺃﻧﺘﻢ ﻣﺒﻠﱠﻐﻮﻥ ﻋﻨﻲ ﻣﺤﻤًﺪﺍ ﺭﺳﺎﻟﺔ ﺃﺭﺳﻠﻜﻢ ﺑﻬﺎ، ﻭﺃﺣﻤﱢ ﻞ : ﻗﺎﻝﻧﺮﻳﺪ ﺍﻟﻤﻴﺮﺓ. : ﻗﺎﻟﻮﺍﻭﻟﻢ؟ : ﻗﺎﻝﻧﺮﻳﺪ ﺍﻟﻤﺪﻳﻨﺔ. : ﻗﺎﻟﻮﺍﺗﺮﻳﺪﻭﻥ؟ 
ﻓﺈﺫﺍ ﺟﺌﺘﻤﻮﻩ ﻓﺄﺧﺒﺮﻭﻩ ﺃﻧﺎ ﻗﺪ ﺃﺟﻤﻌﻨﺎ ﺍﻟﺴﻴﺮ ﺇﻟﻴ�ﻪ ﻭﺇﻟ�ﻰ ﺃﺻ�ﺤﺎﺑﻪ ﻟﻨﺴﺘﺄﺻ�ﻞ : ﻗﺎﻝﻧﻌﻢ. : ﻗﺎﻟﻮﺍﻅ ﺇﺫﺍ ﻭﺍﻓﻴﺘﻤﻮﻫﺎ؟ ﻟﻜﻢ ﺇﺑﻠﻜﻢ ﻫﺬﻩ ﻏًﺪﺍ ﺯﺑﻴﺒًﺎ ﺑﻌﻜﺎ
ﺣﺴ�ﺒﻨﺎ ﷲ ﴿ﻭﺃﺻ�ﺤﺎﺑﻪ:  �ﺭﺳ�ﻮﻝ ﷲ ﻘ�ﺎﻝ ﺃﺑ�ﻮ ﺳ�ﻔﻴﺎﻥ، ﻓﻗ�ﺎﻝ ﻭﻫﻮ ﺑﺤﻤ�ﺮﺍء ﺍﻷﺳ�ﺪ، ﻓ�ﺄﺧﺒﺮﻭﻩ ﺑﺎﻟ�ﺬﻱ  �ﺑﻘﻴﺘﻬﻢ! ﻓﻤﺮ ﺍﻟﺮﻛﺐ ﺑﺮﺳﻮﻝ ﷲ 
 .«(866F766)﴾ﻭﻧﻌﻢ ﺍﻟﻮﻛﻴﻞ
ﻟﻤﺎ ﺗﺠﻬﺰ ﺭﺳﻮﻝ ّﷲ ﺻﻠّﻰ ّﷲ ﻋﻠﻴﻪ ﻭﺳ�ﻠّﻢ ﻭﺃﺻ�ﺤﺎﺑﻪ ﻟﻠﻤﺴ�ﻴﺮ ﺇﻟ�ﻰ » :ﺍﻟﺴﺪﻱﻗﺎﻝ ﻭﻗﺎﻝ ﺍﻟﺜﻌﻠﺒﻲ ﻗﺎﻟﻪ .ﻥﺇﻧﻤﺎ ﻫﻢ ﺍﻟﻤﻨﺎﻓﻘﻮ :ﻭﻗﻴﻞ 
ﻭﻗﺪ ﺃﺗ�ﻮﻛﻢ ﻓ�ﻲ ﺩﺍﺭﻛ�ﻢ ﻭﻗ�ﺎﺗﻠﻮﻛﻢ ،ﻧﺤﻦ ﺃﺻﺤﺎﺑﻜﻢ ﺍﻟﺬﻳﻦ ﻧﻬﻴﻨﺎﻛﻢ ﻋﻦ ﺍﻟﺨ�ﺮﻭﺝ ﺇﻟ�ﻴﻬﻢ ﻓﻌﺼ�ﻴﺘﻤﻮﻧﺎ: ﻗﺎﻟﻮﺍﺃﺗﺎﻫﻢ ﺍﻟﻤﻨﺎﻓﻘﻮﻥ ﻭ،ﻣﻴﻌﺎﺩ ﺃﺑﻲ ﺳﻔﻴﺎﻥ
 .(966F866) «﴾َﺣْﺴﺒُﻨَﺎ ﷲﱠ  َُﻭﻧِْﻌَﻢ ﺍْﻟَﻮِﻛﻴﻞ ُ﴿: ﻘﺎﻟﻮﺍﻨﻜﻢ. ﻓﻓﺈﻥ ﺃﺗﻴﺘﻤﻮﻫﻢ ﻓﻲ ﺩﻳﺎﺭﻫﻢ ﻻ ﻳﺮﺟﻊ ﺃﺣﺪ ﻣ،ﻭﻅﻔﺮﻭﺍ
 
 ]ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺘﻴﻦ[
ﺃﻯ ﺍﻟ�ﺬﻳﻦ ﺃﻁ�ﺎﻋﻮﺍ ﷲ ﻭﺃﻁ�ﺎﻋﻮﺍ ﺍﻟﺮﺳ�ﻮﻝ ﻣ�ﻦ ﺑﻌ�ﺪ ﻣ�ﺎ ﻧ�ﺎﻟﻬﻢ ﺍﻟﺠ�ﺮﺍﺡ ﻳ�ﻮﻡ  ﴾ﺍﻟﺬﻳﻦ ﺍﺳﺘﺠﺎﺑﻮﺍ ﻟ ﻭﺍﻟﺮﺳﻮﻝ ﻣ�ﻦ ﺑﻌ�ﺪ ﻣ�ﺎ ﺃﺻ�ﺎﺑﻬﻢ ﺍﻟﻘ�ﺮﺡ  ﴿ 
ﻭﺫﻟ�ﻚ ﺃﻥ ﺍﻟﻤﺸ�ﺮﻛﻴﻦ  (ﻣﻜﺎﻥ ﻋﻠﻰ ﺑﻌﺪ ﺛﻤﺎﻧﻴ�ﺔ ﺃﻣﻴ�ﺎﻝ ﻣ�ﻦ ﺍﻟﻤﺪﻳﻨ�ﺔ ﺍﻟﻤﻨ�ﻮﺭﺓ  ﺣﻤﺮﺍء ﺍﻷﺳﺪ  ﻭﻫﺬﺍ ﻛﺎﻥ ﻳﻮﻡ ﺍﺣﻤﺮﺍء ﺍﻹﺳﺪ :ﺍﺑﻦ ﻛﺜﻴﺮﻗﺎﻝ .ﺃﺣﺪ
 _______________
 ﻭﺇﺳﻨﺎﺩﻩ ﻭﺍﻩ ﻓﻴﻪ ﺳﻠﺴﻠﺔ ﺍﻟﻌﻮﻓﻲ ﺍﻟﻤﺸﻬﻮﺭﺓ ﻋﻨﺪ ﺍﺑﻦ ﺟﺮﻳﺮ.  4/771ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺟﺮﻳﺮ  (366)
( ﻭﺇﺳﻨﺎﺩﻩ ﺻﺤﻴﺤﻘﺎﻝ ﺍﻹﻣﺎﻡ ﺍﻟﻨﺴﺎﺋﻲ ﺃﻧﺒﺄﻧﺎ ﻣﺤﻤﺪ ﺑﻦ ﻣﻨﺼﻮﺭ ﻋ�ﻦ ﺳ�ﻔﻴﺎﻥ ﻋ�ﻦ ﻋﻤ�ﺮﻭ ﻋ�ﻦ 23611ﺡ )  11/742( ﺍﻟﻤﻌﺠﻢ ﺍﻟﻜﺒﻴﺮ 38011ﺡ )  6/713ﺳﻨﻦ ﺍﻟﻨﺴﺎﺋﻲ ﺍﻟﻜﺒﺮﻯ  (466)
 ﺑﻪ. -ﻋﻜﺮﻣﺔ ﻗﺎﻝ ﻗﺎﻝ ﺑﻦ ﻋﺒﺎﺱ 
 .1ﺝ: 134ﻓﻲ ﺇﺳﻨﺎﺩﻩ ﻣﺤﻤﺪ ﺑﻦ ﻋﺒﻴﺪ ﷲ ﺍﻟﺮﺍﻓﻌﻲ ﺿﻌﻴﻒ ﺍﻧﻈﺮ ﺇﺳﻨﺎﺩﻩ ﻋﻨﺪ ﺍﺑﻦ ﻛﺜﻴﺮ ﻓﻲ ﺍﻟﺘﻔﺴﻴﺮ   (566)
 ( 7941/ 4ﺻﺤﻴﺢ ﺍﻟﺒﺨﺎﺭﻱ ـ )  (666)
 (311/ 2ﺍﻟﻜﺸﻒ ﻭﺍﻟﺒﻴﺎﻥ ﻋﻦ ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﺁﻥ )  (766)
 (904/ 7ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ( )) (866)
 (112/ 3ﺍﻟﻜﺸﻒ ﻭﺍﻟﺒﻴﺎﻥ ﻋﻦ ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﺁﻥ )  (966)
 (131)
 
ﻓﻠﻤﺎ ﺑﻠ�ﻎ ﺫﻟ�ﻚ ،ﺛﻢ ﻧﺪﻣﻮﺍ ﻟﻢ ﻻ ﺗﻤﻤﻮﺍ ﻋﻠﻰ ﺃﻫﻞ ﺍﻟﻤﺪﻳﻨﺔ ﻭﺟﻌﻠﻮﻫﺎ ﺍﻟﻔﻴﺼ�ﻠﺔ،ﻟﻤﺎ ﺃﺻﺎﺑﻮﺍ ﻣﺎ ﺃﺻﺎﺑﻮﺍ ﻣﻦ ﺍﻟﻤﺴﻠﻤﻴﻦ ﻛﺮﻭﺍ ﺭﺍﺟﻌﻴﻦ ﺇﻟﻰ ﺑﻼﺩﻫﻢ
ﻓﺎﻧﺘ�ﺪﺏ ،ﻭﻟﻢ ﻳ�ﺈﺫﻥ ﻷﺣ�ﺪ ﺳ�ﻮﻯ ﻣ�ﻦ ﺣﻀ�ﺮ ﺃﺣﺪﺍ،ﻭﺟﻠﺪﺍ ﻭﻳﺮﻳﻬﻢ ﺃﻥ ﺑﻬﻢ ﻗﻮﺓ،ﻧﺪﺏ ﺍﻟﻤﺴﻠﻤﻴﻦ ﺇﻟﻰ ﺍﻟﺬﻫﺎﺏ ﻭﺭﺍءﻫﻢ ﻟﻴﺮﻋﺒﻬﻢ  �ﺭﺳﻮﻝ ﷲ 
 .�ﻟﻬﻢ ﺍﻟﻤﺴﻠﻤﻮﻥ ﻋﻠﻰ ﻣﺎ ﺑﻬﻢ ﻣﻦ ﺍﻟﺠﺮﺍﺡ ﻭﺍﻹﺛﺨﺎﻥ ﻁﺎﻋﺔ ﻟ ﻋﺰ ﻭﺟﻞ ﻭﻟﺮﺳﻮﻟﻪ 
ﺍﻹﺟ�ﺮ  -ﻋﻠﻰ ﻣﺎ ﺑﻪ ﻣﻦ ﺟ�ﺮﺍﺡ ﻭﺷ�ﺪﺍﺋﺪ  -ﺃﻯ ﻟﻤﻦ ﺃﻁﺎﻉ ﻣﻨﻬﻢ ﺃﻣﺮ ﺍﻟﺮﺳﻮﻝ ﻭﺃﺟﺎﺑﻪ ﺇﻟﻰ ﺍﻟﻐﺰﻭ  ﴾ﻟﻠﺬﻳﻦ ﺃﺣﺴﻨﻮﺍ ﻣﻨﻬﻢ ﻭﺃﺗﻘﻮﺍ ﺃﺟﺮ ﻋﻈﻴﻢ  ﴿
 .ﺍﻟﻌﻈﻴﻢ ﻭﺍﻟﺜﻮﺍﺏ ﺍﻟﺠﺰﻳﻞ
 ﻘ�ﺎﻟﻮﺍﺃﻯ ﺍﻟﺬﻳﻦ ﺃﺭﺟﻒ ﻟﻬﻢ ﺍﻟﻤﺮﺟﻔﻮﻥ ﻣ�ﻦ ﺃﻧﺼ�ﺎﺭ ﺍﻟﻤﺸ�ﺮﻛﻴﻦ ﻓ﴾ﻟﻬﻢ ﺍﻟﻨﺎﺱ ﺇﻥ ﺍﻟﻨﺎﺱ ﻗﺪ ﺟﻤﻌﻮﺍ ﻟﻜﻢ ﻓﺎﺧﺸﻮﻫﻢ ﻓﺰﺍﺩﻫﻢ ﺇﻳﻤﺎﻧﺎ ﻗﺎﻝ ﺍﻟﺬﻳﻦ  ﴿
 .ﻓﻤﺎ ﺯﺍﺩﻫﻢ ﻫﺬﺍ ﺍﻟﺘﺨﻮﻳﻒ ﺇﻻ ﺇﻳﻤﺎﻧﺎ،ﻓﺨﺎﻓﻮﺍ ﻋﻠﻰ ﺃﻧﻔﺴﻜﻢ،ﻗﺪ ﺟﻤﻌﺖ ﻟﻜﻢ ﺟﻤﻮﻋﺎ ﻻ ﺗﺤﺼﻰ ﻗﺮﻳﺸﺎً ﺃﻥ  :ﻟﻬﻢ
ﻭﻧﻌﻢ ﺍﻟﻤﻠﺠ�ﺄ ﻭﺍﻟﻨﺼ�ﻴﺮ ﻟﻤ�ﻦ ﺗﻮﻛ�ﻞ ﻋﻠﻴ�ﻪ ﺟ�ﻞ ،ﷲ ﻛﺎﻓﻴﻨ�ﺎ ﻭﺣﺎﻓﻈﻨ�ﺎ ﻭﻣﺘ�ﻮﻟﻲ ﺃﻣﺮﻧ�ﺎ :ﻣﻨ�ﻮﻥﺍﻟﻤﺆﻗ�ﺎﻝ ﺃﻯ  ﴾ﺣﺴﺒﻨﺎ ﷲ ﻭﻧﻌﻢ ﺍﻟﻮﻛﻴﻞ  ﻗﺎﻟﻮﺍﻭ ﴿
 .ﻭﻋﻼ
 ﻭﻓﻀﻞ ﺍﻹﺟﺮ ﻭﺍﻟﺜﻮﺍﺏ،ﺃﻯ ﻓﺮﺟﻌﻮﺍ ﺑﻨﻌﻤﺔ ﺍﻟﺴﻼﻣﺔ ﴾ﻓﺎﻧﻘﻠﺒﻮﺍ ﺑﻨﻌﻤﺔ ﻣﻦ ﷲ ﻭﻓﻀﻞ  ﴿
 .ﺃﺫﻯ ﺃﻭﺃﻯ ﻟﻢ ﻳﻨﻠﻬﻢ ﻣﻜﺮﻭﻩ ﴾ﻟﻢ ﻳﻤﺴﺴﻬﻢ ﺳﻮء  ﴿
 .ﻟﺴﻌﺎﺩﺓ ﻓﻲ ﺍﻟﺪﺍﺭﻳﻦﺃﻯ ﻧﺎﻟﻮﺍ ﺭﺿﻮﺍﻥ ﷲ ﺍﻟﺬﻱ ﻫﻮ ﺳﺒﻴﻞ ﺍ ﴾ﻭﺍﺗﺒﻌﻮﺍ ﺭﺿﻮﺍﻥ ﷲ ﴿
 .(076F966)ﺃﻯ ﺫﻭ ﺇﺣﺴﺎﻥ ﻋﻈﻴﻢ ﻋﻠﻰ ﺍﻟﻌﺒﺎﺩ  ﴾ﻭﷲ ﺫﻭ ﻓﻀﻞ ﻋﻈﻴﻢ  ﴿
 
  
َﻭﻧَﻘُﻮُﻝ  َﻭﻗَۡﺘﻠَﻬُُﻢ ٱۡﻷَۢﻧﺒِﻴَﺎَٓء ﺑَِﻐۡﻴِﺮ َﺣﻖ ّٖ ﻗﺎﻟﻮﺍﺎُٓءۘ َﺳﻨَۡﻜﺘُُﺐ َﻣﺎ َﻭﻧَۡﺤُﻦ ﺃَۡﻏﻨِﻴَ  ٓﻭْﺍ ﺇِﻥﱠ ٱﻟﱠ  َﻓَﻘِﻴﺮ ٞﻗﺎﻝ ﻟﱠﻘَۡﺪ َﺳِﻤَﻊ ٱﻟﱠ  ُﻗَۡﻮَﻝ ٱﻟﱠِﺬﻳَﻦ  ﴿
 ﴾۱۸۱َﻋَﺬﺍَﺏ ٱۡﻟَﺤِﺮﻳِﻖ  ُﺫﻭﻗُﻮﺍ ْ
 
 .ﺍﻵﻳﺔ -ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ: ) ﻟﻘﺪ ﺳﻤﻊ ﷲ (      
،ﻓﻮﺟ�ﺪ ﻳﻬ�ﻮﺩ ﻗ�ﺪ (176F076) ﺩﺧﻞ ﺃﺑﻮ ﺑﻜﺮ ﺑﻴﺖ ﺍﻟﻤﺪﺭﺍﺱ »: ﻗﺎﻝﺃﺧﺮﺝ ﺍﺑﻦ ﺇﺳﺤﺎﻕ ﻭﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﻋﻦ ﺍﺑﻦ ﻋﺒﺎﺱ  .732
ﻘﻴ�ﺮ ﻭﷲ  ﻳﺎ ﺃﺑﺎ ﺑﻜﺮ ﻣﺎ ﺑﻨﺎ ﺇﻟﻰ ﷲ ﻣﻦ ﻓﻘ�ﺮ ﻭﺇﻧ�ﻪ ﺇﻟﻴﻨ�ﺎ ﻟﻔ :ﻟﻪﻘﺎﻝ ﻓ،ﻟﻪ ﻓﻨﺤﺎﺹﻘﺎﻝ ﺍﺟﺘﻤﻌﻮﺍ ﺇﻟﻰ ﺭﺟﻞ ﻣﻨﻬﻢ ﻳ
ﻓﺬﻫﺐ ﻓﻨﺤ�ﺎﺹ ﺇﻟ�ﻰ ،ﻓﻐﻀﺐ ﺃﺑﻮ ﺑﻜﺮ ﻓﻀﺮﺏ ﻭﺟﻬﻪ،ﻭﻟﻮ ﻛﺎﻥ ﻏﻨﻴﺎ ًﻋﻨﺎ ﻣﺎ ﺍﺳﺘﻘﺮﺽ ﻣﻨﺎ ﻛﻤﺎ ﻳﺰﻋﻢ ﺻﺎﺣﺒﻜﻢ
   «ﻳﺎ ﺃﺑﺎ ﺑﻜ�ﺮ ﻣ�ﺎ ﺣﻤﻠ�ﻚ ﻋﻠ�ﻰ ﻣ�ﺎ ﺻ�ﻨﻌﺖ   » : ﻘﺎﻝﻓ،ﻳﺎ ﻣﺤﻤﺪ ﺍﻧﻈﺮ ﻣﺎ ﺻﻨﻊ ﺻﺎﺣﺒﻚ ﺑﻲ: ﻘﺎﻝﻓ،�ﺭﺳﻮﻝ ﷲ 
 ﴿ﻓ�ﺄﻧﺰﻝ ﷲ: ،ﻓﻨﺤﺎﺹ ﺤ�ﺪ ﻓﺠ،ﻳﺎ ﺭﺳﻮﻝ ﷲ  ﻗﻮﻻ ﻋﻈﻴﻤﺎ،ً ﻳ�ﺰﻋﻢ ﺃﻥ ﷲ  ﻓﻘﻴ�ﺮ ﻭﺃﻧﻬ�ﻢ ﻋﻨ�ﻪ ﺃﻏﻨﻴﺎءﻗﺎﻝ : ﻗﺎﻝ
 .« (276F176)ﺍﻵﻳﺔ ﴾-ﻮﺍﻗﺎﻟﻟﻘﺪ ﺳﻤﻊ ﷲ  ﻗﻮﻝ ﺍﻟﺬﻳﻦ 
ﻣ�ﻦ ﺫﺍ ﺍﻟ�ﺬﻱ ﻳﻘ�ﺮﺽ  ﴿: ﺣﻴﻦ ﺃﻧﺰﻝ ﷲ �ﺃﺗﺖ ﺍﻟﻴﻬﻮﺩ ﺍﻟﻨﺒﻲ  »: ﻗﺎﻝﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﻋﻦ ﺍﺑﻦ ﻋﺒﺎﺱ  .832
  ﻟﻘ�ﺪ ﺳ�ﻤﻊ ﷲ﴿ :! ﻓ�ﺄﻧﺰﻝ ﷲ؟ﻳ�ﺎ ﻣﺤﻤ�ﺪ ﺍﻓﺘﻘ�ﺮ ﺭﺑ�ﻚ ﻳﺴ�ﺄﻝ ﻋﺒ�ﺎﺩﻩ: ﻘ�ﺎﻟﻮﺍ[  ﻓ542]ﺍﻟﺒﻘﺮﺓ  ﴾ﷲ  ﻗﺮﺿﺎ ًﺣﺴﻨﺎ ً
  .« (376F276)ﺍﻵﻳﺔ  ﴾ﺇﻥ ﷲ  ﻓﻘﻴﺮ ﻗﺎﻟﻮﺍﻗﻮﻝ ﺍﻟﺬﻳﻦ 
 
 [ﺗﻌﻠﻴﻖ]
ﻭﻗ�ﺪ ﻭﺭﺩ ﺃﻥ ﻗﺎﺋ�ﻞ ﺫﻟ�ﻚ ﻫ�ﻮ ﺣﻴ�ﻲ ﺑ�ﻦ .ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺛﺮﻳﻦ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﻭﺍﻟﺜ�ﺎﻧﻲ ﻣﻨﻬﻤ�ﺎ ﺇﺳ�ﻨﺎﺩﻩ ﺣﺴ�ﻦ 
 .ﺃﺧﻄﺐ
 . (476F376)ﺣﻴﻲ ﺑﻦ ﺃﺧﻄﺐ ﺍﻟﻤﻘﺎﻟﺔﺃﻥ ﻗﺎﺋﻞ ﻫﺬﻩ  :ﺍﻟﺜﻌﻠﺒﻲ ﻭﺭﻭﻯ ﺍﻟﺤﺴﻦﻗﺎﻝ  
ﻳ�ﺔ ﻧﺰﻟ�ﺖ ﻓ�ﻲ ﺍﻟﻴﻬ�ﻮﺩ ﻭﻫ�ﻮ ﻣ�ﻦ ﻭﻗ�ﺎﺣﺘﻬﻢ ﻭﺟ�ﺮﺃﺗﻬﻢ ﻋﻠ�ﻰ ﷲ ﻭﺭﺳ�ﻮﻟﻪ ﺃﻋ�ﺬﻧﺎ ﷲ ﻣ�ﻦ ﺃﻓﻌ�ﺎﻟﻬﻢ ﻭﺃﻳ�ﺎ ﻛ�ﺎﻥ ﺍﻟﻘﺎﺋ�ﻞ ﻓ�ﺈﻥ ﻫ�ﺬﻩ ﺍﻵ 
 .ﻭﺃﻗﻮﺍﻟﻬﻢ
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
ﻭﺃﺷ�ﻨﻌﻬﺎ،  ﺍﻟﻤﻘﺎﻟ�ﺔﺃﻗ�ﺒﺢ  ﻗﺎﻟﻮﺍﻳﺨﺒﺮ ﺗﻌﺎﻟﻰ، ﻋﻦ ﻗﻮﻝ ﻫﺆﻻء ﺍﻟﻤﺘﻤﺮﺩﻳﻦ، ﺍﻟﺬﻳﻦ ﴾ ﺇﻥ ﷲ ﻓﻘﻴﺮ ﻭﻧﺤﻦ ﺃﻏﻨﻴﺎء  ﻗﺎﻟﻮﺍﻟﻘﺪ ﺳﻤﻊ ﷲ ﻗﻮﻝ ﺍﻟﺬﻳﻦ  ﴿
ﻭﻩ ﻭﺃﻧﻪ ﺳ�ﻴﻜﺘﺒﻪ ﻭﻳﺤﻔﻈ�ﻪ، ﻣ�ﻊ ﺃﻓﻌ�ﺎﻟﻬﻢ ﺍﻟﺸ�ﻨﻴﻌﺔ، ﻭﻫ�ﻮ: ﻗ�ﺘﻠﻬﻢ ﺍﻷﻧﺒﻴ�ﺎء ﺍﻟﻨﺎﺻ�ﺤﻴﻦ، ﻭﺃﻧ�ﻪ ﺳ�ﻴﻌﺎﻗﺒﻬﻢ ﻗﺎﻝ ﻪ ﻗﺪ ﺳﻤﻊ ﻣﺎ ﻭﺃﺳﻤﺠﻬﺎ، ﻓﺄﺧﺒﺮ ﺃﻧ
ﺍﻟﻤﺤﺮﻕ ﺍﻟﻨﺎﻓ�ﺬ ﻣ�ﻦ ﺍﻟﺒ�ﺪﻥ ﺇﻟ�ﻰ ﴾ﺫﻭﻗ�ﻮﺍ ﻋ�ﺬﺍﺏ ﺍﻟﺤﺮﻳ�ﻖ ﴿ -ﺑ�ﺪﻝ ﻗ�ﻮﻟﻬﻢ ﺇﻥ ﷲ ﻓﻘﻴ�ﺮ ﻭﻧﺤ�ﻦ ﺃﻏﻨﻴ�ﺎء-ﻟﻬ�ﻢ ﻘﺎﻝ ﻋﻠﻰ ﺫﻟﻚ ﺃﺷﺪ ﺍﻟﻌﻘﻮﺑﺔ، ﻭﺃﻧﻪ ﻳ
ﻓﺈﻧﻪ ﻣﻨ�ﺰﻩ ﻋ�ﻦ ﺫﻟ�ﻚ، ﻭﺇﻧﻤ�ﺎ ﺫﻟ�ﻚ ﺑﻤ�ﺎ ﻗ�ﺪﻣﺖ ﺃﻳ�ﺪﻳﻬﻢ ﻣ�ﻦ ﺍﻟﻤﺨ�ﺎﺯﻱ ﴾ﻟﻴﺲ ﺑﻈﻼﻡ ﻟﻠﻌﺒﻴﺪ ﴿ ﻟﻬﻢ، ﻓﺈﻧﻪ ﺍﻷﻓﺌﺪﺓ، ﻭﺃﻥ ﻋﺬﺍﺑﻬﻢ ﻟﻴﺲ ﻅﻠﻤﺎ ﻣﻦ ﷲ
 .(576F476)ﻭﺍﻟﻘﺒﺎﺋﺢ، ﺍﻟﺘﻲ ﺃﻭﺟﺒﺖ ﺍﺳﺘﺤﻘﺎﻗﻬﻢ ﺍﻟﻌﺬﺍﺏ، ﻭﺣﺮﻣﺎﻧﻬﻢ ﺍﻟﺜﻮﺍﺏ 
 
 
 _______________
 (751/ 1ﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )ﺻﻔﻮﺓ ﺍﻟﺘ  (076)
 ﺗﻘﺪﻡ ﺷﺮﺣﻪ   (176)
 ﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ ﻣﺤﻤﺪ ﺑﻦ ﺃﺑﻲ ﻣﺤﻤﺪ ﻣﺠﻬﻮﻝ. 4/491ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺟﺮﻳﺮ ﺑﺴﻴﺎﻕ ﺃﻁﻮﻝ ﻣﻤﺎ ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ  3/828ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ   (276)
ﺃﺣﻤ�ﺪ ﺑ�ﻦ ﻋﺒ�ﺪ ﺍﻟ�ﺮﺣﻤﻦ ﺑ�ﻦ ﻋﺒ�ﺪ ﷲ  ﺑ�ﻦ ﺳ�ﻌﺪ ﺑ�ﻦ ﻋﺜﻤ�ﺎﻥ ( ﻭﺇﺳﻨﺎﺩﻩ ﺟﻴﺪ،ﻭﻓﻴﻪ ﺃﺑﻮ ﺳ�ﻌﻴﺪ ﺍﻟﺪﺷ�ﺘﻜﻲ ﻭﻫ�ﻮ 111ﺡ )  01/311ﺍﻷﺣﺎﺩﻳﺚ ﺍﻟﻤﺨﺘﺎﺭﺓ  3/828ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ   (376)
ﻦ ﻋﺒﺪ ﷲ ﺑﻦ ﺍﺑﺮﺍﻫﻴﻢ ﺛﻨﺎ ﻣﺤﻤﺪ ﺑﻦ ﺍﻟﺪﺷﺘﻜﻲ ﺫﻛﺮﺗﻪ ﻷﻧﻪ ﻏﻴﺮ ﻣﺴﻤﻲ ﻓﻲ ﺍﻟﺮﻭﺍﻳﺔ ﻭﺗﻤﻴﻴﺰﻩ ﻣﺤﺘﺎﺝ ﺇﻟﻰ ﻋﻨﺎء ﻭﺑﺤﺚ ﻗﺎﻝ ﺍﻟﺤﺎﻓﻆ ﺍﻟﻀﻴﺎء ﺃﺧﺒﺮﻧﺎ ﺃﺣﻤﺪ ﺑﻦ ﻣﻮﺳﻰ ﺑﻦ ﻣﺮﺩﻭﻳﻪ ﺛﻨﺎ ﻣﺤﻤﺪ ﺑ
 ﺑﻪ.  -ﻲ ﺃﺑﻲ ﻋﻦ ﺃﺑﻴﻪ ﻋﻦ ﺃﺷﻌﺚ ﺑﻦ ﺍﺳﺤﺎﻕ ﻋﻦ ﺟﻌﻔﺮ ﺑﻦ ﺃﺑﻲ ﺍﻟﻤﻐﻴﺮﺓ ﻋﻦ ﺳﻌﻴﺪ ﺑﻦ ﺟﺒﻴﺮ ﻋﻦ ﺍﺑﻦ ﻋﺒﺎﺱﺍﻟﻔﻀﻞ ﺑﻦ ﻣﻮﺳﻰ ﺛﻨﺎ ﺃﺣﻤﺪ ﺑﻦ ﻋﺒﺪ ﺍﻟﺮﺣﻤﻦ ﺍﻟﺪﺷﺘﻜﻲ ﺣﺪﺛﻨ
 (222/ 3ﺍﻟﻜﺸﻒ ﻭﺍﻟﺒﻴﺎﻥ ﻋﻦ ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﺁﻥ )  (476)
 (951ﺗﻔﺴﻴﺮ ﺍﻟﺴﻌﺪﻱ )   (576)
 (231)
َﻭﺇِﻥ ﺍﻭ َﻛﺜِﻴﺮ ٗﻯ ﻠُِﻜۡﻢ َﻭِﻣَﻦ ٱﻟﱠِﺬﻳَﻦ ﺃَۡﺷَﺮُﻛٓﻮْﺍ ﺃَﺫ ٗﻟَﺘُۡﺒﻠَُﻮﻥﱠ ﻓِٓﻲ ﺃَۡﻣَﻮٰ ﻟُِﻜۡﻢ َﻭﺃَﻧﻔُِﺴُﻜۡﻢ َﻭﻟَﺘَۡﺴَﻤُﻌﻦﱠ ِﻣَﻦ ٱﻟﱠِﺬﻳَﻦ ﺃُﻭﺗُﻮْﺍ ٱۡﻟِﻜﺘَٰ َﺐ ِﻣﻦ ﻗَﺒ ۡ ﴿
 ﴾ ٦۸۱ﺗَۡﺼﺒُِﺮﻭْﺍ َﻭﺗَﺘﱠﻘُﻮْﺍ ﻓَﺈِﻥﱠ َﺫٰ ﻟَِﻚ ِﻣۡﻦ َﻋۡﺰِﻡ ٱۡﻷُُﻣﻮِﺭ 
 
 )ﻭﻟﺘﺴﻤﻌﻦ( ـ ﺍﻵﻳﺔ.  :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ    
ﺃﺑ�ﻲ ﺑﻜ�ﺮ   ﺃﻧﻬ�ﺎ ﻧﺰﻟ�ﺖ ﻓﻴﻤ�ﺎ ﻛ�ﺎﻥ ﺑ�ﻴﻦ » :ﺍﺑ�ﻦ ﻋﺒ�ﺎﺱ ﺣ�ﺎﺗﻢ ﻭﺍﺑ�ﻦ ﺍﻟﻤﻨ�ﺬﺭ ﺑﺴ�ﻨﺪ ﺣﺴ�ﻦ ﻋ�ﻦ ﺃﺑ�ﻲ ﺭﻭﻯ ﺍﺑ�ﻦ .932
  .« (676F576)ﻣﻦ ﻗﻮﻟﻪ: ﺇﻥ ﷲ  ﻓﻘﻴﺮ ﻭﻧﺤﻦ ﺃﻏﻨﻴﺎء ﺎﺹﻭﻓﻨﺤ
ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﻛﻌﺐ ﺑ�ﻦ  » :ﻋﺒﺪ ﺍﻟﺮﺣﻤﻦ ﺑﻦ ﻛﻌﺐ ﺑﻦ ﻣﺎﻟﻚ ﺍﻟﺰﻫﺮﻱ ﻋﻦ ﻣﻌﻤﺮ ﻋﻦ ﻭﺫﻛﺮ ﻋﺒﺪ ﺍﻟﺮﺯﺍﻕ ﻋﻦ .042
 .« (776F676)ﻭﺃﺻﺤﺎﺑﻪ ﻣﻦ ﺍﻟﺸﻌﺮ �ﺍﻟﻨﺒﻲ  ﺍﻷﺷﺮﻑ ﻓﻴﻤﺎ ﻛﺎﻥ ﻳﻬﺠﻮ ﺑﻪ
 
 [ ﺗﻌﻠﻴﻖ]
ﻓﺎﻷﻭﻝ ﻗﺪ ﺗﻘﺪﻡ ﻗﺮﻳﺒ�ﺎ ًﻓ�ﻲ ﻗﺼ�ﺔ ﺃﺑ�ﻲ .ﻳﺸﺘﻤﻞ ﻋﻠﻰ ﺳﺒﺐﻭﻛﻞ ﻣﻨﻬﻤﺎ ،ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺛﺮﻳﻦ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ 
ﻭﻫﻮ ﻋﻨ�ﺪ ﺍﻟﻮﺍﺣ�ﺪﻱ ،ﻭﻗ�ﺪ ﺫﻛ�ﺮﻩ ﺍﻟﻤﺆﻟ�ﻒ ﻣﺨﺘﺼ�ﺮﺍً  �ﻭﺍﻟﺜﺎﻧﻲ ﻓﻲ ﻫﺠ�ﺎء ﻛﻌ�ﺐ ﺑ�ﻦ ﺍﻷﺷ�ﺮﻑ ﺍﻟﻴﻬ�ﻮﺩﻱ ﻟﻠﻨﺒ�ﻲ ،ﺑﻜﺮ ﻣﻊ ﻓﻨﺤﺎﺹ ﺍﻟﻴﻬﻮﺩﻱ
ﺎﻥ ﺍﻟﻨﺒ�ﻲ ﻭﻳﺤﺮﺽ ﻋﻠﻴﻪ ﻛﻔﺎﺭ ﻗﺮﻳﺶ ﻓﻲ ﺷ�ﻌﺮﻩ. ﻭﻛ� - � -ﻭﻛﺎﻥ ﻳﻬﺠﻮ ﺍﻟﻨﺒﻲ ،ﻭﻏﻴﺮﻩ ﺑﻠﻔﻆ: ﺃﻥ ﻛﻌﺐ ﺑﻦ ﺍﻷﺷﺮﻑ ﺍﻟﻴﻬﻮﺩﻱ ﻛﺎﻥ ﺷﺎﻋﺮﺍً 
َﻭَﻛ��ﺎَﻥ ،ﻭﻣﻨﻬﻢ ﺍﻟﻴﻬ��ﻮﺩ. ﻓ��ﺄﺭﺍﺩ ﺍﻟﻨﱠﺒِ��ّﻲ ﺃﻥ ﻳﺴﺘﺼ��ﻠﺤﻬﻢ ﻛﻠﻬﻢ،ﻭﻣﻨﻬﻢ ﺍﻟﻤﺸ��ﺮﻛﻮﻥ،ﻗ��ﺪﻡ ﺍﻟﻤﺪﻳﻨ��ﺔ ﻭﺃﻫﻠﻬ��ﺎ ﺃﺧ��ﻼﻁ ٌ؛ ِﻣ��ْﻨﻬُْﻢ ﺍﻟﻤﺴ��ﻠﻤﻮﻥ - � -
 ﴿ :ﺑﺎﻟﺼ�ﺒﺮ َﻋﻠَ�ﻰ َﺫﻟِ�َﻚ ﻭﻓ�ﻴﻬﻢ ﺃﻧ�ﺰﻝ ﷲ ﺗََﻌ�ﺎﻟَﻰ - � -ﻓ�ﺄﻣﺮ ﷲ ﺗََﻌ�ﺎﻟَﻰ ﻧﺒﻴ�ﻪ ،ﺍﻟﻤﺸ�ﺮﻛﻮﻥ ﻭﺍﻟﻴﻬ�ﻮﺩ ﻳﺆﺫﻭﻧ�ﻪ ﻭﻳ�ﺆﺫﻭﻥ ﺃﺻ�ﺤﺎﺑﻪ ﺃﺷ�ﺪ ﺍﻷﺫﻯ
 . ﺍﻧﺘﻬﻲ.(876F776)﴾ ﺍﻵﻳﺔ …َﻭﻟَﺘَْﺴَﻤُﻌﻦﱠ ِﻣَﻦ ﺍﻟﱠِﺬﻳَﻦ ﺃُﻭﺗُﻮﺍ ﺍْﻟِﻜﺘَﺎَﺏ ِﻣْﻦ ﻗَْﺒﻠُِﻜْﻢ 
ﻭﻗﺪ ﺫﻛﺮ ﺍﻟﺜﻌﻠﺒﻲ ﺳ�ﺒﺐ ﻧ�ﺰﻭﻝ ﻫ�ﺬﻩ ﺍﻵﻳ�ﺔ ﻓ�ﻲ ﻗﺼ�ﺔ ﻗﺘ�ﻞ ﻛﻌ�ﺐ ﺑ�ﻦ ﺍﻷﺷ�ﺮﻑ ﻭﻫ�ﻲ ﻗﺼ�ﺔ ﺻ�ﺤﻴﺤﺔ ﻣﺸ�ﻬﻮﺭﺓ ﻟﻜ�ﻦ ﺃﺻ�ﺤﺎﺏ  
 ﺍﻟﺼﺤﻴﺢ ﺃﺧﺮﺟﻮﻫﺎ ﻣﻦ ﻏﻴﺮ ﺳﺒﺐ ﺍﻟﻨﺰﻭﻝ.
 .(976F876)[901 :]ﺍﻟﺒﻘﺮﺓ﴾ﻓَﺎْﻋﻔُﻮﺍ َﻭﺍْﺻﻔَُﺤﻮﺍ ْ ﴿ :ﺇﻟﻰ ﻗﻮﻟﻪ﴾َﻭﺩﱠ َﻛﺜِﻴٌﺮ ِﻣْﻦ ﺃَْﻫِﻞ ﺍْﻟِﻜﺘَﺎﺏ ﴿ ﻗﺪ ﺫﻛﺮ ﻫﺬﺍ ﺍﻷﺛﺮ ﺑﻌﻴﻨﻪ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻗﻮﻝ ﷲ 
 .ﺍﻹﻣﺎﻡ ﺑﻦ ﺣﺠﺮ ﻭﻫﺬﺍ ﺳﻨﺪ ﺻﺤﻴﺢﻗﺎﻝ  
 ﻭﻗﺪ ﻭﺭﺩ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﻏﻴﺮ ﻣﺎ ﺗﻘﺪﻡ. 
ﻤﺎﺭ ﻋﻠ�ﻰ ﻗﻄﻴﻔ�ﺔ ﻓﺪﻛﻴ�ﻪ، ﺭﻛﺐ ﻋﻠﻰ ﺣ �ﻓﺄﺧﺮﺝ ﺍﻹﻣﺎﻡ ﺍﻟﻮﺍﺣﺪﻱ ﻋﺮﻭﺓ ﺑﻦ ﺍﻟﺰﺑﻴﺮ، ﺃﻥ ﺃﺳﺎﻣﺔ ﺑﻦ ﺯﻳﺪ ﺃﺧﺒﺮﻩ ﺃﻥ ﺭﺳﻮﻝ ﷲ  
ﻭﺃﺭﺩﻑ ﺃﺳﺎﻣﺔ ﺑﻦ ﺯﻳﺪ ﻭﺳﺎﺭ ﻳﻌﻮﺩ ﺳﻌﺪ ﺑﻦ ﻋﺒﺎﺩﺓ ﻓﻲ ﺑﻨﻲ ﺍﻟﺤﺮﺙ ﺑﻦ ﺍﻟﺨﺰﺭﺝ ﻗﺒﻞ ﻭﻗﻌﺔ ﺑﺪﺭ، ﺣﺘﻰ ﻣ�ﺮ ﺑﻤﺠﻠ�ﺲ ﻓﻴ�ﻪ ﻋﺒ�ﺪ ﷲ ﺑ�ﻦ ﺃﺑ�ﻲ، 
ﻭﺫﻟﻚ ﻗﺒﻞ ﺃﻥ ﻳﺴﻠﻢ ﻋﺒﺪ ﷲ ﺑﻦ ﺃﺑﻲ ﻓﺈﺫﺍ ﻓﻲ ﺍﻟﻤﺠﻠﺲ ﺃﺧﻼﻁ ﻣﻦ ﺍﻟﻤﺴﻠﻤﻴﻦ ﻭﺍﻟﻤﺸﺮﻛﻴﻦ ﻋﺒﺪﺓ ﺍﻻﻭﺛﺎﻥ ﻭﺍﻟﻴﻬﻮﺩ، ﻭﻓﻲ ﺍﻟﻤﺠﻠ�ﺲ ﻋﺒ�ﺪ ﷲ ﺑ�ﻦ 
ﺛ�ﻢ ﻭﻗ�ﻒ،  �ﻻ ﺗﻐﺒ�ﺮﻭﺍ ﻋﻠﻴﻨ�ﺎ، ﻓﺴ�ﻠﻢ ﺭﺳ�ﻮﻝ ﷲ : ﻗ�ﺎﻝﻭﺍﺣﺔ ﻓﻠﻤﺎ ﻏﺸﻰ ﺍﻟﻤﺠﻠﺲ ﻋﺠﺎﺟﺔ ﺍﻟﺪﺍﺑﺔ ﺧﻤﺮ ﻋﺒﺪ ﷲ ﺍﺑﻦ ﺃﺑﻲ ﺃﻧﻔﻪ ﺑﺮﺩﺍﺋ�ﻪ، ﺛ�ﻢ ﺭ
ﻋﺒﺪ ﷲ ﺑ�ﻦ ﺃﺑ�ﻲ: ﺃﻳﻬ�ﺎ ﺍﻟﻤ�ﺮء ﺇﻧ�ﻪ ﻻ ﺃﺣﺴ�ﻦ ﻣﻤ�ﺎ ﺗﻘ�ﻮﻝ ﺇﻥ ﻛ�ﺎﻥ ﺣﻘ�ﺎ ﻓﻠ�ﻢ ﺗﺆﺫﻳﻨ�ﺎ ﺑ�ﻪ ﻓ�ﻲ ﻘﺎﻝ ﻓﻨﺰﻝ ﻭﺩﻋﺎﻫﻢ ﺇﻟﻰ ﷲ، ﻭﻗﺮﺃ ﻋﻠﻴﻬﻢ ﺍﻟﻘﺮﺁﻥ، ﻓ
ﻋﺒﺪ ﷲ ﺑﻦ ﺭﻭﺍﺣﺔ: ﺑﻠﻰ ﻳﺎ ﺭﺳﻮﻝ ﷲ، ﻓﺎﻏﺸﻨﺎ ﺑ�ﻪ ﻓ�ﻲ ﻣﺠﺎﻟﺴ�ﻨﺎ ﻓﺈﻧ�ﺎ ﻧﺤ�ﺐ ﻘﺎﻝ ﻰ ﺭﺣﻠﻚ، ﻓﻤﻦ ﺟﺎءﻙ ﻓﺎﻗﺼﺺ ﻋﻠﻴﻪ، ﻓﺍﺭﺟﻊ ﺇﻟ ؟ﻣﺠﻠﺴﻨﺎ
ﺩﺍﺑﺘ�ﻪ  �ﻳﺨﻔﻀﻬﻢ ﺣﺘﻰ ﺳﻜﻨﻮﺍ، ﺛﻢ ﺭﻛﺐ ﺍﻟﻨﺒﻲ  �ﺫﻟﻚ، ﻭﺍﺳﺘﺐ ﺍﻟﻤﺴﻠﻤﻮﻥ ﻭﺍﻟﻤﺸﺮﻛﻮﻥ ﻭﺍﻟﻴﻬﻮﺩ ﺣﺘﻰ ﻛﺎﺩﻭﺍ ﻳﺘﺴﺎﻭﺭﻭﻥ، ﻓﻠﻢ ﻳﺰﻝ ﺍﻟﻨﺒﻲ 
ﺳ�ﻌﺪ ﺑ�ﻦ ﻘ�ﺎﻝ ﻛ�ﺬﺍ ﻭﻛ�ﺬﺍ ﻓ: ﻗ�ﺎﻝﻳﺮﻳﺪ ﻋﺒﺪ ﷲ ﺑﻦ ﺃﺑﻲ  ؟ﺃﺑﻮ ﺣﺒﺎﺏﻗﺎﻝ ﺳﻌﺪ ﺃﻟﻢ ﺗﺴﻤﻊ ﻣﺎ  ﻟﻪ: ﻳﺎﻘﺎﻝ ﻭﺳﺎﺭ ﺣﺘﻰ ﺩﺧﻞ ﻋﻠﻰ ﺳﻌﺪ ﺑﻦ ﻋﺒﺎﺩﺓ، ﻓ
ﻋﺒﺎﺩﺓ: ﻳﺎ ﺭﺳﻮﻝ ﷲ ﺍﻋﻒ ﻋﻨﻪ ﻭﺍﺻﻔﺢ ﻓﻮﺍﻟﺬﻱ ﺃﻧﺰﻝ ﻋﻠﻴﻚ ﺍﻟﻜﺘﺎﺏ، ﻟﻘﺪ ﺟﺎء ﷲ ﺑﺎﻟﺤﻖ ﺍﻟﺬﻱ ﻧﺰﻝ ﻋﻠﻴﻚ، ﻭﻗﺪ ﺍﺻﻄﻠﺢ ﺃﻫﻞ ﻫﺬﻩ ﺍﻟﺒﺤﻴﺮﺓ 
ﺃﻋﻄﺎﻙ ﺷﺮﻕ ﺑﺬﻟﻚ، ﻓﺬﻟﻚ ﻓﻌ�ﻞ ﺑ�ﻪ ﻣ�ﺎ ﺭﺃﻳ�ﺖ، ﻓﻌﻔ�ﺎ ﻋﻨ�ﻪ ﺭﺳ�ﻮﻝ ﷲ  ﻋﻠﻰ ﺃﻥ ﻳﺘﻮﺟﻮﻩ ﻭﻳﻌﺼﺒﻮﻩ ﺑﺎﻟﻌﺼﺎﺑﺔ، ﻓﻠﻤﺎ ﺭﺩ ﷲ ﺫﻟﻚ ﺑﺎﻟﺤﻖ ﺍﻟﺬﻱ
 . ﻗﻠﺖ ﺇﺳﻨﺎﺩﻩ ﺻﺤﻴﺢ.(086F976)ﺍﻵﻳﺔ  –ﻭﻟﺘﺴﻤﻌﻦ ﻣﻦ ﺍﻟﺬﻳﻦ ﺃﻭﺗﻮﺍ ﺍﻟﻜﺘﺎﺏ ﻣﻦ ﻗﺒﻠﻜﻢ، ﻭﻣﻦ ﺍﻟﺬﻳﻦ ﺃﺷﺮﻛﻮﺍ ﺃﺫﻯ ﻛﺜﻴﺮﺍ  -ﻓﺄﻧﺰﻝ ﷲ ﺗﻌﺎﻟﻰ  ،�
ﻞ ﻣ�ﻦ ﺫﻛ�ﺮ ﻓ�ﻲ ﻫ�ﺬﻩ ﺍﻵﺛ�ﺎﺭ ﺑ�ﻞ ﺑ�ﺄﻥ ﻟﻔ�ﻆ ﺍﻵﻳ�ﺔ ﻋ�ﺎﻡ، ﻭﺍﻟﻤﺘﺄﻣ�ﻞ ﻓﻴﻬ�ﺎ ﻳ�ﺪﺭﻙ ﺩﺧ�ﻮﻝ ﻛ�ﻘ�ﺎﻝ ﺍﻟﺠﻤﻊ ﺑﻴﻦ ﻫﺬﻩ ﺍﻵﺛ�ﺎﺭ ﺑ�ﺄﻥ ﻳ :ﻗﻠﺖ 
ﻭﻟﺘﺴﻤﻌﻮﻥ ﻣﻦ ﺍﻟﺬﻳﻦ ﺃﻭﺗﻮﺍ ﺍﻟﻜﺘﺎﺏ ﻣ�ﻦ ﻗ�ﺒﻠﻜﻢ ﻭﻣ�ﻦ ﺍﻟ�ﺬﻳﻦ  ﴿ﻓﻘﻮﻝ ﷲ ﺗﻌﺎﻟﻰ .ﻭﻏﻴﺮﻫﻢ ﻣﻦ ﺍﻟﻤﺸﺮﻛﻴﻦ ﻭﺍﻟﻤﻨﺎﻓﻘﻴﻦ ﻭﺍﻟﻴﻬﻮﺩ ﻭﺍﻟﻨﺼﺎﺭﻱ ﻓﻴﻬﺎ
ﻨﺎﻓﻘﻮﻥ ﺿ�ﺮﺏ ﻳﺪﺧﻞ ﻓﻴﻪ ﻛﻞ ﻫﻮﻻء ﻓﻔﻨﺤﺎﺹ ﺍﻟﻴﻬﻮﺩﻱ ﻣﻦ ﺍﻟﺬﻳﻦ ﺃﻭﺗﻮﺍ ﺍﻟﻜﺘﺎﺏ ﻭﻋﺒﺪ ﷲ ﺑﻦ ﺃﺑﻲ ﻣﻦ ﺍﻟﻤﻨﺎﻓﻘﻴﻦ ﻭﺍﻟﻤ ﴾ ﺁﺷﺮﻛﻮﺍ ﺃﺫًﻱ ﻛﺜﻴﺮﺍً 
 .ﻣﻦ ﺍﻟﻤﺸﺮﻛﻴﻦ. ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
 .ﻭﻓﻲ ﺃﻧﻔﺴﻜﻢ ﺑﺎﻟﺸﺪﺍﺋﺪ ﻭﺍﻷﻣﺮﺍﺽ،ﺃﻯ ﻭﷲ ﻟﺘﻤﺘﺤﻨﻦ ﻭﺗﺨﺘﺒﺮﻥ ﻓﻲ ﺃﻣﻮﺍﻟﻜﻢ ﺑﺎﻟﻔﻘﺮ ﻭﺍﻟﻤﺼﺎﺋﺐ ﴾ﻟﺘﺒﻠﻮﻥ ﻓﻲ ﺃﻣﻮﺍﻟﻜﻢ ﻭﺃﻧﻔﺴﻜﻢ  ﴿ 
 -ﻜﻢ ﻣ�ﻦ ﺍﻟﻴﻬ�ﻮﺩ ﻭﺍﻟﻨﺼ�ﺎﺭﻯ ﻭﺍﻟﻤﺸ�ﺮﻛﻴﻦ ﺃﻯ ﻭﻟﻴﻨ�ﺎﻟﻨ ﴾ﻭﻟﺘﺴ�ﻤﻌﻦ ﻣ�ﻦ ﺍﻟ�ﺬﻳﻦ ﺃﻭﺗ�ﻮﺍ ﺍﻟﻜﺘ�ﺎﺏ ﻣ�ﻦ ﻗ�ﺒﻠﻜﻢ ﻭﻣ�ﻦ ﺍﻟ�ﺬﻳﻦ ﺃﺷ�ﺮﻛﻮﺍ ﺃﺫﻯ ﻛﺜﻴ�ﺮﺍ  ﴿
ﻭﺃﻣﺮ ﻟﻬ�ﻢ ﺑﺎﻟﺼ�ﺒﺮ ﻋﻨ�ﺪ ،ﺑﺄﻧﻪ ﺳﻴﻨﺎﻟﻬﻢ ﺑﻼﻳﺎ ﻭﺃﻛﺪﺍﺭ ﻣﻦ ﺍﻟﻤﺸﺮﻛﻴﻦ ﻭﺍﻟﻔﺠ�ﺎﺭ،ﻭﻫﺬﺍ ﺇﺧﺒﺎﺭ ﻣﻨﻪ ﺟﻞ ﻭﻋﻼ ﻟﻠﻤﺆﻣﻨﻴﻦ،ﺍﻷﺫﻯ ﺍﻟﻜﺜﻴﺮ -ﺃﻋﺪﺍﺋﻜﻢ 
 .ﺳﺒﺤﺎﻧﻪﻗﺎﻝ ﻭﻟﻬﺬﺍ ،ﻷﻥ ﺍﻟﺠﻨﺔ ﺣﻔﺖ ﺑﺎﻟﻤﻜﺎﺭﻩ،ﻭﻗﻮﻉ ﺫﻟﻚ
 .ﻮﺍ ﷲ ﻓﻲ ﺍﻷﻗﻮﺍﻝ ﻭﺍﻷﻋﻤﺎﻝﺃﻯ ﻭﺇﻥ ﺗﺼﺒﺮﻭﺍ ﻋﻠﻰ ﺍﻟﻤﻜﺎﺭﻩ ﻭﺗﺘﻘ ﴾ﻭﺇﻥ ﺗﺼﺒﺮﻭﺍ ﻭﺗﺘﻘﻮﺍ ﴿
 .(186F086)ﺃﻯ ﺍﻟﺼﺒﺮ ﻭﺍﻟﺘﻘﻮﻯ ﻣﻦ ﺍﻷﻣﻮﺭ ﺍﻟﺘﻲ ﻳﻨﺒﻐﻰ ﺍﻥ ﺗﻌﺰﻣﻮﺍ ﻭﺗﺤﺰﻣﻮﺍ ﻋﻠﻴﻬﺎ ﻷﻧﻬﺎ ﻣﻤﺎ ﺃﻣﺮ ﷲ ﺑﻬﺎ  ﴾ﻓﺈﻥ ﺫﻟﻚ ﻣﻦ ﻋﺰﻡ ﺍﻷﻣﻮﺭ ﴿
 
 _______________
 ﻭﺇﺳﻨﺎﺩﻩ ﺿﻌﻴﻒ.  3/438ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ  (676)
ﺬﻱ ﺭﻭﻱ ﻓﻲ ﺍﻟﺼﺤﻴﺢ ﻓﻲ ﻣﻘﺘﻞ ﻛﻌﺐ ﺑﻦ ﺍﻷﺷﺮﻑ،ﻟﻜﻦ ﻟ�ﻴﺲ ﻓﻴ�ﻪ ﺫﻛ�ﺮ ﻟﻌﺒ�ﺪ ﺍﻟ�ﺮﺣﻤﻦ ﺑ�ﻦ ﻛﻌ�ﺐ ﻣﺎﻟ�ﻚ،ﻭﻟﻴﺲ ﻓﻴﻤ�ﺎ ﺃﺧﺮﺟﻪ ﻋﺒﺪ ﺍﻟﺮﺯﺍﻕ ﻓﻲ ﺗﻔﺴﻴﺮﻩ ﺑﺴﻴﺎﻕ ﻁﻮﻳﻞ ﻧﺤﻮ ﺍﻟﺴﻴﺎﻕ ﺍﻟ (776)
ﻣﻌﻤﺮ ﻋ�ﻦ ﺍﻟﺰﻫ�ﺮﻱ ﻓ�ﻲ ﺭﻭﻱ ﻓﻲ ﺍﻟﺼﺤﻴﺢ،ﻭﺃﻳﻀﺎ ﺫﻛﺮ ﺳﺒﺐ ﺍﻟﻨﺰﻭﻝ،ﻭﻣﺎ ﺭﻭﺍﻩ ﻋﺒﺪ ﺍﻟﺮﺯﺍﻕ ﻋﻦ ﻣﻌﻤﺮ ﻋﻦ ﺍﻟﺰﻫﺮﻱ ﻟﻴﺲ ﺻﺮﻳﺤﺎ ﻓﻲ ﺫﻛﺮ ﺳﺒﺐ ﺍﻟﻨﺰﻭﻝ ﻗﺎﻝ ﻋﺒﺪ ﺍﻟﺮﺯﺍﻕ ﻗﺎﻝ: ﺃﻧﺎ 
ﻗ�ﺎﻝ:ﻫﻮ ﻛﻌ�ﺐ ﺑ�ﻦ ﺍﻷﺷ�ﺮﻑ ﻭﻛ�ﺎﻥ ﻳﺤ�ﺮﺽ ﺍﻟﻤﺸ�ﺮﻛﻴﻦ ﻋﻠ�ﻰ ﺍﻟﻨﺒ�ﻲ ﻭﺃﺻ�ﺤﺎﺑﻪ ﻓ�ﻲ ﺷ�ﻌﺮﻩ  (ﺍﻟﺬﻳﻦ ﺃﻭﺗﻮﺍ ﺍﻟﻜﺘﺐ ﻣﻦ ﻗﺒﻠﻜﻢ ﻭﻣﻦ ﺍﻟﺬﻳﻦ ﺃﺷﺮﻛﻮﺍ ﺃﺫﻯ ﻛﺜﻴ�ﺮﺍ  : ﻭﻟﺘﺴﻤﻌﻦ ﻣﻦ)ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ 
  1/241ﻭﻳﻬﺠﻮ ﺍﻟﻨﺒﻲ ﻭﺃﺻﺤﺎﺑﻪ ﻭﻋﻠﻰ ﻛﻞ ﻓﻬﻮ ﻣﺮﺳﻞ  ﺍﻧﻈﺮ ﺗﻔﺴﻴﺮ ﺍﻟﺼﻨﻌﺎﻧﻲ 
 (09/1ﺃﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ ـ)  (876)
 (22/ 1ﺃﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ )  (976)
 (09ﻝ ﻟﻠﻮﺍﺣﺪﻱ ) ﺃﺳﺒﺎﺏ ﺍﻟﻨﺰﻭ  (086)
 (061/ 1ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )  (186)
 (331)
 
ﻣﱢ َﻦ ٱۡﻟَﻌَﺬﺍِﺏۖ َﻭﻟَﻬُۡﻢ   ﺗَۡﺤَﺴﺒَﻨﱠﻬُﻢ ﺑَِﻤﻔَﺎَﺯﺓ ٖﺃَﺗَﻮْﺍ ﻭﱠ ﻳُِﺤﺒﱡﻮَﻥ ﺃَﻥ ﻳُۡﺤَﻤُﺪﻭْﺍ ﺑَِﻤﺎ ﻟَۡﻢ ﻳَۡﻔَﻌﻠُﻮْﺍ ﻓََﻼ َﻻ ﺗَۡﺤَﺴﺒَﻦﱠ ٱﻟﱠِﺬﻳَﻦ ﻳَۡﻔَﺮُﺣﻮَﻥ ﺑَِﻤﺎ ٓ ﴿
 ﴾۸۸۱َﻋَﺬﺍٌﺏ ﺃَﻟِﻴٞﻢ 
 
  .)ﻻ ﺗﺤﺴﺒﻦ ﺍﻟﺬﻳﻦ ﻳﻔﺮﺣﻮﻥ ( ـ ﺍﻵﻳﺔ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ       
ﺍﺫﻫ�ﺐ ﻳ�ﺎ  :ﻟﺒﻮﺍﺑ�ﻪ ﻗ�ﺎﻝ ﺃﻥ ﻣﺮﻭﺍﻥ  »ﺭﻭﻯ ﺍﻟﺸﻴﺨﺎﻥ ﻭﻏﻴﺮﻫﻤﺎ ﻣﻦ ﻁﺮﻳﻖ ﺣﻤﻴﺪ ﺑﻦ ﻋﺒﺪ ﺍﻟﺮﺣﻤﻦ ﺑﻦ ﻋﻮﻑ  .142
ﻨﻌ�ﺬﺑﻦ ﻣﻨﺎ ﻓﺮﺡ ﺑﻤﺎ ﺃﺗ�ﻰ ﻭﺃﺣ�ﺐ ﺃﻥ ﻳﺤﻤ�ﺪ ﺑﻤ�ﺎ ﻟ�ﻢ ﻳﻔﻌ�ﻞ ﻣﻌ�ﺬﺑﺎ ﻟ ﻓﻘﻞ ﻟﺌﻦ ﻛﺎﻥ ﻛﻞ ﺍﻣﺮﺉ،ﺇﻟﻰ ﺍﺑﻦ ﻋﺒﺎﺱﺭﺍﻓﻊ 
ﺷ�ﻲء   ﻋ�ﻦ �ﺇﻧﻤﺎ ﻧﺰﻟﺖ ﻫﺬﻩ ﺍﻵﻳﺔ ﻓﻲ ﺃﻫﻞ ﺍﻟﻜﺘﺎﺏ ﺳﺄﻟﻬﻢ ﺍﻟﻨﺒ�ﻲ ،ﻣﺎ ﻟﻜﻢ ﻭﻫﺬﻩ :ﺍﺑﻦ ﻋﺒﺎﺱﻘﺎﻝ ﻓﺃﺟﻤﻌﻮﻥ، 
ﻭﺍﺳﺘﺤﻤﺪﻭﺍ ﺑﺬﻟﻚ ﺇﻟﻴﻪ ﻭﻓﺮﺣ�ﻮﺍ ﻓﻜﺘﻤﻮﻩ ﺇﻳﺎﻩ ﻭﺃﺧﺒﺮﻭﻩ ﺑﻐﻴﺮﻩ ﻓﺨﺮﺟﻮﺍ ﻗﺪ ﺃﺭﻭﻩ ﺃﻧﻬﻢ ﻗﺪ ﺃﺧﺒﺮﻭﻩ ﺑﻤﺎ ﺳﺄﻟﻬﻢ ﻋﻨﻪ 
 .« (286F186)ﺘﻤﺎﻥ ﻣﺎ ﺳﺄﻟﻬﻢ ﻋﻨﻪﺑﻤﺎ ﺃﺗﻮﺍ ﻣﻦ ﻛ
   �ﺃﻥ ﺭﺟ�ﺎﻻ ًﻣ�ﻦ ﺍﻟﻤﻨ�ﺎﻓﻘﻴﻦ ﻛ�ﺎﻧﻮﺍ   ﺇﺫﺍ ﺧ�ﺮﺝ ﺭﺳ�ﻮﻝ ﷲ   » :ﺃﺑﻲ ﺳ�ﻌﻴﺪ ﺍﻟﺨ�ﺪﺭﻱ ﻭﺃﺧﺮﺝ ﺍﻟﺸﻴﺨﺎﻥ ﻋﻦ .242
ﻓ�ﺈﺫﺍ ﻗ�ﺪﻡ ﺍﻋﺘ�ﺬﺭﻭﺍ ﺇﻟﻴ�ﻪ ﻭﺣﻠﻔ�ﻮﺍ ﻭﺃﺣﺒ�ﻮﺍ ﺃﻥ ،�ﻭﻓﺮﺣﻮﺍ ﺑﻤﻘﻌﺪﻫﻢ ﺧ�ﻼﻑ ﺭﺳ�ﻮﻝ ﷲ ﺇﻟﻰ ﺍﻟﻐﺰﻭ ﺗﺨﻠﻔﻮﺍ ﻋﻨﻪ 
 .« (386F286)ﺍﻵﻳﺔ ﴾ﻮﻥ ﺑﻤﺎ ﺃﺗﻮﺍﻻ ﺗﺤﺴﺒﻦ ﺍﻟﺬﻳﻦ ﻳﻔﺮﺣ ﴿ :ﻳﺤﻤﺪﻭﺍ ﺑﻤﺎ ﻟﻢ ﻳﻔﻌﻠﻮﺍ، ﻓﻨﺰﻟﺖ
ﻘ�ﺎﻝ ﻓ،ﺃﻥ ﺭﺍﻓ�ﻊ ﺑ�ﻦ ﺧ�ﺪﻳﺞ ﻭﺯﻳ�ﺪ ﺑ�ﻦ ﺛﺎﺑ�ﺖ ﻛﺎﻧ�ﺎ ﻋﻨ�ﺪ ﻣﺮﻭﺍﻥ »ﺯﻳﺪ ﺑﻦ ﺃﺳﻠﻢ  ﻭﺃﺧﺮﺝ ﻋﺒﺪ ﺑﻦ ﺣﻤﻴﺪ ﻓﻲ ﺗﻔﺴﻴﺮﻩ ﻋﻦ .342
ﺃﻧﺰﻟ�ﺖ ﻓ�ﻲ ﺃﻧ�ﺎﺱ  :ﺭﺍﻓ�ﻊ ﻗ�ﺎﻝ ﴾ﻻ ﺗﺤﺴ�ﺒﻦ ﺍﻟ�ﺬﻳﻦ ﻳﻔﺮﺣ�ﻮﻥ ﺑﻤ�ﺎ ﺃﺗ�ﻮﺍ  ﴿:ﻳﺎ ﺭﺍﻓﻊ ﻓﻲ ﺃﻱ ﺷﻲء ﻧﺰﻟﺖ ﻫﺬﻩ ﺍﻵﻳﺔ:ﻣﺮﻭﺍﻥ
ﻣﺎ ﺣﺒﺴ�ﻨﺎ ﻋ�ﻨﻜﻢ ﺇﻻ ﺍﻟﺸ�ﻐﻞ ﻓﻠﻮﺩﺩﻧ�ﺎ ﺃﻧ�ﺎ ﻛﻨ�ﺎ ﻣﻌﻜ�ﻢ ﻓ�ﺄﻧﺰﻝ ﷲ : ﻗﺎﻟﻮﺍﺭﻭﺍ ﻭﺍﻋﺘﺬ �ﻣﻦ ﺍﻟﻤﻨﺎﻓﻘﻴﻦ ﻛﺎﻧﻮﺍ ﺇﺫﺍ ﺧﺮﺝ ﺍﻟﻨﺒﻲ 
ﻟﺰﻳ��ﺪ ﺑ��ﻦ ﺛﺎﺑ��ﺖ: ﺃﻧﺸ��ﺪﻙ ﺑ��ﺎﻟ ﻫ��ﻞ ﺗﻌﻠ��ﻢ ﻣ��ﺎ ﻘ��ﺎﻝ ﻓﺠﺰﻉ ﺭﺍﻓ��ﻊ ﻣ��ﻦ ﺫﻟ��ﻚ ﻓ،ﻭﻛ��ﺎﻥ ﻣ��ﺮﻭﺍﻥ ﺃﻧﻜ��ﺮ ﺫﻟ��ﻚ.ﻓ��ﻴﻬﻢ ﻫ��ﺬﻩ ﺍﻵﻳ��ﺔ
 .«(486F386)ﻧﻌﻢ: ﻗﺎﻝ،ﺃﻗﻮﻝ؟
 : ﻗﺎﻝﻲ ﺍﻟﻔﺮﻳﻘﻴﻦ ﻣﻌﺎ،ً ﺑﺄﻧﻪ ﻳﻤﻜﻦ ﺃﻥ ﺗﻜﻮﻥ ﻧﺰﻟﺖ ﻓ،ﻳﺠﻤﻊ ﺑﻴﻦ ﻫﺬﺍ ﻭﺑﻴﻦ ﻗﻮﻝ ﺍﺑﻦ ﻋﺒﺎﺱ:ﺍﻟﺤﺎﻓﻆ ﺍﺑﻦ ﺣﺠﺮﻗﺎﻝ 
ﻭﻣﻊ ﺫﻟ�ﻚ ﻻ ﻳﻘ�ﺮﻭﻥ ،ﻧﺤ�ﻦ ﺃﻫ�ﻞ ﺍﻟﻜﺘ�ﺎﺏ ﺍﻷﻭﻝ ﻭﺍﻟﺼ�ﻼﺓ ﻭﺍﻟﻄﺎﻋ�ﺔ » :ﻭﺣﻜ�ﻰ ﺍﻟﻔ�ﺮﺍء ﺃﻧﻬ�ﺎ ﻧﺰﻟ�ﺖ ﻓ�ﻲ ﻗ�ﻮﻝ ﺍﻟﻴﻬ�ﻮﺩ .442
ﺟﻤﺎﻋﺔ ﻣﻦ ﺍﻟﺘﺎﺑﻌﻴﻦ ﻧﺤ�ﻮ ﺫﻟ�ﻚ ﻭﺭﺟﺤ�ﻪ ﺍﺑ�ﻦ ﺟﺮﻳ�ﺮ ﻭﻻ ﻣ�ﺎﻧﻊ ﺃﻥ ﺗﻜ�ﻮﻥ  ﻭﺭﻭﻯ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﻣﻦ ﻁﺮﻕ ﻋﻦ.«ﺑﻤﺤﻤﺪ
 .     (586F486)ﻧﺰﻟﺖ ﻓﻲ ﻛﻞ ﺫﻟﻚ ﺍﻧﺘﻬﻰ
 [ﺗﻌﻠﻴﻖ]
ﻓﺄﺛﺮﺍﻥ ﻣﻨﻬ�ﺎ ﻳ�ﺪﻻﻥ ﻋﻠ�ﻰ ﺃﻧﻬ�ﺎ ﻧﺰﻟ�ﺖ ﻓ�ﻲ ﺍﻟﻴﻬ�ﻮﺩ ﻣ�ﻊ ﺍﺧ�ﺘﻼﻑ ،ﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺭﺑﻌﺔ ﺃﺛﺎﺭ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔﺫﻛﺮ ﺍﻟﻤﺆ 
ﻭﺍﻟﺜ�ﺎﻧﻲ ﺗﻔ�ﺎﺧﺮﻫﻢ ﺑﻤ�ﺎ ﺃﻋﻄ�ﺎﻫﻢ ﷲ ﻣ�ﻦ ﺍﻟﻜﺘ�ﺎﺏ ﻭﺍﻟﻄﺎﻋ�ﺔ. ﻭﻗ�ﺪ ﺭﻭﺍﻩ ﺍﻟﻤﺆﻟ�ﻒ ﻣﺨﺘﺼ�ﺮﺍ ً،�ﻓﺎﻷﻭﻝ ﻛﺘﻤﺎﻧﻬﻢ ﻣﺎ ﺳﺄﻟﻬﻢ ﻋﻨﻪ ﺍﻟﻨﺒ�ﻲ . ﺍﻟﺤﺎﻝ
ﺍﻟﻀﺤﺎﻙ: ﻛﺘﺐ ﻳﻬﻮﺩ ﺍﻟﻤﺪﻳﻨﺔ ﺇﻟﻰ ﻳﻬﻮﺩ ﺍﻟﻌﺮﺍﻕ ﻭﺍﻟﻴﻤﻦ ﻭﻣﻦ ﺑﻠﻐﻬﻢ ﻛﺘﺎﺑﻬﻢ ﻗﺎﻝ ﻭ :ﻤﻪ ﷲﺭﺣﻗﺎﻝ .ﻭﻫﻮ ﻋﻨﺪ ﺍﻟﻮﺍﺣﺪﻱ ﺑﺴﻴﺎﻕ ﺃﻁﻮﻝ ﻣﻦ ﻫﺬﺍ
ﻛﻠﻬﺎ ﺇﻥ ﻣﺤﻤﺪﺍ ﻟﻴﺲ ﻧﺒﻲ ﷲ ﻓﺎﺛﺒﺘﻮﺍ ﻋﻠﻰ ﺩﻳﻨﻜﻢ ﻭﺃﺟﻤﻌﻮﺍ ﻛﻠﻤﺘﻜﻢ ﻋﻠﻰ ﺫﻟﻚ، ﻓﺄﺟﻤﻌﺖ ﻛﻠﻤﺘﻬﻢ ﻋﻠ�ﻰ ﺍﻟﻜﻔ�ﺮ ﺑﻤﺤﻤ�ﺪ  ﺍﻷﺭﺽﻣﻦ ﺍﻟﻴﻬﻮﺩ ﻓﻲ 
ﻧﺤ�ﻦ ﺃﻫ�ﻞ ﺍﻟﺼ�ﻮﻡ ﻭﺍﻟﺼ�ﻼﺓ ﻭﻧﺤ�ﻦ : ﻗ�ﺎﻟﻮﺍﻢ ﻧﺘﻔ�ﺮﻕ ﻭﻟ�ﻢ ﻧﺘ�ﺮﻙ ﺩﻳﻨﻨ�ﺎ، ﻭﺍﻟﺤﻤﺪ ﻟ ﺍﻟﺬﻱ ﺟﻤﻊ ﻛﻠﻤﺘﻨﺎ ﻭﻟ: ﻗﺎﻟﻮﺍﻭﺍﻟﻘﺮﺁﻥ، ﻓﻔﺮﺣﻮﺍ ﺑﺬﻟﻚ ﻭ �
ﻳﻌﻨ�ﻲ ﺑﻤ�ﺎ ﺫﻛ�ﺮﻭﺍ ﻣ�ﻦ ﺍﻟﺼ�ﻮﻡ  -ﻭﻳﺤﺒ�ﻮﻥ ﺃﻥ ﻳﺤﻤ�ﺪﻭﺍ ﺑﻤ�ﺎ ﻟ�ﻢ ﻳﻔﻌﻠ�ﻮﺍ  -ﺑﻤ�ﺎ ﻓﻌﻠ�ﻮﺍ  -ﻳﻔﺮﺣﻮﻥ ﺑﻤ�ﺎ ﺃﺗ�ﻮﺍ  -ﺃﻭﻟﻴﺎء ﷲ، ﻓﻠﺬﻟﻚ ﻗﻮﻝ ﷲ ﺗﻌﺎﻟﻰ 
 .(686F586)ﻭﺍﻟﺼﻼﺓ ﻭﺍﻟﻌﺒﺎﺩﺓ 
 .ﻭﻗﺪ ﺟﻤﻊ ﺍﻟﺤﺎﻓﻆ ﺑﺄﻥ ﻳﻜﻮﻥ ﻛﻞ ﻫﺬﺍ ﻫﻮ ﺳﺒﺐ ﻧﺰﻭﻝ ﺍﻵﻳﺔ،�ﻭﺃﺛﺮﺍﻥ ﻧﺰﻻ ﻓﻲ ﺍﻟﻤﻨﺎﻓﻘﻴﻦ ﻭﻓﺮﺣﻬﻢ ﺑﺘﺨﻠﻔﻬﻢ ﻋﻦ ﺍﻟﻨﺒﻲ  
 ﻭﻗﺪ ﻭﺭﺩﺕ ﺁﺛﺎﺭ ﺃﺧﺮﻯ ﻏﻴﺮ ﻣﺎ ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﻭﻛﻠﻬﺎ ﻓﻲ ﺍﻟﻴﻬﻮﺩ. 
ﻳﻔﺮﺣﻮﻥ ﺑﺈﺿ��ﻼﻟﻬﻢ ،ﻧﺰﻟ��ﺖ ﻓ��ﻲ ﻓﻨﺤ��ﺎﺹ ﻭﺃﺷ��ﻴﻊ ﻭﺃﺷ��ﺒﺎﻫﻬﻤﺎ ﻣ��ﻦ ﺍﻷﺣﺒ��ﺎﺭ :ﻋﻜﺮﻣ��ﺔﻗ��ﺎﻝ ﻭﻗ��ﺎﻝ: ﻓﻤﻨﻬ��ﺎ ﻣ��ﺎ ﺭﻭﺍﻩ ﺍﻟﺜﻌﻠﺒ��ﻲ ﺭﺣﻤ��ﻪ ﷲ 
 .(786F686)ﻢ ﻋﻠﻤﺎء ﻭﻟﻴﺴﻮﺍ ﺑﺄﻫﻞ ﻋﻠﻢ ﻟﻢ ﻳﺤﻤﻠﻮﻫﻢ ﻋﻠﻰ ﻫﺪﻯ ﻭﻻ ﺧﻴﺮ ﻭﻗﻮﻟﻬﻢ ﺇﻧﻬ،ﻭﺑﻨﺴﺒﺔ ﺍﻟﻨﺎﺱ ﺇﻳﺎﻫﻢ ﺇﻟﻰ ﺍﻟﻌﻠﻢ،ﺍﻟﻨﺎﺱ
ﺃﻥ ﻣﺤﻤ�ﺪﺍ  :ﺍﻷﺭﺽﻫﻢ ﻳﻬ�ﻮﺩ ﺃﻫ�ﻞ ﺍﻟﻤﺪﻳﻨ�ﺔ ﻛﺘﺒ�ﻮﺍ ﺇﻟ�ﻰ ﻳﻬ�ﻮﺩ ﺍﻟ�ﻴﻤﻦ ﻭﺍﻟﺸ�ﺎﻡ ﻭﺃﻁ�ﺮﺍﻑ  :ﻭﺃﺧﺮﺝ ﻛﺬﻟﻚ ﻋﻦ ﺍﻟﻀﺤﺎﻙ ﻭﺍﻟﺴﺪﻱ 
ﻟ�ﺬﻱ ﺟﻤ�ﻊ ﻛﻠﻤﺘﻨ�ﺎ ﻓ�ﻨﺤﻦ ﺍﻟﺤﻤ�ﺪ ﻟ ﺍ: ﻗ�ﺎﻟﻮﺍﻟﻴﺲ ﺑﺮﺳﻮﻝ ﻓﺎﺛﺒﺘﻮﺍ ﻋﻠﻰ ﺩﻳﻨﻜﻢ. ﻓﺎﺟﺘﻤﻌﺖ ﻛﻠﻤﺘﻬﻢ ﻋﻠﻰ ﺍﻟﻜﻔﺮ ﺑﻤﺤﻤﺪ ﻭﺍﻟﻘﺮﺁﻥ ﻓﻔﺮﺣﻮﺍ ﺑ�ﺬﻟﻚ ﻭ
 .(886F786)ﻭﻟﻴﺴﻮﺍ ﻛﺬﻟﻚ ،ﻋﻠﻰ ﺩﻳﻦ ﺇﺑﺮﺍﻫﻴﻢ ﻭﻧﺤﻦ ﺃﻫﻞ ﺍﻟﻌﻠﻢ ﺍﻷﻭﻝ
 .(986F886)ﻭﺟﻬﺪﻫﻢ ﺇﻳﺎﻩ ﻋﻠﻴﻪ ،ﻫﻢ ﺍﻟﻴﻬﻮﺩ ﻓﺮﺣﻮﺍ ﺑﺈﻋﺠﺎﺏ ﺍﻟﻨﺎﺱ ﺗﺒﺪﻳﻠﻬﻢ ﺍﻟﻜﺘﺎﺏ :ﻭﺃﺧﺮﺝ ﻋﻦ ﻣﺠﺎﻫﺪ 
 .(096F986)ﻫﻢ ﺍﻟﻴﻬﻮﺩ ﻓﺮﺣﻮﺍ ﺑﻤﺎ ﺃﻋﻄﻰ ّﷲ ﺇﺑﺮﺍﻫﻴﻢ ﻭﻫﻢ ﺑﺮﺍء ﻣﻦ ﺫﻟﻚ  :ﻭﺃﺧﺮﺝ ﻋﻦ ﺳﻌﻴﺪ ﺑﻦ ﺟﺒﻴﺮ 
ﻓﻠﻤ�ﺎ ﺧﺮﺟ�ﻮﺍ ،ﻧﻌﺮﻓﻚ ﻧﺼ�ﺪﻗﻚ ﻭﻟ�ﻴﺲ ﺫﻟ�ﻚ ﻓ�ﻲ ﻗﻠﻮﺑﻬﻢ :ﺣﻴﻦ ﺩﺧﻠﻮﺍ ﻋﻠﻴﻪ �ﻟﻠﻨﺒﻲ  ﻗﺎﻟﻮﺍﻭﺫﻟﻚ ﺃﻥ ﺍﻟﻴﻬﻮﺩ ﻝ: ﻗﺎﻭﺃﺧﺮﺝ ﻣﻘﺎﺗﻞ  
ﻭﺣﻤ�ﺪﻫﻢ ﺍﻟﻤﺴ�ﻠﻤﻮﻥ ،ﺑﺎﺭﻙ ﷲ ﻓﻴﻜﻢ،ﺃﺣﺴ�ﻨﺘﻢ :ﺍﻟﻤﺴ�ﻠﻤﻮﻥﻘﺎﻝ ﻓ،ﻋﺮﻓﻨﺎﻩ ﻭﺻ�ﺪﻗﻨﺎﻩ: ﻗﺎﻟﻮﺍ ؟ﻣﺎ ﺻﻨﻌﺘﻢ :ﻟﻬﻢ ﺍﻟﻤﺴﻠﻤﻮﻥﻗﺎﻝ  �ﻣﻦ ﻋﻨﺪ ﺍﻟﻨﺒﻲ 
ﻓ�ﻼ ﺗﺤﺴ�ﺒﻨﻬﻢ ﺑﻤﻔ�ﺎﺯﺓ ﻣ�ﻦ ﴿( ،ﻭﻳﺤﺒﻮﻥ ﺃﻥ ﻳﺤﻤ�ﺪﻭﺍ ﺑﻤ�ﺎ ﻟ�ﻢ ﻳﻔﻌﻠ�ﻮﺍ ) ﻳ�ﺎ ﻣﺤﻤ�ﺪ :ﻧﻪﻓﺬﻟﻚ ﻗﻮﻟﻪ ﺳﺒﺤﺎ،�ﻋﻠﻰ ﻣﺎ ﺃﻅﻬﺮﻭﺍ ﻣﻦ ﺍﻹﻳﻤﺎﻥ ﺑﺎﻟﻨﺒﻲ 
 _______________
( ﻣﺴ�ﻨﺪ ﺃﺣﻤ�ﺪ    68011ﺡ ) 6/813( ﺳ�ﻨﻦ ﺍﻟﻨﺴ�ﺎﺋﻲ ﺍﻟﻜﺒ�ﺮﻯ  332ﺡ ) 5/332( ﺳﻨﻦ ﺍﻟﺘﺮﻣﺬﻱ 8772ﺡ )  4/3412( ﺻﺤﻴﺢ ﻣﺴﻠﻢ 2924ﺡ )   4/5661ﺻﺤﻴﺢ ﺍﻟﺒﺨﺎﺭﻱ  (286)
 ( 03701ﺡ ) 01/003( ﺍﻟﻤﻌﺠﻢ ﺍﻟﻜﺒﻴﺮ 2172ﺡ )  1/892
ﺡ  9/63( ﺳﻨﻦ ﺍﻟﺒﻴﻬﻘﻲ ﺍﻟﻜﺒﺮﻯ 2374ﺡ )  11/43( ﺻﺤﻴﺢ ﺍﺑﻦ ﺣﺒﺎﻥ  7772ﺡ ) 4/2412( ﺻﺤﻴﺢ ﻣﺴﻠﻢ 1924ﺡ )  4/4661ﺻﺤﻴﺢ ﺍﻟﺒﺨﺎﺭﻱ  4/502 ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ (386)
 ( 05671) 
 ﻣﺮﺳﻞ. (486)
  8/332ﺍﻧﻈﺮ ﻓﺘﺢ ﺍﻟﺒﺎﺭﻱ  (586)
 (29ﺃﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ ﻟﻠﻮﺍﺣﺪﻱ )   (686)
 (922/ 3ﺍﻟﻜﺸﻒ ﻭﺍﻟﺒﻴﺎﻥ ﻋﻦ ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﺁﻥ )  (786)
 (922/ 3ﻟﺒﻴﺎﻥ ﻋﻦ ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﺁﻥ )ﺍﻟﻜﺸﻒ ﻭﺍ  (886)
 (922/ 3ﺍﻟﻜﺸﻒ ﻭﺍﻟﺒﻴﺎﻥ ﻋﻦ ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﺁﻥ )  (986)
 (922/ 3ﺍﻟﻜﺸﻒ ﻭﺍﻟﺒﻴﺎﻥ ﻋﻦ ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﺁﻥ )  (096)
 (431)
 .(196F096)ﻳﻌﻨﻲ ﻭﺟﻴﻊ ،[ 881 :] ﺁﻳﺔ ﴾ﺍﻟﻌﺬﺍﺏ ﻭﻟﻬﻢ ﻋﺬﺍﺏ ﺃﻟﻴﻢ 
 ﻧ�ﺎﺱ ﻣ�ﻦ ﺍﻟﻴﻬ�ﻮﺩ ﺟﻬ�ﺰﻭﺍ ﺟﻴﺸ�ﺎً : ﻗ�ﺎﻝ ﴾ ﻻ ﺗﺤﺴ�ﺒﻦ ﺍﻟ�ﺬﻳﻦ ﻳﻔﺮﺣ�ﻮﻥ ﺑﻤ�ﺎ ﺍﻭﺗ�ﻮﺍ﴿ :ﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﻋﻦ ﺇﺑﺮﺍﻫﻴﻢ ﻓﻲ ﻗﻮﻟ�ﻪ 
 . (296F196) �ﻟﺮﺳﻮﻝ ﷲ  
ﻞ ﻫﺬﻩ ﺍﻷﻗﻮﺍﻝ ﻣﺤﺘﻠﻤﺔ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﻓﺈﻥ ﻟﻔﻈﻬﺎ ﻋﺎﻡ ﻛﻤﺎ ﺗﻘﺪﻡ ﻓﺘﺄﺧﺮ ﺍﻵﻳﺔ ﺣﺘﻰ ﻛ�ﺎﻥ ﻣ�ﺎ ﻛ�ﺎﻥ ﻣ�ﻦ ﺣ�ﺎﻝ ﻗﻠﺖ: ﻭﻛ 
 ﺍﻟﻴﻬﻮﺩ ﻭﺍﻟﻤﻨﺎﻓﻘﻴﻦ ﻭﺍﺭﺩ ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ.
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
 .ﺍﻟﻨﺎﺱﺃﻯ ﻻ ﺗﻈﻨﻦ ﻳﺎ ﻣﺤﻤﺪ ﺍﻟﺬﻳﻦ ﻳﻔﺮﺣﻮﻥ ﺑﻤﺎ ﺃﺗﻮﺍ ﻣﻦ ﺍﺧﻔﺎء ﺃﻣﺮﻙ ﻋﻦ  ﴾ﻻ ﺗﺤﺴﺒﻦ ﺍﻟﺬﻳﻦ ﻳﻔﺮﺣﻮﻥ ﺑﻤﺎ ﺃﺗﻮﺍ  ﴿ 
 .ﺃﻯ ﻭﻳﺤﺒﻮﻥ ﺍﻥ ﻳﺤﻤﺪﻫﻢ ﺍﻟﻨﺎﺱ ﻋﻠﻰ ﺗﻤﺴﻜﻬﻢ ﺑﺎﻟﺤﻖ ﻭﻫﻢ ﻋﻠﻰ ﺿﻼﻝ ﴾ﻭﻳﺤﺒﻮﻥ ﺃﻥ ﻳﺤﻤﺪﻭﺍ ﺑﻤﺎ ﻟﻢ ﻳﻔﻌﻠﻮﺍ  ﴿
 .ﺃﻯ ﻓﻼ ﺗﻈﻨﻨﻬﻢ ﺑﻤﻨﺠﺎﺓ ﻣﻦ ﻋﺬﺍﺏ ﷲ﴾ﻓﻼ ﺗﺤﺴﺒﻨﻬﻢ ﺑﻤﻔﺎﺯﺓ ﻣﻦ ﺍﻟﻌﺬﺍﺏ ﴿
 .(396F296)ﺃﻯ ﻋﺬﺍﺏ ﻣﻮﺟﻊ ﻣﺆﻟﻢ  ﴾ﻭﻟﻬﻢ ﻋﺬﺍﺏ ﺃﻟﻴﻢ  ﴿
 
 ﴾۰۹۱ْﻭﻟِﻲ ٱۡﻷَۡﻟﺒَٰ ِﺐ ﻷﱢ ُ  ۡﺧﺘِﻠَٰ ِﻒ ٱﻟﱠۡﻴِﻞ َﻭٱﻟﻨﱠﻬَﺎِﺭ َﻷٓﻳَٰ ﺖ َٖﺧۡﻠِﻖ ٱﻟﺴﱠ َﻤٰ َﻮٰ ِﺕ َﻭٱۡﻷَۡﺭِﺽ َﻭٱﺇِﻥﱠ ﻓِﻲ  ﴿
 
 .)ﺇﻥ ﻓﻲ ﺧﻠﻖ ﺍﻟﺴﻤﻮﺍﺕ( ﺍﻵﻳﺔ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ    
ﺑﻢ ﺟﺎءﻛﻢ ﻣﻮﺳﻰ ﻣ�ﻦ : ﻘﺎﻟﻮﺍﺃﺗﺖ ﻗﺮﻳﺶ ﺍﻟﻴﻬﻮﺩ ﻓ »: ﻗﺎﻝﺍﺑﻦ ﻋﺒﺎﺱ   ﺃﺧﺮﺝ ﺍﻟﻄﺒﺮﺍﻧﻲ ﻭﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﻋﻦ .542
ﻛ�ﺎﻥ ﻳﺒ�ﺮﺉ : ﻗ�ﺎﻟﻮﺍ ؟ﻛﻴ�ﻒ ﻛ�ﺎﻥ ﻋﻴﺴ�ﻰ: ﻘ�ﺎﻟﻮﺍﻓﻭﺃﺗﻮﺍ ﺍﻟﻨﺼ�ﺎﺭﻯ ،ﻋﺼﺎﻩ ﻭﻳﺪ ﺑﻴﻀ�ﺎء ﻟﻠﻨ�ﺎﻅﺮﻳﻦ ﻗﺎﻟﻮﺍ؟ ﺍﻵﻳﺎﺕ
ﻓ�ﺪﻋﺎ ﺭﺑ�ﻪ ،ﺍﺩﻉ ﻟﻨ�ﺎ ﺭﺑ�ﻚ ﻳﺠﻌ�ﻞ ﻟﻨ�ﺎ ﺍﻟﺼ�ﻔﺎ ﺫﻫﺒﺎ: ﻘ�ﺎﻟﻮﺍﻓ  �ﻓ�ﺄﺗﻮﺍ ﺍﻟﻨﺒ�ﻲ ،ﺍﻵﻛﻤ�ﻪ ﻭﺍﻷﺑ�ﺮﺹ ﻭﻳﺤﻴ�ﻰ ﺍﻟﻤﻮﺗﻰ
ﻓﻠﻴﺘﻔﻜ�ﺮﻭﺍ  ﴾ﻟﺴﻤﻮﺍﺕ ﻭﺍﻷﺭﺽ ﻭﺍﺧﺘﻼﻑ ﺍﻟﻠﻴﻞ ﻭﺍﻟﻨﻬﺎﺭ ﻵﻳﺎﺕ ﻷﻭﻟﻲ ﺍﻷﻟﺒﺎﺏﺍﺇﻥ ﻓﻲ ﺧﻠﻖ ﴿:ﻓﻨﺰﻟﺖ ﻫﺬﻩ ﺍﻵﻳﺔ
 .« (496F396)ﻓﻴﻬﺎ
 
 [ﺗﻌﻠﻴﻖ]
ﻭﺇﺳﻨﺎﺩﻩ ﺿﻌﻴﻒ  ﻭﻗﺪ ﺫﻛ�ﺮ ﺍﻹﻣ�ﺎﻡ ﺍﺑ�ﻦ ﺍﻟﺠ�ﻮﺯﻱ ﺳ�ﺒﺒﻴﻦ .ﺭﺣﻤﻪ ﷲ ﻫﺬﺍ ﺍﻷﺛﺮ ﺍﻟﻮﺣﻴﺪ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ 
 .ﺭﻭﺍﻩ ﺃﺑﻮ ﺻﺎﻟﺢ ﻋﻦ ﺍﺑﻦ ﻋﺒﺎﺱ،ﻓﻨﺰﻟﺖ ﻫﺬﻩ ﺍﻵﻳﺔ،ﺃﻥ ﺃﻫﻞ ﻣﻜﺔ ﺳﺄﻟﻮﻩ ﺃﻥ ﻳﺄﺗﻴﻬﻢ ﺑﺂﻳﺔ: ﻘﺎﻝﺁﺧﺮﻳﻦ ﻓ
ﻗﺎﻟ�ﻪ ،ﻓﻨﺰﻟﺖ ﻫﺬﻩ ﺍﻵﻳﺔ،ﺇﺋﺘﻨﺎ ﺑﺂﻳﺔ،ﻗﺪ ﺳﻮﻯ ﺑﻴﻦ ﺁﻟﻬﺘﻨﺎ :ﻗﺮﻳﺶﻗﺎﻟﺖ .[ 361 :] ﺍﻟﺒﻘﺮﺓ﴾ﻭﺇِﻟﻬﻜﻢ ﺇِﻟﻪ ﻭﺍﺣﺪ ﴿ :ﻭﺍﻵﺧﺮ: ﺃﻧﻪ ﻟﻤﺎ ﻧﺰﻝ ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
 .(596F496)ﺃﺑﻮ ﺍﻟﻀﺤﻰ 
ﻗﻠﺖ ﻭﻫﺬﺍﻥ ﺍﻵﺛﺮﺍﻥ ﺍﻷﺧﻴﺮﺍﻥ ﻟﻢ ﺃﻗﻒ ﻋﻠﻰ ﺃﺳﺎﻧﻴﺪﻫﺎ ﻭﺃﻛﺜﺮ ﺃﻫﻞ ﺍﻟﺘﻔﺴﻴﺮ ﺍﻛﺘﻔﻮﺍ ﺑﺈﻳﺮﺍﺩ ﺍﻷﺛﺮ ﺍﻷﻭﻝ ﻓﻲ ﺗﻔﺴﻴﺮ ﻫﺬﻩ ﺍﻵﻳﺔ ﻓﺎﻟ  
 .ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ
ﻻ ﺍﻟﻤﺪﻧﻴﺔ ﻭﺳﺆﺍﻟﻬﻢ ﺃﻥ ﻳﺤﻮﻝ ﻟﻬﻢ ﺍﻟﺼﻔﺎ ﺫﻫﺒ�ﺎ ﺭﻭﻯ ﺑﺈﺳ�ﻨﺎﺩ ﻭﺳﻴﺎﻕ ﻫﺬﻩ ﺍﻟﻘﺼﺔ ﻭﺇﺗﻴﺎﻥ ﻗﺮﻳﺶ ﺍﻟﻴﻬﻮﺩ ﻳﺸﺒﻪ ﺃﻥ ﻳﻜﻮﻥ ﻓﻲ ﻣﻜﺔ  
 .ﺻﺤﻴﺢ ﻓﻲ ﺍﻟﻤﺴﻨﺪ ﻭﻏﻴﺮﻩ ﻟﻜﻦ ﻟﻴﺲ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ
ﺳﺄﻝ ﺃﻫﻞ ﻣﻜﺔ ﺍﻟﻨﺒﻲ ﺻﻠﻰ ﷲ ﻋﻠﻴﻪ ﻭ ﺳﻠﻢ ﺍﻥ ﻳﺠﻌﻞ ﻟﻬ�ﻢ ﺍﻟﺼ�ﻔﺎ ﺫﻫﺒ�ﺎ ﻭﺍﻥ : ﻗﺎﻝﻓﺮﻭﻯ ﺃﺣﻤﺪ  ﺳﻌﻴﺪ ﺑﻦ ﺟﺒﻴﺮ ﻋﻦ ﺑﻦ ﻋﺒﺎﺱ  
ﺴﺘﺄﻧﻲ ﺑﻬﻢ ﻭﺍﻥ ﺷﺌﺖ ﺍﻥ ﺗﺆﺗﻴﻬﻢ ﺍﻟﺬﻱ ﺳﺄﻟﻮﺍ ﻓﺈﻥ ﻛﻔﺮﻭﺍ ﺃﻫﻠﻜﻮﺍ ﻛﻤﺎ ﺃﻫﻠﻜﺖ ﻣﻦ ﻗﺒﻠﻬﻢ ﻳﻨﺤﻰ ﺍﻟﺠﺒﺎﻝ ﻋﻨﻬﻢ ﻓﻴﺰﺩﺭﻋﻮﺍ ﻓﻘﻴﻞ ﻟﻪ ﺍﻥ ﺷﺌﺖ ﺍﻥ ﺗ
ﻭﻣﺎ ﻣﻨﻌﻨﺎ ﺃﻥ ﻧﺮﺳﻞ ﺑﺎﻵﻳﺎﺕ ﺇﻻ ﺃﻥ ﻛﺬﺏ ﺑﻬﺎ ﺍﻷﻭﻟﻮﻥ ﻭﺁﺗﻴﻨﺎ ﺛﻤﻮﺩ ﺍﻟﻨﺎﻗﺔ ﻣﺒﺼ�ﺮﺓ  ﴿ﻻ ﺑﻞ ﺃﺳﺘﺄﻧﻲ ﺑﻬﻢ ﻓﺄﻧﺰﻝ ﷲ ﻋﺰ ﻭ ﺟﻞ ﻫﺬﻩ ﺍﻵﻳﺔ ﻗﺎﻝ 
ﺍﻟﻤﺆﻟ�ﻒ ﻋﻨ�ﺪ ﺍﺑ�ﻦ ﻋﺒ�ﺎﺱ ﺇﻧﻤ�ﺎ ﺿ�ﻌﻒ ﻣ�ﻦ ﻗﺒ�ﻞ ﺍﻟ�ﺮﺍﻭﻱ ﻭﻫ�ﻮ ﻳﺤﻴ�ﻰ  . ﻭﻫﺬﻩ ﺍﻟﻘﺼﺔ ﻣﻜﻴﺔ ﻭﻫﻮ ﺩﻟﻴ�ﻞ ﻋﻠ�ﻰ ﺃﻥ ﺍﻷﺛ�ﺮ ﺍﻟ�ﺬﻱ ﺃﺧﺮﺟ�ﻪ(696F596)﴾ 
 ﺍﻟﺤﻤﺎﻧﻲ ﻓﻬﻮ ﻣﺘﻬﻢ ﺑﺴﺮﻗﺔ ﺍﻟﺤﺪﻳﺚ ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ.
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
 .ﺃﻱ ﻓﻲ ﻭﺟﻮﺩﻫﻤﺎ ﻣﻦ ﺍﻟﻌﺪﻡ :﴾ﻓﻲ ﺧﻠﻖ ﺍﻟﺴﻤﻮﺍﺕ ﻭﺍﻷﺭﺽ  ﴿
 .ﻫﺬﺍ ﻣﻈﻠﻢ ﻭﺫﺍﻝ ﻣﻀﻰء،ﺗﻌﺎﻗﺒﻬﻤﺎ ﻫﺬﺍ ﻳﺠﻰء ﻭﺫﺍﻙ ﻳﺬﻫﺐ :﴾ﻭﺍﺧﺘﻼﻑ ﺍﻟﻠﻴﻞ ﻭﺍﻟﻨﻬﺎﺭ  ﴿
 .ﺩﻻﺋﻞ ﻭﺍﺿﺤﺔ ﻋﻠﻰ ﻭﺟﻮﺩ ﷲ ﺗﻌﺎﻟﻰ ﻭﻗﺪﺭﺗﻪ ﻭﻋﻠﻤﻪ ﻭﺣﻜﻤﺘﻪ ﻭﺭﺣﻤﺘﻪ :﴾ﻵﻳﺎﺕ  ﴿
 ﺃﺻﺤﺎﺏ ﺍﻟﻌﻘﻮﻝ ﺍﻟﺘﻰ ﺗُﺪﺭﻙ ﺑﻬﺎ ﺍﻷﺷﻴﺎء ﻭﺗﻔﻬﻢ ﺑﻬﺎ ﺍﻷﺩﻟﺔ :﴾ﻷﻭﻟﻲ ﺍﻷﻟﺒﺎﺏ  ﴿
 ..ﺭﺑﻨﺎ ﺍﻟﺦ :ﻳﻘﻮﻟﻮﻥ :﴾ﺭﺑّﻨﺎ  ﴿
 .ﻭﺇﻧﻤﺎ ﻫﻮ ﻣﻦ ﺑﺎﺏ ﺍﻟﻠﻌﺐ،ﻻ ﻟﺸﻰء ﻣﻘﺼﻮﺩ ﻣﻨﻪ :﴾ﺑﺎﻁﻼ  ﴿
 .ﻦ ﺍﻟﺸﺮﻳﻚ ﻭﺍﻟﻮﻟﺪﻭﻋ،ﺗﻨﺰﻳﻬﺎ ﻟﻚ ﻋﻦ ﺍﻟﻌﺒﺚ ﻭﺍﻟﻠﻌﺐ :﴾ﺳﺒﺤﺎﻧﻚ  ﴿
ﺃﺟﺮﻧﺎ ﻭﺍﺣﻔﻈﻨﺎ ﻣﻦ ﻋﺬﺍﺏ ﺍﻟﻨﺎﺭ ﺑﺘﻮﻓﻴﻘ�ﻚ ﻟﻨ�ﺎ ﻟﻸﻋﻤ�ﺎﻝ ﺍﻟﺼ�ﺎﻟﺤﺔ ﻭﺗﺠﻨﻴﺒﻨ�ﺎ ﺍﻷﻋﻤ�ﺎﻝ ﺍﻟﻔﺎﺳ�ﺪﺓ ﺍﻟﻤﻮﺟﺒ�ﺔ ﻟﻌ�ﺬﺍﺏ ﺍﻟﻨ�ﺎﺭ  :﴾ﻓﻘﻨﺎ ﻋﺬﺍﺏ ﺍﻟﻨﺎﺭ  ﴿
)
F696
 .(796
 
 _______________
 (902/ 1ﺗﻔﺴﻴﺮ ﻣﻘﺎﺗﻞ ﺑﻦ ﺳﻠﻴﻤﺎﻥ )  (196)
 (938/ 3ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻰ ﺣﺎﺗﻢ ـ  )  (296)
 (061/ 1ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )  (396)
 ( ﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ ﻳﺤﻴﻰ ﺍﻟﺤﻤﺎﻧﻲ ﻗﺎﻝ: ﺍﻟﺤﺎﻓﻆ ﺍﺗﻬﻤﻮﻩ ﺑﺴﺮﻗﺔ ﺍﻟﺤﺪﻳﺚ22321ﺡ )  21/21ﺍﻟﻤﻌﺠﻢ ﺍﻟﻜﺒﻴﺮ 3/148ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ   (496)
 (474/ 1ﺯﺍﺩ ﺍﻟﻤﺴﻴﺮ ﻓﻲ ﻋﻠﻢ ﺍﻟﺘﻔﺴﻴﺮ )  (596)
 (852/ 1ﻣﺴﻨﺪ ﺃﺣﻤﺪ   )  (696)
 (132/ 1ﺃﻳﺴﺮ ﺍﻟﺘﻔﺎﺳﻴﺮ ﻟﻠﺠﺰﺍﺋﺮﻱ )  (796)
 (531)
 
ﻓَﭑﻟﱠِﺬﻳَﻦ ﻫَﺎَﺟُﺮﻭْﺍ  ۢﻦ ﺑَۡﻌﺾ ٖۖﺃُﻧﺜَٰﻰۖ ﺑَۡﻌُﻀُﻜﻢ ﻣﱢ  ﺃﻭ َۡﺫَﻛٍﺮ ﻣﱢ ﻨُﻜﻢ ﻣﱢ ﻦ  ﻓَﭑۡﺳﺘََﺠﺎَﺏ ﻟَﻬُۡﻢ َﺭﺑﱡﻬُۡﻢ ﺃَﻧﱢﻲ َﻻٓ ﺃُِﺿﻴُﻊ َﻋَﻤَﻞ َﻋٰ ِﻤﻞ ٖ ﴿
ﺗَۡﺠِﺮﻱ ِﻣﻦ  ﺎﺗِِﻬۡﻢ َﻭَﻷُۡﺩِﺧﻠَﻨﱠﻬُۡﻢ َﺟﻨﱠٰ ﺖ ٖٴَِﻣﻦ ِﺩﻳَٰ ِﺮِﻫۡﻢ َﻭﺃُﻭُﺫﻭْﺍ ﻓِﻲ َﺳﺒِﻴﻠِﻲ َﻭﻗَٰ ﺘَﻠُﻮْﺍ َﻭﻗُﺘِﻠُﻮْﺍ َﻷَُﻛﻔﱢَﺮﻥﱠ َﻋۡﻨﻬُۡﻢ َﺳﻴﱢ َﻭﺃُۡﺧِﺮُﺟﻮْﺍ 
 ﴾٥۹۱ ِﻋﻨَﺪﻩُۥ ُﺣۡﺴُﻦ ٱﻟﺜﱠَﻮﺍِﺏ ﻟﱠ ِﻭ َﻭٱﻟﱠ ُ ﺎ ﻣﱢ ۡﻦ ِﻋﻨِﺪ ٱٱۡﻷَۡﻧﻬَٰ ُﺮ ﺛََﻮﺍﺑ ٗﺗَۡﺤﺘِﻬَﺎ 
 
 ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ: ) ﻓﺎﺳﺘﺠﺎﺏ ﻟﻬﻢ ( ـ ﺍﻵﻳﺔ.  
 » ﻗﺎﻟ�ﺖ:ﺳ�ﻠﻤﺔ ﺃﻧﻬ�ﺎ  ﺃﻡ  ﺃﺧﺮﺝ ﻋﺒﺪ ﺍﻟﺮﺯﺍﻕ ﻭﺳﻌﻴﺪ ﺑﻦ ﻣﻨﺼﻮﺭ ﻭﺍﻟﺘﺮﻣﺬﻱ ﻭﺍﻟﺤﺎﻛﻢ ﻭﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﻋ�ﻦ .642
ﻊ ﻓﺎﺳ�ﺘﺠﺎﺏ ﻟﻬ�ﻢ ﺭﺑﻬ�ﻢ ﺃﻧ�ﻲ ﻻ ﺃﺿ�ﻴ﴿ :ﻓﻲ ﺍﻟﻬﺠﺮﺓ ﺑﺸﻲء ﻓ�ﺄﻧﺰﻝ ﷲ ﻳﺎ ﺭﺳﻮﻝ ﷲ  ﻻ ﺃﺳﻤﻊ ﷲ  ﺫﻛﺮ ﺍﻟﻨﺴﺎء
 .«(896F796)ﺇﻟﻰ ﺁﺧﺮ ﺍﻵﻳﺔ ﴾ﺃﻧﺜﻰ ﺃﻭﻋﻤﻞ ﻋﺎﻣﻞ ﻣﻨﻜﻢ ﻣﻦ ﺫﻛﺮ 
 
 [ ﺗﻌﻠﻴﻖ]
ﻓﻘﺪ ﺳ�ﻮﻯ ﷲ ﻋ�ﺰ ﻭﺟ�ﻞ ﺑ�ﻴﻦ ،ﺳﻠﻤﺔ ﻓ�ﻲ ﺳ�ﺒﺐ ﻧ�ﺰﻭﻝ ﻫ�ﺬﻩ ﺍﻵﻳ�ﺔ ﻭﻫ�ﻮ ﺃﺛ�ﺮ ﺻ�ﺤﻴﺢ ﺍﻹﺳ�ﻨﺎﺩ ﺃﻡ ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺁﺛﺮ  
 . �ﺍﻟﻨﺒﻲ ﻗﺎﻝ ﻓﺎﻟﻨﺴﺎء ﺷﻘﺎﺋﻖ ﺍﻟﺮﺟﺎﻝ ﻛﻤﺎ ،ﺍﻟﺬﻛﺮ ﻭﺍﻷﻧﺜﻰ ﻓﻲ ﺃﺟﺮ ﺍﻷﻋﻤﺎﻝ
 
 [ ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
ﺇﻧﻲ ﻻ ﺃﺿ�ﻴﻊ ﻋﻤ�ﻞ ﻋﺎﻣ�ﻞ ﻣ�ﻨﻜﻢ ﻣ�ﻦ ﺫﻛ�ﺮ ﻭﺃﻧﺜ�ﻰ، : ﻗﺎﻝﺃﻱ: ﺃﺟﺎﺏ ﷲ ﺩﻋﺎءﻫﻢ، ﺩﻋﺎء ﺍﻟﻌﺒﺎﺩﺓ، ﻭﺩﻋﺎء ﺍﻟﻄﻠﺐ، ﻭ﴾ ﺎﺳﺘﺠﺎﺏ ﻟﻬﻢ ﺭﺑﻬﻢ ﻓ ﴿
 ﻓﺎﻟﺠﻤﻴﻊ ﺳﻴﻠﻘﻮﻥ ﺛﻮﺍﺏ ﺃﻋﻤﺎﻟﻬﻢ ﻛﺎﻣﻼ ﻣﻮﻓﺮﺍ.
 .(996F896)ﺃﻱ: ﻛﻠﻜﻢ ﻋﻠﻰ ﺣﺪ ﺳﻮﺍء ﻓﻲ ﺍﻟﺜﻮﺍﺏ ﻭﺍﻟﻌﻘﺎﺏ ﴾ﺑﻌﻀﻜﻢ ﻣﻦ ﺑﻌﺾ ﴿
 
ﺎ ﻗَﻠِﻴًﻼﻭ ﺎﻳَٰ ِﺖ ٱﻟﱠ  ِﺛََﻤﻨ ٗٴَِﻣُﻦ ﺑِﭑﻟﱠ  َِﻭَﻣﺎ ٓﺃُﻧِﺰَﻝ ﺇِﻟَۡﻴُﻜۡﻢ َﻭَﻣﺎ ٓﺃُﻧِﺰَﻝ ﺇِﻟَۡﻴِﻬۡﻢ َﺧٰ ِﺸِﻌﻴَﻦ ِﻟﱠ  َِﻻ ﻳَۡﺸﺘَُﺮﻭَﻥ ﺑِ ﺃَۡﻫِﻞ ٱۡﻟِﻜﺘَٰ ِﺐ ﻟََﻤﻦ ﻳُﺆ َۡﻭﺇِﻥﱠ ِﻣۡﻦ  ﴿
ﺌَِﻚ ﻟَﻬُۡﻢ ﺃَۡﺟُﺮﻫُۡﻢ ِﻋﻨَﺪ َﺭﺑﱢِﻬۡﻢۗ ﺇِﻥﱠ ٱ
 ﴾۹۹۱ﻟﱠ  ََﺳِﺮﻳُﻊ ٱۡﻟِﺤَﺴﺎِﺏ ﺃُْﻭﻟَٰ ٓ
 
 .ﺍﻟﻜﺘﺎﺏ( ـ ﺍﻵﻳﺔ)ﻭﺇﻥ ﻣﻦ ﺃﻫﻞ  :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ    
ﻳ�ﺎ : ﻗ�ﺎﻟﻮﺍ «ﺻ�ﻠﻮﺍ ﻋﻠﻴ�ﻪ  » : �ﺭﺳ�ﻮﻝ ﷲ ﻗﺎﻝ ،ﻟﻤ�ﺎ ﺟ�ﺎء ﻧﻌ�ﻲ ﺍﻟﻨﺠﺎﺷ�ﻲ »: ﻗ�ﺎﻝﺃﻧﺲ  ﺭﻭﻯ ﺍﻟﻨﺴﺎﺋﻲ ﻋﻦ .742
  . « (007F996) ﴾ﻭﺇﻥ ﻣﻦ ﺃﻫﻞ ﺍﻟﻜﺘﺎﺏ ﻟﻤﻦ ﻳﺆﻣﻦ ﺑﺎﻟ ﴿:ﻓﺄﻧﺰﻝ ﷲ،ﺭﺳﻮﻝ ﷲ ﻧﺼﻠﻲ ﻋﻠﻰ ﻋﺒﺪ ﺣﺒﺸﻲ
 .(107F007)ﺟﺎﺑﺮ ﻭﺭﻭﻯ ﺍﺑﻦ ﺟﺮﻳﺮ ﻧﺤﻮﻩ ﻋﻦ .842
 ﴾ﻭﺇﻥ ﻣ�ﻦ ﺃﻫ�ﻞ ﺍﻟﻜﺘ�ﺎﺏ ﻟﻤ�ﻦ ﻳ�ﺆﻣﻦ ﺑ�ﺎﻟ  ﴿ :ﻧﺰﻟ�ﺖ ﻓ�ﻲ ﺍﻟﻨﺠﺎﺷ�ﻲ »: ﺎﻝﻗ�ﻋﺒ�ﺪ ﷲ ﺑ�ﻦ ﺍﻟﺰﺑﻴ�ﺮ  ﻭﻓ�ﻲ ﺍﻟﻤﺴ�ﺘﺪﺭﻙ ﻋ�ﻦ .942
 ﺍﻟﺤﺎﻛﻢ ﺻﺤﻴﺢ ﺍﻹﺳﻨﺎﺩﻗﺎﻝ .« (207F107)ﺍﻵﻳﺔ
 
 [ ﺗﻌﻠﻴﻖ]
ﻭﻗ�ﺪ ﺭﻭﻯ ﻓ�ﻲ ﺳ�ﺒﺐ ﻧ�ﺰﻭﻝ ،ﻳﺸ�ﻬﺪ ﺑﻌﻀ�ﻬﺎ ﻟﺒﻌﺾ ﺔﺃﺧﺮﺝ ﺍﻟﻤﺆﻟﻒ ﺛﻼﺛﺔ ﺁﺛﺎﺭ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﻭﻫ�ﻲ ﺁﺛ�ﺎﺭ ﺻ�ﺤﻴﺤ 
 .ﻫﺬﻩ ﺍﻵﻳﺔ ﺃﺭﺑﻌﺔ ﺃﺳﺒﺎﺏ ﻫﺬﺍ ﺃﺣﺪﻫﺎ
ﻭﻫﻢ ،ﻣ�ﻦ ﺍﻟﻴﻬ�ﻮﺩ ﻭﺍﻟﻨﺼ�ﺎﺭﻯ :﴾ﻭﺍﻥ ﻣ�ﻦ ﺍﻫ�ﻞ ﺍﻟﻜﺘ�ﺎﺏ ﻟﻤ�ﻦ ﻳ�ﺆﻣﻦ ﺑ�ﺎﻟ﴿ :ﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﻋﻦ ﻣﺠﺎﻫﺪ ﻗﻮﻟﻪﻣﺎ ﺃﺧﺮﺟﻪ ﺍﺑ :ﻭﺍﻟﺜﺎﻧﻲ 
 .ﻣﺴﻠﻤﺔ ﺍﻫﻞ ﺍﻟﻜﺘﺎﺏ
ﻭﺍﻥ ﻣﻦ ﺍﻫﻞ ﺍﻟﻜﺘﺎﺏ ﻟﻤﻦ ﻳﺆﻣﻦ ﺑ�ﺎﻟ ﻭﻣ�ﺎ ﺍﻧ�ﺰﻝ ﺍﻟ�ﻴﻬﻢ ﺧﺎﺷ�ﻌﻴﻦ  :ﺳﺎﻟﺖ ﺍﻟﺤﺴﻦ ﻋﻦ ﻗﻮﻟﻪ: ﻗﺎﻝﻭﺃﺧﺮﺝ ﻋﻦ ﻋﺒﺎﺩ ﺑﻦ ﻣﻨﺼﻮﺭ  
 .(307F207)  �ﺬﻳﻦ ﺍﺗﺒﻌﻮﺍ ﻣﺤﻤﺪ  ﺍﻟ،�ﻫﻢ ﺍﻫﻞ ﺍﻟﻜﺘﺎﺏ ﺍﻟﺬﻳﻦ ﻛﺎﻧﻮﺍ ﻗﺒﻞ ﻣﺤﻤﺪ  : ﻗﺎﻝﻟ 
 .(407F307)ﻧﺰﻟﺖ ﻓﻲ ﻋﺒﺪ ّﷲ ﺑﻦ ﺳﻼﻡ ﻭﺃﺻﺤﺎﺑﻪ  :ﺭﻭﻯ ﺫﻟﻚ ﺍﻟﺜﻌﻠﺒﻲ ﺍﺑﻦ ﺟﺮﻳﻭ ﻭﺍﺑﻦ ﺯﻳﺪ.ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﻋﺒﺪ ﷲ ﺑﻦ ﺳﻼﻡ ﻭﺃﺻﺤﺎﺑﻪ :ﺍﻟﺜﺎﻟﺚ 
ﻭﺛﻤﺎﻧﻴﺔ ،ﺛﻨﻲ ﻭﺛﻼﺛ�ﻴﻦ ﻣ�ﻦ ﺃﺭﺽ ﺍﻟﺤﺒﺸ�ﺔﺍﻭ،ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﺃﺭﺑﻌﻴﻦ ﺭﺟﻼ ﻣﻦ ﺃﻫﻞ ﻧﺠﺮﺍﻥ ﻣﻦ ﺑﻨﻲ ﺍﻟﺤﺮﺙ ﺑ�ﻦ ﻛﻌ�ﺐ :ﺍﻟﺮﺍﺑﻊ 
 . (507F407)ﻡ ﻛﺎﻧﻮﺍ ﻋﻠﻰ ﺩﻳﻦ ﻋﻴﺴﻰ ﻓﺂﻣﻨﻮﺍ ﺑﺎﻟﻨﺒﻲ ﺻﻠّﻰ ّﷲ ﻋﻠﻴﻪ ﻭﺳﻠّﻢ ﻣﻦ ﺍﻟﺮﻭ
 _______________
( 103ﺡ )  1/441( ﻣﺴ�ﻨﺪ ﺍﻟﺤﻤﻴ�ﺪﻱ  4713ﺡ ) 2/823(  ﺍﻟﻤﺴﺘﺪﺭﻙ ﻋﻠ�ﻰ ﺍﻟﺼ�ﺤﻴﺤﻴﻦ 3203 ﺡ )5/732ﺳﻨﻦ ﺍﻟﺘﺮﻣﺬﻱ 1/441ﺗﻔﺴﻴﺮ ﺍﻟﺼﻨﻌﺎﻧﻲ  4/212ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ  (896)
( ﻭﻏﻴﺮﻫﻢ ﻭﺇﺳﻨﺎﺩﻩ ﺻﺤﻴﺢ ﻭﻗﺎﻝ ﺍﻟﺤﺎﻛﻢ ﺻﺤﻴﺢ ﻋﻠ�ﻰ ﺷ�ﺮﻁ ﺍﻟﺒﺨﺎﺭﻱ،ﻗﻠ�ﺖ: ﻭﺍﻟ�ﺮﻭﺍﻱ ﺍﻟﻤ�ﺒﻬﻢ ﻓ�ﻲ ﺭﻭﺍﻳ�ﺔ 156ﺡ )  32/492( ﺍﻟﻤﻌﺠﻢ ﺍﻟﻜﺒﻴﺮ 8596ﺡ )  21/293ﻣﺴﻨﺪ ﺃﺑﻲ ﻳﻌﻠﻰ 
ﺛﻨ�ﺎ ﺳ�ﻔﻴﺎﻥ ﻗ�ﺎﻝ ﺛﻨ�ﺎ ﻋﻤ�ﺮﻭ ﺑ�ﻦ ﺩﻳﻨ�ﺎﺭ ﻗ�ﺎﻝ ﻛﻤﺎ ﻫﻮ ﻣﻮﺿﺢ ﻓﻲ ﺭﻭﻳﺔ ﺍﻟﺤﺎﻛﻢ ﻗﺎﻝ ﺍﻹﻣ�ﺎﻡ ﺍﻟﺤﻤﻴ�ﺪﻱ ﺭﺣﻤ�ﻪ ﷲ   �ﺔ ﺑﻦ ﺃﺳﺪ ﺭﺑﻴﺐ ﺍﻟﻨﺒﻲ ﺍﺑﻦ ﺟﺮﻳﺮ ﻭﻋﺒﺪ ﺍﻟﺮﺯﺍﻕ ﻫﻮ ﺳﻠﻤﺔ ﺑﻦ ﺃﺑﻲ ﺳﻠﻤ
 ﻳﻪ -- ﺃﺧﺒﺮﻧﻲ ﺳﻠﻤﺔ ﺭﺟﻞ ﻣﻦ ﻭﻟﺪ ﺃﻡ ﺳﻠﻤﺔ ﻋﻦ ﺃﻡ ﺳﻠﻤﺔ
 (261ﺗﻔﺴﻴﺮ ﺍﻟﺴﻌﺪﻱ )   (996)
( ﻭﺭﻭﻯ ﻋﻦ ﺃﺑﻲ ﺳﻌﻴﺪ ﻭﻭﺣﺸﻲ ﻭﻋﺒﺪ ﷲ ﺑﻦ ﺍﻟﺰﺑﻴﺮ 7415ﺡ )   5/322ﻄﺒﺮﺍﻧﻲ ﻓﻲ ﺍﻷﻭﺳﻂ  ( ﺍﻟ88011ﺡ )  6/913( ﺍﻟﺴﻨﻦ ﺍﻟﻜﺒﺮﻯ ﻟﻠﻨﺴﺎﺋﻲ 8302ﺡ )  6/26ﺍﻟﻤﺨﺘﺎﺭﺓ  (007)
 ﺑﻪ--ﺃﻧﺎ ﻋﻤﺮﻭ ﺑﻦ ﻣﻨﺼﻮﺭ ﺃﻧﺎ ﻳﺰﻳﺪ ﺑﻦ ﻣﻬﺮﺍﻥ ﻧﺎ ﺃﺑﻮ ﺑﻜﺮ ﺑﻦ ﻋﻴﺎﺵ ﻋﻦ ﺣﻤﻴﺪ ﻋﻦ ﺃﻧﺲ ﻧﺤﻮ ﻣﺎ ﺭﻭﻱ ﻋﻦ ﺃﻧﺲ ﺑﻦ ﻣﺎﻟﻚ ﻭﻫﻮ ﺣﺪﻳﺚ ﺻﺤﻴﺢ ﻗﺎﻝ ﺍﻹﻣﺎﻡ ﺍﻟﻨﺴﺎﺋﻲ ﺭﺣﻤﻪ ﷲ:
ﻩ ﺃﺑﻮ ﺑﻜﺮ ﺍﻟﻬﺬﻟﻲ ﺿﻌﻴﻒ ﺟﺪﺍ ﺍﻧﻈﺮ ﺗﺮﺟﻤﺘﻪ ﻓﻲ ﺗﻬﺬﻳﺐ ﺍﻟﺘﻬﺬﻳﺐ ﻭﺍﻟﻜﺎﻣﻞ ﻭﻏﻴﺮﻫﻤﺎ ﻣﻦ ﻛﺘﺐ ﺍﻟﻀﻌﻔﺎء،ﻭﺭﻭﻯ ﺍﺑﻦ ﺟﺮﻳﺮ ﻋﻦ ﻗﺘﺎﺩﺓ ﺑﻤﻌﻨﺎﻩ ﻭﻓﻲ ﺇﺳﻨﺎﺩ 4/811ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺟﺮﻳﺮ  (107)
 ﻣﺮﺳﻼ 
ﻟﻐ�ﺰﺍﻝ ﺣ�ﺪﺛﻨﺎ ﻋﻠ�ﻲ ﺑ�ﻦ ﺃﺧﺒﺮﻧﺎ ﺃﺑﻮ ﺍﻟﻌﺒﺎﺱ ﻗﺎﺳﻢ ﺑ�ﻦ ﺍﻟﻘﺎﺳ�ﻢ ﺍﻟﺴ�ﻴﺎﺭﻱ ﺑﻤ�ﺮﻭ ﺣ�ﺪﺛﻨﺎ ﻋﺒ�ﺪ ﷲ ﺑ�ﻦ ﻋﻠ�ﻲ ﺍ( ﻭﻗﺎﻝ: ﺻﺤﻴﺢ ﺍﻹﺳﻨﺎﺩ ﻭﻟﻢ ﻳﺨﺮﺟﺎﻩ ﻗﺎﻝ 5713ﺡ )  2/ 923ﺍﻟﻤﺴﺘﺪﺭﻙ  (207)
ﺷ�ﻴﺦ ﺍﻟﺤ�ﺎﻛﻢ ﻭﺷ�ﻴﺦ ﺷ�ﻴﺨﻪ ﻟ�ﻢ ﺃﺟ�ﺪ ﻟﻬﻤ�ﺎ ﺗﺮﺟﻤ�ﺔ ﻓﻴﻤ�ﺎ ﺑ�ﻴﻦ ﻳ�ﺪﻱ ﻣ�ﻦ  ﺑ�ﻪ --ﺍﻟﺤﺴﻦ ﺑﻦ ﺷﻘﻴﻖ ﺣﺪﺛﻨﺎ ﻋﺒﺪ ﷲ ﺑﻦ ﺍﻟﻤﺒﺎﺭﻙ ﺃﻧﺒﺄ ﻣﺼﻌﺐ ﺑﻦ ﺛﺎﺑﺖ ﻋﻦ ﻋﺎﻣﺮ ﺑﻦ ﻋﺒﺪ ﷲ ﺑﻦ ﺍﻟﺰﺑﻴﺮ ﻋﻦ ﺃﺑﻴﻪ
 ﺍﻟﻤﺮﺍﺟﻊ
 (648/ 3ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻰ ﺣﺎﺗﻢ ـ  )  (307)
 (832/ 3ﺍﻟﻜﺸﻒ ﻭﺍﻟﺒﻴﺎﻥ ﻋﻦ ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﺁﻥ )  (407)
 (832/ 3ﺍﻟﻜﺸﻒ ﻭﺍﻟﺒﻴﺎﻥ ﻋﻦ ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﺁﻥ )  (507)
 (631)
 ﻓﻴﺸﻤﻞ ﻛﻞ ﻣﺎ ﺫﻛﺮ ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ.،ﻗﻠﺖ: ﻭﻻ ﻣﺎﻧﻊ ﻣﻦ ﺃﻥ ﻳﻜﻮﻥ ﻫﺬﻩ ﻛﻠﻪ ﺳﺒﺐ ﻧﺰﻭﻝ ﺍﻵﻳﺔ ﻓﺈﻥ ﻟﻔﻆ ﺍﻵﻳﺔ ﻋﺎﻡ 
 [ ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
ﻣ��ﻦ ﺍﻟﻴﻬ��ﻮﺩ ﻭﺍﻟﻨﺼ��ﺎﺭﻯ ﻓﺮﻳ��ﻖ ﻳﺆﻣﻨ��ﻮﻥ ﺑ��ﺎﻟ ﺣ��ﻖ ﺃﻯ ﻭ ﴾ﻭﺇﻥ ﻣ��ﻦ ﺃﻫ��ﻞ ﺍﻟﻜﺘ��ﺎﺏ ﻟﻤ��ﻦ ﻳ��ﺆﻣﻦ ﺑ��ﺎﻟ ﻭﻣ��ﺎ ﺃﻧ��ﺰﻝ ﺇﻟ��ﻴﻜﻢ ﻭﻣ��ﺎ ﺃﻧ��ﺰﻝ ﺇﻟ��ﻴﻬﻢ ﴿ 
 .ﻭﺍﻟﻨﺠﺎﺷﻲ ﻭﺃﺗﺒﺎﻋﻪ،ﻭﻳﺆﻣﻨﻮﻥ ﺑﻤﺎ ﺃﻧﺰﻝ ﺇﻟﻴﻜﻢ ﻭﻫﻮ ﺍﻟﻘﺮﺁﻥ ﻭﺑﻤﺎ ﺃﻧﺰﻝ ﺇﻟﻴﻬﻢ ﻭﻫﻮ ﺍﻟﺘﻮﺭﺍﺓ ﻭﺍﻹﻧﺠﻴﻞ ﻛﻌﺒﺪ ﷲ ﺑﻦ ﺳﻼﻡ ﻭﺃﺻﺤﺎﺑﻪ،ﺍﻹﻳﻤﺎﻥ
 .ﺃﻯ ﺧﺎﺿﻌﻴﻦ ﻣﺘﺬﻟﻠﻴﻦ ﻟ ﴾ﺧﺎﺷﻌﻴﻦ ﻟ  ﴿
ﻛﻤﺎ ،ﺍﻟﻤﻮﺟﻮﺩﺓ ﻓ�ﻲ ﻛﺘ�ﺒﻬﻢ ﻟﻌ�ﺮﺽ ﻣ�ﻦ ﺍﻟ�ﺪﻧﻴﺎ ﺧﺴ�ﻴﺲ،ﺪ ﻭﻻ ﺃﺣﻜﺎﻡ ﺍﻟﺸﺮﻳﻌﺔﺃﻯ ﻻ ﻳﺤﺮﻓﻮﻥ ﻧﻌﺖ ﻣﺤﻤ ﴾ﻻ ﻳﺸﺘﺮﻭﻥ ﺑﺂﻳﺎﺕ ﷲ ﺛﻤﻨﺎ ﻗﻠﻴﻼ ﴿
 .ﻓﻌﻞ ﺍﻷﺣﺒﺎﺭ ﻭﺍﻟﺮﻫﺒﺎﻥ
  ﴾.ﻳﺆﺗﻮﻥ ﺃﺟﺮﻫﻢ ﻣﺮﺗﻴﻦ  ﺃﻭﻟﺌﻚ﴿ﺳﺒﺤﺎﻧﻪ ] ﻗﺎﻝ ﺃﻯ ﺛﻮﺍﺏ ﺇﻳﻤﺎﻧﻬﻢ ﻳﻌﻄﻮﻧﻪ ﻣﻀﺎﻋﻨﺎ ﻛﻤﺎ  ﴾ﻟﻬﻢ ﺃﺟﺮﻫﻢ ﻋﻨﺪ ﺭﺑﻬﻢ  ﺃﻭﻟﺌﻚ ﴿
 .(607F507)ﻢ ﻣﺎ ﻟﻜﻞ ﻭﺍﺣﺪ ﻣﻦ ﺍﻟﺜﻮﺍﺏ ﻭﺍﻟﻌﻘﺎﺏ ﻳﻌﻠ،ﻟﻨﻔﻮﺫ ﻋﻠﻤﻪ ﺑﺠﻤﻴﻊ ﺍﻟﻤﻌﻠﻮﻣﺎﺕ،ﺃﻯ ﺳﺮﻳﻊ ﺣﺴﺎﺑﻪ﴾ﺇﻥ ﷲ ﺳﺮﻳﻊ ﺍﻟﺤﺴﺎﺏ  ﴿
 ﺍﻧﺘﻬﺖ ﺳﻮﺭﺓ ﺁﻝ ﻋﻤﺮﺍﻥ
 
 
 ﺳﻮﺭﺓ ﺍﻟﻨﺴﺎء
 
 
 ﺎ ﻓَُﻜﻠُﻮﻩ ُﻣﱢ ۡﻨﻪ ُﻧَۡﻔﺴ ٗ ﻓَﺈِﻥ ِﻁۡﺒَﻦ ﻟَُﻜۡﻢ َﻋﻦ َﺷۡﻲء ٖ َﻭَءﺍﺗُﻮْﺍٱﻟﻨﱢَﺴﺎَٓء َﺻُﺪﻗَٰ ﺘِِﻬﻦﱠ ﻧِۡﺤﻠَٗﺔﻭ  ﴿
 ﴾ ٤ﺎ ٗٴﺎ ﻣﱠ ِﺮﻳ ٓٗٴﻫَﻨِﻴٓ 
 
 .)ﻭﺁﺗﻮﺍ ﺍﻟﻨﺴﺎء  ﺻﺪﻗﺎﺗﻬﻦ ﻧﺤﻠﺔ ( :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ    
 ﻓﻨﻬﺎﻫﻢ ﷲ ﻋﻦ،ﺩﻭﻧﻬﺎ ﻛﺎﻥ ﺍﻟﺮﺟﻞ ﺇﺫﺍ ﺯﻭﺝ ﺍﺑﻨﺘﻪ ﺃﺧﺬ ﺻﺪﺍﻗﻬﺎ »ﻗﺎﻝ:ﺃﺑﻲ ﺻﺎﻟﺢ  ﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﻋﻦﺃ .052
 . « (707F607)﴾ﻭﺁﺗﻮﺍ ﺍﻟﻨﺴﺎء ﺻﺪﻗﺎﺗﻬﻦ ﻧﺤﻠﺔ﴿ﻓﺄﻧﺰﻝ: ،ﺫﻟﻚ
 
 [ﺗﻌﻠﻴﻖ]
 ﻭﻗﺪ ﻭﺭﺩﺕ ﺁﺛﺎﺭ ﺁﺧﺮ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ.،ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﻫﺬﺍ ﺍﻷﺛﺮ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ 
ﻓﻨﻬﻮﺍ ﻋﻦ ،ﻛﺎﻥ ﺃﻭﻟﻴﺎء ﺍﻟﻨﺴﺎء ﻳﻌﻄﻲ ﻫﺬﺍ ﺃﺧﺘﻪ ﻋﻠﻰ ﺃﻥ ﻳﻌﻄﻴﻪ ﺍﻵﺧﺮ ﺃﺧﺘﻪ ﻻ ﻣﻬﺮ ﺑﻴﻨﻬﻤﺎ :ﺍﻟﺤﻀﺮﻣﻲﻗﺎﻝ :ﻓﺄﺧﺮﺝ ﺍﻟﺜﻌﻠﺒﻲ 
 .(807F707)ﺫﻟﻚ ﻭﺃﻣﺮﻫﻢ ﺑﺘﺴﻤﻴﺘﻪ ﻭﺃﻣﺮﻭﺍ ﺍﻟﻤﻬﺮ ﻋﻨﺪ ﺍﻟﻌﻘﺪ
 ﻓﻘﺪ ﺫﻛﺮﻩ ﻫﻜﺬﺍ ﺍﻟﺜﻌﻠﺒﻲ ﻣﻦ ﻏﻴﺮ ﺇﺳﻨﺎﺩ.،ﻗﻠﺖ: ﻫﺬﺍ ﺃﺛﺮ ﻟﻴﺲ ﻟﻪ ﺇﺳﻨﺎﺩ ﻳﻌﺘﻤﺪ ﻋﻠﻴﻪ 
 .ﻡ " ﺑﺎﻟﺸﻐﺎﺭ"ﻭﻫﺬﺍ ﺍﻟﻄﺮﻳﻘﺔ ﻣﻦ ﺍﻟﻨﻜﺎﺡ ﻫﻲ ﺍﻟﻤﻌﺮﻭﻓﺔ ﻓﻲ ﺍﻹﺳﻼ 
ﻴﻪ ﻭﺳﻠﻢ "ﻻ ﺃﺧﺘﻪ ﻣﻦ ﻏﻴﺮ ﻣﻬﺮ ﻭﻫﻲ ﻣﺤﺮﻣﺔ ﻟﻘﻮﻟﻪ ﺻﻠﻰ ﻟ ﻋﻠ ﺃﻭﻭﻫﻲ ﺃﻥ ﻳﻨﻜﺢ ﺍﻟﺮﺟﻞ ﺍﺑﻨﺘﻪ ﺃﻭﺃﺧﺘﻪ ﻋﻠﻰ ﺷﺮﻁ ﺃﻥ ﻳﻨﻜﺢ ﺍﻟﺜﺎﻧﻲ ﺍﺑﻨﺘﻪ 
 .(907F807)ﺟﻪ ﺍﻹﻣﺎﻡ ﻣﺴﻠﻢ ﻭﻏﻴﺮﻩ ﺧﺮﺷﻐﺎﺭ ﻓﻲ ﺍﻹﺳﻼﻡ " ﺃ
ء ﺍﻟﻤﺮﺃﺓ. ﻭﻗﺪ ﻭﺭﺩ ﺃﻥ ﺍﻟﺨﻄﺎﺏ ﻫﻮ ﻟﻸﻭﻟﻴﺎ﴾ﻭﺁﺗﻮﺍ ﺍﻟﻨﺴﺎء ﴿ﻭﻫﺬﺍ ﺍﻷﺛﺮ ﻣﻊ ﺍﻟﺬﻱ ﻗﺒﻠﻪ ﻳﺪﻝ ﻋﻠﻰ ﺃﻥ ﺍﻟﺨﻄﺎﺏ ﻓﻲ ﺍﻵﻳﺔ  
 ﻟﻸﺯﻭﺍﺝ.
ﻭﻫﺬﺍ ﺃﺻﺢ ،ﺍﻟﺨﻄﺎﺏ ﻟﻸﺯﻭﺍﺝ ﺃﻣﺮﻭﺍ ﺑﺈﻳﻔﺎء ﻧﺴﺎﺋﻬﻦ ﻣﻬﻮﺭﻫّﻦ ﺍﻟﺘﻲ ﻫﻲ ﺃﺛﻤﺎﻥ ﻓﺮﻭﺟﻬﻦ ّ :ﺁﺧﺮﻭﻥﻗﺎﻝ ﻭﻗﺎﻝ: ﻓﺄﺧﺮﺝ ﺍﻟﺜﻌﻠﺒﻲ  
 .(017F907)ﻭﻫﺬﺍ ﺃﺻﻞ ﺧﻄﺎﺑﻬﻢ ،ﻷﻥ ّﷲ ﺗﻌﺎﻟﻰ ﺧﺎﻁﺐ ﺍﻟﻨﺎﻛﺤﻴﻦ ﻓﻴﻤﺎ ﻗﺒﻠﻪ،ﻭﺃﻭﺿﺢ ﺑﻈﺎﻫﺮ ﺍﻵﻳﺔ ﻭﺃﺷﺒﻪ
ﺍﻟﺜﻌﻠﺒﻲ ﻫﻮ ﻗﻮﻝ ﺍﻟﺠﻤﻬﻮﺭ ﻋﻠﻰ ﻣﺎ ﺫﻛﺮﻩ ﺍﻹﻣﺎﻡ ﺍﺑﻦ ﺍﻟﺠﻮﺯﻱ ﺭﺣﻤﻪ ﷲ. ﻭﻛﺬﻟﻚ ﺭﺟﻪ ﺍﻹﻣﺎﻡ ﻭﻫﺬﺍ ﺍﻟﺬﻱ ﺭﺟﺤﻪ ﺍﻹﻣﺎﻡ  :ﻗﻠﺖ 
 .(117F017)ﺍﺑﻦ ﺟﺮﻳﺮ ﺍﻟﻄﺒﺮﻱ ﻓﻲ ﺗﻔﺴﻴﺮﻩ 
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
 .ﺃﻱ ﺃﻋﻄﻮﺍ ﺍﻟﻨﺴﺎء ﻣﻬﻮﺭﻫﻦ ﻋﻄﻴﺔ ﻋﻦ ﻁﻴﺐ ﻧﻔﺲ﴾ﻭﺁﺗﻮﺍ ﺍﻟﻨﺴﺎء ﺻﺪﻗﺎﺗﻬﻦ ﻧﺤﻠﺔ  ﴿
 .ﺔ ﺷﺊ ﻣﻦ ﺍﻟﺼﺪﺍﻕﺃﻱ ﻓﺈﻥ ﻁﺎﺑﺖ ﻧﻔﻮﺳﻬﻦ ﺑﻬﺒ ﴾ﻓﺈﻥ ﻁﺒﻦ ﻟﻜﻢ ﻋﻦ ﺷﻲء ﻣﻨﻪ ﻧﻔﺴﺎ  ﴿
 .(217F117)ﺃﻱ ﻓﺨﺬﻭﺍ ﺫﻟﻚ ﺍﻟﺸﻲء ﺍﻟﻤﻮﻫﻮﺏ ﺣﻼﻻ ﻁﻴﺒﺎ  ﴾ﻓﻜﻠﻮﻩ ﻫﻨﻴﺌﺎ ﻣﺮﻳﺌﺎ ﴿
 
 ﺃﻭ ۡﻣﱢ ﻤﱠ ﺎ ﺗََﺮَﻙ ٱۡﻟَﻮٰ ﻟَِﺪﺍِﻥ َﻭٱۡﻷَۡﻗَﺮﺑُﻮَﻥ ِﻣﻤﱠ ﺎ ﻗَﻞﱠ ِﻣۡﻨﻪ ُ ﺍِﻥ َﻭٱۡﻷَۡﻗَﺮﺑُﻮَﻥ َﻭﻟِﻠﻨﱢَﺴﺎِٓء ﻧَِﺼﻴٞﺐ ﻣﱢ ﻤﱠ ﺎ ﺗََﺮَﻙ ٱۡﻟَﻮٰ ﻟِﺪ َ ﻠﺮﱢ َﺟﺎِﻝ ﻧَِﺼﻴٞﺐ ﻟﱢ  ﴿
 ﴾ ۷ﺎ ﻣﱠ ۡﻔُﺮﻭﺿ ٗﺎ ﺒ َٗﻛﺜَُﺮﻭ ﻧَِﺼﻴ
 
 _______________
 (361/ 1ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )  (607)
 ﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ ﻫﺸﻴﻢ ﺑﻦ ﺑﺸﻴﺮ ﺛﻘﺔ ﻟﻜﻨﻪ ﻣﺪﻟﺲ ﻭﻗﺪ ﻋﻨﻌﻦ ﺑﺎﻹﺿﺎﻓﺔ ﺇﻟﻰ ﺇﺭﺳﺎﻟﻪ.  4/142ﺗﻔﺴﻴﺮ ﺑﻦ ﺟﺮﻳﺮ  3/068ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ   (707)
 (942/ 3ﺍﻟﻜﺸﻒ ﻭﺍﻟﺒﻴﺎﻥ ﻋﻦ ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﺁﻥ )  (807)
 (931/ 4ﺻﺤﻴﺢ ﻣﺴﻠﻢ ـ )  (907)
 (942/ 3ﺍﻟﻜﺸﻒ ﻭﺍﻟﺒﻴﺎﻥ ﻋﻦ ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﺁﻥ )  (017)
 (455/ 7ﺟﺎﻣﻊ ﺍﻟﺒﻴﺎﻥ )ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ( )  (117)
 (761/ 1ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )  (217)
 (731)
 
 ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ: ) ﻟﻠﺮﺟﺎﻝ ﻧﺼﻴﺐ (.   
 »: ﻗﺎﻝﺍﺑﻦ ﻋﺒﺎﺱ  ﺃﺑﻲ ﺻﺎﻟﺢ ﻋﻦ ﺃﺧﺮﺝ ﺃﺑﻮ ﺍﻟﺸﻴﺦ ﻭﺍﺑﻦ ﺣﺒﺎﻥ ﻓﻲ ﻛﺘﺎﺏ ﺍﻟﻔﺮﺍﺋﺾ ﻣﻦ ﻁﺮﻳﻖ ﺍﻟﻜﻠﺒﻲ ﻋﻦ .152
 :ﻟﻪﻘﺎﻝ ﻳ (317F217)ﻓﻤﺎﺕ ﺭﺟﻞ ﻣﻦ ﺍﻷﻧﺼﺎﺭ ،ﻭﻻ ﺍﻟﺼﻐﺎﺭ ﺍﻟﺬﻛﻮﺭ ﺣﺘﻰ ﻳﺪﺭﻛﻮﺍ ﻛﺎﻥ ﺃﻫﻞ ﺍﻟﺠﺎﻫﻠﻴﺔ ﻻ ﻳﻮﺭﺛﻮﻥ ﺍﻟﺒﻨﺎﺕ
ﻓﺠﺎء ﺍﺑﻨ�ﺎ ﻋﻤ�ﻪ ﺧﺎﻟ�ﺪ ﻭﻋﺮﻓﻄ�ﺔ ﻭﻫﻤ�ﺎ ﻋﺼ�ﺒﺔ ﻓﺄﺧ�ﺬﻭﺍ ﻣﻴﺮﺍﺛ�ﻪ ،ﺘ�ﻴﻦ ﻭﺍﺑﻨ�ﺎ ًﺻ�ﻐﻴﺮﺍً ﺃﻭﺱ ﺑ�ﻦ ﺛﺎﺑ�ﺖ ﻭﺗ�ﺮﻙ ﺍﺑﻨ
ﻟﻠﺮﺟ�ﺎﻝ ﻧﺼ�ﻴﺐ ﻣﻤ�ﺎ  ﴿:ﻓﻨﺰﻟ�ﺖ «ﻣﺎ ﺃﺩﺭﻱ ﻣﺎ ﺃﻗ�ﻮﻝ  »: ﻘﺎﻝﻓﺬﻛﺮﺕ ﻟﻪ ﺫﻟﻚ ﻓ �ﻓﺄﺗﺖ ﺍﻣﺮﺃﺗﻪ ﺭﺳﻮﻝ ﷲ ،ﻛﻠﻪ
 .«  (417F317)ﺍﻵﻳﺔ ﴾ﺗﺮﻙ ﺍﻟﻮﺍﻟﺪﺍﻥ
 
 [ﺗﻌﻠﻴﻖ]
ﻭﻗﺪ ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﻁﺮﻓﺎ ًﻣﻦ ﺇﺳﻨﺎﺩﻩ ،ﺃﺑﻲ ﺍﻟﺸﻴﺦ ﻭﺍﺑﻦ ﺣﺒﺎﻥ ﻭﻗﺪ ﻋﺰﺍﻩ ﺇﻟﻰ ،ﻭﻟﻢ ﺃﺟﺪ ﺇﺳﻨﺎﺩﻩ، ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﻫﺬﺍ ﺍﻷﺛﺮ 
 .ﻟﻜﻦ ﻭﺟﺪﺕ ﻟﻠﺤﺪﻳﺚ ﺃﺳﻨﺎﺩﺍ ًﺃﺧﺮ ﺻﺤﻴﺤﺎً .ﻭﻗﺪ ﺗﻘﺪﻡ ﺍﻟﻜﻼﻡ ﻋﻨﻪ ﻓﻲ ﺳﻮﺭﺓ ﺍﻟﺒﻘﺮﺓ،ﻭﺍﻟﻜﻠﺒﻲ ﺍﻟﻤﺬﻛﻮﺭ ﺿﻌﻴﻒ ﻻ ﻳﺤﺘﻭ ﺑﻪ
ﷲ ﺑ�ﻦ  ﻓﺄﺧﺮﺝ ﺍﻹﻣﺎﻡ ﺍﺑﻦ ﺍﻷﺛﻴ�ﺮ ﻣ�ﻦ ﻁﺮﻳ�ﻖ ﺃﺑ�ﻲ  ﺍﻟﺸ�ﻴﺦ، ﺣ�ﺪﺛﻨﺎ ﺃﺑ�ﻮ ﻳﺤﻴ�ﻰ ﺍﻟ�ﺮﺍﺯﻱ، ﺣ�ﺪﺛﻨﺎ ﺳ�ﻬﻞ ﺑ�ﻦ ُﻋْﺜﻤ�ﺎﻥ، ﺣ�ﺪﺛﻨﺎ َﻋْﺒ�ﺪ 
ﻛﺎﻥ ﺃﻫﻞ ﺍﻟﺠﺎﻫﻠﻴ�ﺔ ﻻ ﻳﻮﺭﺛ�ﻮﻥ ﺍﻟﺒﻨ�ﺎﺕ ﻭﻻ ﺍﻟﻮﻟ�ﺪ ﺍﻟﺼ�ﻐﺎﺭ ﺍﻟ�ﺬﻛﻮﺭ ﺣﺘ�ﻰ ﻳ�ﺪﺭﻛﻮﺍ، ﻗﺎﻝ: ﺍﻷﺟﻠﺢ ﺍﻟﻜﻨﺪﻱ، ﻋﻦ ﺃﺑﻲ ﺻﺎﻟﺢ، ﻋﻦ ﺍﺑﻦ ﻋﺒﺎﺱ 
ﻟﻪ: ﺃﻭﺱ ﺑﻦ ﺛﺎﺑ�ﺖ ﻭﺗ�ﺮﻙ ﺍﺑِْﻨﺘ�ﻴﻦ ﻭﺍﺑﻨ�ﺎ ًﺻ�ﻐﻴﺮﺍ،ً ﻓﺠ�ﺎء ﺍﺑﻨ�ﺎ ﻘﺎﻝ ﻓﻤﺎﺕ ﺭﺟﻞ ﻣﻦ ﺍﻷﻧﺼﺎﺭ ﻣﻦ ﺃﺻﺤﺎﺏ ﺭﺳﻮﻝ ﷲ ﺻﻠّﻰ ﷲ ﻋﻠﻴﻪ ﻭﺳﻠّﻢ ﻳ
ﻳﻮﺻ�ﻴﻜﻢ ﷲ ﻓ�ﻲ ﴿، ﻭ: [ 721ﺍﻟﻨﺴ�ﺎء ] ﴾ﻭﻳﺴ�ﺘﻔﺘﻮﻧﻚ ﻓ�ﻲ ﺍﻟﻨﺴ�ﺎء  ﴿ﺒَﺘُﻪ، ﻓﺄﺧ�ﺬﺍ ﻣﻴﺮﺍﺛ�ﻪ ﻛﻠ�ﻪ ﻓ�ﺬﻛﺮ ﻧ�ﺰﻭﻝ ﻗﻮﻟ�ﻪ ﺗﻌ�ﺎﻟﻰ: ﻋﻤ�ﻪ، ﻭﻫﻤ�ﺎ ﻋَﺼ�
 ﻟﻴﺲ ﻓﻲ ﺗﻔﺴﻴﺮ ﺍﻵﻳﺔ ﺍﻟﺘﻰ ﻧﺤﻦ ﻋﻨﺪ ﺷﺮﺡ ﺳﺒﺐ ﻧﺰﻭﻟﻬﺎ. ﻭﺇﺳﻨﺎﺩﻩ ﺣﺴﻦ ﻟﻜﻦ :ﻗﻠﺖ.(517F417) [11ﺍﻟﻨﺴﺎء  ].﴾ﺃﻭﻻﺩﻛﻢ 
ﺣﺘﻰ ﻛ�ﺎﻥ ﺍﻟﺮﺟ�ﻞ ،ﻮﻥ ﺍﻟﻨﺴ�ﺎء ﺍﻟﻤﻴ�ﺮﺍﺙ ﻭﻳﺨﺼ�ﻮﻥ ﺑ�ﻪ ﺍﻟﺮﺟ�ﺎﻝ"ﻛﺎﻥ ﺃﻫ�ﻞ ﺍﻟﺠﺎﻫﻠﻴ�ﺔ ﻳﻤﻨﻌ�:ﻗﺘﺎﺩﺓﻗﺎﻝ  ﺍﻟﻘﺎﺿﻲ ﺍﺑﻦ ﺍﻟﻌﺮﺑﻲﻗﺎﻝ  
 ﺻ�ﻐﻴﺮﺍ ﻣﻦ ﺍﻷﻧﺼﺎﺭ ﻣﺎﺕ ﻭﺗ�ﺮﻙ ﻭﻟ�ﺪﺍ ﺭﺟﻼ ﻭﻗﺪ ﺭﻭﻱ ﺃﻥ.ﻣﻨﻬﻢ ﺇﺫﺍ ﻣﺎﺕ ﻭﺗﺮﻙ ﺫﺭﻳﺔ ﺿﻌﺎﻓﺎ ﻭﻗﺮﺍﺑﺔ ﻛﺒﺎﺭﺍ ﺍﺳﺘﺒﺪ ﺑﺎﻟﻤﺎﻝ ﺍﻟﻘﺮﺍﺑﺔ ﺍﻟﻜﺒﺎﺭ
 .(617F517)ﻓﻨﺰﻟﺖ ﺍﻵﻳﺔ ،ﻳﺮﻛﺐ ﻭﻻ ﻳﻜﺴﺐﺇﻥ ﺍﻟﻮﻟﺪ ﺻﻐﻴﺮ ﻻ ،ﻳﺎ ﺭﺳﻮﻝ ﷲ :ﻟﻪ ﺍﻟﻌﻢﻘﺎﻝ ﻓ �ﻓﺮﻓﻊ ﺃﻣﺮﻩ ﺇﻟﻰ ﺍﻟﻨﺒﻲ ،ﻓﺎﺳﺘﺒﺪ ﺑﻤﺎﻟﻪ،ﻭﺃﺧﺎ ﻛﺒﻴﺮﺍ
ﻗﻠ�ﺖ: ﺧﻼﺻ�ﺔ ﺳ�ﺒﺐ ﺍﻟﻨ�ﺰﻭﻝ ﻫ�ﻮ ﻣ�ﺎ ﺫﻛ�ﺮﻩ ﺍﻹﻣ�ﺎﻡ ﺍﺑ�ﻦ ﺍﻟﻌﺮﺑ�ﻲ ﻭﺫﻟ�ﻚ ﻛ�ﺎﻥ ﻣ�ﻦ ﻓﻌ�ﻞ ﺃﻫ�ﻞ ﺍﻟﺠﺎﻫﻠﻴ�ﺔ ﺣﻴ�ﺚ ﻳﻤﻨﻌ�ﻮﻥ ﺍﻟﻨﺴ�ﺎء  
ﻓﻨﺰﻟﺖ ﺍﻵﻳﺔ ﻟﺘﺤﺪﻳﺪ ﺍﻟﺤﻘﻮﻕ ﻭﺃﻥ ﺍﻟﻤﺮﺃﺓ ﻭﺍﻟﻄﻔﻞ ﻟﻬﻤﺎ ﺣ�ﻖ ﻓ�ﻲ ﺍﻟﻤﻴ�ﺮﺍﺙ ،ﻤﺎ ﻛﺎﻧﻮﺍﻴﺮﺍﺙ ﻭﻛﺎﻥ ﺫﻟﻚ ﺇﻟﻰ ﻋﺼﺒﺔ ﺍﻟﻤﻴﺖ ﺃﻳﻭﺍﻟﺼﻐﺎﺭ ﻣﻦ ﺍﻟﻤ
 .ﺭﻩ ﺭﺏ ﺍﻟﻌﺰﺓ ﺗﺒﺎﺭﻙ ﻭﺗﻌﺎﻟﻰ ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢﻋﻠﻰ ﻣﺎ ﻗﺪ
 
 [ ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
ﺃﻱ ﻟ�ﻸﻭﻻﺩ ﻭﺍﻷﻗﺮﺑ�ﺎء ﺣ�ﻆ ﻣ�ﻦ ﺗﺮﻛ�ﺔ  ﴾ﻟﻠﺮﺟﺎﻝ ﻧﺼﻴﺐ ﻣﻤﺎ ﺗﺮﻙ ﺍﻟﻮﺍﻟﺪﺍﻥ ﻭﺍﻷﻗﺮﺑﻮﻥ ﻭﻟﻠﻨﺴﺎء ﻧﺼ�ﻴﺐ ﻣﻤ�ﺎ ﺗ�ﺮﻙ ﺍﻟﻮﺍﻟ�ﺪﺍﻥ ﻭﺍﻷﻗﺮﺑ�ﻮﻥ﴿ 
ﻭﺳ�ﺒﺒﻬﺎ ﺃﻥ ﺑﻌ�ﺾ ﺍﻟﻌ�ﺮﺏ ،ﺎﻭﺗﻮﺍ ﻓ�ﻲ ﻗﺪﺭﻫﺎﻳﺴ�ﺘﻮﻭﻥ ﻓ�ﻲ ﺃﺻ�ﻞ ﺍﻟﻮﺭﺍﺛ�ﺔ ﻭﺇﻥ ﺗﻔ�،ﻛﻤﺎ ﻟﻠﺒﻨﺎﺕ ﻭﺍﻟﻨﺴﺎء ﺣﻆ ﺃﻳﻀﺎ ﺍﻟﺠﻤﻴﻊ ﻓﻴ�ﻪ ﺳﻮﺍء،ﺍﻟﻤﻴﺖ
 .ﻓﺄﺑﻄﻞ ﷲ ﺣﻜﻢ ﺍﻟﺠﺎﻫﻠﻴﺔ،ﺇﻧﻤﺎ ﻳﺮﺙ ﻣﻦ ﻳﺤﺎﺭﺏ ﻭﻳﺬﺏ ﻋﻦ ﺍﻟﺤﻮﺯﺓ :ﻭﻛﺎﻧﻮﺍ ﻳﻘﻮﻟﻮﻥ،ﻛﺎﻧﻮﺍ ﻻ ﻳﻮﺭﺛﻮﻥ ﺍﻟﻨﺴﺎء ﻭﺍﻷﻁﻔﺎﻝ
 .ﻛﺜﻴﺮﺓ ﺃﻭﺃﻱ ﺳﻮﺍء ﻛﺎﻧﺖ ﺍﻟﺘﺮﻛﺔ ﻗﻠﻴﻠﺔ  ﴾ﻛﺜﺮ  ﺃﻭﻣﻤﺎ ﻗﻞ ﻣﻨﻪ  ﴿
 .(717F617)ﺎﺑﻪ ﺍﻟﻤﺒﻴﻦ ﺃﻱ ﻧﺼﻴﺒﺎ ﻣﻘﻄﻮﻋﺎ ﻓﺮﺿﻪ ﷲ ﺑﺸﺮﻋﻪ ﺍﻟﻌﺎﺩﻝ ﻭﻛﺘ﴾ﻧﺼﻴﺒﺎ ﻣﻔﺮﻭﺿﺎ  ﴿
 
ﻓَﻠَﻬَﺎ  ﻓَۡﻮَﻕ ٱۡﺛﻨَﺘَۡﻴِﻦ ﻓَﻠَﻬُﻦﱠ ﺛُﻠُﺜَﺎ َﻣﺎ ﺗََﺮَﻙۖ َﻭﺇِﻥ َﻛﺎﻧَۡﺖ َﻭٰ ِﺣَﺪﺓ ٗ ﻟَٰ ِﺪُﻛۡﻢۖ ﻟِﻠﺬﱠَﻛِﺮ ِﻣۡﺜُﻞ َﺣﻆﱢ ٱۡﻷُﻧﺜَﻴَۡﻴِﻦﻭ ﻓَﺈِﻥ ُﻛﻦﱠ ﻧَِﺴﺎٓء ٗﺃﻭ ۡﻟﱠ  ُﻓِٓﻲ ﻳُﻮِﺻﻴُﻜُﻢ ٱ ﴿
ﻩ ُﻓَِﻸُﻣﱢ ِﻪ ٱﻟﺜﱡﻠُُﺚﻭ ﻓَﺈِﻥ ﻓَﺈِﻥ ﻟﱠۡﻢ ﻳَُﻜﻦ ﻟﱠﻪُۥ َﻭﻟَٞﺪ َﻭَﻭِﺭﺛَﻪُٓۥ ﺃَﺑََﻮﺍ َﻛﺎَﻥ ﻟَﻪُۥ َﻭﻟَٞﺪﻭ ُﺪُﺱ ِﻣﻤﱠ ﺎ ﺗََﺮَﻙ ﺇِﻥ ﻣﱢ ۡﻨﻬَُﻤﺎ ٱﻟﺴﱡ  ٱﻟﻨﱢۡﺼُﻒﻭ َﻭِﻷَﺑََﻮۡﻳِﻪ ﻟُِﻜﻞﱢ َﻭٰ ِﺣﺪ ٖ
ﺎﻭ ﺗَۡﺪُﺭﻭَﻥ ﺃَﻳﱡﻬُۡﻢ ﺃَۡﻗَﺮُﺏ ﻟَُﻜۡﻢ ﻧَۡﻔﻌ َٗءﺍﺑَﺎُٓﺅُﻛۡﻢ َﻭﺃَۡﺑﻨَﺎُٓﺅُﻛۡﻢ َﻻ  َﺩۡﻳﻦ ٍۗ ﺃﻭ ۡﺎ ٓﻳُﻮِﺻﻲ ﺑِﻬَ  ﻓَِﻸُﻣﱢ ِﻪ ٱﻟﺴﱡ ُﺪُﺱﻭ ِﻣۢﻦ ﺑَۡﻌِﺪ َﻭِﺻﻴﱠﺔ ٖ َﻛﺎَﻥ ﻟَﻪُٓۥ ﺇِۡﺧَﻮﺓ ٞ
  ﴾ ۱۱ﺎ ﻟﱠ ِۗ ﺇِﻥﱠ ٱﻟﱠ  ََﻛﺎَﻥ َﻋﻠِﻴًﻤﺎ َﺣِﻜﻴﻤ ٗﻣﱢ َﻦ ٱ ﻓَِﺮﻳَﻀﺔ ٗ
 .ﺍﻵﻳﺔ -)ﻳﻮﺻﻴﻜﻢ ﷲ ( :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ  
،ﻓﻮﺟﺪﻧﻲ ﻭﺃﺑﻮ ﺑﻜﺮ ﻓﻲ ﺑﻨﻲ ﺳﻠﻤﺔ ﻣﺎﺷ�ﻴﻴﻦ �ﻋﺎﺩﻧﻲ ﺭﺳﻮﻝ ﷲ   »:ﻗﺎﻝﺃﺧﺮﺝ ﺍﻷﺋﻤﺔ ﺍﻟﺴﺘﺔ ﻋﻦ ﺟﺎﺑﺮ ﺑﻦ ﻋﺒﺪ ﷲ   .252
ﻻ ﺃﻋﻘ�ﻞ ﺷ�ﻴﺌﺎ ًﻓ�ﺪﻋﺎ ﺑﻤ�ﺎء ﻓﺘﻮﺿ��ﺄ ﺛ�ﻢ ﺭﺵ ﻋﻠ�ﻲ ﻓﺄﻓﻘ�ﺖ ﻓﻘﻠ�ﺖ: ﻣ��ﺎ ﺗ�ﺄﻣﺮﻧﻲ ﺃﻥ ﺃﺻ�ﻨﻊ ﻓ�ﻲ ﻣ�ﺎﻟﻲ؟ ﻓﻨﺰﻟ��ﺖ   �ﺍﻟﻨﺒ�ﻲ 
 .«  (817F717) ﴾ﻳﻮﺻﻴﻜﻢ ﷲ ﻓﻲ ﺃﻭﻻﺩﻛﻢ ﻟﻠﺬﻛﺮ ﻣﺜﻞ ﺣﻆ ﺍﻷﻧﺜﻴﻴﻦ﴿
 �ﺇﻟ�ﻰ ﺭﺳ�ﻮﻝ ﷲ ﺟ�ﺎءﺕ ﺍﻣ�ﺮﺃﺓ ﺳ�ﻌﺪ ﺑ�ﻦ ﺍﻟﺮﺑﻴ�ﻊ   »: ﻗ�ﺎﻝﺟﺎﺑﺮ  ﺍﻟﺤﺎﻛﻢ ﻋﻦﻭﻭﺃﺧﺮﺝ ﺃﺣﻤﺪ ﻭﺃﺑﻮ ﺩﺍﻭﺩ ﻭﺍﻟﺘﺮﻣﺬﻱ   .352
ﻭﺇﻥ ﻋﻤﻬﻤ�ﺎ ﺃﺧ�ﺬ ﻣﺎﻟﻬﻤ�ﺎ ﻓﻠ�ﻢ ﻳ�ﺪﻉ ، ﻫﺎﺗﺎﻥ ﺍﺑﻨﺘﺎ ﺳﻌﺪ ﺑﻦ ﺍﻟﺮﺑﻴﻊ ﻗﺘﻞ ﺃﺑﻮﻫﻤﺎ ﻣﻌﻚ ﻓﻲ ﺃﺣﺪ ﺷ�ﻬﻴﺪﺍً ﻳﺎ ﺭﺳﻮﻝ ﷲ ﻘﺎﻟﺖ:ﻓ
 .”(917F817)ﻓﻨﺰﻟﺖ ﺁﻳﺔ ﺍﻟﻤﻴﺮﺍﺙ «ﻳﻘﻀﻲ ﷲ  ﻓﻲ ﺫﻟﻚ   »: ﻘﺎﻝﻟﻬﻤﺎ ﻣﺎﻻ ًﻭﻻ ﺗﻨﻜﺤﺎﻥ ﺇﻻ ﻭﻟﻬﻤﺎ ﻣﺎﻝ ﻓ
 _______________
 (612/ 1ﻫﺬﺍ  ﺍﻷﻧﺼﺎﺭﻱ ﻫﻮ ﺃﻭﺱ ﺑﻦ ﻣﺎﻟﻚ ﺍﻷﻧﺼﺎﺭﻱ ﻭﺯﻭﺟﺘﻪ ﻫﻲ ﺃﻡ ﻛﺠﺔ  ﺍﻧﻈﺮ ﺗﻔﺴﻴﺮ ﻣﻘﺎﺗﻞ ﺑﻦ ﺳﻠﻴﻤﺎﻥ )  (317)
 ﺤﺪﻳﺚ ﻓﻲ ﺍﻟﺴﻨﻦ ﺑﻐﻴﺮ ﻫﺬﺍ ﺍﻟﺴﻴﺎﻕ.ﻭﻭﺭﺩ ﺍﻟ  (417)
ﻫـ ﻋﺪﺩ 036ﺍﻟﻤﺆﻟﻒ: ﺃﺑﻮ ﺍﻟﺤﺴﻦ ﻋﻠﻲ ﺑﻦ ﻣﺤﻤﺪ ﺑﻦ ﻋﺒﺪ ﺍﻟﻜﺮﻳﻢ ﺑﻦ ﻋﺒﺪ ﺍﻟﻮﺍﺣﺪ ﺍﻟﺸﻴﺒﺎﻧﻲ ﺍﻟﺠﺰﺭﻱ ﺍﻟﻤﻌﺮﻭﻑ ﺑـ ) ﺍﺑﻦ ﺍﻷﺛﻴﺮ ( ﺳﻨﺔ ﺍﻟﻮﻻﺩﺓ:ﺳﻨﺔ ﺍﻟﻮﻓﺎﺓ:( 821/ 2ﺃﺳﺪ ﺍﻟﻐﺎﺑﺔ )   (517)
 ﺍﻟﻤﺤﻘﻖ:ﻋﺎﺩﻝ ﺃﺣﻤﺪ ﺍﻟﺮﻓﺎﻋﻲ ﻡ ﺭﻗﻢ ﺍﻟﻄﺒﻌﺔ:ﺍﻷﻭﻟﻰ 6991 ﻫـ  7141ﺮﻭﺕ/ ﻟﺒﻨﺎﻥ ﺳﻨﺔ ﺍﻟﻨﺸﺮ:+ ﻓﻬﺎﺭﺱ( ﺍﻟﻨﺎﺷﺮ:ﺩﺍﺭ ﺇﺣﻴﺎء ﺍﻟﺘﺮﺍﺙ ﺍﻟﻌﺮﺑﻲ ﻣﺪﻳﻨﺔ ﺍﻟﻨﺸﺮ:ﺑﻴ7) 8ﺍﻷﺟﺰﺍء:
ﻫـ( ﺭﺍﺟﻊ ﺃﺻﻮﻟﻪ ﻭﺧﺮﺝ 345ﻟﻤﺆﻟﻒ: ﺍﻟﻘﺎﺿﻲ ﻣﺤﻤﺪ ﺑﻦ ﻋﺒﺪ ﷲ ﺃﺑﻮ ﺑﻜﺮ ﺑﻦ ﺍﻟﻌﺮﺑﻲ ﺍﻟﻤﻌﺎﻓﺮﻱ ﺍﻻﺷﺒﻴﻠﻲ ﺍﻟﻤﺎﻟﻜﻲ )ﺍﻟﻤﺘﻮﻓﻰ: ﺍ(  624/ 1ﺃﺣﻜﺎﻡ ﺍﻟﻘﺮﺁﻥ ﻻﺑﻦ ﺍﻟﻌﺮﺑﻲ  )  (617)
 4ﻋﺪﺩ ﺍﻷﺟﺰﺍء: ﻡ 3002 ﻫـ  4241ﻟﺒﻨﺎﻥ ﺍﻟﻄﺒﻌﺔ: ﺍﻟﺜﺎﻟﺜﺔ،  –ﻋﺒﺪ ﺍﻟﻘﺎﺩﺭ ﻋﻄﺎ ﺍﻟﻨﺎﺷﺮ: ﺩﺍﺭ ﺍﻟﻜﺘﺐ ﺍﻟﻌﻠﻤﻴﺔ، ﺑﻴﺮﻭﺕ ﺃﺣﺎﺩﻳﺜﻪ ﻭﻋﻠﱠﻖ ﻋﻠﻴﻪ: ﻣﺤﻤﺪ 
 (761/ 1ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )  (717)
ﺡ 1/ 78( ﻭﺍﻟﻨﺴﺎﺋﻲ 6882 ﺡ ) 3/911( ﻭﺃﺑﻮ ﺩﺍﻭﺩ  6161ﺡ ) 3/4321( ﻭﻓﻲ ﻋﺪﺓ ﻣﻮﺍﺿﻊ ﻣﻦ ﺻﺤﻴﺤﻪ  ﻭﻣﺴﻠﻢ 4436ﺡ ) 6/ 3742ﺃﺧﺮﺟﻪ ﺍﻟﺒﺨﺎﺭﻱ ﺻﺤﻴﺢ ﺍﻟﺒﺨﺎﺭﻱ  (817)
( ﺻ�ﺤﻴﺢ ﺍﺑ�ﻦ ﺧﺰﻳﻤ�ﺔ 73341ﺡ )  3/703( ﻭﺃﺣﻤ�ﺪ ﻓ�ﻲ ﺍﻟﻤﺴ�ﻨﺪ 337ﺡ )  1/302(  ﺳ�ﻨﻦ ﺍﻟ�ﺪﺍﺭﻣﻲ 8272ﺡ ) 2/119( ﺳﻨﻦ ﺍﺑ�ﻦ ﻣﺎﺟ�ﺔ 5103ﺡ )  5/432( ﻭﺍﻟﺘﺮﻣﺬﻱ 831) 
ﺡ )  2/615( ﻣﺴ�ﻨﺪ ﺍﻟﺤﻤﻴ��ﺪﻱ 9071ﺡ ) 1/ 732ﻲ ( ﻣﺴ�ﻨﺪ ﺍﻟﻄﻴﺎﻟﺴ��8102ﺡ )  4/51(  ﻣﺴ��ﻨﺪ ﺃﺑ�ﻲ ﻳﻌﻠ��ﻰ 84021ﺡ ) 1/422( ﻭﺍﻟﺒﻴﻬﻘ�ﻲ ﻓ�ﻲ ﺍﻟﺴ��ﻨﻦ ﺍﻟﻜﺒ�ﺮﻯ 601ﺡ )  1/65
 ( ﻭﻏﻴﺮﻫﻢ.  7661ﺡ )  1/252( ﻣﺴﻨﺪ ﺍﺑﻦ ﺍﻟﺠﻌﺪ  859ﺡ ) 1/142( ﺍﻟﻤﻨﺘﻘﻲ ﻣﻦ ﺍﻟﺴﻨﻦ ﺍﻟﻤﺴﻨﺪﺓ 9221
ﺒ�ﺪ ﷲ  ﺑ�ﻦ ﻣﺤﻤ�ﺪ ﺑ�ﻦ ( ﻗﺎﻝ ﺃﺑﻮ ﻋﻴﺴﻰ:ﻫﺬﺍ ﺣﺪﻳﺚ ﺻﺤﻴﺢ ﻻ ﻧﻌﺮﻓﻪ ﺇﻻ ﻣﻦ ﺣﺪﻳﺚ ﻋﺒﺪ ﷲ ﺑﻦ ﻣﺤﻤﺪ ﺑﻦ ﻋﻘﻴﻞ،ﻭﻗﺪ ﺭﻭﺍﻩ ﺷﺮﻳﻚ ﺃﻳﻀﺎ ﻋ�ﻦ ﻋ2902ﺡ )  4/414ﺳﻨﻦ ﺍﻟﺘﺮﻣﺬﻱ  (917)
( ﻭﻗﺎﻝ:ﻫ�ﺬﺍ ﺣ�ﺪﻳﺚ ﺻ�ﺤﻴﺢ ﺍﻹﺳ�ﻨﺎﺩ ﻭﻟ�ﻢ ﻳﺨﺮﺟ�ﺎﻩ 4597ﺡ )  4/073( ﺍﻟﻤﺴﺘﺪﺭﻙ ﻋﻠ�ﻰ ﺍﻟﺼ�ﺤﻴﺤﻴﻦ 04841ﺡ )  3/253(  ﻣﺴﻨﺪ ﺃﺣﻤﺪ    0272ﺡ )2/809ﻋﻘﻴﻞ ﺳﻨﻦ ﺍﺑﻦ ﻣﺎﺟﺔ 
 
 (831)
ﻓ�ﻲ ﻗﺼ�ﺔ  ﺇﻥ ﺍﻵﻳ�ﺔ ﻧﺰﻟ�ﺖ ﻓ�ﻲ ﻗﺼ�ﺔ ﺍﺑﻨﺘ�ﻲ ﺳ�ﻌﺪ ﻭﻟ�ﻢ ﺗﻨ�ﺰﻝ: ﻗ�ﺎﻝﺗﻤﺴ�ﻚ ﺑﻬ�ﺬﺍ ﻣ�ﻦ  :ﺍﻟﺤﺎﻓﻆ ﺍﺑﻦ ﺣﺠﺮﻗﺎﻝ     
ﻭﺍﻟﺠﻮﺍﺏ ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﺍﻷﻣﺮﻳﻦ ﻣﻌ�ﺎ،ً ﻭﻳﺤﺘﻤ�ﻞ ﺃﻥ ﻳﻜ�ﻮﻥ ﻧ�ﺰﻭﻝ : ﻗﺎﻝﺟﺎﺑﺮ ﺧﺼﻮﺻﺎ ًﺃﻥ ﺟﺎﺑﺮﺍ ًﻟﻢ ﻳﻜﻦ ﻟﻪ ﻳﻮﻣﺌﺬ ﻭﻟﺪ 
ﻭﻳﻜﻮﻥ ﻣ�ﺮﺍﺩ ﺟ�ﺎﺑﺮ ﺑﻘﻮﻟ�ﻪ ،ﻓﻲ ﻗﺼﺔ ﺟ�ﺎﺑﺮ ﴾ﻭﺇﻥ ﻛﺎﻥ ﺭﺟﻞ ﻳﻮﺭﺙ ﻛﻼﻟﺔ﴿ :ﺃﻭﻟﻬﺎ ﻓﻲ ﻗﺼﺔ ﺍﻟﺒﻨﺘﻴﻦ ﻭﺁﺧﺮﻫﺎ ﻭﻫﻮ ﻗﻮﻟﻪ
 .ﻗﻠﺖ: ﻭﻗﺪ ﻭﺭﺩ ﺳﺒﺐ ﺛﺎﻟﺚ (027F917)ﻟﻤﺘﺼﻞ ﺑﻬﺬﻩ ﺍﻵﻳﺔ ﺍﻧﺘﻬﻰﺃﻱ ﺫﻛﺮ ﺍﻟﻜﻼﻟﺔ ﺍ  ﴾ﻳﻮﺻﻴﻜﻢ ﷲ ﻓﻲ ﺃﻭﻻﺩﻛﻢ﴿ﻓﻨﺰﻟﺖ: 
ﻣ�ﻦ ﺍﻟﻐﻠﻤ�ﺎﻥ ﻻ  ﻛﺎﻥ ﺃﻫﻞ ﺍﻟﺠﺎﻫﻠﻴ�ﺔ ﻻ ﻳﻮﺭﺛ�ﻮﻥ ﺍﻟﺠ�ﻮﺍﺭﻱ ﻭﻻ ﺍﻟﻀ�ﻌﻔﺎء  »: ﻗﺎﻝﺍﻟﺴﺪﻱ  [ ﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮ ﻋﻦ ﮔ]  .452
 (127F027)ﻛﺤ�ﺔ ﺃﻡ ﻟﻬ�ﺎ  ﻘﺎﻝ ﻳﺮﺙ ﺍﻟﺮﺟﻞ ﻣﻦ ﻭﻟﺪﻩ ﺇﻻ ﻣﻦ ﺃﻁﺎﻕ ﺍﻟﻘﺘﺎﻝ،ﻓﻤﺎﺕ ﻋﺒﺪ ﺍﻟﺮﺣﻤﻦ ﺃﺧﻮ ﺣﺴﺎﻥ ﺍﻟﺸﺎﻋﺮ ﻭﺗﺮﻙ ﺍﻣﺮﺃﺓ ﻳ
ﻓ�ﺈﻥ ﻛ�ﻦ ﻧﺴ�ﺎء  ﴿ﻓﺄﻧﺰﻝ ﷲ  ﻫ�ﺬﻩ ﺍﻵﻳ�ﺔ: ،�ﻛﺤﺔ ﺫﻟﻚ ﺇﻟﻰ ﺍﻟﻨﺒﻲ  ﺃﻡ ﻓﺠﺎء ﺍﻟﻮﺭﺛﺔ ﻳﺄﺧﺬﻭﻥ ﻣﺎﻟﻪ ﻓﺸﻜﺖ ،ﺕﻭﺧﻤﺲ ﺑﻨﺎ
ﻭﻟﻬﻦ ﺍﻟﺮﺑﻊ ﻣﻤﺎ ﺗﺮﻛﺘﻢ ﺇﻥ ﻟﻢ ﻳﻜ�ﻦ ﻟﻜ�ﻢ ﻭﻟ�ﺪ ﻓ�ﺈﻥ ﻛ�ﺎﻥ ﻟﻜ�ﻢ ﻭﻟ�ﺪ  ﴿ :ﻛﺤﺔ ﺃﻡ ﻓﻲ ﻗﺎﻝ ﺛﻢ  ﴾ﻓﻮﻕ ﺍﺛﻨﺘﻴﻦ ﻓﻠﻬﻦ ﺛﻠﺜﺎ ﻣﺎ ﺗﺮﻙ
 ﻭﻗﺪ ﻭﺭﺩ ﻓﻲ ﻗﺼﺔ ﺳﻌﺪ ﺑﻦ ﺍﻟﺮﺑﻴﻊ ﻭﺟﻪ ﺁﺧﺮ.   .«  (227F127)﴾ﻓﻠﻬﻦ ﺍﻟﺜﻤﻦ
ﺃﻥ ﻋﻤ�ﺮﺓ ﺑﻨ�ﺖ  »ﺣ�ﺰﻡ  ﺑ�ﻦ   ﻓﺄﺧﺮﺝ ﺍﻟﻘﺎﺿﻲ ﺇﺳ�ﻤﺎﻋﻴﻞ ﻓ�ﻲ ﺃﺣﻜ�ﺎﻡ ﺍﻟﻘ�ﺮﺁﻥ ﻣ�ﻦ ﻁﺮﻳ�ﻖ ﻋﺒ�ﺪ ﺍﻟﻤﻠ�ﻚ ﺑ�ﻦ ﻣﺤﻤ�ﺪ [ﻙ] .552
ﺗﻄﻠ�ﺐ ﻣﻴ�ﺮﺍﺙ ﺍﺑﻨﺘﻬﺎ،ﻓﻔﻴﻬ�ﺎ  �ﻓﺄﺗﺖ ﺍﻟﻨﺒ�ﻲ ،ﺑﺄﺣ�ﺪ ﻭﻛ�ﺎﻥ ﻟ�ﻪ ﻣﻨﻬ�ﺎ ﺍﺑﻨ�ﺔ ﻓﻘﺘ�ﻞ ﻋﻨﻬ�ﺎ ﺣﺰﺍﻡ ﻛﺎﻧﺖ ﺗﺤﺖ ﺳﻌﺪ ﺑ�ﻦ ﺍﻟﺮﺑﻴ�ﻊ
 .«(327F227)ﺍﻵﻳﺔ ﴾ﻳﺴﺘﻔﺘﻮﻧﻚ ﻓﻲ ﺍﻟﻨﺴﺎء﴿:ﻧﺰﻟﺖ
 
 [ ﺗﻌﻠﻴﻖ] 
ﺃﻣ��ﺎ ﺍﻷﻭﻝ ﻭﺍﻟﺜ��ﺎﻧﻲ ﻓ��ﺄﺛﺮﺍﻥ ﴾ﻳﻮﺻ��ﻴﻜﻢ ﷲ ﻓ��ﻲ ﺃﻭﻻﺩﻛﻢ ﴿ ﺛﻼﺛ��ﺔ ﺃﺳ��ﺒﺎﺏ ﻟﻨﺰﻭﻟ��ﻪ ﻗ��ﻮﻝ ﷲ ﺗﻌ��ﺎﻟﻰ ﺫﻛ��ﺮ ﺍﻟﻤﺆﻟ��ﻒ ﺭﺣﻤ��ﻪ ﷲ  
 .ﻭﻗﺪ ﺟﻤﻊ ﺍﻟﺤﺎﻓﻆ ﺍﺑﻦ ﺣﺠﺮ ﺭﺣﻤﻪ ﷲ ﺑﻴﻨﻬﻤﺎ ﺑﺄﻥ ﺗﻜﻮﻥ ﺍﻵﻳﺔ ﻧﺰﻟﺖ ﻓﻲ ﺍﻟﺴﺒﺒﻴﻦ ﺟﻤﻴﻌﺎ،ﺻﺤﻴﺤﺎﻥ
ﻭﻫﻲ ﴾ﻳﻔﺘ�ﻴﻜﻢ ﻓ�ﻲ ﺍﻟﻜﻼﻟ�ﺔ ﻳﺴ�ﺘﻔﺘﻮﻧﻚ ﻗ�ﻞ ﷲ﴿ﺭﺟﺢ ﺍﻟﺤﺎﻓﻆ ﻓﻲ ﺍﻟﻔﺘﺢ ﺃﻥ ﻗﺼﺔ ﺟﺎﺑﺮ ﺇﻧﻤﺎ ﻫﻲ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻗﻮﻟﻪ ﺗﻌﻠﻰ :ﻗﻠﺖ 
 ﺁﺧﺮ ﺁﻳﺔ ﻣﻦ ﺳﻮﺭﺓ ﺍﻟﻨﺴﺎء ﻭﻫﻲ ﺍﻟﻤﺸﻬﻮﺭﺓ ﺑﺂﻳﺔ ﺍﻟﻜﻼﻟﺔ ﺍﻟﻜﺒﺮﻱ.
ﻫﻜﺬﺍ ﻭﻗﻊ ﻓﻲ ﺭﻭﺍﻳﺔ ﺑﻦ ﺟﺮﻳﻭ ﻭﻗﻴﻞ ﺇﻧﻪ ﻭﻫﻢ ﻓﻲ ﺫﻟﻚ ﻭﺃﻥ ﺍﻟﺼﻮﺍﺏ ﺃﻥ  . ﻗﻮﻟﻪ ﻓﻨﺰﻟﺖ ﻳﻮﺻﻴﻜﻢ ﷲ ﻓﻲ ﺃﻭﻻﺩﻛﻢ :ﺍﻟﺤﺎﻓﻆﻗﺎﻝ  
ﻳﻮﻣﺌ�ﺬ ﻟ�ﻢ ﻳﻜ�ﻦ ﻟ�ﻪ  ﻷﻥ ﺟﺎﺑﺮﺍً  ﴾ﻮﻧﻚ ﻗﻞ ﷲ ﻳﻔﺘﻴﻜﻢ ﻓﻲ ﺍﻟﻜﻼﻟﺔﻭﻫﻲ ﻳﺴﺘﻔﺘ﴿ﻫﺬﻩ ﺍﻵﻳﺔ ﺍﻷﺧﻴﺮﺓ ﻣﻦ ﺍﻟﻨﺴﺎء  ،ﺍﻵﻳﺔ ﺍﻟﺘﻲ ﻧﺰﻟﺖ ﻓﻲ ﻗﺼﺔ ﺟﺎﺑﺮ
 .ﻭﺍﻟﻜﻼﻟﺔ ﻣﻦ ﻻ ﻭﻟﺪ ﻟﻪ ﻭﻻ ﻭﺍﻟﺪ ،ﻭﻟﺪ ﻭﻻ ﻭﺍﻟﺪ
ﻓ�ﻲ ﻫ�ﺬﺍ ﻘ�ﺎﻝ ﻭﻗﺪ ﺃﺧﺮﺟﻪ ﻣﺴﻠﻢ ﻋﻦ ﻋﻤﺮﻭ ﺍﻟﻨﺎﻗﺪ ﻭﺍﻟﻨﺴﺎﺋﻲ ﻋﻦ ﻣﺤﻤﺪ ﺑﻦ ﻣﻨﺼﻮﺭ ﻛﻼﻫﻤﺎ ﻋﻦ ﺑﻦ ﻋﻴﻴﻨﺔ ﻋ�ﻦ ﺑ�ﻦ ﺍﻟﻤﻨﻜ�ﺪﺭ ﻓ  
ﻓ�ﻲ ﻗ�ﺎﻝ ﻭﻟﻤﺴ�ﻠﻢ ﺃﻳﻀ�ﺎ ﻣ�ﻦ ﻁﺮﻳ�ﻖ ﺷ�ﻌﺒﺔ ﻋ�ﻦ ﺑ�ﻦ ﺍﻟﻤﻨﻜ�ﺪﺭ  ﴾ ﻳﻔﺘﻴﻜﻢ ﻓﻲ ﺍﻟﻜﻼﻟﺔﻳﺴﺘﻔﺘﻮﻧﻚ ﻗﻞ ﷲ﴿ﺣﺘﻰ ﻧﺰﻟﺖ ﻋﻠﻴﻪ ﺁﻳﺔ ﺍﻟﻤﻴﺮﺍﺙ :ﺍﻟﺤﺪﻳﺚ
ﻭﻗ�ﺪ ﺗﻔﻄ�ﻦ  .ﻫﻜ�ﺬﺍ ﺃﻧﺰﻟ�ﺖﻗ�ﺎﻝ  ﴾ﻳﺴ�ﺘﻔﺘﻮﻧﻚ ﻗ�ﻞ ﷲ ﻳﻔﺘ�ﻴﻜﻢ ﻓ�ﻲ ﺍﻟﻜﻼﻟ�ﺔ﴿ﻓﻘﻠﺖ ﻟﻤﺤﻤ�ﺪ ﺑ�ﻦ ﺍﻟﻤﻨﻜ�ﺪﺭ  .ﻓﻨﺰﻟﺖ ﺁﻳﺔ ﺍﻟﻤﻴﺮﺍﺙ :ﺁﺧﺮ ﻫﺬﺍ ﺍﻟﺤﺪﻳﺚ
ﺛﻢ ﺳﺎﻕ ﺣﺪﻳﺚ ﺟﺎﺑﺮ ﺍﻟﻤ�ﺬﻛﻮﺭ ﻋ�ﻦ  ﴾ﻭﷲ ﻋﻠﻴﻢ ﺣﻠﻴﻢ﴿ﻟﻪ ﺇﻟﻰ ﻗﻮ ﴾ﻳﻮﺻﻴﻜﻢ ﷲ ﻓﻲ ﺃﻭﻻﺩﻛﻢ﴿ﺍﻟﺒﺨﺎﺭﻱ ﺑﺬﻟﻚ ﻓﺘﺮﺟﻢ ﻓﻲ ﺃﻭﻝ ﺍﻟﻔﺮﺍﺋﺾ ﻗﻮﻟﻪ 
ﻓﺄﺷ�ﻌﺮ ﺑ�ﺄﻥ ﺍﻟﺰﻳ�ﺎﺩﺓ ﻋﻨ�ﺪﻩ ﻣﺪﺭﺟ�ﺔ ﻣ�ﻦ ﻛ�ﻼﻡ ﺑ�ﻦ  ،ﻭﻟ�ﻢ ﻳ�ﺬﻛﺮ ﻣ�ﺎ ﺯﺍﺩﻩ ﺍﻟﻨﺎﻗ�ﺪ «ﺣﺘﻰ ﻧﺰﻟ�ﺖ ﺁﻳ�ﺔ ﺍﻟﻤﻴ�ﺮﺍﺙ»ﻗﺘﻴﺒﺔ ﻋﻦ ﺑﻦ ﻋﻴﻴﻨﺔ ﻭﻓﻲ ﺁﺧﺮﻩ 
ﻭﻫ�ﺬﺍ ﻣ�ﻦ ﻛ�ﻼﻡ ﺑ�ﻦ ﻋﻴﻴﻨ�ﺔ  -ﻛ�ﺎﻥ ﻟ�ﻴﺲ ﻟ�ﻪ ﻭﻟ�ﺪ ﻭﻟ�ﻪ ﺃﺧ�ﻮﺍﺕ  -ﻭﻗﺪ ﺃﺧﺮﺟﻪ ﺃﺣﻤﺪ ﻋﻦ ﺑﻦ ﻋﻴﻴﻨﺔ ﻣﺜﻞ ﺭﻭﺍﻳﺔ ﺍﻟﻨﺎﻗﺪ ﻭﺯﺍﺩ ﻓ�ﻲ ﺁﺧ�ﺮﻩ  .ﻋﻴﻴﻨﺔ
 ﺍﻧﺘﻬﻲ.ﺃﻳﻀﺎ
ﻷﻥ ﺟ�ﺎﺑﺮ ﻟ�ﻢ ﻳﻜ�ﻦ ،ﻗﻠﺖ: ﻭﻛﻼﻡ ﺍﻹﻣﺎﻡ ﺍﺑﻦ ﺣﺠﺮ ﻓﻲ ﺍﻟﻔﺘﺢ ﻳﻨﺎﻗﺾ ﻣﺎ ﺭﺟﺤﻪ ﻫﻨﺎ ﻭﻫﻮ ﻛﻮﻥ ﺍﻵﻳﺔ ﻓﻲ ﺍﺑﻨﺘﻲ ﺳﻌﺪ ﻻ ﻓﻲ ﺟﺎﺑﺮ 
 . (427F327)ﻟﻪ ﺃﺧﻮﺍﺕ ﻭﻫﻲ ﺍﻟﻤﻨﻄﺒﻘﺔ ﻋﻠﻰ ﺣﺎﻝ ﺟﺎﺑﺮ ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ  ﻟﻪ ﺃﺑﻨﺎء ﻭﻗﺖ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﺇﻧﻤﺎ ﻛﺎﻥ
 ﺛﺎﺭ ﻏﻴﺮ ﻣﺎ ﺫﻛﺮﻫﺎ ﺍﻟﻤﺼﻨﻒ.ﺁﻫﺬﻩ ﺍﻵﻳﺔ  ﻭﻗﺪ ﻭﺭﺩ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ
ﺳ�ﻠﻢ ﺣﺘ�ﻰ ﺟﺌﻨ�ﺎ ﺍﻣ�ﺮﺃﺓ ﻣ�ﻦ ﻨ�ﺎ ﻣ�ﻊ ﺭﺳ�ﻮﻝ ﷲ ﺻ�ﻠﻰ ﷲ ﻋﻠﻴ�ﻪ ﻭﺧﺮﺟ: ﻗ�ﺎﻝﻓﺄﺧﺮﺝ ﺃﺑﻮ ﺩﺍﻭﺩ ﻓﻲ ﺳﻨﻨﻪ ﻋﻦ ﺟ�ﺎﺑﺮ ﺑ�ﻦ ﻋﺒ�ﺪ ﷲ  
 :ﻘﺎﻟ�ﺖﻓﺠ�ﺎءﺕ ﺍﻟﻤ�ﺮﺃﺓ ﺑ�ﺎﺑﻨﺘﻴﻦ ﻟﻬ�ﺎ ﻓ  -ﻫ�ﻮ ﺍﺳ�ﻢ ﻟﺤ�ﺮﻡ ﺍﻟﻤﺪﻳﻨ�ﺔ ﺍﻟ�ﺬﻱ ﺣﺮﻣ�ﻪ ﺭﺳ�ﻮﻝ ﷲ ﺻ�ﻠﻰ ﷲ ﻋﻠﻴ�ﻪ ﻭ ﺳ�ﻠﻢ  -ﺍﻷﻧﺼﺎﺭ ﻓﻲ ﺍﻷﺳﻮﺍﻑ 
ﻳﺎﺭﺳﻮﻝ ﷲ ﻫﺎﺗﺎﻥ ﺑﻨﺘﺎ ﺛﺎﺑﺖ ﺑﻦ ﻗﻴﺲ ﻗﺘﻞ ﻣﻌﻚ ﻳﻮﻡ ﺃﺣﺪ ﻭﻗﺪ ﺍﺳﺘﻔﺎء ﻋﻤﻬﻤﺎ ﻣﺎﻟﻬﻤﺎ ﻭﻣﻴﺮﺍﺛﻬﻤﺎ ﻛﻠﻪ ﻭﻟﻢ ﻳﺪﻉ ﻟﻬﻤﺎ ﻣ�ﺎﻻ ﺇﻻ ﺃﺧ�ﺬﻩ ﻓﻤ�ﺎ ﺗ�ﺮﻯ 
ﻭﻧﺰﻟ�ﺖ ﺳ�ﻮﺭﺓ ﻗ�ﺎﻝ ﺭﺳ�ﻮﻝ ﷲ ﺻ�ﻠﻰ ﷲ ﻋﻠﻴ�ﻪ ﻭ ﺳ�ﻠﻢ " ﻳﻘﻀ�ﻲ ﷲ ﻓ�ﻲ ﺫﻟ�ﻚ " ﻘ�ﺎﻝ ﻓﻮﷲ ﻻﺗﻨﻜﺤ�ﺎﻥ ﺃﺑ�ﺪﺍ ﺇﻻ ﻭﻟﻬﻤ�ﺎ ﻣ�ﺎﻝ ﻓ ؟ﻳﺎﺭﺳﻮﻝ ﷲ
ﻟﻌﻤﻬﻤ�ﺎ " ﺃﻋﻄﻬﻤ�ﺎ ﻘ�ﺎﻝ ﺭﺳﻮﻝ ﷲ ﺻﻠﻰ ﷲ ﻋﻠﻴﻪ ﻭ ﺳﻠﻢ " ﺍﺩﻋﻮﺍ ﻟﻲ ﺍﻟﻤ�ﺮﺃﺓ ﻭﺻ�ﺎﺣﺒﻬﺎ " ﻓﻘﺎﻝ ﺍﻵﻳﺔ ﻓ﴾ﺻﻴﻜﻢ ﷲ ﻓﻲ ﺃﻭﻻﺩﻛﻢﻳﻮ ﴿ﺍﻟﻨﺴﺎء 
 .ﺍﻟﺜﻠﺜﻴﻦ ﻭﺃﻋﻂ ﺃﻣﻬﻤﺎ ﺍﻟﺜﻤﻦ ﻭﻣﺎ ﺑﻘﻲ ﻓﻠﻚ "
 .(527F427)ﺃﺑﻮ ﺩﺍﻭﺩ ﺃﺧﻄﺄ ﺑﺸﺮ ﻓﻴﻪ ﺇﻧﻤﺎ ﻫﻤﺎ ﺍﺑﻨﺘﺎ ﺳﻌﺪ ﺑﻦ ﺍﻟﺮﺑﻴﻊ ﻭﺛﺎﺑﺖ ﺑﻦ ﻗﻴﺲ ﻗﺘﻞ ﻳﻮﻡ ﺍﻟﻴﻤﺎﻣﺔ ﻗﺎﻝ   
 .ﻋﻠﻰ ﻫﺬﻩ ﺍﻟﺮﻭﺍﻳﺔ ﺑﺄﻧﻬﺎ ﺧﻄﺄﺔ ﻧﺰﻟﺖ ﻓﻲ ﺳﻌﺪ ﺑﻦ ﺍﻟﺮﺑﻴﻊ ﻫﺬﺍ ﻫﻮ ﺍﻟﺼﺤﻴﺢ ﻭﻗﺪ ﻋﻠﻖ ﺃﺑﻮ ﺩﺍﻭﺩ ﻛﻮﻥ ﺍﻵﻳ :ﻗﻠﺖ 
ﻳﻮﺻ�ﻴﻜﻢ ﷲ ﻓ�ﻲ ﺃﻭﻻﺩﻛ�ﻢ ﴿ﻋ�ﻦ ﺍﺑ�ﻦ ﻋﺒﺎﺱ:: ﻗ�ﺎﻝ،ﻭﻟﻜﻨ�ﻪ ﻣﺘﻌﻠ�ﻖ ﺑ�ﺂﺧﺮ ﺍﻵﻳ�ﺔ ﻻ ﺑﺄﻭﻟﻬﺎ ،ﻭﻗﺪ ﺫﻛﺮ ﺍﻹﻣﺎﻡ ﺍﺑﻦ ﺟﺮﻳﺮ ﺳﺒﺒﺎ ًﺁﺧﺮ 
 ﺃﻭﻬﺎ ﻣﺎ ﻓﺮﺽ ﻟﻠﻮﻟ�ﺪ ﺍﻟ�ﺬﻛﺮ ﻭﺍﻷﻧﺜ�ﻰ ﻭﺍﻷﺑ�ﻮﻳﻦ، ﻛﺮﻫﻬ�ﺎ ﺍﻟﻨ�ﺎﺱ ﻭﺫﻟﻚ ﺃﻧﻪ ﻟﻤﺎ ﻧﺰﻟﺖ ﺍﻟﻔﺮﺍﺋﺾ ﺍﻟﺘﻲ ﻓﺮﺽ ﷲ ﻓﻴ﴾ﻟﻠﺬﻛﺮ ﻣﺜﻞ ﺣﻆ ﺍﻷﻧﺜﻴﻴﻦ
"ﺗﻌﻄﻰ ﺍﻟﻤﺮﺃﺓ ﺍﻟﺮﺑﻊ ﻭﺍﻟﺜﻤﻦ، ﻭﺗﻌﻄﻰ ﺍﻻﺑﻨﺔ ﺍﻟﻨﺼﻒ، ﻭﻳﻌﻄﻰ ﺍﻟﻐﻼﻡ ﺍﻟﺼﻐﻴﺮ، ﻭﻟﻴﺲ ﻣﻦ ﻫﺆﻻء ﺃﺣ�ﺪ ﻳﻘﺎﺗ�ﻞ ﺍﻟﻘ�ﻮﻡ ﻭﻻ ﻗﺎﻟﻮﺍ: ﺑﻌﻀﻬﻢ، ﻭ
ﺑﻌﻀ�ﻬﻢ: ﻳ�ﺎ ﺭﺳ�ﻮﻝ ﷲ، ﺃﻧﻌﻄ�ﻲ ﺍﻟﺠﺎﺭﻳ�ﺔ ﺎﻝ ﻘﻓ .«ﻧﻘﻮﻝ ﻟﻪ ﻓﻴﻐﻴﱢﺮﻩ ﺃﻭﻳﻨﺴﺎﻩ،  �ﻳﺤﻮﺯ ﺍﻟﻐﻨﻴﻤﺔ!! ﺍﺳﻜﺘﻮﺍ ﻋﻦ ﻫﺬﺍ ﺍﻟﺤﺪﻳﺚ ﻟﻌّﻞ ﺭﺳﻮﻝ ﷲ 
ﻧﺼﻒ ﻣﺎ ﺗﺮﻙ ﺃﺑﻮﻫﺎ، ﻭﻟﻴﺴﺖ ﺗﺮﻛﺐ ﺍﻟﻔﺮﺱ ﻭﻻ ﺗﻘﺎﺗﻞ ﺍﻟﻘ�ﻮﻡ، ﻭﻧﻌﻄ�ﻲ ﺍﻟﺼ�ﺒﻲﱠ ﺍﻟﻤﻴ�ﺮﺍﺙ ﻭﻟ�ﻴﺲ ﻳﻐﻨ�ﻲ ﺷ�ﻴﺌًﺎ؟! ﻭﻛ�ﺎﻧﻮﺍ ﻳﻔﻌﻠ�ﻮﻥ ﺫﻟ�ﻚ ﻓ�ﻲ 
 ___________________
 ﺑﻪ--ﻋﻦ ﻋﺒﺪ ﷲ ﺑﻦ ﻣﺤﻤﺪ ﺑﻦ ﻋﻘﻴﻞ ﻋﻦ ﺟﺎﺑﺮﺣﺪﺛﻨﺎ ﺯﻛﺮﻳﺎ ﺑﻦ ﻋﺪﻱ ﺃﻧﺎ ﻋﺒﻴﺪ ﷲ  ( ﻗﺎﻝ ﺍﻹﻣﺎﻡ ﺃﺣﻤﺪ ﺭﺣﻤﻪ ﷲ:99911ﺡ )  6/ 612ﺳﻨﻦ ﺍﻟﺒﻴﻬﻘﻲ ﺍﻟﻜﺒﺮﻯ 
 ﻗﻠﺖ:ﻓﻲ ﺇﺳﻨﺎﺩﻩ ﻋﺒﺪ ﷲ ﺑﻦ ﻣﺤﻤﺪ ﺑﻦ ﻋﻘﻴﻞ ﻭﻓﻴﻪ ﺑﻌﺾ ﺍﻟﻜﻼﻡ ﻣﻤﺎ ﻻ ﻳﻮﺟﺐ ﻁﺮﺣﻪ ﻓﻼ ﻳﻨﺤﻂ ﺣﺪﻳﺜﻪ ﻋﻦ ﺭﺗﺒﺔ ﺍﻟﺤﺴﻦ.
ـ ﺍﻵﻳﺔ ﻣﻤ�ﺎ (ﻧﻚ ﻗﻞ ﷲ  ﻳﻔﺘﻴﻜﻢ ﻓﻲ ﺍﻟﻜﻼﻟﺔ ﻗﻠﺖ:ﻭﺻﺤﺖ ﺍﻟﺮﻭﺍﻳﺔ ﺑﺄﻥ ﺳﺒﺐ ﻧﺰﻭﻝ ﺍﻵﻳﺔ ﻓﻲ ﻗﺼﺔ ﺟﺎﺑﺮ ﻫﻲ ﺍﻟﻜﻼﻟﺔ ﺍﻟﻜﺒﺮﻱ ﻭﻫﻲ ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ:)ﻳﺴﺘﻔﺘﻮ 8/442ﺍﻧﻈﺮ ﻓﺘﺢ ﺍﻟﺒﺎﺭﻱ  (027)
 ﻳﺆﻳﺪ ﻗﻮﻝ ﺍﻟﺤﺎﻓﻆ
 ﻓﻲ ﺍﻟﻤﺨﻄﻮﻁ ]ﺃﻡ ﻛﺠﺔ[ ﺑﺎﻟﺠﻴﻢ  (127)
 ﻣﻦ ﻁﺮﻳﻖ ﺃﺳﺒﺎﻁ ﺑﻦ ﻧﺼﺮ ﻋﻦ ﺍﻟﺴﺪﻱ ﻭﻫﻮ  ﻣﺮﺳﻞ ﻻ ﻳﺼﺢ ﺃﻥ ﻳﻜﻮﻥ ﺳﺒﺐ ﺛﺎﻟﺚ ﻟﻨﺰﻭﻝ ﺍﻵﻳﺔ 4/572ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ  (227)
 ﻣﺮﺳﻞ. (327)
 ( 342/ 8ﺍﺑﻦ ﺣﺠﺮ ) ﻓﺘﺢ ﺍﻟﺒﺎﺭﻱ   (427)
 (531 /2ﺳﻨﻦ ﺃﺑﻲ ﺩﺍﻭﺩ )  (527)
 (931)
 
 . (627F527) ﴾ ﻴﻤﺎً ﻓﺮﻳﻀﺔ ﻣﻦ ﷲ ﺇﻥ ﷲ ﻛﺎﻥ ﻋﻠﻴﻤﺎ ًﺣﻜ﴿ﺍﻟﺠﺎﻫﻠﻴﺔ، ﻻ ﻳﻌﻄﻮﻥ ﺍﻟﻤﻴﺮﺍﺙ ﺇﻻ ﻣﻦ ﻗﺎﺗﻞ، ﻳﻌﻄﻮﻧﻪ ﺍﻷﻛﺒﺮ ﻓﺎﻷﻛﺒﺮ. ﻓﻨﺰﻟﺖ 
 .ﺳﻮﺭﺓ ﺍﻟﺒﻘﺮﺓ﴾ﺍﻟﻮﺻﻴﺔ ﻟﻠﻮﻟﺪﻳﻦ ﻭﺍﻷﻗﺮﺑﻴﻦ ﺑﺎﻟﻤﻌﺮﻭﻑ ﺣﻘﺎ ًﻋﻠﻰ ﺍﻟﻤﺘﻘﻴﻦ ﴿ﻭﻫﺬﻩ ﺍﻵﻳﺔ ﻧﺎﺳﺨﺔ ﻟﻘﻮﻟﻪ ﺗﻌﺎﻟﻰ  :ﻗﻠﺖ 
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
 :ﺃَﻱ﴾ﻟﻠ�ﺬﻛﺮ ﻣﺜ�ﻞ ﺣ�ﻆ ﺍﻷﻧﺜﻴ�ﻴﻦ ﻓ�ﺈْﻥ ُﻛ�ﻦﱠ  ﴿ﺍﻟﺬﱡﻛﻮﺭ ﻭﺍِﻹﻧﺎﺙ ﴾ﻓﻲ ﺃﻭﻻﺩﻛﻢ ﴿ﻳﻔﺮﺽ ﻋﻠﻴﻜﻢ؛ ﻷﻥﱠ ﺍﻟﻮﺻﻴﺔ ﻣﻦ ﷲ ﻓﺮٌﺽ  :ﺃَﻱ ْ﴾ﻳﻮﺻﻴﻜﻢ ﷲ ﴿
ﻭﻳﺠ�ﻮﺯ ﴾ﻓﻠﻬ�ﻦ ﺛﻠﺜ�ﺎ ﻣ�ﺎ ﺗﺮﻙ ﴿ :ﻭﻫ�ﻮ ﻗﻮﻟ�ﻪ،" ﻓﻮﻕ " ﻫ�ﺎ ﻫﻨ�ﺎ ﺻ�ﻠﺔٌ؛ ﻷﻥﱠ ﺍﻟﺜﱢﻨﺘ�ﻴﻦ ﻳﺮﺛ�ﺎﻥ ﺍﻟﺜﱡﻠﺜ�ﻴﻦ ﺑﺈﺟﻤ�ﺎٍﻉ ﺍﻟﻴﻮﻡ﴾ﻧﺴﺎًء ﻓﻮﻕ ﺍﺛﻨﺘﻴﻦ ﴿ﺍﻷﻭﻻﺩ 
ﻭﻷﺑ�ﻮﻱ  :ﺃَﻱ ْ﴾ﻭﻷﺑﻮﻳ�ﻪ ﴿: ﻗ�ﺎﻝﺛ�ﻢﱠ ،ﻭﺗﻢﱠ ﺑﻴ�ﺎﻥ ﻣﻴ�ﺮﺍﺙ ﺍﻷﻭﻻﺩ﴾ﻭﺍﺣﺪﺓ ﻓﻠﻬﺎ ﺍﻟﻨﺼﻒ ﴿ﺍﻟﻤﺘﺮﻭﻛﺔ ﺍﻟُﻤﺨﻠًّﻔﺔ ﴾ﻭﺇﻥ ﻛﺎﻧﺖ ﴿،ﺗﺴﻤﻴﺔ ﺍﻻﺛﻨﻴﻦ ﺑﺎﻟﺠﻤﻊ
 ﴿ﻟﻠﻤﻴﱢ�ﺖ  :ﺃَﻱ ْ﴾ﻓ�ﺈﻥ ﻛ�ﺎﻥ ﻟ�ﻪ،ﻟﻜﻞﱢ ﻭﺍﺣٍﺪ ﻣﻨﻬﻤﺎ ﺍﻟﺴﺪﺱ ﻣﻤﱠ �ﺎ ﺗ�ﺮﻙ ﺇﻥ ﻛ�ﺎﻥ ﻟ�ﻪ ﻭﻟ�ﺪ ﻓ�ﺈﻥ ﻟ�ﻢ ﻳﻜ�ﻦ ﻟ�ﻪ ﻭﻟ�ٌﺪ ﻭﻭﺭﺛ�ﻪ ﺃﺑ�ﻮﺍﻩ ﻓﻸّﻣ�ﻪ ﺍﻟﺜﻠﺚ ﴿ﺍﻟﻤﻴﱢﺖ 
ﻩ ﺍﻷﻧﺼ�ﺒﺎء ﻫ�ﺬ :ﺃَﻱ ْ﴾ﻣ�ﻦ ﺑﻌ�ﺪ ﻭﺻ�ﻴﺔ ﴿ :ﻭﻗﻮﻟﻪ،ﻳﻌﻨﻲ ﺃﺧﻮﻳﻦ؛ ﻷﻥﱠ ﺍﻷُﻣﱠ ﺔ ﺃﺟﻤﻌﺖ ﺃﻥﱠ ﺍﻷﺧﻮﻳﻦ ﻳﺤﺠﺒﺎﻥ ﺍﻷﻡﱠ ﻣ�ﻦ ﺍﻟﺜﱡﻠ�ﺚ ﺇﻟ�ﻰ ﺍﻟﺴﱡ �ﺪﺱ﴾ﺇﺧﻮﺓ
ﻓﻲ ﺍﻟ�ﺪﱡ ﻧﻴﺎ ﻓﺘﻌﻄﻮﻧ�ﻪ ﻣ�ﻦ ﺍﻟﻤﻴ�ﺮﺍﺙ ﻣ�ﺎ ﴾ﺁﺑﺎﺅﻛﻢ ﻭﺃﺑﻨﺎﺅﻛﻢ ﻻ ﺗﺪﺭﻭﻥ ﺃﻳﻬ�ﻢ ﺃﻗ�ﺮُﺏ ﻟﻜ�ﻢ ﻧﻔﻌ�ﺎً  ﴿ﻭﺇﻧﻔﺎﺫ ﻭﺻﻴﺔ ﺍﻟﻤﻴﺖ ،ﺇﻧﻤﺎ ﺗُﻘﺴﻢ ﺑﻌﺪ ﻗﻀﺎء ﺍﻟﺪﱠﻳﻦ
ﺇﻥﱠ ﷲ  ﴿ﻓﺄﻓﺴ�ﺪﺗﻢ ﻭﺿ�ﻴﱠﻌﺘﻢ ،ﻭﻟﻮ ﻭﻛﻞ ﺫﻟﻚ ﺇﻟ�ﻴﻜﻢ ﻟ�ﻢ ﺗﻌﻠﻤ�ﻮﺍ ﺃﻳﱡﻬ�ﻢ ﺃﻧﻔ�ﻊ ﻟﻜﻢ،ﻭﻟﻜﻦﱠ ﷲ ﻗﺪ ﻓﺮﺽ ﺍﻟﻔﺮﺍﺋﺾ ﻋﻠﻰ ﻣﺎ ﻫﻮ ﻋﻨﺪﻩ ﺣﻜﻤﺔ،ﻳﺴﺘﺤﻖﱡ 
  :ﻭﻗﻮﻟﻪ،ﻓﻴﻤﺎ ﺩﺑﺮﱠ ﻣﻦ ﺍﻟﻔﺮﺍﺋﺾ﴾ﺣﻜﻴﻤﺎً  ﴿ﺑﺎﻷﺷﻴﺎء ﻗﺒﻞ ﺧﻠﻘﻬﺎ ﴾ﻛﺎﻥ ﻋﻠﻴﻤﺎً 
ﻭﺍﻟﻜﻼﻟﺔ ﻓﻲ ﻫﺬﻩ ،ﻭﻛﻞﱡ ﻭﺍﺭٍﺙ ﻟﻴﺲ ﺑﻮﺍﻟٍﺪ ﻭﻻ ﻭﻟﺪ ﻟﻠﻤﻴﱢﺖ ﻓﻬﻮ ﻛﻼﻟﺔ ﺃﻳﻀﺎً ،َﻣْﻦ ﻻ ﻭﻟﺪ ﻟﻪ ﻭﻻ ﻭﺍﻟﺪ :ﺍﻟﻜﻼﻟﺔ﴾ﻭﺇﻥ ﻛﺎﻥ ﺭﺟﻞ ﻳﻮﺭﺙ ﻛﻼﻟﺔ ﴿ 
ﻓﻠﻜ��ﻞﱢ ﻭﺍﺣ��ٍﺪ ﻣﻨﻬﻤ��ﺎ  ﴿ﻣ��ﻦ ﺍﻷﻡﱢ ﺑﺈﺟﻤ��ﺎﻉ ﻣ��ﻦ ﺍﻷُﻣﱠ ��ﺔ  :ﻳﺮﻳ��ﺪ﴾ﺃﺧﺖ ﺃﻭﻭﻟ��ﻪ ﺃٌﺥ  ﴿ﻻ ﻭﺍﻟ��ﺪ ﻭﺇﻥ ﻣ��ﺎﺕ ﺭﺟ��ٌﻞ ﻭﻻ ﻭﻟ��َﺪ ﻟ��ﻪ ﻭ :ﺃَﻱ ْ،ﺍﻵﻳ��ﺔ ﺍﻟﻤﻴﱢ��ﺖ
ﻏﻴ�ﺮ  ﴿ :ﻭﻗﻮﻟﻪ،ﺍﻟ�ﺬﱠﻛﺮ ﻭﺍﻷﻧﺜ�ﻰ ﻓﻴ�ﻪ ﺳ�ﻮﺍء ٌ.ﻭﺍﺣ�ٍﺪ ﺍﺷ�ﺘﺮﻛﻮﺍ ﻓ�ﻲ ﺍﻟﺜﱡﻠ�ﺚ﴾ﻓ�ﺈﻥ ﻛ�ﺎﻧﻮﺍ ﺃﻛﺜ�ﺮ ﻣﻦ ﴿ﻭﻫﻮ ﻓ�ﺮُﺽ ﺍﻟﻮﺍﺣ�ﺪ ﻣ�ﻦ ﻭﻟ�ﺪ ﺍﻷﻡﱢ ﴾ﺍﻟﺴ�ﺪﺱ
ﻓﻴﻤ�ﺎ ﺩﺑﱠ�ﺮ ﻣ�ﻦ ﻫ�ﺬﻩ ﴾ﻭﷲ ﻋﻠﻴﻢ ٌ ﴿ﻳﺮﻳ�ﺪ ﺑ�ﺬﻟﻚ ﺿ�ﺮﺭ ﺍﻟﻮﺭﺛ�ﺔ ،ﺪﻳﻦ ﻟ�ﻴﺲ ﻋﻠﻴﻪﻭﻫﻮ ﺃَْﻥ ﻳُﻮﺻ�ﻲ ﺑ�،ُﻣ�ﺪﺧٍﻞ ﺍﻟﻀﱠ �ﺮﺭ ﻋﻠ�ﻰ ﺍﻟﻮﺭﺛ�ﺔ :ﺃَﻱ ْ﴾ﻣﻀ�ﺎﺭﱟ 
 ﺍﻟﻔﺮﺍﺋﺾ 
 . (727F627)ﻋﻤﱠﻦ ﻋﺼﺎﻩ ﺑﺘﺄﺧﻴﺮ ﻋﻘﻮﺑﺘﻪ ﴾ﺣﻠﻴﻢ ٌ ﴿
 
ﺍﺗَۡﻴﺘُُﻤﻮﻫُﻦﱠ ﺇِﻻﱠ ٓ ﺃَﻥ ﻳَۡﺄﺗِﻴَﻦ ﻟِﺘَۡﺬﻫَﺒُﻮْﺍ ﺑِﺒَۡﻌِﺾ َﻣﺎ ٓء َ ﺗَۡﻌُﻀﻠُﻮﻫُﻦﱠ ۖﺎ َﻭَﻻ َءﺍَﻣﻨُﻮْﺍ َﻻ ﻳَِﺤﻞﱡ ﻟَُﻜۡﻢ ﺃَﻥ ﺗَِﺮﺛُﻮْﺍ ٱﻟﻨﱢَﺴﺎَٓء َﻛۡﺮﻫ ٗﻳَٰ ٓﺄَﻳﱡﻬَﺎ ٱﻟﱠِﺬﻳَﻦ  ﴿
 ۹۱ﺍ ﺍ َﻛﺜِﻴﺮ ٗﻟﱠ  ُﻓِﻴِﻪ َﺧۡﻴﺮ ٗﺎ َﻭﻳَۡﺠَﻌَﻞ ٱٗٴَﻭَﻋﺎِﺷُﺮﻭﻫُﻦﱠ ﺑِﭑۡﻟَﻤۡﻌُﺮﻭِﻑﻭ ﻓَﺈِﻥ َﻛِﺮۡﻫﺘُُﻤﻮﻫُﻦﱠ ﻓََﻌَﺴٰﻰٓ ﺃَﻥ ﺗَۡﻜَﺮﻫُﻮْﺍ َﺷﻴ ۡ ﻣﱡ ﺒَﻴﱢﻨَٖﺔﻭ  ﺑِﻔَٰ ِﺤَﺸﺔ ٖ
 ﴾
 
 ﻮﺍ ﺍﻟﻨﺴﺎء ﻛﺮﻫﺎ ً(. )ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ ﻻ ﻳﺤﻞ ﻟﻜﻢ ﺃﻥ ﺗﺮﺛ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ    
ﻛ�ﺎﻧﻮﺍ ﺇﺫﺍ ﻣ�ﺎﺕ ﺍﻟﺮﺟ�ﻞ ﻛ�ﺎﻥ ﺃﻭﻟﻴ�ﺎﺅﻩ ﺃﺣ�ﻖ  »: ﻗ�ﺎﻝﺍﺑ�ﻦ ﻋﺒ�ﺎﺱ  ﺭﻭﻯ ﺍﻟﺒﺨ�ﺎﺭﻱ ﻭﺃﺑ�ﻮ ﺩﺍﻭﺩ ﻭﺍﻟﻨﺴ�ﺎﺋﻲ ﻋ�ﻦ .652
 .«(827F727)ﻓﻨﺰﻟﺖ ﻫﺬﻩ ﺍﻵﻳﺔ،ﺇﻥ ﺷﺎء ﺑﻌﻀﻬﻢ ﺗﺰﻭﺟﻬﺎ ﻭﺇﻥ ﺷﺎءﻭﺍ ﺯﻭﺟﻮﻫﺎ ﻓﻬﻢ ﺃﺣﻖ ﺑﻬﺎ ﻣﻦ ﺃﻫﻠﻬﺎ ﺑﺎﻣﺮﺃﺗﻪ
ﻟﻤ�ﺎ ﺗ�ﻮﻓﻲ ﺃﺑ�ﻮ ﻗ�ﻴﺲ  »: ﻗ�ﺎﻝﻦ ﺣﻨﻴ�ﻒ ﺃﺑﻲ ﺃﻣﺎﻣﺔ ﺑﻦ ﺳﻬﻞ ﺑ  ﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮ ﻭﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﺑﺴﻨﺪ ﺣﺴﻦ ﻋﻦ    .752
ﻻ ﻳﺤ��ﻞ ﻟﻜ�ﻢ ﺃﻥ ﺗﺮﺛ��ﻮﺍ ﺍﻟﻨﺴ��ﺎء ﴿ :ﻓﺄﻧﺰﻝ ﷲ،ﻭﻛ��ﺎﻥ ﻟﻬ��ﻢ ﺫﻟ�ﻚ ﻓ��ﻲ ﺍﻟﺠﺎﻫﻠﻴ�ﺔ ﺑ�ﻦ ﺍﻷﺳ��ﻠﺖ ﺃﺭﺍﺩ ﺍﺑﻨ�ﻪ ﺃﻥ ﻳﺘ��ﺰﻭﺝ ﺍﻣﺮﺃﺗ�ﻪ
 .« (927F827)﴾ﻛﺮﻫﺎ
 .        (037F927)ﻋﻜﺮﻣﺔ ﻋﻨﺪ ﺍﺑﻦ ﺟﺮﻳﺮ  ﻭﻟﻪ ﺷﺎﻫﺪ ﻋﻦ .852
ﺗ�ﻮﻓﻲ ﺃﺑ�ﻮ  »: ﻗ�ﺎﻝﺼ�ﺎﺭ ﺭﺟﻞ ﻣﻦ ﺍﻷﻧ ﻋﺪﻱ ﺑﻦ ﺛﺎﺑﺖ ﻋﻦ ﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﻭﺍﻟﻔﺮﻳﺎﺑﻲ ﻭﺍﻟﻄﺒﺮﺍﻧﻲ ﻋﻦ .952
ﺇﻧﻤ�ﺎ ﺃﻋ�ﺪﻙ ﻭﻟ�ﺪﺍ ًﻭﺃﻧ�ﺖ ﻣ�ﻦ  ﻘﺎﻟﺖ:ﻓ،ﻓﺨﻄﺐ ﺍﺑﻨﻪ ﻗ�ﻴﺲ ﺍﻣﺮﺃﺗ�ﻪ،ﻗﻴﺲ ﺑﻦ ﺍﻷﺳﻠﺖ ﻭﻛﺎﻥ ﻣﻦ ﺻﺎﻟﺤﻲ ﺍﻷﻧﺼﺎﺭ
ﻭﻻ ﺗﻨﻜﺤﻮﺍ ﻣﺎ ﻧﻜ�ﺢ ﴿ﻓﻨﺰﻟﺖ ﻫﺬﻩ ﺍﻵﻳﺔ:  «ﺍﺭﺟﻌﻲ ﺇﻟﻰ ﺑﻴﺘﻚ  »ﻘﺎﻝ ﻓ،ﻭﺃﺧﺒﺮﺗﻪ �ﻓﺄﺗﺖ ﺍﻟﻨﺒﻲ ،ﺻﺎﻟﺤﻲ ﻗﻮﻣﻚ
  « (137F037)﴾ﺁﺑﺎﺅﻛﻢ ﻣﻦ ﺍﻟﻨﺴﺎء ﺇﻻ ﻣﺎ ﻗﺪ ﺳﻠﻒ
ﺍﻣﺮﺃﺗﻪ ﻛﺎﻥ ﺍﺑﻨﻪ ﺃﺣ�ﻖ ﺑﻬ�ﺎ  ﻛﺎﻥ ﺍﻟﺮﺟﻞ ﺇﺫﺍ ﺗﻮﻓﻲ ﻋﻦ »: ﻗﺎﻝﺤﻤﺪ ﺑﻦ ﻛﻌﺐ ﺍﻟﻘﺮﻅﻲ ﻣ ﺳﻌﺪ ﻋﻦ ﺍﺑﻦ ﻭﺃﺧﺮﺝ .062
ﻓﻠﻤﺎ ﻣﺎﺕ ﺃﺑﻮ ﻗﻴﺲ ﺑﻦ ﺍﻷﺳﻠﺖ ﻗﺎﻡ ﺍﺑﻨﻪ ﻣﺤﺼ�ﻦ ،ﻳﻨﻜﺤﻬﺎ ﻣﻦ ﺷﺎء ﺃﻭـ ﺇﻥ ﻟﻢ ﺗﻜﻦ ﺃﻣﻪ ـ   ﺃﻥ ﻳﻨﻜﺤﻬﺎ ﺇﻥ ﺷﺎء
  ﺍﺭﺟﻌ�ﻲ ﻟﻌ�ﻞ ﷲ  »ﻘ�ﺎﻝ ﻓ�ﺬﻛﺮﺕ ﺫﻟ�ﻚ ﻟ�ﻪ ﻓ  �ﻓﻮﺭﺙ ﻧﻜﺎﺡ ﺍﻣﺮﺃﺗﻪ ﻭﻟﻢ ﻳﻮﺭﺛﻬﺎ ﻣﻦ ﺍﻟﻤ�ﺎﻝ ﺷ�ﻴﺌﺎ ًﻓﺄﺗ�ﺖ ﺍﻟﻨﺒ�ﻲ 
ﻻ ﻳﺤ�ﻞ ﻟﻜ�ﻢ ﺃﻥ ﺗﺮﺛ�ﻮﺍ  ﴿ :ﻭﻧﺰﻟ�ﺖ ﴾ﻭﻻ ﺗﻨﻜﺤﻮﺍ ﻣﺎ ﻧﻜﺢ ﺁﺑﺎﺅﻛﻢ ﻣﻦ ﺍﻟﻨﺴ�ﺎء﴿:ﻓﻨﺰﻟﺖ ﻫﺬﻩ ﺍﻵﻳﺔ،ﻳﻨﺰﻝ ﻓﻴﻚ ﺷﻴﺌﺎً 
 . « ﺍﻵﻳﺔ (237F137)﴾ﺍﻟﻨﺴﺎء ﻛﺮﻫﺎ
ﻣ�ﻨﻬﻢ ﻛ�ﺎﻥ  ﺍﻟﺮﺟ�ﻞ ﻛﺎﻥ ﺇﺫﺍ ﻣ�ﺎﺕ،ﻧﺰﻟﺖ ﻫﺬﻩ ﺍﻵﻳﺔ ﻓﻲ ﻧﺎﺱ ﻣﻦ ﺍﻷﻧﺼ�ﺎﺭ »: ﻗﺎﻝﺍﻟﺰﻫﺮﻱ  ﻭﺃﺧﺮﺝ ﺃﻳﻀﺎ ًﻋﻦ .162
 _______________
 (23/ 7ﺟﺎﻣﻊ ﺍﻟﺒﻴﺎﻥ )ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ( )  (627)
 ( 811ﺍﻟﻮﺟﻴﺰ ﻟﻠﻮﺍﺣﺪﻱ )   (727)
 831( ﺳﻨﻦ ﺍﻟﺒﻴﻬﻘﻲ ﺍﻟﻜﺒﺮﻯ 49011ﺡ )  6/123( ﺍﻟﺴﻨﻦ ﺍﻛﺒﺮﻯ ﻟﻠﻨﺴﺎﺋﻲ  9802ﺡ )2/032( ﺳﻨﻦ ﺃﺑﻲ ﺩﺍﻭﺩ  9456ﺡ ) 4/0761ﺻﺤﻴﺢ ﺍﻟﺒﺨﺎﺭﻱ  4/503ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ  (827)
 ( 07531ﺡ )  7/
( ﻣﻦ ﻁﺮﻳﻖ ﻋﺪﻱ ﺑﻦ ﺛﺎﺑﺖ ﺍﻷﻧﺼﺎﺭﻱ ﻭﻟﻪ ﻧﺤﻮﻩ ﻋ�ﻦ ﻣﻘﺎﺗ�ﻞ ﺑ�ﻦ ﺣﻴ�ﺎﻥ ﻣﺮﺳ�ﻼ  ﺳ�ﻨﻦ ﺍﻟﻨﺴ�ﺎﺋﻲ ﺍﻟﻜﺒ�ﺮﻯ 59631ﺡ )  7/161ﺳﻨﻦ ﺍﻟﺒﻴﻬﻘﻲ ﺍﻟﻜﺒﺮﻱ   4/503ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺟﺮﻳﺮ  (927)
 ﻓﺬﻛﺮﻩ --ﻧﺎ ﻋﻠﻲ ﺑﻦ ﺍﻟﻤﻨﺬﺭ ﻋﻦ ﺑﻦ ﻓﻀﻴﻞ ﻧﺎ ﻳﺤﻴﻰ ﺑﻦ ﺳﻌﻴﺪ ﻋﻦ ﻣﺤﻤﺪ ﺑﻦ ﺃﺑﻲ ﺃﻣﺎﻣﺔ ﻋﻦ ﺃﺑﻴﻪ ﻗﺎﻝ( ﻭﺇﺳﻨﺎﺩﻩ ﺻﺤﻴﺤﻘﺎﻝ ﺍﻹﻣﺎﻡ ﺍﻟﻨﺴﺎﺋﻲ 59011ﺡ )  6/123
 ﻣﻌﻠﻘﺎ ﻭﻣﺮﺳﻼ.  4/603ﺴﻴﺮ ﺍﺑﻦ ﺟﺮﻳﺮ ﺗﻔ (037)
 ( ﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ ﺃﺷﻌﺚ ﺑﻦ ﺳﻮﺍﺭ ﻗﺎﻝ ﺍﻟﺤﺎﻓﻆ:ﺿﻌﻴﻒ 879ﺡ )  22/393ﺍﻟﻤﻌﺠﻢ ﺍﻟﻜﺒﻴﺮ  3/909ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ   (137)
 ﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ ﻣﻮﺳﻰ ﺑﻦ ﻋﺒﻴﺪﺓ ﺿﻌﻴﻒ ﺑﺎﻹﺿﺎﻓﺔ ﺇﻟﻰ ﺇﺭﺳﺎﻟﺔ.  4/483ﺍﻟﻄﺒﻘﺎﺕ ﺍﻟﻜﺒﺮﻯ ﻻﺑﻦ ﺳﻌﺪ  (237)
 (041)
 .« (337F237)ﺕﺃﻣﻠﻚ ﺍﻟﻨﺎﺱ ﺑﺎﻣﺮﺃﺗﻪ ﻭﻟﻴﻪ ﻓﻴﻤﺴﻜﻬﺎ ﺣﺘﻰ ﺗﻤﻮ 
 
 [ ﺗﻌﻠﻴﻖ]
ﻓﻜﺎﻥ ﺇﺫﺍ ،ﻭﻫﻲ ﺗﺒﻴﻦ ﻣﺎ ﻛﺎﻥ ﻋﻠﻴﻪ ﺃﻫﻞ ﺍﻟﺠﺎﻫﻠﻴﺔ ﻣﻦ ﻅﻠﻢ ﺍﻟﻨﺴ�ﺎء .ﺛﺎﺭ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔﺁﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺧﻤﺴﺔ  
 . ﻏﻴﺮ ﺫﻟﻚ ﺃﻭﺍﺑﻦ ﻋﻢ  ﺃﻭﻣﺎﺕ ﺍﻟﺮﺟﻞ ﻛﺎﻥ ﺃﻭﻟﻴﺎﺅﻩ ﺃﺣﻖ ﺑﺎﻣﺮﺃﺗﻪ ﺳﻮﺍء ﻛﺎﻥ ﻫﺬﺍ ﺍﻟﻮﻟﻲ ﻭﻟﺪ 
 :-ﻭﻋ�ﺰﺍﻩ ﻟﻠﺜﻌﻠﺒ�ﻲ -ﻛﺘﺎﺑﻪ ﺃﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝﻓﻲ  ﻗﺎﻝ ﺍﻹﻣﺎﻡ ﺍﺑﻦ ﺣﺠﺮ .ﻬﺬﻩ ﺍﻵﺛﺎﺭﺍﻟﻤﺨﺘﻠﻔﺔ ﻟ ﺍﻟﺮﻭﺍﻳﺎﺕﻭﻗﺪ ﺟﻤﻊ ﺍﻹﻣﺎﻡ ﺍﻟﺜﻌﻠﺒﻲ ﺑﻴﻦ  
ﻗﺮﻳﺒ�ﻪ ﻣ�ﻦ  ﺃﻭﻛﺎﻥ ﻣﻦ ﺃﻫﻞ ﺍﻟﻤﺪﻳﻨ�ﺔ ﻓ�ﻲ ﺍﻟﺠﺎﻫﻠﻴ�ﺔ ﻓ�ﻲ ﺃﻭﻝ ﺍﻹﺳ�ﻼﻡ ﺇﺫﺍ ﻣ�ﺎﺕ ﺍﻟﺮﺟ�ﻞ ﻭﻟ�ﻪ ﺍﻣ�ﺮﺃﺓ ﺟ�ﺎء ﺍﺑﻨ�ﻪ ﻣ�ﻦ ﻏﻴﺮﻫ�ﺎ  »ﺍﻟﻤﻔﺴﺮﻭﻥ ﻗﺎﻝ 
ﺷﺎء ﺃﻥ ﻳﺘﺰﻭﺟﻬﺎ ﺗﺰﻭﺟﻬﺎ ﺑﻐﻴﺮ ﺻﺪﺍﻕ ﺇﻻ ﺍﻟﺼ�ﺪﺍﻕ  ﻋﻠﻰ ﺧﺒﺎﺋﻬﺎ ﻓﺼﺎﺭ ﺃﺣﻖ ﺑﻬﺎ ﻣﻦ ﻧﻔﺴﻬﺎ ﻭﻣﻦ ﻏﻴﺮﻩ ﻓﺈﻥ ﺃﻭﻋﺼﺒﺘﻪ ﻓﺄﻟﻘﻰ ﺛﻮﺑﻪ ﻋﻠﻴﻬﺎ 
ﻭﺇﻥ ﺷﺎء ﻋﻀ�ﻠﻬﺎ ﻭﻣﻨﻌﻬ�ﺎ ﻣ�ﻦ ﺍﻷﺯﻭﺍﺝ ﻭﻁ�ﻮﻝ  ،ﻭﺇﻥ ﺷﺎء ﺯﻭﺟﻬﺎ ﻏﻴﺮﻩ ﻭﺃﺧﺬ ﺻﺪﺍﻗﻬﺎ ﻓﻠﻢ ﻳﻌﻄﻬﺎ ﻣﻨﻪ ﺷﻴﺌﺎ ،ﺍﻷﻭﻝ ﺍﻟﺬﻱ ﺃﺻﺪﻗﻬﺎ ﺍﻟﻤﻴﺖ
ﻳﻠﻘ�ﻲ ﻋﻠﻴﻬ�ﺎ ﺍﺑ�ﻦ ﻓ�ﺈﻥ ﺫﻫﺒ�ﺖ ﺍﻟﻤ�ﺮﺃﺓ ﺇﻟ�ﻰ ﻣﻨ�ﺰﻝ ﺃﻫﻠﻬ�ﺎ ﻗﺒ�ﻞ ﺃﻥ  ،ﺗﻤ�ﻮﺕ ﻫ�ﻲ ﻓﻴﺮﺛﻬ�ﺎ ﺃﻭﻋﻠﻴﻬﺎ ﻭﺿﺎﺭﻫﺎ ﻟﺘﻔﺘﺪﻱ ﻣﻨﻪ ﺑﻤﺎ ﻭﺭﺛﺖ ﻣﻦ ﺍﻟﻤﻴ�ﺖ 
ﻓﻘﺎﻡ  ،ﻓﻜﺎﻧﻮﺍ ﻛﺬﻟﻚ ﺣﺘﻰ ﺗﻮﻓﻲ ﺃﺑﻮ ﻗﻴﺲ ﺑﻦ ﺍﻷﺳﻠﺖ ﺍﻷﻧﺼﺎﺭﻱ ﻭﺗﺮﻙ ﺯﻭﺟﺘﻪ ﻛﺒﻴﺸﺔ ﺑﻦ ﻣﻌﻦ ﺍﻷﻧﺼﺎﺭﻳﺔ .ﺯﻭﺟﻬﺎ ﺛﻮﺑﻪ ﻓﻬﻲ ﺃﺣﻖ ﺑﻨﻔﺴﻬﺎ
ﺛﻢ ﺗﺮﻛﻬﺎ ﻓﻠﻢ ﻳﻘﺮﺑﻬﺎ ﻭﻟﻢ ﻳﻨﻔﻖ ﻋﻠﻴﻬﺎ ﻳﻀﺎﺭﻫﺎ ﺑﺬﻟﻚ ﻟﺘﻔﺘﺪﻱ ﻣﻨﻪ ﺑﻤﺎﻟﻬﺎ  ،ﻟﻪ ﺣﺼﻦ ﻓﻄﺮﺡ ﺛﻮﺑﻪ ﻋﻠﻴﻬﺎ ﻓﻮﻟﻲ ﻧﻜﺎﺣﻬﺎﻘﺎﻝ ﺍﺑﻦ ﻟﻪ ﻣﻦ ﻏﻴﺮﻫﺎ ﻳ
ﺇﻥ  : ﻳ�ﺎ ﺭﺳ�ﻮﻝ ﷲﻘﺎﻟ�ﺖ ﻓﺄﺗ�ﺖ ﻛﺒﻴﺸ�ﺔ ﺭﺳ�ﻮﻝ ﷲ ﻓ ،ﻚ ﻛﺎﻧﻮﺍ ﻳﻔﻌﻠﻮﻥ ﺇﺫﺍ ﻛﺎﻧﺖ ﺟﻤﻴﻠﺔ ﻣﻮﺳﺮﺓ ﺩﺧﻞ ﺑﻬﺎ ﻭﺇﻻ ﻁﻮﻝ ﻋﻠﻴﻬﺎ ﻟﺘﻔﺘﺪﻱ ﻣﻨﻪﻭﻛﺬﻟ
ﺍﻗﻌ�ﺪﻱ »:ﻟﻬﺎﻘﺎﻝ ﻓ . ﺃﺑﺎ ﻗﻴﺲ ﺗﻮﻓﻲ ﻭﻭﻟﻲ ﺍﺑﻨﻪ ﻧﻜﺎﺣﻲ ﻭﻗﺪ ﺃﺿﺮﺑﻲ ﻭﻁﻮﻝ ﻋﻠﻲ ﻓﻼ ﻫﻮ ﻳﻨﻔﻖ ﻋﻠﻲ ﻭﻻ ﻫﻮ ﻳﺪﺧﻞ ﺑﻲ ﻭﻻ ﻫﻮ ﻳﺨﻠﻲ ﺳﺒﻴﻠﻲ
ﻣ�ﺎ  :ﻓﺎﻧﺼﺮﻓﺖ ﻭﺳﻤﻊ ﺍﻟﻨﺴﺎء ﺑﺬﻟﻚ ﻓﺄﺗﻴﻦ ﺭﺳﻮﻝ ﷲ ﻭﻫﻮ ﻓﻲ ﻣﺴﺠﺪ ﺍﻟﻔﻀﻴﺦ ﻓﻘﻠﻦ ﻳ�ﺎ ﺭﺳ�ﻮﻝ ﷲ :ﻗﺎﻝ .«ﷲﻓﻲ ﺑﻴﺘﻚ ﺣﺘﻰ ﻳﺄﺗﻲ ﻓﻴﻚ ﺃﻣﺮ 
]ﺃﻱ ﺍﺑ�ﻦ ﺣﺠ�ﺮ [ﻭﻓ�ﻲ ﻗﻮﻟ�ﻪ  :ﻓﺄﻧﺰﻝ ﷲ ﻋﺰ ﻭ ﺟﻞ ﻫﺬﻩ ﺍﻵﻳﺔ  ﻗﻠﺖ .ﻧﺤﻦ ﺇﻻ ﻛﻬﻴﺌﺔ ﻛﺒﻴﺸﺔ ﻏﻴﺮ ﺃﻧﻪ ﻟﻢ ﻳﻨﻜﺤﻨﺎ ﺍﻷﺑﻨﺎء ﻭﺇﻧﻤﺎ ﻧﻜﺤﻨﺎ ﺑﻨﻮ ﺍﻟﻌﻢ
 ﺍﻧﺘﻬﻲ.(437F337)ﻘﺪﻡ ﻓﻲ ﻗﻮﻟﻪ ﺇﻧﻬﻢ ﻛﺎﻧﻮﺍ ﻻ ﻳﻮﺭﺛﻮﻥ ﺍﻟﻨﺴﺎء ﺇﻥ ﺍﻟﻤﺮﺃﺓ ﻛﺎﻧﺖ ﺗﺮﺙ ﺯﻭﺟﻬﺎ ﻣﺨﺎﻟﻔﺔ ﻟﻤﺎ ﺗ
ﺟ�ﻞ ﻓ�ﺎﻥ ﺍﻟﺮ :﴾ﻻ ﻳﺤ�ﻞ ﻟﻜ�ﻢ ﺍﻥ ﺗﺮﺛ�ﻮﺍ ﺍﻟﻨﺴ�ﺎء ﻛﺮﻫ�ﺎ﴿ :ﻋ�ﻦ ﻣﺠﺎﻫ�ﺪ: ﻘﺎﻝﻭﻓﻲ ﺍﻵﻳﺔ ﺳﺒﺐ ﺁﺧﺮ ﺫﻛﺮﻩ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﻓﻲ ﺍﻟﺘﻔﺴﻴﺮ ﻓ 
 .(537F437)ﻳﺘﺰﻭﺟﻬﺎ ﺍﺑﻨﻪ  ﺃﻭﻓﻴﺤﺒﺴﻬﺎ ﺭﺟﺎء ﺍﻥ ﺗﻤﻮﺕ ﺍﻣﺮﺍﺗﻪ ﻓﻴﺘﺰﻭﺟﻬﺎ ،ﻣﺮﻫﺎﺃﻳﻜﻮﻥ ﻓﻲ ﺣﺠﺮﻩ ﺍﻟﻴﺘﻴﻤﺔ ﻫﻮ ﻳﻠﻲ 
ﻷﻥ ﻟﻔ�ﻆ ﺍﻟﻨﺴ�ﺎء ﻋ�ﺎﻡ ﻓﻬ�ﻮ ﻳﺸ�ﻤﻞ ﺍﻟﻨﻬ�ﻲ ﻋﻠ�ﻰ ،ﻭﻫﺬﺍ ﺍﻟﺴﺒﺐ ﺍﻵﺧﻴﺮ ﺩﺍﺧﻞ ﻓﻲ ﻋﻤﻮﻡ ﺍﻵﻳﺔ ﻓﻬﻮ ﻣﺤﺘﻤ�ﻞ ﻭﺇﻥ ﻛ�ﺎﻥ ﻣﺮﺳ�ﻼً  :ﻗﻠﺖ 
ﺑﻌﻀ�ﻬﻢ ﺍﻟﻤ�ﺮﺍﺩ ﺑ�ﻪ ﺇﺭﺙ ﺍﻟﻨﻜ�ﺎﺡ ﻓ�ﻼ ﺗ�ﻨﻜﺢ ﺍﻟﻤ�ﺮﺃﺓ ﻣ�ﻦ ﻘ�ﺎﻝ ﻓ،ﻭﻗﺪ ﺍﺧﺘﻠﻒ ﺃﻫﻞ ﺍﻟﻌﻠﻢ ﻓﻲ ﺍﻟﻤﺮﺍﺩ ﺑﺈﺭﺙ ﺍﻟﻨﺴﺎء ﻋﻠﻰ ﻗﻮﻟﻴﻦ،ﺇﺭﺙ ﻛﻞ ﺍﻟﻨﺴﺎء
 . ﻭﺍﻷﻭﻝ ﻫﻮ ﻗﻮﻝ ﺍﻟﺠﻤﻬﻮﺭ ﻭﺍﻟﺜﺎﻧﻲ ﻣﺮﻭﻱ ﻋﻦ ﺍﺑﻦ ﻋﺒﺎﺱ.(637F537)ﻪ ﺇﺭﺙ ﺍﻟﻤﺎﻝﺍﻟﻤﺮﺍﺩ ﺑ :ﻭﺍﻟﺜﺎﻧﻲ،ﻏﻴﺮ ﺇﺫﺍ ﺃﻭﻟﻴﺎء ﺯﻭﺟﻬﺎ
 ﺍﻟﻨﻜﺎﺡ ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ. ﺃﻭﻭﻛﺬﻟﻚ ﻟﻔﻆ ﺍﻵﻳﺔ ﻣﺤﺘﻤﻞ ﻟﻜﻼ ﺍﻹﻣﺮﻳﻦ ﺳﻮﺍء ﺇﺭﺙ ﺍﻟﻤﺎﻝ  
 
 [ ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
ﻳﻨﺘﻘ�ﻞ ﺑ�ﺎﻹﺭﺙ ﻣ�ﻦ ﺇﻧﺴ�ﺎﻥ ﺇﻟ�ﻰ ،ﻤﺘﺎﻉﺃﻱ ﻻ ﻳﺤ�ﻞ ﻟﻜ�ﻢ ﺃﻥ ﺗﺠﻌﻠ�ﻮﺍ ﺍﻟﻨﺴ�ﺎء ﻛﺎﻟ ﴾ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﺬﻳﻦ ﺁﻣﻨ�ﻮﺍ ﻻ ﻳﺤ�ﻞ ﻟﻜ�ﻢ ﺃﻥ ﺗﺮﺛ�ﻮﺍ ﺍﻟﻨﺴ�ﺎء ﻛﺮﻫ�ﺎ  ﴿ 
 .(737F637)ﻭﺃﻥ ﺗﺮﺛﻮﻫﻦ ﺑﻌﺪ ﻣﻮﺕ ﺃﺯﻭﺍﺟﻬﻦ ﻛﺮﻫﺎ ﻋﻨﻬﻦ،ﺁﺧﺮ
 
 ﺍﻵﻳﺔ -) ﻭﺣﻼﺋﻞ ﺃﺑﻨﺎﺋﻜﻢ (  :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﺃﻧﻬ�ﺎ  ﻛﻨ�ﺎ ﻧﺘﺤ�ﺪﺙ: ﻗ�ﺎﻝ  ﴾ﻭﺣﻼﺋﻞ ﺃﺑﻨ�ﺎﺋﻜﻢ ﺍﻟ�ﺬﻳﻦ ﻣ�ﻦ ﺃﺻ�ﻼﺑﻜﻢ﴿ﻗﻠﺖ ﻟﻌﻄﺎء: : ﻗﺎﻝﺍﺑﻦ ﺟﺮﻳﺞ   ﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮﻋﻦ .262
ﻭﺣﻼﺋ�ﻞ ﺃﺑﻨ�ﺎﺋﻜﻢ ﺍﻟ�ﺬﻳﻦ ﻣ�ﻦ ﴿ :ﻓﻨﺰﻟ�ﺖ،ﺍﻟﻤﺸ�ﺮﻛﻮﻥ ﻓ�ﻲ ﺫﻟﻚﻗ�ﺎﻝ ﺣ�ﻴﻦ ﻧﻜ�ﺢ ﺍﻣ�ﺮﺃﺓ ﺯﻳ�ﺪ ﺑ�ﻦ ﺣﺎﺭﺛ�ﺔ  �ﻧﺰﻟﺖ ﻓﻲ ﻣﺤﻤﺪ 
 [ 04]ﺍﻷﺣ�ﺰﺍﺏ  ﴾ (837F737)ﻣ�ﺎ ﻛ�ﺎﻥ ﻣﺤﻤ�ﺪ ﺃﺑ�ﺎ ﺃﺣ�ﺪ ﻣ�ﻦ ﺭﺟ�ﺎﻟﻜﻢ﴿ :ﻭﻧﺰﻟﺖ[ 4]ﺍﻷﺣ�ﺰﺍﺏ  ﴾ﻭﻣﺎ ﺟﻌﻞ ﺃﺩﻋﻴﺎءﻛﻢ ﺃﺑﻨﺎءﻛﻢ ﴿ﻭﻧﺰﻟﺖ: ﴾ﺃﺻﻼﺑﻜﻢ
 .«
 
 [ ﺗﻌﻠﻴﻖ]
ﻭﻫﻮ ﻳﺪﻝ ﻋﻠﻰ ﺗﺤﺮﻳﻢ ﻧﻜﺎﺡ ﺯﻭﺟ�ﺔ ﴾ﻜﻢﻭﺣﻼﺋﻞ ﺃﺑﻨﺎﺋﻜﻢ ﺍﻟﺬﻳﻦ ﻣﻦ ﺃﺻﻼﺑ ﴿ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺃﺛﺮﺍً ﻭﺍﺣﺪﺍ ًﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ  
ﻲ ﻓ�ﻲ ﻨ�ﺃﻥ ﺍﻟﺘﺒ ﻭﻣﻌ�ﺮﻭﻑﻓﻴﺠ�ﻮﺯ ﻟﻠﺮﺟ�ﻞ ﻧﻜﺎﺣﻬ�ﺎ ﻋﻨ�ﺪ ﺍﻧﻘﻄ�ﺎﻉ ﻧﻜﺎﺣﻬ�ﺎ ﻣﻨ�ﻪ.  ،ﺃﻣﺎ ﺍﻻﺑﻦ ﻏﻴﺮ ﺍﻟﺼﻠﺒﻲ ﻛﺄﻥ ﻳﻜ�ﻮﻥ ﺑ�ﺎﻟﺘﺒﻨﻲ .ﺍﻻﺑﻦ ﺍﻟﺼﻠﺒﻲ
 ﻭﷲ ﺗﻌﺎﻟﻰ ﺍﻟﻤﻮﻓﻖ.. ﻭﻣﺤﻞ ﺑﺤﺚ ﻫﺬﻩ ﺍﻟﻤﺴﺄﻟﺔ ﻛﺘﺐ ﺍﻟﻔﻘﻪ .ﺍﻹﺳﻼﻡ ﻻ ﻳﺠﻮﺯ
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
 .ﺍﻷﻡ ﺃﻭﻭﺷﻤﻞ ﺍﻟﻠﻔﻆ ﺍﻟﺠﺪﺍﺕ ﻣﻦ ﻗﺒﻞ ﺍﻷﺏ ،ﺃﻱ ﺣﺮﻡ ﻋﻠﻴﻜﻢ ﻧﻜﺎﺡ ﺍﻷﻣﻬﺎﺕ﴾ﺣﺮﻣﺖ ﻋﻠﻴﻜﻢ ﺃﻣﻬﺎﺗﻜﻢ  ﴿
 .ﻭﺷﻤﻞ ﺑﻨﺎﺕ ﺍﻷﻭﻻﺩ ﻭﺇﻥ ﻧﺰﻟﻦ﴾ﻭﺑﻨﺎﺗﻜﻢ  ﴿
 .ﻷﻡ ﺃﻭ،ﻷﺏ ﺃﻭ،ﺃﻱ ﺷﻘﻴﻘﻪ ﻛﺎﻧﺖ ﴾ﻭﺃﺧﻮﺍﺗﻜﻢ  ﴿
 ] ﻭﻋﻤﺎﺗﻜﻢ [ ﺃﻱ ﺃﺧﻮﺍﺕ ﺁﺑﺎﺋﻜﻢ ﻭﺃﺧﻮﺍﺕ ﺃﺟﺪﺍﺩﻛﻢ.
ﺩﻫ�����ﻦ !! ﻭﻫ�����ﺆﻻء ﺍﻟﻤﺤﺮﻣ�����ﺎﺕ ﺑﺎﻟﻨﺴ�����ﺐ ﺃﻱ ﺑﻨ�����ﺖ ﺍﻷﺥ ﻭﺑﻨ�����ﺖ ﺍﻷﺧ�����ﺖ ﻭﻳ�����ﺪﺧﻞ ﻓ�����ﻴﻬﻦ ﺃﻭﻻ ﴾ﻭﺑﻨ�����ﺎﺕ ﺍﻷﺥ ﻭﺑﻨ�����ﺎﺕ ﺍﻷﺧ�����ﺖ  ﴿
  :ﻘﺎﻝﺑﻨﺎﺕ ﺍﻷﺧﺖ( ﺛﻢ ﺷﺮﻉ ﺗﻌﺎﻟﻰ ﻓﻲ ﺫﻛﺮ ﺍﻟﻤﺤﺮﻣﺎﺕ ﻣﻦ ﺍﻟﺮﺿﺎﻉ ﻓ،ﺑﻨﺎﺕ ﺍﻷﺥ،ﺍﻟﺨﺎﻻﺕ،ﺍﻟﻌﻤﺎﺕ،ﺍﻷﺧﻮﺍﺕ،ﺍﻟﺒﻨﺎﺕ،)ﺍﻷﻣﻬﺎﺕ
ﺣﺘﻰ ﺳ�ﻤﻲ ﺍﻟﻤﺮﺿ�ﻌﺔ ﺃﻣ�ﺎ ﻟﻠﺮﺿ�ﻴﻊ ﺃﻱ ﻛﻤ�ﺎ ،ﻧ�ﺰﻝ ﷲ ﺍﻟﺮﺿ�ﺎﻋﺔ ﻣﻨﺰﻟ�ﺔ ﺍﻟﻨﺴ�ﺐ ﴾ﻭﺃﻣﻬﺎﺗﻜﻢ ﺍﻵﺗﻲ ﺃﺭﺿﻌﻨﻜﻢ ﻭﺃﺧ�ﻮﺍﺗﻜﻢ ﻣ�ﻦ ﺍﻟﺮﺿ�ﺎﻋﺔ ﴿
ﻭﻟﻢ ﺗ�ﺬﻛﺮ ﺍﻵﻳ�ﺔ ﻣ�ﻦ ﺍﻟﻤﺤﺮﻣ�ﺎﺕ ،ﻭﻛﺬﻟﻚ ﺃﺧﺘ�ﻚ ﻣ�ﻦ ﺍﻟﺮﺿ�ﺎﻉ،ﻛ�ﺬﻟﻚ ﻳﺤ�ﺮﻡ ﻋﻠﻴ�ﻚ ﺃﻣ�ﻚ ﺍﻟﺘ�ﻲ ﺃﺭﺿ�ﻌﺘﻚ،ﺃﻣ�ﻚ ﺍﻟﺘ�ﻲ ﻭﻟﺪﺗﻚﻳﺤ�ﺮﻡ ﻋﻠﻴ�ﻚ 
 _______________
 ﺳﻨﺎﺩ ﻣﺮﺳﻞ ﺻﺤﻴﺢ ﺍﻹ 4/703ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ  (337)
 (948/ 2ﺍﻟﻌﺠﺎﺏ ﻓﻲ ﺑﻴﺎﻥ ﺍﻷﺳﺒﺎﺏ )  (437)
 (309/ 3ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻰ ﺣﺎﺗﻢ ـ  )  (537)
 (5/ 2ﺍﻧﻈﺮ ﺯﺍﺩ ﺍﻟﻤﺴﻴﺮ ﻓﻲ ﻋﻠﻢ ﺍﻟﺘﻔﺴﻴﺮ )  (637)
 (271/ 1ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )  (737)
 ﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ ﺍﻟﺤﺴﻴﻦ ﺑﻦ ﺩﺍﻭﺩ ﺳﻨﻴﺪ ﺿﻌﻴﻒ ﺑﺎﻹﺿﺎﻓﺔ ﺇﻟﻰ ﺇﺭﺳﺎﻟﻪ 4/ 323ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ  (837)
 (141)
 
ﺑﺎﻟﺮﺿﺎﻉ ﺳﻮﻯ )ﺍﻷﻣﻬﺎﺕ ﻭﺍﻷﺧﻮﺍﺕ( ﻭﻗﺪ ﻭﺿﺤﺖ ﺍﻟﺴﻨﺔ ﺍﻟﻨﺒﻮﻳﺔ ﺃﻥ ﺍﻟﻤﺤﺮﻣﺎﺕ ﺑﺎﻟﺮﺿﺎﻉ ﺳﺒﻊ ﻛﻤﺎ ﻫﻮ ﺍﻟﺤ�ﺎﻝ ﻓ�ﻲ ﺍﻟﻨﺴ�ﺐ ﻟﻘﻮﻟ�ﻪ ﻋﻠﻴ�ﻪ 
  :ﻘﺎﻝﻌﺎﻟﻰ ﺍﻟﻤﺤﺮﻣﺎﺕ ﺑﺎﻟﻤﺼﺎﻫﺮﺓ ﻓ. ﺛﻢ ﺫﻛﺮ ﺗ.ﺍﻟﺴﻼﻡ) ﻳﺤﺮﻡ ﻣﻦ ﺍﻟﺮﺿﺎﻉ ﻣﺎ ﻳﺤﺮﻡ ﻣﻦ ﺍﻟﻨﺴﺐ(
 .ﻷﻥ ﻣﺠﺮﺩ ﺍﻟﻌﻘﺪ ﻋﻠﻰ ﺍﻟﺒﻨﺖ ﻳﺤﺮﻡ ﺍﻷﻡ،ﻟﻢ ﻳﺪﺧﻞ ﺃﻭﺍﻟﺰﻭﺟﺔ ﺳﻮﺍء ﺩﺧﻞ ﺑﺎﻟﺰﻭﺟﺔ  ﺃﻡ ﺃﻱ ﻭﻛﺬﻟﻚ ﻳﺤﺮﻡ ﻧﻜﺎﺡ  ﴾ﻭﺃﻣﻬﺎﺕ ﻧﺴﺎﺋﻜﻢ  ﴿
ﺗﻜ�ﻮﻥ  ﻷﻥ ﺍﻟﻐﺎﻟﺐ ﺃﻧﻬ�ﺎ،ﻭﺫﻛﺮ ﺍﻟﺤﺠﺮ ﻟﻴﺲ ﻟﻠﻘﻴﺪ ﻭﺇﻧﻤﺎ ﻫﻮ ﻟﻠﻐﺎﻟﺐ،ﺃﻱ ﺑﻨﺎﺕ ﺃﺯﻭﺍﺟﻜﻢ ﺍﻟﻼﺗﻲ ﺭﺑﻴﺘﻤﻮﻫﻦ﴾ﻭﺭﺑﺎﺋﺒﻜﻢ ﺍﻟﻼﺗﻲ ﻓﻲ ﺣﺠﻮﺭﻛﻢ  ﴿
 .ﻣﻊ ﺃﻣﻬﺎ ﻭﻳﺘﻮﻟﻰ ﺍﻟﺰﻭﺝ ﺗﺮﺑﻴﺘﻬﺎ
ﺃﻱ ﻣ�ﻦ ﻧﺴ�ﺎﺋﻜﻢ ﺍﻟﻼﺗ�ﻲ ،ﺍﻟ�ﺪﺧﻮﻝ ﻫﻨ�ﺎ ﻛﻨﺎﻳ�ﺔ ﻋ�ﻦ ﺍﻟﺠﻤ�ﺎﻉ ﴾ﻣﻦ ﻧﺴﺎﺋﻜﻢ ﺍﻟﻼﺗﻲ ﺩﺧﻠ�ﺘﻢ ﺑﻬ�ﻦ ﻓ�ﺈﻥ ﻟ�ﻢ ﺗﻜﻮﻧ�ﻮﺍ ﺩﺧﻠ�ﺘﻢ ﺑﻬ�ﻦ ﻓ�ﻼ ﺟﻨ�ﺎﺡ ﻋﻠ�ﻴﻜﻢ ﴿
 .ﺎﺡ ﺑﻨﺎﺗﻬﻦﻓﻼ ﺟﻨﺎﺡ ﻋﻠﻴﻜﻢ ﻓﻲ ﻧﻜ،ﻓﺈﻥ ﻟﻢ ﺗﻜﻮﻧﻮﺍ ﻗﺪ ﺩﺧﻠﺘﻢ ﺑﺄﻣﻬﺎﺗﻬﻦ ﻭﻓﺎﺭﻗﺘﻤﻮﻫﻦ،ﺍﺑﻦ ﻋﺒﺎﺱﻗﺎﻟﻪ ،ﺃﺩﺧﻠﺘﻤﻮﻫﻦ ﺍﻟﺴﺘﺮ ﻭﺟﺎﻣﻌﺘﻤﻮﻫﻦ
ﺑﺨﻼﻑ ﻣﻦ ﺗﺒﻨﻴﺘﻤﻮﻫﻢ ﻓﻠﻜ�ﻢ ،ﺃﻱ ﻭﺣﺮﻡ ﻋﻠﻴﻜﻢ ﻧﻜﺎﺡ ﺯﻭﺟﺎﺕ ﺃﺑﻨﺎﺋﻜﻢ ﺍﻟﺬﻳﻦ ﻭﻟﺪﺗﻤﻮﻫﻢ ﻣﻦ ﺃﺻﻼﺑﻜﻢ ﴾ﻭﺣﻼﺋﻞ ﺃﺑﻨﺎﺋﻜﻢ ﺍﻟﺬﻳﻦ ﻣﻦ ﺃﺻﻼﺑﻜﻢ ﴿
 .ﻧﻜﺎﺡ ﺣﻼﺋﻠﻬﻢ
ﻓﻘ�ﺪ ﻋﻔ�ﺎ ،ﺇﻻ ﻣﺎ ﻛﺎﻥ ﻣ�ﻨﻜﻢ ﻓ�ﻲ ﺍﻟﺠﺎﻫﻠﻴﺔ،ﺃﻱ ﻭﺣﺮﻡ ﻋﻠﻴﻜﻢ ﺍﻟﺠﻤﻊ ﺑﻴﻦ ﺍﻷﺧﺘﻴﻦ ﻣﻌﺎ ﻓﻲ ﺍﻟﻨﻜﺎﺡ ﴾ﻭﺃﻥ ﺗﺠﻤﻌﻮﺍ ﺑﻴﻦ ﺍﻷﺧﺘﻴﻦ ﺇﻻ ﻣﺎ ﻗﺪ ﺳﻠﻒ ﴿
 .ﷲ ﻋﻨﻪ
 .(937F837)ﺭﺣﻴﻤﺎ ﺑﺎﻟﻌﺒﺎﺩ ،ﺃﻱ ﻏﻔﻮﺭﺍ ﻟﻤﺎ ﺳﻠﻒ ﴾ﺇﻥ ﷲ ﻛﺎﻥ ﻏﻔﻮﺭﺍ ﺭﺣﻴﻤﺎ ﴿
  
 َﺫٰ ﻟُِﻜۡﻢ ﺃَﻥ ﺗَۡﺒﺘَُﻐﻮْﺍ ﺑِﺄَۡﻣَﻮٰ ﻟُِﻜﻢ َﻭٱۡﻟُﻤۡﺤَﺼﻨَٰ ُﺖ ِﻣَﻦ ٱﻟﻨﱢَﺴﺎِٓء ﺇِﻻﱠ َﻣﺎ َﻣﻠََﻜۡﺖ ﺃَۡﻳَﻤٰ ﻨُُﻜۡﻢۖ ِﻛﺘَٰ َﺐ ٱﻟﱠ  َِﻋﻠَۡﻴُﻜۡﻢﻭ َﻭﺃُِﺣﻞﱠ ﻟَُﻜﻢ ﻣﱠ ﺎ َﻭَﺭٓﺍء َ ﴿
 ٴَۡﺤِﺼﻨِﻴَﻦ َﻏۡﻴَﺮ ُﻣَﺴٰ ﻔِِﺤﻴَﻦﻭ ﻓََﻤﺎ ٱۡﺳﺘَۡﻤﺘَۡﻌﺘُﻢ ﺑِﻪِۦ ِﻣۡﻨﻬُﻦﱠ ﻓَ ﻣﱡ 
ﺗََﺮٰ َﺿۡﻴﺘُﻢ ﺑِﻪِۦ  ﻠَۡﻴُﻜۡﻢ ﻓِﻴَﻤﺎَﻭَﻻ ُﺟﻨَﺎَﺡ ﻋ َ ﺎﺗُﻮﻫُﻦﱠ ﺃُُﺟﻮَﺭﻫُﻦﱠ ﻓَِﺮﻳَﻀٗﺔﻭ
 ﴾٤۲ﺎ َﺣِﻜﻴﻤ ٗ ِﻣۢﻦ ﺑَۡﻌِﺪ ٱۡﻟﻔَِﺮﻳَﻀِﺔﻭ ﺇِﻥﱠ ٱﻟﱠ  ََﻛﺎَﻥ َﻋﻠِﻴًﻤﺎ
 
 ﻵﻳﺔ. )ﻭﺍﻟﻤﺤﺼﻨﺎﺕ( ﺍ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ   
ﺃﺻ�ﺒﻨﺎ ﺳ�ﺒﺎﻳﺎ ﻣ�ﻦ ﺳ�ﺒﻲ  »: ﻗ�ﺎﻝﺃﺑ�ﻲ ﺳ�ﻌﻴﺪ ﺍﻟﺨ�ﺪﺭﻱ  ﻭﺍﻟﺘﺮﻣ�ﺬﻱ ﻭﺍﻟﻨﺴ�ﺎﺋﻲ ﻋ�ﻦ ﺍﻭﺩﺩﺭﻭﻯ ﻣﺴ�ﻠﻢ ﻭﺃﺑ�ﻮ  .362
ﻭﺍﻟﻤﺤﺼﻨﺎﺕ ﻣﻦ ﺍﻟﻨﺴﺎء ﴿:ﻓﻨﺰﻟﺖ،�ﻓﺴﺄﻟﻨﺎ ﺍﻟﻨﺒﻲ ،ﻓﻜﺮﻫﻨﺎ ﺃﻥ ﻧﻘﻊ ﻋﻠﻴﻬﻦ ﻭﻟﻬﻦ ﺃﺯﻭﺍﺝ،ﻟﻬﻦ ﺃﺯﻭﺍﺝ ﺃﻭﻁﺎﺱ
 .« (047F937)ﻳﻘﻮﻝ: ﺇﻻ ﻣﺎ ﺃﻓﺎء ﷲ ﻋﻠﻴﻜﻢ ﻓﺎﺳﺘﺤﻠﻠﻨﺎ ﺑﻬﺎ ﻓﺮﻭﺟﻬﻦ ﴾ﺇﻻ ﻣﺎ ﻣﻠﻜﺖ ﺃﻳﻤﺎﻧﻜﻢ
ﻣﻦ  ﻟﻤﺎ ﻓﺘﺢ ﷲ ﺣﻨﻴﻨﺎ ﺃﺻﺎﺏ ﺍﻟﻤﺴﻠﻤﻮﻥ ﻧﺴﺎء،ﻧﺰﻟﺖ ﻳﻮﻡ ﺣﻨﻴﻦ »: ﻗﺎﻝﺍﺑﻦ ﻋﺒﺎﺱ   ﺃﺧﺮﺝ ﺍﻟﻄﺒﺮﺍﻧﻲ ﻋﻦﻭ .462
ﺇﻥ ﻟ�ﻲ ﺯﻭﺟ�ﺎ ًﻓﺴ�ﺌﻞ ﺍﻟﻨﺒ�ﻲ ﺻ�ﻠﻰ  ﻗﺎﻟﺖ:ﻭﻛﺎﻥ ﺍﻟﺮﺟﻞ ﺇﺫﺍ ﺃﺭﺍﺩ ﺃﻥ ﻳﺄﺗﻲ ﺍﻟﻤﺮﺃﺓ ،ﻧﺴﺎء ﺃﻫﻞ ﺍﻟﻜﺘﺎﺏ ﻟﻬﻦ ﺃﺯﻭﺍﺝ
 .« (147F047)ﺍﻵﻳﺔ ﴾ﻭﺍﻟﻤﺤﺼﻨﺎﺕ ﻣﻦ ﺍﻟﻨﺴﺎء ﴿ :ﷲ ﻋﻠﻴﺔ ﻭﺳﻠﻢ ﻋﻦ ﺫﻟﻚ،ﻓﺄﻧﺰﻝ ﷲ
 
 [ ﻠﻴﻖﺗﻌ]
ﻭﺇﻥ ﻛ�ﻦ ،ﻭﻫﻤﺎ ﻳﺪﻻﻥ ﻋﻠﻰ ﺟﻮﺍﺯ ﺍﻻﺳﺘﻤﺘﺎﻉ ﺑﻤﻠﻜﺖ ﺍﻟﻴﻤﻴﻦ ﻣﻦ ﺍﻟﺴ�ﺒﺎﻳﺎ.ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺛﺮﻳﻦ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ 
 .ﻭﻟﻜﻦ ﺑﺸﺮﻁ ﺃﻥ ﺗﺴﺘﺒﺮﺃ ﺑﺤﻴﻀﺔ ،ﻗﺒﻞ ﺫﻟﻚﻣﺘﺰﻭﺟﺎﺕ 
َﻻ ﺗُﻮﻁَ�ﺄ َُﺣﺎِﻣ�ٌﻞ »ﻲ َﺳ�ﺒَﺎﻳَﺎ ﺃَْﻭﻁَ�ﺎَﺱ: ﻓ�ِﻗ�ﺎﻝ ﺃﺑﻲ ﺩﺍﻭﺩ ﻭﺍﻟﺘﺮﻣﺬﻱ ﻭﺃﺣﻤﺪ ﻭﻏﻴﺮﻫﻢ َﻋْﻦ ﺃَﺑِﻲ َﺳِﻌﻴٍﺪ ﺍْﻟُﺨ�ْﺪِﺭﻱﱢ ، َﻭَﺭﻓََﻌ�ﻪ،ُ ﺃَﻧﱠ�ﻪ ُ ﺭﻭﻯ  
 . (247F147)« َﺣﺘﱠﻰ ﺗََﻀَﻊ، َﻭَﻻ َﻏْﻴُﺮ َﺫﺍِﺕ َﺣْﻤٍﻞ َﺣﺘﱠﻰ ﺗَِﺤﻴَﺾ َﺣْﻴَﻀﺔً 
ﺃﻥ ﻫ��ﺬﻩ ﺍﻵﻳ��ﺔ ﺍﻟﺘ��ﻲ ﻓ��ﻲ ﺳ��ﻮﺭﺓ ﺍﻟﻨﺴ��ﺎء  :ﻭﻗ��ﺪ ﻭﺭﺩ ﺳ��ﺒﺐ ﻧ��ﺰﻭﻝ ﺁﺧ��ﺮ ﻟﻬ��ﺬﻩ ﺍﻵﻳ��ﺔ ﻓ��ﺮﻭﻯ ﺍﻟﺤ��ﺎﻓﻆ ﻓ��ﻲ ﺍﻟﻌﺠ��ﺎﺏ ﻋ��ﻦ ﻋﻜﺮﻣ��ﺔ 
ﺷ�ﺠﺎﻉ ﺑ�ﻦ  :ﻟﻪﻘﺎﻝ ﻣﻌﺎﺫﺓ ﻭﻛﺎﻧﺖ ﺗﺤﺖ ﺷﻴﺦ ﻣﻦ ﺑﻨﻲ ﺳﺪﻭﺱ ﻳ :ﻟﻬﺎﻘﺎﻝ ﻧﺰﻟﺖ ﻓﻲ ﺍﻣﺮﺃﺓ ﻳ ﴾ ﻭﺍﻟﻤﺤﺼﻨﺎﺕ ﻣﻦ ﺍﻟﻨﺴﺎء ﺇﻻ ﻣﺎ ﻣﻠﻜﺖ ﺃﻳﻤﺎﻧﻜﻢ﴿
 :ﻟ�ﻪﻘﺎﻟ�ﺖ ﻭﻛﺎﻥ ﻣﻌﻬﺎ ﺿﺮﺓ ﻟﻬﺎ ﻗﺪ ﻭﻟﺪﺕ ﻟﺸﺠﺎﻉ ﺃﻭﻻﺩﺍ ﺭﺟﺎﻻ ﻭﺇﻥ ﺷﺠﺎﻋﺎ ﺍﻧﻄﻠﻖ ﻳﻤﻴﺰ ﺃﻫﻠﻪ ﻣﻦ ﻫﺠﺮ ﻓﻤﺮ ﺑﻤﻌﺎﺫﺓ ﺍﺑﻦ ﻋﻢ ﻟﻬ�ﺎ ﻓ،ﺍﻟﺤﺮﺙ
 : ﻘﺎﻝﻓ �ﻓﻖ ﺫﻟﻚ ﺟﻴﺌﺔ ﺍﻟﺸﻴﺦ ﻓﺎﻧﻄﻠﻖ ﺇﻟﻰ ﺭﺳﻮﻝ ﷲ ﻓﺎﺣﺘﻤﻠﻬﺎ ﻓﺎﻧﻄﻠﻖ ﺑﻬﺎ ﻓﻮﺍ،ﺍﺣﻤﻠﻨﻲ ﺇﻟﻰ ﺃﻫﻠﻲ ﻓﺈﻧﻪ ﻟﻴﺲ ﻋﻨﺪ ﻫﺬﺍ ﺍﻟﺸﻴﺦ ﺧﻴﺮ
 ﻭﺃﻓﻀﻞ ﺍﻟﻌﺮﺏ * ﺇﻧﻲ ﺧﺮﺟﺖ ﺃﺑﻐﻴﻬﺎ ﺍﻟﻄﻌﺎﻡ ﻓﻲ ﺭﺟﺐﻳﺎ ﺭﺳﻮﻝ ﷲ 
 ﻓﺘﻮﻟﺖ ﻭﺍﻟﻄﺖ ﺑﺎﻟﺬﻧﺐ * ﻭﻫﻲ ﺷﺮ ﻏﺎﻟﺐ ﻟﻤﻦ ﻏﻠﺐ
 ﺭﺃﺕ ﻏﻼﻣﺎ ﻭﺍﺭﻛﺎ ﻋﻠﻰ * ﻗﺘﺐ ﻟﻬﺎ ﻭﻟﻪ ﺃﺭﺏ
ﻓ�ﺎﻧﻄﻠﻖ ﻣﺎﻟ�ﻚ ﺑ�ﻦ  «ﻓ�ﺮﺩﻭﺍ ﻋﻠ�ﻰ ﺍﻟﺸ�ﻴﺦ ﺍﻣﺮﺃﺗ�ﻪ ﻭﺇﻻ  .ﻓﺎﺭﺟﻤﻮﻫ�ﺎ ﻓ�ﺈﻥ ﻛ�ﺎﻥ ﺍﻟﺮﺟ�ﻞ ﻛﺸ�ﻒ ﺑﻬ�ﺎ ﺛﻮﺑ�ﺎً  )347F247 (ﻋﻞ ﻋﻞ» : �ﺭﺳﻮﻝ ﷲ ﻘﺎﻝ ﻓ
 .(447F347)َﻭﺍﺑﻦ ﺿﺮﺗﻬﺎ ﻓﻄﻠﺒﻬﺎ ﻓﺠﺎء ﺑﻬﺎ ﻭﻧﺰﻟﺖ ﺑﻴﺘﻬﺎ ،ﺷﺠﺎﻉ
 ﻓﺎﻷﻭﻝ ﺃﺭﺟﺢ ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ. .ﻭﻫﺬﺍ ﺃﺛﺮ ﻣﺮﺳﻞ ﻭﻛﺬﻟﻚ ﻟﻢ ﺃﻗﻒ ﻋﻠﻰ ﺇﺳﻨﺎﺩﻩ 
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
ﻓﻴﺤﻞ ﻟﻜ�ﻢ ،ﺍﻟﻨﺴ�ﺎء ﺇﻻ ﻣ�ﺎ ﻣﻠﻜﺘﻤ�ﻮﻫﻦ ﺑﺎﻟﺴ�ﺒﻲ ﺃﻱ ﻭﺣ�ﺮﻡ ﻋﻠ�ﻴﻜﻢ ﻧﻜ�ﺎﺡ ﺍﻟﻤﺘﺰﻭﺟ�ﺎﺕ ﻣ�ﻦ ﴾ﻭﺍﻟﻤﺤﺼﻨﺎﺕ ﻣﻦ ﺍﻟﻨﺴﺎء ﺇﻻ ﻣﺎ ﻣﻠﻜﺖ ﺃﻳﻤ�ﺎﻧﻜﻢ  ﴿
ﻭﻻ ﺗﻤﺴ�ﻜﻮﺍ ﺑﻌﺼ�ﻢ  ﴿ﻷﻥ ﺑﺎﻟﺴ�ﺒﻲ ﺗﻨﻘﻄ�ﻊ ﻋﺼ�ﻤﺔ ﺍﻟﻜ�ﺎﻓﺮ ﻟﻘﻮﻟ�ﻪ ﺗﻌ�ﺎﻟﻲ ،ﻭﻟﻮ ﻛ�ﺎﻥ ﻟﻬ�ﻦ ﺃﺯﻭﺍﺝ ﻓ�ﻲ ﺩﺍﺭ ﺍﻟﺤ�ﺮﺏ،ﻭﻁ�ﺆﻫﻦ ﺑﻌ�ﺪ ﺍﻻﺳ�ﺘﺒﺮﺍء
 _______________
 (471/ 1ﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )ﺻﻔﻮﺓ ﺍﻟﺘﻔ  (937)
ﺡ )  3/48( ﻣﺴﻨﺪ ﺃﺣﻤﺪ    3333ﺡ ) 6/011( ﺳﻨﻦ ﺍﻟﻨﺴﺎﺋﻲ  2311ﺡ ) 3/ 834( ﺳﻨﻦ ﺍﻟﺘﺮﻣﺬﻱ 5512ﺡ )  2/742( ﺳﻨﻦ ﺃﺑﻲ ﺩﺍﻭﺩ  6541ﺡ )  2/ 9701ﺻﺤﻴﺢ ﻣﺴﻠﻢ  (047)
 ( ﻭﻏﻴﺮﻫﻢ 8411ﺡ ) 2/183( ﻣﺴﻨﺪ ﺃﺑﻲ ﻳﻌﻠﻰ  23731ﺡ ) 7/761( ﺳﻨﻦ ﺍﻟﺒﻴﻬﻘﻲ ﺍﻟﻜﺒﺮﻯ 41811
( ﻭﻓﻴﻪ ]ﺧﻴﺒﺮ[ ﻣﻜﺎﻥ ]ﺣﻨﻴﻦ[ ﻭﻛﺬﻟﻚ ﺃﺧﺮﺟﻪ ﻓﻲ ﺍﻟﻜﺒﻴﺮ ﻭﻗﺎﻝ: ﺧﻴﺒﺮ ﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ ﺭﺯﻳﻦ ﺍﻟﺠﺮﺟﺎﻧﻲ ﻗﺎﻝ ﺍﻟﻬﻴﺜﻤ�ﻲ: ﻟ�ﻢ ﺃﻋﺮﻓ�ﻪ ﻭﺑ�ﺎﻗﻲ ﺇﺳ�ﻨﺎﺩﻩ  1524ﺡ ) 4/792ﺍﻷﻭﺳﻂ ﺍﻟﻤﻌﺠﻢ  (147)
 ﺛﻘﺎﺕ ﻗﻠﺖ:ﻟﻪ ﺗﺮﺟﻤﺔ ﻓﻲ ﺗﺎﺭﻳﺦ ﺟﺮﺟﺎﻥ ﻗﺎﻝ: ﺭﻭﻯ ﻋﻦ ﺍﻟﻀﺤﺎﻙ ﻭﻟﻢ ﺃﺟﺪ ﻓﻴﻪ ﺟﺮﺣﺎ ﻭﻻ ﺗﻌﺪﻳﻼ
 (842/ 2ﺳﻨﻦ ﺃﺑﻲ ﺩﺍﻭﺩ )  (247)
 ﻓﻠﻌﻞ ﺍﻟﻨﺒﻲ ﺻﻠﻰ ﷲ ﻋﻠﻴﻪ ﻭﺳﻠﻢ ﺃﺭﺍﺩ ﺃﻥ ﻳﻘﻄﻊ ﺣﺪﻳﺜﻪ ﺑﺘﻠﻚ ﺍﻟﻜﻠﻤﺔ ﻭﷲ ﺃﻋﻠﻢ. ﻗﻠﺖ: (126/ 2.ﺍﻟﻤﻌﺠﻢ ﺍﻟﻮﺳﻴﻂ ) ﻟﻜﻠﻤﺔ " ﻋﻞ ﻋﻞ " ﺗﻘﺎﻝ ﺯﺟﺮﺍ ًﻟﻠﻐﻨﻢﻫﺬﻩ ﺍ( 347)
 (658/ 2ﺍﻟﻌﺠﺎﺏ ﻓﻲ ﺑﻴﺎﻥ ﺍﻷﺳﺒﺎﺏ )  (447)
 (241)
  ﴾.ﺍﻟﻜﻮﺍﻓﺮ 
 .ﺃﻱ ﻫﺬﺍ ﻓﺮﺽ ﷲ ﻋﻠﻴﻜﻢ ﴾ﻛﺘﺎﺏ ﷲ ﻋﻠﻴﻜﻢ  ﴿
 .ﺃﻱ ﺃﺣﻞ ﻟﻜﻢ ﻧﻜﺎﺡ ﻣﺎ ﺳﻮﺍﻫﻦ﴾ﻭﺃﺣﻞ ﻟﻜﻢ ﻣﺎ ﻭﺭﺍء ﺫﻟﻜﻢ  ﴿
ﺣﺎﻝ ﻛﻮﻧﻜﻢ ﻣﺘﺰﻭﺟﻴﻦ ،ﻓﺘﺪﻓﻌﻮﺍ ﻟﻬﻦ ﺍﻟﻤﻬﻮﺭ،ﺃﻱ ﺇﺭﺍﺩﺓ ﺃﻥ ﺗﻄﻠﺒﻮﺍ ﺍﻟﻨﺴﺎء ﺑﻄﺮﻳﻖ ﺷﺮﻋﻲ ﴾ﺃﻥ ﺗﺒﺘﻐﻮﺍ ﺑﺄﻣﻮﺍﻟﻜﻢ ﻣﺤﺼﻨﻴﻦ ﻏﻴﺮ ﻣﺴﺎﻓﺤﻴﻦ  ﴿
 .(547F447)ﻏﻴﺮ ﺯﺍﻧﻴﻦ 
 
 .)ﻭﻻ ﺟﻨﺎﺡ ( ـ ﺍﻵﻳﺔ:ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﺯﻋ�ﻢ ﺣﻀ�ﺮﻣﻲ ﺃﻥ ﺭﺟ�ﺎﻻ ًﻛ�ﺎﻧﻮﺍ ﻳﻔﺮﺿ�ﻮﻥ  »: ﻗ�ﺎﻝﺃﺑﻴ�ﻪ  ﺍﻟﻤﻌﺘﻤ�ﺮ ﺑ�ﻦ ﺳ�ﻠﻴﻤﺎﻥ ﻋ�ﻦ  ﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮ ﻋ�ﻦ .562
 (647F547)﴾ﻭﻻ ﺟﻨﺎﺡ ﻋﻠﻴﻜﻢ ﻓﻴﻤﺎ ﺗﺮﺍﺿﻴﺘﻢ ﺑ�ﻪ ﻣ�ﻦ ﺑﻌ�ﺪ ﺍﻟﻔﺮﻳﻀ�ﺔ﴿ﻓﻨﺰﻟﺖ  ،ﻋﺴﻰ ﺃﻥ ﺗﺪﺭﻙ ﺃﺣﺪﻫﻢ ﺍﻟﻌﺴﺮﺓ ﺍﻟﻤﻬﺮ ﺛﻢ
  .«
 
 [ﺗﻌﻠﻴﻖ]
ﻭﻫ�ﺬﺍ  .﴾ﻓﻤ�ﺎ ﺍﺳ�ﺘﻤﺘﻌﺘﻢ ﺑ�ﻪ ﻣ�ﻨﻬﻦ ﻓ�ﺂﺗﻮﻫﻦ ﺃﺟ�ﻮﺭﻫﻦ ﻓﺮﻳﻀ�ﻴﺔ ﴿ﻗﻮﻟ�ﻪ ﺗﻌ�ﺎﻟﻰ  ﺳ�ﺒﺐ ﻧ�ﺰﻭﻝ ﺫﻛ�ﺮ ﺍﻟﻤﺆﻟ�ﻒ ﻫﻨ�ﺎ ﻫ�ﺬﺍ ﺍﻷﺛ�ﺮ ﻓ�ﻲ 
ﻓﻔﻲ ،ﻭﻗ�ﺪ ﻛ�ﺎﻥ ﻧﻜ�ﺎﺡ ﺍﻟﻤﺘﻌ�ﺔ ﺣ�ﻼﻻ ًﺛ�ﻢ ﻧﺴ�ﺦ ﺑﻌ�ﺪ ﺫﻟ�ﻚ،ﻫ�ﻮ ﻧﻜ�ﺎﺡ ﺍﻟﻤﺘﻌﺔ :ﺑﻌﺾ ﺃﻫﻞ ﺍﻟﻌﻠﻢﻘﺎﻝ ﻓ .ﺍﻻﺳﺘﻤﺘﺎﻉ ﺍﺧﺘﻠﻒ ﺍﻟﻌﻠﻤﺎء ﻣﺎ ﺍﻟﻤﺮﺍﺩ ﻣﻨﻪ
ﻛﻨﺎ ﻧﺴﺘﻤﺘﻊ ﺑﺎﻟﻘﺒﻀﺔ ﻣﻦ ﺍﻟﺘﻤ�ﺮ ﻭﺍﻟ�ﺪﻗﻴﻖ ﺍﻷﻳ�ﺎﻡ ﻋﻠ�ﻰ ﻋﻬ�ﺪ ﺭﺳ�ﻮﻝ ﷲ ﺻ�ﻠﻰ ﷲ ﻋﻠﻴ�ﻪ ﻭ ﺳ�ﻠﻢ » :ﺻﺤﻴﺢ ﻣﺴﻠﻢ ﻋﻦ ﺟﺎﺑﺮ ﺑﻦ ﻋﺒﺪﷲ ﻳﻘﻮﻝ
 . (747F647) «ﻭﺃﺑﻲ ﺑﻜﺮ ﺣﺘﻰ ﻧﻬﻰ ﻋﻨﻪ ﻋﻤﺮ
 . (847F747)ﻫﻮ ﺍﻻﺳﺘﻤﺘﺎﻉ ﻓﻲ ﺍﻟﻨﻜﺎﺡ ﺑﺎﻟﻤﻬﻮﺭ  :ﺍﻟﺠﻤﻬﻮﺭﻗﺎﻝ ﻭ 
 .ﻓﻴﻪ ﺳﺘﺔ ﺃﻗﻮﺍﻝ﴾ﻭﻻ ﺟﻨﺎﺡ ﻋﻠﻴﻜﻢ ﻓﻴﻤﺎ ﺗﺮﺍﺿﻴﺘﻢ ﺑﻪ ﻣﻦ ﺑﻌﺪ ﺍﻟﻔﺮﻳﻀﺔ ﴿ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
 .ﻭﺍﺑﻦ ﺯﻳﺪ،ﻫﺬﺍ ﻣﺮﻭﻱ ﻋﻦ ﺍﺑﻦ ﻋﺒﺎﺱ،ﻭﻭﻫﺒﺘﻪ ﻟﺰﻭﺟﻬﺎ،ﻻ ﺟﻨﺎﺡ ﻋﻠﻴﻜﻢ ﻓﻴﻤﺎ ﺗﺮﻛﺘﻪ ﺍﻟﻤﺮﺃﺓ ﻣﻦ ﺻﺪﺍﻗﻬﺎ :ﺃﻥ ﻣﻌﻨﺎﻩ :ﺃﺣﺪﻫﺎ
 .ﺭﻭﻱ ﻋﻦ ﺍﺑﻦ ﻋﺒﺎﺱ ﺃﻳﻀﺎ،ﺔﻓﺮﻗﺔ ﺑﻌﺪ ﺃﺩﺍء ﺍﻟﻔﺮﻳﻀ ﺃﻭ،ﻭﻻ ﺟﻨﺎﺡ ﻋﻠﻴﻜﻢ ﻓﻴﻤﺎ ﺗﺮﺍﺿﻴﺘﻢ ﺑﻪ ﻣﻦ ﻣﻘﺎﻡ :ﻭﺍﻟﺜﺎﻧﻲ
ﺃﺑ�ﻮ ﺳ�ﻠﻴﻤﺎﻥ ﻗﺎﻟ�ﻪ ،ﻳُﺒِﺮﺋﻨﻜﻢ ﺃﻭﻭﻻ ﺟﻨﺎﺡ ﻋﻠﻴﻜﻢ ﺃﻳﻬﺎ ﺍﻷﺯﻭﺍﺝ ﺇﺫﺍ ﺃﻋﺴﺮﺗﻢ ﺑﻌﺪ ﺍﻟﻔﺮﺽ ﻟﻨﺴﺎﺋﻜﻢ ﻓﻴﻤﺎ ﺗﺮﺍﺿﻴﺘﻢ ﺑﻪ ﻣﻦ ﺃﻥ ﻳﻨﻘﺼﻨﻜﻢ  :ﻭﺍﻟﺜﺎﻟﺚ
 .ﺍﻟﺘﻴﻤﻲ
ﻭﻫ�ﻮ ﻳﻌ�ﻮﺩ  :ﺍﻟﺴ�ﺪﻱﻟﻪ ﻗﺎ،ﻭﺗﺰﻳﺪﻭﻧﻬﻦ ﻓﻲ ﺍﻷﺟﺮ ﻣﻦ ﻏﻴﺮ ﺍﺳﺘﺒﺮﺍء،ﻻ ﺟﻨﺎﺡ ﻋﻠﻴﻜﻢ ﺇﺫﺍ ﺍﻧﻘﻀﻰ ﺃﺟﻞ ﺍﻟﻤﺘﻌﺔ ﺃﻥ ﻳﺰﺩﻧﻜﻢ ﻓﻲ ﺍﻷﺟﻞ :ﻭﺍﻟﺮﺍﺑﻊ
 .ﺇﻟﻰ ﻗّﺼﺔ ﺍﻟﻤﺘﻌﺔ
 .ﺍﻟﺰﺟﺎﺝﻗﺎﻟﻪ .ﻳﻬﺐ ﻫﻮ ﻟﻠﺘﻲ ﻟﻢ ﻳﺪﺧﻞ ﺑﻬﺎ ﻧﺼﻒ ﺍﻟﻤﻬﺮ ﺍﻟﺬﻱ ﻻ ﻳﺠﺐ ﻋﻠﻴﻪ ﺃﻭ،ﻻ ﺟﻨﺎﺡ ﻋﻠﻴﻜﻢ ﺃﻥ ﺗﻬﺐ ﺍﻟﻤﺮﺃﺓ ﻟﻠﺮﺟﻞ ﻣﻬﺮﻫﺎ :ﻭﺍﻟﺨﺎﻣﺲ
 . (947F847)ﺍﻟﻘﺎﺿﻲ ﺃﺑﻮ ﻳﻌﻠﻰ ﻗﺎﻟﻪ ،ﻭﺍِﻹﺑﺮﺍء،ﻭﺍﻟﺘﺄﺧﻴﺮ،ﻭﺍﻟﻨﻘﺼﺎﻥ،ﺃﻧﻪ ﻋﺎﻡ ﻓﻲ ﺍﻟﺰﻳﺎﺩﺓ :ﻭﺍﻟﺴﺎﺩﺱ
ﻛﺎﻥ ،ﻭﻝ ﺍﻻﺳ�ﻼﻡﺃﻛﺎﻧ�ﺖ ﻣﺘﻌ�ﺔ ﺍﻟﻨﺴ�ﺎء ﻓ�ﻲ »: ﻗ�ﺎﻝﻳﺔ ﺃﺛﺮ ﺁﺧﺮ ﺃﺧﺮﺟﻪ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﻋﻦ ﺍﺑﻦ ﻋﺒﺎﺱ ﻭﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵ 
ﻓﺘﻨﻈﺮ ﻟ�ﻪ ﻣﺘﺎﻋ�ﻪ ،ﻧﻪ ﻳﻔ�ﺮﻍ ﻣ�ﻦ ﺣﺎﺟﺘ�ﻪﺃﻓﻴﺘﺰﻭﺝ ﺍﻟﻤﺮﺍﺓ ﺇﻟﻰ ﻗﺪﺭ ﻣﺎ ﻳﺮﻯ ،ﻟﻴﺲ ﻣﻌﻪ ﻣﻦ ﻳﺼﻠﺢ ﻟﻪ ﺿﻴﻌﺘﻪ ﻭﻻ ﻳﺼﻠﺢ ﺑﺤﻔﻆ ﻣﺘﺎﻋﻪ،ﻳﻘﺪﻡ ﺍﻟﺒﻠﺪﺓﺍﻟﺮﺟﻞ 
ﻣﺴ�ﻚ ﻣﺘ�ﻰ ﺷ�ﺎء ﻭﻳﻄﻠ�ﻖ ﻣﺘ�ﻰ ،ﻧﺴﺨﺘﻬﺎ ﻣﺤﺼﻨﻴﻦ ﻏﻴﺮ ﻣﺴﺎﻓﺤﻴﻦ ﻭﻛﺎﻥ ﺍﻻﺣﺼ�ﺎﻥ ﺑﻴ�ﺪ ﺍﻟﺮﺟﻞﻓﻤﺎ ﺍﺳﺘﻤﺘﻌﺘﻢ ﺑﻪ ﻣﻨﻬﻦ  :ﻭﻛﺎﻥ ﻳﻘﻮﻝ،ﻭﺗﺼﻠﺢ ﻟﻪ ﺿﻴﻌﺘﻪ
 .«(057F947)ﺷﺎء 
 
 [ ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
ﻓﺴ�ﺮ ﺑﻌ�ﺾ ﺍﻟﺸ�ﻴﻌﺔ ﺍﻵﻳ�ﺔ  ﺃﻱ ﻓﻤﺎ ﺗﻠﺬﺫﺗﻢ ﺑﻪ ﻣﻦ ﺍﻟﻨﺴ�ﺎء ﺑﺎﻟﻨﻜ�ﺎﺡ ﺍﻟﺸ�ﺮﻋﻲ ﺍﻟﺼ�ﺤﻴﺢ﴾ﻓﻤﺎ ﺍﺳﺘﻤﺘﻌﺘﻢ ﺑﻪ ﻣﻨﻬﻦ ﻓﺂﺗﻮﻫﻦ ﺃﺟﻮﺭﻫﻦ ﻓﺮﻳﻀﺔ  ﴿ 
ﻓ�ﺂﺗﻮﻫﻦ ﻣﻬ�ﻮﺭﻫﻦ ﻓﺮﻳﻀ�ﺔ ﻓﺮﺿ�ﻬﺎ ﷲ ،ﻷﻥ ﺍﻟﻤﺘﻌ�ﺔ ﻣﺤﺮﻣ�ﺔ ﺑﺎﻟﻨﺼ�ﻮﺹ ﺍﻟﻘﺎﻁﻌ�ﺔ ﻭﺑﺎﻻﺟﻤﺎﻉ،ﺑﺄﻧﻬﺎ ﻓﻲ )ﻧﻜﺎﺡ ﺍﻟﻤﺘﻌﺔ( ﻭﻫﻮ ﺗﻔﺴﻴﺮ ﺑﺎﻁﻞ
  :ﺗﻌﺎﻟﻲﻗﺎﻝ ﻋﻠﻴﻜﻢ ﺑﻘﻮﻟﻪ ] ﻭﺁﺗﻮﺍ ﺍﻟﻨﺴﺎء ﺻﺪﻗﺎﺗﻬﻦ ﻧﺤﻠﺔ [ ﺛﻢ 
 .ﺃﻱ ﻻ ﺇﺛﻢ ﻋﻠﻴﻜﻢ ﻓﻴﻤﺎ ﺍﺳﻘﻄﻦ ﻣﻦ ﺍﻟﻤﻬﺮ ﺑﺮﺿﺎﻫﻦ ﻛﻘﻮﻟﻪ ﺗﻌﺎﻟﻲ ﴾ﻭﻻ ﺟﻨﺎﺡ ﻋﻠﻴﻜﻢ ﻓﻴﻤﺎ ﺗﺮﺿﻴﺘﻢ ﺑﻪ ﻣﻦ ﺑﻌﺪ ﺍﻟﻔﺮﻳﻀﺔ  ﴿
ﻋﻦ ﺷ�ﻲء ﻣﻨ�ﻪ ﻓ�ﻼ ﺟﻨ�ﺎﺡ  ﺃﻭ،ﺃﻱ ﻓﺮﺿﺖ ﻟﻬﺎ ﺻﺪﺍﻗﺎ ﻓﺄﺑﺮﺃﺗﻚ ﻣﻨﻪ :ﺍﺑﻦ ﻛﺜﻴﺮﻗﺎﻝ  ﴾ﻣﻨﻪ ﻧﻔﺴﺎ ﻓﻜﻠﻮﻩ ﻫﻨﻴﺌﺎ ﻣﺮﻳﺌﺎ  ﻓﺈﻥ ﻁﺒﻦ ﻟﻜﻢ ﻋﻦ ﺷﻲء ﴿
 .ﻋﻠﻴﻚ ﻭﻻ ﻋﻠﻴﻬﺎ ﻓﻲ ﺫﻟﻚ
 .(157F057)ﺃﻱ ﻋﻠﻴﻤﺎ ﺑﻤﺼﺎﻟﺢ ﺍﻟﻌﺒﺎﺩ )ﺣﻜﻴﻤﺎ( ﻓﻴﻤﺎ ﺷﺮﻉ ﻟﻬﻢ ﻣﻦ ﺍﻷﺣﻜﺎﻡ ﴾ﺇﻥ ﷲ ﻛﺎﻥ ﻋﻠﻴﻤﺎ ﺣﻜﻴﻤﺎ  ﴿
  
ﻠُﻮْﺍ ٴََﻭﺳ ۡﻣﱢ ﻤﱠ ﺎ ٱۡﻛﺘََﺴۡﺒَﻦﻭ  ﺎِٓء ﻧَِﺼﻴٞﺐ ﻣﱢ ﻤﱠ ﺎ ٱۡﻛﺘََﺴﺒُﻮْﺍۖ َﻭﻟِﻠﻨﱢﺴ َ ﻠﺮﱢ َﺟﺎِﻝ ﻧَِﺼﻴٞﺐ ﻟﱢ  ۡﻌَﻀُﻜۡﻢ َﻋﻠَٰﻰ ﺑَۡﻌٖﺾﻭ َﻭَﻻ ﺗَﺘََﻤﻨﱠۡﻮْﺍ َﻣﺎ ﻓَﻀﱠ َﻞ ٱﻟﱠ  ُﺑِﻪِۦ ﺑَ 
 ﴾۲۳ﺎ ٱﻟﱠ  َِﻣﻦ ﻓَۡﻀﻠِِﻪٓۦﻭ ﺇِﻥﱠ ٱﻟﱠ  ََﻛﺎَﻥ ﺑُِﻜﻞﱢ َﺷۡﻲٍء َﻋﻠِﻴﻤ ٗ
 
 ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ: ) ﻭﻻ ﺗﺘﻤﻨﻮﺍ(. 
ﻧ�ﺰﻝ ﻓ�ﺄ،ﻳﻐ�ﺰﻭ ﺍﻟﺮﺟ�ﺎﻝ ﻭﻻ ﻳﻐ�ﺰﻭ ﺍﻟﻨﺴ�ﺎء ﻭﺇﻧﻤ�ﺎ ﻟﻨ�ﺎ ﻧﺼ�ﻒ ﺍﻟﻤﻴ�ﺮﺍﺙ »: ﻟ�ﺖﻗﺎﺳ�ﻠﻤﺔ ﺃﻧﻬ�ﺎ  ﺃﻡ  ﺍﻟﺤ�ﺎﻛﻢ ﻋ�ﻦ ﻯﺭﻭ .662
 _______________
 (471/ 1ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )  (547)
ﻨﺎﺩ ﻫﻮ  ﺣﻀﺮﻣﻲ ﺑﻦ ﻻﺣﻖ ﺷﻴﺦ ﺳﻠﻴﻤﺎﻥ ﺍﻟﺘﻴﻤﻲ ﻣﺠﻬ�ﻮﻝ ﻭﻫﻨ�ﺎﻙ ﺣﻀ�ﺮﻣﻲ ﺑ�ﻦ ﻻﺣ�ﻖ ﺁﺧ�ﺮ ﻗ�ﺎﻝ ﻓﻴ�ﻪ ﺍﻟﺤ�ﺎﻓﻆ:ﻻ ﺑ�ﺄﺱ ﺑ�ﻪ ﻭﺣﻀﺮﻣﻲ ﺍﻟﻤﺬﻛﻮﺭ ﻓﻲ ﺍﻹﺳ 5/31ﺗﻔﺴﺮ ﺍﺑﻦ ﺟﺮﻳﺮ  (647)
 ﻭﻗﺎﻝ: ﻓﻲ ﺍﻟﺘﻬﺬﻳﺐ ﺍﻟﺬﻱ ﻳﻈﻬﺮ ﺃﻧﻬﻤﺎ ﺍﺛﻨﺎﻥ ﻭﻋﻠﻰ ﻛﻞ ﺍﻷﺣﻮﺍﻝ ﻓﻬﻮ ﻣﺮﺳﻞ ﻷﻥ ﺣﻀﺮﻣﻲ ﺗﺎﺑﻌﻲ ﻭﺑﺎﻗﻲ ﺍﻹﺳﻨﺎﺩ ﺛﻘﺎﺕ. 
 (2201/ 2ﺻﺤﻴﺢ ﻣﺴﻠﻢ ـ ﺗﺢ ﻋﺒﺪ ﺍﻟﺒﺎﻗﻲ )  (747)
  (35 /2ﺯﺍﺩ ﺍﻟﻤﺴﻴﺮ )  (847)
  4041( 45/ 2ﺯﺍﺩ ﺍﻟﻤﺴﻴﺮ )  (947)
 ( ﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ ﻣﻮﺳﻰ ﺑﻦ ﻋﺒﻴﺪﺓ ﻭﻫﻮ ﺿﻌﻴﻒ.919/ 3ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻰ ﺣﺎﺗﻢ ـ  )  (057)
 (471/ 1ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )  (157)
 (341)
 
 .« (257F157)ﺍﻵﻳﺔ -﴾ﺇﻥ ﺍﻟﻤﺴﻠﻤﻴﻦ ﻭﺍﻟﻤﺴﻠﻤﺎﺕ﴿ :ﻭﺃﻧﺰﻝ ﻓﻴﻬﺎ  ﴾ﻭﻻ ﺗﺘﻤﻨﻮﺍ ﻣﺎ ﻓﻀﻞ ﷲ ﺑﻪ ﺑﻌﻀﻜﻢ ﻋﻠﻰ ﺑﻌﺾ﴿:ﷲ
ﻳ�ﺎ ﻧﺒ�ﻲ ﷲ ﻟﻠ�ﺬﻛﺮ ﻣﺜ�ﻞ ﺣ�ﻆ  ﻘﺎﻟ�ﺖ:ﻓ �ﺃﺗ�ﺖ ﺍﻣ�ﺮﺃﺓ ٌﺍﻟﻨﺒ�ﻲ  »: ﻗ�ﺎﻝﺍﺑ�ﻦ ﻋﺒ�ﺎﺱ  ﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﻋ�ﻦ  .762
 ؟ﺃﻓﻨﺤﻦ ﻓﻲ ﺍﻟﻌﻤﻞ ﻫﻜﺬﺍ ﺇﻥ ﻋﻤﻠ�ﺖ ﺍﻟﻤ�ﺮﺃﺓ ﺣﺴ�ﻨﺔ ﻛﺘﺒ�ﺖ ﻟﻬ�ﺎ ﻧﺼ�ﻒ ﺣﺴ�ﻨﺔ،ﻭﺷﻬﺎﺩﺓ ﺍﻣﺮﺃﺗﻴﻦ ﺑﺮﺟﻞ ﻦﺍﻷﻧﺜﻴﻴ
 . (357F257)ﺍﻵﻳﺔ ﴾ﻭﻻ ﺗﺘﻤﻨﻮﺍ ﴿ :ﻓﺄﻧﺰﻝ ﷲ
 
 [ﺗﻌﻠﻴﻖ]
-ﺳ�ﻠﻤﺔ ﺃﻡ ﺳ�ﺆﺍﻝ ﻓ�ﻲ ﺃﻧﻬ�ﺎ ﻧﺰﻟ�ﺖ ﻓ�ﺎﻷﻭﻝ . ﻭﻫﻤﺎ ﺳﺒﺒﺎﻥ ﻟﻨﺰﻭﻝ ﺍﻵﻳﺔ .ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺛﺮﻳﻦ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ 
 .-�ﺯﻭﺝ ﺍﻟﻨﺒﻲ 
 . ﺳﻢ ﻫﺬﻩ ﺍﻟﻤﺮﺃﺓﺍﻟﻢ ﺃﻗﻒ ﻋﻠﻰ ﻭﺍﻣﺮﺃﺓ ﺳﺆﺍﻝ ﻓﻲ ﻧﺰﻟﺖ ﻲ ﻭﺍﻟﺜﺎﻧ
ﻭﻫﻤﺎ ﻳﺪﻻﻥ ﻋﻠﻰ ﺳﺆﺍﻝ ﺍﻟﻨﺴﺎء ﻋﻦ ﺍﻷﻋﻤﺎﻝ ﻫﻞ ﻫﻲ ﻋﻠﻰ ﺍﻟﻨﺼﻒ ﻓﻲ ﺍﻷﺟﺮ ﻛﻤﺎ ﻫﻮ ﺍﻟﺤﺎﻝ ﻓﻲ ﺑﻌﺾ ﺍﻷﺣﻜﺎﻡ ﻣﺜ�ﻞ ﺍﻟﻤﻴ�ﺮﺍﺙ  
ﺃﻥ ﻳﺘﻤﻨ�ﻰ ﺍﻹﻧﺴ�ﺎﻥ ﻣ�ﺎ ﻟ�ﻢ  ﻓﻼ ﻳﻨﺒﻐ�ﻲ،ﺇﻧﻤ�ﺎ ﺃﻣﺮﻫ�ﺎ ﺇﻟ�ﻰ ﷲ ﺳ�ﺒﺤﺎﻧﻪ ﻦ ﷲ ﺳﺒﺤﺎﻧﻪ ﺃﻥ ﻛﻞ ﺍﻷﺣﻜﺎﻡ ﺍﻟﻤﺘﻌﻠﻘﺔ ﺑﺎﻟﺮﺟﺎﻝ ﻭﺍﻟﻨﺴ�ﺎءﺒﻴﻓ؟ ﻭﺍﻟﺸﻬﺎﺩﺓ
 .ﻳﻌﻄﻪ
 .ﻭﻗﺪ ﻭﺭﺩﺕ ﻋﺪﺓ ﺁﺛﺎﺭ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﻭﻛﻠﻬﺎ ﺗﺪﻭﺭ ﺣﻮﻝ ﻧﻔﺲ ﺍﻟﻤﻌﻨﻰ 
 .ﻭﻗﺪ ﻭﺭﺩ ﻛﺬﻟﻚ ﺃﺳﺒﺎﺏ ﻏﻴﺮ ﻣﺎ ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ 
ﻭﻻ ﺗﺘﻤﻨﻮﺍ ﻣﺎ ﻓﻀﻞ ﷲ ﺑﻪ ﺑﻌﻀ�ﻜﻢ ﻋﻠ�ﻰ ﺑﻌ�ﺾ ﻟﻠﺮﺟ�ﺎﻝ ﻧﺼ�ﻴٌﺐ ﻣﻤ�ﺎ ﺍﻛﺘﺴ�ﺒﻮﺍ ﴿ﻓﺄﺟﺮﺡ ﺍﻷﻣﺎﻡ ﺍﻟﻄﺒﺮﻱ ﻭﻏﻴﺮﻩ ﻋﻦ ﻗﺘﺎﺩﺓ ﻗﻮﻟﻪ: 
، ﻛﺎﻥ ﺃﻫﻞ ﺍﻟﺠﺎﻫﻠﻴﺔ ﻻ ﻳﻮﺭﱠ ﺛﻮﻥ ﺍﻟﻤﺮﺃﺓ ﺷﻴﺌًﺎ ﻭﻻ ﺍﻟﺼﺒﻲﱠ ﺷﻴﺌًﺎ، ﻭﺇﻧﻤﺎ ﻳﺠﻌﻠﻮﻥ ﺍﻟﻤﻴﺮﺍﺙ ﻟﻤ�ﻦ ﻳَْﺤﺘ�ﺮﻑ ﻭﻳﻨﻔ�ﻊ ﴾ﻠﻨﺴﺎء ﻧﺼﻴٌﺐ ﻣﻤﺎ ﺍﻛﺘﺴﺒﻦﻭﻟ
ﺍﻟﻨﺴ�ﺎء:"ﻟﻮ ﻛ�ﺎﻥ ﺟﻌ�ﻞ ﺃﻧﺼ�ﺒﺎَءﻧﺎ ﻓ�ﻲ ﺍﻟﻤﻴ�ﺮﺍﺙ ﻗ�ﺎﻝ ﻭﻳﺪﻓﻊ. ﻓﻠﻤﺎ ﻧََﺠَﺰ ﻟﻠﻤﺮﺃﺓ ﻧﺼﻴﺒﻬﺎ ﻭﻟﻠﺼﺒّﻲ ﻧﺼﻴﺒﻪ، ﻭَﺟﻌﻞ ﻟﻠﺬﻛﺮ ﻣﺜ�ﻞ ﺣ�ﻆ ّﺍﻷﻧﺜﻴ�ﻴﻦ، 
ﺍﻟﺮﺟﺎﻝ:"ﺇﻧﺎ ﻟﻨﺮﺟﻮ ﺃﻥ ﻧﻔﻀﱠ ﻞ ﻋﻠﻰ ﺍﻟﻨﺴ�ﺎء ﺑﺤﺴ�ﻨﺎﺗﻨﺎ ﻓ�ﻲ ﺍﻵﺧ�ﺮﺓ، ﻛﻤ�ﺎ ﻓﻀ�ﻠﻨﺎ ﻋﻠ�ﻴﻬﻦ ﻓ�ﻲ ﺍﻟﻤﻴ�ﺮﺍﺙ"! ﻓ�ﺄﻧﺰﻝ ﻗﺎﻝ ﻟﺮﺟﺎﻝ"! ﻭﻛﺄﻧﺼﺒﺎء ﺍ
 .(457F357)، ﻳﻘﻮﻝ: ﺍﻟﻤﺮﺃﺓ ﺗُﺠﺰﻯ ﺑﺤﺴﻨﺘﻬﺎ ﻋﺸﺮ ﺃﻣﺜﺎﻟﻬﺎ، ﻛﻤﺎ ﻳُْﺠﺰﻯ ﺍﻟﺮﺟﻞ﴾ﻟﻠﺮﺟﺎﻝ ﻧﺼﻴﺐ ﻣﻤﺎ ﺍﻛﺘﺴﺒﻮﺍ ﻭﻟﻠﻨﺴﺎء ﻧﺼﻴﺐ ﻣﻤﺎ ﺍﻛﺘﺴﺒﻦ﴿ﷲ:
ﻓﺎﻟﻨﻬﻲ ﻣﺘﻮﺟﻪ ﻟﻜﻼ ﺍﻟﻔﺮﻳﻘﻴﻦ ﺃﻥ ﻻ ﻳﺘﻤﻨﻮﺍ ﻣﺎ ،ﻓﻲ ﻗﻮﻝ ﺍﻟﺮﺟﺎﻝ ﺃﻡ ﻘﺪﻡ ﺳﻮﺍء ﻓﻲ ﻗﻮﻝ ﺍﻟﻨﺴﺎء ﻳﺔ ﺑﻌﻤﻮﻣﻬﺎ ﺗﺸﻤﻞ ﻛﻞ ﻣﺎ ﺗﻵﺍ :ﻗﻠﺖ 
 .ﻓﻀﻞ ﷲ ﺑﻪ ﺑﻌﻀﻬﻢ ﻋﻠﻰ ﺑﻌﺾ ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ] 
ﻦ ﺷ�ﺨﺺ ﻟﻴﺤﺼ�ﻞ ﺍﻟﺘﻤﻨﻲ: ﺍﻟﺘﺸﻬﻲ ﻭﺍﻟﺮﻏﺒﺔ ﻓﻲ ﺣﺼﻮﻝ ﺍﻟﺸﻲء، ﻭﺃﺩﺍﺗﻪ: ﻟﻴﺖ، ﻭﻟﻮ، ﻓﺈﻥ ﻛﺎﻥ ﻣﻊ ﺯﻭﺍﻝ ﺍﻟﻤﺮﻏﻮﺏ ﻓﻴﻪ ﻋ :﴾َﻭﻻ ﺗَﺘََﻤﻨﱠْﻮﺍ﴿
 ﻟﻠﻤﺘﻤﻨﻲ ﻓﻬﻮ ﺍﻟﺤﺴﺪ.
 ﺳﻠﻄﺎﻧﺎ.ً ﺃﻭﺟﺎﻫﺎ ً ﺃﻭﻣﺎﻻ ً ﺃﻭﺃﻱ: ﻣﺎ ﻓﻀﻞ ﷲ ﺑﻪ ﺃﺣﺪﺍ ًﻣﻨﻜﻢ ﻓﺄﻋﻄﺎﻩ ﻋﻠﻤﺎ ً :﴾َﻣﺎ ﻓَﻀﱠ َﻞ ﷲ ُﺑِِﻪ ﺑَْﻌَﻀُﻜﻢ ْ﴿
 .(557F457)ﺃﻱ: ﺣﺼﺔ ﻭﺣﻆ ﻣﻦ ﺍﻟﺜﻮﺍﺏ ﻭﺍﻟﻌﻘﺎﺏ ﺑﺤﺴﺐ ﺍﻟﻄﺎﻋﺔ ﻭﺍﻟﻤﻌﺼﻴﺔ :﴾ﻧَِﺼﻴٌﺐ ِﻣﻤﱠ ﺎ ﺍْﻛﺘََﺴﺒُﻮﺍ﴿
 
ﺎﺗُﻮﻫُۡﻢ ﻧَِﺼﻴﺒَﻬُۡﻢﻭ ﺇِﻥﱠ ٱﻟﱠ  ََﻛﺎَﻥ َﻋﻠَٰﻰ ُﻛﻞﱢ ٴََﻭٱۡﻷَۡﻗَﺮﺑُﻮَﻥﻭ َﻭٱﻟﱠِﺬﻳَﻦ َﻋﻘََﺪۡﺕ ﺃَۡﻳَﻤٰ ﻨُُﻜۡﻢ ﻓَ َﻲ ِﻣﻤﱠ ﺎ ﺗََﺮَﻙ ٱۡﻟَﻮٰ ﻟَِﺪﺍِﻥ َﺟَﻌۡﻠﻨَﺎ َﻣَﻮٰ ﻟِ  َﻭﻟُِﻜﻞ ّٖ  ﴿
 ﴾۳۳َﺷِﻬﻴًﺪﺍ  َﺷۡﻲء ٖ
 
 ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ: )ﻭﺍﻟﺬﻳﻦ ﻋﺎﻗﺪﺕ ﺃﻳﻤﺎﻧﻜﻢ( ﺍﻵﻳﺔ.       
ﺳ�ﻌﺪ  ﺃﻡ ﻛﻨﺖ ﺃﻗ�ﺮﺃ ﻋﻠ�ﻰ   »: ﻗﺎﻝﺩﺍﻭﺩ ﺑﻦ ﺍﻟﺤﺼﻴﻦ  ﻋﻦﻁﺮﻳﻖ ﺍﺑﻦ ﺇﺳﺤﺎﻕ  ﻣﻦ  ﺃﺧﺮﺝ ﺃﺑﻮ ﺩﺍﻭﺩ ﻓﻲ ﺳﻨﻨﻪ .862
ﻭﺍﻟ�ﺬﻳﻦ ﴿ﻻ ﻭﻟﻜ�ﻦ ﻘﺎﻟ�ﺖ:ﻓ ﴾ﻭﺍﻟ�ﺬﻳﻦ ﻋﺎﻗ�ﺪﺕ ﺃﻳﻤ�ﺎﻧﻜﻢ ﴿:ﻓﻘ�ﺮﺃﺕ،ﻓ�ﻲ ﺣﺠ�ﺮ ﺃﺑ�ﻲ ﺑﻜﺮ ﺍﺑﻨﺔ ﺍﻟﺮﺑﻴﻊ ﻭﻛﺎﻧﺖ ﻣﻘﻴﻤ�ﺔ
ﻭﺇﻧﻤﺎ ﻧﺰﻟﺖ ﻓﻲ ﺃﺑﻲ ﺑﻜﺮ ﻭﺍﺑﻨﻪ ﺣﻴﻦ ﺃﺑ�ﻰ ﺍﻹﺳ�ﻼﻡ ﻓﺤﻠ�ﻒ ﺃﺑ�ﻮ ﺑﻜ�ﺮ ﺃﻥ ﻻ ﻳﻮﺭﺛ�ﻪ ﻓﻠﻤ�ﺎ ﺃﺳ�ﻠﻢ ﺃﻣ�ﺮﻩ ﺃﻥ  ﴾ﻋﻘﺪﺕ
 .« (657F557)ﻳﺆﺗﻴﻪ ﻧﺼﻴﺒﻪ
 
 [ﺗﻌﻠﻴﻖ]
 ﻭﻫﻮ ﻳﺪﻝ ﻋﻠﻰ ﺃﻥ ﺍﻵﻳﺔ ﻧﺰﻟﺖ ﻓﻲ ﺃﺑﻲ ﺑﻜﺮ ﺍﻟﺼﺪﻕ ﻣﻊ ﺍﺑﻨﻪ..ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺛﺮﺍ ًﻭﺍﺣﺪﺍ ًﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ 
 .ﻭﻗﺪ ﻭﺭﺩ ﻓﻴﻬﺎ ﺛﻼﺛﺔ ﺃﺳﺒﺎﺏ ﻏﻴﺮ ﻣﺎ ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ 
ﻟﻮﺍﻟ�ﺪﺍﻥ ﻭﺍﻷﻗﺮﺑ�ﻮﻥ ﻭﺍﻟ�ﺬﻳﻦ ﻋﺎﻗ�ﺪﺕ ﻭﻟﻜﻞ ﺟﻌﻠﻨ�ﺎ ﻣ�ﻮﺍﻟﻲ ﻣﻤ�ﺎ ﺗ�ﺮﻙ ﺍ﴿ﻗﺎﻝ: ﻓﺄﺧﺮﺝ ﺍﻹﻣﺎﻡ ﺍﺑﻦ ﺟﺮﻳﺮ ﻋﻦ ﺳﻌﻴﺪ ﺑﻦ ﺍﻟﻤﺴﻴﱠﺐ: ﺃﻥ ﷲ        
ﺳﻌﻴﺪ ﺑﻦ ﺍﻟﻤﺴﻴﺐ: ﺇﻧﻤﺎ ﻧﺰﻟﺖ ﻫﺬﻩ ﺍﻵﻳﺔ ﻓﻲ ﺍﻟﺬﻳﻦ ﻛﺎﻧﻮﺍ ﻳﺘﺒﻨﱠﻮﻥ ﺭﺟﺎﻻ ﻏﻴﺮ ﺃﺑﻨﺎﺋﻬﻢ ﻭﻳﻮﺭﱢ ﺛﻮﻧﻬﻢ، ﻓ�ﺄﻧﺰﻝ ﷲ ﻗﺎﻝ ، ﴾ﺃﻳﻤﺎﻧﻜﻢ ﻓﺂﺗﻮﻫﻢ ﻧﺼﻴﺒﻬﻢ
 _______________
( ﻭﻋﻠﻖ ﺻﺤﺘﻪ ﻋﻠﻰ ﺛﺒﻮﺕ ﺳﻤﺎﻉ  5913ﺡ ) 2/533(  ﺍﻟﻤﺴﺘﺪﺭﻙ ﻋﻠﻰ ﺍﻟﺼﺤﻴﺤﻴﻦ 97762ﺡ ) 6/ 223( ﻭﺃﻋﻠﻪ ﺑﺎﻹﺭﺳﺎﻝ ﻣﺴﻨﺪ ﺃﺣﻤﺪ    2203ﺡ ) 5/732ﺳﻨﻦ ﺍﻟﺘﺮﻣﺬﻱ  (257)
( ﻭﻟﻢ ﺃﺟﺪ ﻟﻤﺠﺎﻫﺪ ﺗﺼﺮﻳﺢ ﺑﺎﻟﺴﻤﺎﻉ ﻣﻦ ﺃﻡ ﺳﻠﻤﺔ ﻓﻲ ﺣﺪﻳﺚ ﻭﺍﺣﺪ،ﻭﺍﻟﺬﻱ ﻳﻈﻬﺮ 9596ﺡ )  21/393( ﻣﺴﻨﺪ ﺃﺑﻲ ﻳﻌﻠﻰ 48571ﺡ )  9/12ﻣﺠﺎﻫﺪ ﻣﻦ ﺃﻡ ﺳﻠﻤﺔ ﺳﻨﻦ ﺍﻟﺒﻴﻬﻘﻲ ﺍﻟﻜﺒﺮﻯ 
ﺒﺎﺱ ﻭﺍﺑﻦ ﻋﻤﺮ ﻭﺃﺑﻮ ﻫﺮﻳﺮﺓ ﻋﻠ�ﻰ ﺧ�ﻼﻑ ﻓﻴﻪ،ﻗﻠﺖ:ﻭﺭﻭﺍﻳﺘ�ﻪ ﻋ�ﻦ ﻋﺎﺷ�ﺔ ﻓ�ﻲ ﺻ�ﺤﻴﺢ ﺃﻥ ﺭﻭﺍﻳﺘﻪ ﻋﻨﻬﺎ ﻣﺮﺳﻠﺔ،ﻗﺎﻝ ﺍﻟﺒﺮﺩﻳﺠﻲ: ﺍﻟﺬﻱ ﺻﺢ ﻟﻤﺠﺎﻫﺪ ﻣﻦ ﺍﻟﺼﺤﺎﺑﺔ ﺭﺿﻲ ﷲ ﻋﻨﻬﻢ ﺍﺑﻦ ﻋ
 ﻣﻨﻪ ﺍﻟﺘﻔﺴﻴﺮ.ﻣﺴﻠﻢ ﺫﻛﺮ ﺫﻟﻚ ﺍﻟﻌﻼﺋﻲ ﻓﻲ ﺟﺎﻣﻊ ﺍﻟﺘﺤﺼﻴﻞ ﻋﻨﺪ ﺗﺮﺟﻤﺖ ﻣﺠﺎﻫﺪ ﻭﻟﻠﺤﺪﻳﺚ ﻋﻠﺔ  ﺃﺧﺮﻯ ﻭﻫﻲ ﺭﻭﺍﻳﺔ ﺍﺑﻦ ﺃﺑﻲ ﻧﺠﻴﺢ ﻋﻦ ﻣﺠﺎﻫﺪ ﻓﻘﺪ ﺗﻘﺪﻡ ﺃﻧﻪ  ﻟﻢ ﻳﺴﻤﻊ 
ﻗ�ﺎﻝ ﺍﻟﻀ�ﻴﺎء: ﺃﺧﺒﺮﻧ�ﺎ ﺃﺑ�ﻮ ﻋﺒ�ﺪ ﷲ ﻣﺤﻤ�ﺪ ﺑ�ﻦ ﺃﺑ�ﻲ ﺍﻟﺮﺟ�ﺎء ﺑ�ﻦ ﺍﻟﻔﻀ�ﻞ ﺍﻟﺤ�ﺎﻓﻆ ﺍﻷﺻ�ﺒﻬﺎﻧﻲ ﺑﻬ�ﺎ ﺃﻥ  (  ﻭﺇﺳﻨﺎﺩﻩ ﺟﻴ�ﺪ511ﺡ )   01/611ﺍﻟﻤﺨﺘﺎﺭﺓ  3/539ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ  (357)
ﺃﺑﻲ ﻋﻦ ﺃﺑﻴﻪ ﻋﻦ ﺃﺷ�ﻌﺚ ﻋ�ﻦ ﺟﻌﻔ�ﺮ ﻋ�ﻦ  ﻣﺴﻌﻮﺩ ﺑﻦ ﺍﻟﺤﺴﻨﺔ ﺍﻟﺜﻘﻔﻲ ﺃﺧﺒﺮﻫﻢ ﺍﺑﻨﺎ ﺃﺣﻤﺪ ﺑﻦ ﻋﺒﺪ ﺍﻟﺮﺣﻤﻦ ﺍﻟﺬﻛﻮﺍﻧﻲ ﺛﻨﺎ ﻣﺤﻤﺪ ﺑﻦ ﺃﺣﻤﺪ ﺑﻦ ﺍﺑﺮﺍﻫﻴﻢ ﺛﻨﺎ ﺃﺑﻮ ﺳﻌﻴﺪ ﺍﻟﺪﺷﺘﻜﻲ ﺣﺪﺛﻨﻲ ﺃﺑﻲ ﺛﻨﺎ
 ﺑﻪ ﻭﺃﺷﻌﺚ ﺑﻦ ﺇﺳﺤﺎﻕ ﺑﻦ ﺳﻌﺪ ﺑﻦ ﻣﺎﻟﻜﻘﺎﻝ ﺍﻟﺤﺎﻓﻆ ﺻﺪﻭﻕ. -ﺳﻌﻴﺪ ﺑﻦ ﺟﺒﻴﺮ ﻋﻦ ﺍﺑﻦ ﻋﺒﺎﺱ 
 ( 662/ 8ﺟﺎﻣﻊ ﺍﻟﺒﻴﺎﻥ )ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ( )  (457)
 ( 964/ 1ﺃﻳﺴﺮ ﺍﻟﺘﻔﺎﺳﻴﺮ ﻟﻠﺠﺰﺍﺋﺮﻱ )  (557)
 ( ﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ ﻣﺤﻤﺪ ﺑﻦ ﺇﺳﺤﺎﻕ ﻣﺪﻟﺲ ﻭﻗﺪ ﻋﻨﻌﻦ ﻓﻲ ﺍﻟﺮﻭﺍﻳﺔ.3292ﺡ )  3/821ﺳﻨﻦ ﺃﺑﻲ ﺩﺍﻭﺩ  (657)
 (441)
 .(757F657)ﻓﻴﻬﻢ، ﻓﺠﻌﻞ ﻟﻬﻢ ﻧﺼﻴﺒًﺎ ﻓﻲ ﺍﻟﻮﺻﻴﺔ، ﻭﺭّﺩ ﺍﻟﻤﻴﺮﺍﺙ ﺇﻟﻰ ﺍﻟﻤﻮﺍﻟﻲ ﻓﻲ ﺫﻱ ﺍﻟﺮﺣﻢ ﻭﺍﻟﻌﺼﺒﺔ 
 .ﺃﻧﻬﺎ ﻓﻲ ﺣﻠﻒ ﺍﻟﺠﺎﻫﻠﻴﺔ :ﻟﺜﺎﻟﺚﻭﺍﻟﺴﺒﺐ ﺍ    
ﻛ�ﺎﻥ ﺍﻟﺮﺟ�ﻞ ﻓ�ﻲ ﺍﻟﺠﺎﻫﻠﻴ�ﺔ ﻳﻌﺎﻗ�ﺪ ﺍﻟﺮﺟ�ﻞ ﻓﻴﻘ�ﻮﻝ:"ﺩﻣﻲ ﺩﻣ�ﻚ، : ﻗﺎﻝ، ﴾ﻭﺍﻟﺬﻳﻦ ﻋﺎﻗﺪﺕ ﺃﻳﻤﺎﻧﻜﻢ﴿ﻓﺄﺧﺮﺝ ﻋﺒﺪ ﺍﻟﺮﺯﺍﻕ ﻋﻦ ﻗﺘﺎﺩﺓ: 
ﻓﻠﻤﺎ ﺟﺎء ﺍﻹﺳﻼﻡ ﺑﻘﻲ ﻣﻨﻬﻢ ﻧﺎﺱ، ﻓﺄﻣﺮﻭﺍ ﺃﻥ ﻳﺆﺗﻮﻫﻢ ﻧﺼﻴﺒﻬﻢ ﻣ�ﻦ ﺍﻟﻤﻴ�ﺮﺍﺙ، ﻭﻫ�ﻮ ﺍﻟﺴ�ﺪﺱ،   .«ﻭﺗﺮﺛﻨﻲ ﻭﺃﺭﺛﻚ، ﻭﺗﻄﻠﺐ ﺑﻲ ﻭﺃﻁﻠﺐ ﺑﻚ
 .(857F757) ﴾َﻭﺃُﻭﻟُﻮ ﺍﻷْﺭَﺣﺎِﻡ ﺑَْﻌُﻀﻬُْﻢ ﺃَْﻭﻟَﻰ ﺑِﺒَْﻌٍﺾ  ﴿ﻘﺎﻝ: ﻟﻚ ﺑﺎﻟﻤﻴﺮﺍﺙ، ﻓﺛﻢ ﻧﺴﺦ ﺫ
ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﺍﻟﻤﻬﺎﺟﺮﻳﻦ ﻭﺍﻷﻧﺼﺎﺭ ﺣﻴﻨﻤﺎ ﻗﺪﻡ ﺍﻟﻤﻬﺎﺟﺮﻭﻥ ﺍﻟﻤﺪﻳﻨ�ﺔ ﻓﻜ�ﺎﻧﻮﺍ ﻳﺘ�ﺄﺧﻮﻥ ﻣ�ﻊ ﺍﻷﻧﺼ�ﺎﺭ ﻋﻠ�ﻰ ﺃﻥ ﻳ�ﺮﺙ ﻛ�ﻞ ﻣﻨﻬﻤ�ﺎ  :ﺍﻟﺮﺍﺑﻊ    
 .ﺍﻷﺧﺮ
ﻛ�ﺎﻥ ﺍﻟﻤﻬ�ﺎﺟﺮﻭﻥ ﻟﻤ�ﺎ ﴾ﻭﺍﻟﺬﻳﻦ ﻋﺎﻗﺪﺕ ﺃﻳﻤﺎﻧﻜﻢ ﴿.ﻭﺭﺛﺔﻗﺎﻝ .﴾ﻭﻟﻜﻞ ﺟﻌﻠﻨﺎ ﻣﻮﺍﻟﻲ  ﴿ :ﻓﺄﺧﺮﺝ ﻋﻦ ﺍﺑﻦ ﻋﺒﺎﺱ ﺭﺿﻲ ﷲ ﻋﻨﻬﻤﺎ  
ﻭﻟﻜﻞ ﺟﻌﻠﻨ�ﺎ  ﴿ﻗﺪﻣﻮﺍ ﺍﻟﻤﺪﻳﻨﺔ ﻳﺮﺙ ﺍﻟﻤﻬﺎﺟﺮ ﺍﻷﻧﺼﺎﺭﻱ ﺩﻭﻥ ﺫﻭﻱ ﺭﺣﻤﻪ ﻟﻸﺧﻮﺓ ﺍﻟﺘﻲ ﺁﺧﻰ ﺍﻟﻨﺒﻲ ﺻﻠﻰ ﷲ ﻋﻠﻴﻪ ﻭ ﺳﻠﻢ ﺑﻴﻨﻬﻢ ﻓﻠﻤﺎ ﻧﺰﻟﺖ 
 . (957F857)ﻭﻳﻮﺻﻲ ﻟﻪ ﻣﻦ ﺍﻟﻨﺼﺮ ﻭﺍﻟﺮﻓﺎﺩﺓ ﻭﺍﻟﻨﺼﻴﺤﺔ ﻭﻗﺪ ﺫﻫﺐ ﺍﻟﻤﻴﺮﺍﺙ ﴾ﻭﺍﻟﺬﻳﻦ ﻋﺎﻗﺪﺕ ﺃﻳﻤﺎﻧﻜﻢ ﴿ﻗﺎﻝ ﺛﻢ .ﻧﺴﺨﺖ.﴾ﻣﻮﺍﻟﻲ 
ﻭﻛ�ﻞ ﺍﻷﺳ�ﺒﺎﺏ ﺍﻟﻤ�ﺬﻛﻮﺭﺓ ﻓ�ﻲ ﻫ�ﺬﻩ ﺍﻵﻳ�ﺔ ﻋﻠ�ﻰ ﻓ�ﺮﺽ ﺻ�ﺤﺘﻬﺎ ﻣﺤﺘﻤﻠ�ﺔ ،ﻭﻋﻠﻰ ﻣﺎ ﺗﻘ�ﺪﻡ ﻓﻬ�ﺬﻩ ﺍﻵﻳ�ﺔ ﻣﻨﺴ�ﻮﺧﺔ ﺑﺂﻳ�ﺔ ﺍﻟﻤﻮﺍﺭﻳﺚ 
 ﻭﺩﺍﺧﻠﺔ ﻓﻲ ﻋﻤﻮﻡ ﺍﻵﻳﺔ ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ.
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
ﻣﻤﺎ ﺗﺮﻛ�ﻪ ﺍﻟﻮﺍﻟ�ﺪﺍﻥ ﻭﺍﻷﻗ�ﺎﺭﺏ ﻣ�ﻦ ،ﻟ�ﻪﺃﻱ ﻭﻟﻜ�ﻞ ﺇﻧﺴ�ﺎﻥ ﺟﻌﻠﻨ�ﺎ ﻋﺼ�ﺒﺔ ﻳﺮﺛ�ﻮﻥ ﻣﺎ﴾ﻭﻟﻜ�ﻞ ﺟﻌﻠﻨ�ﺎ ﻣ�ﻮﺍﻟﻲ ﻣﻤ�ﺎ ﺗ�ﺮﻙ ﺍﻟﻮﺍﻟ�ﺪﺍﻥ ﻭﺍﻷﻗﺮﺑ�ﻮﻥ ﴿ 
ﻓ�ﺄﻋﻄﻮﻫﻢ ﺣﻈﻬ�ﻢ ﻣ�ﻦ ،ﺃﻱ ﻭﺍﻟ�ﺬﻳﻦ ﺣ�ﺎﻟﻔﺘﻤﻮﻫﻢ ﻓ�ﻲ ﺍﻟﺠﺎﻫﻠﻴ�ﺔ ﻋﻠ�ﻰ ﺍﻟﻨﺼ�ﺮﺓ ﻭﺍﻹﺭﺙ﴾ﻭﺍﻟ�ﺬﻳﻦ ﻋﻘ�ﺪﺕ ﺃﻳﻤ�ﺎﻧﻜﻢ ﻓ�ﺂﺗﻮﻫﻢ ﻧﺼ�ﻴﺒﻬﻢ ﴿.ﺍﻟﻤﻴ�ﺮﺍﺙ
ﺴ�ﺦ ﻓﻨ،ﻛﺎﻥ ﺍﻟﺮﺟﻞ ﻳﺤﺎﻟﻒ ﺍﻟﺮﺟﻞ ﻟﻴﺲ ﺑﻴﻨﻬﻤﺎ ﻧﺴﺐ ﻓﻴﺮﺙ ﺃﺣﺪﻫﻤﺎ ﺍﻵﺧﺮ :ﺍﻟﺤﺴﻦﻗﺎﻝ ،ﻭﻗﺪ ﻛﺎﻥ ﻫﺬﺍ ﻓﻲ ﺍﺑﺘﺪﺍء ﺍﻹﺳﻼﻡ ﺛﻢ ﻧﺴﺦ،ﺍﻟﻤﻴﺮﺍﺙ
ﻛ��ﺎﻥ ﺍﻟﻤﻬ��ﺎﺟﺮﻭﻥ ﺣ��ﻴﻦ ﻗ��ﺪﻣﻮﺍ ﺍﻟﻤﺪﻳﻨ��ﺔ ﻳ��ﺮﺙ ﺍﻟﻤﻬ��ﺎﺟﺮﻱ  :ﺍﺑ��ﻦ ﻋﺒ��ﺎﺱﻗ��ﺎﻝ ﻭ ﴾ﻭﺃﻭﻻ ﺍﻷﺭﺣ��ﺎﻡ ﺑﻌﻀ��ﻬﻢ ﺃﻭﻟ��ﻰ ﺑ��ﺒﻌﺾ  ﴿ﷲ ﺫﻟ��ﻚ ﺑﻘﻮﻟ��ﻪ
 .ﻧﺴﺨﺖ ﴾ﻭﻟﻜﻞ ﺟﻌﻠﻨﺎ ﻣﻮﺍﻟﻲ  ﴿ﻓﻠﻤﺎ ﻧﺰﻟﺖ ،ﺑﻴﻨﻬﻢ  �ﺑﺎﻷﺧﻮﺓ ﺍﻟﺘﻲ ﺁﺧﻰ ﺭﺳﻮﻝ ﷲ ،ﺍﻷﻧﺼﺎﺭﻱ ﺩﻭﻥ ﺫﻭﻱ ﺭﺣﻤﻪ
 .(067F957)ء ﻭﺳﻴﺠﺎﺯﻳﻜﻢ ﻋﻠﻴﻪ ﺃﻱ ﻣﻄﻠﻌﺎ ﻋﻠﻰ ﻛﻞ ﺷﻲ ﴾ﺇﻥ ﷲ ﻛﺎﻥ ﻋﻠﻰ ﻛﻞ ﺷﻲء ﺷﻬﻴﺪﺍ ﴿
 
 ﺘَٰ ٌﺖ َﺣٰ ﻔِﻈَٰ ٞﺖ َﻭﺑَِﻤﺎ ٓﺃَﻧﻔَﻘُﻮْﺍ ِﻣۡﻦ ﺃَۡﻣَﻮٰ ﻟِِﻬۡﻢﻭ ﻓَﭑﻟﺼﱠٰ ﻠَِﺤٰ ُﺖ ﻗَٰ ﻨِ  ﺑَۡﻌﺾ ٖ ٱﻟﺮﱢ َﺟﺎُﻝ ﻗَﻮﱠٰ ُﻣﻮَﻥ َﻋﻠَﻰ ٱﻟﻨﱢَﺴﺎِٓء ﺑَِﻤﺎ ﻓَﻀﱠ َﻞ ٱﻟﱠ  ُﺑَۡﻌَﻀﻬُۡﻢ َﻋﻠَﻰ ٰ ﴿
ﻦﱠ ﻓَِﻌﻈُﻮﻫُﻦﱠ َﻭٱۡﻫُﺠُﺮﻭﻫُﻦﱠ ﻓِﻲ ٱۡﻟَﻤَﻀﺎِﺟِﻊ َﻭٱۡﺿِﺮﺑُﻮﻫُﻦﱠۖ ﻓَﺈِۡﻥ ﺃَﻁَۡﻌﻨَُﻜۡﻢ ﻟﱢۡﻠَﻐۡﻴِﺐ ﺑَِﻤﺎ َﺣﻔِﻆ َٱﻟﱠ ُﻭ َﻭٱﻟﱠٰ ﺘِﻲ ﺗََﺨﺎﻓُﻮَﻥ ﻧُُﺸﻮَﺯﻫُ 
 ﴾ ٤۳ﺍ ﺎ َﻛﺒِﻴﺮ ٗﻓََﻼ ﺗَۡﺒُﻐﻮْﺍ َﻋﻠَۡﻴِﻬﻦﱠ َﺳﺒِﻴًﻼۗ ﺇِﻥﱠ ٱﻟﱠ  ََﻛﺎَﻥ َﻋﻠِﻴّ ٗ
 
 .ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ: ) ﺍﻟﺮﺟﺎﻝ ﻗﻮﺍﻣﻮﻥ(   
ﻘ�ﺎﻝ ﻓ،ﺗﺴ�ﺘﻌﺪﻱ ﻋﻠ�ﻰ ﺯﻭﺟﻬ�ﺎ ﺃﻧ�ﻪ ﻟﻄﻤﻬﺎ � ﺟ�ﺎءﺕ ﺍﻣ�ﺮﺃﺓ ﺇﻟ�ﻰ ﺍﻟﻨﺒ�ﻲ »: ﻗ�ﺎﻝﺍﻟﺤﺴ�ﻦ  ﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺣ�ﺎﺗﻢ ﻋ�ﻦ .962
 .« (167F067)ﺍﻵﻳﺔ. ﻓﺮﺟﻌﺖ ﺑﻐﻴﺮ ﺍﻟﻘﺼﺎﺹ ﴾ﺍﻟﺮﺟﺎﻝ ﻗﻮﺍﻣﻮﻥ ﻋﻠﻰ ﺍﻟﻨﺴﺎء ﴿ :ﻓﺄﻧﺰﻝ ﷲ  «ﺍﻟﻘﺼﺎﺹ  » :�ﺭﺳﻮﻝ ﷲ 
ﻓﺠﺎءﺕ ﺗﻠ�ﺘﻤﺲ ،ﺃﻥ ﺭﺟ�ﻼ ًﻣ�ﻦ ﺍﻷﻧﺼ�ﺎﺭ ﻟﻄ�ﻢ ﺍﻣﺮﺃﺗ�ﻪ »ﺍﻟﺤﺴ�ﻦ ﻭﻓ�ﻲ ﺑﻌﻀ�ﻬﺎ  ﻭﺃﺧ�ﺮﺝ ﺍﺑ�ﻦ ﺟﺮﻳ�ﺮ ﻣ�ﻦ ﻁ�ﺮﻕ ﻋ�ﻦ .072
]ﻁ��ﻪ  ﴾ﻭﻻ ﺗﻌﺠ��ﻞ ﺑ��ﺎﻟﻘﺮﺁﻥ ﻣ��ﻦ ﻗﺒ��ﻞ ﺃﻥ ﻳﻘﻀ��ﻲ ﺇﻟﻴ��ﻚ ﻭﺣﻴ��ﻪ﴿ﺖ  ﺑﻴﻨﻬﻤ��ﺎ ﺍﻟﻘﺼ��ﺎﺹ ﻓﻨﺰﻟ��  �ﻓﺠﻌﻞ ﺍﻟﻨﺒ��ﻲ ،ﺍﻟﻘﺼ��ﺎﺹ
 .(267F167)﴾ﺍﻟﺮﺟﺎﻝ ﻗﻮﺍﻣﻮﻥ ﻋﻠﻰ ﺍﻟﻨﺴﺎء﴿ :ﻭﻧﺰﻟﺖ،[411
 .(367F267)ﺍﺑﻦ ﺟﺮﻳﺞ ﻭﺍﻟﺴﺪﻱ ﻭﺃﺧﺮﺝ ﻧﺤﻮﻩ ﻋﻦ  .172
ﻳ�ﺎ ﺭﺳ�ﻮﻝ  :ﻟ�ﻪﻘﺎﻟ�ﺖ ﺭﺟﻞ ﻣﻦ ﺍﻷﻧﺼ�ﺎﺭ ﺑ�ﺎﻣﺮﺃﺓ ﻟ�ﻪ ﻓ �ﺃﺗﻰ ﺍﻟﻨﺒﻲ    »ﻗﺎﻝ: ﻭﺃﺧﺮﺝ ﺍﺑﻦ ﻣﺮﺩﻭﻳﻪ ﻋﻦ ﻋﻠﻲ  .272
ﺍﻟﺮﺟ�ﺎﻝ ﻗﻮﺍﻣ�ﻮﻥ ﻋﻠ�ﻰ  ﴿ﻓ�ﺄﻧﺰﻝ ﷲ:  «ﻟ�ﻴﺲ ﻟ�ﻪ ﺫﻟ�ﻚ »ﷲ ﺭﺳ�ﻮﻝ ﻘ�ﺎﻝ ﻓ،ﻓ�ﺄﺛﺮ ﻓ�ﻲ ﻭﺟﻬﻲ ﷲ  ﺇﻧ�ﻪ ﺿ�ﺮﺑﻨﻲ
 . (567F467)ﻓﻬﺬﻩ ﺷﻮﺍﻫﺪ ﻳﻘﻮﻱ ﺑﻌﻀﻬﺎ ﺑﻌﻀﺎً .« (467F367)ﺍﻵﻳﺔ ﴾ﺍﻟﻨﺴﺎء
 
 [ﺗﻌﻠﻴﻖ]
ﻓﺠﺎءﺕ ﺇﻟ�ﻰ ،ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﻋﺪﺓ ﺁﺛﺎﺭ ﺑﻌﻀﻬﺎ ﻳﺸﻬﺪ ﻟﺒﻌﺾ ﻓﻲ ﻛﻮﻥ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫ�ﺬﻩ ﺍﻵﻳ�ﺔ ﻓ�ﻲ ﺭﺟ�ﻞ ﻟﻄ�ﻢ ﺯﻭﺟﺘ�ﻪ 
ﻭﻟﻜﻦ ﻻ ،ﻟﺖ ﺍﻵﻳﺔ ﻣﻮﺿﺤﺔ ﺃﻧﻬﺎ ﻻ ﻗﺼﺎﺹ ﻋﻠ�ﻰ ﺍﻟﺮﺟ�ﻞ ﺇﺫﺍ ﺃﺩﺏ ﺯﻭﺟﺘ�ﻪ ﺑﻤﺜ�ﻞ ﻫ�ﺬﺍﻓﻠﻤﺎ ﺣﻜﻢ ﺑﻴﻨﻬﻤﺎ ﺑﺎﻟﻘﺼﺎﺹ ﻧﺰ،ﺗﺸﻜﻮ ﺇﻟﻴﻪ �ﺍﻟﻨﺒﻲ 
ﺭﻭﻯ ﺍﻟﻄﺒ�ﺮﻱ ﻋ�ﻦ ﻋﻄ�ﺎء ،ﺑ�ﺄﻥ ﻻ ﻳﻜ�ﻮﻥ ﻣﺒﺮﺣ�ﺎً  ﴾ ﻭﺍﺿ�ﺮﺑﻮﻫﻦ ﴿ﺑﺪ ﺃﻥ ﻳﺮﻋﻰ ﻓﻲ ﺍﻟﺘﺄﺩﻳﺐ ﺃﺻﻮﻝ ﺍﻟﻀﺮﺏ ﺍﻟﻤ�ﺬﻛﻮﺭﺓ ﻓ�ﻲ ﻗﻮﻟ�ﻪ ﺗﻌ�ﺎﻟﻰ 
 _______________
 (082/ 8)ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ( ) ﺟﺎﻣﻊ ﺍﻟﺒﻴﺎﻥ  (757)
 (154/ 1ﺗﻔﺴﻴﺮ ﻋﺒﺪﺍﻟﺮﺯﺍﻕ ﺍﻟﺼﻨﻌﺎﻧﻲ )  (857)
 ( 521/ 3ﺻﺤﻴﺢ ﺍﻟﺒﺨﺎﺭﻱ )  (957)
 (771/ 1ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )  (067)
 ﻭﺇﺳﻨﺎﺩﻩ ﺻﺤﻴﺢ ﻋﻦ ﺍﻟﺤﺴﻦ ﻟﻜﻨﻪ ﻣﺮﺳﻞ. 5/85ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺟﺮﻳﺮ  3/049ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ   (167)
 ﻦ ﻭﻛﻴﻊ ﻣﺘﻜﻠﻢ ﻓﻴﻪ ﻣﻊ ﺇﺭﺳﺎﻝ ﺍﻟﺤﺴﻦﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ ﺳﻔﻴﺎﻥ ﺑ 5/85ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺟﺮﻳﺮ  (267)
 ﻭﻓﻲ ﺇﺳﻨﺎﺩ ﺍﺑﻦ ﺟﺮﻳﻭ ﺳﻨﻴﺪ،ﻭﻓﻲ ﺇﺳﻨﺎﺩ ﺍﻟﺴﺪﻱ ﺃﺳﺒﺎﻁ 5/85ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺟﺮﻳﺮ  (367)
ﻭﻓﻴ�ﻪ ﻣﺤﻤ�ﺪ ﺑ�ﻦ ﻣﺤﻤ�ﺪ ﺑ�ﻦ ﺍﻷﺷ�ﻌﺚ ﺍﻟﻜ�ﻮﻓﻲ ﻣﺘ�ﺮﻭﻙ ﺍﻟﺤ�ﺪﻳﺚ ﻟ�ﻪ ﻣﻨ�ﺎﻛﻴﺮ ﻭﺃﺑﺎﻁﻴ�ﻞ ﻭﻣﻮﺿ�ﻮﻋﺎﺕ،ﻭﻓﻴﻪ ﺃﻳﻀ�ﺎ ﻣﻮﺳ�ﻰ ﺑ�ﻦ  1ﺝ: 294ﺫﻛﺮ ﺇﺳﻨﺎﺩﻩ ﺍﻟﺤ�ﺎﻓﻆ ﺍﺑ�ﻦ ﻛﺜﻴ�ﺮ ﺭﺣﻤ�ﻪ ﷲ   (467)
 ﻣﻮﺳﻰ ﻣﻨﻜﺮ ﺍﻟﺤﺪﻳﺚ.ﺇﺳﻤﺎﻋﻴﻞ ﺑﻦ 
ﺳﻨﺎﺩﻩ ﻣﻦ ﺗﻘﺪﻡ،ﻓﺎﻟﺮﺍﺟﺢ ﻗﻮﻝ ﺍﻟﻤﺆﻟﻒ: ﻓﻬﺬﻩ ﺷﻮﺍﻫﺪ ﻳﻘﻮﻱ ﺑﻌﻀﻬﺎ ﺑﻌﻀﺎ ﻓﻴﻪ ﻧﻈﺮ ﻓﺈﻥ ﺍﻟﻤﺮﺳﻞ ﻟﻢ ﻳﺸﺪ ﻋﻀﻪ ﻣﺴﻨﺪ ﻗﺎﺋﻢ ﺍﻹﺳﻨﺎﺩ ﺑﻞ ﻛﻤﺎ ﺗﺮﻯ ﺍﺗﻜﺄﺕ ﻣﺮﺍﺳﻴﻠﻪ ﻋﻠﻰ ﺣﺪﻳﺚ ﻓﻲ ﺇ (567)
 ﺭﺩ ﻣﺎ ﻗﻮﺍﻩ ﺍﻟﻤﺆﻟﻒ 
 (541)
 
 . (667F567)ﺑﺎﻟﺴﻮﺍﻙ ﻭﻧﺤﻮﻩ : ﻗﺎﻝﻗﻠﺖ ﻻﺑﻦ ﻋﺒﺎﺱ: ﻣﺎ ﺍﻟﻀﺮﺏ ﻏﻴﺮ ﺍﻟﻤﺒﺮﺡ؟  ،ﻗﺎﻝ
ﻓﺄﺧﺮﺝ ﻣﻘﺎﺗ�ﻞ ﻓ�ﻲ ﺗﻔﺴ�ﻴﺮﻩ ﺃﻧﻬ�ﺎ ﻧﺰﻟ�ﺖ ﻓ�ﻲ ﺳ�ﻌﺪ ﺑ�ﻦ .ﺍﻟﺮﻭﺍﻳﺎﺕ ﻓﻲ ﺗﺴﻤﻴﺔ ﻫﺬﺍ ﺍﻟﺮﺟﻞ ﺍﻟﺬﻱ ﺿﺮﺏ ﺯﻭﺟﺘﻪﻭﻗﺪ ﻭﻗﻌﺖ ﺑﻌﺾ  
ﻭﺫﻟﻚ ﺃﻧﻪ ﻟﻄﻢ ،ﻭﻫﻤﺎ ﻣﻦ ﺍﻷﻧﺼﺎﺭ ﻣﻦ ﺑﻨﻲ ﺍﻟﺤﺎﺭﺙ ﺑﻦ ﺍﻟﺨﺰﺭﺝ،ﻭﻓﻲ ﺍﻣﺮﺃﺗﻪ ﺣﺒﻴﺒﺔ ﺑﻨﺖ ﺯﻳﺪ ﺑﻦ ﺃﺑﻲ ﺯﻫﻴﺮ،ﻣﻦ ﺍﻟﻨﻘﺒﺎء،ﻋﻤﺮﻭ ﺍﻟﺮﺑﻴﻊ ﺑﻦ
' ﻟﺘﻘ�ﺘﺺ ﻣ�ﻦ ﺯﻭﺟﻬ�ﺎ  : �ﺍﻟﻨﺒ�ﻲ ﻘ�ﺎﻝ ﻓ،ﺃﻧﻜﺤﺘ�ﻪ ﻭﺃﻓﺮﺷ�ﺘﻪ ﻛﺮﻳﻤﺘ�ﻲ ﻓﻠﻄﻤﻬﺎ: ﻘ�ﺎﻝﻓ،�ﻓﺎﻧﻄﻠﻖ ﺃﺑﻮﻫﺎ ﻣﻌﻬﺎ ﺇﻟ�ﻰ ﺍﻟﻨﺒ�ﻲ  ،ﻓﺄﺗﺖ ﺃﻫﻠﻬﺎ،ﺍﻣﺮﺃﺗﻪ
ﺍﻟﺮﺟﺎﻝ ﻗﻮﺍﻣﻮﻥ  ﴿:ﻭﻗﺪ ﺃﻧﺰﻝ ﷲ ﻋﺰ ﻭﺟﻞ،ﻗﺪ ﺃﺗﺎﻧﻲ،ﻋﻠﻴﻪ ﺍﻟﺴﻼﻡ،ﻫﺬﺍ ﺟﺒﺮﻳﻞ،' ﺍﺭﺟﻌﻮﺍ : �ﺍﻟﻨﺒﻲ ﻗﺎﻝ ﺛﻢ ،ﻓﺄﺗﺖ ﻣﻊ ﺯﻭﺟﻬﺎ ﻟﺘﻘﺘﺺ ﻣﻨﻪ،'
  .«(767F667) ﴾ﻋﻠﻰ ﺍﻟﻨﺴﺎء 
ﺖ ﻋﺒﺪ ﷲ ﺑﻦ ﺃﺑﻲ ﻭﺯﻭﺟﻬﺎ ﺛﺎﺑﺖ ﺑﻦ ﻗﻴﺲ ﺑﻦ ﺷ�ﻤﺎﺱ ﻛﺎﻧ�ﺖ ﻭﻧﻘﻞ ﻋﻦ ﺃﺑﻲ ﺭﻭﻕ ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﺟﻤﻴﻠﺔ ﺑﻨﻗﺎﻝ: ﻭﺫﻛﺮ ﺍﻟﺤﺎﻓﻆ  
 .(867F767)ﻧﺸﺰﺕ ﻋﻠﻴﻪ ﻓﻠﻄﻤﻬﺎ ﻓﺎﺳﺘﻌﺪﺕ ﻋﻠﻴﻪ ﻓﻨﺰﻟﺖ 
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
 .ﻛﻤﺎ ﻳﻘﻮﻡ ﺍﻟﻮﻻﺓ ﻋﻠﻰ ﺍﻟﺮﻋﻴﺔ،ﻭﺍﻹﻧﻔﺎﻕ ﻭﺍﻟﺘﻮﺟﻴﻪ،ﺃﻱ ﻗﺎﺋﻤﻮﻥ ﻋﻠﻴﻬﻦ ﺑﺎﻷﻣﺮ ﻭﺍﻟﻨﻬﻲ﴾ﺍﻟﺮﺟﺎﻝ ﻗﻮﺍﻣﻮﻥ ﻋﻠﻰ ﺍﻟﻨﺴﺎء  ﴿ 
ﻭﺧﺼ�ﻬﻢ ﺑ�ﻪ ﻣ�ﻦ ﺍﻟﻜﺴ�ﺐ ،ﺃﻱ ﺑﺴ�ﺒﺐ ﻣ�ﺎ ﻣ�ﻨﺤﻬﻢ ﷲ ﻣ�ﻦ ﺍﻟﻌﻘ�ﻞ ﻭﺍﻟﺘﺪﺑﻴﺮ ﴾ﺍ ﻣ�ﻦ ﺃﻣ�ﻮﺍﻟﻬﻢ ﺑﻤﺎ ﻓﻀﻞ ﷲ ﺑﻌﻀ�ﻬﻢ ﻋﻠ�ﻰ ﺑﻌ�ﺾ ﻭﺑﻤ�ﺎ ﺃﻧﻔﻘ�ﻮ ﴿
 .(967F867)ﻭﺍﻹﻧﻔﺎﻕ ﻭﺍﻟﺘﺄﺩﻳﺐ ،ﻓﻬﻢ ﻳﻘﻮﻣﻮﻥ ﻋﻠﻰ ﺍﻟﻨﺴﺎء ﺑﺎﻟﺤﻔﻆ ﻭﺍﻟﺮﻋﺎﻳﺔ،ﻭﺍﻹﻧﻔﺎﻕ
 
 ﴾ ۷۳ﺎ ﺎ ﻣﱡ ِﻬﻴﻨ َٗﻭﺃَۡﻋﺘَۡﺪﻧَﺎ ﻟِۡﻠَﻜٰ ﻔِِﺮﻳَﻦ َﻋَﺬﺍﺑ ٗ ٱﻟﱠ  ُِﻣﻦ ﻓَۡﻀﻠِﻪ ِۗۦ ٱﻟﱠِﺬﻳَﻦ ﻳَۡﺒَﺨﻠُﻮَﻥ َﻭﻳَۡﺄُﻣُﺮﻭَﻥ ٱﻟﻨﱠﺎَﺱ ﺑِﭑۡﻟﺒُۡﺨِﻞ َﻭﻳَۡﻜﺘُُﻤﻮَﻥ َﻣﺎ َٓءﺍﺗَٰٮﻬُﻢ ُ ﴿
 
 ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ: ) ﺍﻟﺬﻳﻦ ﻳﺒﺨﻠﻮﻥ ( ـ ﺍﻵﻳﺔ.   
ﻛﺎﻥ ﻋﻠﻤﺎء ﺑﻨﻲ ﺇﺳ�ﺮﺍﺋﻴﻞ ﻳﺒﺨﻠ�ﻮﻥ ﺑﻤ�ﺎ ﻋﻨ�ﺪﻫﻢ ﻣ�ﻦ ﺍﻟﻌﻠ�ﻢ  »: ﻗﺎﻝﺳﻌﻴﺪ ﺑﻦ ﺟﺒﻴﺮ   ﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﻋﻦ .372
  (077F967)ﺍﻵﻳﺔ ﴾ﺍﻟﺬﻳﻦ ﻳﺒﺨﻠﻮﻥ ﻭﻳﺄﻣﺮﻭﻥ ﺍﻟﻨﺎﺱ ﺑﺎﻟﺒﺨﻞ ﴿ :ﻓﺄﻧﺰﻝ ﷲ
ﺍﺑ�ﻦ ﻋﺒ�ﺎﺱ  ﺳﻌﻴﺪ ﻋ�ﻦ ﺃﻭﻋﻜﺮﻣﺔ  ﻣﺤﻤﺪ ﺑﻦ ﺃﺑﻲ ﻣﺤﻤﺪ ﻋﻦ ﺮﻳﺮ ﻣﻦ ﻁﺮﻳﻖ ﺍﺑﻦ ﺇﺳﺤﺎﻕ ﻋﻦﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺟ .472
ﻧ�ﺎﻓﻊ ﺑ�ﻦ ﺃﺑ�ﻲ ﻧ�ﺎﻓﻊ ﻭﺑﺤ�ﺮﻱ ﺑ�ﻦ ﻭ ﻛﺎﻥ ﻛﺮﺩﻡ ﺑﻦ ﺯﻳ�ﺪ ﺣﻠﻴ�ﻒ ﻛﻌ�ﺐ ﺑ�ﻦ ﺍﻷﺷ�ﺮﻑ ﻭﺃﺳ�ﺎﻣﺔ ﺑ�ﻦ ﺣﺒﻴ�ﺐ »: ﻗﺎﻝ
ﻳﺄﺗﻮﻥ ﺭﺟﺎﻻ ًﻣﻦ ﺍﻷﻧﺼﺎﺭ ﻳﻨﺼﺤﻮﻥ ﻟﻬ�ﻢ ﻓﻴﻘﻮﻟ�ﻮﻥ: ﻻ ،ﻋﻤﺮﻭ ﻭﺣﻴﻲ ﺑﻦ ﺃﺧﻄﺐ ﻭﺭﻓﺎﻋﺔ ﺑﻦ ﺯﻳﺪ ﺑﻦ ﺍﻟﺘﺎﺑﻮﺕ
ﻟﻜﻢ ﻓﺈﻧﺎ ﻧﺨﺸﻰ ﻋﻠﻴﻜﻢ ﺍﻟﻔﻘﺮ ﻓﻲ ﺫﻫﺎﺑﻬﺎ ﻭﻻ ﺗﺴﺎﺭﻋﻮﺍ ﻓﻲ ﺍﻟﻨﻔﻘﺔ ﻓﺈﻧﻜﻢ ﻻ ﺗﺪﺭﻭﻥ ﻣﺎ ﻳﻜﻮﻥ،ﻓ�ﺄﻧﺰﻝ ﺗﻨﻔﻘﻮﺍ ﺃﻣﻮﺍ
 .« ﴾ (177F077)ﻭﻛﺎﻥ ﷲ  ﺑﻬﻢ ﻋﻠﻴﻤﺎ﴿ﺇﻟﻰ ﻗﻮﻟﻪ   ﴾ﺍﻟﺬﻳﻦ ﻳﺒﺨﻠﻮﻥ ﻭﻳﺄﻣﺮﻭﻥ ﺍﻟﻨﺎﺱ ﺑﺎﻟﺒﺨﻞ ﴿ﷲ ﻓﻴﻬﻢ: 
 
 [ﺗﻌﻠﻴﻖ]
ﻟﻜﻦ ﻋﻤﻮﻡ ﺍﻵﻳﺔ ﺫﻡ ﻟﻜ�ﻞ ﻣ�ﺎ ﻛ�ﺎﻥ ،ﻣﺘﺠﻪ ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﺃﺛﺮﻳﻦ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ، ﻭﻛﻼﻫﻤﺎ ﻓﻲ ﺑﻨﻲ ﺇﺳﺮﺍﺋﻴﻞ ﻭﻫﻮ 
 .ﺣﺎﻟﻪ ﻛﺤﺎﻝ ﺑﻨﻲ ﺇﺳﺮﺍﺋﻴﻞ
ﻓﻔ�ﻲ ﺍﻟﺴ�ﻨﻦ ﻭﺍﻟﻤﺴ�ﻨﺪ ﻭﻏﻴﺮﻫ�ﺎ ﻋ�ﻦ ﺃﺑ�ﻲ ﻫﺮﻳ�ﺮﺓ .ﻭﻛﻼﻫﻤﺎ ﻣﺬﻣﻮﻡ ﺷ�ﺮﻋﺎ ًﻭﻋﺮﻓ�ﺎً ،ﻭﺍﻟﺜﺎﻧﻲ ﺑﺎﻟﻤﺎﻝ،ﻓﺎﻷﺛﺮ ﺍﻷﻭﻝ ﻓﻴﻪ ﺑﺨﻠﻬﻢ ﺑﺎﻟﻌﻠﻢ 
 (277F177) «ﻣﻦ ﺳﺌﻞ ﻋﻦ ﻋﻠﻢ ﻓﻜﺘﻤﻪ ﺃﻟﺠﻤﻪ ﷲ ﺑﻠﺠﺎﻡ ﻣﻦ ﻧﺎﺭ ﻳﻮﻡ ﺍﻟﻘﻴﺎﻣﺔ» : �ﺭﺳﻮﻝ ﷲ ﻗﺎﻝ : ﻗﺎﻝ
ﺍﻟﺠ�ﺪ ﺑ�ﻦ ﻗ�ﻴﺲ  ﻗ�ﺎﻟﻮﺍ ؟ﻣﻦ ﺳﻴﺪﻛﻢ ﻳﺎ ﺑﻨﻲ ﺳ�ﻠﻤﺔ» :َﺭُﺳﻮﻝ ﷲِ َﺻﻠﱠﻰ ﷲ َﻋﻠَﻴﻪ َﻭَﺳﻠﱠﻢﻗﺎﻝ : ﻗﺎﻝ،ﻓﻲ ﻣﺴﻨﺪ ﺍﻟﺒﺰﺍﺭ َﻋﻦ ﺃﺑﻲ ﻫَُﺮﻳﺮﺓﻭ 
 .(377F277) «ﺑﻞ ﺳﻴﺪﻛﻢ ﺑِْﺸﺮ ﺑﻦ ﺍﻟﺒﺮﺍء ﺑﻦ ﻣﻌﺮﻭﺭ ؟ﻭﺃﻱ ﺩﺍء ﺍﺩﻭﺃ ﻣﻦ ﺍﻟﺒﺨﻞ: ﻗﺎﻝﻋﻠﻰ ﺃﻧﺎ ﻧﺒﺨﻠﻪ 
 ﺬﻩ ﺗﻨﺒﻴﻬﺎ ﻋﻠﻰ ﻏﻴﺮﻫﺎ ﻭﺑﺎﻟ ﺍﻟﺘﻮﻓﻴﻖ.ﻭﻓﻲ ﻫﺬﺍ ﺍﻟﺒﺎﺏ ﺃﺣﺎﺩﻳﺚ ﻛﺜﻴﺮﺓ ﻓﻲ ﺫﻡ ﺍﻟﺒﺨﻞ ﻭﺫﻛﺮﺕ ﻓﻘﻂ ﻫ 
ﻛﺎﻧﻮﺍ ﻳﺄﻣﺮﻭﻥ ﺳ�ﻔﻠﺔ ﺍﻟﻴﻬ�ﻮﺩ  :ﻭﺭﺩ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻟﻬﺎ ﻣﺎ ﺫﻛﺮﻩ ﻣﻘﺎﺗﻞ ﻓﻲ ﺗﻔﺴﻴﺮﻩ﴾ﻭﻳﻜﺘﻤﻮﻥ ﻣﺎ ﺃﺗﺎﻫﻢ ﷲ ﻣﻦ ﻓﻀﻠﻪ ﴿ﻭﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ  
ﻣ�ﻦ ﴿ﻳﻌﻨﻲ ﻣ�ﺎ ﺃﻋﻄ�ﺎﻫﻢ  ،ﻋ�ﺰ ﻭﺟ�ﻞ ﴾ ﻭﻳﻜﺘﻤ�ﻮﻥ ﻣ�ﺎ ﺁﺗ�ﺎﻫﻢ ﷲ﴿ ،ﻭﻣﺤ�ﻮﻩ ﻣ�ﻦ ﺍﻟﺘ�ﻮﺭﺍﺓ،ﺧﺸ�ﻴﺔ ﺃﻥ ﻳﻈﻬ�ﺮﻭﻩ ﻭﻳﺒﻴﻨﻮﻩ �ﻣﺤﻤ�ﺪ  ﺑﻜﺘﻤ�ﺎﻥ ﺃﻣ�ﺮ
 .(477F377)ﻭﻧﻌﺘﻪ  �ﻓﻲ ﺍﻟﺘﻮﺭﺍﺓ ﻣﻦ ﺃﻣﺮ ﻣﺤﻤﺪ ﴾ ﻓﻀﻠﻪ
 
 [ ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
ﻭﻳ��ﺄﻣﺮﻭﻥ ﻏﻴ��ﺮﻫﻢ ﺑﺘ��ﺮﻙ ،ﺃﻱ ﻳﻤﻨﻌ��ﻮﻥ ﻣ��ﺎ ﺃﻭﺟ��ﺐ ﷲ ﻋﻠ��ﻴﻬﻢ ﻣ��ﻦ ﺍﻹﻧﻔ��ﺎﻕ ﻓ��ﻲ ﺳ��ﺒﻴﻞ ﷲ﴾ﺍﻟ��ﺬﻳﻦ ﻳﺒﺨﻠ��ﻮﻥ ﻭﻳ��ﺄﻣﺮﻭﻥ ﺍﻟﻨ��ﺎﺱ ﺑﺎﻟﺒﺨ��ﻞ ﴿
 .ﻭﻫﻲ ﻣﻊ ﺫﻟﻚ ﻋﺎﻣﺔ،ﻟﻜﻢ ﻓﻲ ﺍﻟﺠﻬﺎﺩ ﻭﺍﻟﺼﺪﻗﺎﺕﻻ ﺗﻨﻔﻘﻮﺍ ﺃﻣﻮﺍ :ﻭﺍﻵﻳﺔ ﻓﻰ ﺍﻟﻴﻬﻮﺩ ﻧﺰﻟﺖ ﻓﻲ ﺟﻤﺎﻋﺔ ﻣﻨﻬﻢ ﻛﺎﻧﻮﺍ ﻳﻘﻮﻟﻮﻥ ﻟﻸﻧﺼﺎﺭ،ﺍﻹﻧﻔﺎﻕ
 .ﻭﻳﺨﻔﻮﻥ ﻧﻌﺘﻪ ﻋﻠﻴﻪ ﺍﻟﺴﻼﻡ ﺍﻟﻤﻮﺟﻮﺩﺓ ﻓﻲ ﺍﻟﺘﻮﺭﺍﺓ،ﺃﻱ ﻳﺨﻔﻮﻥ ﻣﺎ ﻋﻨﺪﻫﻢ ﻣﻦ ﺍﻟﻤﺎﻝ ﻭﺍﻟﻐﻨﻰ﴾ﻭﻳﻜﺘﻤﻮﻥ ﻣﺎ ﺁﺗﺎﻫﻢ ﷲ ﻣﻦ ﻓﻀﻠﻪ ﴿
 . (577F477)ﺃﻱ ﻫﻴﺄﻧﺎ ﻟﻠﺠﺎﺣﺪﻳﻦ ﻧﻌﻤﺔ ﷲ ﻋﺬﺍﺑﺎ ﺃﻟﻴﻤﺎ ﻣﻊ ﺍﻟﺨﺰﻱ ﻭﺍﻹﺫﻻﻝ ﻟﻬﻢ  ﴾ﻭﺃﻋﺘﺪﻧﺎ ﻟﻠﻜﺎﻓﺮﻳﻦ ﻋﺬﺍﺑﺎ ﻣﻬﻴﻨﺎ ﴿
 _______________
 (513/ 8ﺟﺎﻣﻊ ﺍﻟﺒﻴﺎﻥ )ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ( )  (667)
 (722/ 1)ﺗﻔﺴﻴﺮ ﻣﻘﺎﺗﻞ ﺑﻦ ﺳﻠﻴﻤﺎﻥ   (767)
 (968/ 2ﺍﻟﻌﺠﺎﺏ ﻓﻲ ﺑﻴﺎﻥ ﺍﻷﺳﺒﺎﺏ )  (867)
 (771/ 1ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )  (967)
 ﻭﺇﺳﻨﺎﺩﻩ ﺟﻴﺪ ﻟﻜﻨﻪ ﻣﺮﺳﻞ. 3/159ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ   (077)
 ﻭﺇﺳﻨﺎﺩﻩ ﺿﻌﻴﻒ 5/68ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺟﺮﻳﺮ  (177)
 (92/ 5)    ﺳﻨﻦ ﺍﻟﺘﺮﻣﺬﻱ   (277)
 ( 333/ 41ﻣﺴﻨﺪ ﺍﻟﺒﺰﺍﺭ  )  (377)
ﺍﻟﻤﺪﻳﻨﺔ ﺍﻟﻤﻨﻮﺭﺓ ﺍﻟﻄﺒﻌﺔ: ﺍﻷﻭﻟﻰ،) ﺑﺪﺃﺕ  ﺍﻟﻨﺎﺷﺮ: ﻣﻜﺘﺒﺔ ﺍﻟﻌﻠﻮﻡ ﻭﺍﻟﺤﻜﻢ  (81( ﻭﺻﺒﺮﻱ ﻋﺒﺪ ﺍﻟﺨﺎﻟﻖ ﺍﻟﺸﺎﻓﻌﻲ )ﺣﻘﻖ ﺍﻟﺠﺰء 71ﺇﻟﻰ  01ﺍء ﻣﻦ ﻭﻋﺎﺩﻝ ﺑﻦ ﺳﻌﺪ )ﺣﻘﻖ ﺍﻷﺟﺰ
 81ﻡ ( ﻋﺪﺩ ﺍﻷﺟﺰﺍء: 9002ﻡ،ﻭﺍﻧﺘﻬﺖ 8891
 (922/ 1ﺗﻔﺴﻴﺮ ﻣﻘﺎﺗﻞ ﺑﻦ ﺳﻠﻴﻤﺎﻥ )  (477)
 (871/ 1ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )  (577)
 (641)
 
ُﺳَﻜٰ َﺮٰﻯ َﺣﺘﱠٰﻰ ﺗَۡﻌﻠَُﻤﻮْﺍ َﻣﺎ ﺗَﻘُﻮﻟُﻮَﻥ َﻭَﻻ ُﺟﻨُﺒًﺎ ﺇِﻻﱠ َﻋﺎﺑِِﺮﻱ َﺳﺒِﻴٍﻞ َﺣﺘﱠٰﻰ ﻳَٰ ٓﺄَﻳﱡﻬَﺎ ٱﻟﱠِﺬﻳَﻦ َءﺍَﻣﻨُﻮْﺍ َﻻ ﺗَۡﻘَﺮﺑُﻮْﺍ ٱﻟﺼﱠ ﻠَٰﻮﺓ ََﻭﺃَﻧﺘُۡﻢ  ۲٤ ﴿
 َﻭﺇِﻥ ُﻛﻨﺘُﻢ ﻣﱠ ۡﺮَﺿٰﻰٓ 
ﻓَﺘَﻴَﻤﱠ ُﻤﻮْﺍ  ﺎَٓء ﻓَﻠَۡﻢ ﺗَِﺠُﺪﻭْﺍ َﻣﺎٓء ٗﻟَٰ َﻤۡﺴﺘُُﻢ ٱﻟﻨﱢﺴ َ ﺃﻭ َۡﻐﺎٓﺋِِﻂ ﻣﱢ ﻨُﻜﻢ ﻣﱢ َﻦ ٱﻟ ۡ َﺟﺎَٓء ﺃََﺣﺪ ٞ ﺃﻭ َۡﻋﻠَٰﻰ َﺳﻔٍَﺮ  ﺃﻭ ۡﺗَۡﻐﺘَِﺴﻠُﻮْﺍﻭ
 ﴾۳٤ﺇِﻥﱠ ٱﻟﱠ  ََﻛﺎَﻥ َﻋﻔُّﻮً ﺍ َﻏﻔُﻮًﺭﺍ ﺎ ﻓَﭑۡﻣَﺴُﺤﻮْﺍ ﺑُِﻮُﺟﻮِﻫُﻜۡﻢ َﻭﺃَۡﻳِﺪﻳُﻜۡﻢۗ ﺍ ﻁَﻴﱢﺒ َٗﺻِﻌﻴﺪ ٗ
 
 .ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ: ) ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ ﻻ ﺗﻘﺮﺑﻮﺍ( ـ ﺍﻵﻳﺔ
ﺻ�ﻨﻊ ﻟﻨ�ﺎ ﻋﺒ�ﺪ ﺍﻟ�ﺮﺣﻤﻦ ﺑ�ﻦ ﻋ�ﻮﻑ ﻁﻌﺎﻣ�ﺎ  »: ﻗ�ﺎﻝﻋﻠ�ﻲ  ﺍﻟﻨﺴﺎﺋﻲ ﻭﺍﻟﺤﺎﻛﻢ ﻋ�ﻦﺭﻭﻯ ﺃﺑﻮ ﺩﺍﻭﺩ ﻭﺍﻟﺘﺮﻣﺬﻱ ﻭ .572
ﻓﺄﺧﺬﺕ ﺍﻟﺨﻤﺮ ﻣﻨ�ﺎ ﻭﺣﻀ�ﺮﺕ ﺍﻟﺼ�ﻼﺓ ﻓﻘ�ﺪﻣﻮﻧﻲ ﻓﻘ�ﺮﺃﺕ: ﻗ�ﻞ ﻳ�ﺎ ﺃﻳﻬ�ﺎ ﺍﻟﻜ�ﺎﻓﺮﻭﻥ ﻻ ،ﻭﺳﻘﺎﻧﺎ ﻣﻦ ﺍﻟﺨﻤﺮﻓﺪﻋﺎﻧﺎ 
ﻳ�ﺎ ﺃﻳﻬ�ﺎ ﺍﻟ�ﺬﻳﻦ ﺁﻣﻨ�ﻮﺍ ﻻ ﺗﻘﺮﺑ�ﻮﺍ ﺍﻟﺼ�ﻼﺓ ﻭﺃﻧ�ﺘﻢ ﺳ�ﻜﺎﺭﻯ ﺣﺘ�ﻰ  ﴿ﻭﻧﺤﻦ ﻧﻌﺒﺪ ﻣﺎ ﺗﻌﺒﺪﻭﻥ، ﻓ�ﺄﻧﺰﻝ ﷲ: ﺃﻋﺒﺪ ﻣﺎﺗﻌﺒﺪﻭﻥ  
 .« (677F577)﴾ﻌﻠﻤﻮﺍ ﻣﺎ ﺗﻘﻮﻟﻮﻥﺗ
  ﴾ﻭﻻ ﺟﻨﺒ�ﺎ ﴿:ﻧﺰﻟ�ﺖ ﻫ�ﺬﻩ ﺍﻵﻳ�ﺔ ﻗﻮﻟ�ﻪ »: ﻗ�ﺎﻝﻋﻠ�ﻲ  ﻭﺃﺧﺮﺝ ﺍﻟﻔﺮﻳﺎﺑﻲ ﻭﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﻭﺍﺑﻦ ﺍﻟﻤﻨﺬﺭ ﻋ�ﻦ [ﻙ] .672
 .«(777F677)ﻓﻲ ﺍﻟﻤﺴﺎﻓﺮ ﺗﺼﻴﺒﻪ ﺍﻟﺠﻨﺎﺑﺔ ﻓﻴﺘﻴﻤﻢ ﻭﻳﺼﻠﻲ
ﻓﺄﺻ�ﺎﺑﺘﻨﻲ ﺟﻨﺎﺑ�ﺔ ﻓ�ﻲ  �ﻛﻨ�ﺖ ﺃﺭﺟ�ﻞ ﻧﺎﻗ�ﺔ ﺭﺳ�ﻮﻝ ﷲ   »: ﻗﺎﻝﺍﻷﺳﻠﻊ ﺑﻦ ﺷﺮﻳﻚ  ﻭﺃﺧﺮﺝ ﺍﺑﻦ ﻣﺮﺩﻭﻳﻪ ﻋﻦ .772
) ﻻ  :ﻓ�ﺄﻧﺰﻝ ﷲ �ﻓﺬﻛﺮﺕ ﺫﻟ�ﻚ ﻟﺮﺳ�ﻮﻝ ﷲ ،ﺃﻣﺮﺽ ﺃﻭﻓﺨﺸﻴﺖ ﺃﻥ ﺃﻏﺘﺴﻞ ﺑﺎﻟﻤﺎء ﺍﻟﺒﺎﺭﺩ ﻓﺄﻣﻮﺕ ،ﻟﻴﻠﺔ ﺑﺎﺭﺩﺓ
 ﺍﻵﻳﺔ ﻛﻠﻬﺎ.   (877F777)ﺗﻘﺮﺑﻮﺍ ﺍﻟﺼﻼﺓ ﻭﺃﻧﺘﻢ ﺳﻜﺎﺭﻯ(
ﻳ�ﺎ   »: ﻟ�ﻲ ﺫﺍﺕ ﻳ�ﻮﻡﻘ�ﺎﻝ ﻭﺃﺭﺣ�ﻞ ﻟ�ﻪ ﻓ  �ﻛﻨ�ﺖ ﺃﺧ�ﺪﻡ ﺍﻟﻨﺒ�ﻲ   »: ﻗ�ﺎﻝﺍﻷﺳ�ﻠﻊ   ﻭﺃﺧﺮﺝ ﺍﻟﻄﺒﺮﺍﻧﻲ ﻋ�ﻦ [ﻙ] .872
ﻘﺎﻝ ﻓﺴﻜﺖ ﺭﺳﻮﻝ ﷲ ﻭﺃﺗﺎﻩ ﺟﺒﺮﻳﻞ ﺑﺂﻳﺔ ﺍﻟﺼﻌﻴﺪ ﻓ،ﺑﺘﻨﻲ ﺟﻨﺎﺑﺔﺃﺻﺎ :ﻓﻘﻠﺖ ﻳﺎ ﺭﺳﻮﻝ ﷲ « (977F877)ﺃﺳﻠﻊ ﻗﻢ ﻓﺎﺭﺣﻞ
ﻓﻘﻤ��ﺖ ،ﻓ��ﺄﺭﺍﻧﻲ ﺍﻟﺘ��ﻴﻤﻢ ﺿ��ﺮﺑﺔ ﻟﻠﻮﺟ��ﻪ ﻭﺿ��ﺮﺑﺔ ﻟﻠﻴ��ﺪﻳﻦ ﺇﻟ��ﻰ ﺍﻟﻤﺮﻓﻘﻴﻦ،«ﻗ��ﻢ ﻳ��ﺎ ﺃﺳ��ﻠﻊ ﻓﺘ��ﻴﻤﻢ  » :ﺭﺳ��ﻮﻝ ﷲ
 .«  (087F977)ﻓﺘﻴﻤﻤﺖ ﺛﻢ ﺭﺣﻠﺖ ﻟﻪ
 ﻓﻜﺎﻧﺖ،ﺃﻥ ﺭﺟ�ﺎﻻ ًﻣ�ﻦ ﺍﻷﻧﺼ�ﺎﺭ ﻛﺎﻧ�ﺖ   ﺃﺑ�ﻮﺍﺑﻬﻢ ﻓ�ﻲ ﺍﻟﻤﺴ�ﺠﺪ »ﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮ ﻋﻦ ﻳﺰﻳﺪ ﺑﻦ ﺃﺑﻲ ﺣﺒﻴ�ﺐ  .972
ﻭﻻ  ﴿ﻓﻴﺮﻳ�ﺪﻭﻥ ﺍﻟﻤ�ﺎء ﻭﻻ ﻳﺠ�ﺪﻭﻥ ﻣﻤ�ﺮﺍ ًﺇﻻ ﻓ�ﻲ ﺍﻟﻤﺴ�ﺠﺪ ﻓ�ﺄﻧﺰﻝ ﷲ  ﻗﻮﻟ�ﻪ: ،ﺗﺼﻴﺒﻬﻢ ﺟﻨﺎﺑﺔ ﻭﻻ ﻣ�ﺎء ﻋﻨﺪﻫﻢ
 .« ﴾ (187F087)ﺟﻨﺒﺎ ﺇﻻ ﻋﺎﺑﺮﻱ ﺳﺒﻴﻞ
 ﻧﺰﻟﺖ ﻫﺬﻩ ﺍﻵﻳﺔ ﻓﻲ ﺭﺟﻞ ﻣﻦ ﺍﻷﻧﺼﺎﺭ ﻛ�ﺎﻥ ﻣﺮﻳﻀ�ﺎ ًﻓﻠ�ﻢ ﻳﺴ�ﺘﻄﻊ »: ﻗﺎﻝﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﻋﻦ ﻣﺠﺎﻫﺪ  .082
ﻭﺇﻥ ﻛﻨ��ﺘﻢ ﻣﺮﺿ��ﻰ   ﴿ :ﻓ��ﺄﻧﺰﻝ ﷲ �ﺫﻟ��ﻚ ﻟﺮﺳ��ﻮﻝ ﷲ ﻓ��ﺬﻛﺮ ،ﻭﻟﻢ ﻳﻜ��ﻦ ﻟ��ﻪ ﺧ��ﺎﺩﻡ ﻳﻨﺎﻭﻟﻪ،ﺃﻥ ﻳﻘ��ﻮﻡ ﻓﻴﺘﻮﺿ��ﺄ
 .(287F187)ﺍﻵﻳﺔ﴾
 ﺟﺮﺍﺣ�ﺔ ﻓﻔﺸ�ﺖ ﻋﻠ�ﻴﻬﻢ �ﺃﺻ�ﺤﺎﺏ ﺍﻟﻨﺒ�ﻲ ﻧﺎﻝ  (387F287)  »ﻗﺎﻝ: ﺇﺑﺮﺍﻫﻴﻢ ﺍﻟﻨﺨﻌﻲ  ( ﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮﻋﻦ  ﮔ)     .182
  (487F387).«ﺍﻵﻳﺔ ﻛﻠﻬﺎ   ﴾ﻭﺇﻥ ﻛﻨﺘﻢ ﻣﺮﺿﻰ﴿ :ﻓﻨﺰﻟﺖ �ﻓﺸﻜﻮﺍ ﺫﻟﻚ ﺇﻟﻰ ﺍﻟﻨﺒﻲ ،ﺛﻢ ﺍﺑﺘﻠﻮﺍ ﺑﺎﻟﺠﻨﺎﺑﺔ
 
 [ﺗﻌﻠﻴﻖ]
 .ﺁﺛﺎﺭ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻟﻪ ﻫﺬﻩ ﺍﻵﻳﺔ  ﺗﻌﺎﻟﻰ ﺳﺒﻌﺔﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ 
ﻭﺍﻟﺤﻖ ﺃﻥ ﻫﺬﻩ ﺁﻳﺔ ﻭﺍﺣﺪﺓ ﻟﻜﻦ ﻓﻴﻬﺎ ﻋﺪﺓ ﻣﻘﺎﻁﻊ ﻭﻓﻲ ﻛﻞ ﻣﻨﻬﺎ ﺃﺳﺒﺎﺏ ﻟﻠﻨﺰﻭﻝ ﻓﻨﻔﺼﻞ ﻣﻘﺎﻁﻊ ﻫﺬﻩ ﺍﻵﻳﺔ ﺑﻤﺎ ﻓﻴﻬﺎ ﻣﻦ ﺃﺳﺒﺎﺏ ﺍﻟﻨ�ﺰﻭﻝ ﻋﻠ�ﻰ 
 ﺍﻟﻨﺤﻮ ﺍﻟﺘﺎﻟﻲ 
ﻭﻗ�ﺪ ﺫﻛ�ﺮ ﻓﻴ�ﻪ ﺁﺛ�ﺮ .﴾ﺗﻌﻠﻤ�ﻮﺍ ﻣ�ﺎ ﺗﻘﻮﻟ�ﻮﻥ  ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ ﻻ ﺗﻘﺮﺑﻮﺍ ﺍﻟﺼﻼﺓ ﻭﺃﻧﺘﻢ ﺳ�ﻜﺎﺭﻯ ﺣﺘ�ﻰ ﴿ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ  :ﺍﻟﻤﻘﻄﻊ ﺍﻷﻭﻝ 
ﻭﻫﻮ ﻋﻠﻰ ﺑ�ﻦ ﺃﺑ�ﻲ ﻁﺎﻟ�ﺐ ﻭﺭﻭﻯ ﺑﺄﻧ�ﻪ ﻛ�ﺎﻥ ﻋﺒ�ﺪ ﺍﻟ�ﺮﺣﻤﻦ ﺑ�ﻦ  –ﻭﻣﺎ ﺧﻠﻂ ﻓﻴﻪ ﺍﻹﻣﺎﻡ ،ﻋﺒﺪ ﺍﻟﺮﺣﻤﻦ ﺑﻦ ﻋﻮﻑ ﻓﻲ ﺩﻋﻮﺗﻪ ﺑﻌﺾ ﺃﺻﺤﺎﺑﻪ
 _______________
ﺡ ) 1/983( ﺳﻨﻦ ﺍﻟﺒﻴﻬﻘﻲ ﺍﻟﻜﺒﺮﻯ 0227ﺡ )  4/851( ﻭﻗﺎﻝ  ﺣﺴﻦ ﺻﺤﻴﺢ ﻏﺮﻳﺐ،ﻣﺴﺘﺪﺭﻙ ﺍﻟﺤﺎﻛﻢ 6203ﺡ )  5/832( ﺳﻨﻦ ﺍﻟﺘﺮﻣﺬﻱ  1763ﺡ ) 3/523ﺳﻨﻦ ﺃﺑﻲ ﺩﺍﻭﺩ  (677)
ﻋﺒﺪ ﺍﻟﺮﺣﻤﻦ ﺍﻟﺴﻠﻤﻲ  ( ﻭﺇﺳﻨﺎﺩﻩ ﺻﺤﻴﺢ ﻻ ﺇﺷﻜﺎﻝ ﻓﻴﻬﻘﺎﻝ ﺍﻹﻣﺎﻡ ﺃﺑﻮ ﺩﺍﻭﺩ ﺭﺣﻤﻪ ﷲ ﺣﺪﺛﻨﺎ ﻣﺴﺪﺩ ﺛﻨﺎ ﻳﺤﻴﻰ ﻋﻦ ﺳﻔﻴﺎﻥ ﺛﻨﺎ ﻋﻄﺎء ﺑﻦ ﺍﻟﺴﺎﺋﺐ ﻋﻦ ﺃﺑﻲ28ﺡ )  1/65(  ﺍﻟﻤﻨﺘﺨﺐ 8961
 ﺑﻪ. ﻭﻋﻄﺎء ﺑﻦ ﺍﻟﺴﺎﺋﺐ ﻣﺨﺘﻠﻂ ﻟﻜﻦ ﺍﻟﺮﺍﻭﻱ ﻋﻨﻪ ﺳﻔﻴﺎﻥ ﻭﻫﻮ ﻣﻤﻦ ﺭﻭﻯ ﻋﻨﻪ ﻗﺒﻞ ﺍﻻﺧﺘﻼﻁ--ﻋﻦ ﻋﻠﻲ ﺑﻦ ﺃﺑﻲ ﻁﺎﻟﺐ 
ﻣﺤﻤﺪ ﺑﻦ ﻧﺤﻮﻩ ﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ  5/75ﻭﺇﺳﻨﺎﺩﻩ ﻋﻨﺪﻩ ﺣﺴﻦ ﻣﻦ ﺭﻭﺍﻳﺔ ﺃﺑﻲ ﺑﺪﺭ ﻋﻦ ﺍﻟﻤﻨﻬﺎﻝ ﺑﻦ ﻋﻤﺮﻭ ﻋﻦ ﺯﺭ ﺑﻦ ﺣﺒﻴﺶ ﻋﻦ ﻋﻠﻲ ﻭﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺟﺮﻳﺮ  3/959ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ  (777)
 ﻋﺒﺪ ﺍﻟﺮﺣﻤﻦ ﺑﻦ ﺃﺑﻲ ﻟﻴﻠﻰ ﺿﻌﻴﻒ ﻭﻋﻦ ﻣﺠﺎﻫﺪ ﻧﺤﻮﻩ
( ﺍﻟﻤﺆﻟ�ﻒ: ﺃﺑ�ﻮ ﺍﻟﻘﺎﺳ�ﻢ ﺗﻤ�ﺎﻡ ﺑ�ﻦ ﻣﺤﻤ�ﺪ  5ﺡ ) 1/23ﻣﺴ�ﻨﺪ ﺍﻟﻤﻘﻠ�ﻴﻦ   5/701( ﺗﻔﺴ�ﻴﺮ ﺍﻟﻄﺒ�ﺮﻱ 11ﺡ )  1/5( ﺳﻨﻦ ﺍﻟﺒﻴﻬﻘﻲ ﺍﻟﻜﺒﺮﻯ  1341ﺡ ) 4/612ﺍﻟﻀﻴﺎء ﻓﻲ ﺍﻟﻤﺨﺘﺎﺭﺓ   (877)
 ﻟﺼﺤﺎﺑﺔ ﻟﻠﺘﺮﺍﺙ ﺑﻄﻨﻄﺎﺍﻟﻨﺎﺷﺮ: ﺩﺍﺭ ﺍ ﺍﻟﻤﺤﻘﻖ: ﻣﺠﺪﻱ ﻓﺘﺤﻲ ﺍﻟﺴﻴﺪﻫـ  414ﻭﻓﺎﺓ  ﺍﻟﺪﻣﺸﻘﻲ
ﻭﻓ�ﻲ ﺇﺳ�ﻨﺎﺩﻩ ﺍﻟﺮﺑﻴ�ﻊ ﺑ�ﻦ ﺑ�ﺪﺭ،ﻭﻗﻴﻞ ﻋﻠﻴﻠ�ﺔ ﺑ�ﻦ ﺑ�ﺪﺭ ﻗ�ﺎﻝ  2/05ﺍﻷﻭﺳ�ﻂ   7/56( ﺍﻟﻄﺒﻘ�ﺎﺕ ﺍﻟﻜﺒ�ﺮﻯ ﻻﺑ�ﻦ ﺳ�ﻌﺪ  758ﺡ ) 1/892ﺍﻟﻤﻌﺠ�ﻢ ﺍﻟﻜﺒﻴ�ﺮ  ﻡ9891-ﻫ�ـ0141ﺍﻟﻄﺒﻌﺔ: ﺍﻷﻭﻟ�ﻰ،
ﺍﻟﻌ�ﻼء ﺑ�ﻦ ﺍﻟﻔﻀ�ﻞ ﺑ�ﻦ ﻋﺒ�ﺪ ﺍﻟﻤﻠ�ﻚ ﺍﻟﻤﻨﻘ�ﺮﻱ ﻗ�ﺎﻝ ﺍﻟﺤ�ﺎﻓﻆ: ﻲ ﺑﺴ�ﻨﺪ ﻓﻴ�ﻪ ﺍﻟﺤﺎﻓﻆ:ﻣﺘﺮﻭﻙ ﻭﻟﻪ ﻁﺮﻳﻖ ﺁﺧﺮ ﺫﻛﺮﻩ ﺍﻟﺤﺎﻓﻆ ﻓ�ﻲ ﺍﻹﺻ�ﺎﺑﺔ،ﻭﻓﻴﻪ ﻳﺤﻴ�ﻰ ﺍﻟﺤﻤ�ﺎﻧﻲ ﺿ�ﻌﻴﻒ ﺃﻳﻀ�ﺎ.ًﻭﺭﻭﺍﻩ ﺍﻟﺒﻴﻬﻘ�
 ﺿﻌﻴﻒ
 1ﺝ: 001ﻓﺎﺭﺣﻞ ﺑﻜﺴﺮ ﺍﻟﺤﺎء ﺃﻱ ﺷﺪ ﻋﻠﻰ ﻅﻬﺮ ﺍﻟﻨﺎﻗﺔ ﺍﻟﺮﺣﻞ ﺍﻧﻈﺮ ﻣﺨﺘﺎﺭ ﺍﻟﺼﺤﺎﺡ  (977)
 ﺍﻟﺤﺪﻳﺚ ﺍﻟﺴﺎﺑﻖ (087)
 ﻋﻦ ﺷﻴﺨﺔ ﺍﻟﻤﺜﻨﻰ ﺑﻦ ﺍﻟﺼﺒﺎﺡ ﻭﻫﻮ ﺿﻌﻴﻒ ﺍﻟﺤﺪﻳﺚ ﺑﺎﻹﺿﺎﻓﺔ ﺇﻟﻰ ﺇﺭﺳﺎﻟﻪ 5/79ﺗﻔﺴﻴﺮ ﺍﺍﻟﻄﺒﺮﻱ (187)
 ﻣﺮﺳﻞ. 3/ 169ﺣﺎﺗﻢ   ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ(287)
 ﻓﻲ ﺍﻟﻤﺨﻄﻮﻁ ]ﺃﺻﺎﺏ[ (387)
 ﻣﺮﺳﻞ ﺿﻌﻴﻒ ﺍﻹﺳﻨﺎﺩ 5/601ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺟﺮﻳﺮ  (487)
 (741)
 
ﻳ�َﺎ  ﴿ﻓﻨﺰﻟﺖ ﺍﻵﻳﺔ ﻧﺎﻫﻴﺔ ﻋﻦ ﺍﻟﺼﻼﺓ ﻓﻲ ﺣﺎﻝ ﺍﻟﺴﻜﺮ ﺛﻢ ﻧﺴﺨﺖ ﺍﻵﻳﺔ ﺑﻌﺪ ﺫﻟ�ﻚ ﺑﺘﺤ�ﺮﻳﻢ ﺷ�ﺮﺏ ﺍﻟﺨﻤ�ﺮ ﻣﻄﻠﻘ�ﺎ ًﺑﻘﻮﻟ�ﻪ ﺗﻌ�ﺎﻟﻰ   -ﻋﻮﻑ ﻧﻔﺴﻪ 
 ( ﺳﻮﺭﺓ ﺍﻟﻤﺎﺋﺪﺓ.09)﴾ ﺘَﻨِﺒُﻮﻩ ُﻟََﻌﻠﱠُﻜْﻢ ﺗُْﻔﻠُِﺤﻮَﻥ ﺃَﻳﱡﻬَﺎ ﺍﻟﱠِﺬﻳَﻦ ﺁَﻣﻨُﻮْﺍ ﺇِﻧﱠَﻤﺎ ﺍْﻟَﺨْﻤُﺮ َﻭﺍْﻟَﻤْﻴِﺴُﺮ َﻭﺍﻷَﻧَﺼﺎُﺏ َﻭﺍﻷَْﺯﻻَُﻡ ِﺭْﺟٌﺲ ﻣﱢ ْﻦ َﻋَﻤِﻞ ﺍﻟﺸﱠ ْﻴﻄَﺎِﻥ ﻓَﺎﺟ ْ
ﻟﻴﺴ�ﺖ : ﻗ�ﺎﻝ، ﴾ﺍﻟﺼ�ﻼﺓ ﻭﺃﻧ�ﺘﻢ ﺳ�ﻜﺎﺭﻯ ﻻ ﺗﻘﺮﺑ�ﻮﺍ﴿ﻭﻗﺪ ﺭﻭﻯ ﻓﻲ ﻫﺬﻩ ﺍﻟﻤﻘﻄﻊ ﺳﺒﺐ ﺁﺧﺮ ﻓﺄﺧﺮﺝ ﺍﻹﻣ�ﺎﻡ ﺍﻟﻄﺒ�ﺮﻱ ﻋ�ﻦ ﺍﻟﻀ�ﺤﺎﻙ: 
 . (587F487)ﻟﻤﻦ ﻳﻘﺮﺑﻬﺎ ﺳﻜﺮﺍﻥ ﻣﻦ ﺍﻟﺸﺮﺍﺏ، ﺇﻧﻤﺎ ُﻋﻨِﻲ ﺑﻬﺎ ﺳﻜﺮ ﺍﻟﻨﻮﻡ
" ﺇﺫﺍ ﻧﻌﺲ ﺃﺣﺪﻛﻢ ﻓﻲ : ﻗﺎﻝ �ﺃﻥ ﺭﺳﻮﻝ ﷲ ،ﻓﺮﻭﻱ ﺍﻟﺒﺨﺎﺭﻱ ﻭﻏﻴﺮﻩ ﻋﻦ ﻋﺎﺋﺸﺔ.ﻭﻫﺬﺍ ﺍﻷﺛﺮ ﻋﻠﻰ ﺇﺭﺳﺎﻟﻪ ﻓﻠﻪ ﺷﻮﺍﻫﺪ ﻣﻦ ﺍﻟﺴﻨﺔ 
 .(687F587)ﺎﻋﺲ ﻟﻌﻠﻪ ﻳﺬﻫﺐ ﻳﺴﺘﻐﻔﺮ ﻓﻴﺴﺐ ﻧﻔﺴﻪ "ﺻﻼﺗﻪ ﻓﻠﻴﺮﻗﺪ ﺣﺘﻰ ﻳﺬﻫﺐ ﻋﻨﻪ ﺍﻟﻨﻮﻡ ؛ ﻓﺈﻥ ﺃﺣﺪﻛﻢ ﺇﺫﺍ ﺻﻠﻰ ﻭﻫﻮ ﻧ
ﻭﻻ ،ﻭﺭﺟﺢ ﺍﻹﻣﺎﻡ ﺍﺑﻦ ﺟﺮﻳﺮ ﺃﻥ ﺍﻟﻤﺮﺍﺩ ﺑﺎﻟﺴﻜﺮ ﻫﻮ ﺳﻜﺮ ﺍﻟﺸﺮﺍﺏ ﻭﻫﻮ ﺍﻟﻤﺘﺒ�ﺎﺩﺭ ﺇﻟ�ﻰ ﺍﻟ�ﺬﻫﻦ ﻣ�ﻦ ﺇﻁ�ﻼﻕ ﻛﻠﻤ�ﺔ ﺳ�ﻜﺮ ﻓ�ﻲ ﺍﻟﻠﻐ�ﺔ 
 ﻣﺎﻧﻊ ﻣﻦ ﺣﻤﻞ ﺫﻟﻚ ﻛﺬﻟﻚ ﻋﻠﻰ ﺍﻟﻨﻌﺎﺱ ﻭﻣﻘﺪﻣﺎﺕ ﺍﻟﻨﻮﻡ ﻛﻤﺎ ﺗﻘﺪﻡ ﻣﻦ ﺣﺪﻳﺚ ﻋﺎﺋﺸﺔ ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ.
ﺻ��ﻨﻊ ﺭﺟ�ﻞ ﻣ��ﻦ ،ﺭﺑ�ﻊ ﺁﻳﺎﺕﺃﻧﺰﻟ��ﺖ ﻓ�ﻲ : ﻗ�ﺎﻝﻩ ﺍﻟﻤﻘﻄ��ﻊ ﻣ�ﺎ ﺭﻭﺍﻩ ﺍﺑ�ﻦ ﺃﺑ��ﻲ ﺣ�ﺎﺗﻢ ﻋ��ﻦ ﺳ�ﻌﺪ ﻭﻭﺭﺩ ﻛ�ﺬﻟﻚ ﻓ�ﻲ ﺳ��ﺒﺐ ﻧ�ﺰﻭﻝ ﻫ�ﺬ 
ﻭﺫﻟ�ﻚ ﻗﺒ�ﻞ ﺍﻥ ،ﻓﻜﺎﻥ ﺳ�ﻌﺪ ﻣﻐ�ﺮﻭﺯ ﺍﻻﻧﻒ،ﺛﻢ ﺍﻓﺘﺨﺮﻧﺎ ﻓﺮﻓﻊ ﺭﺟﻞ ﻓﻲ ﻟﺤﻰ ﺑﻌﻴﺮ ﻓﻐﺮﺯ ﺑﻪ ﺍﻧﻒ ﺳﻌﺪ،ﻓﺎﻛﻠﻨﺎ ﻭﺷﺮﺑﻨﺎ ﺣﺘﻰ ﺳﻜﺮﻧﺎ،ﺍﻻﻧﺼﺎﺭ
ﺳ�ﻌﺪ ﻫ�ﻮ ﺍﺑ�ﻦ ﺃﺑ�ﻲ ﻭﻗ�ﺎﺹ ﻭﺇﺳ�ﻨﺎﺩ ﻫ�ﺬﺍ ﺍﻷﺛ�ﺮ  :. ﻗﻠ�ﺖ(787F687) ﴾ ﻳﺎ ﺍﻳﻬﺎ ﺍﻟ�ﺬﻳﻦ ﺍﻣﻨ�ﻮﺍ ﻻ ﺗﻘﺮﺑ�ﻮﺍ ﺍﻟﺼ�ﻼﺓ ﻭﺃﻧ�ﺘﻢ ﺳ�ﻜﺎﺭﻯ﴿ :ﻓﻨﺰﻟﺖ،ﻳﺤﺮﻡ ﺍﻟﺨﻤﺮ
 .ﺻﺤﻴﺢ
ﺃﻭﻝ ﻣ�ﺎ ﻧ�ﺰﻝ ﻓ�ﻲ : ﻗ�ﺎﻝﻭﻭﺭﺩ ﻛﺬﻟﻚ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻟﻬﺎ ﻣﺎ ﺫﻛﺮﻩ ﺍﻹﻣﺎﻡ ﺍﺑﻦ ﺣﺠﺮ ﻭﻋﺰﺍﻩ ﻟﻌﺒ�ﺪ ﺑ�ﻦ ﺣﻤﻴ�ﺪ ﻓ�ﻲ ﺍﻟﺘﻔﺴ�ﻴﺮ ﻋ�ﻦ ﻋﻄ�ﺎء  
ﻻ  :ﺁﺧ�ﺮﻭﻥﻗ�ﺎﻝ ﻭ،ﻟﻤﻨﺎﻓﻌﻬ�ﺎ ﺍﻟﺘ�ﻲ ﻓﻴﻬﺎﻧﺸ�ﺮﺑﻬﺎ  :ﺑﻌ�ﺾ ﺍﻟﻨ�ﺎﺱﻘﺎﻝ ﻓ،[ ﺍﻵﻳ�ﺔ912 :]ﺍﻟﺒﻘ�ﺮﺓ ﴾ﻳَْﺴﺌَﻠُﻮﻧََﻚ َﻋِﻦ ﺍْﻟَﺨْﻤِﺮ َﻭﺍْﻟَﻤْﻴِﺴ�ﺮ ِ﴿ﺗﺤﺮﻳﻢ ﺍﻟﺨﻤﺮ 
ﻧﺸ�ﺮﺑﻬﺎ  :ﺑﻌ�ﺾ ﺍﻟﻨ�ﺎﺱﻘ�ﺎﻝ [ ﺍﻵﻳ�ﺔ ﻓ34 :]ﺍﻟﻨﺴ�ﺎء ﴾ﻳﺎ ﺃَﻳﱡﻬَﺎ ﺍﻟﱠ�ِﺬﻳَﻦ ﺁَﻣﻨ�ُﻮﺍ ﻻ ﺗَْﻘَﺮﺑ�ُﻮﺍ ﺍﻟﺼﱠ �ﻼﺓ ََﻭﺃَْﻧ�ﺘُْﻢ ُﺳ�ﻜﺎﺭﻯ﴿ﺧﻴﺮ ﻓﻲ ﺷﻲء ﻓﻴﻪ ﺇﺛﻢ ﺛﻢ ﻧﺰﻝ 
ﻳ�ﺎ ﺃَﻳﱡﻬ�َﺎ ﺍﻟﱠ�ِﺬﻳَﻦ ﺁَﻣﻨ�ُﻮﺍ ﺇِﻧﱠَﻤ�ﺎ ﺍْﻟَﺨْﻤ�ُﺮ ﴿ :ﺖﺁﺧﺮﻭﻥ ﻻ ﺧﻴ�ﺮ ﻓ�ﻲ ﺷ�ﻲء ﻳﺤ�ﻮﻝ ﺑﻴﻨﻨ�ﺎ ﻭﺑ�ﻴﻦ ﺍﻟﺼ�ﻼﺓ ﻣ�ﻊ ﺍﻟﻤﺴ�ﻠﻤﻴﻦ ﻓﻨﺰﻟ�ﻗﺎﻝ ﻭ،ﻭﻧﺠﻠﺲ ﻓﻲ ﺑﻴﻮﺗﻨﺎ
 .(887F787) ﴾َﻭﺍْﻟَﻤْﻴِﺴُﺮ ﺍﻵﻳﺔ ﻓﺎﻧﺘﻬﻮﺍ
 ﴾ ﻭﻻ ﺟﻨﺒﺎ ًﺇﻻ ﻋﺎﺑﺮﻱ ﺳﺒﻴﻞ ﺣﺘﻰ ﺗﻐﺘﺴﻠﻮﺍ ﴿ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ  :ﺍﻟﻤﻘﻄﻊ ﺍﻟﺜﺎﻧﻲ 
ﻭﻗ�ﺪ .ﺎﺏ ﺇﻻ ﺁﺧ�ﺮﻳﻌﻨﻰ ﺍﻻﺟﺘﻴﺎﺯ ﻓ�ﻲ ﺍﻟﻤﺴ�ﺠﺪ ﻣ�ﻦ ﺑ�،ﺇﻻ ﻋﺎﺑﺮﻱ ﺳﺒﻴﻞ.ﻓﻔﻲ ﻫﺬﻩ ﺍﻵﻳﺔ ﺍﻟﻨﻬﻲ ﻋﻦ ﻗﺮﺏ ﺍﻟﺼﻼﺓ ﻭﻣﻮﺿﻌﻬﺎ ﺣﺎﻝ ﺍﻟﺠﻨﺎﺑﺔ    
 –ﺃﺧﺮﺝ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤ�ﻪ ﷲ ﻓ�ﻲ ﺳ�ﺒﺐ ﻧ�ﺰﻭﻝ ﻫ�ﺬﻩ ﺍﻵﻳ�ﺔ ﺃﺛ�ﺮ ﻳﺰﻳ�ﺪ ﺑ�ﻦ ﺃﺑ�ﻲ ﺣﺒﻴ�ﺐ ﺃﻥ ﺭﺟ�ﺎﻻ ًﻣ�ﻦ ﺍﻷﻧﺼ�ﺎﺭ ﻛﺎﻧ�ﺖ ﺃﺑ�ﻮﺍﺑﻬﻢ ﻓ�ﻲ ﺍﻟﻤﺴ�ﺠﺪ 
 ﻭﻫﻮ ﺃﺛﺮ ﻣﺮﺳﻞ ﻭﻟﻢ ﺃﺟﺪ ﻏﻴﺮﻩ .ﺍﻷﺛﺮ
ﺎء ﻓﺘﻴﻤﻤ�ﻮﺍ ﻻﻣﺴ�ﺘﻢ ﺍﻟﻨﺴ�ﺎء ﻓﻠ�ﻢ ﺗﺠ�ﺪﻭﺍ ﻣ� ﺃﻭﺟ�ﺎء ﺃﺣ�ﺪ ﻣ�ﻨﻜﻢ ﻣ�ﻦ ﺍﻟﻐ�ﺎﺋﻂ  ﺃﻭﻋﻠ�ﻲ ﺳ�ﻔﺮ  ﺃﻭﻭﺇﻥ ﻛﻨ�ﺘﻢ ﻣﺮﺿ�ﻰ  ﴿ :ﺍﻟﻤﻘﻄ�ﻊ ﺍﻟﺜﺎﻟ�ﺚ 
 .﴾ﺻﻌﻴﺪﺍ ًﻁﻴﺒﺎ ًﻓﺎﻣﺴﺤﻮﺍ ﺑﻮﺟﻮﻫﻜﻢ ﻭﺃﻳﺪﻛﻢ ﺇﻥ ﷲ ﻛﺎﻥ ﻋﻔﻮﺍ ًﻏﻔﻮﺭﺍً 
 .ﻭﺍﻟﺜ�ﺎﻧﻲ ﺃﻧﻬ�ﺎ ﻧﺰﻟ�ﺖ ﻓ�ﻲ ﺭﺟ�ﻞ ﻣ�ﻦ ﺍﻷﻧﺼ�ﺎﺭ.ﻓ�ﺮﻭﻯ ﺃﻧﻬ�ﺎ ﻧﺰﻟ�ﺖ ﻓ�ﻲ ﺍﻷﺳ�ﻠﻊ.ﻭﻗﺪ ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺛﻼﺛﺔ ﺃﺳﺒﺎﺏ ﻟﻠﻨﺰﻭﻝ 
 �ﺳ�ﻠﻊ ﻭﻋﺒ�ﺮ ﻋﻨ�ﻪ ﺑ�ﺒﻌﺾ ﺃﺻ�ﺤﺎﺏ ﺍﻟﻨﺒ�ﻲ ﻭﻛ�ﻞ ﻫ�ﺬﻩ ﺍﻷﺛ�ﺎﺭ ﻣﺤﺘﻤﻠ�ﺔ ﻓﻜﻮﻧﻬ�ﺎ ﻧﺰﻟ�ﺖ ﻓ�ﻲ ﺍﻷ .�ﻭﺍﻟﺜﺎﻟﺚ ﺃﻧﻬﺎ ﻓﻲ ﺑﻌﺾ ﺃﺻﺤﺎﺏ ﺍﻟﻨﺒﻲ 
ﺗﺸﻌﺮ ﺑﺄﻧﻬﺎ ﻓﻲ ﺍﻟﺴﻔﺮ ﻭﺑﻌﻀ�ﻬﺎ  ﺍﻟﺮﻭﺍﻳﺎﺕﻓﺈﻥ ﺑﻌﺾ ﻫﺬﻩ ،ﻭﺗﻜﻮﻥ ﺭﻭﺍﻳﺔ ﺭﺟﻞ ﻣﻦ ﺍﻷﻧﺼﺎﺭ ﻫﻮ ﻧﻔﺴﻪ ﺍﻷﺳﻠﻊ ﻣﺘﺠﻪ ﻣﻊ ﺷﻲء ﻣﻦ ﺍﻟﺘﻜﻠﻒ
 .ﻭﺣﻜﻢ ﻫﺬﻩ ﺍﻟﻤﺴﺄﻟﺔ ﻣﺤﻠﻪ ﻛﺘﺐ ﺍﻟﻔﻘﻪ،ﻓﻲ ﺍﻟﺤﻀﺮ
 .ﺃﺧﺮﺟﻪ ﺍﻟﺒﺨﺎﺭﻱ ﻭﻟﻢ ﻳﺬﻛﺮﻩ ﺍﻟﻤﺆﻟﻒ ﻣﺎﻭﺃﺻﺢ ﻣﻦ ﺫﻟﻚ ﻛﻠﻪ 
ﺧﺮﺟﻨﺎ ﻣﻊ ﺭﺳﻮﻝ ﷲ ﺻﻠﻰ ﷲ ﻋﻠﻴ�ﻪ ﻭ ﺳ�ﻠﻢ ﻓ�ﻲ ﺑﻌ�ﺾ » ﻗﺎﻟﺖ:ﻋﻨﻬﺎ ﺯﻭﺝ ﺍﻟﻨﺒﻲ ﺻﻠﻰ ﷲ ﻋﻠﻴﻪ ﻭ ﺳﻠﻢ ﻋﻦ ﻋﺎﺋﺸﺔ ﺭﺿﻲ ﷲ  
ﺑ�ﺬﺍﺕ ﺍﻟﺠ�ﻴﺶ ﺍﻧﻘﻄ�ﻊ ﻋﻘ�ﺪ ﻟ�ﻲ ﻓﺄﻗ�ﺎﻡ ﺭﺳ�ﻮﻝ ﷲ ﺻ�ﻠﻰ ﷲ ﻋﻠﻴ�ﻪ ﻭ ﺳ�ﻠﻢ ﻋﻠ�ﻰ ﺍﻟﺘﻤﺎﺳ�ﻪ ﻭﺃﻗ�ﺎﻡ ﺍﻟﻨ�ﺎﺱ ﻣﻌ�ﻪ  ﺃﻭﺃﺳﻔﺎﺭﻩ ﺣﺘﻰ ﺇﺫﺍ ﻛﻨﺎ ﺑﺎﻟﺒﻴﺪﺍء 
ﺃﻻ ﺗ�ﺮﻯ ﻣ�ﺎ ﺻ�ﻨﻌﺖ ﻋﺎﺋﺸ�ﺔ ﺃﻗﺎﻣ�ﺖ ﺑﺮﺳ�ﻮﻝ ﷲ ﺻ�ﻠﻰ ﷲ  ﻘ�ﺎﻟﻮﺍﻜ�ﺮ ﺍﻟﺼ�ﺪﻳﻖ ﻓﻭﻟﻴﺴﻮﺍ ﻋﻠﻰ ﻣﺎء ﻭﻟﻴﺲ ﻣﻌﻬﻢ ﻣﺎء ﻓﺄﺗﻰ ﺍﻟﻨﺎﺱ ﺇﻟﻰ ﺃﺑ�ﻲ ﺑ
ﻓﺠﺎء ﺃﺑﻮ ﺑﻜﺮ ﻭﺭﺳﻮﻝ ﷲ ﺻﻠﻰ ﷲ ﻋﻠﻴﻪ ﻭ ﺳﻠﻢ ﻭﺍﺿﻊ ﺭﺃﺳ�ﻪ ﻋﻠ�ﻰ ﻓﺨ�ﺬﻱ ﻗ�ﺪ  ؟ﻋﻠﻴﻪ ﻭ ﺳﻠﻢ ﻭﺑﺎﻟﻨﺎﺱ ﻭﻟﻴﺴﻮﺍ ﻋﻠﻰ ﻣﺎء ﻭﻟﻴﺲ ﻣﻌﻬﻢ ﻣﺎء
ﻣ�ﺎ ﺷ�ﺎء ﻗﺎﻝ ﻋﺎﺋﺸﺔ ﻓﻌﺎﺗﺒﻨﻲ ﺃﺑﻮ ﺑﻜﺮ ﻭﻗﺎﻟﺖ .ﻣﺎءﺣﺒﺴﺖ ﺭﺳﻮﻝ ﷲ ﺻﻠﻰ ﷲ ﻋﻠﻴﻪ ﻭ ﺳﻠﻢ ﻭﺍﻟﻨﺎﺱ ﻭﻟﻴﺴﻮﺍ ﻋﻠﻰ ﻣﺎء ﻭﻟﻴﺲ ﻣﻌﻬﻢ ﻘﺎﻝ ﻧﺎﻡ ﻓ
ﷲ ﺃﻥ ﻳﻘﻮﻝ ﻭﺟﻌﻞ ﻳﻄﻌﻨﻨﻲ ﺑﻴﺪﻩ ﻓﻲ ﺧﺎﺻﺮﺗﻲ ﻭﻻ ﻳﻤﻨﻌﻨ�ﻲ ﻣ�ﻦ ﺍﻟﺘﺤ�ﺮﻙ ﺇﻻ ﻣﻜ�ﺎﻥ ﺭﺳ�ﻮﻝ ﷲ ﺻ�ﻠﻰ ﷲ ﻋﻠﻴ�ﻪ ﻭ ﺳ�ﻠﻢ ﻋﻠ�ﻰ ﻓﺨ�ﺬﻱ ﻓﻘ�ﺎﻡ 
ﻭﻝ ﺑ�ﺮﻛﺘﻜﻢ ﻳ�ﺎ ﺁﻝ ﺃﺑ�ﻲ ﺃﺳﻴﺪ ﺑﻦ ﺣﻀﻴﺮ ﻣ�ﺎ ﻫ�ﻲ ﺑ�ﺄﻘﺎﻝ ﺭﺳﻮﻝ ﷲ ﺻﻠﻰ ﷲ ﻋﻠﻴﻪ ﻭ ﺳﻠﻢ ﺣﻴﻦ ﺃﺻﺒﺢ ﻋﻠﻰ ﻏﻴﺮ ﻣﺎء ﻓﺄﻧﺰﻝ ﷲ ﺁﻳﺔ ﺍﻟﺘﻴﻤﻢ ﻓ
  .«(987F887)ﻓﺒﻌﺜﻨﺎ ﺍﻟﺒﻌﻴﺮ ﺍﻟﺬﻱ ﻛﻨﺖ ﻋﻠﻴﻪ ﻓﺈﺫﺍ ﺍﻟﻌﻘﺪ ﺗﺤﺘﻪ ﻗﺎﻟﺖ .ﺑﻜﺮ
 .ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ.ﺑﻨﻰ ﺍﻟﻤﺼﻄﻠﻖ ﻓﻲ ﺍﻟﺴﻨﺔ ﺍﻟﺴﺎﺩﺳﺔ ﻣﻦ ﺍﻟﻬﺠﺮﺓ ﺃﻭ،ﻫﺬﻩ ﺑﺪﺍﻳﺔ ﺍﻟﺘﻴﻤﻢ ﻭﻗﺪ ﻛﺎﻥ ﺫﻟﻚ ﻓﻲ ﻏﺰﻭﺓ ﺍﻟﻤﺮﻳﺴﻴﻊ :ﻗﻠﺖ 
 ﻨﺰﻭﻝ ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ.ﻭﻳﺤﺘﻤﻞ ﺗﺄﺧﺮ ﺍﻵﻳﺔ ﺣﺘﻰ ﺣﺪﻭﺙ ﻛﻞ ﺍﻟﻤﺬﻛﻮﺭ ﺁﻧﻔﺎ ًﻟﻴﺸﻤﻞ ﺟﻤﻴﻊ ﺃﺳﺒﺎﺏ ﺍﻟ 
 
 ﻣﻠﺨﺺ ﻣﺎ ﺗﻘﺪﻡ 
 .ﺃﻥ ﻫﺬﻩ ﺍﻵﻳﺔ ﺗﺸﻤﻞ ﻋﻠﻰ ﻋﺪﺓ ﻣﻘﺎﻁﻊ ﻟﻜﻞ ﻣﻘﻊ ﻣﻨﻬﺎ ﺃﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ ﺍﻟﺨﺎﺻﺔ ﺑﻬﺎ
 ﻭﻓﻴﻪ ﴾ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ ﻻ ﺗﻘﺮﺑﻮﺍ ﺍﻟﺼﻼﺓ ﻭﺃﻧﺘﻢ ﺳﻜﺎﺭﻯ ﴿ﻓﺎﻟﻤﻘﻄﻊ ﺍﻷﻭﻝ 
 ﺃﺭﺑﻌﺔ ﺃﺳﺒﺎﺏ:
 .ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﻗﺼﺔ ﻋﺒﺪ ﺍﻟﺮﺣﻤﻦ ﺑﻦ ﻋﻮﻑ ﻣﻊ ﻋﻠﻰ ﻭﺃﺻﺤﺎﺑﻪ -1
 ﺱ ﻓﻲ ﺍﻟﺼﻼﺓ.ﺃﻧﻬﺎ ﻓﻲ ﺍﻟﻨﻌﺎ -2
 ﺃﻧﻬﺎ ﻓﻲ ﻗﺼﺔ ﺳﻌﺪ ﺑﻦ ﺃﺑﻲ ﻭﻗﺎﺹ. -3
 .ﺃﻧﻬﺎ ﻓﻲ ﻗﻮﻝ ﺑﻌﺾ ﺍﻟﻤﻨﺎﻓﻘﻴﻦ -4
 ﴾ } ﻭﻻ ﺟﻨﺒﺎ ًﺇﻻ ﻋﺎﺑﺮﻱ ﺳﺒﻴﻞ ﺣﺘﻰ ﺗﻐﺘﺴﻠﻮﺍ:ﻭﺍﻟﻤﻘﻄﻊ ﺍﻟﺜﺎﻧﻲ
 ﻭﻓﻴﻪ ﺳﺒﺐ ﻭﺍﺣﺪ ﺃﻧﻪ ﻧﺰﻟﺖ ﻓﻲ ﺭﺟﺎﻝ ﻣﻦ ﺍﻷﻧﺼﺎﺭ ﻛﺎﻧﺖ ﺃﺑﻮﺍﺑﻬﻢ ﻓﻲ ﺍﻟﻤﺴﺠﺪ.
 _______________
 (773/ 8ﺟﺎﻣﻊ ﺍﻟﺒﻴﺎﻥ )ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ( )  (587)
 (36/ 1ﺻﺤﻴﺢ ﺍﻟﺒﺨﺎﺭﻱ )  (687)
 (859/ 3ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻰ ﺣﺎﺗﻢ ـ  )  (787)
 (278/ 2ﺍﻟﻌﺠﺎﺏ ﻓﻲ ﺑﻴﺎﻥ ﺍﻷﺳﺒﺎﺏ )  (887)
 (19/ 1ﺻﺤﻴﺢ ﺍﻟﺒﺨﺎﺭﻱ )  (987)
 (841)
 .ﺍﻵﻳﺔ -﴾ﻭﺇﻥ ﻛﻨﺘﻢ ﻣﺮﺿﻰ ﴿ :ﺍﻟﻤﻘﻄﻊ ﺍﻟﺜﺎﻟﺚ
 ﻭﻓﻴﻬﺎ ﺍﺭﺑﻌﺔ ﺃﺳﺒﺎﺏ.
 .ﺰﻟﺖ ﻓﻲ ﺍﻷﺳﻠﻊﺃﻧﻬﺎ ﻧ -1
 .�ﺍﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﺑﻌﺾ ﺃﺻﺤﺎﺏ ﺍﻟﻨﺒﻲ  -2
 .ﺃﻧﻬﺎ ﻓﻲ ﺭﺟﻞ ﻣﻦ ﺍﻷﻧﺼﺎﺭ -3
 .ﺍﻟﻤﺆﻣﻨﻴﻦ ﻋﺎﺋﺸﺔ ﻓﻲ ﻏﺰﻭﺓ ﺑﻨﻰ ﺍﻟﻤﺼﻄﻠﻖ ﺃﻡ ﺃﻧﻬﺎ ﻓﻲ ﻗﺼﺔ  -4
 
 [ ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
ﻟ�ﺔ ﻻ ﻳﺘ�ﺄﺗﻰ ﻷﻥ ﻫ�ﺬﻩ ﺍﻟﺤﺎ،ﺃﻱ ﻻ ﺗﺼ�ﻠﻮﺍ ﻓ�ﻰ ﺣﺎﻟ�ﺔ ﺍﻟﺴ�ﻜﺮ ﴾ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ ﻻ ﺗﻘﺮﺑﻮﺍ ﺍﻟﺼﻼﺓ ﻭﺃﻧﺘﻢ ﺳﻜﺎﺭﻯ ﺣﺘﻲ ﺗﻌﻠﻤﻮﺍ ﻣﺎ ﺗﻘﻮﻟ�ﻮﻥ ﴿
 .ﻣﻌﻬﺎ ﺍﻟﺨﺸﻮﻉ ﻭﺍﻟﺨﻀﻮﻉ ﺑﻤﻨﺎﺟﺎﺗﻪ ﺳﺒﺤﺎﻧﻪ ﻭﺗﻌﺎﻟﻰ
ﺇﻻ ﺇﺫﺍ ﻛﻨ�ﺘﻢ ﻣﺴ�ﺎﻓﺮﻳﻦ ﻭﻟ�ﻢ ﺗﺠ�ﺪﻭﺍ ﺍﻟﻤ�ﺎء ،ﺃﻱ ﻭﻻ ﺗﻘﺮﺑﻮﻫ�ﺎ ﻭﺃﻧ�ﺘﻢ ﺟﻨ�ﺐ ﺃﻱ ﻏﻴ�ﺮ ﻁ�ﺎﻫﺮﻳﻦ ﴾ﻭﻻ ﺟﻨﺒ�ﺎ ﺇﻻ ﻋ�ﺎﺑﺮﻱ ﺳ�ﺒﻴﻞ ﺣﺘ�ﻰ ﺗﻐﺘﺴ�ﻠﻮﺍ  ﴿
 .ﻓﺼﻠﻮﺍ ﻋﻠﻰ ﺗﻠﻚ ﺍﻟﺤﺎﻟﺔ ﺑﺎﻟﺘﻴﻤﻢ
ﻣﺴﺎﻓﺮﻳﻦ ﻭﺃﻧﺘﻢ ﻣﺤﺪﺛﻮﻥ ﺣ�ﺪﺛﺎ  ﺃﻭ،ﺃﻱ ﻭﺇﻥ ﻛﻨﺘﻢ ﻣﺮﺿﻰ ﻭﻳﻀﺮﻛﻢ ﺍﻟﻤﺎء﴾ﺟﺎء ﺃﺣﺪ ﻣﻨﻜﻢ ﻣﻦ ﺍﻟﻐﺎﺋﻂ  ﺃﻭﻋﻠﻰ ﺳﻔﺮ  ﺃﻭﻭﺇﻥ ﻛﻨﺘﻢ ﻣﺮﺿﻰ  ﴿
 .ﻭﻟﻢ ﺗﺠﺪﻭﺍ ﺍﻟﻤﺎء،ﺃﺻﻐﺮ
 .ﻫﻮ ﺍﻟﺠﻤﺎﻉ :ﺍﺑﻦ ﻋﺒﺎﺱﻗﺎﻝ ﴾ﻻﻣﺴﺘﻢ ﺍﻟﻨﺴﺎء  ﺃﻭ ﴿
 .ﺃﻱ ﻓﻠﻢ ﺗﺠﺪﻭﺍ ﺍﻟﻤﺎء ﺍﻟﺬﻱ ﺗﺘﻄﻬﺮﻭﻥ ﺑﻪ ﴾ﻓﻠﻢ ﺗﺠﺪﻭﺍ ﻣﺎء  ﴿
ﻓﺘﻄﻬﺮﻭﺍ ﺑﻪ ﻭﺍﻣﺴ�ﺤﻮﺍ ﻭﺟ�ﻮﻫﻜﻢ ،ﻟﺘﺮﺍﺏ ﺍﻟﻄﺎﻫﺮﺃﻱ ﺍﻗﺼﺪﻭﺍ ﻋﻨﺪ ﻋﺪﻡ ﻭﺟﻮﺩ ﺍﻟﻤﺎء ﺍ﴾ﻓﺘﻴﻤﻤﻮﺍ ﺻﻌﻴﺪﺍ ﻁﻴﺒﺎ ﻓﺎﻣﺴﺤﻮﺍ ﺑﻮﺟﻮﻫﻜﻢ ﻭﺃﻳﺪﻳﻜﻢ  ﴿
 .ﻭﺃﻳﺪﻳﻜﻢ ﺑﺬﻟﻚ ﺍﻟﺘﺮﺍﺏ
 . (097F987)ﺃﻱ ﻳﺮﺧﺺ ﻭﻳﺴﻬﻞ ﻋﻠﻰ ﻋﺒﺎﺩﻩ ﻟﺌﻼ ﻳﻘﻌﻮﺍ ﻓﻲ ﺍﻟﺤﺮﺝ  ﴾ﺇﻥ ﷲ ﻛﺎﻥ ﻋﻔﻮﺍ ﻏﻔﻮﺭﺍ  ﴿
 
 
 ﴾٤٤ٱﻟﺴﱠ ﺒِﻴَﻞ  ٱۡﻟِﻜﺘَٰ ِﺐ ﻳَۡﺸﺘَُﺮﻭَﻥ ٱﻟﻀﱠ ﻠَٰ ﻠَﺔ ََﻭﻳُِﺮﻳُﺪﻭَﻥ ﺃَﻥ ﺗَِﻀﻠﱡﻮﺍ ْﺎ ﻣﱢ َﻦ ﺃَﻟَۡﻢ ﺗََﺮ ﺇِﻟَﻰ ٱﻟﱠِﺬﻳَﻦ ﺃُﻭﺗُﻮْﺍ ﻧَِﺼﻴﺒ ٗ ﴿
 
 ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ: ) ﺃﻟﻢ ﺗﺮ( ـ ﺍﻵﻳﺔ.   
ﻭﺇﺫﺍ ﻛﻠ�ﻢ ﻛﺎﻥ ﺭﻓﺎﻋﺔ ﺑﻦ ﺯﻳ�ﺪ ﺑ�ﻦ ﺍﻟﺘ�ﺎﺑﻮﺕ ﻣ�ﻦ ﻋﻈﻤ�ﺎء ﺍﻟﻴﻬ�ﻮﺩ  »: ﻗﺎﻝﺍﺑﻦ ﻋﺒﺎﺱ  ﺃﺧﺮﺝ ﺍﺑﻦ ﺇﺳﺤﺎﻕ ﻋﻦ  .282
ﻓ�ﻲ  ﺍﺭﻋﻨ�ﺎ ﺳ�ﻤﻌﻚ ﻳ�ﺎ ﻣﺤﻤ�ﺪ ﺣﺘ�ﻰ ﻧﻔﻬﻤ�ﻚ ﺛ�ﻢ ﻁﻌ�ﻦﻗ�ﺎﻝ: ﺭﺳﻮﻝ ﷲ  ﺻﻠﻰ ﷲ   ﻋﻠﻴ�ﻪ ﻭﺳ�ﻠﻢ ﻟ�ﻮﻯ ﻟﺴ�ﺎﻧﻪ ﻭ
 .«  (197F097)) ﺃﻟﻢ ﺗﺮ ﺇﻟﻰ ﺍﻟﺬﻳﻦ ﺃﻭﺗﻮﺍ ﻧﺼﻴﺒﺎ ﻣﻦ ﺍﻟﻜﺘﺎﺏ ﻳﺸﺘﺮﻭﻥ ﺍﻟﻀﻼﻟﺔﻓﺄﻧﺰﻝ ﷲ ﻓﻴﻪ: ،ﺍﻹﺳﻼﻡ ﻭﻋﺎﺑﻪ
 
 [ﺗﻌﻠﻴﻖ]
ﻭﺍﻟﺮﻋﻮﻧ�ﺔ ﻫ�ﻲ ﺍﻟﺮﱡ ُﻋﻮﻧ�َﺔ ُﺍﻟﺤﻤ�ﻖ ﻭﺍﻻﺳ�ﺘﺮﺧﺎء ،ﻓﻲ ﻗ�ﻮﻝ ﺭﻓﺎﻋ�ﺔ ﺭﺍﻋﻨﺎ،ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺳﺒﺒﺎ ًﻭﺍﺣﺪﺍ ﻟﻨﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳ�ﺔ 
)
F197
 .ﺑﺎﻟﻘﻮﻝ ﺍﻟﺸﻨﻴﻊ � ﻓﺄﻧﺰﻝ ﷲ ﺗﻌﺎﻟﻰ ﻫﺬﻩ ﺍﻵﻳﺔ ﻣﺒﻴﻨﺔ ﻣﺎ ﻛﺎﻥ ﻋﻠﻴﻪ ﺍﻟﻴﻬﻮﺩ ﻣﻦ ﺍﻟﻌﺪﺍء ﻟﻠﻨﺒﻲ . (297
 .ﺩﻭﻗﺪ ﺫﻛﺮ ﺍﻟﺜﻌﻠﺒﻲ ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﺍﻟﻴﻬﻮ 
، ﻛ��ﺎﻥ ﺍﻟﺮﺟ��ﻞ ﻣ��ﻦ ﺍﻟﻤﺸ��ﺮﻛﻴﻦ ﴾ﺭﺍﻋﻨﺎ ﻟﻴ�ًّ�ﺎ ﺑﺄﻟﺴ��ﻨﺘﻬﻢ﴿ﻋ��ﻦ ﺍﻟﻀ��ﺤﺎﻙ ﻓ��ﻲ ﻗﻮﻟ��ﻪ:ﻘ��ﺎﻝ ﻭﺭﻭﻯ ﺍﺑ��ﻦ ﺟﺮﻳ��ﺮ ﺃﻧﻬ��ﺎ ﻧﺰﻟ��ﺖ ﻓ��ﻲ ﺍﻟﻤﺸ��ﺮﻛﻴﻦ ﻓ
 .(397F297)ﻳﻘﻮﻝ:"ﺃﺭﻋﻨﻲ ﺳﻤﻌﻚ"! ﻳﻠﻮﻱ ﺑﺬﻟﻚ ﻟﺴﺎﻧﻪ، ﻳﻌﻨﻲ: ﻳﺤﺮﱢ ﻑ ﻣﻌﻨﺎﻩ
ﻓﺄﻣ�ﺎ ﺗﻌﻴ�ﻨﻬﻢ ،ﻭﺍﻵﻳﺔ ﻧﺰﻟﺖ ﻓﻲ ﻓﺮﻳ�ﻖ ﻣ�ﻦ ﺃﻫ�ﻞ ﺍﻟﻜﺘﺎﺏ،ﺬﻩ ﺍﻵﻳﺔ ﻻ ﻳﺼﺢ ﻣﻨﻪ ﺷﻲءﻛﻞ ﻣﺎ ﺫﻛﺮ ﻣﻦ ﺃﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ ﻓﻲ ﻫ :ﻗﻠﺖ 
 .ﻓﻬﻮ ﺇﻟﻰ ﷲ ﺗﻌﺎﻟﻰ ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
ﺃﻱ ﺃﻻ ﺗﻌﺠ�ﺐ ﻳ�ﺎ ﻣﺤﻤ�ﺪ ﺇﻟ�ﻰ ،ﺍﻻﺳﺘﻔﻬﺎﻡ ﻟﻠﺘﻌﺠﻴﺐ ﻣﻦ ﺳﻮء ﺣ�ﺎﻟﻬﻢ ﻭﺍﻟﺘﺤ�ﺬﻳﺮ ﻋ�ﻦ ﻣ�ﻮﺍﻻﺗﻬﻢ ﴾ﺃﻟﻢ ﺗﺮ ﺇﻟﻰ ﺍﻟﺬﻳﻦ ﺃﻭﺗﻮﺍ ﻧﺼﻴﺒﺎ ﻣﻦ ﺍﻟﻜﺘﺎﺏ  ﴿
 ﻮﺍ ﺣﻈﺎ ﻣﻦ ﻋﻠﻢ ﺍﻟﺘﻮﺭﺍﺓ ﻭﻫﻢ ﺃﺣﺒﺎﺭ ﺍﻟﻴﻬﻮﺩﺍﻟﺬﻳﻦ ﺃﻋﻄ
 ﻭﻳﺆﺛﺮﻭﻥ ﺍﻟﻜﻔﺮ ﻋﻠﻰ ﺍﻹﻳﻤﺎﻥ،ﺃﻱ ﻳﺨﺘﺎﺭﻭﻥ ﺍﻟﻀﻼﻟﺔ ﻋﻠﻰ ﺍﻟﻬﺪﻯ ﴾ﻳﺸﺘﺮﻭﻥ ﺍﻟﻀﻼﻟﺔ ﴿
 .ﺃﻱ ﻭﻳﺮﻳﺪﻭﻥ ﻟﻜﻢ ﻳﺎ ﻣﻌﺸﺮ ﺍﻟﻤﺆﻣﻨﻴﻦ ﺃﻥ ﺗﻀﻠﻮﺍ ﻁﺮﻳﻖ ﺍﻟﺤﻖ ﻟﺘﻜﻮﻧﻮﺍ ﻣﺜﻠﻬﻢ﴾ﻭﻳﺮﻳﺪﻭﻥ ﺃﻥ ﺗﻀﻠﻮﺍ ﺍﻟﺴﺒﻴﻞ  ﴿
 ء ﺍﻟﻴﻬﻮﺩ ﺍﻟﻀﺎﻟﻴﻦ ﻣﻨﻜﻢ ﻓﺎﺣﺬﺭﻭﻫﻢﺃﻱ ﻫﻮ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ ﺑﻌﺪﺍﻭﺓ ﻫﺆﻻ ﴾ﻭﷲ ﺃﻋﻠﻢ ﺑﺄﻋﺪﺍﺋﻜﻢ  ﴿
ﻓﻬﻮ ﺗﻌ�ﺎﻟﻰ ﻳﻜﻔ�ﻴﻜﻢ ،ﻓﺜﻘ�ﻮﺍ ﺑ�ﻪ ﻭﺍﻋﺘﻤ�ﺪﻭﺍ ﻋﻠﻴ�ﻪ ﻭﺣ�ﺪﻩ،ﺃﻱ ﺣﺴ�ﺒﻜﻢ ﺃﻥ ﻳﻜ�ﻮﻥ ﷲ ﻭﻟﻴ�ﺎ ﻭﻧﺎﺻ�ﺮﺍ ﻟﻜﻢ ﴾ﻭﻛﻔﻰ ﺑﺎﻟ ﻭﻟﻴ�ﺎ ﻭﻛﻔ�ﻰ ﺑ�ﺎﻟ ﻧﺼ�ﻴﺮﺍ  ﴿
  :ﻘﺎﻝﻣﻜﺮﻫﻢ.. ﺛﻢ ﺫﻛﺮ ﺗﻌﺎﻟﻰ ﻁﺮﻓﺎ ﻣﻦ ﻗﺒﺎﺋﺢ ﺍﻟﻴﻬﻮﺩ ﺍﻟﻠﻌﻨﺎء ﻓ
ﻭﻳﻔﺴ�ﺮﻭﻧﻪ ﺑﻐﻴ�ﺮ ﻣ�ﺮﺍﺩ ،ﻫ�ﺆﻻء ﺍﻟﻴﻬ�ﻮﺩ ﻓﺮﻳ�ﻖ ﻳﺒ�ﺪﻟﻮﻥ ﻛ�ﻼﻡ ﷲ ﻓ�ﻲ ﺍﻟﺘﻮﺭﺍﺓﺃﻱ ﻣ�ﻦ  ﴾ﻣ�ﻦ ﺍﻟ�ﺬﻳﻦ ﻫ�ﺎﺩﻭﺍ ﻳﺤﺮﻓ�ﻮﻥ ﺍﻟﻜﻠ�ﻢ ﻋ�ﻦ ﻣﻮﺍﺿ�ﻌﻪ ﴿
 .ﻭﺃﺣﻜﺎﻡ ﺍﻟﺮﺟﻢ ﻭﻏﻴﺮ ﺫﻟﻚ  �ﻓﻘﺪ ﻏﻴﺮﻭﺍ ﻧﻌﺖ ﻣﺤﻤﺪ،ﻗﺼﺪﺍ ﻭﻋﻤﺪﺍ،ﷲ
ﺳﻤﻌﻨﺎ ﻣﺎ ﻗﻠﺘﻪ ﻳﺎ ﻣﺤﻤﺪ ﻭﻻ  :ﻣﺠﺎﻫﺪﻗﺎﻝ ،ﻭﻋﺼﻴﻨﺎ ﺃﻣﺮﻙ،ﺳﻤﻌﻨﺎ ﻗﻮﻟﻚ :ﺃﻱ ﻭﻳﻘﻮﻟﻮﻥ ﻟﻚ ﺇﺫﺍ ﺩﻋﻮﺗﻬﻢ ﻟﻺﻳﻤﺎﻥ﴾ﻭﻳﻘﻮﻟﻮﻥ ﺳﻤﻌﻨﺎ ﻭﻋﺼﻴﻨﺎ  ﴿
 _______________
 (971/ 1ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )  (097)
 ﺇﺳﻨﺎﺩﻩ ﺿﻌﻴﻒ 5/611ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺟﺮﻳﺮ  (197)
 – 5141ﺍﻟﻄﺒﻌﺔ ﻁﺒﻌﺔ ﺟﺪﻳﺪﺓ، ﺑﻴﺮﻭﺕ –ﺍﻟﻨﺎﺷﺮ: ﻣﻜﺘﺒﺔ ﻟﺒﻨﺎﻥ ﻧﺎﺷﺮﻭﻥ  ﺗﺤﻘﻴﻖ: ﻣﺤﻤﻮﺩ ﺧﺎﻁﺮ ﺍﻟﻤﺆﻟﻒ: ﻣﺤﻤﺪ ﺑﻦ ﺃﺑﻲ ﺑﻜﺮ ﺑﻦ ﻋﺒﺪﺍﻟﻘﺎﺩﺭ ﺍﻟﺮﺍﺯﻱ (762ﻣﺨﺘﺎﺭ ﺍﻟﺼﺤﺎﺡ )   (297)
 1ﻋﺪﺩ ﺍﻷﺟﺰﺍء:  5991
 (634/ 8ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ( )ﺟﺎﻣﻊ ﺍﻟﺒﻴﺎﻥ )  (397)
 (941)
 
 .ﺍ ﺃﺑﻠﻎ ﻓﻰ ﺍﻟﻜﻔﺮ ﻭﺍﻟﻌﻨﺎﺩﻭﻫﺬ،ﻧﻄﻴﻌﻚ ﻓﻴﻪ
ﻭﻟﻜﻦ ،ﻭﺍﺻﻠﻪ ﻟﻠﺨﻴﺮ ﺃﻱ ﻻ ﺳﻤﻌﺖ ﻣﻜﺮﻭﻫ�ﺎ،ﻭﺍﻟﻜﻼﻡ ﺫﻭ ﻭﺟﻬﻴﻦ ﻳﺤﺘﻤﻞ ﺍﻟﺨﻴﺮ ﻭﺍﻟﺸﺮ،ﺃﻱ ﺍﺳﻤﻊ ﻣﺎ ﻧﻘﻮﻝ ﻻ ﺳﻤﻌﺖ﴾ﻭﺍﺳﻤﻊ ﻏﻴﺮ ﻣﺴﻤﻊ ﴿
 .ﺑﺎﻟﻤﻮﺕ ﺃﻭﻭﻫﻮ ﺩﻋﺎء ﺑﺎﻟﺼﻤﻢ ،ﺃﻱ ﻻ ﺃﺳﻤﻌﻚ ﷲ  �ﺍﻟﻴﻬﻮﺩ ﺍﻟﺨﺒﺜﺎء ﻛﺎﻧﻮﺍ ﻳﻘﺼﺪﻭﻥ ﺑﻪ ﺍﻟﺪﻋﺎء ﻋﻠﻰ ﺍﻟﺮﺳﻮﻝ 
  �ﻓﻜ�ﺎﻧﻮﺍ ﺳ�ﺨﺮﻳﺔ ﻭﻫ�ﺰﺅﺍ ﺑﺮﺳ�ﻮﻝ ﷲ ،ﺍﺛﻨﺎء ﺧﻄﺎﺑﻬﻢ " ﺭﺍﻋﻨﺎ " ﻭﻫﻲ ﻛﻠﻤﺔ ﺳﺐ ﻣﻦ ﺍﻟﺮﻋﻮﻧﺔ ﻭﻫ�ﻲ ﺍﻟﺤﻤﻖﺃﻯ ﻭﻳﻘﻮﻟﻮﻥ ﻓﻰ  ﴾ﻭﺭﺍﻋﻨﺎ ﴿
 :ﺗﻌﺎﻟﻰﻗﺎﻝ ﻭﻟﻬﺬﺍ ،ﻭﻳﻈﻬﺮﻭﻥ ﺑﻪ ﺍﻟﺘﻮﻗﻴﺮ ﻭﺍﻻﻛﺮﺍﻡ،ﻳﻨﻮﻭﻥ ﺑﻪ ﺍﻟﺸﺘﻴﻤﺔ ﻭﺍﻻﻫﺎﻧﺔ،ﻳﻜﻠﻤﻮﻧﻪ ﺑﻜﻼﻡ ﻣﺤﺘﻤﻞ
ﻭﻫﺬﺍ ﻣﻮﺟﻮﺩ ﺣﺘﻰ ﺍﻻﻥ ﻓﻲ  :ﺍﺑﻦ ﻋﻄﻴﺔﻗﺎﻝ ،ﺍﻻﺳﻼﻡﻭﻗﺪﺣﺎ ﻓﻲ ،ﺃﻯ ﻓﺘﻼ ﻭﺗﺤﺮﻳﻔﺎ ﻋﻦ ﺍﻟﺤﻖ ﺍﻟﻰ ﺍﻟﺒﺎﻁﻞ ﴾ﻟﻴﺎ ﺑﺎﻟﺴﻨﺘﻬﻢ ﻭﻁﻌﻨﺎ ﻓﻲ ﺍﻟﺪﻳﻦ  ﴿
ﻭﻳﺮﻳ�ﺪﻭﻥ ﺑ�ﻪ ،ﻣﻤﺎ ﻅ�ﺎﻫﺮﻩ ﺍﻟﺘﻮﻗﻴﺮ،ﻭﻳﺤﻔﻈﻮﻧﻬﻢ ﻣ�ﺎ ﻳﺨ�ﺎﻁﺒﻮﻥ ﺑ�ﻪ ﺍﻟﻤﺴ�ﻠﻤﻴﻦ،ﻭﻗ�ﺪ ﺷ�ﺎﻫﺪﻧﺎﻫﻢ ﻳﺮﺑ�ﻮﻥ ﺍﻭﻻﺩﻫ�ﻢ ﺍﻟﺼ�ﻐﺎﺭ ﻋﻠ�ﻰ ﺫﻟ�ﻚ،ﺍﻟﻴﻬﻮﺩ
 .ﺍﻟﺘﺤﻘﻴﺮ
 .ﺃﻯ ﻋﻮﺿﺎ ﻣﻦ ﻗﻮﻟﻬﻢ )ﺳﻤﻌﻨﺎ ﻭﻋﺼﻴﻨﺎ(﴾ﺳﻤﻌﻨﺎ ﻭﺍﻁﻌﻨﺎ  ﻗﺎﻟﻮﺍﻭﻟﻮ ﺍﻧﻬﻢ  ﴿
ﺫﻟ�ﻚ ﺍﻟﻘ�ﻮﻝ ﺍﻟﻠﻄﻴ�ﻒ ﺑ�ﺪﻝ   �ﻟﻠﺮﺳ�ﻮﻝ  ﻗ�ﺎﻟﻮﺍﻦ ﻗﻮﻟﻬﻢ )ﻏﻴﺮ ﻣﺴﻤﻊ ﻭﺭﺍﻋﻨﺎ( ﺃﻯ ﻟ�ﻮ ﺍﻥ ﻫ�ﺆﻻء ﺍﻟﻴﻬ�ﻮﺩ ﺃﻯ ﻋﻮﺿﺎ ﻋ ﴾ﻭﺍﺳﻤﻊ ﻭﺍﻧﻈﺮﻧﺎ  ﴿
 .ﺫﻟﻚ ﺍﻟﻘﻮﻝ ﺍﻟﺸﻨﻴﻊ
 .ﻭﺃﻋﺪﻝ ﻭﺃﺻﻮﺏ،ﺃﻱ ﻟﻜﺎﻥ ﻗﻮﻟﻬﻢ ﻫﺬﺍ ﺃﻓﻀﻞ ﻭﺃﻧﻔﻊ ﴾ﻟﻜﺎﻥ ﺧﻴﺮﺍ ﻟﻬﻢ ﻭﺃﻗﻮﻡ  ﴿
ﻨﻬﻢ ﷲ ﺃﻱ ﺃﺑﻌ�ﺪﻫﻢ ﷲ ﻋ�ﻦ ﺍﻟﻬ�ﺪﻯ ﻭﻋ�ﻦ ﻓﻠ�ﺬﻟﻚ ﻟﻌ�،ﺃﻱ ﻭﻟﻜ�ﻨﻬﻢ ﻟ�ﻢ ﻳﻘﻮﻟ�ﻮﺍ ﻣ�ﺎ ﻫ�ﻮ ﺃﻧﻔﻊ ﴾ﻭﻟﻜﻦ ﻟﻌﻨﻬﻢ ﷲ ﺑﻜﻔ�ﺮﻫﻢ ﻓ�ﻼ ﻳﺆﻣﻨ�ﻮﻥ ﺇﻻ ﻗﻠ�ﻴﻼ  ﴿
ﺃﻱ ﺿ�ﻌﻴﻔﺎ ﺭﻛﻴﻜ�ﺎ ﻻ ﻳﻌﺒ�ﺄ ﺑ�ﻪ ﻭﻫ�ﻮ ﺇﻳﻤ�ﺎﻧﻬﻢ ﺑ�ﺒﻌﺾ ﺍﻟﻜﺘ�ﺐ  :ﺍﻟﺰﻣﺨﺸ�ﺮﻱﻗ�ﺎﻝ ﻓﻼ ﻳﺆﻣﻨ�ﻮﻥ ﺇﻻ ﺇﻳﻤﺎﻧ�ﺎ ﻗﻠ�ﻴﻼ ،ﺑﺴﺒﺐ ﻛﻔﺮﻫﻢ ﺍﻟﺴﺎﺑﻖ،ﺭﺣﻤﺘﻪ
 .(497F397)ﺳﺒﺤﺎﻧﻪ ﻘﺎﻝ ﻭﺍﻟﺮﺳﻞ.. ﺛﻢ ﺗﻮﻋﺪﻫﻢ ﺗﻌﺎﻟﻰ ﺑﺎﻟﻄﻤﺲ ﻭﺇﺫﻫﺎﺏ ﺍﻟﺤﻮﺍﺱ ﻓ
 
 ﺃﻭ َۡﻋﻠَٰﻰٓ ﺃَۡﺩﺑَﺎِﺭﻫَﺎ ٓﺎ ﻓَﻨَُﺮﺩﱠﻫَﺎ ﺎ ﻟﱢَﻤﺎ َﻣَﻌُﻜﻢ ﻣﱢ ﻦ ﻗَۡﺒِﻞ ﺃَﻥ ﻧﱠۡﻄِﻤَﺲ ُﻭُﺟﻮﻫ ُٗﻣَﺼﺪﱢ ﻗ َٗﺐ َءﺍِﻣﻨُﻮْﺍ ﺑَِﻤﺎ ﻧَﺰﱠ ۡﻟﻨَﺎ ﻳَٰ ٓﺄَﻳﱡﻬَﺎ ٱﻟﱠِﺬﻳَﻦ ﺃُﻭﺗُﻮْﺍ ٱۡﻟِﻜﺘَ ٰ ﴿
 ﴾ ۷٤ﻧَۡﻠَﻌﻨَﻬُۡﻢ َﻛَﻤﺎ ﻟََﻌﻨﱠﺎ ٓﺃَۡﺻَﺤٰ َﺐ ٱﻟﺴﱠ ۡﺒِﺖﻭ َﻭَﻛﺎَﻥ ﺃَۡﻣُﺮ ٱﻟﱠ  َِﻣۡﻔُﻌﻮًﻻ 
 
 .ﺗﻮﺍ ﺍﻟﻜﺘﺎﺏ ( ـ ﺍﻵﻳﺔ)ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﺬﻳﻦ ﺃﻭ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ    
ﻋﺒ�ﺪ ﷲ ﺑ�ﻦ  ﻣﻨﻬﻢ،ﺭﺅﺳ�ﺎء ﺃﺣﺒ�ﺎﺭ ﺍﻟﻴﻬ�ﻮﺩ �ﻛﻠ�ﻢ ﺭﺳ�ﻮﻝ ﷲ  »: ﻗ�ﺎﻝﺍﺑ�ﻦ ﻋﺒ�ﺎﺱ  ﺃﺧﺮﺝ ﺍﺑ�ﻦ ﺇﺳ�ﺤﺎﻕ ﻋ�ﻦ .382
ﻓﻮﷲ  ﺇﻧﻜ�ﻢ ﻟﺘﻌﻠﻤ�ﻮﻥ ﺃﻥ ﺍﻟ�ﺬﻱ ،ﻳ�ﺎ ﻣﻌﺸ�ﺮ ﻳﻬ�ﻮﺩ ﺍﺗﻘ�ﻮﺍ ﷲ ﻭﺃﺳ�ﻠﻤﻮﺍ  »ﻟﻬ�ﻢ: ﻘ�ﺎﻝ ﺻﻮﺭﻳﺎ ﻭﻛﻌﺐ ﺑ�ﻦ ﺃﺳ�ﻴﺪ ﻓ
 ﴾ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﺬﻳﻦ ﺃﺗﻮﺍ ﺍﻟﻜﺘﺎﺏ ﺁﻣﻨﻮﺍ  ﺑﻤﺎ ﻧﺰﻟﻨ�ﺎ﴿:ﻓﻴﻬﻢ ﻓﺄﻧﺰﻝ ﷲ ،ﻣﺎ ﻧﻌﺮﻑ ﺫﻟﻚ ﻳﺎ ﻣﺤﻤﺪﻘﺎﻟﻮﺍ: ﻓ «ﺟﺌﺘﻜﻢ ﺑﻪ ﺍﻟﺤﻖ 
 .« (597F497)ﺍﻵﻳﺔ
 
 [ﺗﻌﻠﻴﻖ]
  .ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺛﺮﺍ ًﻭﺍﺣﺪﺍ ًﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﻭﻫﻮ ﺃﺛﺮ ﺿﻌﻴﻒ ﺍﻹﺳﻨﺎﺩ 
ﻳﺎ ﺭﺳ�ﻮﻝ ّﷲ ﻣ�ﺎ ﻛﻨ�ﺖ : ﻗﺎﻝﻭ،ﺃﺗﻰ ﻋﺒﺪ ّﷲ ﺑﻦ ﺳﻼﻡ ﺭﺳﻮﻝ ّﷲ ﺻﻠّﻰ ّﷲ ﻋﻠﻴﻪ ﻭﺳﻠّﻢ ﻗﺒﻞ ﺃﻥ ﻳﺄﺗﻲ ﺃﻫﻠﻪ ﻓﺄﺳﻠﻢ،ﻟّﻤﺎ ﺃﻧﺰﻟﺖ ﻫﺬﻩ ﺍﻵﻳﺔ :ﻭﻗﻴﻞ
 . (697F597)ﺃﺭﻯ ﺃﻥ ﺃﺻﻞ ﺇﻟﻴﻚ ﺣﺘﻰ ﻳﺘﺤﻮﻝ ﻭﺟﻬﻲ ﻓﻲ ﻗﻔﺎﻱ 
ﺑﻤ�ﺎ ﻣ�ﺎ ﺗﺒ�ﻴﻦ ﻟﻬ�ﻢ ﺃﻧ�ﻪ ﺍﻟﺤ�ﻖ ﻭﺫﻟ�ﻚ ﺑﺘﺼ�ﺪﻳﻘﻪ  �ﻓﺎﻵﻳﺔ ﺗﺤﺬﻳﺮ ﻟﻠﻴﻬﻮﺩ ﻭﺃﻫﻞ ﺍﻟﻜﺘﺎﺏ ﻣﻦ ﺍﻟﻜﻔﺮ ﺑﻤﺎ ﺃﻧﺰﻝ ﷲ ﺗﻌﺎﻟﻰ ﻋﻠﻰ ﺍﻟﻨﺒ�ﻲ  
 ﻛﺘﺎﺑﻬﻢ ﺍﻟﺬﻱ ﺃﻧﺰﻝ ﻣﻦ ﻋﻨﺪ ﷲ ﺗﻌﺎﻟﻰ.
 
 [ ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ] 
 . �ﺃﻱ ﻳﺎ ﻣﻌﺸﺮ ﺍﻟﻴﻬﻮﺩ ﺁﻣﻨﻮﺍ ﺑﺎﻟﻘﺮﺁﻥ ﺍﻟﺬﻱ ﻧﺰﻟﻨﺎﻩ ﻋﻠﻰ ﻣﺤﻤﺪ  ﴾ﻳﻦ ﺃﻭﺗﻮﺍ ﺍﻟﻜﺘﺎﺏ ﺁﻣﻨﻮﺍ ﺑﻤﺎ ﻧﺰﻟﻨﺎ ﻳﺎ ﺍﻳﻬﺎ ﺍﻟﺬ﴿
 .ﺃﻱ ﻣﺼﺪﻗﺎ ﻟﻠﺘﻮﺭﺍﺓ ﴾ﻣﺼﺪﻗﺎ ﻟﻤﺎ ﻣﻌﻜﻢ  ﴿
ﻭﻫ�ﺬﺍ ،ﺣﺎﺟﺐ( ﺣﺘﻲ ﺗﺼﻴﺮ ﻛﺎﻷﺩﺑﺎﺭ ﺃﻭﻋﻴﻦ  ﺃﻭﺃﻱ ﻧﻄﻤﺲ ﻣﻨﻬﺎ ﺍﻟﺤﻮﺍﺱ ﻣﻦ )ﺃﻧﻒ  ﴾ﻣﻦ ﻗﺒﻞ ﺃﻥ ﻧﻄﻤﺲ ﻭﺟﻮﻫﺎ ﻓﻨﺮﺩﻫﺎ ﻋﻠﻰ ﺃﺩﺑﺎﺭﻫﺎ  ﴿
ﺃﻱ ﻣ�ﻦ ﻗﺒ�ﻞ ﺃﻥ ﻧﻄﻤ�ﺲ ﺃﺑﺼ�ﺎﺭﻫﺎ ﻭﻧﻤﺤ�ﻮ ﺁﺛﺎﺭﻫ�ﺎ : ﻗ�ﺎﻝﻭﻫﻮ ﺍﺧﺘﻴﺮ ﺍﻟﻄﺒﺮﻱ ﺣﻴ�ﺚ )ﺍﻹﻧﺴﺎﻥ ﻭﻫﻮ ﻗﻮﻝ ﺍﺑﻦ ﻋﺒﺎﺱ  ﺗﺸﻮﻳﻪ ﻋﻈﻴﻢ ﻟﻤﺤﺎﺳﻦ
 ﻓﻨﺴﻮﻳﻬﺎ ﻛﺄﻻﻗﻔﺎء ﻓﻨﺠﻌﻞ ﺃﺑﺼﺎﺭﻫﺎ ﻓﻲ ﺃﺩﺑﺎﺭﻫﺎ ﻓﻴﻤﺸﻮﻥ ﺍﻟﻘﻬﻘﺮﻯ.
ﺮﺩﺓ ﻓﻤﺴ�ﺨﻬﻢ ﷲ ﻗ�،ﻭﻫﻢ ﺍﻟ�ﺬﻳﻦ ﺍﻋﺘ�ﺪﻭﺍ ﻓ�ﻲ ﺍﻟﺴﺒﺖ،ﺃﻱ ﻧﻤﺴ�ﺨﻬﻢ ﻛﻤ�ﺎ ﻣﺴ�ﺨﻨﺎ ﺃﺻ�ﺤﺎﺏ ﺍﻟﺴ�ﺒﺖ ﴾ﻧﻠﻌ�ﻨﻬﻢ ﻛﻤ�ﺎ ﻟﻌﻨ�ﺎ ﺃﺻ�ﺤﺎﺏ ﺍﻟﺴ�ﺒﺖ  ﺃﻭ ﴿
 .ﻭﺧﻨﺎﺯﻳﺮ
 .(797F697)ﺃﻱ ﺇﺫﺍ ﺃﻣﺮ ﺑﺄﻣﺮ ﻓﺈﻧﻪ ﻧﺎﻓﺬ ﻛﺎﺋﻦ ﻻ ﻣﺤﺎﻟﺔ  ﴾ﻭﻛﺎﻥ ﺃﻣﺮ ﷲ ﻣﻔﻌﻮﻻ  ﴿
 
 ﴾۸٤ﺘََﺮٰﻯٓ ﺇِۡﺛًﻤﺎ َﻋِﻈﻴًﻤﺎ ﺇِﻥﱠ ٱﻟﱠ  ََﻻ ﻳَۡﻐﻔُِﺮ ﺃَﻥ ﻳُۡﺸَﺮَﻙ ﺑِﻪِۦ َﻭﻳَۡﻐﻔُِﺮ َﻣﺎ ُﺩﻭَﻥ َﺫٰ ﻟَِﻚ ﻟَِﻤﻦ ﻳََﺸﺎُٓءﻭ َﻭَﻣﻦ ﻳُۡﺸِﺮۡﻙ ﺑِﭑﻟﱠ  ِﻓَﻘَِﺪ ٱﻓ ۡ ﴿
 
  .ﻥ ﷲ ﻻ ﻳﻐﻔﺮ ﺃﻥ ﻳﺸﺮﻙ ﺑﻪ()ﺇ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﺇﻥ  ﻘﺎﻝ ﻓ،�ﺟﺎء ﺭﺟﻞ ﺇﻟﻰ ﺍﻟﻨﺒﻲ  »: ﻗﺎﻝﺃﺑﻲ ﺃﻳﻮﺏ ﺍﻷﻧﺼﺎﺭﻱ  ﻋﻦ ،[ ﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﻭﺍﻟﻄﺒﺮﺍﻧﻲ ﮔ]  .482
ﺍﺳﺘﻮﻫﺐ ﻣﻨ�ﻪ ﺩﻳﻨ�ﻪ  » : ﻗﺎﻝ،ﻳﺼﻠﻲ ﻭﻳﻮﺣﺪ ﷲﻗﺎﻝ: ؟ «ﻭﻣﺎ ﺩﻳﻨﻪ   »: ﻗﺎﻝﺍﻟﺤﺮﺍﻡ  ﻻ ﻳﻨﺘﻬﻲ ﻋﻦ ﻟﻲ ﺍﺑﻦ ﺃﺥ
 _______________
 (181/ 1ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )  (497)
 ﻭﺇﺳﻨﺎﺩﻩ ﺇﺳﻨﺎﺩ ﺍﺑﻦ ﺇﺳﺤﺎﻕ ﻋﻦ ﻣﺤﻤﺪ ﺑﻦ ﺃﺑﻲ ﻣﺤﻤﺪ ﺗﻘﺪﻡ ﺿﻌﻔﻪ. 5/421ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺟﺮﻳﺮ  (597)
 (423/ 3ﺍﻟﻜﺸﻒ ﻭﺍﻟﺒﻴﺎﻥ ﻋﻦ ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﺁﻥ )  (697)
 (181/ 1ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )  (797)
 (051)
ﻭﺟﺪﺗﻪ ﺷ�ﺤﻴﺤﺎ ًﻋﻠ�ﻰ : ﻘﺎﻝﻓﺄﺧﺒﺮﻩ ﻓ �ﻓﺄﺗﻰ ﺍﻟﻨﺒﻲ ،ﺄﺑﻰ ﻋﻠﻴﻪﻓﻄﻠﺐ ﺍﻟﺮﺟﻞ ﺫﻟﻚ ﻣﻨﻪ ﻓ،«ﻓﺈﻥ ﺃﺑﻰ ﻓﺎﺑﺘﻌﻪ ﻣﻨﻪ 
  .«﴾  (897F797)ﺇﻥ ﷲ  ﻻ ﻳﻐﻔﺮ ﺃﻥ ﻳﺸﺮﻙ ﺑﻪ ﻭﻳﻐﻔﺮ ﻣﺎ ﺩﻭﻥ ﺫﻟﻚ ﻟﻤﻦ ﻳﺸﺎء﴿ﻓﻨﺰﻟﺖ: ،ﺩﻳﻨﻪ
 
 [ﺗﻌﻠﻴﻖ] 
ﻭﻟﻜﻦ ﻣﻨﻬﻤ�ﺎ ﺃﺳ�ﺒﺎﺏ ،ﻭﻫ�ﺬﻩ ﺍﻵﻳ�ﺔ ﻓ�ﻲ ﻫ�ﺬﻩ ﺍﻟﺴ�ﻮﺭﺓ ﺗﻜ�ﺮﺭﺕ ﻣ�ﺮﺗﻴﻦ،ﺫﻛ�ﺮ ﺍﻟﻤﺆﻟ�ﻒ ﺃﺛ�ﺮﺍ ًﻭﺍﺣ�ﺪﺍ ًﻓ�ﻲ ﺳ�ﺒﺐ ﻧ�ﺰﻭﻝ ﻫ�ﺬﻩ ﺍﻵﻳﺔ 
ﻭﺍﻟﺸ�ﺮﻙ ﻛ�ﺬﻟﻚ ﻣﻘﻴ�ﺪ ﺑﻤ�ﺎ ﺇﺫﺍ ﻣ�ﺎﺕ ﺍﻟﻌﺒ�ﺪ ﻋﻠﻴ�ﻪ ﻣ�ﻦ ﻏﻴ�ﺮ ،ﻋﻠﻰ ﺃﻥ ﷲ ﺗﻌﺎﻟﻰ ﻳﻐﻔﺮ ﺍﻟﺬﻧﻮﺏ ﺟﻤﻴﻌﺎ ًﻣﻊ ﻋ�ﺪﺍ ﺍﻟﺸ�ﺮﻙ ﺑﺎﻟﻓﺎﻷﻳﺔ ﺩﻟﻴﻞ ،ﻧﺰﻭﻝ
 ﺗﻮﺑﺔ.
 ﻭﻗﺪ ﺫﻛﺮ ﺃﻫﻞ ﺍﻟﻌﻠﻢ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﻏﻴﺮ ﻣﺎ ﺗﻘﺪﻡ. 
ﺮﻧﻲ ﺣﺘﻰ ﺃﺳﻤﻊ ﻳﺎ ﻣﺤﻤﺪ ﺃﺗﻴﺘﻚ ﻣﺴﺘﺠﻴﺮﺍ ﻓﺄﺟ: ﻘﺎﻝﻓ �" ﺃﺗﻰ ﻭﺣﺸﻰ ﺇﻟﻰ ﺍﻟﻨﺒﻲ : ﻗﺎﻝﻓﺄﺧﺮﺝ ﺍﻹﻣﺎﻡ ﺍﻟﻮﺍﺣﺪﻱ ﻋﻦ ﺍﺑﻦ ﻋﺒﺎﺱ  
ﻗﺪ ﻛﻨﺖ ﺃﺣﺐ ﺃﻥ ﺃﺭﺍﻙ ﻋﻠﻰ ﻏﻴﺮ ﺟﻮﺍﺭ، ﻓﺄﻣﺎ ﺇﺫ ﺃﺗﻴﺘﻨﻲ ﻣﺴﺘﺠﻴﺮﺍ ﻓﺄﻧ�ﺖ ﻓ�ﻲ ﺟ�ﻮﺍﺭﻱ ﺣﺘ�ﻰ ﺗﺴ�ﻤﻊ ﻛ�ﻼﻡ ﷲ  :�ﺭﺳﻮﻝ ﷲ ﻘﺎﻝ ﻛﻼﻡ ﷲ ﻓ
ﻭﺍﻟ�ﺬﻳﻦ ﴿ -ﺣﺘﻰ ﻧ�ﺰﻝ  �ﻓﺼﻤﺖ ﺭﺳﻮﻝ ﷲ  ؟ﻓﺈﻧﻲ ﺃﺷﺮﻛﺖ ﺑﺎﻟ ﻭﻗﺘﻠﺖ ﺍﻟﻨﻔﺲ ﺍﻟﺘﻲ ﺣﺮﻡ ﷲ ﺗﻌﺎﻟﻰ ﻭﺯﻧﻴﺖ، ﻫﻞ ﻳﻘﺒﻞ ﷲ ﻣﻨﻲ ﺗﻮﺑﺔ: ﻗﺎﻝ
ﺃﺭﻯ ﺷ�ﺮﻁﺎ : ﻗ�ﺎﻝﺇﻟ�ﻰ ﺁﺧ�ﺮ ﺍﻵﻳ�ﺔ، ﻓﺘﻼﻫ�ﺎ ﻋﻠﻴ�ﻪ  - ﴾ﻥ ﻣﻊ ﷲ ﺇﻟﻬﺎ ﺁﺧﺮ، ﻭﻻ ﻳﻘﺘﻠﻮﻥ ﺍﻟﻨﻔﺲ ﺍﻟﺘﻲ ﺣﺮﻡ ﷲ ﺇﻻ ﺑ�ﺎﻟﺤﻖ، ﻭﻻ ﻳﺰﻧ�ﻮﻥﻻ ﻳﺪﻋﻮ
 - ﴾ﺇﻥ ﷲ ﻻ ﻳﻐﻔ�ﺮ ﺃﻥ ﻳﺸ�ﺮﻙ ﺑ�ﻪ ﻭﻳﻐﻔ�ﺮ ﻣ�ﺎ ﺩﻭﻥ ﺫﻟ�ﻚ ﻟﻤ�ﻦ ﻳﺸ�ﺎء﴿ -ﻓﻠﻌﻠﻲ ﻻ ﺃﻋﻤﻞ ﺻﺎﻟﺤﺎ ﺃﻧﺎ ﻓﻲ ﺟﻮﺍﺭﻙ ﺣﺘﻰ ﺃﺳﻤﻊ ﻛﻼﻡ ﷲ، ﻓﻨﺰﻟﺖ 
ﻗﻞ ﻳﺎ ﻋﺒﺎﺩﻱ ﺍﻟﺬﻳﻦ ﺃﺳﺮﻓﻮﺍ ﻋﻠ�ﻰ ﺃﻧﻔﺴ�ﻬﻢ ﴿ -ﻭﻟﻌﻠﻰ ﻣﻤﻦ ﻻ ﻳﺸﺎء ﺃﻧﺎ ﻓﻲ ﺟﻮﺍﺭﻙ ﺣﺘﻰ ﺃﺳﻤﻊ ﻛﻼﻡ ﷲ ﻓﻨﺰﻟﺖ : ﻘﺎﻝﻓﺪﻋﺎ ﺑﻪ ﻓﺘﻼﻫﺎ ﻋﻠﻴﻪ، ﻓ
 . (997F897)ﻧﻌﻢ ﺍﻵﻥ ﻻ ﺃﺭﻯ ﺷﺮﻁﺎ ﻓﺄﺳﻠﻢ ": ﻘﺎﻝﻓ - ﴾ﻻ ﺗﻘﻨﻄﻮﺍ ﻣﻦ ﺭﺣﻤﺔ ﷲ
ﻋﻠ�ﻰ ﺍﻧﻔﺴ�ﻬﻢ ﻻ ﺗﻘﻨﻄ�ﻮﺍ  ﻳﺎ ﻋﺒﺎﺩﻱ ﺍﻟ�ﺬﻳﻦ ﺍﺳ�ﺮﻓﻮﺍ﴿ :ﻟﻤﺎ ﻧﺰﻟﺖ ﻫﺬﻩ ﺍﻵﻳﺔ: ﻗﺎﻝﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﻋﻦ ﻋﺒﺪ ﷲ ﺑﻦ ﻋﻤﺮ ﺍﻧﻪ  
ﺍﻥ ﷲ ﻻ ﻳﻐﻔﺮ ﺍﻥ ﻳﺸﺮﻙ ﺑﻪ ﻭﻳﻐﻔﺮ ﻣ�ﺎ ﺩﻭﻥ ﺫﻟ�ﻚ ﻟﻤ�ﻦ ﴿: ﻘﺎﻝﻓ   �ﻓﻜﺮﻩ ﺫﻟﻚ ﺍﻟﻨﺒﻲ  ،ﻭﺍﻟﺸﺮﻙ ﻳﺎ ﻧﺒﻲ ﷲ: ﻘﺎﻝﻓ،ﻓﻘﺎﻡ ﺭﺟﻞ ﴾ﻣﻦ ﺭﺣﻤﺔ ﷲ
  (008F997)﴾ﻳﺸﺎء
ﻟ�ﺰﻭﺭ، ﻻ ﻧَُﺸﻚ ﻓﻲ ﻗﺎﺗِﻞ ﺍﻟﻨﻔﺲ، ﻭﺁﻛﻞ ﻣﺎﻝ ﺍﻟﻴﺘﻴﻢ، ﻭﺷﺎﻫﺪ ﺍ �"ﻛﻨﺎ ﻣﻌﺸﺮ ﺃﺻﺤﺎﺏ ﺍﻟﻨﺒﻲ  :ﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮ ﻋﻦ ﺍﺑﻦ ﻋﻤﺮ 
 .«(108F008)، ﻓﺄﻣﺴﻜﻨﺎ ﻋﻦ ﺍﻟﺸﻬﺎﺩﺓ.  ﴾ﺇﻥ ﷲ ﻻ ﻳﻐﻔﺮ ﺃﻥ ﻳﺸﺮﻙ ﺑﻪ ﻭﻳﻐﻔﺮ ﻣﺎ ﺩﻭﻥ ﺫﻟﻚ ﻟﻤﻦ ﻳﺸﺎء﴿ﻭﻗﺎﻁﻊ ﺍﻟﺮﱠ ﺣﻢ، ﺣﺘﻰ ﻧﺰﻟﺖ ﻫﺬﻩ ﺍﻵﻳﺔ:
 .(208F108) ﴾ ﺇِﻥﱠ ﷲﱠ  َﻻ ﻳَْﻐﻔُِﺮ ﺃَْﻥ ﻳُْﺸَﺮَﻙ ﺑِِﻪ َﻭﻳَْﻐﻔُِﺮ ﻣﺎ ُﺩﻭَﻥ ﺫﻟَِﻚ ﻟَِﻤْﻦ ﻳَﺸﺎء ُ﴿ﻧﺰﻟﺖ ﻫﺬﻩ ﺍﻵﻳﺔ ﻓﻲ ﺍﻟﻴﻬﻮﺩ  :ﻣﻘﺎﺗﻞﻗﺎﻝ ﻭ 
ﻓﻠﻤ�ﺎ ﻛ�ﺎﻥ ﻣ�ﻦ ،ﻓﺒﻠﻐ�ﻪ ﺃﻥ ﻓ�ﻲ ﺑﻴﺘ�ﻪ ﺫﻫﺒﺎ،ﻓﺄﺣﺴ�ﻦ ﻧﺰﻟﻪ،ﻧﺰﻝ ﻋﻠﻰ ﺍﻟﺤﺠﺎﺝ ﺑﻦ ﻋ�ﻼﻁ ﺍﻟﺴﻠﻤﻰ،ﻓﻠﻤﺎ ﻗﺪﻡ ﻁﻌﻤﺔ ﻣﻜﺔ :ﻣﻘﺎﺗﻞﻗﺎﻝ ﻭ 
ﻓﻠﻤﺎ ﺩﺧ�ﻞ ،ﻭﺃﺭﺍﺩ ﺃﻥ ﻳﺄﺧﺬ ﺍﻟﺬﻫﺐ ﻭﻓﻲ ﺍﻟﺒﻴﺖ ﻣﺴﻮﻙ ﻳﺎﺑﺴﺔ ﻣﺴﻮﻙ ﺍﻟﺸﺎء ﻗﺪ ﺃﺻﺎﺑﻬﺎ ﺣﺮ ﺍﻟﺸﻤﺲ ﻭﻟﻢ ﺗ�ﺪﺑﻎ،ﺍﻟﻠﻴﻞ ﺧﺮﺝ ﻓﻨﻘﺐ ﺣﺎﺋﻂ ﺍﻟﺒﻴﺖ
 ،ﻭﺃﺣﺎﻁﻮﺍ ﺑﺎﻟﺒﻴﺖ،ﺔ ﺍﻟﻤﺴﻮﻙ ﻓﻲ ﺻﺪﺭﻩ ﻋﻨﺪ ﺍﻟﻨﻘﺐﻓﺴﻤﻌﻮﺍ ﻗﻌﻘﻌ،ﺍﻟﺒﻴﺖ ﻣﻦ ﺍﻟﻨﻘﺐ ﻭﻁﺊ ﺍﻟﻤﺴﻮﻙ
ﻭﻛﺎﻧﻮﺍ ،ﻓﺄﺭﺍﺩ ﺃﻫ�ﻞ ﻣﻜ�ﺔ ﺃﻥ ﻳﺮﺟﻤ�ﻮﻩ ﻓﺎﺳ�ﺘﺤﻴﺎ ﺍﻟﺤﺠ�ﺎﺝ ﻟﻀ�ﻴﻔﻪ،ﻓﻠﻤ�ﺎ ﺧ�ﺮﺝ ﺇﺫﺍ ﻫ�ﻢ ﺑﻀ�ﻴﻔﻬﻢ ﻁﻌﻤ�ﺔ،ﺍﺧﺮﺝ ﻓﺈﻧ�ﺎ ﻗ�ﺪ ﺃﺣﻄﻨ�ﺎ ﺑﺎﻟﺒﻴﺖ :ﻭﻧﺎﺩﻭﻩ
ﻭﻳﺼ��ﻨﻊ ﻣ��ﺎ ﻳﺼ��ﻨﻌﻮﻥ ﺣﺘ��ﻰ ﻣ��ﺎﺕ ﻋﻠ��ﻰ ،ﻓﺨﺮﺝ ﻣ��ﻦ ﻣﻜ��ﺔ، ﻓﻠﺤ��ﻖ ﺑﺤ��ﺮﺓ ﺑﻨ��ﻲ ﺳ��ﻠﻴﻢ ﻳﻌﺒ��ﺪ ﺻﻨﻤﻬﻢ،ﻳﻜﺮﻣ��ﻮﻥ ﺍﻟﻀ��ﻴﻒ ﻓ��ﺄﻫﺰﻭﻩ ﻭﺷ��ﺘﻤﻮﻩ
 .(308F208)﴾ ﺇﻥ ﷲ ﻻ ﻳﻐﻔﺮ ﺃﻥ ﻳﺸﺮﻙ ﺑﻪ ﴿ :ﻓﺄﻧﺰﻝ ﷲ ﻋﺰ ﻭﺟﻞ ﻓﻴﻪ،ﻟﺸﺮﻙﺍ
 ﻓﻬﺬﻩ ﺧﻤﺴﺔ ﺃﺳﺒﺎﺏ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﻏﻴﺮ ﻣﺎ ﺫﻛﺮﻩ ﺍﻟﻤﺆﻟﻒ ﻭﻋﻤﻮﻡ ﺍﻵﻳﺔ ﻣﺤﺘﻤﻞ ﻟﺘﻌﺪﺩ ﻫﺬﻩ ﺍﻷﺳﺒﺎﺏ ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ. :ﻗﻠﺖ 
ﻭﻣ�ﻦ ﻳﺸ�ﺮﻙ ﺑ�ﺎﻟ ﻓﻘ�ﺪ  ﴿ ﻭﻗﺪ ﻭﺭﺩﺕ ﻫﺬﻩ ﺍﻵﻳﺔ ﻓﻲ ﻫﺬﻩ ﺍﻟﺴﻮﺭﺩﺓ ﻣ�ﺮﺗﻴﻦ ﻓﻬ�ﺬﺍ ﻫ�ﻮ ﺍﻟﻤﻮﺿ�ﻊ ﺍﻷﻭﻝ ﻭﺍﻟﻤﻮﺿ�ﻊ ﺍﻟﺜ�ﺎﻧﻲ ﺧﺎﺗﻤﺘ�ﻪ 
 ﺛﺎﺭ ﺍﻟﻮﺍﺭﺩﺓ ﻓﻲ ﻛﻠﺘﺎ ﺍﻷﻳﺘﻴﻦ ﻓﻲ ﻫﺬﺍ ﺍﻟﻤﻮﺿﻊ ﻭﺑﺎﻟ ﺍﻟﺘﻮﻓﻴﻖ.ﻭﻟﻢ ﻳﺬﻛﺮﻩ ﺍﻟﻤﺆﻟﻒ ﻭﻗﺪ ﺟﻤﻌﺖ ﺍﻵ ﴾ ﺿﻞ ﺿﻼﻻ ًﺑﻌﻴﺪﺍً 
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
ﻤ�ﻦ ﺷ�ﺎء ﻣ�ﻦ ﻭﻳﻐﻔﺮ ﻣﺎ ﺳ�ﻮﻯ ﺫﻟ�ﻚ ﻣ�ﻦ ﺍﻟ�ﺬﻧﻮﺏ ﻟ،ﺃﻱ ﻻ ﻳﻐﻔﺮ ﺍﻟﺸﺮﻙ ﺃﺑﺪﺍ ﴾ﺇﻥ ﷲ ﻻ ﻳﻐﻔﺮ ﺃﻥ ﻳﺸﺮﻙ ﺑﻪ ﻭﻳﻐﻔﺮ ﻣﺎ ﺩﻭﻥ ﺫﻟﻚ ﻟﻤﻦ ﻳﺸﺎء  ﴿
 .ﻋﺒﺎﺩﻩ
ﻗ�ﺪ ﺃﺑﺎﻧ�ﺖ ﻫ�ﺬﻩ ﺍﻵﻳ�ﺔ ﺃﻥ ﻛ�ﻞ ﺻ�ﺎﺣﺐ  :ﺍﻟﻄﺒﺮﻱﻗﺎﻝ ،ﺃﻱ ﻣﻦ ﺃﺷﺮﻙ ﺑﺎﻟ ﻓﻘﺪ ﺃﺧﺘﻠﻖ ﺇﺛﻤﺎ ﻋﻈﻴﻤﺎ﴾ﻭﻣﻦ ﻳﺸﺮﻙ ﺑﺎﻟ ﻓﻘﺪ ﺍﻓﺘﺮﻯ ﺇﺛﻤﺎ ﻋﻈﻴﻤﺎ ﴿
ﻣﻊ ،ﻣﺎ ﻟ�ﻢ ﺗﻜ�ﻦ ﻛﺒﻴﺮﺗ�ﻪ ﺷ�ﺮﻛﺎ ﺑ�ﺎﻟ.. ﺛ�ﻢ ﺫﻛ�ﺮ ﺗﻌ�ﺎﻟﻰ ﺗﺰﻛﻴ�ﺔ ﺍﻟﻴﻬ�ﻮﺩ ﺃﻧﻔﺴ�ﻬﻢ،ﻓﻔﻲ ﻣﺸﻴﺌﺔ ﷲ ﺇﻥ ﺷﺎء ﻋﻔﺎ ﻋﻨﻪ ﻭﺇﻥ ﺷﺎء ﻋﺎﻗﺒﻪ ﻋﻠﻴ�ﻪ،ﻛﺒﻴﺮﺓ
 .(408F308)ﺳﺒﺤﺎﻧﻪ ﻘﺎﻝ ﻛﻔﺮﻫﻢ ﻭﺗﺤﺮﻳﻔﻬﻢ ﺍﻟﻜﺘﺎﺏ ﻓ
 
 ﴾ ۹٤ﺃَﻟَۡﻢ ﺗََﺮ ﺇِﻟَﻰ ٱﻟﱠِﺬﻳَﻦ ﻳَُﺰﻛﱡ ﻮَﻥ ﺃَﻧﻔَُﺴﻬُﻢﻭ ﺑَِﻞ ٱﻟﱠ  ُﻳَُﺰﻛﱢﻲ َﻣﻦ ﻳََﺸﺎُٓء َﻭَﻻ ﻳُۡﻈﻠَُﻤﻮَﻥ ﻓَﺘِﻴًﻼ  ﴿
 
 ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ: ) ﺃﻟﻢ ﺗﺮ ﺇﻟﻰ ﺍﻟﺬﻳﻦ ﻳﺰﻛﻮﻥ( ـ ﺍﻵﻳﺔ.   
ﻭﻳﻘﺮﺑ�ﻮﻥ ﻴﻬ�ﻮﺩ ﻳﻘ�ﺪﻣﻮﻥ ﺻ�ﺒﻴﺎﻧﻬﻢ ﻳﺼ�ﻠﻮﻥ ﺑﻬ�ﻢ ﻛﺎﻧ�ﺖ ﺍﻟ »: ﻗ�ﺎﻝﺍﺑ�ﻦ ﻋﺒ�ﺎﺱ  ﻋ�ﻦ ،ﺃﺧ�ﺮﺝ ﺍﺑ�ﻦ ﺃﺑ�ﻲ ﺣ�ﺎﺗﻢ .582
 .« ﴾ (508F408)ﺃﻟﻢ ﺗﺮ ﺇﻟﻰ ﺍﻟﺬﻳﻦ ﻳﺰﻛﻮﻥ ﺃﻧﻔﺴﻬﻢ ﴿ :ﻓﺄﻧﺰﻝ ﷲ،ﻗﺮﺑﺎﻧﻬﻢ ﻳﺰﻋﻤﻮﻥ ﺃﻧﻬﻢ ﻻ ﺧﻄﺎﻳﺎ ﻟﻬﻢ ﻭﻻ ﺫﻧﻮﺏ
 .   (608F508)ﻋﻜﺮﻣﺔ ﻭﻣﺠﺎﻫﺪ ﻭﺃﺑﻲ ﻣﺎﻟﻚ ﻭﻏﻴﺮﻫﻢ  ﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮ ﻧﺤﻮﻩ ﻋﻦ   .682
 _______________
 ( ﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ ﻭﺍﺻﻞ ﺑﻦ ﺍﻟﺴﺎﺋﺐ ﺿﻌﻔﻪ ﺍﻟﻬﻴﺜﻤﻲ ﻓﻲ ﺯﻭﺍﺋﺪﻩ ﻭﺍﺑﻦ ﺣﺠﺮ ﻓﻲ ﺗﻘﺮﻳﺒﻪ. 3604ﺡ )   4/771ﻟﻤﻌﺠﻢ ﺍﻟﻜﺒﻴﺮ ﺍ 3/179ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ   (897)
 (722ﺃﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ ﻟﻠﻮﺍﺣﺪﻱ )   (997)
 (944/ 8( ﺟﺎﻣﻊ ﺍﻟﺒﻴﺎﻥ )ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ( )079/ 3ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻰ ﺣﺎﺗﻢ ـ  )  (008)
 ( 054/ 8ﺟﺎﻣﻊ ﺍﻟﺒﻴﺎﻥ )ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ( )  (108)
 (332/ 1ﺮ ﻣﻘﺎﺗﻞ ﺑﻦ ﺳﻠﻴﻤﺎﻥ )ﺗﻔﺴﻴ  (208)
 ( 752/ 1ﺗﻔﺴﻴﺮ ﻣﻘﺎﺗﻞ ﺑﻦ ﺳﻠﻴﻤﺎﻥ )  (308)
 (281/ 1ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )  (408)
 ﻓﻲ ﺇﺳﻨﺎﺩﻩ ﺍﺑﻦ ﻟﻬﻴﻌﺔ ﺿﻌﻴﻒ. 5/721ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ   (508)
 ﻭﻛﻠﻬﺎ ﻣﺮﺍﺳﻴﻞ ﺑﺎﻹﺿﺎﻓﺔ ﺇﻟﻰ ﺿﻌﻒ ﺇﺳﻨﺎﺩ ﺑﻌﻀﻬﺎ 5/721ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺟﺮﻳﺮ  (608)
 (151)
 
 
 [ﺗﻌﻠﻴﻖ]
ﻭﻫ�ﻮ ﺗﺰﻛﻴ�ﺔ ﺍﻟﻴﻬ�ﻮﺩ ﺃﻧﻔﺴ�ﻬﻢ ﻭﺃﺑﻨ�ﺎﺋﻬﻢ ﺑ�ﺄﻥ ﷲ ﺗﻌ�ﺎﻟﻰ ﺳ�ﻴﻐﻔﺮ  .ﺍﻵﻳ�ﺔﺫﻛ�ﺮ ﺍﻟﻤﺆﻟ�ﻒ ﺭﺣﻤ�ﻪ ﷲ ﺃﺛ�ﺮﺍ ًﻭﺍﺣ�ﺪﺍ ًﻓ�ﻲ ﺳ�ﺒﺐ ﻧ�ﺰﻭﻝ ﻫ�ﺬﻩ   
 ﻭﺃﻧﻪ ﻳﻬﺐ ﺃﺑﻨﺎﺋﻬﻢ ﺍﻟﺸﻔﺎﻋﺔ ﻟﻬﻢ ﻳﻮﻡ ﺍﻟﻘﻴﺎﻣﺔ.،ﺧﻄﺎﻳﻬﻢ ﻛﻤﺎ ﻳﻐﻔﺮ ﺧﻄﺎﻳﺎ ﺻﺒﻴﺎﻧﻬﻢ
ﻳ�ﺎ ﻣﺤﻤ�ﺪ ﻫ�ﻞ ﻋﻠ�ﻰ ﺃﻭﻻﺩﻧ�ﺎ : ﻗ�ﺎﻟﻮﺍﺑﺄﻁﻔ�ﺎﻟﻬﻢ ﻭ �ﻧﺰﻟﺖ ﻓﻲ ﺭﺟﺎﻝ ﻣﻦ ﺍﻟﻴﻬ�ﻮﺩ ﺃﺗ�ﻮﺍ ﺭﺳ�ﻮﻝ ﷲ »ﺍﻟﻜﻠﺒﻲ: ﻗﺎﻝ  :ﻭﺃﺧﺮﺝ ﺍﻟﻮﺍﺣﺪﻱ 
ﻭﺍﻟﺬﻱ ﻧﺤﻠﻒ ﺑﻪ ﻣ�ﺎ ﻧﺤ�ﻦ ﺇﻻ ﻛﻬﻴﺌ�ﺘﻬﻢ، ﻣ�ﺎ ﻣ�ﻦ ﺫﻧ�ﺐ ﻧﻌﻤﻠ�ﻪ ﺑﺎﻟﻨﻬ�ﺎﺭ ﺇﻻ ﻛﻔ�ﺮ ﻋﻨ�ﺎ ﺑﺎﻟﻠﻴ�ﻞ، ﻭﻣ�ﺎ ﻣ�ﻦ ﺫﻧ�ﺐ : ﻘﺎﻟﻮﺍﻻ، ﻓﻗﺎﻝ  ؟ﻫﺆﻻء ﻣﻦ ﺫﻧﺐ
 . (708F608) «ﻧﻌﻤﻠﻪ ﺑﺎﻟﻠﻴﻞ ﺇﻻ ﻛﻔﺮ ﻋﻨﺎ ﺑﺎﻟﻨﻬﺎﺭ، ﻓﻬﺬﺍ ﺍﻟﺬﻱ ﺯﻛﻮﺍ ﺑﻪ ﺃﻧﻔﺴﻬﻢ
 ﻭﻭﺭﺩ ﺳﺒﺐ ﺁﺧﺮ ﻟﻨﺰﻭﻝ ﻫﺬﺍ ﺍﻵﻳﺔ ﺃﻧﻬﺎ ﻓﻲ ﺍﻟﻴﻬﻮﺩ ﻭﺍﻟﻨﺼﺎﺭﻱ ﺟﻤﻴﻌﺎ. 
 ﻗ�ﺎﻟﻮﺍﻭ﴿ ﴾ ﻧﺤ�ﻦ ﺃﺑﻨ�ﺎء ﷲ ﻭﺃﺣﺒ�ﺎﺅﻩ ﻗ�ﺎﻟﻮﺍﺍﻟﺬﻳﻦ ﴿ﻫﻢ ﺍﻟﻴﻬﻮﺩ ﻭﺍﻟﻨﺼﺎﺭﻯ : ﻗﺎﻝ.ﺍﻟﺤﺴﻦ ﺍﻟﺒﺼﺮﻱ ﻓﻲ ﻫﺬﻩ ﺍﻵﻳﺔ ﻓﺄﺧﺮﺝ ﻋﺒﺪ ﺍﻟﺮﺯﺍﻕ ﻋﻦ     
 .(808F708) ﴾ ﻧﺼﺎﺭﻯ ﺃﻭﻟﻦ ﻳﺪﺧﻞ ﺍﻟﺠﻨﺔ ﺇﻻ ﻣﻦ ﻛﺎﻥ ﻫﻮﺩﺍ 
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
ﻭﺍﻻﺳ�ﺘﻔﻬﺎﻡ  ؟ﺔ ﻭﺍﻟﺘﻘ�ﻮﻯﻭﻳﺼ�ﻔﻮﻧﻬﺎ ﺑﺎﻟﻄﺎﻋ�،ﺃﻱ ﺃﻟ�ﻢ ﻳﺒﻠﻐ�ﻚ ﺧﺒ�ﺮ ﻫ�ﺆﻻء ﺍﻟ�ﺬﻳﻦ ﻳﻤ�ﺪﺣﻮﻥ ﺃﻧﻔﺴﻬﻢ ﴾ﺃﻟ�ﻢ ﺗ�ﺮ ﺇﻟ�ﻰ ﺍﻟ�ﺬﻳﻦ ﻳﺰﻛ�ﻮﻥ ﺃﻧﻔﺴ�ﻬﻢ  ﴿
 .ﻻ ﺫﻧﻮﺏ ﻟﻨﺎ: ﻗﺎﻟﻮﺍ] ﻧﺤﻦ ﺃﺑﻨﺎء ﷲ ﻭﺃﺣﺒﺎﺅﻩ [ ﻭ ﻘﺎﻟﻮﺍﺫﻟﻜﻢ ﺃﻋﺪﺍء ﷲ ﺍﻟﻴﻬﻮﺩ ﺯﻛﻮﺍ ﺃﻧﻔﺴﻬﻢ ﻓ :ﻗﺘﺎﺩﺓﻗﺎﻝ ،ﻟﻠﺘﻌﺠﻴﺐ ﻣﻦ ﺃﻣﺮﻫﻢ
 ﻳﺰﻛﻲ ﺍﻟﻤﺮﺗﻀ�ﻴﻦ ﻣ�ﻦ ﻋﺒ�ﺎﺩﻩ،ﻓﻬﻮ ﺃﻋﻠ�ﻢ ﺑﺤﻘ�ﺎﺋﻖ ﺍﻷﻣ�ﻮﺭ ﻭﻏﻮﺍﻣﻀ�ﻬﺎ،ﺃﻱ ﻟﻴﺲ ﺍﻷﻣﺮ ﺑﺘﺰﻛﻴﺘﻬﻢ ﺑﻞ ﺑﺘﺰﻛﻴﺔ ﷲ ﴾ﺑﻞ ﷲ ﻳﺰﻛﻲ ﻣﻦ ﻳﺸﺎء  ﴿
 .ﻻ ﺍﻟﻴﻬﻮﺩ ﺍﻷﺷﺮﺍﺭ،ﻭﻫﻢ ﺍﻷﻁﻬﺎﺭ ﺍﻷﺑﺮﺍﺭ
ﺇﻥ ﷲ ﻻ ﻳﻈﻠ�ﻢ  ﴿ﻭﻫ�ﻮ ﻣﺜ�ﻞ ﻟﻠﻘﻠ�ﺔ ﻛﻘﻮﻟ�ﻪ ،ﻭﻫﻮ ﺍﻟﺨﻴﻂ ﺍﻟﺬﻱ ﻓﻲ ﺷﻖ ﺍﻟﻨﻮﺍﺓ،ﺃﻱ ﻻ ﻳﻨﻘﺼﻮﻥ ﻣﻦ ﺃﻋﻤﺎﻟﻬﻢ ﺑﻘﺪﺭ ﺍﻟﻔﺘﻴﻞ ﴾ﻭﻻ ﻳﻈﻠﻤﻮﻥ ﻓﺘﻴﻼ  ﴿
 ﴾.ﺫﺭﺓ ﻘﺎﻝ ﻣﺜ
ﻓﻲ ﺗ�ﺰﻛﻴﺘﻬﻢ ،ﻴ�ﻒ ﺍﺧﺘﻠﻘ�ﻮﺍ ﻋﻠ�ﻰ ﷲ ﺍﻟﻜ�ﺬﺏﺃﻱ ﺍﻧﻈﺮ ﻳﺎ ﻣﺤﻤ�ﺪ ﻛ،ﻫﺬﺍ ﺗﻌﺠﻴﺐ ﻣﻦ ﺍﻓﺘﺮﺍﺋﻬﻢ ﻭﻛﺬﺑﻬﻢ ﴾ﺃﻧﻈﺮ ﻛﻴﻒ ﻳﻔﺘﺮﻭﻥ ﻋﻠﻰ ﷲ ﺍﻟﻜﺬﺏ ﴿
 .؟ﻭﺯﻋﻤﻬﻢ ﺃﻧﻬﻢ ﺃﺑﻨﺎء ﷲ ﻭﺃﺣﺒﺎﺅﻩ،ﺃﻧﻔﺴﻬﻢ
 .(908F808)ﺟﺮﻣﺎ ﺑﻴﻨﺎ ﻭﻣﻨﻜﺮﺍ ﻋﻈﻴﻤﺎ ،ﺃﻱ ﻛﻔﻰ ﺑﻬﺬﺍ ﺍﻻﻓﺘﺮﺍء ﴾ﻭﻛﻔﻰ ﺑﻪ ﺇﺛﻤﺎ ﻣﺒﻴﻨﺎ  ﴿
 
ﻘُﻮﻟُﻮَﻥ ﻟِﻠﱠِﺬﻳَﻦ َﻛﻔَُﺮﻭْﺍ ﻫَٰ ُٓﺆَﻻِٓء ﺃَۡﻫَﺪٰﻯ ِﻣَﻦ ﻣﱢ َﻦ ٱۡﻟِﻜﺘَٰ ِﺐ ﻳُۡﺆِﻣﻨُﻮَﻥ ﺑِﭑۡﻟِﺠۡﺒِﺖ َﻭٱﻟﻄﱠٰ ُﻐﻮِﺕ َﻭﻳَ ﺎ ﻴﺒ ٗﺃَﻟَۡﻢ ﺗََﺮ ﺇِﻟَﻰ ٱﻟﱠِﺬﻳَﻦ ﺃُﻭﺗُﻮْﺍ ﻧَﺼ ِ ﴿
ﻣﱢ َﻦ ٱۡﻟُﻤۡﻠِﻚ  ﺃَۡﻡ ﻟَﻬُۡﻢ ﻧَِﺼﻴٞﺐ  ۲٥ﺃُْﻭﻟَٰ ٓﺌَِﻚ ٱﻟﱠِﺬﻳَﻦ ﻟََﻌﻨَﻬُُﻢ ٱﻟﱠ ُۖ َﻭَﻣﻦ ﻳَۡﻠَﻌِﻦ ٱﻟﱠ  ُﻓَﻠَﻦ ﺗَِﺠَﺪ ﻟَﻪُۥ ﻧَِﺼﻴًﺮﺍ  ۱٥ٱﻟﱠِﺬﻳَﻦ َءﺍَﻣﻨُﻮْﺍ َﺳﺒِﻴًﻼ 
ﺃَۡﻡ ﻳَۡﺤُﺴُﺪﻭَﻥ ٱﻟﻨﱠﺎَﺱ َﻋﻠَٰﻰ َﻣﺎ َٓءﺍﺗَٰٮﻬُُﻢ ٱﻟﱠ  ُِﻣﻦ ﻓَۡﻀﻠِِﻪۖۦ ﻓَﻘَۡﺪ َءﺍﺗَۡﻴﻨَﺎ َٓءﺍَﻝ ﺇِۡﺑَﺮٰ ِﻫﻴَﻢ ٱۡﻟِﻜﺘَٰ َﺐ  ۳٥ﻧَﻘِﻴًﺮﺍ ۡﺆﺗُﻮَﻥ ٱﻟﻨﱠﺎَﺱ ﺍ ﻻﱠ ﻳُ ﻓَﺈِﺫ ٗ
  ﴾  ٤٥ﺎ َﻭٱۡﻟِﺤۡﻜَﻤﺔ ََﻭَءﺍﺗَۡﻴﻨَٰ ﻬُﻢ ﻣﱡ ۡﻠًﻜﺎ َﻋِﻈﻴﻤ ٗ
 
 ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ: ) ﺃﻟﻢ ﺗﺮ ﺇﻟﻰ ﺍﻟﺬﻳﻦ ﺃﻭﺗﻮﺍ ( ـ ﺍﻵﻳﺔ.        
ﻗ�ﺮﻳﺶ: ﺃﻻ ﻗﺎﻟ�ﺖ ،ﻟﻤﺎ ﻗﺪﻡ ﻛﻌﺐ ﺑﻦ ﺍﻷﺷﺮﻑ ﻣﻜ�ﺔ »: ﻗﺎﻝﺍﺑﻦ ﻋﺒﺎﺱ   ﻤﺪ ﻭﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﻋﻦﺃﺧﺮﺝ ﺃﺣ[ﻙ] .782
 ،ﻣﻦ ﻗﻮﻣﻪ ﻳﺰﻋﻢ ﺃﻧﻪ ﺧﻴﺮ ﻣﻨﺎ ﻭﻧﺤﻦ ﺃﻫﻞ ﺍﻟﺤﺠﻴﺞ ﻭﺃﻫﻞ ﺍﻟﺴﺪﺍﻧﺔ ﻭﺃﻫﻞ ﺍﻟﺴﻘﺎﻳﺔ(018F908)ﺗﺮﻯ ﻫﺬﺍ ﺍﻟﻤﻨﺼﺒﺮ ﺍﻟﻤﻨﺒﺘﺮ
ﺇﻟ�ﻰ  ﴾ﻣ�ﻦ ﺍﻟﻜﺘ�ﺎﺏﺃﻟ�ﻢ ﺗ�ﺮ ﺇﻟ�ﻰ ﺍﻟ�ﺬﻳﻦ ﺃﺗ�ﻮﺍ ﻧﺼ�ﻴﺒﺎ ً ﴿:ﻭﻧﺰﻟ�ﺖ ﴾ﺇﻥ ﺷﺎﻧﺌﻚ ﻫ�ﻮ ﺍﻷﺑﺘ�ﺮ﴿ :ﻓﻨﺰﻟﺖ ﻓﻴﻬﻢ،ﺃﻧﺘﻢ ﺧﻴﺮ: ﻗﺎﻝ
 .« (118F018)﴾ﻧﺼﻴﺮﺍً ﴿
 ﻛﺎﻥ ﺍﻟﺬﻳﻦ ﺣﺰﺑﻮﺍ ﺍﻷﺣﺰﺍﺏ ﻣﻦ ﻗﺮﻳﺶ ﻭﻏﻄﻔﺎﻥ ﻭﺑﻨ�ﻲ ﻗﺮﻳﻈ�ﺔ »: ﻗﺎﻝﺍﺑﻦ ﻋﺒﺎﺱ  ﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺇﺳﺤﺎﻕ ﻋﻦ .882
ﺣﻴ�ﻲ ﺑ�ﻦ ﺃﺧﻄ�ﺐ ﻭﺳ�ﻼﻡ ﺑ�ﻦ ﺃﺑ�ﻲ ﺍﻟﺤﻘﻴ�ﻖ ﻭﺃﺑ�ﻮ ﺭﺍﻓ�ﻊ ﻭﺍﻟﺮﺑﻴ�ﻊ ﺑ�ﻦ ﺃﺑ�ﻲ ﺍﻟﺤﻘﻴ�ﻖ ﻭﺃﺑ�ﻮ ﻋﻤ�ﺎﺭﺓ ﻭﻫ�ﻮﺫﺓ ﺑ�ﻦ 
ﻫﺆﻻء ﺃﺣﺒﺎﺭ ﻳﻬﻮﺩ ﻭﺃﻫﻞ ﺍﻟﻌﻠﻢ ﺑﺎﻟﻜﺘﺐ  :ﻗﺎﻟﻮﺍ،ﻓﻠﻤﺎ ﻗﺪﻣﻮﺍ ﻋﻠﻰ ﻗﺮﻳﺶ،،ﻭﻛﺎﻥ ﺳﺎﺋﺮﻫﻢ ﻣﻦ ﺑﻨﻲ ﺍﻟﻨﻀﻴﺮ،ﻗﻴﺲ
ﺩﻳﻨﻜﻢ ﺧﻴﺮ ﻣﻦ ﺩﻳﻨﻪ ﻭﺃﻧﺘﻢ ﺃﻫﺪﻯ ﻣﻨ�ﻪ ﻭﻣﻤ�ﻦ : ﻘﺎﻟﻮﺍﺩﻳﻦ ﻣﺤﻤﺪ؟ ﻓﺴﺄﻟﻮﻫﻢ ﻓ ﺃﻡ ﺍﻷﻭﻟﻰ ﻓﺎﺳﺄﻟﻮﻫﻢ ﺃﺩﻳﻨﻜﻢ ﺧﻴﺮ 
 .« (218F118) ﴾ﺃﻟﻢ ﺗﺮ ﺇﻟﻰ ﺍﻟﺬﻳﻦ ﺃﻭﺗﻮﺍ ﻧﺼﻴﺒﺎ ًﻣﻦ ﺍﻟﻜﺘﺎﺏ ﺇﻟﻰ ﻗﻮﻟﻪ ﻣﻠﻜﺎ ًﻋﻈﻴﻤﺎً ﴿ :ﺍﺗﺒﻌﻪ، ﻓﺄﻧﺰﻝ ﷲ 
ﺃﻫ�ﻞ ﺍﻟﻜﺘ�ﺎﺏ ﺯﻋ�ﻢ ﻣﺤﻤ�ﺪ ﺃﻧ�ﻪ  ﻗ�ﺎﻝ  »: ﻗ�ﺎﻝﺍﺑ�ﻦ ﻋﺒ�ﺎﺱ  ﻮﻓﻲ ﻋﻦﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﻣﻦ ﻁﺮﻳﻖ ﺍﻟﻌ [ﻙ] .982
 ﺃﻡ ﴿ :! ﻓ�ﺄﻧﺰﻝ ﷲ؟ﻓﻲ ﺗﻮﺍﺿﻊ ﻭﻟﻪ ﺗﺴﻊ ﻧﺴﻮﺓ ﻭﻟﻴﺲ ﻫﻤﻪ ﺇﻻ ﺍﻟﻨﻜﺎﺡ ﻓﺄﻱ ﻣﻠﻚ ﺃﻓﻀﻞ ﻣﻦ ﻫ�ﺬﺍ ﺃﻭﺗﻲ ﻣﺎ ﺃﻭﺗﻲ
 .«(318F218)ﺍﻵﻳﺔ  ﴾ﻳﺤﺴﺪﻭﻥ ﺍﻟﻨﺎﺱ
 .(418F318)ﻋﻤﺮ ﻣﻮﻟﻰ ﻋﻔﺮﺓ ﻧﺤﻮﻩ ﺃﺑﺴﻂ ﻣﻨﻪ ﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺳﻌﺪ ﻋﻦ .092
 _______________
 (301ﺃﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ ﻟﻠﻮﺍﺣﺪﻱ )   (708)
 (264/ 1ﺗﻔﺴﻴﺮ ﻋﺒﺪﺍﻟﺮﺯﺍﻕ ﺍﻟﺼﻨﻌﺎﻧﻲ )  (808)
 (281/ 1ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )  (908)
 ﻓﻲ ﺍﻟﻤﺨﻄﻮﻁ ]ﺍﻟﻤﻨﺼﺐ ﺍﻟﻤﻨﺒﺖ[  (018)
ﺡ )  11/152( ﺍﻟﻤﻌﺠ�ﻢ ﺍﻟﻜﺒﻴ�ﺮ 70711ﺡ )  6/425( ﺳﻨﻦ ﺍﻟﻨﺴﺎﺋﻲ ﺍﻟﻜﺒ�ﺮﻯ 7256ﺡ )  41/435ﺻﺤﻴﺢ ﺍﺑﻦ ﺣﺒﺎﻥ 5/331ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺟﺮﻳﺮ  3/379ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ   (118)
ﺃﺧﺒﺮﻧﺎ ﺍﻟﺤﺴﻦ ﺑﻦ ﺳﻔﻴﺎﻥ ﺣﺪﺛﻨﺎ ﻣﺤﻤﺪ ﺑﻦ ﺑﺸﺎﺭ ﺣﺪﺛﻨﺎ ﺑﻦ ﺃﺑﻲ ﻋﺪﻱ ﻗ�ﺎﻝ ﺃﺧﺒﺮﻧ�ﺎ ﺩﺍﻭﺩ  ( ﻭﺇﺳﻨﺎﺩﻩ ﺻﺤﻴﺢ ﺭﻭﻱ ﻣﻦ ﻏﻴﺮ ﻭﺟﻪ ﻋﻦ ﻋﻜﺮﻣﺔ ﻋﻦ ﺍﺑﻦ ﻋﺒﺎﺱ ﻗﺎﻝ ﺍﻹﻣﺎﻡ ﺍﻟﻨﺴﺎﺋﻲ:54611
 ﻓﺬﻛﺮﻩ -ﺑﻦ ﺃﺑﻲ ﻫﻨﺪ ﻋﻦ ﻋﻜﺮﻣﺔ ﻋﻦ ﺑﻦ ﻋﺒﺎﺱ ﻗﺎﻝ
 ﺑﺈﺳﻨﺎﺩ ﺍﺑﻦ ﺇﺳﺤﺎﻕ ﺍﻟﻤﺘﻜﺮﺭ.  5/531ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺟﺮﻳﺮ   (218)
 ﺇﺳﻨﺎﺩﻩ ﺷﺪﻳﺪ ﺍﻟﻀﻌﻒ.  3/879ﻦ ﺃﺑﻲ ﺣﺎﺗﻢ  ﺗﻔﺴﻴﺮ ﺍﺑ (318)
 ﻋﻤﺮ ﻣﻮﻟﻰ ﻋﻔﺮﺓ ﻣﺠﻬﻮﻝ.  5ﺝ: 05ﻗﺎﻝ ﺍﻟﻬﻴﺜﻤﻲ ﻓﻲ ﻣﺠﻤﻊ ﺍﻟﺰﻭﺍﺋﺪ  (418)
 (251)
 
 [ ﺗﻌﻠﻴﻖ]
ﺃﻣﺎ ﺍﻷﻭﻝ ﻭﺍﻟﺜﺎﻧﻲ ﻓﻔﻲ ﺗﺰﻛﻴﺔ ﺍﻟﻴﻬﻮﺩ ﻟﻜﻔﺎﺭ ﻗﺮﻳﺶ ﻭﺯﻋﻤﻬﻢ ﺃﻧﻬﻢ ﺃﻫﺪﻱ ﻣﻦ  .ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺛﻼﺛﺔ ﺁﺛﺎﺭ ﻓﻲ 
ﻭﻗﺪ ،ﻭﻗﺪ ﺭﻭﻳﺖ ﻫﺬﻩ ﺍﻵﺛﺎﺭ ﺑﺴﻴﺎﻕ ﺃﻁﻮﻝ ﻣﻤﺎ ﺫﻛﺮﻩ ﺍﻟﻤﺆﻟﻒ ﻭﻫﻲ ﺗﺪﻭﺭ ﺣﻮﻝ ﻫﺬﺍ ﺍﻟﻤﻌﻨﻰ.ﺃﺻﺤﺎﺑﻪ ﻓﻜﺬﺑﻬﻢ ﷲ ﺗﻌﺎﻟﻰ ﺑﻘﻮﻟﻬﻢ �ﺍﻟﻨﺒﻲ 
ﺎﺋﻞ ﻟﻜﻔﺎﺭ ﻗﺮﻳﺶ ﻣﺮﺓ ﺣﻴﻰ ﺑﻦ ﺃﺧﻄﺐ ﻭﻣﺮﺓ ﻛﻌﺐ ﺑﻦ ﺍﻷﺷﺮﻑ ﻭﺍﻟﻈﺎﻫﺮ ﻋﺪﺩ ﺍﻹﻣﺎﻡ ﺍﺑﻦ ﺍﻟﺠﻮﺯﻱ ﺃﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ ﻟﻬﺬﻩ ﺍﻵﻳﺔ ﻓﺠﻌﻞ ﺍﻟﻘ
 .ﺃﻧﻪ ﺳﺒﺐ ﻭﺍﺣﺪ ﻭﻛﺎﻥ ﺫﻫﺎﺑﻬﻢ ﺟﻤﻌﻴﺎ ًﻟﻜﻔﺎﺭ ﻗﺮﻳﺶ ﻓﺎﻟﺘﻌﺒﻴﺮ ﻋﻨﻬﻢ ﺑﺎﻟﻴﻬﻮﺩ ﺃﻟﻴﻖ ﻟﻴﺸﻤﻞ ﻛﻞ ﻫﺆﻻء ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ
ﻓﻘﺪ ﺣﺴﺪﺗﻪ ،�ﻝ ﷲ ﻓﺎﻟﻤﺮﺍﺩ ﺑﺎﻟﻨﺎﺱ ﻓﻲ ﻫﺬﻩ ﺍﻵﻳﺔ ﻫﻮ ﺭﺳﻮ﴾ﻳﺤﺴﺪﻭﻥ ﺍﻟﻨﺎﺱ ﺃﻡ  ﴿ﺃﻣﺎ ﺍﻷﺛﺮ ﺍﻟﺜﺎﻟﺚ ﻭﻫﻮ ﺳﺒﺐ ﻧﺰﻭﻝ ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ  
ﻓﻘﺪ ﻛﺎﻥ ﻟﺪﺍﻭﺩ ﻣﺎﺋﺔ ﺍﻣﺮﺃﺓ ﻭﺭﻭﻯ ﺃﻥ ﺳﻠﻴﻤﺎﻥ ،ﺍﻟﻴﻬﻮﺩ ﻋﻠﻰ ﻣﺎ ﻋﻨﺪﻩ ﻣﻦ ﺍﻟﻨﺴﺎء ﻭﺗﺠﺎﻫﻠﻮﺍ ﻣﺎ ﻛﺎﻥ ﻟﺪﺍﻭﺩ ﻭﺳﻠﻴﻤﺎﻥ ﺻﻠﻰ ﷲ ﻋﻠﻴﻬﻢ ﻭﺳﻠﻢ
 ﻓﺄﻓﺤﻤﻬﻢ ﷲ ﺗﻌﺎﻟﻰ ﺑﺎﻟﺤﺠﺔ.،ﺃﻟﻒ ﻛﺎﻥ ﻟﻪ
 ﴾ ﻭَﻥ ﺍﻟﻨﱠﺎَﺱ َﻋﻠﻰ ﻣﺎ ﺁﺗﺎﻫُُﻢ ﷲﱠ  ُِﻣْﻦ ﻓَْﻀﻠِﻪ ِْﺣُﺴﺪ ُ َﺃﻡ ﴿ﻓﻲ ﻗﻮﻟﻪ  :ﺍﻹﻣﺎﻡ ﺍﻟﺜﻌﻠﺒﻲ ﺑﺈﺳﻨﺎﺩ ﻓﻴﻪ ﺿﻌﻒ ﻋﻦ ﺃﺑﻲ ﺣﻤﺰﺓ ﺍﻟﺜﻤﺎﻟﻲ ﺃﺧﺮﺝﻭﻗﺪ  
ﻟﻮ ﻛﺎﻥ ﻧﺒﻲ ،ﻻ ﻭّﷲ ﻣﺎﻟﻪ ﻫّﻢ ﺇّﻻ ﺍﻟﻨﺴﺎء،ﻭّﷲ ﻣﺎ ﻳﺸﺒﻊ ﻣﻦ ﻁﻌﺎﻡ،ﺍﻧﻈﺮﻭﺍ ﺇﻟﻰ ﻫﺬﺍ ﺍﻟﻨﺒﻲ :ﺍﻟﻴﻬﻮﺩﻗﺎﻟﺖ ،ﻳﻌﻨﻲ ﺑﺎﻟﻨﺎﺱ ﻓﻲ ﻫﺬﻩ ﺍﻵﻳﺔ ﻧﺒّﻲ ّﷲ 
ﻓﺄﻛﺬﺑﻬﻢ ّﷲ ﺗﻌﺎﻟﻰ ،ﻟﻮ ﻛﺎﻥ ﻧﺒﻴّﺎ ﻣﺎ ﺭﻏﺐ ﻓﻲ ﻛﺜﺮﺓ ﺍﻟﻨﺴﺎء: ﺍﻘﺎﻟﻮﻓﺤﺴﺪﻭﻩ ﻋﻠﻰ ﻛﺜﺮﺓ ﻧﺴﺎﺋﻪ ﻭﻋﻴّﺮﻭﻩ ﺑﺬﻟﻚ ﻓ،ﻟﺸﻐﻠﻪ ﺃﻣﺮ ﺍﻟﻨﺒﻮﺓ ﻋﻦ ﺍﻟﻨﺴﺎء
ﻓﺄﺧﺒﺮﻫﻢ ﺑﻤﺎ ﻛﺎﻥ ﻟﺪﺍﻭﺩ ﻭﺳﻠﻴﻤﺎﻥ ﻣﻦ ﴾ َﻭﺁﺗَْﻴﻨﺎﻫُْﻢ ُﻣْﻠﻜﺎً َﻋِﻈﻴﻤﺎً ﴿ﻳﻌﻨﻲ ﺑﺎﻟﺤﻜﻤﺔ ﺍﻟﻨﺒّﻮﺓ. ،﴾ﻓَﻘَْﺪ ﺁﺗَْﻴﻨﺎ ﺁَﻝ ﺇِْﺑﺮﺍِﻫﻴَﻢ ﺍْﻟِﻜﺘﺎَﺏ َﻭﺍْﻟِﺤْﻜَﻤﺔَ ﴿: ﻘﺎﻝﻓ
ﻭﻋﻨﺪ ،ﺛﻼﺛﻤﺎﺋﺔ ﻣﻬﺮﻳﺔ ﻭﺳﺒﻌﻤﺎﺋﺔ ﺳﺮﻳﺔ،ﻠﻴﻪ ﺍﻟﺴﻼﻡ( ﺃﻧّﻪ ﺍﺟﺘﻤﻊ ﻋﻨﺪ ﺳﻠﻴﻤﺎﻥ ﺃﻟﻒ ﺍﻣﺮﺃﺓﻓﺄﻗﺮﺕ ﺍﻟﻴﻬﻮﺩ ﻟﻨﺒﻲ ّﷲ )ﻋ،ﻓﻮﺑّﺨﻬﻢ ﻟﺬﻟﻚ،ﺍﻟﻨﺴﺎء
ﺗﺴﻊ ﻧﺴﻮﺓ؟ ﻭﻛﺎﻥ  ﺃﻭﻭﻣﺎﺋﺔ ﺍﻣﺮﺃﺓ ﻋﻨﺪ ﺭﺟﻞ ﺃﻛﺜﺮ ،ﻟﻬﻢ ﺭﺳﻮﻝ ّﷲ ﺻﻠّﻰ ّﷲ ﻋﻠﻴﻪ ﻭﺳﻠّﻢ: ﺃﻟﻒ ﺍﻣﺮﺃﺓ ﻋﻨﺪ ﺭﺟﻞﻘﺎﻝ ﺩﺍﻭﺩ ﻣﺎﺋﺔ ﺍﻣﺮﺃﺓ. ﻓ
 ﺍ.ﻳﻮﻣﺌﺬ ﺗﺴﻊ ﻧﺴﻮﺓ ﻋﻨﺪ ﺭﺳﻮﻝ ّﷲ ﺻﻠّﻰ ّﷲ ﻋﻠﻴﻪ ﻭﺳﻠّﻢ ﻓﺴﻜﺘﻮ
ﺃﻋﺮﺽ  ﴾َﻭِﻣْﻨﻬُْﻢ َﻣْﻦ َﺻﺪﱠ َﻋْﻨﻪُ ﴿ﻳﻌﻨﻲ ﻋﺒﺪ ّﷲ ﺑﻦ ﺳﻼﻡ ﻭﺃﺻﺤﺎﺑﻪ ،ﻳﻌﻨﻲ ﺑﻤﺤﻤﺪ ﺻﻠّﻰ ّﷲ ﻋﻠﻴﻪ ﻭﺳﻠّﻢ ﴾ﻓَِﻤْﻨﻬُْﻢ َﻣْﻦ ﺁَﻣَﻦ ﺑِﻪ ِ﴿ :ّﷲ ﺗﻌﺎﻟﻰﻗﺎﻝ 
 .(518F418)ﻭﻗﻮﺩﺍ ﴾َﻭَﻛﻔﻰ ﺑَِﺠﻬَﻨﱠَﻢ َﺳِﻌﻴﺮﺍً ﴿ﻋﻨﻪ ﻓﻠﻢ ﻳﺆﻣﻦ ﺑﻪ 
ﻋﻄﻰ ﻧﺒﻲ ﷲ  ﺃﻗﻮﻟﻪ  ﻞﻋﻦ ﻣﻘﺎﺗ ﺃﺧﺮﺟﻪ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﻓﻲ ﺗﻔﺴﻴﺮﻩ  ﺎﻭﻗﺪ ﻭﺭﺩ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﻏﻴﺮ ﻣﺎ ﺫﻛﺮﻩ ﺍﻟﻤﺆﻟﻒ ﻣ 
 .(618F518) ﴾ﻳﺤﺴﺪﻭﻥ ﺍﻟﻨﺎﺱ ﻋﻠﻰ ﻣﺎ ﺍﺗﺎﻫﻢ ﷲ ﻣﻦ ﻓﻀﻠﻪ ﺃﻡ ﴿ :ﷲ ﺗﻌﺎﻟﻰﻘﺎﻝ ﻓ،ﻓﺤﺴﺪﺗﻪ ﺍﻟﻴﻬﻮﺩ،ﺑﻀﻊ ﺳﺒﻌﻴﻦ ﺷﺎﺑﺎً   �
 
 ]ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺎﺕ[
ﺃﻋﻄﻮﺍ ﺣﻈﺎ ﻣﻦ ،ﺎﻡ ﻟﻠﺘﻌﺠﻴﺐ ﻭﺍﻟﻤﺮﺍﺩ ﺑﻬﻢ ﺃﻳﻀﺎ ﺍﻟﻴﻬﻮﺩﺍﻻﺳﺘﻔﻬ ﴾ﺃﻟﻢ ﺗﺮ ﺇﻟﻰ ﺍﻟﺬﻳﻦ ﺃﺗﻮﺍ ﻧﺼﻴﺒﺎ ﻣﻦ ﺍﻟﻜﺘﺎﺏ ﻳﺆﻣﻨﻮﻥ ﺑﺎﻟﺠﺒﺖ ﻭﺍﻟﻄﺎﻏﻮﺕ  ﴿ 
 .ﻭﻛﻞ ﻣﺎ ﻋﺒﺪ ﻣﻦ ﺩﻭﻥ ﺍﻟﺮﺣﻤﻦ،ﻭﻫﻢ ﻣﻊ ﺫﻟﻚ ﻳﺆﻣﻨﻮﻥ ﺑﺎﻷﻭﺛﺎﻥ ﻭﺍﻷﺻﻨﺎﻡ،ﺍﻟﺘﻮﺭﺍﺓ
ﺃﻧﺘﻢ ﺃﻫﺪﻯ ﺳﺒﻴﻼ ﻣﻦ ﻣﺤﻤﺪ ﻭﺃﺻﺤﺎﺑﻪ !!  :ﺃﻱ ﻳﻘﻮﻝ ﺍﻟﻴﻬﻮﺩ ﻟﻜﻔﺎﺭ ﻗﺮﻳﺶ ﴾ﻭﻳﻘﻮﻟﻮﻥ ﻟﻠﺬﻳﻦ ﻛﻔﺮﻭﺍ ﻫﺆﻻء ﺃﻫﺪﻯ ﻣﻦ ﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ ﺳﺒﻴﻼ  ﴿
 ﺗﻌﺎﻟﻰ ﺇﺧﺒﺎﺭﺍ ﻋﻦ ﺿﻼﻟﻬﻢﻗﺎﻝ ﻭﻛﻔﺮﻫﻢ ﺑﻜﺘﺎﺏ ﷲ ﺍﻟﺬﻱ ﺑﺄﻳﺪﻳﻬﻢ ،ﺑﺠﻬﻠﻬﻢ ﻭﻗﻠﺔ ﺩﻳﻨﻬﻢ،ﺍﻟﻜﻔﺎﺭ ﻋﻠﻰ ﺍﻟﻤﺴﻠﻤﻴﻦ ﻳﻔﻀﻠﻮﻥ :ﺍﺑﻦ ﻛﺜﻴﺮﻗﺎﻝ 
 .ﺃﻱ ﻁﺮﺩﻫﻢ ﻭﺃﺑﻌﺪﻫﻢ ﻋﻦ ﺭﺣﻤﺘﻪ﴾ﺍﻟﺬﻳﻦ ﻟﻌﻨﻬﻢ ﷲ  ﺃﻭﻟﺌﻚ ﴿
ﻭﻫﻮ  ؟ﻨﺔﻭﻣﻦ ﻳﻤﻨﻊ ﻋﻨﻪ ﺁﺛﺎﺭ ﺍﻟﻠﻌ ؟ﻓﻤﻦ ﻳﻨﺼﺮﻩ ﻣﻦ ﻋﺬﺍﺏ ﷲ،ﺃﻱ ﻣﻦ ﻳﻄﺮﺩﻩ ﷲ ﻣﻦ ﺭﺣﻤﺘﻪ﴾ﻭﻣﻦ ﻳﻠﻌﻦ ﷲ ﻓﻠﻦ ﺗﺠﺪ ﻟﻪ ﻧﺼﻴﺮﺍ  ﴿
 .ﺍﻟﻌﺬﺍﺏ ﺍﻟﻌﻈﻴﻢ
 .ﻳﻌﻨﻲ ﻟﻴﺲ ﻟﻬﻢ ﻣﻦ ﺍﻟﻤﻠﻚ ﺷﻲء،ﻭﻫﺬﺍ ﻋﻠﻰ ﻭﺟﻪ ﺍﻹﻧﻜﺎﺭ ؟؟ﻟﻬﻢ ﺣﻆ ﻣﻦ ﺍﻟﻤﻠﻚ ﺃﻡ ﺃﻱ  ﴾ﻟﻬﻢ ﻧﺼﻴﺐ ﻣﻦ ﺍﻟﻤﻠﻚ ﺃﻡ ﴿
ﻭﺍﻟﻨﻘﻴﺮ ﻣﺜﻞ ﻓﻲ ﺍﻟﻘﻠﺔ ،ﻓﺈﺫﺍ ﻻ ﻳﺆﺗﻮﻥ ﺃﺣﺪﺍ ﻣﻘﺪﺍﺭ )ﻧﻘﻴﺮ( ﻟﻔﺮﻁ ﺑﺨﻠﻬﻢ،ﺃﻱ ﻟﻮ ﻛﺎﻥ ﻟﻬﻢ ﻧﺼﻴﺐ ﻣﻦ ﺍﻟﻤﻠﻚ ﴾ﻓﺈﺫﺍ ﻻ ﻳﺆﺗﻮﻥ ﺍﻟﻨﺎﺱ ﻧﻘﻴﺮﺍ ﴿
 :ﺳﺒﺤﺎﻧﻪﻘﺎﻝ . ﺛﻢ ﺃﻧﺘﻘﻞ ﺇﻟﻰ ﺧﺼﻠﺔ ﺫﻣﻴﻤﺔ ﺃﺷﺪ ﻣﻦ ﺍﻟﺒﺨﻞ ﻓ.ﻭﻫﻮ ﺍﻟﻨﻜﺘﺔ ﻓﻲ ﻅﻬﺮ ﺍﻟﻨﻮﺍﺓ،ﺮﻛﺎﻟﻔﺘﻴﻞ ﻭﺍﻟﻘﻄﻤﻴ
ﻋﻠﻰ ﺍﻟﻨﺒﻮﺓ، ﻭﺣﺴﺪﻭﺍ ﺃﺻﺤﺎﺑﻪ ﻋﻠﻰ ﺍﻹﻳﻤﺎﻥ   �ﺣﺴﺪﻭﺍ ﺍﻟﻨﺒﻲ  :ﺍﺑﻦ ﻋﺒﺎﺱﻗﺎﻝ  ﴾ﻳﺤﺴﺪﻭﻥ ﺍﻟﻨﺎﺱ ﻋﻠﻰ ﻣﺎ ﺁﺗﺎﻫﻢ ﷲ ﻣﻦ ﻓﻀﻠﻪ  ﺃﻡ  ﴿
ﻭﻳﺤﺴﺪﻭﻥ ﺍﻟﻤﺆﻣﻨﻴﻦ ﻋﻠﻰ  ؟ﺑﻬﺎ ﻣﺤﻤﺪﺍ ﻭﺷﺮﻑ ﺑﻬﺎ ﺍﻟﻌﺮﺏﺍﻟﺘﻲ ﻓﻀﻞ ﷲ ،ﻭﺍﻟﻤﺆﻣﻨﻴﻦ ﻋﻠﻰ ﺍﻟﻨﺒﻮﺓ �ﺑﻞ ﺃﻳﺤﺴﺪﻭﻥ ﺍﻟﻨﺒﻲ  :ﻭﺍﻟﻤﻌﻨﻲ
 .؟ﺍﺯﺩﻳﺎﺩ ﺍﻟﻌﺰ ﻭﺍﻟﺘﻤﻜﻴﻦ
ﻭﺃﻧﺰﻟﻨﺎ ﻋﻠﻴﻬﻢ ﺍﻟﻜﺘﺐ ،ﺃﻱ ﻓﻘﺪ ﺃﻋﻄﻴﻨﺎ ﺃﺳﻼﻓﻜﻢ ﻣﻦ ﺫﺭﻳﺔ ﺇﺑﺮﺍﻫﻴﻢ ﺍﻟﻨﺒﻮﺓ ﴾ﻓﻘﺪ ﺁﺗﻴﻨﺎ ﺁﻝ ﺇﺑﺮﺍﻫﻴﻢ ﺍﻟﻜﺘﺎﺏ ﻭﺍﻟﺤﻜﻤﺔ ﻭﺁﺗﻴﻨﺎﻫﻢ ﻣﻠﻜﺎ ﻋﻈﻴﻤﺎ  ﴿
 ؟ﺑﺎﻟﺤﺴﺪ ﺩﻭﻥ ﻏﻴﺮﻩ ﻣﻤﻦ ﺃﻧﻌﻢ ﷲ ﻋﻠﻴﻬﻢ �ﻣﺤﻤﺪﺍ  ﻓﻸﻱ ﺷﻲء ﺗﺨﺼﻮﻥ،ﻭﺃﻋﻄﻴﻨﺎﻫﻢ ﺍﻟﻤﻠﻚ ﺍﻟﻌﻈﻴﻢ ﻣﻊ ﺍﻟﻨﺒﻮﺓ ﻛﺪﺍﻭﺩ ﻭﺳﻠﻴﻤﺎﻥ
 .ﻭﺇﻟﺰﺍﻡ ﻟﻬﻢ ﺑﻤﺎ ﻋﺮﻓﻮﻩ ﻣﻦ ﻓﻀﻞ ﷲ ﻋﻠﻰ ﺁﻝ ﺇﺑﺮﺍﻫﻴﻢ �ﻭﺍﻟﻤﻘﺼﻮﺩ ﺍﻟﺮﺩ ﻋﻠﻰ ﺍﻟﻴﻬﻮﺩ ﻓﻲ ﺣﺴﺪﻫﻢ ﻟﻠﻨﺒﻲ 
ﻭﻫﻢ )ﻗﻠﺔ ﻗﻠﻴﻠﺔ( ﻭﻣﻨﻬﻢ ﻣﻦ ﺃﻋﺮﺽ ﻓﻠﻢ ﻳﺆﻣﻦ ﻭﻫﻢ ﺍﻟﻜﺜﺮﺓ  �ﺃﻱ ﻣﻦ ﺍﻟﻴﻬﻮﺩ ﻣﻦ ﺁﻣﻦ ﺑﻤﺤﻤﺪ ﴾ﻓﻤﻨﻬﻢ ﻣﻦ ﺁﻣﻦ ﺑﻪ ﻭﻣﻨﻬﻢ ﻣﻦ ﺻﺪ ﻋﻨﻪ  ﴿
  ﴾.ﻓﻤﻨﻬﻢ ﻣﻬﺘﺪ ﻭﻛﺜﻴﺮ ﻣﻨﻬﻢ ﻓﺎﺳﻘﻮﻥ  ﴿ﺓ ﻛﻘﻮﻟﻪ ﺍﻟﻜﺜﻴﺮ
ﻋﻠﻰ ﻛﻔﺮﻫﻢ ﻭﻋﻨﺎﺩﻫﻢ.. ﺛﻢ ﺃﺧﺒﺮ ﺗﻌﺎﻟﻰ ﺑﻤﺎ ﺃﻋﺪﻩ ﻟﻠﻜﻔﺮﺓ ﺍﻟﻔﺠﺮﺓ ﻣﻦ ﺍﻟﻮﻋﻴﺪ ،ﺃﻱ ﻛﻔﻰ ﺑﺎﻟﻨﺎﺭ ﺍﻟﻤﺴﻌﺮﺓ ﻋﻘﻮﺑﺔ ﻟﻬﻢ ﴾ﻭﻛﻔﻰ ﺑﺠﻬﻨﻢ ﺳﻌﻴﺮﺍ  ﴿
 .(718F618)ﺳﺒﺤﺎﻧﻪ ﻘﺎﻝ ﻭﺍﻟﻌﺬﺍﺏ ﺍﻟﺸﺪﻳﺪ ﻓ
 
ﺗَۡﺤُﻜُﻤﻮْﺍ ﺑِﭑۡﻟَﻌۡﺪِﻝﻭ ﺇِﻥﱠ ٱﻟﱠ  َﻧِِﻌﻤﱠ ﺎ ﻳَِﻌﻈُُﻜﻢ ﺑِِﻪٓۦۗ ﺇِﻥﱠ  ﻟَٰﻰٓ ﺃَۡﻫﻠِﻬَﺎ َﻭﺇَِﺫﺍ َﺣَﻜۡﻤﺘُﻢ ﺑَۡﻴَﻦ ٱﻟﻨﱠﺎِﺱ ﺃَﻥﺇِﻥﱠ ٱﻟﱠ  َﻳَۡﺄُﻣُﺮُﻛۡﻢ ﺃَﻥ ﺗَُﺆﺩﱡ ﻭْﺍ ٱۡﻷََﻣٰ ﻨَٰ ِﺖ ﺇِ  ﴿
 ﴾۸٥ﺍ ٱﻟﱠ  ََﻛﺎَﻥ َﺳِﻤﻴَﻌۢ ﺎ ﺑَِﺼﻴﺮ ٗ
 
 .ﺍﻵﻳﺔ -ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ: ) ﺇﻥ ﷲ  ﻳﺄﻣﺮﻛﻢ (      
ﻣﻜ�ﺔ ﺩﻋ�ﺎ  �ﻟﻤ�ﺎ ﻓ�ﺘﺢ ﺭﺳ�ﻮﻝ ﷲ  »: ﻗ�ﺎﻝﺍﺑ�ﻦ ﻋﺒ�ﺎﺱ  ﺃﺑ�ﻲ ﺻ�ﺎﻟﺢ ﻋ�ﻦ ﺃﺧﺮﺝ ﺍﺑﻦ ﻣﺮﺩﻭﻳﻪ ﻣﻦ ﻁﺮﻳ�ﻖ ﺍﻟﻜﻠﺒ�ﻲ ﻋ�ﻦ .192
 _______________
 (923/ 3ﺍﻟﻜﺸﻒ ﻭﺍﻟﺒﻴﺎﻥ ﻋﻦ ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﺁﻥ )  (518)
 (979/ 3ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻰ ﺣﺎﺗﻢ ـ  )  (618)
 (281/ 1ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )  (718)
 (351)
 
ﻳ�ﺎ ﺭﺳ�ﻮﻝ ﷲ  : ﻘ�ﺎﻝﻓﺄﺗﺎﻩ ﺑﻪ ﻓﻠﻤﺎ ﺑﺴﻂ ﻳﺪﻩ ﺇﻟﻴﻪ ﻗ�ﺎﻡ ﺍﻟﻌﺒ�ﺎﺱ ﻓ  «ﺃﺭﻧﻲ ﺍﻟﻤﻔﺘﺎﺡ »: ﻗﺎﻝﻓﻠﻤﺎ ﺃﺗﺎﻩ ،(818F718) ﻋﺜﻤﺎﻥ ﺑﻦ ﻁﻠﺤﺔ
: ﻘ�ﺎﻝﻓ «ﻫ�ﺎﺕ ﺍﻟﻤﻔﺘ�ﺎﺡ ﻳ�ﺎ ﻋﺜﻤ�ﺎﻥ  » : �ﺭﺳ�ﻮﻝ ﷲ ﻘ�ﺎﻝ ﻓﻜﻒ ﻋﺜﻤﺎﻥ ﻳﺪﻩ ﻓ،ﺑﺄﺑﻲ ﺃﻧﺖ ﻭﺃﻣﻲ ﺍﺟﻤﻌﻪ ﻟﻲ ﻣﻊ ﺍﻟﺴﻘﺎﻳﺔ
ﻓ�ﺪﻋﺎ ﻋﺜﻤ�ﺎﻥ ﺑ�ﻦ ﻁﻠﺤ�ﺔ ،ﻓﻘﺎﻡ ﻓﻔﺘﺢ ﺍﻟﻜﻌﺒﺔ ﺛﻢ ﺧﺮﺝ ﻓﻄﺎﻑ ﺑﺎﻟﺒﻴﺖ ﺛ�ﻢ ﻧ�ﺰﻝ ﻋﻠﻴ�ﻪ ﺟﺒﺮﻳ�ﻞ ﺑ�ﺮﺩ ﺍﻟﻤﻔﺘﺎﺡ،ﻣﺎﻧﺔ ﷲﻫﺎﻙ ﺑﺄ
 .«  (918F818)ﺣﺘﻰ ﻓﺮﻍ ﻣﻦ ﺍﻵﻳﺔ ﴾ﺇﻥ ﷲ  ﻳﺄﻣﺮﻛﻢ ﺃﻥ ﺗﺆﺩﻭﺍ ﺍﻷﻣﺎﻧﺎﺕ ﺇﻟﻰ ﺃﻫﻠﻬﺎ﴿: ﻗﺎﻝﻓﺄﻋﻄﺎﻩ ﺍﻟﻤﻔﺘﺎﺡ ﺛﻢ 
ﺜﻤ�ﺎﻥ ﺑ�ﻦ ﻁﻠﺤ�ﺔ ﺃﺧ�ﺬ ﻧﺰﻟﺖ ﻫﺬﻩ ﺍﻵﻳ�ﺔ ﻓ�ﻲ ﻋ  »: ﻗﺎﻝﺍﺑﻦ ﺟﺮﻳﺞ  ﺣﺠﺎﺝ ﻋﻦ ﻭﺃﺧﺮﺝ ﺳﻨﻴﺪ ﻓﻲ ﺗﻔﺴﻴﺮﻩ ﻋﻦ .292
ﻋﺜﻤﺎﻥ ﻓﻨﺎﻭﻟ�ﻪ ،ﺍﻟﻔﺘﺢ ﻓﺨﺮﺝ ﻭﻫﻮ ﻳﺘﻠﻮ ﻫ�ﺬﻩ ﺍﻵﻳ�ﺔ ﻓ�ﺪﻋﺎ  ﻓﺪﺧﻞ ﺑﻪ ﺍﻟﺒﻴﺖ ﻳﻮﻡ،ﻣﻨﻪ ﺭﺳﻮﻝ ﷲ  ﻣﻔﺘﺎﺡ ﺍﻟﻜﻌﺒﺔ
ﻓ�ﺪﺍﻩ ﺃﺑ�ﻲ ﻭﺃﻣ�ﻲ  :ﻋﻤﺮ ﺑﻦ ﺍﻟﺨﻄﺎﺏ ﻟﻤﺎ ﺧﺮﺝ ﺭﺳﻮﻝ ﷲ ﻣﻦ ﺍﻟﻜﻌﺒﺔ ﻭﻫﻮ ﻳﺘﻠﻮ ﻫﺬﻩ ﺍﻵﻳ�ﺔﻗﺎﻝ ﻭ: ﻗﺎﻝﺍﻟﻤﻔﺘﺎﺡ 
 ﺖ ﻓﻲ ﺟﻮﻑ ﺍﻟﻜﻌﺒﺔ  ﻅﺎﻫﺮ ﻫﺬﻩ ﺃﻧﻬﺎ ﻧﺰﻟ :ﻗﻠﺖ .(028F918)ﻣﺎ ﺳﻤﻌﺘﻪ ﻳﺘﻠﻮﻫﺎ ﻗﺒﻞ ﺫﻟﻚ
 
 [ﺗﻌﻠﻴﻖ] 
ﻭﻫ��ﺬﺍ ﻫ��ﻮ ﻗ��ﻮﻝ ﺃﻛﺜ��ﺮ ﺃﻫ��ﻞ  ﻳ��ﺔ ﻭﺃﻧﻬ��ﺎ ﻧﺰﻟ��ﺖ ﻓ��ﻲ ﻋﺜﻤ��ﺎﻥ ﺑ��ﻦ ﻁﻠﺤ��ﺔﺃﻭﺭﺩ ﺍﻟﻤﺆﻟ��ﻒ ﺭﺣﻤ��ﻪ ﷲ ﺃﺛ��ﺮﻳﻦ ﻓ��ﻲ ﺳ��ﺒﺐ ﻧ��ﺰﻭﻝ ﻫ��ﺬﻩ ﺍﻵ 
 .ﻭﻗﺪ ﺫﻛﺮ ﺃﻫﻞ ﺍﻟﺘﻔﺴﻴﺮ ﺳﺒﺒﻴﻦ ﺁﺧﺮﻳﻦ ﻟﻠﻨﺰﻭﻝ،ﺍﻟﺘﻔﺴﻴﺮ
ﺇﻥ ﷲ ﴿ﻟﺖ ﻓﻲ ﺍﻷﻣﺮﺍء ﺧﺎﺻﺔﻧﺰ: ﻗﺎﻝﻋﻦ ﺷﻬﺮ : ﻗﺎﻝﺭﻭﻯ ﺫﻟﻚ ﺍﻹﻣﺎﻡ ﺍﺑﻦ ﺟﺮﻳﺮ ،ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﺍﻷﻣﺮﺍء: ﻓﺎﻟﺴﺒﺐ ﺍﻟﺜﺎﻧﻲ 
ﻭﺃﻭﻟﻰ : ﻘﺎﻝ. ﻭﻗﺪ ﺭﺟﺢ ﺍﻹﻣﺎﻡ ﺍﻳﻦ ﺟﺮﻳﺮ ﻫﺬﺍ ﺍﻟﻘﻮﻝ ﻓ(128F028)﴾ﻳﺄﻣﺮﻛﻢ ﺃﻥ ﺗﺆﺩﻭﺍ ﺍﻷﻣﺎﻧﺎﺕ ﺇﻟﻰ ﺃﻫﻠﻬﺎ ﻭﺇﺫﺍ ﺣﻜﻤﺘﻢ ﺑﻴﻦ ﺍﻟﻨﺎﺱ ﺃﻥ ﺗﺤﻜﻤﻮﺍ ﺑﺎﻟﻌﺪﻝ
ﻟُﻮﺍ ﺃﻣﺮﻩ ﻓﻲ ﻓﻴﺌﻬﻢ ﻫﻮ ﺧﻄﺎﺏ ﻣﻦ ﷲ ﻭﻻﺓ َﺃﻣﻮﺭ ﺍﻟﻤﺴﻠﻤﻴﻦ ﺑﺄﺩﺍء ﺍﻷﻣﺎﻧﺔ ﺇﻟﻰ ﻣﻦ ﻭ َ: ﻗﺎﻝﻫﺬﻩ ﺍﻷﻗﻮﺍﻝ ﺑﺎﻟﺼﻮﺍﺏ ﻓﻲ ﺫﻟﻚ ﻋﻨﺪﻱ، ﻗﻮُﻝ ﻣﻦ 
 ﴿ﻭﺣﻘﻮﻗﻬﻢ، ﻭﻣﺎ ﺍﺋﺘﻤﻨﻮﺍ ﻋﻠﻴﻪ ﻣﻦ ﺃﻣﻮﺭﻫﻢ، ﺑﺎﻟﻌﺪﻝ ﺑﻴﻨﻬﻢ ﻓﻲ ﺍﻟﻘﻀﻴﺔ، ﻭﺍﻟﻘَْﺴﻢ ﺑﻴﻨﻬﻢ ﺑﺎﻟﺴﻮﻳﺔ. ﻳﺪﻝ ﻋﻠﻰ ﺫﻟﻚ ﻣﺎ َﻭﻋﻆ ﺑﻪ ﺍﻟﺮﻋﻴﺔ  ﻓﻲ:
ﻋﻴﺔ، ﻭﺫﻛﺮ ﻋﺪﺓ ﺁﺛﺎﺭ ﻓﻲ ﻓﺄﻣﺮﻫﻢ ﺑﻄﺎﻋﺘﻬﻢ، ﻭﺃﻭﺻﻰ ﺍﻟّﺮﺍﻋﻲ ﺑﺎﻟﺮﻋﻴﺔ، ﻭﺃﻭﺻﻰ ﺍﻟﺮ،﴾ﺃَِﻁﻴُﻌﻮﺍ ﷲﱠ  ََﻭﺃَِﻁﻴُﻌﻮﺍ ﺍﻟﺮﱠ ُﺳﻮَﻝ َﻭﺃُﻭﻟِﻲ ﺍﻷْﻣِﺮ ِﻣْﻨُﻜﻢ ْ
 .(228F128)ﻧﻔﺲ ﺍﻟﻤﻌﻨﻰ ﻭﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﺍﻟﻮﻻﺓ 
ﻭﺍﺑﻦ ،ﻭﻫﻮ ﻣ����ﺮﻭﻱ ﻋ����ﻦ ﺃﺑ����ﻲ ﺑ����ﻦ ﻛﻌ����ﺐ،ﺍﻹﻣ����ﺎﻡ ﺍﺑ����ﻦ ﺍﻟﺠ����ﻮﺯﻱ ﻭﺭﻭﻯ ﺃﻧﻬ����ﺎ ﻧﺰﻟ����ﺖ ﻋﺎﻣ����ﺔﻗ����ﺎﻝ ﺃﻧﻬ����ﺎ ﻋﺎﻣ����ﺔ  :ﺍﻟﺜﺎﻟ����ﺚ 
ﻭﻏﻴﺮﻫ�ﺎ ﻓﺈﻧﻬ�ﺎ ﻋﺎﻣ�ﺔ ﻓ�ﻲ ﺍﻟﻮﺩﺍﺋ�ﻊ ،ﻭﺍﻋﻠﻢ ﺃﻥ ﻧﺰﻭﻟﻬﺎ ﻋﻠﻰ ﺳﺒﺐ ﻻ ﻳﻤﻨﻊ ﻋﻤﻮﻡ ﺣﻜﻤﻬﺎ.ﻭﺍﺧﺘﺎﺭﻩ ﺍﻟﻘﺎﺿﻲ ﺃﺑﻮ ﻳﻌﻠﻰ،ﻭﻗﺘﺎﺩﺓ،ﻭﺍﻟﺤﺴﻦ،ﻋﺒﺎﺱ
 .(328F228)ﻣﻦ ﺍﻷﻣﺎﻧﺎﺕ 
ﺇﻥ ﷲ ﻳ�ﺄﻣُﺮﻛﻢ ﺃﻥ ﺗ�ﺆﺩﻭﺍ ﺍﻷﻣﺎﻧ�ﺎﺕ ﴿ﻋﻦ ﺍﺑﻦ ﻋﺒﺎﺱ ﻗﻮﻟ�ﻪ:: ﻘﺎﻝﺫﻛﺮ ﺍﻹﻣﺎﻡ ﺍﺑﻦ ﺟﺮﻳﺮ ﺁﺛﺮﺍ ًﻋﻦ ﺍﺑﻦ ﻋﺒﺎﺱ ﻭﻋﺪﻩ ﺳﺒﺒﺎ ًﻟﻠﻨﺰﻭﻝ ﻓ   
ﺃﻥ ﺍﻵﻳ�ﺔ ﻭﺍﻷﺭﺟ�ﺢ ،.  ﻗﻠﺖ: ﻭﻫﺬﺍ ﺗﻔﺴﻴﺮ ﺑﻌﻤﻮﻡ ﺍﻵﻳﺔ ﻭﻟﻴﺲ ﺳ�ﺒﺒﺎ ًﻟﻠﻨ�ﺰﻭﻝ ﻭﷲ ﺃﻋﻠﻢ(428F328)ﻳﻌﻨﻲ ﺍﻟﺴﻠﻄﺎﻥ، ﻳﻌﻈﻮﻥ ﺍﻟﻨﺴﺎء : ﻗﺎﻝ، ﴾ﺇﻟﻰ ﺃﻫﻠﻬﺎ
 .ﻧﺰﻟﺖ ﻓﻲ ﻋﺜﻤﺎﻥ ﺍﺑﻦ ﻁﻠﺤﺔ ﻟﻜﻦ ﺣﻜﻤﻬﺎ ﻋﺎﻡ ﻷﻥ ﺍﻟﻌﺒﺮﺓ ﺑﻌﻤﻮﻡ ﺍﻟﻠﻔﻆ ﻻ ﺑﺨﺼﻮﺹ ﺍﻟﺴﺒﺐ ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ
 
 [ ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
ﻛﻤﺎ ﺃﻥ ﺍﻷﻣﺎﻧﺎﺕ ﺗﻌﻢ ﺟﻤﻴﻊ ﺍﻟﺤﻘﻮﻕ ﺍﻟﻤﺘﻌﻠﻘﺔ ﺑﺎﻟﺬﻣﻢ ﺳﻮﺍء ،ﺍﻟﺨﻄﺎﺏ ﻋﺎﻡ ﻟﺠﻤﻴﻊ ﺍﻟﻤﻜﻠﻔﻴﻦ ﴾ﺇﻥ ﷲ ﻳﺄﻣﺮﻛﻢ ﺃﻥ ﺗﺆﺩﻭﺍ ﺍﻷﻣﺎﻧﺎﺕ ﺇﻟﻰ ﺃﻫﻠﻬﺎ  ﴿
ﻳﺄﻣﺮﻛﻢ ﷲ ﺃﻳﻬﺎ ﺍﻟﻤﺆﻣﻨﻮﻥ ﺑﺄﺩﺍء ﺍﻷﻣﺎﻧﺎﺕ  :ﻭﺍﻟﻤﻌﻨﻲ،ﺍﻟﺨﻄﺎﺏ ﻋﺎﻡ ﻟﻜﻞ ﺃﺣﺪ ﻓﻲ ﻛﻞ ﺃﻣﺎﻧﺔ :ﺍﻟﺰﻣﺨﺸﺮﻱﻗﺎﻝ ،ﺍﻟﻌﺒﺎﺩ ﺃﻭﻘﻮﻕ ﷲ ﻛﺎﻧﺖ ﺣ
ﻭﻫﻮ ﻳﻌﻢ ﺟﻤﻴﻊ ﺍﻷﻣﺎﻧﺎﺕ ﺍﻟﻮﺍﺟﺒﺔ ﻋﻠﻰ ﺍﻹﻧﺴﺎﻥ ﻣﻦ ﺣﻘﻮﻕ ﷲ ﻋﺰ ،ﻳﺄﻣﺮ ﺗﻌﺎﻟﻰ ﺑﺄﺩﺍء ﺍﻷﻣﺎﻧﺎﺕ ﺇﻟﻰ ﺃﻫﻠﻬﺎ :ﺍﺑﻦ ﻛﺜﻴﺮﻗﺎﻝ ،ﺇﻟﻰ ﺃﺭﺑﺎﺑﻬﺎ
 .ﻭﻣﻦ ﺣﻘﻮﻕ ﺍﻟﻌﺒﺎﺩ ﺑﻌﻀﻬﻢ ﻋﻠﻰ ﺑﻌﺾ ﻛﺎﻟﻮﺩﺍﺋﻊ ﻭﻏﻴﺮﻫﺎ،ﺓ ﻭﺍﻟﺰﻛﺎﺓ ﻭﺍﻟﺼﻴﺎﻡ ﻭﺍﻟﻜﻔﺎﺭﺍﺕ ﻭﻏﻴﺮﻫﺎﻭﺟﻞ ﻋﻠﻰ ﻋﺒﺎﺩﻩ ﻣﻦ ﺍﻟﺼﻼ
 ﺃﻱ ﻭﻳﺄﻣﺮﻛﻢ ﺃﻥ ﺗﻌﺪﻟﻮﺍ ﺑﻴﻦ ﺍﻟﻨﺎﺱ ﻓﻲ ﺃﺣﻜﺎﻣﻜﻢ ﴾ﻭﺇﺫﺍ ﺣﻜﻤﺘﻢ ﺑﻴﻦ ﺍﻟﻨﺎﺱ ﺃﻥ ﺗﺤﻜﻤﻮﺍ ﺑﺎﻟﻌﺪﻝ ﴿
 .ﺃﻱ ﻧﻌﻢ ﺍﻟﺸﻲء ﺍﻟﺬﻱ ﻳﻌﻈﻜﻢ ﺑﻪ ﴾ﺇﻥ ﷲ ﻧﻌﻤﺎ ﻳﻌﻈﻜﻢ ﺑﻪ  ﴿
 . (528F428)ﺑﺼﻴﺮ ﺑﺄﻓﻌﺎﻟﻜﻢ ،ﻭﻋﻴﺪ ﺃﻱ ﺳﻤﻴﻊ ﻷﻗﻮﺍﻟﻜﻢﻓﻴﻪ ﻭﻋﺪ ﻭ ﴾ﺇﻥ ﷲ ﻛﺎﻥ ﺳﻤﻴﻌﺎ ﺑﺼﻴﺮﺍ  ﴿
 
ﻟﱠ  ِﻓَُﺮﺩﱡ ﻭﻩ ُﺇِﻟَﻰ ٱ ُﻌﻮْﺍ ٱﻟﱠ  ََﻭﺃَِﻁﻴُﻌﻮْﺍ ٱﻟﺮﱠ ُﺳﻮَﻝ َﻭﺃُْﻭﻟِﻲ ٱۡﻷَۡﻣِﺮ ِﻣﻨُﻜۡﻢۖ ﻓَﺈِﻥ ﺗَﻨَٰ َﺰۡﻋﺘُۡﻢ ﻓِﻲ َﺷۡﻲء ٖﻳَٰ ٓﺄَﻳﱡﻬَﺎ ٱﻟﱠِﺬﻳَﻦ َءﺍَﻣﻨُٓﻮْﺍ ﺃَِﻁﻴ ﴿
 ﴾ ۹٥َﻭﺃَۡﺣَﺴُﻦ ﺗَۡﺄِﻭﻳًﻼ  ٱۡﻟﻴَۡﻮِﻡ ٱۡﻷِٓﺧِﺮﻭ َﺫٰ ﻟَِﻚ َﺧۡﻴﺮ َٞﻭٱﻟﺮﱠ ُﺳﻮِﻝ ﺇِﻥ ُﻛﻨﺘُۡﻢ ﺗُۡﺆِﻣﻨُﻮَﻥ ﺑِﭑﻟﱠ  ِﻭ َ
 
 .ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ: ) ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ ﺃﻁﻴﻌﻮﺍ ﷲ  ( ـ ﺍﻵﻳﺔ 
ﺇﺫ ﺑﻌﺜ�ﻪ ،ﻧﺰﻟﺖ ﻫﺬﻩ ﺍﻵﻳﺔ ﻓﻲ ﻋﺒﺪ ﷲ  ﺑ�ﻦ ﺣﺬﺍﻓ�ﺔ ﺑ�ﻦ ﻗ�ﻴﺲ » : ﻗﺎﻝﺍﺑﻦ ﻋﺒﺎﺱ  ﺭﻭﻯ ﺍﻟﺒﺨﺎﺭﻱ ﻭﻏﻴﺮﻩ ﻋﻦ .392
ﺍﺑ��ﻦ  ﺍﻟ��ﺪﺍﻭﺩﻱ ﻫ��ﺬﺍ ﻭﻫ��ﻢ ﻳﻌﻨ��ﻲ ﺍﻻﻓﺘ��ﺮﺍء ﻋﻠ��ﻰﺎﻝ ﻗ��ﻭ  .« (628F528)ﻓ��ﻲ ﺳ��ﺮﻳﺔ ﻛ��ﺬﺍ ﺃﺧﺮﺟ��ﻪ ﻣﺨﺘﺼ��ﺮﺍ �ﺍﻟﻨﺒ��ﻲ 
ﺍﻗﺘﺤﻤ�ﻮﺍ ﻓ�ﺎﻣﺘﻨﻊ ﺑﻌ�ﺾ ﻭﻫ�ﻢﱠ : ﻗ�ﺎﻝﻭ ﻓﺈﻥ ﻋﺒﺪ ﷲ  ﺑﻦ ﺣﺬﺍﻓ�ﺔ ﺧ�ﺮﺝ ﻋﻠ�ﻰ ﺟ�ﻴﺶ ﻓﻐﻀ�ﺐ ﻓﺄﻭﻗ�ﺪ ﻧ�ﺎﺭﺍً ،ﻋﺒﺎﺱ
 _______________
ﻋﺒﺪ ﺍﻟﻌﺰﻯ ﺍﻟﻌﺒﺪﺭﻱ ﺍﻟﺤﺠﺒﻲ ﺍﻟﺤﺠﺎﺯﻱ ﺷﻬﺪ ﻓﺘﺢ ﻣﻜﺔ ﺃﺳﻠﻢ ﻣﻊ ﺧﺎﻟﺪ ﺑﻦ ﺍﻟﻮﻟﻴﺪ ﻭﻋﻤﺮﻭ ﺑﻦ ﺍﻟﻌﺎﺹ ﺯﻣﻦ ﺍﻟﺤﺪﻳﺒﻴﺔ ﻭﺭﻭﻯ ﻋﻨﻪ ﻋﺒﺪ ﷲ  ﻫﻮ: ﻋﺜﻤﺎﻥ ﺑﻦ ﻁﻠﺤﺔ ﺑﻦ ﻋﺒﺪ ﷲ ﺑﻦ   (818)
ﺍﻟﻴﻤﻨﻲ ﺗﺤﻘﻴﻖ:  ﺍﻟﻤﺆﻟﻒ: ﺍﻟﺤﺎﻓﻆ ﺍﻟﻔﻘﻴﻪ ﺻﻔﻲ ﺍﻟﺪﻳﻦ ﺃﺣﻤﺪ ﺑﻦ ﻋﺒﺪ ﷲ ﺍﻟﺨﺰﺭﺟﻲ ﺍﻷﻧﺼﺎﺭﻱ(  062ﺧﻼﺻﺔ ﺗﻬﺬﻳﺐ ﺍﻟﻜﻤﺎﻝ )  ﺑﻦ ﻋﻤﺮ ﻭﺍﻣﺮﺃﺓ ﻣﻦ ﺑﻨﻲ ﺳﻠﻴﻢ ﻣﺎﺕ ﺳﻨﺔ ﺍﺛﻨﺘﻴﻦ ﻭﺃﺭﺑﻌﻴﻦ
 1ﻫـ ﻣﻜﺎﻥ ﺍﻟﻨﺸﺮ: ﺣﻠﺐ/ ﺑﻴﺮﻭﺕ ﻋﺪﺩ ﺍﻷﺟﺰﺍء:  6141ﻋﺒﺪ ﺍﻟﻔﺘﺎﺡ ﺃﺑﻮ ﻏﺪﺓ ﺍﻟﻨﺎﺷﺮ: ﻣﻜﺘﺐ ﺍﻟﻤﻄﺒﻮﻋﺎﺕ ﺍﻹﺳﻼﻣﻴﺔ/ﺩﺍﺭ ﺍﻟﺒﺸﺎﺋﺮ ﺳﻨﺔ ﺍﻟﻨﺸﺮ: 
 ﺫﻛﺮ ﺇﺳﻨﺎﺩﻩ ﺍﺑﻦ ﻛﺜﻴﺮ ﻓﻲ ﺗﻔﺴﻴﺮﻩ ﻭﻗﺪ ﺗﻘﺪﻡ ﺍﻟﻜﻼﻡ ﻋﻠﻰ ﻫﺬﺍ ﺍﻹﺳﻨﺎﺩ ﻣﺮﺍﺭﺍ.  (918)
 ﻣﺮﺳﻞ 5/541ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺟﺮﻳﺮ   (028)
 (094/ 8ﻥ )ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ( )ﺟﺎﻣﻊ ﺍﻟﺒﻴﺎ  (128)
 (294/ 8ﺟﺎﻣﻊ ﺍﻟﺒﻴﺎﻥ )ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ( )  (228)
 (411/ 2ﺯﺍﺩ ﺍﻟﻤﺴﻴﺮ )  (328)
 (194/ 8ﺟﺎﻣﻊ ﺍﻟﺒﻴﺎﻥ )ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ( )  (428)
 (481/ 1ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )  (528)
ﺡ  1/ 733( ﻣﺴﻨﺪ ﺃﺣﻤﺪ 4914ﺡ )  7/451(  ﺳﻨﻦ ﺍﻟﻨﺴﺎﺋﻲ  4262ﺡ ) 3/04( ﺳﻨﻦ ﺃﺑﻲ ﺩﺍﻭﺩ 4381ﺡ )  3/ 5641( ﺻﺤﻴﺢ ﻣﺴﻠﻢ 8034ﺡ )  4/4761ﺻﺤﻴﺢ ﺍﻟﺒﺨﺎﺭﻱ  (628)
 ( 0401.ﺡ ) 1/062( ﺍﻟﻤﻨﺘﻔﻲ ﻣﻦ ﺍﻟﺴﻨﻦ  6472ﺡ ) 5/131( ﻣﺴﻨﺪ ﺃﺑﻲ ﻳﻌﻠﻰ  97361ﺡ ) 8/551( ﺳﻨﻦ ﺍﻟﺒﻴﻬﻘﻲ ﺍﻟﻜﺒﺮﻯ  4213)
 (451)
ﻭﺇﻥ ﻛﺎﻧ�ﺖ ،ﻓﺈﻥ ﻛﺎﻧﺖ ﺍﻵﻳﺔ ﻧﺰﻟﺖ ﻗﺒﻞ ﻓﻜﻴﻒ ﻳﺨﺺ ﻋﺒﺪ ﷲ ﺣﺬﺍﻓﺔ ﺑﺎﻟﻄﺎﻋﺔ ﺩﻭﻥ ﻏﻴ�ﺮﻩ: ﻗﺎﻝﺑﻌﺾ ﺃﻥ ﻳﻔﻌﻞ 
 :ﻣ�ﺎ ﻗﻴ�ﻞ ﻟﻬ�ﻢ ﻟ�ﻢ ﺗﻄﻴﻌ�ﻮﻩ. ﻭﺃﺟ�ﺎﺏ ﺍﻟﺤ�ﺎﻓﻆ ﺍﺑ�ﻦ ﺣﺠ�ﺮﻭﻓﻲ ﺍﻟﻤﻌﺮﻭﻑ ﻧﺰﻟﺖ ﺑﻌﺪﻩ ﻓﺈﻧﻤﺎ ﻗﻴﻞ ﻟﻬﻢ ﺇﻧﻤﺎ ﺍﻟﻄﺎﻋﺔ 
ﻓﺈﻧﻬﻢ ﺗﻨﺎﺯﻋﻮﺍ ﻓﻲ ﺍﻣﺘﺜﺎﻝ ﺍﻷﻣﺮ ﺑﺎﻟﻄﺎﻋﺔ ﻭﺍﻟﺘﻮﻗ�ﻒ ﻓ�ﺮﺍﺭﺍ ً ﴾ﻓﺈﻥ ﺗﻨﺎﺯﻋﺘﻢ ﻓﻲ ﺷﻲء﴿ﺑﺄﻥ ﺍﻟﻤﻘﺼﻮﺩ ﻓﻲ ﻗﺼﺘﻪ 
 .(728F628)ﻣﻦ ﺍﻟﻨﺎﺭ ﻓﻨﺎﺳﺐ ﺃﻥ ﻳﻨﺰﻝ ﻓﻲ ﺫﻟﻚ ﻣﺎ ﻳﺮﺷﺪﻫﻢ ﺇﻟﻰ ﻣﺎ ﻳﻔﻌﻠﻮﻧﻪ ﻋﻨﺪ ﺍﻟﺘﻨﺎﺯﻉ ﻭﻫﻮ ﺍﻟﺮﺩ ﺇﻟﻰ ﷲ  ﻭﺍﻟﺮﺳﻮﻝ
ﻭﻛ�ﺎﻥ ﺧﺎﻟ�ﺪ  ﺃﻣﻴ�ﺮﺍ ً ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﻗﺼﺔ ﺟﺮﺕ ﻟﻌﻤﺎﺭ ﺑﻦ ﻳﺎﺳﺮ ﻣﻊ ﺧﺎﻟﺪ ﺑ�ﻦ ﺍﻟﻮﻟﻴ�ﺪ »ﺍﺑﻦ ﺟﺮﻳﺮ  ﻭﻗﺪ ﺃﺧﺮﺝ .492
 .« (828F728)ﻓﺄﺟﺎﺭ ﻋﻤﺎﺭ ﺭﺟﻼ ًﺑﻐﻴﺮ ﺃﻣﺮﻩ ﻓﺘﺨﺎﺻﻤﺎ ﻓﻨﺰﻟﺖ  
 
 [ ﺗﻌﻠﻴﻖ]
ﻭﻗ�ﺪ ﺭﻭﺍﻩ ﻣﻘﺎﺗ�ﻞ ﺑ�ﻦ ﺳ�ﻠﻴﻤﺎﻥ .ﻓﻤﺮﺳ�ﻞ ﻭﺃﻣﺎ ﺍﻟﺜ�ﺎﻧﻲ ،ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺃﺛﺮﻳﻦ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ، ﺃﻣ�ﺎ ﺍﻷﻭﻝ ﻣﻨﻬﻤ�ﺎ ﻓﺼ�ﺤﻴﺢ 
ﻭﺑﻠﻎ ﺍﻟﻌﺪﻭ ﺃﻣﺮﻫﻢ ،ﻓﺴﺎﺭﻭﺍ ﺣﺘﻰ ﺩﻧﻮﺍ ﻣﻦ ﺍﻟﻤﺎء  ﻓﻌﺮﺳﻮﺍ ﻗﺮﻳﺒﺎ،ﺑﻌﺚ ﺧﺎﻟﺪ ﺑﻦ ﺍﻟﻮﻟﻴﺪ ﻋﻠﻰ ﺳﺮﻳﺔ ﻓﻴﻬﻢ ﻋﻤﺎﺭ ﺑﻦ ﻳﺎﺳﺮ: ﻘﺎﻝﻮﻳﻞ ﻓﺑﺴﻴﺎﻕ ﻁ
ﻭﻗ�ﺪ ،ﻓﻬﺮﺑ�ﻮﺍ ﻭﻟ�ﻢ ﻳﺒ�ﻖ ﻏﻴﺮﻱ،ﺇﻥ ﺍﻟﻘ�ﻮﻡ ﺳ�ﻤﻌﻮﺍ ﺑﻜﻢ،ﻳ�ﺎ ﺃﺑ�ﺎ ﺍﻟﻴﻘﻈ�ﺎﻥ: ﻘﺎﻝﻓ،ﻭﺟﺎء ﻟﻴﻼ ﻓﻠﻘﻰ ﻋﻤﺎﺭﺍ،ﻓﺠﻤﻊ ﻣﺘﺎﻋﻪ،ﻭﺑﻘﻰ ﻣﻨﻬﻢ ﺭﺟﻞ،ﻓﻬﺮﺑﻮﺍ
ﻓﻠﻤ�ﺎ ﺃﺻ�ﺒﺢ ﺧﺎﻟ�ﺪ ﻏ�ﺎﺭ ،ﻓﺄﻗﻢ،ﻳﻨﻔﻌﻚ :ﻋﻤ�ﺎﺭﻘ�ﺎﻝ ﻓ ؟ﻓﻬﻞ ﺍﻹﺳ�ﻼﻡ ﻧ�ﺎﻓﻌﻲ،ﻭﺃﻥ ﻣﺤﻤﺪﺍ ﻋﺒﺪﻩ ﻭﺭﺳ�ﻮﻟﻪ،ﻻ ﷲﻭﺷﻬﺪﺕ ﺃﻻ ﺇﻟﻪ ﺇ،ﺗﻔﺴﻴﺮ ﺃﺳﻠﻤﺖ
ﻓ�ﺒﻢ ﺃﻧ�ﺖ ﺗﺠﻴ�ﺮ ﺩﻭﻧ�ﻲ  :ﺧﺎﻟ�ﺪﻗ�ﺎﻝ ،ﻓﻘﺪ ﺃﺳ�ﻠﻢ ﻭﻫ�ﻮ ﻓ�ﻲ ﺃﻣﺎﻧﻲ،ﺧﻞ ﻋﻦ ﻫﺬﺍ ﺍﻟﺮﺟﻞ ﻭﻣﺎﻟﻪ :ﻋﻤﺎﺭﻘﺎﻝ ﻓ،ﻓﻠﻢ ﻳﺠﺪ ﺇﻻ ﻫﺬﺍ ﺍﻟﺮﺟﻞ ﻭﻣﺎﻟﻪ،ﺑﺨﻴﻠﺔ
ﻳ�ﺎ ﻧﺒ�ﻲ ﷲ،  :ﺧﺎﻟ�ﺪﻘ�ﺎﻝ ﻓ،ﻭﻧﻬ�ﺎﻩ ﺃﻥ ﻳﺠﻴ�ﺮ ﺍﻟﺜﺎﻧﻴ�ﺔ ﻋﻠ�ﻰ ﺃﻣﻴﺮ،ﺃﻣ�ﺎﻥ ﻋﻤﺎﺭ �ﺍﻟﻨﺒ�ﻲ ﻓﻠﻤﺎ ﺭﺟﻌ�ﺎ ﺇﻟ�ﻰ ﺍﻟﻤﺪﻳﻨ�ﺔ ﺃﺟ�ﺎﺯ ،ﻓﺎﺳ�ﺘﺒﺎ،ﻭﺃﻧﺎ ﺃﻣﻴﺮ ﻋﻠﻴﻚ
ﻭﻣﻦ ﺃﺑﻐﺾ ﻋﻤﺎﺭﺍ ﺃﺑﻐﻀﻪ ،ﻓﻤﻦ ﺳﺐ ﻋﻤﺎﺭﺍ ﺳﺐ ﷲ،' ﻻ ﺗﺴﺐ ﻋﻤﺎﺭﺍ :ﻟﺨﺎﻟﺪ �ﺍﻟﻨﺒﻲ ﻘﺎﻝ ﻓ.ﻭﺷﺘﻢ ﺧﺎﻟﺪ ﻋﻤﺎﺭﺍ،ﻳﺴﺒﻨﻲ ﻫﺬﺍ ﺍﻟﻌﺒﺪ ﺍﻷﺟﺪﻉ
ﻓﺎﻋﺘ�ﺬﺭ ،ﻓﺄﺗ�ﺎﻩ ﺧﺎﻟ�ﺪ ﻓﺄﺧ�ﺬ ﺑﺜﻮﺑﻪ،' ﻗ�ﻢ ﻓﺎﻋﺘ�ﺬﺭ ﺇﻟﻴ�ﻪ ' :ﺎﻟ�ﺪﻟﺨ �ﺍﻟﻨﺒ�ﻲ  ﻘﺎﻝ ﻓ،ﻓﻘ�ﺎﻡ ﻓ�ﺬﻫﺐ،ﻓﻐﻀ�ﺐ ﻋﻤﺎﺭ،ﻭﻣ�ﻦ ﻟﻌ�ﻦ ﻋﻤ�ﺎﺭﺍ ﻟﻌﻨ�ﻪ ﷲ '،ﷲ
ﻳﻌﻨ�ﻲ ﺧﺎﻟ�ﺪ ﺑ�ﻦ ﴾ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ ﺃﻁﻴﻌﻮﺍ ﷲ ﻭﺃﻁﻴﻌﻮﺍ ﺍﻟﺮﺳﻮﻝ ﻭﺃﻭﻟ�ﻲ ﺍﻷﻣ�ﺮ ﻣﻨﻜﻢ﴿ :ﻓﺄﻧﺰﻝ ﷲ ﻋﺰ ﻭﺟﻞ ﻓﻲ ﻋﻤﺎﺭ،ﻓﺄﻋﺮﺽ ﻋﻨﻪ،ﺇﻟﻴﻪ
 . (928F828)ﻓﺄﻣﺮ ﷲ ﻋﺰ ﻭﺟﻞ ﺑﻄﺎﻋﺔ ﺃﻣﺮﺍء ،ﻛﺎﻥ ﻭﻻﻩ ﺃﻣﺮﻫﻢ �ﺍﻟﻮﻟﻴﺪ ؛ ﻷﻥ ﺍﻟﻨﺒﻲ 
 .ﻫﻞ ﺍﻟﻌﻠﻢ ﻓﻲ ﺃﻭﻟﻲ ﺍﻷﻣﺮ ﺍﻟﻤﺄﻣﻮﺭ ﺑﻄﺎﻋﺘﻬﻢ ﻋﻠﻲ ﺃﺭﺑﻌﺔ ﺃﻗﻮﺍﻝﺍﺧﺘﻠﻒ ﺃ :ﻗﻠﺖ
 .ﻭﻣﻘﺎﺗﻞ،ﻭﺍﻟﺴﺪﻱ،ﻭﺍﺑﻦ ﻋﺒﺎﺱ ﻓﻲ ﺭﻭﺍﻳﺔ، ﻭﺯﻳﺪ ﺑﻦ ﺃﺳﻠﻢ،ﺃﺑﻮ ﻫﺮﻳﺮﺓﻗﺎﻟﻪ ،ﺃﻧﻬﻢ ﺍﻷﻣﺮﺍء :ﺍﻟﺤﺎﻓﻆ ﺍﺑﻦ ﺍﻟﺠﻮﺯﻱ ﺃﺣﺪﻫﺎﻗﺎﻝ  
ﻭﺃﺑﻲ ،ﻭﺍﻟﺤﺴ������ﻦ،ﻭﻫﻮ ﻗ������ﻮﻝ ﺟ������ﺎﺑﺮ ﺑ������ﻦ ﻋﺒ������ﺪ ﷲ،ﻋﻦ ﺍﺑ������ﻦ ﻋﺒ������ﺎﺱ،ﺭﻭﺍﻩ ﺍﺑ������ﻦ ﺃﺑ������ﻲ ﻁﻠﺤ������ﺔ،ﺃﻧﻬ������ﻢ ﺍﻟﻌﻠﻤ������ﺎء :ﻭﺍﻟﺜ������ﺎﻧﻲ
 .ﻋﻦ ﻣﺠﺎﻫﺪ،ﻭﺭﻭﺍﻩ ﺧﺼﻴﻒ،ﻭﺍﻟﻀﺤﺎﻙ،ﻭﺍﻟﻨﺨﻌﻲ،ﻭﻋﻄﺎء،ﻴﺔﺍﻟﻌﺎﻟ
 .ﺑﻜﺮ ﺑﻦ ﻋﺒﺪ ﷲ ﺍﻟﻤﺰﻧﻲﻗﺎﻝ ﻭﺑﻪ ،ﻋﻦ ﻣﺠﺎﻫﺪ،ﺭﻭﺍﻩ ﺍﺑﻦ ﺃﺑﻲ ﻧﺠﻴﺢ،�ﺃﻧﻬﻢ ﺃﺻﺤﺎﺏ ﺍﻟﻨﺒﻲ  :ﻭﺍﻟﺜﺎﻟﺚ
 .(038F928)ﻭﻫﺬﺍ ﻗﻮﻝ ﻋﻜﺮﻣﺔ ،ﻭﻋﻤﺮ،ﺃﻧﻬﻢ ﺃﺑﻮ ﺑﻜﺮ :ﻭﺍﻟﺮﺍﺑﻊ
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
ﺃﻱ ﺍﻁﻴﻌ��ﻮﺍ ﷲ ﻭﺃﻁﻴﻌ��ﻮﺍ ﺭﺳ��ﻮﻟﻪ ﺑﺎﻟﺘﻤﺴ��ﻚ ﺑﺎﻟﻜﺘ��ﺎﺏ  ﴾ﺍﻷﻣ��ﺮ ﻣ��ﻨﻜﻢ  ﻳ��ﺎ ﺃﻳﻬ��ﺎ ﺍﻟ��ﺬﻳﻦ ﺁﻣﻨ��ﻮﺍ ﺃﻁﻴﻌ��ﻮﺍ ﷲ ﻭﺃﻁﻴﻌ��ﻮﺍ ﺍﻟﺮﺳ��ﻮﻝ ﻭﺃﻭﻟ��ﻲ ﴿ 
ﺇﺫ ﻻ ﻁﺎﻋﺔ ﻟﻤﺨﻠﻮﻕ ﻓﻲ ﻣﻌﺼﻴﺔ ﺍﻟﺨﺎﻟﻖ ﻭﻓﻲ ﻗﻮﻟ�ﻪ ] ﻣ�ﻨﻜﻢ [ ﺩﻟﻴ�ﻞ ﻋﻠ�ﻰ ،ﻭﺃﻁﻴﻌﻮﺍ ﺍﻟﺤﻜﺎﻡ ﺇﺫﺍ ﻛﺎﻧﻮﺍ ﻣﺴﻠﻤﻴﻦ ﻣﺘﻤﺴﻜﻴﻦ ﺑﺸﺮﻉ ﷲ،ﻭﺍﻟﺴﻨﺔ
 .ﺍ ﻣﺴﻠﻤﻴﻦ ﺻﻮﺭﺓ ﻭﺷﻜﻼﻻ ﺃﻥ ﻳﻜﻮﻧﻮ،ﻟﺤﻤﺎ ﻭﺩﻣﺎ،ﻳﺠﺐ ﺃﻥ ﻳﻜﻮﻧﻮﺍ ﻣﺴﻠﻤﻴﻦ ﺣﺴﺎ ﻭﻣﻌﻨﻲ،ﺃﻥ ﺍﻟﺤﻜﺎﻡ ﺍﻟﺬﻳﻦ ﺗﺠﺐ ﻁﺎﻋﺘﻬﻢ
ﺻ�ﻠﻰ ﺃﻱ ﻓﺈﻥ ﺍﺧﺘﻠﻔﺘﻢ ﻓﻲ ﺃﻣﺮ ﻣﻦ ﺍﻷﻣﻮﺭ ﻓﺎﺣﺘﻜﻤﻮﺍ ﻓﻴﻪ ﺇﻟﻰ ﻛﺘﺎﺏ ﷲ ﻭﺳ�ﻨﺔ ﺭﺳ�ﻮﻟﻪ  ﴾ﻓﺈﻥ ﺗﻨﺎﺯﻋﺘﻢ ﻓﻲ ﺷﻲء ﻓﺮﺩﻭﻩ ﺇﻟﻰ ﷲ ﻭﺍﻟﺮﺳﻮﻝ ﴿
 ﷲ ﻋﻠﻴﻪ ﻭﺳﻠﻢ.
ﺇﻟ��ﻰ ﷲ  ﺃﻱ ﻓ��ﺮﺩﻭﻩ،ﻭﻫﻮ ﺷ��ﺮﻁ ﺣ��ﺬﻑ ﺟﻮﺍﺑ��ﻪ ﻟﺪﻻﻟ��ﺔ ﻣ��ﺎ ﺳ��ﺒﻖ،ﺃﻱ ﺇﻥ ﻛﻨ��ﺘﻢ ﻣ��ﺆﻣﻨﻴﻦ ﺣﻘ��ﺎ ﴾ﺇﻥ ﻛﻨ��ﺘﻢ ﺗﺆﻣﻨ��ﻮﻥ ﺑ��ﺎﻟ ﻭﺍﻟﻴ��ﻮﻡ ﺍﻵﺧ��ﺮ  ﴿
 .ﺇﻥ ﻛﻨﺖ ﺍﺑﻨﻲ ﻓﻼ ﺗﺨﺎﻟﻔﻨﻲ :ﻛﻤﺎ ﻳﻘﻮﻝ ﺍﻟﻘﺎﺋﻞ،ﻭﺍﻟﻐﺮﺽ ﻣﻨﻪ ﺍﻟﺤﺚ ﻋﻠﻰ ﺍﻟﺘﻤﺴﻚ ﺑﺎﻟﻜﺘﺎﺏ ﻭﺍﻟﺴﻨﺔ،ﻭﺍﻟﺮﺳﻮﻝ
ﻭﺃﺣﺴ�ﻦ ﻋﺎﻗﺒ�ﺔ ﻭﻣ�ﺂﻻ.. ﺛ�ﻢ ﺫﻛ�ﺮ ﺗﻌ�ﺎﻟﻰ ﺻ�ﻔﺎﺕ ،ﺧﻴﺮ ﻟﻜ�ﻢ ﻭﺃﺻﻠﺢ،ﺃﻱ ﺍﻟﺮﺟﻮﻉ ﺇﻟﻰ ﻛﺘﺎﺏ ﷲ ﻭﺳﻨﺔ ﺭﺳ�ﻮﻟﻪ ﴾ﺫﻟﻚ ﺧﻴﺮ ﻭﺃﺣﺴﻦ ﺗﺄﻭﻳﻼ  ﴿
 .(138F038)ﺳﺒﺤﺎﻧﻪ ﻘﺎﻝ ﺔ ﻣﻨﻪ ﻓﺍﻟﻤﻨﺎﻓﻘﻴﻦ ﺍﻟﺬﻳﻦ ﻳﺪﻋﻮﻥ ﺍﻹﻳﻤﺎﻥ ﻭﻗﻠﻮﺑﻬﻢ ﺧﺎﻭﻳ
  
َﻭَﻣﺎ ٓﺃُﻧِﺰَﻝ ِﻣﻦ ﻗَۡﺒﻠَِﻚ ﻳُِﺮﻳُﺪﻭَﻥ ﺃَﻥ ﻳَﺘََﺤﺎَﻛُﻤٓﻮْﺍ ﺇِﻟَﻰ ٱﻟﻄﱠٰ ُﻐﻮِﺕ  ﺃَﻟَۡﻢ ﺗََﺮ ﺇِﻟَﻰ ٱﻟﱠِﺬﻳَﻦ ﻳَۡﺰُﻋُﻤﻮَﻥ ﺃَﻧﱠﻬُۡﻢ َءﺍَﻣﻨُﻮْﺍ ﺑَِﻤﺎ ٓﺃُﻧِﺰَﻝ ﺇِﻟَۡﻴﻚ َ ﴿
 ﴾ ۰٦ﺍ ﻳُِﻀﻠﱠﻬُۡﻢ َﺿﻠَٰ َﻼۢ ﺑَِﻌﻴﺪ ٗ َﻭﻗَۡﺪ ﺃُِﻣُﺮٓﻭْﺍ ﺃَﻥ ﻳَۡﻜﻔُُﺮﻭْﺍ ﺑِِﻪۖۦ َﻭﻳُِﺮﻳُﺪ ٱﻟﺸﱠ ۡﻴﻄَٰ ُﻦ ﺃَﻥ
 
 ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ: ) ﺃﻟﻢ ﺗﺮ ﺇﻟﻰ ﺍﻟﺬﻳﻦ ﻳﺰﻋﻤﻮﻥ( ـ ﺍﻵﻳﺔ.     
 ﻛﺎﻫﻨ�ﺎً ﻛ�ﺎﻥ ﺃﺑ�ﻮ ﺑ�ﺰﺭﻩ ﺍﻷﺳ�ﻠﻤﻲ  »: ﻗ�ﺎﻝﺃﺧ�ﺮﺝ ﺍﺑ�ﻦ ﺃﺑ�ﻲ ﺣ�ﺎﺗﻢ ﻭﺍﻟﻄﺒﺮﺍﻧ�ﻲ ﺑﺴ�ﻨﺪ ﺻ�ﺤﻴﺢ ﻋ�ﻦ ﺍﺑ�ﻦ ﻋﺒ�ﺎﺱ  .592
 _______________
 8/452ﺍﻧﻈﺮ ﻓﺘﺢ ﺍﻟﺒﺎﺭﻱ  (728)
ﺑﻌ�ﺚ  :»: ﺃﻁﻴﻌ�ﻮﺍ ﷲ ﻭﺃﻁﻴﻌ�ﻮﺍ ﺍﻟﺮﺳ�ﻮﻝ ﻭﺃﻭﻟ�ﻰ ﺍﻷﻣ�ﺮ ﻣ�ﻨﻜﻢ ﻗ�ﺎﻝ )ﻣﻔﻀ�ﻞ ﺛﻨ�ﺎ ﺃﺳ�ﺒﺎﻁ ﻋ�ﻦ ﺍﻟﺴ�ﺪﻱ  ﻗﺎﻝ: ﺣﺪﺛﻨﺎ ﻣﺤﻤﺪ ﺑﻦ ﺍﻟﺤﺴﻴﻦ ﻗﺎﻝ: ﺛﻨ�ﺎ ﺃﺣﻤ�ﺪ   ﺑ�ﻦ 841  5ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ/ (828)
ﻌﻴﻴﻨﺘﻴﻦ ﻓﺄﺧﺒﺮﻫﻢ ﻓﺄﺻﺒﺤﻮﺍ ﻭﻗﺪ ﻫﺮﺑ�ﻮﺍ ﻏﻴ�ﺮ ﺭﺳﻮﻝ ﷲ ﺳﺮﻳﺔ ﻋﻠﻴﻬﺎ ﺧﺎﻟﺪ ﺑﻦ ﺍﻟﻮﻟﻴﺪ ﻭﻓﻴﻬﺎ ﻋﻤﺎﺭ ﺑﻦ ﻳﺎﺳﺮ،ﻓﺴﺎﺭﻭﺍ ﻗﺒﻞ ﺍﻟﻘﻮﻡ ﺍﻟﺬﻳﻦ ﻳﺮﻳﺪﻭﻥ،ﻓﻠﻤﺎ ﺑﻠﻐﻮﺍ ﻗﺮﻳﺒﺎ ﻣﻨﻬﻢ ﻋﺮﺳﻮﺍ ﻭﺃﺗﺎﻫﻢ ﺫﻭ ﺍﻟ
ﻬﺪﺕ ﺃﻥ ﻻ ﺇﻟ�ﻪ ﺇﻻ ﷲ ﻠﻪ،ﻓﺠﻤﻌﻮﺍ ﻣﺘﺎﻋﻬﻢ ﺛﻢ ﺃﻗﺒﻞ ﻳﻤﺸﻲ ﻓﻲ ﻅﻠﻤﺔ ﺍﻟﻠﻴﻞ ﺣﺘﻰ ﺃﺗﻰ ﻋﺴﻜﺮ ﺧﺎﻟﺪ،ﻓﺴﺄﻝ ﻋﻦ ﻋﻤﺎﺭ ﺑﻦ ﻳﺎﺳﺮ ﻓﺄﺗﺎﻩ ﻓﻘ�ﺎﻝ: ﻳ�ﺎ ﺃﺑ�ﺎ ﺍﻟﻴﻘﻈ�ﺎﻥ ﺇﻧ�ﻲ ﻗ�ﺪ ﺃﺳ�ﻠﻤﺖ ﻭﺷ�ﺭﺟﻞ ﺃﻣﺮ ﺃﻫ
ﻳﻨﻔﻌﻚ ﻓﺄﻗﻢ،ﻓﺄﻗﺎﻡ،ﻓﻠﻤﺎ ﺃﺻﺒﺤﻮﺍ ﺃﻏ�ﺎﺭ ﺧﺎﻟ�ﺪ ﻓﻠ�ﻢ ﻳﺠ�ﺪ  ﻭﺃﻥ ﻣﺤﻤﺪﺍ ﻋﺒﺪﻩ ﻭﺭﺳﻮﻟﻪ ﻭﺇﻥ ﻗﻮﻣﻲ ﻟﻤﺎ ﺳﻤﻌﻮﺍ ﺑﻜﻢ ﻫﺮﺑﻮﺍ،ﻭﺇﻧﻲ ﺑﻘﻴﺖ ﻓﻬﻞ ﺇﺳﻼﻣﻲ ﻧﺎﻓﻌﻲ ﻏﺪﺍ ﻭﺇﻻ ﻫﺮﺑﺖ ؟ ﻗﺎﻝ:ﻋﻤﺎﺭ ﺑﻞ ﻫﻮ
ﻧﺖ ﺗﺠﻴﺮ ﻓﺎﺳﺘﺒﺎ ﻭﺍﺭﺗﻔﻌﺎ ﺇﻟﻰ ﺍﻟﻨﺒﻲ،ﻓﺄﺟ�ﺎﺯ ﺃﺣﺪﺍً ﻏﻴﺮ ﺍﻟﺮﺟﻞ ﻓﺄﺧﺬﻩ ﻭﺃﺧﺬ ﻣﺎﻟﻪ،ﻓﺒﻠﻎ ﻋﻤﺎﺭﺍ ﺍﻟﺨﺒﺮ،ﻓﺄﺗﻰ ﺧﺎﻟﺪﺍ ﻓﻘﺎﻝ: ﺧﻞ ﻋﻦ ﺍﻟﺮﺟﻞ ﻓﺈﻧﻪ ﻗﺪ ﺃﺳﻠﻢ ﻭﻫﻮ ﻓﻲ ﺃﻣﺎﻥ ﻣﻨﻲ، ﻓﻘﺎﻝ ﺧﺎﻟﺪ: ﻭﻓﻴﻢ ﺃ
ﻳﺎ ﺧﺎﻟ�ﺪ ﻻ ﺗﺴ�ﺐ ﻋﻤ�ﺎﺭﺍ ﻓﺈﻧ�ﻪ ﻣ�ﻦ   :»ﺳﺘﺒﺎ ﻋﻨﺪ ﺭﺳﻮﻝ ﷲ،ﻓﻘﺎﻝ ﺧﺎﻟﺪ: ﻳﺎ ﺭﺳﻮﻝ ﷲ ﺃﺗﺘﺮﻙ ﻫﺬﺍ ﺍﻟﻌﺒﺪ ﺍﻷﺟﺪﻉ ﻳﺴﺒﻨﻲ؟ ﻓﻘﺎﻝ ﺭﺳﻮﻝ ﷲ ﺃﻣﺎﻥ ﻋﻤﺎﺭ،ﻭﻧﻬﺎﻩ ﺃﻥ ﻳﺠﻴﺮ ﺍﻟﺜﺎﻧﻴﺔ ﻋﻠﻰ ﺃﻣﻴﺮ، ﻓﺎ
: )ﻧﺰﻝ ﷲ ﺗﻌ�ﺎﻟﻰ ﻗﻮﻟ�ﻪ ﻓﻐﻀﺐ ﻋﻤﺎﺭ ﻓﻘﺎﻡ ﻓﺘﺒﻌﻪ ﺧﺎﻟﺪ ﺣﺘﻰ ﺃﺧﺬ ﺑﺜﻮﺑﻪ ﻓﺎﻋﺘ�ﺬﺭ ﺇﻟﻴ�ﻪ ﻓﺮﺿ�ﻲ ﻋﻨ�ﻪ،ﻓﺄ  « ﺳﺐ ﻋﻤﺎﺭﺍ ﺳﺒﻪ ﷲ ﻭﻣﻦ ﺃﺑﻐﺾ ﻋﻤﺎﺭﺍ ﺃﺑﻐﻀﻪ ﷲ ﻭﻣﻦ ﻟﻌﻦ ﻋﻤﺎﺭﺍ ﻟﻌﻨﻪ ﷲ 
 ﻗﻠﺖ: ﻓﻲ ﺇﺳﻨﺎﺩﻩ ﺿﻌﻒ ﻳﺴﻴﺮ ﻣﻊ ﺇﺭﺳﺎﻟﻪ.  « (ﺃﻁﻴﻌﻮﺍ ﷲ  ﻭﺃﻁﻴﻌﻮﺍ ﺍﻟﺮﺳﻮﻝ ﻭﺃﻭﻟﻰ ﺍﻷﻣﺮ ﻣﻨﻜﻢ 
 (732/ 1ﻣﻘﺎﺗﻞ ﺑﻦ ﺳﻠﻴﻤﺎﻥ )  (928)
 (611/ 2ﺯﺍﺩ ﺍﻟﻤﺴﻴﺮ )  (038)
 (481/ 1ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )  (138)
 (551)
 
)
F138
ﻢ ﺗ�ﺮ ﺇﻟ�ﻰ ﺍﻟ�ﺬﻳﻦ ﺃﻟ�﴿ :ﻓﺘﻨﺎﻓﺮ ﺇﻟﻴ�ﻪ ﻧ�ﺎﺱ ﻣ�ﻦ ﺍﻟﻤﺴ�ﻠﻤﻴﻦ ﻓ�ﺄﻧﺰﻝ ﷲ،ﻳﻘﻀﻲ ﺑﻴﻦ ﺍﻟﻴﻬ�ﻮﺩ ﻓﻴﻤ�ﺎ ﻳﺘﻨ�ﺎﻓﺮﻭﻥ ﻓﻴ�ﻪ(238
 .«  (338F238)﴾ﺇﻟﻰ ﻗﻮﻟﻪ )ﺇﻻ ﺇﺣﺴﺎﻧﺎ ًﻭﺗﻮﻓﻴﻘﺎً  ﴾ﻳﺰﻋﻤﻮﻥ ﺃﻧﻬﻢ ﺁﻣﻨﻮﺍ
ﻛ�ﺎﻥ ﺍﻟﺠ�ﻼﺱ ﺑ�ﻦ ﺍﻟﺼ�ﺎﻣﺖ  »ﻗ�ﺎﻝ: ﻋﺒ�ﺎﺱ  ﺍﺑ�ﻦ ﺳ�ﻌﻴﺪ ﻋ�ﻦ ﺃﻭﻭﺃﺧ�ﺮﺝ ﺍﺑ�ﻦ ﺃﺑ�ﻲ ﺣ�ﺎﺗﻢ ﻣ�ﻦ ﻁﺮﻳ�ﻖ ﻋﻜﺮﻣ�ﺔ  .692
ﻓﺪﻋﺎﻫﻢ ﺭﺟ�ﺎﻝ ﻣ�ﻦ ﻗ�ﻮﻣﻬﻢ ﻣ�ﻦ ﺍﻟﻤﺴ�ﻠﻤﻴﻦ ﻓ�ﻲ ،ﻭﻣﻌﺘ�ﺐ ﺑ�ﻦ ﻗﺸ�ﻴﺮ ﻭﺭﺍﻓ�ﻊ ﺑ�ﻦ ﺯﻳ�ﺪ ﻭﺑﺸ�ﺮ ﻳ�ﺪﻋﻮﻥ ﺍﻹﺳ�ﻼﻡ
ﺃﻟ�ﻢ ﺗ�ﺮ ﺇﻟ�ﻰ  ﴿ﻓﺄﻧﺰﻝ ﷲ  ﻓ�ﻴﻬﻢ:،ﻓﺪﻋﻮﻫﻢ ﺇﻟﻰ ﺍﻟﻜﻬﺎﻥ ﺣﻜﺎﻡ ﺍﻟﺠﺎﻫﻠﻴﺔ،�ﺭﺳﻮﻝ ﷲ  ﺧﺼﻮﻣﺔ ﻛﺎﻧﺖ ﺑﻴﻨﻬﻢ ﺇﻟﻰ
 .  «ﺍﻵﻳﺔ (438F338) ﴾ﺍﻟﺬﻳﻦ ﻳﺰﻋﻤﻮﻥ
ﻘ�ﺎﻝ ﻓ ﻛ�ﺎﻥ ﺑ�ﻴﻦ ﺭﺟ�ﻞ ﻣ�ﻦ ﺍﻟﻴﻬ�ﻮﺩ ﻭﺭﺟ�ﻞ ﻣ�ﻦ ﺍﻟﻤﻨ�ﺎﻓﻘﻴﻦ ﺧﺼ�ﻮﻣﺔ »: ﻗ�ﺎﻝﺍﻟﺸ�ﻌﺒﻲ  ﺃﺧﺮﺝ ﺍﺑ�ﻦ ﺟﺮﻳ�ﺮ ﻋ�ﻦ  .792
ﺍﻟﺮﺷ�ﻮﺓ ﻓ�ﻲ ﺍﻟﺤﻜ�ﻢ ﻓﺎﺧﺘﻠﻔ�ﺎ  ﺇﻟ�ﻰ ﺍﻟﻨﺒ�ﻲ ﻷﻧ�ﻪ  ﻗ�ﺪ ﻋﻠ�ﻢ ﺃﻧ�ﻪ ﻻ ﻳﺄﺧ�ﺬﻗ�ﺎﻝ  ﺃﻭﺃﺣﺎﻛﻤﻚ ﺇﻟﻰ ﺃﻫﻞ ﺩﻳﻨ�ﻚ  :ﺍﻟﻴﻬﻮﺩﻱ
 . «(538F438)ﻭﺍﺗﻔﻘﺎ ﻋﻠﻰ ﺃﻥ ﻳﺄﺗﻴﺎ ﻛﺎﻫﻨﺎ ﻓﻲ ﺟﻬﻴﻨﺔ ﻓﻨﺰﻟﺖ 
 
 [ﺗﻌﻠﻴﻖ]
ﻭﻛﻠﻬﺎ ﺗ�ﺪﻭﺭ ﺣ�ﻮﻝ ﻭﺟ�ﻮﺏ ﺍﻟﺘﺤ�ﺎﻛﻢ ﺇﻟ�ﻰ ﷲ ،ﻭﻫﻲ ﺃﺳ�ﺒﺎﺏ ﻣﺨﺘﻠﻔ�ﺔ ﻟﻶﻳ�ﺔ،ﺭﻭﻯ ﺍﻟﻤﺆﻟﻒ ﺛﻼﺛﺔ ﺁﺛﺎﺭ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳ�ﺔ 
ﻓﺎﻟﺘﺤﺎﻛﻢ ﺇﻟ�ﻰ ﷲ .ﻏﻴﺮ ﺫﻟﻚ ﺃﻭﺭﺋﻴﺲ  ﺃﻭﺳﻴﺪ  ﺃﻭﺍء ﻛﺎﻫﻦ ﺍﻟﺬﻱ ﻫﻮ ﻛﻞ ﻣﺎ ﻳﻄﺎﻉ ﻣﻦ ﺩﻭﻥ ﷲ ﺳﻮ ﻭﺭﺳﻮﻟﻪ ﺑﺪﻻ ًﻣﻦ ﺍﻟﺘﺤﺎﻛﻢ ﺇﻟﻰ ﺍﻟﻄﺎﻏﻮﺕ
 ﻭﺭﺳﻮﻟﻪ ﻫﻮ ﻋﻼﻣﺔ ﺍﻹﻳﻤﺎﻥ ﻭﺍﻟﺘﺤﺎﻛﻢ ﺇﻟﻰ ﺍﻟﻄﺎﻏﻮﺕ ﻋﻼﻣﺔ ﺍﻟﻨﻔﺎﻕ.
 .ﻭﻗﺪ ﻭﺭﺩ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﺍﻵﻳﺔ ﻏﻴﺮ ﻣﺎ ﺫﻛﺮﻩ ﺍﻟﻤﺆﻟﻒ 
ﺑﻨ�ﺎ  ﺍﻟﻴﻬ�ﻮﺩﻱ: ﺍﻧﻄﻠ�ﻖﻘ�ﺎﻝ ﻓﺄﺧﺮﺝ ﺍﻟﻮﺍﺣﺪﻱ ﻋﻦ ﺍﺑﻦ ﻋﺒﺎﺱ ﻧﺰﻟﺖ ﻓﻲ ﺭﺟﻞ ﻣﻦ ﺍﻟﻤﻨﺎﻓﻘﻴﻦ ﻛﺎﻥ ﺑﻴﻨﻪ ﻭﺑﻴﻦ ﻳﻬﻮﺩﻱ ﺧﺼ�ﻮﻣﺔ، ﻓ 
ﺍﻟﻤﻨﺎﻓﻖ: ﺑﻞ ﻧﺄﺗﻲ ﻛﻌﺐ ﺑﻦ ﺍﻻﺷﺮﻑ ﻭﻫﻮ ﺍﻟﺬﻯ ﺳﻤﺎﻩ ﷲ ﺗﻌﺎﻟﻰ ﺍﻟﻄﺎﻏﻮﺕ، ﻓﺄﺑﻰ ﺍﻟﻴﻬﻮﺩﻱ ﺇﻻ ﺃﻥ ﻳﺨﺎﺻﻤﻪ ﺇﻟ�ﻰ ﺭﺳ�ﻮﻝ ﻗﺎﻝ ﺇﻟﻰ ﻣﺤﻤﺪ، ﻭ
ﻟﻠﻴﻬﻮﺩﻱ، ﻓﻠﻤﺎ ﺧﺮﺟ�ﺎ ﻣ�ﻦ ﻋﻨ�ﺪﻩ ﻟﺰﻣ�ﻪ  �ﻓﺎﺧﺘﺼﻤﺎ ﺇﻟﻴﻪ، ﻓﻘﻀﻰ ﺭﺳﻮﻝ ﷲ  ،�ﻓﻠﻤﺎ ﺭﺃﻯ ﺍﻟﻤﻨﺎﻓﻖ ﺫﻟﻚ ﺃﺗﻰ ﻣﻌﻪ ﺇﻟﻰ ﺭﺳﻮﻝ ﷲ  ،�ﷲ 
ﺍﻟﻴﻬﻮﺩﻱ: ﺍﺧﺘﺼﻤﻨﺎ ﺃﻧﺎ ﻭﻫﺬﺍ ﺇﻟﻰ ﻣﺤﻤﺪ ﻓﻘﻀﻰ ﻟﻲ ﻋﻠﻴ�ﻪ ﻓﻠ�ﻢ ﻳ�ﺮﺽ ﻘﺎﻝ ﻖ ﺇﻟﻰ ﻋﻤﺮ ﺑﻦ ﺍﻟﺨﻄﺎﺏ، ﻓﺄﻗﺒﻼ ﺇﻟﻰ ﻋﻤﺮ، ﻓﻧﻨﻄﻠ: ﻗﺎﻝﺍﻟﻤﻨﺎﻓﻖ ﻭ
ﻟﻬﻤ�ﺎ: ﺭﻭﻳ�ﺪﺍ ﺣﺘ�ﻰ ﺃﺧ�ﺮﺝ ﻘ�ﺎﻝ ﻧﻌ�ﻢ، ﻓ: ﻗ�ﺎﻝ ؟ﻋﻤ�ﺮ ﻟﻠﻤﻨ�ﺎﻓﻖ، ﺃﻛ�ﺬﻟﻚﻘ�ﺎﻝ ﺑﻘﻀﺎﺋﻪ، ﻭﺯﻋﻢ ﺃﻧﻪ ﻣﺨﺎﺻﻢ ﺇﻟﻴﻚ ﻭﺗﻌﻠﻖ ﺑﻲ ﻓﺠﺌﺖ ﺇﻟﻴﻚ ﻣﻌ�ﻪ، ﻓ
ﻫﻜﺬﺍ ﺃﻗﻀﻰ ﻟﻤﻦ ﻟﻢ ﻳﺮﺽ ﺑﻘﻀﺎء : ﻗﺎﻝﺮﺝ ﺇﻟﻴﻬﻤﺎ ﻭﺿﺮﺏ ﺑﻪ ﺍﻟﻤﻨﺎﻓﻖ ﺣﺘﻰ ﺑﺮﺩ، ﻭﺇﻟﻴﻜﻤﺎ، ﻓﺪﺧﻞ ﻋﻤﺮ ﻭﺃﺧﺬ ﺍﻟﺴﻴﻒ ﻓﺎﺷﺘﻤﻞ ﻋﻠﻴﻪ، ﺛﻢ ﺧ
ﺟﺒﺮﻳﻞ ﻋﻠﻴﻪ ﺍﻟﺴﻼﻡ: ﺇﻥ ﻋﻤﺮ ﻓﺮﻕ ﺑﻴﻦ ﺍﻟﺤﻖ ﻭﺍﻟﺒﺎﻁﻞ، ﻓﺴ�ﻤﻰ ﺍﻟﻔ�ﺎﺭﻭﻕ ﻗﺎﻝ ﷲ ﻭﻗﻀﺎء ﺭﺳﻮﻟﻪ، ﻭﻫﺮﺏ ﺍﻟﻴﻬﻮﺩﻱ، ﻭﻧﺰﻟﺖ ﻫﺬﻩ ﺍﻵﻳﺔ، ﻭ
)
F538
 . (638
ﻤ�ﻮﻡ ﺍﻵﻳ�ﺔ ﻓﻨ�ﺰﻭﻝ ﺍﻵﻳ�ﺔ ﻓ�ﻲ ﻛ�ﻞ ﻫ�ﺬﻩ ﻗﻠﺖ: ﻫ�ﺬﻩ ﺃﺭﺑﻌ�ﺔ ﺃﺳ�ﺒﺎﺏ ﻓ�ﻲ ﺳ�ﺒﺐ ﻧ�ﺰﻭﻝ ﻫ�ﺬﻩ ﺍﻵﻳ�ﺔ ﻭﻫ�ﻲ ﻛﻤ�ﺎ ﺗ�ﺮﻱ ﺩﺍﺧﻠ�ﺔ ﺗﺤ�ﺖ ﻋ 
 ﺍﻷﺳﺒﺎﺏ ﻭﺍﺭﺩ ﻭﺟﺎﺋﺰ ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ.
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
! ﺃﻱ ﺃﻻ ﺗﻌﺠ�ﺐ ﻣ�ﻦ ﺻ�ﻨﻴﻊ ﻫ�ﺆﻻء ﻲ ﺍﻹﻳﻤﺎﻥ ﺛﻢ ﻻ ﻳﺮﺿﻰ ﺑﺤﻜ�ﻢ ﷲ ﺗﻌﺠﻴﺐ ﻣﻦ ﺃﻣﺮ ﻣﻦ ﻳﺪﻋ ﴾ﺃﻟﻢ ﺗﺮ ﺇﻟﻰ ﺍﻟﺬﻳﻦ ﻳﺰﻋﻤﻮﻥ ﺃﻧﻬﻢ ﺁﻣﻨﻮﺍ  ﴿
 ﺍﻟﺬﻳﻦ ﻳﺰﻋﻤﻮﻥ ﺍﻹﻳﻤﺎﻥ.،ﺍﻟﻤﻨﺎﻓﻘﻴﻦ
 .ﻭﻫﻮ ﺍﻟﻘﺮﺁﻥ ﴾ﺑﻤﺎ ﺃﻧﺰﻝ ﺇﻟﻴﻚ  ﴿ 
 .ﻭﻫﻮ ﺍﻟﺘﻮﺭﺍﺓ ﻭﺍﻹﻧﺠﻴﻞ﴾ﻭﻣﺎ ﺃﻧﺰﻝ ﻣﻦ ﻗﺒﻠﻚ ﴿
ﻫﻮ " ﻛﻌﺐ ﺑﻦ ﺍﻷﺷﺮﻑ " ﺃﺣﺪ  :ﺍﺑﻦ ﻋﺒﺎﺱﻗﺎﻝ ،ﻗﺎﻝ،ﺃﻱ ﻳﺮﻳﺪﻭﻥ ﺃﻥ ﻳﺘﺤﺎﻛﻤﻮﺍ ﻓﻲ ﺧﺼﻮﻣﺘﻬﻢ ﺇﻟﻰ ﺍﻟﻄﺎﻏﻮﺕ ﴾ﻳﺮﻳﺪﻭﻥ ﺃﻥ ﻳﺘﺤﺎﻛﻤﻮﺍ ﺇﻟﻰ ﺍﻟﻄﺎﻏﻮﺕ ﴿
 .ﺳﻤﻲ ﺑﻪ ﻹﻓﺮﺍﻁﻪ ﻓﻲ ﺍﻟﻄﻐﻴﺎﻥ ﻭﻋﺪﺍﻭﺗﻪ ﻟﻠﺮﺳﻮﻝ ﻋﻠﻴﻪ ﺍﻟﺴﻼﻡ،ﻁﻐﺎﻩ ﺍﻟﻴﻬﻮﺩ
ﻓﻤﻦ ﻳﻜﻔﺮ ﺑﺎﻟﻄﺎﻏﻮﺕ ﻭﻳﺆﻣﻦ ﺑ�ﺎﻟ ﻓﻘ�ﺪ ﺍﺳﺘﻤﺴ�ﻚ  ﴿ﺃﻱ ﻭﺍﻟﺤﺎﻝ ﺃﻧﻬﻢ ﻗﺪ ﺃﻣﺮﻭﺍ ﺑﺎﻹﻳﻤﺎﻥ ﺑﺎﻟ ﻭﺍﻟﻜﻔﺮ ﺑﻤﺎ ﺳﻮﺍﻩ  ﴾ﻥ ﻳﻜﻔﺮﻭﺍ ﺑﻪ ﻭﻗﺪ ﺃﻣﺮﻭﺍ ﺃ ﴿
 ﴾.ﺑﺎﻟﻌﺮﻭﺓ ﺍﻟﻮﺛﻘﻲ 
 .(738F638)ﺃﻱ ﻭﻳﺮﻳﺪ ﺍﻟﺸﻴﻄﺎﻥ ﺑﻤﺎ ﺯﻳﻦ ﻟﻬﻢ ﺃﻥ ﻳﺤﺮﻓﻬﻢ ﻋﻦ ﺍﻟﺤﻖ ﻭﺍﻟﻬﺪﻱ  ﴾ﻭﻳﺮﻳﺪ ﺍﻟﺸﻴﻄﺎﻥ ﺃﻥ ﻳﻀﻠﻬﻢ ﺿﻼﻻ ﺑﻌﻴﺪﺍ  ﴿
  
ﺎ ﻣﱢ ﻤﱠ ﺎ ﻗََﻀۡﻴَﺖ َﻭﻳَُﺴﻠﱢُﻤﻮْﺍ ِﻣﻨُﻮَﻥ َﺣﺘﱠٰﻰ ﻳَُﺤﻜﱢ ُﻤﻮَﻙ ﻓِﻴَﻤﺎ َﺷَﺠَﺮ ﺑَۡﻴﻨَﻬُۡﻢ ﺛُﻢﱠ َﻻ ﻳَِﺠُﺪﻭْﺍ ﻓِٓﻲ ﺃَﻧﻔُِﺴِﻬۡﻢ َﺣَﺮﺟ ٗﺆ ۡﻓََﻼ َﻭَﺭﺑﱢَﻚ َﻻ ﻳُ  ﴿
 ﴾ ٥٦ﺎ ﺗَۡﺴﻠِﻴﻤ ٗ
 
 ﺍﻵﻳﺔ. –ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ:) ﻓﻼ ﻭﺭﺑﻚ ﻻ ﻳﺆﻣﻨﻮﻥ ﺣﺘﻰ ﻳﺤﻜﻤﻮﻙ( 
ﺍﻟﺰﺑﻴ��ﺮ ﺭﺟ�ﻼ ًﻣ�ﻦ ﺍﻷﻧﺼ��ﺎﺭ ﻓ�ﻲ ﺷ��ﺮﺍﺝ ﺧﺎﺻ�ﻢ   »: ﻗ�ﺎﻝﻋﺒ�ﺪ ﷲ  ﺑ�ﻦ ﺍﻟﺰﺑﻴ��ﺮ   ﺃﺧ�ﺮﺝ ﺍﻷﺋﻤ�ﺔ ﺍﻟﺴ��ﺘﺔ ﻋ�ﻦ .892
ﺍﻷﻧﺼ�ﺎﺭﻱ: ﻳ�ﺎ ﺭﺳ�ﻮﻝ ﷲ ﺃﻥ ﻛ�ﺎﻥ ﻘ�ﺎﻝ ﻓ «ﺍﺳﻖ ﻳﺎ ﺯﺑﻴﺮ ﺛﻢ ﺃﺭﺳﻞ ﺍﻟﻤﺎء ﺇﻟﻰ ﺟﺎﺭﻙ  » �ﺍﻟﻨﺒﻲ ﻘﺎﻝ ﻓ،ﺍﻟﺤﺮﺓ
ﺍﺳﻖ ﻳﺎ ﺯﺑﻴﺮ ﺛﻢ ﺍﺣﺒﺲ ﺍﻟﻤﺎء ﺣﺘﻰ ﻳﺮﺟﻊ ﺇﻟﻰ ﺍﻟﺠﺪﺍﺭ ﺛﻢ ﺃﺭﺳﻞ ﺍﻟﻤ�ﺎء   »ﻗﺎﻝ: ﺍﺑﻦ ﻋﻤﺘﻚ؟! ﻓﺘﻠﻮﻥ ﻭﺟﻬﻪ ﺛﻢ 
 _______________
 (109/ 2ﺎﻟﺰﺍﻱ ﺍﻟﻌﺠﺎﺏ ﻓﻲ ﺑﻴﺎﻥ ﺍﻷﺳﺒﺎﺏ )ﺭﺟﺢ ﺍﻟﺤﺎﻓﻆ ﺃﻥ ﻫﺬﺍ ﺍﻟﺮﺟﻞ ﺍﺳﻤﻪ ﺃﺑﻮ ﺑﺮﺩﺓ ﺑﺎﻟﺪﺍﻝ ﻻ ﺑ  (238)
( ﻗﺎﻝ:ﺍﻟﻬﻴﺜﻤﻲ ﻓﻲ ﺍﻟﺰﻭﺍﺋ�ﺪ ﺭﺟﺎﻟ�ﻪ ﺭﺟ�ﺎﻝ ﺍﻟﺼ�ﺤﻴﺢ،ﻗﻠﺖ: ﻗ�ﺎﻝ ﺃﺑ�ﻮ ﺯﺭﻋ�ﺔ ﻓ�ﻲ ﺻ�ﻔﻮﺍﻥ ﺑ�ﻦ ﻋﻤ�ﺮﻭ ﺍﻟ�ﺮﺍﻭﻱ ﻋ�ﻦ ﻋﻜﺮﻣ�ﺔ: ﻻ ﺃﻅﻨ�ﻪ ﺳ�ﻤﻊ 54021ﺡ )  11/373ﺍﻟﻤﻌﺠﻢ ﺍﻟﻜﺒﻴﺮ  (338)
 ﻣﻨﻬﺎﻧﻈﺮ ﺟﺎﻣﻊ ﺍﻟﺘﺤﺼﻴﻞ ﻋﻨﺪ ﺗﺮﺟﻤﺖ ﺻﻔﻮﺍﻥ،ﻭﻟﻢ ﺃﺟﺪ ﺗﺼﺮﻳﺤﻪ ﺑﺎﻟﺘﺤﺪﻳﺚ ﻓﻲ ﺃﺣﺪ ﺍﻟﺮﻭﺍﻳﺎﺕ.
 ﻟﻢ ﺃﺟﺪﻩ ﻓﻲ ﺍﻟﻜﺘﺐ ﺍﻟﻤﺴﻨﺪﻩ ﻓﻲ ﺍﻟﻨﺴﺨﺔ ﺍﻟﺘﻲ ﺑﻴﻦ ﻳﺪﻱ (438)
 ﻭﺇﺳﻨﺎﺩﻩ ﺻﺤﻴﺢ ﻏﻴﺮ ﺃﻧﻪ ﻣﺮﺳﻞ ﻋﻦ ﺍﻟﺸﻌﺒﻲ،ﻭﻋﺰﺍﻩ ﺍﻟﺤﺎﻓﻆ ﻓﻲ ﺍﻟﻔﺘﺢ ﺇﻟﻰ ﺍﺑﻦ ﺭﺍﻫﻮﻳﺔ ﻓﻲ ﺗﻔﺴﻴﺮﻩ،ﻭﻟﻢ ﺃﺟﺪﻩ ﻓﻲ ﺍﻟﻜﺘﺐ ﺍﻟﻤﺴﻨﺪﻩ ﻣﻄﺒﻮﻋﺎ  5/251ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ  (538)
 (801ﺃﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ ﻟﻠﻮﺍﺣﺪﻱ )   (638)
 (581/ 1)ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ   (738)
 (651)
ﺍﻟﺰﺑﻴﺮ: ﻓﻤﺎ ﺃﺣﺴ�ﺐ ﻫ�ﺬﻩ  ﻗﺎﻝ ،ﺭ ﻋﻠﻴﻬﻤﺎ ﺑﺄﻣﺮ ﻟﻬﻤﺎ ﻓﻴﻪ ﺳﻌﺔﻭﻛﺎﻥ ﺃﺷﺎ،ﻭﺍﺳﺘﻮﻋﺐ ﻟﻠﺰﺑﻴﺮ ﺣﻘﻪ «ﺇﻟﻰ ﺟﺎﺭﻙ 
         .« (838F738)﴾ﻓﻼ ﻭﺭﺑﻚ ﻻ ﻳﺆﻣﻨﻮﻥ ﺣﺘﻰ ﻳﺤﻜﻤﻮﻙ ﻓﻴﻤﺎ ﺷﺠﺮ ﺑﻴﻨﻬﻢ﴿ﺍﻵﻳﺎﺕ ﺇﻻ ﻧﺰﻟﺖ ﻓﻲ ﺫﻟﻚ 
ﺧﺎﺻﻢ ﺍﻟﺰﺑﻴﺮ ﺭﺟﻼ ًﺇﻟﻰ ﺭﺳ�ﻮﻝ   » ﻗﺎﻟﺖ:ﺳﻠﻤﺔ  ﺃﻡ ﺍﻟﻄﺒﺮﺍﻧﻲ ﻓﻲ ﺍﻟﻜﺒﻴﺮ ﻭﺍﻟﺤﻤﻴﺪﻱ ﻓﻲ ﻣﺴﻨﺪﻩ ﻋﻦ  ﻭﺃﺧﺮﺝ .992
ﻓ��ﻼ ﻭﺭﺑ��ﻚ ﻻ ﻳﺆﻣﻨ��ﻮﻥ ﺣﺘ��ﻰ ﴿ :ﻓﻨﺰﻟﺖ،ﻞ ﺇﻧﻤ��ﺎ ﻗﻀ��ﻰ ﻟ��ﻪ ﻷﻧ��ﻪ ﺍﺑ��ﻦ ﻋﻤﺘ��ﻪﺍﻟﺮﺟ��ﻘ��ﺎﻝ ﻓ،ﻓﻘﻀ��ﻰ ﻟﻠﺰﺑﻴﺮ �ﷲ 
 .  (938F838).  ﺍﻵﻳﺔ﴾ﻳﺤﻜﻤﻮﻙ
ﺃﻧﺰﻟ�ﺖ ﻓ�ﻲ ﺍﻟﺰﺑﻴ�ﺮ ﺑ�ﻦ  : ﻗ�ﺎﻝـ ﺍﻵﻳ�ﺔ.  ﴾ﻓ�ﻼ ﻭﺭﺑ�ﻚ﴿ :ﻲ ﻗﻮﻟ�ﻪﻓ�ﺳﻌﻴﺪ ﺑﻦ ﺍﻟﻤﺴﻴﺐ  ﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﻋﻦ .003
 .« (048F938)ﺃﻥ ﻳﺴﻘﻲ ﺍﻷﻋﻠﻰ ﺛﻢ ﺍﻷﺳﻔﻞ �ﻓﻘﻀﻰ ﺍﻟﻨﺒﻲ ،ﺍﺧﺘﺼﻤﺎ ﻓﻲ ﻣﺎء ﺍﻟﻌﻮﺍﻡ ﻭﺣﺎﻁﺐ ﺑﻦ ﺃﺑﻲ ﺑﻠﻌﺘﺔ
   �ﺍﺧﺘﺼ�ﻢ ﺭﺟ�ﻼﻥ ﺇﻟ�ﻰ ﺭﺳ�ﻮﻝ ﷲ   »: ﻗ�ﺎﻝﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑ�ﻲ ﺣ�ﺎﺗﻢ ﻭﺍﺑ�ﻦ ﻣﺮﺩﻭﻳ�ﻪ ﻋ�ﻦ ﺃﺑ�ﻲ ﺍﻷﺳ�ﻮﺩ  [ﻙ] .103
ﻗﻀ�ﻰ ﻟ�ﻲ ﺭﺳ�ﻮﻝ  :ﺍﻟﺮﺟﻞﻘﺎﻝ ﻓ،ﻓﺄﺗﻴﺎ ﺇﻟﻴﻪ،ﺍﻟﺬﻱ ﻗﻀﻰ ﻋﻠﻴﻪ: ﺭﺩﻧﺎ ﺇﻟﻰ ﻋﻤﺮ ﺑﻦ ﺍﻟﺨﻄﺎﺏﻘﺎﻝ ﻓ،ﻓﻘﻀﻰ ﺑﻴﻨﻬﻤﺎ
ﺃﺧ�ﺮﺝ ﺇﻟﻴﻜﻤ�ﺎ  ﻋﻤ�ﺮ: ﻣﻜﺎﻧﻜﻤ�ﺎ ﺣﺘ�ﻰﻘ�ﺎﻝ ﻓ،ﻧﻌﻢ: ﻗ�ﺎﻝﺃﻛ�ﺬﺍﻙ؟! : ﻘ�ﺎﻝﻓ،ﺭﺩﻧ�ﺎ ﺇﻟ�ﻰ ﻋﻤﺮﻘﺎﻝ ﻓ،ﻋﻠ�ﻰ ﻫ�ﺬﺍ   �ﷲ 
ﻓ�ﻼ ﴿ :ﺭﺩﻧ�ﺎ ﺇﻟ�ﻰ ﻋﻤ�ﺮ ﻓﻘﺘﻠ�ﻪ، ﻓ�ﺄﻧﺰﻝ ﷲ ﻗﺎﻝ ﻓﺨﺮﺝ ﺇﻟﻴﻬﻤﺎ ﻣﺸﺘﻤﻼ ﻋﻠﻰ ﺳﻴﻔﻪ ﻓﻀﺮﺏ ﺍﻟﺬﻱ ،ﻓﺄﻗﻀﻲ ﺑﻴﻨﻜﻤﺎ
ﻣﺮﺳﻞ ﻏﺮﻳﺐ ﻓﻲ ﺇﺳﻨﺎﺩﻩ ﺍﺑﻦ ﻟﻬﻴﻌ�ﺔ ﻭﻟ�ﻪ ﺷ�ﺎﻫﺪ ﺃﺧﺮﺟ�ﻪ ﺩﺣ�ﻴﻢ ﻓ�ﻲ ﺗﻔﺴ�ﻴﺮﻩ ﻣ�ﻦ .(148F048)ﺍﻵﻳﺔ ﴾ﻭﺭﺑﻚ ﻻ ﻳﺆﻣﻨﻮﻥ
 .ﺃﺑﻴﻪ ﻁﺮﻳﻖ ﻋﺘﺒﺔ ﺑﻦ ﺿﻤﺮﺓ ﻋﻦ
 
 [ﺗﻌﻠﻴﻖ]
ﻭﻗ�ﺪ ﺭﺟ�ﺢ ﺍﻹﻣ�ﺎﻡ ﺍﻟﻄﺒ�ﺮﻱ ﺍﻟﺴ�ﺒﺐ ،ﺳ�ﺒﺒﻴﻦ ﻣ�ﻦ ﺃﺳ�ﺒﺎﺏ ﺍﻟﻨ�ﺰﻭﻝ ﻟﻬ�ﺬﻩ ﺍﻵﻳﺔ ﺗﺸ�ﺘﻤﻞ ﻋﻠ�ﻰﺔ ﺁﺛ�ﺎﺭ ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺭﺑﻌ� 
ﻓ�ﻼ ﻧﺴ�ﺘﻄﻴﻊ ﺇﻏﻔ�ﺎﻝ ﻫ�ﺬﺍ ﺍﻟﺴ�ﺒﺐ  ،ﻟﻜﻦ ﻣﻊ ﺻﺤﺔ ﺇﺳ�ﻨﺎﺩ ﻗﺼ�ﺔ ﺍﻟﺰﺑﻴ�ﺮ،ﺍﻵﺧﻴﺮ ﺑﻨﺎء ﻋﻠﻰ ﺃﻥ ﺳﻴﺎﻕ ﺍﻵﻳﺎﺕ ﻧﺰﻝ ﻓﻲ ﺍﻟﺘﺤﺎﻛﻢ ﺇﻟﻰ ﺍﻟﻄﺎﻏﻮﺕ
 .ﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ ﺿﻌﻒ ﻭﺇﻥ ﻭﺭﺩ ﻟﻪ ﺷﻮﺍﻫﺪ ﻓﺈﻥ ﺍﻷﻭﻝ ﺃﻗﻮﻯﻓﺘﻜﻮﻥ ﺍﻵﻳﺔ ﻧﺰﻟﺖ ﻓﻲ ﺍﻷﻣﺮﻳﻦ ﻋﻠﻰ ﺃﻥ ﺍﻟﺴﺒﺐ ﺍﻟﺜﺎﻧﻲ ﻓﻲ ﻗﺼﺔ ﻋﻤﺮ ﻣﺮﺳﻞ 
 .(248F148)ﻓﻨﻘﻮﻝ ﺑﺄﻥ ﺍﻟﺴﺒﺐ ﺍﻷﻭﻝ ﻫﻮ ﺍﻷﺭﺟﺢ ﻭﺍﻟﺜﺎﻧﻲ ﺩﺍﺧﻞ ﻓﻲ ﻋﻤﻮﻡ ﺍﻵﻳﺔ ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ 
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
ﻳﺠﻌﻠﻮﻙ ﺣﻜﻤ�ﺎ ﺣﺘﻰ ،ﺍﻟﻼﻡ ﻟﺘﺄﻛﻴﺪ ﺍﻟﻘﺴﻢ ﺃﻱ ﻓﻮﺭﺑﻚ ﻳﺎ ﻣﺤﻤﺪ ﻻ ﻳﻜﻮﻧﻮﻥ ﻣﺆﻣﻨﻴﻦ ﴾ﻓﻼ ﻭﺭﺑﻚ ﻻ ﻳﺆﻣﻨﻮﻥ ﺣﺘﻰ ﻳﺤﻜﻤﻮﻙ ﻓﻴﻤﺎ ﺷﺠﺮ ﺑﻴﻨﻬﻢ ﴿ 
 .ﻭﻳﺮﺿﻮﺍ ﺑﺤﻜﻤﻚ ﻓﻴﻤﺎ ﺗﻨﺎﺯﻋﻮﺍ ﻓﻴﻪ ﻭﺍﺧﺘﻠﻔﻮﺍ ﻣﻦ ﺍﻷﻣﻮﺭ،ﺑﻴﻨﻬﻢ
ﻭﻳﻨﻘ�ﺎﺩﻭﺍ ﺍﻧﻘﻴ�ﺎﺩﺍ ﺗﺎﻣ�ﺎ ﻛ�ﺎﻣﻼ ،ﺃﻱ ﺛﻢ ﻻ ﻳﺠﺪﻭﺍ ﻓﻲ ﺃﻧﻔﺴﻬﻢ ﺿﻴﻘﺎ ﻣ�ﻦ ﺣﻜﻤﻚ ﴾ﺛﻢ ﻻ ﻳﺠﺪﻭﺍ ﻓﻲ ﺃﻧﻔﺴﻬﻢ ﺣﺮﺟﺎ ﻣﻤﺎ ﻗﻀﻴﺖ ﻭﻳﺴﻠﻤﻮﺍ ﺗﺴﻠﻴﻤﺎ  ﴿
 .(348F248)ﻹﺫﻋﺎﻥ ﻓﺤﻘﻴﻘﺔ ﺍﻹﻳﻤﺎﻥ ﺍﻟﺨﻀﻮﻉ ﻭﺍ،ﻣﻦ ﻏﻴﺮ ﻣﻌﺎﺭﺿﺔ ﻭﻻ ﻣﺪﺍﻓﻌﺔ ﻭﻻ ﻣﻨﺎﺯﻋﺔ،ﻟﻘﻀﺎﺋﻚ
 
َﻭﻟَۡﻮ ﺃَﻧﱠﻬُۡﻢ ﻓََﻌﻠُﻮْﺍ َﻣﺎ ﻳُﻮَﻋﻈُﻮَﻥ  ﻣﱢ ۡﻨﻬُﻢ ۡۖ ٱۡﺧُﺮُﺟﻮْﺍ ِﻣﻦ ِﺩﻳَٰ ِﺮُﻛﻢ ﻣﱠ ﺎ ﻓََﻌﻠُﻮﻩ ُﺇِﻻﱠ ﻗَﻠِﻴﻞ ٞ ﺃﻭَﻭﻟَۡﻮ ﺃَﻧﱠﺎ َﻛﺘَۡﺒﻨَﺎ َﻋﻠَۡﻴِﻬۡﻢ ﺃَِﻥ ٱۡﻗﺘُﻠُٓﻮْﺍ ﺃَﻧﻔَُﺴُﻜۡﻢ  ﴿
 ﴾٦٦ﺎ ﻬُۡﻢ َﻭﺃََﺷﺪﱠ ﺗَۡﺜﺒِﻴﺘ ٗﺍ ﻟﱠ ﺑِﻪِۦ ﻟََﻜﺎَﻥ َﺧۡﻴﺮ ٗ
 
 ﺍﻵﻳﺔ.—) ﻭﻟﻮ ﺃﻧﺎ ﻛﺘﺒﻨﺎ ﻋﻠﻴﻬﻢ ﺃﻥ ﺍﻗﺘﻠﻮﺍ( :ﻰﻗﻮﻟﻪ ﺗﻌﺎﻟ
ﺃﺧﺮﺟ�ﻮﺍ  ﺃﻭ)ﻭﻟ�ﻮ ﺃﻧ�ﺎ ﻛﺘﺒﻨ�ﺎ ﻋﻠ�ﻴﻬﻢ ﺃﻥ ﺍﻗﺘﻠ�ﻮﺍ ﺃﻧﻔﺴ�ﻜﻢ  :ﻟﻤﺎ ﻧﺰﻟ�ﺖ: ﻗﺎﻝﺍﻟﺴﺪﻱ  ﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮ ﻋﻦ [ﻙ] .203
ﻭﷲ  :ﺍﻟﻴﻬﻮﺩﻱﻘﺎﻝ ﻓ،ﻣﺎ ﻓﻌﻠﻮﻩ ﺇﻻ ﻗﻠﻴﻞ ﻣﻨﻬﻢ( ﺍﻓﺘﺨﺮ ﺛﺎﺑﺖ ﺑﻦ ﻗﻴﺲ ﺑﻦ ﺷﻤﺎﺱ ﻭﺭﺟﻞ ﻣﻦ ﺍﻟﻴﻬﻮﺩ ﻣﻦ ﺩﻳﺎﺭﻛﻢ
ﺛﺎﺑ�ﺖ ﻭﷲ  ﻟ�ﻮ ﻛﺘ�ﺐ ﷲ  ﻋﻠﻴﻨ�ﺎ ﺃﻥ ﺍﻗﺘﻠ�ﻮﺍ ﺃﻧﻔﺴ�ﻜﻢ ﻘﺎﻝ ﻓ،ﺍ ﺃﻧﻔﺴ�ﻜﻢ ﻓﻘﺘﻠﻨ�ﺎ ﺃﻧﻔﺴ�ﻨﺎﻟﻘﺪ ﻛﺘﺐ ﷲ ﻋﻠﻴﻨ�ﺎ ﺃﻥ ﺍﻗﺘﻠ�ﻮ
 .« (448F348)﴾ﻭﻟﻮ ﺃﻧﻬﻢ ﻓﻌﻠﻮﺍ ﻣﺎ ﻳﻮﻋﻈﻮﻥ ﺑﻪ ﻟﻜﺎﻥ ﺧﻴﺮﺍ ًﻟﻬﻢ ﻭﺃﺷﺪ ﺗﺜﺒﻴﺘﺎ﴿ :ﻓﺄﻧﺰﻝ ﷲ ﻓﻴﻬﻢ،ﻟﻘﺘﻠﻨﺎ ﺃﻧﻔﺴﻨﺎ
 
 [ﺗﻌﻠﻴﻖ]
 .ﺷﻲء ﺛﺎﺑﺖ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻟﻬﺎ ﻭﻫﻮ ﺃﺛﺮ ﻣﺮﺳﻞ ﻭﻟﻢ ﻳﺄﺕ،ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺛﺮﺍ ًﻭﺍﺣﺪﺍ ًﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ 
 ﺃﻭﻭﻟﻮ ﺍﻧ�ﺎ ﻛﺘﺒﻨ�ﺎ ﻋﻠ�ﻴﻬﻢ ﺍﻥ ﺍﻗﺘﻠ�ﻮﺍ ﺍﻧﻔﺴ�ﻜﻢ   �ﻟﻤﺎ ﻧﺰﻟﺖ ﺍﻵﻳﺔ ﻋﻠﻰ ﺭﺳﻮﻝ ﷲ   »: ﻗﺎﻝﻭﻗﺪ ﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﻋﻦ ﺍﻟﺤﺴﻦ  
 _______________
( ﻭﺍﺑﻦ  3631ﺡ ) 3/446( ﻭﺍﻟﺘﺮﻣﺬﻱ 7045ﺡ )  8/832( ﻭﺍﻟﻨﺴﺎﺋﻲ 7363ﺡ )  3/513( ﻭﺃﺑﻮ ﺩﺍﻭﺩ  7532ﺡ ) 4/ 9281( ﻭﻣﺴﻠﻢ 1322ﺡ )  2/238ﺃﺧﺮﺟﻪ ﺍﻟﺒﺨﺎﺭﻱ  (838)
( ﻣﺴ�ﻨﺪ ﺃﺑ�ﻲ ﻳﻌﻠ�ﻰ 43611ﺡ )   6/ 351( ﻭﺍﻟﺒﻴﻬﻘ�ﻲ ﻓ�ﻲ ﺍﻟﺴ�ﻨﻦ ﺍﻟﻜﺒ�ﺮﻯ 42ﺡ ) 1/ 302( ﻭﺍﺑ�ﻦ ﺣﺒ�ﺎﻥ ﻓ�ﻲ ﺻ�ﺤﻴﺤﻪ  9141ﺡ ) 1/561( ﻭﺃﺣﻤﺪ  ﻓﻲ ﺍﻟﻤﺴﻨﺪ 51ﺡ )  1/7ﻣﺎﺟﺔ 
 ﻭﻏﻴﺮﻫﻢ.  5/ 951( ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ 0113ﺡ ) 4/502(  ﻣﺴﻨﺪ ﺍﻟﺸﺎﻣﻴﻴﻦ 915ﺡ )  581( ﺍﻟﻤﻨﺘﺨﺐ 1201ﺡ )  552( ﺍﻟﻤﻨﺘﻘﻲ  4186ﺡ ) 21/981
ﺮ ـ ﻭﺫﻛﺮ ﺍﻟﺤﺪﻳﺜﻮﺟﺎء ﻣﺒﻴﻨﺎ ﻓﻲ ﺭﻭﺍﻳﺔ ﺍﻟﻄﺒﺮﺍﻧ�ﻲ ﻓ�ﻲ ( ﻭﺇﺳﻨﺎﺩﻩ ﺻﺤﻴﺢ ﻏﻴﺮ ﺃﻥ ﻋﻤﺮﻭ ﺑﻦ ﺩﻳﻨﺎﺭ ﻗﺎﻝ:ﺃﺧﺒﺮﻧﻲ ﺭﺟﻞ ﻣﻦ ﻭﻟﺪ ﺃﻡ ﺳﻠﻤﺔ،ﺃﻥ ﺍﻟﺰﺑﻴ003ﺡ )  1/341ﻣﺴﻨﺪ ﺍﻟﺤﻤﻴﺪﻱ  (938)
( ﻭﻓﻴﻪ ﺍﻟﺘﺼﺮﻳﺢ ﺑﺬﻛﺮ ﺳﻠﻤﺔ ﺑ�ﻦ ﺃﺑ�ﻲ ﺳ�ﻠﻤﺔ ﻗ�ﺎﻝ: 807.ﺡ ) 2/656ﻭﺍﻟﻤﺮﻭﺯﻱ ﻓﻲ ﺗﻌﻈﻴﻢ ﻗﺪﺭ ﺍﻟﺼﻼﺓ  5/951( ﻭﺍﻟﺤﺪﻳﺚ ﺃﺧﺮﺟﻪ ﺍﻟﻄﺒﺮﻱ ﻓﻲ ﺗﻔﺴﻴﺮﻩ 256ﺡ )  32/ 492ﺍﻟﻜﺒﻴﺮ 
ﺑﻬﻘﻮﻟ�ﻪ ﻫ�ﺎﺭﻭﻥ ﺑ�ﻦ ﻋﺒ�ﺪﺓ ﺧﻄ�ﺄ ﻓ�ﻲ ﺍﻟﻨﺴ�ﺨﺔ ﻭﺍﻟﺼ�ﺤﻴﺢ --ﺩﻳﻨﺎﺭ ﻋﻦ ﺳﻠﻤﺔ ﺭﺟ�ﻞ ﻣ�ﻦ ﻭﻟ�ﺪ ﺃﻡ ﺳ�ﻠﻤﺔ ﻋ�ﻦ ﺃﻡ ﺳ�ﻠﻤﺔ  ﺣﺪﺛﻨﺎ ﻫﺎﺭﻭﻥ ﺑﻦ ﻋﺒﺪﺓ ﺃﻧﺎ ﻋﺒﺪ ﷲ ﺑﻦ ﺍﻟﺰﺑﻴﺮ ﺛﻨﺎ ﺳﻔﻴﺎﻥ ﺛﻨﺎ ﻋﻤﺮﻭ ﺑﻦ
ﺴ�ﻨﺪ ﻭﺑ�ﺎﻗﻲ ﺍﻹﺳ�ﻨﺎﺩ ﻣﺸ�ﻬﻮﺭ ﺭﺟﺎﻟ�ﻪ ﻫﺎﺭﻭﻥ ﺑﻦ ﻋﺒﺪ ﷲ ﺍﻟﺒﺰﺍﺯ ﻗﺎﻝ ﺍﻟﺤﺎﻓﻆ ﺛﻘﺔ ﺃﺧﺮﺝ ﻟﻪ ﻣﺴﻠﻢ ﻭﺃﺻﺤﺎﺏ ﺍﻟﺴﻨﻦ ﻭﻋﺒﺪ ﷲ ﺑﻦ ﺍﻟﺰﺑﻴﺮ ﻫﻮ ﺍﻹﻣﺎﻡ ﺍﻟﺤﻤﻴﺪﻱ ﺷﻴﺦ ﺍﻟﺒﺨﺎﺭﻱ ﻭﺻ�ﺎﺣﺐ ﺍﻟﻤ
 ﺛﻘﺎﺕ
  ﻣﺮﺳﻞ. 3/499ﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ  ﺗﻔ (048)
 ﻣﺮﺳﻞ ﺿﻌﻴﻒ ﺍﻹﺳﻨﺎﺩ.  3/499ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ  (148)
 (809/ 2ﺍﻟﻌﺠﺎﺏ ﻓﻲ ﺑﻴﺎﻥ ﺍﻷﺳﺒﺎﺏ )  (248)
 (581/ 1ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )  (348)
 ﻣﺮﺳﻞ ﻭﻓﻴﻪ ﺃﺳﺒﺎﻁ ﺑﻦ ﻧﺼﺮﻋﻦ ﺍﻟﺴﺪﻱ.  5/061ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺟﺮﻳﺮ  (448)
 (751)
 
 :�ﺍﻟﻨﺒ�ﻲ  ﻘ�ﺎﻝ ﻓ،�ﻓﺒﻠﻎ ﺍﻟﻨﺒ�ﻲ  ،ﻟ�ﻮ ﻓﻌ�ﻞ ﺭﺑﻨ�ﺎ ﻟﻔﻌﻠﻨ�ﺎ :�ﺍﻧ�ﺎﺱ ﻣ�ﻦ ﺍﺻ�ﺤﺎﺏ ﺍﻟﻨﺒ�ﻲ  ﻗ�ﺎﻝ ﺍﺧﺮﺟﻮﺍ ﻣﻦ ﺩﻳﺎﺭﻛﻢ ﻣ�ﺎ ﻓﻌﻠ�ﻮﻩ ﺍﻻ ﻗﻠﻴ�ﻞ ﻣ�ﻨﻬﻢ 
 .«(548F448)ﻳﻤﺎﻥ ﺍﺛﺒﺖ ﻓﻲ ﻗﻠﻮﺏ ﺍﻫﻠﻪ ﻣﻦ ﺍﻟﺠﺒﺎﻝ ﺍﻟﺮﻭﺍﺳﻲ ﺍﻻ
 .(648F548)ﻭﻗﺪ ﻭﺭﺩﺕ ﺗﺴﻤﻴﺔ ﺍﻟﻘﺎﺋﻞ ﻋﻨﺪ ﻣﻘﺎﺗﻞ ﻓﻲ ﺗﻔﺴﻴﺮﻩ ﺃﻧﻪ ﻋﻤﺮ ﺑﻦ ﺍﻟﺨﻄﺎﺏ 
ﻬﺎ ﺑﻌﺪ ﺍﻟﻨﺰﻭﻝ. ﻭﻫﺬﺍ ﺍﻟﺴﺒﺐ ﺍﻟﻤﺬﻛﻮﺭ ﻋﻦ ﺍﻟﺴﺪﻱ ﻳﺤﺘﻤﻠﻪ ﺳ�ﻴﺎﻕ ﺍﻵﻳ�ﺎﺕ ﻟﻜ�ﻦ ﻻ ﺃﺳ�ﺘﻄﻴﻊ ﻗﺎﻟﻗﻠﺖ: ﻭﻫﺬﺍ ﻟﻴﺲ ﺳﺒﺒﺎ ًﻟﻠﻨﺰﻭﻝ ﺑﻞ  
 ﺃﻥ ﺃﺟﺰﻡ ﺑﻪ ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ.
 [ﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔﺗﻔﺴﻴ]
ﺃﻱ ﻟﻮ ﻓﺮﺿ�ﻨﺎ ﻋﻠ�ﻰ ﻫ�ﺆﻻء ﺍﻟﻤﻨ�ﺎﻓﻘﻴﻦ ﻣ�ﺎ ﻓﺮﺿ�ﻨﺎ ﻋﻠ�ﻰ ﻣ�ﻦ ﻗ�ﺒﻠﻬﻢ ﻣ�ﻦ  ﴾ﺍﺧﺮﺟﻮﺍ ﻣﻦ ﺩﻳﺎﺭﻛﻢ  ﺃﻭﻭﻟﻮ ﺃﻧﺎ ﻛﺘﺒﻨﺎ ﻋﻠﻴﻬﻢ ﺃﻥ ﺍﻗﺘﻠﻮﺍ ﺃﻧﻔﺴﻜﻢ  ﴿ 
 .ﻛﻤﺎ ﻓﺮﺽ ﺫﻟﻚ ﻋﻠﻰ ﺑﻨﻲ ﺇﺳﺮﺍﺋﻴﻞ،ﻭﺍﻟﺨﺮﻭﺝ ﻣﻦ ﺍﻷﻭﻁﺎﻥ،ﻭﺷﺪﺩﻧﺎ ﺍﻟﺘﻜﻠﻴﻒ ﻋﻠﻴﻬﻢ ﻓﺄﻣﺮﻧﺎﻫﻢ ﺑﻘﺘﻞ ﺍﻟﻨﻔﺲ،ﺍﻷﺣﻜﺎﻡ ﺍﻟﺸﺎﻗﺔ
 .ﺃﻱ ﻣﺎ ﺍﺳﺘﺠﺎﺏ ﻭﻻ ﺍﻧﻘﺎﺩ ﺇﻻ ﻗﻠﻴﻞ ﻣﻨﻬﻢ ﻟﻀﻌﻒ ﺇﻳﻤﺎﻧﻬﻢ ﴾ﻞ ﻣﻨﻬﻢ ﻣﺎ ﻓﻌﻠﻮﻩ ﺇﻻ ﻗﻠﻴ ﴿
ﻟﻜﺎﻥ ،ﺃﻱ ﻭﻟﻮ ﺃﻧﻬ�ﻢ ﻓﻌﻠ�ﻮﺍ ﻣ�ﺎ ﻳ�ﺆﻣﺮﻭﻥ ﺑ�ﻪ ﻣ�ﻦ ﻁﺎﻋ�ﺔ ﷲ ﻭﻁﺎﻋ�ﺔ ﺭﺳ�ﻮﻟﻪ ﴾ﻭﻟﻮ ﺃﻧﻬﻢ ﻓﻌﻠﻮﺍ ﻣﺎ ﻳﻮﻋﻈﻮﻥ ﺑﻪ ﻟﻜﺎﻥ ﺧﻴﺮﺍ ﻟﻬﻢ ﻭﺃﺷﺪ ﺗﺜﺒﻴﺘﺎ  ﴿
 .(748F648)ﻭﺃﺑﻌﺪ ﻟﻬﻢ ﻋﻦ ﺍﻟﻀﻼﻝ ﻭﺍﻟﻨﻔﺎﻕ ،ﻭﺃﺷﺪ ﺗﺜﺒﻴﺘﺎ ﻹﻳﻤﺎﻧﻬﻢ،ﺧﻴﺮﺍ ﻟﻬﻢ ﻓﻲ ﻋﺎﺟﻠﻬﻢ ﺁﺟﻠﻬﻢ
 
ﺌَِﻚ َﻣَﻊ ٱﻟﱠِﺬﻳَﻦ ﺃَۡﻧَﻌَﻢ ٱﻟﱠ  َُﻋﻠَۡﻴِﻬﻢ ﻣﱢ َﻦ ٱﻟﻨﱠﺒِﻴﱢ  ﴿
َﻦ َﻭٱﻟﺼﱢ ﺪﱢ ﻳﻘِﻴَﻦ َﻭٱﻟﺸﱡ ﻬََﺪٓﺍِء َﻭٱﻟﺼﱠٰ ﻠِِﺤﻴَﻦﻭ َﻭَﺣُﺴَﻦ َۧﻭَﻣﻦ ﻳُِﻄِﻊ ٱﻟﱠ  ََﻭٱﻟﺮﱠ ُﺳﻮَﻝ ﻓَﺄُْﻭﻟَٰ ٓ
ﺌَِﻚ َﺭﻓِﻴﻘ ٗ
 ﴾  ۰۷ﺎ ﻴﻤ ٗﻟﱠ ِﻭ َﻭَﻛﻔَٰﻰ ﺑِﭑﻟﱠ  َِﻋﻠِ َﺫٰ ﻟَِﻚ ٱۡﻟﻔَۡﻀُﻞ ِﻣَﻦ ٱ ۹٦ﺎ ﺃُْﻭﻟَٰ ٓ
 
 .ﺍﻵﻳﺔ -)ﻭﻣﻦ ﻳﻄﻊ ﷲ( :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﻳ�ﺎ : ﻘ�ﺎﻝﻓ،�ﺟ�ﺎء ﺭﺟ�ﻞ ﺇﻟ�ﻰ ﺍﻟﻨﺒ�ﻲ  » ﻗﺎﻟ�ﺖ:ﺃﺧﺮﺝ ﺍﻟﻄﺒﺮﺍﻧﻲ ﻭﺍﺑﻦ ﻣﺮﺩﻭﻳﻪ ﺑﺴﻨﺪ ﻻ ﺑﺄﺱ ﺑ�ﻪ ﻋ�ﻦ ﻋﺎﺋﺸ�ﺔ  .303
ﺇﻟﻲ ﻣﻦ ﻧﻔﺴﻲ ﻭﺇﻧﻚ ﻷﺣﺐ ﺇﻟﻲ ﻣﻦ ﻭﻟﺪﻱ ﻭﺇﻧﻲ ﻷﻛ�ﻮﻥ ﻓ�ﻲ ﺍﻟﺒﻴ�ﺖ ﻓ�ﺄﺫﻛﺮﻙ ﻓﻤ�ﺎ ﺃﺻ�ﺒﺮ  ﺭﺳﻮﻝ ﷲ ﺇﻧﻚ ﻷﺣﺐ
ﻭﻣﻮﺗ�ﻚ ﻋﺮﻓ�ﺖ ﺃﻧ�ﻚ ﺇﺫﺍ ﺩﺧﻠ�ﺖ ﺍﻟﺠﻨ�ﺔ ﺭﻓﻌ�ﺖ ﻣ�ﻊ ﺍﻟﻨﺒﻴ�ﻴﻦ ﻭﺃﻧ�ﻲ ﺇﺫﺍ  ﺣﺘﻰ ﺁﺗﻲ ﻓﺄﻧﻈﺮ ﺇﻟﻴﻚ ﻭﺇﺫﺍ ﺫﻛ�ﺮﺕ ﻣ�ﻮﺗﻲ
ﻭﻣ�ﻦ ﻳﻄ�ﻊ ﷲ  ﴿ :ﺷﻴﺌﺎ ًﺣﺘﻰ ﻧﺰﻝ ﻋﻠﻴﻪ ﺟﺒﺮﻳ�ﻞ ﺑﻬ�ﺬﻩ ﺍﻵﻳ�ﺔ �ﻓﻠﻢ ﻳﺮﺩ ﺍﻟﻨﺒﻲ ،ﺩﺧﻠﺖ ﺍﻟﺠﻨﺔ ﺧﺸﻴﺖ ﺃﻥ ﻻ ﺃﺭﺍﻙ
  .« (848F748)ﺍﻵﻳﺔ ﴾ﻭﺍﻟﺮﺳﻮﻝ
ﻔﺎﺭﻗ�ﻚ ﻳﺎ ﺭﺳﻮﻝ ﷲ ﻣ�ﺎ ﻳﻨﺒﻐ�ﻲ ﻟﻨ�ﺎ ﺃﻥ ﻧ �ﺃﺻﺤﺎﺏ ﻣﺤﻤﺪ ﻗﺎﻝ  »: ﻗﺎﻝﻣﺴﺮﻭﻕ  ﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﻋﻦ  .403
  .«(948F848)ﺍﻵﻳﺔ  -﴾ﻭﻣﻦ ﻳﻄﻊ ﷲ ﻭﺍﻟﺮﺳﻮﻝ﴿ :ﻓﺄﻧﺰﻝ ﷲ،ﻓﺈﻧﻚ ﻟﻮ ﻗﺪ ُﻣﺖﱠ ﻟﺮﻓﻌﺖ ﻓﻮﻗﻨﺎ ﻭﻟﻢ ﻧﺮﻙ
ﻭﻳﻮﻡ ﺍﻟﻘﻴﺎﻣ�ﺔ ﻳﺎ ﻧﺒﻲ ﷲ  ﺇﻥ ﻟﻨﺎ ﻣﻨﻚ ﻧﻈﺮﺓ ﻓﻲ ﺍﻟﺪﻧﻴﺎ : ﻘﺎﻝﻓ �ﺃﺗﻰ ﻓﺘﻰ ﺍﻟﻨﺒﻲ  »: ﻗﺎﻝﻋﻜﺮﻣﺔ  ﻭﺃﺧﺮﺝ ﻋﻦ .503
ﺃﻧ�ﺖ ﻣﻌ�ﻲ ﻓ�ﻲ  » : �ﺭﺳ�ﻮﻝ ﷲ  ﻟ�ﻪﻘﺎﻝ ﻓ،ﻻ ﻧﺮﺍﻙ ﻓﺈﻧﻚ ﻓﻲ ﺍﻟﺠﻨﺔ ﻓﻲ ﺍﻟﺪﺭﺟﺎﺕ ﺍﻟﻌﻠﻰ ﻓﺄﻧﺰﻝ ﷲ  ﻫﺬﻩ ﺍﻵﻳﺔ
 .« (058F948)ﺍﻟﺠﻨﺔ ﺇﻥ ﺷﺎء ﷲ 
 .  (158F058)ﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮ ﻧﺤﻮﻩ ﻣﻦ ﻣﺮﺳﻞ ﺳﻌﻴﺪ ﺑﻦ ﺟﺒﻴﺮ ﻭﻣﺴﺮﻭﻕ ﻭﺍﻟﺮﺑﻴﻊ ﻭﻗﺘﺎﺩﺓ ﻭﺍﻟﺴﺪﻱ  .603
 
 [ﺗﻌﻠﻴﻖ]
ﻭﻫﻲ ﻳﺸﻬﺪ ﺑﻌﻀﻬﺎ ﻟﺒﻌﺾ ﻓﻲ ﻛﻮﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﺧﻮﻑ ﺍﻟﺼ�ﺤﺎﺑﺔ  .ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺭﺑﻌﺔ ﺁﺛﺎﺭ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ 
ﻓﺄﺧﺒﺮﻫﻢ ﷲ ﺗﻌﺎﻟﻰ ﺃﻧﻬ�ﻢ ﻳﺴ�ﺘﻄﻴﻌﻮﻥ ﺃﻥ ﻳﻜﻮﻧ�ﻮﺍ ﻣ�ﻊ ،ﻓﻲ ﺍﻵﺧﺮﺓ ﻟﻜﻮﻥ ﺩﺭﺟﺘﻪ ﺗﻜﻮﻥ ﻣﻊ ﺩﺭﺟﺔ ﺍﻟﻨﺒﻴﻴﻦ �ﻤﻌﻮﺍ ﺑﺮﺳﻮﻝ ﷲ ﻣﻦ ﺃﻥ ﻻ ﻳﺠﺘ
 . �ﺇﺫﺍ ﺃﻁﺎﻋﻮﺍ ﷲ ﻭﺍﻟﺮﺳﻮﻝ ﺟﻌﻠﻨﺎ ﷲ ﻣﻊ ﺍﻟﻨﺒﻲ  �ﺍﻟﻨﺒﻲ 
 .�ﺭﺳﻮﻝ ﷲ  ﻭﻗﺪ ﺟﺎءﺕ ﺗﺴﻤﻴﺔ ﺍﻟﺮﺟﻞ ﺍﻟﻘﺎﺋﻞ ﻓﻲ ﺍﻟﺮﻭﺍﻳﺔ ﺍﻷﻭﻟﻰ ﻋﻨﺪ ﺍﻹﻣﺎﻡ ﺍﻟﻮﺍﺣﺪﻱ ﻣﻦ ﻏﻴﺮ ﺇﺳﻨﺎﺩ ﺃﻧﻪ ﺛﻮﺑﺎﻥ ﻣﻮﻟﻰ  
ﻭﻛﺎﻥ ﺷﺪﻳﺪ ﺍﻟﺤﺐ ﻟﻪ ﻗﻠﻴ�ﻞ ﺍﻟﺼ�ﺒﺮ ﻋﻨ�ﻪ، ﻓﺄﺗ�ﺎﻩ ﺫﺍﺕ ﻳ�ﻮﻡ ﻭﻗ�ﺪ  ،�ﺍﻟﻜﻠﺒﻲ: ﻧﺰﻟﺖ ﻓﻲ ﺛﻮﺑﺎﻥ ﻣﻮﻟﻰ ﺭﺳﻮﻝ ﷲ ﻗﺎﻝ :ﺭﺣﻤﻪ ﷲﻗﺎﻝ  
ﻳﺎﺭﺳ�ﻮﻝ ﷲ ﻣ�ﺎﺑﻰ ﻣ�ﻦ ﺿ�ﺮ ﻭﻻ ﻭﺟ�ﻊ ﻏﻴ�ﺮ : ﻘ�ﺎﻝﻓ ؟ﻟﻪ: ﻳﺎ ﺛﻮﺑﺎﻥ ﻣﺎ ﻏﻴ�ﺮ ﻟﻮﻧ�ﻚﻘﺎﻝ ﺗﻐﻴﺮ ﻟﻮﻧﻪ ﻭﻧﺤﻞ ﺟﺴﻤﻪ ﻳﻌﺮﻑ ﻓﻲ ﻭﺟﻬﻪ ﺍﻟﺤﺰﻥ، ﻓ
ﺖ ﺇﻟﻴﻚ ﻭﺍﺳﺘﻮﺣﺸﺖ ﻭﺣﺸ�ﺔ ﺷ�ﺪﻳﺪﺓ ﺣﺘ�ﻰ ﺃﻟﻘ�ﺎﻙ، ﺛ�ﻢ ﺫﻛ�ﺮﺕ ﺍﻵﺧ�ﺮﺓ ﻭﺃﺧ�ﺎﻑ ﺃﻥ ﻻ ﺃﺭﺍﻙ ﻫﻨ�ﺎﻙ، ﻻﻧ�ﻲ ﺃﻋ�ﺮﻑ ﺃﻧ�ﻚ ﺃﻧﻲ ﺇﺫﺍ ﻟﻢ ﺃﺭﻙ ﺍﺷﺘﻘ
ﺗﺮﻓﻊ ﻣﻊ ﺍﻟﻨﺒﻴﻴﻦ، ﻭﺃﻧﻰ ﻭﺇﻥ ﺩﺧﻠﺖ ﺍﻟﺠﻨﺔ ﻛﻨﺖ ﻓﻲ ﻣﻨﺰﻟﺔ ﺃﺩﻧﻰ ﻣﻦ ﻣﻨﺰﻟﺘﻚ، ﻭﺇﻥ ﻟ�ﻢ ﺃﺩﺧ�ﻞ ﺍﻟﺠﻨ�ﺔ ﻓ�ﺬﺍﻙ ﺃﺣ�ﺮﻯ ﺃﻥ ﻻ ﺃﺭﺍﻙ ﺃﺑ�ﺪﺍ، ﻓ�ﺄﻧﺰﻝ 
 _______________
 (599/ 3ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻰ ﺣﺎﺗﻢ ـ  )  (548)
 (042/ 1ﻔﺴﻴﺮ ﻣﻘﺎﺗﻞ ﺑﻦ ﺳﻠﻴﻤﺎﻥ )ﺗ  (648)
 (581/ 1ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )  (748)
ﻭﺇﺳﻨﺎﺩﻩ ﺟﻴﺪﻗﺎﻝ  8/521 4/042( ﻋﻦ ﺍﻟﺸﻌﺒﻲ ﻣﺮﺳﻼ  ﺣﻠﻴﺔ ﺍﻷﻭﻟﻴﺎء  841ﺡ ) 1/711( ﻫﻨﺎﺩ ﻓﻲ ﺍﻟﺰﻫﺪ  25ﺡ ) 1/35( ﺍﻟﻤﻌﺠﻢ ﺍﻟﺼﻐﻴﺮ 774ﺡ )  1/351ﺍﻟﻤﻌﺠﻢ ﺍﻷﻭﺳﻂ  (848)
ﻋﻤﺮﻭ ﺍﻟﺨﻼﻝ ﺍﻟﻤﻜﻲ ﺃﺑﻮ ﻋﺒﺪ ﷲ ﺣﺪﺛﻨﺎ ﻋﺒﺪ ﷲ ﺑﻦ ﻋﻤﺮﺍﻥ ﺍﻟﻌﺎﺑﺪﻱ ﺣﺪﺛﻨﺎ ﻓﻀﻴﻞ ﺑﻦ ﻋﻴﺎﺽ ﻋﻦ ﻣﻨﺼﻮﺭ ﻋﻦ ﺇﺑﺮﺍﻫﻴﻢ ﻋﻦ ﺍﻷﺳﻮﺩ  ﺣﺪﺛﻨﺎ ﺃﺣﻤﺪ ﺑﻦﺍﻹﻣﺎﻡ ﺍﻟﻄﺒﺮﺍﻧﻲ ﻓﻲ ﺍﻟﺼﻐﻴﺮ: 
ﻗﺎﻝ:  [95521ﺡ ]21/  ﺹ 68ﺑﻪ. ﺷﻴﺦ ﺍﻟﻄﺒﺮﺍﻧﻲ ﻟﻢ ﺃﺟﺪ ﻟﻪ ﺗﺮﺟﻤﺔ ﻭﺑﺎﻗﻲ ﺍﻹﺳﻨﺎﺩ ﺛﻘﺎﺕ،ﻭﻟﻪ ﺷﺎﻫﺪ ﻋﻨﺪ ﺍﻟﻄﺒﺮﺍﻧﻲ ﻓﻲ ﺍﻟﻜﺒﻴﺮ ﻣﻦ ﺣﺪﻳﺚ ﺍﺑﻦ ﻋﺒﺎﺱ ﺍﻟﻤﻌﺠﻢ ﺍﻟﻜﺒﻴﺮ --ﻋﻦ ﻋﺎﺋﺸﺔ
ﻓﻘﺎﻝ ﻳﺎ    �ﺭﺟﻼ ﺃﺗﻰ ﺍﻟﻨﺒﻲ  ﺣﺪﺛﻨﺎ ﺍﻟﻌﺒﺎﺱ ﺑﻦ ﺍﻟﻔﻀﻞ ﺍﻷﺳﻔﺎﻁﻲ ﺛﻨﺎ ﺛﺎﺑﺖ ﺑﻦ ﻋﺒﺎﺱ ﺃﺑﻮ ﺑﻜﺮ ﺍﻷﺣﺪﺏ ﺛﻨﺎ ﺧﺎﻟﺪ ﺑﻦ ﻋﺒﺪ ﷲ ﻋﻦ ﻋﻄﺎء ﺑﻦ ﺍﻟﺴﺎﺋﺐ ﻋﻦ ﺍﻟﺸﻌﺒﻲ ﻋﻦ ﺑﻦ ﻋﺒﺎﺱ ﺃﻥ
ﻟﺠﻨﺔ ﺻﺮﺕ ﺩﻭﻧﻚ ﻓﻲ ﺍﻟﻤﻨﺰﻟﺔ ﻓﺸﻖ ﺫﻟﻚ ﻋﻠﻲ ﻭﺃﺣﺐ ﺃﻥ ﺃﻛﻮﻥ ﺭﺳﻮﻝ ﷲ ﺇﻧﻲ ﻷﺣﺒﻚ ﺣﺘﻰ ﺇﻧﻲ ﻷﺫﻛﺮﻙ ﻓﻠﻮﻻ ﺃﻧﻲ ﺃﺟﺊ ﻓﺄﻧﻈﺮ ﺇﻟﻴﻚ ﻅﻨﻨﺖ ﺃﻥ ﻧﻔﺴﻲ ﺗﺨﺮﺝ ﻓﺄﺫﻛﺮ ﺃﻧﻲ ﺇﻥ ﺩﺧﻠﺖ ﺍ
ﻭﻓﻲ  «ﻓﺘﻼﻫﺎ ﻋﻠﻴﻪ   �ﺷﻴﺌﺎ ﻓﺄﻧﺰﻝ ﷲ ﻋﺰ ﻭﺟﻞ ] ﻭﻣﻦ ﻳﻄﻊ ﷲ ﻭﺍﻟﺮﺳﻮﻝ ﻓﺄﻭﻟﺌﻚ ﻣﻊ ﺍﻟﺬﻳﻦ ﺃﻧﻌﻢ ﷲ ﻋﻠﻴﻬﻢ [ ﺍﻵﻳﺔ ﻓﺪﻋﺎﻩ ﺭﺳﻮﻝ ﷲ    �ﻣﻌﻚ ﻓﻲ ﺍﻟﺪﺭﺟﺔ ﻓﻠﻢ ﻳﺮﺩ ﺭﺳﻮﻝ ﷲ 
[ ﺣﺪﺛﻨﺎ ﻗﺎﻝ ﻣﻌﺎﻭﻳﺔ ﺑﻦ ﻋﻤﺮﻭ 47713ﺡ ]  423ﺹ  6ﻣﺮﺳﻞ ﻋﻨﺪ ﺍﺑﻦ ﺃﺑﻲ ﺷﻴﺒﺔ ﻓﻲ ﺍﻟﻤﺼﻨﻒ ﻣﺼﻨﻒ ﺍﺑﻦ ﺃﺑﻲ ﺷﻴﺒﺔ ﺝ  ﺇﺳﻨﺎﺩﻩ ﻋﻄﺎء ﺑﻦ ﺍﻟﺴﺎﺋﺐ ﺗﻘﺪﻣﺖ ﺗﺮﺟﻤﺘﻪ،ﻭﻟﻪ ﺷﺎﻫﺪ ﺁﺧﺮ
ﺃﻭ ﻣﻦ ﺷﺎء ﷲ ﻣﻨﻬﻢ ﻳﺎ ﺭﺳﻮﻝ ﷲ ﻣﺎ ﻳﻨﺒﻐﻲ ﻟﻨﺎ ﺃﻥ ﻧﻔﺎﺭﻗﻚ ﻓﻲ ﺍﻟﺪﻧﻴﺎ ﻓﺈﻧﻚ ﻟﻮ ﻣﺖ    �ﻗﺎﻝ ﺛﻨﺎ ﺯﺍﺋﺪﺓ ﺑﻦ ﻗﺪﺍﻣﺔ ﻋﻦ ﻣﻨﺼﻮﺭ ﻋﻦ ﻣﺴﻠﻢ ﻋﻦ ﻣﺴﺮﻭﻕ ﻗﺎﻝ ﻗﺎﻝ ﺃﺻﺤﺎﺏ ﺭﺳﻮﻝ ﷲ 
ﺃﻭﻟﺌﻚ ﺭﻓﻴﻘﺎ [ ﻓﺎﻟﺤﺎﺻﻞ ﺃﻥ ﺍﻟﺤﺪﻳﺚ ﻓﻮﻗﻨﺎ ﻓﻠﻢ ﻧﺮﻙ ﻓﺄﻧﺰﻝ ﷲ ] ﻭﻣﻦ ﻳﻄﻊ ﷲ ﻭﺍﻟﺮﺳﻮﻝ ﻓﺄﻭﻟﺌﻚ ﻣﻊ ﺍﻟﺬﻳﻦ ﺃﻧﻌﻢ ﷲ ﻋﻠﻴﻬﻢ ﻣﻦ ﺍﻟﻨﺒﻴﻴﻦ ﻭﺍﻟﺼﺪﻳﻘﻴﻦ ﻭﺍﻟﺸﻬﺪﺍء ﻭﺍﻟﺼﺎﻟﺤﻴﻦ ﻭﺣﺴﻦ ﺭﻓﻌﺖ 
 ﺣﺴﻦ ﺑﺸﻮﺍﻫﺪﻩ
 ﻣﺮﺳﻞ.  3/799ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ  5/361ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺟﺮﻳﺮ  (948)
 ﺍﻳﺔ ﺳﻌﻴﺪ ﺑﻦ ﺟﺒﻴﺮ ﻣﺮﺳﻼ،ﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ ﺍﺑﻦ ﺣﻤﻴﺪ ﻭﺭﻭﺍﻳﺔ ﻣﺴﺮﻭﻕ ﺗﻘﺪﻣﺖ ﻓﻲ ﺍﻟﺬﻱ ﻗﺒﻠﻬﺎﻣﻦ ﺭﻭ 5/361ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺟﺮﻳﺮ  (058)
 ﺭﻭﺍﻳﺔ ﺍﻟﺴﺪﻱ ﻭﻗﺘﺎﺩﺓ ﻭﺍﻟﺮﺑﻴﻊ ﺃﺧﺮﺟﻬﺎ ﺍﻟﻄﺒﺮﻱ ﻓﻲ ﺍﻟﻤﺼﺪﺭ ﺍﻟﺴﺎﺑﻖ ﻭﻫﻲ ﻣﺮﺍﺳﻞ ﻛﻤﺎ ﺗﺮﻱ (158)
 (851)
 .(258F158)ﷲ ﺗﻌﺎﻟﻰ ﻫﺬﻩ ﺍﻵﻳﺔ 
ﺑﻤ�ﺎ ﻻ ﻧﺴ�ﺘﻄﻴﻊ ﺃﻥ ﻧﺮﻭﻳ�ﻪ ﻓ�ﻲ  �ﺫﻟﻚ ﻻ ﺳﻴﻤﺎ ﻭﻗﺪ ﻋﺮﻓﺖ ﻣﺤﺒ�ﺘﻬﻢ ﻟﻠﻨﺒ�ﻲ  ﻗﺎﻟﻮﺍﻭﺍﺣﺪ ﻣﻦ ﺍﻟﺼﺤﺎﺑﺔ  ﻳﺤﺘﻤﻞ ﺃﻥ ﻳﻜﻮﻥ ﻏﻴﺮ :ﻗﻠﺖ 
 .ﻓﺘﻜﻮﻥ ﺍﻵﻳﺔ ﻧﺰﻟﺖ ﻓﻲ ﻋﺪﺩ ﻣﻨﻬﻢ ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ،ﻫﺬﺍ ﺍﻟﻜﺘﺎﺏ ﻣﻦ ﺍﻷﺧﺒﺎﺭ ﻋﻦ ﻣﺤﺒﺘﻬﻢ
 .ﻭﻗﺪ ﺳﻤﻲ ﻛﺬﻟﻚ ﻓﻲ ﺑﻌﺾ ﻁﺮﻕ ﺍﻟﺮﻭﺍﻳﺎﺕ ﺍﻟﻮﺍﺭﺩﺓ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﻋﺒﺪ ﷲ ﺑﻦ ﺯﻳﺪ ﺻﺎﺣﺐ ﺍﻷﺫﺍﻥ 
ﻭﻫ�ﻮ ﺍﻟ�ﺬﻱ ﺭﺃﻯ ،�ﻟﻠﻨﺒ�ﻲ ﻗﺎﻝ ،ﻋﺒ�ﺪ ﷲ ﺑ�ﻦ ﺯﻳ�ﺪ ﺑ�ﻦ ﻋﺒ�ﺪ ﺭﺑ�ﻪ ﺍﻷﻧﺼ�ﺎﺭﻱ :ﻣﻘﺎﺗﻞ: ﻧﺰﻟﺖ ﻓﻲ ﺭﺟ�ﻞ ﻣ�ﻦ ﺍﻷﻧﺼ�ﺎﺭ ﻳﺴ�ﻤﻰﻘﺎﻝ ﻓ 
ﻓﻠﻢ ﻳﻨﻔﻌﻨ�ﺎ ﺷ�ﻲء ﺣﺘ�ﻰ ﻧﺮﺟ�ﻊ ،ﺇﺫﺍ ﺧﺮﺟﻨ�ﺎ ﻣ�ﻦ ﻋﻨ�ﺪﻙ ﺇﻟ�ﻰ ﺃﻫﺎﻟﻴﻨ�ﺎ ﺍﺷ�ﺘﻘﻨﺎ ﺇﻟﻴ�ﻚ :ﺭﺿﻰ ﷲ ﻋﻨﻬﻤ�ﺎ،ﺍﻷﺫﺍﻥ ﻓﻲ ﺍﻟﻤﻨﺎﻡ ﻣﻊ ﻋﻤﺮ ﺑﻦ ﺍﻟﺨﻄﺎﺏ
ﻣ�ﻊ ﺍﻟ�ﺬﻳﻦ  ﺄﻭﻟﺌ�ﻚﻭﻣ�ﻦ ﻳﻄ�ﻊ ﷲ ﻭﺍﻟﺮﺳ�ﻮﻝ ﻓ ﴿ :ﻓﺄﻧﺰﻝ ﷲ ﻋﺰ ﻭﺟ�ﻞ ؟ﺑﺮﺅﻳﺘﻚ ﺇﻥ ﺩﺧﻠﻨﺎ ﺍﻟﺠﻨﺔﻓﻜﻴﻒ ﻟﻨﺎ ،ﻓﺬﻛﺮﺕ ﺩﺭﺟﺎﺗﻚ ﻓﻲ ﺍﻟﺠﻨﺔ،ﺇﻟﻴﻚ
 .(358F258) ﴾ ﺃﻧﻌﻢ ﷲ ﻋﻠﻴﻬﻢ ﻣﻦ ﺍﻟﻨﺒﻴﻴﻦ
ﻓﺠﻌﻞ ﻗ�ﻮﻝ ﺛﻮﺑ�ﺎﻥ ﺳ�ﺒﺒﺎ ًﻭﻗ�ﻮﻝ ﺍﻟﺼ�ﺤﺎﺑﺔ ،ﻭﻫﺬﺍ ﻳﺆﻳﺪ ﻣﺎ ﺫﻛﺮﻧﺎﻩ. ﻟﻜﻦ ﺟﻌﻞ ﺍﻹﻣﺎﻡ ﺍﺑﻦ ﺍﻟﺠﻮﺯﻱ ﺛﻼﺛ�ﺔ ﺃﺳ�ﺒﺎﺏ ﻟﻨ�ﺰﻭﻝ ﻫ�ﺬﻩ ﺍﻵﻳ�ﺔ 
 ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ. ﺳﺒﺒﺎ ًﻭﻗﻮﻝ ﺭﺟﻞ ﻣﻦ ﺍﻟﺼﺤﺎﺑﺔ ﺳﺒﺒﺎً 
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
ﺃﻱ ﻭﻣ�ﻦ ﻳﻌﻤ�ﻞ ﺑﻤ��ﺎ ﺃﻣ�ﺮﻩ ﷲ ﺑ�ﻪ ﻭﺭﺳ�ﻮﻟﻪ ﻭﻳﺠﺘﻨ��ﺐ ﻣ�ﺎ ﻧﻬ�ﻲ ﷲ ﻋﻨ��ﻪ  ﴾ﻣ�ﻊ ﺍﻟ�ﺬﻳﻦ ﺃﻧﻌ�ﻢ ﷲ ﻋﻠ��ﻴﻬﻢ  ﺄﻭﻟﺌ��ﻚﻭﻣ�ﻦ ﻳﻄ�ﻊ ﷲ ﻭﺍﻟﺮﺳ�ﻮﻝ ﻓ﴿ 
 .ﻓﺈﻥ ﷲ ﻋﺰ ﻭﺟﻞ ﻳﺴﻜﻨﻪ ﺩﺍﺭ ﻛﺮﺍﻣﺘﻪ ﻓﻲ ﺩﺍﺭ ﺍﻟﺨﻠﺪ ﻣﻊ ﺍﻟﻤﻘﺮﺑﻴﻦ،ﻭﺭﺳﻮﻟﻪ
ﻭﺍﻟﺼ��ﺪﻳﻘﻴﻦ ،ﻭﻫﻢ ﺍﻷﻧﺒﻴ��ﺎء ﺍﻷﻁﻬﺎﺭ،ﺃﻱ ﻣ��ﻊ ﺃﺻ��ﺤﺎﺏ ﺍﻟﻤﻨ��ﺎﺯﻝ ﺍﻟﻌﺎﻟﻴ��ﺔ ﻓ��ﻲ ﺍﻵﺧ��ﺮﺓ ﴾ﺼ��ﺎﻟﺤﻴﻦ ﻣ��ﻦ ﺍﻟﻨﺒﻴ��ﻴﻦ ﻭﺍﻟﺼ��ﺪﻳﻘﻴﻦ ﻭﺍﻟﺸ��ﻬﺪﺍء ﻭﺍﻟ﴿
 .ﺛﻢ ﻣﻊ ﺑﻘﻴﺔ ﻋﺒﺎﺩ ﷲ ﺍﻟﺼﺎﻟﺤﻴﻦ،ﻭﻫﻢ ﺃﻓﺎﺿﻞ ﺃﺻﺤﺎﺏ ﺍﻷﻧﺒﻴﺎء ﻭﺍﻟﺸﻬﺪﺍء ﺍﻷﺧﻴﺎﺭ ﻭﻫﻢ ﺍﻟﺬﻳﻦ ﺍﺳﺘﺸﻬﺪﻭﺍ ﻓﻲ ﺳﺒﻴﻞ ﷲ،ﺍﻷﺑﺮﺍﺭ
ﺳ�ﻤﻌﺖ  ﻗﺎﻟ�ﺖ:ﻋﻦ ﻋﺎﺋﺸ�ﺔ ﺭﺿ�ﻲ ﷲ ﻋﻨﻬ�ﺎ ،ﺑ�ﺮﺍﺭﺍﻷ ﺃﻭﻟﺌ�ﻚﻭﺣﺴ�ﻦ ﺭﻓﻴ�ﻖ ،ﺃﻱ ﻭﻧﻌﻤ�ﺖ ﺭﻓﻘ�ﺔ ﻫ�ﺆﻻء ﻭﺻﺤﺒﺘﻬﻢ ﴾ﺭﻓﻴﻘ�ﺎ ﺃﻭﻟﺌ�ﻚﻭﺣﺴ�ﻦ ﴿
 .ﻓﻌﻠﻤﺖ ﺃﻧﻪ ﺧﻴﺮ ﴾ﻣﻊ ﺍﻟﺬﻳﻦ ﺃﻧﻌﻢ ﷲ ﻋﻠﻴﻬﻢ ﻣﻦ ﺍﻟﻨﺒﻴﻴﻦ ﻭﺍﻟﺼﺪﻳﻘﻴﻦ ﻭﺍﻟﺸﻬﺪﺍء ﻭﺍﻟﺼﺎﻟﺤﻴﻦ  ﴿ﻓﻲ ﺷﻜﻮﺍﻩ ﺍﻟﺘﻲ ﻗﺒﺾ ﻓﻴﻬﺎ ﻳﻘﻮﻝ   �ﺍﻟﻨﺒﻲ
 ﺇﻧﻤﺎ ﻫﻮ ﺑﻤﺤﺾ ﻓﻀﻠﻪ ﺗﻌﺎﻟﻰ،ﺃﻱ ﻣﺎ ﺃﻋﻄﻴﻪ ﺍﻟﻤﻄﻴﻌﻮﻥ ﻣﻦ ﺍﻷﺟﺮ ﺍﻟﻌﻈﻴﻢ ﴾ﺫﻟﻚ ﺍﻟﻔﻀﻞ ﻣﻦ ﷲ  ﴿
 .(458F358)ﻭﻛﻔﻰ ﺑﺎﻟ ﺷﻬﻴﺪﺍ ،ﻋﺎﻟﻤﺎ ﺑﻤﻦ ﻳﺴﺘﺤﻖ ﺍﻟﻔﻀﻞ ﻭﺍﻹﺣﺴﺎﻥ،ﺃﻱ ﻭﻛﻔﻰ ﺑﻪ ﺗﻌﺎﻟﻰ ﻣﺠﺎﺯﻳﺎ ﻟﻤﻦ ﺃﻁﺎﻉ ﴾ﻋﻠﻴﻤﺎ ﻭﻛﻔﻰ ﺑﺎﻟ  ﴿
 
ﻣﱢ ۡﻨﻬُۡﻢ  ﻳﻖ ٞﺇَِﺫﺍ ﻓَﺮ ِ َﺐ َﻋﻠَۡﻴِﻬُﻢ ٱۡﻟﻘِﺘَﺎﻝ ُﺃَﻟَۡﻢ ﺗََﺮ ﺇِﻟَﻰ ٱﻟﱠِﺬﻳَﻦ ﻗِﻴَﻞ ﻟَﻬُۡﻢ ُﻛﻔﱡٓﻮْﺍ ﺃَۡﻳِﺪﻳَُﻜۡﻢ َﻭﺃَﻗِﻴُﻤﻮْﺍ ٱﻟﺼﱠ ﻠَٰﻮﺓ ََﻭَءﺍﺗُﻮْﺍ ٱﻟﺰﱠ َﻛٰﻮﺓ َﻓَﻠَﻤﱠ ﺎ ُﻛﺘِ  ﴿
ﻗُۡﻞ َﻣﺘَٰ ُﻊ  ﻗَِﺮﻳﺐ ٖۗ ﻟَۡﻮَﻻٓ ﺃَﺧﱠ ۡﺮﺗَﻨَﺎ ٓﺇِﻟَٰﻰٓ ﺃََﺟﻞ ٖ َﻋﻠَۡﻴﻨَﺎ ٱۡﻟﻘِﺘَﺎﻝ ََﺭﺑﱠﻨَﺎ ﻟَِﻢ َﻛﺘَۡﺒَﺖ ﻭﻗﺎﻟﻮﺍ ﺃََﺷﺪﱠ َﺧۡﺸﻴَٗﺔﻭ  ﺃﻭ ۡﻳَۡﺨَﺸۡﻮَﻥ ٱﻟﻨﱠﺎَﺱ َﻛَﺨۡﺸﻴَِﺔ ٱﻟﱠ  ِ
 ﴾۷۷ﻮَﻥ ﻓَﺘِﻴًﻼ ﻟﱢَﻤِﻦ ٱﺗﱠﻘَٰﻰ َﻭَﻻ ﺗُۡﻈﻠَﻤ ُ َﻭٱۡﻷِٓﺧَﺮﺓ َُﺧۡﻴﺮ ٞٱﻟﺪﱡ ۡﻧﻴَﺎ ﻗَﻠِﻴٞﻞ 
 
 .ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ: ) ﺃﻟﻢ ﺗﺮ ﺇﻟﻰ ﺍﻟﺬﻳﻦ ﻗﻴﻞ ﻟﻬﻢ ﻛﻔﻮﺍ ﺃﻳﺪﻳﻜﻢ ( ـ ﺍﻵﻳﺔ
ﻳﺎ : ﻘﺎﻟﻮﺍﻓ �ﺃﻥ ﻋﺒﺪ ﺍﻟﺮﺣﻤﻦ ﺑﻦ ﻋﻮﻑ ﻭﺃﺻﺤﺎﺑﺎ ﻟﻪ ﺃﺗﻮﺍ ﺍﻟﻨﺒﻲ  »ﺃﺧﺮﺝ ﺍﻟﻨﺴﺎﺋﻲ ﻭﺍﻟﺤﺎﻛﻢ ﻋﻦ ﺍﺑﻦ ﻋﺒﺎﺱ  .703
 «ﺍ ﺍﻟﻘ�ﻮﻡ ﺇﻧ�ﻲ ﺃﻣ�ﺮﺕ ﺑ�ﺎﻟﻌﻔﻮ ﻓ�ﻼ ﺗﻘ�ﺎﺗﻠﻮ»ﻗﺎﻝ: ،ﻧﺒﻲ ﷲ  ﻛﻨﺎ ﻓﻲ ﻋﺰ ﻭﻧﺤﻦ ﻣﺸﺮﻛﻮﻥ ﻓﻠﻤﺎ ﺁﻣﻨ�ﺎ ﺻ�ﺮﻧﺎ ﺃﺫﻟ�ﺔ
 (558F458)ـ ﺍﻵﻳ�ﺔ﴾�ﺃﻟﻢ ﺗﺮ ﺇﻟﻰ ﺍﻟﺬﻳﻦ ﻗﻴ�ﻞ ﻟﻬ�ﻢ ﻛﻔ�ﻮﺍ ﺃﻳﺪﻳﻜﻢ﴿ﻓﺄﻧﺰﻝ ﷲ ،ﻓﻠﻤﺎ ﺣﻮﻟﻪ ﷲ ﺇﻟﻰ ﺍﻟﻤﺪﻳﻨﺔ ﺃﻣﺮﻩ ﺑﺎﻟﻘﺘﺎﻝ ﻓﻜﻔﻮﺍ
 .«
 
 [ﺗﻌﻠﻴﻖ]
ﻟﻜﻦ ﻋﺒﺪ ﺍﻟﺮﺣﻤﻦ ﺑﻦ ﻋﻮﻑ ﻟﻴﺲ ﻣﻤﻦ .ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺛﺮﺍً ﻭﺍﺣﺪﺍ ًﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﻭﻫﻮ ﺃﺛﺮ ﺣﺴﻦ ﺍﻹﺳﻨﺎﺩ 
ﺫﻛﺮ ﺍﻟﺤﺎﻓﻆ ﺃﻥ ﺍﻵﻳﺔ ﻧﺰﻟﺖ ﻓﻲ ﺑﻌﺾ ﻣﻤﻦ ﻟﻢ ﻳﺮﺳﺦ ﺍﻹﻳﻤﺎﻥ ﻓﻲ ﻗﻠﺒﻪ ﻣﻦ ﺍﻟﻤﻬﺎﺟﺮﻳﻦ ﻭﻋﺒﺪ ﺍﻟﺮﺣﻤﻦ ﻣﻦ ﻓﻘﺪ . ﺍﻵﻳﺔ ﻢﻧﺰﻟﺖ ﻓﻴﻬ
.ﻗﻠﺖ ﻳﺠﻤﻊ ﺑﻴﻦ ﺫﻟﻚ ﺑﺄﻥ ﻋﺒﺪ ﺍﻟﺮﺣﻤﻦ ﺑﻦ ﻋﻮﻑ ﺳﺄﻝ (758F658). ﻭﻗﻴﻞ ﻧﺰﻟﺖ ﻓﻲ ﻗﻮﻡ ﻣﻦ ﺍﻟﻤﻨﺎﻓﻘﻴﻦ ﺫﻛﺮ ﺫﻟﻚ ﺍﻟﺜﻌﻠﺒﻲ (658F558)ﺍﻟﺮﺍﺳﺨﻴﻦ ﻓﻲ ﺍﻵﻳﻤﺎﻥ
 ﺑﻌﺾ ﺍﻟﻤﻨﺎﻓﻘﻴﻦ. ﺃﻭﻭﺍ ﺇﻟﻰ ﺍﻟﻤﺪﻳﻨﺔ ﻭﻛﺘﺐ ﷲ ﻋﻠﻴﻬﻢ ﺍﻟﻘﺘﺎﻝ ﻛﺮﻫﻪ ﺑﻌﻀﻬﻢ ﺍﻟﻘﺘﺎﻝ ﻣﻊ ﺑﻌﺾ ﻣﻤﻦ ﻟﻢ ﻳﺮﺳﺦ ﻓﻲ ﻗﻠﺒﻪ ﺍﻹﻳﻤﺎﻥ ﻓﻠﻤﺎ ﻫﺎﺟﺮ
 ﻭﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﺍﻵﻳﺔ ﻏﻴﺮ ﻣﺎ ﺫﻛﺮﻩ ﺍﻟﻤﺆﻟﻒ ﻓﻘﻴﻞ ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﺍﻟﻴﻬﻮﺩ. 
ﻻﺗﺒﻌﺘﻢ ﺍﻟﺸﻴﻄﺎﻥ ﴿ﺇﻟﻰ ﻗﻮﻟﻪ: ﴾ﺃﻟﻢ ﺗﺮ ﺇﻟﻰ ﺍﻟﺬﻳﻦ ﻗﻴﻞ ﻟﻬﻢ ﻛﻔﻮﺍ ﺃﻳﺪﻳﻜﻢ ﻭﺃﻗﻴﻤﻮﺍ ﺍﻟﺼﻼﺓ﴿ﺫﻛﺮ ﺫﻟﻚ ﺍﻹﻣﺎﻡ ﺍﺑﻦ ﺟﺮﻳﺮ ﻓﻲ ﺗﻔﺴﻴﺮﻩ ﻋﻦ ﻣﺠﺎﻫﺪ:
 .(858F758)، ﻣﺎ ﺑﻴﻦ ﺫﻟﻚ ﻓﻲ ﺍﻟﻴﻬﻮﺩ ﴾ﻻ ﻗﻠﻴﻼﺇ
 .ﻭﻗﻴﻞ ﻧﺰﻟﺖ ﻣﺤﺬﺭﺓ ﻟﻠﺼﺤﺎﺑﺔ ﺃﻥ ﻻ ﻳﻜﻮﻧﻮﺍ ﻛﻤﻦ ﺗﻘﺪﻡ ﻣﻦ ﺍﻷﻣﻢ 
ﺭﻭﻯ ،ﻓُﺤّﺬﺭﺕ ﻫﺬﻩ ﺍﻷّﻣﺔ ﻣﻦ ﻣﺜِﻞ ﺣﺎﻟﻬﻢ،ﺍﻹﻣﺎﻡ ﺍﺑﻦ ﺍﻟﺠﻮﺯﻱ ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻭﺍﺻﻔﺔً ﺃﺣﻮﺍﻝ ﻗﻮٍﻡ ﻛﺎﻧﻮﺍ ﻓﻲ ﺍﻟﺰﻣﺎﻥ ﺍﻟﻤﺘﻘّﺪﻡﻗﺎﻝ  
 .(958F858)ﺇِﺑﻌﺚ ﻟﻨﺎ َﻣﻠِﻜﺎ ً: ﻗﺎﻟﻮﺍﻛﺄﻧﻪ ﻳﻮﻣﻰء ﺇِﻟﻰ ﻗﺼﺔ ﺍﻟﺬﻳﻦ  :ﻲﺃﺑﻮ ﺳﻠﻴﻤﺎﻥ ﺍﻟﺪﻣﺸﻘﻗﺎﻝ .ﻋﻦ ﺍﺑﻦ ﻋﺒﺎﺱ،ﻫﺬﺍ ﺍﻟﻤﻌﻨﻰ ﻋﻄﻴﺔ
ﻭﺍﻷﻭﻝ ﺃﺭﺟﺤﻬﺎ ﻟﺠﻮﺩﺓ ﺇﺳﻨﺎﺩﻩ ﻭﺇﻥ ﻛﺎﻥ ﺍﻟﺴﺒﺒﺎﻥ ﺍﻵﺧﺮﺍﻥ ﺩﺍﺧﻼﻥ ﻓﻲ  .ﻓﻴﺘﺤﺼﻞ ﻟﻨﺎ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﺛﻼﺛﺔ ﺃﺳﺒﺎﺏ 
 _______________
 (011ﺃﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ ﻟﻠﻮﺍﺣﺪﻱ )   (258)
 (042/ 1ﺗﻔﺴﻴﺮ ﻣﻘﺎﺗﻞ ﺑﻦ ﺳﻠﻴﻤﺎﻥ )  (358)
 (681/ 1ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )  (458)
( ﺳ�ﻨﻦ  3924ﺡ ) 3/3( ﻭﺍﻟﻜﺒ�ﺮﻱ 6803ﺡ )  2/6( ﻭﻗﺎﻝ  ﺻﺤﻴﺢ ﻋﻠﻰ ﺷﺮﻁ ﺍﻟﺒﺨﺎﺭﻱ ﺳﻨﻦ ﺍﻟﻨﺴﺎﺋﻲ ﺍﻟﺼﻐﺮﻱ 0023ﺡ )  2/633،67ﺍﻟﻤﺴﺘﺪﺭﻙ  5/071ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ  (558)
ﻲ ﻗ�ﺎﻝ ﺃﻧﺒﺄﻧ�ﺎ ﺍﻟﺤﺴ�ﻴﻦ ﺑ�ﻦ ﻭﺍﻗ�ﺪ ﻋ�ﻦ ﻋﻤ�ﺮﻭ ﺑ�ﻦ ﺩﻳﻨ�ﺎﺭ :ﺃﺧﺒﺮﻧﺎ ﻣﺤﻤﺪ ﺑﻦ ﻋﻠﻲ ﺑﻦ ﺍﻟﺤﺴﻦ ﺑﻦ ﺷﻘﻴﻖ ﻗﺎﻝ ﺃﻧﺒﺄﻧﺎ ﺃﺑ( ﻭﺇﺳﻨﺎﺩﻩ ﺣﺴﻨﻘﺎﻝ ﺍﻹﻣﺎﻡ ﺍﻟﻨﺴﺎﺋﻲ 91571ﺡ )  9/11ﺍﻟﺒﻴﻬﻘﻲ ﺍﻟﻜﺒﺮﻱ 
 ﺑﻪ.--ﻋﻦ ﻋﻜﺮﻣﺔ ﻋﻦ ﺍﺑﻦ ﻋﺒﺎﺱ
 (819/ 2ﺍﻟﻌﺠﺎﺏ ﻓﻲ ﺑﻴﺎﻥ ﺍﻷﺳﺒﺎﺏ )  (658)
 (643/ 3ﺍﻟﻜﺸﻒ ﻭﺍﻟﺒﻴﺎﻥ ﻋﻦ ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﺁﻥ )  (758)
 ( ﺃﺧﺮﺟﻪ ﻣﻦ ﺭﻭﺍﻳﺔ ﺍﺑﻦ ﺃﺑﻲ ﻧﺠﻴﺢ ﻋﻦ ﻣﺠﺎﻫﺪ ﻭﺭﻭﺍﻳﺘﻪ ﻋﻨﻪ ﻣﺮﺳﻠﺔ.055/ 8ﺟﺎﻣﻊ ﺍﻟﺒﻴﺎﻥ )ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ( )  (858)
 (431/ 2ﺩ ﺍﻟﻤﺴﻴﺮ )ﺯﺍ  (958)
 (951)
 
 ﻋﻤﻮﻡ ﺍﻵﻳﺔ ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ.
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
ﻓﻘﻴﻞ ،ﺃﻱ ﺃﻻ ﺗﻌﺠﺐ ﻳﺎ ﻣﺤﻤﺪ ﻣﻦ ﻗﻮﻡ ﻁﻠﺒﻮﺍ ﺍﻟﻘﺘﺎﻝ ﻭﻫﻢ ﺑﻤﻜﺔ ﴾ﻭﺃﻗﻴﻤﻮﺍ ﺍﻟﺼﻼﺓ ﻭﺃﺗﻮﺍ ﺍﻟﺰﻛﺎﺓ  ﺃﻟﻢ ﺗﺮ ﺇﻟﻰ ﺍﻟﺬﻳﻦ ﻗﻴﻞ ﻟﻬﻢ ﻛﻔﻮﺍ ﺃﻳﺪﻳﻜﻢ ﴿ 
 .ﻭﺃﻋﺪﻭﺍ ﻧﻔﻮﺳﻜﻢ ﺑﺈﻗﺎﻣﺔ ﺍﻟﺼﻼﺓ ﻭﺇﻳﺘﺎء ﺍﻟﺰﻛﺎﺓ،ﺃﻣﺴﻜﻮﺍ ﻋﻦ ﻗﺘﺎﻝ ﺍﻟﻜﻔﺎﺭ ﻓﻠﻢ ﻳﺤﻦ ﻭﻗﺘﻪ :ﻟﻬﻢ
ﺇﺫﺍ ﺟﻤﺎﻋﺔ ،ﻴﻬﻢ ﻗﺘﺎﻝ ﺍﻟﻤﺸﺮﻛﻴﻦﺃﻯ ﻓﻠﻤﺎ ﻓﺮﺽ ﻋﻠ﴾ﺃﺷﺪ ﺧﺸﻴﺔ  ﺃﻭﻓﻠﻤﺎ ﻛﺘﺐ ﻋﻠﻴﻬﻢ ﺍﻟﻘﺘﺎﻝ ﺇﺫﺍ ﻓﺮﻳﻖ ﻣﻨﻬﻢ ﻳﺨﺸﻮﻥ ﺍﻟﻨﺎﺱ ﻛﺨﺸﻴﺔ ﷲ  ﴿
ﻛﺎﻥ ﺍﻟﻤﺆﻣﻨﻮﻥ ﻓﻲ ﺍﺑﺘﺪﺍء ﺍﻹﺳﻼﻡ  :ﺍﺑﻦ ﻛﺜﻴﺮﻗﺎﻝ  ؟ﺃﺷﺪ ﻣﻦ ﺫﻟﻚ ﺃﻭﻛﺨﺸﻴﺘﻬﻢ ﻣﻦ ﻋﺬﺍﺏ ﷲ ،ﻣﻨﻬﻢ ﻳﺨﺎﻓﻮﻥ ﻭﻳﺠﺒﻨﻮﻥ ﻭﻳﻔﺰﻋﻮﻥ ﻣﻦ ﺍﻟﻤﻮﺕ
ﻤﺎ ﺃﻣﺮﻭﺍ ﻓﻠ،ﻭﻛﺎﻧﻮﺍ ﻳﺘﺤﺮﻗﻮﻥ ﻟﻮ ﺃﻣﺮﻭﺍ ﺑﺎﻟﻘﺘﺎﻝ ﻟﻴﺸﺘﻔﻮﺍ ﻣﻦ ﺃﻋﺪﺍﺋﻬﻢ،ﻭﻫﻢ ﺑﻤﻜﺔ ﻣﺄﻣﻮﺭﻳﻦ ﺑﺎﻟﺼﻼﺓ ﻭﺍﻟﺰﻛﺎﺓ ﻭﺍﻟﺼﺒﺮ ﻋﻠﻰ ﺃﺫﻯ ﺍﻟﻤﺸﺮﻛﻴﻦ
ﻳﺎ ﺭﺳﻮﻝ  ﻗﺎﻟﻮﺍﻭﺭﻭﻯ ﺍﻟﻨﺴﺎﺋﻲ ﻓﻲ ﺳﻨﻨﻪ ﺃﻥ ﺑﻌﺾ ﺍﻟﺼﺤﺎﺑﺔ )ﺟﺰﻉ ﺑﻌﻀﻬﻢ ﻭﺧﺎﻑ ﻣﻦ ﻣﻮﺍﺟﻬﺔ ﺍﻟﻨﺎﺱ ﺧﻮﻓﺎ ﺷﺪﻳﺪﺍ ،ﺑﻤﺎ ﻛﺎﻧﻮﺍ ﻳﻮﺩﻭﻧﻪ
ﺃﻣﺮ ﺑﺎﻟﻘﺘﺎﻝ ،ﻓﻠﻤﺎ ﺣﻮﻟﻪ ﷲ ﺇﻟﻰ ﺍﻟﻤﺪﻳﻨﺔ،" ﺇﻧﻲ ﺃﻣﺮﺕ ﺑﺎﻟﻌﻔﻮ ﻓﻼ ﺗﻘﺎﺗﻠﻮﺍ: ﻘﺎﻝ! ﻓ؟ﻓﻠﻤﺎ ﺍﻣﻨﺎ ﺻﺮﻧﺎ ﺃﺫﻟﺔ،ﺇﻧﺎ ﻛﻨﺎ ﻓﻲ ﻋﺰ ﻭﻧﺤﻦ ﻣﺸﺮﻛﻮﻥ :ﷲ
 .ﻧﺰﻝ ﷲ ﺍﻻﻳﺔ "ﻓﺄ،ﻓﻜﻔﻮﺍ
 ﺭﺑﻨﺎ ﻟﻢ ﻓﺮﺿﺖ ﻋﻠﻴﻨﺎ ﺍﻟﻘﺘﺎﻝ؟ :ﺟﺰﻋﺎ ﻣﻦ ﺍﻟﻤﻮﺕ ﻗﺎﻟﻮﺍﺃﻱ ﻭ ﴾ﺭﺑﻨﺎ ﻟﻢ ﻛﺘﺒﺖ ﻋﻠﻴﻨﺎ ﺍﻟﻘﺘﺎﻝ  ﻗﺎﻟﻮﺍﻭ ﴿
ﺃﻱ )ﻫﻼ( ﺃﺧﺮﺗﻨﺎ ﺇﻟﻰ ﺃﺟﻞ ﻗﺮﻳﺐ ﺣﺘﻰ ﻧﻤﻮﺕ ﺑﺂﺟﺎﻟﻨﺎ ﻭﻻ ﻧﻘﺘﻞ ﻓﻴﻔﺮﺡ ﺑﻨﺎ  :" ﻟﻮﻻ " ﻟﻠﺘﺤﻀﻴﺾ ﺑﻤﻌﻨﻲ ﴾ﻟﻮﻻ ﺃﺧﺮﺗﻨﺎ ﺇﻟﻰ ﺃﺟﻞ ﻗﺮﻳﺐ  ﴿
 ﺍﻷﻋﺪﺍء!
ﻓﻬﻮ ﺧﻴﺮ ﻣﻦ ﺫﻟﻚ ﺍﻟﻤﺘﺎﻉ ،ﻭﻧﻌﻴﻢ ﺍﻵﺧﺮﺓ ﺑﺎﻕ،ﺃﻱ ﻗﻞ ﻟﻬﻢ ﻳﺎ ﻣﺤﻤﺪ ﺇﻥ ﻧﻌﻴﻢ ﺍﻟﺪﻧﻴﺎ ﻓﺈﻥ ﴾ﻭﺍﻵﺧﺮﺓ ﺧﻴﺮ ﻟﻤﻦ ﺍﺗﻘﻲ ﻗﻞ ﻣﺘﺎﻉ ﺍﻟﺪﻧﻴﺎ ﻗﻠﻴﻞ  ﴿
 ﻟﻤﻦ ﺃﺗﻘﻲ ﷲ ﻭﺍﻣﺘﺜﻞ ﺃﻣﺮﻩ،ﺍﻟﻔﺎﻧﻲ
 .(068F958)ﻭﻟﻮ ﻛﺎﻥ ﻓﺘﻴﻼ ﻭﻫﻮ ﺍﻟﺨﻴﻂ ﺍﻟﺬﻱ ﻓﻲ ﺷﻖ ﺍﻟﻨﻮﺍﺓ ،ﺃﻱ ﻻ ﺗﻨﻘﺼﻮﻥ ﻣﻦ ﺃﺟﻮﺭ ﺃﻋﻤﺎﻟﻜﻢ ﺃﺩﻧﻲ ﺷﻲء﴾ﻭﻻ ﺗﻈﻠﻤﻮﻥ ﻓﺘﻴﻼ  ﴿
 
ٱۡﻟَﺨۡﻮِﻑ ﺃََﺫﺍُﻋﻮْﺍ ﺑِِﻪۖۦ َﻭﻟَۡﻮ َﺭﺩﱡ ﻭﻩ ُﺇِﻟَﻰ ٱﻟﺮﱠ ُﺳﻮِﻝ َﻭﺇِﻟَٰﻰٓ ﺃُْﻭﻟِﻲ ٱۡﻷَۡﻣِﺮ ِﻣۡﻨﻬُۡﻢ ﻟََﻌﻠَِﻤﻪ ُٱﻟﱠِﺬﻳَﻦ  ﺃﻭۡﻢ ﺃَۡﻣٞﺮ ﻣﱢ َﻦ ٱۡﻷَۡﻣِﻦ َﻭﺇَِﺫﺍ َﺟﺎَٓءﻫُ  ﴿
َﻦ ﺇِ 
 ﴾۳۸ ﻻﱠ ﻗَﻠِﻴٗﻼ ﻳَۡﺴﺘَۢﻨﺒِﻄُﻮﻧَﻪُۥ ِﻣۡﻨﻬُۡﻢۗ َﻭﻟَۡﻮَﻻ ﻓَۡﻀُﻞ ٱﻟﱠ  َِﻋﻠَۡﻴُﻜۡﻢ َﻭَﺭۡﺣَﻤﺘُﻪُۥ ﻟَﺗﱠﺒَۡﻌﺘُُﻢ ٱﻟﺸﱠ ۡﻴﻄَٰ
 
 ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ: ) ﻭﺇﺫﺍ ﺟﺎءﻫﻢ ( ـ ﺍﻵﻳﺔ. 
ﻓ�ﺈﺫﺍ ﺍﻟﻨ�ﺎﺱ  ﻧﺴ�ﺎءﻩ ﺩﺧﻠ�ﺖ ﺍﻟﻤﺴ�ﺠﺪ �ﻟﻤ�ﺎ ﺍﻋﺘ�ﺰﻝ ﺍﻟﻨﺒ�ﻲ  »: ﻗ�ﺎﻝ]ﻙ[ ﺭﻭﻯ ﻣﺴﻠﻢ ﻋﻦ ﻋﻤ�ﺮ ﺑ�ﻦ ﺍﻟﺨﻄ�ﺎﺏ  .803
ﻓﻘﻤﺖ ﻋﻠ�ﻰ ﺑ�ﺎﺏ ﺍﻟﻤﺴ�ﺠﺪ ﻓﻨﺎﺩﻳ�ﺖ ﺑ�ﺄﻋﻠﻰ ﺻ�ﻮﺗﻲ ﻟ�ﻢ ،ﻧﺴﺎءﻩ �ﻳﻨﻜﺘﻮﻥ ﺑﺎﻟﺤﺼﻰ ﻭﻳﻘﻮﻟﻮﻥ ﻁﻠﻖ ﺭﺳﻮﻝ ﷲ 
ﺍﻟﺨﻮﻑ ﺃﺫﺍﻋﻮﺍ ﺑﻪ ﻭﻟﻮ ﺭﺩﻭﻩ ﺇﻟ�ﻰ ﺍﻟﺮﺳ�ﻮﻝ ﻭﺇﻟ�ﻰ  ﺃﻭﻭﺇﺫﺍ ﺟﺎءﻫﻢ ﺃﻣﺮ ﻣﻦ ﺍﻷﻣﻦ ﴿ :ﻓﻨﺰﻟﺖ  ﻫﺬﻩ ﺍﻵﻳﺔ،ﻳﻄﻠﻖ ﻧﺴﺎءﻩ
 .« (168F068)ﻓﻜﻨﺖ ﺃﻧﺎ ﺃﺳﺘﻨﺒﻂ ﺫﻟﻚ ﺍﻷﻣﺮ ﴾ﺃﻭﻟﻲ ﺍﻷﻣﺮ ﻣﻨﻬﻢ ﻟﻌﻠﻤﻪ ﺍﻟﺬﻳﻦ ﻳﺴﺘﻨﺒﻄﻮﻧﻪ ﻣﻨﻬﻢ
 
 [ﺗﻌﻠﻴﻖ]
ﺏ ﺍﻟﻨﺒﻲ ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺛﺮﺍً ﻭﺍﺣﺪﺍ ًﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﻭﻫﻮ ﻳﻔﻴﺪ ﺃﻥ ﻫﺬﻩ ﺍﻵﻳﺔ ﻧﺰﻟﺖ ﻓﻲ ﺍﻟﻤﺆﻣﻨﻴﻦ ﻣﻦ ﺃﺻﺤﺎ 
 . �
﴾ ﺍْﻟَﺨْﻮِﻑ ﺃَﺫﺍُﻋﻮﺍ ﺑِِﻪ  ﺃﻭَﻭﺇِﺫﺍ ﺟﺎَءﻫُْﻢ ﺃَْﻣٌﺮ ِﻣَﻦ ﺍْﻷَْﻣِﻦ ﴿ﻋﻦ ﺍﺑﻦ ﻋﺒﺎﺱ ﻓﻲ ﻗﻮﻟﻪ : ﻘﺎﻝﻭﻗﺪ ﺭﻭﻯ ﺍﻟﺜﻌﻠﺒﻲ ﺳﺒﺒﺎ ًﺁﺧﺮ ﻓﻲ ﺍﻟﻤﻨﺎﻓﻘﻴﻦ ﻓ 
ﻰ ﺍﻟﺮﺳﻮﻝ ﺇﻟﻴﻬﻢ ﻭﺇﻥ ﺃﻓﻀ،ﻭﺇﻥ ﻧﻬﺎﻫﻢ ﻋﻦ ﻣﺤﺎﺭﻣﻪ ﻟﻢ ﻳﻨﺘﻬﻮﺍ ﻋﻨﻬﺎ،ﺇّﻥ ﺍﻟﻤﻨﺎﻓﻘﻴﻦ ﻛﺎﻧﻮﺍ ﺇﺫﺍ ﺃﻣﺮﻭﺍ ﺑﺎﻟﻘﺘﺎﻝ ﻟﻢ ﻳﻄﻴﻌﻮﺍ ّﷲ ﻓﻴﻤﺎ ﺃﻣﺮﻫﻢ ﺑﻪ
ﻓﻲ  ﴾ﺇِﻟَﻰ ﺍﻟﺮﱠ ُﺳﻮﻝ ِ﴿ﻓﺄﻧﺰﻝ ّﷲ ﺗﻌﺎﻟﻰ ﺭّﺩﺍ ﻋﻠﻴﻬﻢ َﻭﻟَْﻮ َﺭﺩﱡ ﻭﻩُ ﻳﻌﻨﻲ ﺃﻣﻮﺭﻫﻢ ﻓﻲ ﺍﻟﺤﻼﻝ ﻭﺍﻟﺤﺮﺍﻡ ،ﺳﺮﺍ ﺃﺫﺍﻋﻮﺍ ﺑﻪ ﺇﻟﻰ ﺍﻟﻌﺪّﻭ ﻟﻴﻼ ﺑﺘﻜﺘّﻢ
ﺒِﻄُﻮﻧَﻪ ُِﻣْﻨﻬُْﻢ ﻳﻌﻨﻲ ﺍﻟﺬﻳﻦ ﻳﻔﺤﺼﻮﻥ ﻋﻦ ﺍﻟﻌﻠﻢ. ﺛﻢ ﻳﻌﻨﻲ ﺣﻤﻠﺔ ﺍﻟﻔﻘﻪ ﻭﺍﻟﺤﻜﻤﺔ ﻟََﻌﻠَِﻤﻪ ُﺍﻟﱠِﺬﻳَﻦ ﻳَْﺴﺘَﻨ ْ ﴾َﻭﺇِﻟﻰ ﺃُﻭﻟِﻲ ﺍْﻷَْﻣِﺮ ِﻣْﻨﻬُﻢ ْ﴿ﺍﻟﺘﺼﺪﻳﻖ ﺑﻪ ﻭﺍﻟﻘﺒﻮﻝ 
  .(268F168)ﺃﻱ ﻣﻌﻨﺎﻩ ﻻﺗّﺒﻌﺘﻢ ﺍﻟﺸﻴﻄﺎﻥ ﻛﻠّﻜﻢ ﴾َﻭﻟَْﻮ ﻻ ﻓَْﻀُﻞ ﷲﱠ  َِﻋﻠَْﻴُﻜْﻢ َﻭَﺭْﺣَﻤﺘُﻪ َُﻻﺗﱠﺒَْﻌﺘُُﻢ ﺍﻟﺸﱠْﻴﻄﺎَﻥ ﺇِﻻﱠ ﻗَﻠِﻴًﻼ ﴿ﻗﺎﻝ 
ﻓﺎﻵﻳﺔ .ﺛﺮ ﺍﻷﻭﻝ ﺻﺤﻴﺢ ﻭﻳﺆﻳﺪﻩ ﻋﻤﻮﻡ ﺍﻵﻳﺔﻓﺎﻷ.ﻭﻟﻜﻦ ﺗﺸﻤﻞ ﺑﻌﻤﻮﻣﻬﺎ ﻛﺬﻟﻚ ﺍﻟﻤﺆﻣﻨﻴﻦ ،ﻭﺇﻥ ﻛﺎﻥ ﺳﻴﺎﻕ ﺍﻵﻳﺎﺕ ﻓﻲ ﺍﻟﻤﻨﺎﻓﻘﻴﻦ 
 :ﻭﻫﻢ ﺍﻟﻤﺮﺍﺩﻭﻥ ،ﻣﺮﺷﺪﺓ ﻟﻠﻤﺆﻣﻨﻴﻦ ﺑﺄﻥ ﻻ ﻳﺘﺴﺮﻋﻮﺍ ﻓﻲ ﺇﺷﺎﻋﺔ ﺍﻷﺧﺒﺎﺭ، ﺑﻞ ﻻ ﺑﺪ ﻣﻦ ﺭﺩﻫﺎ ﺇﻟﻰ ﻣﻦ ﻳﻌﺮﻑ ﺗﺄﻭﻳﻞ ﺍﻷﻣﻮﺭ ﻛﺎﻟﻌﻠﻤﺎء
 ﻭﷲ ﺗﻌﻠﻰ ﺃﻋﻠﻢ. .ﺑﺄﻭﻟﻲ ﺍﻟﻌﻠﻢ ﻷﻧﻬﻢ ﻫﻢ ﺃﻫﻞ ﺍﻻﺳﺘﻨﺒﺎﻁ
 
 ]ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮﻟﻶﻳﺔ[
 .ﺍﻟﻨﻜﺒﺔ ﻭﺍﻟﻬﺰﻳﻤﺔ ﺃﻭ،ﺑﺎﻟﻈﻔﺮ ﻭﺍﻟﻐﻨﻴﻤﺔ،ﺃﻱ ﺇﺫﺍ ﺟﺎء ﺍﻟﻤﻨﺎﻓﻘﻴﻦ ﺧﺒﺮ ﻣﻦ ﺍﻷﺧﺒﺎﺭ ﻋﻦ ﺍﻟﻤﺆﻣﻨﻴﻦ﴾ﺍﻟﺨﻮﻑ  ﺃﻭﻭﺇﺫﺍ ﺟﺎءﻫﻢ ﺃﻣﺮ ﻣﻦ ﺍﻷﻣﻦ  ﴿ 
 .ﻭﻓﻲ ﺇﺫﺍﻋﺘﻬﻢ ﻟﻪ ﻣﻔﺴﺪﺓ ﻋﻠﻰ ﺍﻟﻤﺴﻠﻤﻴﻦ،ﻗﺒﻞ ﺃﻥ ﻳﻘﻔﻮﺍ ﻋﻠﻰ ﺣﻘﻴﻘﺘﻪ،ﺃﻱ ﺃﻓﺸﻮﻩ ﻭﺃﻅﻬﺮﻭﻩ ﻭﺗﺤﺪﺛﻮﺍ ﺑﻪ﴾ﺃﺫﺍﻋﻮﺍ ﺑﻪ  ﴿
ﺑﺬﻟﻚ ﺍﻷﻣﺮ ﺍﻟﺬﻱ ،ﺃﻱ ﻟﻮ ﺗﺮﻙ ﻫﺆﻻء ﺍﻟﻜﻼﻡ ﴾ﻣﻨﻬﻢ ﻭﻟﻮ ﺭﺩﻭﻩ ﺇﻟﻰ ﺍﻟﺮﺳﻮﻝ ﻭﺍﻟﻰ ﺍﻭﻟﻲ ﺍﻷﻣﺮ ﻣﻨﻬﻢ ﻟﻌﻠﻤﻪ ﺍﻟﺬﻳﻦ ﻳﺴﺘﻨﺒﻄﻮﻧﻪ ﴿
ﻟﻌﻠﻤﻪ ﺍﻟﺬﻳﻦ ﻳﺴﺘﺨﺮﺟﻮﻧﻪ ﻣﻨﻬﻢ ﺃﻱ ﻣﻦ ﺍﻟﺮﺳﻮﻝ ﻭﺃﻭﻟﻲ ،ﻭﺍﻟﻰ ﻛﺒﺮﺍء ﺍﻟﺼﺤﺎﺑﺔ ﻭﺃﻫﻞ ﺍﻟﺒﺼﺎﺋﺮ ﻣﻨﻬﻢ  �ﻭﺭﺩﻭﻩ ﺇﻟﻰ ﺭﺳﻮﻝ ﷲ ،ﺑﻠﻐﻬﻢ
 .(368F268)ﺍﻷﻣﺮ 
 
ﺃَﺗُِﺮﻳُﺪﻭَﻥ ﺃَﻥ ﺗَۡﻬُﺪﻭْﺍ َﻣۡﻦ ﺃََﺿﻞﱠ ٱﻟﱠ ُۖ َﻭَﻣﻦ ﻳُۡﻀﻠِِﻞ ٱﻟﱠ  ُﻓَﻠَﻦ ﺗَِﺠَﺪ ﻟَﻪُۥ ْﺍﻭ ۡﻟُﻤﻨَٰ ﻔِﻘِﻴَﻦ ﻓِﺌَﺘَۡﻴِﻦ َﻭٱﻟﱠ  ُﺃَۡﺭَﻛَﺴﻬُﻢ ﺑَِﻤﺎ َﻛَﺴﺒُﻮ ٓﻓََﻤﺎ ﻟَُﻜۡﻢ ﻓِﻲ ٱ ﴿
 _______________
 (881/ 1ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )  (068)
 ( ﻭﻫﻮ ﻋﻨﺪ ﻣﺴﻠﻢ ﻣﻄﻮﻻ،ﻭﺍﺧﺘﺼﺮﻩ ﺍﻟﻤﺆﻟﻒ 461ﺡ ) 941/ 1( ﻣﺴﻨﺪ ﺃﺑﻲ ﻳﻌﻠﻰ 8814ﺡ )  694/9( ﺻﺤﻴﺢ ﺍﺑﻦ ﺣﺒﺎﻥ 9741ﺡ )  2/5011ﺻﺤﻴﺢ ﻣﺴﻠﻢ  (168)
 (153/ 3ﺍﻟﻜﺸﻒ ﻭﺍﻟﺒﻴﺎﻥ ﻋﻦ ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﺁﻥ )  (268)
 (981/ 1)ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ   (368)
 (061)
 ﴾ ۸۸ َﺳﺒِﻴٗﻼ 
 
 ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ: ) ﻓﻤﺎ ﻟﻜﻢ ﻓﻲ ﺍﻟﻤﻨﺎﻓﻘﻴﻦ( ـ ﺍﻵﻳﺔ.
ﻓﺮﺟ�ﻊ ﺃﻥ ﺭﺳﻮﻝ ﷲ ﻋﻠﻴﻪ ﺍﻟﺼﻼﺓ ﻭﺍﻟﺴ�ﻼﻡ ﺧ�ﺮﺝ ﺇﻟ�ﻰ ﺃﺣ�ﺪ  »ﺯﻳﺪ ﺑﻦ ﺛﺎﺑﺖ   ﺭﻭﻯ ﺍﻟﺸﻴﺨﺎﻥ ﻭﻏﻴﺮﻫﻤﺎ ﻋﻦ .903
 :ﻓ�ﺄﻧﺰﻝ ﷲ،ﻓﻴﻬﻢ ﻓﺮﻗﺘﻴﻦ ﻓﺮﻗﺔ ﺗﻘﻮﻝ ﻧﻘﺘﻠﻬﻢ ﻭﻓﺮﻗ�ﺔ ﺗﻘ�ﻮﻝ ﻻ �ﻥ ﺃﺻﺤﺎﺏ ﺭﺳﻮﻝ ﷲ ﻓﻜﺎ،ﻧﺎﺱ ﺧﺮﺟﻮﺍ ﻣﻌﻪ
 .« (468F368) ﴾ﻟﻤﻨﺎﻓﻘﻴﻦ ﻓﺌﺘﻴﻦﺍﻓﻤﺎ ﻟﻜﻢ ﻓﻲ ﴿
 ﺍﻟﻨ�ﺎﺱ   �ﺧﻄ�ﺐ ﺭﺳ�ﻮﻝ ﷲ  »: ﻗ�ﺎﻝﻭﺃﺧﺮﺝ ﺳﻌﻴﺪ ﺑﻦ ﻣﻨﺼﻮﺭ ﻭﺍﺑﻦ ﺃﺑﻲ ﺣ�ﺎﺗﻢ ﻋ�ﻦ ﺳ�ﻌﺪ ﺑ�ﻦ ﻣﻌ�ﺎﺫ  [ﻙ] .013
ﺑ�ﻦ ﻣﻌ�ﺎﺫ: ﺇﻥ ﻛ�ﺎﻥ ﻣ�ﻦ ﺍﻷﻭﺱ  ﺳ�ﻌﺪﻘ�ﺎﻝ ﻓ  «ﻣﻦ ﻟﻲ ﺑﻤﻦ ﻳﺆﺫﻳﻨﻲ ﻭﻳﺠﻤ�ﻊ ﻓ�ﻲ ﺑﻴﺘ�ﻪ ﻣ�ﻦ ﻳ�ﺆﺫﻳﻨﻲ؟  »: ﻘﺎﻝﻓ
ﻣ�ﺎ ﺑ�ﻚ ﻳ�ﺎ ﺍﺑ�ﻦ ﻣﻌ�ﺎﺫ : ﻘ�ﺎﻝﻓﻘ�ﺎﻡ ﺳ�ﻌﺪ ﺑ�ﻦ ﻋﺒ�ﺎﺩﺓ ﻓ،ﻗﺘﻠﻨﺎﻩ ﻭﺇﻥ ﻛﺎﻥ ﻣﻦ ﺇﺧﻮﺍﻧﻨﺎ ﻣ�ﻦ ﺍﻟﺨ�ﺰﺭﺝ ﺃﻣﺮﺗﻨ�ﺎ ﻓﺄﻁﻌﻨﺎﻙ
ﺇﻧ�ﻚ ﻳ�ﺎ ﺍﺑ�ﻦ ﻋﺒ�ﺎﺩﺓ ﻣﻨ�ﺎﻓﻖ ﻭﺗﺤ�ﺐ : ﻘﺎﻝﻓﻘﺎﻡ ﺃﺳﻴﺪ ﺑﻦ ﺣﻀﻴﺮ ﻓ،ﻭﻟﻘﺪ ﻋﺮﻓﺖ ﻣﺎ ﻫﻮ ﻣﻨﻚ �ﻁﺎﻋﺔ ﺭﺳﻮﻝ ﷲ 
ﻭﻫ�ﻮ  ﻳﺄﻣﺮﻧ�ﺎ ﻓﻨﻨﻔ�ﺬ  �ﺎ ﺍﻟﻨ�ﺎﺱ ﻓ�ﺈﻥ ﻓﻴﻨ�ﺎ ﺭﺳ�ﻮﻝ ﷲ ﺍﺳﻜﺘﻮﺍ ﻳ�ﺎ ﺃﻳﻬ�: ﻘﺎﻝﻓﻘﺎﻡ ﻣﺤﻤﺪ ﺑﻦ ﻣﺴﻠﻤﺔ ﻓ،ﺍﻟﻤﻨﺎﻓﻘﻴﻦ
 .« (568F468)ﺍﻵﻳﺔ   ﴾ﻓﻤﺎ ﻟﻜﻢ ﻓﻲ ﺍﻟﻤﻨﺎﻓﻘﻴﻦ ﻓﺌﺘﻴﻦ ﴿ :ﻓﺄﻧﺰﻝ ﷲ،ﺃﻣﺮﻩ
ﻓﺄﺳ�ﻠﻤﻮﺍ ﺑﺎﻟﻤﺪﻳﻨ�ﺔ   �ﺃﻥ ﻗﻮﻣ�ﺎ ًﻣ�ﻦ ﺍﻟﻌ�ﺮﺏ ﺃﺗ�ﻮﺍ ﺭﺳ�ﻮﻝ ﷲ  »ﻋﺒﺪ ﺍﻟ�ﺮﺣﻤﻦ ﺑ�ﻦ ﻋ�ﻮﻑ  ﻭﺃﺧﺮﺝ ﺃﺣﻤﺪ ﻋﻦ .113
ﻟﻬ�ﻢ: ﻣ�ﺎ  ﻘ�ﺎﻟﻮﺍﻬﻢ ﻧﻔﺮ ﻣﻦ ﺍﻟﺼ�ﺤﺎﺑﺔ ﻓﻓﺎﺳﺘﻘﺒﻠ،ﻤﺎﻫﺎ ﻓﺎﺭﻛﺴﻮﺍ ﺧﺮﺟﻮﺍ ﻣﻦ ﺍﻟﻤﺪﻳﻨﺔﻭﺃﺻﺎﺑﻬﻢ ﻭﺑﺎء ﺍﻟﻤﺪﻳﻨﺔ ﻭﺣ ُ
ﺑﻌﻀ�ﻬﻢ: ﻧ�ﺎﻓﻘﻮﺍ ﻘ�ﺎﻝ ﺃﻣﺎ ﻟﻜﻢ ﻓﻲ ﺭﺳﻮﻝ ﷲ ﺃﺳﻮﺓ ﺣﺴﻨﺔ؟ ﻓ: ﻘﺎﻟﻮﺍﺃﺻﺎﺑﻨﺎ ﻭﺑﺎء ﺍﻟﻤﺪﻳﻨﺔ ﻓﻗﺎﻟﻮﺍ: ﺟﻌﺘﻢ؟ ﺭﻟﻜﻢ 
 .. ﻓﻲ ﺇﺳﻨﺎﺩﻩ ﺗﺪﻟﻴﺲ ﻭﺍﻧﻘﻄﺎﻉ(668F568)ﺍﻵﻳﺔ ﴾ﻓﻤﺎ ﻟﻜﻢ ﻓﻲ ﺍﻟﻤﻨﺎﻓﻘﻴﻦ ﻓﺌﺘﻴﻦ ﴿ :ﻓﺄﻧﺰﻝ ﷲ ﺑﻌﻀﻬﻢ: ﻟﻢ ﻳﻨﺎﻓﻘﻮﺍﻗﺎﻝ ﻭ
 
 [ﺗﻌﻠﻴﻖ]
ﻓﺎﻷﻭﻝ ﻓ�ﻲ ﺍﺧ�ﺘﻼﻑ ﺍﻟﺼ�ﺤﺎﺑﺔ ﻓ�ﻲ ﺍﻟﻤﻨ�ﺎﻓﻘﻴﻦ ﺍﻟ�ﺬﻳﻦ ﺭﺟﻌ�ﻮﺍ ﻣ�ﻦ ﻏ�ﺰﻭﺓ ﺃﺣ�ﺪ، .ﺃﺳﺒﺎﺏ ﻟﻠﻨﺰﻭﻝ ﻓﻲ ﻫﺬﻩ ﺍﻵﻳﺔ ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺛﻼﺛﺔ 
ﻟﻜ��ﻦ ﻫ��ﺬﺍ ﺍﻟﺤ��ﺪﻳﺚ ﻣﺸ��ﻬﻮﺭ ﻓ��ﻲ ﻗﺼ��ﺔ ﺍﻹﻓ��ﻚ ﺍﻟﻤ��ﺬﻛﺮﻭﺓ ﻓ��ﻲ ﺳ��ﻮﺭﺓ ﺍﻟﻨ��ﻮﺭ ﻛﻤ��ﺎ ﺳ��ﻴﺄﺗﻲ ﻭﺇﺳ��ﻨﺎﺩﻫﺎ ﻏﻴ��ﺮ . �ﻭﺍﻟﺜ��ﺎﻧﻲ ﻓ��ﻴﻤﻦ ﺁﺫﻱ ﺍﻟﻨﺒ��ﻲ 
ﺎ ﻓ�ﺎﺧﺘﻠﻒ ﻓ�ﻴﻬﻢ ﺍﻟﺼ�ﺤﺎﺑﺔ ﻭﻫ�ﻮ ﻻ ﺷ�ﻚ ﻣﻨ�ﺎﻓﻘﻮﻥ ﻷﻥ ﷲ ﺗﻌ�ﺎﻟﻰ ﺍﻟﻤﺪﻳﻨ�ﺔ ﺧﺮﺟ�ﻮﺍ ﻣﻨﻬ� ﻰﻬﻢ ﺣﻤ�ﺍﻟﺜﺎﻟﺚ ﻓﻲ ﻗﻮﻡ ﺃﺳﻠﻤﻮﺍ ﻓﻠﻤﺎ ﺃﺻﺎﺑﺘ،ﺻﺤﻴﺢ
 .ﺳﻤﺎﻫﻢ ﻣﻨﺎﻓﻘﻴﻦ
 ﻭﻗﺪ ُﺫﻛﺮ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﻋﺪﺓ ﺃﺳﺒﺎﺏ ﻏﻴﺮ ﻣﺎ ﺗﻘﺪﻡ. 
ﻗ�ﺪﻣﻮﺍ ﻋﻠ�ﻰ ﺭﺳ�ﻮﻝ ّﷲ ﺻ�ﻠّﻰ ّﷲ ﻋﻠﻴ�ﻪ ﻭﺳ�ﻠّﻢ ،ﻧﺰﻟ�ﺖ ﻫ�ﺬﻩ ﺍﻵﻳ�ﺔ ﻓ�ﻲ ﻧ�ﺎﺱ ﻣ�ﻦ ﻗﺮﻳﺶﻗ�ﺎﻝ: ﻓﺄﺧﺮﺝ ﺍﻹﻣﺎﻡ ﺍﻟﺜﻌﻠﺒﻲ ﺑﻐﻴﺮ ﺇﺳ�ﻨﺎﺩ  
ﻧﺨﺮﺝ ﻛﻬﻴﺌﺔ ﺍﻟﺒﺪﻭ ﻓ�ﺈﻥ ﻓﻄ�ﻦ : ﻗﺎﻟﻮﺍﻛﻴﻒ ﻧﺨﺮﺝ؟  :ﺑﻌﻀﻬﻢ ﻟﺒﻌﺾﻘﺎﻝ ﻓ،ﻣﻮﺍ ﺑﻬﺎ ﺛﻢ ﻧﺪﻣﻮﺍ ﻋﻠﻰ ﺫﻟﻚ ﻭﺃﺭﺍﺩﻭﺍ ﺍﻟﺮﺟﻌﺔﺍﻟﻤﺪﻳﻨﺔ ﻓﺄﺳﻠﻤﻮﺍ ﻓﺄﻗﺎ
ﺣﺘ�ﻰ ﺑﺎﻋ�ﺪﻭﺍ ﻣ�ﻦ ﺍﻟﻤﺪﻳﻨ�ﺔ. ﺛ�ﻢ ﻛﺘﺒ�ﻮﺍ ﺇﻟ�ﻰ ﺭﺳ�ﻮﻝ ّﷲ )ﺻ�ﻠﻰ ّﷲ ،ﻓﺨﺮﺟﻮﺍ ﺑﻬﻴﺌ�ﺔ ﺍﻟﻤﺘﻨﺰﻫﻴﻦ،ﻭﺇﻥ ﻏﻔﻞ ﻋﻨ�ّﺎ ﻣﻀ�ﻴﻨﺎ،ﺧﺮﺟﻨﺎ ﻧﺘﻨّﺰﻩ :ﺑﻨﺎ ﻗﻠﻨﺎ
ﻭﺍﺷ�ﺘﻘﻨﺎ ﺇﻟ�ﻰ ﺃﺭﺿ�ﻨﺎ. ﺛ�ﻢ ،ﻭﻟﻜﻨﺎ ]ﺍﺟﺘﻮﻳﻨ�ﺎ[ ﺍﻟﻤﺪﻳﻨﺔ،ﻗﻨﺎﻙ ﻋﻠﻴﻪ ﻣﻦ ﺍﻹﻳﻤﺎﻥ ﻭﺍﻟﺘﺼﺪﻳﻖ ﺑ�ﺎﻟ ﻭﺑﺮﺳ�ﻮﻟﻪﺇﻧّﺎ ﻋﻠﻰ ﺍﻟﺬﻱ ﻓﺎﺭ :)ﻋﻠﻴﻪ ﻭﺁﻟﻪ ﻭﺳﻠﻢ
ﻣ��ﺎ ﻳﻤﻨﻌﻨ��ﺎ ﺃﻥ ﻧﺨ��ﺮﺝ ﺇﻟ��ﻰ ﻫ��ﺆﻻء ﺍﻟ��ﺬﻳﻦ ﺭﻏﺒ��ﻮﺍ ﻋ��ﻦ  :ﺑﻌﻀ��ﻬﻢﻘﺎﻝ ﻓ،ﻓﺒﻠﻎ ﺫﻟ��ﻚ ﺍﻟﻤﺴ��ﻠﻤﻴﻦ،ﻋﻠ��ﻰ ﺍﻟﺸ��ﺎﻡ،ﺇﻧّﻬ��ﻢ ﺧﺮﺟ��ﻮﺍ ﻓ��ﻲ ﺗﺠ��ﺎﺭﺓ ﻟﻬﻢ
ﺇﻥ ﻟ�ﻢ ﻳ�ﺬﺭﻭﺍ ،ﻛﻴ�ﻒ ﺗﻘﺘﻠ�ﻮﻥ ﻗﻮﻣ�ﺎ ﻋﻠ�ﻰ ﺩﻳ�ﻨﻜﻢ :ﻁﺎﺋﻔ�ﺔ ﻣ�ﻨﻬﻢﻗﺎﻟ�ﺖ ! ﻭﻓﻨﻘﺘﻠﻬﻢ ﻭﻧﺄﺧ�ﺬ ﻣ�ﺎﻟﻬﻢ،ﻭﻅ�ﺎﻫﺮﻭﺍ ﻋﻠ�ﻰ ﻋ�ﺪّﻭﻧﺎ،ﻭﺗﺮﻛﻮﺍ ﻫﺠﺮﺗﻨﺎ،ﺩﻳﻨﻨ�ﺎ
ﺣﺘ�ﻰ ﻧﺰﻟ�ﺖ ﻫ�ﺬﻩ ﺍﻵﻳ�ﺔ ﻭﺍﻵﻳ�ﺎﺕ ،ﻭﻫﻮ ﺳ�ﺎﻛﺖ ﻻ ﻳﻨﻬ�ﻰ ﻭﺍﺣ�ﺪﺍ ﻣ�ﻦ ﺍﻟﻔﺮﻳﻘﻴﻦ،ﻭﻛﺎﻥ ﻫﺬﺍ ﺑﻴﻦ ﻳﺪﻱ ﺭﺳﻮﻝ ّﷲ ﺻﻠّﻰ ّﷲ ﻋﻠﻴﻪ ﻭﺳﻠّﻢ،ﺩﻳﺎﺭﻫﻢ
 . (768F668)ﻓﺒﻴﻦ ّﷲ ﺗﻌﺎﻟﻰ ﻟﻠﻨﺒﻲ ﺻﻠّﻰ ّﷲ ﻋﻠﻴﻪ ﻭﺳﻠّﻢ ﺷﺄﻧﻬﻢ ،ﺑﻌﺪﻫﺎ
ﺍﻵﻳﺔ،، ﺫﻛﺮ ﻟﻨ�ﺎ ﺃﻧﻬﻤ�ﺎ ﻛﺎﻧ�ﺎ ﺭﺟﻠ�ﻴﻦ ﻣ�ﻦ ﻗ�ﺮﻳﺶ ﻛﺎﻧ�ﺎ ﻣ�ﻊ  ﴾ﻓﻤﺎ ﻟﻜﻢ ﻓﻲ ﺍﻟﻤﻨﺎﻓﻘﻴﻦ ﻓﺌﺘﻴﻦ﴿ﻄﺒﺮﻱ: ﻋﻦ ﻗﺘﺎﺩﺓ ﻗﻮﻟﻪ:ﻭﺃﺧﺮﺝ ﺍﻹﻣﺎﻡ ﺍﻟ 
ﻘ�ﺎﻝ ﻓﻠﻘﻴﻬﻤ�ﺎ ﻧ�ﺎﺱ ﻣ�ﻦ ﺃﺻ�ﺤﺎﺏ ﻧﺒ�ﻲ ﷲ ﻭﻫﻤ�ﺎ ﻣﻘ�ﺒﻼﻥ ﺇﻟ�ﻰ ﻣﻜ�ﺔ، ﻓ ،�ﺍﻟﻤﺸﺮﻛﻴﻦ ﺑﻤﻜﺔ، ﻭﻛﺎﻧﺎ ﻗﺪ ﺗﻜﻠّﻤﺎ ﺑﺎﻹﺳﻼﻡ ﻭﻟﻢ ﻳﻬﺎﺟﺮﺍ ﺇﻟﻰ ﺍﻟﻨﺒ�ﻲ 
ﻓﻤ�ﺎ ﻟﻜ�ﻢ ﻓ�ﻲ ﺍﻟﻤﻨ�ﺎﻓﻘﻴﻦ ﻓﺌﺘ�ﻴﻦ ﴿ﺑﻌﻀﻬﻢ: ﻻ ﻳﺤﻞﱡ ﻟﻜﻢ! ﻓﺘﺸﺎﺟﺮﻭﺍ ﻓﻴﻬﻤﺎ، ﻓ�ﺄﻧﺰﻝ ﷲ ﻓ�ﻲ ﺫﻟﻚ: ﻗﺎﻝﺑﻌﻀﻬﻢ: ﺇﻥ ﺩﻣﺎءﻫﻤﺎ ﻭﺃﻣﻮﺍﻟﻬﻤﺎ ﺣﻼﻝ! ﻭ
 .«(868F768) ﴾ﻭﻟﻮ ﺷﺎء ﷲ ﻟﺴﻠﱠﻄﻬﻢ ﻋﻠﻴﻜﻢ ﻓﻠﻘﺎﺗﻠﻮﻛﻢ﴿ﺣﺘﻰ ﺑﻠﻎ ﴾ﻭﷲ ﺃﺭﻛﺴﻬﻢ ﺑﻤﺎ ﻛﺴﺒﻮﺍ
ﺎﻧﻄﻠﻘﻮﺍ ﺑﻬ�ﺎ ﺇﻟ�ﻰ ﻫﻢ ﻧﺎﺱ ﻣﻤﻦ ﻗﺪ ﺻﺒﻮﺍ ﻟﻴﺄﺧﺬﻭﺍ ﺃﻣﻮﺍﻻ ﻣ�ﻦ ﺃﻣ�ﻮﺍﻝ ﺍﻟﻤﺸ�ﺮﻛﻴﻦ ﻓ� :ﻋﻜﺮﻣﺔﻗﺎﻝ ﻭﻗﺎﻝ: ﻛﻤﺎ ﺃﺧﺮﺝ ﺍﻹﻣﺎﻡ ﺍﻟﺜﻌﻠﺒﻲ  
 . (968F868)ﺍﻟﻴﻤﺎﻣﺔ ﻓﺎﺧﺘﻠﻒ ﺍﻟﻤﺴﻠﻤﻮﻥ ﻓﻴﻬﻢ ﻓﻨﺰﻟﺖ ﻓﻴﻬﻢ ﻫﺬﻩ ﺍﻵﻳﺔ
ﻗﻮﻡ ﺧﺮﺟﻮﺍ ﻣﻦ ﻣﻜﺔ ﺣﺘ�ﻰ ﺟ�ﺎءﻭﺍ  ﴾ ﻓﻤﺎ ﻟﻜﻢ ﻓﻲ ﺍﻟﻤﻨﺎﻓﻘﻴﻦ ﻓﺌﺘﻴﻦ﴿ :ﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﻭﺍﻟﻄﺒﺮﻱ ﻭﻏﻴﺮﻫﻤﺎ ﻋﻦ ﻣﺠﺎﻫﺪ ﻗﻮﻟﻪ 
ﻓ��ﺎﺧﺘﻠﻒ ﻓ��ﻴﻬﻢ ،ﺗﻮﺍ ﺑﺒﻀ��ﺎﺋﻊ ﻳﺘﺠ��ﺮﻭﻥ ﻓﻴﻬﺎﺇﻟ��ﻰ ﻣﻜ��ﺔ ﻟﻴ��ﺎ  �ﻓﺎﺳ��ﺘﺎﺫﻧﻮﺍ ﺍﻟﻨﺒ��ﻲ  ،ﺛﻢ ﺍﺭﺗ��ﺪﻭﺍ ﺑﻌ��ﺪ ﺫﻟﻚ،ﺍﻟﻤﺪﻳﻨ��ﺔ ﻳﺰﻋﻤ��ﻮﻥ ﺃﻧﻬ��ﻢ ﻣﻬ��ﺎﺟﺮﻭﻥ
ﻓ�ﺎﻣﺮ ﺑﻘ�ﺘﻠﻬﻢ ﻓﺠ�ﺎءﻭﺍ ﺑﺒﻀ�ﺎﺋﻊ ﻳﺮﻳ�ﺪﻭﻥ ﻫ�ﻼﻝ ﺑ�ﻦ ﻋ�ﻮﻳﻤﺮ ،ﻓﺒﻴﻦ ﷲ ﻧﻔﺎﻗﻬﻢ،ﻫ�ﻢ ﻣﺆﻣﻨ�ﻮﻥ :ﻭﻗﺎﺋ�ﻞ ﻳﻘ�ﻮﻝ،ﻣﻨﺎﻓﻘﻮﻥ :ﺍﻟﻤﺆﻣﻨ�ﻮﻥ، ﻓﻘﺎﺋ�ﻞ ﻳﻘ�ﻮﻝ
 .(078F968)ﻓﺪﻓﻊ ﻋﻨﻬﻢ ﺑﺎﻧﻬﻢ ﻳﺆﻣﻮﻥ ﻫﻼﻝ ﻭﺑﻴﻨﻪ ﻭﺑﻴﻦ ﻣﺤﻤﺪ ﻋﻬﺪ ،ﻭﺑﻴﻨﻪ ﻭﺑﻴﻦ ﻣﺤﻤﺪ ﺣﻠﻒ،ﺍﻻﺳﻠﻤﻲ
 _______________
( ﻭﺃﺣﻤ�ﺪ ﻓ�ﻲ ﺍﻟﻤﺴ�ﻨﺪ 8203ﺡ )   5/932( ﻭﺍﻟﺘﺮﻣ�ﺬﻱ 31111ﺡ )  6/523( ﺳ�ﻨﻦ ﺍﻟﻨﺴ�ﺎﺋﻲ ﺍﻟﻜﺒ�ﺮﻯ 6772ﺡ )  4/2412( ﻭﻣﺴ�ﻠﻢ 5871ﺡ )  2/ 666ﺃﺧﺮﺟ�ﻪ ﺍﻟﺒﺨ�ﺎﺭﻱ  (468)
ﻣﺼﻨﻒ ﺍﺑﻦ ﺃﺑ�ﻲ  5/291ﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ (  ﺗﻔ242ﺡ ) 801( ﺍﻟﻤﻨﺘﺨﺐ 4084ﺡ )  5/021( ﺍﻟﻤﻌﺠﻢ ﺍﻟﻜﺒﻴﺮ 64671ﺡ )  9/13( ﻭﺍﻟﺒﻴﻬﻘﻲ ﻓﻲ ﺍﻟﺴﻨﻦ ﺍﻟﻜﺒﺮﻯ  93612ﺡ ) 5/481
 ( ﻭﻏﻴﺮﻫﻢ98763ﺡ ) 7/ 273ﺷﻴﺒﺔ 
ﻭﺇﺳ�ﻨﺎﺩﻩ ﺻ�ﺤﻴﺢ ﻟﻜﻨ�ﻪ ﻣﺮﺳ�ﻞ ﻣ�ﻦ ﺭﻭﺍﻳ�ﺔ ﺯﻳ�ﺪ ﺑ�ﻦ ﺃﺳ�ﻠﻢ ﻋ�ﻦ ﺳ�ﻌﺪ ﺑ�ﻦ ﻣﻌ�ﺎﺫ،ﻭﻓﻲ  4/ 4131ﻋ�ﻦ ﺍﺑ�ﻦ ﺳ�ﻌﺪ ﺑ�ﻦ ﻣﻌﺎﺫ،ﺳ�ﻨﻦ ﺳ�ﻌﻴﺪ ﺑ�ﻦ ﻣﻨﺼ�ﻮﺭ  3/3201ﺗﻔﺴ�ﻴﺮ ﺍﺑ�ﻦ ﺃﺑ�ﻲ ﺣ�ﺎﺗﻢ  (568)
 ﺍﻟﺼﺤﻴﺤﻴﻦ ﻣﻌﻨﺎﻩ ﺩﻭﻥ ﺫﻛﺮ ﺳﺒﺐ ﺍﻟﻨﺰﻭﻝ
( ﻭﺍﻟﺘﺪﻟﻴﺲ ﺍﻟﺬﻱ ﺃﺷﺎﺭ ﺇﻟﻴﻪ ﺍﻟﻤﺆﻟﻒ ﻫﻮ ﺗﺪﻟﻴﺲ ﻣﺤﻤﺪ ﺑﻦ ﺇﺳ�ﺤﺎﻕ ﺣﻴ�ﺚ ﻋ�ﻨﻌﻦ ﻓ�ﻲ ﺭﻭﺍﻳﺘﻪ،ﻭﻛ�ﺬﻟﻚ ﻣ�ﻦ ﺭﻭﺍﻳ�ﺔ ﺃﺑ�ﻲ ﺳ�ﻠﻤﺔ ﺑ�ﻦ ﻋﺒ�ﺪ ﺍﻟ�ﺮﺣﻤﻦ ﺑ�ﻦ  7661ﺡ ) 1/291ﻣﺴﻨﺪ ﺃﺣﻤﺪ  (668)
 ( 439ﺡ )  3/231ﻋﻮﻑ ﻋﻦ ﺃﺑﻴﻪ ﻗﺎﻝ ﺍﻟﻬﻴﺜﻤﻲ ﻓﻲ ﺍﻟﻤﺠﻤﻊ: ﻟﻢ ﻳﺴﻤﻊ ﻣﻦ ﺃﺑﻴﻪ، ﺃﺧﺮﺟﻪ ﺍﻟﻀﻴﺎء ﻓﻲ ﺍﻟﻤﺨﺘﺎﺭﺓ 
 (553/ 3ﺍﻟﻜﺸﻒ ﻭﺍﻟﺒﻴﺎﻥ ﻋﻦ ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﺁﻥ )  (768)
 (11/ 8ﺟﺎﻣﻊ ﺍﻟﺒﻴﺎﻥ )ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ( )  (868)
 (653/ 3ﺍﻟﻜﺸﻒ ﻭﺍﻟﺒﻴﺎﻥ ﻋﻦ ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﺁﻥ )  (968)
 (4201/ 3ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻰ ﺣﺎﺗﻢ ـ  )  (078)
 (161)
 
، ﻭﺫﻟ�ﻚ ﺃﻥ ﻗﻮﻣ�ﺎ ﻛ�ﺎﻧﻮﺍ ﺑﻤﻜ�ﺔ ﻗ�ﺪ ﺗﻜﻠّﻤ�ﻮﺍ ﺑﺎﻹﺳ�ﻼﻡ، ﴾ﻓﻤﺎ ﻟﻜﻢ ﻓﻲ ﺍﻟﻤﻨ�ﺎﻓﻘﻴﻦ ﻓﺌﺘ�ﻴﻦ﴿ﺑﻦ ﻋﺒﺎﺱ ﻗﻮﻟﻪ:ﻭﺃﺧﺮﺝ ﺍﻹﻣﺎﻡ ﺍﻟﻄﺒﺮﻱ ﻋﻦ ﺍ 
ﺇﻥ ﻟﻘﻴﻨ�ﺎ ﺃﺻ�ﺤﺎَﺏ ﻣﺤﻤﺪ"ﻋﻠﻴ�ﻪ ﺍﻟﺴ�ﻼﻡ"، ﻓﻠ�ﻴﺲ ﻋﻠﻴﻨ�ﺎ ﻣ�ﻨﻬﻢ : ﻘ�ﺎﻟﻮﺍﻭﻛﺎﻧﻮﺍ ﻳﻈﺎﻫﺮﻭﻥ ﺍﻟﻤﺸﺮﻛﻴﻦ، ﻓﺨﺮﺟﻮﺍ ﻣﻦ ﻣﻜﺔ ﻳﻄﻠﺒﻮﻥ ﺣﺎﺟﺔ ﻟﻬﻢ، ﻓ
ﻓﺌﺔ ﻣﻦ ﺍﻟﻤﺆﻣﻨﻴﻦ: ﺍﺭﻛﺒﻮﺍ ﺇﻟﻰ ﺍﻟﺨﺒﺜﺎء ﻓﺎﻗﺘﻠﻮﻫﻢ، ﻓﺈﻧﻬﻢ ﻳﻈﺎﻫﺮﻭﻥ ﻋﻠ�ﻴﻜﻢ ﻟﺖ ﻗﺎﺑﺄﺱ! ﻭﺃﻥ ﺍﻟﻤﺆﻣﻨﻴﻦ ﻟﻤﺎ ﺃﺧﺒﺮﻭﺍ ﺃﻧﻬﻢ ﻗﺪ ﺧﺮﺟﻮﺍ ﻣﻦ ﻣﻜﺔ، 
ﺃﺗﻘﺘﻠ�ﻮﻥ ﻗﻮﻣ�ﺎ ﻗ�ﺪ ﺗﻜﻠﻤ�ﻮﺍ ﺑﻤﺜ�ﻞ ﻣ�ﺎ ﺗﻜﻠﱠﻤ�ﺘﻢ ﺑ�ﻪ؟ ﺃﻣ�ﻦ ﺃﺟ�ﻞ ﺃﻧﻬ�ﻢ ﻟ�ﻢ ﻗ�ﺎﻟﻮﺍ: ﻛﻤ�ﺎ  ﺃﻭﻓﺌ�ﺔ ﺃﺧ�ﺮﻯ ﻣ�ﻦ ﺍﻟﻤ�ﺆﻣﻨﻴﻦ: ﺳ�ﺒﺤﺎﻥ ﷲ ﻗﺎﻟ�ﺖ ﻋ�ﺪﻭﻛﻢ! ﻭ
ﺌﺘ�ﻴﻦ، ﻭﺍﻟﺮﺳ�ﻮﻝ ﻋﻠﻴ�ﻪ ﺍﻟﺴ�ﻼﻡ ﻋﻨ�ﺪﻫﻢ ﻻ ﻳﻨﻬ�ﻰ ﻭﺍﺣ�ﺪﺍ ﻣ�ﻦ ﻳﻬﺎﺟﺮﻭﺍ ﻭﻳﺘﺮﻛ�ﻮﺍ ﺩﻳ�ﺎَﺭﻫﻢ، ﺗﺴ�ﺘﺤّﻞ ﺩﻣ�ﺎﺅﻫﻢ ﻭﺃﻣ�ﻮﺍﻟﻬﻢ ﻟ�ﺬﻟﻚ! ﻓﻜ�ﺎﻧﻮﺍ ﻛ�ﺬﻟﻚ ﻓ
 .«(178F078)، ﺍﻵﻳﺔ ﴾ﻓﻤﺎ ﻟﻜﻢ ﻓﻲ ﺍﻟﻤﻨﺎﻓﻘﻴﻦ ﻓﺌﺘﻴﻦ ﻭﷲ ﺃﺭﻛﺴﻬﻢ ﺑﻤﺎ ﻛﺴﺒﻮﺍ ﺃﺗﺮﻳﺪﻭﻥ ﺃﻥ ﺗﻬﺪﻭﺍ ﻣﻦ ﺃﺿﻞ ﷲ﴿:ﺍﻟﻔﺮﻳﻘﻴﻦ ﻋﻦ ﺷﻲء، ﻓﻨﺰﻟﺖ
ﷲ ﺗﻌ�ﺎﻟﻰ ﺣ�ﺎﻟﻬﻢ ﺑﻴﺎﻧ�ﺎ ًﻴﻦ ﺒﻓ،ﻫﺬﻩ ﺳﺒﻌﺔ ﺃﺳﺒﺎﺏ ﻓﻲ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﻭﻛﻠﻬﺎ ﻓﻲ ﺍﺧﺘﻼﻑ ﺍﻟﻤﺆﻣﻴﻦ ﻓ�ﻲ ﻁﺎﺋﻔ�ﺔ ﻣ�ﻦ ﺍﻟﻤﻨ�ﺎﻓﻘﻴﻦ :ﻗﻠﺖ 
ﻣﺮﺳ�ﻞ ﻭﷲ ﺗﻌ�ﺎﻟﻰ  ﺃﻭﻋﻠﻰ ﺃﻥ ﺃﻛﺜ�ﺮ ﺍﻵﺛ�ﺎﺭ ﺍﻟ�ﻮﺍﺭﺩﺓ ﻓ�ﻲ ﻫ�ﺬﻩ ﺍﻟﺒ�ﺎﺏ ﺿ�ﻌﻴﻒ ،ﺷﺎﻓﻴﺎ ًﺣﺘﻰ ﻳﻤﻴﺰﻭﺍ ﻭﻳﻌﺮﻓﻮﺍ ﻟﻴﺤ�ﺬﺭ ﺍﻟﻤﺆﻣﻨ�ﻮﻥ ﺷ�ﺮ ﻧﻔ�ﺎﻗﻬﻢ
 ﺃﻋﻠﻢ.
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
 ﻣﺎ ﻟﻜﻢ ﻣﺨﺘﻠﻔﻴﻦ ﻓﻲ ﻫﺆﻻء ﺍﻟﻤﻨﺎﻓﻘﻴﻦ ﻋﻠﻰ ﻓﺌﺘﻴﻦ ﻋﻠﻰ ﻓﺮﻗﺘﻴﻦ. ﴾ ﻓﻤﺎ ﻟﻜﻢ ﻓﻲ ﺍﻟﻤﻨﺎﻓﻘﻴﻦ ﻓﺌﺘﻴﻦ﴿
ﺑﻤ�ﺎ ﺃﻅﻬ�ﺮﻭﺍ ﻣ�ﻦ ﺍﻻﺭﺗ�ﺪﺍﺩ ﺑﻌ�ﺪﻣﺎ ﻛ�ﺎﻧﻮﺍ ﻋﻠ�ﻰ  ﴾ ﺑﻤ�ﺎ ﻛﺴ�ﺒﻮﺍ﴿ﺭﺩﱠﻫﻢ ﺇﻟﻰ ﺣﻜﻢ ﺍﻟﻜﻔﱠﺎﺭ ﻣﻦ ﺍﻟﺬﱡ ﻝﱢ ﻭﺍﻟﺼﱠ �ﻐﺎﺭ ﻭﺍﻟﺴﱠ �ﺒﻲ ﻭﺍﻟﻘﺘ�ﻞ  ﴾  ﺃﺭﻛﺴﻬﻢﻭﷲ﴿
 .ﺍﻟﻨﱢﻔﺎﻕ
 .ﺃﻳﱡﻬﺎ ﺍﻟﻤﺆﻣﻨﻮﻥ ﴾ ﺃﺗﺮﻳﺪﻭﻥ﴿
 .ﺃَْﻱ: ﺗﺮﺷﺪﻭﺍ ﴾ ﺃﻥ ﺗﻬﺪﻭﺍ﴿
ﺃَْﻱ: ﺩﻳﻨ�ﺎ ًﻭﻁﺮﻳﻘ�ﺎ ًﺇﻟ�ﻰ  ﴾ َﻭَﻣْﻦ ﻳُْﻀﻠِِﻞ ﷲ ﻓﻠﻦ ﺗﺠ�ﺪ ﻟ�ﻪ ﺳ�ﺒﻴﻼً ﴿ﻗﺪ ﺃﺿﻠﱠﻬﻢ  ﻟﻢ ﻳﺮﺷﺪﻩ ﷲ ﺃَْﻱ: ﻳﻘﻮﻟﻮﻥ: ﻫﺆﻻء ﻣﻬﺘﺪﻭﻥ ﻭﷲ ﴾ َﻣْﻦ ﺃﺿﻞﱠ ﷲ﴿
 .(278F178)ﺍﻟﺤﺠﱠ ﺔ 
ٱﻟﱠ  ُۡﻮ َﺷﺎَٓء ﻳُﻘَٰ ﺘِﻠُﻮْﺍ ﻗَۡﻮَﻣﻬُۡﻢﻭ َﻭﻟَ  ﺃﻭ ُۡﺻُﺪﻭُﺭﻫُۡﻢ ﺃَﻥ ﻳُﻘَٰ ﺘِﻠُﻮُﻛۡﻢ  َﺟﺎُٓءﻭُﻛۡﻢ َﺣِﺼَﺮۡﺕ  ﺃﻭ ۡﻳَِﺼﻠُﻮَﻥ ﺇِﻟَٰﻰ ﻗَۡﻮِﻡۢ ﺑَۡﻴﻨَُﻜۡﻢ َﻭﺑَۡﻴﻨَﻬُﻢ ﻣﱢ ﻴﺜَٰ ٌﻖ ﺇِﻻﱠ ٱﻟﱠِﺬﻳَﻦ  ﴿
 ﴾ ۰۹ ﺎ َﺟَﻌَﻞ ٱﻟﱠ  ُﻟَُﻜۡﻢ َﻋﻠَۡﻴِﻬۡﻢ َﺳﺒِﻴٗﻼ ﻟََﺴﻠﱠﻄَﻬُۡﻢ َﻋﻠَۡﻴُﻜۡﻢ ﻓَﻠَﻘَٰ ﺘَﻠُﻮُﻛۡﻢﻭ ﻓَﺈِِﻥ ٱۡﻋﺘََﺰﻟُﻮُﻛۡﻢ ﻓَﻠَۡﻢ ﻳُﻘَٰ ﺘِﻠُﻮُﻛۡﻢ َﻭﺃَۡﻟﻘَۡﻮْﺍ ﺇِﻟَۡﻴُﻜُﻢ ٱﻟﺴﱠ ﻠََﻢ ﻓَﻤ َ
 
 .ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ: ) ﺇﻻ ﺍﻟﺬﻳﻦ ﻳﺼﻠﻮﻥ( ـ ﺍﻵﻳﺔ
ﻟﻤ�ﺎ ﻅﻬ�ﺮ  »: ﻗ�ﺎﻝ ﺃﻥ ﺳﺮﺍﻗﺔ ﺑﻦ ﻣﺎﻟﻚ ﺍﻟﻤﺪﻟﺠﻲ ﺣ�ﺪﺛﻬﻢ » :ﺍﻟﺤﺴﻦ ﻣﺮﺩﻭﻳﻪ ﻋﻦ ﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﻭﺍﺑﻦ .213
ﺑﻠﻐﻨﻲ ﺃﻧﻪ ﻳﺮﻳﺪ ﺃﻥ ﻳﺒﻌﺚ ﺧﺎﻟﺪ ﺑﻦ ﺍﻟﻮﻟﻴﺪ ﺇﻟ�ﻰ :ﺳﺮﺍﻗﺔ ﻗﺎﻝ ﻋﻠﻰ ﺃﻫﻞ ﺑﺪﺭ ﻭﺃﺣﺪ ﻭﺃﺳﻠﻢ ﻣﻦ ﺣﻮﻟﻬﻢ،   �ﺍﻟﻨﺒﻲ 
ﻗﻮﻣﻲ ﺑﻨﻲ ﻣﺪﻟﺞ ﻓﺄﺗﻴﺘﻪ ﻓﻘﻠﺖ: ﺃﻧﺸﺪﻙ ﺍﻟﻨﻌﻤﺔ ﺑﻠﻐﻨﻲ ﺃﻧ�ﻚ ﺗﺮﻳ�ﺪ ﺃﻥ ﺗﺒﻌ�ﺚ ﺇﻟ�ﻰ ﻗ�ﻮﻣﻲ ﻭﺃﻧ�ﺎ ﺃﺭﻳ�ﺪ ﺃﻥ ﺗ�ﻮﺍﺩﻋﻬﻢ 
ﻓﺄﺧﺬ ﺭﺳ�ﻮﻝ ﷲ ،ﻥ ﺃﺳﻠﻢ ﻗﻮﻣﻚ ﺃﺳﻠﻤﻮﺍ ﻭﺩﺧﻠﻮﺍ ﻓﻲ ﺍﻹﺳﻼﻡ ﻭﺇﻥ ﻟﻢ ﻳﺴﻠﻤﻮﺍ ﻟﻢ ﻳﺤﺴﻦ ﺗﻐﻠﻴﺐ ﻗﻮﻣﻚ ﻋﻠﻴﻬﻢﻓﺈ
 �ﻓﺼ�ﺎﻟﺤﻬﻢ ﺧﺎﻟ�ﺪ ﻋﻠ�ﻰ ﺃﻥ ﻻ ﻳﻌﻴﻨ�ﻮﺍ ﻋﻠ�ﻰ ﺭﺳ�ﻮﻝ ﷲ  «ﺃﺫﻫﺐ ﻣﻌﻪ ﻓﺎﻓﻌﻞ ﻣﺎ ﻳﺮﻳ�ﺪ   »ﻘﺎﻝ: ﺑﻴﺪ ﺧﺎﻟﺪ ﻓ  �
ﻓﻜ�ﺎﻥ ﻣ�ﻦ  ﴾ﻨﻬﻢ ﻣﻴﺜ�ﺎﻕﺇﻻ ﺍﻟﺬﻳﻦ ﻳﺼ�ﻠﻮﻥ ﺇﻟ�ﻰ ﻗ�ﻮﻡ ﺑﻴ�ﻨﻜﻢ ﻭﺑﻴ�﴿ :ﻭﺇﻥ ﺃﺳﻠﻤﺖ ﻗﺮﻳﺶ ﺃﺳﻠﻤﻮﺍ ﻣﻌﻬﻢ ﻭﺃﻧﺰﻝ ﷲ
 .« (378F278)ﻭﺻﻞ ﺇﻟﻴﻬﻢ ﻛﺎﻥ ﻣﻌﻬﻢ ﻋﻠﻰ ﻋﻬﺪﻫﻢ
ﻓ�ﻲ  ﴾ﺇﻻ ﺍﻟﺬﻳﻦ ﻳﺼﻠﻮﻥ ﺇﻟﻰ ﻗﻮﻡ ﺑﻴﻨﻜﻢ ﻭﺑﻴﻨﻬﻢ ﻣﻴﺜﺎﻕ﴿ﻧﺰﻟﺖ  »: ﻗﺎﻝﺍﺑﻦ ﻋﺒﺎﺱ  ﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﻋﻦ  .313
 .« (478F378)ﺍﻷﺳﻠﻤﻲ ﻭﺳﺮﺍﻗﺔ ﺑﻦ ﻣﺎﻟﻚ ﺍﻟﻤﺪﻟﺠﻲ ﻭﻓﻲ ﺑﻨﻲ ﺟﺬﻳﻤﺔ ﺑﻦ ﻋﺎﻣﺮ ﺑﻦ ﻋﺒﺪ ﻣﻨﺎﻑ ﻫﻼﻝ ﺑﻦ ﻋﻮﻳﻤﺮ
ﻋﻬ�ﺪ  ﻭﻛﺎﻥ ﺑﻴﻨ�ﻪ ﻭﺑ�ﻴﻦ ﺍﻟﻤﺴ�ﻠﻤﻴﻦ،ﻬﺎ ﻧﺰﻟﺖ ﻓ�ﻲ ﻫ�ﻼﻝ ﺑ�ﻦ ﻋ�ﻮﻳﻤﺮ ﺍﻷﺳ�ﻠﻤﻲﺃﻧ »ﻣﺠﺎﻫﺪ  ﻭﺃﺧﺮﺝ ﺃﻳﻀﺎ ًﻋﻦ .413
 .«  (578F478)ﻭﻗﺼﺪﻩ ﻧﺎﺱ ﻣﻦ ﻗﻮﻣﻪ ﻓﻜﺮﻩ ﺃﻥ ﻳﻘﺎﺗﻞ ﺍﻟﻤﺴﻠﻤﻴﻦ ﻭﻛﺮﻩ ﺃﻥ ﻳﻘﺎﺗﻞ ﻗﻮﻣﻪ
 
 [ﺗﻌﻠﻴﻖ]
ﻭﻫﻲ ﺗﻔﻴﺪ ﺃﻥ ﻣﻦ ﻛ�ﺎﻥ ﺑﻴﻨ�ﻪ ﻭﺑ�ﻴﻦ ﺍﻟﻤﺴ�ﻠﻤﻴﻦ ﻋﻬ�ﺪ ﺛ�ﻢ ﺩﺧ�ﻞ ﺃﺣ�ﺪ ﻣ�ﻦ ،ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﺛﻼﺛﺔ ﺁﺛﺎﺭ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ 
 ﻭﻓﻲ ﺃﺳﺎﻧﻴﺪ ﻫﺬﻩ ﺍﻵﺛﺎﺭ ﻧﻈﺮ.،ﻬﺪﻫﻢ ﻭﺃﻣﺎﻧﻬﻢ ﻓﺈﻧﻪ ﻳﻜﻮﻥ ﺁﻣﻨﺎ ًﺑﺄﻣﺎﻥ ﻫﺆﻻء ﺍﻟﻘﻮﻡﺍﻟﻤﺸﺮﻛﻴﻦ ﻓﻲ ﻋ
ﻭﺍﺩﻉ ﻫﻼﻝ ﺑﻦ ﻋﻮﻳﻤﺮ ﺍﻷﺳﻠﻤﻲ ﻋﻨﺪ ﺧﺮﻭﺟﻪ ﺇﻟ�ﻰ ﻣﻜ�ﺔ ﻋﻠ�ﻰ ﺃﻥ ﻻ ،ﺇﻥ ﺭﺳﻮﻝ ّﷲ ﺻﻠّﻰ ّﷲ ﻋﻠﻴﻪ ﻭﺳﻠّﻢ:ﻭﺭﻭﻯ ﺍﻹﻣﺎﻡ ﺍﻟﺜﻌﻠﺒﻲ 
 ﺄ ﺇﻟﻴﻪ ﻓﻠﻬﻢ ﻣﻦ ﺍﻟﺠﻮﺍﺭ ﻣﺜﻞ ﺍﻟﺬﻱ ﻟﻬﻼﻝ.ﻏﻴﺮﻫﻢ ﻭﻟﺠ ﺃﻭﻭﻣﻦ ﻭﺻﻞ ﺇﻟﻰ ﻫﻼﻝ ﻣﻦ ﻗﻮﻣﻪ ،ﻳﻌﻨﻴﻪ ﻭﻻ ﻳﻌﻴﻦ ﻋﻠﻴﻪ ﺣﺘﻰ ﺃﺗﻰ ﻭﻳﺮﻯ
 ﻭﻫﺬﻩ ﺍﻵﻳﺔ ﻣﻨﺴﻮﺧﺔ ﺑﻤﺎ ﺟﺎء ﻓﻲ ﺳﻮﺭﺓ ﺑﺮﺍءﺓ..ﻭﻫﺬﻩ ﺍﻟﺮﻭﺍﻳﺔ ﺃﻭﺿﺢ ﻣﻦ ﺍﻟﺮﻭﺍﻳﺔ ﺍﻟﺘﻲ ﺫﻛﺮﻫﺎ ﺍﻟﻤﺆﻟﻒ 
ﺍﺳ�ﺘﺜﻨﺎء ﺃﻱ ﻳﺘﺼ�ﻠﻮﻥ ﺑﻬ�ﻢ ﻭﻳ�ﺪﺧﻠﻮﻥ ﻓﻴﻤ�ﺎ ﺑﻴ�ﻨﻬﻢ ﻣ�ﻦ ﺍﻟﺠ�ﻮﺍﺭ ﻭﺍﻟﺤﻠ�ﻒ ؛  ﴾ ﺇِﻻﱠ ﺍﻟﱠ�ِﺬﻳَﻦ ﻳَِﺼ�ﻠُﻮﻥ َ﴿ :ﺍﻹﻣﺎﻡ ﺍﻟﻘﺮﻁﺒﻲ ﺭﺣﻤﻪ ﷲﻗﺎﻝ  
ﻓﻼ ﺗﻘﺘﻠﻮﺍ ﻗﻮﻣﺎ ًﺑﻴﻨﻬﻢ ﻭﺑﻴﻦ ﻣﻦ ﺑﻴﻨﻜﻢ ﻭﺑﻴﻨﻬﻢ ﻋﻬﺪ ﻓﺈﻧﻬﻢ ﻋﻠﻰ ﻋﻬﺪﻫﻢ ﺛﻢ ﺍﻧﺘﺴﺨﺖ ﺍﻟﻌﻬﻮﺩ ﻓﺎﻧﺘﺴﺦ ﻫﺬﺍ. ﻫﺬﺍ ﻗﻮﻝ ﻣﺠﺎﻫﺪ ﻭﺍﺑﻦ ﺯﻳ�ﺪ  :ﺍﻟﻤﻌﻨﻰ
 .(678F578)ﻭﻫﻮ ﺃﺻﺢ ﻣﺎ ﻗﻴﻞ ﻓﻲ ﻣﻌﻨﻰ ﺍﻵﻳﺔ ،ﻭﻏﻴﺮﻫﻢ
ﺣﺼ�ﺮﺕ  ﺟ�ﺎءﻭﻛﻢ ﺃﻭﺍﻻ ﺍﻟ�ﺬﻳﻦ ﻳﺼ�ﻠﻮﻥ ﺍﻟ�ﻰ ﻗ�ﻮﻡ ﺑﻴ�ﻨﻜﻢ ﻭﺑﻴ�ﻨﻬﻢ ﻣﻴﺜ�ﺎﻕ ﴿: ﻗﻮﻟ�ﻪ ﻋﺰﻭﺟ�ﻞ ﻓ�ﻲﻗﺘﺎﺩﺓ ﻓﻲ ﺍﻟﻨﺎﺳﺦ ﻭﺍﻟﻤﻨﺴﻮﺥ: ﻗﺎﻝ  
 _______________
 (11/ 8ﺟﺎﻣﻊ ﺍﻟﺒﻴﺎﻥ )ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ( )  (178)
 (972ﺍﻟﻮﺟﻴﺰ ﻟﻠﻮﺍﺣﺪﻱ )   (278)
( ﻭﺗﺼﺮﻳﺢ ﺍﻟﺤﺴﻦ ﺑﺎﻟﺴﻤﺎﻉ ﻣ�ﻦ ﺳ�ﺮﺍﻗﺔ ﻓ�ﻲ  876ﺡ ) 2/296ﻨﺪ ﺍﻟﺤﺎﺭﺙ )ﺯﻭﺍﺋﺪ ﺍﻟﻬﻴﺜﻤﻲ ( ( ﻣﺴ 21663ﺡ ) 7/443ﻣﺼﻨﻒ ﺍﺑﻦ ﺃﺑﻲ ﺷﻴﺒﺔ  3/6201ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ   (378)
 ﺍﻟﻤﺼﺪﺭ ﺍﻷﺧﻴﺮ ﻟﻜﻦ ﻟﻠﺤﺪﻳﺚ ﻋﻠﺔ ﺃﺧﺮﻯ ﻭﻫﻲ ﻋﻠﻰ ﺑﻦ ﺯﻳﺪ ﺑﻦ ﺟﺪﻋﺎﻥ ﻗﺪ ﺿﻌﻔﻪ ﺍﻟﺠﻤﻬﻮﺭ.
 ﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ ﺇﺑﺮﺍﻫﻴﻢ ﺑﻦ ﺍﻟﻤﺨﺘﺎﺭ ﺿﻌﻴﻒ ﺍﻟﺤﻔﻆ 3/7201ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ  (478)
 3/8201ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ   (578)
 (803/ 5ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﻁﺒﻲ ـ  )  (678)
 (261)
. ﺛﻢ ﻧﺴﺦ ﺑﻌﺪ ﺫﻟﻚ ﻓﻲ ﺑﺮﺍءﺓ، ﻧﺒ�ﺬ ﺍﻟ�ﻰ ﻛ�ﻞ ﺫﻯ ﻋﻬ�ﺪ ﻋﻬ�ﺪﻩ، ﺛ�ﻢ ﴾ﻭﺃﻟﻘﻮﺍ ﺍﻟﻴﻜﻢ ﺍﻟﺴﻠﻢ ﻓﻤﺎ ﺟﻌﻞ ﷲ ﻟﻜﻢ ﻋﻠﻴﻬﻢ ﺳﺒﻴﻼ﴿: ﺍﻟﻰ ﻗﻮﻟﻪ  ﴾ﺻﺪﻭﺭﻫﻢ
ﻓﺎﻗﺘﻠﻮﺍ ﺍﻟﻤﺸﺮﻛﻴﻦ ﺣﻴ�ﺚ ﻭﺟ�ﺪﺗﻤﻮﻫﻢ ﴿: ﺃﻥ ﻳﻘﺎﺗﻞ ﺍﻟﻤﺸﺮﻛﻴﻦ ﺣﺘﻰ ﻳﺸﻬﺪﻭﺍ ﺃﻥ ﻻﺍﻟﻪ ﺍﻻ ﷲ ﻭﺃﻥ ﻣﺤﻤﺪﺍ ﺭﺳﻮﻝ ﷲ �ﺃﻣﺮ ﷲ ﻋﺰﻭﺟﻞ ﻧﺒﻴﻪ 
 .«(778F678)﴾ﻭﺍﺣﺼﺮﻭﻫﻢ ﻭﺍﻗﻌﺪﻭﺍ ﻟﻬﻢ ﻛﻞ ﻣﺮﺻﺪﻭﺧﺬﻭﻫﻢ 
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
ﻓﺤﻜﻤﻬﻢ ﺣﻜ�ﻢ ،ﺃﻱ ﺇﻻ ﺍﻟﺬﻳﻦ ﻳﻨﺘﻬﻮﻥ ﻭﻳﻠﺠ�ﺄﻭﻥ ﺇﻟ�ﻰ ﻗ�ﻮﻡ ﻋﺎﻫ�ﺪﻭﻛﻢ ﻓ�ﺪﺧﻠﻮﺍ ﻓ�ﻴﻬﻢ ﺑ�ﺎﻟﺤﻠﻒ ﴾ﺇﻻ ﺍﻟﺬﻳﻦ ﻳﺼﻠﻮﻥ ﺇﻟﻰ ﻗﻮﻡ ﺑﻴﻨﻜﻢ ﻭﺑﻴﻨﻬﻢ ﻣﻴﺜﺎﻕ﴿
 ﻓﻲ ﺣﻘﻦ ﺩﻣﺎﺋﻬﻢ ﺃﻭﻟﺌﻚ
ﺘﺜﻨﺎء ﺍﻳﻀ�ﺎ ﻣ�ﻦ ﺍﻟﻘﺘ�ﻞ ﺃﻯ ﻭﺇﻻ ﺍﻟ�ﺬﻳﻦ ﺟ�ﺎءﻭﻛﻢ ﻭﻗ�ﺪ ﺿ�ﺎﻗﺖ ﻭﻫ�ﺬﺍ ﺍﺳ�﴾ﻳﻘ�ﺎﺗﻠﻮﺍ ﻗ�ﻮﻣﻬﻢ  ﺃﻭﺟ�ﺎءﻭﻛﻢ ﺣﺼ�ﺮﺕ ﺻ�ﺪﻭﺭﻫﻢ ﺃﻥ ﻳﻘ�ﺎﺗﻠﻮﻛﻢ  ﺃﻭ ﴿
 .ﻓﻬﻢ ﻗﻮﻡ ﻟﻴﺴﻮﺍ ﻣﻌﻜﻢ ﻭﻻ ﻋﻠﻴﻜﻢ،ﻭﻗﺘﺎﻝ ﻗﻮﻣﻬﻢ،ﺻﺪﻭﺭﻫﻢ ﻋﻦ ﻗﺘﺎﻟﻜﻢ
 .ﻭﻟﻮ ﺷﺎء ﻟﻘﻮﺍﻫﻢ ﻭﺟﺮﺃﻛﻢ ﻋﻠﻴﻜﻢ ﻗﻠﻘﺎﺗﻠﻮﻛﻢ،ﺃﻯ ﻣﻦ ﻟﻄﻔﻪ ﺗﻌﺎﻟﻰ ﺑﻜﻢ ﺍﻥ ﻛﻔﻬﻢ ﻋﻨﻜﻢ﴾ﻭﻟﻮ ﺷﺎء ﷲ ﻟﺴﻠﻄﻬﻢ ﻋﻠﻴﻜﻢ ﻓﻠﻘﺎﺗﻠﻮﻛﻢ ﴿
ﻭﺍﻧﻘ�ﺎﺩﻭﺍ ﻭﺍﺳﺘﺴ�ﻠﻤﻮﺍ ،ﺃﻯ ﻓ�ﺎﻥ ﻟ�ﻢ ﻳﺘﻌﺮﺿ�ﻮﺍ ﻟﻜ�ﻢ ﺑﻘﺘﺎﻝ ﴾ﻟﻴﻜﻢ ﺍﻟﺴﻠﻢ ﻓﻤ�ﺎ ﺟﻌ�ﻞ ﷲ ﻟﻜ�ﻢ ﻋﻠ�ﻴﻬﻢ ﺳ�ﺒﻴﻼ ﻓﺎﻥ ﺍﻋﺘﺰﻟﻮﻛﻢ ﻓﻠﻢ ﻳﻘﺎﺗﻠﻮﻛﻢ ﻭﺍﻟﻘﻮﺍ ﺍ﴿ 
 .(878F778)ﻓﻠﻴﺲ ﻟﻜﻢ ﺍﻥ ﺗﻘﺎﺗﻠﻮﻫﻢ ﻁﺎﻟﻤﺎ ﺳﺎﻟﻤﻮﻛﻢ،ﻟﻜﻢ
 
ﺇِﻟَٰﻰٓ ﺃَۡﻫﻠِِﻪٓۦ ﺇِﻻﱠ ٓ َﻭِﺩﻳَٞﺔ ﻣﱡ َﺴﻠﱠَﻤﺔ ٌ ِﻣﻨَﺔ ٖﺆ ۡﻣﱡ  ﻓَﺘَۡﺤِﺮﻳُﺮ َﺭﻗَﺒَﺔ ٖ ﺎٗٴﺎﻭ َﻭَﻣﻦ ﻗَﺘََﻞ ُﻣۡﺆِﻣﻨًﺎ َﺧﻄَ ٗٴۡﺆِﻣٍﻦ ﺃَﻥ ﻳَۡﻘﺘَُﻞ ُﻣۡﺆِﻣﻨًﺎ ﺇِﻻﱠ َﺧﻄَ َﻭَﻣﺎ َﻛﺎَﻥ ﻟِﻤ ُ ﴿
 ِﻣﻦ ﻗَۡﻮِﻡۢ ﺑَۡﻴﻨَُﻜۡﻢ َﻭﺑَۡﻴﻨَﻬُﻢ ﻣﱢ ﻴﺜَٰ ﻖ َٞﻭﺇِﻥ َﻛﺎَﻥ  ۡﺆِﻣﻨَﺔ ٖۖﻣﱡ  ﻓَﺘَۡﺤِﺮﻳُﺮ َﺭﻗَﺒَﺔ ٖ ﻟﱠُﻜۡﻢ َﻭﻫَُﻮ ُﻣۡﺆِﻣٞﻦ  ﺃَﻥ ﻳَﺼﱠ ﺪﱠﻗُﻮْﺍﻭ ﻓَﺈِﻥ َﻛﺎَﻥ ِﻣﻦ ﻗَۡﻮٍﻡ َﻋُﺪﻭ ّٖ
ﻟﱠ ِۗ َﻭَﻛﺎَﻥ ٱﻟﱠ  َُﻋﻠِﻴًﻤﺎ ﻣﱢ َﻦ ٱ َﺷۡﻬَﺮۡﻳِﻦ ُﻣﺘَﺘَﺎﺑَِﻌۡﻴِﻦ ﺗَۡﻮﺑَﺔ ٗﻓََﻤﻦ ﻟﱠۡﻢ ﻳَِﺠۡﺪ ﻓَِﺼﻴَﺎُﻡ  ۡﺆِﻣﻨَﺔ ٖۖﻣﱡ  ﻪِۦ َﻭﺗَۡﺤِﺮﻳُﺮ َﺭﻗَﺒَﺔ ٖﻠِ ﻓَِﺪﻳَٞﺔ ﻣﱡ َﺴﻠﱠَﻤﺔ ٌﺇِﻟَٰﻰٓ ﺃَﻫ ۡ
 ﴾۲۹ﺎ َﺣِﻜﻴﻤ ٗ
 
 )ﻭﻣﺎ ﻛﺎﻥ ﻟﻤﺆﻣﻦ( ـ ﺍﻵﻳﺔ.  :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ  
ﻣﺮ ﺑﻦ ﻟ�ﺆﻱ ﻳﻌ�ﺬﺏ ﻋﻴ�ﺎﺵ ﺑ�ﻦ ﺃﺑ�ﻲ ﻛﺎﻥ ﺍﻟﺤﺎﺭﺙ ﺑﻦ ﻳﺰﻳﺪ ﻣﻦ ﺑﻨﻲ ﻋﺎ »: ﻗﺎﻝﻋﻜﺮﻣﺔ  ﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮ ﻋﻦ .513
ﻓﻠﻘﻴ�ﻪ ﻋﻴ�ﺎﺵ ﺑ�ﺎﻟﺤﺮﺓ ﻓﻌ�ﻼﻩ ﺑﺎﻟﺴ�ﻴﻒ ﻭﻫ�ﻮ ،�ﺛﻢ ﺧ�ﺮﺝ ﺍﻟﺤ�ﺎﺭﺙ ﻣﻬ�ﺎﺟﺮﺍ ًﺇﻟ�ﻰ ﺍﻟﻨﺒ�ﻲ ،ﻣ�ﻊ ﺃﺑ�ﻲ ﺟﻬ�ﻞ ﺭﺑﻴﻌ�ﺔ
ﺍﻵﻳ�ﺔ   -﴾ﻭﻣ�ﺎ ﻛ�ﺎﻥ ﻟﻤ�ﺆﻣﻦ ﺃﻥ ﻳﻘﺘ�ﻞ ﻣﺆﻣﻨ�ﺎ ًﺇﻻ ﺧﻄ�ﺄ﴿ :ﻓﺄﺧﺒﺮﻩ ﻓﻨﺰﻟﺖ �ﺛﻢ ﺟﺎء ﺇﻟﻰ ﺍﻟﻨﺒﻲ ،ﻳﺤﺴﺐ ﺃﻧﻪ ﻛﺎﻓﺮ
)
F878
 .«(978
   .ﻣﺠﺎﻫﺪ ﻭﺍﻟﺴﺪﻱ ﻭﺃﺧﺮﺝ ﻧﺤﻮﻩ ﻋﻦ .613
 .(088F978)ﺍﻟﻘﺎﺳﻢ ﺑﻦ ﻣﺤﻤﺪ ﻧﺤﻮﻩ ﺎﻕ ﻭﺃﺑﻮ ﻳﻌﻠﻲ ﻭﺍﻟﺤﺎﺭﺙ ﺑﻦ ﺃﺑﻲ ﺃﺳﺎﻣﺔ ﻭﺃﺑﻮ ﻣﺴﻠﻢ ﺍﻟﻜﺠﻲ ﻋﻦﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺇﺳﺤ .713
 .ﺍﺑﻦ ﻋﺒﺎﺱ ﻧﺤﻮﻩ ﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﻣﻦ ﻁﺮﻳﻖ ﺳﻌﻴﺪ ﺑﻦ ﺟﺒﻴﺮ ﻋﻦ .813
 
 [ﺗﻌﻠﻴﻖ]
ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﻋﺪﺓ ﺁﺛﺎﺭ ﻳﺸﻬﺪ ﺑﻌﻀﻬﺎ ﻟﺒﻌﺾ ﻓﻲ ﺃﻥ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳ�ﺔ ﻓ�ﻲ ﻗﺘ�ﻞ ﻋﻴ�ﺎﺵ ﺑ�ﻦ ﺃﺑ�ﻲ ﺭﺑﻴﻌ�ﺔ ﻟﻠﺤ�ﺎﺭﺙ ﺑ�ﻦ  
 .ﻭﻫﺬﺍ ﻫﻮ ﻗﻮﻝ ﺍﻟﺠﻤﻬﻮﺭ ﻭﻗﺪ ﺍﺧﺘﺼﺮ ﺍﻟﻤﺆﻟﻒ ﺭﻭﺍﻳﺔ ﻫﺬﺍ ﺍﻷﺛﺮ ﻭﻫﻮ ﺑﻄﻮﻟﻪ ﻋﻨﺪ ﺍﻹﻣﺎﻡ ﺍﻟﻮﺍﺣﺪﻱ ﻭﻏﻴﺮﻩ،ﻣﻨﻪ ﺃﻧﻪ ﻏﻴﺮ ﻣﺴﻠﻢﻳﺰﻳﺪ ﻅﻨﺎً 
ﺇﻥ ﻋﻴﺎﺵ ﺑﻦ ﺃﺑﻲ ﺭﺑﻴﻌﺔ ﺍﻟﻤﺨﺰﻭﻣﻲ ﺃﺳﻠﻢ ﻭﺧ�ﺎﻑ ﺃﻥ ﻳﻈﻬ�ﺮ ﺇﺳ�ﻼﻣﻪ، : ﻘﺎﻝﻭﺷﺮﺡ ﺍﻟﻜﻠﺒﻲ ﻫﺬﻩ ﺍﻟﻘﺼﺔ ﻓ ﺍﻹﻣﺎﻡ ﺍﻟﻮﺍﺣﺪﻱ:ﻗﺎﻝ  
ﻻﺑﻨﻴﻬ�ﺎ ﺃﺑ�ﻲ ﺟﻬ�ﻞ ﻭﺍﻟﺤ�ﺎﺭﺙ ﻗﺎﻟ�ﺖ ﺁﻁﺎﻣﻬﺎ، ﻓﺘﺤﺼﻦ ﻓﻴﻪ ﻓﺠﺰﻋﺖ ﺃﻣﻪ ﺟﺰﻋﺎ ﺷﺪﻳﺪﺍ ﻭ ﻓﺨﺮﺝ ﻫﺎﺭﺑﺎ ﺇﻟﻰ ﺍﻟﻤﺪﻳﻨﺔ ﻓﻘﺪﻣﻬﺎ، ﺛﻢ ﺃﺗﻰ ﺃﻁﻤﺎ ﻣﻦ
ﺍﺑﻦ ﻫﺸﺎﻡ ﻭﻫﻤﺎ ﻻﻣﻪ ﻻ ﻳﻈﻠﻨﻲ ﺳﻘﻒ ﺑﻴﺖ ﻭﻻ ﺃﺫﻭﻕ ﻁﻌﺎﻣﺎ ﻭﻻ ﺷﺮﺍﺑﺎ ﺣﺘﻰ ﺗﺄﺗﻮﻧﻲ ﺑﻪ، ﻓﺨﺮﺟﺎ ﻓﻲ ﻁﻠﺒﻪ، ﻭﺧﺮﺝ ﻣﻌﻬﻢ ﺍﻟﺤﺎﺭﺙ ﺑﻦ ﺯﻳﺪ 
ﻓﺈﻥ ﺃﻣﻚ ﻟﻢ ﻳﺆﻭﻫ�ﺎ ﺳ�ﻘﻒ ﺑﻴ�ﺖ ﺑﻌ�ﺪﻙ، ﻭﻗ�ﺪ ﺣﻠﻔ�ﺖ ﻻ ﺗﺄﻛ�ﻞ   ﻟﻪ: ﺍﻧﺰﻝﻘﺎﻻﺑﻦ ﺃﺑﻲ ﺃﻧﻴﺴﺔ ﺣﺘﻰ ﺃﺗﻮﺍ ﺍﻟﻤﺪﻳﻨﺔ، ﻓﺄﺗﻮﺍ ﻋﻴﺎﺷﺎ ﻭﻫﻮ ﻓﻲ ﺍﻻﻁﻢ، ﻓ
ﻁﻌﺎﻣﺎ ﻭﻻ ﺷﺮﺍﺑﺎ ﺣﺘﻰ ﺗﺮﺟﻊ ﺇﻟﻴﻬﺎ، ﻭﻟﻚ ﷲ ﻋﻠﻴﻨﺎ ﺃﻥ ﻻ ﻧﻜﺮﻫﻚ ﻋﻠﻰ ﺷﺊ ﻭﻻ ﻧﺤﻮﻝ ﺑﻴﻨﻚ ﻭﺑﻴﻦ ﺩﻳﻨﻚ، ﻓﻠﻤ�ﺎ ﺫﻛ�ﺮﺍ ﻟ�ﻪ ﺟ�ﺰﻉ ﺃﻣ�ﻪ ﻭﺃﻭﺛﻘ�ﺎ 
ﻭﷲ ﻻ ﺃﺣﻠ�ﻚ ﻣ�ﻦ  ﻘﺎﻟ�ﺖ:ﻠ�ﻰ ﺃﻣ�ﻪ ﻓﻟﻪ ﻧﺰﻝ ﺇﻟﻴﻬﻢ ﻓﺄﺧﺮﺟﻮﻩ ﻣﻦ ﺍﻟﻤﺪﻳﻨﺔ ﻭﺃﻭﺛﻘﻮﻩ ﺑﻨﺴﻊ ﻭﺟﻠﺪﻩ ﻛ�ﻞ ﻭﺍﺣ�ﺪ ﻣ�ﻨﻬﻢ ﻣﺎﺋ�ﺔ ﺟﻠ�ﺪﺓ، ﺛ�ﻢ ﻗ�ﺪﻣﻮﺍ ﺑ�ﻪ ﻋ
ﻋﻴ�ﺎﺵ: ﻭﷲ ﻗ�ﺎﻝ ﻭﺛﺎﻗﻚ ﺣﺘﻰ ﺗﻜﻔﺮ ﺑﺎﻟﺬﻱ ﺁﻣﻨﺖ ﺑﻪ ﺛﻢ ﺗﺮﻛﻮﻩ ﻣﻮﺛﻘﺎ ﻓﻲ ﺍﻟﺸﻤﺲ، ﻭﺃﻋﻄﺎﻫﻢ ﺑﻌﺾ ﺍﻟﺬﻱ ﺃﺭﺍﺩﻭﺍ، ﻓﺄﺗﺎﻩ ﺍﻟﺤ�ﺎﺭﺙ ﺑ�ﻦ ﺯﻳ�ﺪ ﻭ
ﻘﺎﻙ ﺧﺎﻟﻴﺎ ﻭﷲ ﻻ ﺃﻟ: ﻗﺎﻝﻭ ﻪﻗﺎﻟﺎ ﻟﺌﻦ ﻛﺎﻥ ﺍﻟﺬﻱ ﻛﻨﺖ ﻋﻠﻴﻪ ﻫﺪﻯ ﻟﻘﺪ ﺗﺮﻛﺖ ﺍﻟﻬﺪﻯ، ﻭﺇﻥ ﻛﺎﻥ ﺿﻼﻟﺔ ﻟﻘﺪ ﻛﻨﺖ ﻋﻠﻴﻬﺎ، ﻓﻐﻀﺐ ﻋﻴﺎﺵ ﻣﻦ ﻣ
ﺑﺎﻟﻤﺪﻳﻨ�ﺔ، ﺛ�ﻢ ﺇﻥ ﺍﻟﺤ�ﺎﺭﺙ ﺑ�ﻦ ﺯﻳ�ﺪ ﺃﺳ�ﻠﻢ ﻭﻫ�ﺎﺟﺮ ﺇﻟ�ﻰ ﺍﻟﻤﺪﻳﻨ�ﺔ ﻭﻟ�ﻴﺲ  �ﺇﻻ ﻗﺘﻠﺘﻚ، ﺛﻢ ﺇﻥ ﻋﻴﺎﺷﺎ: ﺃﺳﻠﻢ ﺑﻌﺪ ﺫﻟ�ﻚ ﻭﻫ�ﺎﺟﺮ ﺇﻟ�ﻰ ﺭﺳ�ﻮﻝ ﷲ 
ﺍﻟﻨ�ﺎﺱ: ﺃﻱ ﻘ�ﺎﻝ ﻋﻴﺎﺵ ﻳﻮﻣﺌﺬ ﺣﺎﺿﺮﺍ ﻭﻟﻢ ﻳﺸﻌﺮ ﺑﺈﺳﻼﻣﻪ، ﻓﺒﻴﻨﺎ ﻫﻮ ﻳﺴﻴﺮ ﺑﻈﻬﺮ ﻗﺒﺎ ﺇﺫ ﻟﻘﻰ ﺍﻟﺤﺎﺭﺙ ﺑﻦ ﺯﻳﺪ، ﻓﻠﻤﺎ ﺭﺁﻩ ﺣﻤﻞ ﻋﻠﻴﻪ ﻓﻘﺘﻠﻪ، ﻓ
ﻳﺎﺭﺳ�ﻮﻝ ﷲ ﻛ�ﺎﻥ ﻣ�ﻦ ﺃﻣ�ﺮﻯ ﻭﺃﻣ�ﺮ ﺍﻟﺤ�ﺎﺭﺙ ﻣ�ﺎ ﻗ�ﺪ ﻋﻠﻤ�ﺖ: ﻭﺇﻧ�ﻲ ﻟ�ﻢ : ﻘ�ﺎﻝﻓ �ﺇﻧﻪ ﻗﺪ ﺃﺳﻠﻢ، ﻓﺮﺟﻊ ﻋﻴﺎﺵ ﺇﻟﻰ ﺭﺳﻮﻝ ﷲ  ؟ﺷﺊ ﺻﻨﻌﺖ
 .    (188F088)﴾ ﻭﻣﺎ ﻛﺎﻥ ﻟﻤﺆﻣﻦ ﺃﻥ ﻳﻘﺘﻞ ﻣﺆﻣﻨﺎ ﺇﻻ ﺧﻄﺄ  ﴿ﺃﺷﻌﺮ ﺑﺈﺳﻼﻣﻪ ﺣﻴﻦ ﻗﺘﻠﺘﻪ، ﻓﻨﺰﻝ ﻋﻠﻴﻪ ﺍﻟﺴﻼﻡ ﺑﻘﻮﻟﻪ 
 ﺃﺑﻲ ﺍﻟﺪﺭﺍﺩﺍء. ﻭﺭﻭﻯ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﻏﻴﺮ ﻣﺎ ﺫﻛﺮﻩ ﺍﻟﻤﺆﻟﻒ ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ 
ﻛﻠﻤ�ﺔ ﺍﻹﺳ�ﻼﻡ  ﻗ�ﺎﻝ ﻋﺒﺪ ﺍﻟﺮﺣﻤﻦ ﺑﻦ ﺯﻳﺪ ﺑﻦ ﺃﺳﻠﻢ: ﻧﺰﻟﺖ ﻓﻲ ﺃﺑ�ﻲ ﺍﻟ�ﺪﺭﺩﺍء؛ ﻷﻧ�ﻪ ﻗﺘ�ﻞ ﺭﺟ�ﻼ ﻭﻗ�ﺪ ﻗﺎﻝ ﺍﻟﺤﺎﻓﻆ ﺍﺑﻦ ﻛﺜﻴﺮ ﻭﻗﺎﻝ  
ﻟ�ﻪ: "ﻫ�ﻞ ﺷ�ﻘﻘﺖ ﻋ�ﻦ ﻗﻠﺒ�ﻪ"  ﻘ�ﺎﻝ ﻫ�ﺎ ﻣﺘﻌ�ﻮﺫﺍ. ﻓﻗ�ﺎﻝ ﺇﻧﻤ�ﺎ : ﻗ�ﺎﻝ �ﻛﻠﻤﺘ�ﻪ، ﻓﻠﻤ�ﺎ ﺫﻛ�ﺮ ﺫﻟ�ﻚ ﻟﻠﻨﺒ�ﻲ ﻘﺎﻝ ﺣﻴﻦ ﺭﻓﻊ  ﺍﻟﺴﻴﻒ، ﻓﺄﻫﻮﻯ ﺑﻪ ﺇﻟﻴﻪ، ﻓ
 _______________
 ﺍﻟﻤﺆﻟﻒ: ﻋﻦ ﻗﺘﺎﺩﺓ ﺑﻦ ﺩﻋﺎﻣﺔ ﺍﻟﺴﺪﻭﺳﻲ( 04ﺍﻟﻨﺎﺳﺦ ﻭﺍﻟﻤﻨﺴﻮﺥ ﻟﻠﺴﺪﻭﺳﻲ )   (778)
 ﺑﻴﺮﻭﺕ ﻡ ﻣﺆﺳﺴﺔ ﺍﻟﺮﺳﺎﻟﺔ 8891 ﻫـ  9041ﺟﺎﻣﻌﺔ ﺑﻐﺪﺍﺩ ﻣﺆﺳﺴﺔ ﺍﻟﺮﺳﺎﻟﺔ ﺍﻟﻄﺒﻌﺔ ﺍﻟﺜﺎﻟﺜﺔ: ﺗﺤﻘﻴﻖ: ﺍﻟﺪﻛﺘﻮﺭ ﺣﺎﺗﻢ ﺻﺎﻟﺢ ﺍﻟﻀﺎﻣﻦ ﻛﻠﻴﺔ ﺍﻻﺩﺍﺏ 
 (191/ 1ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )  (878)
ﻋﻦ ﻋﻜﺮﻣﺔ ﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ ﺍﺑﻦ ﺟﺮﻳﻭ ﻋﻨﻪ ﻭﻫﻮ ﻣﺪﻟﺲ ﻋﻨﻌﻦ،ﻭﺃﻳﻀﺎ ﻓﻲ ﺇﺳﻨﺎﺩﻩ ﺳﻨﻴﺪ ﻭﻫﻮ ﺿﻌﻴﻒ ﺑﺎﻹﺿﺎﻓﺔ ﺇﻟﻰ ﺇﺭﺳﺎﻟﻪ،ﻭﺃﺛﺮ ﻣﺠﺎﻫﺪ ﻣﻦ ﺭﻭﺍﻳ�ﺔ ﺍﺑ�ﻦ   5/402ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺟﺮﻳﺮ  (978)
 ﺃﺑﻲ ﻧﺠﻴﺢ ﻋﻦ ﻣﺠﺎﻫﺪ،ﻭﺃﺛﺮ ﺍﻟﺴﺪﻱ ﻣﻦ ﺭﻭﺍﻳﺔ ﺃﺳﺒﺎﻁ ﻋﻨﻪ. 
 ﻦ ﺍﻟﺒﻴﻬﻘﻲ ﺣﺴﻦ ﻟﻜﻨﻪ ﻣﺮﺳﻞ ﻗﺎﻝ: ﻭﺭﻭﻳﻨﺎﻩ ﻋﻦ ﺟﺎﺑﺮ ﺑﻦ ﻋﺒﺪ ﷲ( ﻭﺇﺳﻨﺎﺩﻩ ﻋ 05261/12951ﺡ ) 8/131،27ﺳﻨﻦ ﺍﻟﺒﻴﻬﻘﻲ ﺍﻟﻜﺒﺮﻯ  (088)
 ( ﻭﻣﺎ ﺑﻌﺪﻫﺎ311ﺃﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ ﻟﻠﻮﺍﺣﺪﻱ )   (188)
 (361)
 
 . ﺍﻧﺘﻬﻲ(288F188)ﺍﻟﺼﺤﻴﺢ ﻟﻐﻴﺮ ﺃﺑﻲ ﺍﻟﺪﺭﺩﺍء[   ]ﻭﻫﺬﻩ ﺍﻟﻘﺼﺔ ﻓﻲ
 ﺍﻷﻭﻝ ﺃﺭﺟﺢ ﻭﺍﻵﻳﺔ ﻋﺎﻣﺔ ﺍﻟﺤﻜﻢ ﻓﻲ ﻛﻞ ﻣﻦ ﻳﻘﺘﻞ ﻣﺆﻣﻨﺎ ًﺧﻄﺄ ًﻭﻫﻲ ﻭﺍﺿﺤﺔ ﺍﻟﻤﻌﻨﻰ ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ. :ﻗﻠﺖ 
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
ﻷﻥ ﺍﻻﻳﻤﺎﻥ ﺯﺍﺟﺰ ﻋ�ﻦ ،ﺃﻯ ﻻ ﻳﻨﺒﻐﻲ ﻟﻤﺆﻣﻦ ﻭﻻ ﻳﻠﻴﻖ ﺑﻪ ﺍﻥ ﻳﻘﺘﻞ ﻣﺆﻣﻨﺎ ﺇﻻ ﻋﻠﻰ ﻭﺟﻪ ﺍﻟﺨﻄﺄ ﴾ﻭﻣﺎ ﻛﺎﻥ ﻟﻤﺆﻣﻦ ﺍﻥ ﻳﻘﺘﻞ ﻣﺆﻣﻨﺎ ﺇﻻ ﺧﻄﺎ ﴿
 .ﺍﻟﻌﺪﻭﺍﻥ
ﺃﻯ ﻭﻣﻦ ﻗﺘﻞ ﻣﺆﻣﻨﺎ ﻋﻠ�ﻰ ﻭﺟ�ﻪ ﺍﻟﺨﻄ�ﺄ ﻓﻌﻠﻴ�ﻪ ﺍﻋﺘ�ﺎﻕ  ﴾ﻭﻣﻦ ﻗﺘﻞ ﻣﺆﻣﻨﺎ ﺧﻄﺄ ﻓﺘﺤﺮﻳﺮ ﺭﻗﺒﺔ ﻣﺆﻣﻨﺔ ﻭﺩﻳﺔ ﻣﺴﻠﻤﺔ ﺇﻟﻰ ﺍﻫﻠﻪ ﺇﻻ ﺍﻥ ﻳﺼﺪﻗﻮﺍ ﴿
. ﻟﻘﺪ .ﻮﺍ ﺍﻟﺪﻳﺔﺇﻻ ﺇﺫﺍ ﻋﻔﺎ ﺍﻟﻮﺭﺛﺔ ﻋﻦ ﺍﻟﻘﺎﺗﻞ ﻓﺄﺳﻘﻄ،ﻭﻋﻠﻴﻪ ﺩﻳﺔ ﻣﺆﺩﺍﺓ ﺇﻟﻰ ﻭﺭﺛﺔ ﺍﻟﻤﻘﺘﻮﻝ،ﻷﻥ ﺍﻁﻼﻗﻬﺎ ﻣﻦ ﺃﺳﺮ ﺍﻟﺮﻕ ﻛﺈﺣﻴﺎﺋﻬﺎ،ﺭﻗﺒﺔ ﻣﺆﻣﻨﺔ
 .ﻭﺍﻟﺪﻳﺔ ﻭﻫﻲ ﻣﺎﺋﺔ ﻣﻦ ﺍﻻﺑﻞ ﻋﻠﻰ ﺃﻫﻞ ﺍﻟﻘﺎﺗﻞ،ﺍﻟﻜﻔﺎﺭﺓ ﻭﻫﻲ ﺗﺤﺮﻳﺮ ﺭﻗﺒﺔ ﻣﺆﻣﻨﺔ ﻓﻲ ﻣﺎﻝ ﺍﻟﻘﺎﺗﻞ :ﺃﻭﺟﺐ ﺍﻟﺸﺎﺭﻉ ﻓﻲ ﺍﻟﻘﺘﻞ ﺍﻟﺨﻄﺄ ﺷﻴﺌﻴﻦ
 -ﻭﻫﻢ ﺍﻟﻤﺤﺎﺭﺑﻮﻥ  -ﻭﻗﻮﻣﻪ ﻛﻔﺎﺭ ﺃﻋﺪﺍء ،ﺃﻯ ﺍﻥ ﻛﺎﻥ ﺍﻟﻤﻘﺘﻮﻝ ﺧﻄﺄ ﻣﺆﻣﻨﺎ ﴾ﻓﺈﻥ ﻛﺎﻥ ﻣﻦ ﻗﻮﻡ ﻋﺪﻭ ﻟﻜﻢ ﻭﻫﻮ ﻣﺆﻣﻦ ﻓﺘﺤﺮﻳﺮ ﺭﻗﺒﺔ ﻣﺆﻣﻨﺔ  ﴿
 .ﻟﺌﻼ ﻳﺴﺘﻌﻴﻨﻮﺍ ﺑﻬﺎ ﻋﻠﻰ ﺍﻟﻤﺴﻠﻤﻴﻦ،ﻋﻠﻰ ﻗﺎﺗﻠﻪ ﺍﻟﻜﻔﺎﺭﺓ ﻓﻘﻂ ﺩﻭﻥ ﺍﻟﺪﻳﺔﻓﺈﻧﻤﺎ 
ﺃﻯ ﻭﺍﻥ ﻛ�ﺎﻥ ﺍﻟﻤﻘﺘ�ﻮﻝ ﺍﻟﻤ�ﺆﻣﻦ ﺧﻄ�ﺄ ﻣ�ﻦ ﻗ�ﻮﻡ ﴾ﻭﺍﻥ ﻛ�ﺎﻥ ﻣ�ﻦ ﻗ�ﻮﻡ ﺑﻴ�ﻨﻜﻢ ﻭﺑﻴ�ﻨﻬﻢ ﻣﻴﺜ�ﺎﻕ ﻓﺪﻳ�ﺔ ﻣﺴ�ﻠﻤﺔ ﺍﻟ�ﻰ ﺍﻫﻠ�ﻪ ﻭﺗﺤﺮﻳ�ﺮ ﺭﻗﺒ�ﺔ ﻣﺆﻣﻨ�ﺔ ﴿
 .ﺍﻳﻀﺎ ﻋﻠﻰ ﺍﻟﻘﺎﺗﻞ ﺍﻋﺘﺎﻕ ﺭﻗﺒﺔ ﻣﺆﻣﻨﺔﻭﻳﺠﺐ ،ﻓﻌﻠﻰ ﻗﺎﺗﻠﻪ ﺩﻳﺔ ﺗﺪﻓﻊ ﺍﻟﻰ ﺃﻫﻠﻪ ﻻﺟﻞ ﻣﻌﺎﻫﺪﺗﻬﻢ،ﺑﻴﻨﻜﻢ ﻭﺑﻴﻨﻬﻢ ﻋﻬﺪ ﻛﺄﻫﻞ ﺍﻟﺬﻣﺔ،ﻛﻔﺮﺓ
ﺷﺮﻉ ﺗﻌﺎﻟﻰ ﻟﻜﻢ ،ﻓﻌﻠﻴﻪ ﺻﻴﺎﻡ ﺷﻬﺮﻳﻦ ﻣﺘﺘﺎﺑﻌﻴﻦ ﻋﻮﺿﺎ ﻋﻨﻬﺎ،ﺃﻯ ﻓﻤﻦ ﻟﻢ ﻳﺠﺪ ﺍﻟﺮﻗﺒﺔ﴾ﻓﻤﻦ ﻟﻢ ﻳﺠﺪ ﻓﺼﻴﺎﻡ ﺷﻬﺮﻳﻦ ﻣﺘﺘﺎﺑﻌﻴﻦ ﺗﻮﺑﺔ ﻣﻦ ﷲ  ﴿
 .ﺫﻟﻚ ﻻﺟﻞ ﺍﻟﺘﻮﺑﺔ ﻋﻠﻴﻜﻢ
 .(388F288)ﺃﻯ ﻋﻠﻴﻤﺎ ﺑﺨﻠﻘﻪ ﺣﻜﻴﻤﺎ ﻓﻴﻤﺎ ﺷﺮﻉ  ﴾ﻭﻛﺎﻥ ﷲ ﻋﻠﻴﻤﺎ ﺣﻜﻴﻤﺎ  ﴿
 
 ﴾ ۳۹ﺎ ﻟﱠ  َُﻋﻠَۡﻴِﻪ َﻭﻟََﻌﻨَﻪُۥ َﻭﺃََﻋﺪﱠ ﻟَﻪُۥ َﻋَﺬﺍﺑًﺎ َﻋِﻈﻴﻤ ٗﺍ ﻓِﻴﻬَﺎ َﻭَﻏِﻀَﺐ ٱﻓََﺠَﺰٓﺍُﺅﻩُۥ َﺟﻬَﻨﱠُﻢ َﺧٰ ﻠِﺪ ٗﺍ ﺎ ﻣﱡ ﺘََﻌﻤﱢ ﺪ ٗۡﺆِﻣﻨ َٗﻭَﻣﻦ ﻳَۡﻘﺘُۡﻞ ﻣ ُ ﴿
 
 .ﻣﺘﻌﻤًﺪﺍ( ـ ﺍﻵﻳﺔ )ﻭﻣﻦ ﻳﻘﺘﻞ ﻣﺆﻣﻨﺎً :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ    
ﺃﺧ��ﺎ ﻣﻘ��ﻴﺲ ﺑ��ﻦ  ﺃﻥ ﺭﺟ��ﻼ ًﻣ��ﻦ ﺍﻷﻧﺼ��ﺎﺭ ﻗﺘ��ﻞ »ﺃﺧ��ﺮﺝ ﺍﺑ��ﻦ ﺟﺮﻳ��ﺮ ﻣ��ﻦ ﻁﺮﻳ��ﻖ ﺍﺑ��ﻦ ﺟ��ﺮﻳﺞ ﻋ��ﻦ ﻋﻜﺮﻣ��ﺔ  .913
ﻻ ﺃﺅﻣﻨ�ﻪ ﻓ�ﻲ ﺣ�ﻞ   » : �ﺍﻟﻨﺒ�ﻲ ﻘﺎﻝ ﻓ،ﻓﻘﺒﻠﻬﺎ ﺛﻢ ﻭﺛﺐ ﻋﻠﻰ ﻗﺎﺗﻞ ﺃﺧﻴﻪ ﻓﻘﺘﻠ�ﻪ،ﺍﻟﺪﻳﺔ �ﻓﺄﻋﻄﺎﻩ ﺍﻟﻨﺒﻲ ،ﺻﺒﺎﺑﺔ
 .« (488F388)ﺍﻵﻳﺔ- ﴾ﻭﻣﻦ ﻳﻘﺘﻞ ﻣﺆﻣﻨﺎ ًﻣﺘﻌﻤﺪﺍً ﴿ﻭﻓﻴﻪ ﻧﺰﻟﺖ ﻫﺬﻩ ﺍﻵﻳﺔ :ﺍﺑﻦ ﺟﺮﻳﺞﻗﺎﻝ .ﻓﻘﺘﻞ ﻳﻮﻡ ﺍﻟﻔﺘﺢ  «ﻭﻻ ﺣﺮﻡ 
 
 [ﺗﻌﻠﻴﻖ]
ﻋﻦ : ﻗﺎﻝﻭﻫﻮ ﺑﻄﻮﻟﻪ ﻋﻨﺪ ﺍﻹﻣﺎﻡ ﺍﻟﻮﺍﺣﺪﻱ ﻓﻲ ﺃﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ .ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺁﺛﺮﺍً ﻭﺍﺣﺪﺍً ﻓﻲ ﺳﺒﺐ  
ﻓﺬﻛﺮ ﻟﻪ ﺫﻟﻚ،  �ﺇﻥ ﻣﻘﻴﺲ ﺑﻦ ﺿﺒﺎﺑﺔ ﻭﺟﺪ ﺃﺧﺎﻩ ﻫﺸﺎﻡ ﺑﻦ ﺿﺒﺎﺑﺔ ﻗﺘﻴﻼ ﻓﻲ ﺑﻨﻲ ﺍﻟﻨﺠﺎﺭ ﻭﻛﺎﻥ ﻣﺴﻠﻤﺎ، ﻓﺄﺗﻰ ﺭﺳﻮﻝ ﷲ »ﺍﺑﻦ ﻋﺒﺎﺱ: 
ﻳﺄﻣﺮﻛﻢ ﺇﻥ ﻋﻠﻤﺘﻢ  �ﻼﻡ ﻭﻗﻞ ﻟﻬﻢ: ﺇﻥ ﺭﺳﻮﻝ ﷲ ﻟﻪ: ﺍﺋﺖ ﺑﻨﻲ ﺍﻟﻨﺠﺎﺭ ﻓﺄﻗﺮﺋﻬﻢ ﺍﻟﺴﻘﺎﻝ ﻣﻌﻪ ﺭﺳﻮﻻ ﻣﻦ ﺑﻨﻲ ﻓﻬﺪ، ﻓ �ﻓﺄﺭﺳﻞ ﺭﺳﻮﻝ ﷲ 
 ،�ﻗﺎﺗﻞ ﻫﺸﺎﻡ ﺑﻦ ﺿﺒﺎﺑﺔ ﺃﻥ ﺗﺪﻓﻌﻮﻩ ﺇﻟﻰ ﺃﺧﻴﻪ ﻓﻴﻘﺘﺺ ﻣﻨﻪ، ﻭﺇﻥ ﻟﻢ ﺗﻌﻠﻤﻮﺍ ﻟﻪ ﻗﺘﻴﻼ ﺃﻥ ﺗﺪﻓﻌﻮﺍ ﺇﻟﻴﻪ ﺩﻳﺘﻪ، ﻓﺄﺑﻠﻐﻬﻢ ﺍﻟﻔﻬﺪﻱ ﺫﻟﻚ ﻋﻦ ﺍﻟﻨﺒﻲ 
ﻣﻦ ﺍﻻﺑﻞ ﺛﻢ ﺍﻧﺼﺮﻓﺎ ﺭﺍﺟﻌﻴﻦ ﻧﺤﻮ  ﺳﻤﻌﺎ ﻭﻁﺎﻋﺔ ﻟ ﻭﻟﺮﺳﻮﻟﻪ، ﻭﷲ ﻣﺎ ﻧﻌﻠﻢ ﻟﻪ ﻗﺎﺗﻼ، ﻭﻟﻜﻦ ﻧﺆﺩﻱ ﺇﻟﻴﻪ ﺩﻳﺘﻪ، ﻓﺄﻋﻄﻮﻩ ﻣﺎﺋﺔ: ﻘﺎﻟﻮﺍﻓ
ﺃﻱ ﺷﺊ ﺻﻨﻌﺖ ﺗﻘﺒﻞ ﺩﻳﺔ ﺃﺧﻴﻚ ﻓﻴﻜﻮﻥ ﻋﻠﻴﻚ ﺳﺒﺔ ﺍﻗﺘﻞ : ﻘﺎﻝﺍﻟﻤﺪﻳﻨﺔ، ﻭﺑﻴﻨﻬﻤﺎ ﻭﺑﻴﻦ ﺍﻟﻤﺪﻳﻨﺔ ﻗﺮﻳﺐ، ﻓﺄﺗﻰ ﺍﻟﺸﻴﻄﺎﻥ ﻣﻘﻴﺴﺎ ﻓﻮﺳﻮﺱ ﺇﻟﻴﻪ ﻓ
ﺍﻟﺬﻱ ﻣﻌﻚ ﻓﻴﻜﻮﻥ ﻧﻔﺲ ﻣﻜﺎﻥ ﻧﻔﺲ ﻭﻓﻀﻞ ﺍﻟﺪﻳﺔ، ﻓﻔﻌﻞ ﻣﻘﻴﺲ ﺫﻟﻚ، ﻓﺮﻣﻰ ﺍﻟﻔﻬﺪﻱ ﺑﺼﺨﺮﺓ ﻓﺸﺪﺥ ﺭﺃﺳﻪ، ﺛﻢ ﺭﻛﺐ ﺑﻌﻴﺮﺍ ﻣﻨﻬﺎ ﻭﺳﺎﻕ 
 ، ﻭﺟﻌﻞ ﻳﻘﻮﻝ ﻓﻲ ﺷﻌﺮﻩ: ﻘﻴﺘﻬﺎ ﺭﺍﺟﻌﺎ ﺇﻟﻰ ﻣﻜﺔ ﻛﺎﻓﺮﺍً ﺑ
 ﻭﺣﻤﻠﺖ ﻋﻘﻠﻪ * ﺳﺮﺍﺓ ﺑﻨﻲ ﺍﻟﻨﺠﺎﺭ ﺃﺭﺑﺎﺏ ﻓﺎﺭﻉ ﻗﺘﻠﺖ ﺑﻪ ﻓﻬﺮﺍً 
 ﻭﺃﺩﺭﻛﺖ ﺛﺄﺭﻱ ﻭﺍﺿﻄﺠﻌﺖ ﻣﻮﺳﺪﺍ * ﻭﻛﻨﺖ ﺇﻟﻰ ﺍﻻﻭﺛﺎﻥ ﺃﻭﻝ ﺭﺍﺟﻊ
 .(588F488) ﺍﻵﻳﺔ – ﴾ﻭﻣﻦ ﻳﻘﺘﻞ ﻣﺆﻣﻨﺎ ﻣﺘﻌﻤﺪﺍ﴿ -ﻓﻨﺰﻟﺖ ﻫﺬﻩ ﺍﻵﻳﺔ 
 . (688F588)ﺑﺎﻟﺴﻮﻕ ﻓﻘﺘﻠﻮﻩ  ﺩﻣﻪ ﻳﻮﻡ ﻓﺘﺢ ﻣﻜﺔ، ﻓﺄﺩﺭﻛﻪ ﺍﻟﻨﺎﺱ �ﺛﻢ ﺃﻫﺪﺭ ﺍﻟﻨﺒﻲ 
 ﻗﻠﺖ ﺍﻵﻳﺔ ﻓﻴﻬﺎ ﺑﻴﺎﻥ ﺣﻜﻢ ﻗﺎﺗﻞ ﺍﻟﻤﺆﻣﻦ ﻣﺘﻌﻤﺪﺍ ًﻭﺃﺫﻛﺮ ﺣﻜﻢ ﻫﺬﻩ ﺍﻟﻤﺴﺄﻟﺔ ﺑﺎﺧﺘﺼﺎﺭ ﻷﻫﻤﻴﻬﺎ. 
 .ﺍﺧﺘﻠﻒ ﺍﻟﻔﻘﻬﺎء ﻓﻲ ﻗﺒﻮﻝ ﺗﻮﺑﺔ ﻗﺎﺗﻞ ﺍﻟﻨﻔﺲ ﻋﻤﺪﺍ ﺑﻐﻴﺮ ﺣﻖ 
ﻭﺍﻟﻨﺼﻮﺹ ﺍﻟﻌﺎﻣﺔ ﻟﻠﻨﺼﻮﺹ ﺍﻟﺨﺎﺻﺔ ﺍﻟﻮﺍﺭﺩﺓ ﻓﻲ ﺫﻟﻚ  ،ﻓﺬﻫﺐ ﺟﻤﻬﻮﺭ ﺍﻟﻔﻘﻬﺎء ﺇﻟﻰ ﺃﻥ ﻟﻠﻘﺎﺗﻞ ﻋﻤﺪﺍ ﻅﻠﻤﺎ ﺗﻮﺑﺔ ﻛﺴﺎﺋﺮ ﺃﺻﺤﺎﺏ ﺍﻟﻜﺒﺎﺋﺮ
َﻭﺍﻟﱠِﺬﻳَﻦ َﻻ ﻳَْﺪُﻋﻮَﻥ َﻣَﻊ ﷲﱠ  ِﺇِﻟَﻬًﺎ ﺁَﺧَﺮ َﻭَﻻ ﻳَْﻘﺘُﻠُﻮَﻥ ﺍﻟﻨﱠْﻔَﺲ ﺍﻟﱠﺘِﻲ َﺣﺮﱠ َﻡ ﷲﱠ  ُﺇِﻻﱠ ﺑِﺎْﻟَﺤﻖﱢ ﴿ﻣﻨﻬﺎ ﻗﻮﻝ ﷲ ﺗﻌﺎﻟﻰ  ،ﺍﻟﻮﺍﺭﺩﺓ ﻓﻲ ﻗﺒﻮﻝ ﺗﻮﺑﺔ ﻛﻞ ﺍﻟﻨﺎﺱ
 ﺄﻭﻟﺌﻚﺇِﻻﱠ َﻣْﻦ ﺗَﺎَﺏ َﻭﺁَﻣَﻦ َﻭَﻋِﻤَﻞ َﻋَﻤًﻼ َﺻﺎﻟًِﺤﺎ ﻓَ  ﻪ ُﺍْﻟَﻌَﺬﺍُﺏ ﻳَْﻮَﻡ ﺍْﻟﻘِﻴَﺎَﻣِﺔ َﻭﻳَْﺨﻠُْﺪ ﻓِﻴِﻪ ُﻣﻬَﺎﻧًﺎﻳَُﻀﺎَﻋْﻒ ﻟَ  َﻭَﻻ ﻳَْﺰﻧُﻮَﻥ َﻭَﻣْﻦ ﻳَْﻔَﻌْﻞ َﺫﻟَِﻚ ﻳَْﻠَﻖ ﺃَﺛَﺎًﻣﺎ
 ﴾ﻳُﺒَﺪﱢ ُﻝ ﷲﱠ  َُﺳﻴﱢﺌَﺎﺗِِﻬْﻢ َﺣَﺴﻨَﺎٍﺕ َﻭَﻛﺎَﻥ ﷲﱠ  َُﻏﻔُﻮًﺭﺍ َﺭِﺣﻴًﻤﺎ
ﻓﻴﺤﻤﻞ ﻣﻄﻠﻖ ﻫﺬﻩ  ﴾ﻓََﺠَﺰﺍُﺅﻩ َُﺟﻬَﻨﱠُﻢ َﺧﺎﻟًِﺪﺍ ﻓِﻴﻬَﺎ َﻭَﻏِﻀَﺐ ﷲﱠ  َُﻋﻠَْﻴِﻪ َﻭﻟََﻌﻨَﻪ َُﻭﺃََﻋﺪﱠ ﻟَﻪ َُﻋَﺬﺍﺑًﺎ َﻋِﻈﻴًﻤﺎ َﻭَﻣْﻦ ﻳَْﻘﺘُْﻞ ُﻣْﺆِﻣﻨًﺎ ُﻣﺘََﻌﻤﱢ ًﺪﺍ  ﴿ﻭﺃﻣﺎ ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ 
 .ﺇﻻ ﻣﻦ ﺗﺎﺏ ،ﺍﻵﻳﺔ ﻋﻠﻰ ﻣﻘﻴﺪ ﺁﻳﺔ ﺍﻟﻔﺮﻗﺎﻥ ﻓﻴﻜﻮﻥ ﻣﻌﻨﺎﻩ ﻓﺠﺰﺍﺅﻩ ﺟﻬﻨﻢ ﺧﺎﻟﺪﺍ ﻓﻴﻬﺎ
 .ﺍﻟﻘﺎﺗﻞ ﺃﻭﻟﻰ ﻓﺘﻮﺑﺔ ،ﻭﻷﻥ ﺗﻮﺑﺔ ﺍﻟﻜﺎﻓﺮ ﺑﺪﺧﻮﻟﻪ ﺇﻟﻰ ﺍﻹﺳﻼﻡ ﺗﻘﺒﻞ ﺑﺎﻹﺟﻤﺎﻉ
ﺍﻟﺤﻨﻔﻴﺔ ﻻ ﺗﺼﺢ ﺗﻮﺑﺔ ﺍﻟﻘﺎﺗﻞ ﺑﺎﻻﺳﺘﻐﻔﺎﺭ ﻭﺍﻟﻨﺪﺍﻣﺔ ﻘﺎﻝ ﻓ .ﻭﻗﺪ ﺍﺧﺘﻠﻔﺖ ﻋﺒﺎﺭﺍﺕ ﺍﻟﻔﻘﻬﺎء ﻓﻴﻤﺎ ﻳﺘﺮﺗﺐ ﻋﻠﻰ ﻗﺒﻮﻝ ﻫﺬﻩ ﺍﻟﺘﻮﺑﺔ ﻭﻣﺎ ﻳﺴﻘﻂ ﺑﻬﺎ
 _______________
 (473/ 2ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﻛﺜﻴﺮ )  (288)
 (291/ 1ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )  (388)
 ﻭﻫﻮ  ﻣﺮﺳﻞ ﺿﻌﻴﻒ ﺍﻹﺳﻨﺎﺩ 5/712ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ  (488)
  (161/ 7ﺍﻧﻈﺮﺟﺎﻣﻊ ﺍﻟﺒﻴﺎﻥ )ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ( )  (588)
 (411ﺃﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ ﻟﻠﻮﺍﺣﺪﻱ )   (688)
 
 (461)
ﻭﺇﻥ ﺃﺭﺍﺩﻭﺍ  ،ﻓﺈﻥ ﻛﺎﻥ ﺍﻟﻘﺘﻞ ﻋﻤﺪﺍ ﻓﻼ ﺑﺪ ﺃﻥ ﻳﻤﻜﻨﻬﻢ ﻣﻦ ﺍﻟﻘﺼﺎﺹ ﻣﻨﻪ ﻓﺈﻥ ﺃﺭﺍﺩﻭﺍ ﻗﺘﻠﻮﻩ ،ﺑﻞ ﺗﺘﻮﻗﻒ ﻋﻠﻰ ﺇﺭﺿﺎء ﺃﻭﻟﻴﺎء ﺍﻟﻤﻘﺘﻮﻝ ،ﻓﻘﻂ
 .ﻓﺈﻥ ﻋﻔﻮﺍ ﻋﻨﻪ ﻛﻔﺘﻪ ﺍﻟﺘﻮﺑﺔ ﻭﻳﺒﺮﺃ ﻓﻲ ﺍﻟﺪﻧﻴﺎ ،ﻋﻔﻮﺍ ﻋﻨﻪ
ﻭﺃﻣﺎ ﻅﻠﻤﻪ ﻋﻠﻰ ﻧﻔﺴﻪ ﺑﺈﻗﺪﺍﻣﻪ ﻋﻠﻰ ﺍﻟﻤﻌﺼﻴﺔ  ،ﻟﺘﻌﻠﻖ ﺣﻖ ﺍﻟﻤﻘﺘﻮﻝ ﺑﻪ ،ﺍﺑﻦ ﻋﺎﺑﺪﻳﻦ ﻭﺍﻟﻈﺎﻫﺮ ﺃﻥ ﺍﻟﻈﻠﻢ ﺍﻟﻤﺘﻘﺪﻡ ﻻ ﻳﺴﻘﻂ ﺑﺎﻟﺘﻮﺑﺔﻗﺎﻝ 
ﻡ ﺍﻟﻘﻴﺎﻣﺔ ﻷﻧﻪ ﻟﻢ ﺗﺤﺼﻞ ﻟﻪ ﻭﺃﻣﺎ ﺍﻟﻤﻘﺘﻮﻝ ﻓﻴﺨﺎﺻﻤﻪ ﻳﻮ ،ﻭﻓﻲ ﻣﺨﺘﺎﺭ ﺍﻟﻔﺘﺎﻭﻯ ﺍﻟﻘﺼﺎﺹ ﻣﺨﻠﺺ ﻣﻦ ﺣﻖ ﺍﻷﻭﻟﻴﺎءﻗﺎﻝ ﺛﻢ  ،ﻓﻴﺴﻘﻂ ﺑﻬﺎ
 .ﺑﺎﻟﻘﺼﺎﺹ ﻓﺎﺋﺪﺓ ﻓﺤﻘﻪ ﺑﺎﻕ ﻋﻠﻰ ﺍﻟﻘﺎﺗﻞ
 .ﺍﻟﻘﺮﻁﺒﻲ ﻭﻫﺬﺍ ﻣﺬﻫﺐ ﺃﻫﻞ ﺍﻟﺴﻨﺔ ﻭﻫﻮ ﺍﻟﺼﺤﻴﺢﻗﺎﻝ  ،ﻭﺃﻁﻠﻖ ﺍﻟﻤﺎﻟﻜﻴﺔ ﺍﻟﻘﻮﻝ ﻓﻲ ﻗﺒﻮﻝ ﺗﻮﺑﺔ ﺍﻟﻘﺎﺗﻞ ﺍﻟﻌﻤﺪ
 ﺗﻌﺎﻟﻰ ﻓﺈﻧﻪ ﻻ ﻳﺴﻘﻂ ﺇﻻ ﻣﻊ ﺑﻘﺎء ﺣﻖ ﷲ ،ﺍﻟﻌﻔﻮ ﻻ ﺗﺒﻘﻰ ﻣﻄﺎﻟﺒﺔ ﺃﺧﺮﻭﻳﺔ ﺃﻭﻭﺑﺎﻟﻘﻮﺩ  ،ﺍﻟﺸﺎﻓﻌﻴﺔ ﺃﻛﺒﺮ ﺍﻟﻜﺒﺎﺋﺮ ﺑﻌﺪ ﺍﻟﻜﻔﺮ ﺍﻟﻘﺘﻞ ﻅﻠﻤﺎﻗﺎﻝ ﻭ
 .ﻭﻣﺠﺮﺩ ﺍﻟﺘﻤﻜﻴﻦ ﻣﻦ ﺍﻟﻘﻮﺩ ﻻ ﻳﻔﻴﺪ ﺇﻻ ﺇﻥ ﺍﻧﻀﻢ ﺇﻟﻴﻪ ﻧﺪﻡ ﻣﻦ ﺣﻴﺚ ﺍﻟﻤﻌﺼﻴﺔ ﻭﻋﺰﻡ ﻋﻠﻰ ﻋﺪﻡ ﺍﻟﻌﻮﺩ ،ﺑﺘﻮﺑﺔ ﺻﺤﻴﺤﺔ
 .ﻓﻌﻠﻰ ﻫﺬﺍ ﻳﺄﺧﺬ ﺍﻟﻤﻘﺘﻮﻝ ﻣﻦ ﺣﺴﻨﺎﺕ ﺍﻟﻘﺎﺗﻞ ﺑﻘﺪﺭ ﻣﻈﻠﻤﺘﻪ ،ﺍﻟﺤﻨﺎﺑﻠﺔ ﻻ ﻳﺴﻘﻂ ﺣﻖ ﺍﻟﻤﻘﺘﻮﻝ ﻓﻲ ﺍﻵﺧﺮﺓ ﺑﻤﺠﺮﺩ ﺍﻟﺘﻮﺑﺔ ﻛﺴﺎﺋﺮ ﺣﻘﻮﻗﻪﻗﺎﻝ ﻭ
 .ﻋﻔﻲ ﻭﻟﻴﻪ ﻋﻦ ﺍﻟﻘﺼﺎﺹ ﻓﻬﻞ ﻳﻄﺎﻟﺒﻪ ﺍﻟﻤﻘﺘﻮﻟﺔ ﻓﻲ ﺍﻵﺧﺮﺓ؟ ﻓﻴﻪ ﻭﺟﻬﺎﻥ ﻭﺃﻁﻠﻘﻬﻤﺎ ﺻﺎﺣﺐ ﺍﻟﻔﺮﻭﻉ ﺃﻭﻤﻘﺘﻮﻝ ﻣﻦ ﺍﻟﻘﺎﺗﻞ ﻓﺈﻥ ﺍﻗﺘﺺ ﻟﻠ
ﻓﺈﺫﺍ ﺳﻘﻢ ﺍﻟﻘﺎﺗﻞ  ،ﻭﺣﻖ ﺍﻟﻮﻟﻲ ﺍﻟﻮﺍﺭﺙ ﻟﻠﻤﻘﺘﻮﻝ ،ﻭﺣﻖ ﺍﻟﻤﻘﺘﻮﻝ ،ﺍﺑﻦ ﺍﻟﻘﻴﻢ ﻭﺍﻟﺘﺤﻘﻴﻖ ﺃﻥ ﺍﻟﻘﺘﻞ ﻳﺘﻌﻠﻖ ﺑﻪ ﺛﻼﺛﺔ ﺣﻘﻮﻕ ﺣﻖ ﷲ ﺗﻌﺎﻟﻰﻗﺎﻝ ﻭ
ﻭﺣﻖ ﺍﻷﻭﻟﻴﺎء ﺑﺎﻻﺳﺘﻴﻔﺎء  ،ﺎ ﻋﻠﻰ ﻣﺎ ﻓﻌﻞ ﻭﺧﻮﻓﺎ ﻣﻦ ﷲ ﻭﺗﻮﺑﺔ ﻧﺼﻮﺣﺎ ﺳﻘﻂ ﺣﻖ ﷲ ﺗﻌﺎﻟﻰ ﺑﺎﻟﺘﻮﺑﺔﻧﻔﺴﻪ ﻁﻮﻋﺎ ﻭﺍﺧﺘﻴﺎﺭﺍ ﺇﻟﻰ ﺍﻟﻮﻟﻲ ﻧﺪﻣ
 .ﻭﺑﻘﻲ ﺣﻖ ﺍﻟﻤﻘﺘﻮﻝ ﻳﻌﻮﺿﻪ ﷲ ﻋﻨﻪ ﻳﻮﻡ ﺍﻟﻘﻴﺎﻣﺔ ﻋﻦ ﻋﺒﺪﻩ ﺍﻟﺘﺎﺋﺐ ﻭﻳﺼﻠﺢ ﺑﻴﻦ ﺍﻟﻘﺎﺗﻞ ﺍﻟﺘﺎﺋﺐ ﻭﺑﻴﻦ ﺍﻟﻤﻘﺘﻮﻝ ،ﺍﻟﻌﻔﻮ ﻋﻨﻪ ﺃﻭﺍﻟﺼﻠﺢ  ﺃﻭ
 .ﺍﻟﻤﺮﺩﺍﻭﻱ ﺗﻌﻘﻴﺒﺎ ﻋﻠﻰ ﺫﻟﻚ ﻭﻫﻮ ﺍﻟﺼﻮﺍﺏﻗﺎﻝ ﻭ
ﻓﺬﻫﺒﺎ ﺇﻟﻰ ﺃﻥ ﺗﻮﺑﺔ ﺍﻟﻘﺎﺗﻞ ﻋﻤﺪﺍ ﻅﻠﻤﺎ ﻻ ﺗﻘﺒﻞ ﻟﻘﻮﻟﻪ  ،ﺍﺑﻦ ﻋﺒﺎﺱ ﻭﺯﻳﺪ ﺑﻦ ﺛﺎﺑﺖ ﺭﺿﻲ ﷲ ﻋﻨﻬﻢ ﺍﻟﺠﻤﻬﻮﺭ ﻓﻲ ﻗﺒﻮﻝ ﺗﻮﺑﺔ ﺍﻟﻘﺎﺗﻞﻭﺧﺎﻟﻒ 
ﻓﻘﺪ ﺳﺌﻞ ﺍﺑﻦ ﻋﺒﺎﺱ ﺭﺿﻲ  ﴾ﺑًﺎ َﻋِﻈﻴًﻤﺎ ﻪ َُﻋَﺬﺍَﻭَﻣْﻦ ﻳَْﻘﺘُْﻞ ُﻣْﺆِﻣﻨًﺎ ُﻣﺘََﻌﻤﱢ ًﺪﺍ ﻓََﺠَﺰﺍُﺅﻩ َُﺟﻬَﻨﱠُﻢ َﺧﺎﻟًِﺪﺍ ﻓِﻴﻬَﺎ َﻭَﻏِﻀَﺐ ﷲﱠ  َُﻋﻠَْﻴِﻪ َﻭﻟََﻌﻨَﻪ َُﻭﺃََﻋﺪﱠ ﻟَ  ﴿ﺗﻌﺎﻟﻰ 
ﻓﻘﺮﺃ ﺍﻵﻳﺔ ﺍﻟﺴﺎﺑﻘﺔ ﻭﻫﻲ ﺁﺧﺮ ﻣﺎ ﻧﺰﻝ ﻓﻲ ﻫﺬﺍ ﺍﻟﺸﺄﻥ ﻭﻟﻢ ﻳﻨﺴﺨﻬﺎ  ،ﻻ ﺇﻻ ﺍﻟﻨﺎﺭﻘﺎﻝ ﷲ ﻋﻨﻬﻤﺎ ﻫﻞ ﻟﻤﻦ ﻗﺘﻞ ﻣﺆﻣﻨﺎ ﻣﺘﻌﻤﺪﺍ ﻣﻦ ﺗﻮﺑﺔ؟ ﻓ
 ﺍﻧﺘﻬﻰ  .«(788F688)ﺎﻷﻥ ﺧﺒﺮ ﷲ ﺗﻌﺎﻟﻰ ﻻ ﻳﻜﻮﻥ ﺇﻻ ﺻﺪﻗ ،ﻭﺍﻷﺧﺒﺎﺭ ﻻ ﻳﺪﺧﻠﻬﺎ ﻧﺴﺦ ﻭﻻ ﺗﻐﻴﻴﺮ ،ﻭﻷﻥ ﻟﻔﻆ ﺍﻵﻳﺔ ﻟﻔﻆ ﺍﻟﺨﺒﺮ ،ﺷﻲء
 
 [ ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
ﻣﺴﺘﺤﻼ ﻟﻠﻘﺘﻞ ﻓﺠﺰﺍﻭﻩ ،ﻋﺎﻟﻤﺎ ﺑﺈﻳﻤﺎﻧﻪ ﻣﺘﻌﻤﺪﺍ ﻟﻘﺘﻠﻪ،ﺃﻯ ﻭﻣﻦ ﻳﻘﺪﻡ ﻋﻠﻰ ﻗﺘﻞ ﻣﺆﻣﻦ ﴾ﻭﻣﻦ ﻳﻘﺘﻞ ﻣﺆﻣﻨﺎ ﻣﺘﻌﻤﺪﺍ ﻓﺠﺰﺍﺅﻩ ﺟﻬﻨﻢ ﺧﺎﻟﺪﺍ ﻓﻴﻬﺎ  ﴿
 .ﻞ ﻳﺼﺒﺢ ﻛﺎﻓﺮﺍﻻﻧﻪ ﺑﺎﺳﺘﺤﻼﻝ ﺍﻟﻘﺘ،ﺍﺑﻦ ﻋﺒﺎﺱﻗﺎﻝ ﻭﻫﺬﺍ ﻣﺤﻤﻮﻝ ﻋﻠﻰ ﻣﻦ ﺍﺳﺘﺤﻞ ﻗﺘﻞ ﺍﻟﻤﺆﻣﻦ ﻛﻤﺎ ! ﺟﻬﻨﻢ ﻣﺨﻠﺪﺍ ﻓﻴﻬﺎ ﻋﻠﻰ ﺍﻟﺪﻭﺍﻡ 
ﻭﺍﻟﻌﺬﺍﺏ ﺍﻟﺸﺪﻳﺪ ﻓﻲ ﺍﻻﺧﺮﺓ ،ﻭﺍﻟﻄﺮﺩ ﻣﻦ ﺭﺣﻤﺔ ﷲ،ﺃﻯ ﻭﻳﻨﺎﻟﻪ ﺍﻟﺴﺨﻂ ﺍﻟﺸﺪﻳﺪ ﻣﻦ ﷲ ﴾ﻭﻏﻀﺐ ﷲ ﻋﻠﻴﻪ ﻭﻟﻌﻨﻪ ﻭﺃﻋﺪ ﻟﻪ ﻋﺬﺍﺑﺎ ﻋﻈﻴﻤﺎ  ﴿
)
F788
 .(888
 
 
ﺎ ﺗَۡﺒﺘَُﻐﻮَﻥ َﻋَﺮَﺽ ۡﻟﻘَٰﻰٓ ﺇِﻟَۡﻴُﻜُﻢ ٱﻟﺴﱠ ﻠَٰ َﻢ ﻟَۡﺴَﺖ ُﻣۡﺆِﻣﻨ ٗﻟَِﻤۡﻦ ﺃَ  ﻟﱠ  ِﻓَﺘَﺒَﻴﱠﻨُﻮْﺍ َﻭَﻻ ﺗَﻘُﻮﻟُﻮﺍ ْﻳَٰ ٓﺄَﻳﱡﻬَﺎ ٱﻟﱠِﺬﻳَﻦ َءﺍَﻣﻨُٓﻮْﺍ ﺇَِﺫﺍ َﺿَﺮۡﺑﺘُۡﻢ ﻓِﻲ َﺳﺒِﻴِﻞ ٱ ﴿
ﺍ ْﺍﻭ ﺇِﻥﱠ ٱﻟﱠ  ََﻛﺎَﻥ ﺑَِﻤﺎ ﺗَۡﻌَﻤﻠُﻮَﻥ َﺧﺒِﻴﺮ َٗﻛَﺬٰ ﻟَِﻚ ُﻛﻨﺘُﻢ ﻣﱢ ﻦ ﻗَۡﺒُﻞ ﻓََﻤﻦﱠ ٱﻟﱠ  َُﻋﻠَۡﻴُﻜۡﻢ ﻓَﺘَﺒَﻴﱠﻨُﻮ ٓ ﺪﱡ ۡﻧﻴَﺎ ﻓَِﻌﻨَﺪ ٱﻟﱠ  َِﻣَﻐﺎﻧُِﻢ َﻛﺜِﻴَﺮٞﺓﻭ ٱۡﻟَﺤﻴَٰﻮِﺓ ٱﻟ
 ﴾ ٤۹
 
 )ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ ﺇﺫﺍ ﺿﺮﺑﺘﻢ ( ـ ﺍﻵﻳﺔ. :ﻮﻟﻪ ﺗﻌﺎﻟﻰﻗ  
ﻣ�ﺮ   ﺭﺟ�ﻞ ﻣ�ﻦ ﺑﻨ�ﻲ ﺳ�ﻠﻴﻢ ﺑﻨﻔ�ﺮ ﻣ�ﻦ  »: ﻗ�ﺎﻝﺍﺑ�ﻦ ﻋﺒ�ﺎﺱ  ﺭﻭﻯ ﺍﻟﺒﺨﺎﺭﻱ ﻭﺍﻟﺘﺮﻣﺬﻱ ﻭﺍﻟﺤﺎﻛﻢ ﻭﻏﻴﺮﻫﻢ ﻋﻦ .023
ﻓﻌﻤ�ﺪﻭﺍ ﺇﻟﻴ�ﻪ ،ﻣ�ﺎ ﺳ�ﻠﻢ ﻋﻠﻴﻨ�ﺎ ﺇﻻ ﻟﻴﺘﻌ�ﻮﺫ ﻣﻨﺎ: ﻘ�ﺎﻟﻮﺍﻓﺴ�ﻠﻢ ﻋﻠ�ﻴﻬﻢ ﻓ،ﻭﻫ�ﻮ ﻳﺴ�ﻮﻕ ﻏﻨﻤ�ﺎ ﻟﻪ �ﺃﺻ�ﺤﺎﺏ ﺍﻟﻨﺒ�ﻲ 
 .« (988F888)ﺍﻵﻳﺔ ﴾ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ ﺇﺫﺍ ﺿﺮﺑﺘﻢ ﴿ﻨﺰﻟﺖ: ﻓ ،�ﻓﻘﺘﻠﻮﻩ ﻭﺃﺗﻮﺍ ﺑﻐﻨﻤﻪ ﺍﻟﻨﺒﻲ 
ﻓﻠﻤﺎ ﺃﺗ�ﻮﺍ ،ﺳ�ﺮﻳﺔ ﻓﻴﻬ�ﺎ ﺍﻟﻤﻘ�ﺪﺍﺩ �ﺑﻌ�ﺚ ﺭﺳ�ﻮﻝ ﷲ  »: ﻗ�ﺎﻝﻭﺃﺧﺮﺝ ﺍﻟﺒﺰﺍﺭ ﻣﻦ ﻭﺟ�ﻪ ﺁﺧ�ﺮ ﻋ�ﻦ ﺍﺑ�ﻦ ﻋﺒ�ﺎﺱ  .123
ﻟﻪ ﺍﻟﻨﺒﻲ ﻘﺎﻝ ﻓ،ﺃﺷﻬﺪ ﺃﻥ ﻻ ﺇﻟﻪ ﺇﻻ ﷲ ﻓﻘﺘﻠﻪ ﺍﻟﻤﻘﺪﺍﺩ: ﻘﺎﻝﻓ،ﺍﻟﻘﻮﻡ ﻭﺟﺪﻭﻫﻢ ﻗﺪ ﺗﻔﺮﻗﻮﺍ ﻭﺑﻘﻲ ﺭﺟﻞ ﻟﻪ ﻣﺎﻝ ﻛﺜﻴﺮ
 .(098F988)ﻫﺬﻩ ﺍﻵﻳﺔ ﻭﺃﻧﺰﻝ ﷲ  «ﺇﻟﻪ ﺇﻻ ﷲ ﻏﺪﺍ ًﻛﻴﻒ ﻟﻚ ﺑﻼ  » :�
ﻓ�ﻲ  �ﺑﻌﺜﻨ�ﺎ ﺭﺳ�ﻮﻝ ﷲ   »: ﻗ�ﺎﻝﺍﻷﺳ�ﻠﻤﻲ  ﻋﺒﺪ ﷲ ﺑﻦ ﺃﺑﻲ ﺣﺪﺭﺩ ﻭﺃﺧﺮﺝ ﺃﺣﻤﺪ ﻭﺍﻟﻄﺒﺮﺍﻧﻲ ﻭﻏﻴﺮﻫﻤﺎ ﻋﻦ .223
ﻓﺤﻤ�ﻞ ،ﻓﻤﺮ ﺑﻨﺎ ﻋﺎﻣﺮ ﺑﻦ ﺍﻷﺿﺒﻂ ﺍﻷﺷﺠﻌﻲ ﻓﺴﻠﻢ ﻋﻠﻴﻨﺎ،ﻭُﻣَﺤﻠﱢﻢ ﺑﻦ ﺟﺜﺎﻣﺔ ﻧﻔﺮ ﻣﻦ ﺍﻟﻤﺴﻠﻤﻴﻦ ﻓﻴﻬﻢ ﺃﺑﻮ ﻗﺘﺎﺩﺓ
ﻳ�ﺎ ﺃﻳﻬ�ﺎ ﺍﻟ�ﺬﻳﻦ ﺁﻣﻨ�ﻮﺍ ﺇﺫﺍ ﴿ﻭﺃﺧﺒﺮﻧ�ﺎﻩ ﺍﻟﺨﺒ�ﺮ ﻧ�ﺰﻝ ﻓﻴﻨ�ﺎ ﺍﻟﻘ�ﺮﺁﻥ:   �ﻣﻨﺎ ﻋﻠ�ﻰ ﺍﻟﻨﺒ�ﻲ ﻓﻠﻤﺎ ﻗ�ﺪ،ﻋﻠﻴﻪ ﻣﺤﻠﻢ ﻓﻘﺘﻠ�ﻪ
 .« (198F098)ﺍﻵﻳﺔ ﴾ﺿﺮﺑﺘﻢ ﻓﻲ ﺳﺒﻴﻞ ﷲ
  .(298F198)ﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮ ﻣﻦ ﺣﺪﻳﺚ ﺍﺑﻦ ﻋﻤﺮ ﻧﺤﻮﻩ  .323
 _______________
 (13/ 14ﺍﻟﻤﻮﺳﻮﻋﺔ ﺍﻟﻔﻘﻬﻴﺔ ﺍﻟﻜﻮﻳﺘﻴﺔ )- (788)
 (291/ 1ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )  (888)
( ﺳﻨﻦ ﺍﻟﺘﺮﻣﺬﻱ  0958ﺡ ) 5/471( ﺍﻟﺴﻨﻦ ﺍﻟﻜﺒﺮﻯ ﻟﻠﻨﺴﺎﺋﻲ 4793ﺡ )  4/23( ﺳﻨﻦ ﺃﺑﻲ ﺩﺍﻭﺩ  5203ﺡ ) 4/9132( ﺻﺤﻴﺢ ﻣﺴﻠﻢ  5134ﺡ ) 4/7761ﺻﺤﻴﺢ ﺍﻟﺒﺨﺎﺭﻱ  (988)
ﺡ  9/511( ﺳﻨﻦ ﺍﻟﺒﻴﻬﻘﻲ ﺍﻟﻜﺒﺮﻯ 0292ﺡ )  2/652( ﺍﻟﻤﺴﺘﺪﺭﻙ ﻋﻠﻰ ﺍﻟﺼﺤﻴﺤﻴﻦ 2574ﺡ )  11/95( ﺻﺤﻴﺢ ﺍﺑﻦ ﺣﺒﺎﻥ 3202ﺡ )  1/922( ﻣﺴﻨﺪ ﺃﺣﻤﺪ   0303ﺡ )  5/042
 ( 13711ﺡ )  11/872( ﺍﻟﻤﻌﺠﻢ ﺍﻟﻜﺒﻴﺮ 64081) 
( ﺭﻭﻱ ﻣﺮﺳﻼ ﻋﻦ ﺳﻌﻴﺪ ﺑﻦ ﺟﺒﻴﺮ ﻭﺇﺳﻨﺎﺩﻩ ﺻﺤﻴﺢ،ﻭﺭﻭﻱ ﻋﻦ ﺍﺑﻦ ﻋﺒﺎﺱ ﻭﺇﺳﻨﺎﺩﻩ 3) ﺡ  1/941( ﻣﺴﻨﺪ ﺍﻟﺤﺎﺭﺙ ) ﺯﻭﺍﺋﺪ ﺍﻟﻬﻴﺜﻤﻲ (  741ﺡ ) 01/841ﺍﻷﺣﺎﺩﻳﺚ ﺍﻟﻤﺨﺘﺎﺭﺓ  (098)
 ﻟﺘﻬﺬﻳﺐ ﻓﺎﻧﻈﺮﻩ. ﺻﺤﻴﺢ،ﻏﻴﺮ ﺃﻥ ﻓﻴﻪ ﻋﻤﺮ ﺑﻦ ﻋﻠﻰ ﺍﻟﻤﻘﺪﻣﻲ ﻭﻫﻮ ﺛﻘﺔ ﻏﻴﺮ ﺃﻧﻪ ﻣﺪﻟﺲ ﺗﺪﻟﻴﺲ ﺷﺪﻳﺪ ﻳﻘﻮﻝ ﺣﺪﺛﻨﺎ ﻭﺳﻤﻌﺖ ﺛﻢ ﻳﺴﻜﺖ ﺛﻢ ﻳﻘﻮﻝ ﻋﺮﻭﺓ ﻫﻜﺬﺍ ﻗﺎﻝ ﺍﻟﺤﺎﻓﻆ ﻓﻲ ﺍ
(  ﻣﺼ�ﻨﻒ 74081ﺡ )  9/511( ﺳ�ﻨﻦ ﺍﻟﺒﻴﻬﻘ�ﻲ ﺍﻟﻜﺒ�ﺮﻯ  022ﺡ ) 9/842( ﺍﻷﺣﺎﺩﻳﺚ ﺍﻟﻤﺨﺘﺎﺭﺓ 777ﺡ )  1/045ﺠﺎﺭﻭﺩ (  ﺍﻟﻤﻨﺘﻘﻰ ﻻﺑﻦ ﺍﻟ72932ﺡ ) 6/ 11ﻣﺴﻨﺪ ﺃﺣﻤﺪ  (198)
 ( ﻭﻋﺰﺍﻩ ﺍﻟﻬﻴﺜﻤﻲ ﻓﻲ ﺍﻟﻤﺠﻤﻊ ﺇﻟﻰ ﺍﻟﻄﺒﺮﺍﻧﻲ ﻭﺇﺳﻨﺎﺩﻩ ﺻﺤﻴﺢ31073ﺡ )  7/524ﺍﺑﻦ ﺃﺑﻲ ﺷﻴﺒﺔ 
ﺒﻌﺜ�ﺎ،ﻓﻠﻘﻴﻬﻢ ﻋ�ﺎﻣﺮ ﺑ�ﻦ ﺍﻷﺿ�ﺒﻂ  ﻓﺤﻴ�ﺎﻫﻢ ﺑﺘﺤﻴ�ﺔ ﺍﻹﺳ�ﻼﻡ،ﻭﻛﺎﻧﺖ ﺑﻴ�ﻨﻬﻢ ﺇﺣﻨ�ﺔ ﻓ�ﻲ ﺑﻌ�ﺚ ﺍﻟﻨﺒ�ﻲ ﻣﺤﻠ�ﻢ ﺑ�ﻦ ﺟﺜﺎﻣ�ﺔ ﻣ  :»ﺃﺧﺮﺟﻪ ﺍﻟﻄﺒﺮﻱ ﺑﺴﻴﺎﻕ ﻁﻮﻳﻞ ﻋ�ﻦ ﻧ�ﺎﻓﻊ ﺃﻥ ﺍﺑ�ﻦ ﻋﻤ�ﺮ ﻗ�ﺎﻝ  (298)
 
 (561)
 
ﺃﻥ ﺍﺳ�ﻢ ﺍﻟﻤﻘﺘ�ﻮﻝ ﻣ�ﺮﺩﺍﺱ ﺑ�ﻦ ﻧﻬﻴ�ﻚ  »ﺍﺑ�ﻦ ﻋﺒ�ﺎﺱ  ﺃﺑﻲ ﺻﺎﻟﺢ ﻋ�ﻦ ﻭﺃﺧﺮﺝ ﺍﻟﺜﻌﻠﺒﻲ ﻣﻦ ﻁﺮﻳﻖ ﺍﻟﻜﻠﺒﻲ ﻋﻦ .423
ﻭﺃﻥ ﻗ�ﻮﻡ ،ﻭﺃﻥ ﺍﺳ�ﻢ ﺃﻣﻴ�ﺮ ﺍﻟﺴ�ﺮﻳﺔ ﻏﺎﻟ�ﺐ ﺑ�ﻦ ﻓﻀ�ﺎﻟﺔ ﺍﻟﻠﻴﺜ�ﻲ،ﻞ ﺃﺳ�ﺎﻣﺔ ﺑ�ﻦ ﺯﻳ�ﺪﻭﺃﻥ ﺍﺳ�ﻢ ﺍﻟﻘﺎﺗ�،ﻣﻦ ﺃﻫﻞ ﻓ�ﺪﻙ
ﻣﺤﻤﺪ ﺭﺳﻮﻝ ﷲ  ﻻ ﺇﻟﻪ ﺇﻻ ﷲ ﻗﺎﻝ: ﻓﻠﻤﺎ ﻟﺤﻘﻮﻩ ،ﻣﺮﺩﺍﺱ ﻟﻤﺎ ﺍﻧﻬﺰﻣﻮﺍ ﺑﻘﻲ ﻫﻮ ﻭﺣﺪﻩ ﻭﻛﺎﻥ ﺃﻟﺠﺄ ﻏﻨﻤﻪ ﺑﺠﺒﻞ
 .« (398F298)ﻓﻘﺘﻠﻪ ﺃﺳﺎﻣﺔ ﺑﻦ ﺯﻳﺪ ﻓﻠﻤﺎ ﺭﺟﻌﻮﺍ ﻧﺰﻟﺖ ﺍﻵﻳﺔ،ﺍﻟﺴﻼﻡ ﻋﻠﻴﻜﻢ
 .ﻣﻦ ﻁﺮﻳﻖ ﻗﺘﺎﺩﺓ ﻧﺤﻮﻩ (498F398)ﺪ )ﺍﻟﺮﺯﺍﻕ(ﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮ ﻣﻦ ﻁﺮﻳﻖ ﺍﻟﺴﺪﻱ ﻭﻋﺒ   .523
ﻭﻻ ﴿ﺃﻧﺰﻟ�ﺖ ﻫ�ﺬﻩ ﺍﻵﻳ�ﺔ    »: ﻗ�ﺎﻝﺟ�ﺎﺑﺮ  ﺃﺑ�ﻲ ﺍﻟﺰﺑﻴ�ﺮ ﻋ�ﻦ ﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﻣﻦ ﻁﺮﻳﻖ ﺍﺑ�ﻦ ﻟﻬﻴﻌ�ﺔ ﻋ�ﻦ .623
 .« (598F498)ﻭﻫﻮ  ﺷﺎﻫﺪ ﺣﺴﻦ ﻓﻲ ﻣﺮﺩﺍﺱ ﴾ ﺗﻘﻮﻟﻮﺍ ﻟﻤﻦ ﺃﻟﻘﻰ ﺇﻟﻴﻜﻢ ﺍﻟﺴﻼﻡ
 ﻓﻠﻘﻴﺘ�ﻪ ﺳ�ﺮﻳﺔ،ﻤﻦﻣ�ﻦ ﺍﻟﻴ �ﻭﻓﺪ ﺃﺧ�ﻲ ﻣﻘ�ﺪﺍﺩ ﺇﻟ�ﻰ ﺍﻟﻨﺒ�ﻲ  »: ﻗﺎﻝﺟﺰء ﺑﻦ ﺍﻟﺤﺪﺭﺟﺎﻥ  ﻭﺃﺧﺮﺝ ﺍﺑﻦ ﻣﻨﺪﻩ ﻋﻦ .723
)ﻳ�ﺎ  :ﻓﻨﺰﻟ�ﺖ ،�ﻓﻠﻢ ﻳﻘﺒﻠﻮﺍ ﻣﻨﻪ ﻭﻗﺘﻠﻮﻩ،ﻓﺒﻠﻐﻨﻲ ﺫﻟ�ﻚ ﻓﺨﺮﺟ�ﺖ ﺇﻟ�ﻰ ﺭﺳ�ﻮﻝ ﷲ ،ﺃﻧﺎ ﻣﺆﻣﻦ:ﻟﻬﻢﻘﺎﻝ ﻓ،�ﺍﻟﻨﺒﻲ 
 .« (698F598)ﺩﻳﺔ ﺃﺧﻲ �ﺃﻳﻬﺎ ﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ ﺇﺫﺍ ﺿﺮﺑﺘﻢ ﻓﻲ ﺳﺒﻴﻞ ﷲ  ﻓﺘﺒﻴﻨﻮﺍ ﻓﺄﻋﻄﺎﻧﻲ( ﺍﻟﻨﺒﻲ 
 
 [ﺗﻌﻠﻴﻖ]
 .ﻤﻞ ﺧﻤﺴﺔ ﺃﺳﺒﺎﺏ ﻟﻠﻨﺰﻭﻝﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﻋﺪﺓ ﺁﺛﺎﺭ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﻭﻫﻲ ﺗﺸ 
 .ﻭﺍﻟﻤﻘﺘﻮﻝ ﺭﺟﻞ ﻣﻦ ﺳﻠﻴﻢ �ﺃﻥ ﺍﻟﻘﺎﺗﻞ ﺑﻌﺾ ﺃﺻﺤﺎﺏ ﺍﻟﻨﺒﻲ  :ﺍﻷﻭﻝ
 ﺃﻧﺎ ﺍﻟﻘﺎﺗﻞ ﺍﻟﻤﻘﺪﺍﺩ ﻭﺍﻟﻤﻘﺘﻮﻝ ﺭﺟﻞ ﻟﻢ ﻳﺴﻢ ﻓﻲ ﺍﻟﺮﻭﺍﻳﺔ. :ﺍﻟﺜﺎﻧﻲ
 ﺍﻟﺜﺎﻟﺚ: ﺃﻥ ﺍﻟﻘﺎﺗﻞ ﻣﺤﻠﻢ ﺑﻦ ﺟﺜﺎﻣﺔ ﻭﺍﻟﻤﻘﺘﻮﻝ ﻋﺎﻣﺮ ﺑﻦ ﺍﻷﺿﺒﻂ ﺍﻷﺷﺠﻌﻲ.
 ﺍﻟﻘﺎﺗﻞ ﺃﺳﺎﻣﺔ ﺑﻦ ﺯﻳﺪ ﻭﺍﻟﻤﻘﺘﻮﻝ ﻣﺮﺩﺍﺱ ﺑﻦ ﻧﻬﻴﻚ. :ﺍﻟﺮﺍﺑﻊ
 ﻭﺍﻟﻤﻘﺘﻮﻝ ﺃﺧﻮ ﺍﻟﻤﻘﺪﺍﺩ. �ﻟﺨﺎﻣﺲ: ﺍﻟﻘﺎﺗﻞ ﺑﻌﺾ ﺃﺻﺤﺎﺏ ﺍﻟﻨﺒﻲ ﺍ
ﻭﻛﺮﺟﻞ ﻣﻦ ﺍﻟﻤﺸ�ﺮﻛﻴﻦ ﻓﻴﺤﻤ�ﻞ  ،ﻭﻳﻤﻜﻦ ﺍﻟﺠﻤﻊ ﺑﻴﻦ ﻫﺬﻩ ﺍﻟﺮﻭﺍﻳﺎﺕ ﺑﺤﻤﻞ ﺍﻟﻤﻄﻠﻖ ﻋﻠﻰ ﺍﻟﻤﻘﻴﺪ ﻓﻴﻤﺎ ﻭﺭﺩ ﺑﻠﻔﻆ ﻣﻄﻠﻖ ﻛﺎﻟﺼﺤﺎﺑﺔ 
ﻤﻊ ﺑﻴﻦ ﺍﻟﻘﺎﺗﻞ ﻭﺍﻟﻤﻘﺘﻮﻝ  ﻭﻛﺬﻟﻚ ﻳﻤﻜﻦ ﺍﻟﺠ .ﺍﻟﻘﺎﺗﻞ ﻋﻠﻰ ﺍﻟﻤﻘﺪﺍﺩ ﻭﻋﻠﻰ ﺃﺳﺎﻣﺔ ﻭﻣﺤﻠﻢ ﻭﻳﺤﻤﻞ ﺍﻟﻤﻘﺘﻮﻝ ﻋﻠﻰ ﺍﻟﻤﺬﻛﻮﺭﻳﻦ ﻓﻲ ﺍﻵﺛﺎﺭ ﻛﻤﺮﺩﺍﺱ
 ﺑﺘﻌﺪﺩ ﺍﻟﺤﺎﺩﺛﺔ ﻭﺗﺄﺧﺮ ﺳﺒﺐ ﺍﻟﻨﺰﻭﻝ ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ.
ﻻ ﺇﻟ�ﻪ ﺇﻻ ﷲ ﻓﻘ�ﺪ ﻋﺼ�ﻢ ﻧﻔﺴ�ﻪ ﻗ�ﺎﻝ ﻓﻤ�ﻦ .ﻭﺍﻵﻳﺔ ﺗﺮﺷﺪ ﺇﻟﻰ ﺍﻟﺘﺮﻭﻱ ﻓﻲ ﺍﻟﺤﻜﻢ ﻋﻠ�ﻰ ﺍﻟﻨ�ﺎﺱ ﺑ�ﺎﻟﻜﻔﺮ ﺑﻌ�ﺪ ﺷ�ﻬﺎﺩﺓ ﺃﻥ ﻻ ﺇﻻ ﷲ ﷲ 
"ﺃﻣ�ﺮﺕ ﺃﻥ ﺃﻗﺎﺗ�ﻞ :ﺭﺳﻮﻝ ﷲ ﺻﻠﻰ ﷲ ﻋﻠﻴﻪ ﻭ ﺳ�ﻠﻢﻗﺎﻝ  ﻗﺎﻝ:ﻓﺮﻭﻯ ﺍﻟﺒﺨﺎﺭﻱ ﻭﻣﺴﻠﻢ ﻭﻏﻴﺮﻫﻤﺎ ﻋﻦ ﺃﺑﻲ ﻫﺮﻳﺮﺓ  �ﺍﻟﻨﺒﻲ ﻗﺎﻝ ﻭﻣﺎﻟﻪ ﻛﻤﺎ 
 .(798F698)ﻭﻫﺎ ﻣﻨﻌﻮﺍ ﻣﻨﻲ ﺩﻣﺎءﻫﻢ ﻭﺃﻣﻮﺍﻟﻬﻢ ﺇﻻ ﺑﺤﻘﻬﺎ ﻭﺣﺴﺎﺑﻬﻢ ﻋﻠﻰ ﷲ"ﻗﺎﻝ ﺍﻟﻨﺎﺱ ﺣﺘﻰ ﻳﻘﻮﻟﻮﺍ ﻻ ﺇﻟﻪ ﺇﻻ ﷲ ﻓﺈﺫﺍ 
 ﻭﻓﻲ ﻫﺬﻩ ﺍﻟﻤﺴﺄﻟﺔ ﻛﻼﻡ ﺃﻁﻮﻝ ﻣﻦ ﺫﻟﻚ ﻣﺤﻠﻪ ﻛﺘﺐ ﺍﻟﻔﻘﻪ ﻭﷲ ﺗﻌﺎﻟﻰ ﺍﻟﻤﻮﻓﻖ. 
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
ﺣﺘﻰ ﻳﺘﺒ�ﻴﻦ ،ﻭﻻ ﺗﻌﺠﻠ�ﻮﺍ ﻓ�ﻲ ﺍﻟﻘﺘ�ﻞ،ﺃﻯ ﺍﺫﺍ ﺳﺎﻓﺮﺗﻢ ﻓﻲ ﺍﻟﺠﻬﺎﺩ ﻟﻐﺰﻭ ﺍﻻﻋﺪﺍء ﻗﺘﺜﺒﺘ�ﻮﺍ ﴾ﻦ ﺃﻣﻨﻮﺍ ﺍﺫﺍ ﺿﺮﺑﺘﻢ ﻓﻲ ﺳﺒﻴﻞ ﷲ ﻓﺘﺒﻴﻨﻮﺍ ﻳﺄﻳﻬﺎ ﺍﻟﺬﻳ ﴿
 ﻟﻜﻢ ﺍﻟﻤﺆﻣﻦ ﻣﻦ ﺍﻟﻜﺎﻓﺮ
 .ﻗﺘﻘﺘﻠﻮﻩ،ﻟﺴﺖ ﻣﺆﻣﻨﺎ :ﺃﻯ ﻭﻻ ﺗﻘﻮﻟﻮﺍ ﻟﻤﻦ ﺣﻴﺎﻛﻢ ﺑﺘﺤﻴﺔ ﺍﻻﺳﻼﻡ ﴾ﻭﻻ ﺗﻘﻮﻟﻮﺍ ﻟﻤﻦ ﺍﻟﻘﻰ ﺍﻟﻴﻜﻢ ﺍﻟﺴﻼﻡ ﻟﺴﺖ ﻣﺆﻣﻨﺎ ﴿
 ﺍﻟﺬﻱ ﻫﻮ ﺣﻄﺎﻡ ﺳﺮﻳﻊ ﺍﻟﺰﻭﺍﻝ،ﺃﻯ ﺣﺎﻝ ﻛﻮﻧﻜﻢ ﻁﺎﻟﺒﻴﻦ ﻟﻤﺎﻟﻪ ﴾ﺤﻴﺎﺓ ﺍﻟﺪﻧﻴﺎ ﺗﺒﺘﻐﻮﻥ ﻋﺮﺽ ﺍﻟ ﴿
 .ﻭﻫﻮ ﻣﺎ ﺃﻋﺪﻩ ﻟﻜﻢ ﻣﻦ ﺟﺰﻳﻞ ﺍﻟﺜﻮﺍﺏ ﻭﺍﻟﻨﻌﻴﻢ،ﺃﻯ ﻓﻌﻨﺪ ﷲ ﻣﺎ ﻫﻮ ﺧﻴﺮ ﻣﻦ ﺫﻟﻚ ﴾ﻓﻌﻨﺪ ﷲ ﻣﻐﺎﻧﻢ ﻛﺜﻴﺮﺓ  ﴿
ﻥ ﺗﻘﺘﻠ�ﻮﺍ ﻣﺆﻣﻨ�ﺎ ﺃﻓﺘﺒﻴﻨﻮﺍ ،ﻳﻤ�ﺎﻥﻭﻣﻦ ﻋﻠ�ﻴﻜﻢ ﺑﺎﻻ،ﺃﻯ ﻛ�ﺬﻟﻚ ﻛﻨ�ﺘﻢ ﻛﻔ�ﺎﺭﺍ ﻓﻬ�ﺪﻛﻢ ﷲ ﻟﻼﺳ�ﻼﻡ﴾ﻛ�ﺬﻟﻚ ﻛﻨ�ﺘﻢ ﻣ�ﻦ ﻗﺒ�ﻞ ﻓﻤ�ﻦ ﷲ ﻋﻠ�ﻴﻜﻢ ﻓﺘﺒﻴﻨ�ﻮﺍ  ﴿
 .ﻭﻗﻴﺴﻮﺍ ﺣﺎﻟﻪ ﺑﺤﺎﻟﻜﻢ
 .(898F798)ﻥ ﷲ ﻛﺎﻥ ﺑﻤﺎ ﺗﻌﻤﻠﻮﻥ ﺧﺒﻴﺮﺍ [ ﺃﻯ ﻣﻄﻠﻌﺎ ﻋﻠﻰ ﺍﻋﻤﺎﻟﻜﻢ ﻓﻴﺠﺎﺯﻳﻜﻢ ﻋﻠﻴﻬﺎ ﺇ] 
 
ﺃَﻧﻔُِﺴِﻬۡﻢﻭ ﻓَﻀﱠ َﻞ ٱﻟﱠ  ُۡﺆِﻣﻨِﻴَﻦ َﻏۡﻴُﺮ ﺃُْﻭﻟِﻲ ٱﻟﻀﱠ َﺮِﺭ َﻭٱۡﻟُﻤَﺠٰ ِﻬُﺪﻭَﻥ ﻓِﻲ َﺳﺒِﻴِﻞ ٱﻟﱠ  ِﺑِﺄَۡﻣَﻮٰ ﻟِِﻬۡﻢ ﻭ َﻻﱠ ﻳَۡﺴﺘَِﻮﻱ ٱۡﻟﻘَٰ ِﻌُﺪﻭَﻥ ِﻣَﻦ ٱۡﻟﻤ ُ ﴿
ﻟﱠ  ُٱۡﻟُﺤۡﺴﻨَٰﻰﻭ َﻭﻓَﻀﱠ َﻞ ٱﻟﱠ  ُٱۡﻟُﻤَﺠٰ ِﻬِﺪﻳَﻦ َﻋﻠَﻰ ٱۡﻟﻘَٰ ِﻌِﺪﻳَﻦ  َﻭَﻋَﺪ ٱَﻭُﻛّﻼٗ  ٱۡﻟُﻤَﺠٰ ِﻬِﺪﻳَﻦ ﺑِﺄَۡﻣَﻮٰ ﻟِِﻬۡﻢ َﻭﺃَﻧﻔُِﺴِﻬۡﻢ َﻋﻠَﻰ ٱۡﻟﻘَٰ ِﻌِﺪﻳَﻦ َﺩَﺭَﺟٗﺔﻭ 
 ﴾٥ﺎ ﺃَۡﺟًﺮﺍ َﻋِﻈﻴﻤ ٗ
 
 ___________________
،ﻓﺘﻜﻠﻢ ﻓﻴﻪ ﻋﻴﻴﻨﺔ ﻭﺍﻷﻗﺮﻉ،ﻓﻘﺎﻝ ﺍﻷﻗﺮﻉ: ﻳﺎ ﺭﺳﻮﻝ ﷲ ﺳﻦ ﺍﻟﻴﻮﻡ ﻭﻏﻴﺮ ﻏﺪﺍ،ﻓﻘﺎﻝ ﻋﻴﻴﻨﺔ:ﻻ ﻭﷲ ﺣﺘﻰ ﺗﺬﻭﻕ ﻧﺴﺎﺅﻩ ﻣﻦ �ﺍﻟﺠﺎﻫﻠﻴﺔ ﻓﺮﻣﺎﻩ ﻣﺤﻠﻢ ﺑﺴﻬﻢ ﻓﻘﺘﻠﻪ،ﻓﺠﺎء ﺍﻟﺨﺒﺮ ﺇﻟﻰ ﺭﺳﻮﻝ ﷲ  
: ﻻ ﻏﻔﺮ ﷲ ﻟﻚ،ﻓﻘﺎﻡ ﻭﻫﻮ ﻳﺘﻠﻘﻰ ﺩﻣﻮﻋﻪ ﺑﺒﺮﺩﻳﻪ،ﻓﻤﺎ ﻣﻀﺖ ﺑﻪ ﺳﺎﺑﻌﺔ ﺣﺘﻰ ﻣ�ﺎﺕ  �ء ﻣﺤﻠﻢ ﻓﻲ ﺑﺮﺩﻳﻦ ﻓﺠﻠﺲ ﺑﻴﻦ ﻳﺪﻱ ﺭﺳﻮﻝ ﷲ ﻟﻴﺴﺘﻐﻔﺮ ﻟﻪ،ﻓﻘﺎﻝ ﻟﻪ ﺍﻟﻨﺒﻲ ﺍﻟﺜﻜﻞ ﻣﺎ ﺫﺍﻕ ﻧﺴﺎﺋﻲ،ﻓﺠﺎ
ﻈﻜﻢ،ﺛ�ﻢ ﻁﺮﺣ�ﻮﻩ ﺑ�ﻴﻦ ﺻ�ﺪﻓﻲ ﺟﺒ�ﻞ ﻓﺬﻛﺮﻭﺍ ﺫﻟﻚ ﻟﻪ،ﻓﻘﺎﻝ: ﺇﻥ ﺍﻷﺭﺽ ﺗﻘﺒﻞ ﻣ�ﻦ ﻫ�ﻮ ﺷ�ﺮ ﻣ�ﻦ ﺻ�ﺎﺣﺒﻜﻢ،ﻭﻟﻜﻦ ﷲ ﺟ�ﻞ ﻭﻋ�ﺰ ﺃﺭﺍﺩ ﺃﻥ ﻳﻌ  �ﻭﺩﻓﻨﻮﻩ ﻓﻠﻔﻈﺘﻪ ﺍﻷﺭﺽ،ﻓﺠﺎءﻭﺍ ﺇﻟﻰ ﺍﻟﻨﺒﻲ 
 222  5ﺍﻧﻈﺮ ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ/ « ﺍﻵﻳﺔ   (: ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ ﺇﺫﺍ ﺿﺮﺑﺘﻢ ﻓﻲ ﺳﺒﻴﻞ ﷲ ﻓﺘﺒﻴﻨﻮﺍ )ﻭﺃﻟﻘﻮﺍ ﻋﻠﻴﻪ  ﻣﻦ ﺍﻟﺤﺠﺎﺭﺓ،ﻭﻧﺰﻟﺖ 
  5/422ﺍﻟﻜﻠﺒﻲ ﻛﺬﺍﺏ ﻭﺷﻴﺨﻪ ﺿﻌﻴﻒ،ﻭﺃﺧﺮﺝ ﺍﻟﻄﺒﺮﻱ ﻣﻦ ﻁﺮﻳﻖ ﺃﺳﺒﺎﻁ ﻋﻦ ﺍﻟﺴﺪﻱ ﻧﺤﻮﻩ  (398)
 ﻋﺒﺪ ﺑﻦ ﺣﻤﻴﺪ ﻛﻤﺎ  ﺗﻘﺪﻡﻟﻴﺲ ﻓﻲ ﺍﻟﻤﺨﻄﻮﻁ ﻭﺍﻟﺸﺒﻪ ﺃﻥ ﻳﻜﻮﻥ  (498)
   3: ﺝ0401ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ   (598)
 ﻗﺎﻝ ﺍﻟﺤﺎﻓﻆ ﻫﺬﺍ ﺇﺳﻨﺎﺩ ﻣﺠﻬﻮﻝ 1/783ﺍﻧﻈﺮ ﺇﺳﻨﺎﺩﻩ ﻓﻲ ﺍﻹﺻﺎﺑﺔ   (698)
 (131/ 2ﺻﺤﻴﺢ ﺍﻟﺒﺨﺎﺭﻱ )  (798)
 (291/ 1ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )  (898)
 (661)
 ﺔ. ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ: ) ﻻ ﻳﺴﺘﻮﻱ ﺍﻟﻘﺎﻋﺪﻭﻥ( ـ ﺍﻵﻳ
ﺃﺩﻉ  » :�ﺍﻟﻨﺒ�ﻲ ﻗ�ﺎﻝ ﻟﻤﺎ ﻧﺰﻟﺖ )ﻻ ﻳﺴﺘﻮﻱ ﺍﻟﻘﺎﻋ�ﺪﻭﻥ ﻣ�ﻦ ﺍﻟﻤ�ﺆﻣﻨﻴﻦ(  » : ﻗﺎﻝﺍﻟﺒﺮﺍء  ﺭﻭﻯ ﺍﻟﺒﺨﺎﺭﻱ ﻋﻦ .823
ﻻ ﻳﺴ��ﺘﻮﻱ ﺍﻟﻘﺎﻋ��ﺪﻭﻥ ﻣ��ﻦ ﺍﻟﻤ��ﺆﻣﻨﻴﻦ ﴿ :«ﺍﻛﺘ��ﺐ »: ﻘ��ﺎﻝﻓ،ﻓﺠ��ﺎء ﻭﻣﻌ��ﻪ ﺍﻟ��ﺪﻭﺍﺓ ﻭﺍﻟﻠ��ﻮﺡ ﻭﺍﻟﻜﺘﻒ  «ﻓﻼﻧ��ﺎً 
ﻻ ﴿ﻓﻨﺰﻟﺖ ﻣﻜﺎﻧﻬ�ﺎ ،ﺮﺃﻧ�ﺎ ﺿ�ﺮﻳ :ﻳﺎ ﺭﺳ�ﻮﻝ ﷲﻘﺎﻝ ﻣﻜﺘﻮﻡ ﻓ ﺃﻡ ﺍﺑﻦ  �ﻭﺧﻠﻒ ﺍﻟﻨﺒﻲ ﴾ﺍﻟﻤﺠﺎﻫﺪﻭﻥ ﻓﻲ ﺳﺒﻴﻞ ﷲ
   .« ﴾ (998F898)ﻳﺴﺘﻮﻱ ﺍﻟﻘﺎﻋﺪﻭﻥ ﻣﻦ ﺍﻟﻤﺆﻣﻨﻴﻦ ﻏﻴﺮ ﺃﻭﻟﻲ ﺍﻟﻀﺮﺭ
 .(009F998)ﻭﺭﻭﻯ ﺍﻟﺒﺨﺎﺭﻱ ﻭﻏﻴﺮﻩ ﻣﻦ ﺣﺪﻳﺚ ﺯﻳﺪ ﺑﻦ ﺛﺎﺑﺖ .923
 .(109F009)ﻭﺍﻟﻄﺒﺮﺍﻧﻲ ﻣﻦ ﺣﺪﻳﺚ ﺯﻳﺪ ﺑﻦ ﺃﺭﻗﻢ .033
 .ﻧﺤﻮﻩ (209F109)ﻭﺍﺑﻦ ﺣﺒﺎﻥ ﻣﻦ ﺣﺪﻳﺚ ﺍﻟﻔﻠﺘﺎﻥ ﺑﻦ ﻋﺎﺻﻢ .133
ﺇﻧ�ﺎ :ﻣﻜﺘ�ﻮﻡ ﺃﻡ ﺶ ﻭﺍﺑ�ﻦ ﻋﺒ�ﺪ ﷲ  ﺑ�ﻦ ﺟﺤ� »: ﻗ�ﺎﻝﻭﻓﻴ�ﻪ  (309F209)ﻭﺭﻭﻯ ﺍﻟﺘﺮﻣﺬﻱ ﻧﺤ�ﻮﻩ ﻣ�ﻦ ﺣ�ﺪﻳﺚ ﺍﺑ�ﻦ ﻋﺒ�ﺎﺱ .233
  «ﺃﻋﻤﻴﺎﻥ 
 .  (409F309)ﻭﻋﻨﺪ ﺍﺑﻦ ﺟﺮﻳﺮ ﻣﻦ ﻁﺮﻕ ﻛﺜﻴﺮﺓ ﻣﺮﺳﻠﺔ ﻧﺤﻮ ﺫﻟﻚ،ﻭﻗﺪ ﺳﻘﺖ ﺃﺣﺎﺩﻳﺜﻬﻢ ﻓﻲ ﺗﺮﺟﻤﺎﻥ ﺍﻟﻘﺮﺁﻥ
 
 [ﺗﻌﻠﻴﻖ]
ﻛﻮﻧ�ﻪ  �ﻣﻜﺘﻮﻡ ﻟﻤﺎ ﺍﻋﺘﺬﺭ ﺇﻟ�ﻰ ﺍﻟﻨﺒ�ﻲ  ﺃﻡ ﻭﻫﺬﺍ ﺍﻟﺬﻱ ﺫﻛﺮﻩ ﺃﻧﻪ ﻧﺰﻟﺖ ﻓﻲ ﺍﺑﻦ  .ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﻋﺪﺓ ﺁﺛﺎﺭ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ 
ﻓﺎﻟﺴﺘﺜﻨﻰ ﺃﺻ�ﺤﺎﺏ ﺍﻟﻀ�ﺮﺭ ﴾ﻏﻴﺮ ﺇﻭﻟﻰ ﺍﻟﻀﺮﺭ﴿ﺗﻌﺎﻟﻰ ﻘﺎﻝ ﻓﻨﺰﻝ ﻋﺬﺭﻩ ﻭﻋﺬﺭ ﻣﻦ ﻫﻮ ﻣﺜﻠﻪ ﻓﻲ ﻧﻔﺲ ﺍﻟﻮﻗﺖ ﻓ ﺃﻋﻤﻰ ﻻ ﻳﻘﺪﺭ ﻋﻠﻰ ﺍﻟﺠﻬﺎﺩ
 .ﻣﻦ ﻋﻤﻮﻡ ﺍﻵﻳﺔ
ﻭﻗﺪ ﺭﻭﻯ ﺃﻥ ﻫﺬﺍ ﻛﺎﻥ ﻓﻲ ﻋﺰﻭﺓ ﺑ�ﺪﺭ ﻓ�ﺮﻭﻯ ﺍﻹﻣ�ﺎﻡ ﺍﻟﻄﺒ�ﺮﻱ ﻋ�ﻦ .ﻭﻫﺬﺍ ﺍﻟﺴﺒﺐ ﻫﻮ ﺍﻟﺬﻱ ﻋﻠﻴﻪ ﺟﻞ ﺍﻟﻌﻠﻤﺎء ﻓﻲ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ 
 .   (509F409)ﻋﻦ ﺑﺪﺭ، ﻭﺍﻟﺨﺎﺭﺟﻮﻥ ﺇﻟﻰ ﺑﺪﺭ  ،﴾ﻻ ﻳﺴﺘﻮﻱ ﺍﻟﻘﺎﻋﺪﻭﻥ ﻣﻦ ﺍﻟﻤﺆﻣﻨﻴﻦ﴿ﻗﺎﻝ: ﺍﺑﻦ ﻋﺒﺎﺱ 
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
ﺃﻯ ﻻ ﻳﺘﺴ�ﺎﻭﻯ ﻣ�ﻦ ﻗﻌ�ﺪ ﻋ�ﻦ ﴾ﻻ ﻳﺴﺘﻮﻱ ﺍﻟﻘﺎﻋ�ﺪﻭﻥ ﻣ�ﻦ ﺍﻟﻤ�ﺆﻣﻨﻴﻦ ﻏﻴ�ﺮ ﺃﻭﻟ�ﻲ ﺍﻟﻀ�ﺮﺭ ﻭﺍﻟﻤﺠﺎﻫ�ﺪﻭﻥ ﻓ�ﻲ ﺳ�ﺒﻴﻞ ﷲ ﺑ�ﺄﻣﻮﺍﻟﻬﻢ ﻭﺃﻧﻔﺴ�ﻬﻢ  ﴿
 .ﻭﺍﻟﻤﺮﻳﺾ (،ﻭﺍﻻﻋﺮﺝ،ﻏﻴﺮ ﺍﻫﻞ ﺍﻻﻋﺬﺍﺭ )ﻛﺎﻷﻋﻤﻰ،ﻣﻊ ﻣﻦ ﺟﺎﻫﺪ ﺛﻤﺎﻟﻪ ﻭﻧﻔﺴﻪ ﻓﻲ ﺳﺒﻴﻞ ﷲ،ﺍﻟﺠﻬﺎﺩ ﻣﻦ ﺍﻟﻤﺆﻣﻨﻴﻦ
ﺃﻯ ﻓﻀ�ﻞ ﷲ ﺍﻟﻤﺠﺎﻫ�ﺪﻳﻦ ﻋﻠ�ﻰ ﺍﻟﻘﺎﻋ�ﺪﻳﻦ ﻣ�ﻦ ﺃﻫ�ﻞ ﺍﻻﻋ�ﺬﺍﺭ ﺩﺭﺟ�ﺔ ﴾ﻓﻀ�ﻞ ﷲ ﺍﻟﻤﺠﺎﻫ�ﺪﻳﻦ ﺑ�ﺄﻣﻮﺍﻟﻬﻢ ﻭﺃﻧﻔﺴ�ﻬﻢ ﻋﻠ�ﻰ ﺍﻟﻘﺎﻋ�ﺪﻳﻦ ﺩﺭﺟ�ﺔ  ﴿
ﻭﻫ�ﻢ ﺑﺎﻟﻤﺪﻳﻨ�ﺔ ﻳ�ﺎ : ﻗﺎﻟﻮﺍ،)ﺍﻥ ﺑﺎﻟﻤﺪﻳﻨﺔ ﺍﻗﻮﺍﻣﺎ ﻣﺎ ﺳﺮﺗﻢ ﻣﻦ ﻣﺴﻴﺮ ﻭﻻ ﻗﻄﻌﺘﻢ ﻣ�ﻦ ﻭﺍﺩ ﺇﻻ ﻭﻫ�ﻢ ﻣﻌﻜ�ﻢ ﻓﻴ�ﻪ : �ﻗﺎﻝ ﻛﻤﺎ ،ﻻﺳﺘﻮﺍﺋﻬﻢ ﻓﻲ ﺍﻟﻨﻴﺔ
 .ﻧﻌﻢ ﺣﺒﺴﻬﻢ ﺍﻟﻌﺬﺭ(: ﻗﺎﻝ ؟ﺭﺳﻮﻝ ﷲ
 .ﻭﻋﺪﻫﻢ ﷲ ﺍﻟﺠﺰﺍء ﺍﻟﺤﺴﻦ ﻓﻲ ﺍﻻﺧﺮﺓ،ﺃﻯ ﻭﻛﻼ ﻣﻦ ﺍﻟﻤﺠﺎﻫﺪﻳﻦ ﻭﺍﻟﻘﺎﻋﺪﻳﻦ ﺑﺴﺒﺐ ﺿﺮﺭ ﻟﺤﻘﻬﻢ ﴾ﻭﻛﻼ ﻭﻋﺪ ﷲ ﺍﻟﺤﺴﻨﻰ ﴿
ﺑﺎﻟﺜﻮﺍﺏ ﺍﻟ�ﻮﺍﻓﺮ ،ﻋﻠﻰ ﺍﻟﻘﺎﻋﺪﻳﻦ ﺑﻐﻴﺮ ﻋ�ﺬﺭ،ﺃﻯ ﻭﻓﻀﻞ ﷲ ﺍﻟﻤﺠﺎﻫﺪﻳﻦ ﻓﻲ ﺳﺒﻴﻞ ﷲ ﴾ﻭﻓﻀﻞ ﷲ ﺍﻟﻤﺠﺎﻫﺪﻳﻦ ﻋﻠﻰ ﺍﻟﻘﺎﻋﺪﻳﻦ ﺃﺟﺮﺍ ﻋﻈﻴﻤﺎ ﴿
 .ﺍﻟﻌﻈﻴﻢ
)ﺍﻥ  :ﻭﻓﻲ ﺍﻟﺤ�ﺪﻳﺚ،ﺃﻯ ﻣﻨﺎﺯﻝ ﺑﻌﻀﻬﺎ ﺃﻋﻠﻰ ﻣﻦ ﺑﻌﺾ ﻣﻊ ﺍﻟﻤﻐﻔ�ﺮﺓ ﻭﺍﻟﺮﺣﻤ�ﺔ ﴾ﺩﺭﺟﺎﺕ ﻣﻨﻪ ﻭﻣﻐﻔﺮﺓ ﻭﺭﺣﻤﺔ ﻭﻛﺎﻥ ﷲ ﻏﻔﻮﺭﺍ ﺭﺣﻴﻤﺎ  ﴿
 .(609F509)ﻣﺎ ﺑﻴﻦ ﻛﻞ ﺩﺭﺟﺘﻴﻦ ﻛﻤﺎ ﺑﻴﻦ ﺍﻟﺴﻤﺎء ﻭﺍﻻﺭﺽ (،ﻓﻲ ﺍﻟﺠﻨﺔ ﻣﺎﺋﺔ ﺩﺭﺟﺔ ﺃﻋﺪﻫﺎ ﷲ ﻟﻠﻤﺠﺎﻫﺪﻳﻦ ﻓﻲ ﺳﺒﻴﻠﻪ
 
ٓﻭْﺍ ﺃَﻟَۡﻢ ﺗَُﻜۡﻦ ﺃَۡﺭُﺽ ﻗﺎﻝ ُﻛﻨﱠﺎ ُﻣۡﺴﺘَۡﻀَﻌﻔِﻴَﻦ ﻓِﻲ ٱۡﻷَۡﺭِﺽﻭ  ﻗﺎﻟﻮﺍﻓِﻴَﻢ ُﻛﻨﺘُۡﻢۖ  ﻗﺎﻟﻮﺍﻅَﺎﻟِِﻤٓﻲ ﺃَﻧﻔُِﺴِﻬۡﻢ ٰٮﻬُُﻢ ٱۡﻟَﻤﻠَٰ ٓﺌَِﻜﺔ ُﺇِﻥﱠ ٱﻟﱠِﺬﻳَﻦ ﺗََﻮﻓﱠ  ﴿
 ﴾۷۹ٰٮﻬُۡﻢ َﺟﻬَﻨﱠُﻢۖ َﻭَﺳﺎَٓءۡﺕ َﻣِﺼﻴًﺮﺍ ﻓَﺘُﻬَﺎِﺟُﺮﻭْﺍ ﻓِﻴﻬَﺎﻭ ﻓَﺄُْﻭﻟَٰ ٓﺌَِﻚ َﻣۡﺄﻭ َ ٱﻟﱠ  َِﻭٰ ِﺳَﻌﺔ ٗ
 
 _______________
 0242ﺡ ) 2/672( ﺳﻨﻦ ﺍﻟﺪﺍﺭﻣﻲ 0761ﺡ )  4:/191( ﻭﺍﻟﺘﺮﻣﺬﻱ ﺹ 1013ﺡ )  6/01( ﻭﺍﻟﻨﺴﺎﺋﻲ  8981ﺡ ) 3/8051( ﻭﻣﺴﻠﻢ 6762ﺡ )  3/2401ﺃﺧﺮﺟﻪ ﺍﻟﺒﺨﺎﺭﻱ  (998)
(  5271ﺡ ) 3/962(  ﻣﺴ�ﻨﺪ ﺃﺑ�ﻲ ﻳﻌﻠ�ﻰ  29571ﺡ )9/32( ﻭﺍﻟﺒﻴﻬﻘ�ﻲ ﻓ�ﻲ ﺍﻟﺴ�ﻨﻦ ﺍﻟﻜﺒ�ﺮﻯ 14ﺡ )   1/922( ﻭﺍﺑﻦ ﺣﺒ�ﺎﻥ ﻓ�ﻲ ﺻ�ﺤﻴﺤﻪ  80581ﺡ ) 4/282( ﺃﺣﻤﺪ  ﻓﻲ ﺍﻟﻤﺴﻨﺪ 
 (  ﻭﻏﻴﺮﻫﻢ 81591ﺡ )  4/622(  ﻣﺼﻨﻒ ﺍﺑﻦ ﺃﺑﻲ ﺷﻴﺒﺔ 507ﺡ )  1/69ﻣﺴﻨﺪ ﺍﻟﻄﻴﺎﻟﺴﻲ 
( ﻣﺴﻨﺪ ﺃﺑﻲ ﻳﻌﻠﻰ  8242ﺡ )  2:/19( ﺍﻟﻤﺴﺘﺪﺭﻙ ﺹ  3174ﺡ ) 11/21( ﺻﺤﻴﺢ ﺍﺑﻦ ﺣﺒﺎﻥ  8981ﺡ ) 3/8051( ﺻﺤﻴﺢ ﻣﺴﻠﻢ  6134ﺡ ) 3/2401ﺻﺤﻴﺢ ﺍﻟﺒﺨﺎﺭﻱ  (009)
 ( 3303ﺡ ) 5/242ﺳﻨﻦ ﺍﻟﺘﺮﻣﺬﻱ (  7034) ﺡ 3/7( ﺳﻨﻦ ﺍﻟﻨﺴﺎﺋﻲ ﺍﻟﻜﺒﺮﻱ  7052ﺡ ) 3/11( ﺳﻨﻦ ﺃﺑﻲ ﺩﺍﻭﺩ 49571ﺡ )  9/32( ﺳﻨﻦ ﺍﻟﺒﻴﻬﻘﻲ ﺍﻟﻜﺒﺮﻱ 6271ﺡ ) 3/072
 (  9984ﺡ )  5/641( ﺍﻟﻤﻌﺠﻢ ﺍﻟﻜﺒﻴﺮ 4301ﺡ ) 1/ 852( ﺍﻟﻤﻨﺘﻘﻲ ﻣﻦ ﺍﻟﺴﻨﻦ ﺍﻟﻤﺴﻨﺪﺓ 142ﺡ )  1/801( ﻣﺴﻨﺪ ﻋﺒﺪ ﺑﻦ ﺣﻤﻴﺪ 14612ﺡ )  5/481ﻣﺴﻨﺪ ﺃﺣﻤﺪ   
ﻐﺮ ﺳ�ﻌﻴﺪ ﺑ�ﻦ ﺳ�ﻨﺎﻥ،ﻗﺎﻝ ﺍﻟﺤﺎﻓﻆ:ﺻ�ﺪﻭﻕ ﻟ�ﻪ ﺃﻭﻫ�ﺎﻡ ﻭﺑ�ﺎﻗﻲ ﺇﺳ�ﻨﺎﺩﻩ ﺛﻘ�ﺎﺕ. ﻗ�ﺎﻝ ( ﻓﻲ ﺇﺳﻨﺎﺩﻩ ﺃﺑﻮ ﺳﻨﺎﻥ ﺍﻟﺸﻴﺒﺎﻧﻲ ﺍﻷﺻ�3505ﺡ )  5/091ﺍﻟﻤﻌﺠﻢ ﺍﻟﻜﺒﻴﺮ  5/822ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ  (109)
 ﻓﺬﻛﺮ ﻧﺤﻮﻩ. --ﺣﺪﺛﻨﺎ ﻣﺤﻤﺪ ﺑﻦ ﻋﺒﺪ ﷲ ﺍﻟﺤﻀﺮﻣﻲ ﺛﻨﺎ ﺃﺑﻮ ﻛﺮﻳﺐ ﺛﻨﺎ ﺇﺳﺤﺎﻕ ﺑﻦ ﺳﻠﻴﻤﺎﻥ ﻋﻦ ﺃﺑﻲ ﺳﻨﺎﻥ ﺍﻟﺸﻴﺒﺎﻧﻲ ﻋﻦ ﺃﺑﻲ ﺇﺳﺤﺎﻕ ﻋﻦ ﺯﻳﺪ ﺑﻦ ﺃﺭﻗﻢﺭﺣﻤﻪ ﷲ: 
ﻓﺄﻧﺰﻝ ﷲ ﻋﻠﻴﻪ،ﻭﻛﺎﻥ ﺇﺫﺍ ﺃﻧﺰﻝ ﻋﻠﻴﻪ ﺩﺍﻡ ﺑﺼﺮﻩ ﻣﻔﺘﻮﺣﺔ ﻋﻴﻨﺎﻩ ﻭﻓﺮﻍ ﺳﻤﻌﻪ ﻭﻗﻠﺒ�ﻪ ﻟﻤ�ﺎ ﻳﺄﺗﻴ�ﻪ ﻣ�ﻦ ﷲ،ﻗ�ﺎﻝ: ﻓﻜﻨ�ﺎ     �ﻲ  ﻛﻨﺎ ﻋﻨﺪ ﺍﻟﻨﺒ  :»ﺃﺧﺮﺟﻪ ﺍﺑﻦ ﺣﺒﺎﻥ ﻋﻦ ﺍﻟﻔﻠﺘﺎﻥ ﺑﻠﻔﻆ ﻗﺎﻝ  (209)
ﻟﻸﻋﻤﻰ:ﺇﻧ�ﻪ ﻳﻨ�ﺰﻝ  ﻧﺒﻨﺎ؟ ﻓﺄﻧﺰﻝ ﻋﻠﻴﻪ،ﻓﻘﻠﻨﺎﻧﻌﺮﻑ ﺫﻟﻚ ﻣﻨﻪ،ﻓﻘﺎﻝ ﻟﻠﻜﺎﺗﺐ:ﺍﻛﺘﺐ: )ﻻ ﻳﺴﺘﻮﻱ   ﺍﻟﻘﺎﻋﺪﻭﻥ ﻣﻦ ﺍﻟﻤﺆﻣﻨﻴﻦ ﻭﺍﻟﻤﺠﺎﻫﺪﻭﻥ ﻓﻲ ﺳﺒﻴﻞ ﷲ  ( ﻓﻘﺎﻡ ﺍﻷﻋﻤﻰ ﻓﻘﺎﻝ:ﻳﺎ ﺭﺳﻮﻝ ﷲ ﻣﺎ ﺫ
ﺍﻧﻈ�ﺮ ﺻ�ﺤﻴﺢ ﺍﺑ�ﻦ  (: ﻏﻴ�ﺮ ﺃﻭﻟ�ﻲ ﺍﻟﻀ�ﺮﺭ )ﻟﻠﻜﺎﺗﺐ ﺍﻛﺘﺐ   �،ﻗﺎﻝ: ﻓﻘﺎﻝ ﺍﻟﻨﺒﻲ �،ﻓﺨﺎﻑ ﺃﻥ ﻳﻨﺰﻝ ﻋﻠﻴﻪ  ﺷﻲء ﻣﻦ ﺃﻣﺮﻩ ﻓﺒﻘﻲ ﻗﺎﺋﻤﺎ ﻭﻳﻘﻮﻝ: ﺃﻋﻮﺫ ﺑﻐﻀﺐ ﺭﺳﻮﻝ ﷲ �ﻋﻠﻰ ﺍﻟﻨﺒﻲ  
(  658ﺡ )  81/433( ﺍﻟﻤﻌﺠ�ﻢ ﺍﻟﻜﺒﻴ�ﺮ  9301ﺡ )  5/85ﺍﻟﻤﺜ�ﺎﻧﻲ (  ﺍﻵﺣ�ﺎﺩ ﻭ3851ﺡ )  3/751( ﻣﺴﻨﺪ ﺃﺑﻲ ﻳﻌﻠﻰ 9963ﺡ )  9/441(  ﻣﺴﻨﺪ ﺍﻟﺒﺰﺍﺭ 2174ﺡ )  01  11ﺣﺒﺎﻥ/
 ﻓﺬﻛﺮ ﻩ -ﺻﻢ ﺭﺿﻲ ﷲ ﻋﻨﻪ ﻗﺎﻝ ﺇﺳﻨﺎﺩﻩ ﺣﺴﻦ ﻗﺎﻝ ﺍﻹﻣﺎﻡ ﺍﻟﺒﺰﺍﺭ ﺭﺣﻤﻪ ﷲ: ﺣﺪﺛﻨﺎ ﺃﺑﻮ ﻛﺎﻣﻞ ﻗﺎﻝ ﻧﺎ ﻋﺒﺪ ﺍﻟﻮﺍﺣﺪ ﺑﻦ ﺯﻳﺎﺩ ﻗﺎﻝ ﻧﺎ ﻋﺎﺻﻢ ﺑﻦ ﻛﻠﻴﺐ ﻋﻦ ﺃﺑﻴﻪ ﻋﻦ ﺍﻟﻔﻠﺘﺎﻥ ﺑﻦ ﻋﺎ
ﻦ ﺑﻦ ﻣﺤﻤﺪ ﺍﻟﺰﻋﻔﺮﺍﻧﻲ ﺣﺪﺛﻨﺎ ﺍﻟﺤﺠﺎﺝ ﺑﻦ ﻣﺤﻤﺪ ﻋﻦ ﺑﻦ ﺟﺮﻳﻭ ﺃﺧﺒﺮﻧﻲ ﻋﺒﺪ ﺍﻟﻜﺮﻳﻢ ﺳﻤﻊ ﻣﻘﺴﻤﺎ ﻣﻮﻟﻰ ﻋﺒﺪ ﷲ ﺑﻦ ﺍﻟﺤﺮﺙ ( ﻗﺎﻝ ﺣﺪﺛﻨﺎ ﺍﻟﺤﺴ 2303ﺡ ) 5/ 142ﺳﻨﻦ ﺍﻟﺘﺮﻣﺬﻱ  (309)
ﺑ�ﻦ ﺟﺤ�ﺶ ﻭﺍﺑ�ﻦ ﺃﻡ ﻣﻜﺘ�ﻮﻡ ﺇﻧ�ﺎ ﻳﺤﺪﺙ ﻋﻦ ﺑﻦ ﻋﺒﺎﺱ ﺃﻧﻪ ﻗﺎﻝ ﻻ ﻳﺴﺘﻮﻱ ﺍﻟﻘﺎﻋﺪﻭﻥ ﻣﻦ ﺍﻟﻤﺆﻣﻨﻴﻦ ﻏﻴﺮ ﺃﻭﻟﻲ ﺍﻟﻀﺮﺭ ﻋﻦ ﺑﺪﺭ ﻭﺍﻟﺨﺎﺭﺟﻮﻥ ﺇﻟﻰ ﺑﺪﺭ ﻟﻤ�ﺎ ﻧﺰﻟ�ﺖ ﻏ�ﺰﻭﺓ ﺑ�ﺪﺭ ﻗ�ﺎﻝ ﻋﺒ�ﺪ ﷲ 
ء ﺍﻟﻘﺎﻋﺪﻭﻥ ﻏﻴﺮ ﺃﻭﻟﻲ ﺍﻟﻀﺮﺭ ﻴﺎﻥ ﻳﺎ ﺭﺳﻮﻝ ﷲ ﻓﻬﻞ ﻟﻨﺎ ﺭﺧﺼﺔ ﻓﻨﺰﻟﺖ ﻻ ﻳﺴﺘﻮﻱ ﺍﻟﻘﺎﻋﺪﻭﻥ ﻣﻦ ﺍﻟﻤﺆﻣﻨﻴﻦ ﻏﻴﺮ ﺃﻭﻟﻲ ﺍﻟﻀﺮﺭ ﻭ ﻓﻀﻞ ﷲ ﺍﻟﻤﺠﺎﻫﺪﻳﻦ ﻋﻠﻰ ﺍﻟﻘﺎﻋﺪﻳﻦ ﺩﺭﺟﺔ ﻓﻬﺆﻻﺃﻋﻤ
(  71111ﺡ ) 6/623ﻳ�ﺐ ﻭﺍﻟﻨﺴ�ﺎﺋﻲ ﻓ�ﻲ ﺍﻟﻜﺒ�ﺮﻯ ﻭﻓﻀﻞ ﷲ ﺍﻟﻤﺠﺎﻫﺪﻳﻦ ﻋﻠﻰ ﺍﻟﻘﺎﻋﺪﻳﻦ ﺃﺟﺮﺍ ﻋﻈﻴﻤﺎ ﺩﺭﺟﺎﺕ ﻣﻨﻪ ﻋﻠﻰ ﺍﻟﻘﺎﻋﺪﻳﻦ ﻣ�ﻦ ﺍﻟﻤ�ﺆﻣﻨﻴﻦ ﻏﻴ�ﺮ ﺃﻭﻟ�ﻲ ﺍﻟﻀ�ﺮﺭﻭﻗﺎﻝ: ﺣﺴ�ﻦ ﻏﺮ
 ﻭﺇﺳﻨﺎﺩﻩ ﺻﺤﻴﺢ ﻭﻓﻴﻪ ﻋﺒﺪ ﺍﻟﻜﺮﻳﻢ ﻏﻴﺮ ﻣﻨﺴﻮﺏ،ﻭﻫﻮ ﻋﺒﺪ ﺍﻟﻜﺮﻳﻢ ﺍﻟﺠﺰﺭﻱ ﺛﻘﺔ5/922(  ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ  51771ﺡ )9/74ﻭﺍﻟﺒﻴﻬﻘﻲ ﻓﻲ ﺍﻟﻜﺒﺮﻯ 
 ﺭﻭﻱ ﺫﻟﻚ ﻋﻦ ﺳﻌﻴﺪ ﻭﻋﺒﺪ ﷲ ﺑﻦ ﺷﺪﺍﺩ ﻭﻗﺘﺎﺩﺓ ﻭﺍﻟﺴﺪﻱ ﻭﺃﺑﻲ ﻋﺒﺪ ﺍﻟﺮﺣﻤﻦ ﻭﻅﻨﻲ ﺃﻧﻪ ﺍﻟﺴﻠﻤﻲ (409)
 (19/ 9ﻥ )ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ( )ﺟﺎﻣﻊ ﺍﻟﺒﻴﺎ  (509)
 (391/ 1ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )  (609)
 (761)
 
 .ـ ﺍﻵﻳﺔ(ﺋﻜﺔ ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ: ) ﺇﻥ ﺍﻟﺬﻳﻦ ﺗﻮﻓﺎﻫﻢ ﺍﻟﻤﻼ
 ﺃﻥ ﺃﻧﺎﺳﺎ ًﻣﻦ ﺍﻟﻤﺴﻠﻤﻴﻦ ﻛﺎﻧﻮﺍ ﻣ�ﻊ ﺍﻟﻤﺸ�ﺮﻛﻴﻦ ﻳﻜﺜ�ﺮﻭﻥ ﺳ�ﻮﺍﺩ ﺍﻟﻤﺸ�ﺮﻛﻴﻦ »ﺍﺑﻦ ﻋﺒﺎﺱ  ﺭﻭﻯ ﺍﻟﺒﺨﺎﺭﻱ ﻋﻦ .333
ﺇﻥ ﺍﻟ�ﺬﻳﻦ ﴿ :ﻓ�ﺄﻧﺰﻝ ﷲ،ﻳﻀ�ﺮﺏ ﻓﻴﻘﺘﻞ ﺃﻭﻓﻴﺄﺗﻲ ﺍﻟﺴﻬﻢ ﻳﺮﻣﻲ ﺑ�ﻪ ﻓﻴﺼ�ﻴﺐ ﺃﺣ�ﺪﻫﻢ ﻓﻴﻘﺘﻠ�ﻪ ،�ﻋﻠﻰ ﺭﺳﻮﻝ ﷲ 
 .« (709F609)﴾ﺗﻮﻓﺎﻫﻢ ﺍﻟﻤﻼﺋﻜﺔ ﻅﺎﻟﻤﻲ ﺃﻧﻔﺴﻬﻢ
ﻗﻴﺲ ﺑ�ﻦ ﺍﻟﻮﻟﻴ�ﺪ ﺑ�ﻦ ﺍﻟﻤﻐﻴ�ﺮﺓ ﻭﺃﺑ�ﺎ ﻗ�ﻴﺲ ﺑ�ﻦ ﺍﻟﻔﺎﻛ�ﻪ ﺑ�ﻦ  » :ﻓﻲ ﺭﻭﺍﻳﺘﻪ ﻭﺃﺧﺮﺟﻪ ﺍﺑﻦ ﻣﺮﺩﻭﻳﻪ ﻭﺳﻤﻰ ﻣﻨﻬﻢ .433
ﻭﺫﻛﺮ ﻓ�ﻲ ﺷ�ﺄﻧﻬﻢ ،ﺍﻟﻤﻐﻴﺮﺓ ﻭﺍﻟﻮﻟﻴﺪﺑﻦ ﻋﺘﺒﺔ ﺑﻦ ﺭﺑﻴﻌﺔ ﻭﻋﻤﺮﻭ ﺑﻦ ﺃﻣﻴﺔ ﺑ�ﻦ ﺳ�ﻔﻴﺎﻥ ﻭﻋﻠ�ﻲ ﺍﺑ�ﻦ ﺃﻣﻴ�ﺔ ﺑ�ﻦ ﺧﻠ�ﻒ
  « (809F709)ﻏﺮ ﻫﺆﻻء ﺩﻳﻨﻬﻢ ﻓﻘﺘﻠﻮﺍ ﺑﺒﺪﺭ: ﻗﺎﻟﻮﺍﻓﻠﻤﺎ ﺭﺃﻭﺍ ﻗﻠﺔ ﺍﻟﻤﺴﻠﻤﻴﻦ ﺩﺧﻠﻬﻢ ﺷﻚ ﻭ،ﺃﻧﻬﻢ ﺧﺮﺟﻮﺍ ﺇﻟﻰ ﺑﺪﺭ
 .  (909F809)ﻰ ﺣﺎﺗﻢ ﻭﺯﺍﺩ ﻓﻴﻬﻢ ﺍﻟﺤﺎﺭﺙ ﺑﻦ ﺯﻣﻌﺔ ﺑﻦ ﺍﻷﺳﻮﺩ ﻭﺍﻟﻌﺎﺹ ﺑﻦ ﻣﻨﺒﻪ ﺑﻦ ﺍﻟﺤﺠﺎﺝﻭﺃﺧﺮﺟﻪ ﺍﺑﻦ ﺃﺑ .533
ﻛﺮﻫ�ﻮﺍ ﺃﻥ  �ﻓﻠﻤﺎ ﻫ�ﺎﺟﺮ ﺭﺳ�ﻮﻝ ﷲ ،ﻛﺎﻥ ﻗﻮﻡ ﺑﻤﻜ�ﺔ ﻗ�ﺪ ﺃﺳ�ﻠﻤﻮﺍ »: ﻗﺎﻝﺍﺑﻦ ﻋﺒﺎﺱ  ﻭﺃﺧﺮﺝ ﺍﻟﻄﺒﺮﺍﻧﻲ ﻋﻦ .633
  .« (019F909)﴾ﺇﻻ ﺍﻟﻤﺴﺘﻀﻌﻔﻴﻦ﴿ﺇﻟﻰ ﻗﻮﻟﻪ  ﴾ﺇﻥ ﺍﻟﺬﻳﻦ ﺗﻮﻓﺎﻫﻢ ﺍﻟﻤﻼﺋﻜﺔ ﻅﺎﻟﻤﻲ ﺃﻧﻔﺴﻬﻢ ﴿:ﻭﺧﺎﻓﻮﺍ ﻓﺄﻧﺰﻝ ﷲ ﻳﻬﺎﺟﺮﻭﺍ
ﻭﻛﺎﻧﻮﺍ ﻳﺨﻔ�ﻮﻥ ،ﻛﺎﻥ ﻗﻮﻡ ﻣﻦ ﺃﻫﻞ ﻣﻜ�ﺔ ﻗ�ﺪ ﺃﺳ�ﻠﻤﻮﺍ »: ﻗﺎﻝﺍﺑﻦ ﻋﺒﺎﺱ  ﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺍﻟﻤﻨﺬﺭ ﻭﺍﺑﻦ ﺟﺮﻳﺮ ﻋﻦ .733
ﺍﻟﻤﺴ��ﻠﻤﻮﻥ: ﻫ��ﺆﻻء ﻛ��ﺎﻧﻮﺍ ﻣﺴ��ﻠﻤﻴﻦ ﻘ��ﺎﻝ ﻓﺄﺻ��ﻴﺐ ﺑﻌﻀ��ﻬﻢ ﻓ،ﻓﺄﺧﺮﺟﻬﻢ ﺍﻟﻤﺸ��ﺮﻛﻮﻥ ﻣﻌﻬ��ﻢ ﻳ��ﻮﻡ ﺑﺪﺭ،ﺍﻹﺳ��ﻼﻡ
ﺑﻘ�ﻲ ﺑﻤﻜ�ﺔ ﻣ�ﻨﻬﻢ  ﻓﻜﺘﺒ�ﻮﺍ ﺑﻬ�ﺎ ﺇﻟ�ﻰ ﻣ�ﻦ.ﺍﻵﻳ�ﺔ ﴾ﺇﻥ ﺍﻟ�ﺬﻳﻦ ﺗﻮﻓ�ﺎﻫﻢ ﺍﻟﻤﻼﺋﻜ�ﺔ﴿ﻓﻨﺰﻟﺖ: ،ﻓﺄﻛﺮﻫﻮﺍ ﻓﺎﺳﺘﻐﻔﺮﻭﺍ ﻟﻬﻢ
ﻭﻣﻦ ﺍﻟﻨﺎﺱ ﻣﻦ ﻳﻘﻮﻝ ﺁﻣﻨﺎ ﺑﺎﻟ  ﴿ :ﻓﻨﺰﻟﺖ،ﻓﺨﺮﺟﻮﺍ ﻓﻠﺤﻖ ﺑﻬﻢ ﺍﻟﻤﺸﺮﻛﻮﻥ ﻓﻔﺘﻨﻮﻫﻢ ﻓﺮﺟﻌﻮﺍ،ﻟﻬﻢ ﻭﺃﻧﻪ ﻻ ﻋﺬﺭ
ﺛ�ﻢ ﺇﻥ ﺭﺑ�ﻚ  ﴿ﻓﻜﺘﺐ ﺇﻟﻴﻬﻢ ﺍﻟﻤﺴﻠﻤﻮﻥ ﺑﺬﻟﻚ ﻓﺘﺤﺰﻧﻮﺍ ﻓﻨﺰﻟ�ﺖ:  ﴾ﻓﺈﺫﺍ ﺃﻭﺫﻱ ﻓﻲ ﷲ ﺟﻌﻞ ﻓﺘﻨﺔ ﺍﻟﻨﺎﺱ ﻛﻌﺬﺍﺏ ﷲ
ﺑ�ﺬﻟﻚ ﻓﺨﺮﺟ�ﻮﺍ ﻓﻠﺤﻘ�ﻮﻫﻢ ﻓﻨﺠ�ﺎ ﻣ�ﻦ ﻧﺠ�ﺎ ﻭﻗﺘ�ﻞ ﻣ�ﻦ ﺍﻵﻳ�ﺔ. ﻓﻜﺘﺒ�ﻮﺍ ﺇﻟ�ﻴﻬﻢ  ﴾ﻟﻠ�ﺬﻳﻦ ﻫ�ﺎﺟﺮﻭﺍ ﻣ�ﻦ ﺑﻌ�ﺪ ﻣ�ﺎ ﻓﺘﻨ�ﻮﺍ
 .«(119F019)ﻗﺘﻞ
 ﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮ ﻣﻦ ﻁﺮﻕ ﻛﺜﻴﺮﺓ ﻧﺤﻮﻩ ﻣﺮﺳﻼ.   .833
 
 [ﺗﻌﻠﻴﻖ]
ﻭﻛﻠﻬ�ﺎ ﻓ�ﻴﻤﻦ ﺃﺳ�ﻠﻢ ﺛ�ﻢ ﺗﺨﻠ�ﻒ ﺑﻤﻜ�ﺔ ﻓﻠﻤ�ﺎ ﺧﺮﺟ�ﺖ ﻗ�ﺮﻳﺶ . ﻣﻦ ﺍﻵﺛﺎﺭ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫ�ﺬﻩ ﺍﻵﻳ�ﺔ ﺍً ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﻋﺪﺩ    
ﺗ�ﺎﺏ ﻣ�ﻦ ﻗﻠ�ﺔ ﻋ�ﺪﺩ ﺍﻟﻤﺴ�ﻠﻤﻴﻦ ﻭﻛﺜ�ﺮﺓ ﺍﻟﻤﺸ�ﺮﻛﻴﻦ ﻭﺫﻟ�ﻚ ﻟﻀ�ﻌﻒ ﺍﻹﻳﻤ�ﺎﻥ ﻓ�ﻲ ﻭﺑﻌﻀﻬﻢ ﺍﺭ،ﺧﺮﺟﻮﺍ ﻣﻌﻬﻢ ﻳﻜﺜﺮﻭﻥ ﺳﻮﺍﺩﻫﻢ �ﻟﻘﺘﺎﻝ ﺍﻟﻨﺒﻲ 
  .ﻗﻠﻮﺑﻬﻢ ﻭﻗﻴﻞ ﺑﺄﻧﻬﻢ ﻣﻨﺎﻓﻘﻮﻥ
، ﻓﺄﻧﺰﻝ ﷲ ﺗﻌﺎﻟﻰ ﻫﺬﻩ ﺍﻵﻳﺔ ﻣﺤﺬﺭﺓ ﻟﻜﻦ ﻣﻦ ﺃﻗ�ﺎﻡ ﺑ�ﻴﻦ ﻅﻬﺮﻧ�ﻲ ﺍﻟﻤﺸ�ﺮﻛﻴﻦ ﻭﻻ ﻳﻌ�ﺮﻑ (219F119)ﺭﻭﻯ ﺫﻟﻚ ﺍﻹﻣﺎﻡ ﺍﻟﺜﻌﻠﺒﻲ ﻓﻲ ﺗﻔﺴﻴﺮﻩ  
 .ﻏﻴﺮ ﺫﻟﻚ ﺃﻥ ﻳﻘﻴﻤﻮﺍ ﺑﻴﻦ ﻅﻬﺮﺍﻧﻴﻬﻢ ﺃﻡ ﺣﺎﻟﻬﻢ ﺃﻣﺆﻣﻨﻮﻥ 
ﺍﻹﻗﺎﻣﺔ ﻓﻲ ﺑﻼﺩ ﺍﻟﻜﻔﺎﺭ ﺇﺫﺍ ﻛﺎﻥ ﺍﻟﺪﻳﻦ ﻭﺍﺿﺢ ﺑﻴﻦ ﻭﻻ ﺧﻮﻑ ﻋﻠﻰ ﺍﻟﻤﺴﻠﻢ ﻣﻦ ﺃﻥ ﻳﻔﺘﻦ ﻋ�ﻦ ﺩﻳﻨ�ﻪ ﻣ�ﻊ ﺟﻤﺎﻋ�ﺔ ﻅ�ﺎﻫﺮﺓ ﻣ�ﻦ ﻭﺣﻜﻢ  
" ﺃﻧﺎ ﺑﺮﺉ ﻣﻦ ﻛﻞ ﻣﺴﻠﻢ ﺃﻗﺎﻡ ﺑﻴﻦ ﻅﻬﺮﺍﻧﻲ ﺍﻟﻤﺸﺮﻛﻴﻦ ﻻ ﺗﺮﺍءﻯ ﻧﺎﺭﻫﻤ�ﺎ " ﻓﻬ�ﺬﺍ ﺍﻟﺤ�ﺪﻳﺚ  �ﺍﻟﻤﺴﻠﻤﻴﻦ ﺟﺎﺋﺰ ﺑﻤﻔﻬﻮﻡ ﺍﻵﻳﺔ ﻭﺑﺤﺪﻳﺚ ﺍﻟﻨﺒﻲ 
ﺍﻵﻳﺔ ﺍﻟﻜﺮﻳﻤﺔ ﻋﺎﻣﺔ ﻓﻲ ﻛ�ﻞ ﻣ�ﻦ ﺃﻗ�ﺎﻡ ﺑ�ﻴﻦ ﻅﻬﺮﺍﻧ�ﻲ  :ﺍﻹﻣﺎﻡ ﺍﺑﻦ ﻛﺜﻴﺮﻗﺎﻝ ﻥ ﻋﻦ ﺍﻟﻤﺸﺮﻛﻴﻦ ﺟﺎﺯ ﻳﺪﻝ ﺑﻤﻔﻬﻮﻣﻪ ﻋﻠﻰ ﺃﻧﻪ ﺇﺫﺍ ﺗﻤﻴﺰ ﺍﻟﻤﺴﻠﻤﻮ
 . ﺍﻧﺘﻬﻲ. (319F219)ﺍﻟﻤﺸﺮﻛﻴﻦ ﻭﻫﻮ ﻗﺎﺩﺭ ﻋﻠﻰ ﺍﻟﻬﺠﺮﺓ، ﻭﻟﻴﺲ ﻣﺘﻤﻜﻨﺎ ﻣﻦ ﺇﻗﺎﻣﺔ ﺍﻟﺪﻳﻦ، ﻓﻬﻮ ﻅﺎﻟﻢ ﻟﻨﻔﺴﻪ
 ﻭﻓﻲ ﺍﻟﻤﺴﺄﻟﺔ ﻛﻼﻡ ﺃﺑﺴﻂ ﻣﻦ ﺫﻟﻚ ﻣﺤﻠﻪ ﻛﺘﺐ ﺍﻟﻔﻘﻪ ﻭﺑﺎﻟ ﺍﻟﺘﻮﻓﻴﻖ. 
ﺇﻥ ﴿ﺳﻤﻌﺖ ﺍﻟﻀﺤﺎﻙ ﻳﻘ�ﻮﻝ ﻓ�ﻲ ﻗﻮﻟ�ﻪ: ،ﻗﺎﻝﻚ ﻣﺎ ﺃﺧﺮﺟﻪ ﺍﻹﻣﺎﻡ ﺍﺑﻦ ﺟﺮﻳﺮ ﻋﻦ ﻋﺒﻴﺪ ﺑﻦ ﺳﻠﻴﻤﺎﻥ ﻭﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﻛﺬﻟ 
ﻓﻠ�ﻢ ﻳﺨﺮﺟ�ﻮﺍ ﻣﻌ�ﻪ ﺇﻟ�ﻰ ﺍﻟﻤﺪﻳﻨ�ﺔ،  ،�ﻫﻢ ﺃﻧﺎﺱ ﻣﻦ ﺍﻟﻤﻨ�ﺎﻓﻘﻴﻦ ﺗﺨﻠﱠﻔ�ﻮﺍ ﻋ�ﻦ ﺭﺳ�ﻮﻝ ﷲ  »:ﻗﺎﻝﺍﻵﻳﺔ، ﴾ﺍﻟﺬﻳﻦ ﺗﻮﻓﺎﻫﻢ ﺍﻟﻤﻼﺋﻜﺔ ﻅﺎﻟﻤﻲ ﺃﻧﻔﺴﻬﻢ
 .«(419F319)ﻓﺄﻧﺰﻝ ﷲ ﻓﻴﻬﻢ ﻫﺬﻩ ﺍﻵﻳﺔ ﻭﺧﺮﺟﻮﺍ ﻣﻊ ﻣﺸﺮﻛﻲ ﻗﺮﻳﺶ ﺇﻟﻰ ﺑﺪﺭ، ﻓﺄﺻﻴﺒﻮﺍ ﻳﻮﻣﺌﺬ ﻓﻴﻤﻦ ﺃﺻﻴﺐ، 
 
  [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
ﻭﺗﺮﻙ ،ﺑﺎﻻﻗﺎﻣﺔ ﻣﻊ ﺍﻟﻜﻔﺎﺭ ﻓﻲ ﺩﺍﺭ ﺍﻟﺸﺮﻙ،ﺃﻯ ﺗﺘﻮﻓﺎﻫﻢ ﺍﻟﻤﻼﺋﻜﺔ ﺣﺎﻝ ﻛﻮﻧﻬﻢ ﻅﺎﻟﻤﻲ ﺃﻧﻔﺴﻬﻢ ﴾ﺍﻥ ﺍﻟﺬﻳﻦ ﺗﻮﻓﺎﻫﻢ ﺍﻟﻤﻼﺋﻜﺔ ﻅﺎﻟﻤﻲ ﺃﻧﻔﺴﻬﻢ  ﴿
 .ﺍﻟﻬﺠﺮﺓ ﺍﻟﻰ ﺩﺍﺭ ﺍﻻﻳﻤﺎﻥ
ﻭﻫﻮ ﺳﺆﺍﻝ ﺗﻮﺑﻴﺦ ﻭﺗﻘﺮﻳﻊ  ؟ﻓﻲ ﺃﻯ ﺷﻲء ﻛﻨﺘﻢ ﻣﻦ ﺃﻣﺮ ﺩﻳﻨﻜﻢ :ﻢ ﺍﻟﻤﻼﺋﻜﺔﺃﻯ ﺗﻘﻮﻝ ﻟﻬ ﴾ ﺍﻷﺭﺽﻛﻨﺎ ﻣﺴﺘﻀﻌﻔﻴﻦ ﻓﻲ  ﻗﺎﻟﻮﺍﻓﻴﻢ ﻛﻨﺘﻢ  ﻗﺎﻟﻮﺍ﴿
 .ﻋﺎﺟﺰﻳﻦ ﻋﻦ ﺍﻗﺎﻣﺔ ﺍﻟﺪﻳﻦ ﻓﻴﻬﺎ،ﻛﻨﺎ ﻣﺴﺘﻀﻌﻔﻴﻦ ﻓﻲ ﺍﺭﺽ ﻣﻜﺔ :ﻣﻌﺘﺬﺭﻳﻦ ﻗﺎﻟﻮﺍ
 _______________
( 8368ﺡ )  1/ 511( ﺍﻟﻤﻌﺠ�ﻢ ﺍﻷﻭﺳ�ﻂ  72571ﺡ ) 9/21( ﺳ�ﻨﻦ ﺍﻟﺒﻴﻬﻘ�ﻲ ﺍﻟﻜﺒ�ﺮﻯ  91111ﺡ ) 6/723( ﺳ�ﻨﻦ ﺍﻟﻨﺴ�ﺎﺋﻲ ﺍﻟﻜﺒ�ﺮﻯ  4766ﺡ ) 4/8761ﺻ�ﺤﻴﺢ ﺍﻟﺒﺨ�ﺎﺭﻱ  (709)
  5/432( ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ 60511ﺡ )  11/502ﺍﻟﻤﻌﺠﻢ ﺍﻟﻜﺒﻴﺮ 
  8/362ﻓﻲ ﺇﺳﻨﺎﺩﻩ ﺃﺷﻌﺚ ﺑﻦ ﺳﻮﺍﺭ ﺿﻌﻴﻒ ﺍﻟﺤﺪﻳﺚ،ﻫﻜﺬﺍ ﺫﻛﺮ ﺍﻟﺤﺎﻓﻆ ﻓﻲ ﺍﻟﻔﺘﺢ ﻭﺗﻔﺴﻴﺮ ﺍﺑﻦ ﻣﺮﺩﻭﻳﻪ ﻟﻴﺲ ﻣﻮﺟﻮﺩﺍ ﺑﻴﻦ ﺃﻳﺪﻳﻨﺎ ﺍﻵﻥ ﺍﻧﻈﺮﻩ ﻓﻲ ﻓﺘﺢ ﺍﻟﺒﺎﺭﻱ  (809)
 ﻣﻦ ﺭﻭﺍﻳﺔ ﻋﻜﺮﻣﺔ ﻣﺮﺳﻼ ﻭﻗﺎﻝ ﻓﻴﻪ: ﺃﺑﻮ ﺍﻟﻌﺎﺹ ﺑﻦ ﻣﻨﺒﻪ ﺑﻦ ﺍﻟﺤﺠﺎﺝ 3/6401ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ   (909)
( ﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ ﻗﻴﺲ ﺑﻦ ﺍﻟﺮﺑﻴﻊ ﻗﺎﻝ ﺍﻟﻬﻴﺜﻤﻲ ﻓﻲ ﺍﻟﺰﻭﺍﺋﺪ: ﻭﺛﻘﻪ ﺷﻌﺒﺔ ﻭﺿﻌﻔﻪ ﺟﻤﺎﻋﺔ ﻗﺎﻝ ﺍﻟﺤ�ﺎﻓﻆ: ﺻ�ﺪﻭﻕ ﺍﺧ�ﺘﻠﻂ ﺑ�ﺂﺧﺮﻩ ﻭﻋﻠ�ﻰ ﻛ�ﻞ ﻓﻬ�ﻮ 06221ﺡ )  11/444ﺍﻟﻤﻌﺠﻢ ﺍﻟﻜﺒﻴﺮ  (019)
ﺮ ﻋ�ﻦ ﺑ�ﻦ ﻋﺒ�ﺎﺱ ﺣﺪﺛﻨﺎ ﻋﺒﺪ ﷲ ﺑﻦ ﺍﻟﻌﺒﺎﺱ ﺍﻟﻄﻴﺎﻟﺴﻲ ﺛﻨﺎ ﻋﻤﺮ ﺑﻦ ﻣﺤﻤﺪ ﺑﻦ ﺍﻟﺤﺴﻦ ﺛﻨﺎ ﺃﺑﻲ ﺛﻨﺎ ﻗﻴﺲ ﺑﻦ ﺍﻟﺮﺑﻴﻊ ﻋﻦ ﺍﻷﻋﻤﺶ ﻋ�ﻦ ﺳ�ﻌﻴﺪ ﺑ�ﻦ ﺟﺒﻴ�ﺻﺎﻟﺢ ﻟﻠﺸﻮﺍﻫﺪﻗﺎﻝ ﺍﻹﻣﺎﻡ ﺍﻟﻄﺒﺮﺍﻧﻲ: 
 ﻓﺬﻛﺮﻩ.--ﻗﺎﻝ
ﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ ﺃﺣﻤﺪ ﺑﻦ ﻣﻨﺼﻮﺭ ﺍﻟﺮﻣﺎﺩﻱ ﻭﺛﻘﻪ ﺃﺑﻮ ﺣﺎﺗﻢ ﻗﺎﻝ ﺍﻹﻣﺎﻡ ﺍﻟﻄﺒﺮﻱ: ﺣﺪﺛﻨﺎ ﺃﺣﻤﺪ ﺑﻦ ﻣﻨﺼﻮﺭ ﺍﻟﺮﻣﺎﺩﻱ ﻗﺎﻝ ﺛﻨﺎ  5/432ﺃﺧﺮﺟﻪ ﺍﻟﻄﺒﺮﻱ ﻓﻲ ﺗﻔﺴﻴﺮﻩ ﻓﻲ ﻋﺪﺓ ﻣﻮﺍﺿﻊ ﻣﻨﻬﺎ  (119)
 ﺑﻪ   ﺃﺑﻮ ﺃﺣﻤﺪ ﺍﻟﺰﺑﻴﺮﻱ ﻗﺎﻝ ﺛﻨﺎ ﻣﺤﻤﺪ ﺑﻦ ﺷﺮﻳﻚ ﻋﻦ ﻋﻤﺮﻭ ﺑﻦ ﺩﻳﻨﺎﺭ ﻋﻦ ﻋﻜﺮﻣﺔ ﻋﻦ ﺍﺑﻦ ﻋﺒﺎﺱ 
 (173/ 3ﺍﻟﻜﺸﻒ ﻭﺍﻟﺒﻴﺎﻥ ﻋﻦ ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﺁﻥ )  (219)
 (983/ 2ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﻛﺜﻴﺮ )  (319)
 (801/ 9ﺟﺎﻣﻊ ﺍﻟﺒﻴﺎﻥ )ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ( )  (419)
 (861)
ﺍﻟﻰ ،ﻓﺘﻬﺎﺟﺮﻭﺍ ﻣﻦ ﺩﺍﺭ ﺍﻟﻜﻔﺮ،ﺃﻟﻴﺴﺖ ﺃﺭﺽ ﷲ ﻭﺍﺳﻌﺔ :ﻟﻬﻢ ﺍﻟﻤﻼﺋﻜﺔ ﺗﻮﺑﻴﺨﺎﻗﺎﻟﺖ ﺃﻯ ﴾ﺃﻟﻢ ﺗﻜﻦ ﺃﺭﺽ ﷲ ﻭﺍﺳﻌﺔ ﻓﺘﻬﺎﺟﺮﻭﺍ ﻓﻴﻬﺎ  ﻗﺎﻟﻮﺍ ﴿
 .ﺗﻌﺎﻟﻰ ﺑﻴﺎﻧﺎ ﻟﺠﺰﺍﺋﻬﻢﻗﺎﻝ  ؟ﻛﻤﺎ ﻓﻌﻠﻪ ﻣﻦ ﻫﺎﺟﺮ ﺍﻟﻰ ﺍﻟﻤﺪﻳﻨﺔ ﺇﻟﻰ ﺍﻟﺤﺒﺸﺔ ؟ﺗﻘﺪﺭﻭﻥ ﻓﻴﻬﺎ ﻋﻠﻰ ﺍﻗﺎﻣﺔ ﺩﻳﻦ ﷲﺩﺍﺭ 
. ﺛﻢ ﺍﺳﺘﺜﻨﻰ ﺗﻌﺎﻟﻰ ﻣﻨﻬﻢ ﺍﻟﻀﻌﻔﺔ ﻭﺍﻟﻌﺎﺟﺰﻳﻦ ﻋﻦ .ﺃﻯ ﻣﻘﺮﻫﻢ ﺍﻟﻨﺎﺭ ﻭﺳﺎءﺕ ﻣﻘﺮﺍ ﻭﻣﺼﻴﺮﺍ ﻟﻬﻢ﴾ﻣﺄﻭﺍﻫﻢ ﺟﻬﻨﻢ ﻭﺳﺎءﺕ ﻣﺼﻴﺮﺍ  ﺄﻭﻟﺌﻚﻓ﴿
 : ﻘﺎﻝﺍﻟﻬﺠﺮﺓ ﻓ
ﺃﻯ ﻟﻜﻦ ﻣﻦ ﻛﺎﻥ ﻣﻨﻬﻢ ﻣﺴﺘﻀﻌﻔﺎ  ﴾ﺴﺎء ﻭﺍﻟﻮﻟﺪﺍﻥ ﻻ ﻳﺴﺘﻄﻴﻌﻮﻥ ﺣﻴﻠﺔ ﻭﻻ ﻳﻬﺘﺪﻭﻥ ﺳﺒﻴﻼ ﺇﻻ ﺍﻟﻤﺴﺘﻀﻌﻔﻴﻦ ﻣﻦ ﺍﻟﺮﺟﺎﻝ ﻭﺍﻟﻨ ﴿
ﻭﻻ ،ﻭﻻ ﻳﺴﺘﻄﻴﻌﻮﻥ ﺍﻟﺨﻼﺹ،ﻭﻋﺠﺰﻭﺍ ﻻﻋﺴﺎﺭﻫﻢ ﻭﺿﻌﻔﻬﻢ ﻋﻦ ﺍﻟﻬﺠﺮﺓ،ﺍﻟﺬﻳﻦ ﺍﺳﺘﻀﻌﻔﻬﻢ ﺍﻟﻤﺸﺮﻛﻮﻥ،ﻭﺍﻻﻁﻔﺎﻝ،ﻭﺍﻟﻨﺴﺎء،ﻛﺎﻟﺮﺟﺎﻝ
 .ﻳﻬﺘﺪﻭﻥ ﺍﻟﻄﺮﻳﻖ ﺍﻟﻤﻮﺻﻞ ﻟﺪﺍﺭ ﺍﻟﻬﺠﺮﺓ
  ﺍﻥ ﻳﻌﻔﻮ ﻋﻨﻬﻢ ﻻﻧﻬﻢ ﻟﻢ ﻳﺘﺮﻛﻮﺍ ﺍﻟﻬﺠﺮﺓ ﺍﺧﺘﻴﺎﺭﺍﺃﻯ ﻟﻌﻞ ﷲ ﴾ﻋﺴﻰ ﷲ ﺍﻥ ﻳﻌﻔﻮ ﻋﻨﻬﻢ  ﺄﻭﻟﺌﻚﻓ﴿
 .(519F419)ﻭ " ﻋﺴﻰ " ﻓﻲ ﻛﻼﻡ ﷲ ﺗﻔﻴﺪ ﺍﻟﺘﺤﻘﻴﻖ ،ﺃﻯ ﻳﻌﻔﻮ ﻷﻫﻞ ﺍﻻﻋﺬﺍﺭ ﴾ﻭﻛﺎﻥ ﷲ ﻋﻔﻮﺍ ﻏﻔﻮﺭﺍ ﴿
   
ُﻣﻬَﺎِﺟًﺮﺍ ﺇِﻟَﻰ ٱﻟﱠ  َِﻭَﺭُﺳﻮﻟِﻪِۦ ﻳَۡﺨُﺮۡﺝ ِﻣۢﻦ ﺑَۡﻴﺘِﻪِۦ َﻭَﻣﻦ  ﺍ َﻭَﺳَﻌٗﺔﻭ ﺎ َﻛﺜِﻴﺮ ٗﻳُﻬَﺎِﺟۡﺮ ﻓِﻲ َﺳﺒِﻴِﻞ ٱﻟﱠ  ِﻳَِﺠۡﺪ ﻓِﻲ ٱۡﻷَۡﺭِﺽ ُﻣَﺮٰ َﻏﻤ َٗﻭَﻣﻦ  ﴿
 ﴾۰۰۱ﺎ ﺍ ﺭﱠ ِﺣﻴﻤ ٗﺛُﻢﱠ ﻳُۡﺪِﺭۡﻛﻪ ُٱۡﻟَﻤۡﻮُﺕ ﻓَﻘَۡﺪ َﻭﻗََﻊ ﺃَۡﺟُﺮﻩُۥ َﻋﻠَﻰ ٱﻟﱠ ِۗ َﻭَﻛﺎَﻥ ٱﻟﱠ  َُﻏﻔُﻮﺭ ٗ
 
 .)ﻭﻣﻦ ﻳﺨﺮﺝ ﻣﻦ ﺑﻴﺘﻪ( ـ ﺍﻵﻳﺔ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ   
ﺟﻨ�ﺪﺏ ﻣ�ﻦ ﺑﻴﺘ�ﻪ ﺧ�ﺮﺝ ﺿ�ﻤﺮﺓ ﺑ�ﻦ  »: ﻗ�ﺎﻝﺍﺑ�ﻦ ﻋﺒ�ﺎﺱ  ﺃﺧ�ﺮﺝ ﺍﺑ�ﻦ ﺃﺑ�ﻲ ﺣ�ﺎﺗﻢ ﻭﺃﺑ�ﻮ ﻳﻌﻠ�ﻲ ﺑﺴ�ﻨﺪ ﺟﻴ�ﺪ ﻋ�ﻦ .933
ﻓﻤﺎﺕ ﻓﻲ ﺍﻟﻄﺮﻳﻖ ﻗﺒﻞ ﺃﻥ  �ﺍﺣﻤﻠﻮﻧﻲ ﻓﺄﺧﺮﺟﻮﻧﻲ ﻣﻦ ﺃﺭﺽ ﺍﻟﻤﺸﺮﻛﻴﻦ ﺇﻟﻰ ﺭﺳﻮﻝ ﷲ :ﻷﻫﻠﻪﻘﺎﻝ ﻓﻣﻬﺎﺟﺮﺍ ً
  .«(619F519)ﺍﻵﻳﺔ  ﴾ﻭﻣﻦ ﻳﺨﺮﺝ ﻣﻦ ﺑﻴﺘﻪ ﻣﻬﺎﺟﺮﺍ ً﴿ :ﻓﻨﺰﻝ ﺍﻟﻮﺣﻲ، �ﻳﺼﻞ ﺇﻟﻰ ﺍﻟﻨﺒﻲ 
ﺑﻤﻜﺔ ﺃﺑﻲ ﺿﻤﺮﺓ ﺍﻟﺰﺭﻗﻲ ﺍﻟﺬﻱ ﻛﺎﻥ ﻣﺼﺎﺏ ﺍﻟﺒﺼﺮ ﻭﻛﺎﻥ  (719F619)ﺳﻌﻴﺪ ﺑﻦ ﺟﺒﻴﺮ ﻋﻦ ﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﻋﻦ  .043
ﻭﺇﻧ�ﻲ  ﺇﻧ�ﻲ ﻟﻐﻨ�ﻲ: ﻘ�ﺎﻝﻓ ﴾ﺇﻻ ﺍﻟﻤﺴﺘﻀﻌﻔﻴﻦ ﻣﻦ ﺍﻟﺮﺟﺎﻝ ﻭﺍﻟﻨﺴﺎء ﻭﺍﻟﻮﻟﺪﺍﻥ ﻻ ﻳﺴ�ﺘﻄﻴﻌﻮﻥ ﺣﻴﻠ�ﺔ ﴿ :ﻓﻠﻤﺎ ﻧﺰﻟﺖ
ﻭﻣ�ﻦ ﻳﺨ�ﺮﺝ ﻣ�ﻦ ﺑﻴﺘ�ﻪ ﻣﻬ�ﺎﺟﺮﺍ ً﴿ﻓﻨﺰﻟ�ﺖ ﻫ�ﺬﻩ ﺍﻵﻳ�ﺔ ،ﻓﺄﺩﺭﻛﻪ ﺍﻟﻤﻮﺕ ﺑﺎﻟﺘﻨﻌﻴﻢ �ﻓﺘﺠﻬﺰ ﻳﺮﻳﺪ ﺍﻟﻨﺒﻲ ،ﻟﺬﻭ ﺣﻴﻠﺔ
 .« (819F719)﴾ﺇﻟﻰ ﷲ  ﻭﺭﺳﻮﻟﻪ
ﻦ ﺟﺒﻴﺮ ﻭﻋﻜﺮﻣﺔ ﻭﻗﺘﺎﺩﺓ ﻭﺍﻟﺴﺪﻱ ﻭﺍﻟﻀﺤﺎﻙ ﻭﻏﻴﺮﻫﻢ ﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮ ﻧﺤﻮ ﺫﻟﻚ ﻣﻦ ﻁﺮﻕ ﻋﻦ ﺳﻌﻴﺪ ﺑ    .143
ﻭﻓﻲ ،ﺍﻟﻌﻴﺺ ﺑﻦ ﺿﻤﺮﺓ ﻭﻓﻲ ﺑﻌﻀﻬﺎ ﺟﻨ�ﺪﺏ ﺑ�ﻦ ﺿ�ﻤﺮﺓ ﺍﻟﺠﻨ�ﺪﻋﻲ ﺃﻭﻭﺳﻤﻲ ﻓﻲ ﺑﻌﻀﻬﺎ ﺿﻤﺮﺓ ﺑﻦ ﺍﻟﻌﻴﺺ 
ﻭﻓﻲ ﺑﻌﻀ�ﻬﺎ ﺭﺟ�ﻞ ،ﻭﻓﻲ ﺑﻌﻀﻬﺎ ﺭﺟﻞ ﻣﻦ ﺑﻨﻲ ﺧﺰﺍﻋ�ﺔ،ﻭﻓﻲ ﺑﻌﻀﻬﺎ ﺭﺟﻞ ﻣﻦ ﺑﻨﻲ ﺿﻤﺮﺓ،ﺑﻌﻀﻬﺎ ﺍﻟﻀﻤﺮﻱ
  .(919F819)ﻲ ﺑﻜﺮﻭﻓﻲ ﺑﻌﻀﻬﺎ ﻣﻦ ﺑﻨﻲ ﺑﻜﺮ ﻛﻨﺎﻧﺔ ﻭﻓﻲ ﺑﻌﻀﻬﺎ ﻣﻦ ﺑﻨ،ﻣﻦ ﺑﻨﻲ ﻟﻴﺚ
ﺃﻥ ﺟﻨﺪﻉ ﺑﻦ ﺿﻤﺮﺓ ﺍﻟﻀﻤﺮﻱ ﻛﺎﻥ ﺑﻤﻜﺔ  »ﻳﺰﻳﺪ ﺑﻦ ﻋﺒﺪ ﷲ ﺑﻦ ﻗﺴﻴﻂ   ﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺳﻌﺪ ﻓﻲ ﺍﻟﻄﺒﻘﺎﺕ ﻋﻦ .243
ﻓﺄﻭﻣ�ﺄ ﺑﻴ�ﺪﻩ ﻧﺤ�ﻮ ﺍﻟﻤﺪﻳﻨ�ﺔ ﻳﺮﻳ�ﺪ  ؟ﺇﻟ�ﻰ ﺃﻳ�ﻦﻘﺎﻟﻮﺍ: ﺃﺧﺮﺟﻮﻧﻲ ﻣﻦ ﻣﻜﺔ ﻓﻘﺪ ﻗﺘﻠﻨﻲ ﻏﻤﻬﺎ، ﻓ :ﻟﺒﻨﻴﻪﻘﺎﻝ ﻓ ﻓﻤﺮﺽ
 ﴾ﻭﻣ�ﻦ ﻳﺨ�ﺮﺝ ﻣ�ﻦ ﺑﻴﺘ�ﻪ ﻣﻬ�ﺎﺟﺮﺍً ﴿ ﻓ�ﺄﻧﺰﻝ ﷲ ﻓﻴ�ﻪ،ﺑﻨ�ﻲ ﻏﻔ�ﺎﺭ ﻣﺎﺕ (029F919)ﻓﺨﺮﺟ�ﻮﺍ ﺑ�ﻪ ﻓﻠﻤ�ﺎ ﺑﻠﻐ�ﻮﺍ ﺃﺿ�ﺎﺓ :ﺍﻟﻬﺠ�ﺮﺓ
 .«(129F029)ﺍﻵﻳﺔ
ﺃﺑﻴ�ﻪ ﺃﻥ ﺍﻟﺰﺑﻴ�ﺮ  ﻫﺸﺎﻡ ﺑﻦ ﻋﺮﻭﺓ ﻋﻦ ﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﻭﺍﺑﻦ ﻣﻨﺪﻩ ﻭﺍﻟﺒﺎﺭﻭﺩﻱ ﻓﻲ ﺍﻟﺼﺤﺎﺑﺔ ﻋﻦ   [ﻙ] .343
ﻓﻨﺰﻟ�ﺖ ﻓﻴ�ﻪ ،ﻓ�ﻲ ﺍﻟﻄﺮﻳ�ﻖ ﻓﻤﺎﺕﻓﻨﻬﺸ�ﺘﻪ ﺣﻴ�ﺔ ،ﻫ�ﺎﺟﺮ ﺧﺎﻟ�ﺪ ﺑ�ﻦ ﺣ�ﺮﺍﻡ ﺇﻟ�ﻰ ﺃﺭﺽ ﺍﻟﺤﺒﺸﺔ »ﻗ�ﺎﻝ: ﺑﻦ ﺍﻟﻌﻮﺍﻡ 
 .« (229F129)ﺍﻵﻳﺔ  -﴾ﻭﻣﻦ ﻳﺨﺮﺝ ﻣﻦ ﺑﻴﺘﻪ ﻣﻬﺎﺟﺮﺍ ًﺇﻟﻰ ﷲ ﻭﺭﺳﻮﻟﻪ﴿
ﺃﺭﺍﺩ ،�ﻟﻤﺎ ﺑﻠﻎ ﺃﻛﺜﻢ ﺑﻦ ﺻﻴﻔﻲ ﻣﺨﺮﺝ ﺍﻟﻨﺒ�ﻲ  »: ﻗﺎﻝﻭﺃﺧﺮﺝ ﺍﻷﻣﻮﻱ ﻓﻲ ﻣﻐﺎﺯﻳﺔ ﻋﻦ ﻋﺒﺪ ﺍﻟﻤﻠﻚ ﺑﻦ ﻋﻤﻴﺮ  .443
 �ﻓﺎﻧﺘﺪﺏ ﻟﻪ ﺭﺟ�ﻼﻥ ﻓﺄﺗﻴ�ﺎ ﺍﻟﻨﺒ�ﻲ ،ﻓﻠﻴﺄﺕ ﻣﻦ ﻳﺒﻠﻐﻪ ﻋﻨﻲ ﻭﻳﺒﻠﻐﻨﻲ ﻋﻨﻪ : ﻗﺎﻝﻓﺄﺑﻰ ﻗﻮﻣﻪ ﺃﻥ ﻳﺪﻋﻮﻩ ،ﺃﻥ ﻳﺄﺗﻴﻪ
ﺃﻧ�ﺎ ﻣﺤﻤ�ﺪ ﺑ�ﻦ ﻋﺒ�ﺪ ﷲ   »ﻗ�ﺎﻝ: ﻢ ﺟﺌﺖ؟ ﻧﺤﻦ ﺭﺳﻞ ﺃﻛﺜﻢ ﺑﻦ ﺻﻴﻔﻲ ﻭﻫﻮ ﻳﺴﺄﻟﻚ ﻣﻦ ﺃﻧﺖ ﻭﻣﺎ ﺃﻧﺖ ﻭﺑ:ﺍﻘﺎﻝ ﻓ
ﻗ�ﺎﻝ: ، ﻟ�ﻪ ﺫﻟﻚﻘ�ﺎﻻﻓﺄﺗﻴ�ﺎ ﺃﻛ�ﺜﻢ ﻓ.ﺍﻵﻳ�ﺔ ﴾ﺇﻥ ﷲ  ﻳﺄﻣﺮ ﺑﺎﻟﻌﺪﻝ ﻭﺍﻹﺣﺴﺎﻥ﴿ﺛﻢ ﺗﻼ ﻋﻠﻴﻬﻢ  «ﻭﺃﻧﺎ ﻋﺒﺪ ﷲ ﻭﺭﺳﻮﻟﻪ
ﻣﻼﺋﻤﻬﺎ ﻓﻜﻮﻧﻮﺍ ﻓﻲ ﻫﺬﺍ ﺍﻷﻣﺮ ﺭﺅﺳﺎء ﻭﻻ ﺗﻜﻮﻧﻮﺍ ﻓﻴﻪ ﺃﺫﻧﺎﺑﺎ،   ﺃﻱ ﻗﻮﻡ ﺇﻧﻪ ﻳﺄﻣﺮ ﺑﻤﻜﺎﺭﻡ ﺍﻷﺧﻼﻕ ﻭﻳﻨﻬﻲ ﻋﻦ
 (329F229)ـ ﺍﻵﻳ�ﺔ ﴾ﻭﻣﻦ ﻳﺨ�ﺮﺝ ﻣ�ﻦ ﺑﻴﺘ�ﻪ ﻣﻬ�ﺎﺟﺮﺍً ﴿:ﻰ ﺍﻟﻤﺪﻳﻨﺔ ﻓﻤﺎﺕ ﻓﻲ ﺍﻟﻄﺮﻳﻖ ﻓﻨﺰﻟﺖ ﻓﻴﻪﻓﺮﻛﺐ ﺑﻌﻴﺮﻩ ﻣﺘﻮﺟﻬﺎ ﺇﻟ
 _______________
 (491/ 1ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )  (519)
 ( ﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ ﺃﺷﻌﺚ ﺑﻦ ﺳﻮﺍﺭ ﺿﻌﻴﻒ 80711ﺡ ) 11/272( ﺍﻟﻤﻌﺠﻢ ﺍﻟﻜﺒﻴﺮ 9762ﺡ )  5/18ﻣﺴﻨﺪ ﺃﺑﻲ ﻳﻌﻠﻰ  (619)
 ﻠﺖ ﺍﻟﺘﻌﺒﻴﺮ ﺑﻌﻦ ﻫﻨﺎ ﺧﻄﺄ ﻓﻲ ﺍﻟﻤﺨﻄﻮﻁ ﻭﺍﻟﻤﻄﺒﻮﻉ ﻷﻥ ﺃﺑﺎ ﺿﻤﺮﺓ ﺟﺰﻣﺎ ﻣﺎﺕ ﻗﺒﻞ ﻭﻻﺩﺓ ﺳﻌﻴﺪ ﻭﺻﻴﻐﺔ ﻋﻦ ﻓﻴﻤﺎ ﻫﻮ ﻣﺤﺘﻤﻞ ﺍﻟﻠﻘﺎء ﻭﷲ ﺃﻋﻠﻢﻗ (719)
 ﻣﺮﺳﻞ. 3/1501ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ  (819)
 ﻭﻫﻲ ﻛﻠﻬﺎ ﻣﺮﺍﺳﻴﻞ ﻛﻤﺎ ﺗﺮﻱ  5/042/932ﺍﻧﻈﺮ ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ  (919)
 35  1ﻭﻫﻲ ﺍﻟَﻐِﺪﻳﺮ ﻭﺟﻤﻌﻬﺎ ﺃّﺿﻰ ﻭﺇﺿﺎء َﻛﺄَﻛِﻢ ﻭﺇَﻛﺎِﺭﻡ ﺍﻧﻈﺮﺍﻟﻨﻬﺎﻳﺔ ﻓﻲ ﻏﺮﻳﺐ ﺍﻟﺤﺪﻳﺚ/ﺃﺿﺎَﺓ  ﺑَﻨﻰ ِﻏﻔﺎًﺭ: ﺍﻷﺿﺎَﺓ ﺑﻮﺯﻥ ﺍﻟَﺤﺼﺎﺓ: 
 ﻟﻢ ﺃﺟﺪﻩ ﻓﻲ ﺍﻟﻜﺘﺐ ﺍﻟﻤﺴﻨﺪﻩ ﻓﻲ ﺍﻟﻨﺴﺨﺔ ﺍﻟﺘﻲ ﻟﺪﻱ ﻣﻦ ﺍﻟﻄﺒﻘﺎﺕ ﻭﻫﻮ ﻣﺮﺳﻞ. (129)
 ﻭﺇﺳﻨﺎﺩﻩ ﻣﺮﺳﻞ 4/911( ﺍﻟﻄﺒﻘﺎﺕ ﺍﻟﻜﺒﺮﻯ 2506ﺡ )  3/255ﺍﻟﻤﺴﺘﺪﺭﻙ  (229)
ﺪﺛﻨﺎ ﺑﻦ ﺻﺎﻋﺪ ﺣﺪﺛﻨﺎ ﺍﻟﺤﺴﻦ ﺑﻦ ﺩﺍﻭﺩ ﻋﻦ ﻣﺤﻤﺪ ﺑﻦ ﺍﻟﻤﻨﻜﺪﺭ ﺣﺪﺛﻨﺎ ﻋﻤﺮ ﺑﻦ ﻋﻠﻰ ﺍﻟﻤﻘﺪﻣﻲ ﻋﻦ ﻋﻠﻲ ﺑ�ﻦ ﻋﺒ�ﺪ ﺍﻟﻤﻠ�ﻚ ﺑ�ﻦ ﻋﻤﻴ�ﺮ ﻋ�ﻦ ﻗﺎﻝ ﺍﻟﺤﺎﻓﻆ ﻓﻲ ﺍﻹﺻﺎﺑﺔ: ﻗﺎﻝ ﺍﺑﻦ ﺍﻟﺴﻜﻦ:ﺣ  (329)
 ﺬﻛﺮ ﻣﺤﻤ�ﺪ ﺑ�ﻦ ﺍﻟﻤﻨﻜ�ﺪﺭ ﻭﻫ�ﻮﺃﺑﻴ�ﻪ ـ ﻓ�ﺬﻛﺮ ﺍﻷﺛ�ﺮ ﻗ�ﺎﻝ: ﻭﻫ�ﻮ ﻣﺮﺳ�ﻞ ﻗﻠﺖ:ﻋﺒ�ﺪ ﺍﻟﻤﻠ�ﻚ ﺑ�ﻦ ﻋﻤﻴ�ﺮ ﺗ�ﺎﺑﻌﻲ ﻟ�ﻢ ﻳ�ﺬﻛﺮ ﺍﻟﻮﺍﺳ�ﻄﺔ،ﻭﻛﺬﻟﻚ ﺫﻛ�ﺮ ﺍﻹﺳ�ﻨﺎﺩ ﺍﻟﺤ�ﺎﻓﻆ ﺍﺑ�ﻦ ﻛﺜﻴ�ﺮ ﻓ�ﻲ ﺗﻔﺴ�ﻴﺮﻩ،ﻭﻟﻢ ﻳ�
 1/902ﺤﺤﺎ ﺍﻧﻈ�ﺮ ﺍﻹﺻ�ﺎﺑﺔ ﺍﻟﺼﻮﺍﺏ،ﻭﺫﻛﺮﻩ ﻓﻲ ﺍﻹﺻﺎﺑﺔ ﻓﻲ ﻫﺬﻩ ﺍﻟﻄﺒﻘﺔ ﺧﻄﺄ ﻣﻄﺒﻌﻲ ﻭﻫﻮ ﻋﻦ ﺍﻟﺤﺴﻦ ﺑﻦ ﺩﺍﻭﺩ ﺑﻦ ﻣﺤﻤﺪ ﺑﻦ ﺍﻟﻤﻨﻜﺪﺭ،ﻭﻗﺪ ﺫﻛﺮﻩ ﺍﺑﻦ ﻋﺒﺪ ﺍﻟﺒﺮ ﻓﻲ ﺍﻻﺳﺘﻴﻌﺎﺏ ﻣﺼ�
  2/845ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﻛﺜﻴﺮ   364ﻨﺔ ﺍﻟﻮﻓﺎﺓ:ﺳ ﺳﻨﺔ ﺍﻟﻮﻻﺩﺓ: ﻟﻤﺆﻟﻒ: ﺃﺑﻮ ﻋﻤﺮ ﻳﻮﺳﻒ ﺑﻦ ﻋﺒﺪ ﷲ ﺑﻦ ﻣﺤﻤﺪ ﺑﻦ ﻋﺒﺪ ﺍﻟﺒﺮ ﺑﻦ ﻋﺎﺻﻢ ﺍﻟﻨﻤﺮﻱ ﺍﻟﻘﺮﻁﺒﻲﺍ  1/641ﺍﻻﺳﺘﻴﻌﺎﺏ 
 (961)
 
 .ﻣﺮﺳﻞ ﺇﺳﻨﺎﺩﻩ ﺿﻌﻴﻒ
: ﻘ�ﺎﻝﻫ�ﺬﻩ ﺍﻵﻳ�ﺔ ﻓ ﺃﻧ�ﻪ ﺳ�ﺌﻞ ﻋ�ﻦ » (429F329)ﺍﺑ�ﻦ ﻋﺒ�ﺎﺱ ﻭﺃﺧﺮﺝ ﺃﺑﻮ ﺣﺎﺗﻢ ﻓﻲ ﻛﺘ�ﺎﺏ ﺍﻟﻤﻌﻤ�ﺮﻳﻦ ﻣ�ﻦ ﻁ�ﺮﻳﻘﻴﻦ ﻋ�ﻦ .543
 .«ﻫﺬﺍ ﻗﺒﻞ ﺍﻟﻠﻴﺜﻲ ﺑﺰﻣﺎﻥ ﻭﻫﻲ ﺧﺎﺻﺔ ﻋﺎﻣﺔ : ﻗﺎﻝﻗﻴﻞ ﻓﺄﻳﻦ ﺍﻟﻠﻴﺜﻲ؟  ﻧﺰﻟﺖ ﻓﻲ ﺃﻛﺜﻢ ﺑﻦ ﺻﻴﻔﻲ
 
 [ﺗﻌﻠﻴﻖ]
ﺃﻥ ﻫﺬﻩ ﺍﻵﻳﺔ ﻧﺰﻟﺖ ﺑﺴﺒﺐ ﻫﺠﺮﺓ ﻭﺍﺣﺪ ﻣﻦ  ﻣﻌﻨﻰ ﺣﻮﻝ ﺗﺪﻭﺭﻭﻛﻠﻬﺎ  .ﺃﺧﺮﺝ ﺍﻟﻤﺆﻟﻒ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﻋﺪﺓ ﺁﺛﺎﺭ 
ﻭﻋﻨﺪﻱ ﺃﻥ ،ﻛﻤﺎ ﻫﻮ ﻭﺍﺿﺢ ﺍﻟﺮﻭﺍﻳﺎﺕﺃﻣﺎ ﺗﻌﻴﻴﻦ ﻫﺬﺍ ﺍﻟﺮﺟﻞ ﻓﻔﻴﻪ ﺧﻼﻑ ﻛﺒﻴﺮ ﺑﻴﻦ ،ﺍﻟﻤﺴﻠﻤﻴﻦ ﺇﻟﻰ ﺍﻟﻨﺒﻲ ﺻﻠﻰ ﷲ ﻭﻣﻮﺗﻪ ﻓﻲ ﺍﻟﻄﺮﻳﻖ
ﻫﺬﺍ ﺍﻟﺮﺟﻞ ﻓﻜﺄﻧﻬﻢ ﻟﻢ ﻳﺤﻔﻈﻮﺍ ﺍﺳﻤﻪ ﻭﻳﺪﻝ ﻋﻠﻰ ﺫﻟﻚ ﺗﻜﺮﺭ ﺍﺳﻢ ﺿﻤﺮﺓ ﻓﻼﺧﺘﻼﻑ ﻓﻲ ﺍﺳﻤﻪ ﻣﺮﺓ ﻫﻨﺎﻙ ﺍﺿﻄﺮﺍﺏ ﻣﻦ ﺍﻟﺮﻭﺍﺓ ﻓﻲ ﺗﻌﻴﻴﻦ 
 .ﻭﻛﻨﻴﺘﻪ ﻣﺮﺓ ﻭﺍﺳﻢ ﺍﺑﻴﻪ ﻣﺮﺓ ﻣﻊ ﺍﻻﺷﺘﺮﺍﻙ ﻓﻲ ﺿﻤﺮﺓ ﺩﻟﻴﻞ ﻋﻠﻰ ﺃﻥ ﺍﻻﺿﻄﺮﺍﺏ ﻭﻗﻊ ﻣﻦ ﺍﻟﺮﻭﺍﺓ
 .ﺃﻣﺎ ﺍﻟﺮﻭﺍﻳﺔ ﺍﻟﺘﻲ ﻓﻴﻬﺎ ﺃﻧﻬﺎ ﺃﻛﺜﻢ ﺑﻦ ﺻﻴﻔﻲ ﻓﻬﻲ ﺿﻌﻴﻔﺔ ﺍﻹﺳﻨﺎﺩ 
ﻣﻦ ﺑﻴﺘﻪ ﻣﻬﺎﺟﺮﺍً ﺛﻢ ﻣﺎﺕ ﻗﺒﻞ ﺃﻥ ﻳﺼﻞ ﺇﻟﻰ ﻗﺼﺪﻩ ﻓﻘﺪ ﺣﺼﻞ ﻋﻠﻰ ﺍﻷﺟﺮ ﺍﻟﻜﺎﻣﻞ ﻣﻦ ﷲ ﻭﻟﻜﻦ ﻳﺤﺘﻤﻠﻬﺎ ﻋﻤﻮﻡ ﺍﻵﻳﺔ ﻓﻜﻞ ﻣﻦ ﺧﺮﺝ 
 ﺗﻌﺎﻟﻰ.
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
ﻭﻳﻬﺮﺏ ﻓﺮﺍﺭﺍ ﺑﺪﻳﻨﻪ ،ﻫﺬﺍ ﺗﺮﻏﻴﺐ ﻓﻲ ﺍﻟﻬﺠﺮﺓ ﺃﻯ ﻣﻦ ﻳﻔﺎﺭﻕ ﻭﻁﻨﻪ ﴾ﻣﺮﺍﻏﻤﺎ ﻛﺜﻴﺮﺍ ﻭﺳﻌﺔ ﺍﻷﺭﺽﻭﻣﻦ ﻳﻬﺎﺟﺮ ﻓﻲ ﺳﺒﻴﻞ ﷲ ﻳﺠﺪ ﻓﻲ  ﴿
ﻭﺭﺯﻗﻪ ﺳﺎﺑﻎ ،ﻓﺄﺭﺽ ﷲ ﻭﺍﺳﻌﺔ،ﻭﻳﺠﺪ ﺳﻌﺔ ﻓﻲ ﺍﻟﺮﺯﻕ،ﻳﺮﺍﻏﻢ ﺑﻪ ﺃﻧﻒ ﻋﺪﻭﻩ،ﻛﺒﻴﺮﺍ ﺭﺽﺍﻷﻳﺠﺪ ﻣﻬﺎﺟﺮﺍ ﻭﻣﺘﺠﻮﻻ ﻓﻲ ،ﻣﻦ ﻛﻴﺪ ﺍﻷﻋﺪﺍء
 ﴾.ﻳﺎ ﻋﺒﺎﺩﻯ ﺍﻟﺬﻳﻦ ﺃﻣﻨﻮﺍ ﺃﻥ ﺃﺭﺿﻲ ﻭﺍﺳﻌﺔ ﻓﺈﻳﺎﻯ ﻓﺄﻋﺒﺪﻭﻥ ﴿ﻭﻗﻮﻟﻪ ﺳﺒﺤﺎﻧﻪ ،ﻋﻠﻰ ﺍﻟﻌﺒﺎﺩ
ﻦ ﺍﺭﺽ ﺃﻯ ﻭﻣﻦ ﺧﺮﺝ ﻣﻦ ﺑﻠﺪﻩ ﻣﻬﺎﺟﺮﺍ ﻣ﴾ﻭﻣﻦ ﻳﺨﺮﺝ ﻣﻦ ﺑﻴﺘﻪ ﻣﻬﺎﺟﺮﺍ ﺍﻟﻰ ﷲ ﻭﺭﺳﻮﻟﻪ ﺛﻢ ﻳﺪﺭﻛﻪ ﺍﻟﻤﻮﺕ ﻓﻘﺪ ﻭﻗﻊ ﺍﺟﺮﻩ ﻋﻠﻰ ﷲ ﴿ 
 .ﻓﻘﺪ ﺛﺒﺖ ﺍﺟﺮ ﻫﺠﺮﺗﻪ ﻋﻠﻰ ﷲ ﺗﻌﺎﻟﻰ،ﺛﻢ ﻣﺎﺕ ﻗﺒﻞ ﺑﻠﻮﻏﻪ ﺩﺍﺭ ﺍﻟﻬﺠﺮﺓ،ﻓﺎﺭﺍ ﺑﺪﻳﻨﻪ ﺍﻟﻰ ﷲ ﻭﺭﺳﻮﻟﻪ،ﺍﻟﺸﺮﻙ
 .(529F429)ﺃﻯ ﺳﺎﺗﺮﺍ ﻋﻠﻰ ﺍﻟﻌﺒﺎﺩ ﺭﺣﻴﻤﺎ ﺑﻬﻢ  ﴾ﻭﻛﺎﻥ ﷲ ﻏﻔﻮﺭﺍ ﺭﺣﻴﻤﺎ  ﴿
 
ْﺍﻭ ﺇِﻥﱠ ِﺓ ﺇِۡﻥ ِﺧۡﻔﺘُۡﻢ ﺃَﻥ ﻳَۡﻔﺘِﻨَُﻜُﻢ ٱﻟﱠِﺬﻳَﻦ َﻛﻔَُﺮﻭ ٓٱۡﻷَۡﺭِﺽ ﻓَﻠَۡﻴَﺲ َﻋﻠَۡﻴُﻜۡﻢ ُﺟﻨَﺎٌﺡ ﺃَﻥ ﺗَۡﻘُﺼُﺮﻭْﺍ ِﻣَﻦ ٱﻟﺼﱠ ﻠَﻮ َٰﻭﺇَِﺫﺍ َﺿَﺮۡﺑﺘُۡﻢ ﻓِﻲ  ﴿
 ﴾ ۱۰۱ﺎ ﺍ ﻣﱡ ﺒِﻴﻨ ٗٱۡﻟَﻜٰ ﻔِِﺮﻳَﻦ َﻛﺎﻧُﻮْﺍ ﻟَُﻜۡﻢ َﻋُﺪﻭ ّٗ
 
 ) ﻭﺇﺫﺍ ﺿﺮﺑﺘﻢ( ـ ﺍﻵﻳﺔ. :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﻳ�ﺎ ﺭﺳ�ﻮﻝ ﷲ  ﺇﻧ�ﺎ : ﻘﺎﻟﻮﺍﻓ �ﺳﺄﻝ ﻗﻮﻡ ﻣﻦ ﺑﻨﻲ ﺍﻟﻨﺠﺎﺭ ﺭﺳﻮﻝ ﷲ  »: ﻗﺎﻝﻋﻠﻲ  [ ﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮﻋﻦ ﮔ]  .643
ﻓﻠﻴﺲ ﻋﻠﻴﻜﻢ ﺟﻨ�ﺎﺡ ﺃﻥ ﺗﻘﺼ�ﺮﻭﺍ ﻣ�ﻦ  ﺍﻷﺭﺽﻭﺇﺫﺍ ﺿﺮﺑﺘﻢ ﻓﻲ ﴿ :ﻓﺄﻧﺰﻝ ﷲ،ﻓﻜﻴﻒ ﻧﺼﻠﻲ ﺭﺽﺍﻷﻓﻲ  ﻧﻀﺮﺏ
ﺍﻟﻤﺸﺮﻛﻮﻥ ﻟﻘﺪ ﺃﻣﻜ�ﻨﻜﻢ ﻘﺎﻝ ﻓ،ﻓﺼﻠﻰ ﺍﻟﻈﻬﺮ �ﺛﻢ ﺍﻧﻘﻄﻊ ﺍﻟﻮﺣﻲ ﻓﻠﻤﺎ ﻛﺎﻥ ﺑﻌﺪ ﺫﻟﻚ ﺑﺤﻮﻝ ﻏﺰﺍ ﺍﻟﻨﺒﻲ  ﴾ﺍﻟﺼﻼﺓ
ﷲ ﻗﺎﺋﻞ ﻣﻨﻬﻢ ﺇﻥ ﻟﻬﻢ ﺃﺧﺮﻯ ﻣﺜﻠﻬﺎ ﻓ�ﻲ ﺇﺛﺮﻫ�ﺎ ﻓ�ﺄﻧﺰﻝ ﻘﺎﻝ ﻓ،ﻣﺤﻤﺪ ﻭﺃﺻﺤﺎﺑﻪ ﻣﻦ ﻅﻬﻮﺭﻫﻢ ﻫﻼ ﺷﺪﺩﺗﻢ ﻋﻠﻴﻬﻢ
 .« (629F529)ﻓﻨﺰﻟﺖ ﺻﻼﺓ ﺍﻟﺨﻮﻑ ﴾ﻋﺬﺍﺑﺎ ًﻣﻬﻴﻨﺎً ﴿ﺇﻟﻰ ﻗﻮﻟﻪ  ﴾ﺇﻥ ﺧﻔﺘﻢ ﺃﻥ ﻳﻔﺘﻨﻜﻢ ﺍﻟﺬﻳﻦ ﻛﻔﺮﻭﺍ﴿ﺑﻴﻦ ﺍﻟﺼﻼﺗﻴﻦ: 
 
 [ﺗﻌﻠﻴﻖ]
ﻭﻫ�ﻮ ﻳﻘﺘﻀ�ﻲ ﺃﻧﻬ�ﺎ ﻧﺰﻟ�ﺖ ﻋﻠ�ﻰ ﻣ�ﺮﺗﻴﻦ ﻭﻫ�ﻮ ﺃﺛ�ﺮ ﺿ�ﻌﻴﻒ  ،ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺛﺮﺍً ﻭﺍﺣ�ﺪﺍ ًﻓ�ﻲ ﺳ�ﺒﺐ ﻧ�ﺰﻭﻝ ﻫ�ﺬﻩ ﺍﻵﻳ�ﺔ 
 .ﺍﻹﺳﻨﺎﺩ
ﺑُﻌْﺴﻔﺎﻥ، ﻭﻋﻠﻰ ﺍﻟﻤﺸﺮﻛﻴﻦ ﺧﺎﻟ�ﺪ ﺑ�ﻦ  �ﻛﻨﺎ ﻣﻊ ﺭﺳﻮﻝ ﷲ : ﻗﺎﻝﺵ ﺍﻟﺰﱡ ﺭﻗﻲ ﻭﺃﺧﺮﺝ ﺍﻟﻄﺒﺮﻱ ﻣﻦ ﻁﺮﻳﻖ ﻣﺠﺎﻫﺪ ﻋﻦ ﺃﺑﻲ ﻋﻴﺎ 
ﺍﻟﻤﺸﺮﻛﻮﻥ: ﻟﻘﺪ ﻛﺎﻧﻮﺍ ﻋﻠﻰ ﺣﺎٍﻝ، ﻟﻮ ﺃﺭﺩﻧﺎ ﻷﺻﺒﻨﺎ ِﻏﺮﱠ ﺓ، ﻷﺻﺒﻨﺎ ﻏﻔﻠﺔ. ﻓﺄﻧﺰﻟﺖ ﺁﻳﺔ ﺍﻟﻘَﺼﺮ ﺑﻴﻦ ﺍﻟﻈﻬ�ﺮ ﻘﺎﻝ ﻓﺼﻠﱠﻴﻨﺎ ﺍﻟﻈﻬﺮ، ﻓ: ﻗﺎﻝﺍﻟﻮﻟﻴﺪ. 
ﻭﻛﺒﱠﺮﻭﺍ ﺟﻤﻴًﻌ�ﺎ،  �ﻘﺒﻠﺔ ﻭﺍﻟﻤﺸﺮﻛﻮﻥ ُﻣْﺴﺘَْﻘﺒَﻠﻬﻢ،  ﻓﻜﺒﺮ ﺭﺳﻮﻝ ﷲ ﻣﺴﺘﻘﺒﻠﻲ ﺍﻟ �ﻭﺍﻟﻌﺼﺮ، ﻓﺄﺧﺬ ﺍﻟﻨﺎﺱ ﺍﻟﺴﻼَﺡ ﻭﺻﻔّﻮﺍ ﺧﻠﻒ ﺭﺳﻮﻝ ﷲ 
ﺛﻢ ﺭﻛﻊ ﻭﺭﻛﻌﻮﺍ ﺟﻤﻴًﻌﺎ، ﺛﻢ ﺭﻓﻊ ﺭﺃﺳﻪ ﻓﺮﻓﻌﻮﺍ ﺟﻤﻴًﻌﺎ، ﺛﻢ ﺳﺠﺪ ﻭﺳﺠﺪ ﺍﻟﺼﻒﱡ ﺍﻟﺬﻱ ﻳﻠﻴﻪ، ﻭﻗﺎﻡ ﺍﻵﺧ�ﺮﻭﻥ ﻳﺤﺮﺳ�ﻮﻧﻬﻢ. ﻓﻠﻤ�ﺎ ﻓ�ﺮﻍ ﻫ�ﺆﻻء 
ﻓﺮﻛﻌ�ﻮﺍ ﺟﻤﻴًﻌ�ﺎ، ﺛ�ﻢ  �ﻬﻢ، ﻓﺮﻛ�ﻊ ﺭﺳ�ﻮﻝ ﷲ ﻣﻦ ﺳﺠﻮﺩﻫﻢ ﺳﺠﺪ ﻫﺆﻻء، ﺛﻢ ﻧﻜَﺺ ﺍﻟﺼّﻒ ﺍﻟﺬﻱ ﻳﻠﻴ�ﻪ ﻭﺗﻘ�ﺪﻡ ﺍﻵﺧ�ﺮﻭﻥ، ﻓﻘ�ﺎﻣﻮﺍ ﻓ�ﻲ ﻣﻘ�ﺎﻣ
ﺭﻓﻊ ﺭﺃﺳﻪ ﻓﺮﻓﻌﻮﺍ ﺟﻤﻴًﻌﺎ، ﺛﻢ ﺳﺠﺪ ﻭﺳﺠﺪ ﺍﻟﺼﻒ ﺍﻟﺬﻱ ﻳﻠﻴﻪ، ﻭﻗﺎﻡ ﺍﻵﺧ�ﺮﻭﻥ ﻳﺤﺮﺳ�ﻮﻧﻬﻢ. ﻓﻠﻤ�ﺎ ﻓ�ﺮﻍ ﻫ�ﺆﻻء ﻣ�ﻦ ﺳ�ﺠﻮﺩﻫﻢ ﺳ�ﺠﺪ ﻫ�ﺆﻻء 
 .(729F629)ﺍﻵﺧﺮﻭﻥ، ﺛﻢ ﺍﺳﺘﻮْﻭﺍ ﻣﻌﻪ، ﻓﻘﻌﺪﻭﺍ ﺟﻤﻴًﻌﺎ، ﺛﻢ ﺳﻠﻢ ﻋﻠﻴﻬﻢ ﺟﻤﻴًﻌﺎ، ﻓﺼﻼﻫﺎ ﺑُﻌْﺴﻔﺎﻥ، ﻭﺻﻼﻫﺎ ﻳﻮﻡ ﺑﻨﻲ ُﺳﻠَْﻴﻢ 
ﻭﻣﻘﺘﻀﻰ ﻫﺬﻩ ﺍﻟﺮﻭﺍﻳﺔ ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﺍﻟﺴﻔﺮ ﻭﻫﻮ ﻅﺎﻫﺮ ﺍﻵﻳ�ﺔ ﻭﻫ�ﻮ ﺍﻷﺭﺟ�ﺢ ﻭﻓﻴﻬ�ﺎ ﺑﻴ�ﺎﻥ ﻟﺒﺪﺍﻳ�ﺔ ﺭﺧﺼ�ﺔ ﺍﻟﻘﺼ�ﺮ ﻓ�ﻲ ﺍﻟﺴ�ﻔﺮ  
 ﻘﺪﺍﺭ ﻭﻣﺴﺎﻓﺔ ﺍﻟﻘﺼﺮ ﺑﻤﺎ ﻫﻮ ﻣﺸﻬﻮﺭ ﻓﻲ ﻛﺘﺐ ﺍﻟﻔﻘﻪ.ﻣ ﻭﻗﺪ ﺑﻴﻨﺖ ﺍﻟﺴﻨﺔ،ﻭﺟﻮﺍﺯ ﺍﻟﻘﺼﺮ
 
 [ ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
ﻓﻼ ﺇﺛﻢ ﻋﻠﻴﻜﻢ ﺍﻥ ،ﻏﻴﺮﻫﻤﺎ ﺃﻭﺍﻟﺘﺠﺎﺭﺓ  ﺃﻭﺃﻯ ﻭﺇﺫﺍ ﺳﺎﻓﺮﺗﻢ ﻟﻠﻐﺰﻭ  ﴾ﻥ ﺗﻘﺼﺮﻭﺍ ﻣﻦ ﺍﻟﺼﻼﺓﺃﻓﻠﻴﺲ ﻋﻠﻴﻜﻢ ﺟﻨﺎﺡ  ﺍﻷﺭﺽﺿﺮﺑﺘﻢ ﻓﻲ ﻭﺇﺫﺍ ﴿ 
 ﺗﻘﺼﺮﻭﺍ ﻣﻦ ﺍﻟﺼﻼﺓ ﻓﺘﺼﻠﻮﺍ ﺍﻟﺮﺑﺎﻋﻴﺔ ﺭﻛﻌﺘﻴﻦ
 _______________
 1/012ﺍﻹﺳﻨﺎﺩ ﺍﻷﻭﻝ ﻓﻴﻪ: ﻋﻤﺮﻭ ﺑﻦ ﻣﺤﻤﺪ ﺍﻟﺴﻌﺪﻱ،ﻭﻟﻢ ﺃﻋﺮﻓﻪ ﻭﺍﻟﺜﺎﻧﻲ: ﻓﻴﻪ ﺭﺷﺪﻳﻦ ﺑﻦ ﻛﺮﻳﺐ ﺿﻌﻴﻒ ﺍﻧﻈﺮ ﺍﻷﺳﺎﻧﻴﺪ ﻓﻲ ﺍﻹﺻﺎﺑﺔ  (429)
 (591/ 1ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )  (529)
 ﻪ. ﻣﻦ ﻁﺮﻳﻖ ﺷﻴﺨﻪ ﺍﻟﻤﺜﻨﻲ ﺑﻦ ﺍﻟﺼﺒﺎﺡ ﻭﺗﻘﺪﻡ ﺿﻌﻔ  5/ 442ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ  (629)
 (591/ 1ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )  (729)
 (071)
ﻭﺍﻧﻤﺎ ﻫ�ﻮ ﻟﺒﻴ�ﺎﻥ ،ﻭﺫﻛﺮ " ﺍﻟﺨ�ﻮﻑ " ﻟ�ﻴﺲ ﻟﻠﺸ�ﺮﻁ،ﺃﻯ ﺍﻥ ﺧﺸﻴﺘﻢ ﺍﻥ ﻳﻨﺎﻟﻜﻢ ﻣﻜﺮﻭﻩ ﻣﻦ ﺍﻋﺪﺍﺋﻜﻢ ﺍﻟﻜﻔﺮﺓ ﴾ﺍﻥ ﺧﻔﺘﻢ ﺍﻥ ﻳﻔﺘﻨﻜﻢ ﺍﻟﺬﻳﻦ ﻛﻔﺮﻭﺍ ﴿
 :" ﻗﻠﺖ ﻟﻌﻤ�ﺮ ﺑ�ﻦ ﺍﻟﺨﻄ�ﺎﺏﻗﺎﻝ ﻭﻳﺆﻳﺪﻩ ﺣﺪﻳﺚ " ﻳﻌﻠﻰ ﺑﻦ ﺍﻣﻴﺔ " ،ﺍﻟﻌﺪﻭ ﻟﻜﺜﺮﺓ ﺍﻟﻤﺸﺮﻛﻴﻦ ﺍﻟﻮﺍﻗﻊ ﺣﻴﺚ ﻛﺎﻧﺖ ﺃﺳﻔﺎﺭﻫﻢ ﻻ ﺗﺨﻠﻮ ﻣﻦ ﺧﻮﻑ
" ﺻ�ﺪﻗﺔ ﺗﺼ�ﺪﻕ ﷲ ﺑﻬ�ﺎ : ﻘ�ﺎﻝﻋ�ﻦ ﺫﻟ�ﻚ ﻓ �ﻓﺴ�ﺄﻟﺖ ﺭﺳ�ﻮﻝ ﷲ ،ﻋﺠﺒﺖ ﻣﻤﺎ ﻋﺠﺒﺖ ﻣﻨﻪ: ﻘﺎﻝﻭﻗﺪ ﺃﻣﻦ ﺍﻟﻨﺎﺱ ﻓ﴾ﺍﻥ ﺧﻔﺘﻢ  ﴿ :ﺍﻥ ﷲ ﻳﻘﻮﻝ
 .ﻋﻠﻴﻜﻢ ﻓﺎﻗﺒﻠﻮﺍ ﺻﺪﻗﺘﻪ "
ﻭﻻ ﻳﻤﻨﻌﻬﻢ ﻓﺮﺻﺔ ﺍﺷ�ﺘﻐﺎﻟﻜﻢ ﺛﻤﻨﺎﺟ�ﺎﺓ ﷲ ﺍﻥ ﻳﻘﺘﻠ�ﻮﻛﻢ ،ﺍﻟﻜﺎﻓﺮﻳﻦ ﺃﻋﺪﺍء ﻟﻜﻢ ﻣﻈﻬﺮﻭﻥ ﻟﻠﻌﺪﺍﻭﺓ ﺃﻯ ﺍﻥ﴾ﻥ ﺍﻟﻜﺎﻓﺮﻳﻦ ﻛﺎﻧﻮﺍ ﻟﻜﻢ ﻋﺪﻭﺍ ﻣﺒﻴﻨﺎ ﺇ ﴿
)
F729
 .(829
 
ٓﺍﺋُِﻜۡﻢ ﻣﱢ ۡﻨﻬُﻢ ﻣﱠ َﻌَﻚ َﻭۡﻟﻴَۡﺄُﺧُﺬٓﻭْﺍ ﺃَۡﺳﻠَِﺤﺘَﻬُۡﻢۖ ﻓَﺈَِﺫﺍ َﺳَﺠُﺪﻭْﺍ ﻓَۡﻠﻴَُﻜﻮﻧُﻮْﺍ ِﻣﻦ َﻭﺭ ََﻭﺇَِﺫﺍ ُﻛﻨَﺖ ﻓِﻴِﻬۡﻢ ﻓَﺄَﻗَۡﻤَﺖ ﻟَﻬُُﻢ ٱﻟﺼﱠ ﻠَٰﻮﺓ َﻓَۡﻠﺘَﻘُۡﻢ ﻁَﺎٓﺋِﻔَٞﺔ  ﴿
ﻳَﻦ َﻛﻔَُﺮﻭْﺍ ﻟَۡﻮ ﺗَۡﻐﻔُﻠُﻮَﻥ َﻋۡﻦ َﻭۡﻟﺘَۡﺄِﺕ ﻁَﺎٓﺋِﻔَﺔ ٌﺃُۡﺧَﺮٰﻯ ﻟَۡﻢ ﻳَُﺼﻠﱡﻮْﺍ ﻓَۡﻠﻴَُﺼﻠﱡﻮْﺍ َﻣَﻌَﻚ َﻭۡﻟﻴَۡﺄُﺧُﺬﻭْﺍ ِﺣۡﺬَﺭﻫُۡﻢ َﻭﺃَۡﺳﻠَِﺤﺘَﻬُۡﻢۗ َﻭﺩﱠ ٱﻟﱠﺬ ِ
ُﻛﻨﺘُﻢ ﻣﱠ ۡﺮَﺿٰﻰٓ ﺃَﻥ  ﺃﻭ ۡﻄٍَﺮ ﻣﱢ ﻦ ﻣﱠ ﻯ ﻨَﺎَﺡ َﻋﻠَۡﻴُﻜۡﻢ ﺇِﻥ َﻛﺎَﻥ ﺑُِﻜۡﻢ ﺃَﺫ َٗﻭَﻻ ﺟ ُ َﻭٰ ِﺣَﺪٗﺓﻭ  ﺃَۡﺳﻠَِﺤﺘُِﻜۡﻢ َﻭﺃَۡﻣﺘَِﻌﺘُِﻜۡﻢ ﻓَﻴَِﻤﻴﻠُﻮَﻥ َﻋﻠَۡﻴُﻜﻢ ﻣﱠ ۡﻴﻠَﺔ ٗ
 ﴾  ۲۰۱ﺎ ﺎ ﻣﱡ ِﻬﻴﻨ ٗﺗََﻀُﻌٓﻮْﺍ ﺃَۡﺳﻠَِﺤﺘَُﻜۡﻢۖ َﻭُﺧُﺬﻭْﺍ ِﺣۡﺬَﺭُﻛۡﻢۗ ﺇِﻥﱠ ٱﻟﱠ  َﺃََﻋﺪﱠ ﻟِۡﻠَﻜٰ ﻔِِﺮﻳَﻦ َﻋَﺬﺍﺑ ٗ
 
 ﺍﻵﻳﺔ. –) ﻭﺇﺫﺍ ﻛﻨﺖ ﻓﻴﻬﻢ ﻓﺄﻗﻤﺖ ﻟﻬﻢ ﺍﻟﺼﻼﺓ(  :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﻛﻨ�ﺎ ﻣ�ﻊ ﺭﺳ�ﻮﻝ ﷲ  »: ﻗ�ﺎﻝﺃﺑ�ﻲ ﻋﻴ�ﺎﺵ ﺍﻟﺰﺭﻗ�ﻲ  ﺪ ﻭﺍﻟﺤﺎﻛﻢ ﻭﺻﺤﺤﻪ ﺍﻟﺒﻴﻬﻘﻲ ﻓﻲ ﺍﻟﺪﻻﺋﻞ ﻋ�ﻦﻭﺃﺧﺮﺝ ﺃﺣﻤ .743
 �ﻭﻫ��ﻢ ﺑﻴﻨﻨ��ﺎ ﻭﺑ��ﻴﻦ ﺍﻟﻘﺒﻠ��ﺔ ﻓﺼ��ﻠﻰ ﺑﻨ��ﺎ ﺍﻟﻨﺒ��ﻲ  ﺑﻌﺴ��ﻔﺎﻥ ﻓﺎﺳ��ﺘﻘﺒﻠﻨﺎ ﺍﻟﻤﺸ��ﺮﻛﻮﻥ ﻋﻠ��ﻴﻬﻢ ﺧﺎﻟ��ﺪ ﺑ��ﻦ ﺍﻟﻮﻟﻴ��ﺪ
 ﻳ�ﺄﺗﻲ ﻋﻠ�ﻴﻬﻢ ﺍﻵﻥ ﺻ�ﻼﺓ ﻫ�ﻲ ﺃﺣ�ﺐ ﺇﻟ�ﻴﻬﻢ ﻣ�ﻦ: ﻗﺎﻟﻮﺍﺛﻢ ،ﻗﺪ ﻛﺎﻧﻮﺍ ﻋﻠﻰ ﺣﺎﻝ ﻟﻮ ﺃﺻﺒﻨﺎ ﻏﺮﺗﻬﻢ: ﻘﺎﻟﻮﺍﻓ،ﺍﻟﻈﻬﺮ
    -﴾  ﻭﺇﺫﺍ ﻛﻨ�ﺖ ﻓ�ﻴﻬﻢ ﻓﺄﻗﻤ�ﺖ ﻟﻬ�ﻢ ﺍﻟﺼ�ﻼﺓ ﴿ﻓﻨﺰﻝ ﺟﺒﺮﻳﻞ ﺑﻬﺬﻩ ﺍﻵﻳﺎﺕ ﺑ�ﻴﻦ ﺍﻟﻈﻬ�ﺮ ﻭﺍﻟﻌﺼ�ﺮ ،ﺃﺑﻨﺎﺋﻬﻢ ﻭﺃﻧﻔﺴﻬﻢ
 .« (929F829)ﺍﻟﺤﺪﻳﺚ   -ﺍﻵﻳﺔ 
 .(039F929)ﺃﺑﻲ ﻫﺮﻳﺮﺓ ﻭﺭﻭﻯ ﺍﻟﺘﺮﻣﺬﻱ ﻧﺤﻮﻩ ﻋﻦ .843
 .(139F039)ﻭﺍﺑﻦ ﺟﺮﻳﺮ ﻧﺤﻮﻩ ﻋﻦ ﺟﺎﺑﺮ ﺑﻦ ﻋﺒﺪ ﷲ  .943
    (239F139)ﻭﺍﺑﻦ ﻋﺒﺎﺱ .053
 . ﴾ﻭﻻ ﺟﻨﺎﺡ ﻋﻠﻴﻜﻢ  ﴿ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ:  
ﻓ�ﻲ ﻋﺒ�ﺪ  ﴾ ﻛﻨ�ﺘﻢ ﻣﺮﺿ�ﻰ ﺃﻭﺇﻥ ﻛﺎﻥ ﺑﻜﻢ ﺃﺫﻯ ﻣﻦ ﻣﻄﺮ ﴿ﻧﺰﻟﺖ  »: ﻗﺎﻝﺍﺑﻦ ﻋﺒﺎﺱ  ﺒﺨﺎﺭﻱ ﻋﻦﺃﺧﺮﺝ ﺍﻟ [ﻙ] .153
 .« (339F239)ﻛﺎﻥ ﺟﺮﻳﺤﺎً  ﺍﻟﺮﺣﻤﻦ ﺑﻦ ﻋﻮﻑ
 
 [ﺗﻌﻠﻴﻖ]
ﻭﻛﻠﻬﺎ ﻳﺸﻬﺪ ﺑﻌﻀﻬﺎ ﻟﺒﻌﺾ ﺑﺄﻥ ﻫﺬﻩ ﺍﻵﻳﺔ ﻧﺰﻟﺖ ﺑﻴﻦ ﺍﻟﻈﻬﺮ ﻭﺍﻟﻌﺼﺮ ﻓﻲ ﻏﺰﻭﺓ ﻋﺴﻔﺎﻥ. ،ﺃﺧﺮﺝ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﻋﺪﺓ ﺁﺛﺎﺭ 
ﻟ�ﺖ ﻓ�ﻲ ﺍﻟﺨ�ﻮﻑ ﻏﻴ�ﺮ ﺃﻥ ﺣﻜﻤﻬ�ﺎ ﻋ�ﺎﻡ ﻓ�ﻲ ﻛ�ﻞ ﺳ�ﻔﺮ ﻓﻴﺠ�ﻮﺯ ﻗﺼ�ﺮ ﺍﻟﺼ�ﻼﺓ ﻓ�ﻲ ﺍﻟﺴ�ﻔﺮ ﻋﻠ�ﻰ ﻭﺍﻵﻳ�ﺔ ﻧﺰ.ﻭﻓﻴﻬﺎ ﺑﻴﺎﻥ ﻟﺤﺎﻝ ﺻ�ﻼﺓ ﺍﻟﺨ�ﻮﻑ
ﻛﻴﻔﻴﺔ ﺻﻼﺓ ﺍﻟﺨﻮﻑ ﻋﻠﻰ ﻋﺪﺩ ﻣﻦ ﺍﻷﻭﺿﺎﻉ ﻋﻠﻰ ﺣﺴﺐ ﺍﺗﺠﺎﻩ ﺍﻟﻌﺪﻭ ﺇﺫﺍ ﻛﺎﻧﻮﺍ  ﺍﻟﺮﻭﺍﻳﺎﺕﻭﻗﺪ ﺑﻴﺖ  ،ﺍﺧﺘﻼﻑ ﺑﻴﻦ ﺍﻟﻌﻠﻤﺎء ﻓﻲ ﻣﺪﺓ ﺍﻟﻘﺼﺮ
 .ﺧﻠﻒ ﺿﻬﺮ ﺟﻴﺶ ﺍﻟﻤﺴﻠﻤﻴﻦ ﺃﻭﻓﻲ ﺍﻟﻘﺒﻠﺔ 
ﻛﻨ�ﺘﻢ ﻣﺮﺿ�ﻰ ﺃﻥ ﺗﻀ�ﻌﻮﺍ  ﺃﻭﻭﻻ ﺟﻨ�ﺎﺡ ﻋﻠ�ﻴﻜﻢ ﺇﻥ ﻛ�ﺎﻥ ﺑﻜ�ﻢ ﺃﺫﻯ ﻣ�ﻦ ﻣﻄ�ﺮ  ﴿ﻌ�ﺎﻟﻰ ﺃﻣ�ﺎ ﺍﻷﺛ�ﺮ ﺍﻵﺧﻴ�ﺮ ﺍﻟ�ﺬﻱ ﻓﻴ�ﻪ ﺃﻥ ﻗﻮﻟ�ﻪ ﺗ 
 .ﻓﻴﺠﻮﺯ ﻭﺿﻊ ﺍﻟﺴﻼﺡ ﻟﻤﻦ ﻛﺎﻥ ﺣﺎﻟﻪ ﻛﺤﺎﻝ ﻋﺒﺪ ﺍﻟﺮﺣﻤﻦ ﺑﻦ ﻋﻮﻑ ﻓﻴﺠﻮﺯ ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ.ﻓﻬﻮ ﺃﺛﺮ ﺻﺤﻴﺢ ﻭﻣﻌﻨﺎﻩ ﻋﺎﻡ﴾ﺃﺳﻠﺤﺘﻜﻢ
 
  [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
 _______________
 (591/ 1ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )   (829)
ﻣﺴﺘﺪﺭﻙ ﺍﻟﺤﺎﻛﻢ  (  5782ﺡ )7/ 621( ﺻﺤﻴﺢ ﺍﺑﻦ ﺣﺒﺎﻥ 0551ﺡ ) 3/  771(ﺳﻨﻦ ﺍﻟﻨﺴﺎﺋﻲ ﺍﻟﺼﻐﺮﻯ 6321ﺡ )  2/11( ﺳﻨﻦ ﺃﺑﻲ ﺩﺍﻭﺩ 03661ﺡ )  4/95ﻣﺴﻨﺪ ﺃﺣﻤﺪ    (929)
( ﻣﺼﻨﻒ ﻋﺒﺪ  232ﺡ )  86( ﺍﻟﻤﻨﺘﻘﻰ 2315ﺡ )  5/312( ﺍﻟﻤﻌﺠﻢ ﺍﻟﻜﺒﻴﺮ 7431ﺡ ) 1/191( ﻣﺴﻨﺪ ﺍﻟﻄﻴﺎﻟﺴﻲ 3185ﺡ ) 3/ 452ﺒﺮﻯ (  ﺳﻨﻦ ﺍﻟﺒﻴﻬﻘﻲ ﺍﻟﻜ2521ﺡ )  1ﺝ:784
ﻭﻭﺭﺩ ﺗﺼﺮﻳﺤﻪ  372(  ﻗﻠﺖ:ﻫﻮ ﻣﻦ ﺭﻭﺍﻳﺔ ﻣﺠﺎﻫﺪ ﻋﻦ ﺃﺑﻲ ﻋﻴﺎﺵ ﺍﻟﺰﺭﻗﻲ ﻗﺎﻝ ﺍﻟﺘﺮﻣﺬﻱ:ﻻ ﻳﻌﺮﻑ ﺳﻤﺎﻉ ﻟﻤﺠﺎﻫﺪ ﻣﻦ ﺃﺑﻲ ﻋﻴﺎﺵ ﺍﻧﻈﺮ ﺟﺎﻣﻊ ﺍﻟﺘﺤﺼﻴﻞ  7324ﺡ ) 2/505ﺍﻟﺮﺯﺍﻕ 
ﻭﻟﻜﻦ ﺭﻭﺍﻩ ﺍﻟﻄﺒﺮﺍﻧﻲ ﻋﻦ ﺷﻴﺨﻪ ﺑﻜﺮ ﺑﻦ ﺳﻬﻞ ﺍﻟﺪﻣﻴﺎﻁﻲ ﻗﺎﻝ ﺍﻟﺤﺎﻓﻆ ﻣﻘﺎﺭﺏ ﺍﻟﺤﺎﻝ ﻭﺿﻌﻔﻪ ﺍﻟﻨﺴﺎﺋﻲ ﻭﻛﺬﻟﻚ ﺿﻌﻔﻮﻩ ﻣﻦ ﺃﺟﻞ  5/512ﻤﺎﻉ ﻛﻤﺎ ﻓﻲ ﺭﻭﺍﻳﺔ ﺍﻟﻄﺒﺮﺍﻧﻲ ﻓﻲ ﺍﻟﻜﺒﻴﺮ ﺑﺎﻟﺴ
 ﺑﻌﺾ ﺍﻷﺣﺎﺩﻳﺚ ﺍﻟﺘﻲ ﺭﻭﺍﻫﺎ ﻭﻋﻠﻰ ﻛﻞ ﻓﻬﻮ ﺻﺤﻴﺢ ﺑﻤﺎ ﺑﻌﺪﻩ ﻣﻦ ﺍﻟﺸﻮﺍﻫﺪ
( ﻣﺴ�ﻨﺪ ﺃﺣﻤ�ﺪ  4451ﺡ )  3/471( ﻭﻗ�ﺎﻝ: ﺣﺴ�ﻦ ﻏﺮﻳ�ﺐ ﺳ�ﻨﻦ ﺍﻟﻨﺴ�ﺎﺋﻲ  5303ﺡ ) 5/342( ﺳ�ﻨﻦ ﺍﻟﺘﺮﻣ�ﺬﻱ  2782ﺡ ) 7/321ﺻﺤﻴﺢ ﺍﺑ�ﻦ ﺣﺒ�ﺎﻥ  5/942ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ  (039)
ﻧﺰﻝ ﺑﻴﻦ ﺿﺠﻨﺎﻥ   �ﺛﻢ ﺃﻥ ﺭﺳﻮﻝ ﷲ  - ) ﺛﻨﺎ ﻋﺒﺪ ﺍﻟﺼﻤﺪ ﺛﻨﺎ ﺳﻌﻴﺪ ﺑﻦ ﻋﺒﻴﺪ ﺍﻟﻬﻨﺎﺋﻲ ﺛﻨﺎ ﻋﺒﺪ ﷲ ﺑﻦ ﺷﻘﻴﻖ ﺛﻨﺎ ﺃﺑﻮ ﻫﺮﻳﺮﺓ ﻗﺎﻝ: (ﺇﺳﻨﺎﺩﻩ ﺣﺴﻨﻘﺎﻝ ﺍﻹﻣﺎﻡ ﺃﺣﻤﺪ: ﺣﺪ57701ﺡ )   2/225
ﻗﺎﻝ: ﻓﺠ�ﺎء ﺟﺒﺮﻳ�ﻞ ﺇﻟ�ﻰ ﺤﺎﺻﺮ ﺍﻟﻤﺸﺮﻛﻴﻦ ﻗﺎﻝ ﻓﻘﺎﻟﻮﺍ ﺇﻥ ﻟﻬﺆﻻء ﺻﻼﺓ ﻫﻲ ﺃﺣﺐ ﺇﻟﻴﻬﻢ ﻣﻦ ﺃﺑﻨﺎءﻫﻢ ﻭﺃﺑﻜﺎﺭﻫﻢ ﻳﻌﻨﻮﻥ ﺍﻟﻌﺼﺮ ﻓﺄﺟﻤﻌﻮﺍ ﺃﻣ�ﺮﻛﻢ ﺛ�ﻢ ﻣﻴﻠ�ﻮﺍ ﻋﻠ�ﻴﻬﻢ ﻣﻴﻠ�ﺔ ﻭﺍﺣ�ﺪﺓ،ﻭﻋﺴﻔﺎﻥ ﻓ
ﺗ�ﺄﺧﺮﻭﺍ ﻭﺗﻘ�ﺪﻡ ﺍﻵﺧ�ﺮﻭﻥ ﻓﺼ�ﻠﻰ ﺑﻬ�ﻢ ﺭﻛﻌ�ﺔ ﻭﺃﺧ�ﺬ ﻓﺄﻣﺮﻩ ﺃﻥ ﻳﻘﺴﻢ ﺃﺻﺤﺎﺑﻪ ﺑﺎﻟﻄﺎﺋﻔﺔ ﺍﻷﻭﻟﻰ ﺭﻛﻌﺔ ﻭﻳﺄﺧﺬ ﺍﻟﻄﺎﺋﻔﺔ ﺍﻷﺧﺮﻯ ﺣﺬﺭﻫﻢ ﻭﺃﺳﻠﺤﺘﻬﻢ،ﻓﺈﺫﺍ ﺻ�ﻠﻰ ﺑﻬ�ﻢ ﺭﻛﻌ�ﺔ    �ﺭﺳﻮﻝ ﷲ  
 (ﺭﻛﻌﺔ ﺭﻛﻌﺔ    �ﻫﺆﻻء ﺍﻵﺧﺮﻭﻥ ﺣﺬﺭﻫﻢ ﻭﺃﺳﻠﺤﺘﻬﻢ ﻓﻜﺎﻧﺖ ﻟﻜﻞ ﻁﺎﺋﻔﺔ ﻣﻊ ﺍﻟﻨﺒﻲ  
ﺤﺎﻕ ( ﻗﺎﻝ:   ﺃﺧﺒﺮﻧﺎ ﻋﺒ�ﺪ ﷲ ﺑ�ﻦ ﻣﺤﻤ�ﺪ ﺍﻷﺯﺩﻱ ﻗ�ﺎﻝ ﺣ�ﺪﺛﻨﺎ ﺇﺳ�7782ﺡ) 7/ 921ﻣﻦ ﺭﻭﺍﻳﺔ ﺃﺑﻲ ﺍﻟﺰﺑﻴﺮ ﻋﻦ ﺟﺎﺑﺮ ﻭﺗﺼﺮﻳﺤﻪ ﺑﺎﻟﺴﻤﺎﻉ ﻋﻨﺪ ﺍﺑﻦ ﺣﺒﺎﻥ  5/752ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ  (139)
ﻗﻮﻣ�ﺎ ﻣ�ﻦ ﺟﻬﻴﻨ�ﺔ ﻓﻘ�ﺎﺗﻠﻮﺍ ﻗﺘ�ﺎﻻ   �ﺛ�ﻢ ﻏﺰﻭﻧ�ﺎ ﻣ�ﻊ ﺭﺳ�ﻮﻝ ﷲ   ) ﺑﻦ ﺇﺑﺮﺍﻫﻴﻢ ﺃﺧﺒﺮﻧﺎ ﻳﺤﻴﻰ ﺑﻦ ﺁﺩﻡ ﻗﺎﻝ ﺣﺪﺛﻨﺎ ﺯﻫﻴﺮ ﺑﻦ ﻣﻌﺎﻭﻳﺔ ﻗﺎﻝ ﺣﺪﺛﻨﺎ ﺃﺑﻮ ﺍﻟﺰﺑﻴﺮ ﺃﻧﻪ ﺳﻤﻊ ﺟﺎﺑﺮ ﺑﻦ ﻋﺒ�ﺪ ﷲ ﻳﻘ�ﻮﻝ: 
ﺫﻟﻚ،ﻓﻘ�ﺎﻝ: ﻗ�ﺎﻟﻮﺍ: ﺑﻴﻨﻨ�ﺎ ﻭﺑﻴ�ﻨﻬﻢ ﺻ�ﻼﺓ ﻫ�ﻲ ﺃﺣ�ﺐ ﺇﻟ�ﻴﻬﻢ ﻣ�ﻦ    �ﻛﺮ ﻟﻨ�ﺎ ﺭﺳ�ﻮﻝ ﷲ  ﺑ�ﺬﻟﻚ، ﻓ�ﺬ   �ﺷﺪﻳﺪﺍ،ﻓﻠﻤﺎ ﺻﻠﻴﻨﺎ ﺍﻟﻈﻬﺮ ﻗﺎﻟﻮﺍ: ﻟﻮ ﻣﻠﻨﺎ ﻋﻠﻴﻬﻢ ﻣﻴﻠﺔ ﻗﻄﻌﻨﺎﻫﻢ،ﻓﺄﺧﺒﺮ ﺟﺒﺮﻳﻞ ﺍﻟﻨﺒ�ﻲ  
ﻭﻛﺒﺮﻧﺎ ﻣﻌﻪ،ﻓﺮﻛﻊ ﻭﺭﻛﻌﻨﺎ ﻣﻌﻪ،ﻭﺳﺠﺪ ﻭﺳﺠﺪ ﺍﻟﺼﻒ ﺍﻷﻭﻝ ﻣﻌﻪ،ﻓﻠﻤﺎ ﻗ�ﺎﻡ ﺳ�ﺠﺪ ﺍﻟﺼ�ﻒ    �ﺍﻷﻭﻟﻰ،ﻓﻠﻤﺎ ﻋﻤﻼ ﺍﻟﺼﻼﺓ ﺻﻔﻨﺎ ﺻﻔﻴﻦ ﻭﺍﻟﻤﺸﺮﻛﻮﻥ ﺑﻴﻨﻨﺎ ﻭﺑﻴﻦ ﺍﻟﻘﺒﻠﺔ،ﻓﻜﺒﺮ ﺭﺳﻮﻝ ﷲ  
ﻭﻛﺒﺮﻧﺎ ﻣﻌﻪ ﺛﻢ ﺭﻛﻊ ﻭﺭﻛﻌﻨﺎ ﻣﻌﻪ ﺛﻢ ﺳﺠﺪ ﻭﺳﺠﺪ ﺍﻟﺼ�ﻒ ﺍﻷﻭﻝ ﻣﻌ�ﻪ ﺛ�ﻢ ﻗﻌ�ﺪ ﻓﺴ�ﺠﺪ ﺍﻟﺼ�ﻒ    �ﻟﺼﻒ ﺍﻷﻭﻝ ﻭﺗﺄﺧﺮ ﺍﻟﺼﻒ ﺍﻷﻭﻝ،ﻓﻜﺒﺮ ﺭﺳﻮﻝ ﷲ  ﺍﻟﺜﺎﻧﻲ، ﺛﻢ ﺗﻘﺪﻣﻮﺍ ﻓﻘﺎﻣﻮﺍ ﻣﻘﺎﻡ ﺍ
 (ﻗﺎﻝ ﺃﺑﻮ ﺍﻟﺰﺑﻴﺮ ﻋﻦ ﺟﺎﺑﺮ ﻛﻤﺎ ﻳﺼﻠﻲ ﺃﻣﺮﺍﺅﻛﻢ ﻫﺆﻻء    �ﺍﻟﺜﺎﻧﻲ ﺛﻢ ﺟﻠﺴﻮﺍ ﻋﻠﻴﻬﻢ ﺭﺳﻮﻝ ﷲ  
 : ﺻﺤﻴﺢ ﻋﻠﻰ ﺷﺮﻁ ﺍﻟﺒﺨﺎﺭﻱ ﻗﻠﺖ ﻓﻲ ﺇﺳﻨﺎﺩﻩ ﺃﺣﻤﺪ ﺑﻦ ﻋﺒﺪ ﺍﻟﺠﺒﺎﺭ ﺍﻟﻌﻄﺎﺭﺩﻱ ﺗﻘﺪﻣﺖ ﺗﺮﺟﻤﺘﻪ ﻭﻗﻠﻨﺎ ﺃﻧﻪ ﺿﻌﻴﻒ(ﻭﻗﺎﻝ3234ﺡ )  3/23ﺍﻟﻤﺴﺘﺪﺭﻙ   5/652ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ  (239)
( ﺳﻨﻦ ﺍﻟﺒﻴﻬﻘ�ﻲ 2023ﺡ) 2/733( ﺍﻟﻤﺴﺘﺪﺭﻙ 9631ﺡ)2/ 703ﺻﺤﻴﺢ ﺍﺑﻦ ﺧﺰﻳﻤﺔ  832ﺡ)1/07( ﺍﻟﻤﻨﺘﻘﻲ  3234ﺡ ) 4/9761ﺻﺤﻴﺢ ﺍﻟﺒﺨﺎﺭﻱ  5/952ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ  (339)
 (12111ﺡ) 6/823ﺴﺎﺋﻲ ﺍﻟﻜﺒﺮﻯ ( ﺳﻨﻦ ﺍﻟﻨ5185ﺡ) 3/552ﺍﻟﻜﺒﺮﻯ 
 (171)
 
ﺃﻯ ﻭﺇﺫﺍ ﻛﻨﺖ ﻣﻌﻬﻢ ﻳﺎ ﻣﺤﻤﺪ ﻭﻫﻢ ﻳﺼﻠﻮﻥ ﺻﻼﺓ  ﴾ﺬﻭﺍ ﺃﺳﻠﺤﺘﻬﻢ ﻭﺇﺫﺍ ﻛﻨﺖ ﻓﻴﻬﻢ ﻓﺄﻗﻤﺖ ﻟﻬﻢ ﺍﻟﺼﻼﺓ ﻓﻠﺘﻘﻢ ﻁﺎﺋﻔﺔ ﻣﻨﻬﻢ ﻣﻌﻚ ﻭﻟﻴﺄﺧ ﴿
 .ﻭﻟﺘﻘﻢ ﺍﻟﻄﺎﺋﻔﺔ ﺍﻻﺧﺮﻯ ﻓﻲ ﻭﺟﻪ ﺍﻟﻌﺪﻭ،ﻭﻫﻢ ﻣﺪﺟﺠﻮﻥ ﺑﺄﺳﻠﺤﺘﻬﻢ ﺍﺣﺘﻴﺎﻁﺎ،ﻓﻠﺘﺄﺗﻢ ﺑﻚ ﻁﺎﺋﻔﺔ ﻣﻨﻬﻢ،ﺍﻟﺨﻮﻑ ﻓﻲ ﺍﻟﺤﺮﺏ
ﻓﻠﺘﺄﺕ ،ﺍﻟﺼﻼﺓﺃﻯ ﻓﺈﺫﺍ ﻓﺮﻏﺖ ﺍﻟﻄﺎﺋﻔﺔ ﺍﻻﻭﻟﻰ ﻣﻦ  ﴾ﻓﺈﺫﺍ ﺳﺠﺪﻭﺍ ﻓﻠﻴﻜﻮﻧﻮﺍ ﻣﻦ ﻭﺭﺍﺋﻜﻢ ﻭﻟﺘﺄﺕ ﻁﺎﺋﻔﺔ ﺃﺧﺮﻯ ﻟﻢ ﻳﺼﻠﻮﺍ ﻓﻠﻴﺼﻠﻮﺍ ﻣﻌﻚ  ﴿
 ﺍﻟﻄﺎﺋﻔﺔ ﺍﻟﺘﻲ ﻟﻢ ﺗﺼﻞ ﺇﻟﻰ ﻣﻜﺎﻧﻬﺎ ﻟﺘﺼﻠﻲ ﺧﻠﻔﻚ
 .ﻣﺘﺄﻫﺒﻴﻦ ﻟﻘﺘﺎﻟﻬﻢ ﺑﺤﻤﻠﻬﻢ ﺍﻟﺴﻼﺡ،ﺃﻯ ﻭﻟﻴﻜﻮﻧﻮﺍ ﺣﺬﺭﻳﻦ ﻣﻦ ﻋﺪﻭﻫﻢ ﴾ﻭﻟﻴﺄﺧﺬﻭﺍ ﺣﺬﺭﻫﻢ ﻭﺃﺳﻠﺤﺘﻬﻢ  ﴿
ﺃﻯ ﺗﻤﻨﻰ ﺃﻋﺪﺍﺋﻜﻢ ﺇﻥ ﺗﻨﺸﻐﻠﻮﺍ ﻋﻦ ﺃﺳﻠﺤﺘﻜﻢ  ﴾ﻭﺩ ﺍﻟﺬﻳﻦ ﻛﻔﺮﻭﺍ ﻟﻮ ﺗﻐﻔﻠﻮﻥ ﻋﻦ ﺃﺳﻠﺤﺘﻜﻢ ﻭﺃﻣﺘﻌﺘﻜﻢ ﻓﻴﻤﻴﻠﻮﻥ ﻋﻠﻴﻜﻢ ﻣﻴﻠﺔ ﻭﺍﺣﺪﺓ ﴿
ﻻ ﺗﺘﺸﺎﻏﻠﻮﺍ ﺑﺄﺟﻤﻌﻜﻢ  :ﻭﺍﻟﻤﻌﻨﻰ،ﻓﻴﻘﺘﻠﻮﻧﻜﻢ ﻭﺍﻧﺘﻢ ﺗﺼﻠﻮﻥ،ﻭﻳﺸﺪﻭﻥ ﻋﻠﻴﻜﻢ ﺷﺪﺓ ﻭﺍﺣﺪﺓ،ﻓﻴﺄﺧﺬﻭﻧﻜﻢ ﻋﻠﻰ ﺣﻴﻦ ﻏﺮﺓ،ﻌﺘﻜﻢﻭﺃﻣﺘ
 .ﻭﻟﻜﻦ ﺃﻗﻴﻤﻮﻫﺎ ﻋﻠﻰ ﻣﺎ ﺃﻣﺮﺗﻢ ﺑﻪ،ﻴﺘﻤﻜﻦ ﻋﺪﻭﻛﻢ ﻣﻨﻜﻢﻓ،ﺑﺎﻟﺼﻼﺓ
ﺃﻥ ﻻ ،ﺍﻟﻤﺮﺽ ﺃﻭ ﺃﻯ ﻻ ﺇﺛﻢ ﻋﻠﻴﻜﻢ ﻓﻲ ﺣﺎﻟﺔ ﺍﻟﻤﻄﺮ﴾ﻛﻨﺘﻢ ﻣﺮﺿﻰ ﺃﻥ ﺗﻀﻌﻮﺍ ﺃﺳﻠﺤﺘﻜﻢ  ﺃﻭﻭﻻ ﺟﻨﺎﺡ ﻋﻠﻴﻜﻢ ﺇﻥ ﻛﺎﻥ ﺑﻜﻢ ﺃﺫﻯ ﻣﻦ ﻣﻄﺮ  ﴿
 .ﺗﺤﻤﻠﻮﺍ ﺃﺳﻠﺤﺘﻜﻢ ﺍﺫﺍ ﺿﻌﻔﺘﻢ ﻋﻨﻬﺎ
 .ﻭﺍﺣﺘﺮﺯﻭﺍ ﻣﻦ ﻋﺪﻭﻛﻢ ﻣﺎ ﺍﺳﺘﻄﻌﺘﻢ،ﺃﻯ ﻛﻮﻧﻮﺍ ﻣﺘﻴﻘﻈﻴﻦ﴾ﻭﺧﺬﻭﺍ ﺣﺬﺭﻛﻢ  ﴿
  �)ﻛﻨﺎ ﻣﻊ ﺭﺳﻮﻝ ﷲ : ﻗﺎﻝ. ﺭﻭﻱ ﻋﻦ ﺃﺑﻰ ﻋﻴﺎﺷﻰ ﺍﻟﺰﺭﻗﻲ .ﺃﻯ ﺃﻋﺪ ﻟﻬﻢ ﻋﺬﺍﺑﺎ ﻣﺨﺰﻳﺎ ﻣﻊ ﺍﻻﻫﺎﻧﺔ ﴾ﺍﻥ ﷲ ﺃﻋﺪ ﻟﻠﻜﺎﻓﺮﻳﻦ ﻋﺬﺍﺑﺎ ﻣﻬﻴﻨﺎ  ﴿
ﻟﻘﺪ ﻛﺎﻧﻮﺍ ﻋﻠﻰ ﺣﺎﻝ : ﻘﺎﻟﻮﺍﻓ،ﺍﻟﻈﻬﺮ  �ﻓﺼﻠﻰ ﺑﻨﺎ ﺭﺳﻮﻝ ﷲ  -ﻭﻫﻢ ﺑﻴﻨﻨﺎ ﻭﺑﻴﻦ ﺍﻟﻘﺒﻠﺔ  -ﻥ ﻋﻠﻴﻬﻢ ﺧﺎﻟﺪ ﺑﻦ ﺍﻟﻮﻟﻴﺪﻓﺄﺳﺘﻘﺒﻠﻨﺎ ﺍﻟﻤﺸﺮﻛﻮ،ﺑﻌﺴﻔﺎﻥ
ﻓﻨﺰﻝ ﺟﺒﺮﻳﻞ ﺑﻬﺬﻩ ﺍﻵﻳﺎﺕ ﺑﻴﻦ ﺍﻟﻈﻬﺮ : ﻗﺎﻝ،ﻫﻲ ﺃﺣﺐ ﺍﻟﻴﻬﻢ ﻣﻦ ﺃﺑﻨﺎﺋﻬﻢ ﻭﺃﻧﻔﺴﻬﻢ،ﻳﺄﺗﻲ ﻋﻠﻴﻬﻢ ﺍﻵﻥ ﺻﻼﺓ: ﻗﺎﻟﻮﺍﺛﻢ ! ﻟﻮ ﺃﺻﺒﻨﺎ ﻏﺮﺗﻬﻢ 
 : ﻘﺎﻝﺛﻢ ﺃﻣﺮ ﺗﻌﺎﻟﻰ ﺑﻜﺜﺮﺓ ﺫﻛﺮﻩ ﻋﻘﺐ ﺻﻼﺓ ﺍﻟﺨﻮﻑ ﻓ . ﺍﻵﻳﺔ ﴾ﻼﺓﻭﺇﺫﺍ ﻛﻨﺖ ﻓﻴﻬﻢ ﻓﺄﻗﻤﺖ ﻟﻬﻢ ﺍﻟﺼ ﴿ﻭﺍﻟﻌﺼﺮ 
ﻓﺄﻛﺜﺮﻭﺍ ﻣﻦ ﺫﻛﺮ ﷲ ﻓﻲ ﺣﺎﻝ ﻗﻴﺎﻣﻜﻢ ،ﺃﻯ ﻓﺈﺫﺍ ﻓﺮﻏﺘﻢ ﻣﻦ ﺍﻟﺼﻼﺓ﴾ﻓﺎﺫﺍ ﻗﻀﻴﺘﻢ ﺍﻟﺼﻼﺓ ﻓﺄﺫﻛﺮﻭﺍ ﷲ ﻗﻴﺎﻣﺎ ﻭﻗﻌﻮﺩﺍ ﻭﻋﻠﻰ ﺟﻨﻮﺑﻜﻢ  ﴿
 .ﻟﻌﻠﻪ ﻳﻨﺼﺮﻛﻢ ﻋﻠﻰ ﻋﺪﻭﻛﻢ،ﻭﺇﺫﻛﺮﻭﻩ ﻓﻰ ﺟﻤﻴﻊ ﺍﻟﺤﺎ ﻻﺕ،ﻭﺍﺿﻄﺠﺎﻋﻜﻢ،ﻭﻗﻌﻮﺩﻛﻢ
ﺑﺨﺸﻮﻋﻬﺎ ﻭﺭﻛﻮﻋﻬﺎ ،ﻓﺄﺗﻤﻮﺍ ﺍﻟﺼﻼﺓ ﻭﺃﻗﻴﻤﻮﻫﺎ ﻛﻤﺎ ﺃﻣﺮﺗﻢ،ﺃﻯ ﻓﺈﺫﺍ ﺃﻣﻨﺘﻢ ﻭﺫﻫﺐ ﺍﻟﺨﻮﻑ ﻋﻨﻜﻢ ﴾ﻢ ﻓﺄﻗﻴﻤﻮﺍ ﺍﻟﺼﻼﺓ ﻓﺈﺫﺍ ﺍﻁﻤﺄﻧﻨﺘ ﴿
 .ﻭﺟﻤﻴﻊ ﺷﺮﻭﻁﻬﺎ،ﻭﺳﺠﻮﺩﻫﺎ
 .(439F339)ﻻ ﻳﺠﻮﺯ ﺗﺄﺧﻴﺮﻫﺎ ﻋﻨﻪ ،ﺃﻯ ﻓﺮﺿﺎ ﻣﺤﺪﻭﺩﺍ ﺑﺄﻭﻗﺎﺕ ﻣﻌﻠﻮﻣﺔ ﴾ﺇﻥ ﺍﻟﺼﻼﺓ ﻛﺎﻧﺖ ﻋﻠﻰ ﺍﻟﻤﺆﻣﻨﻴﻦ ﻛﺘﺎﺑﺎ ﻣﻮﻗﻮﺗﺎ  ﴿
 
 ﴾٥۰۱ﺎ ﺘَٰ َﺐ ﺑِﭑۡﻟَﺤﻖﱢ ﻟِﺘَۡﺤُﻜَﻢ ﺑَۡﻴَﻦ ٱﻟﻨﱠﺎِﺱ ﺑَِﻤﺎ ٓﺃََﺭٰٮَﻚ ٱﻟﱠ ُﻭ َﻭَﻻ ﺗَُﻜﻦ ﻟﱢۡﻠَﺨﺎٓﺋِﻨِﻴَﻦ َﺧِﺼﻴﻤ ٗﺇِﻧﱠﺎ ٓﺃَﻧَﺰۡﻟﻨَﺎ ٓﺇِﻟَۡﻴَﻚ ٱۡﻟﻜ ِ ﴿
 
 .ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ: ) ﺇﻧﺎ ﺃﻧﺰﻟﻨﺎ ( ﺍﻵﻳﺔ    
ﻟﻬ�ﻢ ﺑﻨ�ﻮ ﺃُﺑَْﻴ�ِﺮﻕ ﻘ�ﺎﻝ ﻛ�ﺎﻥ ﺃﻫ�ﻞ ﺑﻴ�ﺖ ﻣﻨ�ﺎ ﻳ »: ﻗﺎﻝﻗﺘﺎﺩﺓ ﺑﻦ ﺍﻟﻨﻌﻤﺎﻥ   ﺭﻭﻯ ﺍﻟﺘﺮﻣﺬﻱ ﻭﺍﻟﺤﺎﻛﻢ ﻭﻏﻴﺮﻫﻤﺎ ﻋﻦ .253
ﻭﻛﺎﻥ ﺑﺸﻴﺮ ﺭﺟﻼ ًﻣﻨﺎﻓﻘﺎ ًﻳﻘ�ﻮﻝ ﺍﻟﺸ�ﻌﺮ ﻳﻬﺠ�ﻮ ﺑ�ﻪ ﺃﺻ�ﺤﺎﺏ ﺭﺳ�ﻮﻝ ﷲ ﺛ�ﻢ ﻳﻨﺤﻠ�ﻪ ﺑﻌ�ﺾ ،ﻭﻣﺒﺸﺮﺑﺸﺮ ﻭﺑﺸﻴﺮ 
ﻭﻛﺎﻥ ﺍﻟﻨ�ﺎﺱ ﺇﻧﻤ�ﺎ ﻁﻌ�ﺎﻣﻬﻢ ،ﻭﻛﺎﻧﻮﺍ ﺃﻫﻞ ﺑﻴﺖ ﺣﺎﺟﺔ ﻭﻓﺎﻗﺔ ﻓﻲ ﺍﻟﺠﺎﻫﻠﻴﺔ ﻭﺍﻹﺳ�ﻼﻡ،ﻓﻼﻥ ﻛﺬﺍﻗﺎﻝ ﺍﻟﻌﺮﺏ ﻳﻘﻮﻝ 
ﻓﻴﻬﺎ ﺳﻼﺡ  ﻟﻪ ﻓﺠﻌﻠﻪ ﻓﻲ ﻣﺸﺮﺑﺔ (539F439)ﺑﺎﻟﻤﺪﻳﻨﺔ ﺍﻟﺘﻤﺮ ﻭﺍﻟﺸﻌﻴﺮ، ﻓﺎﺑﺘﺎﻉ ﻋﻤﻲ ﺭﻓﺎﻋﺔ ﺑﻦ ﺯﻳﺪ ﺣﻤﻼ ًﻣﻦ ﺍﻟﺪﺭﻣﻚ
ﻓﻠﻤﺎ ﺃﺻﺒﺢ ﺃﺗ�ﺎﻧﻲ ﻋﻤ�ﻲ ﺭﻓﺎﻋ�ﺔ ،ﻓﻌﺪﻱ ﻋﻠﻴﻪ ﻣﻦ ﺗﺤﺖ ﻓﻨﻘﺒﺖ ﺍﻟﻤﺸﺮﺑﺔ ﻭﺃﺧﺬ ﺍﻟﻄﻌﺎﻡ ﻭﺍﻟﺴﻼﺡ،ﻭﺩﺭﻉ ﻭﺳﻴﻒ
ﻳﺎ ﺍﺑﻦ ﺃﺧﻲ ﺇﻧﻪ ﻗﺪ ﻋﺪﻱ ﻋﻠﻴﻨﺎ ﻓﻲ ﻟﻴﻠﺘﻨﺎ ﻫﺬﻩ ﻓﻨﻘﺒﺖ ﻣﺸﺮﺑﺘﻨﺎ ﻭﺫﻫﺐ ﺑﻄﻌﺎﻣﻨﺎ ﻭﺳ�ﻼﺣﻨﺎ ﻓﺘﺠﺴﺴ�ﻨﺎ ﻓ�ﻲ : ﻘﺎﻝﻓ
ﻭﻻ ﻧ�ﺮﻯ ﻓﻴﻤ�ﺎ ﻧ�ﺮﻯ ﺇﻻ ﻋﻠ�ﻰ ﺑﻌ�ﺾ  ﺍﻟﺪﺍﺭ ﻭﺳﺄﻟﻨﺎ ﻓﻘﻴﻞ ﻟﻨﺎ: ﻗ�ﺪ ﺭﺃﻳﻨ�ﺎ ﺑﻨ�ﻲ ﺃﺑﻴ�ﺮﻕ ﺍﺳ�ﺘﻮﻗﺪﻭﺍ ﻓ�ﻲ ﻫ�ﺬﻩ ﺍﻟﻠﻴﻠ�ﺔ
ﺑﻨ�ﻮ ﺃﺑﻴ�ﺮﻕ: ﻭﻧﺤ�ﻦ ﻧﺴ�ﺄﻝ ﻓ�ﻲ ﺍﻟ�ﺪﺍﺭ ﻭﷲ ﻣ�ﺎ ﻧ�ﺮﻯ ﺻ�ﺎﺣﺒﻜﻢ ﺇﻻ ﻟﺒﻴ�ﺪ ﺑ�ﻦ ﺳ�ﻬﻞ ﺭﺟ�ﻞ ﻣﻨ�ﺎ ﻟ�ﻪ ﻘ�ﺎﻝ ﻁﻌﺎﻣﻜﻢ، ﻓ
ﻟﺘﺒﻴ�ﻨﻦ ﻫ�ﺬﻩ  ﺃﻭﺃﻧﺎ ﺃﺳﺮﻕ؟! ﻭﷲ  ﻟﻴﺨﺎﻟﻄﻨﻜﻢ ﻫﺬﺍ ﺍﻟﺴﻴﻒ ﻗﺎﻝ: ﻓﻠﻤﺎ ﺳﻤﻊ ﻟﺒﻴﺪ ﺍﺧﺘﺮﻁ ﺳﻴﻔﻪ ﻭ،ﺻﻼﺡ ﻭﺇﺳﻼﻡ
ﻘ�ﺎﻝ ﻓﺴﺄﻟﻨﺎ ﻓﻲ ﺍﻟﺪﺍﺭ ﺣﺘﻰ ﻟ�ﻢ ﻧﺸ�ﻚ ﺃﻧﻬ�ﻢ ﺃﺻ�ﺤﺎﺑﻨﺎ، ﻓ،ﺑﺼﺎﺣﺒﻬﺎ ﺇﻟﻴﻚ ﻋﻨﺎ ﺃﻳﻬﺎ ﺍﻟﺮﺟﻞ ﻓﻤﺎ ﺃﻧﺖ: ﻗﺎﻟﻮﺍﺍﻟﺴﺮﻗﺔ 
ﻓﺄﺗﻴﺘﻪ ﻓﻘﻠﺖ: ﺃﻫﻞ ﺑﻴﺖ ﻣﻨﺎ ﺃﻫﻞ ﺟﻔﺎء ﻋﻤﺪﻭﺍ ،ﻓﺬﻛﺮﺕ ﺫﻟﻚ ﻟﻪ   �ﻟﻲ ﻋﻤﻲ: ﻳﺎ ﺍﺑﻦ ﺃﺧﻲ ﻟﻮ ﺃﺗﻴﺖ ﺭﺳﻮﻝ ﷲ 
ﻓﻠﻴﺮﺩﻭﺍ ﻋﻠﻴﻨﺎ ﺳﻼﺣﻨﺎ ﻭﺃﻣﺎ ﺍﻟﻄﻌﺎﻡ ﻓﻼ ﺣﺎﺟ�ﺔ ﻟﻨ�ﺎ ﻓﻴ�ﻪ، ،ﺇﻟﻰ ﻋﻤﻲ ﻓﻨﻘﺒﻮﺍ ﻣﺸﺮﺑﻪ ﻟﻪ ﻭﺃﺧﺬﻭﺍ ﺳﻼﺣﻪ ﻭﻁﻌﺎﻣﻪ
ﻟ�ﻪ ﺃﺳ�ﻴﺮ ﺑ�ﻦ ﻋ�ﺮﻭﺓ ﻘ�ﺎﻝ ﻓﻠﻤﺎ ﺳﻤﻊ ﺑﻨﻮ ﺃﺑﻴﺮﻕ ﺃﺗ�ﻮﺍ ﺭﺟ�ﻼ ًﻣ�ﻨﻬﻢ ﻳ «ﺳﺄﻧﻈﺮ ﻓﻲ ﺫﻟﻚ   »:� ﺭﺳﻮﻝ ﷲﻘﺎﻝ ﻓ
ﻳ�ﺎ ﺭﺳ�ﻮﻝ ﷲ ﺇﻥ ﻗﺘ�ﺎﺩﺓ ﺑ�ﻦ ﺍﻟﻨﻌﻤ�ﺎﻥ ﻭﻋﻤ�ﻪ : ﻘ�ﺎﻟﻮﺍﻓﻜﻠﻤﻮﻩ ﻓﻲ ﺫﻟﻚ،ﻓﺎﺟﺘﻤﻊ ﻓﻲ ﺫﻟ�ﻚ ﺃﻧ�ﺎﺱ ﻣ�ﻦ ﺃﻫ�ﻞ ﺍﻟ�ﺪﺍﺭ ﻓ
ﺄﺗﻴ�ﺖ ﻓ:ﻗﺘ�ﺎﺩﺓﻗ�ﺎﻝ ﻋﻤﺪﺍ ﺇﻟﻰ ﺃﻫﻞ ﺑﻴﺖ ﻣﻨﺎ ﺃﻫ�ﻞ ﺇﺳ�ﻼﻡ ﻭﺻ�ﻼﺡ ﻳﺮﻣ�ﻮﻧﻬﻢ ﺑﺎﻟﺴ�ﺮﻗﺔ ﻣ�ﻦ ﻏﻴ�ﺮ ﺑﻴﻨ�ﺔ ﻭﻻ ﺛﺒ�ﺖ، 
ﻋﻤ�ﺪﺕ ﺇﻟ�ﻰ ﺃﻫ�ﻞ ﺑﻴ�ﺖ ﺫﻛ�ﺮ ﻣ�ﻨﻬﻢ ﺇﺳ�ﻼﻡ ﻭﺻ�ﻼﺡ ﺗ�ﺮﻣﻴﻬﻢ ﺑﺎﻟﺴ�ﺮﻗﺔ ﻋﻠ�ﻰ ﻏﻴ�ﺮ ﺛﺒ�ﺖ : ﻘ�ﺎﻝﻓ   �ﺭﺳ�ﻮﻝ ﷲ 
ﺇﻧﺎ ﺃﻧﺰﻟﻨﺎ ﺇﻟﻴ�ﻚ ﺍﻟﻜﺘ�ﺎﺏ ﺑ�ﺎﻟﺤﻖ ﴿ :ﻓﻠﻢ ﻧﻠﺒﺚ ﺃﻥ ﻧﺰﻝ ﺍﻟﻘﺮﺁﻥ،ﷲ ﺍﻟﻤﺴﺘﻌﺎﻥ: ﻘﺎﻝﻓﺮﺟﻌﺖ ﻓﺄﺧﺒﺮﺕ ﻋﻤﻲ ﻓ،ﻭﺑﻴﻨﺔ
ﺃﻱ ﻣﻤ�ﺎ ﻗﻠ�ﺖ ﻟﻘﺘ�ﺎﺩﺓ   ﴾ﺘﻐﻔﺮ ﷲﻭﺍﺳ�﴿ﺑﻨﻲ ﺃﺑﻴ�ﺮﻕ  ﴾ﻟﺘﺤﻜﻢ ﺑﻴﻦ ﺍﻟﻨﺎﺱ ﺑﻤﺎ ﺃﺭﺍﻙ ﷲ ﻭﻻ ﺗﻜﻦ ﻟﻠﺨﺎﺋﻨﻴﻦ ﺧﺼﻴﻤﺎً 
ﺑﺎﻟﺴﻼﺡ ﻓﺮﺩﻩ ﺇﻟﻰ ﺭﻓﺎﻋ�ﺔ ﻭﻟﺤ�ﻖ ﺑﺸ�ﻴﺮ ﺑﺎﻟﻤﺸ�ﺮﻛﻴﻦ  �ﻓﻠﻤﺎ ﻧﺰﻝ ﺍﻟﻘﺮﺁﻥ ﺃﺗﻰ ﺭﺳﻮﻝ ﷲ  ﴾ﻋﻈﻴﻤﺎً ﴿ﺇﻟﻰ ﻗﻮﻟﻪ 
ﺿ�ﻼﻻ ً﴿ﺇﻟ�ﻰ ﻗﻮﻟ�ﻪ  ﴾ﻭﻣﻦ ﻳﺸﺎﻗﻖ ﺍﻟﺮﺳﻮﻝ ﻣﻦ ﺑﻌﺪ ﻣﺎ ﺗﺒﻴﻦ ﻟﻪ ﺍﻟﻬﺪﻯ﴿:ﻓﻨﺰﻝ ﻋﻠﻰ ﺳﻼﻓﺔ ﺑﻨﺖ ﺳﻌﺪ ﻓﺄﻧﺰﻝ ﷲ
 .(639F539)ﺍﻟﺤﺎﻛﻢ ﺻﺤﻴﺢ ﻋﻠﻰ ﺷﺮﻁ ﻣﺴﻠﻢﻗﺎﻝ .« ﴾ﺑﻌﻴﺪﺍ ً
 _______________
 (591/ 1ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )  (439)
  411  2]ﺍﻟﺪﱠ ْﺭَﻣُﻚ[:ﻫﻮ  ﺍﻟﺪﱠﻗﻴُﻖ ﺍﻟﺤّﻮﺍَﺭﻳﺎﻧﻈﺮ ﺍﻟﻨﻬﺎﻳﺔ ﻓﻲ ﻏﺮﻳﺐ ﺍﻟﺤﺪﻳﺚ/  (539)
ﻭﺍﻩ ﺍﻟﺤﺎﻛﻢ ﻋﻦ ﻳﻮﻧﺲ ﺑﻦ ﺑﻜﻴﺮ ﻓﺄﺳﻨﺪﻩ،ﻭﻓﻴﻪ ( ﻭﻗﺎﻝ:  ﻏﺮﻳﺐ ﻻ ﺗﻌﻠﻢ ﺃﺣﺪﺍ ًﺃﺳﻨﺪﻩ ﻏﻴﺮ ﻣﺤﻤﺪ ﺑﻦ ﺳﻠﻤﺔ ﺍﻟﺤﺮﺍﻧﻲ،ﻗﻠﺖ: ﺭ6303ﺡ)5/ 442ﺳﻨﻦ ﺍﻟﺘﺮﻣﺬﻱ  5/562ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ  (639)
( ﻭﻗﺎﻝ: ﺻﺤﻴﺢ ﻋﻠﻰ ﺷﺮﻁ ﻣﺴﻠﻢ ﻗﻠﺖ: ﻣﺎ ﻗﺎﻟ�ﻪ ﺍﻟﺤ�ﺎﻛﻢ ﻓﻴ�ﻪ ﻧﻈ�ﺮ ﻓ�ﺈﻥ ﻋﻤ�ﺮ ﺑ�ﻦ ﻗﺘ�ﺎﺩﺓ 4618) 4/624( ﻣﺴﺘﺪﺭﻙ ﺍﻟﺤﺎﻛﻢ 51ﺡ) 91/9ﺗﺼﺮﻳﺢ ﺍﺑﻦ ﺇﺳﺤﺎﻕ ﺑﺎﻟﺘﺤﺪﻳﺚ،ﺍﻟﻤﻌﺠﻢ ﺍﻟﻜﺒﻴﺮ 
 ﺃﺧﺮﺝ ﻟﻪ ﺍﻟﺘﺮﻣﺬﻱ ﻭﻟﻢ ﻳﺨﺮﺝ ﻟﻪ ﻣﺴﻠﻢ ﻭﻫﻮ ﻣﻘﺒﻮﻝ ﻛﻤﺎ ﻗﺎﻝ ﺍﻟﺤﺎﻓﻆ
 (271)
ﻋﺪﺍ ﺑﺸﻴﺮ ﺑﻦ ﺍﻟﺤﺎﺭﺙ ﻋﻠﻰ ﻋﻠﻴﺔ ﺭﻓﺎﻋﺔ  »: ﻗﺎﻝﻣﺤﻤﻮﺩ ﺑﻦ ﻟﺒﻴﺪ  ﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺳﻌﺪ ﻓﻲ ﺍﻟﻄﺒﻘﺎﺕ ﺑﺴﻨﺪﻩ ﻋﻦ .353
 �ﻓ�ﺄﺗﻰ ﻗﺘ�ﺎﺩﺓ ﺍﻟﻨﺒ�ﻲ ،ﻋﻢ ﻗﺘﺎﺩﺓ ﺑﻦ ﺍﻟﻨﻌﻤ�ﺎﻥ ﻓﻨﻘﺒﻬ�ﺎ ﻣ�ﻦ ﻅﻬﺮﻫ�ﺎ ﻭﺃﺧ�ﺬ ﻁﻌﺎﻣ�ﺎ ًﻟ�ﻪ ﻭﺩﺭﻋ�ﻴﻦ ﺑﺄﺩﺍﺗﻬﻤﺎ ﺑﻦ ﺯﻳﺪ
ﻓﻨﺰﻝ ،ﻞ ﺍﻟﺪﺍﺭ ﺫﺍ ﺣﺴﺐ ﻭﻧﺴﺐﻓﺄﺧﺒﺮﻩ ﺑﺬﻟﻚ ﻓﺪﻋﺎ ﺑﺸﻴﺮﺍ ًﻓﺴﺄﻟﻪ ﻓﺄﻧﻜﺮ ﻭﺭﻣﻲ ﺑﺬﻟﻚ ﻟﺒﻴﺪ ﺑﻦ ﺳﻬﻞ ﺭﺟﻼ ًﻣﻦ ﺃﻫ
ﻓﻠﻤ�ﺎ ﻧ�ﺰﻝ ،ﺍﻵﻳﺎﺕ ﴾ﺇﻧ�ﺎ ﺃﻧﺰﻟﻨ�ﺎ ﺇﻟﻴ�ﻚ ﺍﻟﻜﺘ�ﺎﺏ ﺑ�ﺎﻟﺤﻖ ﻟ�ﺘﺤﻜﻢ ﺑ�ﻴﻦ ﺍﻟﻨ�ﺎﺱ ﴿:ﺍﻟﻘ�ﺮﺁﻥ ﺑﺘﻜ�ﺬﻳﺐ ﺑﺸ�ﻴﺮ ﻭﺑ�ﺮﺍءﺓ ﻟﺒﻴ�ﺪ
 �ﺍﻟﻘﺮﺁﻥ ﻓﻲ ﺑﺸﻴﺮ ﻭﻋﺜﺮ ﻋﻠﻴﻪ  ﻫﺮﺏ ﺇﻟﻰ ﻣﻜﺔ ﻣﺮﺗﺪﺍ ًﻓﻨ�ﺰﻝ ﻋﻠ�ﻰ ﺳ�ﻼﻣﺔ ﺑﻨ�ﺖ ﺳ�ﻌﺪ ﻓﺠﻌ�ﻞ ﻳﻘ�ﻊ ﻓ�ﻲ ﺍﻟﻨﺒ�ﻲ 
ﻭﻫﺠﺎﻩ ﺣﺴﺎﻥ ﺑﻦ ﺛﺎﺑﺖ ﺣﺘﻰ ﺭﺟﻊ ﻭﻛﺎﻥ ﺫﻟ�ﻚ ﻓ�ﻲ ،ﺍﻵﻳﺔ ﴾ﻭﻣﻦ ﻳﺸﺎﻗﻖ ﺍﻟﺮﺳﻮﻝ﴿ :ﻭﻓﻲ ﺍﻟﻤﺴﻠﻤﻴﻦ، ﻓﻨﺰﻝ ﻓﻴﻪ
      .« (739F639)ﺷﻬﺮ ﺭﺑﻴﻊ ﺳﻨﺔ ﺃﺭﺑﻌﺔ ﻣﻦ ﺍﻟﻬﺠﺮﺓ
 
 [ﺗﻌﻠﻴﻖ]
ﻭﻫﻤﺎ .ﻭﻛﻼﻫﻤﺎ ﻳﻘﻮﻯ ﺍﻵﺧﺮ .ﻭﻛﻠﻬﻤﺎ ﺷﺎﻫﺪ ﻟﻶﺧﺮ ﺑﺴﺒﺐ ﺍﻟﻨﺰﻭﻝ .ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺛﺮﻳﻦ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ 
ﻗﺎﻝ ﺃﻥ ﻳﺠﺘﻬﺪ ﻓﻴﻤﺎ ﻟﻢ ﻳﻨﺰﻝ ﻋﻠﻴﻪ ﻓﻴﻪ ﻭﺣﻲ ﻛﻤﺎ  �ﻭﻛﺎﻥ ﻟﻪ ،ﻝ ﻋﻠﻴﻪﺑﺄﻥ ﻳﺘﺮﻭﻯ ﻓﻲ ﺍﻟﺤﻜﻢ ﺑﻴﻦ ﺍﻟﻨﺎﺱ ﺑﻜﺘﺎﺏ ﷲ ﻓﻴﻤﺎ ﻧﺰ �ﺗﻮﺟﻴﻪ ﻟﻠﻨﺒﻲ 
" ﺇﻧﻜﻢ ﺗﺨﺘﺼﻤﻮﻥ ﺇِﻟَﻲﱠ ﻭﻟﻌﻞ ﺑﻌﻀﻜﻢ ﺃﻟﺤﻦ ﺑﺤﺠﺘﻪ ﻣﻦ ﺑﻌﺾ ﻓﺄﻗﻀﻲ ﻟﻪ ﺑﺤﺴﺐ ﻣﺎ ﺃﺳﻤﻊ ﻣﻨﻪ ﻓﻤﻦ ﻗﻀﻴﺖ ﻟﻪ ﻣﻦ ﺣﻖ ﺃﺧﻴﻪ ﺑﺸﻲء : �
 .(839F739)ﻓﻼ ﻳﺄﺧﺬﻩ ﻓﺈﻧﻤﺎ ﺃﻗﻄﻊ ﻟﻪ ﻗﻄﻌﺔ ﻣﻦ ﺍﻟﻨﺎﺭ 
 .ﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲﻭﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﺳﺒﺒﺎﻥ ﻏﻴﺮ ﻣﺎ ﺫﻛﺮﻩ ﺍﻟ 
 ﻘﺎﻝ: ﻓﺬﻛﺮ ﺍﻟﻮﺍﺣﺪﻱ ﻓﻲ ﺃﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ ﺃﻥ ﺍﻟﺴﺎﺭﻕ ﻫﻮ ﻁﻌﻤﺔ ﺑﻦ ﺃﺑﻴﺮﻕ ﻭﺍﻟﻤﺴﺮﻭﻕ ﻣﻨﻪ ﻫﻮ ﻗﺘﺎﺩﺓ ﺑﻦ ﺍﻟﻨﻌﻤﺎﻥ ﻓ
 ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ: )ﺇﻧﺎ ﺃﻧﺰﻟﻨﺎ ﺇﻟﻴﻚ ﺍﻟﻜﺘﺎﺏ ﺑﺎﻟﺤﻖ ﻟﺘﺤﻜﻢ ﺑﻴﻦ ﺍﻟﻨﺎﺱ ﺑﻤﺎ ﺃﺭﺍﻙ ﷲ( ﺍﻵﻳﺔ. 
 ﻓﻲ ﻗﺼﺔ ﻭﺍﺣﺪﺓ. ﺃﻧﺰﻟﺖ ﻛﻠﻬﺎ -ﻭﻣﻦ ﻳﺸﺮﻙ ﺑﺎﻟ ﻓﻘﺪ ﺿﻞ ﺿﻼﻻ ﺑﻌﻴﺪﺍ  -ﺇﻟﻰ ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ 
ﻟﻪ ﻗﺘﺎﺩﺓ ﺑﻦ ﺍﻟﻨﻌﻤﺎﻥ، ﻘﺎﻝ ﻟﻪ ﻁﻌﻤﺔ ﺑﻦ ﺃﺑﻴﺮﻕ ﺃﺣﺪ ﺑﻨﻲ ﻅﻔﺮ ﺍﺑﻦ ﺍﻟﺤﺎﺭﺙ ﺳﺮﻕ ﺩﺭﻋﺎ ﻣﻦ ﺟﺎﺭ ﻟﻪ ﻳﻘﺎﻝ ﻭﺫﻟﻚ ﺃﻥ ﺭﺟﻼ ﻣﻦ ﺍﻻﻧﺼﺎﺭ ﻳ »
ﻭﻛﺎﻧﺖ ﺍﻟﺪﺭﻉ ﻓﻲ ﺟﺮﺍﺏ ﻓﻴﻪ ﺩﻗﻴﻖ، ﻓﺠﻌﻞ ﺍﻟﺪﻗﻴﻖ ﻳﻨﺘﺜﺮ ﻣﻦ ﺧﺮﻕ ﻓﻲ ﺍﻟﺠﺮﺍﺏ ﺣﺘﻰ ﺍﻧﺘﻬﻰ ﺇﻟﻰ ﺍﻟﺪﺍﺭ ﻭﻓﻴﻬﺎ ﺃﺛﺮ ﺍﻟﺪﻗﻴﻖ، ﺛﻢ ﺧﺒﺄﻫﺎ ﻋﻨﺪ 
ﻟﻪ ﺯﻳﺪ ﺑﻦ ﺍﻟﺴﻤﻴﻦ، ﻓﺎﻟﺘﻤﺴﺖ ﺍﻟﺪﺭﻉ ﻋﻨﺪ ﻁﻌﻤﺔ ﻓﻠﻢ ﺗﻮﺟﺪ ﻋﻨﺪﻩ ﻭﺣﻠﻒ ﻟﻬﻢ: ﻭﷲ ﻣﺎ ﺃﺧﺬﻫﺎ ﻭﻣﺎ ﻟﻪ ﺑﻪ ﻣﻦ ﻋﻠﻢ، ﻘﺎﻝ ﻴﻬﻮﺩ ﻳﺭﺟﻞ ﻣﻦ ﺍﻟ
ﺃﺻﺤﺎﺏ ﺍﻟﺪﺭﻉ: ﺑﻠﻰ ﻭﷲ ﻗﺪ ﺃﺩﻟﻭ ﻋﻠﻴﻨﺎ ﻓﺄﺧﺬﻫﺎ ﻭﻁﻠﺒﻨﺎ ﺃﺛﺮﻩ ﺣﺘﻰ ﺩﺧﻞ ﺩﺍﺭﻩ، ﻓﺮﺃﻳﻨﺎ ﺃﺛﺮ ﺍﻟﺪﻗﻴﻖ ﻓﻠﻤﺎ ﺃﻥ ﺣﻠﻒ ﺗﺮﻛﻮﻩ ﻭﺍﺗﺒﻌﻮﺍ ﺃﺛﺮ ﻘﺎﻝ ﻓ
ﺑﻨﻮ ﻅﻔﺮ ﻘﺎﻟﺖ ﺩﻓﻌﻬﺎ ﺇﻟﻲ ﻁﻌﻤﺔ ﺑﻦ ﺃﺑﻴﺮﻕ، ﻭﺷﻬﺪ ﻟﻪ ﺃﻧﺎﺱ ﻣﻦ ﺍﻟﻴﻬﻮﺩ ﻋﻠﻰ ﺫﻟﻚ، ﻓ: ﻘﺎﻝﻝ ﺍﻟﻴﻬﻮﺩﻱ ﻓﺄﺧﺬﻭﻩ، ﻓﺍﻟﺪﻗﻴﻖ ﺣﺘﻰ ﺍﻧﺘﻬﻮﺍ ﺇﻟﻰ ﻣﻨﺰ
ﺇﻥ ﻟﻢ ﺗﻔﻌﻞ : ﻗﺎﻟﻮﺍﻭﻫﻢ ﻗﻮﻡ ﻁﻌﻤﺔ، ﺍﻧﻄﻠﻘﻮﺍ ﺑﻨﺎ ﺇﻟﻰ ﺭﺳﻮﻝ ﷲ ﺻﻠﻰ ﷲ ﻋﻠﻴﻪ ﻭﺁﻟﻪ، ﻓﻜﻠﻤﻮﻩ ﻓﻲ ﺫﻟﻚ، ﻓﺴﺄﻟﻮﻩ ﺃﻥ ﻳﺠﺎﺩﻝ ﻋﻦ ﺻﺎﺣﺒﻬﻢ، ﻭ
ﷲ ﺻﻠﻰ ﷲ ﻋﻠﻴﻪ ﻭﺁﻟﻪ ﺃﻥ ﻳﻔﻌﻞ ﻭﻛﺎﻥ ﻫﻮﺍﻩ ﻣﻌﻬﻢ ﻭﺃﻥ ﻳﻌﺎﻗﺐ ﺍﻟﻴﻬﻮﺩﻱ ﺣﺘﻰ ﺃﻧﺰﻝ  ﻫﻠﻚ ﺻﺎﺣﺒﻨﺎ ﻭﺍﻓﺘﻀﺢ ﻭﺑﺮﺉ ﺍﻟﻴﻬﻮﺩﻱ، ﻓﻬﻢ ﺭﺳﻮﻝ
 .«(939F839)ﺍﻵﻳﺔ ﻛﻠﻬﺎ، ﻭﻫﺬﺍ ﻗﻮﻝ ﺟﻤﺎﻋﺔ ﻣﻦ ﺍﻟﻤﻔﺴﺮﻳﻦ  -ﺇﻧﺎ ﺃﻧﺰﻟﻨﺎ ﺇﻟﻴﻚ ﺍﻟﻜﺘﺎﺏ ﺑﺎﻟﺤﻖ  -ﷲ ﺗﻌﺎﻟﻰ 
ﺃﻟﻘﺎﻫﺎ ﻓﻲ ﺩﺍﺭ ﺃﺑﻲ ،ﻓﻠﻤﺎ ﺧﺎﻑ ﺍﻁﻼﻋﻬﻢ ﻋﻠﻴﻬﺎ،ﻓﺨﺎﻧﻬﺎ،ﺃﻥ ﺭﺟﻼً ﻣﻦ ﺍﻟﻴﻬﻮﺩ ﺍﺳﺘﻮﺩﻉ ﻁُﻌﻤﺔ ﺑﻦ ﺃﺑﻴﺮﻕ ﺩﺭﻋﺎً  :ﻭﺍﻟﺴﺒﺐ ﺍﻟﺜﺎﻟﺚ 
 ُﻣﻠﻴﻞ ﺍﻷﻧﺼﺎﺭﻱ.
ﺇﻧﺎ ﺃﻧﺰﻟﻨﺎ ﺇﻟﻴﻚ ﺍﻟﻜﺘﺎﺏ ﺑﺎﻟﺤﻖ ﻟﺘﺤﻜﻢ ﺑﻴﻦ ﺍﻟﻨﺎﺱ ﺑﻤﺎ ﺃﺭﺍﻙ ﷲ ﻭﻻ ﺗﻜﻦ ﻟﻠﺨﺎﺋﻨﻴﻦ ﴿ﻓﺄﺧﺮﺝ ﺍﻟﻄﺒﺮﻱ ﺭﺣﻤﻪ ﷲ: ﻋﻦ ﺍﻟﺴﺪﻱ: 
ﻓﺎﻧﻄﻠﻖ ﺑﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﻁﻌﻤﺔ ﺑﻦ ﺃﺑﻴﺮﻕ، ﺍﺳﺘﻮﺩﻋﻪ ﺭﺟﻞ ﻣﻦ ﺍﻟﻴﻬﻮﺩ ﺩﺭًﻋﺎ، : ﻗﺎﻝﺃﻣﺎ"ﻣﺎ ﺃﺭﺍﻙ ﷲ"، ﻓﻤﺎ ﺃﻭﺣﻰ ﷲ ﺇﻟﻴﻚ. : ﻗﺎﻝ، ﴾ﺧﺼﻴًﻤﺎ
ﺇﻟﻰ ﺩﺍﺭﻩ، ﻓﺤﻔﺮ ﻟﻬﺎ ﺍﻟﻴﻬﻮﺩﻱ ﺛﻢ ﺩﻓﻨﻬﺎ. ﻓﺨﺎﻟﻒ ﺇﻟﻴﻬﺎ ﻁﻌﻤﺔ ﻓﺎﺣﺘﻔﺮ ﻋﻨﻬﺎ ﻓﺄﺧﺬﻫﺎ. ﻓﻠﻤﺎ ﺟﺎء ﺍﻟﻴﻬﻮﺩﻱ ﻳﻄﻠﺐ ﺩﺭﻋﻪ، ﻛﺎﻓﺮﻩ ﻋﻨﻬﺎ، ﻓﺎﻧﻄﻠﻖ 
ﺍﻧﻄﻠﻘﻮﺍ ﻣﻌﻲ، ﻓﺈﻧﻲ ﺃﻋﺮﻑ ﻣﻮﺿﻊ ﺍﻟﺪﺭﻉ. ﻓﻠﻤﺎ ﻋﻠﻢ ﺑﻬﻢ ﻁﻌﻤﺔ، ﺃﺧﺬ ﺍﻟﺪﺭﻉ ﻓﺄﻟﻘﺎﻫﺎ : ﻘﺎﻝﺇﻟﻰ ﻧﺎﺱ ﻣﻦ ﺟﺎﻣﻊ ﺍﻟﺒﻴﺎﻥ ﺍﻟﻴﻬﻮﺩ ﻣﻦ ﻋﺸﻴﺮﺗﻪ ﻓ
: ﻗﺎﻝﺃﺑﻲ ُﻣﻠَْﻴٍﻞ ﺍﻷﻧﺼﺎﺭﻱ. ﻓﻠﻤﺎ ﺟﺎءﺕ ﺍﻟﻴﻬﻮﺩ ﺗﻄﻠﺐ ﺍﻟﺪﺭﻉ ﻓﻠﻢ ﺗﻘﺪﺭ ﻋﻠﻴﻬﺎ، ﻭﻗﻊ ﺑﻪ ﻁﻌﻤﺔ ﻭﺃﻧﺎﺱ ﻣﻦ ﻗﻮﻣﻪ ﻓﺴﺒﱡﻮﻩ، ﻭ ﻓﻲ ﺩﺍﺭ
ﻁﻌﻤﺔ: ﺃﺧﺬﻫﺎ ﺃﺑﻮ ﻣﻠﻴﻞ ﻭﺟﺎﺩﻟﺖ ﺍﻷﻧﺼﺎﺭ ﻗﺎﻝ ﺃﺗﺨﻮﱢ ﻧﻮﻧﻨﻲ ﻓﺎﻧﻄﻠﻘﻮﺍ ﻳﻄﻠﺒﻮﻧﻬﺎ ﻓﻲ ﺩﺍﺭﻩ، ﻓﺄﺷﺮﻓﻮﺍ ﻋﻠﻰ ﺑﻴﺖ ﺃﺑﻲ ﻣﻠﻴﻞ، ﻓﺈﺫﺍ ﻫﻢ ﺑﺎﻟﺪﺭﻉ. ﻭ
ﻓﻘﻮﻟﻮﺍ ﻟﻪ ﻳَْﻨَﻀﺢ ﻋﻨﻲ ﻭﻳﻜﺬﱢﺏ ﺣﺠﺔ ﺍﻟﻴﻬﻮﺩﻱ،  ﻓﺈﻧﻲ ﺇﻥ ﺃﻛﺬﱠﺏ ﻛﺬﺏ ﻋﻠﻰ ﺃﻫﻞ  �ﻮﺍ ﻣﻌﻲ ﺇﻟﻰ ﺭﺳﻮﻝ ﷲ ﻟﻬﻢ: ﺍﻧﻄﻠﻘﻗﺎﻝ ﺩﻭﻥ ﻁﻌﻤﺔ، ﻭ
ﺃﻥ ﻳﻔﻌﻞ، ﻓﺄﻧﺰﻝ  �ﻳﺎ ﺭﺳﻮﻝ ﷲ، ﺟﺎﺩﻝ ﻋﻦ ﻁﻌﻤﺔ ﻭﺃﻛﺬﺏ ﺍﻟﻴﻬﻮﺩﻱ. ﻓﻬّﻢ ﺭﺳﻮﻝ ﷲ : ﻘﺎﻟﻮﺍﺍﻟﻤﺪﻳﻨﺔ ﺍﻟﻴﻬﻮﺩﻱ! ﻓﺄﺗﺎﻩ ﺃﻧﺎﺱ ﻣﻦ ﺍﻷﻧﺼﺎﺭ ﻓ
 .«(049F939) ﴾ﻭﻻ ﺗﻜﻦ ﻟﻠﺨﺎﺋﻨﻴﻦ ﺧﺼﻴًﻤﺎ﴿ﷲ ﻋﻠﻴﻪ:
ﻓﻴﻜﻮﻥ ﻫﻮ ﺳﺒﺐ ﺍﻟﻨﺰﻭﻝ ﻭﺗﻌﺪﺩ ﺍﻟﺤﺎﺩﺛﺔ ﻭﺍﺭﺩ ﻟﻜﻦ ﻛﻞ ﻣﻦ ﺍﻟﺴﺒﺐ ﺍﻟﺜﺎﻧﻲ ﻭﺍﻟﺜﺎﻟﺚ ﻟﻴﺲ ﻟﻪ ﺇﺳﻨﺎﺩ  ،ﻗﻠﺖ ﺍﻷﺛﺮ ﺍﻷﻭﻝ ﺃﺻﺢ ﺇﺳﻨﺎﺩﺍً  
 ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ. ،ﻳﻌﺘﻤﺪ ﻋﻠﻴﻪ
 
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ] 
ﻟﺘﺤﻜﻢ ﺑﻴﻦ ،ﺍﻟﻘﺮﺁﻥ ﺑﺎﻟﺤﻖ ﺍﻟﻮﺍﺿﺢ ﺍﻟﻤﻨﻴﺮ ﺃﻯ ﺍﻧﺎ ﺍﻧﺰﻟﻨﺎ ﺍﻟﻴﻚ ﻳﺎ ﻣﺤﻤﺪ ﴾ﺍﻧﺎ ﺍﻧﺰﻟﻨﺎ ﺍﻟﻴﻚ ﺍﻟﻜﺘﺎﺏ ﺑﺎﻟﺤﻖ ﻟﺘﺤﻜﻢ ﺑﻴﻦ ﺍﻟﻨﺎﺱ ﺑﻤﺎ ﺃﺭﺍﻙ ﷲ  ﴿
 .ﺍﻟﻨﺎﺱ ﺛﻤﺎ ﻋﺮﻓﻚ ﷲ ﻭﺃﻭﺣﻰ ﺑﻪ ﺍﻟﻴﻚ
ﻭﺍﻟﻤﺮﺍﺩ ﺑﻪ " ﻁﻌﻤﺔ ﺑﻦ ﺍﺑﻴﺮﻕ " ،ﺗﺠﺎﺩﻝ ﻭﺗﺪﺍﻓﻊ ﻋﻨﻬﻢ،ﺃﻯ ﻻ ﺗﻜﻦ ﻣﺪﺍﻓﻌﺎ ﻭﻣﺨﺎﺻﻤﺎ ﻋﻦ ﺍﻟﺨﺎﺋﻨﻴﻦ﴾ﻭﻻ ﺗﻜﻦ ﻟﻠﺨﺎﺋﻨﻴﻦ ﺧﺼﻴﻤﺎ  ﴿
 .ﻭﺟﻤﺎﻋﺘﻪ
 ." ﺇﻁﻤﺌﻨﺎﻧﺎ ﻟﺸﻬﺎﺩﺓ ﻗﻮﻣﻪ ﺑﺼﻼﺣﻪﺃﻯ ﺍﺳﺘﻐﻔﺮ ﷲ ﻣﻤﺎ ﻫﻤﻤﺖ ﺑﻪ ﻣﻦ ﺍﻟﺪﻓﺎﻉ ﻋﻦ " ﻁﻌﻤﺔ  ﴾ﻭﺍﺳﺘﻐﻔﺮ ﷲ  ﴿
 .ﺃﻯ ﻣﺒﺎﻟﻐﺎ ﻓﻲ ﺍﻟﻤﻐﻔﺮﺓ ﻭﺍﻟﺮﺣﻤﺔ ﻟﻤﻦ ﻳﺴﺘﻐﻔﺮﻩ ﴾ﺍﻥ ﷲ ﻛﺎﻥ ﻏﻔﻮﺭﺍ ﺭﺣﻴﻤﺎ﴿
 _______________
ﻢ ﻳﻌ�ﺮﻑ،ﻭﻣﻦ ﻲ ﺍﻟﻜﺘﺐ ﺍﻟﻤﺴﻨﺪﻩ ﻓﻲ ﻁﺒﻘﺎﺕ ﺍﺑﻦ ﺳﻌﺪ،ﻭﻣﺤﻤﻮﺩ ﺑﻦ ﻟﺒﻴﺪ ﺍﺧﺘﻠﻒ ﻓﻲ ﺻﺤﺒﺘﻪ ﻓﺄﺛﺒﺘﻬﺎ ﺍﻟﺒﺨﺎﺭﻱ ﻭﺃﻧﻜﺮﻫﺎ ﺃﺑﻮ ﺣﺎﺗﻢ،ﻭﻻ ﺷﻚ ﺃﻥ ﻣﻦ ﻋﺮﻑ ﺣﺠﺔ ﻋﻠﻰ ﻣ�ﻦ ﻟ�ﻟﻢ ﺃﺟﺪﻩ ﻓ (739)
 ﺛﻢ ﻗﺎﻝ ﺍﻟﺤﺎﻓﻆ ﻓﻲ ﺍﻟﺘﻘﺮﻳﺐ: ﺻﺤﺎﺑﻲ ﺻﻐﻴﺮ ﺟﻞ ﺭﻭﺍﻳﺘﻪ ﻋﻦ ﺍﻟﺼﺤﺎﺑﺔ،ﻭﻓﻲ ﻛﻼﻡ ﺍﺑﻦ ﺳﻌﺪ ﻓﻲ ﺍﻟﻄﺒﻘﺎﺕ ﻣﺎ ﻳﺪﻝ ﻋﻠﻰ ﺃﻧﻪ ﺻﺤﺎﺑﻲ.
 (532/ 3ﺒﺨﺎﺭﻱ )ﺻﺤﻴﺢ ﺍﻟ  (839)
 (121ﺃﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ ﻟﻠﻮﺍﺣﺪﻱ )   (939)
 (681/ 9)ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ( )  (049)
 (371)
 
 .ﻻ ﺗﺨﺎﺻﻢ ﻭﺗﺪﺍﻓﻊ ﻋﻦ ﺍﻟﺬﻳﻦ ﻳﺨﻮﻧﻮﻥ ﺃﻧﻔﺴﻬﻢ ﺑﺎﻟﻤﻌﺎﺻﻲ ﺃﻱ ﴾ﻭﻻ ﺗﺠﺎﺩﻝ ﻋﻦ ﺍﻟﺬﻳﻦ ﻳﺨﺘﺎﻧﻮﻥ ﺃﻧﻔﺴﻬﻢ  ﴿
 .ﻣﻨﻬﻤﻜﺎ ﻓﻲ ﺍﻟﻤﻌﺎﺻﻲ ﻭﺍﻵﺛﺎﻡ،ﺎﻧﺔﺃﻯ ﻻ ﻳﺤﺐ ﻣﻦ ﻛﺎﻥ ﻣﻔﺮﻁﺎ ﻓﻲ ﺍﻟﺨﻴ﴾ﷲ ﻻ ﻳﺤﺐ ﻣﻦ ﻛﺎﻥ ﺧﻮﺍﻧﺎ ﺃﺛﻴﻤﺎ ﺍﻥ  ﴿
ﻭﻻ ﻳﺴﺘﺤﻴﻮﻥ ﻣﻦ ﷲ ﻭﻫﻮ ﺃﺣﻖ ﺑﺄﻥ ﻳﺴﺘﺤﻴﺎ ﻣﻨﻪ ،ﺃﻯ ﻳﺴﺘﺘﺮﻭﻥ ﻣﻦ ﺍﻟﻨﺎﺱ ﺧﻮﻓﺎ ﻭﺣﻴﺎء﴾ﻳﺴﺘﺨﻔﻮﻥ ﻣﻦ ﺍﻟﻨﺎﺱ ﻭﻻ ﻳﺴﺘﺨﻔﻮﻥ ﻣﻦ ﷲ  ﴿
 .ﻭﻳﺨﺎﻑ ﻣﻦ ﻋﻘﺎﺑﻪ
ﻪ ﻓﻲ ﻳﺴﻤﻊ ﻣﺎ ﻳﺪﺑﺮﻭﻧ،ﻋﺎﻟﻢ ﺑﻬﻢ ﻭﺑﺄﺣﻮﺍﻟﻬﻢ،ﺃﻯ ﻭﻫﻮ ﻣﻌﻬﻢ ﺟﻞ ﻭﻋﻼ ﴾ﻭﻫﻮ ﻣﻌﻬﻢ ﺍﺫ ﻳﺒﻴﺘﻮﻥ ﻣﺎ ﻻ ﻳﺮﺿﻰ ﻣﻦ ﺍﻟﻘﻮﻝ ﴿
 .ﻭﺍﻟﺤﻠﻒ ﺍﻟﻜﺎﺫﺏ،ﻭﺷﻬﺎﺩﺓ ﺍﻟﺰﻭﺭ،ﻣﻦ ﺭﻣﻲ ﺍﻟﺒﺮﻱء،ﻭﻳﻀﻤﺮﻭﻧﻪ ﻓﻰ ﺍﻟﺴﺮ،ﺍﻟﺨﻔﺎء
 .ﺗﻌﺎﻟﻰ ﺗﻮﺑﻴﺨﺎ ﻟﻘﻮﻡ ﻁﻌﻤﺔﻗﺎﻝ . ﺛﻢ .ﺃﻯ ﻻ ﻳﻌﺰﺏ ﻋﻨﻪ ﺷﻲء ﻣﻨﻬﺎ ﻭﻻ ﻳﻔﻮﺕ﴾ﻭﻛﺎﻥ ﷲ ﺑﻤﺎ ﻳﻌﻤﻠﻮﻥ ﻣﺤﻴﻄﺎ  ﴿
 .ﻟﺨﺎﺋﻦ ﻓﻲ ﺍﻟﺪﻧﻴﺎﺩﺍﻓﻌﺘﻢ ﻋﻦ ﺍﻟﺴﺎﺭﻕ ﻭﺍ،ﺃﻯ ﻫﺄﻧﺘﻢ ﻳﺎ ﻣﻌﺸﺮ ﺍﻟﻘﻮﻡ ﴾ﻫﺎ ﺃﻧﺘﻢ ﻫﺆﻻء ﺟﺎﺩﻟﺘﻢ ﻋﻨﻬﻢ ﻓﻲ ﺍﻟﺤﻴﺎﺓ ﺍﻟﺪﻧﻴﺎ  ﴿
 ؟ﺇﺫﺍ ﺃﺧﺬﻫﻢ ﷲ ﺑﻌﺬﺍﺑﻪ،؟ ﺃﻯ ﻓﻤﻦ ﻳﺪﺍﻓﻊ ﻋﻨﻬﻢ ﻓﻲ ﺍﻻﺧﺮﺓ﴾ﻓﻤﻦ ﻳﺠﺎﺩﻝ ﷲ ﻋﻨﻬﻢ ﻳﻮﻡ ﺍﻟﻘﻴﺎﻣﺔ  ﴿
ﺃﻯ ﻻ ﺃﺣﺪ ،ﻭﺍﻻﺳﺘﻔﻬﺎﻡ ﻓﻲ ﺍﻟﻤﻮﺿﻌﻴﻦ ﻟﻠﻨﻔﻲ ؟ﺃﻱ ﻣﻦ ﻳﺘﻮﻟﻰ ﺍﻟﺪﻓﺎﻉ ﻋﻨﻬﻢ ﻭﻧﺼﺮﺗﻬﻢ ﻣﻦ ﺑﺄﺱ ﷲ ﻭﺍﻧﺘﻘﺎﻣﻪ﴾ﻣﻦ ﻳﻜﻮﻥ ﻋﻠﻴﻬﻢ ﻭﻛﻴﻼ  ﺃﻡ  ﴿
 .ﻛﻴﻼ ﻭﻻ ﺃﺣﺪ ﻳﻜﻮﻥ ﻋﻠﻴﻬﻢ ﻭ،ﻳﺠﺎﺩﻝ ﻋﻨﻬﻢ
 : ﻘﺎﻝﺛﻢ ﺩﻋﺎﻫﻢ ﷲ ﺗﻌﺎﻟﻰ ﺍﻟﻰ ﺍﻻﻧﺎﺑﺔ ﻭﺍﻟﺘﻮﺑﺔ ﻓ
 .ﻳﺮﺗﻜﺐ ﺟﺮﻳﻤﺔ ﻳﻈﻠﻢ ﺑﻬﺎ ﻧﻔﺴﻪ ﻛﺎﻟﺴﺮﻗﺔ ﺃﻭ،ﻛﺈﺗﻬﺎﻡ ﺑﺮﻱء،ﻳﺴﻮء ﺑﻪ ﻏﻴﺮﻩ،ﺃﻯ ﻣﻦ ﻳﻌﻤﻞ ﺃﻣﺮﺍ ﻗﺒﻴﺤﺎ﴾ﻳﻈﻠﻢ ﻧﻔﺴﻪ  ﺃﻭﻭﻣﻦ ﻳﻌﻤﻞ ﺳﻮءﺍ  ﴿
ﻋﺮﺽ ﷲ ﺍﻟﺘﻮﺑﺔ  :ﺍﺑﻦ ﻋﺒﺎﺱﻗﺎﻝ ،ﺮﺣﻤﺔﻳﺠﺪ ﷲ ﻋﻈﻴﻢ ﺍﻟﻤﻐﻔﺮﺓ ﻭﺍﺳﻊ ﺍﻟ،ﺃﻯ ﺛﻢ ﻳﺘﻮﺏ ﻣﻦ ﺫﻧﺒﻪ ﴾ﺛﻢ ﻳﺴﺘﻐﻔﺮ ﷲ ﻳﺠﺪ ﷲ ﻏﻔﻮﺭﺍ ﺭﺣﻴﻤﺎ ﴿
 .ﺑﻬﺬﻩ ﺍﻵﻳﺔ ﻋﻠﻰ ﺑﻨﻲ ﺍﺑﻴﺮﻕ
ﻭﻛﺎﻥ ،ﻓﺈﻧﻤﺎ ﻳﻌﻮﺩ ﻭﺑﺎﻝ ﺫﻟﻚ ﻋﻠﻰ ﻧﻔﺴﻪ،ﺃﻯ ﻣﻦ ﻳﻘﺘﺮﻑ ﺇﺛﻤﺎ ﻣﺘﻌﻤﺪﺍ ﴾ﻭﻣﻦ ﻳﻜﺴﺐ ﺇﺛﻤﺎ ﻓﺈﻧﻤﺎ ﻳﻜﺴﺒﻪ ﻋﻠﻰ ﻧﻔﺴﻪ ﻭﻛﺎﻥ ﷲ ﻋﻠﻴﻤﺎ ﺣﻜﻴﻤﺎ  ﴿
 ﺣﻜﻴﻤﺎ ﻓﻲ ﻋﻘﺎﺑﻪ،ﷲ ﻋﻠﻴﻤﺎ ﺑﺬﻧﺒﻪ
 .ﺇﺛﻤﺎ ﻛﺒﻴﺮﺍ ﺃﻭﻐﻴﺮﺍ ﺃﻯ ﻣﻦ ﻳﻔﻌﻞ ﺫﻧﺒﺎ ﺻ ﴾ﺇﺛﻤﺎ  ﺃﻭﻭﻣﻦ ﻳﻜﺴﺐ ﺧﻄﻴﺌﺔ  ﴿
. ﺛﻢ ﺑﻴﻦ ﺗﻌﺎﻟﻰ .ﻓﻘﺪ ﺗﺤﻤﻞ ﺟﺮﻣﺎ ﻭﺫﻧﺒﺎ ﻭﺍﺿﺤﺎ،ﺃﻯ ﺛﻢ ﻳﻨﺴﺐ ﺫﻟﻚ ﺍﻟﻰ ﺑﺮﻱء ﻭﻳﺘﻬﻤﻪ ﺑﻪ ﴾ﺛﻢ ﻳﺮﻡ ﺑﻪ ﺑﺮﻳﺌﺎ ﻓﻘﺪ ﺍﺣﺘﻤﻞ ﺑﻬﺘﺎﻧﺎ ﻭﺇﺛﻤﺎ ﻣﺒﻴﻨﺎ  ﴿
 : ﻘﺎﻝﻓﻀﻠﻪ ﻋﻠﻰ ﺭﺳﻮﻟﻪ ﻓ
ﻟﻬﻤﺖ ﺟﻤﺎﻋﺔ ،ﺘﻪ ﺑﺎﻟﻌﺼﻤﺔﺃﻯ ﻟﻮﻻ ﻓﻀﻞ ﷲ ﻋﻠﻴﻚ ﺑﺎﻟﻨﺒﻮﺓ ﻭﺭﺣﻤ ﴾ﻭﻟﻮﻻ ﻓﻀﻞ ﷲ ﻋﻠﻴﻚ ﻭﺭﺣﻤﺘﻪ ﻟﻬﻤﺖ ﻁﺎﺋﻔﺔ ﻣﻨﻬﻢ ﺍﻥ ﻳﻀﻠﻮﻙ  ﴿
 ﻭﺫﻟﻚ ﺣﻴﻦ،ﻣﻨﻬﻢ ﺃﻥ ﻳﻀﻠﻮﻙ ﻋﻦ ﺍﻟﺤﻖ
ﺑﺄﻥ ﺃﻁﻠﻌﻪ ﻋﻠﻰ ،ﻭﻳﻠﺤﻘﻬﺎ ﺑﺎﻟﻴﻬﻮﺩﻱ ﻓﺘﻔﻀﻞ ﷲ ﻋﺰ ﻭﺟﻞ ﻋﻠﻰ ﺭﺳﻮﻟﻪ،ﺍﻥ ﻳﺒﺮﻯء ﺻﺎﺣﺒﻬﻢ " ﻁﻌﻤﺔ " ﻣﻦ ﺍﻟﺘﻬﻤﺔ �ﺳﺄﻟﻮﺍ ﺍﻟﺮﺳﻮﻝ 
 .ﺍﻟﺤﻘﻴﻘﺔ
 .(149F049)ﺍﻯ ﻭﺑﺎﻝ ﺍﺿﻼﻟﻬﻢ ﺭﺍﺟﻊ ﻋﻠﻴﻬﻢ ﴾ﻭﻣﺎ ﻳﻀﻠﻮﻥ ﺇﻻ ﺃﻧﻔﺴﻬﻢ  ﴿
 
 ﴾ ۳۲۱ﺍ ﺎ َﻭَﻻ ﻧَِﺼﻴﺮ َٗﻭَﻻ ﻳَِﺠۡﺪ ﻟَﻪُۥ ِﻣﻦ ُﺩﻭِﻥ ٱﻟﱠ  َِﻭﻟِﻴّ ٗﺍ ﻳُۡﺠَﺰ ﺑِﻪِۦ َﻻٓ ﺃََﻣﺎﻧِﻲﱢ ﺃَۡﻫِﻞ ٱۡﻟِﻜﺘَٰ ِﺐۗ َﻣﻦ ﻳَۡﻌَﻤۡﻞ ُﺳٓﻮء ٗﻭ َﻟﱠۡﻴَﺲ ﺑِﺄََﻣﺎﻧِﻴﱢُﻜۡﻢ  ﴿
 
 .) ﻟﻴﺲ ﺑﺄﻣﺎﻧﻴﻜﻢ( ـ ﺍﻵﻳﺔ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﻗ�ﺮﻳﺶ ﻟ�ﺖ ﻗﺎﻭ،ﺍﻟﻴﻬﻮﺩ ﻭﺍﻟﻨﺼﺎﺭﻯ ﻻ ﻳ�ﺪﺧﻞ ﺍﻟﺠﻨ�ﺔ ﻏﻴﺮﻧﺎﻗﺎﻟﺖ  »: ﻗﺎﻝﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﻋﻦ ﺍﺑﻦ ﻋﺒﺎﺱ  .453
  .« (249F149)﴾ ﻟﻴﺲ ﺑﺄﻣﺎﻧﻴﻜﻢ ﻭﻻ ﺃﻣﺎﻧﻲ ﺃﻫﻞ ﺍﻟﻜﺘﺎﺏ﴿ﻓﺄﻧﺰﻝ ﷲ  ،ﺇﻧﺎ ﻻ ﻧﺒﻌﺚ
ﻧﺤ�ﻦ ﺃﻓﻀ�ﻞ ﻣ�ﻨﻜﻢ :ﻫ�ﺆﻻءﻘ�ﺎﻝ ﺗﻔ�ﺎﺧﺮ ﺍﻟﻨﺼ�ﺎﺭﻯ ﻭﺃﻫ�ﻞ ﺍﻹﺳ�ﻼﻡ ﻓ  »: ﻗ�ﺎﻝﻣﺴﺮﻭﻕ  ﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮ ﻋﻦ .553
 .« ﴾ (349F249)ﻟﻴﺲ ﺑﺄﻣﺎﻧﻴﻜﻢ ﻭﻻ ﺃﻣﺎﻧﻲ ﺃﻫﻞ ﺍﻟﻜﺘﺎﺏ ﴿ :ﻓﺄﻧﺰﻝ ﷲ،ﻫﺆﻻء ﻧﺤﻦ ﺃﻓﻀﻞ ﻣﻨﻜﻢﻗﺎﻝ: ﻭ
 .ﻗﺘﺎﺩﺓﻭﺃﺧﺮﺝ ﻧﺤﻮﻩ ﻋﻦ  .653
 .ﻭﺍﻟﻀﺤﺎﻙ .753
 .ﻭﺍﻟﺴﺪﻱ .853
ﻭﻧ�ﺎﺱ  ﻭﻓﻲ ﻟﻔﻆ ﺟﻠﺲ ﻧﺎﺱ ﻣ�ﻦ ﺍﻟﻴﻬ�ﻮﺩ ﻭﻧ�ﺎﺱ ﻣ�ﻦ ﺍﻟﻨﺼ�ﺎﺭﻯ.ﻧﻔﺎﺧﺮ ﺃﻫﻞ ﺍﻷﺩﻳﺎﻥ »ﻭﺃﺑﻲ ﺻﺎﻟﺢ ﻭﻟﻔﻈﻬﻢ  .953
  «  (449F349)ﻫﺆﻻء: ﻧﺤﻦ ﺃﻓﻀﻞ ﻓﻨﺰﻟﺖ ﻗﺎﻝ ﻧﺤﻦ ﺃﻓﻀﻞ ﻭ:ﻫﺆﻻءﻘﺎﻝ ﻣﻦ ﺍﻟﻤﺴﻠﻤﻴﻦ ﻓ
: ﻧﺤ�ﻦ ﺍﻟﻜﺘﺎﺏﺃﻫﻞ ﻗﺎﻝ  ﴾ﻟﻴﺲ ﺑﺄﻣﺎﻧﻴﻜﻢ ﻭﻻ ﺃﻣﺎﻧﻲ ﺃﻫﻞ ﺍﻟﻜﺘﺎﺏ﴿ :ﻟﻤﺎ ﻧﺰﻟﺖ: ﻗﺎﻝﻣﺴﺮﻭﻕ  ﻭﺃﺧﺮﺝ ﺃﻳﻀﺎ ًﻋﻦ  .063
 .«(549F449) ﴾ ﺃﻧﺜﻰ ﻭﻫﻮ  ﻣﺆﻣﻦ ﺃﻭﻭﻣﻦ ﻳﻌﻤﻞ ﻣﻦ ﺍﻟﺼﺎﻟﺤﺎﺕ ﻣﻦ ﺫﻛﺮ ﴿ :ﻭﺃﻧﺘﻢ ﺳﻮﺍء ﻓﻨﺰﻟﺖ ﻫﺬﻩ ﺍﻵﻳﺔ
 
 [ﺗﻌﻠﻴﻖ]
 .ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﻋﺪﺓ ﺁﺛﺎﺭ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﻭﻫﻲ ﺗﺸﺘﻤﻞ ﻋﻠﻰ ﺳﺒﺒﻴﻦ ﻟﻠﻨﺰﻭﻝ 
ﻟ�ﻦ ﻳ�ﺪﺧﻞ  ﻗ�ﺎﻟﻮﺍﻭ ﴿ﻭﻗﺪ ﻛﺬﺑﻬﻢ ﷲ ﺗﻌﺎﻟﻰ ﻓﻲ ﻗﻮﻟ�ﻪ ،ﺎﺭﻯﻧﺼ ﺃﻭﻦ ﻳﺪﺧﻞ ﺍﻟﺠﻨﺔ ﺇﻻ ﻣﻦ ﻛﺎﻥ ﻫﻮﺩﺍ ًﻓﻲ ﻗﻮﻝ ﺍﻟﻴﻬﻮﺩ ﻭﺍﻟﻨﺼﺎﺭﻱ ﺑﺄﻧﻪ ﻟ :ﺍﻷﻭﻝ
 _______________
 (691/ 1ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )  (149)
ﺑﺎﻥ ﻋ�ﻦ ﻋﻜﺮﻣ�ﺔ ﺍﻟﺤﻜﻢ ﺑﻦ ﺃ ﻟﻢ ﺃﺟﺪﻩ ﻓﻲ ﺍﻟﻜﺘﺐ ﺍﻟﻤﺴﻨﺪﻩ ﻓﻲ ﺍﻟﻨﺴﺨﺔ ﺍﻟﺘﻲ ﺑﻴﻦ ﻳﺪﻱ،ﻭﺫﻛﺮ ﺍﻟﻘﺮﻁﺒﻲ ﻁﺮﻓﺎ ﻣﻦ ﺇﺳﻨﺎﺩﻩ ﻓﻲ ﺗﻔﺴﻴﺮﻩ ﻗﺎﻝ: ﻭﺃﺣﺴﻦ ﻣﺎ ﺭﻭﻱ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻟﻬﺎ ﻣﺎ ﺭﻭﺍﻩ (249)
 ﻋﻦ ﺍﺑﻦ ﻋﺒﺎﺱ ـ ﻓﺬﻛﺮﻩ ﻭﻫﻮ ﺇﺳﻨﺎﺩ ﺣﺴﻦ ﻓﺎﻟﺤﻜﻢ ﻗﺎﻝ ﻓﻴﻪ ﺍﻟﺤﺎﻓﻆ: ﺻﺪﻭﻕ ﻟﻪ ﺃﻭﻫﺎﻡ ﻭﻟﻜﻦ ﻳﺒﻘﻰ ﺍﻟﻨﻈﺮ ﻓﻲ ﺑﺎﻗﻲ ﺍﻹﺳﻨﺎﺩ 
 ﻭﺇﺳﻨﺎﺩﻩ ﺻﺤﻴﺢ ﻟﻜﻨﻪ ﻣﺮﺳﻞ.   5/882ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺟﺮﻳﺮ (349)
ﺩ ﺍﻟﻀﺤﺎﻙ ﻓﻴﻪ ﺟﻮﻳﺒﺮ ﺑﻦ ﺳﻌﻴﺪ ﺿﻌﻴﻒ ﺟﺪﺍ،ﻭﺇﺳﻨﺎﺩ ﺃﺑﻲ ﺻﺎﻟﺢ ﻓﻴﻪ ﺍﻟﻤﺜﻨﻰ ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺟﺮﻳﺮ ﺍﻟﻤﺼﺪﺭ ﺍﻟﺴﺎﺑﻖ،ﻭﺇﺳﻨﺎﺩ ﻗﺘﺎﺩﺓ ﺻﺤﻴﺢ ﻟﻜﻨﻪ ﻣﺮﺳﻞ،ﻭﺇﺳﻨﺎﺩ ﺍﻟﺴﺪﻱ ﻓﻴﻪ ﺃﺳﺒﺎﻁ،ﻭﺇﺳﻨﺎ (449)
 ﺑﻦ ﺍﻟﺼﺒﺎﺡ ﺷﻴﺦ ﺍﻟﻄﺒﺮﻱ ﺿﻌﻴﻒ،ﻭﺭﻭﻱ ﻋﻦ ﺍﺑﻦ ﻋﺒﺎﺱ ﻧﺤﻮﻩ ﺑﺈﺳﻨﺎﺩ ﺷﺪﻳﺪ ﺍﻟﻀﻌﻒ. 
 ﺍﻟﻤﺼﺪﺭ ﺍﻟﺴﺎﺑﻖ ﻋﻦ ﻣﺴﺮﻭﻕ ﻭﺇﺳﻨﺎﺩﻩ ﺻﺤﻴﺢ ﻟﻜﻨﻪ ﻣﺮﺳﻞ (549)
 (471)
 ﻭﻗﺪ ﺗﻘﺪﻡ ﺍﻟﻘﻮﻝ ﻓﻴﻬﺎ ﻓﻲ ﺳﻮﺭﺓ ﺍﻟﺒﻘﺮﺓ.﴾ ﻧﺼﺎﺭﻱ ﺗﻠﻚ ﺃﻣﺎﻧﻴﻬﻢ ﻗﻞ ﻫﺎﺗﻮﺍ ﺑﺮﻫﺎﻧﻜﻢ ﺇﻥ ﻛﻨﺘﻢ ﺻﺎﺩﻗﻴﻦ ﺃﻭﺍﻟﺠﻨﺔ ﺇﻻ ﻣﻦ ﻛﺎﻥ ﻫﻮﺩﺍ 
 .ﻧﺴﺎﻥ ﻟﻴﺲ ﺑﺎﻟﺘﻤﻨﻰ ﻭﻻ ﺍﻟﺘﺸﻬﻲﻓﻲ ﺗﻔﺎﺧﺮ ﺃﻫﻞ ﺍﻷﺩﻳﺎﻥ ﺍﻟﺜﻼﺙ ﻓﺄﻧﺰﻝ ﷲ ﺗﻌﺎﻟﻰ ﻗﻮﻟﻪ ﻣﺒﻴﻨﺎ ًﺃﻥ ﺍﻟﻌﻤﻞ ﻫﻮ ﺍﻟﺬﻱ ﻳﺤﻜﻢ ﻋﻠﻰ ﺍﻹ :ﺍﻟﺜﺎﻧﻲ
ﻭﻫﻨﺎ ﻣﺴﺄﻟﺔ ﺗﺄﺗﻲ ﻓﻲ ﻫﺬﺍ ﺍﻟﺒﺎﺏ ﻭﻫﻲ ﻫﻞ ﻳﻘﺒﻞ ﺍﻟﻌﻤﻞ ﻣﻦ ﺍﻟﻴﻬﻮﺩ ﻭﺍﻟﻨﺼﺎﺭﻯ ﻭﻫ�ﻢ ﻣﺼ�ﺮﻭﻥ ﻋﻠ�ﻰ ﺧﻼﻓﻬ�ﻢ ﻟﻜﺘ�ﺎﺏ ﷲ ﻭﻏﻴ�ﺮ  
ﻭﻣ�ﻦ  ﴿ﺗﻌ�ﺎﻟﻰ ﻗ�ﺎﻝ  �ﻓﺎﻟﺠﻮﺍﺏ ﻻ ﻷﻥ ﻗﺒﻮﻝ ﺍﻟﻌﻤﻞ ﺷﺮﻁﻪ ﺍﻹﻳﻤ�ﺎﻥ ﺑﻜﺘ�ﺎﺏ ﺑﻤ�ﺎ ﺃﻧ�ﺰﻝ ﻋﻠ�ﻰ ﻣﺤﻤ�ﺪ ﻭﺍﻹﻳﻤ�ﺎﻥ ﺑﻤﺤﻤ�ﺪ  ؟�ﻣﺆﻣﻨﻴﻦ ﺑﺎﻟﻨﺒﻲ 
 .﴾ ﻷﺳﻼﻡ ﺩﻳﻨﺎ ًﻓﻠﻦ ﻳﻘﺒﻞ ﻣﻨﻪ ﻭﻫﻮ ﻓﻲ ﺍﻵﺧﺮﺓ ﻣﻦ ﺍﻟﺨﺎﺳﺮﻳﻦﻳﺒﺘﻎ ﻏﻴﺮ ﺍ
ﺛﻢ ﻳﻤ�ﻮﺕ ﻭﻟ�ﻢ ﻳ�ﺆﻣﻦ ﺑﺎﻟ�ﺬﻱ ،ﻳﻬ�ﻮﺩﻱ ﻭﻻ ﻧﺼ�ﺮﺍﻧﻲ :" ﻭﺍﻟﺬﻱ ﻧﻔ�ﺲ ﻣﺤﻤ�ﺪ ﺑﻴ�ﺪﻩ ﻻ ﻳﺴ�ﻤﻊ ﺑ�ﻲ ﺃﺣ�ﺪ ﻣ�ﻦ ﻫ�ﺬﻩ ﺍﻷﻣ�ﺔ: �ﻭﻗﻮﻟﻪ  
 .(649F549)ﺃﺭﺳﻠﺖ ﺑﻪ ﺇﻻ ﻛﺎﻥ ﻣﻦ ﺃﺻﺤﺎﺏ ﺍﻟﻨﺎﺭ" 
 .ﻭﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﺍﻵﻳﺔ ﺳﺒﺐ ﺁﺧﺮ ﻏﻴﺮ ﻣﺎ ﺫﻛﺮﻩ ﺍﻟﻤﺆﻟﻒ 
ﻟ�ﻦ ﺗﻤﺴ�ﻨﺎ ﺍﻟﻨ�ﺎﺭ ﺇﻻ ﺃﻳﺎﻣ�ﺎ  :ﺍﻟﻨﺼ�ﺎﺭﻯﻗﺎﻟﺖ ﻭ،ﻻ ﻧﺒﻌ�ﺚ ﻭﻻ ﻧﺤﺎﺳ�ﺐ :ﺍﻟﻌ�ﺮﺏﻗﺎﻟ�ﺖ » : ﻗ�ﺎﻝﻣﻨﺼﻮﺭ ﻭﻏﻴﺮﻩ ﻋﻦ ﻣﺠﺎﻫﺪ ﻓﺄﺧﺮﺝ ﺳﻌﻴﺪ ﺑﻦ 
 .«(749F649)﴾ﻟﻴﺲ ﺑﺄﻣﺎﻧﻴﻜﻢ ﻭﻻ ﺃﻣﺎﻧﻲ ﺃﻫﻞ ﺍﻟﻜﺘﺎﺏ ﻣﻦ ﻳﻌﻤﻞ ﺳﻮءﺍ ﻳﺠﺰ ﺑﻪ ﴿ :ﻓﺄﻧﺰﻝ ﷲ ﻋﺰ ﻭﺟﻞ،ﻣﻌﺪﻭﺩﺓ
ﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ ﻓﻜﻞ ﺷﻲء ﻣﺘﻮﻗﻒ ﻋﻠ�ﻰ ﺣﻜ�ﻢ ﷲ ﺗﻌ�ﺎﻟﻰ ﻭﻫﺬﺍ ﺃﺛﺮ ﻣﺮﺳﻞ ﺍﻹﺳﻨﺎﺩ، ﻭﻋﻠﻰ ﻛﻞ ﺣﺎﻝ ﻓﺎﻵﻳﺔ ﺷﺎﻣﻠﺔ ﺑﻌﻤﻮﻣﻬﺎ ﻛﻞ ﻣﺎ ﺫﻛﺮ ﻣﻦ ﺃ
 ﺍﻟﻤﺴﻠﻤﻴﻦ. ﺃﻭﺃﻫﻞ ﺍﻟﻜﺘﺎﺏ  ﺃﻭﻻ ﻋﻠﻰ ﺣﻜﻢ ﺍﻟﻌﺮﺏ 
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
ﻭﻻ ﺑﺄﻣ�ﺎﻧﻲ ﺃﻫ�ﻞ ،ﻳﺤﺼ�ﻞ ﺑﺄﻣ�ﺎﻧﻴﻜﻢ ﺍﻳﻬ�ﺎ ﺍﻟﻤﺴ�ﻠﻤﻮﻥ،ﺃﻯ ﻟ�ﻴﺲ ﻣ�ﺎ ﻭﻋ�ﺪ ﷲ ﺗﻌ�ﺎﻟﻰ ﻣ�ﻦ ﺍﻟﺜﻮﺍﺏ ﴾ﻟ�ﻴﺲ ﺑﺄﻣ�ﺎﻧﻴﻜﻢ ﻭﻻ ﺃﻣ�ﺎﻧﻰ ﺃﻫ�ﻞ ﺍﻟﻜﺘ�ﺎﺏ  ﴿
ﺍﻥ ،ﻭﺻ�ﺪﻗﻪ ﺍﻟﻌﻤ�ﻞ،)ﻟﻴﺲ ﺍﻻﻳﻤﺎﻥ ﺑﺎﻟﺘﻤﻨﻰ ﻭﻟﻜﻦ ﻣ�ﺎ ﻭﻗ�ﺮ ﻓ�ﻲ ﺍﻟﻘﻠﺐ :ﺍﻟﺤﺴﻦ ﺍﻟﺒﺼﺮﻱﻗﺎﻝ .ﻤﻞ ﺍﻟﺼﺎﻟﺢﺇﻧﻤﺎ ﻳﺤﺼﻞ ﺑﺎﻹﻳﻤﺎﻥ ﻭﺍﻟﻌ،ﺍﻟﻜﺘﺎﺏ
 ﻭﻛﺬﺑﻮﺍ ﻟﻮ ﺃﺣﺴﻨﻮﺍ ﺍﻟﻈﻦ ﺑﻪ ﻷﺣﺴﻨﻮﺍ ﺍﻟﻌﻤﻞ (،ﻧﺤﺴﻦ ﺍﻟﻈﻦ ﺑﺎﻟ: ﻗﺎﻟﻮﺍﻭ،ﺣﺘﻰ ﺧﺮﺟﻮﺍ ﻣﻦ ﺍﻟﺪﻧﻴﺎ ﻭﻻ ﺣﺴﻨﺔ ﻟﻬﻢ،ﻗﻮﻣﺎ ﺍﻟﻬﺘﻬﻢ ﺍﻷﻣﺎﻧﻰ
 ﺁﺟﻼ ﺃﻡ ﻋﻘﺎﺑﻪ ﻋﺎﺟﻼ ﻳﻨﺎﻝ ،ﺃﻯ ﻣﻦ ﻳﻌﻤﻞ ﺍﻟﺴﻮء ﻭﺍﻟﺸﺮ ﴾ﻣﻦ ﻳﻌﻤﻞ ﺳﻮءﺍ ﻳﺠﺰﻯ ﺑﻪ  ﴿
 ﻳﻨﺼﺮﻩ ﻣﻦ ﻋﺬﺍﺏ ﷲ ﺃﻭﺃﻯ ﻻ ﻳﺠﺪ ﻣﻦ ﻳﺤﻔﻈﻪ  ﴾ﻭﻻ ﻳﺠﺪ ﻟﻪ ﻣﻦ ﺩﻭﻥ ﷲ ﻭﻟﻴﺎ ﻭﻻ ﻧﺼﻴﺮﺍ  ﴿
 ﺃﻧﺜﻰ ﺑﺸﺮﻁ ﺍﻻﻳﻤﺎﻥ ﺃﻭﺳﻮﺍء ﻛﺎﻥ ﺫﻛﺮﺍ ،ﺃﻯ ﻭﻣﻦ ﻳﻌﻤﻞ ﺍﻻﻋﻤﺎﻝ ﺍﻟﺼﺎﻟﺤﺔ ﴾ﺍﻧﺜﻰ ﻭﻫﻮ ﻣﺆﻣﻦ  ﺃﻭﻭﻣﻦ ﻳﻌﻤﻞ ﻣﻦ ﺍﻟﺼﺎﻟﺤﺎﺕ ﻣﻦ ﺫﻛﺮ ﴿
ﻛﻴﻒ ﻻ ﻭﺍﻟﻤﺠ�ﺎﺯﻱ ﻫ�ﻮ ،ﻭﻻ ﻳﻨﻘﺼ�ﻮﻥ ﺷ�ﻴﺌﺎ ﺣﻘﻴ�ﺮﺍ ﻣ�ﻦ ﺛ�ﻮﺍﺏ ﺃﻋﻤ�ﺎﻟﻬﻢ،ﻳﺪﺧﻠﻬﻢ ﷲ ﺍﻟﺠﻨﺔ ﺃﻯ﴾ﻳﺪﺧﻠﻮﻥ ﺍﻟﺠﻨﺔ ﻭﻻ ﻳﻈﻠﻤﻮﻥ ﻧﻘﻴﺮﺍ  ﺄﻭﻟﺌﻚﻓ﴿
  :ﺗﻌﺎﻟﻰﻗﺎﻝ . ﺛﻢ .] ﻭﻫﻮ ﻣﺆﻣﻦ [ ﻟﻴﺒﻴﻦ ﺍﻥ ﺍﻟﻄﺎﻋﺔ ﻻﺗﻨﻔﻊ ﻣﻦ ﺩﻭﻥ ﺍﻻﻳﻤﺎﻥ: ﻗﺎﻝﻭﺍﻧﻤﺎ ! ﺃﺭﺣﻢ ﺍﻟﺮﺍﺣﻤﻴﻦ 
 ﺺ ﻋﻤﻠﻪ ﻟﻭﺃﺧﻠ،ﺃﻯ ﻻ ﺃﺣﺪ ﺍﺣﺴﻦ ﺩﻳﻨﺎ ﻣﻤﻦ ﺍﻧﻘﺎﺩ ﻷﻣﺮ ﷲ ﻭﺷﺮﻋﻪ﴾ﻭﻣﻦ ﺃﺣﺴﻦ ﺩﻳﻨﺎ ﻣﻤﻦ ﺍﺳﻠﻢ ﻭﺟﻬﻪ ﻟ  ﴿
 ﺃﻯ ﻣﻄﻴﻊ ﻟ ﻣﺠﺘﻨﺐ ﻟﻨﻮﺍﻫﻴﻪ ﴾ﻭﻫﻮ ﻣﺤﺴﻦ  ﴿
 ﻭﻫﻮ ﺩﻳﻦ ﺍﻻﺳﻼﻡ،ﻣﺴﺘﻘﻴﻤﺎ ﻋﻠﻰ ﻣﻨﻬﺎﺟﻪ ﻭﺳﺒﻴﻠﻪ،ﺃﻯ ﻭﺍﺗﺒﻊ ﺍﻟﺪﻳﻦ ﺍﻟﺬﻱ ﻛﺎﻥ ﻋﻠﻴﻪ )ﺍﺑﺮﺍﻫﻴﻢ ( ﺧﻠﻴﻞ ﺍﻟﺮﺣﻤﻦ ﴾ﻭﺇﺗﺒﻊ ﻣﻠﺔ ﺍﺑﺮﺍﻫﻴﻢ ﺣﻨﻴﻔﺎ ﴿
ﺍﻟﺘﻰ ﻫ�ﻲ ﺃﺭﻓ�ﻊ ﻣﻘﺎﻣ�ﺎﺕ ،ﺩﺭﺟ�ﺔ ﺍﻟﺨﻠ�ﺔ ﻓﺎﻧ�ﻪ ﺍﻧﺘﻬ�ﻰ ﺇﻟ�ﻰ :ﺍﺑ�ﻦ ﻛﺜﻴ�ﺮﻗ�ﺎﻝ .ﺃﻯ ﺻ�ﻔﻴﺎ ﺍﺻ�ﻄﻔﺎﻩ ﻟﻤﺤﺒﺘ�ﻪ ﻭﺧﻠﺘ�ﻪ ﴾ﻭﺍﺗﺨﺬ ﷲ ﺇﺑ�ﺮﺍﻫﻴﻢ ﺧﻠ�ﻴﻼ  ﴿
 ﻭﻣﺎ ﺫﺍﻙ ﺇﻻ ﻟﻜﺜﺮﺓ ﻁﺎﻋﺘﻪ ﻟﺮﺑﻪ،ﺍﻟﻤﺤﺒﺔ
ﻭﻫﻮ ﺍﻟﻤﺘﺼ�ﺮﻑ ﻓ�ﻲ ﺟﻤﻴ�ﻊ ﺫﻟ�ﻚ ﻻ ﺭﺍﺩ ﻟﻤ�ﺎ ،ﻣﻠﻜ�ﻪ ﻭﻋﺒﻴ�ﺪﻩ ﻭﺧﻠﻘ�ﻪ،ﺃﻯ ﺟﻤﻴ�ﻊ ﻣ�ﺎ ﻓ�ﻲ ﺍﻟﻜﺎﺋﻨﺎﺕ ﴾ ﺍﻷﺭﺽﻭﻟ ﻣﺎ ﻓﻲ ﺍﻟﺴﻤﻮﺍﺕ ﻭﻣﺎ ﻓ�ﻲ  ﴿
 ﻭﻻ ﻣﻌﻘﺐ ﻟﻤﺎ ﺣﻜﻢ،ﻗﺾ
 .(849F749) ﺗﺨﻔﻰ ﻋﻠﻴﻪ ﺧﺎﻓﻴﺔ ﻻ،ﺃﻯ ﻋﻠﻤﻪ ﻧﺎﻓﺬ ﻓﻲ ﺟﻤﻴﻊ ﺍﻻﻣﻮﺭ﴾ﻭﻛﺎﻥ ﷲ ﺑﻜﻞ ﺷﻲء ﻣﺤﻴﻄﺎ  ﴿
 
ﻮﻧَﻬُﻦﱠ َﻣﺎ ُﻛﺘَِﺐ ﺎِٓءۖ ﻗُِﻞ ٱﻟﱠ  ُﻳُۡﻔﺘِﻴُﻜۡﻢ ﻓِﻴِﻬﻦﱠ َﻭَﻣﺎ ﻳُۡﺘﻠَٰﻰ َﻋﻠَۡﻴُﻜۡﻢ ﻓِﻲ ٱۡﻟِﻜﺘَٰ ِﺐ ﻓِﻲ ﻳَﺘَٰ َﻤﻰ ٱﻟﻨﱢَﺴﺎِٓء ٱﻟﱠٰ ﺘِﻲ َﻻ ﺗُۡﺆﺗُ َﻭﻳَۡﺴﺘَۡﻔﺘُﻮﻧََﻚ ﻓِﻲ ٱﻟﻨﱢﺴ َ ﴿
ﻓَﺈِﻥﱠ  ﻴَﻦ ِﻣَﻦ ٱۡﻟِﻮۡﻟَﺪٰ ِﻥ َﻭﺃَﻥ ﺗَﻘُﻮُﻣﻮْﺍ ﻟِۡﻠﻴَﺘَٰ َﻤٰﻰ ﺑِﭑۡﻟﻘِۡﺴِﻂﻭ َﻭَﻣﺎ ﺗَۡﻔَﻌﻠُﻮْﺍ ِﻣۡﻦ َﺧۡﻴﺮ ٖﻟَﻬُﻦﱠ َﻭﺗَۡﺮَﻏﺒُﻮَﻥ ﺃَﻥ ﺗَﻨِﻜُﺤﻮﻫُﻦﱠ َﻭٱۡﻟُﻤۡﺴﺘَۡﻀَﻌﻔِ 
 ﴾ ۷۲۱ﺎ ﻟﱠ  ََﻛﺎَﻥ ﺑِﻪِۦ َﻋﻠِﻴﻤ ٗٱ
 
 .)ﻭﻳﺴﺘﻔﺘﻮﻧﻚ ﻓﻲ ﺍﻟﻨﺴﺎء( ﺍﻵﻳﺔ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﻗ�ﺪ  ﻭﻟﻴﻬﺎ ﻭﻭﺍﺭﺛﻬﺎﻫﻮ ﺍﻟﺮﺟﻞ ﺗﻜﻮﻥ ﻋﻨﺪﻩ ﺍﻟﻴﺘﻴﻤﺔ ﻭﻫﻮ   » ﻗﺎﻟﺖ:ﻋﺎﺋﺸﺔ ﻓﻲ ﻫﺬﻩ ﺍﻵﻳﺔ  ﺭﻭﻯ ﺍﻟﺒﺨﺎﺭﻱ ﻋﻦ .163
ﻓﻴﺮﻏ��ﺐ ﺃﻥ ﻳﻨﻜﺤﻬ��ﺎ ﻭﻳﻜ��ﺮﻩ ﺃﻥ ﻳﺰﻭﺟﻬ��ﺎ ﺭﺟ��ﻼ ًﻓﻴﺸ��ﺮﻛﻪ ﻓ��ﻲ ﻣﺎﻟﻬ��ﺎ ،(949F849)ﺷ��ﺮﻛﺘﻪ ﻓ��ﻲ ﻣﺎﻟﻬ��ﺎ ﺣﺘ��ﻰ ﻓ��ﻲ ﺍﻟﻤ��ﺬﻕ
 .«(059F949)ﻓﻴﻌﻀﻠﻬﺎ ﻓﻨﺰﻟﺖ 
 _______________
 (39/ 1ﺻﺤﻴﺢ ﻣﺴﻠﻢ ـ )  (649)
ﺍﻟﺮﻳﺎﺽ ﺍﻟﻄﺒﻌﺔ: ﺍﻷﻭﻟﻰ،  –ﻫـ ﺍﻟﻤﺤﻘﻖ: ﺳﻌﺪ ﺑﻦ ﻋﺒﺪ ﷲ ﺁﻝ ﺣﻤﻴﺪ ﺍﻟﻨﺎﺷﺮ: ﺩﺍﺭ ﺍﻟﺼﻤﻴﻌﻲ  722ﻨﺼﻮﺭ ﺍﻟﻤﺘﻮﻓﻰ: ﺍﻟﻤﺆﻟﻒ: ﺳﻌﻴﺪ ﺑﻦ ﻣ( 6731/ 4ﺳﻨﻦ ﺳﻌﻴﺪ ﺑﻦ ﻣﻨﺼﻮﺭ )  (749)
 5ﻡ ﻋﺪﺩ ﺍﻟﻤﺠﻠﺪﺍﺕ:  3991
 
 
 (991/ 1ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )  (849)
 ﻓﻲ ﺍﻟﻤﺨﻄﻮﻁ ]ﺍﻟﻌﺬﻕ[ (949)
 ﺗﻌﺎﻟﻰ ﻋﻨﻬﺎ ﻭﻗﺎﻝ ﺍﻟﻠﻴﺚ: ﺣﺪﺛﻨﻲ ﻳﻮﻧﺲ ﻋﻦ ﺑﻦ ﺷﻬﺎﺏ ﻗﺎﻝ: ﺃﺧﺒﺮﻧ�ﻲ ﻋ�ﺮﻭﺓ ﺑ�ﻦ ﺍﻟﺰﺑﻴ�ﺮ ﺃﻧ�ﻪ ﺫﻛﺮ ﺍﻷﺛﺮ ﺑﻤﻌﻨﺎﻩ ﻭﻟﻔﻈﻪ ﻓﻲ ﺻﺤﻴﺢ ﺍﻟﺒﺨﺎﺭﻱ ﻋﻦ ﻋﺮﻭﺓ ﺃﻧﻪ ﺳﺄﻝ ﻋﺎﺋﺸﺔ ﺭﺿﻲ ﷲ (059)
ﺎﺭﻛﻪ ﻓ�ﻲ ﻣﺎﻟﻪ،ﻓﻴﻌﺠﺒ�ﻪ ﻣﺎﻟﻬ�ﺎ ﺳﺄﻝ ﻋﺎﺋﺸﺔ ﺭﺿ�ﻲ ﷲ ﺗﻌ�ﺎﻟﻰ ﻋﻨﻬ�ﺎ ﻋ�ﻦ ﻗ�ﻮﻝ ﷲ ﺗﻌ�ﺎﻟﻰ: } ﻭﺇﻥ ﺧﻔ�ﺘﻢ { ﺇﻟ�ﻰ } ﻭﺭﺑ�ﺎﻉ { ﻓﻘﺎﻟ�ﺖ: ﻳ�ﺎ ﺑ�ﻦ ﺃﺧﺘ�ﻲ ﻫ�ﻲ ﺍﻟﻴﺘﻴﻤ�ﺔ ﺗﻜ�ﻮﻥ ﻓ�ﻲ ﺣﺠ�ﺮ ﻭﻟﻴﻬ�ﺎ ﺗﺸ�
ﻣﺮﻭﺍ ﻭﺟﻬﺎ ﺑﻐﻴﺮ ﺃﻥ ﻳﻘﺴﻂ ﻓﻲ ﺻﺪﺍﻗﻬﺎ ﻓﻴﻌﻄﻴﻬﺎ ﻣﺜﻞ ﻣﺎ ﻳﻌﻄﻴﻬﺎ ﻏﻴﺮﻩ،ﻓﻨﻬﻮﺍ ﺃﻥ ﻳﻨﻜﺤﻮﻫﻦ ﺇﻻ ﺃﻥ ﻳﻘﺴﻄﻮﺍ ﻟﻬﻦ ﻭﻳﺒﻠﻐﻮﺍ ﺑﻬﻦ ﺃﻋﻠﻰ ﺳﻨﺘﻬﻦ ﻣ�ﻦ ﺍﻟﺼ�ﺪﺍﻕ،ﻭﺃﻭﺟﻤﺎﻟﻬﺎ،ﻓﻴﺮﻳﺪ ﻭﻟﻴﻬﺎ ﺃﻥ ﻳﺘﺰ
ﻧﻚ ﻓﻲ ﺍﻟﻨﺴﺎء { ﺇﻟ�ﻰ ﻗﻮﻟ�ﻪ } ﻭﺗﺮﻏﺒ�ﻮﻥ ﺑﻌﺪ ﻫﺬﻩ ﺍﻵﻳﺔ ﻓﺄﻧﺰﻝ ﷲ:} ﻭﻳﺴﺘﻔﺘﻮ  �ﺃﻥ ﻳﻨﻜﺤﻮﺍ ﻣﺎ ﻁﺎﺏ ﻟﻬﻢ ﻣﻦ ﺍﻟﻨﺴﺎء ﺳﻮﺍﻫﻦ ﻗﺎﻝ ﻋﺮﻭﺓ: ﻗﺎﻟﺖ ﻋﺎﺋﺸﺔ: ﺛﻢ ﺇﻥ ﺍﻟﻨﺎﺱ ﺍﺳﺘﻔﺘﻮﺍ ﺭﺳﻮﻝ ﷲ 
ﺍﻵﻳﺔ ﺍﻷﻭﻟﻰ ﺍﻟﺘﻲ ﻗﺎﻝ ﻓﻴﻬﺎ:} ﻭﺇﻥ ﺧﻔﺘﻢ ﺃﻥ ﻻ ﺗﻘﺴﻄﻮﺍ ﻓﻲ ﺍﻟﻴﺘﺎﻣﻰ ﻓﺄﻧﻜﺤﻮﺍ ﻣﺎ ﻁﺎﺏ ﻟﻜﻢ ﻣﻦ ﺍﻟﻨﺴ�ﺎء { ﻗﺎﻟ�ﺖ ﻋﺎﺋﺸ�ﺔ:   (: ﺃﻧﻪ ﻳﺘﻠﻰ ﻋﻠﻴﻜﻢ ﻓﻲ ﺍﻟﻜﺘﺎﺏ )ﺃﻥ ﺗﻨﻜﺤﻮﻫﻦ { ﻭﺍﻟﺬﻱ ﺫﻛﺮ ﷲ 
ﺭﻏﺒﺔ ﺃﺣﺪﻛﻢ ﻋﻦ ﻳﺘﻴﻤﺘﻪ ﺍﻟﺘﻲ ﺗﻜﻮﻥ ﻓﻲ ﺣﺠﺮﻩ ﺣﻴﻦ ﺗﻜﻮﻥ ﻗﻠﻴﻠﺔ ﺍﻟﻤﺎﻝ ﻭﺍﻟﺠﻤﺎﻝ،ﻓﻨﻬﻮﺍ ﺃﻥ ﻳﻨﻜﺤﻮﺍ ﻣ�ﺎ ﺭﻏﺒ�ﻮﺍ ﻓ�ﻲ  ﻭﻗﻮﻝ ﷲ  ﻓﻲ ﺍﻵﻳﺔ ﺍﻷﺧﺮﻯ:} ﻭﺗﺮﻏﺒﻮﻥ ﺃﻥ ﺗﻨﻜﺤﻮﻫﻦ {  ﻳﻌﻨﻲ ﻫﻲ
( 8602ﺡ) 2/422( ﻭﺃﺑ�ﻮ ﺩﺍﻭﺩ 8103)   4/3132( ﻭﻣﺴ�ﻠﻢ 3632ﺡ )  2/388ﻣﺎﻟﻬ�ﺎ ﻭﺟﻤﺎﻟﻬ�ﺎ ﻣ�ﻦ ﻳﺘ�ﺎﻣﻰ ﺍﻟﻨﺴ�ﺎء ﺇﻻ ﺑﺎﻟﻘﺴ�ﻂ ﻣ�ﻦ ﺃﺟ�ﻞ ﺭﻏﺒ�ﺘﻬﻢ ﻋ�ﻨﻬﻦ ﺍﻧﻈ�ﺮ ﺻ�ﺤﻴﺢ ﺍﻟﺒﺨ�ﺎﺭﻱ 
  3/462ﺳ�ﻨﻦ ﺍﻟ�ﺪﺍﺭﻗﻄﻨﻲ  5/203(ﺗﻔﺴ�ﻴﺮ ﺍﻟﻄﺒ�ﺮﻱ 19531ﺡ)  7/141(  ﻭﺍﻟﺒﻴﻬﻘﻲ ﻓﻲ ﺍﻟﺴ�ﻨﻦ ﺍﻟﻜﺒ�ﺮﻯ  3704ﺡ) 9/283(ﻭﺍﺑﻦ ﺣﺒﺎﻥ ﻓﻲ ﺻﺤﻴﺤﻪ 6433ﺡ)   6/511ﻭﺍﻟﻨﺴﺎﺋﻲ 
 ﻭﻏﻴﺮﻫﻢ 
 (571)
 
ﻭﻛ�ﺎﻥ ،ﺃﺑﻴﻬﺎ ﻛ�ﺎﻥ ﻟﺠ�ﺎﺑﺮ ﺑﻨ�ﺖ ﻋ�ﻢ ﺩﻣﻴﻤ�ﺔ ﻟﻬ�ﺎ ﻣ�ﺎﻝ ﻭﺭﺛﺘ�ﻪ ﻋ�ﻦ »ﺍﻟﺴ�ﺪﻱ  [ ﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﻋ�ﻦﮔ]   .263
 (159F059)ﺫﻟ�ﻚ ﻓﻨﺰﻟ�ﺖ   ﻋ�ﻦ  �ﻓﺴﺄﻝ ﺍﻟﻨﺒ�ﻲ ،ﺰﻭﺝ ﺑﻤﺎﻟﻬﺎﻧﻜﺎﺣﻬﺎ ﻭﻻ ﻳﻨﻜﺤﻬﺎ ﺧﺸﻴﺔ ﺃﻥ ﻳﺬﻫﺐ ﺍﻟ ﺟﺎﺑﺮ ﻳﺮﻏﺐ ﻋﻦ 
 .«
 
 [ﺗﻌﻠﻴﻖ]
ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺛﺮﻳﻦ ﻓﻲ ﺳ�ﺒﺐ ﻧ�ﺰﻭﻝ ﻫ�ﺬﻩ ﺍﻵﻳ�ﺔ ﻭﻫﻤ�ﺎ ﻓ�ﻲ ﺃﻭﻟﻴ�ﺎء ﺍﻟﻴﺘﻴﻤ�ﺔ ﺇﻥ ﻛ�ﺎﻥ ﻟﻬ�ﺎ ﻣ�ﺎﻝ ﻓ�ﺄﺭﺍﺩ ﻭﻟﻴﻬ�ﺎ ﺃﻥ  
 .ﻟﻴﺘﻴﻢ ﺣﻘﻪﻭﻛﺎﻥ ﻫﺬﺍ ﻣﻦ ﻓﻌﻞ ﺍﻟﺠﺎﻫﻠﻴﺔ ﻓﺄﻧﺰﻝ ﷲ ﺗﻌﺎﻟﻰ ﻛﺘﺎﺑﻪ ﻣﻌﻄﻴﺎ ًﺍ،ﻳﺮﺙ ﻣﺎﻟﻬﺎ ﻓﻜﺎﻥ ﻳﻌﻀﻠﻬﺎ ﺣﺘﻰ ﺗﻤﻮﺕ ﻓﻴﺮﺙ ﻣﺎﻟﻬﺎ
 .ﻭﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﻏﻴﺮ ﻣﺎ ﺫﻛﺮﻩ ﺍﻟﻤﺆﻟﻒ
ﻓ��ﻲ ﻳﺘ��ﺎﻣﻰ ﺍﻟﻨﺴ��ﺎء ﺍﻟﻼﺗ��ﻲ ﻻ ﺗﺆﺗ��ﻮﻧﻬﻦ ﻣ��ﺎ ﻛﺘ��ﺐ ﻟﻬ��ﻦ ﻭﺗﺮﻏﺒ��ﻮﻥ ﺍﻥ ﴿ﻓ��ﺄﺧﺮﺝ ﺍﺑ��ﻦ ﺃﺑ��ﻲ ﺣ��ﺎﺗﻢ ﻋ��ﻦ ﺍﺑ��ﻦ ﻋﺒ��ﺎﺱ ﻗﻮﻟ��ﻪ  
ﻓﻜ�ﺎﻥ ﺍﻟﺮﺟ�ﻞ ﻓ�ﻲ ﺍﻟﺠﺎﻫﻠﻴ�ﺔ ﺗﻜ�ﻮﻥ ﻋﻨ�ﺪﻩ ﺍﻟﻴﺘﻴﻤ�ﺔ ﻓﻴﻠﻘ�ﻲ ﻋﻠﻴﻬ�ﺎ ﺛﻮﺑ�ﻪ ﻓ�ﺎﺫﺍ ﻓﻌ�ﻞ ﺫﻟ�ﻚ ﺑﻬ�ﺎ ﻟ�ﻢ ﻳﻘ�ﺪﺭ ﺃﺣ�ﺪ ﺍﻥ ﻳﺘﺰﻭﺟﻬ�ﺎ  ﴾ ﺗﻨﻜﺤﻮﻫﻦ
ﻓ�ﺎﺫﺍ ﻣﺎﺗ�ﺖ ﻭﺭﺛﻬ�ﺎ ﻓﺤ�ﺮﻡ ،ﻭﺍﻥ ﻛﺎﻧﺖ ﺫﻣﻴﻤﺔ ﻣﻨﻌﻬﺎ ﺍﻟﺮﺟﺎﻝ ﺃﺑﺪﺍ ًﺣﺘ�ﻰ ﺗﻤﻮﺕ،ﻓﺎﻥ ﻛﺎﻧﺖ ﺟﻤﻴﻠﺔ ﻭﻫﻮﻳﻬﺎ ﺗﺰﻭﺟﻬﺎ ﻭﺍﻛﻞ ﻣﺎﻟﻬﺎ،ﺃﺑﺪﺍً 
 .(259F159)ﷲ ﺫﻟﻚ ﻭﻧﻬﻰ ﻋﻨﻪ  
ﻟﻬ�ﺎ ﺧﻮﻟ�ﺔ ﺑﻨ�ﺖ ﺣﻜ�ﻴﻢ ﺇﻟ�ﻰ ﺍﻟﻨﺒ�ﻲ ﻘ�ﺎﻝ ﺟﺎءﺕ ﺍﻣ�ﺮﺃﺓ ﻣ�ﻦ ﺍﻷﻧﺼ�ﺎﺭ ﻳ: ﻗﺎﻝﻭﺃﺧﺮﺝ ﺍﻹﻣﺎﻡ ﺍﻟﺜﻌﻠﺒﻲ ﻋﻦ ﻋﺒﺪ ّﷲ ﺑﻦ ﻋﺒﻴﺪﺓ  
ﻳﺎ ﺭﺳ�ﻮﻝ ﺇﻥ ﺃﺧ�ﻲ ﺗ�ﻮﻓّﻲ ﻭﺗ�ﺮﻙ ﺑﻨ�ﺎﺕ ﻭﻟ�ﻴﺲ ﻋﻨ�ﺪﻫﻦ ﻣ�ﻦ ﺍﻟﺤﺴ�ﻦ ﻣ�ﺎ ﻳﺮﻏ�ﺐ ﻓ�ﻴﻬﻦ ﺍﻟﺮﺟ�ﺎﻝ ﻭﻻ  ﻘﺎﻟﺖ:ﻠّﻢ ﻓﺻﻠّﻰ ّﷲ ﻋﻠﻴﻪ ﻭﺳ
 .(359F259)﴾ َﻭﻳَْﺴﺘَْﻔﺘُﻮﻧَﻚ َ﴿ﻳﻘﺴﻢ ﻟﻬﻦ ﻣﻦ ﻣﻴﺮﺍﺙ ﺃﺑﻴﻬّﻦ ﺷﻴﺌﺎ ﻓﻨﺰﻟﺖ ﻓﻴﻬﺎ. 
 �ﻓﻠﻤ�ﺎ ﻓ�ﺮﺽ ﷲ ﻋ�ﺰ ﻭﺟ�ﻞ ﻷﻡ ﻛﺤ�ﺔ ﻭﺑﻨﺎﺗﻬ�ﺎ ﺍﻧﻄﻠ�ﻖ ﺳ�ﻮﻳﺪ ﻭﻋﺮﻓﻄ�ﺔ ﻭﻋﻴﻴﻨ�ﺔ ﺑ�ﻦ ﺣﺼ�ﻦ ﺇﻟ�ﻰ ﺍﻟﻨﺒ�ﻲ  :ﻣﻘﺎﺗ�ﻞﻗ�ﺎﻝ ﻭ 
 ﻭﻟﻴﺲ ﻋﻨﺪ ﺍﻟﺼﺒﻴﺎﻥ ﺍﻟﺼﻐﺎﺭ ﻣﻨﻔﻌﺔ،ﻥ ﺍﻟﻤﺮﺃﺓ ﻻ ﺗﺮﻛﺐ ﻓﺮﺳﺎ ﻭﻻ ﺗﺠﺎﻫﺪﺇ: ﻘﺎﻟﻮﺍﻓ
ﻳﻌﻨ�ﻲ ﻣ�ﺎ  ،﴾ﻭﻳﺴﺘﻔﺘﻮﻧﻚ ﻓﻲ ﺍﻟﻨﺴﺎء ﻗﻞ ﷲ ﻳﻔﺘﻴﻜﻢ ﻓﻴﻬﻦ ﻭﻣ�ﺎ ﻳﺘﻠ�ﻰ ﻋﻠ�ﻴﻜﻢ ﻓ�ﻲ ﺍﻟﻜﺘ�ﺎﺏ  ﴿ :ﻓﺄﻧﺰﻝ ﷲ ﻋﺰ ﻭﺟﻞ ﻓﻲ ﺫﻟﻚ،ﻓﻲ ﺷﻲء
ﺗ�ﻲ ﻻ ﺗﺆﺗ�ﻮﻧﻬﻦ ﻣ�ﺎ ﻛﺘ�ﺐ ﻟﻬ�ﻦ ﻓﻲ ﻳﺘ�ﺎﻣﻰ ﺍﻟﻨﺴ�ﺎء ﺍﻟﻼ ﴿ (459F359)ﻛﺤﺔ ﺃﻡ ﻭﻳﻔﺘﻴﻜﻢ ﻓﻲ ﺑﻨﺎﺕ ،ﺑﻴﻦ ﻓﻲ ﻗﺴﻤﺔ ﺍﻟﻤﻮﺍﺭﻳﺚ ﻓﻲ ﺃﻭﻝ ﺍﻟﺴﻮﺭﺓ
 .(559F459)[  721 :] ﺍﻟﻨﺴﺎء﴾ﻓﺈﻥ ﷲ ﻛﺎﻥ ﺑﻪ ﻋﻠﻴﻤﺎ ﴿ :ﺇﻟﻰ ﻗﻮﻟﻪ ﺳﺒﺤﺎﻧﻪ﴾ﻭﺗﺮﻏﺒﻮﻥ ﺃﻥ ﺗﻨﻜﺤﻮﻫﻦ
ﻭﻫﻮ ﻣﺎ ﻛﺎﻥ ﻳﻔﻌﻠ�ﻪ ﺃﻫ�ﻞ ﺍﻟﺠﺎﻫﻠﻴ�ﺔ ﻣ�ﻦ ﻣ�ﻨﻌﻬﻢ ﺍﻟﻤ�ﺮﺃﺓ ﻭﺍﻟﻴﺘﻤﻴ�ﺔ ﺣﻘﻬ�ﺎ ﺭﻏﺒ�ﺔ ﻓ�ﻲ ،ﻛﻞ ﻫﺬﻩ ﺍﻵﺳﺒﺎﺏ ﻣﺘﺤﺪﺓ ﺍﻟﻤﻌﻨﻰ :ﻗﻠﺖ 
ﺻ�ﻐﻴﺮﺓ ﻓ�ﺎﻟ ﺗﻌ�ﺎﻟﻰ ﺑﺤﻜﻤﺘ�ﻪ ﻭﺭﺣﻤﺘ�ﻪ ﻗﺴ�ﻢ  ﺃﻭﺍﻣ�ﺮﺃﺓ  ﺃﻭﺳﻮﺍء ﻛﺎﻧ�ﺖ ﻳﺘﻴﻤ�ﺔ  ﻓﺄﻧﺰﻝ ﷲ ﺗﻌﺎﻟﻰ ﺍﻵﻳﺔ ﻟﺘﻌﻄﻲ ﺍﻟﺤﻖ ﻟﻸﻫﻠﻪ .ﻣﺎﻟﻬﺎ
 ﺍﻟﺤﻘﻮﻕ ﺑﻨﻔﺴﻪ ﻭﻫﺪﻡ ﻣﺎ ﻛﺎﻥ ﻋﻠﻴﻪ ﺃﻫﻞ ﺍﻟﺠﺎﻫﻠﻴﺔ ﻣﻦ ﺍﻟﻈﻠﻢ ﻭﺍﻟﺠﻮﺭ ﻓﻲ ﺣﻖ ﺍﻟﻴﺘﺎﻣﻲ ﻧﺴﺄﻟﻪ ﷲ ﺍﻟﻌﺎﻓﻴﺔ.
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
 ﺃﻯ ﻳﺴﺄﻟﻮﻧﻚ ﻋﻤﺎ ﻳﺠﺐ ﻋﻠﻴﻬﻢ ﻓﻲ ﺃﻣﺮ ﺍﻟﻨﺴﺎء ﴾ﻭﻳﺴﺘﻔﺘﻮﻧﻚ ﻓﻲ ﺍﻟﻨﺴﺎء  ﴿
ﻭﻳﺒﻴﻦ ﻟﻜ�ﻢ ﻣ�ﺎ ﻳﺘﻠ�ﻰ ،ﷲ ﻳﺒﻴﻦ ﻟﻜﻢ ﻣﺎ ﺳ�ﺄﻟﺘﻢ ﻓ�ﻲ ﺷ�ﺄﻧﻬﻦ :ﺃﻯ ﻗﻞ ﻟﻬﻢ ﻳﺎ ﻣﺤﻤﺪ ﴾ﻜﻢ ﻓﻴﻬﻦ ﻭﻣﺎ ﻳﺘﻠﻰ ﻋﻠﻴﻜﻢ ﻓﻲ ﺍﻟﻜﺘﺎﺏ ﻗﻞ ﷲ ﻳﻔﺘﻴ ﴿
 .ﻓﻲ ﺍﻟﻘﺮﺁﻥ ﻣﻦ ﺃﻣﺮ ﻣﻴﺮﺍﺛﻬﻦ
ﺃﻯ ﻭﻳﻔﺘﻴﻜﻢ ﺃﻳﻀﺎ ﻓﻲ ﺍﻟﻴﺘﻴﻤﺎﺕ ﺍﻟﻠ�ﻮﺍﺗﻰ ﺗﺮﻏﺒ�ﻮﻥ  ﴾ﻓﻲ ﻳﺘﺎﻣﻰ ﺍﻟﻨﺴﺎء ﺍﻟﻼﺗﻲ ﻻ ﺗﺄﺗﻮﻧﻬﻦ ﻣﺎ ﻛﺘﺐ ﻟﻬﻦ ﻭﺗﺮﻏﺒﻮﻥ ﺍﻥ ﺗﻨﻜﺤﻮﻫﻦ  ﴿
ﻛ�ﺎﻥ ﺍﻟﺮﺟ�ﻞ  :ﺍﺑﻦ ﻋﺒ�ﺎﺱﻗﺎﻝ .ﻓﻨﻬﺎﻫﻢ ﷲ ﻋﺰ ﻭﺟﻞ ﻋﻦ ﺫﻟﻚ،ﻭﻻ ﺗﺪﻓﻌﻮﻥ ﻟﻬﻦ ﻣﻬﻮﺭﻫﻦ ﻛﺎﻣﻠﺔ،ﻟﻤﺎﻟﻬﻦ ﺃﻭﻬﻦ ﻓﻲ ﻧﻜﺎﺣﻬﻦ ﻟﺠﻤﺎﻟ
ﻓﺈﻥ ﻛﺎﻧ�ﺖ ﺟﻤﻴﻠ�ﺔ ﻭﺃﺣﺒﻬ�ﺎ ،ﻟﻢ ﻳﻘ�ﺪﺭ ﺃﺣ�ﺪ ﺃﻥ ﻳﺘﺰﻭﺟﻬ�ﺎ ﺃﺑ�ﺪﺍ،ﻓﺎﺫﺍ ﻓﻌ�ﻞ ﺫﻟ�ﻚ،ﻓ�ﻲ ﺍﻟﺠﺎﻫﻠﻴ�ﺔ ﺗﻜ�ﻮﻥ ﻋﻨ�ﺪﻩ ﺍﻟﻴﺘﻴﻤ�ﺔ ﻓﻴﻠﻘ�ﻲ ﻋﻠﻴﻬ�ﺎ ﺛﻮﺑ�ﻪ
 .ﻭﻧﻬﻰ ﻋﻨﻪ،ﻓﺈﺫﺍ ﻣﺎﺗﺖ ﻭﺭﺛﻬﺎ، ﻓﺤﺮﻡ ﷲ ﺫﻟﻚ،ﻭﺍﻥ ﻛﺎﻧﺖ ﺩﻣﻴﻤﺔ ﻣﻨﻌﻬﺎ ﺍﻟﺮﺟﺎﻝ ﺣﺘﻰ ﺗﻤﻮﺕ،ﺗﺰﻭﺟﻬﺎ ﻭﺃﻛﻞ ﻣﺎﻟﻬﺎ
ﻭﺍﻥ ،ﺃﻯ ﻭﺑﻔﺘ�ﻴﻜﻢ ﻓ�ﻰ ﺍﻟﻤﺴﺘﻀ�ﻌﻔﻴﻦ ﺍﻟﺼ�ﻐﺎﺭ ﺍﻥ ﺗﻌﻄ�ﻮﻫﻢ ﺣﻘ�ﻮﻗﻬﻢ ﴾ﻭﺍﻟﻤﺴﺘﻀﻌﻔﻴﻦ ﻣﻦ ﺍﻟﻮﻟﺪﺍﻥ ﻭﺍﻥ ﺗﻘﻮﻣﻮﺍ ﻟﻠﻴﺘﺎﻣﻰ ﺑﺎﻟﻘﺴﻂ  ﴿
ﻛﻴ��ﻒ ﻧﻌﻄ��ﻲ  :ﻭﻳﻘﻮﻟﻮﻥ،ﻭﻻ ﺍﻟﻨﺴ��ﺎء،ﻭﻗ��ﺪ ﻛ��ﺎﻥ ﺃﻫ�ﻞ ﺍﻟﺠﺎﻫﻠﻴ��ﺔ ﻻ ﻳﻮﺭﺛ��ﻮﻥ ﺍﻟﺼ�ﻐﺎﺭ،ﺗﻌ�ﺪﻟﻮﺍ ﻣ��ﻊ ﺍﻟﻴﺘ��ﺎﻣﻰ ﻓ�ﻲ ﺍﻟﻤﻴ��ﺮﺍﺙ ﻭﺍﻟﻤﻬﺮ
ﻭﺃﻣﺮﻫﻢ ﺍﻥ ﻳﻌﻄ��ﻮﻫﻢ ﻧﺼ��ﻴﺒﻬﻢ ﻣ��ﻦ ،ﻓﻨﻬ��ﺎﻫﻢ ﷲ ﻋ��ﻦ ﺫﻟ��ﻚ ؟ﻭﻻ ﻳﻘﺎﺗ��ﻞ ﻋ��ﺪﻭﺍ!،ﻣﻦ ﻻ ﻳﺮﻛ��ﺐ ﻓﺮﺳ��ﺎ ﻭﻻ ﻳﺤﻤ��ﻞ ﺳ��ﻼﺣﺎ،ﺍﻟﻤ��ﺎﻝ
 .ﺍﻟﻤﻴﺮﺍﺙ
 .(659F559)ﻓﺈﻥ ﷲ ﻳﺠﺎﺯﻳﻜﻢ ﻋﻠﻴﻪ ،ﺃﻯ ﻭﻣﺎ ﺗﻔﻌﻠﻮﻩ ﻣﻦ ﻋﺪﻝ ﻭﺑﺮ ﻓﻰ ﺃﻣﺮ ﺍﻟﻨﺴﺎء ﻭﺍﻟﻴﺘﺎﻣﻰ﴾ﻭﻣﺎ ﺗﻔﻌﻠﻮﺍ ﻣﻦ ﺧﻴﺮ ﻓﺈﻥ ﷲ ﻛﺎﻥ ﺑﻪ ﻋﻠﻴﻤﺎ ﴿
 
ﺎﻭ َﻭٱﻟﺼﱡ ۡﻠُﺢ َﺧۡﻴٞﺮۗ َﻋﻠَۡﻴِﻬَﻤﺎ ٓﺃَﻥ ﻳُۡﺼﻠَِﺤﺎ ﺑَۡﻴﻨَﻬَُﻤﺎ ُﺻۡﻠﺤ ٗﺎ ﻓََﻼ ُﺟﻨَﺎَﺡ ﺇِۡﻋَﺮﺍﺿ ٗ ﺃﻭ ۡﻠِﻬَﺎ ﻧُُﺸﻮًﺯﺍ َﻭﺇِِﻥ ٱۡﻣَﺮﺃَﺓ ٌَﺧﺎﻓَۡﺖ ِﻣۢﻦ ﺑَﻌ ۡ ﴿
 ﴾ ۸۲۱ﺍ َﻭﺃُۡﺣِﻀَﺮِﺕ ٱۡﻷَﻧﻔُُﺲ ٱﻟﺸﱡ ﺢﱠﻭ َﻭﺇِﻥ ﺗُۡﺤِﺴﻨُﻮْﺍ َﻭﺗَﺘﱠﻘُﻮْﺍ ﻓَﺈِﻥﱠ ٱﻟﱠ  ََﻛﺎَﻥ ﺑَِﻤﺎ ﺗَۡﻌَﻤﻠُﻮَﻥ َﺧﺒِﻴﺮ ٗ
 
 ( ـ ﺍﻵﻳﺔ  )ﻭﺇﻥ ﺍﻣﺮﺃﺓ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
، ﺣ�ﻴﻦ ﺃﺳ�ﻨﺖ �ﻓﺮﻗ�ﺖ ﺳ�ﻮﺩﺓ ﺃﻥ ﻳﻔﺎﺭﻗﻬ�ﺎ ﺭﺳ�ﻮﻝ ﷲ  »ﻗﺎﻟ�ﺖ:[ ﺭﻭﻯ ﺃﺑﻮ ﺩﺍﻭﺩ ﻭﺍﻟﺤﺎﻛﻢ ﻋ�ﻦ ﻋﺎﺋﺸ�ﺔ  ﮔ]  .363
 _______________
 ﻣﺮﺳﻞ ﺿﻌﻴﻒ ﺍﻹﺳﻨﺎﺩ 4/7701ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ   (159)
 (7701/ 4ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻰ ﺣﺎﺗﻢ ـ  )  (259)
 (493/ 3ﺍﻟﻜﺸﻒ ﻭﺍﻟﺒﻴﺎﻥ ﻋﻦ ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﺁﻥ )  (359)
 ﺃﻡ ﺣﻜﺔ ﺃﻭ ﺃﻡ ﻛﺠﺔ  ﻧﺰﻟﺖ ﻓﻴﻬﺎ ﺁﻳﺔ ﺍﻟﻤﻴﺮﺍﺕ ﻟﻜﻨﻪ ﻟﻢ ﺗﻘﻊ ﻣﻨﺴﻮﺑﺔ (459)
 (912/ 1ﺗﻔﺴﻴﺮ ﻣﻘﺎﺗﻞ ﺑﻦ ﺳﻠﻴﻤﺎﻥ )  (559)
 (991/ 1ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )  (659)
 (671)
 .«ﺍﻵﻳﺔ  (759F659)﴾ﻭﺇﻥ ﺍﻣﺮﺃﺓ ﺧﺎﻓﺖ ﻣﻦ ﺑﻌﻠﻬﺎ ﻧﺸﻮﺯﺍ ﴿ :ﻳﻮﻣﻲ ﻟﻌﺎﺋﺸﺔ ﻓﺄﻧﺰﻝ ﷲﻘﺎﻟﺖ:ﻓ
 . (859F759)ﺍﺑﻦ ﻋﺒﺎﺱ  ﻭﺭﻭﻯ ﺍﻟﺘﺮﻣﺬﻱ ﻣﺜﻠﻪ ﻋﻦ .463
ﺍﺑﻨﺔ ﻣﺤﻤ�ﺪ ﺑ�ﻦ ﻣﺴ�ﻠﻤﺔ ﻛﺎﻧ�ﺖ ﻋﻨ�ﺪ ﺭﺍﻓ�ﻊ ﺑ�ﻦ  ﺃﻥ » :ﺳﻌﻴﺪ ﺑﻦ ﺍﻟﻤﺴﻴﺐ ﻭﺃﺧﺮﺝ ﺳﻌﻴﺪ ﺑﻦ ﻣﻨﺼﻮﺭ ﻋﻦ [ﻙ] .563
ﻻ ﺗﻄﻠﻘﻨﻲ ﻭﺍﻗﺴ�ﻢ ﻟ�ﻲ ﻣ�ﺎ ﺑ�ﺪﺍ ﻟ�ﻚ، ﻓ�ﺄﻧﺰﻝ ﷲ   ﻘﺎﻟﺖ:ﻓﺄﺭﺍﺩ ﻁﻼﻗﻬﺎ ﻓ،ﻏﻴﺮﻩ ﺃﻭﻓﻜﺮﻩ ﻣﻨﻬﺎ ﺃﻣﺮﺍ ًﺇﻣﺎ ﻛﺒﺮﺍ ً،ﺧﺪﻳﺞ
 .(959F859)ﺍﻵﻳﺔ ﴾ﻭﺇﻥ ﺍﻣﺮﺃﺓ ﺧﺎﻓﺖ﴿
 .(069F959)ﺭﺍﻓﻊ ﺑﻦ ﺧﺪﻳﺞ ﻭﻟﻪ ﺷﺎﻫﺪ ﻣﻮﺻﻮﻝ ﺃﺧﺮﺟﻪ ﺍﻟﺤﺎﻛﻢ ﻣﻦ ﻁﺮﻳﻖ ﺍﺑﻦ ﺍﻟﻤﺴﻴﺐ ﻋﻦ .663
ﻓ�ﻲ ﺭﺟ�ﻞ ﻛﺎﻧ�ﺖ ﺗﺤﺘ�ﻪ   ﴾ﺧﻴ�ﺮ  ﻭﺍﻟﺼ�ﻠﺢ﴿ :ﻧﺰﻟ�ﺖ ﻫ�ﺬﻩ ﺍﻵﻳ�ﺔ » ﻗﺎﻟ�ﺖ:ﻋﺎﺋﺸ�ﺔ  [  ﺃﺧﺮﺝ ﺍﻟﺤﺎﻛﻢ ﻋﻦﮔ] .[ﻙ] .763
 .« (169F069)ﻓﺄﺭﺍﺩ ﺃﻥ ﻳﺴﺘﺒﺪﻝ ﺑﻬﺎ ﻓﺮﺍﺿﺘﻪ ﻋﻠﻰ ﺃﻥ ﺗﻘﺮﻋﻨﺪﻩ ﻭﻻ ﻳﻘﺴﻢ ﻟﻬﺎ،ﻗﺪ ﻭﻟﺪﺕ ﻟﻪ ﺃﻭﻻﺩﺍً  ﺍﻣﺮﺃﺓ
ﻭﺇﻥ ﺍﻣ�ﺮﺃﺓ ﺧﺎﻓ�ﺖ ﴿ :ﺟﺎءﺕ ﺍﻣﺮﺃﺓ ﺣﻴﻦ ﻧﺰﻟﺖ ﻫﺬﻩ ﺍﻵﻳﺔ »ﻗﺎﻝ: ﺳﻌﻴﺪ ﺑﻦ ﺟﺒﻴﺮ  ﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮﻋﻦ [ﻙ] .863
ﻭﻗ�ﺪ ﻛﺎﻧ�ﺖ ﺭﺿ�ﻴﺖ ﺃﻥ ﻳ�ﺪﻋﻬﺎ ﻓ�ﻼ ،ﺇﻧ�ﻲ ﺃﺭﻳ�ﺪ ﺃﻥ ﺗﻘﺴ�ﻢ ﻟ�ﻲ ﻣ�ﻦ ﻧﻔﻘﺘﻚ ﻗﺎﻟ�ﺖ: ﴾ﺇﻋﺮﺍﺿﺎ ً ﺃﻭﻣﻦ ﺑﻌﻠﻬﺎ ﻧﺸﻮﺯﺍ ً
 .« (269F169)﴾ﻭﺃﺣﻀﺮﺕ ﺍﻷﻧﻔﺲ ﺍﻟﺸﺢ﴿ﻳﻄﻠﻘﻬﺎ ﻭﻻ ﻳﺄﺗﻴﻬﺎ ﻓﺄﻧﺰﻝ ﷲ: 
 
 [ﺗﻌﻠﻴﻖ]
ﺃﻣﺎ ﺍﻟﺜﻼﺛﺔ ﺍﻷﻭﻝ ﻓﻨﺰﻟﺖ ﻓﻲ ﺍﻟﺼﻠﺢ ﺑ�ﻴﻦ ﺍﻟﺮﺟ�ﻞ ﻭﺍﻟﻤ�ﺮﺃﺓ ﺇﺫﺍ ﻣ�ﺎ ،ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺭﺑﻌﺔ ﺁﺛﺎﺭ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ  
ﻋﻠﻰ ﺃﻥ ﻻ ﻳﻄﻠﻘﻬ�ﺎ ﺍﻟﺮﺟ�ﻞ ﻓﻬ�ﻮ ﺟ�ﺎﺋﺰ، ﻭﻛ�ﻮﻥ ﻫ�ﺬﻩ ﺍﻵﻳ�ﺔ ﻧﺰﻟ�ﺖ ﻓ�ﻲ ﺳ�ﻮﺩﺓ ﺑ�ﻦ ،ﺎ ﻋﻠﻰ ﺃﻥ ﺗﺘﺮﻙ ﻟﻀﺮﺗﻬﺎ ﺷﻴﺌﺎ ًﻣ�ﻦ ﻧﺼ�ﻴﺒﻬﺎ ﻭﻗﺴ�ﻤﺘﻬﺎﺍﺗﻔﻘ
ﻓﻲ ﺯﻭﺝ ﺭﺍﻓﻊ ﺑﻦ ﺧﺪﻳﻭ ﻓﻬﻮ ﻓﺠﺎﺋﺰ ﺗﻌﺪﺩ ﺍﻟﺤﺎﺩﺛ�ﺔ ﻭﺍﺗﺤ�ﺎﺩ ﺳ�ﺒﺐ ﺍﻟﻨ�ﺰﻭﻝ ﻓﻠﻤ�ﺎ ﺗﻌ�ﺪﺩﺕ ﺍﻟﺤﺎﺩﺛ�ﺔ ﺃﻧ�ﺰﻝ ﷲ ﺗﻌ�ﺎﻟﻰ  ﺃﻭ،�ﺯﻣﻌﺔ ﺯﻭﺝ ﺍﻟﻨﺒﻲ 
 .ﺍﻟﺮﺧﺼﺔ ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ
ﻭﷲ ﺗﻌ�ﺎﻟﻰ ﺃﻋﻠ�ﻢ. ﻭﻟ�ﻢ  ﴾ ﻭﺃﺣﻀ�ﺮﺕ ﺍﻷﻧﻔ�ﺲ ﺍﻟﺸ�ﺢ ﴿ﺑﻌﺪ ﻧﺰﻭﻝ ﺍﻵﻳﺔ ﻭﻫﻮ ﻣﺘﻌﻠﻖ ﺑﻘﻮﻟ�ﻪ ﺗﻌ�ﺎﻟﻰ  ﻓﻬﻮ :ﺍﻟﺴﺒﺐ ﺍﻷﺛﺮ ﺍﻟﺮﺍﺑﻊﻭﺃﻣﺎ  
 ﺃﺟﺪ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﻏﻴﺮ ﻣﺎ ﺫﻛﺮﻩ ﺍﻟﻤﺆﻟﻒ ﻭﺑﺎﻟ ﺍﻟﺘﻮﻓﻴﻖ.
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
ﺍﻹﻋ�ﺮﺍﺽ ﻋﻨﻬ�ﺎ  ﺃﻭﺍﻟﺘﺮﻓﻊ ﻋﻠﻴﻬ�ﺎ ،ﻌﺮﺕ ﻣ�ﻦ ﺯﻭﺟﻬ�ﺎﺷ� ﺃﻭﺃﻯ ﻭﺇﺫﺍ ﻋﻠﻤ�ﺖ ﺇﻣ�ﺮﺍﺓ  ﴾ﺇﻋﺮﺍﺿ�ﺎ  ﺃﻭﻭﺇﻥ ﺇﻣ�ﺮﺍﺓ ﺧﺎﻓ�ﺖ ﻣ�ﻦ ﺑﻌﻠﻬ�ﺎ ﻧﺸ�ﻮﺯﺍ  ﴿ 
 .ﻭﻁﻤﻮﺡ ﻋﻴﻨﻪ ﺇﻟﻰ ﻣﻦ ﻫﻰ ﺃﺷﺐ ﻭﺃﺟﻤﻞ ﻣﻨﻬﺎ،ﻟﻜﺒﺮ ﺳﻨﻬﺎ ﺃﻭ،ﻟﺪﻣﺎﻣﺘﻬﺎ،ﺑﺴﺒﺐ ﺍﻟﻜﺮﻩ ﻟﻬﺎ،ﺑﻮﺟﻬﻪ
ﻭﺍﻟﺘﻮﻓﻴﻖ ﺑﻴﻨﻬﻤ�ﺎ ﺑﺈﺳ�ﻘﺎﻁ ،ﺃﻯ ﻓﻼ ﺣﺮﺝ ﻭﻻ ﺇﺛﻢ ﻋﻠﻰ ﻛﻞ ﻭﺍﺣﺪ ﻣﻦ ﺍﻟﺰﻭﺟﻴﻦ ﻣﻦ ﺍﻟﻤﺼﺎﻟﺤﺔ﴾ﻓﻼ ﺟﻨﺎﺡ ﻋﻠﻴﻬﻤﺎ ﺍﻥ ﻳﺼﻠﺤﺎ ﺑﻴﻨﻬﻤﺎ ﺻﻠﺤﺎ  ﴿
ﻫ�ﺬﺍ  ﻗﺎﻟ�ﺖ:ﺭﻭﻯ ﺍﺑﻦ ﺟﺮﻳﺮ ﻋﻦ ﻋﺎﺋﺸﺔ ﺍﻧﻬﺎ .ﻟﺘﺴﺘﻌﻄﻔﻪ ﺑﺬﻟﻚ ﻭﺗﺴﺘﺪﻳﻢ ﻣﻮﺩﺗﻪ ﻭﺻﺤﺒﺘﻪ،ﻣﺒﻴﺖ ﺃﻭ،ﻛﺴﻮﺓ ﺃﻭ،ﻣﻦ ﻧﻔﻘﺔ ﺍﻟﻤﺮﺃﺓ ﺑﻌﺾ ﺣﻘﻮﻗﻬﺎ
 .ﻻ ﺗﻄﻠﻘﻨﻰ ﻭﺍﻧﺖ ﻓﻲ ﺣﻞ ﻣﻦ ﺷﺄﻧﻰ :ﻓﺘﻘﻮﻝ،ﻫﻰ ﺩﻣﻴﻤﺔ ﻭﻫﻮ ﻻ ﻳﺤﺒﻬﺎ ﺃﻭﺇﺣﺪﺍﻫﻤﺎ ﻗﺪ ﻋﺠﺰﺕ ،ﺍﻟﺮﺟﻞ ﻳﻜﻮﻥ ﻟﻪ ﺇﻣﺮﺍﺗﺎﻥ
 ﺃﻯ ﻭﺍﻟﺼﻠﺢ ﺧﻴﺮ ﻣﻦ ﺍﻟﻔﺮﺍﻕ﴾ﻭﺍﻟﺼﻠﺢ ﺧﻴﺮ  ﴿
ﻭﺍﻟﺮﺟﻞ ،ﻓﺎﻟﻤﺮﺃﺓ ﻻ ﺗﻜﺎﺩ ﺗﺴﻤﺢ ﺑﺤﻘﻬﺎ ﻣﻦ ﺍﻟﻨﻔﻘﺔ ﻭﺍﻻﺳ�ﺘﻤﺘﺎﻉ،ﻭﻫﻮ ﺷﺪﺓ ﺍﻟﺒﺨﻞ،ﺃﻯ ﺟﺒﻠﺖ ﺍﻷﻧﻔﺲ ﻋﻠﻰ ﺍﻟﺸﺢ ﴾ﻭﺃﺣﻀﺮﺕ ﺍﻷﻧﻔﺲ ﺍﻟﺸﺢ  ﴿
 .ﻭﺍﻥ ﻳﻤﺴﻜﻬﺎ ﺇﺫﺍ ﺭﻏﺐ ﻋﻨﻬﺎ ﻭﺃﺣﺐ ﻏﻴﺮﻫﺎ،ﻻ ﺗﻜﺎﺩ ﻧﻔﺴﻪ ﺗﺴﻤﺢ ﺑﺎﻥ ﻳﻘﺴﻢ ﻟﻬﺎ
 ﻭﺗﺘﻘﻮﺍ ﷲ ﺑﺘﺮﻙ ﺍﻟﺠﻮﺭ ﻋﻠﻴﻬﻦ،ﺃﻯ ﻭﺇﻥ ﺗﺤﺴﻨﻮﺍ ﻓﻲ ﻣﻌﺎﻣﻠﺔ ﺍﻟﻨﺴﺎء ﴾ﻭﺇﻥ ﺗﺤﺴﻨﻮﺍ ﻭﺗﺘﻘﻮﺍ  ﴿
 .(369F269)ﻭﺳﻴﺠﺰﻳﻜﻢ ﻋﻠﻴﻪ ﺃﻭﻓﺮ ﺍﻟﺠﺰﺍء،ﺃﻯ ﻓﺈﻥ ﷲ ﻋﺎﻟﻢ ﺛﻤﺎ ﺗﻌﻤﻠﻮﻥ ﴾ﺎﻥ ﺑﻤﺎ ﺗﻌﻤﻠﻮﻥ ﺧﺒﻴﺮﺍ ﻓﺈﻥ ﷲ ﻛ ﴿
 
 ﺃﻭ ۡٱۡﻟَﻮٰ ﻟَِﺪۡﻳِﻦ َﻭٱۡﻷَۡﻗَﺮﺑِﻴَﻦﻭ ﺇِﻥ ﻳَُﻜۡﻦ َﻏﻨِﻴًّﺎ  ﺃﻭﻳَٰ ٓﺄَﻳﱡﻬَﺎ ٱﻟﱠِﺬﻳَﻦ َءﺍَﻣﻨُﻮْﺍ ُﻛﻮﻧُﻮْﺍ ﻗَﻮﱠٰ ِﻣﻴَﻦ ﺑِﭑۡﻟﻘِۡﺴِﻂ ُﺷﻬََﺪٓﺍَء ِﻟﱠ  َِﻭﻟَۡﻮ َﻋﻠَٰﻰٓ ﺃَﻧﻔُِﺴُﻜۡﻢ  ﴿
 َﻭﺇِﻥ ﺗَۡﻠُﻮٓۥ ْﺍ ﺃﻭ ۡﻓَﭑﻟﱠ  ُﺍ ﻓَﻘِﻴﺮ ٗ
 ٥۳۱ﺍ ﺗُۡﻌِﺮُﺿﻮْﺍ ﻓَﺈِﻥﱠ ٱﻟﱠ  ََﻛﺎَﻥ ﺑَِﻤﺎ ﺗَۡﻌَﻤﻠُﻮَﻥ َﺧﺒِﻴﺮ ٗ ﺃﻭ ۡﻟَٰﻰ ﺑِِﻬَﻤۖﺎ ﻓََﻼ ﺗَﺘﱠﺒُِﻌﻮْﺍ ٱۡﻟﻬََﻮٰﻯٓ ﺃَﻥ ﺗَۡﻌِﺪﻟُﻮْﺍﻭ
 ﴾
 
 _______________
(  21231ﺡ)  7/47ﻘﻲ ﺍﻟﻜﺒﺮﻯ ( ﻭﻗﺎﻝ ﺻﺤﻴﺢ ﺍﻹﺳﻨﺎﺩ ﻭﻟﻢ ﻳﺨﺮﺟﺎﻩ ﺳﻨﻦ ﺍﻟﺒﻴﻬ 0672ﺡ) 2/86/302( ﺍﻟﻤﺴﺘﺪﺭﻙ  5312ﺡ)2/242(ﺳﻨﻦ ﺃﺑﻲ ﺩﺍﻭﺩ 90842ﻣﺴﻨﺪ ﺃﺣﻤﺪ /ﺡ)  (759)
ﺍﻭﺩ ( ﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ ﻋﺒﺪ ﺍﻟﺮﺣﻤﻦ ﺑﻦ ﺃﺑﻲ ﺍﻟﺰﻧﺎﺩ ﺃﺧﺮﺝ ﻟﻪ ﻣﺴﻠﻢ ﻭﻓﻴﻪ ﺑﻌ�ﺾ ﺍﻟﻜ�ﻼﻡ ﻭﻗ�ﺎﻝ ﺍﻟﺤ�ﺎﻓﻆ: ﺻ�ﺪﻭﻕ ﺗﻐﻴ�ﺮ ﺣﻔﻈ�ﻪ ﻟﻤ�ﺎ ﻗ�ﺪﻡ ﺑﻐ�ﺪﺍﺩ،ﻗﺎﻝ ﺍﻹﻣ�ﺎﻡ ﺃﺑ�ﻮ ﺩ 18ﺡ) 42/13ﺍﻟﻤﻌﺠﻢ ﺍﻟﻜﺒﻴﺮ 
( ﻗ�ﺎﻝ ﺃﺑ�ﻮ  3744ﺡ) 3/431ﺑﻪ  ﻭﻟ�ﻪ ﺷ�ﺎﻫﺪ ﻋﻨ�ﺪ ﺃﺑ�ﻲ ﻋﻮﺍﻧ�ﺔ –ﺮﻭﺓ ﻋﻦ ﺃﺑﻴﻪ ﻗﺎﻝ ﻗﺎﻟﺖ ﻋﺎﺋﺸﺔ ﺣﺪﺛﻨﺎ ﺃﺣﻤﺪ ﺑﻦ ﻳﻮﻧﺲ ﺛﻨﺎ ﻋﺒﺪ ﺍﻟﺮﺣﻤﻦ ﻳﻌﻨﻲ ﺑﻦ ﺃﺑﻲ ﺍﻟﺰﻧﺎﺩ ﻋﻦ ﻫﺸﺎﻡ ﺑﻦ ﻋﺭﺣﻤﻪ ﷲ  
ـﺎ ًﺍﻟﻨﺴ�ﺎء ﻭﺫﻛ�ﺮ ﺍﻟﺤﺪﻳﺜﻮﻫ�ﺬﺍ ﻋﻮﺍﻧﺔ ﺭﺣﻤﻪ ﷲ: ﺭﻭﻯ ﺭﺟﺎء ﻋﻦ ﻭﻛﻴﻊ ﻋﻦ ﻫﺸﺎﻡ ﺑﻦ ﻋﺮﻭﺓ ﻋﻦ ﺃﺑﻴﻪ ﻋﻦ ﻋﺎﺋﺸﺔ ﻓﻲ ﻗﻮﻝ ﷲ ﻋﺰ ﻭﺟﻞ ﻭﺇﻥ ﺍﻣﺮﺃﺓ ﺧﺎﻓ�ﺖ ﻣ�ﻦ ﺑﻌﻠﻬ�ﺎ ﻧﺸ�ﻮﺯﺍ ًﺃﻭ ﺇﻋﺮﺍﺿ�
 ﺻﻮﺭﺗﻪ ﺻﻮﺭﺓ ﺍﻟﻤﻌﻠﻖ
(ﻭﻗﺎﻝ: ﺣﺴﻦ ﻏﺮﻳﺐ ﺍﻟﻤﻌﺠﻢ ﺍﻟﻜﺒﻴ�ﺮ  0403ﺡ) 5/942ﺳﻨﻦ ﺍﻟﺘﺮﻣﺬﻱ  5/013( ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ  21541ﺡ) 7/792( ﺳﻨﻦ ﺍﻟﺒﻴﻬﻘﻲ ﺍﻟﻜﺒﺮﻯ  3862ﺡ) 943ﺍﻟﻄﻴﺎﻟﺴﻲ  ﻣﺴﻨﺪ (859)
  �ﻳﻄﻠﻘﻬ�ﺎ ﺭﺳ�ﻮﻝ ﷲ   ﺡ) (ﻭﻏﻴﺮﻫﻢ ﻭﺇﺳﻨﺎﺩﻩ ﺻﺤﻴﺤﻘﺎﻝ ﺃﺑﻮ ﺩﺍﻭﺩ ﺍﻟﻄﻴﺎﻟﺴﻲ ﺣﺪﺛﻨﺎ ﺳﻠﻴﻤﺎﻥ ﺑﻦ ﻣﻌﺎﺫ ﻋﻦ ﺳﻤﺎﻙ ﺑﻦ ﺣﺮﺏ ﻋﻦ ﻋﻜﺮﻣﺔ ﻋﻦ ﺑﻦ ﻋﺒﺎﺱ ﻗﺎﻝ ﺧﺸﻴﺖ ﺳﻮﺩﺓ ﺍﻥ 11/482
 ﻓﻤﺎ ﺍﺻﻄﻠﺢ ﻋﻠﻴﻪ ﻣﻦ ﺷﻲء ﻓﻬﻮ ﺟﺎﺋﺰﻓﻘﺎﻟﺖ ﺛﻢ ﻳﺎ ﺭﺳﻮﻝ ﷲ ﻻ ﺗﻄﻠﻘﻨﻰ ﻭﺍﻣﺴﻜﻨﻰ ﻭﺍﺟﻌﻞ ﻳﻮﻣﻰ ﻟﻌﺎﺋﺸﺔ ﻓﻔﻌﻞ ﻓﻨﺰﻟﺖ ﻫﺬﻩ ﺍﻵﻳﺔ ﻭﺍﻥ ﺍﻣﺮﺃﺓ ﺧﺎﻓﺖ ﻣﻦ ﺑﻌﻠﻬﺎ ﻧﺸﻮﺯﺍ ﺃﻭ ﺍﻋﺮﺍﺿﺎ ﺍﻵﻳﺔ 
 -ﺍﻟﻨﺎﺷ���ﺮ: ﺩﺍﺭ ﺍﻟﻜﺘ���ﺐ ﺍﻟﻌﻠﻤﻴ���ﺔ  [.402 - 051ﺃﺑ���ﻮ ﻋﺒ���ﺪ ﷲ ﺍﻟﺸ���ﺎﻓﻌﻲ. ]ﺍﻟﻤﺆﻟ���ﻒ: ﻣﺤﻤ���ﺪ ﺑ��ﻦ ﺇﺩﺭﻳ���ﺲ   062( ﻣﺴ���ﻨﺪ ﺍﻟﺸ���ﺎﻓﻌﻲ  41231ﺡ) 7/57ﺳ��ﻨﻦ ﺍﻟﺒﻴﻬﻘ���ﻲ ﺍﻟﻜﺒ���ﺮﻯ  (959)
 ( ﻛﻠﻬﻢ ﻋﻦ ﺍﻟﺰﻫﺮﻱ ﻋﻦ ﺳﻌﻴﺪ ﺑﻦ ﺍﻟﻤﺴﻴﺐ ﻣﺮﺳﻼ 117) 2/602( ﻣﺴﻨﺪ ﺇﺳﺤﺎﻕ  107ﺳﻨﻦ ﺳﻌﻴﺪ ﺑﻦ ﻣﻨﺼﻮﺭ  ﺡ) 3/105ﺑﻴﺮﻭﺕ.ﻣﺼﻨﻒ ﺍﺑﻦ ﺃﺑﻲ ﺷﻴﺒﺔ 
ﻣﺮﺳ�ﻼ ﻭﻫ�ﻮ  ﻋﻨ�ﺪ ﻋﺒ�ﺪ  5/903ﻭﻛﺬﻟﻚ ﻋﻨ�ﺪ ﺍﻟﻄﺒ�ﺮﻱ  2/845ﻋﻦ ﺍﻟﺰﻫﺮﻱ ﻣﺮﺳﻼ  ( ﻭﻗﺎﻝ  ﺻﺤﻴﺢ ﻋﻠﻰ ﺷﺮﻁ ﺍﻟﺸﻴﺨﻴﻦ ﻭﻫﻮ  ﻋﻨﺪ ﻣﺎﻟﻚ 5023ﺡ) 2/833ﻣﺴﺘﺪﺭﻙ ﺍﻟﺤﺎﻛﻢ  (069)
ﻘﺪ (ﻋﻦ ﺍﻟﺰﻫﺮﻱ ﻋﻦ ﺳﻌﻴﺪ ﺑﻦ ﺍﻟﻤﺴﻴﺐ ﻭﺳﻠﻴﻤﺎﻥ ﺑﻦ ﻳﺴﺎﺭ: ﺃﻥ ﺭﺍﻓﻊ ﺑﻦ ﺧﺪﻳﻭ ﻓﺮﻭﺍﻩ ﻣﺮﺳﻼ ﻭﻳﺸﺒﻪ ﺃﻥ ﻳﻜﻮﻥ ﺍﻟﻤﺮﺳﻞ ﻫﻮ ﺍﻟﻤﺤﻔﻮﻅ ﻭﷲ ﺃﻋﻠﻤﻮﻣﻊ ﺫﻟﻚ ﻓ 35601ﺡ) 6/832ﺍﻟﺮﺯﺍﻕ 
 ﻓﻲ ﺍﻟﻨﻔﺲ ﻣﻦ ﻗﺒﻮﻝ ﺍﻟﻤﺮﺳﻞ ﺷﻲء ﻭﺍﻟﺮﺩ ﻋﻠﻴﻪ ﻣﺜﻞ ﻣﺎ ﺗﻘﺪﻡ ﻓﻲ ﺭﻭﺍﻳﺔ ﻋﻠﻲ ﺑﻦ ﺃﺑﻲ ﻁﻠﺤﺔ ﻋﻦ ﺍﺑﻦ ﻋﺒﺎﺱﺍﺣﺘﻭ ﻋﺪﺩ ﻣﻦ ﺍﻟﻌﻠﻤﺎء ﺑﻤﺮﺳﻞ ﺳﻌﻴﺪ ﺑﻦ ﺍﻟﻤﺴﻴﺐ ﻭ
(ﻭﺇﺳﻨﺎﺩﻩ ﺻﺤﻴﺢ ﻭﻓﻴﻪ ﻋﻤﺮ ﺑﻦ ﻋﻠﻰ ﺍﻟﻤﻘﺪﻣﻲ،ﻭﻫﻮ ﻣﺪﻟﺲ ﻟﻜﻨﻪ ﺻﺮﺡ ﺑﺎﻟﺘﺤﺪﻳﺚ ﻛﻤﺎ ﻋﻨﺪ ﺍﻟﺤﺎﻛﻢ ﻗ�ﺎﻝ ﺃﺑ�ﻮ ﻋﺒ�ﺪ 2532ﺡ)  2/86( ﻭﺍﻟﺤﺎﻛﻢ 4791ﺡ)   1/436ﺳﻨﻦ ﺍﺑﻦ ﻣﺎﺟﺔ  (169)
  ﻦ ﻋﺎﺋﺸﺔ ﺍﻟﻌﺒﺎﺱ ﻣﺤﻤﺪ ﺑﻦ ﺇﺳﺤﺎﻕ ﺍﻟﺼﺒﻐﻲ ﺣﺪﺛﻨﺎ ﺍﻟﺤﺴﻦ ﺑﻦ ﻋﻠﻲ ﺑﻦ ﺯﻳﺎﺩ ﺣﺪﺛﻨﺎ ﻋﺒﺪ ﺍﻷﻋﻠﻰ ﺑﻦ ﺣﻤﺎﺩ ﺣﺪﺛﻨﺎ ﻋﻤﺮ ﺑﻦ ﻋﻠﻲ ﺣﺪﺛﻨﺎ ﻫﺸﺎﻡ ﺑﻦ ﻋﺮﻭﺓ ﻋﻦ ﺃﺑﻴﻪ ﻋﺣﺪﺛﻨﺎ ﺃﺑﻮ ﷲ ﺍﻟﺤﺎﻛﻢ: 
 ﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ ﺍﻟﻤﺜﻨﻰ ﺑﻦ ﺍﻟﺼﺒﺎﺡ ﺑﺎﻹﺿﺎﻓﺔ ﺇﻟﻰ ﺇﺭﺳﺎﻟﻪ 5/113ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ  (269)
 (002/ 1ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )  (369)
 (771)
 
 )ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ ﻛﻮﻧﻮﺍ ﻗﻮﺍﻣﻴﻦ( ـ ﺍﻵﻳﺔ. :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ 
، ﺍﺧﺘﺼﻢ ﺇﻟﻴ�ﻪ ﺭﺟ�ﻼﻥ ﻏﻨ�ﻲ ﻭﻓﻘﻴ�ﺮ،�ﻟﻤﺎ ﻧﺰﻟﺖ ﻫﺬﻩ ﺍﻵﻳﺔ ﻓﻲ ﺍﻟﻨﺒﻲ  : ﻗﺎﻝﺍﻟﺴﺪﻱ  ﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﻋﻦ .963
 .« (469F369)ﻓﺄﺑﻰ ﷲ ﺇﻻ ﺃﻥ ﻳﻘﻮﻡ ﺑﺎﻟﻘﺴﻂ ﻓﻲ ﺍﻟﻐﻨﻰ ﻭﺍﻟﻔﻘﺮ،ﻣﻊ ﺍﻟﻔﻘﻴﺮ ﻳﺮﻯ ﺃﻥ ﺍﻟﻔﻘﻴﺮ ﻻ ﻳﻈﻠﻢ ﺍﻟﻐﻨﻲ �ﻭﻛﺎﻥ 
 
 [ﺗﻌﻠﻴﻖ]
ﺍﻟﺤﻜﻢ ﺑﻴﻦ ﺍﻟﻨﺎﺱ ﺑﺎﻟﻘﺴ�ﻂ ﻭﻏﻴﺮﻩ ﻓﻲ  �ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺛﺮﺍ ًﻭﺍﺣﺪﺍً ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﻭﻫﻮ ﺃﻣﺮ ﻳﺸﻤﻞ ﺍﻟﻨﺒﻲ  
ﻗ�ﺎﻝ ﻓﺮﺑﻤ�ﺎ ﻳﻈﻠ�ﻢ ﺍﻟﻔﻘﻴ�ﺮ ﻭﻳﺘﻜﺒ�ﺮ ﻛﻤ�ﺎ ،ﺑﻞ ﻣﻘ�ﺎﻳﺲ ﺍﻟﻌ�ﺪﻝ ﺍﻟﺤﻖ،ﻓﺎﻟ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ ﻣﻦ ﺍﻟﻤﺤﻖ ﻣﻦ ﺍﻟﻤﺒﻄﻞ ﻓﻠﻴﺲ ﺍﻟﻐﻨﻰ ﻭﺍﻟﻔﻘﺮ ﻣﻘﻴ�ﺎﺱ ﺍﻟﻌ�ﺪﻝ
 . (569F469)ﺮ" ﺛﻼﺛﺔ ﻻ ﻳﻜﻠﻤﻬﻢ ّﷲ ﻳﻮﻡ ﺍﻟﻘﻴﺎﻣﺔ ﻭﻻ ﻳﺰﻛﻴﻬﻢ ﻭﻻ ﻳﻨﻈﺮ ﺇﻟﻴﻬﻢ ﻭﻟﻬﻢ ﻋﺬﺍﺏ ﺃﻟﻴﻢ ﺷﻴﺦ ﺯﺍﻥ ﻭﻣﻠﻚ ﻛﺬﺍﺏ ﻭﻋﺎﺋﻞ ﻣﺴﺘﻜﺒ" : �ﺍﻟﻨﺒﻲ
ﻓﻬﻲ ﺧﻄﺎﺏ ﻟﻠﺬﻳﻦ ،ﺃﻧﻬﺎ ﻣﺘﻌﻠﻘﺔ ﺑﻘّﺼﺔ ﺍﺑﻦ ﺃُﺑﻴﺮﻕ :ﻭﺍﻟﺜﺎﻧﻲﻗﺎﻝ: ﻭﺟﺎء ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﻣﺎ ﺫﻛﺮﻩ ﺍﻹﻣﺎﻡ ﺍﺑﻦ ﺍﻟﺠﻮﺯﻱ  
 .(669F569)ﺫﻛﺮﻩ ﺃﺑﻮ ﺳﻠﻴﻤﺎﻥ ﺍﻟﺪﻣﺸﻘﻲ ،ﺟﺎﺩﻟﻮﺍ ﻋﻨﻪ
ﻳﻌ�ﺪﻝ ﻓ�ﻲ ﻭﺣﻜﻢ ﺍﻵﻳ�ﺔ ﻋ�ﺎﻡ ﻓﻬ�ﻮ ﺧﻄ�ﺎﺏ ﻟﻜ�ﻞ ﻣ�ﺆﻣﻦ ﺑ�ﺄﻥ ،ﻫﺬﺍ ﻣﺤﺘﻤﻞ ﻻ ﺳﻴﻤﺎ ﻭﺃﻥ ﺳﻴﺎﻕ ﺍﻵﻳﺎﺕ ﻭﺍﺭﺩ ﻓﻲ ﻫﺬﻩ ﺍﻟﻘﺼﺔ :ﻗﻠﺖ 
 ﺣﻜﻤﻪ ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ.
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
ﻭﺃﺗﻰ ،ﻛﻮﻧﻮﺍ ﻣﺠﺘﻬﺪﻳﻦ ﻓﻲ ﺍﻗﺎﻣﺔ ﺍﻟﻌﺪﻝ ﻭﺍﻻﺳﺘﻘﺎﻣﺔ،ﺃﻯ ﻳﺎ ﻣﻦ ﺃﻣﻨﺘﻢ ﺑﺎﻟ ﻭﺻﺪﻗﺘﻢ ﺑﻜﺘﺎﺑﻪ ﴾ﻳﺄﻳﻬﺎ ﺍﻟﺬﻳﻦ ﺃﻣﻨﻮﺍ ﻛﻮﻧﻮﺍ ﻗﻮﺍﻣﻴﻦ ﺑﺎﻟﻘﺴﻂ  ﴿
 .ﺑﺼﻴﻐﺔ ﺍﻟﻤﺒﺎﻟﻐﺔ ﻓﻲ ] ﻗﻮﺍﻣﻴﻦ [ ﺣﺘﻰ ﻻ ﻳﻜﻮﻥ ﻣﻨﻬﻢ ﺟﻮﺭ ﺃﺑﺪﺍ
 .ﺩﻭﻥ ﺗﺤﻴﺰ ﻭﻻ ﻣﺤﺎﺑﺎﺓ،ﺎﺩﺍﺗﻜﻢ ﻟﻮﺟﻪ ﷲﺃﻯ ﺗﻘﻴﻤﻮﻥ ﺷﻬ ﴾ﺷﻬﺪﺍء ﻟ  ﴿
ﻓﻼ ﺗﻤﻨﻌﻨﻜﻢ ﺍﻟﻘﺮﺍﺑﺔ ﻭﻻ ،ﺃﻗﺮﺑﺎﺋﻜﻢ ﺃﻭﻋﻠﻰ ﺃﺑﺎﺋﻜﻢ  ﺃﻭ،ﺃﻯ ﻭﻟﻮ ﻛﺎﻧﺖ ﺗﻠﻚ ﺍﻟﺸﻬﺎﺩﺓ ﻋﻠﻰ ﺃﻧﻔﺴﻜﻢ ﴾ﺍﻟﻮﺍﻟﺪﻳﻦ ﻭﺍﻻﻗﺮﺑﻴﻦ  ﺃﻭﻭﻟﻮ ﻋﻠﻰ ﺃﻧﻔﺴﻜﻢ ﴿
 .ﻓﺎﻥ ﺍﻟﺤﻖ ﺣﺎﻛﻢ ﻋﻠﻰ ﻛﻞ ﺍﻧﺴﺎﻥ،ﻋﻦ ﺃﺩﺍء ﺍﻟﺸﻬﺎﺩﺓ ﻋﻠﻰ ﺍﻟﻮﺟﻪ ﺍﻻﻛﻤﻞ،ﺍﻟﻤﺼﻠﺤﺔ
 .ﺗﺮﺣﻤﺎ ﻭﺍﺷﻔﺎﻗﺎ،)ﻓﻘﻴﺮ " ﻓﻼ ﻳﻤﺘﻨﻊ ﻣﻦ ﺍﻟﺸﻬﺎﺩﺓ ﻋﻠﻴﻪ ﺃﻭ،ﺍﻥ ﻳﻜﻦ ﺍﻟﻤﺸﻬﻮﺩ ﻋﻠﻴﻪ )ﻏﻨﻴﺎ( ﻓﻼ ﻳﺮﺍﻋﻰ ﻟﻐﻨﺎﻩ ﺃﻱ﴾ﻓﻘﻴﺮﺍ  ﺃﻭﺍﻥ ﻳﻜﻦ ﻏﻨﻴﺎ  ﴿
ﻓﺈﻧﻪ ﺍﻋﻠﻢ ﺛﻤﺼﺎﻟﺢ ﺍﻟﻌﺒﺎﺩ ،ﻓﺮﺍﻋﻮﺍ ﺃﻣﺮ ﷲ ﻓﻴﻤﺎ ﺃﻣﺮﻛﻢ ﺑﻪ،ﻭﺃﻋﻠﻢ ﺛﻤﺎ ﻓﻴﻪ ﺻﻼﺣﻬﻤﺎ،ﺃﻯ ﻓﺎﻟ ﺃﻭﻟﻰ ﺑﺎﻟﻐﻨﻲ ﻭﺍﻟﻔﻘﻴﺮ ﴾ﻓﺎﻟ ﺍﻭﻟﻰ ﺑﻬﻤﺎ  ﴿
 .ﻣﻨﻜﻢ
ﺃﻯ ﻻ ﻳﺤﻤﻠﻨﻜﻢ ﺍﻟﻬﻮﻯ  :ﺍﺑﻦ ﻛﺜﻴﺮﻗﺎﻝ .ﺃﻯ ﻓﻼ ﺗﺘﺒﻌﻮﺍ ﻫﻮﻯ ﺍﻟﻨﻔﺲ ﻣﺨﺎﻓﺔ ﺃﻥ ﺗﻌﺪﻟﻮﺍ ﺑﻴﻦ ﺍﻟﻨﺎﺱ ﴾ ﻓﻼ ﺗﺘﺒﻌﻮﺍ ﺍﻟﻬﻮﻯ ﺍﻥ ﺗﻌﺪﻟﻮﺍ﴿
 ﺑﻞ ﺍﻟﺰﻣﻮﺍ ﺍﻟﻌﺪﻝ ﻋﻠﻰ ﻛﻞ ﺣﺎﻝ.،ﻋﻠﻰ ﺗﺮﻙ ﺍﻟﻌﺪﻝ ﻓﻰ ﺷﺆﻭﻧﻜﻢ،ﻭﺍﻟﻌﺼﺒﻴﺔ
 .ﺗﻌﺮﺿﻮﺍ ﻋﻦ ﺍﻗﺎﻣﺘﻬﺎ ﺭﺃﺳﺎ ﺃﻭ،ﺃﻯ ﻭﺍﻥ ﺗﻠﻮﻭﺍ ﺃﻟﺴﻨﺘﻜﻢ ﻋﻦ ﺷﻬﺎﺩﺓ ﺍﻟﺤﻖ ﴾ﺗﻌﺮﺿﻮﺍ  ﺃﻭﻭﺍﻥ ﺗﻠﻮﻭﺍ ﴿
 .(769F669) ﻓﻴﺠﺎﺯﻳﻜﻢ ﻋﻠﻴﻪ ﴾ﻮﻥ ﺧﺒﻴﺮﺍ ﻓﺎﻥ ﷲ ﻛﺎﻥ ﺑﻤﺎ ﺗﻌﻤﻠ ﴿
   
 ﴾   ۸٤۱ ﻳُِﺤﺐﱡ ٱﻟﱠ  ُٱۡﻟَﺠۡﻬَﺮ ﺑِﭑﻟﺴﱡ ٓﻮِء ِﻣَﻦ ٱۡﻟﻘَۡﻮِﻝ ﺇِﻻﱠ َﻣﻦ ﻅُﻠَِﻢﻭ َﻭَﻛﺎَﻥ ٱﻟﱠ  َُﺳِﻤﻴًﻌﺎ َﻋﻠِﻴًﻤﺎ ﻻﱠ  ﴿
 
 )ﻻ ﻳﺤﺐ ﷲ  ﺍﻟﺠﻬﺮ( ـ ﺍﻵﻳﺔ.  :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
 ﻳﺤﺐ ﷲ  ﺍﻟﺠﻬﺮ ﺑﺎﻟﺴﻮء ﻣﻦ ﺍﻟﻘﻮﻝ ﻻ﴿ :ﺃﻧﺰﻟﺖ »: ﻗﺎﻝﻣﺠﺎﻫﺪ  ﺃﺧﺮﺝ ﻫﻨﺎﺩ ﺑﻦ ﺍﻟﺴﺮﻱ ﻓﻲ ﻛﺘﺎﺏ ﺍﻟﺰﻫﺪ ﻋﻦ .073
ﻓ�ﺮﺧﺺ ،ﻓﻲ ﺭﺟﻞ ﺃﺿﺎﻑ ﺭﺟﻼ ًﺑﺎﻟﻤﺪﻳﻨﺔ، ﻓﺄﺳﺎء ﻗﺮﺍﻩ ﻓﺘﺤﻮﻝ ﻋﻨﻪ ﻓﺠﻌﻞ ﻳﺜﻨﻲ ﻋﻠﻴﻪ ﺑﻤ�ﺎ ﺃﻭﻻﻩ  ﴾ﺇﻻ ﻣﻦ ﻅﻠﻢ
 .«(869F769)ﻟﻪ ﺃﻥ ﻳﺜﻨﻲ ﻋﻠﻴﻪ ﺑﻤﺎ ﺃﻭﻻﻩ
 
 [ﺗﻌﻠﻴﻖ]
ﻣ�ﻦ ﺍﻟﻘ�ﻮﻝ ﻭﻫ�ﻮ  ﻭﻫﻮ ﻳﺪﻝ ﻋﻠﻰ ﺗﺤﺮﻳﻢ ﺍﻟﺠﻬ�ﺮ ﺑﺎﻟﺴ�ﻮء،ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﻫﺬﺍ ﺍﻷﺛﺮ ﺍﻟﻮﺣﻴﺪ ﻋﻦ ﻣﺠﺎﻫﺪ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ 
 ﻓﻠﻪ ﺃﻥ ﻳﺸﺘﻜﻰ ﺑﻤﻘﺪﺍﺭ ﻣﻈﻠﻤﺘﻪ ﻭﻻ ﻳﺠﺎﻭﺯ ﺍﻟﺤﺪ.،ﻭﺍﺳﺘﺜﻨﻰ ﷲ ﺗﻌﺎﻟﻰ ﺍﻟﻤﻈﻠﻮﻡ،ﻳﺸﻤﻞ ﻛﺬﻟﻚ ﺍﻟﻔﻌﻞ
، ﻳﻘﻮﻝ: ﻻ ﻳﺤﺐ ﷲ ﺃﻥ ﻳﺪﻋَﻮ ﺃﺣٌﺪ ﻋﻠﻰ ﺃﺣ�ﺪ، ﴾ﻻ ﻳﺤﺐ ﷲ ﺍﻟﺠﻬﺮ ﺑﺎﻟﺴﻮء ﻣﻦ ﺍﻟﻘﻮﻝ﴿ﻭﺭﻭﻯ ﺍﺑﻦ ﺟﺮﻳﺮ ﻋﻦ ﺍﺑﻦ ﻋﺒﺎﺱ ﻗﻮﻟﻪ: 
 . ﺍﻧﺘﻬﻲ(969F869)ﻋﻠﻰ ﻣﻦ ﻅﻠﻤﻪ، ﻭﺫﻟﻚ ﻗﻮﻟﻪ:"ﺇﻻ ﻣﻦ ﻅﻠﻢ"ﺇﻻ ﺃﻥ ﻳﻜﻮﻥ ﻣﻈﻠﻮًﻣﺎ، ﻓﺈﻧﻪ ﻗﺪ ﺃﺭَﺧﺺ ﻟﻪ ﺃﻥ ﻳﺪﻋﻮ 
◌ُ◌ّ  ﻟ�َﻲ"  �ﻭﻣﻦ ﺍﻟﻤﻮﺍﻁﻦ ﺍﻟﺬﻱ ﻳﺠﻮﺯ ﻓﻴﻬﺎ ﺍﻟﻐﻴﺒﺔ ﺃﻥ ﻳﻈﻠﻢ ﺍﻹﻧﺴ�ﺎﻥ ﻓﻴﺠ�ﻮﺯ ﻟ�ﻪ ﺃﻥ ﻳﻐﺘ�ﺎﺏ ﻣ�ﻦ ﻅﻠﻤ�ﻪ ﻋﻨ�ﺪ ﺍﻟﻘﺎﺿ�ﻲ ﻟﻘﻮﻟ�ﻪ  
 .(079F969)ﺍﻟﻮﺍﺟﺪ ﻳﺤﻞ ﻋﺮﺿﻪ ﻭﻋﻘﻮﺑﺘﻪ" 
 ﻭﺍﻟﻤﺮﺍﺩ ﺑﻠﻲ ﺍﻟﻮﺍﺟﺪ ﺃﻱ ﻣﻄﻞ ﺍﻟﻐﻨﻰ ﺑﺤﻖ ﻣﻦ ﻟﻪ ﺍﻟﺤﻖ. 
 ﺐ ﺁﺧﺮ ﻏﻴﺮ ﻣﺎ ﺫﻛﺮﻩ ﺍﻟﻤﺆﻟﻒ.ﻭﺫﻛﺮ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﺍﻵﻳﺔ ﺳﺒ 
ﻓﺴ�ﻜﺖ ﻋﻨ�ﻪ ،ﺟﺎﻟﺲ ﺷ�ﺘﻤﻪ ﺭﺟ�ﻞ ﻭﺍﻟﻨﺒ�ﻲ  ﺻ�ﻠﻰ ﷲ ﻋﻠﻴ�ﻪ ﻭﺳ�ﻠﻢ »،ﺭﺿ�ﻰ ﷲ ﻋﻨ�ﻪ ،ﻣﻘﺎﺗ�ﻞ ﺗﻔﺴ�ﻴﺮ ﻧﺰﻟ�ﺖ ﻓ�ﻲ ﺃﺑ�ﻲ ﺑﻜ�ﺮﻗ�ﺎﻝ  
ﻓﻠﻢ ،ﺷﺘﻤﻨﻰ ﻭﺃﻧ�ﺎ ﺳ�ﺎﻛﺖ،ﻳﺎ ﺭﺳﻮﻝ ﷲ :ﻋﻨﻪ ﺭﺿﻰ ﷲ،ﺃﺑﻮ ﺑﻜﺮﻘﺎﻝ ﻓ،ﻋﻨﺪ ﺫﻟﻚ �ﻓﻘﺎﻡ ﺍﻟﻨﺒﻲ  ،ﺭﺿﻰ ﷲ ﻋﻨﻪ،ﺛﻢ ﺭﺩ ﻋﻠﻴﻪ ﺃﺑﻮ ﺑﻜﺮ،ﻣﺮﺍﺭﺍ
 _______________
 ﻣﺮﺳﻞ،ﻭﻓﻴﻪ ﺃﺳﺒﺎﻁ ﻋﻦ ﺍﻟﺴﺪﻱ 5/123ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ  4/8801ﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ  ﺗﻔﺴﻴﺮ ﺍ (469)
 (27/ 1ﺻﺤﻴﺢ ﻣﺴﻠﻢ ـ )  (569)
 (122/ 2ﺯﺍﺩ ﺍﻟﻤﺴﻴﺮ )  (669)
 (102/ 1ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )  (769)
 (ﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ ﺣﻤﻴﺪ ﺍﻷﻋﺮﺝ ﺿﻌﻴﻒ ﺑﺎﻹﺿﺎﻓﺔ ﺇﻟﻰ ﺇﺭﺳﺎﻟﻪ. 6501ﺡ)  2/215ﺍﻟﺰﻫﺪ ﻟﻬﻨﺎﺩ  (869)
 (443/ 9ﺍﻟﻄﺒﺮﻱ( ) ﺟﺎﻣﻊ ﺍﻟﺒﻴﺎﻥ )ﺗﻔﺴﻴﺮ  (969)
 (943/ 3ﺳﻨﻦ ﺃﺑﻲ ﺩﺍﻭﺩ   )  (079)
 (871)
ﻓﻠﻢ ﺃﻛ�ﻦ ،ﺫﻫﺐ ﺍﻟﻤﻠ�ﻚ ﻭﺟ�ﺎء ﺍﻟﺸ�ﻴﻄﺎﻥ،ﻓﻠﻤ�ﺎ ﺃﻥ ﺭﺩﺩﺕ ﻋﻠﻴ�ﻪ،ﺇﻥ ﻣﻠﻜ�ﺎ ﻛ�ﺎﻥ ﻳﺠﻴ�ﺐ ﻋﻨﻚ »: ﻗ�ﺎﻝ،ﺣﺘﻰ ﺇﺫﺍ ﺭﺩﺩﺕ ﻋﻠﻴ�ﻪ ﻗﻤﺖ،ﺗﻘ�ﻞ ﻟ�ﻪ ﺷ�ﻴﺌﺎ
 .(179F079) «ﻷﺟﻠﺲ ﻋﻨﺪ ﻣﺠﺊ ﺍﻟﺸﻴﻄﺎﻥ ﺑﻪ
ﻭﺣﻤﻞ ﺍﻵﻳﺔ ﻋﻠﻰ ﻋﻤﻮﻣﻬﺎ ﺃﻭﻟ�ﻰ ﻓ�ﺈﻥ ﺍﻷﺛ�ﺮ ﺍﻷﻭﻝ ﻣﺮﺳ�ﻞ ﺿ�ﻌﻴﻒ ﺍﻹﺳ�ﻨﺎﺩ ﻭﺍﻟﺜ�ﺎﻧﻲ ﻣﺮﺳ�ﻞ ﻛ�ﺬﻟﻚ ﻓﺎﻵﻳ�ﺔ ﻋﺎﻣ�ﺔ ﻭﷲ ﺗﻌ�ﺎﻟﻰ  
 ﺃﻋﻠﻢ.
 
 [ﻶﻳﺔﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟ]
ﺇﻻ ﺍﻟﻤﻈﻠ�ﻮﻡ ﻓﺈﻧ�ﻪ ﻳﺒ�ﺎﺡ ﻟ�ﻪ ﺃﻥ ،ﻭﺍﻹﻳ�ﺬﺍء ﺑﺎﻟﻠﺴ�ﺎﻥ،ﺃﻯ ﻻ ﻳﺤﺐ ﷲ ﺍﻟﻔﺤ�ﺶ ﻓ�ﻲ ﺍﻟﻘﻮﻝ ﴾ﻻ ﻳﺤﺐ ﷲ ﺍﻟﺠﻬﺮ ﺑﺎﻟﺴﻮء ﻣﻦ ﺍﻟﻘﻮﻝ ﺇﻻ ﻣﻦ ﻅﻠﻢ  ﴿
ﺇﻻ ﺃﻥ ﻳﻜ�ﻮﻥ ،ﻻ ﻳﺤ�ﺐ ﷲ ﺃﻥ ﻳ�ﺪﻋﻮ ﺍﺣ�ﺪ ﻋﻠ�ﻰ ﺍﺣ�ﺪ :ﺍﻟﻤﻌﻨ�ﻰ :ﺍﺑ�ﻦ ﻋﺒ�ﺎﺱﻗ�ﺎﻝ .ﻭﺃﻥ ﻳﺬﻛﺮﻩ ﺑﻤﺎ ﻓﻴﻪ ﻣﻦ ﺍﻟﺴ�ﻮء،ﻳﺠﻬﺮ ﺑﺎﻟﺪﻋﺎء ﻋﻠﻰ ﻅﺎﻟﻤﻪ
 ﻣﻈﻠﻮﻣﺎ.
 .(279F179)ﻋﻠﻴﻤﺎ ﺑﺎﻟﻈﺎﻟﻢ ،ﺃﻯ ﺳﻤﻴﻌﺎ ﻟﺪﻋﺎء ﺍﻟﻤﻈﻠﻮﻡ ﴾ﻭﻛﺎﻥ ﷲ ﺳﻤﻴﻌﺎ ﻋﻠﻴﻤﺎ ﴿
 
 ٓﻭْﺍ ﺃَِﺭﻧَﺎ ٱﻟﱠ  ََﺟۡﻬَﺮﺓ ٗﻘﺎﻝ ﺴﱠ َﻤﺎِٓءﻭ ﻓَﻘَۡﺪ َﺳﺄَﻟُﻮْﺍ ُﻣﻮَﺳٰﻰٓ ﺃَۡﻛﺒََﺮ ِﻣﻦ َﺫٰ ﻟَِﻚ ﻓَ ﺎ ﻣﱢ َﻦ ٱﻟﻠَُﻚ ﺃَۡﻫُﻞ ٱۡﻟِﻜﺘَٰ ِﺐ ﺃَﻥ ﺗُﻨَﺰﱢ َﻝ َﻋﻠَۡﻴِﻬۡﻢ ِﻛﺘَٰ ﺒ ٗٴَﻳَﺴ ۡ ﴿
ﺎ ﺛُﻢﱠ ٱﺗﱠَﺨُﺬﻭْﺍ ٱۡﻟِﻌۡﺠَﻞ ِﻣۢﻦ ﺑَۡﻌِﺪ َﻣﺎ َﺟﺎَٓءۡﺗﻬُُﻢ ٱۡﻟﺒَﻴﱢﻨَٰ ُﺖ ﻓََﻌﻔَۡﻮﻧَﺎ َﻋﻦ َﺫٰ ﻟَِﻚﻭ َﻭَءﺍﺗَۡﻴﻨَﺎ ُﻣﻮَﺳٰﻰ ُﺳۡﻠﻄَٰ ﻨ ٗﻘَﺔ ُﺑِﻈُۡﻠِﻤِﻬۡﻢﻭ ﻓَﺄََﺧَﺬۡﺗﻬُُﻢ ٱﻟﺼﱠٰ ﻌ ِ
 ﴾۳٥۱ﺎ ﻣﱡ ﺒِﻴﻨ ٗ
 
 )ﻳﺴﺄﻟﻚ ﺃﻫﻞ ﺍﻟﻜﺘﺎﺏ( ـ ﺍﻵﻳﺔ.  :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﺇﻥ : ﻘ�ﺎﻟﻮﺍﻓ،�ﻣﻦ ﺍﻟﻴﻬ�ﻮﺩ ﺇﻟ�ﻰ ﺭﺳ�ﻮﻝ ﷲ ﺟﺎء ﻧﺎﺱ  »: ﻗﺎﻝﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮ ﻋﻦ ﻣﺤﻤﺪ ﺑﻦ ﻛﻌﺐ ﺍﻟﻘﺮﻅﻲ  .173
ﺇﻟﻰ ﻗﻮﻟﻪ   ﴾ﻳﺴﺄﻟﻚ ﺃﻫﻞ ﺍﻟﻜﺘﺎﺏ ﴿ﻓﺄﻧﺰﻝ ﷲ: ،ﻓﺄﺗﻨﺎ ﺑﺎﻷﻟﻮﺍﺡ ﺣﺘﻰ ﻧﺼﺪﻗﻚ،ﺟﺎءﻧﺎ ﺑﺎﻷﻟﻮﺍﺡ ﻣﻦ ﻋﻨﺪ ﷲ ﻣﻮﺳﻰ
ﻣﺎ ﺃﻧﺰﻝ ﷲ ﻋﻠﻴﻚ ﻭﻻ ﻋﻠﻰ ﻣﻮﺳ�ﻰ ﻭﻻ ﻋﻠ�ﻰ ﻋﻴﺴ�ﻰ ﻭﻻ ﻋﻠ�ﻰ : ﻘﺎﻝﻓﺠﺜﺎ ﺭﺟﻞ ﻣﻦ ﺍﻟﻴﻬﻮﺩ ﻓ  ﴾ﺑﻬﺘﺎﻧﺎ ًﻋﻈﻴﻤﺎً ﴿
 .« (379F279)ﺍﻵﻳﺔ -﴾ﻣﺎ ﻗﺪﺭﻭﺍ ﷲ ﺣﻖ ﻗﺪﺭﻩ ﻭ ﴿ﻓﺄﻧﺰﻝ ﷲ: ،ﺃﺣﺪ ﺷﻴﺌﺎً 
 
 ]ﺗﻌﻠﻴﻖ[
ﺃﻥ ﺍﻟﻴﻬ�ﻮﺩ ﻭﺍﻟﻨﺼ�ﺎﺭﻯ ﺃﺗ�ﻮﺍ ﺇِﻟ�ﻰ  :ﻭﺭﻭﻯ ﺍﻹﻣﺎﻡ ﺍﺑﻦ ﺍﻟﺠﻮﺯﻱ ،ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺛﺮﺍً ﻭﺍﺣﺪﺍً ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ 
ﻭﺇِﻟ�ﻰ ﻓ�ﻼﻥ ﺑﻜﺘ�ﺎﺏ ﺃﻧ�ﻚ  ،ﻻ ﻧُﺒﺎﻳﻌ�ﻚ ﺣﺘ�ﻰ ﺗﺄﺗﻴﻨ�ﺎ ﺑﻜﺘ�ﺎٍﺏ ﻣ�ﻦ ﻋﻨ�ﺪ ﷲ ﺇِﻟ�ﻰ ﻓ�ﻼﻥ ﺃﻧ�ﻚ ﺭﺳ�ﻮﻝ ﷲ :ﻘﺎﻟﻮﺍﻓ ،ﺭﺳﻮﻝ ﷲ ﺻﻠﻰ ﷲ ﻋﻠﻴﻪ ﻭﺳﻠﻢ
 .)479F379(ﻫﺬﺍ ﻗﻮﻝ ﺍﺑﻦ ﺟﺮﻳﻭ ،ﻓﻨﺰﻟﺖ ﻫﺬﻩ ﺍﻵﻳﺔ ،ﺭﺳﻮﻝ ﷲ
ﻭﻗ�ﺪ  ،ﻓﺈﻥ ﻧﺼﺎﺭﻯ ﻧﺠﺮﺍﻥ ﻭﻓﺪﻭﺍ ﻋﻠﻰ ﺭﺳ�ﻮﻝ ﷲ ﺻ�ﻠﻰ ﷲ ﻋﻠﻴ�ﻪ ﻭﺳ�ﻠﻢ ،ﻗﻠﺖ: ﻭﺫﻛﺮ ﺍﻟﻨﺼﺎﺭﻯ ﻓﻲ ﺫﻟﻚ ﻣﻊ ﺍﻟﻴﻬﻮﺩ ﻣﺤﺘﻤﻞ 
 ﻠﻢ.ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋ ،ﻅﺎﻫﺮ ﺍﻵﻳﺔﺫﻛﺮ ﺍﻟﻌﻠﻤﺎء ﻗﺼﺔ ﻭﻓﻮﺩﻫﻢ ﻓﻲ ﺳﻮﺭﺓ ﺁﻝ ﻋﻤﺮﺍﻥ، ﻭﻳﺸﻬﺪ ﻟﺬﻟﻚ 
 
 
 ]ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ[
ﺇﻥ ﻛﻨﺖ ﻧﺒﻴ�ﺎ ﻓﺄﺗﻨ�ﺎ  ﺻﻠﻰ ﷲ ﻋﻠﻴﻪ ﻭﺳﻠﻢﻟﻠﻨﺒﻲ  ﻗﺎﻟﻮﺍﻧﺰﻟﺖ ﻓﻲ ﺃﺣﺒﺎﺭ ﺍﻟﻴﻬﻮﺩ ﺣﻴﻦ  ﴾ﻳﺴﺄﻟﻚ ﺍﻫﻞ ﺍﻟﻜﺘﺎﺏ ﺃﻥ ﺗﻨﺰﻝ ﻋﻠﻴﻬﻢ ﻛﺘﺎﺑﺎ ﻣﻦ ﺍﻟﺴﻤﺎء  ﴿
ﻢ ﻟﻨﺒ�ﻴﻬﻢ ﻓ�ﺬﻛﺮ ﺗﻌ�ﺎﻟﻰ ﺍﻥ ﻓ�ﻲ ﺳ�ﺆﺍﻟﻬ ،ﻭﺍﻧﻤ�ﺎ ﻁﻠﺒ�ﻮﺍ ﺫﻟ�ﻚ ﻋﻠ�ﻰ ﻭﺟ�ﻪ ﺍﻟﺘﻌﻨ�ﺖ ﻭﺍﻟﻌﻨ�ﺎﺩ ،ﻛﻤﺎ ﺗ�ﻰ ﺑ�ﻪ ﻣﻮﺳ�ﻰ ﺟﻤﻠ�ﺔ ،ﺑﻜﺘﺎﺏ ﻣﻦ ﺍﻟﺴﻤﺎء ﺟﻤﻠﺔ
 : ﻘﺎﻝﻟﻠﺘﺄﺳﻲ ﺑﺎﻟﺮﺳﻞ ﻓ ﺻﻠﻰ ﷲ ﻋﻠﻴﻪ ﻭﺳﻠﻢﺗﺴﻠﻴﺔ ﻟﻠﻨﺒﻲ  ،ﻣﻮﺳﻰ ﻣﺎ ﻫﻮ ﺃﻓﻈﻊ ﻭﺃﺷﻨﻊ
 .ﺃﻯ ﺳﺄﻟﻮﺍ ﻣﻮﺳﻰ ﺭﺅﻳﺔ ﷲ ﻋﺰ ﻭﺟﻞ ﻋﻴﺎﻧﺎ﴾ﺃﺭﻧﺎ ﷲ ﺟﻬﺮﺓ  ﻘﺎﻟﻮﺍﻓﻘﺪ ﺳﺄﻟﻮﺍ ﻣﻮﺳﻰ ﺃﻛﺒﺮ ﻣﻦ ﺫﻟﻚ ﻓ ﴿
 .ﺃﻯ ﺟﺎء ﺑﻬﻢ ﻣﻦ ﺍﻟﺴﻤﺎء ﻧﺎﺭ ﻓﺎﻫﻠﻜﺘﻬﻢ ﺑﺴﺒﺐ ﻅﻠﻤﻬﻢ ﴾ﻓﺄﺧﺬﺗﻬﻢ ﺍﻟﺼﺎﻋﻘﺔ ﺑﻈﻠﻤﻬﻢ  ﴿
 ،ﻣﻦ ﺑﻌﺪ ﻣﺎ ﺟ�ﺎءﺗﻬﻢ ﺍﻟﻤﻌﺠ�ﺰﺍﺕ ﻭﺍﻟﺤﺠ�ﻭ ﺍﻟﺒ�ﺎﻫﺮﺍﺕ ،ﺃﻯ ﺛﻢ ﺍﺗﺨﺬﻭﺍ ﺍﻟﻌﺠﻞ ﺇﻟﻬﺎ ﻭﻋﺒﺪﻭﻩ ﴾ﻭﺍ ﺍﻟﻌﺠﻞ ﻣﻦ ﺑﻌﺪ ﻣﺎ ﺟﺎءﺗﻬﻢ ﺍﻟﺒﻴﻨﺎﺕ ﺛﻢ ﺍﺗﺨﺪ ﴿
ﻟﻜ�ﻨﻬﻢ ﻟﻤ�ﺎ  ،ﻷﻥ ﺻ�ﺪﺭﺕ ﻋ�ﻦ ﺃﺳ�ﻼﻓﻬﻢ -ﻭﻫﻲ ﻁﻠﺐ ﺭﺅﻳﺔ ﷲ  -ﻭﻫﺬﻩ ﺍﻟﻤﺴﺂﻟﺔ  :ﺍﺑﻮ ﺍﻟﺴﻌﻮﺩﻗﺎﻝ  .ﻭﺍﻟﻴﺪ ﻭﻓﻠﻖ ﺍﻟﺒﺤﺮ ﻭﻏﻴﺮﻫﺎ ،ﻣﻦ ﺍﻟﻌﺼﺎ
 .ﺗﻮﻥ ﻭﻳﺬﺭﻭﻥ ﺃﺳﻨﺪﺕ ﺍﻟﻴﻬﻢﻛﺎﻧﻮﺍ ﻣﻘﺘﺪﻳﻦ ﺑﻬﻢ ﻓﻲ ﻛﻞ ﻣﺎ ﻳﺎ
 .ﺃﻯ ﻋﻔﻮﻧﺎ ﻋﻤﺎ ﺍﺭﺗﻜﺒﻮﻩ ﻣﻊ ﻋﻈﻢ ﺟﺮﻳﻤﺘﻬﻢ ﻭﺧﻴﺎﻧﺘﻬﻢ ﴾ﻓﻌﻔﻮﻧﺎ ﻋﻦ ﺫﻟﻚ  ﴿
ﻭﺗﻠﻚ ﺍﻟﺤﺠﺔ ﻫﻲ ﺍﻵﻳﺎﺕ ﺍﻟﺒﻴﻨﺎﺕ ﺍﻟﺘ�ﻲ ﺁﺗ�ﺎﻩ ﷲ  :ﺍﻟﻄﺒﺮﻱﻗﺎﻝ  .ﺃﻯ ﺣﺠﺔ ﻅﺎﻫﺮﺓ ﺗﻈﻬﺮ ﺻﺪﻗﻪ ﻭﺻﺤﺔ ﻧﺒﻮﺗﻪ﴾ﻭﺁﺗﻴﻨﺎ ﻣﻮﺳﻰ ﺳﻠﻄﺎﻧﺎ ﻣﺒﻴﻨﺎ  ﴿
 .)579F479 (ﺍﻳﺎﻫﺎ
 
 
َﻦ ِﻣۢﻦ ﺑَۡﻌِﺪِﻩۦﻭ َﻭﺃَۡﻭَﺣۡﻴﻨَﺎ ٓﺇِﻟَٰﻰٓ ﺇِۡﺑَﺮٰ ِﻫﻴَﻢ َﻭﺇِۡﺳَﻤٰ ِﻌﻴَﻞ َﻭﺇِۡﺳَﺤٰ َﻖ َﻭﻳَۡﻌﻘُﻮَﺏ َۧﻭٱﻟﻨﱠﺒِﻴﱢ  َﺣۡﻴﻨَﺎ ٓﺇِﻟَٰﻰ ﻧُﻮﺡ ٖﺃﻭ ۡ َﺣۡﻴﻨَﺎ ٓﺇِﻟَۡﻴَﻚ َﻛَﻤﺎٓ ﺃﻭ ۡﺇِﻧﱠﺎ ٓ ﴿
 ﴾  ۳٦۱ﺍ َﻭٱۡﻷَۡﺳﺒَﺎِﻁ َﻭِﻋﻴَﺴٰﻰ َﻭﺃَﻳﱡﻮَﺏ َﻭﻳُﻮﻧَُﺲ َﻭﻫَٰ ُﺮﻭَﻥ َﻭُﺳﻠَۡﻴَﻤٰ َﻦﻭ َﻭَءﺍﺗَۡﻴﻨَﺎ َﺩﺍﻭُۥَﺩ َﺯﺑُﻮﺭ ٗ
 
 _______________
 (762/ 1ﻣﻘﺎﺗﻞ ﺑﻦ ﺳﻠﻴﻤﺎﻥ )  (179)
 (402/ 1ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )  (279)
 ﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ ﺃﺑﻮ ﻣﻌﺸﺮ ﺿﻌﻴﻒ ﺑﺎﻹﺿﺎﻓﺔ ﺇﻟﻰ ﺇﺭﺳﺎﻟﻪ،ﻭﺭﻭﻯ ﻧﺤﻮﻩ ﻋﻦ ﺍﻟﺴﺪﻱ. 6/7ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ   (379)
 (041/ 2ﺯﺍﺩ ﺍﻟﻤﺴﻴﺮ ﻓﻲ ﻋﻠﻢ ﺍﻟﺘﻔﺴﻴﺮ )(479)
 (502/ 1ﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴ(579)
 (971)
 
    .ﺍﻵﻳﺔ - )ﺇﻧﺎ ﺃﻭﺣﻴﻨﺎ ﺇﻟﻴﻚ( :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﻣﺎ ﻧﻌﻠﻢ ﺃﻥ ﷲ  ﺃﻧﺰﻝ ﻋﻠﻰ ﺑﺸﺮ ﻣﻦ  :ﻋﺪﻱ ﺑﻦ ﺯﻳﺪﻗﺎﻝ   »: ﻗﺎﻝﺭﻭﻯ ﺍﺑﻦ ﺇﺳﺤﺎﻕ ﻋﻦ ﺍﺑﻦ ﻋﺒﺎﺱ  [ﻙ] .273
 .« ﴾ (679F579)ﺇﻧﺎ ﺃﻭﺣﻴﻨﺎ ﺇﻟﻴﻚ ﴿ :ﻣﻦ ﺑﻌﺪ ﻣﻮﺳﻰ ﻓﺄﻧﺰﻝ ﷲء ﺷﻲ
 
 [ﺗﻌﻠﻴﻖ]
ﻭﻫﻮ ﻳﺪﻝ ﻋﻠﻰ ،ﺍً ﻹﺳﻨﺎﺩ ﻭﻟﻢ ﺃﺟﺪ ﻟﻪ ﺷﺎﻫﺪﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﻫﺬﺍ ﺍﻷﺛﺮ ﺍﻟﻮﺣﻴﺪ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﻭﻫﻮ ﺃﺛﺮ ﺿﻌﻴﻒ ﺍ 
َﻣﺎ ﺃَﻧَﺰَﻝ ﷲﱠ ُ َﻋﻠَﻰ ﺑََﺸٍﺮ ﻣﱢ ﻦ َﺷْﻲٍء ﻗُْﻞ َﻣْﻦ ﺃَﻧَﺰَﻝ ﺍْﻟِﻜﺘَﺎَﺏ  ﻗﺎﻟﻮﺍَﻭَﻣﺎ ﻗََﺪُﺭﻭْﺍ ﷲﱠ َ َﺣﻖﱠ ﻗَْﺪِﺭِﻩ ﺇِْﺫ  ﴿ﺗﻌﺎﻟﻰ ﻗﺎﻝ ﻛﻤﺎ  �ﺟﺤﻮﺩ ﺍﻟﻴﻬﻮﺩ ﻟﻨﺒﻮﺓ ﻣﺤﻤﺪ 
 ﺛُﻢﱠ َﺫْﺭﻫُْﻢ َﻌﻠُﻮﻧَﻪُ ﻗََﺮﺍِﻁﻴَﺲ ﺗُْﺒُﺪﻭﻧَﻬَﺎ َﻭﺗُْﺨﻔُﻮَﻥ َﻛﺜِﻴًﺮﺍ َﻭُﻋﻠﱢْﻤﺘُﻢ ﻣﱠ ﺎ ﻟَْﻢ ﺗَْﻌﻠَُﻤﻮْﺍ ﺃَﻧﺘُْﻢ َﻭﻻَ ﺁﺑَﺎُﺅُﻛْﻢ ﻗُِﻞ ﷲﱠ ُ ﺍﻟﱠِﺬﻱ َﺟﺎء ﺑِِﻪ ُﻣﻮَﺳﻰ ﻧُﻮًﺭﺍ َﻭﻫًُﺪﻯ ﻟﱢﻠﻨﱠﺎِﺱ ﺗَﺠ ْ
 .[(19ﺳﻮﺭﺓ ﺍﻷﻧﻌﺎﻡ )] ﴾ ﻓِﻲ َﺧْﻮِﺿِﻬْﻢ ﻳَْﻠَﻌﺒُﻮﻥ َ
 
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
ﻭﺍﻧﻤﺎ ،ﻛﻤﺎ ﺃﻭﺣﻴﻨﺎ ﺍﻟﻰ ﻧﻮﺡ ﻭﺍﻷﻧﺒﻴﺎء ﻣﻦ ﺑﻌﺪﻩ،ﺃﻯ ﻧﺤﻦ ﺃﻭﺣﻴﻨﺎ ﺍﻟﻴﻚ ﻳﺎ ﻣﺤﻤﺪ﴾ﻨﺒﻴﻴﻦ ﻣﻦ ﺑﻌﺪﻩ ﺇﻧﺎ ﺃﻭﺣﻴﻨﺎ ﺍﻟﻴﻚ ﻛﻤﺎ ﺃﻭﺣﻴﻨﺎ ﺍﻟﻰ ﻧﻮﺡ ﻭﺍﻟ ﴿
 ﻟﺘﻘﺪﻣﻪ ﻓﻲ ﺍﻟﻔﻀﻞ،ﻭﺇﻥ ﺗﺄﺧﺮﺕ ﻧﺒﻮﺗﻪ،ﻓﻲ ﺍﻟﺬﻛﺮ  �ﻗﺪﻡ 
ﺃﻱ ﻭﺃﻭﺣﻴﻨﺎ ﺍﻟﻰ ﺳﺎﺋﺮ  ﴾ﻭﺃﻭﺣﻴﻨﺎ ﺍﻟﻰ ﺍﺑﺮﺍﻫﻴﻢ ﻭﺇﺳﻤﺎﻋﻴﻞ ﻭﺍﺳﺤﻖ ﻭﻳﻌﻘﻮﺏ ﻭﺍﻻﺳﺒﺎﻁ ﻭﻋﻴﺴﻰ ﻭﺃﻳﻮﺏ ﻭﻳﻮﻧﺲ ﻭﻫﺎﺭﻭﻥ ﻭﺳﻠﻴﻤﺎﻥ  ﴿
ﻭﺑﺪﺃ ﺑﻌﺪ ﻣﺤﻤﺪ ﺑﻴﻦ ﺑﻨﻮﺡ ﻷﻧﻪ ﺷﻴﺦ ﺍﻻﻧﺒﻴﺎء ﻭﺃﺑﻮ ،ﻴﻢ ﻭﺍﺳﻤﺎﻋﻴﻞ " ﺍﻟﺦ ﺧﺺ ﺗﻌﺎﻟﻰ ﺑﺎﻟﺬﻛﺮ ﻫﺆﻻء ﺗﺸﺮﻳﻔﺎ ﻭﺗﻌﻈﻴﻤﺎ ﻟﻬﻢﺍﻟﻨﺒﻴﻴﻦ " ﺍﺑﺮﺍﻫ
] ﻭﺟﻌﻠﻨﺎ ﻓﻰ ﺫﺭﻳﺘﻪ ﺍﻟﻨﺒﻮﺓ ﻭﺍﻟﻜﺘﺎﺏ [ ﻭﻗﺪﻡ  :ﺗﻌﺎﻟﻰﻗﺎﻝ ﻭﻣﻨﻪ ﺗﻔﺮﻋﺖ ﺷﺠﺮﺓ ﺍﻟﻨﺒﻮﺓ ﻛﻤﺎ ،ﺛﻢ ﺫﻛﺮ ﺍﺑﺮﺍﻫﻴﻢ ﻻﻧﻪ ﺍﻻﺏ ﺍﻟﺜﺎﻟﺚ،ﺍﻟﺒﺸﺮ ﺍﻟﺜﺎﻧﻲ
ﻭﺍﻟﻨﺼﺎﺭﻯ ﻓﻲ ﺗﻘﺪﻳﺴﻪ ﺣﻴﺚ ﺟﻌﻠﻮﻩ ،ﻟﻐﻠﻮ ﺍﻟﻴﻬﻮﺩ ﻓﻲ ﺍﻟﻄﻌﻦ ﻓﻴﻪ ﺣﻴﺚ ﺟﻌﻠﻮﻩ ﺍﺑﻦ ﺯﻧﻰ،ﺸﺪﺓ ﺍﻟﻌﻨﺎﻳﺔ ﺑﺄﻣﺮﻩﻟ،ﻋﻴﺴﻰ ﻋﻠﻰ ﺃﻧﺒﻴﺎء ﻛﺎﻧﻮﺍ ﻗﺒﻠﻪ
 .ﺍﺑﻦ ﷲ
ﻭﺇﻧﻤﺎ ﻫﻲ ،ﻟﻴﺲ ﻓﻴﻬﺎ ﺣﻜﻢ ﻣﻦ ﺍﻻﺣﻜﺎﻡ،ﻛﺎﻥ ﻓﻴﻪ ﻣﺎﺋﺔ ﻭﺧﻤﺴﻮﻥ ﺳﻮﺭﺓ :ﺍﻟﻘﺮﻁﺒﻲﻗﺎﻝ ،ﺃﻯ ﻭﺧﺼﺼﻨﺎ ﺩﺍﻭﺩ ﺑﺎﻟﺰﺑﻮﺭ ﴾ﻭﺃﺗﻴﻨﺎ ﺩﺍﻭﺩ ﺯﺑﻮﺭﺍ  ﴿
 .ﺣﻜﻢ ﻭﻣﻮﺍﻋﻆ
 .ﻣﻨﻬﻢ ﻣﻦ ﺫﻛﺮﻧﺎ ﺃﺧﺒﺎﺭﻫﻢ ﻟﻚ ﻳﺎ ﻣﺤﻤﺪ ﻓﻲ ﻏﻴﺮ ﻫﺬﻩ ﺍﻟﺴﻮﺭﺓ،ﺃﻯ ﻭﺍﺭﺳﻠﻨﺎ ﺭﺳﻼ ﻛﺜﻴﺮﻳﻦ ﴾ﺒﻞ ﻭﺭﺳﻼ ﻗﺪ ﻗﺼﺼﻨﺎﻫﻢ ﻋﻠﻴﻚ ﻣﻦ ﻗ ﴿
 .ﺃﻯ ﻭﺭﺳﻼ ﺁﺧﺮﻳﻦ ﻟﻢ ﻧﺨﺒﺮﻙ ﻋﻦ ﺃﺣﻮﺍﻟﻬﻢ﴾ﻭﺭﺳﻼ ﻟﻢ ﻧﻘﺼﺼﻬﻢ ﻋﻠﻴﻚ ﴿
 .(779F679)ﻭﻟﻬﺬﺍ ﺳﻤﻲ ﺍﻟﻜﻠﻴﻢ ،ﺃﻯ ﻭﺧﺺ ﷲ ﻣﻮﺳﻰ ﺑﺄﻥ ﻛﻠﻤﻪ ﺑﻼ ﻭﺍﺳﻄﺔ ﴾ﻭﻛﻠﻢ ﷲ ﻣﻮﺳﻰ ﺗﻜﻠﻴﻤﺎ﴿
 
 ﴾ ٦٦۱ﺃَﻧَﺰَﻝ ﺇِﻟَۡﻴَﻚۖ ﺃَﻧَﺰﻟَﻪُۥ ﺑِِﻌۡﻠِﻤِﻪۖۦ َﻭٱۡﻟَﻤﻠَٰ ٓﺌَِﻜﺔ ُﻳَۡﺸﻬَُﺪﻭَﻥﻭ َﻭَﻛﻔَٰﻰ ﺑِﭑﻟﱠ  َِﺷِﻬﻴًﺪﺍ  ﻟﱠٰ ِﻜِﻦ ٱﻟﱠ  ُﻳَۡﺸﻬَُﺪ ﺑَِﻤﺎٓ  ﴿
 
 .)ﻟﻜﻦ ﷲ  ﻳﺸﻬﺪ( ـ ﺍﻵﻳﺔ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﺇﻧ�ﻲ   »ﻟﻬ�ﻢ: ﻘ�ﺎﻝ ﻓ �ﺩﺧﻞ ﺟﻤﺎﻋﺔ ﻣﻦ ﺍﻟﻴﻬ�ﻮﺩ ﻋﻠ�ﻰ ﺭﺳ�ﻮﻝ ﻟ  »: ﻗﺎﻝﺍﺑﻦ ﻋﺒﺎﺱ  ﺭﻭﻯ ﺍﺑﻦ ﺇﺳﺤﺎﻕ ﻋﻦ .373
 .« (879F779)   ﴾ﻟﻜﻦ ﷲ  ﻳﺸﻬﺪ﴿ :ﻣﺎ ﻧﻌﻠﻢ ﺫﻟﻚ ﻓﺄﻧﺰﻝ ﷲ: ﻘﺎﻟﻮﺍﻓ  «ﺃﻧﻲ ﺭﺳﻮﻝ ﷲ  ﻭﷲ  ﺃﻋﻠﻢ ﺃﻧﻜﻢ ﺗﻌﻠﻤﻮﻥ
 
 [ﺗﻌﻠﻴﻖ]
ﻭﺍﻟﻘﻮﻝ ﻓﻴﻪ ﻛﺎﻟﻘﻮﻝ ﻓﻲ ﺳ�ﺎﺑﻘﻪ ﻭﻫ�ﺬﻩ ﺍﻵﻳ�ﺔ ﻣﺘﺼ�ﻠﺔ ﻓ�ﻲ ﺍﻟﻤﻌﻨ�ﻰ .ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺛﺮﺍ ًﻭﺍﺣﺪﺍ ًﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ 
 ﻬﺪ ﻟﻪ ﺑﻬﺎ ﻭﻫﻮ ﺧﻴﺮ ﺍﻟﺸﺎﻫﺪﻳﻦ.ﺑﺎﻟﺮﺳﺎﻟﻪ ﻭﺻﺪﻗﻪ ﻋﻠﻴﻬﺎ ﻭﺷ �ﻓﺎﻟ ﺗﻌﺎﻟﻰ ﺃﻭﺣﻰ ﺇﻟﻰ ﻣﺤﻤﺪ ،ﺑﻤﺎ ﻗﺒﻠﻬﺎ
 �ﺍﻟﻜﻠﺒ�ﻲ: ﺇﻥ ﺭﺅﺳ�ﺎء ﺃﻫ�ﻞ ﻣﻜ�ﺔ ﺃﺗ�ﻮﺍ ﺭﺳ�ﻮﻝ ﷲ ﻗ�ﺎﻝ: ﻗ�ﺎﻝ ﻭﻗﺪ ﺟﺎء ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﻛﺬﻟﻚ ﻣ�ﺎ ﺃﺧﺮﺟ�ﻪ ﺍﻟﻮﺍﺣ�ﺪﻱ  
 .(979F879)﴾ ﻟﻜﻦ ﷲ ﻳﺸﻬﺪ ﴿ﻓﻨﺰﻟﺖ ﻫﺬﻩ ﺍﻵﻳﺔ ﺳﺄﻟﻨﺎ ﻋﻨﻚ ﺍﻟﻴﻬﻮﺩ ﻓﺰﻋﻤﻮﺍ ﺃﻧﻬﻢ ﻻ ﻳﻌﺮﻓﻮﻧﻚ، ﻓﺄﺗﻨﺎ ﺑﻤﻦ ﻳﺸﻬﺪ ﻟﻚ ﺃﻥ ﷲ ﺑﻌﺜﻚ ﺇﻟﻴﻨﺎ ﺭﺳﻮﻻ، : ﻘﺎﻟﻮﺍﻓ
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
 .ﺑﻤﺎ ﺃﻧﺰﻝ ﺍﻟﻴﻚ ﻣﻦ ﺍﻟﻘﺮﺁﻥ ﺍﻟﻤﻌﺠﺰ،ﻓﺎﻟ ﻳﺸﻬﺪ ﻟﻚ ﺑﺬﻟﻚ،ﺃﻯ ﺍﻥ ﻟﻢ ﻳﺸﻬﺪ ﻟﻚ ﻫﺆﻻء ﺑﺎﻟﻨﺒﻮﺓ ﴾ﻟﻜﻦ ﷲ ﻳﺸﻬﺪ ﺑﻤﺎ ﺃﻧﺰﻝ ﺍﻟﻴﻚ ﴿
ﺬﻟﻚ ﻭﺍﻟﻤﻼﺋﻜﺔ ﻳﺸﻬﺪﻭﻥ ﻛ،ﺑﺎﺳﻠﻮﺏ ﻳﻌﺠﺰ ﻋﻨﻪ ﻛﻞ ﺑﻠﻴﻎ،ﺃﻯ ﺍﻧﺰﻟﻪ ﺑﻌﻠﻤﻪ ﺍﻟﺨﺎﺹ ﺍﻟﺬﻱ ﻻ ﻳﻌﻠﻤﻪ ﻏﻴﺮﻩ ﴾ﺍﻧﺰﻟﻪ ﺑﻌﻠﻤﻪ ﻭﺍﻟﻤﻼﺋﻜﺔ ﻳﺸﻬﺪﻭﻥ  ﴿
 .ﺑﻤﺎ ﺃﻧﺰﻝ ﷲ ﺍﻟﻴﻚ ﻭﻳﺸﻬﺪﻭﻥ ﺑﻨﺒﻮﺗﻚ
 .(089F979)ﻟﻢ ﺍﻥ ﻟﻢ ﻳﺸﻬﺪ ﻏﻴﺮﻩ ،ﻓﺸﻬﺎﺩﺗﻪ ﺗﻌﺎﻟﻰ ﺗﻐﻨﻴﻚ ﻭﺗﻜﻔﻴﻚ،ﺃﻯ ﻛﻔﻰ ﷲ ﺷﺎﻫﺪﺍ ﻟﻚ ﴾ﻭﻛﻔﻰ ﺑﺎﻟ ﺷﻬﻴﺪﺍ  ﴿
 
ﻬَﺎ ﻧِۡﺼُﻒ َﻣﺎ ﺗََﺮَﻙﻭ َﻭﻫَُﻮ ﻳَِﺮﺛُﻬَﺎ ٓﺇِﻥ ﻟﱠۡﻢ ﻓَﻠَ  َﻭﻟَﻪُٓۥ ﺃُۡﺧٞﺖ  ﻳَۡﺴﺘَۡﻔﺘُﻮﻧََﻚ ﻗُِﻞ ٱﻟﱠ  ُﻳُۡﻔﺘِﻴُﻜۡﻢ ﻓِﻲ ٱۡﻟَﻜﻠَٰ ﻠَِﺔﻭ ﺇِِﻥ ٱۡﻣُﺮٌﺅْﺍ ﻫَﻠََﻚ ﻟَۡﻴَﺲ ﻟَﻪُۥ َﻭﻟَﺪ ٞ ﴿
 ﻓَﻠِﻠﺬﱠ َﻛِﺮ ِﻣۡﺜُﻞ َﺣﻆﱢ ٱۡﻷُﻧﺜَﻴَۡﻴﻦ ِۗ ﺎٓء ٗ َﻭﻧِﺴ َﺭﱢ َﺟﺎٗﻻ  َﻭﺇِﻥ َﻛﺎﻧُٓﻮْﺍ ﺇِۡﺧَﻮﺓ ٗﻓَﺈِﻥ َﻛﺎﻧَﺘَﺎ ٱۡﺛﻨَﺘَۡﻴِﻦ ﻓَﻠَﻬَُﻤﺎ ٱﻟﺜﱡﻠُﺜَﺎِﻥ ِﻣﻤﱠ ﺎ ﺗََﺮَﻙﻭ  ﻳَُﻜﻦ ﻟﱠﻬَﺎ َﻭﻟَٞﺪﻭ 
 ﴾  ٦۷۱ِﻀﻠﱡﻮْﺍۗ َﻭٱﻟﱠ  ُﺑُِﻜﻞﱢ َﺷۡﻲٍء َﻋﻠِﻴُﻢۢ ﻳُﺒَﻴﱢُﻦ ٱﻟﱠ  ُﻟَُﻜۡﻢ ﺃَﻥ ﺗَ 
 _______________
 ﻭﺇﺳﻨﺎﺩﻩ ﺿﻌﻴﻔﻠﺠﻬﺎﻟﺔ ﻣﺤﻤﺪ ﺑﻦ ﺃﺑﻲ ﻣﺤﻤﺪ ﻭﺗﻘﺪﻡ ﻏﻴﺮ ﻣﺮﺓ  6/82ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ   (679)
 (802/ 1ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )  (779)
 ﻭﺇﺳﻨﺎﺩﻩ ﺿﻌﻴﻔﻨﻔﺲ ﺍﻟﻌﻠﺔ ﺍﻟﺴﺎﺑﻘﺔ 6/ 13ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ   (879)
 (421ﺃﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ ﻟﻠﻮﺍﺣﺪﻱ )   (979)
 (802/ 1ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )  (089)
 (081)
 
 )ﻳﺴﺘﻔﺘﻮﻧﻚ ﻗﻞ ﷲ ﻳﻔﺘﻴﻜﻢ ﻓﻲ ﺍﻟﻜﻼﻟﺔ ( ـ ﺍﻵﻳﺔ  :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ   
ﻓﻘﻠﺖ: ﻳﺎ ﺭﺳﻮﻝ  �ﺍﺷﺘﻜﻴﺖ ﻓﺪﺧﻞ ﻋﻠﻲ ﺭﺳﻮﻝ ﷲ  »: ﻗﺎﻝﺟﺎﺑﺮ  ﺭﻭﻯ ﺍﻟﻨﺴﺎﺋﻲ ﻣﻦ ﻁﺮﻳﻖ ﺃﺑﻲ ﺍﻟﺰﺑﻴﺮ ﻋﻦ .473
ﺛ�ﻢ ﺧ�ﺮﺝ ﺛ�ﻢ ﺩﺧ�ﻞ ﻋﻠ�ﻲ ،«ﺃﺣﺴ�ﻦ  »: ﻗ�ﺎﻝﻗﻠ�ﺖ: ﺑﺎﻟﺸ�ﻄﺮ  «ﺃﺣﺴ�ﻦ  » : ﻗ�ﺎﻝ ؟ﷲ  ﺃﻭﺻﻲ ﻷﺧﻮﺍﺗﻲ ﺑﺎﻟﺜﻠﺚ
ﻓﻜ�ﺎﻥ ﺟ�ﺎﺑﺮ ﻳﻘ�ﻮﻝ ،«ﻻ ﺃﺭﺍﻙ ﺗﻤﻮﺕ ﻓﻲ ﻭﺟﻌ�ﻚ ﻫ�ﺬﺍ ﺇﻥ ﷲ  ﺃﻧ�ﺰﻝ ﻭﺑ�ﻴﻦ ﻣ�ﺎ ﻷﺧﻮﺍﺗ�ﻚ ﻭﻫ�ﻮ  ﺍﻟﺜﻠﺜ�ﺎﻥ  »: ﻗﺎﻝ
   « (289F189) ﴾ﻳﺴﺘﻔﺘﻮﻧﻚ ﻗﻞ ﷲ ﻳﻔﺘﻴﻜﻢ ﻓﻲ ﺍﻟﻜﻼﻟﺔ﴿ :)189F089)ﻧﺰﻟﺖ ﻫﺬﻩ ﺍﻵﻳﺔ ﻓِﻲﱠ 
 ﺍﻟﺴﻮﺭﺓ.      ﺍﻟﺤﺎﻓﻆ ﺍﺑﻦ ﺣﺠﺮ: ﻫﺬﻩ ﻗﺼﺔ ﺃﺧﺮﻯ ﻟﺠﺎﺑﺮ ﻏﻴﺮ ﺍﻟﺘﻲ ﺗﻘﺪﻣﺖ ﻓﻲ ﺃﻭﻝ ﻗﺎﻝ  
ﻳﺴ�ﺘﻔﺘﻮﻧﻚ ﻗ�ﻞ ﷲ  ﴿ :ﻛﻴ�ﻒ ﻳ�ﻮﺭﺙ ﺍﻟﻜﻼﻟ�ﺔ؟ ﻓ�ﺄﻧﺰﻝ ﷲ �ﺃﻧ�ﻪ ﺳ�ﺄﻝ ﺍﻟﻨﺒ�ﻲ  » :ﻭﺃﺧ�ﺮﺝ ﺍﺑ�ﻦ ﻣﺮﺩﻭﻳ�ﻪ ﻋ�ﻦ ﻋﻤ�ﺮ [ﻙ] .573
 .«  (389F289)ﺇﻟﻰ ﺁﺧﺮﻫﺎ ﴾ﻳﻔﺘﻴﻜﻢ ﻓﻲ ﺍﻟﻜﻼﻟﺔ
   .ﺑﺄﻧﻬﺎ ﻣﻜﻴﺔﻗﺎﻝ ﺗﻨﺒﻴﻪ ﺇﺫﺍ ﺗﺄﻣﻠﺖ ﻣﺎ ﺃﻭﺭﺩﻧﺎﻩ ﻣﻦ ﺃﺳﺒﺎﺏ ﻧﺰﻭﻝ ﺁﻳﺎﺕ ﻫﺬﻩ ﺍﻟﺴﻮﺭﺓ ﻋﺮﻓﺖ ﺍﻟﺮﺩ ﻋﻠﻰ ﻣﻦ    
 
 [ﺗﻌﻠﻴﻖ]
ﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺛﺮﻳﻦ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﻭﻫﻲ ﺍﻟﻤﻌﺮﻭﻓ�ﺔ ﺑﺂﻳ�ﺔ ﺍﻟﻜﻼﻟ�ﺔ ﺍﻟﻜﺒ�ﺮﻯ، ﻭﺍﻟﻜﻼﻟ�ﺔ ﺍﻟﺼ�ﻐﺮﻯ ﻫ�ﻲ ﺍﻟﺘ�ﻲ ﻭﺭﺩﺕ ﻓ�ﻲ ﺫﻛﺮ ﺍ 
 ﻷﺏ. ﺃﻭﺃﻣﺎ ﻫﻨﺎ ﻓﺬﻛﺮ ﺣﻜﻢ ﺍﻷﺧﻮﺓ ﺍﻷﺷﻘﺎء ،ﻳﻌﻨﻰ ﺍﻷﺧﻮﺓ ﻷﻡ ﴾ ﺃﺧﺖ ﺃﻭﺍﻣﺮﺃﺓ ﻭﻟﻪ ﺃﺥ  ﺃﻭﻭﺇﻥ ﻛﺎﻥ ﺭﺟﻞ ﻳﻮﺭﺙ ﻛﻼﻟﺔ  ﴿ﺃﻭﻝ ﺍﻟﺴﻮﺭﺓ ﻓﻲ ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ 
 .ﻭﻗﺪ ﺫﻛﺮﻧﺎ ﺍﻟﻘﺼﺔ ﺍﻷﻭﻟﻰ ﻓﻲ ﺃﻭﻝ ﺍﻟﺴﻮﺭﺓ ،ﺍﻟﺤﺎﻓﻆ ﺍﺑﻦ ﺣﺠﺮ ﻭﺫﻛﺮﻩ ﺍﻟﻤﺆﻟﻒ ﺗﻜﺮﺭﺕ ﻣﺮﺗﻴﻦﻗﺎﻝ ﻭﻗﺼﺔ ﺟﺎﺑﺮ ﻛﻤﺎ  
ﺃﻣﺎ ﻛﻮﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﺳﺆﺍﻝ ﻋﻤﺮ ﻓﻬﺬﺍ ﻏﻴﺮ ﺻﺤﻴﺢ ﻷﻥ ﺍﻟﺮﺍﺟﺢ ﺃﻥ ﻋﻤﺮ ﺳﺄﻟﻪ ﻋﻨﻬﺎ ﺑﻌﺪ ﻣﺎ ﺃﻧﺰﻟﺖ، ﻭﻫﺬﻩ ﺍﻵﻳﺔ ﻣﻤﺎ ﺃﺷﻜﻞ ﻓﻬﻤﻪ ﻋﻠ�ﻰ ﻋﻤ�ﺮ  
 . �ﺭﺿﻰ ﷲ ﻋﻨﻪ ﻓﺴﺄﻝ ﻋﻨﻬﺎ ﺍﻟﻨﺒﻲ 
ﻣ�ﺎ ﺳ�ﺄﻟﺖ ﺭﺳ�ﻮﻝ ﷲ ﺻ�ﻠﻰ ﷲ ﻋﻠﻴ�ﻪ ﻭ ﺳ�ﻠﻢ ﻋ�ﻦ ﺷ�ﻲء ﺃﻛﺜ�ﺮ ﻣﻤ�ﺎ  :ﻋﻤﺮ ﺭﺿ�ﻲ ﷲ ﻋﻨ�ﻪﻗﺎﻝ  :ﻤﺪ ﻭﻏﻴﺮﻫﻤﺎﻭﻓﻲ ﺻﺤﻴﺢ ﻣﺴﻠﻢ ﻭﻣﺴﻨﺪ ﺃﺣ 
 .(489F389)ﺗﻜﻔﻴﻚ ﺁﻳﺔ ﺍﻟﺼﻴﻒ ﺍﻟﺘﻲ ﻓﻲ ﺁﺧﺮ ﺳﻮﺭﺓ ﺍﻟﻨﺴﺎء ﻗﺎﻝ ﺳﺄﻟﺘﻪ ﻋﻦ ﺍﻟﻜﻼﻟﺔ ﺣﺘﻰ ﻁﻌﻦ ﺑﺄﺻﺒﻌﻪ ﻓﻲ ﺻﺪﺭﻱ ﻭ
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
 .؟ﻣﻦ ﻳﺮﺛﻪ،ﻭﻟﺪ ﺃﻭ،ﺇﺫﺍ ﻣﺎﺕ ﻭﻟﻢ ﻳﻜﻦ ﻟﻪ ﻭﺍﻟﺪ،ﻓﻲ ﺷﺄﻥ ﺍﻟﻤﻴﺖ ﺃﻯ ﻳﺴﺘﻔﺘﻮﻧﻚ ﻳﺎ ﻣﺤﻤﺪ﴾ﻳﺴﺘﻔﺘﻮﻧﻚ ﻗﻞ ﷲ ﻳﻔﺘﻴﻜﻢ ﻓﻲ ﺍﻟﻜﻼﻟﺔ  ﴿
 .ﻭﻫﻲ ﺍﻟﻜﻼﻟﺔ،ﻭﻟﺪ ﺃﻭﺃﻯ ﻗﻞ ﻟﻬﻢ ﻣﻦ ﻣﺎﺕ ﻭﻟﻴﺲ ﻟﻪ ﻭﺍﻟﺪ  ﴾ﺍﻥ ﺍﻣﺮﺅ ﻫﻠﻚ ﻟﻴﺲ ﻟﻪ ﻭﻟﺪ  ﴿
 .ﻓﻠﻬﺎ ﻧﺼﻒ ﻣﺎ ﺗﺮﻙ ﺍﺧﻮﻫﺎ،ﺃﺧﺖ ﻷﺏ ﺃﻭ،ﺃﻯ ﻭﻟﻪ ﺃﺧﺖ ﺷﻘﻴﻘﺔ ﴾ﻭﻟﻪ ﺃﺧﺖ ﻓﻠﻬﺎ ﻧﺼﻒ ﻣﺎ ﺗﺮﻙ ﴿
 .ﺍﻥ ﻟﻢ ﻳﻜﻦ ﻟﻬﺎ ﻭﻟﺪ،ﻷﺏ ﻳﺮﺙ ﺟﻤﻴﻊ ﻣﺎ ﺗﺮﻛﺖ ﺃﻭ،ﻴﻖﺃﻯ ﻭﺃﺧﻮﻫﺎ ﺍﻟﺸﻘ ﴾ﻭﻫﻮ ﻳﺮﺛﻬﺎ ﺍﻥ ﻟﻢ ﻳﻜﻦ ﻟﻬﺎ ﻭﻟﺪ  ﴿
 .ﺍﻟﺜﻠﺜﺎﻥ ﻣﻤﺎ ﺗﺮﻙ ﺃﺧﻮﻫﻤﺎ.ﻓﻠﻬﻤﺎ،ﺃﻯ ﺍﻥ ﻛﺎﻧﺖ ﺍﻻﺧﺘﺎﻥ ﺍﺑﻨﺘﻴﻦ ﻓﺄﻛﺜﺮ ﴾ﻓﺈﻥ ﻛﺎﻧﺘﺎ ﺍﺛﻨﺘﻴﻦ ﻓﻠﻬﻤﺎ ﺍﻟﺜﻠﺜﺎﻥ ﻣﻤﺎ ﺗﺮﻙ ﴿
 .ﺋﺼﻴﺐ ﺍﻻﺧﺘﻴﻦ ﻓﻠﻠﺬﻛﺮ ﻣﻨﻬﻢ ﻣﺜﻞ،ﺃﻯ ﻭﺍﻥ ﻛﺎﻥ ﺍﻟﻮﺭﺛﺔ ﻣﺨﺘﻠﻄﻴﻦ ﺍﺧﻮﺓ ﻭﺍﺧﻮﺍﺕ ﴾ﻭﺃﻥ ﻛﺎﻧﻮﺍ ﺍﺧﻮﺓ ﺭﺟﺎﻻ ﻭﻧﺴﺎء ﻓﻠﻠﺬﻛﺮ ﻣﺜﻞ ﺣﻆ ﺍﻻﻧﺜﻴﻴﻦ ﴿
 ﺧﺸﻴﺔ ﺍﻥ ﺗﻀﻠﻮﺍ،ﺃﻯ ﻳﺒﻴﻦ ﷲ ﻟﻜﻢ ﺃﺣﻜﺎﻣﻪ ﻭﺷﺮﺍﺋﻌﻪ ﴾ﻳﺒﻴﻦ ﷲ ﻟﻜﻢ ﺍﻥ ﺗﻀﻠﻮﺍ﴿
ﻭﺳ�ﻴﺠﺎﺯﻳﻬﻢ ﻋﻠ�ﻰ ﺃﻋﻤ�ﺎﻟﻬﻢ ﻓ�ﻲ ،ﻓﻬ�ﻮ ﺗﻌ�ﺎﻟﻰ ﺍﻟﻌ�ﺎﻟﻢ ﺑﻤﺼ�ﺎﻟﺢ ﺍﻟﻌﺒ�ﺎﺩ ﻓ�ﻲ ﺍﻟﻤﺤﻴ�ﺎ ﻭﺍﻟﻤﻤﺎﺕ،ﺃﻯ ﻳﻌﻠﻢ ﻣﺎ ﻓﻴﻪ ﻣﺼ�ﻠﺤﺘﻜﻢ ﻭﻣﻨﻔﻌﺘﻜﻢ﴿ﻭﷲ ﺑﻜﻞ ﺷﻲء ﻋﻠﻴﻢ ﴿
 .(589F489)ﺍﻻﺧﺮﺓ 
 ﺍﻧﺘﻬﺖ ﺳﻮﺭﺓ ﺍﻟﻨﺴﺎء
 
 
 َﺪﺓ ِ ِﺎﺋُﺳﻮَﺭﺓ ُﺍﻟﻤ َ
 
 
ُﺣُﺮٌﻡۗ ﺇِﻥﱠ ٱﻟﱠ  َ ﻓُﻮْﺍ ﺑِﭑۡﻟُﻌﻘُﻮِﺩﻭ ﺃُِﺣﻠﱠۡﺖ ﻟَُﻜﻢ ﺑَِﻬﻴَﻤﺔ ُٱۡﻷَۡﻧَﻌٰ ِﻢ ﺇِﻻﱠ َﻣﺎ ﻳُۡﺘﻠَٰﻰ َﻋﻠَۡﻴُﻜۡﻢ َﻏۡﻴَﺮ ُﻣِﺤﻠﱢﻲ ٱﻟﺼﱠ ۡﻴِﺪ َﻭﺃَﻧﺘُﻢ ۡﺃﻭ ۡﻳَٰ ٓﺄَﻳﱡﻬَﺎ ٱﻟﱠِﺬﻳَﻦ َءﺍَﻣﻨُٓﻮْﺍ  ﴿
ﺌَِﺪ َﻭَﻻٓ َءٓﺍﻣﱢ ﻴَﻦ  ﻳَٰ ٓﺄَﻳﱡﻬَﺎ ٱﻟﱠِﺬﻳَﻦ َءﺍَﻣﻨُﻮﺍ ْ ۱ﻳَۡﺤُﻜُﻢ َﻣﺎ ﻳُِﺮﻳُﺪ 
َﻻ ﺗُِﺤﻠﱡﻮْﺍ َﺷَﻌٰ ٓ ﺌَِﺮ ٱﻟﱠ  َِﻭَﻻ ٱﻟﺸﱠ ۡﻬَﺮ ٱۡﻟَﺤَﺮﺍَﻡ َﻭَﻻ ٱۡﻟﻬَۡﺪَﻱ ََﻻ ٱۡﻟﻘَﻠَٰ ٓ
  ﻣﱢ ﻦ ﺭﱠ ﺑﱢِﻬۡﻢ َﻭِﺭۡﺿَﻮٰ ﻧ ٗٱۡﻟﺒَۡﻴَﺖ ٱۡﻟَﺤَﺮﺍَﻡ ﻳَۡﺒﺘَُﻐﻮَﻥ ﻓَۡﻀٗﻼ 
ٍﻡ ﺃَﻥ َﺻﺪﱡ ﻭُﻛۡﻢ ﺎُﻥ ﻗَﻮ ۡٴََﻭَﻻ ﻳَۡﺠِﺮَﻣﻨﱠُﻜۡﻢ َﺷﻨَ ﺎﻭ َﻭﺇَِﺫﺍ َﺣﻠَۡﻠﺘُۡﻢ ﻓَﭑۡﺻﻄَﺎُﺩﻭْﺍﻭ
 َﻭَﻻ ﺗََﻌﺎَﻭﻧُﻮْﺍ َﻋﻠَﻰ ٱۡﻹِ ۡﺛِﻢ 
َﻭٱۡﻟُﻌۡﺪَﻭٰ ِﻥﻭ َﻭٱﺗﱠﻘُﻮْﺍ ٱﻟﱠ َۖ ﺇِﻥﱠ ٱﻟﱠ  ََﻋِﻦ ٱۡﻟَﻤۡﺴِﺠِﺪ ٱۡﻟَﺤَﺮﺍِﻡ ﺃَﻥ ﺗَۡﻌﺘَُﺪﻭْﺍۘ َﻭﺗََﻌﺎَﻭﻧُﻮْﺍ َﻋﻠَﻰ ٱۡﻟﺒِﺮﱢ َﻭٱﻟﺘﱠۡﻘَﻮٰﻯۖ
 ﴾ ۲َﺷِﺪﻳُﺪ ٱۡﻟِﻌﻘَﺎِﺏ 
 
   .ﺍﻵﻳﺔ -ﻻ ﺗﺤﻠﻮﺍ ﺷﻌﺎﺋﺮ ﷲ (  :)ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ  
 ﺍﻟﻤﺪﻳﻨﺔ ﻓﻲ ﻋﻴﺮ ﻟ�ﻪ ﻳﺤﻤ�ﻞ ﻁﻌﺎﻣ�ﺎً  (689F589)ﻗﺪﻡ ﺍﻟﺤﻄﻢ ﺑﻦ ﻫﻨﺪ ﺍﻟﺒﻜﺮﻱ  »: ﻗﺎﻝﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮ ﻋﻦ ﻋﻜﺮﻣﺔ  .673
 _______________
 )ﻓﻲ( ﺳﺎﻗﻄﺔ ﻣﻦ ﺍﻟﻤﺨﻄﻮﻁ (189)
 (ﻭﺇﺳﻨﺎﺩﻩ ﺻﺤﻴﺢ،ﻏﻴﺮ ﺃﻥ ﻓﻴﻪ ﻋﻨﻌﻨﺔ ﺃﺑﻲ ﺍﻟﺰﺑﻴﺮ. 50121ﺡ)  6/132(ﺳﻨﻦ ﺍﻟﺒﻴﻬﻘﻲ ﺍﻟﻜﺒﺮﻯ  04051ﺡ) 3/273( ﻣﺴﻨﺪ ﺃﺣﻤﺪ 8065ﺡ) 3/934ﻣﺴﻨﺪ ﺃﺑﻲ ﻋﻮﺍﻧﺔ  (289)
ﻛﻴ�ﻒ ﺗ�ﻮﺭﺙ ﺍﻟﻜﻼﻟ�ﺔ؟    �ﺃﻥ ﻋﻤ�ﺮ ﺳ�ﺄﻝ ﺭﺳ�ﻮﻝ ﷲ  »ﺑ�ﻦ ﺍﻟﻤﺴ�ﻴﺐ:   ﻣﻦ ﻁﺮﻳﻖ  ﻋﻤﺮﻭ ﺑﻦ ﻣﺮﺓ ﻋ�ﻦ ﺳ�ﻌﻴﺪ    595  1ﺇﺳﻨﺎﺩ ﺍﺑﻦ ﻣﺮﺩﻭﻳﻪ ﺫﻛﺮﻩ ﺍﻟﺤﺎﻓﻆ ﺍﺑﻦ ﻛﺜﻴﺮ ﻓﻲ ﺗﻔﺴﻴﺮﻩ/ (389)
ﻁﻴﺐ ﻧﻔﺲ ﻓﺴﻠﻴﻪ ﻋﻨﻬﺎ،ﻓﺮﺃﺕ ﻣﻨﻪ ﻁﻴﺐ ﻧﻔﺲ ﻓﺴ�ﺄﻟﺘﻪ ﻋﻨﻬﺎ،ﻓﻘ�ﺎﻝ:ﺃﺑﻮﻙ ﺫﻛ�ﺮ   �ﻗﺎﻝ ﻓﺄﻧﺰﻝ ﷲ : )ﻳﺴﺘﻔﺘﻮﻧﻚ (ـ ﺍﻵﻳﺔ. ﻗﺎﻝ: ﻓﻜﺄﻥ ﻋﻤﺮ ﻟﻢ ﻳﻔﻬﻢ،ﻓﻘﺎﻝ ﻟﺤﻔﺼﺔ: ﺇﺫﺍ ﺭﺃﻳﺖ ﻣﻦ ﺭﺳﻮﻝ ﷲ 
 ﻣﺮﺳﻞ ﺻﺤﻴﺢ ﺍﻹﺳﻨﺎﺩ   « ﻣﺎ ﻗﺎﻝ  �ﻳﻘﻮﻝ: ﻣﺎ ﺃﺭﺍﻧﻲ ﺃﻋﻠﻤﻬﺎ ﻭﻗﺪ ﻗﺎﻝ ﺭﺳﻮﻝ ﷲ ﻟﻚ ﻫﺬﺍ ﻣﺎ ﺃﺭﻯ ﺃﺑﺎﻙ ﻳﻌﻠﻤﻬﺎ،ﻗﺎﻝ: ﻓﻜﺎﻥ ﻋﻤﺮ 
 (18/ 2ﺻﺤﻴﺢ ﻣﺴﻠﻢ ـ )  (489)
 (012/ 1ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )  (589)
 (8/ 4ﺍﻟﺤﻄﻢ ﺑﻦ ﻫﻨﺪ  ﺍﺳﻤﻪ ﺷﺮﻳﺢ ﺑﻦ ﺿﺒﻴﻌﺔ ﺑﻦ ﻫﻨﺪ ﺑﻦ ﺷﺮﺣﺒﻴﻞ ﺍﻟﺒﻜﺮﻱ ﺍﻧﻈﺮ ﺍﻟﻜﺸﻒ ﻭﺍﻟﺒﻴﺎﻥ ﻋﻦ ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﺁﻥ )  (689)
 
 (181)
 
ﻟﻘ�ﺪ ﺩﺧ�ﻞ ﻋﻠ�ﻲ  »ﻟﻤ�ﻦ ﻋﻨ�ﺪﻩ: ﻘ�ﺎﻝ ﻓﺒﺎﻳﻌﻪ ﻭﺃﺳﻠﻢ ﻓﻠﻤﺎ ﻭﻟﻰ ﺧﺎﺭﺟﺎ ًﻧﻈﺮ ﺇﻟﻴ�ﻪ ﻓ  �ﻓﺒﺎﻋﻪ ﺛﻢ ﺩﺧﻞ ﻋﻠﻰ ﺍﻟﻨﺒﻲ 
ﻓﻲ ﻋﻴﺮ ﻟﻪ ﻳﺤﻤﻞ ﺍﻟﻄﻌﺎﻡ ﻓ�ﻲ ﺫﻱ  ﺳﻼﻡ ﻭﺧﺮﺝﻋﻦ ﺍﻹﻓﻠﻤﺎ ﻗﺪﻡ ﺍﻟﻴﻤﺎﻣﺔ ﺍﺭﺗﺪ  «ﺑﻮﺟﻪ ﻓﺎﺟﺮ ﻭﻭﻟﻰ ﺑﻘﻔﺎ ﻏﺎﺩﺭ 
ﺗﻬﻴ��ﺄ ﻟﻠﺨ��ﺮﻭﺝ ﺇﻟﻴ��ﻪ ﻧﻔ��ﺮ ﻣ��ﻦ ﺍﻟﻤﻬ��ﺎﺟﺮﻳﻦ ﻭﺍﻷﻧﺼ��ﺎﺭ  �ﻓﻠﻤﺎ ﺳ��ﻤﻊ ﺑ��ﻪ ﺃﺻ��ﺤﺎﺏ ﺍﻟﻨﺒ��ﻲ ،ﺍﻟﻘﻌ��ﺪﺓ ﻳﺮﻳ��ﺪ ﻣﻜ��ﺔ
 .«(889F789)ﻓﺎﻧﺘﻬﻰ ﺍﻟﻘﻮﻡ.ﺍﻵﻳﺔ ﴾ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ  ﻻ ﺗﺤﻠﻮﺍ ﺷﻌﺎﺋﺮ ﷲ﴿:ﻓﻲ ﻋﻴﺮﻩ ﻓﺄﻧﺰﻝ ﷲ (789F689)ﻟﻴﻘﺘﻄﻌﻮﻩ
  .(989F889)ﻧﺤﻮﻩ ﻋﻦ ﺍﻟﺴﺪﻱﻭﺃﺧﺮﺝ  .773
 ﺠﺮﻣﻨﻜﻢ ﺍﻵﻳﺔ(ﻭﻻ ﻳ ):ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ 
ﺑﺎﻟﺤﺪﻳﺒﻴ��ﺔ ﻭﺃﺻ��ﺤﺎﺑﻪ ﺣ��ﻴﻦ ﺻ��ﺪﻫﻢ  �ﻛ��ﺎﻥ ﺭﺳ��ﻮﻝ ﷲ  »: ﻗ��ﺎﻝﺃﺧ��ﺮﺝ ﺍﺑ��ﻦ ﺃﺑ��ﻲ ﺣ��ﺎﺗﻢ ﻋ��ﻦ ﺯﻳ��ﺪ ﺑ��ﻦ ﺃﺳ��ﻠﻢ  .873
ﻓﻤ�ﺮ ﺑﻬ�ﻢ ﺃﻧ�ﺎﺱ ﻣ�ﻦ ﺍﻟﻤﺸ�ﺮﻛﻴﻦ ﻣ�ﻦ ﺃﻫ�ﻞ ﺍﻟﻤﺸ�ﺮﻕ ﻳﺮﻳ�ﺪﻭﻥ ،ﻭﻗ�ﺪ ﺍﺷ�ﺘﺪ ﺫﻟ�ﻚ ﻋﻠﻴﻬﻢ ﺒﻴ�ﺖﻋ�ﻦ ﺍﻟﺍﻟﻤﺸ�ﺮﻛﻮﻥ 
   .«(099F989)ـ   ﺍﻵﻳﺔ﴾ﻢ ﻭﻻ ﻳﺠﺮﻣﻨﻜ﴿:ﻧﺼﺪ ﻫﺆﻻء ﻛﻤﺎ ﺻﺪﻭﺍ ﺃﺻﺤﺎﺑﻨﺎ ﻓﺄﻧﺰﻝ ﷲ : �ﺃﺻﺤﺎﺏ ﺍﻟﻨﺒﻲ ﻘﺎﻝ ﺍﻟﻌﻤﺮﺓﻓ
 
 [ﺗﻌﻠﻴﻖ]
ﻟﻌﻴﺴ�ﻰ  ﻗ�ﺎﻟﻮﺍﺍﻟﻤﺎﺋﺪﺓ ﻟﺬﻛﺮ ﺍﻟﻤﺎﺋﺪﺓ ﻓﻴﻬﺎ ﻓﻲ ﻗﻮﻟﻪ ﺗﻌ�ﺎﻟﻰ ﺣﻜﺎﻳ�ﺔ ﻋ�ﻦ ﺑﻨ�ﻰ ﺇﺳ�ﺮﺍﺋﻴﻞ ﻋﻨ�ﺪﻣﺎ  ﺖﺳﻮﺭﺓ ﺍﻟﻤﺎﺋﺪﺓ ﺳﻮﺭﺓ ﻣﺪﻧﻴﺔ ﻭﺳﻤﻴ 
ﻭﺷﺄﻥ ﺳﻮﺭﺓ ﺍﻟﻤﺎﺋﺪﺓ ﺷﺄﻥ ﺍﻟﺴﻮﺭ ﺍﻟﻤﺪﻧﻴ�ﺔ ﺣﻴ�ﺚ ﺗﻌﺮﺿ�ﺖ ﻟﻠﺠﺎﻧ�ﺐ ﺍﻟﺘﺸ�ﺮﻳﻌﻲ ﻣ�ﻦ .﴾ﺃﻧﺰﻝ ﻋﻠﻴﻨﺎ ﻣﺎﺋﺪﺓ ﻣﻦ ﺍﻟﺴﻤﺎء ﴿ﻋﻠﻴﻪ ﺍﻟﺼﻼﺓ ﻭﺍﻟﺴﻼﻡ 
ﻭﻫﻲ ﻣﻦ ﺁﺧﺮ ﻣﺎ ﻧﺰﻝ ﻣﻦ ﺍﻟﻘﺮﺁﻥ ﻭﻟﻴﺲ ﻓﻴﻬﺎ ﻣﻨﺴﻮﺥ ﻋﻠﻰ ﻗﻮﻝ ﺑﻌﺾ ﺃﻫﻞ ،ﺎﺓ ﺍﻟﻤﺆﻣﻨﻴﻦ ﻓﻔﻴﻬﺎ ﻣﻦ ﺍﻟﺘﺸﺮﻳﻊ ﻭﺍﻷﺣﻜﺎﻡ ﺍﻟﺨﺎﺻﺔ ﻭﺍﻟﻌﺎﻣﺔﺣﻴ
َﻭﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﻭﺍﻟﻨﺤﺎﺱ ﻭﺍﻟﺤﺎﻛﻢ ﻭﺻﺤﺤﻪ ﻋ�ﻦ ﺍﺑ�ﻦ ،ﻭﺃﺧﺮﺝ ﺃﺑﻮ ﺩﺍﻭﺩ ﻓﻲ ﻧﺎﺳﺨﻪ:)199F099)ﺍﻹﻣﺎﻡ ﺍﻟﺴﻴﻮﻁﻲ ﻗﺎﻝ ﺍﻟﻌﻠﻢ. ﻭﻗﻴﻞ ﻧﺴﺦ ﻣﻨﻬﺎ ﺁﻳﺎﺗﺎﻥ 
 .24ﺍﻟﻤﺎﺋﺪﺓ ﺍﻵﻳﺔ  ﴾ ﺃﻋﺮﺽ ﻋﻨﻬﻢ ﺃﻭﻓﺈﻥ ﺟﺎﺅﻭﻙ ﻓﺎﺣﻜﻢ ﺑﻴﻨﻬﻢ ﴿ﺍﻟﻘﻼﺋﺪ ﻭﻗﻮﻟﻪ ،ﻮﺭﺓ ﺁﻳﺘﺎﻥ ﺁﻳﺔﻧﺴﺦ ﻣﻦ ﻫﺬﻩ ﺍﻟﺴ: ﻗﺎﻝﻋﺒﺎﺱ 
ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺛﺮﺍ ًﻭﺍﺣﺪﺍ ًﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﻭﻗﺪ ﺍﺧﺘﺼﺮﻩ ﻭﺳﻴﺎﻗﻪ ﻋﻨﺪ ﺍﻹﻣﺎﻡ ﺍﻟﻄﺒﺮﻱ ﺑﻌﺪ ﻣﺎ ﻭﻟﻰ ﻣﻦ ﻋﻨﺪ  
  :ﻓﻤّﺮ ﺑﺴﺮﺡ ﺍﻟﻤﺪﻳﻨﺔ ﻓﺎﺳﺘﺎﻗﻪ ﻭﺍﻧﻄﻠﻖ ﺑﻪ ﻭﻫﻮ ﻳﺮﺗﺠﺰ: ﻗﺎﻝ �ﺍﻟﻨﺒﻲ 
 ﻟﻴﺲ ﺑﺮﺍﻋﻲ ﺇﺑﻞ ﻭﻻ ﻏﻨﻢ     ﻟﻘﺪ ﻟﻔﻬﺎ ﺍﻟﻠﻴﻞ ﺑﺴﻮﺍﻕ ﺣﻄﻢ ***
 ﺑﺎﺗﻮﺍ ﻧﻴﺎﻣﺎ ﻭﺍﺑﻦ ﻫﻨﺪ ﻟﻢ ﻳﻨﻢ    ﻭﻻ ﺑﺠﺰﺍﺭ ﻋﻠﻰ ﻅﻬﺮ ﺍﻟﻮﺿﻢ ***
 ﺧﻠﻭ ﺍﻟﺴﺎﻗﻴﻦ ﻣﺴﻤﻮﺡ ﺍﻟﻘﺪﻡ ***   ﺑﺎﺕ ﻳﻘﺎﺳﻴﻬﺎ ﻏﻼﻡ ﻛﺎﻟﺰﻟﻢ 
ﻧ�ﺎﺱ ﻘ�ﺎﻝ ﺪ ﻗﻠ�ّﺪﻭﺍ ﺍﻟﻬ�ﺪﻱ ﻓﻓﻲ ﺣﺠﺎﺝ ﺑﻜﺮ ﺑﻦ ﻭﺍﺋﻞ ﻣﻦ ﺍﻟﻴﻤﺎﻣﺔ ﻭﻣﻌﻪ ﺗﺠﺎﺭﺓ ﻋﻈﻴﻤﺔ ﻭﻗ� ﻓﻠﻤﺎ ﻛﺎﻥ ﻓﻲ ﺍﻟﻌﺎﻡ ﺍﻟﻘﺎﺑﻞ ﺧﺮﺝ ﺣﺎّﺟﺎً  
ﻣ�ﻪ ﻗ�ﺪ ﻗﻠ�ﺪ » :ﺍﻟﻨﺒ�ﻲ ﺻ�ﻠﻰ ّﷲ ﻋﻠﻴ�ﻪ ﻭﺳ�ﻠّﻢﻘﺎﻝ ﻓ،ﻫ�ﺬﺍ ﺍﻟﺤﻄ�ﻢ ﺧ�ﺮﺝ ﺣﺎّﺟ�ﺎ ﻓﺤ�ﻞ ﺑﻴﻨﻨ�ﺎ ﻭﺑﻴﻨ�ﻪ :ﻣ�ﻦ ﺃﺻ�ﺤﺎﺑﻪ ﻟﻠﻨﺒ�ﻲ ﺻ�ﻠﻰ ّﷲ ﻋﻠﻴ�ﻪ ﻭﺳ�ﻠّﻢ
ﻓ�ﺄﻧﺰﻝ  :ﻪ ﻭﺳ�ﻠّﻢﺇﻧّﻤﺎ ﻫﺬﺍ ﺷﻲء ﻛﻨﺎ ﻧﻔﻌﻠﻪ ﻓﻲ ﺍﻟﺠﺎﻫﻠﻴﺔ. ﻓ�ﺄﺑﻰ ﺍﻟﻨﺒ�ﻲ ﺻ�ﻠﻰ ّﷲ ﻋﻠﻴ� :)ﻟﺮﺳﻮﻝ ّﷲ )ﺻﻠﻰ ّﷲ ﻋﻠﻴﻪ ﻭﺁﻟﻪ ﻭﺳﻠّﻢﻘﺎﻝ ﻓ«.ﺍﻟﻬﺪﻱ
 .(299F199)﴾ﻳﺎ ﺃَﻳﱡﻬَﺎ ﺍﻟﱠِﺬﻳَﻦ ﺁَﻣﻨُﻮﺍ ﻻ ﺗُِﺤﻠﱡﻮﺍ َﺷﻌﺎﺋَِﺮ ﷲﱠ ِ ﴿ّﷲ ﻋّﺰ ﻭﺟﻞ 
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
ﻳﻌﻨ�ﻲ ﺷ�ﺮﺍﺋﻌﻪ ﺍﻟﺘ�ﻰ ﺣ�ﺪﻫﺎ  :ﺍﻟﺤﺴ�ﻦﻗﺎﻝ ،ﻭﻻ ﺗﺘﻌ�ﺪﻭﺍ ﺣ�ﺪﻭﺩﻩ،ﺃﻱ ﻻ ﺗﺴ�ﺘﺤﻠﻮﺍ ﺣﺮﻣ�ﺎﺕ ﷲ ﴾ﻳ�ﺎ ﺃﻳﻬ�ﺎ ﺍﻟ�ﺬﻳﻦ ﺁﻣﻨ�ﻮﺍ ﻻ ﺗﺤﻠ�ﻮﺍ ﺷ�ﻌﺎﺋﺮ ﷲ [ ﴿
 .ﻣﺎ ﺣﺮﻡ ﻋﻠﻴﻜﻢ ﻓﻲ ﺣﺎﻝ ﺍﻹﺣﺮﺍﻡ :ﺍﺑﻦ ﻋﺒﺎﺱﻗﺎﻝ ﻭ،ﻟﻌﺒﺎﺩﻩ
ﻗﻠ�ﺪ ﺑﻘ�ﻼﺩﺓ ﻟﻴﻌ�ﺮﻑ  ﺃﻭ،ﻭﻻ ﻣﺎ ﺃﻫ�ﺪﻱ ﺇﻟ�ﻰ ﺍﻟﻜﻌﺒ�ﺔ،ﺃﻱ ﻭﻻ ﺗﺴﺘﺤﻠﻮﺍ ﺍﻟﺸﻬﺮ ﺍﻟﺤﺮﺍﻡ ﺑﺎﻟﻘﺘﺎﻝ ﻓﻴﻪ ﴾ﻭﻻ ﺍﻟﺸﻬﺮ ﺍﻟﺤﺮﺍﻡ ﻭﻻ ﺍﻟﻬﺪﻱ ﻭﻻ ﺍﻟﻘﻼﺋﺪ ﴿
 ﺃﻧﻪ ﻫﺪﻯ ﺑﺎﻟﺘﻌﺮﺽ ﻟﻪ ﻭﻷﺻﺤﺎﺑﻪ.
ﻧﻬ�ﻰ ،ﻋﻤﺮﺓ ﺃﻭﻟﺤﻭ ،ﺎﻝ ﺍﻟﻘﺎﺻﺪﻳﻦ ﺇﻟﻰ ﺑﻴﺖ ﷲ ﺍﻟﺤ�ﺮﺍﻡﺃﻱ ﻭﻻ ﺗﺴﺘﺤﻠﻮﺍ ﻗﺘ ﴾ﻭﻻ ﺁﻣﻴﻦ ﺍﻟﺒﻴﺖ ﺍﻟﺤﺮﺍﻡ ﻳﺒﺘﻐﻮﻥ ﻓﻀﻼ ﻣﻦ ﺭﺑﻬﻢ ﻭﺭﺿﻮﺍﻧﺎ  ﴿
 .ﺻﺪﻫﻢ ﻋﻦ ﺍﻟﺒﻴﺖ ﻛﻤﺎ ﻛﺎﻥ ﺃﻫﻞ ﺍﻟﺠﺎﻫﻠﻴﺔ ﻳﻔﻌﻠﻮﻥ ﺃﻭ،ﺗﻌﺎﻟﻰ ﻋﻦ ﺍﻹﻏﺎﺭﺓ ﻋﻠﻴﻬﻢ
 ﺃﻱ ﺇﺫﺍ ﺗﺤﻠﻠﺘﻢ ﻣﻦ ﺍﻹﺣﺮﺍﻡ ﻓﻘﺪ ﺃﺑﻴﺢ ﻟﻜﻢ ﺍﻟﺼﻴﺪ.﴾ﻭﺇﺫﺍ ﺣﻠﻠﺘﻢ ﻓﺎﺻﻄﺎﺩﻭﺍ  ﴿
ﻨﻜﻢ ﺑﻐﺾ ﻗﻮﻡ ﻛﺎﻧﻮﺍ ﻗﺪ ﺻﺪﻭﻛﻢ ﻋﻦ ﺍﻟﻤﺴ�ﺠﺪ ﺍﻟﺤ�ﺮﺍﻡ ﺃﻱ ﻻ ﻳﺤﻤﻠ ﴾ﻭﻻ ﻳﺠﺮﻣﻨﻜﻢ ﺷﻨﺂﻥ ﻗﻮﻡ ﺃﻥ ﺻﺪﻭﻛﻢ ﻋﻦ ﺍﻟﻤﺴﺠﺪ ﺍﻟﺤﺮﺍﻡ ﺃﻥ ﺗﻌﺘﺪﻭﺍ  ﴿
 .ﻋﻠﻰ ﺃﻥ ﺗﻌﺘﺪﻭﺍ ﻋﻠﻴﻬﻢ
ﻭﺍﻓﻌﻠ�ﻮﺍ ﻛ�ﻞ ﻣ�ﺎ ،ﻭﺗ�ﺮﻙ ﺍﻟﻤﻨﻜﺮﺍﺕ،ﺃﻱ ﺗﻌ�ﺎﻭﻧﻮﺍ ﻋﻠ�ﻰ ﻓﻌ�ﻞ ﺍﻟﺨﻴﺮﺍﺕ ﴾ﻭﺗﻌ�ﺎﻭﻧﻮﺍ ﻋﻠ�ﻰ ﺍﻟﺒ�ﺮ ﻭﺍﻟﺘﻘ�ﻮﻯ ﻭﻻ ﺗﻌ�ﺎﻭﻧﻮﺍ ﻋﻠ�ﻰ ﺍﻹﺛ�ﻢ ﻭﺍﻟﻌ�ﺪﻭﺍﻥ ﴿
 .ﻳﻘﺮﺑﻜﻢ ﺇﻟﻰ ﷲ ﺗﻌﺎﻟﻰ
 .(399F299)ﺗﻌﺎﻟﻰ ﺷﺪﻳﺪ ﺍﻟﻌﻘﺎﺏ ﻟﻤﻦ ﻋﺼﺎﻩ  ﻓﺈﻧﻪ،ﺃﻱ ﺧﺎﻓﻮﺍ ﻋﻘﺎﺑﻪ ﴾ﻭﺍﺗﻘﻮﺍ ﷲ ﺇﻥ ﷲ ﺷﺪﻳﺪ ﺍﻟﻌﻘﺎﺏ﴿
 
َﻤۡﻮﻗُﻮَﺫﺓ َُﻭٱۡﻟُﻤﺘََﺮﺩﱢ ﻳَﺔ َُﻭٱﻟﻨﱠِﻄﻴَﺤﺔ َُﻭَﻣﺎ ُٓﺣﺮﱢ َﻣۡﺖ َﻋﻠَۡﻴُﻜُﻢ ٱۡﻟَﻤۡﻴﺘَﺔ َُﻭٱﻟﺪﱠ ُﻡ َﻭﻟَۡﺤُﻢ ٱۡﻟِﺨﻨِﺰﻳِﺮ َﻭَﻣﺎ ٓﺃُِﻫﻞﱠ ﻟَِﻐۡﻴِﺮ ٱﻟﱠ  ِﺑِﻪِۦ َﻭٱۡﻟُﻤۡﻨَﺨﻨِﻘَﺔ َُﻭٱﻟ ۡ ﴿
َﻣﺎ ُﺫﺑَِﺢ َﻋﻠَﻰ ٱﻟﻨﱡُﺼِﺐ َﻭﺃَﻥ ﺗَۡﺴﺘَۡﻘِﺴُﻤﻮْﺍ ﺑِﭑۡﻷَۡﺯﻟَٰ ِﻢﻭ َﺫٰ ﻟُِﻜۡﻢ ﻓِۡﺴٌﻖۗ ٱۡﻟﻴَۡﻮَﻡ ﻳَﺌَِﺲ ٱﻟﱠِﺬﻳَﻦ َﻛﻔَُﺮﻭْﺍ ِﻣﻦ ﺃََﻛَﻞ ٱﻟﺴﱠ ﺒُُﻊ ﺇِﻻﱠ َﻣﺎ َﺫﻛﱠ ۡﻴﺘُۡﻢ ﻭ َ
 ___________________
ﺍﻟﻤﻔﺼﻞ ﻓﻰ ﺗﺎﺭﻳﺦ  ﺑﻦ ﺛﻌﻠﺒﺔ، ﻗﺪﻡ ﺍﻟﻤﺪﻳﻨﺔ ﻓﻲ ﺭﻭﺍﻳﺔ ﻓﻲ ﻋﻴﺮ ﻟﻪ ﻳﺤﻤﻞ ﻁﻌﺎًﻣﺎ ﻓﺒﺎﻋﻪ، ﺛﻢ ﺩﺧﻞ ﻋﻠﻰ ﺍﻟﻨﺒﻲ، ﻓﺒﺎﻳﻌﻪ ﻭﺃﺳﻠﻢ، ﻓﻠﻤﺎ ﻗﺪﻡ ﺍﻟﻴﻤﺎﻣﺔ، ﺍﺭﺗﺪ ﻋﻦ ﺍﻻﺳﻼﻡﻭﻫﻮ:ﺃﺣﺪ ﺑﻨﻲ ﻗﻴﺲ 
 ﺟﺰءﺍ. 02ﻷﺟﺰﺍء: ﻡ ﻋﺪﺩ ﺍ1002ﻫـ/ 2241ﺍﻟﻤﺆﻟﻒ: ﺍﻟﺪﻛﺘﻮﺭ ﺟﻮﺍﺩ ﻋﻠﻲ ﺍﻟﻨﺎﺷﺮ: ﺩﺍﺭ ﺍﻟﺴﺎﻗﻲ ﺍﻟﻄﺒﻌﺔ: ﺍﻟﻄﺒﻌﺔ ﺍﻟﺮﺍﺑﻌﺔ ( 001/ 11ﺍﻟﻌﺮﺏ ﻗﺒﻞ ﺍﻹﺳﻼﻡ )
 
 ﻓﻲ ﺍﻟﺨﻄﻮﻁ ]ﻟﻴﻘﺘﺘﻠﻮﻩ[(789)
 ﺑﺴﻴﺎﻕ ﺃﺻﻮﻝ ﻣﻤﺎ ﺫﻛﺮﻩ ﺍﻟﻤﺆﻟﻒ ﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ ﺳﻨﻴﺪ ﺿﻌﻴﻒ ﺑﺎﻹﺿﺎﻓﺔ ﺇﻟﻰ ﺇﺭﺳﺎﻟﻪ.  6/85ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺟﺮﻳﺮ (889)
 ﻣﺮﺳﻞ ﺿﻌﻴﻒ. 6/75ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺟﺮﻳﺮ (989)
 ﻣﺮﺳﻞ ﺿﻌﻴﻒ 2/7ﺍﻧﻈﺮ ﺇﺳﻨﺎﺩﻩ ﻓﻲ ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﻛﺜﻴﺮ  (099)
ﻣﺼﺮ ﺳﻨﺔ  –ﻫـ ( ﺗﺤﻘﻴﻖ: ﻣﺮﻛﺰ ﻫﺠﺮ ﻟﻠﺒﺤﻮﺙ ﺍﻟﻨﺎﺷﺮ: ﺩﺍﺭ ﻫﺠﺮ 119ﻋﺒﺪ ﺍﻟﺮﺣﻤﻦ ﺑﻦ ﺃﺑﻲ ﺑﻜﺮ ﺍﻟﺴﻴﻮﻁﻲ ﺕ: ) ( 061/ 5ﺴﻴﻮﻁﻲ )ﺍﻟﺪﺭ ﺍﻟﻤﻨﺜﻮﺭ ﻓﻲ ﺍﻟﺘﻔﺴﻴﺮ ﺑﺎﻟﻤﺄﺛﻮﺭ ﻟﻠ (199)
 ﻡ [3002ﻫـ ـ 4241ﺍﻟﻨﺸﺮ: ] 
 (274/ 9ﺟﺎﻣﻊ ﺍﻟﺒﻴﺎﻥ )ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ( ) (299)
 (212/ 1ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ ) (399)
 (281)
ﺎﻭ ﻓََﻤِﻦ ۡﻹِ ۡﺳﻠَٰ َﻢ ِﺩﻳﻨ ُٗﻜُﻢ ٱِﺩﻳﻨُِﻜۡﻢ ﻓََﻼ ﺗَۡﺨَﺸۡﻮﻫُۡﻢ َﻭٱۡﺧَﺸۡﻮِﻥﻭ ٱۡﻟﻴَۡﻮَﻡ ﺃَۡﻛَﻤۡﻠُﺖ ﻟَُﻜۡﻢ ِﺩﻳﻨَُﻜۡﻢ َﻭﺃَۡﺗَﻤۡﻤُﺖ َﻋﻠَۡﻴُﻜۡﻢ ﻧِۡﻌَﻤﺘِﻲ َﻭَﺭِﺿﻴُﺖ ﻟَ 
 ﴾ ۳ﺭﱠ ِﺣﻴٞﻢ  ﻟﱠ  ََﻏﻔُﻮﺭ ٞﻓَﺈِﻥﱠ ٱ ﻹﱢ ِ ۡﺛﻢ ٖ َﻏۡﻴَﺮ ُﻣﺘََﺠﺎﻧِﻒ ٖٱۡﺿﻄُﺮﱠ ﻓِﻲ َﻣۡﺨَﻤَﺼٍﺔ 
 
 .ـ ﺍﻵﻳﺔ(ﺣﺮﻣﺖ ﻋﻠﻴﻜﻢ ﺍﻟﻤﻴﺘﺔ  ):ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﺃﺧﺮﺝ ﺍﺑﻦ ﻣﻨﺪﻩ ﻓﻲ ﻛﺘﺎﺏ ﺍﻟﺼﺤﺎﺑﺔ ﻣﻦ ﻁﺮﻳﻖ ﻋﺒﺪ ﷲ ﺑﻦ ﺟﺒﻠﺔ ﺑﻦ ﺣﻴﺎﻥ ﺑﻦ ﺃﺑﺠﺮ ﻋﻦ ﺃﺑﻴﻪ ﻋﻨﺠﺪﻩ ﺣﺒ�ﺎﻥ  .973
 «(499F399)ﻓﺄﻧﺰﻝ ﺗﺤﺮﻳﻢ ﺍﻟﻤﻴﺘﺔ ﻓﺄﻛﻔﺄﺕ ﺍﻟﻘﺪﺭ،ﻭﺃﻧﺎ ﺃﻭﻗﺪ ﺗﺤﺖ ﻗﺪﺭ ﻓﻴﻬﺎ ﻟﺤﻢ ﻣﻴﺘﺔ   �ﻛﻨﺎ ﻣﻊ ﺭﺳﻮﻝ ﷲ  »: ﻗﺎﻝ
 
 [ﺗﻌﻠﻴﻖ]
ﻭﻗ�ﺪ ﺳ�ﺒﻖ ﻓ�ﻲ ،ﻭﻟﻢ ﺃﺟﺪ ﻓ�ﻲ ﻛﺘ�ﺐ ﺃﺳ�ﺒﺎﺏ ﺍﻟﻨ�ﺰﻭﻝ ﻏﻴﺮﻩ،ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺗﻌﺎﻟﻰ ﺃﺛﺮﺍً ﻭﺍﺣﺪﺍً ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ 
ﻭﺍﻟﻤﺎﺋ�ﺪﺓ ﻣ�ﻦ ﺃﺧ�ﺮ ﻣ�ﺎ ﻧ�ﺰﻝ ﻓ�ﻲ ،ﻭﺍﻟﺒﻘ�ﺮﺓ ﻣ�ﻦ ﺃﻭﻝ ﻣ�ﺎ ﻧ�ﺰﻝ ﻓ�ﻲ ﺍﻟﻤﺪﻳﻨﺔ .ﻤﺎﺋ�ﺪﺓﻫﻨ�ﺎ ﻛ�ﺬﻟﻚ ﻓ�ﻲ ﺍﻟ ﻩﺛﻢ ﺫﻛ�ﺮ،ﺗﺤﺮﻳﻢ ﺍﻟﻤﻴﺘ�ﺔﺫﻛﺮ ﺳﻮﺭﺓ ﺍﻟﺒﻘﺮﺓ 
ﺣﺮﻣﺖ ﻋﻠﻴﻜﻢ ﺍﻟﻤﻴﺘﺔ ﻭﺍﻟﺪﻡ ﻭﻟﺤﻢ ﺍﻟﺨﻨﺰﻳﺮ ﻭﻣ�ﺎ ﺃﻫ�ﻞ ﺑ�ﻪ ﻟﻐﻴ�ﺮ  ﴿ﺣﻴﺚ ﺫﻛﺮ ﻓﻲ ﺳﻮﺭﺓ ﺍﻟﺒﻘﺮﺓ  ﺍﻟﺘﺄﻛﻴﺪ. ﻓﺈﻋﺎﺩﺓ ﺫﻛﺮﻫﺎ ﻫﻨﺎ ﻟﻤﺰﻳﺪ ﻣﻦ،ﺍﻟﻤﺪﻳﻨﺔ
 ﺇﻟﻰ ﺃﺧﺮ ﺍﻵﻳﺔ ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ. – ﴾ﻮﻗﻮﺫﺓﺍﻟﻤﻨﺨﻨﻘﺔ ﻭﺍﻟﻤ ﴿ﺛﻢ ﺯﺍﺩ ﻓﻲ ﺍﻟﻤﺎﺋﺪﺓ ،ﻓﻬﺬﺍ ﺳﺎﺑﻘﺔ ﺍﻟﺘﺤﺮﻳﻢ ﻋﻠﻰ ﺍﻟﻤﺎﺋﺪﺓ﴾ﷲ
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ] 
ﻭﺍﻟ�ﺪﻡ ،ﻣﻦ ﻏﻴ�ﺮ ﺫﻛﺎﺓ،ﻭﻫﻲ ﻣ�ﺎ ﻣ�ﺎﺕ ﺣﺘ�ﻒ ﺃﻧﻔ�ﻪ،ﺃﻱ ﺣﺮﻡ ﻋﻠﻴﻜﻢ ﺃﻳﻬﺎ ﺍﻟﻤﺆﻣﻨﻮﻥ ﺃﻛﻞ ﺍﻟﻤﻴﺘﺔ ﴾ﺣﺮﻣﺖ ﻋﻠﻴﻜﻢ ﺍﻟﻤﻴﺘﺔ ﻭﺍﻟﺪﻡ ﻭﻟﺤﻢ ﺍﻟﺨﻨﺰﻳﺮ  ﴿
ﻭﺍﻟﻔﺼ�ﻴﺪ ﻭﻫ�ﻮ ،ﻬﻴﻤ�ﺔ ﺍﻟﺘ�ﻰ ﺗﻤ�ﻮﺕ ﺣﺘ�ﻒ ﺃﻧﻔﻬﺎﺍﻟﺒ :ﻛﺎﻥ ﺃﻫﻞ ﺍﻟﺠﺎﻫﻠﻴﺔ ﻳ�ﺄﻛﻠﻮﻥ ﻫ�ﺬﻩ ﺍﻟﻤﺤﺮﻣ�ﺎﺕ :ﺍﻟﺰﻣﺨﺸﺮﻱﻗﺎﻝ ،ﺍﻟﻤﺴﻔﻮﺡ ﻭﻟﺤﻢ ﺍﻟﺨﻨﺰﻳﺮ
ﻟ�ﻪ ﻭﺇﻧﻤ�ﺎ ﺫﻛ�ﺮ )ﻟﺤ�ﻢ ﺍﻟﺨﻨﺰﻳ�ﺮ( ﻟﻴﺒ�ﻴﻦ ﺃﻧ�ﻪ ﺣ�ﺮﺍﻡ ﺑﻌﻴﻨ�ﻪ ﺣﺘ�ﻰ ﻭﻟ�ﻮ ﺫﺑ�ﺢ  -ﺃﻱ ﻓﺼﺪ  -ﺍﻟﺪﻡ ﻓﻲ ﺍﻷﻣﻌﺎء ﻳﺸﻮﻭﻧﻪ ﻭﻳﻘﻮﻟﻮﻥ ﻟﻢ ﻳﺤﺮﻡ ﻣﻦ ﻓﺰﺩ 
 .ﺑﺎﻟﻄﺮﻳﻖ ﺍﻟﺸﺮﻋﻲ
 .ﺕ ﻭﺍﻟﻌﺰﻯﺑﺎﺳﻢ ﺍﻟﻼ :ﻛﻘﻮﻟﻬﻢ،ﺫﺑﺢ ﻟﻐﻴﺮ ﷲ ﺃﻭ،ﺃﻱ ﻣﺎ ﺫﻛﺮ ﻋﻠﻴﻪ ﻏﻴﺮ ﺍﺳﻢ ﷲ ﴾ﻭﻣﺎ ﺃﻫﻞ ﻟﻐﻴﺮ ﷲ ﺑﻪ  ﴿
 .ﻫﻲ ﺍﻟﺘﻲ ﺗﺨﻨﻖ ﺑﺤﺒﻞ ﻭﺷﺒﻬﻪ﴾ﻭﺍﻟﻤﻨﺨﻨﻘﺔ  ﴿
 ﺣﺠﺮ ﺃﻭﻫﻲ ﺍﻟﻤﻀﺮﻭﺑﺔ ﺑﻌﺼﺎ  ﴾ﻭﺍﻟﻤﻮﻗﻮﺫﺓ  ﴿
 .ﻫﻲ ﺍﻟﺘﻲ ﺗﺴﻘﻂ ﻣﻦ ﺟﺒﻞ ﻭﻧﺤﻮﻩ ﴾ﻭﺍﻟﻤﺘﺮﺩﻳﺔ  ﴿
 .ﻫﻲ ﺍﻟﺘﻰ ﻧﻄﺤﺘﻬﺎ ﺑﻬﻴﻤﺔ ﺃﺧﺮﻯ ﻓﻤﺎﺗﺖ ﺑﺎﻟﻨﻄﺢ﴾ﻭﺍﻟﻨﻄﻴﺤﺔ  ﴿
 .ﺃﻱ ﺃﻛﻞ ﺑﻌﻀﻪ ﺍﻟﺴﺒﻊ ﻓﻤﺎﺕ ﴾ﻭﻣﺎ ﺃﻛﻞ ﺍﻟﺴﺒﻊ  ﴿
ﺇﻻ ﻣ��ﺎ  :ﺍﻟﻄﺒ��ﺮﻱ ﻣﻌﻨ��ﺎﻩﻗ��ﺎﻝ ،ﻓﺬﺑﺤﺘﻤﻮﻩ ﺍﻟ��ﺬﺑﺢ ﺍﻟﺸ��ﺮﻋﻲ ﻗﺒ��ﻞ ﺍﻟﻤﻮﺕ،ﻓﻴ��ﻪ ﺍﻟ��ﺮﻭﺡ ﻣ��ﻦ ﻫ��ﺬﻩ ﺍﻷﺷ��ﻴﺎءﺃﻱ ﺇﻻ ﻣ��ﺎ ﺃﺩﺭﻛ��ﺘﻢ  ﴾ﺇﻻ ﻣ��ﺎ ﺫﻛﻴ��ﺘﻢ  ﴿
 ﻁﻬﺮﺗﻤﻮﻩ ﺑﺎﻟﺬﺑﺢ ﺍﻟﺬﻱ ﺟﻌﻠﻪ ﷲ ﻁﻬﻮﺭﺍ ﻟﻠﻤﺬﺑﻮﺡ.
ﻭﻳ�ﺬﺑﺤﻮﻥ ،ﺍﻟﻨﺼ�ﺐ ﺣﺠ�ﺎﺭﺓ ﻛ�ﺎﻥ ﺃﻫ�ﻞ ﺍﻟﺠﺎﻫﻠﻴ�ﺔ ﻳﻌﺒﺪﻭﻧﻬﺎ :ﻗﺘ�ﺎﺩﺓﻗﺎﻝ ،ﺃﻱ ﻭﻣ�ﺎ ﺫﺑ�ﺢ ﻋﻠ�ﻰ ﺍﻷﺣﺠ�ﺎﺭ ﺍﻟﻤﻨﺼ�ﻮﺑﺔ ﴾ﻭﻣﺎ ﺫﺑ�ﺢ ﻋﻠ�ﻰ ﺍﻟﻨﺼ�ﺐ ﴿
ﻳﻌﻈﻤﻮﻧﻬ�ﺎ ،ﻛﺎﻧﺖ ﻟﻬﻢ ﺣﺠﺎﺭﺓ ﻣﻨﺼﻮﺑﺔ ﺣﻮﻝ ﺍﻟﺒﻴﺖ ﻳﺬﺑﺤﻮﻥ ﻋﻠﻴﻬ�ﺎ ﻭﻳﺸ�ﺮﺣﻮﻥ ﺍﻟﻠﺤ�ﻢ ﻋﻠﻴﻬﺎ :ﺑﻌﺾ ﺍﻟﻤﻔﺴﺮﻳﻦﻗﺎﻝ ،ﻚﻓﻨﻬﻰ ﷲ ﻋﻦ ﺫﻟ،ﻟﻬﺎ
 .ﻓﻨﻬﻰ ﷲ ﺍﻟﻤﺆﻣﻨﻴﻦ ﻋﻦ ﻫﺬﺍ ﺍﻟﺼﻨﻴﻊ،ﺑﺬﻟﻚ ﻭﻳﺘﻘﺮﺑﻮﻥ ﺑﻪ ﺇﻟﻴﻬﺎ
ﺮﺏ ﺑﻮﺍﺳ��ﻄﺔ ﺿ��،ﺃﻱ ﻭﺣ��ﺮﻡ ﻋﻠ��ﻴﻜﻢ ﺍﻻﺳﺘﺴ��ﻘﺎﻡ ﺑ��ﺎﻷﺯﻻﻡ ﺃﻱ ﻁﻠ��ﺐ ﻣﻌﺮﻓ��ﺔ ﻣ��ﺎ ﻗﺴ��ﻢ ﻟ��ﻪ ﻣ��ﻦ ﺍﻟﺨﻴ��ﺮ ﻭﺍﻟﺸﺮ ﴾ﻭﺃﻥ ﺗﺴﺘﻘﺴ��ﻤﻮﺍ ﺑ��ﺎﻷﺯﻻﻡ  ﴿
ﻭﻫﻲ ،ﺃﻣ�ﺮﺍ ﻣ�ﻦ ﻣﻌ�ﺎﻅﻢ ﺍﻷﻣ�ﻮﺭ ﺿ�ﺮﺏ ﺑﺎﻟﻘ�ﺪﺍﺡ ﺃﻭ،ﻧﻜﺎﺣ�ﺎ ﺃﻭ،ﺗﺠ�ﺎﺭﺓ ﺃﻭ،ﻏ�ﺰﻭﺍ ﺃﻭ،ﻛ�ﺎﻥ ﺃﺣ�ﺪﻫﻢ ﺇﺫﺍ ﺃﺭﺍﺩ ﺳ�ﻔﺮﺍ :ﺍﻟﻤﻔﺴ�ﺮﻭﻥﻗﺎﻝ ،ﺍﻟﻘ�ﺪﺍﺡ
ﻭﺇﻥ ﺧ��ﺮﺝ ﺍﻟﻨ��ﺎﻫﻲ ،ﻓ��ﺈﻥ ﺧ��ﺮﺝ ﺍﻵﻣ��ﺮ ﻣﻀ��ﻰ ﻟﻐﺮﺿ��ﻪ،ﻭﺑﻌﻀ��ﻬﺎ ﻏﻔﻞ،ﻭﻋﻠ��ﻰ ﺑﻌﻀ��ﻬﺎ ﺃﻣﺮﻧ��ﻲ ﺭﺑﻲ،ﻧﻬﺎﻧﻲ ﺭﺑﻲ،ﻣﻜﺘ��ﻮﺏ ﻋﻠ��ﻲ ﺑﻌﻀ��ﻬﺎ
 .ﻭﺇﻥ ﺧﺮﺝ ﺍﻟﻐﻔﻞ ﺃﻋﺎﺩ،ﺃﻣﺴﻚ
 .(599F499)ﺍﻟﺬﻯ ﺍﺳﺘﺄﺛﺮ ﷲ ﺑﻪ ﻋﻼﻡ ﺍﻟﻐﻴﻮﺏ ،ﻷﻧﻪ ﺩﺧﻮﻝ ﻓﻲ ﻋﻠﻢ ﺍﻟﻐﻴﺐ،ﻪ ﻓﺴﻖ ﻭﺧﺮﻭﺝ ﻋﻦ ﻁﺎﻋﺔ ﷲﺃﻱ ﺗﻌﺎﻁﻴ﴾ﺫﻟﻜﻢ ﻓﺴﻖ  ﴿
 
 
ﻓَُﻜﻠُﻮْﺍ ِﻣﻤﱠ ﺎ ٓﺃَۡﻣَﺴۡﻜَﻦ  ﻮﻧَﻬُﻦﱠ ِﻣﻤﱠ ﺎ َﻋﻠﱠَﻤُﻜُﻢ ٱﻟﱠ ُ ۖﻠُﻮﻧََﻚ َﻣﺎَﺫٓﺍ ﺃُِﺣﻞﱠ ﻟَﻬُۡﻢۖ ﻗُۡﻞ ﺃُِﺣﻞﱠ ﻟَُﻜُﻢ ٱﻟﻄﱠﻴﱢﺒَٰ ُﺖ َﻭَﻣﺎ َﻋﻠﱠۡﻤﺘُﻢ ﻣﱢ َﻦ ٱۡﻟَﺠَﻮﺍِﺭِﺡ ُﻣَﻜﻠﱢﺒِﻴَﻦ ﺗَُﻌﻠﱢﻤ ُٴَﻳَﺴ ۡ ﴿
 ﴾ ٤َﻋﻠَۡﻴُﻜۡﻢ َﻭٱۡﺫُﻛُﺮﻭْﺍ ٱۡﺳَﻢ ٱﻟﱠ  َِﻋﻠَۡﻴِﻪۖ َﻭٱﺗﱠﻘُﻮْﺍ ٱﻟﱠ َﻭ ﺇِﻥﱠ ٱﻟﱠ َ َﺳِﺮﻳُﻊ ٱۡﻟِﺤَﺴﺎِﺏ 
 
 .ﺍﻵﻳﺔ– (ﻳﺴﺄﻟﻮﻧﻚ ﻣﺎﺫﺍ ﺃﺣﻞ ﻟﻬﻢ ):ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ 
ﻓﺎﺳ�ﺘﺄﺫﻥ  � ﺟ�ﺎء ﺟﺒﺮﻳ�ﻞ ﺇﻟ�ﻰ ﺍﻟﻨﺒ�ﻲ »: ﻗ�ﺎﻝﺭﺍﻓ�ﻊ  ﻋﻦ ﺃﺑﻲﺭﻭﻯ ﺍﻟﻄﺒﺮﺍﻧﻲ ﻭﺍﻟﺤﺎﻛﻢ ﻭﺍﻟﺒﻴﻬﻘﻲ ﻭﻏﻴﺮﻫﻢ  .083
ﺃﺟ�ﻞ ﻭﻟﻜﻨ�ﺎ ﻻ : ﻗ�ﺎﻝ «ﻗ�ﺪ ﺃﺫﻥ ﻟ�ﻚ  »: ﻘ�ﺎﻝﻟﻪ ﻓﺄﺑﻄ�ﺄ ﻓﺄﺧ�ﺬ ﺭﺩﺍءﻩ ﻓﺨ�ﺮﺝ ﺇﻟﻴ�ﻪ ﻭﻫ�ﻮ ﻗ�ﺎﺋﻢ ﺑﺎﻟﺒ�ﺎﺏ ﻓ ﻋﻠﻴﻪ ﻓﺄﺫﻥ
ﺟﺮﻭ، ﻓﺄﻣﺮ ﺃﺑﺎ ﺭﺍﻓﻊ ﻻ ﺗ�ﺪﻉ ﻛﻠﺒ�ﺎ ﺑﺎﻟﻤﺪﻳﻨ�ﺔ ﺇﻻ  ﻓﻨﻈﺮﻭﺍ ﻓﺈﺫﺍ ﻓﻲ ﺑﻌﺾ ﺑﻴﻮﺗﻬﻢ،ﻧﺪﺧﻞ ﺑﻴﺘﺎ ﻓﻴﻪ ﺻﻮﺭﺓ ﻭﻻ ﻛﻠﺐ
ﻳﺴ�ﺄﻟﻮﻧﻚ ﻣ�ﺎﺫﺍ  ﴿:ﻓﻨﺰﻟ�ﺖ ؟ﺍﻷﻣﺔ ﺍﻟﺘﻲ ﺃﻣﺮﺕ ﺑﻘﺘﻠﻬﺎ ﻳﺎ ﺭﺳﻮﻝ ﷲ ﻣﺎﺫﺍ ﻳﺤﻞ ﻟﻨﺎ ﻣﻨﻬﺬﻩ ﻘﺎﻟﻮﺍﻓﺄﺗﺎﻩ ﻧﺎﺱ ﻓ،ﻗﺘﻠﺘﻪ
 .(699F599)ـ ﺍﻵﻳﺔ﴾ﺃﺣﻞ ﻟﻬﻢ 
ﻓ�ﺪﺧﻞ ،ﺑﻌﺚ ﺃﺑﺎ ﺭﺍﻓ�ﻊ ﻓ�ﻲ ﻗﺘ�ﻞ ﺍﻟﻜ�ﻼﺏ ﺣﺘ�ﻰ ﺑﻠ�ﻎ ﺍﻟﻌﻮﺍﻟﻲ �ﺃﻥ ﺭﺳﻮﻝ ﷲ  » ﻋﻦ ﻋﻜﺮﻣﺔﻭﺭﻭﻯ ﺍﺑﻦ ﺟﺮﻳﺮ .183
ﻳﺴ�ﺄﻟﻮﻧﻚ ﴿:ﻓﻨﺰﻟ�ﺖ ؟ﻣﺎﺫﺍ ﺃﺣﻞ ﻟﻨﺎ ﻳﺎ ﺭﺳﻮﻝ ﷲ: ﻘﺎﻟﻮﺍﻋﺎﺻﻢ ﺑﻦ ﻋﺪﻱ ﻭﺳﻌﺪ ﺑﻦ ﺣﺜﻤﺔ ﻭﻋﻮﻳﻤﺮ ﺑﻦ ﺳﺎﻋﺪﺓ ﻓ
 _______________
 ﻭﺣﻴﺎﻥ ﺑﻦ ﺃﺑﺠﺮ ﻣﺨﺘﻠﻒ ﻓﻲ ﺻﺤﺒﺘﻪ ﻭﻓﻴﻪ ﻣﺠﺎﻫﻴﻞ  2/541ﺫﻛﺮﻩ ﺍﻟﺤﺎﻓﻆ ﻓﻲ ﺍﻵﺻﺎﺑﺔ  (499)
 (312/ 1ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ ) (599)
( ﺍﻟﻤﻌﺠ�ﻢ 3925ﺡ)4/75(ﺷ�ﺮﺡ ﻣﻌ�ﺎﻧﻲ ﺍﻵﺛ�ﺎﺭ  54681ﺡ) 9/532( ﻣﺨﺘﺼﺮﺍ ﻭﻗﺎﻝ  ﺻﺤﻴﺢ ﺍﻹﺳﻨﺎﺩ ﻭﻟﻢ ﻳﺨﺮﺟﺎﻩ ﺍﻟﺴﻨﻦ ﺍﻟﻜﺒﺮﻯ ﻟﻠﺒﻴﻬﻘ�ﻲ  2123ﺡ)2/043ﻣﺴﺘﺪﺭﻙ ﺍﻟﺤﺎﻛﻢ (699)
 :ﻓﻲ ﺇﺳﻨﺎﺩﻩ ﻣﺤﻤﺪ ﺑﻦ ﺇﺳﺤﺎﻕ ﻭﻫﻮ ﻣﺪﻟﺲ ﻗﺪ ﻋﻨﻌﻨﻮﺗﺎﺑﻌﻪ ﻣﻮﺳﻰ ﺑﻦ ﻋﺒﻴﺪﺓ ﻭﻫﻮ  ﻣﺸﻬﻮﺭ ﺑﺎﻟﻀﻌﻒﻗﻠﺖ 41/532( ﺍﻟﺘﻤﻬﻴﺪ 279() 179ﺡ) 1/623،523ﺍﻟﻜﺒﻴﺮ 
 (381)
 
 .«(799F699)ـ ﺍﻵﻳﺔ﴾ﻢ ﻣﺎﺫﺍ ﺃﺣﻞ ﻟﻬ
 ﻳﺎ ﺭﺳﻮﻝ ﷲ ﻣ�ﺎﺫﺍ ﻳﺤ�ﻞ ﻟﻨ�ﺎ: ﻗﺎﻟﻮﺍﺑﻘﺘﻞ ﺍﻟﻜﻼﺏ  �ﻟﻤﺎ ﺃﻣﺮﺍﻟﻨﺒﻲ »: ﻗﺎﻝﺑﻦ ﻛﻌﺐ ﺍﻟﻘﺮﻅﻲ  ﻋﻦ ﻣﺤﻤﺪﻭﺃﺧﺮﺝ  .283
     .«(899F799)ﻣﻦ ﻫﺬﻩ ﺍﻷﻣﺔ؟ ﻓﻨﺰﻟﺖ 
ﺻ�ﻴﺪ  ﻳﺴ�ﺄﻟﻪ ﻋ�ﻦ �ﺃﺗ�ﻰ ﺭﺟ�ﻞ ﺭﺳ�ﻮﻝ ﷲ   »: ﻗ�ﺎﻝﻭﺃﺧﺮﺝ ﻣﻦ ﻁﺮﻳﻖ ﺍﻟﺸﻌﺒﻲ ﺃﻥ ﻋﺪﻱ ﺑﻦ ﺣﺎﺗﻢ ﺍﻟﻄ�ﺎﺋﻲ  .383
 .«(999F899) ﴾ﺗﻌﻠﻤﻮﻧﻬﻦ ﻣﻤﺎ ﻋﻤﻠﻜﻢ ﷲ ﴿:ﻟﺖ ﻫﺬﻩ ﺍﻵﻳﺔﺣﺘﻰ ﻧﺰ ﻓﻠﻢ ﻳﺪﺭ ﻣﺎ ﻳﻘﻮﻝ ﻟﻪ،ﺍﻟﻜﻼﺏ
ﺃﻥ ﻋﺪﻱ ﺑﻦ ﺣﺎﺗﻢ ﻭﺯﻳﺪ ﺑﻦ ﻣﻬﻠﻬﻞ ﺍﻟﻄﺎﺋﻴﻴﻦ ﺳ�ﺄﻻ ﺭﺳ�ﻮﻝ ﷲ  »ﺑﻦ ﺟﺒﻴﺮ  ﻋﻦ ﺳﻌﻴﺪﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻴﺤﺎﺗﻢ  .483
ﻭﺇﻥ ﻛ���ﻼﺏ ﺁﻝ ﺫﺭﻳ���ﺢ ﺗﺼ���ﻴﺪ ﺍﻟﺒﻘ���ﺮ ﻭﺍﻟﺤﻤﻴ���ﺮ ،: ﻳ���ﺎ ﺭﺳ���ﻮﻝ ﷲ ﺇﻧ���ﺎﻗﻮﻡ ﻧﺼ���ﻴﺪ ﺑ���ﺎﻟﻜﻼﺏ ﻭﺍﻟﺒ���ﺰﺍﺓﻘ���ﺎﻻﻓ �
ﻳﺴ��ﺄﻟﻮﻧﻚ ﻣ��ﺎﺫﺍ ﺃﺣ��ﻞ ﻟﻬ��ﻢ ﻗ��ﻞ ﺃﺣ��ﻞ ﻟﻜ��ﻢ  ﴿:ﻳﺤ��ﻞ ﻟﻨ��ﺎ ﻣﻨﻬ��ﺎ؟ ﻓﻨﺰﻟ��ﺖﻓﻤﺎﺫﺍ ،ﻭﻗ��ﺪ ﺣ��ﺮﻡ ﷲ  ﺍﻟﻤﻴﺘ��ﺔ،ﻭﺍﻟﻈﺒﺎء
  .«(0001F999)﴾ﺍﻟﻄﻴﺒﺎﺕ
 
 [ﺗﻌﻠﻴﻖ]
 .ﻭﻫﻲ ﺗﺸﺘﻤﻞ ﻋﻠﻰ ﺳﺒﺒﻴﻦ ﻟﻠﻨﺰﻭﻝ،ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺧﻤﺴﺔ ﺁﺛﺎﺭ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ 
 . �ﺭﻭﻯ ﻋﻦ ﺍﻟﻨﺒﻲ ﺻﻮﺭﺓ ﻛﻤﺎ  ﺃﻭﻭﺍﻟﻤﻼﺋﻜﺔ ﻻ ﺗﺪﺧﻞ ﺑﻴﺘﺎ ًﻓﻴﻪ ﻛﻠﺐ .ﺑﺴﺒﺐ ﻋﺪﻡ ﺩﺧﻮﻝ ﺟﺒﺮﻳﻞ ﺍﻟﺒﻴﺖ ﻋﻨﺪﻣﺎ ﻛﺎﻥ ﻓﻴﻪ ﻛﻠﺐ :ﺍﻷﻭﻝ 
ﺃﻥ ﺍﻟﻨﺒ�ﻲ ﺻ�ﻠﻰ ﷲ ﻋﻠﻴ�ﻪ ﻭ  :ﻋ�ﻦ ﺃﺑ�ﻲ ﻫﺮﻳ�ﺮﺓ:ﻭﻓﻲ ﺍﻟﺼ�ﺤﻴﺤﻴﻦ،ﺑﺴﺐ ﺳﺆﺍﻝ ﺑﻌﺾ ﺍﻟﺼﺤﺎﺑﺔ ﻋﻦ ﺍﻟﺼﻴﺪ ﺑ�ﺎﻟﻜﻼﺏ :ﺍﻟﺜﺎﻧﻲ 
 .(1001F0001) «ﺯﺭﻉ ﺍﻧﺘﻘﺺ ﻣﻦ ﺃﺟﺮﻩ ﻛﻞ ﻳﻮﻡ ﻗﻴﺮﺍﻁ ﺃﻭﺻﻴﺪ  ﺃﻭﻣﻦ ﺍﺗﺨﺬ ﻛﻠﺒﺎ ﺇﻻ ﻛﻠﺐ ﻣﺎﺷﻴﺔ »: ﻗﺎﻝﺳﻠﻢ 
ﺑﻘﺘﻞ ﺍﻟﻜﻼﺏ ﺃﺗﺎﻩ ﺃﺻ�ﺤﺎﺑﻪ ﻳﺴ�ﺄﻟﻮﻧﻪ ﻋ�ﻦ ﻣ�ﺎﺫﺍ ﻳﺤ�ﻞ ﻟﻬ�ﻢ ﻣﻨﻬ�ﺎ  �ﻟﻤﺎ ﺃﻣﺮ ﺍﻟﻨﺒﻲ : ﻘﺎﻝﻭﻳﻤﻜﻦ ﺍﻟﺠﻤﻊ ﺑﻴﻦ ﻫﺬﻳﻦ ﺍﻟﺴﺒﺒﻴﻦ ﺑﺄﻥ ﻳ 
 ﻭﺫﻟﻚ ﻷﻧﻬﻢ ﻳﺼﻴﺪﻭﻥ ﺑﻬﺎ ﻭﻳﺤﻔﻈﻮﻥ ﺑﻬﺎ ﻣﻮﺍﺷﻴﻬﻢ ﻭﻏﻴﺮ ﺫﻟﻚ ﻭﷲ ﺃﻋﻠﻢ.
ﺯﻳ�ﺎﺩﺓ ﻓ�ﻲ ﺍﻟﺠ�ﻮﺍﺏ ﻋ�ﻦ ﺍﻟﺴ�ﺆﺍﻝ ﻭﻫ�ﺬﺍ ﻣﻌ�ﺮﻭﻑ ﻓ�ﻲ  ﴾ ﻗﻞ ﺃﺣﻞ ﻟﻜﻢ ﺍﻟﻄﻴﺒ�ﺎﺕ ﻭﻣ�ﺎ ﻋﻠﻤ�ﺘﻢ ﻣ�ﻦ ﺍﻟﺠ�ﻮﺍﺭﺡ ﴿ﻭﻓﻲ ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ  
 ﻛﺜﺮ ﻣﻤﺎ ﺳﺄﻟﻪ" ﻭﻓﻲ ﻫﺬﺍ ﺍﻟﺒﺎﺏ ﺷﻮﺍﻫﺪ ﻛﺜﻴﺮﺓ ﻭﺑﺎﻟ ﺍﻟﺘﻮﻓﻴﻖ.ﺍﻟﺸﺮﻉ ﻭﻓﻲ ﺍﻟﺒﺨﺎﺭﻱ "ﺑﺎﺏ ﻣﻦ ﺃﺟﺎﺏ ﺍﻟﺴﺎﺋﻞ ﺑﺄ
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
 .ﺃﻱ ﻳﺴﺄﻟﻮﻧﻚ ﻳﺎ ﻣﺤﻤﺪ ﻣﺎ ﺍﻟﺬﻱ ﺃﺣﻞ ﻟﻬﻢ ﻣﻦ ﺍﻟﻤﻄﺎﻋﻢ ﻭﺍﻟﻤﺂﻛﻞ؟ ﴾ﻳﺴﺄﻟﻮﻧﻚ ﻣﺎﺫﺍ ﺃﺣﻞ ﻟﻬﻢ  ﴿
 .ﺌﺮﺍﻥ ﻭﺃﺷﺒﺎﻫﻬﺎﻭﺣﺮﻡ ﻛﻞ ﻣﺴﺘﻘﺬﺭ ﻛﺎﻟﺨﻨﺎﻓﺲ ﻭﺍﻟﻔ،ﻭﻣﺎ ﻟﻴﺲ ﻣﻨﻬﺎ ﺑﺨﺒﻴﺚ،ﺃﻱ ﻗﻞ ﻟﻬﻢ ﺃﺑﻴﺢ ﻟﻜﻢ ﺍﻟﻤﺴﺘﻠﺬﺍﺕ﴾ﻗﻞ ﺃﺣﻞ ﻟﻜﻢ ﺍﻟﻄﻴﺒﺎﺕ  ﴿
 .ﻭﻫﻲ ﺍﻟﻜﻼﺏ ﻭﻧﺤﻮﻫﺎ ﻣﻤﺎ ﻳﺼﻄﺎﺩ ﺑﻪ،ﺃﻱ ﻭﺃﺣﻞ ﻟﻜﻢ ﺻﻴﺪ ﻣﺎ ﻋﻠﻤﺘﻢ ﻣﻦ ﺍﻟﺠﻮﺍﺭﺡ ﴾ﻭﻣﺎ ﻋﻠﻤﺘﻢ ﻣﻦ ﺍﻟﺠﻮﺍﺭﺡ  ﴿
ﻭﺍﺷﺘﻘﺎﻗﻪ ﻣﻦ ﺍﻟﻜﻠﺐ ﻷﻥ ﺍﻟﺘﺄﺩﻳ�ﺐ ﺃﻛﺜ�ﺮ ،ﻣﺆﺩﺏ ﺍﻟﺠﻮﺍﺭﺡ ﻭﺭﺍﺋﻀﻬﺎ :ﺍﻟﻤﻜﻠﺐ :ﺍﻟﺰﻣﺨﺸﺮﻱﻗﺎﻝ ،ﺃﻱ ﻣﻌﻠﻤﻴﻦ ﻟﻠﻜﻼﺏ ﺍﻻﺻﻄﻴﺎﺩ ﴾ﻣﻜﻠﺒﻴﻦ  ﴿
 .ﻣﺎ ﻳﻜﻮﻥ ﻓﻲ ﺍﻟﻜﻼﺏ
 .ﻭﻫﺬﺍ ﺟﺰء ﻣﻤﺎ ﻋﻠﻤﻪ ﷲ ﻟﻺﻧﺴﺎﻥ،ﺃﻱ ﺗﻌﻠﻤﻮﻧﻬﻦ ﻁﺮﻕ ﺍﻻﺻﻄﻴﺎﺩ ﻭﻛﻴﻔﻴﺔ ﺗﺤﺼﻴﻞ ﺍﻟﺼﻴﺪ ﴾ﻋﻠﻤﻜﻢ ﷲ  ﺗﻌﻠﻤﻮﻧﻬﻦ ﻣﻤﺎ ﴿
ﻓﺈﻥ ﺃﻛﻠ�ﺖ ﻓ�ﻼ ﻳﺤ�ﻞ ﺃﻛﻠ�ﻪ ﻟﺤ�ﺪﻳﺚ ) ﺇﺫﺍ ﺃﺭﺳ�ﻠﺖ ﻛﻠﺒ�ﻚ ،ﺃﻱ ﻓﻜﻠﻮﺍ ﻣﻤﺎ ﺃﻣﺴﻜﻦ ﻟﻜﻢ ﻣ�ﻦ ﺍﻟﺼ�ﻴﺪ ﺇﺫﺍ ﻟ�ﻢ ﺗﺄﻛ�ﻞ ﻣﻨ�ﻪ﴾ﻓﻜﻠﻮﺍ ﻣﻤﺎ ﺃﻣﺴﻜﻦ ﻋﻠﻴﻜﻢ ﴿
ﻭﺇﻥ ﻳﻤﺴ�ﻚ ،ﻭﻳﻨﺰﺟﺮ ﺇﺫﺍ ﺯﺟ�ﺮ،ﻧﻔﺴ�ﻪ ( ﻭﻋﻼﻣ�ﺔ ﺍﻟﻤﻌﻠ�ﻢ ﺃﻥ ﻳﺴﺘﺮﺳ�ﻞ ﺇﺫﺍ ﺃﺭﺳ�ﻞ ﻓﺈﻧﻤ�ﺎ ﺃﻣﺴ�ﻜﻪ ﻋﻠ�ﻰ،ﻭﺇﺫﺍ ﺃﻛ�ﻞ ﻓ�ﻼ ﺗﺄﻛﻞ،ﺍﻟﻤﻌﻠﻢ ﻓﻘﺘﻞ ﻓﻜﻞ
 .ﻓﻬﺬﻩ ﺃﺭﺑﻊ ﺷﺮﻭﻁ ﻟﺼﺤﺔ ﺍﻷﻛﻞ ﻣﻦ ﺻﻴﺪ " ﺍﻟﻜﻠﺐ ﺍﻟﻤﻌﻠﻢ "،ﻭﺃﻥ ﻳﺬﻛﺮ ﺍﺳﻢ ﷲ ﻋﻨﺪ ﺇﺭﺳﺎﻟﻪ،ﺍﻟﺼﻴﺪ ﻓﻼ ﻳﺄﻛﻞ ﻣﻨﻪ
 .ﺃﻱ ﻋﻨﺪ ﺇﺭﺳﺎﻟﻪ ﴾ﻭﺍﺫﻛﺮﻭﺍ ﺍﺳﻢ ﷲ ﻋﻠﻴﻪ  ﴿
 .(2001F1001)ﺃﻋﻤﺎﻟﻜﻢ ﻓﺈﻧﻪ ﺳﺮﻳﻊ ﺍﻟﻤﺠﺎﺯﺍﺓ ﻟﻠﻌﺒﺎﺩ ﺃﻱ ﺭﺍﻗﺒﻮﺍ ﷲ ﻓﻲ ﴾ﻭﺍﺗﻘﻮﺍ ﷲ ﺇﻥ ﷲ ﺳﺮﻳﻊ ﺍﻟﺤﺴﺎﺏ﴿
 
 َﻭٱۡﻣَﺴُﺤﻮْﺍ ﺑُِﺮُءﻭِﺳُﻜۡﻢ َﻭﺃَۡﺭُﺟﻠَُﻜۡﻢ ﻳَٰ ٓﺄَﻳﱡﻬَﺎ ٱﻟﱠِﺬﻳَﻦ َءﺍَﻣﻨُٓﻮْﺍ ﺇَِﺫﺍ ﻗُۡﻤﺘُۡﻢ ﺇِﻟَﻰ ٱﻟﺼﱠ ﻠَٰﻮِﺓ ﻓَﭑۡﻏِﺴﻠُﻮْﺍ ُﻭُﺟﻮﻫَُﻜۡﻢ َﻭﺃَۡﻳِﺪﻳَُﻜۡﻢ ﺇِﻟَﻰ ٱۡﻟَﻤَﺮﺍﻓِﻖ ِ ﴿
ﻟَٰ َﻤۡﺴﺘُُﻢ  ﺃﻭ ۡٱۡﻟَﻐﺎٓﺋِِﻂ ﻣﱢ ﻨُﻜﻢ ﻣﱢ َﻦ  َﺟﺎَٓء ﺃََﺣﺪ ٞ ﺃﻭ َۡﻋﻠَٰﻰ َﺳﻔٍَﺮ  ﺃﻭ َۡﻭﺇِﻥ ُﻛﻨﺘُﻢ ﻣﱠ ۡﺮَﺿٰﻰٓ ﭑﻁﱠﻬﱠُﺮﻭْﺍﻭ ﺎ ﻓَ ﺇِﻟَﻰ ٱۡﻟَﻜۡﻌﺒَۡﻴِﻦﻭ َﻭﺇِﻥ ُﻛﻨﺘُۡﻢ ُﺟﻨُﺒ ٗ
ﻴَۡﺠَﻌَﻞ َﻋﻠَۡﻴُﻜﻢ ﻣﱢ ۡﻦ ﻟﱠ  ُﻟِ ﺎ ﻓَﭑۡﻣَﺴُﺤﻮْﺍ ﺑُِﻮُﺟﻮِﻫُﻜۡﻢ َﻭﺃَۡﻳِﺪﻳُﻜﻢ ﻣﱢ ۡﻨﻪُﻭ َﻣﺎ ﻳُِﺮﻳُﺪ ٱﻁَﻴﱢﺒ ٗﺍ ﻓَﺘَﻴَﻤﱠ ُﻤﻮْﺍ َﺻِﻌﻴﺪ ٗ ٱﻟﻨﱢَﺴﺎَٓء ﻓَﻠَۡﻢ ﺗَِﺠُﺪﻭْﺍ َﻣﺎٓء ٗ
 ﴾  ٦َﻭﻟِﻴُﺘِﻢﱠ ﻧِۡﻌَﻤﺘَﻪُۥ َﻋﻠَۡﻴُﻜۡﻢ ﻟََﻌﻠﱠُﻜۡﻢ ﺗَۡﺸُﻜُﺮﻭَﻥ َﻭﻟَٰ ِﻜﻦ ﻳُِﺮﻳُﺪ ﻟِﻴُﻄَﻬﱢَﺮُﻛۡﻢ  َﺣَﺮﺝ ٖ
 
 ـ ﺍﻵﻳﺔ.   (ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ ﺇﺫﺍ ﻗﻤﺘﻢ ﺇﻟﻰ ﺍﻟﺼﻼﺓ  :)ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ  
 » ﻗﺎﻟ�ﺖ: ﻋ�ﻦ ﻋﺎﺋﺸ�ﺔ ﻋﻦ ﺃﺑﻴ�ﻪ  ﺍﻟﺮﺣﻤﻦ ﺑﻦ ﺍﻟﻘﺎﺳﻢ ﻋﻦ ﻋﺒﺪﺭﻭﻯ ﺍﻟﺒﺨﺎﺭﻱ ﻣﻦ ﻁﺮﻳﻖ ﻋﻤﺮﻭ ﺑﻦ ﺍﻟﺤﺎﺭﺙ  .583
ﻭﻧﺰﻝ ﻓﺜﻨ�ﻰ ﺭﺃﺳ�ﻪ ﻓ�ﻲ ﺣﺠ�ﺮﻱ ﺭﺍﻗ�ﺪﺍ  �ﻓﺄﻧﺎﺥ ﺭﺳﻮﻝ ﷲ ،ﺳﻘﻄﺖ ﻗﻼﺩﺓ ﻟﻲ ﺑﺎﻟﺒﻴﺪﺍء ﻭﻧﺤﻦ ﺩﺍﺧﻠﻮﻥ ﺍﻟﻤﺪﻳﻨﺔ
ﺍﺳ�ﺘﻴﻘﻆ ﻭﺣﻀ�ﺮﺕ  �ﺛ�ﻢ ﺇﻥ ﺍﻟﻨﺒ�ﻲ ،ﺣﺒﺴ�ﺖ ﺍﻟﻨ�ﺎﺱ ﻓ�ﻲ ﻗﻼﺩﺓﻗ�ﺎﻝ: ﻭﺃﻗﺒ�ﻞ ﺃﺑ�ﻮ ﺑﻜ�ﺮ ﻓﻠﻜﺰﻧ�ﻲ ﻟﻜ�ﺰﺓ ﺷ�ﺪﻳﺪﺓ ﻭ
ﻟﻌﻠﻜ�ﻢ  ﴿:ﺇﻟ�ﻰ ﻗﻮﻟ�ﻪ ﴾ﺍ ﺇﺫﺍ ﻗﻤ�ﺘﻢ ﺇﻟ�ﻰ ﺍﻟﺼ�ﻼﺓ ﻳ�ﺎ ﺃﻳﻬ�ﺎ ﺍﻟ�ﺬﻳﻦ ﺁﻣﻨ�ﻮ ﴿:ﻓﻨﺰﻟﺖ،ﺍﻟﺼﺒﺢ ﻓ�ﺎﻟﺘﻤﺲ ﺍﻟﻤ�ﺎء ﻓﻠ�ﻢ ﻳﻮﺟ�ﺪ
 _______________
 ﻣﺮﺳﻞ ﺿﻌﻴﻒ 6/98ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺟﺮﻳﺮ (799)
 ﺍﻟﻤﺼﺪﺭ ﺍﻟﺴﺎﺑﻖ ﻭﻫﻮ ﻣﺮﺳﻞ ﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ ﺍﻟﻤﺜﻨﻲ ﺑﻦ ﺍﻟﻤﺼﺒﺎﺡ ﺿﻌﻴﻒ.(899)
 ﺃﻥ ﻋﺪﻱ ﺑﻦ ﺣﺎﺗﻢ ﻗﺎﻝ ـ ﻓﻬﻮ ﻣﺮﺳﻞ :»ﻋﻦ ﺍﻟﺸﻌﺒﻲ   6/29ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺟﺮﻳﺮ (999)
ﻟﻜﺘ�ﺎﺏ ﺍﻧﻈ�ﺮ ﺤﻮﻩ ﻋﻦ ﻋﺪﻱ ﺑﻦ ﺣﺎﺗﻢ ﺑﺈﺳﻨﺎﺩ ﻓﻴﻪ ﻣﺠﺎﻟﺪ ﺑﻦ ﺳﻌﻴﺪ ﺿﻌﻴﻒ ﻭﺃﻣﺎ ﻫﺬﺍ ﺍﻷﺛﺮ ﻓﻠﻢ ﺃﺟﺪﻩ ﻓﻲ ﺍﻟﻜﺘﺐ ﺍﻟﻤﺴﻨﺪﻩ ﻭﻟﻢ ﺃﺟﺪ ﻣﻦ ﻋﺰﺍﻩ ﺇﻟﻴﻪ ﻏﻴﺮ ﺻﺎﺣﺐ ﻫﺬﺍ ﺍﻣﺮﺳﻞ ﻭﺃﺧﺮﺝ ﻧ(0001)
 2ﺝ: 91ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﻛﺜﻴﺮ 
 (851/ 4ﺻﺤﻴﺢ ﺍﻟﺒﺨﺎﺭﻱ ) (1001)
 (312/ 1ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ ) (2001)
 (481)
  .«(3001F2001)ﻟﻘﺪ ﺑﺎﺭﻙ ﷲ ﻟﻠﻨﺎﺱ ﻓﻴﻜﻢ ﻳﺎ ﺁﻝ ﺃﺑﻲ ﺑﻜﺮ :ﺃﺳﻴﺪ ﺑﻦ ﺣﻀﻴﺮﻘﺎﻝ ﻓ ﴾ﺗﺸﻜﺮﻭﻥ 
ﻟﻤ�ﺎ ﻛ�ﺎﻥ ﻣ�ﻦ ﺃﻣ�ﺮ ﻋﻘ�ﺪﻱ ﻣ�ﺎ  » ﻗﺎﻟﺖ:ﻭﺭﻭﻯ ﺍﻟﻄﺒﺮﺍﻧﻲ ﻣﻦ ﻁﺮﻳﻖ ﻋﺒﺎﺩ ﺑﻦ ﻋﺒﺪ ﷲ ﺑﻦ ﺍﻟﺰﺑﻴﺮ ﻋﻦ ﻋﺎﺋﺸﺔ  .683
ﻭﺓ ﺃﺧ�ﺮﻯ ﻓﺴ�ﻘﻂ ﺃﻳﻀ�ﺎ ًﻋﻘ�ﺪﻱ ﺣﺘ�ﻰ ﺣ�ﺒﺲ ﻓ�ﻲ ﻏ�ﺰ �ﺧﺮﺟﺖ ﻣﻊ ﺭﺳ�ﻮﻝ ﷲ  ﻗﺎﻟﻮﺍﻣﺎ  ﺃﻫﻞ ﺍﻹﻓﻚﻗﺎﻝ ﻛﺎﻥ ﻭ
ﻓ�ﺄﻧﺰﻝ ﷲ ،ﻟ�ﻲ ﺃﺑ�ﻮ ﺑﻜ�ﺮ: ﺑﻨﻴ�ﺔ ﻓ�ﻲ ﻛ�ﻞ ﺳ�ﻔﺮ ﺗﻜ�ﻮﻧﻴﻦ ﻋﻨ�ﺎء ﻭﺑ�ﻼء ﻋﻠ�ﻰ ﺍﻟﻨﺎﺱﻘﺎﻝ ﻓ،ﺍﻟﻨ�ﺎﺱ ﻋﻠ�ﻰ ﺍﻟﺘﻤﺎﺳ�ﻪ
 .«(4001F3001)ﺇﻧﻚ ﻟﻤﺒﺎﺭﻛﺔ :ﺃﺑﻮ ﺑﻜﺮﻘﺎﻝ ﻓ،ﺍﻟﺮﺧﺼﺔ ﻓﻲ ﺍﻟﺘﻴﻤﻢ
 
 ﺗﻨﺒﻴﻬﺎﻥ
ﺘ�ﻴﻤﻢ ﺍﻟﻤ�ﺬﻛﻮﺭﺓ ﻓ�ﻲ ﺳﺎﻕ ﺍﻟﺒﺨﺎﺭﻱ ﻫ�ﺬﺍ ﺍﻟﺤ�ﺪﻳﺚ ﻣ�ﻦ ﺭﻭﺍﻳ�ﺔ ﻋﻤ�ﺮﻭ ﺑ�ﻦ ﺍﻟﺤ�ﺎﺭﺙ ﻭﻓﻴ�ﻪ ﺍﻟﺘﺼ�ﺮﻳﺢ ﺑ�ﺄﻥ ﺁﻳ�ﺔ ﺍﻟ :ﺍﻷﻭﻝ 
ﻫﺬﻩ ﻣﻌﻀﻠﺔﻣﺎ  :ﺍﺑﻦ ﻋﺒﺪ ﺍﻟﺒﺮﻗﺎﻝ ﻭﻗﺪ ،ﻓﻨﺰﻟﺖ ﺁﻳﺔ ﺍﻟﺘﻴﻤﻢ ﻭﻟﻢ ﻳﺒﻴﻨﻮﻫﺎ ﻗﺎﻟﻮﺍﻭﺃﻛﺜﺮ ﺍﻟﺮﻭﺍﺓ ،ﺭﻭﺍﻳﺔ ﻏﻴﺮﻩ ﻫﻲ ﺁﻳﺔ ﺍﻟﻤﺎﺋﺪﺓ
ﻗﺎﻝ ﻭ،ﺁﻳ�ﺔ ﺍﻟﻤﺎﺋ�ﺪﺓ ﺃﻭﺍﺑ�ﻦ ﺑﻄ�ﺎﻝ: ﻫ�ﻲ ﺁﻳ�ﺔ ﺍﻟﻨﺴ�ﺎء ﻗ�ﺎﻝ ﻭﻗﺪ ،ﻭﺟﺪﺕ ﻟﺪﺍﺋﻬﺎ ﺩﻭﺍء ﻷﻧﺎ ﻻ ﻧﻌﻠﻢ ﺃﻱ ﺍﻵﻳﺘﻴﻦ ﻋﻨ�ﺖ ﻋﺎﺋﺸ�ﺔ
ﻓﻴﺘﺠ�ﻪ ،ﺑ�ﺄﻥ ﺁﻳ�ﺔ ﺍﻟﻤﺎﺋ�ﺪﺓ ﺗﺴ�ﻤﻰ ﺁﻳ�ﺔ ﺍﻟﻮﺿ�ﻮء ﻭﺃﻳ�ﺔ ﺍﻟﻨﺴ�ﺎء ﻻ ﺫﻛ�ﺮ ﻟﻠﻮﺿ�ﻮء ﻓﻴﻬﺎ ﻫﻲ ﺁﻳﺔ ﺍﻟﻨﺴ�ﺎء ﻭﻭﺟﻬ�ﻪ :ﺍﻟﻘﺮﻁﺒﻲ
ﻭﻻ ﺷ�ﻚ ﺃﻥ ،ﻭﺃﻭﺭﺩ ﺍﻟﻮﺍﺣﺪﻱ ﻫ�ﺬﺍ ﺍﻟﺤ�ﺪﻳﺚ ﻓ�ﻲ ﺃﺳ�ﺒﺎﺏ ﺍﻟﻨ�ﺰﻭﻝ ﻋﻨ�ﺪ ﺫﻛ�ﺮ ﺁﻳ�ﺔ ﺍﻟﻨﺴ�ﺎء ﺃﻳﻀ�ﺎً ،ﺗﺨﺼﻴﺼﻬﺎ ﺑﺄﻳﺔ ﺍﻟﺘﻴﻤﻢ
 ﺍﻟﺬﻱ ﻣﺎﻝ ﺇﻟﻴﻪ ﺍﻟﺒﺨﺎﺭﻱ ﻣﻦ ﺃﻧﻬﺎ ﺃﻳﺔ ﺍﻟﻤﺎﺋﺪﺓ ﻫﻮ ﺍﻟﺼﻮﺍﺏ ﻟﻠﺘﺼﺮﻳﺢ ﺑﻬﺎ ﻓﻲ ﺍﻟﻄﺮﻳﻖ ﺍﻟﻤﺬﻛﻮﺭ.    
ﻭﻟﻬ�ﺬﺍ ﺍﺳ�ﺘﻌﻈﻤﻮﺍ ﻧ�ﺰﻭﻟﻬﻢ ﻋﻠ�ﻰ ﻏﻴ�ﺮ ،ﻋﻠ�ﻴﻬﻢ ﻗﺒ�ﻞ ﻧ�ﺰﻭﻝ ﺍﻵﻳﺔ ﺩﻝ ﺍﻟﺤ�ﺪﻳﺚ ﻋﻠ�ﻰ ﺃﻥ ﺍﻟﻮﺿ�ﻮء ﻛ�ﺎﻥ ﻭﺍﺟﺒ�ﺎً  :ﺎﻧﻲﺍﻟﺜ�
ﻟ�ﻢ ﻳﺼ�ﻞ  �ﻣﻌﻠﻮﻡ ﻋﻨﺪ ﺟﻤﻴﻊ ﺃﻫﻞ ﺍﻟﻤﻐﺎﺯﻱ ﺃﻧ�ﻪ  :ﺍﺑﻦ ﻋﺒﺪ ﺍﻟﺒﺮﻗﺎﻝ ،ﻭﻭﻗﻊ ﻣﻦ ﺃﺑﻲ ﺑﻜﺮ ﻓﻲ ﺣﻖ ﻋﺎﺋﺸﺔ ﻣﺎ ﻭﻗﻊ،ﻣﺎء
ﻭﺍﻟﺤﻜﻤﺔ ﻓﻲ ﻧﺰﻭﻝ ﺁﻳﺔ ﺍﻟﻮﺿ�ﻮء ﻣ�ﻊ   : ﻗﺎﻝﻣﻌﺎﻧﺪ  ﺃﻭﻣﻨﺬ ﻓﺮﺿﺖ ﻋﻠﻴﻪ ﺍﻟﺼﻼﺓ ﺇﻻ ﺑﻮﺿﻮء ﻭﻻ ﻳﺪﻓﻊ ﺫﻟﻚ ﺇﻻ ﺟﺎﻫﻞ 
ﻳﺤﺘﻤﻞ ﺃﻥ ﻳﻜﻮﻥ ﺃ ﻭﻝ ﺍﻵﻳﺔ ﻧﺰﻝ ﻣﻘﺪﻣﺎ ًﻣﻊ ﻓﺮﺽ ﺍﻟﻮﺿﻮء  :ﻏﻴﺮﻩﻗﺎﻝ ﺗﻘﺪﻡ ﺍﻟﻌﻤﻞ ﺑﻪ ﻟﻴﻜﻮﻥ ﻓﺮﺿﻪ ﻣﺘﻠﻮ ﺑﺎﻟﺘﻨﺰﻳﻞ ﻭ
ﺍﻷﻭﻝ ﺃﺻ�ﻮﺏ ﻓ�ﺈﻥ ﻓ�ﺮﺽ ﺍﻟﻮﺿ�ﻮء ﻛ�ﺎﻥ ﻣ�ﻊ ﻓ�ﺮﺽ ﺍﻟﺼ�ﻼﺓ  :ﻗﻠﺖ،ﺛﻢ ﻧﺰﻝ ﺑﻘﻴﺘﻬﺎ ﻭﻫﻮ ﺫﻛﺮ ﺍﻟﺘﻴﻤﻢ ﻓﻲ ﻫﺬﻩ ﺍﻟﻘﺼﺔ
 ﺑﻤﻜﺔ ﻭﺍﻵﻳﺔ ﻣﺪﻧﻴﺔ. 
 
 [ﺗﻌﻠﻴﻖ]
ﻭﻗﺪ ﻭﻗﻊ ﺍﻟﺨﻼﻑ ﺃﻱ ﺍﻵﻳﺘ�ﻴﻦ ﺗﻌﻨ�ﻰ ﺑﺂﻳ�ﺔ ،ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺗﻌﺎﻟﻰ ﺃﺛﺮﻳﻦ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﻭﻫﻲ ﺁﺛﺎﺭ ﺻﺤﻴﺤﺔﺫﻛﺮ  
ﺑﺄﻧﻬ�ﺎ ﺃﻳ�ﺔ ﺍﻟﻨﺴ�ﺎء ﻓ�ﻲ ﻗ�ﺎﻝ ﻭﺁﻳﺔ ﺍﻟﻤﺎﺋﺪﺓ ﻓﻴﻬﺎ ﺫﻛﺮ ﻟﻠﻮﺿﻮء ﺑﺨﻼﻑ ﺁﻳﺔ ﺍﻟﻨﺴ�ﺎء ﻭﻫ�ﺬﺍ ﻫ�ﻮ ﺍﻟ�ﺬﻱ ﺃﻭﻗ�ﻊ ﻣ�ﻦ ،ﺍﻟﺘﻴﻤﻢ ﻭﻗﺪ ﺭﺟﺢ ﺃﻧﻬﺎ ﺁﻳﺔ ﺍﻟﻤﺎﺋﺪﺓ
 ﺍﻟﻤﺆﻣﻨﻴﻦ ﻋﺎﺋﺸﺔ ﻛﺎﻧﺖ ﻏﺰﻭﺓ ﺑﻨﻲ ﺍﻟﻤﺼﻄﻠﻖ ﺳﻨﺔ ﺛﻼﺛﺔ ﻣﻦ ﺍﻟﻬﺠﺮﺓ.  ﺃﻡ ﻋﻘﺪ  ﺍﻹﺷﻜﺎﻝ ﻭﺍﻟﻐﺰﻭﺓ ﺍﻟﺘﻲ ﺍﻧﻘﻄﻊ ﻓﻴﻬﺎ
 ﻭﻗﺪ ﺗﻘﺪﻡ ﺍﻟﻜﻼﻡ ﻋﻦ ﺁﻳﺔ ﺍﻟﻨﺴﺎء ﻓﻲ ﺳﻮﺭﺓ ﺍﻟﻨﺴﺎء ﻓﻠﻴﺮﺟﻊ ﺇﻟﻴﻬﺎ. 
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
 .ﺃﻱ ﺇﺫﺍ ﺃﺭﺩﺗﻢ ﺍﻟﻘﻴﺎﻡ ﺇﻟﻰ ﺍﻟﺼﻼﺓ ﻭﺃﻧﺘﻢ ﻣﺤﺪﺛﻮﻥ ﴾ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ ﺇﺫﺍ ﻗﻤﺘﻢ ﺇﻟﻰ ﺍﻟﺼﻼﺓ  ﴿
 .ﺃﻱ ﺍﻏﺴﻠﻮﺍ ﺍﻟﻮﺟﻮﻩ ﻭﺍﻷﻳﺪﻯ ﻣﻊ ﺍﻟﻤﺮﺍﻓﻖ ﴾ﻳﺪﻳﻜﻢ ﺇﻟﻰ ﺍﻟﻤﺮﺍﻓﻖ ﻓﺎﻏﺴﻠﻮﺍ ﻭﺟﻮﻫﻜﻢ ﻭﺃ﴿
ﻭﻓﺎﺋ�ﺪﺓ  :ﺍﻟﺰﻣﺨﺸ�ﺮﻱﻗ�ﺎﻝ ،ﺃﻱ ﺍﻣﺴﺤﻮﺍ ﺭءﻭﺳﻜﻢ ﻭﺍﻏﺴﻠﻮﺍ ﺃﺭﺟﻠﻜﻢ ﺇﻟﻰ ﺍﻟﻜﻌﺒ�ﻴﻦ ﺃﻱ ﻣﻌﻬﻤﺎ ﴾ﻭﺍﻣﺴﺤﻮﺍ ﺑﺮءﻭﺳﻜﻢ ﻭﺃﺭﺟﻠﻜﻢ ﺇﻟﻰ ﺍﻟﻜﻌﺒﻴﻦ  ﴿
ﻭﻓﻲ ﺍﻟﺤ�ﺪﻳﺚ " ﻭﻳ�ﻞ ،ﺍﻟﺸ�ﺮﻳﻌﺔﻷﻥ ﺍﻟﻤﺴ�ﺢ ﻟ�ﻢ ﺗﻀ�ﺮﺏ ﻟ�ﻪ ﻏﺎﻳ�ﺔ ﻓ�ﻰ ،ﺍﻟﻤﺠﻲء ﺑﺎﻟﻐﺎﻳﺔ ] ﺇﻟﻰ ﺍﻟﻜﻌﺒﻴﻦ [ ﻟ�ﺪﻓﻊ ﻅ�ﻦ ﻣ�ﻦ ﻳﺤﺴ�ﺒﻬﺎ ﻣﻤﺴ�ﻮﺣﺔ
ﻓ�ﻲ ﺳ�ﻔﺮﺓ  �ﺗﺨﻠﻒ ﻋﻨ�ﺎ ﺭﺳ�ﻮﻝ ﷲ : ﻗﺎﻝﻭﻟﻔﻈﻪ ﻋﻦ ﻋﺒﺪ ﷲ ﺑﻦ ﻋﻤﺮﻭ ،ﺗﻔﺴﻴﺮ ﺍﻟﻜﺸﺎﻑ ﻭﺍﻟﺤﺪﻳﺚ ﻓﻰ ﺍﻟﺼﺤﻴﺤﻴﻦ)ﻟﻸﻋﻘﺎﺏ ﻣﻦ ﺍﻟﻨﺎﺭ " 
ﻭﻳﻞ ﻟﻸﻋﻘ�ﺎﺏ ﻣ�ﻦ ،" ﺃﺳﺒﻐﻮﺍ ﺍﻟﻮﺿ�ﻮء :ﻓﻨﺎﺩﻯ ﺑﺄﻋﻠﻰ ﺻﻮﺗﻪ،ﻓﺠﻌﻠﻨﺎ ﻧﻤﺴﺢ ﻋﻠﻰ ﺃﺭﺟﻠﻨﺎ،ﻓﺎﺩﺭﻛﻨﺎ ﻭﻧﺤﻦ ﻧﺘﻮﺿﺄ ﻟﺼﻼﺓ ﺍﻟﻌﺼﺮ،ﺳﺎﻓﺮﻧﺎﻫﺎ
ﻭﺍﻵﻳﺔ ﺻﺮﻳﺤﺔ ﻷﻧﻬﺎ ﺟﺎءﺕ ﺑﺎﻟﻨﺼﺐ ] ،ﻭﻫﺬﺍ ﺍﻟﺤﺪﻳﺚ ﻳﺮﺩ ﻋﻠﻰ ﺍﻹﻣﺎﻣﻴﺔ ﺍﻟﺬﻳﻦ ﻳﻘﻮﻟﻮﻥ ﺑﺄﻥ ﺍﻟﺮﺟﻠﻴﻦ ﻓﺮﺿﻬﻤﺎ ﺍﻟﻤﺴﺢ ﻻ ﺍﻟﻐﺴﻞ (" ﺍﻟﻨﺎﺭ 
 .ﻭﺟﻲء ﺑﺎﻟﻤﺴﺢ ﺑﻴﻦ ﺍﻟﻤﻐﺴﻮﻻﺕ ﻹﻓﺎﺩﺓ ﺍﻟﺘﺮﺗﻴﺐ،ﻭﺃﺭﺟﻠﻜﻢ [ ﻓﻬﻲ ﻣﻌﻄﻮﻓﺔ ﻋﻠﻰ ﺍﻟﻤﻐﺴﻮﻝ
 .ﺍﻟﺒﺪﻥ ﻓﺘﻄﻬﺮﻭﺍ ﺑﻐﺴﻞ ﺟﻤﻴﻊ،ﺃﻱ ﺇﻥ ﻛﻨﺘﻢ ﻓﻲ ﺣﺎﻟﺔ ﺟﻨﺎﺑﺔ ﴾ﻭﺇﻥ ﻛﻨﺘﻢ ﺟﻨﺒﺎ ﻓﺎﻁﻬﺮﻭﺍ  ﴿
 .ﻛﻨﺘﻢ ﻣﺴﺎﻓﺮﻳﻦ ﻭﻟﻢ ﺗﺠﺪﻭﺍ ﺍﻟﻤﺎء ﺃﻭ،ﺃﻱ ﺇﻥ ﻛﻨﺘﻢ ﻣﺮﺿﻰ ﻭﻳﻀﺮﻛﻢ ﺍﻟﻤﺎء ﴾ﻋﻠﻰ ﺳﻔﺮ  ﺃﻭﻭﺇﻥ ﻛﻨﺘﻢ ﻣﺮﺿﻰ  ﴿
 ﺃﻱ ﺃﺗﻰ ﻣﻦ ﻣﻜﺎﻥ ﺍﻟﺒﺮﺍﺯ. ﴾ﺟﺎء ﺃﺣﺪ ﻣﻨﻜﻢ ﻣﻦ ﺍﻟﻐﺎﺋﻂ  ﺃﻭ ﴿
 .ﺃﻱ ﺟﺎﻣﻌﺘﻤﻮﻫﻦ ﴾ﻻﻣﺴﺘﻢ ﺍﻟﻨﺴﺎء  ﺃﻭ ﴿
 .ﺪﻭﺍ ﺍﻟﺘﺮﺍﺏ ﺍﻟﻄﺎﻫﺮ ﻟﻠﺘﻴﻤﻢ ﺑﻪﺃﻱ ﻭﻟﻢ ﺗﺠﺪﻭﺍ ﺍﻟﻤﺎء ﺑﻌﺪ ﻁﻠﺒﻪ ﻓﺎﻗﺼ ﴾ﻓﻠﻢ ﺗﺠﺪﻭﺍ ﻣﺎء ﻓﺘﻴﻤﻤﻮﺍ ﺻﻌﻴﺪﺍ ﻁﻴﺒﺎ  ﴿
 .ﻛﻤﺎ ﻭﺿﺤﺖ ﺍﻟﺴﻨﺔ ﺍﻟﻨﺒﻮﻳﺔ،ﺃﻱ ﺍﻣﺴﺤﻮﺍ ﻭﺟﻮﻫﻜﻢ ﻭﺃﻳﺪﻳﻜﻢ ﺑﺎﻟﺘﺮﺍﺏ ﺑﻀﺮﺑﺘﻴﻦ ﴾ﻓﺎﻣﺴﺤﻮﺍ ﺑﻮﺟﻮﻫﻜﻢ ﻭﺃﻳﺪﻳﻜﻢ ﻣﻨﻪ  ﴿
 .ﺗﻀﻴﻴﻘﺎ ﻋﻠﻴﻜﻢ،ﻭﺍﻟﻐﺴﻞ ﻭﺍﻟﺘﻴﻤﻢ،ﺃﻱ ﻣﺎ ﻳﺮﻳﺪ ﺗﻌﺎﻟﻰ ﺑﻤﺎ ﻓﺮﺽ ﻋﻠﻴﻜﻢ ﻣﻦ ﺍﻟﻮﺿﻮء﴾ﻣﺎ ﻳﺮﻳﺪ ﷲ ﻟﻴﺠﻌﻞ ﻋﻠﻴﻜﻢ ﻣﻦ ﺣﺮﺝ  ﴿
ﻭﻟﻴ�ﺘﻢ ،ﺑﺎﻟﻮﺿ�ﻮء ﻭﺍﻟﺘﻴﻤﻢ،ﺃﻱ ﻳﺤﺐ ﺃﻥ ﻳﻄﻬﺮﻛﻢ ﻣﻦ ﺍﻟ�ﺬﻧﻮﺏ ﻭﺃﺩﻧ�ﺎﺱ ﺍﻟﺨﻄﺎﻳﺎ﴾ﻧﻌﻤﺘﻪ ﻋﻠﻴﻜﻢ ﻟﻌﻠﻜﻢ ﺗﺸﻜﺮﻭﻥ  ﻭﻟﻜﻦ ﻳﺮﻳﺪ ﻟﻴﻄﻬﺮﻛﻢ ﻭﻟﻴﺘﻢ ﴿
 .(5001F4001)ﻭﻟﺘﺸﻜﺮﻭﻩ ﻋﻠﻰ ﻧﻌﻤﻪ ﺍﻟﺘﻲ ﻻ ﺗﺤﺼﻰ ،ﻧﻌﻤﺘﻪ ﻋﻠﻴﻜﻢ ﺑﺒﻴﺎﻥ ﺷﺮﺍﺋﻊ ﺍﻹﺳﻼﻡ
 
 _______________
 ﺳﻨﻦ ﺍﻟﺒﻴﻬﻘﻲ ﺍﻟﻜﺒﺮﻯ ﻭﻏﻴﺮﻫﻢ ﻣﻦ ﻏﻴﺮ ﻁﺮﻳﻖ ﺍﺑﻦ ﺍﻟﻘﺎﺳﻢ ﻋﻦ ﻋﺎﺋﺸﺔ.  5/701ﻴﺮ ﺍﻟﻄﺒﺮﻱ ( ﺗﻔﺴ2334ﺡ)4/ 4861ﺻﺤﻴﺢ ﺍﻟﺒﺨﺎﺭﻱ (3001)
(ﻣﻦ ﻁﺮﻳﻖ ﺍﺑﻦ ﺇﺳﺤﺎﻕ ﻋﻦ ﻳﺤﻴﻰ ﺑﻦ ﻋﺒﺎﺩ ﺑ�ﻦ ﻋﺒ�ﺪ ﷲ ﺑ�ﻦ ﺍﻟﺰﺑﻴ�ﺮ ﻋ�ﻦ ﺃﺑﻴ�ﻪ ﻋ�ﻦ ﻋﺎﺋﺸ�ﺔ، ﻭﺗﺼ�ﺮﻳﺢ ﺍﺑ�ﻦ 951ﺡ) 32/ 121( ﺍﻟﻤﻌﺠﻢ ﺍﻟﻜﺒﻴﺮ 48362ﺡ)6/272ﻣﺴﻨﺪ ﺃﺣﻤﺪ   (4001)
ﻳﻖ ﻋﺒﻴﺪ ﷲ  ﺑﻦ ﻋﺒﺪ ﷲ ﻋﻦ ﻋﻤﺎﺭ ﺑﻦ ﻳﺎﺳﺮ،ﺗﺎﺭﺓ ﻋﻦ ﺍﺑﻦ ﻋﺒﺎﺱ،ﻭﺗ�ﺎﺭﺓ ﻋ�ﻦ ﻋﻤ�ﺎﺭ ﻭﻛﻼﻫﻤ�ﺎ ﺻ�ﺎﺣﺒﻴﺎﻥ،ﻭﻫﻮ ﻋﻨ�ﺪ ﺍﺑ�ﻦ ﻣﺎﺟ�ﺔ ﻭﺃﺣﻤ�ﺪ ﺇﺳﺤﺎﻕ ﺑﺎﻟﺘﺤﺪﻳﺚ ﻋﻨﺪ ﺃﺣﻤﺪ،ﻭﻟﻪ ﺷﺎﻫﺪ ﻣﻦ ﻁﺮ
 ﻭﺍﻟﺒﻴﻬﻘﻲ ﻭﺍﻟﻄﺒﺮﺍﻧﻲ ﻭﺍﻟﺸﺎﺷﻲ ﻭﺍﺑﻦ ﺟﺮﻳﺮ ﻭﻏﻴﺮﻫﻢ ﻭﺇﺳﻨﺎﺩﻩ ﺻﺤﻴﺢ. 
 (412/ 1ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ ) (5001)
 (581)
 
ﻳَۡﺒُﺴﻄُٓﻮْﺍ ﺇِﻟَۡﻴُﻜۡﻢ ﺃَۡﻳِﺪﻳَﻬُۡﻢ ﻓََﻜﻒﱠ ﺃَۡﻳِﺪﻳَﻬُۡﻢ َﻋﻨُﻜۡﻢۖ َﻭٱﺗﱠﻘُﻮْﺍ ٱﻟﱠ َﻭ  ﻳَٰ ٓﺄَﻳﱡﻬَﺎ ٱﻟﱠِﺬﻳَﻦ َءﺍَﻣﻨُﻮْﺍ ٱۡﺫُﻛُﺮﻭْﺍ ﻧِۡﻌَﻤَﺖ ٱﻟﱠ  َِﻋﻠَۡﻴُﻜۡﻢ ﺇِۡﺫ ﻫَﻢﱠ ﻗَۡﻮٌﻡ ﺃَﻥ ﴿
 ﴾  ۱۱َﻭَﻋﻠَﻰ ٱﻟﱠ  ِﻓَۡﻠﻴَﺘََﻮﻛﱠِﻞ ٱۡﻟُﻤۡﺆِﻣﻨُﻮَﻥ 
 
 .ـ ﺍﻵﻳﺔ  (ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ  ﺍﺫﻛﺮﻭﺍ ﻧﻌﻤﺔ ﷲ  ﻋﻠﻴﻜﻢ   :)ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ  
ﺧ�ﺮﺝ ﻭﻣﻌ�ﻪ ﺃﺑ�ﻮ ﺑﻜ�ﺮ ﻭﻋﻤ�ﺮ  �ﺃﻥ ﺍﻟﻨﺒ�ﻲ  »ﻭﺍﻟﻠﻔ�ﻆ ﻟ�ﻪ  ﻭﻳﺰﻳﺪ ﺑﻦ ﺃﺑﻲ ﺯﻳ�ﺎﺩ ﻋﻦ ﻋﻜﺮﻣﺔﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮ  .783
ﻭﻁﻠﺤﺔ ﻭﻋﺒﺪ ﺍﻟﺮﺣﻤﻦ ﺑﻦ ﻋﻮﻑ ﺣﺘﻰ ﺩﺧﻠ�ﻮﺍ ﻋﻠ�ﻰ ﻛﻌ�ﺐ ﺑ�ﻦ ﺍﻷﺷ�ﺮﻑ ﻭﻳﻬ�ﻮﺩ ﺑﻨ�ﻲ ﺍﻟﻨﻀ�ﻴﺮ  ﻭﻋﺜﻤﺎﻥ ﻭﻋﻠﻲ
ﺣﻴ�ﻲ ﺑ�ﻦ : ﻘ�ﺎﻝﻓﺠﻠﺲ ﻓ،ﻧﻌ�ﻢ ﺍﺟﻠ�ﺲ ﺣﺘ�ﻰ ﻧﻄﻌﻤ�ﻚ ﻭﻧﻌﻄﻴ�ﻚ ﺍﻟ�ﺬﻱ ﺗﺴ�ﺄﻟﻨﺎ: ﻘﺎﻟﻮﺍﻓ،ﻳﺴﺘﻌﻴﻨﻬﻢ ﻓﻲ ﻋﻘﻞ ﺃﺻ�ﺎﺑﻪ
ﻓﺠﺎءﻭﺍ ﺇﻟ�ﻰ ،ﺃﺑ�ﺪﺍ ﺍ ﻋﻠﻴﻪ ﺣﺠﺎﺭﺓ ﻓﺎﻗﺘﻠﻮﻩ ﻭﻻ ﺗ�ﺮﻭﻥ ﺷ�ﺮﺍً ﺃﺧﻄﺐ ﻷﺻﺤﺎﺑﻪ ﻭﻻ ﺗﺮﻭﻧﻪ ﺃﻗﺮﺏ ﻣﻨﻪ ﺍﻵﻥ ﺍﻁﺮﺣﻮ
ﻳ�ﺎ  ﴿:ﻓ�ﺄﻧﺰﻝ ﷲ،ﻓﺄﻣﺴﻚ ﷲ ﻋﻨﻬﺎ ﺃﻳﺪﻳﻬﻢ ﺣﺘﻰ ﺟﺎءﻩ ﺟﺒﺮﻳﻞ ﻓﺄﻗﺎﻣ�ﻪ ﻣ�ﻦ ﺛﻤﺖ،ﺭﺣﻰ ﻋﻈﻴﻤﺔ ﻟﻴﻄﺮﺣﻮﻫﺎ ﻋﻠﻴﻪ
 .«(6001F5001)ـ ﺍﻵﻳﺔ﴾ﺃﻳﻬﺎ ﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ  ﺍﺫﻛﺮﻭﺍ ﻧﻌﻤﺔ ﷲ ﻋﻠﻴﻜﻢ ﺇﺫ ﻫﻢ ﻗﻮﻡ 
 ﷲ  ﺑﻦ ﺃﺑﻲ ﺑﻜﺮ.  ﻋﻦ ﻋﺒﺪﻭﺃﺧﺮﺝ ﻧﺤﻮﻩ  .883
 .ﺮ ﺑﻦ ﻗﺘﺎﺩﺓﻭﻋﺎﺻﻢ ﺑﻦ ﻋﻤ .983
 .ﻭﻣﺠﺎﻫﺪ .093
 .ﻭﻋﺒﺪ ﷲ ﺑﻦ ﻛﺜﻴﺮ .193
 .     (7001F6001)ﻭﺃﺑﻰ ﻣﺎﻟﻚ  .293
ﻭﻫ�ﻮ ﺑ�ﺒﻄﻦ ﻧﺨﻠ�ﺔ ﻓ�ﻲ ﺍﻟﻐ�ﺰﻭﺓ  �ﺫﻛﺮ ﻟﻨﺎ ﺃﻥ ﻫﺬﻩ ﺍﻵﻳ�ﺔ ﺃﻧﺰﻟ�ﺖ ﻋﻠ�ﻰ ﺭﺳ�ﻮﻝ ﷲ   »: ﻗﺎﻝ ﻋﻦ ﻗﺘﺎﺩﺓﻭﺃﺧﺮﺝ  .393
ﻓﺄﺭﺳﻠﻮﺍ ﺇﻟﻴﻪ ﺍﻷﻋﺮﺍﺑﻲ ﻳﻌﻨﻰ ﺍﻟ�ﺬﻱ ﺟ�ﺎءﻩ ﻭﻫ�ﻮ  ،�ﻓﺄﺭﺍﺩ ﺑﻨﻮ ﺛﻌﻠﺒﺔ ﻭﺑﻨﻮ ﻣﺤﺎﺭﺏ ﺃﻥ ﻳﻔﺘﻜﻮﺍ ﺑﺎﻟﻨﺒﻲ ،ﺍﻟﺴﺎﺑﻌﺔ
ﻓﺸ�ﺎﻡ ﺍﻟﺴ�ﻴﻒ ﻭﻟ�ﻢ   «ﷲ   »: ﻘ�ﺎﻝﻣ�ﻦ ﻳﺤ�ﻮﻝ ﺑﻴﻨ�ﻲ ﻭﺑﻴﻨ�ﻚ؟ ﻓ: ﻗ�ﺎﻝﺍﻟﻤﻨﺎﺯﻝ، ﻓﺄﺧ�ﺬ ﺳ�ﻼﺣﻪ ﻭ ﻧﺎﺋﻢ ﻓﻲ ﺑﻌﺾ
   .«(8001F7001)ﻳﻌﺎﻗﺒﻪ
ﻘ�ﺎﻝ ﺃﻥ ﺭﺟ�ﻼ ًﻣ�ﻦ ﻣﺤ�ﺎﺭﺏ ﻳ »ﺑﻦ ﻋﺒ�ﺪ ﷲ   ﻋﻦ ﺟﺎﺑﺮﻭﺃﺧﺮﺝ ﺃﺑﻮ ﻧﻌﻴﻢ ﻓﻲ ﺩﻻﺋﻞ ﺍﻟﻨﺒﻮﺓ ﻣﻦ ﻁﺮﻳﻖ ﺍﻟﺤﺴﻦ  .493
ﺟ�ﺎﻟﺲ ﻭﺳ�ﻴﻔﻪ ﻓ�ﻲ ﻭﻫ�ﻮ  �ﻓﺄﻗﺒ�ﻞ ﺇﻟ�ﻰ ﺭﺳ�ﻮﻝ ﷲ  ؟: ﺃﻗﺘ�ﻞ ﻟﻜ�ﻢ ﻣﺤﻤ�ﺪﺍً ﻟﻘﻮﻣ�ﻪﻗ�ﺎﻝ ﻟ�ﻪ ﻏ�ﻮﺭﺙ ﺑ�ﻦ ﺍﻟﺤ�ﺎﺭﺙ 
ﻓﺄﺧﺬﻩ ﻓﺎﺳﺘﻠﻪ ﻭﺟﻌ�ﻞ ﻳﻬ�ﺰﻩ ﻭﻳﻬ�ﻢ ﺑ�ﻪ ﻓﻴﻜﺒﺘ�ﻪ ﷲ  «ﻧﻌﻢ   »: ﻗﺎﻝﻳﺎ ﻣﺤﻤﺪ ﺃﻧﻈﺮ ﺇﻟﻰ ﺳﻴﻔﻚ ﻫﺬﺍ؟: ﻘﺎﻝﻓ،ﺣﺠﺮﻩ
ﻻ ﻳﻤﻨﻌﻨ�ﻲ ﷲ : ﻗ�ﺎﻝﺃﻣ�ﺎ ﺗﺨ�ﺎﻓﻨﻲ ﻭﺍﻟﺴ�ﻴﻒ ﻓ�ﻲ ﻳ�ﺪﻱ؟ ﻗ�ﺎﻝ:  «ﻻ  »: ﻗﺎﻝﻳﺎ ﻣﺤﻤﺪ ﺃﻣﺎ ﺗﺨﺎﻓﻨﻲ؟! : ﻘﺎﻝﻓ،ﺗﻌﺎﻟﻰ
  .«(9001F8001)ﻳﺔﻓﺄﻧﺰﻝ ﷲ ﺍﻵ،ﺛﻢ ﺃﻏﻤﺪ ﺍﻟﺴﻴﻒ ﻭﺭﺩﻩ ﺇﻟﻰ ﺭﺳﻮﻝ ﷲ «ﻣﻨﻚ
 
 [ﺗﻌﻠﻴﻖ]
 .ﻭﻫﻲ ﺗﺸﺘﻤﻞ ﻋﻠﻰ ﺳﺒﺒﻴﻦ،ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﻋﺪﺓ ﺁﺛﺎﺭ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ 
 . (0101F9001)ﻭﻗﺪ ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺍﻷﺛﺮ ﻣﺨﺘﺼﺮ ﻭﻫﻮ ﺑﻄﻮﻟﻪ ﻋﻨﺪ ﺍﻹﻣﺎﻡ ﺃﺻﺤﺎﺏ ﺍﻟﺴﻴﺮ ﻭﻏﻴﺮﻫﻢ .�ﻓﻲ ﺇﺭﺍﺩﺓ ﺍﻟﻴﻬﻮﺩ ﺍﻟﺘﺨﻠﺺ ﻣﻦ ﺍﻟﻨﺒﻲ  :ﺍﻷﻭﻝ 
ﺑﻌﺾ ﺃﺳﻔﺎﺭﻩ ﻓﺄﺭﺳﻠﻮﺍ ﺇﻟﻴﻪ ﺭﺟﻼ ًﻓﻲ ﻗﺼ�ﺔ ﺃﺻ�ﻠﻬﺎ ﻓ�ﻲ ﺍﻟﺼ�ﺤﻴﺢ ﻓﻲ  �ﻓﻲ ﺇﺭﺍﺩﺓ ﺑﻌﺾ ﻣﺸﺮﻛﻲ ﺍﻟﻌﺮﺏ ﻗﺘﻞ ﺍﻟﻨﺒﻲ  :ﺍﻟﺜﺎﻧﻲ 
ﻓﺄﺩﺭﻛﻨﺎ ﺭﺳ�ﻮﻝ ﷲ ،ﻏ�ﺰﻭﺓ ﻗﺒ�ﻞ ﻧﺠ�ﺪ �ﻏﺰﻭﻧﺎ ﻣ�ﻊ ﺭﺳ�ﻮﻝ ﷲ : ﻗﺎﻝﻟﻜﻦ ﻣﻦ ﻏﻴﺮ ﺳﺒﺐ ﺍﻟﻨﺰﻭﻝ. ﻓﺄﺧﺮﺝ ﺍﻟﺒﺨﺎﺭﻱ ﻋﻦ ﺟﺎﺑﺮ ﺑﻦ ﻋﺒﺪ ﷲ 
ﻓ�ﻲ ﺍﻟ�ﻮﺍﺩﻱ ﻳﺴ�ﺘﻈﻠﻮﻥ  ﻭﺗﻔ�ﺮﻕ ﺍﻟﻨ�ﺎﺱ: ﻗﺎﻝ،ﻓﻌﻠﻖ ﺳﻴﻔﻪ ﺑﻐﺼﻦ ﻣ�ﻦ ﺃﻏﺼ�ﺎﻧﻬﺎ،ﺗﺤﺖ ﺷﺠﺮﺓ �ﻓﻨﺰﻝ ﺭﺳﻮﻝ ﷲ ،ﻓﻲ ﻭﺍﺩ ﻛﺜﻴﺮ ﺍﻟﻌﻀﺎﻩ �
ﻓﻠﻢ ﺃﺷ�ﻌﺮ ﺇﻻ ﻭﺍﻟﺴ�ﻴﻒ ،ﻓﺎﺳ�ﺘﻴﻘﻈﺖ ﻭﻫ�ﻮ ﻗ�ﺎﺋﻢ ﻋﻠ�ﻰ ﺭﺃﺳ�ﻲ،ﻓﺄﺧ�ﺬ ﺍﻟﺴﻴﻒ،ﺇﻥ ﺭﺟ�ﻼ ًﺃﺗ�ﺎﻧﻲ ﻭﺃﻧ�ﺎ ﻧﺎﺋﻢ : �ﺭﺳﻮﻝ ﷲ : ﻘﺎﻝﻓ: ﻗﺎﻝ،ﺑﺎﻟﺸﺠﺮﺓ
 ؟ﻣﻨﻲﻣﻦ ﻳﻤﻨﻌﻚ  :ﻓﻲ ﺍﻟﺜﺎﻟﺜﺔﻗﺎﻝ )ﺛﻢ .ﷲ :ﻗﻠﺖ.ﻣﻦ ﻳﻤﻨﻌﻚ ﻣﻨﻲ :ﻓﻲ ﺍﻟﺜﺎﻧﻴﺔﻗﺎﻝ ﺛﻢ .ﷲ :ﻗﻠﺖ: ﻗﺎﻝ ؟ﻣﻦ ﻳﻤﻨﻌﻚ ﻣﻨﻲ :ﻟﻲﻘﺎﻝ ﻓ،ﺻﻠﺘﺎ ﻓﻲ ﻳﺪﻩ
 _______________
ﺇﻟﻰ ﺿﻌﻔﻪ ﻓﺈﻥ ﻳﺰﻳﺪ ﺑﻦ ﺃﺑﻲ ﺯﻳﺎﺩ ﻣﺘﻜﻠﻢ ﻓﻴﻪ ﻭﺍﻟﺮﺍﻭﻱ ﻋﻨﻪ ﺃﺑﻮ ﻣﻌﺸﺮ ﺿﻌﻴﻒ،ﻭﺭﻭﺍﻳﺔ ﻋﻜﺮﻣﺔ ﺃﺧﺮﺟﻬ�ﺎ ﺍﻟﻤﺼ�ﺪﺭ ﺍﻟﺴ�ﺎﺑﻖ ﻭﺇﺳﻨﺎﺩﻩ ﻣﺮﺳﻞ ﺑﺎﻹﺿﺎﻓﺔ  6/ 441ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺟﺮﻳﺮ (6001)
 ﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ ﺳﻨﻴﺪ ﺍﻟﺤﺴﻴﻦ ﺑﻦ ﺩﺍﻭﺩ ﻣﻊ ﺇﺭﺳﺎﻟﻪ 541
ﻣﻌﻨﻌﻨﺎ،ﺑﺎﻹﺿ�ﺎﻓﺔ ﺇﻟ�ﻰ ﺇﺭﺳ�ﺎﻟﻬﻤﺎ ﻭﺇﺳ�ﻨﺎﺩ ﻣﺠﺎﻫ�ﺪ ﺇﺳﻨﺎﺩ ﻋﺒﺪ ﷲ  ﺑﻦ ﺃﺑﻲ ﺑﻜﺮ ﻭﻋﺎﺻﻢ ﺑﻦ ﻋﻤﺮ ﺑﻦ ﻗﺘﺎﺩﺓ: ﺭﻭﺍﻩ ﺍﺑﻦ ﺟﺮﻳﺮ ﻋﻦ ﺷﻴﺨﻪ ﺍﻟﻀﻌﻴﻒ ﺍﺑﻦ ﺣﻤﻴﺪ،ﻭﻓﻴﻪ ﺃﻳﻀﺎ ﺍﺑﻦ ﺇﺳﺤﺎﻕ (7001)
ﻣﺮﺳ�ﻠﺔ ﺍﻧﻈ�ﺮ ﻧﻔﺴ�ﻴﺮ ﺍﺑ�ﻦ ﺟﺮﻳ�ﺮ  ﻣﻦ ﺭﻭﺍﻳ�ﺔ ﺍﺑ�ﻦ ﺃﺑ�ﻲ ﻧﺠ�ﻴﺢ ﻋﻨﻪ،ﻭﺗﻘ�ﺪﻡ ﺃﻧ�ﻪ ﻟ�ﻢ ﻳﺴ�ﻤﻊ ﻣﻨ�ﻪ ﺍﻟﺘﻔﺴ�ﻴﺮ ﻣ�ﻊ ﺇﺭﺳ�ﺎﻟﻪ،ﻭﺭﻭﺍﻳﺔ ﻋﺒ�ﺪ ﷲ ﺑ�ﻦ ﻛﺜﻴ�ﺮ ﻓﻴﻬ�ﺎ ﺳ�ﻨﻴﺪ ﻣ�ﻊ ﺇﺭﺳ�ﺎﻟﻪ،ﻭﺭﻭﺍﻳﺔ ﺃﺑ�ﻲ ﻣﺎﻟ�ﻚ
ﺰﻭﻝ،ﻭﺫﻟﻚ ﻷﻥ ﻛﻞ ﻁﺮﻳﻖ ﻣﻨﻬﺎ ﻻ ﻳﺨﻠﻮ ﻣﻦ ﻣﻘﺎﻝ ﻣ�ﻊ ﺇﺭﺳ�ﺎﻟﻬﺎ،ﻭﺇﻥ ﻛ�ﺎﻥ ﺍﺑ�ﻦ ﺟﺮﻳ�ﺮ ﺭﺟ�ﺢ ﻛﻮﻧﻬ�ﺎ ﻧﺰﻟ�ﺖ ﻓ�ﻲ ﻭﻫﺬﻩ ﺍﻵﺛﺎﺭ ﻣﻊ ﻛﺜﺮﺗﻬﺎ ﻓﺈﻧﻬﺎ ﻻ ﺗﺮﺗﻘﻲ ﻹﺛﺒﺎﺕ ﺳﺒﺐ ﺍﻟﻨ  6/541،441
 ﻣﻦ ﺍﻟﻴﻬﻮﺩ ﻭﻋﻀﺪ ﺫﻟﻚ ﺑﺴﻴﺎﻕ ﺍﻵﻳﺎﺕ،ﺃﻣﺎ ﻣﻦ ﺣﻴﺚ ﺍﻹﺳﻨﺎﺩ ﻓﻔﻴﻪ ﻣﺎ ﺗﺮﻱ ﻭﷲ ﺃﻋﻠﻢ  �ﺇﺳﺘﻨﻘﺎﺫ ﺍﻟﺮﺳﻮﻝ 
 ﻟﻴﺲ ﻓﻴﻬﻤﺎ ﺗﺼﺮﻳﺢ ﺳﺒﺐ ﺍﻟﻨﺰﻭﻝ ﻭﺇﺳﻨﺎﺩﻩ ﺻﺤﻴﺢ ﻟﻜﻨﻪ ﻣﺮﺳﻞ ﻭﺭﻭﺍﻩ ﻋﻦ ﺟﺎﺑﺮ ﺑﻦ ﻋﺒﺪ ﷲ  ﻭ 5/ 641ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺟﺮﻳﺮ (8001)
ﺍﻟﻤﺆﻟ�ﻒ: ﺧﻠ�ﻒ ﺑ�ﻦ ﻋﺒ�ﺪ ﺍﻟﻤﻠ�ﻚ ﺑ�ﻦ  ﺍﻟﻜﺘ�ﺎﺏ: ﻏ�ﻮﺍﻣﺾ ﺍﻷﺳ�ﻤﺎء ﺍﻟﻤﺒﻬﻤ�ﺔ ﺍﻟﻮﺍﻗﻌ�ﺔ ﻓ�ﻲ ﻣﺘ�ﻮﻥ ﺍﻷﺣﺎﺩﻳ�ﺚ ﺍﻟﻤﺴ�ﻨﺪﺓ 1ﺝ: 193ﺃﺧﺮﺟﻪ ﺍﺑﻦ ﺑﺸﻜﻮﻝ ﻓﻲ ﻏﻮﺍﻣﺾ ﺍﻷﺳﻤﺎء ﺍﻟﻤﺒﻬﻤﺔ  (9001)
 ﻣﻜﺎﻥ ﺍﻟﻨﺸﺮ: ﺑﻴﺮﻭﺕ 7041ﺳﻨﺔ ﺍﻟﻨﺸﺮ:  ﺍﻟﻨﺎﺷﺮ: ﻋﺎﻟﻢ ﺍﻟﻜﺘﺐ ﺪ ﻛﻤﺎﻝ ﺍﻟﺪﻳﻦ ﻋﺰ ﺍﻟﺪﻳﻦﺗﺤﻘﻴﻖ: ﺩ. ﻋﺰ ﺍﻟﺪﻳﻦ ﻋﻠﻲ ﺍﻟﺴﻴﺪ , ﻣﺤﻤ 875/ ﺳﻨﺔ ﺍﻟﻮﻓﺎﺓ 594ﺳﻨﺔ ﺍﻟﻮﻻﺩﺓ  ﺑﺸﻜﻮﺍﻝ ﺃﺑﻮ ﺍﻟﻘﺎﺳﻢ
 5ﻋ�ﺪﺩ ﺍﻷﺟ�ﺰﺍء:  7041ﺍﻟﻄﺒﻌ�ﺔ ﺍﻷﻭﻟ�ﻰ، ﺑﻴ�ﺮﻭﺕ –ﺍﻟﻨﺎﺷ�ﺮ: ﺩﺍﺭ ﺍﻟﻜﺘ�ﺐ ﺍﻟﻌﻠﻤﻴ�ﺔ ( ﻫ�ـ 013ﺍﻟﻤﺆﻟﻒ: ﺃﺑﻮ ﺟﻌﻔ�ﺮ ﻣﺤﻤ�ﺪ ﺑ�ﻦ ﺟﺮﻳ�ﺮ ﺍﻟﻄﺒ�ﺮﻱ )ﺍﻟﻤﺘ�ﻮﻓﻰ:   2/68ﻭﺍﻟﻄﺒﺮﻱ ﻓﻲ ﺗﺎﺭﻳﺨﻪ 
ﺑ�ﺬﻟﻚ ﺃﺑ�ﻮ ﺣﺎﺗﻢ،ﻓﻘﺎﻝ:ﺍﻟﺤﺴ�ﻦ ﻋ�ﻦ ﺟ�ﺎﺑﺮ ﻛﺘ�ﺎﺏ ﺍﻧﻈ�ﺮ ﺗﺮﺟﻤﺘ�ﻪ ﻓ�ﻲ ﺟ�ﺎﻣﻊ ﺍﻟﺘﺤﺼ�ﻴﻞ ﻭﻣﻤ�ﺎ ﻳ�ﺪﻝ ﻋﻠ�ﻰ ﺃﻥ ﻫ�ﺬﺍ ﺍﻟﺴ�ﺒﺐ ﺿ�ﻌﻴﻒ: ﺃﻥ ﻗﺼ�ﺔ  ﻭﺭﻭﺍﻳﺔ ﺍﻟﺤﺴﻦ ﻋﻦ ﺟﺎﺑﺮ ﻣﺮﺳﻠﺔ ﻛﻤﺎ ﺻﺮﺡ
 ﻏﻮﺭﺙ ﺑﻦ ﺍﻟﺤﺎﺭﺙ ﺟﺎءﺕ ﻓﻲ ﺍﻟﺼﺤﻴﺢ ﻭﻏﻴﺮﻩ ﻣﻦ ﻏﻴﺮ ﺫﻛﺮ ﺳﺒﺐ ﺍﻟﻨﺰﻭﻝ. 
ﺣﺪ ﺍﻟﻨﻘﺒﺎء ﻟﻴﻠﺔ ﺍﻟﻌﻘﺒﺔ ﻓﻲ ﺛﻼﺛﻴﻦ ﺭﺍﻛﺒﺎ ﻣﻦ ﺍﻟﻤﻬﺎﺟﺮﻳﻦ ﻭﺍﻷﻧﺼﺎﺭ ﺑﻨﻲ ﻋﺎﻣﺮ ﺑﺪﺍﻳﺔ ﻫﺬﺍ ﺍﻷﺛﺮ  ﺑﻌﺚ ﺍﻟﻨﺒﻲ ﺻﻠﻰ ّﷲ ﻋﻠﻴﻪ ﻭﺳﻠّﻢ ﺍﻟﻤﻨﺬﺭ ﺍﺑﻦ ﻋﻤﺮﻭ ﺍﻷﻧﺼﺎﺭﻱ ﺍﻟﺴﺎﻋﺪﻱ ﻭﻫﻮ ﺃ (0101)
ﺍﻟﺴﺎﻋﺪﻱ ﻭﺃﺻﺤﺎﺑﻪ ﺇّﻻ  ﺑﻦ ﺻﻌﺼﻌﺔ ﻓﺨﺮﺟﻮﺍ ﻓﻠﻘﻮﺍ ﻋﺎﻣﺮ ﺑﻦ ﺍﻟﻄﻔﻴﻞ ﺑﻦ ﻣﺎﻟﻚ ﺑﻦ ﺟﻌﻔﺮ ﻋﻠﻰ ﺑﺌﺮ ﻣﻌﻮﻧﺔ ﻭﻫﻲ ﻣﻦ ﻣﻴﺎﻩ ﺑﻨﻲ ﻋﺎﻣﺮ،ﻓﺎﻏﺘﺴﻠﻮﺍ ﻓﻘﺘﻞ ﺍﻟﻤﻨﺬﺭ ﺑﻦ ﻋﻤﺮﻭ ﺍﻷﻧﺼﺎﺭﻱ
ﻋﻤﺮﻭ ﺑﻦ ﺃﻣﻴّﺔ ﺍﻟﺼﻴﻤﺮﻱ،ﻓﻠﻢ ﻳﺮﻋﻬﻢ ﺇّﻻ ﻭﺍﻟﻄﻴﺮ ﺗﺤﻮﻡ ﻓﻲ ﺍﻟﺴﻤﺎء ﺗﺴﻘﻂ ﻣﻦ ﺑﻴﻦ ﺧﺮﺍﻁﻴﻤﻬﺎ ﻋﻠﻖ ﺍﻟّﺪﻡ،ﻓﻘﺎﻝ ﺃﺣﺪ ﺍﻟﻨﻔﺮ: ﻗﺘﻞ ﺃﺻﺤﺎﺑﻨﺎ،ﺛﻢ ﺛﻼﺛﺔ ﻧﻔﺮ ﻛﺎﻧﻮﺍ ﻓﻲ ﻁﻠﺐ ﺿﺎﻟﺔ ﻟﻬﻢ ﺃﺣﺪﻫﻢ: 
ِﻤﻴَﻦ. ﻭﺭﺟﻊ ﺻﺎﺣﺒﺎﻩ،ﻓﻠﻘﻴﺎ ﺭﺟﻠﻴﻦ ﻣﻦ ﺑﻨﻲ ﺏﱢ ﺍْﻟﻌﺎﻟَ ﺗﻮﻟﻰ ﻳﺸﺘﺪ ﺣﺘّﻰ ﻟﻘﻲ ﺭﺟﻼ ﻓﺎﺧﺘﻠﻔﺎ ﺿﺮﺑﺘﻴﻦ ﻓﻠﻤﺎ ﺧﺎﻟﻄﺖ ﺍﻟﻀﺮﺑﺔ ﺭﻓﻊ ﺭﺃﺳﻪ ﺇﻟﻰ ﺍﻟﺴﻤﺎء ﻭﻓﺘﺢ ﻋﻴﻨﻴﻪ ﻭﻗﺎﻝ: ّﷲ ﺃﻛﺒﺮ ﺍْﻟَﺤْﻤُﺪ ِﻟﱠ  ِﺭ َ
ﻴﻪ ﻭﺳﻠّﻢ ﻳﻄﻠﺒﻮﻥ ﺍﻟﺪﻳﺔ ﻓﺨﺮﺝ ﻭﻣﻌﻪ ﺃﺑﻮ ﺑﻜﺮ ﺳﻠﻴﻢ ﻭﺑﻴﻦ ﺍﻟﻨﺒﻲ ﺻﻠﻰ ّﷲ ﻋﻠﻴﻪ ﻭﺳﻠّﻢ ﻭﺑﻴﻦ ﻗﻮﻣﻬﻤﺎ ﻣﻮﺍﺩﻋﺔ،ﻓﺎﻧﺘﺴﺒﺎ ﻟﻬﻤﺎ ﺇﻟﻰ ﺑﻨﻲ ﻋﺎﻣﺮ ﻓﻘﺘﻼﻫﻤﺎ ﻭﻗﺪﻡ ﻗﻮﻣﻬﻤﺎ ﺇﻟﻰ ﺍﻟﻨﺒﻲ ﺻﻠﻰ ّﷲ ﻋﻠ
ﻋﻠﻰ ﻛﻌﺐ ﺑﻦ ﺍﻷﺷﺮﻑ ﻭﺑﻨﻲ ﺍﻟﻨﻈﻴﺮ ﻓﺎﺳﺘﻌﺎﻧﻬﻢ ﻓﻲ ﻋﻘﻠﻬﻤﺎ،ﻓﻘﺎﻝ: ﻧﻌﻢ ﻳﺎ ﺃﺑﺎ ﺍﻟﻘﺎﺳﻢ ﻗﺪ ﺁﻥ ﻟﻚ ﺃﻥ ﺗﺄﺗﻴﻨﺎ ﻭﺗﺴﺄﻟﻨﺎ  ﻭﻋﻤﺮ ﻭﻋﺜﻤﺎﻥ ﻭﻋﻠﻲ ﻭﻁﻠﺤﺔ ﻭﻋﺒﺪ ﺍﻟﺮﺣﻤﻦ ﺑﻦ ﻋﻮﻑ ﺣﺘّﻰ ﺩﺧﻠﻮﺍ
 ﺛﻢ ﺫﻛﺮ ﺑﺎﻗﻲ ﺍﻷﺛﺮ ﻛﻤﺎ ﺫﻛﺮﻩ ﺍﻟﻤﺆﻟﻒ. ----ﺣﺎﺟﺔ 
 (53/ 4ﺍﺟﻠﺲ ﺣﺘّﻰ ﻧﻄﻌﻤﻚ ﻭﻧﻌﻄﻴﻚ ﺍﻟﺬﻱ ﺗﺴﺄﻟﻨﺎ  ﺍﻧﻈﺮ ﺍﻟﻜﺸﻒ ﻭﺍﻟﺒﻴﺎﻥ ﻋﻦ ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﺁﻥ )
 (681)
 .(1101F0101) �ﺛﻢ ﻟﻢ ﻳﻌﺮﺽ ﻟﻪ ﺭﺳﻮﻝ ﷲ ،ﻓﻬﺎ ﻫﻮ ﺫﺍ،ﻓﺸﺎﻡ ﺍﻟﺴﻴﻒ: ﻗﺎﻝ.ﻗﻠﺖ ﷲ (: ﻗﺎﻝ
 ﻭﻗﺪ ﺭﻭﻱ ﻛﺬﻟﻚ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﻏﻴﺮ ﻣﺎ ﺫﻛﺮﻩ ﺍﻟﻤﺆﻟﻒ ﻋﺪﺓ ﺃﺳﺒﺎﺏ. 
 ﻧﺰﻟﺖ ﻫﺬﻩ ﺍﻵﻳﺔ ﻋﻠﻰ ﺭﺳﻮﻝ ّﷲ ﺻﻠﻰ ّﷲ ﻋﻠﻴ�ﻪ ﻭﺳ�ﻠّﻢ ﻭﻫ�ﻮ ﺑ�ﺒﻄﻦ ﻧﺨ�ﻞ ﻓ�ﻲ ﺍﻟﻐ�ﺰﻭﺓ ﺍﻟﺴ�ﺎﺑﻌﺔ ﻓ�ﺈﺫﺍ ﺑﻨ�ﻮ :ﺍﻹﻣﺎﻡ ﺍﻟﺜﻌﻠﺒﻲﻘﺎﻝ ﻓ 
ﺇﻥ ﻟﻬﻢ ﺻﻼﺓ ﻫﻲ ﺃﺣﺐ ﺇﻟﻴﻬﻢ ﻣﻦ ﺁﺑﺎﺋﻬﻢ ﻭﺃﻣﻬﺎﺗﻬﻢ ﻓﺈﺫﺍ : ﻗﺎﻟﻮﺍ،ﻭﺑﻨﻮ  ﻣﺤﺎﺭﺏ ﺃﺭﺍﺩﻭﺍ ﺃﻥ ﻳﻤﺴﻜﻮﺍ ﺑﻪ ﻭﺑﺄﺻﺤﺎﺑﻪ ﺇﺫﺍ ﺍﺷﺘﻐﻠﻮﺍ ﺑﺎﻟﺼﻼﺓ،ﺛﻌﻠﺒﺔ
 . ﻭﻫﺬﺍ ﺍﻷﺛﺮ ﻟﻢ ﺃﺟﺪ ﻟﻪ ﺇﺳﻨﺎﺩﺍ.ً(2101F1101)ﻭﻫﻲ ﺻﻼﺓ ﺍﻟﺨﻮﻑ ،ﻓﺄﻁﻠﻊ ّﷲ ﻧﺒﻴّﻪ ﻋﻠﻰ ﺫﻟﻚ،ﺳﺠﺪﻭﺍ ﻓﻴﻬﺎ ﺃﻭﻗﻌﻨﺎ ﺑﻬﻢ
ﺍﻟﺠ�ﻮﺯﻱ ﻣ�ﻦ ﺃﻧﻬ�ﺎ ﻧﺰﻟ�ﺖ ﻓ�ﻲ ﺣ�ﻖ ﺍﻟﻴﻬ�ﻮﺩ ﺣ�ﻴﻦ ﻅ�ﺎﻫﺮﻭﺍ ﺍﻟﻤﺸ�ﺮﻛﻴﻦ ﻋﻠ�ﻰ ﺭﺳ�ﻮﻝ ﷲ ﻭﺍﻟﺴﺒﺐ ﺍﻟﺮﺍﺑ�ﻊ ﻣ�ﺎ ﺫﻛ�ﺮﻩ ﺍﻹﻣ�ﺎﻡ ﺍﺑ�ﻦ  
 . (3101F2101)ﻫﺬﺍ ﻗﻮﻝ ﺍﺑﻦ ﺯﻳﺪ،�
 ﴾ﻓﻜﻒ ﺃﻳ�ﺪﻳﻬﻢ ﻋ�ﻨﻜﻢ﴿ﺇﻟ�ﻰ ﻗﻮﻟ�ﻪ: ﴾ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ ﺍﺫﻛﺮﻭﺍ ﻧﻌﻤﺔ ﷲ ﻋﻠ�ﻴﻜﻢ﴿ﻭﺍﻟﺨﺎﻣﺲ ﻣﺎ ﺫﻛﺮﻩ ﺍﻹﻣﺎﻡ ﺍﻟﻄﺒﺮﻱ ﻋﺒﺎﺱ ﻗﻮﻟﻪ: 
ﻣﺎ ﻟﻴﻘﺘﻠﻮﻩ ﺇﺫﺍ ﺃﺗﻰ ﺍﻟﻄﻌﺎﻡ، ﻓﺄﻭﺣﻰ ﷲ ﺇﻟﻴﻪ ﺑﺸ�ﺄﻧﻬﻢ، ﻓﻠ�ﻢ ﻳ�ﺄِﺕ ﺍﻟﻄﻌ�ﺎﻡ، ﻭﺃﻣ�َﺮ ﻭﺫﻟﻚ ﺃﻥ ﻗﻮﻣﺎ ﻣﻦ ﺍﻟﻴﻬﻮﺩ َﺻﻨَﻌﻮﺍ ﻟﺮﺳﻮﻝ ﷲ ﻭﺃﺻﺤﺎﺑﻪ ﻁﻌﺎ
 . (4101F3101)ﺃﺻﺤﺎﺑﻪ ﻓﻠﻢ ﻳﺄﺗﻮﻩ 
ﻭﻫ�ﻮ ﺍﻷﺛ�ﺮ ﺍﻷﻭﻝ ﺍﻟ�ﺬﻱ ﺫﻛ�ﺮﻩ ﺍﻟﻤﺆﻟ�ﻒ ﻭﻋﻠ�ﻞ .ﺭﺟﺢ ﺍﻹﻣﺎﻡ ﺍﻟﻄﺒﺮﻱ ﻭﺍﻟﺜﻌﻠﺒﻲ ﻭﻏﻴﺮﻩ ﺃﻥ ﺍﻵﻳﺔ ﻧﺰﻟﺖ ﻓﻲ ﻗﺼ�ﺔ ﺍﻟﻴﻬ�ﻮﺩ :ﻗﻠﺖ 
ﺗﺄﻭﻳﻞ ﺫﻟﻚ ﻷﻥ ﷲ ﺟﻞ ﺛﻨﺎﺅﻩ ﻋﻘًّﺐ ﺫﻛﺮ ﺫﻟﻚ ﺑﺮﻣﻲ ﺍﻟﻴﻬﻮﺩ ﺑﺼﻨﺎﺋﻌﻬﺎ ﻭﻗﺒﻴﺢ  ﺍﻹﻣﺎﻡ ﺍﻟﻄﺒﺮﻱ ﺫﻟﻚ ﺑﻘﻮﻟﻪ: ﻭﺇﻧﻤﺎ ﻗﻠﻨﺎ ﺫﻟﻚ ﺃﻭﻟﻰ ﺑﺎﻟﺼﺤﺔ ﻓﻲ
ﻟ�ﻢ ﻳ�ﺆﻣﺮ ﺑ�ﺎﻟﻌﻔﻮ  �ﺑﺎﻟﻌﻔﻮ ﻋﻨﻬﻢ، ﻭﺍﻟﺼﻔﺢ ﻋﻦ ﻋﻈﻴﻢ ﺟﻬﻠﻬﻢ، ﻓﻜﺎﻥ ﻣﻌﻠﻮﻣ�ﺎ ﺑ�ﺬﻟﻚ ﺃﻧ�ﻪ  �ﺃﻓﻌﺎﻟﻬﺎ، ﻭﺧﻴﺎﻧﺘﻬﺎ ﺭﺑﱠﻬﺎ ﻭﺃﻧﺒﻴﺎءﻫﺎ. ﺛﻢ ﺃﻣﺮ ﻧﺒﻴﱠﻪ 
ﻴ�ُﺮﻫﻢ ﻛ�ﺎﻥ ﻳﺒﺴ�ﻂ ﺍﻷﻳ�ﺪﻱ ﺇﻟ�ﻴﻬﻢ. ﻷﻧ�ﻪ ﻟ�ﻮ ﻛ�ﺎﻥ ﺍﻟ�ﺬﻳﻦ ﻫﻤﱡ �ﻮﺍ ﺑﺒﺴ�ﻂ ﻋﻨﻬﻢ ﻭﺍﻟﺼﻔﺢ َﻋﻘِﻴﺐ ﻗﻮﻟﻪ:"ﺇﺫ ﻫﻢ ﻗ�ﻮﻡ ﺃﻥ ﻳﺒﺴ�ﻄﻮﺍ ﺇﻟ�ﻴﻜﻢ ﺃﻳ�ﺪﻳﻬﻢ" ﻭﻏ
ﺍﻷﻳﺪﻱ ﺇﻟﻴﻬﻢ ﻏﻴَﺮﻫﻢ ﻟﻜﺎﻥ ﺣﺮﻳًّﺎ ﺃﻥ ﻳﻜﻮﻥ ﺍﻷﻣﺮ ﺑﺎﻟﻌﻔﻮ ﻭﺍﻟﺼ�ﻔﺢ ﻋ�ﻨﻬﻢ، ﻻ ﻋﻤﱠ �ﻦ ﻟ�ﻢ ﻳﺠ�ﺮ ﻟﻬ�ﻢ ﺑ�ﺬﻟﻚ ﺫﻛ�ﺮ ﻭﻟﻜ�ﺎﻥ ﺍﻟﻮﺻ�ﻒ ﺑﺎﻟﺨﻴﺎﻧ�ﺔ ﻓ�ﻲ 
ﻗﻀﻴﻨﺎ ﻟﻪ ﺑﺎﻟﺼﺤﺔ ﻣﻦ ﺍﻟﺘ�ﺄﻭﻳﻼﺕ ﻓ�ﻲ  ﻭﺻﻔﻬﻢ ﻓﻲ ﻫﺬﺍ ﺍﻟﻤﻮﺿﻊ،ﻻ ﻓﻲ ﻭﺻﻒ ﻣﻦ ﻟﻢ ﻳﺠﺮ ﻟﺨﻴﺎﻧﺘﻪ ﺫﻛﺮ، ﻓﻔﻲ ﺫﻟﻚ ﻣﺎ ﻳﻨﺒﺊ ﻋﻦ ﺻﺤﺔ ﻣﺎ
 .(5101F4101)ﺫﻟﻚ، ﺩﻭﻥ ﻣﺎ ﺧﺎﻟﻔﻪ 
ﻣﺸ�ﺮﻛﻲ  ﺃﻭﺍﻟﻴﻬ�ﻮﺩ  ﻢﱢ ﻓﻴﻤﻜﻦ ﺃﻥ ﺗﻜ�ﻮﻥ ﻧﺰﻟ�ﺖ ﻓ�ﻲ ﻫ�َ،ﻋﻠ�ﻰ ﺳ�ﺒﺐ ﻭﺍﺣ�ﺪ ﻗﺼ�ﺮﻫﺎﺣﻤﻞ ﺍﻵﻳ�ﺎﺕ ﻋﻠ�ﻰ ﻋﻤﻮﻣﻬ�ﺎ ﺃﻭﻟ�ﻰ ﻣ�ﻦ  :ﻗﺘﻞ 
 ﻢ.ﻛﻤﺎ ﻫﻮ ﻛﺬﻟﻚ ﺣﺎﻝ ﺍﻟﻴﻬﻮﺩ ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠ �ﻭﻗﺪ ﻋﺮﻑ ﻛﻴﺪ ﻣﺸﺮﻛﻲ ﺍﻟﻌﺮﺏ ﻟﺮﺳﻮﻝ ﷲ  �ﺍﻟﻌﺮﺏ ﺑﺎﻟﻔﺘﻚ ﺑﺮﺳﻮﻝ ﷲ 
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
 ﺑﺤﻔﻈﻪ ﺇﻳﺎﻛﻢ ﻣﻦ ﺃﻋﺪﺍﺋﻜﻢ،ﺃﻱ ﺗﺬﻛﺮﻭﺍ ﻓﻀﻞ ﷲ ﻋﻠﻴﻜﻢ ﴾ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ ﺍﺫﻛﺮﻭﺍ ﻧﻌﻤﺔ ﷲ ﻋﻠﻴﻜﻢ  ﴿
 .ﺃﻱ ﻳﺒﻄﺸﻮﺍ ﺑﻜﻢ ﺑﺎﻟﻘﺘﻞ ﻭﺍﻹﻫﻼﻙ ﴾ﺇﺫ ﻫﻢ ﻗﻮﻡ ﺃﻥ ﻳﺒﺴﻄﻮﺍ ﺇﻟﻴﻜﻢ ﺃﻳﺪﻳﻬﻢ  ﴿
 .ﻭﺭﺩ ﺃﺫﺍﻫﻢ ﻋﻨﻜﻢ،ﺃﻱ ﻋﺼﻤﻜﻢ ﻣﻦ ﺷﺮﻫﻢ ﴾ﻓﻜﻒ ﺃﻳﺪﻳﻬﻢ ﻋﻨﻜﻢ  ﴿
 .ﺑﺎﻣﺘﺜﺎﻝ ﺃﻭﺍﻣﺮﻩ ﻭﺍﺟﺘﻨﺎﺏ ﻧﻮﺍﻫﻴﻪ ﴾ﻭﺍﺗﻘﻮﺍ ﷲ  ﴿
 .(6101F5101)ﻓﺈﻧﻪ ﻛﺎﻓﻴﻬﻢ ﻭﻧﺎﺻﺮﻫﻢ ،ﺃﻱ ﻓﻠﻴﺜﻖ ﺍﻟﻤﺆﻣﻨﻮﻥ ﺑﺎﻟ ﴾ﻭﻋﻠﻰ ﷲ ﻓﻠﻴﺘﻮﻛﻞ ﺍﻟﻤﺆﻣﻨﻮﻥ  ﴿
 
ﻗَۡﺪ َﺟﺎَٓءُﻛﻢ ﻣﱢ َﻦ ٱﻟﱠ  ِ ُﻛﻨﺘُۡﻢ ﺗُۡﺨﻔُﻮَﻥ ِﻣَﻦ ٱۡﻟِﻜﺘَٰ ِﺐ َﻭﻳَۡﻌﻔُﻮْﺍ َﻋﻦ َﻛﺜِﻴٖﺮﻭ ﺍ ﻣﱢ ﻤﱠ ﺎ ﻳَٰ ٓﺄَۡﻫَﻞ ٱۡﻟِﻜﺘَٰ ِﺐ ﻗَۡﺪ َﺟﺎَٓءُﻛۡﻢ َﺭُﺳﻮﻟُﻨَﺎ ﻳُﺒَﻴﱢُﻦ ﻟَُﻜۡﻢ َﻛﺜِﻴﺮ ٗ ﴿
 ﴾  ٥۱ﻣﱡ ﺒِﻴٞﻦ  ٞﺐ َﻭِﻛﺘَ ٰ ﻧُﻮﺭ ٞ
 
 .ـ ﺍﻵﻳﺔ  (ﺍﻟﻜﺘﺎﺏ ﻗﺪ ﺟﺎءﻛﻢ ﺭﺳﻮﻟﻨﺎ  ﻳﺎ ﺃﻫﻞ :)ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﺃﻳﻜ�ﻢ  »: ﻘ�ﺎﻝﻓ،ﺮﺟﻢﻋ�ﻦ ﺍﻟﺃﺗ�ﺎﻩ ﺍﻟﻴﻬ�ﻮﺩ ﻳﺴ�ﺄﻟﻮﻧﻪ  �ﺃﻥ ﻧﺒ�ﻲ ﷲ  »: ﻗ�ﺎﻝﻋﻜﺮﻣ�ﺔ  ﺃﺧ�ﺮﺝ ﺍﺑ�ﻦ ﺟﺮﻳ�ﺮ ﻋ�ﻦ .593
ﺓ ﻋﻠﻰ ﻣﻮﺳ�ﻰ ﻭﺍﻟ�ﺬﻱ ﺭﻓ�ﻊ ﺍﻟﻄ�ﻮﺭ ﻭﺍﻟﻤﻮﺍﺛﻴ�ﻖ ﻓﻨﺎﺷﺪﻩ ﺑﺎﻟﺬﻱ ﺃﻧﺰﻝ ﺍﻟﺘﻮﺍﺭ،ﻓﺄﺷﺎﺭﻭﺍ ﺇﻟﻰ ﺍﺑﻦ ﺻﻮﺭﻳﺎ  «؟ﺃﻋﻠﻢ
ﻓﺤﻜﻢ ﻋﻠ�ﻴﻬﻢ ،ﺇﻧ�ﻪ ﻟﻤ�ﺎ ﻛﺜ�ﺮ ﻓﻴﻨ�ﺎ ﺟﻠ�ﺪﻧﺎ ﻣﺎﺋ�ﺔ ﻭﺣﻠﻘﻨ�ﺎ ﺍﻟ�ﺮﺅﻭﺱ: ﻘ�ﺎﻝﻓ،(7101F6101)ﺍﻟﺘﻲ ﺃﺧﺬﺕ ﻋﻠﻴﻬﻢ ﺣﺘﻰ ﺃﺧﺬﻩ ﺃﻓﻜ�ﻞ
 .«(8101F7101)﴾ﺻﺮﺍﻁ ﻣﺴﺘﻘﻴﻢ﴿:ـ ﺇﻟﻰ ﻗﻮﻟﻪ  ﴾ﻳﺎ ﺃﻫﻞ ﺍﻟﻜﺘﺎﺏ  ﴿:ﻓﺄﻧﺰﻝ ﷲ،ﺑﺎﻟﺮﺟﻢ
 
 [ﺗﻌﻠﻴﻖ]
ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﻭﻫﻮ ﻳﺒﻴﻦ ﺃﻥ ﺍﻵﻳﺔ ﻧﺰﻟﺖ ﻓﻲ ﻛﺘﻤﺎﻥ ﺍﻟﻴﻬﻮﺩ ﺁﻳﺔ  ﻭﻟﻢ ﺃﺟﺪ ﻏﻴﺮﻩ ﻓﻲ ،ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺛﺮﺍً ﻭﺍﺣﺪﺍً  
ﺃﻥ ﺍﻟﻴﻬﻮﺩ ﺟﺎﺅﻭﺍ »ﻭﻗﺪ ﻭﺭﺩ ﺫﻟﻚ ﻓﻲ ﺍﻟﺼﺤﻴﺢ ﻣﻦ ﻏﻴﺮ ﺫﻛﺮ ﺳﺒﺐ ﺍﻟﻨﺰﻭﻝ ﻓﺮﻭﻯ ﺍﻟﺒﺨﺎﺭﻱ ﻓﻲ ﺻﺤﻴﺤﻪ ﻋﻦ ﺍﺑﻦ ﻋﻤﺮ ،ﺍﻟﺮﺟﻢ ﻓﻲ ﻛﺘﺎﺑﻬﻢ
: ﻘ�ﺎﻟﻮﺍﻥ ﻓ�ﻲ ﺍﻟﺘ�ﻮﺭﺍﺓ ﻓ�ﻲ ﺷ�ﺄﻥ ﺍﻟ�ﺮﺟﻢ؟" ﻓ"ﻣﺎ ﺗﺠﺪﻭ :�ﻟﻬﻢ ﺭﺳﻮﻝ ﷲ ﻘﺎﻝ ﻓﺬﻛﺮﻭﺍ ﻟﻪ ﺃﻥ ﺭﺟﻼ ﻣﻨﻬﻢ ﻭﺍﻣﺮﺃﺓ ﺯﻧﻴﺎ، ﻓ ،�ﺇﻟﻰ ﺭﺳﻮﻝ ﷲ 
ﻋﺒﺪ ﷲ ﺑﻦ ﺳﻼﻡ: ﻛﺬﺑﺘﻢ، ﺇﻥ ﻓﻴﻬﺎ ﻵﻳﺔ ﺍﻟﺮﺟﻢ، ﻓﺄﺗﻮﺍ ﺑﺎﻟﺘﻮﺭﺍﺓ، ﻓﻨﺸﺮﻭﻫﺎ، ﻓﻮﺿﻊ ﺃﺣﺪﻫﻢ ﻳﺪﻩ ﻋﻠﻰ ﺁﻳ�ﺔ ﺍﻟ�ﺮﺟﻢ، ﻘﺎﻝ ﻧﻔﻀﺤﻬﻢ، ﻭﻳﺠﻠﺪﻭﻥ، ﻓ
ﺻ�ﺪﻕ ﻳ�ﺎ ﻣﺤﻤ�ﺪ، ﺇﻥ ﻓﻴﻬ�ﺎ ﺁﻳ�ﺔ  :ﻘ�ﺎﻟﻮﺍﻟﻪ ﻋﺒﺪ ﷲ ﺑ�ﻦ ﺳ�ﻼﻡ: ﺍﺭﻓ�ﻊ ﻳ�ﺪﻙ، ﻓﺮﻓ�ﻊ ﻳ�ﺪﻩ ﻓ�ﺈﺫﺍ ﻓﻴﻬ�ﺎ ﺁﻳ�ﺔ ﺍﻟ�ﺮﺟﻢ، ﻓﻘﺎﻝ ﻓﻘﺮﺃ ﻣﺎ ﻗﺒﻠﻬﺎ ﻭﻣﺎ ﺑﻌﺪﻫﺎ، ﻓ
 .«(9101F8101)ﻋﺒﺪ ﷲ ﺑﻦ ﻋﻤﺮ: ﻓﺮﺃﻳﺖ ﺍﻟﺮﺟﻞ ﻳﺠﻨﻰء ﻋﻠﻰ ﺍﻟﻤﺮﺃﺓ ﻳﻘﻴﻬﺎ ﺍﻟﺤﺠﺎﺭﺓ ﻗﺎﻝ ﻓﺮﺟﻤﺎ،  �ﺍﻟﺮﺟﻢ، ﻓﺄﻣﺮ ﺑﻬﻤﺎ 
ﻭﻫ�ﺬﻩ ﻳﻘﺘﻀ�ﻲ ﺃﻥ ﺍﻟﺒﻴ�ﺎﻥ ﴾ﻛﺜﻴﺮﺍً  ﴿ﻓﺎﻷﻳ�ﺔ ﻓﻴﻬ�ﺎ ﻗﻮﻟ�ﻪ ﺗﻌ�ﺎﻟﻰ ،ﺍﻟﺴﺒﺐ ﺍﻟﺬﻱ ﺫﻛﺮﻩ ﺍﻟﻤﺆﻟﻒ ﻻ ﻳﻘ�ﻮﻯ ﻋﻠ�ﻰ ﺩﻓ�ﻊ ﻋﻤ�ﻮﻡ ﺍﻵﻳﺔ :ﻗﻠﺖ 
ﺑ�ﺄﻥ ﺍﻵﻳ�ﺔ ﻧﺰﻟ�ﺖ ﻋﻠ�ﻰ ﺳ�ﺒﺐ ﻭﺍﺣ�ﺪ ﺗﻨﺒﻴﻬ�ﺎ ﻋﻠ�ﻰ ﺑﻘﻴ�ﺔ ﺍﻷﺷ�ﻴﺎء ﺍﻟﺘ�ﻲ ﻛ�ﺎﻧﻮﺍ ﻘ�ﺎﻝ ﺇﻻ ﺃﻥ ﻳ،ﺃﻫﻞ ﺍﻟﻜﺘ�ﺎﺏ ﻳﺨﻔﻮﻧﻬ�ﺎﻟﻜﺜﻴﺮ ﻣﻦ ﺍﻷﻣﻮﺭ ﺍﻟﺘﻰ ﻛﺎﻥ 
 _______________
 (641/ 5ﺻﺤﻴﺢ ﺍﻟﺒﺨﺎﺭﻱ )  (1101)
 ( 53/ 4ﺍﻟﻜﺸﻒ ﻭﺍﻟﺒﻴﺎﻥ ﻋﻦ ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﺁﻥ ) (2101)
 (013/ 2ﺯﺍﺩ ﺍﻟﻤﺴﻴﺮ ) (3101)
 ( ﺑﺈﺳﻨﺎﺩ ﺿﻌﻴﻒ 501/ 01ﺟﺎﻣﻊ ﺍﻟﺒﻴﺎﻥ )ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ( ) (4101)
 (801/ 01ﺟﺎﻣﻊ ﺍﻟﺒﻴﺎﻥ )ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ( ) (5101)
 (612/ 1ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ ) (6101)
  853 2ﻳﺚ/ﻗﺎﻝ  ﺍﺑﻦ ﻗﺘﻴﺒﺔ ﻓﻲ ﺍﻟﻐﺮﻳﺐ ]ﺍﻷﻓﻜﻞ[: ﺍﻟﺮﻋﺪﺓ ﺍﻧﻈﺮ ﻏﺮﻳﺐ ﺍﻟﺤﺪ(7101)
 ﻣﺮﺳﻞ ﺿﻌﻴﻒ 6/161ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ (8101)
 (152/ 4ﺻﺤﻴﺢ ﺍﻟﺒﺨﺎﺭﻱ ) (9101)
 (781)
 
 ﻳﺨﻔﻮﻧﻬﺎ ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ.
 
 [ ﻳﺔﻶﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟ]
ﻜﺘ�ﺎﺏ ﺃﻱ ﻳ�ﺎ ﻣﻌﺸ�ﺮ ﺃﻫ�ﻞ ﺍﻟ،ﺍﻟﺨﻄﺎﺏ ﻟﻠﻴﻬﻮﺩ ﻭﺍﻟﻨﺼﺎﺭﻯ ﴾ﻳﺎ ﺃﻫﻞ ﺍﻟﻜﺘﺎﺏ ﻗﺪ ﺟﺎءﻛﻢ ﺭﺳﻮﻟﻨﺎ ﻳﺒﻴﻦ ﻟﻜﻢ ﻛﺜﻴﺮﺍ ﻣﻤﺎ ﻛﻨﺘﻢ ﺗﺨﻔﻮﻥ ﻣﻦ ﺍﻟﻜﺘﺎﺏ  ﴿
ﻭﻣﻦ ﻗﺼ�ﺔ ،ﻭﻣﻦ ﺁﻳ�ﺔ ﺍﻟ�ﺮﺟﻢ،ﻳﺒﻴﻦ ﻟﻜ�ﻢ ﺍﻟﻜﺜﻴ�ﺮ ﻣﻤ�ﺎ ﻛﻨ�ﺘﻢ ﺗﻜﺘﻤﻮﻧ�ﻪ ﻓ�ﻲ ﻛﺘ�ﺎﺑﻜﻢ ﻣ�ﻦ ﺍﻹﻳﻤ�ﺎﻥ ﺑ�ﻪ،ﺑﺎﻟ�ﺪﻳﻦ ﺍﻟﺤ�ﻖ �ﻗﺪ ﺟﺎءﻛﻢ ﺭﺳ�ﻮﻟﻨﺎ ﻣﺤﻤ�ﺪ 
 .ﻭﻏﻴﺮ ﺫﻟﻚ ﻣﻤﺎ ﻛﻨﺘﻢ ﺗﺨﻔﻮﻧﻪ،ﺃﺻﺤﺎﺏ ﺍﻟﺴﺒﺖ ﺍﻟﺬﻳﻦ ﻣﺴﺨﻮﺍ ﻗﺮﺩﺓ
ﻗ�ﺎﻝ ﻭﻟﻮ ﺫﻛﺮ ﻛﻞ ﺷ�ﻲء ﻟﻔﻀ�ﺤﻜﻢ. ،ﻰ ﺻﺪﻗﻪﻭﺷﻬﺎﺩﺓ ﻋﻠ،ﻭﺇﻧﻤﺎ ﻳﺒﻴﻦ ﻟﻜﻢ ﻣﺎ ﻓﻴﻪ ﺣﺠﺔ ﻋﻠﻰ ﻧﺒﻮﺗﻪ،ﺃﻱ ﻳﺘﺮﻛﻪ ﻭﻻ ﻳﺒﻴﻨﻪ ﴾ﻭﻳﻌﻔﻮ ﻋﻦ ﻛﺜﻴﺮ  ﴿
 .ﻭﻫﻮ ﺃﻣﻲ ﻟﻢ ﻳﻘﺮﺃ ﻛﺘﺒﻬﻢ،ﻷﻧﻪ ﺑﻴﻦ ﻣﺎ ﺃﺧﻔﻮﻩ ﻓﻲ ﻛﺘﺒﻬﻢ،ﻭﻓﻲ ﺍﻵﻳﺔ ﺩﻟﻴﻞ ﻋﻠﻰ ﺻﺤﺔ ﻧﺒﻮﺗﻪ :ﻓﻲ ﺍﻟﺘﺴﻬﻴﻞ
 .ﻭﻫﻮ ﻛﺘﺎﺏ ﻣﺒﻴﻦ ﻅﺎﻫﺮ ﺍﻹﻋﺠﺎﺯ،ﻷﻧﻪ ﻣﺰﻳﻞ ﻟﻈﻠﻤﺎﺕ ﺍﻟﺸﺮﻙ ﻭﺍﻟﺸﻚ،ﺃﻱ ﺟﺎءﻛﻢ ﻧﻮﺭ ﻫﻮ ﺍﻟﻘﺮﺁﻥ ﴾ﻗﺪ ﺟﺎءﻛﻢ ﻣﻦ ﷲ ﻧﻮﺭ ﻭﻛﺘﺎﺏ ﻣﺒﻴﻦ ﴿
 .ﻭﻳﻮﺿﺢ ﻟﻬﻢ ﻁﺮﻕ ﺍﻟﻨﺠﺎﺓ ﻭﺍﻟﺴﻼﻣﺔ،ﺃﻱ ﻳﻬﺪﻱ ﺑﺎﻟﻘﺮﺁﻥ ﻣﻦ ﺍﺗﺒﻊ ﺭﺿﺎ ﺍﻟﺮﺣﻤﻦ ﴾ﻦ ﺍﺗﺒﻊ ﺭﺿﻮﺍﻧﻪ ﺳﺒﻞ ﺍﻟﺴﻼﻡ ﻳﻬﺪﻱ ﺑﻪ ﷲ ﻣ ﴿
 .ﺇﻟﻰ ﻧﻮﺭ ﺍﻹﻳﻤﺎﻥ ﺑﺘﻮﻓﻴﻘﻪ ﻭﺇﺭﺍﺩﺗﻪ،ﺃﻱ ﻳﺨﺮﺟﻬﻢ ﻣﻦ ﻅﻠﻤﺎﺕ ﺍﻟﻜﻔﺮ ﴾ﻭﻳﺨﺮﺟﻬﻢ ﻣﻦ ﺍﻟﻈﻠﻤﺎﺕ ﺇﻟﻰ ﺍﻟﻨﻮﺭ ﺑﺈﺫﻧﻪ  ﴿
 .(0201F9101)ﺣﺘﻰ ﺍﻋﺘﻘﺪﻭﺍ ﺃﻟﻮﻫﻴﺘﻪ ،ﻨﺼﺎﺭﻯ ﻓﻲ ﺷﺄﻥ ﻋﻴﺴﻰﻫﻮ ﺩﻳﻦ ﺍﻹﺳﻼﻡ.. ﺛﻢ ﺫﻛﺮ ﺗﻌﺎﻟﻰ ﺇﻓﺮﺍﻁ ﺍﻟ ﴾ﻭﻳﻬﺪﻳﻬﻢ ﺇﻟﻰ ﺻﺮﺍﻁ ﻣﺴﺘﻘﻴﻢ  ﴿
 
ﻳََﺸﺎُٓء ﻣﱢ ﻤﱠ ۡﻦ َﺧﻠََﻖﻭ ﻳَۡﻐﻔُِﺮ ﻟَِﻤﻦ  ٱﻟﱠ  َِﻭﺃَِﺣﺒﱠٰ ُٓﺆﻩُۥﻭ ﻗُۡﻞ ﻓَﻠَِﻢ ﻳَُﻌﺬﱢ ﺑُُﻜﻢ ﺑُِﺬﻧُﻮﺑُِﻜۖﻢ ﺑَۡﻞ ﺃَﻧﺘُﻢ ﺑََﺸﺮ ٞ ٱۡﻟﻴَﻬُﻮُﺩ َﻭٱﻟﻨﱠَﺼٰ َﺮٰﻯ ﻧَۡﺤُﻦ ﺃَۡﺑﻨَٰ ُٓﺆﺍ ْﻗﺎﻟﺖ ﻭ َ ﴿
 ﴾ ۸۱ ُﻣۡﻠُﻚ ٱﻟﺴﱠ َﻤٰ َﻮٰ ِﺕ َﻭٱۡﻷَۡﺭِﺽ ََﻣﺎ ﺑَۡﻴﻨَﻬَُﻤۖﺎ َﻭﺇِﻟَۡﻴِﻪ ٱۡﻟَﻤِﺼﻴُﺮ َﻭﻳَُﻌﺬﱢ ُﺏ َﻣﻦ ﻳََﺸﺎُٓءﻭ َﻭِﻟﱠ ِ 
 
 ـ ﺍﻵﻳﺎﺕ   (ﺍﻟﻴﻬﻮﺩ ﻗﺎﻟﺖ ﻭ :)ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ   
ﻧﻌﻤﺎﻥ ﺑﻦ ﻗﺼﻲ ﻭﺑﺤﺮ ﺑﻦ ﻋﻤﺮ ﻭﺷﺎﺱ ﺑﻦ  �ﺃﺗﻰ ﺭﺳﻮﻝ ﷲ  »: ﻗﺎﻝﻋﺒﺎﺱ  ﻋﻦ ﺍﺑﻦﺭﻭﻯ ﺍﺑﻦ ﺇﺳﺤﺎﻕ  .693
ﻣ�ﺎ ﺗﺨﻮﻓﻨ�ﺎ ﻳ�ﺎ ﻣﺤﻤ�ﺪ ﻧﺤ�ﻦ ﻭﷲ ﺃﺑﻨ�ﺎء ﷲ : ﺎﻟﻮﺍﻘﻓ،ﻭﻛﻠﻤﻬ�ﻢ ﻭﺩﻋ�ﺎﻫﻢ ﺇﻟ�ﻰ ﷲ ﻭﺣ�ﺬﺭﻫﻢ ﻧﻘﻤﺘ�ﻪ ﻋ�ﺪﻱ ﻓﻜﻠﻤ�ﻮﻩ
 «(1201F0201)ـ ﺍﻵﻳﺔ﴾ﺍﻟﻴﻬﻮﺩ ﻭﺍﻟﻨﺼﺎﺭﻯ ﻗﺎﻟﺖ ﻭ ﴿:ﻭﺃﺣﺒﺎﺅﻩ ﻛﻘﻮﻝ ﺍﻟﻨﺼﺎﺭﻯ ﻓﺄﻧﺰﻝ ﷲ  ﻓﻴﻬﻢ
 ﻟﻬ�ﻢ ﻣﻌ�ﺎﺫ ﺑ�ﻦ ﺟﺒ�ﻞﻘ�ﺎﻝ ﻳﻬﻮﺩ ﺇﻟﻰ ﺍﻹﺳﻼﻡ ﻭﺭﻏﺒﻬﻢ ﻓﻴﻪ ﻓﺄﺑﻮﺍ ﻋﻠﻴ�ﻪ، ﻓ �ﺩﻋﺎ ﺭﺳﻮﻝ ﷲ  : ﻗﺎﻝﻭﺭﻭﻯ ﻋﻨﻪ  .793
ﻟﺘﻌﻠﻤ�ﻮﻥ ﺃﻧ�ﻪ ﺭﺳ�ﻮﻝ ﷲ ﻟﻘ�ﺪ ﻛﻨ�ﺘﻢ ﺗﺬﻛﺮﻭﻧ�ﻪ ﻟﻨ�ﺎ ﻗﺒ�ﻞ   ﺇﻧﻜ�ﻢﻭﺳﻌﺪ ﺑﻦ ﻋﺒﺎﺩﺓ: ﻳﺎ ﻣﻌﺸﺮ ﻳﻬﻮﺩ ﺍﺗﻘﻮﺍ ﷲ ﻓ�ﻮﷲ
ﻣ�ﺎ ﻗﻠﻨ�ﺎ ﻟﻜ�ﻢ ﻫ�ﺬﺍ ﻭﻣ�ﺎ ﺃﻧ�ﺰﻝ ﷲ ﻣ�ﻦ  :ﺭﺍﻓﻊ ﺑﻦ ﺣﺮﻳﻤﻠ�ﺔ ﻭﻭﻫ�ﺐ ﺑ�ﻦ ﻳﻬ�ﻮﺫﺍﻘﺎﻝ ﻓ،ﻣﺒﻌﺜﻪ ﻭﺗﺼﻔﻮﻧﻪ ﻟﻨﺎ ﺑﺼﻔﺘﻪ
ـ ﴾ﻳﺎ ﺃﻫﻞ ﺍﻟﻜﺘﺎﺏ ﻗﺪ ﺟﺎءﻛﻢ ﺭﺳﻮﻟﻨﺎ ﻳﺒﻴﻦ ﻟﻜﻢ  ﴿:ﻛﺘﺎﺏ ﻣﻦ ﺑﻌﺪ ﻣﻮﺳﻰ ﻭﻻ ﺃﺭﺳﻞ ﺑﺸﻴﺮﺍ ﻭﻻ ﻧﺬﻳﺮﺍ ﺑﻌﺪﻩ ﻓﺄﻧﺰﻝ ﷲ
 .«(2201F1201)ﺍﻵﻳﺔ
 
 [ﺗﻌﻠﻴﻖ]
ﺃﻣ�ﺎ ﺍﻷﻭﻝ: ﻓﻬ�ﻮ ﻣﺘﻌﻠ�ﻖ ﺑ�ﺪﻋﻮﻯ ﺍﻟﻴﻬ�ﻮﺩ ﻭﺍﻟﻨﺼ�ﺎﺭﻱ ﺃﻧﻬ�ﻢ ﺃﺑﻨ�ﺎء ﷲ .ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺛﺮﻳﻦ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳ�ﺔ 
 .ﻓﺈﻥ ﺍﻟﺤﺒﻴﺐ ﻻ ﻳﻌﺬﺏ ﺣﺒﻴﺒﻪ،ﻓﺄﺟﺎﺑﻬﻢ ﷲ ﺗﻌﺎﻟﻰ ﺇﺫﺍ ﻛﻨﺘﻢ ﻛﻤﺎ ﺗﺪﻋﻮﻥ ﻓﻠﻢ ﻳﻌﺬﺑﻜﻢ ﺑﺬﻧﺒﻮﺑﻜﻢ،ﻭﺃﺣﺒﺎﺅﻩ
 ﴾ ﻳﺎ ﺃﻫﻞ ﺍﻟﻜﺘﺎﺏ ﻗﺪ ﺟﺎءﻛﻢ ﺭﺳﻮﻟﻨﺎ ﻳﺒﻴﻦ ﻟﻜﻢ ﴿ﻓﻬﻮ ﻣﺘﻌﻠﻖ ﺑﻘﻮﻟﻪ ﺗﻌﺎﻟﻰ  :ﺃﻣﺎ ﺍﻷﺛﺮ ﺍﻟﺜﺎﻧﻲ 
 ﺍﻟﺬﻱ ﻳﺠﺪﻭﻧﻪ ﻣﻜﺘﻮﺑﺎ ًﻋﻨﺪﻫﻢ ﻓﻲ ﻛﺘﺒﻬﻢ. �ﻭﻫﻮ ﺧﻄﺎﺏ ﺗﺤﺬﻳﺮﻱ ﻷﻫﻞ ﺍﻟﻜﺘﺎﺏ ﺑﻌﺪﻡ ﻛﺘﻤﺎﻥ ﺍﻟﻌﻠﻢ ﻣﻦ ﺻﻔﺔ ﺍﻟﻨﺒﻲ  
ﻭﻟ�ﻰ ﺍﺩﻋ�ﺎﺋﻬﻢ ﺃﻧﻬ�ﻢ ﻟﻜﻦ ﺫﻛﺮ ﷲ ﺗﻌ�ﺎﻟﻰ ﻓ�ﻲ ﺍﻵﻳ�ﺔ ﺍﻷ ،ﻭﺍﻷﺛﺮﺍﻥ ﻣﻦ ﻧﺎﺣﻴﺔ ﺍﻹﺳﻨﺎﺩ ﻻ ﺗﻘﻮﻡ ﺑﻬﻤﺎ ﺣﺠﺔ ﻓﻲ ﺇﺛﺒﺎﺕ ﺳﺒﺐ ﺍﻟﻨﺰﻭﻝ 
ﻳﺒ�ﻴﻦ ﻣ�ﺎ ﻛ�ﺎﻧﻮﺍ ﻳﻜﺘﻤﻮﻧ�ﻪ ﻭﻳﺨﻔﻮﻧ�ﻪ ﻣﻤ�ﺎ  �ﻭﻓﻲ ﺍﻵﻳﺔ ﺍﻟﺜﺎﻧﻴﺔ ﺃﺧﺒﺮﻫﻢ ﺃﻧﻪ ﺳﺒﺤﺎﻧﻪ ﺃﺭﺳﻞ ﺇﻟﻴﻬﻢ ﺭﺳﻮﻝ ﻣﺤﻤﺪ ،ﷲ ﻓﺮﺩ ﻋﻠﻴﻬﻢ ﺍﺩﻋﺎءﻫﻢ ﺃﺑﻨﺎء
 ﻣﻦ ﺍﻷﺣﻜﺎﻡ ﻛﺤﻜﻢ ﺍﻟﺮﺟﻢ ﻭﻏﻴﺮ ﺫﻟﻚ ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ. ﺃﻭ �ﺟﺎء ﻓﻲ ﻛﺘﺒﻬﻢ ﺳﻮﺍء ﻣﻦ ﺻﻔﺘﻪ 
 
 ]ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺘﻴﻦ [
ﻗ�ﺎﻝ ،ﻭﻧﺤﻦ ﺃﺣﺒ�ﺎﺅﻩ ﻷﻧﻨ�ﺎ ﺷ�ﻌﺒﻪ ﺍﻟﻤﺨﺘﺎﺭ،ﺃﻱ ﻧﺤﻦ ﻣﻦ ﷲ ﺑﻤﻨﺰﻟﺔ ﺍﻷﺑﻨ�ﺎء ﻣ�ﻦ ﺍﻵﺑ�ﺎء ﴾ ﻭﺃﺣﺒﺎﺅﻩ ﺍﻟﻴﻬﻮﺩ ﻭﺍﻟﻨﺼﺎﺭﻯ ﻧﺤﻦ ﺃﺑﻨﺎء ﷲﻗﺎﻟﺖ ﻭ ﴿
 .ﻭﻟﻪ ﺑﻬﻢ ﻋﻨﺎﻳﺔ ﺧﺎﺻﺔ ﻭﻫﻮ ﻳﺤﺒﻨﺎ،ﻭﻫﻢ ﺑﻨﻮﻩ،ﺃﻱ ﻧﺤﻦ ﻣﻨﺘﺴﺒﻮﻥ ﺇﻟﻰ ﺃﻧﺒﻴﺎﺋﻪ :ﺍﺑﻦ ﻛﺜﻴﺮ
 .؟ﻛﻢ ﻭﺍﻓﺘﺮﺍﺋﻜﻢﺃﻱ ﻟﻮ ﻛﻨﺘﻢ ﻛﻤﺎ ﺗﺪﻋﻮﻥ ﺃﺑﻨﺎءﻩ ﻭﺃﺣﺒﺎءﻩ ﻓﻠﻢ ﺃﻋﺪ ﻟﻜﻢ ﻧﺎﺭ ﺟﻬﻨﻢ ﻋﻠﻰ ﻛﻔﺮ  ﴾ﻗﻞ ﻓﻠﻢ ﻳﻌﺬﺑﻜﻢ ﺑﺬﻧﻮﺑﻜﻢ  ﴿
 ﻭﻫﻮ ﺳﺒﺤﺎﻧﻪ ﺍﻟﺤﺎﻛﻢ ﻓﻲ ﺟﻤﻴﻊ ﻋﺒﺎﺩﻩ،ﺃﻱ ﺃﻧﺘﻢ ﺑﺸﺮ ﻛﺴﺎﺋﺮ ﺍﻟﻨﺎﺱ ﴾ﺑﻞ ﺃﻧﺘﻢ ﺑﺸﺮ ﻣﻤﻦ ﺧﻠﻖ  ﴿
 .ﻻ ﺍﻋﺘﺮﺍﺽ ﻟﺤﻜﻤﻪ ﻭﻻ ﺭﺍﺩ ﻷﻣﺮﻩ،ﺃﻱ ﻳﻐﻔﺮ ﻟﻤﻦ ﺷﺎء ﻣﻦ ﻋﺒﺎﺩﻩ ﻭﻳﻌﺬﺏ ﻣﻦ ﺷﺎء ﴾ﻳﻐﻔﺮ ﻟﻤﻦ ﻳﺸﺎء ﻭﻳﻌﺬﺏ ﻣﻦ ﻳﺸﺎء﴿
ﻭﺇﻟﻴﻪ ﺍﻟﻤﺮﺟ�ﻊ ﻭﺍﻟﻤ�ﺂﺏ.. ﺛ�ﻢ ﺩﻋ�ﺎﻫﻢ ،ﻠﻜ�ﻪ ﻭﺗﺤ�ﺖ ﻗﻬ�ﺮﻩ ﻭﺳ�ﻠﻄﺎﻧﻪﺃﻱ ﺍﻟﺠﻤﻴﻊ ﻣ ﴾ﻭﻟ ﻣﻠﻚ ﺍﻟﺴﻤﻮﺍﺕ ﻭﺍﻷﺭﺽ ﻭﻣﺎ ﺑﻴﻨﻬﻤﺎ ﻭﺇﻟﻴﻪ ﺍﻟﻤﺼﻴﺮ ﴿
  :ﺳﺒﺤﺎﻧﻪﻘﺎﻝ ﺇﻟﻰ ﺍﻹﻳﻤﺎﻥ ﺑﺨﺎﺗﻢ ﺍﻟﻤﺮﺳﻠﻴﻦ ﻓ
ﻳﻮﺿ�ﺢ ﻟﻜ�ﻢ  �ﺃﻱ ﻳﺎ ﻣﻌﺸ�ﺮ ﺍﻟﻴﻬ�ﻮﺩ ﻭﺍﻟﻨﺼ�ﺎﺭﻯ ﻟﻘ�ﺪ ﺟ�ﺎءﻛﻢ ﻣﺤﻤ�ﺪ  ﴾ﻳﺎ ﺃﻫﻞ ﺍﻟﻜﺘﺎﺏ ﻗﺪ ﺟﺎءﻛﻢ ﺭﺳﻮﻟﻨﺎ ﻳﺒﻴﻦ ﻟﻜﻢ ﻋﻠﻰ ﻓﺘﺮﺓ ﻣﻦ ﺍﻟﺮﺳﻞ  ﴿
ﻟﻢ ،ﻛﺎﻧﺖ ﺍﻟﻔﺘﺮﺓ ﺑﻴﻦ " ﻋﻴﺴ�ﻰ " ﻭ " ﻣﺤﻤ�ﺪ " ﻣ�ﺪﺗﻬﺎ ﺧﻤﺴ�ﻤﺎﺋﺔ ﻭﺳ�ﺘﻮﻥ ﺳ�ﻨﺔﻭ،ﻭﺩﺭﻭﺱ ﻣﻦ ﺍﻟﺪﻳﻦ،ﻋﻠﻰ ﺍﻧﻘﻄﺎﻉ ﻣﻦ ﺍﻟﺮﺳﻞ،ﺷﺮﺍﺋﻊ ﺍﻟﺪﻳﻦ
 .ﻳﺒﻌﺚ ﻓﻴﻬﺎ ﺭﺳﻮﻝ
 .ﻣﺎ ﺟﺎءﻧﺎ ﻣﻦ ﺭﺳﻮﻝ ﻳﺒﺸﺮﻧﺎ ﻭﻳﻨﺬﺭﻧﺎ!! :ﺃﻱ ﻟﺌﻼ ﺗﺤﺘﺠﻮﺍ ﻭﺗﻘﻮﻟﻮﺍ ﴾ﺃﻥ ﺗﻘﻮﻟﻮﺍ ﻣﺎ ﺟﺎءﻧﺎ ﻣﻦ ﺑﺸﻴﺮ ﻭﻻ ﻧﺬﻳﺮ  ﴿
   �ﻫﻮ ﻣﺤﻤﺪ  ﴾ﻓﻘﺪ ﺟﺎءﻛﻢ ﺑﺸﻴﺮ ﻭﻧﺬﻳﺮ  ﴿
 _______________
 (712/ 1ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ ) (0201)
 ﺿﻌﻴﻒ 6/461ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺟﺮﻳﺮ (1201)
 ﻭﺇﺳﻨﺎﺩﻩ ﺿﻌﻴﻒ.  6/661ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ (2201)
 (881)
 .(3201F2201)ﻭﺛﻮﺍﺏ ﻣﻦ ﺃﻁﺎﻋﻪ،ﻱ ﻗﺎﺩﺭ ﻋﻠﻰ ﻋﻘﺎﺏ ﻣﻦ ﻋﺼﺎﻩﺃ :ﺍﺑﻦ ﺟﺮﻳﺮﻗﺎﻝ  ﴾ﻭﷲ ﻋﻠﻰ ﻛﻞ ﺷﻲء ﻗﺪﻳﺮ  ﴿
 
ﺗُﻘَﻄﱠَﻊ ﺃَۡﻳِﺪﻳِﻬۡﻢ  ﺃﻭ ۡﻳَُﺼﻠﱠﺒُٓﻮْﺍ  ﺃﻭ ۡٱﻟﱠِﺬﻳَﻦ ﻳَُﺤﺎِﺭﺑُﻮَﻥ ٱﻟﱠ  ََﻭَﺭُﺳﻮﻟَﻪُۥ َﻭﻳَۡﺴَﻌۡﻮَﻥ ﻓِﻲ ٱۡﻷَۡﺭِﺽ ﻓََﺴﺎًﺩﺍ ﺃَﻥ ﻳُﻘَﺘﱠﻠُٓﻮْﺍ  ﺇِﻧﱠَﻤﺎ َﺟَﺰٰ ٓ ُﺅﺍ ْ ﴿
 ﴾۳۳ﻓِﻲ ٱﻟﺪﱡ ۡﻧﻴَۖﺎ َﻭﻟَﻬُۡﻢ ﻓِﻲ ٱۡﻷِٓﺧَﺮِﺓ َﻋَﺬﺍٌﺏ َﻋِﻈﻴٌﻢ  ۡﻷَۡﺭِﺽﻭ َﺫٰ ﻟَِﻚ ﻟَﻬُۡﻢ ِﺧۡﺰﻱ ٞﻳُﻨﻔَۡﻮْﺍ ِﻣَﻦ ٱ ﺃﻭ َۡﻭﺃَۡﺭُﺟﻠُﻬُﻢ ﻣﱢ ۡﻦ ِﺧﻠَٰ ٍﻒ 
 
 
 .ـ ﺍﻵﻳﺔ  (ﺇﻧﻤﺎ ﺟﺰﺍء ﺍﻟﺬﻳﻦ ﻳﺤﺎﺭﺑﻮﻥ  :)ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ   
 ﻋ�ﻦ ﻫ�ﺬﻩﺃﻥ ﻋﺒ�ﺪ ﺍﻟﻤﻠ�ﻚ ﺑ�ﻦ ﻣ�ﺮﻭﺍﻥ ﻛﺘ�ﺐ ﺇﻟ�ﻰ ﺃﻧ�ﺲ ﻳﺴ�ﺄﻟﻪ  »ﺃﺧ�ﺮﺝ ﺍﺑ�ﻦ ﺟﺮﻳﺮﻋﻨﻴﺰﻳ�ﺪ ﺑ�ﻦ ﺃﺑ�ﻲ ﺣﺒﻴ�ﺐ  .893
ﻓﻜﺘﺐ ﺇﻟﻴﻪ ﺃﻧﺲ ﻳﺨﺒﺮﻩ ﺃﻥ ﻫﺬﻩ ﺍﻵﻳ�ﺔ ﻧﺰﻟ�ﺖ ﻓ�ﻲ ﺍﻟﻌ�ﺮﻧﻴﻴﻦ  ﴾ﺑﻮﻥ ﷲ ﻭﺭﺳﻮﻟﻪ ﺇﻧﻤﺎ ﺟﺰﺍء ﺍﻟﺬﻳﻦ ﻳﺤﺎﺭ ﴿:ﺍﻵﻳﺔ
 .«(4201F3201)ﺳﻼﻡ ﻭﻗﺘﻠﻮﺍ ﺍﻟﺮﺍﻋﻲ ﻭﺍﺳﺘﺎﻗﻮﺍ ﺍﻹﺑﻞ ﺍﻟﺤﺪﻳﺚﻋﻦ ﺍﻹﺍﺭﺗﺪﻭﺍ 
 .(5201F4201)ﺛﻢ ﺃﺧﺮﺝ ﻋﻨﺠﺮﻳﺮ ﻣﺜﻠﻪ .993
  .(6201F5201)ﻫﺮﻳﺮﺓ ﻋﻦ ﺃﺑﻲﻭﺃﺧﺮﺝ ﻋﺒﺪ ﺍﻟﺮﺯﺍﻕ ﻧﺤﻮﻩ  .004
 
 [ﺗﻌﻠﻴﻖ]
ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﻓﻲ ﻗﺼﺔ ﺍﻟﻌﺮﻧﻴﻴﻦ ﻗﻮﻡ ﻣﻦ ﻋﺮﻳﻨ�ﺔ ﺃﺗ�ﻮﺍ  ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﻋﺪﺓ ﺁﺛﺎﺭ ﻳﺸﻬﺪ ﺑﻌﻀﻬﺎ ﻟﺒﻌﺾ ﻓﻲ ﺃﻥ ﺳﺒﺐ 
ﻓﻨﺰﻟ�ﺖ .ﻭﺃﺧﺬﻭﺍ ﺍﻷﺑﻞ �ﻓﻠﻤﺎ ﺷﻔﺎﻫﻢ ﷲ ﻗﺘﻠﻮﺍ ﺭﻋﻰ ﺍﻟﻨﺒﻲ  .ﺑﺄﻥ ﻳﺸﺮﺑﻮﺍ ﻣﻦ ﺃﻟﺒﺎﻥ ﻭﺃﺑﻮﺍﻝ ﺇﺑﻞ ﺍﻟﺼﺪﻗﺔ �ﻓﺄﻣﺮﻫﻢ ﺍﻟﻨﺒﻲ  ،ﺍﻟﻤﺪﻳﻨﺔ ﻣﺮﺿﻰ
ﺍ ﺍﻟﺤﺪﻳﺚ ﻣﺨﺮﺝ ﻓﻲ ﺍﻟﺼﺤﻴﺢ ﻣ�ﻦ ﺣ�ﺪﻳﺚ ﺃﻧ�ﺲ ﺑ�ﻦ ﻭﻫﺬ."ﻗﻄﻊ ﺍﻟﻄﺮﻳﻖ"ﻘﺎﻝ ﻛﻤﺎ ﻳ ﺃﻭﻭﻫﻲ ﺍﻟﻤﻌﺮﻓﺔ ﺑﺂﻳﺔ ﺍﻟﺤﺮﺍﺑﺔ ﻷﻥ ﻓﻴﻬﺎ ﺣﺪ "ﺍﻟﺤﺮﺍﺑﺔ" ﻫﺬﻩ ﺍﻵﻳﺔ 
 .(8201F7201). ﻭﻟﻴﺲ ﻓﻴﻪ ﺍﻟﺘﺼﺮﻳﺢ ﺑﺴﺒﺐ ﺍﻟﻨﺰﻭﻝ ﻭﺟﺎء ﻣﺼﺮﺣﺎ ًﺑﻪ ﻓﻲ ﺭﻭﺍﻳﺔ ﺃﺑﻲ ﺩﺍﻭﺩ ﻭﻏﻴﺮﻩ (7201F6201)ﻣﺎﻟﻚ 
 ﻭﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﺍﻵﻳﺔ ﻏﻴﺮ ﻣﺎ ﺫﻛﺮﻩ ﺍﻟﻤﺆﻟﻒ ﺛﻼﺛﺔ ﺃﺳﺒﺎﺏ ﺃﺧﺮﻯ. 
ﻨﻘﻀ�ﻮﺍ ﺍﻟﻌﻬ�َﺪ ﻭﻗﻄﻌ�ﻮﺍ ﺍﻟﺴ�ﺒﻴﻞ، ﻣﻴﺜ�ﺎٌﻕ، ﻓ �ﻛ�ﺎﻥ ﻗ�ﻮﻡ ﺑﻴ�ﻨﻬﻢ ﻭﺑ�ﻴﻦ ﺍﻟﺮﱠ ﺳ�ﻮﻝ »: ﻗ�ﺎﻝﻓﺮﻭﻯ ﺍﻹﻣﺎﻡ ﺍﺑﻦ ﺟﺮﻳ�ﺮ ﻋ�ﻦ ﺍﻟﻀ�ﺤﺎﻙ  
ﻓﻴﻬﻢ: ﻓﺈﻥ ﺷﺎء ﻗﺘﻞ، ﻭﺇﻥ ﺷﺎء ﺻﻠﺐ، ﻭﺇﻥ ﺷﺎء ﻗﻄﻊ ﺃﻳﺪﻳﻬﻢ ﻭﺃﺭﺟﻠﻬﻢ ﻣﻦ ﺧﻼﻑ. ﻓﻤﻦ ﺗﺎﺏ ﻣ�ﻦ  �، ﻓﺨﻴﺮﱠ ﷲ ﻧﺒﻴﱠﻪ ﺍﻷﺭﺽﻭﺃﻓﺴﺪﻭﺍ ﻓﻲ 
 .«(9201F8201)ﻗﺒﻞ ﺃﻥ ﺗﻘﺪﺭﻭﺍ ﻋﻠﻴﻪ، ﻗُﺒَِﻞ ﺫﻟﻚ ﻣﻨﻪ 
ﺮ ﻭﺫﻟ�ﻚ ﺃﻥ ﺭﺳ�ﻮﻝ ّﷲ ﺻ�ﻠﻰ ّﷲ ﻋﻠﻴ�ﻪ ﻭﺳ�ﻠّﻢ ﻧﺰﻟﺖ ﻓﻲ ﻗﻮﻡ ﻫ�ﻼﻝ ﺑ�ﻦ ﻋ�ﻮﻳﻤ» :ﻣﺎ ﺭﻭﺍﻩ ﺍﻹﻣﺎﻡ ﺍﻟﺜﻌﻠﺒﻲ ﻋﻦ ﺍﻟﻜﻠﺒﻲ :ﻭﺍﻟﺜﺎﻟﺚ 
ﻓﻤ�ّﺮ ﻗ�ﻮﻡ ﻣ�ﻦ ﺑﻨ�ﻲ : ﻗ�ﺎﻝﻭﺍﺩﻉ ﻫﻼﻝ ﺑﻦ ﻋﻮﻳﻤﺮ ﻭﻫﻮ ﺃﺑﻮ ﺑﺮﺩﺓ ﺍﻷﺳﻠﻤﻲ ﻋﻠﻰ ﺃﻥ ﻻ ﻳﻌﻴﻨﻪ ﻭﻻ ﻳﻌﻴﻦ ﻋﻠﻴﻪ ﻭﻣﻦ ﺃﺗﺎﻩ ﻣﻦ ﺍﻟﻤﺴﻠﻤﻴﻦ ﻟ�ﻢ ﻳﻬّﻭ.
ﺃﻣ�ﻮﺍﻟﻬﻢ ﻓﺒﻠ�ﻎ ﺫﻟ�ﻚ ﺭﺳ�ﻮﻝ ّﷲ ﻛﻨﺎﻧﺔ ﻳﺮﻳﺪﻭﻥ ﺍﻹﺳﻼﻡ. ﺑﻨﺎﺱ ﻣﻦ ﻗﻮﻡ ﻫﻼﻝ ﻭﻟﻢ ﻳﻜﻦ ﻫ�ﻼﻝ ﻳﻮﻣﺌ�ﺬ ﺷ�ﺎﻫﺪﺍ ﻓﺎﻧﻬ�ّﺪﻭﺍ ﺇﻟ�ﻴﻬﻢ ﻓﻘﺘﻠ�ﻮﻫﻢ ﻭﺃﺧ�ﺬﻭﺍ 
 .«(0301F9201)ﺻﻠﻰ ّﷲ ﻋﻠﻴﻪ ﻭﺳﻠّﻢ ﻓﻨﺰﻝ ﺟﺒﺮﺋﻴﻞ )ﻋﻠﻴﻪ ﺍﻟﺴﻼﻡ( ﺑﺎﻟﻘﻀﻴﺔ ﻓﻴﻬﻢ 
 ﺃﻭﻓﺴ�ﺎﺩﺍ ﺃﻥ ﻳﻘﺘﻠ�ﻮﺍ  ﺍﻷﺭﺽﺇﻧﻤ�ﺎ ﺟ�ﺰﺍء ﺍﻟ�ﺬﻳﻦ ﻳﺤ�ﺎﺭﺑﻮﻥ ﷲ ﻭﺭﺳ�ﻮﻟﻪ ﻭﻳﺴ�ﻌﻮﻥ ﻓ�ﻲ  ﴿ﻗ�ﺎﻝ ﺍﻟﺴ�ﺒﺐ ﺍﻟﺮﺍﺑ�ﻊ: ﻋ�ﻦ ﺍﺑ�ﻦ ﻋﺒ�ﺎﺱ  
ﻧﺰﻟ�ﺖ ﻫ�ﺬﻩ ﺍﻵﻳ�ﺔ ﻓ�ﻲ ﺍﻟﻤﺸ�ﺮﻛﻴﻦ ﻓﻤ�ﻦ ﺗ�ﺎﺏ ﴾ﻏﻔ�ﻮﺭ ﺭﺣﻴﻢ ﴿ﻰ ﻗﻮﻟ�ﻪ ﺇﻟ﴾ﺍﻷﺭﺽﻳﻨﻔﻮﺍ ﻣﻦ  ﺃﻭﺗﻘﻄﻊ ﺃﻳﺪﻳﻬﻢ ﻭﺃﺭﺟﻠﻬﻢ ﻣﻦ ﺧﻼﻑ  ﺃﻭﻳﺼﻠﺒﻮﺍ 
 .(1301F0301)ﻣﻨﻬﻢ ﻗﺒﻞ ﺃﻥ ﻳﻘﺪﺭ ﻋﻠﻴﻪ ﻟﻢ ﻳﻤﻨﻌﻪ ﺫﻟﻚ ﺃﻥ ﻳﻘﺎﻡ ﻓﻴﻪ ﺍﻟﺤﺪ ﺍﻟﺬﻱ ﺃﺻﺎﺑﻪ 
ﻭﺍﺧﺘﻠ�ﻒ ﺍﻟﻌﻠﻤ�ﺎء ﻓ�ﻲ ﺫﻟ�ﻚ .ﻓﻬ�ﻮ ﺣﻜ�ﻢ ﺛﺎﺑ�ﺖ، ﻭﺣﻜﻢ ﺍﻵﻳﺔ ﻋﺎﻡ ﻓﻲ ﻛ�ﻞ ﻣ�ﻦ ﻣ�ﺎﺭﺱ ﺍﻟﺤﺮﺍﺑ�ﺔ ،ﺍﻟﻘﻮﻝ ﺍﻷﻭﻝ ﺃﺭﺟﺢ ﺇﺳﻨﺎﺩﺍً  :ﻗﻠﺖ 
ﻭﺇﻥ ﺷ�ﺎء ،ﻭﺇﻥ ﺷﺎء ﻗﻄﻊ ﺍﻷﻳﺪﻯ ﻭﺍﻷﺭﺟ�ﻞ،ﻭﺇﻥ ﺷﺎء ﺻﻠﺐ،ﺍﻵﻳﺔ ﻋﻠﻰ ﺃﻥ ﺍﻹﻣﺎﻡ ﺑﺎﻟﺨﻴﺎﺭ ﺇﻥ ﺷﺎء ﻗﺘﻞ ﻭﺩﻟﺖ:ﺍﻟﺸﻴﺦ ﺍﻟﺼﺎﺑﻮﻧﻲﻗﺎﻝ ﺍﻟﺤﺪ. 
ﻭﻣﻦ ،ﻭﻣﻦ ﻗﺘﻞ ﻭﺃﺧﺬ ﺍﻟﻤ�ﺎﻝ ﻗﺘ�ﻞ ﻭﺻ�ﻠﺐ،ﻓﻤﻦ ﻗﺘﻞ ﻗﺘﻞ،ﻟﻜﻞ ﺭﺗﺒﺔ ﻣﻦ ﺍﻟﺤﺮﺍﺑﺔ ﺭﺗﺒﺔ ﻣﻦ ﺍﻟﻌﻘﺎﺏ :ﺍﺑﻦ ﻋﺒﺎﺱﻗﺎﻝ ﻧﻔﻲ ﻭﻫﻮ ﻣﺬﻫﺐ ﻣﺎﻟﻚ. ﻭ
 . (2301F1301)ﻭﻫﺬﺍ ﻗﻮﻝ ﺍﻟﺠﻤﻬﻮﺭ ،ﺍﻷﺭﺽﻧﻔﻲ ﻣﻦ ﻭﻣﻦ ﺃﺧﺎﻑ ﻓﻘﻂ ،ﺍﻗﺘﺼﺮ ﻋﻠﻰ ﺃﺧﺬ ﺍﻟﻤﺎﻝ ﻗﻄﻌﺖ ﻳﺪﻩ ﻭﺭﺟﻠﻪ ﻣﻦ ﺧﻼﻑ
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
 .ﻭﺩﻳﻨﻪ ﻭﺃﻭﻟﻴﺎءﻩ ﻭﻳﺤﺎﺭﺑﻮﻥ ﺭﺳﻮﻟﻪ،ﺃﻱ ﻳﺤﺎﺭﺑﻮﻥ ﺷﺮﻳﻌﺔ ﷲ ﴾ﺇﻧﻤﺎ ﺟﺰﺍء ﺍﻟﺬﻳﻦ ﻳﺤﺎﺭﺑﻮﻥ ﷲ ﻭﺭﺳﻮﻟﻪ  ﴿ 
 ﺑﺎﻟﻤﻌﺎﺻﻲ ﻭﺳﻔﻚ ﺍﻟﺪﻣﺎء ﺍﻷﺭﺽﺃﻱ ﻳﻔﺴﺪﻭﻥ ﻓﻲ  ﴾ﻓﺴﺎﺩﺍ  ﺍﻷﺭﺽﻭﻳﺴﻌﻮﻥ ﻓﻲ  ﴿
 .ﺃﻱ ﻳﻘﺘﻠﻮﺍ ﺟﺰﺍء ﺑﻐﻴﻬﻢ ﴾ﺃﻥ ﻳﻘﺘﻠﻮﺍ  ﴿
 .ﻭﺍﻟﺼﻴﻐﺔ ﻟﻠﺘﻜﺜﻴﺮ،ﺃﻱ ﻳﻘﺘﻠﻮﺍ ﻭﻳﺼﻠﺒﻮﺍ ﺯﺟﺮﺍ ﻟﻐﻴﺮﻫﻢ﴾ﻳﺼﻠﺒﻮﺍ  ﻭﺃ ﴿
 .ﻭﺭﺟﻠﻪ ﺍﻟﻴﺴﺮﻯ،ﻣﻌﻨﺎﻩ ﺃﻥ ﺗﻘﻄﻊ ﻳﺪﻩ ﺍﻟﻴﻤﻨﻰ﴾ﺗﻘﻄﻊ ﺃﻳﺪﻳﻬﻢ ﻭﺃﺭﺟﻠﻬﻢ ﻣﻦ ﺧﻼﻑ  ﺃﻭ ﴿
ﻻ ﻳ�ﺰﺍﻝ ﻳﻄﻠ�ﺐ ﻭﻫ�ﻮ ،ﺍﻟﻨﻔ�ﻲ ﻳﻜ�ﻮﻥ ﻣ�ﻦ ﺑﻠ�ﺪ ﺇﻟ�ﻰ ﺑﻠ�ﺪ :ﺍﻟﺸ�ﺎﻓﻌﻲﻗ�ﺎﻝ )ﺃﻱ ﻳﻄﺮﺩﻭﺍ ﻭﻳﺒﻌﺪﻭﺍ ﻣ�ﻦ ﺑﻠ�ﺪ ﺇﻟ�ﻰ ﺑﻠ�ﺪ ﺁﺧ�ﺮ  ﴾ ﺍﻷﺭﺽﻳﻨﻔﻮﺍ ﻣﻦ  ﺃﻭ ﴿
 .ﻭﺍﺧﺘﺎﺭ ﺍﺑﻦ ﺟﺮﻳﺮ ﺃﻥ ﺍﻟﻤﺮﺍﺩ ﺑﺎﻟﻨﻔﻲ ﻫﻬﻨﺎ ﺃﻥ ﻳﺨﺮﺝ ﻣﻦ ﺑﻠﺪﻩ ﺇﻟﻰ ﺑﻠﺪ ﺁﺧﺮ ﻓﻴﺴﺠﻦ ﻓﻴﻪ،ﺍﻟﺴﺠﻦ :ﺍﻟﻨﻔﻲ :ﺃﺑﻮ ﺣﻨﻴﻔﺔﻗﺎﻝ ﻭ،ﻫﺎﺭﺏ ﻓﺰﻋﺎ
 .ﺫﻝ ﻟﻬﻢ ﻭﻓﻀﻴﺤﺔ ﻓﻲ ﺍﻟﺪﻧﻴﺎ،ﺃﻱ ﺫﻟﻚ ﺍﻟﺠﺰﺍء ﺍﻟﻤﺬﻛﻮﺭ ﴾ﺫﻟﻚ ﻟﻬﻢ ﺧﺰﻱ ﻓﻲ ﺍﻟﺪﻧﻴﺎ ﴿
 .ﻫﻮ ﻋﺬﺍﺏ ﺍﻟﻨﺎﺭ ﴾ﻭﻟﻬﻢ ﻓﻲ ﺍﻵﺧﺮﺓ ﻋﺬﺍﺏ ﻋﻈﻴﻢ ﴿
 _______________
 (812/ 1ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ ) (3201)
 ﺔ ﺿﻌﻴﻒ ﺍﻟﺤﺪﻳﺚ،ﻭﺃﺻﻞ ﺍﻟﻘﺼﺔ ﻓﻲ ﺍﻟﺼﺤﻴﺢ ﻣﻦ ﺣﺪﻳﺚ ﺃﻧﺲ ﺑﻦ ﻣﺎﻟﻚ ﻣﺮﺳﻞ ﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ ﺍﺑﻦ ﻟﻬﻴﻌ 6/802ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ (4201)
 ﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ ﻣﻮﺳﻰ ﺑﻦ ﻋﺒﻴﺪﺓ ﺍﻟﺮﺑﺬﻱ ﺿﻌﻴﻒ 6/702ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺟﺮﻳﺮ (5201)
 ﻋﻦ ﺍﻟﺰﻫﺮﻱ ﻗﺎﻝ: ﺣﺪﺛﻨﺎ ﺭﺟﻞ ﻣﻦ ﻣﺰﻳﻨﺔ ﻓﻲ ﻣﺠﻠﺲ ﺳﻌﻴﺪ ﺑﻦ ﺍﻟﻤﺴﻴﺐ ﻋﻦ ﺃﺑﻲ ﻫﺮﻳﺮﺓ ـ ﻓﺬﻛﺮ ﻧﺤﻮﻩ ﺑﺴﻴﺎﻕ ﺃﻁﻮﻝ ﻭﻫﻮ ﺿﻌﻴﻒ ﻟﻠﺠﻬﺎﻟﺔ 1/981ﺗﻔﺴﻴﺮ ﻋﺒﺪ ﺍﻟﺮﺯﺍﻕ (6201)
 (202/ 8ﺻﺤﻴﺢ ﺍﻟﺒﺨﺎﺭﻱ ) (7201)
 (822/ 4ﺳﻨﻦ ﺃﺑﻲ ﺩﺍﻭﺩ   ) (8201)
 ( ﻣﺮﺳﻞ ﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ ﺿﻌﻒ.872/ 01ﺟﺎﻣﻊ ﺍﻟﺒﻴﺎﻥ )ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ( ) (9201)
 ( ﻟﻢ ﺃﺟﺪ ﻟﻪ ﺇﺳﻨﺎﺩﺍ55/ 4ﺍﻟﻜﺸﻒ ﻭﺍﻟﺒﻴﺎﻥ ﻋﻦ ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﺁﻥ ) (0301)
 ( ﻗﺎﻝ ﺍﻷﻟﺒﺎﻧﻲ ﺣﺴﻦ 032/ 4ﺳﻨﻦ ﺃﺑﻲ ﺩﺍﻭﺩ   ) (1301)
 (122/ 1ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ ) (2301)
 (981)
 
 .ﻗﺒﻞ ﺍﻟﻘﺪﺭﺓ ﻋﻠﻰ ﺃﺧﺬﻫﻢ ﻭﻋﻘﻮﺑﺘﻬﻢ،ﺃﻯ ﻟﻜﻦ ﺍﻟﺬﻳﻦ ﺗﺎﺑﻮﺍ ﻣﻦ ﺍﻟﻤﺤﺎﺭﺑﻴﻦ ﻭﻗﻄﺎﻉ ﺍﻟﻄﺮﻳﻖ ﴾ﻋﻠﻴﻬﻢ ﺇﻻ ﺍﻟﺬﻳﻦ ﺗﺎﺑﻮﺍ ﻣﻦ ﻗﺒﻞ ﺃﻥ ﺗﻘﺪﺭﻭﺍ  ﴿
 .(3301F2301)ﻳﻘﺒﻞ ﺗﻮﺑﺘﻪ ﻭﻳﻐﻔﺮ ﺯﻟﺘﻪ ،ﻟﻤﻦ ﺗﺎﺏ ﻭﺃﻧﺎﺏ،ﺃﻯ ﻫﻮ ﺳﺒﺤﺎﻧﻪ ﻭﺍﺳﻊ ﺍﻟﻤﻐﻔﺮﺓ ﻭﺍﻟﺮﺣﻤﺔ ﴾ﻓﺄﻋﻠﻤﻮﺍ ﺍﻥ ﷲ ﻏﻔﻮﺭ ﺭﺣﻴﻢ ﴿
   
 
ﻓََﻤﻦ ﺗَﺎَﺏ ِﻣۢﻦ ﺑَۡﻌِﺪ ﻅُۡﻠِﻤﻪِۦ  ۸۳ ﻟﱠ ِۗ َﻭٱﻟﱠ  َُﻋِﺰﻳٌﺰ َﺣِﻜﻴﻢ ٞ ﻣﱢ َﻦ ٱَءۢ ﺑَِﻤﺎ َﻛَﺴﺒَﺎ ﻧََﻜٰ ٗﻼ ﺃَۡﻳِﺪﻳَﻬَُﻤﺎ َﺟَﺰﺍ َٓﻭٱﻟﺴﱠﺎِﺭُﻕ َﻭٱﻟﺴﱠ ﺎِﺭﻗَﺔ ُﻓَﭑۡﻗﻄَُﻌٓﻮْﺍ  ﴿
 ﴾ ۹۳ﺭﱠ ِﺣﻴٌﻢ  ﻳَﺘُﻮُﺏ َﻋﻠَۡﻴِﻪﻭ ﺇِﻥﱠ ٱﻟﱠ  ََﻏﻔُﻮﺭ ٞ ﻟﱠ َ َﻭﺃَۡﺻﻠََﺢ ﻓَﺈِﻥﱠ ٱ
 
 .ـ ﺍﻵﻳﺔ(ﻗﻮﻟﻪ ﺗﻌﺎﻟﻲ:) ﻭﺍﻟﺴﺎﺭﻕ ﻭﺍﻟﺴﺎﺭﻗﺔ  
ﻓﻘﻄﻌ�ﺖ ﻳ�ﺪﻫﺎ  �ﺃﻥ ﺇﻣﺮﺍﺓ ﺳﺮﻗﺖ ﻋﻠﻰ ﻋﻬﺪ ﺭﺳ�ﻮﻝ ﷲ  »  ﺑﻦ ﻋﻤﺮﻭ ﷲ ﻋﻦ ﻋﺒﺪﺃﺧﺮﺝ ﺃﺣﻤﺪ ﻭﻏﻴﺮﻩ  [ﻙ] .104
ﻓﻤ�ﻦ ﺗ�ﺎﺏ ﻣ�ﻦ ﺑﻌ�ﺪ ﻅﻠﻤ�ﻪ  ﴿:ﻓ�ﺄﻧﺰﻝ ﷲ ﻓ�ﻲ ﺳ�ﻮﺭﺓ ﺍﻟﻤﺎﺋ�ﺪﺓ ؟ﻫﻞ ﻟ�ﻲ ﻣ�ﻦ ﺗﻮﺑ�ﺔ ﻳ�ﺎ ﺭﺳ�ﻮﻝ ﷲ ﻘﺎﻟﺖ:ﻓ،ﺍﻟﻴﻤﻨﻰ
 .«(4301F3301)ـ ﺍﻵﻳﺔ﴾ﻭﺃﺻﻠﺢ 
 
 [ﺗﻌﻠﻴﻖ]
ﻭﺍﻵﻳﺔ ﺗﺪﻝ ﻣ�ﻊ  .ﺍﻵﻳﺔ-﴾ﻓﻤﻦ ﺗﺎﺏ  ﴿ﺗﻌﺎﻟﻰ ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺛﺮﺍ ًﻭﺍﺣﺪﺍً ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﻭﺍﻷﺛﺮ ﻣﺘﻌﻠﻖ ﺑﻘﻮﻟﻪ  
 ﺍﻵﺛﺮ ﻋﻠﻰ ﻗﺒﻮﻝ ﺗﻮﺑﺔ ﺍﻟﺴﺎﺭﻕ.
 .ﺍﻵﻳﺔ -﴾ﻭﺍﻟﺴﺎﺭﻕ ﻭﺍﻟﺴﺎﺭﻗﺔ  ﴿ﻭﺫﻛﺮ ﺍﻷﻣﺎﻡ ﺍﻟﺜﻌﻠﺒﻲ ﺃﻥ ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ  
 .(5301F4301)ﻧﺰﻟﺖ ﻓﻲ ﻁﻌﻤﺔ ﺑﻦ ﺍﻷﺑﺮﻕ ﺳﺎﺭﻕ ﺍﻟﺪﺭﻉ ﻭﻗﺪ ﻣّﺮﺕ ﻗﺼﺘﻪ ﻓﻲ ﺳﻮﺭﺓ ﺍﻟﻨﺴﺎء
ﻭﺍﻵﻳﺔ ﻟﻬ�ﺎ ،ﺎﺭﻕ ﻓﺎﻵﻳ�ﺔ ﺣﻜﻤﻬ�ﺎ ﻋ�ﺎﻡ ﻓ�ﻲ ﻛ�ﻞ ﺳ�ﺎﺭﻕ ﻭﺳ�ﺎﺭﻗﺔﻭﻟﻢ ﺃﺟﺪ ﻟﻬﺬﺍ ﺍﻷﺛﺮ ﺇﺳﻨﺎﺩﺍً ﻓﺎﻵﻳﺔ ﺗﺪﻝ ﻋﻠﻰ ﻭﺟﻮﺏ ﻗﻄﻊ ﻳ�ﺪ ﺍﻟﺴ� 
 ﺃﺣﻜﺎﻡ ﻣﺬﻛﻮﺭﺓ ﻓﻲ ﺃﻣﺎﻛﻨﻬﺎ ﻣﻦ ﻛﺘﺐ ﺍﻟﻔﻘﻪ ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ.
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
 ﺍﻣﺮﺃﺓ ﻓﺎﻗﻄﻌﻮﺍ ﻳﺪﻩ ﺃﻭﺭﺟﻼ ﻛﺎﻥ ،ﺃﻯ ﻛﻞ ﻣﻦ ﺳﺮﻕ ﴾ﻭﺍﻟﺴﺎﺭﻕ ﻭﺍﻟﺴﺎﺭﻗﺔ ﻓﺎﻗﻄﻌﻮﺍ ﺃﻳﺪﻳﻬﻤﺎ ﴿
 .ﺃﻯ ﻣﺠﺎﺯﺍﺓ ﻟﻬﻤﺎ ﻋﻠﻰ ﻓﻌﻠﻬﻤﺎ ﺍﻟﻘﺒﻴﺢ ﴾ﺟﺰﺍء ﺑﻤﺎ ﻛﺴﺒﺎ ﴿
 .ﺃﻯ ﻋﻘﻮﺑﺔ ﻣﻦ ﷲ ﴾ﻧﻜﺎﻻ ﻣﻦ ﷲ  ﴿
 .ﻓﻼ ﻳﺄﻣﺮ ﺑﻘﻄﻊ ﺍﻟﻴﺪ ﻅﻠﻤﺎ،ﺃﻯ ﺣﻜﻴﻢ ﻗﻲ ﺷﺮﻋﻪ ﴾ﻭﷲ ﻋﺰﻳﺰ ﺣﻜﻴﻢ  ﴿
 .ﺃﻯ ﺭﺟﻊ ﻋﻦ ﺍﻟﺴﺮﻗﺔ ﴾ﻓﻤﻦ ﺗﺎﺏ ﻣﻦ ﺑﻌﺪ ﻅﻠﻤﻪ  ﴿
 .ﺃﻯ ﺃﺻﻠﺢ ﺳﻴﺮﺗﻪ ﻭﻋﻤﻠﻪ ﴾ﻭﺃﺻﻠﺢ  ﴿
 .ﺃﻯ ﻳﻘﺒﻞ ﺗﻮﺑﺘﻪ ﻓﻼ ﻳﻌﺬﺑﻪ ﻓﻲ ﺍﻻﺧﺮﺓ ﴾ﻓﺈﻥ ﷲ ﻳﺘﻮﺏ ﻋﻠﻴﻪ  ﴿
 .(6301F5301)ﻟﻎ ﻓﻲ ﺍﻟﻤﻐﻔﺮﺓ ﻭﺍﻟﺮﺣﻤﺔ ﺃﻯ ﻣﺒﺎ ﴾ﺇﻥ ﷲ ﻏﻔﻮﺭ ﺭﺣﻴﻢ  ﴿
 
ٓﻭْﺍ َءﺍَﻣﻨﱠﺎ ﺑِﺄَۡﻓَﻮٰ ِﻫِﻬۡﻢ َﻭﻟَۡﻢ ﺗُۡﺆِﻣﻦ ﻗُﻠُﻮﺑُﻬُۡﻢۛ َﻭِﻣَﻦ ﻗﺎﻝ ٱﻟﺮﱠ ُﺳﻮُﻝ َﻻ ﻳَۡﺤُﺰﻧَﻚ ٱﻟﱠِﺬﻳَﻦ ﻳَُﺴٰ ِﺮُﻋﻮَﻥ ﻓِﻲ ٱۡﻟُﻜۡﻔِﺮ ِﻣَﻦ ٱﻟﱠِﺬﻳَﻦ ﻳَٰ ٓﺄَﻳﱡﻬَﺎ  ﴿
 َﺳﻤﱠٰ ُﻌﻮَﻥ ﻟِۡﻠَﻜِﺬِﺏ َﺳﻤﱠٰ ُﻌﻮَﻥ ﻟِﻘَۡﻮﻡ ٍ
ﺍَﺧِﺮﻳَﻦ ﻟَۡﻢ ﻳَۡﺄﺗُﻮَﻙۖ ﻳَُﺤﺮﱢ ﻓُﻮَﻥ ٱۡﻟَﻜﻠَِﻢ ِﻣۢﻦ ﺑَۡﻌِﺪ ََﻭﺍِﺿِﻌِﻪۖۦ ﻳَﻘُﻮﻟُﻮَﻥ ﺇِۡﻥ ﺃُﻭﺗِﻴﺘُۡﻢ ء َ ٱﻟﱠِﺬﻳَﻦ ﻫَﺎُﺩﻭْﺍۛ
ﺌَِﻚ ٱﻟﱠِﺬﻳَﻦ ﻟَﻢ ۡٴًﻫَٰ َﺬﺍ ﻓَُﺨُﺬﻭﻩ َُﻭﺇِﻥ ﻟﱠۡﻢ ﺗُۡﺆﺗَۡﻮﻩ ُﻓَﭑۡﺣَﺬُﺭﻭْﺍﻭ َﻭَﻣﻦ ﻳُِﺮِﺩ ٱﻟﱠ  ُﻓِۡﺘﻨَﺘَﻪُۥ ﻓَﻠَﻦ ﺗَۡﻤﻠَِﻚ ﻟَﻪُۥ ِﻣَﻦ ٱﻟﱠ  َِﺷﻴ ۡ
ﻳُِﺮِﺩ ٱﻟﱠ  ُﺃَﻥ  ﺎﻭ ﺃُْﻭﻟَٰ ٓ
 ﴾ ۱٤َﻭﻟَﻬُۡﻢ ﻓِﻲ ٱۡﻷِٓﺧَﺮِﺓ َﻋَﺬﺍٌﺏ َﻋِﻈﻴٞﻢ  ﻳُﻄَﻬﱢَﺮ ﻗُﻠُﻮﺑَﻬُۡﻢﻭ ﻟَﻬُۡﻢ ﻓِﻲ ٱﻟﺪﱡ ۡﻧﻴَﺎ ِﺧۡﺰﻱ ٞۖ
 
 ـ ﺍﻵﻳﺔ.  (ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﺮﺳﻮﻝ  :)ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﺃﻧﺰﻟﻬ�ﺎ ﷲ ﻓ�ﻲ ﻁ�ﺎﺋﻔﺘﻴﻦ ﻣ�ﻦ ﺍﻟﻴﻬ�ﻮﺩ ﻗﻬ�ﺮﺕ  »: ﻗ�ﺎﻝﻋﺒ�ﺎﺱ  ﻋ�ﻦ ﺍﺑ�ﻦﺭﻭﻯ ﺃﺣﻤ�ﺪ ﻭﺃﺑ�ﻮ ﺩﺍﻭﺩ (  ﮔ)   [ﻙ] .204
ﺣﺘﻰ ﺍﺭﺗﻀﻮﺍ ﻓﺎﺻﻄﻠﺤﻮﺍ ﻋﻠﻰ ﺃﻥ ﻛﻞ ﻗﺘﻴ�ﻞ ﻗﺘﻠﺘ�ﻪ ﺍﻟﻌﺰﻳ�ﺰﺓ ﻣ�ﻦ ﺍﻟﺬﻟﻴﻠ�ﺔ ﻓﺪﻳﺘ�ﻪ ﺍﻷﺧﺮﻯ ﻓﻲ ﺍﻟﺠﺎﻫﻠﻴﺔ ﺇﺣﺪﺍﻫﻤﺎ 
ﻓﻜﺎﻧﻮﺍ ﻋﻠﻰ ﺫﻟﻚ ﺣﺘ�ﻰ ﻗ�ﺪﻡ ﺭﺳ�ﻮﻝ ﷲ ،ﺧﻤﺴﻮﻥ ﻭﺳﻘﺎ ًﻭﻛﻞ ﻗﺘﻴﻞ ﻗﺘﻠﺘﻪ ﺍﻟﺬﻟﻴﻠﺔ ﻣﻦ ﺍﻟﻌﺰﻳﺰﺓ ﻓﺪﻳﺘﻪ ﻣﺎﺋﺔ ﻭﺳﻖ
ﻭﻫ�ﻞ ﻛ�ﺎﻥ  :ﺍﻟﺬﻟﻴﻠ�ﺔﻟ�ﺖ ﻘﺎﻓﺄﺭﺳﻠﺖ ﺍﻟﻌﺰﻳﺰﺓ ﺃﻥ ﺍﺑﻌﺜﻮﺍ ﺇﻟﻴﻨﺎ ﺑﻤﺎﺋﺔ ﻭﺳ�ﻖ ﻓ،ﻓﻘﺘﻠﺖ ﺍﻟﺬﻟﻴﻠﺔ ﻣﻦ ﺍﻟﻌﺰﻳﺰﺓ ﻗﺘﻴﻼ �
ﺫﻟﻚ ﻓﻲ ﺣﻴﻴﻦ ﺩﻳﻨﻬﻤﺎ ﻭﺍﺣﺪ ﻭﻧﺴﺒﺘﻬﻤﺎ ﻭﺍﺣﺪﺓ ﻭﺑﻠﺪﻫﻤﺎ ﻭﺍﺣﺪ ﺩﻳﺔ ﺑﻌﻀﻬﻢ ﻧﺼﻒ ﺩﻳ�ﺔ ﺑﻌ�ﺾ؟! ﺇﻧ�ﺎ ﺃﻋﻄﻴﻨ�ﺎﻛﻢ 
ﻓﻜﺎﺩﺕ ﺍﻟﺤ�ﺮﺏ ﺗﻬ�ﻴﺞ ﺑﻴﻨﻬﻤ�ﺎ ﺛ�ﻢ ﺍﺭﺗﻀ�ﻮﺍ ﻋﻠ�ﻰ ،ﻫﺬﺍ ﺿﻴﻤﺎ ًﻣﻨﻜﻢ ﻭﺧﻮﻓﺎ ًﻭﻓﺮﻗﺎ ًﻓﺄﻣﺎ ﺇﺫ ﻗﺪﻡ ﻣﺤﻤﺪ ﻓﻼ ﻧﻌﻄﻴﻜﻢ
ﻳ��ﺎ ﺃﻳﻬ��ﺎ  ﴿:ﻤﻨ��ﺎﻓﻘﻴﻦ ﻟﻴﺨﺘﺒ��ﺮﻭﺍ ﺭﺃﻳ��ﻪ ﻓ��ﺄﻧﺰﻝ ﷲﻓﺄﺭﺳ��ﻠﻮﺍ ﺇﻟﻴ��ﻪ ﺃﻧﺎﺳ��ﺎ ﻣ��ﻦ ﺍﻟ،ﺑﻴﻨﻬﻤﺎ �ﺃﻥ ﺟﻌﻠ��ﻮﺍ ﺭﺳ��ﻮﻝ ﷲ 
 .«(7301F6301)ـ ﺍﻵﻳﺔ﴾ﺍﻟﺮﺳﻮﻝ ﻻ ﻳﺤﺰﻧﻚ ﺍﻟﺬﻳﻦ ﻳﺴﺎﺭﻋﻮﻥ ﻓﻲ ﺍﻟﻜﻔﺮ 
 _______________
 (122/ 1ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ ) (3301)
(ﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ ﺍﺑﻦ ﻟﻬﻴﻌﺔ ﺗﻘﺪﻡ ﺃﻧﻪ ﺿﻌﻴﻒ،ﻭﻗﺪ ﺃﻛﺜﺮ ﻋﻨﻪ ﺍﻹﻣﺎﻡ ﺃﺣﻤﺪ ﻓﻲ ﺍﻟﻤﺴﻨﺪ ﻗﺎﻝ  ﺍﻟﻬﻴﺜﻤﻲ:ﺣﺪﻳﺜﻪ ﺣﺴﻦ ﻗﻠﺖ: ﻛﺎﻥ 7566ﺡ) 2/771ﻣﺴﻨﺪ ﺃﺣﻤﺪ    6/032ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺟﺮﻳﺮ (4301)
 ﺜﻪ. ﺛﻘﺔ ﻗﺒﻞ ﺍﺣﺘﺮﺍﻕ ﻛﺘﺒﻪ،ﻓﻠﻤﺎ ﺍﺣﺘﺮﻗﺖ ﺻﺎﺭ ﻳﺘﻠﻘﻦ ﻓﻤﻦ ﻫﻨﺎ ﺃﺗﻰ ﺍﻟﻀﻌﻒ ﺇﻟﻰ ﺣﺪﻳ
 (06/ 4ﺍﻟﻜﺸﻒ ﻭﺍﻟﺒﻴﺎﻥ ﻋﻦ ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﺁﻥ )(5301) 
 (222/ 1ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(6301) 
( ﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ ﻋﺒﺪ ﺍﻟﺮﺣﻤﻦ ﺑﻦ ﺃﺑﻲ ﺍﻟﺰﻧﺎﺩ ﻭﺭﻭﺍﻳﺘﻪ ﻋﻦ ﺃﻫﻞ ﺍﻟﻤﺪﻳﻨ�ﺔ ﺻ�ﺎﻟﺤﺔ ﻭﻫ�ﺬﺍ 23701ﺡ)01/203(ﺍﻟﻤﻌﺠﻢ ﺍﻟﻜﺒﻴﺮ 2122ﺡ) 1/642ﻣﺴﻨﺪ ﺃﺣﻤﺪ  6/452ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ (7301)
  ﻣﻨﻬﺎ ﻓﻲ ﻗﻮﻝ ﺃﻛﺜﺮ ﺃﻫﻞ ﺍﻟﻌﻠﻢ.
 (091)
ﻓ�ﺪﻋﺎﻫﻢ ،ﺑﻴﻬﻮﺩﻱ ﻣﺤﻤﻢ ﻣﺠﻠﻮﺩ �ﻣﺮﱠ ﺍﻟﻨﺒﻲ  »: ﻗﺎﻝﺒﺮﺍء ﺑﻦ ﻋﺎﺯﺏ ﻋﻦ ﺍﻟﻭﺭﻭﻯ ﺃﺣﻤﺪ ﻭﻣﺴﻠﻢ ﻭﻏﻴﺮﻫﻤﺎ  .304
ﺃﻧﺸ�ﺪﻙ ﷲ  »: ﻘ�ﺎﻝﻬﻢ ﻓﻧﻌ�ﻢ ﻓ�ﺪﻋﺎ ﺭﺟ�ﻼ ًﻣ�ﻦ ﻋﻠﻤ�ﺎﺋ: ﻘ�ﺎﻟﻮﺍﻓ « ؟ﻫﻜﺬﺍ ﺗﺠﺪﻭﻥ ﺣﺪ ﺍﻟﺰﺍﻧﻲ ﻓﻲ ﻛﺘ�ﺎﺑﻜﻢ »: ﻘﺎﻝﻓ
ﻻ ﻭﷲ ﻟﻮﻻ ﺃﻧﻚ ﻧﺸﺪﺗﻨﻲ ﺑﻬ�ﺬﺍ : ﻘﺎﻝﻓ « ؟ﺍﻟﺬﻱ ﺃﻧﺰﻝ ﺍﻟﺘﻮﺭﺍﺓ ﻋﻠﻰ ﻣﻮﺳﻰ ﻫﻜﺬﺍ ﺗﺠﺪﻭﻥ ﺣﺪ ﺍﻟﺰﺍﻧﻲ ﻓﻲ ﻛﺘﺎﺑﻜﻢ
ﻟﻢ ﺃﺧﺒﺮﻙ ﻧﺠﺪ ﺣﺪ ﺍﻟﺰﺍﻧﻲ ﻓﻲ ﻛﺘﺎﺑﻨﺎ ﺍﻟﺮﺟﻢ ﻭﻟﻜﻨﻪ ﻛﺜﺮ ﻓﻲ ﺃﺷ�ﺮﺍﻓﻨﺎ ﻓﻜﻨ�ﺎ ﺇﺫﺍ ﺯﻧ�ﻰ ﺍﻟﺸ�ﺮﻳﻒ ﺗﺮﻛﻨ�ﺎﻩ ﻭﺇﺫﺍ ﺯﻧ�ﻰ 
ﻧﺠﻌ�ﻞ ﺷ�ﻴﺌﺎ ًﻧﻘﻴﻤ�ﻪ ﻋﻠ�ﻰ ﺍﻟﺸ�ﺮﻳﻒ ﻭﺍﻟﻮﺿ�ﻴﻊ ﻓﺎﺟﺘﻤﻌﻨ�ﺎ ﻋﻠ�ﻰ ﺍﻟﻀﻌﻴﻒ ﺃﻗﻤﻨﺎ ﻋﻠﻴ�ﻪ ﺍﻟﺤ�ﺪ ﻓﻘﻠﻨ�ﺎ: ﺗﻌ�ﺎﻟﻮﺍ ﺣﺘ�ﻰ 
 ﴿:ﻓ�ﺄﻧﺰﻝ ﷲ،ﻓ�ﺄﻣﺮ ﺑ�ﻪ ﻓﺮﺟﻢ «ﺍﻟﻠﻬﻢ ﺇﻧﻲ ﺃﻭﻝ ﻣﻦ ﺃﺣﻴﺎ ﺃﻣ�ﺮﻙ ﺇﺫ ﺃﻣ�ﺎﺗﻮﻩ   » : �ﺍﻟﻨﺒﻲ ﻘﺎﻝ ﻓ،ﺍﻟﺘﺤﻤﻴﻢ ﻭﺍﻟﺠﻠﺪ
ﻳﻘﻮﻟ�ﻮﻥ ﺍﺋﺘ�ﻮﺍ  ﴾ﺇﻥ ﺃﻭﺗﻴ�ﺘﻢ ﻫ�ﺬﺍ ﻓﺨ�ﺬﻭﻩ ﴿:ﺇﻟ�ﻰ ﻗﻮﻟ�ﻪ  ﴾ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﺮﺳﻮﻝ ﻻ ﻳﺤﺰﻧﻚ ﺍﻟﺬﻳﻦ ﻳﺴﺎﺭﻋﻮﻥ ﻓﻲ ﺍﻟﻜﻔﺮ 
ﻭﻣ�ﻦ ﻟ�ﻢ ﻳﺤﻜ�ﻢ ﺑﻤ�ﺎ ﺍﻧ�ﺰﻝ ﴿:ﺎﻛﻢ ﺑﺎﻟﺘﺤﻤﻴﻢ ﻭﺍﻟﺠﻠﺪ ﻓﺨﺬﻭﻩ ﻭﺇﻥ ﺃﻓﺘﺎﻛﻢ ﺑﺎﻟﺮﺟﻢ ﻓﺎﺣﺬﺭﻭﺍ ﺇﻟﻰ ﻗﻮﻟ�ﻪﻣﺤﻤﺪﺍ ًﻓﺈﻥ ﺃﻓﺘ
 .«(8301F7301)﴾ﻫﻢ ﺍﻟﻈﺎﻟﻤﻮﻥ ﺄﻭﻟﺌﻚﷲ ﻓ
ﻓﻜﺘﺐ ﺃﻫ�ﻞ ﻓ�ﺪﻙ ،ﺯﻧﻰ ﺭﺟﻞ ﻣ�ﻦ ﺃﻫ�ﻞ ﻓ�ﺪﻙ »ﻗﺎﻝ ﻭﺃﺧﺮﺝ ﺍﻟﺤﻤﻴﺪﻱ ﻓﻲ ﻣﺴﻨﺪﻩ ﻋﻦ ﺟﺎﺑﺮ ﺑﻦ ﻋﺒﺪ ﷲ  [ﻙ] .404
ﺑﺎﻟﺠﻠﺪ ﻓﺨﺬﻭﻩ ﻋﻨﻪ ﻭﺇﻥ ﺃﻣﺮﻛﻢ ﺑﺎﻟﺮﺟﻢ ﻓﻼ  ﻓﺈﻥ ﺃﻣﺮ ﻋﻦ ﺫﻟﻚﺇﻟﻰ ﻧﺎﺱ ﻣﻦ ﺍﻟﻴﻬﻮﺩ ﺑﺎﻟﻤﺪﻳﻨﺔ ﺃﻥ ﺍﺳﺄﻟﻮﺍ ﻣﺤﻤﺪﺍ ً
ـ  ﴾�ﻓ�ﺈﻥ ﺟ�ﺎءﻭﻙ ﻓ�ﺎﺣﻜﻢ ﺑﻴ�ﻨﻬﻢ  ﴿:ﻓﻨﺰﻟ�ﺖ،ﻓﺄﻣﺮ ﺑ�ﻪ ﻓﺮﺟﻢ،ﻓ�ﺬﻛﺮ ﻧﺤ�ﻮ ﻣ�ﺎ ﺗﻘ�ﺪﻡ ﻋ�ﻦ ﺫﻟ�ﻚﻓﺴ�ﺄﻟﻮﻩ ،ﺗﺄﺧﺬﻭﻩ ﻋﻨﻪ
 .«(9301F8301)ﺍﻵﻳﺔ
    .(0401F9301)ﻭﺃﺧﺮﺝ ﺍﻟﺒﻴﻬﻘﻲ ﻓﻲ ﺍﻟﺪﻻﺋﻞ ﻣﻦ ﺣﺪﻳﺚ ﺃﺑﻲ ﻫﺮﻳﺮﺓ ﻧﺤﻮﻩ .504
 
 [ﺗﻌﻠﻴﻖ]
ﻭﻫ�ﻲ ﺗﺸ�ﺘﻤﻞ ﻋﻠ�ﻰ ﺛﻼﺛ�ﺔ ﺃﺳ�ﺒﺎﺏ ﻟﻠﻨ�ﺰﻭﻝ. ﻭﻛ�ﻞ ﻣ�ﺎ ﻭﺭﺩ ﻣ�ﻦ  ،ﺔﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺭﺑﻌﺔ ﺁﺛﺎﺭ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳ 
 ﻭﻗﺪ ﺫﻛﺮ ﻓﻴﻬﺎ ﺃﺳﺒﺎﺏ ﻏﻴﺮ ﻣﺎ ﺫﻛﺮﻫﺎ ﺍﻟﻤﺆﻟﻒ ﺃﺫﻛﺮﻫﺎ ﺛﻢ ﻧﻌﻠﻖ ﻋﻠﻴﻬﺎ. .ﺣﺴﻦ ﺃﻭﺃﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ ﻓﻲ ﻫﺬﻩ ﺍﻵﻳﺔ ﻓﺈﻧﻪ ﺇﻣﺎ ﺻﺤﻴﺢ 
ﺻ�ﻠﻰ ّﷲ ﻭﺍﺳ�ﻢ ﺍﻟﻤ�ﺮﺃﺓ ﺑﺴ�ﺮﺓ ﻭﻛﺎﻧ�ﺖ ﺧﻴﺒ�ﺮ ﺣﺮﺑ�ﺎ ﻟﺮﺳ�ﻮﻝ ّﷲ ،ﺃﻥ ﺭﺟﻼ ﻭﺍﻣﺮﺃﺓ ﻣ�ﻦ ﺃﺷ�ﺮﺍﻑ ﺃﻫ�ﻞ ﺧﻴﺒ�ﺮ ﺯﻧﻴﺎ» :ﻣﻘﺎﺗﻞﻗﺎﻝ  
ﺇﻥ ﻫ�ﺬﺍ ﺍﻟﺮﺟ�ﻞ ﺍﻟﻨﺒ�ﻲ : ﻘ�ﺎﻟﻮﺍﻭﻛﺎﻥ ﺣّﺪﻫﻤﺎ ﺍﻟ�ّﺮﺟﻢ ﻓ�ﻲ ﺍﻟﺘ�ﻮﺭﺍﺓ ﻓﻜﺮﻫ�ﺖ ﺍﻟﻴﻬ�ﻮﺩ ﺭﺟﻤﻬﻤ�ﺎ ﻟﺸ�ﺮﻓﻬﻤﺎ ﻓ،ﻋﻠﻴﻪ ﻭﺳﻠّﻢ ﻭﻛﺎﻥ ﺍﻟﺰﺍﻧﻴﺎﻥ ﻣﺤﺼﻨﻴﻦ
ﻓﺒﻌﺜﻮﺍ ﺭﻫﻄ�ﺎ ﻣ�ﻨﻬﻢ ،ﻓﻠﻴﺴ�ﺄﻟﻮﻩ،ﺑﻴﺜﺮﺏ ﻟﻴﺲ ﻓﻲ ﻛﺘﺎﺑﻪ ﺍﻟّﺮﺟﻢ ﻭﻟﻜﻨﻪ ﺍﻟﻀﺮﺏ ﻓﺄﺭﺳﻠﻮﺍ ﺇﻟﻰ ﺇﺧ�ﻮﺍﻧﻜﻢ ﺑﻨ�ﻲ ﻗﺮﻳﻀ�ﺔ ﻓ�ﺈﻧﻬﻢ ﺻ�ﻠﺢ ﻟ�ﻪ ﻭﺟﻴﺮﺍﻧﻪ
ﺳﻠﻮﺍ ﻣﺤﻤ�ﺪﺍ ﻋ�ﻦ ﺍﻟ�ﺰﺍﻧﻴﻴﻦ ﺇﺫﺍ ﺃﺣﺼ�ﻨﺎ ﺃﺣ�ﺪﻫﻤﺎ ﻓ�ﺈﻥ ﺃﻣ�ﺮﻛﻢ ﺑﺎﻟﺠﻠ�ﺪ ﻓ�ﺎﻗﺒﻠﻮﺍ ﻣﻨ�ﻪ ﻭﺇﻥ ﺃﻣ�ﺮﻛﻢ ﺑ�ﺎﻟﺮﺟﻢ ﻓﺎﺣ�ﺬﺭﻭﻩ ﻭﻻ  :ﻟﻬﻢ ﺍﻘﺎﻟﻮﻣﺴﺘﺨﻔﻴﻦ. ﻓ
ﺇﻧﻜﻢ ﺟﻴﺮﺍﻥ ﻫﺬﺍ ﺍﻟﺮﺟﻞ ﻭﻣﻌﻪ ﻓﻲ ﺑﻠﺪﻩ، ﻭﻗ�ﺪ  :ﻟﻬﻢﻘﺎﻝ ﺗﻘﺒﻠﻮﺍ ﻣﻨﻪ ﻭﺃﺭﺳﻠﻮﺍ ﺍﻟﺰﺍﻧﻴﻦ ﻣﻌﻬﻢ ﻓﻘﺪﻡ ﺍﻟﺮﻫﻂ ﺣﺘﻰ ﻧﺰﻟﻮﺍ ﻋﻠﻰ ﻗﺮﻳﻈﺔ ﻭﺍﻟﻨﻀﻴﺮ. ﻓ
ﺇﺫﺍ ﻭّﷲ ﻳ�ﺄﻣﺮﻛﻢ ﺑﻤ�ﺎ ﺗﻜﺮﻫ�ﻮﻥ  :ﻟﻬﻢ ﺑﻨﻮ ﻗﺮﻳﻈﺔ ﻭﺍﻟﻨﻀ�ﻴﺮﻘﺎﻝ ﻓ،ﺠﺐ ﺃﻥ ﺗﺴﺄﻟﻮﺍ ﻟﻨﺎ ﻣﺤﻤﺪﺍ ﻋﻦ ﻗﻀﺎﺋﻪﺣﺪﺙ ﻓﻴﻨﺎ ﺣﺪﺙ ﺯﻧﻴﺎ ﻭﻗﺪ ﺃﺣﺼﻨﺎ ﻓﻴ
ﻣﻦ ﺫﻟﻚ ﺛﻢ ﺍﻧﻄﻠﻖ ﻗﻮﻡ ﻣﻨﻬﻢ ﻛﻌﺐ ﺑﻦ ﺍﻷﺷﺮﻑ ﻭﻛﻌﺐ ﺑﻦ ﺃﺳﻴﺪ ﻭﺳﻌﺪ ﺑﻦ ﻋﻤﺮﻭ ﻭﻣﺎﻟﻚ ﺑﻦ ﺍﻟﺼﻴﻒ ﻭﻛﻨﺎﻧﺔ ﺑﻦ ﺃﺑ�ﻲ ﺍﻟﺤﻘﻴ�ﻖ ﻭﻋﺒ�ﺎﺱ ﺑ�ﻦ 
ﻳ�ﺎ ﻣﺤﻤ�ﺪ ﺃﺧﺒﺮﻧ�ﺎ ﻋ�ﻦ ﺍﻟﺰﺍﻧ�ﻲ ﻭﺍﻟﺰﺍﻧﻴ�ﺔ ﺇﺫﺍ : ﻘﺎﻟﻮﺍﻓ، ﻋﻠﻴ�ﻪ ﻭﺳ�ﻠّﻢﻗﻴﺲ ﻭﺃﺑﻮ ﻧﺎﻓﻊ ﻭﺃﺑﻮ ﻳﻮﺳ�ﻒ ﻭﻋ�ﺎﺯﺍﺭ ﻭﺳ�ﻠﻮﻝ ﺇﻟ�ﻰ ﺭﺳ�ﻮﻝ ّﷲ ﺻ�ﻠﻰ ّﷲ 
: ﻗ�ﺎﻟﻮﺍ.”ﻭ ﻫ�ﻞ ﺗﺮﺿ�ﻮﻥ ﻗﻀ�ﺎﺋﻲ ﻓ�ﻲ ﺫﻟ�ﻚ؟» :ﻟﻬ�ﻢ ﺭﺳ�ﻮﻝ ّﷲ ﺻ�ﻠﻰ ّﷲ ﻋﻠﻴ�ﻪ ﻭﺳ�ﻠّﻢﻘ�ﺎﻝ ﺃﺣﺼ�ﻨﺎ ﻣ�ﺎ ﺣ�ّﺪﻫﻤﺎ ﻭﻛﻴ�ﻒ ﺗﺠ�ﺪ ﻓ�ﻲ ﻛﺘﺎﺑ�ﻚ؟ ﻓ
ﺍﻟﻨﺒ�ﻲ ﻘﺎﻝ ﻓ،ﻴ�ﻨﻬﻢ ﺍﺑ�ﻦ ﺻ�ﻮﺭﻳﺎ ﻭﻭﺻ�ﻔﻪ ﻟ�ﻪﺍﺟﻌﻞ ﺑﻴﻨ�ﻚ ﻭﺑ :ﻟﻪ ﺟﺒﺮﺋﻴﻞﻘﺎﻝ ﻓ،ﻓﻨﺰﻝ ﺟﺒﺮﺋﻴﻞ ﺑﺎﻟﺮﺟﻢ ﻓﺄﺧﺒﺮﻫﻢ ﺑﺬﻟﻚ ﻓﺄﺑﻮﺍ ﺃﻥ ﻳﺄﺧﺬﻭﺍ ﺑﻪ،ﻧﻌﻢ
ﻫ�ﻮ ﺃﻋﻠ�ﻢ : ﻗ�ﺎﻟﻮﺍﻓ�ﺄﻱ ﺭﺟ�ﻞ ﻓ�ﻴﻜﻢ؟ : ﻗ�ﺎﻝ« ﻟﻪ ﺍﺑ�ﻦ ﺻ�ﻮﺭﻳﺎﻘﺎﻝ ﻫﻞ ﺗﻌﺮﻓﻮﻥ ﺷﺎﺑﺎ ﺃﻣﺮﺩ ﺃﺑﻴﺾ ﺃﻋﻮﺭ ﻳﺴﻜﻦ ﻓﺪﻙ ﻳ» :ﺻﻠﻰ ّﷲ ﻋﻠﻴﻪ ﻭﺳﻠّﻢ
ﻟﻪ ﻘﺎﻝ ﻓ،ﺑﻦ ﺻﻮﺭﻳﺎ ﻓﻔﻌﻠﻮﺍ ﻓﺄﺗﺎﻫﻢ ﻋﺒﺪ ﷲﱠ ،ﺃﺭﺳﻠﻮﺍ ﺇﻟﻴﻪ: ﻗﺎﻝ،ﺑﻤﺎ ﺃﻧﺰﻝ ّﷲ ﺗﻌﺎﻟﻰ ﻋﻠﻰ ﻣﻮﺳﻰ ﻓﻲ ﺍﻟﺘﻮﺭﺍﺓ ﺍﻷﺭﺽﻳﻬﻮﺩﻱ ﺑﻘﻲ ﻋﻠﻰ ﻅﻬﺮ 
ﺃ ﺗﺠﻌﻠﻮﻧ�ﻪ »: ﻗ�ﺎﻝ،ﻛ�ﺬﻟﻚ ﻳﺰﻋﻤﻮﻥ: ﻗ�ﺎﻝ،«ﻓﺄﻧ�ﺖ ﺃﻋﻠ�ﻢ ﺍﻟﻴﻬ�ﻮﺩ؟»: ﻗ�ﺎﻝ،ﻧﻌﻢ: ﻗ�ﺎﻝ« ﺃﻧ�ﺖ ﺍﺑ�ﻦ ﺻ�ﻮﺭﻳﺎ؟» :ﺭﺳﻮﻝ ّﷲ ﺻﻠﻰ ّﷲ ﻋﻠﻴﻪ ﻭﺳﻠّﻢ
ّﻻ ﻫ�ﻮ ﻓ�ﺈﻧﻲ ﺃﻧﺸ�ﺪﻙ ﺑ�ﺎّﻟ ﺍﻟ�ﺬﻱ ﻻ ﺇﻟ�ﻪ ﺇ» :ﻟﻪ ﺭﺳﻮﻝ ّﷲ ﺻﻠﻰ ّﷲ ﻋﻠﻴﻪ ﻭﺳ�ﻠّﻢﻘﺎﻝ ﻓ،ﻧﻌﻢ ﻗﺪ ﺭﺿﻴﻨﺎ ﺑﻪ ﺇﺫ ﺭﺿﻴﺖ ﺑﻪ: ﻗﺎﻟﻮﺍ« ﺑﻴﻨﻲ ﻭﺑﻴﻨﻜﻢ؟
ﺍﻟﻘﻮﻱ ﺇﻟﻪ ﺑﻨﻲ ﺇﺳﺮﺍﺋﻴﻞ ﺍﻟﺬﻱ ﺃﻧﺰﻝ ﺍﻟﺘﻮﺭﺍﺓ ﻋﻠﻰ ﻣﻮﺳﻰ ﺍﻟﺬﻱ ﺃﺧﺮﺟﻜﻢ ﻣﻦ ﻣﺼﺮ ﻭﻓﻠﻖ ﻟﻜﻢ ﺍﻟﺒﺤ�ﺮ ﻭﺃﻧﺠ�ﺎﻛﻢ ﻭﺃﻏ�ﺮﻕ ﺁﻝ ﻓﺮﻋ�ﻮﻥ ﻭﺍﻟ�ﺬﻱ 
ﻗ�ﺎﻝ «. ﻅﻠﻞ ﺍﻟﻐﻤﺎﻡ ﻓﺄﻧﺰﻝ َﻋﻠَْﻴُﻜُﻢ ﺍْﻟَﻤﻦﱠ َﻭﺍﻟﺴﱠ ْﻠﻮﻯ ﻭﺃﻧﺰﻝ ﻋﻠﻴﻜﻢ ﻛﺘﺎﺑﻪ ﻓﻴﻪ ﺣﻼﻟﻪ ﻭﺣﺮﺍﻣﻪ ﻓﻬﻞ ﺗﺠﺪﻭﻥ ﻓﻲ ﻛﺘﺎﺑﻜﻢ ﺍﻟﺮﺟﻢ ﻋﻠ�ﻰ ﻣ�ﻦ ﺃﺣﺼ�ﻦ
ﻏﻴّﺮﺕ ﻣﺎ ﺍﻋﺘﺮﻓﺖ ﻟﻚ ﻭﻟﻜ�ﻦ ﻛﻴ�ﻒ ﻫ�ﻮ ﻓ�ﻲ ﻛﺘﺎﺑ�ﻚ ﻳ�ﺎ  ﺃﻭﻧﻌﻢ ﻭﺍﻟﺬﻱ ﺫّﻛﺮﻧﻲ ﺑﻪ ﻟﻮ ﻻ ﺧﺸﻴﺖ ﺃﻥ ﺗﺤﺮﻗﻨﻲ ﺍﻟﺘﻮﺭﺍﺓ ﺇﻥ ﻛﺬﺑﺖ  :ﺍﺑﻦ ﺻﻮﺭﻳﺎ
ﻭﺍﻟ�ﺬﻱ  :ﺍﺑﻦ ﺻﻮﺭﻳﺎﻗﺎﻝ  .”ﺇﺫﺍ ﺷﻬﺪ ﺃﺭﺑﻌﺔ ﺭﻫﻂ ﻋﺪﻭﻝ ﺇﻧﻪ ﻗﺪ ﺃﺩﺧﻠﻪ ﻓﻴﻬﺎ ﻛﻤﺎ ﻳﺪﺧﻞ ﺍﻟﻤﻴﻞ ﻓﻲ ﺍﻟﻤﻜﺤﻠﺔ ﻭﺟﺐ ﻋﻠﻴﻪ ﺍﻟﺮﺟﻢ»: ﻗﺎﻝﻣﺤﻤﺪ؟ 
ﻓﻤ�ﺎﺫﺍ ﻛ�ﺎﻥ ﺃّﻭﻝ ﻣ�ﺎ » :ﻟ�ﻪ ﺭﺳ�ﻮﻝ ّﷲ ﺻ�ﻠﻰ ّﷲ ﻋﻠﻴ�ﻪ ﻭﺳ�ﻠّﻢﻘ�ﺎﻝ  ﻓ�ﻲ ﺍﻟﺘ�ﻮﺭﺍﺓ ﻋﻠ�ﻰ ﻣﻮﺳ�ﻰ ﻓﺃﻧ�ﺰﻝ ﺍﻟﺘ�ﻮﺭﺍﺓ ﻋﻠ�ﻰ ﻣﻮﺳ�ﻰ ﻫﻜ�ﺬﺍ ﺃﻧ�ﺰﻝ ّﷲ 
ﻛﻨّﺎ ﺇﺫﺍ ﺃﺧﺬﻧﺎ ﺍﻟﺸﺮﻳﻒ ﺗﺮﻛﻨﺎﻩ ﻭﺇﺫﺍ ﺃﺧﺬﻧﺎ ﻟﻠﻀﻌﻴﻒ ﺃﻗﻤﻨﺎ ﻋﻠﻴﻪ ﺍﻟﺤﺪ ﻭﻛﺜ�ﺮ ﺍﻟﺰﻧ�ﺎ ﻓ�ﻲ ﺃﺷ�ﺮﺍﻓﻨﺎ ﺣﺘ�ﻰ ﺯﻧ�ﺎ ﺍﺑ�ﻦ : ﻗﺎﻝ؟ «ﺗﺮﺧﺼﺘﻢ ﺑﻪ ﺃﻣﺮ ّﷲ 
ﻭﷲﱠ ﻻ ﺗﺮﺟﻤ�ﻮﻥ ﺣﺘ�ﻰ : ﻘﺎﻝﻓ،ﻟﻨ�ﺎﺱ ﻓ�ﺄﺭﺍﺩ ﺫﻟ�ﻚ ﺍﻟﻤﻠ�ﻚ ﺭﺟﻤ�ﻪ ﻓﻘ�ﺎﻡ ﺩﻭﻧ�ﻪ ﻗﻮﻣ�ﻪﻋﻢ ﻣﻠﻚ ﻟﻨﺎ ﻓﻠﻢ ﻧﺮﺟﻤﻪ ﺛﻢ ﺯﻧﺎ ﺭﺟﻞ ﺁﺧﺮ ﻓ�ﻲ ﺃﺳ�ﻮﺓ ﻣ�ﻦ ﺍ
ﺗﻌﺎﻟﻮﺍ ﻧﺠﺘﻤ�ﻊ ﻓﻠﻨﻀ�ﻊ ﺷ�ﻴﺌﺎ ﺩﻭﻥ ﺍﻟ�ﺮﺟﻢ ﻳﻜ�ﻮﻥ ﻣﻜ�ﺎﻥ ﺍﻟ�ﺮﺟﻢ ﻓﻴﻜ�ﻮﻥ ﻋﻠ�ﻰ ﺍﻟﺸ�ﺮﻳﻒ ﻭﺍﻟﻮﺿ�ﻴﻊ ﻓﻮﺿ�ﻌﻨﺎ : ﻘﺎﻝﻳﺮﺟﻢ ﻓﻼﻧﺎ ﺍﺑﻦ ﻋﻢ ﺍﻟﻤﻠﻚ.ﻓ
ﻳﺤﻤ�ﻼﻥ ﻋﻠ�ﻰ ﺣﻤ�ﺎﺭﻳﻦ ﻓﺤ�ّﻮﻝ ﻭﺟﻮﻫﻬﻤ�ﺎ ﻣ�ﻦ ﻗﺒ�ﻞ  ﺍﻟﺠﻠﺪ ﻭﺍﻟﺘﺤﻤﻴﻢ ﻭﻫﻮ ﺃﻥ ﻳﺠﻠﺪ ﺃﺭﺑﻌﻴﻦ ﺟﻠﺪﺓ ﺑﺤﺒﻞ ﻣﻄﻠﻲ ﺑﺎﻟﻘﺎﺭ ﺛﻢ ﻳﺴّﻮﺩ ﻭﺟﻮﻫﻬﻤﺎ ﺛﻢ
ﻣ�ﺎ ﺃﺳ�ﺮﻉ ﻣ�ﺎ ﺃﺧﺒﺮﺗ�ﻪ ﺑ�ﻪ ﻭﻣ�ﺎ ﻛﻨ�ﺖ ﻟﻤ�ﺎ ﺍﺗﻬﻤﺘﻨ�ﺎ ﻋﻠﻴ�ﻚ  :ﺍﻟﻴﻬ�ﻮﺩ ﻻﺑ�ﻦ ﺻ�ﻮﺭﻳﺎﻗ�ﺎﻝ ﺩﺑﺮ ﺍﻟﺤﻤﺎﺭ ﻭﻳﻄﺎﻑ ﺑﻬﻤﺎ ﻓﺠﻌﻠ�ﻮﺍ ﻫ�ﺬﺍ ﻣﻜ�ﺎﻥ ﺍﻟ�ﺮﺟﻢ. 
ﻓﺄﻣﺮ ﺑﻬﻤ�ﺎ ﺍﻟﻨﺒ�ﻲ ،ﻪ ﺑ�ﻪﻧﺸﺪ ﻓﻲ ﺍﻟﺘﻮﺭﺍﺓ ﻟﻮ ﻻ ﺿﻨﻴﺖ ﺍﻟﺘ�ﻮﺭﺍﺓ ﺃﻥ ﺗﻬﻠﻜﻨ�ﻲ ﻟﻤ�ﺎ ﺃﺧﺒﺮﺗ� :ﻟﻬﻢﻘﺎﻝ ﻭﻟﻜﻨّﻚ ﻛﻨﺖ ﻏﺎﺋﺒﺎ ﻓﻜﺮﻫﻨﺎ ﺃﻥ ﻧﻐﺘﺎﺑﻚ ﻓ،ﺑﺄﻫﻞ
 . ﺍﻧﺘﻬﻲ(1401F0401)« ﺃﻧﺎ ﺃﻭﻝ ﻣﻦ ﺃﺣﻴﺎ ﺃﻣﺮﻩ ﺇﺫ ﺃﻣﺎﺗﻮﻩ»: ﻗﺎﻝﻭ،ﺻﻠﻰ ّﷲ ﻋﻠﻴﻪ ﻭﺳﻠّﻢ ﻓﺮﺟﻤﺎ ﻋﻨﺪ ﺑﺎﺏ ﻣﺴﺠﺪﻩ
ﻭﺫﻟ�ﻚ ﺃﻧ�ﻪ ،ﻣﻦ ﺑﻨ�ﻲ ﻋﻤ�ﺮﻭ ﺑ�ﻦ ﻋﻮﺯﻑ،ﻣﺮﻭﺍﻥ ﺑﻦ ﻋﺒ�ﺪ ﺍﻟﻤﻨ�ﺬﺭ ﺍﻷﻧﺼ�ﺎﺭﻱ :ﺇﺳﻤﻪ،ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﺃﺑﻲ ﻟﺒﺎﺑﺔ :ﻛﻤﺎ ﺫﻛﺮ ﻣﻘﺎﺗﻞ 
 _______________
 4/451(ﺳ��ﻨﻦ ﺃﺑ��ﻲ ﺩﺍﻭﺩ 59861ﺡ) 8/642(ﻣﺴ��ﻨﻦ ﺍﻟﺒﻴﻬﻘ��ﻲ ﺍﻟﻜﺒ��ﺮﻯ 2136ﺡ) 4/441ﻣﺴ��ﻨﺪ ﺃﺑ��ﻲ ﻋﻮﺍﻧ��ﺔ   6/232( ﺗﻔﺴ��ﻴﺮ ﺍﻟﻄﺒ��ﺮﻱ 0071ﺡ)3/7231ﺻ��ﺤﻴﺢ ﻣﺴ��ﻠﻢ (8301)
ﺪ ﺃﺣﻤ��ﺪ   (ﻣﺴ�ﻨ 8127ﺡ) 4ﺡ؛492(ﺳ�ﻨﻦ ﺍﻟﻨﺴ�ﺎﺋﻲ ﺍﻟﻜﺒ�ﺮﻯ  3465ﺡ) 4/241(ﺷ�ﺮﺡ ﻣﻌ�ﺎﻧﻲ ﺍﻵﺛ�ﺎﺭ 8552ﺡ) 2/558ﺳ�ﻨﻦ ﺍﺑ�ﻦ ﻣﺎﺟ�ﺔ  4/492(ﺳ�ﻨﻦ ﺍﻟﻨﺴ�ﺎﺋﻲ ﺍﻟﻜﺒ�ﺮﻯ 8444ﺡ)
  1/ 482( ﻣﺴﻨﺪ ﺍﻟﺮﻭﻳﺎﻧﻲ 84581ﺡ)4/682
 (ﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ ﻣﺠﺎﻟﺪ ﺑﻦ ﺳﻌﻴﺪ ﺿﻌﻴﻒ. 4921ﺡ) 2/145ﻣﺴﻨﺪ ﺍﻟﺤﻤﻴﺪﻱ (9301)
 ﺷﺎﻫﺪ ﻟﻤﺎ ﻗﺒﻠﻪ  (0401) 
 (992/ 1ﺗﻔﺴﻴﺮ ﻣﻘﺎﺗﻞ ﺑﻦ ﺳﻠﻴﻤﺎﻥ )(1401) 
 (191)
 
 . (2401F1401)ﻭﻛﺎﻥ ﺣﻠﻴﻔﺎ ﻟﻬﻢ ،ﻓﻼ ﺗﻨﺰﻟﻮﺍ ﻋﻠﻰ ﺣﻜﻢ ﺳﻌﺪ ﺑﻦ ﻣﻌﺎﺫ،ﻳﺤﻜﻢ ﻓﻴﻜﻢ ﺑﺎﻟﻤﻮﺕﺃﺷﺎﺭ ﺇﻟﻰ ﺃﻫﻞ ﻗﺮﻳﻈﺔ ﺇﻟﻰ ﺣﻠﻘﻪ ﺃﻥ ﻣﺤﻤﺪﺍ ﺟﺎء 
 .ﻗﻠﺖ ﻭﻫﺬﺍ ﻣﻊ ﺍﻟﺬﻱ ﻗﺒﻠﻪ ﻣﺮﺳﻞ ﺍﻹﺳﻨﺎﺩ. ﻟﻜﻦ ﺍﻟﺬﻱ ﻗﺒﻠﻪ ﻟﻪ ﺷﻮﺍﻫﺪ 
 .(3401F2401)ﻭﻫﺬﺍ ﺍﻟﻤﻌﻨﻰ ﻣﺮﻭﻱ ﻋﻦ ﺃﺑﻲ ﻫﺮﻳﺮﺓ ،ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﺍﺑﻦ ﺻﻮﺭﻳﺎ ﺁﻣﻦ ﺛﻢ ﻛﻔﺮ :ﻭﺫﻛﺮ ﺍﻹﻣﺎﻡ ﺍﺑﻦ ﺍﻟﺠﻮﺯﻱ ﺃﻧﻬﺎ 
 .(4401F3401)ﻓﻘﻴﻦ ﻛﻤﺎ ﺫﻛﺮ ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﺍﻟﻤﻨﺎ 
ﻓﺄﻣ�ﺎ .�ﻝ ﺃﻧﻬ�ﺎ ﻧﺰﻟ�ﺖ ﻓ�ﻲ ﺗﺤ�ﺎﻛﻢ ﺍﻟﻴﻬ�ﻮﺩ ﻟﻠﻨﺒ�ﻲ ﻗﻮﺍﻥ ﺃﺭﺟﺢ ﻫﺬﻩ ﺍﻷﻝ ﻏﻴﺮ ﺃﻗﻮﺍﻛﺎﻥ ﻋﻤﻮﻡ ﺍﻵﻳﺔ ﻳﺸﻤﻞ ﻛﻞ ﻫﺬﻩ ﺍﻷﻭﺇﻥ  :ﻗﻠﺖ 
. ﻭﻗﺼ�ﺔ ﺍﻟﻴﻬ�ﻮﺩﻳﻴﻦ ﻣ�ﺬﻛﻮﺭﺓ ﻓ�ﻲ ﺍﻟﺼ�ﺤﻴﺢ ﻭﻣ�ﻊ (5401F4401)ﺗﺤﺎﻛﻤﻬﻢ ﻓﻲ ﺷﺄﻥ ﺍﻟﺮﺟﻞ ﻭﺍﻟﻤﺮﺃﺓ ﺍﻟﺰﺍﻧﻴﻴﻦ ﻓﻘﺪ ﺭﺟﺤﻪ ﺍﻹﻣﺎﻡ ﺍﻟﻘﺮﻁﺒﻲ ﺭﺣﻤ�ﻪ ﷲ 
 ﺑﺄﻥ ﺍﻵﻳﺔ ﻧﺰﻟﺖ ﻓﻲ ﺍﻷﻣﺮﻳﻦ ﺟﻤﻴﻌﺎ ًﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ.ﻘﺎﻝ ﻓﻲ ﺷﺄﻥ ﺍﻟﻘﺒﻴﻠﺘﻴﻦ ﻣﻦ ﺍﻟﻴﻬﻮﺩ ﻓﻴ �ﺻﺤﺔ ﺇﺳﻨﺎﺩ ﺗﺤﺎﻛﻤﻬﻢ ﻟﻠﻨﺒﻲ 
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
ﻋﻠ�ﻰ ﻭﺟ�ﻪ ﺍﻟﺘﺴ�ﻠﻴﺔ ﺃﻯ ﻻ ﺗﺘ�ﺄﺛﺮ ﻳ�ﺎ ﻣﺤﻤ�ﺪ ﻭﻻ ﺗﺤ�ﺰﻥ   �ﺍﻟﺨﻄ�ﺎﺏ ﻟﻠﺮﺳ�ﻮﻝ ﴾ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﺮﺳﻮﻝ ﻻ ﻳﺤﺰﻧ�ﻚ ﺍﻟ�ﺬﻳﻦ ﻳﺴ�ﺎﺭﻋﻮﻥ ﻓ�ﻲ ﺍﻟﻜﻔ�ﺮ  ﴿ 
 .ﻓﻴﻪ ﺑﺴﺮﻋﺔ ﻭﻳﻘﻌﻮﻥ،ﻟﺼﻨﻴﻊ ﺍﻟﺬﻳﻦ ﻳﺘﺴﺎﺑﻘﻮﻥ ﻧﺤﻮ ﺍﻟﻜﻔﺮ
ﻳﻘﻮﻟ�ﻮﻥ ﺑﺄﻟﺴ�ﻨﺘﻬﻢ ﺁﻣﻨ�ﺎ ﻭﻗﻠ�ﻮﺑﻬﻢ ،ﺃﻯ ﻣﻦ ﺍﻟﻤﻨﺎﻓﻘﻴﻦ ﺍﻟ�ﺬﻳﻦ ﻟ�ﻢ ﻳﺠ�ﺎﻭﺯ ﺍﻻﻳﻤ�ﺎﻥ ﺃﻓﻮﺍﻫﻬﻢ ﴾ﺁﻣﻨﻮﺍ ﺑﺎﻓﻮﺍﻫﻬﻢ ﻭﻟﻢ ﺗﺆﻣﻦ ﻗﻠﻮﺑﻬﻢ  ﻗﺎﻟﻮﺍﻣﻦ ﺍﻟﺬﻳﻦ  ﴿
 .ﻛﺎﻓﺮﺓ
 .ﺃﻯ ﻭﻣﻦ ﺍﻟﻴﻬﻮﺩ ﴾ﻭﻣﻦ ﺍﻟﺬﻳﻦ ﻫﺎﺩﻭﺍ  ﴿
 ﺃﺣﺒﺎﺭﻫﻢ ﻣﻦ ﺍﻟﻜﺬﺏ ﻋﻠﻰ ﷲ ﻭﺗﺤﺮﻳﻒ ﻛﺘﺎﺑﻪ. ﻭﻓﻲ ﻗﺒﻮﻝ ﻣﺎ ﻳﻔﺘﺮﻳﻪ،ﺃﻯ ﻫﻢ ﻣﺒﺎﻟﻐﻮﻥ ﻓﻲ ﺳﻤﺎﻉ ﺍﻷﻛﺎﺫﻳﺐ ﻭﺍﻷﺑﺎﻁﻴﻞ ﴾ﺳﻤﺎﻋﻮﻥ ﻟﻠﻜﺬﺏ  ﴿
ﻟﻢ ﻳﺤﻀ��ﺮﻭﺍ ﻣﺠﻠﺴ��ﻚ ﺗﻜﺒ��ﺮﺍ ﻭﺍﻓﺮﺍﻁ��ﺎ ﻓ��ﻲ ﺍﻟﻌ��ﺪﺍﻭﺓ ،ﺃﻯ ﻣﺒ��ﺎﻟﻐﻮﻥ ﻓ��ﻲ ﻗﺒ��ﻮﻝ ﻛ��ﻼﻡ ﻗ��ﻮﻡ ﺁﺧ��ﺮﻳﻦ ﴾ﺳ��ﻤﺎﻋﻮﻥ ﻟﻘ��ﻮﻡ ﺁﺧ��ﺮﻳﻦ ﻟ��ﻢ ﻳ��ﺄﺗﻮﻙ  ﴿ 
 .ﻭﺍﻟﺴﻤﺎﻋﻮﻥ ﻟﻠﻜﺬﺏ )ﺑﻨﻮ ﻗﺮﻳﻈﺔ(،ﻭﻫﻢ )ﻳﻬﻮﺩ ﺧﻴﺒﺮ(،ﻭﺍﻟﺒﻐﻀﺎء
ﻭﺍﻟﻤﺮﺍﺩ ﺗﺤﺮﻳ�ﻒ ﺃﺣﻜ�ﺎﻡ ﷲ ،ﺑﻌﺪ ﺃﻥ ﻭﺿ�ﻌﻪ ﷲ ﺗﻌ�ﺎﻟﻰ ﻓﻴﻬ�ﺎ،ﻮﺍﺿ�ﻌﻪﺃﻯ ﻳﺰﻳﻠﻮﻧ�ﻪ ﻭﻳﻤﻴﻠﻮﻧ�ﻪ ﻋ�ﻦ ﻣ ﴾ﻳﺤﺮﻓ�ﻮﻥ ﺍﻟﻜﻠ�ﻢ ﻣ�ﻦ ﺑﻌ�ﺪ ﻣﻮﺍﺿ�ﻌﻪ ﴿
 -ﻳﻌﻨﻲ ﺗﺴﻮﻳﺪ ﺍﻟﻮﺟﻪ  -ﻫﻲ ﺣﺪﻭﺩ ﷲ ﻓﻲ ﺍﻟﺘﻮﺭﺍﺓ ﻏﻴﺮﻭﺍ ﺍﻟﺮﺟﻢ ﺑﺎﻟﺠﻠﺪ ﻭﺍﻟﺘﺤﻤﻴﻢ  :ﺍﺑﻦ ﻋﺒﺎﺱﻗﺎﻝ .ﻭﺗﻐﻴﻴﺮﻫﺎ ﺑﺄﺣﻜﺎﻡ ﺃﺧﺮﻯ
 .ﺗﻌﺎﻟﻰ ﺭﺩﺍ ﻋﻠﻴﻬﻢﻗﺎﻝ ،ﻣﺮﻛﻢ ﺑﺎﻟﺮﺟﻢ ﻓﻼ ﺗﻘﺒﻠﻮﺍﻭﺍﻥ ﺃ،ﺃﻯ ﺇﻥ ﺍﻣﺮﻛﻢ ﻣﺤﻤﺪ ﺑﺎﻟﺠﻠﺪ ﻓﺎﻗﺒﻠﻮﺍ ﴾ﻭﻩ ﻭﺇﻥ ﻟﻢ ﺗﺆﺗﻮﻩ ﻓﺎﺣﺬﺭﻭﺍ ﺬﻳﻘﻮﻟﻮﻥ ﺇﻥ ﺃﻭﺗﻴﺘﻢ ﻫﺬﺍ ﻓﺨ ﴿
 .ﻓﻠﻦ ﻳﻘﺪﺭ ﺃﺣﺪ ﻋﻠﻰ ﺩﻓﻊ ﺫﻟﻚ ﻋﻨﻪ،ﺃﻯ ﻭﻣﻦ ﻳﺮﺩ ﷲ ﻛﻔﺮﻩ ﻭﺿﻼﻟﻪ﴾ﻭﻣﻦ ﻳﺮﺩ ﷲ ﻓﺘﻨﺘﻪ ﻓﻠﻦ ﺗﻤﻠﻚ ﻟﻪ ﻣﻦ ﷲ ﺷﻴﺌﺎ ﴿
 .ﻢ ﻭﺳﻮء ﺍﺧﺘﻴﺎﺭﻫﻢﻟﻘﺒﺢ ﺻﻨﻴﻌﻬ،ﻭﺧﺒﺚ ﺍﻟﻀﻼﻟﺔ،ﻓﻠﻢ ﻳﻄﻬﺮ ﻗﻠﻮﺑﻬﻢ ﻣﻦ ﺭﺟﺲ ﺍﻟﻜﻔﺮ،ﺃﻯ ﺧﺬﻟﻬﻢ ﷲ ﴾ﺍﻟﺬﻳﻦ ﻟﻢ ﻳﺮﺩ ﷲ ﺍﻥ ﻳﻄﻬﺮ ﻗﻠﻮﺑﻬﻢ  ﺃﻭﻟﺌﻚ﴿
 .ﺃﻯ ﺫﻝ ﻭﻓﻀﻴﺤﺔ ﴾ﻟﻬﻢ ﻓﻲ ﺍﻟﺪﻧﻴﺎ ﺧﺰﻱ  ﴿
ﻭﺗﺨﻔﻴﻔﺎ ﻋﻨﻪ ﻣﻦ ﺛﻘ�ﻞ ﺣﺰﻧ�ﻪ  �ﻭﺍﻵﻳﺔ ﺟﺎءﺕ ﺗﺴﻠﻴﺔ ﻟﻠﺮﺳﻮﻝ  :ﺍﺑﻮ ﺣﻴﺎﻥﻗﺎﻝ ،ﻫﻮ ﺍﻟﺨﻠﻮﺩ ﻓﻲ ﻧﺎﺭ ﺟﻬﻨﻢ ﴾ﻭﻟﻬﻢ ﻓﻲ ﺍﻵﺧﺮﺓ ﻋﺬﺍﺏ ﻋﻈﻴﻢ  ﴿
 .ﻋﻠﻰ ﻣﺴﺎﺭﻋﺘﻬﻢ ﻓﻲ ﺍﻟﻜﻔﺮ ﻭﻗﻄﻌﺎ ﻟﺮﺟﺎﺋﻪ ﻣﻦ ﻓﻼﺣﻬﻢ
 .ﺨﻴﻤﺎﺃﻯ ﺍﻟﺒﺎﻁﻞ ﻛﺮﺭﻩ ﺗﺄﻛﻴﺪﺍ ﻭﺗﻔ ﴾ﺳﻤﺎﻋﻮﻥ ﻟﻠﻜﺬﺏ ﴿
 ﺃﻯ ﺍﻟﺤﺮﺍﻡ ﻣﻦ ﺍﻟﺮﺷﻮﺓ ﻭﺍﻟﺮﺑﺎ ﻭﺷﺒﻪ ﺫﻟﻚ﴾ﺃﻛﺎﻟﻮﻥ ﻟﻠﺴﺤﺖ  ﴿
ﻓﺄﻧﺖ ﻣﺨﻴﺮ ﺑﻴﻦ ﺃﻥ ﺗﺤﻜﻢ ،ﺃﻱ ﺇﻥ ﺗﺤﺎﻛﻤﻮﺍ ﺍﻟﻴﻚ ﻳﺎ ﻣﺤﻤﺪ ﻓﻴﻤﺎ ﺷﺠﺮ ﺑﻴﻨﻬﻢ ﻣﻦ ﺍﻟﺨﺼﻮﻣﺎﺕ ﴾ﻋﺮﺽ ﻋﻨﻬﻢ ﺃ ﺃﻭﻓﺈﻥ ﺟﺎءﻭﻙ ﻓﺎﺣﻜﻢ ﺑﻴﻨﻬﻢ  ﴿
ﻴﻨﻬﻢ ﻹﻧﻬ�ﻢ ﻻ ﻳﻘﺼ�ﺪﻭﻥ ﺑﺘﺤ�ﺎﻛﻤﻬﻢ ﺍﻟﻴ�ﻚ ﺃﻯ ﺇﻥ ﺟﺎءﻭﻙ ﻳﺘﺤﺎﻛﻤﻮﻥ ﺍﻟﻴﻚ ﻓﻼ ﻋﻠﻴﻚ ﺃﻻ ﺗﺤﻜﻢ ﺑ :ﺍﺑﻦ ﻛﺜﻴﺮﻗﺎﻝ ،ﺑﻴﻨﻬﻢ ﻭﺑﻴﻦ ﺃﻥ ﺗﻌﺮﺽ ﻋﻨﻬﻢ
 .ﺑﻞ ﻣﺎ ﻳﻮﺍﻓﻖ ﺍﻫﻮﺍءﻫﻢ،ﺍﺗﺒﺎﻉ ﺍﻟﺤﻖ
 ﺃﻯ ﻻﻥ ﷲ ﻋﺎﺻﻤﻚ ﻭﺣﺎﻓﻈﻚ ﻣﻦ ﺍﻟﻨﺎﺱ. ﴾ﻥ ﺗﻌﺮﺽ ﻋﻨﻬﻢ ﻓﻠﻦ ﻳﻀﺮﻭﻙ ﺷﻴﺌﺎ ﺇﻭ﴿
ﻭﺇﻥ ﻛ�ﺎﻧﻮﺍ ﻅﻠﻤ�ﺔ ﺧ�ﺎﺭﺟﻴﻦ ﻋ�ﻦ ﻁﺮﻳ�ﻖ ،ﺃﻯ ﻓ�ﺄﺣﻜﻢ ﺑﻴ�ﻨﻬﻢ ﺑﺎﻟﻌ�ﺪﻝ ﻭﺍﻟﺤ�ﻖ ﴾ﻥ ﺣﻜﻤ�ﺖ ﻓ�ﺎﺣﻜﻢ ﺑﻴ�ﻨﻬﻢ ﺑﺎﻟﻘﺴ�ﻂ ﺍﻥ ﷲ ﻳﺤ�ﺐ ﺍﻟﻤﻘﺴ�ﻄﻴﻦ ﺇﻭ ﴿
 .ﻣﺨﺎﻟﻔﺘﻬﻢ ﻻﺣﻜﺎﻡ ﺍﻟﺘﻮﺭﺍﺓ ﻋﻠﻴﻬﻢ ﺗﻌﺎﻟﻰ ﻣﻨﻜﺮﺍً ﻗﺎﻝ . ﺛﻢ . ﻳﺤﺐ ﺍﻟﻌﺎﺩﻟﻴﻦﻷﻥ ﷲ،ﺍﻟﻌﺪﻝ
ﻭﻋﻨ�ﺪﻫﻢ ﺍﻟﺘ�ﻮﺭﺍﺓ ﻓﻴﻬ�ﺎ ،ﺃﻯ ﻛﻴﻒ ﻳﺤﻜﻤ�ﻚ ﻳ�ﺎ ﻣﺤﻤ�ﺪ ﻫ�ﺆﻻء ﺍﻟﻴﻬ�ﻮﺩ ﻭﻳﺮﺿ�ﻮﻥ ﺑﺤﻜﻤﻚ ﴾ﻭﻛﻴﻒ ﻳﺤﻜﻤﻮﻧﻚ ﻭﻋﻨﺪﻫﻢ ﺍﻟﺘﻮﺭﺍﺓ ﻓﻴﻬﺎ ﺣﻜﻢ ﷲ  ﴿
ﺑﺘﺤﻜﻴﻢ ﺍﻟﻴﻬﻮﺩ ﺍﻳ�ﺎﻩ ﺑﻌ�ﺪ ﻋﻠﻤﻬ�ﻢ ﺛﻤ�ﺎ ﻓ�ﻲ ﺍﻟﺘ�ﻮﺭﺍﺓ ﻣ�ﻦ  � ﻯ ﺍﻟﺮﺍﺯﻱ: ﻫﺬﺍ ﺗﻌﺠﻴﺐ ﻣﻦ ﷲ ﺗﻌﺎﻟﻰ ﻟﻨﺒﻴﻪﻗﺎﻝ  ؟ﺣﻜﻢ ﷲ ﻳﺮﻭﻧﻪ ﻭﻻ ﻳﻌﻤﻠﻮﻥ ﺑﻪ
ﻁﻠﺒ�ﺎ ﻟﻠﺮﺧﺼ�ﺔ ﻓﻈﻬ�ﺮ ﺑ�ﺬﻟﻚ ﺟﻬﻠﻬ�ﻢ ،ﺍﻟﻰ ﻣ�ﺎ ﻳﻌﺘﻘﺪﻭﻧ�ﻪ ﺑﺎﻁﻼ،ﻓﻌ�ﺪﻟﻮﺍ ﻋﻤ�ﺎ ﻳﻌﺘﻘﺪﻭﻧ�ﻪ ﺣﻜﻤ�ﺎ ﺣﻘ�ﺎ،ﺛﻢ ﺗ�ﺮﻛﻬﻢ ﻗﺒ�ﻮﻝ ﺫﻟ�ﻚ ﺍﻟﺤﻜﻢ،ﺣ�ﺪ ﺍﻟﺰﺍﻧ�ﻲ
 .ﻭﻋﻨﺎﺩﻫﻢ
 .ﺑﻌﺪ ﺍﻥ ﻭﺿﺢ ﻟﻬﻢ ﺍﻟﺤﻖ ﻭﺑﺎﻥ،ﺃﻯ ﻳﻌﺮﺿﻮﻥ ﻋﻦ ﺣﻜﻤﻚ ﺍﻟﻤﻮﺍﻓﻖ ﻟﻜﺘﺎﺑﻬﻢ ﴾ﺛﻢ ﻳﺘﻮﻟﻮﻥ ﻣﻦ ﺑﻌﺪ ﺫﻟﻚ ﴿
 .(6401F5401)ﻹﻧﻬﻢ ﻻ ﻳﺆﻣﻨﻮﻥ ﺑﻜﺘﺎﺑﻬﻢ ،ﺃﻯ ﻟﻴﺴﻮﺍ ﺑﻤﺆﻣﻨﻴﻦ ﴾ﺑﺎﻟﻤﺆﻣﻨﻴﻦ  ﺃﻭﻟﺌﻚﻭﻣﺎ  ﴿
 
ﺑَۡﻌِﺾ َﻣﺎ ٓﺃَﻧَﺰَﻝ ٱﻟﱠ  ُﺇِﻟَۡﻴَﻚۖ ﻓَﺈِﻥ ﺗََﻮﻟﱠۡﻮْﺍ  َﻭﺃَِﻥ ٱۡﺣُﻜﻢ ﺑَۡﻴﻨَﻬُﻢ ﺑَِﻤﺎ ٓﺃَﻧَﺰَﻝ ٱﻟﱠ  َُﻭَﻻ ﺗَﺘﱠﺒِۡﻊ ﺃَۡﻫَﻮٓﺍَءﻫُۡﻢ َﻭٱۡﺣَﺬۡﺭﻫُۡﻢ ﺃَﻥ ﻳَۡﻔﺘِﻨُﻮَﻙ َﻋۢﻦ  ﴿
 ﴾ ۹٤ﺍ ﻣﱢ َﻦ ٱﻟﻨﱠﺎِﺱ ﻟَﻔَٰ ِﺴﻘُﻮَﻥ َﻤﺎ ﻳُِﺮﻳُﺪ ٱﻟﱠ  ُﺃَﻥ ﻳُِﺼﻴﺒَﻬُﻢ ﺑِﺒَۡﻌِﺾ ُﺫﻧُﻮﺑِِﻬۡﻢۗ َﻭﺇِﻥﱠ َﻛﺜِﻴﺮ ٗﻓَﭑۡﻋﻠَۡﻢ ﺃَﻧﱠ 
 
 .ﺍﻵﻳﺔ -  (ﻭﺃﻥ ﺍﺣﻜﻢ ﺑﻴﻨﻬﻢ ﺑﻤﺎ ﺃﻧﺰﻝ ﷲ  :)ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
 :ﻛﻌ�ﺐ ﺑ�ﻦ ﺃﺳ�ﻴﺪ ﻭﻋﺒ�ﺪ ﷲ  ﺑ�ﻦ ﺻ�ﻮﺭﻳﺎ ﻭﺷ�ﺎﺱ ﺑ�ﻦ ﻗ�ﻴﺲﻗ�ﺎﻝ  »: ﻗ�ﺎﻝﻋﺒ�ﺎﺱ  ﻋ�ﻦ ﺍﺑ�ﻦﺭﻭﻯ ﺍﺑ�ﻦ ﺇﺳ�ﺤﺎﻕ  .604
ﻳ��ﺎ ﻣﺤﻤ��ﺪ ﺇﻧ��ﻚ ﻗ��ﺪ ﻋﺮﻓ��ﺖ ﺃﻧ��ﺎ ﺃﺣﺒ��ﺎﺭ ﻳﻬ��ﻮﺩ : ﻘ��ﺎﻟﻮﺍﻓﺠﺎﺅﻭﺍ ﻓ،ﺇﻟ��ﻰ ﻣﺤﻤ��ﺪ ﻟﻌﻠﻨ��ﺎ ﻧﻔﺘﻨ��ﻪ ﻋ��ﻦ ﺩﻳﻨ��ﻪﺍﺫﻫﺒ��ﻮﺍ ﺑﻨ��ﺎ 
ﻭﺃﺷﺮﺍﻓﻬﻢ ﻭﺳﺎﺩﺍﺗﻬﻢ ﻭﺃﻧﺎ ﺇﻥ ﺍﺗﺒﻌﻨﺎﻙ ﺍﺗﺒﻌﺘﻨﺎ ﻳﻬﻮﺩ ﻭﻟﻢ ﻳﺨﺎﻟﻔﻮﻧﺎ ﻭﺇﻥ ﺑﻴﻨﻨﺎ ﻭﺑﻴﻦ ﻗﻮﻣﻨ�ﺎ ﺧﺼ�ﻮﻣﺔ ﻓﻨﺤ�ﺎﻛﻤﻬﻢ 
 ﴿:ﺇﻟ�ﻰ ﻗﻮﻟ�ﻪ ﴾ﷲ ﻭﺃﻥ ﺍﺣﻜﻢ ﺑﻴﻨﻬﻢ ﺑﻤﺎ ﺃﻧﺰﻝ  ﴿:ﻓﺄﺑﻰ ﺫﻟﻚ ﻭﺃﻧﺰﻝ ﷲ ﻓﻴﻬﻢ،ﺇﻟﻴﻚ ﻓﺘﻘﻀﻲ ﻟﻨﺎ ﻋﻠﻴﻬﻢ ﻭﻧﺆﻣﻦ ﺑﻚ
 _______________
 (992/ 1ﺗﻔﺴﻴﺮ ﻣﻘﺎﺗﻞ ﺑﻦ ﺳﻠﻴﻤﺎﻥ )(2401) 
 (753/ 2ﺯﺍﺩ ﺍﻟﻤﺴﻴﺮ )(3401) 
 (753/ 2ﺯﺍﺩ ﺍﻟﻤﺴﻴﺮ )(4401) 
 (671/ 6ﻘﺮﻁﺒﻲ ـ  )ﺗﻔﺴﻴﺮ ﺍﻟ(5401) 
 (422/ 1ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(6401) 
 (291)
  .«(7401F6401)﴾ﻟﻘﻮﻡ ﻳﻮﻗﻨﻮﻥ
 
 [ﺗﻌﻠﻴﻖ]
ﻭﻫﻮ ﺃﺛﺮ ﺿﻌﻴﻒ ﺍﻹﺳﻨﺎﺩ ﻭﻟﻢ ﺃﺟﺪ ﺳﺒﺒﺎ ًﺁﺧﺮ ﻟﻨﺰﻭﻝ ﺍﻵﻳﺔ ﻏﻴﺮ ،ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺛﺮﺍً ﻭﺍﺣﺪﺍ ًﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ 
ﻗ�ﺎﻝ ﻉ ﺃﻫ�ﻮﺍءﻫﻢ ﻭﺫﻟ�ﻚ ﻛﻤ�ﺎ ﻭﺍﻟﻨﻬﻲ ﻋ�ﻦ ﺍﺗﺒ�ﺎ،ﺑﺄﻥ ﻳﺤﻜﻢ ﺑﻴﻦ ﺃﻫﻞ ﺍﻟﻜﺘﺎﺏ ﺑﻤﺎ ﺃﻧ�ﺰﻝ ﷲ ﺗﻌ�ﺎﻟﻰ �ﻭﺍﻵﻳﺔ ﻓﻴﻬﺎ ﺍﻷﻣﺮ ﻟﻠﻨﺒﻲ ،ﻣﺎ ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ
 .[ 17ﺍﻟﻤﺆﻣﻨﻮﻥ  ]﴾ ﻭﻟﻮ ﺍﺗﺒﻊ ﺍﻟﺤﻖ ﺃﻫﻮﺍءﻫﻢ ﻟﻔﺴﺪﺕ ﺍﻟﺴﻤﻮﺍﺕ ﻭﺍﻷﺭﺽ ﻭﻣﻦ ﻓﻴﻬﻦ ﴿ﺗﻌﺎﻟﻰ 
 
 [ ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
 .ﻭﻻ ﺗﺘﺒﻊ ﺃﻫﻮﺍءﻫﻢ ﺍﻟﺰﺍﺋﻔﺔ،ﻱ ﺍﺣﻜﻢ ﺑﻴﻦ ﺍﻫﻞ ﺍﻟﻜﺘﺎﺏ ﺑﻬﺬﺍ ﺍﻟﻘﺮﺁﻥﺃ ﴾ﻧﺰﻝ ﷲ ﻭﻻ ﺗﺘﺒﻊ ﺃﻫﻮﺍءﻫﻢ ﺃﻭﺃﻥ ﺍﺣﻜﻢ ﺑﻴﻨﻬﻢ ﺑﻤﺎ ﴿
 ﻓﺈﻧﻬﻢ ﻛﺬﺑﺔ ﻛﻔﺮﺓ ﺧﻮﻧﺔ،ﺃﻯ ﺍﺣﺬﺭ ﻫﺆﻻء ﺍﻷﻋﺪﺍء ﺃﻥ ﻳﺼﺮﻓﻮﻙ ﻋﻦ ﺷﺮﻳﻌﺔ ﷲ ﴾ﻧﺰﻝ ﷲ ﺍﻟﻴﻚ ﺃﺑﻌﺾ ﻣﺎ ﻭﺍﺣﺬﺭﻫﻢ ﺃﻥ ﻳﻔﺘﻨﻮﻙ ﻋﻦ  ﴿
ﻭﺍﺭﺍﺩﻭﺍ ﻏﻴ�ﺮﻩ ﻓ�ﺄﻋﻠﻢ ﻳ�ﺎ ﻣﺤﻤ�ﺪ ،ﻋﺮﺿﻮﺍ ﻋﻦ ﺍﻟﺤﻜ�ﻢ ﺛﻤ�ﺎ ﺍﻧ�ﺰﻝ ﷲﺃﺃﻯ ﻓﺈﻥ  ﴾ﻓﺈﻥ ﺗﻮﻟﻮﺍ ﻓﺄﻋﻠﻢ ﺇﻧﻤﺎ ﻳﺮﻳﺪ ﷲ ﺍﻥ ﻳﺼﻴﺒﻬﻢ ﺑﺒﻌﺾ ﺫﻧﻮﺑﻬﻢ  ﴿
 .ﻧﻤﺎ ﻳﺮﻳﺪ ﷲ ﺍﻥ ﻳﻌﺎﻗﺒﻬﻢ ﺑﺒﻌﺾ ﺇﺟﺮﺍﻣﻬﻢﺃ
 .(8401F7401)ﻣﺨﺎﻟﻔﻮﻥ ﻟﻠﺤﻖ ﻣﻨﻬﻤﻜﻮﻥ ﻓﻲ ﺍﻟﻤﻌﺎﺻﻲ ،ﺃﻯ ﺍﻛﺜﺮ ﺍﻟﻨﺎﺱ ﺧﺎﺭﺟﻮﻥ ﻋﻦ ﻁﺎﻋﺔ ﺭﺑﻬﻢ﴾ﻥ ﻛﺜﻴﺮﺍ ﻣﻦ ﺍﻟﻨﺎﺱ ﻟﻔﺎﺳﻘﻮﻥ ﻭﺇ ﴿
 
ﻟﱠ  َﻪُۥ ِﻣۡﻨﻬُۡﻢۗ ﺇِﻥﱠ ٱَﻭَﻣﻦ ﻳَﺘََﻮﻟﱠﻬُﻢ ﻣﱢ ﻨُﻜۡﻢ ﻓَﺈِﻧﱠ  ﻟِﻴَﺎُٓء ﺑَۡﻌٖﺾﻭ ﺃﻭ ۡﻟِﻴَﺎَٓءۘ ﺑَۡﻌُﻀﻬُۡﻢ ﺃﻭ ۡﻳَٰ ٓﺄَﻳﱡﻬَﺎ ٱﻟﱠِﺬﻳَﻦ َءﺍَﻣﻨُﻮْﺍ َﻻ ﺗَﺘﱠِﺨُﺬﻭْﺍ ٱۡﻟﻴَﻬُﻮَﺩ َﻭٱﻟﻨﱠَﺼٰ َﺮٰﻯٓ  ﴿
 ﴾ ۱٥َﻻ ﻳَۡﻬِﺪﻱ ٱۡﻟﻘَۡﻮَﻡ ٱﻟﻈﱠٰ ﻠِِﻤﻴَﻦ 
 
 .ـ ﺍﻵﻳﺔ  (ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ ﻻ ﺗﺘﺨﺬﻭﺍ  :)ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﻟﻤ�ﺎ ﺣﺎﺭﺑ�ﺖ ﺑﻨ�ﻮ   »: ﻗﺎﻝﻋﺒﺎﺩﺓ ﺑﻦ ﺍﻟﺼﺎﻣﺖ  ﺃﺧﺮﺝ ﺍﺑﻦ ﺇﺳﺤﺎﻕ ﻭﺍﺑﻦ ﺟﺮﻳﺮ ﻭﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﻭﺍﻟﺒﻴﻬﻘﻲ ﻋﻦ .704
 �ﻭﻗﺎﻡ ﺩﻭﻧﻬﻢ ﻭﻣﺸﻰ ﻋﺒﺎﺩﺓ ﺑﻦ ﺍﻟﺼ�ﺎﻣﺖ ﺇﻟ�ﻰ ﺭﺳ�ﻮﻝ ﷲ  ﻝﻗﻴﻨﻘﺎﻉ ﺗﺸﺒﺚ ﺑﺄﻣﺮﻫﻢ ﻋﺒﺪ ﷲ ﺑﻦ ﺃﺑﻲ ﺑﻦ ﺳﻠﻮ
ﻭﻛﺎﻥ ﺃﺣﺪ ﺑﻨﻲ ﻋﻮﻑ ﺑﻦ ﺍﻟﺨﺰﺭﺝ ﻭﻟﻪ ﻣﻦ ﺣﻠﻔﻬﻢ ﻣﺜﻞ ﺍﻟﺬﻱ ﻟﻬﻢ ﻣ�ﻦ ،ﻭﺗﺒﺮﺃ ﺇﻟﻰ ﷲ ﻭﺇﻟﻰ ﺭﺳﻮﻟﻪ ﻣﻦ ﺣﻠﻔﻬﻢ
ﻓﻔﻴ�ﻪ ﻭﻓ�ﻲ ﻋﺒ�ﺪ ﷲ  : ﻗ�ﺎﻝ،ﻭﺗﺒﺮﺃ ﻣﻦ ﺣﻠ�ﻒ ﺍﻟﻜﻔ�ﺎﺭ ﻭﻭﻻﻳﺘﻬﻢ �ﺇﻟﻰ ﺭﺳﻮﻝ ﷲ  (9401F8401)ﻋﺒﺪ ﷲ ﺑﻦ ﺃﺑﻲ ﻓﺤﺎﻟﻔﻬﻢ
 .«(0501F9401)ﺍﻵﻳﺔ  -﴾ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ ﻻ ﺗﺘﺨﺬﻭﺍ ﺍﻟﻴﻬﻮﺩ ﻭﺍﻟﻨﺼﺎﺭﻯ ﺃﻭﻟﻴﺎء  ﴿:ﻲ ﺍﻟﻤﺎﺋﺪﺓﺑﻦ ﺃﺑﻲ ﻧﺰﻟﺖ ﺍﻟﻘﺼﺔ ﻓ
 
 [ﺗﻌﻠﻴﻖ]
 .ﻭﻛﻮﻥ ﺍﻵﻳﺔ ﻧﺰﻟﺖ ﻋﻠﻰ ﺳ�ﺒﺐ ﻳ�ﺪﻓﻊ ﺇﺷ�ﻜﺎﻝ ﻭﻗ�ﻊ ﻓﻴ�ﻪ ﺍﻟ�ﺒﻌﺾ،ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺛﺮﺍ ًﻭﺍﺣﺪﺍ ًﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ 
ﻭﻫ�ﺬﺍ ﻻ ،ﺍﺩ ﺑﺎﻟﻨﻬﻲ ﻋ�ﻦ ﺍﻟﻤ�ﻮﻻﺓ ﻫﻨ�ﺎ ﺃﻱ ﺍﻟﻤﺤﺒ�ﺔ ﻭﺍﻟﻨﺼ�ﺮﺓ ﻓ�ﻲ ﺍﻟﺪﻳﻦﻭﺍﻟﻤﺮ،ﻓﺤﻤﻞ ﺍﻵﻳﺔ ﻋﻠﻰ ﻋﻤﻮﻣﻬﺎ ﻓﻲ ﺍﻟﺒﺮﺍءﺓ ﺍﻟﻤﻮﻻﺓ ﺑﺠﻤﻴﻊ ﺃﺷﻜﺎﻟﻬﺎ
 [.7ﺳﻮﺭﺓ ﺍﻟﻤﻤﺘﺤﻨﺔ ]﴾ﻋﺴﻰ ﷲ ﺃﻥ ﻳﺠﻌﻞ ﺑﻴﻨﻜﻢ ﻭﺑﻴﻦ ﺍﻟﺬﻳﻦ ﻋﺎﺩﻳﺘﻢ ﻣﻨﻬﻢ ﻣﻮﺩﺓ ﴿ﺗﻌﺎﻟﻰ ﻗﺎﻝ ﻳﻨﺎﻓﻲ ﺍﻹﺣﺴﺎﻥ ﻭﺍﻟﺒﺮ ﻛﻤﺎ 
 ﻭﻫﻨﺎﻙ ﺳﺒﺒﺎﻥ ﺁﺧﺮﺍﻥ ﻟﻶﻳﺔ ﻟﻢ ﻳﺬﻛﺮﻫﻤﺎ ﺍﻟﻤﺆﻟﻒ ﻭﻫﻤﺎ. 
ﻟﻤ�ﺎ ﻛﺎﻧ�ﺖ ﻭﻗﻌ�ﺔ ﺃﺣ�ﺪ ﺍﺷ�ﺘﺪ ﻋﻠ�ﻰ ﻁﺎﺋﻔ�ﺔ ﻣ�ﻦ ﺍﻟﻨ�ﺎﺱ ﻭﺗﺨﻮﻓ�ﻮﺍ ﺍﻥ »:ﺍﻟﺴﺪﻱ ﻣﺎ ﺃﺧﺮﺟﻪ ﺍﻟﻄﺒﺮﻱ ﻭﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﻭﻏﻴﺮﻫﻤﺎ ﻋﻦ 
ﻗ�ﺎﻝ ﻭ.ﻣﺎﻧﺎ ﻭﺍﺗﻬﻮﺩ ﻣﻌﻪ ﻓﺎﻧﻲ ﺍﺧﺎﻑ ﺍﻥ ﺗﺪﺍﻝ ﻋﻠﻴﻨﺎ ﺍﻟﻴﻬ�ﻮﺩﺃﻧﺎ ﻓﺎﻟﺤﻖ ﺑﺬﻟﻚ ﺍﻟﻴﻬﻮﺩﻱ ﻓﺎﺧﺬ ﻣﻨﻪ ﺃﻣﺎ ﺃ :ﺭﺟﻞ ﻟﺼﺎﺣﺒﻪﻘﺎﻝ ﻳﺬﺍﻝ ﻋﻠﻴﻬﻢ ﺍﻟﻜﻔﺎﺭ ﻓ
ﻳ�ﺎ ﺍﻳﻬ�ﺎ ﴿: ﻘ�ﺎﻝﻓﺄﻧﺰﻝ ﷲ ﺗﻌﺎﻟﻰ ﻓﻴﻪ ﻣﺎ ﻳﻨﻬﺎﻫﻤ�ﺎ ﻓ.ﺮ ﻣﻌﻪﺭﺽ ﺍﻟﺸﺎﻡ ﻓﺎﺧﺬ ﻣﻨﻪ ﺍﻣﺎﻧﺎ ﻭﺍﺗﻨﺼﺃﻧﺎ ﻓﺎﻟﺤﻖ ﺑﻔﻼﻥ ﺍﻟﻨﺼﺮﺍﻧﻲ ﺑﺒﻌﺾ ﺃﻣﺎ ﺃ :ﺍﻻﺧﺮ
  .«(1501F0501)﴾ﺍﻟﺬﻳﻦ ﺍﻣﻨﻮﺍ ﻻ ﺗﺘﺨﺬﻭﺍ ﺍﻟﻴﻬﻮﺩ ﻭﺍﻟﻨﺼﺎﺭﻯ ﺍﻭﻟﻴﺎء ﺑﻌﻀﻬﻢ ﺍﻭﻟﻴﺎء ﺑﻌﺾ
ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ ﻻ ﺗﺘﺨﺬﻭﺍ ﺍﻟﻴﻬﻮﺩ ﻭﺍﻟﻨﺼﺎﺭﻯ ﺃﻭﻟﻴﺎء ﺑﻌﻀﻬﻢ ﴿ﻣﺎ ﺃﺧﺮﺟﻪ ﺍﺑﻦ ﺟﺮﻳﺮ ﺭﺣﻤﻪ ﷲ ﻋﻦ ﻋﻜﺮﻣﺔ ﻗﻮﻟﻪ: :ﻭﺍﻟﺜﺎﻟﺚ 
ﺃﺑﺎ ﻟُﺒﺎﺑﺔ ﺑﻦ ﻋﺒﺪ ﺍﻟﻤﻨﺬﺭ، ﻣﻦ ﺍﻷﻭﺱ ﻭﻫﻮ ﻣﻦ ﺑﻨﻲ ﻋﻤﺮﻭ ﺑ�ﻦ ﻋ�ﻮﻑ  �ﺑﻌﺚ ﺭﺳﻮﻝ ﷲ : ﻗﺎﻝ،﴾ﻣﻨﻜﻢ ﻓﺈﻧﻪ ﻣﻨﻬﻢﺃﻭﻟﻴﺎء ﺑﻌﺾ ﻭﻣﻦ ﻳﺘﻮﻟﻬﻢ 
 .(2501F1501)ﻓﺒﻌﺜﻪ ﺇﻟﻰ ﻗﺮﻳﻈﺔ ﺣﻴﻦ ﻧَﻘَﻀﺖ ﺍﻟﻌﻬﺪ، ﻓﻠﻤﺎ ﺃﻁﺎﻋﻮﺍ ﻟﻪ ﺑﺎﻟﻨﺰﻭﻝ، ﺃﺷﺎﺭ ﺇﻟﻰ ﺣﻠﻘﻪ: ﺍﻟﺬﱠ ْﺑَﺢ ﺍﻟﺬﱠ ْﺑَﺢ 
ﻭﺍﻟﺼﻮﺍﺏ ﻣ�ﻦ ﺍﻟﻘ�ﻮﻝ : ﻗﺎﻝﻻ ﻳﺘﺨﺬﻭﺍ ﺍﻟﻴﻬﻮﺩ ﻭﺍﻟﻨﺼﺎﺭﻱ ﺃﻭﻟﻴﺎء  ﻭﺭﺟﺢ ﺍﺑﻦ ﺟﺮﻳﺮ ﺭﺣﻤﻪ ﷲ ﻋﻤﻮﻡ ﺍﻵﻳﺔ ﻭﺃﻧﻬﺎ ﺃﻣﺮ ﻟﺠﻤﻴﻊ ﺍﻟﻤﺆﻣﻨﻴﻦ ﺑﺄﻥ
ﺇﻥ ﷲ ﺗﻌﺎﻟﻰ ﺫﻛﺮﻩ ﻧﻬََﻰ ﺍﻟﻤﺆﻣﻨﻴﻦ ﺟﻤﻴﻌﺎ ﺃﻥ ﻳﺘﺨﺬﻭﺍ ﺍﻟﻴﻬﻮﺩ ﻭﺍﻟﻨﺼﺎﺭﻯ ﺃﻧﺼﺎًﺭﺍ ﻭﺣﻠﻔ�ﺎَء ﻋﻠ�ﻰ ﺃﻫ�ﻞ ﺍﻹﻳﻤ�ﺎﻥ ﺑ�ﺎﻟ : ﻘﺎﻝﻓﻲ ﺫﻟﻚ ﻋﻨﺪﻧﺎ ﺃﻥ ﻳ
ﺳ�ﻮﻟﻪ ﻭﺍﻟﻤ�ﺆﻣﻨﻴﻦ، ﻓﺈﻧ�ﻪ ﻣ�ﻨﻬﻢ ﻓ�ﻲ ﺍﻟﺘﺤ�ﺰﱡ ﺏ ﻋﻠ�ﻰ ﷲ ﻭﺭﺳﻮﻟﻪ ﻭﻏﻴَﺮﻫﻢ،  ﻭﺃﺧﺒﺮ ﺃﻧﻪ ﻣ�ﻦ ﺍﺗﺨ�ﺬﻫﻢ ﻧﺼ�ﻴًﺮﺍ ﻭﺣﻠﻴﻔ�ًﺎ ﻭﻭﻟﻴ�ًّﺎ ﻣ�ﻦ ﺩﻭﻥ ﷲ ﻭﺭ
ﻭﻋﻠﻰ ﺭﺳﻮﻟﻪ ﻭﺍﻟﻤﺆﻣﻨﻴﻦ، ﻭﺃﻥ ﷲ ﻭﺭﺳﻮﻟﻪ ﻣﻨﻪ ﺑﺮﻳﺌﺎﻥ. ﻭﻗﺪ ﻳﺠﻮﺯ ﺃﻥ ﺗﻜﻮﻥ ﺍﻵﻳﺔ ﻧﺰﻟﺖ ﻓﻲ ﺷﺄﻥ ﻋﺒﺎﺩﺓ ﺑﻦ ﺍﻟﺼﺎﻣﺖ ﻭﻋﺒﺪ ﷲ ﺑ�ﻦ ﺃﺑ�ﻲ 
 .ﺑﻲ ﻟﺒﺎﺑﺔ ﺑﺴﺒﺐ ﻓﻌﻠﻪ ﻓﻲ ﺑﻨﻲ ﻗﺮﻳﻈﺔﺍﺑﻦ ﺳﻠﻮﻝ ﻭﺣﻠﻔﺎﺋﻬﻤﺎ ﻣﻦ ﺍﻟﻴﻬﻮﺩ ﻭﻳﺠﻮﺯ ﺃﻥ ﺗﻜﻮﻥ ﻧﺰﻟﺖ ﻓﻲ ﺃ
 .(3501F2501)ﺃﻥ ﺗﻜﻮﻥ ﻧﺰﻟﺖ ﻓﻲ ﺷﺄﻥ ﺍﻟﺮﱠ ﺟﻠﻴﻦ ﺍﻟﻠﺬﻳﻦ ﺫﻛﺮ ﺍﻟﺴﺪﻱ ﺃﻥ ﺃﺣَﺪﻫﻤﺎ ﻫﻢﱠ ﺑﺎﻟﻠﺤﺎﻕ ﺑﺪﻫﻠﻚ ﺍﻟﻴﻬﻮﺩﻱ، ﻭﺍﻵﺧﺮ ﺑﻨﺼﺮﺍﻧّﻲ ﺑﺎﻟﺸﺄﻡ ﻭﻳﺠﻮﺯ 
 .ﻭﻫﻮ ﺍﻟﺮﺍﺟﺢ ﻭﺑﺎﻟ ﺍﻟﺘﻮﻓﻴﻖ ،ﺭﺟﺢ ﺍﻹﻣﺎﻡ ﺍﺑﻦ ﺟﺮﻳﺮ ﻋﻤﻮﻡ ﺍﻵﻳﺔ :ﻗﻠﺖ 
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
ﻳﻨﺼﺮﻭﻧﻬﻢ ﻭﻳﺴﺘﻨﺼﺮﻭﻥ ،ﻧﻬﻰ ﺗﻌﺎﻟﻰ ﺍﻟﻤﺆﻣﻨﻴﻦ ﻋﻦ ﻣﻮﺍﻻﺓ ﺍﻟﻴﻬﻮﺩ ﻭﺍﻟﻨﺼﺎﺭﻯ﴾ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ ﻻ ﺗﺘﺨﺬﻭﺍ ﺍﻟﻴﻬﻮﺩ ﻭﺍﻟﻨﺼﺎﺭﻯ ﺃﻭﻟﻴﺎء  ﴿
 _______________
 ﺇﺳﻨﺎﺩﻩ ﺿﻌﻴﻒ 6/372ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺟﺮﻳﺮ (7401)
 (622/ 1ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(8401) 
 ﻓﻲ ﺍﻟﻤﺨﻄﻮﻁ ]ﻓﺨﺎﻟﻔﻬﻢ[ ﺑﺎﻟﺨﺎء ﺍﻟﻤﻌﺠﻤﺔ(9401)
 ﻭﺇﺳﻨﺎﺩﻩ ﺻﺤﻴﺢ  6/572ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺟﺮﻳﺮ  4/5511ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ  (0501)
 (6511/ 4ـ  ) ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻰ ﺣﺎﺗﻢ(1501) 
 (893/ 01ﺟﺎﻣﻊ ﺍﻟﺒﻴﺎﻥ )ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ( )(2501) 
 (893/ 01ﺟﺎﻣﻊ ﺍﻟﺒﻴﺎﻥ )ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ( )(3501) 
 (391)
 
 .ﺑﻬﻢ ﻭﻳﺼﺎﻓﻮﻧﻬﻢ ﻭﻳﻌﺎﺷﺮﻭﻧﻬﻢ ﻣﻌﺎﺷﺮﺓ ﺍﻟﻤﺆﻣﻨﻴﻦ
ﻭﻣﻠﺔ ﺍﻟﻜﻔ�ﺮ ﻭﺍﺣ�ﺪﺓ ] ﻭﻣ�ﻦ ﻳﺘ�ﻮﻟﻬﻢ ﻣ�ﻨﻜﻢ ﻓﺎﻧ�ﻪ ،ﻻﺗﺤﺎﺩﻫﻢ ﻓ�ﻲ ﺍﻟﻜﻔ�ﺮ ﻭﺍﻟﻀ�ﻼﻝ،ﺃﻯ ﻫﻢ ﻳﺪ ﻭﺍﺣﺪﺓ ﻋﻠﻰ ﺍﻟﻤﺴ�ﻠﻤﻴﻦ ﴾ﺑﻌﻀﻬﻢ ﺃﻭﻟﻴﺎء ﺑﻌﺾ  ﴿
ﻗ�ﺎﻝ ﻛﻤﺎ ،ﻭﻫﺬﺍ ﺗﻐﻠﻴﻆ ﻣﻦ ﷲ ﻭﺗﺸﺪﻳﺪ ﻓﻲ ﻣﺠﺎﻧﺒﺔ ﺍﻟﻤﺨﺎﻟﻒ ﻓ�ﻲ ﺍﻟ�ﺪﻳﻦ ﻭﺍﻋﺘﺰﺍﻟ�ﻪ :ﺍﻟﺰﻣﺨﺸﺮﻱ ﻗﺎﻝ،ﻣﻨﻬﻢ [ ﺃﻯ ﻣﻦ ﺟﻤﻠﺘﻬﻢ ﻭﺣﻜﻤﻪ ﺣﻜﻤﻬﻢ
  ." ﻻ ﺗﺮﺍءﻯ ﻧﺎﺭﻫﻤﺎ" : �
 .(4501F3501)ﺃﻯ ﻻ ﻳﻬﺪﻳﻬﻢ ﺍﻟﻰ ﺍﻻﻳﻤﺎﻥ  ﴾ﺍﻥ ﷲ ﻻ ﻳﻬﺪﻱ ﺍﻟﻘﻮﻡ ﺍﻟﻈﺎﻟﻤﻴﻦ  ﴿
 
 ﴾ ٥٥ﻮَﻥ ٱﻟﺼﱠ ﻠَٰﻮﺓ ََﻭﻳُۡﺆﺗُﻮَﻥ ٱﻟﺰﱠ َﻛٰﻮﺓ ََﻭﻫُۡﻢ َﺭٰ ِﻛُﻌﻮَﻥ ﺇِﻧﱠَﻤﺎ َﻭﻟِﻴﱡُﻜُﻢ ٱﻟﱠ  َُﻭَﺭُﺳﻮﻟُﻪُۥ َﻭٱﻟﱠِﺬﻳَﻦ َءﺍَﻣﻨُﻮْﺍ ٱﻟﱠِﺬﻳَﻦ ﻳُﻘِﻴﻤ ُ ﴿
 
 .ـ ﺍﻵﻳﺔ  (ﺇﻧﻤﺎ ﻭﻟﻴﻜﻢ ﷲ  :)ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﻭﻗﻒ ﻋﻠﻰ ﻋﻠﻲ ﺑﻦ ﺃﺑ�ﻲ ﻁﺎﻟ�ﺐ  »: ﻗﺎﻝﺃﺧﺮﺝ ﺍﻟﻄﺒﺮﺍﻧﻲ ﻓﻲ ﺍﻷﻭﺳﻂ ﺑﺴﻨﺪ ﻓﻴﻪ ﻣﺠﺎﻫﻴﻞ ﻋﻨﻌﻤﺎﺭ ﺑﻦ ﻳﺎﺳﺮ  .804
 .«(5501F4501)ـ ﺍﻵﻳﺔ﴾ﷲ ﻭﺭﺳﻮﻟﻪ  ﺇﻧﻤﺎ ﻭﻟﻴﻜﻢ ﴿:ﻓﻲ ﺗﻄﻮﻉ ﻓﻨﺰﻉ ﺧﺎﺗﻤﻪ ﻓﺄﻋﻄﺎﻩ ﺍﻟﺴﺎﺋﻞ ﻓﻨﺰﻟﺖ ﺳﺎﺋﻞ ﻭﻫﻮ ﺭﺍﻛﻊ
ﺇﻧﻤ�ﺎ ﻭﻟ�ﻴﻜﻢ ﷲ  ﴿:ﻋﺒ�ﺎﺱ ﻋ�ﻦ ﺍﺑ�ﻦ ﻋ�ﻦ ﺃﺑﻴ�ﻪ ﺣﺪﺛﻨﺎ ﻋﺒﺪ ﺍﻟﻮﻫﺎﺏ ﺑ�ﻦ ﻣﺠﺎﻫ�ﺪ  :ﻋﺒﺪ ﺍﻟﺮﺍﺯﻕﻗﺎﻝ ﻭﻟﻪ ﺷﺎﻫﺪ  .904
 .«(6501F5501)ﻧﺰﻟﺖ ﻓﻲ ﻋﻠﻲ ﺑﻦ ﺃﺑﻲ ﻁﺎﻟﺐ: ﻗﺎﻝـ ﺍﻵﻳﺔ ﴾ﻭﺭﺳﻮﻟﻪ 
 . (7501F6501)ﻋﺒﺎﺱ ﻣﺜﻠﻪ ﻋﻦ ﺍﺑﻦﻭﺭﻭﻯ ﺍﺑﻦ ﻣﺮﺩﻭﻳﻪ ﻣﻨﻮﺟﻪ ﺁﺧﺮ  .014
 .(8501F7501)ﻣﺜﻠﻪ ﻋﻦ ﻋﻠﻲﻭﺃﺧﺮﺝ ﺃﻳﻀﺎ ً .114
 . (9501F8501)ﻋﻦ ﻣﺠﺎﻫﺪ ﺮ ﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳ .214
     ﻓﻬﺬﻩ ﺷﻮﺍﻫﺪ ﻳﻘﻮﻱ ﺑﻌﻀﻬﺎ ﺑﻌﻀﺎ.ً.(0601F9501)ﻭﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﻋﻨﺴﻠﻤﺔ ﺑﻦ ﻛﻬﻴﻞ ﻣﺜﻠﻪ .314
 
 [ﺗﻌﻠﻴﻖ]
ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﻋ�ﺪﺓ ﺁﺛ�ﺎﺭ ﻳﺸ�ﻬﺪ ﺑﻌﻀ�ﻬﺎ ﻟ�ﺒﻌﺾ ﻓ�ﻲ ﺃﻥ ﻫ�ﺬﻩ ﺍﻵﻳ�ﺔ ﻧﺰﻟ�ﺖ ﻓ�ﻲ ﺃﻣﻴ�ﺮ ﺍﻟﻤ�ﺆﻣﻨﻴﻦ ﻋﻠ�ﻲ ﺑ�ﻦ ﺃﺑ�ﻲ ﻁﺎﻟ�ﺐ  
 .ﺭﺿﻲ ﷲ ﺗﻌﺎﻟﻰ ﻋﻨﻪ
ﺇِﻥ ﻗﻮﻣ�ﺎ ًﻗ�ﺪ : ﻗ�ﺎﻟﻮﺍﻭ �ﺃﻥ ﻋﺒ�ﺪ ﷲ ﺑ�ﻦ ﺳ�ﻼﻡ ﻭﺃﺻ�ﺤﺎﺑﻪ ﺟ�ﺎﺅﻭﺍ ﺇِﻟ�ﻰ ﺭﺳ�ﻮﻝ ﷲ  :ﺍﻹﻣﺎﻡ ﺍﻟﻮﺍﺣﺪﻱ ﻋﻦ ﺟﺎﺑﺮ ﺑﻦ ﻋﺒﺪ ﷲﻗﺎﻝ  
ﻭﺃﺫﱠﻥ ،ﺭﺿ�ﻴﻨﺎ ﺑ�ﺎﻟ ﻭﺑﺮﺳ�ﻮﻟﻪ ﻭﺑ�ﺎﻟﻤﺆﻣﻨﻴﻦ: ﻘﺎﻟﻮﺍﻓ،ﻓﻨﺰﻟ�ﺖ ﻫ�ﺬﻩ ﺍﻵﻳ�ﺔ،ﻭﻻ ﻧﺴﺘﻄﻴﻊ ﺃﻥ ﻧﺠﺎﻟﺲ ﺃﺻﺤﺎﺑﻚ ﻟﺒُﻌ�ﺪ ﺍﻟﻤﻨﺎﺯﻝ،ﺃﻅﻬﺮﻭﺍ ﻟﻨﺎ ﺍﻟﻌﺪﺍﻭﺓ
؟ «ﻣ�ﺎﺫﺍ»ﻗ�ﺎﻝ ﻧﻌ�ﻢ : ﻗ�ﺎﻝ؟ «ﻫ�ﻞ ﺃﻋﻄ�ﺎﻙ ﺃﺣ�ٌﺪ ﺷ�ﻴﺌﺎً » : �ﻝ ﷲ ﺭﺳ�ﻮﻘ�ﺎﻝ ﻓ،ﻓﺈﺫﺍ ﻣﺴﻜﻴﻦ ﻳﺴﺄﻝ ﺍﻟﻨﺎﺱ �ﻓﺨﺮﺝ ﺭﺳﻮﻝ ﷲ ،ﺑﻼﻝ ﺑﺎﻟﺼﻼﺓ
ﻫ�ﺬﻩ  �ﻓﻘﺮﺃ ﺭﺳ�ﻮﻝ ﷲ ،ﺃﻋﻄﺎﻧﻴ�ﻪ ﻭﻫ�ﻮ ﺭﺍﻛ�ﻊ،ﻓ�ﺎﺫﺍ ﻫ�ﻮ ﻋﻠ�ﻲ ﺑ�ﻦ ﺃﺑ�ﻲ ﻁﺎﻟﺐ،ﺫﺍﻙ ﺍﻟﻘﺎﺋِﻢ: ﻗ�ﺎﻝ؟ «ﻣ�ﻦ ﺃﻋﻄﺎﻛ�ﻪ»: ﻗ�ﺎﻝ.ﺧ�ﺎﺗﻢ ﻓﻀ�ﺔ: ﻗ�ﺎﻝ
 .(1601F0601)ﺍﻵﻳﺔ"
 .ﻭﻭﺭﺩ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻟﻬﺎ ﻏﻴﺮ ﻣﺎ ﺫﻛﺮﻩ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ 
ﺑﻴﻨ�ﻲ ﻭﺑ�ﻴﻦ : ﻗ�ﺎﻝﺛﻢ ،ﺃﺳ�ﻠﻢ ﻋﺒ�ﺪ ّﷲ ﺑ�ﻦ ﺃﺑ�ﻲ ﺑ�ﻦ ﺳ�ﻠﻮﻝ :ﺍﺑ�ﻦ ﻋﺒ�ﺎﺱﻗ�ﺎﻝ ﺒﺎﺩﺓ ﺑ�ﻦ ﺍﻟﺼ�ﺎﻣﺖ: ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﻋ :ﻓﺮﻭﻯ ﺍﻟﺜﻌﻠﺒﻲ 
ﺃﺑ��ﺮﺃ ﺇﻟ��ﻰ ّﷲ ﻋ��ﺰ ﻭﺟ��ﻞ ﻣ��ﻦ ﺣﻠ��ﻒ ﻗﺮﻳﻈ��ﺔ  :ﻋﺒ��ﺎﺩﺓ ﺑ��ﻦ ﺍﻟﺼ��ﺎﻣﺖﻗ��ﺎﻝ ﻓﺎﺭﺗ��ﺪ ﻛ��ﺎﻓﺮﺍ. ﻭ،ﻗﺮﻳﻈ��ﺔ ﻭﺍﻟﻨﻀ��ﻴﺮ ﺣﻠ��ﻒ ﻭﺃﻧ��ﺎ ﺃﺧ��ﺎﻑ ﺍﻟﺪﻭﺍﺋﺮ
 .(2601F1601)ﻭﺃﺗﻮﻟﻰ ّﷲ ﻭﺍﻟﺮﺳﻮﻝ ﻭﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ ﻓﺄﻧﺰﻝ ّﷲ ﺗﻌﺎﻟﻰ ،ﻭﺍﻟﻨﻀﻴﺮ
 .(3601F2601) ﴾ ﺇِﻧﱠﻤﺎ َﻭﻟِﻴﱡُﻜُﻢ ﷲﱠ  َُﻭَﺭُﺳﻮﻟُﻪ َُﻭﺍﻟﱠِﺬﻳَﻦ ﺁَﻣﻨُﻮﺍ ﺍﻵﻳﺘﺎﻥ﴿ﻧﺰﻟﺖ ﻓﻲ ﺃﺑﻲ ﺑﻜﺮ : ﻗﺎﻝﻋﻦ ﺍﺑﻦ ﻋﺒﺎﺱ : ﻭﺍﻟﺜﺎﻟﺚ
ﺇِﻧﱠﻤ�ﺎ َﻭﻟ�ِﻴﱡُﻜُﻢ ﷲﱠ  َُﻭَﺭُﺳ�ﻮﻟُﻪ ُ﴿ﺳ�ﺄﻟﺖ ﺃﺑ�ﺎ ﺟﻌﻔ�ﺮ ﻋ�ﻦ ﻗﻮﻟ�ﻪ : ﻗ�ﺎﻝﺃﻧﻬﺎ ﻋﺎﻣﺔ ﻓﻲ ﻛﻞ ﻣﺆﻣﻦ ﻓﺮﻭﻯ ﺍﻟﺜﻌﻠﺒﻲ ﻋ�ﻦ ﻫﺸ�ﻴﻢ ﺑ�ﻦ ﻋﺒ�ﺪ ﺍﻟﻤﻠ�ﻚ  :ﻭﺍﻟﺮﺍﺑﻊ
 . (4601F3601)ﻫﻢ ﺍﻟﻤﺆﻣﻨﻮﻥ ﺑَْﻌُﻀﻬُْﻢ ﺃَْﻭﻟِﻴﺎُء ﺑَْﻌﺾ ٍ: ﻗﺎﻝ﴾ َﻣﻨُﻮﺍ َﻭﺍﻟﱠِﺬﻳَﻦ ﺁ
ﻭﺣﻤﻞ ﺍﻵﻳﺔ ﻋﻠﻰ ﻋﻤﻮﻣﻬﺎ ﻫﻮ ﺃﻭﻟﻰ ﺍﻷﻗﻮﺍﻝ ﺑﺎﻟﺼﻮﺍﺏ ﻓﻬﻮ ﻳﺸ�ﻤﻬﻞ ﻋﻠ�ﻲ ﺑ�ﻦ ﺃﺑ�ﻲ ﻁﺎﻟ�ﺐ ﻭﻋﺒ�ﺎﺩﺓ ﺑ�ﻦ ﺍﻟﺼ�ﺎﻣﺖ ﻭﺃﺑ�ﻲ  :ﻗﻠﺖ 
  .ﺑﻜﺮ ﺍﻟﺼﺪﻳﻖ ﻭﻏﻴﺮﻫﻢ ﻣﻦ ﺍﻟﻤﺆﻣﻨﻴﻦ
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
 .ﺇﻧﻤﺎ ﺃﻭﻟﻴﺎﺅﻛﻢ ﷲ ﻭﺭﺳﻮﻟﻪ ﻭﺍﻟﻤﺆﻣﻨﻮﻥ،ﺲ ﺍﻟﻴﻬﻮﺩ ﻭﺍﻟﻨﺼﺎﺭﻯ ﺑﺄﻭﻟﻴﺎﺋﻜﻢﺃﻯ ﻟﻴ ﴾ﺇﻧﻤﺎ ﻭﻟﻴﻜﻢ ﷲ ﻭﺭﺳﻮﻟﻪ ﻭﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ ﴿
ﻭﺇﻳﺘﺎء ،ﻣ�ﻦ ﺍﻗ�ﺎﻡ ﺍﻟﺼ�ﻼﺓ :ﺃﻯ ﺍﻟﻤﺆﻣﻨ�ﻮﻥ ﺍﻟﻤﺘﺼ�ﻔﻮﻥ ﺑﻬ�ﺬﻩ ﺍﻻﻭﺻ�ﺎﻑ ﺍﻟﺠﻠﻴﻠ�ﺔ ﴾ﺍﻟ�ﺬﻳﻦ ﻳﻘﻴﻤ�ﻮﻥ ﺍﻟﺼ�ﻼﺓ ﻭﻳﺆﺗ�ﻮﻥ ﺍﻟﺰﻛ�ﺎﺓ ﻭﻫ�ﻢ ﺭﺍﻛﻌ�ﻮﻥ  ﴿
ﺛﻢ ،ﺍﻟﻤﻔ�ﺮﺩ ] ﻭﻟ�ﻴﻜﻢ [ ﺇﻓ�ﺮﺍﺩﺍ ﻟ ﺗﻌ�ﺎﻟﻰ ﺑﻬﻤ�ﺎ ﺫﻛﺮ ﺗﻌﺎﻟﻰ )ﺍﻟﻮﻟﻰ ( ﺑﻠﻔ�ﻆ :ﻓﻲ ﺍﻟﺘﺴﻬﻴﻞﻗﺎﻝ ،ﻭﻫﻢ ﺧﺎﺷﻌﻮﻥ ﻣﺘﻮﺍﺿﻌﻮﻥ ﻟ ﻋﺰ ﻭﺟﻞ،ﺍﻟﺰﻛﺎﺓ
 ." ﺇﻧﻤﺎ ﺃﻭﻟﻴﺎﺅﻛﻢ " ﻟﻢ ﻳﻜﻦ ﻓﻲ ﺍﻟﻜﻼﻡ ﺃﺻﻞ ﻭﺗﺒﻊﻗﺎﻝ ﻭﻟﻮ ،ﻭﺍﻟﻤﺆﻣﻨﻴﻦ ﻋﻠﻰ ﺳﺒﻴﻞ ﺍﻟﺘﺒﻊ،ﻋﻄﻒ ﻋﻠﻰ ﺍﺳﻤﻪ ﺗﻌﺎﻟﻰ ﺍﻟﺮﺳﻮﻝ
ﻭﻫ�ﻢ ،ﻓﺈﻧ�ﻪ ﻣ�ﻦ ﺣ�ﺰﺏ ﷲ،ﺃﻯ ﻣ�ﻦ ﻳﺘ�ﻮﻝ ﷲ ﻭﺭﺳ�ﻮﻟﻪ ﻭﺍﻟﻤﺆﻣﻨﻴﻦ ﴾ﻭﻣﻦ ﻳﺘﻮﻝ ﷲ ﻭﺭﺳ�ﻮﻟﻪ ﻭﺍﻟ�ﺬﻳﻦ ﺁﻣﻨ�ﻮﺍ ﻓ�ﺈﻥ ﺣ�ﺰﺏ ﷲ ﻫ�ﻢ ﺍﻟﻐ�ﺎﻟﺒﻮﻥ  ﴿
 _______________
 (722/ 1ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(4501) 
  �ﺴ�ﺎﺋﻞ،ﻓﺄﺗﻰ ﺭﺳ�ﻮﻝ ﷲ ﻭﻗﻒ ﻋﻠﻰ ﻋﻠﻲ ﺑﻦ ﺃﺑﻲ ﻁﺎﻟﺐ ﺳﺎﺋﻞ ﻭﻫﻮ ﺭﺍﻛﻊ  ﻓﻲ ﺗﻄﻮﻉ،ﻓﻨﺰﻉ ﺧﺎﺗﻤﻪ ﻓﺄﻋﻄﺎﻩ ﺍﻟ  :»(ﻋﻦ ﻋﻤﺎﺭ ﺑﻦ ﻳﺎﺳﺮ ﻗﺎﻝ 2326ﺡ) 812  6ﺍﻟﻤﻌﺠﻢ ﺍﻷﻭﺳﻂ/(5501)
ﺛ�ﻢ ﻗ�ﺎﻝ: ﻣ�ﻦ ﻛﻨ�ﺖ   �ﻓﻘﺮﺃﻫﺎ ﺭﺳ�ﻮﻝ ﷲ  (: ﺇﻧﻤﺎ ﻭﻟﻴﻜﻢ ﷲ ﻭﺭﺳﻮﻟﻪ ﻭﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ ﺍﻟﺬﻳﻦ ﻳﻘﻴﻤﻮﻥ ﺍﻟﺼﻼﺓ ﻭﻳﺆﺗﻮﻥ ﺍﻟﺰﻛﺎﺓ ﻭﻫﻢ ﺭﺍﻛﻌﻮﻥ )ﻫﺬﻩ ﺍﻵﻳﺔ   �ﻓﺄﻋﻠﻤﻪ ﺫﻟﻚ،ﻓﻨﺰﻟﺖ ﻋﻠﻰ ﺍﻟﻨﺒﻲ 
 ﺍﺟﻪ:ﻻﻳﺮﻭﻯ ﻫﺬﺍ ﺍﻟﺤﺪﻳﺚ ﻋﻦ ﻋﻤﺎﺭ  ﺑﻦ ﻳﺎﺳﺮ ﺇﻻ ﺑﻬﺬﺍ ﺍﻹﺳﻨﺎﺩ ﺗﻔﺮﺩ ﺑﻪ ﺧﺎﻟﺪ ﺑﻦ ﻳﺰﻳﺪﻗﺎﻝ  ﺍﻟﻄﺒﺮﺍﻧﻲ ﺑﻌﺪ ﺇﺧﺮ« ﻣﻮﻻﻩ ﻓﻌﻠﻲ ﻣﻮﻻﻩ،ﺍﻟﻠﻬﻢ ﻭﺍﻝ ﻣﻦ ﻭﺍﻻﻩ ﻭﻋﺎﺩ ﻣﻦ ﻋﺎﺩﺍﻩ
 ﻓﻲ ﺇﺳﻨﺎﺩﻩ ﻋﺒﺪ ﺍﻟﻮﻫﺎﺏ ﺑﻦ ﻣﺠﺎﻫﺪ ﻗﺎﻝ ﺍﺑﻦ ﻛﺜﻴﺮ ﻻ ﻳﺤﺘﻭ ﺑﻪ(6501)
 ﻣﻦ ﻁﺮﻳﻖ ﺍﻟﻀﺤﺎﻙ ﻋﻦ ﺍﺑﻦ ﻋﺒﺎﺱ ﻭﻟﻢ ﻳﻠﻘﻪ ﻭﻟﻪ ﺇﺳﻨﺎﺩ ﺁﺧﺮ ﻋﻦ ﺍﻟﻜﻠﺒﻲ ﻭﻫﻮ  ﻛﺬﺍﺏ(7501)
 ﻟﻢ ﻳﺬﻛﺮ ﺍﺑﻦ ﻛﺜﻴﺮ ﺇﺳﻨﺎﺩﻩ(8501)
 ﻭﻫﻮ ﻣﺮﺳﻞ،ﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ ﻏﺎﻟﺐ ﺑﻦ ﻋﺒﻴﺪ ﷲ  ﺿﻌﻴﻒ ﺍﻧﻈﺮ ﺗﺮﺟﻤﺘﻪ ﻓﻲ ﺍﻟﻜﺎﻣﻞ ﻭﺿﻌﻔﺎء ﺍﻟﺒﺨﺎﺭﻱ ﻭﺍﻟﻨﺴﺎﺋﻲ ﻭﺍﻟﺠﺮﺡ ﻭﺍﻟﺘﻌﺪﻳﻞ ﻭﻟﺴﺎﻥ ﺍﻟﻤﻴﺰﺍﻥ.  6/ 982ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ (9501)
 ﻭﻫﻮ  ﻣﺮﺳﻞ ﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ ﻣﻮﺳﻰ ﺑﻦ ﻗﻴﺲ ﺍﻟﺤﻀﺮﻣﻲ ﺻﺪﻭﻕ ﺭﻣﻲ ﺑﺎﻟﺘﺸﻴﻊ.   4/2611ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ (0601)
 (331ﺃﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ ﻟﻠﻮﺍﺣﺪﻱ ) (1601) 
 (97/ 4ﺍﻟﺒﻴﺎﻥ ﻋﻦ ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﺁﻥ )ﺍﻟﻜﺸﻒ ﻭ(2601) 
 (18/ 4ﺍﻟﻜﺸﻒ ﻭﺍﻟﺒﻴﺎﻥ ﻋﻦ ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﺁﻥ )(3601) 
 (18/ 4ﺍﻟﻜﺸﻒ ﻭﺍﻟﺒﻴﺎﻥ ﻋﻦ ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﺁﻥ )(4601) 
 (491)
 .(5601F4601)ﺍﻟﻐﺎﻟﺒﻮﻥ ﺍﻟﻘﺎﻫﺮﻭﻥ ﻻﻋﺪﺍﺋﻬﻢ
 
 ﴾۹٥ﻦ ﻗَۡﺒُﻞ َﻭﺃَﻥﱠ ﺃَۡﻛﺜََﺮُﻛۡﻢ ﻓَٰ ِﺴﻘُﻮَﻥ ﻗُۡﻞ ﻳَٰ ٓﺄَۡﻫَﻞ ٱۡﻟِﻜﺘَٰ ِﺐ ﻫَۡﻞ ﺗَﻨﻘُِﻤﻮَﻥ ِﻣﻨﱠﺎ ٓﺇِﻻﱠ ٓ ﺃَۡﻥ َءﺍَﻣﻨﱠﺎ ﺑِﭑﻟﱠ  َِﻭَﻣﺎ ٓﺃُﻧِﺰَﻝ ﺇِﻟَۡﻴﻨَﺎ َﻭَﻣﺎ ٓﺃُﻧِﺰَﻝ ﻣ ِ ﴿
ﻟِﻴَﺎَٓءﻭ َﻭٱﺗﱠﻘُﻮْﺍ ٱﻟﱠ  َﺃﻭ ۡٱۡﻟِﻜﺘَٰ َﺐ ِﻣﻦ ﻗَۡﺒﻠُِﻜۡﻢ َﻭٱۡﻟُﻜﻔﱠﺎَﺭ ﺎ ﻣﱢ َﻦ ٱﻟﱠِﺬﻳَﻦ ﺃُﻭﺗُﻮْﺍ ﺍ َﻭﻟَِﻌﺒ ِٗﺨُﺬﻭْﺍ ٱﻟﱠِﺬﻳَﻦ ٱﺗﱠَﺨُﺬﻭْﺍ ِﺩﻳﻨَُﻜۡﻢ ﻫُُﺰﻭ ٗﻳَٰ ٓﺄَﻳﱡﻬَﺎ ٱﻟﱠِﺬﻳَﻦ َءﺍَﻣﻨُﻮْﺍ َﻻ ﺗَﺘﱠ  ﴿
 ﴾  ۷٥ﺇِﻥ ُﻛﻨﺘُﻢ ﻣﱡ ۡﺆِﻣﻨِﻴَﻦ 
 
 .ﺍﻵﻳﺔ ـ  (ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ ﻻ ﺗﺘﺨﺬﻭﺍ ﺍﻟﺬﻳﻦ ﺍﺗﺨﺬﻭﺍ ﺩﻳﻨﻜﻢ  :)ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ 
ﻛﺎﻥ ﺭﻓﺎﻋﺔ ﺑﻦ ﺯﻳﺪ ﺑﻦ ﺍﻟﺘﺎﺑﻮﺕ ﻭﺳﻮﻳﺪ ﺑﻦ ﺍﻟﺤ�ﺎﺭﺙ  »: ﻗﺎﻝﻋﺒﺎﺱ  ﻋﻦ ﺍﺑﻦﺭﻭﻯ ﺃﺑﻮ ﺍﻟﺸﻴﺦ ﻭﺍﺑﻦ ﺣﺒﺎﻥ  .414
ﻳ�ﺎ ﺃﻳﻬ�ﺎ ﺍﻟ�ﺬﻳﻦ ﺁﻣﻨ�ﻮﺍ ﻻ ﺗﺘﺨ�ﺬﻭﺍ ﺍﻟ�ﺬﻳﻦ  ﴿:ﻭﻛﺎﻥ ﺭﺟﻞ ﻣﻦ ﺍﻟﻤﺴﻠﻤﻴﻦ ﻳﻮﺍﺩﻫﻤﺎ ﻓﺄﻧﺰﻝ ﷲ،ﻗﺪ ﺃﻅﻬﺮﺍ ﺍﻹﺳﻼﻡ ﻭﻧﺎﻓﻘﺎ
 .«(6601F5601)﴾ﺑﻤﺎ ﻛﺎﻧﻮﺍ ﻳﻜﺘﻤﻮﻥ ﴿:ﺇﻟﻰ ﻗﻮﻟﻪ ﴾ﺍﺗﺨﺬﻭﺍ ﺩﻳﻨﻜﻢ 
ﻧﻔ�ﺮ ﻣ�ﻦ ﻳﻬ�ﻮﺩ ﻓ�ﻴﻬﻢ ﺃﺑ�ﻮ ﻳﺎﺳ�ﺮ ﺑ�ﻦ ﺃﺧﻄ�ﺐ ﻭﻧ�ﺎﻓﻊ ﺑ�ﻦ ﺃﺑ�ﻲ ﻧ�ﺎﻓﻊ ﻭﻏ�ﺎﺯﻱ ﺑ�ﻦ  �ﺃﺗ�ﻰ ﺍﻟﻨﺒ�ﻲ »: ﻗ�ﺎﻝﻭﺑ�ﻪ   .514
ﻣﺰ ﺃﻭﻣﻦ ﺑﺎﻟ ﻭﻣﺎ ﺃﻧﺰﻝ ﺇﻟﻰ ﺇﺑ�ﺮﺍﻫﻴﻢ ﻭﺇﺳ�ﻤﺎﻋﻴﻞ ﻭﺇﺳ�ﺤﺎﻕ  »: ﻗﺎﻝﻓﺴﺄﻟﻮﻩ ﻋﻤﻦ ﻳﺆﻣﻦ ﺑﻪ ﻣﻦ ﺍﻟﺮﺳﻞ ،ﻋﻤﺮ
ﻭﻳﻌﻘﻮﺏ ﻭﺍﻷﺳﺒﺎﻁ ﻭﻣﺎ ﺃﻭﺗﻲ ﻣﻮﺳﻰ ﻭﻋﻴﺴﻰ ﻭﻣﺎ ﺃﻭﺗﻲ ﺍﻟﻨﺒﻴﻮﻥ ﻣﻦ ﺭﺑﻬﻢ ﻻ ﻧﻔﺮﻕ ﺑﻴﻦ ﺃﺣﺪ ﻣﻨﻬﻢ ﻭﻧﺤﻦ ﻟﻪ 
 ﴿ﻓﺄﻧﺰﻝ ﷲ ﻓ�ﻴﻬﻢ ،ﻻ ﻧﺆﻣﻦ ﺑﻌﻴﺴﻰ ﻭﻻ ﺑﻤ�ﻦ ﺁﻣ�ﻦ ﺑ�ﻪ ﻗﺎﻟﻮﺍﻓﻠﻤﺎ ﺫﻛﺮ ﻋﻴﺴﻰ ﺟﺤﺪﻭﺍ ﻧﺒﻮﺗﻪ ﻭ،ﻠﻤﻮﻥ ـ ﺍﻵﻳﺔﻣﺴ
 .«(7601F6601)ـ  ﺍﻵﻳﺔ﴾ﻗﻞ ﻳﺎ ﺃﻫﻞ ﺍﻟﻜﺘﺎﺏ ﻫﻞ ﺗﻨﻘﻤﻮﻥ ﻣﻨﺎ 
 
 [ﺗﻌﻠﻴﻖ]
ﺘﻌﻠ�ﻖ ﺑﻘﻮﻟ�ﻪ ﻭﺍﻟﺜ�ﺎﻧﻲ ﻣﺔ. ﺍﻵﻳ� -﴾ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﺬﻳﻦ ﺁﻣﻨ�ﻮﺍ ﻻ ﺗﺘﺨ�ﺬﻭﺍ  ﴿ﻟﻜﻦ ﺍﻷﻭﻝ ﻣﺘﻌﻠﻖ ﺑﻘﻮﻟﻪ ﺗﻌﺎﻟﻰ  .ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺛﺮﻳﻦ 
 .ﺍﻵﻳﺔ -﴾ﻗﻞ ﻳﺎ ﺃﻫﻞ ﺍﻟﻜﺘﺎﺏ ﻫﻞ ﺗﻨﻘﻤﻮﻥ ﻣﻨﺎ  ﴿ﺗﻌﺎﻟﻰ 
 ﻓﻔﻲ ﻧﻬﻲ ﺍﻟﻤﺆﻣﻨﻴﻦ ﻋﻦ ﺃﻥ ﻳﻮﺍﺩﻭﺍ ﺍﻟﻴﻬﻮﺩ ﻭﺍﻟﻤﻨﺎﻓﻘﻴﻦ ﺣﺎﻝ ﻛﻮﻧﻬﻢ ﻳﺴﺘﻬﺰﻭﻥ ﺑﺸﻌﺎﺋﺮ ﺩﻳﻦ ﺍﻹﺳﻼﻡ. :ﻓﺄﻣﺎ ﺍﻟﺴﺒﺐ ﺍﻷﻭﻝ 
ﺭﺃﻭﺍ ﺍﻟﻤﺴ�ﻠﻤﻴﻦ ﻗ�ﺎﻣﻮﺍ ﻭ،ﻭﺫﻟﻚ ﺃﻥ ﺍﻟﻴﻬ�ﻮﺩ ﻛ�ﺎﻧﻮﺍ ﺇﺫﺍ ﺳ�ﻤﻌﻮﺍ ﺍﻷﺫﺍﻥ: ﻗﺎﻝﻓﺮﻭﻯ ﻣﻘﺎﺗﻞ .ﻭﻗﺪ ﻭﺭﺩ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﻛﺬﻟﻚ 
ﻻ : ﻗﺎﻟﻮﺍﻭ،ﻭﺇﺫﺍ ﺭﺃﻭﻫ����ﻢ ﺳ����ﺠﺪﻭﺍ ﺿ����ﺤﻜﻮﺍ،ﻻ ﺭﻛﻌ����ﻮﺍ: ﻗ����ﺎﻟﻮﺍ،ﻭﺇﺫﺍ ﺭﺃﻭﻫ����ﻢ ﺭﻛﻌﻮﺍ،ﻗ����ﺪ ﻗ����ﺎﻣﻮﺍ ﻻ ﻗ����ﺎﻣﻮﺍ :ﻳﻘﻮﻟﻮﻥ،ﺇﻟ����ﻰ ﺻ����ﻼﺗﻬﻢ
 .(8601F7601)﴾ ﺫﻟﻚ ﺑﺄﻧﻬﻢ ﻗﻮﻡ ﻻ ﻳﻌﻘﻠﻮﻥ  ﴿ :ﻳﻘﻮﻝ ﷲ ﺗﻌﺎﻟﻰ،ﻭﺍﺳﺘﻬﺰءﻭﺍ،ﺳﺠﺪﻭﺍ
ﺼ�ﺎﺭﻯ ﺍﻟﻤﺪﻳﻨ�ﺔ ﻛ�ﺎﻥ ﺇﺫﺍ ﺳ�ﻤﻊ ﺍﻟﻤ�ﺆﺫﻥ ﻳﻘ�ﻮﻝ: ﺍﻟﺴﺪﻯ: ﻧﺰﻟﺖ ﻓ�ﻲ ﺭﺟ�ﻞ ﻣ�ﻦ ﻧﻗﺎﻝ .ﻣﺎ  ﺃﺧﺮﺟﻪ ﺍﻟﻮﺍﺣﺪﻱ ﻭﻏﻴﺮﻩ :ﺍﻟﺴﺒﺐ ﺍﻟﺜﺎﻟﺚ 
ﺣ�ﺮﻕ ﺍﻟﻜ�ﺎﺫﺏ ﻓ�ﺪﺧﻞ ﺧﺎﺩﻣ�ﻪ ﺑﻨ�ﺎﺭ ﺫﺍﺕ ﻟﻴﻠ�ﺔ ﻭﻫ�ﻮ ﻧ�ﺎﺋﻢ ﻭﺃﻫﻠ�ﻪ ﻧﻴ�ﺎﻡ، ﻓﻄ�ﺎﺭﺕ ﻣﻨﻬ�ﺎ ﺷ�ﺮﺍﺭﺓ ﻓ�ﻲ ﺍﻟﺒﻴ�ﺖ : ﻗ�ﺎﻝﺃﺷ�ﻬﺪ ﺃﻥ ﻣﺤﻤ�ﺪﺍ ﺭﺳ�ﻮﻝ ﷲ 
 .(9601F8601)ﻓﺎﺣﺘﺮﻕ ﻫﻮ ﻭﺃﻫﻠﻪ
ﻭﺍﻟﻤﺴ�ﻠﻤﻮﻥ  �ﺍ ﺭﺳ�ﻮﻝ ﷲ ﺁﺧﺮﻭﻥ: ﺇﻥ ﺍﻟﻜﻔﺎﺭ ﻟﻤﺎ ﺳﻤﻌﻮﺍ ﺍﻻﺫﺍﻥ ﺣﻀﺮﻭﻗﺎﻝ ﻭ :ﺍﻟﻮﺍﺣﺪﻱﻗﺎﻝ ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﺍﻟﻜﻔﺎﺭ  :ﻭﺍﻟﺮﺍﺑﻊ 
ﻳﺎ ﻣﺤﻤﺪ ﻟﻘﺪ ﺃﺑﺪﻋﺖ ﺷﻴﺌﺎ ﻟﻢ ﻧﺴﻤﻊ ﺑﻪ ﻓﻴﻤﺎ ﻣﻀﻰ ﻣﻦ ﺍﻻﻣﻢ، ﻓﺈﻥ ﻛﻨﺖ ﺗﺪﻋﻲ ﺍﻟﻨﺒ�ﻮﺓ ﻓﻘ�ﺪ ﺧﺎﻟﻔ�ﺖ ﻓﻴﻤ�ﺎ ﺃﺣ�ﺪﺛﺖ ﻣ�ﻦ ﻫ�ﺬﺍ : ﻗﺎﻟﻮﺍﻋﻠﻰ ﺫﻟﻚ، ﻭ
ﺮ، ﻓﻤ�ﺎ ﺍﻻﺫﺍﻥ ﺍﻻﻧﺒﻴﺎء ﻣﻦ ﻗﺒﻠﻪ، ﻭﻟﻮ ﻛﺎﻥ ﻓﻲ ﻫﺬﺍ ﺧﻴﺮ ﻛﺎﻥ ﺃﻭﻟﻰ ﺍﻟﻨﺎﺱ ﺑﻪ ﺍﻻﻧﺒﻴﺎء ﻭﺍﻟﺮﺳﻞ ﻣﻦ ﻗﺒﻠﻚ، ﻓﻤﻦ ﺃﻳﻦ ﻟﻚ ﺻ�ﻴﺎﺡ ﻛﺼ�ﻴﺎﺡ ﺍﻟﺒﻌﻴ�
 .(0701F9601)ﺃﻗﺒﺢ ﻣﻦ ﺻﻮﺕ ﻭﻻ ﺃﺳﻤﻭ ﻣﻦ ﻛﻔﺮ، ﻓﺄﻧﺰﻝ ﷲ ﺗﻌﺎﻟﻰ ﻫﺬﻩ ﺍﻵﻳﺔ
ﻓﻠﻢ ﺃﺟ�ﺪ ﻓﻴﻬ�ﺎ ﻏﻴ�ﺮ ﻣ�ﺎ ﺫﻛ�ﺮﻩ ﴾ﻗ�ﻞ ﻳ�ﺎ ﺃﻫ�ﻞ ﺍﻟﻜﺘ�ﺎﺏ ﻫ�ﻞ ﺗﻨﻘﻤ�ﻮﻥ ﻣﻨ�ﺎ ﴿ :ﻭﺃﻣﺎ ﺍﻵﻳﺔ ﺍﻟﺜﺎﻧﻴﺔ ﺍﻟﺘﻲ ﺫﻛﺮﻫﺎ ﺍﻟﻤﺆﻟﻒ ﻭﻫ�ﻲ ﻗﻮﻟ�ﻪ ﺗﻌ�ﺎﻟﻰ 
 .(1701F0701)ﺫﻛﺮ ﺫﻟﻚ ﺍﻹﻣﺎﻡ ﺍﻟﻘﺮﻁﺒﻲ ﺭﺣﻤﻪ ﷲ ،ﺍﻟﻤﺆﻟﻒ ﻭﻫﻲ ﻣﺘﺼﻠﺔ ﻓﻲ ﺍﻟﻤﻌﻨﻰ ﺑﻤﺎ ﻗﺒﻠﻬﺎ
ﻣ�ﻦ ﺍﻟﻤﺸ�ﺮﻛﻴﻦ ﻓﻬ�ﻲ ﻋﺎﻣ�ﺔ  ﺃﻭﻓﻬﺬﻩ ﻭﺍﻵﻳﺎﺕ ﻓﻴﻬﺎ ﺍﻟﻨﻬﻲ ﻋﻦ ﺍﺗﺨﺎﺫ ﺍﻟﺬﻳﻦ ﺍﺗﺨﺬﻭﺍ ﺩﻳﻨﻨﺎ ﻫﺰﻭﺍ ﻭﻟﻌﺒﺎ ﺳﻮﺍء ﻣﻦ ﺃﻫﻞ ﺍﻟﻜﺘ�ﺎﺏ  :ﻠﺖﻗ 
ﻓﻲ ﺍﻟﺠﻤﻴﻊ ﻓﻨﻬﻲ ﻋﻦ ﺍﺗﺨﺎﺫﻫﻢ ﺃﻭﻟﻴﺎء ﻭﺍﻵﻳﺔ ﺍﻟﺜﺎﻧﻴﺔ ﻓﻴﻬﺎ ﺇﺧﺒﺎﺭ ﻋﻦ ﺣﻘﺪ ﺃﻫﻞ ﺍﻟﻜﺘﺎﺏ ﻋﻠﻰ ﺃﻫﻞ ﺍﻹﺳﻼﻡ ﻟﻤﺠﺮﺩ ﺃﻧﻬ�ﻢ ﻳﺆﻣﻨ�ﻮﻥ ﺑ�ﺎﻟ ﺗﻌ�ﺎﻟﻰ 
ﻥ ﺳ�ﺆﺍء ﻓ�ﻼ ﻭﺩﻭﺍ ﻟﻮ ﺗﻜﻔﺮﻭﻥ ﻛﻤ�ﺎ ﻛﻔ�ﺮﻭﺍ ﻓﺘﻜﻮﻧ�ﻮ﴿ﺗﻌﺎﻟﻰ ﻗﺎﻝ ﻭ ﴾ ﻧﻘﻤﻮﺍ ﻣﻨﻬﻢ ﺇﻻ ﺃﻥ ﻳﺆﻣﻨﻮﺍ ﺑﺎﻟ ﺍﻟﻌﺰﻳﺰ ﺍﻟﺤﻤﻴﺪﻭﻣﺎ  ﴿ﻭﺫﻟﻚ ﻛﻘﻮﻟﻪ ﺗﻌﺎﻟﻰ 
 .﴾ﺗﺘﺨﺬﻭﺍ ﻣﻨﻬﻢ ﺃﻭﻟﻴﺎء 
 
 ]ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺎﺕ [
 .ﻭﻳﻬﺰءﻭﻥ ﺃﻯ ﻻ ﺗﺘﺨﺬﻭﺍ ﺃﻋﺪﺍء ﺍﻟﺪﻳﻦ ﺍﻟﺬﻳﻦ ﻳﺴﺨﺮﻭﻥ ﻣﻦ ﺩﻳﻨﻜﻢ ﴾ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ ﻻ ﺗﺘﺨﺬﻭﺍ ﺍﻟﺬﻳﻦ ﺍﺗﺨﺬﻭﺍ ﺩﻳﻨﻜﻢ ﻫﺰﻭﺍ ﻭﻟﻌﺒﺎ  ﴿
ﺃﻭﻟﻴ�ﺎء ﻟﻜ�ﻢ ،ﺃﻯ ﻣ�ﻦ ﻫ�ﺆﻻء ﺍﻟﻤﺴ�ﺘﻬﺰﺋﻴﻦ " ﺍﻟﻴﻬ�ﻮﺩ ﻭﺍﻟﻨﺼ�ﺎﺭﻯ " ﻭﺳ�ﺎﺋﺮ ﺍﻟﻜﻔﺮﺓ ﴾ﻣ�ﻦ ﺍﻟ�ﺬﻳﻦ ﺍﻭﺗ�ﻮﺍ ﺍﻟﻜﺘ�ﺎﺏ ﻣ�ﻦ ﻗ�ﺒﻠﻜﻢ ﻭﺍﻟﻜﻔ�ﺎﺭ ﺃﻭﻟﻴ�ﺎء  ﴿
 .ﺑﻞ ﻳﺠﺐ ﺍﻥ ﺗﺒﻐﻀﻮﻩ ﻭﺗﻌﺎﺩﻭﻩ،ﺗﻮﺍﻟﻮﻩ ﺃﻭﻻ ﻳﺼﺢ ﻟﻜﻢ ﺍﻥ ﺗﺼﺎﺩﻗﻮﻩ ،ﻓﻤﻦ ﺇﺗﺨﺬ ﺩﻳﻨﻜﻢ ﺳﺨﺮﻳﺔ،ﺗﻮﺩﻭﻧﻬﻢ ﻭﺗﺤﺒﻮﻧﻬﻢ ﻭﻫﻢ ﺃﻋﺪﺍء ﻟﻜﻢ
 :ﻘﺎﻝ. ﺛﻢ ﺑﻴﻦ ﺗﻌﺎﻟﻰ ﺟﺎﻧﺒﺎ ﻣﻦ ﺍﺳﺘﻬﺰﺍﺋﻬﻢ ﻓ.ﺍﻥ ﻛﻨﺘﻢ ﻣﺆﻣﻨﻴﻦ ﺣﻘﺎ،ﺃﻯ ﺍﺗﻘﻮﺍ ﷲ ﻓﻲ ﻣﻮﺍﻻﺓ ﺍﻟﻜﻔﺎﺭ ﻭﺍﻟﻔﺠﺎﺭ ﴾ﺘﻢ ﻣﺆﻣﻨﻴﻦ ﻭﺍﺗﻘﻮﺍ ﷲ ﺍﻥ ﻛﻨ ﴿
 .ﺳﺨﺮﻭﺍ ﻣﻨﻜﻢ ﻭﻣﻦ ﺻﻼﺗﻜﻢ،ﺃﻯ ﻭﺇﺫﺍ ﺍﺫﻧﺘﻢ ﺍﻟﻰ ﺍﻟﺼﻼﺓ ﻭﺩﻋﻮﺗﻢ ﺍﻟﻴﻬﺎ ﴾ﻭﺇﺫﺍ ﻧﺎﺩﻳﺘﻢ ﺍﻟﻰ ﺍﻟﺼﻼﺓ ﺇﺗﺨﺬﻭﻫﺎ ﻫﺰﻭﺍ ﻭﻟﻌﺒﺎ  ﴿
ﻭﻻﻳﺪﺭﻛﻮﻥ ﻏﺎﻳﺘﻬ��ﺎ ﻓ��ﻲ ﺗﻄﻬﻴ��ﺮ ،ﻻ ﻳﻌﻘﻠ��ﻮﻥ ﺣﻜﻤ��ﺔ ﺍﻟﺼ��ﻼﺓ،ﻞ ﻣ��ﻨﻬﻢ ﺑﺴ��ﺒﺐ ﺇﻧﻬ��ﻢ ﻓﺠ��ﺮﺓﺃﻯ ﺫﻟ��ﻚ ﺍﻟﻔﻌ�� ﴾ﺫﻟ��ﻚ ﺑ��ﺄﻧﻬﻢ ﻗ��ﻮﻡ ﻻ ﻳﻌﻘﻠ��ﻮﻥ  ﴿
 .ﻟﻬﻢ ﻋﻘﻮﻝ ﻳﺪﺭﻛﻮﻥ ﺑﻬﺎ ﻣﺼﺎﻟﺢ ﺍﻟﺪﻧﻴﺎ ﻭﺇﻥ ﻛﺎﻥ،ﻟﻜﻮﻧﻬﻢ ﻟﻢ ﻳﻨﺘﻔﻌﻮﺍ ﺑﻪ ﻓﻲ ﺃﻣﺮ ﺍﻟﺪﻳﻦ،ﻭﻧﻔﻰ ﺍﻟﻌﻘﻞ ﻋﻨﻬﻢ،ﺍﻟﻨﻔﻮﺱ
 ﺎ ﻭﺗﻨﻜﺮﻭﻥ ﻣﻨﺎﻳﺎ ﻣﻌﺸﺮ ﺍﻟﻴﻬﻮﺩ ﻭﺍﻟﻨﺼﺎﺭﻯ ﻫﻞ ﺗﻌﻴﺒﻮﻥ ﻋﻠﻴﻨ :ﺃﻯ ﻗﻞ ﻳﺎ ﻣﺤﻤﺪ ﴾ﻗﻞ ﻳﺎ ﺃﻫﻞ ﺍﻟﻜﺘﺎﺏ ﻫﻞ ﺗﻨﻘﻤﻮﻥ ﻣﻨﺎ ﴿
 _______________
 (822/ 1ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(5601) 
 ﻭﺇﺳﻨﺎﺩﻩ ﺿﻌﻴﻒ.  6/092ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺟﺮﻳﺮ (6601)
 ﻭﺇﺳﻨﺎﺩﻩ ﺿﻌﻴﻒ.  6/292ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺟﺮﻳﺮ (7601)
 (803/ 1) ﺗﻔﺴﻴﺮ ﻣﻘﺎﺗﻞ ﺑﻦ ﺳﻠﻴﻤﺎﻥ(8601) 
 (431ﺃﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ ﻟﻠﻮﺍﺣﺪﻱ ) (9601) 
 (431ﺃﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ ﻟﻠﻮﺍﺣﺪﻱ ) (0701) 
 (332/ 6ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﻁﺒﻲ ـ  )(1701) 
 (591)
 
ﺃﻯ ﻫﻞ ﻟﻜﻢ ﻋﻠﻴﻨ�ﺎ ﻣﻄﻌ�ﻦ  :ﺍﺑﻦ ﻛﺜﻴﺮﻗﺎﻝ  ؟ﺃﻯ ﺇﻻ ﺇﻳﻤﺎﻧﻨﺎ ﺑﺎﻟ ﻭﺑﻤﺎ ﺟﺎء ﺑﻪ ﺭﺳﻮﻝ ﷲ﴾ﻥ ﺁﻣﻨﺎ ﺑﺎﻟ ﻭﻣﺎ ﺃﻧﺰﻝ ﺇﻟﻴﻨﺎ ﻭﻣﺎ ﺃﻧﺰﻝ ﻣﻦ ﻗﺒﻞ ﺃﻻ ﺇ ﴿
 .ﻭﻫﺬﺍ ﻟﻴﺲ ﺑﻌﻴﺐ ﻭﻻ ﻣﺬﻣﺔ ﻓﻴﻜﻮﻥ ﺍﻹﺳﺘﺜﻨﺎء ﻣﻨﻘﻄﻌﺎ ؟ﻋﻴﺐ ﺍﻻ ﻫﺬﺍ ﺃﻭ
 .(2701F1701)ﻢﺃﻯ ﺧﺎﺭﺟﻮﻥ ﻋﻦ ﺍﻟﻄﺮﻳﻖ ﺍﻟﻤﺴﺘﻘﻴ ﴾ﻭﺍﻥ ﺃﻛﺜﺮﻛﻢ ﻓﺎﺳﻘﻮﻥ ﴿
  
ﺍ ﺑَۡﻞ ﻳََﺪﺍﻩ َُﻣۡﺒُﺴﻮﻁَﺘَﺎِﻥ ﻳُﻨﻔُِﻖ َﻛۡﻴَﻒ ﻳََﺸﺎُٓءﻭ َﻭﻟَﻴَِﺰﻳَﺪﻥﱠ َﻛﺜِﻴﺮ ٗ ﻗﺎﻟﻮﺍ ۘٱۡﻟﻴَﻬُﻮُﺩ ﻳَُﺪ ٱﻟﱠ  َِﻣۡﻐﻠُﻮﻟَﺔٌﻭ ُﻏﻠﱠۡﺖ ﺃَۡﻳِﺪﻳِﻬۡﻢ َﻭﻟُِﻌﻨُﻮْﺍ ﺑَِﻤﺎ ﻗﺎﻟﺖ ﻭ َ ﴿
ﺍ ﻗَُﺪﻭْﺍ ﻧَﺎﺭ ٗﺃﻭ َۡﻭٱۡﻟﺒَۡﻐَﻀﺎَٓء ﺇِﻟَٰﻰ ﻳَۡﻮِﻡ ٱۡﻟﻘِﻴَٰ َﻤِﺔﻭ ُﻛﻠﱠَﻤﺎ ٓﺑَۡﻴﻨَﻬُُﻢ ٱۡﻟَﻌَﺪٰ َﻭﺓ َ ﺍﻭ َﻭﺃَۡﻟﻘَۡﻴﻨَﺎﺎ َﻭُﻛۡﻔﺮ ٗﻣﱢ ۡﻨﻬُﻢ ﻣﱠ ﺎ ٓﺃُﻧِﺰَﻝ ﺇِﻟَۡﻴَﻚ ِﻣﻦ ﺭﱠ ﺑﱢَﻚ ﻁُۡﻐﻴَٰ ﻨ ٗ
 ﴾ ٤٦ﻟﱠ  َُﻻ ﻳُِﺤﺐﱡ ٱۡﻟُﻤۡﻔِﺴِﺪﻳَﻦ ﺍﻭ َﻭٱٱﻟﱠ ُﻭ َﻭﻳَۡﺴَﻌۡﻮَﻥ ﻓِﻲ ٱۡﻷَۡﺭِﺽ ﻓََﺴﺎﺩ ٗﻟﱢۡﻠَﺤۡﺮِﺏ ﺃَۡﻁﻔَﺄَﻫَﺎ 
 
 .ـ ﺍﻵﻳﺔ (ﺍﻟﻴﻬﻮﺩ ﻗﺎﻟﺖ ﻭ :)ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﺃﻥ ﺭﺑ�ﻚ  :ﻟ�ﻪ ﺍﻟﻨﺒ�ﺎﺵ ﺑ�ﻦ ﻗ�ﻴﺲﻘ�ﺎﻝ ﺭﺟﻞ ﻣ�ﻦ ﺍﻟﻴﻬ�ﻮﺩ ﻳﻗﺎﻝ  »: ﻗﺎﻝﻋﺒﺎﺱ  ﻋﻦ ﺍﺑﻦﺍﻟﻄﺒﺮﺍﻧﻲ ﺃﺧﺮﺝ  ]ﻙ[ .614
 .«(3701F2701)ـ ﺍﻵﻳﺔ﴾ﺍﻟﻴﻬﻮﺩ ﻳﺪ ﷲ  ﻣﻐﻠﻮﻟﺔ ﻗﺎﻟﺖ ﻭ ﴿:ﻓﺄﻧﺰﻝ ﷲ،ﻻ ﻳﻨﻔﻖ ﺑﺨﻴﻞ
ﻓ�ﻲ ﻓﻨﺤ�ﺎﺹ ﺭﺃﺱ   ﴾ﺍﻟﻴﻬﻮﺩ ﻳﺪ ﷲ ﻣﻐﻠﻮﻟﺔﻗﺎﻟﺖ ﻭ ﴿:ﻧﺰﻟﺖ »: ﻗﺎﻝﻭﺃﺧﺮﺝ ﺃﺑﻮ ﺍﻟﺸﻴﺦ ﻣﻦ ﻭﺟﻪ ﺁﺧﺮ ﻋﻨﻪ  .714
  .«(4701F3701)ﻳﻬﻮﺩ ﻗﻴﻨﻘﺎﻉ
 
 [ﻴﻖﺗﻌﻠ]
ﻭﻓﻴﻬﻤﺎ ﺷﻨﺎﻋﺔ ﻗﻮﻝ ﺍﻟﻴﻬﻮﺩ ﻭﺍﺗﻬﺎﻡ ﷲ ﺗﻌ�ﺎﻟﻰ ﺑ�ﺄﻥ ﻳ�ﺪﻩ ﻣﻐﻠﻮﻟ�ﺔ ﻛﻨﺎﻳ�ﺔ ،ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺛﺮﻳﻦ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ 
ﻓﺎﻵﻳ�ﺔ ﺗﻮﺿ�ﺢ ﻗ�ﺒﺢ  ، ﺃﻱ ﺭﺟﻞ ﺁﺧﺮ ﻣ�ﻦ ﺍﻟﻴﻬ�ﻮﺩ ﺃﻭﺍﻟﻨﺒﺎﺵ  ﺃﻭﻓﻨﺤﺎﺹ ﺍﻟﻴﻬﻮﺩﻱ ﻗﺎﻟﻪ ﻭﺳﻮﺍء ﻓﻲ ﺫﻟﻚ ،ﻋﻦ ﺍﻟﺒﺨﻞ ﻓﺮﺩ ﷲ ﺗﻌﺎﻟﻰ ﺇﺩﻋﺎءﻫﻢ
 ﺔ ﺍﻟﻴﻬﻮﺩ.ﻘﺎﻟﻣ
 
 [ﺨﺘﺼﺮ ﻟﻶﻳﺔﺗﻔﺴﻴﺮ ﻣ]
ﻣﺴ�ﻚ ﻣ�ﺎ ﺃﻣﻐﻠﻮﻟ�ﺔ ﺃﻯ ﺑﺨﻴﻠ�ﺔ  :ﺍﺑﻦ ﻋﺒﺎﺱﻗﺎﻝ ،ﺍﻥ ﷲ ﺑﺨﻴﻞ ﻳﻘﺘﺮ ﺍﻟﺮﺯﻕ ﻋﻠﻰ ﺍﻟﻌﺒﺎﺩ :ﺍﻟﻴﻬﻮﺩ ﺍﻟﻠﻌﻨﺎءﻗﺎﻝ ﺃﻯ ﴾ﺍﻟﻴﻬﻮﺩ ﻳﺪ ﷲ ﻣﻐﻠﻮﻟﺔ ﻗﺎﻟﺖ ﻭ﴿
 .ﻭﻟﻜﻨﻬﻢ ﻳﻘﻮﻟﻮﻥ ﺇﻧﻪ ﺑﺨﻴﻞ،ﻟﻴﺲ ﻳﻌﻨﻮﻥ ﺍﻥ ﻳﺪ ﷲ ﻣﻮﺛﻘﺔ،ﻋﻨﺪﻩ ﺑﺨﻼ
 .ﺩﻋﺎء ﻋﻠﻴﻬﻢ ﺑﺎﻟﺒﺨﻞ ﺍﻟﻤﺬﻣﻮﻡ ﻭﺍﻟﻔﻘﺮ ﻭﺍﻟﻨﻜﺪ﴾ﻏﻠﺖ ﺃﻳﺪﻫﻢ  ﴿
 .ﺍﻟﺸﻨﻴﻌﺔ ﺍﻟﻤﻘﺎﻟﺔﺑﺴﺒﺐ ﺗﻠﻚ ،ﺃﻯ ﺃﺑﻌﺪﻫﻢ ﷲ ﻣﻦ ﺭﺣﻤﺘﻪ﴾ ﻗﺎﻟﻮﺍﻟﻌﻨﻮﺍ ﺑﻤﺎ ﻭ ﴿
ﻭﺗﻀ�ﻴﻴﻖ ﺍﻟ�ﺮﺯﻕ  :ﺍﺑ�ﻮ ﺍﻟﺴ�ﻌﻮﺩﻗﺎﻝ ،ﻳﺮﺯﻕ ﻭﻳﻌﻄﻲ ﻛﻤﺎ ﻳﺸﺎء،ﺳﺎﺑﻎ ﺍﻹﻧﻌﺎﻡ،ﺃﻯ ﺑﻞ ﻫﻮ ﺟﻮﺍﺩ ﻛﺮﻳﻢ﴾ﺑﻞ ﻳﺪﺍﻩ ﻣﺒﺴﻮﻁﺘﺎﻥ ﻳﻨﻔﻖ ﻛﻴﻒ ﻳﺸﺎء ﴿
ﺤﻜﻤ�ﺔ ﺑﺴ�ﺒﺐ ﻣ�ﺎ ﻓ�ﻴﻬﻢ ﻣ�ﻦ ﺷ�ﺆﻡ ﺍﻟﻤﻌﺎﺻ�ﻲ ﺍﻥ ﻭﻗ�ﺪ ﺍﻗﺘﻀ�ﺖ ﺍﻟ،ﺑﻞ ﻷﻥ ﺇﻧﻔﺎﻗ�ﻪ ﺗ�ﺎﺑﻊ ﻟﻤﺸ�ﻴﺌﺘﻪ ﺍﻟﻤﺒﻨﻴ�ﺔ ﻋﻠ�ﻰ ﺍﻟﺤﻜﻢ،ﻟﻴﺲ ﻟﻘﺼﻮﺭ ﻓﻲ ﻓﻴﻀﻪ
 .(5701F4701)ﻳﻀﻴﻖ ﻋﻠﻴﻬﻢ
 
 
 ﻳَۡﻌِﺼُﻤَﻚ ِﻣَﻦ ٱﻟﻨﱠﺎِﺱۗ ﺇِﻥﱠ ٱﻟﱠ  ََﻻ ﻳَٰ ٓﺄَﻳﱡﻬَﺎ ٱﻟﺮﱠ ُﺳﻮُﻝ ﺑَﻠﱢۡﻎ َﻣﺎ ٓﺃُﻧِﺰَﻝ ﺇِﻟَۡﻴَﻚ ِﻣﻦ ﺭﱠ ﺑﱢَﻚۖ َﻭﺇِﻥ ﻟﱠۡﻢ ﺗَۡﻔَﻌۡﻞ ﻓََﻤﺎ ﺑَﻠﱠۡﻐَﺖ ِﺭَﺳﺎﻟَﺘَﻪُۥﻭ َﻭٱﻟﱠ ُ  ﴿
 ﴾ ۷٦ﻳَﻦ ﻳَۡﻬِﺪﻱ ٱۡﻟﻘَۡﻮَﻡ ٱۡﻟَﻜٰ ﻔِﺮ ِ
 
 .ـ  ﺍﻵﻳﺔ  (ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﺮﺳﻮﻝ ﺑﻠﻎ  :)ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ    
ﺇﻥ ﷲ ﺑﻌﺜﻨﻲ ﺑﺮﺳﺎﻟﺔ ﻓﻀﻘﺖ ﺑﻬﺎ ﺫﺭﻋ�ﺎ ﻭﻋﺮﻓ�ﺖ  »: ﻗﺎﻝ �ﺃﻥ ﺭﺳﻮﻝ ﷲ  ﻋﻦ ﺍﻟﺤﺴﻦﺃﺧﺮﺝ ﺃﺑﻮ ﺍﻟﺸﻴﺦ  .814
 .«(6701F5701)﴾ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﺮﺳﻮﻝ ﺑﻠﻎ ﻣﺎ ﺃﻧﺰﻝ ﺇﻟﻴﻚ ﻣﻦ ﺭﺑﻚ ﴿:ﻓﺄﻧﺰﻟﺖ «ﻟﻴﻌﺬﺑﻨﻲ  ﺃﻭﻓﻮﻋﺪﻧﻲ ﻷﺑﻠﻐﻦ ،ﺃﻥ ﺍﻟﻨﺎﺱ ﻣﻜﺬﺑﻲ
 ﴾ﻳ�ﺎ ﺃﻳﻬ�ﺎ ﺍﻟﺮﺳ�ﻮﻝ ﺑﻠ�ﻎ ﻣ�ﺎ ﺃﻧ�ﺰﻝ ﺇﻟﻴ�ﻚ ﻣ�ﻦ ﺭﺑ�ﻚ  ﴿:ﻟﻤ�ﺎ ﻧﺰﻟ�ﺖ  »: ﻗﺎﻝ ﻋﻦ ﻣﺠﺎﻫﺪ ﺣﺎﺗﻢ ﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ  .914
 .«(7701F6701)﴾ﻭﺇﻥ ﻟﻢ ﺗﻔﻌﻞ ﻓﻤﺎ ﺑﻠﻐﺖ ﺭﺳﺎﻟﺘﻪ  ﴿:ﻓﻨﺰﻟﺖ « ؟ﻭﺃﻧﺎ ﻭﺣﺪﻱ ﻳﺠﺘﻤﻌﻮﻥ ﻋﻠﻲ ﻳﺎ ﺭﺏ ﻛﻴﻒ ﺃﺻﻨﻊ»: ﻗﺎﻝ
ﻭﷲ  ﴿:ﻳﺤ�ﺮﺱ ﺣﺘ�ﻰ ﻧﺰﻟ�ﺖ ﻫ�ﺬﻩ ﺍﻵﻳ�ﺔ �ﻛ�ﺎﻥ ﺍﻟﻨﺒ�ﻲ  » ﻗﺎﻟ�ﺖ: ﻋ�ﻦ ﻋﺎﺋﺸ�ﺔﻭﺃﺧ�ﺮﺝ ﺍﻟﺤ�ﺎﻛﻢ ﻭﺍﻟﺘﺮﻣ�ﺬﻱ  .024
 .«(8701F7701)ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﻨﺎﺱ ﺍﻧﺼﺮﻓﻮﺍ ﻓﻘﺪ ﻋﺼﻤﻨﻲ ﷲ   »: ﻘﺎﻝﻓﺄﺧﺮﺝ ﺭﺃﺳﻪ ﻣﻦ ﺍﻟﻘﺒﺔ ﻓ ﴾ﺍﻟﻨﺎﺱ ﻳﻌﺼﻤﻚ ﻣﻦ 
     .ﻟﻴﻠﻴﺔ ﻧﺰﻟﺖ ﻟﻴﻼ ﻓﺮﺍﺷﻴﺔ ﻭﺍﻟﺮﺳﻮﻝ ﻓﻲ ﻓﺮﺍﺷﻪ -ﺃﻱ ﺍﻵﻳﺔ-ﻓﻲ ﻫﺬﺍ ﺍﻟﺤﺪﻳﺚ ﺩﻟﻴﻞ ﻋﻠﻰ ﺃﻧﻬﺎ 
 _______________
 (922/ 1ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(2701) 
ﻌ�ﻪ: ﺇﻥ ﺇﺳ�ﻨﺎﺩﻩ ﺛﻘﺎﺕ،ﻭﻟﻌﻠ�ﻪ ﺍﻋﺘﻤ�ﺪ (ﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ ﻣﺤﻤﺪ ﺑﻦ ﺃﺑﻲ ﻣﺤﻤﺪ ﺗﻘﺪﻡ ﻏﻴﺮ ﻣ�ﺮﺓ ﺃﻧ�ﻪ ﻣﺠﻬﻮﻝ،ﻓﺎﻟﻌﺠ�ﺐ ﻣ�ﻦ ﺍﻟﻬﻴﺜﻤ�ﻲ ﺣﻴ�ﺚ ﻗ�ﺎﻝ ﻓ�ﻲ ﻣﺠﻤ79421ﺡ) 21/76ﺍﻟﻤﻌﺠﻢ ﺍﻟﻜﺒﻴﺮ (3701)
 ﺗﻮﺛﻴﻖ ﺍﺑﻦ ﺣﺒﺎﻥ ﻟﻪ ﻛﻤﺎ ﺟﺮﻯ ﻣﻦ ﻋﺎﺩﺗﻪ ﺗﻮﺛﻴﻖ ﺍﻟﻤﺠﺎﻫﻴﻞ. 
 ﻋﻦ ﻋﻜﺮﻣﺔ ﻭﺇﺳﻨﺎﺩﻩ ﺿﻌﻴﻒ.  6/003ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺟﺮﻳﺮ (4701)
 (032/ 1ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(5701) 
ﻳﺮﺓ،ﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ ﻛﻠﺜ�ﻮﻡ ﺑ�ﻦ ﻣﺤﻤ�ﺪ ﺑ�ﻦ ﺃﺑ�ﻲ ﺳ�ﺪﺭﺓ ﺿ�ﻌﻴﻒ،ﻭﻟﻴﺲ ﻓﻴ�ﻪ ﻣﻦ ﺣﺪﻳﺚ ﺃﺑﻲ ﻫﺮ 5/202( ﻭﺃﺑﻮ ﻧﻌﻴﻢ ﻓﻲ ﺍﻟﺤﻠﻴﺔ 344ﺡ)1/204ﺃﺧﺮﺟﻪ ﺇﺳﺤﺎﻕ ﺍﺑﻦ ﺭﺍﻫﻮﻳﻪ ﻓﻲ ﻣﺴﻨﺪﻩ (6701)
ﻭﻣﺎ ﻋﺰﺍﻩ ﺍﻟﻤﺆﻟﻒ ﻟﻠﺤﺴﻦ ﻓﻤﺮﺳﻞ ﻭﻓﻴﻪ ﺫﻛﺮ   « ﺇﻥ ﷲ  ﺃﺭﺳﻠﻨﻲ ﺑﺮﺳﺎﻟﺔ ﻓﻀﻘﺖ ﺑﻬﺎ ﺫﺭﻋﺎ ﻭﻋﻠﻤﺖ ﺃﻥ ﺍﻟﻨﺎﺱ ﻣﻜﺬﺑﻲ،ﻓﺄﻭﻋﺪﻧﻲ ﺃﻥ ﺃﺑﻠﻐﻬﺎ ﺃﻭ ﻳﻌﺬﺑﻨﻲ :»ﺗﺼﺮﻳﺢ ﺑﺴﺒﺐ ﺍﻟﻨﺰﻭﻝ،ﻭﻟﻔﻈﻪ 
 ﺍﻟﺴﺒﺐ
 ﻭ ﻣﺒﻬﻢ ﻣﺮﺳﻞ ﻭﻓﻴﻪ ﺭﺍ 4/3711ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ  (7701)
 4/3051(ﻭﻗ��ﺎﻝ: ﻏﺮﻳﺐ،ﺳ��ﻨﻦ ﺳ��ﻌﻴﺪ ﺑ��ﻦ ﻣﻨﺼ��ﻮﺭ 6403ﺡ) 5/152(ﻭﻗ��ﺎﻝ: ﺻ��ﺤﻴﺢ ﺍﻹﺳ��ﻨﺎﺩ ﻭﻟ��ﻢ ﻳﺨﺮﺟ��ﺎﻩ ﺳ��ﻨﻦ ﺍﻟﺘﺮﻣ��ﺬﻱ 1223ﺡ) 2/243ﺍﻟﻤﺴ��ﺘﺪﺭﻙ ﻋﻠ��ﻰ ﺍﻟﺼ��ﺤﻴﺤﻴﻦ (8701)
ﺑ�ﻦ ﺣﻤﻴ�ﺪ ﺣ�ﺪﺛﻨﺎ ﻣﺴ�ﻠﻢ ﺑ�ﻦ ﺇﺑ�ﺮﺍﻫﻴﻢ  ﺣﺪﺛﻨﺎ ﻋﺒ�ﺪ (ﻭﺇﺳﻨﺎﺩﻩ ﺻﺤﻴﺢ ﻗﺎﻝ ﺍﻹﻣﺎﻡ ﺍﻟﺘﺮﻣﺬﻱ:7141ﺡ) 4/267(ﺍﻋﺘﻘﺎﺩ ﺃﻫﻞ ﺍﻟﺴﻨﺔ ﻟﻼﻟﻜﺎﺋﻲ  80571ﺡ) 9/8(ﺳﻨﻦ ﺍﻟﺒﻴﻬﻘﻲ ﺍﻟﻜﺒﺮﻯ 867ﺡ)
،ﻭﻟﻪ ﺷﺎﻫﺪ ﻋﻨﺪ ﺍﻟﻄﺒﺮﺍﻧﻲ ﻓﻲ ﺍﻟﺼﻐﻴﺮ ﻭﺍﻷﻭﺳﻂ ﻣ�ﻦ ﺣ�ﺪﻳﺚ ﺃﺑ�ﻲ ﺳ�ﻌﻴﺪ ﻭﺇﺳ�ﻨﺎﺩﻩ ﺿﻌﻴﻒ،ﻭﺷ�ﺎﻫﺪ ﺑﻪ —ﺣﺪﺛﻨﺎ ﺍﻟﺤﺮﺙ ﺑﻦ ﻋﺒﻴﺪ ﻋﻦ ﺳﻌﻴﺪ ﺍﻟﺠﺮﻳﺮﻱ ﻋﻦ ﻋﺒﺪ ﷲ ﺑﻦ ﺷﻘﻴﻖ ﻋﻦ ﻋﺎﺋﺸﺔ
 ﻒ. ﺁﺧﺮ ﻋﻨﺪ ﺍﻟﻄﺒﺮﺍﻧﻲ ﻓﻲ ﺍﻟﻜﺒﻴﺮ ﻭﺃﺑﻲ ﻳﻌﻠﻰ ﻓﻲ ﺍﻟﻤﻌﺠﻢ ﻣﻦ ﺣﺪﻳﺚ ﺍﺑﻦ ﻋﺒﺎﺱ ﻭﺇﺳﻨﺎﺩﻩ ﺃﻳﻀﺎ ﺿﻌﻴ
 (691)
ﻓﻠﻤﺎ ،ﻓ�ﻴﻤﻦ ﻳﺤﺮﺳ�ﻪ �ﻛ�ﺎﻥ ﺍﻟﻌﺒ�ﺎﺱ ﻋ�ﻢ ﺭﺳ�ﻮﻝ ﷲ  »: ﻗ�ﺎﻝﺍﻟﺨ�ﺪﺭﻱ  ﻋﻦ ﺃﺑ�ﻲ ﺳ�ﻌﻴﺪ ﻭﺃﺧﺮﺝ ﺍﻟﻄﺒﺮﺍﻧﻲ  .124
 .«(9701F8701)ـ ﺗﺮﻙ ﺍﻟﺤﺮﺱ﴾ﷲ  ﻳﻌﺼﻤﻚ ﻣﻦ ﺍﻟﻨﺎﺱ ﻭ ﴿:ﻧﺰﻟﺖ
 ﴿:ﺑﺎﻟﻠﻴ�ﻞ ﺣﺘ�ﻰ ﻧﺰﻟ�ﺖ �ﻛﻨ�ﺎ ﻧﺤ�ﺮﺱ ﺭﺳ�ﻮﻝ ﷲ »: ﻗ�ﺎﻝﻭﺃﺧﺮﺝ ﺃﻳﻀﺎ ًﻋﻨﻌﺼﻤﺔ ﺑﻦ ﻣﺎﻟﻚ  ﺍﻟﺨﻄﻤ�ﻲ  [ﻙ] .224
 .«(0801F9701)ﻓﺘﺮﻙ ﺍﻟﺤﺮﺱ ﴾ﻭﷲ  ﻳﻌﺼﻤﻚ ﻣﻦ ﺍﻟﻨﺎﺱ 
ﻓﻲ ﺳﻔﺮ ﺗﺮﻛﻨﺎ  �ﻛﻨﺎ ﺇﺫﺍ ﺃﺻﺒﺤﻨﺎ ﻭﺭﺳﻮﻝ ﷲ   »: ﻗﺎﻝﻫﺮﻳﺮﺓ  ﻋﻦ ﺃﺑﻲﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺣﺒﺎﻥ ﻓﻲ ﺻﺤﻴﺤﻪ  [ﻙ] .324
ﻓﻨﺰﻝ ﺫﺍﺕ ﻳ�ﻮﻡ ﺗﺤ�ﺖ ﺍﻟﺸ�ﺠﺮﺓ ﻭﻋﻠ�ﻖ ﺳ�ﻴﻔﻪ ﻓﻴﻬ�ﺎ ﻓﺠ�ﺎء ﺭﺟ�ﻞ ﻭﺃﺧ�ﺬﻩ ،ﺷﺠﺮﺓ ﻭﺃﻅﻠﻬﺎ ﻓﻴﻨﺰﻝ ﺗﺤﺘﻬﺎﺃﻋﻈﻢ ﻟﻪ 
 ﴿:ﻓﻮﺿ�ﻌﻪ ﻓﻨﺰﻟ�ﺖ «ﷲ ﻳﻤﻨﻌﻨﻲ ﻣﻨﻚ ﺿﻊ ﺍﻟﺴﻴﻒ   » :�ﺭﺳﻮﻝ ﷲ ﻘﺎﻝ ﻳﺎ ﻣﺤﻤﺪ ﻣﻦ ﻳﻤﻨﻌﻚ ﻣﻨﻲ؟ ﻓ: ﻗﺎﻝﻭ
 .« (1801F0801)﴾ﻭﷲ  ﻳﻌﺼﻤﻚ ﻣﻦ ﺍﻟﻨﺎﺱ
ﺑﻨ�ﻲ ﺃﻧﻤ�ﺎﺭ  �ﻟﻤ�ﺎ ﻏ�ﺰﺍ ﺭﺳ�ﻮﻝ ﷲ »: ﻗﺎﻝ ﺑﻦ ﻋﺒﺪ ﷲ ﻋﻦ ﺟﺎﺑﺮﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﻭﺍﺑﻦ ﻣﺮﺩﻭﻳﻪ  [ﻙ] .424
 :ﺍﻟﻮﺍﺭﺙ ﻣﻦ ﺑﻨ�ﻲ ﺍﻟﻨﺠ�ﺎﺭﻘﺎﻝ ﻓ،ﻓﺒﻴﻨﻤﺎ ﻫﻮ ﺟﺎﻟﺲ ﻋﻠﻰ ﺭﺃﺱ ﺑﺌﺮ ﻗﺪ َﺩﻟﱠﻰ ﺭﺟﻠﻴﻪ،ﺑﺄﻋﻠﻰ ﻧﺨﻞ ﻧﺰﻝ ﺫﺍﺕ ﺍﻟﺮﻗﻴﻊ
 :ﻟ�ﻪﻘ�ﺎﻝ ﻓﺄﺗﺎﻩ ﻓ،ﺃﻗﻮﻝ ﻟﻪ ﺃﻋﻄﻨﻲ ﺳﻴﻔﻚ ﻓﺈﺫﺍ ﺃﻋﻄﺎﻧﻴﻪ ﻗﺘﻠﺘﻪﻗﺎﻝ ﻛﻴﻒ ﺗﻘﺘﻠﻪ؟  :ﻟﻪ ﺃﺻﺤﺎﺑﻪﻘﺎﻝ ﻓ،ﻷﻗﺘﻠﻦ ﻣﺤﻤﺪﺍً 
ﺃﺣﺎﻝ ﷲ  ﺑﻴﻨﻚ ﻭﺑ�ﻴﻦ ﻣ�ﺎ  » : �ﺭﺳﻮﻝ ﷲ ﻘﺎﻝ ﻓ،ﻓﺄﻋﻄﺎﻩ ﺇﻳﺎﻩ ﻓﺮﻋﺪﺕ ﻳﺪﻩ،(2801F1801)ﻳﺎ ﻣﺤﻤﺪ ﺃﻋﻄﻨﻲ ﺳﻴﻔﻚ ﺃﺷﻤﻪ
 ـ ﺍﻵﻳﺔ.  (3801F2801)﴾ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﺮﺳﻮﻝ ﺑﻠﻎ﴿:ﺗﺮﻳﺪ؟ ﻓﺄﻧﺰﻝ ﷲ
ﻛﺎﻥ  »: ﻗﺎﻝﻋﺒﺎﺱ  ﻋﻦ ﺍﺑﻦﻭﻣﻦ ﻏﺮﻳﺐ ﻣﺎ ﻭﺭﺩ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻟﻬﺎ ﻣﺎ ﺃﺧﺮﺟﻪ ﺍﺑﻦ ﻣﺮﺩﻭﻳﻪ ﻭﺍﻟﻄﺒﺮﺍﻧﻲ  [ﻙ] .524
ﻣ�ﻦ ﺑﻨ�ﻲ ﻫﺎﺷ�ﻢ ﻳﺤﺮﺳ�ﻮﻧﻪ ﺣﺘ�ﻰ ﻧﺰﻟ�ﺖ ﻫ�ﺬﻩ ﺭﺟ�ﺎﻻ ً ﻭﻛﺎﻥ ﻳﺮﺳ�ﻞ ﻣﻌ�ﻪ ﺃﺑ�ﻮ ﻁﺎﻟ�ﺐ ﻛ�ﻞ ﻳ�ﻮﻡ،ﻳﺤﺮﺱ �ﺍﻟﻨﺒﻲ 
ﻳ�ﺎ ﻋ�ﻢ ﺇﻥ ﷲ ﻋﺼ�ﻤﻨﻲ ﻣ�ﻦ   »: ﻘﺎﻝﻓ،ﻓ�ﺄﺭﺍﺩ ﺃﻥ ﻳﺮﺳ�ﻞ ﻣﻌ�ﻪ ﻣ�ﻦ ﻳﺤﺮﺳ�ﻪ ﴾ﻭﷲ ﻳﻌﺼ�ﻤﻚ ﻣ�ﻦ ﺍﻟﻨ�ﺎﺱ﴿ﺍﻵﻳﺔ:
 .«(4801F3801)ﺍﻟﺠﻦ ﻭﺍﻹﻧﺲ
        .ﻣﻜﻴﺔ ﻭﺍﻟﻈﺎﻫﺮ ﺧﻼﻓﻪ ﻭﻫﺬﺍ ﻳﻘﺘﻀﻲ ﺃﻥ ﺍﻵﻳﺔ .(5801F4801)ﺑﻦ ﻋﺒﺪ ﷲ  ﻧﺤﻮﻩ ﻋﻦ ﺟﺎﺑﺮﻭﺃﺧﺮﺝ ﺍﺑﻦ ﻣﺮﺩﻭﻳﻪ  .624
 
 [ﺗﻌﻠﻴﻖ]
ﻟﻜ�ﻦ ﻳﻤﻜ�ﻦ ﺍﻟﺠﻤ�ﻊ ﺑﻴﻨﻬ�ﺎ  .ﻪ ﷲ ﻋ�ﺪﺓ ﺁﺛ�ﺎﺭ ﻓ�ﻲ ﺳ�ﺒﺐ ﻧ�ﺰﻭﻝ ﻫ�ﺬﻩ ﺍﻵﻳ�ﺔ ﺑﻌﻀ�ﻬﺎ ﺻ�ﺤﻴﺢ ﻭﺑﻌﻀ�ﻬﺎ ﺿ�ﻌﻴﻒﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤ 
 ﺃﻥ ﻳﺄﺧﺬ ﻋﻠﻰ ﻏﺮﺓ. ﺃﻭﻣﻦ ﺃﻥ ﻳﻐﺘﺎﻝ  �ﻭﺍﻵﻳﺔ ﻓﻴﻬﺎ ﺑﻴﺎﻥ ﺃﻥ ﷲ ﺗﻌﺎﻟﻰ ﻋﺎﺻﻢ ﻧﺒﻴﻪ .ﻛﻠﻬﺎ
 ﴿ﺛﺎﺭ ﻣﺘﻌﻠﻘ�ﺔ ﺑﻘﻮﻟ�ﻪ ﺗﻌ�ﺎﻟﻰ ﻭﺑﻘﻴﺔ ﺍﻵ ﴾ ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﺮﺳﻮﻝ ﺑﻠﻎ ﻣﺎ ﺃﻧﺰﻝ ﺇﻟﻴﻚ ﻣﻦ ﺭﺑﻚ ﴿ﺍﻷﺛﺮ ﺍﻷﻭﻝ ﻭﺍﻟﺜﺎﻧﻲ ﻣﺘﻌﻠﻘﺎﻥ ﺑﻤﻄﻠﻊ ﺍﻵﻳﺔ  
ﻗﺎﺋ�ﻞ ﺩﻟﻴ�ﻞ  �ﻭﻗﺪ ﻭﻗﺪ ﺃﺧﺒﺮ ﺍﻟﻤﺆﻟﻒ ﺃﻥ ﻫﺬﻩ ﺍﻵﻳﺔ ﻟﻴﻠﻴﺔ ﻭﺍﻵﺛﺮ ﺍﻵﺧﺮ ﻓﻲ ﺍﻟﺮﺟ�ﻞ ﺍﻟ�ﺬﻱ ﺃﻣﺴ�ﻚ ﺍﻟﺴ�ﻴﻒ ﻭﺍﻟﻨﺒ�ﻲ ﴾ﻭﷲ ﻳﻌﺼﻤﻚ ﻣﻦ ﺍﻟﻨﺎﺱ
 ﻛﺎﻥ ﻳﺤﺮﺱ ﻟ�ﻴﻼ ًﻭﻧﻬ�ﺎﺭﺍ ًﻓﺘ�ﺄﺧﺮ ﻧ�ﺰﻭﻝ ﺍﻵﻳ�ﺔ ﺣﺘ�ﻰ ﻭﻗ�ﻊ ﻣ�ﺎ ﻭﻗ�ﻊ ﻣ�ﻦ �ﻓﺎﻟﻨﺒﻲ ،ﻟﻜﻦ ﻳﻤﻜﻦ ﺍﻟﺠﻤﻊ ﺑﺘﺄﺧﺮ ﺳﺒﺐ ﺍﻟﻨﺰﻭﻝ،ﻋﻠﻰ ﺃﻧﻬﺎ ﻧﻬﺎﺭﻳﺔ
 ﻭﻗﻮﻑ ﺍﻟﺮﺟﻞ ﻋﻠﻴﻪ ﺑﺎﻟﺴﻴﻒ ﻓﻨﺰﻟﺖ ﺍﻵﻳﺔ ﻓﻲ ﺍﻷﻣﺮﻳﻦ ﺟﻤﻴﻌﺎ ًﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ.
ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﺮﺳﻮﻝ ﺑﻠﻎ ﻣﺎ ﺃﻧﺰﻝ ﺇﻟﻴﻚ ﻣﻦ ﺭﺑﻚ ﻭﺇﻥ ﻟﻢ ﺗﻔﻌﻞ ﻓﻤﺎ ﺑﻠﻐﺖ ﺭﺳ�ﺎﻟﺘﻪ  ﴿ﻗﺎﻝ: ﻭﻗﺪ ﺭﻭﻯ ﻣﻘﺎﺗﻞ ﺃﻥ ﺍﻵﻳﺔ ﻧﺰﻟﺖ ﻓﻲ ﺍﻟﻴﻬﻮﺩ  
ﻓﻠﻤ�ﺎ ﻧﺰﻟ�ﺖ ﻫ�ﺬﻩ ،ﻳﻌﻨ�ﻲ ﺍﻟﻴﻬﻮﺩ،[ 76 :] ﺁﻳ�ﺔ﴾ ﺍﻟﻜ�ﺎﻓﺮﻳﻦ ﺇﻥ ﷲ ﻻ ﻳﻬ�ﺪﻱ ﺍﻟﻘ�ﻮﻡ  ﴿،ﻓﻼ ﺗﻘﺘ�ﻞ،ﻳﻌﻨ�ﻲ ﻣ�ﻦ ﺍﻟﻴﻬ�ﻮﺩ ،﴾ﻭﷲ ﻳﻌﺼ�ﻤﻚ ﻣ�ﻦ ﺍﻟﻨ�ﺎﺱ
ﻭﺫﻟ�ﻚ ﺃﻧ�ﻪ ﻛ�ﺎﻥ ﻳﺨﺸ�ﻰ ﺃﻥ ﺗﻐﺘﺎﻟ�ﻪ ﺍﻟﻴﻬ�ﻮﺩ ﻓﺘﻘﺘﻠ�ﻪ ،«ﻻ ﺃﺑ�ﺎﻟﻲ ﻣ�ﻦ ﺧ�ﺬﻟﻨﻲ ﻭﻣ�ﻦ ﻧﺼ�ﺮﻧﻲ  »: ﻘ�ﺎﻝﻓ،ﻣﻦ ﺍﻟﻘﺘ�ﻞ ﻭﺍﻟﺨﻮﻑ �ﺃﻣﻦ ﺍﻟﻨﺒﻲ ،ﺍﻵﻳﺔ
)
F5801
 .(6801
ﻓﻲ ﻏﻴﺮﻫﻢ ﻣﻤ�ﻦ ﻛ�ﺎﻥ  ﺃﻭﻓﻲ ﺍﻟﻜﻔﺎﺭ  ﺃﻭﻋﺎﻣﺔ ﻓﻲ ﺟﻤﻴﻊ ﺍﻟﻨﺎﺱ ﺳﻮﺍء ﻓﻲ ﺍﻟﻴﻬﻮﺩ  ﴾ ﻭﷲ ﻳﻌﺼﻤﻚ ﻣﻦ ﺍﻟﻨﺎﺱ ﴿ﻗﻠﺖ ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ  
ﻓﺎﻵﻳﺔ ﻋﺎﻣ�ﺔ ﻓ�ﻲ ﻛ�ﻞ ،�ﻭﻗﺪ ﻭﺭﺩ ﻓﻲ ﺍﻟﺴﻨﺔ ﻛﺜﻴﺮ ﻣﻦ ﺍﻷﺣﺎﺩﻳﺚ ﺍﻟﺘﻲ ﺗﺪﻝ ﻋﻠﻰ ﻣﻜﺮ ﺍﻟﻴﻬﻮﺩ ﻭﺍﻟﻜﻔﺎﺭ ﻭﻣﺤﺎﻭﻟﺘﻬﻢ ﻗﺘﻞ ﺍﻟﻨﺒﻲ ،�ﻳﻜﻴﺪ ﻟﻠﻨﺒﻲ 
 ﻫﺆﻻء ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ.
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
ﺗﺮﺍﻗﺒﻦﱠ ﺃﺣﺪﺍ ًﻭﻻ ﺗﺘﺮﻛﻦﱠ ﺷﻴﺌﺎ ًﻣﻤﱠ ﺎ ﺃُﻧﺰﻝ ﺇﻟﻴﻚ ﺗﺨﻮﱡ ﻓﺎ ًِﻣْﻦ ﺃَْﻥ ﻳﻨﺎﻟﻚ ﻣﻜﺮﻭﻩ ٌﺑﻠﱢﻎ ﺍﻟﺠﻤﻴ�ﻊ  ﺃَْﻱ: ﻻ ﴾ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﺮﱠ ُﺳﻮُﻝ ﺑَﻠﱢْﻎ َﻣﺎ ﺃُْﻧِﺰَﻝ ﺇِﻟَْﻴَﻚ ِﻣْﻦ َﺭﺑﱢﻚ َ﴿
 .ﻣﺠﺎﻫﺮﺍ ًﺑﻪ
 .ﺇْﻥ ﻛﺘﻤﺖ ﺁﻳﺔ ﻣﻤﱠ ﺎ ﺃﻧﺰﻟُﺖ ﺇﻟﻴﻚ ﻟﻢ ﺗﺒﻠﱢﻎ ﺭﺳﺎﻟﺘﻲ ﻳﻌﻨﻲ: ﺇﻧﱠﻪ ﺇْﻥ ﺗﺮﻙ ﺑﻼﻍ ﺍﻟﺒﻌﺾ ﻛﺎﻥ ﻛَﻤْﻦ ﻟﻢ ﻳُﺒﻠﱢﻎ ﴾ﻭﺇﻥ ﻟﻢ ﺗﻔﻌﻞ ﻓﻤﺎ ﺑﻠﻐﺖ ﺭﺳﺎﻟﺘﻪ﴿
  .ﺃﻥ ﻳﻨﺎﻟﻮﻙ ﺑﺴﻮء ﴾ﻟﻨﺎﺱﻭﷲ ﻳﻌﺼﻤﻚ ﻣﻦ ﺍ﴿
 .(7801F6801)ﻻ ﻳﺮﺷﺪ َﻣْﻦ ﻛﺬﱠﺑﻚ ﴾ﺇِﻥﱠ ﷲﱠ  َﻻ ﻳَْﻬِﺪﻱ ﺍﻟﻘﻮﻡ ﺍﻟﻜﺎﻓﺮﻳﻦ ﴿
 
 _______________
 (ﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ ﻋﻄﻴﺔ ﺍﻟﻌﻮﻓﻲ ﻭﻓﻀﻴﻞ ﺑﻦ ﻣﺮﺯﻭﻕ ﺿﻌﻴﻔﺎﻥ. 814ﺡ) 1/552( ﺍﻟﻤﻌﺠﻢ ﺍﻟﺼﻐﻴﺮ 0153ﺡ)4/12ﺍﻟﻤﻌﺠﻢ ﺍﻷﻭﺳﻂ (9701)
 ﻭﻋﺰﺍﻩ ﺍﺑﻦ ﻛﺜﻴﺮ ﻻﺑﻦ ﻣﺮﺩﻭﻳﻪ ﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ ﺍﻟﻔﻀﻞ ﺑﻦ ﺍﻟﻤﺨﺘﺎﺭ ﻣﻨﻜﺮ ﺍﻟﺤﺪﻳﺚ ﺟﺪﺍ ﺍﻧﻈﺮ ﺗﺮﺟﻤﺘﻪ ﻓﻲ ﻟﺴﺎﻥ ﺍﻟﻤﻴﺰﺍﻥ.(0801)
 ﻫ�ـ(ﺍﻟﻤﺤﻘﻖ: ﻣﺤﻤ�ﺪ ﻋﺒ�ﺪ ﺍﻟ�ﺮﺯﺍﻕ ﺣﻤ�ﺰﺓ708ﺍﻟﻤﺆﻟ�ﻒ: ﻧ�ﻮﺭ ﺍﻟ�ﺪﻳﻦ ﻋﻠ�ﻲ ﺑ�ﻦ ﺃﺑ�ﻲ ﺑﻜ�ﺮ ﺑ�ﻦ ﺳ�ﻠﻴﻤﺎﻥ ﺍﻟﻬﻴﺜﻤ�ﻲ )ﺍﻟﻤﺘ�ﻮﻓﻰ:  ( 9371ﺡ) 1/034ﻣﻮﺍﺭﺩ ﺍﻟﻈﻤﺂﻥ )ﺯﻭﺍﺋﺪ ﺍﺑﻦ ﺣﺒﺎﻥ ((1801)
ﺎ ﻴﻞ ﺣ�ﺪﺛﻨﻭﻋﺰﺍﻩ ﺍﺑﻦ ﻛﺜﻴﺮ ﻻﺑﻦ ﻣﺮﺩﻭﻳﻪ ﻭﺇﺳﻨﺎﺩﻩ ﺟﻴﺪﻗﺎﻝ: ﺃﺧﺒﺮﻧﺎ ﻋﺒﺪ ﷲ ﺑﻦ ﻣﺤﻤﺪ ﺍﻷﺯﺩﻱ ﺣﺪﺛﻨﺎ ﺇﺳ�ﺤﺎﻕ ﺑ�ﻦ ﺇﺑ�ﺮﺍﻫﻴﻢ ﺍﻟﺤﻨﻈﻠ�ﻲ ﺃﻧﺒﺄﻧ�ﺎ ﻣﺆﻣ�ﻞ ﺑ�ﻦ ﺇﺳ�ﻤﺎﻋ ﺍﻟﻨﺎﺷﺮ: ﺩﺍﺭ ﺍﻟﻜﺘﺐ ﺍﻟﻌﻠﻤﻴﺔ 
 ﺑﻪ--ﺣﻤﺎﺩ ﺑﻦ ﺳﻠﻤﺔ ﺣﺪﺛﻨﺎ ﻣﺤﻤﺪ ﺑﻦ ﻋﻤﺮﻭ ﻋﻦ ﺃﺑﻲ ﺳﻠﻤﺔ ﻋﻦ ﺃﺑﻲ ﻫﺮﻳﺮﺓ
 ﻓﻲ ﺍﻟﻤﺨﻄﻮﻁ ]ﺃﺷﻴﻤﻪ[ ﺑﺰﻳﺎﺩﺓ ﺍﻟﻴﺎء.(2801)
 ﻓﻲ ﺇﺳﻨﺎﺩﻩ ﻣﻮﺳﻰ ﺑﻦ ﻋﺒﻴﺪﺓ ﺿﻌﻴﻒ 4/3711ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ  (3801)
 ﺍﻟﺤﺎﻓﻆ ﻣﺘﺮﻭﻙ(ﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ ﺍﻟﻨﻀﺮ ﺑﻦ ﻋﺒﺪ ﺍﻟﺮﺣﻤﻦ ﻗﺎﻝ  ﺍﻟﻬﻴﺜﻤﻲ ﻓﻲ ﺍﻟﺰﻭﺍﺋﺪ:ﺿﻌﻴﻒ ﻭﻗﺎﻝ: 36611ﺡ) 11/652ﺍﻟﻤﻌﺠﻢ ﺍﻟﻜﺒﻴﺮ (4801)
 ﻭﻫﻮ ﻣﻦ ﺭﻭﺍﻳﺔ ﺃﺑﻲ ﺍﻟﺰﺑﻴﺮ ﻋﻦ ﺟﺎﺑﺮ ﻭﻫﻮ ﻣﺪﻟﺲ ﻗﺪ ﺭﻭﺍﻩ ﺑﺎﻟﻌﻨﻌﻨﻪ،ﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ ﻣﻦ ﻟﻢ ﺃﺟﺪ ﻟﻪ ﺗﺮﺟﻤﺔ 2/97ﺍﺑﻦ ﻣﺮﺩﻭﻳﻪ ﻓﻲ ﺗﻔﺴﻴﺮﻩ ﺍﻧﻈﺮ ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﻛﺜﻴﺮ (5801)
 (213/ 1ﺗﻔﺴﻴﺮ ﻣﻘﺎﺗﻞ ﺑﻦ ﺳﻠﻴﻤﺎﻥ )(6801) 
 (823ﺍﻟﻮﺟﻴﺰ ﻟﻠﻮﺍﺣﺪﻱ ) (7801) 
 (791)
 
ۡﻨﻬُﻢ ﻣﱠ ﺎ ٓﺍ ﻣﱢ ﺭﱠ ﺑﱢُﻜۡﻢۗ َﻭﻟَﻴَِﺰﻳَﺪﻥﱠ َﻛﺜِﻴﺮ ٗ ﻗُۡﻞ ﻳَٰ ٓﺄَۡﻫَﻞ ٱۡﻟِﻜﺘَٰ ِﺐ ﻟَۡﺴﺘُۡﻢ َﻋﻠَٰﻰ َﺷۡﻲٍء َﺣﺘﱠٰٮﺘُﻘِﻴُﻤﻮْﺍ ٱﻟﺘﱠۡﻮَﺭٰٮﺔ ََﻭٱۡﻹِ ﻧِﺠﻴَﻞ َﻭَﻣﺎ ٓﺃُﻧِﺰَﻝ ﺇِﻟَۡﻴُﻜﻢ ﻣﱢﻦ ﴿
 ﴾۸٦ﻓََﻼ ﺗَۡﺄَﺱ َﻋﻠَﻰ ٱۡﻟﻘَۡﻮِﻡ ٱۡﻟَﻜٰ ﻔِِﺮﻳَﻦ ۖﺍ ﺎ َﻭُﻛۡﻔﺮ ٗﺃُﻧِﺰَﻝ ﺇِﻟَۡﻴَﻚ ِﻣﻦ ﺭﱠ ﺑﱢَﻚ ﻁُۡﻐﻴَٰ ﻨ ٗ
 
 .ـ ﺍﻵﻳﺔ  (ﻗﻞ ﻳﺎ ﺃﻫﻞ ﺍﻟﻜﺘﺎﺏ  :)ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﺟ�ﺎء ﺭﺍﻓ�ﻊ ﻭﺳ�ﻼﻡ ﺑ�ﻦ ﻣﺸ�ﻜﻢ ﻭﻣﺎﻟ�ﻚ ﺑ�ﻦ  »: ﻗ�ﺎﻝﻋﺒ�ﺎﺱ  ﻋ�ﻦ ﺍﺑ�ﻦﺭﻭﻯ ﺍﺑﻦ ﺟﺮﻳﺮ ﻭﺍﺑﻦ ﺃﺑﻲ ﺣ�ﺎﺗﻢ  [ﻙ] .724
ﺑﻠ�ﻰ ﻭﻟﻜ�ﻨﻜﻢ   »: ﻗ�ﺎﻝﺗﺰﻋﻢ ﺃﻧﻚ ﻋﻠﻰ ﻣﻠﺔ ﺇﺑﺮﺍﻫﻴﻢ ﻭﺩﻳﻨﻪ ﻭﺗﺆﻣﻦ ﺑﻤﺎ ﻋﻨﺪﻧﺎ؟ ﺤﻤﺪ ﺃﻟﺴﺖ ﻳﺎ ﻣ: ﻘﺎﻟﻮﺍﺍﻟﺼﻴﻒ ﻓ
ﻓﺈﻧ�ﺎ ﻧﺄﺧ�ﺬ ﺑﻤ�ﺎ ﻓ�ﻲ ﺃﻳ�ﺪﻳﻨﺎ ﻓﺈﻧ�ﺎ ﻋﻠ�ﻰ : ﻗ�ﺎﻟﻮﺍ «ﺃﺣﺪﺛﺘﻢ ﻭﺟﺤﺪﺗﻢ ﺑﻤﺎ ﻓﻴﻬﺎ ﻭﻛﺘﻤﺘﻢ ﻣ�ﺎ ﺃﻣ�ﺮﺗﻢ ﺃﻥ ﺗﺒﻴﻨ�ﻮﻩ ﻟﻠﻨ�ﺎﺱ 
 .«(8801F7801)ﺍﻵﻳﺔ -﴾ﻗﻞ ﻳﺎ ﺃﻫﻞ ﺍﻟﻜﺘﺎﺏ ﻟﺴﺘﻢ ﻋﻠﻰ ﺷﻲء  ﴿:ﻓﺄﻧﺰﻝ ﷲ،ﺍﻟﻬﺪﻯ ﻭﺍﻟﺤﻖ
 
 [ﺗﻌﻠﻴﻖ] 
ﻭﻫ�ﻮ ﻓ�ﻲ ﺍﺩﻋ�ﺎء ﺍﻟﻴﻬ�ﻮﺩ ﺃﻧﻬ�ﻢ ﻋﻠ�ﻰ ﺍﻟﻬ�ﺪﻱ ﻓ�ﺄﻧﺰﻝ ﷲ ﺗﻌ�ﺎﻟﻰ ﺗﻜ�ﺬﻳﺐ  .ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺳ�ﺒﺒﺎ ًﻭﺍﺣ�ﺪﺍً ﻟﻨ�ﺰﻭﻝ ﻫ�ﺬﻩ ﺍﻵﻳ�ﺔ ﺫﻛﺮ 
 .�ﺍﺩﻋﺎءﻫﻢ ﻭﺃﺧﺒﺮﻫﻢ ﺃﻧﻬﻢ ﻟﻴﺴﻮﺍ ﻋﻠﻰ ﺷﻲء ﺣﺘﻰ ﻳﻌﻤﻠﻮﺍ ﺑﻤﺎ ﻓﻲ ﺃﻳﺪﻫﻬﻢ ﻣﻦ ﻛﺘﺐ ﷲ ﺍﻟﻤﻨﺰﻟﺔ ﻋﻠﻴﻬﻢ ﻭﻓﻴﻬﺎ ﺍﻷﻣﺮ ﺑﺎﺗﺒﺎﻉ ﻣﺤﻤﺪ 
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
 ﺎ ﻣﺤﻤﺪ: ﻳﻘﻮﻝ ﺗﻌﺎﻟﻰ: ﻗﻞ ﻳ
 ﺃﻱ: ﻣﻦ ﺍﻟﺪﻳﻦ﴾ﻳَﺎ ﺃَْﻫَﻞ ﺍْﻟِﻜﺘَﺎِﺏ ﻟَْﺴﺘُْﻢ َﻋﻠَﻰ َﺷْﻲء ٍ ﴿
ﺗﻌﻤﻠﻮﺍ ﺑﻤﺎ ﻓﻴﻬﺎ ﻭﻣﻤﺎ ﻓﻴﻬ�ﺎ ﺃﻱ: ﺣﺘﻰ ﺗﺆﻣﻨﻮﺍ ﺑﺠﻤﻴﻊ ﻣﺎ ﺑﺄﻳﺪﻳﻜﻢ ﻣﻦ ﺍﻟﻜﺘﺐ ﺍﻟﻤﻨﺰﻟﺔ ﻣﻦ ﷲ ﻋﻠﻰ ﺍﻷﻧﺒﻴﺎء، ﻭ﴾َﺣﺘﱠﻰ ﺗُﻘِﻴُﻤﻮﺍ ﺍﻟﺘﱠْﻮَﺭﺍﺓ ََﻭﺍﻹْﻧِﺠﻴﻞ َ ﴿
َﻭَﻣ�ﺎ ﺃُﻧ�ﺰَﻝ ﺇِﻟ�َْﻴُﻜْﻢ  ﴿ﻟﻴﺚ ﺍﺑﻦ ﺃﺑﻲ ﺳ�ﻠﻴﻢ، ﻋ�ﻦ ﻣﺠﺎﻫ�ﺪ، ﻓ�ﻲ ﻗﻮﻟ�ﻪ: ﻗﺎﻝ ﺍء ﺑﺸﺮﻳﻌﺘﻪ؛ ﻭﻟﻬﺬﺍ ﻭﺍﻹﻳﻤﺎﻥ ﺑﻤﺒﻌﺜﻪ، ﻭﺍﻻﻗﺘﺪ �ﺑﺎﺗﺒﺎﻉ ﺑﻤﺤﻤﺪ  ﺍﻷﻣﺮ
 ﻳﻌﻨﻲ: ﺍﻟﻘﺮﺁﻥ ﺍﻟﻌﻈﻴﻢ.﴾ِﻣْﻦ َﺭﺑﱢُﻜﻢ ْ
ﺃﻱ: ﻓ�ﻼ ﺗﺤ�ﺰﻥ ﻋﻠ�ﻴﻬﻢ ﴾ِﻡ ﺍْﻟَﻜ�ﺎﻓِِﺮﻳﻦ َﻓَﻼ ﺗَﺄَْﺱ َﻋﻠَﻰ ﺍْﻟﻘَﻮ ْ ﴿ﺗﻘﺪﻡ ﺗﻔﺴﻴﺮﻩ ﴾َﻭﻟَﻴَِﺰﻳَﺪﻥﱠ َﻛﺜِﻴًﺮﺍ ِﻣْﻨﻬُْﻢ َﻣﺎ ﺃُﻧﺰَﻝ ﺇِﻟَْﻴَﻚ ِﻣْﻦ َﺭﺑﱢَﻚ ﻁُْﻐﻴَﺎﻧًﺎ َﻭُﻛْﻔًﺮﺍ ﴿ﻭﻗﻮﻟﻪ: 
 .(9801F8801)ﻭﻻ ﻳَﻬﻴﺪﻧﱠﻚ ﺫﻟﻚ ﻣﻨﻬﻢ
 
ٓﻭْﺍ ﻗﺎﻝ ﻠﱠِﺬﻳَﻦ َءﺍَﻣﻨُﻮْﺍ ٱﻟﱠِﺬﻳَﻦ ﻟﱢ  ﻟﱢﻠﱠِﺬﻳَﻦ َءﺍَﻣﻨُﻮْﺍ ٱۡﻟﻴَﻬُﻮَﺩ َﻭٱﻟﱠِﺬﻳَﻦ ﺃَۡﺷَﺮُﻛﻮْﺍۖ َﻭﻟَﺘَِﺠَﺪﻥﱠ ﺃَۡﻗَﺮﺑَﻬُﻢ ﻣﱠ َﻮﺩﱠ ﺓ ٗ ﻟَﺘَِﺠَﺪﻥﱠ ﺃََﺷﺪﱠ ٱﻟﻨﱠﺎِﺱ َﻋَﺪٰ َﻭﺓ ٗ ﴿
 ﴾ ۲۸َﻻ ﻳَۡﺴﺘَۡﻜﺒُِﺮﻭَﻥ ﺎ َﻭﺃَﻧﱠﻬُۡﻢ ٰﻯﻭ َﺫٰ ﻟَِﻚ ﺑِﺄَﻥﱠ ِﻣۡﻨﻬُۡﻢ ﻗِﺴﱢ ﻴِﺴﻴَﻦ َﻭُﺭۡﻫﺒَﺎﻧ ٗﺇِﻧﱠﺎ ﻧََﺼٰ ﺮ َ
 
 ﻭﻟﺘﺠﺪﻥ ﺃﻗﺮﺑﻬﻢ ﻣﻮﺩﺓ(  ـ ﺍﻵﻳﺔ.  :)ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﺑﻌ�ﺚ  »: ﻗﺎﻟﻮﺍﺑﻦ ﺍﻟﻤﺴﻴﺐ ﻭﺃﺑﻲ ﺑﻜﺮ ﺑﻦ ﻋﺒﺪ ﺍﻟﺮﺣﻤﻦ ﻭﻋﺮﻭﺓ ﺑﻦ ﺍﻟﺰﺑﻴﺮ  ﻋﻦ ﺳﻌﻴﺪﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ  .824
ﻓﻘﺪﻡ ﻋﻠ�ﻰ ﺍﻟﻨﺠﺎﺷ�ﻲ ﻓﻘ�ﺮﺃ ﻛﺘ�ﺎﺏ ،ﻛﺘﺎﺑ�ﺎ ﺇﻟ�ﻰ ﺍﻟﻨﺠﺎﺷ�ﻲﻭﻛﺘ�ﺐ ﻣﻌ�ﻪ  ﻋﻤ�ﺮﻭ ﺑ�ﻦ ﺃﻣﻴ�ﺔ ﺍﻟﻀ�ﻤﺮﻱ �ﺭﺳ�ﻮﻝ ﷲ 
ﺛﻢ ﺩﻋﺎ ﺟﻌﻔﺮ ﺑﻦ ﺃﺑﻲ ﻁﺎﻟﺐ ﻭﺍﻟﻤﻬﺎﺟﺮﻳﻦ ﻣﻌﻪ ﻭﺃﺭﺳﻞ ﺇﻟﻰ ﺍﻟﺮﻫﺒﺎﻥ ﻭﺍﻟﻘﺴﺴﻴﻦ ﺛﻢ ﺃﻣ�ﺮ ﺟﻌﻔ�ﺮ  �ﺭﺳﻮﻝ ﷲ 
ﻓﻬﻢ ﺍﻟﺬﻳﻦ ﺃﻧﺰﻝ ﷲ ﻓ�ﻴﻬﻢ ،ﻓﺂﻣﻨﻮﺍ ﺑﺎﻟﻘﺮﺁﻥ ﻭﻓﺎﺿﺖ ﺃﻋﻴﻨﻬﻢ ﻣﻦ ﺍﻟﺪﻣﻊ،ﺑﻦ ﺃﺑﻲ ﻁﺎﻟﺐ ﻓﻘﺮﺃ ﻋﻠﻴﻬﻢ ﺳﻮﺭﺓ ﻣﺮﻳﻢ
 .« (0901F9801)﴾ﻓﺎﻛﺘﺒﻨﺎ ﻣﻊ ﺍﻟﺸﺎﻫﺪﻳﻦ﴿ﺇﻟﻰ ﻗﻮﻟﻪ  ﴾ﻣﻮﺩﺓ  ﻭﻟﺘﺠﺪﻥ ﺃﻗﺮﺑﻬﻢ﴿ :
ﺇﻟ�ﻰ  ﺑﻌ�ﺚ ﺍﻟﻨﺠﺎﺷ�ﻲ ﺛﻼﺛ�ﻴﻦ ﺭﺟ�ﻼ ًﻣ�ﻦ ﺧﻴ�ﺎﺭ ﺃﺻ�ﺤﺎﺑﻪ »: ﻗ�ﺎﻝﺑ�ﻦ ﺟﺒﻴ�ﺮ  ﻋ�ﻦ ﺳ�ﻌﻴﺪﻭﺭﻭﻯ ﺍﺑﻦ ﺃﺑ�ﻲ ﺣ�ﺎﺗﻢ  .924
 .«(1901F0901)ﻓﻘﺮﺃ ﻋﻠﻴﻬﻢ ﺳﻮﺭﺓ ﻳﺲ ﻓﺒﻜﻮﺍ ﻓﻨﺰﻟﺖ ﻓﻴﻬﻢ ﺍﻵﻳﺔ �ﺭﺳﻮﻝ ﷲ 
ﻭﺇﺫﺍ ﺳﻤﻌﻮﺍ ﻣﺎ ﴿:ﺷﻲ ﻭﺃﺻﺤﺎﺑﻪﻧﺰﻟﺖ ﻫﺬﻩ ﺍﻵﻳﺔ ﻓﻲ ﺍﻟﻨﺠﺎ »: ﻗﺎﻝﷲ  ﺑﻦ ﺍﻟﺰﺑﻴﺮ  ﻋﻦ ﻋﺒﺪﻭﺃﺧﺮﺝ ﺍﻟﻨﺴﺎﺋﻲ  .034
  .«(2901F1901)﴾ﺍﻟﺮﺳﻮﻝ ﺗﺮﻯ ﺃﻋﻴﻨﻬﻢ ﺗﻔﻴﺾ ﻣﻦ ﺍﻟﺪﻣﻊ ﺃﻧﺰﻝ ﺇﻟﻰ
 .(3901F2901)ﻋﺒﺎﺱ ﻧﺤﻮﻩ ﺃﺑﺴﻂ ﻣﻨﻪ ﻋﻦ ﺍﺑﻦﻭﺭﻭﻯ ﺍﻟﻄﺒﺮﺍﻧﻲ   .134
 
 [ﺗﻌﻠﻴﻖ]
ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﻋﺪﺓ ﺁﺛﺎﺭ ﻛﻠﻬﺎ ﻳﺸﻬﺪ ﺑﻌﻀﻬﺎ ﻟﺒﻌﺾ ﻓﻲ ﻛﻮﻥ ﺍﻵﻳﺔ ﻧﺰﻟﺖ ﻓﻲ ﺍﻟﻨﺠﺎﺷﻲ ﻣﻠﻚ ﺍﻟﺤﺒﺸﺔ ﻭﺃﺻﺤﺎﺑﻪ ﻋﻨﺪﻣﺎ  
ﺁﻥ ﺣﺎﻟﻬﻢ ﺑﺄﺑﻠﻎ ﻭﺻﻒ ﺑﺄﻥ ﺃﻋﻴﻨﻬﻢ ﺗﻔﻴﺾ ﻣﻦ ﺍﻟﺪﻣﻊ ﻛﻨﺎﻳﺔ ﻋﻠﻰ ﻛﻤﺎﻝ ﺇﻳﻤﺎﻧﻬﻢ ﺑﻤﺎ ﺃﻧﺰﻝ ﷲ ﺗﻌﺎﻟﻰ ﻋﻠﻰ ﺍﻟﻨﺒﻲ ﻭﻭﺻﻒ ﺍﻟﻘﺮ،ﺳﻤﻌﻮﺍ ﺍﻟﻘﺮﺁﻥ
ﻓ�ﻲ ﻭﻓ�ﺪ  :ﻭﺍﻟﺜ�ﺎﻧﻲ.ﺍﻷﻭﻝ: ﻓ�ﻲ ﺗ�ﻼﻭﺓ ﺍﻟﺼ�ﺤﺎﺑﺔ ﻋﻠ�ﻰ ﺍﻟﻨﺠﺎﺷ�ﻲ ﺍﻟﻘ�ﺮﺁﻥ ﺑﺎﻟﺤﺒﺸ�ﺔ.ﻭﺍﻵﺛ�ﺎﺭ ﺍﻟﺘ�ﻲ ﺫﻛﺮﻫ�ﺎ ﺍﻟﻤﺆﻟ�ﻒ ﺗﺸ�ﺘﻤﻞ ﻋﻠ�ﻰ ﺳ�ﺒﺒﻴﻦ،�
ﺛﻢ ﻟﻤ�ﺎ ﻗ�ﺮﺃ ﻋﻠ�ﻴﻬﻢ ﺍﻟﻘ�ﺮﺁﻥ ﺃﺭﺳ�ﻞ ،ﺃﺭﺳ�ﻞ ﺃﺻ�ﺤﺎﺑﻪ �ﻧ�ﺰﻭﻝ ﻫ�ﺬﻩ ﺍﻵﻳ�ﺔ ﻓ�ﺎﻟﻨﺒﻲ ﻭﻛﻼﻫﻤﺎ ﻣﺤﻤﺘﻞ ﻓﻲ ﺳﺒﺐ ،�ﺍﻟﻨﺠﺎﺷﻲ ﻋﻨﺪﻣﺎ ﺃﺗﻮﺍ ﺍﻟﻨﺒﻲ 
 ﺍﻟﻨﺠﺎﺷﻲ ﻭﻓﺪﻩ ﻓﻨﺰﻟﺖ ﺍﻵﻳﺔ ﻓﻲ ﺍﻷﻣﺮﻳﻦ ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ.
 
 _______________
 ﻭﺇﺳﻨﺎﺩﻩ ﺿﻌﻴﻒ.  6/013ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺟﺮﻳﺮ  4/7411ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ  (8801)
 (651/ 3ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﻛﺜﻴﺮ )(9801) 
 ﻣﺮﺳﻞ. 4/5811ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ  (0901)
 ﻓﻲ ﺇﺳﻨﺎﺩﻩ ﻣﻨﺼﻮﺭ ﺑﻦ ﺃﺑﻲ ﺍﻟﻤﺰﺍﺣﻢ ﻋﻦ ﺃﺑﻲ ﺳﻌﻴﺪ ﺑﻦ ﺃﺑﻲ ﺍﻟﻮﺿﺎﺡ ﻭﻫﻮ ﺇﺳﻨﺎﺩ ﺻﺤﻴﺢ ﻟﻜﻨﻪ ﻣﺮﺳﻞ 4/5811ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ  (1901)
 ﻟﻤﻘﺪﻣﻲ ﺛﻘﺔ ﺷﺪﻳﺪ ﺍﻟﺘﺪﻟﻴﺲ. (ﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ ﻋﻤﺮ ﺑﻦ ﻋﻠﻰ ﺍ84111ﺡ) 6/633ﺳﻨﻦ ﺍﻟﻨﺴﺎﺋﻲ ﺍﻟﻜﺒﺮﻯ (2901)
(ﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ ﻋﺒﺪ ﺍﻟﺠﺒﺎﺭ ﺑﻦ ﻧﺎﻓﻊ ﺍﻟﻀﺒﻲ ﻗﺎﻝ  ﺍﻟﻌﻘﻴﻠﻲ ﻓﻲ ﺍﻟﻀﻌﻔﺎء: ﻣﺠﻬﻮﻝ ﺑﻨﻘﻞ ﺍﻟﺤﺪﻳﺚ ﻭﻫﻮ ﻣﻊ ﺍﻟﺬﻱ ﻗﺒﻠﻪ ﻭﺍﻟﻤﺮﺍﺳﻴﻞ ﺍﻟﺘ�ﻲ ﺫﻛﺮﻫ�ﺎ ﺍﺑ�ﻦ 55421ﺡ) 21/55ﺍﻟﻤﻌﺠﻢ ﺍﻟﻜﺒﻴﺮ (3901)
 ﺃﺑﻲ ﺣﺎﺗﻢ ﺗﺼﻠﺢ ﻹﺛﺒﺎﺕ ﺳﺒﺐ ﺍﻟﻨﺰﻭﻝ
 (891)
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
ﺍﺷﺪ ﺍﻟﻨﺎﺱ ،ﺍﻟﻼﻡ ﻟﻠﻘﺴﻢ ﺃﻯ ﻗﺴﻤﺎ ﺑﺎﻟ ﻟﺘﺠﺪﻥ ﻳﺎ ﻣﺤﻤﺪ ﺍﻟﻴﻬﻮﺩ ﻭﺍﻟﻤﺸﺮﻛﻴﻦ ﴾ﻟﺘﺠﺪﻥ ﺍﺷﺪ ﺍﻟﻨﺎﺱ ﻋﺪﺍﻭﺓ ﻟﻠﺬﻳﻦ ﺁﻣﻨﻮﺍ ﺍﻟﻴﻬﻮﺩ ﻭﺍﻟﺬﻳﻦ ﺃﺷﺮﻛﻮﺍ  ﴿
 .ﻋﺪﺍﻭﺓ ﻟﻠﻤﺆﻣﻨﻴﻦ
ﻭﺻ�ﻒ ﷲ ﺷ�ﺪﺓ ﺷ�ﻜﻴﻤﺔ ،ﻧﺰﻟ�ﺖ ﻓ�ﻲ ﺍﻟﻨﺠﺎﺷ�ﻲ ﻣﻠ�ﻚ ﺍﻟﺤﺒﺸ�ﺔ ﻭﺃﺻﺤﺎﺑﻪ﴾ﺍﻧ�ﺎ ﻧﺼ�ﺎﺭﻯ  ﻗ�ﺎﻟﻮﺍﺠ�ﺪﻥ ﺃﻗ�ﺮﺑﻬﻢ ﻣ�ﻮﺩﺓ ﻟﻠ�ﺬﻳﻦ ﺁﻣﻨ�ﻮﺍ ﺍﻟ�ﺬﻳﻦ ﺘﻭﻟ ﴿
ﻭﺟﻌﻞ ﺍﻟﻴﻬﻮﺩ ﻗﺮﻧﺎء ﺍﻟﻤﺸﺮﻛﻴﻦ ﻓﻲ ﺷﺪﺓ ﺍﻟﻌ�ﺪﺍﻭﺓ ،ﻭﻟﻴﻦ ﻋﺮﻳﻜﺔ ﺍﻟﻨﺼﺎﺭﻯ ﻭﺳﻬﻮﻟﺔ ﻣﻴﻠﻬﻢ ﺍﻟﻰ ﺍﻹﺳﻼﻡ،ﻭﺻﻌﻮﺑﺔ ﺇﺟﺎﺑﺘﻬﻢ ﺍﻟﻰ ﺍﻟﺤﻖ،ﺍﻟﻴﻬﻮﺩ
 .ﺑﻞ ﻧﺒﻪ ﻋﻠﻰ ﺯﻳﺎﺩﺓ ﻋﺪﺍﻭﺗﻬﻢ ﺑﺘﻘﺪﻳﻤﻬﻢ ﻋﻠﻰ ﺍﻟﺬﻳﻦ ﺍﺷﺮﻛﻮﺍ،ﺆﻣﻨﻴﻦﻟﻠﻤ
 .ﺑﺴﺒﺐ ﺇﻥ ﻣﻨﻬﻢ ﻋﻠﻤﺎء ﻭﻋﺒﺎﺩﺍ،ﺗﻌﻠﻴﻞ ﻟﻘﺮﺏ ﻣﻮﺩﺗﻬﻢ ﺃﻯ ﻛﻮﻧﻬﻢ ﺃﻗﺮﺏ ﻣﻮﺩﺓ ﴾ﺫﻟﻚ ﺑﺄﻥ ﻣﻨﻬﻢ ﻗﺴﻴﺴﻴﻦ ﻭﺭﻫﺒﺎﻧﺎ  ﴿
ﺍﻹﻗﺒﺎﻝ ﻋﻠ�ﻰ ﻭ،ﻭﻓﻴ�ﻪ ﺩﻟﻴ�ﻞ ﻋﻠ�ﻰ ﺃﻥ ﺍﻟﺘﻮﺍﺿ�ﻊ :ﺍﻟﺒﻴﻀ�ﺎﻭﻱﻗ�ﺎﻝ ،ﺃﻯ ﻳﺘﻮﺍﺿ�ﻌﻮﻥ ﻟ�ﻮﺩﺍﻋﺘﻬﻢ ﻭﻻ ﻳﺘﻜﺒ�ﺮﻭﻥ ﻛﺎﻟﻴﻬﻮﺩ ﴾ﻭﺇﻧﻬﻢ ﻻ ﻳﺴ�ﺘﻜﺒﺮﻭﻥ ﴿
 .ﻣﺤﻤﻮﺩ ﻭﺍﻥ ﻛﺎﻥ ﻣﻦ ﻛﺎﻓﺮ،ﺍﻟﻌﻠﻢ ﻭﺍﻟﻌﻤﻞ ﻭﺍﻹﻋﺮﺍﺽ ﻋﻦ ﺍﻟﺸﻬﻮﺍﺕ
 ﺃﻯ ﺍﺫﺍ ﺳﻤﻌﻮﺍ ﺍﻟﻘﺮﺁﻥ ﺍﻟﻤﻨﺰﻝ ﻋﻠﻰ ﻣﺤﻤﺪ ﺭﺳﻮﻝ ﷲ ﴾ﻭﺇﺫﺍ ﺳﻤﻌﻮﺍ ﻣﺎ ﺃﻧﺰﻝ ﺍﻟﻰ ﺍﻟﺮﺳﻮﻝ ﴿
 .ﻣﻦ ﺃﺟﻞ ﻣﻌﺮﻓﺘﻬﻢ ﺇﻧﻪ ﻛﻼﻡ ﷲ ﻭﺇﻧﻪ ﺣﻖ،ﺗﻨﻬﻤﺮ ﻣﻨﻬﺎ ﺍﻟﺪﻣﻮﻉ ﺃﻱ ﴾ﺗﺮﻯ ﺃﻋﻴﻨﻬﻢ ﺗﻔﻴﺾ ﻣﻦ ﺍﻟﺪﻣﻊ ﻣﻤﺎ ﻋﺮﻓﻮﺍ ﻣﻦ ﺍﻟﺤﻖ ﴿
 .ﻳﺎ ﺭﺑﻨﺎ ﺻﺪﻗﻨﺎ ﺑﻨﺒﻴﻚ ﻭﻛﺘﺎﺑﻚ :ﺃﻯ ﻳﻘﻮﻟﻮﻥ﴾ﻮﻟﻮﻥ ﺭﺑﻨﺎ ﺁﻣﻨﺎ ﻳﻘ ﴿
ﻧﺰﻟ�ﺖ ﻫ�ﺬﻩ ﺍﻵﻳ�ﺎﺕ ﻓ�ﻲ  :ﺍﺑ�ﻦ ﻋﺒ�ﺎﺱﻗﺎﻝ ،ﺍﻟﺬﻳﻦ ﻳﺸﻬﺪﻭﻥ ﻋﻠ�ﻰ ﺍﻷﻣ�ﻢ ﻳ�ﻮﻡ ﺍﻟﻘﻴﺎﻣ�ﺔ،ﺃﻯ ﻣﻊ ﺃﻣﺔ ﻣﺤﻤﺪ ﻋﻠﻴﻪ ﺍﻟﺴﻼﻡ﴾ﻓﺎﻛﺘﺒﻨﺎ ﻣﻊ ﺍﻟﺸﺎﻫﺪﻳﻦ  ﴿
 .ﻠﻮﺍ ﻟﺤﺎﻫﻢﺑﻜﻮﺍ ﺣﺘﻰ ﺍﺧﻀ،ﺍﻟﻨﺠﺎﺷﻲ ﻭﺃﺻﺤﺎﺑﻪ ﺍﻟﺬﻳﻦ ﺣﻴﻦ ﺗﻼ ﻋﻠﻴﻬﻢ )ﺟﻌﻔﺮ ﺑﻦ ﺃﺑﻰ ﻁﺎﻟﺐ ( ﺑﺎﻟﺤﺒﺸﺔ ﺍﻟﻘﺮﺁﻥ
ﻭﻅﻬﺮ ،ﻭﻗ�ﺪ ﻻﺡ ﻟﻨ�ﺎ ﺍﻟﺼ�ﻮﺍﺏ،ﺃﻯ ﻣ�ﺎ ﺍﻟ�ﺬﻱ ﻳﻤﻨﻌﻨ�ﺎ ﻋ�ﻦ ﺍﻹﻳﻤ�ﺎﻥ ﻭﻳﺼ�ﺪﻧﺎ ﻋ�ﻦ ﺇﺗﺒ�ﺎﻉ ﺍﻟﺤﻖ﴾ﻭﻣﺎ ﻟﻨﺎ ﻻ ﻧﺆﻣﻦ ﺑﺎﻟ ﻭﻣﺎ ﺟﺎءﻧﺎ ﻣﻦ ﺍﻟﺤ�ﻖ  ﴿
ﻣ�ﻊ ﻗﻴ�ﺎﻡ ،ﻫ�ﺬﺍ ﺍﻧﻜ�ﺎﺭ ﻭﺍﺳ�ﺘﺒﻌﺎﺩ ﻹﻧﺘﻔ�ﺎء ﺍﻹﻳﻤ�ﺎﻥ ﻣﻨﻬﻢ :ﻓ�ﻲ ﺍﻟﺒﺤ�ﺮﻗﺎﻝ ،ﺫﻟﻚ ﻓﻲ ﺟﻮﺍﺏ ﻣﻦ ﻋﻴﺮﻫﻢ ﺑﺎﻹﺳﻼﻡ ﻣﻦ ﺍﻟﻴﻬﻮﺩ ﻗﺎﻟﻮﺍ ؟ﺍﻟﺤﻖ ﺍﻟﻤﻨﻴﺮ
 .ﻫﻮ ﻋﺮﻓﺎﻥ ﺍﻟﺤﻖﻣﻮﺟﺒﻪ ﻭ
 .ﺑﺼﺤﺒﺔ ﺍﻟﺼﺎﻟﺤﻴﻦ ﻣﻦ ﻋﺒﺎﺩﻩ ﺍﻷﺑﺮﺍﺭ،ﺃﻯ ﻭﺍﻟﺤﺎﻝ ﺇﻧﻨﺎ ﻧﻄﻤﻊ ﺃﻥ ﻳﺪﺧﻠﻨﺎ ﺭﺑﻨﺎ ﺍﻟﺠﻨﺔ ﴾ﻭﻧﻄﻤﻊ ﺃﻥ ﻳﺪﺧﻠﻨﺎ ﺭﺑﻨﺎ ﻣﻊ ﺍﻟﻘﻮﻡ ﺍﻟﺼﺎﻟﺤﻴﻦ  ﴿
 ﺃﻯ ﺟﺎﺯﺍﻫﻢ ﻋﻠﻰ ﺇﻳﻤﺎﻧﻬﻢ ﻭﺗﺼﺪﻳﻘﻬﻢ ﻭﺇﻋﺘﺮﺍﻓﻬﻢ ﺑﺎﻟﺤﻖ ﴾ ﻗﺎﻟﻮﺍﻓﺄﺛﺎﺑﻬﻢ ﷲ ﺑﻤﺎ ﴿
 .ﻻ ﻳﺤﻮﻟﻮﻥ ﻋﻨﻬﺎ ﻭﻻ ﻳﺰﻭﻟﻮﻥ،ﻓﻴﻬﺎ ﺃﺑﺪﺍ ﺃﻯ ﻣﺎﻛﺜﻴﻦ ﴾ﺟﻨﺎﺕ ﺗﺠﺮﻯ ﻣﻦ ﺗﺤﺘﻬﺎ ﺍﻻﻧﻬﺎﺭ ﺧﺎﻟﺪﻳﻦ ﻓﻴﻬﺎ ﴿
 .(4901F3901)ﺟﺰﺍء ﻣﻦ ﺃﺣﺴﻦ ﻋﻤﻠﻪ ﻭﺃﺻﻠﺢ ﻧﻴﻨﻪ ،ﺃﻯ ﺫﻟﻚ ﺍﻷﺟﺮ ﻭﺍﻟﺜﻮﺍﺏ﴾ﻭﺫﻟﻚ ﺟﺰﺍء ﺍﻟﻤﺤﺴﻨﻴﻦ ﴿
 
 ﴾۷۸ُﻤۡﻌﺘَِﺪﻳَﻦ ْﺍﻭ ﺇِﻥﱠ ٱﻟﱠ  ََﻻ ﻳُِﺤﺐﱡ ٱﻟ ۡﻳَٰ ٓﺄَﻳﱡﻬَﺎ ٱﻟﱠِﺬﻳَﻦ َءﺍَﻣﻨُﻮْﺍ َﻻ ﺗَُﺤﺮﱢ ُﻣﻮْﺍ ﻁَﻴﱢﺒَٰ ِﺖ َﻣﺎ ٓﺃََﺣﻞﱠ ٱﻟﱠ  ُﻟَُﻜۡﻢ َﻭَﻻ ﺗَۡﻌﺘَُﺪﻭ ٓ ﴿
 
 .ـ ﺍﻵﻳﺔ(ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ ﻻ ﺗﺤﺮﻣﻮﺍ  :)ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
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 (632/ 1ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(4901) 
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 ﺑﻪ –ﺍﻟﻔﻼﺱ ﺣﺪﺛﻨﺎ ﺃﺑﻮ ﻋﺎﺻﻢ ﺣﺪﺛﻨﺎ ﻋﺜﻤﺎﻥ ﺑﻦ ﺳﻌﺪ ﺣﺪﺛﻨﺎ ﻋﻜﺮﻣﺔ ﻋﻦ ﺑﻦ ﻋﺒﺎﺱ 
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 ﻭﻛﻠﻬﺎ ﻣﺮﺍﺳﻴﻞ ﻭﻓﻲ ﺃﺳﺎﻧﻴﺪ ﺑﻌﻀﻬﺎ ﺿﻌﻒ. 7/ 11،01ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺟﺮﻳﺮ (7901)
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ﻻﻣﺮﺃﺗ�ﻪ: ﺣﺒﺴ�ﺖ ﺿ�ﻴﻔﻲ ﻣ�ﻦ ﺃﺟﻠ�ﻲ؟ ﻫ�ﻮ  ﻘ�ﺎﻝ ﺿﻴﻔﻪ ﺍﻧﺘﻈ�ﺎﺭﺍ ﻟ�ﻪ ﻓ ﻓﻮﺟﺪﻫﻢ ﻟﻢ ﻳﻄﻌﻤﻮﺍ ﺛﻢ ﺭﺟﻊ ﺇﻟﻰ ﺃﻫﻠﻪ �
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 .«(9901F8901)ﻜﻢﻣﺎ ﺃﺣﻞ ﷲ ﻟ
 
 [ﺗﻌﻠﻴﻖ]
 .ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﻋﺪﺓ ﺁﺛﺎﺭ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﻭﻫﻲ ﺗﺸﺘﻤﻞ ﻋﻠﻰ ﺛﻼﺛﺔ ﺃﺳﺒﺎﺏ 
 .ﻓﺎﻷﻭﻝ: ﻓﻲ ﺭﺟﻞ ﻣﻦ ﺍﻟﺼﺤﺎﺑﺔ ﻛﺎﻥ ﺇﺫﺍ ﺃﻛﻞ ﺍﻟﻠﺤﻢ ﺛﺎﺭﺕ ﺷﻬﻮﺗﻪ ﻓﺤﺮﻡ ﺍﻟﻠﺤﻢ ﻋﻠﻰ ﻧﻔﺴﻪ
 ﻞ ﷲ ﻟﻬﻢ ﻓﻨﺰﻟﺖ ﺍﻵﻳﺔ.ﺍﻟﺜﺎﻧﻲ ﻓﻲ ﺭﺟﺎﻝ ﻣﻦ ﺍﻟﺼﺤﺎﺑﺔ ﺃﺭﺍﺩﻭﺍ ﺃﻥ ﻳﺘﻔﺮﻏﻮﺍ ﻟﻠﻌﺒﺎﺩﺓ ﻓﺤﺮﻣﻮﺍ ﻋﻠﻰ ﺃﻧﻔﺴﻬﻢ ﻣﺎ ﺃﺣ :ﺍﻟﺜﺎﻧﻲ
 .ﻓﻲ ﻗﺼﺔ ﺿﻴﻒ ﺍﺑﻦ ﺭﻭﺍﺣﺔ:ﺍﻟﺜﺎﻟﺚ
ﻟﻌﻞ ﺍﻟﻘﻮﻝ ﺑﺄﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﺣﺎﻝ ،ﻭﻗﺪ ﺫﻛﺮ ﺍﻹﻣﺎﻡ ﺍﺑﻦ ﺟﺮﻳﺮ ﻫﺬﻩ ﺍﻵﺛﺎﺭ ﺑﺴﻴﺎﻕ ﺃﻁﻮﻝ ﻣﻤﺎ ﻫﻨﺎ ﻭﻟﻢ ﻳﺮﺟﺢ ﺑﻌﻀﻬﺎ ﻟﻜﻦ 
ﺟﺎء  »ﻋﻨﻪ ﻳﻘﻮﻝ ﻝ ﻭﺫﻟﻚ ﻟﻜﺜﺮﺓ ﺷﻮﺍﻫﺪﻩ ﻓﻔﻲ ﺍﻟﺼﺤﻴﺢ ﻋﻦ ﺃﻧﺲ ﺑﻦ ﻣﺎﻟﻚ ﺭﺿﻲ ﷲﺍﺍﻟﺼﺤﺎﺑﺔ ﻋﻨﺪﻣﺎ ﺃﺭﺍﺩﻭﺍ ﺍﻟﺘﻔﺮﻍ ﻟﻠﻌﺒﺎﺩﺓ ﺃﺭﺟﺢ ﺍﻷﻗﻮ
ﻮﻫﺎ ﻘﺎﻟﺛﻼﺙ ﺭﻫﻂ ﺇﻟﻰ ﺑﻴﻮﺕ ﺃﺯﻭﺍﺝ ﺍﻟﻨﺒﻲ ﺻﻠﻰ ﷲ ﻋﻠﻴﻪ ﻭ ﺳﻠﻢ ﻳﺴﺄﻟﻮﻥ ﻋﻦ ﻋﺒﺎﺩﺓ ﺍﻟﻨﺒﻲ ﺻﻠﻰ ﷲ ﻋﻠﻴﻪ ﻭ ﺳﻠﻢ ﻓﻠﻤﺎ ﺃﺧﺒﺮﻭﺍ ﻛﺄﻧﻬﻢ ﺗ
ﺃﺣﺪﻫﻢ ﺃﻣﺎ ﺃﻧﺎ ﻓﺈﻧﻲ ﺃﺻﻠﻲ ﺍﻟﻠﻴﻞ ﻗﺎﻝ ﻗﺪ ﻏﻔﺮ ﷲ ﻟﻪ ﻣﺎ ﺗﻘﺪﻡ ﻣﻦ ﺫﻧﺒﻪ ﻭﻣﺎ ﺗﺄﺧﺮ  ؟ﺃﻳﻦ ﻧﺤﻦ ﻣﻦ ﺍﻟﻨﺒﻲ ﺻﻠﻰ ﷲ ﻋﻠﻴﻪ ﻭ ﺳﻠﻢ ﻘﺎﻟﻮﺍﻓ
ﺃﻧﺘﻢ »ﻘﺎﻝ ﻓﺠﺎء ﺭﺳﻮﻝ ﷲ ﺻﻠﻰ ﷲ ﻋﻠﻴﻪ ﻭ ﺳﻠﻢ ﻓ.ﺁﺧﺮ ﺃﻧﺎ ﺃﻋﺘﺰﻝ ﺍﻟﻨﺴﺎء ﻓﻼ ﺃﺗﺰﻭﺝ ﺃﺑﺪﺍﻗﺎﻝ ﻭ.ﺁﺧﺮ ﺃﻧﺎ ﺃﺻﻮﻡ ﺍﻟﺪﻫﺮ ﻭﻻ ﺃﻓﻄﺮﻗﺎﻝ ﻭ،ﺃﺑﺪﺍ
ﺃﻣﺎ ﻭﷲ ﺃﺗﻲ ﻷﺧﺸﺎﻛﻢ ﻟ ﻭﺃﺗﻘﺎﻛﻢ ﻟﻪ ﻟﻜﻨﻲ ﺃﺻﻮﻡ ﻭﺃﻓﻄﺮ ﻭﺃﺻﻠﻲ ﻭﺃﺭﻗﺪ ﻭﺃﺗﺰﻭﺝ ﺍﻟﻨﺴﺎء ﻓﻤﻦ ﺭﻏﺐ ﻋﻦ ﺳﻨﺘﻲ  ؟ﺍﻟﺬﻳﻦ ﻗﻠﺘﻢ ﻛﺬﺍ ﻭﻛﺬﺍ
 .(0011F9901)«ﻓﻠﻴﺲ ﻣﻨﻲ 
 ﻛﻤﺎ ﻧﻬﻲ ﻋﻦ ﺍﻟﺘﺒﺘﻞ.،�ﺛﺒﺖ ﻋﻦ ﻋﺪﺓ ﻣﻦ ﺍﻟﺼﺤﺎﺑﺔ ﺇﺭﺍﺩﺗﻬﻢ ﺍﻻﺧﺘﺼﺎء ﻟﻠﺘﻔﺮﻍ ﻟﻠﻌﺒﺎﺩﺓ ﻓﻨﻬﺎﻫﻢ ﺍﻟﻨﺒﻲ  ﻭﻗﺪ 
 ﻋﻠﻰ ﺃﻥ ﻋﻤﻮﻡ ﺍﻵﻳﺔ ﻳﺸﻤﻞ ﺍﻟﺴﺒﺒﻴﻦ ﺍﻵﺧﺮﻳﻦ ﻭﻏﻴﺮﻫﻤﺎ ﻓﻼ ﻳﺤﻞ ﻷﺣﺪ ﺃﻥ ﻳﺤﺮﻡ ﻣﺎ ﺃﺣﻞ ﷲ ﻟﻪ ﻭﻻ ﺃﻥ ﻳﺘﻌﺪﻱ ﻣﺎ ﺃﺣﻞ ﷲ. 
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
ﻫﻤﻮﺍ   �ﻛﺎﻥ ﺍﻧﺎﺱ ﻣﻦ ﺃﺻﺤﺎﺏ ﺍﻟﻨﺒﻰ : ﻗﺎﻝﺭﻭﻯ ﺍﻟﻄﺒﺮﻱ ﻋﻦ ﻋﻜﺮﻣﺔ  ﴾ﺕ ﻣﺎ ﺃﺣﻞ ﷲ ﻟﻜﻢ ﻳﺎ ﺍﻳﻬﺎ ﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ ﻻ ﺗﺤﺮﻣﻮﺍ ﻁﻴﺒﺎ ﴿
ﻣﺒﺎﻟﻐﺔ ﻓﻲ ﺗﺮﻛﻬﺎ ،ﻓﻨﺰﻟﺖ ﻫﺬﻩ ﺍﻵﻳﺔ ﺃﻯ ﻻ ﺗﻤﻨﻌﻮﺍ ﺃﻧﻔﺴﻜﻢ ﺗﻠﻚ ﺍﻟﻠﺬﺍﺋﺬ ﻭﺗﻘﻮﻟﻮﺍ ﺣﺮﻣﻨﺎﻫﺎ ﻋﻠﻰ ﺍﻧﻔﺴﻨﺎ،ﺑﺎﻟﺨﺼﺎء ﻭﺗﺮﻙ ﺍﻟﻠﺤﻢ ﻭﺍﻟﻨﺴﺎء
 .ﻭﺗﻘﺸﻔﺎ ﻭﺗﺰﻫﺪﺍ
 .ﺑﺘﺠﺎﻭﺯ ﺍﻟﺤﻼﻝ ﺍﻟﻰ ﺍﻟﺤﺮﺍﻡ،ﻟﻜﻢﺃﻯ ﻭﻻ ﺗﺘﻌﺪﻭﺍ ﺣﺪﻭﺩ ﻣﺎ ﺍﺣﻞ ﷲ  ﴾ﻭﻻ ﺗﻌﺘﺪﻭﺍ  ﴿
 .ﺳﺒﺤﺎﻧﻪﻗﺎﻝ ﻭﻟﻬﺬﺍ ،ﺑﺪﻭﻥ ﺇﻓﺮﺍﻁ ﻭﻻ ﺗﻔﺮﻳﻂ،ﻭﺍﻹﺳﻼﻡ ﻳﺪﻋﻮ ﺍﻟﻰ ﺍﻟﻘﺼﺪ،ﺃﻯ ﻳﺒﻐﺾ ﺍﻟﻤﺘﺠﺎﻭﺯﻳﻦ ﺍﻟﺤﺪ﴾ﺇﻥ ﷲ ﻻ ﻳﺤﺐ ﺍﻟﻤﻌﺘﺪﻳﻦ  ﴿
ﻝ ﻭﺑﺎﻟﻨﺴﺎء ﺃﻯ ﺗﻤﺘﻌﻮﺍ ﺑﺎﻟﻤﺄﻛﻞ ﺍﻟﺤﻼ :ﻓﻲ ﺍﻟﺘﺴﻬﻴﻞﻗﺎﻝ ،ﺃﻯ ﻛﻠﻮﺍ ﻣﺎ ﺣﻞ ﻟﻜﻢ ﻭﻁﺎﺏ ﻣﻤﺎ ﺭﺯﻗﻜﻢ ﷲ ﴾ﻭﻛﻠﻮﺍ ﻣﻤﺎ ﺭﺯﻗﻜﻢ ﷲ ﺣﻼﻻ ﻁﻴﺒﺎ  ﴿
 .ﻹﻧﻪ ﺃﻋﻈﻢ ﺣﺎﺟﺎﺕ ﺍﻻﻧﺴﺎﻥ،ﻭﺇﻧﻤﺎ ﺧﺺ ﺍﻷﻛﻞ ﺑﺎﻟﺬﻛﺮ،ﻭﻏﻴﺮ ﺫﻟﻚ
ﺑﺎﻟﺘﻘﺼﻴﺮ ﻓﻲ ﻁﺎﻋﺔ ﷲ ،ﻻ ﺗﻀﻴﻌﻮﺍ ﺇﻳﻤﺎﻧﻜﻢ :ﻫﺬﺍ ﺍﺳﺘﺪﻋﺎء ﺍﻟﻰ )ﺍﻟﺘﻘﻮﻯ( ﺑﺄﻟﻄﻒ ﺍﻟﻮﺟﻮﻩ ﻛﺈﻧﻪ ﻳﻘﻮﻝ ﴾ﻭﺍﺗﻘﻮﺍ ﷲ ﺍﻟﺬﻱ ﺍﻧﺘﻢ ﺑﻪ ﻣﺆﻣﻨﻮﻥ  ﴿
 .(1011F0011)ﻟﻤﺒﺎﻟﻐﺔ ﻓﻲ ﺗﻘﻮﻯ ﷲﻓﺈﻥ ﺍﻹﻳﻤﺎﻥ ﺑﺎﻟ ﺗﻌﺎﻟﻰ ﻳﻮﺟﺐ ﺍ،ﻓﺘﻜﻮﻥ ﻋﻠﻴﻜﻢ ﺍﻟﺤﺴﺮﺓ ﺍﻟﻌﻈﻤﻰ،ﻋﺰ ﻭﺟﻞ
 
ِﻞ ٱﻟﺸﱠ ۡﻴﻄَٰ ِﻦ ﻓَﭑۡﺟﺘَﻨِﺒُﻮﻩ ُﻟََﻌﻠﱠُﻜۡﻢ ﺗُۡﻔﻠُِﺤﻮَﻥ ﻣﱢ ۡﻦ َﻋﻤ َ ﻳَٰ ٓﺄَﻳﱡﻬَﺎ ٱﻟﱠِﺬﻳَﻦ َءﺍَﻣﻨُٓﻮْﺍ ﺇِﻧﱠَﻤﺎ ٱۡﻟَﺨۡﻤُﺮ َﻭٱۡﻟَﻤۡﻴِﺴُﺮ َﻭٱۡﻷَﻧَﺼﺎُﺏ َﻭٱۡﻷَۡﺯﻟَٰ ُﻢ ِﺭۡﺟٞﺲ  ﴿
 ﴾  ۰۹
 
 .ﺔـ  ﺍﻵﻳ(ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ ﺇﻧﻤﺎ ﺍﻟﺨﻤﺮ  ):ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﺍﻟﻤﺪﻳﻨ���ﺔ ﻭﻫ���ﻢ ﻳﺸ���ﺮﺑﻮﻥ ﺍﻟﺨﻤ���ﺮ ﻭﻳ���ﺄﻛﻠﻮﻥ  �ﻗ���ﺪﻡ ﺭﺳ���ﻮﻝ ﷲ »: ﻗ���ﺎﻝﻫﺮﻳ���ﺮﺓ  ﻋ���ﻦ ﺃﺑ���ﻲﺭﻭﻯ ﺃﺣﻤ���ﺪ  .244
ﻣ�ﺎ  :ﺍﻟﻨ�ﺎﺱﻘ�ﺎﻝ ـ ﺍﻵﻳ�ﺔ ﻓ﴾�ﺨﻤ�ﺮ ﻭﺍﻟﻤﻴﺴ�ﺮ ﻋﻦ ﺍﻟﻳﺴﺄﻟﻮﻧﻚ  ﴿:ﻓﺄﻧﺰﻝ ﷲ،ﻋﻨﻬﻤﺎ �ﻓﺴﺄﻟﻮﺍ ﺭﺳﻮﻝ ﷲ ،ﺍﻟﻤﻴﺴﺮ
 ﺃﻡ ﻟﻤﻬ�ﺎﺟﺮﻳﻦ ﻭﻛﺎﻧﻮﺍ ﻳﺸﺮﺑﻮﻥ ﺍﻟﺨﻤﺮ ﺣﺘﻰ ﻛﺎﻥ ﻳﻮﻡ ﻣﻦ ﺍﻷﻳﺎﻡ ﺻﻠﻰ ﺭﺟﻞ ﻣﻦ ﺍ،ﺇﺛﻢ ﻛﺒﻴﺮﻗﺎﻝ ﺣﺮﻡ ﻋﻠﻴﻨﺎ ﺇﻧﻤﺎ 
ﻳ�ﺎ ﺃﻳﻬ�ﺎ ﺍﻟ�ﺬﻳﻦ ﺁﻣﻨ�ﻮﺍ ﻻ ﺗﻘﺮﺑ�ﻮﺍ ﺍﻟﺼ�ﻼﺓ   ﴿:ﻓﺄﻧﺰﻝ ﷲ ﺁﻳﺔ ﺃﻏﻠﻆ ﻣﻨﻬ�ﺎ،ﺃﺻﺤﺎﺑﻪ ﻓﻲ ﺍﻟﻤﻐﺮﺏ ﻓﺨﻠﻂ ﻓﻲ ﻗﺮﺍءﺗﻪ
ﻳ�ﺎ ﺃﻳﻬ�ﺎ ﺍﻟ�ﺬﻳﻦ ﺁﻣﻨ�ﻮﺍ ﺇﻧﻤ�ﺎ ﺍﻟﺨﻤ�ﺮ  ﴿:ﺛ�ﻢ ﻧﺰﻟ�ﺖ ﺁﻳ�ﺔ ﺃﻏﻠ�ﻆ ﻣ�ﻦ ﺫﻟ�ﻚ﴾ﻭﺃﻧ�ﺘﻢ ﺳ�ﻜﺎﺭﻯ ﺣﺘ�ﻰ ﺗﻌﻠﻤ�ﻮﺍ ﻣ�ﺎ ﺗﻘﻮﻟ�ﻮﻥ 
ﺍﻟﻨﺎﺱ ﻳﺎ ﺭﺳﻮﻝ ﷲ ﻗﺘﻠﻮﺍ ﻓ�ﻲ ﺳ�ﺒﻴﻞ ﷲ ﻘﺎﻝ ﻓ،ﻨﺎﺍﻧﺘﻬﻴﻨﺎ ﺭﺑ: ﻗﺎﻟﻮﺍ ﴾ﻓﻬﻞ ﺃﻧﺘﻢ ﻣﻨﺘﻬﻮﻥ ﴿:ﺇﻟﻰ ﻗﻮﻟﻪ ﴾ﻭﺍﻟﻤﻴﺴﺮ 
ﻭﻣﺎﺗﻮﺍ ﻋﻠﻰ ﻓﺮﺍﺷ�ﻬﻢ ﻭﻛ�ﺎﻧﻮﺍ ﻳﺸ�ﺮﺑﻮﻥ ﺍﻟﺨﻤ�ﺮ ﻭﻳ�ﺄﻛﻠﻮﻥ ﺍﻟﻤﻴﺴ�ﺮ ﻭﻗ�ﺪ ﺟﻌﻠ�ﻪ ﷲ ﺭﺟﺴ�ﺎ ﻣ�ﻦ ﻋﻤ�ﻞ ﺍﻟﺸ�ﻴﻄﺎﻥ 
 .«(2011F1011)ﺇﻟﻰ ﺁﺧﺮ ﺍﻵﻳﺔ    ﴾ﻟﻴﺲ ﻋﻠﻰ ﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ ﻭﻋﻤﻠﻮﺍ ﺍﻟﺼﺎﻟﺤﺎﺕ ﺟﻨﺎﺡ ﻓﻴﻤﺎ ﻁﻌﻤﻮﺍ  ﴿:ﻓﺄﻧﺰﻝ ﷲ
ﺇﻧﻤﺎ ﻧﺰﻝ ﺗﺤﺮﻳﻢ ﺍﻟﺨﻤﺮ ﻓﻲ ﻗﺒﻴﻠﺘﻴﻦ ﻣﻦ ﻗﺒﺎﺋﻞ ﺍﻷﻧﺼ�ﺎﺭ  »: ﻗﺎﻝﻋﺒﺎﺱ  ﻋﻦ ﺍﺑﻦﻭﺭﻭﻯ ﺍﻟﻨﺴﺎﺋﻲ ﻭﺍﻟﺒﻴﻬﻘﻲ  .344
ﻓﻠﻤ�ﺎ ﺻ�ﺤﻮﺍ ﺟﻌ�ﻞ ﺍﻟﺮﺟ�ﻞ ﻳ�ﺮﻯ ﺍﻷﺛ�ﺮ ﻓ�ﻲ ﻭﺟﻬ�ﻪ ﻭﺭﺃﺳ�ﻪ ،ﺑﻌﻀ�ﻬﻢ ﺑﺒﻌﺾﺷﺮﺑﻮﺍ ﻓﻠﻤ�ﺎ ﺃﻥ ﺛﻤ�ﻞ ﺍﻟﻘ�ﻮﻡ ﻋﺒ�ﺚ 
 _______________
 ﻣﻨﻘﻄﻊ. 4/7811ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ  (9901)
 (2/ 7ﺻﺤﻴﺢ ﺍﻟﺒﺨﺎﺭﻱ )(0011) 
 (632/ 1ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(1011) 
 (ﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ ﺃﺑﻮ ﻣﻌﺸﺮ ﺗﻘﺪﻡ ﺿﻌﻔﻪ ﻗﺎﻝ  ﺍﻟﻬﻴﺜﻤﻲ:ﻭﺃﺑﻮ ﻭﻫﺐ ﻣﻮﻟﻰ ﺃﺑﻲ ﻫﺮﻳﺮﺓ ﻟﻢ ﻳﺠﺮﺣﻪ ﺃﺣﺪ ﻭﻟﻢ ﻳﻮﺛﻘﻪ. 5068ﺡ) 2/153ﻣﺴﻨﺪ ﺃﺣﻤﺪ   (2011)
 (002)
ﻭﷲ ﻟ�ﻮ ﻛ�ﺎﻥ ﺑ�ﻲ :ﻓﻴﻘﻮﻝ: ﺻﻨﻊ ﺑﻲ ﻫﺬﺍ ﺃﺧﻲ ﻓﻼﻥ ـ ﻭﻛﺎﻧﻮﺍ ﺇﺧﻮﺓ ﻟﻴﺲ ﻓﻲ ﻗﻠﻮﺑﻬﻢ ﺿ�ﻐﺎﺋﻦ ـ ﻓﻴﻘ�ﻮﻝ،ﻭﻟﺤﻴﺘﻪ
ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﺬﻳﻦ ﺁﻣﻨ�ﻮﺍ   ﴿:ﻓﺄﻧﺰﻝ ﷲ ﻫﺬﻩ ﺍﻵﻳﺔ،ﺬﺍ ﺣﺘﻰ ﻭﻗﻌﺖ ﺍﻟﻀﻐﺎﺋﻦ ﻓﻲ ﻗﻠﻮﺑﻬﻢﺭءﻭﻓﺎ ًﺭﺣﻴﻤﺎ ًﻣﺎ ﺻﻨﻊ ﺑﻲ ﻫ
ﻧ�ﺎﺱ ﻣ�ﻦ ﺍﻟﻤﺘﻜﻔﻠ�ﻴﻦ ﻫ�ﻲ ﺭﺟ�ﺲ ﻭﻫ�ﻲ ﻓ�ﻲ ﺑﻄ�ﻦ ﻓ�ﻼﻥ ﻭﻗ�ﺪ ﻗﺘ�ﻞ ﻳ�ﻮﻡ ﻘﺎﻝ ﻓ،ـ  ﺍﻵﻳ�ﺔ﴾�ﺇﻧﻤ�ﺎ ﺍﻟﺨﻤ�ﺮ ﻭﺍﻟﻤﻴﺴ�ﺮ 
 .«(3011F2011)ﺍﻵﻳﺔ﴾ﻟﻴﺲ ﻋﻠﻰ ﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ ﻭﻋﻤﻠﻮﺍ ﺍﻟﺼﺎﻟﺤﺎﺕ  ﴿:ﻓﺄﻧﺰﻝ ﷲ،ﺃﺣﺪ
 
 [ﺗﻌﻠﻴﻖ]
 ﴿ﻭﻫﺬﻩ ﺍﻵﻳﺔ ﻫ�ﻲ ﺁﻳ�ﺔ ﺗﺤ�ﺮﻳﻢ ﺍﻟﺨﻤ�ﺮ ﻓﺤﺮﻣ�ﺖ ﺍﻟﺨﻤ�ﺮ ﺑﻘﻮﻟ�ﻪ ﺗﻌ�ﺎﻟﻰ .ﺃﺛﺮﻳﻦ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ  
ﻳﻬﺘ�ﻒ ﺍﻻ ﺇﻥ  ﻟﻤﺎ ﻧ�ﺰﻝ ﺗﺤ�ﺮﻳﻢ ﺍﻟﺨﻤ�ﺮ ﺍﻣ�ﺮ ﺭﺳ�ﻮﻝ ﷲ ﺻ�ﻠﻰ ﷲ ﻋﻠﻴ�ﻪ ﻭ ﺳ�ﻠﻢ ﻫﺎﺗﻔ�ﺎً ﻗﺎﻟﺖ ﺳﻠﻴﻢ  ﺃﻡ ﻭﻓﻲ ﺍﻟﻤﻌﺠﻢ ﺍﻷﻭﺳﻂ ﻋﻦ  .﴾ ﻓﺎﺟﺘﻨﺒﻮﺍ
ﺍﺑ�ﻮ ﻁﻠﺤ�ﺔ ﻳ�ﺎ ﻏ�ﻼﻡ ﺍﺣﻠ�ﻞ ﻋ�ﻦ ﺍﻟﻤ�ﺰﺍﺩﺓ ﻓﺄﻫﺮﻗﻬ�ﺎ ﻗ�ﺎﻝ ﻣﻨﻬ�ﺎ ﺷ�ﻲء ﻓﻠﻴﻬﺮﻗ�ﻪ ﺍﻟﺨﻤﺮ ﻗﺪ ﺣﺮﻣﺖ ﻓﻼ ﺗﺒﻴﻌﻮﻫﺎ ﻭﻻ ﺗﺒﺘﺎﻋﻮﻫ�ﺎ ﻭﻣ�ﻦ ﻛ�ﺎﻥ ﻋﻨ�ﺪﻩ 
 .(4011F3011)ﻓﺎﻫﺮﻕ ﺍﻟﻨﺎﺱ ﻭﻣﺎﻟﻬﻢ ﺧﻤﺮ ﻳﻮﻣﺌﺬ ﺍﻻ ﺍﻟﺒﺴﺮ ﻭﺍﻟﺘﻤﺮ
 ﺳﻮﺭﺓ ﺍﻟﺒﻘﺮﺓ.﴾ﻻ ﺗﻘﺮﺑﻮﺍ ﺍﻟﺼﻼﺓ ﻭﺃﻧﺘﻢ ﺳﻜﺎﺭﻯ ﴿ﻭﻗﺪ ﺗﻘﺪﻣﺖ ﺑﻌﺾ ﺍﻷﺣﺎﺩﻳﺚ ﻓﻲ ﺫﻛﺮ ﺳﺒﺐ ﻧﺰﻭﻝ ﻗﻮﻝ ﷲ ﺗﻌﺎﻟﻰ  
 ﻭﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﻏﻴﺮ ﻣﺎ ﺫﻛﺮﻩ ﺍﻟﻤﺆﻟﻒ. 
... ﻓﻠﻤ�ﺎ ﺃﺻ�ﺒﺢ ﻏ�ﺪﺍ ﺣﻤ�ﺰﺓ ﻋﻠ�ﻰ ﺭﺳ�ﻮﻝ ﷲ .ﺍﻷﺛ�ﺮ ﻭﻓﻴ�ﻪ.ﻓﺮﻭﻯ ﺍﻹﻣﺎﻡ ﺍﻟﺜﻌﻠﺒﻲ ﻁﻮﻳﻼ ًﻓﻴﻪ ﻏﺮﺍﺑﺔ ﺃﺫﻛ�ﺮ ﻣﻨ�ﻪ ﻣﻮﺿ�ﻊ ﺍﻟﺸ�ﺎﻫﺪ 
 ﻣﻪ ﻳﺎ ﻋّﻢ ﻓﻘﺪ ﺳﺄﻟﺖ ﷲ ﻓﻌﻔﺎ ﻋﻨﻚ.: ﻘﺎﻝﻳﻌﺘﺬﺭ ﻓ
ﻛﻠﻮﺍ ﻭﺷ�ﺮﺑﻮﺍ ﻓ�ﺄ،ﻭﺍﺗﺨﺬ ﻋﺘﺒﺎﻥ ﺑﻦ ﻣﺎﻟﻚ ﻁﻌﺎﻣﺎ ﻓﺪﻋﺎ ﺭﺟﺎﻻ ﻣﻦ ﺍﻟﻤﺴﻠﻤﻴﻦ ﻓﻴﻬﻢ ﺳﻌﺪ ﺑﻦ ﺃﺑﻲ ﻭﻗﺎﺹ ﻭﻛﺎﻥ ﻗﺪ ﺷﻮﻯ ﻟﻬ�ﻢ ﺭﺃﺱ ﺑﻌﻴﺮ: ﻗﺎﻟﻮﺍ
ﻓﺄﻧﺸ�ﺪ ﺳ�ﻌﺪ ﻗﺼ�ﻴﺪﺓ ﻓﻴﻬ�ﺎ ﻫﺠ�ﻮ ﺍﻷﻧﺼ�ﺎﺭ ﻭﻓﺨ�ﺮ ،ﺛﻢ ﺇﻧﻬ�ﻢ ﺍﻓﺘﺨ�ﺮﻭﺍ ﻋﻨ�ﺪ ﻋﺘﺒ�ﺎﻥ ﻭﺍﻧﺘﺴ�ﺒﻮﺍ ﻭﺗﻨﺎﺷ�ﺪﻭﺍ ﺍﻷﺷﻌﺎﺭ،ﺍﻟﺨﻤ�ﺮ ﺣﺘّ�ﻰ ﺃﺧ�ﺬﺕ ﻣ�ﻨﻬﻢ
ﻓﺎﻧﻄﻠﻖ ﺳ�ﻌﺪ ﺇﻟ�ﻰ ﺭﺳ�ﻮﻝ ﷲ ﺻ�ﻠﻰ ﷲ ﻋﻠﻴ�ﻪ ،ﻓﻘﺎﻡ ﺭﺟﻞ ﻣﻦ ﺍﻷﻧﺼﺎﺭ ﻭﺃﺧﺬ ﻟﺤﻴﻲ ﺍﻟﺒﻌﻴ�ﺮ ﻓﻀ�ﺮﺏ ﺑ�ﻪ ﺭﺃﺱ ﺳ�ﻌﺪ ]ﻓﺸ�ّﺠﻪ ﺷ�ّﺠﺔ[،ﻟﻘﻮﻣﻪ
ﻓ�ﺄﻧﺰﻝ ﷲ ﺗﺤ�ﺮﻳﻢ ﺍﻟﺨﻤ�ﺮ ﻓ�ﻲ ﺳ�ﻮﺭﺓ ،ﺍﻟﻠﻬﻢ ﺑﻴّﻦ ﻟﻨ�ﺎ ﺭﺃﻳ�ﻚ ﻓ�ﻲ ﺍﻟﺨﻤ�ﺮ ﺑﻴﺎﻧ�ﺎ ﻭﺍﻓﻴﺎ :)ﻋﻤﺮ ﺭﺿﻲ ﷲ ﻋﻨﻪﻘﺎﻝ ﺭﻱ ﻓﻭﺳﻠّﻢ ﻭﺷﻜﺎ ﺇﻟﻴﻪ ﺍﻷﻧﺼﺎ
 .(5011F4011)ﺍﻧﺘﻬﻴﻨﺎ ﻳﺎ ﺭﺏ ّ :ﻋﻤﺮﻘﺎﻝ ﻭﺫﻟﻚ ﺑﻌﺪ ﻏﺰﻭﺓ ﺍﻷﺣﺰﺍﺏ ﺑﺄﻳﺎﻡ ﻓ﴾ﻳَْﻨﺘَﻬُﻮَﻥ  -ﺇﻟﻰ -ﺇِﻧﱠَﻤﺎ ﺍْﻟَﺨْﻤُﺮ َﻭﺍْﻟَﻤْﻴِﺴُﺮ  ﴿ﺍﻟﻤﺎﺋﺪﺓ
 .ﻏﺰﻭﺓ ﺃﺣﺪﻗﻠﺖ ﺁﻳﺔ ﺍﻟﻤﺎﺋﺪﺓ ﻣﺘﺄﺧﺮﺓ ﻭﻣﻘﺘﻞ ﺣﻤﺰﺓ ﻓﻲ  
ﺍﻟﻠﻬ�ﻢ ﺑ�ﻴﻦ ﻟﻨ�ﺎ ﻓ�ﻲ ﺍﻟﺨﻤ�ﺮ ﺑﻴﺎﻧ�ﺎ ﻗ�ﺎﻝ ﻟﻤﺎ ﻧﺰﻝ ﺗﺤﺮﻳﻢ ﺍﻟﺨﻤﺮ  »:ﻗﺎﻝﻭﻓﻲ ﺍﻟﻤﺴﻨﺪ ﻭﻏﻴﺮﻩ ﻋﻦ ﻋﻤﺮ ﺑﻦ ﺍﻟﺨﻄﺎﺏ ﺭﺿﻲ ﷲ ﻋﻨﻪ  
ﻓﺪﻋﻰ ﻋﻤﺮ ﺭﺿﻲ ﷲ ﻋﻨﻪ ﻓﻘﺮﺋ�ﺖ ﻗﺎﻝ ﴾ﻳﺴﺄﻟﻮﻧﻚ ﻋﻦ ﺍﻟﺨﻤﺮ ﻭﺍﻟﻤﻴﺴﺮ ﻗﻞ ﻓﻴﻬﻤﺎ ﺇﺛﻢ ﻛﺒﻴﺮ ﴿ﺷﺎﻓﻴﺎ ﻓﻨﺰﻟﺖ ﻫﺬﻩ ﺍﻵﻳﺔ ﺍﻟﺘﻲ ﻓﻲ ﺳﻮﺭﺓ ﺍﻟﺒﻘﺮﺓ 
ﻳ�ﺎ ﺃﻳﻬ�ﺎ ﺍﻟ�ﺬﻳﻦ ﺁﻣﻨ�ﻮﺍ ﻻ ﺗﻘﺮﺑ�ﻮﺍ ﺍﻟﺼ�ﻼﺓ ﻭﺃﻧ�ﺘﻢ  ﴿ﻟﻨ�ﺎ ﻓ�ﻲ ﺍﻟﺨﻤ�ﺮ ﺑﻴﺎﻧ�ﺎ ﺷ�ﺎﻓﻴﺎ ﻓﻨﺰﻟ�ﺖ ﺍﻵﻳ�ﺔ ﺍﻟﺘ�ﻲ ﻓ�ﻲ ﺳ�ﻮﺭﺓ ﺍﻟﻨﺴ�ﺎء ﺍﻟﻠﻬ�ﻢ ﺑ�ﻴﻦ ﻘ�ﺎﻝ ﻋﻠﻴ�ﻪ ﻓ
ﻓﻜﺎﻥ ﻣﻨﺎﺩﻱ ﺭﺳﻮﻝ ﷲ ﺻﻠﻰ ﷲ ﻋﻠﻴﻪ ﻭ ﺳﻠﻢ ﺇﺫﺍ ﺃﻗﺎﻡ ﺍﻟﺼﻼﺓ ﻧﺎﺩﻯ ﺍﻥ ﻻ ﻳﻘﺮﺑﻦ ﺍﻟﺼ�ﻼﺓ ﺳ�ﻜﺮﺍﻥ ﻓ�ﺪﻋﻰ ﻋﻤ�ﺮ ﺭﺿ�ﻲ ﷲ ﻋﻨ�ﻪ ﴾ﺳﻜﺎﺭﻯ
 ﴿ﺑﻴﺎﻧﺎ ﺷﺎﻓﻴﺎ ﻓﻨﺰﻟﺖ ﺍﻵﻳﺔ ﺍﻟﺘﻲ ﻓﻲ ﺍﻟﻤﺎﺋﺪﺓ ﻓﺪﻋﻰ ﻋﻤ�ﺮ ﺭﺿ�ﻲ ﷲ ﻋﻨ�ﻪ ﻓﻘﺮﺋ�ﺖ ﻋﻠﻴ�ﻪ ﻓﻠﻤ�ﺎ ﺑﻠ�ﻎ ﺍﻟﻠﻬﻢ ﺑﻴﻦ ﻟﻨﺎ ﻓﻲ ﺍﻟﺨﻤﺮ ﻘﺎﻝ ﻓﻘﺮﺋﺖ ﻋﻠﻴﻪ ﻓ
 .«(6011F5011)ﻋﻤﺮ ﺭﺿﻲ ﷲ ﻋﻨﻪ ﺍﻧﺘﻬﻴﻨﺎ ﺍﻧﺘﻬﻴﻨﺎﻘﺎﻝ ﻓﻗﺎﻝ ﴾ﻓﻬﻞ ﺃﻧﺘﻢ ﻣﻨﺘﻬﻮﻥ
ﻗ�ﺎﻝ ﻛﻤﺎ ،ﻭﻓﻲ ﻫﺬﺍ ﺍﻟﺤﺪﻳﺚ ﻛﺮﺍﻣﺔ ﻣﻦ ﻛﺮﺍﻣ�ﺎﺕ ﻭﻟ�ﻲ ﷲ ﻋﻤ�ﺮ ﺑ�ﻦ ﺍﻟﺨﻄ�ﺎﺏ ﺍﻟ�ﺬﻱ ﻛ�ﺎﻥ ﻳﻨ�ﺰﻝ ﺍﻟﻘ�ﺮﺁﻥ ﻣﺼ�ﺪﻗﺎ ًﻟﻤ�ﺎ ﻳﻨﻄ�ﻖ ﺑ�ﻪ 
 .«(7011F6011)ﻗﺪ ﻛﺎﻥ ﻳﻜﻮﻥ ﻓﻲ ﺍﻷﻣﻢ ﻣﺤﺪﺛﻮﻥ ﻓﺈﻥ ﻳﻚ ﻓﻲ ﺃﻣﺘﻲ ﺃﺣﺪ ﻓﻌﻤﺮ ﺑﻦ ﺍﻟﺨﻄﺎﺏ» : ﺻﻠﻰ ﷲ ﻋﻠﻴﻪ ﻭ ﺳﻠﻢﺭﺳﻮﻝ ﷲ
ﻓﻘﺎﺗﻞ ﺑﻌﻀ��ﻬﻢ ،ﺃﻥ ﺃُﻧﺎﺳ��ﺎ ًﻣ��ﻦ ﺍﻟﻤﺴ��ﻠﻤﻴﻦ ﺷ��ﺮﺑﻮﻫﺎ»:ﻛﻤ��ﺎ ﺭﻭﻯ ﻓ��ﻲ ﺳ��ﺒﺐ ﻧ��ﺰﻭﻝ ﻫ��ﺬﻩ ﺍﻵﻳ��ﺔ ﻣ��ﺎ ﺫﻛ��ﺮﻩ ﺍﻹﻣ��ﺎﻡ ﺍﺑ��ﻦ ﺍﻟﺠ��ﻮﺯﻱ 
 .«(8011F7011)ﺑﻦ ﺃﺑﻲ ﻁﻠﺤﺔ ﻋﻦ ﺍﺑﻦ ﻋﺒﺎﺱ ﺭﻭﺍﻩ ﺍ،ﻓﻨﺰﻟﺖ ﻫﺬﻩ ﺍﻵﻳﺔ،ﻭﺗﻜﻠﻤﻮﺍ ﺑﻤﺎ ﻻ ﻳﺮﺿﺎﻩ ﷲ ﻣﻦ ﺍﻟﻘﻮﻝ،ﺑﻌﻀﺎً 
 
ﺑ�ﺄﻥ ﺍﻟﺨﻤ�ﺮ ﻧﺰﻟ�ﺖ ﻋﻠ�ﻰ ﻣﺮﺍﺣ�ﻞ ﻓﺤ�ﺪﺙ ﻟﻠﺼ�ﺤﺎﺑﺔ ﻭﻗ�ﺎﺋﻊ ﺃﺩﺕ ﺇﻟ�ﻰ ﻧ�ﺰﻭﻝ  :ﻘ�ﺎﻝﻗﻠﺖ ﻭﺃﻭﻟﻰ ﺍﻷﻗ�ﻮﺍﻝ ﻭﷲ ﺗﻌ�ﺎﻟﻰ ﺃﻋﻠ�ﻢ ﺑ�ﺄﻥ ﻳ 
 ﺍﻟﺘﺤﺮﻳﻢ ﺍﻟﻨﻬﺎﺋﻲ ﻟﻠﺨﻤﺮ، ﻓﻨﺰﻝ ﺍﻟﺘﺤﺮﻳﻢ ﺣﺴﻤﺎ ًﻟﻤﺎﺩﺓ ﺍﻟﻮﻗﻴﻌﺔ ﻭﺍﻟﺒﻐﻀﺎء ﺍﻟﺘﻲ ﻛﺎﺩﺕ ﺃﻥ ﺗﻨﺸﺐ ﺑﻴﻦ ﺍﻟﺼﺤﺎﺑﺔ.
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
ﻭﺍﻟﻤﻴﺴ�ﺮ ﺍﻟﻘﻤ�ﺎﺭ ﻛ�ﺎﻧﻮﺍ ﻳﺘﻘ�ﺎﻣﺮﻭﻥ ﺑ�ﻪ ﻓ�ﻲ ،ﺍﻟﺨﻤﺮ ﺟﻤﻴ�ﻊ ﺍﻷﺷ�ﺮﺑﺔ ﺍﻟﺘ�ﻲ ﺗﺴﻜﺮ :ﺍﺑﻦ ﻋﺒﺎﺱﻗﺎﻝ ﴾ﺃﻳﻬﺎ ﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ ﺍﻧﻤﺎ ﺍﻟﺨﻤﺮ ﻭﺍﻟﻤﻴﺴﺮ ﻳﺎ  ﴿
 .ﺍﻟﺠﺎﻫﻠﻴﺔ
 ؟ﺍﺑ�ﻦ ﻋﺒ�ﺎﺱ ﻭﻣﺠﺎﻫ�ﺪﻗﺎﻝ ،ﺃﻯ ﺍﻻﺻﻨﺎﻡ ﺍﻟﻤﻨﺼﻮﺑﺔ ﻟﻠﻌﺒﺎﺩﺓ ﻭﺍﻻﻗﺪﺍﺡ ﺍﻟﺘﻲ ﻛﺎﻧﺖ ﻋﻨﺪ ﺳﺪﻧﺔ ﺍﻟﺒﻴﺖ ﻭﺧﺪﺍﻡ ﺍﻻﺻ�ﻨﺎﻡ﴾ﻭﺍﻷﻧﺼﺎﺏ ﻭﺍﻷﺯﻻﻡ  ﴿
 .ﻗﺪﺍﺡ ﻛﺎﻧﻮﺍ ﻳﺴﺘﻘﺴﻤﻮﻥ ﺑﻬﺎ :ﻭﺍﻻﺯﻻﻡ،ﺓ ﻛﺎﻧﻮﺍ ﻳﺬﺑﺤﻮﻥ ﻗﺮﺍﺑﻴﻨﻬﻢ ﻋﻨﺪﻫﺎﺍﻷﻧﺼﺎﺏ ﺣﺠﺎﺭ
 .ﻭﺧﺒﻴﺚ ﻣﺴﺘﻘﺬﺭ ﻣﻦ ﺗﺰﻳﻴﻦ ﺍﻟﺸﻴﻄﺎﻥ،ﻗﺬﺭ ﻭﻧﺠﺲ ﺗﻌﺎﻓﻪ ﺍﻟﻌﻘﻮﻝ ﺃﻱ ﴾ﺭﺟﺲ ﻣﻦ ﻋﻤﻞ ﺍﻟﺸﻴﻄﺎﻥ  ﴿
 .(9011F8011)ﻟﺘﻔﻮﺯﻭﺍ ﺑﺎﻟﺜﻮﺍﺏ ﺍﻟﻌﻈﻴﻢ ،ﺑﻌﻴﺪﻳﻦ ﻋﻦ ﻫﺬﻩ ﺍﻟﻘﺎﺫﻭﺭﺍﺕ،ﺃﻯ ﺍﺗﺮﻛﻮﻩ ﻭﻛﻮﻧﻮﺍ ﻓﻲ ﺟﺎﻧﺐ ﺁﺧﺮ﴾ﻓﺈﺟﺘﻨﺒﻮﻩ ﻟﻌﻠﻜﻢ ﺗﻔﻠﺤﻮﻥ  ﴿
 
 ﴾۰۰۱َﻌﻠﱠُﻜۡﻢ ﺗُۡﻔﻠُِﺤﻮَﻥ ﻻﱠ ﻳَۡﺴﺘَِﻮﻱ ٱۡﻟَﺨﺒِﻴُﺚ َﻭٱﻟﻄﱠﻴﱢُﺐ َﻭﻟَۡﻮ ﺃَۡﻋَﺠﺒََﻚ َﻛۡﺜَﺮﺓ ُٱۡﻟَﺨﺒِﻴِﺚﻭ ﻓَﭑﺗﱠﻘُﻮْﺍ ٱﻟﱠ  َﻳَٰ ٓﺄُْﻭﻟِﻲ ٱۡﻷَۡﻟﺒَٰ ِﺐ ﻟَ  ﻗُﻞ ﴿
 
 _______________
 21/65(ﺍﻟﻤﻌﺠ�ﻢ ﺍﻟﻜﺒﻴ�ﺮ 40171ﺡ) 8/582(ﺳ�ﻨﻦ ﺍﻟﺒﻴﻬﻘ�ﻲ ﺍﻟﻜﺒ�ﺮﻯ 15111ﺡ) 6/733(ﻗﺎﻝ ﺍﻟﺬﻫﺒﻲ: ﻋﻠﻰ ﺷﺮﻁ ﻣﺴﻠﻢ ﺳﻨﻦ ﺍﻟﻨﺴ�ﺎﺋﻲ ﺍﻟﻜﺒ�ﺮﻯ 9127ﺡ) 4/ 851ﺍﻟﻤﺴﺘﺪﺭﻙ (3011)
ﺃﻧﺎ ﻣﺤﻤﺪ ﺑﻦ ﻋﺒﺪ ﺍﻟﺮﺣﻴﻢ ﺻﺎﻋﻘﺔ ﺃﻧﺎ ﺣﺠﺎﺝ ﺑﻦ ﻣﻨﻬﺎﻝ ﻧﺎ ﺭﺑﻴﻌﺔ ﺑﻦ ﻛﻠﺜﻮﻡ ﺑﻦ ﺟﺒ�ﺮ ﻋ�ﻦ ﺃﺑﻴ�ﻪ ﻋ�ﻦ ﺳ�ﻌﻴﺪ ﺑ�ﻦ ﺟﺒﻴ�ﺮ ﻋ�ﻦ ﺑ�ﻦ  (ﻭﺇﺳﻨﺎﺩﻩ ﺣﺴﻦ. ﻗﺎﻝ ﺃﺑﻮ ﻋﺒﺪ ﺍﻟﺮﺣﻤﻦ ﺍﻟﻨﺴﺎﺋﻲ:95421ﺡ)
 ﺑﻪ--ﻋﺒﺎﺱ 
 ( 082/ 4ﺍﻟﻤﻌﺠﻢ ﺍﻷﻭﺳﻂ )(4011) 
 (341/ 2ﻜﺸﻒ ﻭﺍﻟﺒﻴﺎﻥ ﻋﻦ ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﺁﻥ )ﺍﻟ(5011) 
 (35/ 1ﻣﺴﻨﺪ ﺃﺣﻤﺪ ﺑﻦ ﺣﻨﺒﻞ )(6011) 
 (51/ 5ﺻﺤﻴﺢ ﺍﻟﺒﺨﺎﺭﻱ )(7011) 
  (714/ 2ﺯﺍﺩ ﺍﻟﻤﺴﻴﺮ )(8011) 
 (732/ 1ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(9011) 
 (102)
 
 .ـ  ﺍﻵﻳﺔ(ﻗﻞ ﻻ ﻳﺴﺘﻮﻱ  :)ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﻓﻘ�ﺎﻡ ﺃﻋﺮﺍﺑ�ﻲ ،ﺍﻟﺨﻤﺮﺫﻛ�ﺮ ﺗﺤ�ﺮﻳﻢ  �ﺃﻥ ﺍﻟﻨﺒ�ﻲ  » ﻋ�ﻦ ﺟ�ﺎﺑﺮﺃﺧﺮﺝ ﺍﻟﻮﺍﺣﺪﻱ ﻭﺍﻷﺻ�ﺒﻬﺎﻧﻲ ﻓ�ﻲ ﺍﻟﺘﺮﻏﻴ�ﺐ  .444
ﻓﻬﻞ ﻳﻨﻔﻊ ﺫﻟﻚ ﺍﻟﻤﺎﻝ ﺇﻥ ﻋﻤﻠ�ﺖ ﻓﻴ�ﻪ ﺑﻄﺎﻋ�ﺔ ﷲ   ﺇﻧﻲ ﻛﻨﺖ ﺭﺟﻼ ًﻛﺎﻧﺖ ﻫﺬﻩ ﺗﺠﺎﺭﺗﻲ ﻓﺎﻋﺘﻘﺒﺖ ﻣﻨﻬﺎ ﻣﺎﻻً : ﻘﺎﻝﻓ
ﻗ�ﻞ ﻻﻳﺴ�ﺘﻮﻱ  ﴿: �ﻓ�ﺄﻧﺰﻝ ﷲ ﺗﻌ�ﺎﻟﻰ ﺗﺼ�ﺪﻳﻘﺎ ﻟﺮﺳ�ﻮﻟﻪ   «ﺇﻥ ﷲ ﻻ ﻳﻘﺒﻞ ﺇﻻ ﺍﻟﻄﻴﺐ  » �ﺍﻟﻨﺒﻲ ﻘﺎﻝ ﺗﻌﺎﻟﻰ،ﻓ
  .«(0111F9011)ـ ﺍﻵﻳﺔ﴾ﺍﻟﺨﺒﻴﺚ ﻭﺍﻟﻄﻴﺐ 
 
 [ﺗﻌﻠﻴﻖ]
ﻭﺍﻷﺛﺮ ﻓ�ﻲ ،ﻭﻓﻴ�ﻪ ﺑﻴ�ﺎﻥ ﺃﻥ ﷲ ﺗﻌ�ﺎﻟﻰ ﻁﻴ�ﺐ ﻻ ﻳﻘﺒ�ﻞ ﺇﻻ ﺍﻟﻄﻴ�ﺐ.ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺛﺮﺍً ﻭﺍﺣﺪﺍً ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔﺫﻛﺮ  
ﻓﺎﻟﺨﺒﻴ�ﺚ ﻣ�ﻦ ﺍﻷﻣ�ﻮﺍﻝ ﻭﺍﻷﻗ�ﻮﺍﻝ ﻭﺍﻷﻋﻤ�ﺎﻝ ،ﻭﺇﻥ ﻛﺎﻥ ﻓﻲ ﺍﻟﻤﺎﻝ ﻟﻜﻦ ﺍﻵﻳﺔ ﺑﻌﻤﻮﻣﻬﺎ ﺗﺸ�ﻤﻞ ﺟﻤﻴ�ﻊ ﺃﻧ�ﻮﻉ ﺍﻟﺨﺒﻴ�ﺚ ﻭﺍﻟﻄﻴﺐ ،ﺇﺳﻨﺎﺩﻩ ﺿﻌﻒ
 .ﻭﺍﻷﺷﺨﺎﺹ ﻭﻏﻴﺮ ﺫﻟﻚ ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
ﻭﻟﻮ ﺃﻋﺠﺒ�ﻚ ﺍﻳﻬ�ﺎ ،ﻻ ﻳﺘﺴ�ﺎﻭﻯ ﺍﻟﺨﺒﻴ�ﺚ ﻭﺍﻟﻄﻴ�ﺐ :ﺃﻯ ﻗ�ﻞ ﻳ�ﺎ ﺃﻳﻬ�ﺎ ﺍﻟﺮﺳ�ﻮﻝ﴾ﻗﻞ ﻻ ﻳﺴﺘﻮﻱ ﺍﻟﺨﺒﻴﺚ ﻭﺍﻟﻄﻴﺐ ﻭﻟ�ﻮ ﺃﻋﺠﺒ�ﻚ ﻛﺜ�ﺮﺓ ﺍﻟﺨﺒﻴ�ﺚ  ﴿ 
ﺍﻟﻠﻔ�ﻆ ﻋ�ﺎﻡ  :ﺍﻟﻘﺮﻁﺒ�ﻲﻗﺎﻝ ،ﻭﺍﻟﺮﺩﻱء ﻭﺍﻟﺠﻴﺪ،ﻭﺍﻟﻤﻄﻴﻊ ﻭﺍﻟﻌﺎﺻﻲ،ﻭﻫﻮ ﻣﺜﻞ ﺿﺮﺑﻪ ﷲ ﻟﻠﺘﻤﻴﻴﺰ ﺑﻴﻦ ﺍﻟﺤﻼﻝ ﻭﺍﻟﺤﺮﺍﻡ،ﺍﻟﺴﺎﻣﻊ ﻛﺜﺮﺓ ﺍﻟﺨﺒﻴﺚ
ﻻ ﻳﻔﻠ�ﺢ ﻭﻻ ﻳﺘﺠ�ﺐ ﻭﻻ ،ﻓﺎﻟﺨﺒﻴﺚ ﻣﻦ ﻫﺬﺍ ﻛﻠﻪ،ﻭﺍﻟﻤﻌﺎﺭﻑ ﻣﻦ ﺍﻟﻌﻠﻮﻡ ﻭﻏﻴﺮﻫﺎ،ﻭﺍﻟﻨﺎﺱ،ﻭﺍﻷﻋﻤﺎﻝ،ﻳﺘﺼﻮﺭ ﻓﻲ ﺍﻟﻤﻜﺎﺳﺐ،ﺟﻤﻴﻊ ﺍﻻﻣﻮﺭﻓﻲ 
ﺍﻟﻈ�ﺎﻫﺮ ﺍﻥ ﺍﻟﺨﺒﻴ�ﺚ ﻭﺍﻟﻄﻴ�ﺐ ﻋﺎﻣ�ﺎﻥ ﻓﻴﻨ�ﺪﺭﺝ  :ﺍﺑ�ﻮ ﺣﻴ�ﺎﻥﻗ�ﺎﻝ ﻧﺎﻓﻊ ﺣﻤﻴﺪ ﺟﻤﻴﻞ ﺍﻟﻌﺎﻗﺒﺔ ﻭ -ﻭﺍﻥ ﻗﻞ  -ﻭﺍﻟﻄﻴﺐ ،ﻭﺍﻥ ﻛﺜﺮ،ﺗﺤﺴﻦ ﻟﻪ ﻋﺎﻗﺒﺔ
ﻭﻧﻈﻴﺮ ﻫ�ﺬﻩ ﺍﻵﻳ�ﺔ ﻗﻮﻟ�ﻪ ﺗﻌ�ﺎﻟﻰ ] ﻭﺍﻟﺒﻠ�ﺪ ،ﻭﺻ�ﺤﻴﺢ ﺍﻟﻌﻘﺎﺋ�ﺪ ﻭﻓﺎﺳ�ﺪﻩ،ﻭﺟﻴﺪ ﺍﻟﻨ�ﺎﺱ ﻭﺭﺩﻳﺌﻬﻢ،ﻞ ﻭﻓﺎﺳ�ﺪﻩﻭﺻ�ﺎﻟﺢ ﺍﻟﻌﻤ�،ﺗﺤﺘﻬﻤﺎ ﺍﻟﻤﺎﻝ ﻭﺣﺮﺍﻣﻪ
 .ﺍﻟﻄﻴﺐ ﻳﺨﺮﺝ ﻧﺒﺎﺗﻪ ﺑﺈﺫﻥ ﺭﺑﻪ ﻭﺍﻟﺬﻱ ﺧﺒﺚ ﻻ ﻳﺨﺮﺝ ﺍﻻ ﻧﻜﺪﺍ [
ﺯﻭﺍ ﺑﺮﺿ�ﻮﺍﻥ ﻟﺘﻔﻠﺤ�ﻮﺍ ﻭﺗﻔ�ﻮ،ﺃﻯ ﻓﺎﺗﻘﻮﺍ ﷲ ﺑﺄﻣﺘﺜﺎﻝ ﺃﻭﺍﻣ�ﺮﻩ ﻭﺍﺟﺘﻨ�ﺎﺏ ﻧﻮﺍﻫﻴ�ﻪ ﻳ�ﺎ ﺫﻭﻱ ﺍﻟﻌﻘﻮﻝ﴾ﻓﺎﺗﻘﻮﺍ ﷲ ﻳﺎ ﺃﻭﻟﻲ ﺍﻷﻟﺒﺎﺏ ﻟﻌﻠﻜﻢ ﺗﻔﻠﺤﻮﻥ  ﴿
 .(1111F0111)ﻭﺍﻟﻨﻌﻴﻢ ﺍﻟﻤﻘﻴﻢ،ﷲ
 
ﻠُﻮْﺍ َﻋۡﻨﻬَﺎ ِﺣﻴَﻦ ﻳُﻨَﺰﱠ ُﻝ ٱۡﻟﻘُۡﺮَءﺍُﻥ ﺗُۡﺒَﺪ ﻟَُﻜۡﻢ َﻋﻔَﺎ ٱﻟﱠ  ُٴَﻠُﻮْﺍ َﻋۡﻦ ﺃَۡﺷﻴَﺎَٓء ﺇِﻥ ﺗُۡﺒَﺪ ﻟَُﻜۡﻢ ﺗَُﺴۡﺆُﻛۡﻢ َﻭﺇِﻥ ﺗَﺴ ۡٴَﻳَٰ ٓﺄَﻳﱡﻬَﺎ ٱﻟﱠِﺬﻳَﻦ َءﺍَﻣﻨُﻮْﺍ َﻻ ﺗَﺴ ۡ ﴿
 ﴾ ۱۰۱ َﻋۡﻨﻬَۗﺎ َﻭٱﻟﱠ  َُﻏﻔُﻮٌﺭ َﺣﻠِﻴﻢ ٞ
 
 .ـ ﺍﻵﻳﺔ(ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ ﻻ ﺗﺴﺄﻟﻮﺍ  :)ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ  
 «ﻓ�ﻼﻥ  »: ﻗ�ﺎﻝﺭﺟ�ﻞ ﻣ�ﻦ ﺃﺑ�ﻲ؟ ﻘ�ﺎﻝ ﺧﻄﺒ�ﺔ ﻓ  �ﺧﻄ�ﺐ ﺍﻟﻨﺒ�ﻲ  »ﺑ�ﻦ ﻣﺎﻟ�ﻚ  ﻋﻦ ﺃﻧ�ﺲﺭﻭﻯ ﺍﻟﺒﺨﺎﺭﻱ  [ﻙ] .544
 .«(2111F1111)ـ ﺍﻵﻳﺔ﴾ﺃﺷﻴﺎء  ﻻ ﺗﺴﺄﻟﻮﺍ ﻋﻦ ﴿:ﻓﻨﺰﻟﺖ ﻫﺬﻩ ﺍﻵﻳﺔ
 ؟ﻣ�ﻦ ﺃﺑ�ﻰ :ﻓﻴﻘﻮﻝ ﺍﻟﺮﺟ�ﻞ،ﺍﺳ�ﺘﻬﺰﺍء �ﻛﺎﻥ ﻗﻮﻡ ﻳﺴ�ﺄﻟﻮﻥ ﺭﺳ�ﻮﻝ ﷲ  »: ﻗﺎﻝﻋﺒﺎﺱ  ﻋﻦ ﺍﺑﻦﻭﺭﻭﻯ ﺃﻳﻀﺎ ً .644
ﻳ�ﺎ ﺃﻳﻬ�ﺎ ﺍﻟ�ﺬﻳﻦ ﺁﻣﻨ�ﻮﺍ ﻻ ﺗﺴ�ﺄﻟﻮﺍ ﻋ�ﻦ  :)ﻓ�ﺄﻧﺰﻝ ﷲ  ﻓ�ﻴﻬﻢ ﻫ�ﺬﻩ ﺍﻵﻳ�ﺔ ؟ﺃﻳ�ﻦ ﻧ�ﺎﻗﺘﻲ :ﻭﻳﻘﻮﻝ ﺍﻟﺮﺟﻞ ﺗﻀ�ﻞ ﻧﺎﻗﺘ�ﻪ
 .«(3111F2111)ﺣﺘﻰ ﻓﺮﻍ ﻣﻦ ﺍﻵﻳﺔ ﻛﻠﻬﺎ  (ﺃﺷﻴﺎء 
 . (4111F3111)ﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮ ﻣﺜﻠﻪ ﻣﻦ ﺣﺪﻳﺚ ﺃﺑﻲ ﻫﺮﻳﺮﺓ .744
ﻳ�ﺎ ﻗ�ﺎﻟﻮﺍ: ﴾ﻰ ﺍﻟﻨ�ﺎﺱ ﺣ�ﺞ ﺍﻟﺒﻴ�ﺖ ﻭﻟ ﻋﻠ� ﴿:ﻟﻤ�ﺎ ﻧﺰﻟ�ﺖ »: ﻗ�ﺎﻝ ﻋﻦ ﻋﻠ�ﻲﻭﺭﻭﻯ ﺃﺣﻤﺪ ﻭﺍﻟﺘﺮﻣﺬﻱ ﻭﺍﻟﺤﺎﻛﻢ  .844
ﻓ�ﺄﻧﺰﻝ  «ﻻ ﻭﻟ�ﻮ ﻗﻠ�ﺖ ﻧﻌ�ﻢ ﻟﻮﺟﺒ�ﺖ  »: ﻗ�ﺎﻝﻳﺎ ﺭﺳﻮﻝ ﷲ ﻓ�ﻲ ﻛ�ﻞ ﻋ�ﺎﻡ : ﻗﺎﻟﻮﺍﻓﺴﻜﺖ  ؟ﺭﺳﻮﻝ ﷲ ﻓﻲ ﻛﻞ ﻋﺎﻡ
 .«(5111F4111)﴾ﻻ ﺗﺴﺄﻟﻮﺍ ﻋﻨﺄﺷﻴﺎء ﺇﻥ ﺗﺒﺪ ﻟﻜﻢ ﺗﺴﺆﻛﻢ ﴿:ﷲ
 .(6111F5111)ﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮ ﻣﺜﻠﻪ ﻣﻦ ﺣﺪﻳﺚ ﺃﺑﻲ ﻫﺮﻳﺮﺓ .944
 .(7111F6111)ﻭﺃﺑﻲ ﺃﻣﺎﻣﺔ .054
 _______________
ﺤﻤﺪ ﺑﻦ ﺍﻟﻤﻨﻜﺪﺭ ﻭﺍﻟﺼﺤﻴﺢ ﻣﺤﻤﺪ ﺑ�ﻦ ﺳ�ﻮﻗﺔ،ﻭﻓﻴﻪ ﻣ�ﻦ ﻟ�ﻢ ﻭﻣﻦ ﺍﻷﺧﻄﺎء ﺍﻟﻮﺍﻗﻌﺔ ﻓﻲ ﻫﺬﻩ ﺍﻟﻄﺒﻌﺔ ﻭﻫﻲ ﻛﺜﻴﺮﺓ ﺍﻷﺧﻄﺎء،ﻣﺤﻤﺪ ﺑﻦ ﺳﺮﺍﻗﺔ ﻋﻦ ﻣ  071ﺃﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ ﻟﻠﻮﺍﺣﺪﻱ   (0111)
 ﺃﺟﺪ ﻫﻞ ﺗﺮﺟﻤﺔ ﺇﻥ ﺻﺤﺖ ﻣﻦ ﻏﻴﺮ ﺗﺤﺮﻳﻒ.
 (042/ 1ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(1111) 
 6/833(ﺳﻨﻦ ﺍﻟﻨﺴ�ﺎﺋﻲ ﺍﻟﻜﺒ�ﺮﻯ 07131ﺡ) 3/602(ﻣﺴﻨﺪ ﺃﺣﻤﺪ   6503ﺡ) 5/652(ﺳﻨﻦ ﺍﻟﺘﺮﻣﺬﻱ 9532ﺡ) 4/2381(ﺻﺤﻴﺢ ﻣﺴﻠﻢ  5434ﺡ)4/9861ﺻﺤﻴﺢ ﺍﻟﺒﺨﺎﺭﻱ (2111)
  7/08(ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺟﺮﻳﺮ 45111ﺡ)
(ﻭﺳﻴﺎﻗﻪ ﻁﻮﻳ�ﻞ ﻋ�ﻦ ﺃﺑ�ﻲ ﺍﻟﺠﻮﻳﺮﻳ�ﺔ ﻗ�ﺎﻝ 65811ﺡ) 6/191ﺳﻨﻦ ﺍﻟﺒﻴﻬﻘﻲ  7/08( ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ 59621ﺡ) 21/731(ﺍﻟﻤﻌﺠﻢ ﺍﻟﻜﺒﻴﺮ 6434ﺡ) 4/9861ﺻﺤﻴﺢ ﺍﻟﺒﺨﺎﺭﻱ (3111)
ﻣﻦ ﺍﻟﻀﻮﺍﻝ ﻓﻬﻮ  ﺿﺎﻝ، ﻗﺎﻝ: ﻣﺎ ﺗﺮﻯ ﻓﻲ ﺍﻟﻀ�ﻮﺍﻝ ؟ ﻗ�ﺎﻝ: ﻣ�ﻦ  ﺳﻤﻌﺖ ﺃﻋﺮﺍﺑﻴﺎ ﻣﻦ ﺑﻨﻲ ﺳﻠﻴﻢ ﺳﺄﻟﻪ ـ ﻳﻌﻨﻲ ﺑﻦ ﻋﺒﺎﺱ ـ  ﻋﻦ ﺍﻟﻀﻮﺍﻝ؟ ﻓﻘﺎﻝ: ﻣﺎ ﺗﺮﻯ ﻓﻲ ﺍﻟﻀﻮﺍﻝ؟ ﻗﺎﻝ: ﻣﻦ ﺃﻛﻞ  :»
ﺍﻟﻨ�ﺎﺱ ﻏﻴﺮﻱ،ﺃﻓﺘ�ﺮﻯ ﻟ�ﻲ  ﺃﻛﻞ ﻣﻦ ﺍﻟﻀﻮﺍﻝ ﻓﻬﻮ ﺿﺎﻝ،ﺛﻢ ﺳﻜﺖ ﺍﻟﺮﺟﻞ ﻭﺃﺧﺬ ﺑﻦ ﻋﺒﺎﺱ ﻳﻔﺘﻲ ﺍﻟﻨﺎﺱ ﻳﻘ�ﻮﻝ ﺃﺑ�ﻮ ﺍﻟﺠﻮﻳﺮﻳ�ﺔ:ﻓﺘﻮﻯ ﻛﺜﻴ�ﺮﺓ ﻻ ﺃﺣﻔﻈﻬ�ﺎ ﻓﻘ�ﺎﻝ ﺍﻷﻋﺮﺍﺑ�ﻲ:ﺃﺭﺍﻙ ﻗ�ﺪ ﺍﺻ�ﺪﺭﺕ
: ﻳ�ﺎ ﺃﻳﻬ�ﺎ ﺍﻟ�ﺬﻳﻦ ﺁﻣﻨ�ﻮﺍ ﻻ ﺗﺴ�ﺄﻟﻮﺍ ﻋ�ﻦ   )ﻝ: ﺍﺳﺘﻐﻔﺮ ﷲ ﻭﺃﻗﺮﺏ ﺇﻟﻴﻪ ﻭﺃﺟﻞ ﻣﺎ ﺻﻨﻌﺖ،ﻗﺎﻝ: ﺃﺗﺪﺭﻱ ﻓﻴﻤﺎ ﻧﺰﻟﺖ ﻫ�ﺬﻩ ﺍﻵﻳ�ﺔ ﻧﻮﺑﺔ،ﻗﺎﻝ: ﻭﻳﻠﻚ ﻻ ﺗﺴﺄﻝ ﻫﺬﻩ ﺍﻟﻤﺴﺄﻟﺔ،ﻗﺎﻝ: ﻭﻣﺎ ﺃﺷﺪ ﻣﺴﺄﻟﺘﻚ،ﻗﺎ
 ﺣﺘﻰ ﻓﺮﻍ ﻣﻦ ﺍﻵﻳﺔ ﻛﻠﻬﺎ ﻭﺫﻛﺮ ﺑﺎﻗﻲ ﺍﻟﺤﺪﻳﺚ ﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ ﺍﻟﺤﺴﻦ ﺑﻦ ﻣﻜﺮﻡ ﺫﻛﺮﻩ ﺍﺑﻦ ﺣﺒﺎﻥ ﻓﻲ ﺍﻟﺜﻘﺎﺕ ﻭﻟﻪ ﺗﺮﺟﻤﺔ ﻓﻲ ﺗﺎﺭﻳﺦ ﺑﻐﺪﺍﺩ.   (ﺃﺷﻴﺎء ﺇﻥ ﺗﺒﺪ ﻟﻜﻢ ﺗﺴﺆﻛﻢ 
ﺧ�ﺮﺝ ﺭﺳ�ﻮﻝ ﷲ  ﻭﻫ�ﻮ ﻏﻀ�ﺒﺎﻥ ﻣﺤﻤ�ﺎﺭ ﻭﺟﻬ�ﻪ ﺣﺘ�ﻰ ﺟﻠ�ﺲ ﻋﻠ�ﻰ ﺍﻟﻤﻨﺒ�ﺮ، ﻓﻘ�ﺎﻡ ﺇﻟﻴ�ﻪ ﺭﺟ�ﻞ ﻓﻘ�ﺎﻝ: ﺃﻳ�ﻦ ﺃﺑ�ﻲ ؟ ﻗ�ﺎﻝ: ﻓ�ﻲ   :»ﺑﻠﻔ�ﻆ  ﻋ�ﻦ ﺃﺑ�ﻲ ﻫﺮﻳ�ﺮﺓ ﻗ�ﺎﻝ  7/18ﺮ ﺍﻟﻄﺒﺮﻱ ﺗﻔﺴﻴ(4111)
ﺮﺁﻥ ﺇﻣﺎﻣ�ﺎ ﺇﻧ�ﺎ ﻳ�ﺎ ﺭﺳ�ﻮﻝ ﷲ ﺣ�ﺪﻳﺜﻮ ﻋﻬ�ﺪ ﺑﺠﺎﻫﻠﻴ�ﺔ ﺍﻟﻨﺎﺭ،ﻓﻘﺎﻡ: ﺁﺧﺮ ﻓﻘﺎﻝ: ﻣﻦ ﺃﺑﻲ؟ ﻗﺎﻝ: ﺃﺑﻮﻙ ﺣﺬﺍﻓﺔ، ﻓﻘﺎﻡ ﻋﻤﺮ ﺑﻦ ﺍﻟﺨﻄﺎﺏ ﻓﻘﺎﻝ: ﺭﺿﻴﻨﺎ ﺑﺎﻟ ﺭﺑﺎ ﻭﺑﺎﻹﺳﻼﻡ ﺩﻳﻨ�ﺎ ﻭﺑﻤﺤﻤ�ﺪ ﻧﺒﻴ�ﺎ ًﻭﺑ�ﺎﻟﻘ
ﻗﺎﻝ  ﺍﻟﺤﺎﻓﻆ ﺍﺑﻦ ﻛﺜﻴﺮ:ﻓﻲ ﺗﻔﺴﻴﺮﻩ ﺇﺳﻨﺎﺩﻩ ﺟﻴﺪ ﻗﻠﺖ ﻭﻳﺸﻬﺪ ﻟ�ﻪ  (: ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ ﻻ ﺗﺴﺄﻟﻮﺍ ﻋﻦ ﺃﺷﻴﺎء ﺇﻥ ﺗﺒﺪ ﻟﻜﻢ ﺗﺴﺆﻛﻢ  )ﻭﺷﺮﻙ ﻭﷲ ﻳﻌﻠﻢ ﻣﻦ ﺁﺑﺎﺅﻧﺎ ﻗﺎﻝ:  ﻓﺴﻜﻦ ﻏﻀﺒﻪ ﻭﻧﺰﻟﺖ 
 ﻣﺎ ﻗﺒﻠﻪ. 
(ﻗﻠﺖ: ﻓﻲ ﺇﺳﻨﺎﺩﻩ 721ﺡ) 1/04( ﺍﻟﺴﻨﺔ ﻟﻠﻤﺮﻭﺯﻱ 4882ﺡ)2/369(ﻭﻗﺎﻝ:  ﺣﺴﻦ ﻏﺮﻳﺐ ﺳﻨﻦ ﺍﺑﻦ ﻣﺎﺟﺔ 418ﺡ) 3/871ﺘﺮﻣﺬﻱ (ﺳﻨﻦ ﺍﻟ7513ﺡ) 2/223ﻣﺴﺘﺪﺭﻙ ﺍﻟﺤﺎﻛﻢ (5111)
ﻊ ﺍﻟﺘﺤﺼ�ﻴﻞ ﻭﻟﻜ�ﻦ ﻟﻠﺤ�ﺪﻳﺚ ﻋﻦ ﻋﻠﻰ ﺃﺑﻮ ﺍﻟﺒﺨﺘﺮﻱ،ﻭﺃﺑﻮ ﺍﻟﺒﺨﺘﺮﻱ ﺍﺳﻤﻪ ﺳﻌﻴﺪ ﺑﻦ ﻓﻴﺮﻭﺯ ﻟﻢ ﻳﺪﺭﻙ ﻋﻠﻴﺎ ﻭﻟﻢ ﻳﺮﻩ ﻛﻤﺎ ﺻ�ﺮﺡ ﺑ�ﺬﻟﻚ ﻏﻴ�ﺮ ﻭﺍﺣ�ﺪ ﻣ�ﻦ ﺃﻫ�ﻞ ﺍﻟﻌﻠﻢ،ﺍﻧﻈ�ﺮ ﺗﺮﺟﻤﺘ�ﻪ ﻓ�ﻲ ﺟ�ﺎﻣ
 ﺷﻮﺍﻫﺪ ﺯ
 ﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ ﺇﺑﺮﺍﻫﻴﻢ ﺑﻦ ﻣﺴﻠﻢ ﺍﻟﻬﺠﺮﻱ ﺿﻌﻴﻒ،ﻭﻟﻪ ﻁﺮﻳﻖ ﺁﺧﺮ ﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ ﺍﻟﺤﺴﻴﻦ ﺑﻦ ﻭﺍﻗﺪ ﺛﻘﺔ ﻟﻪ ﺃﻭﻫﺎﻡ ﻗﺎﻟﻪ ﺍﻟﺤﺎﻓﻆ.  7/28ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺟﺮﻳﺮ (6111)
 (202)
 .(8111F7111)ﻭﺍﺑﻦ ﻋﺒﺎﺱ .154
   .(9111F8111)ﻻ ﻣﺎﻧﻊ ﺃﻥ ﺗﻜﻮﻥ ﻧﺰﻟﺖ ﻓﻲ ﺍﻷﻣﺮﻳﻦ ﻭﺣﺪﻳﺚ ﺍﺑﻦ ﻋﺒﺎﺱ ﻓﻲ ﺫﻟﻚ ﺃﺻﺢ ﺇﺳﻨﺎﺩﺍً  :ﺣﺠﺮﺍﻟﺤﺎﻓﻆ ﺍﺑﻦ ﻗﺎﻝ   
 
 [ﺗﻌﻠﻴﻖ]
ﻭﻫ�ﻲ ﺗﺸ�ﺘﻤﻞ ﻋﻠ�ﻰ . ﻭﻫﻲ ﺁﺛﺎﺭ ﺻ�ﺤﻴﺤﺔ ﻳﺸ�ﻬﺪ ﺑﻌﻀ�ﻬﺎ ﻟ�ﺒﻌﺾ .ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﻋﺪﺓ ﺁﺛﺎﺭ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ 
 ﻟﻴﺲ ﻣﻦ ﺷﺄﻧﻬﻢ ﺍﻟﺴﺆﺍﻝ ﻋﻨﻬﺎ. ﺃﺷﻴﺎء �ﻭﺇﻥ ﻛﺎﻧﺖ ﻛﻠﻬﺎ ﺗﻨﺪﺭﺝ ﺗﺤﺖ ﺳﺆﺍﻝ ﺍﻟﺼﺤﺎﺑﺔ ﺍﻟﻨﺒﻲ  ،ﺳﺒﺒﻴﻦ ﻟﻠﻨﺰﻭﻝ ﺍﻷﻭﻝ
ﻣ�ﺎ ﺭﺃﻳ�ﺖ ﺍﺑﻨ�ﺎ ﻗ�ﻂ ﺃﻋ�ﻖ ﻣﻨ�ﻚ  :ﻋﺒ�ﺪ ﷲ ﺑ�ﻦ ﺣﺬﺍﻓ�ﺔ ﺃﻡ ﻗﺎﻟ�ﺖ ﻋﻦ ﺳﺆﺍﻝ ﺍﻟﺮﺟﻞ ﻋﻦ ﻣﻦ ﻫﻮ ﺃﺑﻮﻩ ﻭﻓﻲ ﺻ�ﺤﻴﺢ ﻣﺴ�ﻠﻢ  :ﻓﺎﻷﻭﻝ 
. (0211F9111)ﻭﷲ ﻟ�ﻮ ﺃﻟﺤﻘﻨ�ﻲ ﺑﻌﺒ�ﺪ ﺃﺳ�ﻮﺩ ﻟﻠﺤﻘﺘ�ﻪ :ﻋﺒﺪ ﷲﻗﺎﻝ !  ؟ﺃﻛﻨﺖ ﺗﺄﻣﻦ ﺃﻥ ﺗﻜﻮﻥ ﺃﻣﻚ ﻗﺎﺭﻓﺖ ﻓﻲ ﺍﻟﺠﺎﻫﻠﻴﺔ ﻓﺘﻔﻀﺤﻬﺎ ﻋﻠﻰ ﺭﺅﻭﺱ ﺍﻟﻨﺎﺱ
ﺣﺘ�ﻰ  ،�ﺃﻳ�ﻦ ﺿ�ﻠﺖ ﺩﺍﺑﺘ�ﻰ ﻳ�ﺎ ﺭﺳ�ﻮﻝ ﷲ ﺇﻟ�ﻰ ﻏﻴ�ﺮ ﺫﻟ�ﻚ ﻣ�ﻦ ﺍﻷﺳ�ﺌﻠﺔ ﺍﻟﺘ�ﻲ ﺃﺯﻋﺠ�ﻮﺍ ﺑﻬ�ﺎ ﺍﻟﻨﺒ�ﻲ  �ﻳﺴ�ﺄﻝ ﺍﻟﺮﺟ�ﻞ ﺍﻟﻨﺒ�ﻲ  ﻭﻛ�ﺎﻥ ﻛ�ﺬﻟﻚ
ﻓﺴ�ﻜﺖ : ﻗ�ﺎﻝﺭﺳ�ﻮﻻ  �ﻳ�ﺎ ﺭﺳ�ﻮﻝ ﷲ ﺭﺿ�ﻴﻨﺎ ﺑ�ﺎﻟ ﺭﺑ�ﺎ ﻭ ﺑﺎﻹﺳ�ﻼﻡ ﺩﻳﻨ�ﺎ ﻭ ﺑﻤﺤﻤ�ﺪ : ﻗﺎﻝﺃﻏﻀﺒﻮﻩ.ﻓﺒﺮﻙ ﻋﻤﺮ ﺑﻦ ﺍﻟﺨﻄﺎﺏ ﻋﻠﻰ ﺭﻛﺒﺘﻴﻪ 
 ﻋﻦ ﻣﺜﻞ ﻫﺬﻩ ﺍﻵﺳﺌﻠﺔ.. ﻓﻨﻬﺎﻫﻢ ﷲ (1211F0211)ﻋﻤﺮ ﺫﻟﻚﻗﺎﻝ ﺣﻴﻦ  �ﺭﺳﻮﻝ ﷲ 
ﻭﻗﺪ ﺟﻤﻊ ﺍﻟﺤﺎﻓﻆ  ؟ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﺳﺆﺍﻝ ﺑﻌﺾ ﺍﻟﺼﺤﺎﺑﺔ ﻋﻦ ﻓﺮﻳﻀﺔ ﺍﻟﺤﻭ ﺃﻓﻲ ﻛﻞ ﻋﺎﻡ :ﻭﺍﻟﺴﺒﺐ ﺍﻟﺜﺎﻧﻲ ﺍﻟﺬﻱ ﺫﻛﺮﻩ ﺍﻟﻤﺆﻟﻒ 
 .ﺑﻴﻦ ﺍﻟﺤﺪﻳﺜﻴﻦ ﺑﺄﻥ ﻳﻜﻮﻥ ﻧﺰﻟﺖ ﺍﻵﻳﺔ ﻓﻲ ﺍﻷﻣﺮﻳﻦ ﺟﻤﻴﻌﺎً 
 ﻭﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻟﻬﺎ ﻛﺬﻟﻚ ﻏﻴﺮ ﻣﺎ ﺫﻛﺮﻩ ﺍﻟﻤﺆﻟﻒ. 
ﻫﻲ ﺍﻟﺒﺤﻴﺮﺓ ﻭﺍﻟﺴﺎﺋﺒﺔ ﻭﺍﻟﻮﺻﻴﻠﺔ ﻭﺍﻟﺤﺎﻡ، ﺃﻻ ﺗﺮﻯ ﺃﻧ�ﻪ ﻳﻘ�ﻮﻝ : ﻗﺎﻝ، ﴾ﻋﻦ ﺃﺷﻴﺎء ﻻ ﺗﺴﺄﻟﻮﺍ﴿ﻣﺎ ﺫﻛﺮﻩ ﺍﺑﻦ ﺟﺮﻳﺮ ﻋﻦ ﺍﺑﻦ ﻋﺒﺎﺱ 
 .(2211F1211)ﺑﻌﺪ ﺫﻟﻚ:"ﻣﺎ ﺟﻌﻞ ﷲ ﻣﻦ ﻛﺬﺍ ﻭﻻ ﻛﺬﺍ
ﺇﻧﻬﻢ ﻛﺎﻧﻮﺍ ﻳﺴﺄﻟﻮﻧﻪ ﻋﻦ ﺍﻵﻳ�ﺎﺕ، ﻓﻨﻬ�ﻮﺍ ﻋ�ﻦ : ﻗﺎﻝﻭﺃﻣﺎ ﻋﻜﺮﻣﺔ ﻓﺈﻧﻪ ﻗﺎﻝ: ﻛﻤﺎ ﺃﺧﺮﺝ ﺑﻨﻔﺲ ﺍﻹﺳﻨﺎﺩ ﺍﻟﺴﺎﺑﻖ ﻭﻓﻲ ﻧﻔﺲ ﺍﻟﺤﺪﻳﺚ  
 ﻳﻌﻨﻰ ﻛﻤﺎ ﺳﺄﻝ ﻗﻮﻡ ﺻﺎﻟﺢ ﺻﺎﻟﺤﺎ ًﺍﻟﻨﺎﻗﺔ ﻭﻏﻴﺮ ﺫﻟﻚ. :ﻗﻠﺖ﴾  ﺛﻢ ﺃﺻﺒﺤﻮﺍ ﺑﻬﺎ ﻛﺎﻓﺮﻳﻦﻗﺪ ﺳﺄﻟﻬﺎ ﻗﻮﻡ ﻣﻦ ﻗﺒﻠﻜﻢ ﴿:ﻗﺎﻝﺫﻟﻚ. ﺛﻢ 
ﻭﺩﺩﻧ���ﺎ ﺃﻥ ﷲ ﺗﻌ���ﺎﻟﻰ ﺃِﺫَﻥ ﻟﻨ���ﺎ ﻓ���ﻲ ﻗﺘ���ﺎﻝ  :ﻭﻗ���ﻮﻟﻬﻢ،ﻛﻤ���ﺎ ﺫﻛ���ﺮ ﺍﻹﻣ���ﺎﻡ ﺍﺑ���ﻦ ﺍﻟﺠ���ﻮﺯﻱ ﺃﻧﻬ���ﺎ ﻧﺰﻟ���ﺖ ﻓ���ﻲ ﺗﻤﻨ���ﻴﻬﻢ ﺍﻟﻔﺮﺍﺋﺾ 
 .(3211F2211)ﺫﻛﺮﻩ ﺃﺑﻮ ﺳﻠﻴﻤﺎﻥ ﺍﻟﺪﻣﺸﻘﻲ ،ﻭﺳﺆﺍﻟﻬﻢ ﻋﻦ ﺃﺣﺐﱢ ﺍﻷﻋﻤﺎﻝ ﺇِﻟﻰ ﷲ،ﺍﻟﻤﺸﺮﻛﻴﻦ
ﻧﺰﻟﺖ ﻫﺬﻩ ﺍﻵﻳﺔ ﻣﻦ ﺃﺟﻞ ﺇﻛﺜﺎﺭ ﺍﻟﺴﺎﺋﻠﻴﻦ ﺭﺳﻮَﻝ ﷲ : ﻗﺎﻝﻭﺃﻭﻟﻰ ﺍﻷﻗﻮﺍﻝ ﺑﺎﻟﺼﻮﺍﺏ ﻓﻲ ﺫﻟﻚ، ﻗﻮُﻝ ﻣﻦ : ﻣﺎﻡ ﺍﺑﻦ ﺟﺮﻳﺮﺍﻹﻗﺎﻝ  
"ﷲ ﻓ�ﺮﺽ ﻋﻠ�ﻴﻜﻢ ﺍﻟﺤ�ﻭ"، ﺃﻓ�ﻲ ﻛ�ﻞ ﻋ�ﺎﻡ؟ ﻭﻣ�ﺎ ﺃﺷ�ﺒﻪ ﺫﻟ�ﻚ ﻣ�ﻦ ﻗ�ﺎﻝ: ﺍﻟﻤﺴﺎﺋَﻞ، ﻛﻤﺴﺄﻟﺔ ﺍﺑ�ﻦ ﺣﺬﺍﻓ�ﺔ ﺇﻳ�ﺎﻩ َﻣ�ﻦ ﺃﺑ�ﻮﻩ، ﻭﻣﺴ�ﺄﻟﺔ ﺳ�ﺎﺋﻠﻪ ﺇﺫ  �
 ﺤﺎﺑﺔ ﻭﺍﻟﺘﺎﺑﻌﻴﻦ ﻭﻋﺎﻣﺔ ﺃﻫﻞ ﺍﻟﺘﺄﻭﻳﻞ.ﺍﻟﻤﺴﺎﺋﻞ، ﻟﺘﻈﺎﻫﺮ ﺍﻷﺧﺒﺎﺭ ﺑﺬﻟﻚ ﻋﻦ ﺍﻟﺼ
ﻭﺃﻣﺎ ﺍﻟﻘﻮﻝ ﺍﻟ�ﺬﻱ ﺭﻭﺍﻩ ﻣﺠﺎﻫ�ﺪ ﻋ�ﻦ ﺍﺑ�ﻦ ﻋﺒ�ﺎﺱ، ﻓﻘ�ﻮٌﻝ ﻏﻴ�ﺮ ﺑﻌﻴ�ﺪ ﻣ�ﻦ ﺍﻟﺼ�ﻮﺍﺏ، ﻭﻟﻜ�ْﻦ ﺍﻷﺧﺒ�ﺎُﺭ ﺍﻟﻤﺘﻈ�ﺎﻫﺮﺓ ﻋ�ﻦ ﺍﻟﺼ�ﺤﺎﺑﺔ  
ﻭﺍﻟﺘﺎﺑﻌﻴﻦ ﺑﺨﻼﻓﻪ، ﻭﻛﺮﻫﻨﺎ ﺍﻟﻘﻮَﻝ ﺑﻪ ﻣﻦ ﺃﺟﻞ ﺫﻟﻚ. ﻋﻠﻰ ﺃﻧ�ﻪ ﻏﻴ�ﺮ ﻣﺴ�ﺘﻨﻜﺮ ﺃﻥ ﺗﻜ�ﻮﻥ ﺍﻟﻤﺴ�ﺌﻠﺔ ﻋ�ﻦ ﺍﻟﺒﺤﻴ�ﺮﺓ ﻭﺍﻟﺴ�ﺎﺋﺒﺔ ﻭﺍﻟﻮﺻ�ﻴﻠﺔ ﻭﺍﻟﺤ�ﺎﻡ 
ﻋﺎًﻣ�ﺎ  ﺃﻡ ﻋﻨﻪ ﻣﻦ ﺍﻟﻤﺴﺎﺋﻞ ﺍﻟﺘﻲ ﻛﺮﻩ ﷲ ﻟﻬﻢ ﺍﻟﺴﺆﺍﻝ ﻋﻨﻬﺎ، ﻛﻤﺎ ﻛﺮﻩ ﷲ ﻟﻬﻢ ﺍﻟﻤﺴﺄﻟﺔ ﻋﻦ ﺍﻟﺤﻭ:"ﺃﻛﻞ ﻋﺎﻡ ﻫﻮ،  �ﺎﻧﺖ ﻓﻴﻤﺎ ﺳﺄﻟﻮﺍ ﺍﻟﻨﺒﻲ ﻛ
ﻭﺍﺣًﺪﺍ"؟ ﻭﻛﻤﺎ ﻛﺮﻩ ﻟﻌﺒﺪ ﷲ ﺑﻦ ﺣﺬﺍﻓﺔ ﻣﺴﺄﻟﺘﻪ ﻋﻦ ﺃﺑﻴﻪ، ﻓﻨﺰﻟﺖ ﺍﻵﻳﺔ ﺑﺎﻟﻨﻬﻲ ﻋﻦ ﺍﻟﻤﺴﺎﺋﻞ ﻛﻠﱢﻬﺎ، ﻓﺄﺧﺒَﺮ ﻛﻞ ﻣﺨﺒﺮ ﻣﻨﻬﻢ ﺑ�ﺒﻌﺾ ﻣ�ﺎ ﻧﺰﻟ�ﺖ 
ﻦ ﺃﺟﻠﻪ، ﻭﺃﺟﻞ ﻏﻴﺮﻩ. ﻭﻫ�ﺬﺍ ﺍﻟﻘ�ﻮﻝ ﺃﻭﻟ�ﻰ ﺍﻷﻗ�ﻮﺍﻝ ﻓ�ﻲ ﺫﻟ�ﻚ ﻋﻨ�ﺪﻱ ﺑﺎﻟﺼ�ﺤﺔ، ﻷﻥ ﻣﺨ�ﺎﺭﺝ ﺍﻷﺧﺒ�ﺎﺭ ﺑﺠﻤﻴ�ﻊ ﺍﻟﻤﻌ�ﺎﻧﻲ ﺍﻟﺘ�ﻲ ُﺫﻛ�ﺮﺕ ﺍﻵﻳﺔ ﻣ
 .(4211F3211)ﺻﺤﺎٌﺡ، ﻓﺘﻮﺟﻴﻬﻬﺎ ﺇﻟﻰ ﺍﻟﺼﻮﺍﺏ ﻣﻦ ﻭﺟﻮﻫﻬﺎ ﺃﻭﻟﻰ 
 .ﻭﻻ ﻣﺎﻧﻊ ﺃﻥ ﺗﻜﻮﻥ ﺍﻵﻳﺎﺕ ﻧﺰﻟﺖ ﻓﻲ ﺟﻤﻴﻊ ﺫﻟﻚ ﻭﻗﻮﻝ ﺍﺑﻦ ﻋﺒﺎﺱ ﻣﺤﺘﻤﻞ ﻟﺴﻴﺎﻕ ﺍﻵﻳﺔ :ﻗﻠﺖ 
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
ﺍﻥ ﻅﻬ�ﺮﺕ ﻟﻜ�ﻢ ،ﺃﻯ ﻻ ﺗﺴ�ﺄﻟﻮﺍ ﺍﻟﺮﺳ�ﻮﻝ ﻋ�ﻦ ﺃﻣ�ﻮﺭ ﻻ ﺣﺎﺟ�ﺔ ﻟﻜ�ﻢ ﺑﻬ�ﺎ ﴾ﻳ�ﺎ ﺃﻳﻬ�ﺎ ﺍﻟ�ﺬﻳﻦ ﺁﻣﻨ�ﻮﺍ ﻻ ﺗﺴ�ﺎﻟﻮﺍ ﻋ�ﻦ ﺃﺷ�ﻴﺎء ﺍﻥ ﺗﺒ�ﺪ ﻟﻜ�ﻢ ﺗﺴ�ﺆﻛﻢ ﴿ 
ﺗﻐﻤﻜﻢ ،ﺍﻥ ﺃﻓﺘ�ﺎﻛﻢ ﺑﻬ�ﺎ ﻭﻛﻠﻔﻜ�ﻢ ﺇﻳﺎﻫ�ﺎ،ﺣﺘﻰ ﺗﺴﺄﻟﻮﻩ ﻋﻦ ﺗﻜ�ﺎﻟﻴﻒ ﺷ�ﺎﻗﺔ ﻋﻠ�ﻴﻜﻢ �ﺃﻯ ﻻ ﺗﻜﺜﺮﻭﺍ ﻣﺴﺄﻟﺔ ﺭﺳﻮﻝ ﷲ  :ﺍﻟﺰﻣﺨﺸﺮﻱﻗﺎﻝ ،ﺳﺎءﺗﻜﻢ
ﻓﻲ ،ﺃﻯ ﻭﺍﻥ ﺗﺴﺄﻟﻮﺍ ﻋ�ﻦ ﻫ�ﺬﻩ ﺍﻟﺘﻜ�ﺎﻟﻴﻒ ﺍﻟﺼ�ﻌﺒﺔ﴾ﻭﺍﻥ ﺗﺴﺄﻟﻮﺍ ﻋﻨﻬﺎ ﺣﻴﻦ ﻳﻨﺰﻝ ﺍﻟﻘﺮﺁﻥ ﺗﺒﺪ ﻟﻜﻢ  ﴿ﺴﺆﺍﻝ ﻋﻨﻬﺎ ﻭﺗﻨﺪﻣﻮﺍ ﻋﻠﻰ ﺍﻟ،ﻭﺗﺸﻖ ﻋﻠﻴﻜﻢ
ﻻ ﺗﺴﺄﻟﻮﺍ ﻋﻦ ﺃﺷﻴﺎء ﻓﻲ  :ﺍﺑﻦ ﻋﺒﺎﺱ ﻓﻲ ﺗﻔﺴﻴﺮ ﺍﻵﻳﺔﻗﺎﻝ ﻭ)ﻓﻼ ﺗﺴﺎﻟﻮﺍ ﻋﻨﻬﺎ ،ﻳﻈﻬﺮ ﻟﻜﻢ ﺗﻠﻚ ﺍﻟﺘﻜﺎﻟﻴﻒ ﺍﻟﺘﻲ ﺗﻜﺮﻫﻮﻧﻬﺎ،ﺯﻣﺎﻥ ﻧﺰﻭﻝ ﺍﻟﻮﺣﻰ
ﻭﻟﻜ�ﻦ ﺇﺫﺍ ﻧ�ﺰﻝ ﺍﻟﻘ�ﺮﺍﻥ ﺑﺸ�ﻲء  ؟ﺃﻳ�ﻦ ﺃﺑ�ﻲﻗ�ﺎﻝ ﻭﺍﻣﺎ ﻟﺨﺒﺮ ﻳﺴﻮءﻛﻢ ﻣﺜﻞ ﺍﻟ�ﺬﻱ ،ﻳﻠﺰﻣﻜﻢ ﺇﻣﺎ ﻟﺘﻜﻠﻴﻒ ﺷﺮﻋﻲ،ﺿﻤﻦ ﺍﻹﺧﺒﺎﺭ ﻋﻨﻬﺎ ﻣﺴﺎءﺓ ﻟﻜﻢ
 (ﻭﺍﺑﺘﺪﺃﻛﻢ ﺭﺑﻜﻢ ﺑﺄﻣﺮ ﻓﺤﻴﻨﺌﺬ ﺇﻥ ﺳﺄﻟﺘﻢ ﻋﻦ ﺑﻴﺎﻧﻪ ﺑﻴﻦ ﻟﻜﻢ ﻭﺃﺑﺪﻯ!! ﻧﻘﻼ ﻋﻦ ﺗﻔﺴﻴﺮ ﺍﻟﺒﺤﺮ ﺍﻟﻤﺤﻴﻂ 
  ﺗﻌﻮﺩﻭﺍ ﺍﻟﻰ ﻣﺜﻠﻬﺎ.ﻓﻼ،ﻭﺗﺠﺎﻭﺯ ﻋﻦ ﻋﻘﻮﺑﺘﻜﻢ ﺍﻷﺧﺮﻭﻳﺔ،ﻋﻔﺎ ﷲ ﻋﻦ ﻣﺴﺎﺋﻠﻜﻢ ﺍﻟﺴﺎﻟﻔﺔ ﺍﻟﺘﻲ ﻻ ﺿﺮﻭﺭﺓ ﻟﻬﺎ ﺃﻱ ﴾ﻋﻔﺎ ﷲ ﻋﻨﻬﺎ ﴿
 .ﻭﻟﻢ ﻳﻌﺎﺟﻠﻜﻢ ﺑﺎﻟﻌﻘﻮﺑﺔ،ﻭﻟﺬﻟﻚ ﻋﻔﺎ ﻋﻨﻜﻢ،ﺃﻯ ﻭﺍﺳﻊ ﺍﻟﻤﻐﻔﺮﺓ ﻋﻈﻴﻢ ﺍﻟﻔﻀﻞ ﻭﺍﻻﺣﺴﺎﻥ﴾ﻭﷲ ﻏﻔﻮﺭ ﺣﻠﻴﻢ  ﴿
 .ﻗﺎﻝﻭﻟﻬﺬﺍ ،ﻓﻠﻤﺎ ﺃﻋﻄﻮﻫﺎ ﻭﻓﺮﺿﺖ ﻋﻠﻴﻬﻢ ﻛﻔﺮﻭﺍ ﺑﻬﺎ،ﺃﻯ ﺳﺄﻝ ﺃﻣﺜﺎﻝ ﻫﺬﻩ ﺍﻟﻤﺴﺎﺋﻞ ﻗﻮﻡ ﻗﺒﻠﻜﻢ ﴾ﻗﺪ ﺳﺄﻟﻬﺎ ﻗﻮﻡ ﻣﻦ ﻗﺒﻠﻜﻢ  ﴿
ﻓﺎﺫﺍ ﺍﻣ�ﺮﻭﺍ ،ﻭﺫﻟﻚ ﺍﻥ ﺑﻨﻲ ﺍﺳﺮﺍﺋﻴﻞ ﻛﺎﻧﻮﺍ ﻳﺴﺘﻔﺘﻮﻥ ﺍﻧﺒﻴﺎءﻫﻢ ﻋ�ﻦ ﺍﺷ�ﻴﺎء،ﻢ ﺍﻟﻌﻤﻞ ﺑﻬﺎ ﻛﺎﻓﺮﻳﻦﺃﻯ ﺻﺎﺭﻭﺍ ﺑﺘﺮﻛﻬ﴾ﺛﻢ ﺃﺻﺒﺤﻮﺍ ﺑﻬﺎ ﻛﺎﻓﺮﻳﻦ  ﴿
 .(5211F4211)ﺑﻬﺎ ﺗﺮﻛﻮﻫﺎ ﻓﻬﻠﻜﻮﺍ
 
ﺍِﻥ ِﻣۡﻦ َﻏۡﻴِﺮُﻛۡﻢ ﺇِۡﻥ َءﺍَﺧﺮ َ ﺃﻭ ۡﻣﱢ ﻨُﻜۡﻢ  ۡﺪﻝ ٖﻳَٰ ٓﺄَﻳﱡﻬَﺎ ٱﻟﱠِﺬﻳَﻦ َءﺍَﻣﻨُﻮْﺍ َﺷﻬَٰ َﺪﺓ ُﺑَۡﻴﻨُِﻜۡﻢ ﺇَِﺫﺍ َﺣَﻀَﺮ ﺃََﺣَﺪُﻛُﻢ ٱۡﻟَﻤۡﻮُﺕ ِﺣﻴَﻦ ٱۡﻟَﻮِﺻﻴﱠِﺔ ٱۡﺛﻨَﺎِﻥ َﺫَﻭﺍ ﻋ َ ﴿
 ___________________
 ﺍﻟﻤﺼﺪﺭ ﺍﻟﺴﺎﺑﻖ ﻋﻦ ﺃﺑﻲ ﺃﻣﺎﻣﺔ ﻭﺇﺳﻨﺎﺩﻩ ﻻ ﺑﺄﺱ ﺑﻪ. (7111)
 ﻭﺇﺳﻨﺎﺩﻩ ﺷﺪﻳﺪ ﺍﻟﻀﻌﻒ.  7/38ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺟﺮﻳﺮ (8111)
ﺴﺒﺐ ﺍﻷﻭﻝ ﻭﺭﺩ ﻓﻲ ﺍﻟﺼﺤﻴﺢ ﻓﻌﻨﺪ ﺍﻟﺘﻌﺎﺭﺽ ﻻ ﺑ�ﺪ ﻣ�ﻦ ﺍﻋﺘﻤ�ﺎﺩﻩ ﻋﻠ�ﻰ ﺃﻥ ﺍﻟﺠﻤ�ﻊ ﺑ�ﺄﻥ ﻳﻜ�ﻮﻥ ﻧﺰﻟ�ﺖ ﻓ�ﻲ ﺍﻟﺴ�ﺒﺒﻴﻦ ﺟﻤﻴﻌ�ﺎ ﻣﻤﻜ�ﻦ ﻛﻤ�ﺎ ﺫﻛ�ﺮ ﻳﻌﻨﻲ ﻓﻲ ﺍﻟﺴﺒﺐ ﺍﻷﻭﻝ،ﻭﻻ ﺷﻚ ﺃﻥ ﺍﻟ(9111)
 ﺍﻟﺤﺎﻓﻆ
 (39/ 7ﺻﺤﻴﺢ ﻣﺴﻠﻢ ـ )(0211) 
 (43/ 1ﺻﺤﻴﺢ ﺍﻟﺒﺨﺎﺭﻱ )(1211) 
 (111/ 11ﺟﺎﻣﻊ ﺍﻟﺒﻴﺎﻥ )ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ( )(2211) 
 (534/ 2ﺯﺍﺩ ﺍﻟﻤﺴﻴﺮ )(3211) 
 (211/ 11ﻟﻄﺒﺮﻱ( )ﺟﺎﻣﻊ ﺍﻟﺒﻴﺎﻥ )ﺗﻔﺴﻴﺮ ﺍ(4211) 
 (042/ 1ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(5211) 
 (302)
 
ۡﺸﺘَِﺮﻱ ﺑِﻪِۦ ﻓَﺄََﺻٰ ﺒَۡﺘُﻜﻢ ﻣﱡ ِﺼﻴﺒَﺔ ُٱۡﻟَﻤۡﻮِﺕﻭ ﺗَۡﺤﺒُِﺴﻮﻧَﻬَُﻤﺎ ِﻣۢﻦ ﺑَۡﻌِﺪ ٱﻟﺼﱠ ﻠَٰﻮِﺓ ﻓَﻴُۡﻘِﺴَﻤﺎِﻥ ﺑِﭑﻟﱠ  ِﺇِِﻥ ٱۡﺭﺗَۡﺒﺘُۡﻢ َﻻ ﻧَ  ﺃَﻧﺘُۡﻢ َﺿَﺮۡﺑﺘُۡﻢ ﻓِﻲ ٱۡﻷَۡﺭﺽ ِ
 ﴾  ٦۰۱ﺍ ﻟﱠِﻤَﻦ ٱۡﻷٓﺛِِﻤﻴَﻦ ٱﻟﱠ  ِﺇِﻧﱠﺎ ٓﺇِﺫ ٗ ﻗُۡﺮﺑَٰﻰ َﻭَﻻ ﻧَۡﻜﺘُُﻢ َﺷﻬَٰ َﺪﺓَ ﺎ َﻭﻟَۡﻮ َﻛﺎَﻥ َﺫﺍ ﺛََﻤﻨ ٗ
 
 .ـ ﺍﻵﻳﺔ(ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ  ﺷﻬﺎﺩﺓ ﺑﻴﻨﻜﻢ  :)ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ  
ﻳ�ﺎ ﺃﻳﻬ�ﺎ ﺍﻟ�ﺬﻳﻦ ﺁﻣﻨ�ﻮﺍ ﴿:ﻋﺒ�ﺎﺱ ﻋﻨﺘﻤ�ﻴﻢ ﺍﻟ�ﺪﺍﺭﻱ ﻓ�ﻲ ﻫ�ﺬﻩ ﺍﻵﻳ�ﺔ ﻋ�ﻦ ﺍﺑ�ﻦﺭﻭﻯ ﺍﻟﺘﺮﻣ�ﺬﻱ ﻭﺿ�ﻌﻔﻪ ﻭﻏﻴ�ﺮﻩ  .254
ﻭﻛﺎﻧﺎ ،ﻭﻏﻴ�ﺮ ﻋ�ﺪﻱ ﺑ�ﻦ ﺑ�ﺪﺍءﺑ�ﺮﻱء ﺍﻟﻨ�ﺎﺱ ﻣﻨﻬ�ﺎ ﻏﻴ�ﺮﻱ  »: ﻗ�ﺎﻝ ﴾ﺷ�ﻬﺎﺩﺓ ﺑﻴ�ﻨﻜﻢ ﺇﺫﺍ ﺣﻀ�ﺮ ﺃﺣ�ﺪﻛﻢ ﺍﻟﻤ�ﻮﺕ 
ﻟ�ﻪ ﻘ�ﺎﻝ ﻭﻗ�ﺪﻡ ﻋﻠﻴﻬﻤ�ﺎ ﻣ�ﻮﻟﻰ ﻟﺒﻨ�ﻲ ﺳ�ﻬﻢ ﻳ،ﻧﺼﺮﺍﻧﻴﻴﻦ ﻳﺨﺘﻠﻔﺎﻥ ﺇﻟﻰ ﺍﻟﺸﺎﻡ ﻗﺒﻞ ﺍﻹﺳﻼﻡ،ﻓﺄﺗﻴﺎ ﺍﻟﺸﺎﻡ ﻟﺘﺠﺎﺭﺗﻬﻤﺎ
ﻓﻤﺮﺽ ﻓﺄﻭﺻﻰ ﺇﻟﻴﻬﻤﺎ ﻭﺃﻣﺮﻫﻤﺎ ﺃﻥ ﻳﺒﻠﻐ�ﺎ ﻣ�ﺎ ﺗ�ﺮﻙ ﺃﻫﻠ�ﻪ ،ﻣﻦ ﻓﻀﺔ (6211F5211)ﺑﺪﻳﻞ ﺑﻦ ﺃﺑﻲ ﻣﺮﻳﻢ ﺑﺘﺠﺎﺭﺓ ﻭﻣﻌﻪ ﺟﺎﻡ
ﻓﻠﻤﺎ ﻗ�ﺪﻣﻨﺎ ﺇﻟ�ﻰ ،ﺭﻫ�ﻢ ﺛ�ﻢ ﺍﻗﺘﺴ�ﻤﻨﺎﻩ ﺃﻧ�ﺎ ﻭﻋ�ﺪﻱ ﺑ�ﻦ ﺑ�ﺪﺍءﺗﻤﻴﻢ ﻓﻠﻤﺎ ﻣﺎﺕ ﺃﺧﺬﻧﺎ ﺫﻟﻚ ﺍﻟﺠﺎﻡ ﻓﺒﻌﻨ�ﺎﻩ ﺑ�ﺄﻟﻒ ﺩ: ﻗﺎﻝ
ﻓﻠﻤ�ﺎ ،ﺃﻫﻠﻪ ﺩﻓﻌﻨﺎ ﺇﻟﻴﻬﻢ ﻣﺎ ﻛﺎﻥ ﻣﻌﻨﺎ ﻭﻓﻘﺪﻭﺍ ﺍﻟﺠﺎﻡ ﻓﺴﺄﻟﻮﻧﺎ ﻋﻨﻪ ﻓﻘﻠﻨﺎ: ﻣﺎ ﺗﺮﻙ ﻏﻴﺮ ﻫ�ﺬﺍ ﻭﻣ�ﺎ ﺩﻓ�ﻊ ﺇﻟﻴﻨ�ﺎ ﻏﻴﺮﻩ
ﻓﺄﺗﻴ��ﺖ ﺃﻫﻠ��ﻪ ﻓﺨﺒ��ﺮﺗﻬﻢ ﺍﻟﺨﺒ��ﺮ ﻭﺩﻓﻌ��ﺖ ﺇﻟ��ﻴﻬﻢ ﺧﻤﺴ��ﻤﺎﺋﺔ ﺩﺭﻫ��ﻢ ﻭﺃﺧﺒ��ﺮﺗﻬﻢ ﺃﻥ ﻋﻨ��ﺪ ،ﺃﺳ�ﻠﻤﺖ ﺗﺄﺛﻤ��ﺖ ﻣ��ﻦ ﺫﻟﻚ
ﻳﺎ  ﴿:ﻓﺄﻧﺰﻝ ﷲ،ﻓﺴﺄﻟﻬﻢ ﺍﻟﺒﻴﻨﺔ ﻓﻠﻢ ﻳﺠﺪﻭﺍ ﻓﺄﻣﺮﻫﻢ ﺃﻥ ﻳﺴﺘﺤﻠﻔﻮﻩ ﻓﺤﻠﻒ �ﻮﻝ ﷲ ﻓﺄﺗﻮﺍ ﺑﻪ ﺭﺳ،ﺻﺎﺣﺒﻲ ﻣﺜﻠﻬﺎ
ﻓﻘﺎﻡ ﻋﻤﺮﻭ ﺑﻦ ﺍﻟﻌﺎﺹ ﻭﺭﺟﻞ ﺁﺧ�ﺮ  ﴾ﺃﻥ ﺗﺮﺩ ﺃﻳﻤﺎﻥ ﺑﻌﺪ ﺃﻳﻤﺎﻧﻬﻢ  ﴿:ﺇﻟﻰ ﻗﻮﻟﻪ ﴾ﺃﻳﻬﺎ ﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ ﺷﻬﺎﺩﺓ ﺑﻴﻨﻜﻢ 
 .«(7211F6211)ﻓﺤﻠﻔﺎ ﻓﻨﺰﻋﺖ ﺍﻟﺨﻤﺴﻤﺎﺋﺔ ﺩﺭﻫﻢ ﻣﻦ ﻋﺪﻱ ﺑﻦ ﺑﺪﺍء
 :ﺍﻟﺤ�ﺎﻓﻆ ﺍﺑ�ﻦ ﺣﺠ�ﺮﻗ�ﺎﻝ ،ﻴﻪ ﻏﻴﺮ ﺗﻤﻴﻢ ﺍﻟﺪﺍﺭﻱ ﻭﻋﺰﺍﻩ ﻟﻤﻘﺎﺗ�ﻞ ﺑ�ﻦ ﺣﻴﺎﻥﺟﺰﻡ ﺍﻟﺬﻫﺒﻲ ﺑﺄﻥ ﺗﻤﻴﻤﺎ ﺍﻟﻨﺎﺯﻝ ﻓ :ﺗﻨﺒﻴﻪ  
 ﻭﻟﻴﺲ ﺑﺠﻴﺪ ﻟﻠﺘﺼﺮﻳﺢ ﻓﻲ ﻫﺬﺍ ﺍﻟﺤﺪﻳﺚ ﺑﺄﻧﻪ ﺍﻟﺪﺍﺭﻱ.
 
 [ﺗﻌﻠﻴﻖ]
ﻭﻟﺘﻌﻠﻢ ﺃﻥ ﻫﺬﻩ ﺍﻵﻳﺔ ﻓﻴﻬﺎ ﻣﻦ ﺍﻟﻔﻘﻪ ﻭﺍﻷﺣﻜﺎﻡ ﻣﺎ ﻟﻴﺲ ﻫﺬﺍ ﺍﻟﻜﺘﺎﺏ ،ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺛﺮﺍ ًﻭﺍﺣﺪﺍ ًﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ 
 .ﻮﻡ ﻓﻔﻴﻬﺎ ﺇﺛﺒﺎﺕ ﺍﻟﻮﺻﻴﺔ ﻋﻨﺪ ﺍﻟﻮﻓﺎﺓ ﻋﻠﻰ ﺍﻟﻤﺎﻝ ﻭﻏﻴﺮﻩﻟﻜﻦ ﻋﻠﻰ ﺍﻟﻌﻤ،ﻣﻮﺿﻊ ﺗﻔﺼﻴﻠﻪ
 ﻭﻗﺪ ﺫﻛﺮ ﺍﻹﻣﺎﻡ ﺍﺑﻦ ﺟﺮﻳﺮ ﺭﺣﻤﻪ ﷲ ﺳﺒﺒﺎ ًﺃﺧﺮ ﻟﻨﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﻭﻟﻜﻨﻪ ﺿﻌﻔﻪ. 
ﻛﺎﻥ ﺫﻟﻚ ﻓﻲ ﺭﺟﻞ ﺗُُﻮﻓَّﻲ ﻭﻟﻴﺲ ﻋﻨﺪﻩ ﺃﺣﺪ ﻣﻦ ﺃﻫﻞ ﺍﻹﺳﻼﻡ، ﻭﺫﻟﻚ : ﻗﺎﻝﺍﻵﻳﺔ ﻛﻠﻬﺎ، ﴾ﺷﻬﺎﺩﺓ ﺑﻴﻨﻜﻢ﴿ﺯﻳﺪ ﺑﻦ ﺃﺳﻠﻢ ﻓﻲ ﻫﺬﻩ ﺍﻵﻳﺔ:ﻗﺎﻝ : ﻗﺎﻝ
ﻭﺃﺻﺤﺎﺑﻪ ﺑﺎﻟﻤﺪﻳﻨﺔ، ﻭﻛﺎﻥ ﺍﻟﻨﺎﺱ ﻳﺘﻮﺍﺭﺛﻮﻥ ﺑﺎﻟﻮﺻﻴﺔ، ﺛﻢ  �ﺳﻼﻡ، ﻭﺍﻷﺭﺽ ﺣﺮﺏ، ﻭﺍﻟﻨﺎﺱ ﻛﻔﺎﺭ، ﺇﻻ ﺃﻥ ﺭﺳﻮﻝ ﷲ ﻓﻲ ﺃّﻭﻝ ﺍﻹ
 . (8211F7211)ﻧُِﺴﺨﺖ ﺍﻟﻮﺻﻴﺔ ﻭﻓﺮﺿﺖ ﺍﻟﻔﺮﺍﺋﺾ، ﻭﻋﻤﻞ ﺍﻟﻤﺴﻠﻤﻮﻥ ﺑﻬﺎ 
 ﻭﺻﻴﺔ. ﻻ ﺗﺠﻮﺯ ﺷﻬﺎﺩﺓ ﺍﻟﻴﻬﻮﺩﻱ ﻭﺍﻟﻨﺼﺮﺍﻧﻲ  ﺇﻻ ﻓﻲ ﺳﻔﺮ، ﻭﻻ ﺗﺠﻮﺯ ﻓﻲ ﺳﻔﺮ ﺇﻻ ﻓﻲ: ﻗﺎﻝﻋﻦ ﺷﺮﻳﺢ  :ﺍﻟﺤﺎﻓﻆ ﺍﺑﻦ ﻛﺜﻴﺮﻗﺎﻝ  
 ﺷﺮﻳﺢ، ﻓﺬﻛﺮ ﻣﺜﻠﻪ.ﻗﺎﻝ : ﻗﺎﻝﺛﻢ ﺭﻭﺍﻩ ﻋﻦ ﺃﺑﻲ ُﻛَﺮْﻳﺐ، ﻋﻦ ﺃﺑﻲ ﺑﻜﺮ ﺑﻦ ﻋﻴﺎﺵ، ﻋﻦ ﺃﺑﻲ ﺇﺳﺤﺎﻕ ﺍﻟﺴﱠﺒِﻴﻌﻲ 
ﻻ ﺗﺠﻮﺯ ﺷﻬﺎﺩﺓ ﺃﻫﻞ ﺍﻟﺬﻣﺔ : ﻘﺎﻟﻮﺍﻭﻗﺪ ﺭﻭﻱ ﻣﺜﻠﻪ ﻋﻦ ﺍﻹﻣﺎﻡ ﺃﺣﻤﺪ ﺑﻦ ﺣﻨﺒﻞ، ﺭﺣﻤﻪ ﷲ ﺗﻌﺎﻟﻰ. ﻭﻫﺬﻩ ﺍﻟﻤﺴﺄﻟﺔ ﻣﻦ ﺇﻓﺮﺍﺩﻩ، ﻭﺧﺎﻟﻔﻪ ﺍﻟﺜﻼﺛﺔ ﻓ
ﺔ ﻓﻴﻤﺎ ﺑﻴﻦ ﺑﻌﻀﻬﻢ ﺑﻌًﻀﺎ. ﺛﻢ ﻧﻘﻞ ﻋﻦ ﺍﻟﺰﻫﺮﻱ ﻗﻮﻟﻪ: ﻣﻀﺖ ﺍﻟﺴﻨّﺔ ﺃﻧﻪ ﻻ ﺗﺠﻮﺯ ﺷﻬﺎﺩﺓ ﻛﺎﻓﺮ ﻓﻲ ﻋﻠﻰ ﺍﻟﻤﺴﻠﻤﻴﻦ. ﻭﺃﺟﺎﺯﻫﺎ ﺃﺑﻮ ﺣﻨﻴﻔ
 .(9211F8211)ﺣﻀﺮ ﻭﻻ ﺳﻔﺮ، ﺇﻧﻤﺎ ﻫﻲ ﻓﻲ ﺍﻟﻤﺴﻠﻤﻴﻦ 
ﻫﺬﺍ ﺍﻟﺬﻱ ﺭﺟﺤﻪ ﺍﻹﻣﺎﻡ ﺍﺑﻦ ﺟﺮﻳﺮ ﺭﺣﻤﻪ  .ﻣﺤﻜﻤﺔ ﻭﺍﻟﺮﺍﺟﺢ ﺃﻧﻬﺎ ﻣﺤﻜﻤﺔ ﺃﻭﻛﺬﻟﻚ ﺍﺧﺘﻠﻒ ﺍﻟﻌﻠﻤﺎء ﻓﻲ ﻛﻮﻧﻬﺎ ﻣﻨﺴﻮﺧﺔ :ﻗﻠﺖ
 .(0311F9211)ﷲ
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
ﻭﻅﻬﺮﺕ ،ﺃﻯ ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﻤﺆﻣﻨﻮﻥ ﺍﺫﺍ ﺷﺎﺭﻑ ﺃﺣﺪﻛﻢ ﻋﻠﻰ ﺍﻟﻤﻮﺕ﴾ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﺬﻳﻦ ﺃﻣﻨﻮﺍ ﺷﻬﺎﺩﺓ ﺑﻴﻨﻜﻢ ﺍﺫﺍ ﺣﻀﺮ ﺃﺣﺪﻛﻢ ﺍﻟﻤﻮﺕ ﺣﻴﻦ ﺍﻟﻮﺻﻴﺔ ﴿
 .ﻓﻴﻨﺒﻐﻲ ﺃﻥ ﻳﺸﻬﺪ ﻋﻠﻰ ﻭﺻﻴﺘﻪ،ﻋﻼﺋﻤﻪ
ﻟﻢ  ﺇﻥ،ﺇﺛﻨﺎﻥ ﻣﻦ ﻏﻴﺮ ﺍﻟﻤﺴﻠﻤﻴﻦ ﺃﻭ،ﺃﻯ ﻳﺸﻬﺪ ﻋﻠﻰ ﺍﻟﻮﺻﻴﺔ ﺷﺨﺼﻴﻦ ﻋﺪﻟﻴﻦ ﻣﻦ ﺍﻟﻤﺴﻠﻤﻴﻦ ﴾ﺁﺧﺮﺍﻥ ﻣﻦ ﻏﻴﺮﻛﻢ  ﺃﻭﺇﺛﻨﺎﻥ ﺫﻭﺍ ﻋﺪﻝ ﻣﻨﻜﻢ  ﴿
 .ﺗﺠﺪﻭﺍ ﺷﺎﻫﺪﻳﻦ ﻣﻨﻜﻢ
 .ﻭﻧﺰﻝ ﺑﻜﻢ ﺍﻟﻤﻮﺕ،ﺃﻯ ﺇﻥ ﺃﻧﺘﻢ ﺳﺎﻓﺮﺗﻢ ﻓﻘﺎﺭﺑﻜﻢ ﺍﻷﺟﻞ ﴾ﻓﺄﺻﺎﺑﺘﻜﻢ ﻣﺼﻴﺒﺔ ﺍﻟﻤﻮﺕ  ﺍﻷﺭﺽﺇﻥ ﺃﻧﺘﻢ ﺿﺮﺑﺘﻢ ﻓﻲ ﴿
 ﺍﺳﺘﺤﻠﻒ ﻋﺪﻳﺎً  �ﻭﻛﺬﺍ ﻓﻌﻞ ﺭﺳﻮﻝ ﷲ ،ﻷﻧﻪ ﻭﻗﺖ ﺇﺟﺘﻤﺎﻉ ﺍﻟﻨﺎﺱ،ﺃﻱ ﺗﻮﻗﻔﻮﻧﻬﻤﺎ ﻣﻦ ﺑﻌﺪ ﺻﻼﺓ ﺍﻟﻌﺼﺮ ﴾ﺗﺤﺒﺴﻮﻧﻬﻤﺎ ﻣﻦ ﺑﻌﺪ ﺍﻟﺼﻼﺓ ﴿
 ﺍﻟﻤﻨﺒﺮ ﺑﻌﺪ ﺍﻟﻌﺼﺮ ﻋﻨﺪ ﻭﺗﻤﻴﻤﺎً 
ﺃﻯ ﺇﻥ ﺇﺭﺗﺎﺏ ﺑﻬﻤﺎ ﺍﻟﻮﺍﺭﺙ ﻣﻨﻜﻢ ﺑﺨﻴﺎﻧﺔ  :ﺍﺑﻮ ﺍﻟﺴﻌﻮﺩﻗﺎﻝ ،ﺃﻯ ﻳﺤﻠﻔﺎﻥ ﺑﺎﻟ ﺇﻥ ﺷﻜﻜﺘﻢ ﻭﺇﺭﺑﺒﺘﻢ ﻓﻲ ﺷﻬﺎﺩﺗﻬﻤﺎ﴾ﻓﻴﻘﺴﻤﺎﻥ ﺑﺎﻟ ﺍﻥ ﺇﺭﺗﺒﺘﻢ ﴿
 ﻭﺣﻠﻔﻮﻫﻤﺎ ﺑﺎﻟ،ﻭﺃﺧﺬ ﺷﻲء ﻣﻦ ﺍﻟﺘﺮﻛﺔ ﻓﺎﺣﺒﺴﻮﻫﻤﺎ
ﺃﻯ ﻻ ،ﺪﺍ ﻭﻻ ﻧﺴﺘﺒﺪﻝ ﺑﺎﻟﻘﺴﻢ ﺑﺎﻟ ﻋﺮﺿﺎ ﻣﻦ ﺍﻟﺪﻧﻴﺎﻻ ﻧﺤﺎﺑﻲ ﺑﺸﻬﺎﺩﺗﻨﺎ ﺃﺣ :ﺃﻯ ﻳﺤﻠﻔﺎﻥ ﺑﺎﻟ ﻗﺎﺋﻠﻴﻦ ﴾ﻻ ﻧﺸﺘﺮﻱ ﺑﻪ ﺛﻤﻨﺎ ﻭﻟﻮ ﻛﺎﻥ ﺫﺍ ﻗﺮﺑﻰ  ﴿
 .ﻧﺤﻠﻒ ﺑﺎﻟ ﻛﺎﺫﺑﻴﻦ ﻣﻦ ﺃﺟﻞ ﺍﻟﻤﺎﻝ ﻭﻟﻮ ﻛﺎﻥ ﻣﻦ ﻧﻘﺴﻢ ﻟﻪ ﻗﺮﻳﺒﺎ ﻟﻨﺎ
 _______________
ﺍﻟﻄﺒﻌﺔ  ﺑﻴﺮﻭﺕ –ﺍﻟﻨﺎﺷﺮ: ﺩﺍﺭ ﺻﺎﺩﺭ  ﺍﻟﻤﺆﻟﻒ: ﻣﺤﻤﺪ ﺑﻦ ﻣﻜﺮﻡ ﺑﻦ ﻣﻨﻈﻮﺭ ﺍﻷﻓﺮﻳﻘﻲ ﺍﻟﻤﺼﺮﻱ 211  21] ﺍﻟـَﺠﺎُﻡ [:   ﺇِﻧﺎء ﻣﻦ ﻓّﻀﺔ، ﻋﺮﺑـﻲ ﺻﺤﻴﺢ. ﺍﻧﻈﺮ ﻟﺴﺎﻥ ﺍﻟﻌﺮﺏ/(6211)
 51ﻋﺪﺩ ﺍﻷﺟﺰﺍء:  ﺍﻷﻭﻟﻰ
( ﻭﻗﺎﻝ:  ﻏﺮﻳﺐ ﻭﻟﻴﺲ ﺇﺳﻨﺎﺩﻩ ﺑﺼﺤﻴﺢ،ﻭﺃﺑﻮ ﺍﻟﻨﻀﺮ ﺍﻟﺬﻱ ﺭﻭﻯ ﻋﻦ ﻣﺤﻤﺪ ﺑﻦ ﺇﺳﺤﺎﻕ ﻫ�ﺬﺍ ﺍﻟﺤ�ﺪﻳﺚ ﻫ�ﻮ ﻋﻨ�ﺪﻱ ﻣﺤﻤ�ﺪ 0603ﺡ)5/852ﻣﺬﻱ ﺳﻨﻦ ﺍﻟﺘﺮ 7/511ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ (7211)
( ﻭﺍﻟﺒﻴﻬﻘ�ﻲ ﻓ�ﻲ ﺳ�ﻨﻨﻪ ﺍﻟﻜﺒ�ﺮﻯ 8262ﺡ) 3ﺝ:2201ﻭﻗ�ﺎﻝ: ﺣﺴ�ﻦ ﻏﺮﻳﺐ،ﻗﻠﺖ:ﺇﺳ�ﻨﺎﺩﻩ ﺣﺴ�ﻦ ﻛ�ﺬﻟﻚ ﺃﺧﺮﺟ�ﻪ ﺍﻟﺒﺨ�ﺎﺭﻱ   5/952ﺑ�ﻦ ﺍﻟﺴ�ﺎﺋﺐ ﺍﻟﻜﻠﺒﻲ،ﻭﺃﺧﺮﺟ�ﻪ ﺍﻟﺘﺮﻣ�ﺬﻱ ﻁﺮﻳ�ﻖ ﺁﺧ�ﺮ 
( ﻭﺃﺑ����ﻮ ﺩﺍﻭﺩ ﻓ����ﻲ ﺳ����ﻨﻨﻪ 90521ﺡ) 21ﺝ:17( ﺍﻟﻤﻌﺠ����ﻢ ﺍﻟﻜﺒﻴ����ﺮ  3542ﺡ)4/933( ﻭﺃﺑ����ﻮ ﻳﻌﻠ����ﻰ ﻓ����ﻲ ﻣﺴ����ﻨﺪﻩ 03ﺡ)4/ 861( ﻭﺍﻟ����ﺪﺍﺭﻗﻄﻨﻲ ﻓ����ﻲ ﺳ����ﻨﻨﻪ 21402ﺡ)01/561
 (6063ﺡ)3/703
 (661/ 11ﺟﺎﻣﻊ ﺍﻟﺒﻴﺎﻥ )ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ( )(8211) 
 ( ﻫﺬﻩ ﺍﻵﺛﺎﺭ ﻳﻨﻘﻠﻬﺎ ﺍﺑﻦ ﻛﺜﻴﺮ ﻋﻦ ﺍﺑﻦ ﺟﺮﻳﺮ.612/ 3ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﻛﺜﻴﺮ )(9211) 
 (512/ 3) ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﻛﺜﻴﺮ(0311) 
 (402)
 .ﺇﻧﺎ ﺇﻥ ﻓﻌﻠﻨﺎ ﺫﻟﻚ ﻛﻨﺎ ﻣﻦ ﺍﻵﺛﻤﻴﻦ،ﺃﻯ ﻭﻻ ﻧﻜﺘﻢ ﺍﻟﺸﻬﺎﺩﺓ ﺍﻟﺘﻲ ﺍﻣﺮﻧﺎ ﷲ ﺗﻌﺎﻟﻰ ﺑﺈﻗﺎﻣﺘﻬﺎ ﴾ﻭﻻ ﻧﻜﺘﻢ ﺷﻬﺎﺩﺓ ﷲ ﺇﻧﺎ ﺍﺫﺍ ﻟﻤﻦ ﺍﻵﺛﻤﻴﻦ  ﴿
 .ﻛﺬﺑﻬﻤﺎ ﻓﻲ ﺍﻟﺸﻬﺎﺩﺓ ﺃﻭ،ﺃﻯ ﻓﺈﻥ ﺍﻁﻠﻊ ﺑﻌﺪ ﺣﻠﻔﻬﻤﺎ ﻋﻠﻰ ﺧﻴﺎﻧﺘﻬﻤﺎ ﴾ﺇﺳﺘﺤﻘﺎ ﺇﺛﻤﺎ  ﻓﺈﻥ ﻋﺜﺮ ﻋﻠﻰ ﺃﻧﻬﻤﺎ ﴿
ﻳﻘﻮﻣﺎﻥ ﻣﻘﺎﻡ ﺍﻟﺸﺎﻫﺪﻳﻦ ،ﺃﻯ ﻓﺮﺟﻼﻥ ﺁﺧﺮﺍﻥ ﻣﻦ ﺍﻟﻮﺭﺛﺔ ﺍﻟﻤﺴﺘﺤﻘﻴﻦ ﻟﻠﺘﺮﻛﺔ﴾ﻓﺂﺧﺮﺍﻥ ﻳﻘﻮﻣﺎﻥ ﻣﻘﺎﻣﻬﻤﺎ ﻣﻦ ﺍﻟﺬﻳﻦ ﺍﺳﺘﺤﻖ ﻋﻠﻴﻬﻢ ﺍﻷﻭﻟﻴﺎﻥ  ﴿
 ﻭﻟﻴﻜﻮﻧﺎ ﻣﻦ ﺍﻭﻟﻰ ﻣﻦ ﻳﺴﺘﺤﻖ ﺍﻟﻤﻴﺮﺍﺙ،ﺍﻟﺨﺎﺋﻨﻴﻦ
 .ﻣﻦ ﺷﻬﺎﺩﺗﻬﻤﺎ ﻷﻧﻬﻤﺎ ﺧﺎﻧﺎ،ﻳﺤﻠﻔﺎﻥ ﺑﺎﻟ ﻟﺸﻬﺎﺩﺗﻨﺎ ﺃﺻﺪﻕ ﻭﺃﻭﻟﻰ ﺑﺎﻟﺴﻤﺎﻉ ﻭﺍﻹﻋﺘﺒﺎﺭ ﺃﻱ﴾ﻨﺎ ﺃﺣﻖ ﻣﻦ ﺷﻬﺎﺩﺗﻬﻤﺎ ﻓﻴﻘﺴﻤﺎﻥ ﺑﺎﻟ ﻟﺸﻬﺎﺩﺗ ﴿
 .ﺇﻧﺎ ﺍﺫﺍ ﻛﺬﺑﻨﺎ ﻋﻠﻴﻬﻢ ﻧﻜﻮﻥ ﻣﻦ ﺍﻟﻈﺎﻟﻤﻴﻦ،ﺃﻯ ﻭﻣﺎ ﺍﻋﺘﺪﻳﻨﺎ ﻓﻴﻤﺎ ﻗﻠﻨﺎ ﻓﻴﻬﻤﺎ ﻣﻦ ﺍﻟﺨﻴﺎﻧﺔ ﴾ﻭﻣﺎ ﺍﻋﺘﺪﻳﻨﺎ ﺇﻧﺎ ﺍﺫﺍ ﻟﻤﻦ ﺍﻟﻈﺎﻟﻤﻴﻦ ﴿
 .ﻣﻦ ﻏﻴﺮ ﺗﻐﻴﻴﺮ ﻭﻻ ﺗﺒﺪﻳﻞ،ﻯ ﺫﻟﻚ ﺍﻟﺤﻜﻢ ﺃﻗﺮﺏ ﺃﻥ ﻳﺄﺗﻮﺍ ﺑﺎﻟﺸﻬﺎﺩﺓ ﻋﻠﻰ ﺣﻘﻴﻘﺘﻬﺎﺃ ﴾ﺫﻟﻚ ﺃﺩﻧﻰ ﺃﻥ ﻳﺄﺗﻮﺍ ﺑﺎﻟﺸﻬﺎﺩﺓ ﻋﻠﻰ ﻭﺟﻬﻬﺎ ﴿
 ﺃﻯ ﻳﺨﺎﻓﻮﺍ ﺃﻥ ﻳﺤﻠﻒ ﻏﻴﺮﻫﻢ ﺑﻌﺪﻫﻢ ﻓﻴﻨﻔﻀﺤﻮﺍ﴾ﻳﺨﺎﻓﻮﺍ ﺍﻥ ﺗﺮﺩ ﺃﻳﻤﺎﻥ ﺑﻌﺪ ﺃﻳﻤﺎﻧﻬﻢ  ﺃﻭ ﴿
 .ﻣﺮﻩﺃﺃﻯ ﺧﺎﻓﻮﺍ ﺭﺑﻜﻢ ﻭﺃﻁﻴﻌﻮﺍ  ﴾ﻭﺍﺗﻘﻮﺍ ﷲ ﻭﺍﺳﻤﻌﻮﺍ ﴿
 .(1311F0311)ﻭﻻ ﻳﺮﺷﺪﻫﻢ ﺍﻟﻰ ﺟﻨﺘﻪ ﻭﺭﺣﻤﺘﻪ،ﻦ ﻋﻦ ﻁﺎﻋﺘﻪﺃﻯ ﻭﷲ ﻻ ﻳﻬﺪﻱ ﺍﻟﺨﺎﺭﺟﻴ ﴾ﻭﷲ ﻻ ﻳﻬﺪﻱ ﺍﻟﻘﻮﻡ ﺍﻟﻔﺎﺳﻘﻴﻦ  ﴿
 ﺍﻧﺘﻬﺖ ﺳﻮﺭﺓ ﺍﻟﻤﺎﺋﺪﺓ
 
 
 ُﺳﻮَﺭﺓ ُﺍﻷَﻧَﻌﺎﻡ ِ
 
ۡﺸﻬَُﺪﻭَﻥ ﺃَﻥﱠ َﻣَﻊ ﺘَ ﻟﱠ ُۖ َﺷِﻬﻴُﺪۢ ﺑَۡﻴﻨِﻲ َﻭﺑَۡﻴﻨَُﻜۡﻢﻭ َﻭﺃُﻭِﺣَﻲ ﺇِﻟَﻲﱠ ﻫَٰ َﺬﺍ ٱۡﻟﻘُۡﺮَءﺍُﻥ ِﻷُﻧِﺬَﺭُﻛﻢ ﺑِﻪِۦ َﻭَﻣۢﻦ ﺑَﻠََﻎﻭ ﺃَﺋِﻨﱠُﻜۡﻢ ﻟَ ﻗُِﻞ ٱ ﻗُۡﻞ ﺃَﻱﱡ َﺷۡﻲٍء ﺃَۡﻛﺒَُﺮ َﺷﻬَٰ َﺪﺓ ٗۖ ﴿
 ﴾۹۱َﻭٰ ِﺣٞﺪ َﻭﺇِﻧﱠﻨِﻲ ﺑَِﺮٓﻱٞء ﻣﱢ ﻤﱠ ﺎ ﺗُۡﺸِﺮُﻛﻮَﻥ  ٱﻟﱠ  َِءﺍﻟِﻬَﺔ ًﺃُۡﺧَﺮٰﻯﻭ ﻗُﻞ ﻻﱠ ٓ ﺃَۡﺷﻬَُﺪﻭ ﻗُۡﻞ ﺇِﻧﱠَﻤﺎ ﻫَُﻮ ﺇِﻟَٰ ﻪ ٞ
 
 .ـ ﺍﻵﻳﺔ(ﻗﻞ ﺃﻱ ﺷﻲء ﺃﻛﺒﺮ ﺷﻬﺎﺩﺓ  :)ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ 
ﺟﺎء ﺍﻟﻨﺤﺎﻡ ﺑﻦ ﺯﻳﺪ ﻭﻗ�ﺮﺩﻡ  »: ﻗﺎﻝﻋﻜﺮﻣﺔ ﻋﻦ ﺍﺑﻦ ﻋﺒﺎﺱ  ﺃﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺇﺳﺤﺎﻕ ﻭﺍﺑﻦ ﺟﺮﻳﺮ ﻣﻦ ﻁﺮﻳﻖ ﺳﻌﻴﺪ  .354
ﻻ ﺇﻟ�ﻪ ﺇﻻ ﷲ ﺑ�ﺬﻟﻚ ﺑﻌﺜ�ﺖ ﻭﺇﻟ�ﻰ ﺫﻟ�ﻚ ﻘ�ﺎﻝ ﻓ،ﻣﺎ ﻧﻌﻠﻢ ﻣﻊ ﷲ ﺇﻟﻬﺎ ﻏﻴﺮﻩ ﻳﺎ ﻣﺤﻤﺪ: ﻘﺎﻟﻮﺍﺑﻦ ﻛﻌﺐ ﻭﺑﺤﺮﻱ ﺑﻦ ﻋﻤﺮﻭ ﻓ
 .«(2311F1311)ـ  ﺍﻵﻳﺔ﴾ﻗﻞ ﺃﻱ ﺷﻲء ﺃﻛﺒﺮ ﺷﻬﺎﺩﺓ  ﴿:ﻓﺄﻧﺰﻝ ﷲ  ﻓﻲ ﻗﻮﻟﻬﻢ،ﺃﺩﻋﻮ
 
 [ﺗﻌﻠﻴﻖ]
 ﻋﺒﺎﺱ ﺃﻧﻬﺎ  " ﻧﺰﻟﺖ ﺟﻤﻠﺔ ﻭﺍﺣﺪﺓ ﻓﻲ ﻟﻴﻠﺔ ﻭﺍﺣﺪﺓ" ﺳﻮﺭﺓ ﺍﻷﻧﻌﺎﻡ ﺳﻮﺭﺓ ﻣﻜﻴﺔ ﻛﻤﺎ ﺭﻭﻯ ﻋﻦ ﺍﺑﻦ ﻋﻤﺮ ﻭﺃﻧﺲ ﻭﺍﺑﻦ 
"ﻧﺰﻟ�ﺖ ﺳ�ﻮﺭﺓ ﺍﻷﻧﻌ�ﺎﻡ ﻭﻣﻌﻬ�ﺎ ﻛﻮﻛﺒ�ﺔ ﻣ�ﻦ ﺍﻟﻤﻼﺋﻜ�ﺔ ﺗﺴ�ﺪ  �ﺭﺳ�ﻮﻝ ﷲ ﻗﺎﻝ : ﻗﺎﻝﺃﺧﺮﺝ ﺍﻹﻣﺎﻡ ﺍﻟﻄﺒﺮﺍﻧﻲ ﻋﻦ ﺃﻧﺲ ﺑﻦ ﻣﺎﻟﻚ  
ﺳ�ﺒﺤﺎﻥ ﷲ  ﻣﺎﺑﻴﻦ ﺍﻟﺨﺎﻓﻘﻴﻦ ﻟﻬﻢ ﺯﺟﻞ ﺑﺎﻟﺘﺴﺒﻴﺢ ﻭﺍﻟﺘﻘ�ﺪﻳﺲ ﻭﺍﻷﺭﺽ ﺗ�ﺮﺗﻭ ﻭﺭﺳ�ﻮﻝ ﷲ ﺻ�ﻠﻰ ﷲ ﻋﻠﻴ�ﻪ ﻭ ﺳ�ﻠﻢ ﻳﻘ�ﻮﻝ ﺳ�ﺒﺤﺎﻥ ﷲ ﺍﻟﻌﻈ�ﻴﻢ
 .(3311F2311)ﺍﻟﻌﻈﻴﻢ 
 ﴾ ﻭﻣﻦ ﺍﻷﻧﻌﺎﻡ ﺣﻤﻮﻟﺔ ﻭﻓﺮﺷﺎً  ﴿ﻭﺳﻤﻴﺖ ﺳﻮﺭﺓ ﺍﻷﻧﻌﺎﻡ ﻟﺬﻛﺮ ﺍﻷﻧﻌﺎﻡ ﻓﻲ ﻋﺪﺓ ﻣﻮﺍﺿﻊ ﻣﻨﻬﺎ ﻛﻘﻮﻟﻪ ﺗﻌﺎﻟﻰ  
ﻗ�ﻞ ﺃﻱ ﺷ�ﻲء ﺃﻛﺒ�ﺮ  ﴿ﻭﻟﻢ ﺃﺟﺪ ﺳﺒﺒﺎ ًﻭﺍﺣﺪﺍً ﻟﻨﺰﻭﻝ ﺍﻟﺴﻮﺭﺓ ﺟﻤﻠﺔ ﻭﺑ�ﺪﺃ ﺍﻟﻤﺆﻟ�ﻒ ﺭﺣﻤ�ﻪ ﷲ ﺍﻟﺴ�ﻮﺭﺓ ﺑﺴ�ﺒﺐ ﻧ�ﺰﻭﻝ ﻗﻮﻟ�ﻪ ﺗﻌ�ﺎﻟﻰ  
   .﴾ﺷﻬﺎﺩﺓ
ﻟﻤﺆﻟﻒ ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﺃﻓﺮﺍﺩ ﻣﻦ ﺍﻟﻴﻬﻮﺩ ﻭﻫﻢ ﺍﻟﻨﺤﺎﻡ ﺑﻦ ﺯﻳﺪ ﻭﻗﺮﺩﻡ ﺑﻦ ﻛﻌﺐ ﻭﺑﺤﺮﻱ ﺑﻦ ﻋﻤ�ﺮﻭ ﻭﻗ�ﺪ ﻭﻫﺬﺍ ﺍﻷﺛﺮ ﺍﻟﺬﻱ ﺫﻛﺮﻩ ﺍ 
 .ﺿﻌﻒ ﺍﻹﻣﺎﻡ ﺍﺑﻦ ﺟﺮﻳﺮ ﻫﺬ ﺍﻷﺛﺮ ﻭﻳﺸﻬﺪ ﻟﺬﻟﻚ ﺃﻥ ﺍﻵﻳﺔ ﻣﻜﻴﺔ
ﻭﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻟﻬﺎ ﻏﻴﺮ ﻣﺎ ﺫﻛﺮﻩ ﺍﻟﻤﺆﻟﻒ ﻣﺎ ﺃﻭﺭﺩﻩ ﺍﻹﻣ�ﺎﻡ ﺍﻟﺜﻌﻠﺒ�ﻲ ﻋ�ﻦ ﺍﻟﻜﻠﺒ�ﻲ " ﺃﺗ�ﻰ ﺃﻫ�ﻞ ﻣﻜ�ﺔ ﺭﺳ�ﻮﻝ ّﷲ ﺻ�ﻠﻰ ّﷲ ﻋﻠﻴ�ﻪ  
ﻣﺎ ﻭﺟﺪ ّﷲ ﺭﺳﻮﻻ ﻏﻴﺮﻙ ﻭﻣ�ﺎ ﻧ�ﺮﻯ ﺃﺣ�ﺪﺍ ﻳﺼ�ﺪﻗﻚ ﻓﻴﻤ�ﺎ ﺗﻘ�ﻮﻝ ﻭﻟ�ﻮ ﺳ�ﺄﻟﻨﺎ ﻋﻨ�ﻚ ﺍﻟﻴﻬ�ﻮﺩ ﻭﺍﻟﻨﺼ�ﺎﺭﻯ ﻓﺰﻋﻤ�ﻮﺍ ﺃﻧ�ﻪ ﻟ�ﻴﺲ ﻟ�ﻚ : ﺎﻟﻮﺍﻘﻭﺳﻠّﻢ ﻓ
ﻗ�ُْﻞ ﺃَﻱﱡ َﺷ�ْﻲٍء ﺃَْﻛﺒ�َُﺮ َﺷ�ﻬﺎَﺩﺓ ًﻓ�ﺈﻥ ﺃﺟ�ﺎﺑﻮﻙ ﻭﺇّﻻ ﻓﻘ�ﻞ ﻗ�ُِﻞ ﷲﱠ  َُﺷ�ِﻬﻴٌﺪ ﺑَْﻴﻨ�ِﻲ ﴿ﻓ�ﺄﻧﺰﻝ ّﷲ ،ﻋﻨﺪﻫﻢ ﺫﻛﺮ ﻓﺄﺭﻧﺎ ﻣﻦ ﻳﺸﻬﺪ ﺃﻧﻚ ﺭﺳﻮﻝ ّﷲ ﻛﻤﺎ ﺗﺰﻋﻢ
ﻳﻌﻨ�ﻲ ﻭﻣ�ﻦ ﺑﻠﻐ�ﻪ ﺍﻟﻘ�ﺮﺁﻥ ﻣ�ﻦ ﺍﻟﻌﺠ�ﻢ  ﴾ ﺑ�ِِﻪ َﻭَﻣ�ْﻦ ﺑَﻠ�َﻎ َ﴿ﻭﺧ�ﻮﻓﻜﻢ ﻳ�ﺎ ﺃﻫ�ﻞ ﻣﻜ�ﺔ ﴾ َﻭﺃُﻭِﺣَﻲ ﺇِﻟَﻲﱠ ﻫ�َﺬﺍ ﺍْﻟﻘ�ُْﺮﺁُﻥ ِﻷُْﻧ�ِﺬَﺭُﻛْﻢ ﴿ﻋﻠﻰ ﻣﺎ ﺃﻗﻮﻝ ﴾ ﺑَْﻴﻨَُﻜْﻢ ﻭ َ
 .(4311F3311)ﻭﻏﻴﺮﻫﻢ 
ﻫ�ﻞ ﺍﻟﺸ�ﺮﻙ ﻓﻬﻮ ﺃﻣﺮ ﻣﻦ ﷲ ﺗﻌﺎﻟﻰ ﻟﻨﺒﻴﻪ ﻟﺘﻘﺮﻳ�ﺮ ﺍﻟﺘﻮﺣﻴ�ﺪ ﻓ�ﻲ ﻧﻔ�ﻮﺱ ﺃ،ﻗﻠﺖ: ﺍﻟﺨﻄﺎﺏ ﻫﻨﺎ ﻳﺸﻤﻞ ﺑﻌﻤﻮﻣﻪ ﺍﻟﻤﺸﺮﻛﻴﻦ ﻭﻏﻴﺮﻫﻢ 
ﻓﻬﻲ ﺭﺩ ﻋﻠ�ﻰ ﻛ�ﻞ ﻣﻨﻜ�ﺮﻱ ﺍﻷﻟﻮﻫﻴ�ﺔ ﻭﺍﻟﺮﺑﻮﺑﻴ�ﺔ ﻭﻫ�ﺬﺍ ،ﻭﺍﻟﻤﺘﺄﻣﻞ ﻓﻲ ﻫ�ﺬﻩ ﺍﻟﺴ�ﻮﺭﺓ ﻳﺠ�ﺪ ﺃﻧﻬ�ﺎ ﻧﺰﻟ�ﺖ ﻓ�ﻲ ﻣﺤﺎﺟ�ﺎﺕ ﺍﻟﻜﻔ�ﺎﺭ ﺑ�ﺄﻣﻮﺭ ﺍﻟﺘﻮﺣﻴ�ﺪ
 .ﻣﻮﺟﻮﺩ ﻓﻲ ﺍﻟﻤﺸﺮﻛﻴﻦ ﻛﻤﺎ ﻫﻮ ﻣﻮﺟﻮﺩ ﻓﻲ ﺃﻫﻞ ﺍﻟﻜﺘﺎﺏ ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
َﻤ�ْﻦ ﻳﺸ�ﻬﺪ ﻟ�ﻚ ﺑ�ﺎﻟﻨﱡﺒﻮﱠ ﺓ ﻓ�ﺈﻥﱠ ﺃﻫ�ﻞ ﺍﻟﻜﺘ�ﺎﺏ ﻳﻨﻜﺮﻭﻧ�ﻚ ﻓﻨﺰﻟ�ﺖ ﻫ�ﺬﻩ ﺍﻵﻳ�ﺔ ﺃﻣ�ﺮ ﷲ ﺍﺋﺘﻨ�ﺎ ﺑ �ﺃﻫﻞ ﻣﻜﺔ ﻟﻠﻨﺒ�ﻲ ﻗﺎﻝ  ﴾ ﻗﻞ ﺃﻱ ﺷﻲء ﺃﻛﺒﺮ ﺷﻬﺎﺩﺓ﴿
ﺃَﻱ: ﷲ ﺍﻟ�ﺬﻱ ﺍﻋﺘ�ﺮﻓﺘﻢ ﺑﺄﻧ�ﻪ ﺧ�ﺎﻟﻖ ﺍﻟﺴ�ﻤﺎﻭﺍﺕ  ﴾ ﷲﱠ  َُﺷ�ِﻬﻴٌﺪ ﺑﻴﻨ�ﻲ ﻭﺑﻴ�ﻨﻜﻢ﴿ﺗﻌﺎﻟﻰ ﻣﺤﻤﺪﺍ ًﻋﻠﻴﻪ ﺍﻟﺴﱠﻼﻡ ﺃﻥ ﻳﺴﺄﻟﻬﻢ ﺛﻢﱠ ﺃﻣﺮ ﺃﻥ ﻳﺨﺒﺮﻫﻢ ﻓﻴﻘﻮﻝ: 
ﺍﻟُﻤﻌﺠ�ﺰ ﺑﻠﻔﻈ�ﻪ ﻭﻧﻈﻤ�ﻪ  ﴾ ﻭﺃﻭﺣ�ﻲ ﺇﻟ�ﻲ ﻫ�ﺬﺍ ﺍﻟﻘ�ﺮﺁﻥ﴿ﺓ ﺑﺈﻗﺎﻣﺔ ﺍﻟﺒﺮﺍﻫﻴﻦ ﻭﺇﻧﺰﺍﻝ ﺍﻟﻘ�ﺮﺁﻥ ﻋﻠ�ﻲﱠ ﻭﺍﻷﺭﺽ ﻭﺍﻟﻈﱡﻠﻤﺎﺕ ﻭﺍﻟﻨﱡﻮﺭ ﻳﺸﻬﺪ ﻟﻲ ﺑﺎﻟﻨﱡﺒﻮﱠ 
ﻳﻌﻨﻲ: ﻭَﻣْﻦ ﺑﻠﻐﻪ ﺍﻟﻘﺮﺁﻥ ﻣﻦ ﺑﻌﺪﻛﻢ ﻓﻜﻞﱡ َﻣْﻦ ﺑﻠﻐﻪ  ﴾ ﻭَﻣْﻦ ﺑﻠﻎ﴿ﻋﻘﺎﺏ ﷲ ﻋﻠﻰ ﺍﻟﻜﻔﺮ  ﴾ ﺑﻪ﴿ﻷﺧﻮﱢ ﻓﻜﻢ  ﴾ ﻷﻧﺬﺭﻛﻢ﴿ﻭﺃﺧﺒﺎﺭﻩ ﻋﻤﱠ ﺎ ﻛﺎﻥ ﻭﻳﻜﻮﻥ 
ﺍﻵﻳ�ﺔ  ﴾ ﻗ�ﻞ ﻻ ﺃﺷ�ﻬﺪ﴿ﺍﺳﺘﻔﻬﺎﻡ ﻣﻌﻨﺎﻩ ﺍﻟﺠﺤﺪ ﻭﺍِﻹﻧﻜ�ﺎﺭ  ﴾ ﺃﺇﻧﻜﻢ ﻟﺘﺸﻬﺪﻭﻥ ﺃﻥﱠ ﻣﻊ ﷲ ﺁﻟﻬﺔ ﺃﺧﺮﻯ﴿ﺍﻟﻘﺮﺁﻥ ﻓﻜﺄﻧﻤﺎ ﺭﺃﻯ ﻣﺤﻤﺪ ﻋﻠﻴﻪ ﺍﻟﺴﱠﻼﻡ ﻗﻞ 
 _______________
 (242/ 1ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(1311) 
 ﻭﺇﺳﻨﺎﺩﻩ ﺿﻌﻴﻒ 7/461ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺟﺮﻳﺮ  (2311)
 ( 292/ 6ﺍﻟﻤﻌﺠﻢ ﺍﻷﻭﺳﻂ )(3311) 
 ( ﻟﻴﺲ ﻟﻪ ﺇﺳﻨﺎﺩ ﻏﻴﺮ ﻫﺬﺍ ﻭﻗﺪ ﺗﻘﺪﻡ ﺍﻟﻜﻼﻡ ﻋﻠﻴﻪ041/ 4ﺍﻟﻜﺸﻒ ﻭﺍﻟﺒﻴﺎﻥ ﻋﻦ ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﺁﻥ )(4311) 
 (502)
 
)
F4311
 .(5311
 
 ﴾  ٦۲ۡﻮَﻥ َﻋۡﻨﻪُۖ َﻭﺇِﻥ ﻳُۡﻬﻠُِﻜﻮَﻥ ﺇِﻻﱠ ٓ ﺃَﻧﻔَُﺴﻬُۡﻢ َﻭَﻣﺎ ﻳَۡﺸُﻌُﺮﻭَﻥ ٴََﻭﻫُۡﻢ ﻳَۡﻨﻬَۡﻮَﻥ َﻋۡﻨﻪ َُﻭﻳَﻨ ۡ ﴿
 
 .ﺔـ  ﺍﻵﻳ(ﻭﻫﻢ ﻳﻨﻬﻮﻥ ﻋﻨﻪ ﻭﻳﻨﺄﻭﻥ ﻋﻨﻪ  :)ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ   
ﻧﺰﻟ�ﺖ ﻫ�ﺬﻩ ﺍﻵﻳ�ﺔ ﻓ�ﻲ ﺃﺑ�ﻲ ﻁﺎﻟ�ﺐ ﻛ�ﺎﻥ ﻳﻨﻬ�ﻲ ﺍﻟﻤﺸ�ﺮﻛﻴﻦ ﺃﻥ  »: ﻗﺎﻝﻋﺒﺎﺱ  ﻋﻦ ﺍﺑﻦﺭﻭﻯ ﺍﻟﺤﺎﻛﻢ ﻭﻏﻴﺮﻩ  .454
  .«(6311F5311)ﻭﻳﺘﺒﺎﻋﺪ ﻋﻤﺎ ﺟﺎء ﺑﻪ �ﺭﺳﻮﻝ ﷲ  ﻳﺆﺫﻭﺍ
ﻭﻛ��ﺎﻧﻮﺍ  �ﻧﺰﻟ��ﺖ ﻓ��ﻲ ﻋﻤﻮﻣ��ﺔ ﺍﻟﻨﺒ��ﻲ  »: ﻗ��ﺎﻝﻭﺃﺧ��ﺮﺝ ﺍﺑ��ﻦ ﺃﺑ��ﻲ ﺣ��ﺎﺗﻢ ﻋ��ﻦ ﺳ��ﻌﻴﺪ ﺑ��ﻦ ﺃﺑ��ﻲ ﻫ��ﻼﻝ  [ﻙ] .554
 .«(7311F6311)ﺱ ﻋﻠﻴﻪ ﻓﻲ ﺍﻟﺴﺮﻓﻜﺎﻧﻮﺍ ﺃﺷﺪ ﺍﻟﻨﺎﺱ ﻣﻌﻪ ﻓﻲ ﺍﻟﻌﻼﻧﻴﺔ ﻭﺃﺷﺪ ﺍﻟﻨﺎ،ﻋﺸﺮﺓ
 
 [ ﺗﻌﻠﻴﻖ]
ﻭﺍﻟﺜﺎﻧﻲ ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﻋﻤﻮﻣﺔ ﺍﻟﻨﺒ�ﻲ ،ﻓﺎﻷﻭﻝ ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﺃﺑﻲ ﻁﺎﻟﺐ.ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺳﺒﺒﻴﻦ ﻟﻠﻨﺰﻭﻝ ﻋﻨﺪ ﻫﺬﻩ ﺍﻵﻳﺔ 
 .�
ﻭﺫﻟ�ﻚ ﺇﻥ  .ﻭﺍﺳﻤﻪ ﻋﺒ�ﺪ ﻣﻨ�ﺎﻑ ،ﻧﺰﻟﺖ ﻓﻲ ﺃﺑﻲ ﻁﺎﻟﺐ :ﻣﻘﺎﺗﻞﻗﺎﻝ .ﻭﻗﺪ ﺭﻭﻯ ﻣﻘﺎﺗﻞ ﺃﺛﺮ ﺃﺑﻲ ﻁﺎﻟﺐ ﺑﺴﻴﺎﻕ ﺃﻭﺿﺢ ﻣﻤﺎ ﺫﻛﺮ ﻫﻨﺎ 
ﻰ ّﷲ ﻋﻠﻴﻪ ﻭﺳﻠّﻢ ﻛﺎﻥ ﻋﻨﺪ ﺃﺑﻲ ﻁﺎﻟﺐ ﻳﺪﻋﻮ ﺇﻟﻰ ﺍﻹﺳﻼﻡ ﻓﺎﺟﺘﻤﻌﺖ ﻗﺮﻳﺶ ﺇﻟﻰ ﺃﺑﻲ ﻁﺎﻟﺐ ﻳﺮﻳﺪﻭﻥ ﺳﻮءﺍ ﺑﺎﻟﻨﺒﻲ ﺻﻠﻰ ّﷲ ﻋﻠﻴ�ﻪ ﺍﻟﻨﺒﻲ ﺻﻠ
  :ﺃﺑﻮ ﻁﺎﻟﺐﻘﺎﻝ ﻓ،ﻭﺳﻠّﻢ
 .. ﺣﺘﻰ ﺃﻭﺳﺪ ﻓﻲ ﺍﻟﺘﺮﺍﺏ ﺩﻓﻴﻨﺎ.ﻭﷲ ﻟﻦ ﻳﺼﻠﻮﺍ ﺇﻟﻴﻚ ﺑﺠﻤﻌﻬﻢ
 .. ﻭﺍﺑﺸﺮ ﺑﺬﺍﻙ ﻭﻗﺮ ﻣﻨﻚ ﻋﻴﻮﻧﺎ.ﻓﺄﺻﺪﻉ ﺑﺄﻣﺮﻙ ﻣﺎ ﻋﻠﻴﻚ ﻏﻀﺎﺿﺔ
 .. ﻓﻠﻘﺪ ﺻﺪﻗﺖ ﻭﻛﻨﺖ ﻗﺒﻞ ﺃﻣﻴﻨﺎ.ﺖ ﺃﻧﻚ ﻧﺎﺻﺤﻲﻭﺩﻋﻮﺗﻨﻲ ﻭﺯﻋﻤ
 .. ﻣﻦ ﺧﻴﺮ ﺃﺩﻳﺎﻥ ﺍﻟﺒﺮﻳﺔ ﺩﻳﻨﺎ.ﻭﻋﺮﺿﺖ ﺩﻳﻨﺎ ﻗﺪ ﻋﺮﻓﺖ ﺑﺄﻧﻪ
 .. ﻟﻮﺟﺪﺗﻨﻲ ﺳﻤﺤﺎ ﺑﺬﺍﻙ ﻳﻘﻴﻨﺎ.ﺣﺬﺍﺭ ﻣﺴﺒﺔ ﺃﻭﻟﻮﻻ ﺍﻟﻤﻼﻣﺔ 
ﺃﻱ ﻳﺒﺘﻌ�ﺪﻭﻥ ﴾َﻭﻳَْﻨ�ﺄَْﻭَﻥ َﻋْﻨ�ﻪ ُ﴿ﺳ�ﻠّﻢ ﺃﻱ ﻳﻤﻨﻌﻮﻥ ﺍﻟﻨ�ﺎﺱ ﻋ�ﻦ ﺃﺫﻯ ﺍﻟﻨﺒ�ﻲ ﺻ�ﻠﻰ ّﷲ ﻋﻠﻴ�ﻪ ﻭ﴾ َﻭﻫُْﻢ ﻳَْﻨﻬَْﻮَﻥ َﻋْﻨﻪ َُﻭﻳَْﻨﺄَْﻭَﻥ َﻋْﻨﻪ ُ﴿ﻓﺄﻧﺰﻝ ّﷲ ﺗﻌﺎﻟﻰ 
 .(8311F7311)ﻋﻤﺎ ﺟﺎء ﻟﻪ ﻣﻦ ﺍﻟﻬﺪﻱ ﻓﻼ ﻳﺼﺪﻗﻮﻧﻪ
ﻭﻫ�ﻢ ﺃﻧﻔﺴ�ﻬﻢ ﻳﻨ�ﺄﻭﻥ ﻋﻨ�ﻪ ﻳﻌﻨ�ﻰ ﻳﺒﺘﻌ�ﺪﻭﻥ  �ﻛﺎﻧﻮﺍ ﻳﻨﻬﻮﻥ ﺍﻟﻨﺎﺱ ﺃﻥ ﻳﺆﺫﻭﺍ ﺭﺳ�ﻮﻝ ﷲ  �ﻓﻌﻠﻰ ﻫﺬﺍ ﺍﻟﻤﻌﻨﻰ ﺃﻥ ﻋﻤﻮﻣﺔ ﺍﻟﻨﺒﻲ  
 .ﻋﻦ ﺍﺗﺒﺎﻋﻪ
 .ﻭﻗﺪ ﺭﻭﻯ ﺃﻥ ﺍﻵﻳﺔ ﻧﺰﻟﺖ ﻓﻲ ﺍﻟﻤﺸﺮﻛﻴﻦ ﻋﺎﻣﺔ 
ﻧﺰﻟ�ﺖ ﻓ�ﻲ ﺟﻤﻠ�ﺔ ﻛﻔ�ﺎﺭ ﻣﻜ�ﺔ ﻳﻌﻨ�ﻲ َﻭﻫ�ُْﻢ ﻳَْﻨﻬ�َْﻮَﻥ ﺍﻟﻨ�ﺎﺱ ﻋ�ﻦ ﺇﺗﺒ�ﺎﻉ : ﻗ�ﺎﻟﻮﺍﻣﺤﻤﺪ ﺑﻦ ﺍﻟﺤﻨﻔﻴﺔ ﻭﺍﻟﺴ�ﺪﻱ ﻭﺍﻟﻀ�ّﺤﺎﻙ ﻭﻋﻦ :ﺍﻹﻣﺎﻡ ﺍﻟﺜﻌﻠﺒﻲﻗﺎﻝ 
 .(9311F8311)ﻣﺤﻤﺪ ﻭﺍﻹﻳﻤﺎﻥ ﺑﻪ ﻭﻳﺘﺒﺎﻋﺪﻭﻥ ﺑﺄﻧﻔﺴﻬﻢ ﻋﻨﻪ
 ﻋﻠﻰ ﻗﻮﻟﻴﻦ.﴾ ﻋﻨﻪ  ﴿ﻭﺍﺧﺘﻠﻒ ﻓﻲ ﺍﻟﻤﺮﺍﺩ ﺑﺎﻟﻀﻤﻴﺮ 
 .ﻋﻦ ﺍﺗﱢﺒﺎﻋﻪ :ﻧﻲﻭﺍﻟﺜﺎ،ﻳﻨﻬﻮﻥ ﻋﻦ ﺃﺫﺍﻩ :ﺃﺣﺪﻫﻤﺎ.ﺛﻢ ﻓﻴﻪ ﻗﻮﻻﻥ،�ﺃﻧﻬﺎ ﺗﺮﺟﻊ ﺇﻟﻰ ﺍﻟﻨﺒﻲ  :ﺃﺣﺪﻫﻤﺎ
 .(0411F9311)ﺃﻧﻬﺎ ﺗﺮﺟﻊ ﺇﻟﻰ ﺍﻟﻘﺮﺁﻥ :ﻭﺍﻟﻘﻮﻝ ﺍﻟﺜﺎﻧﻲ
ﺣﻤﺎﻳ�ﺔ ﺃﺑ�ﻲ ﻁﺎﻟ�ﺐ ﻭﻋﻤﻮﻣ�ﺔ ﺍﻟﻨﺒ�ﻲ  ﺖﻓﻘﺪ ﺛﺒﺘ� .ﻭﻫﺬﺍ ﺍﻟﻌﻤﻮﻡ ﻳﺸﻬﺪ ﻟﻪ ﺃﺣﺎﺩﻳﺚ ﻣﻦ ﺍﻟﺴﻨﺔ،ﺣﻤﻞ ﺍﻵﻳﺔ ﻋﻠﻰ ﻋﻤﻮﻣﻬﺎ ﺃﻭﻟﻰ :ﻗﻠﺖ 
ﻓﺎﻟﺤﻤﻞ ﻋﻠ�ﻰ ﺍﻟﻌﻤ�ﻮﻡ ﻓ�ﻲ  .ﻭﺻﺪﻫﻢ ﻋﻦ ﺍﺗﺒﺎﻋﻪ ﻭﻋﻦ ﺍﺗﺒﺎﻉ ﺍﻟﻘﺮﺁﻥ �ﻛﻤﺎ ﺛﺒﺘﺖ ﻋﺪﻭﺍﺓ ﻛﻔﺎﺭ ﻗﺮﻳﺶ ﻟﻠﻨﺒﻲ ،ﻟﻪ ﻣﻊ ﺍﺑﺘﻌﺎﺩﻫﻢ ﻋﻦ ﺍﺗﺒﺎﻋﻪ �
 .ﻫﺬﻩ ﺍﻵﻳﺔ ﺃﻭﻟﻰ ﻭﷲ ﺃﻋﻠﻢ
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
ﻭﻳﺒﺘﻌﺪﻭﻥ ،ﻭﻋﻦ ﺍﺗﺒ�ﺎﻉ ﻣﺤﻤ�ﺪ ﻋﻠﻴ�ﻪ ﺍﻟﺴ�ﻼﻡ،ﺃﻯ ﻫﺆﻻء ﺍﻟﻤﺸﺮﻛﻮﻥ ﺍﻟﻤﻜﺬﺑﻮﻥ ﻳﻨﻬﻮﻥ ﺍﻟﻨ�ﺎﺱ ﻋ�ﻦ ﺍﻟﻘ�ﺮﺁﻥ ﴾ﻭﻫﻢ ﻳﻨﻬﻮﻥ ﻋﻨﻪ ﻭﻳﻨﺄﻭﻥ ﻋﻨﻪ  ﴿
 .ﻫﻢ ﻋﻨﻪ
ﻓﻬﻢ ﻗﺪ ﺟﻤﻌﻮﺍ ﺑﻴﻦ  :ﺍﺑﻦ ﻛﺜﻴﺮﻗﺎﻝ ،ﻻ ﺃﻧﻔﺴﻬﻢ ﻭﻣﺎ ﻳﺸﻌﺮﻭﻥ ﺑﺬﻟﻚﺃﻯ ﻭﻣﺎ ﻳﻬﻠﻜﻮﻥ ﺑﻬﺬﺍ ﺍﻟﺼﻨﻴﻊ ﺇ ﴾ﻭﺇﻥ ﻳﻬﻠﻜﻮﻥ ﺇﻻ ﺃﻧﻔﺴﻬﻢ ﻭﻣﺎ ﻳﺸﻌﺮﻭﻥ  ﴿
 .(1411F0411)ﻭﻻ ﻳﻌﻮﺩ ﻭﺑﺎﻟﻪ ﺇﻻ ﻋﻠﻴﻬﻢ ﻭﻣﺎ ﻳﺸﻌﺮﻭﻥ،ﻭﻻ ﻳﺪﻋﻮﻥ ﺃﺣﺪﺍ ﻳﻨﺘﻔﻊ،ﻻ ﻳﻨﺘﻔﻌﻮﻥ،ﺍﻟﻔﻌﻠﻴﻦ ﺍﻟﻘﺒﻴﺤﻴﻦ
 
 ﴾  ۳۳ﺎﻳَٰ ِﺖ ٱﻟﱠ  ِﻳَۡﺠَﺤُﺪﻭَﻥ ٴَﻴَﻦ ﺑِ ﻗَۡﺪ ﻧَۡﻌﻠَُﻢ ﺇِﻧﱠﻪُۥ ﻟَﻴَۡﺤُﺰﻧَُﻚ ٱﻟﱠِﺬﻱ ﻳَﻘُﻮﻟُﻮَﻥۖ ﻓَﺈِﻧﱠﻬُۡﻢ َﻻ ﻳَُﻜﺬﱢ ﺑُﻮﻧََﻚ َﻭﻟَٰ ِﻜﻦﱠ ٱﻟﻈﱠٰ ﻠِﻤ ِ ﴿
 
 _______________
 (743ﺍﻟﻮﺟﻴﺰ ﻟﻠﻮﺍﺣﺪﻱ ) (5311) 
(ﻭﻗ�ﺎﻝ: ﺻ�ﺤﻴﺢ ﻋﻠ�ﻰ ﺷ�ﺮﻁ ﺍﻟﺸ�ﻴﺨﻴﻦ ﻭﻟ�ﻢ ﻳﺨﺮﺟ�ﺎﻩ ﺍﻟﻤﻌﺠ�ﻢ ﺍﻟﻜﺒﻴ�ﺮ 9223ﺡ)2/543(ﻣﺴ�ﺘﺪﺭﻙ ﺍﻟﺤ�ﺎﻛﻢ 478ﺡ)  5/  01ﺑ�ﻦ ﻣﻨﺼ�ﻮﺭ  ﺳ�ﻨﻦ ﺳ�ﻌﻴﺪ 7/371ﺗﻔﺴ�ﻴﺮ ﺍﻟﻄﺒ�ﺮﻱ  (6311)
(ﻗﻠ�ﺖ: ﻓ�ﻲ ﺇﺳ�ﻨﺎﺩﻩ ﺣﺒﻴ�ﺐ ﺑ�ﻦ ﺃﺑ�ﻲ ﺛﺎﺑ�ﺖ ﻭﻫ�ﻮ ﻣ�ﺪﻟﺲ ﻭﺭﻭﺍﻩ ﻣ�ﺮﺓ ﻋ�ﻦ ﺳ�ﻌﻴﺪ ﺑ�ﻦ ﺟﺒﻴ�ﺮ ﻋ�ﻦ ﺍﺑ�ﻦ ﻋﺒ�ﺎﺱ، ﻭﻓ�ﻲ ﺇﺳ�ﻨﺎﺩﻩ ﺑﻜ�ﺮ ﺑ�ﻦ ﺑﻜ�ﺎﺭ ﻟ�ﻴﺲ ﺑ�ﺎﻟﻘﻮﻱ ﻣ�ﻊ ﺗ�ﺪﻟﻴﺲ 28621ﺡ) 21/331
 ﻤﻦ ﺳﻤﻊ ﺍﺑﻦ ﻋﺒﺎﺱ ﻭﻣﺮﺓ ﻋﻦ ﺍﺑﻦ ﻋﺒﺎﺱ ﻣﻦ ﻏﻴﺮ ﻭﺍﺳﻄﺔ ﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ ﻗﻴﺲ ﺑﻦ ﺍﻟﺮﺑﻴﻊ ﻣﺨﺘﻠﻂﺣﺒﻴﺐ،ﻭﺭﻭﺍﻩ ﻣﺮﺓ ﻋ
 ﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ ﺍﺑﻦ ﻟﻬﻴﻌﺔ 4/7721ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ  (7311)
  (243/ 1ﺗﻔﺴﻴﺮ ﻣﻘﺎﺗﻞ ﺑﻦ ﺳﻠﻴﻤﺎﻥ )(8311) 
 (241/ 4ﺍﻟﻜﺸﻒ ﻭﺍﻟﺒﻴﺎﻥ ﻋﻦ ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﺁﻥ )(9311) 
 (02/ 3ﺯﺍﺩ ﺍﻟﻤﺴﻴﺮ )(0411) 
 (352/ 1ﻧﻰ )ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮ(1411) 
 (602)
 .ـ  ﺍﻵﻳﺔ(ﻗﺪ ﻧﻌﻠﻢ ﺇﻧﻪ ﻟﻴﺤﺰﻧﻚ  :)ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ   
ﺇﻧ�ﺎ ﻻ ﻧﻜ�ﺬﺑﻚ ﻭﻟﻜ�ﻦ ﻧﻜ�ﺬﺏ ﺑﻤ�ﺎ ﺟﺌ�ﺖ  : �ﻟﻠﻨﺒ�ﻲ ﻗ�ﺎﻝ ﺃﻥ ﺃﺑ�ﺎ ﺟﻬ�ﻞ  » ﻋ�ﻦ ﻋﻠ�ﻲﺭﻭﻯ ﺍﻟﺘﺮﻣ�ﺬﻱ ﻭﺍﻟﺤ�ﺎﻛﻢ  .654
  .«(2411F1411)﴾ﻓﺈﻧﻬﻢ ﻻ ﻳﻜﺬﺑﻮﻙ ﻭﻟﻜﻦ ﺍﻟﻈﺎﻟﻤﻴﻦ ﺑﺂﻳﺎﺕ ﷲ ﻳﺠﺤﺪﻭﻥ ﴿:ﻓﺄﻧﺰﻝ ﷲ،ﺑﻪ
 
 [ﺗﻌﻠﻴﻖ]
ﻭﺫﻟﻚ ﻷﻧﻬﻢ ﻟﻢ ﻳﻌﻬﺪﻭﺍ ،�ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺛﺮﺍ ًﻭﺍﺣﺪﺍ ًﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﻭﻫﻮ ﻳﺪﻝ ﻋﻠﻰ ﺗﺼﺪﻳﻖ ﺍﻟﻜﻔﺎﺭ ﻟﻠﻨﺒﻲ  
 ﻟﻜﻦ ﺍﻟﻜﺒﺮ ﻭﺍﻟﻌﻨﺎﺩ ﻟﻠﺤﻖ ﺩﻓﻌﻬﻢ ﺇﻟﻰ ﺍﻟﺘﻜﺬﻳﺐ ﻧﻌﻮﺫ ﺑﺎﻟ ﻣﻦ ﺍﻟﻌﻨﺎﺩ ﻋﻠﻰ ﺍﻟﺤﻖ.،ﻋﻠﻴﻪ ﻛﺬﺑﺎً 
 ﻭﻗﺪ ﻭﺭﺩ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﻋﺪﺓ ﺃﺳﺒﺎﺏ ﻏﻴﺮ ﻣﺎ ﺫﻛﺮﻩ ﺍﻟﻤﺆﻟﻒ. 
ﺍﻻﺧﻨﺲ ﻻﺑﻲ ﺟﻬﻞ: ﻳﺎ ﺃﺑﺎ ﻘﺎﻝ ﺍﻟﺘﻘﻲ ﺍﻻﺧﻨﺲ ﺑﻦ ﺷﺮﻳﻖ ﻭﺃﺑﻮ ﺟﻬﻞ ﺑﻦ ﻫﺸﺎﻡ، ﻓ: ﻗﺎﻝﺄﺧﺮﺝ ﺍﻹﻣﺎﻡ ﺍﻟﻮﺍﺣﺪﻱ ﻋﻦ ﺍﻟﺴﺪﻱ ﻓ 
ﺃﺑﻮ ﺟﻬﻞ: ﻭﷲ ﺇﻥ ﻣﺤﻤﺪﺍ ﻟﺼﺎﺩﻕ ﻭﻣﺎ ﻘﺎﻝ ﻓﺈﻧﻪ ﻟﻴﺲ ﻫﻨﺎ ﻣﻦ ﻳﺴﻤﻊ ﻛﻼﻣﻚ ﻏﻴﺮﻱ، ﻓ ؟ﻛﺎﺫﺏ ﺃﻡ ﺍﻟﺤﻜﻢ ﺃﺧﺒﺮﻧﻲ ﻋﻦ ﻣﺤﻤﺪ ﺃﺻﺎﺩﻕ ﻫﻮ 
ﻓﺄﻧﺰﻝ ﷲ ﺗﻌﺎﻟﻰ ﻫﺬﻩ  ؟ﻭﺍﻟﺴﻘﺎﻳﺔ ﻭﺍﻟﺤﺠﺎﺑﺔ ﻭﺍﻟﻨﺪﻭﺓ ﻭﺍﻟﻨﺒﻮﺓ ﻓﻤﺎﺫﺍ ﻳﻜﻮﻥ ﻟﺴﺎﺋﺮ ﻗﺮﻳﺶﻛﺬﺏ ﻣﺤﻤﺪ ﻗﻂ، ﻭﻟﻜﻦ ﺇﺫﺍ ﺫﻫﺐ ﺑﻨﻮ ﻗﺼﻰ ﺑﺎﻟﻠﻮﺍء 
 .(3411F2411)ﺍﻵﻳﺔ
ﻭﺃﺧﺮﺝ ﺍﻹﻣﺎﻡ ﺍﻟﻮﺍﺣﺪﻱ ﻛﺬﻟﻚ ﻋﻦ ﻣﻘﺎﺗﻞ: ﻧﺰﻟﺖ ﻓﻲ ﺍﻟﺤﺎﺭﺙ ﺑﻦ ﻋﺎﻣﺮ ﺑﻦ ﻧﻮﻓﻞ ﺑﻦ ﻋﺒﺪ ﻣﻨﺎﻑ ﺑﻦ ﻗﺼﻰ ﺑﻦ ﻛﻼﺏ ﻛﺎﻥ ﻳﻜﺬﺏ ﺍﻟﻨﺒﻲ  
 .(4411F3411)ﺬﺏ ﻭﻻ ﺃﺣﺴﺒﻪ ﺇﻻ ﺻﺎﺩﻗﺎ، ﻓﺄﻧﺰﻝ ﷲ ﺗﻌﺎﻟﻰ ﻫﺬﻩ ﺍﻵﻳﺔ ﻣﺎ ﻣﺤﻤﺪ ﻣﻦ ﺃﻫﻞ ﺍﻟﻜ: ﻗﺎﻝﻓﻲ ﺍﻟﻌﻼﻧﻴﺔ ﻭﺇﺫﺍ ﺧﻼ ﻣﻊ ﺃﻫﻞ ﺑﻴﺘﻪ  �
ﻟﻘﻲ ﺭﺳﻮﻝ ّﷲ ﺻﻠﻰ ّﷲ ﻋﻠﻴﻪ ﻭﺳﻠّﻢ ﺃﺑﺎ ﺟﻬﻞ ﻓﺼﺎﻓﺤﻪ ﻓﻠﻘﻴﻪ ﺑﻌﺾ ﺷﻴﺎﻁﻴﻨﻪ  :ﺃﺑﻮ ﻳﺰﻳﺪ ﺍﻟﻤﺪﻧﻲﻗﺎﻝ ﺍﻹﻣﺎﻡ ﺍﻟﺜﻌﻠﺒﻲ ﻭﻗﺎﻝ ﻭ 
  :ﻟﻪﻘﺎﻝ ﻓ
 .(5411F4411)ﻝ ّﷲ ﻋﺰ ﻭﺟﻞ ﻫﺬﻩ ﺍﻵﻳﺔ ﻓﺄﻧﺰ،ﻭّﷲ ﺇﻧﻲ ﺃﻋﻠﻢ ﺇﻧﻪ ﻟﺼﺎﺩﻕ ﻭﻟﻜﻨﺎ ﻣﺘﻰ ﻛﻨﺎ ﺗﺒﻌﺎ ﻟﻌﺒﺪ ﻣﻨﺎﻑ: ﻗﺎﻝﻳﺄﺗﻴﻚ ﺗﺼﺎﻓﺤﻪ؟ 
ﻣﻊ ﺟﺤﻮﺩﻫﻢ ﻟﻨﺒﻮﺗﻪ ﺧﺸﻴﺔ ﺃﻥ ﺗﺰﻭﻝ  �ﻓﻬﺬﻩ ﺛﻼﺛﺔ ﺃﺳﺒﺎﺏ ﻏﻴﺮ ﻣﺎ ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﻭﻛﻠﻬﺎ ﺗﺪﻭﺭ ﺣﻮﻝ ﺗﺼﺪﻳﻖ ﺍﻟﻜﻔﺎﺭ ﻟﻠﻨﺒﻲ  
 ﻋﻨﻬﻢ ﺳﻴﺎﺩﺗﻬﻢ ﺑﻴﻦ ﺍﻟﻌﺮﺏ.
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
ﻛﺎﻧﻮﺍ ﻳﻘﻮﻟﻮﻥ ﺇﻧﻪ ﺳﺎﺣﺮ  :ﺍﻟﺤﺴﻦﻗﺎﻝ ،ﻴﻬﻢﻭﺣﺰﻧﻚ ﻭﺗﺄﺳﻔﻚ ﻋﻠ،ﺃﻯ ﻗﺪ ﺃﺣﻄﻨﺎ ﻋﻠﻤﺎ ﺑﺘﻜﺬﻳﺒﻬﻢ ﻟﻚ ﴾ﻗﺪ ﻧﻌﻠﻢ ﺇﻧﻪ ﻟﻴﺤﺰﻧﻚ ﺍﻟﺬﻱ ﻳﻘﻮﻟﻮﻥ ﴿ 
 .ﻭﻛﺎﻫﻦ ﻭﻣﺠﻨﻮﻥ،ﻭﺷﺎﻋﺮ
ﺑﻞ ﻳﻌﺘﻘﺪﻭﻥ ﺻﺪﻗﻚ ﻭﻟﻜﻨﻬﻢ ﻳﺠﺤﺪﻭﻥ ،ﺃﻱ ﻓﺈﻧﻬﻢ ﻓﻲ ﺩﺧﻴﻠﺔ ﻧﻔﻮﺳﻬﻢ ﻻ ﻳﻜﺬﺑﻮﻧﻚ ﴾ﻓﺈﻧﻬﻢ ﻻ ﻳﻜﺬﺑﻮﻧﻚ ﻭﻟﻜﻦ ﺍﻟﻈﺎﻟﻤﻴﻦ ﺑﺂﻳﺎﺕ ﷲ ﻳﺠﺤﺪﻭﻥ ﴿
 .(6411F5411)ﻓﻼ ﺗﺤﺰﻥ ﻟﺘﻜﺬﻳﺒﻬﻢ ،ﻋﻦ ﻋﻨﺎﺩ
 
 
َﻭَﻣﺎ ِﻣۡﻦ ِﺣَﺴﺎﺑَِﻚ  ِﺓ َﻭٱۡﻟَﻌِﺸﻲﱢ ﻳُِﺮﻳُﺪﻭَﻥ َﻭۡﺟﻬَﻪُۖۥ َﻣﺎ َﻋﻠَۡﻴَﻚ ِﻣۡﻦ ِﺣَﺴﺎﺑِِﻬﻢ ﻣﱢ ﻦ َﺷۡﻲء ٖﭑۡﻟَﻐَﺪﻭ َٰﻭَﻻ ﺗَۡﻄُﺮِﺩ ٱﻟﱠِﺬﻳَﻦ ﻳَۡﺪُﻋﻮَﻥ َﺭﺑﱠﻬُﻢ ﺑِ  ﴿
 ﴾  ۲٥ﻓَﺘَۡﻄُﺮَﺩﻫُۡﻢ ﻓَﺘَُﻜﻮَﻥ ِﻣَﻦ ٱﻟﻈﱠٰ ﻠِِﻤﻴَﻦ  َﻋﻠَۡﻴِﻬﻢ ﻣﱢ ﻦ َﺷۡﻲء ٖ
 
 .ـ  ﺍﻵﻳﺔ(ﻭﻻ ﺗﻄﺮﺩ  :)ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ   
ﻟﻘ�ﺪ ﻧﺰﻟ�ﺖ ﻫ�ﺬﻩ ﺍﻵﻳ�ﺔ ﻓ�ﻲ ﺳ�ﺘﺔ ﺃﻧ�ﺎ ﻭﻋﺒ�ﺪ ﷲ    »: ﻗﺎﻝﺹ ﺭﻭﻯ ﺍﺑﻦ ﺣﺒﺎﻥ ﻭﺍﻟﺤﺎﻛﻢ ﻋﻦ ﺳﻌﺪ ﺑﻦ ﺃﺑﻲ ﻭﻗﺎ .754
ﻓﻮﻗ�ﻊ ﻓ�ﻲ ﻧﻔ�ﺲ ،ﺍﻁﺮﺩﻫﻢ ﻓﺈﻧﺎ ﻧﺴﺘﺤﻲ ﺃﻥ ﻧﻜ�ﻮﻥ ﺗﺒﻌ�ﺎ ﻟ�ﻚ ﻛﻬﺆﻻء : �ﻟﺮﺳﻮﻝ ﷲ  ﻗﺎﻟﻮﺍﺑﻦ ﻣﺴﻌﻮﺩ ﻭﺃﺭﺑﻌﺔ 
ﺃﻟ���ﻴﺲ ﷲ  ﺑ���ﺄﻋﻠﻢ  ﴿:ﺇﻟ���ﻰ ﻗﻮﻟ���ﻪ (﴾ﻭﻻ ﺗﻄ���ﺮﺩ ﺍﻟ���ﺬﻳﻦ ﻳ���ﺪﻋﻮﻥ ﺭﺑﻬ���ﻢ  ﴿:ﻓ���ﺄﻧﺰﻝ ﷲ،ﻣ���ﺎ ﺷ���ﺎء ﷲ �ﺍﻟﻨﺒ���ﻲ 
 .«(7411F6411)﴾ﺑﺎﻟﺸﺎﻛﺮﻳﻦ
 �ﻣﺮ ﺍﻟﻤﻸ ﻣﻦ ﻗﺮﻳﺶ ﻋﻠﻰ ﺭﺳﻮﻝ ﷲ  »: ﻗﺎﻝﻣﺴﻌﻮﺩ  ﻋﻦ ﺍﺑﻦﻭﺍﻟﻄﺒﺮﺍﻧﻲ ﻭﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ  ﻭﺭﻭﻯ ﺃﺣﻤﺪ .854
ﻳﺎ ﻣﺤﻤﺪ ﺃﺭﺿﻴﺖ ﺑﻬﺆﻻء ﺃﻫﺆﻻء َﻣﻦﱠ ﷲ ﻋﻠﻴﻬﻢ ﻣﻦ : ﻘﺎﻟﻮﺍﻓ،ﻭﺑﻼﻝ ﻭﻋﻤﺎﺭ ﻭﻋﻨﺪﻩ ﺧﺒﺎﺏ ﺑﻦ ﺍﻷﺭﺕ ﻭﺻﻬﻴﺐ
ـ ﺇﻟ�ﻰ ﴾�ﻭﺍ ﻭﺃﻧ�ﺬﺭ ﺑ�ﻪ ﺍﻟ�ﺬﻳﻦ ﻳﺨ�ﺎﻓﻮﻥ ﺃﻥ ﻳﺤﺸ�ﺮ ﴿:ﻓ�ﺄﻧﺰﻝ ﷲ ﻓ�ﻴﻬﻢ ﺍﻟﻘ�ﺮﺁﻥ،ﻟ�ﻮ ﻁ�ﺮﺩﺕ ﻫ�ﺆﻻء ﻻﺗﺒﻌﻨﺎﻙ ؟ﺑﻴﻨﻨ�ﺎ
          .« ﴾(8411F7411)ﺳﺒﻴﻞ ﺍﻟﻤﺠﺮﻣﻴﻦ ﴿:ﻗﻮﻟﻪ
ﺟﺎء ﻋﺘﺒﺔ ﺑﻦ ﺭﺑﻴﻌﺔ ﻭﺷﻴﺒﺔ ﺑﻦ ﺭﺑﻴﻌﺔ ﻭﻣﻄﻌﻢ ﺑﻦ ﻋﺪﻱ ﻭﺍﻟﺤ�ﺎﺭﺙ  »: ﻗﺎﻝ ﻋﻦ ﻋﻜﺮﻣﺔﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮ .954
ﻟ�ﻮ ﺃﻥ ﺍﺑ�ﻦ ﺃﺧﻴ�ﻚ ﻳﻄ�ﺮﺩ ﻋﻨ�ﻪ : ﻘ�ﺎﻟﻮﺍﻣ�ﻦ ﺃﻫ�ﻞ ﺍﻟﻜﻔ�ﺮ ﺇﻟ�ﻰ ﺃﺑ�ﻲ ﻁﺎﻟ�ﺐ ﻓ ﺑﻦ ﻧﻮﻓﻞ ﻓﻲ ﺃﺷﺮﺍﻑ ﺑﻨﻲ ﻋﺒ�ﺪ ﻣﻨ�ﺎﻑ
ﻘ�ﺎﻝ ﻓ،�ﻓﻜﻠﻢ ﺃﺑ�ﻮ ﻁﺎﻟ�ﺐ ﺍﻟﻨﺒ�ﻲ ،ﻟﻪ ﻋﻨﺪﻧﺎ ﻭﺃﺩﻧﻰ ﻻﺗﺒﺎﻋﻨﺎ ﺇﻳ�ﺎﻩ ﻫﺆﻻء ﺍﻷﻋﺒﺪ ﻛﺎﻥ ﺃﻋﻈﻢ ﻓﻲ ﺻﺪﻭﺭﻧﺎ ﻭﺃﻁﻮﻉ
ـ ﺇﻟ�ﻰ ﴾�ﻭﺃﻧ�ﺬﺭ ﺑ�ﻪ ﺍﻟ�ﺬﻳﻦ ﻳﺨ�ﺎﻓﻮﻥ ﴿:ﻓﺄﻧﺰﻝ ﷲ،ﻋﻤﺮ ﺑﻦ ﺍﻟﺨﻄﺎﺏ: ﻟﻮ ﻓﻌﻠﺖ ﺫﻟﻚ ﺣﺘﻰ ﻧﻨﻈ�ﺮ ﻣ�ﺎ ﺍﻟ�ﺬﻱ ﻳﺮﻳ�ﺪﻭﻥ
 _______________
( ﻭﻗ�ﺎﻝ: ﺻ�ﺤﻴﺢ ﻋﻠ�ﻰ ﺷ�ﺮﻁ ﺍﻟﺸ�ﻴﺨﻴﻦ ﻗ�ﺎﻝ ﺍﻟ�ﺬﻫﺒﻲ: ﻣ�ﺎ ﺧﺮﺟ�ﺎ 0323ﺡ)2/543(ﻭﺭﺟﺢ ﺇﺭﺳﺎﻟﻪ ﻣﺴﺘﺪﺭﻙ ﺍﻟﺤ�ﺎﻛﻢ 4603ﺡ) 5/ 162ﺳﻨﻦ ﺍﻟﺘﺮﻣﺬﻱ  7/281ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ  (2411)
 ﻟﻨﺎﺟﻴﺔ ﺷﻴﺌﺎ ًﻭﻧﺎﺟﻴﺔ ﻫﻮ ﺍﻟﺮﺍﻭﻱ ﻋﻦ ﻋﻠﻰ. 
 (541ﺃﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ ﻟﻠﻮﺍﺣﺪﻱ ) (3411) 
 (541ﺃﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ ﻟﻠﻮﺍﺣﺪﻱ ) (4411) 
 (441/ 4ﻜﺸﻒ ﻭﺍﻟﺒﻴﺎﻥ ﻋﻦ ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﺁﻥ )ﺍﻟ(5411) 
 (552/ 1ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(6411) 
 47( ﺍﻟﻤﻨﺘﺨ��ﺐ 7328ﺡ)5/66( ﺍﻟﺴ��ﻨﻦ ﺍﻟﻜﺒ��ﺮﻯ ﻟﻠﻨﺴ��ﺎﺋﻲ 3935ﺡ)3/063(ﻣﺴ��ﺘﺪﺭﻙ ﺍﻟﺤ��ﺎﻛﻢ 3756ﺡ) 41/535(ﺻ��ﺤﻴﺢ ﺍﺑ��ﻦ ﺣﺒ��ﺎﻥ 3142ﺡ)  4/8781ﺻ��ﺤﻴﺢ ﻣﺴ��ﻠﻢ (7411)
 ﻭﺃﻟﻔﺎﻅﻬﻢ ﻣﺨﺘﻠﻔﺔ ﺍﺧﺘﻼﻓﺎ ﻳﺴﻴﺮﺍ. 
 ﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ ﺃﺷﻌﺚ ﺑﻦ ﺳﻮﺍﺭ ﺗﻘﺪﻡ ﺃﻧﻪ ﺿﻌﻴﻒ 1/643(ﺣﻠﻴﺔ ﺍﻷﻭﻟﻴﺎء 02501ﺡ)01/712( ﺍﻟﻤﻌﺠﻢ ﺍﻟﻜﺒﻴﺮ 5893)ﺡ1/024ﻣﺴﻨﺪ ﺃﺣﻤﺪ    (8411)
 (702)
 
ـ ﻭﻛ�ﺎﻧﻮﺍ ﺑ�ﻼﻻ ﻭﻋﻤ�ﺎﺭ ﺑ�ﻦ ﻳﺎﺳ�ﺮ ﻭﺳ�ﺎﻟﻤﺎ ﻣ�ﻮﻟﻰ ﺃﺑ�ﻲ ﺣﺬﻳﻔ�ﺔ ﻭﺻ�ﺒﻴﺤﺎ ً﴾�ﺃﻟﻴﺲ ﷲ ﺑﺄﻋﻠﻢ ﺑﺎﻟﺸ�ﺎﻛﺮﻳﻦ  ﴿:ﻗﻮﻟﻪ
ﻓﺄﻗﺒﻞ ﻋﻤﺮ ﻓﺎﻋﺘﺬﺭ ،ﻭﻭﺍﻗﺪ ﺑﻦ ﻋﺒﺪ ﷲ ﺍﻟﺤﻨﻈﻠﻲ ﻭﺃﺷﺒﺎﻫﻬﻢ(9411F8411)ﻣﺴﻌﻮﺩ ﻭﺍﻟﻤﻘﺪﺍﺩ ﺑﻦ ﻋﺒﺪ ﷲ ﻣﻮﻟﻰ ﺃﺳﻴﺪ ﻭﺍﺑﻦ
 .«(0511F9411)ـ ﺍﻵﻳﺔ﴾ﻭﺇﺫﺍ ﺟﺎءﻙ ﺍﻟﺬﻳﻦ ﻳﺆﻣﻨﻮﻥ ﺑﺂﻳﺎﺗﻨﺎ  ﴿:ﻓﻨﺰﻝ،ﺘﻪﻘﺎﻟﻣﻦ ﻣ
ﺟﺎء ﺍﻷﻗﺮﻉ ﺑﻦ ﺣﺎﺑﺲ ﻭﻋﻴﻴﻨﺔ ﺑ�ﻦ ﺣﺼ�ﻦ  »: ﻗﺎﻝﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮ ﻭﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﻭﻏﻴﺮﻫﻤﺎ ﻋﻦ ﺧﺒﺎﺏ  .064
ﻓﻠﻤ�ﺎ ،ﻭﻋﻤ�ﺎﺭ ﻭﺧﺒ�ﺎﺏ ﻗﺎﻋ�ﺪﺍ ﻓ�ﻲ ﻧ�ﺎﺱ ﻣ�ﻦ ﺍﻟﻀ�ﻌﻔﺎء ﻣ�ﻦ ﺍﻟﻤﺆﻣﻨﻴﻦ ﺑ�ﻼﻝﻣﻊ ﺻﻬﻴﺐ ﻭ �ﻓﻮﺟﺪﺍ ﺭﺳﻮﻝ ﷲ 
ﺇﻧ�ﺎ ﻧﺮﻳ�ﺪ ﺃﻥ ﺗﺠﻌ�ﻞ ﻟﻨ�ﺎ ﻣﻨ�ﻚ ﻣﺠﻠﺴ�ﺎ ﺗﻌ�ﺮﻑ ﻟﻨ�ﺎ ﺑ�ﻪ : ﻘ�ﺎﻟﻮﺍﻓﺄﺗﻮﻩ ﻓﺨﻠ�ﻮﺍ ﺑ�ﻪ ﻓ،ﺣﻘﺮﻭﻫﻢ �ﺭﺃﻭﻫﻢ ﺣﻮﻝ ﺍﻟﻨﺒﻲ 
ﺍﻟﻌﺮﺏ ﻓﻀﻠﻨﺎ ﻓﺈﻥ ﻭﻓﻮﺩ ﺍﻟﻌﺮﺏ ﺗﺄﺗﻴﻚ ﻓﻨﺴﺘﺤﻲ ﺃﻥ ﺗﺮﺍﻧﺎ ﺍﻟﻌﺮﺏ ﻣﻊ ﻫﺬﻩ ﺍﻷﻋﺒﺪ ﻓﺈﺫﺍ ﻧﺤﻦ ﺟﺌﻨﺎﻙ ﻓﺄﻗﻤﻬﻢ ﻋﻨ�ﺎ 
ـ ﺍﻵﻳ�ﺔ ﺛ�ﻢ ﺫﻛ�ﺮ ﴾ﻭﻻ ﺗﻄﺮﺩ ﺍﻟﺬﻳﻦ ﻳﺪﻋﻮﻥ ﺭﺑﻬﻢ ﴿:ﻓﻨﺰﻟﺖ «ﻧﻌﻢ  »: ﻗﺎﻝ،ﻨﺎ ﻓﺎﻗﻌﺪ ﻣﻌﻬﻢ ﺇﻥ ﺷﺌﺖﻓﺈﺫﺍ ﻧﺤﻦ ﻓﺮﻏ
ﻳﺠﻠ�ﺲ ﻣﻌﻨ�ﺎ ﻓ�ﺈﺫﺍ ﺃﺭﺍﺩ ﺃﻥ  �ﻭﻛﺎﻥ ﺭﺳ�ﻮﻝ ﷲ ،ـ ﺍﻵﻳ�ﺔ﴾�ﻭﻛ�ﺬﻟﻚ ﻓﺘﻨ�ﺎ ﺑﻌﻀ�ﻬﻢ ﺑﻌ�ﺾ ﴿ﻘﺎﻝ ﺍﻷﻗﺮﻉ ﻭﺻﺎﺣﺒﻪ ﻓ
 . (1511F0511)ـ ﺍﻵﻳﺔ﴾ﻭﺍﺻﺒﺮ ﻧﻔﺴﻚ ﻣﻊ ﺍﻟﺬﻳﻦ ﻳﺪﻋﻮﻥ ﺭﺑﻬﻢ  ﴿:ﻳﻘﻮﻡ ﻗﺎﻡ ﻭﺗﺮﻛﻨﺎ ﻓﻨﺰﻝ
 ﺬﺍ ﺣﺪﻳﺚ ﻏﺮﻳﺐ ﻓﺈﻥ ﺍﻵﻳﺔ ﻣﻜﻴﺔ ﻭﺍﻷﻗﺮﻉ ﻭﻋﻴﻴﻨﺔ ﺇﻧﻤﺎ ﺃﺳﻠﻤﺎ ﺑﻌﺪ ﺍﻟﻬﺠﺮﺓ ﺑﺪﻫﺮ.  ﻫ :ﺍﺑﻦ ﻛﺜﻴﺮﻗﺎﻝ 
ﺇﻧ�ﺎ ﺃﺻ�ﺒﻨﺎ ﺫﻧﻮﺑ�ﺎ : ﻘ�ﺎﻟﻮﺍﻓ �ﺟ�ﺎء ﻧ�ﺎﺱ ﺇﻟ�ﻰ ﺍﻟﻨﺒ�ﻲ   »: ﻗﺎﻝﻭﺃﺧﺮﺝ ﺍﻟﻔﺮﻳﺎﺑﻲ ﻭﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﻋﻦ ﻣﺎﻫﺎﻥ  .164
 .«(2511F1511)ـ ﺍﻵﻳﺔ﴾ﻭﺇﺫﺍ ﺟﺎءﻙ ﺍﻟﺬﻳﻦ ﻳﺆﻣﻨﻮﻥ ﺑﺂﻳﺎﺗﻨﺎ  ﴿:ﻋﻈﺎﻣﺎ ًﻓﻤﺎ ﺭﺩ ﻋﻠﻴﻬﻢ ﺷﻴﺌﺎ ﻓﺄﻧﺰﻝ ﷲ
 
 [ﺗﻌﻠﻴﻖ]
 ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﻋﺪﺓ ﺁﺛﺎﺭ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﻭﻫﻲ ﺗﺸﺘﻤﻞ ﻋﻠﻰ ﺛﻼﺛﺔ ﺃﺳﺒﺎﺏ. 
ﻭﻗﺪ ﻋﺎﺗﺐ ﷲ ﺗﻌﺎﻟﻰ ﻧﺒﻴ�ﻪ ،ﻓﻲ ﻁﻠﺐ ﻛﻔﺎﺭ ﻗﺮﻳﺶ ﺗﺄﺧﻴﺮ ﺿﻌﻔﺎء ﺍﻟﺼﺤﺎﺑﺔ ﻭﻓﻘﺮﺍءﻫﻢ ﻛﺒﺮﺍ ًﻣﻨﻬﻢ ﻣﻦ ﺃﻥ ﻳﺠﻠﺴﻮﺍ ﻣﻌﻬﻢ :ﻭﻝﻓﺎﻷ 
ﻣﻜﺘﻮﻡ ﻛﻤﺎ ﺳﻴﺄﺗﻲ ﺇﻥ ﺷﺎء  ﺃﻡ ﻗﺮﻳﺶ ﻭﻋﻨﺪﻩ ﻋﺒﺪ ﷲ ﺑﻦ  ﻳﻜﻠﻢ ﻭﺍﺣﺪﺍ ًﻣﻦ ﺃﺷﺮﺍﻑ �ﻭﻛﺎﻥ ﺍﻟﻨﺒﻲ  ﴾ ﻋﺒﺲ ﻭﺗﻮﻟﻲ ﺃﻥ ﺟﺎءﻩ ﺍﻷﻋﻤﻲ ﴿ﺑﻘﻮﻟﻪ 
 ﷲ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﺳﻮﺭﺓ ﻋﺒﺲ. 
ﻭﻗﺪ ﺿﻌﻒ ﺍﻟﺤﺎﻓﻆ ﺍﺑﻦ ﻛﺜﻴﺮ ﻫﺬﺍ ﺍﻟﺴﺒﺐ ﻷﻥ ﺇﺳﻼﻣﻬﻤﺎ ﻣﺘ�ﺄﺧﺮ ،ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﻋﻴﻴﻨﺔ ﺑﻦ ﺣﺼﻦ ﻭﺍﻷﻗﺮﻉ ﺑﻦ ﺣﺎﺑﺲ :ﻭﺍﻟﺜﺎﻧﻲ 
 ﺟﺪﺍ.ً
ﻳﺴ�ﺄﻟﻮﻧﻪ  �ﻓﺠﺎء ﺑﻌﺾ ﺍﻟﻨﺎﺱ ﺇﻟ�ﻰ ﺍﻟﻨﺒ�ﻲ  ﴾ ﻡ ﻋﻠﻴﻜﻢﻭﺇﺫﺍ ﺣﺎءﻙ ﺍﻟﺬﻳﻦ ﻳﺆﻣﻨﻮﻥ ﺑﺂﻳﺘﻨﺎ ﻓﻘﻞ ﺳﻼ ﴿ﻣﺘﻌﻠﻖ ﺑﻘﻮﻟﻪ ﺗﻌﺎﻟﻰ  :ﻭﺍﻟﺜﺎﻟﺚ 
 ﺑﺸﺄﻥ ﺫﻧﻮﺑﻬﻢ ﻓﺄﻧﺰﻝ ﷲ ﺍﻵﻳﺔ ﺑﺸﺎﺭﺓ ﻟﻬﻢ ﺑﺮﺣﻤﺔ ﷲ ﺗﻌﺎﻟﻰ.
 ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ..ﻷﻥ ﺍﻵﻳﺔ ﻣﻜﻴﺔ .ﻓﺄﺭﺟﺢ ﻫﺬﻩ ﺍﻷﺳﺒﺎﺏ ﺍﻟﺴﺒﺐ ﺍﻷﻭﻝ :ﻗﻠﺖ 
 
 ]ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺎﺕ[
ﺍﻟ�ﺬﻳﻦ ، ﺗﻄﺮﺩ ﻫ�ﺆﻻء ﺍﻟﻤ�ﺆﻣﻨﻴﻦ ﺍﻟﻀ�ﻌﻔﺎء ﻣ�ﻦ ﻣﺠﻠﺴ�ﻚ ﻳ�ﺎ ﻣﺤﻤﺪﺃﻯ ﻻ﴾ﻭﻻ ﺗﻄﺮﺩ ﺍﻟﺬﻳﻦ ﻳﺪﻋﻮﻥ ﺭﺑﻬﻢ ﺑﺎﻟﻐﺪﻭﺍﺓ ﻭﺍﻟﻌﺸﻰ ﻳﺮﻳﺪﻭﻥ ﻭﺟﻬﻪ  ﴿
 .ﻭﺍﻟﺪﻧﻮ ﻣﻦ ﺭﺿﺎﻩ،ﻳﻠﺘﻤﺴﻮﻥ ﺑﺬﻟﻚ ﺍﻟﻘﺮﺏ ﻣﻦ ﷲ،ﻳﻌﺒﺪﻭﻥ ﺭﺑﻬﻢ ﺩﻭﻣﺎ ﻓﻲ ﺍﻟﺼﺒﺎﺡ ﻭﺍﻟﻤﺴﺎء
ﻫﺬﺍ ﻛﺎﻟﺘﻌﻠﻴ�ﻞ  :ﺍﻟﺼﺎﻭﻱﻗﺎﻝ ﺃﻯ ﻻ ﺗﺆﺍﺧﺬ ﺑﺄﻋﻤﺎﻟﻬﻢ ﻭﺫﻧﻮﺑﻬﻢ ﻛﻘﻮﻝ ﻧﻮﺡ ] ﺇﻥ ﺣﺴﺎﺑﻬﻢ ﺇﻻ ﻋﻠﻰ ﺭﺑﻲ [  ﴾ﻣﺎ ﻋﻠﻴﻚ ﻣﻦ ﺣﺴﺎﺑﻬﻢ ﻣﻦ ﺷﻲء ﴿
ﺍﻟﻤﺸ�ﺮﻛﻮﻥ ﻗﺎﻟ�ﻪ ﻭﻫﺬﺍ ﻋﻠﻰ ﻓﺮﺽ ﺗﺴﻠﻴﻢ ﻣﺎ  -ﻻ ﺗﺆﺍﺧﺬ ﺑﺬﻧﻮﺑﻬﻢ ﻭﻻ ﺑﻤﺎ ﻓﻲ ﻗﻠﻮﺑﻬﻢ ﺇﻥ ﺍﺭﺍﺩﻭﺍ ﺑﺼﺤﺒﺘﻚ ﻏﻴﺮ ﻭﺟﻪ ﷲ  :ﻭﺍﻟﻤﻌﻨﻰ،ﻟﻤﺎ ﻗﺒﻠﻪ
 .ﻭﺇﻻ ﻓﻘﺪ ﺷﻬﺪ ﷲ ﻟﻬﻢ ﺑﺎﻹﺧﻼﺹ ﺑﻘﻮﻟﻪ ] ﻳﺮﻳﺪﻭﻥ ﻭﺟﻬﻪ [ -
ﻭﻗﻴ�ﻞ  ؟ﻻ ﻫ�ﻢ ﺑﺤﺴ�ﺎﺑﻚ ﻓﻠ�ﻢ ﺗﻄ�ﺮﺩﻫﻢﻻ ﺗﺆﺍﺧﺬ ﺃﻧﺖ ﺑﺤﺴ�ﺎﺑﻬﻢ ﻭ :ﻭﺍﻟﻤﻌﻨﻰ،ﻭﻫﺬﺍ ﺍﻟﺘﺄﻛﻴﺪ ﻟﻤﻄﺎﺑﻘﺔ ﺍﻟﻜﻼﻡ﴾ﻭﻣﺎ ﻣﻦ ﺣﺴﺎﺑﻚ ﻋﻠﻴﻬﻢ ﻣﻦ ﺷﻲء ﴿
 ﻭﺇﻧﻤﺎ ﻳﺮﺯﻗﻚ ﻭﻳﺮﺯﻗﻬﻢ ﷲ ﺭﺑﻰ ﺍﻟﻌﺎﻟﻤﻴﻦ.،ﻟﻴﺲ ﺭﺯﻗﻬﻢ ﻋﻠﻴﻚ ﻭﻻ ﺭﺯﻗﻚ ﻋﻠﻴﻬﻢ :ﻭﺍﻟﻤﻌﻨﻰ،ﺇﻥ ﺍﻟﻤﺮﺍﺩ ﺑﺎﻟﺤﺴﺎﺏ ﺍﻟﺮﺯﻕ
ﻭﺣﺎﺷﺎﻩ ﻣﻦ ﻭﻗﻮﻉ ﺫﻟﻚ ﻣﻨﻪ  -ﻭﻫﺬﺍ ﻟﺒﻴﺎﻥ ﺍﻷﺣﻜﺎﻡ ،ﺃﻯ ﻻ ﺗﻄﺮﺩﻫﻢ ﻓﺈﻧﻚ ﺇﻥ ﻁﺮﺩﺗﻬﻢ ﺗﻜﻮﻥ ﻣﻦ ﺍﻟﻈﺎﻟﻤﻴﻦ﴾ﻓﺘﻄﺮﺩﻫﻢ ﻓﺘﻜﻮﻥ ﻣﻦ ﺍﻟﻈﺎﻟﻤﻴﻦ ﴿
 .ﻭﻫﺬﺍ ﻛﻘﻮﻟﻪ ﺗﻌﺎﻟﻰ ] ﻟﺌﻦ ﺃﺷﺮﻛﺖ ﻟﻴﺤﺒﻄﻦ ﻋﻤﻠﻚ [ ﻭﻗﺪ ﻋﻠﻢ ﷲ ﻣﻨﻪ ﺃﻥ ﻻ ﻳﺸﺮﻙ ﻭﻻ ﻳﺤﺒﻂ ﻋﻤﻠﻪ :ﺍﻟﻘﺮﻁﺒﻲﻗﺎﻝ  -ﺴﻼﻡ ﻋﻠﻴﻪ ﺍﻟ
 .ﻭﺍﻟﺸﺮﻳﻒ ﺑﺎﻟﻮﺿﻴﻊ،ﺃﻯ ﺍﺑﺘﻠﻴﻨﺎ ﺍﻟﻐﻨﻲ ﺑﺎﻟﻔﻘﻴﺮ﴾ﻭﻛﺬﻟﻚ ﻓﺘﻨﺎ ﺑﻌﻀﻬﻢ ﺑﺒﻌﺾ  ﴿
ﻭﺍﻟﺴ�ﺒﻖ ﺇﻟ�ﻰ ،ﻣﻦ ﷲ ﻋﻠﻴﻬﻢ ﺑﺎﻟﻬﺪﺍﻳﺔ،ﻭﺍﻟﻔﻘﺮﺍء ﺃﻫﺆﻻء ﺍﻟﻀﻌﻔﺎء :ﺃﻯ ﻟﻴﻘﻮﻝ ﺍﻷﺷﺮﺍﻑ ﻭﺍﻷﻏﻨﻴﺎء﴾ﻟﻴﻘﻮﻟﻮﺍ ﺃﻫﺆﻻء ﻣﻦ ﷲ ﻋﻠﻴﻬﻢ ﻣﻦ ﺑﻴﻨﻨﺎ  ﴿
 .ﺗﻌﺎﻟﻰ ﺭﺩﺍ ﻋﻠﻴﻬﻢﻗﺎﻝ  ؟ﺫﻟﻚ ﺇﻧﻜﺎﺭﺍ ﻭﺍﺳﺘﻬﺰﺍء ﻛﻘﻮﻟﻬﻢ ] ﺃﻫﺬﺍ ﺍﻟﺬﻱ ﺑﻌﺚ ﷲ ﺭﺳﻮﻻ [ ﻗﺎﻟﻮﺍ! ﺍﻹﺳﻼﻡ ﻣﻦ ﺩﻭﻧﻨﺎ 
 ﻭﺍﻹﺳﺘﻔﻬﺎﻡ ﻟﻠﺘﻘﺮﻳﺮ،ﻭﻣﻦ ﻳﻜﻔﺮ ﻓﻴﺨﺰﻳﻪ،ﺃﻯ ﷲ ﺃﻋﻠﻢ ﺑﻤﻦ ﻳﺸﻜﺮ ﻓﻴﻬﺪﻳﻪ﴾ﺃﻟﻴﺲ ﷲ ﺑﺄﻋﻠﻢ ﺑﺎﻟﺸﺎﻛﺮﻳﻦ  ﴿
ﻧﺰﻟ��ﺖ ﻓ��ﻲ ﺍﻟ��ﺬﻳﻦ ﻧﻬ��ﻰ ﷲ ﻧﺒﻴ��ﻪ ﻋﻠﻴ��ﻪ ﺍﻟﺼ��ﻼﺓ ﻭﺍﻟﺴ��ﻼﻡ ﻋ��ﻦ  :ﺍﻟﻘﺮﻁﺒ��ﻲﻗ��ﺎﻝ  ﴾ﻦ ﻳﺆﻣﻨ��ﻮﻥ ﺑﺂﻳﺎﺗﻨ��ﺎ ﻓﻘ��ﻞ ﺳ��ﻼﻡ ﻋﻠ��ﻴﻜﻢ ﻭﺇﺫﺍ ﺟ��ﺎءﻙ ﺍﻟ��ﺬﻳ ﴿
ﺃﻯ ﺃﻛﺮﻣﻬﻢ  :ﺍﺑﻦ ﻛﺜﻴﺮﻗﺎﻝ ﺍﻟﺤﻤﺪ ﻟ ﺍﻟﺬﻱ ﺟﻌﻞ ﻓﻲ ﺃﻣﺘﻲ ﻣﻦ ﺁﻣﺮﻧﻲ ﺃﻥ ﺃﺑﺪﺃﻫﻢ ﺑﺎﻟﺴﻼﻡ " ﻗﺎﻝ ﺇﺫﺍ ﺭﺁﻫﻢ ﺑﺪﺃﻫﻢ ﺑﺎﻟﺴﻼﻡ ﻭ �ﻓﻜﺎﻥ ،ﻁﺮﺩﻫﻢ
 .ﺇﻛﺮﺍﻣﺎ ﻟﻬﻢ ﻭﺗﻄﻴﻴﺒﺎ ﻟﻘﻠﻮﺑﻬﻢ،ﺑﺄﻥ ﻳﺒﺪﺃﻫﻢ ﺑﺎﻟﺴﻼﻡ �ﻛﻤﺎ ﺃﻣﺮ ،ﺍﺳﻌﺔ ﺍﻟﺸﺎﻣﻠﺔ ﻟﻬﻢﻭﺑﺸﺮﻫﻢ ﺑﺮﺣﻤﺔ ﷲ ﺍﻟﻮ،ﺑﺮ ﺍﻟﺴﻼﻡ ﻋﻠﻴﻬﻢ
 .ﺗﻔﻀﻼ ﻣﻨﻪ ﻭﺇﺣﺴﺎﻧﺎ،ﺃﻯ ﺃﻟﺰﻡ ﻧﻔﺴﻪ ﺍﻟﺮﺣﻤﺔ ﴾ﺐ ﺭﺑﻜﻢ ﻋﻠﻰ ﻧﻔﺴﻪ ﺍﻟﺮﺣﻤﺔ ﺘﻛ ﴿
 .ﻭﻣﻦ ﺟﻬﺎﻟﺘﻪ ﺭﻛﺐ ﺍﻷﻣﺮ،ﺃﻯ ﻻ ﻳﻌﻠﻢ ﺣﻼﻻ ﻣﻦ ﺣﺮﺍﻡ :ﻣﺠﺎﻫﺪﻗﺎﻝ ،ﺃﻯ ﺧﻄﻴﺌﺔ ﻣﻦ ﻏﻴﺮ ﻗﺼﺪ ﴾ﺃﻧﻪ ﻣﻦ ﻋﻤﻞ ﻣﻨﻜﻢ ﺳﻮءﺍ ﺑﺠﻬﺎﻟﺔ ﴿
ﻭﻫﻮ ﻭﻋ�ﺪ ﺑ�ﺎﻟﻤﻐﻔﺮﺓ ،ﻓﺈﻥ ﷲ ﻳﻐﻔ�ﺮ ﻟ�ﻪ،ﻭﺃﺻ�ﻠﺢ ﻋﻤﻠ�ﻪ،ﺃﻯ ﺛ�ﻢ ﺗ�ﺎﺏ ﻣ�ﻦ ﺑﻌ�ﺪ ﺫﻟ�ﻚ ﺍﻟﺬﻧﺐ ﴾ﺗﺎﺏ ﻣ�ﻦ ﺑﻌ�ﺪﻩ ﻭﺃﺻ�ﻠﺢ ﻓﺄﻧ�ﻪ ﻏﻔ�ﻮﺭ ﺭﺣ�ﻴﻢ ﺛﻢ  ﴿
 .(3511F2511)ﻭﺍﻟﺮﺣﻤﺔ ﻟﻤﻦ ﺗﺎﺏ ﻭﺃﺻﻠﺢ
 
 _______________
 ﻓﻲ ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺟﺮﻳﺮ ﻭﺍﺑﻦ ﻛﺜﻴﺮ ]ﺍﻟﻤﻘﺪﺍﺩ ﺑﻦ ﻋﻤﺮﻭ[ ﻭﻫﻮ ﺃﺻﺢ،ﻭﻓﻲ ﺍﻟﻤﺨﻄﻮﻁ ]ﺍﻟﻤﻘﺪﺍﻡ[ ﺑﺎﻟﻤﻴﻢ.   (9411)
 ﻣﺮﺳﻞ ﺿﻌﻴﻒ ﺍﻹﺳﻨﺎﺩ.  7/202ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ  (0511)
 ﺭﻭﺍﻳﺔ ﺃﺳﺒﺎﻁ ﻋﻦ ﺍﻟﺴﺪﻱﻭﻫﻮ ﻣﻦ  7/ 102ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ (1511)
 ﻣﺮﺳﻞ  7/702ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ  4/0031ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ (2511)
 (952/ 1ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(3511) 
 (802)
ﺑَۡﺄَﺱ ﺎ َﻭﻳُِﺬﻳَﻖ ﺑَۡﻌَﻀُﻜﻢ ۡﻢ ِﺷﻴَﻌ ٗﻳَۡﻠﺒَِﺴﻜ ُ ﺃﻭ ِۡﻣﻦ ﺗَۡﺤِﺖ ﺃَۡﺭُﺟﻠُِﻜۡﻢ  ﺃﻭ ۡﻓَۡﻮﻗُِﻜۡﻢ ﺎ ﻣﱢ ﻦ ﻗُۡﻞ ﻫَُﻮ ٱۡﻟﻘَﺎِﺩُﺭ َﻋﻠَٰﻰٓ ﺃَﻥ ﻳَۡﺒَﻌَﺚ َﻋﻠَۡﻴُﻜۡﻢ َﻋَﺬﺍﺑ ٗ ﴿
 ﴾  ٥٦ﺑَۡﻌٍﺾۗ ٱﻧﻈُۡﺮ َﻛۡﻴَﻒ ﻧَُﺼﺮﱢ ُﻑ ٱۡﻷٓﻳَٰ ِﺖ ﻟََﻌﻠﱠﻬُۡﻢ ﻳَۡﻔﻘَﻬُﻮَﻥ 
 
 .ـ ﺍﻵﻳﺎﺕ(ﻗﻞ ﻫﻮ ﺍﻟﻘﺎﺩﺭ  :)ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ  
ﻗ�ﻞ ﻫ�ﻮ  ﺍﻟﻘ�ﺎﺩﺭ ﻋﻠ�ﻰ ﺃﻥ ﻳﺒﻌ�ﺚ ﻋﻠ�ﻴﻜﻢ  ﴿:ﻟﻤ�ﺎ ﻧﺰﻟ�ﺖ »: ﻗ�ﺎﻝﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﻋﻦ ﺯﻳﺪ ﺍﺑﻦ ﺃﺳ�ﻠﻢ ]ﻙ[  .264
ﻻ ﺗﺮﺟﻌ�ﻮﺍ ﺑﻌ�ﺪﻱ ﻛﻔ�ﺎﺭﺍ ﻳﻀ�ﺮﺏ ﺑﻌﻀ�ﻜﻢ ﺭﻗ�ﺎﺏ ﺑﻌ�ﺾ  » : �ﷲ  ﺭﺳ�ﻮﻝ ﻗ�ﺎﻝ .ـ ﺍﻵﻳ�ﺔ﴾�ﻋ�ﺬﺍﺑﺎ ًﻣ�ﻦ ﻓ�ﻮﻗﻜﻢ 
ﻻ ﻳﻜ�ﻮﻥ ﻫ�ﺬﺍ ﺃﺑ�ﺪﺍ ﺃﻥ :ﺑﻌﺾ ﺍﻟﻨ�ﺎﺱﻘﺎﻝ ﻭﻧﺤﻦ ﻧﺸﻬﺪ ﺃﻥ ﻻ ﺇﻟﻪ ﺇﻻ ﷲ ﻭﺃﻧﻚ ﺭﺳﻮﻝ ﷲ  ﻓ: ﻗﺎﻟﻮﺍ «ﺑﺎﻟﺴﻴﻮﻑ 
ﺍﻧﻈﺮ ﻛﻴﻒ ﻧﺼﺮﻑ ﺍﻵﻳﺎﺕ ﻟﻌﻠﻬﻢ ﻳﻔﻘﻬﻮﻥ ﻭﻛﺬﺏ ﺑﻪ ﻗﻮﻣﻚ ﻭﻫﻮ  ﴿:ﻓﻨﺰﻟﺖ،ﻳﻘﺘﻞ ﺑﻌﻀﻨﺎ ﺑﻌﻀﺎ ﻭﻧﺤﻦ ﻣﺴﻠﻤﻮﻥ
 .«(4511F3511)﴾ﺤﻖ ﻗﻞ ﻟﺴﺖ ﻋﻠﻴﻜﻢ ﺑﻮﻛﻴﻞ ﻟﻜﻞ ﻧﺒﺄ ﻣﺴﺘﻘﺮ ﻭﺳﻮﻑ ﺗﻌﻠﻤﻮﻥﺍﻟ
 
 [ﺗﻌﻠﻴﻖ]
 .ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺛﺮﺍ ًﻭﺍﺣﺪﺍ ًﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﻭﻫﻮ ﺃﺛﺮ ﺿﻌﻴﻒ ﺍﻹﺳﻨﺎﺩ 
 :�ﺭﺳ�ﻮﻝ ﷲ ﻗ�ﺎﻝ ﴾ْﻮﻗُِﻜﻢ ْﻗُْﻞ ﻫَُﻮ ﺍْﻟﻘَﺎِﺩُﺭ َﻋﻠَﻰ ﺃَْﻥ ﻳَْﺒَﻌَﺚ َﻋﻠَْﻴُﻜْﻢ َﻋ�َﺬﺍﺑًﺎ ِﻣ�ْﻦ ﻓَ  ﴿ﻟﻤﺎ ﻧﺰﻟﺖ: : ﻗﺎﻝﺍﻟﺤﺎﻓﻆ ﺍﺑﻦ ﻛﺜﻴﺮ ﻋﻦ ﺟﺎﺑﺮ ﻗﺎﻝ  
"ﻫ�ﺬﺍ ﺃﻳﺴ�ﺮ"، ﻭﻟ�ﻮ : ﻗﺎﻝ﴾ﻳَْﻠﺒَِﺴ�ُﻜْﻢ ِﺷ�ﻴًَﻌﺎ ﺃﻭ ﴿"ﺃﻋ�ﻮﺫ ﺑ�ﺎﻟ ﻣ�ﻦ ﺫﻟ�ﻚ"  :�ﺭﺳ�ﻮﻝ ﷲ ﻗ�ﺎﻝ ﴾ِﻣ�ْﻦ ﺗَْﺤ�ِﺖ ﺃَْﺭُﺟﻠُِﻜﻢ ْ ﺃﻭ ﴿"ﺃﻋ�ﻮﺫ ﺑ�ﺎﻟ ﻣ�ﻦ ﺫﻟ�ﻚ" 
 . (5511F4511)ﺍﺳﺘﻌﺎﺫﻩ ﻷﻋﺎﺫﻩ
ﻗ�ﺎﻝ .﴾ﺩﺭ ﻋﻠﻰ ﺃﻥ ﻳﺒﻌﺚ ﻋﻠﻴﻜﻢ ﻋﺬﺍﺑﺎ ﻣﻦ ﻓ�ﻮﻗﻜﻢ ﻗﻞ ﻫﻮ ﺍﻟﻘﺎ ﴿ﻟﻤﺎ ﻧﺰﻟﺖ ﻫﺬﻩ ﺍﻵﻳﺔ : ﻗﺎﻝﻭﻓﻲ ﺍﻟﺒﺨﺎﺭﻱ ﻭﻏﻴﺮﻩ ﻋﻦ ﺟﺎﺑﺮ ﺭﺿﻲ ﷲ ﻋﻨﻪ  
ﻳﻠﺒﺴ�ﻜﻢ ﺷ�ﻴﻌﺎ ﻭﻳ�ﺬﻳﻖ  ﺃﻭ ﴿.) ﺃﻋ�ﻮﺫ ﺑﻮﺟﻬ�ﻚ (ﻗ�ﺎﻝ .﴾ﻣ�ﻦ ﺗﺤ�ﺖ ﺃﺭﺟﻠﻜ�ﻢ  ﺃﻭ ﴿ﻗ�ﺎﻝ ﺭﺳ�ﻮﻝ ﷲ ﺻ�ﻠﻰ ﷲ ﻋﻠﻴ�ﻪ ﻭ ﺳ�ﻠﻢ ) ﺃﻋ�ﻮﺫ ﺑﻮﺟﻬ�ﻚ(. 
 .(6511F5511)ﻫﺬﺍ ﺃﻳﺴﺮ ( ﺃﻭﺭﺳﻮﻝ ﷲ ﺻﻠﻰ ﷲ ﻋﻠﻴﻪ ﻭ ﺳﻠﻢ ) ﻫﺬﺍ ﺃﻫﻮﻥ ﻗﺎﻝ .﴾ﺑﻌﻀﻜﻢ ﺑﺄﺱ ﺑﻌﺾ 
ﻋﻦ ﻣﺎ ﺳﻴﺤﺪﺙ ﻓﻲ ﺍﻷﻣﺔ ﻣﻦ ﺍﻟﻔﺮﻗﺔ ﻭﻫﻲ ﻋﻼﻣﺔ ﻣﻦ ﻋﻼﻣﺎﺕ ﺍﻟﻨﺒﻮﺓ ﺣﻴﺚ ﻭﻗﻌ�ﺖ ﺍﻟﻔﺮﻗ�ﺔ ﻓ�ﻲ ﺍﻷﻣ�ﺔ ﻓﻲ ﺍﻵﻳﺔ ﺍﻹﺧﺒﺎﺭ  :ﻗﻠﺖ 
 ﻧﺴﺄﻝ ﷲ ﺍﻟﻌﻔﻮ ﻭﺍﻟﻌﺎﻓﻴﺔ.،ﺑﻤﺎ ﻫﻮ ﻣﺸﺎﻫﺪ ﻭﻣﻌﻠﻮﻡ ﻟﻠﺠﻤﻴﻊ
 
 [ ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
ﺑﺈﺭﺳ�ﺎﻝ ،ﺇﻫﻼﻛﻜﻢﺃﻧ�ﻪ ﺗﻌ�ﺎﻟﻰ ﻗ�ﺎﺩﺭ ﻋﻠ�ﻰ  :ﺃﻯ ﻗ�ﻞ ﻳ�ﺎ ﻣﺤﻤ�ﺪ ﻟﻬ�ﺆﻻء ﺍﻟﻜﻔ�ﺮﺓ﴾ﻗ�ﻞ ﻫ�ﻮ ﺍﻟﻘ�ﺎﺩﺭ ﻋﻠ�ﻰ ﺃﻥ ﻳﺒﻌ�ﺚ ﻋﻠ�ﻴﻜﻢ ﻋ�ﺬﺍﺑﺎ ﻣ�ﻦ ﻓ�ﻮﻗﻜﻢ  ﴿ 
 .ﻭﻛﺎﻟﺮﺟﻢ ﺑﺎﻟﺤﺠﺎﺭﺓ ﻭﺍﻟﻄﻮﻓﺎﻥ ﻭﺍﻟﺼﻴﺤﺔ ﻭﺍﻟﺮﻳﺢ ﻛﻤﺎ ﻓﻌﻞ ﺑﻤﻦ ﻗﺒﻠﻜﻢ،ﻭﻣﺎ ﺗﻠﻘﻴﻪ ﺍﻟﺒﺮﺍﻛﻴﻦ ﻣﻦ ﺍﻷﺣﺠﺎﺭ ﻭﺍﻟﺤﻤﻢ،ﺍﻟﺼﻮﺍﻋﻖ ﻣﻦ ﺍﻟﺴﻤﺎء
 .ﺑﺎﻟﺨﺴﻒ ﻭﺍﻟﺰﻻﺯﻝ ﻭﺍﻟﺮﺟﻔﺔ ﻛﻤﺎ ﻓﻌﻞ ﺑﻘﺎﺭﻭﻥ ﻭﺃﺻﺤﺎﺏ ﻣﺪﻳﻦ﴾ﻣﻦ ﺗﺤﺖ ﺃﺭﺟﻠﻜﻢ  ﺃﻭ ﴿
ﺃﻯ ﻳﺨﻠﻄﻜ�ﻢ ﻓﺮﻗ�ﺎ  :ﺍﻟﺒﻴﻀ�ﺎﻭﻱﻗﺎﻝ ،ﻣﺘﺤ�ﺰﺑﻴﻦ ﻳﻘﺎﺗ�ﻞ ﺑﻌﻀ�ﻜﻢ ﺑﻌﻀ�ﺎﺃﻯ ﻳﺠﻌﻠﻜ�ﻢ ﻓﺮﻗ�ﺎ  ﴾ﻳﻠﺒﺴ�ﻜﻢ ﺷ�ﻴﻌﺎ ﻭﻳ�ﺬﻳﻖ ﺑﻌﻀ�ﻜﻢ ﺑ�ﺄﺱ ﺑﻌ�ﺾ  ﺃﻭ ﴿
ﻭﺍﻟﻜ�ﻞ ﻣﺘﻘ�ﺎﺭﺏ ،ﺃﻯ ﻳﺒ�ﺚ ﻓ�ﻴﻜﻢ ﺍﻷﻫ�ﻮﺍء ﺍﻟﻤﺨﺘﻠﻔ�ﺔ ﻓﺘﺼ�ﻴﺮﻭﻥ ﻓﺮﻗﺎ :ﺍﺑ�ﻦ ﻋﺒ�ﺎﺱﻗ�ﺎﻝ ﻓﻴﻨﺸ�ﺐ ﺍﻟﻘﺘ�ﺎﻝ ﺑﻴ�ﻨﻜﻢ ﻭ،ﻣﺘﺤ�ﺰﺑﻴﻦ ﻋﻠ�ﻰ ﺃﻫ�ﻮﺍء ﺷﺘﻰ
 .(7511F6511)ﻭﺍﻟﻐﺮﺽ ﻣﻨﻪ ﺍﻟﻮﻋﻴﺪ
 
ﺌَِﻚ ﻟَﻬُُﻢ ٱۡﻷَۡﻣُﻦ َﻭﻫُﻢ ﻣﱡ ۡﻬﺘَُﺪﻭَﻥ ٱﻟﱠِﺬﻳَﻦ َءﺍَﻣﻨُﻮْﺍ َﻭﻟَۡﻢ ﻳَۡﻠﺒُِﺴٓﻮْﺍ ﺇِﻳَﻤٰ ﻨَﻬُﻢ ﺑِﻈُۡﻠٍﻢ ﺃُﻭ ْ ﴿
 ﴾  ۲۸ﻟَٰ ٓ
 
 .ﺍﻵﻳﺔ - (ﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ ﺍﻵﻳﺔ  ):ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ  
ﺣﻤ�ﻞ ﺭﺟ�ﻞ ﻣ�ﻦ ﺍﻟﻌ�ﺪﻭ ﻋﻠ�ﻰ  »ﻗ�ﺎﻝ: ]ﻙ[ ﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﻋﻨﻌﺒﻴﺪ ﷲ  ﺑ�ﻦ ﺯﺣ�ﺮ ﻋﻨﺒﻜ�ﺮ ﺑ�ﻦ ﺳ�ﻮﺍﺩﺓ   .364
ﺭﺳ�ﻮﻝ ﷲ ﻘ�ﺎﻝ ﻓ ؟ﺑﻌﺪ ﻫﺬﺍ ﺃﻳﻨﻔﻌﻨﻲ ﺍﻹﺳﻼﻡﻗﺎﻝ ﺛﻢ ﺣﻤﻞ ﻓﻘﺘﻞ ﺁﺧﺮ ﺛﻢ  ﺍﻟﻤﺴﻠﻤﻴﻦ ﻓﻘﺘﻞ ﺭﺟﻼ ًﺛﻢ ﺣﻤﻞ ﻓﻘﺘﻞ ﺁﺧﺮ
: ﻗ�ﺎﻝﻓﻀﺮﺏ ﻓﺮﺳﻪ ﻓﺪﺧﻞ ﻓﻴﻬﻢ ﺛﻢ ﺣﻤﻞ ﻋﻠ�ﻰ ﺃﺻ�ﺤﺎﺑﻪ ﻓﻘﺘ�ﻞ ﺭﺟ�ﻼ ًﺛ�ﻢ ﺁﺧ�ﺮ ﺛ�ﻢ ﺁﺧ�ﺮ ﺛ�ﻢ ﻗﺘ�ﻞ  «ﻧﻌﻢ    » : �
 .«ـ ﺍﻵﻳﺔ﴾(8511F7511)ﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ ﻭﻟﻢ ﻳﻠﺒﺴﻮﺍ ﺃﻳﻤﺎﻧﻬﻢ ﺑﻈﻠﻢ ﴿:ﻓﻴﺮﻭﻥ ﺃﻥ ﻫﺬﻩ ﺍﻵﻳﺔ ﻧﺰﻟﺖ ﻓﻴﻪ
 
 [ﺗﻌﻠﻴﻖ]
ﻭﻫ�ﻮ ﻣ�ﻊ  ،ﻭﻟﻢ ﻳﺬﻛﺮﻩ ﺍﻹﻣﺎﻡ ﺍﻟﻮﺍﺣ�ﺪﻱ ﻭﻻ ﺃﻛﺜ�ﺮ ﺃﻫ�ﻞ ﺍﻟﺘﻔﺴ�ﻴﺮ،ﻳﺔﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺛﺮﺍً ﻭﺍﺣﺪﺍ ًﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵ 
"ﻓﻴﺮﻭﻥ ﺃﻥ ﻫﺬﻩ ﺍﻵﻳﺔ ﻧﺰﻟﺖ ﻓﻴﻪ " ﻟﻴﺴﺖ ﺻﺮﻳﺤﺔ ﻓﻲ ﺇﺛﺒ�ﺎﺕ ﺳ�ﺒﺐ ﺍﻟﻨ�ﺰﻭﻝ ﻭﻣ�ﺎ ﻫ�ﻮ ﺍﻟﻤ�ﺮﺍﺩ ﺑﻘﻮﻟ�ﻪ "ﻳ�ﺮﻭﻥ"  :ﺫﻟﻚ ﻣﺮﺳﻞ ﺍﻹﺳﻨﺎﺩ ﻭﻗﻮﻟﻪ
 ﻓﻴﻬﺎ ﺧﻼﻑ ﺑﻴﻦ ﺍﻟﻌﻠﻤﺎء ﺇﺫﺍ ﻭﻗﻌﺖ ﻣﻦ ﺍﻟﺘﺎﺑﻌﻴﻦ..ﺍﻟﺘﺎﺑﻌﻴﻦ ﺃﻡ ﻫﻞ ﺍﻟﺼﺤﺎﺑﺔ 
ﺷ�ﻖ ﺫﻟ�ﻚ ﻋﻠ�ﻰ ﺃﺻ�ﺤﺎﺏ ﺭﺳ�ﻮﻝ  ﴾ ﺍﻟﱠِﺬﻳَﻦ ﺁَﻣﻨُﻮﺍ َﻭﻟَْﻢ ﻳَْﻠﺒُِﺴﻮﺍ ﺇِﻳَﻤ�ﺎﻧَﻬُْﻢ ﺑِﻈُْﻠ�ﻢ ٍ﴿ﻟﻤﺎ ﻧﺰﻟﺖ : ﻗﺎﻝﻋﻦ ﻋﺒﺪ ﷲ  ﻭﻓﻲ ﺍﻟﺒﺨﺎﺭﻱ ﻭﻣﺴﻠﻢ 
ﻳ�ﺎ ﺑﻨ�ﻲ ﻻ ﺗﺸ�ﺮﻙ ﺑ�ﺎﻟ ﺇﻥ  :ﻟﻘﻤ�ﺎﻥ ﻻﺑﻨ�ﻪﻗ�ﺎﻝ "ﻟﻴﺲ ﻫﻮ ﻛﻤ�ﺎ ﺗﻈﻨ�ﻮﻥ ﺇﻧﻤ�ﺎ ﻫ�ﻮ ﻛﻤ�ﺎ  :�ﺭﺳﻮﻝ ﷲ ﻘﺎﻝ ﻓ ؟ﺃﻳﻨﺎ ﻻ ﻳﻈﻠﻢ ﻧﻔﺴﻪ: ﻗﺎﻟﻮﺍﻭ �ﷲ 
 .(9511F8511)ﺍﻟﺸﺮﻙ ﻟﻈﻠﻢ ﻋﻈﻴﻢ"
ﻓﺎﻵﻳ�ﺔ ﺗﻮﺿ�ﺢ ﺃﻥ ﺍﻟﻤ�ﺆﻣﻦ ﺍﻟ�ﺬﻱ ﻟ�ﻢ ﻳﺨﻠ�ﻂ ﺇﻳﻤﺎﻧ�ﻪ ﺑﻈﻠ�ﻢ ﺃﻱ ﺑﺸ�ﺮﻙ ﻓﻬ�ﻮ ﻣﻮﻋ�ﻮﺩ ﺑ�ﺎﻷﻣﻦ ﻋﻠ�ﻰ ﻗ�ﺪﺭ ﺇﻳﻤﺎﻧ�ﻪ ﻓ�ﻲ ﺍﻟ�ﺪﻧﻴﺎ  :ﻠ�ﺖﻗ 
 _______________
 ﻣﺮﺳﻞ ﺿﻌﻴﻒ ﺍﻹﺳﻨﺎﺩ 7/522ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ  4/2131ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ   (4511)
 (072/ 3ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﻛﺜﻴﺮ )(5511) 
 (17/ 6ﺻﺤﻴﺢ ﺍﻟﺒﺨﺎﺭﻱ )(6511) 
 (162/ 1ﺼﺎﺑﻮﻧﻰ )ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠ(7511) 
 ﻣﺮﺳﻞ. 4/3331ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ   (8511)
 (271/ 4ﺻﺤﻴﺢ ﺍﻟﺒﺨﺎﺭﻱ )(9511) 
 (902)
 
 ﻭﺍﻵﺧﺮﺓ.
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
 .ﺃﻯ ﻟﻢ ﻳﺨﻠﻄﻮﺍ ﺇﻳﻤﺎﻧﻬﻢ ﺑﺸﺮﻙ ﴾ﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ ﻭﻟﻢ ﻳﻠﺒﺴﻮﺍ ﺇﻳﻤﺎﻧﻬﻢ ﺑﻈﻠﻢ  ﴿
 .(0611F9511)ﻋﻠﻰ ﻫﺪﺍﻳﺔ ﻭﺭﺷﺎﺩﺃﻯ ﻟﻬﻢ ﺍﻷﻣﻦ ﻣﻦ ﺍﻟﻌﺬﺍﺏ ﻭﻫﻢ  ﴾ﻟﻬﻢ ﺍﻷﻣﻦ ﻭﻫﻢ ﻣﻬﺘﺪﻭﻥ  ﺃﻭﻟﺌﻚ ﴿
 
ﻗُۡﻞ َﻣۡﻦ ﺃَﻧَﺰَﻝ ٱۡﻟِﻜﺘَٰ َﺐ ٱﻟﱠِﺬﻱ َﺟﺎَٓء ﺑِﻪِۦ ُﻣﻮَﺳٰﻰ  ﻣﱢ ﻦ َﺷۡﻲء ٖۗ َﻣﺎ ٓﺃَﻧَﺰَﻝ ٱﻟﱠ  َُﻋﻠَٰﻰ ﺑََﺸﺮ ٖ ﻗﺎﻟﻮﺍَﻭَﻣﺎ ﻗََﺪُﺭﻭْﺍ ٱﻟﱠ  ََﺣﻖﱠ ﻗَۡﺪِﺭِﻩٓۦ ﺇِۡﺫ  ﴿
ﻣﱠ ﺎ ﻟَۡﻢ ﺗَۡﻌﻠَُﻤٓﻮْﺍ ﺃَﻧﺘُۡﻢ َﻭَﻻٓ َءﺍﺑَﺎُٓﺅُﻛۡﻢۖ ﻗُِﻞ ٱﻟﱠ ُۖ ﺛُﻢﱠ ۖﺍ َﻭُﻋﻠﱢۡﻤﺘُﻢ َﻥ َﻛﺜِﻴﺮ ٗﻟﱢﻠﻨﱠﺎِﺱۖ ﺗَۡﺠَﻌﻠُﻮﻧَﻪُۥ ﻗََﺮﺍِﻁﻴَﺲ ﺗُۡﺒُﺪﻭﻧَﻬَﺎ َﻭﺗُۡﺨﻔُﻮﻯ ﺍ َﻭﻫُﺪ ٗﻧُﻮﺭ ٗ
 ﴾  ۱۹َﺫۡﺭﻫُۡﻢ ﻓِﻲ َﺧۡﻮِﺿِﻬۡﻢ ﻳَۡﻠَﻌﺒُﻮَﻥ 
 
 .ـ ﺍﻵﻳﺔ(ﻭﻣﺎ ﻗﺪﺭﻭﺍ ﷲ  ):ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ   
ﻓﺨﺎﺻ�ﻢ ،ﺍﻟﺼﻴﻒ ﻟﻪ ﻣﺎﻟ�ﻚ ﺑ�ﻦﻘﺎﻝ ﺟﺎء ﺭﺟﻞ ﻣﻦ ﺍﻟﻴﻬﻮﺩ ﻳ»: ﻗﺎﻝﺑﻦ ﺟﺒﻴﺮ  ﻋﻦ ﺳﻌﻴﺪﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ  .464
ﺃﻧﺸ�ﺪﻙ ﺑﺎﻟ�ﺬﻱ ﺃﻧ�ﺰﻝ ﺍﻟﺘ�ﻮﺭﺍﺓ ﻋﻠ�ﻰ ﻣﻮﺳ�ﻰ ﻫ�ﻞ ﺗﺠ�ﺪ ﻓ�ﻲ ﺍﻟﺘ�ﻮﺭﺍﺓ ﺇﻥ ﷲ ﻳ�ﺒﻐﺾ  » :ﻟ�ﻪ ﺍﻟﻨﺒ�ﻲﻘﺎﻝ ﻓ �ﺍﻟﻨﺒﻲ 
ﺃﺻ�ﺤﺎﺑﻪ: ﻭﻳﺤ�ﻚ ﻘﺎﻝ ﻓ،ﻣﺎ ﺃﻧﺰﻝ ﷲ ﻋﻠﻰ ﺑﺸﺮ ﻣ�ﻦ ﺷ�ﻲء: ﻗﺎﻝﺍﻟﺤﺒﺮ ﺍﻟﺴﻤﻴﻦ ـ ﻭﻛﺎﻥ ﺣﺒﺮﺍ ًﺳﻤﻴﻨﺎً ـ ﻓﻐﻀﺐ ﻭ
 .«(1611F0611)ـ ﺍﻵﻳﺔ﴾ﻭﻣﺎ ﻗﺪﺭﻭﺍ ﷲ ﺣﻖ ﻗﺪﺭﻩ  ﴿:ﻓﺄﻧﺰﻝ ﷲ،ﻭﻻ ﻋﻠﻰ ﻣﻮﺳﻰ
 .(2611F1611)ﻋﻦ ﻋﻜﺮﻣﺔﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮ ﻧﺤﻮﻩ  .564
 .ﻭﺗﻘﺪﻡ ﺣﺪﻳﺚ ﺁﺧﺮ ﻓﻲ ﺳﻮﺭﺓ ﺍﻟﻨﺴﺎء
ﻭﷲ ﻣ�ﺎ ﺃﻧ�ﺰﻝ ﷲ ﻣ�ﻦ :ﺍﻟﻴﻬ�ﻮﺩﻗﺎﻟ�ﺖ  »: ﻗ�ﺎﻝﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮ ﻣﻦ ﻁﺮﻳﻖ ﺍﺑﻦ ﺃﺑﻲ ﻁﻠﺤﺔ ﻋﻦ ﺍﺑﻦ ﻋﺒ�ﺎﺱ  .664
 .«(3611F2611)ﻓﺄﻧﺰﻟﺖ،ﺍﻟﺴﻤﺎء ﻛﺘﺎﺑﺎً 
 
 [ﺗﻌﻠﻴﻖ]
ﺃﻥ ﺍﻵﻳﺔ ﻧﺰﻟﺖ ﻓﻲ ﻣﺎﻟﻚ ﺑ�ﻦ ﺍﻟﺼ�ﻴﻒ ﻭﻫ�ﻮ ﺣﺒ�ﺮ ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺛﺮﻳﻦ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﻭﻫﻤﺎ  ﻳﺪﻻﻥ ﻋﻠﻰ  
 ﻭﺍﻟﺜﺎﻧﻲ ﻓﻲ ﻗﻮﻡ ﻣﻦ ﺍﻟﻴﻬﻮﺩ. .ﻣﻦ ﺃﺣﺒﺎﺭ ﺍﻟﻴﻬﻮﺩ
 ﻭﻗﺪ ﻭﺭﺩﺕ ﻋﺪﺓ ﺃﺳﺒﺎﺏ ﻏﻴﺮ ﻣﺎ ﺫﻛﺮﻩ ﺍﻟﻤﺆﻟﻒ. 
ﻫﺎ ﻣﺸ�ﺮﻛﻮ ﻗﺎﻝ : ﻗﺎﻝ ﴾ ﻣﺎ ﺍﻧﺰﻝ ﷲ ﻋﻠﻰ ﺑﺸﺮ ﻣﻦ ﺷﻲء ﻗﺎﻟﻮﺍﻣﺎ ﻗﺪﺭﻭﺍ ﷲ ﺣﻖ ﻗﺪﺭﻩ ﺇﺫﺍ ﴿ :ﻓﺄﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﻋﻦ ﻣﺠﺎﻫﺪ 
 .(4611F3611)ﻗﺮﻳﺶ
: ﻗﺎﻟﻮﺍﺟﺎء ﻧﺎﺱ ﻣﻦ ﺍﻟﻴﻬﻮﺩ ﺇﻟﻰ ﺍﻟﻨﺒﻲ ﺻﻠﻰ ّﷲ ﻋﻠﻴﻪ ﻭﺳﻠّﻢ ﻭﻫﻮ ﻣﺤﺘﺐ ﻭ :ﻟﺜﻌﻠﺒﻲ ﻋﻦ ﻣﺤﻤﺪ ﺑﻦ ﻛﻌﺐ ﺍﻟﻘﺮﺿﻲﻭﻋﻨﺪ ﺍﻹﻣﺎﻡ ﺍ 
ﻳَْﺴﺌَﻠَُﻚ ﺃَْﻫ�ُﻞ ﴿ﻓﺄﻧﺰﻝ ّﷲ ﻋﺰ ﻭﺟﻞ  ﻳﺎ ﺃﺑﺎ ﺍﻟﻘﺎﺳﻢ ﺃﻻ ﺗﺄﺗﻴﻨﺎ ﺑﻜﺘﺎﺏ ﻣﻦ ﺍﻟﺴﻤﺎء ﻛﻤﺎ ﺟﺎء ﺑﻪ ﻣﻮﺳﻰ )ﻋﻠﻴﻪ ﺍﻟﺴﻼﻡ( ﺃﻟﻮﺍﺣﺎ ﻳﺤﻤﻠﻬﺎ ﻣﻦ ﻋﻨﺪ ّﷲ؟
ﻣ�ﺎ ﺃﻧ�ﺰﻝ ّﷲ ﻋﻠﻴ�ﻚ ﻭﻻ : ﻘ�ﺎﻝﺍﻵﻳ�ﺔ. ﻓﺠ�ﺎء ﺭﺟ�ﻞ ﻣ�ﻦ ﺍﻟﻴﻬ�ﻮﺩ ﻓ ﴾َﻋﻠَْﻴِﻬْﻢ ِﻛﺘﺎﺑﺎ ًِﻣَﻦ ﺍﻟﺴﱠﻤﺎِء ﻓَﻘَْﺪ َﺳﺄَﻟُﻮﺍ ُﻣﻮﺳﻰ ﺃَْﻛﺒََﺮ ِﻣْﻦ ﺫﻟ�َِﻚ  ﺍْﻟِﻜﺘﺎِﺏ ﺃَْﻥ ﺗُﻨَﺰﱢ ﻝ َ
 .(5611F4611)ﻋﻠﻰ ﻣﻮﺳﻰ ﻭﻻ ﻋﻠﻰ ﻋﻴﺴﻰ ﻭﻻ ﻋﻠﻰ ﺃﺣﺪ ﺷﻴﺌﺎ. ﻓﺄﻧﺰﻝ ّﷲ ﻫﺬﻩ ﺍﻵﻳﺔ 
 . (6611F5611) ﺍﻟﻤﻘﺎﻟﺔﺋﻞ ﺑﻬﺬﻩ ﻭﻫﻮ ﻗﺎ،ﺇﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﻓﺤﺎﺹ ﺑﻦ ﻋﺎﺯﻭﺭﺍ :ﻛﻤﺎ ﺃﺧﺮﺝ ﻋﻦ ﺍﻟﺴﺪﻱ 
ﻓﺎﻵﻳ�ﺔ .ﻓﻬﺬﺍ ﻣﻤ�ﺎ ﻳﺤﺘﻤﻠ�ﻪ ﻋﻤ�ﻮﻡ ﺍﻵﻳ�ﺔ،ﻗﻮﻡ ﻣﻦ ﺍﻟﻜﻔﺎﺭﻓﻲ  ﺃﻭﻋﻠﻰ ﻋﻤﻮﻣﻬﻢ  ﺃﻭﺳﻮﺍء ﻧﺰﻟﺖ ﻓﻲ ﻗﻮﻡ ﻣﻦ ﺍﻟﻴﻬﻮﺩ ﺑﺄﻋﻴﺎﻧﻬﻢ  :ﻗﻠﺖ 
ﻭﻫ�ﺬﺍ ﻣﻨﺘﻬ�ﻲ ،ﻧﺰﻟﺖ ﺭﺩﺍً ﻟﺪﻋﺎء ﺍﻟﻴﻬﻮﺩ ﻭﺍﻟﻜﻔﺎﺭ ﺑﺄﻥ ﷲ ﺗﻌﺎﻟﻰ ﻟﻢ ﻳﻨﺰﻝ ﻋﻠ�ﻰ ﺑﺸ�ﺮ ﻣ�ﻦ ﺷ�ﻲء ﻣ�ﻦ ﺍﻟﻜﺘ�ﺐ ﺍﻟﺘ�ﻲ ﻓﻴﻬ�ﺎ ﺍﻟﻬ�ﺪﻱ ﻭﺍﻟﻨ�ﻮﺭ ﻟﻠﺨﻠﻖ
ﺮﺓ ﻣ�ﻨﻬﻢ ﻓ�ﺄﻟﺰﻣﻬﻢ ﷲ ﺗﻌ�ﺎﻟﻰ ﻣ�ﺎ ﻓ�ﺮﻭﺍ ﻣ�ﻦ ﺍﻹﻗ�ﺮﺍﺭ ﺑ�ﻪ ﻣ�ﻦ ﺇﺛﺒ�ﺎﺕ ﺍﻟﺮﺳ�ﺎﻟﺔ ﺑﺄﻧ�ﻪ ﺃﻧ�ﺰﻝ ﻛﺘﺎﺑ�ﺎ ًﻋﻠ�ﻰ ﻣﻮﺳ�ﻰ ﻋﻠﻴ�ﻪ ﺍﻟﺴ�ﻼﻡ ﻓﻴ�ﻪ ﻫ�ﺪًﻯ ﺍﻟﻤﻜ�ﺎﺑ
ﻭﻛﺜﻴﺮﺍً ﻓﻲ ﺍﻟﻘﺮﺁﻥ ﻣﺎ ﻳﻘﺮﻥ ﷲ ﺗﻌﺎﻟﻰ ﺑﻴﻦ ﺍﻟﻘﺮﺁﻥ ﻭﺍﻟﺘﻮﺍﺭﺍﺓ ﺍﻟﺘﻲ ﺃﻧﺰﻟﺖ ﻋﻠﻰ ﻣﻮﺳﻰ ﻭﺫﻟﻚ ﻛﻘﻮﻟﻪ ﺗﻌﺎﻟﻰ ﻓﻲ ﺳﻮﺭﺓ ﺍﻷﺣﻘ�ﺎﻑ ﻋﻠ�ﻰ ،ﻭﻧﻮﺭ
ﻭﺫﻟﻚ ﻻﺷﺘﻤﺎﻝ ﻛﻞ ﻣ�ﻦ ﺍﻟﻜﺘ�ﺎﺑﻴﻦ ﻋﻠ�ﻰ ﺍﻷﺣﻜ�ﺎﻡ ﻭﺍﻷﻭﺍﻣ�ﺮ ،ﻳﻌﻨﻰ ﻣﻦ ﺑﻌﺪ ﻛﺘﺎﺏ ﻣﻮﺳﻰ﴾ﺘﺎﺑﺎ ًﺃﻧﺰﻝ ﻣﻦ ﺑﻌﺪ ﻣﻮﺳﻰﺇﻧﺎ ﺳﻤﻌﻨﺎ ﻛ ﴿ﻟﺴﺎﻥ ﺍﻟﺠﻦ 
 ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ .ﻭﺍﻟﻨﻮﺍﻫﻲ ﻭﺍﻟﻤﻮﺍﻋﻆ، ﻋﻠﻰ ﺍﻟﻌﻜﺲ ﻣﻦ ﺍﻹﻧﺠﻴﻞ ﻓﺈﻧﻪ ﻓﻲ ﺍﻟﻐﺎﻟﺐ ﻣﻮﺍﻋﻆ ﻓﻘﻂ
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
 .ﻋﻈﻤﻮﻩ ﺣﻖ ﺗﻌﻈﻴﻤﻪﻭﻻ ،ﺃﻯ ﻣﺎ ﻋﺮﻓﻮﺍ ﷲ ﺣﻖ ﻣﻌﺮﻓﺘﻪ ﴾ﻭﻣﺎ ﻗﺪﺭﻭﺍ ﷲ ﺣﻖ ﻗﺪﺭﻩ  ﴿
ﻭﺍﻟﻘﺎﺋﻠﻮﻥ ﻫ�ﻢ ﺇﻟﻴ�ﻪ ﻭﺩ ﺍﻟﻠﻌﻨ�ﺎء ﺗﻔﻮﻫ�ﻮﺍ ﺑﻬ�ﺬﻩ ﺍﻟﻌﻈﻴﻤ�ﺔ ،ﺃﻯ ﺣﻴﻦ ﺃﻧﻜﺮﻭﺍ ﺍﻟﻮﺣﻲ ﻭﺑﻌﺜﻪ ﺍﻟﺮﺳﻞ ﴾ﻣﺎ ﺃﻧﺰﻝ ﷲ ﻋﻠﻰ ﺑﺸﺮ ﻣﻦ ﺷﻲء  ﻗﺎﻟﻮﺍﺇﺫ  ﴿
 ﻣﺒﺎﻟﻐﺔ ﻓﻲ ﺇﻧﻜﺎﺭ ﻧﺰﻭﻝ ﺍﻟﻘﺮﺁﻥ ﻋﻠﻰ ﻣﺤﻤﺪ ﻋﻠﻴﻪ ﺍﻟﺴﻼﻡ،ﺍﻟﺸﻨﻌﺎء
ﻧﻮﺭﺍ ،ﻳﺎ ﻣﺤﻤﺪ ﻟﻬﺆﻻء ﺍﻟﻤﻌﺎﻧﺪﻳﻦ: ﻣﻦ ﺃﻧﺰﻝ ﺍﻟﺘﻮﺭﺍﺓ ﻋﻠﻰ ﻣﻮﺳ�ﻰ ﺃﻯ ﻗﻞ ﴾ﻗﻞ ﻣﻦ ﺃﻧﺰﻝ ﺍﻟﻜﺘﺎﺏ ﺍﻟﺬﻱ ﺟﺎء ﺑﻪ ﻣﻮﺳﻰ ﻧﻮﺭﺍ ﻭﻫﺪﻯ ﻟﻠﻨﺎﺱ  ﴿
 ؟ﻳﺴﺘﻀﺎء ﺑﻪ ﻭﻫﺪﺍﻳﺔ ﻟﺒﻨﻰ ﺇﺳﺮﺍﺋﻴﻞ
ﺗﺒ�ﺪﻭﻥ ﻣﻨﻬ�ﺎ ﻣ�ﺎ ﺗﺸ�ﺎءﻭﻥ ﻭﺗﺨﻔ�ﻮﻥ ﻣ�ﺎ ،ﺃﻯ ﺗﻜﺘﺒﻮﻧ�ﻪ ﻓ�ﻲ ﻗ�ﺮﺍﻁﻴﺲ ﻣﻘﻄﻌ�ﺔ ﻭﻭﺭﻗ�ﺎﺕ ﻣﻔﺮﻗﺔ ﴾ﺗﺠﻌﻠﻮﻧﻪ ﻗﺮﺍﻁﻴﺲ ﺗﺒﺪﻭﻧﻬﺎ ﻭﺗﺨﻔﻮﻥ ﻛﺜﻴﺮﺍ  ﴿
 _______________
 (662/ 1ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(0611) 
 ﻣﺮﺳﻞ ﺿﻌﻴﻒ ﺍﻹﺳﻨﺎﺩ 7/762ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺟﺮﻳﺮ  4/2431ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ   (1611)
 ﺍﻟﻤﺼﺪﺭ ﺍﻟﺴﺎﺑﻖ ﻣﺮﺳﻞ ﺿﻌﻴﻒ. (2611)
 ﻒﻭﻓﻴﻪ ﺍﻧﻘﻄﺎﻉ ﻭﺿﻌ  7/862ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺟﺮﻳﺮ (3611)
 (1431/ 4ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻰ ﺣﺎﺗﻢ ـ  )(4611) 
 (861/ 4ﺍﻟﻜﺸﻒ ﻭﺍﻟﺒﻴﺎﻥ ﻋﻦ ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﺁﻥ )(5611) 
 (861/ 4ﺍﻟﻜﺸﻒ ﻭﺍﻟﺒﻴﺎﻥ ﻋﻦ ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﺁﻥ )(6611) 
 (012)
 .ﻭﻧﺒﻮﺗﻪ �ﺮ ﻣﺤﻤﺪ ﻭﻣﻤﺎ ﻛﺎﻧﻮﺍ ﻳﻜﺘﻤﻮﻧﻪ ﺇﻳﺎﻫﻢ ﻣﺎ ﻓﻴﻬﺎ ﻣﻦ ﺃﻣ :ﺍﻟﻄﺒﺮﻱﻗﺎﻝ ،ﺗﺸﺎءﻭﻥ
ﻣﺎ ﻟ�ﻢ ﺗﻌﻠﻤ�ﻮﺍ ﺑ�ﻪ ﻣ�ﻦ ﻗﺒ�ﻞ ﺍﻧ�ﺘﻢ ،ﺃﻯ ﻋﻠﻤﺘﻢ ﻳﺎ ﻣﻌﺸﺮ ﺇﻟﻴﻪ ﻭﺩ ﻣﻦ ﺩﻳﻦ ﷲ. ﻭﻫﺪﺍﻳﺘﻪ ﻓﻲ ﻫﺬﺍ ﺍﻟﻘﺮﺁﻥ ﴾ﻭﻋﻠﻤﺘﻢ ﻣﺎ ﻟﻢ ﺗﻌﻠﻤﻮﺍ ﺃﻧﺘﻢ ﻭﻻ ﺃﺑﺎﺅﻛﻢ  ﴿
 .ﻭﺃﺑﺎﺅﻛﻢ
ﻳﺨﻮﺿ��ﻮﻥ ﺛﻢ ﺇﺗ��ﺮﻛﻬﻢ ﻓ��ﻲ ﺑ��ﺎﻁﻠﻬﻢ ﺍﻟ��ﺬﻱ ،ﷲ ﺃﻧ��ﺰﻝ ﻫ��ﺬﺍ ﺍﻟﻘ��ﺮﺁﻥ :ﺃﻯ ﻗ��ﻞ ﻟﻬ��ﻢ ﻓ��ﻲ ﺍﻟﺠ��ﻮﺍﺏ ﴾ﻗ��ﻞ ﷲ ﺛ��ﻢ ﺫﺭﻫ��ﻢ ﻓ��ﻲ ﺧﻮﺿ��ﻬﻢ ﻳﻠﻌﺒ��ﻮﻥ ﴿
 .ﻋﻠﻰ ﺇﺟﺮﺍﻣﻬﻢ ﻭﺗﻜﺬﻳﺒﻬﻢ ﺭﺳﻞ ﷲ،ﻭﻫﺬﺍ ﻭﻋﻴﺪ ﻟﻬﻢ ﻭﺗﻬﺪﻳﺪ،ﻳﻬﺰءﻭﻥ ﻭﻳﻠﻌﺒﻮﻥ،ﻓﻴﻪ
 .ﻛﺘﺎﺏ ﻣﺒﺎﺭﻙ ﻛﺜﻴﺮ ﺍﻟﻨﻔﻊ ﻭﺍﻟﻔﺎﺋﺪﺓ  �ﺃﻯ ﻭﻫﺬﺍ ﺍﻟﻘﺮﺁﻥ ﺍﻟﺬﻱ ﺃﻧﺰﻝ ﻋﻠﻰ ﻣﺤﻤﺪ  ﴾ﻭﻫﺬﺍ ﻛﺘﺎﺏ ﺃﻧﺰﻟﻨﺎﻩ ﻣﺒﺎﺭﻙ ﴿
 ﺃﻯ ﻳﺼﺪﻕ ﻛﺘﺐ ﷲ ﺍﻟﻤﻨﺰﻟﺔ ﻛﺎﻟﺘﻮﺭﺍﺓ ﻭﺍﻹﻧﺠﻴﻞ ﴾ﻣﺼﺪﻕ ﺍﻟﺬﻱ ﺑﻴﻦ ﻳﺪﻳﻪ  ﴿
 .ﺍﻷﺭﺽﻭﻣﻦ ﺣﻮﻟﻬﺎ ﻭﻫﻢ ﺳﺎﺋﺮ ﺃﻫﻞ ،ﺃﻯ ﻟﺘﻨﺬﺭ ﺑﻪ ﻳﺎ ﻣﺤﻤﺪ ﺃﻫﻞ ﻣﻜﺔ ﴾ﺮﻯ ﻭﻣﻦ ﺣﻮﻟﻬﺎ ﺍﻟﻘ ﺃﻡ ﻭﻟﺘﻨﺬﺭ  ﴿
ﻳﺆﻣﻨﻮﻥ ﺑﻬ�ﺬﺍ ﺍﻟﻜﺘ�ﺎﺏ ﻟﻤ�ﺎ ﺍﻧﻄ�ﻮﻯ ﻋﻠﻴ�ﻪ ﻣ�ﻦ ﺫﻛ�ﺮ ﺍﻟﻮﻋ�ﺪ ،ﺃﻯ ﻭﺍﻟﺬﻳﻦ ﻳﺼ�ﺪﻗﻮﻥ ﺑﺎﻟﺤﺸ�ﺮ ﻭﺍﻟﻨﺸ�ﺮ ﴾ﻭﺍﻟﺬﻳﻦ ﻳﺆﻣﻨﻮﻥ ﺑﺎﻵﺧﺮﺓ ﻳﺆﻣﻨﻮﻥ ﺑﻪ  ﴿
 .ﻭﺍﻟﺘﺒﺸﻴﺮ ﻭﺍﻟﺘﻬﺪﻳﺪ،ﻭﺍﻟﻮﻋﻴﺪ
ﺧﺺ ﺍﻟﺼ�ﻼﺓ ﺑﺎﻟ�ﺬﻛﺮ ﻷﻧﻬ�ﺎ ﺃﺷ�ﺮﻑ  :ﺍﻟﺼﺎﻭﻱﻗﺎﻝ ،ﻋﻠﻰ ﺍﻟﻮﺟﻪ ﺍﻻﻛﻤﻞ ﻓﻲ ﺃﻭﻗﺎﺗﻬﺎ ﺃﻯ ﻳﺆﺩﻭﻥ ﺍﻟﺼﻼﺓ ﴾ﻭﻫﻢ ﻋﻠﻰ ﺻﻼﺗﻬﻢ ﻳﺤﺎﻓﻈﻮﻥ  ﴿
 .(7611F6611)ﺍﻟﻌﺒﺎﺩﺍﺕ
 
َﺳﺄُﻧِﺰُﻝ ِﻣۡﺜَﻞ َﻣﺎ ٓﺃَﻧَﺰَﻝ ٱﻟﱠ ُۗ ﻗﺎﻝ َﻭَﻣﻦ  ﺃُﻭِﺣَﻲ ﺇِﻟَﻲﱠ َﻭﻟَۡﻢ ﻳُﻮَﺡ ﺇِﻟَۡﻴِﻪ َﺷۡﻲء ٞﻗﺎﻝ  ﺃﻭ َۡﻭَﻣۡﻦ ﺃَۡﻅﻠَُﻢ ِﻣﻤﱠ ِﻦ ٱۡﻓﺘََﺮٰﻯ َﻋﻠَﻰ ٱﻟﱠ  َِﻛِﺬﺑًﺎ  ﴿
َﺰۡﻭَﻥ َﻋَﺬﺍَﺏ ٱۡﻟﻬُﻮِﻥ ﺇِِﺫ ٱﻟﻈﱠٰ ﻠُِﻤﻮَﻥ ﻓِﻲ َﻏَﻤَﺮٰ ِﺕ ٱۡﻟَﻤۡﻮِﺕ َﻭٱۡﻟَﻤﻠَٰ ٓﺌَِﻜﺔ ُﺑَﺎِﺳﻄُٓﻮْﺍ ﺃَۡﻳِﺪﻳِﻬۡﻢ ﺃَۡﺧِﺮُﺟٓﻮْﺍ ﺃَﻧﻔَُﺴُﻜُﻢۖ ٱۡﻟﻴَۡﻮَﻡ ﺗُﺠ ۡ َﻭﻟَۡﻮ ﺗََﺮﻯ ٰٓ
 ﴾   ۳۹ﺑَِﻤﺎ ُﻛﻨﺘُۡﻢ ﺗَﻘُﻮﻟُﻮَﻥ َﻋﻠَﻰ ٱﻟﱠ  َِﻏۡﻴَﺮ ٱۡﻟَﺤﻖﱢ َﻭُﻛﻨﺘُۡﻢ َﻋۡﻦ َءﺍﻳَٰ ﺘِﻪِۦ ﺗَۡﺴﺘَۡﻜﺒُِﺮﻭَﻥ 
 
 .ـ ﺍﻵﻳﺔ(ﻭﻣﻦ ﺃﻅﻠﻢ  :)ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ  
ﺃﻭﺣ�ﻲ ﺇﻟ�ﻲ ﻭﻟ�ﻢ ﻗ�ﺎﻝ  ﺃﻭﻭﻣﻦ ﺃﻅﻠﻢ ﻣﻤﻦ ﺍﻓﺘ�ﺮﻯ ﻋﻠ�ﻰ ﷲ  ﻛ�ﺬﺑﺎ ﴿ :ﻓﻲ ﻗﻮﻟﻪ ﻋﻦ ﻋﻜﺮﻣﺔﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮ  .764
ﻧﺰﻟ�ﺖ ﻓ�ﻲ ﻋﺒ�ﺪ ﷲ ﺑ�ﻦ : ﻗ�ﺎﻝ ﴾ﺳﺄﻧﺰﻝ ﻣﺜﻞ ﻣ�ﺎ ﺃﻧ�ﺰﻝ ﷲ ﻗﺎﻝ ﻭﻣﻦ  ﴿ ﻧﺰﻟﺖ ﻓﻲ ﻣﺴﻴﻠﻤﺔ: ﻗﺎﻝ﴾ﻳﻮﺡ ﺇﻟﻴﻪ ﺷﻲء
ﺛﻢ ﻳﻘ�ﺮﺃ ﻋﻠﻴ�ﻪ ﻓﻴﻘ�ﻮﻝ: ،ﻪ ﻋﺰﻳﺰ ﺣﻜﻴﻢ ﻓﻴﻜﺘﺐ ﻏﻔﻮﺭ ﺭﺣ�ﻴﻢﻓﻴﻤﻠﻲ ﻋﻠﻴ �ﺳﻌﺪ ﺑﻦ ﺃﺑﻲ ﺳﺮﺡ ﻛﺎﻥ ﻳﻜﺘﺐ ﻟﻠﻨﺒﻲ 
 .«(8611F7611)ﺳﻼﻡ ﻭﻟﺤﻖ ﺑﻘﺮﻳﺶﻋﻦ ﺍﻹﻧﻌﻢ ﺳﻮﺍء ﻓﺮﺟﻊ 
ﻭﺇﻥ ﻛﺎﻥ ﷲ ﻳﻨﺰﻟ�ﻪ ﻓﻘ�ﺪ ،ﺇﻥ ﻛﺎﻥ ﻣﺤﻤﺪ ﻳﻮﺣﻰ ﺇﻟﻴﻪ ﻓﻘﺪ ﺃﻭﺣﻲ ﺇﻟﻲ»: ﻗﺎﻝﻧﺤﻮﻩ ﻭﺯﺍﺩ  ﻋﻦ ﺍﻟﺴﺪﻱﻭﺃﺧﺮﺝ  .864
 .«ﻋﻠﻴﻤﺎ ًﺣﻜﻴﻤﺎً :ﻓﻘﻠﺖ ﺃﻧﺎ،ﻋﻠﻴﻤﺎً  ﺳﻤﻴﻌﺎً  :ﻣﺤﻤﺪﻗﺎﻝ ،ﺃﻧﺰﻟﺖ ﻣﺜﻞ ﻣﺎ ﺃﻧﺰﻝ ﷲ
 
 [ﻖﺗﻌﻠﻴ]
ﻭﻗﺪ ﺭﻭﺍﻩ ﺍﻹﻣﺎﻡ ﺍﻟﻮﺍﺣ�ﺪﻱ  .ﻭﻗﺪ ﺍﺧﺘﺼﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺍﻷﺛﺮ ﺍﻷﻭﻝ،ﺃﻭﺭﺩ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺛﺮﻳﻦ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻟﻪ ﻫﺬﻩ 
ﻛﺎﻥ ﻗ�ﺪ ﺗﻜﻠ�ﻢ ﺑﺎﻻﺳ�ﻼﻡ، ﻓ�ﺪﻋﺎﻩ ﺭﺳ�ﻮﻝ  ،ﻧﺰﻟﺖ ﻓﻲ ﻋﺒﺪ ﷲ ﺑﻦ ﺳﻌﺪ ﺍﺑﻦ ﺃﺑﻲ ﺳﺮﺡ ﴾ﺳﺄﻧﺰﻝ ﻣﺜﻞ ﻣﺎ ﺃﻧﺰﻝ ﷲﻗﺎﻝ ﻭﻣﻦ ﴿ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ: : ﻗﺎﻝ
ﺃﻣﻼﻫﺎ ﻋﻠﻴﻪ، ﻓﻠﻤﺎ ﺍﻧﺘﻬ�ﻰ ﺇﻟ�ﻰ ﻗﻮﻟ�ﻪ  -ﻭﻟﻘﺪ ﺧﻠﻘﻨﺎ ﺍﻻﻧﺴﺎﻥ ﻣﻦ ﺳﻼﻟﺔ  -ﺷﻴﺌﺎ، ﻓﻠﻤﺎ ﻧﺰﻟﺖ ﺍﻵﻳﺔ ﺍﻟﺘﻲ ﻓﻲ ﺍﻟﻤﺆﻣﻨﻴﻦ ﺫﺍﺕ ﻳﻮﻡ ﻳﻜﺘﺐ ﻟﻪ  �ﷲ 
ﻫﻜ�ﺬﺍ ﺃﻧﺰﻟ�ﺖ  :�ﺭﺳ�ﻮﻝ ﷲ ﻘ�ﺎﻝ ﺗﺒ�ﺎﺭﻙ ﷲ ﺃﺣﺴ�ﻦ ﺍﻟﺨ�ﺎﻟﻘﻴﻦ، ﻓ: ﻘﺎﻝﻋﺠﺐ ﻋﺒﺪ ﷲ ﻓﻲ ﺗﻔﺼﻴﻞ ﺧﻠﻖ ﺍﻻﻧﺴﺎﻥ، ﻓ -ﺛﻢ ﺃﻧﺸﺄﻧﺎﻩ ﺧﻠﻘﺎ ﺁﺧﺮ  -
 -ﻭﺫﻟ�ﻚ ﻗﻮﻟ�ﻪ  ،ﻗ�ﺎﻝﻦ ﻛﺎﻥ ﻣﺤﻤﺪ ﺻﺎﺩﻗﺎ ﻟﻘﺪ ﺃﻭﺣﻰ ﺇﻟﻲ ﻛﻤﺎ ﺃﻭﺣﻰ ﺇﻟﻴﻪ، ﻭﻟﺌﻦ ﻛﺎﻥ ﻛﺎﺫﺑﺎ ﻟﻘﺪ ﻗﻠﺖ ﻛﻤ�ﺎ ﻟﺌ: ﻗﺎﻝﻋﻠﻲ، ﻓﺸﻚ ﻋﺒﺪ ﷲ ﺣﻴﻨﺌﺬ ﻭ
 .(9611F8611)ﻭﺍﺭﺗﺪ ﻋﻦ ﺍﻻﺳﻼﻡ، ﻭﻫﺬﺍ ﻗﻮﻝ ﺍﺑﻦ ﻋﺒﺎﺱ ﻓﻲ ﺭﻭﺍﻳﺔ ﺍﻟﻜﻠﺒﻲ -ﺳﺄﻧﺰﻝ ﻣﺜﻞ ﻣﺎ ﺃﻧﺰﻝ ﷲ ﻗﺎﻝ ﻭﻣﻦ 
 .(0711F9611)ﻷﺳﻮﺩ ﺍﻟﻌﻨﺴﻰ ﻭﻫﻮ ﻣﻤﻦ ﺍﺩﻋﻰ ﺍﻟﻨﺒﻮﺓ ﻭﻛﻮﻥ ﺍﻵﻳﺔ ﻧﺰﻟﺖ ﻋﻠﻰ ﻫﺬﺍ ﺍﻟﺴﺒﺐ ﻻ ﻳﻨﻔﻰ ﻋﻤﻮﻣﻬﺎ ﻓﻘﺪ ﺭﻭﻯ ﻛﺬﻟﻚ ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﺍ :ﻗﻠﺖ 
ﻭﻓ�ﻲ  :ﺫﻛ�ﺮ ﺍﻟﺰﻫ�ﺮﺍﻭﻱ ﻭﺍﻟﻤﻬ�ﺪﻭﻱ ﺃﻥ ﺍﻵﻳ�ﺔ ﻧﺰﻟ�ﺖ ﻓ�ﻲ ﺍﻟﻨﻀ�ﺮ ﺑ�ﻦ ﺍﻟﺤ�ﺎﺭﺙ ﻗﻴ�ﻞ :ﻭﺫﻛﺮ ﺃﺑﻮ ﺣﻴﺎﻥ ﻓﻲ ﺍﻟﺒﺤ�ﺮ ﺍﻟﻤﺤ�ﻴﻂ ﻗﻮﻟ�ﻪ 
 ﻭﺍﻟﺰﺍﺭﻋﺎﺕ ﺯﺭﻋﺎ ًﻭﺍﻟﺨﺎﺑﺰﺍﺕ ﺧﺒﺰﺍ ًﻭﺍﻟﻄﺎﺑﺨﺎﺕ ﻁﺒﺨﺎ ًﻭﺍﻟﻄﺎﺣﻨﺎﺕ ﻁﺤﻨﺎ ًﻭﺍﻟﻼﻗﻤ�ﺎﺕ ﻟﻘﻤ�ﺎً  :ﺍﻟﻤﺴﺘﻬﺰﺋﻴﻦ ﻣﻌﻪ ﻷﻧﻪ ﻋﺎﺭﺽ ﺍﻟﻘﺮﺁﻥ ﺑﻘﻮﻟﻪ
 . ﺍﻧﺘﻬﻲ(1711F0711)ﺇﻟﻰ ﻏﻴﺮ ﺫﻟﻚ ﻣﻦ ﺍﻟﺴﺨﺎﻓﺎﺕ 
 ﻓﻼ ﺃﺣﺪ ﺃﻅﻠﻢ ﻣﻦ ﻫﺆﻻء.،�ﻛﺬﺏ ﺑﻤﺎ ﺟﺎء ﺑﻪ ﺍﻟﻨﺒﻲ  ﺃﻭﻓﺎﻵﻳﺔ ﻋﺎﻣﺔ ﻓﻲ ﻛﻞ ﻣﻦ ﺍﺩﻋﻰ ﺍﻟﻨﺒﻮﺓ  
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
 .ﻓﺠﻌﻞ ﻟﻪ ﺷﺮﻛﺎء ﻭﺃﻧﺪﺍﺩﺍ،ﺍﺳﺘﻔﻬﺎﻡ ﻣﻌﻨﺎﻩ ﺍﻟﻨﻔﻲ ﺃﻯ ﻻ ﺃﺣﺪ ﺃﻅﻠﻢ ﻣﻤﻦ ﻛﺬﺏ ﻋﻠﻰ ﷲ ﴾ﻭﻣﻦ ﺃﻅﻠﻢ ﻣﻦ ﺍﻓﺘﺮﻯ ﻋﻠﻰ ﷲ ﻛﺬﺑﺎ  ﴿ 
 .ﻣﻊ ﺃﻥ ﷲ ﻟﻢ ﻳﺮﺳﻠﻪ،ﻭﺍﻷﺳﻮﺩ ﺍﻟﻌﻨﺴﻲ،ﻛﻤﺴﻴﻠﻤﺔ ﺍﻟﻜﺬﺍﺏ،ﺃﻯ ﺯﻋﻢ ﺃﻥ ﷲ ﺑﻌﺜﻪ ﻧﺒﻴﺎ﴾ﺃﻭﺣﻲ ﺇﻟﻰ ﻭﻟﻢ ﻳﻮﺡ ﺇﻟﻴﻪ ﺷﻲء ﻗﺎﻝ  ﺃﻭ﴿
ﻳﻤﺎﺛ�ﻞ ﻣ�ﺎ ﺃﻧﺰﻟ�ﻪ ﷲ ﻛﻘ�ﻮﻝ ﺍﻟﻔﺠ�ﺎﺭ ] ﻟ�ﻮ ﻧﺸ�ﺎء ﻟﻘﻠﻨ�ﺎ ﻣﺜ�ﻞ ﻫ�ﺬﺍ [ ،ﺃﻯ ﻭﻣ�ﻦ ﺃﺩﻋ�ﻰ ﺃﻧ�ﻪ ﺳ�ﻴﻨﻈﻢ ﻛﻼﻣﺎ ﴾ﺳﺄﻧﺰﻝ ﻣﺜﻞ ﻣ�ﺎ ﺃﻧ�ﺰﻝ ﷲ ﻗﺎﻝ ﻭﻣﻦ ﴿
)
F1711
 .(2711
 
 ﴾  ٥۹ﻓَُﻜﻮَﻥ ٱۡﻟَﺤﺐﱢ َﻭٱﻟﻨﱠَﻮٰﻯۖ ﻳُۡﺨِﺮُﺝ ٱۡﻟَﺤﻲﱠ ِﻣَﻦ ٱۡﻟَﻤﻴﱢِﺖ َﻭُﻣۡﺨِﺮُﺝ ٱۡﻟَﻤﻴﱢِﺖ ِﻣَﻦ ٱۡﻟَﺤﻲﱢﻭ َﺫٰ ﻟُِﻜُﻢ ٱﻟﱠ ُۖ ﻓَﺄَﻧﱠٰﻰ ﺗُﺆ ۡ ﺇِﻥﱠ ٱﻟﱠ  َﻓَﺎﻟِﻖ ُ ﴿
 
 _______________
 (762/ 1ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(7611) 
 ﻣﺮﺳﻞ ﺿﻌﻴﻒ ﺍﻹﺳﻨﺎﺩ،ﻭﻛﺬﻟﻚ ﺃﺛﺮ ﺍﻟﺴﺪﻱ ﺍﻟﺬﻱ ﺑﻌﺪﻩ ﻣﺮﺳﻞ ﻭﻓﻴﻪ ﺿﻌﻒ 7/372ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ  (8611)
 (841ﺰﻭﻝ ﻟﻠﻮﺍﺣﺪﻱ ) ﺃﺳﺒﺎﺏ ﺍﻟﻨ(9611) 
 (68/ 3ﺯﺍﺩ ﺍﻟﻤﺴﻴﺮ )(0711) 
 ﺩﺍﺭ ﺍﻟﻨﺸﺮ/ ﺩﺍﺭ ﺍﻟﻔﻜﺮ 8ﻫـ(ﻋﺪﺩ ﺍﻷﺟﺰﺍء/ 547ﻭﻓﺎﺓ  456)ﻭﻻﺩﺓ  ﺍﻟﻤﺆﻟﻒ: ﺍﻟﻌﻼﻣﺔ ﺃﺑﻮ ﺣﻴﺎﻥ ﺍﻷﻧﺪﻟﺴﻰ( 441/ 4ﺗﻔﺴﻴﺮ ﺍﻟﺒﺤﺮ ﺍﻟﻤﺤﻴﻂ ـ  )(1711) 
 (762/ 1ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(2711) 
 (112)
 
 .ـ ﺍﻵﻳﺔ(ﻭﻟﻘﺪ ﺟﺌﺘﻤﻮﻧﺎ ﻓﺮﺍﺩﻯ  :)ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ      
ﻟ��ﻲ ﺍﻟ��ﻼﺕ ﺍﻟﻨﻀ��ﺮ ﺑ��ﻦ ﺍﻟﺤ��ﺎﺭﺙ ﺳ��ﻮﻑ ﺗﺸ��ﻔﻊ ﻗ��ﺎﻝ  »: ﻗ��ﺎﻝ ﻋ��ﻦ ﻋﻜﺮﻣ��ﺔﺃﺧ��ﺮﺝ ﺍﺑ��ﻦ ﺟﺮﻳ��ﺮ ﻭﻏﻴ��ﺮﻩ  .964
 .«(3711F2711)﴾ﺷﺮﻛﺎء ﴿:ـ ﺇﻟﻰ ﻗﻮﻟﻪ﴾ﻭﻟﻘﺪ ﺟﺌﺘﻤﻮﻧﺎ ﻓﺮﺩﺍﻯ  ﴿:ﻓﻨﺰﻟﺖ ﻫﺬﻩ ﺍﻵﻳﺔ،ﻭﺍﻟﻌﺰﻱ
 
 [ ﺗﻌﻠﻴﻖ]
ﻏﻴ�ﺮﻩ ﻓ�ﻲ ﺳ�ﺒﺐ  ﻭﻫﻮ ﺃﺛ�ﺮ ﻣﺮﺳ�ﻞ ﺫﻛ�ﺮﻩ ﻋﻜ�ﺮﺓ ﻭﻟ�ﻢ ﺃﺭ،ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﻫﺬﺍ ﺍﻷﺛﺮ ﺍﻟﻮﺣﻴﺪ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳ�ﺔ 
ﻓﺎﻵﻳ�ﺔ ﻗﺎﻁﻌ�ﺔ ﻟﺤﺒ�ﺎﻝ ﺍﻟﺸ�ﻔﺎﻋﺔ ﺍﻟﺘ�ﻲ ﺍﺩﻋ�ﻰ ،ﺘﻪﻘﺎﻟﻴﻦ ﻧﻔ�ﺲ ﻣﻓﻬﻲ ﻛﺴ�ﺎﺑﻘﺘﻬﺎ ﻓﺘﺸ�ﻤﻞ ﺍﻟﻨﻀ�ﺮ ﻭﻏﻴ�ﺮﻩ ﻣ�ﻦ ﺍﻟﻤﺸ�ﺮﻛﻴﻦ ﺍﻟﻘ�ﺎﺋﻠ،ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳ�ﺔ
ﻋﻠﻰ ﺃﻧﻬﻢ ﻛﺬﻟﻚ ﻛﺎﻧﻮﺍ ﻣﻨﻜﺮﻳﻦ ﻟﻠﺒﻌﺚ ﻓﻘﻮﻟﻬﻢ ﻋﻠﻰ ﺳﺒﻴﻞ ﺍﻻﺳﺘﻬﺰﺍء ﺇﺫﺍ ﻛﺎﻥ ﻫﻨﺎﻙ ﺑﻌﺚ ﻓﺴ�ﻮﻑ ،ﺍﻟﻤﺸﺮﻛﻮﻥ ﺃﻧﻬﺎ ﺳﺘﻮﺻﻞ ﻓﻲ ﻳﻮﻡ ﺍﻟﻘﻴﺎﻣﺔ
 ﷲ ﺗﻌﺎﻟﻰ. ﻭﻫﻴﻬﺎﺕ ﻫﻴﻬﺎﺕ ﻓﻘﺪ ﺗﻘﻄﻌﺖ ﻋﻨﻬﻢ ﺍﻟﺴﺒﻞ ﻭﺗﻔﺮﻗﺖ ﺍﻟﻄﺮﻕ ﻓﻼ ﺷﺎﻓﻊ ﻭﻻ ﻣﺸﻔﻊ ﺇﻻ ﺑﺈﺫﻥ،ﺗﺸﻔﻊ ﻟﻬﻢ ﺃﻟﻬﺘﻬﻢ
 
 [ ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
ﻛﻤ�ﺎ ﻭﺭﺩ ﻓ�ﻲ ،ﺣﻔﺎﺓ ﻋ�ﺮﺍﺓ ﻏﺮﻻ،ﺃﻯ ﺟﺌﺘﻤﻮﻧﺎ ﻟﻠﺤﺴﺎﺏ ﻣﻨﻔﺮﺩﻳﻦ ﻋﻦ ﺍﻷﻫﻞ ﻭﺍﻟﻤﺎﻝ ﻭﺍﻟﻮﻟ�ﺪ ﴾ﻭﻟﻘﺪ ﺟﺌﺘﻤﻮﻧﺎ ﻓﺮﺍﺩﻯ ﻛﻤﺎ ﺧﻠﻘﻨﺎﻛﻢ ﺃﻭﻝ ﻣﺮﺓ  ﴿
 .ﻛﻤﺎ ﺑﺪﺃﻧﺎ ﺃﻭﻝ ﺧﻠﻖ ﻧﻌﻴﺪﻩ (،ﺍﻟﺤﺪﻳﺚ )ﺃﻳﻬﺎ ﺍﻟﻨﺎﺱ ﺍﻧﻜﻢ ﻣﺤﺸﻮﺭﻭﻥ ﺇﻟﻰ ﷲ ﺣﻔﺎﺓ ﻋﺮﺍﺓ ﻏﺮﻻ
 .ﻓﻠﻢ ﺗﻨﻔﻌﻜﻢ ﻓﻲ ﻫﺬﺍ ﺍﻟﻴﻮﻡ ﺍﻟﻌﺼﻴﺐ،ﺃﻯ ﺗﺮﻛﺘﻢ ﻣﺎ ﻋﻄﻴﻨﺎﻛﻢ ﻣﻦ ﺍﻷﻣﻮﺍﻝ ﻓﻲ ﺍﻟﺪﻧﻴﺎ﴾ﻭﺭﺍء ﻅﻬﻮﺭﻛﻢ ﻭﺗﺮﻛﺘﻢ ﻣﺎ ﺧﻮﻟﻨﺎﻛﻢ  ﴿
ﻭﺍﻟ�ﺬﻳﻦ ﺍﻋﺘﻘ�ﺪﺗﻢ ،ﺃﻯ ﻭﻣﺎ ﻧﺮﻯ ﻣﻌﻜﻢ ﺁﻟﻬﺘﻜﻢ ﺍﻟ�ﺬﻳﻦ ﺯﻋﻤ�ﺘﻢ ﺃﻧﻬ�ﻢ ﻳﺸ�ﻔﻌﻮﻥ ﻟﻜﻢ ﴾ﻭﻣﺎ ﻧﺮﻯ ﻣﻌﻜﻢ ﺷﻔﻌﺎءﻛﻢ ﺍﻟﺬﻳﻦ ﺯﻋﻤﺘﻢ ﺃﻧﻬﻢ ﻓﻴﻜﻢ ﺷﺮﻛﺎء ﴿
 .ﻓﻲ ﺍﺳﺘﺤﻘﺎﻕ ﺍﻟﻌﺒﺎﺩﺓ،ﺃﻧﻬﻢ ﺷﺮﻛﺎء ﻟ
 .ﺃﻯ ﺗﻘﻄﻊ ﻭﺻﻠﻜﻢ ﻭﺗﺸﺘﺖ ﺟﻤﻌﻜﻢ﴾ﻟﻘﺪ ﺗﻘﻄﻊ ﺑﻴﻨﻜﻢ ﴿
 .(4711F3711)ﺃﻱ ﺿﺎﻉ ﻭﺗﻼﺷﻰ ﻣﺎ ﺯﻋﻤﺘﻮﻩ ﻣﻦ ﺍﻟﺸﻔﻌﺎء ﻭﺍﻟﺸﺮﻛﺎء  ﴾ﻭﺿﻞ ﻋﻨﻜﻢ ﻣﺎ ﻛﻨﺘﻢ ﺗﺰﻋﻤﻮﻥ  ﴿
 
ﺛُﻢﱠ ﺇِﻟَٰﻰ َﺭﺑﱢِﻬﻢ َﻋَﻤﻠَﻬُۡﻢ َﻛَﺬٰ ﻟَِﻚ َﺯﻳﱠﻨﱠﺎ ﻟُِﻜﻞﱢ ﺃُﻣﱠ ٍﺔ  ِﻣﻦ ُﺩﻭِﻥ ٱﻟﱠ  ِﻓَﻴَُﺴﺒﱡﻮْﺍ ٱﻟﱠ  ََﻋۡﺪَﻭۢ ﺍ ﺑَِﻐۡﻴِﺮ ِﻋۡﻠﻢ َٖۗﻭَﻻ ﺗَُﺴﺒﱡﻮْﺍ ٱﻟﱠِﺬﻳَﻦ ﻳَۡﺪُﻋﻮَﻥ  ﴿
 ﴾  ۸۰۱ﻣﱠ ۡﺮِﺟُﻌﻬُۡﻢ ﻓَﻴُﻨَﺒﱢﺌُﻬُﻢ ﺑَِﻤﺎ َﻛﺎﻧُﻮْﺍ ﻳَۡﻌَﻤﻠُﻮَﻥ 
 
 .ـ  ﺍﻵﻳﺔ(ﻭﻻ ﺗﺴﺒﻮﺍ  :)ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ  
ﻓﻴﺴ�ﺐ ﺍﻟﻜﻔ�ﺎﺭ ،ﻛ�ﺎﻥ ﺍﻟﻤﺴ�ﻠﻤﻮﻥ ﻳﺴ�ﺒﻮﻥ ﺃﺻ�ﻨﺎﻡ ﺍﻟﻜﻔﺎﺭ »: ﻗ�ﺎﻝ ﻋ�ﻦ ﻗﺘ�ﺎﺩﺓﻋﺒ�ﺪ ﺍﻟ�ﺮﺯﺍﻕ ﺃﻧﺒﺄﻧ�ﺎ ﻣﻌﻤ�ﺮ ﻗ�ﺎﻝ  .074
 .«(5711F4711)ـ  ﺍﻵﻳﺔ﴾ﷲ ﻭﻻ ﺗﺴﺒﻮﺍ ﺍﻟﺬﻳﻦ ﻳﺪﻋﻮﻥ ﻣﻦ ﺩﻭﻥ  ﴿:ﻓﺄﻧﺰﻝ ﷲ،ﷲ
 
 ]ﺗﻌﻠﻴﻖ[
ﻓﻴﺴ�ﺐ  ،ﻭﻫﻮ ﻳﺪﻝ ﻋﻠﻰ ﺃﻥ ﺍﻟﻤﺴﻠﻤﻴﻦ ﻛﺎﻧﻮﺍ ﻳﺴ�ﺒﻮﻥ ﺁﻟ�ﻪ ﺍﻟﻜﻔ�ﺎﺭ .ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺛﺮﺍ ًﻭﺍﺣﺪﺍ ًﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ 
 .ﺍﻟﻜﻔﺎﺭ ﷲ ﺳﺒﺤﺎﻧﻪ
ﻦ ﻓﻲ ﺁﻟﻬ�ﺔ ﻓﻤﻔﺴﺪﺓ ﺳﺐ ﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻈﻢ ﻣﻦ ﻣﺼﻠﺤﺔ ﺍﻟﻄﻌ " ﺩﺭﺉ ﺍﻟﻤﻔﺎﺳﺪ ﻣﻘﺪﻡ ﻋﻠﻰ ﺟﻠﺐ ﺍﻟﻤﺼﺎﻟﺢ"ﻭﻓﻲ ﻫﺬﺍ ﺩﻟﻴﻞ ﻟﻘﺎﻋﺪﺓ  
 .ﺍﻟﻜﻔﺎﺭ
ﻟﻨﻬﺠ�َﻮﻥﱠ ﺭﺑ�ﻚ ! ﻓﻨﻬ�ﺎﻫﻢ ﷲ  ﺃﻭﻗﺎﻟﻮﺍ: ﻳﺎ ﻣﺤﻤﺪ، ﻟﺘﻨﺘﻬﻴﻦ ﻋﻦ ﺳ�ﺐﱢ ﺁﻟﻬﺘﻨ�ﺎ، »ﻭﻗﺪ ﺃﻭﺭﺩ ﺍﻹﻣﺎﻡ ﺍﻟﻄﺒﺮﻱ ﻭﻏﻴﺮﻩ ﺳﺒﺒﺎ ًﺁﺧﺮ ﻓﻘﺎﻝ:  
 .«)6711F5711 (ﺃﻥ ﻳﺴﺒﻮﺍ ﺃﻭﺛﺎﻧﻬﻢ، ﻓﻴﺴﺒﻮﺍ ﷲ ﻋﺪًﻭﺍ ﺑﻐﻴﺮ ﻋﻠﻢ 
ﻣ�ﻦ ﺍﻟﺼ�ﺤﺎﺑﻪ. ﻓﻘ�ﺪ ﻧﻬ�ﻲ  ﺃﻭﻠﻰ ﷲ ﻋﻠﻴﻪ ﻭﺳ�ﻠﻢ ﻓﺴﻮﺍء ﻛﺎﻧﺖ ﻣﺴﺒﺔ ﺃﻟﻬﺘﻬﻢ ﻣﻦ ﺍﻟﻨﺒﻲ ﺻ ،ﻗﻠﺖ: ﻛﻼ ﺍﻟﻤﻌﻨﻴﻴﻦ ﻣﺮﺍﺩﻳﻦ ﻣﻦ ﺍﻵﻳﺔ 
 ﷲ ﺗﻌﺎﻟﻰ ﻋﻦ ﺫﻟﻚ ﺣﺘﻰ ﻻ ﻳﺴﺐ ﺍﻟﻜﻔﺎﺭ ﷲ ﺑﺴﺒﺐ ﺳﺒﻬﻢ ﻵﻟﻬﺘﻬﻢ ﻭﷲ ﺃﻋﻠﻢ.
 
 ]ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ[
 ﺃﻯ ﻻ ﺗﺴﺒﻮﺍ ﺁﻟﻬﺔ ﺍﻟﻤﺸﺮﻛﻴﻦ ﻭﺃﺻﻨﺎﻣﻬﻢ ﴾ﻭﻻ ﺗﺴﺒﻮﺍ ﺍﻟﺬﻳﻦ ﻳﺪﻋﻮﻥ ﻣﻦ ﺩﻭﻥ ﷲ  ﴿
ﻟﺘﻨﺘﻬ�ﻴﻦ ﻋ�ﻦ  :ﻗ�ﺎﻝ ﺍﻟﻤﺸ�ﺮﻛﻮﻥ :ﻗﺎﻝ ﺍﺑ�ﻦ ﻋﺒ�ﺎﺱ ،ﻟﻌﺪﻡ ﻣﻌﺮﻓﺘﻬﻢ ﺑﻌﻈﻤﺔ ﷲ ،ﻭﺇﻋﺘﺪﺍءﺃﻯ ﻓﻴﺴﺒﻮﺍ ﷲ ﺟﻬﻼ  ﴾ﻓﻴﺴﺒﻮﺍ ﷲ ﻋﺪﻭﺍ ﺑﻐﻴﺮ ﻋﻠﻢ  ﴿
 ﻟﻨﻬﺠﻮﻥ ﺭﺑﻚ ! ! ﻓﻨﻬﺎﻫﻢ ﷲ ﺃﻥ ﻳﺴﺒﻮﺍ ﺃﻭﺛﺎﻧﻬﻢ ﺃﻭﺳﺒﻚ ﺁﻟﻬﺘﻨﺎ 
ﺯﻳﻨ�ﺎ ﻷﻫ�ﻞ ﺍﻟﻄﺎﻋ�ﺔ ﺍﻟﻄﺎﻋ�ﺔ  :ﻗ�ﺎﻝ ﺍﺑ�ﻦ ﻋﺒﺎﺳ�ﻰ ،ﺃﻯ ﻛﻤﺎ ﺯﻳﻨﺎ ﻟﻬﺆﻻء ﺃﻋﻤﺎﻟﻬﻢ ﻛﺬﻟﻚ ﺯﻳﻨﺎ ﻟﻜﻞ ﺃﻣ�ﺔ ﻋﻤﻠﻬ�ﻢ ﴾ﻛﺬﻟﻚ ﺯﻳﻨﺎ ﻟﻜﻞ ﺃﻣﺔ ﻋﻤﻠﻬﻢ  ﴿
 ﺍﻟﻜﻔﺮ ﺍﻟﻜﻔﺮﻭﻷﻫﻞ 
 .)7711F6711 (ﻭﻫﻮ ﻭﻋﻴﺪ ﺑﺎﻟﺠﺰﺍء ﻭﺍﻟﻌﺬﺍﺏ ،ﻓﻴﺠﺎﺯﻳﻬﻢ ﺑﺄﻋﻤﺎﻟﻬﻢ ،ﺃﻯ ﺛﻢ ﻣﻌﺎﺩﻫﻢ ﻭﻣﺼﻴﺮﻫﻢ ﺇﻟﻰ ﷲ ﴾ﺛﻢ ﺇﻟﻰ ﺭﺑﻬﻢ ﻣﺮﺟﻌﻬﻢ ﻓﻴﻨﺒﺌﻬﻢ ﺑﻤﺎ ﻛﺎﻧﻮﺍ ﻳﻌﻤﻠﻮﻥ ﴿
 
َﻻ  ُﺖ ِﻋﻨَﺪ ٱﻟﱠ ِۖ َﻭَﻣﺎ ﻳُۡﺸِﻌُﺮُﻛۡﻢ ﺃَﻧﱠﻬَﺎ ٓﺇَِﺫﺍ َﺟﺎَٓءۡﺕ ﺑِﻬَﺎﻭ ﻗُۡﻞ ﺇِﻧﱠَﻤﺎ ٱۡﻷٓﻳَ ٰ ۡﺆِﻣﻨُﻦﱠ ﻟﱠﻴُ  َﻭﺃَۡﻗَﺴُﻤﻮْﺍ ﺑِﭑﻟﱠ  َِﺟۡﻬَﺪ ﺃَۡﻳَﻤٰ ﻨِِﻬۡﻢ ﻟَﺌِﻦ َﺟﺎَٓءۡﺗﻬُۡﻢ َءﺍﻳَﺔ ٞ ﴿
 ﴾ ۹۰۱ﻳُۡﺆِﻣﻨُﻮَﻥ 
 
 _______________
 ﻧﺤﻮﻩ. ﻣﺮﺳﻞ ﺿﻌﻴﻒ ﻭﺭﻭﻱ ﻋﻦ ﺍﻟﺴﺪﻱ  7/972ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺟﺮﻳﺮ  (3711)
 (862/ 1ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(4711) 
 ﻣﺮﺳﻞ 7/903ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺟﺮﻳﺮ  2/512ﺗﻔﺴﻴﺮ ﺍﻟﺼﻨﻌﺎﻧﻲ  (5711)
 (43/ 21(ﺟﺎﻣﻊ ﺍﻟﺒﻴﺎﻥ )ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ( )6711)
 (172/ 1ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(7711)
 (212)
 .ـ  ﺍﻵﻳﺔﺑﺎﻟ ﺟﻬﺪ ﺃﻳﻤﺎﻧﻬﻢ ﻟﺌﻦ ﺟﺎءﺗﻬﻢ ﺁﻳﺔ ( ﻭﺃﻗﺴﻤﻮﺍ :)ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﻳ�ﺎ ﻣﺤﻤ�ﺪ ﺗﺨﺒﺮﻧ�ﺎ ﺃﻥ : ﻘ�ﺎﻟﻮﺍﻓ ﻗﺮﻳﺸ�ﺎً ﻛﻠﻢ ﺭﺳﻮﻝ ﷲ »: ﻗﺎﻝﺑﻦ ﻛﻌﺐ ﺍﻟﻘﺮﻅﻲ  ﻋﻦ ﻣﺤﻤﺪﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮ  .174
ﻓﺄﺗﻨﺎ ﻣ�ﻦ ،ﺎ ﻳﻀ�ﺮﺏ ﺑ�ﻪ ﺍﻟﺤﺠ�ﺮ ﻭﺃﻥ ﻋﻴﺴ�ﻰ ﻛ�ﺎﻥ ﻳﺤﻴ�ﻲ ﺍﻟﻤ�ﻮﺗﻰ ﻭﺃﻥ ﺛﻤ�ﻮﺩ ﻟﻬ�ﻢ ﺍﻟﻨﺎﻗ�ﺔﻛﺎﻥ ﻣﻌﻪ ﻋﺼ ﻣﻮﺳﻰ
ﻭ: ﺍ ﺗﺠﻌﻞ ﻟﻨﺎ ﺍﻟﺼﻔﺎ ﺫﻫﺒ�ﺎ ﻗﺎﻝ  «ﺃﻱ ﺷﻲء ﺗﺤﺒﻮﻥ ﺃﻥ ﺁﺗﻴﻜﻢ ﺑﻪ  » :�ﺭﺳﻮﻝ ﷲ ﻘﺎﻝ ﻓ،ﺍﻵﻳﺎﺕ ﺣﺘﻰ ﻧﺼﺪﻗﻚ
ﺇﻥ ﺷ�ﺌﺖ :ﻟ�ﻪﻘ�ﺎﻝ ﻓﻘ�ﺎﻡ ﺭﺳ�ﻮﻝ ﷲ ﻳ�ﺪﻋﻮ ﻓﺠ�ﺎءﻩ ﺟﺒﺮﻳ�ﻞ ﻓ،ﻧﻌ�ﻢ ﻭﷲ: ﻗ�ﺎﻟﻮﺍ «ﻓﺈﻥ ﻓﻌﻠ�ﺖ ﺗﺼ�ﺪﻗﻮﻧﻲ   »: ﻗﺎﻝ
ﻭﺃﻗﺴ�ﻤﻮﺍ  ﴿:ﻓ�ﺄﻧﺰﻝ ﷲ،ﺒﺢ ﺫﻫﺒﺎ ًﻓﺈﻥ ﻟﻢ ﻳﺼﺪﻗﻮﺍ ﻋﻨﺪ ﺫﻟﻚ ﻟﻨﻌﺬﺑﻨﻬﻢ ﻭﺇﻥ ﺷﺌﺖ ﻓﺎﺗﺮﻛﻬﻢ ﺣﺘﻰ ﻳﺘﻮﺏ ﺗﺎﺋﺒﻬﻢﺃﺻ
  .« (8711F7711)﴾ﻳﺠﻬﻠﻮﻥ ﴿:ـ ﺇﻟﻰ ﻗﻮﻟﻪ﴾ﺑﺎﻟ ﺟﻬﺪ ﺃﻳﻤﺎﻧﻬﻢ 
 
 [ ﺗﻌﻠﻴﻖ]
ﻭﻫﻮ ﻳﺪﻝ ﻋﻠﻰ ﺻﻮﺭﺓ ﻣﻦ ﺻﻮﺭ ﻋﻨﺎﺩ ﺍﻟﻤﺸﺮﻛﻴﻦ ﻓﻲ ﺍﻗﺘﺮﺍﺣﻬﻢ ،ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﻫﺬﺍ ﺍﻷﺛﺮ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ 
ﻓﺄﺧﺒﺮ ﻧﺒﻴﻪ ﺃﻧﻪ ﺇﺫﺍ ﺃﻧﺰﻝ ﻋﻠﻴﻬﻢ ﺍﻵﻳﺎﺕ ﺛﻢ ﻟ�ﻢ ﻳﺆﻣﻨ�ﻮﺍ ﺑﻬ�ﺎ ﻓﻘ�ﺪ ﺣ�ﻖ ﻋﻠ�ﻴﻬﻢ ﺍﻟﻌ�ﺬﺍﺏ ﻛﻤ�ﺎ ﺣ�ﻖ ﻋﻠ�ﻰ ﺍﻷﻣ�ﻢ ﺍﻟﺴ�ﺎﺑﻘﺔ ﻣﺜ�ﻞ ﺛﻤ�ﻮﺩ ﺣﻴ�ﺚ ،ﻳﺎﺕﺍﻵ
 ﻓﻜﺬﻟﻚ ﺍﻟﺤﺎﻝ ﻓﻲ ﻛﻔﺎﺭ ﻗﺮﻳﺶ..ﺃﺭﺳﻞ ﷲ ﻟﻬﻢ ﺍﻟﻨﺎﻗﺔ ﻓﺠﺤﺪﻭﺍ ﺑﻬﺎ ﻭﻋﻘﺮﻭﻫﺎ ﻓﺄﻫﻠﻜﻬﻢ ﷲ ﺑﺠﺤﻮﺩﻫﻢ
 : ﻗ�ﺎﻟﻮﺍ[  4 :] ﺍﻟﺸ�ﻌﺮﺍء ﴾ﺇﻥ ﻧﺸ�ﺄ ﻧﻨ�ﺰﻝ ﻋﻠ�ﻴﻬﻢ ﻣ�ﻦ ﺍﻟﺴ�ﻤﺎء ﺁﻳ�ﺔ   ﴿  ﻭﻗﺪ ﺫﻛﺮ ﺍﻹﻣﺎﻡ ﺍﻟﻌﺰ ﺑﻦ ﻋﺒﺪ ﺍﻟﺴﻼﻡ ﻓﻲ ﺗﻔﺴﻴﺮﻩ ﻟﻤﺎ ﻧﺰﻝ 
 .(9711F8711)ﻓﻨﺰﻟﺖ ﻫﺬﻩ ،ﺃﻧﺰﻟﻬﺎ ﻋﻠﻴﻬﻢ ﻳﺎ ﺭﺳﻮﻝ ﷲ ﻟﻴﺆﻣﻨﻮﺍ :ﺍﻟﻤﺆﻣﻨﻮﻥﻘﺎﻝ ﻓ  ،ﺃﻧﺰﻟﻬﺎ ﺣﺘﻰ ﻧﺆﻣﻦ ﺑﻬﺎ ﺇﻥ ﻛﻨﺖ ﻣﻦ ﺍﻟﺼﺎﺩﻗﻴﻦ �ﻟﻠﺮﺳﻮﻝ 
 
 [ ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
 .ﻭﺃﺷﺪﻫﺎ ﺃﻯ ﺣﻠﻒ ﻛﻔﺎﺭ ﻣﻜﺔ ﺑﺄﻏﻠﻆ ﺍﻷﻳﻤﺎﻥ﴾ﻭﺃﻗﺴﻤﻮﺍ ﺑﺎﻟ ﺟﻬﺪ ﺃﻳﻤﺎﻧﻬﻢ  ﴿
 .ﺃﻣﺮ ﺧﺎﺭﻕ ﻣﻤﺎ ﺍﻗﺘﺮﺣﻮﻩ ﻟﻴﺆﻣﻨﻦ ﺑﻬﺎ ﺃﻭ،ﺃﻯ ﻟﺌﻦ ﺟﺎءﺗﻬﻢ ﻣﻌﺠﺰﺓ ﴾ﻟﺌﻦ ﺟﺎءﺗﻬﻢ ﺁﻳﺔ ﻟﻴﺆﻣﻨﻦ ﺑﻬﺎ  ﴿
 .ﻫﻮ ﺍﻟﻘﺎﺩﺭ ﻋﻠﻰ ﺍﻹﺗﻴﺎﻥ ﺑﻬﺎ ﺩﻭﻧﻲ،ﺃﻣﺮ ﻫﺬﻩ ﺍﻵﻳﺎﺕ ﻋﻨﺪ ﷲ ﻻ ﻋﻨﺪﻱ :ﺃﻯ ﻗﻞ ﻟﻬﻢ ﻳﺎ ﻣﺤﻤﺪ ﴾ﻗﻞ ﺇﻧﻤﺎ ﺍﻵﻳﺎﺕ ﻋﻨﺪ ﷲ  ﴿
 .ﻌﻠﻬﻢ ﺇﺫﺍ ﺟﺎءﺗﻬﻢ ﻻ ﻳﺼﺪﻗﻮﻥ ﺑﻬﺎ!ﻟ،ﻢ ﺃﻳﻬﺎ ﺍﻟﻤﺆﻣﻨﻮﻥﺃﻱ ﻭﻣﺎ ﻳﺪﺭﻳﻜ ﴾ﻭﻣﺎ ﻳﺸﻌﺮﻛﻢ ﺃﻧﻬﺎ ﺇﺫﺍ ﺟﺎءﺕ ﻻ ﻳﺆﻣﻨﻮﻥ ﴿
ﻛﻤ�ﺎ ﻟ�ﻢ ﻳﺆﻣﻨ�ﻮﺍ ﺑﻤ�ﺎ ﺃﻧ�ﺰﻝ ﻣ�ﻦ ﺍﻟﻘ�ﺮﺁﻥ ﺃﻭﻝ ،ﺃﻯ ﻭﻧﺤ�ﻮﻝ ﻗﻠ�ﻮﺑﻬﻢ ﻋ�ﻦ ﺍﻹﻳﻤﺎﻥ ﴾ﻭﻧﻘﻠﺐ ﺃﻓﺌﺪﺗﻬﻢ ﻭﺃﺑﺼ�ﺎﺭﻫﻢ ﻛﻤ�ﺎ ﻟ�ﻢ ﻳﺆﻣﻨ�ﻮﺍ ﺑ�ﻪ ﺃﻭﻝ ﻣ�ﺮﺓ  ﴿
ﻭﻣﻦ ﺃﺭﺍﺩ ،ﻬ�ﺪﻯ ﺣ�ﻮﻝ ﻗﻠﺒ�ﻪ ﻟ�ﻪﻫﻮ ﷲ ﻻ ﻏﻴﺮﻩ ﻓﻤﻦ ﺃﺭﺍﺩ ﻟﻪ ﺍﻟ،ﻭﻫﻮ ﺍﺳﺘﺌﻨﺎﻑ ﻣﺴﻮﻕ ﻟﺒﻴﺎﻥ ﺃﻥ ﺧﺎﻟﻖ ﺍﻟﻬﺪﻯ ﻭﺍﻟﻀﻼﻝ :ﺍﻟﺼﺎﻭﻱﻗﺎﻝ ،ﻣﺮﺓ
 ﷲ ﺷﻘﺎﻭﺗﻪ ﺣﻮﻝ ﻗﻠﺒﻪ ﻟﻬﺎ
 .(0811F9711)ﻳﺘﺨﺒﻄﻮﻥ ﻭﻳﺘﺮﺩﺩﻭﻥ ﻣﺘﺤﻴﺮﻳﻦ،ﺃﻯ ﻭﻧﺘﺮﻛﻬﻢ ﻓﻲ ﺿﻼﻟﻬﻢ ﴾ﻭﻧﺬﺭﻫﻢ ﻓﻲ ﻁﻐﻴﺎﻧﻬﻢ ﻳﻌﻤﻬﻮﻥ  ﴿
   
 ﴾  ۸۱۱ﺎﻳَٰ ﺘِﻪِۦ ُﻣۡﺆِﻣﻨِﻴَﻦ ٴَﻓَُﻜﻠُﻮْﺍ ِﻣﻤﱠ ﺎ ُﺫِﻛَﺮ ٱۡﺳُﻢ ٱﻟﱠ  َِﻋﻠَۡﻴِﻪ ﺇِﻥ ُﻛﻨﺘُﻢ ﺑِ  ﴿
 
 .ـ ﺍﻵﻳﺔﺍﺳﻢ ﷲ ﻋﻠﻴﻪ ( ﻓﻜﻠﻮﺍ ﻣﻤﺎ ﺫﻛﺮ  :)ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ  
ﻳ�ﺎ ﺭﺳ�ﻮﻝ ﷲ  ﺃﻧﺄﻛ�ﻞ : ﻘ�ﺎﻟﻮﺍﻓ  �ﺃﺗﻰ ﻧﺎﺱ ﺇﻟ�ﻰ ﺍﻟﻨﺒ�ﻲ  »: ﻗﺎﻝﻋﺒﺎﺱ  ﻋﻦ ﺍﺑﻦﺭﻭﻯ ﺃﺑﻮ ﺩﺍﻭﺩ ﻭﺍﻟﺘﺮﻣﺬﻱ  .274
ـ ﺇﻟ�ﻰ ﴾�ﻓﻜﻠ�ﻮﺍ ﻣﻤ�ﺎ ﺫﻛ�ﺮ ﺍﺳ�ﻢ ﷲ ﻋﻠﻴ�ﻪ ﺇﻥ ﻛﻨ�ﺘﻢ ﺑﺂﻳﺎﺗ�ﻪ ﻣ�ﺆﻣﻨﻴﻦ  ﴿:ﻣ�ﺎ ﻧﻘﺘ�ﻞ ﻭﻻ ﻧﺄﻛ�ﻞ ﻣ�ﺎ ﻳﻘﺘ�ﻞ ﷲ ﻓ�ﺄﻧﺰﻝ ﷲ
        .«﴾ (1811F0811)ﻭﺇﻥ ﺃﻁﻌﺘﻤﻮﻫﻢ ﺇﻧﻜﻢ ﻟﻤﺸﺮﻛﻮﻥ﴿:ﻗﻮﻟﻪ
ﻭﺇﻥ ﺍﻟﺸ�ﻴﺎﻁﻴﻦ ﻟﻴﻮﺣ�ﻮﻥ ﺇﻟ�ﻰ ﺃﻭﻟﻴ�ﺎﺋﻬﻢ  ﴿:ﻋﺒ�ﺎﺱ ﻓ�ﻲ ﻗﻮﻟ�ﻪ ﻋ�ﻦ ﺍﺑ�ﻦﻭﺃﺧﺮﺝ ﺃﺑﻮ ﺩﺍﻭﺩ ﻭﺍﻟﺤ�ﺎﻛﻢ ﻭﻏﻴﺮﻫﻤ�ﺎ  .374
 .«(2811F1811)ﻓﺄﻧﺰﻝ ﷲ ﺍﻵﻳﺔ،ﻣﺎ ﺫﺑﺢ ﷲ ﻻ ﺗﺄﻛﻠﻮﻥ ﻭﻣﺎ ﺫﺑﺤﺘﻢ ﺃﻧﺘﻢ ﺗﺄﻛﻠﻮﻥ ﻗﺎﻟﻮﺍ»: ﻗﺎﻝ ﴾ﻟﻴﺠﺎﺩﻟﻮﻛﻢ 
 ﴾ﺳ�ﻢ ﷲ ﻋﻠﻴ�ﻪ ﻭﻻ ﺗ�ﺄﻛﻠﻮﺍ ﻣﻤ�ﺎ ﻟ�ﻢ ﻳ�ﺬﻛﺮ ﺍ ﴿:ﻟﻤ�ﺎ ﻧﺰﻟ�ﺖ »: ﻗ�ﺎﻝﻋﺒ�ﺎﺱ  ﻋ�ﻦ ﺍﺑ�ﻦﻭﺃﺧﺮﺝ ﺍﻟﻄﺒﺮﺍﻧﻲ ﻭﻏﻴﺮﻩ  .474
ﺃﻥ ﺧﺎﺻﻤﻮﺍ ﻣﺤﻤﺪﺍ ًﻓﻘﻮﻟﻮﺍ ﻟﻪ: ﻣﺎ ﺗﺬﺑﺢ ﺃﻧﺖ ﺑﻴﺪﻙ ﺑﺴﻜﻴﻦ ﻓﻬﻮ ﺣﻼﻝ ﻭﻣﺎ ﺫﺑﺢ ﷲ   ﺃﺭﺳﻠﺖ ﻓﺎﺭﺱ ﺇﻟﻰ ﻗﺮﻳﺶ
ﻭﺇﻥ ﺍﻟﺸﻴﺎﻁﻴﻦ ﻟﻴﻮﺣﻮﻥ ﺇﻟﻰ ﺃﻭﻟﻴﺎﺋﻬﻢ  ﴿:ﻓﻨﺰﻟﺖ ﻫﺬﻩ ﺍﻵﻳﺔ ؟ﻣﻦ ﺫﻫﺐ ـ ﻳﻌﻨﻲ ﺍﻟﻤﻴﺘﺔ ـ ﻓﻬﻮ  ﺣﺮﺍﻡ (3811F2811)ﺑﺸﻤﺸﺎﺭ
 .«(4811F3811)ﺍﻟﺸﻴﺎﻁﻴﻦ: ﻓﺎﺭﺱ ﻭﺃﻭﻟﻴﺎﺅﻫﻢ ﻗﺮﻳﺶﻗﺎﻝ ـ ﴾ﻟﻴﺠﺎﺩﻟﻮﻛﻢ
 
 [ﺗﻌﻠﻴﻖ]
 _______________
 ﻣﺮﺳﻞ ﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ ﺃﺑﻮ ﻣﻌﺸﺮ ﺗﻘﺪﻡ ﺿﻌﻔﻪ  7/113ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺟﺮﻳﺮ (8711)
ﺗﺤﻘﻴﻖ: ﺍﻟﺪﻛﺘﻮﺭ ﻋﺒﺪ ﷲ ﺑﻦ ﺇﺑﺮﺍﻫﻴﻢ  ﻫـ 066ﻫـ/  875ﺍﻟﻤﺆﻟﻒ: ﺍﻹﻣﺎﻡ ﻋﺰ ﺍﻟﺪﻳﻦ ﻋﺒﺪ ﺍﻟﻌﺰﻳﺰ ﺑﻦ ﻋﺒﺪ ﺍﻟﺴﻼﻡ ﺍﻟﺴﻠﻤﻲ ﺍﻟﺪﻣﺸﻘﻲ ﺍﻟﺸﺎﻓﻌﻲ ( 613ﺴﻼﻡ ) ﺗﻔﺴﻴﺮ ﺍﻟﻌﺰ ﺑﻦ ﻋﺒﺪ ﺍﻟ(9711) 
 3ﻣﻌﺪﺩ ﺍﻷﺟﺰﺍء: 6991ﻫـ/  6141ﺍﻟﻮﻫﺒﻴﺎﻟﻨﺎﺷﺮ: ﺩﺍﺭ ﺍﺑﻦ ﺣﺰﻡ ـ ﺑﻴﺮﻭﺗﺎﻟﻄﺒﻌﺔ ﺍﻷﻭﻟﻰ: 
 (172/ 1ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(0811) 
(ﻭﻗﺎﻝ: ﺻﺤﻴﺢ 3757ﺡ) 4/062(ﺍﻟﻤﺴﺘﺪﺭﻙ 3713ﺡ) 2ﺝ:9501(ﻭﻗﺎﻝ:  ﺣﺴﻦ ﻏﺮﻳﺐ ﺳﻨﻦ ﺍﺑﻦ ﻣﺎﺟﺔ  9603ﺡ) 5/362(ﺳﻨﻦ ﺍﻟﺘﺮﻣﺬﻱ 8182ﺡ) 3/101ﺃﺑﻲ ﺩﺍﻭﺩ  ﺳﻨﻦ (1811)
ﺮﻗﻘﺎﻝ ﺍﻹﻣﺎﻡ ﺃﺑ�ﻮ (ﻗﻠﺖ:ﺻﺤﻴﺢ ﺍﻹﺳﻨﺎﺩ ﻭﻟﻪ ﻋﺪﺓ ﻁ59221ﺡ) 11ﺝ:754ﺍﻟﻤﻌﺠﻢ ﺍﻟﻜﺒﻴﺮ   8/71(ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺟﺮﻳﺮ 57681ﺡ) 9ﺝ: 042ﺍﻹﺳﻨﺎﺩ ﻭﻟﻢ ﻳﺨﺮﺟﺎﻩ ﺳﻨﻦ ﺍﻟﺒﻴﻬﻘﻲ ﺍﻟﻜﺒﺮﻯ
 ﺑﻪ —ﺣﺪﺛﻨﺎ ﻣﺤﻤﺪ ﺑﻦ ﻛﺜﻴﺮ ﺃﺧﺒﺮﻧﺎ ﺇﺳﺮﺍﺋﻴﻞ ﺛﻨﺎ ﺳﻤﺎﻙ ﻋﻦ ﻋﻜﺮﻣﺔ ﻋﻦ ﺑﻦ ﻋﺒﺎﺱﺩﺍﻭﺩ: 
 ﺍﻟﻤﺼﺪﺭ ﺍﻟﺴﺎﺑﻖ ﻋﻨﺪ ﺃﺑﻲ ﺩﺍﻭﺩ ﻭﺍﻟﺤﺎﻛﻢ ﻭﻫﻮ ﻣﻦ ﺷﻮﺍﻫﺪ ﻣﺎ ﻗﺒﻠﻪ. (2811)
ﻭﺟﺎء ﻓﻲ ﺣﺎﺷﻴﺔ  ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ ﺮﻕ ﺷﻤﺸﻴﺮ ﻏﺎﻟﺐ ﺍﻟﻈﻦ ﺃﻥ ﺍﻟﺸﻤﺸﺎﺭ ﻫﻮ ﺍﻟﺴﻜﻴﻦ ﻟﻮﺭﻭﺩﻩ ﻓﻲ ﺍﻟﺮﻭﺍﻳﺎﺕ ﺍﻷﺧﺮﻯ،ﻭﺍﻟﻐﺎﻟﺐ ﺃﻥ ﺍﻟﻜﻠﻤﺔ ﻓﺎﺭﺳﻴﺔ،ﻭﻗﺪ ﻭﺭﺩﺕ ﻓﻲ ﺑﻌﺾ ﺍﻟﻄ (3811)
،ﻭﻛﺄﻥ 60831،ﻫﻮ ﺍﻟﺴﻜﻴﻦ ﺃﻭ ﺍﻟﻨﺼﻞ،ﺍﻧﻈﺮ ﺭﻗﻢ: (ﺍﻟﺸﻤﺸﻴﺮ  ) ﺃﻭ  (ﺍﻟﺸﻤﺸﺎﺭ  ) ،ﻭﺗﻔﺴﻴﺮﻩ ﻓﻲ ﺧﺒﺮ ﺁﺧﺮ ﻳﺪﻝ ﻋﻠﻰ ﺃﻥ (ﺑﺸﻤﺸﻴﺮ  ) : 983: 3ﺷﻤﺸﺎﺭ،ﻭﻓﻲ ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﻛﺜﻴﺮ  )  77/21
 !ﻫﺬﺍ ﻛﺎﻥ ﻣﻦ ﻋﻘﺎﺋﺪ ﺍﻟﻤﺠﻮﺱ،ﺃﻥ ﺍﻟﻤﻴﺘﺔ ﺫﺑﻴﺤﺔ ﷲ،ﺫﺑﺤﻬﺎ ﺑﺸﻤﺸﺎﺭ ﻣﻦ ﺫﻫﺐ !
 ﻓﺎﻟ ﺃﻋﻠﻢ
ﻋﻦ ﻋﻜﺮﻣﺔ ﻣﺮﺳﻼ،ﻭﻟﻜﻦ ﻓﻴﻪ ﻣﺎ ﻳﻮﺣﻲ ﺑﺄﻥ ﻫﻨﺎﻙ ﺧﻄﺄ ﺇﻣﺎ ﻓﻲ ﺍﻟﻨﺴ�ﺨﺔ ﻟﻘﻮﻟ�ﻪ ﻓ�ﻲ ﺃﺛﻨ�ﺎء ﺍﻟﺤ�ﺪﻳﺚ ﻗ�ﺎﻝ ﺍﺑ�ﻦ ﻋﺒﺎﺱ،ﻭﻳﺆﻳ�ﺪ ﺫﻟ�ﻚ ﺭﻭﺍﻳ�ﺔ ﺍﻟﻄﺒﺮﺍﻧ�ﻲ ﺣﻴ�ﺚ  8/61ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺟﺮﻳﺮ  (4811)
 ﻭﺇﺳﻨﺎﺩﻩ ﺟﻴﺪ.  11/ 142ﺭﻭﺍﻩ ﻣﻦ ﻧﻔﺲ ﺍﻟﻄﺮﻳﻖ،ﻭﻓﻴﻪ ﺍﺑﻦ ﻋﺒﺎﺱ ﻓﻲ ﺃﻭﻝ ﺍﻹﺳﻨﺎﺩ ﺍﻟﻤﻌﺠﻢ ﺍﻟﻜﺒﻴﺮ 
 (312)
 
ﻓﻲ ﻛﻮﻥ  �ﻭﻫﻲ ﺷﻮﺍﻫﺪ ﺑﻌﻀﻬﺎ ﻟﺒﻌﺾ ﻓﻲ ﻛﻮﻥ ﺍﻷﻳﺔ ﻧﺰﻟﺖ ﻓﻲ ﺟﺪﺍﻝ ﺍﻟﻤﺸﺮﻛﻴﻦ ﻟﻠﻨﺒﻲ ،ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺛﻼﺛﺔ ﺁﺛﺎﺭ 
ﻭﻫﺬﺍ ﺍﻟﺴﺒﺐ ﻓﻲ ﻧﺰﻭﻝ ﻫﺬ ﺍﻷﻳﺔ ﻫﻮ ﻗﻮﻝ ﻋﺎﻣﺔ ﺃﻫ�ﻞ ،ﺍﻟﻤﻴﺘﺔ ﺃﻭﻟﻰ ﺑﺎﻷﻛﻞ ﻷﻧﻪ ﺫﺑﻴﺤﺔ ﷲ، ﻭﻫﺬﺍ ﻣﻦ ﺍﻟﺤﺠﻭ ﺍﻟﻮﺍﻫﻴﺔ ﻓﺮﺩ ﷲ ﻋﻠﻴﻬﻢ ﺣﺠﺘﻬﻢ
 ﺍﻟﺘﻔﺴﻴﺮ.
 
 ﺮ ﻟﻶﻳﺎﺕ[]ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼ
 .ﺇﻥ ﻛﻨﺘﻢ ﺣﻘﺎ ﻣﺆﻣﻨﻴﻦ،ﺃﻯ ﻛﻠﻮﺍ ﻣﻤﺎ ﺫﺑﺤﺘﻢ ﻭﺫﻛﺮﺗﻢ ﺍﺳﻢ ﷲ ﻋﻠﻴﻪ﴾ﻓﻜﻠﻮﺍ ﻣﻤﺎ ﺫﻛﺮ ﺍﺳﻢ ﷲ ﻋﻠﻴﻪ ﺇﻥ ﻛﻨﺘﻢ ﺑﺂﻳﺎﺗﻪ ﻣﺆﻣﻨﻴﻦ  ﴿
 ؟ﺑﻌﺪ ﺃﻥ ﺫﻛﺮﺗﻢ ﺍﺳﻢ ﺭﺑﻜﻢ ﻋﻠﻴﻪ ﻋﻨﺪ ﺫﺑﺤﻪ،ﺃﻯ ﻭﻣﺎ ﺍﻟﻤﺎﻧﻊ ﻟﻜﻢ ﻣﻦ ﺃﻛﻞ ﻣﺎ ﺫﺑﺤﺘﻤﻮﻩ ﺑﺄﻳﺪﻳﻜﻢ ﴾ﻭﻣﺎ ﻟﻜﻢ ﺃﻻ ﺗﺄﻛﻠﻮﺍ ﻣﻤﺎ ﺫﻛﺮ ﺍﺳﻢ ﷲ ﻋﻠﻴﻪ  ﴿
ﻭﻭﺿﺢ ﻟﻜ�ﻢ ﻣ�ﺎ ﻳﺤ�ﺮﻡ ﻋﻠ�ﻴﻜﻢ ﻣ�ﻦ ﺍﻟﻤﻴﺘ�ﺔ ،ﺃﻯ ﻭﻗﺪ ﺑﻴﻦ ﻟﻜﻢ ﺭﺑﻜﻢ ﺍﻟﺤﻼﻝ ﻭﺍﻟﺤﺮﺍﻡ ﴾ﻟﻜﻢ ﻣﺎ ﺣﺮﻡ ﻋﻠﻴﻜﻢ ﺇﻻ ﻣﺎ ﺍﺿﻄﺮﺭﺗﻢ ﺇﻟﻴﻪ  ﻭﻗﺪ ﻓﺼﻞ﴿
ﻓﻤ�ﺎ ﻟﻜ�ﻢ ﺗﺴ�ﺘﻤﻌﻮﻥ ﺇﻟ�ﻰ ﺍﻟﺸ�ﺒﻬﺎﺕ ﺍﻟﺘ�ﻲ ﻳﺜﻴﺮﻫ�ﺎ ﺃﻋ�ﺪﺃﻭﻛﻢ ،ﻓﻘﺪ ﺃﺣ�ﻞ ﻟﻜ�ﻢ ﻣ�ﺎ ﺣ�ﺮﻡ ﺃﻳﻀ�ﺎ،ﻭﺍﻟﺪﻡ ﺇﻟﺦ ﻓﻲ ﺁﻳﺔ ﺍﻟﻤﺤﺮﻣﺎﺕ ﺇﻻ ﻓﻲ ﺣﺎﻟﺔ ﺍﻻﺿﻄﺮﺍﺭ
 .؟ﺍﻟﻜﻔﺎﺭ
ﺑﻐﻴ�ﺮ ،ﻟﻴﻀ�ﻠﻮﻥ ﺍﻟﻨ�ﺎﺱ ﺑﺘﺤ�ﺮﻳﻢ ﺍﻟﺤ�ﻼﻝ ﻭﺗﺤﻠﻴ�ﻞ ﺍﻟﺤﺮﺍﻡ،ﺃﻯ ﻭﺇﻥ ﻛﺜﻴ�ﺮﺍ ﻣ�ﻦ ﺍﻟﻜﻔ�ﺎﺭ ﺍﻟﻤﺠﺎﺩﻟﻴﻦ ﴾ﻫﻮﺍﺋﻬﻢ ﺑﻐﻴﺮ ﻋﻠﻢ ﻭﺇﻥ ﻛﺜﻴﺮﺍ ﻟﻴﻀﻠﻮﻥ ﺑﺄ﴿
 .ﺑﻞ ﺑﻤﺠﺮﺩ ﺍﻷﻫﻮﺍء ﻭﺍﻟﺸﻬﻮﺍﺕ،ﺷﺮﻉ ﻣﻦ ﷲ
ﻭﻓﻴﻪ ﻭﻋﻴ�ﺪ ،ﺳ�ﻨﺔ ﺃﻭﻓﻴﺤﻠﻠﻮﻥ ﻭﻳﺤﺮﻣﻮﻥ ﺑﺪﻭﻥ ﺩﻟﻴﻞ ﺷﺮﻋﻲ ﻣ�ﻦ ﻛﺘ�ﺎﺏ ،ﺃﻯ ﺍﻟﻤﺠﺎﻭﺯﻳﻦ ﺍﻟﺤﺪ ﻓﻲ ﺍﻹﻋﺘﺪﺍء﴾ﺇﻥ ﺭﺑﻚ ﻫﻮ ﺃﻋﻠﻢ ﺑﺎﻟﻤﻌﺘﺪﻳﻦ  ﴿
 .ﻟﻤﻦ ﺍﻋﺘﺪﻯ ﻋﻠﻰ ﺣﺪﻭﺩ ﷲ،ﺗﻬﺪﻳﺪ ﺃﻛﻴﺪﻭ،ﺷﺪﻳﺪ
ﻫ��ﻲ ﺍﻟﻤﻌﺼ��ﻴﺔ ﻓ��ﻲ ﺍﻟﺴ��ﺮ  :ﻣﺠﺎﻫ��ﺪﻗ��ﺎﻝ ،ﻭﺳ��ﺮﻫﺎ ﻭﻋﻼﻧﻴﺘﻬﺎ،ﺃﻯ ﺍﺗﺮﻛ��ﻮﺍ ﺍﻟﻤﻌﺎﺻ��ﻲ ﻅﺎﻫﺮﻫ��ﺎ ﻭﺑﺎﻁﻨﻬﺎ ﴾ﻭﺫﺭﻭﺍ ﻅ��ﺎﻫﺮ ﺍﻹﺛ��ﻢ ﻭﺑﺎﻁﻨ��ﻪ ﴿
 .ﻅﺎﻫﺮﻩ ﺍﻟﺰﻧﻰ ﻣﻊ ﺍﻟﺒﻐﺎﻳﺎ ﻭﺑﺎﻁﻨﻪ ﺍﻟﺰﻧﻰ ﻣﻊ ﺍﻟﺼﺪﺍﺋﻖ ﻭﺍﻷﺧﺪﺍﻥ :ﺍﻟﺴﺪﻱﻗﺎﻝ ﻭ،ﻭﺍﻟﻌﻼﻧﻴﺔ
ﺳﻴﻠﻘﻮﻥ ﻓﻲ ﺍﻵﺧﺮﺓ ﺟﺰﺍء ﻣ�ﺎ ،ﺃﻯ ﻳﻜﺴﺒﻮﻥ ﺍﻹﺛﻢ ﻭﺍﻟﻤﻌﺎﺻﻲ ﻭﻳﺄﺗﻮﻥ ﻣﺎ ﺣﺮﻡ ﷲ ﴾ﻛﺎﻧﻮﺍ ﻳﻘﺘﺮﻓﻮﻥ ﺇﻥ ﺍﻟﺬﻳﻦ ﻳﻜﺴﺒﻮﻥ ﺍﻹﺛﻢ ﺳﻴﺠﺰﻭﻥ ﺑﻤﺎ  ﴿
 .ﻛﺎﻧﻮﺍ ﻳﻜﺘﺴﺒﻮﻥ
 .ﻛﺎﻟﺬﻱ ﻳﺬﺑﺢ ﻟﻸﻭﺛﺎﻥ،ﺫﻛﺮ ﺍﺳﻢ ﻏﻴﺮ ﷲ ﻋﻠﻴﻪ ﺃﻭ،ﺃﻯ ﻻ ﺗﺄﻛﻠﻮﺍ ﺃﻳﻬﺎ ﺍﻟﻤﺆﻣﻨﻮﻥ ﻣﻤﺎ ﺫﺑﺢ ﻟﻐﻴﺮ ﷲ ﴾ﻭﻻ ﺗﺄﻛﻠﻮﺍ ﻣﻤﺎ ﻟﻢ ﻳﺬﻛﺮ ﺍﺳﻢ ﷲ ﻋﻠﻴﻪ  ﴿
 .ﻣﻨﻪ ﻟﻤﻌﺼﻴﺔ ﻭﺧﺮﻭﺝ ﻋﻦ ﻁﺎﻋﺔ ﷲﺃﻯ ﻷﻥ ﺍﻷﻛﻞ ﴾ﻭﺇﻧﻪ ﻟﻔﺴﻖ ﴿
ﻟﻤﺠﺎﺩﻟﺔ ،ﺃﻯ ﻭﺇﻥ ﺍﻟﺸ��ﻴﺎﻁﻴﻦ ﻟﻴﻮﺳﻮﺳ��ﻮﻥ ﺇﻟ��ﻰ ﺍﻟﻤﺸ��ﺮﻛﻴﻦ ﺃﻭﻟﻴ��ﺎﺋﻬﻢ ﻓ��ﻲ ﺍﻟﻀ��ﻼﻝ ﴾ﻭﺃﻥ ﺍﻟﺸ��ﻴﺎﻁﻴﻦ ﻟﻴﻮﺣ��ﻮﻥ ﺇﻟ��ﻰ ﺃﻭﻟﻴ��ﺎﺋﻬﻢ ﻟﻴﺠ��ﺎﺩﻟﻮﻛﻢ  ﴿
 .ﻳﻌﻨﻲ ﺍﻟﻤﻴﺘﺔ ؟ﺃﺗﺄﻛﻠﻮﻥ ﻣﻤﺎ ﻗﺘﻠﺘﻢ ﻭﻻ ﺗﺄﻛﻠﻮﻥ ﻣﻤﺎ ﻗﺘﻞ ﷲ :ﻓﻲ ﻗﻮﻟﻬﻢ،ﺍﻟﻤﺆﻣﻨﻴﻦ ﺑﺎﻟﺒﺎﻁﻞ
ﺇﻧﻜﻢ ﺇﺫﺍ ،ﻭﺳ��ﺎﻋﺪﺗﻤﻮﻫﻢ ﻋﻠ��ﻰ ﺃﺑ��ﺎﻁﻴﻠﻬﻢ،ﺃﻯ ﻭﺇﻥ ﺃﻁﻌ��ﺘﻢ ﻫ��ﺆﻻء ﺍﻟﻤﺸ��ﺮﻛﻴﻦ ﻓ��ﻲ ﺍﺳ��ﺘﺤﻼﻝ ﺍﻟﺤﺮﺍﻡ ﴾ﻭﺃﻥ ﺃﻁﻌﺘﻤ��ﻮﻫﻢ ﺇﻧﻜ��ﻢ ﻟﻤﺸ��ﺮﻛﻮﻥ  ﴿
ﻭﻣﻦ ﺣﻖ ﺫﻱ ﺍﻟﺒﺼﻴﺮﺓ ﻓﻲ ﺩﻳﻨﻪ ﺃﻻ ﻳﺄﻛ�ﻞ ﻣﻤ�ﺎ ﻟ�ﻢ ﻳ�ﺬﻛﺮ ﺍﺳ�ﻢ ،ﻓﻘﺪ ﺃﺷﺮﻙ ﺑﻪ،ﻷﻥ ﻣﻦ ﺍﺗﺒﻊ ﻏﻴﺮ ﷲ ﺗﻌﺎﻟﻰ ﻓﻲ ﺩﻳﻨﻪ :ﺍﻟﺰﻣﺨﺸﺮﻱﻗﺎﻝ ،ﻣﺜﻠﻬﻢ
 .(5811F4811)ﻟﻠﺘﺸﺪﻳﺪ ﺍﻟﻌﻈﻴﻢ،ﷲ ﻋﻠﻴﻪ ﻛﻴﻔﻤﺎ ﻛﺎﻥ
 
ﻣﱢ ۡﻨﻬَﺎﻭ َﻛَﺬٰ ﻟَِﻚ  ﻓِﻲ ٱﻟﻨﱠﺎِﺱ َﻛَﻤﻦ ﻣﱠ ﺜَﻠُﻪُۥ ﻓِﻲ ٱﻟﻈﱡﻠَُﻤٰ ِﺖ ﻟَۡﻴَﺲ ﺑَِﺨﺎِﺭﺝ ٖﺍ ﻳَۡﻤِﺸﻲ ﺑِﻪِۦ ﻴَۡﻴﻨَٰ ﻪ َُﻭَﺟَﻌۡﻠﻨَﺎ ﻟَﻪُۥ ﻧُﻮﺭ ٗﺎ ﻓَﺄَﺣ ۡﺘ َٗﻣﻦ َﻛﺎَﻥ َﻣﻴ ۡ ﺃﻭ ﴿
 ﴾  ۲۲۱ُﺯﻳﱢَﻦ ﻟِۡﻠَﻜٰ ﻔِِﺮﻳَﻦ َﻣﺎ َﻛﺎﻧُﻮْﺍ ﻳَۡﻌَﻤﻠُﻮَﻥ 
 
 .ـ  ﺍﻵﻳﺔ(ﺃﻭﻣﻦ ﻛﺎﻥ ﻣﻴﺘﺎ  :)ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
 .(6811F5811)ﻧﺰﻟﺖ ﻓﻲ ﻋﻤﺮ ﻭﺃﺑﻲ ﺟﻬﻞ: ﻗﺎﻝ ﴾ﺃﻭﻣﻦ ﻛﺎﻥ ﻣﻴﺘﺎ ﻓﺄﺣﻴﻴﻨﺎﻩ  ﴿:ﻓﻲ ﻗﻮﻟﻪﻋﺒﺎﺱ  ﺑﻦﻋﻦ ﺍﺃﺧﺮﺝ ﺃﺑﻮ ﺍﻟﺸﻴﺦ  .574
 .(7811F6811)ﻣﺜﻠﻪ ﻋﻦ ﺍﻟﻀﺤﺎﻙﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮ  .674
 
 [ﺗﻌﻠﻴﻖ]
ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺛﺮﻳﻦ ﻓﻲ ﺃﻥ ﻫﺬﻩ ﺍﻵﻳﺔ ﻧﺰﻟﺖ ﻓﻲ ﻋﻤﺮ ﺑﻦ ﺍﻟﺨﻄ�ﺎﺏ ﻭﻋﻤ�ﺮ ﺑ�ﻦ ﻫﺸ�ﺎﻡ ﺍﻟﻤﺸ�ﻬﻮﺭ ﺑ�ﺄﺑﻲ ﺟﻬ�ﻞ، ﻭﻛ�ﺎﻥ  
 ﻭﻛﻔﺮ ﺃﺑﻮ ﺟﻬﻞ ﻓﻤﺎﺕ ﺑﻜﻔﺮﻩ.،ﻓﺄﺳﻠﻢ ﻋﻤﺮ ﺑﻦ ﺍﻟﺨﻄﺎﺏ ﻓﺄﺣﻴﺎﻩ ﷲ ﺑﺎﻹﺳﻼﻡ،ﺣﺒﻬﻤﺎ ﺇﻟﻴﻪﻗﺪ ﺩﻋﺎ ﷲ ﺃﻥ ﻳﺆﻳﺪ ﺍﻹﺳﻼﻡ ﺑﺄ �ﺍﻟﻨﺒﻲ 
 ﻭﻗﺪ ﺫﻛﺮ ﺃﻫﻞ ﺍﻟﺘﻔﺴﻴﺮ ﺃﺳﺒﺎﺑﺎ ًﺃﺧﺮﻯ ﻏﻴﺮ ﻣﺎ ﺫﻛﺮﻩ ﺍﻟﻤﺆﻟﻒ. 
ﺍﺑﻦ ﻋﺒﺎﺱ: ﻳﺮﻳﺪ ﺣﻤﺰﺓ ﺑﻦ ﻋﺒﺪ ﺍﻟﻤﻄﻠﺐ ﻭﺃﺑﺎ ﻗﺎﻝ ﻓﺄﺧﺮﺝ ﺍﻹﻣﺎﻡ ﺍﻟﻮﺣﺪﻱ  ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﺣﻤﺰﺓ ﺑﻦ ﻋﺒﺪ ﺍﻟﻤﻄﻠﺐ ﻭﺃﺑﻲ ﺟﻬﻞ.  
ﻓﺄﺧﺒﺮ ﺣﻤﺰﺓ ﺑﻤﺎ ﻓﻌﻞ ﺃﺑﻮ ﺟﻬ�ﻞ ﻭﻫ�ﻮ ﺭﺍﺟ�ﻊ ﻣ�ﻦ ﻗﻨﺼ�ﻪ ﻭﺑﻴ�ﺪﻩ ،ﺑﻔﺮﺙ ﻭﺣﻤﺰﺓ ﻟﻢ ﻳﺆﻣﻦ ﺑﻌﺪ �ﻬﻞ ﺭﻣﻰ ﺭﺳﻮﻝ ﷲ ﺟﻬﻞ، ﻭﺫﻟﻚ ﺃﻥ ﺃﺑﺎ ﺟ
ﻗﻮﺱ، ﻓﺄﻗﺒﻞ ﻏﻀﺒﺎﻥ ﺣﺘﻰ ﻋﻼ ﺃﺑﺎ ﺟﻬﻞ ﺑﺎﻟﻘﻮﺱ ﻭﻫﻮ ﻳﺘﻀﺮﻉ ﺇﻟﻴﻪ ﻭﻳﻘﻮﻝ:ﻳ�ﺎ ﺃﺑ�ﺎ ﻳﻌﻠ�ﻰ ﺃﻣ�ﺎ ﺗ�ﺮﻯ ﻣ�ﺎ ﺟ�ﺎء ﺑ�ﻪ ﺳ�ﻔﻪ ﻋﻘﻮﻟﻨ�ﺎ ﻭﺳ�ﺐ ﺁﻟﻬﺘﻨ�ﺎ 
ﺓ ﻣ�ﻦ ﺩﻭﻥ ﷲ، ﺃﺷ�ﻬﺪ ﺃﻥ ﻻ ﺇﻟ�ﻪ ﺇﻻ ﷲ ﻻ ﺷ�ﺮﻳﻚ ﻟ�ﻪ، ﻭﺃﻥ ﻣﺤﻤ�ﺪﺍ ﻋﺒ�ﺪﻩ ﺣﻤ�ﺰﺓ: ﻭﻣ�ﻦ ﺃﺳ�ﻔﻪ ﻣ�ﻨﻜﻢ ﺗﻌﺒ�ﺪﻭﻥ ﺍﻟﺤﺠ�ﺎﺭﻗ�ﺎﻝ  ؟ﻭﺧ�ﺎﻟﻒ ﺁﺑﺎءﻧ�ﺎ
 .(8811F7811)ﻭﺭﺳﻮﻟﻪ، ﻓﺄﻧﺰﻝ ﷲ ﺗﻌﺎﻟﻰ ﻫﺬﻩ ﺍﻵﻳﺔ
 .(9811F8811)ﻭﻋﻨﺪ ﺃﺑﻲ ﺣﻴﺎﻥ ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﻋﻤﺎﺭ ﺑﻦ ﻳﺎﺳﺮ ﻭﺃﺑﻲ ﺟﻬﻞ  
 .(0911F9811)ﻭﺃﺑﻲ ﺟﻬﻞ  �ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﺍﻟﻨﺒﻲ  :ﻭﺫﻛﺮ ﻣﻘﺎﺗﻞ 
 ﻫﺬﺍ ﻫﻮ ﺍﻟﺤﺴﻦ ﻭﺁﺧﺮﻭﻥ.ﻗﺎﻝ ﻓﺮ ﻭﺍﻹﻣﺎﻡ ﺍﺑﻦ ﺍﻟﺠﻮﺯﻱ ﺃﻧﻬﺎ ﻋﺎﻣﺔ ﻓﻲ ﻛﻞ ﻣﺆﻣﻦ ﻭﻛﺎﻗﺎﻝ ﻭ 
ﻝ ﻓﻲ ﺳﺒﺐ ﻧ�ﺰﻭﻝ ﻫ�ﺬﻩ ﺍﻵﻳ�ﺔ ﻭﻣﻌﻨ�ﻰ ﺍﻵﻳ�ﺔ ﻣﺤﺘﻤ�ﻞ ﻟﻜ�ﻞ ﻣ�ﺎ ﻭﺭﺩ ﻓ�ﻲ ﺃﺳ�ﺒﺎﺏ ﺍﻟﻨ�ﺰﻭﻝ ﻓﺄﺣﻴ�ﺎ ﷲ ﺗﻌ�ﺎﻟﻰ ﺍﻫﺬﻩ ﺧﻤﺴﺔ ﺃﻗﻮ :ﻗﻠﺖ 
 _______________
 (472/ 1ﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )ﺻﻔﻮﺓ ﺍﻟﺘ(5811) 
ﻰ ﺧﻤﺴﺔ ﺃﻗﻮﻝ: ﻭﻫﻲ ﺃﻭﻻ: ﻓ�ﻲ ﻋﺰﺍﻩ ﻓﻲ ﺍﻟﺪﺭ ﺍﻟﻤﻨﺜﻮﺭ ﻻﺑﻦ ﻣﺮﺩﻭﻳﻪ ﻭﺍﺑﻦ ﺍﻟﻤﻨﺬﺭ ﻭﻟﻢ ﺃﺟﺪ ﻟﻪ ﺇﺳﻨﺎﺩﺍ ﻭﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﺍﻷﻳﺔ ﺃﻗﻮﺍﻝ ﺃﺧﺮﻯ ﻋﺪﻫﺎ ﺍﺑﻦ ﺍﻟﺠﻮﺯﻱ ﻓﻲ ﺯﺍﺩ ﺍﻟﻤﺴﻴﺮ ﺇﻟ (6811)
ﻭﺃﺑﻲ ﺟﻬﻞ،ﺧﺎﻣﺴﺎ ﻋﺎﻣﺎ ﻓﻲ ﻛﻞ ﻣﺆﻣﻦ ﻭﺿﺎﻝ ﻭﻛﻞ ﻫﺬﻩ ﺍﻷﺳﺒﺎﺏ ﺇﻣﺎ ﻣﺮﺍﺳﻴﻞ ﻭﺇﻣﺎ ﻓ�ﻲ   �ﻲ ﺣﻤﺰﺓ ﻭﺃﺑﻲ ﺟﻬﻞ،ﺛﺎﻧﻴﺎ:ﻓﻲ ﻋﻤﺎﺭ ﻭﺃﺑﻲ ﺟﻬﻞ  ﺛﺎﻟﺜﺎ: ﻓﻲ ﻋﻤﺮ ﻭﺃﺑﻲ ﺟﻬﻞ ﺭﺍﺑﻌﺎ: ﻓﻲ ﺍﻟﻨﺒ
 ﺍﻟﻜﺘﺐ ﺍﻟﻤﻔﻘﻮﺩﺓ ﻣﺜﻞ ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺍﻟﻤﻨﺬﺭ ﻭﺃﺑﻲ ﺍﻟﺸﻴﺦ
 ﻣﺮﺳﻼ 8/22ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ  (7811)
 (151ﺃﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ ﻟﻠﻮﺍﺣﺪﻱ ) (8811) 
  (873/ 6ﺍﻟﺒﺤﺮ ﺍﻟﻤﺤﻴﻂ )(9811) 
 (863/ 1ﺗﻔﺴﻴﺮ ﻣﻘﺎﺗﻞ ﺑﻦ ﺳﻠﻴﻤﺎﻥ )(0911) 
 (412)
 ﻣﻦ ﺃﺣﻴﺎﻩ ﷲ ﺑﺎﻹﻳﻤﺎﻥ ﻭﺃﻣﺎﺗﻪ ﷲ ﺑﺎﻟﻜﻔﺮ. ﻟﻜﻞﻓﺎﻵﻳﺔ ﺷﺎﻣﻠﺔ ،ﻭﺃﻣﺎﺕ ﺃﺑﺎ ﺟﻬﻞ ﻭﺃﺷﻴﺎﻋﻪ ﺑﺎﻟﻜﻔﺮ ،ﻭﺃﺻﺤﺎﺑﻪ ﺑﺎﻹﻳﻤﺎﻥ �ﻣﺤﻤﺪ 
 
 [ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔﺗﻔﺴﻴﺮ ]
ﻣﺜﻞ ﺗﻌﺎﻟﻰ ﺑﺄﻥ ﺷﺒﻪ ﺍﻟﻤﺆﻣﻦ ﺑﺎﻟﺤﻲ ﺍﻟﺬﻱ ﻟﻪ ﻧﻮﺭ ﻳﺘﺼ�ﺮﻑ ،ﻟﻤﺎ ﺗﻘﺪﻡ ﺫﻛﺮ ﺍﻟﻤﺆﻣﻨﻴﻦ ﻭﺍﻟﻜﺎﻓﺮﻳﻦ :ﺃﺑﻮ ﺣﻴﺎﻥﻗﺎﻝ  ﴾ﻣﻦ ﻛﺎﻥ ﻣﻴﺘﺎ ﻓﺄﺣﻴﻴﻨﺎﻩ  ﺃﻭ﴿
ﺃﻋﻤﻰ ،ﻣ�ﻦ ﻛ�ﺎﻥ ﺑﻤﻨﺰﻟ�ﺔ ﺍﻟﻤﻴ�ﺖ ﺃﻭ :ﻭﺍﻟﻜﺎﻓﺮ ﺑﺎﻟﻤﺘﺨﺒﻂ ﻓﻲ ﺍﻟﻈﻠﻤﺎﺕ ﺍﻟﻤﺴﺘﻘﺮ ﻓﻴﻬﺎ، ﻟﻴﻈﻬﺮ ﺍﻟﻔﺮﻕ ﺑ�ﻴﻦ ﺍﻟﻔ�ﺮﻳﻘﻴﻦ ( ﻭﺍﻟﻤﻌﻨ�ﻰ،ﺑﻪ ﻛﻴﻔﻤﺎ ﺳﻠﻚ
 .ﻭﺃﻧﻘﺬﻩ ﻣﻦ ﺍﻟﻀﻼﻟﺔ ﺑﺎﻟﻘﺮﺁﻥ،ﻘﻠﺐ ﺑﺎﻟﻜﻔﺮ ﻓﺄﺣﻴﺎ ﷲ ﻗﻠﺒﻪ ﺑﺎﻹﻳﻤﺎﻥﺍﻟ
ﻓﻴﻤﻴﺰ ﺑ�ﻪ ﺑ�ﻴﻦ ﺍﻟﺤ�ﻖ ،ﺍﻟﺬﻱ ﻳﺘﺄﻣﻞ ﺑﻪ ﺍﻷﺷﻴﺎء،ﺃﻯ ﻭﺟﻌﻠﻨﺎ ﻟﻪ ﻣﻊ ﺗﻠﻚ ﺍﻟﻬﺪﺍﻳﺔ ﺍﻟﻨﻮﺭ ﺍﻟﻌﻈﻴﻢ ﺍﻟﻮﺿﺎء﴾ﻭﺟﻌﻠﻨﺎ ﻟﻪ ﻧﻮﺭﺍ ﻳﻤﺸﻲ ﺑﻪ ﻓﻲ ﺍﻟﻨﺎﺱ  ﴿
 .ﻭﺍﻟﺒﺎﻁﻞ
ﻗ�ﺎﻝ  ؟ﻻ ﻳﻌ�ﺮﻑ ﺍﻟﻤﻨﻘ�ﺬ ﻭﻻ ﺍﻟﻤﺨﻠ�ﺺ،ﺕ ﺍﻟﻜﻔ�ﺮ ﻭﺍﻟﻀ�ﻼﻟﺔﺃﻯ ﻛﻤ�ﻦ ﻫ�ﻮ ﻳﺘﺨ�ﺒﻂ ﻓ�ﻲ ﻅﻠﻤ�ﺎ ﴾ﻛﻤﻦ ﻣﺜﻠﻪ ﻓ�ﻲ ﺍﻟﻈﻠﻤ�ﺎﺕ ﻟ�ﻴﺲ ﺑﺨ�ﺎﺭﺝ ﻣﻨﻬ�ﺎ ﴿
 ﻭﻫﻮ ﻣﺜﻞ ﻟﻤﻦ ﺑﻘﻲ ﻓﻲ ﺍﻟﻀﻼﻟﺔ ﻻ ﻳﻔﺎﺭﻗﻬﺎ ﺑﺤﺎﻝ :ﺍﻟﺒﻴﻀﺎﻭﻱ
ﻣ�ﺎ ﻛ�ﺎﻧﻮﺍ ﻳﻌﻤﻠ�ﻮﻥ ،ﻛﺬﻟﻚ ﺣﺴ�ﻨﺎ ﻟﻠﻜ�ﺎﻓﺮﻳﻦ ﻭﺯﻳﻨ�ﺎ ﻟﻬﻢ،ﺃﻯ ﻭﻛﻤﺎ ﺑﻘﻲ ﻫﺬﺍ ﻓﻲ ﺍﻟﻈﻠﻤﺎﺕ ﻳﺘﺨﺒﻂ ﻓﻴﻬﺎ﴾ﻛﺬﻟﻚ ﺯﻳﻦ ﻟﻠﻜﺎﻓﺮﻳﻦ ﻣﺎ ﻛﺎﻧﻮﺍ ﻳﻌﻤﻠﻮﻥ  ﴿
 .(1911F0911)ﻣﻦ ﺍﻟﺸﺮﻙ ﻭﺍﻟﻤﻌﺎﺻﻲ
 
 ﺎ َﻭَﻏۡﻴَﺮ ُﻣﺘََﺸٰ ﺒِٖﻪﻭ ﺃُُﻛﻠُﻪُۥ َﻭٱﻟﺰﱠ ۡﻳﺘُﻮَﻥ َﻭٱﻟﺮﱡ ﻣﱠ ﺎَﻥ ُﻣﺘََﺸٰ ﺒِﻬ َٗﻭٱﻟﻨﱠۡﺨَﻞ َﻭٱﻟﺰﱠ ۡﺭَﻉ ُﻣۡﺨﺘَﻠِﻔًﺎ  َﻭَﻏۡﻴَﺮ َﻣۡﻌُﺮﻭَﺷٰ ﺖ ٖ ﻣﱠ ۡﻌُﺮﻭَﺷٰ ﺖ ٖ ِﺬٓﻱ ﺃَﻧَﺸﺄ ََﺟﻨﱠٰ ﺖ َٖﻭﻫَُﻮ ٱﻟﱠ  ﴿
 ﺇِﻧﱠﻪُۥ َﻻ ﻳُِﺤﺐﱡ ٱۡﻟُﻤۡﺴِﺮﻓِﻴَﻦ ِﺮﻓُﻮ ُٓﻛﻠُﻮْﺍ ِﻣﻦ ﺛََﻤِﺮِﻩٓۦ ﺇَِﺫٓﺍ ﺃَۡﺛَﻤَﺮ َﻭَءﺍﺗُﻮْﺍ َﺣﻘﱠﻪُۥ ﻳَۡﻮَﻡ َﺣَﺼﺎِﺩِﻩۖۦ َﻭَﻻ ﺗُﺴ ۡ
 ﴾ ۱٤۱ْﺍﻭ
 
 .ـ  ﺍﻵﻳﺔ(ﻭﺁﺗﻮﺍ ﺣﻘﻪ ﻳﻮﻡ ﺣﺼﺎﺩﻩ ﻭﻻ ﺗﺴﺮﻓﻮﺍ  :)ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
  .«(2911F1911)ﻛﺎﻧﻮﺍ ﻳﻌﻄﻮﻥ ﺷﻴﺌﺎ ًﺳﻮﻯ ﺍﻟﺰﻛﺎﺓ ﺛﻢ ﺗﺴﺎﺭﻓﻮﺍ ﻭﻧﺰﻟﺖ ﻫﺬﻩ ﺍﻵﻳﺔ»: ﻗﺎﻝﺍﻟﻌﺎﻟﻴﺔ  ﻋﻦ ﺃﺑﻲﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮ  .774
ﻧﺨﻠ�ﺔ ﻓ�ﺄﻁﻌﻢ ﺣﺘ�ﻰ ﺃﻣﺴ�ﻰ ﻭﻟﻴﺴ�ﺖ ﻟ�ﻪ  (3911F2911)ﺎﺱ ﺟ�ﺪﺃﻧﻬ�ﺎ ﻧﺰﻟ�ﺖ ﻓ�ﻲ ﺛﺎﺑ�ﺖ ﺑ�ﻦ ﻗ�ﻴﺲ ﺑ�ﻦ ﺷ�ﻤ »ﺟﺮﻳﺞ  ﻋﻦ ﺍﺑﻦﻭﺃﺧﺮﺝ  .874
 .«(4911F3911)ﺛﻤﺮﺓ
 
 [ﺗﻌﻠﻴﻖ]
ﻭﺁﺗ�ﻮﺍ ﺣﻘ�ﻪ ﻳ�ﻮﻡ ﺣﺼ�ﺎﺩﻩ ﴿ﻭﻗﺪ ﺍﺧﺘﻠﻒ ﺃﻫﻞ ﺍﻟﻌﻠﻢ ﻓﻲ ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ ،ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺃﺛﺮﻳﻦ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﻭﻛﻼﻫﻤﺎ ﻣﺮﺳﻞ ﺍﻹﺳﻨﺎﺩ 
 .ﺻﺪﻗﺔ ﻏﻴﺮ ﺍﻟﺰﻛﺎﺓ ﺍﻟﻮﺍﺟﺒﺔ ﺃﻭﻫﻞ ﺍﻟﻤﺮﺍﺩ ﺑﻪ ﺍﻟﺰﻛﺎﺓ ﺍﻟﻮﺍﺟﺒﺔ ﴾
 .ﻲ ﺍﻟﻤﺮﺍﺩ ﺑﻬﺬﺍ ﺍﻟﺤﻖ ﻗﻮﻻﻥﺍﻹﻣﺎﻡ ﺍﺑﻦ ﺍﻟﺠﻮﺯﻱ: ﻭﻓﻗﺎﻝ  
ﻭﻗﺘﺎﺩﺓ ﻓ�ﻲ ﺁﺧ�ﺮﻳﻦ؛ ،ﻭﺍﺑﻦ ﺍﻟﺤﻨﻔﻴ�ﺔ،ﻭﺟﺎﺑﺮ ﺑﻦ ﺯﻳ�ﺪ،ﻭﻁﺎﻭﻭﺱ،ﻭﺍﻟﺤﺴﻦ،ﻭﺳﻌﻴﺪ ﺑﻦ ﺍﻟﻤﺴﻴﺐ،ﻭﺍﺑﻦ ﻋﺒﺎﺱ،ﺭﻭﻱ ﻋﻦ ﺃﻧﺲ ﺑﻦ ﻣﺎﻟﻚ،ﺃﻧﻪ ﺍﻟﺰﻛﺎﺓ :ﺃﺣﺪﻫﻤﺎ
 .ﺍﻵﻳﺔ ﻣﺤﻜﻤﺔ :ﻓﻌﻠﻰ ﻫﺬﺍ
 ﺃﻡ ،ﻭﻫ�ﻞ ﻧُﺴ�ﺦ ﺫﻟ�ﻚ.ﻭﻣﺠﺎﻫﺪ،ﻋﻄﺎءﻗﺎﻟﻪ ،ﺮﻭﺗﺮﻙ ﻣﺎ ﺳﻘﻂ ﻣﻦ ﺍﻟﺰﺭﻉ ﻭﺍﻟﺜﻤ،ﻭﻫﻮ ﺇﻁﻌﺎﻡ ﻣﻦ ﺣﻀﺮ،ﺃﻧﻪ ﺣﻖ ﻏﻴﺮ ﺍﻟﺰﻛﺎﺓ ُﻓﺮﺽ ﻳﻮﻡ ﺍﻟﺤﺼﺎﺩ :ﻭﺍﻟﺜﺎﻧﻲ
 .(5911F4911)ﻓﻬﻮ ﺑﺎﻗﻲ ﺍﻟﺤﻜﻢ،ﺇﻧﻪ ﺃﻣﺮ ﺍﺳﺘﺤﺒﺎﺏ :ﻓﻬﻮ ﻣﻨﺴﻮﺥ ﺑﺎﻟﺰﻛﺎﺓ؛ ﻭﺇﻥ ﻗﻠﻨﺎ،ﺇﻧﻪ ﺃﻣﺮ ﻭﺟﻮﺏ :ﻻ؟ ﺇﻥ ﻗﻠﻨﺎ
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
ﻣﻨﻬ�ﺎ ،ﻦ ﺍﻟﻜﺮﻭﻡﻓﺨﻠﻖ ﻟﻜ�ﻢ ﺑﺴ�ﺎﺗﻴﻦ ﻣ�،ﻟﺘﻌﺒ�ﺪﻭﻩ ﻭﺣ�ﺪﻩ،ﺃﻯ ﻫ�ﻮ ﺍﻟ�ﺬﻱ ﺃﻧﻌ�ﻢ ﻋﻠ�ﻴﻜﻢ ﺑ�ﺄﻧﻮﺍﻉ ﺍﻟﻨﻌﻢ ﴾ﻭﻫﻮ ﺍﻟﺬﻱ ﺃﻧﺸﺄ ﺟﻨﺎﺕ ﻣﻌﺮﻭﺷﺎﺕ ﻭﻏﻴﺮ ﻣﻌﺮﻭﺷﺎﺕ  ﴿
 .ﻟﻢ ﺗﻌﺮﺵ ﺍﻷﺭﺽﻭﻣﻨﻬﺎ ﻣﺘﺮﻭﻛﺎﺕ ﻋﻠﻰ ﻭﺟﻪ ،ﻣﺮﻓﻮﻋﺎﺕ ﻋﻠﻰ ﻋﻴﺪﺍﻥ
ﻣﺨﺘﻠﻔ�ﺎ ﺛﻤ�ﺮﻩ ،ﻭﺃﻧ�ﻮﺍﻉ ﺍﻟ�ﺰﺭﻉ ﺍﻟﻤﺤﺼ�ﻞ ﻷﻧ�ﻮﺍﻉ ﺍﻟﻘﻮﺕ،ﺑﻤ�ﺎ ﻫ�ﻮ ﻓﺎﻛﻬ�ﺔ ﻭﻗﻮﺕ،ﺃﻯ ﻭﺃﻧﺸ�ﺄ ﻟﻜ�ﻢ ﺷ�ﺠﺮ ﺍﻟﻨﺨﻴ�ﻞ ﺍﻟﻤﺜﻤﺮ ﴾ﻭﺍﻟﻨﺨﻞ ﻭﺍﻟﺰﺭﻉ ﻣﺨﺘﻠﻔ�ﺎ ﺃﻛﻠ�ﻪ ﴿
 .ﻓﻲ ﺍﻟﻠﻮﻥ ﻭﺍﻟﻄﻌﻢ ﻭﺍﻟﺤﺠﻢ ﻭﺍﻟﺮﺍﺋﺤﺔ،ﻭﺣﺒﻪ
 ﻭﻏﻴﺮ ﻣﺘﺸﺎﺑﻪ ﻓﻲ ﺍﻟﻄﻌﻢ،ﺃﻯ ﻣﺘﺸﺎﺑﻬﺎ ﻓﻲ ﺍﻟﻠﻮﻥ ﻭﺍﻟﺸﻜﻞ﴾ﻭﻏﻴﺮ ﻣﺘﺸﺎﺑﻪ  ﻭﺍﻟﺰﻳﺘﻮﻥ ﻭﺍﻟﺮﻣﺎﻥ ﻣﺘﺸﺎﺑﻬﺎ ﴿
 .ﺇﺫﺍ ﺍﺩﺭﻙ ﻣﻦ ﺭﻁﺒﻪ ﻭﻋﻨﺒﻪ،ﺃﻯ ﻛﻠﻮﺍ ﺃﻳﻬﺎ ﺍﻟﻨﺎﺱ ﻣﻦ ﺛﻤﺮ ﻛﻞ ﻭﺍﺣﺪ ﻣﻤﺎ ﺫﻛﺮ ﴾ﻛﻠﻮﺍ ﻣﻦ ﺛﻤﺮﻩ ﺇﺫﺍ ﺃﺛﻤﺮ  ﴿
ﻨ�ﻲ ﺍﻟﺰﻛ�ﺎﺓ ﺍﻟﻤﻔﺮﻭﺿ�ﺔ ﻳ�ﻮﻡ ﻳﻌ :ﺍﺑ�ﻦ ﻋﺒ�ﺎﺱﻗ�ﺎﻝ ﻣﺎ ﺗﺠﻮﺩ ﺑﻪ ﻧﻔﻮﺳ�ﻜﻢ ﻭ،ﺃﻯ ﺍﻋﻄﻮﺍ ﺍﻟﻔﻘﻴﺮ ﻭﺍﻟﻤﺴﻜﻴﻦ ﻣﻦ ﺛﻤﺮﻩ ﻳﻮﻡ ﺍﻟﺤﺼﺎﺩ﴾ﻭﺁﺗﻮﺍ ﺣﻘﻪ ﻳﻮﻡ ﺣﺼﺎﺩﻩ  ﴿
 .ﻳﻜﺎﻝ ﻭﻳﻌﻠﻢ ﻛﻴﻠﻪ
ﺍﻟﻤﺨﺘ�ﺎﺭ ﻗ�ﻮﻝ ﻋﻄ�ﺎء ﺃﻧ�ﻪ ﻧﻬ�ﻰ ﻋ�ﻦ  :ﺍﻟﻄﺒ�ﺮﻱﻗﺎﻝ ،ﻟﻤﺎ ﻓﻴﻪ ﻣﻦ ﻣﻀﺮﺓ ﺍﻟﻌﻘﻞ ﻭﺍﻟﺒﺪﻥ،ﺃﻯ ﻭﻻ ﺗﺴﺮﻓﻮﺍ ﻓﻲ ﺍﻷﻛﻞ﴾ﻭﻻ ﺗﺴﺮﻓﻮﺍ ﺇﻧﻪ ﻻ ﻳﺤﺐ ﺍﻟﻤﺴﺮﻓﻴﻦ  ﴿
 .(6911F5911)ﺍﻹﺳﺮﺍﻑ ﻓﻲ ﻛﻞ ﺷﻲء
 ﺍﻧﺘﻬﺖ ﺳﻮﺭﺓ ﺍﻟﻤﺎﺋﺪﺓ
 
 ﺍﻷﻋﺮﺍﻑُﺳﻮَﺭﺓ ُ
 
 
 ﴾  ۱۳ْﺍﻭ ﺇِﻧﱠﻪُۥ َﻻ ﻳُِﺤﺐﱡ ٱۡﻟُﻤۡﺴِﺮﻓِﻴَﻦ َﻭَﻻ ﺗُۡﺴِﺮﻓُﻮ َٓﻭُﻛﻠُﻮْﺍ َﻭٱۡﺷَﺮﺑُﻮْﺍ  ﻳﻨَﺘَُﻜۡﻢ ِﻋﻨَﺪ ُﻛﻞﱢ َﻣۡﺴِﺠﺪ ٖﻳَٰ ﺒَﻨِٓﻲ َءﺍَﺩَﻡ ُﺧُﺬﻭْﺍ ﺯ ِ ﴿
 
 _______________
 (472/ 1ﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )ﺻﻔﻮﺓ ﺍﻟ(1911) 
 ﺻﺤﻴﺢ ﺍﻹﺳﻨﺎﺩ ﻟﻜﻨﻪ ﻣﺮﺳﻞ 8/06ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ  (2911)
  1ﺝ: 04ﺟﺪ ﻧﺨﻠﻪ ﺃﻱ ﻗﻄﻌﻪ ﺍﻧﻈﺮ ﻣﺨﺘﺎﺭ ﺍﻟﺼﺤﺎﺡ  (3911)
 ﻣﺮﺳﻞ ﺿﻌﻴﻒ ﺍﻹﺳﻨﺎﺩ 8/16ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ  (4911)
  (531/ 3ﺯﺍﺩ ﺍﻟﻤﺴﻴﺮ )(5911) 
 (082/ 1ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(6911) 
 (512)
 
 .ـ  ﺍﻵﻳﺔ(ﻳﺎ ﺑﻨﻲ ﺁﺩﻡ ﺧﺬﻭﺍ ﺯﻳﻨﺘﻜﻢ ﻋﻨﺪ ﻛﻞ ﻣﺴﺠﺪ  :)ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﻓﺮﺟﻬﺎ ﻛﺎﻧﺖ ﺍﻟﻤﺮﺃﺓ ﺗﻄﻮﻑ ﺑﺎﻟﺒﻴﺖ ﻓﻲ ﺍﻟﺠﺎﻫﻠﻴﺔ ﻭﻫﻲ ﻋﺮﻳﺎﻧﺔ ﻭﻋﻠﻰ  »: ﻗﺎﻝﻋﺒﺎﺱ  ﻋﻦ ﺍﺑﻦﺭﻭﻯ ﻣﺴﻠﻢ  .974
ﺧ�ﺬﻭﺍ ﺯﻳﻨ�ﺘﻜﻢ ﻋﻨ�ﺪ ﻛ�ﻞ ﻣﺴ�ﺠﺪ  ﴿:ﻓﻨﺰﻟﺖ،ﻛﻠﻪ ﻭﻣﺎ ﺑﺪﺍ ﻣﻨ�ﻪ ﻓ�ﻼ ﺃﺣﻠ�ﻪ ﺃﻭﺍﻟﻴﻮﻡ ﻳﺒﺪﻭ ﺑﻌﻀﻪ  :ﻭﻫﻲ ﺗﻘﻮﻝﺧﺮﻗﺔ 
  .«(7911F6911)ـ ﺍﻵﻳﺘﻴﻦ﴾ﻗﻞ ﻣﻦ ﺣﺮﻡ ﺯﻳﻨﺔ ﷲ  ﴿:ﻭﻧﺰﻟﺖ﴾
 
 [ ﺗﻌﻠﻴﻖ]
ﻭﻫﻲ ﺃﻭﻝ ﺳﻮﺭﺓ ﻋﺮﺿﺖ ﺑﺎﻟﺘﻔﺼﻴﻞ ﻗﺼﺺ ﺍﻷﻧﺒﻴﺎء ﻣﻦ ﺑﺪﺍﻳﺔ ﺧﻠﻖ ﺁﺩﻡ ﺇﻟﻰ ﻧﻬﺎﻳﺔ  .ﻣﻦ ﺃﻁﻮﻝ ﺍﻟﺴﻮﺭ ﺍﻟﻤﻜﻴﺔ :ﺳﻮﺭﺓ ﺍﻷﻋﺮﺍﻑ
ﺍﻟﺨﻠﻖ ﻣﺮﻭﺭﺍ ًﺑﻨﻮﺡ، ﻫﻮﺩ، ﺻﺎﻟﺢ، ﻟﻮﻁ، ﺷﻌﻴﺐ، ﻣﻮﺳﻰ ﻋﻠﻴﻬﻢ ﺍﻟﺴﻼﻡ ﻭﻋﻠﻰ ﺭﺳﻮﻟﻨﺎ ﺃﻓﻀﻞ ﺍﻟﺼﻼﺓ ﻭﺍﻟﺴﻼﻡ. ﻭﺍﻟﺴﻮﺭﺓ ﺗﺠﺴﺪ ﺍﻟﺼﺮﺍﻉ 
، ﻭﻓﻲ ﻗﺼﺺ ﻛﻞ ﺍﻷﻧﺒﻴﺎء ﺍﻟﺬﻳﻦ ﻭﺭﺩ ﺫﻛﺮﻫﻢ ﻓﻲ ﺍﻟﺴﻮﺭﺓ ﺍﻷﺭﺽﺍﻟﺪﺍﺋﻢ ﺑﻴﻦ ﺍﻟﺤﻖ ﻭﺍﻟﺒﺎﻁﻞ ﻭﻛﻴﻒ ﺃﻥ ﺍﻟﺒﺎﻁﻞ ﻳﺆﺩﻱ ﺇﻟﻰ ﺍﻟﻔﺴﺎﺩ ﻓﻲ 
ﺑﻴﺎﻥ ﻛﻴﺪ ﺇﺑﻠﻴﺲ ﻵﺩﻡ ﻭﺫﺭﻳﺘﻪ ﻟﺬﺍ ﻭﺟﻪ ﷲ ﺃﺭﺑﻌﺔ ﻧﺪﺍءﺍﺕ ﻣﺘﺘﺎﻟﻴﺔ ﻷﺑﻨﺎء ﺁﺩﻡ ﺑـ )ﻳﺎﺑﻨﻲ ﺁﺩﻡ( ﺗﻈﻬﺮ ﻟﻨﺎ ﺍﻟﺼﺮﺍﻉ ﺑﻴﻦ ﺍﻟﺨﻴﺮ ﻭﺍﻟﺸﺮ ﻭ
ﻟﻴﺤﺬﺭﻫﻢ ﻣﻦ ﻋﺪﻭﻫﻢ ﺍﻟﺬﻱ ﻭﺳﻮﺱ ﻷﺑﻴﻬﻢ ﺁﺩﻡ ﺣﺘﻰ ﺃﻭﻗﻌﻪ ﻓﻲ ﺍﻟﻤﺨﺎﻟﻔﺔ ﻷﻣﺮ ﷲ. ﻛﻤﺎ ﺗﻌﺮﺿﺖ ﺍﻟﺴﻮﺭﺓ ﺍﻟﻜﺮﻳﻤﺔ ﺇﻟﻰ ﺃﺻﻨﺎﻑ ﺍﻟﺒﺸﺮ ﻓﻬﻢ 
 ﺃﻭ، ﻭﺍﻟﺴﻠﺒﻴﻮﻥ ﺍﻟﺬﻳﻦ ﻫﻢ ﻣﻘﺘﻨﻌﻮﻥ ﻟﻜﻨﻬﻢ ﻻ ﻳﻨﻔﺬﻭﻥ ﺇﻣﺎ ﺑﺪﺍﻓﻊ ﺍﻟﺨﺠﻞ ﻋﻠﻰ ﻣّﺮ ﺍﻟﻌﺼﻮﺭ ﺛﻼﺛﺔ ﺃﺻﻨﺎﻑ: ﺍﻟﻤﺆﻣﻨﻮﻥ ﺍﻟﻄﺎﺋﻌﻮﻥ، ﺍﻟﻌﺼﺎﺓ
ﺍﻻﻣﺒﺎﻻﺓ ﻭﻋﺪﻡ ﺍﻻﻛﺘﺮﺍﺙ. ﻭﺍﻟﺴﻠﺒﻴﺔ ﻫﻲ ﻣﻦ ﺃﻫﻢ ﺍﻟﻤﺸﺎﻛﻞ ﺍﻟﺘﻲ ﺗﻮﺍﺟﻪ ﺍﻟﻔﺮﺩ ﻭﺍﻟﻤﺠﺘﻤﻊ ﻭﺍﻷﻣﺔ. ﻭﺟﺎءﺕ ﺍﻵﻳﺔ ﻟﺘﺤﺬﺭﻧﺎ ﺃﻧﻪ ﻋﻠﻴﻨﺎ ﺍﻥ ﻧﺤﺴﻢ 
ﻛﺄﺻﺤﺎﺏ ﺍﻷﻋﺮﺍﻑ ﺍﻟﺬﻳﻦ ﺗﺴﺎﻭﺕ ﺣﺴﻨﺎﺗﻬﻢ ﻭﺳﻴﺌﺎﺗﻬﻢ  ﻣﻮﺍﻗﻔﻨﺎ ﻓﻲ ﻫﺬﻩ ﺍﻟﺤﻴﺎﺓ ﻭﻧﻜﻮﻥ ﻣﻦ ﺍﻟﻤﺆﻣﻨﻴﻦ ﺍﻟﻨﺎﺟﻴﻦ ﻳﻮﻡ ﺍﻟﻘﻴﺎﻣﺔ ﻭﻻ ﻧﻜﻮﻥ
 .ﻭﻳﻨﺘﻈﺮﻭﻥ ﺃﻥ ﻳﺤﻜﻢ ﷲ ﻓﻴﻬﻢ
ﻳﺤﻮﻝ ﺑﻴﻦ ،ﻭﻫﻮ ﺳﻮﺭ ﻣﻀﺮﻭﺏ ﺑﻴﻦ ﺍﻟﺠﻨﺔ ﻭﺍﻟﻨﺎﺭ ،ﻭﺳﻤﻴﺖ ﺍﻟﺴﻮﺭﺓ )ﺍﻷﻋﺮﺍﻑ( ﻟﻮﺭﻭﺩ ﺫﻛﺮ ﺍﺳﻢ ﺍﻷﻋﺮﺍﻑ ﻓﻴﻬﺎ
ﺪﺕ ﺑﻬﻢ ﺳﻴﺌﺎﺗﻬﻢ ﻋﻦ ﻫﻢ ﻗﻮﻡ ﺗﺴﺎﻭﺕ ﺣﺴﻨﺎﺗﻬﻢ ﻭﺳﻴﺌﺎﺗﻬﻢ ﻓﻘﻌ: ﻘﺎﻝﻓ ؟ﺃﻧﻪ ﺳﺌﻞ ﻋﻦ ﺃﺻﺤﺎﺏ ﺍﻷﻋﺮﺍﻑ»ﻭﺭﻭﻯ ﺟﺮﻳﺮ ﻋﻦ ﺣﺬﻳﻔﺔ .ﺃﻫﻠﻬﻤﺎ
 .«ﻓﻮﻗﻔﻮﺍ ﻫﻨﺎﻟﻚ ﻋﻠﻰ ﺍﻟﺴﻮﺭ ﺣﺘﻰ ﻳﻘﻀﻲ ﷲ ﻓﻴﻬﻢ،ﺩﺧﻮﻝ ﺍﻟﺠﻨﺔ ﻭﺗﺨﻠﻔﺖ ﺑﻬﻢ ﺣﺴﻨﺎﺗﻬﻢ ﻋﻦ ﺩﺧﻮﻝ ﺍﻟﻨﺎﺭ
ﻭﻗﺪ ﺑﺪﺃﺕ ﺍﻟﺴﻮﺭﺓ ﺑﻤﻌﺠﺰﺓ ﺍﻟﻘﺮﺁﻥ ﺍﻟﻜﺮﻳﻢ ﻋﻠﻰ ﺍﻟﺮﺳﻮﻝ ﻭﺃﻥ ﻫﺬﺍ ﺍﻟﻘﺮﺁﻥ ﻧﻌﻤﺔ ﻣﻦ ﷲ ﻋﻠﻰ ﺍﻹﻧﺴﺎﻧﻴﺔ ﺟﻤﻌﺎء ﻓﻌﻠﻴﻬﻢ ﺃﻥ 
ِﻛﺘَﺎٌﺏ ﺃُﻧِﺰَﻝ ﺇِﻟَْﻴَﻚ ﻓَﻼَ ﻳَُﻜﻦ ﴿( .ﻟﺪﺍﺭﻳﻦ ﻭﻳﻜﻮﻧﻮﺍ ﻣﻦ ﺍﻟﻨﺎﺟﻴﻦ ﻳﻮﻡ ﺍﻟﻘﻴﺎﻣﺔ ﻭﻣﻦ ﺃﻫﻞ ﺍﻟﺠﻨﺔﻳﺘﻤﺴﻜﻮﺍ ﺑﺘﻮﺟﻴﻬﺎﺗﻪ ﻭﺇﺭﺷﺎﺩﺍﺗﻪ ﻟﻴﻔﻮﺯﻭﺍ ﺑﺴﻌﺎﺩﺓ ﺍ
- 2ﺁﻳﺔ  ﴾ﻠِﻴﻼ ًﻣﱠ ﺎ ﺗََﺬﻛﱠُﺮﻭﻥ َﺗَﺘﱠﺒُِﻌﻮْﺍ ِﻣﻦ ُﺩﻭﻧِِﻪ ﺃَْﻭﻟِﻴَﺎء ﻗَ  ﻓِﻲ َﺻْﺪِﺭَﻙ َﺣَﺮٌﺝ ﻣﱢ ْﻨﻪ ُﻟِﺘُﻨِﺬَﺭ ﺑِِﻪ َﻭِﺫْﻛَﺮﻯ ﻟِْﻠُﻤْﺆِﻣﻨِﻴَﻦ* ﺍﺗﱠﺒُِﻌﻮْﺍ َﻣﺎ ﺃُﻧِﺰَﻝ ﺇِﻟَْﻴُﻜﻢ ﻣﱢ ﻦ ﺭﱠ ﺑﱢُﻜْﻢ َﻭﻻَ 
 .(8911F7911)3
ﻓﻘﻂ ،ﻭﺫﻛﺮ ﺃﻥ ﺍﻟﻄﻮﺍﻑ ﺑﺎﻟﺒﻴﺖ ﻋﺎﺭﻳﺎً ﻛﺎﻥ ﻓﻌﻞ ﺍﻟﻤﺮﺃﺓ.﴾ﻳﺎ ﺑﻨﻲ ﺁﺩﻡ ﺧﺬﻭﺍ ﺯﻳﻨﺘﻜﻢ  ﴿ﻭﻗﺪ ﺑﺪﺃ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺑﻘﻮﻟﻪ ﺗﻌﺎﻟﻰ  
 .ﻭﻟﻜﻦ ﺍﻟﺼﺤﻴﺢ ﺃﻥ ﺍﻟﺮﺟﺎﻝ ﻭﺍﻟﻨﺴﺎء ﻛﺎﻧﻮﺍ ﻳﻄﻮﻓﻮﻥ ﺑﺎﻟﺒﻴﺖ ﻭﻫﻢ ﻋﺮﺍﺓ
ﻳﻄﻮﻓﻮﻥ ﻓﻲ ﺍﻟﺠﺎﻫﻠﻴﺔ ﻋﺮﺍﺓ ﺇﻻ ﺍﻟﺤﻤﺲ ﻭﺍﻟﺤﻤﺲ ﻗﺮﻳﺶ ﻭﻣﺎ ﻭﻟﺪﺕ ﻛﺎﻥ ﺍﻟﻨﺎﺱ  :ﻋﺮﻭﺓﻗﺎﻝ .ﻓﻔﻲ ﺻﺤﻴﺢ ﺍﻟﺒﺨﺎﺭﻱ ﻭﻏﻴﺮﻩ 
ﻭﺗﻌﻄﻲ ﺍﻟﻤﺮﺃﺓ ﺍﻟﻤﺮﺃﺓ ﺍﻟﺜﻴﺎﺏ ﺗﻄﻮﻑ ﻓﻴﻬﺎ ﻓﻤﻦ ﻟﻢ ﻳﻌﻄﻪ ،ﻭﻛﺎﻧﺖ ﺍﻟﺤﻤﺲ ﻳﺤﺘﺴﺒﻮﻥ ﻋﻠﻰ ﺍﻟﻨﺎﺱ ﻳﻌﻄﻲ ﺍﻟﺮﺟﻞ ﺍﻟﺮﺟﻞ ﺍﻟﺜﻴﺎﺏ ﻳﻄﻮﻑ ﻓﻴﻬﺎ
-ﺍﻵﻳﺔ ﺁﻣﺮﺓ ﺑﺄﺧﺬ ﺍﻟﺰﻳﻨﺔ  ﻓﻨﺰﻟﺖ،. ﻓﺪﻝ ﻫﺬﺍ ﺍﻟﺤﺪﻳﺚ ﻋﻠﻰ ﺃﻥ ﺍﻟﺮﺟﺎﻝ ﻭﺍﻟﻨﺴﺎء ﻛﺎﻧﻮﺍ ﻳﻄﻮﻓﻮﻥ ﻋﺮﺍﺓ(9911F8911)ﺍﻟﺤﻤﺲ ﻁﺎﻑ ﺑﺎﻟﺒﻴﺖ ﻋﺮﻳﺎﻧﺎ
 ﺷﺮﻁ ﻣﻦ ﺷﺮﻭﻁ ﺍﻟﺼﻼﺓ. ﻭﺳﺘﺮ ﺍﻟﻌﻮﺭﺓ ﻛﻤﺎ ﻫﻮ ﻣﻌﺮﻭﻑ،-ﻭﺍﻟﻤﺮﺍﺩ ﺑﻪ ﺳﺘﺮ ﺍﻟﻌﻮﺭﺓ ﻓﻲ ﺍﻟﺼﻼﺓ
 [ ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
 .ﻁﻮﺍﻑ ﺃﻭﻋﻨﺪ ﻛﻞ ﺻﻼﺓ ،ﺃﻯ ﺍﻟﺒﺴﻮﺍ ﺃﻓﺨﺮ ﺛﻴﺎﺑﻜﻢ ﻭﺃﻁﻬﺮﻫﺎ ﴾ﻳﺎ ﺑﻨﻲ ﺃﺩﻡ ﺧﺬﻭﺍ ﺯﻳﻨﺘﻜﻢ ﻋﻨﺪ ﻛﻞ ﻣﺴﺠﺪ  ﴿
 .ﺑﻤﺎ ﻳﻀﺮ ﺑﺎﻟﻨﻔﺲ ﻭﺍﻟﻤﺎﻝ،ﻓﻲ ﺍﻟﺰﻳﻨﺔ ﻭﺍﻷﻛﻞ ﻭﺍﻟﺸﺮﺏﺃﻯ ﻻ ﺗﺴﺮﻓﻮﺍ  ﴾ﻭﻛﻠﻮﺍ ﻭﺍﺷﺮﺑﻮﺍ ﻭﻻ ﺗﺴﺮﻓﻮﺍ  ﴿
 .(0021F9911)ﺃﻯ ﺍﻟﻤﺘﻌﺪﻳﻦ ﺣﺪﻭﺩ ﷲ ﻓﻴﻤﺎ ﺃﺣﻞ ﻭﺣﺮﻡ﴾ﺇﻧﻪ ﻻ ﻳﺤﺐ ﺍﻟﻤﺴﺮﻓﻴﻦ  ﴿
 
 ﴾ ٤۸۱ﻣﱡ ﺒِﻴٌﻦ  ﺃََﻭﻟَۡﻢ ﻳَﺘَﻔَﻜﱠُﺮﻭْﺍۗ َﻣﺎ ﺑَِﺼﺎِﺣﺒِِﻬﻢ ﻣﱢ ﻦ ِﺟﻨﱠٍﺔﻭ ﺇِۡﻥ ﻫَُﻮ ﺇِﻻﱠ ﻧَِﺬﻳﺮ ٞ ﴿
 
 ـ  ﺍﻵﻳﺔ.(ﻟﻢ ﻳﻔﺘﻜﺮﻭﺍ  ﺃﻭ :)ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﻗ�ﺎﻡ ﻋﻠ�ﻰ ﺍﻟﺼ�ﻔﺎ ﻓ�ﺪﻋﺎ  �ﺫﻛ�ﺮ ﻟﻨ�ﺎ ﺃﻥ ﺍﻟﻨﺒ�ﻲ  »: ﻗ�ﺎﻝ ﻋ�ﻦ ﻗﺘ�ﺎﺩﺓﺍﺑ�ﻦ ﺃﺑ�ﻲ ﺣ�ﺎﺗﻢ ﻭﺃﺑ�ﻮ ﺍﻟﺸ�ﻴﺦ  ﺃﺧﺮﺝ [ﻙ] .084
ﺇﻥ  :ﻗ�ﺎﺋﻠﻬﻢﻘﺎﻝ ﻓ،ﻳ�ﺎ ﺑﻨ�ﻲ ﻓ�ﻼﻥ ﻳ�ﺎ ﺑﻨ�ﻲ ﻓ�ﻼﻥ ﻳﺤ�ﺬﺭﻫﻢ ﺑ�ﺄﺱ ﷲ ﻭﻭﻗﺎﺋﻌ�ﻪﻓﺠﻌﻞ ﻳ�ﺪﻋﻮﻫﻢ ﻓﺨ�ﺬﺍ ﻓﺨ�ﺬﺍ  ﻗﺮﻳﺸﺎً 
ﺔ ﺇﻥ ﻫ�ﻮ ﻟﻢ ﻳﻔﺘﻜﺮﻭﺍ ﻣﺎ ﺑﺼﺎﺣﺒﻬﻢ ﻣ�ﻦ ﺟﻨ� ﺃﻭ﴿:ﺇﻟﻰ ﺍﻟﺼﺒﺎﺡ، ﻓﺄﻧﺰﻝ ﷲ (1021F0021)ﺻﺎﺣﺒﻜﻢ ﻫﺬﺍ ﻟﻤﺠﻨﻮﻥ ﺑﺎﺕ ﻳﻬﻮﺕ
  .«(2021F1021)﴾ﺇﻻ ﻧﺬﻳﺮ ﻣﺒﻴﻦ
 
 [ﺗﻌﻠﻴﻖ]
 ﻭﻫﻮ ﺣﺚ ﻟﻜﻔ�ﺎﺭ ﻗ�ﺮﻳﺶ ﻋﻠ�ﻰ ﺍﻟﺘﻔﻜ�ﺮ ﻓ�ﻲ،ﻭﻫﻮ ﺃﺛﺮ ﻣﺮﺳﻞ ﺍﻹﺳﻨﺎﺩ،ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﻫﺬﺍ ﺍﻷﺛﺮ ﺍﻟﻮﺣﻴﺪ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ 
 _______________
( 7493ﺡ)2/704(ﺳ�ﻨﻦ ﺍﻟﻨﺴ�ﺎﺋﻲ ﺍﻟﻜﺒ�ﺮﻯ 6423ﺡ) 2/053( ﺍﻟﻤﺴﺘﺪﺭﻙ 1072ﺡ)4/802(ﺻﺤﺢ ﺍﺑﻦ ﺧﺰﻳﻤﺔ 8203ﺡ) 4/0232ﺻﺤﻴﺢ ﻣﺴﻠﻢ  8/061ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺟﺮﻳﺮ  (7911)
 (ﻭﻏﻴﺮﻫﻢ.2909ﺡ) 5/88ﺳﻨﻦ ﺍﻟﺒﻴﻬﻘﻲ ﺍﻟﻜﺒﺮﻯ 
 ﺳﻮﺭﺓ ﺍﻷﻋﺮﺍﻑ  (8911) 
 (002/ 2ﺻﺤﻴﺢ ﺍﻟﺒﺨﺎﺭﻱ )(9911) 
 (392/ 1ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(0021) 
 893  1ﺑﺎﻟﻘﻮﻡ ﺍﻧﻈﺮﺍﻟﻐﺮﻳﺐ ﻻﺑﻦ ﻗﺘﻴﺒﺔ/ ]ﻳُﻬَﻮﱢ ﺕ[ ﺃﻱ ﻳُﻨﺎﺩﻱ ﻳﻘﺎﻝ: ﻫَﻴﱠﺖ   (1021)
 ﺻﺤﻴﺢ ﺍﻹﺳﻨﺎﺩ ﻣﺮﺳﻞ. 5/4261ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ   (2021)
 (612)
 ﻓﻜﻴﻒ ﻳﻜ�ﻮﻥ ﻣ�ﻦ ﻫ�ﺬﺍ ﺣﺎﻟ�ﻪ،ﺍﻟﻤﺸﻬﻮﺭ ﺑﺎﻟﺸﻤﺎﺋﻞ ﻭﺍﻟﻔﻀﺎﺋﻞ ﻗﺒ�ﻞ ﻭﺑﻌ�ﺪ ﺍﻟﺒﻌﺜ�ﺔ، ﻤﻌﺮﻭﻑ ﺑﺎﻟﺼﺎﺩﻕ ﺍﻷﻣﻴﻦ ﻗﺒﻞ ﺍﻟﺒﻌﺜﺔﻭﻫﻮ ﺍﻟ �ﺍﻟﻨﺒﻲ  ﺣﺎﻝ
 .ﻣﺠﻨﻮﻥ ﺃﻥ ﺑﻪ ﻣﺲ ﻣﻦ ﺍﻟﺠﻦ
 
 [ ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
ﺑ�ﻞ ﻫ�ﻮ ﺭﺳ�ﻮﻝ ﷲ ،ﺟﻨﻮﻥ �ﻟﻴﻌﻠﻤﻮﺍ ﺃﻧﻪ ﻟﻴﺲ ﺑﻤﺤﻤ�ﺪ ،ﺃﻯ ﺃﻭﻟﻢ ﻳﺘﻔﻜﺮ ﻫﺆﻻء ﺍﻟﻤﻜﺬﺑﻮﻥ ﺑﺂﻳﺎﺕ ﷲ ﴾ﺃﻭﻟﻢ ﻳﺘﻔﻜﺮﻭﺍ ﻣﺎ ﺑﺼﺎﺣﺒﻬﻢ ﻣﻦ ﺟﻨﺔ  ﴿
 ﺰﻝ ﻋﻠﻴﻪ ﺍﻟﺬﻛﺮ ﺇﻧﻚ ﻟﻤﺠﻨﻮﻥ [ ﻭﻫﺬﺍ ﻧﻔﻰ ﻟﻤﺎ ﻧﺴﺒﻪ ﻟﻪ ﺍﻟﻤﺸﺮﻛﻮﻥ ﻣﻦ ﺍﻟﺠﻨﻮﻥ ﻓﻲ ﻗﻮﻟﻬﻢ ] ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﺬﻱ ﻧ،ﺣﻘﺎ ﺃﺭﺳﻠﻪ ﷲ ﻟﻬﺪﺍﻳﺘﻬﻢ
 ﻗﻠﺐ ﻳﻌﻘﻞ ﺑﻪ ﻭﻳﻌﻲ. ﺃﻭﻟﻤﻦ ﻛﺎﻥ ﻟﻪ ﻟﺐ ،ﺃﻣﺮﻩ ﺑﻴﻦ ﻭﺍﺿﺢ،ﺃﻯ ﻟﻴﺲ ﻣﺤﻤﺪ ﺇﻻ ﺭﺳﻮﻝ ﻣﻨﺬﺭ ﴾ﺇﻥ ﻫﻮ ﺇﻻ ﻧﺬﻳﺮ ﻣﺒﻴﻦ  ﴿
 
ﻫَُﻮﻭ ﺛَﻘُﻠَۡﺖ ﻓِﻲ ٱﻟﺴﱠ َﻤٰ َﻮٰ ِﺕ  ﻠُﻮﻧََﻚ َﻋِﻦ ٱﻟﺴﱠﺎَﻋِﺔ ﺃَﻳﱠﺎَﻥ ُﻣۡﺮَﺳٰٮﻬَۖﺎ ﻗُۡﻞ ﺇِﻧﱠَﻤﺎ ِﻋۡﻠُﻤﻬَﺎ ِﻋﻨَﺪ َﺭﺑﱢۖﻲ َﻻ ﻳَُﺠﻠﱢﻴﻬَﺎ ﻟَِﻮۡﻗﺘِﻬَﺎ ٓﺇِﻻﱠ ٴَﻳَﺴ ۡ ﴿
ﻠُﻮﻧََﻚ َﻛﺄَﻧﱠَﻚ َﺣﻔِﻲﱞ َﻋۡﻨﻬَۖﺎ ﻗُۡﻞ ﺇِﻧﱠَﻤﺎ ِﻋۡﻠُﻤﻬَﺎ ِﻋﻨَﺪ ٱﻟﱠ  َِﻭﻟَٰ ِﻜﻦﱠ ﺃَۡﻛﺜََﺮ ٱﻟﻨﱠﺎِﺱ َﻻ ﻳَۡﻌﻠَُﻤﻮَﻥ ٴَﻳَﺴ ۡ َﻭٱۡﻷَۡﺭِﺽﻭ َﻻ ﺗَۡﺄﺗِﻴُﻜۡﻢ ﺇِﻻﱠ ﺑَۡﻐﺘَﺔ ٗۗ
 ﴾ ۷۸۱
 
 .ﺍﻟﺴﺎﻋﺔ( ـ ﺍﻵﻳﺔ ﻳﺴﺄﻟﻮﻧﻚ ﻋﻦ :)ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
 �ﺣﻤﻞ ﺑﻦ ﺃﺑ�ﻲ ﻗﺸ�ﻴﺮ ﻭﺳ�ﻤﻮﺃﻝ ﺑ�ﻦ ﺯﻳ�ﺪ ﻟﺮﺳ�ﻮﻝ ﷲ ﻗﺎﻝ  »: ﻗﺎﻝﺝ ﺍﺑﻦ ﺟﺮﻳﺮ ﻭﻏﻴﺮﻩ ﻭﺍﺑﻦ ﻋﺒﺎﺱ ﺃﺧﺮ .184
ﺴ�ﺎﻋﺔ ﺃﻳ�ﺎﻥ ﻋ�ﻦ ﺍﻟﻳﺴ�ﺄﻟﻮﻧﻚ  ﴿:ﻓ�ﺄﻧﺰﻝ ﷲ ؟ﺇﻥ ﻛﻨ�ﺖ ﻧﺒﻴ�ﺎ ًﻛﻤ�ﺎ ﺗﻘ�ﻮﻝ ﻓﺈﻧ�ﺎ ﻧﻌﻠ�ﻢ ﻣ�ﺎ ﻫ�ﻲﺃﺧﺒﺮﻧ�ﺎ ﻣﺘ�ﻰ ﺍﻟﺴ�ﺎﻋﺔ 
 .«  .(3021F2021)ـ ﺍﻵﻳﺔ﴾ﻣﺮﺳﺎﻫﺎ 
 . (4021F3021)ﻗﺮﻳﺶ ـ ﻓﺬﻛﺮ ﻧﺤﻮﻩﻗﺎﻟﺖ ﻗﺎﻝ: ﻭﺃﺧﺮﺝ ﺃﻳﻀﺎ ًﻋﻦ ﻗﺘﺎﺩﺓ  .284
 
 [ﻴﻖﺗﻌﻠ]
ﻣﺘ��ﻰ ﺍﻟﺴ��ﺎﻋﺔ ﺃﻱ ﻣﺘ��ﻰ ﺗﻘ��ﻮﻡ  �ﻭﻫﻤﺎ ﻓ��ﻲ ﻗ��ﻮﻝ ﺍﻟﻴﻬ��ﻮﺩ ﻭﺳ��ﺆﺍﻟﻬﻢ ﻟﻠﻨﺒ��ﻲ ،ﺫﻛ��ﺮ ﺍﻟﻤﺆﻟ��ﻒ ﺃﺛ��ﺮﻳﻦ ﻓ��ﻲ ﺳ��ﺒﺐ ﻧ��ﺰﻭﻝ ﻫ��ﺬﻩ ﺍﻵﻳ��ﺔ 
 ﻭﻗﺪ ﺟﺎء ﻫﺬﺍ ﻓﻲ ﻋﺪﺓ ﺁﻳﺎﺕ ﻣﻦ ﺍﻟﻘﺮﺁﻥ.،ﻓﺮﺩ ﷲ ﻋﻠﻴﻬﻢ ﺑﺄﻥ ﻋﻠﻤﻬﺎ ﺇﻧﻤﺎ ﻫﻮ ﻋﻨﺪ ﷲ ﻭﺍﺣﺪﻩ ﻻ ﻳﻌﻠﻢ ﻣﺘﻰ ﺗﻘﻮﻡ ﻏﻴﺮﻩ،ﺍﻟﺴﺎﻋﺔ
ﺇﻥ ﺑﻴﻨﻨ�ﺎ »ﻗ�ﺮﻳﺶ ﻟﻤﺤﻤ�ﺪ: ﻗﺎﻟ�ﺖ  :ﺟ�ﻪ ﺍﻹﻣ�ﺎﻡ ﺍﻟﻮﺍﺣ�ﺪﻱ ﻭﻏﻴ�ﺮﻩ ﻋ�ﻦ ﻗﺘ�ﺎﺩﺓﻭﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﺳﺒﺐ ﺁﺧﺮ ﻭﻫﻮ ﻣﺎ ﺃﺧﺮ 
 .«(5021F4021)ﺍﻵﻳﺔ - ﴾ﻳﺴﺄﻟﻮﻧﻚ ﻋﻦ ﺍﻟﺴﺎﻋﺔ﴿ -ﻓﺄﻧﺰﻝ ﷲ ﺗﻌﺎﻟﻰ  ؟ﻭﺑﻴﻨﻚ ﻗﺮﺍﺑﺔ ﻓﺄﺳﺮ ﺇﻟﻴﻨﺎ ﻣﺘﻰ ﺗﻜﻮﻥ ﺍﻟﺴﺎﻋﺔ
ﺩ ﻠﻴﻬ�ﻮﺃﻥ ﻳﻜ�ﻮﻥ ﺍﻟﺴ�ﺆﺍﻝ ﻟ ﻓﻬ�ﻲ ﺗﺤﺘﻤ�ﻞ ﴾ﻳﺴ�ﺌﻠﻮﻧﻚ﴿ :ﻓﺘﻜﻮﻥ ﺍﻵﻳﺔ ﻧﺰﻟﺖ ﻓﻲ ﺍﻟﻴﻬﻮﺩ ﻭﻓﻲ ﺍﻟﻜﻔﺎﺭ ﻭﻫﻮ ﻣﺤﺘﻤﻞ ﻣ�ﻦ ﻋﻤ�ﻮﻡ ﻗﻮﻟ�ﻪ 
 ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ. .ﻭﺍﻟﻜﻔﺎﺭ ﻋﻠﻰ ﺣﺪ ﺳﻮﺍء
 
 [ ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
 .ﺃﻯ ﻳﺴﺄﻟﻮﻧﻚ ﻳﺎ ﻣﺤﻤﺪ ﻋﻦ ﺍﻟﻘﻴﺎﻣﺔ ﴾ﻳﺴﺄﻟﻮﻧﻚ ﻋﻦ ﺍﻟﺴﺎﻋﺔ  ﴿
 .ﻭﺳﻤﻴﺖ ﺍﻟﻘﻴﺎﻣﺔ )ﺳﺎﻋﺔ( ﻟﺴﺮﻋﺔ ﻣﺎ ﻓﻴﻬﺎ ﻣﻦ ﺍﻟﺤﺴﺎﺏ ؟ﺃﻯ ﻣﺘﻰ ﻭﻗﻮﻋﻬﺎ ﻭﺣﺪﻭﺛﻬﺎ ﴾ﺃﻳﺎﻥ ﻣﺮﺳﺎﻫﺎ  ﴿
 .ﺛﻢ ﺃﻛﺪ ﺫﻟﻚ ﺑﻘﻮﻟﻪ،ﺇﻻ ﷲ ﺳﺒﺤﺎﻧﻪ،ﻗﺖ ﺍﻟﺬﻱ ﻳﺤﺼﻞ ﻗﻴﺎﻡ ﺍﻟﻘﻴﺎﻣﺔ ﻓﻴﻪﻻ ﻳﻌﻠﻢ ﺍﻟﻮ :ﺃﻯ ﻗﻞ ﻟﻬﻢ ﻳﺎ ﻣﺤﻤﺪ﴾ﻗﻞ ﺇﻧﻤﺎ ﻋﻠﻤﻬﺎ ﻋﻨﺪ ﺭﺑﻲ  ﴿
 .ﻓﻬﻮ ﺍﻟﻌﺎﻟﻢ ﺑﻮﻗﺘﻬﺎ،ﺃﻯ ﻻ ﻳﻜﺸﻒ ﺃﻣﺮﻫﺎ ﻭﻻ ﻳﻈﻬﺮﻫﺎ ﻟﻠﻨﺎﺱ ﺇﻻ ﺍﻟﺮﺏ ﺳﺒﺤﺎﻧﻪ ﺑﺎﻟﺬﺍﺕ ﴾ﻻ ﻳﺠﻠﻴﻬﺎ ﻟﻮﻗﺘﻬﺎ ﺇﻻ ﻫﻮ  ﴿
 .ﺎ ﻭﺃﻫﻮﺍﻟﻬﺎﺃﻯ ﻋﻈﻤﺖ ﻋﻠﻰ ﺃﻫﻞ ﺍﻟﺴﻤﻮﺍﺕ ﻭﺍﻷﺭﺽ ﺣﻴﺚ ﻳﺸﻔﻘﻮﻥ ﻣﻨﻬﺎ ﻭﻳﺨﺎﻓﻮﻥ ﺷﺪﺍﺋﺪﻫ ﴾ﺛﻘﻠﺖ ﻓﻲ ﺍﻟﺴﻤﻮﺍﺕ ﻭﺍﻷﺭﺽ  ﴿
 .ﻛﺄﻧﻚ ﻛﺜﻴﺮ ﺍﻟﺴﺆﺍﻝ ﻋﻨﻬﺎ ﺷﺪﻳﺪ ﺍﻟﻄﻠﺐ ﻟﻤﻌﺮﻓﺘﻬﺎ،ﺃﻯ ﻳﺴﺄﻟﻮﻧﻚ ﻳﺎ ﻣﺤﻤﺪ ﻋﻦ ﻭﻗﺘﻬﺎ ﴾ﻳﺴﺄﻟﻮﻧﻚ ﻛﺄﻧﻚ ﺣﻔﻰ ﻋﻨﻬﺎ ﴿
 .ﺃﻯ ﻻ ﻳﻌﻠﻢ ﻭﻗﺘﻬﺎ ﺇﻻ ﷲ ﻷﻧﻬﺎ ﻣﻦ ﺍﻷﻣﻮﺭ ﺍﻟﻐﻴﺒﻴﺔ ﺍﻟﺘﻲ ﺍﺳﺘﺄﺛﺮ ﺑﻬﺎ ﻋﻼﻡ ﺍﻟﻐﻴﻮﺏ ﴾ﻗﻞ ﺇﻧﻤﺎ ﻋﻠﻤﻬﺎ ﻋﻨﺪ ﷲ ﴿
ﻭﺍﻟﺤﻜﻤ��ﺔ ﻓ��ﻲ ﺍﺧﻔ��ﺎء ﺍﻟﺴ��ﺎﻋﺔ ﻋ��ﻦ  :ﺍﻹﻣ��ﺎﻡ ﺍﻟﻔﺨ��ﺮﻗ��ﺎﻝ ! ﻟﺴ��ﺒﺐ ﺍﻟ��ﺬﻱ ﻷﺟﻠ��ﻪ ﺃﺧﻔﻴ��ﺖ ﺃﻯ ﻻ ﻳﻌﻠﻤ��ﻮﻥ ﺍ﴾ﻭﻟﻜ��ﻦ ﺃﻛﺜ��ﺮ ﺍﻟﻨ��ﺎﺱ ﻻ ﻳﻌﻠﻤ��ﻮﻥ  ﴿
 .(6021F5021)ﻭﺃﺯﺟﺮ ﻋﻦ ﺍﻟﻤﻌﺼﻴﺔ،ﻓﻴﻜﻮﻥ ﺫﻟﻚ ﺃﺩﻋﻰ ﺇﻟﻰ ﺍﻟﻄﺎﻋﺔ،ﻛﺎﻧﻮﺍ ﻋﻠﻰ ﺣﺬﺭ ﻣﻨﻬﺎ،ﺃﻧﻬﻢ ﺇﺫﺍ ﻟﻢ ﻳﻌﻠﻤﻮﺍ ﻣﺘﻰ ﺗﻜﻮﻥ،ﺍﻟﻌﺒﺎﺩ
    
 ﴾ ٤۰۲ُﻤﻮَﻥ ﻓَﭑۡﺳﺘَِﻤُﻌﻮْﺍ ﻟَﻪُۥ َﻭﺃَﻧِﺼﺘُﻮْﺍ ﻟََﻌﻠﱠُﻜۡﻢ ﺗُۡﺮﺣ َ َﻭﺇَِﺫﺍ ﻗُِﺮَﺉ ٱۡﻟﻘُۡﺮَءﺍﻥ ُ ﴿
 
 .ـ  ﺍﻵﻳﺔ(ﻭﺇﺫﺍ ﻗﺮﺉ ﺍﻟﻘﺮﺁﻥ  :)ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﻭﺇﺫﺍ ﻗ�ﺮﺉ ﺍﻟﻘ�ﺮﺁﻥ ﻓﺎﺳ�ﺘﻤﻌﻮﺍ ﻟ�ﻪ ﻭﺃﻧﺼ�ﺘﻮﺍ  ﴿:ﻧﺰﻟ�ﺖ »: ﻗ�ﺎﻝﻫﺮﻳﺮﺓ  ﻋﻦ ﺃﺑﻲﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﻭﻏﻴﺮﻩ  .384
 .«(7021F6021) �ﻓﻲ ﺍﻟﺼﻼﺓ ﺧﻠﻒ ﺍﻟﻨﺒﻲ ﻓﻲ ﺭﻓﻊ ﺍﻷﺻﻮﺍﺕ ﴾
 .«(8021F7021)ـ ﺍﻵﻳﺔ﴾ﻭﺇﺫﺍ ﻗﺮﺉ ﺍﻟﻘﺮﺁﻥ  ﴿:ﻛﺎﻧﻮﺍ ﻳﺘﻜﻠﻤﻮﻥ ﻓﻲ ﺍﻟﺼﻼﺓ ﻓﻨﺰﻟﺖ  »: ﻗﺎﻝﻭﺃﺧﺮﺝ ﺃﻳﻀﺎ ًﻋﻨﻪ  .484
 .(9021F8021)ﷲ ﺑﻦ ﻣﻐﻔﻞ ﻧﺤﻮﻩ ﻋﻦ ﻋﺒﺪﻭﺃﺧﺮﺝ  .584
 _______________
 ﻭﺇﺳﻨﺎﺩﻩ ﺿﻌﻴﻒ  9/731ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ (3021)
ﻗﺎﻟ�ﺖ   :»ﻗﺘﺎﺩﺓ ﻗ�ﺎﻝ    ﺮ ﻋﻦﺍﻟﺬﻱ ﻋﻨﺪ ﺍﺑﻦ ﺟﺮﻳﺮ ﻟﻴﺲ ﻧﺤﻮ ﻣﻤﺎ ﻗﺎﻝ ﺍﻟﻤﺆﻟﻒ،ﻓﺈﻥ ﺃﺛﺮ ﺍﺑﻦ ﻋﺒﺎﺱ ﻓﻲ ﺍﻟﻴﻬﻮﺩ،ﺃﻣﺎ ﺃﺛﺮ ﻗﺘﺎﺩﺓ ﻓﻔﻲ ﻛﻔﺎﺭ ﻗﺮﻳﺶ ﻭﻫﻮ ﺑﻠﻔﻈﻪ ﻋﻨﺪ ﺍﺑﻦ ﺟﺮﻳﺮ ﻋﻦ ﻣﻌﻤ (4021)
 ﻭﺭﻭﺍﻳﺔ ﻣﻌﻤﺮ ﻋﻦ ﻗﺘﺎﺩﺓ ﺿﻌﻴﻔﺔ.  731  9ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ/ (: ﻳﺴﺌﻠﻮﻧﻚ ﻛﺄﻧﻚ ﺣﻔﻲ ﻋﻨﻬﺎ )،ﺇﻥ ﺑﻴﻨﻨﺎ ﻭﺑﻴﻨﻚ ﻗﺮﺍﺑﺔ ﻓﺄﺳﺮ ﺇﻟﻴﻨﺎ ﻣﺘﻰ ﺍﻟﺴﺎﻋﺔ،ﻓﻘﺎﻝ ﷲ   �ﻗﺮﻳﺶ ﻟﻤﺤﻤﺪ 
 (351ﺃﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ ﻟﻠﻮﺍﺣﺪﻱ ) (5021) 
 (223/ 1ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(6021) 
 ﻓﻲ ﺇﺳﻨﺎﺩﻩ ﻋﺒﺪ ﷲ ﺑﻦ ﻋﺎﻣﺮ ﺍﻟﻘﺎﺭﺉ ﺿﻌﻴﻒ 5/5461ﺗﻢ  ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎ (7021)
 ﺑﺈﺳﻨﺎﺩﻳﻦ ﺍﻷﻭﻝ: ﻓﻴﻪ ﺇﺑﺮﺍﻫﻴﻢ ﺍﻟﻬﺠﺮﻱ ﻗﺎﻝ ﺍﻟﺤﺎﻓﻆ ﻟﻴﻦ ﺍﻟﺤﺪﻳﺚ،ﻭﺍﻟﺜﺎﻧﻲ ﻓﻴﻪ ﻋﺒﺪ ﷲ ﺑﻦ ﻋﺎﻣﺮ ﻗﺎﻝ ﻋﻨﻪ: ﺿﻌﻴﻒ 9/361ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺟﺮﻳﺮ  5/6461ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ   (8021)
 ﻣﻌﺎﻭﻳﺔ ﺑﻦ ﻗﺮﺓ ﺍﻟﻤﺰﻧﻲ ﻗﺎﻝ: ﺃﺣﺴﺒﻪ ﻋﻦ ﻋﺒﺪ ﷲ،ﻭﺃﺑﻮ ﺍﻟﻤﻘﺪﺍﻡ ﺿﻌﻴﻒﻣﻦ ﻁﺮﻳﻖ ﺃﺑﻲ ﺍﻟﻤﻘﺪﺍﻡ ﻋﻦ  5/6461ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ   (9021)
 (712)
 
 .  (0121F9021)ﻣﺴﻌﻮﺩ ﻣﺜﻠﻪ ﻋﻦ ﺍﺑﻦﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮ .684
ﺷ�ﻴﺌﺎ ًﻛﻠﻤ�ﺎ ﻗ�ﺮﺃ  �ﻛﺎﻥ ﺭﺳ�ﻮﻝ ﷲ ،ﻧﺰﻟﺖ ﻫﺬﻩ ﺍﻵﻳ�ﺔ ﻓ�ﻲ ﻓﺘ�ﻰ ﻣ�ﻦ ﺍﻷﻧﺼ�ﺎﺭ »: ﻗﺎﻝﻭﺃﺧﺮﺝ ﻋﻦ ﺍﻟﺰﻫﺮﻱ  .784
 .«(1121F0121)ﻗﺮﺃﻩ
ﻳﺘﻠﻘﻔ�ﻮﻥ ﻣ�ﻦ ﻛ�ﺎﻧﻮﺍ   »ﻗ�ﺎﻝ: ﺑ�ﻦ ﻛﻌ�ﺐ  ﻋ�ﻦ ﻣﺤﻤ�ﺪﺣ�ﺪﺛﻨﺎ ﺃﺑ�ﻮ ﻣﻌﺸ�ﺮ  :ﺳﻌﻴﺪ ﺑﻦ ﻣﻨﺼﻮﺭ ﻓﻲ ﺳ�ﻨﻨﻪﻗﺎﻝ ﻭ .884
ﻭﺇﺫﺍ ﻗ��ﺮﺉ ﺍﻟﻘ��ﺮﺁﻥ  ﴿:ﺣﺘ��ﻰ ﻧﺰﻟ��ﺖ ﻫ��ﺬﻩ ﺍﻵﻳ��ﺔ ﺍﻟﺘ��ﻲ ﻓ��ﻲ ﺍﻷﻋ��ﺮﺍﻑﺇﺫﺍ ﻗ��ﺮﺃ ﺷ��ﻴﺌﺎ ًﻗ��ﺮﺃﻭﺍ ﻣﻌ��ﻪ  �ﺭﺳ��ﻮﻝ ﷲ 
  .«(2121F1121)﴾ﻓﺎﺳﺘﻤﻌﻮﺍ ﻟﻪ ﻭﺃﻧﺼﺘﻮﺍ
 .ﻅﺎﻫﺮ ﺫﻟﻚ ﺃﻥ ﺍﻵﻳﺔ ﻣﺪﻧﻴﺔ :ﻗﻠﺖ
 
 [ ﺗﻌﻠﻴﻖ]
 .ﻭﻫﻲ ﺗﺸﺘﻤﻞ ﺛﻼﺛﺔ ﺃﺳﺒﺎﺏ ﻟﻠﻨﺰﻭﻝ.ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﻋﺪﺓ ﺁﺛﺎﺭ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ 
 ﻭﻳﺮﻓﻌﻮﻥ ﺃﺻﻮﺍﺗﻬﻢ ﺑﺎﻟﺘﻼﻭﺓ ﻓﻨﺰﻟﺖ.  �ﻓﻲ ﻛﻮﻧﻬﻢ ﻛﺎﻧﻮﺍ ﻳﻘﺮﺅﻥ ﺧﻠﻒ ﺭﺳﻮﻝ ﷲ  :ﺍﻷﻭﻝ 
ﻛ��ﺬﺍ  :ﻛ��ﻢ ﺻ��ﻠﻴﺘﻢ؟ ﻓﻴﻘ��ﻮﻝ :ﻓﻴﺠﻲء ﺍﻟﺮﺟ��ﻞ ﻓﻴﻘ��ﻮﻝ ﻟﺼ��ﺎﺣﺒﻪ،ﺃﻧﻬ��ﻢ ﻛ��ﺎﻧﻮﺍ ﻳﺘﻜﻠﻤ��ﻮﻥ ﻓ��ﻲ ﺻ��ﻼﺗﻬﻢ ﺃﻭﻝ ﻣ��ﺎ ﻓُﺮﺿ��ﺖ :ﻭﺍﻟﺜ��ﺎﻧﻲ 
 .(3121F2121)ﻗﺘﺎﺩﺓﻗﺎﻟﻪ ،ﻓﻨﺰﻟﺖ ﻫﺬﻩ ﺍﻵﻳﺔ،ﻭﻛﺬﺍ
 . �ﺑﻤﺎ ﻳﻘﺮﺃ ﺑﻪ ﺍﻟﻨﺒﻲ  �ﻘﺮﺃ ﺧﻠﻒ ﺭﺳﻮﻝ ﷲ ﻭﻛﺎﻥ ﻳ ،ﺃﻧﻪ ﻧﺰﻟﺖ ﻓﻲ ﺭﺟﻞ ﻣﻦ ﺍﻟﺼﺤﺎﺑﻪ ﺑﻌﻴﻨﻪ :ﺍﻟﺜﺎﻟﺚ 
 .ﻭﻗﺪ ﺟﺎء ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻟﻬﺎ ﻛﺬﻟﻚ ﻏﻴﺮ ﻣﺎ ﺫﻛﺮﻩ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ 
ﻛ�ﺎﻥ ﺍﻟﻤﺸ�ﺮﻛﻮﻥ ﻳ�ﺄﺗﻮﻥ ﺭﺳ�ﻮﻝ ﷲ ﺻ�ﻠﻰ ّﷲ ﻋﻠﻴ�ﻪ  :ﺳﻌﻴﺪ ﺑﻦ ﺍﻟﻤﺴ�ﻴﺐﻗﺎﻝ ﻭﻗﺎﻝ: ﻓﺄﺧﺮﺝ ﺍﻹﻣﺎﻡ ﺍﻟﺜﻌﻠﺒﻲ ﻭﻫﻮ ﺍﻟﺴﺒﺐ ﺍﻟﺮﺍﺑﻊ  
 .(4121F3121)﴾َﻭﺇِﺫﺍ ﻗُِﺮَﺉ ﺍْﻟﻘُْﺮﺁﻥ ُ﴿ﻓﺄﻧﺰﻝ ﷲ ﺟﻮﺍﺑﺎ ﻟﻬﻢ  ﴾ُﻌﻮﺍ ﻟِﻬَﺬﺍ ﺍْﻟﻘُْﺮﺁِﻥ َﻭﺍْﻟَﻐْﻮﺍ ﻓِﻴﻪ ِﻻ ﺗَْﺴﻤ َ﴿ :ﻭﺳﻠﻢ ﺇﺫﺍ ﺻﻠّﻰ ﻓﻴﻘﻮﻝ ﺑﻌﻀﻬﻢ ﻟﺒﻌﺾ ﺑﻤّﻜﺔ
ﻭﺍﻟﻘﺎﺳﻢ ﺑﻦ ،ﻭﺯﻳﺪ ﺑﻦ ﺃﺳﻠﻢ،ﻭﻋﻤﺮﻭ ﺑﻦ ﺩﻳﻨﺎﺭ،ﻭﻋﻄﺎء،ﻭﻣﺠﺎﻫﺪ،ﺳﻌﻴﺪ ﺑﻦ ﺟﺒﻴﺮﻗﺎﻝ  ،ﺃﺧﺮﺟﻪ ﻛﺬﻟﻚ:ﺍﻟﺴﺒﺐ ﺍﻟﺨﺎﻣﺲ
 .(5121F4121)ﻫﺬﺍ ﻓﻲ ﺍﻟﺨﻄﺒﺔ ﺃﻣﺮ ﺑﺎﻹﻧﺼﺎﺕ ﻟﻺﻣﺎﻡ ﻳﻮﻡ ﺍﻟﺠﻤﻌﺔ :ﻭﺷﻬﺮ ﺑﻦ ﺣﻮﺷﺐ،ﻳﺴﺎﺭ
 
 [ ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
ﻭﺍﺳﻜﺘﻮﺍ ﻋﻨﺪ ﺗﻼﻭﺗﻪ ﺇﻋﻈﺎﻣﺎ ﻟﻠﻘﺮﺁﻥ ،ﺃﻯ ﻭﺇﺫﺍ ﺗﻠﻴﺖ ﺁﻳﺎﺕ ﺍﻟﻘﺮﺁﻥ ﻓﺎﺳﺘﻤﻌﻮﻫﺎ ﺑﺘﺪﺑﺮ ﻭﺇﻣﻌﺎﻥ ﴾ﻭﺇﺫﺍ ﻗﺮﺉ ﺍﻟﻘﺮﺁﻥ ﻓﺎﺳﺘﻤﻌﻮﺍ ﻟﻪ ﻭﺃﻧﺼﺘﻮﺍ  ﴿
 .ﻭﺇﺟﻼﻻ ﻟﻪ
 .(6121F5121)ﻟﻼﻛﻲ ﺗﻔﻮﺯﻭﺍ ﺑﺎﻟﺮﺣﻤﺔ ﺃﻱ ﴾ﻟﻌﻠﻜﻢ ﺗﺮﺣﻤﻮﻥ ﴿
 
 ﺍﻧﺘﻬﺖ ﺳﻮﺭﺓ ﺍﻷﻋﺮﺍﻑ
 
 
 ُﺳﻮَﺭﺓ ُﺍﻷَﻧﻔَﺎﻝ ِ
 
 
ﺃَِﻁﻴُﻌﻮْﺍ ٱﻟﱠ  ََﻭَﺭُﺳﻮﻟَﻪُٓۥ ﺇِﻥ ُﻛﻨﺘُﻢ َﻚ َﻋِﻦ ٱۡﻷَﻧﻔَﺎِﻝۖ ﻗُِﻞ ٱۡﻷَﻧﻔَﺎُﻝ ِﻟﱠ  َِﻭٱﻟﺮﱠ ُﺳﻮِﻝۖ ﻓَﭑﺗﱠﻘُﻮْﺍ ٱﻟﱠ  ََﻭﺃَۡﺻﻠُِﺤﻮْﺍ َﺫﺍَﺕ ﺑَۡﻴﻨُِﻜۡﻢۖ ﻭ َﻠُﻮﻧَ ٴَﻳَﺴ ۡ ﴿
 ﴾ ۱ﻣﱡ ۡﺆِﻣﻨِﻴَﻦ 
 
 .ﺍﻵﻳﺔ (—) ﻳﺴﺄﻟﻮﻧﻚ ﻋﻦ ﺍﻷﻧﻔﺎﻝ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﻣﻦ ﻗﺘﻞ ﻗﺘﻴﻼ ﻓﻠ�ﻪ ﻛ�ﺬﺍ  �ﺍﻟﻨﺒﻲ ﻗﺎﻝ  »: ﻗﺎﻝﻋﺒﺎﺱ  ﻋﻦ ﺍﺑﻦﻢ ﺭﻭﻯ ﺃﺑﻮ ﺩﺍﻭﺩ ﻭﺍﻟﻨﺴﺎﺋﻲ ﻭﺍﺑﻦ ﺣﺒﺎﻥ ﻭﺍﻟﺤﺎﻛ .984
ﻭﺃﻣ�ﺎ ﺍﻟﺸ�ﺒﺎﻥ ﻓﺴ�ﺎﺭﻋﻮﺍ ﺇﻟ�ﻰ ﺍﻟﻘﺘ�ﻞ ،ﻓﺄﻣﺎ ﺍﻟﻤﺸﻴﺨﺔ ﻓﺜﺒﺘ�ﻮﺍ ﺗﺤ�ﺖ ﺍﻟﺮﺍﻳﺎﺕ،ﻛﺬﺍ ﻭﻛﺬﺍﻭﻛﺬﺍ ﻭﻣﻦ ﺃﺳﺮ ﺃﺳﻴﺮﺍ ﻓﻠﻪ 
ﻟﻠﺸ�ﺒﺎﻥ ﺃﺷ�ﺮﻛﻮﻧﺎ ﻣﻌﻜ�ﻢ ﻓﺈﻧ�ﺎ ﻛﻨ�ﺎ ﻟﻜ�ﻢ ﺭﺩءﺍ ﻭﻟ�ﻮ ﻛ�ﺎﻥ ﻣ�ﻨﻜﻢ ﺷ�ﻲء ﻟﻠﺠ�ﺄﺗﻢ ﺇﻟﻴﻨ�ﺎ  :ﺍﻟﻤﺸ�ﻴﺨﺔﻘﺎﻟ�ﺖ ﻭﺍﻟﻐﻨ�ﺎﺋﻢ ﻓ
 .«(7121F6121)﴾ﻧﻔﺎﻝ ﻗﻞ ﺍﻷﻧﻔﺎﻝ ﻟ ﻭﺍﻟﺮﺳﻮﻝﻋﻦ ﺍﻷﻳﺴﺄﻟﻮﻧﻚ  ﴿:ﻓﻨﺰﻟﺖ �ﺒﻲ ﻓﺎﺧﺘﺼﻤﻮﺍ ﺇﻟﻰ ﺍﻟﻨ
ﻟﻤ�ﺎ ﻛ�ﺎﻥ ﻳ�ﻮﻡ ﺑ�ﺪﺭ ﻗﺘ�ﻞ ﺃﺧ�ﻲ ﻋﻤﻴ�ﺮ ﻓﻘﺘﻠ�ﺖ ﺑ�ﻪ ﺳ�ﻌﻴﺪ ﺑ�ﻦ  » :ﻗ�ﺎﻝﺑ�ﻦ ﺃﺑ�ﻲ ﻭﻗ�ﺎﺹ  ﻋ�ﻦ ﺳ�ﻌﺪﻭﺭﻭﻯ ﺃﺣﻤﺪ  .094
ﻓﺮﺟﻌ�ﺖ ﻭﺑ�ﻲ ﻣ�ﺎ ﻻ ﻳﻌﻠﻤ�ﻪ  «ﺍﺫﻫﺐ ﻓﺎﻁﺮﺣﻪ ﻓﻲ ﺍﻟﻘ�ﺒﺾ  :»ﻘﺎﻝ ﻓ،�ﻓﺄﺗﻴﺖ ﺑﻪ ﺍﻟﻨﺒﻲ  ﺍﻟﻌﺎﺹ ﻭﺃﺧﺬﺕ ﺳﻴﻔﻪ
 _______________
ﻛﺎﻥ ﻋﺒﺪ ﷲ ﻳﻘﻮﻝ: ﻛﻨﺎ ﻳﺴﻠﻢ ﺑﻌﻀﻨﺎ ﻋﻠﻰ ﺑﻌﺾ ﻓﻲ ﺍﻟﺼﻼﺓ ﺳﻼﻡ ﻋﻠﻰ ﻓﻼﻥ ﻭﺳﻼﻡ ﻋﻠﻰ ﻓﻼﻥ،ﻗﺎﻝ: ﻓﺠﺎء ﺍﻟﻘﺮﺁﻥ   :»ﺑﻠﻔﻆ ﻋﻦ ﺍﻟﻤﺴﻴﺐ ﺑﻦ ﺭﺍﻓﻊ ﻗﺎﻝ  261  9ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ/ (0121)
 ﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ ﻋﺎﺻﻢ ﺑﻦ ﺑﻬﺪﻟﺔ ﻗﺎﻝ: ﺍﻟﺤﺎﻓﻆ ﺻﺪﻭﻕ ﻟﻪ ﺃﻭﻫﺎﻡ ﻭﻧﺴﺘﻄﻴﻊ ﺃﻥ ﻧﻘﻮﻝ ﺑﺄﻥ ﺍﻷﺛﺮ ﺣﺴﻦ ﻟﻐﻴﺮﻩ (: ﻭﺇﺫﺍ ﻗﺮﻯء ﺍﻟﻘﺮﺁﻥ ﻓﺎﺳﺘﻤﻌﻮﺍ ﻟﻪ ﻭﺃﻧﺼﺘﻮﺍ )
 ﻣﺮﺳﻞ ﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ ﺃﺷﻌﺚ ﺑﻦ ﺳﻮﺍﺭ ﺿﻌﻴﻒ.  9/361ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ  (1121)
 ﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ ﺃﺑﻮ ﻣﻌﺸﺮ ﺿﻌﻴﻒ ﺑﺎﻹﺿﺎﻓﺔ ﺇﻟﻰ ﺇﺭﺳﺎﻟﻪ.  (879ﺡ)  5/181ﺳﻨﻦ ﺳﻌﻴﺪ ﺑﻦ ﻣﻨﺼﻮﺭ (2121)
 (213/ 3ﺯﺍﺩ ﺍﻟﻤﺴﻴﺮ )(3121) 
 (223/ 4ﺍﻟﻜﺸﻒ ﻭﺍﻟﺒﻴﺎﻥ ﻋﻦ ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﺁﻥ )(4121) 
 (223/ 4ﺍﻟﻜﺸﻒ ﻭﺍﻟﺒﻴﺎﻥ ﻋﻦ ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﺁﻥ )(5121) 
 (523/ 1ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(6121) 
 3/77(ﻭﻗ��ﺎﻝ:  ﺻ��ﺤﻴﺢ،ﻗﻠﺖ ﻭﻗ�ﺪ ﺍﺣ��ﺘﻭ ﺍﻟﺒﺨ��ﺎﺭﻱ ﺑﻌﻜﺮﻣ��ﺔ ﻭﺍﺣ�ﺘﻭ ﻣﺴ��ﻠﻢ ﺑ��ﺪﺍﻭﺩ ﺑ�ﻦ ﺃﺑ��ﻲ ﻫﻨﺪ،ﺳ��ﻨﻦ ﺃﺑ��ﻲ ﺩﺍﻭﺩ 4952ﺡ) 2/ 341ﻣﺴ��ﺘﺪﺭﻙ ﺍﻟﺤ�ﺎﻛﻢ   5/181ﺗﻔﺴ�ﻴﺮ ﺍﻟﻄﺒ��ﺮﻱ (7121)
—ﺣﺪﺛﻨﺎ ﻭﻫﺐ ﺑﻦ ﺑﻘﻴﺔ ﻗﺎﻝ ﺃﺧﺒﺮﻧﺎ ﺧﺎﻟﺪ ﻋﻦ ﺩﺍﻭﺩ ﻋﻦ ﻋﻜﺮﻣﺔ ﻋﻦ ﺑﻦ ﻋﺒ�ﺎﺱﻗﺎﻝ ﺍﻹﻣﺎﻡ ﺃﺑﻮ ﺩﺍﻭﺩ  3/232(ﺷﺮﺡ ﻣﻌﺎﻧﻲ ﺍﻵﺛﺎﺭ 29421ﺡ) 6/192(ﺳﻨﻦ ﺍﻟﺒﻴﻬﻘﻲ ﺍﻟﻜﺒﺮﻯ 7372ﺡ)
 ﺑﻪ.
 (812)
 :» �ﻟ�ﻲ ﺍﻟﻨﺒ�ﻲ ﻘ�ﺎﻝ ﻓ،ﻓﻤﺎ ﺟ�ﺎﻭﺯﺕ ﺇﻻ ﻳﺴ�ﻴﺮﺍ ﺣﺘ�ﻰ ﻧﺰﻟ�ﺖ ﺳ�ﻮﺭﺓ ﺍﻷﻧﻔﺎﻝ،ﻠﺒﻲﺇﻻ ﷲ ﻣﻦ ﻗﺘﻞ ﺃﺧ�ﻲ ﻭﺃﺧ�ﺬ ﺳ�
 .«(8121F7121)ﺍﺫﻫﺐ ﻓﺨﺬ ﺳﻴﻔﻚ
ﻳ�ﺎ  :ﻟﻤ�ﺎ ﻛ�ﺎﻥ ﻳ�ﻮﻡ ﺑ�ﺪﺭ ﺟﺌ�ﺖ ﺑﺴ�ﻴﻒ ﻓﻘﻠ�ﺖ :»ﻗ�ﺎﻝ  ﻋ�ﻦ ﺳ�ﻌﺪﻭﺭﻭﻯ ﺃﺣﻤﺪ ﺃﺑﻮ ﺩﺍﻭﺩ ﻭﺍﻟﺘﺮﻣ�ﺬﻱ ﻭﺍﻟﻨﺴ�ﺎﺋﻲ  .194
ﻋﺴﻰ :ﻓﻘﻠﺖ .«ﻫﺬﺍ ﻟﻴﺲ ﻟﻲ ﻭﻻ ﻟﻚ :»ﻘﺎﻝ ﻓ،ﻣﻦ ﺍﻟﻤﺸﺮﻛﻴﻦ ﻫﺐ ﻟﻲ ﻫﺬﺍ ﺍﻟﺴﻴﻒ ﺭﺳﻮﻝ ﷲ ﻗﺪ ﺷﻔﻰ ﺻﺪﺭﻱ
ﺇﻧﻚ ﺳﺄﻟﺘﻨﻲ ﻭﻟﻴﺲ ﻟﻲ ﻭﺇﻧﻪ ﻗﺪ ﺻﺎﺭ ﻟﻲ ﻭﻫﻮ  :»ﻘﺎﻝ ﻓ �ﻓﺠﺎءﻧﻲ ﺍﻟﺮﺳﻮﻝ ،ﺃﻥ ﻳﻌﻄﻰ ﻫﺬﺍ ﻣﻦ ﻻ ﻳﺒﻠﻲ ﺑﻼﺋﻲ
 .« (9121F8121)ـ    ﺍﻵﻳﺔ﴾ﻧﻔﺎﻝ ﻋﻦ ﺍﻷﻳﺴﺄﻟﻮﻧﻚ  ﴿:ﻓﻨﺰﻟﺖﻗﺎﻝ  .«ﻟﻚ
ﺨﻤ���ﺲ ﺑﻌ���ﺪ ﺍﻷﺭﺑﻌ���ﺔ ﻋ���ﻦ ﺍﻟ  �ﺃﻧﻬ���ﻢ ﺳ���ﺄﻟﻮﺍ ﺍﻟﻨﺒ���ﻲ  :» ﻋﻦ ﻣﺠﺎﻫ���ﺪ ﻭﺃﺧ���ﺮﺝ ﺍﺑ���ﻦ ﺟﺮﻳ���ﺮ [ﻙ] .294
 .«(0221F9121)ﻵﻳﺔﺍ ـ﴾ﻧﻔﺎﻝ ﻋﻦ ﺍﻷﻳﺴﺄﻟﻮﻧﻚ  ﴿:ﻓﻨﺰﻟﺖ،ﺍﻷﺧﻤﺎﺱ
 
 [ﺗﻌﻠﻴﻖ]
ﻭﺑﺨﺎﺻﺔ ﻓﻴﻤﺎ ﻳﺘﻌﻠﻖ ﺑ�ﺎﻟﻐﺰﻭﺍﺕ ﻭﺍﻟﺠﻬ�ﺎﺩ ﻓ�ﻲ ﺳ�ﺒﻴﻞ ،ﺇﺣﺪﻯ ﺍﻟﺴﻮﺭ ﺍﻟﻤﺪﻧﻴﺔ ﺍﻟﺘﻲ ﻋﻨﻴﺖ ﺑﺠﺎﻧﺐ ﺍﻟﺘﺸﺮﻳﻊ ﺳﻮﺭﺓ ﺍﻷﻧﻔﺎﻝ  
ﻭﺍﻹﺭﺷ�ﺎﺩﺍﺕ ،ﻣ�ﻦ ﺍﻟﺘﺸ�ﺮﻳﻌﺎﺕ ﺍﻟﺤﺮﺑﻴﺔ ﻭﺗﻀ�ﻤﻨﺖ ﻛﺜﻴ�ﺮﺍً ،ﻓﻘﺪ ﻋﺎﻟﺠﺖ ﺑﻌ�ﺾ ﺍﻟﻨ�ﻮﺍﺣﻲ ﺍﻟﺤﺮﺑﻴ�ﺔ ﺍﻟﺘ�ﻲ ﻅﻬ�ﺮﺕ ﻋﻘ�ﺐ ﺑﻌ�ﺾ ﺍﻟﻐﺰﻭﺍﺕ،ﷲ
 .ﻭﺃﺣﻜﺎﻡ ﺍﻷﺳﺮﻯ ﻭﺍﻟﻐﻨﺎﺋﻢ،ﻭﺗﻨﺎﻭﻟﺖ ﺟﺎﻧﺐ ﺍﻟﺴﻠﻢ ﻭﺍﻟﺤﺮﺏ،ﺇﺗﺒﺎﻋﻬﺎ ﻓﻲ ﻗﺘﺎﻟﻬﻢ ﻷﻋﺪﺍء ﷲ ﺍﻹﻟﻬﻴﺔ ﺍﻟﺘﻲ ﻳﺠﺐ ﻋﻠﻰ ﺍﻟﻤﺆﻣﻨﻴﻦ
ﻭﺑﺪﺍﻳ�ﺔ ﺍﻟﻨﺼ�ﺮ ﻟﺠﻨ�ﺪ ،" ﻧﺰﻟﺖ ﻫﺬﻩ ﺍﻟﺴ�ﻮﺭﺓ ﺍﻟﻜﺮﻳﻤ�ﺔ ﻓ�ﻲ ﺃﻋﻘ�ﺎﺏ )ﻏ�ﺰﻭﺓ ﺑ�ﺪﺭ( ﺍﻟﺘ�ﻲ ﻛﺎﻧ�ﺖ ﻓﺎﺗﺤ�ﺔ ﺍﻟﻐ�ﺰﻭﺍﺕ ﻓ�ﻲ ﺗ�ﺎﺭﻳﺦ ﺍﻹﺳ�ﻼﻡ ﺍﻟﻤﺠﻴﺪ 
ﻭﺭﺳ��ﻤﺖ ﺍﻟﺨﻄ��ﺔ ﺍﻟﺘﻔﺼ��ﻴﻠﻴﺔ ،ﺬﻩ ﺍﻟﻤﻮﻗﻌ��ﺔ ﺑﺈﺳﻬﺎﺏﺣﺘ��ﻰ ﺳ��ﻤﺎﻫﺎ ﺑﻌ��ﺾ ﺍﻟﺼ��ﺤﺎﺑﺔ " ﺳ��ﻮﺭﺓ ﺑ��ﺪﺭ " ﻷﻧﻬ��ﺎ ﺗﻨﺎﻭﻟ��ﺖ ﺃﺣ��ﺪﺍﺙ ﻫ��،ﺍﻟﺮﺣﻤﻦ
ﻭﺣ��ﺰﻡ ،ﺑﻜ��ﻞ ﺷ��ﺠﺎﻋﺔ ﻭﺟﺮﺃﺓ،ﻭﺑﻴﻨ��ﺖ ﻣ��ﺎ ﻳﻨﺒﻐ��ﻲ ﺃﻥ ﻳﻜ��ﻮﻥ ﻋﻠﻴ��ﻪ ﺍﻟﻤ��ﺆﻣﻦ ﻣ��ﻦ )ﺍﻟﺒﻄﻮﻟ��ﺔ ﻭﺍﻟﺸ��ﻬﺎﻣﺔ( ﻭﺍﻟﻮﻗ��ﻮﻑ ﻓ��ﻲ ﻭﺟ��ﻪ ﺍﻟﺒﺎﻁﻞ،ﻟﻠﻘﺘﺎﻝ
ﻭﻣ��ﻦ ﺍﻟﻤﻌﻠ��ﻮﻡ ﻣ��ﻦ ﺗ��ﺎﺭﻳﺦ ﺍﻟﻐ��ﺰﻭﺍﺕ ﺍﻟﺘ��ﻲ ﺧﺎﺿ��ﻬﺎ ﺍﻟﻤﺴ��ﻠﻤﻮﻥ ﺃﻥ ﻏ��ﺰﻭﺓ ﺑ��ﺪﺭ ﻛﺎﻧ��ﺖ ﻓ��ﻲ " ﺭﻣﻀ��ﺎﻥ " ﻣ��ﻦ ﺍﻟﺴ��ﻨﺔ ﺍﻟﺜﺎﻧﻴ��ﺔ .ﻭﺻ��ﻤﻮﺩ
ﻭﺇﻧﻘ�ﺎﺫ ﺍﻟﻤﺴﺘﻀ�ﻌﻔﻴﻦ ﻣ�ﻦ ﺍﻟﺮﺟ�ﺎﻝ ﻭﺍﻟﻨﺴ�ﺎء ،ﻭﺭﺩ ﺍﻟﺒﻐ�ﻲ ﻭﺍﻟﻄﻐﻴﺎﻥ،ﻭﻛﺎﻧ�ﺖ ﻫ�ﻲ ﺍﻟﺠﻮﻟ�ﺔ ﺍﻷﻭﻟ�ﻰ ﻣ�ﻦ ﺟ�ﻮﻻﺕ ﺍﻟﺤ�ﻖ ﻣ�ﻊ ﺍﻟﺒﺎﻁ�ﻞ،ﻟﻠﻬﺠﺮﺓ
ﻭﻗ��ﺪ ﺇﺳ��ﺘﺠﺎﺏ ﷲ ،ﻭﺃﺧ��ﺬﻭﺍ ﻓ��ﻲ ﺍﻟﻀ��ﺮﺍﻋﺔ ﺇﻟ��ﻰ ﷲ ﺃﻥ ﻳﺨ��ﺮﺟﻬﻢ ﻣ��ﻦ ﺍﻟﻘﺮﻳ��ﺔ ﺍﻟﻈ��ﺎﻟﻢ ﺃﻫﻠﻬﺎ،ﺍﻟ��ﺬﻳﻦ ﻗﻌ��ﺪ ﺑﻬ��ﻢ ﺍﻟﻀ��ﻌﻒ ﻓ��ﻲ ﻣﻜﺔ،ﻭﺍﻟﻮﻟﺪﺍﻥ
ﻓﻼ ﺑﺪ ﻟﻪ ﻣﻦ ﻳﻮﻡ ،ﻭﺍﻣﺘﺪ ﺳﻠﻄﺎﻧﻪ،ﻭﻗﻮﻳﺖ ﺷﻮﻛﺘﻪ،ﺃﻧﺼﺎﺭ ﺍﻟﺒﺎﻁﻞ ﺍﻧﻪ ﻣﻬﻤﺎ ﻁﺎﻝ ﺃﻣﺪﻩﻭﺑﻬﺎ ﻋﺮﻑ ،ﺿﺮﺍﻋﺘﻬﻢ ﻓﻬﻴﺄ ﻟﻬﻢ ﻅﺮﻭﻑ ﺗﻠﻚ ﺍﻟﻐﺰﻭﺓ
" ﻭﻓﻲ ﺛﻨﺎﻳ�ﺎ ﺳ�ﺮﺩ ﺃﺣ�ﺪﺍﺙ .ﻭﻫﺰﻳﻤﺔ ﻟﻠﻤﺸﺮﻛﻴﻦ،ﻭﻫﻜﺬﺍ ﻛﺎﻧﺖ ﻏﺰﻭﺓ ﺑﺪﺭ ﻧﺼﺮﺍ ﻟﻠﻤﺆﻣﻨﻴﻦ،ﻳﺨﺮ ﻓﻴﻪ ﺻﺮﻳﻌﺎ ﺃﻣﺎﻡ ﺟﻼﻝ ﺍﻟﺤﻖ ﻭﻗﻮﺓ ﺍﻹﻳﻤﺎﻥ
ﻳﻦ ﺁﻣﻨ�ﻮﺍ [ ﻛﺤ�ﺎﻓﺰ ﻟﻬ�ﻢ ﻋﻠ�ﻰ ﺍﻟﺼ�ﺒﺮ ﻭﺍﻟﺜﺒ�ﺎﺕ ﻓ�ﻲ ﺑ�ﺪﺭ ﺟ�ﺎءﺕ ﺍﻟﻨ�ﺪﺍءﺍﺕ ﺍﻹﻟﻬﻴ�ﺔ ﻟﻠﻤ�ﺆﻣﻨﻴﻦ ﺳ�ﺖ ﻣ�ﺮﺍﺕ ﺑﻮﺻ�ﻒ ﺍﻹﻳﻤ�ﺎﻥ ] ﻳ�ﺎ ﺃﻳﻬ�ﺎ ﺍﻟ�ﺬ
ﻭﺃﻥ ﺍﻟﻨﺼ�ﺮ ﺍﻟ�ﺬﻱ ﺣ�ﺎﺯﻭﺍ ،ﻭﻛﺘﺬﻛﻴﺮ ﻟﻬﻢ ﺑﺄﻥ ﻫﺬﻩ ﺍﻟﺘﻜﺎﻟﻴﻒ ﺍﻟﺘﻲ ﺃﻣﺮﻭﺍ ﺑﻬﺎ ﻣﻦ ﻣﻘﺘﻀ�ﻴﺎﺕ ﺍﻹﻳﻤ�ﺎﻥ ﺍﻟ�ﺬﻱ ﺗﺤﻠ�ﻮﺍ ﺑ�ﻪ،ﻣﺠﺎﻫﺪﺗﻬﻢ ﻷﻋﺪﺍء ﷲ
 .(1221F0221)ﻛﺎﻥ ﺑﺴﺒﺐ ﺍﻹﻳﻤﺎﻥ ﻻ ﺑﻜﺜﺮﺓ ﺍﻟﺴﻼﺡ ﻭﺍﻟﺮﺟﺎﻝ ،ﻋﻠﻴﻪ
ﺄﺭﺑﻌ�ﺔ ﺁﺛ�ﺎﺭ ﻭﻫ�ﻲ ﺗﺸ�ﺘﻤﻞ ﻋﻠ�ﻰ ﺛﻼﺛ�ﺔ ﺃﺳ�ﺒﺎﺏ ﻭﺇﻥ ﻛ�ﺎﻥ ﻛﻠﻬ�ﺎ ﻓ�ﻲ ﻟﺴ�ﻮﺭﺓ ﺑﺃﺳ�ﺒﺎﺏ ﻧ�ﺰﻭﻝ ﻫ�ﺬﻩ ﺍﺭﺣﻤﻪ ﷲ ﻭﻗﺪ ﺍﻓﺘﺘﺢ ﺍﻟﻤﺆﻟﻒ  
 .ﻏﺰﻭﺓ ﺑﺪﺭ ﻏﻴﺮ ﺃﻧﻬﺎ ﻣﺨﺘﻠﻔﺔ ﺃﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ
 ﻓﻲ ﺗﺨﺎﺻﻢ ﺍﻟﻤﺸﻴﺨﺔ ﻭﺍﻟﺸﺒﺎﺏ ﻓﻲ   ﺍﻷﻧﻔﺎﻝ ﻟﻤﻦ ﻫﻲ؟ ﻓﻨﺰﻟﺖ ﺍﻵﻳﺔ ﺗﺒﻴﻦ ﺃﻧﻬﺎ ﻟ ﻭﻟﺮﺳﻮﻟﻪ. :ﻓﺎﻷﻭﻝ 
 ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﺳﻌﺪ ﺑﻦ ﺃﺑﻲ ﻭﻗﺎﺹ. :ﺍﻟﺜﺎﻧﻲ 
 .ﺔ ﻋﻨﺪﻣﺎ ﺃﺭﺍﺩﻭﺍ ﺃﻥ ﺗﻘﺴﻢ ﻟﻬﻢ ﺑﻌﺾ ﺍﻷﻧﻔﺎﻝﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﺍﻟﺼﺤﺎﺑ :ﺍﻟﺜﺎﻟﺚ 
 .ﻭﺍﻟﺜﺎﻟﺚ ﻣﺮﺳﻞ ﺍﻹﺳﻨﺎﺩ ﺤﺎﻥﺻﺤﻴﺈﺳﻨﺎﺩﻫﻤﺎ ﻣﺎ ﺍﻟﺴﺒﺐ ﺍﻷﻭﻝ ﻭﺍﻟﺜﺎﻧﻲ ﻓﻓﺄ
ﺑ�ﺄﻥ ﺍﻵﻳ�ﺔ ﺗ�ﺄﺧﺮﺕ ﺍﻟﻨ�ﺰﻭﻝ ﺣﺘ�ﻰ ﺍﻧﺘﻬ�ﺖ ﻏ�ﺰﻭﺓ ﺑ�ﺪﺭ، ﻭﻛ�ﺎﻥ ﻓﻴﻬ�ﺎ ﺃﻥ ﷲ ﻧﺼ�ﺮ ﻘ�ﺎﻝ ﻋﻠﻰ ﺃﻧﻪ ﻳﻤﻜﻦ ﺃﻥ ﻳﺠﻤﻊ ﺑﻴﻨﻬﺎ ﻛﻠﻬﺎ ﺑﺄﻥ ﻳ 
ﺛﻢ ﺍﺧﺘﺼ�ﻢ ﺍﻟﺸ�ﺒﺎﺏ ﻭﺍﻟﺸ�ﻴﻮﺥ ،ﺍﻟﺬﻱ ﻳﻈﻦ ﺃﻧﻪ ﻣﻦ ﺣﻘﻪ ﻟﻜﻮﻧﻪ ﻫﻮ ﺍﻟ�ﺬﻱ ﻗﺘ�ﻞ ﺻ�ﺎﺣﺒﻪ ﻓﺄﺭﺍﺩ ﺳﻌﺪ ﺃﻥ ﻳﺄﺧﺬ ﺍﻟﺴﻴﻒ،ﺍﻟﻤﺴﻠﻤﻴﻦ ﻋﻠﻰ ﺍﻟﻜﺎﻓﺮﻳﻦ
ﻓﻨﺰﻟ�ﺖ ﺍﻵﻳ�ﺔ ﻣﻮﺿ�ﺤﺔ ﻭﻣﺒﻴﻨ�ﺔ ﻣﻮﺍﺿ�ﻊ ﻫ�ﺬﻩ ﺍﻷﻧﻔ�ﺎﻝ .ﻟﻬﻢ ﻧﺼﻴﺒﺎ ًﻣﻦ ﺍﻷﻧﻔ�ﺎﻝ �ﺛﻢ ﺃﺭﺍﺩ ﺍﻟﺼﺤﺎﺑﺔ ﺃﻥ ﻳﺠﻌﻞ ﺍﻟﻨﺒﻲ ،ﻓﻲ ﻣﻦ ﻫﻮ ﺃﺣﻖ ﺑﺬﻟﻚ
 .ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ.ﻭﺃﻥ ﷲ ﻭﺭﺳﻮﻟﻪ ﻫﻤﺎ ﺃﺣﻖ ﺑﻘﺴﻤﺘﻬﺎ
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
 .ﺍﻟﻐﻨﺎﺋﻢ ﻟﻤﻦ ﻫﻲ؟ ﴾ ﻳﺴﺄﻟﻮﻧﻚ ﻋﻦ ﺍﻷﻧﻔﺎﻝ﴿
  .ﻳﻀﻌﻬﺎ ﺣﻴﺚ ﻳﺸﺎء ﻣﻦ ﻏﻴﺮ ﻣﺸﺎﺭﻛﺔ ﻓﻴﻬﺎ ﻓﻘﺴﻤﻬﺎ ﺑﻴﻨﻬﻢ ﻋﻠﻰ ﺍﻟﺴﱠﻮﺍء ﴾ ﻗﻞ ﺍﻷﻧﻔﺎﻝ ﻟ ﻭﺍﻟﺮﺳﻮﻝ﴿
 .ﺑﻄﺎﻋﺘﻪ ﻭﺍﺟﺘﻨﺎﺏ ﻣﻌﺎﺻﻴﺔ ﴾ ﻓﺎﺗﻘﻮﺍ ﷲ﴿
ﺍﻷﻧﻔ�ﺎﻝ ﻓﺈﻧﱠﻬﻤ�ﺎ ﻳﺤﻜﻤ�ﺎﻥ ﻓﻴﻬ�ﺎ ﻣ�ﺎ ﺃﺭﺍﺩﺍ ﻓ�ﻲ  .ﺳ�ﻠﱢﻤﻮﺍ ﻟﻬﻤ�ﺎ ﴾ ﻭﺃﻁﻴﻌﻮﺍ ﷲ ﻭﺭﺳﻮﻟﻪ﴿ﺣﻘﻴﻘﺔ ﻭﺻﻠﻜﻢ ﺃَْﻱ: ﻻ ﺗََﺨﺎﻟﻔﻮﺍ  ﴾ ﻭﺃﺻﻠﺤﻮﺍ ﺫﺍﺕ ﺑﻴﻨﻜﻢ﴿
 .(2221F1221)﴾ ﺇﻥ ﻛﻨﺘﻢ ﻣﺆﻣﻨﻴﻦ﴿
 
  
 _______________
( ﺍﻟﻤﺆﻟﻒ: ﻷﺑ�ﻲ ﺳ�ﻌﻴﺪ ﺍﻟﻬﻴ�ﺜﻢ ﺑ�ﻦ 681)ﺡ1/522( ﻣﺴﻨﺪ ﺍﻟﺸﺎﺷﻲ 6551ﺡ) 1/081(ﻣﺴﻨﺪ ﺃﺣﻤﺪ   9862ﺡ) 2/003ﻛﺘﺎﺏ ﺍﻟﺴﻨﻦ ﻟﺴﻌﻴﺪ ﺑﻦ ﻣﻨﺼﻮﺭ  9/371ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ (8121)
ﺻﺤﻴﺢ ﺍﻹﺳﻨﺎﺩﻗﺎﻝ ﺍﻹﻣ�ﺎﻡ  2ﻋﺪﺩ ﺍﻷﺟﺰﺍء:  0141ﺍﻟﻄﺒﻌﺔ: ﺍﻷﻭﻟﻰ، ﺍﻟﻤﺪﻳﻨﺔ ﺍﻟﻤﻨﻮﺭﺓ -ﺍﻟﻨﺎﺷﺮ: ﻣﻜﺘﺒﺔ ﺍﻟﻌﻠﻮﻡ ﻭﺍﻟﺤﻜﻢ  ﺍﻟﻤﺤﻘﻖ: ﺩ. ﻣﺤﻔﻮﻅ ﺍﻟﺮﺣﻤﻦ ﺯﻳﻦ ﷲ (533ﻛﻠﻴﺐ ﺍﻟﺸﺎﺷﻲ )ﺕ: 
 ﺑﻪ—ﺍﻟﺜﻘﻔﻲ ﻋﻦ ﺳﻌﺪ ﺑﻦ ﺃﺑﻲ ﻭﻗﺎﺹ ﺃﺣﻤﺪ: ﺛﻨﺎ ﺃﺑﻮ ﻣﻌﺎﻭﻳﺔ ﺛﻨﺎ ﺃﺑﻮ ﺇﺳﺤﺎﻕ ﺍﻟﺸﻴﺒﺎﻧﻲ ﻋﻦ ﻣﺤﻤﺪ ﺑﻦ ﻋﺒﻴﺪ ﷲ
(ﻣﺴﻨﺪ 19421ﺡ) 6/192(ﺳﻨﻦ ﺍﻟﺒﻴﻬﻘﻲ ﺍﻟﻜﺒﺮﻯ 0472ﺡ) 3/77ﺳﻨﻦ ﺃﺑﻲ ﺩﺍﻭﺩ  8/213ﻭﻗﺎﻝ:  ﺣﺴﻦ ﺻﺤﻴﺢ،ﺣﻠﻴﺔ ﺍﻷﻭﻟﻴﺎء  5/862ﺳﻨﻦ ﺍﻟﺘﺮﻣﺬﻱ   9/371ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ (9121)
( ﺇﺳﻨﺎﺩﻩ 69111ﺡ)6/843( ﺳﻨﻦ ﺍﻟﻨﺴﺎﺋﻲ ﺍﻟﻜﺒﺮﻯ 537ﺡ)2/48ﻳﻌﻠﻰ (ﻭﻗﺎﻝ: ﺻﺤﻴﺢ ﺍﻹﺳﻨﺎﺩ ﻭﻟﻢ ﻳﺨﺮﺟﺎﻩ،ﻣﺴﻨﺪ ﺃﺑﻲ 5952ﺡ) 2/ 441( ﻣﺴﺘﺪﺭﻙ ﺍﻟﺤﺎﻛﻢ 8351ﺡ) 1/871ﺃﺣﻤﺪ 
ﺛﻨﺎ ﺃﺳﻮﺩ ﺑﻦ ﻋﺎﻣﺮ ﺃﻧﺒﺄﻧﺎ ﺃﺑﻮ ﺑﻜﺮ ﻋﻦ ﻋﺎﺻﻢ ﺑﻦ ﺃﺑﻲ ﺍﻟﻨﺠﻮﺩ ﻋﻦ ﻣﺼ�ﻌﺐ ﺑ�ﻦ  ﺟﻴﺪ ﻓﻲ ﺇﺳﻨﺎﺩﻩ ﻋﺎﺻﻢ ﺑﻦ ﺑﻬﺪﻟﺔ،ﺃﺧﺮﺝ ﻟﻪ ﺍﻟﺸﻴﺨﺎﻥ ﻣﻘﺮﻭﻧﺎ ﻛﻤﺎ ﻗﺎﻝ ﺍﻟﺤﺎﻓﻆ ﻓﻲ ﺍﻟﺘﻘﺮﻳﺒﻘﺎﻝ ﺍﻹﻣﺎﻡ ﺃﺣﻤﺪ:
 ﺑﻪ.–ﺳﻌﺪ ﻋﻦ ﺳﻌﺪ ﺑﻦ ﻣﺎﻟﻚ 
 ﻣﻦ ﺭﻭﺍﻳﺔ ﺍﺑﻦ ﺃﺑﻲ ﻧﺠﻴﺢ ﻋﻦ ﻣﺠﺎﻫﺪ ﻭﺗﻘﺪﻡ ﺃﻥ ﺭﻭﺍﻳﺘﻪ ﻋﻨﻪ ﻓﻲ ﺍﻟﺘﻔﺴﻴﺮ ﻣﺮﺳﻠﺔ.  9/071ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺟﺮﻳﺮ (0221)
 (623/ 1ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(1221) 
 (034ﺍﻟﻮﺟﻴﺰ ﻟﻠﻮﺍﺣﺪﻱ ) (2221) 
 
 (912)
 
  ﴾  ٥ۡﺆِﻣﻨِﻴَﻦ ﻟََﻜٰ ِﺮﻫُﻮَﻥ ﺎ ﻣﱢ َﻦ ٱۡﻟﻤ ُِﻣۢﻦ ﺑَۡﻴﺘَِﻚ ﺑِﭑۡﻟَﺤﻖﱢ َﻭﺇِﻥﱠ ﻓَِﺮﻳﻘ َٗﻛَﻤﺎ ٓﺃَۡﺧَﺮَﺟَﻚ َﺭﺑﱡَﻚ  ﴿
 
 .ـ  ﺍﻵﻳﺔ(ﻛﻤﺎ ﺃﺧﺮﺟﻚ  ):ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ       
ﻭﻧﺤ�ﻦ  �ﻟﻨ�ﺎ ﺭﺳ�ﻮﻝ ﷲ ﻗ�ﺎﻝ :»ﻗ�ﺎﻝ ﺃﻳ�ﻮﺏ ﺍﻷﻧﺼ�ﺎﺭﻱ  ﻋﻦ ﺃﺑﻲ]ﻙ[ ﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﻭﺍﺑﻦ ﻣﺮﺩﻭﻳﻪ  .394
ﻓﺨﺮﺟﻨ�ﺎ  .«؟ﻣ�ﺎ ﺗ�ﺮﻭﻥ ﻓﻴﻬ�ﺎ ﻟﻌ�ﻞ ﷲ ﻳﻐﻨﻤﻨﺎﻫ�ﺎ ﻭﻳﺴ�ﻠﻤﻨﺎ :»ﺃﻗﺒﻠﺖ ـ  ﺑﺎﻟﻤﺪﻳﻨﺔ ـ ﻭﺑﻠﻐﻪ ﺃﻥ ﻋﻴﺮ ﺃﺑﻲ ﺳﻔﻴﺎﻥ ﻗﺪ
ﻳ�ﺎ ﺭﺳ�ﻮﻝ ﷲ ﻣ�ﺎ ﻟﻨ�ﺎ ﻣ�ﻦ ﻁﺎﻗ�ﺔ ﺑﻘﺘ�ﺎﻝ ﺍﻟﻘ�ﻮﻡ ﺇﻧﻤ�ﺎ :ﻓﻘﻠﻨ�ﺎ .«؟ﻣ�ﺎ ﺗ�ﺮﻭﻥ ﻓ�ﻴﻬﻢ :»ﻘﺎﻝ ﻳﻮﻣﻴﻦ ﻓ ﺃﻭﻓﺴﺮﻧﺎ ﻳﻮﻣﺎ ً
ﻓﺄﻧﺰﻝ ،ﻗﻮﻡ ﻣﻮﺳﻰ ﺍﺫﻫﺐ ﺃﻧﺖ ﻭﺭﺑﻚ ﻓﻘﺎﺗﻼ ﺇﻧﺎ ﻫﺎﻫﻨ�ﺎ ﻗﺎﻋ�ﺪﻭﻥﻗﺎﻝ ﻻ ﺗﻘﻮﻟﻮﺍ ﻛﻤﺎ  :ﻟﻤﻘﺪﺍﺩﺍﻘﺎﻝ ﻓ،ﺧﺮﺟﻨﺎ ﻟﻠﻌﻴﺮ
 .« (3221F2221)﴾ﻛﻤﺎ ﺃﺧﺮﺟﻚ ﺭﺑﻚ ﻣﻦ ﺑﻴﺘﻚ ﺑﺎﻟﺤﻖ ﻭﺇﻥ ﻓﺮﻳﻘﺎ ﻣﻦ ﺍﻟﻤﺆﻣﻨﻴﻦ ﻟﻜﺎﺭﻫﻮﻥ ﴿:ﷲ
 .(4221F3221)ﻋﺒﺎﺱ ﻧﺤﻮﻩ ﻋﻦ ﺍﺑﻦﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮ  .494
 
 [ ﺗﻌﻠﻴﻖ]
ﻲ ﺷﺎﻫﺪ ﻟﻪ ﻋﻦ ﺍﺑ�ﻦ ﻋﺒ�ﺎﺱ ﻭﻫ�ﻮ ﻛﻤ�ﺎ ﺃﺧﺮﺟ�ﻪ ﺍﺑ�ﻦ ﺟﺮﻳ�ﺮ ﻭﺍﻟﺜﺎﻧ ،ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺛﺮﻳﻦ ﺫﻛﺮ ﺍﻷﻭﻝ ﻣﻨﻬﻤﺎ ﻣﺨﺘﺼﺮﺍً  
ﻭﺫﻟﻚ ﻳﻮﻡ ﺑﺪﺭ، ﺃﻣ�َﺮ ﺍﻟﻨ�ﺎﺱ، ﻓﺘﻌﺒﱠ�ْﻮﺍ ﻟﻠﻘﺘ�ﺎﻝ،   ،ﻗﺎﻝﻟﻪ ﺳﻌﺪ ﺑﻦ ﻋﺒﺎﺩﺓ ﻣﺎ ﻗﺎﻝ ﻓﻲ ﻟﻘﺎء ﺍﻟﻘﻮﻡ، ﻭ �ﻟﻤﺎ ﺷﺎﻭﺭ ﺍﻟﻨﺒﻲ  ،ﻗﺎﻝﻋﻦ ﺍﺑﻦ ﻋﺒﺎﺱ ﻗﺎﻝ 
ﻳﻘًﺎ ﻣﻦ ﺍﻟﻤ�ﺆﻣﻨﻴﻦ ﻟﻜ�ﺎﺭﻫﻮﻥ ﻳﺠﺎﺩﻟﻮﻧ�ﻚ ﻛﻤﺎ ﺃﺧﺮﺟﻚ ﺭﺑﻚ ﻣﻦ ﺑﻴﺘﻚ ﺑﺎﻟﺤﻖ ﻭﺇﻥ ﻓﺮ﴿ﻭﺃﻣﺮﻫﻢ ﺑﺎﻟﺸﻮﻛﺔ، ﻭﻛﺮﻩ ﺫﻟﻚ ﺃﻫﻞ ﺍﻹﻳﻤﺎﻥ، ﻓﺄﻧﺰﻝ ﷲ:
 . (5221F4221) ﴾ﻓﻲ ﺍﻟﺤﻖ ﺑﻌﺪ ﻣﺎ ﺗﺒﻴﻦ ﻛﺄﻧﻤﺎ ﻳﺴﺎﻗﻮﻥ ﺇﻟﻰ ﺍﻟﻤﻮﺕ ﻭﻫﻢ ﻳﻨﻈﺮﻭﻥ
ﺃﺻ�ﺤﺎﺑﻪ ﻓﻘ�ﻂ ﻻﻋﺘ�ﺮﺍﺽ ﻋﻴ�ﺮ ﺃﺑ�ﻲ ﺳ�ﻔﻴﺎﻥ ﻭﺑﻌ�ﺾ ﻓﺨﺮﺝ ﺍﻟﻨﺒ�ﻲ ،ﻟﻘﺘ�ﺎﻝﺍﻠﻰ ﻛﺮﺍﻫﺔ ﺑﻌ�ﺾ ﺍﻟﺼ�ﺤﺎﺑﺔ ﻭﻛﻼ ﺍﻷﺛﺮﻳﻦ ﻳﺪﻻﻥ ﻋ 
ﺑ�ﻴﻦ ﺍﻟﻨﺒ�ﻲ ﺻ�ﻠﻰ ﷲ ﻋﻠﻴ�ﻪ ﻭﺳ�ﻠﻢ ﻭﻣ�ﻦ ﻣﻌ�ﻪ ﻣ�ﻦ ﻳﻘﻊ ﺍﻟﻘﺘﺎﻝ ﺇﻻ ﺃﻥ ﻭﻟﻜﻦ ﻳﺄﺑﻰ ﷲ ﺗﻌﺎﻟﻰ ،ﻟﻌﻠﻬﻢ ﻳﺪﺭﻛﻮﻥ ﺑﻌﺾ ﻣﺎ ﺳﻠﺒﻪ ﺍﻟﻜﻔﺎﺭ ﻣﻨﻬﻢ ﺑﻤﻜﺔ
  .ﻟﻠﺤﺪﻳﺚ ﻋﻨﻪ ﺍﻟﺸﺮﺡﻭﺍﻟﻔﺪﺍء ﺑﻤﺎ ﻻ ﻳﺘﺴﻊ ﺍﻟﻤﺠﺎﻝ ﻓﻲ ﻫﺬﺍ ﺭﻭﺡ ﺍﻟﺒﻄﻮﻟﺔ  ﺠﻠﺖﺗ ﻭﻗﺪ،ﺃﺻﺤﺎﺑﻪ ﻋﻠﻰ ﻏﻴﺮ ﻣﻴﻌﺎﺩ
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
ﺑﺎﻟﻘﺼ�ﺔ ﺍﻟﻤﺘﻘﺪﻣ�ﺔ ﺍﻟﺘ�ﻲ ﻫ�ﻲ ،ﻦ ﺑﻴﺘﻪﺷﺒﻬﺖ ﻫﺬﻩ ﺍﻟﻘﺼﺔ ﺍﻟﺘﻲ ﻫﻲ ﺇﺧﺮﺍﺟﻪ ﻣ،ﺍﻟﻜﺎﻑ ﺗﻘﺘﻀﻲ ﻣﺸﺒﻬﺎ ﴾ﻛﻤﺎ ﺃﺧﺮﺟﻚ ﺭﺑﻚ ﻣﻦ ﺑﻴﺘﻚ ﺑﺎﻟﺤﻖ  ﴿ 
 :ﺍﻟﻄﺒ�ﺮﻱﻗ�ﺎﻝ ﺣﺎﻟﻬﻢ ﻓﻲ ﻛﺮﺍﻫﺔ ﺗﻨﻔﻴﻞ ﺍﻟﻐﻨﺎﺋﻢ ﻛﺤﺎﻟﻬﻢ ﻓﻲ ﺣﺎﻟﺔ ﺧﺮﻭﺟﻚ ﻟﻠﺤﺮﺏ ﻭ :ﻭﺍﻟﻤﻌﻨﻰ،ﺳﺆﺍﻟﻬﻢ ﻋﻦ ﺍﻷﻧﻔﺎﻝ ﻭﻛﺮﺍﻫﺘﻬﻢ ﻟﻤﺎ ﻭﻗﻊ ﻓﻴﻬﺎ
ﺠ�ﺎﺩﻟﻮﻥ ﻭﺍﻟﺤ�ﻖ ﺍﻟ�ﺬﻱ ﻛ�ﺎﻧﻮﺍ ﻳ،ﻛﺬﻟﻚ ﻳﺠﺎﺩﻟﻮﻧﻚ ﻓﻲ ﺍﻟﺤﻖ ﺑﻌﺪﻣﺎ ﺗﺒﻴﻦ،ﻛﻤﺎ ﺃﺧﺮﺟﻚ ﺭﺑﻚ ﺑﺎﻟﺤﻖ ﻋﻠﻰ ﻛﺮﻩ ﻣﻦ ﻓﺮﻳﻖ ﻣﻦ ﺍﻟﻤﺆﻣﻨﻴﻦ :ﺍﻟﻤﻌﻨﻰ
 .ﺑﻌﺪﻣﺎ ﺗﺒﻴﻨﻮﻩ ﻫﻮ ﺍﻟﻘﺘﺎﻝ  �ﻓﻴﻪ ﺍﻟﻨﺒﻲ 
 .(6221F5221)ﻟﻌﺪﻡ ﺍﻹﺳﺘﻌﺪﺍﺩ ﺃﻭﺧﻮﻓﺎ ﻣﻦ ﺍﻟﻘﺘﻞ ،ﺃﻯ ﻭﺍﻟﺤﺎﻝ ﺃﻥ ﻓﺮﻳﻘﺎ ﻣﻨﻬﻢ ﻛﺎﺭﻫﻮﻥ ﻟﻠﺨﺮﻭﺝ ﻟﻘﺘﺎﻝ ﺍﻟﻌﺪﻭ ﴾ﻭﺇﻥ ﻓﺮﻳﻘﺎ ﻣﻦ ﺍﻟﻤﺆﻣﻨﻴﻦ ﻟﻜﺎﺭﻫﻮﻥ  ﴿
 
 ﴾ ۹ﺌَِﻜِﺔ ُﻣۡﺮِﺩﻓِﻴَﻦ ﻣﱢ َﻦ ٱۡﻟَﻤﻠَٰ ٓ  ﺇِۡﺫ ﺗَۡﺴﺘَِﻐﻴﺜُﻮَﻥ َﺭﺑﱠُﻜۡﻢ ﻓَﭑۡﺳﺘََﺠﺎَﺏ ﻟَُﻜۡﻢ ﺃَﻧﱢﻲ ُﻣِﻤﺪﱡ ُﻛﻢ ﺑِﺄَۡﻟﻒ ٖ ﴿
 
 .ـ ﺍﻵﻳﺔ(ﺇﺫ ﺗﺴﺘﻐﻴﺜﻮﻥ  :)ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ  
ﺇﻟﻰ ﺍﻟﻤﺸﺮﻛﻴﻦ ﻭﻫﻢ ﺃﻟﻒ ﻭﺃﺻ�ﺤﺎﺑﻪ  �ﻧﻈﺮ ﻧﺒﻲ ﷲ  :»ﻗﺎﻝ ﺑﻦ ﺍﻟﺨﻄﺎﺏ  ﻋﻦ ﻋﻤﺮ ﺭﻭﻯ ﺍﻟﺘﺮﻣﺬﻱ   [ﻙ] .594
ﺍﻟﻠﻬﻢ ﺃﻧﺠ�ﺰ ﻟ�ﻲ ﻣ�ﺎ ﻭﻋ�ﺪﺗﻨﻲ  :»ﻓﺎﺳﺘﻘﺒﻞ ﺍﻟﻘﺒﻠﺔ ﺛﻢ ﻣﺪ ﻳﺪﻳﻪ ﻭﺟﻌﻞ ﻳﻬﺘﻒ ﺑﺮﺑﻪ ،ﺛﻼﺛﻤﺎﺋﺔ ﻭﺑﻀﻌﺔ ﻋﺸﺮ ﺭﺟﻼً 
ﻓﻤﺎ ﺯﺍﻝ ﻳﻬﺘﻒ ﺑﺮﺑﻪ ﻣﺎﺩﺍ ﻳﺪﻳ�ﻪ ﻣﺴ�ﺘﻘﺒﻞ  .«ﺍﻷﺭﺽﻫﺬﻩ ﺍﻟﻌﺼﺎﺑﺔ ﻣﻦ ﺃﻫﻞ ﺍﻹﺳﻼﻡ ﻻ ﺗﻌﺒﺪ ﻓﻲ  ﺍﻟﻠﻬﻢ ﺇﻥ ﺗﻬﻠﻚ
ﻳﺎ ﻧﺒﻲ ﷲ :ﻗﺎﻝﻓﺄﺗﺎﻩ ﺃﺑﻮ ﺑﻜﺮ ﻓﺄﺧﺬ ﺭﺩﺍﺅﻩ ﻭﺃﻟﻘﺎﻩ ﻋﻠﻰ ﻣﻨﻜﺒﻴﻪ ﺛﻢ ﺍﻟﺘﺰﻣﻪ ﻣﻦ ﻭﺭﺍﺋﻪ ﻭ،ﺍﻟﻘﺒﻠﺔ ﺣﺘﻰ ﺳﻘﻂ ﺭﺩﺍﺅﻩ
ﺎﺏ ﻟﻜ�ﻢ ﺃﻧ�ﻲ ﻣﻤ�ﺪﻛﻢ ﺇﺫ ﺗﺴ�ﺘﻐﻴﺜﻮﻥ ﺭﺑﻜ�ﻢ ﻓﺎﺳ�ﺘﺠ ﴿:ﻓﺄﻧﺰﻝ ﷲ،ﻛﻔﺎﻙ ﻣﻨﺎﺷﺪﺗﻚ ﺭﺑﻚ ﻓﺈﻧﻪ ﺳﻴﻨﺠﺰ ﻟﻚ ﻣ�ﺎ ﻭﻋ�ﺪﻙ
 .«(7221F6221)ﻓﺄﻣﺪﻫﻢ ﷲ ﺑﺎﻟﻤﻼﺋﻜﺔ﴾ﺑﺄﻟﻒ ﻣﻦ ﺍﻟﻤﻼﺋﻜﺔ ﻣﺮﺩﻓﻴﻦ 
 
 [ﺗﻌﻠﻴﻖ]
ﺍﻟﺬﻱ ﺃﺭﻳﺪ ﺑ�ﻪ  ﻭﻫﻮ ﻣﻦ ﻗﺒﻴﻞ ﺍﻟﻌﺎﻡ،ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺛﺮ ﻋﻤﺮ ﺑﻦ ﺍﻟﺨﻄﺎﺏ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﻭﻫﻮ ﺃﺛﺮ ﺻﺤﻴﺢ 
ﻓﻴﻨﺒﻐ�ﻲ ﻋﻠ�ﻰ ﺍﻟﻌﺒ�ﺪ ﺃﻥ  ،ﺼ�ﺮ ﺇﻧﻤ�ﺎ ﻫ�ﻮ ﻣ�ﻦ ﻋﻨ�ﺪ ﷲﻷﺛ�ﺮ ﻳ�ﺪﻝ ﻋﻠ�ﻰ ﺃﻥ ﺍﻟﻨﻭﺍ.ﻓﺄﺗﻲ ﺑﺼﻴﻐﺔ ﺍﻟﻌﻤ�ﻮﻡ،�ﻓﺎﻟﻤﺴﺘﻐﻴﺚ ﻫﻮ ﺭﺳﻮﻝ ﷲ  ،ﺍﻟﻮﺍﺣﺪ
 ﻓﻤﺎ ﺍﻟﻨﺼﺮ ﺇﻻ ﻣﻦ ﻋﻨﺪ ﷲ ﺗﻌﺎﻟﻰ ﺑﻪ ﻳﺴﺘﻨﺼﺮ ﺍﻟﻤﺴﺘﻨﺼﺮﻭﻥ ﻭﻳﺴﺘﻐﻴﺚ ﺍﻟﻤﺴﺘﻐﻴﺜﻮﻥ.،ﻳﻄﻠﺐ ﺍﻟﻨﺼﺮ ﻣﻨﻪ ﻭﺣﺪﻩ ﺳﺒﺤﺎﻧﻪ
 
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
 ﺃﻯ ﺍﺫﻛﺮﻭﺍ ﺣﻴﻦ ﺗﻄﻠﺒﻮﻥ ﻣﻦ ﺭﺑﻜﻢ ﺍﻟﻐﻮﺙ ﺑﺎﻟﻨﺼﺮ ﻋﻠﻰ ﺍﻟﻤﺸﺮﻛﻴﻦ  ﴾ﺇﺫ ﺗﺴﺘﻐﻴﺜﻮﻥ ﺭﺑﻜﻢ  ﴿
 _______________
ﻭﺍﻟﺤﻖ ﻋﻨ�ﺪﻱ ﺃﻧ�ﻪ ﻳﺤﺘ�ﺎﺝ ﺇﻟ�ﻲ ﻣﺘﺎﺑﻊ،ﻭﻟ�ﻪ ﻭﺳﻴﺎﻗﻪ ﺃﻁﻮﻝ ﻣﻤﺎ ﺫﻛﺮﻩ ﺍﻟﻤﺆﻟﻒ،ﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ ﺍﺑﻦ ﻟﻬﻴﻌﺔ ﺣﺴﻦ ﺑﻌﻀﻬﻢ ﺣﺪﻳﺜﻪ  4/471ﺍﻟﻤﻌﺠﻢ ﺍﻟﻜﺒﻴﺮ  5/9561ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ  (3221)
 ﺷﺎﻫﺪ ﻋﻨﺪ ﺃﺑﻲ ﺑﻜﺮ ﺑﻦ ﻣﺮﺩﻭﻳﻪ ﺫﻛﺮﻩ ﺍﻟﺤﺎﻓﻆ ﺍﺑﻦ ﻛﺜﻴﺮ ﻋﻨﺪ ﺗﻔﺴﻴﺮ ﺍﻵﻳﺔ
 ﻭﺇﺳﻨﺎﺩﻩ ﺿﻌﻴﻒ.  9/381ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺟﺮﻳﺮ (4221)
 (593/ 31ﺟﺎﻣﻊ ﺍﻟﺒﻴﺎﻥ )ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ( )(5221) 
 (823/ 1ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(6221) 
 951( ﻣﺴﻨﺪ ﻋﻤ�ﺮ ﻟﻴﻌﻘ�ﻮﺏ ﺑ�ﻦ ﺷ�ﻴﺒﺔ /38592ﺡ) 7/753(ﻭﻗﺎﻝ  ﺻﺤﻴﺢ ﻏﺮﻳﺐ  ﻣﺼﻨﻒ ﺍﺑﻦ ﺃﺑﻲ ﺷﻴﺒﺔ 1803ﺡ) 5/962(ﺳﻨﻦ ﺍﻟﺘﺮﻣﺬﻱ 3671ﺡ) 3/3831ﺻﺤﻴﺢ ﻣﺴﻠﻢ (7221)
 (3974ﺡ)11/411ﺻﺤﻴﺢ ﺍﺑﻦ ﺣﺒﺎﻥ  4/452ﻣﺴﻨﺪ ﺃﺑﻲ ﻋﻮﺍﻧﺔ  1/603( ﻣﺴﻨﺪ ﺍﻟﺒﺰﺍﺭ 13ﺡ)1/14(ﻣﺴﻨﺪ ﻋﺒﺪ ﺑﻦ ﺣﻤﻴﺪ 802ﺡ) 1/03ﻣﺴﻨﺪ ﺃﺣﻤﺪ   
 (022)
 ﺃﻯ ﺍﺳﺘﺠﺎﺏ ﷲ ﺍﻟﺪﻋﺎء ﺑﺄﻧﻲ ﻣﻌﻴﻨﻜﻢ ﺑﺄﻟﻒ ﻣﻦ ﺍﻟﻤﻼﺋﻜﺔ ﴾ﺃﻧﻲ ﻣﻤﺪﻛﻢ ﺑﺄﻟﻒ ﻣﻦ ﺍﻟﻤﻼﺋﻜﺔ  ﻓﺎﺳﺘﺠﺎﺏ ﻟﻜﻢ ﴿
ﻭﻧ�ﺰﻝ ﻣﻴﻜﺎﺋﻴ�ﻞ ،ﻭﺭﺩ ﺃﻥ ﺟﺒﺮﻳﻞ ﻧﺰﻝ ﺑﺨﻤﺴﻤﺎﺋﺔ ﻭﻗﺎﺗﻞ ﺑﻬﺎ ﻓﻲ ﻳﻤﻴﻦ ﺍﻟﺠﻴﺶ :ﺍﻟﻤﻔﺴﺮﻭﻥﻗﺎﻝ ،ﺃﻯ ﻣﺘﺘﺎﺑﻌﻴﻦ ﻳﺘﺒﻊ ﺑﻌﻀﻬﻢ ﺑﻌﻀﺎ ﴾ﻣﺮﺩﻓﻴﻦ ﴿
ﻭﺃﻣﺎ ﻓ��ﻲ ﻏﻴﺮﻫ��ﺎ ﻓﻜﺎﻧ��ﺖ ﺗﻨ��ﺰﻝ ،ﻓ��ﻲ ﻭﻗﻌ��ﺔ ﺇﻻ ﻓ��ﻲ )ﺑ��ﺪﺭ(ﻭﻟﻢ ﻳﺜﺒ��ﺖ ﺃﻥ ﺍﻟﻤﻼﺋﻜ��ﺔ ﻗﺎﺗﻠ��ﺖ ،ﺑﺨﻤﺴ��ﻤﺎﺋﺔ ﻭﻗﺎﺗ��ﻞ ﺑﻬ��ﺎ ﻓ��ﻲ ﻳﺴ��ﺎﺭ ﺍﻟﺠ��ﻴﺶ
 .« (8221F7221)ﻟﺘﻜﺜﻴﺮ ﻋﺪﺩ ﺍﻟﻤﺴﻠﻤﻴﻦ ﻭﻻ ﺗﻘﺎﺗﻞ،ﺍﻟﻤﻼﺋﻜﺔ
 
ﻥﱠ ٱﻟﱠ  ََﺳِﻤﻴٌﻊ ۡﺆِﻣﻨِﻴَﻦ ِﻣۡﻨﻪ ُﺑََﻼًٓء َﺣَﺴﻨًﺎﻭ ﺇِ ﻓَﻠَۡﻢ ﺗَۡﻘﺘُﻠُﻮﻫُۡﻢ َﻭﻟَٰ ِﻜﻦﱠ ٱﻟﱠ  َﻗَﺘَﻠَﻬُۡﻢﻭ َﻭَﻣﺎ َﺭَﻣۡﻴَﺖ ﺇِۡﺫ َﺭَﻣۡﻴَﺖ َﻭﻟَٰ ِﻜﻦﱠ ٱﻟﱠ  ََﺭَﻣٰﻰ َﻭﻟِﻴُۡﺒﻠَِﻲ ٱۡﻟﻤ ُ ﴿
 ﴾ ۷۱ َﻋﻠِﻴﻢ ٞ
 
  (.ﻭﻣﺎ ﺭﻣﻴﺖ  :)ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ  
ﻓﺨﻠ�ﻮﺍ   �ﺃﻗﺒﻞ ﺃﺑﻲ ﺑﻦ ﺧﻠﻒ ﻳﻮﻡ ﺃﺣﺪ ﺇﻟﻰ ﺍﻟﻨﺒﻲ  :»ﻗﺎﻝ  ﻋﻦ ﺃﺑﻴﻪ ﺑﻦ ﺍﻟﻤﺴﻴﺐ  ﻋﻦ ﺳﻌﻴﺪﻭﺭﻭﻯ ﺍﻟﺤﺎﻛﻢ  .694
ﺗﺮﻗﻮﻩ ﺃﺑﻲ ﻣ�ﻦ ﻓﺮﺟ�ﺔ ﺑ�ﻴﻦ ﺳ�ﺎﺑﻐﺔ ﺍﻟ�ﺪﺭﻉ ﻭﺍﻟﺒﻴﻀ�ﺔ  �ﻭﺭﺃﻯ ﺭﺳﻮﻝ ﷲ  ﺳﺒﻴﻠﻪ ﻓﺎﺳﺘﻘﺒﻠﻪ ﻣﺼﻌﺐ ﺑﻦ ﻋﻤﻴﺮ
ﻓﺄﺗﺎﻩ ﺃﺻ�ﺤﺎﺑﻪ ﻭﻫ�ﻮ  ،ﻋﻨﻔﺮﺳ�ﻪ ﻭﻟ�ﻢ ﻳﺨ�ﺮﺝ ﻣ�ﻦ ﻁﻌﻨﺘ�ﻪ ﺩﻡ ﻓﻜﺴ�ﺮ ﺿ�ﻠﻌﺎ ﻣ�ﻦ ﺃﺿ�ﻼﻋﻪﻓﻄﻌﻨﻪ ﺑﺤﺮﺑﺘ�ﻪ ﻓﺴ�ﻘﻂ 
ﺛﻢ  .«ﺑﻞ ﺃﻧﺎ ﺃﻗﺘﻞ ﺃُﺑَﻴًّﺎ :» �ﻓﺬﻛﺮ ﻟﻬﻢ ﻗﻮﻝ ﺭﺳﻮﻝ ﷲ  ،ﻣﺎ ﺃﻋﺠﺰﻙ ﺇﻧﻤﺎ ﻫﻮ ﺧﺪﺵ: ﻘﺎﻟﻮﺍﻳﺨﻮﺭ ﺧﻮﺍﺭ ﺍﻟﺜﻮﺭ ﻓ
ﻣﻜ�ﺔ ﻓﻤﺎﺕ ﺃﺑﻲ ﻗﺒﻞ ﺃﻥ ﻳﻘ�ﺪﻡ ،ﻭﺍﻟﺬﻱ ﻧﻔﺴﻲ ﺑﻴﺪﻩ ﻟﻮ ﻛﺎﻥ ﻫﺬﺍ ﺍﻟﺬﻱ ﺑﻲ ﺑﺄﻫﻞ ﺫﻱ ﺍﻟﻤﺠﺎﺯ ﻟﻤﺎﺗﻮﺍ ﺃﺟﻤﻌﻮﻥ: ﻗﺎﻝ
 ﺻﺤﻴﺢ ﺍﻹﺳﻨﺎﺩ ﻟﻜﻨﻪ ﻏﺮﻳﺐ     «ـ ﺍﻵﻳﺔ﴾ (9221F8221)ﻭﻣﺎ ﺭﻣﻴﺖ ﺇﺫ ﺭﻣﻴﺖ ﻭﻟﻜﻦ ﷲ ﺭﻣﻰ ﴿:ﻓﺄﻧﺰﻝ ﷲ
ﻳﻮﻡ ﺧﻴﺒ�ﺮ ﺩﻋ�ﺎ ﺑﻘ�ﻮﺱ ﻓﺮﻣ�ﻰ ﺍﻟﺤﺼ�ﻦ  �ﺃﻥ ﺭﺳﻮﻝ ﷲ » :ﺍﻟﺮﺣﻤﻦ ﺑﻦ ﺟﺒﻴﺮ ﻋﻦ ﻋﺒﺪﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮ  .794
ـ  ﴾�(0321F9221)ﻭﻣ�ﺎ ﺭﻣﻴ�ﺖ ﺇﺫ ﺭﻣﻴ�ﺖ ﴿:ﻓﺄﻧﺰﻝ ﷲ،ﻭﻫ�ﻮ ﻓ�ﻲ ﻓﺮﺍﺷ�ﻪ ﻓﺄﻗﺒ�ﻞ ﺍﻟﺴ�ﻬﻢ ﻳﻬ�ﻮﻱ ﺣﺘ�ﻰ ﻗﺘ�ﻞ ﺍﺑ�ﻦ ﺃﺑ�ﻲ ﺍﻟﺤﻘﻴ�ﻖ
 ﻣﺮﺳﻞ ﺟﻴﺪ ﺍﻹﺳﻨﺎﺩ ﻟﻜﻨﻪ ﻏﺮﻳﺐ ﻭﺍﻟﻤﺸﻬﻮﺭ ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﺭﻣﻴﺔ ﻳﻮﻡ ﺑﺪﺭ ﺑﺎﻟﻘﺒﻀﺔ ﻣﻦ ﺍﻟﺤﺼﺒﺎء.  «ﺍﻵﻳﺔ
ﻟﻤ�ﺎ ﻛ�ﺎﻥ ﻳ�ﻮﻡ ﺑ�ﺪﺭ ﺳ�ﻤﻌﻨﺎ ﺻ�ﻮﺗﺎ  :»ﻗ�ﺎﻝ ﺭﻭﻯ ﺍﺑﻦ ﺟﺮﻳﺮ ﻭﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﻭﺍﻟﻄﺒﺮﺍﻧﻲ ﻋﻦ ﺣﻜ�ﻴﻢ ﺑ�ﻦ ﺣ�ﺰﺍﻡ  .894
ﺼ�ﺒﺎء ﺑﺘﻠ�ﻚ ﺍﻟﺤ �ﻛﺄﻧ�ﻪ ﺻ�ﻮﺕ ﺣﺼ�ﺎﺓ ﻭﻗﻌ�ﺖ ﻓ�ﻲ ﻁﺴ�ﺖ ﻭﺭﻣ�ﻰ ﺭﺳ�ﻮﻝ ﷲ  ﺍﻷﺭﺽﻭﻗﻊ ﻣ�ﻦ ﺍﻟﺴ�ﻤﺎء ﺇﻟ�ﻰ 
 .«ـ ﺍﻵﻳﺔ﴾(1321F0321)ﻭﻣﺎ ﺭﻣﻴﺖ ﺇﺫ ﺭﻣﻴﺖ  ﴿:ﻓﺎﻧﻬﺰﻣﻨﺎ ﻓﺬﻟﻚ ﻗﻮﻟﻪ
 .ﺟﺎﺑﺮ ﻭﺃﺧﺮﺝ ﺃﺑﻮ ﺍﻟﺸﻴﺦ ﻧﺤﻮﻩ ﻋﻦ  .994
    .ﻭﻻﺑﻦ ﺟﺮﻳﺮ ﻣﻦ ﻭﺟﻪ ﺁﺧﺮ ﻣﺮﺳﻼ ﻧﺤﻮﻩ (2321F1321)ﻭﺍﺑﻦ ﻋﺒﺎﺱ  .005
 
 [ﺗﻌﻠﻴﻖ]
 .ﻭﻫﻲ ﺗﺸﺘﻤﻞ ﺛﻼﺛﺔ ﺃﺳﺒﺎﺏ،ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﻋﺪﺓ ﺁﺛﺎﺭ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ 
ﻲ ﺃﺑﻲ ﺑﻦ ﺧﻠﻒ ﻓﻬﻮ ﻏﺮﻳﺐ ﻷﻥ ﺍﻵﻳﺔ ﻧﺰﻟﺖ ﻓﻲ ﺑ�ﺪﺭ ﻋﻠ�ﻰ ﻗ�ﻮﻝ ﺃﻛﺜ�ﺮ ﺃﻫ�ﻞ ﺍﻟﺘﻔﺴ�ﻴﺮ ﻓ�ﻲ ﺃﻣﺎ ﺍﻟﺴﺒﺐ ﺍﻷﻭﻝ ﻓﻲ ﻛﻮﻧﻬﺎ ﻧﺰﻟﺖ ﻓ 
 .ﻭﻗﻮﻟﻪ ﺷﺎﻫﺖ ﺍﻟﻮﺟﻮﻩ �ﺭﻣﻴﻪ 
 ﻭﻗﺪ ﺍﺳﺘﻐﺮﺑﻪ ﺍﻟﻤﺆﻟﻒ.ﺍﻹﺳﻨﺎﺩ ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻳﻮﻡ ﺧﻴﺒﺮ ﻓﺈﻧﻪ ﺿﻌﻴﻒ  :ﻭﺃﻣﺎ ﺍﻟﺴﺒﺐ ﺍﻟﺜﺎﻧﻲ 
ﻋ�ﺪﺓ ﺷ�ﻮﺍﻫﺪ ﺫﻛ�ﺮ ﺍﻟﻤﺆﻟ�ﻒ ﺍﻟﻘﻮﻡ ﺑﻘﺒﻀ�ﺔ ﻣ�ﻦ ﺍﻟﺤﺼ�ﺒﺎء ﻓﻬ�ﺬﺍ ﻫ�ﻮ ﺍﻟﻤﺸ�ﻬﻮﺭ ﺍﻟ�ﺮﺍﺟﺢ ﻭﻟ�ﻪ  �ﻭﻫﻮ ﺭﻣﻴﻪ  :ﻭﺃﻣﺎ ﺍﻟﺴﺒﺐ ﺍﻟﺜﺎﻟﺚ 
 ﺭﺣﻤﻪ ﷲ ﺑﻌﻀﻬﺎ.
ﺃﻧﺰﻝ ﷲ ﺟﻞ ﺟﻼﻟ�ﻪ ﻋﻠ�ﻰ ﻧﺒﻴ�ﻪ ﺻ�ﻠﻰ ﷲ ﻋﻠﻴ�ﻪ ﻭ ﺳ�ﻠﻢ «: ﻗﺎﻝﻭﻣﻦ ﺷﻮﺍﻫﺪﻩ ﻣﺎ ﺃﺧﺮﺟﻪ ﺍﻟﻄﺒﺮﺍﻧﻲ ﻓﻲ ﺍﻷﺳﻂ ﻋﻦ ﺃﺑﻲ ﻫﺮﻳﺮﺓ  
ﺰﻣ�ﺖ ﻓﻠﻤ�ﺎ ﻛ�ﺎﻥ ﻳ�ﻮﻡ ﺑ�ﺪﺭ ﻭﺍﻧﻬﻗ�ﺎﻝ: .ﻋﻤﺮ ﺑﻦ ﺍﻟﺨﻄﺎﺏ: ﻳﺎ ﺭﺳﻮﻝ ﷲ ﺃﻱ ﺟﻤﻊ ﻭﺫﻟﻚ ﻗﺒﻞ ﺑﺪﺭﻘﺎﻝ ﻓ﴾ ﺳﻴﻬﺰﻡ ﺍﻟﺠﻤﻊ ﻭﻳﻮﻟﻮﻥ ﺍﻟﺪﺑﺮ ﴿ﺑﻤﻜﺔ 
ﻭﻛﺎﻧ�ﺖ ﻟﻴ�ﻮﻡ ﺑ�ﺪﺭ  ﴾ ﺳﻴﻬﺰﻡ ﺍﻟﺠﻤﻊ ﻭﻳﻮﻟ�ﻮﻥ ﺍﻟ�ﺪﺑﺮ﴿ﻗﺮﻳﺶ ﻧﻈﺮﺕ ﺇﻟﻰ ﺭﺳﻮﻝ ﷲ ﺻﻠﻰ ﷲ ﻋﻠﻴﻪ ﻭ ﺳﻠﻢ ﻓﻲ ﺁﺛﺎﺭﻫﻢ ﻣﺼﻠﺘﺎ ﺑﺎﻟﺴﻴﻒ ﻳﻘﻮﻝ:
ﻭﺭﻣ�ﺎﻫﻢ .ﺍﻵﻳ�ﺔ﴾ ﺃﻟﻢ ﺗﺮ ﺇﻟﻰ ﺍﻟﺬﻳﻦ ﺑﺪﻟﻮﺍ ﻧﻌﻤ�ﺔ ﷲ ﻛﻔ�ﺮﺍ ﴿ﺍﻵﻳﺔ.  ﻭﺃﻧﺰﻝ ﷲ ﴾ ﺣﺘﻰ ﺇﺫﺍ ﺃﺧﺬﻧﺎ ﻣﺘﺮﻓﻴﻬﻢ ﺑﺎﻟﻌﺬﺍﺏ  ﴿ﻓﺄﻧﺰﻝ ﷲ ﻋﺰ ﻭ ﺟﻞ ﻓﻴﻬﻢ
 ﺻﻠﻰ ﷲ ﻋﻠﻴﻪ ﻭ ﺳﻠﻢ ﻓﻮﺳﻌﺘﻬﻢ ﺍﻟﺮﻣﻴﺔ ﻭﻣ�ﻸﺕ ﺃﻋﻴ�ﻨﻬﻢ ﻭﺃﻓ�ﻮﺍﻫﻬﻢ ﺣﺘ�ﻰ ﺇﻥ ﺍﻟﺮﺟ�ﻞ ﻟﻴﻘﺘ�ﻞ ﻭﻫ�ﻮ ﻳﻘ�ﺬﻱ ﻋﻴﻨﻴ�ﻪ ﺭﻣ�ﺎﻩ ﻓ�ﺄﻧﺰﻝ ﷲ ﺭﺳﻮﻝ ﷲ
 .«(3321F2321)ﻭﺫﻛﺮ ﺍﻟﺤﺪﻳﺚ - ﴾ ﻭﻣﺎ ﺭﻣﻴﺖ ﺇﺫ ﺭﻣﻴﺖ ﻭﻟﻜﻦ ﷲ ﺭﻣﻰ﴿
ﻣﻘﺎﺭﻧ�ﺔ ﺑ�ﻴﻦ ﺭ ﺰﻭﺓ ﺑ�ﺪﻓﺈﻧ�ﻪ ﻟ�ﻢ ﻳﻜ�ﻦ ﺑﻐ� ،ﺮ ﺍﻹﻳﻤ�ﺎﻥﻣﻊ ﻛﺜﻴ� ﺑﻘﻠﻴﻞ ﺍﻷﺳﺒﺎﺏﻭﻳﺴﺘﻔﺎﺩ ﻣﻦ ﻫﺬﻩ ﺍﻵﺛﺎﺭ ﺃﻥ ﷲ ﺗﻌﺎﻟﻰ ﻳﻌﻄﻲ ﺍﻟﻨﺼﺮ  
 ﻟﻜﻦ ﷲ ﺗﻌﺎﻟﻰ ﻧﺼﺮ ﺍﻟﻤﺆﻣﻨﻴﻦ ﻟﻤﺎ ﺑﻤﺎ ﻣﻌﻬﻢ ﻣﻦ ﺍﻹﻳﻤﺎﻥ.،ﺍﻟﻤﺴﻠﻤﻴﻦ ﻭﺍﻟﻤﺸﺮﻛﻴﻦ ﻣﻦ ﺣﻴﺚ ﺍﻟﻌﺪﺓ ﻭﺍﻟﻌﺪﺩ
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
ﻷﻥ ﻛﻔ�ﺎ ﻣ�ﻦ ﺗ�ﺮﺍﺏ ﻻ ﻳﻤ�ﻸ ﻋﻴ�ﻮﻥ ،ﺃﻯ ﻭﻣﺎ ﺭﻣﻴﺖ ﻓ�ﻲ ﺍﻟﺤﻘﻴﻘ�ﺔ ﺃﻧ�ﺖ ﻳ�ﺎ ﻣﺤﻤ�ﺪ ﺃﻋ�ﻴﻦ ﺍﻟﻘ�ﻮﻡ ﺑﻘﺒﻀ�ﺔ ﻣ�ﻦ ﺗ�ﺮﺍﺏ ﴾ﻭﻣﺎ ﺭﻣﻴﺖ ﺇﺫ ﺭﻣﻴﺖ  ﴿ 
 .ﺍﻟﺠﻴﺶ ﺍﻟﻜﺒﻴﺮ
 _______________
 (923/ 1ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(8221) 
( ﻭﻗﺎﻝ: ﺻﺤﻴﺢ ﻋﻠﻲ ﺷﺮﻁ ﺍﻟﺸﻴﺨﻴﻦ ﻗﺎﻝ: ﺃﺧﺒﺮﻧﻲ ﺇﺳﻤﺎﻋﻴﻞ ﺑﻦ ﻣﺤﻤﺪ ﺑﻦ ﺍﻟﻔﻀﻞ ﺍﻟﺸﻌﺮﺍﻧﻲ ﺣﺪﺛﻨﺎ ﺟﺪﻱ ﺣﺪﺛﻨﺎ ﺇﺑﺮﺍﻫﻴﻢ ﺑﻦ ﺍﻟﻤﻨﺬﺭ ﺍﻟﺤﺰﺍﻣ�ﻲ 3623ﺡ)2/753ﺍﻟﺤﺎﻛﻢ  ﻣﺴﺘﺪﺭﻙ(9221)
 ﺑﻪ–ﺣﺪﺛﻨﺎ ﻣﺤﻤﺪ ﺑﻦ ﻓﻠﻴﺢ ﻋﻦ ﻣﻮﺳﻰ ﺑﻦ ﻋﻘﺒﺔ ﻋﻦ ﺑﻦ ﺷﻬﺎﺏ ﻋﻦ ﺳﻌﻴﺪ ﺑﻦ ﺍﻟﻤﺴﻴﺐ ﻋﻦ ﺃﺑﻴﻪ 
 ﻀﺎ ﺍﺑﻦ ﻛﺜﻴﺮ ﻋﻨﺪ ﺗﻔﺴﻴﺮ ﺍﻵﻳﺔ ﻻﺑﻦ ﺟﺮﻳﺮ ﻭﻗﺎﻝ: ﺇﺳﻨﺎﺩﻩ ﺟﻴﺪ ﺇﻟﻰ ﻋﺒﺪ ﺍﻟﺮﺣﻤﻦ ﺑﻦ ﺟﺒﻴﺮ ﻟﻴﺲ ﺍﻷﺛﺮ ﻓﻲ ﺍﻟﻨﺴﺨﺔ ﺍﻟﺘﻲ ﺑﻴﻦ ﻳﺪﻱ،ﻭﻋﺰﺍﻩ ﺃﻳ(0321)
( ﻗﺎﻝ ﺍﻟﻬﻴﺜﻤﻲ:ﺇﺳﻨﺎﺩﻩ ﺣﺴﻦ ﻗﻠﺖ:ﺭﻭﺍﻩ ﺍﺑﻦ ﺟﺮﻳﺮ 7213ﺡ)3/302( ﺍﻟﻤﻌﺠﻢ ﺍﻟﻜﺒﻴﺮ 7909ﺡ)9/64ﺍﻟﻤﻌﺠﻢ ﺍﻷﻭﺳﻂ   9/502ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺟﺮﻳﺮ  5/3761ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ  (1321)
ﺍﻟﺤﺎﻓﻆ: ﻣﺘﺮﻭﻙ،ﻭﺗﺎﺑﻌﺔ ﻋﺒﺎﺱ ﺑﻦ ﺃﺑﻲ ﺷﻤﻠﺔ ﻋﻨﺪ ﺍﻟﻄﺒﺮﺍﻧﻲ،ﻭﺛﻘﻪ ﺍﺑﻦ ﺣﺒﺎﻥ ﻗﺎﻝ ﺍﺑﻦ ﻛﺜﻴﺮ: ﻏﺮﻳﺐ ﻣﻦ ﻫﺬﺍ ﺍﻟﻮﺟﻪ ﻭﺃﻣﺎ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﻓﺄﺧﺮﺟﻪ   ﻣﻦ ﻁﺮﻳﻖ ﻋﺒﺪ ﺍﻟﻌﺰﻳﺰ ﺑﻦ ﻋﻤﺮﺍﻥ ﻗﺎﻝ
 ﻣﻦ ﻁﺮﻳﻖ ﻋﺒﺪ ﺍﻟﻘﺪﻭﺱ ﺑﻦ ﺍﻟﺤﺠﺎﺝ ﻋﻦ ﺻﻔﻮﺍﻥ ﺑﻦ ﻋﺒﺪ ﺍﻟﺮﺣﻤﻦ ﻭﻫﻮ ﺇﺳﻨﺎﺩ ﺻﺤﻴﺢ
 ﺷﺎﻫﺪ ﻟﻤﺎ ﻗﺒﻠﻪ (2321)
 (85/ 9ﺍﻷﻭﺳﻂ ﺍﻟﻤﻌﺠﻢ ﺍﻷﻭﺳﻂ )(3321) 
 (122)
 
 .ﺃﻯ ﺑﺈﻳﺼﺎﻝ ﺫﻟﻚ ﺍﻟﻴﻬﻢ ﻓﺎﻷﻣﺮ ﻓﻲ ﺍﻟﺤﻘﻴﻘﺔ ﻣﻦ ﷲ﴾ﻭﻟﻜﻦ ﷲ ﺭﻣﻰ ﴿
 .ﺃﻯ ﻓﻌﻞ ﺫﻟﻚ ﻟﻴﻘﻬﺮ ﺍﻟﻜﺎﻓﺮﻳﻦ ﻭﻳﻨﻌﻢ ﻋﻠﻰ ﺍﻟﻤﺆﻣﻨﻴﻦ ﺑﺎﻷﺟﺮ ﻭﺍﻟﻨﺼﺮ ﻭﺍﻟﻐﻨﻴﻤﺔ ﴾ﻭﻟﻴﺒﻠﻲ ﺍﻟﻤﺆﻣﻨﻴﻦ ﻣﻨﻪ ﺑﻼء ﺣﺴﻨﺎ  ﴿
 .ﻋﻠﻴﻢ ﺑﻨﻴﺎﺗﻬﻢ ﻭﺃﺣﻮﺍﻟﻬﻢ،ﺃﻯ ﺳﻤﻴﻊ ﻷﻗﻮﺍﻟﻬﻢ﴾ﺇﻥ ﷲ ﺳﻤﻴﻊ ﻋﻠﻴﻢ  ﴿
ﻭﺍﻟﻐﺮﺽ ﻣﻨ�ﻪ ﺇﺿ�ﻌﺎﻑ ﻭﺗ�ﻮﻫﻴﻦ ،ﺣ�ﻖ ﺙ ﻣﻦ ﻗﺘ�ﻞ ﺍﻟﻤﺸ�ﺮﻛﻴﻦ ﻭﻧﺼ�ﺮ ﺍﻟﻤ�ﺆﻣﻨﻴﻦﺃﻯ ﺫﻟﻚ ﺍﻟﺬﻱ ﺣﺪ ﴾ﺎﻓﺮﻳﻦ ﺫﻟﻜﻢ ﻭﺃﻥ ﷲ ﻣﻮﻫﻦ ﻛﻴﺪ ﺍﻟﻜ ﴿
 .(4321F3321)ﻛﻴﺪ ﺍﻟﻜﺎﻓﺮﻳﻦ ﺣﺘﻰ ﻻ ﺗﻘﻮﻡ ﻟﻬﻢ ﻗﺎﺋﻤﺔ
  
ﺎ َﻭﻟَۡﻮ َﻛﺜَُﺮۡﺕ ٗٴﻓِﺌَﺘُُﻜۡﻢ َﺷﻴ ۡۡﻢ ﻟﱠُﻜۡﻢۖ َﻭﺇِﻥ ﺗَُﻌﻮُﺩﻭْﺍ ﻧَُﻌۡﺪ َﻭﻟَﻦ ﺗُۡﻐﻨَِﻲ َﻋﻨﻜ ُ ﺇِﻥ ﺗَۡﺴﺘَۡﻔﺘُِﺤﻮْﺍ ﻓَﻘَۡﺪ َﺟﺎَٓءُﻛُﻢ ٱۡﻟﻔَۡﺘُﺢۖ َﻭﺇِﻥ ﺗَﻨﺘَﻬُﻮْﺍ ﻓَﻬَُﻮ َﺧۡﻴﺮ ٞ ﴿
 ﴾ ۹۱ﻟﱠ  ََﻣَﻊ ٱۡﻟُﻤۡﺆِﻣﻨِﻴَﻦ َﻭﺃَﻥﱠ ٱ
 
 .ـ ﺍﻵﻳﺔ(ﺇﻥ ﺗﺴﺘﻔﺘﺤﻮﺍ  :)ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ 
 :ﺣﻴﻦ ﺍﻟﺘﻘﻰ ﺍﻟﻘ�ﻮﻡﻗﺎﻝ ﻓﺈﻧﻪ ،ﻛﺎﻥ ﺍﻟﻤﺴﺘﻔﺘﺢ ﺃﺑﺎ ﺟﻬﻞ » :ﻗﺎﻝﷲ ﺑﻦ ﺛﻌﻠﺒﺔ ﺑﻦ ﺻﻌﻴﺮ  ﻋﻦ ﻋﺒﺪﺭﻭﻯ ﺍﻟﺤﺎﻛﻢ  .105
ﺇﻥ ﺗﺴ�ﺘﻔﺘﺤﻮﺍ ﴿:ﻓﺄﻧﺰﻝ ﷲ،ﺎﺣﻨﻪ ﺍﻟﻐ�ﺪﺍﺓ ﻭﻛ�ﺎﻥ ﺫﻟ�ﻚ ﺍﺳ�ﺘﻔﺘﺎﺣﺎً ﺍﻟﻠﻬﻢ ﺃﻳﻨﺎ ﻛﺎﻥ ﺃﻗﻄﻊ ﻟﻠﺮﺣﻢ ﻭﺃﺗﻲ ﺑﻤﺎ ﻻ ﻳﻌﺮﻑ ﻓ
 .«﴾(5321F4321)ﻭﺃﻥ ﷲ ﻣﻊ ﺍﻟﻤﺆﻣﻨﻴﻦ﴿:ـ  ﺇﻟﻰ ﻗﻮﻟﻪ﴾ﻓﻘﺪ ﺟﺎءﻛﻢ ﺍﻟﻔﺘﺢ 
 ﺃﺑ��ﻮ ﺟﻬ��ﻞ: ﺍﻟﻠﻬ��ﻢ ﺍﻧﺼ��ﺮ ﺍﻋ��ﺰ ﺍﻟﻔﺌﺘ��ﻴﻦ ﻭﺃﻛ��ﺮﻡ ﺍﻟﻔ��ﺮﻗﺘﻴﻦﻗ��ﺎﻝ :» ﻗ��ﺎﻝ ﻋﻄﻴ��ﺔ  ﺃﺧ��ﺮﺝ ﺍﺑ��ﻦ ﺃﺑ��ﻲ ﺣ��ﺎﺗﻢ ﻋ��ﻦ .205
  «(6321F5321)ﻓﻨﺰﻟﺖ
 
 [ﺗﻌﻠﻴﻖ]
ﻭﻣﻌﻨﻰ ،ﻭﻫﻤﺎ ﻳ�ﺪﻻﻥ ﻋﻠ�ﻰ ﺃﻥ ﺍﻵﻳ�ﺔ ﻧﺰﻟ�ﺖ ﻓ�ﻲ ﺍﺳ�ﺘﻔﺘﺎﺡ ﺃﺑ�ﻲ ﺟﻬ�ﻞ،ﻫﺬﻩ ﺍﻵﻳ�ﺔﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺛﺮﻳﻦ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ  
ﻭﻛﺄﻥ ﺃﺑﺎ ﺟﻬﻞ ﺳﺄﻝ ﷲ ﺗﻌ�ﺎﻟﻰ ﺃﻥ ﻳﺤﻜ�ﻢ ﺑﻴﻨ�ﻪ ﻭﺑ�ﻴﻦ  :ﻫﻮ ﻁﻠﺐ ﺍﻟﺤﻜﻢ ﻭﺍﻟﻘﻀﺎء :ﻭﺍﻟﻤﻌﻨﻰ ﺍﻟﺜﺎﻧﻲ،ﺍﻻﺳﺘﻨﺼﺎﺭ ﺃﻱ ﻁﻠﺐ ﺍﻟﻨﺼﺮ :ﺍﻻﺳﺘﻔﺘﺎﺡ
ﻌﻀ�ﻬﺎ ﺃﻥ ﺍﻟﻤﺴ�ﺘﻔﺘﺤﻴﻦ ﻫ�ﻢ ﺍﻟﻤﺴ�ﻠﻤﻮﻥ ﻻ ﻭﻓﻲ ﺑ،ﻭﻗﺪ ﻭﺭﺩ ﻓﻲ ﺳﺒﺐ ﻧ�ﺰﻭﻝ ﻫ�ﺬﻩ ﺍﻵﻳ�ﺔ ﺃﺳ�ﺒﺎﺏ ﺃﺧ�ﺮﻯ ﻏﻴ�ﺮ ﻣ�ﺎ ﺫﻛﺮﻫ�ﺎ ﺍﻟﻤﺆﻟ�ﻒ. �ﻣﺤﻤﺪ 
 ﺍﻟﻜﻔﺎﺭ.
ﺇِْﻥ  :ﷲ ﻟﻠﻤﺴ��ﻠﻤﻴﻦﻗ��ﺎﻝ ﻫ��ﺬﺍ ﺧﻄ��ﺎﺏ ﺃﺻ��ﺤﺎﺏ ﺭﺳ��ﻮﻝ ﷲ  :ﺃﺑ��ﻲ ﺑ��ﻦ ﻛﻌ��ﺐ ﻭﻋﻄ��ﺎء ﺍﻟﺨﺮﺍﺳ��ﺎﻧﻲﻗ��ﺎﻝ  :ﻓ��ﺬﻛﺮ ﺍﻹﻣ��ﺎﻡ ﺍﻟﺜﻌﻠﺒ��ﻲ 
 ﺗَْﺴﺘَْﻔﺘُِﺤﻮﺍ ﻓَﻘَْﺪ ﺟﺎَءُﻛُﻢ ﺍْﻟﻔَْﺘُﺢ ﺃﻱ ﺗﺴﺘﻨﺼﺮﻭﺍ ﷲ ﻭﺗﺴﺄﻟﻮﻩ ﺍﻟﻔﺘﺢ ﻓَﻘَْﺪ ﺟﺎَءُﻛُﻢ ﺍْﻟﻔَْﺘُﺢ ﺃﻱ ﺑﺎﻟﻨﺼﺮﺓ.
ﻛﺎﻥ ﺍﻟﺮﺟ�ﻞ ﻗ�ﺒﻠﻜﻢ ﻳﺆﺧ�ﺬ ﻭﻳﺤﻔ�ﺮ »: ﻗﺎﻝﻓﺎﺣﻤﺮ ﻭﺟﻬﻪ ﻭ،ﻻ ﺗﺴﺘﻨﺼﺮ ﻟﻨﺎ :ﺷﻜﻮﻧﺎ ﺍﻟﻰ ﺭﺳﻮﻝ ﷲ ﻋﻠﻴﻪ ﺍﻟﺴﻼﻡ ﻓﻘﻠﻨﺎ :ﺧﺒّﺎﺏ ﺑﻦ ﺍﻷﺭﺕﻗﺎﻝ ﻭ
ﻭﻳﻤﺸﻂ ﺑﺄﻣﺸﺎﻁ ﺍﻟﺤﺪﻳﺪ ﻣ�ﺎ ﺩﻭﻥ ﻋﻈﻤ�ﻪ ﻣ�ﻦ ﻟﺤ�ﻢ ﻭﻋﺼ�ﺐ ،ﺩﻳﻨﻪ ﺷﻲء ﻋﻦ ﺛّﻢ ﻳﺠﺎء ﺑﺎﻟﻤﻨﺸﺎﺭ ﻓﻴﻘﻄﻊ ﺑﻨﺼﻔﻴﻦ ﻣﺎ ﻳﺼﺮﻓﻪ ،ﺍﻷﺭﺽﻟﻪ ﻓﻲ 
ﻫﺬﺍ ﺍﻷﻣﺮ ﺣﺘّﻰ ﻳﺴﻴﺮ ﺍﻟﺮﺍﻛﺐ ﻣﻦ ﺻﻨﻌﺎء ﺍﻟ�ﻰ ﺣﻀ�ﺮﻣﻮﺕ ﻭﻻ ﻳﺨﺸ�ﻰ ﺇّﻻ ﷲ ﻋ�ّﺰ ﻭﺟ�ّﻞ ﻭﺍﻟ�ﺬﺋﺐ ﻋﻠ�ﻰ  ﻭﻟﻴﺘﻤّﻦ ﷲ،ﻣﺎ ﻳﺼﺮﻓﻪ ﻋﻦ ﺩﻳﻨﻪ
 .. ﺍﻧﺘﻬﻲ(7321F6321)«ﻏﻨﻤﻪ ﻭﻟﻜﻨﻜﻢ ﺗﻌﺠﻠﻮﻥ
 ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ. ،ﻋﻠﻰ ﻫﺬﺍ ﺍﻟﻘﻮﻝ ﻳﻜﻮﻥ ﺍﻻﺳﺘﻔﺘﺎﺡ ﺑﻤﻌﻨﻰ ﻁﻠﺐ ﺍﻟﻨﺼﺮ :ﻗﻠﺖ 
ﺎﻥ ﺍﻟﻤﺸﺮﻛﻮﻥ ﺣﻴﻦ ﺧﺮﺟﻮﺍ ﺍﻟﻰ ﺍﻟﻨﺒ�ّﻲ ﺻ�ﻠﻰ ّﷲ ﻛ» :ﺍﻟﺴﺪﻱ ﻭﺍﻟﻜﻠﺒﻲﻗﺎﻝ ﻭﻗﺎﻝ: ﺃﺧﺮﺟﻪ ﻛﺬﻟﻚ ﺍﻹﻣﺎﻡ ﺍﻟﺜﻌﻠﺒﻲ  :ﺍﻟﺴﺒﺐ ﺍﻟﺜﺎﻟﺚ 
ﺍﻟﻠّﻬّﻢ ﺍﻧﺼﺮﻧﺎ ﻋﻠﻰ ﺍﻟﺤﺰﺑﻴﻦ ﻭﺃﻫﺪﻯ ﺍﻟﻘﺒﺘﻴﻦ ﻭﺃﻛﺮﻡ ﺍﻟﺠﻨﺪﻳﻦ ﻭﺃﻓﻀﻞ ﺍﻟ�ﺪﻳﻨﻴﻦ ﻓ�ﺄﻧﺰﻝ ﷲ : ﻗﺎﻟﻮﺍﻋﻠﻴﻪ ﻭﺳﻠﻢ ﻣﻦ ﻣّﻜﺔ ﺃﺧﺬﻭﺍ ﺑﺄﺳﺘﺎﺭ ﺍﻟﻜﻌﺒﺔ ﻭ
 .«(8321F7321)ﻫﺬﻩ ﺍﻵﻳﺔ
 .ﺮﻛﻴﻦﻟﻜﻨﻪ ﻭﻗﻊ ﻣﻦ ﺍﻟﻤﺸ،ﻋﻠﻰ ﻫﺬﺍ ﺍﻟﻘﻮﻝ ﻛﺬﻟﻚ ﻳﻜﻮﻥ ﺍﻻﺳﺘﻔﺘﺎﺡ ﺑﻤﻌﻨﻰ ﻁﻠﺐ ﺍﻟﻨﺼﺮ :ﻗﻠﺖ 
ﻭﷲ ﻻ ﻧﻌ�ﺮﻑ ﻣ�ﺎ ﺟ�ﺎء ﺑ�ﻪ ﻣﺤﻤ�ﺪ ﻓ�ﺎﻓﺘﺢ ﺑﻴﻨﻨ�ﺎ  :ﺍﻟﻤﺸ�ﺮﻛﻮﻥﻗ�ﺎﻝ ﻋﻜﺮﻣ�ﺔ: ﻗ�ﺎﻝ ﻭ: ﻗ�ﺎﻝﺍﻟﺴﺒﺐ ﺍﻟﺮﺍﺑﻊ: ﻣﺎ ﺭﻭﺍﻩ ﺍﻹﻣﺎﻡ ﺍﻟﺒﻐ�ﻮﻱ  
 .«(9321F8321)﴾ﺇﻥ ﺗﺴﺘﻔﺘﺤﻮﺍ ﻓﻘﺪ ﺟﺎءﻛﻢ ﺍﻟﻔﺘﺢ﴿ﻭﺑﻴﻨﻪ ﺑﺎﻟﺤﻖ، ﻓﺄﻧﺰﻝ ﷲ ﻋﺰ ﻭﺟﻞ: 
 ﻳﺤﻜﻢ ﺑﻴﻨﻬﻢ ﺃﻱ ﺍﻟﻔﺮﻳﻘﻴﻦ ﻋﻠﻰ ﺍﻟﺤﻖ.ﻋﻠﻰ ﻫﺬﺍ ﺍﻟﻘﻮﻝ ﺍﻟﻤﺮﺍﺩ ﺑﺎﻻﺳﺘﻔﺘﺎﺡ ﻫﻮ ﻁﻠﺐ ﺍﻟﺤﻜﻢ ﻷﻧﻬﻢ ﻁﻠﺒﻮﺍ ﻣﻦ ﷲ ﺃﻥ  :ﻗﻠﺖ 
ﺇﻥ ﺗﺴﺘﻔﺘﺤﻮﺍ ﺍﻟﻌﺬﺍﺏ، : ﻗﺎﻝ، ﴾ﺇﻥ ﺗﺴﺘﻔﺘﺤﻮﺍ ﻓﻘﺪ ﺟﺎءﻛﻢ ﺍﻟﻔﺘﺢ﴿ﺍﺑﻦ ﺯﻳﺪ ﻓﻲ ﻗﻮﻟﻪ:ﻗﺎﻝ : ﻗﺎﻝﻣﺎ ﺃﺧﺮﺟﻪ ﺍﻹﻣﺎﻡ ﺍﻟﻄﺒﺮﻱ  :ﺍﻟﺨﺎﻣﺲ 
ﺍْﺋﺘِﻨ�َﺎ  ﺃﻭﻓ�َﺄَْﻣِﻄْﺮ َﻋﻠَْﻴﻨ�َﺎ ِﺣَﺠ�ﺎَﺭﺓ ًِﻣ�َﻦ ﺍﻟﺴﱠ �َﻤﺎِء ﺍﻟﻠﱠﻬُﻢﱠ ﺇِْﻥ َﻛﺎَﻥ ﻫََﺬﺍ ﻫَُﻮ ﺍْﻟَﺤﻖﱠ ِﻣ�ْﻦ ِﻋْﻨ�ِﺪَﻙ  ﴿ﻗﺎﻟﻮﺍ: ﻭﻛﺎﻥ ﺍﺳﺘﻔﺘﺎﺣﻬﻢ ﺑﻤﻜﺔ، : ﻗﺎﻝﻓُﻌﺬﱢ ﺑﻮﺍ ﻳﻮﻡ ﺑﺪﺭ. 
ﻭﺇﻥ ﺗﻌﻮﺩﻭﺍ ﻧﻌﺪ ﻭﻟ�ﻦ ﻧﻐﻨ�ﻲ ﻋ�ﻨﻜﻢ ﻓﺌ�ﺘﻜﻢ ﺷ�ﻴﺌًﺎ ﴿ﻓﺠﺎءﻫﻢ ﺍﻟﻌﺬﺍﺏ ﻳﻮﻡ ﺑﺪﺭ. ﻭﺃﺧﺒﺮ ﻋﻦ ﻳﻮﻡ ﺃﺣﺪ:: ﻗﺎﻝ[. 23، ]ﺳﻮﺭﺓ ﺍﻷﻧﻔﺎﻝ: ﴾ﺑَِﻌَﺬﺍٍﺏ ﺃَﻟِﻴٍﻢ 
 .(0421F9321)﴾ﻭﻟﻮ ﻛﺜﺮﺕ ﻭﺃﻥ ﷲ ﻣﻊ ﺍﻟﻤﺆﻣﻨﻴﻦ
ﻋﻠ�ﻰ ﺃﻥ  ﺃﺻ�ﺤﻬﺎ ﺇﺳ�ﻨﺎﺩﺍً ﻭﺍﻷﻭﻝ ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﺃﺑﻲ ﺟﻬ�ﻞ ﻭﺍﺳ�ﺘﻔﺘﺎﺣﻪ ﻫ�ﻮ ،ﺬﻩ ﺍﻵﻳﺔﻝ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺍﻫﺬﻩ ﺧﻤﺴﺔ ﺃﻗﻮ :ﻗﻠﺖ 
ﻭﻫ�ﻮ ﺧﻄ�ﺎﺏ  ﴾ ﺇﻥ ﺗﺴ�ﺘﻔﺘﺤﻮﺍ ﴿ﻓﺎﻵﻳﺔ ﻭﺭﺩﺓ ﺑﺼﻴﻐﺔ ﺍﻟﺠﻤﻊ ،ﺫﻟﻚ ﻻ ﻳﻤﻨﻊ ﻣﻦ ﻛﻮﻥ ﺍﻟﻤﺸﺮﻛﻴﻦ ﻛﺬﻟﻚ ﺍﺳﺘﻔﺘﺤﻮﺍ ﻭﻳﺪﻝ ﻋﻠﻰ ﺫﻟﻚ ﺳﻴﺎﻕ ﺍﻵﻳﺔ
 ﻠﻤﻴﻦ.ﺑﺬﻟﻚ ﻛﻮﻥ ﺍﻵﻳﺔ ﻧﺰﻟﺖ ﻓﻲ ﺍﻟﻤﺴﻟﻠﻜﻔﺎﺭ ﻓﺨﺮﺝ 
 
 [ ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
 _______________
 (133/ 1ﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎ(4321) 
(ﻭﻗ�ﺎﻝ: ﺻ�ﺤﻴﺢ ﻋﻠ�ﻰ ﺷ�ﺮﻁ ﺍﻟﺸ�ﻴﺨﻴﻦ ﻭﻟ�ﻢ ﻳﺨﺮﺟﺎﻩ،ﺳ�ﻨﻦ ﺍﻟﻨﺴ�ﺎﺋﻲ ﺍﻟﻜﺒ�ﺮﻯ 4623ﺡ) 2/753(ﻣﺴ�ﺘﺪﺭﻙ ﺍﻟﺤ�ﺎﻛﻢ 01732ﺡ ) 5/134ﻣﺴ�ﻨﺪ ﺃﺣﻤ�ﺪ    9/802ﺗﻔﺴ�ﻴﺮ ﺍﻟﻄﺒ�ﺮﻱ (5321)
ﺔ ﻗﺎﻝ ﺍﻟﺤ�ﺎﻓﻆ:ﻭﻟﻢ ﺗﺜﺒ�ﺖ ﻟ�ﻪ ﺭﻭﺍﻳ�ﺔ ﻗﻠ�ﺖ ﻓﺤﺪﻳﺜ�ﻪ ﻣﺮﺳ�ﻞ (ﻋﺒﺪ ﷲ ﺑﻦ ﺛﻌﻠﺒﺔ ﻟﻪ ﺭﺅﻳ47663ﺡ)7/553( ﻣﺼﻨﻒ ﺍﺑﻦ ﺃﺑﻲ ﺷﻴﺒﺔ  136ﺡ) 1/454( ﺍﻵﺣﺎﺩ ﻭﺍﻟﻤﺜﺎﻧﻲ 10211ﺡ)6/053
 ﺑﻪ —ﺣﺪﺛﻨﺎ ﻳﺰﻳﺪ ﺑﻦ ﻫﺎﺭﻭﻥ ﻋﻦ ﻣﺤﻤﺪ ﺑﻦ ﺇﺳﺤﺎﻕ ﻋﻦ ﺍﻟﺰﻫﺮﻱ ﻋﻦ ﻋﺒﺪ ﷲ ﺑﻦ ﺛﻌﻠﺒﺔ ﺑﻦ ﺻﻌﻴﺮ ﺍﻟﻌﺬﺭﻱ ﺻﺤﺎﺑﻲ ﻗﺎﻝ ﺍﺑﻦ ﺃﺑﻲ ﺷﻴﺒﺔ:
 ﻱ ﻣﻦ ﺭﻭﺍﻳﺔ ﺃﺳﺒﺎﻁ ﻋﻨﻪ ﻭﻫﻮ ﻣﺮﺳﻞ ﻏﺮﻳﺐﻭﻋﻄﻴﺔ ﺿﻌﻴﻒ ﻭﺇﺳﻨﺎﺩﻩ ﻟﻴﺲ ﺑﺎﻟﻘﻮﻱ،ﻭﺭﻭﻯ ﻧﺤﻮﻩ ﻋﻦ ﺍﻟﺴﺪ 9/802ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺟﺮﻳﺮ  5/5761ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ  (6321)
 (043/ 4ﺍﻟﻜﺸﻒ ﻭﺍﻟﺒﻴﺎﻥ ﻋﻦ ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﺁﻥ )(7321) 
 (043/ 4ﺍﻟﻜﺸﻒ ﻭﺍﻟﺒﻴﺎﻥ ﻋﻦ ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﺁﻥ )(8321) 
 (243/ 3ﺗﻔﺴﻴﺮ ﺍﻟﺒﻐﻮﻱ ) (9321) 
 (354/ 31ﺟﺎﻣﻊ ﺍﻟﺒﻴﺎﻥ )ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ( )(0421) 
 (222)
ﻗﻘﺪ ﺟﺎءﻛﻢ ﺍﻟﻔﺘﺢ ،ﻫﺬﺍ ﺧﻄﺎﺏ ﻟﻜﻔﺎﺭ ﻗﺮﻳﺶ ﺃﻱ ﺇﻥ ﺗﻄﻠﺒﻮﺍ ﻳﺎ ﻣﻌﺸﺮ ﺍﻟﻜﻔﺎﺭ ﺍﻟﻔﺘﺢ ﻭﺍﻟﻨﺼﺮ ﻋﻠﻰ ﺍﻟﻤﺆﻣﻨﻴﻦ ﴾ﺗﺴﺘﻔﺘﺤﻮﺍ ﻓﻘﺪ ﺟﺎءﻛﻢ ﺍﻟﻔﺘﺢ  ﺇﻥ﴿
ﻓﺄﺣﻨ�ﻪ ﺍﻟﻴ�ﻮﻡ ،ﻭﺃﻗﻄ�ﻊ ﻟﻠﺮﺣﻢ،ﺍﻟﻠﻬﻢ ﺃﻳﻨﺎ ﻛﺎﻥ ﺃﻓﺠﺮ :ﺍﺑﻮ ﺟﻬﻞ ﻳﻮﻡ ﺑﺪﺭﻗﺎﻝ  :ﺍﻟﻄﺒﺮﻱﻗﺎﻝ ،ﻭﻫﺬﺍ ﻋﻠﻰ ﺳﺒﻴﻞ ﺍﻟﺘﻬﻜﻢ ﺑﻬﻢ،ﻭﻫﻮ ﺍﻟﻬﺰﻳﻤﺔ ﻭﺍﻟﻘﻬﺮ
 ﷲﺃﻱ ﺃﻫﻠﻜﻪ ﻓﺄﻧﺰﻝ  -
 ﻓﻜﺎﻥ ﺃﺑﻮ ﺟﻬﻞ ﻫﻮ ﺍﻟﻤﺴﺘﻔﺘﺢ﴾ﺇﻥ ﺗﺴﺘﻔﺘﺤﻮﺍ ﻓﻘﺪ ﺟﺎءﻛﻢ ﺍﻟﻔﺘﺢ  ﴿
ﻭﻋﻦ ﺍﻟﻜﻔ�ﺮ ﺑ�ﺎﻟ ﻭﺭﺳ�ﻮﻟﻪ ﻓﻬ�ﻮ ﺧﻴ�ﺮ ﻟﻜ�ﻢ ﻓ�ﻲ ،ﺃﻱ ﻭﺇﻥ ﺗﻜﻔﻮﺍ ﻳﺎ ﻣﻌﺸﺮ ﻗﺮﻳﺶ ﻋﻦ ﺣ�ﺮﺏ ﺍﻟﺮﺳ�ﻮﻝ ﻭﻣﻌﺎﺩﺍﺗ�ﻪ﴾ﻭﺇﻥ ﺗﻨﺘﻬﻮﺍ ﻓﻬﻮ ﺧﻴﺮ ﻟﻜﻢ ﴿
 ﺩﻧﻴﺎﻛﻢ ﻭﺁﺧﺮﺗﻜﻢ
 ﻧﻌﺪ ﻟﻨﺼﺮﻩ ﻋﻠﻴﻜﻢ،ﺃﻯ ﻭﺇﻥ ﺗﻌﻮﺩﻭﺍ ﻟﺤﺮﺑﻪ ﻭﻗﺘﺎﻟﻪ﴾ﻭﺇﻥ ﺗﻌﻮﺩﻭﺍ ﻧﻌﺪ ﴿
ﻣﻬﻤﺎ ﻛﺜ�ﺮ ﺍﻷﻋ�ﻮﺍﻥ ،ﺃﻯ ﻟﻦ ﺗﺪﻓﻊ ﻋﻨﻜﻢ ﺟﻤﺎﻋﺘﻜﻢ ﺍﻟﺘ�ﻲ ﺗﺴ�ﺘﻨﺠﺪﻭﻥ ﺑﻬ�ﺎ ﺷ�ﻴﺌﺎ ﻣ�ﻦ ﻋ�ﺬﺍﺏ ﺍﻟ�ﺪﻧﻴﺎ ﴾ﻨﻲ ﻋﻨﻜﻢ ﻓﺌﺘﻜﻢ ﺷﻴﺌﺎ ﻭﻟﻮ ﻛﺜﺮﺕ ﻭﻟﻦ ﺗﻐ ﴿
 ﻭﺍﻷﻧﺼﺎﺭ
 .(1421F0421)ﺃﻯ ﻷﻥ ﷲ ﺳﺒﺤﺎﻧﻪ ﻣﻊ ﺍﻟﻤﺆﻣﻨﻴﻦ ﺑﺎﻟﻨﺼﺮ ﻭﺍﻟﻌﻮﻥ ﻭﺍﻟﺘﺄﻳﻴﺪ﴾ﻭﺃﻥ ﷲ ﻣﻊ ﺍﻟﻤﺆﻣﻨﻴﻦ ﴿
 
 ﴾۷۲ َﻭٱﻟﺮﱠ ُﺳﻮَﻝ َﻭﺗَُﺨﻮﻧُٓﻮْﺍ ﺃََﻣٰ ﻨَٰ ﺘُِﻜۡﻢ َﻭﺃَﻧﺘُۡﻢ ﺗَۡﻌﻠَُﻤﻮَﻥ ﻳَٰ ٓﺄَﻳﱡﻬَﺎ ٱﻟﱠِﺬﻳَﻦ َءﺍَﻣﻨُﻮْﺍ َﻻ ﺗَُﺨﻮﻧُﻮْﺍ ٱﻟﱠ َ  ﴿
 
 .ـ ﻵﻳﺔ(ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ ﻻ ﺗﺨﻮﻧﻮﺍ ﷲ  :)ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ  
ﻻ ﺗﺨﻮﻧ�ﻮﺍ ﷲ  ﴿:ﻧﺰﻟ�ﺖ ﻫ�ﺬﻩ ﺍﻵﻳ�ﺔ »: ﻗ�ﺎﻝﷲ ﺑ�ﻦ ﺃﺑ�ﻲ ﻗﺘ�ﺎﺩﺓ  ﻋ�ﻦ ﻋﺒ�ﺪﺭﻭﻯ ﺳﻌﻴﺪ ﺑﻦ ﻣﻨﺼ�ﻮﺭ ﻭﻏﻴ�ﺮﻩ  .305
ﺳﺄﻟﻪ ﺑﻨﻮ ﻗﺮﻳﻈﺔ ﻳﻮﻡ ﻗﺮﻳﻈﻪ ﻣﺎ ﻫﺬﺍ ﺍﻷﻣﺮ ﻓﺄﺷﺎﺭ ﺇﻟ�ﻰ ﺣﻠﻘ�ﺔ ﻳﻘ�ﻮﻝ ﻓﻲ ﺃﺑﻲ ﻟﺒﺎﺑﺔ ﺑﻦ ﻋﺒﺪ ﺍﻟﻤﻨﺬﺭ  ﴾ﻭﺍﻟﺮﺳﻮﻝ 
 .«(2421F1421)ﺃﺑﻮ ﻟﺒﺎﺑﺔ ﻣﺎ ﺯﺍﻟﺖ ﻗﺪﻣﺎﻱ ﺣﺘﻰ ﻋﻠﻤﺖ ﺃﻧﻲ ﺧﻨﺖ ﷲ ﻭﺭﺳﻮﻟﻪ: ﻗﺎﻝﻓﻨﺰﻟﺖ ،ﺍﻟﺬﺑﺢ
ﻓﺄﺗﻰ ﺟﺒﺮﻳ�ﻞ ﺍﻟﻨﺒ�ﻲ ،ﺃﻥ ﺃﺑﺎ ﺳﻔﻴﺎﻥ ﺧﺮﺝ ﻣﻦ ﻣﻜ�ﺔ :»ﺑﻦ ﻋﺒﺪ ﷲ  ﻋﻦ ﺟﺎﺑﺮﻭﺭﻭﻯ ﺍﺑﻦ ﺟﺮﻳﺮ ﻭﻏﻴﺮﻩ   [ﻙ] .405
ﺇﻥ ﺃﺑﺎ ﺳﻔﻴﺎﻥ ﻓ�ﻲ ﻣﻜ�ﺎﻥ ﻛ�ﺬﺍ ﻭﻛ�ﺬﺍ  :»ﻷﺻﺤﺎﺑﻪ  �ﺭﺳﻮﻝ ﷲ ﻘﺎﻝ ﻓ،ﺍﺇﻥ ﺃﺑﺎ ﺳﻔﻴﺎﻥ ﺑﻤﻜﺎﻥ ﻛﺬﺍ ﻭﻛﺬ :ﻘﺎﻝﻓ �
ﻓﺄﻧﺰﻝ ،ﻓﻜﺘﺐ ﺭﺟﻞ ﻣﻦ ﺍﻟﻤﻨﺎﻓﻘﻴﻦ ﺇﻟﻰ ﺃﺑﻲ ﺳﻔﻴﺎﻥ ﺇﻥ ﻣﺤﻤ�ﺪ ﻳﺮﻳ�ﺪﻛﻢ ﻓﺨ�ﺬﻭﺍ ﺣ�ﺬﺭﻛﻢ .«ﻓﺄﺧﺮﺟﻮﺍ ﺇﻟﻴﻪ ﻭﺍﻛﺘﻤﻮﺍ
 ﻓﻲ ﺳﻨﺪﻩ ﻭﺳﻴﺎﻗﻪ ﻧﻈﺮ.   ﻏﺮﻳﺐ ﺟﺪﺍً .«(3421F2421)ـ ﺍﻵﻳﺔ﴾ﻻ ﺗﺨﻮﻧﻮﺍ ﷲ  ﻭﺍﻟﺮﺳﻮﻝ ﴿:ﷲ
ﻓﻨﺰﻟ�ﺖ  ﺍﻟﺤﺪﻳﺚ ﻓﻴﻔﺸﻮﻧﻪ ﺣﺘﻰ ﻳﺒﻠﻎ ﺍﻟﻤﺸ�ﺮﻛﻴﻦ �ﻛﺎﻧﻮﺍ ﻳﺴﻤﻌﻮﻥ ﻣﻦ ﺍﻟﻨﺒﻲ  :»ﻗﺎﻝ  ﻋﻦ ﺍﻟﺴﺪﻱﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮ  .505
)
F3421
  .«(4421
 
 [ﺗﻌﻠﻴﻖ]
 .ﻭﻛﻠﻬﺎ ﻣﺨﺘﻠﻔﺔ ﻭﻫﻲ ﺗﺸﻤﻞ ﺛﻼﺛﺔ ﺃﺳﺒﺎﺏ ﻟﻠﻨﺰﻭﻝ ،ﺳﺎﻕ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺛﻼﺛﺔ ﺁﺛﺎﺭ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ 
ﺭﻱ ﻭﺫﻛ�ﺮ ﺍﻟ�ﺬﻫﺒﻲ ﺍﻟﺨ�ﻼﻑ ﻓ�ﻲ ﻭﻓﺎﺗ�ﻪ ﻭﺍﺳﻤﻪ ﺑﺸﻴﺮ ﻭﻗﻴﻞ ﺭﻓﺎﻋﺔ ﺑﻦ ﻋﺒﺪ ﺍﻟﻤﻨﺬﺭ ﺍﻷﻧﺼﺎ،ﻓﺄﻣﺎ ﺍﻷﻭﻝ ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﺃﺑﻲ ﻟﺒﺎﺑﺔ 
 .(5421F4421)ﻓﻘﻴﻞ ﻓﻲ ﺧﻼﻓﺔ ﻋﺜﻤﺎﻥ ﻭﻗﻴﻞ ﻋﻠﻲ ﻭﻗﻴﻞ ﻣﻌﺎﻭﻳﺔ
 �ﻭﺫﻟ�ﻚ ﺃﻥ ﺭﺳ�ﻮﻝ ﷲ ﻗ�ﺎﻝ: ﻭﻗﺪ ﺍﺧﺘﺼ�ﺮﻩ ﺍﻟﻤﺆﻟ�ﻒ ﻭﻫ�ﻮ ﺑﺘﻤﺎﻣ�ﺔ ﻋﻨ�ﺪ ﺍﻹﻣ�ﺎﻡ ﺍﻟﻮﺍﺣ�ﺪﻱ ،ﻭﻫﺬﺍ ﺍﻟﺴﺒﺐ ﻋﻠﻴﻪ ﺃﻛﺜﺮ ﺍﻟﻤﻔﺴﺮﻳﻦ 
ﺇﺧﻮﺍﻧﻬﻢ ﻣﻦ ﺑﻨﻲ ﺍﻟﻨﻀﻴﺮ ﻋﻠﻰ ﺃﻥ ﻳﺴﻴﺮﻭﺍ ﺍﻟﺼﻠﺢ ﻋﻠﻰ ﻣﺎ ﺻﺎﻟﺢ ﻋﻠﻴﻪ  �ﺣﺎﺻﺮ ﻳﻬﻮﺩ ﻗﺮﻳﻈﺔ ﺇﺣﺪﻯ ﻭﻋﺸﺮﻳﻦ ﻟﻴﻠﺔ، ﻓﺴﺄﻟﻮﺍ ﺭﺳﻮﻝ ﷲ 
ﺃﺭﺳﻞ ﺇﻟﻴﻨﺎ : ﻗﺎﻟﻮﺍﺇﻟﻰ ﺇﺧﻮﺍﻧﻬﻢ ﺑﺄﺫﺭﻋﺎﺕ ﻭﺃﺭﻳﺤﺎ ﻣﻦ ﺃﺭﺽ ﺍﻟﺸﺎﻡ، ﻓﺄﺑﻰ ﺃﻥ ﻳﻌﻄﻴﻬﻢ ﺫﻟﻚ ﺇﻟﻰ ﺃﻥ ﻳﻨﺰﻟﻮﺍ ﻋﻠﻰ ﺣﻜﻢ ﺳﻌﺪ ﺑﻦ ﻣﻌﺎﺫ، ﻓﺄﺑﻮﺍ ﻭ
ﺃﺑ�ﺎ ﻟﺒﺎﺑ�ﺔ ﻣ�ﺎ ﺗ�ﺮﻯ، ﺃﻧﻨ�ﺰﻝ ﻳ�ﺎ : ﻘ�ﺎﻟﻮﺍﻓﺄﺗ�ﺎﻫﻢ ﻓ ،�ﺃﺑﺎ ﻟﺒﺎﺑﺔ، ﻭﻛﺎﻥ ﻣﻨﺎﺻﺤﺎ ﻟﻬﻢ، ﻻﻥ ﻋﻴﺎﻟﻪ ﻭﻣﺎ ﻟﻪ ﻭﻭﻟﺪﻩ ﻛﺎﻧﺖ ﻋﻨﺪﻫﻢ، ﻓﺒﻌﺜ�ﻪ ﺭﺳ�ﻮﻝ ﷲ 
ﺃﺑﻮ ﻟﺒﺎﺑﺔ: ﻭﷲ ﻣﺎ ﺯﺍﻟﺖ ﻗﺪﻣﺎ ﻱ ﺣﺘﻰ ﻋﻠﻤﺖ ﺃﻧ�ﻲ ﻗ�ﺪ ﻗﺎﻝ ﻓﺄﺷﺎﺭ ﺃﺑﻮ ﻟﺒﺎﺑﺔ ﺑﻴﺪﻩ ﺇﻟﻰ ﺣﻠﻘﻪ ﺇﻧﻪ ﺍﻟﺬﺑﺢ ﻓﻼ ﺗﻔﻌﻠﻮﺍ،  ؟ﻋﻠﻰ ﺣﻜﻢ ﺳﻌﺪ  ﺍﺑﻦ ﻣﻌﺎﺫ
ﻣ�ﺎ ﻭﻻ ﺷ�ﺮﺍﺑﺎ ﻭﷲ ﻻ ﺃﺫﻭﻕ ﻁﻌﺎ: ﻗ�ﺎﻝﺧﻨﺖ ﷲ ﻭﺭﺳﻮﻟﻪ، ﻓﻨﺰﻟﺖ ﻓﻴﻪ ﻫﺬﻩ ﺍﻵﻳﺔ، ﻓﻠﻤﺎ ﻧﺰﻟﺖ ﺷﺪ ﻧﻔﺴﻪ ﻋﻠﻰ ﺳﺎﺭﻳﺔ ﻣﻦ ﺳ�ﻮﺍﺭﻱ ﺍﻟﻤﺴ�ﺠﺪ ﻭ
ﻳﺘﻮﺏ ﷲ ﻋﻠﻲ ﻓﻤﻜﺚ ﺳﺒﻌﺔ ﺃﻳﺎﻡ ﻻ ﻳﺬﻭﻕ ﻓﻴﻬﺎ ﻁﻌﺎﻣﺎ ﺣﺘﻰ ﺧﺮ ﻣﻐﺸﻴﺎ ﻋﻠﻴ�ﻪ، ﺛ�ﻢ ﺗ�ﺎﺏ ﷲ ﻋﻠﻴ�ﻪ، ﻓﻘﻴ�ﻞ ﻟ�ﻪ: ﻳ�ﺎ ﺃﺑ�ﺎ ﻟﺒﺎﺑ�ﺔ ﻗ�ﺪ  ﺃﻭﺣﺘﻰ ﺃﻣﻮﺕ 
ﺃﺑ�ﻮ ﻟﺒﺎﺑ�ﺔ: ﺇﻥ ﻣ�ﻦ ﺗﻤ�ﺎ ﻡ ﻗ�ﺎﻝ ﻫﻮ ﺍﻟﺬﻱ ﻳﺤﻠﻨ�ﻲ، ﻓﺠ�ﺎءﻩ ﻓﺤﻠ�ﻪ ﺑﻴ�ﺪﻩ، ﺛ�ﻢ  �ﻻ ﻭﷲ ﻻ ﺃﺣﻞ ﻧﻔﺴﻲ ﺣﺘﻰ ﻳﻜﻮﻥ ﺭﺳﻮﻝ ﷲ : ﻘﺎﻝﺗﻴﺐ ﻋﻠﻴﻚ، ﻓ
 .(6421F5421)ﻳﺠﺰﻳﻚ ﺍﻟﺜﻠﺚ ﺃﻥ ﺗﺘﺼﺪﻕ ﺑﻪ :�ﺭﺳﻮﻝ ﷲ ﻘﺎﻝ ﻮﺑﺘﻲ ﺃﻥ ﺃﻫﺠﺮ ﺩﺍﺭ ﻗﻮﻣﻲ ﺍﻟﺘﻲ ﺃﺻﺒﺖ ﻓﻴﻬﺎ ﺍﻟﺬﻧﺐ، ﻭﺃﻥ ﺃﻧﺨﻠﻊ ﻣﻦ ﻣﺎ ﻟﻲ، ﻓﺗ
ﻴﻒ ﺍﻹﺳ�ﻨﺎﺩ ﻛﻤ�ﺎ ﻌﻭﻫ�ﻮ ﺿ�.ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﺭﺟﻞ ﻣﻦ ﺍﻟﻤﻨﺎﻓﻘﻴﻦ ﻛﺘﺐ ﺇﻟﻰ ﺍﻟﻤﺸﺮﻛﻴﻦ ﻳﺤ�ﺬﺭﻫﻢ ﻣ�ﻦ ﺭﺳ�ﻮﻝ ﷲ :ﻭﺍﻟﺴﺒﺐ ﺍﻟﺜﺎﻧﻲ 
 ﺣﻜﻢ ﻋﻠﻴﻪ ﺍﻟﻤﺆﻟﻒ.
 ﻓﻴﻔﺸﻮﻧﻪ ﺣﺘﻰ ﻳﺒﻠﻎ ﺍﻟﻤﺸﺮﻛﻴﻦ.ﻭﻫﻮ ﻣﺮﺳﻞ. �ﻮﻥ ﻛﻼﻡ ﺍﻟﻨﺒﻲ ﻭﺍﻟﺜﺎﻟﺚ: ﺃﻧﻬﻢ ﻛﺎﻧﻮﺍ ﻳﺴﻤﻌ 
ﻧﺰﻟﺖ ﻫﺬﻩ ﺍﻵﻳﺔ ﻓﻲ ﻗﺘ�ﻞ ﻋﺜﻤ�ﺎﻥ : ﻗﺎﻝﻭﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﺳﺒﺐ ﺁﺧﺮ ﺃﺧﺮﺟﻪ ﺍﻹﻣﺎﻡ ﺍﺑﻦ ﺟﺮﻳﺮ ﻋﻦ ﺍﻟﻤﻐﻴﺮﺓ ﺑﻦ ﺷﻌﺒﺔ  
 . ﻭﻫﻮ ﺃﺛﺮ ﺿﻌﻴﻒ ﺍﻹﺳﻨﺎﺩ.(7421F6421)ﺍﻵﻳﺔ  ﴾ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ ﻻ ﺗﺨﻮﻧﻮﺍ ﷲ ﻭﺍﻟﺮﺳﻮﻝ﴿ﺭﺣﻤﺔ ﷲ ﻋﻠﻴﻪ: 
 ﺳ�ﻮﺍء ﻓ�ﻲ ﺫﻟ�ﻚ ﺍﻟﻤ�ﺆﻣﻨﻴﻦ ﻭﻏﻴ�ﺮﻫﻢ.،ﷲ ﻭﺭﺳﻮﻟﻪ ﺣﻤﻠﻬ�ﺎ ﻋﻠ�ﻰ ﻋﻤﻮﻣﻬ�ﺎ ﻓﻴﺸ�ﻤﻞ ﺍﻟﻨﻬ�ﻲ ﻋ�ﻦ ﺧﻴﺎﻧ�ﺔﺮﺟﺢ ﻣ�ﻦ ﻫ�ﺬﻩ ﺍﻵﺛ�ﺎﺭ ﻭﺍﻟ� 
 _______________
 (133/ 1ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(1421) 
 12/ 251(ﻭﺇﺳﻨﺎﺩﻩ ﺻﺤﻴﺢ ﻟﻜﻨﻪ ﻣﺮﺳﻞ ﻭﺃﺧﺮﺟﻪ ﺍﺑﻦ ﺟﺮﻳﺮ ﻣﻦ ﻭﺟﻪ ﺁﺧﺮ ﻣﻄﻮﻻ 789ﺡ) 5/ 402ﺗﻔﺴﻴﺮ ﺳﻌﻴﺪ ﺑﻦ ﻣﻨﺼﻮﺭ (2421)
ﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ ﻣﺤﻤﺪ ﺑﻦ ﺍﻟﻤﺤﺮﻡ ﻭﻫﻮ ﺍﺑﻦ ﻋﺒﺪ ﷲ ﺑﻦ ﻋﺒﻴ�ﺪ ﺑ�ﻦ ﻋﻤﻴﺮ،ﻗ�ﺎﻝ ﺍﻟﺒﺨ�ﺎﺭﻱ: ﻣﻨﻜ�ﺮ ﺍﻟﺤ�ﺪﻳﺚ ﻭﻗ�ﺎﻝ ﺍﺑ�ﻦ ﻣﻌﻴﻦ:ﺿ�ﻌﻴﻒ ﻭﺿ�ﻌﻔﻪ ﺃﻳﻀ�ﺎ ﺃﺑ�ﻮ ﺣ�ﺎﺗﻢ   9/ 122ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ (3421)
 ﺣﺪﻳﺜﻪ.  ﻭﺍﻟﻨﺴﺎﺋﻲ،ﻗﺎﻝ ﺍﺑﻦ ﻋﺪﻱ: ﻭﻫﻮ ﻣﻊ ﺿﻌﻔﻪ ﻳﻜﺘﺐ
 ﻣﺮﺳﻞ.  9/222ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺟﺮﻳﺮ (4421)
 ( 691/ 2ﺗﺎﺭﻳﺦ ﺍﻹﺳﻼﻡ ﺕ ﺑﺸﺎﺭ )(5421) 
 (751ﺃﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ ﻟﻠﻮﺍﺣﺪﻱ ) (6421) 
ﻔًﺎ (ﺿﻌﻴﻒ ﺍﻹﺳﻨﺎﺩ ﻓﻲ ﺇﺳﻨﺎﺩﻩ ﻳﻮﻧﺲ ﺑﻦ ﺍﻟﺤﺎﺭﺙ ﺍﻟﻄﺎﺋﻔﻲ ﺍﻟﺜﻘﻔﻲ،ﺿﻌﻴﻒ،ﺇﻻ ﺃﻧﻪ ﻻ ﻳﺘﻬﻢ ﺑﺎﻟﻜﺬﺏ،ﻭﻗﺎﻝ ﺍﺑﻦ ﻣﻌﻴﻦ:  ﻛﻨﺎ ﻧﻀ�ﻌﻔﻪ ﺿ�ﻌ284/ 31ﺟﺎﻣﻊ ﺍﻟﺒﻴﺎﻥ )ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ( )(7421) 
 ﺷﺪﻳًﺪﺍ  ﻭﻗﺎﻝ ﺃﺣﻤﺪ:  ﺃﺣﺎﺩﻳﺜﻪ ﻣﻀﻄﺮﺑﺔ 
 ،ﻭﺿﻌﻔﻪ732 \ 2 \ 4،ﻭﻟﻢ ﻳﺬﻛﺮ ﻓﻴﻪ ﺟﺮًﺣﺎ،ﻭﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ 904 \ 2 \ 4ﻣﺘﺮﺟﻢ ﻓﻲ ﺍﻟﺘﻬﺬﻳﺐ،ﻭﺍﻟﻜﺒﻴﺮ 
 (322)
 
 ﻭﺑﻨﺤﻮ ﻣﺎ ﻗﻠﺘﻪ ﺫﻛﺮﻩ ﺍﻹﻣﺎﻡ ﺍﺑﻦ ﺟﺮﻳﺮ ﺭﺣﻤﻪ ﷲ ﻋﻨﺪ ﺗﻔﺴﻴﺮ ﻫﺬﻩ ﺍﻵﻳﺔ ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ.
 
 [ ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
 .ﺨﻮﻧﻮﺍ ﺩﻳﻨﻜﻢ ﻭﺭﺳﻮﻟﻜﻢ ﺑﺈﻁﻼﻉ ﺍﻟﻤﺸﺮﻛﻴﻦ ﻋﻠﻰ ﺃﺳﺮﺍﺭ ﺍﻟﻤﺆﻣﻨﻴﻦﺃﻯ ﻻ ﺗ ﴾ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ ﻻ ﺗﺨﻮﻧﻮﺍ ﷲ ﻭﺍﻟﺮﺳﻮﻝ  ﴿
ﻭﺍﻟﺮﺳﻮﻝ ﺑﺘﺮﻙ ﺳﻨﺘﻪ ،ﺧﻴﺎﻧﺔ ﷲ ﺳﺒﺤﺎﻧﻪ ﺑﺘﺮﻙ ﻓﺮﺍﺋﻀﻪ :ﺍﺑﻦ ﻋﺒﺎﺱﻗﺎﻝ ،ﺃﻯ ﻣﺎ ﺍﺋﺘﻤﻨﻜﻢ ﻋﻠﻴﻪ ﻣﻦ ﺍﻟﺘﻜﺎﻟﻴﻒ ﺍﻟﺸﺮﻋﻴﺔ﴾ﻭﺗﺨﻮﻧﻮﺍ ﺃﻣﺎﻧﺎﺗﻜﻢ  ﴿
 .(8421F7421)ﺍﻷﻋﻤﺎﻝ ﺍﻟﺘﻲ ﺍﺋﺘﻤﻦ ﷲ ﻋﻠﻴﻬﺎ ﺍﻟﻌﺒﺎﺩ :ﻭﺍﻷﻣﺎﻧﺎﺕ،ﻭﺇﺭﺗﻜﺎﺏ ﻣﻌﺼﻴﺘﻪ
 
 ﴾۰۳ﻳُۡﺨِﺮُﺟﻮَﻙﻭ َﻭﻳَۡﻤُﻜُﺮﻭَﻥ َﻭﻳَۡﻤُﻜُﺮ ٱﻟﱠ ُۖ َﻭٱﻟﱠ  َُﺧۡﻴُﺮ ٱۡﻟَﻤٰ ِﻜِﺮﻳَﻦ  ﺃﻭ ۡﻳَۡﻘﺘُﻠُﻮَﻙ  ﺃﻭ ۡٱﻟﱠِﺬﻳَﻦ َﻛﻔَُﺮﻭْﺍ ﻟِﻴُۡﺜﺒِﺘُﻮَﻙ  ۡﻤُﻜُﺮ ﺑِﻚ ََﻭﺇِۡﺫ ﻳَ  ﴿
 
 .ـ  ﺍﻵﻳﺔ(ﻭﺇﺫ ﻳﻤﻜﺮ  :)ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﺘﻤﻌ�ﻮﺍ ﺃﻥ ﻧﻔ�ﺮﺍ ﻣ�ﻦ ﻗ�ﺮﻳﺶ ﻭﻣ�ﻦ ﺃﺷ�ﺮﺍﻑ ﻛ�ﻞ ﻗﺒﻴﻠ�ﺔ ﺍﺟ :»ﻋﺒ�ﺎﺱ  ﻋ�ﻦ ﺍﺑ�ﻦﺃﺧ�ﺮﺝ ﺍﺑ�ﻦ ﺃﺑ�ﻲ ﺣ�ﺎﺗﻢ  [ﻙ] .605
ﺷ�ﻴﺦ ﻣ�ﻦ : ﻗ�ﺎﻝ ؟ﻣ�ﻦ ﺃﻧ�ﺖ: ﻗ�ﺎﻟﻮﺍﻓﻠﻤ�ﺎ ﺭﺃﻭﻩ ،ﻓﺎﻋﺘﺮﺿﻬﻢ ﺇﺑﻠﻴﺲ ﻓ�ﻲ ﺻ�ﻮﺭﺓ ﺷ�ﻴﺦ ﺟﻠﻴﻞ،ﻟﻴﺪﺧﻠﻮﺍ ﺩﺍﺭ ﺍﻟﻨﺪﻭﺓ
ﺃﺟ�ﻞ ﻓﺎﺩﺧ�ﻞ ﻗﺎﻟﻮﺍ: ،ﺃﻫﻞ ﻧﺠ�ﺪ ﺳ�ﻤﻌﺖ ﺑﻤ�ﺎ ﺍﺟﺘﻤﻌ�ﺘﻢ ﻟ�ﻪ ﻓ�ﺄﺭﺩﺕ ﺃﻥ ﺃﺣﻀ�ﺮﻛﻢ ﻭﻟ�ﻦ ﻳﻌ�ﺪﻣﻜﻢ ﻣﻨ�ﻲ ﺭﺃﻱ ﻭﻧﺼ�ﺢ
ﺍﻟﻤﻨ�ﻮﻥ ﺣﺘ�ﻰ  ﻗﺎﺋ�ﻞ ﺍﺣﺒﺴ�ﻮﻩ ﻓ�ﻲ ﻭﺛ�ﺎﻕ ﺛ�ﻢ ﺗﺮﺑﺼ�ﻮﺍ ﺑ�ﻪﻘﺎﻝ ﺍﻧﻈﺮﻭﺍ ﻓﻲ ﺷﺄﻥ ﻫﺬﺍ ﺍﻟﺮﺟﻞ ﻓ: ﻘﺎﻝﻓﺪﺧﻞ ﻣﻌﻬﻢ ﻓ
 :ﻋ�ﺪﻭ ﷲ ﺍﻟﺸ�ﻴﺦ ﺍﻟﻨﺠ�ﺪﻱﻘﺎﻝ ﻓ،ﻳﻬﻠﻚ ﻛﻤﺎ ﻫﻠﻚ ﻣﻦ ﻛﺎﻥ ﻗﺒﻠﻪ ﻣﻦ ﺍﻟﺸﻌﺮﺍء ﺯﻫﻴﺮ ﻭﺍﻟﻨﺎﺑﻐﺔ ﻓﺈﻧﻤﺎ ﻫ�ﻮ ﻛﺄﺣ�ﺪﻫﻢ
ﻻ ﻭﷲ ﻣﺎ ﻫﺬﺍ ﻟﻜﻢ ﺑﺮﺃﻱ ﻭﷲ ﻟﻴﺨﺮﺟﻦ ﺭﺍﺋﺪ ﻣﻦ ﻣﺤﺒﺴﻪ ﺇﻟﻰ ﺃﺻﺤﺎﺑﻪ ﻓﻠﻴﻮﺷﻜﻦ ﺃﻥ ﻳﺜﺒﻮﺍ ﻋﻠﻴﻪ ﺣﺘﻰ ﻳﺄﺧﺬﻭﻩ 
ﻗﺎﺋ�ﻞ: ﻘ�ﺎﻝ ﻓ،ﻼﺩﻛ�ﻢ ﻓ�ﺎﻧﻈﺮﻭﺍ ﻏﻴ�ﺮ ﻫ�ﺬﺍ ﺍﻟﺮﺃﻱﻣﻦ ﺃﻳﺪﻳﻜﻢ ﺛﻢ ﻳﻤﻨﻌﻮﻩ ﻣﻨﻜﻢ ﻓﻤﺎ ﺁﻣﻦ ﻋﻠ�ﻴﻜﻢ ﺃﻥ ﻳﺨﺮﺟ�ﻮﻛﻢ ﻣ�ﻦ ﺑ
ﻭﷲ ﻣ�ﺎ :ﺍﻟﺸﻴﺦ ﺍﻟﻨﺠ�ﺪﻱﻘﺎﻝ ﻓ،ﺃﺧﺮﺟﻮﻩ ﻣﻦ ﺑﻴﻦ ﺃﻅﻬﺮﻛﻢ ﻭﺍﺳﺘﺮﻳﺤﻮﺍ ﻣﻨﻪ ﻓﺈﻧﻪ ﺇﺫﺍ ﺧﺮﺝ ﻟﻦ ﻳﻀﺮﻛﻢ ﻣﺎ ﺻﻨﻊ
ﻫﺬﺍ ﻟﻜﻢ ﺑﺮﺃﻱ ﺃﻟﻢ ﺗﺮﻭﺍ ﺣﻼﻭﺓ ﻗﻮﻟﻪ ﻭﻁﻼﻗﺔ ﻟﺴﺎﻧﻪ ﻭﺃﺧﺬﻩ ﻟﻠﻘﻠﻮﺏ ﺑﻤﺎ ﻳﺴﺘﻤﻊ ﻣﻦ ﺣﺪﻳﺜﻪ ﻭﷲ ﻟ�ﺌﻦ ﻓﻌﻠ�ﺘﻢ ﺛ�ﻢ 
ﺻ�ﺪﻕ : ﻗﺎﻟﻮﺍ،ﻟﻴﺴﻴﺮﻥ ﺇﻟﻴﻜﻢ ﺣﺘﻰ ﻳﺨ�ﺮﺟﻜﻢ ﻣ�ﻦ ﺑﻼﺩﻛ�ﻢ ﻭﻳﻘﺘ�ﻞ ﺃﺷ�ﺮﺍﻓﻜﻢﻪ ﺛﻢ ﻌﻦ ﻋﻠﻴﺍﺳﺘﻌﺮﺽ ﺍﻟﻌﺮﺏ ﻟﻴﺠﺘﻤ
ﻭﷲ ﻷﺷ�ﻴﺮﻥ ﻋﻠ�ﻴﻜﻢ ﺑ�ﺮﺃﻱ ﻣ�ﺎ ﺃﺭﺍﻛ�ﻢ ﺃﺑﺼ�ﺮﺗﻤﻮﻩ ﺑﻌ�ﺪ ﻣ�ﺎ ﺃﺭﻯ  :ﺃﺑ�ﻮ ﺟﻬ�ﻞﻘﺎﻝ ﻓ،ﻭﷲ ﻓﺎﻧﻈﺮﻭﺍ ﺭﺃﻳﺎ ﻏﻴﺮ ﻫﺬﺍ
ﺗﺄﺧﺬﻭﺍ ﻣﻦ ﻛﻞ ﻗﺒﻴﻠﺔ ﻭﺳﻴﻄﺎ ﺷﺎﺑﺎ ﺟﻠﺪﺍ ﺛﻢ ﻳﻌﻄﻰ ﻛﻞ ﻏﻼﻡ ﻣﻨﻬﻢ ﺳﻴﻔﺎ ﺻ�ﺎﺭﻣﺎ ﺛ�ﻢ ﻗﺎﻝ  ؟ﻭﻣﺎ ﻫﺬﺍﻗﺎﻟﻮﺍ: ﻏﻴﺮﻩ 
ﺿﺮﺑﺔ ﺭﺟﻞ ﻭﺃﺣﺪ ﻓﺈﺫﺍ ﻗﺘﻠﺘﻤﻮﻩ ﺗﻔﺮﻕ ﺩﻣﻪ ﻓ�ﻲ ﺍﻟﻘﺒﺎﺋ�ﻞ ﻛﻠﻬ�ﺎ ﻓ�ﻼ ﺃﻅ�ﻦ ﻫ�ﺬﺍ ﺍﻟﺤ�ﻲ ﻣ�ﻦ ﺑﻨ�ﻲ ﻫﺎﺷ�ﻢ ﻳﻀﺮﺑﻮﻧﻪ 
ﺍﻟﻨﺠ�ﺪﻱ ﻘ�ﺎﻝ ﻓ،ﻳﻘﺪﺭﻭﻥ ﻋﻠﻰ ﺣﺮﺏ ﻗﺮﻳﺶ ﻛﻠﻬﻢ ﻭﺃﻧﻬﻢ ﺇﺫﺍ ﺭﺃﻭﺍ ﺫﻟﻚ ﻗﺒﻠﻮﺍ ﺍﻟﻌﻘﻞ ﻭﺍﺳ�ﺘﺮﺣﻨﺎ ﻭﻗﻄﻌﻨ�ﺎ ﻋﻨ�ﺎ ﺃﺫﺍﻩ
ﺗﻰ ﺟﺒﺮﻳ�ﻞ ﻓﺄ،ﻓﺘﻔﺮﻗ�ﻮﺍ ﻋﻠ�ﻰ ﺫﻟ�ﻚ ﻭﻫ�ﻢ ﻣﺠﻤﻌ�ﻮﻥ ﻟ�ﻪ،ﺍﻟﻔﺘ�ﻰ ﻻ ﺃﺭﻯ ﻏﻴﺮﻩﻗ�ﺎﻝ ﻫﺬﺍ ﻭﷲ ﻫﻮ ﺍﻟ�ﺮﺃﻱ ﺍﻟﻘ�ﻮﻝ ﻣ�ﺎ 
ﻓﻲ ﺑﻴﺘﻪ  �ﻓﻠﻢ ﻳﺒﺖ ﺭﺳﻮﻝ ﷲ ،ﻓﺄﻣﺮﻩ ﺃﻥ ﻻ ﻳﺒﻴﺖ ﻓﻲ ﻣﻀﺠﻌﻪ ﺍﻟﺬﻱ ﻛﺎﻥ ﻳﺒﻴﺖ ﻭﺃﺧﺒﺮﻩ ﺑﻤﻜﺮﺍﻟﻘﻮﻡ �ﺍﻟﻨﺒﻲ 
ﻭﺇﺫ  ﴿:ﻭﺃﺫﻥ ﷲ ﻟﻪ ﻋﻨ�ﺪ ﺫﻟ�ﻚ ﻓ�ﻲ ﺍﻟﺨ�ﺮﻭﺝ ﻭﺃﻧ�ﺰﻝ ﻋﻠﻴ�ﻪ ﺑﻌ�ﺪ ﻗﺪﻭﻣ�ﻪ ﺍﻟﻤﺪﻳﻨ�ﺔ ﻳ�ﺬﻛﺮﻩ ﻧﻌﻤﺘ�ﻪ ﻋﻠﻴ�ﻪ،ﺗﻠﻚ ﺍﻟﻠﻴﻠﺔ
 .«(9421F8421)ـ ﺍﻵﻳﺔ﴾ﻳﻤﻜﺮ ﺑﻚ ﺍﻟﺬﻳﻦ ﻛﻔﺮﻭﺍ 
 : �ﻟﻠﻨﺒﻲ ﻗﺎﻝ ﺃﻥ ﺃﺑﺎ ﻁﺎﻟﺐ  :»ﺪ ﺑﻦ ﻋﻤﻴﺮ ﻋﻦ ﺍﻟﻤﻄﻠﺐ ﺑﻦ ﺃﺑﻲ ﻭﺩﺍﻋﺔ ﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮ ﻣﻦ ﻁﺮﻳﻖ ﻋﺒﻴ .705
 :»ﻗﺎﻝ  ؟ﻣﻦ ﺣﺪﺛﻚ ﺑﻬﺬﺍﻗﺎﻝ  .«ﻳﺨﺮﺟﻮﻧﻲ ﺃﻭﻳﻘﺘﻠﻮﻧﻲ  ﺃﻭﻳﺮﻳﺪﻭﻥ ﺃﻥ ﻳﺴﺠﻨﻮﻧﻲ  :»ﻗﺎﻝ  ؟ﻣﺎ ﻳﺄﺗﻤﺮ ﺑﻚ ﻗﻮﻣﻚ
ﻭﺇﺫ ﴿:ﻓﻨﺰﻟ�ﺖ.«ﺃﺳﺘﻮﺻﻲ ﺑﻪ ﺑﻞ ﻫﻮ ﻳﺴﺘﻮﺻ�ﻲ ﺑ�ﻲ  :»ﻗﺎﻝ ،ﻧﻌﻢ ﺍﻟﺮﺏ ﺭﺑﻚ ﻓﺎﺳﺘﻮﺹ ﺑﻪ ﺧﻴﺮﺍً : ﻗﺎﻝ «ﺭﺑﻲ  
ﺫﻛ�ﺮ ﺃﺑ�ﻲ ﻁﺎﻟ�ﺐ ﻓﻴ�ﻪ ﻏﺮﻳ�ﺐ ﺑ�ﻞ ﻣﻨﻜ�ﺮ ﻷﻥ ﺍﻟﻘﺼ�ﺔ ﻟﻴﻠ�ﺔ  :ﺍﺑ�ﻦ ﻛﺜﻴ�ﺮﻗ�ﺎﻝ  «(0521F9421)ـ ﺍﻵﻳ�ﺔ﴾�ﻔﺮﻭﺍ ﻳﻤﻜﺮ ﺑﻚ ﺍﻟﺬﻳﻦ ﻛ
 .«(1521F0521)ﺍﻟﻬﺠﺮﺓ ﻭﺫﻟﻚ ﺑﻌﺪ ﻣﻮﺕ ﺃﺑﻲ ﻁﺎﻟﺐ ﺑﺜﻼﺙ ﺳﻨﻴﻦ
 
 [ﺗﻌﻠﻴﻖ]
ﻭﺍﻵﻳ�ﺔ ﺗ�ﺪﻝ ﻋﻠ�ﻰ ﻣﻜ�ﺮ ﺍﻟﻤﺸ�ﺮﻛﻴﻦ  .ﻤ�ﺎ ﻓ�ﻲ ﺇﺳ�ﻨﺎﺩﻩ ﻧﻈ�ﺮﻭﻛﻼﻫ ،ﺫﻛﺮ ﺍﻟﻤﺆﻟ�ﻒ ﺭﺣﻤ�ﻪ ﷲ ﺃﺛ�ﺮﻳﻦ ﻓ�ﻲ ﺳ�ﺒﺐ ﻧ�ﺰﻭﻝ ﻫ�ﺬﻩ ﺍﻵﻳ�ﺔ 
 ﻭﻗﺪ ﻗﻴﻞ ﺑﺄﻥ ﻫﺬﻩ ﺍﻵﻳﺔ ﻣﻜﻴﺔ.،ﺮﻭﻑ ﻓﻜﺎﻧﻮﺍ ﺗﺎﺭﺓ ﻳﺤﺎﻭﻟﻮﻥ ﻗﺘﻠﻪ ﻭﺗﺎﺭﺓ ﻳﺤﺎﻭﻟﻮﻥ ﺇﺧﺮﺍﺟﺔ ﻭﺗﺎﺭﺓ ﻳﺤﺎﻭﻟﻮﻥ ﺣﺒﺴﻪﺑﺮﺳﻮﻝ ﷲ ﻭﻫﺬﺍ ﺛﺎﺑﺖ ﻣﻌ
ﺇﻟ�ﻰ ﺁﺧ�ﺮ  ﴾ َﻭﺇِْﺫ ﻳَْﻤُﻜ�ُﺮ ﺑ�َِﻚ ﺍﻟﱠ�ِﺬﻳَﻦ َﻛﻔ�َُﺮﻭﺍ﴿ :ﻣﻦ ﻗﻮﻟ�ﻪ ﺗﻌ�ﺎﻟﻰ،ﻫ�ﻲ ﻣﺪﻧﻴ�ﺔ ﺇﻻ ﺳ�ﺒﻊ ﺁﻳ�ﺎﺕ :ﺍﺑﻦ ﻋﺒﺎﺱﻗﺎﻝ ﺍﻹﻣﺎﻡ ﺍﻟﻘﺮﻁﺒﻲ ﻭﻗﺎﻝ  
 .(2521F1521)ﺍﻟﺴﺒﻊ ﺁﻳﺎﺕ 
ﺑ�ﺄﻥ ﷲ ﺗﻌ�ﺎﻟﻰ  �ﻭﻗﺪ ﻭﻗﻊ ﺍﻟﻤﻜﺮ ﺑﻤﻜﺔ ﻭﻧﺰﻟﺖ ﺍﻵﻳﺔ ﺑﺎﻟﻤﺪﻳﻨﺔ ﻓﺘﻜﻮﻥ ﺗﺬﻛﻴﺮ ﻟﻠﻨﺒ�ﻲ  ،ﺪﻧﻴﺔ ﻫﻮ ﻗﻮﻝ ﺍﻷﻛﺜﺮﻭﺍﻟﻘﻮﻝ ﺑﺄﻧﻬﺎ ﻣ :ﻗﻠﺖ 
ﻭﻻ ﺗﺄﺳ�ﻲ  ﺻﻠﻰ ﷲ ﻋﻠﻴ�ﻪ ﻭﺳ�ﻠﻢ ﻓﻼ ﺗﺤﺰﻥ ﻳﺎ ﻣﺤﻤﺪ .ﻭﻛﺄﻥ ﻣﻌﻨﻰ ﺍﻵﻳﺔ  ،ﻛﻤﺎ ﻧﺠﺎﻩ ﻣﻦ ﺍﻟﻜﻔﺎﺭ ﻓﻲ ﻣﻜﺔ ﻓﺴﻮﻑ ﻳﻨﺼﺮﻩ ﻋﻠﻴﻬﻢ ﻓﻲ ﺍﻟﻤﺪﻳﻨﺔ
 .ﺪﻫﻢ ﺑﻤﻜﺔ ﻓﺈﻧﺎ ﻧﻨﺼﺮﻙ ﻋﻠﻴﻬﻢ ﺑﺎﻟﻤﺪﻳﻨﺔﻓﻜﻤﺎ ﺃﻧﺠﻴﻨﺎﻙ ﻣﻦ ﻛﻴ ﻋﻠﻰ ﻣﺎ ﻳﻘﻊ ﻣﻨﻬﻢ ﻣﻦ ﺍﻷﺫﻱ
 
 _______________
 (333/ 1ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(8421) 
ﻭﻟﻪ ﻋﻨﺪﻩ ﺇﺳﻨﺎﺩﺍﻥ ﺍﻷﻭﻝ: ﻣﻦ ﺭﻭﺍﻳﺔ ﺍﺑﻦ ﺃﺑﻲ ﻧﺠﻴﺢ ﻋﻦ  9/822/722ﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ ﻣﺤﻤﺪ ﺑﻦ ﻋﺒﺪ ﺍﻟﺮﺣﻤﻦ ﺑﻦ ﺃﺑﻲ ﻟﻴﻠﻰ ﺿﻌﻴﻒ،ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ  5/6861ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ  (9421)
 ﻣﺠﺎﻫﺪ،ﻭﺍﻟﺜﺎﻧﻲ: ﻓﻴﻪ ﺍﻟﻜﻠﺒﻲ ﻭﻗﺪ ﺗﻘﺪﻡ ﺍﻟﻜﻼﻡ ﻋﻨﻬﻤﺎ 
ﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ ﻣﺤﻤﺪ ﺑﻦ ﺇﺳﻤﺎﻋﻴﻞ ﺍﻟﻤﻌﺮﻭﻑ ﺑﺎﻟﻮﺳﺎﻭﺳﻲ،ﻗﺎﻝ  ﺃﺣﻤﺪ ﺑﻦ ﻋﻤ�ﺮ ﺍﻟﺒ�ﺰﺍﺭ ﻓﻴﻤ�ﺎ ﻧﻘﻠ�ﺔ ﻋﻨ�ﻪ ﺍﻟﻌﻘﻴﻠ�ﻲ ﻭﺍﻟﺤ�ﺎﻓﻆ ﻭﻏﻴﺮﻫﻤ�ﺎ: ﻛ�ﺎﻥ ﻳﻀ�ﻊ ﺍﻟﺤ�ﺪﻳﺚ  9/722ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺟﺮﻳﺮ (0521)
 ﺿﻌﻔﻪ ﻏﻴﺮﻩﻭ
 ( 294/ 31ﺟﺎﻣﻊ ﺍﻟﺒﻴﺎﻥ )ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ( )(1521)
 (063/ 7ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﻁﺒﻲ ـ  )(2521) 
 (422)
 [ ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
ﺍﺫﻛ�ﺮ ﻳ�ﺎ  :ﻭﺍﻟﻤﻌﻨ�ﻰ،ﺑﻌﺪ ﺗﺬﻛﻴﺮ ﺍﻟﻤ�ﺆﻣﻨﻴﻦ ﺑﺎﻟﻨﻌﻤ�ﺔ ﺍﻟﻌﺎﻣ�ﺔ ﻋﻠﻴﻬﻢ  �ﻫﺬﺍ ﺗﺬﻛﻴﺮ ﺑﻨﻌﻤﺔ ﺧﺎﺻﺔ ﻋﻠﻰ ﺍﻟﺮﺳﻮﻝ  ﴾ﻭﺇﺫ ﻳﻤﻜﺮ ﺑﻚ ﺍﻟﺬﻳﻦ ﻛﻔﺮﻭﺍ ﴿
 .ﻣﺤﻤﺪ ﺣﻴﻦ ﺗﺂﻣﺮ ﻋﻠﻴﻚ ﺍﻟﻤﺸﺮﻛﻮﻥ ﻓﻲ ﺩﺍﺭ ﺍﻟﻨﺪﻭﺓ
 .ﺃﻯ ﻳﺤﺒﺴﻮﻙ﴾ﻟﻴﺜﺒﺘﻮﻙ  ﴿
 .ﺑﻴﻦ ﺍﻟﻘﺒﺎﻧﻞ  �ﺃﻯ ﺑﺎﻟﺴﻴﻒ ﺿﺮﺑﺔ ﺭﺟﻞ ﻭﺍﺣﺪ ﻟﻴﺘﻔﺮﻕ ﺩﻣﻪ  ﴾ﻳﻘﺘﻠﻮﻙ  ﺃﻭ ﴿
 .ﺃﻯ ﻣﻦ ﻣﻜﺔ﴾ﻳﺨﺮﺟﻮﻙ  ﺃﻭ ﴿
 .ﻭﻳﺪﺑﺮ ﻟﻚ ﺭﺑﻚ ﻣﺎ ﻳﺒﻄﻞ ﻣﻜﺮﻫﻢ ﻭﻳﻔﻀﺢ ﺃﻣﺮﻫﻢ،ﺃﻯ ﻳﺤﺘﺎﻟﻮﻥ ﻭﻳﺘﺂﻣﺮﻭﻥ ﻋﻠﻴﻚ ﻳﺎ ﻣﺤﻤﺪ ﴾ﻭﻳﻤﻜﺮﻭﻥ ﻭﻳﻤﻜﺮ ﷲ  ﴿
 .(3521F2521)ﺃﻯ ﻣﻜﺮﻩ ﺗﻌﺎﻟﻰ ﺃﻧﻔﺬ ﻣﻦ ﻣﻜﺮﻫﻢ ﻭﺍﺑﻠﻎ ﺗﺄﺛﻴﺮﺍ ﴾ﻭﷲ ﺧﻴﺮ ﺍﻟﻤﺎﻛﺮﻳﻦ  ﴿
 
 ٰﻰ َﻋﻠَۡﻴِﻬۡﻢ َءﺍﻳَٰ ﺘُﻨَﺎ ﻗَﺎﻟُﻮْﺍ ﻗَۡﺪ َﺳِﻤۡﻌﻨَﺎ ﻟَۡﻮ ﻧََﺸﺎُٓء ﻟَﻘُۡﻠﻨَﺎ ِﻣۡﺜَﻞ ﻫَٰ َﺬٓﺍ ﺇِۡﻥ ﻫَٰ َﺬٓﺍ َﻭﺇَِﺫﺍ ﺗُۡﺘﻠَ  ﴿
 ﴾۱۳ﺇِﻻﱠ ٓ ﺃََﺳٰ ِﻄﻴُﺮ ٱۡﻷَﻭﱠ ﻟِﻴَﻦ 
 
 .ـ  ﺍﻵﻳﺔ(ﻭﺇﺫﺍ ﺗﺘﻠﻰ  :)ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ       
ﺃﺑ�ﻲ ﻣﻌ�ﻴﻂ ﻳ�ﻮﻡ ﺑ�ﺪﺭ ﺻ�ﺒﺮﺍ ﻋﻘﺒ�ﺔ ﺑ�ﻦ  �ﻗﺘ�ﻞ ﺍﻟﻨﺒ�ﻲ  :»ﻗ�ﺎﻝ ﺑ�ﻦ ﺟﺒﻴ�ﺮ  ﻋﻦ ﺳ�ﻌﻴﺪ]ﻙ[ ﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮ  .805
ﺍﻟﻤﻘﺪﺍﺩ: ﻳ�ﺎ ﺭﺳ�ﻮﻝ ﷲ ﻗﺎﻝ ﻭﻛﺎﻥ ﺍﻟﻤﻘﺪﺍﺩ ﺃﺳﺮ ﺍﻟﻨﻀﺮ ﻓﻠﻤﺎ ﺃﻣﺮ ﺑﻘﺘﻠﻪ ،ﻭﻁﻌﻴﻤﺔ ﺑﻦ ﻋﺪﻱ ﻭﺍﻟﻨﻀﺮ ﺑﻦ ﺍﻟﺤﺎﺭﺙ
ﻭﺇﺫﺍ  ﴿:ﻭﻓﻴ�ﻪ ﺃﻧﺰﻟ�ﺖ ﻫ�ﺬﻩ ﺍﻵﻳ�ﺔﻗ�ﺎﻝ  .«ﺇﻧﻪ ﻛﺎﻥ ﻳﻘﻮﻝ ﻓﻲ ﻛﺘ�ﺎﺏ ﷲ ﻣ�ﺎ ﻳﻘ�ﻮﻝ :» �ﺭﺳﻮﻝ ﷲ ﻘﺎﻝ ﺃﺳﻴﺮﻱ ﻓ
 .«(4521F3521)ـ  ﺍﻵﻳﺔ﴾ﻗﺪ ﺳﻤﻌﻨﺎ  ﻗﺎﻟﻮﺍﺗﺘﻠﻰ ﻋﻠﻴﻬﻢ ﺁﻳﺎﺗﻨﺎ 
 
 [ﺗﻌﻠﻴﻖ]
ﺃﻛﺜ�ﺮ ﺃﻫ�ﻞ ﺍﻟﺘﻔﺴ�ﻴﺮ ﻓ�ﻲ ﺳ�ﺒﺐ ﻧ�ﺰﻭﻝ  ﺃﻭﺭﺩﻩﻭﻫﻮ ﻋﻠﻰ ﺇﺭﺳﺎﻟﻪ ،ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺛﺮﺍً ﻭﺍﺣﺪﺍ ًﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ 
 .ﻫﺬﻩ ﺍﻵﻳﺔ
ﻟ�ﻮ ﺷ�ﺌﺖ  :ﺍﻟﻨﻀ�ﺮﻗﺎﻝ ،ﻟّﻤﺎ ﻗّﺺ ﺭﺳﻮﻝ ﷲ ﺻﻠﻰ ّﷲ ﻋﻠﻴﻪ ﻭﺳﻠﻢ ﺷﺄﻥ ﺍﻟﻘﺮﻭﻥ ﺍﻟﻤﺎﺿﻴﺔ» :ﺍﺑﻦ ﻋﺒﺎﺱﻗﺎﻝ :ﺍﻹﻣﺎﻡ ﺍﻟﺜﻌﻠﺒﻲﻗﺎﻝ  
 .«(5521F4521)ﺃَﺳﺎِﻁﻴُﺮ ﺍْﻷَﻭﱠ ﻟِﻴَﻦ ﻓﻲ ﻛﺘﺒﻬﻢ ﻟﻘﻠﺖ ﻣﺜﻞ ﻫﺬﺍ ﺇِْﻥ ﻫﺬﺍ ﺇِﻻﱠ 
ﻓﻲ ﺍﻵﻳﺔ ﺇﺧﺒﺎﺭ ﻋﻦ ﺻﻮﺭﺓ ﻣﻦ ﺻﻮﺭ ﻋﻨﺎﺩ ﺍﻟﻜﻔﺎﺭ ﻭﺍﺳﺘﻜﺒﺎﺭﻫﻢ ﺣﻴﺚ ﺍﺩﻋﻮﺍ ﺃﻧﻬﻢ ﻳﺴﺘﻄﻴﻌﻮﻥ ﺃﻥ ﻳﺄﺗﻮﺍ ﺑﻤﺜﻞ ﻣﺎ ﺃﺗﻲ ﻣ�ﻦ :ﻗﻠﺖ 
ﻗ�ُﻞ  ﴿ﻌ�ﺎﻟﻰ ﺗﻗ�ﺎﻝ ﺑﻤﺜﻞ ﻫﺬﺍ ﺍﻟﻘ�ﺮﺁﻥ ﻛﻤ�ﺎ  ﺃﻭﺑﻌﺸﺮ ﺳﻮﺭ  ﺃﻭﻭﻗﺪ ﺗﺤﺪﺍﻫﻢ ﷲ ﺗﻌﺎﻟﻰ ﻓﻲ ﺃﻛﺜﺮ ﻣﻦ ﻣﻮﺿﻊ ﻣﻦ ﻛﺘﺎﺑﻪ ﺑﺄﻥ ﻳﺄﺗﻮ ﺑﺴﻮﺭﺓ ،ﻋﻨﺪ ﷲ
 [.(88ﺍﻹﺳﺮﺍء)]﴾ْﻌُﻀﻬُْﻢ ﻟِﺒَْﻌٍﺾ ﻅَِﻬﻴًﺮﺍﻟﱠﺌِِﻦ ﺍْﺟﺘََﻤَﻌِﺖ ﺍِﻹﻧُﺲ َﻭﺍْﻟِﺠﻦﱡ َﻋﻠَﻰ ﺃَﻥ ﻳَﺄْﺗُﻮْﺍ ﺑِِﻤْﺜِﻞ ﻫََﺬﺍ ﺍْﻟﻘُْﺮﺁِﻥ ﻻ َﻳَﺄْﺗُﻮَﻥ ﺑِِﻤْﺜﻠِِﻪ َﻭﻟَْﻮ َﻛﺎَﻥ ﺑَ 
 
 [ ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
 .ﻥ ﺍﻟﻤﺒﻴﻦﺃﻯ ﻭﺍﺫﺍ ﻗﺮﺋﺖ ﻋﻠﻴﻬﻢ ﺁﻳﺎﺕ ﺍﻟﻘﺮﺁ ﴾ﻭﺇﺫﺍ ﺗﺘﻠﻰ ﻋﻠﻴﻬﻢ ﺁﻳﺎﺗﻨﺎ  ﴿
 .ﻗﺪ ﺳﻤﻌﻨﺎ ﻫﺬﺍ ﺍﻟﻜﻼﻡ ﻭﻟﻮ ﺃﺭﺩﻧﺎ ﻟﻘﻠﻨﺎ ﻣﺜﻠﻪ :ﻣﻜﺎﺑﺮﺓ ﻭﻋﻨﺎﺩﺍ ﻗﺎﻟﻮﺍﺃﻯ ﴾ﻗﺪ ﺳﻤﻌﻨﺎ ﻟﻮ ﻧﺸﺎء ﻟﻘﻠﻨﺎ ﻣﺜﻞ ﻫﺬﺍ  ﻗﺎﻟﻮﺍ ﴿
ﺳ�ﻄﺮﻭﻫﺎ ﻭﻟ�ﻴﺲ ﻛ�ﻼﻡ ،ﺇﻻ ﺃﻛﺎﺫﻳﺐ ﻭﺃﺑﺎﻁﻴ�ﻞ ﻭﺣﻜﺎﻳ�ﺎﺕ ﺍﻷﻣ�ﻢ ﺍﻟﺴﺎﺑﻘﺔ،ﺃﻯ ﻣﺎ ﻫﺬﺍ ﺍﻟﻘﺮﺁﻥ ﺍﻟﺬﻱ ﺗﺘﻠﻮﻩ ﻋﻠﻴﻨﺎ ﴾ﺇﻥ ﻫﺬﺍ ﺇﻻ ﺃﺳﺎﻁﻴﺮ ﺍﻷﻭﻟﻴﻦ  ﴿
 ؟ﻭﻟ�ﻮ ﺍﺳ�ﺘﻄﺎﻋﻮﺍ ﻟﻤ�ﺎ ﺗ�ﺄﺧﺮﻭﺍ ﻓﻤ�ﺎ ﺍﻟ�ﺬﻱ ﻛ�ﺎﻥ ﻳﻤ�ﻨﻌﻬﻢ ﻭﻗ�ﺪ ﺗﺤ�ﺪﺍﻫﻢ ﻋﺸ�ﺮ ﺳ�ﻨﻴﻦ،ﻛﻴﻒ ﻻ،ﻳ�ﺔ ﺍﻟﻤﻜ�ﺎﺑﺮﺓ ﻭﻧﻬﺎﻳ�ﺔ ﺍﻟﻌﻨ�ﺎﺩﻭﻫ�ﺬﺍ ﻏﺎ،ﷲ ﺗﻌﺎﻟﻰ
 .(6521F5521)ﻭﻓﺮﻁ ﺍﺳﺘﻨﻜﺎﻓﻬﻢ ﺃﻥ ﻳﻐﻠﺒﻮﺍ ﻻ ﺳﻴﻤﺎ ﻓﻲ ﺑﺎﺏ ﺍﻟﺒﻴﺎﻥ،ﻣﻊ ﺍﻧﻔﺘﻬﻢ،ﺛﻢ ﻗﻮﺭﻋﻮﺍ ﺑﺎﻟﺴﻴﻒ ﻓﻠﻢ ﻳﻌﺎﺭﺿﻮﻩ،ﻭﻗﺮﻋﻮﺍ ﻋﻠﻰ ﺍﻟﻌﺠﺰ
 
 ﴾۲۳ ٱۡﺋﺘِﻨَﺎ ﺑَِﻌَﺬﺍٍﺏ ﺃَﻟِﻴﻢ ٖ ﺃﻭﺎِٓء ﻣﱢ َﻦ ٱﻟﺴﱠﻤ َ ٱۡﻟَﺤﻖﱠ ِﻣۡﻦ ِﻋﻨِﺪَﻙ ﻓَﺄَۡﻣِﻄۡﺮ َﻋﻠَۡﻴﻨَﺎ ِﺣَﺠﺎَﺭﺓ ٗ َﻭﺇِۡﺫ ﻗَﺎﻟُﻮْﺍ ٱﻟﻠﱠﻬُﻢﱠ ﺇِﻥ َﻛﺎَﻥ ﻫَٰ َﺬﺍ ﻫُﻮ َ ﴿
 
 .ـ  ﺍﻵﻳﺔ (ﺍﻟﻠﻬﻢ  ﻗﺎﻟﻮﺍﻭﺇﺫ  :)ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ     
 »: ﻗ�ﺎﻝﺍﻵﻳ�ﺔ  ﴾ﺍﻟﻠﻬﻢ ﺇﻥ ﻛ�ﺎﻥ ﻫ�ﺬﺍ ﻫ�ﻮ ﺍﻟﺤ�ﻖ ﻗﺎﻟﻮﺍﻭﺇﺫ ﴿:ﺑﻦ ﺟﺒﻴﺮ ﻓﻲ ﻗﻮﻟﻪ ﻋﻦ ﺳﻌﻴﺪﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮ  [ﻙ] .905
 «.(7521F6521)ﻀﺮ ﺑﻦ ﺍﻟﺤﺎﺭﺙﻧﺰﻟﺖ ﻓﻲ ﺍﻟﻨ
ﺍﻟﻠﻬﻢ ﺇﻥ ﻛﺎﻥ ﻫ�ﺬﺍ ﻫ�ﻮ ﺍﻟﺤ�ﻖ ﻣ�ﻦ ﻋﻨ�ﺪﻙ ﻓ�ﺄﻣﻄﺮ  :ﺃﺑﻮ ﺟﻬﻞ ﺑﻦ ﻫﺸﺎﻡﻗﺎﻝ  :»ﻗﺎﻝ  ﻋﻦ ﺃﻧﺲﻭﺭﻭﻯ ﺍﻟﺒﺨﺎﺭﻱ  .015
 .«(8521F7521)ـ ﺍﻵﻳﺔ﴾ﻭﻣﺎ ﻛﺎﻥ ﷲ ﻟﻴﻌﺬﺑﻬﻢ ﻭﺃﻧﺖ ﻓﻴﻬﻢ ﴿:ﺍﺋﺘﻨﺎ ﺑﻌﺬﺍﺏ ﺃﻟﻴﻢ ﻓﻨﺰﻟﺖ ﺃﻭﻣﻦ ﺍﻟﺴﻤﺎء  ﻋﻠﻴﻨﺎ ﺣﺠﺎﺭﺓ
ﻏﻔﺮﺍﻧ�ﻚ  :ﻮﻓ�ﻮﻥ ﺑﺎﻟﺒﻴ�ﺖ ﻭﻳﻘﻮﻟ�ﻮﻥﻛ�ﺎﻥ ﺍﻟﻤﺸ�ﺮﻛﻮﻥ ﻳﻄ :» ﻗ�ﺎﻝﻋﺒﺎﺱ  ﻋﻦ ﺍﺑﻦﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ  [ﻙ] .115
 .«(9521F8521)ـ ﺍﻵﻳﺔ﴾ﻭﻣﺎ ﻛﺎﻥ ﷲ ﻟﻴﻌﺬﺑﻬﻢ  ﴿:ﻏﻔﺮﺍﻧﻚ ﻓﺄﻧﺰﻝ ﷲ
ﻣﺤﻤﺪ ﺃﻛﺮﻣ�ﻪ  :ﻗﺮﻳﺶ ﺑﻌﻀﻬﺎ ﻟﺒﻌﺾﻗﺎﻟﺖ :»ﻗﺎﻝ ﻳﺰﻳﺪ ﺑﻦ ﺭﻭﻣﺎﻥ ﻭﻣﺤﻤﺪ ﺑﻦ ﻗﻴﺲ  ﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮﻋﻦ .215
 _______________
 (333/ 1ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(3521) 
 ﻣﺮﺳﻞ.  9/132ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺟﺮﻳﺮ (4521)
 (153/ 4ﺍﻟﻜﺸﻒ ﻭﺍﻟﺒﻴﺎﻥ ﻋﻦ ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﺁﻥ )(5521) 
 (433/ 1ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(6521) 
 ﻣﺮﺳﻞ  232ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ/(7521)
 (6972ﺡ)4/4512(ﺻﺤﻴﺢ ﻣﺴﻠﻢ 2734ﺡ) 4/5071/4071ﺍﻟﺒﺨﺎﺭﻱ  ﺤﻴﺢﺻ(8521)
ﻭﺇﺳﻨﺎﺩﻩ ﺣﺴﻨﻘﺎﻝ ﺍﺑﻦ ﺟﺮﻳﺮ ﺭﺣﻤﻪ ﷲ: ﺣﺪﺛﻨﺎ ﺃﺣﻤﺪ ﺑﻦ ﻣﻨﺼﻮﺭ ﺍﻟﺮﻣﺎﺩﻱ ﻗﺎﻝ ﺛﻨﺎ ﺃﺑﻮ ﺣﺬﻳﻔﺔ ﻗﺎﻝ ﺛﻨﺎ ﻋﻜﺮﻣﺔ ﻋ�ﻦ ﺃﺑ�ﻲ  9/532ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺟﺮﻳﺮ  5/1961ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ  (9521)
 ﺑﻪ–ﺯﻣﻴﻞ ﻋﻦ ﺍﺑﻦ ﻋﺒﺎﺱ 
 (522)
 
ﺴ�ﻮﺍ ﻓﻠﻤ�ﺎ ﺁﻣ.ﻣﻦ ﻋﻨ�ﺪﻙ ﻓ�ﺄﻣﻄﺮ ﻋﻠﻴﻨ�ﺎ ﺣﺠ�ﺎﺭﺓ ﻣ�ﻦ ﺍﻟﺴ�ﻤﺎء ـ ﺍﻵﻳ�ﺔ ﺍﻟﻠﻬﻢ ﺇﻥ ﻛﺎﻥ ﻫﺬﺍ ﻫﻮ ﺍﻟﺤﻖ،ﷲ ﻣﻦ ﺑﻴﻨﻨﺎ
 ﴿:ﺇﻟ�ﻰ ﻗﻮﻟ�ﻪ ﴾ﻭﻣﺎ ﻛﺎﻥ ﷲ ﻣﻌﺬﺑﻬﻢ ﻭﻫﻢ ﻳﺴ�ﺘﻐﻔﺮﻭﻥ  ﴿:ﻓﺄﻧﺰﻝ ﷲ،ﻏﻔﺮﺍﻧﻚ ﺍﻟﻠﻬﻢ: ﻘﺎﻟﻮﺍﻓ ﻗﺎﻟﻮﺍﻧﺪﻣﻮﺍ ﻋﻠﻰ ﻣﺎ 
 .«﴾(0621F9521)ﻻ ﻳﻌﻠﻤﻮﻥ
ﺑﻤﻜ�ﺔ،ﻓﺄﻧﺰﻝ ﷲ ﻭﻣ�ﺎ ﻛ�ﺎﻥ ﷲ   �ﻛ�ﺎﻥ ﺭﺳ�ﻮﻝ ﷲ  :»ﻗ�ﺎﻝ ﺃﺑ�ﺰﻯ  ﻋﻦ ﺍﺑﻦﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮ ﺃﻳﻀﺎ ً    [ﻙ] .315
 ﺃﻭﻟﺌ�ﻚﻭﻛ�ﺎﻥ ﴾ﻭﻣ�ﺎ ﻛ�ﺎﻥ ﷲ  ﻣﻌ�ﺬﺑﻬﻢ ﻭﻫ�ﻢ ﻳﺴ�ﺘﻐﻔﺮﻭﻥ ﴿ ﻓ�ﺄﻧﺰﻝ ﷲ،ﻟﻴﻌﺬﺑﻬﻢ ﻭﺃﻧﺖ ﻓﻴﻬﻢ ﻓﺨ�ﺮﺝ ﺇﻟ�ﻰ ﺍﻟﻤﺪﻳﻨ�ﺔ
ـ  ﴾�ﻭﻣ�ﺎ ﻟﻬ�ﻢ ﺃﻥ ﻻ ﻳﻌ�ﺬﺑﻬﻢ ﷲ  ﴿:ﻓﻠﻤﺎ ﺧﺮﺟ�ﻮﺍ ﺃﻧ�ﺰﻝ ﷲ،ﺍﻟﺒﻘﻴ�ﺔ ﻣ�ﻦ ﺍﻟﻤﺴ�ﻠﻤﻴﻦ ﺍﻟ�ﺬﻳﻦ ﺑﻘ�ﻮﺍ ﻓﻴﻬ�ﺎ ﻳﺴ�ﺘﻐﻔﺮﻭﻥ
 .«(1621F0621)ﺍﻵﻳﺔ ﻓﺄﺫﻥ ﻓﻲ ﻓﺘﺢ ﻣﻜﺔ ﻓﻬﻮ ﺍﻟﻌﺬﺍﺏ ﺍﻟﺬﻱ ﻭﻋﺪﻫﻢ
 
 [ﺗﻌﻠﻴﻖ]
 .ﻭﻫﻲ ﺗﺸﻤﻞ ﺛﻼﺛﺔ ﺃﺳﺒﺎﺏ ﻟﻠﻨﺰﻭﻝ،ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﻋﺪﺓ ﺁﺛﺎﺭ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ 
 .ﻓﻲ ﺍﻟﻨﻀﺮ ﺑﻦ ﺍﻟﺤﺎﺭﺙ  :ﺍﻷﻭﻝ 
 .ﻭﺍﻟﺜﺎﻧﻲ: ﻓﻲ ﺃﺑﻲ ﺟﻬﻞ ﺑﻦ ﻫﺸﺎﻡ 
 .(2621F1621)ﺍﻹﻣﺎﻡ ﺃﺑﻮ ﺣﻴﺎﻥ ﺍﻷﻧﺪﻟﺴﻲﻗﺎﻟﻪ  ﻣﺎ  ﻓﻲ ﻛﻔﺎﺭ ﻗﺮﻳﺶ ﻋﻤﻮﻣﺎ.ﻭﻫﺬﺍ ﻗﻮﻝ ﺍﻟﺠﻤﻬﻮﺭ ﻋﻠﻰ :ﻭﺍﻟﺜﺎﻟﺚ 
ﻗﻮﻟﻪ ﻧﺰﻟﺖ ﻓﻲ ﻛﻔﺎﺭ ﻗ�ﺮﻳﺶ ﻋ�ﺎﻡ ﻘﺎﻝ ﻳ ﺃﻭﻴﻬﻢ ﺟﻤﻴﻊ. ﻫﺬﻩ ﺍﻟﻤﻘﻮﻟﺔ ﻓﻨﺰﻟﺖ ﺍﻵﻳﺔ ﻓﻗﺎﻝ ﺑﺄﻥ ﻛﻼً ﻣﻨﻬﻢ ﻘﺎﻝ ﻭﺍﻟﺠﻤﻊ ﺑﻴﻦ ﻫﺬﻩ ﺍﻵﺛﺎﺭ ﻳﺴﻴﺮ ﺑﺄﻥ ﻳ
 ﺃﺭﻳﺪ ﺑﻪ ﺍﻟﺨﺼﻮﺹ ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ.
 .ﻭﻫﻲ ﺗﺪﻝ ﻋﻠﻰ ﺍﺳﺘﻜﺒﺎﺭ ﻭﻋﻨﺎﺩ ﺍﻟﻜﻔﺎﺭ ﻋﻦ ﻗﺒﻮﻝ ﺍﻟﺤﻖ ﺍﻟﺬﻱ ﺟﺎء ﺑﻪ ﷲ ﺳﺒﺤﺎﻧﻪ ﻭﺃﻧﺰﻟﻪ ﻋﻠﻰ ﺭﺳﻮﻝ 
 .ﺛﻼﺛﺔ ﺃﻗﻮﺍﻝ﴾ﺇﻥ ﻛﺎﻥ ﻫﺬﺍ ﴿ :ﻭﻓﻲ ﺍﻟﻤﺸﺎﺭ ﺇﻟﻴﻪ ﺑﻘﻮﻟﻪ:ﺍﻹﻣﺎﻡ ﺍﺑﻦ ﺍﻟﺠﻮﺯﻱﻗﺎﻝ  
ﺑ�ﺎﻟﻨﺒﻮﺓ ﻣ�ﻦ ﺑ�ﻴﻦ  �ﺃﻧ�ﻪ ﺇﻛ�ﺮﺍﻡ ﻣﺤﻤ�ﺪ  :ﻭﺍﻟﺜﺎﻟ�ﺚ.ﻣ�ﻦ ﺍﻷﻣ�ﺮ ﺑﺎﻟﺘﻮﺣﻴ�ﺪ ﻭﻏﻴ�ﺮﻩ �ﻛ�ﻞ ﻣ�ﺎ ﻳﻘﻮﻟ�ﻪ ﺭﺳ�ﻮﻝ ﷲ  :ﻭﺍﻟﺜ�ﺎﻧﻲ.ﺃﻧ�ﻪ ﺍﻟﻘ�ﺮﺁﻥ :ﺃﺣ�ﺪﻫﺎ
 .(3621F2621)ﻗﺮﻳﺶ
 ﻭﻗﺪ ﺗﻘﺪﻡ ﺃﻥ ﻫﺬﻩ ﺍﻵﻳﺎﺕ ﻣﻜﻴﺔ ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ. 
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
 ﻋﻨﺪﻙﺃﻯ ﺇﻥ ﻛﺎﻥ ﻫﺬﺍ ﺍﻟﻘﺮﺁﻥ ﺣﻘﺎ ﻣﻨﺰﻻ ﻣﻦ  ﴾ﺍﻟﻠﻬﻢ ﺇﻥ ﻛﺎﻥ ﻫﺬﺍ ﻫﻮ ﺍﻟﺤﻖ ﻣﻦ ﻋﻨﺪﻙ  ﻗﺎﻟﻮﺍﻭﺇﺫ  ﴿
 ﻛﻤﺎ ﺃﻧﺰﻟﺘﻬﺎ ﻋﻠﻰ ﻗﻮﻡ ﻟﻮﻁ،ﺃﻯ ﺃﻧﺰﻝ ﻋﻠﻴﻨﺎ ﺣﺎﺻﺒﺎ ﻭﺣﺠﺎﺭﺓ ﻣﻦ ﺍﻟﺴﻤﺎء ﴾ﻓﺄﻣﻄﺮ ﻋﻠﻴﻨﺎ ﺣﺠﺎﺭﺓ ﻣﻦ ﺍﻟﺴﻤﺎء  ﴿
ﻭﺷ�ﺪﺓ ﺗﻜ�ﺬﻳﺒﻬﻢ ،ﻭﻫﺬﺍ ﻣﻦ ﻛﺜﻴ�ﺮ ﺟﻬﻠﻬﻢ :ﺍﺑﻦ ﻛﺜﻴﺮﻗﺎﻝ ،ﻭﻫﺬﺍ ﺗﻬﻜﻢ ﻣﻨﻬﻢ ﻭﺍﺳﺘﻬﺰﺍء،ﺗﻬﻠﻜﻨﺎ ﺑﻪ،ﺃﻯ ﺑﻌﺬﺍﺏ ﻣﺆﻟﻢ ﻣﻮﺟﻊ﴾ﺍﺋﺘﻨﺎ ﺑﻌﺬﺍﺏ ﺃﻟﻴﻢ  ﺃﻭ ﴿
ﻭﻟﻜﻨﻬﻢ ﺍﺳ�ﺘﻌﺠﻠﻮﺍ ﺍﻟﻌﻘﻮﺑ�ﺔ ،ﻓﺎﻫ�ﺪﻧﺎ ﻟ�ﻪ ﻭﻭﻓﻘﻨ�ﺎ ﻹﺗﺒﺎﻋ�ﻪ،ﻟﻠﻬ�ﻢ ﺇﻥ ﻛ�ﺎﻥ ﻫ�ﺬﺍ ﻫ�ﻮ ﺍﻟﺤ�ﻖ ﻣ�ﻦ ﻋﻨﺪﻙﺍ :ﻭﻛ�ﺎﻥ ﺍﻷﻭﻟ�ﻰ ﻟﻬ�ﻢ ﺃﻥ ﻳﻘﻮﻟ�ﻮﺍ،ﻭﻋﻨﺎﺩﻫﻢ
 .ﻭﺍﻟﻌﺬﺍﺏ ﻟﺴﻔﻬﻬﻢ
ﻭﻟﻜﻨ�ﻪ ،ﻭﺑﻴﺎﻥ ﻟﻠﺴ�ﺒﺐ ﺍﻟﻤﻮﺟ�ﺐ ﻹﻣﻬ�ﺎﻟﻬﻢ ﺃﻱ ﺇﻧﻬ�ﻢ ﻣﺴ�ﺘﺤﻘﻮﻥ ﻟﻠﻌﺬﺍﺏ،ﻫ�ﺬﺍ ﺟ�ﻮﺍﺏ ﻟﻜﻠﻤ�ﺘﻬﻢ ﺍﻟﺸ�ﻨﻴﻌﺔ ﴾ﻭﻣﺎ ﻛﺎﻥ ﷲ ﻟﻴﻌ�ﺬﺑﻬﻢ ﻭﺃﻧ�ﺖ ﻓ�ﻴﻬﻢ  ﴿
ﻟ�ﻢ  :ﺍﺑ�ﻦ ﻋﺒ�ﺎﺱﻗ�ﺎﻝ ،ﻓﻘ�ﺪ ﺟ�ﺮﺕ ﺳ�ﻨﺔ ﷲ ﻭﺣﻜﻤﺘ�ﻪ ﺃﻻ ﻳﻌ�ﺬﺏ ﺃﻣ�ﺔ ﻭﻧﺒﻴﻬ�ﺎ ﺑ�ﻴﻦ ﻅﻬﺮﺍﻧﻴﻬﺎ،ﺪﺗﻌﺎﻟﻰ ﻻ ﻳﻌﺬﺑﻬﻢ ﻭﺃﻧﺖ ﻓﻴﻬﻢ ﺇﻛﺮﺍﻣﺎ ﻟﻚ ﻳ�ﺎ ﻣﺤﻤ
 .ﻭﺍﻟﻤﺮﺍﺩ ﺑﺎﻟﻌﺬﺍﺏ ﻋﺬﺍﺏ ﺍﻻﺳﺘﺌﺼﺎﻝ،ﺗﻌﺬﺏ ﺃﻣﺔ ﻗﻂ ﻭﻧﺒﻴﻬﺎ ﻓﻴﻬﺎ
ﻭﻫ�ﻮ ﺇﺷ�ﺎﺭﺓ ﺇﻟ�ﻰ ﺇﺳ�ﺘﻐﻔﺎﺭ ،ﺃﻯ ﻭﻣﺎ ﻛﺎﻥ ﷲ ﻟﻴﻌﺬﺏ ﻫﺆﻻء ﺍﻟﻜﻔ�ﺎﺭ ﻭﻓ�ﻴﻬﻢ ﻣﺆﻣﻨ�ﻮﻥ ﻳﺴ�ﺘﻐﻔﺮﻭﻥ ﷲ﴾ﻭﻣﺎ ﻛﺎﻥ ﷲ ﻣﻌﺬﺑﻬﻢ ﻭﻫﻢ ﻳﺴﺘﻐﻔﺮﻭﻥ ﴿
ﻭﺃﻣﺎ ،ﺃﻣﺎ ﺍﻟﻨﺒ�ﻰ ﻓﻘ�ﺪ ﻣﻀ�ﻰ،ﻭﺍﻻﺳﺘﻐﻔﺎﺭ ،�ﻧﺒﻲ ﷲ  :ﻛﺎﻥ ﻓﻴﻬﻢ ﺃﻣﺎﻧﺎﻥ :ﺍﺑﻦ ﻋﺒﺎﺱﻗﺎﻝ ،ﻲ ﺑﻴﻦ ﺃﻅﻬﺮﻫﻢ ﻣﻦ ﺍﻟﻤﺴﻠﻤﻴﻦ ﺍﻟﻤﺴﺘﻀﻌﻔﻴﻦﻣﻦ ﺑﻘ
 .ﺍﻻﺳﺘﻐﻔﺎﺭ ﻓﻬﻮ ﺑﺎﻕ ﺍﻟﻰ ﻳﻮﻡ ﺍﻟﻘﻴﺎﻣﺔ
 .؟ﻟﻀﻼﻝﻭﻛﻴﻒ ﻻ ﻳﻌﺬﺑﻮﻥ ﻭﻫﻢ ﻋﻠﻰ ﻣﺎ ﻫﻢ ﻋﻠﻴﻪ ﻣﻦ ﺍﻟﻌﺘﻮ ﻭﺍ ؟ﻭﺃﻯ ﺷﻲء ﻟﻬﻢ ﻓﻲ ﺍﻧﺘﻔﺎء ﺍﻟﻌﺬﺍﺏ ﻋﻨﻬﻢ ﴾ﻭﻣﺎ ﻟﻬﻢ ﺃﻻ ﻳﻌﺬﺑﻬﻢ ﷲ ﴿ 
ﻭﻛﻤﺎ ﺍﺿ�ﻄﺮﻭﻩ ،ﻋ�ﺎﻡ ﺍﻟﺤﺪﻳﺒﻴ�ﺔ،ﻛﻤ�ﺎ ﺻ�ﺪﻭﺍ ﺭﺳ�ﻮﻝ ﷲ،ﺃﻯ ﻭﺣ�ﺎﻟﻬﻢ ﺍﻟﺼ�ﺪ ﻋ�ﻦ ﺍﻟﻤﺴ�ﺠﺪ ﺍﻟﺤﺮﺍﻡ ﴾ﻭﻫ�ﻢ ﻳﺼ�ﺪﻭﻥ ﻋ�ﻦ ﺍﻟﻤﺴ�ﺠﺪ ﺍﻟﺤ�ﺮﺍﻡ  ﴿
 .ﻭﺍﻟﻤﺆﻣﻨﻴﻦ ﺍﻟﻰ ﺍﻟﻬﺠﺮﺓ ﻣﻦ ﻣﻜﺔ
 .ﺃﻯ ﻣﺎ ﻛﺎﻧﻮﺍ ﺃﻫﻼ ﻟﻮﻻﻳﺔ )ﺍﻟﻤﺴﺠﺪ ﺍﻟﺤﺮﺍﻡ ( ﻣﻊ ﺇﺷﺮﺍﻛﻬﻢ ﴾ﻭﻣﺎ ﻛﺎﻧﻮﺍ ﺃﻭﻟﻴﺎءﻩ ﴿
 .ﺄﻫﻞ ﻭﻻﻳﺘﻪ ﻣﻦ ﻛﺎﻥ ﺑﺮﺍ ﺗﻘﻴﺎﺃﻯ ﺇﻧﻤﺎ ﻳﺴﺘ ﴾ﺇﻥ ﺃﻭﻟﻴﺎﻭﻩ ﺇﻻ ﺍﻟﻤﺘﻘﻮﻥ  ﴿
ﻭﻧﺪﺧﻞ ﻣ�ﻦ ﻧﺸ�ﺎء ،ﻧﺼﺪ ﻣ�ﻦ ﻧﺸ�ﺎء،ﻧﺤﻦ ﻭﻻﺓ ﺍﻟﺒﻴﺖ ﻭﺍﻟﺤﺮﻡ :ﻓﻘﺪ ﻛﺎﻧﻮﺍ ﻳﻘﻮﻟﻮﻥ،ﺃﻯ ﻭﻟﻜﻦ ﺍﻛﺜﺮﻫﻢ ﺟﻬﻠﺔ ﺳﻔﻠﺔ﴾ﻭﻟﻜﻦ ﺃﻛﺜﺮﻫﻢ ﻻ ﻳﻌﻠﻤﻮﻥ  ﴿
ﻭﻟﻜﻦ ﷲ ﺭﻓﻌ��ﻪ ﻋ��ﻨﻬﻢ ﺇﻛﺮﺍﻣ��ﺎ ﻟﺮﺳ��ﻮﻟﻪ ﻋﻠﻴ��ﻪ ،ﻭﺍﻟﻐ��ﺮﺽ ﻣ��ﻦ ﺍﻵﻳ��ﺔ ﺑﻴ��ﺎﻥ ﺍﺳ��ﺘﺤﻘﺎﻗﻬﻢ ﻟﻌ��ﺬﺍﺏ ﺍﻻﺳﺘﺌﺼ��ﺎﻝ ﺑﺴ��ﺒﺐ ﺟ��ﺮﺍﺋﻤﻬﻢ ﺍﻟﺸ��ﻨﻴﻌﺔ! 
 .(4621F3621)ﻭﻹﺳﺘﻐﻔﺎﺭ ﺍﻟﻤﺴﻠﻤﻴﻦ ﺍﻟﻤﺴﺘﻀﻔﻴﻦ،ﻼﻡﺍﻟﺴ
 
 ﴾٥۳ﻓَُﺬﻭﻗُﻮْﺍ ٱۡﻟَﻌَﺬﺍَﺏ ﺑَِﻤﺎ ُﻛﻨﺘُۡﻢ ﺗَۡﻜﻔُُﺮﻭَﻥ  َﻭﺗَۡﺼِﺪﻳَٗﺔﻭ  َﻭَﻣﺎ َﻛﺎَﻥ َﺻَﻼﺗُﻬُۡﻢ ِﻋﻨَﺪ ٱۡﻟﺒَۡﻴِﺖ ﺇِﻻﱠ ُﻣَﻜﺎٓء ٗ ﴿
 
 .ـ  ﺍﻵﻳﺔ(ﻭﻣﺎ ﻛﺎﻥ ﺻﻼﺗﻬﻢ  :)ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ   
 ﻭﻳﺼ��ﻔﻘﻮﻥ ﻭﻳﺼ��ﻔﺮﻭﻥ ﻓﻨﺰﻟ��ﺖ ﻫ��ﺬﻩﻛ��ﺎﻧﻮﺍ ﻳﻄﻮﻓ��ﻮﻥ ﺑﺎﻟﺒﻴ��ﺖ  :»ﻗ��ﺎﻝ ﻋﻤ��ﺮ  ﻋ��ﻦ ﺍﺑ��ﻦﺃﺧ��ﺮﺝ ﺍﻟﻮﺍﺣ��ﺪﻱ  .415
 _______________
 ﻣﺮﺳﻞ ﺿﻌﻴﻒ ﺍﻹﺳﻨﺎﺩ.  9/532ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺟﺮﻳﺮ   (0621)
 ﻭﺍﺑﻦ ﺃﺑﺰﻯ ﻣﺨﺘﻠﻒ ﻓﻲ ﺻﺤﺒﺘﻪ،ﻭﺍﻟﺮﺍﺟﺢ ﺃﻧﻪ ﺻﺤﺎﺑﻲ ﺻﺮﺡ ﺑﺬﻟﻚ ﺍﻟﺒﺨﺎﺭﻱ ﻭﻏﻴﺮﻩ،ﻭﻟﻜﻦ ﻓﻲ ﺇﺳﻨﺎﺩﻩ ﺍﺑﻦ ﺣﻤﻴﺪ ﺷﻴﺦ ﺍﺑﻦ ﺟﺮﻳﺮ ﺗﻘﺪﻡ ﺃﻧﻪ ﺿﻌﻴﻒ.  9/432ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺟﺮﻳﺮ (1621)
 (793/ 4ﺗﻔﺴﻴﺮ ﺍﻟﺒﺤﺮ ﺍﻟﻤﺤﻴﻂ ـ  )(2621) 
 (843/ 3ﺯﺍﺩ ﺍﻟﻤﺴﻴﺮ )(3621) 
 (533/ 1ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(4621) 
 (622)
 «(5621F4621)ﺍﻵﻳﺔ
ﻓﻲ ﺍﻟﻄﻮﺍﻑ ﻳﺴﺘﻬﺰﺋﻮﻥ ﺑﻪ  �ﻛﺎﻧﺖ ﻗﺮﻳﺶ ﻳﻌﺎﺭﺿﻮﻥ ﺍﻟﻨﺒﻲ  :»ﻗﺎﻝ  ﻋﻦ ﺳﻌﻴﺪﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮ  .515
 «(6621F5621) ﻓﻨﺰﻟﺖ ﻳﺼﻔﺮﻭﻥ ﻭﻳﺼﻔﻘﻮﻥ
 
 [ﺗﻌﻠﻴﻖ]
 .ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺛﺮﻳﻦ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﻭﻫﻤﺎ ﻳﺸﻤﻼﻥ ﺳﺒﺒﻴﻦ ﻟﻠﻨﺰﻭﻝ 
 .ﻓﻲ ﻁﻮﺍﻓﻬﻢ ﻛﻮﻧﻬﻢ ﻛﺎﻧﻮﺍ ﻳﻔﻌﻠﻮﻥ ﺫﻟﻚ :ﻓﺎﻷﻭﻝ 
 .ﻭﺃﺻﺤﺎﺑﻪ ﻋﻦ ﺍﻟﻘﺮﺍءﺓ �ﻛﻮﻧﻬﻢ ﻛﺎﻧﻮﺍ ﻳﻔﻌﻠﻮﻧﻪ ﻭﻳﺘﺰﻳﺪﻭﻥ ﻓﻴﻬﺎ ﻟﻴﺸﻐﻠﻮﺍ ﺍﻟﻨﺒﻲ  :ﺍﻟﺜﺎﻧﻲ 
 .(7621F6621)ﻫﺬﺍ ﻧﻮﻉ ﻣﻦ ﺍﻟﻠﻌﺐ 
ﻓﻴﺼﻔﻘﻮﻥ ﻭﻳﺼﻔﺮﻭﻥ ﻭﻫﻮ ﻳﻄﻮﻓﻮﻥ ﺣﻮﻝ .ﻭﺍﻵﻳﺔ ﺗﺪﻝ ﻋﻠﻰ ﺃﻥ ﻫﺬﺍ ﺍﻟﻄﻮﺍﻑ ﻛﺎﻥ ﻫﻮ ﻁﻮﺍﻑ ﺍﻟﻤﺸﺮﻛﻴﻦ ﺍﻟﺬﻱ ﻳﺘﻌﺒﺪﻭﻥ ﺑﻪ 
 ﺍﻟﺒﻴﺖ.
 
  [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
ﻫﺬﺍ ﻣﻦ ﺟﻤﻠﺔ ﻗﺒﺎﺋﺤﻬﻢ ﺃﻯ ﻣﺎ ﻛﺎﻧﺖ ﻋﺒﺎﺩﺓ ﺍﻟﻤﺸﺮﻛﻴﻦ ﻭﺻﻼﺗﻬﻢ ﻋﻨﺪ ﺍﻟﺒﻴﺖ ﺍﻟﺤﺮﺍﻡ ﺍﻻ ﴾ﻋﻨﺪ ﺍﻟﺒﻴﺖ ﺍﻻ ﻣﻜﺎء ﻭﺗﺼﺪﻳﺔ  ﻭﻣﺎ ﻛﺎﻥ ﺻﻼﺗﻬﻢ ﴿
ﻭﺍﻟﻤﻌﻨﻰ ﺃﻧﻬﻢ ﻭﺿﻌﻮﺍ ﻣﻜﺎﻥ ﺍﻟﺼﻼﺓ ﻭﺍﻟﺘﻘﺮﺏ ﺍﻟﻰ ،ﻭﻛﺎﻧﻮﺍ ﻳﻔﻌﻠﻮﻧﻬﻤﺎ ﺇﺫﺍ ﺻﻠﻰ ﺍﻟﻤﺴﻠﻤﻮﻥ ﻟﻴﺨﻠﻄﻮﺍ ﻋﻠﻴﻬﻢ ﺻﻼﺗﻬﻢ،ﺗﺼﻔﻴﺮﺍ ﻭﺗﺼﻔﻴﻘﺎ
 ﺖ ﻗﺮﻳﺶ ﻳﻄﻮﻓﻮﻥ ﺑﺎﻟﺒﻴﺖ ﻭﻫﻢ ﻋﺮﺍﺓ ﻳﺼﻔﺮﻭﻥ ﻭﻳﺼﻔﻘﻮﻥﻛﺎﻧ :ﺍﺑﻦ ﻋﺒﺎﺱﻗﺎﻝ ،ﺍﻟﺘﺼﻔﻴﺮ ﻭﺍﻟﺘﺼﻔﻴﻖ .ﷲ
ﻭﻫﻮ ﺇﺷﺎﺭﺓ ﺍﻟﻰ ﻣﺎ ﺣﺼﻞ ﻟﻬﻢ ﻳﻮﻡ ،ﺑﺴﺒﺐ ﻛﻔﺮﻛﻢ ﻭﺃﻓﻌﺎﻟﻜﻢ ﺍﻟﻘﺒﻴﺤﺔ،ﺃﻯ ﻓﺬﻭﻗﻮﺍ ﻋﺬﺍﺏ ﺍﻟﻘﺘﻞ ﻭﺍﻷﺳﺮ ﴾ﻓﺬﻭﻗﻮﺍ ﺍﻟﻌﺬﺍﺏ ﺑﻤﺎ ﻛﻨﺘﻢ ﺗﻜﻔﺮﻭﻥ  ﴿
 .(8621F7621)ﺑﺪﺭ
 
ﻢﱠ ﻳُۡﻐﻠَﺒُﻮَﻥۗ َﻭٱﻟﱠِﺬﻳَﻦ ﺛُ   ﻓََﺴﻴُﻨﻔِﻘُﻮﻧَﻬَﺎ ﺛُﻢﱠ ﺗَُﻜﻮُﻥ َﻋﻠَۡﻴِﻬۡﻢ َﺣۡﺴَﺮﺓ ٗﺃَۡﻣَﻮٰ ﻟَﻬُۡﻢ ﻟِﻴَُﺼﺪﱡ ﻭْﺍ َﻋﻦ َﺳﺒِﻴِﻞ ٱﻟﱠ ِﻭ ﺇِﻥﱠ ٱﻟﱠِﺬﻳَﻦ َﻛﻔَُﺮﻭْﺍ ﻳُﻨﻔِﻘُﻮَﻥ  ﴿
 ﴾ ٦۳َﻛﻔَُﺮٓﻭْﺍ ﺇِﻟَٰﻰ َﺟﻬَﻨ ﱠَﻢ ﻳُۡﺤَﺸُﺮﻭَﻥ 
 
 .ـ  ﺍﻵﻳﺔ(ﺇﻥ ﺍﻟﺬﻳﻦ ﻛﻔﺮﻭﺍ  :)ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ 
ﺍﺑﻦ ﺇﺳﺤﺎﻕ ﺣﺪﺛﻨﻲ ﺍﻟﺰﻫﺮﻱ ﻭﻣﺤﻤﺪ ﺑﻦ ﻳﺤﻴﻰ ﺑﻦ ﺣﺒﺎﻥ ﻭﻋﺎﺻﻢ ﺑﻦ ﻋﻤﻴ�ﺮ ﺑ�ﻦ ﻗﺘ�ﺎﺩﺓ ﻭﺍﻟﺤﺼ�ﻴﻦ ﺑ�ﻦ ﻗﺎﻝ  .615
ﻟﻤﺎ ﺃﺻﻴﺒﺖ ﻗﺮﻳﺶ ﻳﻮﻡ ﺑﺪﺭ ﻭﺭﺟﻌﻮﺍ ﺇﻟﻰ ﻣﻜﺔ ﻣﺸﻰ ﻋﺒﺪ ﷲ ﺑﻦ ﺃﺑﻲ ﺭﺑﻴﻌ�ﺔ ﻭﻋﻜﺮﻣ�ﺔ  :» ﻗﺎﻟﻮﺍﻋﺒﺪ ﺍﻟﺮﺣﻤﻦ 
ﻭﺻﻔﻮﺍﻥ ﺑﻦ ﺃﻣﻴﺔ ﻓﻲ ﺭﺟﺎﻝ ﻣﻦ ﻗﺮﻳﺶ ﺃﺻﻴﺐ ﺁﺑﺎﺅﻫﻢ ﻭﺃﺑﻨﺎﺅﻫﻢ ﻓﻜﻠﻤﻮﺍ ﺃﺑﺎ ﺳ�ﻔﻴﺎﻥ ﻭﻣ�ﻦ ﻛ�ﺎﻥ  ﺑﻦ ﺃﺑﻲ ﺟﻬﻞ
ﺘ�ﻞ ﺧﻴ�ﺎﺭﻛﻢ ﻓﺄﻋﻴﻨﻮﻧ�ﺎ ﻳ�ﺎ ﻣﻌﺸ�ﺮ ﻗ�ﺮﻳﺶ ﺇﻥ ﻣﺤﻤ�ﺪﺍ ًﻗ�ﺪ َﻭﺗ�َِﺮُﻛْﻢ ﻭﻗ: ﻘ�ﺎﻟﻮﺍﻟﻪ ﻓﻲ ﺫﻟﻚ ﺍﻟﻌﻴﺮ ﻣﻦ ﻗﺮﻳﺶ ﺗﺠﺎﺭﺓ ﻓ
ﺇﻥ ﺍﻟﺬﻳﻦ   ﴿ﻋﺒﺎﺱ ﺃﻧﺰﻝ ﷲ: ﻋﻦ ﺍﺑﻦﻓﻔﻴﻬﻢ ﻛﻤﺎ ﺫﻛﺮ ،ﻓﻔﻌﻠﻮﺍ،ﺑﻬﺬﺍ ﺍﻟﻤﺎﻝ ﻋﻠﻰ ﺣﺮﺑﻪ ﻓﻠﻌﻠﻨﺎ ﺃﻥ ﻧﺪﺭﻙ ﻣﻨﻪ ﺛﺄﺭﺍً 
 .«﴾(9621F8621)ﻳﺤﺸﺮﻭﻥ﴿:ـ ﺇﻟﻰ ﻗﻮﻟﻪ﴾ﻛﻔﺮﻭﺍ ﻳﻨﻔﻘﻮﻥ ﺃﻣﻮﺍﻟﻬﻢ 
ﻧﺰﻟ�ﺖ ﻓ�ﻲ ﺃﺑ�ﻲ ﺳ�ﻔﻴﺎﻥ ﺃﻧﻔ�ﻖ ﻋﻠ�ﻰ ﺍﻟﻤﺸ�ﺮﻛﻴﻦ ﺃﺭﺑﻌ�ﻴﻦ  »: ﻗﺎﻝﺤﻜﻢ ﺑﻦ ﻋﺘﻴﺒﺔ ﻋﻦ ﺍﻟﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ  .715
 «.(0721F9621)ﻴﺔ ﻣﻦ ﺫﻫﺐﺃﻭﻗ
ﻧﺰﻟﺖ ﻓﻲ ﺃﺑﻲ ﺳﻔﻴﺎﻥ ﺍﺳﺘﺄﺟﺮ ﻳ�ﻮﻡ ﺃﺣ�ﺪ ﺃﻟﻔ�ﻴﻦ  »: ﻗﺎﻝﺃﺑﺰﻱ ﻭﺳﻌﻴﺪ ﺑﻦ ﺟﺒﻴﺮ  ﻋﻦ ﺍﺑﻦﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮ  .815
   «.(1721F0721)�ﻣﻦ ﺍﻷﺣﺎﺑﻴﺶ ﻟﻴﻘﺎﺗﻞ ﺑﻬﻢ ﺭﺳﻮﻝ ﷲ 
 
 [ﺗﻌﻠﻴﻖ]
 .ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺛﻼﺛﺔ ﺁﺛﺎﺭ ﺗﺸﻤﻞ ﺛﻼﺛﺔ ﺃﺳﺒﺎﺏ ﻟﻠﻨﺰﻭﻝ 
 .�ﺳﺒﻴﻞ ﻣﺤﺎﺭﺑﺔ ﺍﻟﻨﺒﻲ  ﻓﻲ ﻛﻔﺎﺭ ﻗﺮﻳﺶ ﺣﻴﺚ ﺗﻨﺎﺩﻭﺍ ﺇﻟﻰ ﺍﻟﻨﻔﻘﺔ ﻓﻲ :ﺍﻷﻭﻝ 
 .ﻣﻦ ﺍﻟﺬﻫﺐ (2721F1721)ﻓﻲ ﺃﺑﻲ ﺳﻔﻴﺎﻥ ﺑﻦ ﺣﺮﺏ ﺣﻴﺚ ﺃﻧﻔﻖ ﻋﻠﻰ ﺍﻟﺼﺪ ﻋﻦ ﺳﺒﻴﻞ ﷲ ﻣﻦ ﻣﺎﻟﻪ ﺃﺭﺑﻌﻴﻦ ﺃﻭﻗﻴﺔ :ﺍﻟﺜﺎﻧﻲ 
 .ﻗﻠﺖ ﻫﺬﺍ ﻏﺮﻳﺐ ﻷﻥ ﺍﻵﻳﺔ ﺑﺪﺭﻳﺔ.ﻓﻲ ﻋﺰﻭﺓ ﺃﺣﺪ �ﻓﻲ ﺍﺳﺘﺌﺠﺎﺭ ﺃﺑﻲ ﺳﻔﻴﺎﻥ ﺍﻷﺣﺎﺑﻴﺶ ﻟﻴﻘﺎﺗﻞ ﺑﻬﻢ ﺭﺳﻮ ﷲ  :ﺍﻟﺜﺎﻟﺚ 
ﻟﻤﺆﻟﻒ ﻣﺎ ﺃﺧﺮﺟﻪ ﺍﻹﻣﺎﻡ ﺍﻟﻮﺍﺣﺪﻱ ﻋﻦ ﻣﻘﺎﺗﻞ ﻭﺍﻟﻜﻠﺒﻲ: ﻧﺰﻟﺖ ﻓ�ﻲ ﺍﻟﻤﻄﻌﻤ�ﻴﻦ ﻳ�ﻮﻡ ﻭﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﻏﻴﺮ ﻣﺎ ﺫﻛﺮﻩ ﺍ 
ﺑﺪﺭ، ﻭﻛﺎﻧﻮﺍ ﺍﺛﻨﻰ ﻋﺸﺮ ﺭﺟﻼ ﺃﺑﻮ ﺟﻬﻞ ﺑﻦ ﻫﺸﺎﻡ ﻭﻋﺘﺒﺔ ﻭﺷﻴﺒﺔ ﺍﺑﻨﺎ ﺭﺑﻴﻌﺔ ﻭﻧﺒﻴﻪ ﻭﻣﻨﺒﻪ ﺍﺑﻨﺎ ﺣﺠﺎﺝ ﻭﺃﺑﻮ ﺍﻟﺒﺤﺘﺮﻯ ﺍﺑﻦ ﻫﺸﺎﻡ ﻭﺍﻟﻨﻀﺮ ﺑ�ﻦ 
ﻮﻓﻞ ﻭﺍﻟﻌﺒﺎﺱ ﺑﻦ ﻋﺒﺪ ﺍﻟﻤﻄﻠﺐ، ﻭﻛﻠﻬﻢ ﻣ�ﻦ ﻗ�ﺮﻳﺶ، ﺍﻟﺤﺎﺭﺙ ﻭﺣﻜﻴﻢ ﺑﻦ ﺣﺰﺍﻡ ﻭﺃﺑﻲ ﺑﻦ ﺧﻠﻒ ﻭﺯﻣﻌﺔ ﺑﻦ ﺍﻻﺳﻮﺩ ﻭﺍﻟﺤﺮﺙ ﺑﻦ ﻋﺎﻣﺮ ﺑﻦ ﻧ
 _______________
 ﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ ﻋﻄﻴﺔ ﺍﻟﻌﻮﻓﻲ ﺿﻌﻴﻒ 391ﺃﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ ﻟﻠﻮﺍﺣﺪﻱ (5621)
 ﻣﺮﺳﻞ ﺿﻌﻴﻒ ﺍﻹﺳﻨﺎﺩ 9/ 142ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺟﺮﻳﺮ (6621)
 (104/ 4ﺗﻔﺴﻴﺮ ﺍﻟﺒﺤﺮ ﺍﻟﻤﺤﻴﻂ ـ  )(7621) 
 (533/ 1ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(8621) 
 ﻣﺮﺳﻞ ﺿﻌﻴﻒ ﺍﻹﺳﻨﺎﺩ 9/542ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺟﺮﻳﺮ (9621)
 ﺍﺑﻦ ﺟﺮﻳﺮ/ﻣﺮﺳﻞ ﺗﻔﺴﻴﺮ 5/7961ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ (0721)
 ﻴﺪ. ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ ﺍﻟﻤﺼﺪﺭ ﺍﻟﺴﺎﺑﻖ،ﻭﺇﺳﻨﺎﺩﻩ ﻓﻴﻪ ﺿﻌﻒ ﻋﻦ ﺍﺑﻦ ﺃﺑﺰﻯ،ﺭﻭﺍﻩ ﺍﺑﻦ ﺟﺮﻳﺮ ﻋﻦ ﺳﻔﻴﺎﻥ ﺑﻦ ﻭﻛﻴﻊ،ﻭﺳﻔﻴﺎﻥ ﻣﺘﻜﻠﻢ ﻓﻴﻪ ﻭﺇﺳﻨﺎﺩ ﺳﻌﻴﺪ ﻓﻴﻪ ﺍﺑﻦ ﺣﻤ(1721)
  (253/ 1ﺍﻷﻭﻗﻴﺔ ﺍﺛﻨﺎ ﻋﺸﺮ ﺩﺭﻫﻤﺎﺍﻟﻤﻌﺠﻢ ﺍﻟﻮﺳﻴﻂ )(2721) 
 (722)
 
 .(3721F2721)ﻭﻛﺎﻥ ﻳﻄﻌﻢ ﻛﻞ ﻭﺍﺣﺪ ﻣﻨﻬﻢ ﻛﻞ ﻳﻮﻡ ﻋﺸﺮﺓ ﺟﺰﻭﺭ
ﻓ�ﺄﻧﻘﻮﺍ ﺃﻣ�ﻮﺍﻟﻬﻢ ﺟﻤﺎﻋ�ﺎﺕ ﻭﻭﺣ�ﺪﺍﻧﺎ ً �ﻫﻮ ﺃﻥ ﺍﻟﻤﺸﺮﻛﻴﻦ ﺍﺩﺧﺮﻭﺍ ﻗﻮﺗﻬﻢ ﺍﻟﻤﺎﺩﻳﺔ ﻟﻤﺤﺎﺭﺑﺔ ﺍﻟﻨﺒ�ﻲ  ﺍﻟﺮﻭﺍﻳﺎﺕﻓﺤﺎﺻﻞ ﻫﺬﻩ  :ﻗﻠﺖ 
  .�ﻟﻐﺮﺽ ﻭﺍﺣﺪ ﻭﻫﻮ ﺍﻟﻨﻴﻞ ﻣﻦ ﺍﻟﻨﺒﻲ 
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
ﺃﻱ ﻳﺼ��ﺮﻓﻮﻥ ﺃﻣ��ﻮﺍﻟﻬﻢ ﻭﻳﺒ��ﺬﻟﻮﻧﻬﺎ ﻟﻤﻨ��ﻊ ﺍﻟﻨ��ﺎﺱ ﻋ��ﻦ ﺍﻟ��ﺪﺧﻮﻝ ﻓ��ﻲ ﺩﻳ��ﻦ  ﴾ﻳﻦ ﻛﻔ��ﺮﻭﺍ ﻳﻨﻔﻘ��ﻮﻥ ﺃﻣ��ﻮﺍﻟﻬﻢ ﻟﻴﺼ��ﺪﻭﺍ ﻋ��ﻦ ﺳ��ﺒﻴﻞ ﷲﺇﻥ ﺍﻟ��ﺬ ﴿
 .ﻭﻟﺤﺮﺏ ﻣﺤﻤﺪ ﻋﻠﻴﻪ،ﺍﻹﺳﻼﻡ
ﻭﻻ ﻳﻈﻔ�ﺮﻭﻥ ﺑﻤ�ﺎ ﻛ�ﺎﻧﻮﺍ ،ﻷﻥ ﺃﻣ�ﻮﺍﻟﻬﻢ ﺗ�ﺬﻫﺐ،ﺃﻯ ﻓﺴ�ﻴﻨﻔﻘﻮﻥ ﻫ�ﺬﻩ ﺍﻷﻣ�ﻮﺍﻝ ﺛ�ﻢ ﺗﺼ�ﻴﺮ ﻧﺪﺍﻣ�ﺔ ﻋﻠ�ﻴﻬﻢ ﴾ﻓﺴﻴﻨﻔﻘﻮﻧﻬﺎ ﺛﻢ ﺗﻜﻮﻥ ﻋﻠﻴﻬﻢ ﺣﺴﺮﺓ  ﴿
 .ﻭﺇﻋﻼء ﻛﻠﻤﺔ ﺍﻟﻜﻔﺮ،ﻁﻔﺎء ﻧﻮﺭ ﷲﻳﻄﻤﻌﻮﻥ ﺑﻪ ﻣﻦ ﺇ
 .(4721F3721)ﺇﺧﺒﺎﺭ ﺑﺎﻟﻐﻴﺐ ﺃﻯ ﺛﻢ ﻧﻬﺎﻳﺘﻬﻢ ﺍﻟﻬﺰﻳﻤﺔ ﻭﺍﻻﻧﺪﺣﺎﺭ ] ﻛﺘﺐ ﷲ ﻷﻏﻠﺒﻦ ﺃﻧﺎ ﻭﺭﺳﻠﻲ[ ﴾ﺛﻢ ﻳﻐﻠﺒﻮﻥ  ﴿
 
 ﴾۷٤ َﻤﺎ ﻳَۡﻌَﻤﻠُﻮَﻥ ُﻣِﺤﻴﻂ ٞﺎَٓء ٱﻟﻨﱠﺎِﺱ َﻭﻳَُﺼﺪﱡ ﻭَﻥ َﻋﻦ َﺳﺒِﻴِﻞ ٱﻟﱠ ِﻭ َﻭٱﻟﱠ  ُﺑِ ﺍ َﻭِﺭﺋَ َﻭَﻻ ﺗَُﻜﻮﻧُﻮْﺍ َﻛﭑﻟﱠِﺬﻳَﻦ َﺧَﺮُﺟﻮْﺍ ِﻣﻦ ِﺩﻳَٰ ِﺮِﻫﻢ ﺑَﻄَﺮ ٗ ﴿
 
 .ـ ﺍﻵﻳﺔ(ﻭﻻ ﺗﻜﻮﻧﻮﺍ  :)ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ        
ﻟﻤﺎ ﺧﺮﺟﺖ ﻗﺮﻳﺶ ﻣ�ﻦ ﻣﻜ�ﺔ ﺇﻟ�ﻰ ﺑ�ﺪﺭ ﺧﺮﺟ�ﻮﺍ  :»ﻗﺎﻝ ]ﻙ[ ﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮ ﻋﻦ ﻣﺤﻤﺪ ﺑﻦ ﻛﻌﺐ ﺍﻟﻘﺮﻅﻲ  .915
 .«(5721F4721)ـ ﺍﻵﻳﺔ﴾ﺧﺮﺟﻮﺍ ﻣﻦ ﺩﻳﺎﺭﻫﻢ ﺑﻄﺮﺍ  ﻭﻻ ﺗﻜﻮﻧﻮﺍ ﻛﺎﻟﺬﻳﻦ﴿:ﻓﺄﻧﺰﻝ ﷲ،ﺑﺎﻟﻘﻴﺎﻥ ﻭﺍﻟﺪﻓﻮﻑ
 
 [ﺗﻌﻠﻴﻖ]
ﻗﺎﻝ  :ﻭﻗﺪ ﺫﻛﺮﻩ ﻣﺨﺘﺼﺮﺍ ًﻭﻫﻮ ﺑﻄﻮﻟﻪ ﻛﻤﺎ ﺫﻛﺮﻩ ﺍﻹﻣﺎﻡ ﺍﻟﺜﻌﻠﺒﻲ،ﺣﻤﻪ ﷲ ﺃﺛﺮﺍ ًﻭﺍﺣﺪﺍ ًﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭ 
ﻟّﻤﺎ ﺭﺃﻯ ﺃﺑﻮ ﺳﻔﻴﺎﻥ ﺃﻧّﻪ ﺃﺣﺮﺯ ﻋﻴﺮﻩ ﺃﺭﺳﻞ ﺇﻟﻰ ﻗﺮﻳﺶ ﺃﻧّﻜﻢ ﺧﺮﺟﺘﻢ ﻟﺘﻤﻨﻌ�ﻮﺍ ﻋﻠ�ﻴﻜﻢ ﻓﻘ�ﺪ ﻧﺠﺎﻫ�ﺎ ﷲ ﻓ�ﺎﺭﺟﻌﻮﺍ ﻓ�ﻮﺍﻓﻰ ﺍﻟﺮﻛ�ﺐ » :ﺍﺑﻦ ﻋﺒﺎﺱ
ﻭﷲ ﻻ ﻧﻨﺼ�ﺮﻑ ﺣﺘ�ّﻰ ﻧ�ﺮﺩ ﺑ�ﺪﺭﺍ. ﻭﻛ�ﺎﻥ ﺑ�ﺪﺭ  :ﺃﺑﻮ ﺟﻬﻞﻘﺎﻝ ﻓ،ﺍﻧﺼﺮﻓﻮﺍ :ﻟﻬﻢﻘﺎﻝ ﻟﺮﺟﻌﺔ ﺇﻟﻰ ﻣّﻜﺔ ﻓﺑﺎ ﻗﺮﻳﺸﺎً ﺍﻟﺬﻱ ﻓﻴﻪ ﺃﺑﻮ ﺳﻔﻴﺎﻥ ﻟﻴﺄﻣﺮﻭﺍ 
ﻣﻮﺳﻤﺎ ﻣﻦ ﻣﻮﺍﺳﻢ ﺍﻟﻌﺮﺏ ﻳﺠﺘﻤﻊ ﻟﻬﻢ ﺑﻬﺎ ﺳﻮﻕ ﻛﻞ ﻋﺎﻡ. ﻓﻨﻘﻴﻢ ﺑﻬﺎ ﺛﻼﺛ�ﺎ ﻭﻧﻨﺤ�ﺮ ﺍﻟﺠ�ﺰﺭ ﻭﻧﻄﻌ�ﻢ ﺍﻟﻄﻌ�ﺎﻡ ﻭﻧﺴ�ﻘﻲ ﺍﻟﺨﻤ�ﻮﺭ ﻭﻧﻌ�ﺰﻑ ﻋﻠﻴﻬ�ﺎ 
ﻓﺴ��ﻘﻮﺍ ﻛ��ﺆﻭﺱ ﺍﻟﻤﻨﺎﻳ��ﺎ ﻣﻜ��ﺎﻥ ﺍﻟﺨﻤ��ﺮ ﻭﻧﺎﺣ��ﺖ ﻋﻠ��ﻴﻬﻢ ﺍﻟﻨ��ﻮﺍﺋﺢ ﻣﻜ��ﺎﻥ ﺍﻟﻘﻴ��ﺎﻥ ﻭﺗﺴ��ﻤﻊ ﺑﻬ��ﺎ ﺍﻟﻌ��ﺮﺏ. ﻓ��ﻼ ﻳﺰﺍﻟ��ﻮﻥ ﻳﻬﺎﺑﻮﻧﻨ��ﺎ ﺃﺑ��ﺪﺍ ﻓﻮﺍﻓﻮﻫ��ﺎ 
 .«(6721F5721)ﺍﻟﻘﻴﺎﻥ
ﺃﺑﻮ ﺟﻌﻔﺮ: ﻭﻫﺬﺍ ﺗﻘﺪﱡ ٌﻡ ﻣﻦ ﷲ ﺟﻞ ﺛﻨﺎﺅﻩ ﺇﻟﻰ ﺍﻟﻤﺆﻣﻨﻴﻦ ﺑﻪ ﻗﺎﻝ .ﻓﻲ ﺍﻵﻳﺔ ﺗﺤﺬﻳﺮ ﻟﻠﻤﺴﻠﻤﻴﻦ ﻣﻦ ﺃﻥ ﻳﻌﻤﻠﻮﺍ ﻋﻤﻞ ﺍﻟﻤﺸﻜﺮﻳﻦ :ﻗﻠﺖ 
ﻤﺎ ﻓﻌﻞ ﺍﻟﻘﻮﻡ ﻣﻦ ﺍﻟﻤﺸﺮﻛﻴﻦ ﻓﻲ ﻣﺴﻴﺮﻫﻢ ﺇﻟﻰ ﺑﺪﺭ ﻁﻠ�َﺐ ، ﻭﻁﻠﺐ ﻣﺎ ﻋﻨﺪﻩ، ﻻ ﺭﺋﺎء ﺍﻟﻨﺎﺱ، ﻛﺎﻟﺼﺎً ﺧ ﻭﺑﺮﺳﻮﻟﻪ، ﺃﻥ ﻻ ﻳﻌﻤﻠﻮﺍ ﻋﻤﻼ ﺇﻻ ﻟ
 .(7721F6721)ﺭﺋﺎء ﺍﻟﻨﺎﺱ
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
ﻭﻁﻠﺒﺎ ﻟﻠﻔﺨ�ﺮ ،ﺃﻯ ﻻ ﺗﻜﻮﻧﻮﺍ ﻛﻜﻔﺎﺭ ﻗﺮﻳﺶ ﺣﻴﻦ ﺧﺮﺟﻮﺍ ﻟﺒﺪﺭ ﻋﺘﻮﺍ ﻭﺗﻜﺒﺮﺍ ﴾ﻭﻻ ﺗﻜﻮﻧﻮﺍ ﻛﺎﻟﺬﻳﻦ ﺧﺮﺟﻮﺍ ﻣﻦ ﺩﻳﺎﺭﻫﻢ ﺑﻄﺮﺍ ﻭﺭﺋﺎء ﺍﻟﻨﺎﺱ  ﴿
 .ﻭﺍﻟﺜﻨﺎء
 .ﻟﺪﺧﻮﻝ ﻓﻲ ﺍﻹﺳﻼﻡﺃﻯ ﻭﻳﻤﻨﻌﻮﻥ ﺍﻟﻨﺎﺱ ﻋﻦ ﺍ ﴾ﻭﻳﺼﺪﻭﻥ ﻋﻦ ﺳﺒﻴﻞ ﷲ  ﴿
 .(8721F7721)ﺃﻱ ﻭﻫﻮ ﺳﺒﺤﺎﻧﻪ ﻋﺎﻟﻢ ﺑﺠﻤﻴﻊ ﺫﻟﻚ ﻭﺳﻴﺠﺎﺯﻳﻬﻢ ﻋﻠﻴﻪ ﴾ﻭﷲ ﺑﻤﺎ ﻳﻌﻤﻠﻮﻥ ﻣﺤﻴﻂ ﴿
 
 ﴾۹٤ ﻓَﺈِﻥﱠ ٱﻟﱠ  ََﻋِﺰﻳٌﺰ َﺣِﻜﻴﻢ ٞ ﺇِۡﺫ ﻳَﻘُﻮُﻝ ٱۡﻟُﻤﻨَٰ ﻔِﻘُﻮَﻥ َﻭٱﻟﱠِﺬﻳَﻦ ﻓِﻲ ﻗُﻠُﻮﺑِِﻬﻢ ﻣﱠَﺮٌﺽ َﻏﺮﱠ ﻫَٰ ُٓﺆَﻻِٓء ِﺩﻳﻨُﻬُۡﻢۗ َﻭَﻣﻦ ﻳَﺘََﻮﻛﱠۡﻞ َﻋﻠَﻰ ٱﻟﱠ ِ  ﴿
 
 .ـ  ﺍﻵﻳﺔ(ﺇﺫ ﻳﻘﻮﻝ ﺍﻟﻤﻨﺎﻓﻘﻮﻥ  :)ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ   
ﻟﻤﺎ ﺃﻧﺰﻝ ﷲ ﻋﻠ�ﻰ ﻧﺒﻴ�ﻪ ﺑﻤﻜ�ﺔ ﺳ�ﻴﻬﺰﻡ  :»ﻗﺎﻝ ﻫﺮﻳﺮﺓ  ﻋﻦ ﺃﺑﻲﺭﻭﻯ ﺍﻟﻄﺒﺮﺍﻧﻲ ﻓﻲ ﺍﻷﻭﺳﻂ ﺑﺴﻨﺪ ﺿﻌﻴﻒ  .025
ﻓﻠﻤﺎ ﻛﺎﻥ ﻳﻮﻡ ،ﻋﻨﻪ ﻳﺎ ﺭﺳﻮﻝ ﺃﻱ ﺟﻤﻊ ﻭﺫﻟﻚ ﻗﺒﻞ ﺑﺪﺭ :ﺭﺿﻲ ﷲ ﻋﻤﺮ ﺑﻦ ﺍﻟﺨﻄﺎﺏﻗﺎﻝ ﺍﻟﺠﻤﻊ ﻭﻳﻮﻟﻮﻥ ﺍﻟﺪﺑﺮ 
ﺳ�ﻴﻬﺰﻡ ﺍﻟﺠﻤ�ﻊ ﻭﻳﻮﻟ�ﻮﻥ ﴿:ﻓﻲ ﺁﺛﺎﺭﻫﻢ ﻣﺼﻠﺘﺎ ﺑﺎﻟﺴ�ﻴﻒ ﻳﻘ�ﻮﻝ �ﷲ ﺑﺪﺭ ﻭﺍﻧﻬﺰﻣﺖ ﻗﺮﻳﺶ ﻧﻈﺮﺕ ﺇﻟﻰ ﺭﺳﻮﻝ 
ﺃﻟﻢ ﺗﺮ ﺇﻟﻰ ﺍﻟﺬﻳﻦ  ﴿:ـ ﺍﻵﻳﺔ ﻭﺃﻧﺰﻝ﴾ﺣﺘﻰ ﺇﺫﺍ ﺃﺧﺬﻧﺎ ﻣﺘﺮﻓﻴﻬﻢ ﺑﺎﻟﻌﺬﺍﺏ  ﴿:ﻓﻜﺎﻧﺖ ﻟﻴﻮﻡ ﺑﺪﺭ ﻓﺄﻧﺰﻝ ﷲ ﻓﻴﻬﻢ ﴾ﺍﻟﺪﺑﺮ
ﻓﻮﺳ�ﻌﺘﻬﻢ ﺍﻟﺮﻣﻴ�ﺔ ﻭﻣ�ﻸﺕ ﺃﻋﻴ�ﻨﻬﻢ ﻭﺃﻓ�ﻮﺍﻫﻬﻢ ﺣﺘ�ﻰ ﺃﻥ ﺍﻟﺮﺟ�ﻞ  �ﺭﻣ�ﺎﻫﻢ ﺭﺳ�ﻮﻝ ﷲ  ﴾ﺑﺪﻟﻮﺍ ﻧﻌﻤﺔ ﷲ ﻛﻔ�ﺮﺍ 
ﻓﻠﻤ�ﺎ  ﴿:ـ  ﻭﺃﻧ�ﺰﻝ ﻓ�ﻲ ﺇﺑﻠ�ﻴﺲ﴾ﻭﻣﺎ ﺭﻣﻴﺖ ﺇﺫ ﺭﻣﻴﺖ ﻭﻟﻜﻦ ﷲ ﺭﻣﻰ ﴿:ﻓﺄﻧﺰﻝ ﷲ،ﻭﻫﻮ  ﻳﻘﺬﻱ ﻋﻴﻨﻴﻪ ﻭﻓﺎﻩﻟﻴﻘﺘﻞ 
ﻋﺘﺒﺔ ﺑ�ﻦ ﺭﺑﻴﻌ�ﺔ ﻭﻧ�ﺎﺱ ﻣﻌ�ﻪ ﻣ�ﻦ ﺍﻟﻤﺸ�ﺮﻛﻴﻦ ﻳ�ﻮﻡ ﺑ�ﺪﺭ: ﻏ�ﺮ ﻗﺎﻝ ﻭ،ـ ﺍﻵﻳﺔ﴾ﺗﺮﺍءﺕ ﺍﻟﻔﺌﺘﺎﻥ ﻧﻜﺺ ﻋﻠﻰ ﻋﻘﺒﻴﻪ
 .«﴾(9721F8721)ﺇﺫ ﻳﻘﻮﻝ ﺍﻟﻤﻨﺎﻓﻘﻮﻥ ﻭﺍﻟﺬﻳﻦ ﻓﻲ ﻗﻠﻮﺑﻬﻢ ﻣﺮﺽ ﻏﺮ ﻫﺆﻻء ﺩﻳﻨﻬﻢ ﴿:ﻓﺄﻧﺰﻝ ﷲ،ﻫﺆﻻء ﺩﻳﻨﻬﻢ
 _______________
 (951ﺃﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ ﻟﻠﻮﺍﺣﺪﻱ ) (3721) 
 (533/ 1ﻧﻰ )ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮ(4721) 
 ﻣﺮﺳﻞ ﺿﻌﻴﻒ ﺍﻹﺳﻨﺎﺩ 01/81ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺟﺮﻳﺮ (5721)
 (463/ 4ﺍﻟﻜﺸﻒ ﻭﺍﻟﺒﻴﺎﻥ ﻋﻦ ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﺁﻥ )(6721) 
 (875/ 31ﺟﺎﻣﻊ ﺍﻟﺒﻴﺎﻥ )ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ( )(7721) 
 (833/ 1ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(8721) 
 ( ﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ ﻋﺒﺪ ﺍﻟﻌﺰﻳﺰ ﺑﻦ ﻋﻤﺮﺍﻥ ﻗﺎﻝ  ﺍﻟﺤﺎﻓﻆ:ﻣﺘﺮﻭﻙ1219ﺡ)9/85ﺍﻟﻤﻌﺠﻢ ﺍﻷﻭﺳﻂ (9721)
 (822)
 
 [ﺗﻌﻠﻴﻖ]
ﻳﻌﻨ�ﻰ ﻟﻤ�ﺎ ﺭﺃﻭ ﻗﻠ�ﺔ  -ﻏﺮ ﻫﺆﻻء ﺩﻳ�ﻨﻬﻢ :ﻭﻗﻮﻝ ﺍﻟﻤﺸﺮﻛﻴﻦ،ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﻫﺬﺍ ﺍﻷﺛﺮ ﺍﻟﻮﺣﻴﺪ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ 
 .ﺍﻟﻤﺴﻠﻤﻴﻦ ﻭﻛﺜﺮﺓ ﺍﻟﻜﺎﻓﺮﻳﻦ
 ﻟﻤ�ﺎ ﺩﻧ�ﺎ ﺍﻟﻘ�ﻮﻡ ﺑﻌﻀ�ﻬﻢ ﻣ�ﻦ: ﻗ�ﺎﻝ ﴾ﺇﺫ ﻳﻘ�ﻮﻝ ﺍﻟﻤﻨ�ﺎﻓﻘﻮﻥ ﻭﺍﻟ�ﺬﻳﻦ ﻓ�ﻲ ﻗﻠ�ﻮﺑﻬﻢ ﻣ�ﺮﺽ﴿ﻋﻦ ﺍﺑﻦ ﻋﺒﺎﺱ  :ﺍﻹﻣﺎﻡ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢﻗﺎﻝ  
ﻭﺍﻧﻤ�ﺎ ،ﻏﺮ ﻫﺆﻻء ﺩﻳﻨﻬﻢ ؟ﻭﻣﺎ ﻫﺆﻻء :ﺍﻟﻤﺸﺮﻛﻮﻥﻘﺎﻝ ﻋﻴﻦ ﺍﻟﻤﺸﺮﻛﻴﻦ ﻭﻗﻠﻞ ﺍﻟﻤﺸﺮﻛﻴﻦ ﻓﻲ ﺃﻋﻴﻦ ﺍﻟﻤﺴﻠﻤﻴﻦ ﻓﺃﻓﻲ ،ﺑﻌﺾ ﻗﻠﻞ ﷲ ﺍﻟﻤﺴﻠﻤﻴﻦ
ﻭﻣﻦ ﻳﺘﻮﻛﻞ ﻋﻠﻰ ﷲ ﻓﺎﻥ ﷲ ﻋﺰﻳ�ﺰ ﴿ :ﷲ ﺗﻌﺎﻟﻰﻘﺎﻝ ﺫﻟﻚ ﻣﻦ ﻗﻠﺘﻬﻢ ﻓﻲ ﺍﻋﻴﻨﻬﻢ ﻭﻅﻨﻮﺍ ﺍﻧﻬﻢ ﺳﻴﻬﺰﻣﻮﻧﻬﻢ ﻻ ﻳﺸﻜﻮﻥ ﻓﻲ ﺍﻧﻔﺴﻬﻢ ﺫﻟﻚ ﻓ ﻗﺎﻟﻮﺍ
 .(0821F9721) ﴾ﺣﻜﻴﻢ
ﺇﺫ ﻳﻘﻮﻝ ﺍﻟﻤﻨﺎﻓﻘﻮﻥ ﻭﺍﻟﺬﻳﻦ ﻓﻲ ﻗﻠﻮﺑﻬﻢ ﻣﺮﺽ ﴿ﺍﺑﻦ ﺟﺮﻳﺮ ﺑﻌﺾ ﻫﺆﻻء ﺍﻟﻘﺎﺋﻠﻴﻦ ﻓﻴﻤﺎ ﺫﻛﺮﻩ ﻋﻦ ﻣﺠﺎﻫﺪ ﻓﻲ ﻗﻮﻟﻪ: ﻹﻣﺎﻡﻤﻰ ﺍﻭﺳ 
ﻓﺌﺔ ﻣﻦ ﻗﺮﻳﺶ: ﺃﺑﻮ ﻗ�ﻴﺲ ﺑ�ﻦ ﺍﻟﻮﻟﻴ�ﺪ ﺑ�ﻦ ﺍﻟﻤﻐﻴ�ﺮﺓ، ﻭﺃﺑ�ﻮ ﻗ�ﻴﺲ ﺑ�ﻦ ﺍﻟﻔﺎﻛ�ﻪ ﺑ�ﻦ ﺍﻟﻤﻐﻴ�ﺮﺓ، ﻭﺍﻟﺤ�ﺎﺭﺙ ﺑ�ﻦ ﺯﻣﻌ�ﺔ ﺑ�ﻦ : ﻗﺎﻝ، ﴾ﻏّﺮ ﻫﺆﻻء ﺩﻳﻨﻬﻢ
ﻠ�ﻒ، ﻭﺍﻟﻌﺎﺻ�ﻲ ﺑ�ﻦ ﻣﻨﺒ�ّﻪ ﺑ�ﻦ ﺍﻟﺤﺠ�ﺎﺝ; ﺧﺮﺟ�ﻮﺍ ﻣ�ﻊ ﻗ�ﺮﻳﺶ ﻣ�ﻦ ﻣﻜ�ﺔ ﻭﻫ�ﻢ ﻋﻠ�ﻰ ﺍﻻﺭﺗﻴ�ﺎﺏ، ﺍﻷﺳﻮﺩ ﺑﻦ ﺍﻟﻤﻄﻠ�ﺐ، ﻭﻋﻠ�ﻲ ﺑ�ﻦ ﺃﻣﻴ�ﺔ ﺑ�ﻦ ﺧ
، ﺣﺘ�ﻰ ﻗ�ﺪﻣﻮﺍ ﻋﻠ�ﻰ ﻣ�ﺎ ﻗ�ﺪﻣﻮﺍ ﻋﻠﻴ�ﻪ، ﻣ�ﻊ ﻗﻠ�ﺔ ﻋ�ﺪﺩﻫﻢ ﴾ﻏّﺮ ﻫ�ﺆﻻء ﺩﻳ�ﻨﻬﻢ﴿ﻗﺎﻟﻮﺍ:  �ﻓﺤﺒﺴﻬﻢ ﺍﺭﺗﻴﺎﺑﻬﻢ. ﻓﻠﻤﺎ ﺭﺃﻭﺍ ﻗﻠﺔ ﺃﺻﺤﺎﺏ ﺭﺳﻮﻝ ﷲ 
 .(1821F0821)ﻭﻛﺜﺮﺓ ﻋﺪﻭﻫﻢ، ﻓﺸﺮﱠ ﺩ ﺑﻬﻢ ﻣﻦ ﺧﻠﻔﻬﻢ
 .ﻵﻳﺔ ﻭﻣﺮﻭﻱ ﻋﻦ ﺍﺑﻦ ﻋﺒﺎﺱﻟﻈﺎﻫﺮﺍ ﺗﻘﺪﻡ ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﻗﻮﻡ ﻣﻦ ﺍﻟﻤﻨﺎﻓﻘﻴﻦ ﻭﻫﻮ ﻣﻮﺍﻓﻖﺟﺎء ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻟﻬﺎ ﻏﻴﺮ ﻣﺎ  :ﻗﻠﺖ 
 .«(2821F1821)ﻫﻢ ﻗﻮﻡ ﻣﻦ ﺃﻫﻞ ﺍﻟﻤﺪﻳﻨﺔ ﻣﻦ ﺍﻷﻭﺱ ﻭﺍﻟﺨﺰﺭﺝ » :ﺍﺑﻦ ﻋﺒﺎﺱﻗﺎﻝ  :ﺍﻟﺤﺎﻓﻆ ﺍﺑﻦ ﺍﻟﺠﻮﺯﻱﻗﺎﻝ  
ﻡ ﻟ�ﻢ ﻳﺸ�ﻬﺪﻭﺍ ﻫﻢ ﻗﻮ: ﻗﺎﻝ، ﴾ﺇﺫ ﻳﻘﻮﻝ ﺍﻟﻤﻨﺎﻓﻘﻮﻥ ﻭﺍﻟﺬﻳﻦ ﻓﻲ ﻗﻠﻮﺑﻬﻢ ﻣﺮﺽ ﻏﺮ ﻫﺆﻻء ﺩﻳﻨﻬﻢ﴿ﺍﻹﻣﺎﻡ ﺍﺑﻦ ﺟﺮﻳﺮ ﻋﻦ ﺍﻟﺤﺴﻦ:ﻗﺎﻝ  
ﺑﻌﻀﻬﻢ: ﻗﻮﻡ ﻛﺎﻧﻮﺍ ﺃﻗ�ﺮﱡ ﻭﺍ ﺑﺎﻹﺳ�ﻼﻡ ﻭﻫ�ﻢ ﺑﻤﻜ�ﺔ، ﻓﺨﺮﺟ�ﻮﺍ ﻣ�ﻊ ﺍﻟﻤﺸ�ﺮﻛﻴﻦ ﻳ�ﻮﻡ ﺑ�ﺪﺭ، ﻗﺎﻝ ﻣﻌﻤﺮ: ﻭﻗﺎﻝ ﺍﻟﻘﺘﺎﻝ ﻳﻮﻡ ﺑﺪﺭ، ﻓﺴﻤﻮﺍ "ﻣﻨﺎﻓﻘﻴﻦ" 
 . (3821F2821)﴾ﻏﺮ ﻫﺆﻻء ﺩﻳﻨﻬﻢ﴿ﻗﺎﻟﻮﺍ: ﻓﻠﻤﺎ ﺭﺃﻭﺍ ﻗﻠﺔ ﺍﻟﻤﺴﻠﻤﻴﻦ 
 .(4821F3821) �ﺍﻟﻨﺒﻲ  ﻟﻢ ﻳﻈﻬﺮﻭﺍ ﻋﺪﺍﻭﺓ،ﺃﻧﻬﻢ ﻗﻮﻡ ﻣﺮﺗﺎﺑﻮﻥ:ﻭﺫﻛﺮ ﻛﺬﻟﻚ ﺍﻹﻣﺎﻡ ﺍﺑﻦ ﺍﻟﺠﻮﺯﻱ ﻋﻦ ﺍﻟﻤﺎﻭﺭﺩﻱ 
 ﻓﺘﺤﺼﻞ ﻋﻨﺪﻧﺎ ﻣﻦ ﻣﺎ ﺗﻘﺪﻡ ﺃﻥ ﺍﻵﻳﺔ ﻟﻬﺎ ﺛﻼﺛﺔ ﺃﺳﺒﺎﺏ. 
ﺑﺎﻋﺘﺒ�ﺎﺭ ﺃﻥ ﺍﻟﺸ�ﺮﻙ ﺃﻛﺒ�ﺮ ﺍﻷﻣ�ﺮﺍﺽ ،ﻓﻴﻜﻮﻥ ﻭﺻﻒ ﷲ ﻋﺰ ﻭﺟﻞ ﻟﻬ�ﻢ ﺑ�ﺄﻧﻬﻢ ﻓ�ﻲ ﻗﻠ�ﻮﺑﻬﻢ ﻣﺮﺽ ،ﺍﻷﻭﻝ: ﺃﻧﻬﺎ ﻓﻲ ﺍﻟﻤﺸﺮﻛﻴﻦ 
 ﺿﻌﻴﻒ. ﺃﻭﻭﺇﻥ ﻛﺎﻥ ﺍﻷﺛﺮ ﺍﻟﻮﺍﺭﺩ ﻓﻲ ﺫﻟﻚ ﻣﺮﺳﻞ 
ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﻟﻤﻮﺍﻓﻘﺘﻪ ﻘﺎﻝ ﺱ ﻭﺍﻟﺨﺰﺭﺝ ﻭﻫﺬﺍ ﻫﻮ ﺍﻷﻟﻴﻖ ﺃﻥ ﻳﺃﻧﻬﻢ ﻗﻮﻡ ﻣﻨﺎﻓﻘﻮﻥ ﻣﻦ ﺃﻫﻞ ﺍﻟﻤﺪﻳﻨﺔ ﻣﻦ ﺍﻷﻭ :ﺍﻟﺜﺎﻧﻲ 
 ﻅﺎﻫﺮ ﺍﻟﻘﺮﺁﻥ.
ﺍﻟ�ﺬﻳﻦ  ﺃﻭﺃﻧﻬﻢ ﻗﻮﻡ ﺃﺳﻠﻤﻮﺍ ﻟﻜﻨﻬﻢ ﺍﺭﺗﺎﺑﻮﺍ ﻭﺿﻌﻒ ﺍﻹﻳﻤﺎﻥ ﻓ�ﻲ ﻗﻠ�ﻮﺑﻬﻢ، ﺳ�ﻮﺍء ﻓ�ﻲ ﺫﻟ�ﻚ ﺍﻟ�ﺬﻳﻦ ﺗﻜﻠﻤ�ﻮﺍ ﺑﺎﻹﺳ�ﻼﻡ ﺑﻤﻜ�ﺔ  :ﺍﻟﺜﺎﻟﺚ 
 ﺗﻜﻠﻤﻮﺍ ﺑﻪ ﻓﻲ ﺍﻟﻤﺪﻳﻨﺔ ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ.
 
 [ ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
 .ﺃﻫﻞ ﺍﻟﻨﻔﺎﻕ ﺍﻟﺬﻳﻦ ﺃﻅﻬﺮﻭﺍ ﺍﻹﻳﻤﺎﻥ ﻭﺃﺑﻄﻨﻮﺍ ﺍﻟﻜﻔﺮ ﻟﻀﻌﻒ ﺍﻋﺘﻘﺎﺩﻫﻢ ﺑﺎﻟﻗﺎﻝ ﺃﻱ ﺣﻴﻦ  ﴾ﻮﻝ ﺍﻟﻤﻨﺎﻓﻘﻮﻥ ﻭﺍﻟﺬﻳﻦ ﻓﻲ ﻗﻠﻮﺑﻬﻢ ﻣﺮﺽ ﺇﺫ ﻳﻘ ﴿
 .ﺗﻌﺎﻟﻰ ﻓﻲ ﺟﻮﺍﺑﻬﻢﻗﺎﻝ ،ﺃﻱ ﺍﻏﺘﺮ ﺍﻟﻤﺴﻠﻤﻮﻥ ﺑﺪﻳﻨﻬﻢ ﻓﺄﺩﺧﻠﻮﺍ ﺃﻧﻔﺴﻬﻢ ﻓﻴﻤﺎ ﻻ ﻁﺎﻗﺔ ﻟﻬﻢ ﺑﻪ ﴾ﻏﺮ ﻫﺆﻻء ﺩﻳﻨﻬﻢ  ﴿
ﻷﻥ ﷲ )ﻋﺰﻳ�ﺰ( ﺃﻯ ﻏﺎﻟ�ﺐ ﻻ ﻳ�ﺬﻝ ﻣ�ﻦ ،ﻓﺈﻥ ﷲ ﻧﺎﺻ�ﺮﻩ،ﻯ ﻭﻣﻦ ﻳﻌﺘﻤﺪ ﻋﻠﻰ ﷲ ﻭﻳﺜﻖ ﺑ�ﻪﺃ ﴾ﻭﻣﻦ ﻳﺘﻮﻛﻞ ﻋﻠﻰ ﷲ ﻓﺈﻥ ﷲ ﻋﺰﻳﺰ ﺣﻜﻴﻢ  ﴿
 .(5821F4821))ﺣﻜﻴﻢ ( ﻓﻲ ﺍﻓﻌﺎﻟﻪ ﻭﺻﻨﻌﻪ،ﺍﺳﺘﺠﺎﺭ ﺑﻪ
  
 ﴾ ٥٥ ﺇِﻥﱠ َﺷﺮﱠ ٱﻟﺪﱠ َﻭٓﺍﺏﱢ ِﻋﻨَﺪ ٱﻟﱠ  ِٱﻟﱠِﺬﻳَﻦ َﻛﻔَُﺮﻭْﺍ ﻓَﻬُۡﻢ َﻻ ﻳُۡﺆِﻣﻨُﻮﻥ َ ﴿
 
 .ـ ﺍﻵﻳﺔ(ﻔﺮﻭﺍ ﺇﻥ ﺷﺮ ﺍﻟﺪﻭﺍﺏ ﻋﻨﺪ ﷲ  ﺍﻟﺬﻳﻦ ﻛ :)ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ     
ﺇﻥ ﺷ�ﺮ ﺍﻟ�ﺪﻭﺍﺏ ﻋﻨ�ﺪ ﷲ ﺍﻟ�ﺬﻳﻦ ﻛﻔ�ﺮﻭﺍ ﻓﻬ�ﻢ ﻻ  ﴿:ﻧﺰﻟ�ﺖ » : ﻗ�ﺎﻝﺑ�ﻦ ﺟﺒﻴ�ﺮ  ﻋ�ﻦ ﺳ�ﻌﻴﺪ]ﻙ[ ﺃﺧﺮﺝ ﺃﺑﻮ ﺍﻟﺸﻴﺦ  .125
 «.(6821F5821)ﻓﻲ ﺳﺘﺔ ﺭﻫﻂ ﻣﻦ ﺍﻟﻴﻬﻮﺩ ﻓﻴﻬﻢ ﺍﺑﻦ ﺍﻟﺘﺎﺑﻮﺕ ﴾ﻳﺆﻣﻨﻮﻥ 
 
 [ﺗﻌﻠﻴﻖ]
ﻤﻮﺻ�ﻮﻓﻮﻥ ﺑ�ﻨﻘﺾ ﻭﻫﻢ ﺍﻟ،ﺫﻛ�ﺮ ﺍﻟﻤﺆﻟ�ﻒ ﺃﺛ�ﺮﺍ ًﻭﺍﺣ�ﺪﺍ ًﻓ�ﻲ ﺳ�ﺒﺐ ﻧ�ﺰﻭﻝ ﻫ�ﺬﻩ ﺍﻵﻳ�ﺔ ﻭﻋﻠﻴ�ﻪ ﻓﺘﻜ�ﻮﻥ ﺍﻵﻳ�ﺔ ﻗ�ﺪ ﻧﺰﻟ�ﺖ ﻓ�ﻲ ﺍﻟﻴﻬ�ﻮﺩ 
ﻭﻭﺻﻔﻬﻢ ﺑﺄﻧﻬﻢ ﺷﺮ ﺍﻟﺪﻭﺍﺏ ﺇﺷﺎﺭﺓ ﺇﻟﻰ ﺃﻥ ﺍﻟﺪﻭﺍﺏ ﺃﻓﻀﻞ ﻣﻦ ﻫﺆﻻء ﺍﻟﻜﻔﺎﺭ ﻭﺫﻟﻚ ﻷﻥ ﺍﻟﺪﻭﺍﺏ ﻣﺴﻴﺮﺓ ﻟﻄﺎﻋﺔ ﷲ ﺃﻣﺎ ﻫﺆﻻء ﻓﺒ�ﺪﻟﻮﺍ .ﺍﻟﻌﻬﺪ
 .ﻧﻌﻤﺔ ﷲ ﻛﻔﺮﺍ ًﻭﺍﻟﻌﻴﺎﺫ ﺑﺎﻟ
 .(7821F6821)ﻣﻨﻬﻢ ﻛﻌﺐ ﺑﻦ ﺍﻷﺷﺮﻑ ﻭﺃﺻﺤﺎﺑﻪ،ﻧﺰﻟﺖ ﻓﻲ ﺑﻨﻲ ﻗﺮﻳﻈﺔ ﻣﻦ ﺍﻟﻴﻬﻮﺩ :ﺃﺑﻮ ﺻﺎﻟﺢ ﻋﻦ ﺍﺑﻦ ﻋﺒﺎﺱﻗﺎﻝ  
 
 _______________
 (7171/ 5ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻰ ﺣﺎﺗﻢ ـ  )(0821) 
 (31/ 31ﺟﺎﻣﻊ ﺍﻟﺒﻴﺎﻥ )ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ( ) (1821) 
 (763/ 3ﺯﺍﺩ ﺍﻟﻤﺴﻴﺮ )(2821) 
 (41/ 31ﺟﺎﻣﻊ ﺍﻟﺒﻴﺎﻥ )ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ( )(3821) 
 (863/ 3ﺯﺍﺩ ﺍﻟﻤﺴﻴﺮ )(4821) 
 
 (933/ 1ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(5821) 
 ﻣﺮﺳﻞ.(6821)
 (173/ 3ﺯﺍﺩ ﺍﻟﻤﺴﻴﺮ )(7821) 
 (922)
 
 ﺮ ﻣﺘﺨﺼﺮ ﻟﻶﻳﺔ[]ﺗﻔﺴﻴ
 ﻓﻲ ﻋﻠﻢ ﷲ ﻭﺣﻜﻤﻪ ﺍﻷﺭﺽﺃﻯ ﺷﺮ ﻣﻦ ﻳﺪﺏ ﻋﻠﻰ ﻭﺟﻪ  ﴾ﺇﻥ ﺷﺮ ﺍﻟﺪﻭﺍﺏ ﻋﻨﺪ ﷲ  ﴿
 .(8821F7821)ﻓﻬﻢ ﻻ ﻳﺘﻮﻗﻊ ﻣﻨﻬﻢ ﺇﻳﻤﺎﻥ ﻟﺬﻟﻚ،ﺃﻯ ﺍﻟﺬﻳﻦ ﺍﺻﺮﻭﺍ ﻋﻠﻰ ﺍﻟﻜﻔﺮ ﻭﺭﺳﺨﻮﺍ ﻓﻴﻪ﴾ﺍﻟﺬﻳﻦ ﻛﻔﺮﻭﺍ ﻓﻬﻢ ﻻ ﻳﺆﻣﻨﻮﻥ  ﴿
 
 ﴾  ۸٥ ٓﺍٍءﻭ ﺇِﻥﱠ ٱﻟﱠ  ََﻻ ﻳُِﺤﺐﱡ ٱۡﻟَﺨﺎٓﺋِﻨِﻴﻦ ََﺳﻮ َﻓَﭑۢﻧﺒِۡﺬ ﺇِﻟَۡﻴِﻬۡﻢ َﻋﻠَٰﻰ  َﻭﺇِﻣﱠ ﺎ ﺗََﺨﺎﻓَﻦﱠ ِﻣﻦ ﻗَۡﻮٍﻡ ِﺧﻴَﺎﻧَﺔ ٗ ﴿
 
 .ـ ﺍﻵﻳﺔ(ﻭﺇﻣﺎ ﺗﺨﺎﻓﻦ  :)ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﻗﺪ ﻭﺿ�ﻌﺖ ﺍﻟﺴ�ﻼﺡ ﻭﻣ�ﺎ : ﻘﺎﻝﻓ �ﺩﺧﻞ ﺟﺒﺮﻳﻞ ﻋﻠﻰ ﺭﺳﻮﻝ ﷲ  :»ﻗﺎﻝ ﺷﻬﺎﺏ  ﻋﻦ ﺍﺑﻦﺭﻭﻯ ﺃﺑﻮ ﺍﻟﺸﻴﺦ  .225
ـ ﴾� (9821F8821)ﻮﻡ ﺧﻴﺎﻧﺔﻭﺇﻣﺎ ﺗﺨﺎﻓﻦ ﻣﻦ ﻗ ﴿:ﻭﺃﻧﺰﻝ ﻓﻴﻬﻢ،؟ ﻓﺎﺧﺮﺝ ﻓﺈﻥ ﷲ ﻗﺪ ﺃﺫﻥ ﻟﻚ ﻓﻲ ﻗﺮﻳﻈﺔﺯﻟﺖ ﻓﻲ ﻁﻠﺐ ﺍﻟﻘﻮﻡ
 .«ﺍﻵﻳﺔ
 
 [ﺗﻌﻠﻴﻖ]
ﻧﻘﻀ�ﻮﺍ ﺍﻟﻌﻬ�ﺪ ﻣ�ﻊ  ﺎﻧﺰﻟﺖ ﻓﻲ ﺑﻨ�ﻰ ﻗﺮﻳﻈ�ﺔ ﺣﻴﻨﻤ� ﻭﻛﻮﻧﻬﺎﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﻫﺬﺍ ﺍﻷﺛﺮ ﺍﻟﻮﺣﻴﺪ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ  
 .�ﻓﺄﻣﺮ ﷲ ﺗﻌﺎﻟﻰ ﻧﺒﻴﻪ ﺃﻥ ﻳﻠﻘﻲ ﺇﻟﻴﻬﻢ ﻋﻬﺪﻫﻢ ﺑﺴﺒﺐ ﺗﻈﺎﻫﺮﻫﻢ ﻣﻊ ﺍﻟﻜﻔﺎﺭ ﺿﺪ ﺭﺳﻮﻝ ﷲ ،ﻭﻋﺎﻭﻧﻮﺍ ﻋﻠﻴﻪ ﻛﻔﺎﺭ ﻗﺮﻳﺶ �ﺭﺳﻮﻝ ﷲ 
 .(0921F9821)ﻧﺰﻟﺖ ﻓﻲ ﺑﻨﻲ ﻗﺮﻳﻈﺔ :ﻣﺠﺎﻫﺪﺎﻝ ﻗ 
ﻟﻢ ﺃﺟﺪ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻟﻬﺎ ﻏﻴﺮ ﻫﺬﺍ ﻭﻫﻮ ﻋﺎﻡ ﻓﻲ ﻛﻞ ﻣﻦ ﺧﻴﻒ ﻣﻨﻪ ﺍﻟﺨﻴﺎﻧﺔ ﺑﺄﻥ ﻳﻨﺒﺬ ﺇﻟﻴﻪ ﻋﻬ�ﺪﻩ ﺃﻱ ﻳﻠﻘ�ﻲ ﺇﻟﻴ�ﻪ ﻭﺇﻋﻼﻣﻬ�ﻢ  :ﻗﻠﺖ 
 .﴾ﻋﻠﻰ ﺳﻮﺍء﴿ﺑﻬﺬﺍ ﻭﻫﻮ ﺍﻟﻤﺮﺍﺩ ﺑﻘﻮﻟﻪ ﺗﻌﺎﻟﻰ 
 
 ]ﺗﻔﺴﻴﺮ ﻣﺘﺨﺼﺮ ﻟﻶﻳﺔ[
 .ﻭﻧﻜﺜﺎ ﺑﺄﻣﺎﺭﺍﺕ ﻅﺎﻫﺮﺓ،ﻣﻌﺎﻫﺪﻳﻦ ﺧﻴﺎﻧﺔ ﻟﻠﻌﻬﺪ ﺃﻯ ﻭﺇﻥ ﺃﺣﺴﺴﺖ ﻳﺎ ﻣﺤﻤﺪ ﻣﻦ ﻗﻮﻡ ﴾ﻭﺇﻣﺎ ﺗﺨﺎﻓﻦ ﻣﻦ ﻗﻮﻡ ﺧﻴﺎﻧﺔ ﴿
ﻫﺬﺍ ﻣﻦ ﻣﻌﺠﺰ ﻣﺎ ﺟﺎء ﻓﻲ ﺍﻟﻘﺮﺁﻥ ﻣﻤ�ﺎ ﻻ  :ﺍﻟﻨﺤﺎﺱﻗﺎﻝ ،ﺃﻯ ﺍﻁﺮﺡ ﺍﻟﻴﻬﻢ ﻋﻬﺪﻫﻢ ﻋﻠﻰ ﺑﻴﻨﺔ ﻭﻭﺿﻮﺡ ﻣﻦ ﺍﻷﻣﺮ ﴾ﻓﺎﻧﺒﺬ ﺇﻟﻴﻬﻢ ﻋﻠﻰ ﺳﻮﺍء  ﴿
ﻓﺎﻧﺒﺬ ﺍﻟ�ﻴﻬﻢ ﺍﻟﻌﻬ�ﺪ ﺃﻯ ﻗ�ﻞ  ﺧﻴﺎﻧﺔ -ﺑﻴﻨﻚ ﻭﺑﻴﻨﻬﻢ ﻋﻬﺪ  -ﻭﺇﻣﺎ ﺗﺨﺎﻓﻦ ﻣﻦ ﻗﻮﻡ  :ﻭﺍﻟﻤﻌﻨﻰ،ﻋﻠﻰ ﺍﺧﺘﺼﺎﺭﻩ ﻭﻛﺜﺮﺓ ﻣﻌﺎﻧﻴﻪ،ﻳﻮﺟﺪ ﻓﻲ ﺍﻟﻜﻼﻡ ﻣﺜﻠﻪ
ﻓﻴﻜﻮﻥ ،ﻭﻫﻢ ﻳﺜﻘ�ﻮﻥ ﺑ�ﻚ،ﻭﻻ ﺗﻘﺎﺗﻠﻬﻢ ﻭﺑﻴﻨﻚ ﻭﺑﻴﻨﻬﻢ ﻋﻬ�ﺪ،ﻟﻴﻌﻠﻤﻮﺍ ﺫﻟﻚ ﻓﻴﻜﻮﻧﻮﺍ ﻣﻌﻚ ﻓﻲ ﺍﻟﻌﻠﻢ ﺳﻮﺍء،ﻭﺃﻧﺎ ﻣﻘﺎﺗﻠﻜﻢ،ﻟﻬﻢ ﻗﺪ ﻧﺒﺬﺕ ﺇﻟﻴﻜﻢ ﻋﻬﺪﻛﻢ
 .ﺫﻟﻚ ﺧﻴﺎﻧﺔ ﻭﻏﺪﺭﺍ
 .(1921F0921)ﻬﺪﻭﻫﺬﺍ ﻛﺎﻟﺘﻌﻠﻴﻞ ﻟﻸﻣﺮ ﺑﻨﺒﺬ ﺍﻟﻌﻬﺪ ﺃﻯ ﻻ ﻳﺤﺐ ﻣﻦ ﻟﻴﺲ ﻋﻨﺪﻩ ﻭﻓﺎء ﻭﻻ ﻋ ﴾ﺇﻥ ﷲ ﻻ ﻳﺤﺐ ﺍﻟﺨﺎﺋﻨﻴﻦ  ﴿
 
 ﴾٤٦ٱﻟﱠ  َُﻭَﻣِﻦ ٱﺗﱠﺒََﻌَﻚ ِﻣَﻦ ٱۡﻟُﻤۡﺆِﻣﻨِﻴَﻦ ﻳَٰ ٓﺄَﻳﱡﻬَﺎ ٱﻟﻨﱠﺒِﻲﱡ َﺣۡﺴﺒَُﻚ  ﴿
 
 .ـ ﺍﻵﻳﺔ(ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﻨﺒﻲ ﺣﺴﺒﻚ ﷲ  :)ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ    
 :ﺍﻟﻤﺸ�ﺮﻛﻮﻥﻗ�ﺎﻝ ﻟﻤﺎ ﺃﺳﻠﻢ ﻋﻤ�ﺮ  »: ﻗﺎﻝﻋﺒﺎﺱ  ﻋﻦ ﺍﺑﻦﺭﻭﻯ ﺍﻟﺒﺰﺍﺭ ﺑﺴﻨﺪ ﺿﻌﻴﻒ ﻣﻦ ﻁﺮﻳﻖ ﻋﻜﺮﻣﺔ ) ﮔ (  [ﻙ] .325
 ﻭﻟﻪ ﺷﻮﺍﻫﺪ  .«﴾(2921F1921)ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﻨﺒﻲ ﺣﺴﺒﻚ ﷲ ﻭﻣﻦ ﺍﺗﺒﻌﻚ ﻣﻦ ﺍﻟﻤﺆﻣﻨﻴﻦ﴿:ﻓﺄﻧﺰﻝ ﷲ،ﻟﻴﻮﻡﻗﺪ ﺍﻧﺘﺼﻒ ﺍﻟﻘﻮﻡ ﻣﻨﺎ ﺍ
ﺗﺴ�ﻌﺔ  �ﻟﻤ�ﺎ ﺃﺳ�ﻠﻢ ﻣ�ﻊ ﺍﻟﻨﺒ�ﻲ  »: ﻗ�ﺎﻝﻋﺒ�ﺎﺱ  ﻋﻦ ﺍﺑ�ﻦﻭﺃﺧﺮﺝ ﺍﻟﻄﺒﺮﺍﻧﻲ ﻭﻏﻴﺮﻩ ﻣﻦ ﻁﺮﻳﻖ ﺳﻌﻴﺪ ﺑﻦ ﺟﺒﻴﺮ  [ﻙ] .425
ـ ﴾�ﺒﻌ�ﻚ ﻣ�ﻦ ﺍﻟﻤ�ﺆﻣﻨﻴﻦ ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﻨﺒﻲ ﺣﺴ�ﺒﻚ ﷲ ﻭﻣ�ﻦ ﺍﺗ ﴿:ﻧﺰﻝ،ﺛﻢ ﺇﻥ ﻋﻤﺮ ﺃﺳﻠﻢ ﻓﻜﺎﻧﻮﺍ ﺃﺭﺑﻌﻴﻦ ﻭﺛﻼﺛﻴﻦ ﺭﺟﻼ ًﻭﺍﻣﺮﺃﺓ
 .«(3921F2921)ﺍﻵﻳﺔ
ﺛﻼﺛ�ﺔ ﻭﺛﻼﺛ�ﻴﻦ   �ﻟﻤ�ﺎ ﺃﺳ�ﻠﻢ ﻣ�ﻊ ﺍﻟﻨﺒ�ﻲ  :»ﻗﺎﻝ ﺑﻦ ﺟﺒﻴﺮ  ﻋﻦ ﺳﻌﻴﺪﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﺑﺴﻨﺪ ﺻﺤﻴﺢ ) ﮔ (    [ﻙ] .525
 .«﴾(4921F3921)ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﻨﺒﻲ ﺣﺴﺒﻚ ﷲ  ﴿:ﻧﺰﻟﺖ،ﺛﻢ ﺃﺳﻠﻢ ﻋﻤﺮ ﺭﺟﻼ ًﻭﺳﺖ ﻧﺴﻮﺓ
ﻳﺎ ﺃﻳﻬ�ﺎ ﺍﻟﻨﺒ�ﻲ ﺣﺴ�ﺒﻚ  ﴿:ﻧﺰﻝ ﷲ ﻓﻲ ﺇﺳﻼﻣﻪﻟﻤﺎ ﺃﺳﻠﻢ ﻋﻤﺮ ﺃﻗﺎﻝ  :»ﺑﻦ ﺍﻟﻤﺴﻴﺐ  ﻋﻦ ﺳﻌﻴﺪﻭﺃﺧﺮﺝ ﺃﺑﻮ ﺍﻟﺸﻴﺦ ) ﮔ (   .625
 .«ﺍﻵﻳﺔ  (5921F4921)ـ ﴾ﷲ 
 [ﺗﻌﻠﻴﻖ]
ﻭﻫﻲ ﺗ�ﺪﻝ ﻋﻠ�ﻰ ﺃﻥ ﺍﻵﻳ�ﺔ ﻧﺰﻟ�ﺖ ﻓ�ﻲ ﻋﻤ�ﺮ ﺑ�ﻦ ﺍﻟﺨﻄ�ﺎﺏ ﻓ�ﻲ ،ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺭﺑﻌﺔ ﺁﺛﺎﺭ ﻓﻲ ﺳ�ﺒﺐ ﻧ�ﺰﻭﻝ ﻫ�ﺬﻩ ﺍﻵﻳ�ﺔ 
 ﻳﻜﻔﻴ�ﻚ ﻭﻛ�ﺬﻟﻚ ﻳﻜﻔﻴ�ﻚ ﻣ�ﻦ ﺃﺳ�ﻠﻢ ﻣﻌ�ﻚ ﻳﻌﻨﻰ ﷲ  ﴾ ﺣﺴﺒﻚ ﷲ ﻭﻣﻦ ﺍﺗﺒﻌﻚ ﻣﻦ ﺍﻟﻤﺆﻣﻨﻴﻦ﴿ﻭﻫﺬﺍ ﻳﺴﺘﻘﻴﻢ ﻋﻠﻰ ﺍﻟﻘﻮﻝ ﺑﺄﻥ ﺗﺄﻭﻳﻞ ﺍﻵﻳﺔ .ﺁﺧﺮﻳﻦ
ﻳﻌﻨ�ﻰ ﺣﺴ�ﺒﻚ ﷲ ﻭﺣ�ﺪﻩ ﻭﻛ�ﺬﻟﻚ ﺣﺴ�ﺐ ﻣ�ﻦ ﺍﺗﺒﻌ�ﻚ ﻣ�ﻦ  :ﻭﻗ�ﺪ ﺭﺩ ﻫ�ﺬﺍ ﺍﻟﺘﺄﻭﻳ�ﻞ ﺑﻌ�ﺾ ﺃﻫ�ﻞ ﺍﻟﻌﻠ�ﻢ ﻭﺭﺟ�ﺢ ﺃﻥ ﺍﻟﺘﺄﻭﻳ�ﻞ ﻟﻶﻳ�ﺔ.ﻣ�ﻦ ﺍﻟﻤ�ﺆﻣﻨﻴﻦ
 ﷲ ﻳﻜﻔﻴﻚ ﻭﻳﻜﻔﻲ ﺍﻟﻤﺆﻣﻨﻴﻦ.ﻳﻌﻨﻰ ،ﺍﻟﻤﺆﻣﻨﻴﻦ ﷲ
 _______________
 (043/ 1ﻠﺼﺎﺑﻮﻧﻰ )ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟ(8821) 
 ﻣﺮﺳﻞ.(9821)
 (373/ 3ﺯﺍﺩ ﺍﻟﻤﺴﻴﺮ )(0921) 
 (043/ 1ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(1921) 
ﻣﺘ�ﺮﻭﻙ،ﺍﻟﻤﻌﺠﻢ ﺍﻟﻜﺒﻴ�ﺮ  ﻟﻴﺲ ﻓﻲ ﺍﻟﻨﺴﺨﺔ ﺍﻟﺘﻲ ﻣﻌﻲ ﻣﻦ ﻣﺴﻨﺪ ﺍﻟﺒﺰﺍﺭ،ﻭﻛﺬﻟﻚ ﺃﺧﺮﺟﻪ ﺍﻟﻄﺒﺮﺍﻧﻲ ﻓﻲ ﺍﻟﻜﺒﻴﺮ ﺩﻭﻥ ﺫﻛﺮ ﺳﺒﺐ ﺍﻟﻨﺰﻭﻝ،ﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ ﺍﻟﻨﻀ�ﺮ ﺃﺑ�ﻮ ﻋﻤ�ﺮ ﻗ�ﺎﻝ ﺍﻟﻬﻴﺜﻤ�ﻲ:(2921)
  11/552
 (ﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ ﺇﺳﺤﺎﻕ ﺑﻦ ﺑﺸﺮ ﺍﻟﻜﺎﻫﻠﻲ ﻛﺬﺍﺏ. 07421ﺡ) 21/06ﻟﻜﺒﻴﺮ ﺍﻟﻤﻌﺠﻢ ﺍ(3921)
 ﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ ﻳﺤﻴﻰ ﺍﻟﻤﺤﺎﻧﻲ ﻣﺘﻜﻠﻢ ﻓﻴﻪ،ﻭﻳﻌﻘﻮﺏ ﺍﻟﻘﻤﻲ ﻟﻪ ﺃﻭﻫﺎﻡ 5/8271ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ  (4921)
 ﻣﺮﺳﻞ.(5921)
 (032)
 .(6921F5921)ﻷﻭﻝ ﺃﺻﺢﻭﺍﻟﻘﻮﻝ ﺍ،ﻭﺍﻟﺴﻮﺭﺓ ﻣﺪﻧﻴﺔ ﺑﺎﺟﻤﺎﻉ،ﻫﺬﺍ ﻻ ﻳﺤﻔﻆ :ﺃﺑﻮ ﺳﻠﻴﻤﺎﻥ ﺍﻟﺪﻣﺸﻘﻲﻗﺎﻝ  
ﻭﻟﻴﺲ ﻣﻦ ﺣ�ﺮﺝ ﻓ�ﻲ ﺗﺄﻭﻳ�ﻞ ﺍﻵﻳ�ﺔ ﻋﻠ�ﻰ ﻣ�ﺎ ﺫﻛ�ﺮﺕ ﻓ�ﻲ ﺍﻟﺘﺄﻭﻳ�ﻞ ﺍﻷﻭﻝ ،ﺍﻵﺛﺎﺭ ﺍﻟﺘﻲ ﺫﻛﺮﻫﺎ ﺍﻟﻤﺆﻟﻒ ﻳﺸﻬﺪ ﺑﻌﻀﻬﺎ ﻟﺒﻌﺾ:ﻗﻠﺖ 
 .(7921F6921)ﻋﻠﻰ ﺃﻥ ﺍﻟﺘﺄﻭﻳﻞ ﺍﻟﺜﺎﻧﻲ ﻋﻠﻴﻪ ﺃﻛﺜﺮ ﺃﻫﻞ ﺍﻟﺘﻔﺴﻴﺮ ﻛﻤﺎ ﺫﻛﺮﻩ ﺍﻹﻣﺎﻡ ﺍﺑﻦ ﺍﻟﺠﻮﺯﻱ
 
 [ ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
ﺍﻟﺤﺴ�ﻦ ﻗﺎﻝ ﻭ،ﻓﻼ ﺗﺤﺘ�ﺎﺟﻮﻥ ﻣﻌ�ﻪ ﺇﻟ�ﻰ ﺃﺣ�ﺪ،ﻭﻛ�ﺎﻓﻲ ﺃﺗﺒﺎﻋ�ﻚ،ﺃﻯ ﷲ ﻭﺣ�ﺪﻩ ﻛﺎﻓﻴﻚ ﴾ﻨﻴﻦ ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﻨﺒ�ﻲ ﺣﺴ�ﺒﻚ ﷲ ﻭﻣ�ﻦ ﺍﺗﺒﻌ�ﻚ ﻣ�ﻦ ﺍﻟﻤ�ﺆﻣ ﴿
ﺣﺴ�ﺒﻚ ﷲ ﻭﺣ�ﺪﻩ ﻭﺣﺴ�ﺐ ﺃﺗﺒﺎﻋ�ﻚ ﻭﻗ�ﺪ ﺍﺧﺘ�ﺎﺭﻩ ﺍﻟﺰﻣﺨﺸ�ﺮﻱ  :ﺍﻟﻘ�ﻮﻝ ﺍﻷﻭﻝ ﻣﻌﻨ�ﺎﻩ )ﺍﻟﻤﻌﻨ�ﻰ ﺣﺴ�ﺒﻚ ﺃﻱ ﻛﺎﻓﻴ�ﻚ ﷲ ﻭﺍﻟﻤﺆﻣﻨ�ﻮﻥ  :ﺍﻟﺒﺼﺮﻱ
ﺭﻭﻱ ﻋ�ﻦ ﻣﺠﺎﻫ�ﺪ ،ﻳﻜﻔﻴ�ﻚ ﷲ ﻭﺍﻟﻤﺆﻣﻨ�ﻮﻥ ﺍﻟ�ﺬﻳﻦ ﻣﻌ�ﻚ :ﻭﺍﻟﻘﻮﻝ ﺍﻟﺜ�ﺎﻧﻲ ﻣﻌﻨ�ﺎﻩ،ﻭﻧﺼﺮﻩ ﺍﺑ�ﻦ ﺍﻟﻘ�ﻴﻢ ﻓ�ﻲ ﻣﻘﺪﻣ�ﺔ " ﺯﺍﺩ ﺍﻟﻤﻌ�ﺎﺩ " ﺑﺄﺩﻟ�ﺔ ﻣﻘﻨﻌ�ﺔ
  .(8921F7921)(ﻭﷲ ﺃﻋﻠﻢ ،ﻭﺍﻷﻭﻝ ﺃﺭﺟﺢ،ﻭﺍﻟﺤﺴﻦ ﺍﻟﺒﺼﺮﻱ ﻭﺍﺧﺘﺎﺭﻩ ﺍﻟﺴﻴﻮﻁﻲ ﻭﺍﻟﻤﺤﻠﻲ ﻓﻲ ﺗﻔﺴﻴﺮ ﺍﻟﺠﻼﻟﻴﻦ
 
 ﺋَﺘَۡﻴِﻦﻭ َﻭﺇِﻥ ﻳَُﻜﻦ ﻣﱢ ﻨُﻜﻢ ﻣﱢ ﺎْﺋَﺔ ٞﻳَۡﻐﻠِﺒُﻮْﺍ ِﻣﺎْ  ﻳَٰ ٓﺄَﻳﱡﻬَﺎ ٱﻟﻨﱠﺒِﻲﱡ َﺣﺮﱢ ِﺽ ٱۡﻟُﻤۡﺆِﻣﻨِﻴَﻦ َﻋﻠَﻰ ٱۡﻟﻘِﺘَﺎِﻝﻭ ﺇِﻥ ﻳَُﻜﻦ ﻣﱢ ﻨُﻜۡﻢ ِﻋۡﺸُﺮﻭَﻥ َﺻٰ ﺒُِﺮﻭﻥ َ ﴿
  ﴾  ٥٦ﻻﱠ ﻳَۡﻔﻘَﻬُﻮَﻥ  ٱﻟﱠِﺬﻳَﻦ َﻛﻔَُﺮﻭْﺍ ﺑِﺄَﻧﱠﻬُۡﻢ ﻗَۡﻮﻡ ٞﺎ ﻣﱢ َﻦ ﻳَۡﻐﻠِﺒُٓﻮْﺍ ﺃَۡﻟﻔ ٗ
 
 .ـ ﺍﻵﻳﺔ(ﺇﻥ ﻳﻜﻦ ﻣﻨﻜﻢ ﻋﺸﺮﻭﻥ ﺻﺎﺑﺮﻭﻥ  :)ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ  
ﻘﺎﺗ�ﻞ ﺍﻟﻮﺍﺣ�ﺪ ﻟﻤ�ﺎ ﺍﻓﺘ�ﺮﺽ ﷲ  ﻋﻠ�ﻴﻬﻢ ﺃﻥ ﻳ »: ﻗ�ﺎﻝﻋﺒﺎﺱ  ﻋﻦ ﺍﺑﻦﺃﺧﺮﺝ ﺇﺳﺤﺎﻕ ﺑﻦ ﺭﺍﻫﻮﻳﻪ ﻓﻲ ﻣﺴﻨﺪﻩ  .725
ﺇﻥ ﻳﻜ�ﻦ ﻣ�ﻨﻜﻢ  ﴿:ﻓ�ﺄﻧﺰﻝ ﷲ،ﺇﻟ�ﻰ ﺃﻥ ﻳﻘﺎﺗ�ﻞ ﺍﻟﻮﺍﺣ�ﺪ ﺍﻟﺮﺟﻠﻴﻦ ﺛﻘﻞ ﺫﻟ�ﻚ ﻋﻠ�ﻴﻬﻢ ﻭﺷ�ﻖ ﻓﻮﺿ�ﻊ ﷲ ﻋ�ﻨﻬﻢ،ﻋﺸﺮﺓ
 .«(9921F8921)ـ ﺇﻟﻰ ﺁﺧﺮ ﺍﻵﻳﺔ﴾ﻋﺸﺮﻭﻥ ﺻﺎﺑﺮﻭﻥ ﻳﻐﻠﺒﻮﺍ ﻣﺎﺋﺘﻴﻦ 
 
 [ﺗﻌﻠﻴﻖ]
ﻧ�ﺰﻭﻝ ﻫ�ﺬﻩ ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﻫﺬﺍ ﺍﻵﺛﺮ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﻭﻫﻮ ﺃﺛﺮ ﺻﺤﻴﺢ ﺍﻹﺳ�ﻨﺎﺩ ﻭﻟ�ﻢ ﺃﺟ�ﺪ ﻏﻴ�ﺮﻩ ﻓ�ﻲ ﺳ�ﺒﺐ  
ﻣ�ﻦ  ﻣ�ﻦ ﺍﻟﻤ�ﺆﻣﻨﻴﻦ ﻟﻠﻌﺸ�ﺮ ﻭﻫﻮ ﻳ�ﺪﻝ ﻋﻠ�ﻰ ﺗﺨﻔﻴ�ﻒ ﷲ ﺗﻌ�ﺎﻟﻰ ﻋﻠ�ﻰ ﺍﻟﻤ�ﺆﻣﻨﻴﻦ ﺣﻴ�ﺚ ﻛ�ﺎﻥ ﻓ�ﻲ ﺑﺪﺍﻳ�ﺔ ﺍﻷﻣ�ﺮ ﻭﺟ�ﻮﺏ ﻣﻐﺎﻟﺒ�ﺔ ﺍﻟﻮﺍﺣ�ﺪ،ﺍﻵﻳ�ﺔ
ﻟﻜ�ﻦ ﺇﺫﺍ ﻛ�ﺎﻧﻮﺍ ﺃﻛﺜ�ﺮ ﻣ�ﻦ ﺫﻟ�ﻚ  .ﻓﻼ ﻳﺠ�ﻮﺯ ﻟﻠﻤ�ﺆﻣﻦ ﺃﻥ ﻳﻔ�ﺮ ﻣ�ﻦ ﺍﺛﻨ�ﻴﻦ،ﺛﻨ�ﻴﻦﺫﻟﻚ ﻓﺠﻌﻞ ﻭﺟﻮﺏ ﻣﻐﺎﻟﺒ�ﺔ ﺍﻟﻮﺍﺣ�ﺪ ﻟﻼ ﺛﻢ ﺧﻔﻒ ﷲ،ﺍﻟﻤﺸﺮﻛﻴﻦ
 .ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ،ﺟﺎﺯ
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
 ﺃﻯ ﺣﺾ ﺍﻟﻤﺆﻣﻨﻴﻦ ﻭﺭﻏﺒﻬﻢ ﺑﻜﻞ ﺟﻬﺪﻙ ﻋﻠﻰ ﻗﺘﺎﻝ ﺍﻟﻤﺸﺮﻛﻴﻦ ﴾ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﻨﺒﻲ ﺣﺮﺽ ﺍﻟﻤﺆﻣﻨﻴﻦ ﻋﻠﻰ ﺍﻟﻘﺘﺎﻝ  ﴿
ﻫﺬﺍ ﻭﻋﺪ ﻛﺮﻳﻢ ﻣﻨﻪ ﺗﻌﺎﻟﻰ ﺑﻐﻠﺒﺔ ﻛﻞ ﺟﻤﺎﻋﺔ ﻣﻦ ﺍﻟﻤﺆﻣﻨﻴﻦ ﻋﻠﻰ ﻋﺸ�ﺮﺓ  :ﺍﺑﻮ ﺍﻟﺴﻌﻮﺩﻗﺎﻝ ﴾ﺇﻥ ﻳﻜﻦ ﻣﻨﻜﻢ ﻋﺸﺮﻭﻥ ﺻﺎﺑﺮﻭﻥ ﻳﻐﻠﺒﻮﺍ ﻣﺎﺋﺘﻴﻦ ﴿
 .ﺑﻌﻮﻥ ﷲ ﻭﺗﺄﻳﻴﺪﻩ،ﻳﻐﻠﺒﻮﺍ ﻣﺎﺋﺘﻴﻦ ﻣﻦ ﻋﺪﻭﻫﻢ،ﻨﻜﻢ ﻳﺎ ﻣﻌﺸﺮ ﺍﻟﻤﺆﻣﻨﻴﻦ ﻋﺸﺮﻭﻥ ﺻﺎﺑﺮﻭﻥ ﻋﻠﻰ ﺷﺪﺍﺋﺪ ﺍﻟﺤﺮﺏﺇﻥ ﻳﻮﺟﺪ ﻣ :ﺃﻣﺜﺎﻟﻬﻢ ﻭﺍﻟﻤﻌﻨﻰ
ﺗﻐﻠﺐ ﺃﻟﻔ�ﺎ ﻣ�ﻦ ﺍﻟﻜﻔ�ﺎﺭ ﺑﻤﺸ�ﻴﺌﺔ  -ﺑﺸﺮﻁ ﺍﻟﺼﺒﺮ ﻋﻨﺪ ﺍﻟﻠﻘﺎء  -ﺃﻯ ﻭﺇﻥ ﻳﻮﺟﺪ ﻣﻨﻜﻢ ﻣﺎﺋﺔ  ﴾ﻭﺇﻥ ﻳﻜﻦ ﻣﻨﻜﻢ ﻣﺎﺋﺔ ﻳﻐﻠﺒﻮﺍ ﺃﻟﻔﺎ ﻣﻦ ﺍﻟﺬﻳﻦ ﻛﻔﺮﻭﺍ  ﴿
 .ﷲ
ﻓﻬﻢ ،ﻭﻻ ﻳﻌﺮﻓ�ﻮﻥ ﻁﺮﻳ�ﻖ ﺍﻟﻨﺼ�ﺮ ﻭﺳ�ﺒﺒﻪ،ﻻ ﻳﻔﻘﻬ�ﻮﻥ ﺣﻜﻤ�ﺔ ﷲ،ﺃﻯ ﺳﺒﺐ ﺫﻟﻚ ﺑ�ﺄﻥ ﺍﻟﻜﻔ�ﺎﺭ ﻗ�ﻮﻡ ﺟﻬﻠ�ﺔ ﺍﻟﺒﺎء ﺳﺒﺒﻴﺔ ﴾ﺑﺄﻧﻬﻢ ﻗﻮﻡ ﻻ ﻳﻔﻘﻬﻮﻥ ﴿
ﺛﻢ ﻟﻤ�ﺎ ﺷ�ﻖ ﺫﻟ�ﻚ ﻋﻠ�ﻴﻬﻢ ،ﻛ�ﺎﻥ ﺛﺒ�ﺎﺕ ﺍﻟﻮﺍﺣ�ﺪ ﻟﻠﻌﺸ�ﺮﺓ ﻓﺮﺿ�ﺎ :ﺍﺑ�ﻦ ﻋﺒ�ﺎﺱﻗ�ﺎﻝ ،ﻓﻠﺬﻟﻚ ﻳﻐﻠﺒﻮﻥ،ﻭﻻ ﻁﻠﺐ ﺛﻮﺍﺏ،ﻳﻘﺎﺗﻠﻮﻥ ﻋﻠﻰ ﻏﻴﺮ ﺍﺣﺘﺴﺎﺏ
 .(0031F9921)ﻭﺃﺻﺒﺢ ﺛﺎﺑﺖ ﺍﻟﻮﺍﺣﺪ ﻟﻼﺛﻨﻴﻦ ﻓﺮﺿﺎ،ﻧﺴﺦ
 
 َﻋِﺰﻳٌﺰ ﺃَﻥ ﻳَُﻜﻮَﻥ ﻟَﻪُٓۥ ﺃَۡﺳَﺮٰﻯ َﺣﺘﱠٰﻰ ﻳُۡﺜِﺨَﻦ ﻓِﻲ ٱۡﻷَۡﺭِﺽﻭ ﺗُِﺮﻳُﺪﻭَﻥ َﻋَﺮَﺽ ٱﻟﺪﱡ ۡﻧﻴَﺎ َﻭٱﻟﱠ  ُﻳُِﺮﻳُﺪ ٱۡﻷِٓﺧَﺮﺓَۗ َﻭٱﻟﱠ ُ  َﻣﺎ َﻛﺎَﻥ ﻟِﻨَﺒِﻲﱟ  ﴿
 ﴾ ۷٦ َﺣِﻜﻴﻢ ٞ
 
 .ـ ﺍﻵﻳﺔ(ﻣﺎ ﻛﺎﻥ ﻟﻨﺒﻲ  :)ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ   
ﺇﻥ ﷲ   :»ﻘﺎﻝ ﻓ،ﻡ ﺑ�ﺪﺭﺍﻟﻨ�ﺎﺱ ﻓ�ﻲ ﺍﻷﺳ�ﺎﺭﻯ ﻳ�ﻮ  �ﺍﺳﺘﺸﺎﺭ ﺍﻟﻨﺒ�ﻲ  :»ﻗﺎﻝ ﺭﻭﻯ ﺃﺣﻤﺪ  ﻭﻏﻴﺮﻩ ﻋﻦ ﺃﻧﺲ  .825
ﻓﻘﺎﻡ ﺃﺑ�ﻮ ﺑﻜ�ﺮ ،ﻳﺎ ﺭﺳﻮﻝ ﷲ ﺍﺿﺮﺏ ﺃﻋﻨﺎﻗﻬﻢ ﻓ�ﺄﻋﺮﺽ ﻋﻨ�ﻪ: ﻘﺎﻝﻓﻘﺎﻡ ﻋﻤﺮ ﺑﻦ ﺍﻟﺨﻄﺎﺏ ﻓ  .«ﻗﺪ ﺃﻣﻜﻨﻜﻢ ﻣﻨﻬﻢ
ﻟ�ﻮﻻ ﻛﺘ�ﺎﺏ ﻣ�ﻦ  ﴿:ﻓﻌﻔﺎ ﻋﻨﻬﻢ ﻭﻗﺒﻞ ﻣﻨﻬﻢ ﺍﻟﻔﺪﺍء ﻓ�ﺄﻧﺰﻝ ﷲ،ﻧﺮﻯ ﺃﻥ ﺗﻌﻔﻮ ﻋﻨﻬﻢ ﻭﺃﻥ ﺗﻘﺒﻞ ﻣﻨﻬﻢ ﺍﻟﻔﺪﺍء: ﻘﺎﻝﻓ
 .«(1031F0031)ـ ﺍﻵﻳﺔ﴾ﷲ ﺳﺒﻖ 
 ﺭﺳ�ﻮﻝ ﻗ�ﺎﻝ ﻟﻤﺎ ﻛﺎﻥ ﻳﻮﻡ ﺑ�ﺪﺭ ﻭﺟ�ﻲء ﺑﺎﻷﺳ�ﺎﺭﻯ  :»ﻗﺎﻝ ﻟﺤﺎﻛﻢ ﻋﻦ ﺍﺑﻦ ﻣﺴﻌﻮﺩ ﻭﺭﻭﻯ ﺃﺣﻤﺪ ﻭﺍﻟﺘﺮﻣﺬﻱ ﻭﺍ .925
ﻣ�ﺎ ﻛ�ﺎﻥ ﻟﻨﺒ�ﻲ ﺃﻥ ﴿:ﻭﻓﻴ�ﻪ ﻓﻨ�ﺰﻝ ﺍﻟﻘ�ﺮﺁﻥ ﺑﻘ�ﻮﻝ ﻋﻤ�ﺮ.ـ ﺍﻟﺤ�ﺪﻳﺚ .«؟ﻣﺎ ﺗﻘﻮﻟﻮﻥ ﻓﻲ ﻫ�ﺆﻻء ﺍﻷﺳ�ﺎﺭﻯ :»�ﷲ 
 _______________
 (773/ 3ﺯﺍﺩ ﺍﻟﻤﺴﻴﺮ )(6921) 
 (773/ 3ﺯﺍﺩ ﺍﻟﻤﺴﻴﺮ )(7921) 
 (243/ 1ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(8921) 
(ﻭﺇﺳﻨﺎﺩﻩ ﺻﺤﻴﺢ ﻭﻟﻪ ﺷﻮﺍﻫﺪ ﻓﻲ ﺍﻟﺼﺤﻴﺢ ﻭﻏﻴﺮﻫﻘﺎﻝ: ﺧﺒﺮﻧﺎ ﻋﻤﺮ ﺑﻦ ﻣﺤﻤ�ﺪ ﺍﻟﻬﻤ�ﺪﺍﻧﻲ ﺣ�ﺪﺛﻨﺎ ﺃﺣﻤ�ﺪ ﺑ�ﻦ ﺍﻟﻤﻘ�ﺪﺍﻡ ﺍﻟﻌﺠﻠ�ﻲ ﺣ�ﺪﺛﻨﺎ ﻭﻫ�ﺐ ﺑ�ﻦ 3774ﺡ) 11/39 ﺻﺤﻴﺢ ﺍﺑﻦ ﺣﺒﺎﻥ(9921)
 ﺑﻪ.—ﺟﺮﻳﺮ ﺣﺪﺛﻨﺎ ﺃﺑﻲ ﺣﺪﺛﻨﺎ ﻣﺤﻤﺪ ﺑﻦ ﺇﺳﺤﺎﻕ ﺣﺪﺛﻨﺎ ﻋﺒﺪ ﷲ ﺑﻦ ﺃﺑﻲ ﻧﺠﻴﺢ ﻋﻦ ﻋﻄﺎء ﻋﻦ ﺑﻦ ﻋﺒﺎﺱ
 (343/ 1ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(0031) 
(ﺭﻭﺍﻩ ﻋﻦ ﺷﻴﺨﻪ ﻋﻠﻲ ﺑﻦ ﻋﺎﺻﻢ ﺃﺳﺎء ﺍﻟﺮﺃﻱ ﻓﻴﻪ ﺍﻟﻬﻴﺜﻤﻲ،ﻭﻗﺎﻝ ﺍﻟﺤﺎﻓﻆ ﺻﺪﻭﻕ ﻳﺨﻄﺊ ﻭﻳﺼﺮ،ﻭﻟﻪ ﺷﺎﻫﺪ ﺑﺴ�ﻴﺎﻕ ﻁﻮﻳ�ﻞ ﻋﻨ�ﺪ ﺍﺑ�ﻦ ﺃﺑ�ﻲ ﺷ�ﻴﺒﺔ 08531ﺡ) 3/342ﺃﺣﻤﺪ    ﻣﺴﻨﺪ(1031)
 ﻭﻏﻴﺮﻩ ﻣﻦ ﺣﺪﻳﺚ ﺍﺑﻦ ﻋﺒﺎﺱ ﻭﺇﺳﻨﺎﺩﻩ ﺻﺤﻴﺢ، ﻭﻟﻪ ﺷﺎﻫﺪ ﺃﻳﻀﺎ ﻣﻦ ﺣﺪﻳﺚ ﺍﺑﻦ ﻣﺴﻌﻮﺩ ﻛﻤﺎ ﺳﻴﺄﺗﻲ ﻭﺍﻟﺨﻼﺻﺔ ﺃﻥ ﺣﺬﺍ ﺍﻟﺤﺪﻳﺚ ﺻﺤﻴﺢ ﺑﺸﻮﺍﻫﺪﻩ. 
 (132)
 
 .«(2031F1031)ـ  ﺇﻟﻰ ﺁﺧﺮ ﺍﻵﻳﺎﺕ﴾ﻳﻜﻮﻥ ﻟﻪ ﺃﺳﺮﻯ  
ﺗﺤ��ﻞ ﻷﺣ��ﺪ ﺳ��ﻮﺩ ﺍﻟ��ﺮﺅﻭﺱ ﻣ��ﻦ  ﻟ��ﻢ ﺗﺤ��ﻞ ﺍﻟﻐﻨ��ﺎﺋﻢ ﻟ��ﻢ :»ﻗ��ﺎﻝ  �ﻨﺒ��ﻲ ﻋ��ﻦ ﺍﻟﻫﺮﻳ��ﺮﺓ  ﻋ��ﻦ ﺃﺑ��ﻲﻭﺃﺧ��ﺮﺝ ﺍﻟﺘﺮﻣ��ﺬﻱ  .035
ﻟ�ﻮﻻ  ﴿:ﻓ�ﺄﻧﺰﻝ ﷲ ،ﻓﻠﻤﺎ ﻛﺎﻥ ﻳﻮﻡ ﺑﺪﺭ ﻭﻗﻌﻮﺍ ﻓﻲ ﺍﻟﻐﻨﺎﺋﻢ ﻗﺒ�ﻞ ﺃﻥ ﺗﺤ�ﻞ ﻟﻬﻢ .«ﻛﺎﻧﺖ ﺗﻨﺰﻝ ﻧﺎﺭ ﻣﻦ ﺍﻟﺴﻤﺎء ﻓﺘﺄﻛﻠﻬﺎ،ﻗﺒﻠﻜﻢ
 .«﴾(3031F2031)ﻛﺘﺎﺏ ﻣﻦ ﷲ ﺳﺒﻖ ﻟﻤﺴﻜﻢ ﻓﻴﻤﺎ ﺃﺧﺬﺗﻢ ﻋﺬﺍﺏ ﻋﻈﻴﻢ
 
 [ﺗﻌﻠﻴﻖ]
ﻣ�ﺎ ﴿ﻭﺍﻟﺜﺎﻧﻲ ﻭﻛﺬﻟﻚ ﺍﻟﺜﺎﻟﺚ ﻓﻬﻲ ﻣﺘﻌﻠﻘﺔ ﺑﻘﻮﻟﻪ ﺗﻌ�ﺎﻟﻰ  ﻓﺄﻣﺎ ﺍﻷﻭﻝ.ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺛﻼﺛﺔ ﺁﺛﺎﺭ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ 
 �ﻭﻗﺪ ﺭﻭﻯ ﻣﻦ ﻁﺮﻕ ﺃﻛﺜﺮﻫﺎ ﺻﺤﻴﺢ ﺃﻥ ﻫﺬﻩ ﺍﻵﻳ�ﺔ ﻧﺰﻟ�ﺖ ﻓ�ﻲ ﻣﺸ�ﺎﻭﺭﺓ ﺍﻟﻨﺒ�ﻲ  ﴾ ﺍﻷﺭﺽﻛﺎﻥ ﻟﻨﺒﻲ ﺃﻥ ﻳﻜﻮﻥ ﻟﻪ ﺃﺳﺮﻯ ﺣﺘﻰ ﻳﺜﺨﻦ ﻓﻲ 
ﻮﻝ ﻋﻤ�ﺮ ﺑ�ﻦ ﺍﻟﺨﻄ�ﺎﺏ ﻭﻗﺪ ﺃﻧﺰﻟﺖ ﻋﺪﺓ ﺁﻳ�ﺎﺓ ﻣ�ﻦ ﺍﻟﻘ�ﺮﺁﻥ ﻣﻮﺍﻓﻘ�ﺎ ًﻟﻘ�،ﻭﻛﻴﻒ ﻧﺰﻟﺖ ﺍﻟﻘﺮﺁﻥ ﻣﻮﺍﻓﻘﺎ ًﻟﻘﻮﻝ ﻋﻤﺮ ﺑﻦ ﺍﻟﺨﻄﺎﺏ،ﻪﻗﺎﻟﺃﺻﺤﺎﺑﻪ ﻭﻣﺎ 
" ﻭﻣﻌﻨ�ﻰ ﻣﺤ�ﺪﺛﻮﻥ: ﺃﻱ (4031F3031)"ﻗﺪ ﻛﺎﻥ ﻳﻜ�ﻮﻥ ﻓ�ﻲ ﺍﻷﻣ�ﻢ ﻣﺤ�ﺪﺛﻮﻥ ﻓ�ﺈﻥ ﻳ�ﻚ ﻓ�ﻲ ﺃﻣﺘ�ﻲ ﺃﺣ�ﺪ ﻓﻌﻤ�ﺮ ﺑ�ﻦ ﺍﻟﺨﻄ�ﺎﺏ �ﻭﻓﻴﻪ ﺻﺪﻕ ﻗﻮﻝ ﺍﻟﻨﺒﻲ 
 ﻣﻠﻬﻤﻮﻥ.
ﻭﻗ�ﺪ ﺍﺧﺘﻠ�ﻒ .﴾ﻟﻮﻻ ﻛﺘﺎﺏ ﻣﻦ ﷲ ﺳ�ﺒﻖ ﻟﻤﺴ�ﻜﻢ ﻓﻴﻤ�ﺎ ﺃﺧ�ﺬﺗﻢ ﻋ�ﺬﺍﺏ ﻋﻈ�ﻴﻢ  ﴿ﻓﻬﻮ ﻣﺘﻌﻠﻖ ﺑﻘﻮﻟﻪ ﺗﻌﺎﻟﻰ  :ﺃﻣﺎ ﺍﻷﺛﺮ ﺍﻟﺜﺎﻟﺚ ﺧﺎﺻﺔ 
 ﻝ ﺫﻛﺮﻫﺎ ﺍﻹﻣﺎﻡ ﺍﺑﻦ ﺍﻟﺠﻮﺯﻱ.ﺍﻨﻰ ﻫﺬﻩ ﺍﻵﻳﺔ ﻋﻠﻰ ﺧﻤﺴﺔ ﺃﻗﻮﺃﻫﻞ ﺍﻟﺘﻔﺴﻴﺮ ﻓﻲ ﻣﻌ
ﺍﻟﻜﺘﺎﺏ ﺃﻧﻪ ﺳﻴُِﺤﻞﱡ ﻟﻜﻢ ﺍﻟﻐﻨﺎﺋﻢ ﻟﻤﺴﱠﻜﻢ ﻓﻴﻤﺎ ﺗﻌﺠﱠ ﻠﺘﻢ ﻣﻦ ﺍﻟﻤﻐ�ﺎﻧﻢ ﻭﺍﻟﻔ�ﺪﺍء ﻳ�ﻮﻡ ﺑ�ﺪﺭ ﻗﺒ�ﻞ ﺃﻥ  ﺃﻡ ﻟﻮﻻ ﺃﻥ ﷲ ﻛﺘﺐ ﻓﻲ  :ﺃﺣﺪﻫﺎ: ﻗﺎﻝ 
ﺗﻌﺠﱠ �ﻞ ﻧ�ﺎﺱ ﻣ�ﻦ  :ﺃﺑ�ﻮ ﻫﺮﻳ�ﺮﺓﻗ�ﺎﻝ ﻭ.ﻞﻣﻘﺎﺗ�ﻗ�ﺎﻝ ﻭﺑ�ﻪ ،ﺭﻭﻯ ﻫﺬﺍ ﺍﻟﻤﻌﻨﻰ ﻋﻠﻲ ﺑ�ﻦ ﺃﺑ�ﻲ ﻁﻠﺤ�ﺔ ﻋ�ﻦ ﺍﺑ�ﻦ ﻋﺒﺎﺱ،ﺗﺆﻣﺮﻭﺍ ﺑﺬﻟﻚ ﻋﺬﺍٌﺏ ﻋﻈﻴﻢ
 .ﻓﻨﺰﻟﺖ ﺍﻵﻳﺔ،ﺍﻟﻤﺴﻠﻤﻴﻦ ﻓﺄﺻﺎﺑﻮﺍ ﺍﻟﻐﻨﺎﺋﻢ
ﻭﺍﺑﻦ ﺟ�ﺮﻳﻭ ،ﺭﻭﻯ ﻫ�ﺬﺍ ﺍﻟﻤﻌﻨ�ﻰ ﻋﻄ�ﺎء ﻋ�ﻦ ﺍﺑ�ﻦ ﻋﺒ�ﺎﺱ،ﻟﻮﻻ ﻛﺘﺎﺏ ﻣﻦ ﷲ ﺳﺒﻖ ﺃﻧﱠﻪ ﻻ ﻳﻌﺬﱢﺏ ﻣﻦ ﺃﺗﻰ ﺫﻧﺒﺎ ًﻋﻠﻰ ﺟﻬﺎﻟ�ٍﺔ ﻟﻌ�ﻮﻗﺒﺘﻢ :ﻭﺍﻟﺜﺎﻧﻲ
 .ﻧﻬﺎﻫﻢﻭﻟﻢ ﻳﻜﻦ ،ﺳﺒﻖ ﺃﻥ ﻻ ﺃﻋﺬﱢﺏ ﺇﻻ ﺑﻌَﺪ ﺍﻟﻨﻬﻲ :ﺍﺑﻦ ﺍﺳﺤﺎﻕﻗﺎﻝ ﻭ.ﻋﻦ ﻣﺠﺎﻫﺪ
 .ﻭﺍﺑﻦ ﺃﺑﻲ ﻧﺠﻴﺢ ﻋﻦ ﻣﺠﺎﻫﺪ،ﻭﺍﺑﻦ ﺟﺒﻴﺮ،ﺍﻟﺤﺴﻦﻗﺎﻟﻪ ،ﻟُﻌﺬﱢ ﺑﺘﻢ،ﻟﻮﻻ ﻣﺎ ﺳﺒﻖ ﻷﻫﻞ ﺑﺪﺭ ﺃﻥ ﷲ ﻻ ﻳﻌﺬﱢ ﺑﻬﻢ :ﻭﺍﻟﺜﺎﻟﺚ
 .ﺫﻛﺮﻩ ﺍﻟﺰﺟﺎﺝ،ﻟﻮﻻ ﻛﺘﺎﺏ ﻣﻦ ﷲ ﺳﺒﻖ ﻣﻦ ﺃﻧﻪ ﻳﻐﻔﺮ ﻟﻤﻦ ﻋﻤﻞ ﺍﻟﺨﻄﺎﻳﺎ ﺛﻢ ﻋﻠﻢ ﻣﺎ ﻋﻠﻴﻪ ﻓﺘﺎﺏ :ﻭﺍﻟﺮﺍﺑﻊ
 .ﻓﻴﺨﺮﺝ ﻓﻲ ﺍﻟﻜﺘﺎﺏ ﻗﻮﻻﻥ.ﺫﻛﺮﻩ ﺍﻟﻤﺎﻭﺭﺩﻱ،ﺑﺘﻢﻟﻮﻻ ﺍﻟﻘﺮﺁﻥ ﺍﻟﺬﻱ ﺍﻗﺘﻀﻰ ﻏﻔﺮﺍﻥ ﺍﻟﺼﻐﺎﺋﺮ ﻟُﻌﺬﱢ  :ﻭﺍﻟﺨﺎﻣﺲ
 .ﺃﻧﻪ ﺍﻟﻘﺮﺁﻥ :ﻭﺍﻟﺜﺎﻧﻲ.ﺃﻧﻪ ﻣﺎ ﻛﺘﺒﻪ ﷲ ﻓﻲ ﺍﻟﻠﻮﺡ ﻭﺍﻟﻤﺤﻔﻮﻅ :ﺃﺣﺪﻫﻤﺎ.ﺛﻢ ﻓﻴﻪ ﻗﻮﻻﻥ.ﺃﻧﻪ ﻛﺘﺎﺏ ﻣﻜﺘﻮﺏ ﺣﻘﻴﻘﺔ :ﺃﺣﺪﻫﻤﺎ
 .(5031F4031)ﺃﻧﻪ ﺑﻤﻌﻨﻰ ﺍﻟﻘﻀﺎء :ﻭﺍﻟﺜﺎﻧﻲ
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
ﻻ ﻳﻨﺒﻐ�ﻲ ﻟﻨﺒ�ﻰ ﻣ�ﻦ  :ﻭﺃﺻ�ﺤﺎﺑﻪ ﻋﻠ�ﻰ ﺃﺧ�ﺬ ﺍﻟﻔ�ﺪﺍء ﻭﺍﻟﻤﻌﻨ�ﻰ  � ﻋﺘ�ﺎﺏ ﻟﻠﻨﺒ�ﻲ﴾ ﺍﻷﺭﺽﻣﺎ ﻛﺎﻥ ﻟﻨﺒﻲ ﺃﻥ ﻳﻜﻮﻥ ﻟﻪ ﺃﺳﺮﻯ ﺣﺘﻰ ﻳ�ﺜﺨﻦ ﻓ�ﻲ ﴿
 .ﺇﻻ ﺑﻌﺪ ﺃﻥ ﻳﻜﺜﺮ ﺍﻟﻘﺘﻞ ﻭﻳﺒﺎﻟﻎ ﻓﻴﻪ،ﺍﻷﻧﺒﻴﺎء ﺃﻥ ﻳﺄﺧﺬ ﺍﻟﻔﺪﺍء ﻣﻦ ﺍﻷﺳﺮﻯ
 .؟ﺃﻯ ﺗﺮﻳﺪﻭﻥ ﺃﻳﻬﺎ ﺍﻟﻤﺆﻣﻨﻮﻥ ﺑﺄﺧﺬ ﺍﻟﻔﺪﺍء ﺣﻄﺎﻡ ﺍﻟﺪﻧﻴﺎ ﻭﻣﺘﺎﻋﻬﺎ ﺍﻟﺰﺍﺋﻞ﴾ﺗﺮﻳﺪﻭﻥ ﻋﺮﺽ ﺍﻟﺪﻧﻴﺎ  ﴿
 .ﺑﺈﻋﺰﺍﺯ ﺩﻳﻨﻪ ﻭﻗﺘﻞ ﺍﻋﺪﺍﺋﻪ،ﻮ ﺛﻮﺍﺏ ﺍﻵﺧﺮﺓﻭﻫ،ﺃﻯ ﻳﺮﻳﺪ ﻟﻜﻢ ﺍﻟﺒﺎﻗﻲ ﺍﻟﺪﺍﺋﻢ ﴾ﻭﷲ ﻳﺮﻳﺪ ﺍﻵﺧﺮﺓ ﴿
 .ﻻ ﻳﻘﻬﺮ ﻭﻻ ﻳﻐﻠﺐ )ﺣﻜﻴﻢ ( ﻓﻲ ﺗﺪﺑﻴﺮ ﻣﺼﺎﻟﺢ ﺍﻟﻌﺒﺎﺩ،ﺃﻯ )ﻋﺰﻳﺰ( ﻓﻲ ﻣﻠﻜﻪ ﴾ﻭﷲ ﻋﺰﻳﺰ ﺣﻜﻴﻢ  ﴿
 .ﺃﻯ ﻟﻮﻻ ﺣﻜﻢ ﷲ ﺍﻟﺴﺎﺑﻖ ﻭﻫﻮ ﺍﻻ ﻳﻌﺬﺏ ﺍﻟﻤﺨﻄﻰء ﻓﻲ ﺍﺟﺘﻬﺎﺩﻩ ﴾ﻟﻮﻻ ﻛﺘﺎﺏ ﻣﻦ ﷲ ﺳﺒﻖ  ﴿
ﻋﻠﻴ�ﻪ ﺍﻟﺴ�ﻼﻡ " ﻟ�ﻮ ﻗ�ﺎﻝ ﻭﺭﻭﻱ ﺃﻧﻬ�ﺎ ﻟ�ﻢ ﺃﻧﺰﻟ�ﺖ ،ﻟﻔﺪﺍء ﻣﻦ ﺍﻷﺳﺮﻯ ﻋﺬﺍﺏ ﻋﻈ�ﻴﻢﺃﻯ ﺃﺻﺎﺑﻜﻢ ﻓﻲ ﺃﺧﺬ ﺍ﴾ﻟﻤﺴﻜﻢ ﻓﻴﻤﺎ ﺃﺧﺬﺗﻢ ﻋﺬﺍﺏ ﻋﻈﻴﻢ  ﴿
  .ﻧﺰﻝ ﺍﻟﻌﺬﺍﺏ ﻟﻤﺎ ﻧﺠﺎ ﻣﻨﻪ ﻏﻴﺮ ﻋﻤﺮ "
ﺣ�ﺎﻝ ﻛﻮﻧ�ﻪ ﺣ�ﻼﻻ ﺃﻯ ،ﺃﻯ ﻛﻠﻮﺍ ﻳﺎ ﻣﻌﺸﺮ ﺍﻟﻤﺠﺎﻫﺪﻳﻦ ﻣﻤﺎ ﺍﺻﺒﺘﻤﻮﻩ ﻣﻦ ﺃﻋ�ﺪﺍﺋﻜﻢ ﻣ�ﻦ ﺍﻟﻐﻨ�ﺎﺋﻢ ﻓ�ﻲ ﺍﻟﺤﺮﺏ ﴾ﻓﻜﻠﻮﺍ ﻣﻤﺎ ﻏﻨﻤﺘﻢ ﺣﻼﻻ ﻁﻴﺒﺎ  ﴿
 .ﻭﻓﻲ ﺍﻟﺼﺤﻴﺢ " ﻭﺟﻌﻞ ﺭﺯﻗﻲ ﺗﺤﺖ ﻅﻞ ﺭﻣﺤﻲ "،ﻷﻧﻪ ﺛﻤﺮﺓ ﺟﻬﺎﺩﻛﻢ،ﻣﺤﻠﻼ ﻟﻜﻢ ] ﻁﻴﺒﺎ [ ﺃﻱ ﻣﻦ ﺃﻁﻴﺐ ﺍﻟﻤﻜﺎﺳﺐ
 .ﺃﻯ ﺧﺎﻓﻮﺍ ﷲ ﻓﻲ ﻣﺨﺎﻟﻔﺔ ﺃﻣﺮﻩ ﻭﻧﻬﻴﻪ ﴾ﻭﺍﺗﻘﻮﺍ ﷲ ﴿
 .(6031F5031)ﺭﺣﻴﻢ ﺑﻌﺒﺎﺩﻩ ﺣﻴﺚ ﺃﺑﺎﺡ ﻟﻬﻢ ﺍﻟﻐﻨﺎﺋﻢ،ﺃﻯ ﻣﺒﺎﻟﻎ ﻓﻲ ﺍﻟﻤﻐﻔﺮﺓ ﻟﻤﻦ ﺗﺎﺏ ﴾ﺇﻥ ﷲ ﻏﻔﻮﺭ ﺭﺣﻴﻢ  ﴿
 
ﺍ ﻣﱢ ﻤﱠ ﺎ ٓﺃُِﺧَﺬ ِﻣﻨُﻜۡﻢ َﻭﻳَۡﻐﻔِۡﺮ ﻟَُﻜۡﻢﻭ ۡﺆﺗُِﻜۡﻢ َﺧۡﻴﺮ ٗﺍ ﻳُ ﻓِﻲ ﻗُﻠُﻮﺑُِﻜۡﻢ َﺧۡﻴﺮ ٗ ۡﺳَﺮٰﻯٓ ﺇِﻥ ﻳَۡﻌﻠَِﻢ ٱﻟﱠ ُ ﻳَٰ ٓﺄَﻳﱡﻬَﺎ ٱﻟﻨﱠﺒِﻲﱡ ﻗُﻞ ﻟﱢَﻤﻦ ﻓِٓﻲ ﺃَۡﻳِﺪﻳُﻜﻢ ﻣﱢ َﻦ ٱۡﻷَ  ﴿
 ﴾ ۰۷ ﺭﱠ ِﺣﻴﻢ ٞ َﻭٱﻟﱠ  َُﻏﻔُﻮﺭ ٞ
 
 ـ ﺍﻵﻳﺔ.(ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﻨﺒﻲ ﻗﻞ ﻟﻤﻦ ﻓﻲ ﺃﻳﺪﻳﻜﻢ  :)ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ     
 �ﺍﻟﻌﺒﺎﺱ ﻓﻲ ﻭﷲ ﻧﺰﻟﺖ ﺣ�ﻴﻦ ﺃﺧﺒ�ﺮﺕ ﺭﺳ�ﻮﻝ ﷲ ﻗﺎﻝ  »: ﻗﺎﻝﻋﺒﺎﺱ  ﻋﻦ ﺍﺑﻦﺭﻭﻯ ﺍﻟﻄﺒﺮﺍﻧﻲ ﻓﻲ ﺍﻷﻭﺳﻂ  .135
ﻓﺄﻋﻄﺎﻧﻲ ﺑﻬ�ﺎ ﻋﺸ�ﺮﻳﻦ ﻋﺒ�ﺪﺍ ًﻛﻠﻬ�ﻢ ﺗ�ﺎﺟﺮ ،ﺑﺎﻟﻌﺸﺮﻳﻦ ﺃﻭﻗﻴﺔ ﺍﻟﺘﻲ ﻭﺟﺪﺕ ﻣﻌﻲ ﺑﺈﺳﻼﻣﻲ ﻭﺳﺄﻟﺘﻪ ﺃﻥ ﻳﺤﺎﺳﺒﻨﻲ
 _______________
 9/611(ﻣﺴ���ﻨﺪ ﺃﺑ���ﻲ ﻳﻌﻠ����ﻰ 32621ﺡ) 6/123(ﺳ���ﻨﻦ ﺍﻟﺒﻴﻬﻘ����ﻲ ﺍﻟﻜﺒ���ﺮﻯ 4171ﺡ) 4/312(ﺳ���ﻨﻦ ﺍﻟﺘﺮﻣ���ﺬﻱ 2363ﺡ) 1/383ﻣﺴ���ﻨﺪ ﺃﺣﻤ����ﺪ   01/34ﺴ���ﻴﺮ ﺍﻟﻄﺒ���ﺮﻱ ﺗﻔ(2031)
 (ﻭﺇﺳﻨﺎﺩﻩ ﺻﺤﻴﺢ ﻟﻜﻨﻪ ﻣﻦ ﺭﻭﺍﻳﺔ ﺃﺑﻲ ﻋﺒﻴﺪﺓ ﺑﻦ ﻋﺒﺪ ﷲ  ﺑﻦ ﻣﺴﻌﻮﺩ ﻭﻟﻢ ﻳﺴﻤﻊ ﻣﻦ ﺃﺑﻴﻪ ﻓﻴﻤﺎ ﺻﺮﺡ ﺑﻪ ﺍﻟﺘﺮﻣﺬﻱ ﻭﻏﻴﺮﻩ681ﺡ) 1/181(ﻓﻀﺎﺋﻞ ﺍﻟﺼﺤﺎﺑﺔ 7815ﺡ)
(ﺳﻨﻦ 90211ﺡ) 6/253(ﺳﻨﻦ ﺍﻟﻨﺴﺎﺋﻲ ﺍﻟﻜﺒﺮﻯ 6084ﺡ) 11/431(ﺻﺤﻴﺢ ﺍﺑﻦ ﺣﺒﺎﻥ 7242ﺡ) 2/252(ﻭﻗﺎﻝ: ﺣﺴﻦ ﺻﺤﻴﺢ  ﻣﺴﻨﺪ ﺃﺣﻤﺪ 5803ﺡ) 5/172ﺳﻨﻦ ﺍﻟﺘﺮﻣﺬﻱ (3031)
(ﻣﺼ���ﻨﻒ ﺍﺑ���ﻦ ﺃﺑ���ﻲ ﺷ���ﻴﺒﺔ 9242ﺡ) 1ﺝ:813ﻣﺴ���ﻨﺪ ﺍﻟﻄﻴﺎﻟﺴ���ﻲ  3/ 772(ﺷ���ﺮﺡ ﻣﻌ���ﺎﻧﻲ ﺍﻵﺛ���ﺎﺭ 1701ﺡ)861(ﺍﻟﻤﻨﺘﻘ���ﻲ ﻣ���ﻦ ﺍﻟﺴ���ﻨﻦ 88421ﺡ) 6/092ﺍﻟﺒﻴﻬﻘ���ﻲ ﺍﻟﻜﺒ���ﺮﻯ 
ﺃﺧﺒﺮﻧﺎ ﻋﺒﺪ ﷲ ﺑﻦ ﻣﺤﻤﺪ ﺍﻷﺯﺩﻱ ﻗﺎﻝ ﺣﺪﺛﻨﺎ ﺇﺳﺤﺎﻕ ﺑﻦ ﺇﺑﺮﺍﻫﻴﻢ ﻗﺎﻝ ﺃﺧﺒﺮﻧﺎ ﺟﺮﻳﺮ ﻋﻦ ﺍﻷﻋﻤﺶ ﻋﻦ ﺃﺑﻲ ﺻﺎﻟﺢ ﻋﻦ ﺃﺑﻲ ﻫﺮﻳ�ﺮﺓ (  ﺻﺤﻴﺢ ﻗﺎﻝ ﺍﻹﻣﺎﻡ ﺍﻟﺘﺮﻣﺬﻱ 04763ﺡ)7ﺝ:563
 .ﺑﻪ–
 (51/ 5ﺻﺤﻴﺢ ﺍﻟﺒﺨﺎﺭﻱ )(4031) 
 (183/ 3ﺯﺍﺩ ﺍﻟﻤﺴﻴﺮ )(5031) 
 (343/ 1ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(6031) 
 (232)
  .«(7031F6031) ﺑﻤﺎﻟﻲ ﻓﻲ ﻳﺪﻩ ﻣﻊ ﻣﺎ ﺃﺭﺟﻮ ﻣﻦ ﻣﻐﻔﺮﺓ ﷲ
 
 [ﺗﻌﻠﻴﻖ]
ﻭﻗﺪ ﺍﺧﺘﺼ�ﺮﻩ ﺍﻟﻤﺆﻟ�ﻒ ﻭﺫﻛ�ﺮﻩ ﺍﻟﻮﺍﺣ�ﺪﻱ ،ﻨﺎﺩﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺛﺮﺍً ﻭﺍﺣﺪﺍً ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﻭﻫﻮ ﺻﺤﻴﺢ ﺍﻹﺳ 
 .ﺑﺴﻴﺎﻕ ﻁﻮﻳﻞ ﺃﻭﺿﺢ ﻣﻤﺎ ﺫﻛﺮﻩ ﺍﻟﻤﺆﻟﻒ
ﺍﻟﻜﻠﺒﻲ: ﻧﺰﻟﺖ ﻓﻲ ﺍﻟﻌﺒﺎﺱ ﺑﻦ ﻋﺒﺪ ﺍﻟﻤﻄﻠﺐ ﻭﻋﻘﻴﻞ ﺑﻦ ﺃﺑﻲ ﻁﺎﻟﺐ ﻭﻧﻮﻓﻞ ﺑﻦ ﺍﻟﺤﺮﺙ، ﻭﻛﺎﻥ ﺍﻟﻌﺒ�ﺎﺱ ﺃﺳ�ﺮ ﻳ�ﻮﻡ ﺑ�ﺪﺭ ﻗﺎﻝ: ﻗﺎﻝ  
ﺍﻟ�ﺬﻳﻦ ﺿ�ﻤﻨﻮﺍ ﺇﻁﻌ�ﺎﻡ ﺃﻫ�ﻞ ﺑ�ﺪﺭ، ﻭﻟ�ﻢ  ﻭﻣﻌﻪ ﻋﺸﺮﻭﻥ ﺃﻭﻗﻴﺔ ﻣﻦ ﺍﻟﺬﻫﺐ ﻛﺎﻥ ﺧﺮﺝ ﺑﻬﺎ ﻣﻌﻪ ﺇﻟﻰ ﺑﺪﺭ ﻟﻴﻄﻌﻢ ﺑﻬﺎ ﺍﻟﻨﺎﺱ، ﻭﻛﺎﻥ ﺃﺣﺪ ﺍﻟﻌﺸﺮﺓ
ﺃﻥ ﻳﺠﻌﻞ ﻟﻲ ﺍﻟﻌﺸﺮﻳﻦ ﺍﻻﻭﻗﻴ�ﺔ ﺍﻟ�ﺬﻫﺐ  �ﻓﻜﻠﻤﺖ ﺭﺳﻮﻝ ﷲ : ﻗﺎﻝﻣﻨﻪ،  �ﻳﻜﻦ ﺑﻠﻐﺘﻪ ﺍﻟﻨﻮﺑﺔ ﺣﺘﻰ ﺃﺳﺮ، ﻓﺄﺧﺬﺕ ﻣﻌﻪ ﻭﺃﺧﺬﻫﺎ ﺭﺳﻮﻝ ﷲ 
ﺐ ﻋﺸﺮﻳﻦ ﺃﻣﺎ ﺷﺊ ﺧﺮﺟﺖ ﺗﺴﺘﻌﻴﻦ ﺑﻪ ﻋﻠﻴﻨﺎ ﻓﻼ، ﻭﻛﻠﻔﻨﻲ ﻓﺪﺍء ﺍﺑﻦ ﺃﺧﻲ ﻋﻘﻴﻞ ﺑﻦ ﺃﺑﻲ ﻁﺎﻟ: ﻗﺎﻝﺍﻟﺘﻲ ﺃﺧﺬﻫﺎ ﻣﻨﻲ ﻣﻦ ﻓﺪﺍﺋﻲ، ﻓﺄﺑﻰ ﻋﻠﻲ ﻭ
ﺍﻟﻔﻀﻞ ﻣﺨﺮﺟ�ﻚ ﺇﻟ�ﻰ  ﺃﻡ ﻓﺄﻳﻦ ﺍﻟﺬﻫﺐ ﺍﻟﺬﻱ ﺩﻓﻌﺘﻪ ﺇﻟﻰ : ﻗﺎﻝﺑﻜﻔﻲ ﻭﺍﻟﻨﺎﺱ ﻣﺎ ﺑﻘﻴﺖ،  ﻗﺮﻳﺸﺎً ﺃﻭﻗﻴﺔ ﻣﻦ ﻓﻀﺔ، ﻓﻘﻠﺖ ﻟﻪ: ﺗﺮﻛﺘﻨﻲ ﻭﷲ ﺃﺳﺄﻝ 
: ﻗﺎﻝﺃﺧﺒﺮﻧﻲ ﷲ ﺑﺬﻟﻚ، : ﻗﺎﻝ ؟ﻗﻠﺖ ﻭﻣﺎ ﻳﺪﺭﻳﻚ: ﻗﺎﻝﺑﺪﺭ ﻭﻗﻠﺖ ﻟﻬﺎ: ﺇﻥ ﺣﺪﺙ ﺑﻲ ﺣﺪﺙ ﻓﻲ ﻭﺟﻬﻲ ﻫﺬﺍ ﻓﻬﻮ ﻟﻚ ﻭﻟﻌﺒﺪ ﷲ ﻭﺍﻟﻔﻀﻞ ﻭﻗﺜﻢ، 
ﺍﻟﻌﺒ�ﺎﺱ: ﻗ�ﺎﻝ ﻟﺼﺎﺩﻕ ﻭﺇﻧﻲ ﻗﺪ ﺩﻓﻌﺖ ﺇﻟﻴﻬﺎ ﺫﻫﺒﺎ ﻭﻟﻢ ﻳﻄﻠ�ﻊ ﻋﻠﻴﻬ�ﺎ ﺃﺣ�ﺪ ﺇﻻ ﷲ، ﻓﺄﻧ�ﺎ ﺃﺷ�ﻬﺪ ﺃﻥ ﻻ ﺇﻟ�ﻪ ﺇﻻ ﷲ، ﻭﺃﻧ�ﻚ ﺭﺳ�ﻮﻝ ﷲ، ﺃﺷﻬﺪ ﺃﻧﻚ 
ﻋﺸ�ﺮﻳﻦ ﻋﺒ�ﺪﺍ ﻛﻠﻬ�ﻢ ﻳﻀ�ﺮﺏ ﺑﻤ�ﺎ ﻝ ﻛﺒﻴ�ﺮ ﻣﻜ�ﺎﻥ ﺍﻟﻌﺸ�ﺮﻳﻦ ﺃﻭﻗﻴ�ﺔ، ﻭﺃﻧ�ﺎ ﺃﺭﺟ�ﻮ ﺍﻟﻤﻐﻔ�ﺮﺓ ﻣ�ﻦ : ﻗ�ﺎﻝﻓﺄﻋﻄﺎﻧﻲ ﷲ ﺧﻴﺮﺍ ﻣﻤﺎ ﺃﺧﺬ ﻣﻨﻲ، ﻛﻤ�ﺎ 
 .(8031F7031)ﺭﺑﻲ
  .(9031F8031)ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﺟﻤﻴﻊ ﻣﻦ ﺃُﺳﺮ ﻳﻮﻡ ﺑﺪﺭ ﻭﺭﻭﻯ ﻋﻦ ﺍﺑﻦ ﻋﺒﺎﺱ  
ﺍﻟﺬﻳﻦ ﺃﺳﺮﻭﺍ: ﻳ�ﺎ ﺭﺳ�ﻮﻝ ﷲ، ﺇﻧ�ﻚ ﺗﻌﻠ�ﻢ ﺃﻧ�ﺎ ﻛﻨ�ﺎ ﻧﺄﺗﻴ�ﻚ ﻗﺎﻝ ﻭ --ﻭﻗﺪ ﺭﻭﻯ ﺍﻹﻣﺎﻡ ﺍﺑﻦ ﺟﺮﻳﺮ ﻋﻦ ﺍﺑﻦ ﺯﻳﺪ ﻓﻲ ﺃﺛﺮ ﻁﻮﻳﻞ ﻭﻓﻴﻪ  
ﺒِﻲﱡ ﻗُْﻞ ﻟَِﻤْﻦ ﻓِﻲ ﺃَْﻳ�ِﺪﻳُﻜْﻢ ِﻣ�َﻦ ﺍﻷْﺳ�َﺮﻯ ﻳَﺎ ﺃَﻳﱡﻬَﺎ ﺍﻟﻨﱠ  ﴿ﷲ:ﻘﺎﻝ ﻓﻨﺸﻬﺪ ﺃﻥ ﻻ ﺇﻟﻪ ﺇﻻ ﷲ ﻭﺃﻧﻚ ﺭﺳﻮﻝ ﷲ، ﻭﺃﻥ ﻫﺆﻻء ﺍﻟﻘﻮﻡ ﺧﺮﺟﻨﺎ ﻣﻌﻬﻢ ﺧﻮﻓًﺎ! ﻓ
 .(0131F9031)﴾ﺇِْﻥ ﻳَْﻌﻠَِﻢ ﷲﱠ  ُﻓِﻲ ﻗُﻠُﻮﺑُِﻜْﻢ َﺧْﻴًﺮﺍ ﻳُْﺆﺗُِﻜْﻢ َﺧْﻴًﺮﺍ ِﻣﻤﱠ ﺎ ﺃُِﺧَﺬ ِﻣْﻨُﻜْﻢ َﻭﻳَْﻐﻔِْﺮ ﻟَُﻜْﻢ 
 ﻗﻠﺖ: ﻫﺬﻩ ﺍﻵﻳﺔ ﻧﺰﻟﺖ ﻓﻲ ﺃﺳﺮﻯ ﺑﺪﺭ ﻭﻳﺪﺧﻞ ﻓﻴﻬﻢ ﺍﻟﻌﺒﺎﺱ ﺑﻼ ﺷﻚ ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ. 
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
 .ﻭﺍﻟﻤﺮﺍﺩ ﺑﻬﻢ ﺃﺳﺮﻯ ﺑﺪﺭ،ﺃﻯ ﻗﻞ ﻟﻬﺆﻻء ﺍﻟﺬﻳﻦ ﻭﻗﻌﻮﺍ ﻓﻲ ﺍﻷﺳﺮ ﻣﻦ ﺍﻷﻋﺪﺍء﴾ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﻨﺒﻲ ﻗﻞ ﻟﻤﻦ ﻓﻲ ﺃﻳﺪﻳﻜﻢ ﻣﻦ ﺍﻷﺳﺮﻯ  ﴿
 .ﻭﺻﺪﻗﺎ ﻓﻲ ﺩﻋﻮﻯ ﺍﻹﻳﻤﺎﻥ،ﺃﻯ ﺇﻥ ﻳﻌﻠﻢ ﷲ ﻓﻲ ﻗﻠﻮﺑﻜﻢ ﺇﻳﻤﺎﻧﺎ ﻭﺇﺧﻼﺻﺎ﴾ﺇﻥ ﻳﻌﻠﻢ ﷲ ﻓﻲ ﻗﻠﻮﺑﻜﻢ ﺧﻴﺮﺍ ﴿
 .ﻨﻜﻢ ﻣﻦ ﺍﻟﻔﺪﺍءﺃﻯ ﻳﻌﻄﻜﻢ ﺃﻓﻀﻞ ﻣﻤﺎ ﺃﺧﺬ ﻣ ﴾ﻳﺆﺗﻜﻢ ﺧﻴﺮﺍ ﻣﻤﺎ ﺃﺧﺬ ﻣﻨﻜﻢ ﴿
 .ﺃﻯ ﻳﻤﺤﻮ ﻋﻨﻜﻢ ﻣﺎ ﺳﻠﻒ ﻣﻦ ﺍﻟﺬﻧﻮﺏ ﴾ﻭﻳﻐﻔﺮ ﻟﻜﻢ ﴿
 .(1131F0131)ﻋﻈﻴﻢ ﺍﻟﺮﺣﻤﺔ ﻟﻤﻦ ﺗﺎﺏ ﻭﺃﻧﺎﺏ ،ﺃﻯ ﻭﺍﺳﻊ ﺍﻟﻤﻐﻔﺮﺓ ﴾ﻭﷲ ﻏﻔﻮﺭ ﺭﺣﻴﻢ﴿
 
ﺎﻭ ﻟﱠﻬُﻢ ﻣﱠ ۡﻐﻔَِﺮٞﺓ ِﻣﻨُﻮَﻥ َﺣﻘّ ٗﻓِﻲ َﺳﺒِﻴِﻞ ٱﻟﱠ  َِﻭٱﻟﱠِﺬﻳَﻦ َءﺍَﻭﻭْﺍ ﻭﱠ ﻧََﺼُﺮٓﻭْﺍ ﺃُْﻭﻟَٰ ٓﺌَِﻚ ﻫُُﻢ ٱۡﻟُﻤﺆ َۡﻭٱﻟﱠِﺬﻳَﻦ َءﺍَﻣﻨُﻮْﺍ َﻭﻫَﺎَﺟُﺮﻭْﺍ َﻭَﺟٰ ﻬَُﺪﻭْﺍ  ﴿
 ﴾ ٤۷َﻭِﺭۡﺯٞﻕ َﻛِﺮﻳٞﻢ 
 .ـ ﺍﻵﻳﺔ(ﻭﺍﻟﺬﻳﻦ ﻛﻔﺮﻭﺍ  :)ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ   
ﺭﺟ�ﻞ ﻧ�ﻮﺭﺙ ﺃﺭﺣﺎﻣﻨ�ﺎ ﻣ�ﻦ ﻗ�ﺎﻝ :»ﻗ�ﺎﻝ ﻣﺎﻟ�ﻚ  ﻋ�ﻦ ﺃﺑ�ﻲ ﻋ�ﻦ ﺍﻟﺴ�ﺪﻱ]ﻙ[ ﺃﺧ�ﺮﺝ ﺍﺑ�ﻦ ﺟﺮﻳ�ﺮ ﻭﺃﺑ�ﻮ ﺍﻟﺸ�ﻴﺦ  .235
  .«﴾(2131F1131)ﻭﺍﻟﺬﻳﻦ ﻛﻔﺮﻭﺍ ﺑﻌﻀﻬﻢ ﺃﻭﻟﻴﺎء ﺑﻌﺾ﴿:ﻓﻨﺰﻟﺖ،ﺍﻟﻤﺸﺮﻛﻴﻦ
 
 [ ﺗﻌﻠﻴﻖ]
 .ﻭﻫﻮ ﻳﺪﻝ ﻋﻠﻰ ﺃﻥ ﺍﻟﻜﻔﺎﺭ ﺃﻭﻟﻴﺎء ﺑﻌﺾ،ﷲ ﻫﺬﺍ ﺍﻵﺛﺮ ﺍﻟﻮﺣﻴﺪ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ  
ﻭﻫ�ﺬﺍ ﺍﻟﻤﻮﺍﻓ�ﻖ ﻟﻸﺛ�ﺮ ،ﺑﻌﻀ�ﻬﻢ ﻓ�ﻲ ﺍﻟﻤﻴ�ﺮﺍﺙ ﻳﻌﻨ�ﻰ ﺑﻌﻀ�ﻬﻢ ﻳ�ﺮﺙ ﺑﻌﺾﻘﺎﻝ ﻓ.ﻭﻗﺪ ﺍﺧﺘﻠﻒ ﺃﻫﻞ ﺍﻟﻌﻠﻢ ﻓﻲ ﺃﻱ ﺷٍﺊ ﻫﺬﻩ ﺍﻟﻤﻮﻻﺓ 
 .ﺍﻟﺬﻱ ﺭﻭﻯ ﻫﻨﺎ
 . (3131F2131)ﺃﻭﻟﻴﺎء ﺑﻌﺾ ﻓﻲ ﺍﻟﻨﺼﺮﺓ ﻭﺍﻟﻤﺤﺒﺔ  :ﺍﻟﻘﻮﻝ ﺍﻟﺜﺎﻧﻲ 
 
 [ﺼﺮ ﻟﻶﻳﺔﺗﻔﺴﻴﺮ ﻣﺨﺘ]
 .ﻓﻼ ﻳﺘﻮﻻﻫﻢ ﺇﻻ ﻣﻦ ﻛﺎﻥ ﻣﻨﻬﻢ،ﺃﻯ ﻫﻢ ﻓﻲ ﺍﻟﻜﻔﺮ ﻭﺍﻟﻀﻼﻟﺔ ﻣﻠﺔ ﻭﺍﺣﺪﺓ ﴾ﻭﺍﻟﺬﻳﻦ ﻛﻔﺮﻭﺍ ﺑﻌﻀﻬﻢ ﺃﻭﻟﻴﺎء ﺑﻌﺾ ﴿
 .ﻣﻦ ﺗﻮﻟﻲ ﺍﻟﻤﺆﻣﻨﻴﻦ ﻭﻗﻄﻊ ﺍﻟﻜﻔﺎﺭ،ﺃﻯ ﻭﺇﻥ ﻟﻢ ﺗﻔﻌﻠﻮﺍ ﻣﺎ ﺃﻣﺮﺗﻢ ﺑﻪ﴾ﺇﻻ ﺗﻔﻌﻠﻮﻩ  ﴿
ﻪ ﻳﺘﺮﺗ�ﺐ ﻋﻠ�ﻰ ﺫﻟ�ﻚ ﻗ�ﻮﺓ ﺍﻟﻜﻔ�ﺎﺭ ﻭﺿ�ﻌﻒ ﻷﻧ�،ﻓﺘﻨﺔ ﻋﻈﻴﻤﺔ ﻭﻣﻔﺴ�ﺪﺓ ﻛﺒﻴﺮﺓ ﺍﻷﺭﺽﺃﻯ ﺗﺤﺼﻞ ﻓﻲ  ﴾ﻭﻓﺴﺎﺩ ﻛﺒﻴﺮ  ﺍﻷﺭﺽﺗﻜﻦ ﻓﺘﻨﺔ ﻓﻲ  ﴿
 .(4131F3131)ﺳﺒﺤﺎﻧﻪﻘﺎﻝ ﺛﻢ ﻋﺎﺩ ﺑﺎﻟﺬﻛﺮ ﻭﺍﻟﺜﻨﺎء ﻋﻠﻰ ﺍﻟﻤﻬﺎﺟﺮﻳﻦ ﻭﺍﻷﻧﺼﺎﺭ ﻓ،ﺍﻟﻤﺴﻠﻤﻴﻦ
 _______________
(ﻭﺳﻴﺎﻗﻪ ﺃﻁﻮﻝ ﻣﻤﺎ ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﻭﺇﺳﻨﺎﺩﻩ ﺻﺤﻴﺢ. ﻗﺎﻝ ﺃﺑﻮ ﺍﻟﻘﺎﺳﻢ ﺍﻟﻄﺒﺮﺍﻧﻲ: ﺣﺪﺛﻨﺎ ﻣﻮﺳﻰ ﺑﻦ ﻫﺎﺭﻭﻥ ﻧﺎ ﺇﺳﺤﺎﻕ 7018ﺡ) 8/401(ﺍﻟﻤﻌﺠﻢ ﺍﻷﻭﺳﻂ 984ﺡ) 8/693ﺍﻟﻤﺨﺘﺎﺭﺓ (7031)
 ﺑﻪ.–ﺑﻦ ﺭﺍﻫﻮﻳﻪ ﺃﺧﺒﺮﻧﺎ ﻭﻫﺐ ﺑﻦ ﺟﺮﻳﺮ ﻧﺎ ﺃﺑﻲ ﻗﺎﻝ ﺳﻤﻌﺖ ﻣﺤﻤﺪ ﺑﻦ ﺇﺳﺤﺎﻕ ﻳﻘﻮﻝ ﺣﺪﺛﻨﻲ ﻋﺒﺪ ﷲ ﺑﻦ ﺃﺑﻲ ﻧﺠﻴﺢ ﻋﻦ ﻋﻄﺎء ﻋﻦ ﺍﺑﻦ ﻋﺒﺎﺱ 
 (261ﺍﻟﻨﺰﻭﻝ ﻟﻠﻮﺍﺣﺪﻱ )  ﺃﺳﺒﺎﺏ(8031) 
 (383/ 3ﺯﺍﺩ ﺍﻟﻤﺴﻴﺮ )(9031) 
 (901/ 9ﺟﺎﻣﻊ ﺍﻟﺒﻴﺎﻥ )ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ( )(0131) 
 (343/ 1ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(1131) 
ﺘﻨ�ﺔ ﻓ�ﻲ ﺍﻷﺭﺽ : ﻭﺍﻟﺬﻳﻦ ﻛﻔﺮﻭﺍ ﺑﻌﻀﻬﻢ ﺃﻭﻟﻴ�ﺎء ﺑﻌ�ﺾ ﺇﻻ ﺗﻔﻌﻠ�ﻮﻩ ﺗﻜ�ﻦ ﻓ)ﻭﺇﺳﻨﺎﺩﻩ ﺻﺤﻴﺢ ﻏﻴﺮ ﺃﻧﻪ ﻣﺮﺳﻞ،ﻭﺭﻭﻯ ﺑﺈﺳﻨﺎﺩ ﺿﻌﻴﻒ ﻋﻦ ﺍﺑﻦ ﻋﺒﺎﺱ ﻗﻮﻟﻪ  01/55ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ (2131)
 ﻧﺰﻟﺖ ﻓﻲ ﻣﻮﺍﺭﻳﺚ ﻣﺸﺮﻛﻲ ﺃﻫﻞ ﺍﻟﻌﻬﺪ.  (ﻭﻓﺴﺎﺩ ﻛﺒﻴﺮ 
 (683/ 3ﺯﺍﺩ ﺍﻟﻤﺴﻴﺮ )(3131) 
 (443/ 1ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(4131) 
 (332)
 
 
ﻟﱠ ِﻭ ِﻛﺘَٰ ِﺐ ٱﻓِﻲ  ﻟَٰﻰ ﺑِﺒَۡﻌﺾ ٖﺃﻭ َۡﻭﻫَﺎَﺟُﺮﻭْﺍ َﻭَﺟٰ ﻬَُﺪﻭْﺍ َﻣَﻌُﻜۡﻢ ﻓَﺄُْﻭﻟَٰ ٓﺌَِﻚ ِﻣﻨُﻜۡﻢﻭ َﻭﺃُْﻭﻟُﻮْﺍ ٱۡﻷَۡﺭَﺣﺎِﻡ ﺑَۡﻌُﻀﻬُۡﻢ َﻭٱﻟﱠِﺬﻳَﻦ َءﺍَﻣﻨُﻮْﺍ ِﻣۢﻦ ﺑَۡﻌُﺪ  ﴿
 ﴾ ٥۷ ﺇِﻥﱠ ٱﻟﱠ  َﺑُِﻜﻞﱢ َﺷۡﻲٍء َﻋﻠِﻴﻢ ُۢ
 
 .ـ ﺍﻵﻳﺔ(ﻭﺃﻭﻟﻮﺍ ﺍﻷﺭﺣﺎﻡ  ):ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ   
ﻭﺃﻭﻟﻮ ﺍﻷﺭﺣ�ﺎﻡ  :)ﻛﺎﻥ ﺍﻟﺮﺟﻞ ﻳﻌﺎﻗﺪ ﺍﻟﺮﺟﻞ ﺗﺮﺛﻨﻲ ﻭﺃﺭﺛﻚ ﻓﻨﺰﻟﺖ :»ﻗﺎﻝ ﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮ ﻋﻦ ﺍﺑﻦ ﺍﻟﺰﺑﻴﺮ  .335
 .«((5131F4131)ﻛﺘﺎﺏ ﷲ ﺍﻵﻳﺔ ﺑﻌﻀﻬﻢ ﺃﻭﻟﻰ ﺑﺒﻌﺾ ﻓﻲ
ﺑ�ﻴﻦ ﺍﻟﺰﺑﻴ�ﺮ ﺑ�ﻦ ﺍﻟﻌ�ﻮﺍﻡ  �ﺁﺧﻰ ﺭﺳ�ﻮﻝ ﷲ :»ﻗﺎﻝ  ﻋﻦ ﺃﺑﻴﻪ ﻫﺸﺎﻡ ﺑﻦ ﻋﺮﻭﺓ ﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺳﻌﺪ ﻣﻦ ﻁﺮﻳﻖ  .435
ﺪﻧﻴﺎ ﻋ�ﻦ ﺍﻟ�ﻟ�ﻮ ﻣ�ﺎﺕ ﻓ�ﺎﻧﻘﻄﻊ  :ﺃﺻ�ﺎﺑﺘﻪ ﺍﻟﺠﺮﺍﺣ�ﺔ ﺑﺄﺣ�ﺪ ﻓﻘﻠ�ﺖ ﺍﻟﺰﺑﻴﺮ ﻟﻘﺪ ﺭﺃﻳ�ﺖ ﻛﻌﺒ�ﺎً ﻗﺎﻝ ،ﻭﺑﻴﻦ ﻛﻌﺐ ﺑﻦ ﻣﺎﻟﻚ
ﻓﺼ�ﺎﺭﺕ ﺍﻟﻤﻮﺍﺭﻳ�ﺚ  ﴾ﻭﺃﻭﻟﻮ ﺍﻷﺭﺣﺎﻡ ﺑﻌﻀﻬﻢ ﺃﻭﻟﻰ ﺑﺒﻌﺾ ﻓﻲ ﻛﺘ�ﺎﺏ ﷲ ﴿  ﻭﺃﻫﻠﻬﺎ ﻟﻮﺭﺛﺘﻪ ﻓﻨﺰﻟﺖ ﻫﺬﻩ ﺍﻵﻳﺔ 
 .«(6131F5131)ﻸﺭﺣﺎﻡ ﻭﺍﻟﻘﺮﺍﺑﺎﺕ ﻭﺍﻧﻘﻄﻌﺖ ﺗﻠﻚ ﺍﻟﻤﻮﺍﺭﻳﺚ ﻓﻲ ﺍﻟﻤﺆﺍﺧﺎﺓﺑﻌﺪ ﻟ
 
 [ﺗﻌﻠﻴﻖ]
ﻓﻜﺎﻥ ﻳﺠ�ﺐ ،ﻭﻗ�ﺪ ﻛﺎﻧ�ﺖ ﺍﻟﻤﺆﺧ�ﺎﺓ ﻓ�ﻲ ﺑﺪﺍﻳ�ﺔ ﺍﻟﻬﺠ�ﺮﺓ ﺑ�ﻴﻦ ﺍﻟﺼ�ﺤﺎﺑﺔ،ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺁﺛﺮﻳﻦ ﻓﻲ ﺳﺒﺐ ﻧ�ﺰﻭﻝ ﻫ�ﺬﻩ ﺍﻵﻳﺔ 
ﻳﻌﻨ�ﻰ ﻳ�ﺮﺙ ﺑﻌﻀ�ﻬﻢ ﴾ﻢ ﺃﻭﻟ�ﻰ ﺑﺒﻌﺾﻭﺃﻭﻟﻮ ﺍﻷﺭﺣ�ﺎﻡ ﺑﻌﻀ�ﻬ ﴿ﺍﻟﻤﻴﺮﺍﺙ ﺑﺎﻷﺧﻮﺓ ﻓﻲ ﺍﻟﺪﻳﻦ ﻛﻤﺎ ﺗﺠﺐ ﺑﺎﻟﻨﺴﺐ ﺛﻢ ﻧﺴﺦ ﷲ ﺗﻌﺎﻟﻰ ﺫﻟﻚ ﺑﻘﻮﻟﻪ 
 ﺑﻌﻀﺎ.ً
 ﻭﺍﻷﺛﺮ ﺍﻷﻭﻝ ﻋﺎﻡ ﻳﺸﻤﻞ ﻣﺎ ﺟﺎء ﻓﻲ ﺍﻵﺛﺮ ﺍﻟﺜﺎﻧﻲ ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ.،ﻭﻟﻢ ﺃﺟﺪ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﻏﻴﺮ ﻣﺎ ﺫﻛﺮﻩ ﺍﻟﻤﺆﻟﻒ 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
ﻷﺟﺎﻧ�ﺐ ﻓ�ﻲ ﺣﻜ�ﻢ ﷲ ﺃﻯ ﺃﺻ�ﺤﺎﺏ ﺍﻟﻘﺮﺍﺑ�ﺎﺕ ﺑﻌﻀ�ﻬﻢ ﺃﺣ�ﻖ ﺑ�ﺈﺭﺙ ﺑﻌ�ﺾ ﻣ�ﻦ ﺍ ﴾ﻭﺃﻭﻟﻮﺍ ﺍﻻﺭﺣﺎﻡ ﺑﻌﻀﻬﻢ ﺃﻭﻟ�ﻰ ﺑ�ﺒﻌﺾ ﻓ�ﻲ ﻛﺘ�ﺎﺏ ﷲ  ﴿
 .ﻫﺬﻩ ﻧﺎﺳﺨﺔ ﻟﻺﺭﺙ ﺑﺎﻟﺤﻠﻒ ﻭﺍﻷﺧﺎء :ﺍﻟﻌﻠﻤﺎءﻗﺎﻝ ،ﻭﺷﺮﻋﻪ
ﺃﻟﻘ�ﻰ ﺍﻟﺴ�ﻤﻊ ﻭﻫ�ﻮ  ﺃﻭﻓﻜﻞ ﻣﺎ ﺷﺮﻋﻪ ﷲ ﺣﻜﻤﺔ ﻭﺻﻮﺍﺏ ﻭﺻﻼﺡ، ﻟﻤﻦ ﻛﺎﻥ ﻟ�ﻪ ﻗﻠ�ﺐ ،ﺃﻯ ﺃﺣﺎﻁ ﺑﻜﻞ ﺷﻲء ﻋﻠﻤﺎ﴾ﺇﻥ ﷲ ﺑﻜﻞ ﺷﻲء ﻋﻠﻴﻢ ﴿
 .(7131F6131)ﺷﻬﻴﺪ
 ﺍﻧﺘﻬﺖ ﺳﻮﺭﺓ ﺍﻷﻧﻔﺎﻝ
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 [ ﺗﻌﻠﻴﻖ]
 _______________
ﻢ ﻣﺎﺗ�ﺖ ﻭﺳﻴﺎﻗﻪ ﻋﻦ ﻋﻴﺴﻰ ﺑﻦ ﺍﻟﺤﺎﺭﺙ ﺃﻥ ﺃﺧﺎﻩ ﺷﺮﻳﺢ ﺑﻦ ﺍﻟﺤﺎﺭﺙ ﻛﺎﻧ�ﺖ ﻟ�ﻪ ﺳ�ﺮﻳﺔ،ﻓﻮﻟﺪﺕ ﻣﻨ�ﻪ ﺟﺎﺭﻳ�ﺔ،ﻓﻠﻤﺎ ﺷ�ﺒﺖ ﺍﻟﺠﺎﺭﻳ�ﺔ ﺯﻭﺟ�ﺖ ﻓﻮﻟ�ﺪﺕ ﻏﻼﻣ�ﺎ ﺛ� 85  01ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ/(5131)
ﻰ ﺷﺮﻳﺢ ﺑﺎﻟﻤﻴﺮﺍﺙ ﻟﻠﻐﻼﻡ،ﻗﺎﻝ ﺍﻟﺴﺮﻳﺔ،ﻭﺍﺧﺘﺼﻢ ﺷﺮﻳﺢ ﺑﻦ ﺍﻟﺤﺎﺭﺙ ﻭﺍﻟﻐﻼﻡ ﺇﻟﻰ ﺷﺮﻳﺢ ﺍﻟﻘﺎﺿﻲ ﻓﻲ ﻣﻴﺮﺍﺛﻬﺎ،ﻓﺠﻌﻞ ﺷﺮﻳﺢ ﺑﻦ ﺍﻟﺤﺎﺭﺙ ﻳﻘﻮﻝ: ﻟﻴﺲ ﻟﻪ ﻣﻴﺮﺍﺙ ﻓﻲ ﻛﺘﺎﺏ ﷲ  ﻗﺎﻝ: ﻓﻘﻀ
ﺷﺮﻳﺢ ﻭﻗﻮﻟﻪ،ﻓﻜﺘﺐ ﺍﺑﻦ ﺍﻟﺰﺑﻴ�ﺮ ﺇﻟ�ﻰ ﺷ�ﺮﻳﺢ ﺃﻥ ﻣﻴﺴ�ﺮﺓ ﺃﺧﺒﺮﻧ�ﻲ ﺃﻧ�ﻚ ﻓﺮﻛﺐ ﻣﻴﺴﺮﺓ ﺑﻦ ﻳﺰﻳﺪ ﺇﻟﻰ ﺍﺑﻦ ﺍﻟﺰﺑﻴﺮ ﻭﺃﺧﺒﺮﻩ ﺑﻘﻀﺎء   (: ﻭﺃﻭﻟﻮﺍ ﺍﻷﺭﺣﺎﻡ ﺑﻌﻀﻬﻢ ﺃﻭﻟﻰ ﺑﺒﻌﺾ ﻓﻲ ﻛﺘﺎﺏ ﷲ )
  « ﺃﻥ ﺍﻟﺮﺟ�ﻞ ﻛ�ﺎﻥ ﻳﻌﺎﻗ�ﺪ ﺍﻟﺮﺟ�ﻞ ﻳﻘ�ﻮﻝ ﺗﺮﺛﻨ�ﻲ ﻭﺃﺭﺛ�ﻚ :»ﻭﺇﻧ�ﻪ ﻟ�ﻴﺲ ﻛ�ﺬﻟﻚ ﺇﻧﻤ�ﺎ ﻧﺰﻟ�ﺖ ﻫ�ﺬﻩ ﺍﻵﻳ�ﺔ   (: ﻭﺃﻭﻟﻮﺍ ﺍﻷﺭﺣﺎﻡ ﺑﻌﻀﻬﻢ ﺃﻭﻟ�ﻰ ﺑ�ﺒﻌﺾ ﻓ�ﻲ ﻛﺘ�ﺎﺏ ﷲ )ﻗﻀﻴﺖ ﺑﻜﺬﺍ ﻭﻛﺬﺍ ﻭﻗﻠﺖ 
ﻓﺠﺎء ﺑﺎﻟﻜﺘﺎﺏ ﺇﻟﻰ ﺷﺮﻳﺢ ﻓﻘﺎﻝ ﺷﺮﻳﺢ: ﺃﻋﺘﻘﻬﺎ ﺟﻨ�ﻴﻦ ﺑﻄﻨﻬ�ﺎ ﻭﺃﺑ�ﻰ ﺃﻥ ﻳﺮﺟ�ﻊ ﻋ�ﻦ ﻗﻀ�ﺎﺋﻪ. ﻭﻛ�ﺬﻟﻚ ﺃﺧﺮﺟ�ﻪ ﺍﻟﺒﻴﻬﻘ�ﻲ ﻓ�ﻲ  ( : ﻭﺃﻭﻟﻮﺍ ﺍﻷﺭﺣﺎﻡ ﺑﻌﻀﻬﻢ ﺃﻭﻟﻰ ﺑﺒﻌﺾ ﻓﻲ ﻛﺘﺎﺏ ﷲ)ﻓﻨﺰﻟﺖ
ﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ ﻋﻴﺴﻰ ﺍﺑﻦ ﺍﻟﺤﺎﺭﺙ ﺭﻭﻯ ﻋﻨﻪ ﺍﺑﻦ ﻋﻮﻥ ﻭﺷﻌﺒﺔ ﻭﺃﺑﻮ ﺷﻴﺒﺔ،ﻗﺎﻝ ﺍﺑﻦ ﺃﺑ�ﻲ ﺣ�ﺎﺗﻢ ﺳ�ﺄﻟﺖ  4/893ﺍﻟﻄﺤﺎﻭﻱ ﻓﻲ ﺷﺮﺡ ﻣﻌﺎﻧﻲ ﺍﻵﺛﺎﺭ  4/911ﻭﺍﻟﺪﺍﺭﻗﻄﻨﻲ  01/121ﺍﻟﻜﺒﺮﻯ 
 ﺯﺭﻋﺔ ﻓﻘﺎﻝ:ﻻ ﺑﺄﺱ ﺑﻪ ﻭﺑﺎﻗﻲ ﺇﺳﻨﺎﺩﻩ ﺻﺤﻴﺢ ﻋﻨﻪ ﺃﺑﺎ
ﺍﻟﻨﺎﺷﺮ: ﺩﺍﺭ  ﺍﻟﻤﺤﻘﻖ: ﻋﺰﻳﺰ ﷲ ﺍﻟﻌﻄﺎﺭﺩﻱ ﻫـ(326ﺍﻟﻤﺆﻟﻒ: ﻋﺒﺪ ﺍﻟﻜﺮﻳﻢ ﺑﻦ ﻣﺤﻤﺪ ﺑﻦ ﻋﺒﺪ ﺍﻟﻜﺮﻳﻢ، ﺃﺑﻮ ﺍﻟﻘﺎﺳﻢ ﺍﻟﺮﺍﻓﻌﻲ ﺍﻟﻘﺰﻭﻳﻨﻲ )ﺍﻟﻤﺘﻮﻓﻰ:  4/491ﺍﻟﺘﺪﻭﻳﻦ ﻓﻲ ﺃﺧﺒﺎﺭ ﻗﺰﻭﻳﻦ (6131)
 ﻡ7891-ﻫـ8041ﺍﻟﻄﺒﻌﺔ:  ﺍﻟﻜﺘﺐ ﺍﻟﻌﻠﻤﻴﺔ
ﻭﺭﻭﻯ ﺍﻟﺤ�ﺎﻛﻢ ﻭﺍﻟ�ﺪﺍﺭﻗﻄﻨﻲ ﻭﻏﻴﺮﻫﻤ�ﺎ ﻣ�ﺎ ﻳ�ﺪﻝ ﻋﻠ�ﻰ ﺃﻥ ﺳ�ﺒﺐ ﻧ�ﺰﻭﻝ ﺍﻵﻳ�ﺔ  2/ 625ﺿﻌﻒ،ﻭﺫﻛﺮﻩ ﺍﻟﺬﻫﺒﻲ ﻓﻲ ﺳﻴﺮ ﺃﻋﻼﻡ ﺍﻟﻨﺒﻼء ﻣ�ﻦ ﻁﺮﻳ�ﻖ ﺍﻟﻮﺍﻗ�ﺪﻱ  ﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ4ﻋﺪﺩ ﺍﻷﺟﺰﺍء: 
 ﺑﺴﺒﺐ ﺍﻟﻤﺆﺍﺧﺎﺓ ﺍﻟﺘﻲ ﻛﺎﻧﺖ ﺑﻴﻦ ﺍﻟﺼﺤﺎﺑﺔ
 (443/ 1ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(7131) 
 ﻣﻨﻘﻄﻊ  (8131)
 ﻣﺮﺳﻞ.(9131)
 ﻣﺠﺎﻫﺪ ﻧﺤﻮﻩ ﺃﻳﻀﺎ ﻣﺮﺳﻼﻣﺮﺳﻞ ﺿﻌﻴﻒ ﻭﺭﻭﻱ ﻋﻦ  01/19ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ (0231)
 (432)
ﻓﻘﺪ ﺭﻭﻯ  . �ﻭﻫﻲ ﻣﻦ ﺃﻭﺍﺧﺮ ﻣﺎ ﻧﺰﻝ ﻋﻠﻰ ﺭﺳﻮﻝ ﷲ ،ﻫﺬﻩ ﺍﻟﺴﻮﺭﺓ ﺍﻟﻜﺮﻳﻤﺔ ﻣﻦ ﺍﻟﺴﻮﺭ ﺍﻟﻤﺪﻧﻴﺔ ﺍﻟﺘﻲ ﺗﻌﻨﻰ ﺑﺠﺎﻧﺐ ﺍﻟﺘﺸﺮﻳﻊ 
ﺃﻥ ﺃﻭﻝ ﻫ�ﺬﻩ ﺍﻟﺴ�ﻮﺭﺓ ﻧﺰﻟ�ﺖ ﻋﻠ�ﻰ ﺭﺳ�ﻮﻝ  :ﻭﺭﻭﻯ ﺍﻟﺤﺎﻓﻆ ﺍﺑ�ﻦ ﻛﺜﻴ�ﺮ.ﺃﻥ ﺁﺧﺮ ﺳﻮﺭﺓ ﻧﺰﻟﺖ ﺳﻮﺭﺓ ﺑﺮﺍءﺓ :ﺍﻟﺒﺨﺎﺭﻱ ﻋﻦ ﺍﻟﺒﺮﺍء ﺑﻦ ﻋﺎﺯﺏ
ﻓﻠﻤﺎ ﻗﻔﻞ ﺃﺗﺒﻌ�ﻪ ﺑﻌﻠ�ﻲ ﺑ�ﻦ ،ﻟﻴﻘﻴﻢ ﻟﻠﻨﺎﺱ ﻣﻨﺎﺳﻜﻬﻢ،ﻋﻠﻰ ﺍﻟﺤﻭ ﺗﻠﻚ ﺍﻟﺴﻨﺔ ﻭﺑﻌﺚ ﺃﺑﺎ ﺑﻜﺮ ﺍﻟﺼﺪﻳﻖ ﺃﻣﻴﺮﺍً ،ﻋﻨﺪ ﻣﺮﺟﻌﻪ ﻣﻦ ﻏﺰﻭﺓ ﺗﺒﻮﻙ  �ﷲ 
ﻭﻫ�ﻲ ﺍﻟﺴ�ﻨﺔ ﺍﻟﺘ�ﻲ ﺧ�ﺮﺝ ﻓﻴﻬ�ﺎ ،ﻣﺎ ﻓﻴﻬ�ﺎ ﻣ�ﻦ ﺍﻷﺣﻜ�ﺎﻡ ﻧﺰﻟ�ﺖ ﻓ�ﻲ )ﺍﻟﺴ�ﻨﺔ ﺍﻟﺘﺎﺳ�ﻌﺔ( ﻣ�ﻦ ﺍﻟﻬﺠﺮﺓ  �ﻠﻐﺎ ﻋﻦ ﺭﺳﻮﻝ ﷲ ﺃﺑﻲ ﻁﺎﻟﺐ ﻟﻴﻜﻮﻥ ﻣﺒ
ﺣﻴﻦ ﻁﺎﺑ��ﺖ ،ﻭﺳ��ﻔﺮ ﺑﻌﻴ��ﺪ،ﻭﺍﺷ��ﺘﻬﺮﺕ ﺑ��ﻴﻦ ﺍﻟﻐ��ﺰﻭﺍﺕ ﺍﻟﻨﺒﻮﻳ��ﺔ ﺏ )ﻏ��ﺰﻭﺓ ﺗﺒ��ﻮﻙ ( ﻭﻛﺎﻧ��ﺖ ﻓ��ﻲ ﺣ��ﺮ ﺷﺪﻳﺪ،ﻟﻐ��ﺰﻭ ﺍﻟﺮﻭﻡ  �ﺭﺳ��ﻮﻝ ﷲ 
ﻭﺗﻤﻴﻴ��ﺰﺍ ﺑﻴ��ﻨﻬﻢ ﻭﺑ��ﻴﻦ ،ﻭﺍﻣﺘﺤﺎﻧ��ﺎ ﻟﺼ��ﺪﻗﻬﻢ ﻭﺇﺧﻼﺻ��ﻬﻢ ﻟ��ﺪﻳﻦ ﷲ،ﻟﻤﺆﻣﻨﻴﻦﻓﻜﺎﻧ��ﺖ ﺇﺑ��ﺘﻼء ﻹﻳﻤ��ﺎﻥ ﺍ،ﻭﺃﺧﻠ��ﺪ ﺍﻟﻨ��ﺎﺱ ﺇﻟ��ﻰ ﻧﻌ��ﻴﻢ ﺍﻟﺤﻴﺎﺓ،ﺍﻟﺜﻤﺎﺭ
 .ﺍﻟﻤﻨﺎﻓﻘﻴﻦ
ﺑﻴ�ﺎﻥ ﺍﻟﻘ�ﺎﻧﻮﻥ ﺍﻹﺳ�ﻼﻣﻲ ﻓ�ﻲ ﻣﻌﺎﻣﻠ�ﺔ  :ﻫﻤ�ﺎ ﺃﻭﻻ -ﺇﻟ�ﻰ ﺟﺎﻧ�ﺐ ﺍﻷﺣﻜ�ﺎﻡ ﺍﻷﺧ�ﺮﻯ  -ﻭﻟﻬ�ﺬﻩ ﺍﻟﺴ�ﻮﺭﺓ ﺍﻟﻜﺮﻳﻤ�ﺔ ﻫ�ﺪﻓﺎﻥ ﺃﺳﺎﺳ�ﻴﺎﻥ  
" ﺃﻣ�ﺎ ﺑﺎﻟﻨﺴ�ﺒﺔ ﻟﻠﻬ�ﺪﻑ ﺍﻷﻭﻝ ﻓﻘ�ﺪ .ﻐ�ﺰﻭ ﺍﻟ�ﺮﻭﻡﺇﻅﻬﺎﺭ ﻣ�ﺎ ﻛﺎﻧ�ﺖ ﻋﻠﻴ�ﻪ ﺍﻟﻨﻔ�ﻮﺱ ﺣﻴﻨﻤ�ﺎ ﺍﺳ�ﺘﻨﻔﺮﻫﻢ ﺍﻟﺮﺳ�ﻮﻝ ﻟ :ﺛﺎﻧﻴﺎ.ﻭﺃﻫﻞ ﺍﻟﻜﺘﺎﺏ،ﺍﻟﻤﺸﺮﻛﻴﻦ
ﻭﻗﻄﻌ��ﺖ ﺍﻟﻮﻻﻳ��ﺔ ﺑﻴ��ﻨﻬﻢ ﻭﺑ��ﻴﻦ ،ﻭﻣﻨﻌﺖ ﺣ��ﻭ ﺍﻟﻤﺸ��ﺮﻛﻴﻦ ﻟﺒﻴ��ﺖ ﷲ ﺍﻟﺤﺮﺍﻡ،ﻋﺮﺿ��ﺖ ﺍﻟﺴ��ﻮﺭﺓ ﺇﻟ��ﻰ ﻋﻬ��ﻮﺩ ﺍﻟﻤﺸ��ﺮﻛﻴﻦ ﻓﻮﺿ��ﻌﺖ ﻟﻬ��ﺎ ﺣ��ﺪﺍ
ﻛﻴﻦ ﻭﺍﻟﻤﺸ�ﺮ  �ﻭﻗﺪ ﻛﺎﻥ ﺑﻴﻦ ﺍﻟﻨﺒ�ﻲ ،ﻭﺇﺑﺎﺣﺔ ﺍﻟﺘﻌﺎﻣﻞ ﻣﻌﻬﻢ،ﻭﻭﺿﻌﺖ ﺍﻷﺳﺎﺱ ﻓﻲ ﻗﺒﻮﻝ ﺑﻘﺎء ﺃﻫﻞ ﺍﻟﻜﺘﺎﺏ ﻓﻲ ﺍﻟﺠﺰﻳﺮﺓ ﺍﻟﻌﺮﺑﻴﺔ،ﺍﻟﻤﺴﻠﻤﻴﻦ
ﻭﻟﻜﻦ ﺍﻟﻤﺸ�ﺮﻛﻴﻦ ﻧﻘﻀ�ﻮﺍ ﺍﻟﻌﻬ�ﻮﺩ ﻭﺗ�ﺂﻣﺮﻭﺍ ﻣ�ﻊ ﺍﻟﻴﻬ�ﻮﺩ ﻋ�ﺪﺓ ﻣ�ﺮﺍﺕ ﻋﻠ�ﻰ ،ﻛﻤﺎ ﻛﺎﻥ ﺑﻴﻨ�ﻪ ﻭﺑ�ﻴﻦ ﺃﻫ�ﻞ ﺍﻟﻜﺘ�ﺎﺏ ﻋﻬ�ﻮﺩ ﺃﻳﻀ�ﺎ،ﻋﻬﻮﺩ ﻭﻣﻮﺍﺛﻴﻖ
ﻭﻧﻘﻀ�ﻮﺍ   �ﻭﺧﺎﻧﺖ ﻁﻮﺍﺋﻒ ﺍﻟﻴﻬﻮﺩ " ﺑﻨﻮ ﺍﻟﻨﻀﻴﺮ " ﻭ " ﺑﻨﻮ ﻗﺮﻳﻈﺔ " ﻭ " ﺑﻨﻮ ﻗﻴﻨﻘﺎﻉ " ﻣ�ﺎ ﻋﺎﻫ�ﺪﻭﺍ ﻋﻠﻴ�ﻪ ﺭﺳ�ﻮﻝ ﷲ ،ﺣﺮﺏ ﺍﻟﻤﺴﻠﻤﻴﻦ
ﻓﻨﺰﻟﺖ ﺍﻟﺴ�ﻮﺭﺓ ﺍﻟﻜﺮﻳﻤ�ﺔ ﺑﺈﻟﻐ�ﺎء ،ﻦ ﺍﻟﺤﻜﻤﺔ ﺃﻥ ﻳﺒﻘﻰ ﺍﻟﻤﺴﻠﻤﻮﻥ ﻣﺘﻤﺴﻜﻴﻦ ﺑﺎﻟﻌﻬﻮﺩ ﻭﻗﺪ ﻧﻘﻀﻬﺎ ﺃﻋﺪﺍﺅﻫﻢﻓﻠﻢ ﻳﻌﺪ ﻣ،ﻋﻬﻮﺩﻫﻢ ﻣﺮﺍﺕ ﻭﻣﺮﺍﺕ
ﻭﺑﺬﻟﻚ ﻗﻄ�ﻊ ﷲ ﺗﻌ�ﺎﻟﻰ ،ﻷﻥ ﺍﻟﻨﺎﻛﺜﻴﻦ ﻻ ﻳﺘﻮﺭﻋﻮﻥ ﻋﻦ ﺍﻟﺨﻴﺎﻧﺔ ﻛﻠﻤﺎ ﺳﻨﺤﺖ ﻟﻬﻢ ﺍﻟﻔﺮﺻﺔ،ﺗﻠﻚ ﺍﻟﻌﻬﻮﺩ ﻭﻧﺒﺬﻫﺎ ﺇﻟﻴﻬﻢ ﻋﻠﻰ ﻭﺿﻮﺡ ﻭﺑﺼﻴﺮﺓ
ﺑﻌﺪ ﺃﻥ ﻣﻨﺤﻬﻢ ﷲ ﻓﺮﺻﺔ ﻛﺎﻓﻴﺔ ﻫﻲ ﺍﻟﺴﻴﺎﺣﺔ ،ﻭﻻ ﺃﻣﺎﻥ،ﻭﻻ ﺳﻠﻢ،ﻻ ﺗﻌﺎﻫﺪﻭ،ﻭﻻ ﺻﻠﺢ،ﻓﻼ ﻋﻬﺪ،ﻣﺎ ﺑﻴﻦ ﺍﻟﻤﺴﻠﻤﻴﻦ ﻭﺍﻟﻤﺸﺮﻛﻴﻦ ﻣﻦ ﺻﻼﺕ
. ﻭﻓ�ﻲ .ﻭﻳﺨﺘ�ﺎﺭﻭﺍ ﻣ�ﺎ ﻳ�ﺮﻭﻥ ﻓﻴ�ﻪ ﺍﻟﻤﺼ�ﻠﺤﺔ ﻟﻬ�ﻢ،ﻟﻴﺘﻤﻜﻨﻮﺍ ﻣﻦ ﺍﻟﻨﻈﺮ ﻭﺍﻟﺘ�ﺪﺑﺮ ﻓ�ﻲ ﺃﻣﺮﻫﻢ،)ﺃﺭﺑﻌﺔ ﺃﺷﻬﺮ( ﻳﻨﻄﻠﻘﻮﻥ ﻓﻴﻬﺎ ﺁﻣﻨﻴﻦ ﺍﻷﺭﺽﻓﻲ 
ﺛﻢ ﺗﻠﺘﻬﺎ ﺍﻵﻳﺎﺕ ﻓﻲ ﻗﺘﺎﻝ ﺍﻟﻨﺎﻗﻀﻴﻦ .ﺍﻵﻳﺎﺕ ﴾..ﻛﻴﻦﺑﺮﺍءﺓ ﻣﻦ ﷲ ﻭﺭﺳﻮﻟﻪ ﺇﻟﻰ ﺍﻟﺬﻳﻦ ﻋﺎﻫﺪﺗﻢ ﻣﻦ ﺍﻟﻤﺸﺮ ﴿ﺫﻟﻚ ﻧﺰﻝ ﺻﺪﺭ ﺍﻟﺴﻮﺭﺓ ﺍﻟﻜﺮﻳﻤﺔ 
ﻭﻗ�ﺪ ﺗﻨ�ﺎﻭﻝ ﺍﻟﺤ�ﺪﻳﺚ ﻋ�ﻨﻬﻢ ﻣ�ﺎ ﻳﻘ�ﺮﺏ ﻣ�ﻦ ﻋﺸ�ﺮﻳﻦ ،[ ﺍﻵﻳﺔ.ﻟﻠﻌﻬ�ﻮﺩ ﻣ�ﻦ ﺃﻫ�ﻞ ﺍﻟﻜﺘ�ﺎﺏ ] ﻗ�ﺎﺗﻠﻮﺍ ﺍﻟ�ﺬﻳﻦ ﻻ ﻳﺆﻣﻨ�ﻮﻥ ﺑ�ﺎﻟ ﻭﻻ ﺑ�ﺎﻟﻴﻮﻡ ﺍﻵﺧ�ﺮ.
" .ﻠ�ﻰ ﺍﻹﺳ�ﻼﻡ ﻭﺍﻟﻤﺴ�ﻠﻤﻴﻦﻭﺣﻘ�ﺪ ﻋ،ﻭﻣﻜﺮ،ﻭﻣﺎ ﺍﻧﻄﻮﺕ ﻋﻠﻴ�ﻪ ﻧﻔﻮﺳ�ﻬﻢ ﻣ�ﻦ ﺧﺒﺚ،ﻛﺸﻒ ﷲ ﺳﺒﺤﺎﻧﻪ ﻓﻴﻬﺎ ﺍﻟﻘﻨﺎﻉ ﻋﻦ ﺧﻔﺎﻳﺎ ﺃﻫﻞ ﺍﻟﻜﺘﺎﺏ،ﺁﻳﺔ
ﻭﻗ�ﺪ ﺗﺤ�ﺪﺛﺖ ﺍﻵﻳ�ﺎﺕ ﻋ�ﻦ ،ﻟﻐ�ﺰﻭ ﺍﻟﺮﻭﻡ  �ﻭﻫﻮ ﺷ�ﺮﺡ ﻧﻔﺴ�ﻴﺎﺕ ﺍﻟﻤﺴ�ﻠﻤﻴﻦ ﺣ�ﻴﻦ ﺍﺳ�ﺘﻨﻔﺮﻫﻢ ﺭﺳ�ﻮﻝ ﷲ ،ﻭﻋﺮﺿﺖ ﺍﻟﺴﻮﺭﺓ ﻟﻠﻬﺪﻑ ﺍﻟﺜ�ﺎﻧﻲ
ﻭﻓﻀ�ﺤﺖ ،ﺑﺎﻋﺘﺒﺎﺭ ﺧﻄ�ﺮﻫﻢ ﺍﻟ�ﺪﺍﻫﻢ ﻋﻠ�ﻰ ﺍﻹﺳ�ﻼﻡ ﻭﺍﻟﻤﺴﻠﻤﻴﻦ،ﻭﺍﻟﻤﺜﺒﻄﻴﻦ ﻭﻛﺸﻔﺖ ﺍﻟﻐﻄﺎء ﻋﻦ ﻓﺘﻦ ﺍﻟﻤﻨﺎﻓﻘﻴﻦ،ﺍﻟﻤﺘﺜﺎﻗﻠﻴﻦ ﻣﻨﻬﻢ ﻭﺍﻟﻤﺘﺨﻠﻔﻴﻦ
ﻭﺗﺮﻛﺘﻬﻢ ﺑﻌ�ﺪ ﻫ�ﺬﺍ ﺍﻟﻜﺸ�ﻒ ،ﻭﻻ ﺩﺧﻴﻠ�ﺔ ﺇﻻ ﻛﺸ�ﻔﺘﻬﺎ،ﺣﺘﻰ ﻟ�ﻢ ﺗ�ﺪﻉ ﻟﻬ�ﻢ ﺳ�ﺘﺮﺍ ﺇﻻ ﻫﺘﻜﺘ�ﻪ،ﻭﺃﻟﻮﺍﻥ ﻓﺘﻨ�ﺘﻬﻢ ﻭﺗﺨ�ﺬﻳﻠﻬﻢ ﻟﻠﻤ�ﺆﻣﻨﻴﻦ،ﻗﻬﻢﺃﺳﺎﻟﻴﺐ ﻧﻔﺎ
ﻟ�ﻮ ﻛ�ﺎﻥ ﻋﺮﺿ�ﺎ ﻗﺮﻳﺒ�ﺎ  ﴿ﻭﻗﺪ ﺍﺳﺘﻐﺮﻕ ﺍﻟﺤﺪﻳﺚ ﻋﻦ ﺍﻟﻤﻨﺎﻓﻘﻴﻦ ﻣﻌﻈﻢ ﺍﻟﺴﻮﺭﺓ ﺑﺪءﺍ ﻣﻦ ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ ،ﻭﺍﻹﻳﻀﺎﺡ ﺗﻜﺎﺩ ﺗﻠﻤﺴﻬﻢ ﺃﻳﺪﻱ ﺍﻟﻤﺆﻣﻨﻴﻦ
ﻭﻟﻬ�ﺬﺍ ﴾ﻻ ﻳ�ﺰﺍﻝ ﺑﻨﻴ�ﺎﻧﻬﻢ ﺍﻟ�ﺬﻱ ﺑﻨ�ﻮﺍ ﺭﻳﺒ�ﺔ ﻓ�ﻲ ﻗﻠ�ﻮﺑﻬﻢ ﺇﻻ ﺃﻥ ﺗﻘﻄ�ﻊ ﻗﻠ�ﻮﺑﻬﻢ ﻭﷲ ﻋﻠ�ﻴﻢ ﺣﻜ�ﻴﻢ  ﴿ﻪ ﺗﻌ�ﺎﻟﻰ ﺇﻟﻰ ﻗﻮﻟ﴾. .ﻭﺳﻔﺮﺍ ﻗﺎﺻﺪﺍ ﻻﺗﺒﻌﻮﻙ
ﺳ�ﺄﻟﺖ ﺍﺑ�ﻦ ﻋﺒ�ﺎﺱ ﻋ�ﻦ ﺳ�ﻮﺭﺓ  :ﺳ�ﻌﻴﺪ ﺑ�ﻦ ﺟﺒﻴ�ﺮﻗﺎﻝ ،ﺳﻤﺎﻫﺎ ﺑﻌﺾ ﺍﻟﺼﺤﺎﺑﺔ " ﺍﻟﻔﺎﺿﺤﺔ " ﻷﻧﻬ�ﺎ ﻓﻀ�ﺤﺖ ﺍﻟﻤﻨ�ﺎﻓﻘﻴﻦ ﻭﻛﺸ�ﻔﺖ ﺃﺳ�ﺮﺍﺭﻫﻢ
ﺇﻧﻜ�ﻢ : ﻗ�ﺎﻝﻭﺭﻭﻱ ﻋﻦ ﺣﺬﻳﻔﺔ ﺑﻦ ﺍﻟﻴﻤ�ﺎﻥ ﺃﻧ�ﻪ ،ﺧﻔﻨﺎ ﺃﻻ ﺗﺪﻉ ﻣﻨﻬﻢ ﺃﺣﺪﺍ ﺣﺘﻰ،)ﻭﻣﻨﻬﻢ ( )ﻭﻣﻨﻬﻢ ( :ﻣﺎ ﺯﺍﻝ ﻳﻨﺰﻝ،ﺗﻠﻚ ﺍﻟﻔﺎﺿﺤﺔ: ﻘﺎﻝﺑﺮﺍءﺓ ﻓ
ﻭﻫﺬﺍ ﻫﻮ ﺍﻟﺴ�ﺮ ﻓ�ﻲ ﻋ�ﺪﻡ ﻭﺟ�ﻮﺩ ﺍﻟﺒﺴ�ﻤﻠﺔ ،ﻭﷲ ﻣﺎ ﺗﺮﻛﺖ ﺃﺣﺪﺍ ﻣﻦ ﺍﻟﻤﻨﺎﻓﻘﻴﻦ ﺇﻻ ﻧﺎﻟﺖ ﻣﻨﻪ،ﻭﺇﻧﻤﺎ ﻫﻲ ﺳﻮﺭﺓ ﺍﻟﻌﺬﺍﺏ،ﺗﺴﻤﻮﻧﻬﺎ ﺳﻮﺭﺓ ﺍﻟﺘﻮﺑﺔ
ﻷﻥ ] ﺑﺴﻢ ﷲ ﺍﻟﺮﺣﻤﻦ ﺍﻟ�ﺮﺣﻴﻢ : ﻗﺎﻝ ؟ﻤﻦ ﺍﻟﺮﺣﻴﻢ [ﺳﺄﻟﺖ ﻋﻠﻲ ﺑﻦ ﺃﺑﻲ ﻁﺎﻟﺐ ﻟﻢ ﻟﻢ ﻳﻜﺘﺐ ﻓﻲ ﺑﺮﺍءﺓ ] ﺑﺴﻢ ﷲ ﺍﻟﺮﺣ :ﺍﺑﻦ ﻋﺒﺎﺱﻗﺎﻝ ،ﻓﻴﻬﺎ
ﻷﻥ ﺍﻟﺘﺴ�ﻤﻴﺔ ،ﺇﻧﻤ�ﺎ ﻟ�ﻢ ﺗﻜﺘ�ﺐ ﺍﻟﺒﺴ�ﻤﻠﺔ ﻓ�ﻲ ﺻ�ﺪﺭ ﻫ�ﺬﻩ ﺍﻟﺴ�ﻮﺭﺓ :ﺳ�ﻔﻴﺎﻥ ﺑ�ﻦ ﻋﻴﻴﻨ�ﺔﻗ�ﺎﻝ ﻭ،ﻟﻴﺲ ﻓﻴﻬ�ﺎ ﺃﻣﺎﻥ،ﻭﺑﺮﺍءﺓ ﻧﺰﻟ�ﺖ ﺑﺎﻟﺴ�ﻴﻒ،[ ﺃﻣ�ﺎﻥ
ﺍﻟﻜﺮﻳﻤ�ﺔ ﻗ�ﺪ ﺗﻨﺎﻭﻟ�ﺖ " ﻭﺑﺎﻟﺠﻤﻠ�ﺔ ﻓ�ﺈﻥ ﻫ�ﺬﻩ ﺍﻟﺴ�ﻮﺭﺓ .ﻭﻻ ﺃﻣ�ﺎﻥ ﻟﻠﻤﻨ�ﺎﻓﻘﻴﻦ،ﻭﺑﺎﻟﺴ�ﻴﻒ،ﻭﻫﺬﻩ ﺍﻟﺴﻮﺭﺓ ﻧﺰﻟ�ﺖ ﺑﺎﻟﻤﻨﺎﻓﻘﻴﻦ،ﻭﺍﻟﺮﺣﻤﺔ ﺃﻣﺎﻥ،ﺭﺣﻤﺔ
ﻓﻔﻀ�ﺤﺘﻬﻢ ﻭﻛﺸ�ﻔﺖ ،ﺍﻟﻄ�ﺎﺑﻮﺭ ﺍﻟﺨ�ﺎﻣﺲ " ﺍﻟﻤﻨ�ﺪﺱ ﺑ�ﻴﻦ ﺻ�ﻔﻮﻑ ﺍﻟﻤﺴ�ﻠﻤﻴﻦ ﺃﻻ ﻭﻫ�ﻢ )ﺍﻟﻤﻨ�ﺎﻓﻘﻮﻥ ( ﺍﻟ�ﺬﻳﻦ ﻫ�ﻢ ﺃﺷ�ﺪ ﺧﻄ�ﺮﺍ ﻣ�ﻦ ﺍﻟﻤﺸﺮﻛﻴﻦ
ﺃﻥ ﻳﺘﺨ�ﺬﻭﺍ ﺑﻴ�ﻮﺕ ﷲ ،ﻓﻘﺪ ﻭﺻﻞ ﺑﻬﻢ ﺍﻟﻜﻴﺪ ﻓ�ﻲ ﺍﻟﺘ�ﺂﻣﺮ ﻋﻠ�ﻰ ﺍﻹﺳ�ﻼﻡ،ﻭﻅﻠﺖ ﺗﻘﺬﻓﻬﻢ ﺑﺎﻟﺤﻤﻢ ﺣﺘﻰ ﻟﻢ ﺗﺒﻖ ﻣﻨﻬﻢ ﺩﻳﺎﺭﺍ،ﺃﺳﺮﺍﺭﻫﻢ ﻭﻣﺨﺎﺯﻳﻬﻢ
ﺍﻟﺬﻱ ﻋ�ﺮﻑ ﺑﺎﺳ�ﻢ )ﻣﺴ�ﺠﺪ ﺍﻟﻀ�ﺮﺍﺭ( ﻭﻗ�ﺪ ﻧ�ﺰﻝ ﻓ�ﻲ ﺷ�ﺄﻧﻪ ،ﻓﻲ ﻣﺴ�ﺠﺪﻫﻢ،ﻭﺇﻟﻘﺎء ﺍﻟﻔﺘﻨﺔ ﺑﻴﻦ ﺻﻔﻮﻑ ﺍﻟﻤﺴ�ﻠﻤﻴﻦ،ﺮﻳﺐ ﻭﺍﻟﺘﺪﻣﻴﺮﺃﻭﻛﺎﺭﺍ ﻟﻠﺘﺨ
. .ﺃﺭﺑﻊ ﺁﻳﺎﺕ ﻓﻲ ﻫﺬﻩ ﺍﻟﺴﻮﺭﺓ ] ﻭﺍﻟﺬﻳﻦ ﺍﺗﺨﺬﻭﺍ ﻣﺴﺠﺪﺍ ﺿﺮﺍﺭﺍ ﻭﻛﻔﺮﺍ ﻭﺗﻔﺮﻳﻘﺎ ﺑﻴﻦ ﺍﻟﻤﺆﻣﻨﻴﻦ ﻭﺇﺭﺻﺎﺩﺍ ﻟﻤﻦ ﺣﺎﺭﺏ ﷲ ﻭﺭﺳ�ﻮﻟﻪ ﻣ�ﻦ ﻗﺒ�ﻞ
)ﺍﻧﻄﻠﻘﻮﺍ ﺇﻟﻰ ﻫﺬﺍ ﺍﻟﻤﺴﺠﺪ ﺍﻟﻈﺎﻟﻢ ﺃﻫﻠﻪ ﻓﺎﻫﺪﻣﻮﻩ ﻭﺣﺮﻗ�ﻮﻩ ( ﻓﻬ�ﺪﻣﻮﻩ ﻭﻛﻔ�ﻰ  :ﻷﺻﺤﺎﺑﻪﻗﺎﻝ ﻰ ﻳﺘﻠﻘﻰ ﺍﻟﻮﺣﻲ ﺣﺘ  �[ ﺍﻵﻳﺎﺕ ﻭﻟﻢ ﻳﻜﺪ ﺍﻟﻨﺒﻲ 
  .(1231F0231)ﻭﻓﻀﺤﻬﻢ ﺇﻟﻰ ﻳﻮﻡ ﺍﻟﺪﻳﻦ،ﻭﺧﺒﺜﻬﻢ،ﻭﻛﻴﺪﻫﻢ،ﷲ ﺍﻹﺳﻼﻡ ﻭﺍﻟﻤﺴﻠﻤﻴﻦ ﺷﺮﻫﻢ
 .�ﻭﻗﺪ ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺛﻼﺛﺔ ﺁﺛﺎﺭ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﻭﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﺑﻨﻰ ﺧﺰﺍﻋﺔ ﻭﻛﺎﻧﻮﺍ ﺣﻠﻔﺎء ﺍﻟﻨﺒﻲ  
ﺃﻋﺎﻧ�ﺖ ﺑﻨ�ﻲ ﺑﻜ�ﺮ  ﻗﺮﻳﺸ�ﺎً ﻋﻠﻰ ﻣ�ﺎ ﺫﻛﺮﻧ�ﺎ ﻋ�ﻦ ﻣﺠﺎﻫ�ﺪ. ﻓ�ﺈﻥ ،ﺑﻨﻮ ﺧﺰﺍﻋ�ﺔ ﴾ }َﻭﻳَْﺸِﻒ ُﺻُﺪﻭَﺭ ﻗَْﻮٍﻡ ُﻣْﺆِﻣﻨِﻴﻦ َ:ﺍﻹﻣﺎﻡ ﺍﻟﻘﺮﻁﺒﻲﻝ ﻗﺎ 
ﻟ�ﺌﻦ ﺃﻋﺪﺗ�ﻪ ﻷﻛﺴ�ﺮﻥ  :ﻟ�ﻪ ﺑﻌ�ﺾ ﺧﺰﺍﻋ�ﺔﻘ�ﺎﻝ ﻓ،�ﻓﺄﻧﺸ�ﺪ ﺭﺟ�ﻞ ﻣ�ﻦ ﺑﻨ�ﻲ ﺑﻜ�ﺮ ﻫﺠ�ﺎء ﺭﺳ�ﻮﻝ ﷲ .�ﻭﻛﺎﻧﺖ ﺧﺰﺍﻋ�ﺔ ﺣﻠﻔ�ﺎء ﺍﻟﻨﺒ�ﻲ ،ﻋﻠﻴﻬﻢ
ﻭﺃﺧﺒ�ﺮﻩ  �ﻓﺨﺮﺝ ﻋﻤ�ﺮﻭ ﺑ�ﻦ ﺳ�ﺎﻟﻢ ﺍﻟﺨﺰﺍﻋ�ﻲ ﻓ�ﻲ ﻧﻔ�ﺮ ﺇﻟ�ﻰ ﺍﻟﻨﺒ�ﻲ ،ﻓﻘﺘﻠﻮﺍ ﻣﻦ ﺍﻟﺨ�ﺰﺍﻋﻴﻴﻦ ﺃﻗﻮﺍﻣ�ﺎ،ﻓﺄﻋﺎﺩﻩ ﻓﻜﺴﺮ ﻓﺎﻩ ﻭﺛﺎﺭ ﺑﻴﻨﻬﻢ ﻗﺘﺎﻝ،ﻓﻤﻚ
 �ﺛﻢ ﺃﻣﺮ ﺭﺳ�ﻮﻝ ﷲ  .”"ﻻ ﻧﺼﺮﺕ ﺇﻥ ﻟﻢ ﺃﻧﺼﺮ ﺑﻨﻲ ﻛﻌﺐ :"ﺍﺳﻜﺒﻮﺍ ﺇﻟﻲ ﻣﺎء" ﻓﺠﻌﻞ ﻳﻐﺘﺴﻞ ﻭﻫﻮ ﻳﻘﻮﻝ: ﻗﺎﻝﻓﺪﺧﻞ ﻣﻨﺰﻝ ﻣﻴﻤﻮﻧﺔ ﻭ،ﺑﻪ
 .(2231F1231)ﺑﺎﻟﺘﺠﻬﺰ ﻭﺍﻟﺨﺮﻭﺝ ﺇﻟﻰ ﻣﻜﺔ ﻓﻜﺎﻥ ﺍﻟﻔﺘﺢ
ﻓﻠﻤﺎ ﻛﺎﻥ ﺍﻹﺳ�ﻼﻡ ﺩﺧﻠ�ﺖ ﺧﺰﺍﻋ�ﺔ ﺣﺎﻟﻔ�ﺖ ﺧﺰﺍﻋ�ﺔ ﺭﺳ�ﻮﻝ ﷲ ،ﻴﻠﺔ ﺑﻨﻲ ﺑﻜﺮ ﺛﺄﺭ ﻛﺒﻴﺮ ﻓﻲ ﺍﻟﺠﺎﻫﻠﻴﺔﺧﺰﺍﻋﺔ ﻭﻗﺒ ﻴﻠﺔﺑﻴﻦ ﻗﺒ :ﻗﻠﺖ 
ﻭﺑﻌﺪ ﺻﻠﺢ ﺍﻟﺤﺪﻳﺒﻴﺔ ﺣﺪﺙ ﺑﻴﻦ ﺧﺰﺍﻋﺔ ﻭﺑﻴﻦ ﺑﻨﻲ ﺑﻜﺮ ﻣﻘﺎﺗﻠﺔ ﻓﺄﻣﺪﺕ ﻗﺮﻳﺶ ﻗﺒﻠﻴﺔ ﺑﻨ�ﻲ ﺑﻜ�ﺮ ﻭﻋ�ﺎﻭﻧﺘﻬﻢ ﺑﻌ�ﺪ .ﻭﻫﺬﺍ ﻗﺮﻳﺸﺎً ﻭﺣﺎﻟﻔﺖ ﺑﻨﻮ ﺑﻜﺮ 
ﺑﺎﻟﻨﺼ�ﺮ.  �ﻭﺍﺧﺒﺮﻩ ﺑﻤﺎ ﺣﺼﻞ ﻓﻮﻋﺪﻩ  �ﺣﺘﻰ ﻗﺪﻡ ﻋﻠﻰ ﺭﺳﻮﻝ ﷲ ﻫﺬﺍ ﺍﻟﻘﺘﺎﻝ ﻭﺍﻻﻋﺘﺪﺍء ﻋﻠﻰ ﺧﺰﺍﻋﺔ ﺧﺮﺝ ﻋﻤﺮﻭ ﺑﻦ ﺳﺎﻟﻢ ﺍﻟﺨﺰﺍﻋﻲ 
  .ﺑﻤﺎ ﺣﺪﺙ �ﻭﻛﺬﻟﻚ ﺧﺮﺝ ﺑﺪﻳﻞ ﺑﻦ ﻭﺭﻗﺎء ﺍﻟﺨﺰﺍﻋﻲ ﻭﻣﻌﻪ ﻧﻔﺮ ﻣﻦ ﺧﺰﺍﻋﺔ ﻭﺍﺧﺒﺮﻭﺍ ﺍﻟﺮﺳﻮﻝ ﷲ 
 .ﺍﻟﻤﺮﺍﺩ ﺑﻬﻢ ﺧﺰﺍﻋﺔ﴾ﻭﻳﺸﻒ ﺻﺪﻭﺭ ﻗﻮﻡ ﻣﺆﻣﻨﻴﻦ﴿ﻓﻌﻠﻲ ﻫﺬﺍ ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ  
 :ﺍﺑﻦ ﻋﺒﺎﺱﻗﺎﻝ : ﻗﺎﻝﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﺳﺒﺐ ﺁﺧﺮ ﺫﻛﺮﻩ ﺃﺑﻮ ﺣﻴﺎﻥ  ﻭﺍﻟﻈﺎﻫﺮ ﺃﻥ ﺍﻟﻶﻳﺔ، ﻭﺳﺒﺐ ﺍﻟﻨﺰﻭﻝ ﺍﻟﻤﺬﻛﻮﺭ ﻣﺮﺳﻞ ﻭﻗﺪ ﻭﺭﺩ ﻓﻲ ﺳﺒﺐ
: ﻘ�ﺎﻝﻓﺒﻌﺜﻮﺍ ﺇﻟﻰ ﺭﺳﻮﻝ ﷲ ﺻﻠﻰ ﷲ ﻋﻠﻴﻪ ﻭﺳﻠّﻢ ﻳﺸﻜﻮﻥ ﺇﻟﻴ�ﻪ ﻓ،ﻓﻠﻘﻮﺍ ﻣﻦ ﺃﻫﻠﻬﺎ ﺃﺫﻯ ﺷﺪﻳﺪﺍً ،ﻫﻢ ﺑﻄﻮﻥ ﻣﻦ ﺍﻟﻴﻤﻦ ﻭﺳﺒﺄ ﻗﺪﻣﻮﺍ ﻣﻜﺔ ﻓﺄﺳﻠﻤﻮﺍ
 .«(3231F2231)"ﺃﺑﺸﺮﻭﺍ ﻓﺈﻥ ﺍﻟﻔﺮﺝ ﻗﺮﻳﺐ 
 _______________
 (843/ 1ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(1231) 
 (78/ 8ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﻁﺒﻲ ـ  )(2231) 
 (21/ 5ﺗﻔﺴﻴﺮ ﺍﻟﺒﺤﺮ ﺍﻟﻤﺤﻴﻂ ـ  )(3231) 
 (532)
 
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
 .ﻭﺟﻬﺎﺩ ﻟﻤﻦ ﻗﺎﺗﻠﻬﻢ،ﻓﻘﺘﺎﻟﻜﻢ ﻟﻬﻢ ﻋﺬﺍﺏ ﺑﺄﻳﺪﻱ ﺃﻭﻟﻴﺎء ﷲ،ﻗﺎﺗﻠﻮﻫﻢ ﻳﺎ ﻣﻌﺸﺮ ﺍﻟﻤﺆﻣﻨﻴﻦ ﺃﻱ﴾ﺪﻳﻜﻢ ﻗﺎﺗﻠﻮﻫﻢ ﻳﻌﺬﺑﻬﻢ ﷲ ﺑﺄﻳ ﴿
 .ﻳﺬﻟﻬﻢ ﺑﺎﻷﺳﺮ ﻭﺍﻟﻘﻬﺮ ﺃﻱ﴾ﻭﻳﺨﺰﻫﻢ  ﴿
 .ﺃﻯ ﻳﻤﻨﺤﻜﻢ ﺍﻟﻈﻔﺮ ﻭﺍﻟﻐﻠﺒﺔ ﻋﻠﻴﻬﻢ ﴾ﻭﻳﻨﺼﺮﻛﻢ ﻋﻠﻴﻬﻢ ﴿
ﻫ�ﻢ ﻗ�ﻮﻡ ﻣ�ﻦ ﺍﻟ�ﻴﻤﻦ  :ﺍﺑﻦ ﻋﺒﺎﺱ ﻗﺎﻝﻳﺸﻒ ﻗﻠﻮﺏ ﺍﻟﻤﺆﻣﻨﻴﻦ ﺑﺈﻋﻼء ﺩﻳﻦ ﷲ ﻭﺗﻌﺬﻳﺐ ﺍﻟﻜﻔﺎﺭ ﻭﺧﺰﻳﻬﻢ،  ﺃﻱ ﴾ﻭﻳﺸﻒ ﺻﺪﻭﺭ ﻗﻮﻡ ﻣﺆﻣﻨﻴﻦ  ﴿
 .ﺃﺑﺸﺮﻭﺍ ﻓﺈﻥ ﺍﻟﻔﺮﺝ ﻗﺮﻳﺐ: ﻘﺎﻝﻓ �ﻓﺸﻜﻮﺍ ﺇﻟﻰ ﺭﺳﻮﻝ ﷲ ،ﻗﺪﻣﻮﺍ ﻣﻜﺔ ﻓﺄﺳﻠﻤﻮﺍ ﻓﻠﻘﻮﺍ ﻣﻦ ﺃﻫﻠﻬﺎ ﺃﺫﻯ ﻛﺜﻴﺮﺍ
ﻭﻫﻮ ﻛﺄﻟﺘﺎﻛﻴﺪ ﻟﺸﻔﺎء ﺍﻟﺼﺪﻭﺭ  ﻭﻓﺎﺋﺪﺗﻪ ﺍﻟﻤﺒﺎﻟﻐ�ﺔ ﻓ�ﻲ ﺟﻌﻠﻬ�ﻢ ﻣﺴ�ﺮﻭﺭﻳﻦ ،ﻭﻛﺮﺏ،ﻭﻏﻢ،ﺃﻯ ﻳﺬﻫﺐ ﻣﺎ ﺑﻬﺎ ﻣﻦ ﻏﻴﻆ ﴾ﻭﻳﺬﻫﺐ ﻏﻴﻆ ﻗﻠﻮﺑﻬﻢ  ﴿
ﻭﺍﻹﻧﺘﺼ�ﺎﺭ ،ﻭﺗﻌﺬﻳﺒﻬﻢ،ﻭﻫﻲ )ﺇﺫﻻﻟﻬﻢ،ﺑﻘﺘ�ﺎﻟﻬﻢ، ﻭﺫﻛ�ﺮ ﻓﻴ�ﻪ ﺧﻤﺴ�ﺔ ﺃﻧ�ﻮﺍﻉ ﻣ�ﻦ ﺍﻟﻔﻮﺍﺋ�ﺪ ﺃﻣﺮ ﺗﻌ�ﺎﻟﻰ،ﺗﻌ�ﺬﻳﺐ ﺃﻋ�ﺪﺍﺋﻬﻢﺑﻤﺎ ﻳﻤ�ﻦ ﷲ ﻋﻠ�ﻴﻬﻢ ﻣ�ﻦ 
 ﻓﻜﻴﻒ ﺑﻬﺎ ﺇﺫﺍ ﺍﺟﺘﻤﻌﺖ،ﻭﺇﺫﻫﺎﺏ ﻏﻴﻆ ﺍﻟﻘﻠﻮﺏ ( ﻛﻞ ﻭﺍﺣﺪ ﻣﻨﻬﺎ ﻳﻌﻈﻢ ﻣﻮﻗﻌﻪ ﺇﺫﺍ ﺇﻧﻔﺮﺩ،ﻭﺷﻔﺎء ﺻﺪﻭﺭ ﺍﻟﻤﺆﻣﻨﻴﻦ،ﻋﻠﻴﻬﻢ
 .ء ﻣﻨﻬﻢ ﺑﺎﻟﺘﻮﺑﺔ ﻭﺍﻟﺪﺧﻮﻝ ﻓﻲ ﺍﻹﺳﻼﻡ ﻛﺄﺑﻲ ﺳﻔﻴﺎﻥﻛﻼﻡ ﻣﺴﺘﺄﻧﻒ ﺃﻯ ﻳﻤﻦ ﷲ ﻋﻠﻰ ﻣﻦ ﻳﺸﺎ﴾ﻭﻳﺘﻮﺏ ﷲ ﻋﻠﻰ ﻣﻦ ﻳﺸﺎء  ﴿
 .(4231F3231))ﺣﻜﻴﻢ ( ﻻ ﻳﻔﻌﻞ ﺇﻻ ﻣﺎ ﻓﻴﻪ ﺣﻜﻤﺔ ﻭﻣﺼﻠﺤﺔ،ﺃﻯ ﻋﺎﻟﻢ ﺑﺎﻷﺳﺮﺍﺭ ﻻ ﺗﺨﻔﻰ ﻋﻠﻴﻪ ﺧﺎﻓﻴﺔ ﴾ﻭﷲ ﻋﻠﻴﻢ ﺣﻜﻴﻢ  ﴿
 
 ۷۱ﺌَِﻚ َﺣﺒِﻄَۡﺖ ﺃَۡﻋَﻤٰ ﻠُﻬُۡﻢ َﻭﻓِﻲ ٱﻟﻨﱠﺎِﺭ ﻫُۡﻢ َﺧٰ ﻠُِﺪﻭَﻥ ٱﻟﱠ  َِﺷٰ ِﻬِﺪﻳَﻦ َﻋﻠَٰﻰٓ ﺃَﻧﻔُِﺴِﻬﻢ ﺑِﭑۡﻟُﻜۡﻔِﺮﻭ ﺃُْﻭﻟَٰ ٓ  َﻣﺎ َﻛﺎَﻥ ﻟِۡﻠُﻤۡﺸِﺮِﻛﻴَﻦ ﺃَﻥ ﻳَۡﻌُﻤُﺮﻭْﺍ َﻣَﺴٰ ِﺠﺪ َ ﴿
ﺌَِﻚ ﺃَﻥ ﺇِﻧﱠَﻤﺎ ﻳَۡﻌُﻤُﺮ َﻣَﺴٰ ِﺠَﺪ ٱﻟﱠ  َِﻣۡﻦ َءﺍَﻣَﻦ ﺑِﭑﻟﱠ  َِﻭٱۡﻟﻴَۡﻮِﻡ ٱۡﻷِٓﺧِﺮ َﻭﺃَﻗَﺎَﻡ ٱﻟﺼﱠ ﻠَٰﻮﺓَ َﻭَءﺍﺗَﻰ ٱﻟﺰﱠ َﻛٰﻮﺓ َﻭ َ
ﻟَۡﻢ ﻳَۡﺨَﺶ ﺇِﻻﱠ ٱﻟﱠ َۖ ﻓََﻌَﺴٰﻰٓ ﺃُْﻭﻟَٰ ٓ
 ﻓِﻲ ﺃََﺟَﻌۡﻠﺘُۡﻢ ِﺳﻘَﺎﻳَﺔ َٱۡﻟَﺤﺎٓﺝﱢ َﻭِﻋَﻤﺎَﺭﺓ َٱۡﻟَﻤۡﺴِﺠِﺪ ٱۡﻟَﺤَﺮﺍِﻡ َﻛَﻤۡﻦ َءﺍَﻣَﻦ ﺑِﭑﻟﱠ  َِﻭٱۡﻟﻴَۡﻮِﻡ ٱۡﻷِٓﺧِﺮ َﻭَﺟٰ ﻬَﺪ َ ۸۱ِﻣَﻦ ٱۡﻟُﻤۡﻬﺘَِﺪﻳَﻦ  ﻳَُﻜﻮﻧُﻮﺍ ْ
 ﴾ ۹۱َﺳﺒِﻴِﻞ ٱﻟﱠ ِﻭ َﻻ ﻳَۡﺴﺘَﻮُۥَﻥ ِﻋﻨَﺪ ٱﻟﱠ ِۗ َﻭٱﻟﱠ  َُﻻ ﻳَۡﻬِﺪﻱ ٱۡﻟﻘَۡﻮَﻡ ٱﻟﻈﱠٰ ﻠِِﻤﻴَﻦ 
 
 .ـ ﺍﻵﻳﺎﺕ(ﻣﺎ ﻛﺎﻥ ﻟﻠﻤﺸﺮﻛﻴﻦ  :)ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ    
ﺇﻥ  :ﺍﻟﻌﺒ�ﺎﺱ ﺣ�ﻴﻦ ﺃﺳ�ﺮ ﻳ�ﻮﻡ ﺑ�ﺪﺭﻗﺎﻝ  :» ﻗﺎﻝﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﻣﻦ ﻁﺮﻳﻖ ﻋﻠﻲ ﺑﻦ ﺃﺑﻲ ﻁﻠﺤﺔ ﻋﻦ ﺍﺑﻦ ﻋﺒﺎﺱ  .835
 ﴿:ﻓ�ﺄﻧﺰﻝ ﷲ،ﻭﺍﻟﻬﺠﺮﺓ ﻭﺍﻟﺠﻬﺎﺩ ﻟﻘﺪ ﻛﻨ�ﺎ ﻧﻌﻤ�ﺮ ﺍﻟﻤﺴ�ﺠﺪ ﺍﻟﺤ�ﺮﺍﻡ ﻭﻧﺴ�ﻘﻲ ﺍﻟﺤ�ﺎﺝ ﻭﻧﻔ�ﻚ ﺍﻟﻌﺎﻧﻲ ﻛﻨﺘﻢ ﺳﺒﻘﺘﻤﻮﻧﺎ ﺑﺎﻹﺳﻼﻡ
 .(5231F4231)«ـ ﺍﻵﻳﺔ﴾ ﺃﺟﻌﻠﺘﻢ ﺳﻘﺎﻳﺔ ﺍﻟﺤﺎﺝ
ﻓ�ﻲ ﻧﻔ�ﺮ  �ﻛﻨ�ﺖ ﻋﻨ�ﺪ ﻣﻨﺒ�ﺮ ﺭﺳ�ﻮﻝ ﷲ  :»ﻗﺎﻝ ﻨﻌﻤﺎﻥ ﺑﻦ ﺑﺸﻴﺮ ﻋﻦ ﺍﻟﻭﺃﺧﺮﺝ ﻣﺴﻠﻢ ﻭﺍﺑﻦ ﺣﺒﺎﻥ ﻭﺃﺑﻮ ﺩﺍﻭﺩ  .935
ﺁﺧﺮ ﺑﻞ : ﻗﺎﻝﻭ،ﻋﻤﻼ ﺑﻌﺪ ﺍﻹﺳﻼﻡ ﺇﻻ ﺃﻥ ﺃﺳﻘﻲ ﺍﻟﺤﺎﺝﺭﺟﻞ ﻣﻨﻬﻢ ﻣﺎ ﺃﺑﺎﻟﻲ ﺃﻥ ﻻ ﺃﻋﻤﻞ ﻟ : ﻘﺎﻝﻓ،ﻣﻦ ﺃﺻﺤﺎﺑﻪ
ﻻ ﺗﺮﻓﻌ�ﻮﺍ : ﻗ�ﺎﻝﻓﺰﺟ�ﺮﻫﻢ ﻋﻤ�ﺮ ﻭ،ﻴﺮ ﻣﻤﺎ ﻗﻠﺘﻢﺁﺧﺮ: ﺑﻞ ﺍﻟﺠﻬﺎﺩ ﻓﻲ ﺳﺒﻴﻞ ﷲ  ﺧﻗﺎﻝ ﻭ،ﻋﻤﺎﺭﺓ ﺍﻟﻤﺴﺠﺪ ﺍﻟﺤﺮﺍﻡ
 �ﻭﺫﻟ�ﻚ ﻳ�ﻮﻡ ﺍﻟﺠﻤﻌ�ﺔ ﻭﻟﻜ�ﻦ ﺇﺫﺍ ﺻ�ﻠﻴﺖ ﺍﻟﺠﻤﻌ�ﺔ ﺩﺧﻠ�ﺖ ﻋﻠ�ﻰ ﺭﺳ�ﻮﻝ ﷲ  �ﺃﺻﻮﺍﺗﻜﻢ ﻋﻨﺪ ﻣﻨﺒﺮ ﺭﺳ�ﻮﻝ ﷲ 
  .﴾(6231F5231)ﻻ ﻳﻬﺪﻱ ﺍﻟﻘﻮﻡ ﺍﻟﻈﺎﻟﻤﻴﻦ ﴿:ـ ﺇﻟﻰ ﻗﻮﻟﻪ﴾ﺃﺟﻌﻠﺘﻢ ﺳﻘﺎﻳﺔ ﺍﻟﺤﺎﺝ  ﴿:ﻓﺄﻧﺰﻝ ﷲ،ﻓﺎﺳﺘﻔﺘﻴﺘﻪ ﻓﻴﻤﺎ ﺍﺧﺘﻠﻔﺘﻢ ﻓﻴﻪ
ﺃﻱ ﻋ�ﻢ ﺃﻻ ﺗﻬ�ﺎﺟﺮ  :ﻟﻠﻌﺒ�ﺎﺱﻘ�ﺎﻝ ﻗﺪﻡ ﻋﻠﻲ ﺑﻦ ﺃﺑﻲ ﻁﺎﻟ�ﺐ ﻣﻜ�ﺔ ﻓ» :ﻗﺎﻝﺳﻴﺮﻳﻦ  ﻋﻦ ﺍﺑﻦﻭﺃﺧﺮﺝ ﺍﻟﻔﺮﻳﺎﺑﻲ  .045
ﺍﻵﻳ�ﺔ  -﴾ﺃﺟﻌﻠ�ﺘﻢ ﺳ�ﻘﺎﻳﺔ ﺍﻟﺤ�ﺎﺝ  ﴿:ﻓ�ﺄﻧﺰﻝ ﷲ،ﺃﻋﻤ�ﺮ ﺍﻟﻤﺴ�ﺠﺪ ﻭﺃﺣﺠ�ﺐ ﺍﻟﺒﻴﺖﻘ�ﺎﻝ: ﻓ،�ﺃﻻ ﺗﻠﺤﻖ ﺑﺮﺳ�ﻮﻝ ﷲ 
ﻧﻘ�ﻴﻢ ﻣ�ﻊ ﺇﺧﻮﺍﻧﻨ�ﺎ ﻭﻋﺸ�ﺎﺋﺮﻧﺎ ﻭﻣﺴ�ﺎﻛﻨﻨﺎ : ﻘ�ﺎﻟﻮﺍﻓ �ﻟﻘﻮﻡ ﺳﻤﺎﻫﻢ: ﺃﻻ ﺗﻬﺎﺟﺮﻭﺍ ﺃﻻ ﺗﻠﺤﻘ�ﻮﺍ ﺑﺮﺳ�ﻮﻝ ﷲ ﻗﺎﻝ ﻭ
 .«ﻛﻠﻬﺎ  (7231F6231)ـ  ﺍﻵﻳﺔ﴾ﻗﻞ ﺇﻥ ﻛﺎﻥ ﺁﺑﺎﺅﻛﻢ  ﴿:ﻓﺄﻧﺰﻝ ﷲ
 .(8231F7231)ﻧﺤﻮﻩ ﻋﻦ ﺍﻟﺸﻌﺒﻲﻭﺃﺧﺮﺝ ﻋﺒﺪ ﺍﻟﺮﺯﺍﻕ  .145
ﺍﻓﺘﺨ�ﺮ ﻁﻠﺤ�ﺔ ﺑ�ﻦ ﺷ�ﻴﺒﺔ ﻭﺍﻟﻌﺒ�ﺎﺱ ﻭﻋﻠ�ﻲ ﺑ�ﻦ ﺃﺑ�ﻲ  :»ﻗ�ﺎﻝ ﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳ�ﺮ ﻋ�ﻦ ﻣﺤﻤ�ﺪ ﺑ�ﻦ ﻛﻌ�ﺐ ﺍﻟﻘﺮﻅ�ﻲ  .245
ﻘ�ﺎﻝ ﺃﻧ�ﺎ ﺻ�ﺎﺣﺐ ﺍﻟﺴ�ﻘﺎﻳﺔ ﻭﺍﻟﻘ�ﺎﺋﻢ ﻋﻠﻴﻬ�ﺎ،  ﻓ :ﺍﻟﻌﺒ�ﺎﺱﻗ�ﺎﻝ ،ﻭﺃﻧﺎ ﺻ�ﺎﺣﺐ ﺍﻟﺒﻴ�ﺖ ﻣﻌ�ﻲ ﻣﻔﺘﺎﺣ�ﻪ :ﻁﻠﺤﺔﻘﺎﻝ ﻓ،ﻁﺎﻟﺐ
 .« (9231F8231)ـ ﺍﻵﻳﺔ ﻛﻠﻬﺎ ﴾ﺃﺟﻌﻠﺘﻢ ﺳﻘﺎﻳﺔ ﺍﻟﺤﺎﺝ  ﴿:ﻓﺄﻧﺰﻝ ﷲ،ﺍﻟﻨﺎﺱ ﻭﺃﻧﺎ ﺻﺎﺣﺐ ﺍﻟﺠﻬﺎﺩﻟﻘﺪ ﺻﻠﻴﺖ ﺇﻟﻰ ﺍﻟﻘﺒﻠﺔ ﻗﺒﻞ :ﻲﻋﻠ
 
 [ﺗﻌﻠﻴﻖ]
ﻭﻫﻲ ﺗﺸ�ﺘﻤﻞ ﻋﻠ�ﻰ ﻋ�ﺪﺓ ﺃﺳ�ﺒﺎﺏ ﻟﻨﺰﻭﻟﻬ�ﺎ ﻭﻳﻤﻜ�ﻦ ﺍﻟﺠﻤ�ﻊ ﺑﻴﻨﻬ�ﺎ ،ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺧﻤﺴﺔ ﺁﺛﺎﺭ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ 
ﻓ�ﺄﻧﺰﻝ ،ﺎﺑﺔ ﻅﻦ ﺃﻥ ﺣﺠﺎﺑﺔ ﺍﻟﺒﻴﺖ ﻭﺳﻘﺎﻳﺔ ﺍﻟﺤﺎﺝ ﺃﻓﻀﻞ ﻣ�ﻦ ﺍﻟﺠﻬ�ﺎﺩ ﻓ�ﻲ ﺳ�ﺒﻴﻞ ﷲﺣﺘﻰ ﺗﺮﺟﻊ ﺇﻟﻰ ﺳﺒﺐ ﻭﺍﺣﺪ ﻭﻫﻮ ﻓﻲ ﻛﻮﻥ ﺑﻌﺾ ﺍﻟﺼﺤ
  .«ﺍﻟﺠﻬﺎﺩ ﻓﻲ ﺳﺒﻴﻞ ﷲ  »ﻗﺎﻝ ﻟﻤﺎ ﺳﺌﻞ ﺃﻱ ﺍﻷﻋﻤﺎﻝ ﺧﻴﺮ  �ﺍﻟﻨﺒﻲ ﻗﺎﻝ ﻭﻗﺪ ،ﷲ ﺗﻌﺎﻟﻰ ﺍﻵﻳﺔ ﺭﺩﺍ ًﻋﻠﻴﻬﻢ ﺑﺄﻥ ﺍﻟﺠﻬﺎﺩ ﻻ ﻳﺴﺎﻭﻳﻪ ﺷﻲء
ﺃﻻ :ﻟﻠﻌﺒ�ﺎﺱﻗ�ﺎﻝ  ﻴ�ﺎً ﻌ�ﺎﺭﺽ ﺍﻟﺜﺎﻟ�ﺚ ﻭﻫ�ﻮ ﺃﻥ ﻋﻠﻣ -ﺰﻭﺓ ﺑ�ﺪﺭﻏ�ﻗ�ﺪ ﺃﺳ�ﺮ ﻓ�ﻲ  -ﻭﺍﻷﺛﺮ ﺍﻷﻭﻝ ﺃﻥ ﺍﻵﻳﺔ ﻧﺰﻟﺖ ﻓ�ﻲ ﺍﻟﻌﺒ�ﺎﺱ ﻭﻛ�ﺎﻥ 
ﻭﻣﺮﺓ ﻟﻤﺎ ﺃﺳﺮ ﺍﻟﻌﺒﺎﺱ ﻭﺗﺄﺧﺮ ﻧﺰﻭﻝ ﺍﻵﻳ�ﺔ ﻋ�ﻦ  ،ﻭﻳﻤﻜﻦ ﺍﻟﺠﻤﻊ ﺑﻴﻨﻬﻤﺎ ﻋﻠﻰ ﺗﻘﺪﻳﺮ ﺍﻟﺼﺤﺔ ﺑﺄﻥ ﻫﺬﺍ ﺍﻟﺤﺪﺙ ﻭﻗﻊ ﻣﺮﺗﻴﻦ ﻣﺮﺓ ﺑﻤﻜﺔ .ﺗﻬﺎﺟﺮ
 _______________
 (153/ 1ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(4231) 
 ﻭﻋﻠﻲ ﺑﻦ ﺃﺑﻲ ﻁﻠﺤﺔ ﺗﻘﺪﻡ ﺃﻧﻪ ﻟﻢ ﻳﺴﻤﻊ ﻣﻦ ﺍﺑﻦ ﻋﺒﺎﺱ. 01/59ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ  6/8671ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ  (5231)
( ﺍﻟﻤﻌﺠ�ﻢ ﺍﻷﻭﺳ�ﻂ 17281ﺡ)9/851(ﺳ�ﻨﻦ ﺍﻟﺒﻴﻬﻘ�ﻲ ﺍﻟﻜﺒ�ﺮﻯ 1954ﺡ) 01/154(ﺻ�ﺤﻴﺢ ﺍﺑ�ﻦ ﺣﺒ�ﺎﻥ 39381ﺡ) 4/962(ﻣﺴ�ﻨﺪ ﺃﺣﻤ�ﺪ   9781ﺡ) 3/ 9941ﺻ�ﺤﻴﺢ ﻣﺴ�ﻠﻢ (6231)
ﺍﻟﻤﺆﻟﻒ:  ﻥ ﻻﺑﻦ ﻣﻨﺪﻩﺍﻟﻜﺘﺎﺏ: ﺍﻹﻳﻤﺎ 342 1/004(ﺍﻹﻳﻤﺈﻥ ﻻﺑﻦ ﻣﻨﺪﻩ 8323ﺡ) 8/002(ﻣﺴﻨﺪ ﺍﻟﻨﺰﺍﺭ 3537ﺡ)  4/564ﻣﺴﻨﺪ ﺃﺑﻲ ﻋﻮﺍﻧﺔ 01/59(ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ 124ﺡ) 1/431
 ﺑﻴﺮﻭﺕ -ﺍﻟﻨﺎﺷﺮ: ﻣﺆﺳﺴﺔ ﺍﻟﺮﺳﺎﻟﺔ  ﺍﻟﻤﺤﻘﻖ: ﺩ. ﻋﻠﻲ ﺑﻦ ﻣﺤﻤﺪ ﺑﻦ ﻧﺎﺻﺮ ﺍﻟﻔﻘﻴﻬﻲ [593 - 013ﻣﺤﻤﺪ ﺑﻦ ﺇﺳﺤﺎﻕ ﺑﻦ ﻳﺤﻴﻰ ﺑﻦ ﻣﻨﺪﻩ ]
 ﻭﻋﺰﺍﻩ ﻷﺑﻲ ﺩﺍﻭﺩ ﻭﻟﻢ ﺃﺟﺪﻩ ﻓﻲ ﺍﻟﻜﺘﺐ ﺍﻟﻤﺴﻨﺪﻩ ﻓﻲ ﺍﻟﺴﻨﻦ ﻟﻪ 2ﻋﺪﺩ ﺍﻷﺟﺰﺍء:  6041ﺍﻟﻄﺒﻌﺔ: ﺍﻟﺜﺎﻧﻴﺔ،
 ﻣﺮﺳﻞ ﻭﻟﻴﺲ ﻋﻨﺪﻱ ﺗﻔﺴﻴﺮ ﺍﻟﻔﺮﻳﺎﺑﻲ(7231)
 ﻋﻦ ﺍﻟﺸﻌﺒﻲ ﻗﺎﻝ: ﻧﺰﻟﺖ ﻓﻲ ﻋﻠﻲ ﻭﻋﺒﺎﺱ ﺗﻜﻠﻤﺎ ﻓﻲ ﺫﻟﻚ ﻭﻫﻮ ﻣﺮﺳﻞ ﻛﻤﺎ ﺗﺮﻯ 2/562ﺗﻔﺴﻴﺮ ﺍﻟﺼﻨﻌﺎﻧﻲ (8231)
 ﻣﺮﺳﻼ ﻣﻨﻘﻄﻊ ﺍﻹﺳﻨﺎﺩ.  01/69ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺟﺮﻳﺮ (9231)
 (632)
 .ﻫﺬﺍ ﻭﻫﺬﺍ
ﻋﻤ�ﺎﺭﺓ  ﺃﻡ ﺔ ﺍﻟﺤﺎﺝ ﻭﻫﻮ ﻓﻲ ﻣﺠﺎﺩﻟﺔ ﺑﻌﺾ ﺍﻟﺼﺤﺎﺑﺔ ﻓﻲ ﺃﻱ ﺍﻷﻋﻤﺎﻝ ﺃﻓﻀﻞ ﻫﻞ ﺳﻘﺎﻳ ،ﻭﺃﻣﺎ ﺍﻷﺛﺮ ﺍﻟﺜﺎﻧﻲ ﻓﻬﻮ ﺃﺻﺤﻬﺎ ﺇﺳﻨﺎﺩﺍً  
 .ﻓﻨﺰﻟﺖ ﺍﻵﻳﺔ ﻟﺘﺤﺴﻢ ﺍﻟﺠﺪﺍﻝ ﺑﺄﻥ ﺍﻟﺠﻬﺎﺩ ﺃﻓﻀﻞ ﺍﻷﻋﻤﺎﻝ ؟ﺍﻟﺠﻬﺎﺩ ﺃﻡ ﺍﻟﻤﺴﺠﺪ  ﺍﻟﺤﺮﺍﻡ 
 ﻓﻴﻤﻜﻦ ﻛﺬﻟﻚ ﺃﻥ ﻳﻜﻮﻥ ﻗﺪ ﺣﺪﺙ ﻭﺗﺄﺧﺮ ﻧﺰﻭﻝ ﺍﻵﻳﺔ ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ. ،ﻭﺃﻣﺎ ﺍﻷﺛﺮ ﺍﻷﺧﻴﺮ ﻓﻲ ﺍﻓﺘﺨﺎﺭ ﻁﻠﺤﺔ ﻭﻋﻠﻰ ﻭﺍﻟﻌﺒﺎﺱ 
 
 [ ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
 .ﺃﻯ ﻻ ﻳﺼﺢ ﻭﻻ ﻳﺴﺘﻘﻴﻢ ﻭﻻ ﻳﻠﻴﻖ ﺑﺎﻟﻤﺸﺮﻛﻴﻦ ﺍﻥ ﻳﻌﻤﺮﻭﺍ ﺷﻴﺌﺎ ﻣﻦ ﺍﻟﻤﺴﺎﺟﺪ﴾ﺎﺟﺪ ﷲ ﻣﺎ ﻛﺎﻥ ﻟﻠﻤﺸﺮﻛﻴﻦ ﺍﻥ ﻳﻌﻤﺮﻭﺍ ﻣﺴ ﴿
)ﻟﺒﻴ�ﻚ ﻻ  :ﺣﻴ�ﺚ ﻛ�ﺎﻧﻮﺍ ﻳﻘﻮﻟ�ﻮﻥ ﻓ�ﻲ ﺗﻠﺒﻴ�ﺘﻬﻢ،ﻧ�ﺎﻁﻘﻴﻦ ﺑ�ﻪ ﺑ�ﺎﻗﻮﺍﻟﻬﻢ ﻭﺍﻓﻌﺎﻟﻬﻢ،ﺃﻯ ﺣﺎﻝ ﻛﻮﻧﻬﻢ ﻣﻘ�ﺮﻳﻦ ﺑﺎﻟﻜﻔﺮ﴾ﺷﺎﻫﺪﻳﻦ ﻋﻠﻰ ﺍﻧﻔﺴﻬﻢ ﺑﺎﻟﻜﻔﺮ  ﴿
ﻭﻛ�ﺎﻧﻮﺍ ﻳﻄﻮﻓ�ﻮﻥ ﻋ�ﺮﺍﺓ ﻛﻠﻤ�ﺎ ،ﺍ ﻗ�ﺪ ﻧﺼ�ﺒﻮﺍ ﺃﺻ�ﻨﺎﻣﻬﻢ ﺧ�ﺎﺭﺝ ﺍﻟﺒﻴﺖﻭﻛﺎﻧﻮ،ﺑﻤﻠﻜﻪ ﻭﻣﺎ ﻣﻠﻚ ( ﻳﻌﻨ�ﻮﻥ ﺍﻻﺻ�ﻨﺎﻡ،ﺇﻻ ﺷﺮﻳﻜﺎ ﻫﻮ ﻟﻚ،ﺷﺮﻳﻚ ﻟﻚ
 .ﻣﻊ ﺍﻟﻜﻔﺮ ﺑﺎﻟ ﻭﺑﻌﺒﺎﺩﺗﻪ،ﻋﻤﺎﺭﺓ ﻣﺴﺎﺟﺪ ﷲ :ﻻ ﻳﺼﺢ ﻟﻬﻢ ﺍﻥ ﻳﺠﻤﻌﻮﺍ ﺑﻴﻦ ﺍﻣﺮﻳﻦ ﻣﺘﻨﺎﻓﻴﻴﻦ :ﻁﺎﻓﻮﺍ ﻁﻮﻓﺔ ﺳﺠﺪﻭﺍ ﻟﻼﺻﻨﺎﻡ ﻭﺍﻟﻤﻌﻨﻰ
 .ﺃﻯ ﺑﻄﻠﺖ ﺍﻋﻤﺎﻟﻬﻢ ﺑﻤﺎ ﻗﺎﺭﻧﻬﺎ ﻣﻦ ﺍﻟﺸﺮﻙ ﴾ﺣﺒﻄﺖ ﺍﻋﻤﺎﻟﻬﻢ  ﺃﻭﻟﺌﻚ ﴿
 .ﻯ ﻣﺎﻛﺜﻮﻥ ﻓﻲ ﻧﺎﺭ ﺟﻬﻨﻢ ﺍﺑﺪﺍﺃ ﴾ﻭﻓﻲ ﺍﻟﻨﺎﺭ ﻫﻢ ﺧﺎﻟﺪﻭﻥ  ﴿
ﺍﻟﻤ�ﻮﻗﻦ ،ﺍﻧﻤ�ﺎ ﺗﺴ�ﺘﻘﻴﻢ ﻋﻤ�ﺎﺭﺓ ﺍﻟﻤﺴ�ﺎﺟﺪ ﻭﺗﻠﻴ�ﻖ ﺑ�ﺎﻟﻤﺆﻣﻦ ﺍﻟﻤﺼ�ﺪﻕ ﺑﻮﺣﺪﺍﻧﻴ�ﺔ ﷲ ﺃﻱ ﴾ﺍﻧﻤﺎ ﻳﻌﻤﺮ ﻣﺴﺎﺟﺪ ﷲ ﻣﻦ ﺍﻣﻦ ﺑ�ﺎﻟ ﻭﺍﻟﻴ�ﻮﻡ ﺍﻻﺧ�ﺮ  ﴿
 .ﺑﺎﻻﺧﺮﺓ
 ,ﻭﺍﺩﻯ ﺍﻟﺰﻛﺎﺓ ﺍﻟﻤﻔﺮﻭﺿﺔ ﺑﺸﺮﻭﻁﻬﺎ،ﺃﻯ ﺍﻗﺎﻡ ﺍﻟﺼﻼﺓ ﺍﻟﻤﻜﺘﻮﺑﺔ ﺑﺤﺪﻭﺩﻫﺎ ﴾ﻭﺍﻗﺎﻡ ﺍﻟﺼﻼﺓ ﻭﺍﺗﻰ ﺍﻟﺰﻛﺎﺓ  ﴿
 .ﺧﺎﻑ ﷲ ﻭﻟﻢ ﻳﺮﻫﺐ ﺍﺣﺪﺍ ﺳﻮﺍﻩ ﺃﻱ ﴾ﺨﺶ ﺍﻻ ﷲ ﻭﻟﻢ ﻳ ﴿
ﻛﻞ " ﻋﺴﻰ " ﻓ�ﻲ ﺍﻟﻘ�ﺮﺍﻥ  :ﺍﺑﻦ ﻋﺒﺎﺱﻗﺎﻝ ،ﺃﻯ ﻓﻌﺴﻰ ﺍﻥ ﻳﻜﻮﻧﻮﺍ ﻓﻲ ﺯﻣﺮﺓ ﺍﻟﻤﻬﺘﺪﻳﻦ ﻳﻮﻡ ﻟﻘﻴﺎﻣﺔ ﴾ﺍﻥ ﻳﻜﻮﻧﻮﺍ ﻣﻦ ﺍﻟﻤﻬﺘﺪﻳﻦ  ﺃﻭﻟﺌﻚﻓﻌﺴﻰ ﴿
 :ﺍﺑ�ﻮ ﺣﻴ�ﺎﻥﻗ�ﺎﻝ ﻟﺸ�ﻔﺎﻋﺔ ﻭﺍﻥ ﺭﺑ�ﻚ ﺳ�ﻴﺒﻌﺜﻚ ﻣﻘﺎﻣ�ﺎ ﻣﺤﻤ�ﻮﺩﺍ ﻭﻫ�ﻲ ﺍ :ﷲ ﻟﻨﺒﻴﻪ ] ﻋﺴﻰ ﺍﻥ ﻳﺒﻌﺜ�ﻚ ﺭﺑ�ﻚ ﻣﻘﺎﻣ�ﺎ ﻣﺤﻤ�ﻮﺩﺍ [ ﻳﻘ�ﻮﻝﻗﺎﻝ ﻭﺍﺟﺒﺔ 
ﺍﺫ ﻣﻦ ﺟﻤﻊ ﻫ�ﺬﻩ ،ﻭﻓﻲ ﺍﻟﺘﻌﺒﻴﺮ ﺑﻌﺴﻰ ﻗﻄﻊ ﻻﻁﻤﺎﻉ ﺍﻟﻤﺸﺮﻛﻴﻦ ﺃﻥ ﻳﻜﻮﻧﻮﺍ ﻣﻬﺘﺪﻳﻦ،ﻭ)ﻋﺴﻰ( ﻣﻦ ﷲ ﺗﻌﺎﻟﻰ ﻭﺍﺟﺒﺔ ﺣﻴﺜﻤﺎ ﻭﻗﻌﺖ ﻓﻲ ﺍﻟﻘﺮﺁﻥ
ﻭﺭﻓﺾ ﺍﻻﻏﺘ�ﺮﺍﺭ ،ﻭﻓﻴﻪ ﺗﺮﺟﻴﺢ ﺍﻟﺨﺸﻴﺔ ﻋﻠﻰ ﺍﻟﺮﺟﺎء ؟ﻓﻜﻴﻒ ﺑﻤﻦ ﻫﻮ ﻋﺎﺭ ﻣﻨﻬﺎ،ﺟﻌﻞ ﺣﺎﻟﻪ ﺣﺎﻝ ﻣﻦ ﺗﺮﺟﻰ ﻟﻪ ﺍﻟﻬﺪﺍﻳﺔ،ﺍﻟﺨﺼﺎﻝ ﺍﻻﺭﺑﻌﺔ
 .ﺎﻝ ﺍﻟﺼﺎﻟﺤﺔﺑﺎﻻﻋﻤ
ﺍﻟﺨﻄ�ﺎﺏ ﻟﻠﻤﺸ�ﺮﻛﻴﻦ ﻭﺍﻻﺳ�ﺘﻔﻬﺎﻡ  ﴾ﺍﺟﻌﻠﺘﻢ ﺳﻘﺎﻳﺔ ﺍﻟﺤ�ﺎﺝ ﻭﻋﻤ�ﺎﺭﺓ ﺍﻟﻤﺴ�ﺠﺪ ﺍﻟﺤ�ﺮﺍﻡ ﻛﻤ�ﻦ ﺍﻣ�ﻦ ﺑ�ﺎﻟ ﻭﺍﻟﻴ�ﻮﻡ ﺍﻻﺧ�ﺮ ﻭﺟﺎﻫ�ﺪ ﻓ�ﻲ ﺳ�ﺒﻴﻞ ﷲ ﴿
ﻭﻫ�ﻮ ﺭﺩ  ؟ﻛﺈﻳﻤﺎﻥ ﻣﻦ ﺍﻣ�ﻦ ﺑ�ﺎﻟ ﻭﺟﺎﻫ�ﺪ ﻓ�ﻲ ﺳ�ﺒﻴﻠﻪ،ﻭﺳﺪﺍﻧﺔ ﺍﻟﺒﻴﺖ،ﺍﺟﻌﻠﺘﻢ ﻳﺎ ﻣﻌﺸﺮ ﺍﻟﻤﺸﺮﻛﻴﻦ ﺳﻘﺎﻳﺔ ﺍﻟﺤﺠﻴﻭ :ﻟﻼﻧﻜﺎﺭ ﻭﺍﻟﺘﻮﺑﻴﺦ ﻭﺍﻟﻤﻌﻨﻰ
ﻫ�ﺬﺍ  :ﺍﻟﻄﺒ�ﺮﻱﻗﺎﻝ ،ﻭﻧﺴﻘﻲ ﺍﻟﺤﺎﺝ ( ﻓﻨﺰﻟﺖ،ﻓﻠﻘﺪ ﻛﻨﺎ ﻧﻌﻤﺮ ﺍﻟﻤﺴﺠﺪ ﺍﻟﺤﺮﺍﻡ،)ﻟﺌﻦ ﻛﻨﺘﻢ ﺳﺒﻘﺘﻤﻮﻧﺎ ﺑﺎﻻﺳﻼﻡ ﻭﺍﻟﻬﺠﺮﺓ: ﻗﺎﻝﺱ ﺣﻴﻦ ﻋﻠﻰ ﺍﻟﻌﺒﺎ
 .ﻭﺍﻟﺠﻬﺎﺩ ﻓﻲ ﺳﺒﻴﻠﻪ،ﻭﺍﻟﻴﻮﻡ ﺍﻻﺧﺮ،ﻓﺎﻋﻠﻤﻬﻢ ﺍﻥ ﺍﻟﻔﺨﺮ ﻓﻲ ﺍﻻﻳﻤﺎﻥ ﺑﺎﻟ،ﺗﻮﺑﻴﺦ ﻣﻦ ﷲ ﺗﻌﺎﻟﻰ ﻟﻘﻮﻡ ﺍﻓﺘﺨﺮﻭﺍ ﺑﺎﻟﺴﻘﺎﻳﺔ ﻭﺳﺪﺍﻧﺔ ﺍﻟﺒﻴﺖ ﺍﻟﺤﺮﺍﻡ
 .ﺑﺎﻋﻤﺎﻝ ﻫﻮﻻء ﻭﻣﻨﺎﺯﻟﻬﻢ ﺃﻭﻟﺌﻚﻭﻻ ﺍﻋﻤﺎﻝ ،ﺃﻯ ﻻ ﻳﺘﺴﺎﻭﻯ ﺍﻟﻤﺸﺮﻛﻮﻥ ﺑﺎﻟﻤﺆﻣﻨﻴﻦ ﴾ ﻻ ﻳﺴﺘﻮﻭﻥ ﻋﻨﺪ ﷲ﴿
ﺍﻧﻜ��ﺎﺭ ﺍﻥ ﻳﺸ��ﺒﻪ ﺍﻟﻤﺸ��ﺮﻛﻮﻥ  :ﻭﻣﻌﻨﻰ ﺍﻻﻳ��ﺔ،ﻫ��ﺬﺍ ﻛﺎﻟﺘﻌﻠﻴ��ﻞ ﺃﻯ ﻻ ﻳﻮﻓ��ﻖ ﺍﻟﻈ��ﺎﻟﻤﻴﻦ ﺍﻟ��ﻰ ﻣﻌﺮﻓ��ﺔ ﺍﻟﺤ��ﻖ ﴾ﻭﷲ ﻻ ﻳﻬ��ﺪﻱ ﺍﻟﻘ��ﻮﻡ ﺍﻟﻈ��ﺎﻟﻤﻴﻦ  ﴿
ﺍﻭﺿ�ﺤﻬﺎ ﺑ�ﺎﻥ ﺍﻟﻜ�ﺎﻓﺮﻳﻦ ﺑ�ﺎﻟ ﻫ�ﻢ )ﺍﻟﻈ�ﺎﻟﻤﻮﻥ ( ﻅﻠﻤ�ﻮﺍ ﺍﻧﻔﺴ�ﻬﻢ ،ﻨﻬﻢﻭﻟﻤﺎ ﻧﻔﻰ ﺍﻟﻤﺴ�ﺎﻭﺍﺓ ﺑﻴ،ﻭﺍﻋﻤﺎﻟﻬﻢ ﺍﻟﻤﺤﺒﻄﺔ ﺑﺎﻋﻤﺎﻟﻬﻢ ﺍﻟﻤﺜﺒﺘﺔ،ﺑﺎﻟﻤﺆﻣﻨﻴﻦ
ﻭﻧﻔﺎﻫﺎ ﻋ�ﻦ ﺍﻟﻤﺸ�ﺮﻛﻴﻦ ﻫﻨ�ﺎ ،ﻭﺍﺛﺒﺖ ﻟﻠﻤ�ﺆﻣﻨﻴﻦ ﺍﻟﻬﺪﺍﻳ�ﺔ ﻓ�ﻲ ﺍﻻﻳ�ﺔ ﺍﻟﺴ�ﺎﺑﻘﺔ،ﺍﺫ ﺟﻌﻠﻮﻩ ﻣﺘﻌﺒﺪﺍ ﻻﻭﺛﺎﻧﻬﻢ،ﻭﻅﻠﻤﻮﺍ ﺍﻟﻤﺴﺠﺪ ﺍﻟﺤﺮﺍﻡ،ﺑﻌﺪﻡ ﺍﻻﻳﻤﺎﻥ
 .(0331F9231)] ﻭﷲ ﻻ ﻳﻬﺪﻱ ﺍﻟﻘﻮﻡ ﺍﻟﻈﺎﻟﻤﻴﻦ [ﻘﺎﻝ ﻓ
ٱۡﻷَۡﺭُﺽ ﺎ َﻭَﺿﺎﻗَۡﺖ َﻋﻠَۡﻴُﻜُﻢ ٗٴَﻛۡﺜَﺮﺗُُﻜۡﻢ ﻓَﻠَۡﻢ ﺗُۡﻐِﻦ َﻋﻨُﻜۡﻢ َﺷﻴ َۡﻭﻳَۡﻮَﻡ ُﺣﻨَۡﻴٍﻦ ﺇِۡﺫ ﺃَۡﻋَﺠﺒَۡﺘُﻜۡﻢ  َﻮﺍِﻁَﻦ َﻛﺜِﻴَﺮﺓ ٖﻟَﻘَۡﺪ ﻧََﺼَﺮُﻛُﻢ ٱﻟﱠ  ُﻓِﻲ ﻣ َ ﴿
 ﴾ ٥۲ﺑَِﻤﺎ َﺭُﺣﺒَۡﺖ ﺛُﻢﱠ َﻭﻟﱠۡﻴﺘُﻢ ﻣﱡ ۡﺪﺑِِﺮﻳَﻦ 
 
 ـ ﺍﻵﻳﺔ.(ﻭﻳﻮﻡ ﺣﻨﻴﻦ  :)ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ   
ﻟ�ﻦ ﻧﻐﻠ�ﺐ ﻣ�ﻦ ﻗﻠ�ﺔ ﻭﻛ�ﺎﻧﻮﺍ ﺍﺛﻨ�ﻰ :ﻳﻮﻡ ﺣﻨ�ﻴﻦﻗﺎﻝ ﺃﻥ ﺭﺟﻼ ً :»ﻧﺲ ﺃﺧﺮﺝ ﺍﻟﺒﻴﻬﻘﻲ ﻓﻲ ﺍﻟﺪﻻﺋﻞ ﻋﻦ ﺍﻟﺮﺑﻴﻊ ﺑﻦ ﺃ .345
 .(1331F0331)«ـ ﺍﻵﻳﺔ(ﻭﻳﻮﻡ ﺣﻨﻴﻦ ﺇﺫ ﺃﻋﺠﺒﺘﻜﻢ ﻛﺜﺮﺗﻜﻢ  :)ﻓﺄﻧﺰﻝ ﷲ،�ﻓﺸﻖ ﺫﻟﻚ ﻋﻠﻰ ﺭﺳﻮﻝ ﷲ ،ﻋﺸﺮ ﺃﻟﻔﺎً 
 
 [ﺗﻌﻠﻴﻖ]
ﺍﻟﻴ�ﻮﻡ ﻭﻗﺪ ﺍﺧﺘﻠﻒ ﻓ�ﻲ ﺍﻟﺮﺟ�ﻞ ﺍﻟﻘﺎﺋ�ﻞ ﻟ�ﻦ ﻧﻐﻠ�ﺐ ،ﺃﻭﺭﺩ ﺍﻟﻤﺆﻟﻒ ﺃﺛﺮﺍً ﻭﺍﺣﺪﺍ ًﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﻭﻫﻮ ﺃﺛﺮ ﻣﺮﺳﻞ ﺍﻹﺳﻨﺎﺩ 
 ﻭﻗﻴﻞ ﺭﺟﻞ ﻣﻦ ﺑﻨﻲ ﺑﻜﺮ.،ﻭﻗﻴﻞ ﺍﺑﻦ ﻋﺒﺎﺱ،ﻭﻗﻴﻞ ﺃﺑﻮ ﺑﻜﺮ ﺍﻟﺼﺪﻳﻖ،ﻓﻘﻴﻞ ﻫﻮ ﺳﻠﻤﺔ ﺑﻦ ﺳﻼﻣﺔ ﺑﻦ ﻭﻗﺶ.ﻣﻦ ﻗﻠﺔ
ﻭﻋﻦ ﻗﺘﺎﺩﺓ ﻭﺍﺑﻦ ﺯﻳﺪ ،ﻭﻋﻦ ﺍﻟﻨﺤﺎﺱ ﺃﺭﺑﻌﺔ ﻋﺸﺮ ﺃﻟﻔﺎً ،ﻭﻛﺬﻟﻚ ﺍﺧﺘﻠﻔﻮﺍ ﻓﻲ ﺍﻟﻜﺜﺮﺓ ﺍﻟﺘﻲ ﺃﻋﺠﺒﺘﻬﻢ ﻓﻌﻦ ﺍﺑﻦ ﻋﺒﺎﺱ ﺳﺘﺔ ﻋﺸﺮ ﺃﻟﻔﺎً  
 . (2331F1331)ﺃﺣﺪ ﻋﺸﺮ ﺃﻟﻔﺎ ًﻭﺧﻤﺴﻤﺎﺋﺔ :ﺍﺑﻦ ﻋﺒﺎﺱ ﻭﻋﻦ ﻣﻘﺎﺗﻞ ﻋﻦ،ﺍﺛﻨﺎ ﻋﺸﺮ ﺃﻟﻔﺎً  :ﻭﺍﺑﻦ ﺇﺳﺤﺎﻕ ﻭﺍﻟﻮﺍﻗﺪﻱ
ﻓﻘﺪ ﻛﺎﻧﻮﺍ ﻗﻠﺔ ،ﻭﺍﻵﻳﺔ ﺍﻟﻜﺮﻳﻤﺔ ﺇﺭﺷﺎﺩ ﻟﻠﻤﺴﻠﻤﻴﻦ ﺑﺄﻥ ﻳﺘﻮﺍﺿﻌﻮﺍ ﻟ ﻭﻳﻌﻠﻤﻮﺍ ﺃﻥ ﺍﻟﻨﺼﺮ ﺇﻧﻤﺎ ﻫﻮ ﻣﻦ ﻋﻨﺪ ﷲ ﻻ ﻣﻦ ﻛﺜﺮﺓ ﻋﺪﺩﻫﻢ 
 .ﻭﻛﺎﻧﻮﺍ ﻛﺜﺮﺓ ﻓﻲ ﺣﻨﻴﻦ ﻓﻜﺎﺩﻭﺍ ﺃﻥ ﻳﻨﻬﺰﻣﻮﺍ ﻭﻟﻜﻦ ﷲ ﺳﻠﻢ ﻭﺃﻋﻄﺎﻫﻢ ﺍﻟﻨﺼﺮ،ﻓﻲ ﺑﺪﺭ ﻓﻨﺼﺮﻫﻢ ﷲ
 
 [ﻶﻳﺔﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟ]
 .ﻭﺣﺮﻭﺏ ﻋﺪﻳﺪﺓ،ﺃﻯ ﻧﺼﺮﻛﻢ ﻓﻲ ﻣﺸﺎﻫﺪ ﻛﺜﻴﺮﺓ ﴾ﻟﻘﺪ ﻧﺼﺮﻛﻢ ﷲ ﻓﻲ ﻣﻮﺍﻁﻦ ﻛﺜﻴﺮﺓ ﴿
 .ﺑﻌﺪ ﺍﻟﻬﺰﻳﻤﺔ ﺍﻟﺘﻲ ﻣﻨﻴﺘﻢ ﺑﻬﺎ ﺑﺴﺒﺐ ﺍﻏﺘﺮﺍﺭﻛﻢ ﺑﺎﻟﻜﺜﺮﺓ،ﺃﻯ ﻭﻧﺼﺮﻛﻢ ﺍﻳﻀﺎ ﻳﻮﻡ ﺣﻨﻴﻦ ﴾ﻭﻳﻮﻡ ﺣﻨﻴﻦ  ﴿
ﻭﻛﻨﺘﻢ ﺍﺛﻨ�ﻲ ﻋﺸ�ﺮ ﺍﻟﻔ�ﺎ ﻭﺍﻋ�ﺪﺍﺅﻛﻢ ،ﻟﻦ ﻧﻐﻠﺐ ﺍﻟﻴﻮﻡ ﻣﻦ ﻗﻠﺔ :ﺃﻯ ﺣﻴﻦ ﺍﻋﺠﺒﻜﻢ ﻛﺜﺮﺓ ﻋﺪﺩﻛﻢ ﻓﻘﻠﺘﻢ ﴾ﺍﺫ ﺍﻋﺠﺒﺘﻜﻢ ﻛﺜﺮﺗﻜﻢ ﻓﻠﻢ ﺗﻐﻦ ﻋﻨﻜﻢ ﺷﻴﺌﺎ ﴿
 .ﻓﻠﻢ ﺗﻨﻔﻌﻜﻢ ﺍﻟﻜﺜﺮﺓ ﻭﻟﻢ ﺗﺪﻓﻊ ﻋﻨﻜﻢ ﺷﻴﺌﺎ،ﺃﺭﺑﻌﺔ ﺍﻻﻑ
 _______________
 (253/ 1ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(0331) 
 ﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ ﺃﺑﻮ ﺟﻌﻔﺮ ﺍﻟﺮﺍﺯﻱ ﺗﻘﺪﻡ ﺍﻟﻜﻼﻡ ﻋﻨﻪ 5/321ﺩﻻﺋﻞ ﺍﻟﻨﺒﻮﺓ ﻟﻠﺒﻴﻬﻘﻲ  (1331)
 (81/ 5ﺤﺮ ﺍﻟﻤﺤﻴﻂ ـ  )ﺗﻔﺴﻴﺮ ﺍﻟﺒ(2331) 
 (732)
 
 .ﻋﻠﻰ ﺭﺣﺒﻬﺎ ﻭﻛﺜﺮﺓ ﺍﺗﺴﺎﻋﻬﺎ ﺑﻜﻢ ﻣﻦ ﺷﺪﺓ ﺍﻟﺨﻮﻑ ﺍﻷﺭﺽﺃﻯ ﻭﺿﺎﻗﺖ ﴾ﺑﻤﺎ ﺭﺣﺒﺖ  ﺍﻷﺭﺽﻭﺿﺎﻗﺖ ﻋﻠﻴﻜﻢ  ﴿
 .(3331F2331)ﺃﻯ ﻭﻟﻴﺘﻢ ﻋﻠﻰ ﺃﺩﺑﺎﺭﻛﻢ ﻣﻨﻬﺰﻣﻴﻦ﴾ﺛﻢ ﻭﻟﻴﺘﻢ ﻣﺪﺑﺮﻳﻦ  ﴿
 
ﻓََﺴۡﻮَﻑ  ﻓََﻼ ﻳَۡﻘَﺮﺑُﻮْﺍ ٱۡﻟَﻤۡﺴِﺠَﺪ ٱۡﻟَﺤَﺮﺍَﻡ ﺑَۡﻌَﺪ َﻋﺎِﻣِﻬۡﻢ ﻫَٰ َﺬﺍﻭ َﻭﺇِۡﻥ ِﺧۡﻔﺘُۡﻢ َﻋۡﻴﻠَﺔ ٗ ﻧََﺠٞﺲ  ﻧﱠَﻤﺎ ٱۡﻟُﻤۡﺸِﺮُﻛﻮﻥ َﻳَٰ ٓﺄَﻳﱡﻬَﺎ ٱﻟﱠِﺬﻳَﻦ َءﺍَﻣﻨُٓﻮْﺍ ﺇِ  ﴿
 ﴾  ۸۲ ﻟﱠ  ُِﻣﻦ ﻓَۡﻀﻠِِﻪٓۦ ﺇِﻥ َﺷﺎَٓءﻭ ﺇِﻥﱠ ٱﻟﱠ  ََﻋﻠِﻴٌﻢ َﺣِﻜﻴﻢ ٞﻳُۡﻐﻨِﻴُﻜُﻢ ٱ
 
 .ﻳﺔـ ﺍﻵ(ﻭﺇﻥ ﺧﻔﺘﻢ ﻋﻴﻠﺔ  :)ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ          
ﻛ�ﺎﻥ ﺍﻟﻤﺸ�ﺮﻛﻮﻥ ﻳﺠﻴﺌ�ﻮﻥ ﺇﻟ�ﻰ ﺍﻟﺒﻴ�ﺖ ﻭﻳﺠﻴﺌ�ﻮﻥ ﻣﻌﻬ�ﻢ  »: ﻗ�ﺎﻝﻋﺒ�ﺎﺱ  ﻋﻦ ﺍﺑ�ﻦﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ [ﻙ] .445
ﻭﺇﻥ ﴿:ﻓ�ﺄﻧﺰﻝ ﷲ؟ﺍﻟﻤﺴ�ﻠﻤﻮﻥ: ﻣ�ﻦ ﺃﻳ�ﻦ ﻟﻨ�ﺎ ﺍﻟﻄﻌﺎﻡﻗ�ﺎﻝ ﺃﻥ ﻳ�ﺄﺗﻮﺍ ﺍﻟﺒﻴ�ﺖ  ﻓﻠﻤﺎ ﻧﻬ�ﻮﺍ ﻋ�ﻦ،ﺑﺎﻟﻄﻌﺎﻡ ﻳﺘﺠﺮﻭﻥ ﻓﻴﻪ
 .«﴾(4331F3331)ﺧﻔﺘﻢ ﻋﻴﻠﺔ ﻓﺴﻮﻑ ﻳﻐﻨﻴﻜﻢ ﷲ ﻣﻦ ﻓﻀﻠﻪ
ﺇﻧﻤﺎ ﺍﻟﻤﺸﺮﻛﻮﻥ ﻧﺠﺲ ﻓﻼ ﻳﻘﺮﺑﻮﺍ  ﴿:ﻟﻤﺎ ﻧﺰﻟﺖ: »ﻗﺎﻝ ﺑﻦ ﺟﺒﻴﺮ  ﺪﻋﻦ ﺳﻌﻴﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮ ﻭﺃﺑﻮ ﺍﻟﺸﻴﺦ  .545
ﻓ�ﺄﻧﺰﻝ  ؟ﻣ�ﻦ ﻳﺄﺗﻴﻨ�ﺎ ﺑﺎﻟﻄﻌ�ﺎﻡ ﻭﺑﺎﻟﻤﺘ�ﺎﻉ: ﻗ�ﺎﻟﻮﺍﺷ�ﻖ ﺫﻟ�ﻚ ﻋﻠ�ﻰ ﺍﻟﻤﺴ�ﻠﻤﻴﻦ ﻭ﴾ﺍﻟﻤﺴﺠﺪ ﺍﻟﺤ�ﺮﺍﻡ ﺑﻌ�ﺪ ﻋ�ﺎﻣﻬﻢ ﻫ�ﺬﺍ 
    .«ﺍﻵﻳﺔ -﴾(5331F4331)ﻭﺇﻥ ﺧﻔﺘﻢ ﻋﻴﻠﺔ ﻓﺴﻮﻑ ﻳﻐﻨﻴﻜﻢ ﷲ ﻣﻦ ﻓﻀﻠﻪ﴿:ﷲ
        .(6331F5331)ﻭﻏﻴﺮﻫﻢ ﻭﻋﻄﻴﺔ ﺍﻟﻌﻮﻓﻲ ﻭﺍﻟﻀﺤﺎﻙ ﻭﻗﺘﺎﺩﺓ ﻋﻦ ﻋﻜﺮﻣﺔﻭﺃﺧﺮﺝ ﻣﺜﻠﻪ  .645
 
 [ﺗﻌﻠﻴﻖ]
ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺛﺮﻳﻦ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﻭﺫﻛﺮ ﻟﻬﻤﺎ ﺷﻮﺍﻫﺪ ﻋﻦ ﻋﻜﺮﻣﺔ ﻭﻋﻄﻴ�ﺔ ﺍﻟﻌ�ﻮﻓﻲ ﻭﺍﻟﻀ�ﺤﺎﻙ ﻭﻗﺘ�ﺎﺩﺓ  
ﻓﺄﺭﺷ�ﺪﻫﻢ ﷲ ﺗﻌ�ﺎﻟﻰ ﺑ�ﺄﻥ ،ﻭﻫﻮ ﻳﻘﻮﻱ ﺳﺒﺐ ﺍﻟﻨﺰﻭﻝ ﻭﻫﻮ ﺧﻮﻑ ﺍﻟﻤﺴﻠﻤﻴﻦ ﻣﻦ ﺍﻧﻘﻄﺎﻉ ﻗ�ﻮﺗﻬﻢ ﺑﺴ�ﺒﺐ ﻣﻨ�ﻊ ﺍﻟﻤﺸ�ﺮﻛﻴﻦ ﻣ�ﻦ ﺍﻟﺒﻴﺖ .ﻭﻏﻴﺮﻫﻢ
 .ﻻ ﻣﻦ ﻏﻴﺮﻩ ﻭﺍﻟﺮﺯﻕ ﺑﻴﺪ ﷲ ﻭﺣﺪﻩ ﻳﺒﺴﻄﻪ ﻟﻤﻦ ﻳﺸﺎء ﻭﻗﺪﺭﻩ ﻋﻠﻰ ﻣﻦ ﻳﺸﺎءﺍﻟﻐﻨﻰ ﻣﻦ ﷲ 
ﺑﻌﺜﻨﻲ ﺃﺑﻮ ﺑﻜ�ﺮ ﻓ�ﻴﻤﻦ ﻳ�ﺆﺫﻥ ﻳ�ﻮﻡ  :ﻗﺎﻝﻭﺃﺧﺮﺝ ﺍﻹﻣﺎﻡ ﺍﻟﻄﺒﺮﺍﻧﻲ ﻓﻲ ﻣﺴﻨﺪ ﺍﻟﺸﺎﻣﻤﻴﻦ ﻋﻦ ﺣﻤﻴﺪ ﺑﻦ ﻋﺒﺪ ﺍﻟﺮﺣﻤﻦ ﺃﻥ ﺃﺑﺎ ﻫﺮﻳﺮﺓ  
ﺍﻟﻨﺤ�ﺮ ﻭﺍﻟﺤ�ﻭ ﺍﻷﻛﺒ�ﺮ ﺍﻟﺤ�ﻭ ﻭﺍﻟﺤ�ﻭ  ﻭﻻ ﻳﻄ�ﻮﻑ ﺑﺎﻟﺒﻴ�ﺖ ﻋﺮﻳ�ﺎﻥ ﻭﺇﻥ ﻳ�ﻮﻡ ﺍﻟﺤ�ﻭ ﺍﻷﻛﺒ�ﺮ ﻳ�ﻮﻡ ،ﺍﻟﻨﺤﺮ ﺑﻤﻨﻰ ﺃﻥ ﻻ ﻳﺤﻭ ﺑﻌ�ﺪ ﺍﻟﻌ�ﺎﻡ ﻣﺸ�ﺮﻙ
ﻭﺃﻧ�ﺰﻝ  ،ﻓﻨﺒﺬ ﺃﺑﻮ ﺑﻜﺮ ﺇﻟﻰ ﺍﻟﻨﺎﺱ ﻓﻲ ﺫﻟﻚ ﺍﻟﻌﺎﻡ ﻓﻠﻢ ﻳﺤﻭ ﻓﻲ ﺍﻟﻌﺎﻡ ﺍﻟﻘﺎﺑﻞ ﺍﻟﺬﻱ ﺣﻭ ﻓﻴﻪ ﺭﺳﻮﻝ ﷲ ﺣﺠ�ﺔ ﺍﻟ�ﻮﺩﺍﻉ ﻣﺸ�ﺮﻙ ،ﺍﻷﺻﻐﺮ ﺍﻟﻌﻤﺮﺓ
ﺍﻟﻤﺴ�ﺠﺪ ﺍﻟﺤ�ﺮﺍﻡ ﺑﻌ�ﺪ  ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ ﺇﻧﻤﺎ ﺍﻟﻤﺸﺮﻛﻮﻥ ﻧﺠﺲ ﻓ�ﻼ ﻳﻘﺮﺑ�ﻮﺍ ﴿ﺟﻞ ﻓﻲ ﺍﻟﻌﺎﻡ ﺍﻟﺬﻱ ﻧﺒﺬ ﻓﻴﻪ ﺃﺑﻮ ﺑﻜﺮ ﺇﻟﻰ ﺍﻟﻤﺸﺮﻛﻴﻦ ﷲ ﻋﺰ ﻭ
ﻓﻜ�ﺎﻥ ﺍﻟﻤﺸ�ﺮﻛﻮﻥ ﻳﻮﺍﻓ�ﻮﻥ ﺑﺎﻟﺘﺠ�ﺎﺭﺓ ﻓﻴﺘﻔ�ﻖ ﺑﻬ�ﺎ  ﴾ﻋ�ﺎﻣﻬﻢ ﻫ�ﺬﺍ ﻭﺇﻥ ﺧﻔ�ﺘﻢ ﻋﻴﻠ�ﺔ ﻓﺴ�ﻮﻑ ﻳﻐﻨ�ﻴﻜﻢ ﷲ ﻣ�ﻦ ﻓﻀ�ﻠﻪ ﺇﻥ ﺷ�ﺎء ﺇﻥ ﷲ ﻋﻠ�ﻴﻢ ﺣﻜ�ﻴﻢ 
ﺍﻟﻤﺴﻠﻤﻮﻥ ﻓﻠﻤﺎ ﺣﺮﻡ ﷲ ﻋﻠﻰ ﺍﻟﻤﺸﺮﻛﻴﻦ ﺃﻥ ﻳﻘﺮﺑﻮﺍ ﺍﻟﺴ�ﺠﺪ ﺍﻟﺤ�ﺮﺍﻡ ﻭﺟ�ﺪ ﺍﻟﻤﺴ�ﻠﻤﻮﻥ ﻓ�ﻲ ﺃﻧﻔﺴ�ﻬﻢ ﻣﻤ�ﺎ ﻗﻄ�ﻊ ﻋ�ﻨﻬﻢ ﻣ�ﻦ ﺍﻟﺘﺠ�ﺎﺭﺓ ﺍﻟﺘ�ﻲ ﻛ�ﺎﻥ 
ﻓﺄﺣﻞ ﻓﻲ ﺍﻵﻳ�ﺔ ﺍﻷﺧ�ﺮﻯ ﺍﻟﺘ�ﻲ ﺗﺘﺒﻌﻬ�ﺎ ﺍﻟﺠﺰﻳ�ﺔ  ﴾ﻓﺈﻥ ﺧﻔﺘﻢ ﻋﻴﻠﺔ ﻓﺴﻮﻑ ﻳﻐﻨﻴﻜﻢ ﷲ ﻣﻦ ﻓﻀﻠﻪ ﺇﻥ ﺷﺎء  ﴿ﻮﻥ ﻳﻮﺍﻓﻮﻥ ﺑﻬﺎ ﻓﺄﻧﺰﻝ ﷲ ﺍﻟﻤﺸﺮﻛ
ﻗﺎﺗﻠﻮﺍ ﺍﻟﺬﻳﻦ ﻻ ﻳﺆﻣﻨﻮﻥ ﺑﺎﻟ ﻭﻻ ﺑ�ﺎﻟﻴﻮﻡ ﺍﻵﺧ�ﺮ ﴿ﻘﺎﻝ ﻭﻟﻢ ﺗﻜﻦ ﺗﺆﺩﻯ ﻗﺒﻞ ﺫﻟﻚ ﻓﺠﻌﻠﻬﺎ ﻋﻮﺿﺎ ﻣﻤﺎ ﻣﻨﻌﻬﻢ ﻣﻦ ﻣﻮﺍﻓﺎﺓ ﺍﻟﻤﺸﺮﻛﻴﻦ ﺑﺘﺠﺎﺭﺍﺗﻬﻢ ﻓ
ﻓﻠﻤﺎ ﺃﺣ�ﻖ  ﴾ﷲ ﻭﺭﺳﻮﻟﻪ ﻭﻻ ﻳﺪﻳﻨﻮﻥ ﺩﻳﻦ ﺍﻟﺤﻖ ﻣﻦ ﺍﻟﺬﻳﻦ ﺃﻭﺗﻮﺍ ﺍﻟﻜﺘﺎﺏ ﺣﺘﻰ ﻳﻌﻄﻮﺍ ﺍﻟﺠﺰﻳﺔ ﻋﻦ ﻳﺪ ﻭﻫﻢ ﺻﺎﻏﺮﻭﻥ ﻭﻻ ﻳﺤﺮﻣﻮﻥ ﻣﺎ ﺣﺮﻡ
 .(7331F6331)ﷲ ﺫﻟﻚ ﻟﻠﻤﺴﻠﻤﻴﻦ ﻋﺮﻓﻮﺍ ﺃﻧﻪ ﻗﺪ ﻋﺎﻭﺿﻬﻢ ﺃﻓﻀﻞ ﻣﻤﺎ ﻛﺎﻧﻮﺍ ﻭﺟﺪﻭﺍ ﻋﻠﻴﻪ ﻣﻤﺎ ﻛﺎﻥ ﺍﻟﻤﺸﺮﻛﻮﻥ ﻳﻮﺍﻓﻮﻥ ﺑﻪ ﻣﻦ ﺍﻟﺘﺠﺎﺭﺓ
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
 :ﺍﻟﺤﺴ�ﻦﻗ�ﺎﻝ ﻭ،ﺃﻋﻴ�ﺎﻧﻬﻢ ﻧﺠﺴ�ﺔ ﻛ�ﺎﻟﻜﻼﺏ ﻭﺍﻟﺨﻨﺎﺯﻳﺮ :ﺍﺑ�ﻦ ﻋﺒ�ﺎﺱﻗ�ﺎﻝ ،ﺃﻯ ﻗﺬﺭ ﻟﺨﺒﺚ ﺑﺎﻁﻨﻬﻢ﴾ﺮﻛﻮﻥ ﻧﺠﺲ ﻳﺎ ﺍﻳﻬﺎ ﺍﻟﺬﻳﻦ ﺍﻣﻨﻮﺍ ﺍﻧﻤﺎ ﺍﻟﻤﺸ﴿
ﻟﺨﺒ��ﺚ ﺍﻋﺘﻘ��ﺎﺩﻫﻢ ﻭﻛﻔ��ﺮﻫﻢ ،ﻛﺎﻟﻨﺠﺲ ﺃﻭﻭﺍﻟﺠﻤﻬﻮﺭ ﻋﻠ��ﻰ ﺍﻥ ﻫ��ﺬﺍ ﻋﻠ��ﻰ ﺍﻟﺘﺸ��ﺒﻴﻪ ﺃﻯ ﻫ��ﻢ ﺑﻤﻨﺰﻟ��ﺔ ﺍﻟ��ﻨﺠﺲ ،ﻣ��ﻦ ﺻ��ﺎﻓﺢ ﻣﺸ��ﺮﻛﺎ ﻓﻠﻴﺘﻮﺿ��ﺄ
 .ﺍﺳﺪ ﺃﻯ ﻛﺎﻻﺳﺪ ﻋﻠﻲ :ﻣﺒﺎﻟﻐﺔ ﻓﻲ ﺍﻟﻮﺻﻒ ﻋﻠﻰ ﺣﺪ ﻗﻮﻟﻬﻢ،ﺟﻌﻠﻮﺍ ﻛﺄﻧﻬﻢ ﺍﻟﻨﺠﺎﺳﺔ ﺑﻌﻴﻨﻬﺎ،ﺑﺎﻟ
 :ﻭﻗﻴ�ﻞ :ﺍﺑ�ﻮ ﺍﻟﺴ�ﻌﻮﺩﻗﺎﻝ ،ﺍﻁﻠﻖ ﺍﻟﻤﺴﺠﺪ ﺍﻟﺤﺮﺍﻡ ﻭﻗﺼﺪ ﺑﻪ ﺍﻟﺤﺮﻡ ﻛﻠﻪ،ﺃﻯ ﻓﻼ ﻳﺪﺧﻠﻮﺍ ﺍﻟﺤﺮﻡ﴾ﻓﻼ ﻳﻘﺮﺑﻮﺍ ﺍﻟﻤﺴﺠﺪ ﺍﻟﺤﺮﺍﻡ ﺑﻌﺪ ﻋﺎﻣﻬﻢ ﻫﺬﺍ  ﴿
ﻭﻫﻮ ﻋﺎﻡ ﺗﺴﻊ ﻣﻦ ﺍﻟﻬﺠﺮﺓ ﻭﻳﺆﻳﺪﻩ ﺣﺪﻳﺚ )ﻭﺍﻻ ﻳﺤﻭ ﺑﻌﺪ ،ﺍﻟﻤﺮﺍﺩ ﺍﻟﻤﻨﻊ ﻋﻦ ﺍﻟﺤﻭ ﻭﺍﻟﻌﻤﺮﺓ ﺃﻯ ﻻ ﻳﺤﺠﻮﺍ ﻭﻻ ﻳﻌﺘﻤﺮﻭﺍ ﺑﻌﺪ ﺣﻭ ﻋﺎﻣﻬﻢ ﻫﺬﺍ
 .ﻭﻧﺎﺩﻯ ﺑﻬﺎ ﻋﻠﻰ ﻓﻲ ﺍﻟﻤﻮﺳﻢ،ﺬﺍ ﺍﻟﻌﺎﻡ ﻣﺸﺮﻙ ( ﻭﻫﻮ ﺍﻟﻌﺎﻡ ﺍﻟﺬﻱ ﻧﺰﻟﺖ ﻓﻴﻪ ﺳﻮﺭﺓ ﺑﺮﺍءﺓﻫ
ﻓ�ﺎﻥ ﷲ ،ﻣ�ﻦ ﺍﻟﺤﻭ ﺃﻭﻭﺍﻥ ﺧﻔﺘﻢ ﺍﻳﻬﺎ ﺍﻟﻤﺆﻣﻨﻮﻥ ﻓﻘﺮﺍ ﺑﺴ�ﺒﺐ ﻣ�ﻨﻌﻬﻢ ﻣ�ﻦ ﺩﺧ�ﻮﻝ ﺍﻟﺤ�ﺮﻡ  ﺃﻱ﴾ﻭﺍﻥ ﺧﻔﺘﻢ ﻋﻴﻠﺔ ﻓﺴﻮﻑ ﻳﻐﻨﻴﻜﻢ ﷲ ﻣﻦ ﻓﻀﻠﻪ ﴿
 .(8331F7331)ﺳﺒﺤﺎﻧﻪ ﻳﻐﻨﻴﻜﻢ ﻋﻨﻬﻢ ﺑﻄﺮﻳﻖ ﺍﺧﺮ ﻣﻦ ﻓﻀﻠﻪ ﻭﻋﻄﺎﺋﻪ
 
ﻮَﻥ ﻗَۡﻮَﻝ ٱﻟﱠِﺬﻳَﻦ َﻛﻔَُﺮﻭْﺍ ٴُﻴَﻬُﻮُﺩ ُﻋَﺰۡﻳٌﺮ ٱۡﺑُﻦ ٱﻟﱠ  َِﻭﻗَﺎﻟَِﺖ ٱﻟﻨﱠَﺼٰ َﺮﻯ ٱۡﻟَﻤِﺴﻴُﺢ ٱۡﺑُﻦ ٱﻟﱠ ِۖ َﺫٰ ﻟَِﻚ ﻗَۡﻮﻟُﻬُﻢ ﺑِﺄَۡﻓَﻮٰ ِﻫِﻬۡﻢۖ ﻳَُﻀٰ ﻬ َِﻭﻗَﺎﻟَِﺖ ٱﻟ ۡ ﴿
 ﴾۰۳ﻗَٰ ﺘَﻠَﻬُُﻢ ٱﻟﱠ ُۖ ﺃَﻧﱠٰﻰ ﻳُۡﺆﻓَُﻜﻮَﻥ  ِﻣﻦ ﻗَۡﺒُﻞﻭ 
 
 .ﺖ ﺍﻟﻴﻬﻮﺩ ( ﺍﻵﻳﺔﻗﺎﻟ) ﻭ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﺳ�ﻼﻡ ﺑ�ﻦ ﻣﺸ�ﻜﻢ ﻭﻧﻌﻤ�ﺎﻥ ﺑ�ﻦ ﺃﻭﻓ�ﻰ  �ﺃﺗ�ﻰ ﺭﺳ�ﻮﻝ ﷲ  :»ﻗﺎﻝ ﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺧﺎﺗﻢ ﻋﻦ ﺍﺑﻦ ﻋﺒﺎﺱ  ) ﮔ ( .745
 _______________
 (453/ 1ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(3331) 
 (ﻋﻦ ﻋﻜﺮﻣﺔ ﻣﺮﺳﻼ ﻭﺇﺳﻨﺎﺩﻩ ﺻﺤﻴﺢ1101ﺡ) 5/ 342ﻭﺳﻌﻴﺪ ﺑﻦ ﻣﻨﺼﻮﺭ ﻓﻲ ﺳﻨﻨﻪ  01/701ﻭﺃﺧﺮﺟﻪ ﺍﺑﻦ ﺟﺮﻳﺮ  6/7771ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ  (4331)
 ﺭﻳﺦ ﺍﻟﻜﺒﻴﺮ: ﺃﺛﻨﻰ ﻋﻠﻴﻪ ﺍﻟﺜﻮﺭﻱ ﻭﺑﺎﻗﻲ ﺍﻹﺳﻨﺎﺩ ﺛﻘﺎﺕ ﻏﻴﺮ ﺃﻧﻪ ﻣﺮﺳﻞﻣﺮﺳﻞ ﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ ﻭﺍﻗﺪ ﺃﺑﻮ ﻋﺒﺪ ﷲ  ﻗﺎﻝ ﺍﻟﺒﺨﺎﺭﻱ ﻓﻲ ﺍﻟﺘﺎ 01/701ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺟﺮﻳﺮ (5331)
 ﻛﻠﻬﺎ ﻣﺮﺍﺳﻴﻞ ﻛﻤﺎ ﺗﺮﻯ ﻓﻼ ﺩﺍﻋﻲ ﻹﻁﺎﻟﺔ ﺍﻟﺒﺤﺚ ﻓﻴﻤﺎ ﻻ ﺗﻘﻮﻡ ﺑﻪ ﺍﻟﺤﺠﺔ ﻭﻛﻠﻬﺎ ﻋﻨﺪ ﺍﺑﻦ ﺟﺮﻳﺮ ﺍﻟﻤﺼﺪﺭ ﺍﻟﺴﺎﺑﻖ(6331)
 ﺍﻟﻤﺆﻟﻒ: ﺳﻠﻴﻤﺎﻥ ﺑﻦ ﺃﺣﻤﺪ ﺑﻦ ﺃﻳﻮﺏ ﺃﺑﻮ ﺍﻟﻘﺎﺳﻢ ﺍﻟﻄﺒﺮﺍﻧﻲ( 481/ 4ﻣﺴﻨﺪ ﺍﻟﺸﺎﻣﻴﻴﻦ ـ ﻣﻔﻬﺮﺱ )(7331) 
 ﺗﺤﻘﻴﻖ: ﺣﻤﺪﻱ ﺑﻦ ﻋﺒﺪ ﺍﻟﻤﺠﻴﺪ ﺍﻟﺴﻠﻔﻲ 4891 – 5041ﺑﻴﺮﻭﺕ ﺍﻟﻄﺒﻌﺔ ﺍﻷﻭﻟﻰ، –ﺆﺳﺴﺔ ﺍﻟﺮﺳﺎﻟﺔ ﺍﻟﻨﺎﺷﺮ: ﻣ
 (553/ 1ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(8331) 
 (832)
ﻛﻴﻒ ﻧﺘﺒﻌﻚ ﻭﻗﺪ ﺗﺮﻛ�ﺖ ﻗﺒﻠﺘﻨ�ﺎ ﻭﺃﻧ�ﺖ ﻻ ﺗ�ﺰﻋﻢ ﻭ :ﻘﺎﻝﻓ ﻭﻣﺤﻤﺪ ﺑﻦ ﻭﺟﻴﻪ ﻭﺷﺎﺱ ﺑﻦ ﻗﻴﺲ ﻭﻣﺎﻟﻚ ﺑﻦ ﺍﻟﺼﻴﻒ
 .«ﺍﻵﻳﺔ (9331F8331)ـ ﴾ﺍﻟﻴﻬﻮﺩ ﻗﺎﻟﺖ ﻭ ﴿:ﻓﺄﻧﺰﻝ ﷲ ﻓﻲ ﺫﻟﻚ ؟ﺃﻥ ﻋﺰﻳﺮﺍ ﺍﺑﻦ ﷲ
 
 [ ﺗﻌﻠﻴﻖ]
ﻭﻗ�ﻮﻝ ﺍﻟﻨﺼ�ﺎﺭﻱ ﺍﻟﻤﺴ�ﻴﺢ ،ﻒ ﺭﺣﻤﻪ ﷲ ﻫﺬﺍ ﺍﻷﺛﺮ ﺍﻟﻮﺣﻴﺪ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﻓﻲ ﻗﻮﻝ ﺍﻟﻴﻬﻮﺩ ﻋﺰﻳﺮ ﺍﺑﻦ ﷲﺫﻛﺮ ﺍﻟﻤﺆﻟ 
ﻭﺍﻟﺘﻌﺒﻴﺮ ﻋﻦ ﺑﺼﻴﻐﺔ ﺍﻟﺠﻤﻊ ﺭﻏﻢ ﺃﻥ ﺍﻟﻘﺎﺋﻞ ﺃﻓﺮﺍﺩ ﻣﻨﻬﻢ ﻷﻥ ﺍﻟﺒﺎﻗﻲ ﻣﻨﻬﻢ ﺭﺿﻮﺍ ﺑﻬﺬﻩ ﺍﻟﻤﻘﻮﻟﺔ ﺍﻟﺸﻨﻌﺎء ﻓﺎﺳﺘﺤﻘﻮﺍ ﺟﻤﻴﻌﺎ ًﺍﻟﺬﻡ ﻋﻠﻰ  ،ﺍﺑﻦ ﷲ
 .ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ .ﻫﺬﻩ ﺍﻟﻘﻮﻟﺔ ﻗﺎﻟﻮﺍ (0431F9331)ﻭﻗﻴﻞ ﺑﺄﻥ ﻛﻞ ﺍﻟﻴﻬﻮﺩ .ﺘﻬﻢﻘﺎﻟﻣ
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
 :ﺍﻟﺒﻴﻀ�ﺎﻭﻱﻗﺎﻝ ،ﻭﻫﻮ ﻭﺍﺣ�ﺪ ﺍﺣ�ﺪ ﻓ�ﺮﺩ ﺻ�ﻤﺪ! ﺍﻥ ﻋﺰﻳﺮﺍ ﺍﺑﻦ ﷲ : ﻘﺎﻟﻮﺍﻓ،ﻧﺴﺐ ﺍﻟﻠﻌﻨﺎء ﺍﻟﻰ ﷲ ﺍﻟﻮﻟﺪ ﺃﻱ ﴾ﺍﻟﻴﻬﻮﺩ ﻋﺰﻳﺮ ﺍﺑﻦ ﷲ ﻗﺎﻟﺖ ﻭ ﴿
ﺃﻣﻠﻰ ﻋﻠ�ﻴﻬﻢ ﺍﻟﺘ�ﻮﺭﺍﺓ ﺣﻔﻈ�ﺎ ﻓﺘﻌﺠﺒ�ﻮﺍ ﻣ�ﻦ ،ﺑﻌ�ﺪ ﻣﺎﺋ�ﺔ ﻋ�ﺎﻡ ﻓﻠﻤﺎ ﺍﺣﻴ�ﺎﻩ ﷲ،ﺫﻟﻚ ﻻﻧﻪ ﻟﻢ ﻳﺒﻖ ﻓﻴﻬﻢ ﺑﻌﺪ ﺑﺨﺘﻨﺼﺮ ﻣﻦ ﻳﺤﻔﻆ ﺍﻟﺘﻮﺭﺍﺓ ﻗﺎﻟﻮﺍﻭﺍﻧﻤﺎ 
 ﻣﺎ ﻫﺬﺍ ﺍﻻ ﻻﻧﻪ ﺍﺑﻦ ﷲ: ﻗﺎﻟﻮﺍﺫﻟﻚ ﻭ
ﻭﻻ ﻳﺘﺼ�ﻮﺭ ،ﻻﻥ ﻋﻴﺴ�ﻰ ﻭﻟ�ﺪ ﺑ�ﺪﻭﻥ ﺍﺏ: ﻗ�ﺎﻟﻮﺍ،ﺍﻥ ﺍﻟﻤﺴﻴﺢ ﺍﺑ�ﻦ ﷲ-ﺍﻋﺪﺍء ﷲ -ﺃﻯ ﻭﺯﻋﻢ ﺍﻟﻨﺼﺎﺭﻯ﴾ﺍﻟﻨﺼﺎﺭﻯ ﺍﻟﻤﺴﻴﺢ ﺍﺑﻦ ﷲ ﻗﺎﻟﺖ ﻭ ﴿
 .ﻰ ﺭﺩﺍ ﻋﻠﻴﻬﻢﺗﻌﺎﻟﻗﺎﻝ ،ﻓﻼ ﺑﺪ ﺍﻥ ﻳﻜﻮﻥ ﺍﺑﻦ ﷲ،ﺍﻥ ﻳﻜﻮﻥ ﻭﻟﺪ ﺑﺪﻭﻥ ﺍﺏ
 :ﻳﺘﻀ�ﻤﻦ ﻣﻌﻨﻴ�ﻴﻦ :ﻓ�ﻲ ﺍﻟﺘﺴ�ﻬﻴﻞﻗ�ﺎﻝ ﺃﻯ ﺫﻟﻚ ﺍﻟﻘﻮﻝ ﺍﻟﺸﻨﻴﻊ ﻫﻮ ﻣﺠﺮﺩ ﺩﻋﻮﻯ ﺑﺎﻟﻠﺴﺎﻥ ﻣﻦ ﻏﻴﺮ ﺩﻟﻴﻞ ﻭﻻ ﺑﺮﻫﺎﻥ، ﴾ﺫﻟﻚ ﻗﻮﻟﻬﻢ ﺑﺄﻓﻮﺍﻫﻬﻢ  ﴿
ﻫ�ﺬﺍ ﻗﻮﻟ�ﻚ  :ﻛﻘﻮﻟ�ﻚ ﻟﻤ�ﻦ ﺗﻜﺬﺑ�ﻪ،ﻭﺍﻧﻤﺎ ﻫ�ﻮ ﻣﺠ�ﺮﺩ ﺩﻋﻮﻯ،ﻭﺍﻟﺜﺎﻧﻲ ﺍﻧﻬﻢ ﻻ ﺣﺠﺔ ﻟﻬﻢ ﻓﻲ ﺫﻟﻚ،ﻭﺍﻟﺘﺄﻛﻴﺪ ﻓﻲ ﺫﻟﻚ ﺍﻟﻤﻘﺎﻟﺔﺍﺣﺪﻫﻤﺎ ﺍﻟﺰﺍﻣﻬﻢ ﻫﺬﻩ 
 .ﺑﻠﺴﺎﻧﻚ
ﺍﻟﻤﻼﺋﻜ�ﺔ ﺑﻨ�ﺎﺕ ﷲ ] ﺗﺸ�ﺎﺑﻬﺖ : ﻗﺎﻟﻮﺍﻗﻮﻝ ﺍﻟﻤﺸﺮﻛﻴﻦ ﻗﺒﻠﻬﻢ ﺣﻴﺚ ،ﺃﻯ ﻳﺸﺎﺑﻬﻮﻥ ﺑﻬﺬﺍ ﺍﻟﻘﻮﻝ ﺍﻟﺸﻨﻴﻊ ﴾ﻳﻀﺎﻫﺌﻮﻥ ﻗﻮﻝ ﺍﻟﺬﻳﻦ ﻛﻔﺮﻭﺍ ﻣﻦ ﻗﺒﻞ ﴿
 .ﻗﻠﻮﺑﻬﻢ [ ﻓﻲ ﺍﻟﻜﻔﺮ ﻭﺍﻟﻀﻼﻝ
ﻴﺚ ﺟﻌﻠ�ﻮﺍ ﺣ،ﺑﻌ�ﺪ ﻭﺿ�ﻮﺡ ﺍﻟ�ﺪﻟﻴﻞ،ﺃﻯ ﺍﻫﻠﻜﻬﻢ ﷲ ﻛﻴﻒ ﻳﺼﺮﻓﻮﻥ ﻋﻦ ﺍﻟﺤﻖ ﺍﻟ�ﻰ ﺍﻟﺒﺎﻁﻞ،ﺩﻋﺎء ﻋﻠﻴﻬﻢ ﺑﺎﻟﻬﻼﻙ ﴾ﻗﺎﺗﻠﻬﻢ ﷲ ﺃﻧﻰ ﻳﺆﻓﻜﻮﻥ  ﴿
ﻭﷲ ﺗﻌ�ﺎﻟﻰ ﻋﺠ�ﺐ ﻧﺒﻴ�ﻪ ﻣ�ﻦ ﺗ�ﺮﻛﻬﻢ ،ﺍﻟﺼﻴﻐﺔ ﻟﻠﺘﻌﺠﺐ ﻭﻫﻮ ﺭﺍﺟﻊ ﺍﻟ�ﻰ ﺍﻟﺨﻠ�ﻖ ﻋﻠ�ﻰ ﻋ�ﺎﺩﺓ ﺍﻟﻌ�ﺮﺏ ﻓ�ﻲ ﻣﺨﺎﻁﺒ�ﺎﺑﻬﻢ :ﺍﻟﺮﺍﺯﻱﻗﺎﻝ ﻟ ﻭﻟﺪﺍ! 
 .(1431F0431)ﺍﻟﺤﻖ ﻭﺍﺻﺮﺍﺭﻫﻢ ﻋﻠﻰ ﺍﻟﺒﺎﻁﻞ
 
ﻮْﺍ ِﻋﺪﱠﺓ ََﻣﺎ َﺣﺮﱠ َﻡ ٱﻟﱠ  ُٴُﺎ ﻟﱢﻴَُﻮﺍﻁ َِﺤﺮﱢ ُﻣﻮﻧَﻪُۥ َﻋﺎﻣ ٗﺎ َﻳُ َﻛﻔَُﺮﻭْﺍ ﻳُِﺤﻠﱡﻮﻧَﻪُۥ َﻋﺎﻣ ٗﻓِﻲ ٱۡﻟُﻜۡﻔِﺮۖ ﻳَُﻀﻞﱡ ﺑِِﻪ ٱﻟﱠِﺬﻳَﻦ  ﺇِﻧﱠَﻤﺎ ٱﻟﻨﱠِﺴٓﻲُء ِﺯﻳَﺎَﺩﺓ ٞ ﴿
 ﴾ ۷۳ ﻓَﻴُِﺤﻠﱡﻮْﺍ َﻣﺎ َﺣﺮﱠ َﻡ ٱﻟﱠ ُﻭ ُﺯﻳﱢَﻦ ﻟَﻬُۡﻢ ُﺳٓﻮُء ﺃَۡﻋَﻤٰ ﻠِِﻬۡﻢۗ َﻭٱﻟﱠ  َُﻻ ﻳَۡﻬِﺪﻱ ٱۡﻟﻘَۡﻮَﻡ ٱۡﻟَﻜٰ ﻔِِﺮﻳﻦ َ
 
 ـ ﺍﻵﻳﺔ.(ﺇﻧﻤﺎ ﺍﻟﻨﺴﻲء  :)ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ      
ﻛ�ﺎﻧﻮﺍ ﻳﺠﻌﻠ�ﻮﻥ ﺍﻟﺴ�ﻨﺔ ﺛﻼﺛ�ﺔ ﻋﺸ�ﺮ ﺷ�ﻬﺮﺍ ًﻓﻴﺠﻌﻠ�ﻮﻥ ﺍﻟﻤﺤ�ﺮﻡ  :»ﻗ�ﺎﻝ ﻟ�ﻚ ﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮﻋﻦ ﺃﺑﻲ ﻣﺎ[ﻙ] .845
 .«﴾(2431F1431)ﺇﻧﻤﺎ ﺍﻟﻨﺴﻲء ﺯﻳﺎﺩﺓ ﻓﻲ ﺍﻟﻜﻔﺮ ﴿:ﻓﺄﻧﺰﻝ ﷲ،ﺻﻔﺮﺍ ًﻓﻴﺴﺘﺤﻠﻮﻥ ﻓﻴﻪ ﺍﻟﻤﺤﺮﻣﺎﺕ
 
 [ﺗﻌﻠﻴﻖ]
ﻭﻫ�ﻮ ﻳ�ﺪﻝ ﻋﻠ�ﻰ ﻣ�ﺎ ﻛ�ﺎﻥ ﻋﻠﻴ�ﻪ ﺃﻫ�ﻞ ﺍﻟﺠﺎﻫﻠﻴ�ﺔ ﻣ�ﻦ ﺍﺳ�ﺘﺤﻼﻝ  ،ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺛﺮﺍً ﻭﺍﺣﺪﺍً ﻓﻲ ﺳﺒﺐ ﻧ�ﺰﻭﻝ ﻫ�ﺬﻩ ﺍﻵﻳ�ﺔ 
 .ﻓﻴﺆﺧﺮﻭﻥ ﻭﻳﻘﺪﻣﻮﻥ ﻓﻲ ﺍﻟﺸﻬﻮﺭ ﺣﺘﻰ ﻳﻘﺎﺗﻠﻮﺍ ﻳﺤﺎﺭﺑﻮﺍ ﻓﻴﻬﺎ ﻣﻦ ﺷﺎﺅﺍ ﻓﺄﻧﺰﻝ ﷲ ﻋﺰ ﻭﺟﻞ ﻫﺬﻩ ﺍﻵﻳﺔ ﻓﻲ ﻓﻌﻠﻬﻢ ،ﺍﻟﺤﺮﻡﺍﻷﺷﻬﺮ 
 .ﻭﻫﺬﺍ ﺍﻷﺛﺮ ﺍﻟﺬﻱ ﺫﻛﺮﻩ ﺍﻟﻤﺆﻟﻒ ﻭﺇﻥ ﻛﺎﻥ ﺇﺳﻨﺎﺩﻩ ﻣﺮﺳﻞ ﻓﺈﻥ ﻟﻪ ﺷﻮﺍﻫﺪ 
ﻭﺇﻧﻤ�ﺎ ﻛﺮﻫ�ﺖ ﺃﻥ ،ﺮﻡﺍﻟﻤﺤ :ﻟ�ﻪﻘ�ﺎﻝ ﻭﻟﻜﻦ ﻳ،ﺻ�ﻔﺮ :ﻟﻠﻤﺤ�ﺮﻡﻘ�ﺎﻝ ﻭﺃﻛ�ﺮﻩ ﺃﻥ ﻳ: ﻗ�ﺎﻝﻓﺄﺧﺮﺝ ﺍﻹﻣﺎﻡ ﺍﻟﺒﻴﻬﻘﻲ ﻋﻦ ﺍﻹﻣ�ﺎﻡ ﺍﻟﺸ�ﺎﻓﻌﻲ  
ﻭﻋﺎﻣﺎ ،ﻭﻳﻨﺴﺌﻮﻥ ﻓﻴﺤﺠﻮﻥ ﻋﺎﻣﺎ ﻓﻲ ﺷ�ﻬﺮ،ﺻﻔﺮﺍﻥ ﻟﻠﻤﺤﺮﻡ ﻭﺻﻔﺮ :ﻓﻴﻘﻮﻟﻮﻥ،ﺻﻔﺮ ﻣﻦ ﻗﺒﻞ ﺃﻥ ﺃﻫﻞ ﺍﻟﺠﺎﻫﻠﻴﺔ ﻛﺎﻧﻮﺍ ﻳﻌﺪﻭﻥ :ﻟﻠﻤﺤﺮﻡﻘﺎﻝ ﻳ
ﻗ�ﺎﻝ ﺇﻧﻤ�ﺎ ﺍﻟﻨﺴ�ﻲء ﺯﻳ�ﺎﺩﺓ ﻓ�ﻲ ﺍﻟﻜﻔ�ﺮ ﺍﻵﻳ�ﺔ ﻭ :ﻓ�ﺄﻧﺰﻝ ﷲ ﺗﻌ�ﺎﻟﻰ،ﺃﺻ�ﺒﻨﺎﻩ ﻓ�ﻲ ﻏﻴﺮﻩ،ﺇﻥ ﺃﺧﻄﺄﻧﺎ ﻣﻮﺿﻊ ﺍﻟﺤ�ﺮﻡ ﻓ�ﻲ ﻋﺎﻡ :ﻭﻳﻘﻮﻟﻮﻥ،ﻓﻲ ﻏﻴﺮﻩ
 ."(3431F2431)ﻓﻼ ﺷﻬﺮ ﻳﻨﺴﺄ ،" ﺇﻥ ﺍﻟﺰﻣﺎﻥ ﻗﺪ ﺍﺳﺘﺪﺍﺭ ﻛﻬﻴﺌﺘﻪ ﻳﻮﻡ ﺧﻠﻖ ﷲ ﺍﻟﺴﻤﻮﺍﺕ ﻭﺍﻷﺭﺽ : �ﺭﺳﻮﻝ ﷲ 
 
 
 [ ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
ﻓﻬﻮ ،ﻻﻧﻪ ﺗﺤﺮﻳﻢ ﻣﺎ ﺃﺣﻠﻪ ﷲ ﻭﺗﺤﻠﻴﻞ ﻣ�ﺎ ﺣﺮﻣ�ﻪ،ﺯﻳﺎﺩﺓ ﻓﻲ ﺍﻟﻜﻔﺮ،ﺃﻯ ﺍﻧﻤﺎ ﺗﺄﺧﻴﺮ ﺣﺮﻣﺔ ﺷﻬﺮ ﻟﺸﻬﺮ ﺁﺧﺮ ﴾ﺇﻧﻤﺎ ﺍﻟﻨﺴﻲء ﺯﻳﺎﺩﺓ ﻓﻲ ﺍﻟﻜﻔﺮ  ﴿ 
ﻓ�ﺈﺫﺍ ،ﻭﻛ�ﺎﻥ ﺍﻟﻘﺘ�ﺎﻝ ﻣﺤﺮﻣ�ﺎ ﻋﻠ�ﻴﻬﻢ ﻓ�ﻲ ﺍﻻﺷ�ﻬﺮ ﺍﻟﺤﺮﻡ،ﻛﺎﻥ ﺍﻟﻌﺮﺏ ﺍﻫﻞ ﺣ�ﺮﻭﺏ ﻭﻏﺎﺭﺍﺕ :ﺴﺮﻭﻥﺍﻟﻤﻔﻗﺎﻝ ،ﻛﻔﺮ ﺁﺧﺮ ﻣﻀﻤﻮﻡ ﺍﻟﻰ ﻛﻔﺮﻫﻢ
ﻛ�ﺎﻧﻬﻢ ﻳﺴﺘﻘﺮﺿ�ﻮﻥ ﺣﺮﻣ�ﺔ ﺷ�ﻬﺮ ،ﻓﻴﺤﻠﻮﻧ�ﻪ ﻭﻳﺤﺮﻣ�ﻮﻥ ﻣﻜﺎﻧ�ﻪ ﺷ�ﻬﺮﺍ ﺁﺧﺮ،ﺷ�ﻖ ﻋﻠ�ﻴﻬﻢ ﺗ�ﺮﻙ ﺍﻟﻤﺤﺎﺭﺑﺔ،ﺟﺎء ﺍﻟﺸﻬﺮ ﺍﻟﺤﺮﺍﻡ ﻭﻫﻢ ﻣﺤﺎﺭﺑﻮﻥ
 .ﺔﺣﺘﻰ ﻳﻜﻤﻞ ﻓﻲ ﺍﻟﻌﺎﻡ ﺍﺭﺑﻌﺔ ﺍﺷﻬﺮ ﻣﺤﺮﻣ،ﻓﺮﺑﻤﺎ ﺃﺣﻠﻮﺍ ﺍﻟﻤﺤﺮﻡ ﻭﺣﺮﻣﻮﺍ ﺻﻔﺮ،ﻟﺸﻬﺮ ﻏﻴﺮﻩ
 .ﺃﻯ ﻳﻀﻞ ﷲ ﺑﺴﺒﺒﻪ ﺍﻟﻜﺎﻓﺮﻳﻦ ﺿﻼﻻ ﻋﻠﻰ ﺿﻼﻟﻬﻢ ﴾ﻳﻀﻞ ﺑﻪ ﺍﻟﺬﻳﻦ ﻛﻔﺮﻭﺍ  ﴿
 _______________
 ﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ ﻣﺠﻬﻮﻝ ﻭﻫﻮ ﻣﺤﻤﺪ ﺑﻦ ﺃﺑﻲ ﻣﺤﻤﺪ ﺗﻘﺪﻡ  01/ 011ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺟﺮﻳﺮ  6/1871ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ (9331)
 (324/ 3ﺯﺍﺩ ﺍﻟﻤﺴﻴﺮ )(0431) 
 (653/ 1ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ (1431) 
 ﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ ﺳﻔﻴﺎﻥ ﺑﻦ ﻭﻛﻴﻊ ﻣﺘﻜﻠﻢ ﻓﻴﻪ ﻣﻊ ﺇﺭﺳﺎﻟﻪ.   01/231ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ (2431)
 ( 561/ 5ﺍﻟﺴﻨﻦ ﺍﻟﻜﺒﺮﻯ ﻟﻠﺒﻴﻬﻘﻲ ﻭﻓﻲ ﺫﻳﻠﻪ ﺍﻟﺠﻮﻫﺮ ﺍﻟﻨﻘﻲ )(3431) 
 
 
 (932)
 
 .ﻭﺍﻟﻌﻜﺲ،ﻓﻴﺠﻌﻠﻮﻥ ﻫﺬﺍ ﻣﻜﺎﻥ ﻫﺬﺍ،ﺃﻯ ﻳﺤﻠﻮﻥ ﺍﻟﻤﺤﺮﻡ ﻋﺎﻣﺎ ﻭﺍﻟﺸﻬﺮ ﺍﻟﺤﻼﻝ ﻋﺎﻣﺎ ﴾ﻳﺤﻠﻮﻧﻪ ﻋﺎﻣﺎ ﻭﻳﺤﺮﻣﻮﻧﻪ ﻋﺎﻣﺎ ﴿
 .ﻟﻴﻮﺍﻓﻘﻮﺍ ﻋﺪﺓ ﺍﻻﺷﻬﺮ ﺍﻟﺤﺮﻡ ﺍﻻﺭﺑﻌﺔ ﺃﻱ ﴾ﻟﻴﻮﺍﻁﺌﻮﺍ ﻋﺪﺓ ﻣﺎ ﺣﺮﻡ ﷲ  ﴿
ﻛﺎﻥ ﺭﺟ�ﻞ ﻣ�ﻦ ﺑﻨ�ﻲ ﻛﻨﺎﻧ�ﺔ ﻳ�ﺄﺗﻲ ﻛ�ﻞ ﻋ�ﺎﻡ ﺍﻟ�ﻰ ﺍﻟﻤﻮﺳ�ﻢ ﻋﻠ�ﻰ ﺣﻤ�ﺎﺭ  :ﻣﺠﺎﻫﺪﻗﺎﻝ ،ﺃﻯ ﻓﻴﺴﺘﺤﻠﻮﺍ ﺑﺬﻟﻚ ﻣﺎ ﺣﺮﻣﻪ ﷲ ﴾ ﻓﻴﺤﻠﻮﺍ ﻣﺎ ﺣﺮﻡ ﷲ ﴿
ﺇﻧ�ﺎ  :ﺑﻢ ﻳﺠﻲء ﺍﻟﻌﺎﻡ ﺍﻟﻤﻘﺒ�ﻞ ﻭﻳﻘ�ﻮﻝ،ﻭﺍﺧﺮﻧﺎ ﺻﻔﺮ،ﺍﻧﺎ ﻗﺪ ﺣﺮﻣﻨﺎ ﺍﻟﻤﺤﺮﻡ،ﻗﻮﻝﺃﻭﻻ ﻣﺮﺩ ﻟﻤﺎ ،ﻻ ﺍﻋﺎﺏ ﻭﻻ ﺍﺟﺎﺏﺍﻧﻲ  :ﻓﻴﻘﻮﻝ ﺍﻳﻬﺎ ﺍﻟﻨﺎﺱ،ﻟﻪ
 .ﺗﻌﺎﻟﻰ ] ﻟﻴﻮﺍﻁﺌﻮﺍ ﻋﺪﺓ ﻣﺎ ﺣﺮﻡ ﷲ[ﻓﺬﻟﻚ ﻗﻮﻟﻪ ،ﻗﺪ ﺣﺮﻣﻨﺎ ﺻﻔﺮ ﻭﺍﺧﺮﻧﺎ ﺍﻟﻤﺤﺮﻡ
 ﺃﻯ ﺯﻳﻦ ﺍﻟﺸﻴﻄﺎﻥ ﻟﻬﻢ ﺍﻋﻤﺎﻟﻬﻢ ﺍﻟﻘﺒﻴﺤﺔ ﺣﺘﻰ ﺣﺴﺒﻮﻫﺎ ﺣﺴﻨﺔ ﴾ﺯﻳﻦ ﻟﻬﻢ ﺳﻮء ﺃﻋﻤﺎﻟﻬﻢ  ﴿
 .(4431F3431)ﺃﻯ ﻻ ﻳﺮﺷﺪﻫﻢ ﺍﻟﻰ ﻁﺮﻳﻖ ﺍﻟﺴﻌﺎﺩﺓ ﴾ﻭﷲ ﻻ ﻳﻬﺪﻱ ﺍﻟﻘﻮﻡ ﺍﻟﻜﺎﻓﺮﻳﻦ  ﴿
 
ﻲ َﺳﺒِﻴِﻞ ٱﻟﱠ  ِٱﺛﱠﺎﻗَۡﻠﺘُۡﻢ ﺇِﻟَﻰ ٱۡﻷَۡﺭِﺽﻭ ﺃََﺭِﺿﻴﺘُﻢ ﺑِﭑۡﻟَﺤﻴَٰﻮِﺓ ٱﻟﺪﱡ ۡﻧﻴَﺎ ِﻣَﻦ ﻳَٰ ٓﺄَﻳﱡﻬَﺎ ٱﻟﱠِﺬﻳَﻦ َءﺍَﻣﻨُﻮْﺍ َﻣﺎ ﻟَُﻜۡﻢ ﺇَِﺫﺍ ﻗِﻴَﻞ ﻟَُﻜُﻢ ٱﻧﻔُِﺮﻭْﺍ ﻓِ  ﴿
َﻭَﻻ  ﺎ َﻭﻳَۡﺴﺘَۡﺒِﺪۡﻝ ﻗَۡﻮًﻣﺎ َﻏۡﻴَﺮُﻛﻢ ۡﺇِﻻﱠ ﺗَﻨﻔُِﺮﻭْﺍ ﻳَُﻌﺬﱢ ۡﺑُﻜۡﻢ َﻋَﺬﺍﺑًﺎ ﺃَﻟِﻴﻤ ٗ ۸۳ٱۡﻷِٓﺧَﺮِﺓﻭ ﻓََﻤﺎ َﻣﺘَٰ ُﻊ ٱۡﻟَﺤﻴَٰﻮِﺓ ٱﻟﺪﱡ ۡﻧﻴَﺎ ﻓِﻲ ٱۡﻷِٓﺧَﺮِﺓ ﺇِﻻﱠ ﻗَﻠِﻴٌﻞ 
 ﴾۹۳ﻗَِﺪﻳٌﺮ  ﻟﱠ  َُﻋﻠَٰﻰ ُﻛﻞﱢ َﺷۡﻲء ٖۗﺎ َﻭٱٗٴَﺷﻴ ۡﺗَُﻀﺮﱡ ﻭﻩ ُ
 
 .ـ ﺍﻵﻳﺔ(ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ ﻣﺎ ﻟﻜﻢ ﺇﺫﺍ ﻗﻴﻞ ﻟﻜﻢ  :)ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﻫ�ﺬﺍ ﺣ�ﻴﻦ ﺃﻣ�ﺮﻭﺍ ﺑﻐ�ﺰﻭﺓ ﺗﺒ�ﻮﻙ ﺑﻌ�ﺪ ﺍﻟﻔ�ﺘﺢ ﻭﺣ�ﻴﻦ ﺃﻣ�ﺮﻫﻢ : ﻗ�ﺎﻝﻓﻲ ﻫﺬﻩ ﺍﻵﻳ�ﺔ  ﻋﻦ ﻣﺠﺎﻫﺪ ﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮ  .945
ﺍﻧﻔ�ﺮﻭﺍ ﺧﻔﺎﻓ�ﺎ  ﴿:ﻓ�ﺄﻧﺰﻝ ﷲ،ﺍﺷ�ﺘﻬﻮﺍ ﺍﻟﻈ�ﻼﻝ ﻭﺷ�ﻖ ﻋﻠ�ﻴﻬﻢ ﺍﻟﻤﺨﺮﺝﺑﺎﻟﻨﻔﻴﺮ ﻓﻲ ﺍﻟﺼﻴﻒ ﺣ�ﻴﻦ ﻁﺎﺑ�ﺖ ﺍﻟﺜﻤ�ﺎﺭ ﻭ
 .«﴾(5431F4431)ﻘﺎﻻﻭﺛ
 .ـ ﺍﻵﻳﺔ(ﺇﻻ ﺗﻨﻔﺮﻭﺍ  :)ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ          
ﺍﺳ�ﺘﻨﻔﺮ ﺭﺳ�ﻮﻝ : ﻘﺎﻝﺍﻵﻳ�ﺔ،ﻓ ﻋ�ﻦ ﻫ�ﺬﻩﺳﺄﻟﺖ ﺍﺑﻦ ﻋﺒﺎﺱ  :»ﻗﺎﻝ ﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﻋﻨﻨﺠﺪﺓ ﺑﻦ ﻧﻔﻴﻊ  [ﻙ] .055
ﻓﺄﻣﺴ�ﻚ ﻋ�ﻨﻬﻢ ﺍﻟﻤﻄ�ﺮ ﴾ﺇﻻ ﺗﻨﻔﺮﻭﺍ ﻳﻌﺬﺑﻜﻢ ﻋﺬﺍﺑﺎ ًﺃﻟﻴﻤ�ﺎ ﴿:ﺣﻴﺎ ًﻣﻦ ﺃﺣﻴﺎء  ﺍﻟﻌﺮﺏ ﻓﺘﺜﺎﻗﻠﻮﺍ ﻋﻨﻪ ﻓﺄﻧﺰﻝ ﷲ �ﷲ 
 .«(6431F5431)ﻓﻜﺎﻥ ﻋﺬﺍﺑﻬﻢ
 [ﺗﻌﻠﻴﻖ]
ﻭﻛ�ﺎﻥ ﻣﻤ�ﻦ ﺗﺨﻠ�ﻒ ﻓﻴﻬ�ﺎ ﻛ�ﺬﻟﻚ ،ﻋ�ﻦ ﻏ�ﺰﻭﺓ ﺗﺒﻮﻙ �ﺃﻭﺭﺩ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺛ�ﺮﻳﻦ ﻫﻨ�ﺎ ﻓ�ﻲ ﺗﺨﻠ�ﻒ ﺑﻌ�ﺾ ﺃﺻ�ﺤﺎﺏ ﺍﻟﻨﺒ�ﻲ  
 ﻳﻌﺎﺗﺒﻮﺍ ﺑﻤﻌﺼﻴﺔ ﷲ ﺗﻌﺎﻟﻰ. ﻭﻟﻜﻦ ﻧﺰﻝ ﺍﻟﻌﺘﺎﺏ ﺧﺎﺹ ﺑﺎﻟﻤﺆﻣﻨﻴﻦ ﻷﻧﻬﻢ ﻫﻢ ﺍﻟﺬﻳﻦ ﻳﻨﺘﻔﻌﻮﻥ ﺑﺎﻟﻤﻌﺎﺗﺒﺔ ﻭﻳﺴﺆﻫﻢ ﺃﻥ،ﺑﻌﺾ ﺍﻟﻤﻨﺎﻓﻘﻴﻦ
 .﴾ ﻘﺎﻻً ﺍﻧﻔﺮﻭﺍ ﺧﻔﺎﻓﺎ ًﻭﺛ ﴿ﻭﺳﻴﺎﻕ ﺍﻵﻳﺎﺕ ﻣﺘﺼﻞ ﺑﺎﻵﻳﺔ ﺍﻟﺘﻲ ﺑﻌﺪ ﻫﺬﺍ  
 .ﺛﻼﺙ ﻣﻌﺎﻧﻲ ﴾ﺍﻷﺭﺽﺍﺛﺎﻗﻠﺘﻢ ﺇﻟﻰ ﴿ﻭﺍﻟﻤﺮﺍﺩ ﺑﻘﻮﻟﻪ ﺗﻌﺎﻟﻰ 
 .ﻣﺠﺎﻫﺪﻗﺎﻟﻪ ﺛﻤﺮﻫﺎ  ﺍﻷﺭﺽﺗﺜﺎﻗﻠﺘﻢ ﺇﻟﻰ ﺷﻬﻮﺍﺕ ﺍﻟﺪﻧﻴﺎ ﺣﻴﻦ ﺃﺧﺮﺟﺖ :ﺃﺣﺪﻫﺎ
 .ﺍﻟﻀﺤﺎﻙﻗﺎﻟﻪ ﺍﻁﻤﺄﻧﻨﺘﻢ ﺇﻟﻰ ﺍﻟﺪﻧﻴﺎ :ﻭﺍﻟﺜﺎﻧﻲ
 .(7431F6431)ﺍﻟﺰﺟﺎﺝﻗﺎﻟﻪ ﺗﺜﺎﻗﻠﺘﻢ ﺇﻟﻰ ﺍﻹﻗﺎﻣﺔ ﺑﺄﺭﺿﻜﻢ :ﺎﻟﺚﻭﺍﻟﺜ
ﻓﺎﻷﺛﺮ ﺍﻷﻭﻝ ﻓﻴﻪ ﺍﻵﻣﺮ ﺑﺎﻻﺳﺘﻨﻔﺎﺭ ﻋﺎﻡ ﻓﻴﺪﺧﻞ ﻓﻴ�ﻪ ﻣ�ﺎ ﻭﺭﺩ ﺃﻧ�ﻪ ﺍﺳ�ﺘﻨﻔﺮ ﺣﻴ�ﺎ ًﻣ�ﻦ ،ﻭﺍﻷﺛﺮ ﺍﻷﻭﻝ ﻟﻴﺲ ﻓﻴﻪ ﻣﺨﺎﻟﻔﺔ ﻟﻶﺛﺮ ﺍﻟﺜﺎﻧﻲ 
 ﺃﺣﻴﺎء ﺍﻟﻌﺮﺏ ﻷﻧﻬﻢ ﺩﺍﺧﻠﻮﻥ ﻓﻲ ﻋﻤﻮﻡ ﺍﻷﺛﺮ ﺍﻷﻭﻝ ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ.
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
ﻭﻫ�ﻮ ﺗ�ﻮﺑﻴﺦ ﻋﻠ�ﻰ ﺗ�ﺮﻙ ،ﺍﺳ�ﺘﻔﻬﺎﻡ ﻟﻠﺘﻘﺮﻳ�ﻊ ﻭﺍﻟﺘﻮﺑﻴﺦ ﴾ ﺍﻷﺭﺽﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ ﻣﺎ ﻟﻜ�ﻢ ﺍﺫﺍ ﻗﻴ�ﻞ ﻟﻜ�ﻢ ﺍﻧﻔ�ﺮﻭﺍ ﻓ�ﻲ ﺳ�ﺒﻴﻞ ﷲ ﺍﺛ�ﺎﻗﻠﺘﻢ ﺍﻟ�ﻰ  ﻳﺎ ﺍﻳﻬﺎ ﴿
ﺗﺒﺎﻁ��ﺄﺗﻢ ،ﻣ��ﺎ ﻟﻜ��ﻢ ﺍﻳﻬ��ﺎ ﺍﻟﻤﺆﻣﻨ��ﻮﻥ ﺍﺫﺍ ﻗﻴ��ﻞ ﻟﻜ��ﻢ ﺍﺧﺮﺟ��ﻮﺍ ﻟﺠﻬ��ﺎﺩ ﺍﻋ��ﺪﺍء ﷲ :ﻭﺍﻟﻤﻌﻨﻰ،ﻭﻋﺘ��ﺎﺏ ﻟﻤ��ﻦ ﺗﺨﻠ��ﻒ ﻋ��ﻦ ﻏ��ﺰﻭﺓ ﺗﺒ��ﻮﻙ،ﺍﻟﺠﻬﺎﺩ
 .! ؟ﻭﻛﺮﻫﺘﻢ ﻣﺸﺎﻕ ﺍﻟﺴﻔﺮ ﻭﻣﺘﺎﻋﺒﻪ،ﻬﺎﻭﻣﻠﺘﻢ ﺍﻟﻰ ﺍﻟﺪﻧﻴﺎ ﻭﺷﻬﻮﺍﺗ،ﻭﺗﺜﺎﻗﻠﺘﻢ
 .؟ﺑﺪﻝ ﻧﻌﻴﻢ ﺍﻻﺧﺮﺓ ﻭﺛﻮﺍﺑﻬﺎ ﺍﻟﺒﺎﻗﻲ،ﺃﻯ ﺍﺭﺿﻴﺘﻢ ﺑﻨﻌﻴﻢ ﺍﻟﺪﻧﻴﺎ ﻭﻣﺘﺎﻋﻬﺎ ﺍﻟﻔﺎﻧﻲ ﴾ﺃﺭﺿﻴﺘﻢ ﺑﺎﻟﺤﻴﺎﺓ ﺍﻟﺪﻧﻴﺎ ﻣﻦ ﺍﻻﺧﺮﺓ ﴿
ﺛﻢ ﺗﻮﻋ�ﺪ ،ﺇﻻ ﺷ�ﻲء ﻣﺴ�ﺘﺤﻘﺮ ﻗﻠﻴ�ﻞ ﻻ ﻗﻴﻤ�ﺔ ﻟ�ﻪ،ﺃﻯ ﻓﻤﺎ ﺍﻟﺘﻤﺘﻊ ﺑﻠﺬﺍﺋﺬ ﺍﻟﺪﻧﻴﺎ ﻓ�ﻲ ﺟﻨ�ﺐ ﺍﻻﺧ�ﺮﺓ﴾ﻓﻤﺎ ﻣﺘﺎﻉ ﺍﻟﺤﻴﺎﺓ ﺍﻟﺪﻧﻴﺎ ﻓﻲ ﺍﻻﺧﺮﺓ ﺍﻻ ﻗﻠﻴﻞ  ﴿
  :ﻘﺎﻝﻋﻠﻰ ﺗﺮﻙ ﺍﻟﺠﻬﺎﺩ ﻓ
ﺑﺎﺳ�ﺘﻴﻼء ﺍﻟﻌ�ﺪﻭ ﻋﻠ�ﻴﻜﻢ ﻓ�ﻲ ،ﻳﻌ�ﺬﺑﻜﻢ ﷲ ﻋ�ﺬﺍﺑﺎ ﺍﻟﻴﻤ�ﺎ ﻣﻮﺟﻌﺎ،ﺃﻯ ﺍﻥ ﻻ ﺗﺨﺮﺟﻮﺍ ﺍﻟﻰ ﺍﻟﺠﻬﺎﺩ ﻣﻊ ﺭﺳ�ﻮﻝ ﷲ﴾ﺇﻻ ﺗﻨﻔﺮﻭﺍ ﻳﻌﺬﺑﻜﻢ ﻋﺬﺍﺑﺎ ﺃﻟﻴﻤﺎ ﴿
 .ﻫﻮ ﺣﺒﺲ ﺍﻟﻤﻄﺮ ﻋﻨﻬﻢ :ﺍﺑﻦ ﻋﺒﺎﺱﻗﺎﻝ ﻭ،ﻭﺑﺎﻟﻨﺎﺭ ﺍﻟﻤﺤﺮﻗﺔ ﻓﻲ ﺍﻻﺧﺮﺓ،ﺍﻟﺪﻧﻴﺎ
 .ﻁﻮﻉﺃﺳﺮﻉ ﺍﺳﺘﺠﺎﺑﺔ ﻟﺮﺳﻮﻟﻪ ﻭﺃﻳﻜﻮﻧﻮﻥ ،ﻳﺴﺘﺒﺪﻝ ﻗﻮﻣﺎ ﺍﺧﺮﻳﻦ ﺧﻴﺮﺍ ﻣﻨﻜﻢﻳﻬﻠﻜﻜﻢ ﻭ ﺃﻱ ﴾ﻭﻳﺴﺘﺒﺪﻝ ﻗﻮﻣﺎ ﻏﻴﺮﻛﻢ﴿
 .ﻓﺎﻧﻪ ﺳﺒﺤﺎﻧﻪ ﻏﻨﻲ ﻋﻦ ﺍﻟﻌﺎﻟﻤﻴﻦ،ﻭﻻ ﺗﻀﺮﻭﻥ ﷲ ﺷﻴﺌﺎ ﺑﺘﺜﺎﻗﻠﻜﻢ ﻋﻦ ﺍﻟﺠﻬﺎﺩ ﺃﻱ ﴾ﻭﻻ ﺗﻀﺮﻭﻩ ﺷﻴﺌﺎ ﴿
ﻋﻠ�ﻰ ﺷ�ﺪﺓ  ﻭﻫ�ﻮ ﺗﻨﺒﻴ�ﻪ :ﺍﻟ�ﺮﺍﺯﻱﻗﺎﻝ ،ﻭﻣﻨﻪ ﺍﻻﻧﺘﺼ�ﺎﺭ ﻋﻠ�ﻰ ﺍﻻﻋ�ﺪﺍء ﺑ�ﺪﻭﻧﻜﻢ،ﻗﺎﺩﺭ ﻋﻠﻰ ﻛﻞ ﺷﻲء ﺍﺭﺍﺩﻩ ﺃﻱ ﴾ﻭﷲ ﻋﻠﻰ ﻛﻞ ﺷﻲء ﻗﺪﻳﺮ  ﴿
 .(8431F7431)ﻓﺎﺫﺍ ﺗﻮﻋﺪ ﺑﺎﻟﻌﻘﺎﺏ ﻓﻌﻞ،ﻣﻦ ﺣﻴﺚ ﺍﻧﻪ ﺗﻌﺎﻟﻰ ﻗﺎﺩﺭ ﻻ ﻳﺠﻮﺯ ﻋﻠﻴﻪ ﺍﻟﻌﺠﺰ،ﺍﻟﺰﺟﺮ
 
 ﴾ ۱٤ﻟﱠُﻜۡﻢ ﺇِﻥ ُﻛﻨﺘُۡﻢ ﺗَۡﻌﻠَُﻤﻮَﻥ  ﻓِﻲ َﺳﺒِﻴِﻞ ٱﻟﱠ ِﻭ َﺫٰ ﻟُِﻜۡﻢ َﺧۡﻴﺮ ٞ َﻭَﺟٰ ِﻬُﺪﻭْﺍ ﺑِﺄَۡﻣَﻮٰ ﻟُِﻜۡﻢ َﻭﺃَﻧﻔُِﺴُﻜۡﻢ ﺎ َﻭﺛِﻘَﺎٗﻻ ٱﻧﻔُِﺮﻭْﺍ ِﺧﻔَﺎﻓ ٗ ﴿
 _______________
 (853/ 1ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(4431) 
 ﻣﺮﺳﻞ ﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ ﺳﻨﻴﺪ ﺗﻘﺪﻡ ﺿﻌﻔﻪ.   01/431ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ (5431)
(ﻭﻗﺎﻝ: ﺻﺤﻴﺢ ﺍﻹﺳﻨﺎﺩ ﻭﻟﻢ ﻳﺨﺮﺟﺎﻩ،ﺳﻨﻦ ﺃﺑﻲ ﺩﺍﻭﺩ ﻣﺨﺘﺼ�ﺮﺍ،ﻗﻠﺖ: ﻣ�ﺎ ﻗﺎﻟ�ﻪ ﺍﻟﺤ�ﺎﻛﻢ ﻓﻴ�ﻪ ﻧﻈﺮ،ﻓ�ﺈﻥ ﺍﻟ�ﺮﺍﻭﻱ 4052ﺡ) 2/411ﻣﺴﺘﺪﺭﻙ ﺍﻟﺤﺎﻛﻢ  6/7971ﻦ ﺃﺑﻲ ﺣﺎﺗﻢ  ﺗﻔﺴﻴﺮ ﺍﺑ(6431)
 ﻋﻨﺪﻱ ﻗﺎﻝ ﺍﻟﺬﻫﺒﻲ ﻓﻲ ﺍﻟﻤﻴﺰﺍﻥ:ﻻ ﻳﻌﺮﻑﻋﻦ ﺍﺑﻦ ﻋﺒﺎﺱ ﻭﻫﻮ ﻧﺠﺪﺓ ﺑﻦ ﻧﻔﻴﻊ ﻣﺠﻬﻮﻝ ﻭﻗﻴﻞ ﺑﺄﻥ ﺍﺑﻦ ﺣﺒﺎﻥ ﺫﻛﺮﻩ ﻓﻲ ﺍﻟﺜﻘﺎﺕ،ﻗﺎﻝ ﺍﻟﺤﺎﻓﻆ: ﻭﻟﻢ ﺃﺟﺪﻩ ﻓﻲ ﺍﻟﻜﺘﺐ ﺍﻟﻤﺴﻨﺪﻩ ﻓﻲ ﺍﻟﻨﺴﺨﺔ ﺍﻟﺘﻰ 
 (734/ 3ﺯﺍﺩ ﺍﻟﻤﺴﻴﺮ )(7431) 
 (953/ 1ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(8431) 
 (042)
 
 .ـ ﺍﻵﻳﺔ(ﺍ ﻘﺎﻝ ﺎﻓﺎ ﻭﺛﺍﻧﻔﺮﻭﺍ ﺧﻔ :)ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﻛﺒﻴ��ﺮﺍ ً ﺃﻭﻛ�ﺎﻧﻮﺍ ﻋﺴ��ﻰ ﺃﻥ ﻳﻜ�ﻮﻥ ﺃﺣ�ﺪﻫﻢ ﻋﻠ�ﻴﻼ  ً ﺃﻧ��ﻪ ﺫﻛ�ﺮ ﻟ�ﻪ ﺃﻧﺎﺳ�ﺎً  :»ﺃﺧ�ﺮﺝ ﺍﺑ�ﻦ ﺟﺮﻳ�ﺮﻋﻦ ﺣﻀ�ﺮﻣﻲ  .155
 .«﴾(9431F8431)ﻘﺎﻻﺍﻧﻔﺮﻭﺍ ﺧﻔﺎﻓﺎ ﻭﺛ ﴿:ﻓﻴﻘﻮﻝ: ﺇﻧﻲ ﺁﺛﻢ ﻓﺄﻧﺰﻝ ﷲ
 
 [ﺗﻌﻠﻴﻖ]
ﺍﻵﻳ�ﺔ ﻭﻫ�ﻲ ﻣﺘﻌﻠﻘ�ﺔ ﻛ�ﺬﻟﻚ ﻓ�ﻲ  ﻭﻗﺪ ﺗﻘﺪﻡ ﻓﻲ ﺍﻵﻳﺔ ﺍﻟﺘ�ﻲ ﻗﺒﻠﻬ�ﺎ ﺳ�ﺒﺐ ﻧ�ﺰﻭﻝ ﺁﺧ�ﺮ ﻟﻬ�ﺬﺍ.ﺃﻭﺭﺩ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺛﺮﺍ ًﻭﺍﺣﺪﺍ ًﻫﻨﺎ 
 .ﺍﻟﺴﻴﺎﻕ ﺑﻤﺎ ﻗﺒﻠﻬﺎ
ﻳﻘ�ﻮﻝ: ﻏﻨﻴ�ًﺎ ﻭﻓﻘﻴ�ًﺮﺍ، ﴾ﺍﻘ�ﺎﻝ ﺍْﻧﻔ�ُِﺮﻭﺍ ِﺧﻔَﺎﻓ�ًﺎ َﻭﺛِ  ﴿ﻓﺄﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﻋﻦ ﺍﻟﺴ�ﺪﻱ ﻗﻮﻟ�ﻪ: ،ﻭﻗﺪ ﻭﺭﺩ ﺳﺒﺐ ﻧﺰﻭﻝ ﺁﺧﺮ ﻟﻬﺬﺍ ﺍﻵﻳﺔ 
ﺍْﻧﻔ�ُِﺮﻭﺍ  ﴿ﻟﻪ، ﻓﺄﺑﻰ ﻓﻨﺰﻟﺖ ﻳﻮﻣﺌ�ﺬ   ﻭﻗﻮﻳًﺎ ﻭﺿﻌﻴﻔًﺎ ﻓﺠﺎءﻩ ﺭﺟﻞ ﻳﻮﻣﺌﺬ، ﺯﻋﻤﻮﺍ ﺃﻧﻪ ﺍﻟﻤﻘﺪﺍﺩ، ﻭﻛﺎﻥ ﻋﻈﻴﻤﺎ ﺳﻤﻴﻨًﺎ، ﻓﺸﻜﺎ ﺇﻟﻴﻪ ﻭﺳﺄﻟﻪ ﺃﻥ ﻳﺄﺫﻥ
ﻟَْﻴَﺲ َﻋﻠَﻰ ﺍﻟﻀﱡ َﻌﻔَﺎِء َﻭﻻ َﻋﻠَﻰ ﺍْﻟَﻤْﺮَﺿ�ﻰ َﻭﻻ َﻋﻠ�َﻰ ﺍﻟﱠ�ِﺬﻳَﻦ  ﴿: ﻘﺎﻝﻓﻠﻤﺎ ﻧﺰﻟﺖ ﻫﺬﻩ ﺍﻵﻳﺔ ﺍﺷﺘﺪ ﻋﻠﻰ ﺍﻟﻨﺎﺱ ﺷﺄﻧﻬﺎ ﻓﻨﺴﺨﻬﺎ ﷲ، ﻓ﴾ﺍﻘﺎﻝ ِﺧﻔَﺎﻓًﺎ َﻭﺛِ 
 .(0531F9431)[19]ﺍﻟﺘﻮﺑﺔ: ﴾ﻻ ﻳَِﺠُﺪﻭَﻥ َﻣﺎ ﻳُْﻨﻔِﻘُﻮَﻥ َﺣَﺮٌﺝ ﺇَِﺫﺍ ﻧََﺼُﺤﻮﺍ ِﻟﱠ  َِﻭَﺭُﺳﻮﻟِﻪ ِ
ﻓﻲ ﺍﻵﻳﺔ ﺣﺚ ﺍﻟﻤﺴﻠﻤﻴﻦ ﻋﻦ ﺍﻟﺠﻬﺎﺩ ﻓﻲ ﺳﺒﻴﻞ ﷲ ﻋﻠﻰ ﺃﻱ ﺣﺎﻝ ﻓﻲ ﺍﻟﻴﺴ�ﺮ ﻭﺍﻟﻌﺴ�ﺮ ﻭﺍﻟﻤﻨﺸ�ﻂ ﻭﺍﻟﻤﻜ�ﺮﻩ ﻟﻜ�ﻦ ﻧﺴ�ﺦ ﻫ�ﺬﺍ  :ﻗﻠﺖ 
ﻓﺮﺧﺺ ﻷﺻ�ﺤﺎﺏ ﺍﻷﻋ�ﺬﺍﺭ ﻓ�ﻲ ﺍﻟﺘﺨﻠ�ﻒ ﻋ�ﻦ ﺍﻟﻐ�ﺰﻭ ﻭﷲ ﺗﻌ�ﺎﻟﻰ ﴾ﻟﻴﺲ ﻋﻠﻰ ﺍﻵﻋﻤﻲ ﻭﻻ ﻋﻠﻰ ﺍﻷﻋﺮﺝ ﻭﻻ ﻋﻠﻰ ﺍﻟﻤﺮﻳﺾ﴿ﺑﻘﻮﻟﻪ ﺗﻌﺎﻟﻰ 
 ﺃﻋﻠﻢ.
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
ﻓﻲ ﺍﻟﻴﺴ�ﺮ ،ﻓﻲ ﺟﻤﻴ�ﻊ ﺍﻟﻈ�ﺮﻭﻑ ﻭﺍﻻﺣ�ﻮﺍﻝ،ﻣﺸ�ﺎﺓ ﻭﺭﻛﺒﺎﻧ�ﺎ،ﻭﺷﺒﺎﺑﺎ،ﺃﻯ ﺍﺧﺮﺟﻮﺍ ﻟﻠﻘﺘ�ﺎﻝ ﻳ�ﺎ ﻣﻌﺸ�ﺮ ﺍﻟﻤ�ﺆﻣﻨﻴﻦ ﺷﻴﺒﺎ ﴾ﺍ ﻘﺎﻝ ﺍﻧﻔﺮﻭﺍ ﺧﻔﺎﻓﺎ ﻭﺛ ﴿
 .ﻭﺍﻟﻤﻨﺸﻂ ﻭﺍﻟﻤﻜﺮﻩ،ﻭﺍﻟﻌﺴﺮ
 .ﻻﻣﻮﺍﻝ ﻭﺍﻻﻧﻔﺲ ﻻﻋﻼء ﻛﻠﻤﺔ ﷲﺍﻯ ﺟﺎﻫﺪﻭﺍ ﺑﺎ ﴾ﻭﺟﺎﻫﺪﻭﺍ ﺑﺎﻣﻮﺍﻟﻜﻢ ﻭﺍﻧﻔﺴﻜﻢ ﻓﻲ ﺳﺒﻴﻞ ﷲ  ﴿
ﻭﺍﻟﺮﺿ�ﺎ ﺑﺎﻟﻘﻠﻴ�ﻞ ،ﻭﺍﻟﺨﻠ�ﻮﺩ ﺍﻟﻴﻬﺎ ﺍﻷﺭﺽﺧﻴﺮ ﻣ�ﻦ ﺍﻟﺘﺜﺎﻗ�ﻞ ﺍﻟ�ﻰ ،ﺃﻯ ﻫﺬﺍ ﺍﻟﻨﻔﻴﺮ ﻭﺍﻟﺠﻬﺎﺩ ﻧﺼﺮﺓ ﻟﺪﻳﻦ ﷲ﴾ﻤﻮﻥ ﺫﻟﻜﻢ ﺧﻴﺮ ﻟﻜﻢ ﺍﻥ ﻛﻨﺘﻢ ﺗﻌﻠ ﴿
 .(1531F0531)ﺍﻥ ﻛﻨﺘﻢ ﺗﻌﻠﻤﻮﻥ ﺫﻟﻚ،ﻣﻦ ﻣﺘﺎﻉ ﺍﻟﺤﻴﺎﺓ ﺍﻟﺪﻧﻴﺎ
 
 ﴾۳٤ َﻋﻔَﺎ ٱﻟﱠ  َُﻋﻨَﻚ ﻟَِﻢ ﺃَِﺫﻧَﺖ ﻟَﻬُۡﻢ َﺣﺘﱠٰﻰ ﻳَﺘَﺒَﻴﱠَﻦ ﻟََﻚ ٱﻟﱠِﺬﻳَﻦ َﺻَﺪﻗُﻮْﺍ َﻭﺗَۡﻌﻠََﻢ ٱۡﻟَﻜٰ ِﺬﺑِﻴﻦ َ ﴿
 
 .ـ ﺍﻵﻳﺔ(ﻋﻔﺎ ﷲ ﻋﻨﻚ  :)ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ    
ﻟ�ﻢ ﻳ�ﺆﻣﺮ ﻓﻴﻬ��ﺎ  �ﺍﺛﻨﺘ�ﺎﻥ ﻓﻌﻠﻬﻤ�ﺎ ﺭﺳ�ﻮﻝ ﷲ :»ﻗ��ﺎﻝ ﻭ ﺑ�ﻦ ﻣﻴﻤ�ﻮﻥ ﺍﻷﻭﺩﻱ ﻋﻦ ﻋﻤ�ﺮ ﺃﺧ�ﺮﺝ ﺍﺑ�ﻦ ﺟﺮﻳ�ﺮ .255
 .«﴾(2531F1531)ﻋﻔﺎ ﷲ ﻋﻨﻚ ﻟﻢ ﺃﺫﻧﺖ ﻟﻬﻢ ﴿:ﻓﺄﻧﺰﻝ ﷲ،ﺇﺫﻧﻪ ﻟﻠﻤﻨﺎﻓﻘﻴﻦ ﻭﺃﺧﺬﻩ ﺍﻟﻔﺪﺍء ﻣﻦ ﺍﻷﺳﺎﺭﻯ،ﺑﺸﻲء
 
 [ﺗﻌﻠﻴﻖ]
ﻛ�ﺎﻥ ﻟ�ﻪ ﺃﻥ ﻳﺠﺘﻬ�ﺪ ﻓ�ﻲ ﺃﻣ�ﻮﺭ  �ﻭﻫﻮ ﻳ�ﺪﻝ ﻋﻠ�ﻰ ﺃﻥ ﺍﻟﻨﺒ�ﻲ ،ﻓ�ﻲ ﺳ�ﺒﺐ ﻧ�ﺰﻭﻝ ﻫ�ﺬﻩ ﺍﻵﻳ�ﺔ ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤ�ﻪ ﷲ ﺃﺛ�ﺮﺍً ﻭﺍﺣ�ﺪﺍً  
 : �ﻭُﺫﻛﺮ ﻣﻦ ﻫﺆﻻء ﺍﻟﺬﻳﻦ ﺃﺫﻥ ﻟﻬﻢ ﺭﺳﻮﻝ ﷲ .ﻭﻫﻲ ﻣﻦ ﻣﺴﺎﺋﻞ ﺍﻟﺨﻼﻑ ﺍﻟﺘﻲ ﻣﺤﻠﻬﺎ ﻛﺘﺐ ﺍﻟﺘﺸﺮﻳﻊ،ﺍﻟﺸﺮﻳﻌﺔ ﻣﺎ ﻟﻢ ﻳﻨﺰﻝ ﻋﻠﻴﻪ ﻓﻴﺎ ﻭﺣﻲ
ﺍﺋ�ﺬﻥ ﻟﻨ�ﺎ ﻓ�ﻲ  :ﺑﻌﻀ�ﻬﻢﻗ�ﺎﻝ ﺍﺋ�ﺬﻥ ﻟ�ﻲ ﻭﻻ ﺗﻔﺘﻨ�ﻲ. ﻭ :ﻀ�ﻬﻢﺑﻌﻘ�ﺎﻝ ﻭﻣﻦ ﺍﺗ�ﺒﻌﻬﻢ. ﻓ،ﻭﺭﻓﺎﻋ�ﺔ ﺑ�ﻦ ﺍﻟﺘ�ﺎﺑﻮﺕ،ﻭﺍﻟﺠ�ﺪ ﺑ�ﻦ ﻗﻴﺲ،ﻋﺒ�ﺪ ﷲ ﺑ�ﻦ ﺃﺑﻲ ّ
 . (3531F2531)ﻭﺗﻮﻛﻼ ﻋﻠﻰ ﷲ،ﻭﺃﺧﺬﺍ ﺑﺎﻷﺳﻬﻞ ﻣﻦ ﺍﻷﻣﻮﺭ،ﻓﺄﺫﻥ ﻟﻬﻢ ﺍﺳﺘﺒﻘﺎًء ﻣﻨﻪ ﻋﻠﻴﻬﻢ،ﺍﻹﻗﺎﻣﺔ
ﻓﻘ�ﺪﻡ ﺍﻟﻌﻔ�ﻮ ﻋﻠ�ﻰ ﺍﻟﻌﺘ�ﺎﺏ ﻭﻫ�ﺬﺍ ﺩﻟﻴ�ﻞ ﻋﻠ�ﻰ  ﴾ ﻋﻔ�ﺎ ﷲ ﻋﻨ�ﻚ﴿ﺗﻌﺎﻟﻰ ﻟﻨﺒﻴﻪ ﻭﺣﺒﻴﺒﻪ ﻗﺎﻝ ﻓﻲ ﺍﻵﻳﺔ ﺗﻠﻄﻒ ﻗﺒﻞ ﺍﻟﻌﺘﺎﺏ ﺣﻴﺚ  :ﻗﻠﺖ 
 .ﻋﻨﺪ ﷲ ﺗﻌﺎﻟﻰ �ﻠﻨﺒﻲ ﺍﻟﻤﻜﺎﻧﺔ ﺍﻟﺮﻓﻴﻌﺔ ﻟ
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
ﻣ�ﻦ  :ﺍﻟﻤﻔﺴ�ﺮﻭﻥﻗ�ﺎﻝ  )ﺣﻴﺚ ﻗﺪﻡ ﺍﻟﻌﻔﻮ ﻋﻠﻰ ﺍﻟﻌﺘﺎﺏ ﺍﻛﺮﺍﻣﺎ ﻟﻪ ﻋﻠﻴﻪ ﺍﻟﺴ�ﻼﻡ ،ﺗﻠﻄﻒ ﺗﻌﺎﻟﻰ ﻓﻲ ﻋﺘﺎﺏ ﺍﻟﺮﺳﻮﻝ﴾ﻋﻔﺎ ﷲ ﻋﻨﻚ ﻟﻢ ﺃﺫﻧﺖ ﻟﻬﻢ ﴿
 :ﻟﻪ ﻣﻌﺎﺗﺒ�ﺎﻗﺎﻝ ﻭﻟﻮ ،ﺑﺎﻟﺬﻧﺐ ﺑﺸﺮﻩ ﺑﺎﻟﻌﻔﻮ ﻗﺒﻞ ﺃﻥ ﻳﺨﺒﺮﻩ،ﻭﺳﻤﻮ ﻣﻨﺰﻟﺘﻪ،ﻭﻋﻠﻮ ﻗﺪﺭﻩ،ﻋﻨﺪ ﺭﺑﻪ  �ﻫﺬﻩ ﺍﻻﻳﺔ ﻳﻌﺮﻑ ﺍﻻﻧﺴﺎﻥ ﻣﻜﺎﻧﺔ ﺍﻟﺮﺳﻮﻝ 
 :ﺃﻗﻮﻝ،ﻧ�ﺎﺩﺍﻩ ﺑ�ﺎﻟﻌﻔﻮ ﻗﺒ�ﻞ ﺍﻟﻤﻌﺎﺗﺒ�ﺔ ؟ﻫﻞ ﺳﻤﻌﺘﻢ ﺑﻤﻌﺎﺗﺒ�ﺔ ﺃﺣﺴ�ﻦ ﻣ�ﻦ ﻫ�ﺬﺍ :ﻋﻮﻥﻗﺎﻝ ﻟﺨﻴﻒ ﻋﻠﻴﻪ ﺃﻥ ﻳﻨﺸﻖ ﻗﻠﺒﻪ ﺣﺰﻧﺎ ﻭﻛﻤﺪﺍ.  ؟ﻟﻢ ﺃﺫﻧﺖ ﻟﻬﻢ
 :ﻰﻭﺍﻟﻤﻌﻨ� (ﻭﻻ ﺃﺩﺭﻙ ﺳ�ﺮ ﺍﻹﺟ�ﻼﻝ ﻭﺍﻹﻛﺒ�ﺎﺭ ﻓ�ﻲ ﺍﻵﻳ�ﺔ ،ﺣﻴﺚ ﻟﻢ ﻳﺤﺴﻦ ﺍﻟﺘﻌﺒﻴ�ﺮ  �ﻭﻣﺎ ﺫﻛﺮﻩ ﺍﻟﺰﻣﺨﺸﺮﻱ ﺳﻮء ﺃﺩﺏ ﻓﻲ ﻣﻘﺎﻡ ﺍﻟﺮﺳﻮﻝ 
 .ﻓﻲ ﺍﻟﺘﺨﻠﻒ ﻋﻦ ﺍﻟﺨﺮﻭﺝ ﻣﻌﻚ ﺑﻤﺠﺮﺩ ﺍﻻﻋﺘﺬﺍﺭ !،ﻟﻢ ﺍﺫﻧﺖ ﻟﻬﺆﻻء ﺍﻟﻤﻨﺎﻓﻘﻴﻦ،ﺳﺎﻣﺤﻚ ﷲ ﻳﺎ ﻣﺤﻤﺪ
ﻧﺰﻟ�ﺖ ﻓ�ﻲ ،ﻣﻦ ﺍﻟﻜ�ﺎﺫﺏ ﺍﻟﻤﻨﺎﻓﻖ،ﺃﻯ ﻫﻼ ﺗﺮﻛﺘﻬﻢ ﺣﺘﻰ ﻳﻈﻬﺮ ﻟﻚ ﺍﻟﺼﺎﺩﻕ ﻣﻨﻬﻢ ﻓﻲ ﻋ�ﺬﺭﻩ ﴾ﺣﺘﻰ ﻳﺘﺒﻴﻦ ﻟﻚ ﺍﻟﺬﻳﻦ ﺻﺪﻗﻮﺍ ﻭﺗﻌﻠﻢ ﺍﻟﻜﺎﺫﺑﻴﻦ ﴿
ﻓﻘ�ﺪ ﻛ�ﺎﻧﻮﺍ ﻣﺼ�ﺮﻳﻦ ﻋﻠ�ﻰ ﺍﻟﻘﻌ�ﻮﺩ ﻋ�ﻦ ،ﻭﺇﻥ ﻟ�ﻢ ﻳ�ﺄﺫﻥ ﻟﻜ�ﻢ ﻓﺎﻗﻌﺪﻭﺍ،ﻟﻜ�ﻢ ﻓﺎﻗﻌ�ﺪﻭﺍﻓ�ﺈﻥ ﺃﺫﻥ ،ﺍﺳ�ﺘﺄﺫﻧﻮﺍ ﺭﺳ�ﻮﻝ ﷲ :ﺃﻧ�ﺎﺱ ﻣ�ﻨﻬﻢﻗﺎﻝ ﺍﻟﻤﻨﺎﻓﻘﻴﻦ 
 .(4531F3531)ﻓﻬﻢ ﻛﺎﺫﺑﻮﻥ ﻓﻲ ﺍﻋﺘﺬﺍﺭﻫﻢ،ﻭﺇﻥ ﻟﻢ ﻳﺄﺫﻥ ﻟﻬﻢ،ﺍﻟﻐﺰﻭ
 _______________
 ﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ ﺣﻀﺮﻣﻲ ﺑﻦ ﻻﺣﻖ ﺷﻴﺦ ﺳﻠﻴﻤﺎﻥ ﺍﻟﺘﻴﻤﻲ ﺗﻘﺪﻡ ﺃﻧﻪ ﻣﺠﻬﻮﻝ ﻣﻊ ﺭﺳﺎﻟﻪ.  01/931ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺟﺮﻳﺮ (9431)
 (4081/ 6ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻰ ﺣﺎﺗﻢ ـ  )(0531) 
 (953/ 1)ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ (1531) 
 ﻣﺮﺳﻞ 01/241ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ (2531)
 (63/ 5ﺗﻔﺴﻴﺮ ﺍﻟﺒﺤﺮ ﺍﻟﻤﺤﻴﻂ ـ  )(3531) 
 (063/ 1ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(4531) 
 (142)
 
 
  ﴾ ۹٤ﻔِِﺮﻳَﻦ َﻭِﻣۡﻨﻬُﻢ ﻣﱠﻦ ﻳَﻘُﻮُﻝ ٱۡﺋَﺬﻥ ﻟﱢﻲ َﻭَﻻ ﺗَۡﻔﺘِﻨﱢٓﻲﻭ ﺃََﻻ ﻓِﻲ ٱۡﻟﻔِۡﺘﻨَِﺔ َﺳﻘَﻄُﻮْﺍۗ َﻭﺇِﻥﱠ َﺟﻬَﻨ ﱠَﻢ ﻟَُﻤِﺤﻴﻄَﺔُۢ ﺑِﭑۡﻟﻜ َٰ ﴿
 
 .ـ ﺍﻵﻳﺔ(ﻭﻣﻨﻬﻢ ﻣﻦ ﻳﻘﻮﻝ ﺍﺋﺬﻥ ﻟﻲ  :)ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ     
ﺃﻥ ﻳﺨﺮﺝ ﺇﻟﻰ ﻏﺰﻭﺓ  �ﻟﻤﺎ ﺃﺭﺍﺩ ﺍﻟﻨﺒﻲ  »: ﻗﺎﻝﻋﺒﺎﺱ  ﻋﻦ ﺍﺑﻦﺃﺧﺮﺝ ﺍﻟﻄﺒﺮﺍﻧﻲ ﻭﺃﺑﻮ ﻧﻌﻴﻢ ﻭﺍﺑﻦ ﻣﺮﺩﻭﻳﻪ  .355
ﻳﺎ ﺭﺳﻮﻝ ﷲ ﺇﻧ�ﻲ ﻘﺎﻝ: ﻓ  .«ﻳﺎ ﺟﺪ ﺑﻦ ﻗﻴﺲ ﻣﺎ ﺗﻘﻮﻝ ﻓﻲ ﻣﺠﺎﻫﺪﺓ ﺑﻨﻲ ﺍﻷﺻﻔﺮ؟ :»ﻟﻠﺠﺪ ﺑﻦ ﻗﻴﺲ ﻘﺎﻝ ﺗﺒﻮﻙ ﻓ
ﻭﻣﻨﻬﻢ ﻣ�ﻦ ﻳﻘ�ﻮﻝ  ﴿:ﻓﺎﺋﺬﻥ ﻟﻲ ﻭﻻ ﺗﻔﺘﻨﻲ ﻓﺄﻧﺰﻝ ﷲ،ﺃﺭﻯ ﻧﺴﺎء ﺑﻨﻲ ﺍﻷﺻﻔﺮ ﺃﻓﺘﺘﻦﺍﻣﺮﺅ ﺻﺎﺣﺐ ﻧﺴﺎء ﻭﻣﺘﻰ 
 .«(5531F4531)ـ ﺍﻵﻳﺔ﴾ﺍﺋﺬﻥ ﻟﻲ ﻭﻻ ﺗﻔﺘﻨﻲ 
 . (6531F5531)ﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺑﻲ ﺣﺎﺗﻢ ﻭﺍﺑﻦ ﻣﺮﺩﻭﻳﻪ ﻣﻦ ﺣﺪﻳﺚ ﺟﺎﺑﺮ ﺑﻦ ﻋﺒﺪ ﷲ  ﻣﺜﻠﻪ .455
ﺍﻏ�ﺰﻭﺍ ﺗﻐﻨﻤ�ﻮﺍ ﺑﻨ�ﺎﺕ ﺑﻨ�ﻲ  :»ﻗ�ﺎﻝ   �ﺃﻥ ﺍﻟﻨﺒ�ﻲ  :»ﻋﺒ�ﺎﺱ  ﻋ�ﻦ ﺍﺑ�ﻦﻭﺃﺧ�ﺮﺝ ﺍﻟﻄﺒﺮﺍﻧ�ﻲ ﻣ�ﻦ ﻭﺟ�ﻪ ﺁﺧ�ﺮ  .555
 ﴾ﻭﻣﻨﻬﻢ ﻣﻦ ﻳﻘﻮﻝ ﺍﺋﺬﻥ ﻟﻲ ﻭﻻ ﺗﻔﺘﻨ�ﻲ ﴿:ﻓﺄﻧﺰﻝ ﷲ،ﺇﻧﻪ ﻟﻴﻔﺘﻨﻜﻢ ﺑﺎﻟﻨﺴﺎء :ﻧﺎﺱ ﻣﻦ ﺍﻟﻤﻨﺎﻓﻘﻴﻦﻘﺎﻝ ﻓ .«ﻔﺮﺍﻷﺻ
)
F6531
 .«(7531
 
 [ﺗﻌﻠﻴﻖ]
ﻭﻫ�ﻮ ﻓ�ﻲ ﺍﻟﺠ�ﺪ ﺑ�ﻦ ،ﻓﺄﻣ�ﺎ ﺍﻷﺛ�ﺮ ﺍﻟﺜ�ﺎﻧﻲ ﻓﻬ�ﻮ ﺷ�ﺎﻫﺪ ﻟﻸﺛ�ﺮ ﺍﻷﻭﻝ .ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺛﻼﺛﺔ ﺁﺛﺎﺭ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ 
 .ﻗﻴﺲ ﺧﺎﺻﺔ ﻭﻟﻢ ﻳﺬﻛﺮﻩ ﺍﻟﻤﺆﻟﻒ
 ﻳﻘﻮﻝ  -  �  -ﺳﻤﻌﺖ ﺭﺳﻮﻝ ﷲ : ﻗﺎﻝﻋﻦ ﺟﺎﺑﺮ ﺑﻦ ﻋﺒﺪ ﷲ :ﺑﻲ ﺣﺎﺗﻢﺍﺑﻦ ﺃﻗﺎﻝ  
ﻓ�ﺎﻧﻲ ﺭﺟ�ﻞ ﺍﺣ�ﺐ ﺍﻟﻨﺴ�ﺎء ﻭﺍﻧ�ﻲ ﺍﺧﺸ�ﻰ ﺍﻥ ﺍﻧ�ﺎ  ؟ﺗﺎﺫﻥ ﻟ�ﻲ ﻳ�ﺎ ﺭﺳ�ﻮﻝ ﷲ ﺃﻭ :ﺟﺪﻗﺎﻝ  ؟ﻳﺎ ﺟﺪ ﻫﻞ ﻟﻚ ﻓﻲ ﺟﻼﺩ ﺑﻨﻲ ﺍﻻﺻﻔﺮ :ﺑﻦ ﻗﻴﺲ ﻟﺠﺪ
ﻭﻣ�ﻨﻬﻢ ﻣ�ﻦ ﻳﻘ�ﻮﻝ ﺍﺋ�ﺬﻥ ﻟ�ﻲ ﴿ :ﻟﻚ ﺍﻧ�ﺰﻝ ﷲﻗﺪ ﺍﺫﻧﺖ ﻟﻚ ﻓﻌﻨﺪ ﺫ :-ﻭﻫﻮ ﻣﻌﺮﺽ ﻋﻨﻪ  -ﺭﺳﻮﻝ ﷲ ﻘﺎﻝ ﺭﺍﻳﺖ ﻧﺴﺎء ﺑﻨﻲ ﺍﻻﺻﻔﺮ ﺍﻥ ﺍﻓﺘﺘﻦ ﻓ
 .(8531F7531)﴾ ﻭﻻ ﺗﻔﺘﻨﻲ ﺍﻻ ﻓﻲ ﺍﻟﻔﺘﻨﺔ ﺳﻘﻄﻮﺍ
 .ﻳﻔﺘﻨﻜﻢ ﺑﻨﺴﺎء ﺑﻨﻲ ﺍﻷﺻﻔﺮ �ﻓﻬﻮ ﻓﻲ ﻋﻤﻮﻡ ﺍﻟﻤﻨﺎﻓﻘﻴﻦ ﻭﻗﻮﻟﻬﻢ ﺑﺄﻥ ﻣﺤﻤﺪ  :ﺃﻣﺎ ﺍﻷﺛﺮ ﺍﻟﺜﺎﻟﺚ 
ﻧ�ﻪ ﻻ ﻓﺄﻣ�ﺎ ﺍﻟﺠ�ﺪ ﻓﺎﻋﺘ�ﺬﺭ ﺑﺄ،ﺩﻋ�ﺎ ﺍﻟﻤﻨ�ﺎﻓﻘﻴﻦ ﻋﺎﻣ�ﺔ ﻭﺍﻟﺠ�ﺪ ﺑ�ﻦ ﻗ�ﻴﺲ ﺧﺎﺻ�ﺔ ﻟﻠﺨﺮﻭﺝ �ﻭﻭﺟﻪ ﺍﻟﺠﻤﻊ ﺑﻴﻦ ﻫﺬﺍ ﻭﺫﻟﻚ ﺃﻥ ﺍﻟﻨﺒ�ﻲ  
ﻓﻨﺰﻟ�ﺖ ﺍﻵﻳ�ﺔ ﻓ�ﻲ ﻫ�ﺆﻻء ﺟﻤﻴﻌ�ﺎ ًﻣﺒﻴﻨ�ﺔ ﺃﻥ ،ﻳﺼﺒﺮ ﻋﻠﻰ ﺣﺴﻦ ﻧﺴﺎء ﺑﻨﻲ ﺍﻷﺻﻔﺮ ﻭﺑﻨﻮ ﺍﻷﺻ�ﻔﺮ ﻫ�ﻢ ﻧﺴ�ﺎء ﺍﻟ�ﺮﻭﻡ ﻳﻌﻨ�ﻰ ﺭﻭﻣﺎﻧﻴ�ﺎ ﻭﺃﻭﺭﻭﺑﺎ
 .ﺳﺒﺐ ﺍﻣﺘﻨﺎﻋﻬﻢ ﻫﻮ ﻣﺎ ﻭﻗﻌﻮﺍ ﻓﻲ ﻣﻦ ﺍﻟﻨﻔﺎﻕ ﻭﺍﻟﻔﺘﻨﺔ ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
ﻭﻻ ﺗﻔﺘﻨ�ﻲ ﺑﺴ�ﺒﺐ ﺍﻷﻣ�ﺮ ،ﺎﻓﻘﻴﻦ ﻣ�ﻦ ﻳﻘ�ﻮﻝ ﻟ�ﻚ ﻳ�ﺎ ﻣﺤﻤ�ﺪ ﺍﺋ�ﺬﻥ ﻟ�ﻲ ﻓ�ﻲ ﺍﻟﻘﻌ�ﻮﺩﺃﻯ ﻭﻣﻦ ﻫ�ﺆﻻء ﺍﻟﻤﻨ�﴾ﻭﻣﻨﻬﻢ ﻣﻦ ﻳﻘﻮﻝ ﺍﺋﺬﻥ ﻟﻲ ﻭﻻ ﺗﻔﺘﻨﻲ  ﴿
 .ﺑﺎﻟﺨﺮﻭﺝ
ﺑﻞ ﻓﻴﻤ�ﺎ ﻫ�ﻮ ﺍﻋﻈ�ﻢ ﻭﻫ�ﻲ ﻓﺘﻨ�ﺔ ﺍﻟﺘﺨﻠ�ﻒ ﻋ�ﻦ ،ﻓﻴﻤﺎ ﺍﺭﺍﺩﻭﺍ ﺍﻟﻔ�ﺮﺍﺭ ﻣﻨ�ﻪ،ﺍﻻ ﺍﻧﻬ�ﻢ ﻗ�ﺪ ﺳ�ﻘﻄﻮﺍ ﻓ�ﻲ ﻋ�ﻴﻦ ﺍﻟﻔﺘﻨ�ﺔ ﺃﻱ﴾ﺃﻻ ﻓ�ﻲ ﺍﻟﻔﺘﻨ�ﺔ ﺳ�ﻘﻄﻮﺍ  ﴿
ﺗﻨﺰﻳﻞ ﻟﻬ���ﺎ ﻣﻨﺰﻟ���ﺔ ﺍﻟﻤﻬ���ﻮﺍﺓ ،ﺑﺎﻟﺴ���ﻘﻮﻁ ﻓ���ﻲ ﺍﻟﻔﺘﻨ���ﺔﻭﻓ���ﻲ ﺍﻟﺘﻌﺒﻴ���ﺮ ﻋ���ﻦ ﺍﻻﻓﺘﺘ���ﺎﻥ  :ﺍﺑ���ﻮ ﺍﻟﺴ���ﻌﻮﺩﻗ���ﺎﻝ ،ﻭﻅﻬﻮﺭ ﻛﻔ���ﺮﻫﻢ ﻭﻧﻔﺎﻗﻬﻢ،ﺍﻟﺠﻬ���ﺎﺩ
 .ﺍﻟﻤﻔﺼﺤﺔ ﻋﻦ ﺗﺮﺩﻳﻬﻢ ﻓﻲ ﺩﺭﻛﺎﺕ ﺍﻟﺮﺩﻯ ﺍﺳﻔﻞ ﺳﺎﻓﻠﻴﻦ،ﺍﻟﻤﻬﻠﻜﺔ
 .(9531F8531)ﻭﻓﻴﻪ ﻭﻋﻴﺪ ﺷﺪﻳﺪ،ﺇﺣﺎﻁﺔ ﺍﻟﺴﻮﺍﺭ ﺑﺎﻟﻤﻌﺼﻢ،ﻻ ﻣﻔﺮ ﻟﻬﻢ ﻣﻨﻬﺎ ﻻﻧﻬﺎ ﻣﺤﻴﻄﺔ ﺑﻬﻢ ﻣﻦ ﻛﻞ ﺟﺎﻧﺐ ﺃﻱ﴾ﻭﺇﻥ ﺟﻬﻨﻢ ﻟﻤﺤﻴﻄﺔ ﺑﺎﻟﻜﺎﻓﺮﻳﻦ  ﴿
 
 ﴾ ۰٥ﺃََﺧۡﺬﻧَﺎ ٓﺃَۡﻣَﺮﻧَﺎ ِﻣﻦ ﻗَۡﺒُﻞ َﻭﻳَﺘََﻮﻟﱠﻮْﺍ ﻭﱠ ﻫُۡﻢ ﻓَِﺮُﺣﻮَﻥ ﻳَﻘُﻮﻟُﻮْﺍ ﻗَۡﺪ  ِﺼۡﺒَﻚ ُﻣِﺼﻴﺒَﺔ ٞۡﺆﻫُۡﻢۖ َﻭﺇِﻥ ﺗُ ﺗَﺴ ُ ﺇِﻥ ﺗُِﺼۡﺒَﻚ َﺣَﺴﻨَﺔ ٞ ﴿
 
 .ـ ﺍﻵﻳﺔ(ﺇﻥ ﺗﺼﺒﻚ ﺣﺴﻨﺔ  :)ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ          
ﺟﻌﻞ ﺍﻟﻤﻨﺎﻓﻘﻮﻥ ﺍﻟﺬﻳﻦ ﺗﺨﻠﻔﻮﺍ ﺑﺎﻟﻤﺪﻳﻨﺔ ﻳﺨﺒ�ﺮﻭﻥ  :»ﻗﺎﻝ ] ﻙ[ ﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﻋﻦ ﺟﺎﺑﺮ ﺑﻦ ﻋﺒﺪ ﷲ  .655
ﻓﺒﻠﻐﻬﻢ ﺗﻜ�ﺬﻳﺐ ،ﺇﻥ ﻣﺤﻤ�ﺪﺍ ًﻭﺃﺻ�ﺤﺎﺑﻪ ﻗ�ﺪ ﺟﻬ�ﺪﻭﺍ ﻓ�ﻲ ﺳ�ﻔﺮﻫﻢ ﻭﻫﻠﻜ�ﻮﺍ :ﺒﺎﺭ ﺍﻟﺴ�ﻮء ﻳﻘﻮﻟ�ﻮﻥﺃﺧ �ﻨﺒﻲ ﻋﻦ ﺍﻟ
  .« (0631F9531)ـ ﺍﻵﻳﺔ﴾ﺇﻥ ﺗﺼﺒﻚ ﺣﺴﻨﺔ ﺗﺴﺆﻫﻢ  ﴿:ﻓﺄﻧﺰﻝ ﷲ،ﻭﺃﺻﺤﺎﺑﻪ ﻓﺴﺎءﻫﻢ ﺫﻟﻚ �ﺣﺪﻳﺜﻬﻢ ﻭﻋﺎﻓﻴﺔ ﺍﻟﻨﺒﻲ 
 
 [ﺗﻌﻠﻴﻖ]
ﻣ�ﻦ ﺣ�ﺰﻧﻬﻢ ﺇﺫﺍ ﺃﺻ�ﺎﺏ ﺍﻟﻤﺴ�ﻠﻤﻴﻦ ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺛﺮﺍ ًﻭﺍﺣﺪﺍً ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﻭﻫﻮ ﻳﺒﻴﻦ ﻣﺎ ﻋﻠﻴﻪ ﺍﻟﻤﻨﺎﻓﻘﻴﻦ  
 .ﻭﻓﺮﺣﻬﻢ ﺑﻤﺼﺎﺋﺐ ﺍﻟﻤﺴﻠﻤﻴﻦ،ﻓﺘﺢ ﺃﻭﻧﺼﺮ 
ﻭﻫﻲ ﻣﺘﺼ�ﻠﺔ ﺑﻤ�ﺎ ﻗﺒﻠﻬ�ﺎ ﻓ�ﻲ ﻓﻀ�ﺢ ﺍﻟﻨﻔ�ﺎﻕ ،ﻓﺄﻧﺰﻝ ﷲ ﺗﻌﺎﻟﻰ ﺍﻵﻳﺔ ﻓﺎﺿﺤﺔ ﻟﻬﻢ ﻣﺒﻴﻨﺔ ﻣﺎ ﻫﻮ ﻋﻠﻴﻪ ﻣﻦ ﺍﻟﺤﻘﺪ ﻭﺍﻟﺤﺴﺪ ﻟﻠﻤﺴﻠﻤﻴﻦ 
 .ﻭﺃﻫﻠﻪ
 _______________
 (ﻭﺍﻟﻀﺤﺎﻙ ﻟﻢ ﻳﻠﻖ ﺍﺑﻦ ﻋﺒﺎﺱ ﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ ﺑﺸﺮ ﺑﻦ ﻋﻤﺎﺭﺓ ﺿﻌﻴﻒ 45621ﺡ) 21/221ﺍﻟﻤﻌﺠﻢ ﺍﻟﻜﺒﻴﺮ (5531)
 ﻓﻲ ﺇﺳﻨﺎﺩﻩ ﺍﻧﻘﻄﺎﻉ. 6/9081ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ (6531)
 (ﻗﺎﻝ: ﺍﻟﻬﻴﺜﻤﻲ ﻓﻲ ﺇﺳﻨﺎﺩﻩ ﺃﺑﻮ ﺷﻴﺒﺔ ﺇﺑﺮﺍﻫﻴﻢ ﺑﻦ ﻋﺜﻤﺎﻥ ﻭﻫﻮ ﺿﻌﻴﻒ ﻗﺎﻝ ﺍﻟﺤﺎﻓﻆ: ﻣﺘﺮﻭﻙ ﺍﻟﺤﺪﻳﺚ25011ﺡ) 11/ 36ﻴﺮ ﺍﻟﻤﻌﺠﻢ ﺍﻟﻜﺒ(7531)
 (9081/ 6ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻰ ﺣﺎﺗﻢ ـ  )(8531) 
 (263/ 1ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(9531) 
 ﺿﻴﻒ ﺍﻹﺳﻨﺎﺩ 6/0181ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ  (0631)
 (242)
 ﻭﻟﻢ ﺃﺟﺪ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻟﻬﺎ ﻏﻴﺮ ﻣﺎ ﺫﻛﺮﻩ ﺍﻟﻤﺆﻟﻒ. 
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
 .ﻳﺴﺆﻫﻢ ﺫﻟﻚ،ﻏﻨﻴﻤﺔ ﺃﻭﺳﻮﺍء ﻛﺎﻧﺖ ﻅﻔﺮﺍ ،ﺃﻯ ﺍﻥ ﺗﺼﺒﻚ ﻓﻲ ﺑﻌﺾ ﺍﻟﻐﺰﻭﺍﺕ ﺣﺴﻨﺔ ﴾ﺔ ﺗﺴﺆﻫﻢ ﺇﻥ ﺗﺼﺒﻚ ﺣﺴﻨ﴿ 
 :ﻫﺰﻳﻤ�ﺔ ﻭﻣﻜ�ﺮﻭﻩ ﻳﻔﺮﺣ�ﻮﺍ ﺑ�ﻪ ﻭﻳﻘﻮﻟ�ﻮﺍ ﺃﻭ،ﺃﻯ ﻭﺇﻥ ﺗﺼﺒﻚ ﻣﺼﻴﺒﺔ ﻣﻦ ﻧﻜﺒﺔ ﻭﺷ�ﺪﺓ ﴾ﻭﺇﻥ ﺗﺼﺒﻚ ﻣﺼﻴﺒﺔ ﻳﻘﻮﻟﻮﺍ ﻗﺪ ﺃﺧﺬﻧﺎ ﺃﻣﺮﻧﺎ ﻣﻦ ﻗﺒﻞ  ﴿
 .ﻳﺤﻞ ﺑﻨﺎ ﺍﻟﺒﻼءﻓﻠﻢ ﻧﺨﺮﺝ ﻟﻘﺘﺎﻝ، ﻣﻦ ﻗﺒﻞ ﺍﻥ ،ﻗﺪ ﺍﺣﺘﻄﻨﺎ ﻻﻧﻔﺴﻨﺎ ﻭﺍﺧﺬﻧﺎ ﺑﺎﻟﺤﺬﺭ ﻭﺍﻟﺘﻴﻘﻂ
 .(1631F0631)ﺃﻯ ﻭﻳﻨﺼﺮﻓﻮﺍ ﻋﻦ ﻣﺠﺘﻤﻌﻬﻢ ﻭﻫﻢ ﻓﺮﺣﻮﻥ ﻣﺴﺮﻭﺭﻭﻥ ﴾ﻭﻳﺘﻮﻟﻮﺍ ﻭﻫﻢ ﻓﺮﺣﻮﻥ  ﴿
 
 ﴾ ۳٥ﺎ ﻓَٰ ِﺴﻘِﻴَﻦ ِﻣﻨُﻜۡﻢ ﺇِﻧﱠُﻜۡﻢ ُﻛﻨﺘُۡﻢ ﻗَۡﻮﻣ ٗﺎ ﻟﱠﻦ ﻳُﺘَﻘَﺒﱠَﻞ َﻛۡﺮﻫ ٗ ﺃﻭ ۡﻗُۡﻞ ﺃَﻧﻔِﻘُﻮْﺍ ﻁَۡﻮًﻋﺎ  ﴿
 
 .ـ ﺍﻵﻳﺔ(ﻗﻞ ﺃﻧﻔﻘﻮﺍ  :)ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ    
ﺍﻟﺠﺪ ﺑﻦ ﻗ�ﻴﺲ ﺇﻧ�ﻲ ﺇﺫﺍ ﺭﺃﻳ�ﺖ ﺍﻟﻨﺴ�ﺎء ﻟ�ﻢ ﺃﺻ�ﺒﺮ ﺣﺘ�ﻰ ﺃﻓﺘ�ﺘﻦ ﻗﺎﻝ  » ﻗﺎﻝ:ﻋﺒﺎﺱ  ﻋﻦ ﺍﺑﻦﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮ .755
ﺃﻋﻴﻨ��ﻚ  :ﻟﻘﻮﻟ��ﻪﻗ��ﺎﻝ  ﴾ﻛﺮﻫ��ﺎ ًﻟ��ﻦ ﻳﺘﻘﺒ��ﻞ ﻣ��ﻨﻜﻢ  ﺃﻭﺃﻧﻔﻘ��ﻮﺍ ﻁﻮﻋ��ﺎ ﴿:ﻓﻔﻴ��ﻪ ﻧﺰﻟ��ﺖ: ﻗ��ﺎﻝ، ﻭﻟﻜ��ﻦ ﺃﻋﻴﻨ��ﻚ ﺑﻤ��ﺎﻟﻲ
 .«(2631F1631)ﺑﻤﺎﻟﻲ
 
 [ﺗﻌﻠﻴﻖ]
ﻧﻔﻘﺘﻬﻢ ﻭﺇﻥ ﺃﻧﻔﻘﻮﻫﺎ ﻛﻠﻬ�ﺎ  ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺛﺮﺍ ًﻭﺍﺣﺪﺍً ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﻭﻫﻮ ﻳﺪﻝ ﻋﻠﻰ ﺃﻥ ﺍﻟﻤﻨﺎﻓﻘﻴﻦ ﻻ ﺗﻨﻔﻌﻬﻢ 
 .ﺯﻋﻤﺎ ًﻣﻨﻬﻢ ﺃﻧﻬﺎ ﻓﻲ ﺳﺒﻴﻞ ﷲ
ﻭﻫﺬﻩ ﺍﻵﻳﺔ ﻋﻠﻰ ﻓﺮﺽ ﺻﺤﺔ ﺳﺒﺐ ﻧﺰﻭﻟﻬﺎ ﺇﻻ ﺃﻥ ﻣﻌﻨﺎﻫﺎ ﻋﺎﻡ ﻓ�ﻲ ﻛ�ﻞ ﻣ�ﻦ ﻛ�ﺎﻥ ﺃﻧﻔ�ﻖ ﻧﻔﻘ�ﺔ ﻣ�ﻊ ﻋ�ﺪﻡ ﺍﻹﻳﻤ�ﺎﻥ ﻓﺤﻜﻤﻬ�ﺎ ﺍﻟ�ﺮﺩ  
 ﻭﻋﺪﻡ ﺍﻟﻘﺒﻮﻝ.
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
ﻓﻤﻬﻤﺎ ﺍﻧﻔﻘﺘﻢ ﺍﻻﻣﻮﺍﻝ ﻓﻠﻦ ﻳﺘﻘﺒﻞ ﷲ ،ﻣﻜﺮﻫﻴﻦ ﺃﻭﺍﻟﻤﻨﺎﻓﻘﻴﻦ ﻁﺎﺋﻌﻴﻦ  ﺃﻯ ﻗﻞ ﻟﻬﻢ ﺍﻧﻔﻘﻮﺍ ﻳﺎ ﻣﻌﺸﺮ﴾ﻛﺮﻫﺎ ﻟﻦ ﻳﺘﻘﺒﻞ ﻣﻨﻜﻢ  ﺃﻭﻗﻞ ﺃﻧﻔﻘﻮﺍ ﻁﻮﻋﺎ  ﴿
 .ﻛﺮﻫﺎ ﺃﻭﻻ ﺗﺴﺘﻐﻔﺮ ﻟﻬﻢ [ ﻭﺍﻟﻤﻌﻨﻰ ﻟﻦ ﻳﺘﻘﺒﻞ ﻣﻨﻜﻢ ﺳﻮﺍء ﺍﻧﻔﻘﺘﻢ ﻁﻮﻋﺎ  ﺃﻭﻭﻫﻮ ﺃﻣﺮ ﻣﻌﻨﺎﻩ ﺍﻟﺨﺒﺮ ﻛﻘﻮﻟﻪ ] ﺍﺳﺘﻐﻔﺮ ﻟﻬﻢ  :ﺍﻟﻄﺒﺮﻯﻗﺎﻝ ،ﻣﻨﻜﻢ
 .(3631F2631)ﺧﺎﺭﺟﻴﻦ ﻋﻦ ﻁﺎﻋﺔ ﷲ ﺗﻌﻠﻴﻞ ﻟﺮﺩ ﺇﻧﻔﺎﻗﻬﻢ ﺃﻱ ﻷﻧﻜﻢ ﻛﻨﺘﻢ ﻋﺘﺎﺓ ﻣﺘﻤﺮﺩﻳﻦ﴾ﺇﻧﻜﻢ ﻛﻨﺘﻢ ﻗﻮﻣﺎ ﻓﺎﺳﻘﻴﻦ  ﴿
 
 ﴾   ۸٥ٱﻟﺼﱠ َﺪﻗَٰ ِﺖ ﻓَﺈِۡﻥ ﺃُۡﻋﻄُﻮْﺍ ِﻣۡﻨﻬَﺎ َﺭُﺿﻮْﺍ َﻭﺇِﻥ ﻟﱠۡﻢ ﻳُۡﻌﻄَۡﻮْﺍ ِﻣۡﻨﻬَﺎ ٓﺇَِﺫﺍ ﻫُۡﻢ ﻳَۡﺴَﺨﻄُﻮَﻥ  َﻭِﻣۡﻨﻬُﻢ ﻣﱠﻦ ﻳَۡﻠِﻤُﺰَﻙ ﻓِﻲ ﴿
   
 .ـ ﺍﻵﻳﺔ(ﻙ ﻠﻤﺰﻭﻣﻨﻬﻢ ﻣﻦ ﻳ :)ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﻳﻘﺴ�ﻢ ﻗﺴ�ﻤﺎ ﺇﺫ ﺟ�ﺎءﻩ ﺫﻭ ﺍﻟﺨﻮﻳﺼ�ﺮﺓ  �ﷲ ﺑﻴﻨﻤﺎ ﺭﺳﻮﻝ :»ﻗﺎﻝ ﺍﻟﺨﺪﺭﻱ  ﻋﻦ ﺃﺑﻲ ﺳﻌﻴﺪ ﺭﻭﻯ ﺍﻟﺒﺨﺎﺭﻱ  .855
 .«(4631F3631)ـ ﺍﻵﻳﺔ﴾ﻭﻣﻨﻬﻢ ﻣﻦ ﻳﻠﺰﻣﻚ ﻓﻲ ﺍﻟﺼﺪﻗﺎﺕ  ﴿:ﻓﻨﺰﻟﺖ “.ﻭﻳﻠﻚ ﻣﻦ ﻳﻌﺪﻝ ﺇﺫﺍ ﻟﻢ ﺃﻋﺪﻝ  :» ﻘﺎﻝﺍﻋﺪﻝ ﻓ: ﻘﺎﻝﻓ
 .(5631F4631)ﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﻋﻦ ﺟﺎﺑﺮ ﻧﺤﻮﻩ .955
 
 [ﺗﻌﻠﻴﻖ]
ﺎﺗﻢ ﻟﻢ ﻳﺴ�ﻢ ﻓﻴ�ﻪ ﺍﻟﺮﺟ�ﻞ ﺍﻟ�ﺬﻱ ﺟ�ﺎء ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺃﺛﺮﻳﻦ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﻭﻟﻢ ﻳﺬﻛﺮ ﺍﻟﺜﺎﻧﻲ ﻣﻨﻬﻤﺎ ﻭﻫﻮ ﻋﻨﺪ ﺍﺑﻦ ﺃﺑﻲ ﺣ 
 .�ﺇﻟﻰ ﺍﻟﻨﺒﻲ 
ﺑﻌ�ﺾ ﻘ�ﺎﻝ ﻭﻫ�ﻮ ﻳﻘﱠﺴ�ﻢ ﻓﺴ�ﺎﻟﻪ ﻓ�ﺎﻋﺮﺽ ﻋﻨ�ﻪ ﻓﺠﻌ�ﻞ ﻳﻘﺴ�ﻢ ﻓ  �ﻋﺮﺍﺑ�ﻲ ﺍﻟ�ﻲ ﺍﻟﻨﺒ�ﻲ  ﺃﺟﺎء : ﻗﺎﻝﻋﻦ ﺟﺎﺑﺮ  :ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢﻗﺎﻝ  
ﺍﻟ�ﻲ ﺍﺧ�ﺮ   ﴾ﺍﻧﻤ�ﺎ ﺍﻟﺼ�ﺪﻗﺎﺕ ﻟﻠﻔﻘ�ﺮﺍء ﻭﺍﻟﻤﺴ�ﺎﻛﻴﻦ﴿ –ﷲ ﺗﻌ�ﺎﻟﻰ  -ﻓ�ﺄﻧﺰﻝ  ؟ﻭﻳﺤﻚ ﻣ�ﻦ ﻳﻌ�ﺪﻝ ﺇﺫﺍ ﻟ�ﻢ ﺍﻋ�ﺪﻝ: ﻗﺎﻝﻭﷲ ﻣﺎ ﻋﺪﻟﺖ  :ﺭﻋﺎﺓ ﺍﻟﺸﺎﺓ
   .«(6631F5631)ﺍﻻﻳﺔ
ﺫﻭ ﺍﻟﺨﻮﻳﺼ�ﺮﺓ ﺍﻟﺘﻤﻴﻤ�ﻲ ﻭﺍﺳ�ﻤﻪ ﻧ�ﺎﻓﻊ ﺃﺧﺮﺟ�ﻪ ﺑ�ﻦ ﺃﺑ�ﻲ ﺷ�ﻴﺒﺔ ﻓ�ﻲ ﺁﺧ�ﺮ ﻛﺘﺎﺑ�ﻪ ﻭﻗﻴ�ﻞ :ﺍﻟﺤ�ﺎﻓﻆﻗ�ﺎﻝ ﻭﺫﻭ ﺍﻟﺨﻮﻳﺼ�ﺮﺓ ﺍﻟﺘﻤﻴﻤ�ﻰ  
 .(7631F6631)ﺣﺮﻗﻮﺹ ﻭﻗﻴﻞ ﺛﺮﻣﻠﺔ ﻭﻗﻴﻞ ﻏﻴﺮ ﺫﻟﻚ
ﻳﻌﻄ�ﻲ ﺇﻧﻤ�ﺎ  :ﺃﻧ�ﻪ ﺛﻌﻠﺒ�ﺔ ﺑ�ﻦ ﺣﺎﻁ�ﺐ ﻛ�ﺎﻥ ﻳﻘ�ﻮﻝ:ﻗﺪ ﺟﺎء ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﻛﺬﻟﻚ ﻣ�ﺎ ﺫﻛ�ﺮﻩ ﺍﻹﻣ�ﺎﻡ ﺍﺑ�ﻦ ﺍﻟﺠ�ﻮﺯﻱ :ﻗﻠﺖ 
 _______________
 (263/ 1ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(1631) 
 ﻭﺇﺳﻨﺎﺩﻩ ﺿﻌﻴﻒ 01/ 251/ 841ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ (2631)
 (363/ 1ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(3631) 
ﺍﻟﻤﺆﻟﻒ: ﺃﺑﻮ ﻋﺒ�ﺪ ﺍﻟ�ﺮﺣﻤﻦ ﻋﺒ�ﺪ  (0551ﺡ) 2/646(ﺍﻟﺴﻨﺔ ﻟﻌﺒﺪ ﷲ ﺑﻦ ﺃﺣﻤﺪ   45511ﺡ) 3/65( ﻣﺴﻨﺪ ﺃﺣﻤﺪ 4356ﺡ)6/0452ﺻﺤﻴﺢ ﺍﻟﺒﺨﺎﺭﻱ  01/751ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ (4631)
 -ﻫ�ـ  6041ﺍﻟﻄﺒﻌ�ﺔ: ﺍﻷﻭﻟ�ﻰ،  ﺍﻟﺪﻣﺎﻡ –ﺍﻟﻨﺎﺷﺮ: ﺩﺍﺭ ﺍﺑﻦ ﺍﻟﻘﻴﻢ  ﺍﻟﻤﺤﻘﻖ: ﺩ. ﻣﺤﻤﺪ ﺑﻦ ﺳﻌﻴﺪ ﺑﻦ ﺳﺎﻟﻢ ﺍﻟﻘﺤﻄﺎﻧﻲ ﻫـ(092ﺍﻟﺒﻐﺪﺍﺩﻱ )ﺍﻟﻤﺘﻮﻓﻰ:  ﷲ ﺑﻦ ﺃﺣﻤﺪ ﺑﻦ ﻣﺤﻤﺪ ﺑﻦ ﺣﻨﺒﻞ ﺍﻟﺸﻴﺒﺎﻧﻲ ّ
 ﻡ 6891
 (ﻭﺳﻴﺎﻗﻪ ﺃﻁﻮﻝ ﻣﻤﺎ ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ0658ﺡ) 5/951ﺳﻨﻦ ﺍﻟﻨﺴﺎﺋﻲ ﺍﻟﻜﺒﺮﻯ 2ﻋﺪﺩ ﺍﻷﺟﺰﺍء: 
 ﺑﻴﻊ ﺗﻐﻴﺮ ﺑﺂﺧﺮﻩ ﻭﺑﺎﻗﻲ ﺇﺳﻨﺎﺩﻩ ﺛﻘﺎﺕﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ ﻗﻴﺲ ﺑﻦ ﺍﻟﺮ 6/7181ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ (5631)
 (7181/ 6ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻰ ﺣﺎﺗﻢ ـ  )(6631) 
  9731ﺑﻴﺮﻭﺕ، ﺍﻟﻤﺆﻟﻒ: ﺃﺣﻤﺪ ﺑﻦ ﻋﻠﻲ ﺑﻦ ﺣﺠﺮ ﺃﺑﻮ ﺍﻟﻔﻀﻞ ﺍﻟﻌﺴﻘﻼﻧﻲ ﺍﻟﺸﺎﻓﻌﻲ ﺍﻟﻨﺎﺷﺮ: ﺩﺍﺭ ﺍﻟﻤﻌﺮﻓﺔ ( 992/ 1ﺍﺑﻦ ﺣﺠﺮ ) ﻓﺘﺢ ﺍﻟﺒﺎﺭﻱ (7631) 
 (342)
 
 .(8631F7631)ﻓﻨﺰﻟﺖ ﻫﺬﻩ ﺍﻵﻳﺔ .ﻣﺤﻤﺪ ﻣﻦ ﻳﺸﺎء
ﻭﻣ�ﻨﻬﻢ ﻣ�ﻦ ﻳﻠﻤ�ﺰﻙ ﴿ :ﻭﻛﺬﻟﻚ ﻭﺭﺩ ﻓﻴﻬﺎ ﻣﺎ ﺃﺧﺮﺟﻪ ﺍﻹﻣﺎﻡ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﻋﻦ ﻋﺒﺪ ﺍﻟﺮﺣﻤﻦ ﺑﻦ ﺯﻳﺪ ﺑﻦ ﺍﺳﻠﻢ ﻳﻘ�ﻮﻝ ﻓ�ﻲ ﻗ�ﻮﻝ ﷲ 
ﺤﻤ�ﺪ ﺍﻻ ﻣ�ﻦ ﻭﷲ ﻣﺎ ﻳﻌﻄﻴﻬﺎ ﻣ: ﻗﺎﻟﻮﺍﻫﺆﻻء ﺍﻟﻤﻨﺎﻓﻘﻮﻥ : ﻗﺎﻝ ﴾ﻓﻲ ﺍﻟﺼﺪﻗﺎﺕ ﻓﺎﻥ ﺍﻋﻄﻮﺍ ﻣﻨﻬﺎ ﺭﺿﻮﺍ ﻭﺍﻥ ﻟﻢ ﻳﻌﻄﻮﺍ ﻣﻨﻬﺎ ﺇﺫﺍ ﻫﻢ ﻳﺴﺨﻄﻮﻥ
  �  -ﻭﺍﺧﺒﺎﺭﻫﻢ ﺍﻧﻤ�ﺎ ﺟ�ﺎءﺕ ﻣ�ﻦ ﷲ ﻭﻫ�ﺬﺍ ﺍﻣ�ﺮ ﻣ�ﻦ ﷲ ﻟ�ﻴﺲ ﻣ�ﻦ ﻣﺤﻤ�ﺪ  -  �  -ﻧﺒﻴﻪ  -ﷲ ﺗﻌﺎﻟﻲ  -ﺍﺣﺐ ﻭﻻ ﻳﺆﺛﺮ ﺑﻬﺎ ﺍﻻ ﻫﻮﺍﻩ ﻓﺎﺧﺒﺮ 
)
F8631
 .(9631
 ﻗﻠﺖ ﻟﻔﻆ ﺍﻵﻳﺔ ﻋﺎﻡ ﻓﻴﺸﻤﻞ ﺍﻟﻤﻨﺎﻓﻘﻴﻦ ﻭﻣﻨﻬﻢ ﻣﻦ ﺫﻛﺮ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ. 
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
 .ﺃﻯ ﻭﻣﻨﻬﻢ ﻣﻦ ﻳﻌﻴﺒﻚ ﻳﺎ ﻣﺤﻤﺪ ﻓﻲ ﻗﺴﻤﺔ ﺍﻟﺼﺪﻗﺎﺕ ﴾ﻦ ﻳﻠﻤﺰﻙ ﻓﻲ ﺍﻟﺼﺪﻗﺎﺕ ﻭﻣﻨﻬﻢ ﻣ ﴿
 .ﺃﻯ ﻓﺈﻥ ﺍﻋﻄﻴﺘﻬﻢ ﻣﻦ ﺗﻠﻚ ﺍﻟﺼﺪﻗﺎﺕ ﺍﺳﺘﺤﺴﻨﻮﺍ ﻓﻌﻠﻚ ﴾ﻓﺈﻥ ﺍﻋﻄﻮﺍ ﻣﻨﻬﺎ ﺭﺿﻮﺍ  ﴿
 .(0731F9631)ﺳﺨﻄﻮﺍ ﻋﻠﻴﻚ ﻭﻋﺎﺑﻮﻙ،ﺃﻯ ﻭﺇﻥ ﻟﻢ ﺗﻌﻄﻬﻢ ﻣﻨﻬﺎ ﻣﺎ ﻳﺮﺿﻴﻬﻢ ﴾ﻭﺇﻥ ﻟﻢ ﻳﻌﻄﻮﺍ ﻣﻨﻬﺎ ﺇﺫﺍ ﻫﻢ ﻳﺴﺨﻄﻮﻥ  ﴿
 
ﻟﱢﻠﱠِﺬﻳَﻦ َءﺍَﻣﻨُﻮْﺍ  ۡﺆِﻣُﻦ ﺑِﭑﻟﱠ  َِﻭﻳُۡﺆِﻣُﻦ ﻟِۡﻠُﻤۡﺆِﻣﻨِﻴَﻦ َﻭَﺭۡﺣَﻤﺔ ٞﻟﱠُﻜۡﻢ ﻳُ  ﻗُۡﻞ ﺃُُﺫُﻥ َﺧۡﻴﺮ ٖ ٱﻟﻨﱠﺒِﻲﱠ َﻭﻳَﻘُﻮﻟُﻮَﻥ ﻫَُﻮ ﺃُُﺫٞﻥﻭ ۡﺆُﺫﻭَﻥ َﻭِﻣۡﻨﻬُُﻢ ٱﻟﱠِﺬﻳَﻦ ﻳُ  ﴿
 ﴾ ۱٦ ِﻣﻨُﻜۡﻢﻭ َﻭٱﻟﱠِﺬﻳَﻦ ﻳُۡﺆُﺫﻭَﻥ َﺭُﺳﻮَﻝ ٱﻟﱠ  ِﻟَﻬُۡﻢ َﻋَﺬﺍٌﺏ ﺃَﻟِﻴﻢ ٞ
 
 .ـ ﺍﻵﻳﺔ(ﺒﻲ ﻭﻣﻨﻬﻢ ﺍﻟﺬﻳﻦ ﻳﺆﺫﻭﻥ ﺍﻟﻨ :)ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ  
ﻓ�ﻴﺠﻠﺲ ﺇﻟﻴ�ﻪ  �ﻛ�ﺎﻥ ﻧﺒﺘ�ﻞ ﺑ�ﻦ ﺍﻟﺤ�ﺎﺭﺙ ﻳ�ﺄﺗﻲ ﺭﺳ�ﻮﻝ ﷲ  »: ﻗ�ﺎﻝﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺣ�ﺎﺗﻢ ﻋ�ﻦ ﺍﺑ�ﻦ ﻋﺒ�ﺎﺱ  .065
 .«(1731F0731)ـ ﺍﻵﻳﺔ﴾ﻭﻣﻨﻬﻢ ﺍﻟﺬﻳﻦ ﻳﺆﺫﻭﻥ ﺍﻟﻨﺒﻲ  ﴿:ﻓﺄﻧﺰﻝ ﷲ،ﺣﺪﻳﺜﻪ ﺇﻟﻰ ﺍﻟﻤﻨﺎﻓﻘﻴﻦ ﻓﻴﺴﻤﻊ ﻣﻨﻪ ﻭﻳﻨﻘﻞ
 
 [ﺗﻌﻠﻴﻖ]
ﺑﻘ�ﻮﻟﻬﻢ ﻫ�ﻮ  �ﺿ�ﺢ ﺟﺎﻧﺒ�ﺎ ًﻣ�ﻦ ﺇﻳ�ﺬﺍء ﺍﻟﻤﻨ�ﺎﻓﻘﻴﻦ ﻟﻠﻨﺒ�ﻲ ﻭﻫﻮ ﻳﻮ،ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺛﺮﺍً ﻭﺍﺣﺪﺍ ًﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳ�ﺔ 
 ﻳﻌﻨﻰ ﻳﻘﺒﻞ ﻛﻞ ﻣﺎ ﻗﻴﻞ. :ﺃﺫﻥ
 .ﻭﻗﺪ ﺫﻛﺮ ﺃﻫﻞ ﺍﻟﺘﻔﺴﻴﺮ ﺳﺒﺒﻴﻦ ﺁﺧﺮﻳﻦ ﻭﺇﻥ ﻛﺎﻧﺎ ﻳﺪﻭﺭﺍﻥ ﺣﻮﻝ ﻧﻔﺲ ﺍﻟﻤﻌﻨﻰ ﺍﻟﺬﻱ ﻓﻲ ﺍﻵﺛﺮ ﺍﻟﺬﻱ ﺫﻛﺮﻩ ﺍﻟﻤﺆﻟﻒ 
ﺑﻌﻀ�ﻬﻢ: ﻻ ﺗﻔﻌﻠ�ﻮﺍ ﻗ�ﺎﻝ  ﻧﺰﻟﺖ ﻓﻲ ﺟﻤﺎﻋﺔ ﻣﻦ ﺍﻟﻤﻨﺎﻓﻘﻴﻦ ﻛﺎﻧﻮﺍ ﻳﺆﺫﻭﻥ ﺍﻟﺮﺳ�ﻮﻝ ﻭﻳﻘﻮﻟ�ﻮﻥ ﻣ�ﺎ ﻻ ﻳﻨﺒﻐ�ﻲ، :ﺍﻹﻣﺎﻡ ﺍﻟﻮﺍﺣﺪﻱﻗﺎﻝ  
ﺍﻟﺠﻼﺱ ﺑﻦ ﺳﻮﻳﺪ ﻧﻘﻮﻝ ﻣﺎ ﺷﺌﻨﺎ ﺛﻢ ﻧﺄﺗﻴﻪ ﻓﻴﺼﺪﻗﻨﺎ ﺑﻤﺎ ﻧﻘﻮﻝ، ﻓﺈﻧﻤﺎ ﻣﺤﻤﺪ ﺃﺫﻥ ﺳﺎﻣﻌﺔ، ﻓﺄﻧﺰﻝ ﻘﺎﻝ ﻓﺈﻧﺎ ﻧﺨﺎﻑ ﺃﻥ ﻳﺒﻠﻐﻪ ﻣﺎ ﺗﻘﻮﻟﻮﻥ ﻓﻴﻘﻊ ﺑﻨﺎ ﻓ
 .(2731F1731)ﷲ ﺗﻌﺎﻟﻰ ﻫﺬﻩ ﺍﻵﻳﺔ
ﻴ�ﺮ ﻟﻜ�ﻢ ﻳ�ﺆﻣﻦ ﺑ�ﺎﻟ ﻭﻳ�ﺆﻣﻦ ﺫﻥ ﺧﺃﻭﻣﻨﻬﻢ ﺍﻟﺬﻳﻦ ﻳﺆﺫﻭﻥ ﺍﻟﻨﺒﻲ ﻭﻳﻘﻮﻟﻮﻥ ﻫ�ﻮ ﺍﺫﻥ ﻗ�ﻞ ﴿ :ﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﻋﻦ ﺍﻟﺴﺪﻯ ﻗﻮﻟﻪ 
ﺟﻼﺱ ﺑﻦ ﺳﻮﻳﺪ ﺑﻦ ﺻ�ﺎﻣﺖ ﻭﻣﺨﺸ�ﻰ ﺑ�ﻦ ﺣﻤﻴ�ﺮ ﻭﻭﺩﻳﻌ�ﺔ ﺑ�ﻦ  :ﺍﺟﺘﻤﻊ ﻧﺎﺱ ﻣﻦ ﺍﻟﻤﻨﺎﻓﻘﻴﻦ ﻓﻴﻬﻢ: ﻗﺎﻝ،﴾ﻟﻠﻤﺆﻣﻨﻴﻦ ﻭﺭﺣﻤﺔ ﻟﻠﺬﻳﻦ ﺍﻣﻨﻮﺍ ﻣﻨﻜﻢ
ﺫﻥ ﺃﻧﻤ�ﺎ ﻣﺤﻤ�ﺪ ﺇ :ﺑﻌﻀﻬﻢﻘﺎﻝ ﻓ،ﻧﺎ ﻧﺨﺎﻑ ﺍﻥ ﻳﺒﻠﻎ ﻣﺤﻤﺪﺍ ًﻓﻴﻘﻊ ﺑﻜﻢﺇ: ﻗﺎﻟﻮﺍﻓﻨﻬﻰ ﺑﻌﻀﻬﻢ ﺑﻌﻀﺎ ًﻭ -  �  -ﺛﺎﺑﺖ ﻓﺎﺭﺍﺩﻭﺍ ﺍﻥ ﻳﻘﻌﻮﺍ ﻓﻲ ﺍﻟﻨﺒﻲ 
ﻟﺌﻦ ﻛﺎﻥ ﻣﺎ ﻳﻘﻮﻝ ﻣﺤﻤﺪ ﺣﻘﺎ ًﻟﻨﺤﻦ ﺷﺮ ﻣ�ﻦ : ﻗﺎﻟﻮﺍﻧﺤﻠﻒ ﻟﻪ ﻓﻴﺼﺪﻗﻨﺎ ﻭﻋﻨﺪﻫﻢ ﻏﻼﻡ ﻣﻦ ﺍﻻﻧﺼﺎﺭ ﻳﺪﻋﻰ ﻋﺎﻣﺮ ﺑﻦ ﻗﻴﺲ ﻓﺤﻘﺮﻭﻩ ﻓﺘﻜﻠﻤﻮﺍ ﻭ
ﻓﺤﻠﻔﻮﺍ ﺑﺎﻟ ،ﻓﺪﻋﺎﻫﻢ -  �  -ﻭﺍﻧﻜﻢ ﻟﺸﺮ ﻣﻦ ﺍﻟﺤﻤﻴﺮ ﺛﻢ ﺫﻫﺐ ﻓﺒﻠﻐﻬﺎ ﺍﻟﻨﺒﻲ ،ﻥ ﻣﺤﻤﺪﺍً ﻟﺼﺎﺩﻕﺇﻭﷲ : ﻗﺎﻝﻓﺴﻤﻌﻬﺎ ﺍﻟﻐﻼﻡ ﻓﻐﻀﺐ ﻭ،ﺍﻟﺤﻤﻴﺮ
ﺍﻟﻠﻬﻢ ﻻ ﺗﻔﺮﻕ ﺑﻴﻨﻨﺎ ﺣﺘﻰ ﺗﺒﻴﻦ ﺻﺪﻕ ﺍﻟﺼ�ﺎﺩﻕ ﻣ�ﻦ ﻛ�ﺬﺏ  :ﻋﺎﻣﺮﻘﺎﻝ ﻓ -  �  -ﻓﺼﺪﻗﻬﻢ ﺍﻟﻨﺒﻲ ،ﻭﺣﻠﻒ ﻋﺎﻣﺮ ﺍﻧﻬﻢ ﻟﻜﺬﺑﺔ،ﻥ ﻋﺎﻣﺮﺍً ﻟﻜﺎﺫﺏﺇ
ﻧ�ﺎ ﺷ�ﺮ ﺧﻠ�ﻖ ﷲ ﻭﺧﻠﻴﻘﺘ�ﻪ ﻭﷲ ﺃﻭﻳﺤﻜ�ﻢ ﻳ�ﺎ ﻣﻌﺸ�ﺮ ﺍﻟﻤﻨ�ﺎﻓﻘﻴﻦ ﻭﷲ ﺍﻧ�ﻲ ﻻﺭﻯ  :ﻓ�ﻲ ﺫﻟ�ﻚ ﺍﻟﻤﺠﻠ�ﺲﻗ�ﺎﻝ ﻭﻗﺪ ﻛﺎﻥ ﻣﺨﺸﻰ ﺑ�ﻦ ﺣﻤﻴ�ﺮ ،ﺍﻟﻜﺎﺫﺏ
ﻫ�ﻮ ﺍﺫﻥ ﻗ�ﻞ ﴿: ﻗ�ﺎﻟﻮﺍﻭﷲ ﺍﻥ ﻛ�ﺎﻥ ﻣﺤﻤ�ﺪ ﺻ�ﺎﺩﻗﺎ ًﻭ: ﻗﺎﻟﻮﺍﻳﻨﺰﻝ ﻓﻴﻨﺎ ﺷﻰء ﻳﻔﻀﺤﻨﺎ ﻓﻌﻨﺪ ﺫﻟﻚ ﻧﻪ ﻻ ﺇﻧﻲ ﻗﺪﻣﺖ ﻓﺠﻠﺪﺕ ﻣﺎﺋﺔ ﺟﻠﺪﺓ ﻭﺃﻟﻮﺩﺩﺕ 
 .(3731F2731)﴾ﻭﻳﻘﻮﻟﻮﻥ ﻫﻮ ﺍﺫﻥ :ﺍﺫﻥ ﺧﻴﺮ ﻟﻜﻢ ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﻗﻠﺖ: ﻓﻬﺬﻩ ﺛﻼﺙ ﺃﺳﺒﺎﺏ ﻓﻲ ﺳﺒﺐ ﻧ�ﺰﻭﻝ ﻫ�ﺬﻩ ﺍﻵﻳ�ﺔ ﻭﻛﻠﻬ�ﺎ ﻣﺘﺤ�ﺪﺓ ﺍﻟﻤﻌﻨ�ﻰ ﻓ�ﻲ ﺃﻥ ﻧﺰﻭﻟﻬ�ﺎ ﻓ�ﻲ ﺑﻌ�ﺾ ﺍﻟﻤﻨ�ﺎﻓﻘﻴﻦ ﺍﻟ�ﺬﻳﻦ ﻛ�ﺎﻧﻮﺍ  
 ﻓﺄﻧﺰﻝ ﷲ ﻓﻀﻴﺤﺘﻬﻢ ﻓﻲ ﻗﺮﺁﻥ ﻳﺘﻠﻰ ﺇﻟﻰ ﻳﻮﻡ ﺍﻟﺪﻳﻦ ﻋﺎﻓﺎﻧﺎ ﷲ ﻣﻦ ﺍﻟﻨﻔﺎﻕ.،ﻤﺎ ﻛﺎﻧﻮﺍ ﻳﺆﺫﻭﻧﻪ ﺑﺎﻟﻔﻌﻞﺑﺎﻟﻘﻮﻝ ﻛ �ﻳﺆﺫﻭﻥ ﺭﺳﻮﻝ ﷲ 
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
 ﺃﻯ ﻭﻣﻦ ﺍﻟﻤﻨﺎﻓﻘﻴﻦ ﺃﻧﺎﺱ ﻳﺆﺫﻭﻥ ﺍﻟﺮﺳﻮﻝ ﺑﺎﻗﻮﺍﻟﻬﻢ ﻭﺍﻓﻌﺎﻟﻬﻢ ﴾ﻭﻣﻨﻬﻢ ﺍﻟﺬﻳﻦ ﻳﺆﺫﻭﻥ ﺍﻟﻨﺒﻲ  ﴿ 
 .ﺃﻯ ﻳﺼﺪﻕ ﺑﻜﻞ ﺧﺒﺮ ﻳﺴﻤﻌﻪ ﴾ﻭﻳﻘﻮﻟﻮﻥ ﻫﻮ ﺃﺫﻥ ﴿
 .ﻭﻻ ﻳﻌﻤﻞ ﺑﺎﻟﺸﺮ ﺍﺫﺍ ﺳﻤﻌﻪ،ﻳﺴﻤﻊ ﺍﻟﺨﻴﺮ ﻓﻴﻌﻤﻞ ﺑﻪ،ﻫﻮ ﺃﺫﻥ ﺧﻴﺮ ﻻ ﺃﺫﻥ ﺷﺮ ﺃﻯ﴾ﻗﻞ ﺃﺫﻥ ﺧﻴﺮ ﻟﻜﻢ  ﴿
 .ﻟﻌﻠﻤﻪ ﺇﺍﺧﻼﺻﻬﻢ،ﻭﻳﺼﺪﻕ ﺍﻟﻤﺆﻣﻨﻴﻦ ﻓﻴﻤﺎ ﻳﺨﺒﺮﻭﻧﻪ ﺑﻪ،ﺃﻯ ﻳﺼﺪﻕ ﷲ ﻓﻴﻤﺎ ﻳﻘﻮﻝ ﴾ﻳﺆﻣﻦ ﺑﺎﻟ ﻭﻳﺆﻣﻦ ﻟﻠﻤﺆﻣﻨﻴﻦ ﴿
 ﻻﻧﻪ ﻛﺎﻥ ﺳﺒﺐ ﺇﻳﻤﺎﻧﻬﻢ،ﺃﻯ ﻭﻫﻮ ﺭﺣﻤﺔ ﻟﻠﻤﺆﻣﻨﻴﻦ ﴾ﻭﺭﺣﻤﺔ ﻟﻠﺬﻳﻦ ﺁﻣﻨﻮﺍ ﻣﻨﻜﻢ  ﴿
ﻟﻬﻢ ﻋ�ﺬﺍﺏ ﻣﻮﺟ�ﻊ ﻓ�ﻲ ،ﺃﻯ ﻭﺍﻟ�ﺬﻳﻦ ﻳﻌﻴﺒ�ﻮﻥ ﺍﻟﺮﺳ�ﻮﻝ ﻭﻳﻘﻮﻟ�ﻮﻥ ﻣ�ﺎ ﻻ ﻳﻠﻴ�ﻖ ﺑﺠﻨﺎﺑ�ﻪ ﺍﻟﺸ�ﺮﻳﻒ ﴾ ﻟﻬﻢ ﻋﺬﺍﺏ ﺃﻟﻴﻢ ﻭﺍﻟﺬﻳﻦ ﻳﺆﺫﻭﻥ ﺭﺳﻮﻝ ﷲ ﴿
 .(4731F3731)ﺍﻻﺧﺮﺓ
 _______________
 (454/ 3ﺯﺍﺩ ﺍﻟﻤﺴﻴﺮ )(8631) 
 (7181/ 6ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻰ ﺣﺎﺗﻢ ـ  )(9631) 
 (363/ 1ﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )ﺻﻔ(0731) 
 ﺿﻌﻴﻒ 6/6281ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ  (1731)
 ( ﻣﻦ ﻏﻴﺮ ﺇﺳﻨﺎﺩ861ﺃﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ ﻟﻠﻮﺍﺣﺪﻱ ) (2731) 
 (6281/ 6ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻰ ﺣﺎﺗﻢ ـ  )(3731) 
 (563/ 1ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(4731) 
 (442)
 
 ﴾ ٥٦ﻟَﻴَﻘُﻮﻟُﻦﱠ ﺇِﻧﱠَﻤﺎ ُﻛﻨﱠﺎ ﻧَُﺨﻮُﺽ َﻭﻧَۡﻠَﻌُﺐﻭ ﻗُۡﻞ ﺃَﺑِﭑﻟﱠ  َِﻭَءﺍﻳَٰ ﺘِﻪِۦ َﻭَﺭُﺳﻮﻟِﻪِۦ ُﻛﻨﺘُۡﻢ ﺗَۡﺴﺘَۡﻬِﺰُءﻭَﻥ َﻭﻟَﺌِﻦ َﺳﺄَۡﻟﺘَﻬُۡﻢ  ﴿
 
 ـ ﺍﻵﻳﺎﺕ.ﻟﻴﻘﻮﻟﻦ ﺇﻧﻤﺎ ﻛﻨﺎ ﻧﺨﻮﺽ ﻭﻧﻠﻌﺐ (  ﻭﻟﺌﻦ ﺳﺄﻟﺘﻬﻢ :)ﻮﻟﻪ ﺗﻌﺎﻟﻰﻗ   
ﻣ�ﺎ ﺭﺃﻳﻨ�ﺎ ﻣﺜ�ﻞ  :ﺭﺟ�ﻞ ﻓ�ﻲ ﻏ�ﺰﻭﺓ ﺗﺒ�ﻮﻙ ﻓ�ﻲ ﻣﺠﻠ�ﺲ ﻳﻮﻣ�ﺎً ﻗﺎﻝ  :»ﻗﺎﻝ ﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﻋﻦ ﺍﺑﻦ ﻋﻤﺮ  .165
ﻟ�ﻪ ﺭﺟ�ﻞ: ﻛ�ﺬﺑﺖ ﻭﻟﻜﻨ�ﻚ ﻘ�ﺎﻝ ﻓ،ﻭﻻ ﺃﺟ�ﺒﻦ ﻋﻨ�ﺪ ﺍﻟﻠﻘ�ﺎء ﻣﻨﻬﻢ ﻗﺮﺁﺋﻨ�ﺎ ﻫ�ﺆﻻء ﻻ ﺃﺭﻏ�ﺐ ﺑﻄﻮﻧ�ﺎ ﻭﻻ ﺃﻛ�ﺬﺏ ﺃﻟﺴ�ﻨﺔ
ﺍﺑﻦ ﻋﻤﺮ: ﻓﺄﻧﺎ ﺭﺃﻳﺘﻪ ﻣﺘﻌﻠﻘ�ﺎ ﺑﺤﻘ�ﺐ ﻗﺎﻝ ﻭﻧﺰﻝ ﺍﻟﻘﺮﺁﻥ  �ﻓﺒﻠﻎ ﺫﻟﻚ ﺭﺳﻮﻝ ﷲ ،�ﷲ  ﻣﻨﺎﻓﻖ ﻷﺧﺒﺮﻥ ﺭﺳﻮﻝ
 �ﻭﺍﻟﺤﺠ�ﺎﺭﺓ ﺗﻨﻜﺒ�ﻪ ﻭﻫ�ﻮ  ﻳﻘ�ﻮﻝ: ﻳ�ﺎ ﺭﺳ�ﻮﻝ ﷲ ﺇﻧﻤ�ﺎ ﻛﻨ�ﺎ ﻧﺨ�ﻮﺽ ﻭﻧﻠﻌ�ﺐ ﻭﺭﺳ�ﻮﻝ ﷲ  �ﻧﺎﻗﺔ ﺭﺳﻮﻝ ﷲ 
 .«﴾(5731F4731) ﺃﺑِﺎﻟ ﻭﺁﻳﺎﺗﻪ ﻭﺭﺳﻮﻟﻪ ﻛﻨﺘﻢ ﺗﺴﺘﻬﺰﺅﻭﻥ :﴿ﻳﻘﻮﻝ 
  .ﻭﺳﻤﻰ ﻫﺬﺍ ﺍﻟﺮﺟﻞ ﻋﺒﺪ ﷲ  ﺑﻦ ﺃﺑﻲ.(6731F5731)ﺛﻢ ﺃﺧﺮﺝ ﻣﻦ ﻭﺟﻪ ﺁﺧﺮ ﻋﻦ ﺍﺑﻦ ﻋﻤﺮ ﻧﺤﻮﻩ  .265
ﻟﻮﺩﺩﺕ ﺃﻧﻲ ﺃﻗﺎﺿﻲ ﻋﻠﻰ ﺃﻥ ﻳﻀﺮﺏ ﻛﻞ ﺭﺟ�ﻞ :ﻣﺨﺸﻲ ﺑﻦ ﺣﻤﻴﺮﻗﺎﻝ  :»ﺑﻦ ﻣﺎﻟﻚ  ﻋﻦ ﻛﻌﺐﻭﺃﺧﺮﺝ ) ﮔ (  .365
ﻻ  ﴿:ﻓﺄﻧﺰﻝ ﷲ،ﻓﺠ�ﺎءﻭﺍ ﻳﻌﺘ�ﺬﺭﻭﻥ،�ﻓﺒﻠ�ﻎ ﺍﻟﻨﺒ�ﻲ ،ﻣ�ﻦ ﺃﻥ ﻳﻨ�ﺰﻝ ﻓﻴﻨ�ﺎ ﻗﺮﺁﻥ ﻣ�ﻨﻜﻢ ﻣﺎﺋ�ﺔ ﻣﺎﺋ�ﺔ ﻋﻠ�ﻰ ﺃﻥ ﺗﻨﺠ�ﻮ
ﺣﻤﻴﺮ ﻓﺘﺴﻤﻰ ﻋﺒﺪ ﺍﻟ�ﺮﺣﻤﻦ ﻭﺳ�ﺄﻝ ﷲ ﺃﻥ ﻳﻘﺘ�ﻞ ﺷ�ﻬﻴﺪﺍ ﻓﻜﺎﻥ ﺍﻟﺬﻱ ﻋﻔﺎ ﷲ ﻋﻨﻪ ﻣﺨﺸﻲ ﺑﻦ .ـ ﺍﻵﻳﺔ﴾ﺗﻌﺘﺬﺭﻭﺍ 
 .«(7731F6731)ﻻ ﻳﻌﻠﻢ ﺑﻤﻘﺘﻠﻪ ﻓﻘﺘﻞ ﻳﻮﻡ ﺍﻟﻴﻤﺎﻣﺔ ﻻ ﻳﻌﻠﻢ ﻣﻘﺘﻠﻪ ﻭﻻ ﻣﻦ ﻗﺘﻠﻪ
ﻳﺮﺟﻮ ﻫﺬﺍ ﺍﻟﺮﺟﻞ ﺃﻥ ﻳﻔﺘﺢ  :ﻓﻲ ﻏﺰﻭﺓ ﺗﺒﻮﻙ ﻗﺎﻟﻮﺍﺃﻥ ﻧﺎﺳﺎ ﻣﻦ ﺍﻟﻤﻨﺎﻓﻘﻴﻦ :» ﻗﺘﺎﺩﺓ ﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮ ﻋﻦ .465
ﺇﻧﻤ�ﺎ  ﻗﺎﻟﻮﺍ﴿ .«ﻗﻠﺘﻢ ﻛﺬﺍ ﻭﻛﺬﺍ؟ :»ﻘﺎﻝ ﻢ ﻓﻓﺄﺗﺎﻫ،ﻋﻠﻰ ﺫﻟﻚ �ﻓﺄﻁﻠﻊ ﷲ  ﻧﺒﻴﻪ ،ﻭﺣﺼﻮﻧﻬﺎ ﻫﻴﻬﺎﺕ ﻗﺼﻮﺭ ﺍﻟﺸﺎﻡ
 .«(8731F7731)ﻓﻨﺰﻟﺖ،﴾ﻛﻨﺎ ﻧﺨﻮﺽ ﻭﻧﻠﻌﺐ
 
 [ﺗﻌﻠﻴﻖ]
ﻭﻫﻲ ﻭﺇﻥ ﻛﺎﻧﺖ ﻣﺘﻠﻔﺔ ،ﻭﻫﻲ ﺗﺸﺘﻤﻞ ﻋﻠﻰ ﺛﻼﺛﺔ ﺃﺳﺒﺎﺏ ﻟﻠﻨﺰﻭﻝ،ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺭﺑﻌﺔ ﺁﺛﺎﺭ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ 
ﻭﺃﺻﺤﺎﺑﻪ ﺑﺎﻟﻘﻮﻝ ﻭﺍﻟﻔﻌ�ﻞ ﻛﻤ�ﺎ ﺳ�ﻴﺄﺗﻲ ﻓ�ﻲ ﺑ�ﺎﻗﻲ  �ﻭﻫﻲ ﺗﻤﺜﻞ ﺟﺎﻧﺐ ﻣﻦ ﺟﻮﺍﻧﺐ ﺇﻳﺬﺍء ﺍﻟﻤﻨﺎﻓﻘﻴﻦ ﻟﻠﻨﺒﻲ ،ﺍﻵﺷﺨﺎﺹ ﻏﻴﺮ ﺃﻥ ﻣﻌﻨﺎﻫﺎ ﻣﺘﺤﺪ
 .ﺃﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ ﺍﻟﻤﺘﻌﻠﻘﺔ ﺑﻬﺬﻩ ﺍﻵﻳﺔ
 �ﻛ�ﺎﻧﻮﺍ ﻳﺴ�ﻴﺮﻭﻥ ﺑ�ﻴﻦ ﻳ�ﺪﻱ ﺭﺳ�ﻮﻝ ﷲ ،ﻭﺍﻟُﺠﻬَﻴﺮ ﺑ�ﻦ ُﺧَﻤﻴﺮ،ﻭﻭﺩﻳﻌ�ﺔ ﺑ�ﻦ ﺧ�ﺬﺍﻡ،ﺫﻛ�ﺮ ﺍﻹﻣ�ﺎﻡ ﺍﺑ�ﻦ ﺍﻟﺠ�ﻮﺯﻱ ﺃﻥ َﺟ�ﺪﱠ ﺑ�َﻦ ﻗﻴﺲ 
ﻓﻨﺰﻝ ﺟﺒﺮﻳ�ﻞ ﻓ�ﺄﺧﺒﺮﻩ ،ﻥ ﻭﻻ ﻳ�ﺘﻜﻠﻢ ﺑﺸ�ﻲء" ﻭﺍﻟﺜﺎﻟ�ﺚ ﻳﻀ�ﺤﻚ ﻣﻤ�ﺎ ﻳﻘ�ﻮﻻ �ﻓﺠﻌﻞ ﺭﺟﻼﻥ ﻣﻨﻬﻢ ﻳﺴﺘﻬﺰﺁﻥ ﺑﺮﺳﻮﻝ ﷲ ،ﻣﺮﺟﻌﻪ ﻣﻦ ﺗﺒﻮﻙ
ﺃﺣ��ﺮﻗﻜﻢ ﷲ " ﻓﻠﻤ��ﺎ  :ﻭﻗﻞ ﻟﻬ��ﻢ،" ﺍﺫﻫ��ﺐ ﻓﺴ��ﻠﻬﻢ ﻋﻤ��ﺎ ﻛ��ﺎﻧﻮﺍ ﻳﻀ��ﺤﻜﻮﻥ ﻣﻨ��ﻪ :ﻟﻌﻤ��ﺎﺭ ﺑ��ﻦ ﻳﺎﺳ��ﺮﻘ��ﺎﻝ ﺑﻤ��ﺎ ﻳﺴ��ﺘﻬﺰﺅﻭﻥ ﺑ��ﻪ ﻭﻳﻀ��ﺤﻜﻮﻥ؛ ﻓ
ﻭﺇﻧﻤﺎ ،ﻤ�ﺖ ﺑﺸ�ﻲءﻭﷲ ﻣﺎ ﺗﻜﻠﱠ  :ﺍﻟُﺠﻬَﻴﺮﻗﺎﻝ ﻭ،�ﻓﺄﻗﺒﻠﻮﺍ ﻳﻌﺘﺬﺭﻭﻥ ﺇﻟﻰ ﺭﺳﻮﻝ ﷲ ،ﺃﺣﺮﻗﻜﻢ ﷲ؛ ﻋﻠﻤﻮﺍ ﺃﻧﻪ ﻗﺪ ﻧﺰﻝ ﻓﻴﻬﻢ ﻗﺮﺁﻥ: ﻗﺎﻝﻭ،ﺳﺄﻟﻬﻢ
ﻧَﻌ�ﺬﱢ ْﺏ  ﴿ﺍﻟﺠﻬﻴ�ﺮ  :ﻳﻌﻨ�ﻲ﴾ﺇﻥ ﻳُْﻌ�َﻒ ﻋ�ﻦ ﻁﺎﺋﻔ�ﺔ ﻣﻨﻜﻢ ﴿ﻭﻭﺩﻳﻌ�ﺔ ،ﻳﻌﻨﻲ َﺟ�ﺪﱠ ﺑ�ﻦ ﻗﻴﺲ﴾ﻻ ﺗﻌﺘ�ﺬﺭﻭﺍ ﴿ :ﻓﻨﺰﻝ ﻗﻮﻟ�ﻪ،ﺿ�ﺤﻜﺖ ﺗﻌﺠﺒ�ﺎ ًﻣ�ﻦ ﻗ�ﻮﻟﻬﻢ
 .(9731F8731)ﻫﺬﺍ ﻗﻮﻝ ﺃﺑﻲ ﺻﺎﻟﺢ ﻋﻦ ﺍﺑﻦ ﻋﺒﺎﺱ،ﺍﻟَﺠﺪﱠ ﻭﻭﺩﻳﻌﺔ :ﻳﻌﻨﻲ﴾ﻁﺎﺋﻔﺔ
ﻟﻨﺤﻦ ،ﺇﻥ ﻛﺎﻥ ﻣﺎ ﻳﻘﻮﻝ ﻫﺬﺍ ﺣﻘﺎً : ﻘﺎﻟﻮﺍﻓ،�ﻣﻊ ﺭﺳﻮﻝ ﷲ ﻛﻤﺎ ﺫﻛﺮ ﺍﻹﻣﺎﻡ ﺍﺑﻦ ﺍﻟﺠﻮﺯﻱ ﺃﻥ ﻗﻮﻣﺎ ًﻣﻦ ﺍﻟﻤﻨﺎﻓﻘﻴﻦ ﻛﺎﻧﻮﺍ ﻳﺴﻴﺮﻭﻥ  
 .(0831F9731)ﺳﻌﻴﺪ ﺑﻦ ﺟﺒﻴﺮﻗﺎﻟﻪ ﴾ﻭﻟﺌﻦ ﺳﺄﻟﺘﻬﻢ ﴿ :ﻭﻧﺰﻟﺖ،ﻗﺎﻟﻮﺍﻓﺄﻋﻠﻢ ﷲ ﻧﺒﻴﻪ ﻣﺎ ،ﺷﺮﱞ ﻣﻦ ﺍﻟﺤﻤﻴﺮ
ﺭﺟ�ﻞ ﻣ�ﻦ ﺍﻟﻤﻨ�ﺎﻓﻘﻴﻦ: "ﻳﺤ�ﺪﺛﻨﺎ ﻗ�ﺎﻝ : ﻗ�ﺎﻝ، ﴾ﺇﻧﻤﺎ ﻛﻨ�ﺎ ﻧﺨ�ﻮﺽ ﻭﻧﻠﻌ�ﺐ﴿ﻭﺃﺧﺮﺝ  ﺍﻹﻣﺎﻡ ﺍﻟﻄﺒﺮﻯ ﻭﺍﺑ�ﻦ ﺃﺑ�ﻲ ﺣ�ﺎﺗﻢ ﻋ�ﻦ ﻣﺠﺎﻫ�ﺪ: 
 .(1831F0831)ﺑﻮﺍﺩﻱ ﻛﺬﺍ ﻭﻛﺬﺍ، ﻓﻲ ﻳﻮﻡ ﻛﺬﺍ ﻭﻛﺬﺍ! ﻭﻣﺎ ﻳﺪﺭﻳﻪ ﻣﺎ ﺍﻟﻐﻴﺐ؟" ﻣﺤﻤﺪ ﺃﻥ ﻧﺎﻗﺔ ﻓﻼﻥ 
ﻧﺰﻟ�ﺖ ﻓ�ﻲ ﻋﺒ�ﺪ ﷲ ﺑ�ﻦ ﺃﺑ�ﻲ ﻭﺭﻫﻄ�ﻪ ﻛ�ﺎﻧﻮﺍ ﻳﻘﻮﻟ�ﻮﻥ ﻓ�ﻲ ﺭﺳ�ﻮﻝ ﷲ ﺻ�ﻠﻰ ّﷲ ﻋﻠﻴ�ﻪ » :ﺍﻟﻀ�ﺤﺎﻙﻗﺎﻝ :ﻭﺃﺧﺮﺝ ﺍﻹﻣﺎﻡ ﺍﻟﺜﻌﻠﺒﻲ 
ﻗ�ُْﻞ ﺃَﺑ�ِﺎﻟﱠ  ِ﴿ :ﷲ ﻋ�ﺰ ﻭﺟ�ﻞﻗ�ﺎﻝ ﻧَُﺨﻮُﺽ َﻭﻧَْﻠَﻌُﺐ  ﺇِﻧﱠﻤﺎ ُﻛﻨﱠﺎ: ﻗﺎﻟﻮﺍﻓﺈﺫﺍ ﺑﻠﻎ ﺭﺳﻮﻝ ﷲ ﺻﻠﻰ ّﷲ ﻋﻠﻴﻪ ﻭﺳﻠّﻢ ﺫﻟﻚ ،ﻭﺳﻠّﻢ ﻭﺃﺻﺤﺎﺑﻪ ﻣﺎ ﻻ ﻳﻨﺒﻐﻲ
 .«(2831F1831)﴾َﻭﺁﻳﺎﺗِِﻪ َﻭَﺭُﺳﻮﻟِِﻪ ُﻛْﻨﺘُْﻢ ﺗَْﺴﺘَْﻬِﺰُﺅﻥ َ
ﻫ��ﺬﻩ ﺳ��ﺘﺔ ﺃﺳ��ﺒﺎﺏ ﻟﻨ��ﺰﻭﻝ ﻫ��ﺬﻩ ﺍﻵﻳ��ﺔ ﻭﻫ��ﻲ ﻭﺇﻥ ﻛﺎﻧ��ﺖ ﻣﺨﺘﻠﻔ��ﺔ ﺍﻷﺷ��ﺨﺎﺹ ﻏﻴ��ﺮ ﺃﻥ ﻋﻤ��ﻮﻡ ﺍﻵﻳ��ﺔ ﻳﺸ��ﻤﻠﻬﻢ ﻭﻳﺸ��ﻤﻞ  :ﻗﻠ��ﺖ 
ﻭﻓﻀﺤﻬﻢ ﻓﻲ ﻛﺘﺎﺑﻪ ﺑﻤ�ﺎ ،ﻓﻨﺰﻟﺖ ﺍﻵﻳﺔ ﺗﺒﻴﻦ ﻛﻔﺮﻫﻢ ﻭﻓﺠﻮﺭﻫﻢ،ﻭﺃﺻﺤﺎﺑﻪ � ﻓﻬﺬﻩ ﺃﻧﻮﺍﻉ ﻣﻦ ﺍﻵﺫﻱ ﺍﻟﺬﻱ ﻛﺎﻧﻮﺍ ﻳﺆﺫﻭﻧﻪ ﻟﺮﺳﻮﻝ ﷲ،ﻏﻴﺮﻫﻢ
 ﻓﻌﻠﻮﺍ ﻣﻦ ﺍﻟﺠﺮﻡ ﻭﺍﻹﺛﻢ ﻋﺎﻓﺎﻧﺎ ﷲ.
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
ﻓﻲ ﺣﻘ�ﻚ ﻭﻓ�ﻲ ،ﻣﻦ ﺍﻟﺒﺎﻁﻞ ﻭﺍﻟﻜﺬﺏ ﻗﺎﻟﻮﺍﻋﻤﺎ ،ﺃﻯ ﻭﻟﺌﻦ ﺳﺄﻟﺖ ﻳﺎ ﻣﺤﻤﺪ ﻫﺆﻻء ﺍﻟﻤﻨﺎﻓﻘﻴﻦ ﴾ﻭﻟﺌﻦ ﺳﺄﻟﺘﻬﻢ ﻟﻴﻘﻮﻟﻦ ﺇﻧﻤﺎ ﻛﻨﺎ ﻧﺨﻮﺽ ﻭﻧﻠﻌﺐ ﴿ 
 ،ﻟﻠﺘﺮﻭﻳﺢ ﻋﻦ ﺍﻟﻨﻔﺲ،ﻭﺇﻧﻤﺎ ﻛﻨﺎ ﻧﻤﺰﺡ ﻭﻧﻠﻌﺐ،ﻣﺎ ﻛﻨﺎ ﺟﺎﺩﻳﻦ :ﻚﻟﻴﻘﻮﻟﻮﻥ ﻟ،ﺣﻖ ﺍﻻﺳﻼﻡ
ﻭﺍﻻﺳ�ﺘﻔﻬﺎﻡ  ؟ﺃﺳ�ﺘﻬﺰﺋﻮﻥ ﺑ�ﺪﻳﻦ ﷲ ﻭﺷ�ﺮﻋﻪ، ﻭﻛﺘﺎﺑ�ﻪ ﻭﺭﺳ�ﻮﻟﻪ :ﺃﻯ ﻗ�ﻞ ﻟﻬ�ﺆﻻء ﺍﻟﻤﻨ�ﺎﻓﻘﻴﻦ ﴾ﻗ�ﻞ ﺍﺑ�ﺎﻟ ﻭﺁﻳﺎﺗ�ﻪ ﻭﺭﺳ�ﻮﻟﻪ ﻛﻨ�ﺘﻢ ﺗﺴ�ﺘﻬﺰﺋﻮﻥ ﴿
 ﻘﺎﻝ ﺛﻢ ﻛﺸﻒ ﺗﻌﺎﻟﻰ ﺍﻣﺮﻫﻢ ﻭﻓﻀﺢ ﺣﺎﻟﻬﻢ ﻓ،ﻟﻠﺘﻮﺑﻴﺦ
 _______________
 ﻠﻢ ﻟﻢ ﻳﺴﻤﻊ ﻣﻦ ﺍﺑﻦ ﻋﻤﺮ ﺳﻮﻯ ﺣﺪﻳﺜﻴﻦ ﻭﻛﺎﻥ ﻳﺪﻟﺲ ﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ ﺯﻳﺪ ﺑﻦ ﺃﺳ 01/271ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ  6/9281ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ  (5731)
 ﻓﻲ ﺇﺳﻨﺎﺩﻩ ﺇﺳﻤﺎﻋﻴﻞ ﺑﻦ ﺩﺍﻭﺩ ﺑﻦ ﻣﺨﺮﺍﻕ ﺍﻟﻤﺨﺮﺍﻗﻲ ﺍﺗﻬﻢ ﺑﺴﺮﻗﺔ ﺍﻟﺤﺪﻳﺚ ﻭﻫﻮ ﺷﺪﻳﺪ ﺍﻟﻀﻌﻒ  6/0381ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ  (6731)
 ﺻﺤﻴﺢ ﺍﻹﺳﻨﺎﺩ 6/1381ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ  (7731)
 ﻣﺮﺳﻞ ﺻﺤﻴﺢ ﺍﻹﺳﻨﺎﺩ  01/271ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ (8731)
 (464/ 3ﺯﺍﺩ ﺍﻟﻤﺴﻴﺮ )(9731) 
 (564/ 3ﺯﺍﺩ ﺍﻟﻤﺴﻴﺮ )(0831) 
 (533/ 41ﺟﺎﻣﻊ ﺍﻟﺒﻴﺎﻥ )ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ( )(1831) 
 (56/ 5ﺍﻟﻜﺸﻒ ﻭﺍﻟﺒﻴﺎﻥ ﻋﻦ ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﺁﻥ )(2831) 
 (542)
 
ﻓﻘ�ﺪ ﺃﻅﻬ�ﺮﺗﻢ ﺍﻟﻜﻔ�ﺮ ﺑﺎﻳ�ﺬﺍء ،ﺗﻌﺘ�ﺬﺭﻭﺍ ﺑﺘﻠ�ﻚ ﺍﻷﻳﻤ�ﺎﻥ ﺍﻟﻜﺎﺫﺑ�ﺔ ﻓﺈﻧﻬ�ﺎ ﻻ ﺗ�ﻨﻔﻌﻜﻢ ﺑﻌ�ﺪ ﻅﻬ�ﻮﺭ ﺃﻣﺮﻛﻢ ﺃﻯ ﻻ﴾ﻻ ﺗﻌﺘﺬﺭﻭﺍ ﻗﺪ ﻛﻔﺮﺗﻢ ﺑﻌﺪ ﺇﻳﻤﺎﻧﻜﻢ  ﴿
 ﺍﻟﺮﺳﻮﻝ ﺑﻌﺪ ﺍﻅﻬﺎﺭﻛﻢ ﺍﻻﻳﻤﺎﻥ
 ﺃﻯ ﺍﻥ ﻧﻌﻒ ﻋﻦ ﻓﺮﻳﻖ ﻣﻨﻜﻢ ﻟﺘﻮﺑﺘﻬﻢ ﻭﺇﺧﻼﺻﻬﻢ ﴾ﺇﻥ ﻧﻌﻒ ﻋﻦ ﻁﺎﺋﻔﺔ ﻣﻨﻜﻢ ﴿
 .(3831F2831)ﺍﻡﺃﻯ ﻧﻌﺬﺏ ﻓﺮﻳﻘﺎ ﺁﺧﺮ ﻷﻧﻬﻢ ﺍﺻﺮﻭﺍ ﻋﻠﻰ ﺍﻟﻨﻔﺎﻕ ﻭﺍﻻﺟﺮ﴾ﻧﻌﺬﺏ ﻁﺎﺋﻔﺔ ﺑﺄﻧﻬﻢ ﻛﺎﻧﻮﺍ ﻣﺠﺮﻣﻴﻦ  ﴿
 
 ﻳَﻨَﺎﻟُﻮْﺍﻭ َﻭَﻣﺎ ﻧَﻘَُﻤٓﻮْﺍ ﺇِﻻﱠ ٓ ﺃَۡﻥ ﺃَۡﻏﻨَٰٮﻬُُﻢ ﻳَۡﺤﻠِﻔُﻮَﻥ ﺑِﭑﻟﱠ  َِﻣﺎ ﻗَﺎﻟُﻮْﺍ َﻭﻟَﻘَۡﺪ ﻗَﺎﻟُﻮْﺍ َﻛﻠَِﻤﺔ َٱۡﻟُﻜۡﻔِﺮ َﻭَﻛﻔَُﺮﻭْﺍ ﺑَۡﻌَﺪ ﺇِۡﺳﻠَٰ ِﻤِﻬۡﻢ َﻭﻫَﻤﱡ ﻮْﺍ ﺑَِﻤﺎ ﻟَﻢ ۡ ﴿
ﺎ ﻓِﻲ ٱﻟﺪﱡ ۡﻧﻴَﺎ َﻭٱۡﻷِٓﺧَﺮِﺓﻭ َﻭَﻣﺎ ﻟَﻬُۡﻢ ٱﻟﱠ  َُﻋَﺬﺍﺑًﺎ ﺃَﻟِﻴﻤ ٗﺍ ﻟﱠﻬُۡﻢۖ َﻭﺇِﻥ ﻳَﺘََﻮﻟﱠۡﻮْﺍ ﻳَُﻌﺬﱢ ۡﺑﻬُُﻢ ٱﻟﱠ  َُﻭَﺭُﺳﻮﻟُﻪُۥ ِﻣﻦ ﻓَۡﻀﻠِِﻪۦﻭ ﻓَﺈِﻥ ﻳَﺘُﻮﺑُﻮْﺍ ﻳَُﻚ َﺧۡﻴﺮ ٗ
 ﴾ ٤۷ َﻭَﻻ ﻧَِﺼﻴﺮ ٖ ِﻣﻦ َﻭﻟِﻲ ّٖﻓِﻲ ٱۡﻷَۡﺭِﺽ 
 
 .ـ ﺍﻵﻳﺔ( ﻗﺎﻟﻮﺍﻳﺤﻠﻔﻮﻥ ﺑﺎﻟ ﻣﺎ  :)ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ  
 ﺱ ﺑﻦ ﺳﻮﻳﺪ ﺑ�ﻦ ﺍﻟﺼ�ﺎﻣﺖ ﻣﻤ�ﻦ ﺗﺨﻠ�ﻒ ﻋ�ﻦﻛﺎﻥ ﺍﻟﺠﻼ »: ﻗﺎﻝﻋﺒﺎﺱ  ﻋﻦ ﺍﺑﻦﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ  [ﻙ] .565
ﻓﺮﻓ�ﻊ ﻋﻤﻴ�ﺮ ﺑ�ﻦ ،ﻟ�ﺌﻦ ﻛ�ﺎﻥ ﻫ�ﺬﺍ ﺍﻟﺮﺟ�ﻞ ﺻ�ﺎﺩﻗﺎ ًﻟ�ﻨﺤﻦ ﺷ�ﺮ ﻣ�ﻦ ﺍﻟﺤﻤﻴﺮﻗﺎﻝ: ﻭ ﻓﻲ ﻏﺰﻭﺓ ﺗﺒﻮﻙ �ﺭﺳﻮﻝ ﷲ 
ـ ﺍﻵﻳ�ﺔ ﻓﺰﻋﻤ�ﻮﺍ ﺃﻧ�ﻪ ﴾�( ﻗﺎﻟﻮﺍﻳﺤﻠﻔﻮﻥ ﺑﺎﻟ  ﻣﺎ  ﴿:ﻓﺤﻠﻒ ﺑﺎﻟ ﻣﺎ ﻗﻠﺖ ﻓﺄﻧﺰﻝ ﷲ،�ﺳﻌﻴﺪ ﺫﻟﻚ ﺇﻟﻰ ﺭﺳﻮﻝ ﷲ 
 .«(4831F3831)ﺗﺎﺏ ﻭﺣﺴﻨﺖ ﺗﻮﺑﺘﻪ
 . (5831F4831)ﻛﻌﺐ ﺑﻦ ﻣﺎﻟﻚ  ﻧﺤﻮﻩﺛﻢ ﺃﺧﺮﺝ ﻋﻦ  [ﻙ] .665
 .(6831F5831)ﻋﻦ ﻋﺮﻭﺓﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺳﻌﺪ ﻓﻲ ﺍﻟﻄﺒﻘﺎﺕ ﻧﺤﻮﻩ  .765
- ﺳ�ﻤﻊ ﺯﻳ�ﺪ ﺑ�ﻦ ﺃﺭﻗ�ﻢ ﺭﺟ�ﻼ ًﻣ�ﻦ ﺍﻟﻤﻨ�ﺎﻓﻘﻴﻦ ﻳﻘ�ﻮﻝ » :ﻗ�ﺎﻝ ﺑ�ﻦ ﻣﺎﻟ�ﻚ ﻋ�ﻦ ﺃﻧ�ﺲﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ  [ﻙ] .865
ﻓﺮﻓ�ﻊ ﺫﻟ�ﻚ ﺇﻟ�ﻰ ﺍﻟﻨﺒ�ﻲ ،: ﺇﻥ ﻛ�ﺎﻥ ﻫ�ﺬﺍ ﺻ�ﺎﺩﻗﺎ ًﻟ�ﻨﺤﻦ ﺷ�ﺮ ﻣ�ﻦ ﺍﻟﺤﻤﻴﺮ-ﻭﺍﻟﻨﺒ�ﻲ ﺻ�ﻠﻰ ﷲ ﻋﻴ�ﻪ ﻭﺳ�ﻠﻢ ﻳﺨﻄ�ﺐ
 (7831F6831).«ـ ﺍﻵﻳﺔ﴾ ﻗﺎﻟﻮﺍﻳﺤﻠﻔﻮﻥ ﺑﺎﻟ ﻣﺎ  ﴿:ﻝ ﷲﻓﺄﻧﺰ،ﻓﺠﺤﺪ ﺍﻟﻘﺎﺋﻞ،�
ﺇﻧ�ﻪ ﺳ�ﻴﺄﺗﻴﻜﻢ : »ﻘ�ﺎﻝ ﺟﺎﻟﺴﺎ ﻓﻲ ﻅﻞ ﺷﺠﺮﺓ ﻓ �ﻛﺎﻥ ﺭﺳﻮﻝ ﷲ  »: ﻗﺎﻝﻋﺒﺎﺱ  ﻋﻦ ﺍﺑﻦﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮ  .965
ﻋ��ﻼﻡ ﺗﺸ��ﺘﻤﻨﻲ ﺃﻧ��ﺖ  :»ﻘ��ﺎﻝ ﻓ �ﻓ��ﺪﻋﺎﻩ ﺭﺳ��ﻮﻝ ﷲ ،ﻓﻄﻠ��ﻊ ﺭﺟ��ﻞ ﺃﺯﺭﻕ  .«ﺇﻧﺴ��ﺎﻥ ﻳﻨﻈ��ﺮ ﺑﻌﻴﻨ��ﻲ ﺷ��ﻴﻄﺎﻥ
 ﴿:ﻓ�ﺄﻧﺰﻝ ﷲ ﺗﻌ�ﺎﻟﻰ،ﺣﺘ�ﻰ ﺗﺠ�ﺎﻭﺯ ﻋﻨﻬﻢ ﻗ�ﺎﻟﻮﺍﺑ�ﺎﻟ  ﻣ�ﺎ ﻓﺎﻧﻄﻠﻖ ﺍﻟﺮﺟ�ﻞ ﻓﺠ�ﺎء ﺑﺄﺻ�ﺤﺎﺑﻪ ﻓﺤﻠﻔ�ﻮﺍ ”.ﻭﺃﺻﺤﺎﺑﻚ
 .(8831F7831)«ـ ﺍﻵﻳﺔ﴾ ﻗﺎﻟﻮﺍﻳﺤﻠﻔﻮﻥ ﺑﺎﻟ ﻣﺎ 
ﻭﻛﺎﻧ�ﺖ ﺟﻬﻴﻨ�ﺔ ﺣﻠﻔ�ﺎء ،ﺇﻥ ﺭﺟﻠﻴﻦ ﺍﻗﺘﺘﻼ ﺃﺣﺪﻫﻤﺎ ﻣ�ﻦ ﺟﻬﻴﻨ�ﺔ ﻭﺍﻵﺧ�ﺮ ﻣ�ﻦ ﻏﻔﺎﺭ» :ﻗﺎﻝ ﻋﻦ ﻗﺘﺎﺩﺓﻭﺃﺧﺮﺝ    .075
ﺎ ﻣﺜﻠﻨ�ﺎ ﻭﻣﺜ�ﻞ ﻋﺒﺪ ﷲ  ﺑﻦ ﺃﺑﻲ ﻟﻸﻭﺱ ﺍﻧﺼﺮﻭﺍ ﺃﺧﺎﻛﻢ ﻓ�ﻮﷲ ﻣ�: ﻘﺎﻝﻭﻅﻬﺮ ﺍﻟﻐﻔﺎﺭﻱ ﻋﻠﻰ ﺍﻟﺠﻬﻨﻲ ﻓ،ﺍﻷﻧﺼﺎﺭ
ﻓﺴ�ﻌﻰ ﺭﺟ�ﻞ ،ﺳﻤﻦ ﻛﻠﺒﻚ ﻳﺄﻛﻠﻚ ﻟﺌﻦ ﺭﺟﻌﻨﺎ ﺇﻟﻰ ﺍﻟﻤﺪﻳﻨﺔ ﻟﻴﺨ�ﺮﺟﻦ ﺍﻷﻋ�ﺰ ﻣﻨﻬ�ﺎ ﺍﻷﺫﻝ:ﺍﻟﻘﺎﺋﻞﻗﺎﻝ ﻣﺤﻤﺪ ﺇﻻ ﻛﻤﺎ 
ﻳﺤﻠﻔ�ﻮﻥ ﴿:ﻓ�ﺄﻧﺰﻝ ﷲ  ﺗﻌ�ﺎﻟﻰ،ﻗﺎﻝﻓﺄﺭﺳﻞ ﺇﻟﻴﻪ ﻓﺴﺄﻟﻪ ﻓﺠﻌ�ﻞ ﻳﺤﻠ�ﻒ ﺑ�ﺎﻟ ﻣ�ﺎ  �ﻣﻦ ﺍﻟﻤﺴﻠﻤﻴﻦ ﺇﻟﻰ ﺭﺳﻮﻝ ﷲ 
 (9831F8831).«ـ ﺍﻵﻳﺔ﴾ ﻗﺎﻟﻮﺍﺑﺎﻟ  ﻣﺎ 
ﻭﻫﻤ�ﻮﺍ ﺑﻤ�ﺎ ﴿:ﻓﻨﺰﻟ�ﺖ �ﻟﻪ ﺍﻷﺳﻮﺩ ﺑﻘﺘ�ﻞ ﺍﻟﻨﺒ�ﻲ ﻘﺎﻝ ﻫﻢ ﺭﺟﻞ ﻳ »ﻗﺎﻝ: ﻋﺒﺎﺱ  ﻋﻦ ﺍﺑﻦﻭﺃﺧﺮﺝ ﺍﻟﻄﺒﺮﺍﻧﻲ     .175
 .«﴾(0931F9831)ﻟﻢ ﻳﻨﺎﻟﻮﺍ
ﺃﻥ ﻣ��ﻮﻟﻰ ﺑﻨ���ﻲ ﻋ���ﺪﻱ ﺑ��ﻦ ﻛﻌ���ﺐ ﻗﺘ��ﻞ ﺭﺟ���ﻼ ًﻣ���ﻦ  :» ﻋ��ﻦ ﻋﻜﺮﻣ���ﺔﻭﺃﺧ��ﺮﺝ ﺍﺑ���ﻦ ﺟﺮﻳ��ﺮ ﻭﺃﺑ���ﻮ ﺍﻟﺸ���ﻴﺦ   .275
ﻭﻣ�ﺎ ﻧﻘﻤ�ﻮﺍ ﺇﻻ ﺃﻥ ﺃﻏﻨ�ﺎﻫﻢ ﷲ ﻭﺭﺳ�ﻮﻟﻪ ﻣ�ﻦ ﴿:ﻭﻓﻴ�ﻪ ﻧﺰﻟ�ﺖ،ﺍﺛﻨ�ﻲ ﻋﺸ�ﺮ ﺃﻟﻔﺎ ﺑﺎﻟﺪﻳﺔ �ﻓﻘﻀﻰ ﺍﻟﻨﺒﻲ ،ﺍﻷﻧﺼﺎﺭ
 .«﴾(1931F0931)ﻓﻀﻠﻪ
 
 [ﺗﻌﻠﻴﻖ]
ﻣ�ﻦ ﺃﺳ�ﺒﺎﺏ ﺍﻟﻨ�ﺰﻭﻝ ﻭﺑﻌﻀ�ﻬﺎ ﻣﺘﻌﻠ�ﻖ  ﻭﻫﻲ ﺗﺸ�ﺘﻤﻞ ﻋﻠ�ﻰ ﻋ�ﺪﺓ ٍ،ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﻋﺪﻩ ﺃﺛﺎﺭ ﻓﻲ ﺳﺒﺐ ﻧ�ﺰﻭﻝ ﻫ�ﺬﻩ ﺍﻵ ﻳ�ﺔ 
 ﴿ﻭﺍﻵﺧ�ﺮ ﻣﻨﻬ�ﺎ ﻣﺘﻌﻠ�ﻖ ﺑﻘﻮﻟ�ﻪ ﺗﻌ�ﺎﻟﻰ  ﴾ﻭﻫﻤ�ﻮﺍ ﺑﻤ�ﺎ ﻟ�ﻢ ﻳﻨ�ﺎﻟﻮﺍ ﴿ﻭﻗﺒﻞ ﺍﻵﺧﻴﺮ ﻣﻨﻬﺎ ﻣﺘﻌﻠﻖ ﺑﻘﻮﻟﻪ ﺗﻌﺎﻟﻰ  ﴾ ﻗﺎﻟﻮﺍﻳﺤﻠﻔﻮﻥ ﺑﺎﻟ ﻣﺎ ﴿ﺑﻘﻮﻟﻪ ﺗﻌﺎﻟﻰ 
 ﺃﻏﻨﺎﻫﻢ ﷲ ﻭﺭﺳﻮﻝ ﻣﻦ ﻓﻀﻠﻪ. ﻭﻣﺎ ﻧﻘﻤﻮﺍ ﺇﻻ ﺃﻥ
ﻋ��ﻦ ﻗﺘ��ﺎﺩﺓ : ﻗ��ﺎﻝﻭﻗ��ﺪ ﺫﻛ��ﺮ ﻓ��ﻲ ﺍﻟﻤﻘﻄ��ﻊ ﺍﻷﻭﻝ ﻋ��ﺪﺓ ﺃﺭﺑﻌ��ﺔ ﺃﺳ��ﺒﺎﺏ ﻟﻠﻨ��ﺰﻭﻝ ﻭﻓﻴﻬ��ﺎ ﺳ��ﺒﺐ ﺧ��ﺎﻣﺲ ﺃﺧﺮﺟ��ﻪ ﺍﻹﻣ��ﺎﻡ ﺍﻟﻄﺒ��ﺮﻱ  
ﺫﻛﺮ ﻟﻨﺎ ﺃّﻥ ﺭﺟﻠ�ﻴﻦ ﺍﻗﺘ�ﺘﻼ ﺃﺣ�ﺪﻫﻤﺎ ﻣ�ﻦ ﺟﻬﻴﻨ�ﺔ، ﻭﺍﻵﺧ�ﺮ ﻣ�ﻦ ِﻏﻔ�ﺎﺭ، : ﻗﺎﻝ، ﴾ﻣﻦ ﻭﻟّﻲ ﻭﻻ ﻧﺼﻴﺮ﴿، ﺇﻟﻰ ﻗﻮﻟﻪ:﴾ﻗﺎﻟﻮﺍﻳﺤﻠﻔﻮﻥ ﺑﺎﻟ ﻣﺎ ﴿ﻗﻮﻟﻪ:
 _______________
 (663/ 1ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(3831) 
 ﺿﻌﻴﻒ ﺍﻹﺳﻨﺎﺩ  6/3481ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ  (4831)
 ﺇﺳﻨﺎﺩﻩ ﺻﺤﻴﺢ 6/3481ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ  (5831)
 ﻣﺮﺳﻞ 01/581ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺟﺮﻳﺮ (6831)
 ﺇﺳﻨﺎﺩﻩ ﺟﻴﺪ. 6/2481ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ  (7831)
( ﺍﻟﻤﻌﺠﻢ ﺍﻟﻜﺒﻴﺮ 7723ﺡ) 1/053ﻣﺴﻨﺪ ﺃﺣﻤﺪ    01/971(ﻭﻗﺎﻝ  ﺻﺤﻴﺢ ﻋﻠﻲ ﺷﺮﻁ ﻣﺴﻠﻢ ﺍﻷﺣﺎﺩﻳﺚ ﺍﻟﻤﺨﺘﺎﺭﺓ 5973ﺡ) 2/425ﻣﺴﺘﺪﺭﻙ ﺍﻟﺤﺎﻛﻢ  01/581ﻧﻔﺴﻴﺮ ﺍﺑﻦ ﺟﺮﻳﺮ (8831)
 ﺑﻪ--ﻻ ﺛﻨﺎ ﺇﺳﺮﺍﺋﻴﻞ ﻋﻦ ﺳﻤﺎﻙ ﻋﻦ ﺳﻌﻴﺪ ﺑﻦ ﺟﺒﻴﺮ ﻋﻦ ﺑﻦ ﻋﺒﺎﺱﺛﻨﺎ ﺃﺑﻮ ﺃﺣﻤﺪ ﻭﻳﺤﻴﻰ ﺑﻦ ﺃﺑﻲ ﺑﻜﻴﺮ ﻗﺎ ( ﻗﺎﻝ ﺍﻹﻣﺎﻡ ﺃﺣﻤﺪ:70321ﺡ)21/7
 ﻣﺮﺳﻞ ﺻﺤﻴﺢ ﺍﻹﺳﻨﺎﺩ 01/681ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ (9831)
 (ﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ ﻋﻄﺎء ﺑﻦ ﺍﻟﺴﺎﺋﺐ ﻣﺨﺘﻠﻂ ﻭﺗﻔﺮﺩ ﻋﻨﻪ ﺷﺮﻳﻚ ﻭﻟﻴﺲ ﻫﻮ ﻣﻤﻦ ﺭﻭﻯ ﻋﻨﻪ ﻗﺒﻞ ﺍﻻﺧﺘﻼﻁ. 9571ﺡ) 2/ 112ﺍﻟﻤﻌﺠﻢ ﺍﻷﻭﺳﻂ (0931)
 ﻣﺮﺳﻞ  01/781ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ (1931)
 (642)
ﻋﺒ�ﺪ ﷲ ﺑ�ﻦ ﺃﺑ�ّﻲ ﻟ�ﻸﻭﺱ: ﺍﻧﺼ�ﺮﻭﺍ ﺃﺧ�ﺎﻛﻢ، ﻓ�ﻮﷲ ﻣ�ﺎ ﻣﺜﻠﻨ�ﺎ ﻭَﻣﺜ�َُﻞ ﻘ�ﺎﻝ ﻴﻨﺔ ﺣﻠﻔﺎء، ﺍﻷﻧﺼﺎﺭ، ﻭﻅﻬﺮ ﺍﻟﻐﻔﺎﺭّﻱ ﻋﻠ�ﻰ ﺍﻟﺠﻬﻨ�ّﻲ، ﻓﻭﻛﺎﻧﺖ ﺟﻬ
[، 8ﻓﻘﻮﻥ: ]ﺳ�ﻮﺭﺓ ﺍﻟﻤﻨ�ﺎ ﴾ﻟَﺌِْﻦ َﺭَﺟْﻌﻨ�َﺎ ﺇِﻟ�َﻰ ﺍْﻟَﻤِﺪﻳﻨ�َِﺔ ﻟَﻴُْﺨ�ِﺮَﺟﻦﱠ ﺍﻷَﻋ�ﺰﱡ ِﻣْﻨﻬ�َﺎ ﺍﻷَﺫﻝﱠ  ﴿ﻗﺎﻝ: ﺍﻟﻘﺎﺋﻞ: "ﺳﻤﱢ ﻦ ﻛﻠﺒﻚ ﻳﺄﻛﻠﻚ"، ﻭﻗﺎﻝ ﻣﺤﻤﺪ ﺇﻻ ﻛﻤﺎ 
ﻩ، ﻓ�ﺄﻧﺰﻝ ﷲ ﺗﺒ�ﺎﺭﻙ ﻭﺗﻌ�ﺎﻟﻰ:)ﻳﺤﻠﻔﻮﻥ ﺑ�ﺎﻟ ﻗﺎﻝ ﻓﺄﺭﺳﻞ ﺇﻟﻴﻪ ﻓﺴﺄﻟﻪ، ﻓﺠﻌﻞ ﻳﺤﻠﻒ ﺑﺎﻟ ﻣﺎ  ،�ﻓﺴﻌﻰ ﺑﻬﺎ ﺭﺟﻞ ﻣﻦ ﺍﻟﻤﺴﻠﻤﻴﻦ ﺇﻟﻰ ﻧﺒّﻲ ﷲ 
 .(2931F1931)ﻛﻠﻤﺔ ﺍﻟﻜﻔﺮ( ﻗﺎﻟﻮﺍﻭﻟﻘﺪ  ﻗﺎﻟﻮﺍﻣﺎ 
 �ﺳ��ﺒﱡﻮﺍ ﺭﺳ��ﻮﻝ ﷲ ﺃﻥ ﺍﻟﻤﻨ��ﺎﻓﻘﻴﻦ ﻛ��ﺎﻧﻮﺍ ﺇﺫﺍ َﺧﻠ�َ�ْﻮﺍ،  »:ﻗ��ﺎﻝﻭﻛ��ﺬﻟﻚ ﻭﺭﺩ ﻓﻴﻬ��ﺎ ﺳ��ﺒﺐ ﺳ��ﺎﺩﺱ ﺫﻛ��ﺮﻩ ﺍﻹﻣ��ﺎﻡ ﺍﺑ��ﻦ ﺍﻟﺠ��ﻮﺯﻱ  
ﻓﺄﻣﺎ ﻛﻠﻤ�ﺔ .ﺍﻟﻀﺤﺎﻙﻗﺎﻟﻪ ،ﻓﻨﺰﻟﺖ ﻫﺬﻩ ﺍﻵﻳﺔ،ﺷﻴﺌﺎً  ﻗﺎﻟﻮﺍﻓﺤﻠﻔﻮﺍ ﻣﺎ ،ﺑﻌﺾ ﺫﻟﻚ �ﻭﻁﻌﻨﻮﺍ ﻓﻲ ﺍﻟﺪﻳﻦ؛ ﻓﻨﻘﻞ ﺣﺬﻳﻔﺔ ﺇﻟﻰ ﺭﺳﻮﻝ ﷲ ،ﻭﺃﺻﺤﺎﺑﻪ
 .«(3931F2931)ﻭﻁﻌﻨﻬﻢ ﻓﻲ ﺍﻟﺪﻳﻦ،�ﻓﻬﻲ ﺳﺒﱡﻬﻢ ﺭﺳﻮﻝ ﷲ ،ﺍﻟﻜﻔﺮ
 .ﻴﺮ ﻣﺎ ﺫﻛﺮﻩ ﺍﻟﻤﺆﻟﻒﻓﻘﺪ ﻭﺭﺩ ﻛﺬﻟﻚ ﻓﻴﻬﺎ ﻋﺪﺓ ﺃﺳﺒﺎﺏ ﻏ﴾ﻭﻫﻤﻮﺍ ﺑﻤﺎ ﻟﻢ ﻳﻨﺎﻟﻮﺍ ﴿ﺃﻣﺎ ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ  
ﻳﺒﺎﻫﻲ ﺑﻪ ﺭﺳ�ﻮﻝ ﷲ ﺻ�ﻠﻰ  ﺇﺫﺍ ﻗﺪﻣﻨﺎ ﺍﻟﻤﺪﻳﻨﺔ ﻋﻘﺪﻧﺎ ﻋﻠﻰ ﺭﺃﺱ ﻋﺒﺪ ﷲ ﺑﻦ ﺃﺑﻲ ﺗﺎﺟﺎً  ﻗﺎﻟﻮﺍ :ﺍﻟﺴﺪﻱﻗﺎﻝ ﺮﺝ ﺍﻹﻣﺎﻡ ﺍﻟﺜﻌﻠﺒﻲ ﺧﻓﺄ 
 .(4931F3931)ﷲ ﻋﻠﻴﻪ ﻭ ﺳﻠﻢ ﻓﻠﻢ ﻳﻨﺎﻟﻮﺍ ﻣﺎ ﻫﻤﻮﺍ ﺑﻪ
ﻭﻛﺎﻧ��ﺖ ﺟﻬﻴﻨ��ﺔ ﺣﻠﻔ��ﺎء ،ﺎﺭﻭﺭﺟﻼ ﻣ��ﻦ ﻏﻔ،ﺭﺟ��ﻼ ﻣ��ﻦ ﺟﻬﻴﻨ��ﺔ :ﺫﻛ��ﺮ ﻟﻨ��ﺎ ﺃﻥ ﺭﺟﻠ��ﻴﻦ ﺍﻗﺘ��ﺘﻼ :ﻗﺘ��ﺎﺩﺓﻗ��ﺎﻝ ﻛﻤ��ﺎ ﺃﺧ��ﺮﺝ ﺍﻟﺜﻌﻠﺒ��ﻲ  
ﻗ�ﺎﻝ ﺃﻳّﻬ�ﺎ ﺍﻷﻭﺱ ﺍﻧﺼ�ﺮﻭﺍ ﺃﺧ�ﺎﻛﻢ ﻓ�ﻮ ﷲ ﻣ�ﺎ ﻣﺜﻠﻨ�ﺎ ﻭﻣﺜ�ﻞ ﻣﺤﻤ�ﺪ ﺇّﻻ ﻛﻤ�ﺎ  :ﻓﻨﺎﺩﻯ ﻋﺒﺪ ﷲ ﺑﻦ ﺃﺑ�ﻲ،ﻭﻅﻔﺮ ﺍﻟﻐﻔﺎﺭﻱ ﻋﻠﻰ ﺍﻟﺠﻬﻴﻨﻲ،ﺍﻷﻧﺼﺎﺭ
 ﺳّﻤﻦ ﻛﻠﺒﻚ ﻳﺄﻛﻠﻚ. :ﺍﻟﻘﺎﺋﻞ
ﻓﺴﻌﻰ ﺑﻬﺎ ﺭﺟﻞ ﻣﻦ ﺍﻟﻤﺴﻠﻤﻴﻦ ﺇﻟﻰ ﺭﺳﻮﻝ ﷲ ﺻﻠﻰ ّﷲ ﻋﻠﻴﻪ ﻭﺳﻠّﻢ ﻓﺄﺭﺳﻞ ،﴾ﻟَﺌِْﻦ َﺭَﺟْﻌﻨﺎ ﺇِﻟَﻰ ﺍْﻟَﻤِﺪﻳﻨَِﺔ ﻟَﻴُْﺨِﺮَﺟﻦﱠ ﺍْﻷََﻋﺰﱡ ِﻣْﻨﻬَﺎ ﺍْﻷََﺫﻝﱠ ﴿: ﻗﺎﻝﺛﻢ 
َﻛﻠَِﻤ�ﺔ َﺍْﻟُﻜْﻔ�ِﺮ َﻭَﻛﻔ�َُﺮﻭﺍ ﺑَْﻌ�َﺪ  ﻗ�ﺎﻟﻮﺍَﻭﻟَﻘ�َْﺪ  ﻗ�ﺎﻟﻮﺍﻳَْﺤﻠِﻔ�ُﻮَﻥ ﺑ�ِﺎﻟﱠ  ِﻣ�ﺎ ﴿ :ﻓ�ﺄﻧﺰﻝ ﷲ ﻋ�ﺰ ﻭﺟ�ﻞ،ﻗﺎﻝﻓﺠﻌﻞ ﻳﺤﻠﻒ ﺑ�ﺎﻟ ﻣ�ﺎ ،ﺻﻠﻰ ّﷲ ﻋﻠﻴﻪ ﻭﺳﻠّﻢ ﺇﻟﻴﻪ
 .(5931F4931)﴾ﺇِْﺳﻼِﻣِﻬﻢ ْ
ﻭﻁﻌﻤﺔ ﺑ�ﻦ ﺃﺑﻴ�ﺮﻕ ،ﻭﻋﺒﺪ ﷲ ﺑﻦ ﺳﻌﺪ ﺑﻦ ﺃﺑ�ﻲ ﺳ�ﺮﺡ،ﻫﻢ ﺧﻤﺴﺔ ﻋﺸﺮ ﺭﺟﻼ ﻣﻨﻬﻢ ﻋﺒﺪ ﷲ ﺑﻦ ﺃﺑﻲ :ﺒﻲﺍﻟﻜﻠﻗﺎﻝ .ﻭﻛﺬﻟﻚ ﺃﺧﺮﺝ 
ﻫّﻤﻮﺍ ﺑﻘﺘﻞ ﺍﻟﻨﺒ�ﻲ ﺻ�ﻠﻰ ّﷲ ﻋﻠﻴ�ﻪ ﻭﺳ�ﻠّﻢ ﻓ�ﻲ ﻏ�ﺰﻭﺓ ﺗﺒ�ﻮﻙ ﻓ�ﺄﺧﺒﺮ ﺟﺒﺮﺍﺋﻴ�ﻞ ﺑ�ﺬﻟﻚ ،ﻭﺍﻟﺠﻼﺱ ﺑﻦ ﺳﻮﻳﺪ ﻭﻋﺎﻣﺮ ﺑﻦ ﺍﻟﻨﻌﻤﺎﻥ ﻭﺃﺑﻮ ﺍﻷﺣﻮﺹ
 .(6931F5931)ﻲ ﻗﺘﻞ ﺍﻟﻨﺒﻲ ﺻﻠﻰ ّﷲ ﻋﻠﻴﻪ ﻭﺳﻠّﻢ ﻓﻤﻨﻌﻪ ﷲ ﻋﺰ ﻭﺟﻞﺇﻧﻬﻢ ﻣﻦ ﻗﺮﻳﺶ ﻫﻤﻮﺍ ﻓ :ﻭﻗﻴﻞ،ﺭﺳﻮﻝ ﷲ ﺻﻠﻰ ّﷲ ﻋﻠﻴﻪ ﻭﺳﻠّﻢ
ﻓﻬﺬﻩ ﻋﺪﺓ ﺃﺳﺒﺎﺏ ﻓﻲ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﻭﺳﻮء ﻭﻗﺪ ﺿﻌﻒ ﺍﻟﻌﻠﻤﺎء ﺍﻟﻘﻮﻝ ﺑﺄﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﻋﺒﺪ ﷲ ﺑﻦ ﺃﺑﻲ ﺑ�ﻦ ﺳ�ﻠﻮﻝ ﻷﻧ�ﻪ  :ﻗﻠﺖ 
 .ﻟﻢ ﻳﺸﻬﺪ ﺗﺒﻮﻙ ﻭﺍﻟﻘﻮﻝ ﺑﻌﻤﻮﻡ ﺍﻵﻳﺔ ﻫﻨﺎ ﺃﻭﻟﻰ ﻟﻴﺸﻤﻞ ﻛﻞ ﻣﺎ ﺫﻛﺮ ﻓﻴﻬﺎ ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ
 
 [ﺮ ﻟﻶﻳﺔﺗﻔﺴﻴﺮ ﻣﺨﺘﺼ]
 .ﺍﻟﺬﻱ ﺑﻠﻐﻚ ﻋﻨﻬﻢ ﻣﻦ ﺍﻟﺴﺐ ﻗﺎﻟﻮﺍﺃﻯ ﻳﺤﻠﻒ ﺍﻟﻤﻨﺎﻓﻘﻮﻥ ﺃﻧﻬﻢ ﻣﺎ  ﴾ ﻗﺎﻟﻮﺍﻳﺤﻠﻔﻮﻥ ﺑﺎﻟ ﻣﺎ ﴿
 ﴾.ﻟﺌﻦ ﺭﺟﻌﻨﺎ ﺍﻟﻰ ﺍﻟﻤﺪﻳﻨﺔ ﻟﻴﺨﺮﺟﻦ ﺍﻷﻋﺰ ﻣﻨﻬﺎ ﺍﻷﺫﻝ﴿ﻫﻲ ﻗﻮﻝ ﺍﺑﻦ ﺳﻠﻮﻝ  ﴾ﻛﻠﻤﺔ ﺍﻟﻜﻔﺮ  ﻗﺎﻟﻮﺍﻭﻟﻘﺪ  ﴿
 .ﺃﻯ ﺍﻅﻬﺮﻭﺍ ﺍﻟﻜﻔﺮ ﺑﻌﺪ ﺍﻅﻬﺎﺭ ﺍﻻﺳﻼﻡ﴾ﻭﻛﻔﺮﻭﺍ ﺑﻌﺪ ﺇﺳﻼﻣﻬﻢ  ﴿
 .ﻋﻨﺪ ﻋﻮﺩﺗﻪ ﻣﻦ ﺗﺒﻮﻙ ﻭﻛﺎﻧﻮﺍ ﺑﻀﻌﺔ ﻋﺸﺮ ﺭﺟﻼ  �ﻫﻢ ﻧﻔﺮ ﻣﻦ ﺍﻟﻤﻨﺎﻓﻘﻴﻦ ﻫﻤﻮﺍ ﺑﺎﻟﻔﺘﻚ ﺑﺎﻟﻨﺒﻲ  :ﺍﺑﻦ ﻛﺜﻴﺮﻗﺎﻝ ﴾ﺎﻟﻮﺍ ﻭﻫﻤﻮﺍ ﺑﻤﺎ ﻟﻢ ﻳﻨ ﴿ 
ﻭﻳﻤﻦ ،ﺇﻻ ﺍﻥ ﷲ ﺍﻏﻨ�ﺎﻫﻢ ﺑﺒﺮﻛﺘ�ﻪ،ﺃﻯ ﻣﺎ ﻋﺎﺑﻮﺍ ﻋﻠﻰ ﺍﻟﺮﺳﻮﻝ ﻭﻣﺎ ﻟﻪ ﻋﻨﺪﻫﻢ ﻣ�ﻦ ﺫﻧ�ﺐ ﴾ﻭﻣﺎ ﻧﻘﻤﻮﺍ ﺇﻻ ﺃﻥ ﺃﻏﻨﺎﻫﻢ ﷲ ﻭﺭﺳﻮﻟﻪ ﻣﻦ ﻓﻀﻠﻪ ﴿
 ﻘﺎﻝ . ﺛﻢ ﺩﻋﺎﻫﻢ ﺗﺒﺎﺭﻙ ﻭﺗﻌﺎﻟﻰ ﺍﻟﻰ ﺍﻟﺘﻮﺑﺔ ﻓ.ﺐﺣﻴﺚ ﻻ ﺫﻧﻘﺎﻝ ﻭﻫﺬﻩ ﺍﻟﺼﻴﻐﺔ ﺗ،ﺳﻌﺎﺩﺗﻪ
 ﻳﻜﻦ ﺭﺟﻮﻋﻬﻢ ﻭﺗﻮﺑﺘﻬﻢ ﺧﻴﺮﺍ ﻟﻬﻢ ﻭﺍﻓﻀﻞ،ﺃﻯ ﻓﺈﻥ ﻳﺘﻮﺑﻮﺍ ﻋﻦ ﺍﻟﻨﻔﺎﻕ ﴾ﻓﺈﻥ ﻳﺘﻮﺑﻮﺍ ﻳﻚ ﺧﻴﺮﺍ ﻟﻬﻢ  ﴿
 ﻳﻌﺮﺿﻮﺍ ﻭﻳﺼﺮﻭﺍ ﻋﻠﻰ ﺍﻟﻨﻔﺎﻕ ﺃﻱ ﴾ﻭﺇﻥ ﻳﺘﻮﻟﻮﺍ  ﴿
 ﺃﻯ ﻳﻌﺬﺑﻬﻢ ﻋﺬﺍﺑﺎ ﺷﺪﻳﺪﺍ ﴾ﻳﻌﺬﺑﻬﻢ ﷲ ﻋﺬﺍﺑﺎ ﺃﻟﻴﻤﺎ  ﴿
 ﻭﻓﻲ ﺍﻵﺧﺮﺓ ﺑﺎﻟﻨﺎﺭ ﻭﺳﺨﻂ ﺍﻟﺠﺒﺎﺭ،ﺎﻟﻘﺘﻞ ﻭﺍﻷﺳﺮﻓﻲ ﺍﻟﺪﻧﻴﺎ ﺑ ﺃﻱ﴾ﻓﻲ ﺍﻟﺪﻧﻴﺎ ﻭﺍﻵﺧﺮﺓ  ﴿
 .(7931F6931)ﻳﺸﻔﻊ ﻟﻬﻢ ﻓﻴﺨﻠﺼﻬﻢ ﻭﻳﻨﺠﻴﻬﻢ ﻳﻮﻡ ﺍﻟﺤﺴﺎﺏ  ﺃﻭ،ﻟﻴﺲ ﻟﻬﻢ ﻣﻦ ﻳﻨﻘﺬﻫﻢ ﻣﻦ ﺍﻟﻌﺬﺍﺏ ﺃﻱ ﴾ﻣﻦ ﻭﻟﻰ ﻭﻻ ﻧﺼﻴﺮ  ﺍﻷﺭﺽﻭﻣﺎ ﻟﻬﻢ ﻓﻲ  ﴿
  
 ﴾ ٥۷ َﻦ ٱﻟﺼﱠٰ ﻠِِﺤﻴﻦ َﻟﱠ  َﻟَﺌِۡﻦ َءﺍﺗَٰٮﻨَﺎ ِﻣﻦ ﻓَۡﻀﻠِﻪِۦ ﻟَﻨَﺼﱠ ﺪﱠﻗَﻦﱠ َﻭﻟَﻨَُﻜﻮﻧَﻦﱠ ﻣ َِﻭِﻣۡﻨﻬُﻢ ﻣﱠ ۡﻦ َﻋٰ ﻬََﺪ ٱ ﴿
 
 .ـ ﺍﻵﻳﺔ(ﻭﻣﻨﻬﻢ ﻣﻦ ﻋﺎﻫﺪ ﷲ  :)ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ      
ﺃﻥ  :»ﺃﻣﺎﻣ�ﺔ  ﻋﻦ ﺃﺑﻲﺃﺧﺮﺝ ﺍﻟﻄﺒﺮﺍﻧﻲ ﻭﺍﺑﻦ ﻣﺮﺩﻭﻳﻪ ﻭﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﻭﺍﻟﺒﻴﻬﻘﻲ ﻓﻲ ﺍﻟﺪﻻﺋﻞ ﺑﺴﻨﺪ ﺿﻌﻴﻒ  .375
ﻭﻳﺤﻚ ﻳﺎ ﺛﻌﻠﺒ�ﺔ ﻗﻠﻴ�ﻞ ﺗ�ﺆﺩﻱ ﺷ�ﻜﺮﻩ ﺧﻴ�ﺮ :»ﻗﺎﻝ ،ﻣﺎﻻﻳﺎ ﺭﺳﻮﻝ ﷲ ﺍﺩﻉ ﷲ ﺃﻥ ﻳﺮﺯﻗﻨﻲ : ﻗﺎﻝﺛﻌﻠﺒﺔ ﺑﻦ ﺣﺎﻁﺐ 
ﻭﷲ ﻟﺌﻦ ﺃﺗ�ﺎﻧﻲ ﷲ ﻣ�ﺎﻻ ﻷﻭﺗ�ﻴﻦ ﻛ�ﻞ ﺫﻱ ﺣ�ﻖ ﺣﻘ�ﻪ، ﻓ�ﺪﻋﺎ ﻟ�ﻪ ﻓﺎﺗﺨ�ﺬ ﻏﻨﻤ�ﺎ ﻓﻨﻤ�ﺖ ﻗﺎﻝ:  .«ﻦ ﻛﺜﻴﺮ ﻻ ﺗﻄﻴﻘﻪﻣ
ﺛﻢ ﻧﻤ�ﺖ ﺣﺘ�ﻰ ﺗﻌ�ﺬﺭﺕ ﻋﻠﻴ�ﻪ ،ﺣﺘﻰ ﺿﺎﻗﺖ ﻋﻠﻴﻪ ﺃﺯﻗﺔ ﺍﻟﻤﺪﻳﻨﺔ ﻓﺘﻨﺤﻰ ﺑﻬﺎ ﻭﻛﺎﻥ ﻳﺸﻬﺪ ﺍﻟﺼﻼﺓ ﺛﻢ ﻳﺨﺮﺝ ﺇﻟﻴﻬ�ﺎ
ﻓﺘ��ﺮﻙ ﺍﻟﺠﻤﻌ��ﺔ ﺛﻢ ﻧﻤ��ﺖ ﻓﺘﻨﺤ��ﻰ ﺑﻬ��ﺎ ،ﻣﺮﺍﻋ��ﻲ ﺍﻟﻤﺪﻳﻨ��ﺔ ﻓﺘﻨﺤ��ﻰ ﺑﻬ��ﺎ ﻓﻜ��ﺎﻥ ﻳﺸ��ﻬﺪ ﺍﻟﺠﻤﻌ��ﺔ ﺛ��ﻢ ﻳﺨ��ﺮﺝ ﺇﻟﻴﻬ��ﺎ
ﻓﺎﺳ�ﺘﻌﻤﻞ ﻋﻠ�ﻰ  ﴾ﺧ�ﺬ ﻣ�ﻦ ﺃﻣ�ﻮﺍﻟﻬﻢ ﺻ�ﺪﻗﺔ ﺗﻄﻬ�ﺮﻫﻢ ﻭﺗ�ﺰﻛﻴﻬﻢ ﺑﻬ�ﺎ﴿:ﺛﻢ ﺃﻧ�ﺰﻝ ﷲ ﻋﻠ�ﻰ ﺭﺳ�ﻮﻟﻪ،ﻭﺍﻟﺠﻤﺎﻋ�ﺎﺕ
ﺍﻧﻄﻠﻘ�ﺎ ﺇﻟ�ﻰ ﺍﻟﻨ�ﺎﺱ ﻓ�ﺈﺫﺍ : ﻘ�ﺎﻝﻓ �ﻓﺄﺗﻴ�ﺎ ﺛﻌﻠﺒ�ﺔ ﻓ�ﺄﻗﺮﺃﻩ ﻛﺘ�ﺎﺏ ﺭﺳ�ﻮﻝ ﷲ ،ﺍﻟﺼﺪﻗﺎﺕ ﺭﺟﻠ�ﻴﻦ ﻭﻛﺘ�ﺐ ﻟﻬﻤ�ﺎ ﻛﺘﺎﺑﺎ
ﻭﻣﻨﻬﻢ ﻣ�ﻦ ﻋﺎﻫ�ﺪ ﷲ  ﻟ�ﺌﻦ ﺁﺗﺎﻧ�ﺎ  ﴿:ﻓﺄﻧﺰﻝ ﷲ،ﻣﺎ ﻫﺬﻩ ﺇﻻ ﺃﺧﺖ ﺍﻟﺠﺰﻳﺔ ﻓﺎﻧﻄﻠﻘﺎ: ﻘﺎﻝﻓﻔﻌﻼ ﻓ،ﻓﺮﻏﺘﻢ ﻓﻤﺮﻭﺍ ﺑﻲ
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 (07/ 5ﺍﻟﻜﺸﻒ ﻭﺍﻟﺒﻴﺎﻥ ﻋﻦ ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﺁﻥ )(6931) 
 (763/ 1ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(7931) 
 (742)
 
 ﺍﻟﺤﺪﻳﺚ .«﴾ (8931F7931)ﻳﻜﺬﺑﻮﻥ ﴿:ـ ﺇﻟﻰ ﻗﻮﻟﻪ﴾ﻣﻦ ﻓﻀﻠﻪ 
 .(9931F8931)ﻋﺒﺎﺱ ﻧﺤﻮﻩ ﻋﻦ ﺍﺑﻦﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮ ﻭﺍﺑﻦ ﻣﺮﺩﻭﻳﻪ ﻣﻦ ﻁﺮﻳﻖ ﺍﻟﻌﻮﻓﻲ  .475
 
 [ﺗﻌﻠﻴﻖ]
 ﻭﺇﻥ ﻛﺎﻥ ﻣﺸﻬﻮﺭﺍ ًﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﺛﻌﻠﺒﻪ ﺑﻦ ﺣﺎﻁﺐ ﻓﻼ،ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺛﺮﻳﻦ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﻭﻫﺬﺍ ﺍﻟﺴﺒﺐ 
ﻟﻜﻦ ﺳﻴﺎﻕ ﺍﻵﻳﺎﺕ ﻓﻲ ﺍﻟﻤﻨﺎﻓﻘﻴﻦ ﻭﺛﻌﻠﺒﺔ ﺑﻦ ﺣﺎﻁﺐ ﺻﺤﺎﺑﻲ ﺟﻠﻴﻞ ﺷ�ﻬﺪ ،ﻳﻜﺎﺩ ﻛﺘﺎﺏ ﻣﻦ ﻛﺘﺐ ﺍﻟﺘﻔﺴﻴﺮ ﺇﻻ ﻭﻳﺬﻛﺮ ﻫﺬﺍ ﺍﻟﺴﺒﺐ ﻋﻨﺪ ﻫﺬﻩ ﺍﻵﻳﺔ
 .ﺑﺪﺭﺍً 
ﻫﻮ ﺍﻟﺒﺪﺭﻱ ﺍﻟﻤﺬﻛﻮﺭ ﻗﺒﻠﻪ ﻧﻈﺮ، ﻭﻗ�ﺪ -ﺇﻥ ﺻﺢ ﺍﻟﺨﺒﺮ ﻭﻻ ﺃﻅﻨﻪ ﻳﺼﺢ -ﻭﻓﻲ ﻛﻮﻥ ﺻﺎﺣﺐ ﻫﺬﻩ ﺍﻟﻘﺼﺔ :ﺍﻟﺤﺎﻓﻆ ﺍﺑﻦ ﺣﺠﺮﻗﺎﻝ  
ﻭﻳﻘﻮﻱ ﺫﻟﻚ ﺃﻳﻀﺎ ﺃﻥ ﺑﻦ ﻣﺮﺩﻭﻳﻪ ﺭﻭﻯ ﻓﻲ ﺗﻔﺴﻴﺮﻩ ﻣ�ﻦ ﻁﺮﻳ�ﻖ ﻋﻄﻴ�ﺔ .ﺍﺑﻦ ﺍﻟﻜﻠﺒﻲ ﺇﻥ ﺍﻟﺒﺪﺭﻱ ﺍﺳﺘﺸﻬﺪ ﺑﺄﺣﺪﺗﺄﻛﺪﺕ ﺍﻟﻤﻐﺎﻳﺮﺓ ﺑﻴﻨﻬﻤﺎ ﺑﻘﻮﻝ 
ﻟ�ﺌﻦ ﺁﺗﺎﻧ�ﺎ ﻣ�ﻦ ﻘ�ﺎﻝ ﻟﻪ: ﺛﻌﻠﺒﺔ ﺑﻦ ﺃﺑﻲ ﺣﺎﻁﺐ ﻣﻦ ﺍﻷﻧﺼﺎﺭ ﺃﺗﻰ ﻣﺠﻠﺴﺎ ًﻓﺄﺷ�ﻬﺪﻫﻢ ﻓﻘﺎﻝ ﻭﺫﻟﻚ ﺃﻥ ﺭﺟﻼ ﻳﻗﺎﻝ: ﺑﻦ ﻋﺒﺎﺱ ﻓﻲ ﺍﻵﻳﺔ ﺍﻟﻤﺬﻛﻮﺭﺓ 
ﻭﻗﺪ ﺛﺒﺖ ﺃﻧﻪ ﺻﻠﻰ ﷲ ﻋﻠﻴ�ﻪ ﻭ .ﺑﻲ ﺣﺎﻁﺐ ﻭﺍﻟﺒﺪﺭﻱ ﺍﺗﻔﻖ ﻋﻠﻰ ﺃﻧﻪ ﺛﻌﻠﺒﺔ ﺑﻦ ﺣﺎﻁﺐﺇﻧﻪ ﺛﻌﻠﺒﺔ ﺑﻦ ﺃﻘﺎﻝ ﻓﻀﻠﻪ ﺍﻵﻳﺔ ﻓﺬﻛﺮ ﺍﻟﻘﺼﺔ ﺑﻄﻮﻟﻬﺎ. ﻓ
ﻷﻫﻞ ﺑﺪﺭ: ﺍﻋﻤﻠﻮﺍ ﻣ�ﺎ ﺷ�ﺌﺘﻢ ﻓﻘ�ﺪ ﻏﻔ�ﺮﺕ ﻟﻜ�ﻢ ﻓﻤ�ﻦ ﻳﻜ�ﻮﻥ ﺑﻬ�ﺬﻩ ﻗﺎﻝ ﻻ ﻳﺪﺧﻞ ﺍﻟﻨﺎﺭ ﺃﺣﺪ ﺷﻬﺪ ﺑﺪﺭﺍ ًﻭﺍﻟﺤﺪﻳﺒﻴﺔ ﻭﺣﻜﻰ ﻋﻦ ﺭﺑﻪ ﺃﻧﻪ : ﻗﺎﻝﺳﻠﻢ 
 .(0041F9931)ﻏﻴﺮﻩ ﻭﷲ ﺃﻋﻠﻢ ﺍﻟﻤﺜﺎﺑﺔ ﻛﻴﻒ ﻳﻌﻘﺒﻪ ﷲ ﻧﻔﺎﻗﺎ ًﻓﻲ ﻗﻠﺒﻪ ﻭﻳﻨﺰﻝ ﻓﻴﻪ ﻣﺎ ﻧﺰﻝ ﻓﺎﻟﻈﺎﻫﺮ ﺃﻧﻪ
ﻛﻤ�ﺎ .ﻭﻗﺪ ﺃﻟﻒ ﺑﻌﺾ ﺃﻫﻞ ﺍﻟﻌﻠﻢ ﺍﻟﻤﻌﺎﺻﺮﻳﻦ ﻛﺘﺒﺎ ًﻓﻲ ﺭﺩ ﻫ�ﺬﻩ ﺍﻟﻘﺼ�ﺔ ﻭﺍﻟ�ﺬﺏ ﻋ�ﻦ ﺍﻟﺼ�ﺤﺎﺑﻲ ﺍﻟﺠﻠﻴ�ﻞ ﺛﻌﻠﺒ�ﺔ ﺑ�ﻦ ﺣﺎﻁ�ﺐ :ﻗﻠﺖ 
 .«ﺃﻟﻒ ﺍﻟﺸﻴﺦ ﺳﻠﻴﻢ ﺍﻟﻬﻼﻟﻲ ﻛﺘﺎﺑﻪ "ﺍﻟﺸﱢﻬﺎﺏ ﺍﻟﺜﺎﻗﺐ ﻓﻲ ﺍﻟﺬﺏﱢ ﻋﻦ ﺍﻟﺼﺤﺎﺑﻲ ﺍﻟﺠﻠﻴﻞ ﺛﻌﻠﺒﺔ ﺑﻦ ﺣﺎﻁﺐ
 .ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﻭﻗﺪ ﻭﺭﺩ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﺃﺳﺒﺎﺏ ﻏﻴﺮ ﻣﺎ 
 :ﻓﺤﻠ�ﻒ ﺑ�ﺎﻟ ﺷ�ﺪﻳﺪﺍً  ﻛﺎﻥ ﻟﻪ ﻣﺎﻝ ﺑﺎﻟﺸﺎﻡ ﻓﺠﻬﺪ ﻟ�ﺬﻟﻚ ﺟﻬ�ﺪﺍً ،ﻧﺰﻟﺖ ﻓﻲ ﺣﺎﻁﺐ ﺑﻦ ﺃﺑﻲ ﺑﻠﺘﻌﺔ :ﺍﻟﻜﻠﺒﻲﻗﺎﻝ ﻭﻗﺎﻝ: ﻓﺄﺧﺮﺝ ﺍﻟﺜﻌﻠﺒﻲ  
ﻓﺂﺗﺎﻩ ﷲ ﺫﻟ�ﻚ ﺍﻟﻤ�ﺎﻝ ﻓﻠ�ﻢ ﻳﻔﻌ�ﻞ ﻣ�ﺎ ،ﻟﺌﻦ ﺁﺗﺎﻧﺎ ﷲ ﻣﻦ ﻓﻀﻠﻪ ﻣﻦ ﺭﺯﻗﻪ ﻳﻌﻨﻲ ﺍﻟﻤﺎﻝ ﺍﻟﺬﻱ ﺑﺎﻟﺸﺎﻡ ﻷﺻّﺪﻗﻦ ﻣﻨﻪ ﻭﻷﺻﻠّﻦ ﻭﻵﺗ�ﻴﻦ ﺣ�ﻖ ﷲ ﻣﻨ�ﻪ
 .(1041F0041)﴾َﻣْﻦ ﻋﺎﻫََﺪ ﷲﱠ  َﻟَﺌِْﻦ ﺁﺗﺎﻧﺎ ﷲ ِﻣْﻦ ﻓَْﻀﻠِِﻪ ﻟَﻨَﺼﱠ ﺪﱠ ﻗَﻦﱠ ﴿ﺄﻧﺰﻝ ﷲ ﻋّﺰ ﻭﺟّﻞ َﻭِﻣْﻨﻬُْﻢ ﻳﻌﻨﻲ ﻣﻦ ﺍﻟﻤﻨﺎﻓﻘﻴﻦ ﻓ،ﻗﺎﻝ
ﻭﺣﺎﻁﺐ ﺑﻦ ﺃﺑﻲ ﺑﻠﺘﻌ�ﺔ ﺻ�ﺤﺎﺑﻲ ﺷ�ﻬﺪ ﺑ�ﺪﺭﺍ ًﻓ�ﺎﻟﻘﻮﻝ ﻓﻴ�ﻪ ،ﻫﺬﺍ ﺍﻷﺛﺮ ﻛﺬﻟﻚ ﻻ ﻳﺼﺢ ﻓﻘﺪ ﺭﻭﻯ ﻣﻦ ﻏﻴﺮ ﺇﺳﻨﺎﺩ ﻋﻦ ﺍﻟﻜﻠﺒﻲ :ﻗﻠﺖ 
 ﻛﺎﻟﻘﻮﻝ ﻓﻲ ﺛﻌﻠﺒﺔ.
، ﺭﺟ�ﻼﻥ ﺧﺮﺟ�ﺎ ﴾ﻭﻣﻨﻬﻢ ﻣﻦ ﻋﺎﻫﺪ ﷲ ﻟﺌﻦ ﺁﺗﺎﻧﺎ ﻣ�ﻦ ﻓﻀ�ﻠﻪ﴿ﻭﻫﻮ ﻣﺎ ﺫﻛﺮﻩ ﺍﻟﻄﺒﺮﻱ ﻭﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﻋﻦ ﻣﺠﺎﻫﺪ: :ﻭﺳﺒﺐ ﺛﺎﻟﺚ 
، ﺣ�ﻴﻦ ﴾ﻓ�ﺄﻋﻘﺒﻬﻢ ﻧﻔﺎﻗ�ًﺎ ﻓ�ﻲ ﻗﻠ�ﻮﺑﻬﻢ ﺑﻤ�ﺎ ﺃﺧﻠﻔ�ﻮﺍ ﷲ ﻣ�ﺎ ﻭﻋ�ﺪﻭﻩ﴿ ﻭﷲ ﻟﺌﻦ ﺭﺯﻗﻨﺎ ﷲ ﻟﻨﺼﺪﻗﻦ ! ﻓﻠﻤﺎ ﺭﺯﻗﻬﻢ ﺑﺨﻠ�ﻮﺍ ﺑ�ﻪ، ﻘﺎﻻﻋﻠﻰ ﻣﻸ ﻗُُﻌﻮﺩ ﻓ
 .(2041F1041)، ﻓﻠﻢ ﻳﻔﻌﻠﻮﺍ﴾ﻟﻨﺼﺪﻗﻦ﴿: ﻗﺎﻟﻮﺍ
 ﺭﻭﺍﻩ ﺍﻟﻄﺒﺮﻱ ﻋﻦ ﺍﻟﺤﺴﻦ ﻭﺳﻤﻰ ﺍﻟﺮﺟﻠﻴﻦ ﺛﻌﻠﺒﺔ ﺑﻦ ﺣﺎﻁﺐ، ﻭﻣﻌﺘﺐ ﺑﻦ ﻗﺸﻴﺮ. ﻭ 
ﻭﻣﻌﺘﱢ��ﺐ ﺍﺑ��ﻦ ،ﻭﺛﻌﻠﺒ��ﺔ ﺑ��ﻦ ﺣﺎﻁﺐ،ﻭَﺟ��ّﺪ ﺑ��ﻦ ﻗﻴﺲ،ﺃﻥ ﻧﺒﺘ��ﻞ ﺑ��ﻦ ﺍﻟﺤﺎﺭﺙ: ﻗ��ﺎﻝﺫﻛ��ﺮﻩ ﺍﻹﻣ��ﺎﻡ ﺍﺑ��ﻦ ﺍﻟﺠ��ﻮﺯﻱ :ﻭﺍﻟﺴ��ﺒﺐ ﺍﻟﺮﺍﺑ��ﻊ 
 .(3041F2041)ﺍﻟﻀﺤﺎﻙ  ﻗﺎﻟﻪ،ﻓﻨﺰﻟﺖ ﻫﺬﻩ ﺍﻵﻳﺔ،ﻓﻠﻤﺎ ﺁﺗﺎﻫﻢ ﻣﻦ ﻓﻀﻠﻪ ﺑﺨﻠﻮﺍ ﺑﻪ.ﻟﺌﻦ ﺁﺗﺎﻧﺎ ﷲ ﻣﻦ ﻓﻀﻠﻪ ﻟﻨﺼﺪﻗﻦ: ﻗﺎﻟﻮﺍ،ﻗﺸﻴﺮ
ﻗﻠﺖ: ﻭﺍﻟﺮﺍﺟﺢ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﺟﻤﺎﻋﺔ ﺣﺎﻟﻬﻢ ﺃﻧﻬﻢ ﻋﺎﻫﺪﻭﺍ ﷲ ﺗﻌ�ﺎﻟﻰ ﻷﻥ ﻭﺳ�ﻊ ﻋﻠ�ﻴﻬﻢ ﻓ�ﻲ ﺍﻟ�ﺮﺯﻕ  
 ﻓﺄﺑﺪﻟﻬﻢ ﷲ ﺗﻌﺎﻟﻰ ﻧﻔﺎﻗﺎ ًﺑﺴﺒﺐ ﻧﻘﻀﻬﻢ ﻋﻬﺪﻫﻢ ﻣﻊ ﷲ.، ﻟﻴﺘﺼﺪﻗﻦ ﻓﻠﻤﺎ ﺃﻋﻄﺎﻫﻢ ﷲ ﻣﺎ ﺳﺄﻟﻮﺍ ﺑﺨﻠﻮﺍ
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
 .ﺃﻯ ﻭﻣﻦ ﺍﻟﻤﻨﺎﻓﻘﻴﻦ ﻣﻦ ﺃﻋﻄﻰ ﷲ ﻋﻬﺪﻩ ﻭﻣﻴﺜﺎﻗﻪ ﴾ﻭﻣﻨﻬﻢ ﻣﻦ ﻋﺎﻫﺪ ﷲ ﴿
 .ﺃﻯ ﻟﺌﻦ ﺍﻋﻄﺎﻧﺎ ﷲ ﻣﻦ ﻓﻀﻠﻪ ﻭﻭﺳﻊ ﻋﻠﻴﻨﺎ ﻓﻲ ﺍﻟﺮﺯﻕ﴾ﻟﺌﻦ ﺁﺗﺎﻧﺎ ﻣﻦ ﻓﻀﻠﻪ  ﴿
 .ﻭﻟﻨﻌﻤﻠﻦ ﻓﻴﻬﺎ ﺑﻌﻤﻞ ﺍﻫﻞ ﺍﻟﺨﻴﺮ ﻭﺍﻟﺼﻼﺡ،ﻟﻨﺼﺪﻗﻦ ﻋﻠﻰ ﺍﻟﻔﻘﺮﺍء ﻭﺍﻟﻤﺴﺎﻛﻴﻦ ﺃﻱ ﴾ﻟﻨﺼﺪﻗﻦ ﻭﻟﻨﻜﻮﻧﻦ ﻣﻦ ﺍﻟﺼﺎﻟﺤﻴﻦ  ﴿
 .ﻏﻨﺎﻫﻢ ﻣﻦ ﻓﻀﻠﻪﻓﻠﻤﺎ ﺭﺯﻗﻬﻢ ﷲ ﻭﺍ ﺃﻱ ﴾ﻓﻠﻤﺎ ﺁﺗﺎﻫﻢ ﻣﻦ ﻓﻀﻠﻪ ﴿
 .ﻭﺍﻋﺮﺿﻮﺍ ﻋﻦ ﻁﺎﻋﺔ ﷲ ﻭﺭﺳﻮﻟﻪ،ﺃﻯ ﺑﺨﻠﻮﺍ ﺑﺎﻻﻧﻔﺎﻕ ﻭﻧﻘﻀﻮﺍ ﺍﻟﻌﻬﺪ ﴾ﺑﺨﻠﻮﺍ ﺑﻪ ﻭﺗﻮﻟﻮﺍ ﻭﻫﻢ ﻣﻌﺮﺿﻮﻥ  ﴿
 .ﺃﻯ ﺟﻌﻞ ﷲ ﻋﺎﻗﺒﺘﻬﻢ ﺭﺳﻮﺥ ﺍﻟﻨﻔﺎﻕ ﻓﻲ ﻗﻠﻮﺑﻬﻢ ﺍﻟﻰ ﻳﻮﻡ ﻟﻘﺎء ﷲ ﴾ﻓﺄﻋﻘﺒﻬﻢ ﻧﻔﺎﻗﺎ ﻓﻲ ﻗﻠﻮﺑﻬﻢ ﺇﻟﻰ ﻳﻮﻡ ﻳﻠﻘﻮﻧﻪ ﴿ 
 .ﻋﺎﻫﺪﻭﺍ ﷲ ﻋﻠﻴﻪ ﻣﻦ ﺍﻟﺘﺼﺪﻕ ﻭﺍﻟﺼﻼﺡ ﺃﻯ ﺑﺴﺒﺐ ﺍﺧﻼﻓﻬﻢ ﻣﺎ ﴾ﺑﻤﺎ ﺃﺧﻠﻔﻮﺍ ﷲ ﻣﺎ ﻭﻋﺪﻭﻩ ﴿
 .(4041F3041)ﺃﻯ ﻭﺑﺴﺒﺐ ﻛﺬﺑﻬﻢ ﻓﻲ ﺩﻋﻮﻯ ﺍﻻﻳﻤﺎﻥ ﻭﺍﻻﺣﺴﺎﻥ ﴾ﻭﺑﻤﺎ ﻛﺎﻧﻮﺍ ﻳﻜﺬﺑﻮﻥ  ﴿
 
 
 _______________
(ﻭﺳ�ﻴﺎﻗﻪ ﺃﻁ�ﻮﻝ ﻣﻤ�ﺎ ﺫﻛ�ﺮﻩ ﺍﻟﻤﺆﻟ�ﻒ ﻭﺃﺫﻛ�ﺮﻩ 7534ﺡ) 4/ 97(ﺷ�ﻌﺐ ﺍﻹﻳﻤ�ﺎﻥ 3787ﺡ) 8/812( ﺍﻟﻤﻌﺠﻢ ﺍﻟﻜﺒﻴﺮ 3522ﺡ)4/052ﺍﻵﺣﺎﺩ ﻭﺍﻟﻤﺜﺎﻧﻲ  01/981ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ (8931)
ﻓﺴ�ﺄﻟﻪ ﺃﻥ ﻳﻘﺒ�ﻞ   �ﺭﺟﻞ ﻣﻦ ﺃﻗﺎﺭﺏ ﺛﻌﻠﺒﺔ،ﻓﺴﻤﻊ ﺫﻟﻚ ﻓﺨﺮﺝ ﺣﺘﻰ ﺃﺗﺎﻩ،ﻓﻘﺎﻝ: ﻭﻳﺤﻚ ﻳﺎ ﺛﻌﻠﺒﺔ ﻗﺪ ﺃﻧﺰﻝ ﷲ  ﻓﻴﻚ ﻛﺬﺍ ﻭﻛﺬﺍ،ﻓﺨﺮﺝ ﺛﻌﻠﺒﺔ ﺣﺘﻰ ﺃﺗ�ﻰ ﺍﻟﻨﺒ�ﻲ   �ﻟﻠﻔﺎﺋﺪﺓ ـ ـ ﻭﻋﻨﺪ ﺭﺳﻮﻝ ﷲ 
  �:ﻫﺬﺍ ﻋﻤﻠﻚ ﻗ�ﺪ ﺃﻣﺮﺗ�ﻚ ﻓﻠ�ﻢ ﺗﻄﻌﻨﻲ،ﻓﻠﻤ�ﺎ ﺃﺑ�ﻰ ﺃﻥ ﻳﻘ�ﺒﺾ ﺭﺳ�ﻮﻝ ﷲ  �ﻪ ﺻﺪﻗﺘﻪ،ﻓﻘﺎﻝ: ﺇﻥ ﷲ  ﻣﻨﻌﻨﻲ ﺃﻥ ﺃﻗﺒﻞ ﻣﻨﻚ ﺻﺪﻗﺘﻚ،ﻓﺠﻌﻞ ﻳﺤﺜﻲ ﻋﻠﻰ ﺭﺃﺳﻪ ﺍﻟﺘﺮﺍﺏ ﻓﻘﺎﻝ ﻟﻪ ﺭﺳﻮﻝ ﷲ ﻣﻨ
ﻭﻣﻮﺿ�ﻌﻲ ﻣ�ﻦ ﺍﻷﻧﺼ�ﺎﺭ ﻓﺎﻗﺒ�ﻞ ﺻ�ﺪﻗﺘﻲ، ﻓﻘ�ﺎﻝ:   �ﻝ ﷲ ﻭﻟﻢ ﻳﻘﺒﻞ ﻣﻨﻪ ﺷﻴﺌﺎ،ًﺛﻢ ﺃﺗﻰ ﺃﺑﺎ ﺑﻜﺮ ﺣﻴﻦ ﺍﺳﺘﺨﻠﻒ ﻓﻘﺎﻝ: ﻗﺪ ﻋﻠﻤﺖ ﻣﻨﺰﻟﺘﻲ ﻣﻦ ﺭﺳﻮ  �ﺭﺟﻊ ﺇﻟﻰ ﻣﻨﺰﻟﻪ،ﻭﻗﺒﺾ ﺭﺳﻮﻝ ﷲ 
ﻭﻻ ﺃﺑ�ﻮ ﺑﻜ�ﺮ ﻭﺃﻧ�ﺎ ﻻ   �ﻭﺃﻧﺎ ﺃﻗﺒﻠﻬﺎ،ﻓﻘﺒﺾ ﺃﺑﻮ ﺑﻜﺮ ﻭﻟﻢ ﻳﻘﺒﻀﻬﺎ،ﻓﻠﻤﺎ ﻭﻟﻲ ﻋﻤﺮ ﺃﺗﺎﻩ ﻓﻘﺎﻝ: ﻳﺎ ﺃﻣﻴﺮ ﺍﻟﻤﺆﻣﻨﻴﻦ ﺍﻗﺒﻞ ﺻ�ﺪﻗﺘﻲ،ﻓﻘﺎﻝ:ﻟﻢ ﻳﻘﺒﻠﻬ�ﺎ ﺭﺳ�ﻮﻝ ﷲ   �ﺃﺑﻮ ﺑﻜﺮ ﻟﻢ ﻳﻘﺒﻠﻬﺎ ﺭﺳﻮﻝ ﷲ 
ﻭﻻ ﺃﺑﻮ ﺑﻜﺮ ﻭﻻ ﻋﻤﺮ ﺭﺿﻮﺍﻥ ﷲ ﻋﻠﻴﻬﻤﺎ ﻭﺃﻧﺎ ﻻ ﺃﻗﺒﻠﻬﺎ ﻣﻨﻚ،   �ﻤﺔ ﷲ ﻋﻠﻴﻪ: ﻓﺄﺗﺎﻩ ﻓﺴﺄﻟﻪ ﺃﻥ ﻳﻘﺒﻞ ﺻﺪﻗﺘﻪ ﻓﻘﺎﻝ: ﻟﻢ ﻳﻘﺒﻠﻬﺎ ﺭﺳﻮﻝ ﷲ ﺃﻗﺒﻠﻬﺎ ﻣﻨﻚ،ﻓﻘﺒﺾ ﻭﻟﻢ ﻳﻘﺒﻠﻬﺎ،ﺛﻢ ﻭﻟﻲ ﻋﺜﻤﺎﻥ ﺭﺣ
ﺿﻌﻒ ﺍﻟﻘﺼﺔ ﺃﻥ ﺍﻟﺰﻛﺎﺓ ﺗﺆﺧ�ﺬ ﻣ�ﻦ  ﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ ﻋﻠﻲ ﺑﻦ ﻳﺰﻳﺪ ﺍﻷﻟﻬﺎﻧﻲ ﻗﺎﻝ ﺍﻟﻬﻴﺜﻤﻲ ﻣﺘﺮﻭﻙ ﺍﻟﺤﺪﻳﺚ. ﻭﻣﻤﺎ ﻳﺪﻝ ﻋﻠﻰ « ﻓﻠﻢ ﻳﻘﺒﻠﻬﺎ ﻣﻨﻪ ﻭﻫﻠﻚ ﺛﻌﻠﺒﺔ ﻓﻲ ﺧﻼﻓﺔ ﻋﺜﻤﺎﻥ ﺭﺣﻤﺔ ﷲ ﻋﻠﻴﻪ 
 ﻣﺎﻧﻌﻬﺎ ﻗﺼﺮﺍ ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ 
 ﻭﺇﺳﻨﺎﺩﻩ ﺷﺪﻳﺪ ﺍﻟﻀﻌﻒ   01/981ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ (9931)
ﺗﺤﻘﻴﻖ: ﻋﻠﻲ  2141ﺑﻴﺮﻭﺕ ﺍﻟﻄﺒﻌﺔ ﺍﻷﻭﻟﻰ، –ﺍﻟﻤﺆﻟﻒ: ﺃﺣﻤﺪ ﺑﻦ ﻋﻠﻲ ﺑﻦ ﺣﺠﺮ ﺃﺑﻮ ﺍﻟﻔﻀﻞ ﺍﻟﻌﺴﻘﻼﻧﻲ ﺍﻟﺸﺎﻓﻌﻲ ﺍﻟﻨﺎﺷﺮ: ﺩﺍﺭ ﺍﻟﺠﻴﻞ  (004/ 1ﺍﻹﺻﺎﺑﺔ ﻓﻲ ﺗﻤﻴﻴﺰ ﺍﻟﺼﺤﺎﺑﺔ )(0041) 
 ﺍﻟﺒﺠﺎﻭﻱ ﻣﺤﻤﺪ
 (37/ 5ﺍﻟﻜﺸﻒ ﻭﺍﻟﺒﻴﺎﻥ ﻋﻦ ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﺁﻥ )(1041) 
 (573/ 41ﺟﺎﻣﻊ ﺍﻟﺒﻴﺎﻥ )ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ( )(2041) 
 (474/ 3ﺯﺍﺩ ﺍﻟﻤﺴﻴﺮ )(3041) 
 (963/ 1ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(4041) 
 (842)
ٱﻟﱠ  ُ َﺨُﺮﻭَﻥ ِﻣۡﻨﻬُۡﻢ َﺳِﺨﺮ َٱﻟﱠِﺬﻳَﻦ ﻳَۡﻠِﻤُﺰﻭَﻥ ٱۡﻟُﻤﻄﱠﻮﱢ ِﻋﻴَﻦ ِﻣَﻦ ٱۡﻟُﻤۡﺆِﻣﻨِﻴَﻦ ﻓِﻲ ٱﻟﺼﱠ َﺪﻗَٰ ِﺖ َﻭٱﻟﱠِﺬﻳَﻦ َﻻ ﻳَِﺠُﺪﻭَﻥ ﺇِﻻﱠ ُﺟۡﻬَﺪﻫُۡﻢ ﻓَﻴَﺴ ۡ ﴿
 ﴾ ۹۷ِﻣۡﻨﻬُۡﻢ َﻭﻟَﻬُۡﻢ َﻋَﺬﺍٌﺏ ﺃَﻟِﻴٌﻢ 
 
 .ـ ﺍﻵﻳﺔ(ﻥ ﺍﻟﻤﻄﻮﻋﻴﻦ ﻤﺰﻭﺍﻟﺬﻳﻦ ﻳﻠ :)ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ   
ﻓﺠ�ﺎء ﺭﺟ�ﻞ ،ﻟﻤ�ﺎ ﻧﺰﻟ�ﺖ ﺁﻳ�ﺔ ﺍﻟﺼ�ﺪﻗﺔ ﻛﻨ�ﺎ ﻧﺘﺤﺎﻣ�ﻞ ﻋﻠ�ﻰ ﻅﻬﻮﺭﻧﺎ :»ﻗ�ﺎﻝ ﻣﺴ�ﻌﻮﺩ  ﻋﻦ ﺃﺑﻲﺭﻭﻯ ﺍﻟﺸﻴﺨﺎﻥ  .575
ﺻ���ﺪﻗﺔ  ﺇﻥ ﷲ ﻟﻐﻨ���ﻲ ﻋ���ﻦ: ﻘﺎﻟﻮﺍﻓ،ﻭﺟ���ﺎء ﺭﺟ���ﻞ ﻓﺘﺼ���ﺪﻕ ﺑﺼ���ﺎﻉ،ُﻣَﺮﺍء ٍ: ﻘ���ﺎﻟﻮﺍﻓ،ﻛﺜﻴﺮﻓﺘﺼ���ﺪﻕ ﺑﺸ���ﻲء 
  .« (5041F4041)ـ ﺍﻵﻳﺔ﴾ﺍﻟﺬﻳﻦ ﻳﻠﻤﺰﻭﻥ ﺍﻟﻤﻄﻮﻋﻴﻦ ﴿:ﻓﻨﺰﻝ،ﻫﺬﺍ
 ﻭﻭﺭﺩ ﻧﺤﻮ ﻫﺬﺍ ﻣﻦ ﺣﺪﻳﺚ ﺃﺑﻲ ﻫﺮﻳﺮﺓ.  .675
 .ﻭﺃﺑﻲ ﻋﻘﻴﻞ .775
 .ﻭﺃﺑﻲ ﺳﻌﻴﺪ ﺍﻟﺨﺪﺭﻱ .875
 .ﻭﺍﺑﻦ ﻋﺒﺎﺱ .975
 . (6041F5041)ﻭﻋﻤﻴﺮﺓ ﺑﻨﺖ ﺳﻬﻞ ﺑﻦ ﺭﺍﻓﻊ ﺃﺧﺮﺟﻬﺎ ﻛﻠﻬﺎ ﺍﺑﻦ ﻣﺮﺩﻭﻳﻪ .085
 
 [ﺗﻌﻠﻴﻖ]
ﺍﻫﺪ ﻛﻠﻬ�ﺎ ﺗ�ﺪﻝ ﻋﻠ�ﻰ ﺃﻥ ﺍﻵﻳ�ﺔ ﻧﺰﻟ�ﺖ ﻓ�ﻲ ﺍﻟ�ﺬﻳﻦ ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺳﺒﺒﺎ ًﻭﺍﺣﺪﺍ ًﻟﻨﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳ�ﺔ ﻭﻗ�ﺪ ﺃﻭﺭﺩ ﻓﻴ�ﻪ ﻋ�ﺪﺓ ﺷ�ﻮ 
 .ﻳﻌﻴﺒﻮﻥ ﺍﻟﺼﺤﺎﺑﺔ ﻭﻳﻄﻌﻨﻮﻥ ﻓﻲ ﺻﺪﻗﺎﺗﻬﻢ
ﻓﺘﺼ�ّﺪﻕ ﻋﺒ�ﺪ ،ﺃﺑ�ﻮ ﺣﻴ�ﺎﻥ: ﻧﺰﻟ�ﺖ ﻓ�ﻴﻤﻦ ﻋ�ﺎﺏ ﺍﻟﻤﺘﺼ�ﺪﻗﻴﻦ. ﻭﻛ�ﺎﻥ ﺭﺳ�ﻮﻝ ﷲ ﺻ�ﻠﻰ ﷲ ﻋﻠﻴ�ﻪ ﻭﺳ�ﻠّﻢ ﺣ�ﺚ ﻋﻠ�ﻰ ﺍﻟﺼﺪﻗﺔﻗ�ﺎﻝ  
ﺴﻚ ﻭﻓﻴﻤﺎ ﺃﻋﻄﻰ. ﻭﺗﺼﺪﻕ ﻋﻤ�ﺮ ﺑﻨﺼ�ﻒ ﻓﺒﺎﺭﻙ ﻟﻪ ﺍﻟﺮﺳﻮﻝ ﺻﻠﻰ ﷲ ﻋﻠﻴﻪ ﻭﺳﻠّﻢ ﻓﻴﻤﺎ ﺃﻣ،ﺍﻟﺮﺣﻤﻦ ﺑﻦ ﻋﻮﻑ ﺑﺄﺭﺑﻌﺔ ﺁﻻﻑ ﻭﺃﻣﺴﻚ ﻣﺜﻠﻬﺎ
ﻭﻛﺎﻥ ﺁﺟ�ﺮ ﻧﻔﺴ�ﻪ ،ﻭﺗ�ﺮﻙ ﻟﻌﻴﺎﻟ�ﻪ ﺻ�ﺎﻋﺎً ،ﻭﺃﺑﻮ ﻋﻘﻴ�ﻞ ﺍﻷﺭﻟﺸ�ﻲ ﺑﺼ�ﺎﻉ ﺗﻤﺮ،ﻭﻋﺜﻤﺎﻥ ﺑﺼ�ﺪﻗﺔ ﻋﻈﻴﻤ�ﺔ،ﻭﻋﺎﺻﻢ ﺑﻦ ﻋﺪﻱ ﺑﻤﺎﺋ�ﺔ ﻭﺳ�ﻖ،ﻣﺎﻟﻪ
ﺍﻟﻤﻨ�ﺎﻓﻘﻮﻥ ﻣ�ﺎ ﺗﺼ�ﺪﻕ ﻘﺎﻝ ﻭﺃﻟﻘﻰ ﺇﻟﻰ ﺍﻟﺮﺳﻮﻝ ﺧﻄﺎﻣﻬﺎ ﻓ،ﻫﻲ ﻭﺫﻭ ﺑﻄﻨﻬﺎ ﺻﺪﻗﺔ ﻳﺎ ﺭﺳﻮﻝ ﷲ: ﻗﺎﻝﻭﺭﺟﻞ ﺑﻨﺎﻗﺔ ﻋﻈﻴﻤﺔ ،ﻟﺴﻘﻲ ﻧﺨﻴﻞ ﺑﻬﻤﺎ
ﻗ�ﺎﻝ ﻭﷲ ﻏﻨﻲ ﻋﻦ ﺻ�ﺎﻋﻪ. ﻭ،ﻟﻴﺬﻛﺮ ﺑﻨﻔﺴﻪ ﻓﻴﻌﻄﻲ ﻣﻦ ﺍﻟﺼﺪﻗﺎﺕ ﺃﻭ،ﻭﻣﺎ ﺗﺼّﺪﻕ ﺃﺑﻮ ﻋﻘﻴﻞ ﺇﻻ ﻟﻴﺬﻛﺮ ﻣﻊ ﺍﻷﻛﺎﺑﺮ،ﺇﻻ ﺭﻳﺎء ﻭﺳﻤﻌﺔ ﻫﺆﻻء
: ﻗ�ﺎﻝﻓﻨﻈﺮ ﺇﻟﻴﻪ ﺍﻟﺮﺳﻮﻝ ﺻﻠﻰ ﷲ ﻋﻠﻴﻪ ﻭﺳ�ﻠّﻢ ﻭ،ﺗﺼﺪﻕ ﺑﺎﻟﻨﺎﻗﺔ ﻭﻫﻲ ﺧﻴﺮ ﻣﻨﻪ. ﻭﻛﺎﻥ ﺍﻟﺮﺟﻞ ﺃﻗﺼﺮ ﺍﻟﻨﺎﺱ ﻗﺎﻣﺔ ﻭﺃﺷﺪﻫﻢ ﺳﻮﺍﺩﺍً  :ﺑﻌﻀﻬﻢ
 .(7041F6041)ﺛﻼﺛﺎً ﻭﻣﻨﻬﺎ ﻳﻘﻮﻟﻬﺎ ،ﻗﻞ ﻫﻮ ﺧﻴﺮ ﻣﻨﻚ
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
 .ﺃﻯ ﻳﻌﻴﺒﻮﻥ ﺍﻟﻤﺘﻄﻮﻋﻴﻦ ﺍﻟﻤﺘﺒﺮﻋﻴﻦ ﻣﻦ ﺍﻟﻤﺆﻣﻨﻴﻦ ﻓﻲ ﺻﺪﻗﺎﺗﻬﻢ ﴾ﺍﻟﺬﻳﻦ ﻳﻠﻤﺰﻭﻥ ﺍﻟﻤﻄﻮﻋﻴﻦ ﻣﻦ ﺍﻟﻤﺆﻣﻨﻴﻦ ﻓﻲ ﺍﻟﺼﺪﻗﺎﺕ ﴿
 .ﺃﻯ ﻭﻳﻌﻴﺒﻮﻥ ﺍﻟﺬﻳﻦ ﻻ ﻳﺠﺪﻭﻥ ﺍﻻ ﻁﺎﻗﺘﻬﻢ ﻓﻴﻬﺰءﻭﻥ ﻣﻨﻬﻢ ﴾ﻭﺍﻟﺬﻳﻦ ﻻ ﻳﺠﺪﻭﻥ ﺇﻻ ﺟﻬﺪﻫﻢ ﻓﻴﺴﺨﺮﻭﻥ ﻣﻨﻬﻢ  ﴿
 .ﻭﻫﻮ ﻣﻦ ﺑﺎﺏ ﺍﻟﻤﺸﺎﻛﻠﺔ،ﻠﻰ ﺳﺨﺮﻳﺘﻬﻢﺃﻯ ﺟﺎﺯﺍﻫﻢ ﻋ﴾ﺳﺨﺮ ﷲ ﻣﻨﻬﻢ ﴿ 
 .(8041F7041)ﻫﻮ ﻋﺬﺍﺏ ﺍﻵﺧﺮﺓ ﺍﻟﻤﻘﻴﻢ،ﺃﻯ ﻋﺬﺍﺏ ﻣﻮﺟﻊ ﴾ﻭﻟﻬﻢ ﻋﺬﺍﺏ ﺃﻟﻴﻢ  ﴿
 
 
ُﺮﻭْﺍ َﺳﺒِﻴِﻞ ٱﻟﱠ  َِﻭﻗَﺎﻟُﻮْﺍ َﻻ ﺗَﻨﻔِ  ﻓَِﺮَﺡ ٱۡﻟُﻤَﺨﻠﱠﻔُﻮَﻥ ﺑَِﻤۡﻘَﻌِﺪِﻫۡﻢ ِﺧﻠَٰ َﻒ َﺭُﺳﻮِﻝ ٱﻟﱠ  َِﻭَﻛِﺮﻫُٓﻮْﺍ ﺃَﻥ ﻳَُﺠٰ ِﻬُﺪﻭْﺍ ﺑِﺄَۡﻣَﻮٰ ﻟِِﻬۡﻢ َﻭﺃَﻧﻔُِﺴِﻬۡﻢ ﻓِﻲ ﴿
 ﴾ ۱۸ﻟﱠۡﻮ َﻛﺎﻧُﻮْﺍ ﻳَۡﻔﻘَﻬُﻮَﻥ ﺍﻭ ﻓِﻲ ٱۡﻟَﺤﺮﱢۗ ﻗُۡﻞ ﻧَﺎُﺭ َﺟﻬَﻨﱠَﻢ ﺃََﺷﺪﱡ َﺣﺮ ّٗ
 
 ـ ﺍﻵﻳﺔ.(ﻓﺮﺡ ﺍﻟﻤﺨﻠﻔﻮﻥ  :)ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ        
ﺍﻟﻨ�ﺎﺱ ﺃﻥ ﻳﻨﺒﻌﺜ�ﻮﺍ ﻣﻌ�ﻪ ـ ﻭﺫﻟ�ﻚ ﻓ�ﻲ  �ﺃﻣ�ﺮ ﺭﺳ�ﻮﻝ ﷲ  »: ﻗ�ﺎﻝﺃﺧ�ﺮﺝ ﺍﺑ�ﻦ ﺟﺮﻳ�ﺮﻋﻦ ﺍﺑ�ﻦ ﻋﺒ�ﺎﺱ  [ﻙ] .185
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 [ﺗﻌﻠﻴﻖ]
ﻓ�ﻲ  �ﻭﻫﻲ ﺗﺸﻴﺮ ﺇﻟﻰ ﺟﺎﻧﺐ ﻣ�ﻦ ﺗﺨ�ﺎﺫﻝ ﺍﻟﻤﻨ�ﺎﻓﻘﻴﻦ ﻋ�ﻦ ﺍﻟﻨﺒ�ﻲ ،ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺛﻼﺛﺔ ﺁﺛﺎﺭ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ 
ﻓﺄﺟ�ﺎﺑﻬﻢ ﷲ ،ﻭﺗﺨﺬﻳﻞ ﺑﻌﻀﻬﻢ ﺑﻌﻀﺎ ًﺣﻴﺚ ﻳﺄﻣﺮ ﺑﻌﻀﻬﻢ ﺑﻌﻀ�ﺎ،ً ﻭﻗﻴ�ﻞ ﺇﻧﻤ�ﺎ ﻛ�ﺎﻥ ﺃﻣ�ﺮﻫﻢ ﻟﻠﻤ�ﺆﻣﻨﻴﻦ ﺑ�ﺄﻥ ﻻ ﻳﻨﻔ�ﺮﻭﺍ ﻓ�ﻲ ﺍﻟﺤﺮ،ﻏﺰﻭﺓ ﺗﺒﻮﻙ
 ﺗﻌﺎﻟﻰ ﺑﺄﻥ ﺟﻨﻬﻢ ﺣﺮﻫﺎ ﺃﺷﺪ ﻣﻤﺎ ﻳﻔﺮﻭﻥ ﻣﻨﻪ ﻓﻲ ﺍﻟﺪﻧﻴﺎ ﻭﺇﻧﻬﻢ ﺫﺍﺋﻘﻮﻫﺎ ﻻ ﻣﺤﺎﻟﺔ ﻁﺎﻟﻤﺎ ﺃﺻﺮﻭﺍ ﻋﻠﻰ ﻧﻔﺎﻗﻬﻢ. 
 ﺍﻟﻤﺆﻟﻒ ﻭﺑﺎﻟ ﺍﻟﺘﻮﻓﻴﻖ.ﻭﻟﻢ ﺃﺟﺪ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﻏﻴﺮ ﻣﺎ ﺫﻛﺮ  
 
 [ ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
ﺃﻯ ﻓﺮﺡ ﺍﻟﻤﻨﺎﻓﻘﻮﻥ ﺍﻟﺬﻳﻦ ﺗﺨﻠﻔﻮﺍ ﻋﻦ ﺭﺳﻮﻝ ﷲ ﻓﻲ )ﻏﺰﻭﺓ ﺗﺒﻮﻙ ( ﺑﻘﻌﻮﺩﻫﻢ ﺑﻌ�ﺪ ﺧ�ﺮﻭﺝ  ﴾ﻓﺮﺡ ﺍﻟﻤﺨﻠﻔﻮﻥ ﺑﻤﻘﻌﺪﻫﻢ ﺧﻼﻑ ﺭﺳﻮﻝ ﷲ  ﴿
 .ﻣﺨﺎﻟﻔﺔ ﻟﻪ ﺣﻴﻦ ﺳﺎﺭ ﻭﺃﻗﺎﻣﻮﺍ �ﺍﻟﺮﺳﻮﻝ 
ﺍﻳﺜ��ﺎﺭﺍ ﻟﻠﺮﺍﺣ��ﺔ ﻭﺧ��ﻮﻑ ﺍﺗ��ﻼﻑ ﺍﻟ��ﻨﻔﺲ ،ﻮﺍ ﺍﻟﺨ��ﺮﻭﺝ ﺍﻟ��ﻰ ﺍﻟﺠﻬﺎﺩﺃﻯ ﻭﻛﺮﻫ�� ﴾ﻭﻛﺮﻫ��ﻮﺍ ﺃﻥ ﻳﺠﺎﻫ��ﺪﻭﺍ ﺑ��ﺄﻣﻮﺍﻟﻬﻢ ﻭﺃﻧﻔﺴ��ﻬﻢ ﻓ��ﻲ ﺳ��ﺒﻴﻞ ﷲ  ﴿
 .ﻟﻤﺎ ﻓﻲ ﻗﻠﻮﺑﻬﻢ ﻣﻦ ﺍﻟﻜﻔﺮ ﻭﺍﻟﻨﻔﺎﻕ،ﻭﺍﻟﻤﺎﻝ
ﺍﺳ�ﺘﻨﻔﺮﻫﻢ ﺍﻟ�ﻰ ﻫ�ﺬﻩ   �ﻭﺫﻟ�ﻚ ﺍﻥ ﺍﻟﻨﺒ�ﻲ ،ﻻ ﺗﺨﺮﺟ�ﻮﺍ ﺍﻟ�ﻰ ﺍﻟﺠﻬ�ﺎﺩ ﻓ�ﻲ ﻭﻗ�ﺖ ﺍﻟﺤﺮ :ﺑﻌﻀﻬﻢ ﻟ�ﺒﻌﺾﻗﺎﻝ ﺃﻯ ﴾ﻻ ﺗﻨﻔﺮﻭﺍ ﻓﻲ ﺍﻟﺤﺮ  ﻗﺎﻟﻮﺍﻭ ﴿
ﻋﻠ�ﻰ ﻗﻮﻟ�ﻪ " ﻭﻛﺮﻫ�ﻮﺍ ﺃﻥ  ﴾ﺍ ﺃﻥ ﻳﺠﺎﻫ�ﺪﻭﺍ ﺑ�ﺄﻣﻮﺍﻟﻬﻢ ﻭﺃﻧﻔﺴ�ﻬﻢ ﻓ�ﻲ ﺳ�ﺒﻴﻞ ﷲ ﻭﻛﺮﻫ�ﻮ ﴿ﻗ�ﺎﻝ ﻭﺍﻧﻤ�ﺎ  :ﺍﺑﻮ ﺍﻟﺴ�ﻌﻮﺩﻗﺎﻝ ،ﺍﻟﻐﺰﻭﺓ ﻓﻲ ﺣﺮ ﺷﺪﻳﺪ
ﺍﻟﺘﻰ ﻳﺠ�ﺐ ﺍﻥ ﻳﺘﻨ�ﺎﻓﺲ ﻓﻴﻬ�ﺎ ،ﻭﺃﺷ�ﺮﻑ ﺍﻟﻤﻄﺎﻟ�ﺐ،ﻳﺨﺮﺟ�ﻮﺍ ﺍﻟ�ﻰ ﺍﻟﻐ�ﺰﻭ " ﺍﻳ�ﺬﺍﻧﺎ ﺑ�ﺄﻥ ﺍﻟﺠﻬ�ﺎﺩ ﻓ�ﻲ ﺳ�ﺒﻴﻞ ﷲ ﻣ�ﻊ ﻛﻮﻧ�ﻪ ﻣ�ﻦ ﺍﺟ�ﻞ ﺍﻟﺮﻏﺎﺋﺐ
ﻻﺧﻮﺍﻧﻬﻢ ﺗﻮﺍﺻﻴﺎ ﻓﻴﻤﺎ ﺑﻴﻨﻬﻢ ﺑﺎﻟﺸﺮ ﻭﺍﻟﻔﺴﺎﺩ ﻻ  ﺍﻗﺎﻟﻮﻭ،ﻛﻤﺎ ﻓﺮﺣﻮﺍ ﺑﺄﻗﺒﺢ ﺍﻟﻘﺒﺎﺋﺢ ﺍﻟﺬﻱ ﻫﻮ ﺍﻟﻘﻌﻮﺩ ﺧﻼﻑ ﺭﺳﻮﻝ ﷲ،ﺍﻟﻤﺘﻨﺎﻓﺴﻮﻥ ﻗﺪ ﻛﺮﻫﻮﻩ
ﺗﻌ�ﺎﻟﻰ ﻗ�ﺎﻝ ،ﻭﻧﻬﻲ ﺍﻟﻐﻴ�ﺮ ﻋ�ﻦ ﺫﻟ�ﻚ "،ﻭﻛﺮﺍﻫﻴ�ﺔ ﺍﻟﺠﻬ�ﺎﺩ،" ﺍﻟﻔ�ﺮﺡ ﺑﺎﻟﻘﻌﻮﺩ :ﻓﻘﺪ ﺟﻤﻌﻮﺍ ﺛﻼﺙ ﺧﺼﺎﻝ ﻣﻦ ﺍﻟﻜﻔﺮ ﻭﺍﻟﻀﻼﻝ،ﺗﻨﻔﺮﻭﺍ ﻓﻲ ﺍﻟﺤﺮ
 ﺭﺩﺍ ﻋﻠﻴﻬﻢ
ﺩ، ﺍﺷ�ﺪ ﺣ�ﺮﺍ ﻣﻤ�ﺎ ﺗﺤ�ﺬﺭﻭﻥ ﻣ�ﻦ ﺍﻟﺤ�ﺮ ﻧﺎﺭ ﺟﻬﻨﻢ ﺍﻟﺘﻲ ﺗﺼﻴﺮﻭﻥ ﺍﻟﻴﻬ�ﺎ ﺑﺘﺜ�ﺎﻗﻠﻜﻢ ﻋ�ﻦ ﺍﻟﺠﻬ�ﺎ :ﺃﻯ ﻗﻞ ﻟﻬﻢ ﻳﺎ ﻣﺤﻤﺪ ﴾ﻗﻞ ﻧﺎﺭ ﺟﻬﻨﻢ ﺃﺷﺪ ﺣﺮﺍ ﴿
ﻭﻫ�ﺬﺍ ﺍﺳ�ﺘﺠﻬﺎﻝ  :ﺍﻟﺰﻣﺨﺸ�ﺮﻱﻗ�ﺎﻝ  ؟ﻓﻤ�ﺎ ﻟﻜ�ﻢ ﻻ ﺗﺤ�ﺬﺭﻭﻥ ﻧ�ﺎﺭ ﺟﻬ�ﻨﻢ،ﻭﺣ�ﺮ ﺟﻬ�ﻨﻢ ﺩﺍﺋ�ﻢ ﻻ ﻳﻔﺘﺮ،ﻓ�ﺈﻥ ﺣ�ﺮ ﺍﻟ�ﺪﻧﻴﺎ ﻳ�ﺰﻭﻝ ﻭﻻ ﻳﺒﻘﻰ،ﺍﻟﻤﻌﻬﻮﺩ
 .ﻛﺎﻥ ﺃﺟﻬﻞ ﻣﻦ ﻛﻞ ﺟﺎﻫﻞ،ﻓﻮﻗﻊ ﺑﺬﻟﻚ ﺍﻟﺘﺼﻮﻥ ﻓﻰ ﻣﺸﻘﺔ ﺍﻻﺑﺪ،ﻻﻥ ﻣﻦ ﺗﺼﻮﻥ ﻣﻦ ﻣﺸﻘﺔ ﺳﺎﻋﺔ،ﻟﻬﻢ
ﺍﻟﺬﻱ ﻫﻮ ﺍﺿﻌﺎﻑ ﺍﺿ�ﻌﺎﻑ ﻫ�ﺬﺍ ﻭﻟﻜ�ﻨﻬﻢ ،ﻟﻴﺘﻘﻮﺍ ﺑﻪ ﺣﺮ ﺟﻬﻨﻢ،ﻓﻲ ﺍﻟﺤﺮ  �ﻳﻔﻬﻤﻮﻥ ﻟﻨﻔﺮﻭﺍ ﻣﻊ ﺍﻟﺮﺳﻮﻝ ﺃﻯ ﻟﻮ ﻛﺎﻧﻮﺍ  ﴾ﻟﻮ ﻛﺎﻧﻮﺍ ﻳﻔﻘﻬﻮﻥ  ﴿
 .(2141F1141))ﻛﺎﻟﻤﺴﺘﺠﻴﺮ ﻣﻦ ﺍﻟﺮﻣﻀﺎء ﺑﺎﻟﻨﺎﺭ(
 
 ﴾ ٤۸ﻮْﺍ َﻭﻫُۡﻢ ﻓَٰ ِﺴﻘُﻮَﻥ َﻋﻠَٰﻰ ﻗَۡﺒِﺮِﻩٓۦۖ ﺇِﻧﱠﻬُۡﻢ َﻛﻔَُﺮﻭْﺍ ﺑِﭑﻟﱠ  َِﻭَﺭُﺳﻮﻟِﻪِۦ َﻭَﻣﺎﺗُ ﺍ َﻭَﻻ ﺗَﻘُۡﻢ ﻣﱢ ۡﻨﻬُﻢ ﻣﱠ ﺎَﺕ ﺃَﺑَﺪ ٗ َﻭَﻻ ﺗَُﺼﻞﱢ َﻋﻠَٰﻰٓ ﺃََﺣﺪ ٖ ﴿
 
 .ـ ﺍﻵﻳﺔ(ﻭﻻ ﺗﺼﻞ ﻋﻠﻰ ﺃﺣﺪ ﻣﻨﻬﻢ  :)ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ   
ﻓﺴ�ﺄﻟﻪ ﺃﻥ  �ﺟﺎء ﺍﺑﻨﻪ ﺇﻟ�ﻰ ﺭﺳ�ﻮﻝ ﷲ ،ﻟﻤﺎ ﺗﻮﻓﻲ ﻋﺒﺪ ﷲ  ﺑﻦ ﺃﺑﻲ :»ﻗﺎﻝ ﻋﻤﺮ  ﻋﻦ ﺍﺑﻦﺭﻭﻯ ﺍﻟﺸﻴﺨﺎﻥ  .485
ﻓﻘﺎﻡ ﻋﻤ�ﺮ ﺑ�ﻦ ﺍﻟﺨﻄ�ﺎﺏ ،ﻓﻘﺎﻡ ﻟﻴﺼ�ﻠﻲ ﻋﻠﻴ�ﻪ،ﺛﻢ ﺳ�ﺄﻟﻪ ﺃﻥ ﻳﺼ�ﻠﻲ ﻋﻠﻴ�ﻪ،ﻓﺄﻋﻄ�ﺎﻩ،ﻓﻴﻪ ﺃﺑﺎﻩﻳﻌﻄﻴﻪ ﻗﻤﻴﺼﻪ ﻳﻜﻔﻦ 
ﺇﻧﻤﺎ ﺧﻴﺮﻧﻲ  :»ﻗﺎﻝ ؟ﻳﺎ ﺭﺳﻮﻝ ﷲ  ﺃﺗﺼﻠﻲ ﻋﻠﻴﻪ ﻭﻗﺪ ﻧﻬﺎﻙ ﺭﺑﻚ ﺃﻥ ﺗﺼﻠﻲ ﻋﻠﻰ ﺍﻟﻤﻨﺎﻓﻘﻴﻦ: ﻗﺎﻝﺧﺬ ﺑﺜﻮﺑﻪ ﻭﻓﺄ
: ﻘ�ﺎﻝﻓ .«ـ ﻭﺳﺄﺯﻳﺪﻩ ﻋﻠﻰ ﺍﻟﺴﺒﻌﻴﻦ﴾ﻻ ﺗﺴﺘﻐﻔﺮ ﻟﻬﻢ ﺇﻥ ﺗﺴﺘﻐﻔﺮ ﻟﻬﻢ ﺳﺒﻌﻴﻦ ﻣﺮﺓ  ﺃﻭﺍﺳﺘﻐﻔﺮ ﻟﻬﻢ  ﴿ﻘﺎﻝ: ﷲ  ﻓ
ﻓﺘ�ﺮﻙ ﺍﻟﺼ�ﻼﺓ  ﴾ﺗﻘ�ﻢ ﻋﻠ�ﻰ ﻗﺒ�ﺮﻩ  ﻭﻻ ﺗﺼﻞ ﻋﻠﻰ ﺃﺣﺪ ﻣﻨﻬﻢ ﻣﺎﺕ ﺃﺑ�ﺪﺍ ﻭﻻ ﴿:ﻓﺄﻧﺰﻝ ﷲ،ﺇﻧﻪ ﻣﻨﺎﻓﻖ ﻓﺼﻠﻰ ﻋﻠﻴﻪ
 .«(3141F2141)ﻋﻠﻴﻬﻢ
 .(4141F3141)ﻭﻭﺭﺩ ﺫﻟﻚ ﻣﻦ ﺣﺪﻳﺚ ﻋﻤﺮ .585
 .(5141F4141)ﻭﺃﻧﺲ .685
 .ﻭﻏﻴﺮﻫﻢ (6141F5141)ﻭﺟﺎﺑﺮ .785
 
 [ ﺗﻌﻠﻴﻖ]
ﻭﻫ�ﻲ ﺗ�ﺪﻝ ﻋﻠ�ﻰ ﺃﻥ ﻫ�ﺬﻩ ﺍﻵﻳ�ﺔ ﻧﺰﻟ�ﺖ  .ﺣﺴ�ﻨﺔ ﺃﻭﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﻋﺪﺓ ﺁﺛﺎﺭ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﻭﻛﻠﻬﺎ ﺻﺤﻴﺤﺔ  
ﻓﻨﺰﻟﺖ ﺍﻵﻳﺔ ﻧﺎﻫﻴﺔ ﺍﻟﻨﺒﻲ . �ﻭﻗﺪ ﻧﺰﻟﺖ ﺍﻵﻳﺔ ﺑﻌﺪ ﻣﺎ ﺻﻠﻰ ﻋﻠﻴﻪ ﺍﻟﻨﺒﻲ ،ﺍﻟﻤﺪﻳﻨﺔ ﺑﻦ ﺃﺑﻲ ﺑﻦ ﺳﻠﻮﻝ ﺭﺃﺱ ﺍﻟﻨﻔﺎﻕ ﻭﺍﻟﻤﻨﺎﻓﻘﻴﻦ ﻓﻲﺍ ﻓﻲ ﻋﺒﺪ ﷲ
 ﺍﻟﻘﻴﺎﻡ ﻋﻠﻰ ﻗﺒﺮﻩ ﻟﺪﻓﻨﻪ. ﺃﻭﻣﻦ ﺍﻟﺼﻼﺓ ﻋﻠﻰ ﺍﻟﻤﻨﺎﻓﻘﻴﻦ  �
 
 _______________
 (073/ 1ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(2141) 
 5/972ﺳ�ﻨﻦ ﺍﻟﺘﺮﻣ�ﺬﻱ  8/991(ﺳ�ﻨﻦ ﺍﻟﺒﻴﻬﻘ�ﻲ ﺍﻟﻜﺒ�ﺮﻯ 42211ﺡ)  6/753(ﺳﻨﻦ ﺍﻟﻨﺴ�ﺎﺋﻲ ﺍﻟﻜﺒ�ﺮﻯ 0042ﺡ) 4/5681(ﺻﺤﻴﺢ ﻣﺴﻠﻢ 5924ﺡ) 4/6171ﺻﺤﻴﺢ ﺍﻟﺒﺨﺎﺭﻱ (3141)
 (0864ﺡ) 2/81( ﻣﺴﻨﺪ ﺃﺣﻤﺪ    5713ﺡ) 7/744( ﺻﺤﻴﺢ ﺍﺑﻦ ﺣﺒﺎﻥ 3251ﺡ) 1/784(ﺳﻨﻦ ﺍﺑﻦ ﻣﺎﺟﺔ 8903ﺡ)
 5/972ﺳ���ﻨﻦ ﺍﻟﺘﺮﻣ���ﺬﻱ  8/991(ﺳ���ﻨﻦ ﺍﻟﺒﻴﻬﻘ���ﻲ ﺍﻟﻜﺒ���ﺮﻯ 6713ﺡ) 7/944( ﺻ���ﺤﻴﺢ ﺍﺑ���ﻦ ﺣﺒ���ﺎﻥ 6691ﺡ)4/76(ﺳ���ﻨﻦ ﺍﻟﻨﺴ���ﺎﺋﻲ 0031ﺡ) 1/954ﺻ���ﺤﻴﺢ ﺍﻟﺒﺨ���ﺎﺭﻱ (4141)
 (91ﺡ)1/53(ﻣﺴﻨﺪ ﻋﺒﺪ ﺑﻦ ﺣﻤﻴﺪ 59ﺡ) 1/61(ﻣﺴﻨﺪ ﺃﺣﻤﺪ   7903ﺡ)
ﻭﻟﻢ ﻳﺬﻛﺮ ﻗﺼﺔ ﺍﺑ�ﻦ ﺃﺑ�ﻲ،ﻭﻻ ﺗﻌ�ﺎﺭﺽ ﻛﻤ�ﺎ ﻗ�ﺎﻝ ﺍﺑ�ﻦ  « ﻭﺍﻓﻘﺖ ﺭﺑﻲ ﻓﻲ ﺛﻠﺚ :»ﻔﻆ ﻋﺰﺍﻩ ﺍﺑﻦ ﻛﺜﻴﺮ ﻷﺑﻲ ﺣﺎﺗﻢ  ﺍﻟﺮﺍﺯﻱ،ﻭﺇﺳﻨﺎﺩﻩ ﺻﺤﻴﺢ ﻭﺃﺻﻠﻪ ﻓﻲ ﺍﻟﺼﺤﻴﺢ ﻣﻦ ﺣﺪﻳﺚ ﺃﻧﺲ ﺑﻠ(5141)
 ﻓﻲ ﻫﺬﺍ ﺍﻟﺤﺪﻳﺚﻛﺜﻴﺮ ﺣﻴﺚ ﻗﺎﻝ: ﻣﻔﻬﻮﻡ ﺍﻟﻌﺪﺩ ﺇﺫﺍ ﻋﺎﺭﺿﻪ ﺍﻟﻤﻨﻄﻮﻕ ﻗﺪﻡ ﺍﻟﻤﻨﻄﻮﻕ،ﻗﻠﺖ ﻣﻔﻬﻮﻡ ﺍﻟﻌﺪﺩ ﻫﻨﺎ ﻻ ﻳﻨﻔﻲ ﺍﻟﺰﻳﺎﺩﺓ،ﻓﻘﺪ ﻭﺍﻓﻖ ﻋﻤﺮ ﺭﺑﻪ ﻓﻲ ﺃﻛﺜﺮ ﻣﻤﺎ ﺫﻛﺮ 
ﻭﺃﻥ ﻳﻜﻔﻨ�ﻪ ﻓ�ﻲ ﻗﻤﻴﺼﻪ،ﻓﺼ�ﻠﻰ ﻋﻠﻴ�ﻪ ﻭﻛﻔﻨ�ﻪ ﻓ�ﻲ   �ﺕ ﺭﺃﺱ ﺍﻟﻤﻨ�ﺎﻓﻘﻴﻦ ﺑﺎﻟﻤﺪﻳﻨﺔ،ﻭﺃﻭﺻ�ﻰ ﺃﻥ ﻳﺼ�ﻠﻲ ﻋﻠﻴ�ﻪ  ﺍﻟﻨﺒ�ﻲ ﻣ�ﺎ  :»(ﻋ�ﻦ ﺟ�ﺎﺑﺮ ﺑﻠﻔ�ﻆ 4251ﺡ) 1/ 884ﺳ�ﻨﻦ ﺍﺑ�ﻦ ﻣﺎﺟ�ﺔ (6141)
ﺪ ﻟﻪ ﻣﺎ ﺭﻭﺍﻩ ﺍﻟﻄﺒﺮﺍﻧﻲ ﻭﻏﻴﺮﻩ ﻋ�ﻦ ﺍﺑ�ﻦ ﻗﻤﻴﺼﻪ ﻭﻗﺎﻡ ﻋﻠﻰ ﻗﺒﺮﻩ،ﻓﺄﻧﺰﻝ ﷲ  } ﻭﻻ ﺗﺼﻞ ﻋﻠﻰ ﺃﺣﺪ ﻣﻨﻬﻢ ﻣﺎﺕ ﺃﺑﺪﺍ ﻭﻻ ﺗﻘﻢ ﻋﻠﻰ ﻗﺒﺮﻩ { ﻓﻲ ﺇﺳﻨﺎﺩﻩ ﻣﺠﺎﻟﺪ ﺑﻦ ﺳﻌﻴﺪ ﻣﺘﻜﻠﻢ ﻓﻴﻪ ﻭﻟﻜﻦ ﻳﺸﻬ
ﺛﻮﺑﺎ ﻣﻦ ﺛﻴﺎﺑﻪ ﺗﻜﻔﻨﻨﻲ ﻓﻴﻪ ﻭﻣ�ﺮﻩ ﻳﺼ�ﻠﻲ ﻋﻠ�ﻲ، ﻓﻘ�ﺎﻝ ﻋﺒ�ﺪ ﷲ: ﻳ�ﺎ ﺭﺳ�ﻮﻝ ﷲ ﻗ�ﺪ ﻋﺮﻓ�ﺖ     �ﺃﻥ ﻋﺒﺪ ﷲ  ﺑﻦ ﻋﺒﺪ ﷲ ﺑﻦ ﺃﺑﻲ ﻗﺎﻝ ﻟﻪ ﺃﺑﻮﻩ: ﺃﻱ ﺑﻨﻲ ﺃﻁﻠﺐ ﻟﻲ ﻣﻦ ﺭﺳﻮﻝ ﷲ  :» ﻋﺒﺎﺱ
ﻭﺫﻛ�ﺮ ﺍﻟﺤ�ﺪﻳﺚ ﺑﻨﺤ�ﻮ ﻣ�ﺎ ﺗﻘ�ﺪﻡ ﺍﻟﻤﻌﺠ�ﻢ ﺍﻟﻜﺒﻴ�ﺮ  –ﺼﻠﻲ ﻋﻠﻴ�ﻪ،ﻓﻘﺎﻝ ﻋﻤ�ﺮ ﺷﺮﻑ ﻋﺒﺪ ﷲ،ﻭﺇﻧﻪ ﺃﻣﺮﻧﻲ ﺃﻥ ﺃﻁﻠﺐ ﺇﻟﻴﻚ ﺛﻮﺑﺎ ﺗﻜﻔﻨﻪ ﻓﻴﻪ ﻭﺃﻥ ﺗﺼﻠﻲ ﻋﻠﻴﻪ ،ﻓﺄﻋﻄﺎﻩ ﺛﻮﺑﺎ ﻣﻦ ﺛﻴﺎﺑﻪ،ﻭﺃﺭﺍﺩ ﺃﻥ ﻳ
 ﻭﺇﺳﻨﺎﺩﻩ ﺟﻴﺪ  01/061ﺍﻟﻤﺨﺘﺎﺭﺓ  11/834
 (052)
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
ﺍﻫﻼ  ﻭﻫﻢ ﻟﻴﺴﻮﺍ،ﻻﻥ ﺻﻼﺗﻚ ﺭﺣﻤﺔ،ﺃﻯ ﻻ ﺗﺼﻞ ﻳﺎ ﻣﺤﻤﺪ ﻋﻠﻰ ﺃﺣﺪ ﻣﻦ ﻫﺆﻻء ﺍﻟﻤﻨﺎﻓﻘﻴﻦ ﺍﺫﺍ ﻣﺎﺕ ﴾ﻭﻻ ﺗﺼﻞ ﻋﻠﻰ ﺃﺣﺪ ﻣﻨﻬﻢ ﻣﺎﺕ ﺃﺑﺪﺍ ﴿
 .ﻟﻠﺮﺣﻤﺔ
 .ﻟﻠﺰﻳﺎﺭﺓ ﻭﺍﻟﺪﻋﺎء ﺃﻭ،ﺃﻯ ﻻ ﺗﻘﻒ ﻋﻠﻰ ﻗﺒﺮﻩ ﻟﻠﺪﻓﻦ ﴾ﻭﻻ ﺗﻘﻢ ﻋﻠﻰ ﻗﺒﺮﻩ  ﴿
 .ﻳﻈﻬﺮﻭﻥ ﺍﻳﻤﺎﻥ ﻭﻳﺒﻄﻨﻮﻥ ﺍﻟﻜﻔﺮ،ﺃﻯ ﻻﻧﻬﻢ ﻛﺎﻧﻮﺍ ﻓﻲ ﺣﻴﺎﺗﻬﻢ ﻣﻨﺎﻓﻘﻴﻦ ﴾ﺇﻧﻬﻢ ﻛﻔﺮﻭﺍ ﺑﺎﻟ ﻭﺭﺳﻮﻟﻪ ﴿ 
 .(7141F6141)ﻣﺘﻤﺮﺩﻭﻥ ﻓﻲ ﺍﻟﻌﺼﻴﺎﻥ،ﺧﺎﺭﺟﻮﻥ ﻣﻦ ﺍﻻﺳﻼﻡ،ﻭﻣﺎﺗﻮﺍ ﻭﻫﻢ ﻋﻠﻰ ﻧﻔﺎﻗﻬﻢ ﺃﻱ ﴾ﻭﻣﺎﺗﻮﺍ ﻭﻫﻢ ﻓﺎﺳﻘﻮﻥ  ﴿
 
َﻣﺎ ﺎِٓء َﻭَﻻ َﻋﻠَﻰ ٱۡﻟَﻤۡﺮَﺿٰﻰ َﻭَﻻ َﻋﻠَﻰ ٱﻟﱠِﺬﻳَﻦ َﻻ ﻳَِﺠُﺪﻭَﻥ َﻣﺎ ﻳُﻨﻔِﻘُﻮَﻥ َﺣَﺮٌﺝ ﺇَِﺫﺍ ﻧََﺼُﺤﻮْﺍ ِﻟﱠ  َِﻭَﺭُﺳﻮﻟِِﻪۦﻭ ﻟﱠۡﻴَﺲ َﻋﻠَﻰ ٱﻟﻀﱡ َﻌﻔَ  ﴿
 ﴾  ۱۹ﺭﱠ ِﺣﻴٞﻢ  ﻟﱠ  َُﻏﻔُﻮﺭ َٞﻭٱ َﻋﻠَﻰ ٱۡﻟُﻤۡﺤِﺴﻨِﻴَﻦ ِﻣﻦ َﺳﺒِﻴٖﻞﻭ 
 
 .ـ ﺍﻵﻳﺔ(ﻀﻌﻔﺎء ﻟﻴﺲ ﻋﻠﻰ ﺍﻟ :)ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ         
ﻓ�ﺈﻧﻲ ،ﻓﻜﻨ�ﺖ ﺃﻛﺘ�ﺐ ﺑﺮﺍءﺓ،�ﻛﻨ�ﺖ ﺃﻛﺘ�ﺐ ﻟﺮﺳ�ﻮﻝ ﷲ  :»ﻗﺎﻝ ﺑﻦ ﺛﺎﺑﺖ  ﻋﻦ ﺯﻳﺪ]ﻙ[ ﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ  .885
ﻘ�ﺎﻝ: ﻳﻨﻈ�ﺮ ﻣ�ﺎ ﻳﻨ�ﺰﻝ ﻋﻠﻴ�ﻪ ﺇﺫ ﺟ�ﺎءﻩ ﺃﻋﻤ�ﻰ ﻓ �ﻓﺠﻌ�ﻞ ﺭﺳ�ﻮﻝ ﷲ ،ﺇﺫ ﺃﻣﺮﻧ�ﺎ ﺑﺎﻟﻘﺘﺎﻝ ﻟﻮﺍﺿﻊ ﺍﻟﻘﻠﻢ ﻋﻠﻰ ﺃﺫﻧ�ﻲ
 .«(8141F7141)ﺔـ ﺍﻵﻳ﴾ﻟﻴﺲ ﻋﻠﻰ ﺍﻟﻀﻌﻔﺎء  ﴿:ﻓﻨﺰﻟﺖ؟ﻛﻴﻒ ﺑﻲ ﻳﺎ ﺭﺳﻮﻝ ﷲ ﻭﺃﻧﺎ ﺃﻋﻤﻰ
ﺍﻟﻨ��ﺎﺱ ﺃﻥ ﻳﻨﺒﻌﺜ��ﻮﺍ ﻏ��ﺎﺯﻳﻦ  �ﺃﻣ��ﺮ ﺭﺳ��ﻮﻝ ﷲ  »: ﻗ��ﺎﻝﻋﺒ��ﺎﺱ  ﻋ��ﻦ ﺍﺑ��ﻦﻭﺃﺧ��ﺮﺝ ﻣ��ﻦ ﻁﺮﻳ��ﻖ ﺍﻟﻌ��ﻮﻓﻲ  .985
 :»ﻘ�ﺎﻝ ﻓ،ﻳ�ﺎ ﺭﺳ�ﻮﻝ ﷲ ﺍﺣﻤﻠﻨﺎ: ﻘ�ﺎﻟﻮﺍﻋﺒ�ﺪ ﷲ ﺑ�ﻦ ﻣﻌﻘ�ﻞ ﺍﻟﻤﺰﻧ�ﻲ ﻓ ﻓﺠﺎءﺕ ﻋﺼﺎﺑﺔ ﻣ�ﻦ ﺃﺻ�ﺤﺎﺑﻪ ﻓ�ﻴﻬﻢ،ﻣﻌﻪ
 ﻳﺠ�ﺪﻭﻥ ﻧﻔﻘ�ﺔ ﻭﻻ ﺠﻬﺎﺩ ﻭﻻﻋﻦ ﺍﻟﻓﻮﻟﻮﺍ ﻭﻟﻬﻢ ﺑﻜﺎء ﻭﻋﺰ ﻋﻠﻴﻬﻢ ﺃﻥ ﻳﺤﺒﺴﻮﺍ  .«ﻭﷲ ﻻ ﺃﺟﺪ ﻣﺎ ﺃﺣﻤﻠﻜﻢ ﻋﻠﻴﻪ 
ﻭﻗ�ﺪ ﺫﻛ�ﺮﺕ ﺃﺳ�ﻤﺎءﻫﻢ ﻓ�ﻲ .«(9141F8141)ـ ﺍﻵﻳ�ﺔ﴾�ﻭﻻ ﻋﻠﻰ ﺍﻟ�ﺬﻳﻦ ﺇﺫﺍ ﻣ�ﺎ ﺃﺗ�ﻮﻙ ﻟ�ﺘﺤﻤﻠﻬﻢ ﴿:ﻓﺄﻧﺰﻝ ﷲ ﻋﺰ ﻭﺟﻞ،ﻣﺤﻤﻼ
 .ﺍﻟﻤﺒﻬﻤﺎﺕ
 
 [ﺗﻌﻠﻴﻖ]
 .ﻣﻜﺘﻮﻡ ﻭﻛﺎﻥ ﺃﻋﻤ�ﻰ ﺃﻡ ﺍﻷﻭﻝ ﻳﺪﻝ ﻋﻠﻰ ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﻋﺒﺪ ﷲ ﺑﻦ .ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺛﺮﻳﻦ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ 
 .(0241F9141)ﻭﻗﺪ ﺭﻭﻯ ﺍﻹﻣﺎﻡ ﺍﺑﻦ ﺟﺮﻳﺮ ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﻋﺎﺋﺬ ﺑﻦ ﻋﻤﺮﻭ ﻭﻫﻮ ﻗﻮﻝ ﻗﺘﺎﺩﺓ، ﺑﻦ ﻣﻌﻘﻞ ﺍﻟﻤﺰﻧﻲﻭﺍﻟﺜﺎﻧﻲ ﻓﻲ ﻋﺒﺪ ﷲ
ﻓﻤﻨﻬﻢ ﺍﻟﻀﻌﻔﺎء ﻭﻣﻨﻬﻢ ﺍﻟﻤﺮﺿ�ﻲ ﻭﻣ�ﻨﻬﻢ ﺍﻟ�ﺬﻳﻦ .ﺍﻵﻳﺔ ﻧﺰﻟﺖ ﺑﻴﺎﻥ ﺭﺧﺼﺔ ﻷﺻﺤﺎﺏ ﺍﻷﻋﺬﺍﺭ ﻭﻗﺪ ﺑﻴﻨﺖ ﻋﺪﺓ ﺃﻗﺴﺎﻡ ﻣﻨﻬﻢ :ﻗﻠﺖ 
 ﺃﻥ ﻟﻜﻞ ﻭﺍﺣﺪ ﻣﻨﻬﻢ ﻋﺬﺍ ًﻏﻴﺮ ﺍﻟﺬﻱ ﻟﻶﺧﺮ ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ. ﻓﻼ ﻣﺎﻧﻊ ﺃﻥ ﺗﻜﻮﻥ ﺍﻵﻳﺔ ﻧﺰﻟﺖ ﻓﻴﻬﻢ ﺟﻤﻴﻌﺎ ًﺑﺎﻋﺘﺒﺎﺭ،ﻻ ﻳﺠﺪﻭﻥ ﻣﺎ ﻳﻨﻔﻘﻮﻥ
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
ﺍﻟ�ﺬﻳﻦ ﻻ ﻳﺴ�ﺘﻄﻴﻌﻮﻥ ﺍﻟﺠﻬ�ﺎﺩ ،ﻭﻻ ﻋﻠ�ﻰ ﺍﻟﻤﺮﺿ�ﻰ ﺍﻟﻌﺎﺟﺰﻳﻦ،ﺃﻯ ﻟﻴﺲ ﻋﻠﻰ ﺍﻟﺸﻴﻮﺥ ﺍﻟﻤﺴﻨﻴﻦ ﴾ﻟﻴﺲ ﻋﻠﻰ ﺍﻟﻀﻌﻔﺎء ﻭﻻ ﻋﻠﻰ ﺍﻟﻤﺮﺿﻰ  ﴿ 
 ﻣﺮﺿﻬﻢ ﺃﻭﻟﻌﺠﺰﻫﻢ 
 .ﻦ ﻻ ﻳﺠﺪﻭﻥ ﻧﻔﻘﺔ ﻟﻠﺠﻬﺎﺩﺍﻟﻔﻘﺮﺍء ﺍﻟﺬﻳ ﺃﻱ ﴾ﻭﻻ ﻋﻠﻰ ﺍﻟﺬﻳﻦ ﻻ ﻳﺠﺪﻭﻥ ﻣﺎ ﻳﻨﻔﻘﻮﻥ  ﴿
 .ﺃﻯ ﺇﺛﻢ ﻓﻲ ﺍﻟﻘﻌﻮﺩ﴾ﺣﺮﺝ ﴿
ﻓﻠﻴﺲ ﻋﻠ�ﻰ ﻫ�ﺆﻻء ،ﻭﻟﻢ ﻳﺜﻴﺮﻭﺍ ﺍﻟﻔﺘﻦ،ﻓﻠﻢ ﻳﺮﺟﻔﻮﺍ ﺑﺎﻟﻨﺎﺱ ﻭﻟﻢ ﻳﺜﺒﻄﻮﻫﻢ،ﺍﺧﻠﺼﻮﺍ ﺍﻻﻳﻤﺎﻥ ﻭﺍﻟﻌﻤﻞ ﺍﻟﺼﺎﻟﺢ :ﺃﻯ ﴾ﺇﺫﺍ ﻧﺼﺤﻮﺍ ﻟ ﻭﺭﺳﻮﻟﻪ  ﴿
 .ﺍﺫﺍ ﺗﺮﻛﻮﺍ ﺍﻟﻐﺰﻭ ﻻﻧﻬﻢ ﺍﺻﺤﺎﺏ ﺍﻋﺬﺍﺭ،ﺣﺮﺝ
ﻭﺭﻓﻊ ﻋﻨﻬﻢ ،ﻭﺻﻔﻬﻢ ﺑﺎﻟﻤﺤﺴﻨﻴﻦ ﻻﻧﻬﻢ ﻧﺼﺤﻮﺍ ﻟ ﻭﺭﺳﻮﻟﻪ،ﻟﻰ ﻣﻌﺎﺗﺒﺘﻬﻢ ﺳﺒﻴﻞﻭﻻ ﺍ،ﺃﻯ ﻟﻴﺲ ﻋﻠﻴﻬﻢ ﺟﻨﺎﺡ﴾ﻣﺎ ﻋﻠﻰ ﺍﻟﻤﺤﺴﻨﻴﻦ ﻣﻦ ﺳﺒﻴﻞ ﴿
 .ﻭﻫﻮ ﺟﺎﺭ ﻣﺠﺮﻯ ﺍﻟﻤﺜﻞ،ﻻ ﺳﺒﻴﻞ ﻟﻌﺎﺗﺐ ﻋﻠﻴﻬﻢ :ﺍﻟﻌﻘﻮﺑﺔ ﻭﺍﻟﺘﻌﻨﻴﻒ ﻭﺍﻟﻠﻮﻡ ﻭﻫﺬﺍ ﻣﻦ ﺑﻠﻴﻎ ﺍﻟﻜﻼﻡ ﻻﻥ ﻣﻌﻨﺎﻩ
 .(1241F0241)ﺣﻴﺚ ﻭﺳﻊ ﻋﻠﻰ ﺍﻫﻞ ﺍﻻﻋﺬﺍﺭ،ﺃﻯ ﻋﻈﻴﻢ ﺍﻟﻤﻐﻔﺮﺓ ﻭﺍﻟﺮﺣﻤﺔ ﴾ﻭﷲ ﻏﻔﻮﺭ ﺭﺣﻴﻢ ﴿
 
ﻟﱠﻬُۡﻢﻭ  ﻬَﺎ ﻗُۡﺮﺑَﺔ ٞﻦ ﻳُۡﺆِﻣُﻦ ﺑِﭑﻟﱠ  َِﻭٱۡﻟﻴَۡﻮِﻡ ٱۡﻷِٓﺧِﺮ َﻭﻳَﺘﱠِﺨُﺬ َﻣﺎ ﻳُﻨﻔُِﻖ ﻗُُﺮﺑَٰ ٍﺖ ِﻋﻨَﺪ ٱﻟﱠ  َِﻭَﺻﻠََﻮٰ ِﺕ ٱﻟﺮﱠ ُﺳﻮِﻝﻭ ﺃََﻻٓ ﺇِﻧﱠ ٱۡﻷَۡﻋَﺮﺍِﺏ ﻣ ََﻭِﻣَﻦ  ﴿
 ﴾ ۹۹ﺭﱠ ِﺣﻴٞﻢ  َﺳﻴُۡﺪِﺧﻠُﻬُُﻢ ٱﻟﱠ  ُﻓِﻲ َﺭۡﺣَﻤﺘِِﻪٓۦﻭ ﺇِﻥﱠ ٱﻟﱠ  ََﻏﻔُﻮﺭ ٞ
 
 .ـ ﺍﻵﻳﺔ(ﻣﻦ ﻳﺆﻣﻦ ﺑﺎﻟ ﻭﻣﻦ ﺍﻷﻋﺮﺍﺏ  :)ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ   
ﻭﻻ ﻋﻠ�ﻰ ﺍﻟ�ﺬﻳﻦ ﺇﺫﺍ ﻣ�ﺎ  ﴿:ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﺑﻨ�ﻲ ﻣﻘ�ﺮﻥ ﺍﻟ�ﺬﻳﻦ ﻧﺰﻟ�ﺖ ﻓ�ﻴﻬﻢ :» ﻋﻦ ﻣﺠﺎﻫﺪ ﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮ  .095
 .«﴾(2241F1241)ﺃﺗﻮﻙ ﻟﺘﺤﻤﻠﻬﻢ
 _______________
 (073/ 1ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(7141) 
ﻰ ﺍﺑﻦ ﻟﻬﻴﻌﺔ ﻗﻠﺖ ﻫﻮ ﻳﺤﺘﺎﺝ ﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ ﻣﺤﻤﺪ ﺑﻦ ﺟﺎﺑﺮ ﺑﻦ ﺳﻴﺎﺭ ﺍﻟﺴﺤﻴﻤﻲ ﺻﺪﻭﻕ ﺳﺎء ﺣﻔﻈﻪ ﻭﺫﻫﺒﺖ ﻛﺘﺒﻪ ﻭﺧﻠﻂ ﻛﺜﻴﺮﺍ ﻭﺭﺟﺤﻪ ﺃﺑﻮ ﺣﺎﺗﻢ ﻋﻠ 6/1681ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ  (8141)
 ﺇﻟﻰ ﻣﺘﺎﺑﻊ ﻭﻟﻢ ﺃﺟﺪ ﻟﻠﺤﺪﻳﺚ ﻣﺘﺎﺑﻌﺔ. 
 ﻭﺇﺳﻨﺎﺩﻩ ﺿﻌﻴﻒ 01/112ﺍﺑﻦ ﺟﺮﻳﺮ  6/3681ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ  (9141)
 (024/ 41ﺟﺎﻣﻊ ﺍﻟﺒﻴﺎﻥ )ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ( )(0241) 
 (173/ 1ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(1241) 
 ﻣﺮﺳﻞ ﻭﺇﺳﻨﺎﺩﻩ ﻟﻴﺲ ﺑﺎﻟﻘﺎﺋﻢ 01/212ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺟﺮﻳﺮ (2241)
 (152)
 
 «.(3241F2241)ﻓﻨﺰﻟﺖ ﻓﻴﻨﺎ ﻫﺬﻩ ﺍﻵﻳﺔ،ﻛﻨﺎ ﻋﺸﺮﺓ ﻭﻟﺪ ﻣﻘﺮﻥ :»ﻗﺎﻝ ﺍﻟﺮﺣﻤﻦ ﺑﻦ ﻣﻌﻘﻞ ﺍﻟﻤﺰﻧﻲ  ﻋﻦ ﻋﺒﺪﻭﺃﺧﺮﺝ   .195
 
 [ﺗﻌﻠﻴﻖ]
ﻭﻗ�ﺪ ﺫﻛ�ﺮ ﺫﻟ�ﻚ ﻏﻴ�ﺮ ﻭﺍﺣ�ﺪ ﻣ�ﻦ ﺃﻫ�ﻞ  .ﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳ�ﺔ ﻭﺃﻧﻬ�ﺎ ﻧﺰﻟ�ﺖ ﻓ�ﻲ ﺑﻨ�ﻲ ﻣﻘ�ﺮﻥﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺛﺮﻳﻦ ﻓ 
ﻫﺬﻩ ﺍﻵﻳﺔ ﺃﻥ  ﺖﻓﺒﻴﻨ ﴾ ﺍﻷﻋﺮﺍﺏ ﺃﺷﺪ ﻛﻔﺮﺍ ًﻭﻧﻔﺎﻗﺎً  ﴿ﺍﻟﺬﻳﻦ ﺗﻘﺪﻡ ﻓﻴﻬﻢ ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ ﺼﻨﻒ ﻣﻦ ﺃﺻﻨﺎﻑ ﺍﻷﻋﺮﺍﺏ ﺍﻵﻳﺔ ﺍﺳﺘﺜﻨﺎء ﻟ ﺃﻥ ﻓﻲﺍﻟﺘﻔﺴﻴﺮ
 .ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ.ﻬﻢ ﻣﻦ ﻳﻨﻔﻖ ﻓﻲ ﺳﺒﻴﻞ ﷲ ﺍﺑﺘﻐﺎء ﻣﺮﺿﺎﺕ ﷲﻟﻴﺲ ﻛﻞ ﺍﻷﻋﺮﺍﺏ ﻋﻠﻰ ﻫﺬﻩ ﺍﻟﺤﺎﻟﺔ ﻣﻦ ﺍﻟﻨﻔﺎﻕ ﻭﺍﻟﻜﻔﺮ ﻭﺍﻟﺸﺢ ﺑﻞ ﻣﻨ
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
 ﺃﻭﻟﺌ�ﻚﻋﻠﻰ ﻋﻜ�ﺲ ،ﺃﻯ ﻭﻣ�ﻦ ﺍﻻﻋ�ﺮﺍﺏ ﻣ�ﻦ ﻳﺼ�ﺪﻕ ﺑﻮﺣﺪﺍﻧﻴ�ﺔ ﷲ ﻭﺑﺎﻟﺒﻌ�ﺚ ﺑﻌ�ﺪ ﺍﻟﻤ�ﻮﺕ ﴾ﻭﻣﻦ ﺍﻷﻋﺮﺍﺏ ﻣﻦ ﻳﺆﻣﻦ ﺑﺎﻟ ﻭﺍﻟﻴﻮﻡ ﺍﻵﺧﺮ  ﴿
 .ﺍﻟﻤﻨﺎﻓﻘﻴﻦ
 ﻣﺎ ﻳﻘﺮﺑﻪ ﻣﻦ ﺭﺿﺎ ﷲ ﻭﻣﺤﺒﺘﻪ،ﺳﺒﻴﻞ ﷲ ﺃﻯ ﻭﻳﺘﺨﺬ ﻣﺎ ﻳﻨﻔﻖ ﻓﻲ ﴾ﻭﻳﺘﺨﺬ ﻣﺎ ﻳﻨﻔﻖ ﻗﺮﺑﺎﺕ ﻋﻨﺪ ﷲ  ﴿
 .ﺃﻯ ﺩﻋﺎء ﺍﻟﺮﺳﻮﻝ ﻭﺍﺳﺘﻐﻔﺎﺭﻩ ﻟﻪ ﴾ﻭﺻﻠﻮﺍﺕ ﺍﻟﺮﺳﻮﻝ ﴿
ﺣﻴ�ﺚ ،ﺗﻘﺮﺑﻬﻢ ﻟﺮﺿ�ﺎ ﺭﺑﻬﻢ،ﺃﻻ ﺇﻥ ﻫ�ﺬﺍ ﺍﻹﻧﻔ�ﺎﻕ ﻗﺮﺑ�ﺔ ﻋﻈﻴﻤ�ﺔ ﺃﻱ)ﺃﻻ( ﺍﺩﺍﺓ ﺍﺳ�ﺘﻔﺘﺎﺡ ﻟﻠﺘﻨﺒﻴ�ﻪ ﻋﻠ�ﻰ ﺍﻻﻋﺘﻨ�ﺎء ﺑ�ﺎﻻﻣﺮ ﴾ﺃﻻ ﺇﻧﻬ�ﺎ ﻗﺮﺑ�ﺔ ﻟﻬ�ﻢ  ﴿
 .ﺍﻧﻔﻘﻮﻫﺎ ﻣﺨﻠﺼﻴﻦ
 .ﻠﻬﻢ ﷲ ﻓﻲ ﺟﻨﺘﻪ ﺍﻟﺘﻲ ﺍﻋﺪﻫﺎ ﻟﻠﻤﺘﻘﻴﻦﺃﻯ ﺳﻴﺪﺧ ﴾ﺳﻴﺪﺧﻠﻬﻢ ﷲ ﻓﻲ ﺭﺣﻤﺘﻪ  ﴿
 .(4241F3241)ﺭﺣﻴﻢ ﺑﻬﻢ ﺣﻴﺚ ﻭﻓﻘﻬﻢ ﻟﻠﻄﺎﻋﺔ،ﺃﻯ ﻏﻔﻮﺭ ﻻﻫﻞ ﻁﺎﻋﺘﻪ ﴾ﺇﻥ ﷲ ﻏﻔﻮﺭ ﺭﺣﻴﻢ  ﴿
 
 ﴾ ۲۰۱ﺭﱠ ِﺣﻴٌﻢ  َﻭَءﺍَﺧَﺮ َﺳﻴﱢﺌًﺎ َﻋَﺴﻰ ٱﻟﱠ  ُﺃَﻥ ﻳَﺘُﻮَﺏ َﻋﻠَۡﻴِﻬۡﻢﻭ ﺇِﻥﱠ ٱﻟﱠ  ََﻏﻔُﻮﺭ ٞﺎ  َﺻٰ ﻠِﺤ َٗﻭَءﺍَﺧُﺮﻭَﻥ ٱۡﻋﺘََﺮﻓُﻮْﺍ ﺑُِﺬﻧُﻮﺑِِﻬۡﻢ َﺧﻠَﻄُﻮْﺍ َﻋَﻤٗﻼ  ﴿
 
 .ـ ﺍﻵﻳﺔ(ﻭﺁﺧﺮﻭﻥ ﺍﻋﺘﺮﻓﻮﺍ  :)ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ   
ﻏ��ﺰﺍ ﺭﺳ��ﻮﻝ ﷲ  »ﻗ��ﺎﻝ: ﻋﺒ��ﺎﺱ  ﻋ��ﻦ ﺍﺑ��ﻦﺃﺧ��ﺮﺝ ﺍﺑ��ﻦ ﻣﺮﺩﻭﻳ��ﻪ ﻭﺍﺑ��ﻦ ﺃﺑ��ﻲ ﺣ��ﺎﺗﻢ ﻣ��ﻦ ﻁﺮﻳ��ﻖ ﺍﻟﻌ��ﻮﻓﻲ  .295
: ﻗ�ﺎﻟﻮﺍﺛﻢ ﺇﻥ ﺃﺑﺎ ﻟﺒﺎﺑ�ﺔ ﻭﺭﺟﻠ�ﻴﻦ ﻣﻌ�ﻪ ﺗﻔﻜ�ﺮﻭﺍ ﻭﻧ�ﺪﻣﻮﺍ ﻭﺃﻳﻘﻨ�ﻮﺍ ﺑ�ﺎﻟﻬﻼﻙ ﻭ،ﻓﺘﺨﻠﻒ ﺃﺑﻮ ﻟﺒﺎﺑﺔ ﻭﺧﻤﺴﺔ ﻣﻌﻪ،�
ﻭﷲ ﻟﻨ�ﻮﺛﻘﻦ ﺃﻧﻔﺴ�ﻨﺎ ،ﻭﺍﻟﻤﺆﻣﻨ�ﻮﻥ ﻣﻌ�ﻪ ﻓ�ﻲ ﺍﻟﺠﻬ�ﺎﺩ �ﺍﻟﻨﺴ�ﺎء ﻭﺭﺳ�ﻮﻝ ﷲ  ﻧﺤﻦ ﻓﻲ ﺍﻟﻈﻼﻝ ﻭﺍﻟﻄﻤﺄﻧﻴﻨﺔ ﻣﻊ
ﻓﻔﻌﻠﻮﺍ ﻭﺑﻘ���ﻲ ﺛﻼﺛ���ﺔ ﻟ���ﻢ ﻳﻮﺛﻘ���ﻮﺍ ،ﻫ���ﻮ ﺍﻟ���ﺬﻱ ﻳﻄﻠﻘﻬ���ﺎ �ﺑﺎﻟﺴ��ﻮﺍﺭﻱ ﻓ���ﻼ ﻧﻄﻠﻘﻬ���ﺎ ﺣﺘ���ﻰ ﻳﻜ���ﻮﻥ ﺭﺳ���ﻮﻝ ﷲ 
ﺭﺟﻞ: ﻫﺬﺍ ﺃﺑ�ﻮ ﻘﺎﻝ ﻓ « .ﻣﻦ ﻫﺆﻻء ﺍﻟﻤﻮﺛﻘﻮﻥ ﺑﺎﻟﺴﻮﺍﺭﻱ؟ :»ﻘﺎﻝ ﻣﻦ ﻏﺰﻭﺗﻪ ﻓ �ﻓﺮﺟﻊ ﺭﺳﻮﻝ ﷲ ،ﺃﻧﻔﺴﻬﻢ
ﻻ  :»ﻘ�ﺎﻝ ﻓ،ﺨﻠﻔ�ﻮﺍ ﻓﻌﺎﻫ�ﺪﻭﺍ ﷲ  ﺃﻥ ﻻ ﻳﻄﻠﻘ�ﻮﺍ ﺃﻧﻔﺴ�ﻬﻢ ﺣﺘ�ﻰ ﺗﻜ�ﻮﻥ ﺃﻧ�ﺖ ﺍﻟ�ﺬﻱ ﺗﻄﻠﻘﻬﻢﻟﺒﺎﺑ�ﺔ ﻭﺃﺻ�ﺤﺎﺏ ﻟ�ﻪ ﺗ
ـ ﺍﻵﻳﺔ ﻓﻠﻤﺎ ﻧﺰﻟﺖ ﺃﻁﻠﻘﻬﻢ ﻭﻋ�ﺬﺭﻫﻢ ﴾ﻭﺁﺧﺮﻭﻥ ﺍﻋﺘﺮﻓﻮﺍ ﺑﺬﻧﻮﺑﻬﻢ  ﴿:ﻓﺄﻧﺰﻝ ﷲ .«ﺃﻁﻠﻘﻬﻢ ﺣﺘﻰ ﺃﻭﻣﺮ ﺑﺈﻁﻼﻗﻬﻢ
ﻣﺮﺟ�ﻮﻥ ﻷﻣ�ﺮ ﻭﺁﺧ�ﺮﻭﻥ  ﴿:ﷲ ﻓﻴﻬﻢﻗﺎﻝ ﻭﺑﻘﻲ ﺍﻟﺜﻼﺛﺔ ﺍﻟﺬﻳﻦ ﻟﻢ ﻳﻮﺛﻘﻮﺍ ﺃﻧﻔﺴﻬﻢ ﻟﻢ ﻳﺬﻛﺮﻭﺍ ﺑﺸﻲء ﻭﻫﻢ ﺍﻟﺬﻳﻦ 
ﻋﺴ�ﻰ ﷲ ﺃﻥ ﻳﺘ�ﻮﺏ ﻋﻠ�ﻴﻬﻢ :ﻭﺁﺧﺮﻭﻥ ﻳﻘﻮﻟ�ﻮﻥ،ﻫﻠﻜﻮﺍ ﺇﺫ ﻟ�ﻢ ﻳﻨ�ﺰﻝ ﻋ�ﺬﺭﻫﻢ:ـ ﺍﻵﻳﺔ ﻓﺠﻌﻞ ﺃﻧﺎﺱ ﻳﻘﻮﻟﻮﻥ﴾ﷲ  
 .«﴾(5241F4241)ﻭﻋﻠﻰ ﺍﻟﺜﻼﺛﺔ ﺍﻟﺬﻳﻦ ﺧﻠﻔﻮﺍ ﴿:ﺣﺘﻰ ﻧﺰﻟﺖ
ﻓﺠ�ﺎء ﺃﺑ�ﻮ ﻟﺒﺎﺑ�ﺔ  :»ﻭﺯﺍﺩ ﺑ�ﻦ ﺃﺑ�ﻲ ﻁﻠﺤ�ﺔ ﻋ�ﻦ ﺍﺑ�ﻦ ﻋﺒ�ﺎﺱ ﻧﺤ�ﻮﻩ ﻭﺃﺧ�ﺮﺝ ﺍﺑ�ﻦ ﺟﺮﻳ�ﺮ ﻣ�ﻦ ﻁﺮﻳ�ﻖ ﻋﻠ�ﻲ   .395
ﻣﺎ ﺃﻣﺮﺕ ﺃﻥ ﺁﺧ�ﺬ  :»ﻘﺎﻝ ﻓ،ﻓﺘﺼﺪﻕ ﺑﻬﺎ ﻋﻨﺎ ﻭﺍﺳﺘﻐﻔﺮ ﻟﻨﺎﺭﺳﻮﻝ ﷲ ﺃﻣﻮﺍﻟﻨﺎ ﻳﺎ : ﻘﺎﻟﻮﺍﺑﺄﻣﻮﺍﻟﻬﻢ ﺣﻴﻦ ﺃﻁﻠﻘﻮﺍ ﻓ
 .«(6241F5241)ـ ﺍﻵﻳﺔ﴾ﺧﺬ ﻣﻦ ﺃﻣﻮﺍﻟﻬﻢ ﺻﺪﻗﺔ ﴿:ﻓﺄﻧﺰﻝ ﷲ .«ﻣﻦ ﺃﻣﻮﺍﻟﻜﻢ ﺷﻴﺌﺎ
 . (7241F6241)ﺑﻦ ﺟﺒﻴﺮ ﻭﺍﻟﻀﺤﺎﻙ ﻭﺯﻳﺪ ﺑﻦ ﺃﺳﻠﻢ ﻭﻏﻴﺮﻫﻢ ﻋﻦ ﺳﻌﻴﺪﻭﺃﺧﺮﺝ ﻫﺬﺍ ﺍﻟﻘﺪﺭ ﻭﺣﺪﻩ 
ﻭﻫﻢ ﺃﺑ�ﻮ ﺃﺑ�ﻮ ،ﻓ�ﻲ ﺍﻟﺴ�ﻮﺍﺭﻱﺃﻧﻔﺴﻬﻢ  ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﺳﺒﻌﺔ ﺃﺭﺑﻌﺔ ﻣﻨﻬﻢ ﺭﺑﻄﻮﺍ :»ﻭﺃﺧﺮﺝ ﻋﺒﺪ ﻋﻦ ﻗﺘﺎﺩﺓ  .495
 .«(8241F7241)ﻟﺒﺎﺑﺔ ﻭﻣﺮﺩﺍﺱ ﻭﺃﻭﺱ ﺑﻦ ﺧﺬﺍﻡ ﻭﺛﻌﻠﺒﺔ ﺑﻦ ﻭﺩﻳﻌﺔ
 ﻋ�ﻦ ﺟ�ﺎﺑﺮﺳ�ﻔﻴﺎﻥ  ﻋﻦ ﺃﺑﻲﻋﻤﺶ ﻋﻦ ﺍﻷﻭﺃﺧﺮﺝ ﺃﺑﻮ ﺍﻟﺸﻴﺦ ﻭﺍﺑﻦ ﻣﻨﺪﻩ ﻓﻲ ﺍﻟﺼﺤﺎﺑﺔ ﻣﻦ ﻁﺮﻳﻖ ﺍﻟﺜﻮﺭﻱ  .595
ﺃﺑﻮ ﻟﺒﺎﺑ�ﺔ ﻭﺃﻭﺱ ﺑ�ﻦ ﺧ�ﺬﺍﻡ ﻭﺛﻌﻠﺒ�ﺔ ﺑ�ﻦ ﻭﺩﻳﻌ�ﺔ ،ﻓ�ﻲ ﺗﺒ�ﻮﻙ ﺳ�ﺘﺔ  �ﺭﺳ�ﻮﻝ ﷲ  ﻛﺎﻥ ﻣﻤﻦ ﺗﺨﻠﻒ ﻋﻦﻗﺎﻝ  :»
ﻓﺠﺎء ﺃﺑ��ﻮ ﻟﺒﺎﺑ��ﺔ ﻭﺃﻭﺱ ﻭﺛﻌﻠﺒ��ﺔ ﻓﺮﺑﻄ��ﻮﺍ ﺃﻧﻔﺴ��ﻬﻢ ،ﻭﻣ��ﺮﺍﺭﺓ ﺑ��ﻦ ﺍﻟﺮﺑﻴ��ﻊ ﻭﻫ��ﻼﻝ ﺑ��ﻦ ﺃﻣﻴ��ﺔﻣﺎﻟ��ﻚ ﻭﻛﻌ��ﺐ ﺑ��ﻦ 
ﻻ ﺃﺣﻠﻬ�ﻢ ﺣﺘ�ﻰ ﻳﻜ�ﻮﻥ  :»ﻘﺎﻝ ﻓ،ﻳﺎ ﺭﺳﻮﻝ ﷲ ﺧﺬ ﻫﺬﺍ ﺍﻟﺬﻱ ﺣﺒﺴﻨﺎ ﻋﻨﻚ: ﻘﺎﻟﻮﺍﻓ،ﺑﺎﻟﺴﻮﺍﺭﻱ ﻭﺟﺎءﻭﺍ ﺑﺄﻣﻮﺍﻟﻬﻢ
 ﺇﺳﻨﺎﺩﻩ ﻗﻮﻱ  .«ـ ﺍﻵﻳﺔ﴾(9241F8241)ﻭﺁﺧﺮﻭﻥ ﺍﻋﺘﺮﻓﻮﺍ ﺑﺬﻧﻮﺑﻬﻢ﴿:ﻓﻨﺰﻝ ﺍﻟﻘﺮﺁﻥ .«ﻗﺘﺎﻝ
ﺇﻥ ﺗﻮﺑ�ﺔ ﺃﺑ�ﻲ ﻟﺒﺎﺑ�ﺔ ﻧﺰﻟ�ﺖ ﻓ�ﻲ ﺑﻴﺘ�ﻲ،  :»ﻗﺎﻟ�ﺖ ﺳ�ﻠﻤﺔ  ﻋ�ﻦ ﺃﻡﻳﻪ ﺑﺴﻨﺪ ﻓﻴﻪ ﺍﻟﻮﺍﻗ�ﺪﻱ ﻭﺃﺧﺮﺝ ﺍﺑﻦ ﻣﺮﺩﻭ    .695
 _______________
ﻭﺫﻛ�ﺮ  « ﻛﻨ�ﺎ ﺑﻨ�ﻲ ﻣﻘ�ﺮﻥ  :»ﺤﺎﻓﻆ ﻓﻲ ﺗﺮﺟﻤﺔ ﻋﺒﺪ ﺍﻟﺮﺣﻤﻦ: َﻭِﻫَﻢ ﻣﻦ َﻋﺪﱠ ﻩ ﻓﻲ ﺍﻟﺼﺤﺎﺑﺔ ﻓﻬﻮ ﻋﻠﻰ ﺫﻟﻚ ﻣﺮﺳﻞ،ﻭﺍﻟﺬﻯ ﻭﺟﺪﺗﻪ ﻋﻨﺪ ﺍﺑﻦ ﺟﺮﻳﺮ ﻋ�ﻦ ﻋﺒ�ﺪ ﷲ ﺑ�ﻦ ﻣﻌﻘ�ﻞ ﻗ�ﺎﻝ ﻗﺎﻝ ﺍﻟ(3241)
 11/6ـ ﺍﻵﻳﺔ ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺟﺮﻳﺮ (: ﻭﻣﻦ ﺍﻷﻋﺮﺍﺏ ﻣﻦ ﻳﺆﻣﻦ )ﺳﺒﺐ ﻧﺰﻭﻝ ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ 
 (473/ 1ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(4241) 
 ﻭﺇﺳﻨﺎﺩﻩ ﺿﻌﻴﻒ 11/12ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ  6/2781ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ  (5241)
 ﻭﻋﻠﻲ ﻟﻢ ﻳﺴﻤﻊ ﻣﻦ ﺍﺑﻦ ﻋﺒﺎﺱ ﻣﻊ ﺿﻌﻒ ﺇﺳﻨﺎﺩﻩ 11/61ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ (6241)
 ﻭﻫﻲ ﻣﺮﺍﺳﻴﻞ ﻭﻓﻲ ﺃﺳﺎﻧﻴﺪ ﺑﻌﻀﻬﺎ ﺿﻌﻒ. 11/71ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ (7241)
 ﻣﺮﺳﻞ (8241)
 ﻟﻢ ﺃﺟﺪﻩ ﻓﻲ ﺍﻟﻜﺘﺐ ﺍﻟﻤﺴﻨﺪﻩ ﻭﺍﻟﻘﺎﺋﻞ ﺇﺳﻨﺎﺩﻩ ﻗﻮﻱ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ (9241)
 (252)
 .«ﺗﻴﺐ ﻋﻠﻲ ﺃﺑﻲ ﻟﺒﺎﺑ�ﺔ :»ﻗﺎﻝ ﻳﺎ ﺭﺳﻮﻝ ﷲ؟ ﻳﻀﺤﻚ ﻓﻲ ﺍﻟﺴﺤﺮ، ﻓﻘﻠﺖ: ﻣﺎ ﻳﻀﺤﻜﻚ  �ﻓﺴﻤﻌﺖ ﺭﺳﻮﻝ ﷲ 
ﻳ�ﺎ ﺃﺑ�ﺎ :ﻓﻘﻤﺖ ﻋﻠﻰ ﺑﺎﺏ ﺍﻟﺤﺠﺮﺓ ﻭﺫﻟﻚ ﻗﺒﻞ ﺃﻥ ﻳﻀ�ﺮﺏ ﺍﻟﺤﺠ�ﺎﺏ ﻓﻘﻠ�ﺖ .«ﻣﺎ ﺷﺌﺖ :»ﻘﺎﻝ ﻓ؟ﺃﻭﺫﻧﻪ ﺑﺬﻟﻚ:ﻓﻘﻠﺖ
ﻓﻴﻜ��ﻮﻥ ﻫ��ﻮ ﺍﻟ��ﺬﻱ  �ﺣﺘ��ﻰ ﻳ��ﺄﺗﻲ ﺭﺳ��ﻮﻝ ﷲ : ﻘ��ﺎﻝﻓ،ﻓﺜ��ﺎﺭ ﺍﻟﻨ��ﺎﺱ ﻟﻴﻄﻠﻘﻮﻩ،ﺑﺸ��ﺮ ﻓﻘ��ﺪ ﺗ��ﺎﺏ ﷲ ﻋﻠﻴﻚﻟﺒﺎﺑ��ﺔ ﺃ
 .«(0341F9241)﴾ﻭﺁﺧﺮﻭﻥ ﺍﻋﺘﺮﻓﻮﺍ ﺑﺬﻧﻮﺑﻬﻢ ﴿:ﻓﻨﺰﻟﺖ،ﻓﻠﻤﺎ ﺧﺮﺝ ﺇﻟﻰ ﺍﻟﺼﺒﺢ ﺃﻁﻠﻘﻪ،ﻳﻄﻠﻘﻨﻲ
 
 [ﺗﻌﻠﻴﻖ]
ﺃﺑﻲ ﻟﺒﺎﺑ�ﺔ ﺸﻬﺪ ﺑﻌﻀﻬﺎ ﻟﺒﻌﺾ ﻓﻲ ﻛﻮﻧﻬﺎ ﻧﺰﻟﺖ ﺗﻮﺑﺔ ﻋﻠﻰ ﺗﻭﻫﻲ ،ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﻋﺪﺓ ﺁﺛﺎﺭ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ 
ﺑﻌ�ﺾ ﺃﻫ�ﻞ ﺍﻟﻌﻠ�ﻢ ﺑﺄﻧﻬ�ﺎ ﻧﺰﻟ�ﺖ ﺗﻮﺑ�ﺔ ﻷﺑ�ﻲ ﻟﺒﺎﺑ�ﻪ ﻭﺣ�ﺪﻩ ﻟﻤ�ﺎ ﺃﺷ�ﺎﺭ ﻋﻠ�ﻰ ﺑﻨ�ﻲ ﻗﺎﻝ ﻭ .�ﻭﻏﻴﺮﻩ ﻣﻦ ﺍﻟﺼﺤﺎﺑﺔ ﺍﻟﺬﻳﻦ ﺗﺨﻠﻔﻮﺍ ﻋﻦ ﺭﺳﻮﻝ ﷲ 
 .(1341F0341)ﻗﺮﻳﻈﺔ ﺣﻴﻦ ﺷﺎﻭﺭﻩ ﻓﻲ ﺍﻟﻨﺰﻭﻝ ﻋﻠﻰ ﺣﻜﻢ ﺳﻌﺪ ﺑﻦ ﻣﻌﺎﺫ 
 ﴿ﻟﻘﻮﻟ��ﻪ ﺗﻌ��ﺎﻟﻰ ﻭﺳ��ﻴﺎﻕ ﺍﻵﻳ��ﺎﺕ ﻳ��ﺪﻝ ﻋﻠ��ﻰ ﺍﻟﻘ��ﻮﻝ ﺍﻷﻭﻝ ﻭﺃﻧﻬ��ﺎ ﻧﺰﻟ��ﺖ ﻓ��ﻲ ﺟﻤ��ﻊ ﻣ��ﻦ ﺍﻟﺼ��ﺤﺎﺑﺔ ﻓ��ﻲ ﻏ��ﺰﻭﺓ ﺗﺒ��ﻮﻙ  :ﻗﻠ��ﺖ 
 ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ.﴾ﻭﺁﺧﺮﻭﻥ
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
ﻫ�ﻢ ﻗ�ﻮﻡ ﻣ�ﻦ  :ﺍﻟ�ﺮﺍﺯﻱﻗﺎﻝ ،ﻭﻗﻮﻡ ﺁﺧﺮﻭﻥ ﺍﻗﺮﻭﺍ ﺑﺬﻧﻮﺑﻬﻢ ﻭﻟ�ﻢ ﻳﻌﺘ�ﺬﺭﻭﺍ ﻋ�ﻦ ﺗﺨﻠﻔﻬ�ﻢ ﺑﺎﻟﻤﻌ�ﺎﺫﻳﺮ ﺍﻟﻜﺎﺫﺑ�ﺔ ﺃﻱ ﴾ﻭﺁﺧﺮﻭﻥ ﺍﻋﺘﺮﻓﻮﺍ ﺑﺬﻧﻮﺑﻬﻢ  ﴿
 .ﺛﻢ ﻧﺪﻣﻮﺍ ﻋﻠﻰ ﻣﺎ ﻓﻌﻠﻮﺍ ﻭﺗﺎﺑﻮﺍ،ﻻ ﻟﻨﻔﺎﻗﻬﻢ ﺑﻞ ﻟﻜﺴﻠﻬﻢ،ﺍﻟﻤﺴﻠﻤﻴﻦ ﺗﺨﻠﻔﻮﺍ ﻋﻦ ﻏﺰﻭﺓ ﺗﺒﻮﻙ
ﻭﻫﻮ ﺗﺨﻠﻔﻬ�ﻢ ،ﻟﺴ�ﺎﺋﺮ ﺍﻟﻐ�ﺰﻭﺍﺕ ﺑﺎﻟﻌﻤ�ﻞ ﺍﻟﺴ�ﻴﻰء،ﺃﻯ ﺧﻠﻄﻮﺍ ﺟﻬﺎﺩﻫﻢ ﺍﻟﺴ�ﺎﺑﻖ ﻭﺧ�ﺮﻭﺟﻬﻢ ﻣ�ﻊ ﺍﻟﺮﺳﻮﻝ ﴾ﺧﻠﻄﻮﺍ ﻋﻤﻼ ﺻﺎﻟﺤﺎ ﻭﺁﺧﺮ ﺳﻴﺌﺎ ﴿
 .ﻋﻦ ﻏﺰﻭﺓ ﺗﺒﻮﻙ ﻫﺬﻩ ﺍﻟﻤﺮﺓ
ﻭﻟﻜﻨﻪ ﻓﻲ ﻛ�ﻼﻡ ،ﺳﻴﺘﻮﺏ ﷲ ﻋﻠﻴﻬﻢ :ﻭ)ﻋﺴﻰ( ﻣﻦ ﷲ ﻭﺍﺟﺐ ﻭﻣﻌﻨﺎﻩ :ﺍﻟﻄﺒﺮﻱﻗﺎﻝ ،ﺃﻯ ﻟﻌﻞ ﷲ ﻳﺘﻮﺏ ﻋﻠﻴﻬﻢ﴾ﻋﺴﻰ ﷲ ﺃﻥ ﻳﺘﻮﺏ ﻋﻠﻴﻬﻢ  ﴿
 .ﻟﻌﺮﺏ ﺑﻤﻌﻨﻰ ﺍﻟﺘﺮﺟﻲ ﻋﻠﻰ ﻣﺎ ﻭﺻﻔﺖﺍ
 .(2341F1341)ﻋﻈﻴﻢ ﺍﻟﺮﺣﻤﺔ ﻟﻤﻦ ﺍﻧﺎﺏ،ﺃﻯ ﺫﻭ ﻋﻔﻮ ﻟﻤﻦ ﺗﺎﺏ﴾ﺇﻥ ﷲ ﻏﻔﻮﺭ ﺭﺣﻴﻢ  ﴿
 
ﻟﱠ  ََﻭَﺭُﺳﻮﻟَﻪُۥ ِﻣﻦ ﻗَۡﺒُﻞﻭ ﺍ ﻟﱢَﻤۡﻦ َﺣﺎَﺭَﺏ ٱٱۡﻟُﻤۡﺆِﻣﻨِﻴَﻦ َﻭﺇِۡﺭَﺻﺎﺩ ٗﺍ َﻭﺗَۡﻔِﺮﻳﻘَۢ ﺎ ﺑَۡﻴَﻦ ﺍ َﻭُﻛۡﻔﺮ ٗﺍ ِﺿَﺮﺍﺭ َٗﻭٱﻟﱠِﺬﻳَﻦ ٱﺗﱠَﺨُﺬﻭْﺍ َﻣۡﺴِﺠﺪ ٗ ﴿
 ﴾ ۷۰۱ﻠِﻔُﻦﱠ ﺇِۡﻥ ﺃََﺭۡﺩﻧَﺎ ٓﺇِﻻﱠ ٱۡﻟُﺤۡﺴﻨَٰﻰۖ َﻭٱﻟﱠ  ُﻳَۡﺸﻬَُﺪ ﺇِﻧﱠﻬُۡﻢ ﻟََﻜٰ ِﺬﺑُﻮَﻥ َﻭﻟَﻴَﺤ ۡ
 
 .ـ ﺍﻵﻳﺔ(ﻭﺍﻟﺬﻳﻦ ﺍﺗﺨﺬﻭﺍ ﻣﺴﺠﺪﺍ ﺿﺮﺍﺭﺍ  :)ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ    
 ﻋ�ﻦ ﺍﺑ�ﻦﺃﻛﻴﻤ�ﺔ ﺍﻟﻠﻴﺜ�ﻲ  ﻋﻦ ﺍﺑ�ﻦﺫﻛﺮ ﺍﺑﻦ ﺷﻬﺎﺏ ﺍﻟﺰﻫﺮﻱ ﻗﺎﻝ: ﺃﺧﺮﺝ ﺍﺑﻦ ﻣﺮﺩﻭﻳﻪ ﻋﻨﻄﺮﻳﻖ ﺍﺑﻦ ﺇﺳﺤﺎﻕ  .795
ﺃﺗ�ﻰ ﻣ�ﻦ ﺑﻨ�ﻰ ﻣﺴ�ﺠﺪ : »ﻭﻛ�ﺎﻥ ﻣﻤ�ﻦ ﺑ�ﺎﻳﻊ ﺗﺤ�ﺖ ﺍﻟﺸ�ﺠﺮﺓ ﻳﻘ�ﻮﻝ ﺳ�ﻤﻊ ﺃﺑ�ﺎ ﺭﻫ�ﻢ ﺃﺧﻲ ﺃﺑﻲ ﺭﻫﻢ ﺍﻟﻐﻔﺎﺭﻱ ﺃﻧ�ﻪ 
ﻟ�ﺬﻱ ﺍﻟﻌﻠ�ﺔ ﻭﺍﻟﺤﺎﺟ�ﺔ  ﻳ�ﺎ ﺭﺳ�ﻮﻝ ﷲ ﺇﻧ�ﺎ ﺑﻨﻴﻨ�ﺎ ﻣﺴ�ﺠﺪﺍً ﻘ�ﺎﻟﻮﺍ: ﻭﻫﻮ ﻣﺘﺠﻬﺰ ﺇﻟﻰ ﺗﺒﻮﻙ ﻓ �ﺍﻟﻀﺮﺍﺭ ﺭﺳﻮﻝ ﷲ 
ﺇﻧﻲ ﻋﻠﻰ ﺟﻨﺎﺡ ﺳﻔﺮ ﻭﻟﻮ ﻗ�ﺪﻣﻨﺎ  :»ﻗﺎﻝ ﻭﺍﻟﻠﻴﻠﺔ ﺍﻟﺸﺎﺗﻴﺔ ﻭﺍﻟﻠﻴﻠﺔ ﺍﻟﻤﻄﻴﺮﺓ ﻭﺇﻧﺎ ﻧﺤﺐ ﺃﻥ ﺗﺄﺗﻴﻨﺎ ﻓﺘﺼﻠﻲ ﻟﻨﺎ ﻓﻴﻪ 
ﻓﺄﻧﺰﻝ ﷲ ﻓ�ﻲ ،ﻓﻠﻤ�ﺎ ﺭﺟ�ﻊ ﻧ�ﺰﻝ ﺑ�ﺬﻱ ﺃﻭﺍﻥ ﻋﻠ�ﻰ ﺳ�ﺎﻋﺔ ﻣ�ﻦ ﺍﻟﻤﺪﻳﻨ�ﺔ .«ﺷ�ﺎء ﷲ ﺃﺗﻴﻨ�ﺎﻛﻢ ﻓﺼ�ﻠﻴﻨﺎ ﻟﻜ�ﻢ ﻓﻴ�ﻪ ﺇﻥ
ﻓﺪﻋﺎ ﻣﺎﻟﻚ ﺑﻦ ﺍﻟﺪﺧﺸﻦ ﻭﻣﻌ�ﻦ ﺑ�ﻦ ﻋ�ﺪﻱ ،ﺇﻟﻰ ﺁﺧﺮ ﺍﻟﻘﺼﺔ ﴾ﻭﺍﻟﺬﻳﻦ ﺍﺗﺨﺬﻭﺍ ﻣﺴﺠﺪﺍ ﺿﺮﺍﺭﺍ ﻭﻛﻔﺮﺍ  ﴿:ﺍﻟﻤﺴﺠﺪ
 (3341F2341) «ﻓﻔﻌﻼ ،ﺍﻧﻄﻠﻘﺎ ﺇﻟﻰ ﻫﺬﺍ ﺍﻟﻤﺴﺠﺪ ﺍﻟﻈﺎﻟﻢ ﺃﻫﻠﻪ ﻓﺎﻫﺪﻣﺎﻩ ﻭﺃﺣﺮﻗﺎﻩ :»ﻘﺎﻝﻭﺃﺧﺎﻩ ﻋﺎﺻﻢ ﺑﻦ ﻋﺪﻱ ﻓ
 �ﻟﻤ�ﺎ ﺑﻨ�ﻰ ﺭﺳ�ﻮﻝ ﷲ  »ﻗ�ﺎﻝ: ﻋﺒ�ﺎﺱ  ﻋﻦ ﺍﺑ�ﻦﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﻭﺍﺑﻦ ﻣﺮﺩﻭﻳﻪ ﻣﻦ ﻁﺮﻳﻖ ﺍﻟﻌﻮﻓﻲ  .895
ﻭﻳﻠﻚ  :»ﻟﻴﺨﺪﺝ   �ﺭﺳﻮﻝ ﷲ ﻘﺎﻝ ﻓ،ﻣﺴﺠﺪ ﺍﻟﻨﻔﺎﻕ ﺧﺮﺝ ﺭﺟﺎﻝ ﻣﻦ ﺍﻷﻧﺼﺎﺭ ﻣﻨﻬﻢ ﻳﺨﺪﺝ ﻓﺒﻨﻮﺍ،ﻣﺴﺠﺪ ﻗﺒﺎء
 .(4341F3341)«ﺍﻵﻳﺔ  ﻳﺎ ﺭﺳﻮﻝ ﷲ ﻣﺎ ﺃﺭﺩﺕ ﺇﻻ ﺍﻟﺤﺴﻨﻰ ﻓﺄﻧﺰﻝ ﷲﻘﺎﻝ: ﻓ .«؟ﻣﺎ ﺃﺭﺩﺕ ﺇﻟﻰ ﻣﺎ ﺃﺭﻯ
ﺇﻥ ﺃﻧﺎﺱ ﻣﻦ ﺍﻷﻧﺼﺎﺭ ﺍﺑﺘﻨﻮﺍ  »:ﻗﺎﻝﺍﻟﻌﺒﺎﺱ  ﻋﻦ ﺍﺑﻦﻭﺃﺧﺮﺝ ﺍﺑﻦ ﻣﺮﺩﻭﻳﻪ ﻣﻦ ﻁﺮﻳﻖ ﻋﻠﻲ ﺑﻦ ﺃﺑﻲ ﻁﻠﺤﺔ  .995
ﺍﺑﺘﻨﻮﺍ ﻣﺴﺠﺪﻛﻢ ﻭﺍﺳﺘﻤﺪﻭﺍ ﺑﻤﺎ ﺍﺳﺘﻄﻌﺘﻢ ﻣﻦ ﻗﻮﺓ ﻭﺳﻼﺡ ﻓﺈﻧﻲ ﺫﺍﻫﺐ ﺇﻟﻰ ﻗﻴﺼﺮ :ﻟﻬﻢ ﺃﺑﻮ ﻋﺎﻣﺮﻘﺎﻝ ﻓ،ﻣﺴﺠﺪﺍً 
 ﻘ�ﺎﻟﻮﺍﻓ �ﻣﺴ�ﺠﺪﻫﻢ ﺃﺗ�ﻮﺍ ﺍﻟﻨﺒ�ﻲ  ﻣﻠﻚ ﺍﻟﺮﻭﻡ ﻓﺂﺗﻰ ﺑﺠﻨﺪ ﻣﻦ ﺍﻟﺮﻭﻡ ﻓﺄﺧﺮﺝ ﻣﺤﻤﺪﺍ ًﻭﺃﺻﺤﺎﺑﻪ، ﻓﻠﻤﺎ ﻓﺮﻏﻮﺍ ﻣﻦ
 .«﴾(5341F4341)ﻻ ﺗﻘﻢ  ﻓﻴﻪ ﺃﺑﺪﺍ ﴿:ﻟﻪ: ﻟﻘﺪ ﻓﺮﻏﻨﺎ ﻣﻦ ﺑﻨﺎء ﻣﺴﺠﺪﻧﺎ ﻓﻨﺤﺐ ﺃﻥ ﺗﺼﻠﻲ ﻓﻴﻪ ﻓﺄﻧﺰﻝ ﷲ
ﺇﻥ ﺍﻟﻤﻨ�ﺎﻓﻘﻴﻦ ﻋﺮﺿ�ﻮﺍ ﺑﻤﺴ�ﺠﺪ ﻳﺒﻨﻮﻧ�ﻪ ﻳﻀ�ﺎﻫﻮﻥ ﺑ�ﻪ » : ﻗ�ﺎﻝﺑﻦ ﺃﺑﻲ ﻭﻗﺎﺹ  ﻋﻦ ﺳﻌﺪﻭﺃﺧﺮﺝ ﺍﻟﻮﺍﺣﺪﻱ    .006
: ﻘ�ﺎﻟﻮﺍﻓ �ﻣﻦ ﺑﻨﺎﺋﻪ ﺃﺗﻮﺍ ﺭﺳﻮﻝ ﷲ  ﻓﻠﻤﺎ ﻓﺮﻏﻮﺍ،ﺇﺫﺍ ﻗﺪﻡ ﻟﻴﻜﻮﻥ ﺇﻣﺎﻣﻬﻢ ﻓﻴﻪ ﻣﺴﺠﺪ ﻗﺒﺎء ﻷﺑﻲ ﻋﺎﻣﺮ ﺍﻟﺮﺍﻫﺐ
 .«﴾(6341F5341)ﻻ ﺗﻘﻢ ﻓﻴﻪ ﺃﺑﺪﺍ ﴿:ﻓﻨﺰﻟﺖ،ﺇﻧﺎ ﻗﺪ ﺑﻨﻴﻨﺎ ﻣﺴﺠﺪﺍ ًﻓﺼﻞ ﻓﻴﻪ
ﻓﻴ�ﻪ ﺭﺟ�ﺎﻝ ﻳﺤﺒ�ﻮﻥ ﺃﻥ ﻳﺘﻄﻬ�ﺮﻭﺍ ﴿:ﻧﺰﻟﺖ ﻫﺬﻩ ﺍﻵﻳﺔ ﻓﻲ ﺃﻫ�ﻞ ﻗﺒ�ﺎء »: ﻗﺎﻝﻫﺮﻳﺮﺓ  ﻋﻦ ﺃﺑﻲﻭﺃﺧﺮﺝ ﺍﻟﺘﺮﻣﺬﻱ  .106
 _______________
 ﺍﻗﺪﻱ ﻛﺬﺍﺏ ﻭﻗﺪ ﺭﻭﻱ ﻫﺬﺍ ﺍﻟﺴﺒﺐ ﻋﻦ ﻋﺪﺓ ﻣﻦ ﺍﻟﺘﺎﺑﻌﻴﻦﺍﻟﻮ(0341)
 (394/ 3ﺯﺍﺩ ﺍﻟﻤﺴﻴﺮ )(1341) 
 (573/ 1ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(2341) 
 ﻣﺮﺳﻞ ﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ ﺿﻌﻒ. 2/983ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺟﺮﻳﺮ (3341)
 ﻭﺇﺳﻨﺎﺩﻩ ﺿﻌﻴﻒ.  11/42ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ  6/9781ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ  (4341)
 ﺍﻟﻤﺼﺪﺭ ﺍﻟﺴﺎﺑﻖ ﻭﺇﺳﻨﺎﺩﻩ ﺿﻌﻴﻒ. (5341)
 ﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ ﺩﺍﻭﺩ ﺑﻦ ﺍﻟﺰﺑﺮﻗﺎﻥ ﻗﺎﻝ ﺍﻟﺤﺎﻓﻆ:ﻣﺘﺮﻭﻙ ﻭﻛﺬﺑﺔ ﺍﻷﺯﺩﻱ.  212ﺎﺏ ﺍﻟﻨﺰﻭﻝ ﻟﻠﻮﺍﺣﺪﻱ ﺃﺳﺒ(6341)
 (352)
 
 .«(7341F6341)ﺑﺎﻟﻤﺎء ﻓﻨﺰﻟﺖ ﻓﻴﻬﻢﻛﺎﻧﻮﺍ ﻳﺴﺘﻨﺠﻮﻥ : ﻗﺎﻝ ﴾ﻭﷲ ﻳﺤﺐ ﺍﻟﻤﻄﻬﺮﻳﻦ 
ﻤﺮ ﺑﻦ ﺷﺒﺔ ﻓﻲ ﺃﺧﺒ�ﺎﺭ ﺍﻟﻤﺪﻳﻨ�ﺔ ﻣ�ﻦ ﻁﺮﻳ�ﻖ ﺍﻟﻮﻟﻴ�ﺪ ﺑ�ﻦ ﺃﺑ�ﻲ ﺳ�ﻨﺪﺭ ﺍﻷﺳ�ﻠﻤﻲ ﻋﻨﻴﺤﻴ�ﻰ ﺑ�ﻦ ﻭﺃﺧﺮﺝ ﻋ  [ﻙ] .206
 ﴿:ﻛ�ﺎﻧﻮﺍ ﻳﻐﺴ�ﻠﻮﻥ ﺃﺩﺑ�ﺎﺭﻫﻢ ﻣ�ﻦ ﺍﻟﻐ�ﺎﺋﻂ ﻓﻴ�ﻪ،ﺃﻥ ﻫﺬﻩ ﺍﻵﻳﺔ ﻧﺰﻟﺖ ﻓ�ﻲ ﺃﻫ�ﻞ ﻗﺒﺎء :» ﻋﻦ ﺃﺑﻴﻪ ﺳﻬﻞ ﺍﻷﻧﺼﺎﺭﻱ 
  .«(8341F7341) ـ ﺍﻵﻳﺔ﴾ﺭﺟﺎﻝ ﻳﺤﺒﻮﻥ ﺃﻥ ﻳﺘﻄﻬﺮﻭﺍ 
ﻓﻴ�ﻪ  ﴿:ﺎء ﻣﻦ ﺃﻫﻞ ﻗﺒ�ﺎء ﻓﻨﺰﻟ�ﺖ ﻓ�ﻴﻬﻢﺃﺣﺪﺙ ﻗﻮﻡ ﺍﻟﻮﺿﻮء ﺑﺎﻟﻤ :»ﻗﺎﻝ  ﻋﻦ ﻋﻄﺎءﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮ  [ﻙ] .306
 .«﴾(9341F8341)ﺃﻥ ﻳﺘﻄﻬﺮﻭﺍ ﻭﷲ ﻳﺤﺐ ﺍﻟﻤﻄﻬﺮﻳﻦﺭﺟﺎﻝ ﻳﺤﺒﻮﻥ 
 
 [ﺗﻌﻠﻴﻖ]
ﻣﻦ ﻫﺬﻩ ﺍﻵﺛﺎﺭ ﻣﺘﻌﻠﻘ�ﺔ ﺑﻤﻄﻠ�ﻊ ﺍﻵﻳ�ﺔ ﻭﻫ�ﻮ ﻓﺎﻵﺛﺎﺭ ﺍﻷﺭﺑﻊ ﺍﻷﻭﻝ  ،ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﻋﺪﺓ ﺁﺛﺎﺭ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ 
ﻓﻘﻴﻦ ﺍﺑﺘﻨ�ﻮﺍ ﻣﺴ�ﺠﺪﺍ ًﺍﻁﻠ�ﻖ ﻋﻠﻴ�ﻪ ﻣﺴ�ﺠﺪ " ﺍﻟﻀ�ﺮﺍﺭ " ﻣﺤﺎﺭﺑ�ﺔ ﻟ�ﺪﻳﻦ ﷲ ﻭﺣﺎﺻ�ﻠﻬﺎ ﺃﻥ ﺍﻟﻤﻨ�ﺎ﴾ﻭﺍﻟﺬﻳﻦ ﺍﺗﺨﺬﻭﺍ ﻣﺴﺠﺪﺍ ﺿﺮﺍﺭﺍً  ﴿ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ 
ﻭﺻﺪﺍ ًﻋﻦ ﺳﺒﻴﻠﻪ ﻭﻗﺪ ﺍﺧﺘﺼﺮ ﺍﻟﻤﺆﻟﻒ ﻫﺬﻩ ﺍﻵﺛﺎﺭ ﻭﻗﺪ ﺟﻤﻌﺖ ﻓﻲ ﺳﻴﺎﻕ ﺃﻓﻀﻞ ﻣﻤﺎ ﺫﻛﺮﻩ ﺍﻟﻤﺆﻟﻒ ﻭﻗ�ﺪ ﺃﺧﺮﺟ�ﻪ ﺍﻹﻣ�ﺎﻡ ﺍﻟﻮﺍﺣ�ﺪﻱ ﺑﺴ�ﻴﺎﻕ 
 ﺃﻁﻮﻝ ﻭﺃﻭﺿﺢ ﻣﻦ ﻫﺬﺍ ﺃﺫﻛﺮﻩ ﻟﻠﻔﺎﺋﺪﺓ.
ﺃﻥ ﻳ�ﺄﺗﻴﻬﻢ، ﻓﺄﺗ�ﺎﻫﻢ  �ﺍﺗﺨﺬﻭﺍ ﻣﺴ�ﺠﺪ ﻗﺒ�ﺎء ﻭﺑﻌﺜ�ﻮﺍ ﺇﻟ�ﻰ ﺭﺳ�ﻮﻝ ﷲ  ﺍﻟﻤﻔﺴﺮﻭﻥ: ﺇﻥ ﺑﻨﻲ ﻋﻤﺮﻭ ﺑﻦ ﻋﻮﻑﻗﺎﻝ  :ﺭﺣﻤﻪ ﷲﻘﺎﻝ ﻓ 
ﻟﻴﺼ�ﻠﻰ ﻓﻴ�ﻪ ﻛﻤ�ﺎ ﻳﺼ�ﻠﻰ ﻓ�ﻲ ﻣﺴ�ﺠﺪ ﺇﺧﻮﺍﻧﻨ�ﺎ،  �ﻧﺒﻨﻰ ﻣﺴﺠﺪﺍ ﻭﻧﺮﺳﻞ ﺇﻟﻰ ﺭﺳ�ﻮﻝ ﷲ : ﻗﺎﻟﻮﺍﻓﺼﻠﻰ ﻓﻴﻪ، ﻓﺤﺴﺪﻫﻢ ﺇﺧﻮﺗﻬﻢ ﺑﻨﻮ ﻋﻤﺮﻭ، ﻭ
ﺒﺲ ﺍﻟﻤﺴ�ﻮﺡ، ﻭﺃﻧﻜ�ﺮ ﺩﻳ�ﻦ ﺍﻟﺤﻨﻴﻔﻴ�ﺔ ﻭﻟﻴﺼﻞ ﻓﻴﻪ ﺃﺑﻮ ﻋﺎﻣﺮ ﺍﻟﺮﺍﻫﺐ ﺇﺫﺍ ﻗﺪﻡ ﻣﻦ ﺍﻟﺸﺎﻡ، ﻭﻛﺎﻥ ﺃﺑﻮ ﻋﺎﻣﺮ ﻗﺪ ﺗﺮﻫﺐ ﻓﻲ ﺍﻟﺠﺎﻫﻠﻴﺔ ﻭﺗﻨﺼﺮ ﻭﻟ�
ﺍﻟﻤﺪﻳﻨﺔ ﻭﻋﺎﺩﺍﻩ ﻭﺳﻤﺎﻩ ﺍﻟﻨﺒﻲ ﻋﻠﻴﻪ ﺍﻟﺼﻼﺓ ﻭﺍﻟﺴﻼﻡ ﺃﺑﺎ ﻋﺎﻣﺮ ﺍﻟﻔﺎﺳﻖ ﻭﺧ�ﺮﺝ ﺇﻟ�ﻰ ﺍﻟﺸ�ﺎﻡ ﻭﺃﺭﺳ�ﻞ ﺇﻟ�ﻰ ﺍﻟﻤﻨ�ﺎﻓﻘﻴﻦ ﺃﻥ  �ﻟﻤﺎ ﻗﺪﻡ ﺭﺳﻮﻝ ﷲ 
ﻓﺒﻨ�ﻮﺍ  ﺍﺳﺘﻌﺪﻭﺍ ﺑﻤﺎ ﺍﺳﺘﻄﻌﺘﻢ ﻣﻦ ﻗﻮﺓ ﻭﺳﻼﺡ، ﻭﺍﺑﻨ�ﻮﺍ ﻟ�ﻲ ﻣﺴ�ﺠﺪﺍ ﻓ�ﺈﻧﻲ ﺫﺍﻫ�ﺐ ﺇﻟ�ﻰ ﻗﻴﺼ�ﺮ ﻓ�ﺂﺗﻲ ﺑﺠﻨ�ﺪ ﺍﻟ�ﺮﻭﻡ، ﻓ�ﺄﺧﺮﺝ ﻣﺤﻤ�ﺪﺍ ﻭﺃﺻ�ﺤﺎﺑﻪ
ﻣﺴﺠﺪﺍ ﺇﻟﻰ ﺟﻨﺐ ﻣﺴﺠﺪ ﻗﺒﺎء، ﻭﻛﺎﻥ ﺍﻟ�ﺬﻱ ﺑﻨ�ﻮﻩ ﺍﺛﻨ�ﻰ ﻋﺸ�ﺮ ﺭﺟ�ﻼ ﺣ�ﺰﺍﻡ ﺑ�ﻦ ﺧﺎﻟ�ﺪ، ﻭﻣ�ﻦ ﺩﺍﺭﻩ ﺃﺧ�ﺮﺝ ﺇﻟ�ﻰ ﺍﻟﻤﺴ�ﺠﺪ ﻭﺛﻌﻠﺒ�ﺔ ﺑ�ﻦ ﺣﺎﻁ�ﺐ 
ﻭﻣﻌﺘﺐ ﺑﻦ ﻗﺸﻴﺮ ﻭﺃﺑﻮ ﺣﺒﻴﺒﺔ ﺑﻦ ﺍﻻﺭﻋﺪ ﻭﻋﺒ�ﺎﺩ ﺑ�ﻦ ﺣﻨﻴ�ﻒ ﻭﺣﺎﺭﺛ�ﺔ ﻭﺟﺎﺭﻳ�ﺔ ﻭﺍﺑﻨ�ﺎﻩ ﻣﺠﻤ�ﻊ ﻭﺯﻳ�ﺪ ﻭﻧﺒﺘ�ﻞ ﺍﺑ�ﻦ ﺣ�ﺎﺭﺙ ﻭﻟﺤ�ﺎﺩ ﺑ�ﻦ ﻋﺜﻤ�ﺎﻥ 
ﺇﻧﺎ ﺑﻨﻴﻨﺎ ﻣﺴﺠﺪﺍ ﻟﺬﻱ ﺍﻟﻌﻠﺔ ﻭﺍﻟﺤﺎﺟ�ﺔ ﻭﺍﻟﻠﻴﻠ�ﺔ ﺍﻟﻤﻄﻴ�ﺮﺓ ﻭﺍﻟﻠﻴﻠ�ﺔ ﺍﻟﺸ�ﺎﺗﻴﺔ، ﻭﺇﻧ�ﺎ : ﻘﺎﻟﻮﺍﻓ �ﺃﺗﻮﺍ ﺭﺳﻮﻝ ﷲ ﻭﻭﺩﻳﻌﺔ ﺑﻦ ﺛﺎﺑﺖ، ﻓﻠﻤﺎ ﻓﺮﻏﻮﺍ ﻣﻨﻪ 
ﻧﺤﺐ ﺃﻧﺘﺄﺗﻴﻨﺎ ﻓﺘﺼﻠﻰ ﻟﻨﺎ ﻓﻴﻪ، ﻓﺪﻋﺎ ﺑﻘﻤﻴﺼﻪ ﻟﻴﻠﺒﺴﻪ ﻓﻴﺄﺗﻴﻬﻢ، ﻓﻨﺰﻝ ﻋﻠﻴﻪ ﺍﻟﻘﺮﺁﻥ ﻭﺃﺧﺒﺮ ﷲ ﻋﺰ ﻭﺟﻞ ﺧﺒﺮ ﻣﺴﺠﺪ ﺍﻟﻀ�ﺮﺍﺭ ﻭﻣ�ﺎ ﻫﻤ�ﻮﺍ ﺑ�ﻪ، 
ﻟﻬ�ﻢ: ﺍﻧﻄﻠﻘ�ﻮﺍ ﺇﻟ�ﻰ ﻫ�ﺬﺍ ﺍﻟﻤﺴ�ﺠﺪ ﻗ�ﺎﻝ ﻋ�ﺪﻱ ﻭﻋ�ﺎﻣﺮ ﺑ�ﻦ ﻳﺸ�ﻜﺮ ﻭﺍﻟﻮﺣﺸ�ﻲ ﻗﺎﺗ�ﻞ ﺣﻤ�ﺰﺓ، ﻭ ﻣﺎﻟﻚ ﺑﻦ ﺍﻟﺪﺧﺸﻢ ﻭﻣﻌﻦ ﺑﻦ �ﻓﺪﻋﺎ ﺭﺳﻮﻝ ﷲ 
ﺍﻟﻈﺎﻟﻢ ﺃﻫﻠﻪ ﻓﺎﻫﺪﻣﻮﻩ ﻭﺍﺣﺮﻗﻮﻩ، ﻓﺨﺮﺟﻮﺍ ﻭﺍﻧﻄﻠﻖ ﻣﺎﻟﻚ ﻭﺃﺧﺬ ﺳﻌﻔﺎ ﻣ�ﻦ ﺍﻟﻨﺨ�ﻞ ﻓﺄﺷ�ﻌﻞ ﻓﻴ�ﻪ ﻧ�ﺎﺭﺍ، ﺛ�ﻢ ﺩﺧﻠ�ﻮﺍ ﺍﻟﻤﺴ�ﺠﺪ ﻭﻓﻴ�ﻪ ﺃﻫﻠ�ﻪ ﻓﺤﺮﻗ�ﻮﻩ 
ﻭﺍﻟﻨ�ﺘﻦ ﻭﺍﻟﻘﻤﺎﻣ�ﺔ، ﻭﻣﺎﺗ�ﺄﺑﻮ ﻋ�ﺎﻣﺮ ﺑﺎﻟﺸ�ﺎﻡ ﻭﺣﻴ�ﺪﺍ  ﺃﻥ ﻳﺘﺨ�ﺬ ﺫﻟ�ﻚ ﻛﻨﺎﺳ�ﺔ ﺗﻠﻘ�ﻰ ﻓﻴﻬ�ﺎ ﺍﻟﺠﻴ�ﻒ �ﻭﻫ�ﺪﻣﻮﻩ ﻭﺗﻔ�ﺮﻕ ﻋﻨ�ﻪ ﺃﻫﻠ�ﻪ، ﻭﺃﻣ�ﺮ ﺍﻟﻨﺒ�ﻲ 
 .(0441F9341)ﻏﺮﻳﺒﺎ
 ﻫﺬﺍ ﺍﻟﺴﻴﺎﻕ ﻳﺠﻤﻊ ﺷﺘﺎﺕ ﻣﺎ ﺫﻛﺮﻩ ﺍﻟﻤﺆﻟﻒ ﻫﻨﺎ ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ. :ﻗﻠﺖ 
ﻭﻗﺪ ﻧﺰﻟﺖ ﻫ�ﺬﻩ ﺍﻵﻳ�ﺔ ﻓ�ﻲ ﺃﻫ�ﻞ ﻣﺴ�ﺠﺪ ﻗﺒ�ﺎء ﺣﻴ�ﺚ ﴾ﻓﻴﻪ ﺃﻧﺎﺱ ﻳﺤﺒﻮﻥ ﺃﻥ ﻳﺘﻄﻬﺮﻭﺍ ﴿ﻭﺃﻣﺎ ﺑﺎﻗﻲ ﺍﻵﺛﺎﺭ ﻓﻬﻲ ﻣﺘﻌﻠﻘﺔ ﺑﻘﻮﻟﻪ ﺗﻌﺎﻟﻰ  
 ﻭﺍﻟﻮﺿﻮء ﻓﻨﺰﻟﺖ ﺍﻵﻳﺔ ﺛﻨﺎء ﻋﻠﻴﻬﻢ ﻓﻲ ﻓﻌﻠﻬﻢ ﻭﺑﺎﻟ ﺍﻟﺘﻮﻓﻴﻖ. ﻛﺎﻧﻮﺍ ﻳﺤﺒﻮﻥ ﺃﻥ ﻳﺘﻄﻬﺮﻭﺍ ﺑﺎﻟﻤﺎء
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
ﻭﺳﻤﻮﻩ " ﻣﺴ�ﺠﺪﺍ ،ﺣﺘﻰ ﺍﺑﺘﻨﻮﺍ ﻣﺠﻤﻌﺎ ﻳﺪﺑﺮﻭﻥ ﻓﻴﻪ ﺍﻟﺸﺮ،ﺃﻯ ﻭﻣﻦ ﺍﻟﻤﻨﺎﻓﻘﻴﻦ ﺟﻤﺎﻋﺔ ﺑﺎﻟﻐﻮﺍ ﻓﻲ ﺍﻻﺟﺮﺍﻡ ﴾ﻭﺍﻟﺬﻳﻦ ﺍﺗﺨﺬﻭﺍ ﻣﺴﺠﺪﺍ ﺿﺮﺍﺭﺍ  ﴿
 .ﻭﻗﺪ ﺍﺷﺘﻬﺮ ﺑﺎﺳﻢ " ﻣﺴﺠﺪ ﺍﻟﻀﺮﺍﺭ "،" ﻣﻀﺎﺭﺓ ﻟﻠﻤﺆﻣﻨﻴﻦ
 .ﻯ ﻧﺼﺮﺓ ﻟﻠﻜﻔﺮ ﺍﻟﺬﻱ ﻳﺨﻔﻮﻧﻪﺃ ﴾ﻭﻛﻔﺮﺍ  ﴿
 ﻭﻳﺼﺮﻓﻮﻧﻬﻢ ﻋﻦ ﻣﺴﺠﺪ ﻗﺒﺎء.،ﺃﻯ ﻳﻔﺮﻗﻮﻥ ﺑﻮﺍﺳﻄﺘﻪ ﺟﻤﺎﻋﺔ ﺍﻟﻤﺆﻣﻨﻴﻦ﴾ﻭﺗﻔﺮﻳﻘﺎ ﺑﻴﻦ ﺍﻟﻤﺆﻣﻨﻴﻦ ﴿
ﻻ ﺍﺟ�ﺪ ﻗﻮﻣ�ﺎ  :ﻟﺮﺳ�ﻮﻝ ﷲﻗ�ﺎﻝ ﺃﻯ ﺗﺮﻗﺒ�ﺎ ﻭﺍﻧﺘﻈ�ﺎﺭﺍ ﻟﻘ�ﺪﻭﻡ " ﺃﺑ�ﻰ ﻋ�ﺎﻣﺮ ﺍﻟﻔﺎﺳ�ﻖ " ﺍﻟ�ﺬﻱ  ﴾ﻭﺇﺭﺻﺎﺩﺍ ﻟﻤﻦ ﺣﺎﺭﺏ ﷲ ﻭﺭﺳﻮﻟﻪ ﻣ�ﻦ ﻗﺒ�ﻞ  ﴿
ﻫﻢ ﻧﺎﺱ ﻣﻦ ﺍﻟﻤﻨﺎﻓﻘﻴﻦ ﺑﻨ�ﻮﺍ  :ﺍﻟﻄﺒﺮﻱ ﻓﻲ ﺭﻭﺍﻳﺔ ﺍﻟﻀﺤﺎﻙﻗﺎﻝ ،ﻟﻴﻜﻮﻥ ﻣﻌﻘﻼ ﻟﻪ،ﺍﻣﺮﻫﻢ ﺑﺒﻨﺎء ﺍﻟﻤﺴﺠﺪ ﻭﻫﻮ ﺍﻟﺬﻱ،ﻳﻘﺎﺗﻠﻮﻧﻚ ﺍﻻ ﻗﺎﺗﻠﺘﻚ ﻣﻌﻬﻢ
ﻭﺍﺫﺍ ﻗ�ﺪﻡ ﻅﻬ�ﺮ ﻋﻠ�ﻰ " ﻣﺤﻤ�ﺪ " ﻭﺗﻐﻠ�ﺐ ،ﺍﺫﺍ ﺭﺟ�ﻊ ﺍﺑ�ﻮ ﻋ�ﺎﻣﺮ ﺻ�ﻠﻰ ﻓﻴ�ﻪ :ﻭﻛﺎﻧﻮﺍ ﻳﻘﻮﻟ�ﻮﻥ،ﻳﻀﺎﺭﻭﻥ ﺑﻪ ﻧﺒﻰ ﷲ ﻭﺍﻟﻤﺴ�ﻠﻤﻴﻦ،ﻣﺴﺠﺪﺍ ﺑﻘﺒﺎء
 .ﻋﻠﻴﻪ
 ﻭﺍﻟﺘﻮﺳﻌﺔ ﻋﻠﻰ ﺍﻟﻤﺼﻠﻴﻦ،ﻣﻦ ﺍﻟﺮﻓﻖ ﺑﺎﻟﻤﺴﻜﻴﻦ،ﺎ ﺑﺒﻨﺎﺋﻪ ﺍﻻ ﺍﻟﺨﻴﺮ ﻭﺍﻻﺣﺴﺎﻥﻭﻟﻴﻘﺴﻤﻦ ﻣﺎ ﺍﺭﺩﻧ ﺃﻱ﴾ﻭﻟﻴﺤﻠﻔﻦ ﺇﻥ ﺃﺭﺩﻧﺎ ﺍﻻ ﺍﻟﺤﺴﻨﻰ  ﴿
ﺛﻢ ﻧﻬﻰ ﺗﻌﺎﻟﻰ ﺭﺳﻮﻟﻪ ﻋﻦ ﺍﻟﺼﻼﺓ ﻓ�ﻲ  ﺗﻰ ﺑﺈﻥ ﻭﺍﻟﻼﻡ ﻟﺰﻳﺎﺩﺓ ﺍﻟﺘﺄﻛﻴﺪ. ﻭﺃ،ﺃﻯ ﻭﷲ ﻳﻌﻠﻢ ﻛﺬﺑﻬﻢ ﻓﻲ ﺫﻟﻚ ﺍﻟﺤﻠﻒ ﴾ﻭﷲ ﻳﺸﻬﺪ ﺃﻧﻬﻢ ﻟﻜﺎﺫﺑﻮﻥ  ﴿
 _______________
(ﻣﻌﺠ�ﻢ 753ﺡ) 1/821(ﺳ�ﻨﻦ ﺍﺑ�ﻦ ﻣﺎﺟ�ﺔ 44ﺡ) 1/ 11(ﺳﻨﻦ ﺃﺑﻲ ﺩﺍﻭﺩ 315ﺡ) 1/501(ﻭﻗﺎﻝ: ﻏﺮﻳﺐ ﻣﻦ ﻫﺬﺍ ﺍﻟﻮﺟﻪ،ﺳﻨﻦ ﺍﻟﺒﻴﻬﻘﻲ ﺍﻟﻜﺒﺮﻱ 0013ﺡ) 5/082ﺳﻨﻦ ﺍﻟﺘﺮﻣﺬﻱ (7341)
ﺍﻟﻄﺒﻌ�ﺔ:  ﻓﻴﺼ�ﻞ ﺁﺑ�ﺎﺩ -ﺍﻟﻨﺎﺷ�ﺮ: ﺇﺩﺍﺭﺓ ﺍﻟﻌﻠ�ﻮﻡ ﺍﻷﺛﺮﻳ�ﺔ  ﺍﻟﻤﺤﻘ�ﻖ: ﺇﺭﺷ�ﺎﺩ ﺍﻟﺤ�ﻖ ﺍﻷﺛ�ﺮﻱ [703 - 012ﺍﻟﻤﺜﻨ�ﻰ ﺍﻟﻤﻮﺻ�ﻠﻲ ﺃﺑ�ﻮ ﻳﻌﻠ�ﻰ ]ﺍﻟﻤﺆﻟ�ﻒ: ﺃﺣﻤ�ﺪ ﺑ�ﻦ ﻋﻠ�ﻲ ﺑ�ﻦ  1/66ﺃﺑ�ﻲ ﻳﻌﻠ�ﻰ 
 7041ﺍﻷﻭﻟﻰ،
ﻴﺮﻩ ﻣﻦ ﺣ�ﺪﻳﺚ ﻋ�ﻮﻳﻢ ﻓﻲ ﺇﺳﻨﺎﺩﻩ ﺇﺑﺮﺍﻫﻴﻢ ﺑﻦ ﺃﺑﻲ ﻣﻴﻤﻮﻧﺔ ﻗﺎﻝ ﺍﻟﺤﺎﻓﻆ: ﻣﺠﻬﻮﻝ ﺍﻟﺤﺎﻝ،ﻭﻛﺬﻟﻚ ﺍﻟﺮﺍﻭﻱ ﻋﻨﻪ ﻳﻮﻧﺲ ﺑﻦ ﺍﻟﺤﺎﺭﺙ ﺿﻌﻴﻒ،ﻭﻟﻪ ﺷﺎﻫﺪ ﻋﻨﺪ ﺍﺑﻦ ﺧﺰﻳﻤﺔ ﻭﻏ 1ﻋﺪﺩ ﺍﻷﺟﺰﺍء: 
ﺣﺘ�ﻰ ﺍﻧﻘﻀ�ﺖ ﺍﻵﻳ�ﺔ،ﻓﻘﺎﻝ  (:  ﻓﻴ�ﻪ ﺭﺟ�ﺎﻝ ﻳﺤﺒ�ﻮﻥ ﺃﻥ ﻳﺘﻄﻬ�ﺮﻭﺍ )ﺇﻥ ﷲ ﻗﺪ ﺃﺣﺴﻦ ﻋﻠﻴﻜﻢ ﺍﻟﺜﻨ�ﺎء ﻓ�ﻲ ﺍﻟﻄﻬ�ﻮﺭ ﻭﻗ�ﺎﻝ  :»ﻗﺎﻝ ﻷﻫﻞ ﻗﺒﺎء   �ﺑﻦ ﺳﺎﻋﺪﺓ ﺍﻷﻧﺼﺎﺭﻱ ﺛﻢ ﺍﻟﻌﺠﻼﻧﻲ ﺃﻥ ﺍﻟﻨﺒﻲ 
(ﻭﻟﻪ ﺷﺎﻫﺪ ﺁﺧﺮ 38ﺡ) 1/54ﺻﺤﻴﺢ ﺍﺑﻦ ﺧﺰﻳﻤﺔ  « ﻮﻥ ﺃﺩﺑﺎﺭﻫﻢ ﻣﻦ ﺍﻟﻐﺎﺋﻂ ﻓﻐﺴﻠﻨﺎ ﻛﻤﺎ ﻏﺴﻠﻮﺍﻟﻬﻢ:ﻣﺎ ﻫﺬﺍ ﺍﻟﻄﻬﻮﺭ؟ ﻓﻘﺎﻟﻮﺍ: ﻣﺎ ﻧﻌﻠﻢ ﺷﻴﺌﺎ ًﺇﻻ ﺃﻧﻪ ﻛﺎﻥ ﻟﻨﺎ ﺟﻴﺮﺍﻥ ﻣﻦ ﺍﻟﻴﻬﻮﺩ ﻭﻛﺎﻧﻮ ﻳﻐﺴﻠ
ﺃﺧﺒﺮﻧﻲ ﺃﺣﻤﺪ ﺑﻦ ﻣﺤﻤﺪ ﺑﻦ ﺳﻠﻤﺔ ﺍﻟﻌﻨﺒﺮﻱ ﺣﺪﺛﻨﺎ ﻋﺜﻤﺎﻥ ﺑﻦ ﺳﻌﻴﺪ ﺍﻟﺪﺍﺭﻣﻲ ﺣ�ﺪﺛﻨﺎ ﻫﺸ�ﺎﻡ ﺑ�ﻦ ﻋﻤ�ﺎﺭ ﺍﻟﺴ�ﻠﻤﻲ ﺣ�ﺪﺛﻨﺎ ﺻ�ﺪﻗﺔ ﺑ�ﻦ ﺧﺎﻟ�ﺪ ﻋ�ﻦ ﻋﺘﺒ�ﺔ ﺑ�ﻦ ﺃﺑ�ﻲ ﻋﻨﺪ ﺍﻟﺤﺎﻛﻢ ﻓﻲ ﺍﻟﻤﺴﺘﺪﺭﻙ ﻗﺎﻝ 
ﻓﻲ ﻫﺬﻩ ﺍﻵﻳﺔ } ﻓﻴﻪ ﺭﺟﺎﻝ ﻳﺤﺒﻮﻥ ﺃﻥ ﻳﺘﻄﻬ�ﺮﻭﺍ ﻭﷲ    �ﻋﻦ ﺭﺳﻮﻝ ﷲ ﻨﻲ ﺃﺑﻮ ﺃﻳﻮﺏ ﺍﻷﻧﺼﺎﺭﻱ ﻭﺟﺎﺑﺮ ﺑﻦ ﻋﺒﺪ ﷲ ﻭﺃﻧﺲ ﺑﻦ ﻣﺎﻟﻚ ﺭﺿﻲ ﷲ ﻋﻨﻬﻢ ﺣﻜﻴﻢ ﺣﺪﺛﻨﻲ ﻁﻠﺤﺔ ﺑﻦ ﻧﺎﻓﻊ ﺣﺪﺛ
ﻧﺘﻮﺿ�ﺄ ﻟﻠﺼ�ﻼﺓ ﻭﺍﻟﻐﺴ�ﻞ ﻣ�ﻦ ﻳ�ﺎ ﻣﻌﺸ�ﺮ ﺍﻷﻧﺼ�ﺎﺭ ﺇﻥ ﷲ ﻗ�ﺪ ﺃﺛﻨ�ﻰ ﻋﻠ�ﻴﻜﻢ ﺧﻴ�ﺮﺍ ًﻓ�ﻲ ﺍﻟﻄﻬ�ﻮﺭ ﻓﻤ�ﺎ ﻁﻬ�ﻮﺭﻛﻢ ﻫ�ﺬﺍ؟ ﻗﺎﻟﻮﺍ:ﻳ�ﺎ ﺭﺳ�ﻮﻝ ﷲ   :»  �ﻳﺤ�ﺐ ﺍﻟﻤﻄﻬ�ﺮﻳﻦ { ﻓﻘ�ﺎﻝ ﺭﺳ�ﻮﻝ ﷲ 
ﻗ�ﺎﻝ ﺍﻟﺤ�ﺎﻛﻢ: ﺣ�ﺪﻳﺚ ﻛﺒﻴ�ﺮ ﺻ�ﺤﻴﺢ ﻓ�ﻲ  « ﻭﻫﻞ ﻣﻊ ﺫﻟﻚ ﻏﻴﺮﻩ؟ ﻗﺎﻟﻮﺍ: ﻻ ﻏﻴﺮ ﺇﻥ ﺃﺣﺪﻧﺎ ﺇﺫﺍ ﺧﺮﺝ ﻣﻦ ﺍﻟﻐﺎﺋﻂ ﺃﺣﺐ ﺃﻥ ﻳﺴﺘﻨﺠﻲ ﺑﺎﻟﻤﺎء ﻗﺎﻝ: ﻫﻮ ﺫﺍﻙ ﻫﺬﺍ     �ﺍﻟﺠﻨﺎﺑﺔ،ﻓﻘﺎﻝ ﺭﺳﻮﻝ ﷲ 
ﻭﻓ�ﻲ ﺍﻟﺒ�ﺎﺏ ﺃﻳﻀ�ﺎ ﻋ�ﻦ ﺃﺑ�ﻲ ﺃﻳ�ﻮﺏ ﻭﻏﻴ�ﺮﻩ ﻭﺍﻟﺨﻼﺻ�ﺔ ﺃﻥ ﺍﻟﺤ�ﺪﻳﺚ ﺻ�ﺤﻴﺢ  4/001ﺍ ﻛﺘﺎﺏ ﺍﻟﻄﻬﺎﺭﺓ ﻭﻟﻪ ﺷﺎﻫﺪ ﺃﻳﻀﺎ ﻋﻨﺪ ﺍﻟﻄﺒﺮﺍﻧﻲ ﻓﻲ ﺍﻟﻜﺒﻴﺮ ﻣﻦ ﺣﺪﻳﺚ ﺧﺰﻳﻤ�ﺔ ﺑ�ﻦ ﺛﺎﺑ�ﺖ ﻣﺨﺘﺼ�ﺮ
 ﺑﺸﻮﺍﻫﺪﻩ. 
ﺍﻟﻨﺎﺷ�ﺮ: ﺩﺍﺭ ﺍﻟﻜﺘ�ﺐ  ﺗﺤﻘﻴﻖ: ﻋﻠﻲ ﻣﺤﻤﺪ ﺩﻧ�ﺪﻝ ﻭﻳﺎﺳ�ﻴﻦ ﺳ�ﻌﺪ ﺍﻟ�ﺪﻳﻦ ﺑﻴ�ﺎﻥ ﻫـ262ﻟﻤﺆﻟﻒ: ﺃﺑﻮ ﺯﻳﺪ ﻋﻤﺮ ﺑﻦ ﺷﺒﺔ ﺍﻟﻨﻤﻴﺮﻱ ﺍﻟﺒﺼﺮﻱ ـ ﺳﻨﺔ ﺍﻟﻮﻓﺎﺓ  1/94ﺃﺧﺒﺎﺭ ﺍﻟﻤﺪﻳﻨﺔ ﻻﺑﻦ ﺷﺒﺔ  (8341)
 ﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ ﻳﺰﻳﺪ ﺑﻦ ﻋﻴﺎﺽ ﺃﺧﻮ ﺃﻧﺲ ﺑﻦ ﻋﻴﺎﺽ ﺿﻌﻴﻒ ﺟﺪﺍ ﻭﻛﺬﺑﻪ ﻣﺎﻟﻚ ﻭﻏﻴﺮﻩ 2ﻋﺪﺩ ﺍﻷﺟﺰﺍء:  ﻣﻜﺎﻥ ﺍﻟﻨﺸﺮ: ﺑﻴﺮﻭﺕ ﻡ6991-ﻫـ7141ﺳﻨﺔ ﺍﻟﻨﺸﺮ:  ﺍﻟﻌﻠﻤﻴﺔ
 ﻣﺮﺳﻞ ﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ ﻁﻠﺤﺔ ﺑﻦ ﻋﻤﺮﻭ ﺍﻟﺤﻀﺮﻣﻲ ﻣﺘﺮﻭﻙ 11/13ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ (9341)
 (571ﺃﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ ﻟﻠﻮﺍﺣﺪﻱ ) (0441) 
 (452)
 :ﻘﺎﻝﻣﺴﺠﺪ ﺍﻟﻀﺮﺍﺭ ﻓ
 ﻷﻧﻪ ﻟﻢ ﻳﺒﻦ ﺍﻻ ﻟﻴﻜﻮﻥ ﻣﻌﻘﻼ ﻷﻫﻞ ﺍﻟﻨﻔﺎﻕ،ﺃﻯ ﻻ ﺗﺼﻞ ﻓﻴﻪ ﻳﺎ ﻣﺤﻤﺪ ﺃﺑﺪﺍ ﴾ﻻ ﺗﻘﻢ ﻓﻴﻪ ﺃﺑﺪﺍ ﴿
 .ﺍﻟﻼﻡ ﻻﻡ ﺍﻟﻘﺴﻢ ﺃﻯ ﻟﻤﺴﺠﺪ ﻗﺒﺎء ﺍﻟﺬﻱ ﺑﻨﻲ ﻋﻠﻰ ﺗﻘﻮﻯ ﷲ ﻭﻁﺎﻋﺘﻪ ﴾ﻟﻤﺴﺠﺪ ﺃﺳﺲ ﻋﻠﻰ ﺍﻟﺘﻘﻮﻯ  ﴿
 .ﺃﻯ ﻣﻦ ﺍﻭﻝ ﻳﻮﻡ ﺍﺑﺘﺪﻯء ﻓﻲ ﺑﻨﺎﺋﻪ ﴾ﻣﻦ ﺃﻭﻝ ﻳﻮﻡ  ﴿
 .ﺃﻯ ﺃﻭﻟﻰ ﻭﺃﺟﺪﺭ ﺑﺄﻥ ﺗﺼﻠﻲ ﻓﻴﻪ ﻣﻦ ﻣﺴﺠﺪ ﺍﻟﻀﺮﺍﺭ ﴾ﺃﺣﻖ ﺃﻥ ﺗﻘﻮﻡ ﻓﻴﻪ  ﴿
 .ﻳﺤﺒﻮﻥ ﺍﻥ ﻳﺘﻄﻬﺮﻭﺍ ﻣﻦ ﺍﻟﺬﻧﻮﺏ ﻭﺍﻟﻤﻌﺎﺻﻲ -ﻭﻫﻢ ﺍﻻﻧﺼﺎﺭ  -ﺃﻯ ﻓﻲ ﻫﺬﺍ ﺍﻟﻤﺴﺠﺪ ﺭﺟﺎﻝ ﺍﺗﻘﻴﺎء  ﴾ﻳﺘﻄﻬﺮﻭﺍ ﻓﻴﻪ ﺭﺟﺎﻝ ﻳﺤﺒﻮﻥ ﺃﻥ  ﴿
 .(1441F0441)ﺛﻢ ﺍﺷﺎﺭ ﺗﻌﺎﻟﻰ ﺍﻟﻰ ﺍﻟﻔﺎﺭﻕ ﺑﻴﻦ ﻣﺴﺠﺪ ﺍﻟﺘﻘﻮﻯ،ﺍﻟﻈﺎﻫﺮﺓ ﻭﺍﻟﺒﺎﻁﻨﺔ،ﺃﻯ ﺍﻟﻤﺒﺎﻟﻐﻴﻦ ﻓﻲ ﺍﻟﻄﻬﺎﺭﺓ ﴾ﻭﷲ ﻳﺤﺐ ﺍﻟﻤﻄﻬﺮﻳﻦ ﴿
 
ۡﻢ َﻭﺃَۡﻣَﻮٰ ﻟَﻬُﻢ ﺑِﺄَﻥﱠ ﻟَﻬُُﻢ ٱۡﻟَﺠﻨﱠﺔَﻭ ﻳُﻘَٰ ﺘِﻠُﻮَﻥ ﻓِﻲ َﺳﺒِﻴِﻞ ٱﻟﱠ  ِﻓَﻴَۡﻘﺘُﻠُﻮَﻥ َﻭﻳُۡﻘﺘَﻠُﻮَﻥۖ َﻭۡﻋًﺪﺍ َﻋﻠَۡﻴِﻪ ﺇِﻥﱠ ٱﻟﱠ  َٱۡﺷﺘََﺮٰﻯ ِﻣَﻦ ٱۡﻟُﻤۡﺆِﻣﻨِﻴَﻦ ﺃَﻧﻔَُﺴﻬُ  ﴿
ﻱ ﺑَﺎﻳَۡﻌﺘُﻢ ﺑِِﻪۦﻭ َﻭَﺫٰ ﻟَِﻚ ﻫَُﻮ ﻓَٰﻰ ﺑَِﻌۡﻬِﺪﻩِۦ ِﻣَﻦ ٱﻟﱠ ِﻭ ﻓَﭑۡﺳﺘَۡﺒِﺸُﺮﻭْﺍ ﺑِﺒَۡﻴِﻌُﻜُﻢ ٱﻟﱠﺬ ِﺃﻭ ۡٱﻟﺘﱠۡﻮَﺭٰٮِﺔ َﻭٱۡﻹِ ﻧِﺠﻴِﻞ َﻭٱۡﻟﻘُۡﺮَءﺍِﻥﻭ َﻭَﻣۡﻦ  ﺎ ﻓِﻲَﺣﻘّ ٗ
 ﴾  ۱۱۱ٱۡﻟﻔَۡﻮُﺯ ٱۡﻟَﻌِﻈﻴُﻢ 
     
 .ـ ﺍﻵﻳﺔ( ﻣﻦ ﺍﻟﻤﺆﻣﻨﻴﻦ ﺇﻥ ﷲ ﺍﺷﺘﺮﻯ :)ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﺍﺷ�ﺘﺮﻁ : �ﻋﺒ�ﺪ ﷲ  ﺑ�ﻦ ﺭﻭﺍﺣ�ﺔ ﻟﺮﺳ�ﻮﻝ ﷲ ﻗ�ﺎﻝ  :»ﻗﺎﻝ ﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮ ﻋﻦ ﻣﺤﻤﺪ ﺑﻦ ﻛﻌﺐ ﺍﻟﻘﺮﻅﻲ  .406
ﻭﺃﺷﺘﺮﻁ ﻟﻨﻔﺴ�ﻲ ﺃﻥ ﺗﻤﻨﻌ�ﻮﻧﻲ ،ﺮﻛﻮﺍ ﺑﻪ ﺷﻴﺌﺎً ﺍﺷﺘﺮﻁ ﻟﺮﺑﻲ ﺃﻥ ﺗﻌﺒﺪﻭﻩ ﻭﻻ ﺗﺸ :»ﻗﺎﻝ ،ﻟﺮﺑﻚ ﻭﻟﻨﻔﺴﻚ ﻣﺎ ﺷﺌﺖ
ﺭﺑﺢ ﺍﻟﺒﻴﻊ ﻻ ﻧﻘﻴ�ﻞ ﻗﺎﻟﻮﺍ:  .«ﺍﻟﺠﻨﺔ:»ﻗﺎﻝ  ؟ﻓﺈﺫﺍ ﻓﻌﻠﻨﺎ ﺫﻟﻚ ﻓﻤﺎ ﻟﻨﺎﻗﺎﻟﻮﺍ:  «ﻣﻤﺎ ﺗﻤﻨﻌﻮﻥ ﻣﻨﻪ ﺃﻧﻔﺴﻜﻢ ﻭﺃﻣﻮﺍﻟﻜﻢ
 .«(2441F1441)﴾ﺇﻥ ﷲ ﺍﺷﺘﺮﻯ ﺍﻟﻤﺆﻣﻨﻴﻦ ﺃﻧﻔﺴﻬﻢ ﴿:ﻓﻨﺰﻟﺖ،ﻭﻻ ﻧﺴﺘﻘﻴﻞ
 
 [ﺗﻌﻠﻴﻖ]
 ،ﻭﻫﻲ ﻳ�ﺪﻝ ﻋﻠ�ﻰ ﺧﻴ�ﺮ ﺳ�ﻔﻘﺔ ﻭﺧﻴ�ﺮ ﻋﻘ�ﺪ ﺗﺠ�ﺎﺭﺓ ﻓ�ﻲ ﺍﻟﺘ�ﺎﺭﻳﺦ،ﻵﻳ�ﺔﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺛﺮﺍً ﻭﺍﺣﺪﺍ ًﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫ�ﺬﻩ ﺍ 
ﺣﻴﺚ ﻛﺎﻥ ﺍﻟﻤﺸﺘﺮﻯ ﻫﻮ ﷲ ﻭﺍﻟﺒﺎﺋﻊ ﻫﻢ ﺻﺤﺎﺑﺔ ﺭﺳﻮﻝ ﷲ ﺍﻟﻤﺆﻣﻨﻴﻦ ﻭﺍﻟﺜﻤﻦ ﺍﻟﺠﻨﺔ ﻭﺍﻟﻤ�ﺜﻤﻦ ﻫ�ﻮ ﺃﻧﻔ�ﺲ ﺍﻟﻤ�ﺆﻣﻨﻴﻦ ﺟﻌﻠﻨ�ﺎ ﷲ ﻣﻤ�ﻦ ﻳﻨ�ﺪﺭﺝ 
 .ﺗﺤﺖ ﻫﺬﻩ ﺍﻟﺴﻔﻘﺔ
ﻛﻞ ﻣﻦ ﺟﺎﻫ�ﺪ ﻓ�ﻲ ﺳ�ﺒﻴﻞ ﷲ ﻣ�ﻦ ﺃﻣ�ﺔ ﻣﺤﻤ�ﺪ ﻓﻲ ﺍﻟﺒﺤﺮ ﻭﺍﻵﻳﺔ ﻋﺎﻣﺔ ﻓﻲ ﻗﺎﻝ .ﻭﻣﻌﻨﻰ ﺍﻵﻳﺔ ﻋﺎﻡ ﻭﺇﻥ ﻛﺎﻥ ﺳﺒﺐ ﺍﻟﻨﺰﻭﻝ ﺧﺎﺹ 
 .(3441F2441)ﺻﻠﻰ ﷲ ﻋﻠﻴﻪ ﻭﺳﻠّﻢ ﺇﻟﻰ ﻳﻮﻡ ﺍﻟﻘﻴﺎﻣﺔ
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
 ﺃﻯ ﺍﺷﺘﺮﻯ ﺍﻣﻮﺍﻝ ﺍﻟﻤﺆﻣﻨﻴﻦ ﻭﺍﻧﻔﺴﻬﻢ ﺑﺎﻟﺠﻨﺔ. ﴾ﺇﻥ ﷲ ﺍﺷﺘﺮﻯ ﻣﻦ ﺍﻟﻤﺆﻣﻨﻴﻦ ﺃﻧﻔﺴﻬﻢ ﻭﺃﻣﻮﺍﻟﻬﻢ ﺑﺄﻥ ﻟﻬﻢ ﺍﻟﺠﻨﺔ  ﴿
 .ء ﻛﻠﻤﺘﻪﺃﻯ ﻳﺠﺎﻫﺪﻭﻥ ﻻﻋﺰﺍﺯ ﺩﻳﻦ ﷲ ﻟﻢ ﺍﻋﻼ ﴾ﻳﻘﺎﺗﻠﻮﻥ ﻓﻲ ﺳﺒﻴﻞ ﷲ  ﴿
 ﺍﻻﺳﺘﺸﻬﺎﺩ ﻓﻲ ﺍﻟﻤﻌﺮﻛﺔ ﺑﻤﻮﺗﻬﻢ ﺃﻭ،ﺃﻯ ﻓﻲ ﺣﺎﻟﺘﻲ ﺍﻟﻈﻔﺮ ﺑﺎﻻﻋﺪﺍء ﺑﻘﺘﻠﻬﻢ ﴾ﻓﻴﻘﺘﻠﻮﻥ ﻭﻳﻘﺘﻠﻮﻥ  ﴿
 .ﺃﻯ ﻭﻋﺪﻫﻢ ﺑﻪ ﺍﻟﻤﻮﻟﻰ ﻭﻋﺪﺍ ﻗﺎﻁﻌﺎ ﴾ﻭﻋﺪﺍ ﻋﻠﻴﻪ ﺣﻘﺎ ﴿
 .ﻭﺍﻟﻘﺮﺁﻥ(،ﻭﺍﻻﻧﺠﻴﻞ،ﺃﻯ ﻭﻋﺪﺍ ﻣﺜﺒﺘﺎ ﻓﻲ ﺍﻟﻜﺘﺐ ﺍﻟﻤﻘﺪﺳﺔ ) ﺍﻟﺘﻮﺭﺍﺓ ﴾ﻓﻲ ﺍﻟﺘﻮﺍﺭﺓ ﻭﺍﻹﻧﺠﻴﻞ ﻭﺍﻟﻘﺮﺁﻥ  ﴿
ﻻﻥ ﺍﺧ�ﻼﻑ ﺍﻟﻤﻴﻌ�ﺎﺩ  :ﺍﻟﺰﻣﺨﺸ�ﺮﻱﻗﺎﻝ ! ﺃﻯ ﻻ ﺍﺣﺪ ﺍﻭﻓﻰ ﻣﻦ ﷲ ﺟﻞ ﻭﻋﻼ،ﺍﻻﺳﺘﻔﻬﺎﻡ ﺍﻧﻜﺎﺭﻱ ﺑﻤﻌﻨﻰ ﺍﻟﻨﻔﻲ ﴾ ﻭﻣﻦ ﺃﻭﻓﻰ ﺑﻌﻬﺪﻩ ﻣﻦ ﷲ ﴿
 .ﻭﻻ ﺗﺮﻯ ﺗﺮﻏﻴﺒﺎ ﻓﻲ ﺍﻟﺠﻬﺎﺩ ﺍﺣﺴﻦ ﻣﻨﻪ ﻭﺍﺑﻠﻎ ؟ﻓﻜﻴﻒ ﺑﺎﻟﻐﻨﻲ ﺍﻟﺬﻱ ﻻ ﻳﺠﻮﺯ ﻋﻠﻴﻪ ﺍﻟﻘﺒﻴﺢ،ﻻ ﻳﻘﺪﻡ ﻋﻠﻴﻪ ﺍﻟﻜﺮﺍﻡ ﻣﻦ ﺍﻟﺨﻠﻖ،ﻗﺒﻴﺢ
 ﻭﺍﻓﺮﺣﻮﺍ ﺑﻪ ﻏﺎﻳﺔ ﺍﻟﻔﺮﺡ،ﺑﺬﻟﻚ ﺍﻟﺒﻴﻊ ﺍﻟﺮﺍﺑﺢﺃﻯ ﺍﺑﺸﺮﻭﺍ ﴾ﻓﺎﺳﺘﺒﺸﺮﻭﺍ ﺑﺒﻴﻌﻜﻢ ﺍﻟﺬﻱ ﺑﺎﻳﻌﺘﻢ ﺑﻪ  ﴿
 .(4441F3441)ﻫﻮ ﺍﻟﻔﻮﺯ ﺍﻟﺬﻱ ﻻ ﻓﻮﺯ ﺍﻋﻈﻢ ﻣﻨﻪ﴾ﻭﺫﻟﻚ ﻫﻮ ﺍﻟﻔﻮﺯ ﺍﻟﻌﻈﻴﻢ ﴿
 
ۡﻢ ﺃَۡﺻَﺤٰ ُﺐ ﺃَﻥ ﻳَۡﺴﺘَۡﻐﻔُِﺮﻭْﺍ ﻟِۡﻠُﻤۡﺸِﺮِﻛﻴَﻦ َﻭﻟَۡﻮ َﻛﺎﻧُٓﻮْﺍ ﺃُْﻭﻟِﻲ ﻗُۡﺮﺑَٰﻰ ِﻣۢﻦ ﺑَۡﻌِﺪ َﻣﺎ ﺗَﺒَﻴﱠَﻦ ﻟَﻬُۡﻢ ﺃَﻧﱠﻬُ  َﻣﺎ َﻛﺎَﻥ ﻟِﻠﻨﱠﺒِﻲﱢ َﻭٱﻟﱠِﺬﻳَﻦ َءﺍَﻣﻨُٓﻮْﺍ  ﴿
 ﴾  ۳۱۱ٱۡﻟَﺠِﺤﻴِﻢ 
 
 .ـ ﺍﻵﻳﺔ(ﻣﺎ ﻛﺎﻥ ﻟﻠﻨﺒﻲ  :)ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ       
ﺩﺧ�ﻞ ﻋﻠﻴ�ﻪ ،ﻟﻤﺎ ﺣﻀ�ﺮﺕ ﺃﺑ�ﺎ ﻁﺎﻟ�ﺐ ﺍﻟﻮﻓﺎﺓ » :ﻗﺎﻝﺃﺧﺮﺝ ﺍﻟﺸﻴﺨﺎﻥ ﻣﻦ ﻁﺮﻳﻖ ﺳﻌﻴﺪ ﺑﻦ ﺍﻟﻤﺴﻴﺐ ﻋﻦ ﺃﺑﻴﻪ  .506
ﺪ ﺃﻱ ﻋﻢ ﻗ�ﻞ ﻻ ﺇﻟ�ﻪ ﺇﻻ ﷲ ﺃﺣ�ﺎﺝ ﻟ�ﻚ ﺑﻬ�ﺎ ﻋﻨ� :»ﻘﺎﻝ ﻓ،ﻭﻋﻨﺪﻩ ﺃﺑﻮ ﺟﻬﻞ ﻭﻋﺒﺪ ﷲ ﺑﻦ ﺃﺑﻲ ﺃﻣﻴﺔ �ﺭﺳﻮﻝ ﷲ 
ﻓﻠﻢ ﻳ�ﺰﺍﻻ ﻳﻜﻠﻤﺎﻧ�ﻪ ﺣﺘ�ﻰ ﺁﺧ�ﺮ ؟ﺃﺗﺮﻏ�ﺐ ﻋ�ﻦ ﻣﻠ�ﺔ ﻋﺒ�ﺪ ﺍﻟﻤﻄﻠ�ﺐ: ﺃﺑﻮ ﺟﻬﻞ ﻭﻋﺒ�ﺪ ﷲ ﻳ�ﺎ ﺃﺑ�ﺎ ﻁﺎﻟ�ﺐﻘﺎﻝ ﻓ  .«ﷲ
ﻣ�ﺎ  ﴿:ﻓﻨﺰﻟ�ﺖ .«ﻷﺳﺘﻐﻔﺮﻥ ﻟﻚ ﻣﺎ ﻟﻢ ﺃﻧﻪ ﻋﻨ�ﻚ :»  �ﺍﻟﻨﺒﻲ ﻘﺎﻝ ﻓ،ﺷﻲء ﻛﻠﻤﻬﻢ ﺑﻪ ﻫﻮ ﻋﻠﻰ ﻣﻠﺔ ﻋﺒﺪ ﺍﻟﻤﻄﻠﺐ
ﺇﻧ�ﻚ ﻻ ﺗﻬ�ﺪﻱ ﻣ�ﻦ ﺃﺣﺒﺒ�ﺖ ﴿:ﺐ ﻭﺃﻧﺰﻝ ﻓﻲ ﺃﺑﻲ ﻁﺎﻟ،ـ ﺍﻵﻳﺔ﴾ﻛﺎﻥ ﻟﻠﻨﺒﻲ ﻭﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ ﺃﻥ ﻳﺴﺘﻐﻔﺮﻭﺍ ﻟﻠﻤﺸﺮﻛﻴﻦ 
 .ﻭﻅﺎﻫﺮ ﺃﻥ ﺍﻵﻳﺔ ﻧﺰﻟﺖ ﺑﻤﻜﺔ.«(5441F4441)ـ ﺍﻵﻳﺔ﴾
 _______________
 (573/ 1ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(1441) 
 ﻣﻨﻘﻄﻊ ﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ ﺿﻌﻒ.  11/53ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ (2441)
 (48/ 5ﺗﻔﺴﻴﺮ ﺍﻟﺒﺤﺮ ﺍﻟﻤﺤﻴﻂ ـ  )(3441) 
 (873/ 1ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(4441) 
( ﺍﻹﻳﻤ�ﺎﻥ ﻻﺑ�ﻦ 5302ﺡ)4/09ﺳ�ﻨﻦ ﺍﻟﻨﺴ�ﺎﺋﻲ  1/42( ﻣﺴﻨﺪ ﺃﺑ�ﻲ ﻋﻮﺍﻧ�ﺔ 289ﺡ)3/262(ﺻﺤﻴﺢ ﺍﺑﻦ ﺣﺒﺎﻥ 42ﺡ) 1/45(ﺻﺤﻴﺢ ﻣﺴﻠﻢ 8934ﺡ) 4/7171ﺻﺤﻴﺢ ﺍﻟﺒﺨﺎﺭﻱ (5441)
 
 (552)
 
ﺳ���ﻤﻌﺖ ﺭﺟ���ﻼ ًﻳﺴ���ﺘﻐﻔﺮ ﻷﺑﻮﻳ���ﻪ ﻭﻫﻤ���ﺎ  :» ﻗ���ﺎﻝ ﻋ���ﻦ ﻋﻠ���ﻲﻭﺃﺧ���ﺮﺝ ﺍﻟﺘﺮﻣ���ﺬﻱ ﻭﺣﺴ���ﻨﺔ ﻭﺍﻟﺤ���ﺎﻛﻢ   [ﻙ] .606
ﻓﺬﻛﺮﺕ ﺫﻟ�ﻚ ،ﺍﺳ�ﺘﻐﻔﺮ ﺇﺑ�ﺮﺍﻫﻴﻢ ﻷﺑﻴ�ﻪ ﻭﻫ�ﻮ ﻣﺸ�ﺮﻙﻘﺎﻝ ﻭﻫﻤﺎ ﻣﺸﺮﻛﺎﻥ؟ ﻓ ﺃﺗﺴﺘﻐﻔﺮ ﻷﺑﻮﻳﻚ:ﻓﻘﻠﺖ ﻟﻪ،ﻣﺸﺮﻛﺎﻥ
 .«﴾(6441F5441)ﻟﻠﻨﺒﻲ ﻭﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ ﺃﻥ ﻳﺴﺘﻐﻔﺮﻭﺍ ﻟﻠﻤﺸﺮﻛﻴﻦﻣﺎ ﻛﺎﻥ ﴿:ﻓﻨﺰﻟﺖ،�ﻟﺮﺳﻮﻝ ﷲ 
ﻳﻮﻣ�ﺎ ًﺇﻟ�ﻰ  �ﺧ�ﺮﺝ ﺭﺳ�ﻮﻝ ﷲ » :ﻗ�ﺎﻝﻣﺴ�ﻌﻮﺩ  ﻋ�ﻦ ﺍﺑ�ﻦﻭﺃﺧﺮﺝ ﺍﻟﺤ�ﺎﻛﻢ ﻭﺍﻟﺒﻴﻬﻘ�ﻲ ﻓ�ﻲ ﺍﻟ�ﺪﻻﺋﻞ ﻭﻏﻴﺮﻫﻤ�ﺎ    .706
ﺇﻥ ﺍﻟﻘﺒﺮ ﺍﻟ�ﺬﻱ ﺟﻠﺴ�ﺖ ﻋﻨ�ﺪﻩ ﻗﺒ�ﺮ  :»ﻘﺎﻝ ﻓ،ﻓﺠﻠﺲ ﺇﻟﻰ ﻗﺒﺮ ﻣﻨﻬﺎ ﻓﻨﺎﺟﺎﻩ ﻁﻮﻳﻼ ﺛﻢ ﺑﻜﻰ ﻓﺒﻜﻴﺖ ﻟﺒﻜﺎﺋﻪ،ﺍﻟﻤﻘﺎﺑﺮ
ﻣ��ﺎ ﻛ��ﺎﻥ ﻟﻠﻨﺒ��ﻲ ﻭﺍﻟ��ﺬﻳﻦ ﺁﻣﻨ��ﻮﺍ ﺃﻥ ﴿:ﻓ��ﺄﻧﺰﻝ ﷲ .«ﻋﺎء ﻟﻬ��ﺎ ﻓﻠ��ﻢ ﻳ��ﺄﺫﻥ ﻟ��ﻲﺃﻣ��ﻲ ﻭﺇﻧ��ﻲ ﺍﺳ��ﺘﺄﺫﻧﺖ ﺭﺑ��ﻲ ﻓ��ﻲ ﺍﻟ��ﺪ
 .«﴾(7441F6441)ﻳﺴﺘﻐﻔﺮﻭﺍ ﻟﻠﻤﺸﺮﻛﻴﻦ
ﺇﺫ ﻭﻗ�ﻒ ﻋﻠ�ﻰ ﻋﺴ�ﻔﺎﻥ  �ﻛﻨ�ﺖ ﻣ�ﻊ ﺍﻟﻨﺒ�ﻲ  :»ﻗ�ﺎﻝ ﻭﺃﺧﺮﺝ ﺃﺣﻤﺪ ﻭﺍﺑﻦ ﻣﺮﺩﻭﻳﻪ ﻭﺍﻟﻠﻔﻆ ﻟﻪ ﻣﻦ ﺣﺪﻳﺚ ﺑﺮﻳﺪﺓ   .806
ﻣ�ﺎ  ﴿:ﷲﻓ�ﺄﻧﺰﻝ  .«ﺇﻧﻲ ﺍﺳﺘﺄﺫﻧﺖ ﺭﺑﻲ ﺃﻥ ﺃﺳﺘﻐﻔﺮ ﻟﻬ�ﺎ ﻓﻨﻬﻴ�ﺖ:»ﻗﺎﻝ ﻭﺻﻠﻰ ﻭﺑﻜﻰ ﺛﻢ  ﻓﺄﺑﺼﺮ ﻗﺒﺮﺃﻣﻪ ﻓﺘﻮﺿﺄ
  .«(8441F7441)ـ ﺍﻵﻳﺔ﴾ﻛﺎﻥ ﻟﻠﻨﺒﻲ ﻭﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ ﺃﻥ ﻳﺴﺘﻐﻔﺮﻭﺍ ﻟﻠﻤﺸﺮﻛﻴﻦ 
ﻭﺃﻥ ﺫﻟ�ﻚ ﺑﻌ�ﺪ ﺃﻥ ﺭﺟ�ﻊ ﻣ�ﻦ ﺗﺒ�ﻮﻙ ﻭﺳ�ﺎﻓﺮ .ﻭﺃﺧﺮﺝ ﺍﻟﻄﺒﺮﺍﻧﻲ ﻭﺍﺑﻦ ﻣﺮﺩﻭﻳﻪ ﻧﺤﻮﻩ ﻣﻦ ﺣﺪﻳﺚ ﺍﺑ�ﻦ ﻋﺒ�ﺎﺱ .906
 . (9441F8441)ﺇﻟﻰ ﻣﻜﺔ ﻣﻌﺘﻤﺮﺍ ﻓﻬﺒﻂ ﻋﻨﺪ ﺛﻨﻴﺔ ﻋﺴﻔﺎﻥ
ﺑﻲ ﻁﺎﻟ�ﺐ ﻭﻣﺘ�ﺄﺧﺮ ﻭﻫ�ﻮ ﺃﻣ�ﺮ ﺁﻣﻨ�ﺔ ﻳﺤﺘﻤﻞ ﺃﻥ ﻳﻜﻮﻥ ﻟﻨﺰﻭﻝ ﺍﻵﻳﺔ ﺃﺳﺒﺎﺏ ﻣﺘﻘﺪﻡ ﻭﻫﻮﺃﻣﺮ ﺃ:ﺍﻟﺤﺎﻓﻆ ﺑﻦ ﺣﺠﺮﻗﺎﻝ  
 ﻭﻗﺼﺔ ﻋﻠﻲ ﻭﺟﻤﻊ ﻏﻴﺮﻩ ﺑﺘﻌﺪﺩ ﺍﻟﻨﺰﻭﻝ.      
 
 [ﺗﻌﻠﻴﻖ]
 .ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﻋﺪﺓ ﺃﺣﺎﺩﻳﺚ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﻭﻫﻲ ﺗﺸﺘﻤﻞ ﻋﻠﻰ ﺛﻼﺛﺔ ﺃﺳﺒﺎﺏ ﻟﻠﻨﺰﻭﻝ 
 ﻟﻌﻤﻪ ﺃﺑﻲ ﻁﺎﻟﺐ. �ﺃﺣﺪﻫﺎ ﻓﻲ ﺍﺳﺘﻐﻔﺎﺭ ﺍﻟﻨﺒﻲ 
 .ﻷﻣﻪ �ﻭﺍﻟﺜﺎﻧﻲ ﻓﻲ ﺍﺳﺘﻐﻔﺎﺭ ﺍﻟﻨﺒﻲ 
 .ﻭﺍﺣﺪ ﻣﻦ ﺍﻟﺼﺤﺎﺑﺔ ﻷﺑﻮﻳﻪ ﻭﺍﻟﺜﺎﻟﺚ ﻓﻲ ﺍﺳﺘﻐﻔﺎﺭ
ﻣ�ﺎ ﻛ�ﺎﻥ ﻟﻠﻨﺒ�ﻲ ﻭﺍﻟ�ﺬﻳﻦ ﺁﻣﻨ�ﻮﺍ ﴿ﻋﻦ ﻗﺘﺎﺩﺓ ﻗﻮﻟﻪ: : ﻗﺎﻝﻭﻗﺪ ﻭﺭﺩ ﺳﺒﺐ ﺭﺍﺑﻊ ﻟﻢ ﻳﺬﻛﺮﻩ ﺍﻟﻤﺆﻟﻒ ﺫﻛﺮﻩ ﺍﻹﻣﺎﻡ ﺍﺑﻦ ﺟﺮﻳﺮ ﺭﺣﻤﻪ ﷲ  
 ﻳ�ﺎ ﻧﺒ�ﻲ ﷲ، ﺇﻥ ﻣ�ﻦ ﺁﺑﺎﺋﻨ�ﺎ ﻣ�ﻦ ﻛ�ﺎﻥ ﻳُْﺤِﺴ�ﻦ ﺍﻟﺠ�ﻮﺍﺭ،: ﻗ�ﺎﻟﻮﺍ �، ﺍﻵﻳﺔ، ﺫﻛﺮ ﻟﻨ�ﺎ ﺃﻥ ﺭﺟ�ﺎﻻ ﻣ�ﻦ ﺃﺻ�ﺤﺎﺏ ﺍﻟﻨﺒ�ﻲ ﴾ﺃﻥ ﻳﺴﺘﻐﻔﺮﻭﺍ ﻟﻠﻤﺸﺮﻛﻴﻦ
ﺑﻠﻰ! ﻭﷲ ﻷﺳﺘﻐﻔﺮّﻥ ﻷﺑ�ﻲ، ﻛﻤ�ﺎ ﺍﺳ�ﺘﻐﻔﺮ ﺇﺑ�ﺮﺍﻫﻴﻢ  :�ﺍﻟﻨﺒﻲ ﻘﺎﻝ ﻓ: ﻗﺎﻝﻭﻳﺼﻞ ﺍﻷﺭﺣﺎﻡ، ﻭﻳﻔﻚ ﺍﻟﻌﺎﻧﻲ، ﻭﻳﻮﻓﻲ ﺑﺎﻟﺬﻣﻢ، ﺃﻓﻼ ﻧﺴﺘﻐﻔﺮ ﻟﻬﻢ؟ 
"ﻭﻣﺎ ﻛﺎﻥ : ﻘﺎﻝﻓﺄﻧﺰﻝ ﷲ: "ﻣﺎ ﻛﺎﻥ ﻟﻠﻨﺒﻲ ﻭﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ ﺃﻥ ﻳﺴﺘﻐﻔﺮﻭﺍ ﻟﻠﻤﺸﺮﻛﻴﻦ" ﺣﺘﻰ ﺑﻠﻎ: "ﺍﻟﺠﺤﻴﻢ"، ﺛﻢ ﻋﺬﺭ ﷲ ﺇﺑﺮﺍﻫﻴﻢ ﻓ: ﻗﺎﻝﻷﺑﻴﻪ! 
ﺃﻭﺣﻲ ﺇﻟّﻲ ﻛﻠﻤﺎﺕ : ﻗﺎﻝﻭﺫﻛﺮ ﻟﻨﺎ ﺃﻥ ﻧﺒﻲﱠ ﷲ : ﻗﺎﻝﺎﺭ ﺇﺑﺮﺍﻫﻴﻢ ﻷﺑﻴﻪ ﺇﻻ ﻋﻦ ﻣﻮﻋﺪﺓ ﻭﻋﺪﻫﺎ ﺇﻳّﺎﻩ ﻓﻠﻤﺎ ﺗﺒﻴﻦ ﻟﻪ ﺃﻧﻪ ﻋﺪﻭ ﻟ ﺗﺒﺮﺃ ﻣﻨﻪ"،. ﺍﺳﺘﻐﻔ
ﻓﺪﺧﻠﻦ ﻓﻲ ﺃﺫﻧﻲ، ﻭَﻭﻗَْﺮَﻥ ﻓﻲ ﻗﻠﺒﻲ: ﺃﻣﺮﺕ ﺃﻥ ﻻ ﺃﺳﺘﻐﻔﺮ ﻟﻤﻦ ﻣﺎﺕ ﻣﺸﺮًﻛﺎ، ﻭﻣﻦ ﺃﻋﻄﻰ ﻓَْﻀَﻞ ﻣﺎﻟﻪ ﻓﻬﻮ ﺧﻴٌﺮ ﻟ�ﻪ، ﻭﻣ�ﻦ ﺃﻣﺴ�ﻚ ﻓﻬ�ﻮ ﺷ�ﺮﱞ 
 .(0541F9441)ﻳﻠﻮﻡ ﷲ ُﻋﻠﻰ َﻛﻔﺎٍﻑ"ﻟﻪ، ﻭﻻ 
ﻭﺍﻟﺠﻤﻊ ﺍﻟ�ﺬﻱ ﺫﻛ�ﺮﻩ ﺍﻹﻣ�ﺎﻡ ﺍﺑ�ﻦ ﺣﺠ�ﺮ ﺟﻤ�ﻊ ﺣﺴ�ﻦ ،ﻓﻲ ﺍﻵﻳﺔ ﺍﻟﻨﻬﻲ ﻋﻦ ﺍﺳﺘﻐﻔﺎﺭ ﺍﻟﻤﺆﻣﻨﻴﻦ ﻟﻠﻤﺸﺮﻛﻴﻦ ﻭﻫ�ﺬﺍ ﺣﻜ�ﻢ ﻋ�ﺎﻡ :ﻗﻠﺖ 
 ﻭﻳﺰﺍﺩ ﻋﻠﻴﻪ ﺑﺄﻥ ﺳﺒﺐ ﺍﻟﻨﺰﻭﻝ ﺗﺄﺧﺮ ﻋﻦ ﻫﺬﻩ ﺍﻟﺤﻮﺍﺩﺙ ﻓﻨﺰﻟﺖ ﺍﻵﻳﺔ ﻓﻴﻬﺎ ﻛﻠﻬﺎ ﻣﻮﺿﺤﺔ ﺣﻜﻢ ﺍﻻﺳﺘﻐﻔﺎﺭ ﻟﻠﻤﺸﺮﻛﻴﻦ ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ.
 
 [ﺼﺮ ﻟﻶﻳﺔﺗﻔﺴﻴﺮ ﻣﺨﺘ]
 ﺃﻯ ﻻ ﻳﻨﺒﻐﻲ ﻭﻻ ﻳﺼﺢ ﻟﻠﻨﺒﻲ ﻭﺍﻟﻤﺆﻣﻨﻴﻦ ﺍﻥ ﻳﻄﻠﺒﻮﺍ ﻣﻦ ﷲ ﺍﻟﻤﻐﻔﺮﺓ ﻟﻠﻤﺸﺮﻛﻴﻦ ﴾ﻣﺎ ﻛﺎﻥ ﻟﻠﻨﺒﻲ ﻭﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ ﺃﻥ ﻳﺴﺘﻐﻔﺮﻭﺍ ﻟﻠﻤﺸﺮﻛﻴﻦ  ﴿
 ﺃﻯ ﻭﻟﻮ ﻛﺎﻥ ﺍﻟﻤﺸﺮﻛﻮﻥ ﺍﻗﺮﺑﺎء ﻟﻬﻢ﴾ﻭﻟﻮ ﻛﺎﻧﻮﺍ ﺃﻭﻟﻲ ﻗﺮﺑﻰ ﴿
ﻭﺍﻵﻳ�ﺔ ﻧﺰﻟ�ﺖ ﻓ�ﻲ ﺃﺑ�ﻲ ،ﻞ ﺍﻟﺠﺤﻴﻢ ﻟﻤ�ﻮﺗﻬﻢ ﻋﻠ�ﻰ ﺍﻟﻜﻔﺮﺃﻯ ﻣﻦ ﺑﻌﺪ ﻣﺎ ﻭﺿﺢ ﻟﻬﻢ ﺍﻧﻬﻢ ﻣﻦ ﺍﻫ ﴾ﻣﻦ ﺑﻌﺪ ﻣﺎ ﺗﺒﻴﻦ ﻟﻬﻢ ﺃﻧﻬﻢ ﺃﺻﺤﺎﺏ ﺍﻟﺠﺤﻴﻢ ﴿
 ﻁﺎﻟﺐ
 .ﻫﺬﺍ ﺑﻴﺎﻥ ﻟﻠﺴﺒﺐ ﺍﻟﺬﻱ ﺣﻤﻞ ﺍﺑﺮﺍﻫﻴﻢ ﻋﻠﻰ ﺍﻻﺳﺘﻐﻔﺎﺭ ﻷﺑﻴﻪ ﺁﺯﺭ ﺃﻯ ﻣﺎ ﺍﻗﺪﻡ ﺍﺑﺮﺍﻫﻴﻢ ﻋﻠﻰ ﺍﻻﺳﺘﻐﻔﺎﺭ﴾ﻭﻣﺎ ﻛﺎﻥ ﺍﺳﺘﻐﻔﺎﺭ ﺍﺑﺮﺍﻫﻴﻢ ﻷﺑﻴﻪ ﴿
ﻔﺮ ﻟ�ﻪ ﻗﺒ�ﻞ ﺍﻥ ﻳﺘﺤﻘ�ﻖ ﻣ�ﻦ ﺍﺻ�ﺮﺍﺭﻩ ﻋﻠ�ﻰ ﺃﻯ ﺇﻻ ﻣﻦ ﺃﺟﻞ ﺗﻘﺪﻡ ﻟﻪ ﺑﻘﻮﻟﻪ ] ﺳﺄﺳﺘﻐﻔﺮ ﻟﻚ ﺭﺑﻰ [ ﻭﺍﻧﻪ ﺍﺳ�ﺘﻐ ﴾ﺇﻻ ﻋﻦ ﻣﻮﻋﺪﺓ ﻭﻋﺪﻫﺎ ﺇﻳﺎﻩ  ﴿
 ___________________
  11/14ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ  2(/027ﺡ) 24(ﺍﻵﺣﺎﺩ ﻭﺍﻟﻤﺜﺎﻧﻲ 028ﺡ) 02/943(ﺍﻟﻤﻌﺠﻢ ﺍﻟﻜﺒﻴﺮ 42732ﺡ) 5/334ﺪ   (ﻣﺴﻨﺪ ﺃﺣﻤ73ﺡ) 1/971ﻣﻨﺪﻩ 
(ﻭﻗﺎﻝ  8204ﺡ) 2/563(ﺍﻟﻤﺴﺘﺪﺭﻙ 5801ﺡ) 1/031ﻣﺴﻨﺪ ﺃﺣﻤﺪ    1/99( ﻣﺴﻨﺪ ﺃﺣﻤﺪ   6302ﺡ)4/19( ﻭﻗﺎﻝ  ﺣﺪﻳﺚ ﺣﺴﻦ ﺳﻨﻦ ﺍﻟﻨﺴﺎﺋﻲ 1013ﺡ)5/182ﺳﻨﻦ ﺍﻟﺘﺮﻣﺬﻱ (6441)
(ﻗﻠﺖ:ﺍﻟﺮﺍﻭﻱ ﻋﻦ ﻋﻠﻰ ﺃﺑﻮ ﺍﻟﺨﻠﻴﻞ ﺻﺎﻟﺢ ﻟﻠﺸﻮﺍﻫﺪ،ﻭﺃﻧﻜﺮ ﻋﻠﻴﻪ  ﺍﻟﺒﺨﺎﺭﻱ ﺣﺪﻳﺜﺎ ﻋﻦ ﺯﻳﺪ 533ﺡ) 1/082ﻣﺴﻨﺪ ﺃﺑﻲ ﻳﻌﻠﻰ  1/556ﻦ ﺍﻟﻨﺴﺎﺋﻲ ﺍﻟﻜﺒﺮﻯ ﺻﺤﻴﺢ ﺍﻹﺳﻨﺎﺩ ﻭﻟﻢ ﻳﺨﺮﺟﺎﻩ ﺳﻨ
 ﺑﻪ –ﺣﺪﺛﻨﺎ ﻳﺤﻴﻰ ﺑﻦ ﺁﺩﻡ ﺛﻨﺎ ﺳﻔﻴﺎﻥ ﻋﻦ ﺃﺑﻲ ﺇﺳﺤﺎﻕ ﻋﻦ ﺃﺑﻲ ﺍﻟﺨﻠﻴﻞ ﻋﻦ ﻋﻠﻰ  ﺑﻦ ﺃﺭﻗﻢ ﻭﺑﺎﻗﻲ ﺇﺳﻨﺎﺩﻩ ﺇﺳﻨﺎﺩ ﺍﻟﺼﺤﻴﺤﻘﺎﻝ ﺍﻹﻣﺎﻡ ﺃﺣﻤﺪ:
( ﻭﻗﺎﻝ: ﺻﺤﻴﺢ ﻋﻠﻰ ﺷﺮﻁﻬﻤﺎ ﻗﻠﺖ: ﺳﻴﺎﻗﻪ ﻋﻨﺪﻩ ﺃﻁﻮﻝ ﻣﻤﺎ ﺫﻛﺮﻩ ﺍﻟﻤﺆﻟﻒ ﻭﻟﻴﺲ ﻫﻮ ﻋﻠﻲ ﺷﺮﻁﻬﻤﺎ ﻛﻤﺎ ﻗﺎﻝ ﺍﻟﺤﺎﻛﻢ، ﻓﺈﻥ ﺃﻳﻮﺏ ﺑﻦ ﻫﺎﻧﺊ ﻣﺎ 2923ﺡ)2/663ﻢ ﻣﺴﺘﺪﺭﻙ ﺍﻟﺤﺎﻛ(7441)
ﺃﺑ�ﻮ ﻋﺒ�ﺪ ﷲ ﺍﻟﺤ�ﺎﻛﻢ  ﺣ�ﺪﺛﻨﺎ ﺃﺑ�ﻮ ﻝ ﺃﺧﺮﺝ ﻟﻪ ﺍﻟﺸﻴﺨﺎﻥ،ﻭﻗﺪ ﺿﻌﻪ ﺍﺑﻦ ﻣﻌﻴﻦ ﻭﻗﺎﻝ ﺍﺑﻦ ﻋﺪﻱ ﻻ ﺃﻋﺮﻓﻪ،ﻗﺎﻝ ﺍﻟﺪﺍﺭﻗﻄﻨﻲ:ﻳﻌﺘﺒﺮ ﺑﻪ، ﻭﻗﺎﻝ ﺃﺑﻮ ﺣﺎﺗﻢ: ﺷﻴﺦ ﺻﺎﻟﺢ ﻓﺎﻟﺤﺪﻳﺚ ﺻﺎﻟﺢ ﻟﻠﺸﻮﺍﻫﺪﻗﺎ
 ﺑﻪ.–ﻌﻮﺩ ﺭﺿﻲ ﷲ ﻋﻨﻪ ﺍﻟﻌﺒﺎﺱ ﻣﺤﻤﺪ ﺑﻦ ﻳﻌﻘﻮﺏ ﺣﺪﺛﻨﺎ ﺑﺤﺮ ﺑﻦ ﻧﺼﺮ ﺣﺪﺛﻨﺎ ﻋﺒﺪ ﷲ ﺑﻦ ﻭﻫﺐ ﺃﻧﺒﺄ ﺑﻦ ﺟﺮﻳﻭ ﻋﻦ ﺃﻳﻮﺏ ﺑﻦ ﻫﺎﻧﺊ ﻋﻦ ﻣﺴﺮﻭﻕ ﺑﻦ ﺍﻷﺟﺪﻉ ﻋﻦ ﻋﺒﺪ ﷲ ﺑﻦ ﻣﺴ
 35032( ﻟﻔﻈ�ﻪ ﻋ�ﻦ ﺑﺮﻳ�ﺪﺓ ﻗ�ﺎﻝ: 35032ﺡ) 553  5(ﻣﺴ�ﻨﺪ ﺃﺣﻤ�ﺪ/8936ﺡ) 6/472(ﺍﻟﻤﻌﺠ�ﻢ ﺍﻷﻭﺳ�ﻂ 3887ﺡ) 5/48( ﻣﺴﻨﺪ ﺃﺑﻲ ﻋﻮﺍﻧ�ﺔ 197ﺡ)1/ 102ﺩ ﺍﻟﻈﻤﺂﻥ ﺭﻣﻮﺍ(8441)
ﻴﺎﻣﻲ ﻋﻦ ﻣﺤﺎﺭﺏ ﺑﻦ ﺩﺛﺎﺭ ﻋﻦ ﺑ�ﻦ ﺑﺮﻳ�ﺪﺓ ﺣﺪﺛﻨﺎ ﻋﺒﺪ ﷲ ﺣﺪﺛﻨﻲ ﺃﺑﻲ ﺛﻨﺎ ﺣﺴﻦ ﺑﻦ ﻣﻮﺳﻰ ﻭﺃﺣﻤﺪ ﺑﻦ ﻋﺒﺪ ﺍﻟﻤﻠﻚ ﻗﺎﻻ ﺛﻨﺎ ﺯﻫﻴﺮ ﻗﺎﻝ ﺃﺣﻤﺪ ﺑﻦ ﻋﺒﺪ ﺍﻟﻤﻠﻚ ﻓﻲ ﺣﺪﻳﺜﻪ ﺛﻨﺎ ﺯﺑﻴﺪ ﺑﻦ ﺍﻟﺤﺮﺙ ﺍﻟ
ﺑﻨﺎ ﻭﻧﺤﻦ ﻣﻌﻪ ﻗﺮﻳﺐ ﻣﻦ ﺃﻟﻒ ﺭﺍﻛﺐ،ﻓﺼﻠﻰ ﺭﻛﻌﺘﻴﻦ،ﺛﻢ ﺃﻗﺒﻞ ﻋﻠﻴﻨﺎ ﺑﻮﺟﻬﻪ ﻭﻋﻴﻨﺎﻩ ﺗﺬﺭﻓﺎﻥ،ﻓﻘﺎﻡ ﺇﻟﻴﻪ ﻋﻤﺮ ﺑﻦ ﺍﻟﺨﻄﺎﺏ ﻓﻔﺪﺍﻩ ﺑ�ﺎﻷﺏ ﻭﺍﻷﻡ ،ﻓﻨﺰﻝ �:  ﺛﻢ ﻛﻨﺎ ﻣﻊ ﺍﻟﻨﺒﻲ  »ﻋﻦ ﺃﺑﻴﻪ ﻗﺎﻝ  
ﺎﺭﺓ ﺍﻟﻘﺒ�ﻮﺭ ﻋ�ﻦ ﺛ�ﻼﺙ ﻋ�ﻦ ﺯﻳ�ﻳﻘﻮﻝ: ﻳﺎ ﺭﺳﻮﻝ ﷲ ﻣﺎﻟﻚ؟  ﻗﺎﻝ:ﺍﻧﻰ ﺳﺄﻟﺖ ﺭﺑﻲ ﻋﺰ ﻭﺟ�ﻞ ﻓ�ﻲ ﺍﻻﺳ�ﺘﻐﻔﺎﺭﻷﻣﻲ ﻓﻠ�ﻢ ﻳ�ﺄﺫﻥ ﻟﻲ،ﻓ�ﺪﻣﻌﺖ ﻋﻴﻨ�ﺎﻱ ﺭﺣﻤ�ﺔ ﻟﻬ�ﺎ ﻣ�ﻦ ﺍﻟﻨ�ﺎﺭ،ﻭﺇﻧﻲ ﻛﻨ�ﺖ ﻧﻬﻴ�ﺘﻜﻢ 
ﻲ ﺃﻱ ﻭﻋ�ﺎء ﺷ�ﺌﺘﻢ ﻭﻻ ﺗﺸ�ﺮﺑﻮﺍ ﻓﺰﻭﺭﻭﻫﺎ ﻟﺘﺬﻛﻴﺮﻛﻢ ﺯﻳﺎﺭﺗﻬﺎ ﺧﻴﺮﺍً ﻭﻧﻬﻴﺘﻜﻢ ﻋ�ﻦ ﻟﺤ�ﻮﻡ ﺍﻷﺿ�ﺎﺣﻲ ﺑﻌ�ﺪ ﺛ�ﻼﺙ ﻓﻜﻠ�ﻮﺍ ﻭﺃﻣﺴ�ﻜﻮﺍ ﻣ�ﺎ ﺷ�ﺌﺘﻢ،ﻭﻧﻬﻴﺘﻜﻢ ﻋ�ﻦ ﺍﻷﺷ�ﺮﺑﺔ ﻓ�ﻲ ﺍﻷﻭﻋﻴ�ﺔ ﻓﺎﺷ�ﺮﺑﻮﺍ ﻓ�
 ﻣﺴﻜﺮ. ﻗﻠﺖ ﺭﺟﺎﻟﻪ: ﺭﺟﺎﻝ ﺍﻟﺼﺤﻴﺢ
ﺎﻕ ﺑﻦ ﻋﺒﺪ ﷲ  ﺑﻦ ﻛﻴﺴﺎﻥ ﻟﻪ ﺗﺮﺟﻤﺔ ﻓﻲ ﺍﻟﺠﺮﺡ ﻭﺍﻟﺘﻌﺪﻳﻞ ﻭﻏﻴ�ﺮﻩ ﻗ�ﺎﻝ  ﺍﻟﺤ�ﺎﻓﻆ ﻓ�ﻲ ﻟﺴ�ﺎﻥ ﺍﻟﻤﻴ�ﺰﺍﻥ: ﻗﺎﻝ ﺍﻟﻬﻴﺜﻤﻲ:ﻣﺎ ﺳﻮﻯ ﻋﻜﺮﻣﺔ ﻟﻢ ﺃﻋﺮﻓﻪ ﻗﻠﺖ:ﺇﺳﺤ 11/473ﺍﻟﻤﻌﺠﻢ ﺍﻟﻜﺒﻴﺮ (9441)
ﻳﺘﻘ�ﻰ ﺣﺪﻳﺜ�ﺔ ﻭﺍﻟﺤ�ﺪﻳﺚ ﺳ�ﻴﺎﻗﻪ ﻋﻨ�ﺪ ﻗﺎﻝ ﺍﻟﺒﺨﺎﺭﻱ ﻓﻲ ﺗﺮﺟﻤﺔ ﻋﺒﺪ ﷲ ﺑﻦ ﻛﻴﺴﺎﻥ ﻟﻪ ﺍﺑ�ﻦ ﺇﺳ�ﻤﻪ ﺇﺳ�ﺤﺎﻕ ﻣﻨﻜ�ﺮ ﺍﻟﺤﺪﻳﺚ،ﻭﺃﻳﻀ�ﺎ ﻓﻘ�ﺪ ﻟﻴﻨ�ﻪ ﺃﺑ�ﻮ ﺃﺣﻤ�ﺪ ﺍﻟﺤﺎﻛﻢ،ﻭﻗ�ﺎﻝ ﺍﺑ�ﻦ ﺣﺒ�ﺎﻥ ﻓ�ﻲ ﺍﻟﺜﻘ�ﺎﺕ: 
 ﻤﺎ ﺫﻛﺮﻩ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ.  ﺍﻟﻄﺒﺮﺍﻧﻲ ﺃﻛﺒﺮ ﻣ
 (315/ 41ﺟﺎﻣﻊ ﺍﻟﺒﻴﺎﻥ )ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ( )(0541) 
 (652)
 .ﺍﻟﺸﺮﻙ
ﺗﺒﺮﺃ ﻣ�ﻦ ﺍﺑﻴ�ﻪ ﺑﺎﻟﻜﻠﻴ�ﺔ ﻓﻀ�ﻼ ،ﺃﻯ ﻓﻠﻤﺎ ﺗﺒﻴﻦ ﻹﺑﺮﺍﻫﻴﻢ ﺍﻥ ﺃﺑﺎﻩ ﻣﺼﺮ ﻋﻠﻰ ﻣﺨﺎﻟﻔﺘﻪ ﻭﻣﺴﺘﻤﺮ ﻋﻠﻰ ﺍﻟﻜﻔﺮ﴾ﻓﻠﻤﺎ ﺗﺒﻴﻦ ﻟﻪ ﺃﻧﻪ ﻋﺪﻭ ﻟ ﺗﺒﺮﺃ ﻣﻨﻪ ﴿
  :ﻘﺎﻝﻓ ﺛﻢ ﺑﻴﻦ ﺗﻌﺎﻟﻰ ﺑﺎﻥ ﺍﻟﺬﻱ ﺣﻤﻞ ﺍﺑﺮﺍﻫﻴﻢ ﻋﻠﻰ ﺍﻻﺳﺘﻐﻔﺎﺭ ﻫﻮ ﻓﺮﻁ ﺗﺮﺣﻤﻪ ﻭﺻﺒﺮﻩ ﻋﻠﻰ ﺍﺑﻴﻪ،ﻋﻦ ﺍﻻﺳﺘﻐﻔﺎﺭ ﻟﻪ
 .ﺃﻯ ﻛﺜﻴﺮ ﺍﻟﺘﺄﻭﻩ ﻣﻦ ﻓﺮﻁ ﺍﻟﺮﺣﻤﺔ ﻭﺭﻗﺔ ﺍﻟﻘﻠﺐ ﴾ﺇﻥ ﺇﺑﺮﺍﻫﻴﻢ ﻷﻭﺍﻩ ﴿
 .(1541F0541)ﺣﻠﻴﻢ [ ﺃﻯ ﺻﺒﻮﺭ ﻋﻠﻰ ﻣﺎ ﻳﻌﺘﺮﺿﻪ ﻣﻦ ﺍﻻﺫﻯ﴿
 
 ِﺰﻳُﻎ ﻗُﻠُﻮُﺏ ﻓَِﺮﻳﻖ ِٖﺪ َﻣﺎ َﻛﺎَﺩ ﻳَ ﻟﱠﻘَﺪ ﺗﱠﺎَﺏ ٱﻟﱠ  َُﻋﻠَﻰ ٱﻟﻨﱠﺒِﻲﱢ َﻭٱۡﻟُﻤﻬَٰ ِﺠِﺮﻳَﻦ َﻭٱۡﻷَﻧَﺼﺎِﺭ ٱﻟﱠِﺬﻳَﻦ ٱﺗﱠﺒَُﻌﻮﻩ ُﻓِﻲ َﺳﺎَﻋِﺔ ٱۡﻟُﻌۡﺴَﺮِﺓ ِﻣۢﻦ ﺑَﻌ ۡ ﴿
َﻭَﻋﻠَﻰ ٱﻟﺜﱠﻠَٰ ﺜَِﺔ ٱﻟﱠِﺬﻳَﻦ ُﺧﻠﱢﻔُﻮْﺍ َﺣﺘﱠٰﻰٓ ﺇَِﺫﺍ َﺿﺎﻗَۡﺖ َﻋﻠَۡﻴِﻬُﻢ ٱۡﻷَۡﺭُﺽ ﺑَِﻤﺎ  ۷۱۱ﺭﱠ ِﺣﻴٞﻢ  ﺑِِﻬۡﻢ َﺭُءﻭٞﻑ ﻣﱢ ۡﻨﻬُۡﻢ ﺛُﻢﱠ ﺗَﺎَﺏ َﻋﻠَۡﻴِﻬۡﻢﻭ ﺇِﻧﱠﻪُۥ 
ْﺍﻭ ﺇِﻥﱠ ٱﻟﱠ  َﻫَُﻮ ٱﻟﺘﱠﻮﱠ ﺍُﺏ ِﻣَﻦ ٱﻟﱠ  ِﺇِﻻﱠ ٓ ﺇِﻟَۡﻴِﻪ ﺛُﻢﱠ ﺗَﺎَﺏ َﻋﻠَۡﻴِﻬۡﻢ ﻟِﻴَﺘُﻮﺑُﻮ ٓ َﺭُﺣﺒَۡﺖ َﻭَﺿﺎﻗَۡﺖ َﻋﻠَۡﻴِﻬۡﻢ ﺃَﻧﻔُُﺴﻬُۡﻢ َﻭﻅَﻨﱡٓﻮْﺍ ﺃَﻥ ﻻﱠ َﻣۡﻠَﺠﺄَ 
 ﴾ ۹۱۱ﻳَٰ ٓﺄَﻳﱡﻬَﺎ ٱﻟﱠِﺬﻳَﻦ َءﺍَﻣﻨُﻮْﺍ ٱﺗﱠﻘُﻮْﺍ ٱﻟﱠ  ََﻭُﻛﻮﻧُﻮْﺍ َﻣَﻊ ٱﻟﺼﱠٰ ِﺪﻗِﻴَﻦ  ۸۱۱ٱﻟﺮﱠ ِﺣﻴُﻢ 
 
 .ـ ﺍﻵﻳﺎﺕ(ﻟﻘﺪ ﺗﺎﺏ ﷲ ﻋﻠﻰ ﺍﻟﻨﺒﻲ  :)ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﻓﻲ ﻏﺰﻭﺓ ﻏﺰﺍﻫ�ﺎ ﺇﻻ ﺑ�ﺪﺭﺍ  �ﻨﺒﻲ ﻋﻦ ﺍﻟﻟﻢ ﺃﺗﺨﻠﻒ ﻗﺎﻝ  » :ﺑﻦ ﻣﺎﻟﻚ ﻋﻦ ﻛﻌﺐﻭﻯ ﺍﻟﺒﺨﺎﺭﻱ ﻭﻏﻴﺮﻩ ﺭ [ﻙ] .016
ﻭﻓﻴ�ﻪ ﻓ�ﺄﻧﺰﻝ ،ﻏﺰﻭﺓ ﺗﺒﻮﻙ ﻭﻫﻲ ﺁﺧﺮ ﻏﺰﻭﺓ ﻏﺰﺍﻫﺎ ﻭﺁﺫﻥ ﺍﻟﻨ�ﺎﺱ ﺑﺎﻟﺮﺣﻴ�ﻞ ـ ﻓ�ﺬﻛﺮ ﺍﻟﺤ�ﺪﻳﺚ ﺑﻄﻮﻟﻪ ﺣﺘﻰ ﻛﺎﻧﺖ
ﻭﻓﻴﻨﺎ ﺃﻧ�ﺰﻝ ﻗﺎﻝ:  ﴾ﺇﻥ ﷲ ﻫﻮ ﺍﻟﺘﻮﺍﺏ ﺍﻟﺮﺣﻴﻢ ﴿:ـ ﺇﻟﻰ ﻗﻮﻟﻪ﴾ﻟﻘﺪ ﺗﺎﺏ ﷲ ﻋﻠﻰ ﺍﻟﻨﺒﻲ ﻭﺍﻟﻤﻬﺎﺟﺮﻳﻦ  ﴿:ﷲ ﺗﻮﺑﺘﻨﺎ
 .«﴾(2541F1541)ﺍﺗﻘﻮﺍ ﷲ ﻭﻛﻮﻧﻮﺍ ﻣﻊ ﺍﻟﺼﺎﺩﻗﻴﻦ ﴿:ﺃﻳﻀﺎً 
 
 [ ﺗﻌﻠﻴﻖ]
ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺛﺮﺍ ًﻭﺍﺣﺪﺍ ًﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫ�ﺬﻩ ﺍﻵﻳ�ﺔ ﻭﻫ�ﻮ ﺣ�ﺪﻳﺚ ﻣﺸ�ﻬﻮﺭ ﻁﻮﻳ�ﻞ ﻣﺨ�ﺮﺝ ﻓ�ﻲ ﺍﻟﺼ�ﺤﻴﺢ ﻓ�ﻲ ﻗﺼ�ﺔ  
ﻭﺃﻧﺎ ﺃﺫﻛ�ﺮ ﺍﻟﺤ�ﺪﻳﺚ ﻫﻨ�ﺎ ﺑﻄﻮﻟ�ﻪ ﺇﺗﻤﺎﻣ�ﺎ ًﻭﻣﺮﺍﺭﺓ ﺑﻦ ﺍﻟﺮﺑﻴﻊ ،ﻭﻫﻼﻝ ﺑﻦ ﺃﻣﻴﺔ،ﺗﻮﺑﺔ ﺍﻟﺜﻼﺛﺔ ﺍﻟﺬﻳﻦ ﺧﻠﻔﻮﺍ ﻋﻦ ﻏﺰﻭﺓ ﺗﺒﻮﻙ ﻭﻫﻢ ﻛﻌﺐ ﺑﻦ ﻣﺎﻟﻚ
 ﻟﻠﻔﺎﺋﺪﺓ.
ﻟﻢ ﺃﺗﺨﻠّﻒ ﻋ�ﻦ ﺭﺳ�ﻮﻝ ﷲ ـ ﺻ�ﻠّﻰ ﷲ ﻋﻠﻴ�ﻪ ﻭﺳ�ﻠّﻢ ـ ﻓ�ﻲ : ﻗﺎﻝﻋﻦ ﻛﻌﺐ ﺑﻦ ﻣﺎﻟﻚ ـ ﺭﺿﻲ ﷲ ﻋﻨﻪ ـ  :ﺭﻭﻯ ﺍﻟﺒﺨﺎﺭﻱ ﻭﻏﻴﺮﻩ 
ﻟﻪ ـ ﺻ�ﻠّﻰ ﷲ ﻋﻠﻴ�ﻪ ﻏﺰﻭٍﺓ ﻏﺰﺍﻫﺎ ﺇﻻ ّﻓﻲ ﻏﺰﻭﺓ ﺗﺒﻮﻙ ﻏﻴﺮ ﺃﻧّﻲ ﺗﺨﻠّﻔﺖ ﻓﻲ ﻏﺰﻭﺓ ﺑﺪٍﺭ، ﻭﻟﻢ ﻳﻌﺎﺗﺐ ﺃﺣﺪﺍ ًﺗﺨﻠّﻒ ﻋﻨﻬﺎ، ﺇﻧّﻤﺎ ﺧﺮﺝ ﺭﺳﻮﻝ ﺍ
 ﻭﺳﻠّﻢ ـ ﻳﺮﻳﺪ ﻋﻴَﺮ ﻗﺮﻳٍﺶ، ﺣﺘﻰ ﺟﻤﻊ ﷲ ﺗﻌﺎﻟﻰ ﺑﻴﻨﻬﻢ ﻭﺑﻴﻦ ﻋﺪّﻭﻫﻢ ﻋﻠﻰ ﻏﻴﺮ ﻣﻴﻌﺎٍﺩ، ﻭﻟﻘﺪ ﺷﻬﺪﺕ ﻣﻊ ﺭﺳﻮﻝ ﷲ ـ ﺻﻠّﻰ ﷲ ﻋﻠﻴﻪ ﻭﺳ�ﻠّﻢ ـ
ﺮﻱ ﺃﻧّﻲ ﻟ�ﻢ ﺃﻛ�ﻦ ﻟﻴﻠﺔ ﺍﻟﻌﻘﺒﺔ ﺣﻴﻦ ﺗﻮﺍﺛﻘﻨﺎ ﻋﻠﻰ ﺍﻹﺳﻼﻡ، ﻭﻣﺎ ﺃﺣّﺐ ﺃّﻥ ﻟﻲ ﺑﻬﺎ ﻣﺸﻬﺪ ﺑﺪٍﺭ ﻭﺇﻥ ﻛﺎﻧﺖ ﺑﺪﺭ ﺃﺫﻛﺮ ﻓﻲ ﺍﻟﻨّﺎﺱ ﻣﻨﻬﺎ، ﻛﺎﻥ ﻣﻦ ﺧﺒ
 ﻗﻂ ﺃﻗﻮﻯ، ﻭﻻ ﺃﻳﺴﺮ ﺣﻴﻦ ﺗﺨﻠّﻔﺖ ﻋﻨﻪ ﻓﻲ ﺗﻠﻚ ﺍﻟﻐﺰﻭﺓ، ﻭﷲ ﻣﺎ ﺍﺟﺘﻤﻌﺖ ﻋﻨﺪﻱ ﻗﺒﻠﻪ ﺭﺍﺣﻠﺘﺎﻥ ﻗﻂ، ﺣﺘﻰ ﺟﻤﻌﺘﻬﻤﺎ ﻓﻲ ﺗﻠﻚ ﺍﻟﻐﺰﻭﺓ.
ﻭﻟﻢ ﻳﻜﻦ ﺭﺳﻮﻝ ﷲ ـ ﺻﻠّﻰ ﷲ ﻋﻠﻴﻪ ﻭﺳﻠّﻢ ـ ﻳﺮﻳﺪ ﻏﺰﻭﺓ ﺇﻻ ّﻭّﺭﻯ ﺑﻐﻴﺮﻫﺎ، ﺣﺘﻰ ﻛﺎﻧﺖ ﺗﻠﻚ ﺍﻟﻐﺰﻭﺓ ﻓﻐﺰﺍﻫ�ﺎ ﺭﺳ�ﻮﻝ ﷲ ـ ﺻ�ﻠّﻰ ﷲ ﻋﻠﻴ�ﻪ 
ﻱ ﻢ ـ ﻓﻲ ﺣﺮﱟ ﺷﺪﻳٍﺪ، ﻭﺍﺳﺘﻘﺒﻞ ﺳﻔﺮﺍ ًﺑﻌﻴﺪﺍ ًﻭﻣﻔﺎﺯﺍ،ً ﻭﻋﺪّﻭﺍ ًﻛﺜﻴﺮﺍ،ً ﻓﺠﻠّﻰ ﻟﻠﻤﺴﻠﻤﻴﻦ ﺃﻣﺮﻫﻢ ﻟﻴﺘﺄﻫّﺒﻮﺍﺃﻫﺒﺔ ﻋ�ﺪّﻭﻫﻢ، ﻓ�ﺄﺧﺒﺮﻫﻢ ﺑﻮﺟﻬ�ﻪ ﺍﻟ�ﺬﻭﺳﻠّ 
 ﻳﺮﻳﺪ، ﻭﺍﻟﻤﺴﻠﻤﻮﻥ ﻣﻊ ﺭﺳﻮﻝ ﷲ ـ ﺻﻠّﻰ ﷲ ﻋﻠﻴﻪ ﻭﺳﻠّﻢ ـ ﻛﺜﻴﺮ، ﻭﻻ ﻳﺠﻤﻌﻬﻢ ﻛﺘﺎﺏ ﺣﺎﻓﻆ ﻳﺮﻳﺪ ﺍﻟّﺪﻳﻮﺍﻥ.
ﻞ ﻳﺮﻳﺪ ﺃﻥ ﻳﺘﻐﻴّﺐ ﺇﻻ ّﻅّﻦ ﺃﻧّﻪ ﺳﻴﺨﻔﻰ ﻣﺎ ﻟﻢ ﻳْﻨ�ﺰﻝ ﻓﻴ�ﻪ ﻭﺣ�ﻲ ﷲ ﺗﻌ�ﺎﻟﻰ، ﻭﻏ�ﺰﺍ ﺭﺳ�ﻮﻝ ﷲ ـ ﺻ�ﻠّﻰ ﻛﻌﺐ ـ ﺭﺿﻲ ﷲ ﻋﻨﻪ ـ: ﻓﻤﺎ ﺭﺟﻗﺎﻝ 
ﷲ ﻋﻠﻴﻪ ﻭﺳﻠّﻢ ـ ﺗﻠﻚ ﺍﻟﻐﺰﻭﺓ ﺣﻴﻦ ﻁﺎﺑﺖ ﺍﻟﺜّﻤﺎﺭ ﻭﺍﻟﻈّﻼﻝ، ﻭﺗﺠﻬّﺰ ﺭﺳﻮﻝ ﷲ ـ ﺻﻠّﻰ ﷲ ﻋﻠﻴﻪ ﻭﺳﻠّﻢ ـ، ﻭﺍﻟﻤﺴ�ﻠﻤﻮﻥ ﻣﻌ�ﻪ، ﻓﻄﻔﻘ�ﺖ ﺃﻏ�ﺪﻭ 
 ﻗﻮﻝ ﻓﻲ ﻧﻔﺴﻲ: ﺃﻧﺎ ﻗﺎﺩﺭ ﻋﻠﻴﻪ، ﻓﻠﻢ ﻳﺰﻝ ﻳﺘﻤﺎﺩﻯ ﺣﺘﻰ ﺍﺷﺘّﺪ ﺑﺎﻟﻨّﺎﺱ ﺍﻟِﺠّﺪ.ﻟﻜﻲ ﺃﺗﺠﻬّﺰ ﻣﻌﻬﻢ، ﻓﺄﺭﺟﻊ ﻭﻟﻢ ﺃﻗﺾ ﺷﻴﺌﺎ،ً ﻓﺄ
ﻳﻮﻣﻴﻦ، ﺛ�ﻢ  ﺃﻭﻓﺄﺻﺒﺢ ﺭﺳﻮﻝ ﷲ ـ ﺻﻠّﻰ ﷲ ﻋﻠﻴﻪ ﻭﺳﻠّﻢ ـ ﻏﺎﺩﻳﺎ،ً ﻭﺍﻟﻤﺴﻠﻤﻮﻥ ﻣﻌﻪ، ﻭﻟﻢ ﺃﻗِﺾ ﻣﻦ ﺟﻬﺎﺯﻱ ﺷﻴﺌﺎ،ً ﻓﻘﻠﺖ: ﺃﺗﺠﻬّﺰ ﺑﻌﺪﻩ ﺑﻴﻮٍﻡ 
ﺘﻤ�ﺎﺩﻯ ﺑ�ﻲ ﺣﺘ�ﻰ ﺃﺳ�ﺮﻋﻮﺍ، ﻭﺗﻔ�ﺎﺭﻁ ﺍﻟﻐ�ﺰﻭ، ﻓﻬﻤﻤ�ﺖ ﺃﻥ ﺃﺭﺗﺤ�ﻞ ﺃﻟﺤﻘﻬ�ﻢ. ﻓﻐ�ﺪﻭﺕ ﺑﻌ�ﺪ ﺃﻥ ﻓﺼ�ﻠﻮﺍ ﻷﺗﺠﻬّ�ﺰ، ﻭﻟ�ﻢ ﺃﻗ�ِﺾ ﺷ�ﻴﺌﺎ،ً ﻓﻠ�ﻢ ﻳ�ﺰﻝ ﻳ
ﻲ ﻻ ﻓﺄﺩﺭﻛﻬﻢ، ﻓﻠْﻴﺘَﻨِﻲ ﻓﻌﻠُﺖ، ﻓﻠﻢ ﻳﻘّﺪﺭ ﻟﻲ ﺫﻟﻚ، ﻓﻜﻨُﺖ ﺇﺫﺍ ﺧﺮﺟﺖ ﻓﻲ ﺍﻟﻨّﺎﺱ ﺑﻌﺪ ﺧﺮﻭﺝ ﺭﺳﻮﻝ ﷲ ـ ﺻﻠّﻰ ﷲ ﻋﻠﻴﻪ ﻭﺳﻠّﻢ ـ، ﻳﺤﺰﻧﻨِﻲ ﺃﻧ�ّ
ﻰ ﻣ�ﻦ ﺍﻟّﻀ�ﻌﻔﺎء، ﻭﻟ�ﻢ ﻳ�ﺬﻛﺮﻧﻲ ﺭﺳ�ﻮﻝ ﷲ ـ ﺻ�ﻠّﻰ ﷲ ﺭﺟ�ﻼ ًِﻣَﻤ�ﻦ ﻋ�ﺬﺭ ﷲ ﺗﻌ�ﺎﻟ ﺃﻭﺃﺭﻯ ﻟﻲ ﺃﺳﻮﺓ ﺇﻻ ّﺭﺟﻼ ًﻣﻐﻤﻮﺻﺎ ًﻋﻠﻴﻪ ﻓﻲ ﺍﻟﻨّﻔ�ﺎﻕ، 
ﺭﺟﻞ ﻣﻦ ﺑﻨ�ﻲ ﺳ�ﻠﻤﺔ: ﻳ�ﺎ ﺭﺳ�ﻮﻝ ﷲ ﻘﺎﻝ ﻭﻫﻮ ﺟﺎﻟﺲ ﻓﻲ ﺍﻟﻘﻮﻝ ﺑﺘﺒﻮﻙ: "ﻣﺎ ﻓﻌﻞ ﻛﻌﺐ ﺑﻦ ﻣﺎﻟﻚ؟ "، ﻓﻘﺎﻝ ﻋﻠﻴﻪ ﻭﺳﻠّﻢ ـ، ﺣﺘﻰ ﺑﻠﻎ ﺗﺒﻮﻙ، ﻓ
 ﻣﺎ ﻋﻠﻤﻨﺎ ﻋﻠﻴﻪ ﺇﻻ ّﺧﻴﺮﺍ،ً ﻓﺴﻜﺖ ﻣﻌﺎﺫ ﺑﻦ ﺟﺒﻞ ـ ﺭﺿﻲ ﷲ ﻋﻨﻪ ـ: ﺑﺌﺲ ﻣﺎ ﻗﻠﺖ، ﻭﷲ ﻳﺎ ﺭﺳﻮﻝ ﷲﻘﺎﻝ ﺣﺒﺴﻪ ﺑُﺮﺩﻩ ﻭﺍﻟﻨّﻈﺮ ﻓﻲ ﻋﻄﻔﻴﻪ، ﻓ
 ﺭﺳﻮﻝ ﷲ ـ ﺻﻠّﻰ ﷲ ﻋﻠﻴﻪ ﻭﺳﻠّﻢ ـ.
ﻛﻌﺐ ﺑﻦ ﻣﺎﻟﻚ: ﻓﻠَّﻤﺎ ﺑﻠﻐﻨﻲ ﺃﻧّﻪ ﺗﻮّﺟﻪ ﻗﺎﻓﻼ ًﺣﻀﺮﻧﻲ ﻫّﻤﻲ،ﻓﻄﻔﻘﺖ ﺃﺗ�ﺬّﻛﺮ ﺍﻟﻜ�ﺬﺏ، ﻓ�ﺄﻗﻮﻝ: ﺑﻤ�ﺎﺫﺍ ﺃﺧ�ﺮﺝ ﻣ�ﻦ ﺳ�ﺨﻄﻪ ﻏ�ﺪﺍ،ً ﻭﺃﺳ�ﺘﻌﻴﻦ ﻗﺎﻝ 
ﻋﻠﻴﻪ ﻭﺳﻠّﻢ ـ ﻗﺪ ﺃﻅّﻞ ﻗﺎﺩﻣﺎ ًﺯﺍﺡ ﻋﻨﻲ ﺍﻟﺒﺎﻁﻞ ﺣﺘﻰ ﻋﺮﻓﺖ ﺃﻧّﻲ ﻟﻢ ﻋﻠﻰ ﺫﻟﻚ ﺑﻜّﻞ ﺫﻱ ﺭﺃٍﻱ ﻣﻦ ﺃﻫﻠﻲ، ﻓﻠﻤﺎ ﻗﻴﻞ: ﺇّﻥ ﺭﺳﻮﻝ ﷲ ـ ﺻﻠّﻰ ﷲ 
 ﺃﺧﺮﺝ ﻣﻨﻪ ﺃﺑﺪﺍ ًﺑﺸﻲٍء ﻓﻴﻪ ﻛﺬﺏ، ﻓﺄﺟﻤﻌﺖ ﺻﺪﻗﻪ.
 ﻭﺃﺻﺒﺢ ﺭﺳﻮﻝ ﷲ ـ ﺻﻠّﻰ ﷲ ﻋﻠﻴﻪ ﻭﺳﻠّﻢ ـ ﻗﺎﺩﻣﺎ،ً ﻭﻛﺎﻥ ﺇﺫﺍ ﻗﺪﻡ ﻣﻦ ﺳﻔٍﺮ ﺑﺪﺃ ﺑﺎﻟﻤﺴﺠﺪ، ﻓﺮﻛﻊ ﻓﻴﻪ ﺭﻛﻌﺘ�ﻴﻦ، ﺛ�ﻢ ﺟﻠ�ﺲ ﻟﻠﻨ�ّﺎﺱ، ﻓﻠَّﻤ�ﺎ ﻓﻌ�ﻞ
ﻳﻌﺘﺬﺭﻭﻥ ﺇﻟﻴﻪ، ﻭﻳﺤﻠﻔﻮﻥ ﻟﻪ، ﻭﻛﺎﻧﻮﺍ ﺑﻀﻌﺔ ﻭﺛﻤﺎﻧﻴﻦ ﺭﺟﻼ،ً ﻓﻘﺒﻞ ﻣﻨﻬﻢ ﺭﺳﻮﻝ ﷲ ـ ﺻﻠّﻰ ﷲ ﻋﻠﻴﻪ ﻭﺳﻠّﻢ ـ  ﺫﻟﻚ، ﺟﺎءﻩ ﺍﻟﻤﺨﻠّﻔﻮﻥ، ﻓﻄﻔﻘﻮﺍ
"ﺗﻌ�ﺎﻝ"، ﻓﺠﺌ�ﺖ ﺃﻣﺸ�ﻲ : ﻗ�ﺎﻝﻋﻼﻧﻴﺘﻬﻢ، ﻭﺍﺳﺘﻐﻔﺮ ﻟﻬﻢ، ﻭﻭّﻛﻞ ﺳﺮﺍﺋﺮﻫﻢ ﺇﻟﻰ ﷲ ﺗﻌﺎﻟﻰ، ﻓﺠﺌﺘﻪ، ﻓﻠَّﻤﺎ ﺳﻠّﻤﺖ ﻋﻠﻴﻪ ﺗﺒّﺴﻢ ﺗﺒﺴﱡ ﻢ ﺍﻟﻤﻐﻀﺐ ﺛ�ﻢ 
ﻠّﻔﻚ؟ ﺃﻟﻢ ﺗﻜﻦ ﻗﺪ ﺍﺑﺘﻌﺖ ﻅﻬﺮﻙ"، ﻓﻘﻠﺖ: ﺑﻠﻰ ﺇﻧّﻲ ﻭﷲ ﻳ�ﺎ ﺭﺳ�ﻮﻝ ﷲ ﻟ�ﻮ ﺟﻠﺴ�ﺖ ﻋﻨ�ﺪ ﻏﻴ�ﺮﻙ ﻣ�ﻦ ﻟﻲ: "ﻣﺎ ﺧﻘﺎﻝ ﺣﺘﻰ ﺟﻠﺴﺖ ﺑﻴﻦ ﻳﺪﻳﻪ، ﻓ
ﺃﻫﻞ ﺍﻟّﺪﻧﻴﺎ ﻟﺮﺃﻳﺖ ﺃﻥ ﺃﺧﺮﺝ ﻣﻦ ﺳﺨﻄﻪ ﺑﻌﺬٍﺭ، ﻭﻟﻘﺪ ﺃﻋﻄﻴﺖ ﺟﺪﻻ،ً ﻭﻟﻜﻨّﻲ ﻭﷲ ﻟﻘﺪ ﻋﻠﻤﺖ ﻟﻮ ﺣّﺪﺛﺘﻚ ﺍﻟﻴﻮﻡ ﺣﺪﻳﺚ ﻛﺬٍﺏ ﺗﺮﺿﻰ ﺑﻪ ﻋﻨّﻲ، 
 _______________
 (873/ 1ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(1541) 
( 2013ﺡ) 5/182(ﻭﺍﻟﺘﺮﻣ�ﺬﻱ 23211ﺡ) 6/953(ﻭﺍﻟﻨﺴﺎﺋﻲ ﻓﻲ ﺍﻟﻜﺒ�ﺮﻯ 2022ﺡ) 2/262(ﻭﺃﺑﻮ ﺩﺍﻭﺩ 9672ﺡ)  4/9212(ﻭﻣﺴﻠﻢ 6514ﺡ) 4/ 3061ﺃﺧﺮﺟﻪ ﺍﻟﺒﺨﺎﺭﻱ (2541)
(ﺍﻷﺩﺏ ﺍﻟﻤﻔ�ﺮﺩ 09ﺡ)91/24( ﺍﻟﻤﻌﺠﻢ ﺍﻟﻜﺒﻴ�ﺮ 94671ﺡ)9/33(ﻭﺍﻟﺒﻴﻬﻘﻲ ﻓﻲ ﺍﻟﺴﻨﻦ ﺍﻟﻜﺒﺮﻯ 0733ﺡ)  8/551( ﻭﺍﺑﻦ ﺣﺒﺎﻥ ﻓﻲ ﺻﺤﻴﺤﻪ 72851ﺡ) 3/654 ﻭﺃﺣﻤﺪ   ﻓﻲ ﺍﻟﻤﺴﻨﺪ
 ﺍﻟﻤﺤﻘﻖ: ﻣﺤﻤﺪ ﻓﺆﺍﺩ ﻋﺒﺪﺍﻟﺒﺎﻗﻲ ﻫـ(652ﺍﻟﻤﺆﻟﻒ: ﻣﺤﻤﺪ ﺑﻦ ﺇﺳﻤﺎﻋﻴﻞ ﺑﻦ ﺇﺑﺮﺍﻫﻴﻢ ﺑﻦ ﺍﻟﻤﻐﻴﺮﺓ ﺍﻟﺒﺨﺎﺭﻱ، ﺃﺑﻮ ﻋﺒﺪ ﷲ )ﺍﻟﻤﺘﻮﻓﻰ:  523
 ﻭﻏﻴﺮﻫﻢ  1ﻋﺪﺩ ﺍﻷﺟﺰﺍء:  9891 – 9041ﺍﻟﻄﺒﻌﺔ: ﺍﻟﺜﺎﻟﺜﺔ، ﺑﻴﺮﻭﺕ –ﺸﺎﺋﺮ ﺍﻹﺳﻼﻣﻴﺔ ﺍﻟﻨﺎﺷﺮ: ﺩﺍﺭ ﺍﻟﺒ
 (752)
 
ﺠﺪ ﻋﻠّﻲ ﻓﻴﻪ ﺇﻧّﻲ ﻷﺭﺟﻮﺍ ﻓﻴﻪ ﻋﻔﻮ ﷲ ﺗﻌﺎﻟﻰ، ﻻ ﻭﷲ ﻣ�ﺎ ﻛ�ﺎﻥ ﻟ�ﻲ ﻣ�ﻦ ُﻋ�ْﺬٍﺭ، ﻟﻴﻮﺷﻜﻦ ﷲ ﺃﻥ ﻳﺴﺨﻄﻚ ﻋﻠﻲﱠ ، ﻭﻟﺌﻦ ﺣّﺪﺛﺘﻚ ﺣﺪﻳﺚ ﺻﺪٍﻕ ﺗ
ﺭﺳ�ﻮﻝ ﷲ ـ ﺻ�ﻠّﻰ ﷲ ﻋﻠﻴ�ﻪ ﻭﺳ�ﻠّﻢ ـ: "ﺃّﻣ�ﺎ ﻫ�ﺬﺍ، ﻓﻘ�ﺪ ﺻ�ﺪﻕ، ﻓﻘ�ﻢ ﺣﺘ�ﻰ ﻘ�ﺎﻝ ﻭﷲ ﻣﺎ ﻛﻨُﺖ ﻗﻂ ﺃﻗﻮﻯ ﻭﻻ ﺃﻳﺴﺮ ﻣﻨّﻲ ﺣﻴﻦ ﺗﺨﻠّﻔ�ﺖ ﻋﻨ�ﻚ، ﻓ
ﻟﻲ: ﻭﷲ ﻣﺎ ﻋﻠﻤﻨﺎﻙ ﻛﻨﺖ ﺃﺫﻧﺒﺖ ﺫﻧﺒ�ﺎ ًﻗﺒ�ﻞ ﻫ�ﺬﺍ، ﻭﻟﻘ�ﺪ ﻋﺠ�ﺰﺕ ﺃﻥ  ﺍﻘﺎﻟﻮﻳﻘﻀﻲ ﷲ ﻓﻴﻚ "، ﻓﻘﻤﺖ، ﻭﺛﺎﺭ ﺭﺟﺎﻝ ﻣﻦ ﺑﻨﻲ ﺳﻠﻤﺔ، ﻓﺎﺗّﺒﻌﻮﻧﻲ ﻓ
 ﻻ ﺗﻜﻮﻥ ﺍﻋﺘﺬﺭﺕ ﺇﻟﻰ ﺭﺳﻮﻝ ﷲ ـ ﺻﻠّﻰ ﷲ ﻋﻠﻴﻪ ﻭﺳﻠّﻢ ـ ﺑﻤﺎ ﺍﻋﺘﺬﺭ ﺇﻟﻴﻪ ﺍﻟﻤﺘﺨﻠّﻔﻮﻥ، ﻓﻘﺪ ﻛﺎﻥ ﻛﺎﻓﻴ�ﻚ ﺫﻧﺒ�ﻚ ﺍﺳ�ﺘﻐﻔﺎُﺭ ﺭﺳ�ﻮﻝ ﷲ ـ ﺻ�ﻠّﻰ
ﻣﺜﻞ  ﻗﺎﻻﺭﺟﻼﻥ : ﻗﺎﻟﻮﺍﺏ ﻧﻔﺴﻲ، ﺛﻢ ﻗﻠﺖ: ﻫﻞ ﻟﻘﻲ ﻫﺬﺍ ﻣﻌﻲ ﺃﺣٌﺪ، ﷲ ﻋﻠﻴﻪ ﻭﺳﻠّﻢ ـ. ﻓﻮﺍﻟﻠﻬﻤﺎ ﺯﺍﻟﻮﺍ ﻳﺆﻧﱢﺒﻮﻧَﻨِﻲ ﺣﺘﻰ ﺃﺭﺩُﺕ ﺃﻥ ﺃﺭﺟﻊ، ﻓﺄﻛﺬ
ﻣ�ﺮﺍﺭﺓ ﺑ�ﻦ ﺍﻟّﺮﺑﻴ�ﻊ ﺍﻟﻌﻤ�ﺮﻱ، ﻭﻫ�ﻼﻝ ﺑ�ﻦ ﺃﻣﻴ�ﺔ ﺍﻟ�ﻮﺍﻗﻔﻲ. ﻓ�ﺬﻛﺮﻭﺍ ﻟ�ﻲ ﺭﺟﻠ�ﻴﻦ : ﻗ�ﺎﻟﻮﺍﻣﺎ ﻗﻠﺖ، ﻓﻘﻴﻞ ﻟﻬﻤﺎ ﻣﺜﻞ ﻣﺎ ﻗﻴﻞ ﻟﻚ، ﻓﻘﻠﺖ: َﻣﻦ ﻫﻤ�ﺎ؟ 
ﺭﺳ�ﻮﻝ ﷲ ـ ﺻ�ﻠّﻰ ﷲ ﻋﻠﻴ�ﻪ ﻭﺳ�ﻠّﻢ ـ ﻋ�ﻦ  ﺻﺎﻟﺤﻴﻦ ﻗﺪ ﺷﻬﺪﺍ ﺑﺪﺭﺍً ـ ﺭﺿﻲ ﷲ ﻋﻨﻬﻤﺎ ـ ﻓﻔﻴﻬﻤﺎ ﺃﺳﻮﺓ ﻓﻤﻀﻴﺖ ﺣﻴﻦ ﺫﻛﺮﻭﻫﻤ�ﺎ ﻟ�ﻲ، ﻭﻧﻬ�ﻰ
 ﻓﻤﺎ ﻫﻲ ﺍﻟﺘﻲ ﺃﻋﺮﻑ. ﺍﻷﺭﺽﻛﻼﻣﻨﺎ ﺃﻳّﻬﺎ ﺍﻟﺜﻼﺛﺔ ﻣﻦ ﺑﻴﻦ َﻣﻦ ﺗﺨﻠّﻒ ﻋﻨﻪ، ﻓﺎﺟﺘﻨﺒﻨﺎ ﺍﻟﻨّﺎﺱ ﻭﺗﻐﻴّﺮﻭﺍ ﻟﻨﺎ، ﺣﺘﻰ ﺗﻨﻜﺮﺕ ﻟﻲ ﻓﻲ ﻧﻔﺴﻲ 
، ﻭﺃﺟﻠ�ﺪﻫﻢ، ﻭﻛﻨ�ُﺖ ﺃﺧ�ﺮﺝ ﻓﻠﺒﺜﻨﺎ ﻋﻠﻰ ﺫﻟﻚ ﺧﻤﺴﻴﻦ ﻟﻴﻠﺔ، ﻓﺄﻣﺎ ﺻﺎﺣﺒﺎﻱ ﻓﺎﺳﺘﻜﺎﻧﺎ ﻭﻗﻌﺪﺍ ﻓ�ﻲ ﺑﻴﻮﺗﻬﻤ�ﺎ ﻳﺒﻜﻴ�ﺎﻥ، ﻭﺃّﻣ�ﺎ ﺃﻧ�ﺎ ﻓﻜﻨ�ﺖ ﺃﺷ�ﺐﱠ ﺍﻟﻘ�ﻮﻡ
ﻓ�ﻲ  ﻓﺄﺷﻬُﺪ ﺍﻟّﺼﻼﺓ ﻣﻊ ﺍﻟﻤﺴﻠﻤﻴﻦ، ﻭﺃﻁﻮﻑ ﻓﻲ ﺍﻷﺳﻮﺍﻕ، ﻭﻻ ﻳﻜﻠّﻤﻨِﻲ ﺃﺣٌﺪ، ﻭﺁﺗﻲ ﺭﺳﻮﻝ ﷲ ـ ﺻﻠّﻰ ﷲ ﻋﻠﻴﻪ ﻭﺳ�ﻠّﻢ ـ، ﻭﺃَُﺳ�ﻠﱢُﻢ ﻋﻠﻴ�ﻪ ﻭﻫ�ﻮ
ﻟﻨّﻈ�ﺮ، ﻓ�ﺈﺫﺍ ﺃﻗﺒﻠ�ُﺖ ﺇﻟ�ﻰ ﻻ؟ ﺛﻢ ﺃﺻﻠّﻲ ﻗﺮﻳﺒﺎ ًﻣﻨ�ﻪ، ﻓﺄﺳ�ﺎﺭﻗﻪ ﺍ ﺃﻡ ﻣﺠﻠﺴﻪ ﺑﻌﺪ ﺍﻟّﺼﻼﺓ، ﻭﺃﻗﻮﻝ ﻓﻲ ﻧﻔﺴﻲ: ﻫﻞ ﺣّﺮﻙ ﺷﻔﺘَﻴﻪ ﺑﺮّﺩ ﺍﻟّﺴﻼﻡ ﻋﻠّﻲ 
ﺻﻼﺗﻲ ﺃﻗﺒﻞ ﺇﻟّﻲ، ﻭﺇﺫﺍ ﺍﻟﺘﻔﺖﱡ ﻧﺤﻮﻩ ﺃﻋﺮﺽ ﻋﻨّﻲ، ﺣﺘﻰ ﺇﺫﺍ ﻁﺎﻝ ﻋﻠّﻲ ﺫﻟﻚ ﻣﻦ ﺟﻔﻮﺓ ﺍﻟﻤﺴﻠﻤﻴﻦ ﻣﺸﻴﺖ ﺣﺘ�ﻰ ﺗﺴ�ﻮﺭُﺕ ﺟ�ﺪﺍﺭ ﺣ�ﺎﺋﻂ ﺃﺑ�ﻲ 
ﺓ: ﺃﻧﺸ�ﺪﻙ ﺑ�ﺎﻟ ﻗﺘﺎﺩﺓ ـ ﺭﺿﻲ ﷲ ﻋﻨﻪ ـ، ﻭﻫﻮ ﺍﺑﻦ ﻋّﻤﻲ، ﻭﺃﺣّﺐ ﺍﻟﻨّﺎﺱ ﺇﻟّﻲ، ﻓﺴﻠّﻤﺖ ﻋﻠﻴﻪ، ﻓﻮﷲ ﻣﺎ ﺭﺩﱠ ﻋﻠّﻲ ﺍﻟّﺴﻼﻡ، ﻓﻘﻠﺖ ﻟﻪ: ﻳﺎ ﺃﺑﺎ ﻗﺘﺎﺩ
ـ ﺭﺿ�ﻲ ﷲ ﻋﻨ�ﻪ ـ: ﷲ ﻭﺭﺳ�ﻮﻟﻪ ﺃﻋﻠ�ﻢ، ﻓﻔﺎﺿ�ﺖ ﻘ�ﺎﻝ ﻫﻞ ﺗﻌﻠﻤﻨﻲ ﺃُِﺣﺐﱡ ﷲ ﻭﺭﺳﻮﻟَﻪ ـ ﺻﻠّﻰ ﷲ ﻋﻠﻴﻪ ﻭﺳﻠّﻢ ـ؟ ﻓﺴﻜﺖ، ﻓﻌﺪُﺕ ﻓﻨﺎﺷ�ﺪﺗﻪ، ﻓ
ﺑﺎﻟﻤﺪﻳﻨ�ﺔ ﻋﻴﻨﺎﻱ، ﻭﺗﻮﻟّﻴﺖ ﺣﺘﻰ ﺗﺴﻮﺭُﺕ ﺍﻟﺠﺪﺍﺭ، ﻓﺒﻴﻨﺎ ﺃﻧﺎ ﺃﻣﺸﻲ ﺑﺴﻮﻕ ﺍﻟﻤﺪﻳﻨﺔ ﺇﺫﺍ ﻧﺒﻄ�ّﻲ ﻣ�ﻦ ﺃﻧﺒ�ﺎﻁ ﺃﻫ�ﻞ ﺍﻟّﺸ�ﺎﻡ ِﻣَﻤ�ﻦ ﻗ�ﺪﻡ ﺑﺎﻟﻄﻌ�ﺎﻡ ﻳﺒﻴﻌ�ﻪ 
 ﻳﻘﻮﻝ: َﻣﻦ ﻳﺪّﻝ ﻋﻠﻰ ﻛﻌﺐ ﺑﻦ ﻣﺎﻟﻚ؟ﻓﻄﻔﻖ ﺍﻟﻨّﺎﺱ ﻳﺸﻴﺮﻭﻥ ﻟﻪ ﺇﻟّﻲ ﺣﺘﻰ ﺟﺎءﻧﻲ ﻓﺪﻓﻊ ﺇﻟّﻲ ﻛﺘﺎﺑﺎ ًﻣﻦ ﻣﻠﻚ ﻏﺴﺎﻥ ﻓﺈﺫﺍ ﻓﻴﻪ:
ﺃّﻣﺎ ﺑﻌﺪ؛ﻓﺈﻧّﻪ ﻗﺪ ﺑﻠﻐﻨﻲ ﺃّﻥ ﺻﺎﺣﺒﻚ ﺟﻔﺎﻙ، ﻭﻟﻢ ﻳﺠﻌﻠ�ﻚ ﷲ ﺗﻌ�ﺎﻟﻰ ﺑ�ﺪﺍﺭ ﻫ�ﻮﺍﻥ ﻭﻻ ﻣﻀ�ﻴﻌﺔ، ﻓ�ﺎﻟﺤﻖ ﺑﻨ�ﺎ ﻧﻮﺍﺳ�ﻴﻚ. ﻓﻘﻠ�ُﺖ ﻟﻤ�ﺎ ﻗﺮﺃﺗ�ُﻪ: ﻭﻫ�ﺬﺍ 
ﻗﺘﻴّﻤﻤُﺖ ﺑﻬﺎ ﺍﻟﺘّﻨﻮﺭ، ﻓﺴﺠﺮﺗُﻪ ﺑﻬﺎ ﺣﺘﻰ ﺇﺫﺍ ﻣﻀﺖ ﺃﺭﺑﻌﻮﻥ ﻟﻴﻠ�ﺔ ﻣ�ﻦ ﺍﻟﺨﻤﺴ�ﻴﻦ، ﺇﺫﺍ ﺭﺳ�ﻮُﻝ ﺭﺳ�ﻮِﻝ ﷲ ـ ﺻ�ﻠّﻰ ﷲ ﻋﻠﻴ�ﻪ ﺃﻳﻀﺎ ًﻣﻦ ﺍﻟﺒﻼﻳﺎ 
ﻻ ﺑ�ﻞ : ﻘ�ﺎﻝﻣ�ﺎﺫﺍ ﺃﻓﻌ�ﻞ؟ ﻓ ﺃﻡ ﻭﺳ�ﻠّﻢ ـ ﻳ�ﺄﺗﻴﻨﻲ ﻓﻴﻘ�ﻮﻝ: ﺇّﻥ ﺭﺳ�ﻮﻝ ﷲ ـ ﺻ�ﻠّﻰ ﷲ ﻋﻠﻴ�ﻪ ﻭﺳ�ﻠّﻢ ـ ﻳ�ﺄﻣﺮﻙ ﺃﻥ ﺗﻌﺘ�ﺰﻝ ﺍﻣﺮﺃﺗ�ﻚ، ﻓﻘﻠ�ﺖ: ﺃُﻁﻠﱢﻘﻬ�ﺎ 
 ﻭﺃﺭﺳﻞ ﺇﻟﻰ ﺻﺤﺒﻲﱠ ﺑﻤﺜﻞ ﺫﻟﻚ، ﻓﻘﻠُﺖ ﻻﻣﺮﺃﺗﻲ: ﺇﻟﺤﻘﻲ ﺑﺄﻫﻠِﻚ ﻓﻜﻮﻧﻲ ﻣﻌﻬﻢ ﺣﺘﻰ ﻳﻘﻀﻲ ﷲ ﻓﻲ ﻫﺬﺍ ﺍﻷﻣﺮ.ﺍﻋﺘﺰﻟﻬﺎ، ﻭﻻ ﺗﻘﺮﺑﻬﺎ. 
ﻳﺎ ﺭﺳﻮﻝ ﷲ ﺇّﻥ ﻫﻼﻝ ﺑﻦ ﺃُﻣﻴﺔ ﺷﻴﺦ ﺿﺎﺋﻊ ﻟﻴﺲ ﻟ�ﻪ  ﻘﺎﻟﺖ:ﻛﻌﺐ: ﻓﺠﺎءﺕ ﺍﻣﺮﺃﺓ ﻫﻼﻝ ﺑﻦ ﺃﻣﻴﺔ ﺭﺳﻮﻝ ﷲ ـ ﺻﻠّﻰ ﷲ ﻋﻠﻴﻪ ﻭﺳﻠّﻢ ـ، ﻓﻗﺎﻝ 
ﻭﷲ ﻣﺎ ﺑﻪ ﺣﺮﻛﺔ ﺇﻟ�ﻰ ﺷ�ﻲٍء، ﻭﷲ ﻣ�ﺎ ﺯﺍﻝ ﻳﺒﻜ�ﻲ ﻣ�ﺬ ﻛ�ﺎﻥ ﺇﻟ�ﻰ ﻳﻮﻣ�ﻪ ﻫ�ﺬﺍ،  ﻗﺎﻟﺖ:،ﻻ ﻳﻘﺮﺑﻚ""ﻻ ﻭﻟﻜﻦ : ﻗﺎﻝﺧﺎﺩﻡ ﻓﻬﻞ ﺗﻜﺮﻩ ﺃﻥ ﺃﺧﺪﻣﻪ؟ 
ﻟﻲ ﺑﻌﺾ ﺃﻫﻠﻲ: ﻟﻮ ﺍﺳﺘﺄﺫﻧﺖ ﺭﺳﻮﻝ ﷲ ـ ﺻﻠّﻰ ﷲ ﻋﻠﻴﻪ ﻭﺳﻠّﻢ ـ ﻓﻲ ﺍﻣﺮﺃﺗﻚ ﻛﻤﺎ ﺃﺫﻥ ﻻﻣﺮﺃﺓ ﻫﻼﻝ ﺑﻦ ﺃﻣﻴﺔ ﺃﻥ ﺗﺨﺪﻣﻪ، ﻓﻘﻠ�ﺖ: ﻭﷲ ﻘﺎﻝ ﻓ
، ﻭﻣﺎ ﻳﺪﺭﻳﻨﻲ ﻣﺎ ﻳﻘﻮﻝ ﺭﺳﻮﻝ ﷲ ﺇﺫﺍ ﺍﺳﺘﺄﺫﻧﺘُﻪ ﻓﻴﻬ�ﺎ، ﻭﺃﻧ�ﺎ ﺭﺟ�ﻞ ﺷ�ﺎﺏ. ﻓﻠﺒﺜ�ﺖ ﺑ�ﺬﻛﻞ ﻻ ﺍﺳﺘﺄﺫﻧﺖ ﻓﻴﻬﺎ ﺭﺳﻮﻝ ﷲ ـ ﺻﻠّﻰ ﷲ ﻋﻠﻴﻪ ﻭﺳﻠّﻢ ـ
ﻋﺸﺮ ﻟﻴﺎٍﻝ ﺣﺘﻰ ﻛﻤﻠﺖ ﻟﻨﺎ ﺧﻤﺴﻮﻥ ﻟﻴﻠﺔ ﻣﻦ ﺣﻴﻦ ﻧﻬﻰ ﺭﺳﻮﻝ ﷲ ـ ﺻﻠّﻰ ﷲ ﻋﻠﻴﻪ ﻭﺳﻠّﻢ ـ ﻋﻦ ﻛﻼﻣﻨﺎ، ﻓﻠّﻤ�ﺎ ﺻ�ﻠﻴﺖ ﺻ�ﻼﺓ ﺍﻟﻔﺠ�ﺮ ﺻ�ﺒﺢ 
ﺤﺎﻝ ﺍﻟﺘﻲ ﺫﻛﺮ ﷲ ـ ﻋّﺰ ﻭﺟّﻞ ـ، ﻗﺪ ﺿﺎﻗﺖ ﻋﻠ�ّﻲ ﻧﻔﺴ�ﻲ، ﻭﺿ�ﺎﻗﺖ ﺧﻤﺴﻴﻦ ﻟﻴﻠﺔ، ﻭﺃﻧﺎ ﻋﻠﻰ ﻅﻬﺮ ﺑﻴٍﺖ ﻣﻦ ﺑﻴﻮﺗﻨﺎ؛ ﻓﺒﻴﻨﻤﺎ ﺃﻧﺎ ﺟﺎﻟﺲ ﻋﻠﻰ ﺍﻟ
ﻓﺨ�ﺮﺭﺕ ﺳ�ﺎﺟﺪﺍ،ً : ﻗ�ﺎﻝﺑﻤﺎ ﺭﺣﺒﺖ، ﺳﻤﻌﺖ ﺻﺎﺭﺧﺎًﺃﻭﻓﻰ ﻋﻠﻰ ﺟﺒﻞ ﺳﻠﻊ ﺑ�ﺄﻋﻠﻰ ﺻ�ﻮﺗﻪ ﻳﻘ�ﻮﻝ: ﻳ�ﺎ ﻛﻌ�ﺐ ﺑ�ﻦ ﻣﺎﻟ�ﻚ ﺃﺑﺸ�ﺮ.  ﺍﻷﺭﺽﻋﻠﻲﱠ 
ﻰ ﺻ�ﻼﺓ ﺍﻟﻔﺠ�ﺮ، ﻓ�ﺬﻫﺐ ﺍﻟﻨ�ّﺎﺱ ﻭﻋﺮﻓُﺖ ﺃﻥ ﻗﺪ ﺟ�ﺎء ﻓ�ﺮﺝ، ﻭﺁﺫﻥ ﺭﺳ�ﻮﻝ ﷲ ـ ﺻ�ﻠّﻰ ﷲ ﻋﻠﻴ�ﻪ ﻭﺳ�ﻠّﻢ ـ ﺑﺘﻮﺑ�ﺔ ﷲ ﺗﻌ�ﺎﻟﻰ ﻋﻠﻴﻨ�ﺎ ﺣ�ﻴﻦ ﺻ�ﻠّ 
ﻳﺒّﺸﺮﻭﻧﻨﺎ، ﻭﺫﻫﺐ ﻗِﺒَﻞ ﺻﺎﺣﺒِﻲﱠ ﻣﺒﺸﱢﺮﻭﻥ، ﻭﺭﻛﺾ ﺭﺟﻞ ﺇﻟّﻲ ﻓﺮﺳﺎ،ً ﻭﺳﻌﻰ ﺳﺎٍﻉ ﻣﻦ ﺃﺳﻠﻢ ﻓﺄﻭﻓَﻰ ﻋﻠﻰ ﺍﻟﺠﺒﻞ، ﻓﻜﺎﻥ ﺍﻟّﺼﻮﺕ ﺃﺳﺮﻉ ﻣﻦ 
 ﺍﻟﻔﺮﺱ.
ﻭﺍﺳ�ﺘﻌﺮﺕ ﺛ�ﻮﺑﻴﻦ ﻓﻠّﻤﺎ ﺟﺎءﻧﻲ ﺍﻟﺬﻱ ﺳﻤﻌﺖ ﺻ�ﻮﺗﻪ ﻳﺒﺸﱢ �ﺮﻧﻲ، ﻧﺰﻋ�ﺖ ﻟ�ﻪ ﺛ�ﻮﺑَﻲﱠ ، ﻓﻜﺴ�ﻮﺗﻪ ﺇﻳّﺎﻫﻤ�ﺎ ﺑﺒﺸ�ﺮﺍﻩ ﻭﷲ ﻣ�ﺎ ﺃﻣﻠ�ﻚ ﻏﻴﺮﻫﻤ�ﺎ ﻳﻮﻣﺌ�ٍﺬ، 
 ﺗﻌ�ﺎﻟﻰ ﻓﻠﺒﺴﺘﻬﻤﺎ، ﻭﺍﻧﻄﻠﻘﺖ ﺇﻟﻰ ﺭﺳﻮﻝ ﷲ ـ ﺻﻠّﻰ ﷲ ﻋﻠﻴﻪ ﻭﺳﻠّﻢ ـ، ﻓﺘﻠﻘﺎﻧﻲ ﺍﻟﻨّﺎﺱ ﻓﻮﺟﺎ ًﻓﻮﺟﺎ ًﻳﻬﻨّﺌﻮﻧﻲ ﺑﺎﻟﺘّﻮﺑﺔ، ﻳﻘﻮﻟﻮﻥ: ﻟﻴﻬﻨﻚ ﺗﻮﺑ�ﺔ ﷲ
ﺪ ﷲ ـ ﺭﺿ�ﻲ ﻋﻠﻴﻚ ﻳﺎ ﻛﻌﺐ، ﺣﺘﻰ ﺩﺧﻠﺖ ﺍﻟﻤﺴﺠﺪ ﻓﺈﺫﺍ ﺭﺳﻮﻝ ﷲ ـ ﺻﻠّﻰ ﷲ ﻋﻠﻴﻪ ﻭﺳﻠّﻢ ـ ﺟﺎﻟﺲ ﺣﻮﻟﻪ ﺍﻟﻨّﺎﺱ، ﻓﻘﺎﻡ ﺇﻟ�ّﻲ ﻁﻠﺤ�ﺔ ﺑ�ﻦ ﻋﺒﻴ�
ﷲ ﻋﻨﻪ ـ ﻳﻬﺮﻭﻝ، ﺣﺘﻰ ﺻﺎﻓﺤﻨﻲ ﻭﻫﻨّﺄﻧﻲ، ﻭﷲ ﻣﺎ ﻗﺎﻡ ﺇﻟﻲﱠ ﺭﺟﻞ ﻣﻦ ﺍﻟﻤﻬﺎﺟﺮﻳﻦ ﻏﻴﺮﻩ، ﻭﻛﺎﻥ ﻛﻌﺐ ﻻ ﻳﻨﺴﺎﻫﺎ ﻟﻄﻠﺤﺔ، ﻓﻠّﻤﺎ ﺳﻠّﻤﺖ ﻋﻠ�ﻰ 
ِﻣْﻨ�ﻚ ﻗﻠ�ﺖ: ﺃَ : ﻗ�ﺎﻝ،ـ ﻭﻫﻮ ﻳﺒﺮﻕ ﻭﺟﻬﻪ ﻣﻦ ﺍﻟّﺴﺮﻭﺭ: "ﺃﺑﺸﺮ ﺑﺨﻴﺮ ﻳﻮٍﻡ ﻣﺮﱠ ﻋﻠﻴﻚ ُﻣﺬ ﻭﻟ�ﺪﺗﻚ ﺃُّﻣﻚ"ﻗﺎﻝ ﺭﺳﻮﻝ ﷲ ـ ﺻﻠّﻰ ﷲ ﻋﻠﻴﻪ ﻭﺳﻠّﻢ ـ 
 .”"ﻻ ﺑﻞ ﻣﻦ ﻋﻨﺪ ﷲ: ﻗﺎﻝﻣﻦ ﻋﻨﺪ ﷲ؟  ﺃﻡ ﻳﺎ ﺭﺳﻮﻝ ﷲ 
ﻭﻛﺎﻥ ﺭﺳﻮﻝ ﷲ ـ ﺻﻠّﻰ ﷲ ﻋﻠﻴﻪ ﻭﺳﻠّﻢ ـ ﺇﺫﺍ ُﺳﺮﱠ ﺍﺳﺘﻨﺎﺭ ﻭﺟﻬﻪ، ﺣﺘﻰ ﻛﺄﻧّﻪ ﻗﻄﻌﺔ ﻗﻤ�ٍﺮ، ﻭﻛﻨ�ﺎ ﻧﻌ�ﺮﻑ ﺫﻟ�ﻚ ﻣﻨ�ﻪ، ﻓﻠَّﻤ�ﺎ ﺟﻠﺴ�ﺖ ﺑ�ﻴﻦ ﻳﺪﻳ�ﻪ، 
 ﻪ.ﻗﻠﺖ: ﻳﺎ ﺭﺳﻮﻝ ﷲ ﺇّﻥ ﻣﻦ ﺗﻮﺑﺘِﻲ ﺃﻥ ﺃﻧﺨﻠﻊ ﻣﻦ ﻣﺎﻟﻲ ﺻﺪﻗﺔ ﺇﻟﻰ ﷲ ﻭﺭﺳﻮﻟ
ﻗﻠ�ﺖ: ﻓ�ﺈﻧّﻲ ﺃﻣﺴ�ﻚ ﺳ�ﻬﻤﻲ ﺍﻟ�ﺬﻱ ﺑﺨﻴﺒ�ﺮ، ﻓﻘﻠ�ﺖ: ﻳ�ﺎ ،ﺭﺳﻮﻝ ﷲ ـ ﺻﻠّﻰ ﷲ ﻋﻠﻴﻪ ﻭﺳﻠّﻢ ـ: "ﺃﻣﺴﻚ ﻋﻠﻴﻚ ﺑﻌﺾ ﻣﺎﻟﻚ، ﻓﻬ�ﻮ ﺧﻴ�ﺮ ﻟﻚ"ﻘﺎﻝ ﻓ
ﷲ ﺗﻌ�ﺎﻟﻰ ﺭﺳﻮﻝ ﷲ ﺇّﻥ ﷲ ﺇﻧّﻤﺎ ﺃﻧﺠﺎﻧﻲ ﺑﺎﻟّﺼﺪﻕ ﻭﺇّﻥ ﻣﻦ ﺗﻮﺑﺘﻲ ﺃﻥ ﻻ ﺃﺣﺪﱢﺙ ﺇﻻ ّﺻﺪﻗﺎ ًﻣﺎ ﺑﻘﻴﺖ،ﻓﻮﷲ ﻣﺎ ﺃﻋﻠﻢ ﺃﺣﺪﺍ ًﻣﻦ ﺍﻟﻤﺴﻠﻤﻴﻦ ﺃﺑ�ﻼﻩ 
ﻲ ﺻﺪﻕ ﺍﻟﺤﺪﻳﺚ ﺃﺣﺴﻦ ِﻣﻤﺎ ﺃﺑﻼﻧﻲ، ﻭﻣﺎ ﺗﻌﻤﺪﺕ ﻣﺬ ﺫﻛﺮﺕ ﺫﻟﻚ ﻟﺮﺳﻮﻝ ﷲ ـ ﺻﻠّﻰ ﷲ ﻋﻠﻴﻪ ﻭﺳﻠّﻢ ـ ﺇﻟﻰ ﻳﻮﻣﻲ ﻫﺬﺍ ﻛﺬﺑﺎ ًﻭﺇﻧّﻲ ﻷﺭﺟ�ﻮ ﻓ
ﻳَﻦ ﺍﺗﱠﺒَُﻌ�ﻮﻩ ُﻓ�ِﻲ ﻟَﻘ�َْﺪ ﺗ�َﺎَﺏ ﷲﱠ  َُﻋﻠ�َﻰ ﺍﻟﻨﱠﺒ�ِﻲﱢ َﻭﺍْﻟُﻤﻬ�َﺎِﺟِﺮﻳَﻦ َﻭﺍﻷَْﻧَﺼ�ﺎِﺭ ﺍﻟﱠ�ﺬ ِ﴿ﺃﻥ ﻳﺤﻔﻈﻨﻲ ﷲ ﺗﻌﺎﻟﻰ ﻓﻴﻤﺎ ﺑﻘﻴﺖ، ﻭﺃﻧ�ﺰﻝ ﷲ ﺗﻌ�ﺎﻟﻰ ﻋﻠ�ﻰ ﺭﺳ�ﻮﻟﻪ: 
ﻴٌﻢ َﻭَﻋﻠ�َﻰ ﺍﻟﺜﱠﻼﺛ�َِﺔ ﺍﻟﱠ�ِﺬﻳَﻦ ُﺧﻠﱢﻔ�ُﻮﺍ َﺣﺘﱠ�ﻰ ﺇَِﺫﺍ َﺿ�ﺎﻗَْﺖ َﺳﺎَﻋِﺔ ﺍْﻟُﻌْﺴَﺮِﺓ ِﻣْﻦ ﺑَْﻌِﺪ َﻣﺎ َﻛﺎَﺩ ﻳَِﺰﻳُﻎ ﻗُﻠُﻮُﺏ ﻓَِﺮﻳٍﻖ ِﻣْﻨﻬُْﻢ ﺛُﻢﱠ ﺗَﺎَﺏ َﻋﻠَْﻴِﻬْﻢ ﺇِﻧﱠﻪ ُﺑِِﻬْﻢ َﺭُﺅﻭٌﻑ َﺭِﺣ�
ﻫ�َُﻮ ﺍﻟﺘﱠ�ﻮﱠ ﺍُﺏ ﺍﻟ�ﺮﱠ ِﺣﻴُﻢ ﻳ�َﺎ ْﻴِﻬْﻢ ﺃَْﻧﻔُُﺴﻬُْﻢ َﻭﻅَﻨﱡﻮﺍ ﺃَْﻥ ﻻ َﻣْﻠَﺠﺄ َِﻣَﻦ ﷲﱠ  ِﺇِﻻﱠ ﺇِﻟَْﻴِﻪ ﺛُﻢﱠ ﺗَﺎَﺏ َﻋﻠَْﻴِﻬْﻢ ﻟِﻴَﺘُﻮﺑُﻮﺍ ﺇِﻥﱠ ﷲﱠ  َﺑَِﻤﺎ َﺭُﺣﺒَْﺖ َﻭَﺿﺎﻗَْﺖ َﻋﻠَ  ﺍﻷﺭﺽَﻋﻠَْﻴِﻬُﻢ 
 [.911-711]ﺍﻟﺘّﻮﺑﺔ ﺍﻵﻳﺎﺕ:  ،﴾ﺃَﻳﱡﻬَﺎ ﺍﻟﱠِﺬﻳَﻦ ﺁَﻣﻨُﻮﺍ ﺍﺗﱠﻘُﻮﺍ ﷲﱠ َ َﻭُﻛﻮﻧُﻮﺍ َﻣَﻊ ﺍﻟﺼﱠ ﺎِﺩﻗِﻴﻦ َ
 ﻓﻮﷲ ﻣﺎ ﺃﻧﻌﻢ ﷲ ﻋﻠﻲﱠ ﻣﻦ ﻧﻌﻤٍﺔ ﻗﻂ ﺑﻌﺪ ﺃﻥ ﻫﺪﺍﻧﻲ ﻟﻺﺳﻼﻡ ﺃﻋﻈﻢ ﻓﻲ ﻧﻔﺴﻲ ﻣﻦ ﺻﺪﻗﻲ ﺭﺳﻮﻝ ﷲ ـ ﺻﻠّﻰ ﷲ ﻋﻠﻴ�ﻪ ﻭﺳ�ﻠّﻢ ـ ﺃﻥ ﻻ ﺃﻛ�ﻮﻥ
ﷲ ـ ﻋ�ّﺰ ﻭﺟ�ّﻞ ـ: ﻘ�ﺎﻝ ﻷﺣ�ٍﺪ، ﻓﻗ�ﺎﻝ ﻟﻠ�ﺬﻳﻦ ﻛ�ﺬﺑﻮﺍ ﺣ�ﻴﻦ ﺃﻧ�ﺰﻝ ﺍﻟ�ﻮﺣﻲ ﺷ�ّﺮ ﻣ�ﺎ ﻗ�ﺎﻝ ﻛﺬﺑﺘ�ﻪ ﻓﺄﻫﻠ�ﻚ ﻛﻤ�ﺎ ﻫﻠ�ﻚ ﺍﻟ�ﺬﻳﻦ ﻛ�ﺬﺑﻮﺍ، ﻓ�ﺈﻥ ﷲ ﺗﻌ�ﺎﻟﻰ 
َﻭﺍﻫُْﻢ َﺟﻬ�َﻨﱠُﻢ َﺟ�َﺰﺍًء ﺑَِﻤ�ﺎ َﻛ�ﺎﻧُﻮﺍ ﻳَْﻜِﺴ�ﺒُﻮَﻥ ﻳَْﺤﻠِﻔ�ُﻮَﻥ ﻟَُﻜ�ْﻢ ْﺤﻠِﻔُﻮَﻥ ﺑِﺎﻟﱠ ِ ﻟَُﻜْﻢ ﺇَِﺫﺍ ﺍْﻧﻘَﻠَْﺒﺘُْﻢ ﺇِﻟَْﻴِﻬْﻢ ﻟِﺘُْﻌِﺮُﺿﻮﺍ َﻋْﻨﻬُْﻢ ﻓَﺄَْﻋِﺮُﺿﻮﺍ َﻋْﻨﻬُْﻢ ﺇِﻧﱠﻬُْﻢ ِﺭْﺟٌﺲ َﻭَﻣﺄْ َﺳﻴَ ﴿
 . ﺍﻧﺘﻬﻲ(3541F2541)[69-59]ﺍﻟﺘّﻮﺑﺔ ﺍﻵﻳﺘﺎﻥ: ،﴾ ﻻ ﻳَْﺮَﺿﻰ َﻋِﻦ ﺍْﻟﻘَْﻮِﻡ ﺍْﻟﻔَﺎِﺳﻘِﻴﻦ َﻟِﺘَْﺮَﺿْﻮﺍ َﻋْﻨﻬُْﻢ ﻓَﺈِْﻥ ﺗَْﺮَﺿْﻮﺍ َﻋْﻨﻬُْﻢ ﻓَﺈِﻥﱠ ﷲﱠ َ 
 .ﻫﺬﻩ ﺍﻟﺮﻭﺍﻳﺔ ﻭﺇﻥ ﻛﺎﻧﺖ ﻁﻮﻳﻠﺔ ﻏﻴﺮ ﺃﻥ ﺫﻛﺮﻫﺎ ﻣﻬﻢ ﻟﺸﺮﺡ ﻅﺮﻭﻑ ﻧﺰﻭﻝ ﺍﻵﻳﺔ 
 .﴾ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ ﺍﺗﻘﻮﺍ ﷲ ﻭﻛﻮﻧﻮﺍ ﻣﻊ ﺍﻟﺼﺎﺩﻗﻴﻦ  ﴿ﺃﻣﺎ ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ  
ﻭﺟﺎء ﻛﺬﻟﻚ ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﺃﻫﻞ ﺍﻟﻜﺘﺎﺏ ﻭﺍﻟﻤﻌﻨﻰ ﻳﺎ ﺃﻳﻬ�ﺎ ﺍﻟ�ﺬﻳﻦ ﺁﻣﻨ�ﻮﺍ .ﻭﻳﻦ ﻓﻲ ﺍﻟﺤﺪﻳﺚ ﺍﻟﺴﺎﺑﻖﻓﻘﺪ ﻭﺭﺩ ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﺷﺄﻥ ﺍﻟﺜﻼﺛﺔ ﺍﻟﻤﺬﻛﺮ
 _______________
 (4/ 6ﺻﺤﻴﺢ ﺍﻟﺒﺨﺎﺭﻱ )(3541) 
 (852)
 .(4541F3541)ﺑﻤﻮﺳﻰ ﻭﻋﻴﺴﻰ ﺍﺗﻘﻮﺍ ﷲ ﻓﻲ ﺇﻳﻤﺎﻧﻜﻢ ﺑﻤﺤﻤﺪ ﺻﻠﻰ ﷲ ﻋﻠﻴﻪ ﻭ ﺳﻠﻢ ﻭﻛﻮﻧﻮﺍ ﻣﻊ ﺍﻟﺼﺎﺩﻗﻴﻦ 
 .ﻝﺍﻭﻓﻲ ﺍﻟﻤﺮﺍﺩ ﺑﺎﻟﺼﺎﺩﻗﻴﻦ ﺍﻟﻤﺄﻣﻮﺭ ﺑﺎﻟﻜﻴﻨﻮﻧﺔ ﻣﻌﻬﻢ ﺧﻤﺴﺔ ﺃﻗﻮ 
 :ﺍﻹﻣﺎﻡ ﺍﺑﻦ ﺍﻟﺠﻮﺯﻱﻗﺎﻝ 
 .ﺍﺑﻦ ﻋﻤﺮﻗﺎﻟﻪ ،ﻭﺃﺻﺤﺎﺑﻪ �ﻪ ﺍﻟﻨﺒﻲ ﺃﻧ :ﺃﺣﺪﻫﺎ
ﺑﻔ�ﺘﺢ « ﻣ�ﻊ ﺍﻟﺼﱠ �ﺎِﺩﻗَْﻴﻦ ِ» :ﻭﻣﻌ�ﺎﺫ ﺍﻟﻘ�ﺎﺭﻯء،ﻭﺃﺑ�ﻮ ﺍﻟﻤﺘﻮﻛﻞ.ﻭﻗ�ﺪ ﻗ�ﺮﺃ ﺍﺑ�ﻦ ﺍﻟﺴ�ﻤﻴﻔﻊ.ﻭﺍﻟﻀ�ﺤﺎﻙ،ﺳﻌﻴﺪ ﺑﻦ ﺟﺒﻴﺮﻗﺎﻟﻪ ،ﺃﺑﻮ ﺑﻜﺮ ﻭﻋﻤﺮ :ﻭﺍﻟﺜﺎﻧﻲ
 .ﺍﻟﻘﺎﻑ ﻭﻛﺴﺮ ﺍﻟﻨﻮﻥ ﻋﻠﻰ ﺍﻟﺘﺜﻨﻴﺔ
 .ﺍﻟﺴﺪﻱﻗﺎﻟﻪ ،ﻋﻦ ﺗﺄﺧﱡ ﺮﻫﻢ �ﺻﺪﻗﻮﺍ ﺍﻟﻨﺒﻲ ،ﺃﻧﻬﻢ ﺍﻟﺜﻼﺛﺔ ﺍﻟﺬﻳﻦ ُﺧﻠﱢﻔﻮﺍ :ﻭﺍﻟﺜﺎﻟﺚ
ﺇﻥ ﺃﺑ�ﺎ ﺑﻜ�ﺮ  :ﻭﻗﻴ�ﻞ :ﺃﺑﻮ ﺳ�ﻠﻴﻤﺎﻥ ﺍﻟﺪﻣﺸ�ﻘﻲﻗﺎﻝ .ﺍﺑﻦ ﺟﺮﻳﻭﻗﺎﻟﻪ ،ﻓﻲ ﺍﻟﺠﻬﺎﺩ �ﻷﻧﻬﻢ ﻟﻢ ﻳﺘﺨﻠﱠﻔﻮﺍ ﻋﻦ ﺭﺳﻮﻝ ﷲ ،ﺃﻧﻬﻢ ﺍﻟﻤﻬﺎﺟﺮﻭﻥ :ﻭﺍﻟﺮﺍﺑﻊ
 ﴿ :ﺇﻟﻰ ﻗﻮﻟ�ﻪ﴾ﻟﻠﻔﻘﺮﺍء ﺍﻟﻤﻬﺎﺟﺮﻳﻦ ﺍﻟﺬﻳﻦ ﺃُِﺧﺮﺟﻮﺍ ﴿ :ﺇﻥ ﷲ ﻳﻘﻮﻝ ﻓﻲ ﻛﺘﺎﺑﻪ،ﻳﺎ ﻣﻌﺸﺮ ﺍﻷﻧﺼﺎﺭ: ﻘﺎﻝﻓ،ﺍﻟﺼﺪﻳﻖ ﺍﺣﺘﻭ ﺑﻬﺬﻩ ﺍﻵﻳﺔ ﻳﻮﻡ ﺍﻟﺴﻘﻴﻔﺔ
ﺍﺗﻘ���ﻮﺍ ﷲ ﻭﻛﻮﻧ���ﻮﺍ ﻣ���ﻊ  ﴿ :ﻓ���ﺎﻥ ﷲ ﺗﻌ���ﺎﻟﻰ ﻳﻘ���ﻮﻝ: ﻗ���ﺎﻝ.ﺃﻧ���ﺘﻢ ﻫ���ﻢ :ﺍﻷﻧﺼ���ﺎﺭﻗﺎﻟ���ﺖ [ ﻣ���ﻦ ﻫ���ﻢ؟  8 :] ﺍﻟﺤﺸ���ﺮ﴾ﻫ���ﻢ ﺍﻟﺼ���ﺎﺩﻗﻮﻥ ﻚﺃﻭﻟﺌ���
 .ﻓﻨﺤﻦ ﺍﻷﻣﺮﺍء ﻭﺃﻧﺘﻢ ﺍﻟﻮﺯﺭﺍء،ﻭﻟﻢ ﻳﺄﻣﺮﻧﺎ ﺃﻥ ﻧﻜﻮﻥ ﻣﻌﻜﻢ،ﻓﺄﻣﺮﻛﻢ ﺃﻥ ﺗﻜﻮﻧﻮﺍ ﻣﻌﻨﺎ﴾ﺍﻟﺼﺎﺩﻗﻴﻦ
 .(5541F4541)« ﻭﻛﻮﻧﻮﺍ ﻣﻦ ﺍﻟﺼﺎﺩﻗﻴﻦ» :ﻦ ﻣﺴﻌﻮﺩﻭﻛﺬﻟﻚ ﻫﻲ ﻓﻲ ﻗﺮﺍءﺓ ﺍﺑ،«ِﻣﻦ ْ»ﺑﻤﻌﻨﻰ « ﻣﻊ»ﻗﺘﺎﺩﺓ ﻭﻗﺎﻟﻪ ،ﺃﻧﻪ ﻋﺎﻡ ّ :ﻭﺍﻟﺨﺎﻣﺲ
 
 [ ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
ﻭﺗ�ﺎﺏ ﻋﻠ�ﻰ ﺍﻟﻤﻬ�ﺎﺟﺮﻳﻦ ،ﺃﻯ ﺗ�ﺎﺏ ﷲ ﻋﻠ�ﻰ ﺍﻟﻨﺒ�ﻰ ﻣ�ﻦ ﺍﺫﻧ�ﻪ ﻟﻠﻤﻨ�ﺎﻓﻘﻴﻦ ﻓ�ﻲ ﺍﻟﺘﺨﻠﻒ ﴾ﻟﻘ�ﺪ ﺗ�ﺎﺏ ﷲ ﻋﻠ�ﻰ ﺍﻟﻨﺒ�ﻲ ﻭﺍﻟﻤﻬ�ﺎﺟﺮﻳﻦ ﻭﺍﻷﻧﺼ�ﺎﺭ  ﴿
ﻭﺍﻟﻐ�ﺮﺽ ﺍﻟﺘﻮﺑ�ﺔ ،ﻬ�ﺎﺩ ﺍﺧﺮﻭﻥﻭﺗﺜﺎﻗﻞ ﻋ�ﻦ ﺍﻟﺠ،ﻭﺍﻻﻧﺼﺎﺭ ﻟﻤﺎ ﺣﺼﻞ ﻣﻨﻬﻢ ﻣﻦ ﺑﻌﺾ ﺍﻟﻬﻔﻮﺍﺕ ﻓﻲ )ﻏﺰﻭﺓ ﺗﺒ�ﻮﻙ (، ﺣﻴ�ﺚ ﺗﺒﺎﻁ�ﺄ ﺑﻌﻀ�ﻬﻢ
ﻭﺻ�ﺪﺭﻫﺎ ﺑﺘﻮﺑﺘ�ﻪ ﻋﻠ�ﻰ ﺭﺳ�ﻮﻟﻪ ،ﻭﻋﻠﻢ ﷲ ﺻ�ﺪﻕ ﺗ�ﻮﺑﺘﻬﻢ ﻓﻘﺒﻠﻬ�ﺎ ﻣﻨﻬﻢ،ﻋﻠﻰ ﻣﻦ ﺗﺨﻠﻔﻮﺍ ﻣﻦ ﺍﻟﻤﺆﻣﻨﻴﻦ ﻋﻦ )ﻏﺰﻭﺓ ﺗﺒﻮﻙ ( ﺛﻢ ﺗ�ﺎﺑﻮﺍ ﻭﺍﻧ�ﺎﺑﻮﺍ
ﺣﺘﻰ ،ﻭﺍﻧﻪ ﻣﺎ ﻣﻦ ﻣﺆﻣﻦ ﺍﻻ ﻭﻫﻮ ﻣﺤﺘﺎﺝ ﺍﻟﻰ ﺍﻟﺘﻮﺑﺔ ﻭﺍﻻﺳﺘﻐﻔﺎﺭ،ﻭﺑﻌﺜﺎ ﻟﻠﻤﺆﻣﻨﻴﻦ ﻋﻠﻰ ﺍﻟﺘﻮﺑﺔ،ﻭﺗﻨﻮﻳﻬﺎ ﻟﺸﺄﻧﻬﻢ،ﻭﻛﺒﺎﺭ ﺻﺤﺒﻪ ﺟﺒﺮﺍ ﻟﻘﻠﻮﺑﻬﻢ
 ﺍﻟﻨﺒﻲ ﻭﺍﻟﻤﻬﺎﺟﺮﻭﻥ ﻭﺍﻻﻧﺼﺎﺭ
 .ﻭﺍﻟﻀﻴﻖ ﺍﻟﺸﺪﻳﺪ،ﻭﻗﻠﺔ ﺍﻟﺰﺍﺩ،ﺃﻯ ﺍﺗﺒﻌﻮﻩ ﻓﻲ ﻏﺰﻭﺓ ﺗﺒﻮﻙ ﻭﻗﺖ ﺍﻟﻌﺴﺮﺓ ﻓﻲ ﺷﺪﺓ ﺍﻟﺤﺮ ﴾ﺍﻟﺬﻳﻦ ﺍﺗﺒﻌﻮﻩ ﻓﻲ ﺳﺎﻋﺔ ﺍﻟﻌﺴﺮﺓ ﴿
 ﻟﻤﺎ ﻧﺎﻟﻬﻢ ﻣﻦ ﺍﻟﻤﺸﻘﺔ ﻭﺍﻟﺸﺪﺓ،ﺃﻯ ﻣﻦ ﺑﻌﺪ ﻣﺎ ﻛﺎﺩﺕ ﻗﻠﻮﺏ ﺑﻌﻀﻬﻢ ﺗﻤﻴﻞ ﻋﻦ ﺍﻟﺤﻖ ﻭﺗﺮﺗﺎﺏ﴾ﻣﻦ ﺑﻌﺪ ﻣﺎ ﻛﺎﺩ ﻳﺰﻳﻎ ﻗﻠﻮﺏ ﻓﺮﻳﻖ ﻣﻨﻬﻢ  ﴿
 ﻭﺗﺎﺏ ﻋﻠﻴﻬﻢ ﻟﻤﺎ ﻧﺪﻣﻮﺍ،ﺃﻯ ﻭﻓﻘﻬﻢ ﻟﻠﺜﺒﺎﺕ ﻋﻠﻰ ﺍﻟﺤﻖ ﴾ﻠﻴﻬﻢ ﺛﻢ ﺗﺎﺏ ﻋ﴿
 ﺃﻯ ﻟﻄﻴﻒ ﺭﺣﻴﻢ ﺑﺎﻟﻤﺆﻣﻨﻴﻦ ﴾ﺇﻧﻪ ﺑﻬﻢ ﺭءﻭﻑ ﺭﺣﻴﻢ  ﴿
 ﻭﻣﺮﺍﺭﺓ " ،ﻭﻫﻼﻝ،ﻭﻫﻢ " ﻛﻌﺐ،ﺃﻯ ﻭﺗﺎﺏ ﻛﺬﻟﻚ ﻋﻠﻰ ﺍﻟﺜﻼﺛﺔ ﺍﻟﺬﻳﻦ ﺗﺨﻠﻔﻮﺍ ﻋﻦ ﺍﻟﻐﺰﻭ﴾ﻭﻋﻠﻰ ﺍﻟﺜﻼﺛﺔ ﺍﻟﺬﻳﻦ ﺧﻠﻔﻮﺍ  ﴿
 ﺎﺃﻯ ﺿﺎﻗﺖ ﻋﻠﻴﻬﻢ ﻣﻊ ﺳﻌﺘﻬ﴾ﺑﻤﺎ ﺭﺣﺒﺖ  ﺍﻷﺭﺽﺣﺘﻰ ﺇﺫﺍ ﺿﺎﻗﺖ ﻋﻠﻴﻬﻢ ﴿
ﻭﺫﻟﻚ ﺑﺴ�ﺒﺐ ﺍﻥ ﺍﻟﺮﺳ�ﻮﻝ ،ﻧ�ﺲ ﻭﻻ ﺳ�ﺮﻭﺭﺃﺑﺤﻴ�ﺚ ﻻ ﻳﺴ�ﻌﻬﺎ ،ﺃﻯ ﺿﺎﻗﺖ ﻧﻔﻮﺳ�ﻬﻢ ﺑﻤ�ﺎ ﺍﻋﺘﺮﺍﻫ�ﺎ ﻣ�ﻦ ﺍﻟﻐ�ﻢ ﻭﺍﻟﻬﻢ ﴾ﻭﺿﺎﻗﺖ ﻋﻠﻴﻬﻢ ﺃﻧﻔﺴﻬﻢ﴿
ﺣﺘﻰ ﺗ�ﺎﺏ ،ﻫﻤﻠ�ﻮﻫﻢﺃﻭﻫﺠﺮﺗﻬﻢ ﻧﺴ�ﺎﺅﻫﻢ ﻭﺃﻫﻠ�ﻮﻫﻢ ﻭ،ﻓﻜﺎﻥ ﺃﺣﺪﻫﻢ ﻳﻔﺸﻲ ﺍﻟﺴﻼﻡ ﻷﻗﺮﺏ ﺍﻗﺮﺑﺎﺋﻪ ﻓﻼ ﻳﺮﺩ ﻋﻠﻴ�ﻪ،ﻋﻠﻴﻪ ﺍﻟﺴﻼﻡ ﺩﻋﺎ ﻟﻤﻘﺎﻁﻌﺘﻬﻢ
 ﷲ ﻋﻠﻴﻬﻢ
 ﺍﻻ ﺑﺎﻟﺮﺟﻮﻉ ﻭﺍﻻﻧﺎﺑﺔ ﺍﻟﻴﻪ ﺳﺒﺤﺎﻧﻪ،ﺃﻯ ﻭﺍﻳﻘﻨﻮﺍ ﺍﻧﻪ ﻻ ﻣﻌﺘﺼﻢ ﻟﻬﻢ ﻣﻦ ﷲ ﻭﻣﻦ ﻋﺬﺍﺑﻪ ﴾ﻣﻦ ﷲ ﺇﻻ ﺇﻟﻴﻪ  ﻭﻅﻨﻮﺍ ﺃﻥ ﻻ ﻣﻠﺠﺄ ﴿
 ﻟﻴﺴﺘﻘﻴﻤﻮﺍ ﻋﻠﻰ ﺍﻟﺘﻮﺑﺔ ﻭﻳﺪﻭﻣﻮﺍ ﻋﻠﻴﻬﺎ،ﺃﻯ ﺭﺟﻊ ﻋﻠﻴﻬﻢ ﺑﺎﻟﻘﺒﻮﻝ ﻭﺍﻟﺮﺣﻤﺔ﴾ﺛﻢ ﺗﺎﺏ ﻋﻠﻴﻬﻢ ﻟﻴﺘﻮﺑﻮﺍ  ﴿
 ﺍﻟﻤﺘﻔﻀﻞ ﻋﻠﻰ ﺍﻟﻌﺒﺎﺩ ﺑﺎﻟﺮﺣﻤﺔ ﺍﻟﺸﺎﻣﻠﺔ،ﻳﺎﺕ ﻭﻋﻈﻤﺖﻭﺇﻥ ﻛﺜﺮﺕ ﺍﻟﺠﻨﺎ،ﺃﻯ ﺍﻟﻤﺒﺎﻟﻎ ﻓﻲ ﻗﺒﻮﻝ ﺍﻟﺘﻮﺑﺔ ﴾ﺍﻥ ﷲ ﻫﻮ ﺍﻟﺘﻮﺍﺏ ﺍﻟﺮﺣﻴﻢ  ﴿
ﺍﻟ�ﺬﻳﻦ ،ﻭﻛﻮﻧﻮﺍ ﻣﻊ ﺍﻫ�ﻞ ﺍﻟﺼ�ﺪﻕ ﻭﺍﻟﻴﻘﻴﻦ،ﺃﻯ ﺭﺍﻗﺒﻮﺍ ﷲ ﻓﻲ ﺟﻤﻴﻊ ﺍﻗﻮﺍﻟﻜﻢ ﻭﺍﻓﻌﺎﻟﻜﻢ ﴾ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ ﺍﺗﻘﻮﺍ ﷲ ﻭﻛﻮﻧﻮﺍ ﻣﻊ ﺍﻟﺼﺎﺩﻗﻴﻦ  ﴿
 .(6541F5541)ﻧﻴﺔ ﻭﻗﻮﻻ ﻭﻋﻤﻼ،ﺻﺪﻗﻮﺍ ﻓﻲ ﺍﻟﺪﻧﻴﺎ
 
 
َﻭﻟِﻴُﻨِﺬُﺭﻭْﺍ ﻗَۡﻮَﻣﻬُۡﻢ ﺇَِﺫﺍ َﺭَﺟُﻌٓﻮْﺍ ﻣﱢ ۡﻨﻬُۡﻢ ﻁَﺎٓﺋِﻔَٞﺔ ﻟﱢﻴَﺘَﻔَﻘﱠﻬُﻮْﺍ ﻓِﻲ ٱﻟﺪﱢ ﻳِﻦ  ﻓَﻠَۡﻮَﻻ ﻧَﻔََﺮ ِﻣﻦ ُﻛﻞﱢ ﻓِۡﺮﻗَﺔ ٖ ﻓﱠٗﺔﻭ َﻭَﻣﺎ َﻛﺎَﻥ ٱۡﻟُﻤۡﺆِﻣﻨُﻮَﻥ ﻟِﻴَﻨﻔُِﺮﻭْﺍ َﻛﺎٓ  ﴿
 ﴾۲۲۱ﺇِﻟَۡﻴِﻬۡﻢ ﻟََﻌﻠﱠﻬُۡﻢ ﻳَۡﺤَﺬُﺭﻭَﻥ 
 .ـ ﺍﻵﻳﺔ(ﻭﻣﺎ ﻛﺎﻥ ﺍﻟﻤﺆﻣﻨﻮﻥ ﻟﻴﻨﻔﺮﻭﺍ ﻛﺎﻓﺔ  :)ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ   
ـ ﻭﻗ�ﺪ ﻛ�ﺎﻥ ﺗﺨﻠ�ﻒ ﴾�ﺇﻻ ﺗﻨﻔ�ﺮﻭﺍ ﻳﻌ�ﺬﺑﻜﻢ ﻋ�ﺬﺍﺑﺎ ًﺃﻟﻴﻤﺎ ﴿:ﻟﻤ�ﺎ ﻧﺰﻟ�ﺖ »: ﻗ�ﺎﻝ ﻋﻜﺮﻣﺔﻋﻦ ﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ  .116
ﻗ�ﺪ ﺑﻘ�ﻲ ﻧ�ﺎﺱ ﻓ�ﻲ ﺍﻟﺒ�ﻮﺍﺩﻱ ﻫﻠ�ﻚ ﺃﺻ�ﺤﺎﺏ ﺍﻟﺒ�ﻮﺍﺩﻱ، :ﺍﻟﻤﻨ�ﺎﻓﻘﻮﻥﻘ�ﺎﻝ ﻓ،ﻓ�ﻲ ﺍﻟﺒ�ﺪﻭ ﻳﻔﻘﻬ�ﻮﻥ ﻗﻮﻣﻬﻢ ﺱﻧﺎﻋﻨﻪ 
 .«﴾(7541F6541)ﻭﻣﺎ ﻛﺎﻥ ﺍﻟﻤﺆﻣﻨﻮﻥ ﻟﻴﻨﻔﺮﻭﺍ ﻛﺎﻓﺔ ﴿:ﻓﻨﺰﻟﺖ
ﺮﺻ�ﻬﻢ ﻋﻠ�ﻰ ﺍﻟﺠﻬ�ﺎﺩ ﺇﺫﺍ ﺑﻌ�ﺚ ﺭﺳ�ﻮﻝ ﻛﺎﻥ ﺍﻟﻤﺆﻣﻨ�ﻮﻥ ﻟﺤ :»ﻗﺎﻝ ﷲ ﺑﻦ ﻋﺒﻴﺪ ﺑﻦ ﻋﻤﻴﺮ  ﻋﻦ ﻋﺒﺪﻭﺃﺧﺮﺝ  .216
  .«(9541F8541)ﻓﻨﺰﻟﺖ،ﻣﻦ ﺍﻟﻨﺎﺱ (8541F7541)ﺑﺎﻟﻤﺪﻳﻨﺔ ﻓﻲ ﺭﻗﺔ �ﺧﺮﺟﻮﺍ ﻓﻴﻬﺎ ﻭﺗﺮﻛﻮﺍ ﺍﻟﻨﺒﻲ  ﺳﺮﻳﺔ �ﷲ 
 
 [ﺗﻌﻠﻴﻖ]
ﻭﻫﻮ ﺃﻧ�ﻪ ﻻ ،ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺛﺮﻳﻦ ﻓﻲ ﺳﺒﺐ ﻧ�ﺰﻭﻝ ﻫ�ﺬﻩ ﺍﻵﻳ�ﺔ ﻭﻫﻤ�ﺎ ﻳﻮﺿ�ﺤﺎﻥ ﺣﻜﻤ�ﺎ ًﻣ�ﻦ ﺃﺣﻜ�ﺎﻡ ﺍﻟﺠﻬ�ﺎﺩ ﺍﻹﺳ�ﻼﻣﻲ  
 _______________
 (415/ 3ﺯﺍﺩ ﺍﻟﻤﺴﻴﺮ )(4541) 
 
 (415/ 3ﺯﺍﺩ ﺍﻟﻤﺴﻴﺮ )(5541) 
 (973/ 1ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(6541) 
 ﻣﺮﺳﻞ ﺻﺤﻴﺢ ﺍﻹﺳﻨﺎﺩ. 6/6971ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ (7541)
   152  2ﻠﻖ ﻋﻠﻰ ﺍﻟﺠَﻤﺎﻋﺔ ﺍﻟﺮﻗﻴﻖ ( ﺍﻟﻨﻬﺎﻳﺔ ﻓﻲ ﻏﺮﻳﺐ ﺍﻟﺤﺪﻳﺚ/ﻓﻲ ﺑﺎﺏ ﺭﻗﻖ )ﻭﻗﺪ ﻳُﻄ ْ(8541)
 ﻣﺮﺳﻞ ﺻﺤﻴﺢ ﺍﻹﺳﻨﺎﺩ. 6/0191ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ  (9541)
 (952)
 
ﺩ ﺑﻞ ﻻ ﺑ�ﺪ ﻣ�ﻨﻬﻢ ﻁﺎﺋﻔ�ﺔ ﺗﺒﻘ�ﻰ ﺣﺘ�ﻰ ﻳﺘﻔﻘ�ﻪ ﻓ�ﻲ ﺍﻟ�ﺪﻳﻦ ﺍﻟﻤﺘﻔﻘ�ﻪ ﻭﻳ�ﺘﻌﻠﻢ ﺍﻟﻤ�ﺘﻌﻠﻢ ﻭﻳﻜﻮﻧ�ﻮﺍ ﻓ�ﻲ ﺣﺎﺟ�ﺔ ﻳﺠﻮﺯ ﻟﺠﻤﻴﻊ ﺍﻟﻤﺴﻠﻤﻴﻦ ﺃﻥ ﻳﻨﻔﺮﻭﺍ ﻟﻠﺠﻬﺎ
 ﺍﻟﻀﻌﻔﺎء.
ﻭﻣﺎ ﻛ�ﺎﻥ ﴿ﻭﻓ�ﻲ ﺳ�ﺒﺐ ﻧﺰﻭﻟﻬ�ﺎ ﻏﻴ�ﺮ ﻣ�ﺎ ﺫﻛ�ﺮ ﺍﻟﻤﺆﻟ�ﻒ ﻣ�ﺎ ﺃﺧﺮﺟ�ﻪ ﺍﻹﻣ�ﺎﻡ ﺍﺑ�ﻦ ﺟﺮﻳ�ﺮ ﻭﺍﺑ�ﻦ ﺃﺑ�ﻲ ﺣ�ﺎﺗﻢ ﻋ�ﻦ ﺍﺑ�ﻦ ﻋﺒ�ﺎﺱ ﻗﻮﻟ�ﻪ:  
ﻋﻠﻰ ُﻣَﻀﺮ ﺑﺎﻟﺴﱢ ﻨﻴﻦ ﺃﺟﺪﺑﺖ ﺑﻼﺩﻫ�ﻢ، ﻭﻛﺎﻧ�ﺖ ﺍﻟﻘﺒﻴﻠ�ﺔ ﻣ�ﻨﻬﻢ  �ﷲ  ﻓﺈﻧﻬﺎ ﻟﻴﺴﺖ ﻓﻲ ﺍﻟﺠﻬﺎﺩ، ﻭﻟﻜﻦ ﻟﻤﺎ ﺩﻋﺎ ﺭﺳﻮﻝ،﴾ﺍﻟﻤﺆﻣﻨﻮﻥ ﻟﻴﻨﻔﺮﻭﺍ ﻛﺎﻓﺔ
ﻭﺃﺟﻬ�ﺪﻭﻫﻢ، ﻭﺃﻧ�ﺰﻝ ﷲ  �ﺗُْﻘﺒﻞ ﺑﺄﺳﺮﻫﺎ ﺣﺘﻰ ﻳﺤﻠﱡﻮﺍ ﺑﺎﻟﻤﺪﻳﻨﺔ ﻣﻦ ﺍﻟﺠْﻬﺪ، ﻭﻳﻌﺘﻠﱡﻮﺍ ﺑﺎﻹﺳﻼﻡ ﻭﻫ�ﻢ ﻛ�ﺎﺫﺑﻮﻥ، ﻓﻀ�ﻴﱠﻘﻮﺍ ﻋﻠ�ﻰ ﺃﺻ�ﺤﺎﺏ ﺍﻟﻨﺒ�ﻲ 
ﻭﻟﻴﻨ�ﺬﺭﻭﺍ ﻗ�ﻮﻣﻬﻢ ﺇﺫﺍ ﴿ﻣﻬﻢ ﺃﻥ ﻳﻔﻌﻠﻮﺍ ﻓﻌﻠﻬ�ﻢ، ﻓ�ﺬﻟﻚ ﻗﻮﻟﻪ:ﺃﻧﻬﻢ ﻟﻴﺴﻮﺍ ﻣﺆﻣﻨﻴﻦ، ﻓﺮّﺩﻫﻢ ﺭﺳﻮﻝ ﷲ ﻋﺸﺎﺋﺮﻫﻢ، ﻭﺣّﺬﺭ ﻗﻮ �ﻳﺨﺒﺮ ﺭﺳﻮﻝ ﷲ 
 .(0641F9541)﴾ﺭﺟﻌﻮﺍ ﺇﻟﻴﻬﻢ ﻟﻌﻠﻬﻢ ﻳﺤﺬﺭﻭﻥ
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
ﺍﻟﻤ�ﺮﺍﺩ ﺃﻥ ﻳﻨﻔ�ﺮﻭﺍ ﻟﻄﻠ�ﺐ  :ﻫ�ﺬﺍ ﻫ�ﻮ ﻣﻌﻨ�ﻰ ﺍﻵﻳ�ﺔ، ﻭﻗﻴ�ﻞ)ﺃﻯ ﻻ ﻳﻨﺒﻐﻲ ﺧﺮﻭﺝ ﺟﻤﻴﻊ ﺍﻟﻤﺆﻣﻨﻴﻦ ﻟﻠﻐ�ﺰﻭ  ﴾ﻭﻣﺎ ﻛﺎﻥ ﺍﻟﻤﺆﻣﻨﻮﻥ ﻟﻴﻨﻔﺮﻭﺍ ﻛﺎﻓﺔ  ﴿
 ﻠﻮ ﻣﻨﻬﻢ ﺍﻟﺒﻼﺩ.ﺑﺤﻴﺚ ﺗﺨ (ﻭﻣﺎ ﺫﻛﺮﻧﺎﻩ ﺍﺻﺢ ﻭﺃﻭﺿﺢ ،ﺍﻟﻌﻠﻢ
 .ﻓﻬﻼ ﻧﻔﺮ ﻣﻦ ﻛﻞ ﺟﻤﺎﻋﺔ ﻛﺜﻴﺮﺓ ﻓﺌﺔ ﻗﻠﻴﻠﺔ،ﺃﻯ ﻓﺎﺫﺍ ﻟﻢ ﻳﺼﻠﺢ ﻧﻔﻴﺮ ﺍﻟﺠﻤﻴﻊ ﻭﻟﻢ ﻳﻜﻦ ﻓﻴﻪ ﻣﺼﻠﺤﺔ ﴾ﻓﻠﻮﻻ ﻧﻔﺮ ﻣﻦ ﻛﻞ ﻓﺮﻗﺔ ﻣﻨﻬﻢ ﻁﺎﺋﻔﺔ ﴿
 .ﻭﻳﺘﻜﻠﻔﻮﺍ ﺍﻟﻤﺸﺎﻕ ﻓﻲ ﻁﻠﺐ ﺍﻟﻌﻠﻢ،ﺃﻯ ﻟﻴﺼﺒﺤﻮﺍ ﻓﻘﻬﺎء﴾ﻟﻴﺘﻔﻘﻬﻮﺍ ﻓﻲ ﺍﻟﺪﻳﻦ  ﴿
ﻟﻌﻠﻬﻢ ﻳﺨ�ﺎﻓﻮﻥ ﻋﻘ�ﺎﺏ ،ﻴﺨﻮﻓﻮﺍ ﻗﻮﻣﻬﻢ ﻭﻳﺮﺷﺪﻭﻫﻢ ﺍﺫﺍ ﺭﺟﻌﻮﺍ ﺍﻟﻴﻬﻢ ﻣ�ﻦ ﺍﻟﻐ�ﺰﻭﺃﻯ ﻭﻟ ﴾ﻭﻟﻴﻨﺬﺭﻭﺍ ﻗﻮﻣﻬﻢ ﺇﺫﺍ ﺭﺟﻌﻮﺍ ﺇﻟﻴﻬﻢ ﻟﻌﻠﻬﻢ ﻳﺤﺬﺭﻭﻥ  ﴿
 .(1641F0641)ﷲ ﺑﺎﻣﺘﺜﺎﻝ ﺍﻭﺍﻣﺮﻩ ﻭﺍﺟﺘﻨﺎﺏ ﻧﻮﺍﻫﻴﻪ
 ﺍﻧﺘﻬﺖ ﺳﻮﺭﺓ ﺍﻟﺘﻮﺑﺔ
  
 ُﺳﻮَﺭﺓ ُﻳُﻮﻧُﺲ َ
 
 
َﻣﻨُٓﻮْﺍ ﺃَﻥﱠ ﻟَﻬُۡﻢ ﻗََﺪَﻡ ِﺻۡﺪٍﻕ ِﻋﻨَﺪ َﺭﺑﱢِﻬۡﻢۗ َءﺍﻣﱢ ۡﻨﻬُۡﻢ ﺃَۡﻥ ﺃَﻧِﺬِﺭ ٱﻟﻨﱠﺎَﺱ َﻭﺑَﺸﱢ ِﺮ ٱﻟﱠِﺬﻳَﻦ  َﺣۡﻴﻨَﺎ ٓﺇِﻟَٰﻰ َﺭُﺟﻞ ٖﺃﻭ ۡﺃََﻛﺎَﻥ ﻟِﻠﻨﱠﺎِﺱ َﻋَﺠﺒًﺎ ﺃَۡﻥ  ﴿
 ﴾ ۲ﻣﱡ ﺒِﻴٌﻦ  ﻗَﺎَﻝ ٱۡﻟَﻜٰ ﻔُِﺮﻭَﻥ ﺇِﻥﱠ ﻫَٰ َﺬﺍ ﻟََﺴٰ ِﺤﺮ ٞ
 
 .  (ﺃﻛﺎﻥ ﻟﻠﻨﺎﺱ ﻋﺠﺒﺎ  :)ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ   
ﻟﻤﺎ ﺑﻌﺚ ﷲ  ﻣﺤﻤﺪﺍ ًﺭﺳﻮﻻ ﺃﻧﻜ�ﺮﺕ ﺍﻟﻌ�ﺮﺏ  :» ﻗﺎﻝﻋﺒﺎﺱ  ﻋﻦ ﺍﺑﻦﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮ ﻣﻦ ﻁﺮﻳﻖ ﺍﻟﻀﺤﺎﻙ  .316
ـ ﴾�ﺃﻛ�ﺎﻥ ﻟﻠﻨ�ﺎﺱ ﻋﺠﺒ�ﺎ ﴿:ﻓﺄﻧﺰﻝ ﷲ،ﷲ ﺃﻋﻈﻢ ﻣﻦ ﺃﻥ ﻳﻜﻮﻥ ﺭﺳ�ﻮﻟﻪ ﺑﺸ�ﺮﺍً ﻘﺎﻟﻮﺍ: ﻓ،ﻢﻣﻦ ﺃﻧﻜﺮ ﺫﻟﻚ ﻣﻨﻬ ﺃﻭﺫﻟﻚ 
 ﻭﺇﺫﺍ ﻛ�ﺎﻥ ﺑﺸ�ﺮﺍً : ﻗ�ﺎﻟﻮﺍﻓﻠﻤﺎ ﻛ�ﺮﺭ ﷲ ﻋﻠ�ﻴﻬﻢ ﺍﻟﺤﺠ�ﺞ ،ـ ﺍﻵﻳ�ﺔ﴾�ﻭﻣﺎ ﺃﺭﺳﻠﻨﺎ ﻣ�ﻦ ﻗﺒﻠ�ﻚ ﺇﻻ ﺭﺟ�ﺎﻻ ً﴿:ﺍﻵﻳﺔ ﻭﺃﻧﺰﻝ
ﺷ�ﺮﻑ ﻣ�ﻦ ﺃ :ﻳﻘﻮﻟ�ﻮﻥ،ﻟﻮﻻ ﺃﻧﺰﻝ ﻫﺬﺍ ﺍﻟﻘﺮﺁﻥ ﻋﻠﻰ ﺭﺟ�ﻞ ﻣ�ﻦ ﺍﻟﻘ�ﺮﻳﺘﻴﻦ ﻋﻈﻴﻢ،ﻓﻐﻴﺮ ﻣﺤﻤﺪ ﻛﺎﻥ ﺃﺣﻖ ﺑﺎﻟﺮﺳﺎﻟﺔ
ﺃﻫ�ﻢ  ﴿:ﻓ�ﺄﻧﺰﻝ ﺭﺩﺍ ﻋﻠ�ﻴﻬﻢ،ﻣﺤﻤﺪ ﻳﻌﻨﻮﻥ ﺍﻟﻮﻟﻴﺪ ﺑﻦ ﺍﻟﻤﻐﻴﺮﺓ ﻣﻦ ﻣﻜﺔ ﻭﻣﺴﻌﻮﺩ ﺑﻦ ﻋﻤ�ﺮﻭ ﺍﻟﺜﻘﻔ�ﻲ ﻣ�ﻦ ﺍﻟﻄﺎﺋﻒ
 (2641F1641).«ـ ﺍﻵﻳﺔ﴾ﻳﻘﺴﻤﻮﻥ ﺭﺣﻤﺔ ﺭﺑﻚ 
 
 [ﺗﻌﻠﻴﻖ]
 .(3641F2641)ﻧﺰﻟﺖ ﺑﻌﺪ ﺍﻹﺳﺮﺍء 901 :ﻓﻤﺪﻧﻴﺔ ﻭﺁﻳﺎﺗﻬﺎ 69ﻭ 59ﻭ 49ﻭ 04 :ﺇﻻ ﺍﻵﻳﺎﺕ ،ﺳﻮﺭﺓ ﻳﻮﻧﺲ ﺳﻮﺭﺓ ﻣﻜﻴﺔ ﺳﻮﺭﺓ 
 ﻭﻗ�ﺪ ﺫﻛ�ﺮ.ﺍﻟﻌﻘﻴ�ﺪﺓ ﻭﺑﻌ�ﺾ ﻗﺼ�ﺺ ﺍﻟﻨﺒﻴ�ﻴﻦ ﻛﻤ�ﺎ ﻫ�ﻮ ﺷ�ﺄﻥ ﺍﻟﺴ�ﻮﺭ ﺍﻟﻤﻜﻴ�ﺔ ﻓ�ﻲ ﻣﻮﺿ�ﻮﻋﺎﺗﻬﺎ ﻭﻗﺪ ﻋﻨﻴﺖ ﺳﻮﺭﺓ ﻳﻮﺳ�ﻒ ﺑ�ﺄﻣﻮﺭ 
ﻭﻗﺪ ﺫﻛﺮ ﷲ ﺗﻌ�ﺎﻟﻰ ﻓ�ﻲ ﻋ�ﺪﺓ ﺁﻳ�ﺎﺕ ،�ﻭﻫﻮ ﻳﺪﻝ ﻋﻠﻰ ﻣﺎ ﻛﺎﻥ ﻋﻠﻴﻪ ﺍﻟﻤﺸﺮﻛﻮﻥ ﻣﻦ ﺍﻟﻜﺒﺮ ﻭﺍﻟﺤﺴﺪ ﻟﻠﻨﺒﻲ ،ﺍﻵﻳﺔ ﻩﺍﻟﻤﺆﻟﻒ ﺳﺒﺐ ﺍﻟﻨﺰﻭﻝ ﻟﻬﺬ
ﺔ ﻳﻤﺸ�ﻮﻥ ﻣﻄﻤﺌﻨ�ﻴﻦ ﻟﻨﺰﻟﻨ�ﺎ ﻋﻠ�ﻴﻬﻢ ﻣ�ﻦ ﻜ�ﻣﻼﺋ ﺍﻷﺭﺽﻓ�ﻲ  ﻗ�ﻞ ﻟ�ﻮ ﻛ�ﺎﻥ ﴿ﺗﻌ�ﺎﻟﻰ ﻗ�ﺎﻝ ﻛﻤ�ﺎ ،ﻥ ﻣﻦ ﺍﻟﻤﻨﻄﻖ ﺃﻥ ﻳﺮﺳﻞ ﺭﺳﻮﻻ ًﺑﺸ�ﺮﺍ ًﻻ ﻣﻠﻜﺎً ﺃ
 .ﻴﻦ ﺃﻥ ﺇﺭﺳﺎﻟﻪ ﺍﻟﺒﺸﺮ ﻟﻜﻮﻥ ﺍﻟﻤﺮﺳﻞ ﺇﻟﻴﻬﻢ ﻛﺬﻟﻚ ﺑﺸﺮﺍً ﺒﻓ .59ﺍﻹﺳﺮﺍء   ﴾ ﺍﻟﺴﻤﺎء ﻣﻠﻜﺎ ًﺭﺳﻮﻻً 
ﻓﺄﻋﺮﺿ�ﺖ ﻋ�ﻦ ﺫﻛﺮﻫ�ﺎ ﻷﻥ ﻣﻮﺿ�ﻮﻉ ،ﻭﻗﺪ ﺟﺎءﺕ ﻓﻲ ﺍﻟﺴ�ﻮﺭﺓ ﺃﺳ�ﺒﺎﺏ ﻏﻴ�ﺮ ﻣ�ﺎ ﺫﻛﺮﻫ�ﺎ ﺍﻟﻤﺆﻟ�ﻒ ﻟﻜ�ﻦ ﻟﻴﺴ�ﺖ ﻓ�ﻲ ﻧﻔ�ﺲ ﺍﻵﻳﺔ 
 ﻭﺑﺎﻟ ﺍﻟﺘﻮﻓﻴﻖ. ﺍﻟﻜﺘﺎﺏ ﻫﻮ ﺷﺮﺡ ﻣﺎ ﺃﻭﺭﺩﻩ ﺍﻟﻤﺆﻟﻒ
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
 ؟ﺃﻛﺎﻥ ﻋﺠﺒﺎ ﻷﻫﻞ ﻣﻜﺔ ﺍﻳﺤﺎﺅﻧﺎ ﺍﻟﻰ ﺭﺟﻞ ﻣﻨﻬﻢ ﻫﻮ " ﻣﺤﻤﺪ " ﻋﻠﻴﻪ ﺍﻟﺼﻼﺓ ﻭﺍﻟﺴﻼﻡ ﺃﻱ ﴾ﺃﻛﺎﻥ ﻟﻠﻨﺎﺱ ﻋﺠﺒﺎ ﺃﻥ ﺃﻭﺣﻴﻨﺎ ﺍﻟﻰ ﺭﺟﻞ ﻣﻨﻬﻢ  ﴿
 .ﺃﻭﺣﻰ ﺍﻟﻰ ﺭﺳﻠﻬﻢ ﻟﻴﺒﻠﻐﻮﻫﻢ ﺭﺳﺎﻟﺔ ﷲ،ﻻ ﻋﺠﺐ ﻓﻲ ﺫﻟﻚ ﻓﻬﻲ ﻋﺎﺩﺓ ﷲ ﻓﻲ ﺍﻻﻣﻢ ﺍﻟﺴﺎﻟﻔﺔ ﺃﻱﻭﺍﻟﻬﻤﺰﺓ ﻟﻼﻧﻜﺎﺭ 
 .ﺃﻯ ﺃﻭﺣﻴﻨﺎ ﺍﻟﻴﻪ ﺑﺄﻥ ﺧﻮﻑ ﺍﻟﻜﻔﺎﺭ ﻋﺬﺍﺏ ﺍﻟﻨﺎﺭ ﴾ﺃﻥ ﺃﻧﺬﺭ ﺍﻟﻨﺎﺱ  ﴿
ﻭﺍﻥ ﺑﺸﺮ ﺍﻟﻤﺆﻣﻨﻴﻦ ﺑﺄﻥ ﻟﻬﻢ ﺳﺎﺑﻘﺔ ﻭﻣﻨﺰﻟﺔ ﺭﻓﻴﻌﺔ ﻋﻨﺪ ﺭﺑﻬﻢ ﺑﻤﺎ ﻗ�ﺪﻣﻮﺍ ﻣ�ﻦ ﺻ�ﺎﻟﺢ  ﺃﻱ﴾ﻭﺑﺸﺮ ﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ ﺃﻥ ﻟﻬﻢ ﻗﺪﻡ ﺻﺪﻕ ﻋﻨﺪ ﺭﺑﻬﻢ  ﴿
 .ﺍﻻﻋﻤﺎﻝ
ﺇﻥ ﻣﺤﻤﺪﺍ  :ﺍﻟﻤﺸﺮﻛﻮﻥﻗﺎﻝ ،ﻴﻪ ﻭﺳﻠﻤﻮﺍﻋﺠﺎﺯ ﺍﻟﻘﺮﺁﻥﺃﻯ ﻭﻣﻊ ﻭﺿﻮﺡ ﺻﺪﻕ ﺍﻟﺮﺳﻮﻝ ﺻﻠﻰ ﷲ ﻋﻠ﴾ﺍﻟﻜﺎﻓﺮﻭﻥ ﺍﻥ ﻫﺬﺍ ﻟﺴﺎﺣﺮ ﻣﺒﻴﻦ ﻗﺎﻝ  ﴿
ﻣﻌﺠﺰﺓ ،ﺍﻣ�ﻮﺭﺍ ﺧﺎﺭﻗ�ﺔ ﻟﻠﻌ�ﺎﺩﺓ �ﻭﻓﻴ�ﻪ ﺍﻋﺘ�ﺮﺍﻑ ﺑ�ﺄﻧﻬﻢ ﺻ�ﺎﺩﻓﻮﺍ ﻣ�ﻦ ﺍﻟﺮﺳ�ﻮﻝ  :ﺍﻟﺒﻴﻀ�ﺎﻭﻯﻗﺎﻝ ،ﻣﺒﻄﻞ ﻓﻴﻤ�ﺎ ﻳﺪﻋﻴ�ﻪ،ﻟﺴﺎﺣﺮ ﻅﺎﻫﺮ ﺍﻟﺴﺤﺮ
  ﺑﺄﻥ ﻣﺎ ﺟﺎء ﺑﻪ ﺧﺎﺭﺝ ﻋﻦ ﻁﻮﻕ ﺍﻟﺒﺸﺮ.،ﻭﻫﻮ ﺍﻋﺘﺮﺍﻑ ﻣﻦ ﺣﻴﺚ ﻻ ﻳﺸﻌﺮﻭﻥ،ﺇﻳﺎﻫﻢ ﻋﻦ ﺍﻟﻤﻌﺎﺭﺿﺔ
 _______________
 (965/ 41ﺟﺎﻣﻊ ﺍﻟﺒﻴﺎﻥ )ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ( )(0641) 
 (083/ 1ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(1641) 
 ﻭﺇﺳﻨﺎﺩﻩ ﻣﻨﻘﻄﻊ ﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ ﺑﺸﺮ ﺑﻦ ﻋﻤﺎﺭﺓ ﺿﻌﻴﻒ 52/66ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ  (2641)
 (381/ 71ﻔﺎﺗﻴﺢ ﺍﻟﻐﻴﺐ )ﻣ(3641) 
 (062)
 ﺍﻧﺘﻬﺖ ﺳﻮﺭﺓ ﻳﻮﻧﺲ
   
 
 َﺭﺓ ُُﻫﻮﺩ ٍُﺳﻮ
 
  
 ﻳَۡﺜﻨُﻮَﻥ ُﺻُﺪﻭَﺭﻫُۡﻢ ﻟِﻴَۡﺴﺘَۡﺨﻔُﻮْﺍ ِﻣۡﻨﻪُﻭ ﺃََﻻ ِﺣﻴَﻦ ﻳَۡﺴﺘَۡﻐُﺸﻮَﻥ ﺛِﻴَﺎﺑَﻬُۡﻢ ﺃََﻻٓ ﺇِﻧﱠﻬُۡﻢ  ﴿
 ﴾ ٥ﻳَۡﻌﻠَُﻢ َﻣﺎ ﻳُِﺴﺮﱡ ﻭَﻥ َﻭَﻣﺎ ﻳُۡﻌﻠِﻨُﻮَﻥﻭ ﺇِﻧﱠﻪُۥ َﻋﻠِﻴُﻢۢ ﺑَِﺬﺍِﺕ ٱﻟﺼﱡ ُﺪﻭِﺭ 
  
 ﺍﻵﻳﺔ. –) ﺃﻻ ﺇﻧﻬﻢ ﻳﺜﻨﻮﻥ ﺻﺪﻭﺭﻫﻢ (  :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﻛ�ﺎﻥ ﺃﻧ�ﺎﺱ ﻳﺴ�ﺘﺤﻴﻮﻥ  :»ﻗ�ﺎﻝ ﴾ﺃﻻ ﺇﻧﻬﻢ ﻳﺜﻨﻮﻥ ﺻ�ﺪﻭﺭﻫﻢ ﴿:ﻋﺒﺎﺱ ﻓﻲ ﻗﻮﻟﻪ ﻋﻦ ﺍﺑﻦﻭﻯ ﺍﻟﺒﺨﺎﺭﻱ ﺭ [ﻙ] .416
  .«(4641F3641)ﻭﺃﻥ ﻳﺠﺎﻣﻌﻮﺍ ﻧﺴﺎءﻫﻢ ﻓﻴﻔﻀﻮﺍ ﺇﻟﻰ ﺍﻟﺴﻤﺎء ﻓﻨﺰﻝ ﺫﻟﻚ ﻓﻴﻬﻢ،ﺃﻥ ﻳﺘﺨﻠﻮﺍ ﻓﻴﻔﻀﻮﺍ ﺑﻔﺮﻭﺟﻬﻢ ﺇﻟﻰ ﺍﻟﺴﻤﺎء
ﻜﻲ ﻻ ﺛﻨﻰ ﺻﺪﺭﻩ ﻟ �ﻛﺎﻥ ﺃﺣﺪﻫﻢ ﺇﺫﺍ ﻣﺮ ﺑﺎﻟﻨﺒﻲ  :»ﻗﺎﻝ ﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮ ﻭﻏﻴﺮﻩ ﻋﻦ ﻋﺒﺪ ﷲ ﺑﻦ ﺷﺪﺍﺩ  .516
 «.(5641F4641) ﻳﺮﺍﻩ ﻓﻨﺰﻟﺖ
 
 [ﺗﻌﻠﻴﻖ]
. ﻭﻫ�ﻲ ﻛ�ﺬﻟﻚ ﻣﺜ�ﻞ ﻣﻜ�ﻲ (6641F5641)ﻧﺰﻟ�ﺖ ﺑﻌ�ﺪ ﺳ�ﻮﺭﺓ ﻳ�ﻮﻧﺲ 321ﻓﻤﺪﻧﻴ�ﺔ ﻭﺁﻳﺎﺗﻬ�ﺎ  411ﻭ 71ﻭ 21 :ﺇﻻ ﺍﻵﻳ�ﺎﺕ،ﺳﻮﺭﺓ ﻫﻮﺩ ﻣﻜﻴ�ﺔ 
 .ﺍﻵﻳﺎﺕ ﺣﻴﺚ ﺍﻫﺘﻤﺖ ﺑﺸﺄﻥ ﺍﻟﻌﻘﻴﺪﺓ ﻭﻟﻜﻨﻬﺎ ﺃﻁﺎﻟﺖ ﻓﻲ ﺫﻛﺮ ﻗﺼﺺ ﺍﻷﻧﺒﻴﺎء ﻻ ﺳﻴﻤﺎ ﻧﺒﻲ ﷲ ﻧﻮﺡ
 . ﴾ﺨﻔﻮﺍ ﻣﻨﻪﻴﺴﺃﻻ ﺇﻧﻬﻢ ﻳﺜﻨﻮﻥ ﺻﺪﻭﺭﻫﻢ ﻟ ﴿ﷲ ﺗﻌﺎﻟﻰ  ﻭﻗﺪ ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺳﺒﺒﻴﻦ ﻟﻨﺰﻭﻝ ﻗﻮﻝ 
ﻓﺒﻴﻦ ﷲ ،ﺍﻷﻭﻝ ﻓﻲ ﺑﻌﺾ ﺍﻟﺼﺤﺎﺑﺔ ﺍﻟﺬﻳﻦ ﻛﺎﻧﻮﺍ ﻳﺘﺤﺮﺟ�ﻮﻥ ﻣ�ﻦ ﻛﺸ�ﻒ ﺍﻟﻌ�ﻮﺭﺓ ﻓ�ﻲ ﻗﻀ�ﺎء ﺍﻟﺤﺎﺟ�ﺔ ﻭﻣﺠﺎﻣﻌ�ﺔ ﺍﻟﻨﺴ�ﺎء :ﺍﻷﻭﻝ 
 ﻓﻲ ﺳﺘﺮﺗﻬﻢ ﻭﻳﻌﻠﻢ ﺳﺮﻫﻢ ﻭﻋﻼﻧﻴﺘﻬﻢ. ﺃﻭء ﻓﻲ ﺧﻠﻮﺗﻬﻢ ﺍﺗﻌﺎﻟﻰ ﻟﻬﻢ ﺃﻧﻪ ﻳﺮﺍﻫﻢ ﺳﻮ
ﺛﻨﻰ ﺻﺪﺭﻩ ﻋﻦ ﺍﻟﺸﻲء ﺇﺫﺍ ﺍﺯﻭﺭ ﻭﺍﻧﺤﺮﻑ ﻋﻨﻪ، ﻓﻴﻜﻮﻥ ﻓﻲ ﻘﺎﻝ ﻳ.ﻛﻮﻧﻬﻢ ﻳﺜﻨﻮﻥ ﺻﺪﻭﺭﻫﻢﻣﻦ  ﺑﻴﺎﻥ ﻟﺤﺎﻝ ﺍﻟﻤﺸﺮﻛﻴﻦ :ﻭﺍﻟﺜﺎﻧﻲ 
 ﺍﻟﻜﻼﻡ ﻛﻨﺎﻳﺔ ﻋﻦ ﺍﻹﻋﺮﺍﺽ ﻷﻥ ﻣﻦ ﻋﺎﺭﺽ ﻋﻦ ﺍﻟﺸﻲء ﺛﻨﻰ ﻋﻨﻪ ﺻﺪﺭﻩ ﻭﻁﻮﻯ ﻋﻨﻪ ﻛﺸﺤﻪ.
 ﺑﺤﻴ�ﺚ ﻳﻜ�ﻮﻥ ﺫﻟ�ﻚ ﻣﺨﻔﻴ�ﺎ ًﻣﺴ�ﺘﻮﺭﺍ ًﻓﻴﻬ�ﺎ �ﻭﻗﻴﻞ ﻣﻌﻨﺎﻩ ﻳﻌﻄﻔﻮﻥ ﺻﺪﻭﺭﻫﻢ ﻋﻠﻰ ﻣﺎ ﻓﻴﻬﺎ ﻣﻦ ﺍﻟﻜﻔﺮ ﻭﺍﻹﻋﺮﺍﺽ ﻋﻦ ﺍﻟﺤﻖ ﻭﻋﺪﺍﻭﺓ ﺍﻟﻨﺒ�ﻲ 
ﻛﻤﺎ ﺗﻌﻄﻒ ﺍﻟﺜﻴﺎﺏ ﻋﻠﻰ ﻣﺎ ﻓﻴﻬ�ﺎ ﻣ�ﻦ ﺍﻷﺷ�ﻴﺎء ﺍﻟﻤﺴ�ﺘﻮﺭﺓ، ﻓﻴﻜ�ﻮﻥ ﻓ�ﻲ ﺍﻟﻜ�ﻼﻡ ﻛﻨﺎﻳ�ﺔ ﻋ�ﻦ ﺍﻹﺧﻔ�ﺎء ﻟﻤ�ﺎ ﻳﻌﺘﻘﺪﻭﻧ�ﻪ ﻣ�ﻦ ﺍﻟﻜ�ﻒ ﻛﻤ�ﺎ ﻛ�ﺎﻥ ﺩﺃﺏ 
 .(7641F6641)ﺍﻟﻤﻨﺎﻓﻘﻴﻦ
 . (8641F7641)"  �ﻛﻲ ﻻ ﻳﺮﺍﻩ ﺍﻟﻨﺒﻲ ،ﻭﻗﺪ ﺍﺧﺘﺼﺮ ﺍﻟﻤﺆﻟﻒ ﺍﻟﺮﻭﺍﻳﺔ ﻫﻨﺎ ﻭﻋﻨﺪ ﺍﺑﻦ ﺟﺮﻳﺮ "ﺛَﻨَﻰ ﺻﺪﺭﻩ، ﻭﺗﻐﺸﱠﻰ ﺑﺜﻮﺑﻪ 
ﻭﻁﺄﻁ�ﺄ ،ﺑﻌﺾ ﺍﻟﻤﻨﺎﻓﻘﻴﻦ ﻛﺎﻥ ﺇﺫﺍ ﻣّﺮ ﺑﺮﺳﻮﻝ ﷲ ﺻﻠّﻰ ّﷲ ﻋﻠﻴﻪ ﻭﺳ�ﻠّﻢ ﺛﻨ�ﻰ ﺻ�ﺪﺭﻩ ﻭﻅﻬﺮﻩ ﻧﺰﻟﺖ ﻓﻲ» :ﻭﻓﻲ ﺭﻭﺍﻳﺔ ﺍﻟﺜﻌﻠﺒﻲ 
 .«(9641F8641)ﻭﺗﻐّﺸﻰ ﺛﻮﺑﻪ ﻛﻲ ﻻ ﻳﺮﺍﻩ ﺍﻟﻨﺒﻲ )ﺻﻠﻰ ّﷲ ﻋﻠﻴﻪ ﻭﺳﻠﻢ(،ﺭﺃﺳﻪ
 ﻭﺳﻴﺎﻕ ﺍﻵﻳﺎﺕ ﻫﻮ ﺳﻴﺎﻕ ﺍﻟﻤﻜﻲ ﻻ ﺍﻟﻤﺪﻧﻲ. ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ.،ﻳﻌﻜﺮ ﻋﻠﻰ ﻫﺬﺍ ﺃﻥ ﺍﻟﺴﻮﺭﺓ ﻣﻜﻴﺔ :ﻗﻠﺖ 
 .ﺍﻵﻳﺔ ﻏﻴﺮ ﻣﺎ ﺫﻛﺮﻩ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﻭﻗﺪ ﺟﺎء ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ 
ﻛﺎﻥ ﻳﺠ�ﺎﻟﺲ ﺭﺳ�ﻮﻝ ﷲ ﺻ�ﻠﻰ ﷲ ﻋﻠﻴ�ﻪ ،ﻧﺰﻟﺖ ﻓﻲ ﺍﻷﺧ�ﻨﺲ ﺑ�ﻦ ﺷ�ﺮﻳﻖ» :ﻋﻦ ﺍﺑﻦ ﻋﺒﺎﺱ :ﺃﺑﻮ ﺣﻴﺎﻥﻗﺎﻟﻪ ﻣﺎ  :ﻓﺎﻟﺴﺒﺐ ﺍﻟﺜﺎﻟﺚ 
 .«(0741F9641)ﻭﺳﻠّﻢ ﻭﻳﺤﻠﻒ ﺃﻧﻪ ﻟﻴﺤﺒﻪ ﻭﻳﻀﻤﺮ ﺧﻼﻑ ﻣﺎ ﻳﻈﻬﺮ
 ﺃﻧﻬﺎ ﻓﻲ ﺑﻌﺾ ﺍﻟﻤﻨﺎﻓﻘﻴﻦ ﻭﺫﻛﺮﺕ ﺭﻭﺍﻳﺔ ﺍﻟﺜﻌﻠﺒﻲ ﺍﻟﻮﺍﺭﺩﺓ ﻓﻲ ﺫﻟﻚ. :ﻭﺍﻟﺮﺍﺑﻊ 
ﻭﺛﻨﻴﻨ�ﺎ ،ﻭﺍﺳﺘﻐﺸ�ﻴﻨﺎ ﺛﻴﺎﺑﻨﺎ،ﻭﺃﺭﺧﻴﻨ�ﺎ ﺳﺘﻮﺭﻧﺎ،ﺇﺫﺍ ﺃﻏﻠﻘﻨ�ﺎ ﺃﺑﻮﺍﺑﻨﺎ ﻗ�ﺎﻟﻮﺍﻓ�ﻲ ﻁﺎﺋﻔ�ﺔ » :ﻭﻗﻴ�ﻞ: ﻗ�ﺎﻝﺫﻛﺮﻩ ﻛﺬﻟﻚ ﺃﺑﻮ ﺣﻴﺎﻥ  :ﻭﺍﻟﺨﺎﻣﺲ 
 .«(1741F0741)ﺫﻛﺮﻩ ﺍﻟﺰﺟﺎﺝ ؟ﻋﻠﻰ ﻋﺪﺍﻭﺗﻪ ﻛﻴﻒ ﻳﻌﻠﻢ ﺑﻨﺎ،ﺻﺪﻭﺭﻧﺎ
ﺭﺳ�ﻮﻟﻪ ﻭﷲ ﻭﺇﻥ ﻛ�ﺎﻥ ﺳ�ﻴﺎﻕ ﺍﻵﻳ�ﺎﺕ ﻳ�ﺪﻝ ﻋﻠ�ﻰ ﺃﻧﻬ�ﺎ ﻧﺰﻟ�ﺖ ﻓ�ﻲ ﻋ�ﺪﺍﻭﺓ ﺍﻟﻜﻔ�ﺎﺭ ﻟ ﻭ.ﻗﻠﺖ: ﺃﺻﺢ ﻫﺬﻩ ﺍﻷﺳ�ﺒﺎﺏ ﺍﻟﺴ�ﺒﺐ ﺍﻷﻭﻝ 
 ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ.
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
ﻳﻈﻨ�ﻮﻥ ﺃﻧ�ﻪ ﺗﺨﻔ�ﻰ ﻋﻠ�ﻰ ﺁﻟ ،ﻭﺍﻟﻤﺆﻣﻨﻴﻦ �ﺃﺧﺒﺮ ﻋﻦ ﻣﻌﺎﺩﺍﺓ ﺍﻟﻤﺸﺮﻛﻴﻦ ﻟﻠﻨﺒ�ﻲ  :ﺍﻟﻘﺮﻁﺒﻲﻗﺎﻝ ﻭ﴾ﺃﻻَ ﺇِﻧﻬﻢ ﻳﺜﻨﻮﻥ ﺻﺪﻭﺭﻫﻢ ﻟﻴﺴﺘﺨﻔﻮﺍ ﻣﻨﻪ ﴿
 ﺘﻰ ﻻ ﻳﻔﺘﻀﺢ ﺃﻣﺮﻫﻢ.ﻳﺮﻳﺪﻭﻥ ﺑﺬﻟﻚ ﺃﻥ ﻳﺴﺘﺨﻔﻮﺍ ﻣﻦ ﷲ ﺣ،ﺃﺣﻮﺍﻟﻬﻢ ﻭﺍﻟﻤﻌﻨﻰ ﺇﻧﻬﻢ ﻳﻄﻮﻭﻥ ﺻﺪﻭﺭﻫﻢ ﻋﻠﻰ ﻋﺪﺍﻭﺓ ﺍﻟﻨﺒﻲ ﻭﺍﻟﻤﺆﻣﻨﻴﻦ
 .ﺃﻱ ﺣﻴﻦ ﻳﺘﻐﻄﻮﻥ ﺑﻌﻴﺎﺑﻬﻢ﴾ﺃَﻻ ﺣﻴﻦ ﻳﺴﺘﻐﺸﻮﻥ ﺛﻴﺎﺑﻬﻢ  ﴿
ﻻ ﺗﻈﻨ�ﻮﺍ ﺍﻥ ﺗﻐﻄﻴ�ﺘﻜﻢ ﻭﺗﺴ�ﺘﺮﻛﻢ ﺗﺤﺠ�ﺒﻜﻢ  :ﻭﻛ�ﺄﻥ ﺍﻵﻳ�ﺔ ﺗﻘ�ﻮﻝ،ﻳﻌﻠﻢ ﺗﻌﺎﻟﻰ ﻣ�ﺎ ﻳُﺒﻄﻨ�ﻮﻥ ﻭﻣ�ﺎ ﻳُﻈﻬﺮﻭﻥ :ﺃﻱ ﴾ﻳﻌﻠﻢ ﻣﺎ ﻳﺴﺮﻭﻥ ﻭﻣﺎ ﻳﻌﻠﻨﻮﻥ ﴿
 _______________
 11/ 581( ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ 5044ﺡ)4/3271ﺻﺤﻴﺢ ﺍﻟﺒﺨﺎﺭﻱ  (4641)
 ﻣﺮﺳﻞ ﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ ﺳﻨﻴﺪ 11/ 381ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺟﺮﻳﺮ  (5641)
 (213/ 71ﻣﻔﺎﺗﻴﺢ ﺍﻟﻐﻴﺐ )(6641) 
ﻫـ( ﻋﻨﻲ 7031ﺍﻟﺒﺨﺎﺭﻱ ﺍﻟﻘِﻨﱠﻮﺟﻲ )ﺍﻟﻤﺘﻮﻓﻰ: ﻟﻤﺆﻟﻒ: ﺃﺑﻮ ﺍﻟﻄﻴﺐ ﻣﺤﻤﺪ ﺻﺪﻳﻖ ﺧﺎﻥ ﺑﻦ ﺣﺴﻦ ﺑﻦ ﻋﻠﻲ ﺍﺑﻦ ﻟﻄﻒ ﷲ ﺍﻟﺤﺴﻴﻨﻲ ( ﺍ041/ 6ﻓﺘﺢ ﺍﻟﺒﻴﺎﻥ ﻓﻲ ﻣﻘﺎﺻﺪ ﺍﻟﻘﺮﺁﻥ )(7641) 
 51ﻡ ﻋﺪﺩ ﺍﻷﺟﺰﺍء:  2991 ﻫـ  2141ﺑَﻴﺮﻭﺕ ﻋﺎﻡ ﺍﻟﻨﺸﺮ:  –ﺑﻄﺒﻌِﻪ ﻭﻗّﺪﻡ ﻟﻪ ﻭﺭﺍﺟﻌﻪ: ﺧﺎﺩﻡ ﺍﻟﻌﻠﻢ َﻋﺒﺪ ﷲ ﺑﻦ ﺇﺑﺮﺍﻫﻴﻢ ﺍﻷﻧَﺼﺎﺭﻱ ﺍﻟﻨﺎﺷﺮ: ﺍﻟَﻤﻜﺘﺒﺔ ﺍﻟﻌﺼﺮﻳﱠﺔ ﻟﻠﻄﺒَﺎﻋﺔ ﻭﺍﻟﻨّْﺸﺮ، َﺻﻴَﺪﺍ 
 (432/ 51ﺟﺎﻣﻊ ﺍﻟﺒﻴﺎﻥ )ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ( )(8641) 
 (751/ 5ﺍﻟﻜﺸﻒ ﻭﺍﻟﺒﻴﺎﻥ ﻋﻦ ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﺁﻥ )(9641) 
 (561/ 5ﺗﻔﺴﻴﺮ ﺍﻟﺒﺤﺮ ﺍﻟﻤﺤﻴﻂ ـ  )(0741) 
 (561/ 5ﺗﻔﺴﻴﺮ ﺍﻟﺒﺤﺮ ﺍﻟﻤﺤﻴﻂ ـ  )(1741) 
 (162)
 
 ﻻ ﺗﺨﻔﻰ ﻋﻠﻴﻪ ﺧﺎﻓﻴﺔ ﻣﻦ ﺃﺣﻮﺍﻟﻜﻢ.،ﺑﻞ ﷲ ﻳﻌﻠﻢ ﺳﺮﺍﺋﺮﻛﻢ ﻭﻅﻮﺍﻫﺮﻛﻢ،ﻋﻦ ﷲ
 .(2741F1741)ﺃﻱ ﻋﺎﻟﻢ ﺑﻤﺎ ﻓﻲ ﺍﻟﻘﻠﻮﺏ﴾ﻧﻪ ﻋﻠﻴﻢ ﺑﺬﺍﺕ ﺍﻟﺼﺪﻭﺭ ﴿ﺇ
  
 
ﺃََﻻ ﻳَۡﻮَﻡ ﻳَۡﺄﺗِﻴِﻬۡﻢ ﻟَۡﻴَﺲ َﻣۡﺼُﺮﻭﻓًﺎ َﻋۡﻨﻬُۡﻢ َﻭَﺣﺎَﻕ ﺑِِﻬﻢ ﻣﱠ ﺎ  ﻟﱠﻴَﻘُﻮﻟُﻦﱠ َﻣﺎ ﻳَۡﺤﺒُِﺴﻪُ ۥٓۗ ﻣﱠ ۡﻌُﺪﻭَﺩﺓ ٖ ﺃُﻣﱠ ﺔ َٖﻭﻟَﺌِۡﻦ ﺃَﺧﱠ ۡﺮﻧَﺎ َﻋۡﻨﻬُُﻢ ٱۡﻟَﻌَﺬﺍَﺏ ﺇِﻟَٰﻰٓ  ﴿
 ﴾ ۸ َﻛﺎﻧُﻮْﺍ ﺑِﻪِۦ ﻳَۡﺴﺘَۡﻬِﺰُءﻭﻥ َ
 
 .ﺍﻵﻳﺔ ( –) ﻭﻟﺌﻦ ﺃﺧﺮﻧﺎ ﻋﻨﻬﻢ ﺍﻟﻌﺬﺍﺏ  :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﺇﻥ ﺍﻟﺴ�ﺎﻋﺔ ﻗ�ﺪ  :ﻧ�ﺎﺱﻗ�ﺎﻝ  ﴾ﺍﻗﺘ�ﺮﺏ ﻟﻠﻨ�ﺎﺱ ﺣﺴ�ﺎﺑﻬﻢ  ﴿:ﻟﻤ�ﺎ ﻧ�ﺰﻝ :»ﻗﺎﻝ  ﻋﻦ ﻗﺘﺎﺩﺓﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ  .616
ﺃﺗ�ﻰ ﺃﻣ�ﺮ ﷲ ﻓ�ﻼ  ﴿:ﻓﺄﻧﺰﻝ ﷲ،ﺛﻢ ﻋ�ﺎﺩﻭﺍ ﺇﻟ�ﻰ ﺃﻋﻤ�ﺎﻟﻬﻢ ﺃﻋﻤ�ﺎﻝ ﺍﻟﺴ�ﻮء،ﺍﻗﺘﺮﺑ�ﺖ ﻓﺘﻨ�ﺎﻫﻮﺍ ﻓﺘﻨ�ﺎﻫﻰ ﺍﻟﻘ�ﻮﻡ ﻗﻠ�ﻴﻼً 
 ﴿:ﻓﺄﻧﺰﻝ ﷲ،ﻧﺎﺱ: ﻫﺬﺍ ﺃﻣﺮ ﷲ ﻗﺪ ﺃﺗﻰ ﻓﺘﻨﺎﻫﻰ ﺍﻟﻘ�ﻮﻡ ﺛ�ﻢ ﻋ�ﺎﺩﻭﺍ ﺇﻟ�ﻰ ﻣﻜ�ﺮﻫﻢ ﻣﻜ�ﺮ ﺍﻟﺴ�ﻮءﻗﺎﻝ ﻭ ﴾ﺗﺴﺘﻌﺠﻠﻮﻩ 
 .«ـ  ﺍﻵﻳﺔ﴾(3741F2741)ﻭﻟﺌﻦ ﺃﺧﺮﻧﺎ ﻋﻨﻬﻢ ﺍﻟﻌﺬﺍﺏ ﺇﻟﻰ ﺃﻣﺔ ﻣﻌﺪﻭﺩﺓ
 .(4741F3741)ﺟﺮﻳﺞ ﻣﺜﻠﻪ ﻋﻦ ﺍﺑﻦﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮ  .716
 
 [ﺗﻌﻠﻴﻖ]
ﻭﺍﻟﻤ�ﺮﺍﺩ ،�ﺑ�ﺔ ﺩﻋ�ﻮﺓ ﺍﻟﻨﺒ�ﻲ ﻭﻫﻮ ﻳ�ﺪﻝ ﻋﻠ�ﻰ ﻋﻨ�ﺎﺩ ﻗ�ﺮﻳﺶ ﻋ�ﻦ ﺇﺟﺎ،ﺫﻛ�ﺮ ﺍﻟﻤﺆﻟ�ﻒ ﺭﺣﻤ�ﻪ ﷲ ﺳ�ﺒﺒﺎ ًﻭﺍﺣ�ﺪﺍ ًﻟﻨ�ﺰﻭﻝ ﻫ�ﺬﻩ ﺍﻵﻳ�ﺔ 
ﻭﻫﺬﺍ ﻗﺮﻳ�ﺐ ﻣ�ﻦ ﻗﻮﻟ�ﻪ ،ﻓﻴﺨﺒﺮ ﷲ ﺗﻌﺎﻟﻰ ﺃﻧﻪ ﻟﻮ ﺃﺧﺮ ﻋﻨﻬﻢ ﺍﻟﻌﺬﺍﺏ ﺇﻟﻰ ﺃﺟﻞ ﻣﻌﻠﻮﻡ ﻓﺴﻴﻘﻮﻟﻮﻥ ﺃﻱ ﺷﻲء ﻳﺤﺒﺴﻪ ﻋﻨﺎ.ﻳﻌﻨﻰ ﺍﻷﺟﻞ ﴾ ﺑﺎﻷﻣﺔ﴿
 ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ.﴾ﻭﻳﺴﺘﻌﺠﻠﻮﻧﻚ ﺑﺎﻟﻌﺬﺍﺏ ﴿ﺗﻌﺎﻟﻰ 
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
 .ﻰ ﻣﺪﺓ ﻣﻦ ﺍﻟﺰﻣﻦ ﻗﻠﻴﻠﺔﺃﻱ ﺇِﻟ﴾ﻭﻟﺌﻦ ﺃﺧﺮﻧﺎ ﻋﻨﻬﻢ ﺍﻟﻌﺬﺍﺏ ﺇِﻟﻰ ﺃﻣﺔ ﻣﻌﺪﻭﺩﺓ ﴿
 .؟ﺃﻱ ﻟﻴﻘﻮﻟُﻦ ﺍﺳﺘﻬﺰﺍء ﻣﺎ ﻳﻤﻨﻌﻪ ﻣﻦ ﺍﻟﻨﺰﻭﻝ﴾ﻟﻴﻘﻮﻟُﻦ ﻣﺎ ﻳﺤﺒﺴﻪ ﴿
 .ﺃﻱ ﺃﻻ ﻓﻠﻴﻨﺘﺒﻬﻮﺍ ﻓﺈِﻧﻪ ﻳﻮﻡ ﻳﺄﺗﻴﻬﻢ ﺍﻟﻌﺬﺍﺏ ﻟﻴﺲ ﻣﺪﻓﻮﻋﺎ ﻋﻨﻬﻢ﴾ﺃﻻ ﻳﻮﻡ ﻳﺄﺗﻴﻬﻢ ﻟﻴﺲ ﻣﺼﺮﻭﻓﺎ ﻋﻨﻬﻢ  ﴿
 .(5741F4741)ﺃﻱ ﻧﺰﻝ ﻭﺃﺣﺎﻁ ﺑﻬﻢ ﺟﺰﺍء ﻣﺎ ﻛﺎﻧﻮﺍ ﺑﻪ ﻳﺴﺘﻬﺰءﻭﻥ ﴾ﻭﺣﺎﻕ ﺑﻬﻢ ﻣﺎ ﻛﺎﻧﻮﺍ ﺑﻪ ﻳﺴﺘﻬﺰءﻭﻥ  ﴿
 
 ﴾ ٤۱۱ﺎِﺕﻭ َﺫٰ ﻟَِﻚ ِﺫۡﻛَﺮٰﻯ ﻟِﻠﺬﱠٰ ِﻛِﺮﻳَﻦ ٴَٱﻟﱠۡﻴِﻞﻭ ﺇِﻥﱠ ٱۡﻟَﺤَﺴﻨَٰ ِﺖ ﻳُۡﺬِﻫۡﺒَﻦ ٱﻟﺴﱠ ﻴﱢ ﺎ ﻣﱢ َﻦ َﻭﺃَﻗِِﻢ ٱﻟﺼﱠ ﻠَٰﻮﺓ َﻁََﺮﻓَِﻲ ٱﻟﻨﱠﻬَﺎِﺭ َﻭُﺯﻟَﻔ ٗ ﴿
 
 .ﺍﻵﻳﺔ ( –) ﻭﺃﻗﻢ ﺍﻟﺼﻼﺓ ﻁﺮﻓﻲ ﺍﻟﻨﻬﺎﺭ  :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﻓ�ﺄﺧﺒﺮﻩ، ﻓ�ﺄﻧﺰﻝ  �ﻓ�ﺄﺗﻰ ﺍﻟﻨﺒ�ﻲ ،ﻠ�ﺔﺃﻥ ﺭﺟ�ﻼ ًﺃﺻ�ﺎﺏ ﻣ�ﻦ ﺍﻣ�ﺮﺃﺓ ﻗﺒ :»ﻣﺴ�ﻌﻮﺩ  ﻋ�ﻦ ﺍﺑ�ﻦﻭﺭﻭﻯ ﺍﻟﺸﻴﺨﺎﻥ  .816
 ؟ﺃﻟ�ﻲ ﻫ�ﺬﻩ:ﺍﻟﺮﺟ�ﻞﻘ�ﺎﻝ ﻓ ﴾ﻭﺃﻗ�ﻢ ﺍﻟﺼ�ﻼﺓ ﻁﺮﻓ�ﻲ ﺍﻟﻨﻬ�ﺎﺭ ﻭﺯﻟﻔ�ﺎ ﻣ�ﻦ ﺍﻟﻠﻴ�ﻞ ﺇﻥ ﺍﻟﺤﺴ�ﻨﺎﺕ ﻳ�ﺬﻫﺒﻦ ﺍﻟﺴ�ﻴﺌﺎﺕ ﴿:ﷲ
 .«(6741F5741)ﻟﺠﻤﻴﻊ ﺃﻣﺘﻲ ﻛﻠﻬﻢ :»ﻗﺎﻝ
: ﺇﻥ ﻓ�ﻲ ﺍﻟﺒﻴ�ﺖ ﺃﻁﻴ�ﺐ ﻓﻘﻠ�ﺖ،ﺃﺗﺘﻨ�ﻲ ﺍﻣ�ﺮﺃﺓ ﺗﺒﺘ�ﺎﻉ ﺗﻤﺮﺍ :»ﻗ�ﺎﻝ ﺍﻟﻴﺴ�ﺮ  ﻋ�ﻦ ﺃﺑ�ﻲﻭﺃﺧ�ﺮﺝ ﺍﻟﺘﺮﻣ�ﺬﻱ ﻭﻏﻴ�ﺮﻩ  .916
ﺃﺧﻠﻔ�ﺖ ﻏﺎﺯﻳ�ﺎ  :»ﻘﺎﻝ ﻓ،ﻓ�ﺬﻛﺮﺕ ﺫﻟ�ﻚ ﻟ�ﻪ �ﻓﺄﺗﻴﺖ ﺭﺳﻮﻝ ﷲ ،ﺄﻫﻮﻳﺖ ﺇﻟﻴﻬﺎ ﻓﻘﺒﻠﺘﻬﺎﻓ،ﻓﺪﺧﻠﺖ ﻣﻌﻲ ﺍﻟﺒﻴﺖ،ﻣﻨﻪ
ـ ﺇﻟ�ﻰ ﴾�ﻭﺃﻗ�ﻢ ﺍﻟﺼ�ﻼﺓ ﻁﺮﻓ�ﻲ ﺍﻟﻨﻬ�ﺎﺭ ﴿:ﻭﺃﻁﺮﻕ ﻁﻮﻳﻼ ﺣﺘﻰ ﺃﻭﺣﻰ ﷲ ﺇﻟﻴﻪ .«ﻓﻲ ﺳﺒﻴﻞ ﷲ ﻓﻲ ﺃﻫﻠﻪ ﺑﻤﺜﻞ ﻫﺬﺍ
 .«﴾(7741F6741)ﻟﻠﺬﺍﻛﺮﻳﻦ ﴿:ﻗﻮﻟﻪ
 . (8741F7741)ﻭﻭﺭﺩ ﻧﺤﻮﻩ ﻣﻦ ﺣﺪﻳﺚ ﺃﺑﻲ ﺃﻣﺎﻣﺔ .026
 .(9741F8741)ﻭﻣﻌﺎﺫ ﺑﻦ ﺟﺒﻞ .126
 .(0841F9741)ﻭﺍﺑﻦ ﻋﺒﺎﺱ .226
 _______________
 (42/ 2ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(2741) 
 ﻣﺮﺳﻞ (3741)
 ﻣﺮﺳﻞ ﺿﻌﻴﻒ ﺍﻹﺳﻨﺎﺩ 41/57ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ  (4741)
 (52/ 2ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(5741) 
(ﻭﺃﺣﻤﺪ   ﻓﻲ ﺍﻟﻤﺴﻨﺪ 8931ﺡ) 1/744(ﻭﺍﺑﻦ ﻣﺎﺟﺔ 3113ﺡ) 5/192(ﻭﺍﻟﺘﺮﻣﺬﻱ 8644ﺡ) 4/061ﻭﺃﺑﻮ ﺩﺍﻭﺩ  3672ﺡ 4/5112(ﻭﻣﺴﻠﻢ 305ﺡ)  1/691ﺃﺧﺮﺟﻪ ﺍﻟﺒﺨﺎﺭﻱ (6741)
(ﻭﺍﻟﺒﻴﻬﻘ�ﻲ ﻓ�ﻲ ﺍﻟﺴ�ﻨﻦ ﺍﻟﻜﺒ�ﺮﻯ 6237ﺡ) 4/813( ﺳ�ﻨﻦ ﺍﻟﻨﺴ�ﺎﺋﻲ ﺍﻟﻜﺒ�ﺮﻯ 213ﺡ)1/161(ﻭﺍﺑ�ﻦ ﺧﺰﻳﻤ�ﺔ ﻓ�ﻲ ﺻ�ﺤﻴﺤﺔ 9271ﺡ) 5/81( ﻭﺍﺑﻦ ﺣﺒﺎﻥ ﻓﻲ ﺻﺤﻴﺤﻪ 4904ﺡ)1/034
 (ﻏﻴﺮﻫﻢ 582ﺡ) 73( ﻣﺴﻨﺪ ﺍﻟﻄﻴﺎﻟﺴﻲ 28401ﺡ)01/702( ﺍﻟﻤﻌﺠﻢ ﺍﻟﻜﺒﻴﺮ 0425ﺡ)9/651(ﻣﺴﻨﺪ ﺃﺑﻲ ﻳﻌﻠﻰ 16861ﺡ) 8/142
(ﻭﻗﺎﻝ: ﺣﺴﻦ ﺻﺤﻴﺢ ﻭﻗﻴﺲ ﺑﻦ ﺍﻟﺮﺑﻴﻊ ﺿﻌﻔﻪ ﻭﻛﻴﻊ ﻭﻏﻴﺮﻩ ﻗﻠﺖ:ﺣﺪﻳﺜﻪ ﻫﺬﺍ ﺣﺴﻦ. ﻗﺎﻝ ﺍﻹﻣﺎﻡ ﺍﻟﺘﺮﻣﺬﻱ ﺣ�ﺪﺛﻨﺎ ﻋﺒ�ﺪ 5113ﺡ) 5/292ﺳﻨﻦ ﺍﻟﺘﺮﻣﺬﻱ  21/731ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ  (7741)
 ﺑﻪ.–ﻧﺎ ﻳﺰﻳﺪ ﺑﻦ ﻫﺎﺭﻭﻥ ﺃﺧﺒﺮﻧﺎ ﻗﻴﺲ ﺑﻦ ﺍﻟﺮﺑﻴﻊ ﻋﻦ ﻋﺜﻤﺎﻥ ﺑﻦ ﻋﺒﺪ ﷲ ﺑﻦ ﻣﻮﻫﺐ ﻋﻦ ﻣﻮﺳﻰ ﺑﻦ ﻁﻠﺤﺔ ﻋﻦ ﺃﺑﻲ ﺍﻟﻴﺴﺮ ﷲ ﺑﻦ ﻋﺒﺪ ﺍﻟﺮﺣﻤﻦ ﺃﺧﺒﺮ
 (5767ﺡ)8/061ﺍﻟﻤﻌﺠﻢ ﺍﻟﻜﺒﻴﺮ  (8741)
 4/ 813ﺍﻟﻜﺒ�ﺮﻯ (ﺳ�ﻨﻦ ﺍﻟﻨﺴ�ﺎﺋﻲ 4ﺡ) 1/431(ﺳﻨﻦ ﺍﻟﺪﺍﺭﻗﻄﻨﻲ 506ﺡ) 1/521(ﺳﻨﻦ ﺍﻟﺒﻴﻬﻘﻲ ﺍﻟﻜﺒﺮﻯ 174ﺡ) 1/922(ﻣﺴﺘﺪﺭﻙ ﺍﻟﺤﺎﻛﻢ 56122ﺡ)  5/442ﻣﺴﻨﺪ ﺃﺣﻤﺪ    (9741)
 (ﻣﻦ ﺭﻭﺍﻳﺔ ﻋﺒﺪ ﺍﻟﺮﺣﻤﻦ ﺑﻦ ﺃﺑﻲ ﻟﻴﻠﻰ ﻭﻟﻢ ﺩﺭﻙ ﻣﻌﺎﺫﺍ 011ﺡ)76(ﺍﻟﻤﻨﺘﺨﺐ 8237ﺡ)
ﻭﺍﻟﻄﺒﺮﺍﻧ�ﻲ ﻓ�ﻲ ﺍﻟﻜﺒﻴ�ﺮ  1/541(ﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ ﻋﺒﺪ ﷲ  ﺑﻦ ﻣﺴﻠﻢ ﺑﻦ ﻫﺮﻣﺰ ﺍﻟﻤﻜﻲ ﺿ�ﻌﻴﻒ،ﻭﻟﻪ ﺷ�ﺎﻫﺪ ﺑﺴ�ﻴﺎﻕ ﺃﻁ�ﻮﻝ ﻋﻨ�ﺪ ﺃﺣﻤ�ﺪ ﻓ�ﻲ ﺍﻟﻤﺴ�ﻨﺪ 59421ﺡ) 21/76ﺍﻟﻤﻌﺠﻢ ﺍﻟﻜﺒﻴﺮ  (0841)
ﺃﻥ ﺭﺟ�ﻼ ًﺟ�ﺎء ﺇﻟ�ﻰ ﻋﻤ�ﺮ ﻗ�ﺎﻝ: ﺍﻣ�ﺮﺃﺓ ﺟ�ﺎءﺕ ﺗﺒﺎﻳﻌ�ﻪ  :»ﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ ﻋﻠﻰ ﺑﻦ ﺯﻳﺪ ﺑﻦ ﺟ�ﺪﻋﺎﻥ ﻭﻓﻴ�ﻪ ﻣﻘ�ﺎﻝ ﻣﻌ�ﺮﻭﻑ ﻭﻟﻔﻈ�ﻪ 2/327ﺪ ﻣﺴﻨﺪ ﺍﻟﺤﺎﺭﺙ ﻭﺑﻐﻴﺔ ﺍﻟﺒﺎﺣﺚ ﻓﻲ ﺯﻭﺍﺋ 21/512
ﻠﻬﺎ ﻣﻐﻴﺒﺔ ﻓﻲ ﺳﺒﻴﻞ ﷲ  ﻗﺎﻝ: ﻓﻘﺎﻝ ﺄﻟﻪ ﻓﻘﺎﻝ: ﻟﻌﻓﺄﺩﺧﻠﺘﻬﺎ ﺍﻟﺪﻭﻟﺢ ﻓﺎﺻﺒﺖ ﻣﻨﻬﺎ ﻣﺎ ﺩﻭﻥ ﺍﻟﺠﻤﺎﻉ ﻓﻘﺎﻝ: ﻭﻳﺤﻚ ﻟﻌﻠﻬﺎ ﻣﻐﻴﺒﺔ ﻓﻲ ﺳﺒﻴﻞ ﷲ ؟ ﻗﺎﻝ: ﻧﻌﻢ ﻗﺎﻝ: ﻓﺎﺋﺖ ﺃﺑﺎ ﺑﻜﺮ ﻓﺴﺄﻟﻪ،ﻗﺎﻝ: ﻓﺄﺗﺎﻩ ﻓﺴ
 
 (262)
 .ﺪﻩﻭﺑﺮﻳ .326
 ﻭﻗﺪ ﺍﺳﺘﻮﻓﻴﺖ ﺃﺣﺎﺩﻳﺜﻬﻢ ﻓﻲ ﺗﺮﺟﻤﺎﻥ ﺍﻟﻘﺮﺁﻥ. (1841F0841)ﻭﻏﻴﺮﻫﻢ .426
 
 [ﺗﻌﻠﻴﻖ]
ﻭﻟﻘﺎﺋﻞ ﺃﻥ ﻳﻘﻮﻝ ﺑﺄﻧﻪ ﺳﺒﺐ ﻭﺍﺣﺪ ﻓﻴﺤﻤﻞ ﺍﻟﺮﺟﻞ ﺍﻟﻤﺒﻬﻢ ﺍﻟﺮﻭﺍﻳﺔ ﺍﻷﻭﻟ�ﻰ ﻋﻠ�ﻰ ﺃﻧ�ﻪ ،ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺳﺒﺒﻴﻦ ﻟﻨﺰﻭﻝ ﺍﻵﻳﺔ 
 ﺃﺑﻮ ﺍﻟﻴﺴﺮ ﻓﻲ ﺍﻟﺮﻭﺍﻳﺔ ﺍﻷﺧﺮﻯ.
 (2841F1841).ﻌﺐ ﺑﻦ ﻋﻤﺮﻭ ﺍﻷﻧﺼﺎﺭﻱﻟﻜﻦ ﺃﺑﻮ ﺍﻟﻴﺴﺮ ﺍﻟﺼﺤﺎﺑﻲ ﺍﻟﻤﺬﻛﻮﺭ ﻓﻲ ﺍﻟﺮﻭﺍﻳﺔ ﺍﻟﺜﺎﻧﻴﺔ ﻫﻮ ﻛ 
 ﻧﺰﻟﺖ ﻓﻲ ﻧﺒﻬﺎﻥ ﺍﻟﺘﻤﺎﺭ.  :ﺃﺑﻮ ﺣﻴﺎﻥﻗﺎﻝ ﻟﻜﻦ  
 ﻗﻠﺖ: ﻳﺤﺘﻤﻞ ﺃﻥ ﺗﻜﻮﻥ ﻧﺰﻟﺖ ﻓﻴﻬﻤﺎ ﻣﻌﺎ ًﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ. 
ﻭﺍﻵﻳﺔ ﺗﺪﻝ ﻋﻠﻰ ﻋﻈﻢ ﻗﺪﺭ ﺍﻟﺼﻼﺓ ﻭﺃﻧﻬﺎ ﻛﻔﺎﺭﺓ ﻟﻠﺴﻴﺌﺎﺕ ﻭﻗﺪ ﺟﺎء ﻋﺪﺓ ﺃﺣﺎﺩﻳﺚ ﻓﻲ ﻓﻀﺎﺋﻞ ﺍﻟﺼﻼﺓ ﻭﺗﻜﻔﻴﺮﻫﺎ ﻟﻠﺴﺌﻴﺎﺕ ﻣﺜﻞ  
"ﻣﺜﻞ ﺃﻣﺘﻲ ﻣﺜﻞ ﻧﻬﺮ ﻳﻐﺘﺴﻞ ﻣﻨﻪ ﺧﻤﺲ ﻣﺮﺍﺕ ﻓﻤﺎ ﻋﺴﻰ ﺃﻥ ﻳﺒﻘﻴﻦ ﻋﻠﻴﻪ ﻣﻦ : ﻗﺎﻝ ﻋﻠﻴﻪ ﻭ ﺳﻠﻢ ﻋﻦ ﺍﻟﻨﺒﻲ ﺻﻠﻰ ﷲ :ﻋﻦ ﺃﻧﺲ �ﻗﻮﻟﻪ 
ﻳﻘﻮﻡ ﺇﻟﻰ ﺍﻟﻮﺿﻮء ﻓﻴﻐﺴﻞ ﻳﺪﻳﻪ ﻓﺘﺘﻨﺎﺛﺮ ﻛﻞ ﺧﻄﻴﺌﺔ ﻣﺲ ﺑﻬﺎ ﻳﺪﻳﻪ ﻭ ﻳﻤﻀﻤﺾ ﻓﺘﺘﻨﺎﺛﺮ ﻛﻞ ﺧﻄﻴﺌﺔ ﺗﻜﻠﻢ ﺑﻬﺎ ﻟﺴﺎﻧﻪ ﺛﻢ ﻳﻐﺴﻞ ﻭﺟﻬﻪ  ؟ﺩﺭﻧﻪ
ﺌﺔ ﺳﻤﻌﺖ ﺑﻬﺎ ﺃﺫﻧﺎﻩ ﺛﻢ ﻳﻐﺴﻞ ﻗﺪﻣﻴﻪ ﻓﺘﺘﻨﺎﺛﺮ ﻛﻞ ﺧﻄﻴﺌﺔ ﻣﺸﺖ ﺑﻬﺎ ﻓﺘﺘﻨﺎﺛﺮ ﻛﻞ ﺧﻄﻴﺌﺔ ﻧﻈﺮﺕ ﺑﻬﺎ ﻋﻴﻨﺎﻩ ﺛﻢ ﻳﻤﺴﺢ ﺭﺃﺳﻪ ﻓﺘﺘﻨﺎﺛﺮ ﻛﻞ ﺧﻄﻴ
 .«(3841F2841)ﻗﺪﻣﺎﻩ
 ﺑﺎﻟﺤﺪ ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ. ﺃﻭﺃﻣﺎ ﺍﻟﻜﺒﺎﺋﺮ ﻓﺈﻧﻤﺎ ﺗﻜﻔﺮ ﺑﺎﻟﺘﻮﺑﺔ  .ﻭﻗﺪ ﺫﻛﺮ ﺍﻟﻌﻠﻤﺎء ﺃﻥ ﻫﺬﻩ ﺍﻵﻳﺔ ﺧﺎﺻﺔ ﺑﻤﺎ ﻳﻜﻮﻥ ﻣﻦ ﺻﻐﺎﺋﺮ ﺍﻟﺬﻧﻮﺏ 
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
ﻷﻧﻬﻤﺎ ،ﻭﺍﻟﻤﺮﺍﺩ ﺻﻼﺓ ﺍﻟﺼﺒﺢ ﻭﺍﻟﻌﺼﺮ،ﺃﻭﻝ ﺍﻟﻨﻬﺎﺭ ﻭﺁﺧﺮﻩ،ﻮﺑﺔ ﻋﻠﻰ ﺗﻤﺎﻣﻬﺎ ﻭﻛﻤﺎﻟﻬﺎﺃﻱ ﺃﻗﻢ ﺍﻟﺼﻼﺓ ﺍﻟﻤﻜﺘ ﴾ﻭﺃﻗﻢ ﺍﻟﺼﻼﺓ َﻁﺮﻓﻰ ﺍﻟﻨﻬﺎﺭ  ﴿
 .ﻁﺮﻓﺎ ﺍﻟﻨﻬﺎﺭ
 ﻭﺍﻟﻤﺮﺍﺩ ﺑﻬﻤﺎ ﺍﻟﻤﻐﺮﺏ ﻭﺍﻟﻌﺸﺎء،ﺃﻱ ﺳﺎﻋﺎﺗﻲ ﻣﻨﻪ ﻗﺮﻳﺒﺔ ﻣﻦ ﺍﻟﻨﻬﺎﺭ ﴾ﻭُﺯﻟَﻔﺎ ﻣﻦ ﺍﻟﻠﻴﻞ ﴿
ﻟﺤﺪﻳﺚ )ﺍﻟﺼﻠﻮﺍُﺕ ،ﺼﻐﺎﺋﺮﻭﻣﻨﻬﺎ )ﺍﻟﺼﻠﻮﺍﺕ ﺍﻟﺨﻤﺲ ( ﺗﻜﻔﺮ ﺍﻟﺬﻧﻮﺏ ﺍﻟ،ﺃﻱ ﺇِﻥ ﺍﻷﻋﻤﺎﻝ ﺍﻟﺼﺎﻟﺤﺔ ﴾ﺍِﻥ ﺍﻟﺤﺴﻨﺎِﺕ ﻳُﺬﻫﺒﻦ ﺍﻟﺴﻴﺌﺎﺕ  ﴿
ﻭﻫﺬﺍ ،ﻭﺍﺳﺘﺪﻟﻮﺍ ﻋﻠﻰ ﺫﻟﻚ ﺑﺴﺒﺐ ﺍﻟﻨﺰﻭﻝ،ﺍﻟﻤﻔﺴﺮﻭﻥ: ﺍﻟﻤﺮﺍﺩ ﺑﺎﻟﺤﺴﻨﺎﺕ ﺍﻟﺼﻠﻮﺍُﺕ ﺍﻟﺨﻤﺲ ُﻗﺎﻝ ﺍﻟﺨﻤُﺲ ﻛﻔﺎﺭﺓ ﻟﻤﺎ ﺑﻴﻨﻬﺎ ﻣﺎ ﺃﺟﺘُﻨﺒﺖ ﺍﻟﻜﺒﺎﺋﺮ 
ﻛﻤﺎ ﺟﺎء  ﺍﻟﻤﻌﻨﻰ ﺇِﻥ ﻓﻌﻞ ﺍﻟﺨﻴﺮﺍﺕ ﻳﻜﻔﺮ ﺍﻟﺬﻧﻮﺏ ﺍﻟﺴﺎﻟﻔﺔ: ﻗﺎﻝﻭﺍﻷﻅﻬﺮ ﺃﻥ ﺍﻟﻤﺮﺍﺩ ﺑﻬﺎ ﺍﻟﻌﻤﻮﻡ ﻭﻫﻮ ﺍﺧﺘﻴﺎﺭ ﺍﺑﻦ ﻛﺜﻴﺮ ﺣﻴﺚ ،ﻗﻮﻝ ﺍﻟﺠﻤﻬﻮﺭ
 .ﻓﻲ ﺍﻟﺤﺪﻳﺚ )ﻣﺎ ﻣﻦ ﻣﺴﻠﻢ ﻳُﺬﻧﺐ ﺫﻧﺒﺎ ًﻓﻴﺘﻮﺿﺄ ﻭﻳﺼﻠﻲ ﺭﻛﻌﺘﻴﻦ ﺇِﻻ ُﻏﻔﺮ ﻟﻪ(
 .(4841F3841)ﻋﻈﺔ ﻟﻠﻤﺘﻌﻈﻴﻦ ﻭﺇﺭﺷﺎﺩ ﻟﻠﻤﺴﺘﺮﺷﺪﻳﻦ،ﺃﻱ ﺫﻟﻚ ﺍﻟﻤﺬﻛﻮﺭ ﻣﻦ ﺍﻻﺳﺘﻘﺎﻣﺔ ﻭﺍﻟﻤﺤﺎﻓﻈﺔ ﻋﻠﻰ ﺍﻟﺼﻼﺓ ﴾ﺫﻟﻚ ﺫﻛﺮﻯ ﻟﻠﺬﺍﻛﺮﻳﻦ ﴿
 ﺍﻧﺘﻬﺖ ﺳﻮﺭﺓ ﻫﻮﺩ
 
 
 ُﺳﻮَﺭﺓ ُﻳُﻮُﺳﻒ َ
 
  
 ﴾ ۳َﺣۡﻴﻨَﺎ ٓﺇِﻟَۡﻴَﻚ ﻫَٰ َﺬﺍ ٱۡﻟﻘُۡﺮَءﺍَﻥ َﻭﺇِﻥ ُﻛﻨَﺖ ِﻣﻦ ﻗَۡﺒﻠِﻪِۦ ﻟَِﻤَﻦ ٱۡﻟَﻐٰ ﻔِﻠِﻴَﻦ ﺃﻭ ۡﻘََﺼِﺺ ﺑَِﻤﺎ ٓٱﻟ ۡﻧَۡﺤُﻦ ﻧَﻘُﺺﱡ َﻋﻠَۡﻴَﻚ ﺃَۡﺣَﺴَﻦ  ﴿
 
 .ﺍﻵﻳﺔ ( –) ﻧﺤﻦ ﻧﻘﺺ ﻋﻠﻴﻚ ﺃﺣﺴﻦ ﺍﻟﻘﺼﺺ  :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﻳ�ﺎ ﻘ�ﺎﻟﻮﺍ: ﻓ،ﺍﻟﻘ�ﺮﺁﻥ ﻓ�ﺘﻼﻩ ﻋﻠ�ﻴﻬﻢ ﺯﻣﺎﻧﺎ �ﺃﻧ�ﺰﻝ ﻋﻠ�ﻰ ﺍﻟﻨﺒ�ﻲ  :»ﻗﺎﻝ ﺑﻦ ﺃﺑﻲ ﻭﻗﺎﺹ  ﻋﻦ ﺳﻌﺪﺭﻭﻯ ﺍﻟﺤﺎﻛﻢ ﻭﻏﻴﺮﻩ  .526
ﻳﺎ ﺭﺳﻮﻝ ﷲ  ﻟ�ﻮ ﺫﻛﺮﺗﻨ�ﺎ : ﻘﺎﻟﻮﺍﻓ.ﺯﺍﺩ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ (5841F4841)ـ ﺍﻵﻳﺔ﴾ﷲ  ﻧﺰﻝ ﺃﺣﺴﻦ ﺍﻟﺤﺪﻳﺚ  ﴿:ﺣﺪﺛﺘﻨﺎ ﻓﻨﺰﻝ ﻝ ﷲ ﻟﻮﺭﺳﻮ
 .«ـ ﺍﻵﻳﺔ ﴾ﺃﻟﻢ ﻳﺄﻥ ﻟﻠﺬﻳﻦ ﺁﻣﻨﻮﺍ ﺃﻥ ﺗﺨﺸﻊ ﻗﻠﻮﺑﻬﻢ  ﴿:ﻓﺄﻧﺰﻝ ﷲ
 ﺣﺴ�ﻦﻧﺤ�ﻦ ﻧﻘ�ﺺ ﻋﻠﻴ�ﻚ ﺃ ﴿:ﻓﻨﺰﻝ،ﻳﺎ ﺭﺳﻮﻝ ﷲ  ﻟﻮ ﻗﺼﺼ�ﺖ ﻋﻠﻴﻨ�ﺎ ﻗﺎﻟﻮﺍ »: ﻗﺎﻝﻋﺒﺎﺱ  ﻋﻦ ﺍﺑﻦﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮ  .626
  )6841F5841﴾.ﺍﻟﻘﺼﺺ
 ___________________
ـ ﺍﻵﻳﺔ ﻓﻘﺎﻝ ﻳﺎ ﺭﺳﻮﻝ ﷲ  (: ﻭﺃﻗﻢ ﺍﻟﺼﻼﺓ ﻁﺮﻓﻲ ﺍﻟﻨﻬﺎﺭ ﻭﺯﻟﻔﺎ ﻣﻦ ﺍﻟﻠﻴﻞ ﺇﻟﻰ ﺁﺧﺮ )ﻓﻘﺎﻝ ﻟﻪ ﻣﺜﻞ ﺫﻟﻚ ﻓﻘﺎﻝ: ﻟﻌﻠﻬﺎ ﻣﻐﻴﺒﺔ ﻓﻲ ﺳﺒﻴﻞ ﷲ ؟ ﻭﻧﺰﻝ ﺍﻟﻘﺮﺁﻥ   �ﻣﺜﻞ ﻗﻮﻝ ﻋﻤﺮ،ﺛﻢ ﺃﺗﻰ ﺍﻟﻨﺒﻲ  
 « ﺻﺪﻕ ﻋﻤﺮ  �ﻧﻌﻤﺔ ﻋﻴﻦ ﺑﻞ ﻟﻠﻨﺎﺱ ﻋﺎﻣﺔ،ﻓﻘﺎﻝ ﺭﺳﻮﻝ ﷲ  ﺃﻟﻲ ﺧﺎﺻﺔ ﺃﻡ ﻟﻠﻨﺎﺱ ﻋﺎﻣﺔ،ﻓﻀﺮﺏ ﻋﻤﺮ ﺻﺪﺭﻩ ﺑﻴﺪﻩ ﻓﻘﺎﻝ: ﻻ ﻭﻻ
ﻓﻲ ﺣﺎﺟﺔ ﻓﺄﺫﻥ ﻟﻪ،ﻓﺎﻧﻄﻠﻖ ﻓ�ﻲ ﻳ�ﻮﻡ ﻣﻄﻴﺮ،ﻓ�ﺈﺫﺍ ﺑ�ﺎﻟﻤﺮﺃﺓ ﻋﻠ�ﻰ ﻏ�ﺪﻳﺮ ﻣ�ﺎء   �ﻛﺎﻥ ﺗﺤﺘﻪ ﺍﻣﺮﺃﺓ،ﻓﺎﺳﺘﺄﺫﻥ ﺍﻟﻨﺒﻲ   �ﺃﻥ ﺭﺟﻼ ًﻣﻦ ﺍﺻﺤﺎﺏ ﺍﻟﻨﺒﻲ   :»ﻭﻟﻪ ﺷﺎﻫﺪ ﺁﺧﺮ ﻋﻨﺪ ﺍﻟﺒﺰﺍﺭ ﺑﻠﻔﻆ    
: ﺻ�ﻞ ﺃﺭﺑ�ﻊ ﺭﻛﻌ�ﺎﺕ ﻓ�ﺄﻧﺰﻝ ﷲ  ﺗﺒ�ﺎﺭﻙ   �ﻓ�ﺬﻛﺮ ﺫﻟ�ﻚ ﻟ�ﻪ،ﻓﻘﺎﻝ ﻟ�ﻪ ﺍﻟﻨﺒ�ﻲ    �ﺮﻙ ﺫﻛﺮﻩ ﻓﺈﺫﺍ ﻫﻮ ﻫﺪﺑﺔ،ﻓﻘﺎﻡ ﻓﺄﺗﻰ ﺍﻟﻨﺒ�ﻲ  ﺗﻐﺘﺴﻞ، ﻓﻠﻤﺎ ﺟﻠﺲ ﻣﻨﻬﺎ ﻣﺠﻠﺲ ﺍﻟﺮﺟﻞ ﻣﻦ ﺍﻟﻤﺮﺃﺓ ﺫﻫﺐ ﻳﺤ
 ـ ﺍﻵﻳﺔ ﺭﻭﺍﻩ ﺍﻟﺒﺰﺍﺭ ﻭﺭﺟﺎﻟﻪ ﺭﺟﺎﻝ ﺍﻟﺼﺤﻴﺢ(: ﻭﺃﻗﻢ ﺍﻟﺼﻼﺓ ﻁﺮﻓﻲ ﺍﻟﻨﻬﺎﺭ ﻭﺯﻟﻔﺎ ﻣﻦ ﺍﻟﻠﻴﻞ ﺇﻥ ﺍﻟﺤﺴﻨﺎﺕ ﻳﺬﻫﺒﻦ ﺍﻟﺴﻴﺌﺎﺕ )ﻭﺗﻌﺎﻟﻰ 
 ﺣﻤﺪ ﻭﻏﻴﺮﻩ ﺑﺴﻨﺪ ﻓﻴﻪ ﻟﻴﺚ ﺑﻦ ﺃﺑﻲ ﺳﻠﻴﻢ ﻭﻫﻮ ﻣﺘﻜﻠﻢ ﻓﻴﻪ،ﻟﻜﻨﻪ ﻳﺼﻠﺢ ﻟﻠﺸﻮﺍﻫﺪ ﻭﻟﻴﺲ ﻓﻴﻪ ﺫﻛﺮ ﺳﺒﺐ ﺍﻟﻨﺰﻭﻝﻛﺬﻟﻚ ﺭﻭﻯ ﻋﻦ ﻭﺍﺛﻠﺔ ﺑﻦ ﺍﻷﺳﻘﻊ ﻋﻨﺪ ﺃ (1841)
 ( 735/ 2ﺳﻴﺮ ﺃﻋﻼﻡ ﺍﻟﻨﺒﻼء )(2841) 
 (31/ 7ﻣﺴﻨﺪ ﺃﺑﻲ ﻳﻌﻠﻰ ـ ﻣﺤﻘﻖ )(3841) 
 (44/ 2ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(4841) 
ﻟﻴﺲ ﻓﻴﻪ ﺗﻌﺮﺽ ﻟﺬﻛﺮ ﺁﻳﺔ ﺳﻮﺭﺓ ﻳﻮﺳﻒ ﺍﻟﺘﻰ ﺫﻛﺮ ﺍﻟﺤﺪﻳﺚ ﻣﻦ ﺃﺟﻠﻬ�ﺎ،ﻭﻫﻲ ﻋﻨ�ﺪ ﺍﺑ�ﻦ ﺣﺒ�ﺎﻥ ﻭﻏﻴ�ﺮﻩ ﻋ�ﻦ ﻣﺎ ﺫﻛﺮﻩ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﻓﻴﻪ ﻗﺼﻮﺭ ﻋﻦ ﺫﻛﺮ ﺍﻟﺴﺒﺐ ﻓﺈﻥ ﻣﺎ ﺫﻛﺮﻩ  (5841)
ﺇﻟ�ﻰ  (: ﺍﻟ�ﺮ ﺗﻠ�ﻚ ﺁﻳ�ﺎﺕ ﺍﻟﻜﺘ�ﺎﺏ ﺍﻟﻤﺒ�ﻴﻦ )ﻓﺘﻼ ﻋﻠﻴﻬﻢ ﺯﻣﺎﻧﺎ،ﻓﻘﺎﻟﻮﺍ:ﻳﺎ ﺭﺳ�ﻮﻝ ﷲ ﻟ�ﻮ  ﻗﺼﺼ�ﺖ ﻋﻠﻴﻨ�ﺎ؟ ﻓ�ﺄﻧﺰﻝ ﷲ   �ﺃﻧﺰﻝ ﺍﻟﻘﺮﺁﻥ ﻋﻠﻰ ﺭﺳﻮﻝ ﷲ     :»ﻣﺼﻌﺐ ﺑﻦ ﺳﻌﺪ ﻋﻦ ﺃﺑﻴﻪ ﻗﺎﻝ 
( ﺗﻔﺴ�ﻴﺮ 9026ﺡ)41/29ﺯﻣﺎﻧﺎ،ﻓﻘ�ﺎﻟﻮﺍ: ﻳ�ﺎ ﺭﺳ�ﻮﻝ ﷲ ﻟ�ﻮ ﺣ�ﺪﺛﺘﻨﺎ ـ�ـ ﺍﻟﺤ�ﺪﻳﺜﺎﻧﻈﺮ ﺻ�ﺤﻴﺢ ﺍﺑ�ﻦ ﺣﺒ�ﺎﻥ     �ﻓﺘﻼﻫ�ﺎ ﻋﻠ�ﻴﻬﻢ ﺭﺳ�ﻮﻝ ﷲ     (ﺺ ﻋﻠﻴ�ﻚ ﺃﺣﺴ�ﻦ ﺍﻟﻘﺼ�ﺺ : ﻧﺤﻦ ﻧﻘ�)ﻗﻮﻟﻪ 
( ﻗﻠ�ﺖ: 047ﺡ)2/78ﻰ (ﻣﺴﻨﺪ ﺃﺑﻲ ﻳﻌﻠ3511ﺡ) 3/253( ﻣﺴﻨﺪ ﺍﻟﺒﺰﺍﺭ 9601ﺡ)3/562(ﻭﻗﺎﻝ: ﺻﺤﻴﺢ ﺍﻹﺳﻨﺎﺩ،  ﺍﻟﻤﺨﺘﺎﺭﺓ 9133ﺡ) 2/673ﻣﺴﺘﺪﺭﻙ ﺍﻟﺤﺎﻛﻢ  21/051ﺍﻟﻄﺒﺮﻱ 
ﺃﺧﺒﺮﻧﺎ ﻋﺒﺪ ﷲ ﺑ�ﻦ ﻣﺤﻤ�ﺪ ﺍﻷﺯﺩﻱ ﻗ�ﺎﻝ  ﺇﺳﻨﺎﺩﻩ ﺻﺤﻴﺢ ﻭﻟﻪ ﺷﺎﻫﺪ ﻣﺮﺳﻞ ﻻ ﺑﺄﺱ ﺑﻪ ﻋﻨﺪ ﺍﻟﻄﺒﺮﻱ ﻓﻲ ﺍﻟﺘﻔﺴﻴﺮ ﻭﺃﺑﻲ ﻧﻌﻴﻢ ﻓﻲ ﺍﻟﺤﻠﻴﺔ ﻋﻦ ﻋﻮﻥ ﺑﻦ ﻋﺒﺪ ﷲ  ﻧﺤﻮﻩ. ﻗﺎﻝ ﺍﻹﻣﺎﻡ ﺍﺑﻦ ﺣﺒﺎﻥ:
 ﺑﻪ —ﻋﻤﺮﻭ ﺑﻦ ﻗﻴﺲ ﺍﻟﻤﻼﺋﻲ ﻋﻦ ﻋﻤﺮﻭ ﺑﻦ ﻣﺮﺓ ﻋﻦ ﻣﺼﻌﺐ ﺑﻦ ﺳﻌﺪ ﻋﻦ ﺃﺑﻴﻪ ﻗﺎﻝ ﺣﺪﺛﻨﺎ ﺇﺳﺤﺎﻕ ﺑﻦ ﺇﺑﺮﺍﻫﻴﻢ ﻗﺎﻝ ﺃﺧﺒﺮﻧﺎ ﻋﻤﺮﻭ ﺑﻦ ﻣﺤﻤﺪ ﺍﻟﻘﺮﺷﻲ ﻗﺎﻝ ﺣﺪﺛﻨﺎ ﺧﻼﺩ ﺍﻟﺼﻔﺎﺭ ﻋﻦ
 ﺻﺤﻴﺢ ﺍﻹﺳﻨﺎﺩ ﻭﺭﻭﻱ ﻋﻦ ﻋﻤﺮﻭ ﺑﻦ ﻗﻴﺲ ﺍﻟﺮﺍﻭﻱ ﻋﻦ ﺍﺑﻦ ﻋﺒﺎﺱ ﻣﺮﺳﻼ ﻭﻳﺸﻬﺪ ﻟﻪ ﻣﺎ ﻗﺒﻠﻪ.  21/051ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ  (6841)
 (362)
 
 .(7841F6841)ﻭﺃﺧﺮﺝ ﺍﺑﻦ ﻣﺮﺩﻭﻳﻪ ﻋﻦ ﺍﺑﻦ ﻣﺴﻌﻮﺩ ﻣﺜﻠﻪ .726
 
 [ﺗﻌﻠﻴﻖ]
ﻭﻫﻲ ﻗﺼ�ﺔ ﻓﻴﻬ�ﺎ ،ﺳﻮﺭﺓ ﻳﻮﺳﻒ ﻣﻦ ﺍﻟﺴﻮﺭ ﺍﻟﻤﻜﻴﺔ ﺍﻟﺘﻲ ﻋﻨﻴﺖ ﺑﺬﻛﺮ ﻗﺼﺔ ﻭﺍﺣﺪﺓ ﻭﻫﻲ ﻗﺼ�ﺔ ﻳﻮﺳ�ﻒ ﻋﻠﻴ�ﻪ ﺍﻟﺼ�ﻼﺓ ﻭﺍﻟﺴ�ﻼﻡ 
ﻛﻤﺎ ﺃﻟﻤ�ﺢ ﺍﻟﺤ�ﻖ ،ﻠﻴﻪ ﺍﻟﺴﻼﻡﻣﻦ ﻗﻮﻣﻪ ﻣﻦ ﺍﻟﺘﻨﻜﻴﻞ ﺍﻟﺬﻱ ﻣﺜﻞ ﻓﻲ ﻳﻮﺳﻒ ﻋ �ﻣﻦ ﺍﻟﻌﺒﺮ ﻭﺍﻟﻌﻈﺎﺕ ﺍﻟﻜﺜﻴﺮ ﻭﻓﻴﻬﺎ ﺇﺷﺎﺭﺓ ﺇﻟﻰ ﻣﺎ ﺳﻴﻠﻘﺎﻩ ﺍﻟﻨﺒﻲ 
 ﺳﺒﺤﺎﻧﻪ ﻟﻨﺒﻴﻪ ﺑﻘﻀﻴﺔ ﺍﻹﺣﺴﺎﻥ ﺍﻟﺬﻱ ﺍﺗﺒﻌﻪ ﻳﻮﺳﻒ ﻣﻊ ﺇﺧﻮﺍﺗﻪ ﻭﺃﺑﻮﻳﺔ ﻭﻋﺰﻳﺰ ﻣﺼﺮ ﻭﺍﻣﺮﺃﺗﻪ ﻭﻛﺬﻟﻚ ﺻﺎﺣﺒﻲ ﺍﻟﺴﺠﻦ.
: ﻗ�ﺎﻝﻭﻗﺪ ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺳﺒﺒﺎ ًﻭﺍﺣﺪﺍ ًﻟﻨﺰﻭﻝ ﻫﺬﻩ ﺍﻟﺴﻮﺭﺓ ﻭﻓﻴﻬﺎ ﺳﺒﺐ ﺁﺧﺮ ﻭﻫ�ﻮ ﻣ�ﺎ ﺭﻭﺍﻩ ﺍﻟﻀ�ﺤﺎﻙ ﻋ�ﻦ ﺍﺑ�ﻦ ﻋﺒ�ﺎﺱ  
ﺇِﻧ�ﺎ .ﺍﻟ�ﺮ ﺗﻠ�ﻚ ﺁﻳ�ﺎﺕ ﺍﻟﻜﺘ�ﺎﺏ ﺍﻟﻤﺒ�ﻴﻦ ﴿ﻓﺄﻧﺰﻝ ﷲ ﻋ�ﺰ ﻭﺟ�ﻞ ،ﺣﺪﺛﻨﺎ ﻋ�ﻦ ﺃﻣ�ﺮ ﻳﻌﻘ�ﻮﺏ ﻭﻭﻟ�ﺪﻩ ﻭﺷ�ﺄﻥ ﻳﻮﺳ�ﻒ :ﻘﺎﻟﻮﺍﻓ،�ﺳﺄﻟﺖ ﺍﻟﻴﻬﻮﺩ ﺍﻟﻨﺒﻲ »
  (8841F7841).«ﻭﻟﻮ ﺃﻧﺰﻟﺘﻪ ﺑﻐﻴﺮ ﺍﻟﻌﺮﺑﻴﺔ ﻣﺎ ﻓﻬﻤﺘﻤﻮﻩ،ﻭﺃﻧﺘﻢ ﻗﻮﻡ ﻋﺮﺏ،ﻭﺍِﻹﻧﺠﻴﻞ ﺑﺎﻟﺴﺮﻳﺎﻧﻴﺔ،ﻭﺫﻟﻚ ﺃﻥ ﺍﻟﺘﻮﺭﺍﺓ ﺑﺎﻟﻌﺒﺮﺍﻧﻴﺔ﴾ﺃﻧﺰﻟﻨﺎﻩ ﻗﺮﺁﻧﺎ ﻋﺮﺑﻴﺎً 
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
 ﻓﻤﻦ ﻫﺬﻩ ﺍﻟﺤﺮﻭﻑ ﻭﺃﻣﺜﺎﻟﻬﺎ ﺗﺘﺄﻟﻒ ﺁﻳﺎﺕ ﺍﻟﻜﺘﺎﺏ ﺍﻟﻤﻌﺠﺰ،ﺯﺇﺷﺎﺭﺓ ﺇﻟﻰ ﺍﻹﻋﺠﺎ ﴾ﺍﻟﺮ ﴿
ﺍﻟﺴ�ﺎﻁﻊ ﻓ�ﻲ ﺣﺠﺠ�ﻪ ،ﺃﻱ ﺗﻠ�ﻚ ﺍﻵﻳ�ﺎﺕ ﺍﻟﺘ�ﻲ ﺃﻧﺰﻟ�ﺖ ﺇﻟﻴ�ﻚ ﺃﻳﻬ�ﺎ ﺍﻟﺮﺳ�ﻮﻝ ﻫ�ﻲ ﺁﻳ�ﺎﺕ ﺍﻟﻜﺘ�ﺎﺏ ﺍﻟﻤﻌﺠ�ﺰ ﻓ�ﻲ ﺑﻴﺎﻧﻪ ﴾ﺗﻠﻚ ﺁﻳﺎﺕ ﺍﻟﻜﺘﺎﺏ ﺍﻟﻤﺒﻴﻦ  ﴿
 .ﻭﻻ ﺗﻠﺘﺒﺲ ﺩﻗﺎﺋﻘﻪ،ﺍﻟﺬﻱ ﻻ ﺗﺸﺘﺒﻪ ﺣﻘﺎﺋﻘﻪ،ﺍﻟﻮﺍﺿﺢ ﻓﻲ ﻣﻌﺎﻧﻴﻪ،ﻭﺑﺮﺍﻫﻴﻨﻪ
 .ﺃﻱ ﺃﻧﺰﻟﻨﺎﻩ ﺑﻠﻐﺔ ﺍﻟﻌﺮﺏ ﻛﺘﺎﺑﺎ ﻋﺮﺑﻴﺎ ﻣﺆﻟﻔﺎ ﻣﻦ ﻫﺬﻩ ﺍﻷﺣﺮﻑ ﺍﻟﻌﺮﺑﻴﺔ ﴾ ﺇﻧﺎ ﺃﻧﺰﻟﻨﺎﻩ ﻗﺮﺁﻧﺎ ﻋﺮﺑﻴﺎً  ﴿
ﻭﺇﻧﻤﺎ ﻫ�ﻮ ﺇﻟ�ﻪ ،ﻟﻴﺲ ﺑﺸ�ﺮﺍ،ﺃﻱ ﻟﻜ�ﻰ ﺗﻌﻘﻠ�ﻮﺍ ﻭﺗ�ﺪﺭﻛﻮﺍ ﺃﻥ ﺍﻟ�ﺬﻱ ﻳﺼ�ﻨﻊ ﻣ�ﻦ ﺍﻟﻜﻠﻤ�ﺎﺕ ﺍﻟﻌﺎﺩﻳ�ﺔ ﻓ�ﻲ ﻫ�ﺬﺍ ﺍﻟﻜﺘ�ﺎﺏ ﺍﻟﻤﻌﺠ�ﺰ ﴾ﻟﻌﻠﻜ�ﻢ ﺗﻌﻘﻠ�ﻮﻥ  ﴿
 .ﻭﻫﺬﺍ ﺍﻟﻜﻼﻡ ﻭﺣﻲ ﻣﻨﺰﻝ ﻣﻦ ﺭﺏ ﺍﻟﻌﺎﻟﻤﻴﻦ،ﻗﺪﻳﺮ
 .ﻭﺃﺣﺴﻦ ﺑﻴﺎﻥ،ﺑﺄﺻﺪﻕ ﻛﻼﻡ،ﻭﻧﺮﻭﻱ ﻟﻚ ﺃﺧﺒﺎﺭ ﺍﻷﻣﻢ ﺍﻟﺴﺎﺑﻘﺔ،ﻦ ﻧﺤﺪﺛﻚ ﻳﺎ ﻣﺤﻤﺪﺃﻱ ﻧﺤ ﴾ﻧﺤﻦ ﻧﻘﺺ ﻋﻠﻴﻚ ﺃﺣﺴﻦ ﺍﻟﻘﺼﺺ  ﴿
 .ﺍﻟﻤﻌﺠﺰ،ﺃﻱ ﺑﺈﻳﺤﺎﺋﻨﺎ ﺇﻟﻴﻚ ﻫﺬﺍ ﺍﻟﻘﺮﺁﻥ ﴾ﺑﻤﺎ ﺃﻭﺣﻴﻨﺎ ﺇﻟﻴﻚ ﻫﺬﺍ ﺍﻟﻘﺮﺁﻥ  ﴿
ﻢ ﻟ،ﺃﻱ ﻭﺇﻥ ﺍﻟﺤﺎﻝ ﻭﺍﻟﺸﺄﻥ ﺃﻧﻚ ﻛﻨﺖ ﻣﻦ ﻗﺒﻞ ﺃﻥ ﻧﻮﺣﻲ ﺇﻟﻴﻚ ﻫﺬﺍ ﺍﻟﻘﺮﺁﻥ ﻟﻤﻦ ﺍﻟﻐﺎﻓﻠﻴﻦ ﻋﻦ ﻫﺬﻩ ﺍﻟﻘﺼﺔ ﴾ﻭﺇﻥ ﻛﻨَﺖ ﻣﻦ ﻗﺒﻠِﻪ ﻟﻤﻦ ﺍﻟﻐﺎﻓﻠﻴﻦ  ﴿
 .(9841F8841)ﻷﻧﻚ ﺃﻣﻲ ﻻ ﺗﻘﺮﺃ ﻭﻻ ﺗﻜﺘﺐ،ﻭﻟﻢ ﺗﻘﺮﻉ ﺳﻤﻌﻚ،ﺗﺨﻄﺮ ﺑﺒﺎﻟﻚ
 ﺍﻧﺘﻬﺖ ﺳﻮﺭﺓ ﻳﻮﺳﻒ
 
 ﺍﻟﺮﻋﺪُﺳﻮَﺭﺓ ُ
 
 
 ﴾  ۸ٱﻟﱠ  ُﻳَۡﻌﻠَُﻢ َﻣﺎ ﺗَۡﺤِﻤُﻞ ُﻛﻞﱡ ﺃُﻧﺜَٰﻰ َﻭَﻣﺎ ﺗَِﻐﻴُﺾ ٱۡﻷَۡﺭَﺣﺎُﻡ َﻭَﻣﺎ ﺗَۡﺰَﺩﺍُﺩﻭ َﻭُﻛﻞﱡ َﺷۡﻲٍء ِﻋﻨَﺪﻩُۥ ﺑِِﻤۡﻘَﺪﺍٍﺭ  ﴿
 
 .ﺍﻵﻳﺔ – ﺃﻧﺜﻰ( ) ﷲ ﻳﻌﻠﻢ ﻣﺎ ﺗﺤﻤﻞ ﻛﻞ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﺃﻥ ﺃﺭﺑ�ﺪ ﺑ�ﻦ ﻗ�ﻴﺲ ﻭﻋ�ﺎﻣﺮ ﺑ�ﻦ ﺍﻟﻄﻔﻴ�ﻞ ﻗ�ﺪﻣﺎ ﺍﻟﻤﺪﻳﻨ�ﺔ ﻋﻠ�ﻰ  :»ﻋﺒ�ﺎﺱ  ﻋ�ﻦ ﺍﺑ�ﻦﺃﺧﺮﺝ ﺍﻟﻄﺒﺮﺍﻧﻲ ﻭﻏﻴﺮﻩ  .826
  .«ﻟ�ﻚ ﻣ�ﺎ ﻟﻠﻤﺴ�ﻠﻤﻴﻦ ﻭﻋﻠﻴ�ﻚ ﻣ�ﺎ ﻋﻠ�ﻴﻬﻢ :»ﻗﺎﻝﻋﺎﻣﺮ: ﻳﺎ ﻣﺤﻤﺪ ﻣﺎ ﺗﺠﻌﻞ ﻟﻲ ﺇﻥ ﺃﺳﻠﻤﺖ؟ ﻘﺎﻝ ﻓ،�ﺭﺳﻮﻝ ﷲ 
ﻋ�ﺎﻣﺮ ﻷﺭﺑ�ﺪ ﺇﻧ�ﻲ ﺃﺷ�ﻐﻞ : ﻘ�ﺎﻝﻓﺨﺮﺟ�ﺎ ﻓ .«ﻟﻴﺲ ﺫﻟﻚ ﻟ�ﻚ ﻭﻻ ﻟﻘﻮﻣ�ﻚ :»ﻗﺎﻝ ﺃﺗﺠﻌﻞ ﻟﻲ ﺍﻷﻣﺮ ﻣﻦ ﺑﻌﺪﻙ؟ : ﻗﺎﻝ
ﻓﻘ�ﺎﻡ ﻣﻌ�ﻪ ﻭﻭﻗ�ﻒ ،ﻋﺎﻣﺮ ﻳﺎ ﻣﺤﻤﺪ ﻗﻢ ﻣﻌ�ﻲ ﺃﻛﻠﻤﻚ: ﻘﺎﻝﻋﻨﻚ ﻭﺟﻪ ﻣﺤﻤﺪ ﺑﺎﻟﺤﺪﻳﺚ ﻓﺎﺿﺮﺑﻪ ﺑﺎﻟﺴﻴﻒ، ﻓﺮﺟﻌﺎ ﻓ
ﻓ�ﺮﺁﻩ ﻓﺎﻧﺼ�ﺮﻑ  �ﻓﻠﻤﺎ ﻭﺿ�ﻊ ﻳ�ﺪﻩ ﻋﻠ�ﻰ ﻗ�ﺎﺋﻢ ﺍﻟﺴ�ﻴﻒ ﻳﺒﺴ�ﺖ ﻭﺍﻟﺘﻔ�ﺖ ﺭﺳ�ﻮﻝ ﷲ ،ﻳﻜﻠﻤﻪ ﻭﺳﻞ ﺃﺭﺑﺪ ﺍﻟﺴ�ﻴﻒ
ﷲ  ﻳﻌﻠﻢ ﻣ�ﺎ ﺗﺤﻤ�ﻞ ﻛ�ﻞ  ﴿:ﻓﺄﻧﺰﻝ ﷲ،ﻓﻘﺘﻠﺘﻪﻓﺨﺮﺟﺎ ﺣﺘﻰ ﺇﺫﺍ ﻛﺎﻧﺎ ﺑﺎﻟﺮﻗﻢ ﺃﺭﺳﻞ ﷲ  ﻋﻠﻰ ﺃﺭﺑﺪ ﺻﺎﻋﻘﺔ ،ﻋﻨﻬﻤﺎ
 .«﴾(0941F9841)ﺷﺪﻳﺪ ﺍﻟﻤﺤﺎﻝ﴿:ـ ﺇﻟﻰ ﻗﻮﻟﻪ﴾ﺃﻧﺜﻰ 
 
 [ﺗﻌﻠﻴﻖ] 
ﻣﻦ ﺗﻘﺮﻳ�ﺮ " ﺍﻟﻮﺣﺪﺍﻧﻴ�ﺔ " ﻭ " ﺍﻟﺮﺳ�ﺎﻟﺔ " ﻭ " ،ﺍﻟﺘﻲ ﺗﺘﻨﺎﻭﻝ ﺍﻟﻤﻘﺎﺻﺪ ﺍﻷﺳﺎﺳﻴﺔ ﻟﻠﺴﻮﺭ ﺍﻟﻤﻜﻴﺔ،ﺳﻮﺭﺓ ﺍﻟﺮﻋﺪ ﻣﻦ ﺍﻟﺴﻮﺭ ﺍﻟﻤﻜﻴﺔ 
 .(1941F0941)ﺍﻟﺒﻌﺚ ﻭﺍﻟﺠﺰﺍء " ﻭﺩﻓﻊ ﺍﻟﺸﺒﻪ ﺍﻟﺘﻲ ﻳﺜﻴﺮﻫﺎ ﺍﻟﻤﺸﺮﻛﻮﻥ
ﻭﺍﻵﻳﺔ ﺇﺧﺒﺎﺭ ﻋﻦ ﻋﻠﻢ ﷲ ﺗﻌﺎﻟﻰ ﺑﻤﺎ ﻓﻲ ﺃﺭﺣ�ﺎﻡ ﺍﻷﻣﻬ�ﺎﺕ ﺑﻤ�ﺎ ﻫ�ﻮ ،ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺳﺒﺒﺎ ًﻭﺍﺣﺪﺍً ﻟﻠﻨﺰﻭﻝ ﻭﻫﻮﺿﻌﻴﻒ ﺍﻹﺳﻨﺎﺩﻭﻗﺪ  
 ﻣﺆﻣﻨﺎ ًﻓﺴﺒﺤﺎﻥ ﺍﻟﺬﻱ ﻭﺳﻊ ﻋﻠﻤﻪ ﻛﻞ ﺷﻲء. ﺃﻭﺳﻌﻴﺪﺍ ًﻛﺎﻓﺮﺍ ً ﺃﻡ ﺃﻧﺜﻰ ﺑﻞ ﻳﻌﻠﻢ ﺳﺒﺤﺎﻧﻪ ﻛﻮﻧﻪ ﺷﻘﻴﺎ ً ﺃﻭﺃﻛﺒﺮ ﻣﻦ ﻛﻮﻧﻪ ﺫﻛﺮ 
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
ﺣﺴ�ﻦ ﻟ�ﻮ  ؟ﻧ�ﺎﻗﺺ ﺃﻡ ﺗ�ﺎﻡ  ؟ﺃﻧﺜ�ﻰ ﺃﻡ ﻫ�ﻞ ﻫ�ﻮ ﺫﻛ�ﺮ ،ﺃﻱ ﷲ ﻭﺣﺪﻩ ﺍﻟﺬﻱ ﻳﻌﻠﻢ ﻣﺎ ﺗﺤﻤﻠ�ﻪ ﻛ�ﻞ ﺃﻧﺜ�ﻰ ﻓ�ﻲ ﺑﻄﻨﻬﺎ ﴾ﺃﻧﺜﻰ  ﷲ ﻳﻌﻠﻢ ﻣﺎ ﺗﺤﻤﻞ ﻛﻞ﴿
 .ﻗﺒﻴﺢ
 _______________
 ﻟﻢ ﺃﺟﺪﻩ ﻓﻲ ﺍﻟﻜﺘﺐ ﺍﻟﻤﺴﻨﺪﻩ (7841)
 (771/ 4ﺯﺍﺩ ﺍﻟﻤﺴﻴﺮ )(8841) 
 (74/ 2ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(9841) 
 (ﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ ﻋﺒﺪ ﷲ ﻭﻋﺒﺪ ﺍﻟﺮﺣﻤﻦ ﺍﺑﻨﺎ ﺯﻳﺪ ﺑﻦ ﺃﺳﻠﻢ ﻭﻫﻤﺎ ﺿﻌﻴﻔﺎﻥ ﻭﺳﻴﺎﻗﻪ ﺃﻁﻮﻝ ﻣﻤﺎ ﺫﻛﺮﻩ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ  06701ﺡ) 01/213(ﺍﻟﻤﻌﺠﻢ ﺍﻟﻜﺒﻴﺮ 7219ﺡ) 9/06ﺍﻟﻤﻌﺠﻢ ﺍﻷﻭﺳﻂ  (0941)
 (07/ 2ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(1941) 
 (462)
 ﺃﻱ ﻭﻣﺎ ﺗﻨﻘﺼﻪ ﺍﻷﺭﺣﺎﻡ ﺑﺈﻟﻘﺎء ﺍﻟﺠﻨﻴﻦ ﻗﺒﻞ ﺗﻤﺎﻣﻪ ﴾ﻭﻣﺎ ﺗﻐﻴﺾ ﺍﻷﺭﺣﺎﻡ  ﴿
ﻭﻣﺎ ﺗ�ﺰﺩﺍﺩ ﺑﺎﻟﻮﺿ�ﻊ ﻷﻛﺜ�ﺮ ،ﺷ�ﻬﺮﻣﺎ ﺗﻐﻴﺾ ﺑﺎﻟﻮﺿ�ﻊ ﻷﻗ�ﻞ ﻣ�ﻦ ﺗﺴ�ﻌﺔ ﺃ :ﺍﺑﻦ ﻋﺒﺎﺱﻗﺎﻝ ،ﻭﻣﺎ ﺗﺰﺩﺍﺩ ﻋﻠﻰ ﺍﻷﺷﻬﺮ ﺍﻟﺘﺴﻌﺔ ﺃﻱ﴾ﻭﻣﺎ ﺗﺰﺩﺍﺩ ﴿
 .ﺍﻟﻮﻟﺪ ﺍﻟﺘﺎﻡ :ﻭﺑﺎﻻﺯﺩﻳﺎﺩ،ﺍﻟﺴﻘﻂ ﺍﻟﻨﺎﻗﺺ :ﺍﻟﻤﺮﺍﺩ ﺑﺎﻟﻐﻴﺾ :ﻭﻗﻴﻞ،ﻣﻦ ﺗﺴﻌﺔ ﺃﺷﻬﺮ
 .ﻻ ﻳﺘﺠﺎﻭﺯﻩ ﺣﺴﺐ ﺍﻟﻤﺼﻠﺤﺔ ﻭﺍﻟﻤﻨﻔﻌﺔ،ﺃﻱ ﻛﻞ ﺷﻲء ﻣﻦ ﺍﻷﺷﻴﺎء ﻋﻨﺪ ﷲ ﺗﻌﺎﻟﻰ ﺑﻘﺪﺭ ﻣﺤﺪﻭﺩ ﴾ﻭﻛﻞ ﺷﻲء ﻋﻨﺪﻩ ﺑﻤﻘﺪﺍﺭ  ﴿
 .ﻻ ﻳﺨﻔﻰ ﻋﻠﻴﻪ ﺷﻲء،ﻓﻌﻠﻤﻪ ﺗﻌﺎﻟﻰ ﺷﺎﻣﻞ ﻟﻠﺨﻔﻰ ﻭﺍﻟﻤﺮﺋﻲ،ﻫﺪﺍ ﻣﻨﻈﻮﺭﺍﺃﻱ ﻣﺎ ﻏﺎﺏ ﻋﻦ ﺍﻟﺤﺲ ﻭﻣﺎ ﻛﺎﻥ ﻣﺸﺎ ﴾ﻋﺎﻟﻢ ﺍﻟﻐﻴﺐ ﻭﺍﻟﺸﻬﺎﺩﺓ  ﴿
 .(2941F1941)ﺍﻟﻤﻨﺰﻩ ﻋﻦ ﺍﻟﻤﺸﺎﺑﻬﺔ ﻭﺍﻟﻤﻤﺎﺛﻠﺔ،ﺍﻟﻤﺴﺘﻌﻠﻲ ﻋﻠﻰ ﻛﻞ ﺷﻲء ﺑﻘﺪﺭﺗﻪ،ﺃﻱ ﺍﻟﻌﻈﻴﻢ ﺍﻟﺸﺄﻥ ﺍﻟﺬﻱ ﻛﻞ ﺷﻲء ﺩﻭﻧﻪ ﴾ﺍﻟﻜﺒﻴﺮ ﺍﻟﻤﺘﻌﺎﻝ  ﴿
 
ﺼﱠ َﻮٰ ِﻋَﻖ ﻓَﻴُِﺼﻴُﺐ ﺑِﻬَﺎ َﻣﻦ ﻳََﺸﺎُٓء َﻭﻫُۡﻢ ﻳَُﺠٰ ِﺪﻟُﻮَﻥ ﻓِﻲ ٱﻟﱠ  َِﻭﻫَُﻮ َﻭﻳَُﺴﺒﱢُﺢ ٱﻟﺮﱠ ۡﻋُﺪ ﺑَِﺤۡﻤِﺪﻩِۦ َﻭٱۡﻟَﻤﻠَٰ ٓﺌَِﻜﺔ ُِﻣۡﻦ ِﺧﻴﻔَﺘِﻪِۦ َﻭﻳُۡﺮِﺳُﻞ ٱﻟ ﴿
 ﴾ ۳۱َﺷِﺪﻳُﺪ ٱۡﻟِﻤَﺤﺎِﻝ 
 
  .ﺍﻵﻳﺔ – ) ﻭﻳﺴﺒﺢ ﺍﻟﺮﻋﺪ ﺑﺤﻤﺪﻩ( :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﺭﺟﻼ ًﻣﻦ ﺃﺻ�ﺤﺎﺑﻪ ﺇﻟ�ﻰ ﺭﺟ�ﻞ ﻣ�ﻦ ﻋﻈﻤ�ﺎء  �ﺑﻌﺚ ﺭﺳﻮﻝ ﷲ  :»ﻗﺎﻝ ﻭﺃﺧﺮﺝ ﺍﻟﻨﺴﺎﺋﻲ ﻭﺍﻟﺒﺰﺍﺭﻋﻦ ﺃﻧﺲ  .926
 ﺃﻭﻣ�ﻦ ﻓﻀ�ﺔ  ﺃﻭﻣ�ﻦ ﻧﺤ�ﺎﺱ  ﺃﻭﺇﻳ�ﺶ ﺭﺑ�ﻚ ﺍﻟ�ﺬﻱ ﺗ�ﺪﻋﻮﻧﻲ ﺇﻟﻴ�ﻪ ﺃﻣ�ﻦ ﺣﺪﻳ�ﺪ : ﻘ�ﺎﻝﻓ،ﺇﻟ�ﻰ ﷲ ﺍﻟﺠﺎﻫﻠﻴ�ﺔ ﻳ�ﺪﻋﻮﻩ
 :)ﻭﻧﺰﻟﺖ ﻫﺬﻩ ﺍﻵﻳﺔ،ﻓﺄﺭﺳﻞ ﷲ  ﻋﻠﻴﻪ ﺻﺎﻋﻘﺔ ﻓﺄﺣﺮﻗﺘﻪ،ﻓﺄﻋﺎﺩ ﺍﻟﺜﺎﻧﻴﺔ ﻭﺍﻟﺜﺎﻟﺜﺔ،ﻓﺄﺧﺒﺮﻩ �ﻓﺄﺗﻰ ﺍﻟﻨﺒﻲ ،ﺫﻫﺐ؟
 (3941F2941).«ﺇﻟﻰ ﺁﺧﺮﻫﺎ  (ﻭﻳﺮﺳﻞ ﺍﻟﺼﻮﺍﻋﻖ ﻓﻴﺼﻴﺐ ﺑﻬﺎ ﻣﻦ ﻳﺸﺎء 
 
 [ﺗﻌﻠﻴﻖ]
 ﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ، ﻭﻗﺪ ﻭﺭﺩ ﻓﻴﻬﺎ ﻏﻴﺮ ﻣﺎ ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ.ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺳﺒﺒﺎ ًﻭﺍﺣﺪﺍ ًﻟﻨ 
ﻓﺄﺭﺳﻞ ﷲ ﻋﻠﻴ�ﻪ ﺻ�ﺎﻋﻘﺔ ﻓﺄﻫﻠﻜﺘ�ﻪ، ﻓ�ﺄﻧﺰﻝ  ،�ﺫﻛﺮ ﻟﻨﺎ ﺃﻥ ﺭﺟﻼ ﺃﻧﻜﺮ ﺍﻟﻘﺮﺁﻥ ﻭﻛّﺬﺏ ﺍﻟﻨﺒﻲﱠ : ﻗﺎﻝﻓﺮﻭﻯ ﺍﺑﻦ ﺟﺮﻳﺮ ﻋﻦ ﻗﺘﺎﺩﺓ  
 .(4941F3941)﴾ﻭﻫﻢ ﻳﺠﺎﺩﻟﻮﻥ ﻓﻲ ﷲ، ﻭﻫﻮ ﺷﺪﻳﺪ ﺍﻟﻤﺤﺎﻝ﴿ﷲ ﻋﺰ ﻭﺟﻞ ﻓﻴﻪ:
 ﴾ﻭﻳﺮﺳﻞ ﺍﻟﺼﻮﺍﻋﻖ ﻓﻴﺼﻴﺐ ﺑﻬ�ﺎ ﻣ�ﻦ ﻳﺸ�ﺎء﴿ﻧﺰﻟﺖ ﻳﻌﻨﻲ ﻗﻮﻟﻪ:: ﻗﺎﻝﻦ ﺟﺮﻳﻭ ﻭﺳﺒﺐ ﺛﺎﻟﺚ ﻣﺎ ﺃﺧﺮﺟﻪ ﻛﺬﻟﻚ ﺍﺑﻦ ﺟﺮﻳﺮ ﻋﻦ ﺍﺑ 
ﻋ�ﺎﻣﺮ: ﻳ�ﺎ ﻣﺤﻤ�ﺪ ﺃﺃﺳ�ﻠﻢ ﻭﺃﻛ�ﻮﻥ ﻘ�ﺎﻝ ﻓ ،�ﻓﻲ ﺃﺭﺑﺪ ﺃﺧﻲ ﻟﺒﻴﺪ ﺑﻦ ﺭﺑﻴﻌﺔ، ﻷﻧﻪ ﻗﺪﻡ ﺃﺭﺑُﺪ ﻭﻋﺎﻣُﺮ ﺑﻦ ﺍﻟﻄﻔﻴﻞ ﺑﻦ ﻣﺎﻟﻚ ﺑﻦ ﺟﻌﻔﺮ ﻋﻠ�ﻰ ﺍﻟﻨﺒ�ﻲ 
"ﺃﻋﻄﻴ�ﻚ ﺃﻋﻨ�ﺔ ﺍﻟﺨﻴ�ﻞ ﻗ�ﺎﻝ: ﻓﻤ�ﺎ ﺫﺍﻙ؟ : ﻗ�ﺎﻝﻻ! : ﻗ�ﺎﻝﻓﺄﻛﻮﻥ ﻋﻠﻰ ﺃﻫﻞ ﺍﻟَﻮﺑَﺮ ﻭﺃﻧَﺖ ﻋﻠ�ﻰ ﺃﻫ�ﻞ ﺍﻟﻤ�َﺪِﺭ؟ : ﻗﺎﻝﻻ! : ﻗﺎﻝﺍﻟﺨﻠﻴﻔﺔ ﻣﻦ ﺑﻌﺪﻙ؟ 
ﻷﺭﺑﺪ: ﺇّﻣﺎ ﻗﺎﻝ ﻟﻴﺴﺖ ﺃِﻋﻨّﺔ ﺍﻟﺨﻴﻞ ﺑﻴﺪﻱ؟ ﺃﻣﺎ ﻭﷲ ﻷﻣﻸﻧﻬﺎ ﻋﻠﻴﻚ ﺧﻴﻼ ﻭﺭﺟﺎﻻ ﻣﻦ ﺑﻨﻲ ﻋﺎﻣﺮ !  ﺃﻭ: ﻗﺎﻝﺗﻘﺎﺗﻞ ﻋﻠﻴﻬﺎ، ﻓﺈﻧﻚ ﺭﺟﻞ ﻓﺎﺭﺱ. 
ﺍﺑ�ﻦ ﺍﻟﻄﻔﻴ�ﻞ: ﻳ�ﺎ ﻣﺤﻤ�ﺪ ﺇﻥ ﻟ�ﻲ ﺇﻟﻴ�ﻚ ﻘ�ﺎﻝ ﺃﻥ ﺗﻜﻔﻴﻨﻴﻪ ﻭﺃﺿﺮﺑﻪ ﺑﺎﻟﺴ�ﻴﻒ، ﻭﺇﻣ�ﺎ ﺃﻥ ﺃﻛﻔﻴﻜ�ﻪ ﻭﺗﻀ�ﺮﺑﻪ ﺑﺎﻟﺴ�ﻴﻒ ﺍﻝ ﺃﺭﺑ�ﺪ: ﺍﻛﻔﻨﻴ�ﻪ ﻭﺃﺿ�ﺮﺑﻪ. ﻓ
"ﺍﺩﻥ" ﺣﺘﻰ ﻭﺿﻊ ﻳﺪﻳ�ﻪ ﻋﻠ�ﻰ ﺭﻛﺒﺘﻴ�ﻪ ﻭَﺣﻨ�َﻰ ﻋﻠﻴ�ﻪ، ﻭﺍﺳ�ﺘّﻞ ﺃﺭﺑ�ﺪ ﺍﻟﺴ�ﻴﻒ، ﻓﺎﺳ�ﺘﻞﱠ ﻣﻨ�ﻪ :�ﺍْﺩُﻥ! ﻓﻠﻢ ﻳﺰﻝ ﻳﺪﻧﻮ ﻭﻳﻘﻮﻝ ﺍﻟﻨﺒﻲ : ﻗﺎﻝﺣﺎﺟﺔ. 
ﻓﺄﺣﺮﻗﺘ�ﻪ، ﻓ�ﺬﻟﻚ ﻗ�ﻮﻝ ﺑَﺮﻳﻘﻪ ﺗﻌّﻮﺫ ﺑﺂﻳﺔ ﻛﺎﻥ ﻳﺘﻌّﻮﺫ ﺑﻬﺎ، ﻓﻴﺒَِﺴ�ﺖ ﻳ�ُﺪ ﺃﺭﺑ�ﺪ ﻋﻠ�ﻰ ﺍﻟﺴ�ﻴﻒ، ﻓﺒﻌ�ﺚ ﷲ ﻋﻠﻴ�ﻪ ﺻ�ﺎﻋﻘﺔ  �ﻗﻠﻴﻼ ﻓﻠﻤﺎ ﺭﺃﻯ ﺍﻟﻨﺒﻲ 
 ﺃﺧﻴﻪ:
 ﺃَْﺧَﺸﻰ َﻋﻠَﻰ ﺃَْﺭﺑََﺪ ﺍﻟُﺤﺘُﻮﻑ َﻭﻻ... ﺃَْﺭﻫَُﺐ ﻧَْﻮَء ﺍﻟﺴﱢ َﻤﺎﻙ َﻭﺍﻷَﺳِﺪ...
 .(5941F4941)ﻓَﺠﱠ ﻌﻨِﻲ ﺍْﻟﺒَْﺮُﻕ ﻭﺍﻟّﺼَﻮﺍِﻋُﻖ ﺑﺎﻝ... ﻓَﺎِﺭﺱ ﻳَْﻮَﻡ ﺍﻟَﻜِﺮﻳﻬَِﺔ ﺍﻟﻨﱠُﺠﺪ ِ
ﻭﺁﺧ�ﺮ ﺃﺭﺍﺩ ﺃﻥ ﻳﻔﺘ�ﻚ  �ﺬﺏ ﺑ�ﺎﻟﻨﺒﻲ ﻭﻫﺬﻩ ﺍﻷﺳﺒﺎﺏ ﻣﺤﺘﻤﻠﺔ ﻣﻦ ﻋﻤﻮﻡ ﺍﻵﻳﺔ ﻓﻨﺰﻟﺖ ﻓﻲ ﺭﺟﻞ ﺟﺤﺪ ﻭﺟﻮﺩ ﷲ ﻭﺭﺟ�ﻞ ﻛ� :ﻗﻠﺖ 
 .ء ﻋﻦ ﻧﺒﻴﻪ ﻭﻳﺤﺎﺭﺑﻮﻥ ﺃﻋﺪﺍءﻩﻮﺍﻟﺴ ﻓﻌﻮﻥﻟ ﺟﻨﻮﺩ ﻻ ﻳﻌﻠﻤﻬﻢ ﺇﻻ ﻫﻮ ﻳﺪﻓﻨﺰﻟﺖ ﺍﻵﻳﺔ ﻣﺒﻴﻨﺔ ﺃﻥ ،�ﺑﺎﻟﻨﺒﻲ 
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
 .ﻳﻬﻠﻚ ﺑﻬﺎ ﻣﻦ ﺷﺎء،ﺃﻱ ﻳﺮﺳﻞ ﺍﻟﺼﻮﺍﻋﻖ ﺍﻟﻤﺪﻣﺮﺓ ﻧﻘﻤﺔ ﴾ﻭﻳﺮﺳﻞ ﺍﻟﺼﻮﺍﻋﻖ ﻓﻴﺼﻴﺐ ﺑﻬﺎ ﻣﻦ ﻳﺸﺎء ﴿
 .ﻭﻓﻲ ﻗﺪﺭﺗﻪ ﻋﻠﻰ ﺍﻟﺒﻌﺚ،ﺭ ﻣﻜﺔ ﻳﺠﺎﺩﻟﻮﻥ ﻓﻲ ﻭﺟﻮﺩ ﷲ ﻭﻭﺣﺪﺍﻧﻴﺘﻪﺃﻱ ﻭﻛﻔﺎ﴾ﻭﻫﻢ ﻳﺠﺎﺩﻟﻮﻥ ﻓﻲ ﷲ  ﴿
 .(6941F5941)ﺍﻟﻘﺎﺩﺭ ﻋﻠﻰ ﺍﻻﻧﺘﻘﺎﻡ ﻣﻤﻦ ﻋﺼﺎﻩ،ﺃﻱ ﻭﻫﻮ ﺗﻌﺎﻟﻰ ﺷﺪﻳﺪ ﺍﻟﻘﻮﺓ ﻭﺍﻟﺒﻄﺶ ﻭﺍﻟﻨﻜﺎﻝ ﴾ﻭﻫﻮ ﺷﺪﻳﺪ ﺍﻟﻤﺤﺎﻝ  ﴿
 
ِﺲ ٱﻟﱠِﺬﻳَﻦ ٴَﺗَٰﻰۗ ﺑَﻞ ﻟﱢ ﱠ  ِٱۡﻷَۡﻣُﺮ َﺟِﻤﻴًﻌۗﺎ ﺃَﻓَﻠَۡﻢ ﻳَﺎْﻳ ُۡﻛﻠﱢَﻢ ﺑِِﻪ ٱۡﻟَﻤﻮ ۡ ﺃﻭ ۡﻗُﻄﱢَﻌۡﺖ ﺑِِﻪ ٱۡﻷَۡﺭُﺽ  ﺃﻭ ُۡﺳﻴﱢَﺮۡﺕ ﺑِِﻪ ٱۡﻟِﺠﺒَﺎُﻝ ﺎ َﻭﻟَۡﻮ ﺃَﻥﱠ ﻗُۡﺮَءﺍﻧ ٗ ﴿
ﺎ ﺗَُﺤﻞﱡ ﻗَِﺮﻳﺒ ٗ ﺃﻭ ۡﺒُﻬُﻢ ﺑَِﻤﺎ َﺻﻨَُﻌﻮْﺍ ﻗَﺎِﺭَﻋﺔ ٌۗﺎ َﻭَﻻ ﻳََﺰﺍُﻝ ٱﻟﱠِﺬﻳَﻦ َﻛﻔَُﺮﻭْﺍ ﺗُِﺼﻴَءﺍَﻣﻨُٓﻮْﺍ ﺃَﻥ ﻟﱠۡﻮ ﻳََﺸﺎُٓء ٱﻟﱠ  ُﻟَﻬََﺪﻯ ٱﻟﻨﱠﺎَﺱ َﺟِﻤﻴﻌ ٗ
 ﴾ ۱۳ٱﻟﱠ ِﻭ ﺇِﻥﱠ ٱﻟﱠ  ََﻻ ﻳُۡﺨﻠُِﻒ ٱۡﻟِﻤﻴَﻌﺎَﺩ َﻲ َﻭۡﻋُﺪ ﻣﱢ ﻦ َﺩﺍِﺭِﻫۡﻢ َﺣﺘﱠٰﻰ ﻳَۡﺄﺗِ 
 
 .ﺍﻵﻳﺔ – ) ﻭﻟﻮ ﺃﻥ ﻗﺮءﺍﻧﺎ ﺳﻴﺮﺕ ﺑﻪ ﺍﻟﺠﺒﺎﻝ( :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﺇﻥ ﻛ�ﺎﻥ ﻛﻤ�ﺎ ﺗﻘ�ﻮﻝ ﻓﺄﺭﻧ�ﺎ ﺃﺷ�ﻴﺎﺧﻨﺎ ﺍﻷﻭﻝ  �ﻟﻠﻨﺒ�ﻲ  ﻗ�ﺎﻟﻮﺍ »: ﻗ�ﺎﻝﻋﺒ�ﺎﺱ  ﻋﻦ ﺍﺑ�ﻦﻭﺃﺧﺮﺝ ﺍﻟﻄﺒﺮﺍﻧﻲ ﻭﻏﻴﺮﻩ  .036
ﻭﻟ�ﻮ ﺃﻥ ﻗﺮﺁﻧ�ﺎ ﺳ�ﻴﺮﺕ ﺑ�ﻪ  ﴿:ﻓﻨﺰﻟﺖ،ﻟﺘ�ﻲ ﻗ�ﺪ ﺿ�ﻤﺘﻨﺎﺟﺒ�ﺎﻝ ﻣﻜ�ﺔ ﺍ ﻧﻜﻠﻤﻬﻢ ﻣﻦ ﺍﻟﻤﻮﺗﻰ ﻭﺃﻓﺴﺢ ﻟﻨ�ﺎ ﻫ�ﺬﻩ ﺍﻟﺠﺒ�ﺎﻝ
 _______________
 (27/ 2ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(2941) 
 (ﻓﻲ ﺇﺳﻨﺎﺩﻩ ﻋﻠﻰ ﺑﻦ ﺃﺑﻲ ﺳﺎﺭﺓ ﺗﻔﺮﺩ ﺑﻪ ﻭﻫﻮ  ﺿﻌﻴﻒ8643ﺡ) 6/381( ﻣﺴﻨﺪ ﺃﺑﻲ ﻳﻌﻠﻰ 95211ﺡ)6/073ﺳﻨﻦ ﺍﻟﻨﺴﺎﺋﻲ ﺍﻟﻜﺒﺮﻯ  3/79ﺍﻟﻤﻌﺠﻢ ﺍﻷﻭﺳﻂ  (3941)
 (393/ 61ﺟﺎﻣﻊ ﺍﻟﺒﻴﺎﻥ )ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ( )(4941) 
 (393/ 61ﺟﺎﻣﻊ ﺍﻟﺒﻴﺎﻥ )ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ( )(5941) 
 (37/ 2ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(6941) 
 (562)
 
 .(7941F6941)«ـ ﺍﻵﻳﺔ﴾ﺍﻟﺠﺒﺎﻝ 
ﻟ�ﻮ ﺳ�ﻴﺮﺕ ﻟﻨ�ﺎ ﺟﺒ�ﺎﻝ ﻣﻜ�ﺔ ﺣﺘ�ﻰ  �ﻟﻠﻨﺒ�ﻲ     ﻗ�ﺎﻟﻮﺍ »:ﻗ�ﺎﻝﻭﺃﺧﺮﺝ ﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﻭﺍﺑﻦ ﻣﺮﺩﻭﻳﻪ ﻋﻨﻌﻄﻴﺔ ﺍﻟﻌﻮﻓﻲ  [ﻙ] .136
ﺃﺣﻴﻴ�ﺖ ﻟﻨ�ﺎ ﺍﻟﻤ�ﻮﺗﻰ  ﻛﻤ�ﺎ ﻛ�ﺎﻥ  ﺃﻭ،ﻛﻤ�ﺎ ﻛ�ﺎﻥ ﺳ�ﻠﻴﻤﺎﻥ ﻳﻘﻄ�ﻊ ﻟﻘﻮﻣ�ﻪ ﺑ�ﺎﻟﺮﻳﺢ ﺍﻷﺭﺽﻗﻄﻌ�ﺖ ﻟﻨ�ﺎ  ﺃﻭ،ﺗﺘﺴﻊ ﻓﻨﺤ�ﺮﺙ ﻓﻴﻬ�ﺎ
 (8941F7941).«ـ ﺍﻵﻳﺔ﴾ﻭﻟﻮ ﺃﻥ ﻗﺮﺁﻧﺎ  ﴿:ﻓﺄﻧﺰﻝ ﷲ،ﻴﺴﻰ ﻳﺤﻴﻲ ﺍﻟﻤﻮﺗﻰﻋ
 [ﺗﻌﻠﻴﻖ]
ﻭﻫﻮ ﺃﻥ ﺍﻟﻤﺸ�ﺮﻛﻴﻦ ﺍﻗﺘﺮﺣ�ﻮﺍ ﻋﻠ�ﻰ ﺍﻟﻨﺒ�ﻲ ،ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺛﺮﻳﻦ ﻭﻛﻞ ﻣﻨﻬﺎ ﺷﺎﻫﺪ ﻟﻶﺧﺮ ﻓ�ﻲ ﺳ�ﺒﺐ ﻧ�ﺰﻭﻝ ﻫ�ﺬﻩ ﺍﻵﻳ�ﺔ 
ﺎﺕ ﺍﻟﺘ�ﻲ ﺍﻗﺘﺮﺣ�ﻮﺍ ﺍﻟﻘ�ﺮﺁﻥ ﺍﻟﻜ�ﺮﻳﻢ ﻓﺄﺧﺒﺮﻫﻢ ﷲ ﺗﻌﺎﻟﻰ ﺃﻥ ﺃﻋﻈ�ﻢ ﻣ�ﻦ ﻫ�ﺬﻩ ﺍﻵﻳ�،ﺑﻌﺾ ﺍﻵﻳﺎﺕ ﺍﻟﺘﻲ ﻳﻈﻨﻮﻥ ﺃﻧﻪ ﻻ ﻳﻘﺪﺭ ﻋﻠﻰ ﺍﻟﻤﺠﺊ ﺑﻬﺎ،�
ﺍﻟﺬﻱ ﺃﻋﺠﺰﻫﻢ ﺃﻥ ﻳﺄﺗﻮﺍ ﻭﻟﻮ ﺑﺄﻗﻞ ﺳﻮﺭﺓ ﻣﻦ ﻣﺜﻠﻪ، ﻭﻗﺪ ﺫﻛﺮ ﻓﻲ ﺳﻮﺭﺓ ﺍﻷﺳﺮﺍء ﻭﻏﻴﺮ ﻣﺎ ﺳﻮﺭﺓ ﻣﻦ ﺍﻟﻘﺮﺁﻥ ﻗﺮﻳﺐ ﻣ�ﻦ ﻫ�ﺬﺍ ﺍﻟﻤﻌﻨ�ﻰ ﺍﻟ�ﺬﻱ 
 ﺇﻟﻰ ﺁﺧﺮ ﺍﻵﻳﺎﺕ ﻣﻦ ﺳﻮﺭﺓ ﺍﻹﺳﺮﺍء. ---﴾ ﻳﻨﺒﻮﻋﺎ  ﺍﻷﺭﺽﻟﻦ ﻧﺆﻣﻦ ﻟﻚ ﺣﺘﻰ ﺗﻔﺠﺮ ﻟﻨﺎ ﻣﻦ  ﻗﺎﻟﻮﺍﻭ ﴿ﻫﻨﺎ ﻛﻤﺎ ﻓﻲ ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ 
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
 .ﻭﺯﻋﺰﻋﺖ ﻋﻦ ﺃﻣﺎﻛﻨﻬﺎ،ﺳﻴﺮﺕ ﺑﺘﻼﻭﺗﻪ ﺍﻟﺠﺒﺎﻝ،ﺃﻱ ﻟﻮ ﻛﺎﻥ ﻛﺘﺎﺏ ﻣﻦ ﺍﻟﻜﺘﺐ ﺍﻟﻤﻨﺰﻟﺔ ﴾ﻭﻟﻮ ﺃﻥ ﻗﺮﺁﻧﺎ ﺳﻴﺮﺕ ﺑﻪ ﺍﻟﺠﺒﺎﻝ  ﴿
 .ﺣﺘﻰ ﺗﺘﺼﺪﻉ ﻭﺗﺼﻴﺮ ﻗﻄﻌﺎً  ﺍﻷﺭﺽﺷﻘﻘﺖ ﺑﻪ  ﺃﻱ ﴾ ﺍﻷﺭﺽﻗﻄﻌﺖ ﺑﻪ  ﺃﻭ ﴿
 :ﻭﺟﻮﺍﺏ ] ﻟ�ﻮ [ ﻣﺤ�ﺬﻭﻑ ﺗﻘ�ﺪﻳﺮﻩ، ﺑﺘﻼﻭﺗ�ﻪ ﻋﻠﻴﻬ�ﺎﺑﻌ�ﺪ ﺃﻥ ﺃﺣﻴﺎﻫ�ﺎ ﷲ،ﺃﻱ ﺧﻮﻁﺒﺖ ﺑﻪ ﺍﻟﻤﻮﺗﻰ ﺣﺘﻰ ﺃﺟﺎﺑ�ﺖ ﻭﺗﻜﻠﻤﺖ ﴾ﻛﻠﻢ ﺑﻪ ﺍﻟﻤﻮﺗﻰ  ﺃﻭ﴿
ﺗﻘ�ﺪﻳﺮﻩ " ﻟﻤ�ﺎ ﺁَﻣﻨ�ﻮﺍ " ﻟﻐﻠ�ﻮﻫﻢ ﻓ�ﻲ  :ﺍﻟﺰﺟ�ﺎﺝﻗ�ﺎﻝ ﻭﻧﻬﺎﻳ�ﺔ ﻓ�ﻲ ﺍﻻﻧ�ﺬﺍﺭ ﻭﺍﻟﺘﺨﻮﻳ�ﻒ ﻭ،ﻟﻜﻮﻧ�ﻪ ﻏﺎﻳ�ﺔ ﻓ�ﻲ ﺍﻟﻬﺪﺍﻳ�ﺔ ﻭﺍﻟﺘﺬﻛﻴﺮ،ﻟﻜ�ﺎﻥ ﻫ�ﺬﺍ ﺍﻟﻘﺮﺁﻥ
 .ﻭﺗﻤﺎﺩﻳﻬﻢ ﻓﻲ ﺍﻟﻀﻼﻝ ﻭﺍﻟﻔﺴﺎﺩ،ﺍﻟﻤﻜﺎﺑﺮﺓ ﻭﺍﻟﻌﻨﺎﺩ
ﻭﻟﻜﻦ ﷲ ﻟ�ﻢ ﻳﺠ�ﺒﻬﻢ ﺇﻟ�ﻰ ﻣ�ﺎ ﺍﻗﺘﺮﺣ�ﻮﺍ ،ﻗﺮﺁﻧﺎ ﻓﻌﻞ ﺑﻪ ﻣﺎ ﺫﻛﺮ ﻟﻜﺎﻥ ﺫﻟﻚ ﻫﺬﺍ ﺍﻟﻘ�ﺮﺁَﻥﻟﻮ ﺃﻥ  :ﻭﺍﻟﻤﻌﻨﻰ،ﺑﻞ ﻟﻺﺿﺮﺍﺏ ﴾ﺑﻞ ﻟ ﺍﻷﻣﺮ ﺟﻤﻴﻌﺎ  ﴿
 .(9941F8941)ﺍﻗﺘﺮﺍﺡ ﺃﻭﻣﻦ ﻏﻴﺮ ﺃﻥ ﻳﻜﻮﻥ ﻷﺣﺪ ﻋﻠﻴﻪ ﺗﺤﻜﻢ ،ﻭﺍﻟﻔﺎﻋﻞ ﻟﻤﺎ ﻳﺸﺎء ﻣﻨﻬﺎ،ﻷﻧﻪ ﻫﻮ ﺍﻟﻤﺎﻟﻚ ﻟﺠﻤﻴﻊ ﺍﻷﻣﻮﺭ،ﻣﻦ ﺍﻵﻳﺎﺕ
 
 ﺎﻳٍَﺔ ﺇِﻻﱠ ﺑِﺈِۡﺫِﻥ ٱﻟﱠ ِۗ ﻟُِﻜﻞﱢ ﺃََﺟﻞ ٖٴََﻭَﻣﺎ َﻛﺎَﻥ ﻟَِﺮُﺳﻮٍﻝ ﺃَﻥ ﻳَۡﺄﺗَِﻲ ﺑِ  ُﺫﺭﱢ ﻳﱠٗﺔﻭ ﺎ ﻭ َ ﻣﱢ ﻦ ﻗَۡﺒﻠَِﻚ َﻭَﺟَﻌۡﻠﻨَﺎ ﻟَﻬُۡﻢ ﺃَۡﺯَﻭٰ ﺟ ٗﺃَۡﺭَﺳۡﻠﻨَﺎ ُﺭُﺳٗﻼ َﻭﻟَﻘَۡﺪ  ﴿
 ﴾ ۹۳ﻟﱠ  َُﻣﺎ ﻳََﺸﺎُٓء َﻭﻳُۡﺜﺒُِﺖۖ َﻭِﻋﻨَﺪﻩُٓۥ ﺃُﻡﱡ ٱۡﻟِﻜﺘَٰ ِﺐ ﻳَۡﻤُﺤﻮْﺍ ٱ ۸۳ِﻛﺘَﺎٞﺏ 
 
 .ﻵﻳﺔﺍ— ) ﻭﻟﻘﺪ ﺃﺭﺳﻠﻨﺎ ﺭﺳﻼً ﻣﻦ ﻗﺒﻠﻚ ﻭﺟﻌﻠﻨﺎ ﻟﻬﻢ ﺃﺯﻭﺍﺟﺎ ًﻭﺫﺭﻳﺔ( :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﻭﻣﺎ ﻛﺎﻥ ﻟﺮﺳﻮﻝ ﺃﻥ ﻳﺄﺗﻲ ﺑﺂﻳ�ﺔ  ﴿:ﻗﺮﻳﺶ ﺣﻴﻦ ﺃﻧﺰﻝﻗﺎﻟﺖ  :»ﻗﺎﻝ  ﻋﻦ ﻣﺠﺎﻫﺪ ﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ  [ﻙ] .236
ﻳﻤﺤ�ﻮ ﷲ ﻣ��ﺎ ﻳﺸ��ﺎء  ﴿:ﻓ��ﺄﻧﺰﻝ ﷲ،ﻣ�ﻦ ﺷ��ﻲء ﻟﻘ��ﺪ ﻓ�ﺮﻍ ﻣ��ﻦ ﺍﻷﻣﺮ ﻣ��ﺎ ﻧ��ﺮﺍﻙ ﻳ�ﺎ ﻣﺤﻤ��ﺪ ﺗﻤﻠ��ﻚ (﴾ﺇﻻ ﺑ�ﺈﺫﻥ ﷲ 
 .«﴾(0051F9941)ﻭﻳﺜﺒﺖ
 
 [ﺗﻌﻠﻴﻖ]
ﻓﻴﻪ ﺑﻴﺎﻥ ﻟﻜﻤﺎﻝ ﻗﺪﺭﺓ ﷲ ﺗﻌﺎﻟﻰ ﻓ�ﻲ ﻛﺘﺎﺑ�ﺔ ﻣﻘ�ﺎﺩﻳﺮ ﺍﻟﺨﻼﺋ�ﻖ ﻓﺒﻴ�ﺪﻩ ﺍﻷﻣ�ﺮ ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺃﺛﺮﺍً ﻭﺍﺣﺪﺍ ًﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﻭ 
ﻭﻟﻢ ﺃﺟﺪ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﻏﻴﺮ ﻣﺎ ﺫﻛﺮ ﺍﻟﻤﺆﻟ�ﻒ ﺭﺣﻤ�ﻪ .ﻭﻫﻮ ﻋﻠﻰ ﻛﻞ ﺷﻲء ﻗﺪﻳﺮ،ﻛﻠﻪ ﻳﻤﺤﻮ ﻣﻦ ﺍﻟﻠﻮﺡ ﺍﻟﻤﺤﻔﻮﻅ ﻣﺎ ﻳﺸﺎء ﻭﻳﺜﺒﺘﻪ
 .ﷲ
 
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
ﺩﻭﻥ  ﻭﻳﺜﺒ�ﺖ ﻣ�ﺎ ﻳﺸ�ﺎء ﻣﻨﻬ�ﺎ،ﻭﺻ�ﺤﻒ ﺍﻟﻤﻼﺋﻜ�ﺔ ﺍﻟﻜﺮﺍﻡ،ﺎء ﻧﺴﺨﻪ ﻣﻦ ﺍﻟﺸﺮﺍﺋﻊ ﻭﺍﻷﺣﻜﺎﻡﻳﻨﺴﺦ ﷲ ﻣﺎ ﻳﺸ ﺃﻱ ﴾ﻳﻤﺤﻮﺍ ﷲ ﻣﺎ ﻳﺸﺎء ﻭﻳﺜﺒﺖ  ﴿
ﻭﻫ�ﺬﺍ ﻗ�ﻮﻝ ﻣﺠﺎﻫ�ﺪ ﺍﻳﻀ�ﺎ  )ﻭﺍﻟﺴ�ﻌﺎﺩﺓ( ﻓﺎﻧ�ﻪ ﻗ�ﺪ ﻓ�ﺮﻍ ﻣﻨﻬ�ﺎ ،ﻭﺍﻟﺸﻘﺎء،ﻭﺍﻟﺤﻴﺎﺓ،ﺇﻻ )ﺍﻟﻤﻮﺕ،ﻝ ﷲ ﻣﺎ ﻳﺸﺎء ﻓﻴﻨﺴﺨﻪﺪﻳﺒ :ﺍﺑﻦ ﻋﺒﺎﺱﻗﺎﻝ ،ﺗﻐﻴﻴﺮ
ﻟﻤﺎ ﺭﻭﻱ ﺍﻥ ،ﺇﻥ ﺍﻟﻤﺤ�ﻮ ﻭﺍﻹﺛﺒ�ﺎﺕ ﻋ�ﺎﻡ ﻓ�ﻲ ﺟﻤﻴ�ﻊ ﺍﻷﺷ�ﻴﺎء :ﻭﻗﻴ�ﻞ (ﺇﻻ ﺍﻟﺤﻴﺎﺓ ﻭﺍﻟﻤﻮﺕ ﻭﺍﻟﺸﻘﺎﻭﺓ ﻭﺍﻟﺴ�ﻌﺎﺩﺓ ﻓﺎﻧﻬﻤ�ﺎ ﻻ ﻳﺘﻐﻴ�ﺮﺍﻥ : ﻗﺎﻝﺣﻴﺚ 
ﺎﻧﻚ ﺗﻤﺤ��ﻮ ﻣ��ﺎ ﺗﺸ��ﺎء ﻓ،ﺫﻧﺒ��ﺎ ﻓﺎﻣﺤ��ﻪ ﺃﻭ)ﺍﻟﻠﻬ��ﻢ ﺇﻥ ﻛﻨ��ﺖ ﻛﺘﺒ��ﺖ ﻋﻠ��ﻰ ﺷ��ﻘﻮﺓ  :ﻋﻤ��ﺮ ﺑ��ﻦ ﺍﻟﺨﻄ��ﺎﺏ ﻛ��ﺎﻥ ﻳﻄ��ﻮﻑ ﺑﺎﻟﺒﻴ��ﺖ ﻭﻳﺒﻜ��ﻲ ﻭﻳﻘ��ﻮﻝ
 .ﻭﻗﺪ ﺭﺟﺤﻪ ﺍﺑﻮ ﺍﻟﺴﻌﻮﺩ ﻭﻫﻮ ﻗﻮﻝ ﺍﺑﻦ ﻣﺴﻌﻮﺩ ﺍﻳﻀﺎ،ﻭﺍﺟﻌﻠﻪ ﺳﻌﺎﺩﺓ ﻭﻣﻐﻔﺮﺓ(،ﺍﻟﻜﺘﺎﺏ ﺃﻡ ﻭﻋﻨﺪﻙ ،ﻭﺗﺜﺒﺖ
 .(1051F0051)ﻭﻫﻮ )ﺍﻟﻠﻮﺡ ﺍﻟﻤﺤﻔﻮﻅ ( ﺍﻟﺬﻱ ﻛﺘﺐ ﷲ ﻓﻴﻪ ﻣﻘﺎﺩﻳﺮ ﺍﻷﺷﻴﺎِء ﻛﻠﻬﺎ،ﺍﺻﻞ ﻛﻞ ﻛﺘﺎﺏ ﺃﻱ﴾ﺍﻟﻜﺘﺎﺏ  ﺃﻡ ﻭﻋﻨﺪﻩ  ﴿
 ﺍﻧﺘﻬﺖ ﺳﻮﺭﺓ ﺍﻟﺮﻋﺪ
 
 
 
 ﺍِﻫﻴﻢ َُﺳﻮَﺭﺓ ُﺇﺑﺮ
 _______________
 (ﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ ﻗﺎﺑﻮﺱ ﺑﻦ ﺃﺑﻲ ﻅﺒﻴﺎﻥ ﻓﻴﻪ ﺿﻌﻒ ﻻ ﻳﺤﺘﻤﻞ ﺍﻟﺘﻔﺮﺩ،ﻭﻓﻴﻪ ﺃﻳﻀﺎ ﺑﺪﻋﺔ ﻭﻟﻢ ﺃﺟﺪ ﻟﻪ ﻣﺘﺎﺑﻊ71621ﺡ) 21/901(ﺍﻟﻤﻌﺠﻢ ﺍﻟﻜﺒﻴﺮ 155ﺡ) 9/655ﺍﻷﺣﺎﺩﻳﺚ ﺍﻟﻤﺨﺘﺎﺭﺓ  (7941)
 ﻋﻄﻴﺔ ﺿﻌﻴﻒ ﻣﻊ ﺇﺭﺳﺎﻟﻪ ﻭﻟﻢ ﺃﺟﺪﻩ ﻓﻲ ﺍﻟﻜﺘﺐ ﺍﻟﻤﺴﻨﺪﻩ ﻓﻲ ﺍﻟﻨﺴﺨﺔ (8941)
 (87/ 2ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(9941) 
 ﻨﺎﺩﻣﺮﺳﻞ ﻣﻨﻘﻄﻊ ﺍﻹﺳ 31/961ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ   (0051)
 (08/ 2ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(1051) 
 (662)
 
  
  ﴾  ۸۲َﻭﺃََﺣﻠﱡﻮْﺍ ﻗَۡﻮَﻣﻬُۡﻢ َﺩﺍَﺭ ٱۡﻟﺒََﻮﺍِﺭ ﺍ ﺃَﻟَۡﻢ ﺗََﺮ ﺇِﻟَﻰ ٱﻟﱠِﺬﻳَﻦ ﺑَﺪﱠ ﻟُﻮْﺍ ﻧِۡﻌَﻤَﺖ ٱﻟﱠ  ُِﻛۡﻔﺮ ٗ ﴿
 
 .ﺍﻵﻳﺔ – ) ﺃﻟﻢ ﺗﺮ ﺇﻟﻰ ﺍﻟﺬﻳﻦ ﺑﺪﻟﻮﺍ ﻧﻌﻤﺔ ﷲ ﻛﻔﺮﺍ(ً :ﻰﻗﻮﻟﻪ ﺗﻌﺎﻟ
ﺃﻟﻢ ﺗﺮ ﺇﻟﻰ ﺍﻟﺬﻳﻦ  :)ﻧﺰﻟﺖ ﻫﺬﻩ ﺍﻵﻳﺔ ﻓﻲ ﺍﻟﺬﻳﻦ ﻗﺘﻠﻮﺍ ﻳﻮﻡ ﺑﺪﺭ »: ﻗﺎﻝﺑﻦ ﻳﺴﺎﺭ  ﻋﻦ ﻋﻄﺎءﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮ  .336
 .«(2051F1051)ـ ﺍﻵﻳﺔ(ﺑﺪﻟﻮﺍ ﻧﻌﻤﺔ ﷲ ﻛﻔﺮﺍ 
 [ﺗﻌﻠﻴﻖ]
ﻞ ﺍﻹﺳﻨﺎﺩ ﻭﻗﺪ ﺫﻛﺮ ﺍﻹﻣﺎﻡ ﺍﺑ�ﻦ ﺍﻟﺠ�ﻮﺯﻱ ﺃﻥ ﺍﻟﻤﺸ�ﺎﺭ ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺛﺮﺍً ﻭﺍﺣﺪﺍ ًﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﻭﻫﻮ ﻣﺮﺳ 
 ﻘﺎﻝ: ﺇﻟﻴﻬﻢ ﻓﻲ ﻫﺬﻩ ﺍﻵﻳﺔ ﺳﺒﻌﺔ ﻓ
 .ﻭﻋﻠﻲ ﺑﻦ ﺃﺑﻲ ﻁﺎﻟﺐ،ﺭﻭﻱ ﻋﻦ ﻋﻤﺮ ﺑﻦ ﺍﻟﺨﻄﺎﺏ،ﻭﺑﻨﻮ ﺍﻟﻤﻐﻴﺮﺓ،ﺑﻨﻮ ﺃﻣﻴﺔ :ﺃﻧﻬﻢ ﺍﻷﻓﺠﺮﺍﻥ ﻣﻦ ﻗﺮﻳﺶ :ﺃﺣﺪﻫﺎ
 .ﺭﻭﺍﻩ ﺃﺑﻮ ﺍﻟﻄﱡﻔﻴﻞ ﻋﻦ ﻋﻠﻲ،ﺃﻧﻬﻢ ﻣﻨﺎﻓﻘﻮ ﻗﺮﻳﺶ :ﻭﺍﻟﺜﺎﻧﻲ
 .ﺭﻭﺍﻩ ﺃﺑﻮ ﺻﺎﻟﺢ ﻋﻦ ﺍﺑﻦ ﻋﺒﺎﺱ،ء ﺃﻫﻞ ﺑﺪﺭ ﺍﻟﺬﻳﻦ ﺳﺎﻗﻮﺍ ﺃﻫﻞ ﺑﺪﺭ ﺇِﻟﻰ ﺑﺪﺭﻭﺭﺅﺳﺎ،ﻭﺑﻨﻮ ﺍﻟﻤﻐﻴﺮﺓ،ﺑﻨﻮ ﺃﻣﻴﺔ :ﻭﺍﻟﺜﺎﻟﺚ
 .ﺍﻟﻀﺤﺎﻙﻗﺎﻝ ﻭﺑﻪ ،ﺭﻭﺍﻩ ﻋﻄﺎء ﻋﻦ ﺍﺑﻦ ﻋﺒﺎﺱ،ﺃﻫﻞ ﻣﻜﺔ :ﻭﺍﻟﺮﺍﺑﻊ
 .ﻭﺍﺑﻦ ﺯﻳﺪ،ﺟﺎﻫﺪﻗﺎﻟﻪ ،ﺍﻟﻤﺸﺮﻛﻮﻥ ﻣﻦ ﺃﻫﻞ ﺑﺪﺭ :ﻭﺍﻟﺨﺎﻣﺲ
 .ﻭﺃﺑﻮ ﻣﺎﻟﻚ،ﺳﻌﻴﺪ ﺑﻦ ﺟﺒﻴﺮﻗﺎﻟﻪ ،ﺃﻧﻬﻢ ﺍﻟﺬﻳﻦ ﻗُﺘﻠﻮﺍ ﺑﺒﺪﺭ ﻣﻦ ﻛﻔﺎﺭ ﻗﺮﻳﺶ :ﻭﺍﻟﺴﺎﺩﺱ
 .(3051F2051)ﺍﻟﺤﺴﻦﻗﺎﻟﻪ ،ﺎ ﻋﺎﻣﺔ ﻓﻲ ﺟﻤﻴﻊ ﺍﻟﻤﺸﺮﻛﻴﻦﺃﻧﻬ :ﻭﺍﻟﺴﺎﺑﻊ
 ﺍﻷﻳﺔ ﻋﺎﻣﺔ ﻓﻲ ﻛﻞ ﻣﻦ ﻛﻔﺮ ﻧﻌﻤﺔ ﷲ ﻭﺟﺤﺪﻫﺎ ﻣﻦ ﺍﻟﻤﺸﺮﻛﻴﻦ ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ. :ﻗﻠﺖ 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
 ؟ﺍﻟﺘﻜﺬﻳﺐﺑﺎﻟﻜﻔﺮ ﻭ،ﺍﻟﺬﻳﻦ ﻏﻴﺮﻭﺍ ﻧﻌﻤﺔ ﷲ ﺃﻭﻟﺌﻚﺍﺳﺘﻔﻬﺎﻡ ﻟﻠﺘﻌﺠﻴﺐ ﺃﻱ ﺃﻻ ﺗﻌﺠﺐ ﺃﻳﻬﺎ ﺍﻟﺴﺎﻣﻊ ﻣﻦ  ﴾ﺃﻟﻢ ﺗﺮ ﺍﻟﻰ ﺍﻟﺬﻳﻦ ﺑﺪﻟﻮﺍ ﻧﻌﻤﺔ ﷲ ﻛﻔﺮﺍ ﴿
ﻭﺑﻌﺚ ﻓ�ﻴﻬﻢ ﻣﺤﻤ�ﺪﺍ ًﻓ�ًﻲ ﻓﻠ�ﻢ ﻳﻌﺮﻓ�ﻮﺍ ﻗ�ﺪﺭ ﻫ�ﺬﻩ ،ﻭﺟﻌﻞ ﻋﻴﺸﻬﻢ ﻓ�ﻲ ﺍﻟﺴ�ﻌﺔ،ﻫﻢ " ﻛﻔﺎﺭ ﻣﻜﺔ " ﻓﻘﺪ ﺃﺳﻜﻨﻬﻢ ﷲ ﺣﺮﻣﻪ ﺍﻵﻣﻦ :ﺍﻟﻤﻔﺴﺮﻭﻥﻗﺎﻝ 
 .ﻓﺎﺑﺘﻼﻫﻢ ﷲ ﺑﺎﻟﻘﺤﻂ ﻭﺍﻟﺠﺪﺏ،ﻭﻛﻔﺮﻭﺍ ﺑﻪ ﻭﻛﺬﺑﻮﻩ،ﺍﻟﻨﻌﻤﺔ
 ﻫﺎ ﺗﻌﺎﻟﻰ ﺑﻘﻮﻟﻪ: ﺛﻢ ﻓﺴﺮ،ﺑﻜﻔﺮﻫﻢ ﻭﻁﻐﻴﺎﻧﻬﻢ،ﺃﻱ ﺃﻧﺰﻟﻮﺍ ﻗﻮﻣﻬﻢ ﺩﺍﺭ ﺍﻟﻬﻼﻙ ﴾ﻭﺃﺣﻠﻮﺍ ﻗﻮﻣﻬﻢ ﺩﺍﺭ ﺍﻟﺒﻮﺍﺭ  ﴿
 .(4051F3051)ﻭﺑﺌﺴﺖ ﺟﻬﻨﻢ ﻣﺴﺘﻘﺮﺍ ﻟﻠﻜﺎﻓﺮﻳﻦ،ﻳﺬﻭﻗﻮﻥ ﺳﻌﻴﺮﻫﺎ،ﺃﻱ ﺍﺣْﻠﻮﻫﻢ ﻓﻲ ﺟﻬﻨﻢ ﴾ﺟﻬﻨﻢ ﻳﺼﻠﻮﻧﻬﺎ ﻭﺑﺌﺲ ﺍﻟﻘﺮﺍﺭ  ﴿
 ﺍﻧﺘﻬﺖ ﺳﻮﺭﺓ ﺇﺑﺮﺍﻫﻴﻢ
 
 
 ُﺳﻮَﺭﺓ ُﺍﻟِﺤﺠﺮ
 
  ﴾  ٤۲ِﺨِﺮﻳَﻦ ۡٴَﻭﻟَﻘَۡﺪ َﻋﻠِۡﻤﻨَﺎ ٱۡﻟُﻤۡﺴﺘَۡﻘِﺪِﻣﻴَﻦ ِﻣﻨُﻜۡﻢ َﻭﻟَﻘَۡﺪ َﻋﻠِۡﻤﻨَﺎ ٱۡﻟُﻤۡﺴﺘَ  ﴿
    
 .ـ ﺍﻵﻳﺔ(ﻭﻟﻘﺪ ﻋﻠﻤﻨﺎ  ):ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
 �ﻛﺎﻧ�ﺖ ﺍﻣ�ﺮﺃﺓ ﺗﺼ�ﻠﻲ ﺧﻠ�ﻒ ﺭﺳ�ﻮﻝ ﷲ  »: ﻗ�ﺎﻝﻋﺒ�ﺎﺱ  ﻋ�ﻦ ﺍﺑ�ﻦﺭﻭﻯ ﺍﻟﺘﺮﻣ�ﺬﻱ ﻭﺍﻟﻨﺴ�ﺎﺋﻲ ﻭﺍﻟﺤ�ﺎﻛﻢ ﻭﻏﻴ�ﺮﻫﻢ  .436
ﻭﻳﺴ�ﺘﺄﺧﺮ ﺑﻌﻀ�ﻬﻢ ﺣﺘ�ﻰ ،ﻓﻜﺎﻥ ﺑﻌﺾ ﺍﻟﻘﻮﻡ ﻳﺘﻘﺪﻡ ﺣﺘﻰ ﻳﻜ�ﻮﻥ ﻓ�ﻲ ﺍﻟﺼ�ﻒ ﺍﻷﻭﻝ ﻟ�ﺌﻼ ﻳﺮﺍﻫﺎ،ﺣﺴﻨﺎء ﻣﻦ ﺃﺣﺴﻦ ﺍﻟﻨﺎﺱ
ﻭﻟﻘ�ﺪ ﻋﻠﻤﻨ�ﺎ ﺍﻟﻤﺴ�ﺘﻘﺪﻣﻴﻦ ﻣ�ﻨﻜﻢ ﻭﻟﻘ�ﺪ ﻋﻠﻤﻨ�ﺎ  ﴿:ﻓﺄﻧﺰﻝ ﷲ،ﻓ�ﺈﺫﺍ ﺭﻛ�ﻊ ﻧﻈ�ﺮ ﻣ�ﻦ ﺗﺤ�ﺖ ﺇﺑﻄﻴ�ﻪ،ﻳﻜﻮﻥ ﻓﻲ ﺍﻟﺼ�ﻒ ﺍﻟﻤﺆﺧﺮ
 .«﴾(5051F4051)ﺍﻟﻤﺴﺘﺄﺧﺮﻳﻦ
ﻭﻟﻘ�ﺪ ﻋﻠﻤﻨ�ﺎ ﺍﻟﻤﺴ�ﺘﻘﺪﻣﻴﻦ  ﴿:ﺃﻧ�ﻪ ﺳ�ﺄﻝ ﺳ�ﻬﻞ ﺑ�ﻦ ﺣﻨﻴ�ﻒ ﺍﻷﻧﺼ�ﺎﺭﻱ :»ﻭﺃﺧﺮﺝ ﺍﺑﻦ ﻣﺮﺩﻭﻳﻪ ﻋﻨﺪﺍﻭﺩ ﺑﻦ ﺻﺎﻟﺢ  [ﻙ] .536
 .«(6051F5051)ﻻ ﻭﻟﻜﻨﻬﺎ ﻓﻲ ﺻﻔﻮﻑ ﺍﻟﺼﻼﺓ: ﻗﺎﻝ ؟ﺃﻧﺰﻟﺖ ﻓﻲ ﺳﺒﻴﻞ ﷲ ﴾ ﻣﻨﻜﻢ ﻭﻟﻘﺪ ﻋﻠﻤﻨﺎ ﺍﻟﻤﺴﺘﺄﺧﺮﻳﻦ
 [ﺗﻌﻠﻴﻖ]
ﻭﺳ�ﻤﻴﺖ ﺑ�ﺎﻟﺤﺠﺮ ﻟ�ﺬﻛﺮ ﺃﺻ�ﺤﺎﺏ ﺍﻟﺤﺠ�ﺮ ﻭﻫ�ﻲ ﻗ�ﻮﻡ ،ﺳﻮﺭﺓ ﻣﻜﻴ�ﺔ ﻭﻗ�ﺪ ﺗﻘ�ﺪﻡ ﺍﻟﻜ�ﻼﻡ ﻋ�ﻦ ﺃﺟ�ﻮﺍء ﺍﻟﺴ�ﻮﺭ ﺍﻟﻤﻜﻴﺔ ﺳﻮﺭﺓ ﺍﻟﺤﺠﺮ 
 ﺛﻤﻮﺩ.
 .ﻭﻟﻘﺪ ﻋﻠﻤﻨﺎ ﺍﻟﻤﺴﺘﻘﺪﻣﻴﻦ ﻣﻨﻜﻢ ﻭﻟﻘﺪ ﻋﻠﻤﻨﺎ ﺍﻟﻤﺴﺘﺄﺧﺮﻳﻦ ﴿ﻭﻗﺪ ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺃﺛﺮﻳﻦ ﻓﻲ ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ  
 _______________
 ﻣﺮﺳﻼ 31/322ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺟﺮﻳﺮ  (2051)
 (263/ 4ﺯﺍﺩ ﺍﻟﻤﺴﻴﺮ )(3051) 
 (78/ 2ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(4051) 
ﻳﺨﺮﺟ�ﺎﻩ ﺳ�ﻨﻦ (ﻭﻗ�ﺎﻝ:  ﺻ�ﺤﻴﺢ ﺍﻹﺳ�ﻨﺎﺩ ﻭﻟ�ﻢ 6433ﺡ) 2/483(ﺍﻟﻤﺴ�ﺘﺪﺭﻙ 104ﺡ) 2/621(ﺻﺤﻴﺢ ﺍﺑﻦ ﺣﺒ�ﺎﻥ 6961ﺡ) 3/79ﺻﺤﻴﺢ ﺍﺑﻦ ﺧﺰﻳﻤﺔ  41/62ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ  (5051)
ﺚ ﻭﻗﺎﻝ: ﻭﺭﻭﻯ ﺟﻌﻔﺮ ﺑﻦ ﺳﻠﻴﻤﺎﻥ ﻫﺬﺍ ﺍﻟﺤﺪﻳﺚ ﻋﻦ ﻋﻤﺮﻭ ﺑ�ﻦ ﻣﺎﻟ�ﻚ ﻋ�ﻦ ﺃﺑ�ﻲ ﺍﻟﺠ�ﻮﺯﺍء ﻧﺤ�ﻮﻩ،ﻭﻟﻢ ﻳ�ﺬﻛﺮ ﻓﻴ�ﻪ ﻋ�ﻦ ﺑ�ﻦ ﻋﺒﺎﺱ،ﻭﻫ�ﺬﺍ ﺃﺷ�ﺒﻪ ﺃﻥ ﻳﻜ�ﻮﻥ ﺃﺻ�ﺢ ﻣ�ﻦ ﺣ�ﺪﻳ 5/692ﺍﻟﺘﺮﻣﺬﻱ 
( 0594ﺡ)3/89ﺳ�ﻨﻦ ﺍﻟﺒﻴﻬﻘ�ﻲ ﺍﻟﻜﺒ�ﺮﻯ (4872ﺡ) 1/ 503(ﻣﺴ�ﻨﺪ ﺃﺣﻤ�ﺪ   6401ﺡ)1/233( ﺳﻨﻦ ﺍﺑﻦ ﻣﺎﺣﺔ  078ﺡ)2/811(ﺳﻨﻦ ﺍﻟﻨﺴﺎﺋﻲ 2213ﺡ)5/692ﻧﻮﺡ،ﺳﻨﻦ ﺍﻟﺘﺮﻣﺬﻱ 
(ﻗﻠ�ﺖ:ﺟﻌﻔﺮ ﺑ�ﻦ ﺳ�ﻠﻴﻤﺎﻥ ﻟ�ﻴﺲ ﺑﺄﻓﻀ�ﻞ ﺣ�ﺎﻻ ﻣ�ﻦ ﻧ�ﻮﺡ ﺑ�ﻦ ﻗ�ﻴﺲ ﻭﺍﻷﺷ�ﺒﻪ ﺃﻥ ﺗﻘﺒ�ﻞ 2172ﺡ)1/453ﻣﺴ�ﻨﺪ ﺍﻟﻄﻴﺎﻟﺴ�ﻲ  4/073(ﺷﻌﺐ ﺍﻹﻳﻤﺎﻥ 19721ﺡ) 21ﺝ:171ﺍﻟﻤﻌﺠﻢ ﺍﻟﻜﺒﻴﺮ  
ﺏ،ﻭﺃﻳﻀﺎ ﻓﻼ ﻣﺎﻧﻊ ﻣﻦ ﺃﻥ ﻳﺘﻌﻤﺪ ﺑﻌﺾ ﺍﻟﺸ�ﺒﺎﺏ ﻣ�ﻦ ﺍﻟﺼ�ﺤﺎﺑﺔ ﻓﻌ�ﻞ ﺫﻟﻚ،ﻭﻣ�ﺎ ﻭﺭﺩ ﺯﻳﺎﺩﺗﻪ،ﻭﻗﻮﻝ ﺍﺑﻦ ﻛﺜﻴﺮ ﻓﻴﻪ ﻧﻜﺎﺭﺓ ﺷﺪﻳﺪﻩ ﻟﻴﺲ ﺑﺸﻲء ﻓﺈﻥ ﺍﻵﻳﺔ ﻧﺰﻟﺖ ﻓﻲ ﻣﻜﺔ ﻗﺒﻞ ﻧﺰﻭﻝ ﺁﻳﺔ ﺍﻟﺤﺠﺎ
: ﺇﻥ )ﻟﺠﻤﺎﻉ،ﻓ�ﺄﻧﺰﻝ ﷲ  ﻓ�ﻲ ﺣ�ﺪﻳﺚ ﻋﺼ�ﻤﺘﻬﻢ ﻋ�ﻦ ﺻ�ﻐﺎﺭ ﺍﻟ�ﺬﻧﻮﺏ ﺑ�ﻞ ﻭﺍﻟﻜﺒ�ﺎﺋﺮ ﻭﻫ�ﻢ ﺃﻓﻀ�ﻞ ﺍﻟﻨ�ﺎﺱ ﺑﻌ�ﺪ ﺃﻧﺒﻴ�ﺎء ﷲ،ﻭﻗ�ﺪ ﻭﺭﺩ ﻗﺮﻳﺒ�ﺎ ﺫﻛ�ﺮ ﺍﻟﺮﺟ�ﻞ ﺍﻟ�ﺬﻱ ﺃﺻ�ﺎﺏ ﻣ�ﻦ ﺍﻟﻤ�ﺮﺃﺓ ﻣ�ﺎ ﺩﻭﻥ ﺍ
 ﻣﻦ ﻋﻠﻤﺎﺋﻨﺎ ﺍﻟﺸﻴﺦ ﺍﻷﻟﺒﺎﻧﻲ ﺭﺣﻤﻪ ﷲ  ﻭﻗﺪ ﺭﺃﻳﺖ ﺗﺼﺤﻴﺤﻪ ﺑﻌﺪ ﺣﻜﻤﻲ ﻋﻠﻰ ﺍﻟﺤﺪﻳﺚ،ﻓﺎﻧﺸﺮﺡ ﺍﻟﺼﺪﺭ ﻟﺬﻟﻚ ﻭﺑﺎﻟ ﺍﻟﺘﻮﻓﻴﻖ.ﻭﺍﻟﺤﺪﻳﺚ،ﻗﺪ ﺻﺤﺤﻪ  (ﺍﻟﺤﺴﻨﺎﺕ ﻳﺬﻫﺒﻦ ﺍﻟﺴﻴﺌﺎﺕ 
 ﻟﻢ ﺃﺟﺪﻩ ﻓﻲ ﺍﻟﻜﺘﺐ ﺍﻟﻤﺴﻨﺪﻩ  (6051)
 (762)
 
ﺍﻹﻣ�ﺎﻡ ﺍﻟﻘﺮﻁﺒ�ﻲ ﺭﺣﻤ�ﻪ ﷲ ﺛﻤﺎﻧﻴ�ﺔ ﻓﻘ�ﺪ ﺫﻛ�ﺮ ،ﻭﻫﻤﺎ ﻳﺪﻻﻥ ﻋﻠﻰ ﺃﻥ ﻫﺬﻩ ﺍﻵﻳﺔ ﻧﺰﻟﺖ ﻓﻲ ﺻﻔﻮﻑ ﺍﻟﺼﻼﺓ ﻏﻴﺮ ﺃﻥ ﻣﻌﻨﺎﻫ�ﺎ ﻋﺎﻡ 
ﻗﺘ�ﺎﺩﺓ ﻗﺎﻟ�ﻪ ﻭ"ﺍﻟﻤﺴﺘﺄﺧﺮﻳﻦ" ﺍﻟ�ﺬﻳﻦ ﻟ�ﻢ ﻳﺨﻠﻘ�ﻮﺍ ﺑﻌ�ﺪ ؛ ،"ﺍﻟﻤﺴﺘﻘﺪﻣﻴﻦ" ﻓﻲ ﺍﻟﺨﻠﻖ ﺇﻟﻰ ﺍﻟﻴﻮﻡ :ﺭﺣﻤﻪ ﷲﻘﺎﻝ ﻝ ﻓﻲ ﺗﺪﻝ ﻋﻠﻰ ﻋﻤﻮﻡ ﺍﻵﻳﺔ ﻓﺍﺃﻗﻮ
"ﺍﻟﻤﺴﺘﻘﺪﻣﻴﻦ" ﻣ�ﻦ  :ﺍﺑﻦ ﻋﺒﺎﺱ ﻭﺍﻟﻀﺤﺎﻙ. ﺍﻟﺜﺎﻟﺚﻗﺎﻟﻪ ﻭ"ﺍﻟﻤﺴﺘﺄﺧﺮﻳﻦ" ﺍﻷﺣﻴﺎء ؛ ،"ﺍﻟﻤﺴﺘﻘﺪﻣﻴﻦ" ﺍﻷﻣﻮﺍﺕ -ﻭﻋﻜﺮﻣﺔ ﻭﻏﻴﺮﻫﻤﺎ. ﺍﻟﺜﺎﻧﻲ 
ﻭ"ﺍﻟﻤﺴ��ﺘﺄﺧﺮﻳﻦ" ﻓ��ﻲ ،"ﺍﻟﻤﺴ��ﺘﻘﺪﻣﻴﻦ" ﻓ��ﻲ ﺍﻟﻄﺎﻋ��ﺔ ﻭﺍﻟﺨﻴﺮ -ﻣﺠﺎﻫ��ﺪ. ﺍﻟﺮﺍﺑ��ﻊ ﻗﺎﻟ��ﻪ ؛  �ﻭ"ﺍﻟﻤﺴ��ﺘﺄﺧﺮﻳﻦ" ﺃﻣ��ﺔ ﻣﺤﻤ��ﺪ ،ﺗﻘ��ﺪﻡ ﺃﻣ��ﺔ ﻣﺤﻤﺪ
ﺳ�ﻌﻴﺪ ﺑ�ﻦ ﻗﺎﻟ�ﻪ ﻭ"ﺍﻟﻤﺴ�ﺘﺄﺧﺮﻳﻦ" ﻓﻴﻬ�ﺎ ؛ ،"ﺍﻟﻤﺴ�ﺘﻘﺪﻣﻴﻦ" ﻓ�ﻲ ﺻ�ﻔﻮﻑ ﺍﻟﺤﺮﺏ -ﺍﻟﺤﺴ�ﻦ ﻭﻗﺘ�ﺎﺩﺓ ﺃﻳﻀ�ﺎ. ﺍﻟﺨ�ﺎﻣﺲ ﻗﺎﻟ�ﻪ ﺍﻟﻤﻌﺼ�ﻴﺔ ﻭﺍﻟﺸ�ﺮ ؛ 
"ﺍﻟﻤﺴ��ﺘﻘﺪﻣﻴﻦ" ﺃﻭﻝ  :ﺍﻟﻘﺮﻅ��ﻲ. ﺍﻟﺴ��ﺎﺑﻊﻗﺎﻟ��ﻪ ،ﻭ"ﺍﻟﻤﺴ��ﺘﺄﺧﺮﻳﻦ" ﻣ��ﻦ ﻟ��ﻢ ﻳﻘﺘﻞ،ﺘﻘﺪﻣﻴﻦ" ﻣ��ﻦ ﻗﺘ��ﻞ ﻓ��ﻲ ﺍﻟﺠﻬﺎﺩ"ﺍﻟﻤﺴ�� :ﺍﻟﻤﺴ��ﻴﺐ. ﺍﻟﺴ��ﺎﺩﺱ
ﻭ"ﺍﻟﻤﺴﺘﺄﺧﺮﻳﻦ" ﻓﻴﻬﺎ ﺑﺴ�ﺒﺐ ﺍﻟﻨﺴ�ﺎء. ﻭﻛ�ﻞ ،"ﺍﻟﻤﺴﺘﻘﺪﻣﻴﻦ" ﻓﻲ ﺻﻔﻮﻑ ﺍﻟﺼﻼﺓ :ﺍﻟﺸﻌﺒﻲ. ﺍﻟﺜﺎﻣﻦﻗﺎﻝ ،ﻭ"ﺍﻟﻤﺴﺘﺄﺧﺮﻳﻦ" ﺁﺧﺮ ﺍﻟﺨﻠﻖ،ﺍﻟﺨﻠﻖ
 .(7051F6051)ﻢ ﺑﻤﻦ ﺧﻠﻖ ﻭﻣﺎ ﻫﻮ ﺧﺎﻟﻘﻪ ﺇﻟﻰ ﻳﻮﻡ ﺍﻟﻘﻴﺎﻣﺔﻭﻋﺎﻟ،ﻫﺬﺍ ﻣﻌﻠﻮﻡ ﷲ ﺗﻌﺎﻟﻰ ؛ ﻓﺈﻧﻪ ﻋﺎﻟﻢ ﺑﻜﻞ ﻣﻮﺟﻮﺩ ﻭﻣﻌﺪﻭﻡ
ﻭﺃﺧﺮﺝ ﺍﻹﻣﺎﻡ ﺍﻟﺜﻌﻠﺒﻲ ﻓﻲ ﺗﻔﺴﻴﺮﻩ ﺳﺒﺒﺎ ًﺁﺧﺮ ﻭﺇﻥ ﻛﺎﻥ ﻳﺮﺟﻊ ﻣﻌﻨ�ﺎﻩ ﻛ�ﺬﻟﻚ ﺇﻟ�ﻰ ﺍﻟﺤ�ﺮﺹ ﻋﻠ�ﻰ ﺇﺩﺍﺭﻙ ﺍﻟﺼ�ﻔﻮﻑ ﺍﻷﻭﻟ�ﻰ ﻓ�ﻲ  
ﻭﻛﺎﻧﺖ ،ﻴ�ﻪﺣّﺾ ﺭﺳﻮﻝ ﷲ ﺻﻠّﻰ ّﷲ ﻋﻠﻴﻪ ﻭﺳﻠّﻢ ﻋﻠﻰ ﺍﻟﺼﻒ ﺍﻷّﻭﻝ ﻓﻲ ﺍﻟﺼﻼﺓ ﻓﺎﺯﺩﺣﻢ ﺍﻟﻨ�ﺎﺱ ﻋﻠ :ﺍﻟﺮﺑﻴﻊ ﺑﻦ ﺃﻧﺲﻗﺎﻝ ﻭ: ﻘﺎﻝﺍﻟﺼﻼﺓ ﻓ
 .(8051F7051)ﻓﺄﻧﺰﻝ ﷲ ﺗﻌﺎﻟﻰ ﻫﺬﻩ ﺍﻵﻳﺔ،ﻧﺒﻴﻊ ﺩﻭﺭﻧﺎ ﻭﻧﺸﺘﺮﻱ ﺩﻭﺭﺍ ﻗﺮﻳﺒﺔ ﻣﻦ ﺍﻟﻤﺴﺠﺪ: ﻘﺎﻟﻮﺍﺑﻨﻮ ﻋﺬﺭﺓ ﺩﻭﺭﻫﻢ ﻗﺎﺻﻴﺔ ﻋﻦ ﺍﻟﻤﺴﺠﺪ. ﻓ
ﻗﻠﺖ: ﻭﺍﻟﺮﺍﺟﺢ ﻓﻲ ﻫﺬﻩ ﺍﻵﻳﺔ ﻋﻤﻮﻣﻬ�ﺎ ﻓﻴﺸ�ﻤﻞ ﺍﻟﺼ�ﻔﻮﻑ ﺍﻷﻭﻟ�ﻰ ﻭﻳﺸ�ﻤﻞ ﺍﻟﻤﺴ�ﺘﻘﺪﻣﻴﻦ ﻟﻜ�ﻞ ﻁﺎﻋ�ﺔ ﻭﺍﻟﻤﺴ�ﺘﺄﺧﺮﻳﻦ ﻋﻨﻬ�ﺎ ﻭﷲ  
 .ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
 .ﺍﻷﻣﻮﺍﺕ ﻣﻨﻬﻢ ﻭﺍﻷﺣﻴﺎء،ﺃﻱ ﺃﺣﻄﻨﺎ ﻋﻠﻤﺎ ﺑﺎﻟﺨﻠﻖ ﺃﺟﻤﻌﻴﻦ ﴾ﻭﻟﻘﺪ ﻋﻠﻤﻨﺎ ﺍﻟﻤﺴﺘﻘﺪﻣﻴﻦ ﻣﻨﻜﻢ ﻭﻟﻘﺪ ﻋﻠﻤﻨﺎ ﺍﻟﻤﺴﺘﺄﺧﺮﻳﻦ  ﴿
 ﺃﻱ ﻭﺇﻥ ﺭﺑﻚ ﻳﺎ ﻣﺤﻤﺪ ﻫﻮ ﻳﺠﻤﻌﻬﻢ ﻟﻠﺤﺴﺎﺏ ﻭﺍﻟﺠﺰﺍء ﴾ﻭﺇﻥ ﺭﺑﻚ ﻫﻮ ﻳﺤﺸﺮﻫﻢ  ﴿
 .(9051F8051)ﻋﻠﻴﻢ ﺑﺨﻠﻘﻪ،ﺃﻱ ﺣﻜﻴﻢ ﻓﻲ ﺻﻨﻌﻪ ﴾ﺇﻧﻪ ﺣﻜﻴﻢ ﻋﻠﻴﻢ  ﴿
 
 ﴾ ٥٤ُﻋﻴُﻮٍﻥ ﻭ َ ٱۡﻟُﻤﺘﱠﻘِﻴَﻦ ﻓِﻲ َﺟﻨﱠٰ ﺖ ٖﺇِﻥﱠ  ﴿
 
 .ـ ﺍﻵﻳﺔ(ﺇﻥ ﺍﻟﻤﺘﻘﻴﻦ  :)ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﻓ�ﺮ  ﴾ﻭﺇﻥ ﺟﻬ�ﻨﻢ ﻟﻤﻮﻋ�ﺪﻫﻢ ﺃﺟﻤﻌ�ﻴﻦ  ﴿:ﻟﻤﺎ ﺳ�ﻤﻊ ﻗﻮﻟ�ﻪ ﺗﻌ�ﺎﻟﻰ :»ﻋﻦ ﺳﻠﻤﺎﻥ ﺍﻟﻔﺎﺭﺳﻲ (0151F9051)ﺃﺧﺮﺝ ﺍﻟﺜﻌﻠﺒﻲ .636
ﻭﺇﻥ  ﴿:ﻳﺎ ﺭﺳﻮﻝ ﷲ ﺃﻧﺰﻟﺖ ﻫﺬﻩ ﺍﻵﻳ�ﺔ: ﻘﺎﻝﻓﺴﺄﻟﻪ ﻓ �ﻓﺠﻲء ﺑﻪ ﻟﻠﻨﺒﻲ ،ﻻ ﻳﻌﻘﻞ ﺛﻼﺛﺔ ﺃﻳﺎﻡ ﻫﺎﺭﺑﺎ ﻣﻦ ﺍﻟﺨﻮﻑ
ﺇﻥ ﺍﻟﻤﺘﻘ��ﻴﻦ ﻓ��ﻲ ﺟﻨ��ﺎﺕ  ﴿:ﻓ��ﺄﻧﺰﻝ ﷲ،ﻱ ﺑﻌﺜ��ﻚ ﺑ��ﺎﻟﺤﻖ ﻟﻘ��ﺪ ﻗﻄﻌ��ﺖ ﻗﻠﺒﻲﻓﻮﺍﻟ��ﺬ ﴾ﺟﻬ��ﻨﻢ ﻟﻤﻮﻋ��ﺪﻫﻢ ﺃﺟﻤﻌ��ﻴﻦ
 .«﴾(1151F0151)ﻭﻋﻴﻮﻥ
 
 [ﺗﻌﻠﻴﻖ]
ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺛﺮﺍً ﻭﺍﺣﺪﺍ ًﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﻭﻟﻢ ﺃﺟﺪﻩ ﻋﻨﺪ ﺍﻟﺜﻌﻠﺒﻲ ﻓﻲ ﺍﻟﺘﻔﺴﻴﺮ ﻭﺃﻋﻠﻰ ﻛﺘ�ﺎﺏ ﻭﺟ�ﺪﺕ ﺍﻷﺛ�ﺮ  
ﻆ ﺍﻟﻌﻤﻮﻡ ﻭﻫﻲ ﺑﺸ�ﺎﺭﺓ ﻟﻠﻤﺘﻘ�ﻴﻦ ﺑﻤ�ﺎ ﺳ�ﻴﻠﻘﻮﻧﻪ ﻣ�ﻦ ﻛﺮﺍﻣ�ﺔ ﺭﺏ ﻭﻋﻠﻰ ﻛﻞ ﺣﺎﻝ ﻓﺈﻥ ﺍﻵﻳﺔ ﻭﺍﺭﺩﺓ ﺑﻠﻔ،ﻓﻴﻪ ﻫﻮ ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﻁﺒﻲ ﻣﻦ ﻏﻴﺮ ﺇﺳﻨﺎﺩ
 ﺍﻟﻌﺎﻟﻤﻴﻦ ﻧﺴﺄﻝ ﷲ ﺃﻥ ﻳﺠﻌﻠﻨﺎ ﻣﻨﻬﻢ ﻭﻣﻌﻬﻢ.
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
ﻭﺍﻟﻌﻴﻮﻥ ﺍﻟﻤﺘﻔﺠ�ﺮﺓ ﺑﺎﻟﻤ�ﺎء ،ﻟﻬﻢ ﻓ�ﻲ ﺍﻵﺧ�ﺮﺓ ﺍﻟﺒﺴ�ﺎﺗﻴﻦ ﺍﻟﻨﺎﺿ�ﺮﺓ،ﺃﻱ ﺇﻥ ﺍﻟﺬﻳﻦ ﺍﺗﻘ�ﻮﺍ ﺍﻟﻔ�ﻮﺍﺣﺶ ﻭﺍﻟﺸ�ﺮﻙ ﴾ﺇﻥ ﺍﻟﻤﺘﻘﻴﻦ ﻓﻲ ﺟﻨﺎﺕ ﻭﻋﻴﻮﻥ  ﴿ 
 .(2151F1151)ﻭﺍﻟﻌﺴﻞ،ﻭﺍﻟﺨﻤﺮ،ﺍﻟﺴﻠﺴﺒﻴﻞ
 
 ﴾ ۷٤ﻣﱡ ﺘَﻘَٰ ﺒِﻠِﻴَﻦ  َﻭﻧََﺰۡﻋﻨَﺎ َﻣﺎ ﻓِﻲ ُﺻُﺪﻭِﺭِﻫﻢ ﻣﱢ ۡﻦ ِﻏﻞﱟ ﺇِۡﺧَﻮٰ ﻧًﺎ َﻋﻠَٰﻰ ُﺳُﺮﺭ ٖ ﴿
 
 .ـ ﺍﻵﻳﺔ(ﻭﻧﺰﻋﻨﺎ ﻣﺎ ﻓﻲ ﺻﺪﻭﺭﻫﻢ ﻣﻦ ﻏﻞ  :)ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ   
ﻭﻧﺰﻋﻨ�ﺎ ﻣ�ﺎ  ﴿ﺃﻥ ﻫ�ﺬﻩ ﺍﻵﻳ�ﺔ ﻧﺰﻟ�ﺖ ﻓ�ﻲ ﺃﺑ�ﻲ ﺑﻜ�ﺮ ﻭﻋﻤ�ﺮ :»ﺑ�ﻦ ﺍﻟﺤﺴ�ﻴﻦ  ﻋ�ﻦ ﻋﻠ�ﻲﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑ�ﻲ ﺣ�ﺎﺗﻢ  .736
ﺇﻥ ﺑﻨﻲ ﺗﻤﻴﻢ ﻭﺑﻨﻲ ﻋﺪﻱ ﻭﺑﻨﻲ ﻫﺎﺷﻢ ﻛﺎﻥ ﺑﻴﻨﻬﻢ ﻓﻲ ،ﻏﻞ ﺍﻟﺠﺎﻫﻠﻴﺔﻗﺎﻝ:  ؟ﻭﺃﻱ ﻏﻞ :ﻗﻴﻞ ﴾ﺻﺪﻭﺭﻫﻢ ﻣﻦ ﻏﻞ 
ﻓﺠﻌﻞ ﻋﻠﻲ ﻳﺴﺨﻦ ﻳﺪﻩ ﻓﻴﻜﻤ�ﺪ ﺑﻬ�ﺎ ،ﻓﺄﺧﺬﺕ ﺃﺑﺎ ﺑﻜﺮ ﺍﻟﺨﺎﺻﺮﺓ،ﻓﻠﻤﺎ ﺃﺳﻠﻢ ﻫﺆﻻء ﺍﻟﻘﻮﻡ ﺗﺤﺎﺑﻮﺍ،ﺍﻟﺠﺎﻫﻠﻴﺔ ﻋﺪﺍﻭﺓ
 _______________
 ( 91/ 01ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﻁﺒﻲ ـ  )(7051) 
 (833/ 5ﺍﻟﻜﺸﻒ ﻭﺍﻟﺒﻴﺎﻥ ﻋﻦ ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﺁﻥ )(8051) 
 (59/ 2ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(9051) 
ﺍﻟﻤﺆﻟﻒ: ﻣﺼﻄﻔﻰ ﺑﻦ ﻋﺒﺪ ﷲ ﻛﺎﺗﺐ ﺟﻠﺒﻲ ﺍﻟﻘﺴﻄﻨﻄﻴﻨﻲ  8841  2ﻣﻨﺼﻮﺭ ﻋﺒﺪ ﺍﻟﻤﻠﻚ ﺑﻦ ﺃﺣﻤﺪ ﺑﻦ ﺇﺑﺮﺍﻫﻴﻢ ﺍﻟﺜﻌﻠﺒﻲ ﻭﻟﻪ ﺗﻔﺴﻴﺮ ﺍﺳﻤﻪ ﺍﻟﻜﺸﻒ ﻭﺍﻟﺒﻴﺎﻥ ﺍﻧﻈﺮ ﻛﺸﻒ ﺍﻟﻈﻨﻮﻥ/ﺃﺑﻮ  (0151)
 ﻫـ(7601ﺍﻟﻤﺸﻬﻮﺭ ﺑﺎﺳﻢ ﺣﺎﺟﻲ ﺧﻠﻴﻔﺔ ﺃﻭ ﺍﻟﺤﺎﺝ ﺧﻠﻴﻔﺔ )ﺍﻟﻤﺘﻮﻓﻰ: 
ﺗ�ﺎﺭﻳﺦ ﺍﻟﻨﺸ�ﺮ:  ﻨﻔﺲ ﺗ�ﺮﻗﻴﻢ ﺻ�ﻔﺤﺎﺗﻬﺎ، ﻣﺜ�ﻞ: ﺩﺍﺭ ﺇﺣﻴ�ﺎء ﺍﻟﺘ�ﺮﺍﺙ ﺍﻟﻌﺮﺑ�ﻲ، ﻭﺩﺍﺭ ﺍﻟﻌﻠ�ﻮﻡ ﺍﻟﺤﺪﻳﺜ�ﺔ، ﻭﺩﺍﺭ ﺍﻟﻜﺘ�ﺐ ﺍﻟﻌﻠﻤﻴ�ﺔ(ﺑﻐﺪﺍﺩ )ﻭﺻﻮﺭﺗﻬﺎ ﻋ�ﺪﺓ ﺩﻭﺭ ﻟﺒﻨﺎﻧﻴ�ﺔ، ﺑ� -ﺍﻟﻨﺎﺷﺮ: ﻣﻜﺘﺒﺔ ﺍﻟﻤﺜﻨﻰ 
 ﻫﺪﺍﻳﺔ ﺍﻟﻌﺎﺭﻓﻴﻦ( 6، 5ﺇﻳﻀﺎﺡ ﺍﻟﻤﻜﻨﻮﻥ، ﻭ  4، 3ﻛﺸﻒ ﺍﻟﻈﻨﻮﻥ، ﻭ2، 1) 6ﻋﺪﺩ ﺍﻷﺟﺰﺍء:  ﻡ1491
 (13/ 01ﻟﻢ ﺃﺟﺪﻩ ﻓﻲ ﺍﻟﻜﺘﺐ ﺍﻟﻤﺴﻨﺪﻩ ﻓﻲ ﺗﻔﺴﻴﺮ ﺍﻟﺜﻌﻠﺒﻴﻮﻫﻮ ﻋﻨﺪ ﺍﻟﻘﺮﻁﺒﻲ ) (1151)
 (79/ 2ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(2151) 
 (862)
 .«(3151F2151)ﻓﻨﺰﻟﺖ ﻫﺬﻩ ﺍﻵﻳﺔ،ﺧﺎﺻﺮﺓ ﺃﺑﻲ ﺑﻜﺮ
 
 [ﺗﻌﻠﻴﻖ]
 .ﺎ ﻧﺰﻟﺖ ﻓﻲ ﺃﺑﻲ ﺑﻜﺮ ﻭﻋﻤﺮﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺳﺒﺒﺎ ًﻭﺍﺣﺪﺍ ًﻟﻨﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﻭﺃﻧﻬ 
ﻭﺳ�ﻌﺪ ﺑ�ﻦ ﺃﺑ�ﻲ ،ﻭﻋﺒ�ﺪ ﺍﻟ�ﺮﺣﻤﻦ ﺑ�ﻦ ﻋﻮﻑ،ﻭﺍﻟﺰﺑﻴﺮ،ﻭﻁﻠﺤﺔ،ﻭﻋﻠﻲ،ﻭﻋﺜﻤﺎﻥ،ﻭﻋﻤﺮ،ﺃﺑ�ﻮ ﺑﻜﺮ :ﻭﻗﻴﻞ ﻫﻢ ﻋﺸﺮﺓ ﻣ�ﻦ ﺍﻟﺼ�ﺤﺎﺑﺔ 
 .(4151F3151)ﺃﺑﻮ ﺻﺎﻟﺢﻗﺎﻟﻪ ،ﻭﻋﺒﺪ ﷲ ﺑﻦ ﻣﺴﻌﻮﺩ،ﻭﺳﻌﻴﺪ ﺑﻦ ﺯﻳﺪ،ﻭﻗﺎﺹ
 . (5151F4151)ﻭﻗﻴﻞ ﻫﻲ ﻭﺻﻒ ﻟﻠﻤﺆﻣﻨﻴﻦ ﻋﻨﺪ ﺩﺧﻮﻟﻬﻢ ﺍﻟﺠﻨﺔ ﺣﻴﺚ ﻳﻨﺰﻉ ﷲ ﺍﻟﻐﻞ ﻣﻦ ﻗﻠﻮﺑﻬﻢ 
ﺇﺧﻮﺍﻧ�ﺎ  ﴿ﻭﺇﻥ ﻛﺎﻥ ﻣﺎ ﺫﻛﺮ ﻣﻦ ﺳﺒﺐ ﺍﻟﻨﺰﻭﻝ ﺩﺍﺧﻞ ﻓﻲ ﻋﻤ�ﻮﻡ ﺍﻵﻳ�ﺔ ﻟﻜﻨ�ﻪ ﺑﻌﻴ�ﺪ ﻟﻘ�ﻮﻝ ﺗﻌ�ﺎﻟﻰ ،ﺬﺍ ﺃﻗﺮﺏ ﻟﺴﻴﺎﻕ ﺍﻵﻳﺎﺕﻭﻫ :ﻗﻠﺖ 
 ﻓﻲ ﺍﻵﺧﺮﺓ ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ. ﺩ ﺑﻪ ﺃﻥ ﻳﻨﺰﻉ ﺍﻟﻐﻞ ﻣﻦ ﺻﺪﻭﺭﻫﻢﻓﻬﺬﺍ ﻳﺪﻝ ﻋﻠﻰ ﺃﻥ ﺍﻟﻤﺮﺍ﴾ﻋﻠﻰ ﺳﺮﺭ ﻣﺘﻘﺎﺑﻠﻴﻦ
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
 ﻭﺍﻟﺒﻐﻀﺎء ﻭﺍﻟﺸﺤﻨﺎء،ﻣﻦ ﺍﻟﺤﻘﺪ،ﻗﻠﻮﺏ ﺃﻫﻞ ﺍﻟﺠﻨﺔ ﺃﻱ ﺃﺯﻟﻨﺎ ﻣﺎ ﻓﻲ﴾ﻭﻧﺰﻋﻨﺎ ﻣﺎ ﻓﻲ ﺻﺪﻭﺭﻫﻢ ﻣﻦ ﻏﻞ ﴿
ﻻ  :ﻣﺠﺎﻫ�ﺪﻗﺎﻝ ،ﻋﻠﻰ ﺳ�ﺮﺭ ﻣﺘﻘ�ﺎﺑﻠﻴﻦ ﻭﺟﻬ�ﺎ ﻟﻮﺟ�ﻪ،ﺃﻱ ﺣﺎﻝ ﻛﻮﻧﻬﻢ ﺇﺧﻮﺓ ﻣﺘﺤﺎﺑﻴﻦ ﻻ ﻳﻜ�ﺪﺭ ﺻ�ﻔﻮﻫﻢ ﺷ�ﻴﺊ ﴾ﺍﺧﻮﺍﻧﺎ ﻋﻠﻰ ُﺳﺮﺭ ﻣﺘﻘﺎﺑﻠﻴﻦ  ﴿
 ﻭﺍﻟﺰﺑﺮﺟﺪﻣﻜﻠﻠﺔ ﺑﺎﻟﺪﺭ ﻭﺍﻟﻴﺎﻗﻮﺕ ،ﻋﻠﻰ ﺳﺮﺭ ﻣﻦ ﺫﻫﺐ :ﺍﺑﻦ ﻋﺒﺎﺱﻗﺎﻝ ﻭ،ﺯﻳﺎﺩﺓ ﻓﻲ ﺍﻹﻧﺲ ﻭﺍﻹﻛﺮﺍﻡ،ﻳﻨﻈﺮ ﺑﻌُﻀﻬﻢ ﺇﻟﻰ ﻗﻔﺎ ﺑﻌﺾ
 ﺃﻱ ﻻ ﻳﺼﻴﺒﻬﻢ ﻓﻲ ﺍﻟﺠﻨﺔ ﺇﻋﻴﺎء ﻭﺗﻌﺐ﴾ﻻ ﻳﻤﺴﻬﻢ ﻓﻴﻬﺎ ﻧﺼﺐ ﴿
 .(6151F5151)ﻷﻧﻬﺎ ﺩﺍﺭ ﺍﻟﺼﻔﺎء ﻭﺍﻟﺴﺮﻭﺭ،ﻭﺑﻘﺎﺅﻫﻢ ﺩﺍﺋﻢ،ﻧﻌﻴﻤﻬﻢ ﺧﺎﻟﺪ،ﺃﻱ ﻻ ﻳُْﺨﺮﺟﻮﻥ ﻣﻨﻬﺎ ﻭﻻ ﻳُﻄﺮﺩﻭﻥ﴾ﻭﻣﺎ ﻫﻢ ﻣﻨﻬﺎ ﺑﻤﺨﺮﺟﻴﻦ ﴿
 
 ﴾  ۹٤ﻧَﺒﱢۡﺊ ِﻋﺒَﺎِﺩٓﻱ ﺃَﻧﱢٓﻲ ﺃَﻧَﺎ ٱۡﻟَﻐﻔُﻮُﺭ ٱﻟﺮﱠ ِﺣﻴُﻢ  ﴿
 
    .ـ ﺍﻵﻳﺔ(ﺎﺩﻱ ﻧﺒﺊ ﻋﺒ :)ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ   
ﻘﺎﻝ ﻓ،ﺑﻨﻔﺮ ﻣﻦ ﺃﺻﺤﺎﺑﻪ ﻳﻀﺤﻜﻮﻥ �ﻣﺮ ﺭﺳﻮﻝ ﷲ :»ﻗﺎﻝ ﷲ ﺑﻦ ﺍﻟﺰﺑﻴﺮ  ﻋﻦ ﻋﺒﺪﺃﺧﺮﺝ ﺍﻟﻄﺒﺮﺍﻧﻲ   [ﻙ] .836
ﻧﺒ�ﻰء ﻋﺒ�ﺎﺩﻱ ﺃﻧ�ﻲ ﺃﻧ�ﺎ ﺍﻟﻐﻔ�ﻮﺭ ﺍﻟ�ﺮﺣﻴﻢ  ﴿:ﻓﻨﺰﻟ�ﺖ ﻫ�ﺬﻩ ﺍﻵﻳ�ﺔ .«ﺑﻴﻦ ﺃﻳﺪﻳﻜﻢ ﺃﺗﻀﺤﻜﻮﻥ ﻭِﺫْﻛُﺮ ﺍﻟﺠﻨﺔ ﻭﺍﻟﻨﺎﺭ :»
 .«﴾(7151F6151)ﻭﺃﻥ ﻋﺬﺍﺑﻲ ﻫﻮ ﺍﻟﻌﺬﺍﺏ ﺍﻵﻟﻴﻢ
ﻣﻦ  �ﺍﻁﻠﻊ ﻋﻠﻴﻨﺎ ﺭﺳﻮﻝ ﷲ  :»ﻗﺎﻝ   �ﺟﻪ ﺁﺧﺮ ﻋﻨﺮﺟﻞ ﻣﻦ ﺃﺻﺤﺎﺏ ﺍﻟﻨﺒﻲ ﻭﺃﺧﺮﺝ ﺍﺑﻦ ﻣﺮﺩﻭﻳﻪ ﻣﻦ ﻭ .936
ﺇﻧ�ﻲ  :»ﻘ�ﺎﻝ ﺛ�ﻢ ﺃﺩﺑ�ﺮ ﺛ�ﻢ ﺭﺟ�ﻊ ﺍﻟﻘﻬﻘ�ﺮﻯ ﻓ  .«ﻻ ﺃﺭﺍﻛ�ﻢ ﺗﻀ�ﺤﻜﻮﻥ :» ﻘ�ﺎﻝﺍﻟﺒﺎﺏ ﺍﻟﺬﻱ ﻳﺪﺧﻞ ﻣﻨﻪ ﺑﻨﻮ ﺷ�ﻴﺒﺔ ﻓ
ﻧﺒ�ﺊ   ﴿:.«ﻳ�ﺎ ﻣﺤﻤ�ﺪ ﺇﻥ ﷲ ﻳﻘ�ﻮﻝ ﻟ�ﻚ ﻟ�ﻢ ﺗﻘ�ﻨﻂ ﻋﺒ�ﺎﺩﻱ؟: ﻘﺎﻝﺧﺮﺟﺖ ﺣﺘﻰ ﺇﺫﺍ ﻛﻨﺖ ﻋﻨﺪ ﺍﻟﺤﺠﺮ ﺟﺎء ﺟﺒﺮﻳﻞ ﻓ
 .«﴾(8151F7151)ﺃﻧﺎ ﺍﻟﻐﻔﻮﺭ ﺍﻟﺮﺣﻴﻢ ﻭﺃﻥ ﻋﺬﺍﺑﻲ ﻫﻮ  ﺍﻟﻌﺬﺍﺏ ﺍﻷﻟﻴﻢﻋﺒﺎﺩﻱ ﺃﻧﻲ 
 
 [ﺗﻌﻠﻴﻖ]
ﻭﻫﻤﺎ ﻳﺸ�ﺘﻤﻼﻥ ﻋﻠ�ﻰ ﺳ�ﺒﺐ ﻭﺍﺣ�ﺪ ﻟﻠﻨ�ﺰﻭﻝ ﻭﻫﻤ�ﺎ ﺿ�ﻌﻔﻲ ﺍﻹﺳ�ﻨﺎﺩ ،ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺛﺮﻳﻦ ﻓﻲ ﺳ�ﺒﺐ ﻧ�ﺰﻭﻝ ﻫ�ﺬﻩ ﺍﻵﻳ�ﺔ 
ﻄﺒ�ﺔ ﻣ�ﺎ ﺳ�ﻤﻌﺖ ﻣﺜﻠﻬ�ﺎ ﺧ �ﺧﻄ�ﺐ ﺭﺳ�ﻮﻝ ﷲ : ﻗﺎﻝﻭﻟﻜﻦ ﻳﺸﻬﺪ ﻟﻬﻤﺎ ﻣﺎ ﺭﻭﺍﻩ ﺍﻹﻣﺎﻡ ﺍﻟﺒﺨﺎﺭﻱ ﻭﻏﻴﺮﻩ ﻋﻦ ﺃﻧﺲ ﺑﻦ ﻣﺎﻟﻚ ﺭﺿﻲ ﷲ ﻋﻨﻪ 
 . (9151F8151)ﻭﺟﻮﻫﻬﻢ ﻭﻟﻬﻢ ﺧﻨﻴﻦ �ﻓﻐﻄﻲ ﺃﺻﺤﺎﺏ ﺭﺳﻮﻝ ﷲ ﻗﺎﻝ ." ﻟﻮ ﺗﻌﻠﻤﻮﻥ ﻣﺎ ﺃﻋﻠﻢ ﻟﻀﺤﻜﺘﻢ ﻗﻠﻴﻼ ﻭﻟﺒﻜﻴﺘﻢ ﻛﺜﻴﺮﺍً "ﻗﺎﻝ: ﻗﻂ 
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
 .ﻧﺎﺏﺑﺄﻧﻲ ﻭﺍﺳﻊ ﺍﻟﻤﻐﻔﺮﺓ ﻋﻈﻴُﻢ ﺍﻟﺮﺣﻤﺔ ﻟﻤﻦ ﺗﺎﺏ ﻭﺃ،ﺃﻯ ﺃﺧﺒﺮ ﻳﺎ ﻣﺤﻤﺪ ﻋﺒﺎﺩﻱ ﺍﻟﻤﺆﻣﻨﻴﻦ ﴾ﻧﺒﻰء ﻋﺒﺎﺩﻱ ﺃﻧﻲ ﺃﻧﺎ ﺍﻟﻐﻔﻮﺭ ﺍﻟﺮﺣﻴﻢ  ﴿ 
ﻭﺟ�ﺎء ﻗﻮﻟ�ﻪ ] ﻭﺃﻥ  :ﺃﺑ�ﻮ ﺣﻴ�ﺎﻥﻗﺎﻝ ،ﻟﻤﻦ ﺃﺻ�ﺮﻋﻠﻰ ﺍﻟﻤﻌﺎﺻ�ﻲ ﻭﺍﻟ�ﺬﻧﻮﺏ،ﺃﻱ ﻭﺃﺧﺒﺮﻫﻢ ﺃﻥ ﻋ�ﺬﺍﺑﻲ ﺷ�ﺪﻳﺪ﴾ﻭﺃﻥ ﻋﺬﺍﺑﻰ ﻫﻮ ﺍﻟﻌﺬﺍﺏ ﺍﻷﻟﻴﻢ  ﴿
 .(0251F9151)ﺇﺫ ﻟﻢ ﻳﻘﻞ ﻋﻠﻰ ﻭﺟﻪ ﺍﻟﻤﻘﺎﺑﻠﺔ )ﻭﺃﻧﻲ ﺍﻟﻤﻌﺬﺏ ﺍﻟﻤﺆﻟﻢ ( ﻭﻛﻞ ﺫﻟﻚ ﺗﺮﺟﻴﺢ ﻟﺠﻬﺔ ﺍﻟﻌﻔﻮ ﻭﺍﻟﺮﺣﻤﺔ،ﻋﺬﺍﺑﻰ [ ﻓﻲ ﻏﺎﻳﺔ ﺍﻟﻠﻄﻒ
 
 ﴾  ٥۹ۡﻬِﺰِءﻳَﻦ ﺇِﻧﱠﺎ َﻛﻔَۡﻴﻨَٰ َﻚ ٱۡﻟُﻤۡﺴﺘَ  ﴿
 
 ـ ﺍﻵﻳﺔ.(ﺇﻧﺎ ﻛﻔﻴﻨﺎﻙ ﺍﻟﻤﺴﺘﻬﺰﺋﻴﻦ  :)ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ   
ﻓﺠﻌﻠﻮﺍ ﻳﻐﻤ�ﺰﻭﻥ ﻓ�ﻲ ﻗﻔ�ﺎﻩ ،ﻋﻠ�ﻰ ﺃﻧ�ﺎﺱ ﺑﻤﻜ�ﺔ �ﻣ�ﺮ ﺍﻟﻨﺒ�ﻲ :»ﻗ�ﺎﻝ ﺑ�ﻦ ﻣﺎﻟ�ﻚ  ﻋﻦ ﺃﻧﺲﺃﺧﺮﺝ ﺍﻟﺒﺰﺍﺭ ﻭﺍﻟﻄﺒﺮﺍﻧﻲ  [ﻙ] .046
ﻓﻐﻤﺰ ﺟﺒﺮﻳ�ﻞ ﺑﺄﺻ�ﺒﻌﻪ ﻓﻮﻗ�ﻊ ﻣﺜ�ﻞ ﺍﻟﻈﻔ�ﺮ ﻓ�ﻲ ﺃﺟﺴ�ﺎﺩﻫﻢ ﻓﺼ�ﺎﺭﺕ ،ﻳ�ﺰﻋﻢ ﺃﻧ�ﻪ ﻧﺒ�ﻲ ﻭﻣﻌ�ﻪ ﺟﺒﺮﻳ�ﻞ ﻭﻳﻘﻮﻟ�ﻮﻥ ﻫ�ﺬﺍ ﺍﻟ�ﺬﻱ
 _______________
 ﻣﻨﻘﻄﻊ ﺍﻹﺳﻨﺎﺩ ﻣﻊ ﺇﺭﺳﺎﻟﻪ 7/7622ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ   (3151)
 (991/ 3ﺯﺍﺩ ﺍﻟﻤﺴﻴﺮ )(4151) 
 (991/ 3ﺯﺍﺩ ﺍﻟﻤﺴﻴﺮ )(5151) 
 (79/ 2ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(6151) 
 ﻲ ﺇﺳﻨﺎﺩﻩ ﻣﻮﺳﻰ ﺑﻦ ﻋﺒﻴﺪﺓ ﺿﻌﻴﻒ(ﻭﻋﺰﺍﻩ ﺍﻟﻬﻴﺜﻤﻲ ﻟﻠﻄﺒﺮﺍﻧﻲ ﻭﻟﻢ ﺃﺟﺪﻩ ﻓﻲ ﺍﻟﻜﺘﺐ ﺍﻟﻤﺴﻨﺪﻩ ﻭﻓ6122ﺡ) 6/471ﻣﺴﻨﺪ ﺍﻟﺒﺰﺍﺭ  (7151)
 ﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ ﻣﺼﻌﺐ ﺑﻦ ﺛﺎﺑﺖ ﺑﻦ ﻋﺒﺪ ﷲ ﺑﻦ ﺍﻟﺰﺑﻴﺮ ﻗﺎﻝ ﺍﻟﺤﺎﻓﻆ:ﻟﻴﻦ ﺍﻟﺤﺪﻳﺚ  41/93ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ  (8151)
 (86/ 6ﺻﺤﻴﺢ ﺍﻟﺒﺨﺎﺭﻱ )(9151) 
 (79/ 2ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(0251) 
 (962)
 
 .«﴾(1251F0251)ﺇﻧﺎ ﻛﻔﻴﻨﺎﻙ ﺍﻟﻤﺴﺘﻬﺰﺋﻴﻦ ﴿:ﻓﺄﻧﺰﻝ ﷲ،ﺣﺘﻰ ﻧﺘﻨﻮﺍ ﻓﻠﻢ ﻳﺴﺘﻄﻊ ﺃﺣﺪ ﺃﻥ ﻳﺪﻧﻮ ﻣﻨﻬﻢﻗﺮﻭﺣﺎ 
 
 [ﺗﻌﻠﻴﻖ]
 ﻣﻦ ﺃﻗﻮﺍﻝ ﺍﻟﻤﺸﺮﻛﻴﻦ ﻭﺃﻓﻌﺎﻟﻬﻢ. �ﻭﻫﻮ ﻳﺪﻝ ﻋﻠﻰ ﺣﻔﻆ ﷲ ﺗﻌﺎﻟﻰ ﻟﻨﺒﻴﻪ ،ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺛﺮﺍ ًﻭﺍﺣﺪﺍ ًﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ 
 ﻭﺍﻟﺤﺎﺭﺙ ﺑﻦ ﻗﻴﺲ.،ﻭﺍﻟﻌﺎﺹ ﺑﻦ ﻭﺍﺋﻞ،ﻭﺍﻷﺳﻮﺩ ﺑﻦ ﻋﺒﺪ ﻳﻐﻮﺙ،ﻭﺃﺑﻮ ﺯﻣﻌﺔ،ﻭﻗﺪ ﺭﻭﻯ ﺃﻥ ﻫﺆﻻء ﺍﻟﻤﺴﺘﻬﺰﺋﻴﻦ ﻫﻢ ﺍﻟﻮﻟﻴﺪ ﺑﻦ ﺍﻟﻤﻐﻴﺮﺓ 
ﻓﻘ�ﺎﻡ ﺟﺒﺮﺋﻴ�ﻞ ﻭﻗ�ﺎﻡ ﺭﺳ�ﻮﻝ ﷲ ﺻ�ﻠّﻰ ّﷲ ،ﻓﺄﺗﻰ ﺟﺒﺮﺋﻴﻞ ﻣﺤﻤﺪﺍ ﺻﻠّﻰ ّﷲ ﻋﻠﻴﻪ ﻭﺳﻠّﻢ ﻭﺍﻟﻤﺴﺘﻬﺰﺋﻮﻥ ﻳﻄﻮﻓﻮﻥ ﺑﺎﻟﺒﻴﺖ :ﺍﻹﻣﺎﻡ ﺍﻟﺜﻌﻠﺒﻲﻗﺎﻝ  
ﻭﺃﻭﻣ�ﺄ ﺇﻟ�ﻰ ﺳ�ﺎﻗﻪ «  ﻗ�ﺪ ﻛﻔﻴ�ﺖ»: ﻗ�ﺎﻝﺑ�ﺌﺲ ﻋﺒ�ﺪ ﷲ.: ﻗﺎﻝ،ﻴ�ﻒ ﺗﺠ�ﺪ ﻫ�ﺬﺍﻳ�ﺎ ﻣﺤّﻤ�ﺪ ﻛ :ﺟﺒﺮﺋﻴ�ﻞﻘ�ﺎﻝ ﻓ،ﻋﻠﻴﻪ ﻭﺳﻠّﻢ ﺇﻟﻰ ﺟﻨﺒ�ﻪ ﻓﻤ�ّﺮ ﺑ�ﻪ ﺍﻟﻮﻟﻴ�ﺪ ﺑ�ﻦ ﺍﻟﻤﻐﻴﺮﺓ
ﻓﻤّﺮ ﺑﺮﺟﻞ ﻣﻦ ﺧﺰﺍﻋﺔ ]ﻧﺒّﺎﻝ [ ﻳﺮﻳّﺶ ﻧﺒﻼ ﻟﻪ ﻭﻋﻠﻴﻪ ﺑﺮﺩ ﻳﻤﺎﻥ ﻭﻫﻮ ﻳﺠﺮ ﺇﺯﺍﺭﻩ ﻓﺘﻌﻠﻘ�ﺖ ﺷ�ﻈﻴّﺔ ﻣ�ﻦ ﻧﺒ�ﻞ ﺑ�ﺈﺯﺍﺭﻩ ﻓﻤﻨﻌ�ﻪ ﺍﻟﻜﺒ�ﺮ ﺃﻥ ﻳﻄﻤ�ﺌﻦ ﻭﻧﺒ�ﺬ ،ﻭﻳﺪﻩ
 ﻋﻤﺎﻣﺘﻪ ﻭﺟﻌﻠﺖ ﺗﻀﺮﺏ ﺳﺎﻗﻪ ﻓﺨﺪﺷﺘﻪ ﻓﻤﺮﺽ ﻣﻨﻪ ﻭﻣﺎﺕ.
 ﺑﺜﻮﺑﻪ ﻓﺄﺻﺎﺏ ﺃﻛﺤﻠﻪ ﻓﻘﻄﻌﻪ ﻓﻤﺎﺕ. ﺗﻌﻠّﻖ ﺳﻬﻢ :ﺍﻟﻜﻠﺒﻲﻗﺎﻝ ﻭ
ﻭﻗﺪ ﺧ�ﺮﺝ « ﻗﺪ ﻛﻔﻴﺖ»: ﻗﺎﻝﻓﺄﺷﺎﺭ ﺟﺒﺮﺋﻴﻞ ﻷﺧﻤﺺ ﺭﺟﻠﻪ ﻭ،«ﺑﺌﺲ ﻋﺒﺪ ﷲ»: ﻗﺎﻝﻛﻴﻒ ﺗﺠﺪ ﻫﺬﺍ ﻳﺎ ﻣﺤّﻤﺪ؟  :ﺟﺒﺮﺋﻴﻞﻘﺎﻝ ﻓ،ﻭﻣّﺮ ﺑﻪ ﺍﻟﻌﺎﺹ ﺑﻦ ﻭﺍﺋﻞ
ﺍﻟﻮﻗﺖ ﻟ�ﺪﻏﺖ. ﻓﻄﻠﺒ�ﻮﺍ : ﻝﻘﺎﻓ،ﻋﻠﻰ ﺭﺍﺣﻠﺘﻪ ﻭﻣﻌﻪ ﺍﺛﻨﺎﻥ ﻳﻤﻨﻌﺎﻧﻪ ﻓﻨﺰﻝ ﺷﻌﺒﺎ ﻣﻦ ﺗﻠﻚ ﺍﻟﺸﻌﺎﺏ ﻓﻮﻁﺊ ﻋﻠﻰ ﺷﺮﻗﺔ ﻓﺪﺧﻠﺖ ﻣﻨﻬﺎ ﺷﻮﻛﺔ ﻓﻲ ﺃﺧﻤﺺ ﺭﺟﻠﻪ
 ﻭﻟﻢ ﻳﺠﺪﻭﺍ ﺷﻴﺌﺎ ﻓﺎﻧﺘﻔﺨﺖ ﺭﺟﻠﻪ ﺣﺘّﻰ ﺻﺎﺭﺕ ﻣﺜﻞ ﻋﻨﻖ ﺑﻌﻴﺮ ﻓﻤﺎﺕ ﻣﻜﺎﻧﻪ.
 ﻛﻴﻒ ﺗﺠﺪ ﻫﺬﺍ ﻳﺎ ﻣﺤّﻤﺪ؟ :ﺟﺒﺮﺋﻴﻞﻘﺎﻝ ﻓ،ﻭﻣّﺮ ﺑﻪ ﺍﻷﺳﻮﺩ ﺑﻦ ﻋﺒﺪ ﺍﻟﻤﻄﻠﺐ
 ﻓﻌﻤﻰ.« ﻗﺪ ﻛﻔﻴﺖ»: ﻗﺎﻝﻭ،ﻓﺄﺷﺎﺭ ﺇﻟﻰ ﻋﻴﻨﻪ« ﻋﺒﺪ ﺳﻮء»: ﻗﺎﻝ
 . (2251F1251)ﻓﺠﻌﻞ ﻳﻀﺮﺏ ﺑﺮﺃﺳﻪ ﺍﻟﺠﺪﺍﺭ ﺣﺘّﻰ ﻫﻠﻚ،ﻋﻴﻨﻪﺭﻣﺎﻩ ﺟﺒﺮﺋﻴﻞ ﺑﻮﺭﻗﺔ ﺧﻀﺮﺍء ﻓﺬﻫﺐ ﺑﺼﺮﻩ ﻭﻭﺟﻌﺖ  :ﺍﺑﻦ ﻋﺒّﺎﺱﻗﺎﻝ 
ﺳﻮﺭﺓ ﺍﻟﻔﻴﻞ ﻭﺳﻮﺭﺓ ﺍﻟﻌﻨﻜﺒ�ﻮﺕ ﻣ�ﺜﻼ ﻫ�ﺰﺃ : ﻗﺎﻟﻮﺍ ﺍﻛﺎﻥ ﺍﻟﻤﺴﻠﻤﻮﻥ ﺇﺫﻗﺎﻝ: ﺍﺑﻦ ﻋﺎﺷﻮﺭ ﻓﻲ ﺍﻟﺘﺤﺮﻳﺮ ﻭﺍﻟﺘﻨﻮﻳﺮ ﺳﺒﺒﺎ ًﺁﺧﺮ  ﻠﺖ ﺫﻛﺮ ﺍﻟﻄﺎﻫﺮﻗ 
 .(3251F2251)[59ﺮ:]ﺍﻟﺤﺠ ﴾ ﺇِﻧﱠﺎ َﻛﻔَْﻴﻨَﺎَﻙ ﺍْﻟُﻤْﺴﺘَْﻬِﺰﺋﻴﻦ َ﴿ﺑﻬﻢ ﺍﻟﻤﺸﺮﻛﻮﻥ، ﻭﻗﺪ ﺭﻭﻯ ﺃﻥ ﻫﺬﺍ ﺳﺒﺐ ﻧﺰﻭﻝ ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ 
ﻭﺑﺄﺻ�ﺤﺎﺑﻪ ﻭﺑ�ﺎﻟﻘﺮﺁﻥ  �ﻓﺈﻧﻪ ﻛﺎﻥ ﻣﻦ ﺍﻟﻤﻌﺮﻭﻑ ﺃﻥ ﺍﻟﻤﺸﺮﻛﻴﻦ ﻛﺎﻧﻮﺍ ﻳﺴ�ﺘﻬﺰءﻭﻥ ﺑ�ﺎﻟﻨﺒﻲ ،ﻭﻫﻮ ﻭﺇﻥ ﺻﺢ ﻓﻼ ﻳﺨﺎﻟﻒ ﺍﻷﺛﺮ ﺍﻷﻭﻝ :ﻗﻠﺖ 
 ﺇﻟﻰ ﻏﻴﺮ ﺫﻟﻚ ﻣﻦ ﺃﻧﻮﺍﻉ ﺍﻹﻳﺬﺍء ﺍﻟﻘﻮﻟﻲ ﻭﺍﻟﻔﻌﻠﻲ ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ.
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
 ﻭﻛﺎﻧﻮﺍ ﺧﻤﺴﺔ ﻣﻦ ﺻﻨﺎﺩﻳﺪ ﻗﺮﻳﺶ،ﺘﻬﺰﺋﻴﻦ ﺑﺈﻫﻼﻛﻨﺎ ﺇﻳﺎﻫﻢﺃﻱ ﻛﻔﻴﻨﺎﻙ ﺷﺮ ﺃﻋﺪﺍﺋﻚ ﺍﻟﻤﺴ ﴾ﺇﻧﺎ ﻛﻔﻴﻨﺎﻙ ﺍﻟﻤﺴﺘﻬﺰﺋﻴﻦ  ﴿
 ﻣﻦ ﺍﻷﻭﺛﺎﻥ ﻭﺍﻷﺻﻨﺎﻡ،ﺃﻯ ﺍﻟﺬﻳﻦ ﺃﺷﺮﻛﻮﺍ ﻣﻊ ﷲ ﻏﻴﺮﻩ ﴾ﺍﻟﺬﻳﻦ ﻳﺠﻌﻠﻮﻥ ﻣﻊ ﷲ ﺇﻟﻬﺎ ﺁﺧﺮ  ﴿
 .(4251F3251)ﺃﻱ ﺳﻮﻑ ﻳﻌﻠﻤﻮﻥ ﻋﺎﻗﺒﺔ ﺃﻣﺮﻫﻢ ﻓﻲ ﺍﻟﺪﺍﺭﻳﻦ،ﻭﻋﻴﺪ ﻭﺗﻬﺪﻳﺪ ﴾ﻓﺴﻮﻑ ﻳﻌﻠﻤﻮﻥ  ﴿
  
 ﺍﻧﺘﻬﺖ ﺳﻮﺭﺓ ﺍﻟﺤﺠﺮ
 
 ُﺳﻮَﺭﺓ ُﺍﻟﻨﱠﺤﻞ
 
 
 ﴾  ۱ٱﻟﱠ  ِﻓََﻼ ﺗَۡﺴﺘَۡﻌِﺠﻠُﻮﻩُﻭ ُﺳۡﺒَﺤٰ ﻨَﻪُۥ َﻭﺗََﻌٰ ﻠَٰﻰ َﻋﻤﱠ ﺎ ﻳُۡﺸِﺮُﻛﻮَﻥ ﺃَﺗَٰﻰٓ ﺃَۡﻣُﺮ  ﴿
 
 .ﺍﻵﻳﺔ ( –) ﺃﺗﻲ ﺃﻣﺮ ﷲ  :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﺃﺻ�ﺤﺎﺏ ﺭﺳ�ﻮﻝ  )525 F4251 (ﺮ ََﻏ�ﻭ َ﴾ ﺃﺗﻰ ﺃﻣ�ﺮ ﷲ :﴿ﻟﻤ�ﺎ ﻧﺰﻟ�ﺖ »: ﻗﺎﻝﻋﺒﺎﺱ  ﻋﻦ ﺍﺑﻦﺃﺧﺮﺝ ﺍﺑﻦ ﻣﺮﺩﻭﻳﻪ  [ﻙ] .146
 .«(6251F5251)ﻓﺴﻜﺘﻮﺍ ﴾ﻓﻼ ﺗﺴﺘﻌﺠﻠﻮﻩ  ﴿:ﺣﺘﻰ ﻧﺰﻟﺖ �ﷲ 
ﺑﻜ�ﺮ ﺑ�ﻦ ﺃﺑ�ﻲ  ﻋ�ﻦ ﺃﺑ�ﻲﻋﺒﺪ ﷲ  ﺑﻦ ﺍﻹﻣﺎﻡ ﺃﺣﻤﺪ ﻓ�ﻲ ﺯﻭﺍﺋ�ﺪ ﺍﻟﺰﻫ�ﺪ ﻭﺍﺑ�ﻦ ﺟﺮﻳ�ﺮ ﻭﺍﺑ�ﻦ ﺃﺑ�ﻲ ﺣ�ﺎﺗﻢ  ﻭﺃﺧﺮﺝ   .246
 .«﴾(7251F6251)ﻓﻼ ﺗﺴﺘﻌﺠﻠﻮﻩ ﴿:ﻗﺎﻣﻮﺍ ﻓﻨﺰﻟﺖ ﴾ﺃﺗﻰ ﺃﻣﺮ ﷲ ﴿:ﻟﻤﺎ ﻧﺰﻟﺖ:»ﻝﻗﺎﺣﻔﺺ 
 
 [ﺗﻌﻠﻴﻖ]
ﻟ�ﻰ ﺟﺎﻧ�ﺐ ﻭﺍﻟﺒﻌﺚ ﻭﺍﻟﻨﺸ�ﻮﺭ( ﻭﺇ،ﻭﺍﻟﻮﺣﻲ،ﺳﻮﺭﺓ ﺍﻟﻨﺤﻞ ﻣﻦ ﺍﻟﺴﻮﺭ ﺍﻟﻤﻜﻴﺔ ﺍﻟﺘﻲ ﺗﻌﺎﻟﻭ ﻣﻮﺿﻮﻋﺎﺕ ﺍﻟﻌﻘﻴﺪﺓ ﺍﻟﻜﺒﺮﻯ )ﺍﻷﻟﻮﻫﻴ�ﺔ 
ﻭﺍﻟﻤ�ﺎء ،ﻭﺍﻟﺴ�ﻬﻮِﻝ ﻭﺍﻟﻮﺩﻳﺎﻥ،ﻭﺍﻟﺒﺤ�ﺎﺭ ﻭﺍﻟﺠﺒﺎﻝ،ﻓﻲ ﺍﻟﺴ�ﻤﻮﺍﺕ ﻭﺍﻷﺭﺽ،ﻓﻲ ﺫﻟﻚ ﺍﻟﻌﺎﻟﻢ ﺍﻟﻔﺴ�ﻴﺢ،ﺫﻟﻚ ﺗﺘﺤﺪﺙ ﻋﻦ ﺩﻻﺋﻞ ﺍﻟﻘﺪﺭﺓ ﻭﺍﻟﻮﺣﺪﺍﻧﻴﺔ
ﺇﻟﻰ ﺁﺧﺮ ﺗﻠ�ﻚ ﺍﻟﻤﺸ�ﺎﻫﺪ ﺍﻟﺘ�ﻲ ،ﻭﺍﻟﻨﺠﻮﻡ ﺍﻟﺘﻲ ﻳﻬﺘﺪﻱ ﺑﻬﺎ ﺍﻟﺴﺎﻟﻜﻮﻥ ﻓﻲ ﻅﻠﻤﺎﺕ ﺍﻟﻠﻴﻞ،ﻭﺍﻟﻔﻠﻚ ﺍﻟﺘﻲ ﺗﺠﺮﻱ ﻓﻲ ﺍﻟﺒﺤﺮ،ﻭﺍﻟﻨﺒﺎﺕ ﺍﻟﻨﺎﻣﻲ،ﺍﻟﻬﺎﻁﻞ
ﻭﻧﺎﻁﻘﺔ ﺑﺄﺛﺎﺭ ﻗﺪﺭﺗﻪ ﺍﻟﺘ�ﻲ ،ﺩﺍﻟﺔ ﻋﻠﻰ ﻭﺣﺪﺍﻧﻴﺔ ﷲ ﺟﻞ ﻭﻋﻼ،ﻭﻫﻲ ﺻﻮﺭ ﺣﻴﺔ ﻣﺸﺎﻫﺪﺓ،ﻭﻳﺪﺭﻛﻬﺎ ﺑﺴﻤﻌﻪ ﻭﺑﺼﺮﻩ،ﺎﻥ ﻓﻲ ﺣﻴﺎﺗﻪﻳﺮﺍﻫﺎ ﺍﻹﻧﺴ
 .(8251F7251)ﺃﺑﺪﻉ ﺑﻬﺎ ﺟﻞ ﺟﻼﻟﻪ ﺍﻟﻜﺎﺋﻨﺎﺕ 
ﻓﻘ�ﺪ ﺭﻭﺍﻩ ﺍﻟﻮﺍﺣ�ﺪﻱ ﻭﻏﻴ�ﺮﻩ .ﺃﺧﻞ ﺑﻤﻌﻨﻰ ﻧﺰﻭﻝ ﺍﻵﻳ�ﺔ ﻭﺭﻭﻯ ﺍﻷﻭﻝ ﻣﻨﻬﻤﺎ ﻣﺨﺘﺼﺮﺍ ًﻣﻤﺎﻭﻗﺪ ﺃﺧﺮﺝ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺛﺮﻳﻦ  
 _______________
ﺍﻟﺼﻤﺪ ﺑﻦ ﻋﺒﺪ ﺍﻟﻮﺍﺭﺙ: ﺣﺪﺛﻨﻲ ﻳﺰﻳﺪ ﺑﻦ ﺩﺭﻫﻢ ﻭﻛﺎﻥ ﺛﻘﺔ ﻭﺿﻌﻔﻪ ﺍﺑﻦ ﻣﻌﻴﻦ. ﻗﺎﻝ ﺍﻹﻣﺎﻡ  (ﻓﻲ ﺇﺳﻨﺎﺩﻩ ﻳﺰﻳﺪ ﺑﻦ ﺩﺭﻫﻢ ﻭﺛﻘﻪ ﺍﻟﻔﻼﺱ،ﻭﻗﺎﻝ  ﻋﺒﺪ7217ﺡ) 7/051ﺍﻟﻤﻌﺠﻢ ﺍﻷﻭﺳﻂ (1251)
 ﺑﻪ--ﺣﺪﺛﻨﺎ ﻣﺤﻤﺪ ﺑﻦ ﻧﻮﺡ ﺑﻦ ﺣﺮﺏ ﺛﻨﺎ ﻣﺤﻤﺪ ﺑﻦ ﺑﻜﺎﺭ ﺍﻟﻌﻴﺸﻲ ﺛﻨﺎ ﻣﺤﻤﺪ ﺑﻦ ﻋﺜﻤﺎﻥ ﺍﻟﻘﺮﺷﻲ ﺛﻨﺎ ﻳﺰﻳﺪ ﺑﻦ ﺩﺭﻫﻢ ﻋﻦ ﺃﻧﺲ ﺑﻦ ﻣﺎﻟﻚ  7217ﺍﻟﺒﺰﺍﺭ: 
 (553/ 5ﺍﻟﻜﺸﻒ ﻭﺍﻟﺒﻴﺎﻥ ﻋﻦ ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﺁﻥ )(2251) 
  (88/ 1ﻭﺍﻟﺘﻨﻮﻳﺮ )ﺍﻟﺘﺤﺮﻳﺮ (3251) 
 (001/ 2ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(4251) 
 (682/ 5َﻭَﻏَﺮ ﺍﻟﺼﺪﺭ ﻫﻮ ﺑﺎﻟﺘﺤﺮﻳﻚ ﺍﻟِﻐﻞﱡ ﻭﺍﻟﺤﺮﺍﺭﺓ ﻭﺃَﺻﻠﻪ ﻣﻦ ﺍﻟَﻮْﻏَﺮﺓ ﻭﺷﺪﺓ ﺍﻟﺤّﺮ ﻟﺴﺎﻥ ﺍﻟﻌﺮﺏ ) (5251)
 ﻟﻢ ﺃﺟﺪﻩ ﻓﻲ ﺍﻟﻜﺘﺐ ﺍﻟﻤﺴﻨﺪﻩ.   (6251)
 ﻮﻱ. ﻣﺮﺳﻞ ﻭﺇﺳﻨﺎﺩﻩ ﻟﻴﺲ ﺑﺎﻟﻘ 41/57ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ  7/5722ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ   (7251)
 (201/ 2ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(8251) 
 (072)
ﺍﻟﻜﻔ�ﺎﺭ ﺑﻌﻀ�ﻬﻢ ﻟ�ﺒﻌﺾ: ﺇﻥ ﻫ�ﺬﺍ ﻳ�ﺰﻋﻢ ﺃﻥ ﺍﻟﻘﻴﺎﻣ�ﺔ ﻗ�ﺪ ﻗﺎﻝ  - ﴾ﺍﻗﺘﺮﺑﺖ ﺍﻟﺴﺎﻋﺔ ﻭﺍﻧﺸﻖ ﺍﻟﻘﻤﺮ﴿ -ﻋﺒﺎﺱ: ﻟﻤﺎ ﺃﻧﺰﻝ ﷲ ﺗﻌﺎﻟﻰ  ﺍﺑﻦﻗﺎﻝ : ﻘﺎﻝﻓ
 -ﻣﺎ ﻧﺮﻯ ﺷﻴﺌﺎ، ﻓﺄﻧﺰﻝ ﷲ ﺗﻌ�ﺎﻟﻰ : ﻗﺎﻟﻮﺍﻗﺮﺑﺖ ﻓﺄﻣﺴﻜﻮﺍ ﻋﻦ ﺑﻌﺾ ﻣﺎ ﻛﻨﺘﻢ ﺗﻌﻤﻠﻮﻥ ﺣﺘﻰ ﻧﻨﻈﺮ ﻣﺎ ﻫﻮ ﻛﺎﺋﻦ، ﻓﻠﻤﺎ ﺭﺃﻭﺍ ﺃﻧﻪ ﻻ ﻳﻨﺰﻝ ﺷﺊ، 
ﻳ�ﺎ ﻣﺤﻤ�ﺪ ﻣ�ﺎ ﻧ�ﺮﻯ ﺷ�ﻴﺌﺎ : ﻗ�ﺎﻟﻮﺍﻓﺄﺷﻔﻘﻮﺍ ﻭﺍﻧﺘﻈﺮﻭﺍ ﻗﺮﺏ ﺍﻟﺴﺎﻋﺔ، ﻓﻠﻤ�ﺎ ﺍﻣﺘ�ﺪﺕ ﺍﻻﻳ�ﺎﻡ  - ﴾ﻏﻔﻠﺔ ﻣﻌﺮﺿﻮﻥﺍﻗﺘﺮﺏ ﻟﻠﻨﺎﺱ ﺣﺴﺎﺑﻬﻢ ﻭﻫﻢ ﻓﻲ ﴿
ﻓﺎﻁﻤ�ﺄﻧﻮﺍ، ﻓﻠﻤ�ﺎ  - ﴾ﻓ�ﻼ ﺗﺴ�ﺘﻌﺠﻠﻮﻩ﴿ -ﻭﺭﻓ�ﻊ ﺍﻟﻨ�ﺎﺱ ﺭﺅﻭﺳ�ﻬﻢ، ﻓﻨ�ﺰﻝ  �ﻓﻮﺛﺐ ﺍﻟﻨﺒ�ﻲ  -﴾ﺃﺗﻰ ﺃﻣﺮ ﷲ ﴿ -ﻣﻤﺎ ﺗﺨﻮﻓﻨﺎ ﺑﻪ، ﻓﺄﻧﺰﻝ ﷲ ﺗﻌﺎﻟﻰ 
 .«(9251F8251)ﺴﺎﻋﺔ ﻛﻬﺎﺗﻴﻦ، ﻭﺃﺷﺎﺭ ﺑﺄﺻﺒﻌﻪ ﺇﻥ ﻛﺎﺩﺕ ﻟﺘﺴﺒﻘﻨﻲ" ﺑﻌﺜﺖ ﺃﻧﺎ ﻭﺍﻟ �ﺭﺳﻮﻝ ﷲ ﻗﺎﻝ ﻧﺰﻟﺖ ﻫﺬﻩ ﺍﻵﻳﺔ 
ﻭﻫ�ﺬﺍ ﻫ�ﻮ ﺍﻟﻤﻮﺍﻓ�ﻖ ﻟﺴ�ﻴﺎﻕ ﺍﻵﻳ�ﺎﺕ ﻓ�ﺈﻥ ،�ﻗﻠﺖ ﻳﺆﺧﺬ ﻣﻦ ﻫﺬﺍ ﺍﻟﺴﻴﺎﻕ ﺃﻥ ﺍﻵﻳﺔ ﻧﺰﻟ�ﺖ ﻓ�ﻲ ﺍﻟﻤﺸ�ﺮﻛﻴﻦ ﻻ ﻓ�ﻲ ﺃﺻ�ﺤﺎﺏ ﺍﻟﻨﺒ�ﻲ  
 ﺍﻵﻳﺎﺕ ﻧﺰﻟﺖ ﻓﻲ ﺗﻘﺮﻳﺮ ﺍﻟﻮﺍﺣﺪﻧﻴﺔ ﻭﺍﻟﺮﺩ ﻋﻠﻰ ﺍﻟﻤﺸﺮﻛﻴﻦ.
ﺍﻵﺧ��ﺮﻭﻥ: ﺍﻻﻣ��ﺮ ﻫ��ﺎ ﻫﻨ��ﺎ ﺍﻟﻌ��ﺬﺍﺏ ﺑﺎﻟﺴ��ﻴﻒ ﻭﻫ��ﺬﺍ ﺟ��ﻮﺍﺏ ﻝ ﻗ��ﺎﻭ: ﻘ��ﺎﻝﻭﻗ��ﺪ ﺃﻭﺭﺩ ﺍﻹﻣ��ﺎﻡ ﺍﻟﻮﺍﺣ��ﺪﻱ ﺳ��ﺒﺒﺎ ًﺁﺧ��ﺮ ﺑﻐﻴ��ﺮ ﺇﺳ��ﻨﺎﺩ ﻓ 
ﻭﻫﻮ ﺟ�ﻮﺍﺏ ﻟﻠﻨﻀ�ﺮ ﺑ�ﻦ ﺍﻟﺤ�ﺮﺙ ،ﺍﻵﺧﺮﻭﻥ: ﺍﻷﻣ�ﺮ ﻫﺎﻫﻨ�ﺎ ﺍﻟﻌ�ﺬﺍﺏ ﺑﺎﻟﺴ�ﻴﻒﻗﺎﻝ ﻗﺎﻝ . ﻭﻳﻮﺿﺢ ﻫﺬﺍ ﻣﺎ ﺃﺧﺮﺟﻪ ﺍﻹﻣﺎﻡ ﺍﻟﺜﻌﻠﺒﻲ (0351F9251)ﻟﻠﻨﻀﺮ
 .(1351F0351) ﻫﺬﻩ ﺍﻵﻳﺔﻓﺄﻧﺰﻝ ﷲ،ﻳﺴﺘﻌﺠﻞ ﺍﻟﻌﺬﺍﺏ -ﺍﻵﻳﺔ  - ﴾ﺍﻟﻠﱠﻬُﻢﱠ ﺇِْﻥ ﻛﺎَﻥ ﻫﺬﺍ ﻫَُﻮ ﺍْﻟَﺤﻖﱠ ِﻣْﻦ ِﻋْﻨِﺪَﻙ ﴿: ﻗﺎﻝﺣﻴﻦ 
ﻳ�ﺔ ﺁﻭﻫ�ﺬﺍ ﻭﺍﺿ�ﺢ ﻓ�ﻲ ﻏﻴ�ﺮ ﻣ�ﺎ .ﻥ ﺃﻣﺮ ﷲ ﻗﺪ ﺃﺗ�ﻲﺄﻭﻋﻤﻮﻡ ﺍﻵﻳﺔ ﺧﻄﺎﺏ ﻟﻜﻞ ﻣﻦ ﻳﺼﻠﺢ ﻟﻪ ﺍﻟﺨﻄﺎﺏ ﻣﻦ ﻣﺆﻣﻦ ﻭﻛﺎﻓﺮ ﺑ :ﻗﻠﺖ 
 ﻭﺣﺪﻳﺚ ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ.
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
ﻤﺎ ﺃﺗ�ﻰ ﺑﺼ�ﻴﻐﺔ ﺍﻟﻤ�ﺎﺽ ﻟﺘﺤﻘ�ﻖ ﻭﺇﻧ،ﻓﻼ ﺗﺴ�ﺘﻌﺠﻠﻮﺍ ﺍﻟﻌ�ﺬﺍﺏ ﺍﻟ�ﺬﻱ ﺃﻭﻋ�ﺪﻛﻢ ﺑ�ﻪ ﻣﺤﻤ�ﺪ،ﺃﻯ ﻗﺮﺏ ﻗﻴ�ﺎﻡ ﺍﻟﺴ�ﺎﻋﺔ ﴾ﺃﺗﻰ ﺃﻣﺮﷲ ﻓﻼ ﺗﺴﺘﻌﺠﻠﻮﻩ  ﴿
 ﺟﺎءﻙ ﺍﻟﻐﻮﺙ ﻓﻼ ﺗﺠﺰﻉ :ﻟﻠﻤﺴﺘﻐﻴﺚﻘﺎﻝ ﻋﺒﺮ ﻋﻨﻪ ﺑﺎﻟﻤﺎﺿﻰ ﻛﻤﺎ ﻳ،ﻟﻤﺎ ﻛﺎﻥ ﻭﺍﺟﺐ ﺍﻟﻮﻗﻮﻉ ﻻ ﻣﺤﺎﻟﺔ :ﺍﻟﺮﺍﺯﻱﻗﺎﻝ ،ﻭﻗﻮﻉ ﺍﻷﻣﺮ ﻭﻗﺮﺑﻪ
 .(2351F1351)ﻭﺗﻘﺪﺱ ﻋﻦ ﺇﺷﺮﺍﻛﻬﻢ ﺑﻪ ﻏﻴﺮﻩ ﻣﻦ ﺍﻷﻧﺪﺍﺩ ﻭﺍﻷﻭﺛﺎﻥ،ﺃﻯ ﺗﻨﺰﻩ ﷲ ﻋﻦ ﻳﺼﻔﻪ ﺑﻪ ﺍﻟﻈﺎﻟﻤﻮﻥ ﴾ﺳﺒﺤﺎﻧﻪ ﻭﺗﻌﺎﻟﻰ ﻋﻤﺎ ﻳﺸﺮﻛﻮﻥ ﴿
 
 ﴾   ۸۳ﺎ َﻭﻟَٰ ِﻜﻦﱠ ﺃَۡﻛﺜََﺮ ٱﻟﻨﱠﺎِﺱ َﻻ ﻳَۡﻌﻠَُﻤﻮَﻥ َﻭۡﻋًﺪﺍ َﻋﻠَۡﻴِﻪ َﺣﻘّ ٗ َﺴُﻤﻮْﺍ ﺑِﭑﻟﱠ  َِﺟۡﻬَﺪ ﺃَۡﻳَﻤٰ ﻨِِﻬۡﻢ َﻻ ﻳَۡﺒَﻌُﺚ ٱﻟﱠ  َُﻣﻦ ﻳَُﻤﻮُﺕﻭ ﺑَﻠَﻰ َٰﻭﺃَﻗ ۡ ﴿
 
 ـ ﺍﻵﻳﺔ.(ﻭﺃﻗﺴﻤﻮﺍ  :)ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ   
ﻤﺴﻠﻤﻴﻦ ﻋﻠﻰ ﺭﺟﻞ ﻣﻦ ﺍﻟﻤﺸﺮﻛﻴﻦ ﻛﺎﻥ ﻟﺮﺟﻞ ﻣﻦ ﺍﻟ :»ﻗﺎﻝ ﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮ ﻭﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﻋﻦ ﺃﺑﻲ ﺍﻟﻌﺎﻟﻴﺔ  .346
ﺇﻧ�ﻚ ﻟﺘ�ﺰﻋﻢ  :ﻟﻪ ﺍﻟﻤﺸﺮﻙﻘﺎﻝ ﻓ،ﻭﺍﻟﺬﻱ ﺃﺭﺟﻮﻩ ﺑﻌﺪ ﺍﻟﻤﻮﺕ ﺇﻧﻪ ﻛﺬﺍ ﻭﻛﺬﺍ ﻓﻜﺎﻥ ﻓﻴﻤﺎ ﺗﻜﻠﻢ ﺑﻪ،ﻓﺄﺗﺎﻩ ﻳﺘﻘﺎﺿﺎﻩ،ﺩﻳﻦ
 «(3351F2351)ﻓﻨﺰﻟﺖ ﺍﻵﻳﺔ،! ﻓﺄﻗﺴﻢ ﺑﺎﻟ ﺟﻬﺪ ﻳﻤﻴﻨﻪ ﻻ ﻳﺒﻌﺚ ﷲ ﻣﻦ ﻳﻤﻮﺕ؟ﺃﻧﻚ ﺗﺒﻌﺚ ﻣﻦ ﺑﻌﺪ ﺍﻟﻤﻮﺕ
 
 [ﺗﻌﻠﻴﻖ]
ﻫﺬﻩ ﺍﻵﻳﺔ ﻭﻫﻮ ﻳﺪﻝ ﻋﻠ�ﻰ ﻣ�ﺎ ﻛ�ﺎﻥ ﻋﻠﻴ�ﻪ ﺃﻫ�ﻞ ﺍﻟﻜﻔ�ﺮ ﻣ�ﻦ ﺇﻧﻜ�ﺎﺭ ﺍﻟﺒﻌ�ﺚ  ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﻫﺬﺍ ﺍﻟﺴﺒﺐ ﻓﻲ ﻧﺰﻭﻝ  
 .ﻓﻨﺰﻟﺖ ﺍﻵﻳﺔ ﺭﺩﺍ ًﻋﻠﻰ ﻛﻞ ﻛﺎﻓﺮ ﻣﻨﻜﺮ ﻟﻠﺒﺤﺚ ﺑﺄﻥ ﷲ ﺗﻌﺎﻟﻰ ﺳﻴﺒﻌﺜﻪ ﻭﻋﺪﺍ ﻋﻠﻴﻪ ﺣﻘﺎ ًﻻ ﻳﺨﻴﺐ ﻭﻻ ﻳﻐﻴﺐ،ﻭﺟﺮﺋﺘﻬﻢ ﻋﻠﻰ ﺭﺩ ﺍﻟﺤﻖ
 ﻭﻟﻢ ﺃﺟﺪ ﻓﻲ ﺃﺳﺒﺎﺏ ﻧﺰﻭﻟﻬﺎ ﻏﻴﺮ ﻣﺎ ﺫﻛﺮﻩ ﺍﻟﻤﺆﻟﻒ ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ. 
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
ﺑ�ﺄﻥ ﷲ ﻻ ،ﻣﺒ�ﺎﻟﻐﻴﻦ ﻓ�ﻲ ﺗﻐﻠ�ﻴﻆ ﺍﻟﻴﻤﻴﻦ،ﺃﻯ ﺣﻠ�ﻒ ﺍﻟﻤﺸ�ﺮﻛﻮﻥ ﺟﺎﻫ�ﺪﻳﻦ ﻓ�ﻲ ﺃﻳﻤﺎﻧﻬﻢ ﴾ﻭﺃﻗﺴﻤﻮﺍ ﺑﺎﻟ ﺟﻬﺪ ﺃﻳﻤﺎﻧﻬﻢ ﻻ ﻳﺒﻌﺚ ﷲ ﻣ�ﻦ ﻳﻤ�ﻮﺕ  ﴿
 .ﺗﻌﺎﻟﻰ ﺭﺩﺍ ﻋﻠﻴﻬﻢﻗﺎﻝ ،ﺍﺳﺘﺒﻌﺪﻭﺍ ﺍﻟﺒﻌﺚ ﻭﺭﺃﻭﻩ ﺃﻣﺮﺍ ﻋﺴﻴﺮﺍ ﺑﻌﺪ ﺍﻟﺒِﻠﻰ ﻭﺗﻔﺮﻕ ﺍﻷﺷﻼء ﻭﺍﻟﺬﺭﺍﺕ،ﻳﺒﻌﺚ ﻣﻦ ﻳﻤﻮﺕ
 .ﻭﻋﺪ ﺑﺬﻟﻚ ﻭﻋﺪﺍ ﻗﺎﻁﻌﺎ ًﻻﺑﺪ ﻣﻨﻪ،ﻨﻬﻢﺃﻯ ﺑﻠﻰ ﻟﻴﺒﻌﺜ ﴾ﺑﻠﻰ ﻭﻋﺪﺍ ﻋﻠﻴﻪ ﺣﻘﺎ  ﴿
 .(4351F3351)ﻓﻴﻨﻜﺮﻭﻥ ﺍﻟﺒﻌﺚ ﻭﺍﻟﻨﺸﻮﺭ،ﺃﻯ ﻭﻟﻜﻦ ﺃﻛﺜﺮﻫﻢ ﻻ ﻳﻌﻠﻤﻮﻥ ﻗﺪﺭﺓ ﷲ ﴾ﻭﻟﻜﻦ ﺃﻛﺜﺮ ﺍﻟﻨﺎﺱ ﻻ ﻳﻌﻠﻤﻮﻥ  ﴿
 
 ﴾ ۱٤ﻳَۡﻌﻠَُﻤﻮَﻥ ﺃَۡﻛﺒَُﺮﻭ ﻟَۡﻮ َﻛﺎﻧُﻮْﺍ  َﻭَﻷَۡﺟُﺮ ٱۡﻷِٓﺧَﺮﺓ ِ َﻭٱﻟﱠِﺬﻳَﻦ ﻫَﺎَﺟُﺮﻭْﺍ ﻓِﻲ ٱﻟﱠ  ِِﻣۢﻦ ﺑَۡﻌِﺪ َﻣﺎ ﻅُﻠُِﻤﻮْﺍ ﻟَﻨُﺒَﻮﱢ ﺋَﻨﱠﻬُۡﻢ ﻓِﻲ ٱﻟﺪﱡ ۡﻧﻴَﺎ َﺣَﺴﻨَﺔ ٗۖ ﴿
 
 ـ ﺍﻵﻳﺔ.(ﻭﺍﻟﺬﻳﻦ ﻫﺎﺟﺮﻭﺍ  :)ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ   
ﺇﻟ�ﻰ  ﴾ﻭﺍﻟﺬﻳﻦ ﻫﺎﺟﺮﻭﺍ ﻓﻲ ﷲ ﻣﻦ ﺑﻌﺪ ﻣ�ﺎ ﻅﻠﻤ�ﻮﺍ  ﴿:ﻧﺰﻟﺖ »: ﻗﺎﻝﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮ ﻋﻦ ﺩﺍﻭﺩ ﺑﻦ ﺃﺑﻲ ﻫﻨﺪ  .446
 .«(5351F4351)ﻓﻲ ﺃﺑﻲ ﺟﻨﺪﻝ ﺑﻦ ﺳﻬﻴﻞ ﴾ﻭﻋﻠﻰ ﺭﺑﻬﻢ ﻳﺘﻮﻛﻠﻮﻥ ﴿:ﻗﻮﻟﻪ
 [ﺗﻌﻠﻴﻖ]
ﺍً ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﻭﻫﻮ ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﺃﺑﻲ ﺟﻨﺪﻝ ﺑﻦ ﺳﻬﻴﻞ ﺑﻦ ﻋﻤﺮﻭ ﻭﻗﺪ ﺟﺎء ﻓﻴﻬﺎ ﺳﺒﺒﺎﻥ ﺃﻭﺭﺩ ﺍﻟﻤﺆﻟﻒ ﺳﺒﺒﺎ ًﻭﺍﺣﺪ 
 .ﻏﻴﺮ ﻣﺎ ﺫﻛﺮﻩ ﺍﻟﻤﺆﻟﻒ
ﺑﻤﻜ��ﺔ ﺑ�ﻼﻝ ﻭﺻ��ﻬﻴﺐ ﻭﺧﺒ��ﺎﺏ ﻭﻋ��ﺎﻣﺮ ﻭﺟﻨ��ﺪﻝ ﺑ��ﻦ ﺻ��ﻬﻴﺐ ﺃﺧ��ﺬﻫﻢ  �ﺍﻹﻣ��ﺎﻡ ﺍﻟﻮﺍﺣ��ﺪﻱ: ﻧﺰﻟ��ﺖ ﻓ��ﻲ ﺃﺻ��ﺤﺎﺏ ﺍﻟﻨﺒ��ﻲ ﻘ�ﺎﻝ ﻓ 
 _______________
 (781ﺃﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ ﻟﻠﻮﺍﺣﺪﻱ ) (9251) 
 (781ﺃﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ ﻟﻠﻮﺍﺣﺪﻱ ) (0351) 
 (6/ 6ﺍﻟﻜﺸﻒ ﻭﺍﻟﺒﻴﺎﻥ ﻋﻦ ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﺁﻥ )(1351) 
 (201/ 2ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(2351) 
 ﻣﺮﺳﻞ ﺿﻌﻴﻒ ﺍﻹﺳﻨﺎﺩ 41/501ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ  (3351)
 (801/ 2) ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ(4351) 
 ﻣﺮﺳﻞ ﺿﻌﻴﻒ ﺍﻹﺳﻨﺎﺩ 41/701ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ  (5351)
 (172)
 
 .(6351F5351)ﻤﺪﻳﻨﺔ.ﺍﻟﻤﺸﺮﻛﻮﻥ ﺑﻤﻜﺔ ﻓﻌﺬﺑﻮﻫﻢ ﻭﺁﺫﻭﻫﻢ، ﻓﺒﻮﺃﻫﻢ ﷲ ﺗﻌﺎﻟﻰ ﺑﻌﺪ ﺫﻟﻚ ﺍﻟ
ﻫ�ﺆﻻء ﺃﺻ�ﺤﺎﺏ ُﻣَﺤﻤﱠ �ﺪ، : ﻗ�ﺎﻝ،"﴾َﻭﺍﻟﱠِﺬﻳَﻦ ﻫ�َﺎَﺟُﺮﻭﺍ ﻓ�ِﻲ ﷲﱠ  ِِﻣ�ْﻦ ﺑَْﻌ�ِﺪ َﻣ�ﺎ ﻅُﻠُِﻤ�ﻮﺍ  ﴿ﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ َﻋْﻦ ﻗَﺘَﺎَﺩﺓ ﻓِﻲ ﻗَْﻮﻟِِﻪ:"  
ﻓﺠﻌﻠﻬ�ﺎ ﻟَﻬ�ُْﻢ ﺩﺍﺭ  ﻅﻠﻤﻬﻢ ﺃَْﻫﻞ ﻣﻜ�ﺔ ﻓ�ﺄﺧﺮﺟﻮﻫﻢ ِﻣ�ْﻦ ﺩﻳ�ﺎﺭﻫﻢ، ﺣﺘ�ﻲ ﻟﺤ�ﻖ ﻁﻮﺍﺋ�ﻒ ﻣ�ﻨﻬﻢ ﺑ�ﺄﺭﺽ ﺍﻟﺤﺒﺸ�ﺔ، ﺛ�ُﻢﱠ ﺑ�ﻮﺃﻫﻢ ﷲ ﺍﻟﻤﺪﻳﻨ�ﺔ ﺑﻌ�ﺪ َﺫﻟ�ِﻚ َ
ﺃَْﻛﺒ�َُﺮ ﻟ�َْﻮ َﻛ�ﺎﻧُﻮﺍ  ﴿ﺃﻱ ﻭﷲ ﻟﻤ�ﺎ ﻳﺜﻴ�ﺒﻬﻢ ﻋﻠﻴ�ﻪ ِﻣ�ْﻦ ﺟﻨﺘ�ﻪ ﻭﻧﻌﻤﺘ�ﻪ، : ﻗ�ﺎﻝ،﴾َﻭﻻْﺟ�ُﺮ ﺍﻵِﺧ�َﺮِﺓ ﺃَْﻛﺒ�َُﺮ ﴿ﻫﺠﺮﺓ، ﻭﺟﻌﻞ ﻟَﻬُْﻢ ﺃﻧﺼﺎﺭﺍ ًِﻣَﻦ ﺍﻟﻤﺆﻣﻨﻴﻦ، 
 .(7351F6351)﴾ﻳَْﻌﻠَُﻤﻮَﻥ 
ﻣﻦ ﺑﻌﺪ ﻣﺎ ﻟﻘﻲ ﺍﻟﻌﺬﺍﺏ ﺃﻥ ﻳﻨﺰﻟﻪ ﷲ  ﻓﺎﻵﻳﺔ ﻭﻋﺪ ﻟﻜﻦ ﻣﻦ ﻫﺎﺟﺮ ﻓﻲ ﷲ،ﻭﻛﻞ ﻣﺎ ﻭﺭﺩ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﻣﺤﺘﻤﻞ :ﻗﻠﺖ 
 ﺗﻌﺎﻟﻰ ﺍﻟﺠﻨﺔ ﻧﺴﺄﻝ ﷲ ﺃﻥ ﻳﺠﻌﻠﻨﺎ ﻣﻦ ﺃﻫﻠﻬﺎ.
 
 [ ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
ﻣﻦ ﺑﻌﺪ ﻣ�ﺎ ﻋ�ﺬﺑﻮﺍ ﻓ�ﻲ ،ﻓﻲ ﺷﺄﻥ ﷲ ﻭﺍﺑﺘﻐﺎء ﺭﺿﻮﺍﻧﻪ،ﺃﻯ ﺗﺮﻛﻮﺍ ﺍﻷﻭﻁﺎﻥ ﻭﺍﻷﻫﻞ ﻭﺍﻟﻘﺮﺍﺑﺔ ﴾ﻭﺍﻟﺬﻳﻦ ﻫﺎﺟﺮﻭﺍ ﻓﻲ ﷲ ﻣﻦ ﺑﻌﺪ ﻣﺎ ﻅﻠﻤﻮﺍ  ﴿
 ﻓﻠﻤﺎ ﺧﻠﻮﻫﻢ ﻫﺎﺟﺮﻭﺍ ﺇﻟﻰ ﺍﻟﻤﺪﻳﻨﺔ،ﻟﻬﻢ ﻣﺎ ﺃﺭﺍﺩﻭﺍ ﻗﺎﻟﻮﺍﻋﺬﺑﻬﻢ ﺃﻫﻞ ﻣﻜﺔ ﺣﺘﻰ ،ﻭﻋﻤﺎﺭ،ﺎﺏﻭﺧﺒ،ﻭﺑﻼﻝ،ﻫﻢ ﺻﻬﻴﺐ :ﺍﻟﻘﺮﻁﺒﻲﻗﺎﻝ ،ﷲ
 ﺑﻮﺃﻫﻢ ﷲ ﺍﻟﻤﺪﻳﻨﺔ ﺍﻟﻤﻨﻮﺭﺓ ﻓﺠﻌﻠﻬﺎ ﻟﻬﻢ ﺩﺍﺭ ﻫﺠﺮﺓ :ﺍﺑﻦ ﻋﺒﺎﺱﻗﺎﻝ ،ﺧﻴﺮﺍ ﻣﻤﺎ ﻓﻘﺪﻭﺍ،ﺃﻯ ﻟﻨﺴﻜﻨﻨﻬﻢ ﺩﺍﺭﺍ ﺣﺴﻨﺔ ﴾ﻟﻨﺒﻮﺋﻨﻬﻢ ﻓﻲ ﺍﻟﺪﻧﻴﺎ ﺣﺴﻨﺔ  ﴿
 .(8351F7351)ﻟﻮ ﻛﺎﻥ ﺍﻟﻨﺎﺱ ﻳﻌﻠﻤﻮﻥ ﺣﻘﻴﻘﺔ ﺍﻷﻣﺮ،ﻈﻢ ﻭﺃﻛﺒﺮﺃﻯ ﺛﻮﺍﺏ ﺍﻵﺧﺮﺓ ﺃﻋ﴾ﻭﻷﺟﺮ ﺍﻵﺧﺮﺓ ﺃﻛﺒﺮ ﻟﻮ ﻛﺎﻧﻮﺍ ﻳﻌﻠﻤﻮﻥ ﴿
 
 
ﺍ َﻭَﺟۡﻬًﺮۖﺍ ﻫَۡﻞ ﻳَۡﺴﺘَﻮُۥَﻥﻭ ﻓَﻬَُﻮ ﻳُﻨﻔُِﻖ ِﻣۡﻨﻪ ُِﺳﺮ ّٗﺎ َﻭَﻣﻦ ﺭﱠ َﺯۡﻗﻨَٰ ﻪ ُِﻣﻨﱠﺎ ِﺭۡﺯﻗًﺎ َﺣَﺴﻨ ٗ ﺎ ﻻﱠ ﻳَۡﻘِﺪُﺭ َﻋﻠَٰﻰ َﺷۡﻲء ٖﻣﱠ ۡﻤﻠُﻮﻛ ٗﺍ َﺿَﺮَﺏ ٱﻟﱠ  َُﻣﺜًَﻼ َﻋۡﺒﺪ ٗ ﴿
 ﴾ ٥۷َﻻ ﻳَۡﻌﻠَُﻤﻮَﻥ  ِﻟﱠ ِﻭ ﺑَۡﻞ ﺃَۡﻛﺜَُﺮﻫُﻢ ۡٱۡﻟَﺤۡﻤُﺪ 
 
 ـ  ﺍﻵﻳﺔ.(ﺿﺮﺏ ﷲ  ﻣﺜﻼ ً :)ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ   
ﻧﺰﻟﺖ ﻓﻲ ﺭﺟﻞ ﻣﻦ ﻗﺮﻳﺶ  »: ﻗﺎﻝ ﴾ﺿﺮﺏ ﷲ ﻣﺜﻼً ﻋﺒﺪﺍ ﻣﻤﻠﻮﻛﺎ  ﴿:ﻓﻲ ﻗﻮﻟﻪﻋﺒﺎﺱ  ﻋﻦ ﺍﺑﻦﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮ .546
ﻋﻦ ﻧﺰﻟﺖ ﻓﻲ ﻋﺜﻤﺎﻥ ﻭﻣﻮﻟﻰ ﻟﻪ ﻛﺎﻥ ﻳﻜﺮﻩ ﺍﻹﺳﻼﻡ ﻭﻳﺄﺑﺎﻩ ﻭﻳﻨﻬﺎﻩ : ﻗﺎﻝ ﴾ﺭﺟﻠﻴﻦ ﺃﺣﺪﻫﻤﺎ ﺃﺑﻜﻢ ﴿:ﻭﻓﻲ ﻗﻮﻟﻪ.ﻭﻋﺒﺪﻩ
 .«(9351F8351)ﻓﻨﺰﻟﺖ ﻓﻴﻬﻤﺎ،ﺼﺪﻗﺔ ﻭﺍﻟﻤﻌﺮﻭﻑﻟﺍ
 
 [ﺗﻌﻠﻴﻖ]
 .ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﻫﺬﺍ ﺍﻷﺛﺮ ﺍﻟﻮﺣﻴﺪ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ. ﻭﻫﺬﻩ ﺍﻵﻳﺔ ﻣﻦ ﺍﻵﻳﺎﺕ ﺍﻟﺘﻲ ﺿﺮﺏ ﷲ ﻓﻴﻬﺎ ﺍﻷﻣﺜﺎﻝ 
َﻣْﻤﻠُﻮﻛ�ﺎ ًﻻ ﻳَْﻘ�ِﺪُﺭ َﻋﻠ�ﻰ َﺿ�َﺮَﺏ ﷲﱠ  َُﻣ�ﺜًَﻼ َﻋْﺒ�ﺪﺍ ً﴿ :ﻋﺰ ﻣﻦ ﻗﺎﺋﻞﻘﺎﻝ ﺿﺮﺏ ﷲ ﺗﻌﺎﻟﻰ ﻣﺜﻼ ﺍﻟﻤﺆﻣﻦ ﻭﺍﻟﻜﺎﻓﺮ ﻓ:ﺍﻹﻣﺎﻡ ﺍﻟﺜﻌﻠﺒﻲﻗﺎﻝ  
َﻭَﻣْﻦ َﺭَﺯْﻗﻨﺎﻩ ُِﻣﻨﱠﺎ ِﺭْﺯﻗﺎ ًَﺣَﺴﻨﺎ ًﻓَﻬَُﻮ ﻳُْﻨﻔُِﻖ ِﻣْﻨ�ﻪ ُِﺳ�ّﺮً ﺍ ﴿ﻭﻟﻢ ]ﻳﻌﻤﻞ [ ﻓﻴﻪ ﺑﻄﺎﻋﺔ ﷲ ﺗﻌﺎﻟﻰ  ﻫﻮ ﻣﺜﻞ ﺍﻟﻜﺎﻓﺮ ﺭﺯﻗﻪ ﷲ ﻣﺎﻻ ﻓﻠﻢ ﻳﻘّﺪﻡ ﺧﻴﺮﺍً  ﴾َﺷْﻲء ٍ
ﻤﺎ ﻳﺮﺿﻲ ﷲ ﺳﺮﺍ ﻭﺟﻬﺮﺍ ﻓﺄﺛﺎﺑﻪ ﷲ ﻋﻠﻰ ﺫﻟ�ﻚ ﺍﻟﻨﻌ�ﻴﻢ ﺍﻟﻤﻘ�ﻴﻢ ﻓ�ﻲ ﻫﻮ ﻣﺜﻞ ﺍﻟﻤﺆﻣﻦ ﺃﻋﻄﺎﻩ ﷲ ﻣﺎﻻ ﻓﻌﻤﻞ ﻓﻴﻪ ﺑﻄﺎﻋﺔ ﷲ ﻭﺃﻧﻔﻘﻪ ﻓﻴ﴾َﻭَﺟْﻬﺮﺍً 
 .(0451F9351)ﺍﻟﺠﻨﺔ
 .(1451F0451)ﺃﻧﻪ ﻣﺜﻞ ﺿﺮﺑﻪ ﷲ ﺗﻌﺎﻟﻰ ﻟﻨﻔﺴﻪ ﻭﻟﻸﻭﺛﺎﻥ ﻷﻧﻪ ﻣﺎﻟﻚ ﻛﻞ ﺷﻲء ﻭﻫﻲ ﻻ ﺗﻤﻠﻚ ﺷﻴﺌﺎ ﻫﺬﺍ ﻗﻮﻝ ﻣﺠﺎﻫﺪ ﻭﺍﻟﺴﺪﻱ :ﻭﻗﻴﻞ 
ﻘ�ﺎﻝ ﺍﻟﺬﻱ ﺭﺯﻗﻪ ﷲ ﺭﺯﻗ�ﺎ ﺣﺴ�ﺎﻥ ﻓﺍﻹﻣﺎﻡ ﺍﺑﻦ ﺍﻟﺠﻮﺯﻱ ﻓﻲ ﺍﻟﻌﺒﺪ ﺍﻟﻤﻤﻠﻮﻙ ﻭﻗﺎﻟﻪ ﻭﻗﺪ ﺟﺎء ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﺍ ﺍﻵﻳﺔ  ﻛﺬﻟﻚ ﻣﺎ  
ﻗ�ﺎﻝ ﻭ.ﺭﻭﺍﻩ ﻋﻜﺮﻣﺔ ﻋﻦ ﺍﺑﻦ ﻋﺒ�ﺎﺱ،ﺳﻴﺪﻩ ﻫﺸﺎﻡ ﺍﺑﻦ ﻋﻤﺮﻭ :ﻭﺻﺎﺣﺐ ﺍﻟﺮﺯﻕ ﺍﻟﺤﺴﻦ،ﺃﺑﻮ ﺍﻟﺠﻮﺍﺭ :ﺃﻥ ﺍﻟﻤﻤﻠﻮﻙ :ﺃﺣﺪﻫﻤﺎ :ﻓﻲ ﺫﻟﻚ ﻗﻮﻻﻥ
 .ﺃﺑﻮ ﺍﻟﺤﻮﺍﺟﺮ :ﺍﻟﻤﻤﻠﻮﻙ :ﻣﻘﺎﺗﻞ
 ﺃﺑﻮ ﺑﻜﺮ ﺍﻟﺼﺪﻳﻖ ﺭﺿﻲ ﷲ ﻋﻨﻪ. :ﻭﺻﺎﺣﺐ ﺍﻟﺮﺯﻕ ﺍﻟﺤﺴﻦ،ﺃﺑﻮ ﺟﻬﻞ ﺑﻦ ﻫﺸﺎﻡ :ﺃﻥ ﺍﻟﻤﻤﻠﻮﻙ :ﻭﺍﻟﺜﺎﻧﻲ
ﻓﻠﻌﻠﻬ�ﻢ ﻳﻌﺮﻓ�ﻮﺍ ﺭﺑﻬ�ﻢ  ،ﺕ ﺍﻟﻘ�ﺮﺁﻥ ﻣ�ﻦ ﺿ�ﺮﺏ ﺍﻷﻣﺜ�ﺎﻝ ﺣﺘ�ﻰ ﻳﺘﻔﻜ�ﺮ ﻓﻴﻬ�ﺎ ﺃﻫ�ﻞ ﺍﻟﻌﻘ�ﻮﻝ ﻣ�ﻦ ﺍﻟﻤﺸ�ﺮﻛﻴﻦﺍﻗﻠ�ﺖ: ﻗ�ﺪ ﻋﺮﻓﻨ�ﺎ ﻋ�ﺎﺩ 
َﺿَﺮَﺏ ﷲﱠ  َُﻣﺜَﻼ ًﺭﱠ ُﺟﻼ ًﻓِﻴِﻪ ُﺷَﺮَﻛﺎء ُﻣﺘََﺸﺎِﻛُﺴﻮَﻥ َﻭَﺭُﺟ�ﻼ ً﴿ﻭﻗﺪ ﺟﺎءﺕ ﻫﺬﺍ ﺍﻵﻣﺜﺎﻝ ﻓﻲ ﻋﺪﺓ ﺃﻣﺎﻛﻦ ﻣﻦ ﺍﻟﻘﺮﺁﻥ ﺍﻟﻜﺮﻳﻢ ﻛﻘﻮﻟﻪ ﺗﻌﺎﻟﻰ .ﻭﻩﻮﺣﺪﻭﻳ
ﻓﻌﻠﻰ ﺫﻟﻚ ﻭﻗﺪ ﻋﺮﻓﻨﺎ ﺣﻜﻤﺔ ﺿﺮﺏ ﺍﻷﻣﺜ�ﺎﻝ ﻓ�ﻲ ﺍﻟﻘ�ﺮﺁﻥ ﻓﺤﻤ�ﻞ ﺍﻵﻳ�ﺔ ﻋﻠ�ﻰ ﺍﻟﻌﻤ�ﻮﻡ ﺃﻭﻟ�ﻰ [ 92 :ﺍﻟﺰﻣﺮ] ﴾ ُﺟٍﻞ ﻫَْﻞ ﻳَْﺴﺘَِﻮﻳَﺎِﻥ َﻣﺜَﻼً َﺳﻠًَﻤﺎ ﻟﱢﺮ َ
 ﻣﻦ ﺗﺨﺼﻴﺼﻬﺎ ﺑﺄﺣﺪ ﺑﻌﻴﻨﻪ، ﻓﻴﻜﻮﻥ ﺍﻟﻤﺜﻞ ﺿﺮﺑﻪ ﻹﻗﺎﻣﺔ ﺍﻟﺒﻴﻨﺔ ﻋﻠﻰ ﺗﻮﺣﻴﺪﻩ ﻋﻨﺪ ﺍﻟﻨﺎﺱ ﻛﺎﻓﺔ ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ.
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
ﻭﻟﻸﺻ�ﻨﺎﻡ ﺍﻟﺘ�ﻰ ،ﻫ�ﺬﺁ ﻣﺜ�ﻞ ﺿ�ﺮﺑﻪ ﷲ ﺗﻌ�ﺎﻟﻰ ﻟﻨﻔﺴﻪ﴾ﺒ�ﺪﺍ ﻣﻤﻠﻮﻛ�ﺎ ﻻ ﻳﻘ�ﺪﺭ ﻋﻠ�ﻰ ﺷ�ﻲء ﻭﻣ�ﻦ ﺭﺯﻗﻨ�ﺎﻩ ﻣﻨ�ﺎ ﺭﺯﻗ�ﺎ ﺣﺴ�ﻨﺎ ﺿﺮﺏ ﷲ ﻣﺜﻼ ﻋ ﴿
ﻭﺑﻴﻦ ﺣﺮ ﻣﺎﻟﻚ ﻳﺘﺼ�ﺮﻑ ،ﻣﺜﻞ ﻣﻦ ﺳﻮﻯ ﺑﻴﻦ ﻋﺒﺪ ﻣﻤﻠﻮﻙ ﻋﺎﺟﺰ ﻋﻦ ﺍﻟﺘﺼﺮﻑ،ﺃﻯ ﻣﺜﻞ ﻫﺆﻻء ﻓﻲ ﺇﺷﺮﺍﻛﻬﻢ،ﺃﺷﺮﻛﻮﻫﺎ ﻣﻊ ﷲ ﺟﻞ ﻭﻋﻼ
ﻓﻤ�ﺎ ﺍﻟﻈ�ﻦ ﺑ�ﺮﺏ ﺍﻟﻌ�ﺎﻟﻤﻴﻦ ﺣﻴ�ﺚ ﻳﺸ�ﺮﻛﻮﻥ ﺑ�ﻪ ﺃﻋﺠ�ﺰ ،ﻟ ﺳ�ﺒﺤﺎﻧﻪ ﻭﺗﻌﺎﻟﻰ ﻣﻊ ﺃﻧﻬﻤ�ﺎ ﺳ�ﻴﺎﻥ ﻓ�ﻲ ﺍﻟﺒﺸ�ﺮﻳﺔ ﻭﺍﻟﻤﺨﻠﻮﻗﻴ�ﺔ،ﻓﻲ ﺃﻣﺮﻩ ﻛﻴﻒ ﻳﺸﺎء
 ﺍﻟﻤﺨﻠﻮﻗﺎﺕ 
 .ﺃﻯ ﻳﻨﻔﻖ ﻣﺎﻟﻪ ﻓﻲ ﺍﻟﺨﻔﺎء ﻭﺍﻟﻌﻼﻧﻴﺔ ﺍﺑﺘﻐﺎء ﻭﺟﻪ ﷲ ﴾ﻓﻬﻮ ﻳﻨﻔﻖ ﻣﻨﻪ ﺳﺮﺍ ﻭﺟﻬﺮﺍ  ﴿
 ﺗﻌ�ﺎﻟﻰ ﻭﷲ،ﻓﺎﻷﺻﻨﺎﻡ ﻛﺎﻟﻌﺒﺪ ﺍﻟﻤﻤﻠﻮﻙ ﺍﻟﺬﻯ ﻻ ﻳﻘﺪﺭ ﻋﻠ�ﻰ ﺷ�ﻲء،ﺃﻱ ﻫﻞ ﻳﺴﺘﻮﻱ ﺍﻟﻌﺒﻴﺪ ﻭﺍﻷﺣﺮﺍﺭ ﺍﻟﺬﻳﻦ ُﺿﺮﺏ ﻟﻬﻢ ﺍﻟﻤﺜﻞ﴾ﻫﻞ ﻳﺴﺘﻮﻭﻥ ﴿
 _______________
 ( ﻣﻦ ﻏﻴﺮ ﺇﺳﻨﺎﺩ881ﺃﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ ﻟﻠﻮﺍﺣﺪﻱ ) (6351) 
 (0ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻰ ﺣﺎﺗﻢ ـ  )/ (7351) 
 (801/ 2ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(8351) 
 ﻓﻲ ﺇﺳﻨﺎﺩﻩ ﺍﻟﺤﺴﻦ ﺑﻦ ﺍﻟﺼﺒﺎﺡ ﺿﻌﻴﻒ 41/151ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ  (9351)
 (23/ 6)ﺍﻟﻜﺸﻒ ﻭﺍﻟﺒﻴﺎﻥ ﻋﻦ ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﺁﻥ (0451) 
 (274/ 4ﺯﺍﺩ ﺍﻟﻤﺴﻴﺮ )(1451) 
 
 (272)
 .؟ﻓﻜﻴﻒ ﻳُﺴﺆﻯ ﺑﻴﻨﻪ ﻭﺑﻴﻦ ﺍﻷﺻﻨﺎﻡ،ﻭﻫﻮ ﺍﻟﻤﺘﺼﺮﻑ ﻓﻲ ﺍﻟﻜﻮﻥ ﻛﻴﻒ ﻳﺸﺎء،ﻭﺑﻴﺪﻩ ﺍﻟﺮﺯﻕ،ﻟﻪ ﺍﻟُﻤﻠﻚ
ﻭﻟﻜﻦ ،ﻓﻘ�ﺪ ﻅﻬ�ﺮﺕ ﺍﻟﺤﺠ�ﺔ ﻣﺜ�ﻞ ﺍﻟﺸ�ﻤﺲ ﺍﻟﺴ�ﺎﻁﻌﺔ،ﻭﻭﺿ�ﻮﺡ ﺍﻟﺤﻖ،ﺃﻯ ﺷﻜﺮﺃ ﻟ ﻋﻠﻰ ﺑﻴﺎﻥ ﻫﺬﺍ ﺍﻟﻤﺜﺎﻝ﴾ﺍﻟﺤﻤﺪ ﻟ ﺑﻞ ﺃﻛﺜﺮﻫﻢ ﻻ ﻳﻌﻠﻤﻮﻥ ﴿
 .(2451F1451)ﺍﻟﻤﺎﻟِﻚ ﻭﺍﻟﻤﻤﻠﻮﻙﻭ،ﻳﺴﻮﻭﻥ ﺑﻴﻦ ﺍﻟﺨﺎﻟﻖ ﻭﺍﻟﻤﺨﻠﻮﻕ،ﺍﻟﻤﺸﺮﻛﻴﻦ ﺑﺴﻔﻬﻬﻢ ﻭﺟﻬﻠﻬﻢ
 
 
 ﴾ ۳۸ﻳَۡﻌِﺮﻓُﻮَﻥ ﻧِۡﻌَﻤَﺖ ٱﻟﱠ  ِﺛُﻢﱠ ﻳُﻨِﻜُﺮﻭﻧَﻬَﺎ َﻭﺃَۡﻛﺜَُﺮﻫُُﻢ ٱۡﻟَﻜٰ ﻔُِﺮﻭَﻥ  ﴿
 
 .ـ ﺍﻵﻳﺔ(ﻳﻌﺮﻓﻮﻥ ﻧﻌﻤﺔ ﷲ  ):ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ  
ﻭﷲ ﺟﻌﻞ ﻟﻜﻢ ﻓﻘﺮﺃ ﻋﻠﻴﻪ ﴿ ،ﺃﻥ ﺃﻋﺮﺍﺑﻴﺎ ًﺃﺗﻲ ﺍﻟﻨﺒﻲ ﺻﻠﻰ ﷲ ﻋﻠﻴﻪ ﻭﺳﻠﻢ » :ﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﻋﻦ ﻣﺠﺎﻫﺪ     .646
ﻭﺟﻌﻞ ﻟﻜﻢ ﻣﻦ ﺟﻠﻮﺩ ﺍﻷﻧﻌﺎﻡ ﺑﻴﻮﺗﺎ ًﺗﺴﺘﺨﻔﻮﻧﻬﺎ ﻳﻮﻡ ﻅﻌﻨﻜﻢ ﻭﻳﻮﻡ  ﴿:ﻗﺎﻝ ﺍﻷﻋﺮﺍﺑﻲ: ﻧﻌﻢ،ﺛﻢ ﻗﺮﺃ ﻋﻠﻴﻪ ﴾ﻴﻮﺗﻜﻢ ﺳﻜﻨﺎً ﻣﻦ ﺑ
ﻓﻮﻟﻰ ﴾ﻛﺬﻟﻚ ﻳﺘﻢ ﻧﻌﻤﺘﻪ ﻋﻠﻴﻜﻢ ﻟﻌﻠﻜﻢ ﺗﺴﻠﻤﻮﻥ ﴿ﻗﺎﻝ: ﻧﻌﻢ،ﺛﻢ ﻗﺮﺃ ﻋﻠﻴﻪ ﻛﻞ ﺫﻟﻚ ﻳﻘﻮﻝ ﻧﻌﻢ،ﺣﺘﻰ ﺑﻠﻎ:  ﴾ﺇﻗﺎﻣﺘﻜﻢ 
 .«﴾(3451F2451)ﺮﻫﻢ ﺍﻟﻜﺎﻓﺮﻭﻥﻳﻌﺮﻓﻮﻥ ﻧﻌﻤﺔ ﷲ ﺛﻢ ﻳﻨﻜﺮﻭﻧﻬﺎ ﻭﺃﻛﺜ ﴿ﺍﻷﻋﺮﺍﺑﻲ ﻓﺄﻧﺰﻝ  ﷲ: 
 
 [ﺗﻌﻠﻴﻖ]
ﻟﻜﻦ ﺍﻟﻤﻌﻨ�ﻰ ﻻ ﺷ�ﻚ ،ﻩﺩﻭﻫﻮ ﺃﺛ�ﺮ ﻣﺮﺳ�ﻞ ﻣ�ﻊ ﺿ�ﻌﻒ ﺇﺳ�ﻨﺎ،ﺫﻛ�ﺮ ﺍﻟﻤﺆﻟ�ﻒ ﺭﺣﻤ�ﻪ ﷲ ﺃﺛ�ﺮﺍ ًﻭﺣ�ﺪﺍ ًﻓ�ﻲ ﺳ�ﺒﺐ ﻧ�ﺰﻭﻝ ﻫ�ﺬﻩ ﺍﻵﻳ�ﺔ 
 ﴾ ﺍﻷﻋﺮﺍﺏ ﺃﺷﺪ ﻛﻔﺮﺍ ًﻭﻧﻔﺎﻗﺎ ًﻭﺃﺟﺪﺭ ﺃﻥ ﻻ ﻳﻌﻠﻤﻮﺍ ﺣﺪﻭﺩ ﻣﺎ ﺃﻧﺰﻝ ﷲ ﻋﻠﻰ ﺭﺳ�ﻮﻟﻪ ﴿ﻓﺈﻥ ﷲ ﺗﻌﺎﻟﻰ ﻭﺻﻒ ﺍﻷﻋﺮﺍﺏ ﺑﻘﻮﻟﻪ ﺗﻌﺎﻟﻰ  ،ﺻﺤﻴﺢ
 ﻟﺘﻮﺑﺔ. ﺳﻮﺭﺓ ﺍ
ﻭﻟﻢ ﺃﺟﺪ ﺳﺒﺒﺎ ًﺁﺧﺮ ﻏﻴﺮ ﻣﺎ ﺫﻛﺮﻩ ﺍﻟﻤﺆﻟﻒ ﻭﺍﻟﻤﻌﻨﻰ ﻣﻦ ﺍﻵﻳﺔ ﻋﺎﻡ ﻓﻲ ﻛﻞ ﻣﻦ ﺃﻧﻜﺮ ﻧﻌ�ﻢ ﷲ ﺗﻌ�ﺎﻟﻰ ﺑﻌ�ﺪ ﺃﻥ ﻋﺮﻓﻬ�ﺎ ﻭﷲ ﺗﻌ�ﺎﻟﻰ  
 ﺃﻋﻠﻢ.
 
 ]ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮﻟﻶﻳﺔ[
ﺛ�ﻢ ،ﻣ�ﻦ ﻋﻨ�ﺪ ﷲﻭﻳﻌﺘﺮﻓ�ﻮﻥ ﺑﺄﻧﻬ�ﺎ ،ﺍﻟﺘﻲ ﺃﻧﻌ�ﻢ ﺑﻬ�ﺎ ﻋﻠﻴﻬﻢ،ﺃﻯ ﻳﻌ�ﺮﻑ ﻫ�ﺆﻻء ﺍﻟﻤﺸ�ﺮﻛﻮﻥ ﻧَِﻌ�ﻢ ﷲ ﺍﻟﻌﺪﻳ�ﺪﺓ ﴾ﻳﻌﺮﻓﻮﻥ ﻧﻌﻤﺔ ﷲ ﺛﻢ ﻳﻨﻜﺮﻭﻧﻬﺎ ﴿
 .ﺛﻢ ﺟﺤﺪﻭﻫﺎ ﻭﻛﺬﺑﻮﻩ،ﻋﺮﻓﻮﺍ ﻧﺒﻮﺗﻪ،�ﻧﻌﻤﺔ ُﷲ ﻫﻲ ﻣﺤﻤﺪ  :ﺍﻟﺴﺪﻱﻗﺎﻝ ﻭ،ﻳﻨﻜﺮﻭﻧﻬﺎ ﺑﻌﺒﺎﺩﺗﻬﻢ ﻏﻴﺮ ﺍﻟﻤﻨﻌﻢ
ﻭﺃﻣﺎ ﺃﻛﺜ�ﺮﻫﻢ ﻓﻤﺼ�ﺮﻭﻥ ﻋﻠ�ﻰ ﺍﻟﻜﻔ�ﺮ ،ﻭﻓﻴ�ﻪ ﺇﺷ�ﺎﺭﺓ ﺇﻟ�ﻰ ﺍﻥ ﺑﻌﻀ�ﻬﻢ ﻳﻬﺘ�ﺪﻱ ﻟﻺﺳ�ﻼﻡ،ﺃﻯ ﺃﻛﺜ�ﺮﻫﻢ ﻳﻤﻮﺗ�ﻮﻥ ﻛﻔﺎﺭﺍً ﴾ﻭﺃﻛﺜ�ﺮﻫﻢ ﺍﻟﻜ�ﺎﻓﺮﻭﻥ  ﴿
 .(4451F3451)ﻭﺍﻟﻀﻼﻝ
  
 
ﻥﱠ ٱﻟﱠ  َﻳَۡﻌﻠَُﻢ َﻣﺎ ﺗَۡﻔَﻌﻠُﻮَﻥ ٱﻟﱠ  ِﺇَِﺫﺍ َﻋٰ ﻬَﺪﺗﱡۡﻢ َﻭَﻻ ﺗَﻨﻘُُﻀﻮْﺍ ٱۡﻷَۡﻳَﻤٰ َﻦ ﺑَۡﻌَﺪ ﺗَۡﻮِﻛﻴِﺪﻫَﺎ َﻭﻗَۡﺪ َﺟَﻌۡﻠﺘُُﻢ ٱﻟﱠ  ََﻋﻠَۡﻴُﻜۡﻢ َﻛﻔِﻴًﻼﻭ ﺇِ َﻭﺃَۡﻭﻓُﻮْﺍ ﺑَِﻌۡﻬِﺪ  ﴿
 ﴾ ۱۹
 
 ـ ﺍﻵﻳﺔ.   (ﻭﺃﻭﻓﻮﺍ  :)ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ    
   .«(5451F4451)  �ﺑﻴﻌﺔ ﺍﻟﻨﺒﻲ ﻧﺰﻟﺖ ﻫﺬﻩ ﺍﻵﻳﺔ ﻓﻲ  :» ﻗﺎﻝﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮﻋﻦ ﺑﺮﻳﺪﺓ  [ﻙ] .746
 
 [ﺗﻌﻠﻴﻖ]
ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺃﺛﺮﺍ ًﻭﺍﺣﺪﺍ ًﻫﻨﺎ ﻭﻫﻮ ﻣﻊ ﺇﺭﺳﺎﻟﻪ ﺿﻌﻴﻒ ﺍﻹﺳﻨﺎﺩ ﺍﻵﻳﺔ ﻓﻴﻬﺎ ﺍﻷﻣﺮ ﺑﺎﻟﻮﻓﺎء ﺑﺎﻟﻌﻬﺪ ﻭﻗﺪ ﺟﺎء ﺍﻷﻣﺮ ﺑﺎﻟﻮﻓ�ﺎء ﺑﺎﻟﻌﻬ�ﺪ  
 ﻓﻲ ﻏﻴﺮ ﻣﺎ ﺁﻳﺔ ﻣﻦ ﺍﻟﻘﺮﺁﻥ.
 ﻭﻗﺪ ﻭﺭﺩ ﺳﺒﺐ ﺁﺧﺮ ﻓﻲ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ. 
 .(6451F5451)ﻧﺰﻟﺖ ﻓﻲ ﺣﻠﻒ ﺃﻫﻞ ﺍﻟﺠﺎﻫﻠﻴﺔ :ﺎﺩﺓﻣﺠﺎﻫﺪ ﻭﻗﺘﻗﺎﻝ: ﻗﺎﻝ ﻭﻫﻮ ﻣﺎ ﺃﻭﺭﺩﻩ ﺍﻹﻣﺎﻡ ﺍﻟﺜﻌﻠﺒﻲ  
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
 .ﻭﺃﺩﻭﻫﺎ ﻋﻠﻰ ﺍﻟﻮﻓﺎء ﻭﺍﻟﺘﻤﺎﻡ،ﺍﻟﻨﺎﺱ ﺃﻭﺃﻯ ﺣﺎﻓﻈﻮﺍ ﻋﻠﻰ ﺍﻟﻌﻬﻮﺩ ﺍﻟﺘﻲ ﻋﺎﻫﺪﺗﻢ ﻋﻠﻴﻬﺎ ﺍﻟﺮﺳﻮﻝ ﴾ﻭﺃﻭﻓﻮﺍ ﺑﻌﻬﺪ ﷲ ﺇﺫﺍ ﻋﺎﻫﺪﺗﻢ  ﴿
 .ﻰﺑﻌﺪ ﺗﻮﺛﻴﻘﻬﺎ ﺑﺬﻛﺮ ﷲ ﺗﻌﺎﻟ،ﺃﻯ ﻭﻻ ﺗﻨﻘﻀﻮﺍ ﺃﻳﻤﺎﻥ ﺍﻟﺒﻴﻌﺔ ﴾ﻭﻻ ﺗﻨﻘﻀﻮﺍ ﺍﻷﻳﻤﺎﻥ ﺑﻌﺪ ﺗﻮﻛﻴﺪﻫﺎ  ﴿
 .ﺃﻯ ﺟﻌﻠﺘﻢ ﷲ ﺷﺎﻫﺪﺍ ﻭﺭﻗﻴﺒﺎ ﻋﻠﻰ ﺗﻠﻚ ﺍﻟﺒﻴﻌﺔ ﴾ﻭﻗﺪ ﺟﻌﻠﺘﻢ ﷲ ﻋﻠﻴﻜﻢ ﻛﻔﻴﻼ ﴿
 .(7451F6451)ﻭﺳﻴﺠﺎﺯﻳﻜﻢ ﻋﻠﻴﻬﺎ،ﺃﻯ ﻋﻠﻴﻢ ﺑﺄﻓﻌﺎﻟﻜﻢ﴾ﺇﻥ ﷲ ﻳﻌﻠﻢ ﻣﺎ ﺗﻔﻌﻠﻮﻥ  ﴿
 
 _______________
 (311/ 2ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(2451) 
 ﻣﺮﺳﻞ،ﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ ﻣﺪﻟﺴﺎﻥ ﺻﺮﺣﺎ ﺑﺎﻟﺘﺤﺪﻳﺚ ﺻﻔﻮﺍﻥ ﺑﻦ ﺻﺎﻟﺢ ﻭﻛﺎﻥ ﻳﺴﻮﻱ ﻭﺍﻟﻮﻟﻴﺪ ﺑﻦ ﻣﺴﻠﻢ 7/5922ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ   (3451)
 (511/ 2ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(4451) 
 ﻩ ﺍﺑﻦ ﺟﺮﻳﺮ ﻣﻦ ﻁﺮﻳﻖ ﻋﺒﻴﺪ ﷲ ﺑﻦ ﻣﻮﺳﻰ ﻋﻦ ﺃﺑﻲ ﻟﻴﻠﻰ ﻋﻦ ﺑﺮﻳﺪﺓ،ﻭﺃﺑﻮ ﻟﻴﻠﻰ ﻫﺬﺍ ﻫﻮ ﻋﺒﺪ ﷲ  ﺑﻦ ﻣﻴﺴﺮﺓ ﺿﻌﻴﻒ. ﺇﺳﻨﺎﺩﻩ ﺿﻌﻴﻒ،ﺭﻭﺍ 41/461ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ  (5451)
 (83/ 6ﺍﻟﻜﺸﻒ ﻭﺍﻟﺒﻴﺎﻥ ﻋﻦ ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﺁﻥ )(6451) 
 (711/ 2ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(7451) 
 (372)
 
ۡﻴﻨَُﻜۡﻢ ﺃَﻥ ﺗَُﻜﻮَﻥ ﺃُﻣﱠ ﺔ ٌِﻫَﻲ ﺃَۡﺭﺑَٰﻰ ِﻣۡﻦ ﺃُﻣﱠ ٍﺔﻭ ﺎ ﺗَﺘﱠِﺨُﺬﻭَﻥ ﺃَۡﻳَﻤٰ ﻨَُﻜۡﻢ َﺩَﺧَﻼۢ ﺑَ َﻭَﻻ ﺗَُﻜﻮﻧُﻮْﺍ َﻛﭑﻟﱠﺘِﻲ ﻧَﻘََﻀۡﺖ َﻏۡﺰﻟَﻬَﺎ ِﻣۢﻦ ﺑَۡﻌِﺪ ﻗُﻮﱠ ٍﺓ ﺃَﻧَﻜٰ ﺜ ٗ ﴿
 29ﺁﻳﺔ ﴾ ۲۹ ﻟﱠ  ُﺑِِﻪۦﻭ َﻭﻟَﻴُﺒَﻴﱢﻨَﻦﱠ ﻟَُﻜۡﻢ ﻳَۡﻮَﻡ ٱۡﻟﻘِﻴَٰ َﻤِﺔ َﻣﺎ ُﻛﻨﺘُۡﻢ ﻓِﻴِﻪ ﺗَۡﺨﺘَﻠِﻔُﻮﻥ َﺇِﻧﱠَﻤﺎ ﻳَۡﺒﻠُﻮُﻛُﻢ ٱ
 
 ـ ﺍﻵﻳﺔ.   (ﻭﻻ ﺗﻜﻮﻧﻮﺍ  :)ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ  
ﻛﺎﻧ�ﺖ   ﺳ�ﻌﻴﺪﺓ ﺍﻷﺳ�ﺪﻳﺔ ﻣﺠﻨﻮﻧ�ﺔ ﺗﺠﻤ�ﻊ  :»ﻗ�ﺎﻝ ﺃﺑ�ﻲ ﺣﻔ�ﺺ ﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﻋﻦ ﺃﺑﻲ ﺑﻜ�ﺮ ﺑ�ﻦ  [ﻙ] .846
 .«(8451F7451)ﻭﻻ ﺗﻜﻮﻧﻮﺍ ﻛﺎﻟﺘﻲ ﻧﻘﻀﺖ ﻏﺰﻟﻬﺎ ﴿:ﻓﻨﺰﻟﺖ ﻫﺬﻩ ﺍﻵﻳﺔ،ﻭﺍﻟﻠﻴﻒﺍﻟﺸﻌﺮ 
 
 [ﺗﻌﻠﻴﻖ]
ﺭﻳﻄ�ﺔ ﺑﻨ�ﺖ ﻋﻤ�ﺮﻭ ﺑ�ﻦ ﻛﻌ�ﺐ ﺑ�ﻦ ﺳ�ﻌﺪ ﺑ�ﻦ ﺗ�ﻴﻢ ﺑ�ﻦ ﻭﻫ�ﺬﻩ ﺍﻟﻤ�ﺮﺃﺓ ﺍﺳ�ﻤﻬﺎ  .ﻫﺬﻩ ﺍﻵﻳ�ﺔﺃﻭﺭﺩ ﺍﻟﻤﺆﻟﻒ ﻫﺬﺍ ﺍﻷﺛﺮ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ  
 ﻞ ﺍﻟﺘﻔﺴﻴﺮ ﻋﻠﻰ ﺃﻥ ﺍﻵﻳﺔ ﻧﺰﻟﺖ ﻣﺜﻼ ًﻟﻜﻞ ﻣﻦ ﻳﻌﻤﻞ ﻋﻤﻼ ًﺛﻢ ﻳﻨﻘﻀﻪ.ﻟﻜﻦ ﺃﻛﺜﺮ ﺃﻫ،، ﻛﺎﻧﺖ ﺗﻔﻌﻞ ﺫﻟﻚ(9451F8451)ﻣﺮﺓ
ﺩﻝ ﻋﻠﻰ ﺫﻟﻚ ﺫﻛﺮ ﺍﻟﻤﺮﺃﺓ ﻭﻟﻮ ﻛﺎﻥ ﻧﺰﻟﺖ ﻣﺜﻼ ًﻋﺎﻣﺎ ًﻟﺬﻛﺮ ﺍﻟﺬﻱ ،ﻭﺍﻟﻈﺎﻫﺮ ﺃﻥ ﺍﻵﻳﺔ ﻧﺰﻟﺖ ﻓﻲ ﺍﻣﺮﺃﺓ ﻣﻌﻴﻨﺔ ﻭﺍﻟﻤﻌﻨﻰ ﻋﺎﻡ :ﻗﻠﺖ 
 ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ. .ﺍﻟﺬﻳﻦ ﺃﻭ
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
ﻭﻳُﺒﺮﻡ ،ﺷ�ﺒﻬﺖ ﺍﻵﻳ�ﺔ ﺍﻟ�ﺬﻯ ﻳﺤﻠ�ﻒ ﻭﻳﻌﺎﻫ�ﺪ،ﻫ�ﺬﺍ ﻣﺜ�ﻞ ﺿ�ﺮﺑﻪ ﷲ ﻟﻤ�ﻦ ﻧﻜ�ﺚ ﻋﻬﺪﻩ ﴾ﺑﻌﺪ ﻗﻮﺓ ﺃﻧﻜﺎﺛ�ﺎ َﻭﻻ ﺗﻜﻮﻧﻮﺍ ﻛﺎﻟﺘﻰ ﻧﻘﻀﺖ ﻏﺰﻟﻬﺎ ﻣﻦ  ﴿
 .(0551F9451)ﺛﻢ ﺗﺤﻠُﻪ ﺃﻧﻜﺎﺛﺎ َﺃﻯ ﺃﻧﻘﺎﺿﺎَ ،ﺑﺎﻟﻤﺮﺃﺓ ﺍﻟﺘﻰ ﺗﻐﺰﻝ ﻏﺰﻟﻬﺎ ﻭﺗﻔﺘﻠﻪ ﻣﺤﻜﻤﺎ،ﻋﻬﺪﻩ ﺛﻢ ﻳﻨﻘﻀﻪ
 
 ﴾ ۳۰۱َﻭﻫَٰ َﺬﺍ ﻟَِﺴﺎٌﻥ َﻋَﺮﺑِّﻲٞ ﻣﱡ ﺒِﻴٌﻦ  ﻳُۡﻠِﺤُﺪﻭَﻥ ﺇِﻟَۡﻴِﻪ ﺃَۡﻋَﺠِﻤﻲ ّٞٱﻟﱠِﺬﻱ ﻟﱢَﺴﺎُﻥ  َﻭﻟَﻘَۡﺪ ﻧَۡﻌﻠَُﻢ ﺃَﻧﱠﻬُۡﻢ ﻳَﻘُﻮﻟُﻮَﻥ ﺇِﻧﱠَﻤﺎ ﻳَُﻌﻠﱢُﻤﻪُۥ ﺑََﺸﺮ ٞۗ ﴿
 
 .ـ ﺍﻵﻳﺔ(ﻭﻟﻘﺪ ﻧﻌﻠﻢ  :)ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ    
ﻳﻌﻠ�ﻢ ﻗﻴﻨ�ﺎ ﺑﻤﻜ�ﺔ ﺍﺳ�ﻤﻪ  �ﻛ�ﺎﻥ ﺭﺳ�ﻮﻝ ﷲ  »: ﻗ�ﺎﻝﻋﺒ�ﺎﺱ  ﻋ�ﻦ ﺍﺑ�ﻦﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮ ﺑﺴﻨﺪ ﺿﻌﻴﻒ  [ﻙ] .946
: ﻘ�ﺎﻟﻮﺍﻋﻠﻴ�ﻪ ﻭﻳﺨ�ﺮﺝ ﻣ�ﻦ ﻋﻨ�ﺪﻩ ﻓﻳ�ﺪﺧﻞ  �ﻭﻛﺎﻥ ﺍﻟﻤﺸﺮﻛﻮﻥ ﻳﺮﻭﻥ ﺭﺳ�ﻮﻝ ﷲ ،ﻭﻛﺎﻥ ﺃﻋﺠﻤﻲ ﺍﻟﻠﺴﺎﻥ،ﺑﻠﻌﺎﻡ
 .«(1551F0551)ـ ﺍﻵﻳﺔ﴾ﻭﻟﻘﺪ ﻧﻌﻠﻢ ﺃﻧﻬﻢ ﻳﻘﻮﻟﻮﻥ ﺇﻧﻤﺎ ﻳﻌﻠﻤﻪ ﺑﺸﺮ  ﴿:ﻓﺄﻧﺰﻝ ﷲ،ﺇﻧﻤﺎ ﻳﻌﻠﻤﻪ ﺑﻠﻌﺎﻡ
ﻛ�ﺎﻥ ﻟﻨ�ﺎ ﻋﺒ�ﺪﺍﻥ :»ﻗ�ﺎﻝﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺣ�ﺎﺗﻢ ﻣ�ﻦ ﻁﺮﻳ�ﻖ ﺣﺼ�ﻴﻦ ﻋ�ﻦ ﻋﺒ�ﺪ ﷲ ﺑ�ﻦ ﻣﺴ�ﻠﻢ ﺍﻟﺤﻀ�ﺮﻣﻲ     .056
ﻭﻛ�ﺎﻥ ﺭﺳ�ﻮﻝ ،ﻭﻳﻌﻠﻤﺎﻥ ﻋﻠﻤﻬﻤﺎ ﻓﻜﺎﻧﺎ ﻳﻘﺮﺁﻥ ﻛﺘﺎﺑﻬﻤﺎ،(2551F1551)ﻭﻛﺎﻧﺎ ﺻﻘﻠﻴﻴﻦﻟﻪ ﻳﺴﺎﺭ ﻭﺍﻵﺧﺮ ﺟﺒﺮ ﻘﺎﻝ ﺃﺣﺪﻫﻤﺎ ﻳ
 .«(3551F2551)ﻓﻨﺰﻟﺖ،ﺇﻧﻤﺎ ﻳﻌﻠﻢ ﻣﻨﻬﻤﺎ: ﻘﺎﻟﻮﺍﻓ،ﻳﻤﺮ ﺑﻬﻤﺎ ﻓﻴﺴﺘﻤﻊ ﻗﺮﺍءﺗﻬﻤﺎ �ﷲ 
 
 [ﺗﻌﻠﻴﻖ]
ﻓ�ﻲ  �ﻋﻠ�ﻰ ﺍﻟﻨﺒ�ﻲ ﻭﻛﻞ ﻣﻨﻬﻤﺎ ﻳﺪﻻﻥ ﻋﻠﻰ ﺍﻓﺘ�ﺮﺍء ﺍﻟﻜﻔ�ﺎﺭ .ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺛﺮﻳﻦ ﻭﻫﻤﺎ ﻳﺸﺘﻤﻼﻥ ﻋﻠﻰ ﺳﺒﺒﻴﻦ ﻟﻠﻨﺰﻭﻝ 
ﺃﻣ�ﺎ   -ﻟ�ﻴﺲ ﻋﺮﺑ�ﻲ  – ﻬﻢ ﺑ�ﺄﻥ ﻫ�ﺬﻩ ﺍﻟﺒﺸ�ﺮ ﺍﻟ�ﺬﻱ ﺍﺩﻋ�ﻮﺍ ﺃﻥ ﺍﻟﻨﺒ�ﻲ ﺗﻌﻠ�ﻢ ﻣﻨ�ﻪ ﺃﻋﺠﻤ�ﻲﻓﺮﺩ ﷲ ﺗﻌ�ﺎﻟﻰ ﻋﻠ�ﻴ،ﺗﻠﻘﻲ ﺍﻟﻘﺮﺁﻥ ﻣﻦ ﺑﺸﺮ ﻣﺜﻠ�ﻪ ﻛﻮﻧﻪ
 ﺍﻟﻘﺮﺁﻥ ﺑﻤﺎ ﻓﻴﻪ ﻣﻦ ﺍﻟﻔﺼﺎﺣﺔ ﻭﺍﻟﺒﻼﻏﺔ ﻭﺍﻟﺒﻴﺎﻥ ﻓﻌﺮﺑﻲ ﻣﺒﻴﻦ.
 ﻭﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﻋﺪﺓ ﺃﻗﻮﺍﻝ ﻏﻴﺮ ﻣﺎ ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﻋﺪﻫﺎ ﺍﻹﻣﺎﻡ ﺍﺑﻦ ﺍﻟﺠﻮﺯﻱ ﺗﺴﻌﺔ. 
ﻭﻛﺎﻥ ﻗﺪ ﺃﺳﻠﻢ ،ﻤﺎ ﻳﺘﻌﻠّﻢ ﻣﺤّﻤﺪ ﻋﻦ ﻣﻤﻠﻮﻙ ﻛﺎﻥ ﻟﺤﻮﻳﻄﺐ ﺑﻦ ﻋﺒﺪ ﺍﻟﻌﺰﻯﺇﻧ »ﺍﻟﻤﺸﺮﻛﻮﻥﻗﺎﻝ  :ﺍﻟﻔﺮﺍءﻗﺎﻝ ﻭ :ﺍﻹﻣﺎﻡ ﺍﻟﺜﻌﻠﺒﻲﻗﺎﻝ  
 .«(4551F3551)ﻓﺄﻧﺰﻝ ﷲ ﺗﻌﺎﻟﻰ ﻫﺬﻩ ﺍﻵﻳﺔ .ﻭﻛﺎﻥ ﺃﻋﺠﻤﻲ،ﻓﺤﺴﻦ ﺇﺳﻼﻣﻪ
 .«(5551F4551)ﻳﻠﻘﻨﻪ ﺍﻟﻘﺮﺁﻥ �ﺍﻟﺮﺳﻮﻝ   ﻳﻌﻴﺶ ﻋﺒﺪ ﺑﻨﻲ ﺍﻟﺤﻀﺮﻣﻲ ﻛﺎﻥ ﺃﻭ»ﺍﻟﻌﺰ ﺑﻦ ﻋﺒﺪ ﺍﻟﺴﻼﻡ ﻓﻲ ﺗﻔﺴﻴﺮﻩ: ﻗﺎﻝ ﻭ 
ﻛ�ﺎﻥ ﺭﺳ�ﻮﻝ ﷲ ﺻ�ﻠّﻰ ّﷲ ﻋﻠﻴ�ﻪ ﻭﺳ�ﻠّﻢ ﻓﻴﻤ�ﺎ »:ﻋﻦ ﺍﺑﻦ ﺇﺳ�ﺤﺎﻕﻘﺎﻝ ﻣﻦ ﻫﺬﺍ ﻓﻭﻫﺬﺍ ﺍﻷﺛﺮ ﺃﺧﺮﺟﻪ ﺍﻹﻣﺎﻡ ﺍﻟﺜﻌﻠﺒﻲ ﺑﻴﺴﺎﻕ ﺃﻁﻮﻝ   
ﻗ�ﺎﻝ ﻭ ﻋﺒ�ﺪ ﻟ�ﺒﻌﺾ ﺑﻨ�ﻲ ﺍﻟﺤﻀ�ﺮﻣﻲ ﻭﻛ�ﺎﻥ ﻳﻘ�ﺮﺃ ﺍﻟﻜﺘ�ﺐ.،ﺧﻴﺮ :ﻟ�ﻪﻘﺎﻝ ﻳ،ﻣﺎ ﻳﺠﻠ�ﺲ ﻋﻨ�ﺪ ﺍﻟﻤ�ﺮﻭﺓ ﺇﻟ�ﻰ ﻏ�ﻼﻡ ﺭﻭﻣ�ﻲ ﻧﺼ�ﺮﺍﻧﻲ ﺑﻠﻐﻨﻲ ﻛﺜﻴﺮﺍً 
 .«(6551F5551)ﻰ ﻫﺬﻩ ﺍﻵﻳﺔﻓﺄﻧﺰﻝ ﷲ ﺗﻌﺎﻟ،ﻭﷲ ﻣﺎ ﻳﻌﻠﻢ ﻣﺤﻤﺪﺍ ﻛﺜﻴﺮﺍ ﻣﺎ ﻳﺄﺗﻲ ﺑﻪ ﺇّﻻ ﺧﻴﺮ ﺍﻟﻨﺼﺮﺍﻧﻲ :ﺍﻟﻤﺸﺮﻛﻮﻥ
ﻓﺄﻧﺰﻝ ،ﻭﷲ ﻣﺎ ﻳﻌﻠﻢ ﻣﺤﻤﺪﺍ ﻛﺜﻴﺮﺍ ﻣﺎ ﻳﺄﺗﻲ ﺑﻪ ﺇّﻻ ﺧﻴﺮ ﺍﻟﻨﺼ�ﺮﺍﻧﻲ» :ﺍﻟﻤﺸﺮﻛﻮﻥﻗﺎﻝ ﻭﻗﺎﻝ: ﺃﻭﺭﺩﻩ ﺍﻷﻣﺎﻡ ﺍﻟﺜﻌﻠﺒﻲ  :ﻭﺳﺒﺐ ﺁﺧﺮ 
 .«(7551F6551)ﷲ ﺗﻌﺎﻟﻰ ﻫﺬﻩ ﺍﻵﻳﺔ
ﻋﺒ�ﺪ ﺑﻨ�ﻲ  :ﻭﻛﺎﻧ�ﺖ ﻗ�ﺮﻳﺶ ﺗﻘ�ﻮﻝ،ﻭﻛ�ﺎﻥ ﺍﺳ�ﻤﻪ ﺟﺒﺮﺍ،ﻋﺒ�ﺪ ﻟﺒﻨ�ﻲ ﺍﻟﺤﻀ�ﺮﻣﻲ ﺻ�ﺎﺣﺐ ﻛﺘﺐ» :ﻭﻗﻴ�ﻞ: ﺍﻟﺮﺍﺯﻱﻗﺎﻝ :ﻭﺳﺒﺐ ﺁﺧﺮ 
 _______________
 ﻣﺮﺳﻞ  7/0032ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ   (8451)
 (171/ 01ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﻁﺒﻲ ـ  )(9451) 
 (711/ 2ﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )ﺻﻔﻮ(0551) 
 ﻳﺚﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ ﻣﺴﻠﻢ ﺑﻦ ﻛﻴﺴﺎﻥ ﺃﺑﻮ ﻋﺒﺪ ﷲ  ﺍﻟﻤﻼﺋﻲ،ﻭﻭﻗﻊ ﻓﻲ ﺍﻟﺮﻭﺍﻳﺔ ﻣﺴﻠﻢ ﺑﻦ ﻋﺒﺪ ﷲ  ﺍﻟﻤﻼﺋﻲ ﻭﻫﻮ  ﺧﻄﺄ ﻭﺍﻟﺼﻮﺍﺏ ﺍﻷﻭﻝ ﻭﻫﻮ ﺿﻌﻴﻒ ﺍﻟﺤﺪ 41/771ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ  (1551)
ﻭﺍﻟﻴﺎء ﺃﻳﻀﺎ ﻣﺸﺪﺩﺓ ﻭﺑﻌﺾ ﻳﻘﻮﻝ ﺑﺎﻟﺴﻴﻦ ﻭﺃﻛﺜﺮ ﺃﻫﻞ ﺻﻘﻠﻴﺔ ﻳﻔﺘﺤﻮﻥ ﺍﻟﺼﺎﺩ ﻭﺍﻟﻼﻡ ﻣﻦ ﻳﻌﻨﻰ ﻣﻦ ﻣﺪﻳﻨﺔ ﺻﻘﻠﻴﺔ ﻗﺎﻝ ﻳﺎﻗﻮﺕ ﺍﻟﺤﻤﻮﻱ:ﺻﻘﻠﻴﺔ ﺑﺜﻼﺙ ﻛﺴﺮﺍﺕ ﻭﺷﺘﺪﻳﺪ ﺍﻟﻼﻡ  (2551) 
ﻗﻠﺖ: ﻭﻫﺬﻩ ﺍﻟﻤﺪﻳﻨﺔ  5ﺑﻴﺮﻭﺕ ﻋﺪﺩ ﺍﻷﺟﺰﺍء:  –ﺍﻟﻤﺆﻟﻒ: ﻳﺎﻗﻮﺕ ﺑﻦ ﻋﺒﺪ ﷲ ﺍﻟﺤﻤﻮﻱ ﺃﺑﻮ ﻋﺒﺪ ﷲ ﺍﻟﻨﺎﺷﺮ: ﺩﺍﺭ ﺍﻟﻔﻜﺮ ( 614/ 3ﺟﺰﺍﺋﺮ ﺑﺤﺮ ﺍﻟﻤﻐﺮﺏ ﻣﻘﺎﺑﻠﺔ ﺇﻓﺮﻳﻘﻴﺔ ﻣﻌﺠﻢ ﺍﻟﺒﻠﺪﺍﻥ )
 ﻌﺮﺏ ﺇﻧﻤﺎ ﺃﺻﺒﺤﺖ ﻋﺮﺑﻴﺔ ﺑﺪﺧﻮﻝ ﺍﻹﺳﻼﻡ ﻓﻴﻬﺎ ﻓﻴﻤﺎ ﺑﻌﺪ.ﻭﻗﺘﺌﺬ ﻟﻢ ﺗﻜﻦ ﻣﻦ ﺑﻼﺩ ﺍﻟ
 ﻣﺮﺳﻞ ﻭﻟﻢ ﺃﺟﺪﻩ ﻓﻲ ﺍﻟﻜﺘﺐ ﺍﻟﻤﺴﻨﺪﻩ ﻓﻲ ﺍﻟﻨﺴﺨﺔ ﺍﻟﺘﻲ ﻋﻨﺪﻱ. (3551)
 (34/ 6ﺍﻟﻜﺸﻒ ﻭﺍﻟﺒﻴﺎﻥ ﻋﻦ ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﺁﻥ )(4551) 
 ( 085ﺗﻔﺴﻴﺮ ﺍﻟﻌﺰ ﺑﻦ ﻋﺒﺪ ﺍﻟﺴﻼﻡ  ) (5551) 
 (34/ 6ﺍﻟﻜﺸﻒ ﻭﺍﻟﺒﻴﺎﻥ ﻋﻦ ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﺁﻥ )(6551) 
 (34/ 6ﻟﻘﺮﺁﻥ )ﺍﻟﻜﺸﻒ ﻭﺍﻟﺒﻴﺎﻥ ﻋﻦ ﺗﻔﺴﻴﺮ ﺍ(7551) 
 (472)
 .«(8551F7551)ﺮﻣﻲ ﻳﻌﻠﻢ ﺧﺪﻳﺠﺔ ﻭﺧﺪﻳﺠﺔ ﺗﻌﻠﻢ ﻣﺤﻤﺪﺍﺍﻟﺤﻀ
ﻓﺮﺑﻤ�ﺎ ﻳﻘﻌ�ﺪ ،ﻟ�ﻪ ﺍﺑ�ﻦ ﻣﻴﺴ�ﺮﺓ ﻳ�ﺘﻜﻠّﻢ ﺑﺎﻟﺮﻭﻣﻲﻘ�ﺎﻝ ﻛﺎﻥ ﺑﻤﻜﺔ ﺭﺟﻞ ﻧﺼﺮﺍﻧﻲ ﻳ» :ﺍﻟﺴﺪﻱﻗﺎﻝ ﻭ :ﺍﻹﻣﺎﻡ ﺍﻟﺜﻌﻠﺒﻲﻗﺎﻝ  :ﻭﺳﺒﺐ ﺁﺧﺮ 
 .«(9551F8551)ﻓﻨﺰﻟﺖ ﻫﺬﻩ ﺍﻵﻳﺔ،ﺇﻧﻤﺎ ﻳﺘﻌﻠﻢ ﻣﺤّﻤﺪ ﻣﻨﻪ :ﺍﻟﻜﻔﺎﺭﻘﺎﻝ ﺇﻟﻴﻪ ﺭﺳﻮﻝ ﷲ ﺻﻠّﻰ ّﷲ ﻋﻠﻴﻪ ﻭﺳﻠّﻢ ﻓ
ﺇﻧﻤ�ﺎ  »ﻛ�ﺎﻧﻮﺍ ﻳﻘﻮﻟ�ﻮﻥ:  ﴾ﻟَِﺴﺎُﻥ ﺍﻟﱠِﺬﻱ ﻳُْﻠِﺤ�ُﺪﻭَﻥ ﺇِﻟَْﻴ�ِﻪ ﺃَْﻋَﺠِﻤ�ﻲﱞ  ﴿ﻣﺎﻡ ﺍﺑﻦ ﺟﺮﻳﺮ ﻋﻦ ﺍﻟﻀﺤﺎﻙ ﻳﻘﻮﻝ ﻓﻲ ﻗﻮﻟﻪﺍﻹﻗﺎﻝ  :ﻭﺳﺒﺐ ﺁﺧﺮ 
 .«(0651F9551)ﻳﻌﻠﱢﻤﻪ َﺳْﻠﻤﺎﻥ ﺍﻟﻔﺎﺭﺳﻲ
ﺇِﻧﱠَﻤ�ﺎ ﻳَُﻌﻠﱢُﻤ�ﻪ ُ ﴿ﻗ�ﺎﻝﺃﻥ ﺍﻟ�ﺬﻱ ﺫﻛ�ﺮ ﷲ ﺗﻌ�ﺎﻟﻰ ﺫﻛ�ﺮﻩ ﺃﻧ�ﻪ »ﺃﺧﺒﺮﻧ�ﻲ ﺳ�ﻌﻴﺪ ﺑ�ﻦ ﺍﻟﻤﺴ�ﻴّﺐ:  :ﺍﻹﻣ�ﺎﻡ ﺍﺑ�ﻦ ﺟﺮﻳ�ﺮﻗ�ﺎﻝ  :ﻭﺳ�ﺒﺐ ﺁﺧ�ﺮ 
ﻏﻴ�ﺮ ﺫﻟ�ﻚ  ﺃﻭﻋﺰﻳٌﺰ ﺣﻜﻴٌﻢ،  ﺃﻭﺳﻤﻴٌﻊ ﻋﻠﻴٌﻢ،  :�[ ﺇﻧﻤﺎ ﺍﻓﺘُﺘِﻦ ﺃﻧﻪ ﻛﺎﻥ ﻳﻜﺘﺐ ﺍﻟﻮﺣَﻲ، ﻓﻜﺎﻥ ﻳﻤﻠﻲ ﻋﻠﻴﻪ ﺭﺳﻮﻝ ﷲ 301]ﺳﻮﺭﺓ ﺍﻟﻨﺤﻞ:﴾ﺮ ٌﺑَﺸ َ
ﻋﺰﻳ�ﺰ  ﺃﻭﺳﻤﻴٌﻊ ﻋﻠﻴﻢ  ﺃﻭﻓﻴﻘﻮﻝ: ﺃﻋﺰﻳﺰ ﺣﻜﻴٌﻢ،  �ﻭﻫﻮ َﻋﻠﻰ ﺍﻟﻮﺣﻲ، ﻓﻴﺴﺘﻔﻬُﻢ ﺭﺳﻮَﻝ ﷲ  �ﻣﻦ ﺧﻮﺍﺗﻢ ﺍﻵﻱ، ﺛﻢ ﻳﺸﺘﻐﻞ ﻋﻨﻪ ﺭﺳﻮُﻝ ﷲ 
ﺇﻥ ﻣﺤﻤًﺪﺍ ﻭَﻛَﻞ ﺫﻟﻚ ﺇﻟّﻲ، ﻓﺄﻛﺘ�ُﺐ ﻣ�ﺎ ﺷ�ﺌُﺖ. ﻭﻫ�ﻮ ﺍﻟ�ﺬﻱ ﺫﻛ�ﺮ : ﻘﺎﻝﺃّﻱ ﺫﻟﻚ ﻛﺘﺒﺖ ﻓﻬﻮ ﻛﺬﻟﻚ. ﻓﻔﺘﻨﻪ ﺫﻟﻚ، ﻓ :�ﻟﻪ ﺭﺳﻮﻝ ﷲ ﻋﻠﻴﻢ؟ ﻓﻴﻘﻮﻝ 
 .«(1651F0651)ﻟﻲ ﺳﻌﻴﺪ ﺑﻦ ﺍﻟﻤﺴﻴﺐ ﻣﻦ ﺍﻟﺤﺮﻭﻑ ﺍﻟﺴﺒﻌﺔ
 .«(2651F1651)ﺍﺑﻦ ﺯﻳﺪ ﻗﺎﻟﻪ ،ﺍﻟﻨﱠﺼﺮﺍﻧﻲ« ﺑُﺤﻨّﺲ»ﻘﺎﻝ ﺃﻧﻬﻢ َﻋﻨَﻮﺍ ﺑﻪ ﺭﺟﻼ ًﺣّﺪﺍﺩﺍ ًﻛﺎﻥ ﻳ»ﺍﺑﻦ ﺍﻟﺠﻮﺯﻱ ﻗﺎﻟﻪ ﻭﺳﺒﺐ ﺁﺧﺮ:  
ﻳﺠﻠﺲ ﻟﻬﺆﻻء ﺍﻷﻋﺎﺟﻢ ﻣﻦ ﺃﺟﻞ ﺃﻥ ﻳ�ﺪﻋﻮﻫﻢ ﺇﻟ�ﻰ ﺍﻹﺳ�ﻼﻡ  �ﻗﻠﺖ: ﻭﻛﻞ ﻫﺬﻩ ﺍﻷﺳﺒﺎﺏ ﻻ ﺗﻌﺎﺭﺽ ﺑﻴﻨﻬﺎ ﺍﻟﺒﺘﺔ ﻓﺈﻥ ﻛﺎﻥ ﺍﻟﻨﺒﻲ  
ﻓ�ﺈﻥ ﺫﻟ�ﻚ ﻣ�ﻦ ﺍﻓﺘ�ﺮﺍءﻫﻢ ﻋﻠ�ﻰ ﷲ ﻭﻋﻠ�ﻰ ،ﻏﻴ�ﺮ ﺫﻟﻚ ﺃﻭﻋﻠﻤﺘ�ﻪ ﺧﺪﻳﺠ�ﺔ :ﻗ�ﺎﻟﻮﺍﻭﺳ�ﻮﺍء  �ﻓﺠﻠ�ﺲ ﻣﻌﻬ�ﻢ ﺍﻟﻨﺒ�ﻲ  ﺳﻮﺍء ﺃﺳﻠﻤﻮﺍ ﺃﻡ ﻟ�ﻢ ﻳﺴ�ﻠﻤﻮﺍ.
 .ﻋﻦ ﺍﻟﻘﺮﺁﻥﻨﻔﻴﺮ ﺍﻟﻨﺎﺱ ﺭﺳﻮﻟﻪ ﺍﻟﻜﺬﺏ ﻭﻣﺤﺎﻭﻟﺘﻬﻢ ﻟﺘ
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
ﻭﺩﻋﻮﺍﻫﻢ ﺃﻥ ﻫﺬﺍ ﺍﻟﻘ�ﺮﺁﻥ ﻣ�ﻦ ﺗﻌﻠ�ﻴﻢ )ﺟﻨ�ﺮ ﺍﻟﺮﻭﻣ�ﻲ ( ،ﺓ ﺍﻟﻤﺸﺮﻛﻴﻦ ﺍﻟﺸﻨﻴﻌﺔﻘﺎﻝ ﺃﻯ ﻗﺪ ﻋﻠﻤﻨﺎ ﻣ ﴾ﻭﻟﻘﺪ ﻧﻌﻠﻢ ﺃﻧﻬﻢ ﻳﻘﻮﻟﻮﻥ ﺇﻧﻤﺎ ﻳﻌﻠﻤﻪ ﺑﺸﺮ  ﴿
  :ﻭﻗﺪ ﺭًﺩ ﺗﻌﺎﻟﻰ ﻋﻠﻴﻬﻢ ﺑﻘﻮﻟﻪ
 .ﺇﻟﻴﻪ ﺍﻟﺘﻌﻠﻴﻢ ﺃﻋﺠﻤﻰ ﻭﻳﻨﺴﺒﻮﻥ،ﺃﻯ ﻟﺴﺎﻥ ﺍﻟﺬﻱ ﻳﺰﻋﻤﻮﻥ ﺃﻧﻪ ﻋﻠﻤﻪ ﺍﻟﻘﺮﺁﻥ﴾ﻟﺴﺎﻥ ﺍﻟﺬﻯ ﻳﻠﺤﺪﻭﻥ ﺇﻟﻴﻪ ﺃﻋﺠﻤﻲ  ﴿
ﺃﻥ ﻳُﻌﻠ�ﻢ ﻣﺤﻤ�ﺪﺍ ًﻫ�ﺬﺍ ﺍﻟﻜﺘ�ﺎﺏ ،ﻓﻜﻴﻒ ﻳﻤﻜ�ﻦ ﻟﻤ�ﻦ ﻟﺴ�ﺎﻧﻪ ﺃﻋﺠﻤ�ﻰ،ﺃﻯ ﻭﻫ�ﺬﺍ ﺍﻟﻘ�ﺮﺁﻥ ﻋﺮﺑ�ﻰ ﻓ�ﻰ ﻏﺎﻳ�ﺔ ﺍﻟﻔﺼ�ﺎﺣﺔ ﴾ﻭﻫﺬﺍ ﻟﺴﺎﻥ ﻋﺮﺑﻲ ﻣﺒﻴﻦ ﴿
 .!؟(3651F2651)ﻗﻲ ﻓﺼﺎﺣﺘﻪ ﻭﺑﻴﺎﻧﻪ،ﻭﻣﻦ ﺃﻳﻦ ﻟﻸﻋﺠﻤﻲ ﺃﻥ ﻳﺬﻭﻕ ﺑﻼﻏﺔ ﻫﺬﺍ ﺍﻟﻜﺘﺎﺏ ﺍﻟﻤﻌﺠﺰ ؟ﺍﻟﻌﺮﺑﻦ ﺍﻟﻤﺒﻴﻦ
 
ﺍ ﻓََﻌﻠَۡﻴِﻬۡﻢ َﻏَﻀٞﺐ ﻣﱢ َﻦ ُﻣۡﻄَﻤﺌِﻦﱡۢ ﺑِﭑۡﻹِ ﻳَﻤٰ ِﻦ َﻟَٰ ِﻜﻦ ﻣﱠﻦ َﺷَﺮَﺡ ﺑِﭑۡﻟُﻜۡﻔِﺮ َﺻۡﺪﺭ ٗ ﻳَﻤٰ ﻨِِﻪٓۦ ﺇِﻻﱠ َﻣۡﻦ ﺃُۡﻛِﺮﻩ ََﻭﻗَۡﻠﺒُﻪُۥَﻣﻦ َﻛﻔََﺮ ﺑِﭑﻟﱠ  ِِﻣۢﻦ ﺑَۡﻌِﺪ ﺇِ  ﴿
 ﴾  ٦۰۱ ﻟﱠ  َِﻭﻟَﻬُۡﻢ َﻋَﺬﺍٌﺏ َﻋِﻈﻴﻢ ٞٱ
 
    .ﺍﻵﻳﺔ-(ﺇﻻ ﻣﻦ ﺃﻛﺮﻩ ﻭﻗﻠﺒﻪ ﻣﻄﻤﺌﻦ ﺑﺎﻹﻳﻤﺎﻥ  :)ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ      
ﺃﻥ ﻳﻬ��ﺎﺟﺮ ﺇﻟ��ﻰ ﺍﻟﻤﺪﻳﻨ��ﺔ ﺃﺧ��ﺬ  �ﻟﻤ��ﺎ ﺃﺭﺍﺩ ﺍﻟﻨﺒ��ﻲ  »: ﻗ��ﺎﻝﻋﺒ��ﺎﺱ  ﻋ��ﻦ ﺍﺑ��ﻦﻦ ﺃﺑ��ﻲ ﺣ��ﺎﺗﻢ ﺃﺧ��ﺮﺝ ﺍﻵﻳ��ﺔ ﺍﺑ�� .156
ﻓﻠﻤﺎ ﺭﺟ�ﻊ ﺇﻟ�ﻰ ﺭﺳ�ﻮﻝ ،ﻟﻬ�ﻢ ﻛﻠﻤ�ﺔ ﺃﻋﺠﺒ�ﺘﻬﻢ ﺗﻘﻴ�ﺔ: ﻘﺎﻝﻓﺄﻣﺎ ﻋﻤﺎﺭ ﻓ،ﻭﻋﻤﺎﺭﺑﻦ ﻳﺎﺳﺮﺍﻟﻤﺸﺮﻛﻮﻥ ﺑﻼﻻ ًﻭﺧﺒﺎﺑﺎ ً
ﻻ ﻣ�ﻦ ﺇ  ﴿:ﻻ ﻓ�ﺄﻧﺰﻝ ﷲ : ﻗ�ﺎﻝ .«؟ﺃﻛﺎﻥ ﻣﻨﺸﺮﺣﺎ ًﺑﺎﻟﺬﻱ ﻗﻠ�ﺖ،ﻛﻴﻒ ﻛﺎﻥ ﻗﻠﺒﻚ ﺣﻴﻦ ﻗﻠﺖ :»ﻘﺎﻝ ﻓ،ﺣﺪﺛﻪ �ﷲ 
 .«﴾(4651F3651)ﺃﻛﺮﻩ ﻭﻗﻠﺒﻪ ﻣﻄﻤﺌﻦ ﺑﺎﻹﻳﻤﺎﻥ
ﻓﻜﺘﺐ ﺇﻟﻴﻬﻢ ﺑﻌﺾ ﺍﻟﺼ�ﺤﺎﺑﺔ  ،ﻧﺰﻟﺖ ﻫﺬﻩ ﺍﻵﻳﺔ ﻓﻲ ﺃﻧﺎﺱ ﻣﻦ ﺃﻫﻞ ﻣﻜﺔ ﺁﻣﻨﻮﺍ :» ﻗﺎﻝ ﻋﻦ ﻣﺠﺎﻫﺪ ﻭﺃﺧﺮﺝ  .256
ﻓﻔﻴﻬﻢ ،ﻓﺄﺩﺭﻛﺘﻬﻢ ﻗﺮﻳﺶ ﺑﺎﻟﻄﺮﻳﻖ ﻓﻔﺘﻨ�ﻮﻫﻢ ﻓﻜﻔ�ﺮﻭﺍ ﻣﻜ�ﺮﻫﻴﻦ،ﻓﺨﺮﺟﻮﺍ ﻳﺮﻳﺪﻭﻥ ﺍﻟﻤﺪﻳﻨﺔ،ﺃﻥ ﻫﺎﺟﺮﻭﺍﺑﺎﻟﻤﺪﻳﻨﺔ 
 .«(5651F4651)ﻧﺰﻟﺖ ﻫﺬﻩ ﺍﻵﻳﺔ
ﻛﺎﻥ ﻋﻤﺎﺭ ﺑﻦ ﻳﺎﺳﺮ ﻳﻌﺬﺏ ﺣﺘ�ﻰ ﻻ ﻳ�ﺪﺭﻱ :»ﻗﺎﻝ ﺑﻦ ﺍﻟﺤﻜﻢ  ﻋﻦ ﻋﻤﺮ ﺍﻟﻄﺒﻘﺎﺕ  ﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺳﻌﺪ ﻓﻲ [ﻙ] .356
ﻳﻌ��ﺬﺏ ﺣﺘ��ﻰ ﻻ ﻳ��ﺪﺭﻱ ﻣ��ﺎ  (6651F5651)ﻭﻛ��ﺎﻥ ﺻ��ﻬﻴﺐ ﻳﻌ��ﺬﺏ ﺣﺘ��ﻰ ﻻ ﻳ��ﺪﺭﻱ ﻣ��ﺎ ﻳﻘﻮﻝ،ﻭﻛ��ﺎﻥ ﺃﺑ��ﻮ ﻓﻜﻴﻬ��ﺔ،ﻣ��ﺎ ﻳﻘﻮﻝ
ﺛﻢ ﺇﻥ ﺭﺑﻚ ﻟﻠﺬﻳﻦ ﻫﺎﺟﺮﻭﺍ ﻣ�ﻦ  ﴿:ﻭﻓﻴﻬﻢ ﻧﺰﻟﺖ ﻫﺬﻩ ﺍﻵﻳﺔ،ﻭﺑﻼﻝ ﻭﻋﺎﻣﺮ ﺑﻦ ﻓﻬﻴﺮﺓ ﻭﻗﻮﻡ ﻣﻦ ﺍﻟﻤﺴﻠﻤﻴﻦ،ﻳﻘﻮﻝ
 .«﴾(7651F6651)ﺑﻌﺪ ﻣﺎ ﻓﺘﻨﻮﺍ
 
 [ ﺗﻌﻠﻴﻖ]
ﻭﺍﻟﺜﺎﻟ�ﺚ ﴾ﺇﻻ ﻣ�ﻦ ﺇﻛﺮﻩ ﴿ﻓﺄﻣﺎ ﺍﻷﻭﻻﻥ ﻓﻬﻤﺎ ﻣﺘﻌﻠﻘﺎﻥ ﺑﻘﻮﻟﻪ ﺗﻌﺎﻟﻰ .ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺛﻼﺛﺔ ﺁﺛﺎﺭ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ 
 _______________
  (172/ 02ﻣﻔﺎﺗﻴﺢ ﺍﻟﻐﻴﺐ )(8551) 
 (44/ 6ﺍﻟﻜﺸﻒ ﻭﺍﻟﺒﻴﺎﻥ ﻋﻦ ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﺁﻥ )(9551) 
 (003/ 71ﺟﺎﻣﻊ ﺍﻟﺒﻴﺎﻥ )ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ( )(0651) 
 (45/ 1ﺟﺎﻣﻊ ﺍﻟﺒﻴﺎﻥ )ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ( )(1651) 
 (394/ 4ﺯﺍﺩ ﺍﻟﻤﺴﻴﺮ )(2651) 
 (811/ 2ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(3651) 
 ﻟﻢ ﺃﺟﺪ ﻟﻪ ﺇﺳﻨﺎﺩﺍ ﻓﻲ ﺍﻟﻨﺴﺨﺔ،ﻟﻜﻦ ﺍﺑﻦ ﻛﺜﻴﺮ ﺍﺧﺘﺼﺮﻩ ﻓﻘﺎﻝ: ﻭﻗﺪ ﺭﻭﻱ ﺍﻟﻌﻮﻓﻲ ﻋﻦ ﺍﺑﻦ ﻋﺒﺎﺱ ـ ﻓﺬﻛﺮﻩ ﻣﺨﺘﺼﺮﺍ ﻭﺍﻟﻌﻮﻓﻲ ﺿﻌﻴﻒ. 7/3032ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ   (4651)
 ﻣﺮﺳﻼ. 7/4032ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ   (5651)
ﻫﺰﺋﺖ ﻣﻨﻬﻢ ﻗﺮﻳﺶ.  ﺭ ﻣﻮﻟﻰ ﺻﻔﻮﺍﻥ ﻭﺃﺷﺒﺎﻫﻬﻢ ﺇﺫﺍ ﺟﻠﺲ ﻣﻊ ﺍﻟﻤﺴﺘﻀﻌﻔﻴﻦ: ﺧﺒﺎﺏ، ﻭﻋﻤﺎﺭ، ﻭﺃﺑﻲ ﻓﻜﻴﻬﺔ ﻳﺴﺎ  �ﻫﻮ ﻳﺴﺎﺭ ﺃﺑﻮ ﻓﻜﻴﻬﺔ، ﻣﻮﻟﻰ ﺻﻔﻮﺍﻥ ﺑﻦ ﺃﻣﻴﺔ. ﻭﻛﺎﻥ ﺍﻟﻨﺒﻲ  (6651) 
ﻫـ ﻋﺪﺩ 036ﺍﻟﻤﺆﻟﻒ: ﺃﺑﻮ ﺍﻟﺤﺴﻦ ﻋﻠﻲ ﺑﻦ ﻣﺤﻤﺪ ﺑﻦ ﻋﺒﺪ ﺍﻟﻜﺮﻳﻢ ﺑﻦ ﻋﺒﺪ ﺍﻟﻮﺍﺣﺪ ﺍﻟﺸﻴﺒﺎﻧﻲ ﺍﻟﺠﺰﺭﻱ ﺍﻟﻤﻌﺮﻭﻑ ﺑـ ) ﺍﺑﻦ ﺍﻷﺛﻴﺮ ( ﺳﻨﺔ ﺍﻟﻮﻻﺩﺓ: ﺳﻨﺔ ﺍﻟﻮﻓﺎﺓ:( 635/ 5ﺃﺳﺪ ﺍﻟﻐﺎﺑﺔ )
 ﻡ ﺭﻗﻢ ﺍﻟﻄﺒﻌﺔ:ﺍﻷﻭﻟﻰ ﺍﻟﻤﺤﻘﻖ:ﻋﺎﺩﻝ ﺃﺣﻤﺪ ﺍﻟﺮﻓﺎﻋﻲ 6991 ﻫـ  7141:ﺑﻴﺮﻭﺕ/ ﻟﺒﻨﺎﻥ ﺳﻨﺔ ﺍﻟﻨﺸﺮ:+ ﻓﻬﺎﺭﺱ( ﺍﻟﻨﺎﺷﺮ:ﺩﺍﺭ ﺇﺣﻴﺎء ﺍﻟﺘﺮﺍﺙ ﺍﻟﻌﺮﺑﻲ ﻣﺪﻳﻨﺔ ﺍﻟﻨﺸﺮ7) 8ﺍﻷﺟﺰﺍء:
ﻗﻠﺖ:ﻓﻲ ﺇﺳﻨﺎﺩﻩ ﻣﺤﻤﺪ ﺑﻦ ﻋﻤﺮ ﻏﻴﺮ ﻣﻨﺴﻮﺏ ﻭﻫﻮ ﺍﻟﻮﺍﻗﺪﻱ ﺍﻟﻤﻌﺮﻭﻑ،ﻣﺘﺮﻭﻙ ﺍﻟﺤﺪﻳﺚ ﻭﺃﻳﻀﺎ ﻓﺈﻥ ﺻﻮﺭﺗﻪ ﺻﻮﺭﺓ ﺍﻟﻤﺮﺳﻞ،ﻗﺎﻝ ﻋﻤﺮ ﺑﻦ ﺍﻟﺤﻜﻢ:ﻛﺎﻥ  3/842ﺍﻟﻄﺒﻘﺎﺕ ﺍﻟﻜﺒﺮﻯ  (7651)
 ﻋﻤﺎﺭ ﻳﻌﺬﺏ ـ ﻓﺬﻛﺮﻩ
 (572)
 
 .﴾ﺛﻢ ﺇﻥ ﺭﺑﻚ ﻟﻠﺬﻳﻦ ﻫﺎﺟﺮﻭﺍ ﻣﻦ ﺑﻌﺪ ﻣﺎ ﻓﺘﻨﻮﺍ ﴿ﻣﺘﻌﻠﻖ ﺑﻘﻮﻟﻪ ﺗﻌﺎﻟﻰ 
 ﻥ ﻗﻠﺒﻪ ﻣﻄﻤﺌﻦ ﺑﺎﻹﻳﻤﺎﻥ. ﻭﻫﺬﻩ ﺍﻵﺛﺎﺭ ﺗﺪﻝ ﻋﻠﻰ ﺃﻥ ﺍﻟﻤﻜﺮﻩ ﻣﻌﺬﻭﺭ ﻭﺇﻥ ﻧﻄﻖ ﻟﺴﺎﻧﻪ ﺑﻜﻠﻤﺔ ﺍﻟﻜﻔﺮ ﺇﻥ ﻛﺎ 
ﻧﺰﻟ�ﺖ ﻓ�ﻲ ﻋﻤ�ﺎﺭ ﺑ�ﻦ ﻳﺎﺳ�ﺮ، ﻭﺫﻟ�ﻚ ﺃﻥ »ﺍﺑ�ﻦ ﻋﺒ�ﺎﺱ: ﻗ�ﺎﻝ ﺍﻹﻣﺎﻡ ﺍﻟﻮﺍﺣﺪﻱ: ﻘﺎﻝ ﻭﻗﺪ ﺭﻭﻯ ﺃﺛﺮ ﻋﻤﺎﺭ ﺑﺴﻴﺎﻕ ﺃﻓﻀﻞ ﻣﻤﺎ ﻫﻨﺎ ﻓ 
ﺍﻟﻤﺸﺮﻛﻴﻦ ﺃﺧﺬﻭﻩ ﻭﺃﺑﺎﻩ ﻳﺎﺳﺮﺍ ﻭﺃﻣﻪ ﺳﻤﻴﺔ ﻭﺻﻬﻴﺒﺎ ﻭﺑﻼﻻ ﻭﺧﺒﺎﺑ�ﺎ ﻭﺳ�ﺎﻟﻤﺎ، ﻓﺄﻣ�ﺎ ﺳ�ﻤﻴﺔ ﻓﺈﻧﻬ�ﺎ ﺭﺑﻄ�ﺖ ﺑ�ﻴﻦ ﺑﻌﻴ�ﺮﻳﻦ ﻭﻭﺟ�ﺊ ﻗﺒﻠﻬ�ﺎ ﺑﺤﺮﺑ�ﺔ، 
ﺃﺳﻠﻤﺖ ﻣﻦ ﺃﺟﻞ ﺍﻟﺮﺟﺎﻝ ﻓﻘﺘﻠﺖ ﻭﻗﺘﻞ ﺯﻭﺟﻬﺎ ﻳﺎﺳﺮ ﻭﻫﻤﺎ ﺃﻭﻝ ﻗﺘﻴﻠﻴﻦ ﻗﺘﻼ ﻓﻲ ﺍﻻﺳﻼﻡ، ﻭﺃﻣﺎ ﻋﻤﺎﺭ ﻓﺈﻧﻪ ﺃﻋﻄﺎﻫﻢ ﻣﺎ ﺃﺭﺍﺩﻭﺍ  ﻭﻗﻴﻞ ﻟﻬﺎ: ﺇﻧﻚ
ﻛﻼ ﺇﻥ ﻋﻤﺎﺭﺍ ﻣﻠﺊ ﺇﻳﻤﺎﻧﺎ ﻣ�ﻦ ﻗﺮﻧ�ﻪ ﺇﻟ�ﻰ ﻗﺪﻣ�ﻪ ﻭﺍﺧ�ﺘﻠﻂ ﺍﻻﻳﻤ�ﺎﻥ : ﻘﺎﻝﺑﻠﺴﺎﻧﻪ ﻣﻜﺮﻫﺎ، ﻓﺄﺧﺒﺮ ﺍﻟﻨﺒﻲ ﺻﻠﻰ ﷲ ﻋﻠﻴﻪ ﻭﺳﻠﻤﺒﺄﻥ ﻋﻤﺎﺭﺍ ﻛﻔﺮ، ﻓ
ﺇﻥ ﻋﺎﺩﻭﺍ ﻟﻚ ﻓﻌﺪ ﻟﻬﻢ : ﻗﺎﻝﻭﻫﻮ ﻳﺒﻜﻲ، ﻓﺠﻌﻞ ﺭﺳﻮﻝ ﷲ، ﻋﻠﻴﻪ ﺍﻟﺼﻼﺓ ﻭﺍﻟﺴﻼﻡ ﻳﻤﺴﺢ ﻋﻴﻨﻴﻪ، ﻭ �ﷲ ﺑﻠﺤﻤﻪ ﻭﺩﻣﻪ، ﻓﺄﺗﻰ ﻋﻤﺎﺭ ﺭﺳﻮﻝ 
 .«(8651F7651)ﺑﻤﺎ ﻗﻠﺖ، ﻓﺄﻧﺰﻝ ﷲ ﺗﻌﺎﻟﻰ ﻫﺬﻩ ﺍﻵﻳﺔ
 .ﻭﻗﺪ ﺟﺎء ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﺍﻵﻳﺔ ﻏﻴﺮ ﻣﺎ ﺫﻛﺮﻩ ﺍﻟﻤﺆﻟﻒ ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﻋﻴﺎﺵ ﺍﺑﻦ ﺃﺑﻲ ﺭﺑﻴﻌﺔ 
ﺍﻷﻭﻟ�ﻴﻦ ]ﻭ ﺃﻟﺠ�ﺄ ﻳﻀ�ﺮﺑﻪ [ ﺃﻥ ﻳﻜ�ﻮﻥ ﺑﻠ�ﻎ ﻣ�ﺎ ﺑﻠ�ﻎ ﺃﺻ�ﺤﺎﺑﻪ ﻫ�ﺬﻩ ]ﺍﻟﻔﻌﻠ�ﺔ[ ﻭﻛﺎﻥ ﻋﻴﺎﺵ ﻣﻦ ﺍﻟﻤﻬﺎﺟﺮﻳﻦ » :ﺍﻹﻣﺎﻡ ﺍﻟﺜﻌﻠﺒﻲﻗﺎﻝ  
ﻓﻘﺪﻡ ﻋﻠﻴﻪ ﺃﺑﻮ ﺟﻬﻞ ﻭﻛﺎﻥ ﺃﺧ�ﺎﻩ : ﻗﺎﻝﻓﺤﻠﻔﺖ ﺃﻥ ﻻ ﺗﺄﻛﻞ ﺧﺒﺰﺍ ﻭﻻ ﺗﺴﺘﻈﻞ ﺑﻈﻞ ﺣﺘّﻰ ﻳﺮﺟﻊ ﺇﻟﻴﻬﺎ ﺍﺑﻨﻬﺎ ،ﻭﻛﺎﻥ ﻗﺪﻡ ﻣﻬﺎﺟﺮﺍ ﻭﻛﺎﻥ ﺑﺮﺍ ﺑﺄﻣﻪ
ﺑﻠ�ﻰ  :ﺍﺑﻨﻬ�ﺎﻘﺎﻝ ﻓ،ﻭﻟ�ﻮ ﻗ�ﺪ ﺷﻤﺴ�ﺖ [ ﻣ�ﺎ ﺍﺳ�ﺘﻈﻠﺖ ﺃﻣﻚ ]ﻟﻮ ﻗ�ﺪ ﺟﺎﻋ�ﺖ ﻣ�ﺎ ﺃﻛﻠ�ﺖ :ﻟﻪ ﺃﺑﻮ ﺟﻬﻞﻘﺎﻝ ﻷﻣﻪ ﻭﺭﺟﻞ ﺁﺧﺮ ﻓﺄﺭﺍﺩ ﺃﻥ ﻳﺮﺟﻊ ﻣﻌﻪ ﻓ
ﻓﺈﻧﻪ ﻻ ﻳﺰﺍﻝ ﻟﻚ ﻣﻦ ﺃﻣﺮﻙ ﺍﻟﻨﺼﻒ ﻣﺎ ﻟﻢ ﺗﻌﻂ ﺭﺍﺣﻠﺘﻚ ﺃﺣﺪﺍ ﻓﺎﻧﻄﻠﻖ ﻫ�ﻮ ،ﺃﻣﺎ ﺇﺫﺍ ﺃﺗﻴﺖ ﻓﻼ ]ﺗﻌﻄﻴﻦ ﺭﺍﺣﻠﺘﻚ [ ﺃﺣﺪﺍ: ﻘﺎﻝﺃﻟﻘﺎﻫﺎ ﺛّﻢ ﺃﺭﺟﻊ. ﻓ
ﻮﻝ ﻛ�ﻞ ﻭﺍﺣ�ﺪ ﻣ�ﻨﻬﻢ ﻋﻠ�ﻰ ﻟﻮ ﺗﺤّﻮﻝ ﻛﻞ ﻭﺍﺣﺪ ﻣﻨﺎ ﻋﻠﻰ ﺭﺍﺣﻠﺔ ﺻﺎﺣﺒﻪ ﻓﺘﺤ� :ﺃﺑﻮ ﺟﻬﻞﻗﺎﻝ ﻓﻠﻤﺎ ﻛﺎﻧﻮﺍ ﺑﺒﻌﺾ ﺍﻟﻄﺮﻳﻖ ،ﻭﺃﺑﻮ ﺟﻬﻞ ﻭﺍﻟﺮﺟﻞ
ﺛّﻢ ،ﺭﺍﺣﻠﺔ ﺻﺎﺣﺒﻪ ﻓﺴﺎﺭﻭﺍ.ﻭﺿﺮﺑﻪ ﺃﺑﻮ ﺟﻬﻞ ﺑﺎﻟﺴ�ﻮﻁ ﻋﻠ�ﻰ ﺭﺃﺳ�ﻪ ﻭﺣﻠّﻔ�ﻪ ﺑ�ﺎﻟﻼﺕ ﻭﺍﻟﻌ�ﺰﻯ ﻓﻠ�ﻢ ﻳ�ﺰﻝ ﺑ�ﻪ ﺣﺘ�ّﻰ ﺃﻋﻄ�ﺎﻩ ﺍﻟ�ﺬﻱ ﺃﺭﺍﺩ ﺑﻠﺴ�ﺎﻧﻪ
 .«﴾(9651F8651)َﻣْﻦ َﻛﻔََﺮ ﺑِﺎﻟﱠ  ِِﻣْﻦ ﺑَْﻌِﺪ ﺇِﻳﻤﺎﻧِﻪ ِ ﴿ﻭﻓﻴﻪ ﻧﺰﻟﺖ ﻫﺬﻩ ﺍﻵﻳﺔ،ﺍﻧﻄﻠﻖ ﻓﺮﺟﻊ
ﻓﺄﻧﺰﻝ ﷲ ﺗﻌ�ﺎﻟﻰ ،ﻓﻜﻞ ﻣﻨﻬﻢ ﻣﻤﻦ ﺃﻛﺮﻩ ﻋﻠﻰ ﺩﻳﻨ�ﻪ،ﻋﻴﺎﺵ ﺃﻭﺧﺒﺎﺏ  ﺃﻭﺑﻼﻝ  ﺃﻭﻓﺴﻮﺍء ﻋﻤﺎﺭ .ﺗﻌﺎﺭﺽ ﺑﻴﻦ ﻫﺬﻩ ﺍﻵﺛﺎﺭﻻ  :ﻗﻠﺖ 
 ﻋﺬﺭﻫﻢ ﺇﺫﺍ ﻧﺰﻝ ﺑﻬﻢ ﺍﻟﻌﺬﺍﺏ ﺃﻥ ﻳﻘﻮﻟﻮﺍ ﻛﻠﻤﺔ ﺍﻟﻜﻔﺮ ﻣﻊ ﺍﻁﻤﺌﻨﺎﻥ ﻗﻠﻮﺑﻬﻢ ﺑﺎﻟﻺﻳﻤﺎﻥ ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ.
 
 [ ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
 ﻣﺎ ﺩﺧﻞ ﻓﻴﻪﻭﺍﺭﺗﺪ ﻋﻦ ﺍﻟﺪﻳﻦ ﺑﻌﺪ ،ﻣﻦ ﺗﻠﻔﻆ ﺑﻜﻠﻤﺔ ﺍﻟﻜﻔﺮ :ﺃﻯ ﴾ﻣﻦ ﻛﻔﺮ ﺑﺎﻟ ﻣﻦ ﺑﻌﺪ ﺇﻳﻤﺎﻧﻪ  ﴿
ﻭﺍﻵﻳ�ﺔ ﺗﻐﻠ�ﻴﻆ ﻟﺠﺮﻳﻤ�ﺔ ،ﻭﺍﻟﺤﺎﻝ ﺃﻥ ﻗﻠﺒﻪ ﻣﻤﻠﻮء ﺇﻳﻤﺎﻧ�ﺎ ﻭﻳﻘﻴﻨﺎ،ﺃﻯ ﻟﻜﻦ ﻣﻦ ﺗﻠﻔﻆ ﺑﻜﻠﻤﺔ ﺍﻟﻜﻔﺮ ﻣﻜﺮﻫﺎ ﴾ﺇﻻ ﻣﻦ ﺃﻛﺮﻩ ﻭﻗﻠﺒﻪ ﻣﻄﻤﺌﻦ ﺑﺎﻹﻳﻤﺎﻥ ﴿
 .ﺍﻟﻤﺮﺗﺪ
 .ﺃﻯ ﻁﺎﺑﺖ ﻧﻔﺴﻪ ﺑﺎﻟﻜﻔﺮ ﻭﺍﻧﺸﺮﺡ ﺻﺪﺭﻩ ﻟﻪ ﴾ﻭﻟﻜﻦ ﻣﻦ ﺷﺮﺡ ﺑﺎﻟﻜﻔﺮ ﺻﺪﺭﺍ  ﴿
 . ﺍﻧﺘﻬﻲ(0751F9651)ﺇﺫ ﻻ ﺟﺮﻡ ﺃﻋﻈﻢ ﻣﻦ ﺟﺮﻣﻬﻢ،ﺷﺪﻳﺪ ﻣﻊ ﻋﺬﺍﺏ ﺟﻬﻨﻢ ﺃﻯ ﻭﻟﻬﻢ ﻏﻀﺐ ﴾ﻓﻌﻠﻴﻬﻢ ﻏﻀﺐ ﻣﻦ ﷲ ﻭﻟﻬﻢ ﻋﺬﺍﺏ ﻋﻈﻴﻢ  ﴿
  ﴾ ﺛﻢ ﺇﻥ ﺭﺑﻚ ﻟﻠﺬﻳﻦ ﻫﺎﺟﺮﻭﺍ ﻣﻦ ﺑﻌﺪ ﻣﺎ ﻓﺘﻨﻮﺍ﴿ﺃﻣﺎ ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ  
 .ﻓﻘﺪ ﺟﺎء ﻓﻴﻬﺎ ﻛﺬﻟﻚ ﺃﺳﺒﺎﺏ ﻏﻴﺮ ﻣﺎ ﺫﻛﺮﻩ ﺍﻟﻤﺆﻟﻒ 
ّﷲ ﻋﻠﻴ�ﻪ  ﻭﻛﺎﻥ ﻳﻜﺘ�ﺐ ﻟﻠﻨﺒ�ﻲ ﺻ�ﻠّﻰ،ﻧﺰﻟﺖ ﻫﺬﻩ ﺍﻵﻳﺔ ﻓﻲ ﻋﺒﺪ ﷲ ﺑﻦ ﺃﺑ�ﻲ ﺳ�ﺮﺡ» :ﺍﻟﺤﺴﻦ ﻭﻋﻜﺮﻣﺔﻗﺎﻝ ﻭ :ﺍﻹﻣﺎﻡ ﺍﻟﺜﻌﻠﺒﻲﻗﺎﻝ  
ﻓﺎﺳ�ﺘﺠﺎﺭ ﻟ�ﻪ ﻋﺜﻤ�ﺎﻥ ﻭﻛ�ﺎﻥ ﺃﺧ�ﺎﻩ ﻷﻣ�ﻪ ،ﻓ�ﺄﻣﺮ ﺍﻟﻨﺒ�ﻲ ﺻ�ﻠّﻰ ّﷲ ﻋﻠﻴ�ﻪ ﻭﺳ�ﻠّﻢ ﺃﻥ ﻳﻘﺘ�ﻞ ﻳ�ﻮﻡ ﻓ�ﺘﺢ ﻣﻜﺔ،ﻭﺳﻠّﻢ ﻓﺎﺳﺘﺰﻟّﻪ ﺍﻟﺸﻴﻄﺎﻥ ﻓﻠﺤ�ﻖ ﺑﺎﻟﻜﻔﺎﺭ
 .«(1751F0751)ﻓﺄﻧﺰﻝ ﷲ ﺗﻌﺎﻟﻰ ﻓﻴﻬﻢ ﻫﺬﻩ ﺍﻵﻳﺔ،ﻓﺄﺟﺎﺭﻩ ﺭﺳﻮﻝ ﷲ ﺻﻠّﻰ ّﷲ ﻋﻠﻴﻪ ﻭﺳﻠّﻢ ﺛّﻢ ﺃﺳﻠﻢ ﻭﺣﺴﻦ ﺇﺳﻼﻣﻪ
ﻭﺃﺑﻲ ﺟﻨ�ﺪﻝ ﺑ�ﻦ ﺳ�ﻬﻞ ﺑ�ﻦ ﻋﻤ�ﺮﻭ ﻭﺍﻟﻮﻟﻴ�ﺪ ،ﻋﻴﺎﺵ ﺑﻦ ﺃﺑﻲ ﺭﺑﻴﻌﺔ ﺃﺧﻮ ﺃﺑﻲ ﺟﻬﻞ ﻣﻦ ﺍﻟﺮﺿ�ﺎﻋﺔﻧﺰﻟﺖ ﻓﻲ  :ﻭﺃﺧﺮﺝ ﻛﺬﻟﻚ ﺃﻧﻬﺎ 
ﺛّﻢ ﺇﻧﻬ�ﻢ ﻫ�ﺎﺟﺮﻭﺍ ،ﻓﺘﻨﻬﻢ ﺍﻟﻤﺸﺮﻛﻮﻥ ﻓﺄﻋﻄﻮﻫﻢ ﺑﻌﺾ ﻣﺎ ﺃﺭﺍﺩﻭﺍ ﻟﻴﺴﻠﻤﻮﺍ ﻣﻦ ﺷ�ﺮﻫﻢ،ﺑﻦ ﺍﻟﻤﻐﻴﺮﺓ ﻭﺳﻠﻤﺔ ﺑﻦ ﻫﺸﺎﻡ ﻭﻋﺒﺪ ﷲ ﺑﻦ ﺃﺳﻴﺪ ﺍﻟﺜﻘﻔﻲ
 .(2751F1751)ﻓﺄﻧﺰﻝ ﷲ ﻓﻴﻬﻢ ﻫﺬﻩ ﺍﻵﻳﺔ،ﺑﻌﺪ ﺫﻟﻚ ﻭﺟﺎﻫﺪﻭﺍ
ﻭِﻣ�َﻦ  ﴿ﻓﻨﺰﻝ ﻓ�ﻴﻬﻢ ،ﻓﻠﺤﻘﻬﻢ ﺍﻟﻤﺸ�ﺮﻛﻮﻥ ﻓ�ﺄﻋﻄَﻮﻫﻢ ﺍﻟﻔﺘﻨ�ﺔ،ﺃﻥ ﻗﻮﻣﺎ ًﻣﻦ ﺍﻟﻤﺴ�ﻠﻤﻴﻦ ﺧﺮﺟ�ﻮﺍ ﻟﻠﻬﺠ�ﺮﺓ :ﺟﺮﻳﺮ ﻭﺃﺧﺮﺝ ﺍﻹﻣﺎﻡ ﺍﺑﻦ 
ﻓﻜﺘ����ﺐ ﺍﻟﻤﺴ����ﻠﻤﻮﻥ ﺇِﻟ����ﻴﻬﻢ ،[ 01] ﺍﻟﻌﻨﻜﺒ����ﻮﺕ ﴾ﺍﻟﻨ����ﺎﺱ ﻣ����ﻦ ﻳﻘ����ﻮﻝ ﺁﻣﻨﱠ����ﺎ ﺑ����ﺎﻟ ﻓ����ﺈﺫﺍ ﺃُﻭﺫﻱ ﻓ����ﻲ ﷲ ﺟﻌ����ﻞ ﻓﺘﻨ����ﺔ ﺍﻟﻨ����ﺎﺱ ﻛﻌ����ﺬﺍﺏ ﷲ
 .(3751F2751)ﺭﻭﺍﻩ ﻋﻜﺮﻣﺔ ﻋﻦ ﺍﺑﻦ ﻋﺒﺎﺱ ،ﻓﻨﺰﻟﺖ ﻓﻴﻬﻢ ﻫﺬﻩ ﺍﻵﻳﺔ،ﻣﻦ ﻗﺘﻞﻭﻗُﺘِﻞ ،ﻭﺃﺩﺭﻛﻬﻢ ﺍﻟﻤﺸﺮﻛﻮﻥ ﻓﻘﺎﺗﻠﻮﻫﻢ ﺣﺘﻰ ﻣﻦ ﻧﺠﺎ،ﻓﺨﺮﺟﻮﺍ،ﺑﺬﻟﻚ
ﻫﺬﻩ ﻛﺬﻟﻚ ﺃﺭﺑﻌﺔ ﺃﻗﻮﺍﻝ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﻭﻻ ﺗﻌﺎﺭﺽ ﺑﻴﻨﻬﺎ ﺍﻟﺒﺘﺘﺔ ﻭﺍﻟﻘ�ﻮﻝ ﻓﻴﻬ�ﺎ ﻛ�ﺎﻟﻘﻮﻝ ﻓ�ﻲ ﺍﻵﻳ�ﺔ ﺍﻟﺴ�ﺎﺑﻘﺔ ﻭﷲ :ﻗﻠﺖ 
 ﺗﻌﺎﻟﻰ ﺍﻟﻤﻮﻓﻖ.
 
 ]ﺗﻔﺴﻴﺮﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ[
ﺑﻌ�ﺪ ﻣ�ﺎ ﻓﺘ�ﻨﻬﻢ ﺍﻟﻤﺸ�ﺮﻛﻮﻥ ﺍﻟﻄﻐ�ﺎﺓ ،ﻟﻠﺬﻳﻦ ﻫﺎﺟﺮﻭﺍ ﻓﻲ ﺳﺒﻴﻞ ﷲ،ﺑﻚ ﻻ ﻳﺎ ﻣﺤﻤﺪﺃﻯ ﺛﻢ ﺇﻥ ﺭ ﴾ﺛﻢ ﺇﻥ ﺭﺑﻚ ﻟﻠﺬﻳﻦ ﻫﺎﺟﺮﻭﺍ ﻣﻦ ﺑﻌﺪ ﻣﺎ ﻓﺘﻨﻮﺍ  ﴿
 ﻋﻦ ﺩﻳﻨﻬﻢ ﺑﺎﻟﻌﺬﺍﺏ
 ﺃﻯ ﺛﻢ ﺟﺎﻫﺪﻭﺍ ﻓﻲ ﺳﺒﻴﻞ ﷲ ﻭﺻﺒﺮﻭﺍ ﻋﻠﻰ ﻣﺸﺎﻕ ﺍﻟﺠﻬﺎﺩ ﴾ﺛﻢ ﺟﺎﻫﺪﻭﺍ ﻭﺻﺒﺮﻭﺍ  ﴿
ﻷﻧﻬﻢ ،ﻳ�ﺮﺣﻤﻬﻢﺳ�ﻴﻐﻔﺮ ﻟﻬ�ﻢ ﻭ،ﻭﺍﻟﺼ�ﺒﺮ ﻋﻠ�ﻰ ﺍﻟﻌ�ﺬﺍﺏ ﻭﺍﻟﻤﺸﺎﻕ،ﺃﻯ ﺇﻥ ﺭﺑﻚ ﺑﻌﺪ ﺗﻠﻚ ﺍﻟﻬﺠ�ﺮﺓ ﻭﺍﻟﺠﻬﺎﺩ ﴾ﺇﻥ ﺭﺑﻚ ﻣﻦ ﺑﻌﺪﻫﺎ ﻟﻐﻔﻮﺭ ﺭﺣﻴﻢ ﴿
 .(4751F3751)ﺻﺎﺑﺮﻭﻥ " ﻳﺴﺘﺤﻘﻮﻥ ﺍﻟﺮﺣﻤﺔ ﻭﺍﻟﻤﻐﻔﺮﺓ،ﻣﺠﺎﻫﺪﻭﻥ،ﻣﺆﻣﻨﻮﻥ
 
 ﴾ ٦۲۱ﻟﱢﻠﺼﱠٰ ﺒِِﺮﻳَﻦ  َﻭﺇِۡﻥ َﻋﺎﻗَۡﺒﺘُۡﻢ ﻓََﻌﺎﻗِﺒُﻮْﺍ ﺑِِﻤۡﺜِﻞ َﻣﺎ ُﻋﻮﻗِۡﺒﺘُﻢ ﺑِِﻪۖۦ َﻭﻟَﺌِﻦ َﺻﺒَۡﺮﺗُۡﻢ ﻟَﻬَُﻮ َﺧۡﻴﺮ ٞ ﴿
 _______________
 (091ﻟﻮﺍﺣﺪﻱ ﺃﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ ﻟﻠﻮﺍﺣﺪﻱ ) ﺍﻹﻣﺎﻡ ﺍ(8651) 
 (64/ 6ﺍﻟﻜﺸﻒ ﻭﺍﻟﺒﻴﺎﻥ ﻋﻦ ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﺁﻥ )(9651) 
 (911/ 2ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(0751) 
 (74/ 6ﺍﻟﻜﺸﻒ ﻭﺍﻟﺒﻴﺎﻥ ﻋﻦ ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﺁﻥ )(1751) 
 (74/ 6ﺍﻟﻜﺸﻒ ﻭﺍﻟﺒﻴﺎﻥ ﻋﻦ ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﺁﻥ )(2751) 
 (201/ 9ﺟﺎﻣﻊ ﺍﻟﺒﻴﺎﻥ )ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ( )(3751) 
 (911/ 2ـ ﻟﻠﺼﺎﺑﻮﻧﻰ ) ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ(4751) 
 (672)
   
 ﺍﻵﻳﺔ. -(ﻭﺇﻥ ﻋﺎﻗﺒﺘﻢ  :)ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﻭﻗﻒ ﻋﻠ�ﻰ ﺣﻤ�ﺰﺓ ﺣ�ﻴﻦ  �ﺃﻥ ﺭﺳﻮﻝ ﷲ  :»ﻫﺮﻳﺮﺓ  ﻋﻦ ﺃﺑﻲﺍﻟﺒﺰﺍﺭﺃﺧﺮﺝ ﺍﻟﺤﺎﻛﻢ ﻭﺍﻟﺒﻴﻬﻘﻲ ﻓﻲ ﺍﻟﺪﻻﺋﻞ ﻭ .456
ﻭﺍﻗ�ﻒ ﺑﺨ�ﻮﺍﺗﻴﻢ   �ﻓﻨ�ﺰﻝ ﺟﺒﺮﻳ�ﻞ ﻭﺍﻟﻨﺒ�ﻲ  .«ﻷﻣ�ﺜﻠﻦ ﺑﺴ�ﺒﻌﻴﻦ ﻣ�ﻨﻬﻢ ﻣﻜﺎﻧ�ﻚ :»ﻘ�ﺎﻝ ﻓ،ﺍﺳﺘﺸ�ﻬﺪ ﻭﻗ�ﺪ ﻣﺜ�ﻞ ﺑ�ﻪ
ﻭﺃﻣﺴ�ﻚ ﻋﻤ�ﺎ  �ﻓﻜﻒ ﺭﺳ�ﻮﻝ ﷲ ،ﺇﻟﻰ ﺁﺧﺮ ﺍﻟﺴﻮﺭﺓ ﴾ﻭﺇﻥ ﻋﺎﻗﺒﺘﻢ ﻓﻌﺎﻗﻮﺍ ﺑﻤﺜﻞ ﻣﺎ ﻋﻮﻗﺒﺘﻢ ﺑﻪ ﴿:ﺳﻮﺭﺓ ﺍﻟﻨﺤﻞ
 .«(5751F4751)ﺃﺭﺍﺩ
ﻟﻤ�ﺎ ﻛ�ﺎﻥ ﻳ�ﻮﻡ ﺃﺣ�ﺪ ﺃﺻ�ﻴﺐ ﻣ�ﻦ ﺍﻷﻧﺼ�ﺎﺭ ﺃﺭﺑﻌ�ﺔ  »:ﻗ�ﺎﻝﻭﺣﺴ�ﻨﻪ ﻭﺍﻟﺤ�ﺎﻛﻢ ﻋ�ﻦ ﺃﺑ�ﻲ ﺑ�ﻦ ﻛﻌ�ﺐ ﻭﺃﺧ�ﺮﺝ ﺍﻟﺘﺮﻣ�ﺬﻱ  .556
ﺍﻷﻧﺼ��ﺎﺭ: ﻟ��ﺌﻦ ﺃﺻ��ﺒﻨﺎ ﻣ��ﻨﻬﻢ ﻳﻮﻣ��ﺎ ًﻣﺜ��ﻞ ﻫ��ﺬﺍ ﻘﺎﻟ��ﺖ ﻓﻤﺜﻠ��ﻮﺍ ﺑﻬ��ﻢ ﻓ،ﺣﻤﺰﺓ ﻭﻣﻦ ﺍﻟﻤﻬ��ﺎﺟﺮﻳﻦ ﺳ��ﺘﺔ ﻣ��ﻨﻬﻢ،ﻭﺳ��ﺘﻮﻥ
ﻗ�ﺎﻝ .«(7751F6751)ـ ﺍﻵﻳ�ﺔ﴾�ﻭﺇﻥ ﻋﺎﻗﺒﺘﻢ ﻓﻌﺎﻗﺒﻮﺍ ﺑﻤﺜﻞ ﻣﺎ ﻋﻮﻗﺒﺘﻢ ﺑﻪ  ﴿:ﻓﻠﻤﺎ ﻛﺎﻥ ﻳﻮﻡ ﻓﺘﺢ ﻣﻜﺔ ﺃﻧﺰﻝ ﷲ،ﻋﻠﻴﻬﻢ (6751F5751)ﻟﻨﺮﺑﻴﻦ
ﻭﺟﻤﻊ ﺍﺑ�ﻦ ،ﻭﻓﻲ ﺍﻟﺤﺪﻳﺚ ﺍﻟ�ﺬﻱ ﻗﺒﻠ�ﻪ ﻧﺰﻭﻟﻬ�ﺎ ﺑﺄﺣ�ﺪ،ﻭﻅﺎﻫﺮ ﻫﺬﺍ ﺗﺄﺧﺮ ﻧﺰﻭﻟﻬﺎ ﺇﻟﻰ ﺍﻟﻔﺘﺢ،ﺍﻟﺘﺮﻣﺬﻱ: ﺣﺴﻦ ﻏﺮﻳﺐ
  .ﻩﻳﻮﻡ ﺍﻟﻔﺘﺢ ﺗﺬﻛﻴﺮﺍ ًﻣﻦ ﷲ ﻟﻌﺒﺎﺩ ﺛﻢ ﺛﺎﻟﺜﺎً ،ﺑﺄﺣﺪﺛﻢ ﺛﺎﻧﻴﺎ ً،ﺑﻤﻜﺔ ﺍﻟﺤﺼﺎﺭ ﺑﺄﻧﻬﺎ ﻧﺰﻟﺖ ﺃﻭﻻً 
 [ﺗﻌﻠﻴﻖ]
 ﺍﻹﺳﻨﺎﺩ. ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺛﺮﻳﻦ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﻭﻫﻤﺎ ﺣﺴﻨﺎ 
 .(8751F7751)ﺃﻁﺒﻖ ﺃﻫﻞ ﺍﻟﺘﻔﺴﻴﺮ ﺃﻥ ﻫﺬﻩ ﺍﻵﻳﺔ ﻣﺪﻧﻴﺔ ﻧﺰﻟﺖ ﻓﻲ ﺷﺄﻥ ﺍﻟﺘﻤﺜﻴﻞ ﺑﺤﻤﺰﺓ ﻭﻏﻴﺮﻩ ﻓﻲ ﻳﻮﻡ ﺃﺣﺪ :ﺃﺑﻮ ﺣﻴﺎﻥ ﻓﻲ ﺍﻟﺒﺤﺮﻗﺎﻝ  
ﻭﻗﺪ ﺫﻛ�ﺮ ﺍﻹﻣ�ﺎﻡ ﺍﻟﺘﺮﻣ�ﺬﻱ ﻛ�ﻮﻥ .ﻣﻌﺮﻭﻑﻭﺍﻵﻳﺎﺕ ﺍﻟﻤﻜﻴﺔ ﻓﻲ ﺍﻟﺴﻮﺭﺓ ﺍﻟﻤﺪﻧﻴﺔ ،ﻭﻭﻗﻮﻉ ﺍﻵﻳﺎﺕ ﺍﻟﻤﺪﻧﻴﺔ ﻓﻲ ﺍﻟﺴﻮﺭ ﺍﻟﻤﻜﻴﺔ :ﻗﻠﺖ 
 .ﻋﻨﺪ ﻓﺘﺢ ﻣﻜﺔ ﺍﻵﻳﺔ ﻧﺰﻟﺖ ﻣﺮﺗﻴﻦ ﻣﺮﺓ ﺑﺄﺣﺪ ﻭﻣﺮﺓ
ﻟﻤ��ﺎ ﻣﺜ��ﻞ ﺑﺤﻤ��ﺰﺓ ﻓ��ﻲ ﺃﺣ��ﺪ ﺃﺭﺍﺩ ﺃﻥ ﻳﻨ��ﺘﻘﻢ ﻟ��ﻪ ﻭﻳﻤﺜ��ﻞ  �ﻭﺑﻴﺎﻥ ﺫﻟ��ﻚ ﺃﻥ ﺍﻟﻨﺒ��ﻲ ،ﻭﺍﻟﻈ��ﺎﻫﺮ ﺃﻧﻬ��ﺎ ﻧﺰﻟ��ﺖ ﻣ��ﺮﺓ ﻭﺍﺣ��ﺪﺓ ﺑﻔ��ﺘﺢ ﻣﻜ��ﺔ 
ﻓ�ﺄﻧﺰﻝ ﷲ ﺗﻌ�ﺎﻟﻰ  . ﻓﻠﻤﺎ ﺃﻥ ﺛﺒﺖ ﻟﻪ ﺍﻟﻔﺘﺢ ﻭﺗﻤﻜﻦ ﻣﻦ ﺭﻗﺎﺏ ﺍﻟﻘﻮﻡ ﺃﺭﺍﻙ ﺃﻥ ﻳﻮﻓﻲ ﺑﻤﺎ ﻋﺰﻡ ﻋﻠﻴ�ﻪ،ﻓﻠﻢ ﻳﻔﻌﻞ ﺣﺘﻰ ﻛﺎﻥ ﻓﺘﺢ ﻣﻜﺔ،ﺑﺎﻟﻤﺸﺮﻛﻴﻦ
 ﺫﻟﻚ ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ.ﻗﺎﻝ ﻏﻴﺮ ﻣﻨﺴﻮﺧﺔ ﺧﻼﻓﺎ ًﻣﻦ ﻣﺤﻜﻤﺔ ﻭﺍﻟﺮﺍﺟﺢ ﻛﺬﻟﻚ ﺃﻥ ﺍﻵﻳﺔ ،ﺍﻟﺼﺒﺮ ﻭﺍﻟﻌﻔﻮﺍﻵﻳﺔ ﺣﺎﺛﺔ ﻟﻪ ﻋﻠﻰ 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
 .ﻓﻌﺎﻣﻠﻮﻩ ﺑﺎﻟﻤﺜﻞ ﻭﻻ ﺗﺰﻳﺪﻭﺍ،ﻭﺍﻋﺘﺪﻯ ﻋﻠﻴﻜﻢ،ﺃﻯ ﻭﺇﻥ ﻋﺎﻗﺒﺘﻢ ﺃﻳﻬﺎ ﺍﻟﻤﺆﻣﻨﻮﻥ َﻣﻦ ﻅَﻠَﻤﻜﻢ ﴾ﻭﺇﻥ ﻋﺎﻗﺒﺘﻢ ﻓﻌﺎﻗﺒﻮﺍ ﺑﻤﺜﻞ ﻣﺎ ﻋﻮﻗﺒﺘﻢ ﺑﻪ  ﴿
ﻭﺗﺮﻙ ﻋﻘﻮﺑ�ﺔ ،ﻭﻫﺬﺍ ﻧ�ﺪَﺏ ﺇﻟ�ﻰ ﺍﻟﺼ�ﺒﺮ،ﻓﻬﻮ ﺧﻴ�ﺮ ﻟﻜ�ﻢ ﻭﺃﻓﻀ�ﻞ،ﺃﻯ ﻭﻟﺌﻦ ﻋﻔﻮﺗﻢ ﻭﺗﺮﻛﺘﻢ ﺍﻟﻘﺼ�ﺎﺹ ﴾ﻳﻦ ﻭﻟﺌﻦ ﺻﺒﺮﺗﻢ ﻟﻬﻮ ﺧﻴﺮ ﻟﻠﺼﺎﺑﺮ ﴿
 .(9751F8751)ﻭﺗﺮﻛﻬﺎ ﺃﻓﻀﻞ،ﻓﺈﻥ ﺍﻟﻌﻘﻮﺑﺔ ﻣﺒﺎﺣﺔ،ﻣﻦ ﺃﺳﺎء
 ﺍﻧﺘﻬﺖ ﺳﻮﺭﺓ ﺍﻟﻨﺤﻞ
 
 
 ُﺳﻮَﺭﺓ ُﺍِﻹﺳﺮﺍء ِ
 
 
ِﻭۡﺯَﺭ ﺃُۡﺧَﺮٰﻯۗ َﻭَﻣﺎ ُﻛﻨﱠﺎ ُﻣَﻌﺬﱢ ﺑِﻴَﻦ َﺣﺘﱠٰﻰ  َﻭَﻻ ﺗَِﺰُﺭ َﻭﺍِﺯَﺭﺓ ٞ ﻣﱠ ِﻦ ٱۡﻫﺘََﺪٰﻯ ﻓَﺈِﻧﱠَﻤﺎ ﻳَۡﻬﺘَِﺪﻱ ﻟِﻨَۡﻔِﺴِﻪۖۦ َﻭَﻣﻦ َﺿﻞﱠ ﻓَﺈِﻧﱠَﻤﺎ ﻳَِﻀﻞﱡ َﻋﻠَۡﻴﻬَﺎﻭ  ﴿
  ﴾ ٥۱ ﻧَۡﺒَﻌَﺚ َﺭُﺳﻮٗﻻ 
 
 .ـ ﺍﻵﻳﺔ(ﻭﻻ ﺗﺰﺭ ﻭﺍﺯﺭﺓ ﻭﺯﺭ ﺃﺧﺮﻯ  :)ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﻋ�ﻦ  �ﺳ�ﺄﻟﺖ ﺧﺪﻳﺠ�ﺔ ﺭﺳ�ﻮﻝ ﷲ  :»ﻗﺎﻟ�ﺖ  ﻋ�ﻦ ﻋﺎﺋﺸ�ﺔﺃﺧﺮﺝ ﺍﺑﻦ ﻋﺒﺪ ﺍﻟﺒﺮ ﻓﻲ ﺍﻟﺘﻤﻬﻴﺪ ﺑﺴﻨﺪ ﺿ�ﻌﻴﻒ  .656
ﺛ�ﻢ   .«ﷲ ﺃﻋﻠ�ﻢ ﺑﻤ�ﺎ ﻛ�ﺎﻧﻮﺍ ﻋ�ﺎﻣﻠﻴﻦ :»ﻘ�ﺎﻝ ﻓ،ﺛ�ﻢ ﺳ�ﺄﻟﺘﻪ ﺑﻌ�ﺪ ﺫﻟﻚ .«ﺁﺑ�ﺎﺋﻬﻢ ﻫﻢ ﻣﻦ :»ﻘﺎﻝ ﻓ،ﺍﻟﻤﺸﺮﻛﻴﻦ ﺃﻭﻻﺩ
ﻓ�ﻲ ﻗ�ﺎﻝ  ﺃﻭﻫ�ﻢ ﻋﻠ�ﻰ ﺍﻟﻔﻄ�ﺮﺓ :»ﻗ�ﺎﻝ ﻭ﴾ﻭﻻ ﺗ�ﺰﺭ ﻭﺍﺯﺭﺓ ﻭﺯﺭ ﺃﺧ�ﺮﻯ  ﴿:ﺳﺄﻟﺘﻪ ﺑﻌﺪﻣﺎ ﺍﺳﺘﺤﻜﻢ ﺍﻹﺳﻼﻡ ﻓﻨﺰﻟ�ﺖ
 .«(0851F9751)ﺍﻟﺠﻨﺔ
 
 [ﺗﻌﻠﻴﻖ]
 _______________
ﺳﻨﻦ  3/41(ﺍﻟﻄﺒﻘﺎﺕ ﺍﻟﻜﺒﺮﻯ 3079ﺡ)  7/021ﺍﻹﻳﻤﺎﻥ  ﺷﻌﺐ(7392ﺡ) 3/341( ﺍﻟﻤﻌﺠﻢ ﺍﻟﻜﺒﻴﺮ 5464ﺡ) 3/381( ﺷﺮﺡ ﻣﻌﺎﻧﻲ ﺍﻵﺛﺎﺭ 4984ﺡ) 3/812ﺍﻟﻤﺴﺘﺪﺭﻙ  (5751)
ﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ  3/381ﻄﺤﺎﻭﻱ ﻓﻲ ﺷﺮﺡ ﻣﻌﺎﻧﻲ ﺍﻵﺛﺎﺭ (ﻗﻠﺖ: ﻓﻲ ﺇﺳﻨﺎﺩﻩ ﺻﺎﻟﺢ ﺍﻟﻤﺮﻱ ﺍﻟﺰﺍﻫﺪ ﺿﻌﻴﻒ ﺍﻟﺤﺪﻳﺚ،ﻭﻟﻪ ﺷﺎﻫﺪ ﻣﻦ ﺣﺪﻳﺚ ﺍﺑﻦ ﻋﺒﺎﺱ ﻋﻨﺪ ﺍﻟ24ﺡ) 4ﺝ:611ﺍﻟﺪﺍﺭﻗﻄﻨﻲ  
ﻣﻦ ﻁﺮﻳﻖ ﺍﻟﺤﻜﻢ ﻋﻦ ﻣﺠﺎﻫﺪ  2/512ﻣﺤﻤﺪ ﺑﻦ ﻋﺒﺪ ﺍﻟﺮﺣﻤﻦ ﺑﻦ ﺃﺑﻲ ﻟﻴﻠﻰ ﺿﻌﻴﻒ،ﻭﻫﻮ  ﺃﻳﻀﺎ ﻣﻦ ﺭﻭﺍﻳﺔ ﺍﻟﺤﻜﻢ ﻋﻦ ﻣﻘﺴﻢ ﻟﻢ ﻳﺴﻤﻊ ﻣﻨﻪ ﺳﻮﻯ ﺃﺭﺑﻌﺔ ﺃﺣﺎﺩﻳﺚ،ﻭﺃﺧﺮﺟﻪ ﺍﻟﺪﺍﺭﻗﻄﻨﻲ 
ﻣﻦ ﻁﺮﻳﻖ  3/341ﺚ ﻭﺭﻭﺍﻳﺘﻪ ﻋﻦ ﻏﻴﺮ ﺍﻟﺸﺎﻣﻴﻴﻦ ﻣﻀﻄﺮﺑﺔ،ﻭﻛﺬﻟﻚ ﺃﺧﺮﺟﻪ ﺍﻟﻄﺒﺮﺍﻧﻲ ﻓﻲ ﺍﻟﻜﺒﻴﺮ ﻋﻦ ﺍﺑﻦ ﻋﺒﺎﺱ ﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ ﺇﺳﻤﺎﻋﻴﻞ ﺑﻦ ﻋﻴﺎﺵ ﻗﺎﻝ ﺍﻟﺪﺍﺭﻗﻄﻨﻲ: ﺑﻌﺪ ﺇﺧﺮﺍﺝ ﺍﻟﺤﺪﻳ
 ﺇﺳﻤﺎﻋﻴﻞ ﺑﻦ ﻋﻴﺎﺵ ﻋﻦ ﻳﺰﻳﺪ ﺑﻦ ﺃﺑﻲ ﺯﻳﺎﺩ. 
 ]ﻟﻨﺮﺑﻴﻦ ﻋﻠﻴﻬﻢ[ ﺃﻱ ﻟﻨﺰﻳﺪﻥ ﻋﻠﻴﻬﻢ ﻣﻦ ﺍﻟﺮﺑﺎ ﻭﻫﻮ ﺍﻟﺰﻳﺎﺩﺓ (6751)
 2/193( ﺍﻟﻤﺴ�ﺘﺪﺭﻙ 784ﺡ)2/932(ﺻ�ﺤﻴﺢ ﺍﺑ�ﻦ ﺣﺒ�ﺎﻥ 76212ﺡ)5/531(ﻭﻗﺎﻝ: ﺣﺴﻦ ﻏﺮﻳﺐ ﻣﻦ ﺣﺪﻳﺚ ﺃﺑ�ﻲ ﺑ�ﻦ ﻛﻌ�ﺐ ﻣﺴ�ﻨﺪ ﺃﺣﻤ�ﺪ   9213ﺡ) 5/ 992ﺳﻨﻦ ﺍﻟﺘﺮﻣﺬﻱ  (7751)
( ﻗﻠ�ﺖ: ﺇﺳ�ﻨﺎﺩﻩ ﺣﺴ�ﻦ ﻣﺘﺼ�ﻞ ﻗ�ﺎﻝ ﻋﺒ�ﺪ ﷲ ﺑ�ﻦ  ﺃﺣﻤ�ﺪ ﻓ�ﻲ 8392ﺡ)3/341(ﺍﻟﻤﻌﺠﻢ ﺍﻟﻜﺒﻴﺮ 97211ﺡ) 6/673(ﻭﻗﺎﻝ: ﺻﺤﻴﺢ ﺍﻹﺳﻨﺎﺩ ﻭﻟﻢ ﻳﺨﺮﺟﺎﻩ،ﺳﻨﻦ ﺍﻟﻨﺴﺎﺋﻲ ﺍﻟﻜﺒﺮﻯ 8633ﺡ)
 ﺑﻪ. --ﻨﺎ ﻋﻴﺴﻰ ﺑﻦ ﻋﺒﻴﺪ ﺍﻟﻜﻨﺪﻱ ﻋﻦ ﺍﻟﺮﺑﻴﻊ ﺑﻦ ﺃﻧﺲ ﺣﺪﺛﻨﻲ ﺃﺑﻮ ﺍﻟﻌﺎﻟﻴﺔ ﻋﻦ ﺃﺑﻲ ﺑﻦ ﻛﻌﺐ  ﺛﻨﺎ ﺳﻌﻴﺪ ﺑﻦ ﻣﺤﻤﺪ ﺍﻟﺠﺮﻣﻲ ﻗﺪﻡ ﻣﻦ ﺍﻟﻜﻮﻓﺔ ﺛﻨﺎ ﺃﺑﻮ ﺗﻤﻴﻠﺔ ﺛﺯﻳﺎﺩﺍﺕ ﺍﻟﻤﺴﻨﺪ 
 (944/ 5ﺗﻔﺴﻴﺮ ﺍﻟﺒﺤﺮ ﺍﻟﻤﺤﻴﻂ ـ  )(8751) 
 (221/ 2ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(9751) 
 ﻓﻲ ﺇﺳﻨﺎﺩﻩ ﻋﺒﺪ ﺍﻟﻌﺰﻳﺰ ﺑﻦ ﺃﺑﺎﻥ ﺿﻌﻴﻒ،ﺍﻧﻈﺮ ﺗﺮﺟﻤﺘﻪ ﻓﻲ ﺗﻬﺬﻳﺐ ﺍﻟﻜﻤﺎﻝ 81/711ﺍﻟﺘﻤﻬﻴﺪ ﻻﺑﻦ ﻋﺒﺪ ﺍﻟﺒﺮ  (0851)
 (772)
 
 ﺳﻮﺭﺓ ﺍﻹﺳﺮﺍء ﻣﻦ ﺍﻟﺴﻮﺭ ﺍﻟﻤﻜﻴﺔ ﻭﺷﺄﻧﻬﺎ ﺷﺄﻥ ﺑﺎﻗﻲ ﺍﻟﺴﻮﺭ ﺍﻟﺘﻰ ﻧﺰﻟﺖ ﺑﻤﻜﺔ. 
ﻮ ﺍﻟﺤ�ﺎﻝ ﻓ�ﻲ ﻛ�ﻞ ﺳ�ﻮﺭﺓ ﻣﻜﻴ�ﺔ ﻓﻜ�ﻞ ﺳ�ﻮﺭﺓ ﺗﺘﻔ�ﻖ ﻓ�ﻲ ﺍﺳ�ﺘﻌﺮﺍﺽ ﺍﻷﻣ�ﻮﺭ ﺍﻟﻌﺎﻣ�ﺔ ﻣ�ﻦ ﺗﻘﺮﻳ�ﺮ ﺍﻟﻌﻘﺎﺋ�ﺪ ﻭﺍﻟﻮﺣﺪﺍﻧﻴ�ﺔ ﻟﻜ�ﻦ ﻛﻤ�ﺎ ﻫ� 
ﺎ ًﻓﻲ ﻣﻔﺘ�ﺘﺢ ﻫ�ﺬﻩ ﺍﻟﺴ�ﻮﺭﺓ ﻭﻗﺪ ﺫﻛﺮ ﺍﻟﺸﻴﺦ ﺍﻟﺸﻬﻴﺪ ﺳﻴﺪ ﻗﻄﺐ ﻛﻼﻣﺎ ًﻁﻴﺒ .ﻭﺗﻨﻔﺮﺩ ﺑﺒﻌﺾ ﺍﻟﻤﻴﺰﺍﺕ ﺍﻟﺘﻲ ﺗﻤﻴﺰﻫﺎ ﻋﻦ ﺑﺎﻗﻲ ﺍﻟﺴﻮﺭ،ﻭﺍﻟﻘﺼﺺ
 -ﺳ�ﻮﺭﺓ ﺍﻹﺳ�ﺮﺍء  -ﻫ�ﺬﻩ ﺍﻟﺴ�ﻮﺭﺓ ﻗ�ﺎﻝ: ﻟﻠﺸ�ﻴﺦ ﺳ�ﻴﺪ ﻗﻄ�ﺐ ﺭﺣﻤ�ﻪ ﷲ ﺣﻴ�ﺚ  ﻁﻼﻝ ﺍﻟﻈﻼﻝ ﻋﻠﻰ ﻫﺬﻩ ﺍﻟﺴ�ﻮﺭﺓ ﻣ�ﻦ ﻅ�ﻼﻝ ﺍﻟﻘ�ﺮﺁﻥﺃﺫﻛﺮﻩ ﻹ
ﻭﻫﻲ ﺗﺒ��ﺪﺃ ﺑﺘﺴ��ﺒﻴﺢ ّﷲ ﻭﺗﻨﺘﻬ��ﻲ ﺑﺤﻤ��ﺪﻩ ﻭﺗﻀ��ﻢ ﻣﻮﺿ��ﻮﻋﺎﺕ ﺷ��ﺘﻰ ﻣﻌﻈﻤﻬ��ﺎ ﻋ��ﻦ ﺍﻟﻌﻘﻴ��ﺪﺓ ﻭﺑﻌﻀ��ﻬﺎ ﻋ��ﻦ ﻗﻮﺍﻋ��ﺪ ﺍﻟﺴ��ﻠﻮﻙ ﺍﻟﻔ��ﺮﺩﻱ ،ﻣﻜﻴ��ﺔ
ﺍﻟ�ﺬﻱ ﻛ�ﺎﻥ ﺇﻟﻴ�ﻪ ﺍﻹﺳ�ﺮﺍء. ﻭﺍﻟﺠﻤﺎﻋﻲ ﻭﺁﺩﺍﺑﻪ ﺍﻟﻘﺎﺋﻤﺔ ﻋﻠﻰ ﺍﻟﻌﻘﻴﺪﺓ ﺇﻟ�ﻰ ﺷ�ﻲء ﻣ�ﻦ ﺍﻟﻘﺼ�ﺺ ﻋ�ﻦ ﺑﻨ�ﻲ ﺇﺳ�ﺮﺍﺋﻴﻞ ﻳﺘﻌﻠ�ﻖ ﺑﺎﻟﻤﺴ�ﺠﺪ ﺍﻷﻗﺼ�ﻰ 
 ﻭﻁﺮﻑ ﻣﻦ ﻗﺼﺔ ﺁﺩﻡ ﻭﺇﺑﻠﻴﺲ ﻭﺗﻜﺮﻳﻢ ّﷲ ﻟﻺﻧﺴﺎﻥ.
ﻭﻣﻮﻗﻒ ﺍﻟﻘ�ﻮﻡ ﻣﻨ�ﻪ  -ﺻﻠﻰ ّﷲ ﻋﻠﻴﻪ ﻭﺳﻠﻢ  -ﻭﻟﻜﻦ ﺍﻟﻌﻨﺼﺮ ﺍﻟﺒﺎﺭﺯ ﻓﻲ ﻛﻴﺎﻥ ﺍﻟﺴﻮﺭﺓ ﻭﻣﺤﻮﺭ ﻣﻮﺿﻮﻋﺎﺗﻬﺎ ﺍﻷﺻﻴﻞ ﻫﻮ ﺷﺨﺺ ﺍﻟﺮﺳﻮﻝ 
 .(1851F0851)ﻟﻪ ﻭﺍﺳﺘﻘﺒﺎﻝ ﺍﻟﻘﻮﻡ،ﻭﻣﺎ ﻳﻬﺪﻱ ﺇﻟﻴﻪ،ﻭﻁﺒﻴﻌﺔ ﻫﺬﺍ ﺍﻟﻘﺮﺁﻥ،ﻓﻲ ﻣﻜﺔ. ﻭﻫﻮ ﺍﻟﻘﺮﺁﻥ ﺍﻟﺬﻱ ﺟﺎء ﺑﻪ
ﻣﺮﺷﺪﺓ ﺇﻟﻰ ﺃﻧﻪ ،ﻓﺘﺒﻘﻲ ﺍﻵﻳﺔ ﻋﻠﻰ ﻋﻤﻮﻣﻬﺎ.ﻭﻗﺪ ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺛﺮﺍً ﻭﺍﺣﺪﺍً ﺿﻌﻴﻒ ﺍﻹﺳﻨﺎﺩ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ 
ﻭﺍﻟﻤﺴ�ﺄﻟﺔ ﻓﻴﻬ�ﺎ ﺑﻌ�ﺾ ﺍﻟﺘﻔﺼ�ﻴﻞ ﻟ�ﻴﺲ ﻫ�ﺬﻩ ﻣﺤﻠ�ﻪ ﺇﻧﻤ�ﺎ ﻣﺤﻠ�ﻪ ﻛﺘ�ﺐ .ﻻ ﻳﺤﻤﻞ ﺇﻧﺴﺎﻥ ﻭﺯﺭ ﺇﻧﺴﺎﻥ ﺁﺧﺮ ﺑﻞ ﻟﻜٍﻞ ﻣ�ﺎ ﺣﻤ�ﻞ ﻣ�ﻦ ﺍﻟﺨﻴ�ﺮ ﻭﺍﻟﺸ�ﺮ
 .ﺍﻟﺘﻔﺴﻴﺮ ﻭﷲ ﺗﻌﺎﻟﻰ ﺍﻟﻤﻮﻓﻖ
 
 [ ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
 .ﻭﻣﻦ ﺿﻞ ﻓﻌﻘﺎﺏ ﻛﻔﺮﻩ ﻭﺿﻼﻟﻪ ﻋﻠﻴﻬﺎ،ﺃﻯ ﻣﻦ ﺍﻫﺘﺪﻯ ﻓﺜﻮﺍﺏ ﺍﻫﺘﺪﺍﺋﻪ ﻟﻪ ﴾ﻣﻦ ﺍﻫﺘﺪﻯ ﻓﺎﻧﻤﺎ ﻳﻬﺘﺪﻱ ﻟﻨﻔﺴﻪ ﻭﻣﻦ ﺿﻞ ﻓﺈﻧﻤﺎ ﻳﻀﻞ ﻋﻠﻴﻬﺎ  ﴿
 .ﻭﻻ ﻳﺠﻨﻲ ﺟﺎٍﻥ ﺇﻻ ﻋﻠﻰ ﻧﻔﺴﻪ،ﺃﻯ ﻻ ﻳﺤﻤﻞ ﺃﺣﺪ ﺫﻧﺐ ﺃﺣﺪ ﴾ﻭﻻ ﺗﺰﺭ ﻭﺍﺯﺭﺓ ﻭﺯﺭ ﺃﺧﺮﻯ ﴿
ﻓﺘﻘﻮﻡ ﻋﻠ�ﻴﻬﻢ ،ﻣﺬﻛﺮﻳﻦ ﻭﻣﻨ�ﺬﺭﻳﻦ،ﺣﺘﻰ ﻧﺒﻌ�ﺚ ﻟﻬ�ﻢ ﺍﻟﺮﺳ�ﻞ،ﻛﻨ�ﺎ ﻣﻌ�ﺬﺑﻴﻦ ﺃﺣ�ﺪﺍ ﻣ�ﻦ ﺍﻟﺨﻠ�ﻖﺃﻯ ﻭﻣ�ﺎ ﴾ﻭﻣﺎ ﻛﻨﺎ ﻣﻌ�ﺬﺑﻴﻦ ﺣﺘ�ﻰ ﻧﺒﻌ�ﺚ ﺭﺳ�ﻮﻻ  ﴿
 .(2851F1851)ﺍﻟﺤﺠﺔ
 
 ﴾ ٦۲َﻭٱۡﻟِﻤۡﺴِﻜﻴَﻦ َﻭٱۡﺑَﻦ ٱﻟﺴﱠ ﺒِﻴِﻞ َﻭَﻻ ﺗُﺒَﺬﱢ ۡﺭ ﺗَۡﺒِﺬﻳًﺮﺍ َﻭَءﺍِﺕ َﺫﺍ ٱۡﻟﻘُۡﺮﺑَٰﻰ َﺣﻘﱠﻪُۥ  ﴿
 
 .ـ ﺍﻵﻳﺔ(ﻭﺁﺕ ﺫﺍ ﺍﻟﻘﺮﺑﻲ  :)ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ  
ﺩﻋ�ﺎ ﺭﺳ�ﻮﻝ  ﴾ﻭﺁﺕ ﺫﺍ ﺍﻟﻘﺮﺑ�ﻲ ﺣﻘ�ﻪ  ﴿:ﻟﻤﺎ ﺃﻧﺰﻟﺖ :»ﻗﺎﻝ ﻟﺨﺪﺭﻱ ﺃﺧﺮﺝ ﺍﻟﻄﺒﺮﺍﻧﻲ ﻭﻏﻴﺮﻩ ﻋﻦ ﺃﺑﻲ ﺳﻌﻴﺪ ﺍ .756
 (3851F2851)«.ﻓﺎﻁﻤﺔ ﻓﺄﻋﻄﺎﻫﺎ ﻓﺪﻙ �ﷲ 
 ﻫﺬﺍ ﻣﺸﻜﻞ ﻓﺈﻧﻪ ﻳﺸﻌﺮ ﺑﺄﻥ ﺍﻵﻳﺔ ﻣﺪﻧﻴﺔ ﻭﺍﻟﻤﺸﻬﻮﺭ ﺧﻼﻓﻪ. :ﺍﺑﻦ ﻛﺜﻴﺮﻗﺎﻝ 
 . (4851F3851)ﻋﺒﺎﺱ ﻣﺜﻠﻪ ﻋﻦ ﺍﺑﻦﻭﺭﻭﻯ ﺍﺑﻦ ﻣﺮﺩﻭﻳﻪ  .856
 
 [ﺗﻌﻠﻴﻖ]
ﻥ ﻣ�ﻊ ﻛ�ﻮﻥ ﺍﻵﻳ�ﺔ ﻣﻜﻴ�ﺔ ﻭﺳ�ﺒﺐ ﺍﻟﻨ�ﺰﻭﻝ ﻣ�ﺪﻧﻲ ﻳﺤﺘﻤ�ﻞ ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺛﺮﻳﻦ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﻭﻫﻤﺎ ﺿﻌﻴﻔﺎ 
ﺣﻜﻤﻨﺎ ﻋﻠﻰ ﻓﻠﻮ ﺻﺢ  ﺇﺳﻨﺎﺩ ﺍﻷﺛﺮ ﺿﻌﻴﻒ.ﻧﺰﻭﻟﻬﺎ ﺑﺎﻟﻤﺪﻧﻴﺔ ﻛﻤﺎ ﻋﻠﻤﺖ ﻣﻦ ﻗﺒﻞ ﺃﻥ ﻣﻦ ﺍﻟﺴﻮﺭﺓ ﺍﻟﻤﻜﻴﺔ ﺁﻳﺎﺕ ﻣﺪﻧﻴﺔ ﻭﺍﻟﻌﻜﺲ ﺑﺎﻟﻌﻜﺲ. ﻟﻜﻦ 
 .ﻣﺪﻧﻴﺔ ﺍﻵﻳﺔ ﺑﺄﻧﻬﺎ
 ﻘﺎﻝ: ﺫﻛﺮﻫﻤﺎ ﺍﻹﻣﺎﻡ ﺍﺑﻦ ﺍﻟﺠﻮﺯﻱ ﻓ .ﺑﺬﻱ ﺍﻟﻘﺮﺑﻲ ﻋﻠﻰ ﻗﻮﻟﻴﻦ :ﻭﺍﺧﺘﻠﻒ ﻓﻲ ﺍﻟﻤﺮﺍﺩ 
 .ﻓﻌﻠﻰ ﻫﺬﺍ ﻓﻲ ﺣﻘﻬﻢ ﺛﻼﺛﺔ ﺃﻗﻮﺍﻝ،ﻭﺍﻟﺤﺴﻦ،ﺍﺑﻦ ﻋﺒﺎﺱﻗﺎﻟﻪ ،ﺃﻧﻪ ﻗﺮﺍﺑﺔ ﺍﻟﺮﺟﻞ ﻣﻦ ﻗﺒَﻞ ﺃﺑﻴﻪ ﻭﺃُﻣﱢ ﻪ :ﻤﺎﺃﺣﺪﻫ
 .ﺑِﺮﱡ ﻫﻢ ﻭِﺻﻠَﺘﻬﻢ :ﺃﻥ ﺍﻟﻤﺮﺍﺩ ﺑﻪ :ﺃﺣﺪﻫﺎ
 .ﺍﻟﻨﱠﻔﻘﺔ ﺍﻟﻮﺍﺟﺒﺔ ﻟﻬﻢ ﻭﻗﺖ ﺍﻟﺤﺎﺟﺔ :ﻭﺍﻟﺜﺎﻧﻲ
 .ﺍﻟﻮﺻﻴﱠﺔ ﻟﻬﻢ ﻋﻨﺪ ﺍﻟﻮﻓﺎﺓ :ﻭﺍﻟﺜﺎﻟﺚ
ﻭﻳﻜ�ﻮﻥ ،ﺇِﻋﻄ�ﺎﺅﻫﻢ ﻣ�ﻦ ﺍﻟُﺨﻤﺲ :ﻳﻜﻮﻥ ﺣﻘﻬ�ﻢ،ﻓﻌﻠ�ﻰ ﻫ�ﺬﺍ.ﻭﺍﻟﺴ�ﺪﻱ،ﻬﻤ�ﺎ ﺍﻟﺴﻼﻡﻋﻠ�ﻲ ﺑ�ﻦ ﺍﻟﺤﺴ�ﻴﻦ ﻋﻠﻴﻗﺎﻟﻪ ،ﺃﻧﻬ�ﻢ ﻗﺮﺍﺑ�ﺔ ﺍﻟﺮﺳ�ﻮﻝ :ﻭﺍﻟﺜ�ﺎﻧﻲ
 .(5851F4851)ﺍﻟﺨﻄﺎﺏ ﻟﻠُﻮﻻﺓ 
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
 ﺣﻘًﻪ ﻣﻦ ﺍﻟﺒﺮ ﻭﺍﻹﺣﺴﺎﻥ،ﺃﻯ ﺃﻋﻂ ﻛﻞ ﻣﻦ ﻟﻪ ﻗﺮﺍﺑﺔ ﺑﻚ ﴾ﻭﺁﺕ ﺫﺍ ﺍﻟﻘﺮﺑﻰ ﺣﻘﻪ  ﴿
 .ﻭﺍﻟﻐﺮﻳَﺐ ﺍﻟﻤﻨﻘﻄﻊ ﻓﻰ ﺳﻔﺮﻩ ﺣﻘًﻪ ﺃﻳﻀﺎ،ﺃﻯ ﻭﺃﻋﻂ ﺍﻟﻤﺴﻜﻴﻦ ﺍﻟﻤﺤﺘﺎﺝ ﴾ﻭﺍﻟﻤﺴﻜﻴﻦ ﻭﺍﺑﻦ ﺍﻟﺴﺒﻴﻞ  ﴿
ﻟ�ﻮ ﺃﻧﻔ�ﻖ ﺇﻧﺴ�ﺎﻥ ﻣﺎﻟ�ﻪ  :ﻣﺠﺎﻫ�ﺪﻗ�ﺎﻝ ،ﻭﺍﻟﺘﺒﺬﻳﺮ ﺍﻹﻧﻔﺎﻕ ﻓﻲ ﻏﻴﺮ ﺣﻖ،ﺃﻯ ﻻ ﺗﻨﻔﻖ ﻣﺎﻟَﻚ ﻓﻲ ﻏﻴﺮ ﻁﺎﻋﺔ ﷲ ﻓﺘﻜﻮﻥ ﻣﺒﺬﺭﺍ ﴾ﻭﻻ ﺗﺒﺬﺭ ﺗﺒﺬﻳﺮﺍ  ﴿
 .ﻭﻓﻲ ﺍﻟﻔﺴﺎﺩ،ﻭﻓﻲ ﻏﻴﺮ ﺍﻟﺤﻖ،ﺍﻟﺘﺒﺬﻳﺮ ﺍﻟﻨﻔﻘﺔ ﻓﻲ ﻣﻌﺼﻴﺔ ﷲ ﺗﻌﺎﻟﻰ :ﻗﺘﺎﺩﺓﻗﺎﻝ ﻭ،ﻟﻢ ﻳﻜﻦ ﻣﺒﺸﺮﺍ،ﻛﻠﻪ ﻓﻲ ﺍﻟﺤﻖ
ﻭﺃﺷ�ﺒﺎﻫﻬﻢ ،ﺃﻯ ﺇﻥ ﺍﻟﻤﺒﺬﺭﻳﻦ ﻛﺎﻧﻮﺍ ﺃﻣﺜﺎﻝ ﺍﻟﺸﻴﺎﻁﻴﻦ،ﻫﺬﺍ ﺗﻌﻠﻴﻞ ﻟﻠﻨﻬﻲ ﻭﻫﻮ ﻏﺎﻳﺔ ﻓﻲ ﺍﻟﺬﻡ ﻭﺍﻟﺘﻘﺒﻴﺢ ﴾ ﺇﻥ ﺍﻟﻤﺒﺬﺭﻳﻦ ﻛﺎﻧﻮﺍ ﺇﺧﻮﺍﻥ ﺍﻟﺸﻴﺎﻁﻴﻦ ﴿
 .ﻓﻬﻢ ﺃﻣﺜﺎﻟﻬﻢ،ﻭﻳﻨﻔﻘﻮﻥ ﻓﻲ ﺍﻟﺸﺮ ﻭﺍﻟﻤﻌﺼﻴﺔ،ﻷﻧﻬﻢ ﻳﻨﻔﻘﻮﻥ ﻓﻲ ﺍﻟﺒﺎﻁﻞ،ﻓﻲ ﺍﻹﻓﺴﺎﺩ
ﻭﺣﻘُﻬﺎ ،ﻥ ﻻ ﻳﺆﺩﻭﻥ ﺣﻖ ﺍﻟﻨﻌﻤ�ﺔﻛﺬﻟﻚ ﺇﺧﻮﺍﻧﻪ ﺍﻟﻤﺒﺬﺭﻭ،ﻻ ﻳﺆﺩﻱ ﺣﻖ ﺍﻟﻨﻌﻤﺔ،ﺃﻯ ﻣﺒﺎﻟﻐﺎ ًﻗﻲ ﻛﻔﺮﺍﻥ ﻧﻌﻤﺔ ﷲ ﴾ﻭﻛﺎﻥ ﺍﻟﺸﻴﻄﺎﻥ ﻟﺮﺑﻪ ﻛﻔﻮﺭﺍ ﴿
 _______________
 6ﺍﻟﻤﺆﻟﻒ: ﺳﻴﺪ ﻗﻄﺐ ﺇﺑﺮﺍﻫﻴﻢ ـ ) ﺭﺣﻤﻪ ﷲ ( ﺩﺍﺭ ﺍﻟﻨﺸﺮ: ﺩﺍﺭ ﺍﻟﺸﺮﻭﻕ ـ ﺍﻟﻘﺎﻫﺮﺓ  ﻋﺪﺩ ﺍﻷﺟﺰﺍء:( 8022/ 4ﻅﻼﻝ ﺍﻟﻘﺮﺁﻥ ـ  )ﻓﻰ  (1851) 
 (621/ 2ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(2851) 
 ﻟﻌﻮﻓﻲ ﺿﻌﻴﻒ. ﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ ﻋﻄﻴﺔ ﺍ 2/75ﻋﻠﻞ ﺍﺑﻦ ﺃﺑﻲ ﺗﺤﺎﺗﻢ     091ﺝ: 5( ﺍﻟﻜﺎﻣﻞ ﻓﻲ ﺿﻌﻔﺎء ﺍﻟﺮﺟﺎﻝ  5701ﺡ)2ﺝ:433ﻣﺴﻨﺪ ﺃﺑﻲ ﻳﻌﻠﻰ (3851)
 ﻟﻢ ﺃﺟﺪﻩ ﻓﻲ ﺍﻟﻜﺘﺐ ﺍﻟﻤﺴﻨﺪﻩ(4851)
 (72/ 5ﺯﺍﺩ ﺍﻟﻤﺴﻴﺮ )(5851) 
 (872)
 .(6851F5851)ﻏﻴﺮ ﺑﺨﻼء ﻭﻻ ﻣﺒﺬﺭﻳﻦ،ﺃﻥ ﻳﻨﻔﻘﻮﻫﺎ ﻓﻲ ﺍﻟﻄﺎﻋﺎﺕ ﻭﺍﻟﺤﻘﻮﻕ
 
 ﴾ ۸۲ﺍ ﻣﱠ ۡﻴُﺴﻮﺭ ٗ ﻣﱢ ﻦ ﺭﱠ ﺑﱢَﻚ ﺗَۡﺮُﺟﻮﻫَﺎ ﻓَﻘُﻞ ﻟﱠﻬُۡﻢ ﻗَۡﻮٗﻻ  ﺎَٓء َﺭۡﺣَﻤﺔ َٖﻭﺇِﻣﱠ ﺎ ﺗُۡﻌِﺮَﺿﻦﱠ َﻋۡﻨﻬُُﻢ ٱۡﺑﺘِﻐ َ ﴿
 
 .ـ ﺍﻵﻳﺔ(ﻭﺇﻣﺎ ﺗﻌﺮﺿﻦ  :)ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ    
ﺟ�ﺎء ﻧ�ﺎﺱ ﻣ�ﻦ ﻣﺰﻳﻨ�ﺔ ﻳﺴ�ﺘﺤﻤﻠﻮﻥ ﺭﺳ�ﻮﻝ ﷲ  :»ﻗ�ﺎﻝ ﺍﻟﺨﺮﺳ�ﺎﻧﻲ  ﻋﻦ ﻋﻄ�ﺎءﻮﺭﺃﺧ�ﺮﺝ ﺳ�ﻌﻴﺪ ﺑ�ﻦ ﻣﻨﺼ� .956
ﻓﺘﻮﻟﻮﺍ ﻭﺃﻋﻴﻨﻬﻢ ﺗﻔﻴﺾ ﻣﻦ ﺍﻟﺪﻣﻊ ﺣﺰﻧﺎ ﻅﻨﻮﺍ ﺫﻟﻚ ﻣ�ﻦ ﻏﻀ�ﺐ ﺭﺳ�ﻮﻝ  «ﻻ ﺃﺟﺪ ﻣﺎ ﺃﺣﻤﻠﻜﻢ ﻋﻠﻴﻪ  :»ﻘﺎﻝﻓ،�
 (7851F6851).«ـ ﺍﻵﻳﺔ(ﻭﺇﻣﺎ ﺗﻌﺮﺿﻦ ﻋﻨﻬﻢ ﺍﺑﺘﻐﺎء ﺭﺣﻤﺔ  :)ﻓﺄﻧﺰﻝ ﷲ،ﻋﻠﻴﻬﻢ �ﷲ 
 (8851F7851).«ﻣﻦ ﺍﻟﻤﺴﺎﻛﻴﻦ �ﻤﻦ ﻛﺎﻥ ﻳﺴﺄﻝ ﺍﻟﻨﺒﻲ ﻧﺰﻟﺖ ﻓﻴ »: ﻗﺎﻝ ﻋﻦ ﺍﻟﻀﺤﺎﻙﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮ .066
 
 [ﺗﻌﻠﻴﻖ]
 ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺃﺛﺮﻳﻦ ﻭﻫﻤﺎ ﻳﺸﺘﻤﻼﻥ ﻋﻠﻰ ﺳﺒﺒﻴﻦ ﻟﻠﻨﺰﻭﻝ. 
ﺃﻧﻬﺎ ﻓﻲ ﻗﻮﻡ ﻣﻦ ﻣﺰﻳﻨﺔ ﺟﺎﺅﻭﺍ ﻳﺴﺘﺤﻤﻠﻮﻥ ﺭﺳﻮﻝ ﷲ ﺃﻱ ﻳﻄﻠﺒﻮﻥ ﻣﻨﻪ ﺃﻥ ﻳﺤﻤﻠﻬﻢ ﻟﻠﺠﻬﺎﺩ ﻭﻫﺬﺍ ﺑﻌﻴ�ﺪ ﻷﻥ ﺍﻟﺠﻬ�ﺎﺩ ﻛ�ﺎﻥ ﻓ�ﻲ ﺍﻟﻤﺪﻳﻨ�ﺔ  :ﺍﻷﻭﻝ
 ﻭﺍﻵﻳﺔ ﻣﻜﻴﺔ.
ﻭﺁﺕ ﺫﺍ ﺍﻟﻘﺮﺑﻲ ﺣﻘ�ﻪ ﻭﺍﻟﻤﺴ�ﻜﻴﻦ ﻭﺍﺑ�ﻦ ﴿ﻣﻦ ﺍﻟﻤﺴﺎﻛﻴﻦ ﻭﻫﻢ ﺍﻟﻤﺸﺎﺭ ﺇﻟﻴﻬﻢ ﻓﻲ ﺍﻵﻳﺔ ﺍﻟﺴﺎﺑﻘﺔ  � ﻓﻴﻤﻦ ﻳﺴﺄﻝ ﺭﺳﻮﻝ ﷲ :ﻭﺍﻟﺜﺎﻧﻲ 
 .ﻭﻫﺬﺍ ﻫﻮ ﻗﻮﻝ ﺟﻤﻬﻮﺭ ﺍﻟﻤﻔﺴﺮﻳﻦ﴾ﺍﻟﺴﺒﻴﻞ
ﻧﺰﻟﺖ ﻓﻲ ﻣﻨﺠﻊ ﻭﺑ�ﻼﻝ ﻭﺻ�ﻬﻴﺐ ﻭﺳ�ﺎﻟﻢ ﻭﺧﺒ�ﺎﺏ، ﻛ�ﺎﻧﻮﺍ ﻳﺴ�ﺄﻟﻮﻥ ﺍﻟﻨﺒ�ﻲ ﺻ�ﻠّﻰ ّﷲ  »:ﻘﺎﻝﻭﻗﺪ ﺫﻛﺮ ﺍﻹﻣﺎﻡ ﺍﻟﺜﻌﻠﺒﻲ ﺳﺒﺒﺎ ًﺁﺧﺮ ﻓ 
َﻭﺇِﻣﱠ ��ﺎ ﺗُْﻌِﺮَﺿ��ﻦﱠ ﴿ﻓ��ﺄﻧﺰﻝ ﷲ ﻋ��ّﺰ ﻭﺟ��ّﻞ ، ﻓﻴﻌﺮﺽ ﻋ��ﻨﻬﻢ ﺣﻴ��ﺎء ﻣ��ﻨﻬﻢ،ﺎﺟﻮﻥ ﺇﻟﻴ��ﻪ ﻭﻻ ﻳﺠ��ﺪ ﻟﻬ��ﻢ ﻣﺘﺴ��ﻌﺎﻋﻠﻴ��ﻪ ﻭﺳ��ﻠّﻢ ﻓ��ﻲ ﺍﻷﺣ��ﺎﻳﻴﻦ ﻣ��ﺎ ﻳﺤﺘ��
 .«(9851F8851)ﻳﻌﻨﻲ ﻭﺇﻥ ﺗﻌﺮﺽ ﻋﻦ ﻫﺆﻻء ﺍﻟﺬﻳﻦ ﺃﻣﺮﺗﻚ ﺃﻥ ﺗﺆﺗﻴﻬﻢ ﺣﻘﻮﻗﻬﻢ ﻋﻨﺪ ﻣﺴﺄﻟﺘﻬﻢ ﺇﻳﺎﻙ ﻣﺎ ﻻ ﻳﺠﺪ ﺇﻟﻴﻪ ﺳﺒﻴﻼ ﺣﻴﺎء ﻣﻨﻬﻢ﴾َﻋْﻨﻬُﻢ ُ
ﺳ�ﻌﻴﺪ ﺑ�ﻦ ﻗﺎﻟ�ﻪ ،ﻭﺇِﻣ�ﺎ ﺗﻌﺮَﺿ�ﻦﱠ ﻋ�ﻨﻬﻢ ﻟﺘﻜﺬﻳﺒﻬﻢ :ﻓﺎﻟﻤﻌﻨﻰ،ﻟﻤﺸ�ﺮﻛﻮﻥﺃﻧﻬ�ﻢ ﺍﻘ�ﺎﻝ: ﻭﺫﻛ�ﺮ ﺍﺑ�ﻦ ﺍﻟﺠ�ﻮﺯﻱ ﺭﺣﻤ�ﻪ ﷲ ﺳ�ﺒﺒﺎ ًﺭﺍﺑ�ﻊ ﻓ 
 .ﻓﺘﺤﺘﻤﻞ ﺇﺫﺍ ًﺍﻟﺮﺣﻤﺔ ﻭﺟﻬﻴﻦ.ﺟﺒﻴﺮ
 .(0951F9851)ﺍﻟﻬﺪﺍﻳﺔ ﻟﻬﻢ :ﻭﺍﻟﺜﺎﻧﻲ.ﺍﻧﺘﻈﺎﺭ ﺍﻟﻨﺼﺮ ﻋﻠﻴﻬﻢ :ﺃﺣﺪﻫﻤﺎ
ﻭﻟﻌﻞ ﺍﻷﻗﺮﺏ ﻫ�ﻮ ﺃﻧﻬ�ﺎ ﻧﺰﻟ�ﺖ ﻓ�ﻲ ﺳ�ﺆﺍﻝ ﺍﻟﻤﺴ�ﺎﻛﻴﻦ ﻋﺎﻣ�ﺔ ﻓﻴﺸ�ﻤﻞ ﻣ�ﻦ ﺫﻛ�ﺮﺕ ،ﻓﻬﺬﻩ ﺃﺭﺑﻌﺔ ﺃﺳﺒﺎﺏ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ 
ﺇﺫﺍ ﺃﻋﺮﺽ ﻋﻨﻬﻢ ﻭﻟﻢ ﻳﻌﻄﻬﻢ ﺷﻴﺌﺎ ًﺃﻥ ﻳﻘﻞ ﻟﻬﻢ ﻗﻮﻻ ًﻣﻴﺴ�ﻮﺭﺍ ًﻳﻌﻨ�ﻰ ﻓﻴ�ﻪ ﻳﺴ�ﺮ، ﻛ�ﺄﻥ ﻳﻘ�ﻮﻝ ﺳ�ﻨﻌﻄﻴﻜﻢ ﺇﻥ ﺷ�ﺎء ﷲ  �ﺍﻟﻨﺒﻲ ﺃﺳﻤﺎﺅﻫﻢ ﻓﺄﻣﺮ 
 .ﻋﻨﺪﻣﺎ ﻳﺘﻴﺴﺮ ﺍﻟﺤﺎﻝ ﺃﻭ ﻧﺤﻮ ﺫﻟﻚ ﻣﻦ ﺍﻷﻗﻮﺍﻝ
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
ﺮﺑ�ﻰ ﻭﺍﻟﻤﺴ�ﺎﻛﻴﻦ ﻭﺍﺑ�ﻦ ﺃﻯ ﺇﻥ ﺃﻋﺮﺿ�ﺖ ﻋ�ﻦ ﺫﻭﻱ ﺍﻟﻘ ﴾ﻭﺇﻣﺎ ﺗﻌﺮﺿﻦ ﻋﻨﻬﻢ ﺇﺑﺘﻐﺎء ﺭﺣﻤ�ﺔ ﻣ�ﻦ ﺭﺑ�ﻚ ﺗﺮﺟﻮﻫ�ﺎ ﻓﻘ�ﻞ ﻟﻬ�ﻢ ﻗ�ﻮﻻ ﻣﻴﺴ�ﻮﺭﺍ  ﴿
 .(1951F0951)ﻭﻋﺪﻫﻢ ﻭﻋﺪﺍ ًﺟﻤﻴﻼ،ﻓﻘﻞ ﻟﻬﻢ ﻗﻮﻻ ﺳﻬﻼ ﻟﻴﻨﺎ،ﺇﺫﺍ ﻟﻢ ﺗﺠﺪ ﻣﺎ ﺗﻌﻄﻴﻬﻢ،ﺍﻟﺴﺒﻴﻞ
 
 ﴾  ۹۲ﺎ ﻣﱠ ۡﺤُﺴﻮًﺭﺍ ُﻛﻞﱠ ٱۡﻟﺒَۡﺴِﻂ ﻓَﺘَۡﻘُﻌَﺪ َﻣﻠُﻮﻣ َٗﻭَﻻ ﺗَۡﺠَﻌۡﻞ ﻳََﺪَﻙ َﻣۡﻐﻠُﻮﻟَﺔ ًﺇِﻟَٰﻰ ُﻋﻨُﻘَِﻚ َﻭَﻻ ﺗَۡﺒُﺴۡﻄﻬَﺎ  ﴿
 
 ـ ﺍﻵﻳﺔ.(ﻭﻻ ﺗﺠﻌﻞ ﻳﺪﻙ  :)ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ   
ﺑﺰ ـ ﻭﻛﺎﻥ ﻣﻌﻄﻴﺎ ًﻛﺮﻳﻤ�ﺎً ـ  �ﺃﺗﻰ ﺭﺳﻮﻝ ﷲ  :»ﻗﺎﻝ ﺳﻴﺎﺭ ﺃﺑﻲ ﺍﻟﺤﻜﻢ  ﺃﺧﺮﺝ ﺳﻌﻴﺪ ﺑﻦ ﻣﻨﺼﻮﺭ ﻋﻦ  [ﻙ] .166
ﻭﻻ ﺗﺠﻌ�ﻞ ﻳ�ﺪﻙ ﻣﻐﻠﻮﻟ�ﺔ ﺇﻟ�ﻰ ﻋﻨﻘ�ﻚ ﻭﻻ  ﴿:ﻓ�ﺄﻧﺰﻝ ﷲ،ﻓﺄﺗ�ﺎﻩ ﻗ�ﻮﻡ ﻓﻮﺟ�ﺪﻭﻩ ﻗ�ﺪ ﻓ�ﺮﻍ ﻣﻨ�ﻪ،ﻓﻘﺴ�ﻤﻪ ﺑ�ﻴﻦ ﺍﻟﻨﺎﺱ
 (2951F1951).«ـ ﺍﻵﻳﺔ﴾ﺗﺒﺴﻄﻬﺎ
ﺇﻥ ﺃﻣ�ﻲ ﺗﺴ�ﺄﻟﻚ ﻛ�ﺬﺍ ﻘ�ﺎﻝ: ﻓ �ﺍﻟﻨﺒ�ﻲ  ﺟﺎء ﻏﻼﻡ ﺇﻟﻰ:»ﻗﺎﻝ ﻭﺃﺧﺮﺝ ﺍﺑﻦ ﻣﺮﺩﻭﻳﻪ ﻭﻏﻴﺮﻩ ﻋﻦ ﺍﺑﻦ ﻣﺴﻌﻮﺩ  .266
ﻓﺘﻘﻮﻝ ﻟﻚ ﺍﻛﺴﻨﻲ ﻗﻤﻴﺼ�ﻚ ﻓﺨﻠ�ﻊ ﻗﻤﻴﺼ�ﻪ ﻓﺪﻓﻌ�ﻪ ﺇﻟﻴ�ﻪ ﻓﺠﻠ�ﺲ ﻓ�ﻲ ﻗﺎﻝ:  .«ﻣﺎ ﻋﻨﺪﻧﺎ ﺷﻲء ﺍﻟﻴﻮﻡ :»ﻗﺎﻝ،ﻭﻛﺬﺍ
ﻭﻻ ﺗﺠﻌ��ﻞ ﻳ���ﺪﻙ ﻣﻐﻠﻮﻟ��ﺔ ﺇﻟ��ﻰ ﻋﻨﻘ��ﻚ ﻭﻻ ﺗﺒﺴ���ﻄﻬﺎ ﻛ��ﻞ ﺍﻟﺒﺴ��ﻂ ﻓﺘﻘﻌ��ﺪ ﻣﻠﻮﻣ���ﺎ  ﴿:ﺍﻟﺒﻴ��ﺖ ﺣﺎﺳ��ﺮﺍ ًﻓ��ﺄﻧﺰﻝ ﷲ
 .«﴾(3951F2951)ﻣﺤﺴﻮﺭﺍ
 ﻗﺎﻟ�ﺖ: .«ﺃﻧﻔ�ﻖ ﻣ�ﺎ ﻋﻠ�ﻰ ﻅﻬ�ﺮ ﻛﻔ�ﻲ :»ﻟﻌﺎﺋﺸ�ﺔ ﻗ�ﺎﻝ  �ﺍﻟﻨﺒ�ﻲ ﺃﻥ  :»ﺃﻣﺎﻣﺔ  ﻋﻦ ﺃﺑﻲﻭﺃﺧﺮﺝ ﺃﻳﻀﺎ ً  [ﻙ] .366
 .ﻭﻅﺎﻫﺮ ﺫﻟﻚ ﺃﻧﻬﺎ ﻣﺪﻧﻴﺔ. « (4951F3951)ﺍﻵﻳﺔ ﴾ﻭﻻ ﺗﺠﻌﻞ ﻳﺪﻙ ﻣﻐﻠﻮﻟﺔ ﺇﻟﻰ ﻋﻨﻘﻚ ﴿ :ﻓﺄﻧﺰﻝ ﷲ ءﺇﺫﻥ ﻻ ﻳﺒﻘﻰ ﺷﻲ
 _______________
 (821/ 2ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(6851) 
 ﻣﺮﺳﻞ.(7851)
 ﻣﺮﺳﻞ ﻣﻨﻘﻄﻊ 51/57ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ (8851)
 (69/ 6ﺍﻟﻜﺸﻒ ﻭﺍﻟﺒﻴﺎﻥ ﻋﻦ ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﺁﻥ )(9851) 
 (82/ 5ﺯﺍﺩ ﺍﻟﻤﺴﻴﺮ )(0951) 
 (821/ 2ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(1951) 
 ﻩ ﻓﻲ ﺍﻟﻜﺘﺐ ﺍﻟﻤﺴﻨﺪﻩ ﻭﺇﺳﻨﺎﺩﻩ ﻣﺮﺳﻞ.ﻟﻢ ﺃﺟﺪ(2951)
 ﻓﻲ ﺍﻟﻜﺘﺐ ﺍﻟﻤﺴﻨﺪﻩ ﻭﻗﺪ ﺃﺧﺮﺟﻪ ﺍﻟﻤﺆﻟﻒ ﻓﻲ ﺍﻟﺪﺭ ﺍﻟﻤﻨﺜﻮﺭ ﻟﻢ ﺃﺟﺪﻩ ﻓﻲ ﺍﻟﻜﺘﺐ ﺍﻟﻤﺴﻨﺪﻩ (3951)
 ﻟﻢ ﺃﺟﺪﻩ ﻓﻲ ﺍﻟﻜﺘﺐ ﺍﻟﻤﺴﻨﺪﻩ(4951)
 (972)
 
 
 [ﺗﻌﻠﻴﻖ]
ﻠ�ﻰ ﻣ�ﺎ ﻛ�ﺎﻥ ﻭﻓﻴﻪ ﺩﻟﻴﻞ ﻋ،ﺍﻷﻭﻝ ﻭﺍﻟﺜﺎﻧﻲ ﻣﻨﻬﺎ ﺩﺍﺧﻞ ﻓﻲ ﻋﻤﻮﻡ ﺍﻵﻳﺔ .ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺛﻼﺛﺔ ﺁﺛﺎﺭ ﺑﺜﻼﺛﺔ ﺃﺳﺒﺎﺏ ﻟﻠﻨﺰﻭﻝ 
  ﻓﻲ ﺣﺎﺟﺔ.ﻳﺜﺎﺭ ﻭﺇﻥ ﻛﺎﻥ ﻣﻦ ﺍﻻ �ﻋﻠﻴﻪ ﺍﻟﻨﺒﻲ 
ﻧﻌ�ﻢ ﻫ�ﻲ ﺍﻟﺸ�ﻤﻠﺔ  :ﻓﻘﻴ�ﻞ ﻟ�ﻪ ؟ﺃﺗ�ﺪﺭﻭﻥ ﻣ�ﺎ ﺍﻟﺒ�ﺮﺩﺓ: ﻘ�ﺎﻝﻓ.ﺟ�ﺎءﺕ ﺍﻣ�ﺮﺃﺓ ﺑﺒ�ﺮﺩﺓ»: ﻗ�ﺎﻝﻭﻓﻲ ﺻﺤﻴﺢ ﺍﻟﺒﺨﺎﺭﻱ ﻋﻦ ﺳﻬﻞ ﺑﻦ ﺳﻌﺪ  
ﺭﺟ�ﻞ ﻘ�ﺎﻝ ﻓ،ﺇﺯﺍﺭﻩﻓﺨﺮﺝ ﺇﻟﻴﻨ�ﺎ ﻭﺇﻧﻬ�ﺎ ،ﻣﺤﺘ�ﺎﺝ ﻟﻬ�ﺎ �ﻓﺄﺧﺬﻫﺎ ﺍﻟﻨﺒ�ﻲ .ﺇﻧﻲ ﻧﺴﺠﺘﻬﺎ ﺑﻴﺪﻱ ﺃﻛﺴﻮﻛﻬﺎ،ﻳﺎ ﺭﺳﻮﻝ ﷲ ﻗﺎﻟﺖ:.ﻣﻨﺴﻮﺝ ﻓﻲ ﺣﺎﺷﻴﺘﻬﺎ
ﻣ��ﺎ  :ﻟ�ﻪ ﺍﻟﻘ�ﻮﻡﻘﺎﻝ ﻓ،ﺛ�ﻢ ﺭﺟ��ﻊ ﻓﻄﻮﺍﻫ�ﺎ ﺛ�ﻢ ﺃﺭﺳ�ﻞ ﺑﻬ��ﺎ ﺇﻟﻴ�ﻪ،ﻓ�ﻲ ﺍﻟﻤﺠﻠﺲ �ﻓﺠﻠ��ﺲ ﺍﻟﻨﺒ�ﻲ .ﻧﻌ�ﻢ: ﻘ�ﺎﻝﻓ.ﺍﻛﺴ�ﻨﻴﻬﺎ،ﻳ�ﺎ ﺭﺳ��ﻮﻝ ﷲ :ﻣ�ﻦ ﺍﻟﻘ�ﻮﻡ
 .«(5951F4951)ﻓﻜﺎﻧﺖ ﻛﻔﻨﻪ :ﺳﻬﻞﻗﺎﻝ .ﻭﷲ ﻣﺎ ﺳﺄﻟﺘﻪ ﺇﻻ ﻟﺘﻜﻮﻥ ﻛﻔﻨﻲ ﻳﻮﻡ ﺃﻣﻮﺕ :ﺍﻟﺮﺟﻞﻘﺎﻝ ﻓ.ﻟﻘﺪ ﻋﺮﻓﺖ ﺃﻧﻪ ﻻ ﻳﺮﺩ ﺳﺎﺋﻼ،ﺳﺄﻟﺘﻬﺎ ﺇﻳﺎﻩ،ﺃﺣﺴﻨﺖ
 ﻭﻓﻴﻬ�ﺎ ﺍﻷﻣ�ﺮ ﻣ�ﻦ ﷲ ،ﻭﻟ�ﻴﺲ ﻛ�ﺬﻟﻚ ﻓﺎﻵﻳ�ﺔ ﻣﻜﻴ�ﺔ ،ﺍﻟﻤﺆﻣﻨﻴﻦ ﻋﺎﺋﺸﺔ ﻓﻴﻪ ﻳﺪﻝ ﻋﻠﻰ ﺃﻥ ﺍﻵﻳﺔ ﻣﺪﻧﻴﺔ ﺃﻡ ﻓﺬﻛﺮ  :ﺛﺮ ﺍﻟﺜﺎﻟﺚﻭﺃﻣﺎ ﺍﻷ 
ﺛ�ﻢ ﺇﻥ ﻭﺟ�ﺪ ﻓﻀ�ﻼ ًﻓﺒﺄﻫﻠ�ﻪ ﺛ�ﻢ  ،ﺍﻟﻨﻔﻘ�ﻪ ﺑﻨﻔﺴ�ﻪ ﻓ�ﻲﻴﺒ�ﺪﺃ ﻓﻠ ﻼً ﻭﺟ�ﺪ ﻓﻀ�ﻣ�ﻦ ﻓ�ﺈﻥ  .ﻗﺘﺼ�ﺎﺩ ﻓ�ﻲ ﺟﻤﻴ�ﻊ ﺍﻷﻣ�ﻮﺭﻟﻨﺒﻴﻪ ﻭﻟﻨﺎ ﺃﻥ ﻧﻜﻮﻥ ﻣﻦ ﺃﻫ�ﻞ ﺍﻻ
 ﻓﻴﺘﺤﺴﺮ.ﺨﻞ ﺑﻤﺎ ﺃﻋﻄﺎﻩ ﷲ ﻣﻦ ﻓﻀﻠﻪ ﻭﻻ ﻳﺒ ﻓﻴﻼﻡ.ﻲ ﻳﺪﻳﻪ ﻭﻻ ﻳﻨﻔﻖ ﻛﻞ ﻣﺎ ﻓ،ﺍﻷﻗﺮﺏ ﻓﺎﻷﻗﺮﺏ
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
ﻛﻤﻦ ُﺣﺒِﺴ�ﺖ ﻳ�ﺪﻩ ﻋ�ﻦ ﺍﻹﻧﻔ�ﺎﻕ ،ﺃﻯ ﻻ ﺗﻜ�ﻦ ﺑﺨ�ﻴﻼ ﻣﻨﻮﻋ�ﺎ ﻻ ﺗﻌﻄ�ﻰ ﺃﺣ�ﺪﺍ ﺷ�ﻴﺌﺎ،ﺍﻵﻳ�ﺔ ﺗﻤﺜﻴ�ﻞ ﻟﻠﺒﺨ�ﻞ ﴾ﻭﻻ ﺗﺠﻌﻞ ﻳﺪﻙ ﻣﻐﻠﻮﻟ�ﺔ ﺇﻟ�ﻰ ﻋﻨﻘ�ﻚ ﴿
 .ﻭﺷﺪﺕ ﺇﻟﻰ ﻋﻨﻘﻪ
ﻭﺍﻟﻐﺮﺽ ﻣ�ﻦ ﺍﻵﻳ�ﺔ ﻻ ،ﺑﺤﻴﺚ ﻻ ﻳﺒﻘﻰ ﻓﻲ ﻳ�ﺪﻙ ﺷ�ﻲء،ﻓﻲ ﺍﻹﻧﻔﺎﻕ ﺗﻮﺳﻌﺎ ﻣﻔﺮﻁﺎ ﺗﻤﺜﻴﻞ ﻟﻠﺘﺒﺬﻳﺮ ﺃﻯ ﻭﻻ ﺗﺘﻮﺳﻊ ﴾ﻭﻻ ﺗﺒﺴﻄﻬﺎ ﻛﻞ ﺍﻟﺒﺴﻂ  ﴿
 .ﺗﻜﻦ ﺑﺨﻴﻼ ﻭﻻ ﻣﺴﺮﻓﺎً 
 .ﻛﻤﻦ ﺍﻧﻘﻄﻊ ﻓﻲ ﺳﻔﺮﻩ ﺑﺎﻧﻘﻄﺎﻉ ﻣﻄﻴﺘﻪ،ﻣﻨﻘﻄﻌﺎ ﻣﻦ ﺍﻟﻤﺎﻝ،ﺃﻯ ﻓﺘﺼﻴﺮ ﻣﺬﻣﻮﻣﺎ ﻣﻦ ﺍﻟَﺨﻠﻖ ﻭﺍﻟﺨﺎﻟﻖ ﴾ﻓﺘﻘﻌﺪ ﻣﻠﻮﻣﺎ ﻣﺤﺴﻮﺭﺍ  ﴿
ﺍﻟﻤﺘﺼ�ﺮﻑ ،ﺍﻟﺒﺎﺳﻂ،ﻭﻫﻮ ﺍﻟﻘﺎﺑﺾ،ﻭﻳﻀ�ﻴًﻖ ﻋﻠ�ﻰ ﻣ�ﻦ ﻳﺸ�ﺎء،ءﺃﻯ ﻳﻮﺳﻊ ﺍﻟﺮﺯﻕ ﻋﻠﻰ ﻣﻦ ﻳﺸﺎ ﴾ﺇﻥ ﺭﺑﻚ ﻳﺒﺴﻂ ﺍﻟﺮﺯﻕ ﻟﻤﻦ ﻳﺸﺎء ﻭﻳﻘﺪﺭ  ﴿
 .ﺑﻤﺎ ﻳﺸﺎء ﺣﺴﺐ ﺍﻟﺤﻜﻤﺔ،ﻓﻲ ﺧﻠﻘﻪ
ﻓﻬﻮ ،ﺑ�ﻞ ﻷﺟ�ﻞ ﺭﻋﺎﻳ�ﺔ ﺍﻟﻤﺼ�ﺎﻟﺢ،ﻓﺎﻟﺘﻔﺎﻭﺕ ﻓ�ﻲ ﺍﻷﺭﺯﺍﻕ ﻟ�ﻴﺲ ﻷﺟ�ﻞ ﺍﻟﺒﺨﻞ،ﺃﻯ ﺇﻧﻪ ﻋﺎﻟﻢ ﺑﻤﺼﺎﻟﺢ ﺍﻟﻌﺒﺎﺩ ﴾ﺇﻧﻪ ﻛﺎﻥ ﺑﻌﺒﺎﺩﻩ ﺧﺒﻴﺮﺍ ﺑﺼﻴﺮﺍ ﴿
 .(6951F5951)ﺗﻌﺎﻟﻰ ﻳﻌﻠﻢ ﻣﻦ ﻣﺼﺎﻟﺤﻬﻢ ﻣﺎ ﻳﺨﻔﻰ ﻋﻠﻴﻬﻢ
 
 ﴾ ٥٤ﺍ ﻣﱠ ۡﺴﺘُﻮﺭ ٗﺎ ﻘُۡﺮَءﺍَﻥ َﺟَﻌۡﻠﻨَﺎ ﺑَۡﻴﻨََﻚ َﻭﺑَۡﻴَﻦ ٱﻟﱠِﺬﻳَﻦ َﻻ ﻳُۡﺆِﻣﻨُﻮَﻥ ﺑِﭑۡﻷِٓﺧَﺮِﺓ ِﺣَﺠﺎﺑ ٗٱﻟ َۡﻭﺇَِﺫﺍ ﻗََﺮۡﺃَﺕ  ﴿
 
 .ـ ﺍﻵﻳﺔ(ﻭﺇﺫﺍ ﻗﺮﺃﺕ ﺍﻟﻘﺮﺁﻥ  :)ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ   
ﺇﺫﺍ ﺗ��ﻼ ﺍﻟﻘ�ﺮﺁﻥ ﻋﻠ��ﻰ ﻣﺸ�ﺮﻛﻲ ﻗ��ﺮﻳﺶ  �ﻛ�ﺎﻥ ﺭﺳ�ﻮﻝ ﷲ  :»ﻗ��ﺎﻝ ﺷ�ﻬﺎﺏ  ﻋ�ﻦ ﺍﺑ��ﻦﺃﺧ�ﺮﺝ ﺍﺑ�ﻦ ﺍﻟﻤﻨ��ﺬﺭ  .466
ﻗﻠﻮﺑﻨﺎ ﻓﻲ ﺃﻛﻨﺔ ﻣﻤﺎ ﺗﺪﻋﻮﻧﺎ ﺇﻟﻴﻪ ﻭﻓﻲ ﺁﺫﺍﻧﻨﺎ ﻭﻗ�ﺮ ﻭﻣ�ﻦ ﺑﻴﻨﻨ�ﺎ ﻭﺑﻴﻨ�ﻚ  :ﺅﻭﻥ ﺑﻪﻳﻬﺰ ﻗﺎﻟﻮﺍ،ﻭﺩﻋﺎﻫﻢ ﺇﻟﻰ ﺍﻟﻜﺘﺎﺏ
 (7951F6951).«ـ ﺍﻵﻳﺎﺕ﴾ﻭﺇﺫﺍ ﻗﺮﺃﺕ ﺍﻟﻘﺮﺁﻥ  ﴿:ﻓﺄﻧﺰﻝ ﷲ ﻓﻲ ﺫﻟﻚ ﻣﻦ ﻗﻮﻟﻬﻢ،ﺣﺠﺎﺏ
 [ﺗﻌﻠﻴﻖ]
 .ﺍﻹﺳﻨﺎﺩ ﻏﻴﺮ ﺃﻥ ﻣﻌﻨﺎﻩ ﺻﺤﻴﺢ ﻞﻭﻫﻮ ﻭﺇﻥ ﻛﺎﻥ ﻣﺮﺳ ،ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﻫﺬﺍ ﺍﻷﺛﺮ ﺍﻟﻮﺣﻴﺪ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﺍﻵﻳﺔ 
ﺟﻤﻴ�ﻞ ﺑﻨ�ﺖ  ﺃﻡ ﺍﻗﺒﻠ�ﺖ ﺍﻟﻌ�ﻮﺭﺍء  ﴾ﺗﺒ�ﺖ ﻳ�ﺪﺍ ﺃﺑ�ﻲ ﻟﻬ�ﺐ﴿ :ﻟﻤ�ﺎ ﻧﺰﻟ�ﺖ » ﻗﺎﻟ�ﺖ:ﺃﺑﻲ ﺣ�ﺎﺗﻢ ﻋ�ﻦ ﺍﺳ�ﻤﺎء ﺑﻨ�ﺖ ﺃﺑ�ﻲ ﺑﻜ�ﺮ ﺃﺧﺮﺝ ﺍﺑﻦ  
ﻓﻠﻤﺎ ،ﺟﺎﻟﺲ ﻓﻲ ﺍﻟﻤﺴﺠﺪ ﻭﻣﻌﻪ ﺃﺑﻮ ﺑﻜﺮ �ﻣﺬﻣﻤﺎ ًﺍﺑﻴﻨﺎ ﻭﺩﻳﻨﻪ ﻗﻠﻴﻨﺎﻭﺍﻣﺮﻩ ﻋﺼﻴﻨﺎﻭﺭﺳﻮﻝ ﷲ :ﻭﻫﻲ ﺗﻘﻮﻝ،ﻭﻓﻲ ﻳﺪﻫﺎ ﻓﻬﺮ،ﻭﻟﻬﺎ ﻭﻟﻮﻟﺔ،ﺣﺮﺏ
" ﺍﻧﻬﺎ ﻟ�ﻦ ﺗﺮﺍﻧ�ﻲ " ﻭﻗ�ﺮﺍ ﻗﺮﺍﻧ�ﺎ ﺍﻋﺘﺼ�ﻢ ﺑ�ﻪ ﻛﻤ�ﺎ  : �ﺭﺳﻮﻝ ﷲ ﻘﺎﻝ ﻓ،ﻋﻠﻴﻚ ﺍﻥ ﺗﺮﺍﻙ ﺭﺳﻮﻝ ﷲ ﻗﺪ ﺍﻗﺒﻠﺖ ﻭﺍﻧﺎ ﺍﺧﺎﻑﻗﺎﻝ ﺭﺍﻫﺎ ﺃﺑﻮ ﺑﻜﺮ 
ﻭﻟﻢ ﺗ�ﺮ ،ﻓﺎﻗﺒﻠﺖ ﺣﺘ�ﻰ ﻭﻗﻔ�ﺖ ﻋﻠ�ﻰ ﺃﺑ�ﻲ ﺑﻜ�ﺮ ﴾ ﻭﺍﺫﺍ ﻗﺮﺍﺕ ﺍﻟﻘﺮﺍﻥ ﺟﻌﻠﻨﺎ ﺑﻴﻨﻚ ﻭﺑﻴﻦ ﺍﻟﺬﻳﻦ ﻻ ﻳﺆﻣﻨﻮﻥ ﺑﺎﻻﺧﺮﺓ ﺣﺠﺎﺑﺎ ﻣﺴﺘﻮﺭﺍ﴿ :ﺗﻌﺎﻟﻰﻗﺎﻝ 
ﻗﺪ ﻋﻠﻤﺖ ﻗﺮﻳﺶ  :ﻓﻮﻟﺖ ﻭﻫﻲ ﺗﻘﻮﻝ،ﻭﺭﺏ ﻫﺬﺍ ﺍﻟﺒﻴﺖ ﻣﺎ ﻫﺠﺎﻙ ﻻ: ﻗﺎﻝ ؟ﻳﺎ ﺃﺑﺎ ﺑﻜﺮ ﺍﻧﻲ ﺍﺧﺘﺮﺕ ﺍﻥ ﺻﺎﺣﺒﻚ ﻫﺠﺎﻧﻲﻘﺎﻟﺖ ﻓ �ﺭﺳﻮﻝ ﷲ 
 .« (8951F7951)ﺍﻧﻲ ﺍﺑﻨﺔ ﺳﻴﺪﻫﺎ
ﺑﺄﻧ�ﻪ  ﻋﻠﻤﻬ�ﻢﻋﻠ�ﻰ ﺍﻟ�ﺮﻏﻢ ﻣ�ﻦ ،ﻗﻠﺖ: ﻭﺳﺒﺐ ﺍﻟﻨﺰﻭﻝ ﻳﺪﻝ ﻋﻠﻰ ﻣﺎ ﻛﺎﻥ ﻋﻠﻴﻪ ﺍﻟﻤﺸﺮﻛﻮﻥ ﻣﻦ ﺍﻟﻌﻨ�ﺎﺩ ﻭﺍﻟﻜﺒ�ﺮ ﻋﻨ�ﺪ ﺳ�ﻤﺎﻉ ﺍﻟﻘﺮﺁﻥ 
  .ﻛﺘﺎﺏ ﻣﻌﺠﺰ ﻣﻨﺰﻝ ﻣﻦ ﻋﻨﺪ ﷲ ﺗﻌﺎﻟﻰ
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
ﺃﻯ ﻭﺇﺫﺍ ﻗ��ﺮﺃﺕ ﻳ��ﺎ ﻣﺤﻤ��ﺪ ﺍﻟﻘ��ﺮﺁﻥ ﻋﻠ��ﻰ ﻫ��ﺆﻻء  ﴾ﺑﻴﻨ��ﻚ ﻭﺑ��ﻴﻦ ﺍﻟ��ﺬﻳﻦ ﻻ ﻳﺆﻣﻨ��ﻮﻥ ﺑ��ﺎﻵﺧﺮﺓ ﺣﺠﺎﺑ��ﺎ ﻣﺴ��ﺘﻮﺭﺍ  ﻭﺇﺫﺍ ﻗ��ﺮﺃﺕ ﺍﻟﻘ��ﺮﺁﻥ ﺟﻌﻠﻨ��ﺎ ﴿
 .ﻭﺇﺩﺭﺍﻙ ﺃﺳﺮﺍﺭﻩ ﻭِﺣﻜﻤﻪ،ﻳﺤﺠﺐ ﻋﻨﻬﻢ ﻓﻬﻢ ﺍﻟﻘﺮﺁﻥ،ﺟﻌﻠﻨﺎ ﺑﻴﻨﻚ ﻭﺑﻴﻨﻬﻢ ﺣﺠﺎﺑﺎ ﺧﻔﻴﺎ،ﺍﻟﺬﻳﻦ ﻻ ﻳﺼﺪﻗﻮﻥ ﺑﺎﻵﺧﺮﺓ،ﺍﻟﻤﺸﺮﻛﻴﻦ
 .ﻜﻔﺎﺭ ﺃﻏﻄﻴﺔ ﻟﺌﻼ ﻳﻔﻬﻤﻮﺍ ﺍﻟﻘﺮﺁﻥﺃﻯ ﻭﺟﻌﻠﻨﺎ ﻋﻠﻰ ﻗﻠﻮﺏ ﻫﺆﻻء ﺍﻟ﴾ﻭﺟﻌﻠﻨﺎ ﻋﻠﻰ ﻗﻠﻮﺑﻬﻢ ﺃﻛﻨﺔ ﺃﻥ ﻳﻔﻘﻬﻮﻩ  ﴿
 .ﺃﻯ ﺻﻤﻤﺂ ﻳﻤﻨﻌﻬﻢ ﻣﻦ ﺍﺳﺘﻤﺎﻋﻪ ﴾ﻭﻓﻲ ﺁﺫﺍﻧﻬﻢ ﻭﻗﺮﺍ  ﴿
ﻓﺮ ﺍﻟﻤﺸﺮﻛﻮﻥ ﻣﻦ ﺫﻟ�ﻚ ﻫﺮﺑ�ﺎ ﻣ�ﻦ ،ﺃﻯ ﻭﺇﺫﺍ ﻭﺣﺪﺕ ﷲ ﻭﺃﻧﺖ ﺗﺘﻠﻮ ﺍﻟﻘﺮﺁﻥ ﴾ﻭﺇﺫﺍ ﺫﻛﺮﺕ ﺭﺑﻚ ﻓﻲ ﺍﻟﻘﺮﺁﻥ ﻭﺣﺪﻩ ﻭﻟﻮﺍ ﻋﻠﻰ ﺃﺩﺑﺎﺭﻫﻢ ﻧﻔﻮﺭﺍ ﴿
 .(9951F8951)ﺍﺳﺘﻤﺎﻉ ﺍﻟﺘﻮﺣﻴﺪ
 _______________
 (89/ 2ﺻﺤﻴﺢ ﺍﻟﺒﺨﺎﺭﻱ )(5951) 
 (821/ 2ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(6951) 
 ﻣﺮﺳﻞ.(7951)
 (2743/ 01ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻰ ﺣﺎﺗﻢ ـ  )(8951) 
 (031/ 2ﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )ﺻﻔﻮ(9951) 
 (082)
 
 ﴾  ٦٥ُﺩﻭﻧِﻪِۦ ﻓََﻼ ﻳَۡﻤﻠُِﻜﻮَﻥ َﻛۡﺸَﻒ ٱﻟﻀﱡ ﺮﱢ َﻋﻨُﻜۡﻢ َﻭَﻻ ﺗَۡﺤِﻮﻳًﻼ َﺯَﻋۡﻤﺘُﻢ ﻣﱢ ﻦ  ﻗُِﻞ ٱۡﺩُﻋﻮْﺍ ٱﻟﱠِﺬﻳﻦ َ ﴿
 
 .ـ ﺍﻵﻳﺔ(ﻗﻞ ﺍﺩﻋﻮﺍ  :)ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ       
ﻓﺄﺳ�ﻠﻢ ،ﻛﺎﻥ ﻧﺎﺱ ﻣﻦ ﺍﻹﻧﺲ ﻳﻌﺒﺪﻭﻥ ﻧﺎﺳﺎ ًﻣ�ﻦ ﺍﻟﺠﻦ:»ﻗﺎﻝ ﻣﺴﻌﻮﺩ  ﻋﻦ ﺍﺑﻦ]ﻙ[ ﺃﺧﺮﺝ ﺍﻟﺒﺨﺎﺭﻱ ﻭﻏﻴﺮﻩ  .566
 (0061F9951).«ـ ﺍﻵﻳﺔ(ﻟﺬﻳﻦ ﺯﻋﻤﺘﻢ ﻣﻦ ﺩﻭﻧﻪ ﻗﻞ ﺍﺩﻋﻮﺍ ﺍ :)ﻓﺄﻧﺰﻝ ﷲ،ﻭﺍﺳﺘﻤﺴﻚ ﺍﻵﺧﺮﻭﻥ ﺑﻌﺒﺎﺩﺗﻬﻢ ﺍﻟﺠﻨﻴﻮﻥ
 
 [ﺗﻌﻠﻴﻖ]
ﻭﻗ�ﺪ .ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺃﺛﺮﺍ ًﻭﺍﺣﺪﺍ ًﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﻭﻫﻮ ﺃﺛﺮ ﺻﺤﻴﺢ ﻭﺍﻷﻳﺔ ﺗﺪﻝ ﻋﻠﻰ ﺃﻥ ﺍﻟﻤﺸﺮﻛﻴﻦ ﻛﺎﻧﻮﺍ ﻳﻌﺒﺪﻭﻥ ﺍﻟﺠﻦ 
ُﺳ�ْﺒَﺤﺎﻧََﻚ ﺃَﻧ�َﺖ َﻭﻟِﻴﱡﻨ�َﺎ ِﻣ�ﻦ  ﻗ�ﺎﻟﻮﺍ( 04ْﻢ َﻛ�ﺎﻧُﻮﺍ ﻳَْﻌﺒ�ُُﺪﻭَﻥ )َﻭﻳَْﻮَﻡ ﻳَْﺤُﺸُﺮﻫُْﻢ َﺟِﻤﻴًﻌﺎ ﺛُﻢﱠ ﻳَﻘُﻮُﻝ ﻟِْﻠَﻤﻼﺋَِﻜ�ِﺔ ﺃَﻫ�َُﺆﻻء ﺇِﻳﱠ�ﺎﻛ ُ﴿ﺫﻛﺮ ﺫﻟﻚ ﻓﻲ ﻗﻮﻝ ﷲ ﺗﻌﺎﻟﻰ 
 [ﺳﻮﺭﺓ ﺳﺒﺄ] ﴾ (14ُﺩﻭﻧِِﻬﻢ ﺑَْﻞ َﻛﺎﻧُﻮﺍ ﻳَْﻌﺒُُﺪﻭَﻥ ﺍْﻟِﺠﻦﱠ ﺃَْﻛﺜَُﺮﻫُﻢ ﺑِِﻬﻢ ﻣﱡ ْﺆِﻣﻨُﻮَﻥ )
ﻭﺍﻟﻤﺮﺍﺩ ﻣ�ﻨﻬﻢ ،ﻭﻗﺪ ﺭﻭﻯ ﺍﻹﻣﺎﻡ ﺍﺑﻦ ﺟﺮﻳﺮ ﺭﺣﻤﻪ ﷲ ﻧﻔﺲ ﺍﻷﺛﺮ ﻋﻦ ﺍﺑﻦ ﻣﺴﻌﻮﺩ ﻭﺫﻛﺮ ﻗﻮﻻ ًﺛﺎﻧﻴﺎ ًﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫ�ﺬﻩ ﺍﻵﻳ�ﺔ 
ﻟﻬ�ﻢ ﺍﻟﺠ�ّﻦ، ﻭﻳﻘﻮﻟ�ﻮﻥ: ﻫ�ﻢ ﺑﻨ�ﺎﺕ ﻘﺎﻝ ﻣﻦ ﺍﻟﻤﻼﺋﻜﺔ ﻳ ◌ ًﻛﺎﻥ ﻗﺒﺎﺋﻞ ﻣﻦ ﺍﻟﻌﺮﺏ ﻳﻌﺒﺪﻭﻥ ﺻﻨﻔﺎ: ﻗﺎﻝﻋﻦ ﻋﺒﺪ ﷲ ﺑﻦ ﻣﺴﻌﻮﺩ، »: ﻘﺎﻝﺍﻟﻤﻼﺋﻜﺔ ﻓ
 .«(1061F0061)﴾ﻳَْﺒﺘَُﻐﻮَﻥ ﺇِﻟﻰ َﺭﺑﱢِﻬُﻢ ﺍﻟَﻮِﺳﻴﻠَﺔَ ﴿ﻣﻌﺸﺮ ﺍﻟﻌﺮﺏ ﴾ﺍﻟﱠِﺬﻳَﻦ ﻳَْﺪُﻋﻮﻥ َ ﺃﻭﻟﺌﻚ﴿ﷲ، ﻓﺄﻧﺰﻝ ﷲ ﻋّﺰ ﻭﺟﻞ ّ
 ﴾ﺍﻟﱠ�ِﺬﻳَﻦ ﻳ�َْﺪُﻋﻮَﻥ ﻳَْﺒﺘَُﻐ�ﻮَﻥ ﺇِﻟ�َﻰ َﺭﺑﱢِﻬ�ُﻢ ﺍْﻟَﻮِﺳ�ﻴﻠَﺔ َ ﺃﻭﻟﺌ�ﻚ ﴿ﻋﻦ ﺍﺑ�ﻦ ﻋﺒ�ﺎﺱ، ﻓ�ﻲ ﻗﻮﻟ�ﻪ: ﻘﺎﻝﺎﻟﺜﺎ ًﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﺍﻵﻳﺔ ﻓﻭﺫﻛﺮ ﻗﻮﻻً ﺛ 
 .(2061F1061)ﻋﻴﺴﻰ ﻭﺃﻣﻪ ﻭُﻋﺰﻳﺮ: ﻗﺎﻝ
ﻓﻨﺰﻟ�ﺖ  ﻓﻘﺪ ﻛﺎﻥ ﺍﻟﻜﻔ�ﺎﺭ ﻳﻌﺒ�ﺪﻭﻥ ﺍﻟﺠ�ﻦ ﻭﺍﻟﻤﻼﺋﻜ�ﺔ ﻭﻋﻴﺴ�ﻰ ﻭﻋﺰﻳ�ﺮ .ﻭﻛﻞ ﻫﺬﻩ ﺍﻷﻗﻮﺍﻝ ﻣﺤﺘﻤﻠﺔ ﻭﺩﺍﺧﻠﺔ ﻓﻲ ﻋﻤﻮﻡ ﺍﻵﻳﺔ :ﻗﻠﺖ 
 .ﻳﺔ ﻟﺒﻴﺎﻥ ﺣﺎﻟﻬﻢ ﺟﻤﻴﻌﺎً ﺍﻵ
ﻟﻠﺘ�ﻮﺑﻴﺦ ﻭﺃﻧﺒ�ﺄﻫﻢ ﺃﻥ ﻫ�ﺆﻻء ﺍﻟ�ﺬﻳﻦ ﻳ�ﺪﻋﻮﻧﻬﻢ ﻣ�ﻦ ﺩﻭﻥ ﷲ ﻫ�ﻢ ﺃﻧﻔﺴ�ﻬﻢ ﻳﺘﻘﺮﺑ�ﻮﻥ ﺇﻟ�ﻰ ﷲ  ﴾ﻗﻞ ﺍﺩﻋﻮﺍ  ﴿ﻭﺍﻷﻣﺮ ﻓﻲ ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ  
 ﻓﻬﻢ ﻣﺤﺘﺎﺟﻮﻥ ﺇﻟﻰ ﷲ ﻓﻼ ﺗﺼﻠﺢ ﻋﺒﺎﺩﺗﻜﻢ ﺇﻳﺎﻫﻢ ﻓﺄﻧﺘﻢ ﻭﻫﻮ ﺳﻮﺍء ﻓﻲ ﺍﻟﺤﺎﺟﺔ ﺇﻟﻰ ﷲ.،ﺗﻌﺎﻟﻰ ﻭﻳﺒﺘﻐﻮﻥ ﺇﻟﻴﻪ ﺍﻟﻮﺳﻴﻠﺔ
 
 [ﻟﻶﻳﺔﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ]
 :ﺍﻟﺤﺴ�ﻦﻗ�ﺎﻝ ،ﺍﺩﻋ�ﻮﺍ ﺍﻟ�ﺬﻳﻦ ﺯﻋﻤ�ﺘَﻢ ﺃﻧﻬ�ﻢ ﺁﻟﻬ�ﺔ ﻣ�ﻦ ﺩﻭﻧ�ﻪ ﺗﻌﺎﻟﻰ :ﺃﻯ ﻗﻞ ﻳﺎ ﻣﺤﻤﺪ ﻟﻬﺆﻻء ﺍﻟﻤﺸ�ﺮﻛﻴﻦ ﴾ﻗﻞ ﺍﺩﻋﻮﺍ ﺍﻟﺬﻳﻦ ﺯﻋﻤﺘﻢ ﻣﻦ ﺩﻭﻧﻪ  ﴿
 .ﻓﻘﺪ ﻛﺎﻧﻮﺍ ﻳﻘﻮﻟﻮﻥ ﺇﻧﻬﻢ ﻳﺸﻔﻌﻮﻥ ﻟﻨﺎ ﻋﻨﺪ ﷲ،ﻳﻌﻨﻰ ﺍﻟﻤﻼﺋﻜﺔ ﻭﻋﻴﺴﻰ ﻭﻋﺰﻳﺮﺍ
 .ﻟﺒﻼء ﻋﻨﻜﻢ ﻭﻻ ﺗﺤﻮﻳﻠﻪ ﺇﻟﻰ ﻏﻴﺮﻛﻢﺃﻯ ﻓﻼ ﻳﺴﺘﻄﻴﻌﻮﻥ ﺭﻓﻊ ﺍ ﴾ﻓﻼ ﻳﻤﻠﻜﻮﻥ ﻛﺸﻒ ﺍﻟﻀﺮ ﻋﻨﻜﻢ ﻭﻻ ﺗﺤﻮﻳﻼ  ﴿
ﻫ�ﻢ ﺃﻧﻔﺴ�ﻬﻢ ﻳﺒﺘﻐ�ﻮﻥ ﺍﻟﻘ�ﺮﺏ ،ﺍﻵﻟﻬﺔ ﺍﻟ�ﺬﻳﻦ ﻳﻌﺒ�ﺪﻭﻧﻬﻢ ﻣ�ﻦ ﺩﻭﻥ ﷲ ﺃﻭﻟﺌﻚﺃﻯ ﴾ﺍﻟﺬﻳﻦ ﻳﺪﻋﻮﻥ ﻳﺒﺘﻐﻮﻥ ﺇﻟﻰ ﺭﺑﻬﻢ ﺍﻟﻮﺳﻴﻠﺔ ﺃﻳﻬﻢ ﺃﻗﺮﺏ  ﺃﻭﻟﺌﻚ ﴿
 .؟ﻓﻜﻴﻒ ﺗﻌﺒﺪﻭﻧﻬﻢ ﻣﻌﻪ،ﻭﻳﺘﻮﺳﻠﻮﻥ ﺇﻟﻴﻪ ﺑﺎﻟﻄﺎﻋﺔ ﻭﺍﻟﻌﺒﺎﺩﺓ،ﺇﻟﻰ ﷲ
 .، ﻳﺘﺴﺎﺑﻘﻮﻥ ﺇﻟﻰ ﺭﺿﺎﻩ،ﻭﻳﺨﺎﻓﻮﻥ ﻋﻘﺎﺑﻪ،ﺒﺎﺩﺗﻬﻢ ﺭﺣﻤﺘﻪ ﺗﻌﺎﻟﻰﺃﻯ ﻳﺮﺟﻮﻥ ﺑﻌ ﴾ﻭﻳﺮﺟﻮﻥ ﺭﺣﻤﺘﻪ ﻭﻳﺨﺎﻓﻮﻥ ﻋﺬﺍﺑﻪ  ﴿
 .(3061F2061)ﻭﻳﺨﺎﻑ ﻣﻦ ﻭﻗﻮﻋﻪ ﻭﺣﺼﻮﻟﻪ،ﺃﻯ ﻋﺬﺍﺑﻪ ﺗﻌﺎﻟﻰ ﺷﺪﻳﺪ ﻳﻨﺒﻐﻲ ﺃﻥ ﻳُﺤﺬﺭ ﻣﻨﻪ ﴾ﺇﻥ ﻋﺬﺍﺏ ﺭﺑﻚ ﻛﺎﻥ ﻣﺤﺬﻭﺭﺍ  ﴿
 
ﻓَﻈَﻠَُﻤﻮْﺍ ﺑِﻬَﺎﻭ َﻭَﻣﺎ ﻧُۡﺮِﺳُﻞ ﺑِﭑۡﻷٓﻳَٰ ِﺖ  ﻟﻨﱠﺎﻗَﺔ َُﻣۡﺒِﺼَﺮﺓ َٗﻭَﻣﺎ َﻣﻨََﻌﻨَﺎ ٓﺃَﻥ ﻧﱡۡﺮِﺳَﻞ ﺑِﭑۡﻷٓﻳَٰ ِﺖ ﺇِﻻﱠ ٓ ﺃَﻥ َﻛﺬﱠَﺏ ﺑِﻬَﺎ ٱۡﻷَﻭﱠ ﻟُﻮَﻥﻭ َﻭَءﺍﺗَۡﻴﻨَﺎ ﺛَُﻤﻮَﺩ ٱ ﴿
 ﴾ ۹٥ﺎ ﺇِﻻﱠ ﺗَۡﺨِﻮﻳﻔ ٗ
 
 .ـ ﺍﻵﻳﺔ(ﻭﻣﺎ ﻣﻨﻌﻨﺎ  ):ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ      
ﺃﻥ ﻳﺠﻌﻞ ﻟﻬﻢ ﺍﻟﺼ�ﻔﺎ  �ﺳﺄﻝ ﺃﻫﻞ ﻣﻜﺔ ﺍﻟﻨﺒﻲ  »: ﻗﺎﻝﻋﺒﺎﺱ  ﻋﻦ ﺍﺑﻦﺃﺧﺮﺝ ﺍﻟﺤﺎﻛﻢ ﻭﺍﻟﻄﺒﺮﺍﻧﻲ ﻭﻏﻴﺮﻫﻤﺎ  .666
ﻓﺈﻥ ،ﻟﻪ ﺇﻥ ﺷﺌﺖ ﺃﻥ ﺗﺴﺘﺄﻧﻲ ﺑﻬﻢ ﻭﺇﻥ ﺷﺌﺖ ﺗﺆﺗﻬﻢ ﺍﻟﺬﻱ ﺳﺄﻟﻮﺍ ﻓﻘﻴﻞ،ﻓﻴﺰﺭﻋﻮﺍ ﻭﺃﻥ ﻳﻨﺤﻲ ﻋﻨﻬﻢ ﺍﻟﺠﺒﺎﻝ،ﺫﻫﺒﺎ
ﻭﻣ�ﺎ ﻣﻨﻌﻨ�ﺎ ﺃﻥ ﻧﺮﺳ�ﻞ ﺑﺎﻵﻳ�ﺎﺕ ﺇﻻ ﺃﻥ  ﴿:ﺑ�ﻞ ﺃﺳ�ﺘﺄﻧﻲ ﺑﻬ�ﻢ ﻓ�ﺄﻧﺰﻝ ﷲﻗﺎﻝ: ،ﻛﻔﺮﻭﺍ ﺃﻫﻠﻜﻮﺍ ﻛﻤﺎ ﺃﻫﻠﻜﺖ ﻣﻦ ﻗﺒﻠﻬﻢ
 (4061F3061).«ـ ﺍﻵﻳﺔ﴾ﻛﺬﺏ ﺑﻬﺎ ﺍﻷﻭﻟﻮﻥ 
  .(5061F4061)ﻧﺤﻮﻩ ﺃﺑﺴﻂ ﻣﻨﻪ ﻋﻦ ﺍﻟﺰﺑﻴﺮﻭﺃﺧﺮﺝ ﺍﻟﻄﺒﺮﺍﻧﻲ ﻭﺍﺑﻦ ﻣﺮﺩﻭﻳﻪ ﻣﻨﻬﺎ   .766
 
 _______________
(ﻭﻗﺎﻝ: ﺻﺤﻴﺢ ﻋﻠﻰ ﺷ�ﺮﻁ ﻣﺴ�ﻠﻢ ﻭﻗ�ﺪ ﻭﻫ�ﻢ ﻓﻘ�ﺪ ﺃﺧ�ﺮﺝ ﺍﻟﺤ�ﺪﻳﺚ ﻣﺴ�ﻠﻢ ﻣ�ﻦ ﻧﻔ�ﺲ 8733ﺡ) 2/ 493( ﺍﻟﻤﺴﺘﺪﺭﻙ 0303ﺡ)4/1232ﺻﺤﻴﺢ ﻣﺴﻠﻢ  4/7471ﺻﺤﻴﺢ ﺍﻟﺒﺨﺎﺭﻱ (0061)
 (8571ﺡ) 5/561ﺰﺍﺭ ﻣﺴﻨﺪ ﺍﻟﺒ 51/401(ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ 7709ﺡ) 9/222(ﺍﻟﻤﻌﺠﻢ ﺍﻟﻜﺒﻴﺮ 78211ﺡ) 6/973ﺍﻟﻄﺮﻳﻖ،ﺳﻨﻦ ﺍﻟﻨﺴﺎﺋﻲ ﺍﻟﻜﺒﺮﻱ 
 (374/ 71)ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ( )(1061) 
 (374/ 71ﺟﺎﻣﻊ ﺍﻟﺒﻴﺎﻥ )ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ( )(2061) 
 (331/ 2ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(3061) 
(4061)
(ﺻ�ﺤﻴﺢ ﺍﻹﺳ�ﻨﺎﺩ ﻏﻴ�ﺮ ﺃﻥ ﻓ�ﻲ 27ﺡ) 01/97ﺍﻟﻤﺨﺘ�ﺎﺭﺓ  51 /801(ﺗﻔﺴ�ﻴﺮ ﺍﻟﻄﺒ�ﺮﻱ 09211ﺡ) 6/083(ﻭﻗﺎﻝ: ﺻﺤﻴﺢ ﺍﻹﺳﻨﺎﺩ ﻭﻟﻢ ﻳﺨﺮﺟﺎﻩ ﺳﻨﻦ ﺍﻟﻨﺴﺎﺋﻲ ﺍﻟﻜﺒﺮﻯ 9733ﺡ) 2/493( ﺍﻟﻤﺴﺘﺪﺭﻙ 3332ﺡ)1/852ﻣﺴﻨﺪ ﺃﺣﻤﺪ   
 ﺑﻪ —ﻳﺎﺱ ﻋﻦ ﺳﻌﻴﺪ ﺑﻦ ﺟﺒﻴﺮ ﻋﻦ ﺍﺑﻦ ﻋﺒﺎﺱﺍﻟﻨﻔﺲ ﺷﻴﺌﺎ ًﻣﻦ ﻋﻨﻌﻨﺔ ﺍﻷﻋﻤﺶ ﻓﺈﻧﻪ ﻣﻌﺮﻭﻑ ﺑﺎﻟﺘﺪﻟﻴﺴﻘﺎﻝ ﺍﻹﻣﺎﻡ ﺃﺣﻤﺪ: ﺣﺪﺛﻨﺎ ﻋﺜﻤﺎﻥ ﺑﻦ ﻣﺤﻤﺪ ﻭﺳﻤﻌﺘﻪ ﻣﻨﻪ ﺛﻨﺎ ﺟﺮﻳﺮ ﻋﻦ ﺍﻷﻋﻤﺶ ﻋﻦ ﺟﻌﻔﺮﺑﻦ ﺍ
ﻋﻠ�ﻰ ﺃﺑ�ﻲ ﻗﺒ�ﻴﺲ: ﻳ�ﺎ ﺁﻝ ﻋﺒ�ﺪ ﻣﻨ�ﺎﻑ ﺇﻧ�ﻲ   �: ﻭﺃﻧ�ﺬﺭ ﻋﺸ�ﻴﺮﺗﻚ ﺍﻷﻗ�ﺮﺑﻴﻦ (ﺻ�ﺎﺡ ﺭﺳ�ﻮﻝ ﷲ )ﻟﻤ�ﺎ ﻧﺰﻟ�ﺖ   :»ﻳﻘ�ﻮﻝ ﻋ�ﻦ ﺍﻟﺰﺑﻴ�ﺮ ﺑ�ﻦ ﺍﻟﻌ�ﻮﺍﻡ 976ﺡ  2/04ﻣﺴ�ﻨﺪ ﺃﺑ�ﻲ ﻳﻌﻠ�ﻰ  (5061)
ﻛﺎﻥ ﻳﺤﻴﻲ ﺍﻟﻤﻮﺗﻰ،ﻓ�ﺄﺩﻉ ﷲ ﺃﻥ ﻧﺬﻳﺮ،ﻓﺠﺎءﺗﻪ ﻗﺮﻳﺶ ﻓﺤﺬﺭﻫﻢ ﻭﺃﻧﺬﺭﻫﻢ،ﻓﻘﺎﻟﻮﺍ ﺗﺰﻋﻢ ﺃﻧﻚ ﻧﺒﻲ ﻳﻮﺣﻰ ﺇﻟﻴﻚ ﻭﺃﻥ ﺳﻠﻴﻤﺎﻥ ﺳﺨﺮ ﻟﻪ ﺍﻟﺮﻳﺢ ﻭﺍﻟﺠﺒﺎﻝ ﻭﺃﻥ ﻣﻮﺳﻰ ﺳﺨﺮ ﻟﻪ ﺍﻟﺒﺤﺮ ﻭﺃﻥ ﻋﻴﺴﻰ 
ﷲ ﺃﻥ ﻳﺼ�ﻴﺮ ﻫ�ﺬﻩ ﺍﻟﺼ�ﺨﺮﺓ ﺍﻟﺘ�ﻲ ﻫﺬﻩ ﺍﻟﺠﺒﺎﻝ ﻭﻳﻔﺠﺮ ﻟﻨﺎ ﺍﻷﺭﺽ ﺃﻧﻬﺎﺭﺍ ﻓﻨﺘﺨﺬﻫﺎ ﻣﺤﺎﺭﺙ ﻓﻨﺰﺭﻉ ﻭﻧﺄﻛﻞ،ﻭﺇﻻ ﻓﺄﺩﻉ ﻟﻨﺎ ﷲ ﺃﻥ ﻳﺤﻴﻲ ﻟﻨﺎ ﻣﻮﺗﺎﻧﺎ ﻓ�ﻨﻜﻠﻤﻬﻢ ﻭﻳﻜﻠﻤﻮﻧ�ﺎ،ﻭﺇﻻ ﻓ�ﺄﺩﻉ ﻳﺴﻴﺮﻋﻨﺎ 
ﻟﻮﺣﻲ،ﻓﻠﻤﺎ ﺳ�ﺮﻱ ﻋﻨ�ﻪ ﻗ�ﺎﻝ: ﻭﺍﻟ�ﺬﻱ ﻧﻔﺴ�ﻲ ﺑﻴ�ﺪﻩ ﻟﻘ�ﺪ ﺃﻋﻄ�ﺎﻧﻲ ﻣ�ﺎ ﺗﺤﺘﻚ ﺫﻫﺒﺎ ﻓﻨﻨﺤﺖ ﻣﻨﻬﺎ ﻭﻳﻐﻨﻴﻨﺎ ﻋﻦ ﺭﺣﻠﺔ ﺍﻟﺸﺘﺎء ﻭﺍﻟﺼﻴﻒ،ﻓﺈﻧﻚ ﺗﺰﻋﻢ ﺃﻧﻚ ﻛﻬﻴﺌﺘﻬﻢ،ﻓﺒﻴﻨﻤﺎ ﻧﺤﻦ ﺣﻮﻟﻪ ﺇﺫ ﻧﺰﻝ ﻋﻠﻴﻪ ﺍ
ﻤ�ﺔ ﻭﻻ ﻳ�ﺆﻣﻦ ﻣﺆﻣﻨﻜﻢ،ﻓ�ﺎﺧﺘﺮﺕ ﺳﺄﻟﺘﻢ ﻭﻟﻮ ﺷﺌﺖ ﻟﻜﺎﻥ،ﻭﻟﻜﻦ ﺧﻴﺮﻧﻲ ﺑﻴﻦ ﺃﻥ ﺗﺪﺧﻠﻮﺍ ﻣﻦ ﺑﺎﺏ ﺍﻟﺮﺣﻤﺔ ﻓﻴﺆﻣﻦ ﻣﺆﻣﻨﻜﻢ ﻭﺑﻴﻦ ﺃﻥ ﻳﻜﻠﻜﻢ ﺇﻟ�ﻰ ﻣ�ﺎ ﺍﺧﺘ�ﺮﺗﻢ ﻷﻧﻔﺴ�ﻜﻢ ﻓﺘﻀ�ﻠﻮﺍ ﻋ�ﻦ ﺑ�ﺎﺏ ﺍﻟﺮﺣ
 (:  ﻭﻣ�ﺎ ﻣﻨﻌﻨ�ﺎ ﺃﻥ ﻧﺮﺳ�ﻞ ﺑﺎﻵﻳ�ﺎﺕ ﺇﻻ ﺃﻥ ﻛ�ﺬﺏ ﺑﻬ�ﺎ ﺍﻷﻭﻟ�ﻮﻥ )ﺗﻢ ﺃﻧﻪ ﻣﻌﺬﺑﻜﻢ ﻋﺬﺍﺑﺎ ﻻ ﻳﻌﺬﺑﻪ ﺃﺣﺪﺍ ًﻣ�ﻦ ﺍﻟﻌﺎﻟﻤﻴﻦ،ﻓﻨﺰﻟ�ﺖ ﺑﺎﺏ ﺍﻟﺮﺣﻤﺔ ﻓﻴﺆﻣﻦ ﻣﺆﻣﻨﻜﻢ،ﻭﺃﺧﺒﺮﻧﻲ ﺇﻥ ﺃﻋﻄﺎﻛﻢ ﺫﻟﻚ ﺛﻢ ﻛﻔﺮ
 ﻓﻲ ﺇﺳﻨﺎﺩﻩ ﻋﺒﺪ ﺍﻟﺠﺒﺎﺭ ﺑﻦ ﻋﻤﺮ ﺍﻷﻳﻠﻲ ﺿﻌﻴﻒ « : ﻭﻟﻮ ﺃﻥ ﻗﺮﺁﻧﺎ ﺳﻴﺮﺕ ﺑﻪ ﺍﻟﺠﺒﺎﻝ ﺃﻭ ﻗﻄﻌﺖ ﺑﻪ ﺍﻷﺭﺽ ﺃﻭ ﻛﻠﻢ ﺑﻪ ﺍﻟﻤﻮﺗﻰ ()ﺣﺘﻰ ﻗﺮﺃ ﺛﻼﺙ ﺁﻳﺎﺕ،ﻭﻧﺰﻟﺖ 
 (182)
 
 [ﺗﻌﻠﻴﻖ]
ﻭﻫﻮ ﻳ�ﺪﻝ ﻋﻠ�ﻰ ﻣ�ﺎ ﻛ�ﺎﻥ ﻋﻠﻴ�ﻪ ،ﻭﻫﻮ ﺃﺛ�ﺮ ﻻ ﺑ�ﺄﺱ ﺑﺈﺳ�ﻨﺎﺩﻩ،ﻟﻪ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫ�ﺬﻩ ﺍﻵﻳ�ﺔ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺛﺮﺍً ﻭﺷﺎﻫﺪﺍً  ﺫﻛﺮ 
ﻓﺄﺧﺒﺮﻫﻢ ﷲ ﺗﻌﺎﻟﻰ ﺃﻧﻪ ﻗﺎﺩﺭ ﻋﻠ�ﻰ ﺃﻥ ﻳﻨ�ﺰﻝ ﺍﻵﻳ�ﺎﺕ ،ﺑﺴﺆﺍﻟﻬﻢ ﺇﻳﺎﻫﺎ �ﻣﺸﺮﻛﻮﺍ ﻗﺮﻳﺶ ﻣﻦ ﻁﻠﺐ ﺍﻵﻳﺎﺕ ﺍﻟﺘﻲ ﻳﻈﻨﻮﺍ ﺃﻧﻬﻢ ﺳﻴﻌﺠﺰﻭﺍ ﺍﻟﻨﺒﻲ 
ﻓﻜ�ﺬﻟﻚ ﻟ�ﻮ ﻧﺰﻟ�ﺖ ﻋﻠ�ﻴﻬﻢ ﻛ�ﺬﺑﻮﺍ ،ﻓﻤﺎ ﺍﻟﻔﺮﻕ ﺑﻴﻦ ﻫﺆﻻء ﻭﻫ�ﺆﻻء ﻓ�ﻲ ﺍﻟﺘﻜﺬﻳﺐ،ﻮ ﺗﻜﺬﻳﺐ ﺍﻷﻭﻟﻴﻴﻦ ﺑﻬﺎﻭﻟﻜﻦ ﺍﻟﺴﺒﺐ ﻓﻲ ﻋﺪﻡ ﺍﻧﺰﺍﻟﻬﺎ ﻋﻠﻴﻬﻢ ﻫ
ﻭﻫ�ﺬﺍ ﻳ�ﺪﻝ ،ﺃﻥ ﻳﻨﺰﻟﻬﺎ ﻋﻠﻴﻬﺎ ﻫﻲ ﻣﺎ ﻛﺎﻥ ﻣﻦ ﺟ�ﻨﺲ ﺍﻷﻳ�ﺎﺕ ﺍﻟﺘ�ﻲ ﺃﻧﺰﻟ�ﺖ ﻋﻠ�ﻰ ﻣ�ﻦ ﻗﺒﻠﻬﻢ �ﻭﺍﻵﻳﺎﺕ ﺍﻟﺘﻲ ﻁﻠﺐ ﺍﻟﻤﺸﺮﻛﻮﻥ ﻣﻦ ﺍﻟﻨﺒﻲ ،ﺑﻬﺎ
ﻭﺇﻻ ﻓﻘ�ﺪ ﺃﻧ�ﺰﻝ ﷲ ﺗﻌ�ﺎﻟﻰ ،ﻛﺎﻧﻮﺍ ﻳﻤﺮﻭﻥ ﻋﻠﻰ ﺩﻳ�ﺎﺭﻫﻢ ﻭﻳﻌﺮﻓ�ﻮﻥ ﺃﺧﺒ�ﺎﺭﻫﻢ ﻭﺃﻧﻬﻢ،ﻋﻠﻰ ﺍﻋﺘﺮﺍﻓﻬﻢ ﺑﻬﺬﺍ ﺍﻵﻳﺎﺕ ﺍﻟﻤﻨﺰﻟﺔ ﻋﻠﻰ ﺍﻷﻣﻢ ﺍﻟﻤﺘﻘﺪﻣﺔ
 .ﻭﻟﻜﻦ ﻛﻔﺮﻫﻢ ﺣﺎﻝ ﺩﻭﻥ ﺇﻳﻤﺎﻧﻬﻢ،ﻋﻠﻴﻬﻢ ﺃﻋﻈﻢ ﻣﻦ ﻫﺬﻩ ﺍﻵﻳﺎﺕ
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
ﻣﻨﻬﺎ ،ﻣﻌﺠﺰﺍﺕ ﻋﻈﻴﻤ�ﺔ �ﺍﻗﺘﺮﺡ ﺍﻟﻤﺸﺮﻛﻮﻥ ﻋﻠﻰ ﺭﺳﻮﻝ ﷲ  :ﺍﻟﻤﻔﺴﺮﻭﻥﻗﺎﻝ  ﴾ﻭﻣﺎ ﻣﻨﻌﻨﺎ ﺃﻥ ﻧﺮﺳﻞ ﺑﺎﻵﻳﺎﺕ ﺇﻻ ﺃﻥ ﻛﺬﺏ ﺑﻬﺎ ﺍﻷﻭﻟﻮﻥ  ﴿
ﺛﻢ ﻟ��ﻢ ﻳﺆﻣﻨ��ﻮﺍ ﺍﺳ��ﺘﺤﻘﻮﺍ ﻋ��ﺬﺍﺏ ،ﻓ��ﺄﺧﺒﺮﻩ ﺗﻌ��ﺎﻟﻰ ﺃﻧ��ﻪ ﺇﻥ ﺃﺟ��ﺎﺑﻬﻢ ﺇﻟ��ﻰ ﻣ��ﺎ ﻁﻠﺒ��ﻮﺍ،ﻭﺃﻥ ﻳ��ﺰﻳﺢ ﻋ��ﻨﻬﻢ ﺍﻟﺠﺒﺎﻝ،ﻥ ﻳﻘﻠ��ﺐ ﻟﻬ��ﻢ ﺍﻟﺼ��ﻔﺎ ﺫﻫﺒ��ﺎﺃ
ﻓﻠﻬﺬﺍ ﺍﻟﺴﺒﺐ ﻣ�ﺎ ،ﻭﺃﻥ ﻣﻦ ﺃﻭﻻﺩﻫﻢ ﻣﻦ ﻳﺪﺧﻞ ﻓﻲ ﺍﻟﺪﻳﻦ ﺍﻟﺤﻖ،ﻷﻧﻪ ﻋﻠﻢ ﺃﻥ ﻣﻨﻬﻢ ﻣﻦ ﻳﺆﻣﻦ،ﻭﻗﺪ ﺁﻗﺘَﻀﺖ ﺣﻜﻤﺘﻪ ﺗﻌﺎﻟﻰ ﺇﻣﻬﺎﻟﻬﻢ،ﺍﻹﺳﺘﺌﺼﺎﻝ
ﺣﻴﺚ ﺍﻗﺘﺮﺣ�ﻮﺍ ﺛ�ﻢ ،ﺇﻻ ﺗﻜﺬﻳُﺐ َﻣﻦ ﺳﺒﻘﻬﻢ ﻣﻦ ﺍﻷﻣﻢ،ﻣﻦ ﺇﺭﺳﺎﻝ ﺍﻟﻤﻌﺠﺰﺍﺕ ﻭﺍﻟﺨﻮﺍﺭﻕ ﺍﻟﺘﻲ ﺍﻗﺘﺮﺣﻬﺎ ﻗﻮﻣﻚ ﻓﻤﺎ ﻣﻨﻌﻨﺎ،ﺃﺟﺎﺑﻬﻢ ﺇﻟﻰ ﻣﺎ ﻁﻠﺒﻮﺍ
 .ﻓﺄﻫﻠﻜﻬﻢ ﷲ ﻭﺩﻣﺮﻫﻢ،ﻛْﺬﺑﻮﺍ
ﻓﻜﻔﺮﻭﺍ ﺑﻬ�ﺎ ﻭﺟﺤ�ﺪﻭﺍ ﺑﻌ�ﺪ ﺃﻥ ،ﻭﻣﻌﺠﺰﺓ ﺳﺎﻁﻌﺔ ﻭﺍﺿﺤﺔ،ﺃﻯ ﻭﺃﻋﻄﻴﻨﺎ ﻗﻮﻡ ﺻﺎﻟﺢ ﺍﻟﻨﺎﻗﺔ ﺁﻳﺔ ﺑﻴﻨﺔ ﴾ﻭﺁﺗﻴﻨﺎ ﺛﻤﻮﺩ ﺍﻟﻨﺎﻗﺔ ﻣﺒﺼﺮﺓ ﻓﻈﻠﻤﻮﺍ ﺑﻬﺎ ﴿
 .ﺳﺄﻟﻮﻫﺎ ﻓﺄﻫﻠﻜﻬﻢ ﷲ
ﺇﻻ ﺗﺨﻮﻳﻔ��ﺎ ﻟﻠﻌﺒ��ﺎﺩ ﻣ��ﻦ ،ﻭﺍﻟﺨﺴ��ﻮﻑ ﻭﺍﻟﻜﺴ��ﻮﻑ،ﻭﺍﻟﺮﻋﺪ،ﻛﺎﻟﺰﻻﺯﻝ،ﺃﻯ ﻭﻣ��ﺎ ﻧﺮﺳ��ﻞ ﺑﺎﻵﻳ��ﺎﺕ ﺍﻟﻜﻮﻧﻴﺔ ﴾ﻭﻣ��ﺎ ﻧﺮﺳ��ﻞ ﺑﺎﻵﻳ��ﺎﺕ ﺇﻻ ﺗﺨﻮﻳﻔ��ﺎ ً﴿
 .(6061F5061)ﻟﻌﻠﻬﻢ ﻳﻌﺘﺒﺮﻭﻥ ﻭﻳﺮﺟﻌﻮﻥ،ﺇﻥ ﷲ ﺗﻌﺎﻟﻰ ﻳﺨﻮﻑ ﺍﻟﻨﺎﺱ ﺑﻤﺎ ﺷﺎء ﻣﻦ ﺍﻵﻳﺎﺕ :ﻗﺘﺎﺩﺓﻗﺎﻝ ،ﺍﻟﻤﻌﺎﺻﻲ
 
ﺸﱠَﺠَﺮﺓ َٱۡﻟَﻤۡﻠُﻌﻮﻧَﺔ َﻓِﻲ ٱۡﻟﻘُۡﺮَءﺍِﻥﻭ ﻟﱢﻠﻨﱠﺎِﺱ َﻭٱﻟ ﺎِﺱﻭ َﻭَﻣﺎ َﺟَﻌۡﻠﻨَﺎ ٱﻟﺮﱡ ۡءﻳَﺎ ٱﻟﱠﺘِٓﻲ ﺃََﺭۡﻳﻨَٰ َﻚ ﺇِﻻﱠ ﻓِۡﺘﻨَﺔ َٗﻭﺇِۡﺫ ﻗُۡﻠﻨَﺎ ﻟََﻚ ﺇِﻥﱠ َﺭﺑﱠَﻚ ﺃََﺣﺎﻁ َﺑِﭑﻟﻨﱠ  ﴿
 ﴾  ۰٦ﺍ ﺎ َﻛﺒِﻴﺮ َٗﻭﻧَُﺨﻮﱢ ﻓُﻬُۡﻢ ﻓََﻤﺎ ﻳَِﺰﻳُﺪﻫُۡﻢ ﺇِﻻﱠ ﻁُۡﻐﻴَٰ ﻨ ٗ
 
 .ـ ﺍﻵﻳﺔ(ﻭﻣﺎ ﺟﻌﻠﻨﺎ ﺍﻟﺮﺅﻳﺎ  :)ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ   
ﻟﻤ�ﺎ ﺃﺳ�ﺮﻱ ﺑ�ﻪ ﺃﺻ�ﺒﺢ ﻳﺤ�ﺪﺙ ﻧﻔ�ﺮﺍ ﻣ�ﻦ ﻗ�ﺮﻳﺶ ﻳﺴ�ﺘﻬﺰﺅﻭﻥ   �ﺃﻧ�ﻪ  :»ﻫ�ﺎﻧﻲء  ﻡ ﺃﺃﺧﺮﺝ ﺃﺑﻮ ﻳﻌﻠﻲ ﻋﻦ  .866
ﺍﻟﻮﻟﻴ�ﺪ ﺑ�ﻦ ﺍﻟﻤﻐﻴ�ﺮﺓ ﻫ�ﺬﺍ ﺳ�ﺎﺣﺮ : ﻘ�ﺎﻝﻓ،ﻓﻮﺻﻒ ﻟﻬﻢ ﺑﻴﺖ ﺍﻟﻤﻘﺪﺱ ﻭﺫﻛﺮ ﻟﻬ�ﻢ ﻗﺼ�ﺔ ﺍﻟﻌﻴﺮ،ﻓﻄﻠﺒﻮﺍ ﻣﻨﻪ ﺁﻳﺔ،ﺑﻪ
 .«﴾(7061F6061)ﻭﻣﺎ ﺟﻌﻠﻨﺎ ﺍﻟﺮﺅﻳﺎ ﺍﻟﺘﻲ ﺃﺭﻳﻨﺎﻙ ﺇﻻ ﻓﺘﻨﺔ ﻟﻠﻨﺎﺱ﴿:ﻓﺄﻧﺰﻝ ﷲ
  .(8061F7061)ﻧﺤﻮﻩ ﻋﻦ ﺍﻟﺤﺴﻦﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺍﻟﻤﻨﺬﺭ   .966
ﻓﻘﻴ�ﻞ ﻟ�ﻪ ﻣﺎﻟ�ﻚ ﻳ�ﺎ ،ﺃﺻﺒﺢ ﻳﻮﻣ�ﺎ ًﻣﻬﻤﻮﻣﺎً  �ﺃﻥ ﺭﺳﻮﻝ ﷲ  :»ﺑﻦ ﻋﻠﻲ  ﻋﻦ ﺍﻟﺤﺴﻴﻦﺝ ﺍﺑﻦ ﻣﺮﺩﻭﻳﻪ ﻭﺃﺧﺮ .076
 .«﴾(9061F8061)ﻭﻣﺎ ﺟﻌﻠﻨﺎ ﺍﻟﺮﺅﻳﺎ ﺍﻟﺘﻲ ﺃﺭﻳﻨﺎﻙ ﺇﻻ ﻓﺘﻨﺔ ﻟﻠﻨﺎﺱ ﴿:ﻓﺄﻧﺰﻝ ﷲ،ﻓﺈﻥ ﺭﺅﻳﺎﻙ ﻓﺘﻨﺔ ﻟﻬﻢ ﺭﺳﻮﻝ ﷲ ﻻ ﺗﻬﺘﻢ
 .(0161F9061)ﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮ ﻣﻦ ﺣﺪﻳﺚ ﺳﻬﻞ ﺑﻦ ﺳﻌﺪ ﻧﺤﻮﻩ  .176
 .ﺮﻭ ﺑﻦ ﺍﻟﻌﺎﺹﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﻣﻦ ﺣﺪﻳﺚ ﻋﻤ .276
 .(1161F0161)ﻭﻣﻦ ﺣﺪﻳﺚ ﻳﻌﻠﻲ ﺑﻦ ﻣﺮﺓ ﻭﻣﻦ ﻣﺮﺳﻞ ﺳﻌﻴﺪ ﺑﻦ ﺍﻟﻤﺴﻴﺐ ﻧﺤﻮﻫﺎ ﻭﺃﺳﺎﻧﻴﺪﻫﺎ ﺿﻌﻴﻔﺔ .376
 .ـ ﺍﻵﻳﺔ(ﻭﺍﻟﺸﺠﺮﺓ ﺍﻟﻤﻠﻌﻮﻧﺔ ﻓﻲ ﺍﻟﻘﺮﺁﻥ  :)ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ   
ﺫﻛ�ﺮ ﷲ  ﺍﻟﺰﻗ�ﻮﻡ ﺧ�ﻮﻑ ﺑ�ﻪ ﻫ�ﺬﺍ ﺍﻟﺤ�ﻲ  »: ﻗ�ﺎﻝﻋﺒﺎﺱ  ﻋﻦ ﺍﺑﻦﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﻭﺍﻟﺒﻴﻬﻘﻲ ﻓﻲ ﺍﻟﺒﻌﺚ  .476
ﺍﻟﺜﺮﻳ��ﺪ : ﻗ��ﺎﻝﻻ : ﻗ��ﺎﻟﻮﺍ ؟ﺎ ﻫ��ﺬﺍ ﺍﻟﺰﻗ��ﻮﻡ ﺍﻟ��ﺬﻱ ﻳﺨ��ﻮﻓﻜﻢ ﺑ��ﻪ ﻣﺤﻤ��ﺪﺃﺑ��ﻮ ﺟﻬ��ﻞ ﻫ��ﻞ ﺗ��ﺪﺭﻭﻥ ﻣ��: ﻗ��ﺎﻝ،ﻣ��ﻦ ﻗﺮﻳﺶ
ﻭﺍﻟﺸﺠﺮﺓ ﺍﻟﻤﻠﻌﻮﻧﺔ ﻓﻲ ﺍﻟﻘﺮﺁﻥ ﻭﻧﺨﻮﻓﻬﻢ ﻓﻤﺎ ﻳﺰﻳﺪﻫﻢ  ﴿:ﻓﺄﻧﺰﻝ ﷲ،ﺃﻣﺎ ﻟﺌﻦ ﺃﻣﻜﻨﻨﺎ ﻣﻨﻬﺎ ﻟﻨﺰﻗﻤﻨﻬﺎ ﺯﻗﻤﺎ،ﺑﺎﻟﺰﺑﺪ
 .«﴾ (2161F1161)ﺇﻥ ﺷﺠﺮﺓ ﺍﻟﺰﻗﻮﻡ ﻁﻌﺎﻡ ﺍﻷﺛﻴﻢ﴿:ﻭﺃﻧﺰﻝ﴾ﺇﻻ ﻁﻐﻴﺎﻧﺎ ﻛﺒﻴﺮﺍ 
 
 [ﺗﻌﻠﻴﻖ]
ﺳ�ﺒﺒﺎﻥ ﻣﺘﻌﻠﻘ�ﺎﻥ ﺑﻘﻮﻟ�ﻪ ،ﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﻭﻫ�ﻲ ﺗﺸ�ﺘﻤﻞ ﻋﻠ�ﻰ ﺛﻼﺛ�ﺔ ﺃﺳ�ﺒﺎﺏ ﻟﻠﻨﺰﻭﻝﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﻋﺪﺓ ﺁﺛﺎﺭ ﻓ 
  ﴾ ﻭﺍﻟﺸﺠﺮﺓ ﺍﻟﻤﻠﻌﻮﻧﺔ ﻓﻲ ﺍﻟﻘﺮﺁﻥ ﴿ﻭﺳﺒﺐ ﻣﺘﻌﻠﻖ ﺑﻘﻮﻟﻪ ﺗﻌﺎﻟﻰ ﴾ﻭﻣﺎ ﺟﻌﻠﻨﺎ ﺍﻟﺮﺅﻳﺎ﴿ﺗﻌﺎﻟﻰ 
 ﻭﻗﺒﻞ ﺍﻟﺪﺧﻮﻝ ﻓﻲ ﺍﻟﺘﻌﻠﻴﻖ ﻋﻠﻰ ﺃﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ ﺃﻭﺩ ﺃﻥ ﺃﺷﺮﺡ ﺑﻌﺾ ﺍﻷﺷﻴﺎء ﺍﻟﻤﺘﻌﻠﻘﺔ ﺑﻬﺬﻩ ﺍﻵﻳﺔ. 
 .ﺭﺅﻳﺎ ﻣﻨﺎﻣﻴﺔ ﺃﻭﻓﻘﺪ ﺍﺧﺘﻠﻒ ﺃﻫﻞ ﺍﻟﺘﻔﺴﻴﺮ ﻓﻲ ﺍﻟﻤﺮﺍﺩ ﺑﻬﺬﻩ ﺍﻟﺮﺅﻳﺎ ﻫﻞ ﻫﻲ ﺭﺅﻳﺎ ﻋﻴﻦ ﴾ﻭﻣﺎ ﺟﻌﻠﻨﺎ ﺍﻟﺮﺅﻳﺎ ﺍﻟﺘﻲ ﺃﺭﻳﻨﺎﻙ ﴿ﺃﻭﻻ: ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ 
ﻓﺎﻟﻘﻮﻝ ﺍﻷﻭﻝ ﺭﻭﻯ ﻋﻦ ﺍﺑﻦ ﻋﺒ�ﺎﺱ ﻭﺍﻟﺤﺴ�ﻦ ﻭﻣﺴ�ﺮﻭﻕ ﻭﻗﺘ�ﺎﺩﺓ ﻭﺍﻟﻀ�ﺤﺎﻙ ﻭﻏﻴ�ﺮﻫﻢ ﻣ�ﻦ ﺃﻫ�ﻞ ﺍﻟﺘﻔﺴ�ﻴﺮ ﺇﻟ�ﻰ ﺃﻧﻬ�ﺎ ﺭﺅﻳ�ﺎ ﺣ�ﻖ  
 _______________
 (331/ 2ﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳ(6061) 
 ﻭﺳﻴﺎﻗﻪ ﻁﻮﻳﻞ ﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ ﺃﺑﻮ ﺻﺎﻟﺢ ﻣﻮﻟﻰ ﺃﻡ ﻫﺎﻧﺊ ﺑﺎﺫﺍﻡ ﻭﻗﻴﻞ ﺑﺎﺫﺍﻥ ﺿﻌﻴﻒ ﻳﺮﺳﻞ 1/24ﻣﻌﺠﻢ ﺃﺑﻲ ﻳﻌﻠﻰ (7061)
 ﻣﺮﺳﻞ(8061)
 ﻟﻢ ﺃﺟﺪﻩ ﻓﻲ ﺍﻟﻜﺘﺐ ﺍﻟﻤﺴﻨﺪﻩ (9061)
ءﻩ ﺫﻟﻚ ﻓﻤﺎ ﺍﺳﺘﺠﻤﻊ ﺿﺎﺣﻜﺎ ﺣﺘﻰ ﻣﺎﺕ ﻗﺎﻝ: ﻭﺃﻧﺰﻝ ﷲ ﺑﻨﻲ ﻓﻼﻥ ﻳﻨﺰﻭﻥ ﻋﻠﻰ ﻣﻨﺒﺮﻩ ﻧﺰﻭ ﺍﻟﻘﺮﺩﺓ،ﻓﺴﺎ  �ﺭﺃﻯ ﺭﺳﻮﻝ ﷲ   :»ﻋﻦ ﺳﻬﻞ ﺑﻦ ﺳﻌﺪ ﻗﺎﻝ  211  51ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ/(0161)
 ﻓﻲ ﺇﺳﻨﺎﺩﻩ ﻋﺒﺪ ﺍﻟﻤﻬﻴﻤﻦ ﺑﻦ ﻋﺒﺎﺱ ﺿﻌﻴﻒ  « .(: ﻭﻣﺎ ﺟﻌﻠﻨﺎ ﺍﻟﺮﺅﻳﺎ ﺍﻟﺘﻲ ﺃﺭﻳﻨﺎﻙ ﺇﻻ ﻓﺘﻨﺔ ﻟﻠﻨﺎﺱ ﺍﻵﻳﺔ )ﻋﺰ ﻭﺟﻞ ﻓﻲ ﺫﻟﻚ 
 ﺁﺛﺎﺭ ﺿﻌﻴﻔﺔ (1161)
 ﻟﻢ ﺃﻗﻒ ﻋﻠﻰ ﺇﺳﻨﺎﺩﻩ 7/6332ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ  (2161)
 (282)
ﺍﻹﺳﺮﺍء ﻭﺍﻟﻤﻌﺮﺍﺝ. ﻭﻫﺬﺍ ﻣﻮﺍﻓﻖ ﻷﺳ�ﺒﺎﺏ ﺍﻟﻨ�ﺰﻭﻝ ﺍﻟﺘ�ﻲ ﺭﻭﻳ�ﺖ ﻓ�ﻲ ﻫ�ﺬﻩ  ﻣﻦ ﺍﻵﻳﺎﺕ ﻭﺍﻟﻤﻌﺠﺰﺍﺕ ﻓﻲ ﻟﻴﻠﺔ �ﻭﻋﻴﻦ ﻭﻫﻲ ﻣﺎ ﺷﻬﺪﻩ ﺍﻟﻨﺒﻲ 
 .(3161F2161)ﺍﻵﻳﺔ
ﻭﻫﻮ ﺍﻟﻤﺮﺍﺩ ﺑﻘﻮﻟﻪ ﺗﻌﺎﻟﻰ ﻟﻘﺪ ﺻ�ﺪﻕ ﷲ ﺭﺳ�ﻮﻟﻪ ﺍﻟﺮﺅﻳ�ﺎ ،ﺃﻧﻪ ﻳﺪﺧﻞ ﻣﻜﺔ �ﺃﻧﻬﺎ ﺭﺅﻳﺎ ﻣﻨﺎﻣﻴﺔ ﻭﻫﻲ ﻣﺎ ﺭﺁﻩ ﺍﻟﻨﺒﻲ :ﻭﺍﻟﻘﻮﻝ ﺍﻟﺜﺎﻧﻲ 
 .(4161F3161)ﻦ ﺍﺑﻦ ﻋﺒﺎﺱ ﺑﺈﺳﻨﺎﺩ ﺿﻌﻴﻒ ﺳﻮﺭﺓ ﺍﻟﻔﺘﺢ. ﻭﻗﺪ ﺭﻭﻱ ﺫﻟﻚ ﻋ ﴾ ﺑﺎﻟﺤﻖ ﻟﺘﺪﺧﻠﻦ ﺍﻟﻤﺴﺠﺪ ﺍﻟﺤﺮﺍﻡ ﺇﻥ ﺷﺎء ﷲ ﺁﻣﻨﻴﻦ
 .ﺃﻧﻬﺎ ﺭﺅﻳﺎ ﻣﻨﺎﻣﻴﺔ ﻟﻜﻦ ﻧﺰﻟﺖ ﻓﻲ ﺑﻨﻲ ﺃﻣﻴﺔ :ﺍﻟﻘﻮﻝ ﺍﻟﺜﺎﻟﺚ 
ﺑﻨﻲ ﻓﻼﻥ ﻳﻨﺰﻭﻥ ﻋﻠﻰ ﻣﻨﺒﺮﻩ ﻧﺰﻭ ﺍﻟﻘﺮﺩﺓ، ﻓﺴﺎءﻩ ﺫﻟﻚ، ﻓﻤﺎ ﺍﺳﺘﺠﻤﻊ ﺿﺎﺣﻜﺎ ﺣﺘ�ﻰ  �ﺭﺃﻯ ﺭﺳﻮﻝ ﷲ  :ﺍﻹﻣﺎﻡ ﺍﺑﻦ ﺟﺮﻳﺮﻗﺎﻝ  
 .(5161F4161).... ﺍﻵﻳﺔ﴾ﺘِﻲ ﺃََﺭْﻳﻨَﺎَﻙ ﺇِﻻ ﻓِْﺘﻨَﺔ ًﻟِﻠﻨﱠﺎِﺱ َﻭَﻣﺎ َﺟَﻌْﻠﻨَﺎ ﺍﻟﺮﱡ ْﺅﻳَﺎ ﺍﻟﱠ  ﴿ﻭﺃﻧﺰﻝ ﷲ ﻋّﺰ ﻭﺟّﻞ ﻓﻲ ﺫﻟﻚ: ﻗﺎﻝﻣﺎﺕ، 
ﺭﺃﻳ�ﺖ ﻭﻟ�ﺪ ﺍﻟﺤﻜ�ﻢ ﺑ�ﻦ ﺃﺑ�ﻲ : ﻗ�ﺎﻝ �ﺃﻥ ﺍﻟﻨﱠﺒ�ِّﻲ  -ﻭﺭﻭﻯ ﺍﻟﺴﻴﻮﻁﻲ ﻭﻋ�ﺰﺍﻩ ﻻﺑ�ﻦ ﺃﺑ�ﻲ ﺣ�ﺎﺗﻢ ﻋ�ﻦ ﺍﺑ�ﻦ ﻋﻤ�ﺮ ﺭﺿ�ﻲ ﷲ ﻋﻨﻬﻤ�ﺎ  
ﻳﻌﻨ�ﻲ ﺍﻟﺤﻜ�ﻢ  ﴾ ﻭﺍﻟﺸ�ﺠﺮﺓ ﺍﻟﻤﻠﻌﻮﻧ�ﺔﻭﻣﺎ ﺟﻌﻠﻨﺎ ﺍﻟﺮﺅﻳﺎ ﺍﻟﺘﻲ ﺃﺭﻳﻨ�ﺎﻙ ﺇﻻ ﻓﺘﻨ�ﺔ ﻟﻠﻨ�ﺎﺱ ﴿ﺍﻟﻌﺎﺹ ﻋﻠﻰ ﺍﻟﻤﻨﺎﺑﺮ ﻛﺄﻧﻬﻢ ﺍﻟﻘﺮﺩﺓ ﻭﺃﻧﺰﻝ ﷲ ﻓﻲ ﺫﻟﻚ 
 .(6161F5161)ﻭﻭﻟﺪﻩ
َﺭُﺳﻮﻝ ﷲ َﺻﻠﱠﻰ ﷲ َُﻋﻠَْﻴ�ِﻪ َﻭَﺳ�ﻠﱠَﻢ:"ﺃﺭﻳﺖ ﺑﻨ�ﻲ ﺃﻣﻴ�ﺔ َﻋﻠ�َﻰ ﻗﺎﻝ : ﻗﺎﻝﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ َﻋْﻦ ﻳﻌﻠﻲ ﺑﻦ ﻣﺮﺓ َﺭِﺿَﻲ ﷲ َُﻋْﻨﻪ،ُ  
َﻭَﻣ�ﺎ َﺟَﻌْﻠﻨ�َﺎ ﺍﻟﺮﱡ ْﺅﻳ�َﺎ ﺍﻟﱠﺘ�ِﻲ  ﴿َﻭَﺳﻠﱠَﻢ ﻟﺬﻟﻚ، ﻓﺄﻧﺰﻝ ﷲ: ﻭﺳﻴﺘﻤﻠﻜﻮﻧﻜﻢ ﻓﺘﺠﺪﻭﻧﻬﻢ ﺃﺭﺑﺎﺏ ﺳﻮء، ﻭﺍﻫﺘﻢ َﺭُﺳﻮﻝ ﷲ َﺻﻠﱠﻰ ﷲ َُﻋﻠَْﻴِﻪ  ﺍﻷﺭﺽﻣﻨﺎﺑﺮ 
 .«﴾ ﺃََﺭْﻳﻨَﺎَﻙ ﺇِﻻ ﻓِْﺘﻨَﺔ ًﻟِﻠﻨﱠﺎﺱ ِ
ﺭﺃﻯ َﺭُﺳﻮﻝ ﷲ َﺻ�ﻠﱠﻰ ﷲ َُﻋﻠَْﻴ�ِﻪ َﻭَﺳ�ﻠﱠَﻢ ﺑﻨ�ﻲ ﺃﻣﻴ�ﺔ َﻋﻠ�َﻰ ﺍﻟﻤﻨ�ﺎﺑﺮ ﻓﺴ�ﺎءﻩ َﺫﻟ�َِﻚ، »ﻗﺎﻝ: ﻭَﻋْﻦ َﺳِﻌﻴِﺪ ْﺑِﻦ ﺍﻟُﻤَﺴﻴﱠِﺐ َﺭِﺿَﻲ ﷲ َُﻋْﻨﻪ،ُ  
 .«ﻳَْﻌﻨِﻲ ﺑ�ﻼء ﻟﻠﻨ�ﺎﺱ،﴾َﻭَﻣﺎ َﺟَﻌْﻠﻨ�َﺎ ﺍﻟﺮﱡ ْﺅﻳ�َﺎ ﺍﻟﱠﺘ�ِﻲ ﺃََﺭْﻳﻨ�َﺎَﻙ ﺇِﻻ ﻓِْﺘﻨ�َﺔ ًﻟِﻠﻨﱠ�ﺎﺱ ِ ﴿ ﺇﻟﻴﻪ ﺇﻧﻤﺎ ﻫﻲ ﺩﻧﻴﺎ ﺃﻋﻄﻮﻫﺎ، ﻓﻘﺮﺕ ﻋﻴﻨﻪ، ﻭﻫﻲ ﻗﻮﻟﻪ: ﻓﺄﻭﺣﻰ ﷲ
 .(7161F6161)﴾ َﻭﺍﻟﺸﱠ َﺠَﺮﺓ َﺍْﻟَﻤْﻠُﻌﻮﻧَﺔَ  ﴿ﻗَْﻮﻟﻪ ُﺗََﻌﺎﻟَﻰ: 
 .ﻭﻋﻠﻰ ﻫﺬﺍ ﻓﻴﻜﻮﻥ ﺳﺒﺐ ﺛﺎﻟﺚ ﻣﻦ ﺃﺳﺒﺎﺏ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ 
 ﺍﺧﺘﻠﻒ ﺃﻫﻞ ﺍﻟﺘﻔﺴﻴﺮ ﻓﻴﻬﺎ ﻛﺬﻟﻚ ﻋﻠﻰ ﺃﻗﻮﺍﻝ. ﴾ ﻭﺍﻟﺸﺠﺮﺓ ﺍﻟﻤﻠﻌﻮﻧﺔ ﻓﻲ ﺍﻟﻘﺮﺁﻥ﴿ﺍﻟﻤﺮﺍﺩ ﺑﻘﻮﻟﻪ ﺗﻌﺎﻟﻰ  :ﺛﺎﻧﻴﺎً 
ﺃﻧﻬﺎ ﺷﺠﺮﺓ ﺍﻟﺰﻗﻮﻡ ﻭﻫﺬﺍ ﻫﻮ ﻗﻮﻝ ﺟﻤﺎﻫﻴﺮ ﺃﻫﻞ ﺍﻟﺘﻔﺴﻴﺮ. ﻭﻫ�ﺬﺍ ﻫ�ﻮ ﺍﻟﻤﻮﺍﻓ�ﻖ ﻟﺴ�ﺒﺐ ﺍﻟﻨ�ﺰﻭﻝ ﺍﻟ�ﺬﻱ ﺭﻭﺍﻩ ﺍﻟﻤﺆﻟ�ﻒ ﻓ�ﻲ  :ﻓﺎﻷﻭﻝ 
 ﺍﻟﺸﺠﺮﺓ ﺍﻟﻤﻠﻌﻮﻧﺔ.
ﺍﻟﺸﺠﺮﺓ ﺍﻟﻤﻠﻌﻮﻧﺔ ﻫﻲ ﻫ�ﺬﻩ ﺍﻟﺸ�ﺠﺮﺓ ﺍﻟﺘ�ﻲ : ﻘﺎﻝﻓ: ﻗﺎﻝﺸﺠﺮﺓ ﺍﻟﻤﻠﻌﻮﻧﺔ ﻓﻲ ﺍﻟﻘﺮﺁﻥ؟ ﻧﺤﻦ ﺍﻟ :ﺍﺑﻦ ﻋﺒّﺎﺱ:ﺍﻟﺜﺎﻧﻲ: ﻣﺎ ﺭﻭﺍﻩ ﺍﻟﺜﻌﻠﺒﻲ 
 .(8161F7161)ﺗﻠﺘﻮﻱ ﻋﻠﻰ ﺍﻟﺸﺠﺮ ﻳﻌﻨﻲ ﺍﻟﻜﺸﻮﺙ
. ﻗﻠ�ﺖ ﻳﻌﻨ�ﻰ (9161F8161)ﺍﻟﺸﺠﺮﺓ ﻛﻨﺎﻳﺔ ﻋﻦ ﺍﻟﺮﺟﺎﻝ ﻋﻠﻰ ﻣﺎ ﺫﻛﺮﻧ�ﺎ ﻋ�ﻦ ﺳ�ﻌﻴﺪ ﺑ�ﻦ ﺍﻟﻤﺴ�ﻴﺐﻗﺎﻝ: ﺭﻭﺍﻩ ﺍﻹﻣﺎﻡ ﺍﺑﻦ ﺍﻟﺠﻮﺯﻱ  :ﻭﺍﻟﺜﺎﻟﺚ 
ﺃﻱ ﺍﻟﻨﺴ�ﻞ ﻭﷲ ﺗﻌ�ﺎﻟﻰ  :ﺒﺮ ﺑﺎﻟﺸﺠﺮﺓ ﻋﻦ ﺍﻟﺮﺟﺎﻝ.ﻭﻧﺤﻮﻩ ﻗﻮﻝ ﺍﻟﻌﺎﻣ�ﺔ ﺷ�ﺠﺮﺓ ﺍﻟﻌﺎﺋﻠ�ﺔﺭﺟﺎﻝ ﻟﻌﻨﻬﻢ ﷲ ﻓﻲ ﺍﻟﻘﺮﺁﻥ ﻓﺎﻟﺸﺠﺮﺓ ﻛﻨﺎﻳﺔ ﻋﻨﻬﻢ ﻭﻳﻌ
 ﺃﻋﻠﻢ.
ﻭﺃﻧ�ﺰﻝ ﷲ ﺗﻌ�ﺎﻟﻰ  :ﺍﻟﺤﺴ�ﻦﻗ�ﺎﻝ : ﻗ�ﺎﻝﻭﻗﺪ ُﺫﻛﺮ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺎﺕ ﻏﻴﺮ ﻣﺎ ﺫﻛﺮﻩ ﺍﻟﻤﺆﻟﻒ ﻣ�ﺎ ﺫﻛ�ﺮﻩ ﺍﻹﻣ�ﺎﻡ ﺍﻟﻘﺮﻁﺒ�ﻲ  
ﺱ ﻭﺍﻟﺸ�ﺠﺮﺓ ﺍﻟﻤﻠﻌﻮﻧ�ﺔ ﻓ�ﻲ ﺍﻟﻘ�ﺮﺁﻥ ﻭﻧﺨ�ﻮﻓﻬﻢ ﻓﻤ�ﺎ ﻳﺰﻳ�ﺪﻫﻢ ﺇﻻ ﻭﻣﺎ ﺟﻌﻠﻨ�ﺎ ﺍﻟﺮﺅﻳ�ﺎ ﺍﻟﺘ�ﻲ ﺃﺭﻳﻨ�ﺎﻙ ﺇﻻ ﻓﺘﻨ�ﺔ ﻟﻠﻨ�ﺎ :ﻓﻴﻤﻦ ﺍﺭﺗﺪ ﻋﻦ ﺍﻹﺳﻼﻡ ﻟﺬﻟﻚ
 .(0261F9161)ﻁﻐﻴﺎﻧﺎ ﻛﺒﻴﺮﺍ
ﻟﻴﻠ�ﺔ ﺍﻹﺳ�ﺮﺍء ﻭﺍﻟﻤﻌ�ﺮﺍﺝ ﻣ��ﻦ  �ﺭﺟ�ﺢ ﺇﻣ�ﺎﻡ ﺃﻫ�ﻞ ﺍﻟﺘﻔﺴ�ﻴﺮ ﺍﻹﻣ��ﺎﻡ ﺍﺑ�ﻦ ﺟﺮﻳ�ﺮ ﺃﻥ ﺍﻟﻤ�ﺮﺍﺩ ﺑﺎﻟﺮﺅﻳ�ﺎ ﻫ�ﻲ ﻣ��ﺎ ﺭﺁﻩ ﺍﻟﻨﺒ�ﻲ  :ﻗﻠ�ﺖ 
 .(1261F0261)ﺃﻋﻠﻢ ﺟﻤﻬﻮﺭ ﺍﻟﻤﻔﺴﺮﻳﻦ ﺃﻥ ﺍﻟﻤﺮﺍﺩ ﺑﺎﻟﺸﺠﺮﺓ ﺍﻟﻤﻠﻌﻮﻧﺔ ﻫﻲ ﺷﺠﺮﺓ ﺍﻟﺰﻗﻮﻡ ﻭﷲ ﺗﻌﺎﻟﻰﻗﺎﻝ ﻛﻤﺎ ،ﺍﻵﻳﺎﺕ
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
ﺇﻻ ،ﻭﺍﻟﺴ�ﻤﺎء ﺍﻷﺭﺽﻋﻦ ﻋﺠﺎﺋ�ﺐ ،ﺃﻯ ﻭﻣ�ﺎ ﺟﻌﻠﻨ�ﺎ ﺍﻟﺮﺅﻳ�ﺔ ﺍﻟﺘ�ﻲ ﺃﺭﻳﻨﺎﻛﻬ�ﺎ ﻟﻴﻠ�ﺔ ﺍﻟﻤﻌ�ﺮﺍﺝ ﴾ﻭﻣﺎ ﺟﻌﻠﻨﺎ ﺍﻟﺮﺅﻳﺎ ﺍﻟﺘﻲ ﺃﺭﻳﻨﺎﻙ ﺇﻻ ﻓﺘﻨﺔ ﻟﻠﻨﺎﺱ ﴿
 .ﻭﺍﺭﺗﺪ ﺑﻌﺾ ﺍﻟﻨﺎﺱ ﻟﻤﺎ ﺃﺧﺒﺮﺗﻬﻢ ﺑﻬﺎ،ﺣﻴﺚ ﻛﺬﺑﻮﺍ ﻭﻛﻔﺮﻭﺍ،ﺍﻣﺘﺤﺎﻧﺂ ﻭﺍﺑﺘﻼء ﻷﻫﻞ ﻣﻜﺔ
 .ﺃﻯ ﻭﻣﺎ ﺟﻌﻠﻨﺎ ﺍﻟﺸﺠﺮﺓ ﺍﻟﻤﻠﻌﻮﻧﺔ ﻓﻲ ﺍﻟﻘﺮﺁﻥ ﻭﻫﻲ ﺷﺠﺮﺓ ﺍﻟﺰﻗﻮﻡ " ﺇﻻ ﻓﺘﻨﺔ ﺃﻯ ﺃﻳﻀﺎ ﻟﻠﻨﺎﺱ﴾ﻭﺍﻟﺸﺠﺮﺓ ﺍﻟﻤﻠﻌﻮﻧﺔ ﻓﻲ ﺍﻟﻘﺮﺁﻥ  ﴿
ﻓﻤ�ﺎ ﻳﺰﻳ�ﺪﻫﻢ ﺗﺨﻮﻳﻔﻨ�ﺎ ﺇﻻ ﺗﻤﺎﺩﻳ�ﺎ ،ﺃﻯ ﻭﻧﺨﻮﻑ ﻫﺆﻻء ﺍﻟﻤﺸﺮﻛﻴﻦ ﺑﺄﻧﻮﺍﻉ ﺍﻟﻌﺬﺍﺏ ﻭﺍﻵﻳﺎﺕ ﺍﻟﺰﺍﺟﺮﺓ﴾ﻭﻧﺨﻮﻓﻬﻢ ﻓﻤﺎ ﻳﺰﻳﺪﻫﻢ ﺇﻻ ﻁﻐﻴﺎﻧﺎ ﻛﺒﻴﺮﺍ َ﴿
ﺇﻻ ،ﻭﺍﻟﺘﺨﻮﻳﻒ ﺑﺸﺠﺮﺓ ﺍﻟﺰﻗﻮﻡ،ﻫﻞ ﺯﺍﺩﺗﻬﻢ ﺧﺎﺭﻗﺔ ﺍﻹﺳﺮﺍء ﻭﺍﻟﻤﻌﺮﺍﺝ ؟ﺨﻮﺍﺭﻕﻓﻤﺎﺫﺍ ﺗﻨﻔﻊ ﻣﻌﻬﻢ ﺍﻟ،ﻭﺍﺳﺘﻤﺮﺍﺭﺍ ﻋﻠﻰ ﺍﻟﻜﻔﺮ ﻭﺍﻟﻀﻼﻝ،ﻭﻏﻴﺎ
 .(2261F1261)ﺍﺳﺘﻬﺰﺍًء ﻭﺇﻣﻌﺎﻧﺎ ﻓﻲ ﺍﻟﻀﻼﻝ 
 
 ﴾ ۳۷ ﺍ ﻟﱠﺗﱠَﺨُﺬﻭَﻙ َﺧﻠِﻴٗﻼ َﻋﻠَۡﻴﻨَﺎ َﻏۡﻴَﺮﻩُۖۥ َﻭﺇِﺫ ٗ َﺣۡﻴﻨَﺎ ٓﺇِﻟَۡﻴَﻚ ﻟِﺘَۡﻔﺘَِﺮﻱ َﺃﻭ ۡﺇِﻥ َﻛﺎُﺩﻭْﺍ ﻟَﻴَۡﻔﺘِﻨُﻮﻧََﻚ َﻋِﻦ ٱﻟﱠِﺬٓﻱ ﻭ َ ﴿
 
 ـ ﺍﻵﻳﺔ.(ﻛﺎﺩﻭﺍ ﻟﻴﻔﺘﻨﻮﻧﻚ  ﻭﺇﻥ :)ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ 
ﻋ�ﻦ  ﻋ�ﻦ ﻋﻜﺮﻣ�ﺔﺃﺧﺮﺝ ﺍﺑﻦ ﻣﺮﺩﻭﻳﻪ ﻭﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﻣﻦ ﻁﺮﻳﻖ ﺍﺑﻦ ﺇﺳﺤﺎﻕ ﻋﻦ ﻣﺤﻤ�ﺪ ﺑ�ﻦ ﺃﺑ�ﻲ ﻣﺤﻤ�ﺪ   .576
 ﻘ�ﺎﻟﻮﺍﻓ،�ﻓﺄﺗﻮﺍ ﺭﺳ�ﻮﻝ ﷲ  ﺧﺮﺝ ﺃﻣﻴﺔ ﺑﻦ ﺧﻠﻒ ﻭﺃﺑﻮ ﺟﻬﻞ ﺑﻦ ﻫﺸﺎﻡ ﻭﺭﺟﺎﻝ ﻣﻦ ﻗﺮﻳﺶ »: ﻗﺎﻝﻋﺒﺎﺱ  ﺍﺑﻦ
 _______________
 (384/ 71ﺟﺎﻣﻊ ﺍﻟﺒﻴﺎﻥ )ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ( )(3161) 
 (384/ 71ﺟﺎﻣﻊ ﺍﻟﺒﻴﺎﻥ )ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ( )(4161) 
 (384/ 71ﺟﺎﻣﻊ ﺍﻟﺒﻴﺎﻥ )ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ( )(5161) 
 ( 193/ 9ﺍﻟﺪﺭ ﺍﻟﻤﻨﺜﻮﺭ ﻓﻲ ﺍﻟﺘﻔﺴﻴﺮ ﺑﺎﻟﻤﺄﺛﻮﺭ ﻟﻠﺴﻴﻮﻁﻲ )(6161) 
 69631/ 59631ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﺃﺛﺮ ﺭﻗﻢ  (7161) 
 (211/ 6ﺍﻟﻜﺸﻒ ﻭﺍﻟﺒﻴﺎﻥ ﻋﻦ ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﺁﻥ )(8161) 
 (65/ 5ﺯﺍﺩ ﺍﻟﻤﺴﻴﺮ )(9161) 
 (682/ 01ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﻁﺒﻲ ـ  )(0261) 
 ﺍﻧﻈﺮ ﺍﻟﻌﺰﻭ ﺍﻟﻤﺘﻘﺪﻡ ﻟﻠﻄﺒﺮﻱ ﻭﺍﺑﻦ ﺍﻟﺠﻮﺯﻱ (1261) 
 (431/ 2ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(2261) 
 (382)
 
ﻭﺇﻥ ﴿ :ﻓ�ﺄﻧﺰﻝ ﷲ،ﻣ�ﻪ ﻓ�ﺮﻕ ﻟﻬﻢﻭﻛ�ﺎﻥ ﻳﺤ�ﺐ ﺇﺳ�ﻼﻡ ﻗﻮ،ﻳﺎ ﻣﺤﻤﺪ ﺗﻌ�ﺎﻝ ﺗﻤﺴ�ﺢ ﺑﺂﻟﻬﺘﻨ�ﺎ ﻭﻧ�ﺪﺧﻞ ﻣﻌ�ﻚ ﻓ�ﻲ ﺩﻳﻨﻚ
 .«(3261F2261)﴾ﻧﺼﻴﺮﺍ﴿ﺇﻟﻰ  ﴾ﺬﻱ ﺃﻭﺣﻴﻨﺎ ﺇﻟﻴﻚﻋﻦ ﺍﻟﻛﺎﺩﻭﺍ ﻟﻴﻔﺘﻨﻮﻧﻚ 
 .(4261F3261)ﻫﺬﺍ ﺃﺻﺢ ﻣﺎ ﻭﺭﺩ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻟﻬﺎ ﻭﻫﻮ ﺇﺳﻨﺎﺩ ﺟﻴﺪ:ﻗﻠﺖ   
ﻻ : ﻘ�ﺎﻟﻮﺍﻓ،ﻳﺴ�ﺘﻠﻢ ﺍﻟﺤﺠﺮ �ﻛ�ﺎﻥ ﺭﺳ�ﻮﻝ ﷲ  :»ﻗ�ﺎﻝ ﺑ�ﻦ ﺟﺒﻴ�ﺮ  ﻋ�ﻦ ﺳ�ﻌﻴﺪﻭﻟﻪ ﺷﺎﻫﺪ ﺃﺧ�ﺮﺝ ﺃﺑ�ﻮ ﺍﻟﺸ�ﻴﺦ  .676
ﻓﻨﺰﻟ�ﺖ  .«ﻭﻣ�ﺎ ﻋﻠ�ﻲ ﻟ�ﻮ ﻓﻌﻠ�ﺖ ﻭﷲ  ﻳﻌﻠ�ﻢ ﻣﻨ�ﻲ ﺧﻼﻓ�ﻪ :» �ﻝ ﷲ ﺭﺳﻮﻘﺎﻝ ﻓ،ﻧﺪﻋﻚ ﺗﺴﺘﻠﻢ ﺣﺘﻰ ﺗﻠﻢ ﺑﺂﻟﻬﺘﻨﺎ
)
F4261
 .(5261
 .(6261F5261)ﺷﻬﺎﺏ ﻋﻦ ﺍﺑﻦﻭﺃﺧﺮﺝ ﻧﺤﻮﻩ  .776
ﺇﻥ ﻛﻨﺖ ﺃُﺭﺳﻠﺖ ﺇﻟﻴﻨﺎ ﻓﺎﻁﺮﺩ ﺍﻟﺬﻳﻦ ﺍﺗﺒﻌﻮﻙ : ﻘﺎﻟﻮﺍﻓ  �ﺃﺗﻮﺍ ﺍﻟﻨﺒﻲ  ﻗﺮﻳﺸﺎً ﺃﻥ  :»ﻭﺃﺧﺮﺝ ﻋﻨﺠﺒﻴﺮ ﺑﻦ ﻧﻔﻴﺮ  .876
 (7261F6261) .«ﻓﻨﺰﻟﺖ،ﻭﻣﻮﺍﻟﻴﻬﻢ ﻓﻨﻜﻮﻥ ﻧﺤﻦ ﺃﺻﺤﺎﺑﻚ ﻓﺮﻛﻦ ﺇﻟﻴﻬﻢ ﻣﻦ ﺳﻘﺎﻁ ﺍﻟﻨﺎﺱ
ﻭﺍﻟ�ﻨﺠﻢ(  ﺇﻟ�ﻰ )ﺃﻓ�ﺮﺃﻳﺘﻢ ﺍﻟ�ﻼﺕ ﻭﺍﻟﻌ�ﺰﻯ( ﻓ�ﺄﻟﻘﻰ  :)ﻗ�ﺮﺃ �ﺃﻧ�ﻪ  :»ﺑﻦ ﻛﻌ�ﺐ ﺍﻟﻘﺮﻅ�ﻲ  ﻋﻦ ﻣﺤﻤﺪﻭﺃﺧﺮﺝ    .976
ﻭﻣ�ﺎ  ﴿:ﻓﻤ�ﺎ ﺯﺍﻝ ﻣﻬﻤﻮﻣ�ﺎ ﺣﺘ�ﻰ ﺃﻧ�ﺰﻝ ﷲ،ﻭﺇﻥ ﺷﻔﺎﻋﺘﻬﻦ ﻟﺘﺮﺗﺠ�ﻲ، ﻓﻨﺰﻟﺖ ﻋﻠﻴﻪ ﺍﻟﺸﻴﻄﺎﻥ ﺗﻠﻚ ﺍﻟﻐﺮﺍﻧﻴﻖ ﺍﻟﻌﻼ
ﻰ ﺍﻟﺸ�ﻴﻄﺎﻥ ﺛ�ﻢ ﺃﺭﺳﻠﻨﺎ ﻣﻦ ﻗﺒﻠﻚ ﻣﻦ ﺭﺳﻮﻝ ﻭﻻ ﻧﺒﻲ ﺍﻻ ﺇﺫﺍ ﺗﻤﻨﻰ ﺃﻟﻘﻰ ﺍﻟﺸﻴﻄﺎﻥ ﻓﻲ ﺃﻣﻨﻴﺘﻪ ﻓﻴﻨﺴﺦ ﷲ ﻣﺎ ﻳﻠﻘ
 (8261F7261).«ـ ﺍﻵﻳﺔ﴾ﻳﺤﻜﻢ ﷲ 
 ﻭﻣﻦ ﺟﻌﻠﻬﺎ ﻣﺪﻧﻴﺔ ﺍﺳﺘﺪﻝ ﺑﻤﺎ، ،ﻭﻓﻲ ﻫﺬﺍ ﺩﻟﻴﻞ ﻋﻠﻰ ﺃﻥ ﻫﺬﻩ ﺍﻵﻳﺎﺕ ﻣﻜﻴﺔ
ﺃﺟﻠﻨ�ﺎ ﺳ�ﻨﺔ  :�ﻟﻠﻨﺒ�ﻲ  (9261F8261)ﻗﺎﻟ�ﺖﺃﻥ ﺛﻘﻴﻔ�ﺎ ً :»ﻋﺒ�ﺎﺱ  ﻋ�ﻦ ﺍﺑ�ﻦﺃﺧﺮﺟﻪ ﺍﺑﻦ ﻣﺮﺩﻭﻳﻪ ﻣﻦ ﻁﺮﻳﻖ ﺍﻟﻌﻮﻓﻲ  .086
 .«ﺃﻥ ﻳ��ﺆﺟﻠﻬﻢ ﻓﻨﺰﻟ��ﺖ ﻓََﻬﻢﱠ ،ﺣﺘ��ﻰ ﻳﻬ��ﺪﻱ ﺇﻟ��ﻰ ﺁﻟﻬﺘﻨﺎ،ﻓ��ﺈﻥ ﻗﺒﻀ��ﻨﺎ ﺍﻟ��ﺬﻱ ﻳﻬ��ﺪﻱ ﻟﻶﻟﻬ��ﺔ ﺃﺣﺮﺯﻧ��ﺎﻩ ﺛ��ﻢ ﺃﺳ��ﻠﻤﻨﺎ
)
F9261
 ﻭﺇﺳﻨﺎﺩﻩ ﺿﻌﻴﻒ (0361
 
 [ﺗﻌﻠﻴﻖ]
 .ﻭﻫﻲ ﺗﺸﺘﻤﻞ ﻋﻠﻰ ﺛﻼﺛﺔ ﺃﺳﺒﺎﺏ ﻧﺰﻭﻝ.ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﻋﺪﺓ ﺁﺛﺎﺭ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ 
 .ﻭﻳﺼﺮﻓﻮﻩ ﻋﻦ ﺩﻳﻨﻪ ﻭﻋﻦ ﻣﺎ ﺃﻭﺣﻲ ﺇﻟﻴﻪ  �ﻭﻫﻲ ﺗﺪﻝ ﻋﻠﻰ ﻣﺤﺎﻭﻻﺕ ﺍﻟﻜﻔﺎﺭ ﺃﻥ ﻳﻔﺘﻨﻮﺍ ﺍﻟﻨﺒﻲ  
ﻟﻜﻦ ﺭﺩ ﺍﻹﻣﺎﻡ ﺍﺑﻦ ﺍﻟﺠ�ﻮﺯﻱ ﻛ�ﻮﻥ ﺍﻟﺴ�ﺒﺐ ﺍﻟ�ﺬﻱ ﻳ�ﺪﻝ ﻷﺻﻮﻝ.ﻭﻫﺬﻩ ﺍﻟﻤﺴﺄﻟﺔ ﻣﺤﻠﻬﺎ ﻛﺘﺐ ﺍ �ﻣﺴﺄﻟﺔ ﻋﺼﻤﺔ ﺍﻟﻨﺒﻲ  ﻭﻓﻲ ﺍﻵﻳﺔ 
  .(1361F0361)ﺃﻥ ﻳﺘﻤﺴﺢ ﺑﺂﻟﻬﺘﻬﻢ �ﻋﻠﻰ ﻣﻴﻞ ﺍﻟﻨﺒﻲ 
ﻋ�ﻦ .ﻭﻫﻮ ﻣ�ﺎ ﺭﻭﺍﻩ ﺍﻹﻣ�ﺎﻡ ﺍﻟﻄﺒ�ﺮﻱ ﺑﺈﺳ�ﻨﺎﺩ ﺻ�ﺤﻴﺢ ﺇﻟ�ﻰ ﻗﺘ�ﺎﺩﺓ ﻟﻜﻨ�ﻪ ﻣﺮﺳ�ﻞ :ﻭﻗﺪ ﺭﻭﻯ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﺳﺒﺐ ﺭﺍﺑﻊ 
ﺫﺍﺕ ﻟﻴﻠ�ﺔ ﺇﻟ�ﻰ ﺍﻟﺼ�ﺒﺢ ﻳﻜﻠﻤﻮﻧ��ﻪ  �ﺧﻠ�ﻮﺍ ﺑﺮﺳ�ﻮﻝ ﷲ  ﻗﺮﻳﺸ��ﺎً ﺫﻛ�ﺮ ﻟﻨ�ﺎ ﺃﻥ  ﴾َﺷ�ْﻴﺌًﺎ ﻗَﻠِ �ﻴﻼ  َﻭﻟَ �ْﻮﻻ ﺃَْﻥ ﺛَﺒﱠْﺘﻨَ �ﺎَﻙ ﻟَﻘَ �ْﺪ ِﻛ�ْﺪَﺕ ﺗ�َ�ْﺮَﻛُﻦ ﺇِﻟَ �ْﻴِﻬﻢ ْ ﴿ﻗﺘ�ﺎﺩﺓ
ﺇﻧﻚ ﺗﺄﺗﻲ ﺑﺸﻲء ﻻ ﻳﺄﺗﻲ ﺑﻪ ﺃﺣ�ﺪ ﻣ�ﻦ ﺍﻟﻨ�ﺎﺱ، ﻭﺃﻧ�ﺖ ﺳ�ﻴﺪﻧﺎ ﻭﺍﺑ�ﻦ ﺳ�ﻴﺪﻧﺎ، ﻓﻤ�ﺎ : ﻗﺎﻟﻮﺍﻭﻳﻔﺨﻤﻮﻧﻪ ﻭﻳﺴّﻮﺩﻭﻧﻪ ﻭﻳﻘﺎﺭﺑﻮﻧﻪ، ﻭﻛﺎﻥ ﻓﻲ ﻗﻮﻟﻬﻢ ﺃﻥ 
 .(2361F1361) ﴾َﻭﻟَْﻮﻻ ﺃَْﻥ ﺛَﺒﱠْﺘﻨَﺎَﻙ ﻟَﻘَْﺪ ِﻛْﺪَﺕ ﺗَْﺮَﻛُﻦ ﺇِﻟَْﻴِﻬْﻢ َﺷْﻴﺌًﺎ ﻗَﻠِﻴﻼ  ﴿ﻘﺎﻝ ﻪ ﻣﻦ ﺫﻟﻚ، ﻓﺯﺍﻟﻮﺍ ﻳﻜﻠﱢﻤﻮﻧﻪ ﺣﺘﻰ ﻛﺎﺩ ﺃﻥ ﻳﻘﺎﺭﻓﻬﻢ  ﺛﻢ ﻣﻨﻌﻪ ﷲ ﻭﻋﺼﻤ
ﻓﻴﺠ�ﻮﺯ ﺃﻥ ﺗﻜ�ﻮﻥ ﺍﻵﻳ�ﺔ ﻧﺰﻟ�ﺖ ﻓ�ﻲ .ﺑ�ﺄﻥ ﻳﺘﻤﺴ�ﺢ ﺑ�ﺂﻟﻬﺘﻬﻢ �ﻗﻠﺖ: ﻛﻞ ﻣﺎ ﻭﺭﺩ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﻟﻪ ﺷﻮﺍﻫﺪ ﻏﻴ�ﺮ ﻫﻤ�ﻪ  
 ﻁﻠﺐ ﻗﺮﻳﺶ ﺃﻥ ﻳﺘﻤﺴﺢ ﺑﺂﻟﻬﺘﻬﻢ ﻭﺃﻥ ﻳﻘﺼﻰ ﻓﻘﺮﺍء ﺃﺻﺤﺎﺑﻪ.
 
 [ﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔﺗ]
ﻗﺎﺭﺑﻮﺍ ﺃﻥ ﻳﺼﺮﻓﻮﻙ ﻋﻦ ﺍﻟﺬﻱ ﺃﻭﺣﻴﻨﺎﻩ ﺇﻟﻴﻚ ﻳ�ﺎ ،ﺃﻯ ﻭﺇﻥ ﻛﺎﻥ ﺍﻟﺤﺎﻝ ﻭﺍﻟﺸﺄﻥ ﺃﻥ ﺍﻟﻤﺸﺮﻛﻴﻦ ﴾ﻭﺇﻥ ﻛﺎﺩﻭﺍ ﻟﻴﻔﺘﻨﻮﻧﻚ ﻋﻦ ﺍﻟﺬﻯ ﺃﻭﺣﻴﻨﺎ ﺇﻟﻴﻚ  ﴿
 .ﻣﺤﻤﺪ ﻣﻦ ﺑﻌﺾ ﺍﻷﻭﺍﻣﺮ ﻭﺍﻟﻨﻮﺍﻫﻲ
ﻓﻲ ﺷ�ﻲء ﻣ�ﻦ ،ﻳﺮﻛﻨ�ﻮﺍ ﺇﻟ�ﻰ ﺍﻟﻤﺸ�ﺮﻛﻴﻦ ﻭﻫ�ﺬﺍ ﺗﺤ�ﺬﻳﺮ ﻟﻸﻣ�ﺔ ﺃﻥ،ﺃﻯ ﻟﺘﺄﺗﻲ ﺑﻐﻴﺮ ﻣﺎ ﺃﻭﺣﺎﻩ ﷲ ﺇﻟﻴﻚ ﻭﺗﺨ�ﺎﻟﻒ ﺗﻌﺎﻟﻴﻤﻪ﴾ﻟﺘﻔﺘﺮﻱ ﻋﻠﻴﻨﺎ ﻏﻴﺮﻩ  ﴿
ﻭﻟﻜﻦ ﻫ�ﺬﺍ ﺗﻌﺮﻳ�ﻒ ﻟﻸﻣ�ﺔ ﻟ�ﺌﻼ ﻳ�ﺮﻛﻦ ﺃﺣ�ﺪ ﻣ�ﻨﻬﻢ ﺇﻟ�ﻰ ،ﻣﻌﺼ�ﻮﻣﺎً  �ﻛ�ﺎﻥ ﺭﺳ�ﻮﻝ ﷲ  :ﺍﺑ�ﻦ ﻋﺒ�ﺎﺱﻗ�ﺎﻝ  )ﺍﺑ�ﻦ ﻋﺒ�ﺎﺱ ﻗ�ﺎﻝ ﻛﻤﺎ ،ﺃﻣﻮﺭ ﺍﻟﺪﻳﻦ
 .ﻓﻲ ﺷﻲء ﻣﻦ ﺃﺣﻜﺎﻡ ﷲ ﺗﻌﺎﻟﻰ ﻭﺷﺮﺍﺋﻌﻪ،ﺍﻟﻤﺸﺮﻛﻴﻦ
ﺣ�ﺎﻭﻝ ﺍﻟﻤﺸ�ﺮﻛﻮﻥ ﻣﺤ�ﺎﻭﻻﺕ ﻛﺜﻴ�ﺮﺓ ﻟﻴﺜﻨ�ﻮﺍ  :ﺍﻟﻤﻔﺴ�ﺮﻭﻥﻝ ﻗﺎ،ﺃﻯ ﻟﻮ ﻓﻌﻠﺖ ﻣﺎ ﺃﺭﺍﺩﻭﺍ ﻻﺗﺨﺬﻭﻙ ﺻ�ﺎﺣﺒﺎ ﻭﺻ�ﺪﻳﻘﺎً  ﴾ﻭﺇﺫﺍ ﻻﺗﺨﺬﻭﻙ ﺧﻠﻴﻼ  ﴿
ﻭﻣﻨﻬ�ﺎ ،ﻭﻣ�ﺎ ﻛ�ﺎﻥ ﻋﻠﻴ�ﻪ ﺁﺑﺎﺅﻫﻢ،ﻣﺴﺎﻭﻣﺘﻬﻢ ﻟﻪ ﺃﻥ ﻳﻌﺒﺪﻭﺍ ﺇﻟﻬﻪ ﻣﻘﺎﺑﻞ ﺃﻥ ﻳﺘ�ﺮﻙ ﺍﻟﺘﻨﺪﻳ�ﺪ ﺑﺂﻟﻬﺘﻬﻢ :ﻣﻨﻬﺎ،ﻋﻦ ﺍﻟﻤﻀﻲ ﻓﻲ ﺩﻋﻮﺗﻪ �ﺭﺳﻮﻝ ﷲ 
ﻌﻞ ﻟﻬﻢ ﻣﺠﻠﺴ�ﺎ ﻏﻴ�ﺮ ﻣﺠﻠ�ﺲ ﻭﻣﻨﻬﺎ ﻁﻠﺐ ﺑﻌﺾ ﺍﻟﻜﺒﺮﺍء ﺃﻥ ﻳﺠ،ﻣﺴﺎﻭﻣﺔ ﺑﻌﻀﻬﻢ ْﺍﻥ ﻳﺠﻌﻞ ﺃﺭﺿﻬﻢ ﺣﺮﺍﻣﺎ ﻛﺎﻟﺒﻴﺖ ﺍﻟﻌﺘﻴﻖ ﺍﻟﺬﻱ ﺣﺮﻣﻪ ﷲ
 .ﺑﻞ ﻫﻮ ﻭﻟﻴﻪ ﻭﺣﺎﻓﻈﻪ ﻭﻧﺎﺻﺮﻩ،ﻭﺃﺧﺒﺮ ﺃﻧﻪ ﻻ ﻳﻜﻠﻪ ﺇﻟﻰ ﺃﺣﺪ ﻣﻦ ﺧﻠﻘﻪ،ﻓﻌﺼﻤﻪ ﷲ ﻣﻦ ﺷﺮﻫﻢ،ﺍﻟﻔﻘﺮﺍء
 .ﺃﻯ ﻟﻮﻻ ﺃﻥ ﺛﺒﺘﻨﺎﻙ ﻋﻠﻰ ﺍﻟﺤﻖ ﺑﻌﺼﻤﺘﻨﺎ ﺇﻳﺎﻙ﴾ﻭﻟﻮﻻ ﺃﻥ ﺛﺒﺘﻨﺎﻙ  ﴿
 .ﺃﻯ ﻛﺪﺕ ﺗﻤﻴﻞ ﺇﻟﻴﻬﻢ ﻭﺗﺴﺎﻳﺮﻫﻢ ﻋﻠﻰ ﻣﺎ ﻁﻠﺒﻮﺍ﴾ﻟﻘﺪ ﻛﺪﺕ ﺗﺮﻛﻦ ﺇﻟﻴﻬﻢ ﺷﻴﺌﺎ ﻗﻠﻴﻼ  ﴿
 _______________
 ﺇﺳﻨﺎﺩﻩ ﺿﻌﻴﻒ ﻟﺠﻬﺎﻟﺔ ﻣﺤﻤﺪ ﺑﻦ ﺃﺑﻲ ﻣﺤﻤﺪ 7/0432ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ (3261)
 ﺘﻜﻠﻢ ﻓﻴﻪﻗﻮﻟﻪ ﺇﺳﻨﺎﺩ ﺟﻴﺪ ﻓﻴﻪ ﻧﻈﺮ ﻓﺈﻥ ﻣﺤﻤﺪ ﺑﻦ ﺃﺑﻲ ﻣﺤﻤﺪ ﺷﻴﺦ ﺍﺑﻦ ﺇﺳﺤﺎﻕ ﺿﻌﻴﻒ ﻭﺍﺑﻦ ﺇﺳﺤﺎﻕ ﻧﻔﺴﻪ ﻣ(4261)
 ﻣﺮﺳﻞ ﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ ﺍﺑﻦ ﺣﻤﻴﺪ ﺿﻌﻴﻒ  51/031ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ (5261)
 ﻣﺮﺳﻞ.(6261)
 ﻣﺮﺳﻞ ﻭﺟﺒﻴﺮ ﺑﻦ ﻧﻔﻴﺮ ﺗﺎﺑﻌﻲ ﻣﺨﺼﺮﻡ ﻭﻷﺑﻴﻪ ﺻﺤﺒﺔ. (7261)
 71/781ﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮ ﻧﺤﻮﻩ ﺑﺈﺳﻨﺎﺩ ﺿﻌﻴﻒ ﻋﻦ ﻣﺤﻤﺪ ﺑﻦ ﻛﻌﺐ ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ (8261)
 ﻓﻲ ﺍﻷﺻﻞ ] ﺇﻥ ﺷﻌﺒﺎ ًﻗﺎﻝ [ ﻭﻫﻮ ﺧﻄﺄ (9261) 
 ﺎﺩﻩ ﺷﺪﻳﺪ ﺍﻟﻀﻌﻒﻭﺇﺳﻨ 51/031ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ (0361)
 (76/ 5ﺯﺍﺩ ﺍﻟﻤﺴﻴﺮ )(1361) 
 (705/ 71ﺟﺎﻣﻊ ﺍﻟﺒﻴﺎﻥ )ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ( )(2361) 
 (482)
ﻷﻥ ﺍﻟﺬﻧﺐ ﻣﻦ ﺍﻟﻌﻈ�ﻴﻢ ﺟ�ﺮﻡ ،ﺃﻯ ﻟﻮ ﺭَﻛﻨَﺖ ﺇﻟﻴﻬﻢ ﻟﻀﺎﻋﻔﻨﺎ ﻟﻚ ﻋﺬﺍﺏ ﺍﻟﺪﻧﻴﺎ ﻭﻋﺬﺍﺏ ﺍﻵﺧﺮﺓ ﴾ﺿﻌﻒ ﺍﻟﺤﻴﺎﺓ ﻭﺿﻌﻒ ﺍﻟﻤﻤﺎﺕﺇﺫﺍ ﻷﺫﻗﺎﻧﻚ ﴿
ﻭﻓﻲ ،ﻭﻋﺼ�ﻤﺘﻪ ﻣ�ﻦ ﺍﻟﻔﺘﻨ�ﺔ،ﻓ�ﻰ ﺗﺜﺒﻴﺘ�ﻪ ﻋﻠ�ﻰ ﺍﻟﺤﻖ �ﻭﺍﻟﻐﺮُﺽ ﻣﻦ ﺍﻵﻳﺔ ﺑﻴ�ﺎُﻥ ﻓﻀ�ﻞ ﷲ ﻋﻠ�ﻰ ﺍﻟﺮﺳ�ﻮﻝ ،ﻳﺴﺘﺤﻖ ﻣﻀﺎﻋﻔﺔ ﺍﻟﻌﺬﺍﺏ،ﻛﺒﻴﺮ
ﻟﻌﺼ�ﻤﺘﻪ ﺗﻌ�ﺎﻟﻰ ﻭﺗﺜﺒﻴﺘ�ﻪ ،] ﻭﻟﻮﻻ [ ﺣﺮﻑ ﺍﻣﺘﻨﺎﻉ ﻟﻮﺟﻮﺩ ﺃﻯ ﺍﻣﺘﻨﻊ ﺍﻟﺮﻛ�ﻮﻥ ﺇﻟﻴﻬﻢ،ﺮﺋﻴﺲﻓﻲ ﺻﻮﺭﺓ ﻣﺨﺎﻁﺒﺔ ﺍﻟﻔﺎﺋﺪ ﻭﺍﻟ،ﺍﻵﻳﺔ ﺗﺤﺬﻳﺮ ﻟﻸﻣﺔ
 .ﻋﻠﻰ ﻧﺒﻴﻪ ﺍﻟﻜﺮﻳﻢ،ﻭﺇﻧﻤﺎ ﻫﻲ ﺑﻴﺎﻥ ﻟﻔﻀﻞ ﷲ ﺍﻟﻌﻈﻴﻢ �ﻓﻠﻴﺲ ﻓﻲ ﺍﻵﻳﺔ ﻣﺎ ﻳُﻨﻘﺺ ﻣﻦ ﻗﺪﺭ ﺍﻟﺮﺳﻮﻝ ،ﻟﻪ
 .(3361F2361)ﻳﺪﻓﻊ ﻋﻨﻚ ﻋﺬﺍﺑﻨﺎ ﺃﻭ،ﺃﻯ ﻻ ﺗﺠﺪ ﻣﻦ ﻳﻨﺼﺮﻙ ﻣﻨﺎ﴾ﺛﻢ ﻻ ﺗﺠﺪ ﻟﻚ ﻋﻠﻴﻨﺎ ﻧﺼﻴﺮﺍ  ﴿
 
 ﴾ ٦۷ ﺍ ﻻﱠ ﻳَۡﻠﺒَﺜُﻮَﻥ ِﺧﻠَٰ ﻔََﻚ ﺇِﻻﱠ ﻗَﻠِﻴٗﻼ ﻟَﻴَۡﺴﺘَﻔِﺰﱡ ﻭﻧََﻚ ِﻣَﻦ ٱۡﻷَۡﺭِﺽ ﻟِﻴُۡﺨِﺮُﺟﻮَﻙ ِﻣۡﻨﻬَۖﺎ َﻭﺇِﺫ ٗ َﻭﺇِﻥ َﻛﺎُﺩﻭﺍ ْ ﴿
 
 .ـ ﺍﻵﻳﺔ(ﻭﺇﻥ ﻛﺎﺩﻭﺍ ﻟﻴﺴﺘﻔﺰﻭﻧﻚ  :)ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ   
ﺃﻥ  :»ﺍﻟﺮﺣﻤﻦ ﺑ�ﻦ ﻏ�ﻨﻢ  ﻋﻦ ﻋﺒﺪﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﻭﺍﻟﺒﻴﻬﻘﻲ ﻓﻲ ﺍﻟﺪﻻﺋﻞ ﻣﻦ ﺣﺪﻳﺚ ﺷﻬﺮ ﺑﻦ ﺣﻮﺷﺐ  .186
ﻓﺼ�ﺪﻕ ،ﻭﺃﺭﺽ ﺍﻷﻧﺒﻴﺎء ﺇﻥ ﻛﻨﺖ ﻧﺒﻴﺎ ًﻓﺎﻟﺤﻖ ﺑﺎﻟﺸﺎﻡ ﻓﺈﻥ ﺍﻟﺸﺎﻡ ﺃﺭﺽ ﺍﻟﻤﺤﺸ�ﺮ: ﻘﺎﻟﻮﺍﻓ �ﺍ ﺍﻟﻨﺒﻲ ﺍﻟﻴﻬﻮﺩ ﺃﺗﻮ
ﻓﻠﻤﺎ ﺑﻠﻎ ﺗﺒﻮﻙ ﺍﻧﺰﻝ ﷲ ﺁﻳﺎﺕ ﻣﻦ ﺳﻮﺭﺓ ﺑﻨ�ﻲ ﺇﺳ�ﺮﺍﺋﻴﻞ ،ﻓﻐﺰﺍ ﻏﺰﻭﺓ ﺗﺒﻮﻙ ﻳﺮﻳﺪ ﺍﻟﺸﺎﻡ،ﻗﺎﻟﻮﺍﻣﺎ  �ﺭﺳﻮﻝ ﷲ 
ﻉ ﺇﻟ�ﻰ ﺍﻟﻤﺪﻳﻨ�ﺔ ﻭﺃﻣ�ﺮﻩ ﺑ�ﺎﻟﺮﺟﻮ ﴾ﻟﻴﺨﺮﺟﻮﻙ ﻣﻨﻬﺎ  ﺍﻷﺭﺽﻭﺇﻥ ﻛﺎﺩﻭﺍ ﻟﻴﺴﺘﻔﺰﻭﻧﻚ ﻣﻦ ﴿:ﺑﻌﺪ ﻣﺎ ﺧﺘﻤﺖ ﺍﻟﺴﻮﺭﺓ
ﻗ�ﻞ ﺭﺑ�ﻲ ﺃﺩﺧﻠﻨ�ﻲ  ﴿ﻗ�ﺎﻝ:   .«ﻣ�ﺎ ﺗ�ﺄﻣﺮﻧﻲ ﺃﻥ ﺃﺳ�ﺄﻝ :»ﻘﺎﻝ ﻓ،ﻓﺈﻥ ﻟﻜ�ﻞ ﻧﺒ�ﻲ ﻣﺴ�ﺄﻟﺔ،ﺳﻞ ﺭﺑﻚ :ﻟﻪ ﺟﺒﺮﻳﻞﻗﺎﻝ ﻭ
ﻓﻬ�ﺆﻻء ﻧ�ﺰﻟﻦ ﻓ�ﻲ ﺭﺟﻌﺘ�ﻪ ﻣ�ﻦ  ﴾ﻣﺪﺧﻞ ﺻﺪﻕ ﻭﺃﺧﺮﺟﻨﻲ ﻣﺨﺮﺝ ﺻﺪﻕ ﻭﺍﺟﻌﻞ ﻟﻲ ﻣﻦ ﻟ�ﺪﻧﻚ ﺳ�ﻠﻄﺎﻧﺎ ﻧﺼ�ﻴﺮﺍ 
 ﻫﺬﺍ ﻣﺮﺳﻞ ﺿﻌﻴﻒ ﺍﻹﺳﻨﺎﺩ  (4361F3361).«ﺗﺒﻮﻙ
ﻛﺎﻧ�ﺖ  : �ﺍﻟﻤﺸ�ﺮﻛﻮﻥ ﻟﻠﻨﺒ�ﻲ  ﻗﺎﻟ�ﺖ  » :ﺃﺑﻲ ﺣﺎﺗﻢ ﻭﻟﻔﻈﻪ ﻭﻟﻪ ﺷﺎﻫﺪ ﻣﻦ ﻣﺮﺳﻞ ﺳﻌﻴﺪ ﺑﻦ ﺟﺒﻴﺮ ﻋﻨﺪ ﺍﺑﻦ .286
 (5361F4361) .«ﺺ ﻓﻨﺰﻟﺖﺨ َﺸ ْﻓََﻬﻢﱠ ﺃﻥ ﻳَ ،، ﻓﻤﺎﻟﻚ ﻭﺍﻟﻤﺪﻳﻨﺔﺍﻷﻧﺒﻴﺎء ﺗﺴﻜﻦ ﺍﻟﺸﺎﻡ
 6361F5361).«ﻪ ﻟﻪﻗﺎﻟﺃﻥ ﺑﻌﺾ ﺍﻟﻴﻬﻮﺩ : »ﻭﻟﻪ ﻁﺮﻳﻖ ﺃﺧﺮﻯ ﻣﺮﺳﻠﺔ ﻋﻨﺪ ﺍﺑﻦ ﺟﺮﻳﺮ  .386
 
 [ﺗﻌﻠﻴﻖ]
 .ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺛﻼﺛﺔ ﺁﺛﺎﺭ ﺗﺸﺘﻤﻞ ﻋﻠﻰ ﺳﺒﺒﻴﻦ ﻟﻠﻨﺰﻭﻝ 
ﻭﻫﺬﺍ ﺑﻌﻴ�ﺪ ﻷﻧ�ﻪ ﻻ ﻳﻌ�ﺮﻑ ﺍﺗﺼ�ﺎﻝ ﺑ�ﻴﻦ ،ﺑﺎﻟﻬﺠﺮﺓ ﺇﻟ�ﻰ ﺍﻟﺸ�ﺎﻡ �ﺎ ﻧﺰﻟﺖ ﻓﻲ ﺍﻟﻴﻬﻮﺩ ﻓﻲ ﻣﺤﺎﻭﻟﺔ ﻣﻨﻬﻢ ﻹﻏﺮﺍء ﺍﻟﻨﺒﻲ ﺃﻧﻬ :ﺍﻷﻭﻝ  
 .ﻭﺍﻟﻴﻬﻮﺩ ﺑﻤﻜﺔ ﻭﻫﺬﻩ ﺍﻵﻳﺔ ﻣﻜﻴﺔ �ﺍﻟﻨﺒﻲ 
 .ﺃﻧﻬﺎ ﻓﻲ ﺍﻟﻤﺸﺮﻛﻴﻦ ﻭﻫﺬﺍ ﺃﻗﺮﺏ ﻭﻗﺪ ﺟﺎء ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻟﻬﺎ ﻗﻮﻝ ﺛﺎﻟﺚ ﺃﻭﺭﺩﻩ ﺍﻹﻣﺎﻡ ﺍﺑﻦ ﺍﻟﺠﻮﺯﻱ :ﺍﻟﺜﺎﻧﻲ 
ﺔ ﻫﻤﻮﺍ ﺑﺎﺧﺮﺍﺝ ﺭﺳﻮﻝ ﷲ ﺻﻠﻰ ﷲ ﻋﻠﻴﻪ ﻭ ﺳ�ﻠﻢ ﻣ�ﻦ ﻣﻜ�ﺔ ﻓ�ﺄﻣﺮﻩ ﷲ ﺑ�ﺎﻟﺨﺮﻭﺝ ﻭﺃﻧ�ﺰﻝ ﻫ�ﺬﻩ ﺃﻧﻬﻢ ﺍﻟﻤﺸﺮﻛﻮﻥ ﺃﻫﻞ ﻣﻜ : ﻘﺎﻝﻓ 
 .(7361F6361)ﻪ ﺍﻟﺤﺴﻦ ﻭﻣﺠﺎﻫﺪﻗﺎﻟﺍﻵﻳﺔ ﺇﺧﺒﺎﺭﺍ ﻋﻤﺎ ﻫﻤﻮﺍ ﺑﻪ 
ﻭﻫ�ﺬﺍ ﻣ�ﺎ ﻳﺸ�ﻬﺪ ﻟ�ﻪ ﻋﻤ�ﻮﻡ ﺍﻵﻳ�ﺎﺕ ﻣ�ﻊ ﺃﺩﻟ�ﺔ  .ﻣ�ﻦ ﻣﻜ�ﺔ �ﻭﺍﻟﺮﺍﺟﺢ ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﺍﻟﻤﺸﺮﻛﻴﻦ ﻭﻣﺤﺎﻭﻟﺘﻬﻢ ﺇﺧﺮﺍﺝ ﺍﻟﻨﺒ�ﻲ  :ﻗﻠﺖ 
 ﻣﻦ ﻣﻜﺔ ﺇﻟﻰ ﺍﻟﻤﺪﻧﻴﺔ ﻭﻫﺬﺍ ﺷﺎﻫﺪ ﻟﻤﺎ ﺗﻘﺪﻡ ﻭﷲ ﺃﻋﻠﻢ. � ﻭﻗﺪ ﻫﺎﺟﺮ ﺍﻟﻨﺒﻲ.ﺃﺧﺮﻯ ﻛﺜﻴﺮﺓ
 
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
ﺃﻥ ﻳﺨﺮﺟ�ﻮﻙ ﻳ�ﺎ ﻣﺤﻤ�ﺪ ﻣ�ﻦ ﺃﺭﺽ ،ﺃﻯ ﻭﺇﻥ ﻛﺎﺩ ﺍﻟﻤﺸﺮﻛﻮﻥ ﺑﻤﻜﺮﻫﻢ ﻭﺇﺯﻋ�ﺎﺟﻬﻢ ﴾ﻟﻴﺨﺮﺟﻮﻙ ﻣﻨﻬﺎ  ﺍﻷﺭﺽﻭﺇﻥ ﻛﺎﺩﻭﺍ ﻟﻴﺴﺘﻔﺰﻭﻧﻚ ﻣﻦ ﴿ 
 .ﻣﻜﺔ
ﻣﻊ ﺍﻟ��ﺬﻳﻦ ،ﻭﻓﻖ ﺳ�ﻨﺔ ﷲ ﺍﻟﺘ�ﻲ ﻻ ﺗﺘﺒ�ﺪﻝ،ﻻ ﺯﻣﻨ��ﺎ ﻳﺴ�ﻴﺮﺍﺃﻯ ﻟ�ﻮ ﺃﺧﺮﺟ��ﻮﻙ ﻟ�ﻢ ﻳﻠﺒﺜ�ﻮﺍ ﺑﻌ�ﺪ ﺧﺮﻭﺟ�ﻚ ﺇ ﴾ﻭﺍﺫﺍ ﻻ ﻳﻠﺒﺜ�ﻮﻥ ﺧﻼﻓ�ﻚ ﺇﻻ ﻗﻠ�ﻴﻼ  ﴿
 .ﻮﻥ ﺭﺳﻠﻬﻢ ﻣﻦ ﺃﻭﻁﺎﻧﻬﻢﻳﺨﺮﺟ
 .ﻓﻲ ﺇﻫﻼﻙ ﻛﻞ ﺃﻣﺔ ﺃَﺧﺮﺟﺖ ﺭﺳﻮﻟَﻬﺎ ﻣﻦ ﺑﻴﻦ ﺃﻅﻬﺮﻫﻢ،ﺃﻯ ﻫﺬﻩ ﻋﺎﺩﺓ ﷲ ﻣﻊ ﺭﺳﻠﻪ ﴾ﺳﻨﺔ ﻣﻦ ﻗﺪ ﺃﺭﺳﻠﻨﺎ ﻗﺒﻠﻚ ﻣﻦ ﺭﺳﻠﻨﺎ ﴿
 .(8361F7361)ﺗﻐﻴﻴﺮﺍ ﺃﻭﺃﻯ ﻟﻦ ﺗﺠﺪ ﻟﻬﺎ ﺗﺒﺪﻳﻼ ﴾ﻭﻻ ﺗﺠﺪ ﻟﺴﻨﺘﻨﺎ ﺗﺤﻮﻳﻼً  ﴿
 
 ﴾  ۰۸ﺍ ﺎ ﻧﱠِﺼﻴﺮ َٗﻭٱۡﺟَﻌﻞ ﻟﱢﻲ ِﻣﻦ ﻟﱠُﺪﻧَﻚ ُﺳۡﻠﻄَٰ ﻨ ٗ َﻭﺃَۡﺧِﺮۡﺟﻨِﻲ ُﻣۡﺨَﺮَﺝ ِﺻۡﺪﻕ ٖ ﺃَۡﺩِﺧۡﻠﻨِﻲ ُﻣۡﺪَﺧَﻞ ِﺻۡﺪﻕ ٖ َﻭﻗُﻞ ﺭﱠ ﺏﱢ  ﴿
 
 .ـ  ﺍﻵﻳﺔ(ﻭﻗﻞ ﺭﺑﻲ ﺃﺩﺧﻠﻨﻲ  ):ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ  
ﻭﻗ�ﻞ ﺭﺏ  ﴿:ﻓﻨﺰﻟ�ﺖ ﻋﻠﻴ�ﻪ،ﺛﻢ ﺃﻣ�ﺮ ﺑﺎﻟﻬﺠﺮﺓ،ﺑﻤﻜ�ﺔ �ﻛ�ﺎﻥ ﺍﻟﻨﺒ�ﻲ  »: ﻗ�ﺎﻝﻋﺒ�ﺎﺱ  ﻋﻦ ﺍﺑﻦﺃﺧﺮﺝ ﺍﻟﺘﺮﻣﺬﻱ  .486
 _______________
 (731/ 2ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(3361) 
ﺩﻱ ﻗ�ﺎﻝ ﻣﺮﺳ�ﻞ،ﻋﺒﺪ ﺍﻟ�ﺮﺣﻤﻦ ﺑ�ﻦ ﻏ�ﻨﻢ ﺗ�ﺎﺑﻌﻲ ﻭﺍﺧﺘﻠ�ﻒ ﻓ�ﻲ ﺻ�ﺤﺒﺘﻪ ﻭﻓ�ﻲ ﺇﺳ�ﻨﺎﺩﻩ ﺃﺣﻤ�ﺪ ﺑ�ﻦ ﻋﺒ�ﺪ ﺍﻟﺠﺒ�ﺎﺭ ﺍﻟﻌﻄ�ﺎﺭ 5/452ﺩﻻﺋﻞ ﺍﻟﻨﺒﻮﺓ ﻟﻠﺒﻴﻬﻘ�ﻲ   7/1432ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ  (4361)
 ﺍﻟﺤﺎﻓﻆ ﺿﻌﻴﻒ ﻭﺳﻤﺎﻋﻪ ﻟﻠﺴﻴﺮﺓ ﺻﺤﻴﺢ ﻭﺷﻬﺮ ﺑﻦ ﺣﻮﺷﺐ ﻓﻴﻪ ﻛﻼﻡ
 ﻣﺮﺳﻞ. 7/1432ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ (5361)
 ﻣﻦ ﻁﺮﻳﻖ ﺣﻀﺮﻣﻲ ﺑﻦ ﻻﺣﻖ ﻭﻫﻮ ﻣﺠﻬﻮﻝ ﻛﻤﺎ ﺗﻘﺪﻡ 51/231ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ (6361)
 (07/ 5ﺯﺍﺩ ﺍﻟﻤﺴﻴﺮ )(7361) 
 (731/ 2ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(8361) 
 (582)
 
ﻭﻫ�ﺬﺍ ﺻ�ﺮﻳﺢ ﻓ�ﻲ   .«﴾(9361F8361)ﺃﺧﺮﺟﻨﻲ ﻣﺨﺮﺝ ﺻﺪﻕ ﻭﺍﺟﻌﻞ ﻟﻲ ﻣﻦ ﻟﺪﻧﻚ ﺳﻠﻄﺎﻧﺎ ﻧﺼﻴﺮﺍﺻﺪﻕ ﻭ ﺃﺩﺧﻠﻨﻲ ﻣﺪﺧﻞ
 ﻭﺃﺧﺮﺟﻪ ﺍﺑﻦ ﻣﺮﺩﻭﻳﻪ ﺑﻠﻔﻆ ﺃﺻﺮﺡ ﻣﻨﻪ.     ،ﺃﻥ ﺍﻵﻳﺔ ﻣﻜﻴﺔ
 
 [ﺗﻌﻠﻴﻖ]
ﻭﻋﻠﻴ�ﻪ ﻓ�ﺎﻟﻤﺮﺍﺩ ﺑﺎﻟ�ﺪﺧﻮﻝ ﻭﺍﻟﺨ�ﺮﻭﺝ ﺇﻧﻤ�ﺎ ﻫ�ﻮ ﻣ�ﻦ ﻣﻜ�ﺔ ﺇﻟ�ﻰ .ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺁﺛﺮﺍً ﻭﺍﺣ�ﺪﺍً ﻓ�ﻲ ﺳ�ﺒﺐ ﻧ�ﺰﻭﻝ ﻫ�ﺬﻩ ﺍﻵﻳ�ﺔ 
 ﺍﻟﻤﺪﻧﻴﺔ. 
 ﻗﺎﻝ: ﺃﺫﻛﺮﻫﺎ ﻣﻠﺨﺼﺔ ﻛﻤﺎ ﺫﻛﺮﻫﺎ ﺍﻹﻣﺎﻡ ﺍﺑﻦ ﺍﻟﺠﻮﺯﻱ ﺣﻴﺚ  .ﻋﺸﺮ ﺭﻭﻳﺎﺕ ﻏﻴﺮ ﻣﺎ ﺫﻛﺮﻫﺎ ﺍﻟﻤﺆﻟﻒ ﻟﻚﻭﻗﺪ ﺭﻭﻯ ﻓﻲ ﺫ 
 .ﺭﻭﺍﻩ ﺍﻟﻌﻮﻓﻲ ﻋﻦ ﺍﺑﻦ ﻋﺒﺎﺱ،ﻭﺃﺧﺮﺟﻨﻲ ﻣﻨﻪ ُﻣﺨﺮﺝ ﺻﺪﻕ،ﺃﺩﺧﻠﻨﻲ ﺍﻟﻘﺒﺮ ُﻣﺪﺧﻞ ﺻﺪﻕ :ﻭﺍﻟﺜﺎﻧﻲ
 .ﺭﻭﺍﻩ ﺃﺑﻮ ﺻﺎﻟﺢ ﻋﻦ ﺍﺑﻦ ﻋﺒﺎﺱ،ﻟﻔﺘﺤﻬﺎ :ﻳﻌﻨﻲ،ﻭﺃﺧﺮﺟﻨﻲ ﺇِﻟﻰ ﻣﻜﺔ،ﺃﺩﺧﻠﻨﻲ ﺍﻟﻤﺪﻳﻨﺔ :ﻭﺍﻟﺜﺎﻟﺚ
ﻪ ﻗﺎﻟ�،ﻭﺩﺧﻠﻬﺎ ﻅﺎﻫﺮﺍ ًﻋﻠﻴﻬﺎ ﻳ�ﻮﻡ ﺍﻟﻔﺘﺢ،ﻓﺨﺮﺝ ﻣﻨﻬﺎ ﺁﻣﻨﺎ ًﻣﻦ ﺍﻟﻤﺸﺮﻛﻴﻦ،ﻭﺃﺧﺮﺟﻨﻲ ﻣﻨﻬﺎ ﻣﺨﺮﺝ ﺻﺪﻕ،ﺧﻠﻨﻲ ﻣﻜﺔ ﻣﺪﺧﻞ ﺻﺪﻕﺃﺩ :ﻭﺍﻟﺮﺍﺑﻊ
 .ﺍﻟﻀﺤﺎﻙ
 .ﺭﻭﺍﻩ ﻗﺘﺎﺩﺓ ﻋﻦ ﺍﻟﺤﺴﻦ،ﻭﺃﺧﺮﺟﻨﻲ ﻣﺨﺮﺝ ﺻﺪﻕ ﻣﻦ ﻣﻜﺔ ﺇِﻟﻰ ﺍﻟﻤﺪﻳﻨﺔ،ﺃﺩﺧﻠﻨﻲ ُﻣﺪﺧﻞ ﺻﺪٍﻕ ﺍﻟﺠﻨﺔَ  :ﻭﺍﻟﺨﺎﻣﺲ
 .ﺃﺧﺮﺟﻨﻲ ﻣﻤﺎ ﻳﺠﺐ ﻋﻠﻲﱠ ﻓﻴﻬﺎ :ﻳﻌﻨﻲ،ﻣﺠﺎﻫﺪﻗﺎﻟﻪ ،ﺮﺝ ﺻﺪﻕﻭﺃﺧﺮﺟﻨﻲ ﻣﻨﻬﺎ ﻣﺨ،ﺃﺩِﺧﻠﻨﻲ ﻓﻲ ﺍﻟﻨﺒﻮﱠ ﺓ ﻭﺍﻟﺮﺳﺎﻟﺔ :ﻭﺍﻟﺴﺎﺩﺱ
 .ﻣﻦ ﺃﺩﺍء ﻣﺎ ﻭﺟﺐ ﻋﻠﻲﱠ ﻓﻴﻪ ﺇِﺫﺍ ﺟﺎء ﺍﻟﻤﻮﺕ :ﺃﺑﻮ ﺻﺎﻟﺢ؛ ﻳﻌﻨﻲﻗﺎﻟﻪ ،ﻭﺃﺧﺮﺟﻨﻲ ﻣﻨﻪ،ﺃﺩِﺧﻠﻨﻲ ﻓﻲ ﺍِﻹﺳﻼﻡ :ﻭﺍﻟﺴﺎﺑﻊ
 .ﻋﻄﺎءﻗﺎﻟﻪ ،ﺳﺎﻟﻤﺎ ًﻏﻴﺮ ﻣﻘﺼﱢ ﺮ ﻓﻲ ﺃﺩﺍﺋﻬﺎ :ﺃﻱ،ﻭﺃﺧﺮﺟﻨﻲ ﻣﻨﻬﺎ،ﺃﺩِﺧﻠﻨﻲ ﻓﻲ ﻁﺎﻋﺘﻚ :ﻭﺍﻟﺜﺎﻣﻦ
 .ﻣﺤﻤﺪ ﺑﻦ ﺍﻟﻤﻨﻜﺪﺭﻗﺎﻟﻪ ،ﻭﺃﺧﺮﺟﻨﻲ ﻣﻨﻪ،ﺎﺭﺃﺩِﺧﻠﻨﻲ ﺍﻟﻐ :ﻭﺍﻟﺘﺎﺳﻊ
 ﺫﻛﺮﻩ ﺍﻟﺰﺟﺎﺝ.،ﻭﺃﺧﺮﺟﻨﻲ ﻣﻦ ﺍﻟﺪﻧﻴﺎ ﻭﺃﻧﺎ ﻋﻠﻰ ﺍﻟﺤﻖ،ﺃﺩﺧﻠﻨﻲ ﻓﻲ ﺍﻟﺪﱢﻳﻦ :ﻭﺍﻟﻌﺎﺷﺮ
 .(0461F9361)ﺫﻛﺮﻩ ﺃﺑﻮ ﺳﻠﻴﻤﺎﻥ ﺍﻟﺪﻣﺸﻘﻲ ،ﻭﺃﺧﺮﺟﻨﻲ ﺇِﻟﻰ ُﺣﻨَﻴﻦ،ﺃﺩﺧﻠﻨﻲ ﻣﻜﺔ :ﻭﺍﻟﺤﺎﺩﻱ ﻋﺸﺮ
ﻓﺤﻤﻞ ﺍﻵﻳ�ﺔ ﻋﻠ�ﻰ ﻋﻤﻮﻣﻬ�ﺎ ﺮ ﻫﺬﻩ ﺍﻵﻳﺔ ﻋﻠﻰ ﺃﻥ ﺍﻷﻗﻮﺍﻝ ﺍﻷﺧﺮﻯ ﻟﻬﺎ ﺷﻮﺍﻫﺪ ﻣﻦ ﻏﻴ .ﺍﻟﻘﻮﻝ ﺍﻷﻭﻝ ﺃﻗﺮﺏ ﻟﺴﻴﺎﻕ ﺍﻵﻳﺎﺕ :ﻗﻠﺖ 
 .ﺃﻭﻟﻰ ﻣﻦ ﺍﻟﺘﺨﺼﻴﺺ ﻭﷲ ﺃﻋﻠﻢ
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
 ﺃﻯ ﺇﺩﺧﺎﻻ ﺣﺴﻨﺎ،ﺃﻯ ﻗﻞ ﻳﺎ ﺭﺏ ﺃﺩﺧﻠﻨﻲ ﻗﺒﺮﻱ ُﻣﺪﺧﻞ ﺻﺪﻕ﴾ﻭﻗﻞ ﺭﺏ ﺃﺩﺧﻠﻨﻲ ﻣﺪﺧﻞ ﺻﺪﻕ  ﴿
ﺍﻟﻤ�ﺮﺍﺩ  :ﺍﻟﺤﺴ�ﻦ ﻭﺍﻟﻀ�ﺤﺎﻙﻗ�ﺎﻝ ﻭ،ﻫﺬﺍ ﻗ�ﻮﻝ ﺍﺑ�ﻦ ﻋﺒﺎﺱ،ﺃﻯ ﺃﺧﺮﺟﻨﻲ ﻣﻦ ﻗﺒﺮﻯ ﻋﻨﺪ ﺍﻟﺒﻌ�ﺚ ﺇﺧﺮﺍﺟ�ﺎ ﺣﺴ�ﻨﺎ ﴾ﻭﺃﺧﺮﺟﻨﻲ ﻣﺨﺮﺝ ﺻﺪﻕ  ﴿
 .ﻓﻰ ﺩﺍﺭ ﺍﻟﻨﺪﻭﺓ �ﺑﻌﺪ ﺃﻥ ﺗﺄﻣﺮﻭﺍ ﻋﻠﻰ ﻗﺘﻠﻪ ،ﺩﺧﻮﻟﻪ )ﺍﻟﻤﺪﻳﻨﺔ ﺍﻟﻤﻨﻮﺭﺓ( ﻭﺧﺮﻭﺟﻪ ﻣﻦ )ﻣﻜﺔ ﺍﻟﻤﻜﺮﻣﺔ( ﻭﺫﻟﻚ ﺣﻴﻦ ﺃﺧﺮﺟﻪ ﺍﻟﻤﺸﺮﻛﻮﻥ
ﻭﻗﺪ ﺍﺳﺘﺠﺎﺏ ﷲ ،ﻭﺗُﻌﺰ ﺑﻬﺎ ﺩﻳﻨﻚ،ﺗﻨﺼﺮﻧﻲ ﺑﻬﺎ ﻋﻠﻰ ﺃﻋﺪﺍﺋﻚ،ﺃﻯ ﺍﺟﻌﻞ ﻟﻲ ﻣﻦ ﻋﻨﺪﻙ ﻗﻮﺓ ﻭَﻣﻨَﻌﺔ ﴾ﻭﺍﺟﻌﻞ ﻟﻲ ﻣﻦ ﻟﺪﻧﻚ ﺳﻠﻄﺎﻧﺎ ﻧﺼﻴﺮﺍ  ﴿
 .(1461F0461)ﻭﺃﻋﻼ ﺩﻳﻨﻪ ﻋﻠﻰ ﺳﺎﺋﺮ ﺍﻷﺩﻳﺎﻥ،ﻋﺪﺍءﺩﻋﺎءﻩ ﻓﻨﺼﺮﻩ ﻋﻠﻰ ﺍﻷ
 
 ﴾  ٥۸ ﻠُﻮﻧََﻚ َﻋِﻦ ٱﻟﺮﱡ ﻭِﺡۖ ﻗُِﻞ ٱﻟﺮﱡ ﻭُﺡ ِﻣۡﻦ ﺃَۡﻣِﺮ َﺭﺑﱢﻲ َﻭَﻣﺎ ٓﺃُﻭﺗِﻴﺘُﻢ ﻣﱢ َﻦ ٱۡﻟِﻌۡﻠِﻢ ﺇِﻻﱠ ﻗَﻠِﻴٗﻼ ٴََﻭﻳَﺴ ۡ ﴿
 
 .ـ ﺍﻵﻳﺔ(ﺍﻟﺮﻭﺡ  ﻭﻳﺴﺄﻟﻮﻧﻚ ﻋﻦ :)ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ    
ﻭﻫ��ﻮ ﻣﺘ��ﻮﻛﺊ ﻋﻠ��ﻰ  ﺑﺎﻟﻤﺪﻳﻨ��ﺔ � ﻛﻨ��ﺖ ﺃﻣﺸ��ﻲ ﻣ��ﻊ ﺍﻟﻨﺒ��ﻲ » :ﻗ��ﺎﻝﻣﺴ��ﻌﻮﺩ  ﻋ��ﻦ ﺍﺑ��ﻦﺃﺧ��ﺮﺝ ﺍﻟﺒﺨ��ﺎﺭﻱ  .586
ﺮﻭﺡ؟ ﻓﻘﺎﻡ ﺳ�ﺎﻋﺔ ﻭﺭﻓ�ﻊ ﺭﺃﺳ�ﻪ ﻋﻦ ﺍﻟﺣﺪﺛﻨﺎ : ﻘﺎﻟﻮﺍﻓ،ﻟﻮ ﺳﺄﻟﺘﻤﻮﻩ :ﺑﻌﻀﻬﻢﻘﺎﻝ ﻓﻤﺮ ﺑﻨﻔﺮ ﻣﻦ ﻳﻬﻮﺩ ﻓ،ﻋﺴﻴﺐ
 .«﴾(2461F1461)ﺍﻟﺮﻭﺡ ﻣﻦ ﺃﻣﺮ ﺭﺑﻲ ﻭﻣﺎ ﺃﻭﺗﻴﺘﻢ ﻣﻦ ﺍﻟﻌﻠﻢ ﺇﻻ ﻗﻠﻴﻼً ﴿ﻗﺎﻝ: ﻓﻌﺮﻓﺖ ﺃﻧﻪ ﻳﻮﺣﻰ ﺇﻟﻴﻪ ﺣﺘﻰ ﺻﻌﺪ ﺍﻟﻮﺣﻲ ﺛﻢ 
 ﻘ�ﺎﻟﻮﺍﻠﻴﻬ�ﻮﺩ ﻋﻠﻤﻮﻧ�ﺎ ﺷ�ﻴﺌﺎ ﻧﺴ�ﺄﻝ ﻫ�ﺬﺍ ﺍﻟﺮﺟ�ﻞ، ﻓﻗ�ﺮﻳﺶ ﻟﻗﺎﻟ�ﺖ  »: ﻗ�ﺎﻝﻋﺒ�ﺎﺱ  ﻋﻦ ﺍﺑﻦﻭﺃﺧﺮﺝ ﺍﻟﺘﺮﻣﺬﻱ  .686
 .«﴾(3461F2461)ﺮﻭﺡ ﻗﻞ ﺍﻟﺮﻭﺡ ﻣﻦ ﺃﻣﺮ ﺭﺑﻲﻋﻦ ﺍﻟﻭﻳﺴﺄﻟﻮﻧﻚ   ﴿:، ﻓﺴﺄﻟﻮﻩ ﻓﺄﻧﺰﻝ ﷲﺮﻭﺡﻋﻦ ﺍﻟﺳﻠﻮﻩ 
ﻳﺤﻤ�ﻞ ﺳ�ﻜﻮﺗﻪ ﺣ�ﻴﻦ ﺳ�ﺆﺍﻝ  ﺃﻭﺍﻟﺤ�ﺎﻓﻆ ﺍﺑ�ﻦ ﺣﺠ�ﺮ. ﻗ�ﺎﻝ ﻭﻛ�ﺬﺍ .ﻳﺠﻤﻊ ﺑﻴﻦ ﺍﻟﺤ�ﺪﻳﺜﻴﻦ ﺑﺘﻌ�ﺪﺩ ﺍﻟﻨ�ﺰﻭﻝ :ﺍﺑﻦ ﻛﺜﻴﺮﻗﺎﻝ 
ﻭﻳﺮﺟﺢ ﻣﺎ ﻓﻲ ﺍﻟﺼﺤﻴﺢ ﺑ�ﺄﻥ ﺭﺍﻭﻳ�ﺔ  :ﻗﻠﺖ.ﻓﻲ ﺍﻟﺼﺤﻴﺢ ﺃﺻﺢﻭﺇﻻ ﻓﻤﺎ ،ﺍﻟﻴﻬﻮﺩ ﻋﻠﻰ ﺗﻮﻗﻊ ﻣﺰﻳﺪ ﺑﻴﺎﻥ ﻓﻲ ﺫﻟﻚ
 .ﺣﺎﺿﺮ ﺍﻟﻘﺼﺔ ﺑﺨﻼﻑ ﺍﺑﻦ ﻋﺒﺎﺱ
 
 [ﺗﻌﻠﻴﻖ]
 .ﻭﻓﻴﻬﻤﺎ ﺳﺒﺒﺎﻥ ﻟﻠﻨﺰﻭﻝ ﻭﻛﻼﻫﻤﺎ ﻳﺨﺎﻟﻒ ﺍﻵﺧﺮ.ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺛﺮﻳﻦ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ 
 ﺍﻟﻤﺪﻧﻴﺔ ﻭﺍﻟﻌﻜﺲ. ﻓﺎﻷﻭﻝ ﻳﺪﻝ ﻋﻠﻰ ﺃﻥ ﺍﻵﻳﺔ ﻣﺪﻧﻴﺔ ﻭﻫﺬﺍ ﺟﺎﺋﺰ ﻭﻭﺍﻗﻊ ﻓﻲ ﺍﻟﺴﻮﺭﺓ ﺍﻟﻤﻜﻴﺔ ﺃﻥ ﺗﺠﺪ ﺑﻌﺾ ﺍﻷﻳﺎﺕ 
 _______________
(ﻭﻗﺎﻝ: ﺻﺤﻴﺢ ﺍﻹﺳﻨﺎﺩ ﻭﻟ�ﻢ ﻳﺨﺮﺟ�ﺎﻩ ﺳ�ﻨﻦ ﺍﻟﺒﻴﻬﻘ�ﻲ ﺍﻟﻜﺒ�ﺮﻯ 9524ﺡ) 3/4( ﺍﻟﻤﺴﺘﺪﺭﻙ 8491ﺡ)1/322ﻦ ﺻﺤﻴﺢ ﻣﺴﻨﺪ ﺃﺣﻤﺪ   (ﻭﻗﺎﻝ: ﺣﺴ9313ﺡ) 5/403ﺳﻨﻦ ﺍﻟﺘﺮﻣﺬﻱ (9361)
(ﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ ﻗﺎﺑﻮﺱ ﺑﻦ ﺃﺑﻲ ﻅﺒﻴﺎﻥ ﻗﺎﻝ ﺍﻟﺤﺎﻓﻆ ﻓﻴﻪ: ﻟ�ﻴﻦ ﻗﻠ�ﺖ ﻫ�ﻮ ﻟﻠﻀ�ﻌﻒ ﺃﻗ�ﺮﺏ ﻗ�ﺎﻝ  ﺍﻟ�ﺪﺍﺭﻗﻄﻨﻲ: ﺿ�ﻌﻴﻒ ﻭﻟﻜ�ﻦ ﻻ ﻳﺘ�ﺮﻙ 81621ﺡ) 21/901(ﺍﻟﻤﻌﺠﻢ ﺍﻟﻜﺒﻴﺮ 41571ﺡ) 9/9
 ﻦ ﺣﺒﺎﻥ:ﻳﻨﻔﺮﺩ ﻋﻦ ﺃﺑﻴﻪ ﺑﻤﺎ ﻻ ﺃﺻﻞ ﻟﻪ ﻭﺃﺑﻮﻩ ﺛﻘﺔ،ﻓﺮﺑﻤﺎ ﺭﻓﻊ ﺍﻟﻤﺮﺍﺳﻴﻞ ﻭﺃﺳﻨﺪ ﺍﻟﻤﻮﻗﻮﻓﺎﺕ. ﻗﻠﺖ ﻟﻢ ﺃﺟﺪ ﻟﻪ ﻣﺘﺎﺑﻌﺎ ﻭﻣﺪﺍﺭ ﺍﻟﺤﺪﻳﺚ ﻋﻠﻴﻪ.  ﺣﺪﻳﺜﻪ ﻗﺎﻝ ﺍﺑ
 (77/ 5ﺯﺍﺩ ﺍﻟﻤﺴﻴﺮ )(0461) 
 (831/ 2ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(1461) 
  1/444(ﻭﺃﺣﻤ��ﺪ   ﻓ��ﻲ ﺍﻟﻤﺴ��ﻨﺪ 1413ﺡ) 5/403(ﻭﺍﻟﺘﺮﻣ��ﺬﻱ 99211ﺡ) 6/383( ﻭﺍﻟﻨﺴ��ﺎﺋﻲ ﻓ��ﻲ ﺍﻟﻜﺒ��ﺮﻯ  4972ﺡ) 4/2512(ﻭﻣﺴ��ﻠﻢ 521ﺡ) 1/85ﺃﺧﺮﺟ��ﻪ ﺍﻟﺒﺨ��ﺎﺭﻱ (2461)
 (ﻭﻏﻴﺮﻫﻢ30014ﺡ) 2/781ﺍﻟﻤﻌﺠﻢ ﺍﻟﺼﻐﻴﺮ  9/762( ﻣﺴﻨﺪ ﺃﺑﻲ ﻳﻌﻠﻰ 89ﺡ) 1/ 992(ﻭﺍﺑﻦ ﺣﺒﺎﻥ ﻓﻲ ﺻﺤﻴﺤﻪ 8423ﺡ)
ﺻﺤﻴﺢ ﺍﻹﺳﻨﺎﺩ ﻭﻟﻢ ﻳﺨﺮﺟﺎﻩ ﻗﻠ�ﺖ: ﻓ�ﻲ (ﻭﻗﺎﻝ: 1693ﺡ) 2/ 975(ﺍﻟﻤﺴﺘﺪﺭﻙ 9032ﺡ) 1/552(ﻭﻗﺎﻝ: ﺣﺴﻦ ﺻﺤﻴﺢ ﻏﺮﻳﺐ ﻣﺴﻨﺪ ﺃﺣﻤﺪ   0413ﺡ) 5/  403ﺳﻨﻦ ﺍﻟﺘﺮﻣﺬﻱ (3461)
 ﺑﻪ.–ﻋﻦ ﻋﻜﺮﻣﺔ ﻋﻦ ﺑﻦ ﻋﺒﺎﺱ  ﺇﺳﻨﺎﺩﻩ ﻋﻜﺮﻣﺔ ﻭﻫﻮ ﻣﻦ ﺷﺮﻁ ﺍﻟﺒﺨﺎﺭﻱ ﻭﺩﺍﻭﺩ ﺑﻦ ﺃﺑﻲ ﻫﻨﺪ ﻭﻫﻮ  ﻣﻦ ﺷﺮﻁ ﻣﺴﻠﻤﻘﺎﻝ ﺍﻹﻣﺎﻡ ﺃﺣﻤﺪ: ﺛﻨﺎ ﻗﺘﻴﺒﺔ ﺑﻦ ﺳﻌﻴﺪ ﺛﻨﺎ ﻳﺤﻴﻰ ﺑﻦ ﺯﻛﺮﻳﺎ ﻋﻦ ﺩﺍﻭﺩ
 (682)
 ﻭﷲ ﺃﻋﻠﻢ. ﻭﻟﻌﻞ ﺍﻟﻘﻮﻝ ﺑﺄﻥ ﺍﻵﻳﺔ ﻧﺰﻟﺖ ﻣﺮﺗﻴﻦ ﺃﻗﺮﺏ ﺇﻟﻰ ﺍﻟﺼﻮﺏ ﻟﺼﺤﺔ ﺇﺳﻨﺎﺩ ﺍﻷﺛﺮﻳﻦ، 
 ﺍﻟﻜﻔﺎﺭ ﻋﻨﻬﺎ. ﺃﻭﻭﻗﺪ ﺍﺧﺘﻠﻒ ﺃﻫﻞ ﺍﻟﺘﻔﺴﻴﺮ ﻓﻲ ﻫﺬﻩ ﺍﻟﺮﻭﺡ ﺍﻟﺘﻲ ﺳﺄﻝ ﺍﻟﻤﺸﺮﻛﻮﻥ  
ﻫ�ﻮ  :ﻗﺘ�ﺎﺩﺓﻗ�ﺎﻝ ﻭﺍﻟﺮﻭﺡ ﻋﻠﻰ ﻗﻮﻝ ﺍﻟﺠﻤﻬﻮﺭ ﻫﻨﺎ ﺍﻟﺮﻭﺡ ﺍﻟﺘ�ﻲ ﻓ�ﻲ ﺍﻟﺤﻴ�ﻮﺍﻥ ﻭﻫ�ﻮ ﺍﺳ�ﻢ ﺟ�ﻨﺲ ﻭﻫ�ﻮ ﺍﻟﻈ�ﺎﻫﺮ. ﻭ :ﺃﺑﻮ ﺣﻴﺎﻥﻗﺎﻝ  
 . ﺍﻧﺘﻬﻲ(4461F3461)ﻋﻴﺴﻰ ﺑﻦ ﻣﺮﻳﻢ ﻋﻠﻴﻪ ﺍﻟﺴﻼﻡ ﻭﻋﻦ ﻋﻠّﻲ ﺃﻧﻪ ﻣﻠﻚ :ﻭﻛﺎﻥ ﺍﺑﻦ ﻋﺒﺎﺱ ﻳﻜﺘﻤﻪ. ﻭﻗﻴﻞﻗﺎﻝ ﺟﺒﺮﻳﻞ ﻋﻠﻴﻪ ﺍﻟﺴﻼﻡ 
ﻓﻴﻪ ﺃﻋﺠﺎﺯ ﻭﺗﻌﺠﻴﺰ ﻟﻠﻜﻔﺎﺭ ﻭﺑﻬﺎ ﺍﺳﺘﺪﻝ ﻋﻠﻤﺎء ﺍﻟﻌﻠﻢ ﺍﻟﺤ�ﺪﻳﺚ ﻋﻠ�ﻰ ﻣ�ﺎ ﺳ�ﻴﻘﻊ .﴾ﻭﻣﺎ ﺃﻭﺗﻴﺘﻢ ﻣﻦ ﺍﻟﻌﻠﻢ ﺇﻻ ﻗﻠﻴﻼً ﴿ﻭﻓﻲ ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ  
 ﺭ ﻫﺆﻻء ﺃﻥ ﻳﺤﻴﻄﻮﺍ ﺑﻌﻠﻤﻬﺎ ﻓﺴﺒﺤﺎﻥ ﻣﻦ ﺃﺣﺎﻁ ﺑﻜﻞ ﺷﻲء ﻋﻠﻤﺎ.ًﻣﻦ ﺍﻟﻌﻠﻮﻡ ﺍﻟﺘﻲ ﻟﻴﺲ ﻓﻲ ﻣﻘﺪﻭ
ﻓﺄﺟﺎﺑﻬﻢ ﺍﻟﻨﺒﻲ ،ﺃﻥ ﻳﺠﻴﺐ ﻋﻠﻴﻬﺎ �ﻗﻠﺖ: ﻫﺬﻩ ﺍﻵﺛﺎﺭ ﺗﺪﻝ ﻋﻠﻰ ﺗﻌﻨﺖ ﺍﻟﻤﺸﺮﻛﻴﻦ ﻓﻲ ﺃﺳﺄﻟﺘﻬﻢ ﺍﻟﺘﻲ ﻳﻈﻨﻮﻥ ﺃﻧﻬﻢ ﺳﻴﻌﺠﺰﻭﺍ ﺍﻟﻨﺒﻲ  
 ﻴﺐ ﺑﺄﻥ ﻋﻠﻤﻬﺎ ﺇﻟﻰ ﷲ.ﻛﻤﺎ ﻛﺎﻧﻮﺍ ﻳﺴﺄﻟﻮﻧﻪ ﻋﻦ ﺍﻟﺴﺎﻋﺔ ﻓﻴﺠ.ﺑﻮﺣﻲ ﻣﻦ ﺭﺑﻪ ﻋﺰ ﻭﺟﻞ ﻭﺃﻋﻠﻤﻪ ﺑﺄﻥ ﺍﻟﺮﻭﺡ ﺃﻣﺮ ﻻ ﻳﻌﻠﻤﻪ ﺇﻻ ﷲ �
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
ﻓﻘ�ﻞ ﻟﻬ�ﻢ ﺇﻧﻬ�ﺎ ﻣ�ﻦ  ؟ﻭﻣ�ﺎ ﺣﻘﻴﻘﺘﻬ�ﺎ ؟ﺃﻯ ﻳﺴ�ﺄﻟﻚ ﻳ�ﺎ ﻣﺤﻤ�ﺪ ﺍﻟﻜﻔ�ﺎﺭ ﻋ�ﻦ ﺍﻟ�ﺮﻭﺡ ﻣ�ﺎ ﻫ�ﻲ ﴾ﻭﻳﺴﺄﻟﻮﻧﻚ ﻋﻦ ﺍﻟﺮﻭﺡ ﻗﻞ ﺍﻟ�ﺮﻭﺡ ﻣ�ﻦ ﺃﻣ�ﺮ ﺭﺑ�ﻰ  ﴿
 .ﺍﻟﺘﻲ ﻻ ﻳﻌﻠﻤﻬﺎ ﺇﻻ ﺭﺏ ﺍﻟﺒﺮﻳﺔ،ﺍﻷﺳﺮﺍﺭ ﺍﻟﺨﻔﻴﺔ
 .(5461F4461)ﻷﻥ ﻋﻠﻤﻜﻢ ﻗﻠﻴﻞ ﺑﺎﻟﻨﻈﺮ ﺇﻟﻰ ﻋﻠﻢ ﷲ،ﺎﺱ ﻣﻦ ﺍﻟﻌﻠﻢ ﺇﻻ ﺷﻴﺌﺎ ﻗﻠﻴﻼﺃﻯ ﻭﻣﺎ ﺃﻭﺗﻴﺘﻢ ﺃﻳﻬﺎ ﺍﻟﻨ ﴾ﻭﻣﺎ ﺃﻭﺗﻴﺘﻢ ﻣﻦ ﺍﻟﻌﻠﻢ ﺍﻻ ﻗﻠﻴﻼ  ﴿
 
 
 ﴾ ۸۸ﺍ ﻅَِﻬﻴﺮ ٗ ﺎَﻥ ﺑَۡﻌُﻀﻬُۡﻢ ﻟِﺒَۡﻌﺾ ٖﻟﱠﺌِِﻦ ٱۡﺟﺘََﻤَﻌِﺖ ٱۡﻹِ ﻧُﺲ َﻭٱۡﻟِﺠﻦﱡ َﻋﻠَٰﻰٓ ﺃَﻥ ﻳَۡﺄﺗُﻮْﺍ ﺑِِﻤۡﺜِﻞ ﻫَٰ َﺬﺍ ٱۡﻟﻘُۡﺮَءﺍِﻥ َﻻ ﻳَۡﺄﺗُﻮَﻥ ﺑِِﻤۡﺜﻠِﻪِۦ َﻭﻟَۡﻮ ﻛ َﻗُﻞ  ﴿
 
 .ـ ﺍﻵﻳﺔ(ﻟﺌﻦ ﺍﺟﺘﻤﻌﺖ ﺍﻷﻧﺲ ﻭﺍﻟﺠﻦ ﻋﻠﻰ ﺃﻥ ﻳﺄﺗﻮﺍ ﻗﻞ  :)ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ 
ﺳ�ﻼﻡ  �ﺃﺗ�ﻰ ﺍﻟﻨﺒ�ﻲ  »: ﻗ�ﺎﻝﻋﻜﺮﻣﺔ ﻋﻦ ﺍﺑﻦ ﻋﺒﺎﺱ  ﺃﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺇﺳﺤﺎﻕ ﻭﺍﺑﻦ ﺟﺮﻳﺮ ﻣﻦ ﻁﺮﻳﻖ ﺳﻌﻴﺪ  .786
ﻛﻴﻒ ﻧﺘﺒﻌﻚ ﻗﺪ ﺗﺮﻛﺖ ﻗﺒﻠﺘﻨ�ﺎ ﻭﺇﻥ ﻫ�ﺬﺍ ﺍﻟ�ﺬﻱ ﺟﺌ�ﺖ ﺑ�ﻪ ﻻ ﻧ�ﺮﺍﻩ  : ﻘﺎﻟﻮﺍﻓ،ﺑﻦ ﻣﺸﻜﻢ ﻓﻲ ﻋﺎﻣﺔ ﻣﻦ ﻳﻬﻮﺩ ﺳﻤﺎﻫﻢ
ﻗ�ﻞ ﻟ�ﺌﻦ ﴿:ﻴﻨ�ﺎ ﻛﺘﺎﺑ�ﺎ ﻧﻌﺮﻓ�ﻪ ﻭﺇﻻ ﺟﺌﻨ�ﺎﻙ ﺑﻤﺜ�ﻞ ﻣ�ﺎ ﺗ�ﺄﺗﻲ ﺑ�ﻪ ﻓ�ﺄﻧﺰﻝ ﷲﻓ�ﺄﻧﺰﻝ ﻋﻠ،ﻣﺘﻨﺎﺳ�ﻘﺎ ًﻛﻤ�ﺎ ﺗﻨﺎﺳ�ﻖ ﺍﻟﺘﻮﺭﺍﺓ
 (6461F5461).«ـ ﺍﻵﻳﺔ﴾ﺍﺟﺘﻤﻌﺖ ﺍﻹﻧﺲ ﻭﺍﻟﺠﻦ ﻋﻠﻰ ﺃﻥ ﻳﺄﺗﻮﺍ ﺑﻤﺜﻞ ﻫﺬﺍ ﺍﻟﻘﺮﺁﻥ ﻻ ﻳﺄﺗﻮﻥ ﺑﻤﺜﻠﻪ 
 
 [ﺗﻌﻠﻴﻖ]
ﻧﻤ�ﺎ ﻭﻫﻮ ﺃﺛﺮ ﺿﻌﻴﻒ ﺍﻹﺳﻨﺎﺩ ﻭﻛﺬﻟﻚ ﻓﺄﻥ ﺍﻵﻳﺔ ﻣﻜﻴﺔ ﻭﺍﻟﻴﻬ�ﻮﺩ ﺇ،ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺛﺮﺍً ﻭﺍﺣﺪﺍً ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ 
 ﻛﺎﻧﻮﺍ ﺑﺎﻟﻤﺪﻳﻨﺔ.
 .(7461F6461)ﻟﻮ ﺷﺌﻨﺎ ﻟَﻘُْﻠﻨﺎ ِﻣْﺜَﻞ ﻫﺬﺍ ﻓﺄﻛﺬﺑﻬﻢ ﷲ ﺗﻌﺎﻟﻰ :ﺍﻟﻜﻔﺎﺭﻗﺎﻝ ﻭﺃﺧﺮﺝ ﺍﻹﻣﺎﻡ ﺍﻟﺜﻌﻠﺒﻲ ﺃﻥ ﺍﻵﻳﺔ ﻧﺰﻟﺖ ﺣﻴﻦ  
 .(8461F7461)«ﻟﻮ ﺷﺌﻨﺎ ﻟﻘﻠﻨﺎ ﻣﺜﻞ ﻫﺬﺍ»: ﻗﺎﻝﻫﺬﺍ ﺗﻜﺬﻳﺐ ﻟﻠﻨﱠْﻀﺮ ﺑﻦ ﺍﻟﺤﺎﺭﺙ ﺣﻴﻦ  :ﺍﻟﻤﻔﺴﺮﻭﻥﻗﺎﻝ  :ﺍﻹﻣﺎﻡ ﺍﺑﻦ ﺍﻟﺠﻮﺯﻱﻗﺎﻝ ﻭ 
ﺑ�ﺄﻥ ﷲ ﺗﻌ�ﺎﻟﻰ ﺗﺤ�ﺪﻱ ﺍﻟﻌ�ﺎﻟﻤﻴﻦ ﺍﻟﺠ�ﻦ ﻭﺍﻹﻧ�ﺲ ﻛ�ﺎﻓﺮﻫﻢ ﻭﻳﻬ�ﻮﺩﻳﻬﻢ ﻘ�ﺎﻝ ﺟﺢ ﻫ�ﺬﻩ ﺍﻷﺳ�ﺒﺎﺏ ﺃﻥ ﻳﻓﻬﺬﻩ ﺛﻼﺛﺔ ﺃﺳﺒﺎﺏ ﻟﻠﻨﺰﻭﻝ ﻭﺃﺭ 
 .ﻭﻏﻴﺮﻫﻢ ﺑﺄﻥ ﻳﺄﺗﻮﺍ ﺑﻤﺜﻞ ﻣﺎ ﺟﺎء ﺑﻪ
َﻭﺇِﻥ ﴿ﻓﻘﺪ ﺟ�ﺎء ﻓ�ﻲ ﺳ�ﻮﺭﺓ ﺍﻟﺒﻘ�ﺮﺓ  .ﻭﻛﺬﻟﻚ ﺍﻟﺴﻮﺭﺓ ﺍﻟﻤﺪﻧﻴﺔ،ﻭﻗﺪ ﺟﺎء ﺫﻟﻚ ﻓﻲ ﻏﻴﺮ ﻣﺎ ﺁﻳﺔ ﻣﻦ ﺍﻟﻜﺘﺎﺏ ﺍﻟﻌﺰﻳﺰ ﻓﻲ ﺍﻟﺴﻮﺭ ﺍﻟﻤﻜﻴﺔ 
 [(32ﺍﻟﺒﻘﺮﺓ )] ﴾ ْﻟﻨَﺎ َﻋﻠَﻰ َﻋْﺒِﺪﻧَﺎ ﻓَﺄْﺗُﻮْﺍ ﺑُِﺴﻮَﺭٍﺓ ﻣﱢ ﻦ ﻣﱢ ْﺜﻠِِﻪ َﻭﺍْﺩُﻋﻮْﺍ ُﺷﻬََﺪﺍَءُﻛﻢ ﻣﱢ ﻦ ُﺩﻭِﻥ ﷲﱠ  ِﺇِْﻥ ُﻛْﻨﺘُْﻢ َﺻﺎِﺩﻗِﻴﻦ َُﻛﻨﺘُْﻢ ﻓِﻲ َﺭْﻳٍﺐ ﻣﱢ ﻤﱠ ﺎ ﻧَﺰﱠ 
ْﺳ�ﺘَﻄَْﻌﺘُﻢ ﻣﱢ �ﻦ ُﺩﻭِﻥ ﷲﱠ  ِﺇِﻥ ﻳَﻘُﻮﻟُﻮَﻥ ﺍْﻓﺘََﺮﺍﻩ ُﻗُْﻞ ﻓَﺄْﺗُﻮْﺍ ﺑُِﺴ�ﻮَﺭٍﺓ ﻣﱢ ْﺜﻠ�ِِﻪ َﻭﺍْﺩُﻋ�ﻮْﺍ َﻣ�ِﻦ ﺍ ﺃﻡ  ﴿ﻭﺟﺎء ﻓﻲ ﺳﻮﺭﺓ ﻳﻮﻧﺲ ،ﻭﻫﻲ ﺳﻮﺭﺓ ﻣﺪﻧﻴﺔ 
  [(83ﻳﻮﻧﺲ)]﴾ُﻛﻨﺘُْﻢ َﺻﺎِﺩﻗِﻴﻦ َ
ﻭﻫﻲ ﺳﻮﺭﺓ ﻣﻜﻴﺔ، ﻓﺎﻟﺘﺤﺪﻱ ﻭﺍﻗﻊ ﻓﻲ ﺍﻟﻤﻜﻲ ﻭﺍﻟﻤﺪﻧﻲ ﻭﺑﻬ�ﺬﺍ ﻧﺴ�ﺘﻄﻴﻊ ﺃﻥ ﻧﺠﻤ�ﻊ ﺑ�ﻴﻦ ﺃﺳ�ﺒﺎﺏ ﺍﻟﻨ�ﺰﻭﻝ ﺍﻟ�ﻮﺍﺭﺩﺓ ﻓ�ﻲ ﻫ�ﺬﻩ ﺍﻵﻳ�ﺔ  
 ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ.
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
ﺃﻯ ﻟ�ﻮ ﺍﺗﻔ�ﻖ ﻭﺍﺟﺘﻤ�ﻊ ﴾ﻫﺬﺍ ﺍﻟﻘﺮﺁﻥ ﻻ ﻳﺄﺗﻮﻥ ﺑﻤﺜﻠﻪ ﻭﻟﻮ ﻛﺎﻥ ﺑﻌﻀﻬﻢ ﻟ�ﺒﻌﺾ ﻅﻬﻴ�ﺮﺍ  ﻗﻞ ﻟﺌﻦ ﺍﺟﺘﻤﻌﺖ ﺍﻹﻧﺲ ﻭﺍﻟﺠﻦ ﻋﻠﻰ ﺃﻥ ﻳﺄﺗﻮﺍ ﺑﻤﺜﻞ ﴿ 
ﻭﻟﻮ ﺗﻌ�ﺎﻭﻧﻮﺍ ﻭﺗﺴ�ﺎﻋﺪﻭﺍ ﻋﻠ�ﻰ ﺫﻟ�ﻚ ،ﻟﻤ�ﺎ ﺃﻁ�ﺎﻗﻮﺍ ﺫﻟ�ﻚ،ﻭﺃﺭﺍﺩﻭﺍ ﺃﻥ ﻳ�ﺄﺗﻮﺍ ﺑﻤﺜ�ﻞ ﻫ�ﺬﺍ ﺍﻟﻘﺮﺁﻥ،ﺃﺭﺑ�ﺎﺏ ﺍﻟﻔﺼ�ﺎﺣﺔ ﻭﺍﻟﺒﻴ�ﺎﻥ ﻣ�ﻦ ﺍﻹﻧ�ﺲ ﻭﺍﻟﺠ�ﺎﻥ
 .(9461F8461)ﻓﺈﻥ ﻫﺬﺍ ﺃﻣﺮ ﻻ ﻳﺴﺘﻄﺎﻉ ﻭﻟﻴﺲ ﺑﻤﻘﺪﻭﺭ ﺃﺣﺪ،ﺟﻤﻴﻌﺎ
 
 ﴾ ۰۹ﻟَﻨَﺎ ِﻣَﻦ ٱۡﻷَۡﺭِﺽ ﻳَۢﻨﺒُﻮًﻋﺎ  ِﻣَﻦ ﻟََﻚ َﺣﺘﱠٰﻰ ﺗَۡﻔُﺠَﺮ ﺆ َۡﻭﻗَﺎﻟُﻮْﺍ ﻟَﻦ ﻧﱡ  ﴿
 
 .ـ ﺍﻵﻳﺔ(ﻟﻦ ﻧﺆﻣﻦ ﻟﻚ  ﻗﺎﻟﻮﺍﻭ :)ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ  
ﺃﻥ  :»ﻋﺒ�ﺎﺱ  ﻋ�ﻦ ﺍﺑ�ﻦ ﻋ�ﻦ ﻋﻜﺮﻣ�ﺔﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮ ﻣﻦ ﻁﺮﻳﻖ ﺍﺑﻦ ﺇﺳﺤﺎﻕ ﻋﻦ ﺷﻴﺦ ﻣ�ﻦ ﺃﻫ�ﻞ ﻣﺼ�ﺮ  .886
 _______________
 (55/ 6ﺗﻔﺴﻴﺮ ﺍﻟﺒﺤﺮ ﺍﻟﻤﺤﻴﻂ ـ  )(4461) 
 (931/ 2ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(5461) 
 ﻭﺇﺳﻨﺎﺩﻩ ﺿﻌﻴﻒ  51/851ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ (6461)
 (231/ 6ﺍﻟﻜﺸﻒ ﻭﺍﻟﺒﻴﺎﻥ ﻋﻦ ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﺁﻥ )(7461) 
 (48/ 5ﺯﺍﺩ ﺍﻟﻤﺴﻴﺮ )(8461) 
 (931/ 2ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(9461) 
 (782)
 
ﺍﻟﺒﺤﺘ�ﺮﻱ ﻭﺍﻷﺳ�ﻮﺩ ﺑ�ﻦ ﻣ�ﻦ ﺑﻨ�ﻲ ﻋﺒ�ﺪ ﺍﻟ�ﺪﺍﺭ ﻭﺃﺑ�ﺎ ﻋﺘﺒ�ﺔ ﻭﺷ�ﻴﺒﺔ ﺍﺑﻨ�ﻲ ﺭﺑﻴﻌ�ﺔ ﻭﺃﺑ�ﺎ ﺳ�ﻔﻴﺎﻥ ﺑ�ﻦ ﺣ�ﺮﺏ ﻭﺭﺟ�ﻼ ً
ﺍﻟﻤﻄﻠﺐ ﻭﺭﺑﻴﻌﺔ ﺑﻦ ﺍﻷﺳﻮﺩ ﻭﺍﻟﻮﻟﻴﺪ ﺑﻦ ﺍﻟﻤﻐﻴﺮﺓ ﻭﺃﺑﺎ ﺟﻬﻞ ﻭﻋﺒﺪ ﷲ ﺑﻦ ﺃﺑﻲ ﺃﻣﻴﺔ ﻭﺃﻣﻴﻪ ﺑﻦ ﺧﻠﻒ ﻭﺍﻟﻌﺎﺻﻲ 
ﻳﺎ ﻣﺤﻤﺪ ﻣﺎ ﻧﻌﻠﻢ ﺭﺟﻼ ًﻣﻦ ﺍﻟﻌ�ﺮﺏ ﺃﺩﺧ�ﻞ ﻋﻠ�ﻰ ﻗﻮﻣ�ﻪ : ﻘﺎﻟﻮﺍﺑﻦ ﻭﺍﺋﻞ ﻭﻧﺒﻴﻬﺎ ًﻭﻣﻨﺒﻬﺎ ًﺍﺑﻨﻲ ﺍﻟﺤﺠﺎﺝ ﺍﺟﺘﻤﻌﻮﺍ ﻓ
ﻓﻤﺎ ،ﻭﺳﻔﻬﺖ ﺍﻷﺣﻼﻡ ﻭﺷﺘﻤﺖ ﺍﻵﻟﻬﺔ ﻭﻓﺮﻗﺖ ﺍﻟﺠﻤﺎﻋ�ﺔﻟﻘﺪ ﺳﺒﺒﺖ ﺍﻵﺑﺎء ﻭﻋﺒﺖ ﺍﻟﺪﻳﻦ ،ﻣﺎ ﺃﺩﺧﻠﺖ ﻋﻠﻰ ﻗﻮﻣﻚ
ﻓﺈﻥ ﻛﻨﺖ ﺇﻧﻤﺎ ﺟﺌﺖ ﺑﻬﺬﺍ ﺍﻟﺤﺪﻳﺚ ﺗﺮﻳ�ﺪ ﻣ�ﺎﻻ ًﺟﻤﻌﻨ�ﺎ ﻟ�ﻚ ﻣ�ﻦ ﺃﻣﻮﺍﻟﻨ�ﺎ ،ﻣﻦ ﻗﺒﻴﺢ ﺇﻻ ﻭﻗﺪ ﺟﺌﺘﻪ ﻓﻴﻤﺎ ﺑﻴﻨﻨﺎ ﻭﺑﻴﻨﻚ
ﻭﺇﻥ ﻛﺎﻥ ﻫ�ﺬﺍ ﺍﻟ�ﺬﻱ ﻳﺄﺗﻴ�ﻚ ﺑﻤ�ﺎ ﻳﺄﺗﻴ�ﻚ ،ﻭﺇﻥ ﻛﻨﺖ ﺇﻧﻤﺎ ﺗﻄﻠﺐ ﺍﻟﺸﺮﻑ ﻓﻴﻨﺎ ﺳﻮﺩﻧﺎﻙ ﻋﻠﻴﻨﺎ،ﺣﺘﻰ ﺗﻜﻮﻥ ﺃﻛﺜﺮ ﻣﺎﻻً 
ﻣ�ﺎ ﺑ�ﻲ ﻣ�ﺎ  :» �ﺭﺳ�ﻮﻝ ﷲ ﻘﺎﻝ ﻓ،ﻠﻴ�ﻚ ﺑ�ﺬﻟﻨﺎ ﺃﻣﻮﺍﻟﻨ�ﺎ ﻓ�ﻲ ﻁﻠ�ﺐ ﺍﻟﻌﻠ�ﻢ ﺣﺘ�ﻰ ﻧﺒﺮﺋ�ﻚ ﻣﻨ�ﻪﺭﺋﻴﺎ ﺗﺮﺍﻩ ﻗﺪ ﻏﻠ�ﺐ ﻋ
ﻓ�ﺈﻥ : ﻗ�ﺎﻟﻮﺍ « .ﺗﻘﻮﻟﻮﻥ ﻭﻟﻜﻦ ﷲ ﺑﻌﺜﻨﻲ ﺇﻟﻴﻜﻢ ﺭﺳﻮﻻ ًﻭﺃﻧﺰﻝ ﻋﻠﻲ ﻛﺘﺎﺑﺎ ًﻭﺃﻣﺮﻧﻲ ﺃﻥ ﺃﻛﻮﻥ ﻟﻜﻢ ﻣﺒﺸﺮﺍ ًﻭﻧﺬﻳﺮﺍً 
ﻣ�ﺎﻻ ًﻭﺃﺷ�ﺪ ﻓﻘﺪ ﻋﻠﻤﺖ ﺃﻧﻪ ﻟﻴﺲ ﺃﺣ�ﺪ ﻣ�ﻦ ﺍﻟﻨ�ﺎﺱ ﺃﺿ�ﻴﻖ ﺑ�ﻼﺩﺍ ًﻭﻻ ﺃﻗ�ﻞ ،ﻛﻨﺖ ﻏﻴﺮ ﻗﺎﺑﻞ ﻣﻨﻪ ﻣﺎ ﻋﺮﺿﻨﺎ ﻋﻠﻴﻚ
ﻭﻟﻴﺒﺴ�ﻂ ﻟﻨ�ﺎ ﺑﻼﺩﻧ�ﺎ ﻭﻟﻴﺠ�ﺮ ،ﻓﻠﺘﺴﺄﻝ ﻟﻨﺎ ﺭﺑﻚ ﺍﻟﺬﻱ ﺑﻌﺜﻚ ﻓﻠﻴﺴﻴﺮ ﻋﻨﺎ ﻫﺬﻩ ﺍﻟﺠﺒﺎﻝ ﺍﻟﺘﻲ ﺿﻴﻘﺖ ﻋﻠﻴﻨﺎ،ﻋﻴﺸﺎ ًﻣﻨﺎ
ﻓﺈﻥ ﻟﻢ ﺗﻔﻌﻞ ﻓﺴﻞ ﺭﺑﻚ ﻣﻠﻜ�ﺎ ﻳﺼ�ﺪﻗﻚ ،ﻭﻟﻴﺒﻌﺚ ﻟﻨﺎ ﻣﻦ ﻗﺪ ﻣﻀﻰ ﻣﻦ ﺁﺑﺎﺋﻨﺎ،ﻓﻴﻬﺎ ﺃﻧﻬﺎﺭﺍ ًﻛﺄﻧﻬﺎﺭ ﺍﻟﺸﺎﻡ ﻭﺍﻟﻌﺮﺍﻕ
ﺔ ﻧﻌﻴﻨﻚ ﺑﻬﺎ ﻋﻠﻰ ﻣﺎ ﻧﺮﺍﻙ ﺗﺒﺘﻐﻲ ﻓﺈﻧ�ﻚ ﺗﻘ�ﻮﻡ ﻭﺃﻥ ﻳﺠﻌﻞ ﻟﻨﺎ ﺟﻨﺎﻧﺎ ﻭﻛﻨﻮﺯﺍ ﻭﻗﺼﻮﺭﺍ ﻣﻦ ﺫﻫﺐ ﻭﻓﻀ،ﺑﻤﺎ ﺗﻘﻮﻝ
ﻓﺈﻧﺎ ﻟﻦ ﻧﺆﻣﻦ ﻟﻚ ،ﻓﺈﻥ ﻟﻢ ﺗﻔﻌﻞ ﻓﺄﺳﻘﻂ ﺍﻟﺴﻤﺎء ﻛﻤﺎ ﺯﻋﻤﺖ ﺃﻥ ﺭﺑﻚ ﺇﻥ ﺷﺎء ﻓﻌﻞ،ﺑﺎﻷﺳﻮﺍﻕ ﻭﺗﻠﺘﻤﺲ ﺍﻟﻤﻌﺎﺵ
ﻳﺎ ﻣﺤﻤﺪ ﻋﺮﺽ ﻋﻠﻴﻚ ﻗﻮﻣﻚ ﻣﺎ : ﻘﺎﻝﻭﻗﺎﻡ ﻣﻌﻪ ﻋﺒﺪ ﷲ ﺑﻦ ﺃﺑﻲ ﺃﻣﻴﺔ ﻓ،ﻋﻨﻬﻢ �ﻓﻘﺎﻡ ﺭﺳﻮﻝ ﷲ ،ﺇﻻ ﺃﻥ ﺗﻔﻌﻞ
ﺛﻢ ﺳ�ﺄﻟﻮﻙ ﺃﻥ ،ﻷﻧﻔﺴﻬﻢ ﺃﻣﻮﺭﺍ ﻟﻴﻌﺮﻓﻮﺍ ﺑﻬﺎ ﻣﻨﺰﻟﺘﻚ ﻣﻦ ﷲ ﻓﻠﻢ ﺗﻔﻌﻞ ﺫﻟﻚﺛﻢ ﺳﺄﻟﻮﻙ ،ﻋﺮﺿﻮﺍ ﻓﻠﻢ ﺗﻘﺒﻠﻪ ﻣﻨﻬﻢ
ﻓﻮﷲ ﻻ ﺃﻭﻣﻦ ﺑﻚ ﺃﺑﺪﺍ ﺣﺘﻰ ﺗﺘﺨﺬ ﺇﻟﻰ ﺍﻟﺴﻤﺎء ﺳﻠﻤﺎ ًﺛﻢ ﺗﺮﻗﻰ ﻓﻴﻪ ﻭﺃﻧﺎ ﺃﻧﻈﺮ ،ﺗﻌﺠﻞ ﻣﺎ ﺗﺨﻮﻓﻬﻢ ﺑﻪ ﻣﻦ ﺍﻟﻌﺬﺍﺏ
ﻓﺎﻧﺼ�ﺮﻑ ،ﻭﻣﻌﻚ ﺃﺭﺑﻌﺔ ﻣﻦ ﺍﻟﻤﻼﺋﻜ�ﺔ ﻓﻴﺸ�ﻬﺪﻭﺍ ﻟ�ﻚ ﺃﻧ�ﻚ ﻛﻤ�ﺎ ﺗﻘﻮﻝ،ﻭﺗﺄﺗﻲ ﻣﻌﻚ ﺑﻨﺴﺨﺔ ﻣﻨﺸﻮﺭﺓ،ﺣﺘﻰ ﺗﺄﺗﻴﻬﺎ
ﺑﺸ�ﺮﺍ ﴿ـ  ﺇﻟ�ﻰ ﻗﻮﻟ�ﻪ ﴾�ﻟﻦ ﻧ�ﺆﻣﻦ ﻟ�ﻚ  ﻗﺎﻟﻮﺍﻭ﴿:ﻋﺒﺪ ﷲ  ﺑﻦ ﺃﺑﻲ ﺃﻣﻴﺔﻗﺎﻟﻪ ﻓﺄﻧﺰﻝ ﻋﻠﻴﻪ ﻣﺎ ،ﺣﺰﻳﻨﺎ �ﻝ ﷲ ﺭﺳﻮ
 .«﴾ (0561F9461)ﺭﺳﻮﻻ
 »: ﻗ�ﺎﻝ ﴾ﻟ�ﻦ ﻧ�ﺆﻣﻦ ﻟ�ﻚ  ﻗ�ﺎﻟﻮﺍﻭ ﴿:ﻓ�ﻲ ﻗﻮﻟ�ﻪﺑ�ﻦ ﺟﺒﻴ�ﺮ  ﻋ�ﻦ ﺳ�ﻌﻴﺪﻭﺃﺧﺮﺝ ﺳﻌﻴﺪ ﺑﻦ ﻣﻨﺼﻮﺭ ﻓﻲ ﺳ�ﻨﻨﻪ    .986
 .(1561F0561)ﻪ ﻳﺠﺒﺮ ﺍﻟﻤﺒﻬﻢ ﻓﻲ ﺇﺳﻨﺎﺩﻩﻣﺮﺳﻞ ﺻﺤﻴﺢ ﺷﺎﻫﺪ ﻟﻤﺎ ﻗﺒﻠ.« ﺳﻠﻤﺔ ﻋﺒﺪ ﷲ ﺑﻦ ﺃﺑﻲ ﺃﻣﻴﺔ ﺃﻡ ﻧﺰﻟﺖ ﻓﻲ ﺃﺧﻲ 
 
 [ﺗﻌﻠﻴﻖ]
 ﻭﺳ�ﺆﻟﻬﻢ ﺇﻳ�ﺎﻩ ﻣ�ﻦ ﺍﻵﻳ�ﺎﺕ �ﻭﻫﻮ ﺍﺟﺘﻤﺎﻉ ﻛﻔﺎﺭ ﻗﺮﻳﺶ ﻋﻨﺪ ﺍﻟﻨﺒ�ﻲ  ،ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺛﺮﻳﻦ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ 
ﺒﻬﻢ ﺑﺄﻧ�ﻪ ﻓ�ﺄﻣﺮ ﷲ ﻧﺒﻴ�ﻪ ﺑ�ﺄﻥ ﻳﺠﻴ�،ﻭﻫﺬﺍ ﻣ�ﻦ ﻛﻔ�ﺮﻫﻢ ﻭﻋﻨﺎﺩﻫﻢ -ﺗﻌﺠﻴﺰﺍ ًﻟﻠﻨﺒﻲ ﺻﻠﻰ ﷲ ﻋﻠﻴﻪ ﻭﺳﻠﻢ  –ﺍﻟﺘﻲ ﺫﻛﺮﺕ ﻓﻲ ﻫﺬﻩ ﺍﻟﺴﻮﺭﺓ  ﺍﻟﻜﻮﻧﻴﺔ
ﻓﻌﺠ�ﺰﻭﺍ ﻋ�ﻦ ﺍﻟ�ﺮﺩ ﻭﺗﺎﻫ�ﺖ ﺑﻬ�ﻢ ﺍﻟﺤﺠ�ﻭ ﺃﻥ ،ﺇﻧﻤﺎ ﻫﻮ ﺑﺸﺮ ﺭﺳﻮﻝ ﻭﺃﻧﻬﻢ ﻟﻮ ﻛﺎﻧﻮﺍ ﻫ�ﻢ ﺃﻧﻔﺴ�ﻬﻢ ﻣﻼﺋﻜ�ﺔ ﻟﻨﺰﻟ�ﺖ ﻋﻠ�ﻴﻬﻢ ﺍﻟﻤﻼﺋﻜ�ﺔ ﻛﻤ�ﺎ ﺃﺭﺍﺩﻭﺍ
 ﻳﺠﺎﺑﻬﻮﺍ ﺣﺠﺔ ﺍﻟﻘﺮﺁﻥ ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ.
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
ﺃﺧ�ﺬﻭﺍ ﻳﺘﻌﻠﻠ�ﻮﻥ ﺑ�ﺎﻗﺘﺮﺍﺡ ،ﻭﻟ�ﺰﻣﺘﻬﻢ ﺍﻟﺤﺠ�ﺔ ﻭﻏﻠﺒﻮﺍ،ﻟﻤ�ﺎ ﺗﺒ�ﻴﻦ ﺇﻋﺠ�ﺎﺯ ﺍﻟﻘﺮﺁﻥ ﴾ﻳﻨﺒﻮﻋ�ﺎ ً ﺍﻷﺭﺽﻟﻦ ﻧﺆﻣﻦ ﻟﻚ ﺣﺘ�ﻰ ﺗﻔﺠ�ﺮ ﻟﻨ�ﺎ ﻣ�ﻦ  ﻗﺎﻟﻮﺍﻭ ﴿
 .ﻻ ﻳﻨﻘﻄﻊ ﻣﻨﻬﺎ ﺍﻟﻤﺎء،ﺣﺘﻰ ﺗﺸﻘﻖ ﻟﻨﺎ ﻣﻦ ﺃﺭﺽ ﻣﻜﺔ ﻋﻴﻨﺎ َﻏﺰﻳﺮﺓ،ﻟﻦ ﻧﺼﺪﻗﻚ ﻳﺎ ﻣﺤﻤﺪ :ﺍﻟﻤﺸﺮﻛﻮﻥﻗﺎﻝ  :ﻭﺍﻟﻤﻌﻨﻰ،ﺍﻵﻳﺎﺕ ﻭﺍﻟﺨﻮﺍﺭﻕ
 .ﺃﻯ ﻳﻜﻮﻥ ﻟﻚ ﺑﺴﺘﺎﻥ ﻓﻴﻪ ﺃﻧﻮﺍﻉ ﺍﻟﻨﺨﻴﻞ ﻭﺍﻷﻋﻨﺎﺏ ﴾ﺗﻜﻮﻥ ﻟﻚ ﺟﻨﺔ ﻣﻦ ﻧﺨﻴﻞ ﻭﻋﻨﺐ  ﺃﻭ ﴿
 ﺃﻯ ﺗﺠﻌﻞ ﺍﻷﻧﻬﺎﺭ ﺗﺘﻔﺠﺮ ﻓﻴﻬﺎ ﻭﺗﺴﻴﺮ ﻭﺳﻄﻬﺎ ﺑﻘﻮﺓ ﻭﻏﺰﺍﺭﺓ. ﴾ﻔﺠﻴﺮﺍ ﻓﺘﻔﺠﺮ ﺍﻷﻧﻬﺎﺭ ﺧﻼﻟﻬﺎ ﺗ ﴿
ﻭﺗﺰﻋﻢ ﺃﻥ ،ﻛﻤ�ﺎ ﻛﻨ�َﺖ ﺗﺨﻮﻓﻨ�ﺎ،ﻫﺬﺍ ﻫﻮ ﺍﻻﻗﺘﺮﺍﺡ ﺍﻟﺜﺎﻟﺚ ﺃﻯ ﺗﺠﻌﻞ ﺍﻟﺴﻤﺎء ﺗﺘﺴﺎﻗﻂ ﻋﻠﻴﻨﺎ ﻗِﻄَﻌﺎ ﴾ﺗﺴﻘﻂ ﺍﻟﺴﻤﺎء ﻛﻤﺎ ﺯﻋﻤﺖ ﻋﻠﻴﻨﺎ ﻛﺴﻔﺎ  ﺃﻭ ﴿
 .ﻧﺴﻘﻂ ﻋﻠﻴﻬﻢ ﻛﺴﻔﺎ ﻣﻦ ﺍﻟﺴﻤﺎء [ ﺃﻭ ﻷﺭﺽﺍﺇﻥ ﻧﺸﺄ ﻧﺨﺴﻒ ﺑﻬﻢ ]ﻭﻫﺬﺍ ﺍﺷﺎﺭﺓ ﺇﻟﻰ ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ  ! ﷲ ﺳﻴﻌﺬﺑﻨﺎ ﺇﻥ ﻟﻢ ﻧﺆﻣﻦ ﺑﻚ 
 ﺃﻯ ﺗُﺤﻀﺮ ﻟﻨﺎ ﷲ ﻭﻣﻼﺋﻜﺘﻪ ﻣﻘﺎﺑﻠﺔ ﻭﻋﻴﺎﻧﺎ ًﻓﻨﺮﺍﻫﻢ.،ﺍﻻﻗﺘﺮﺍﺡ ﺍﻟﺮﺍﺑﻊ ﴾ﺗﺄﺗﻲ ﺑﺎﻟ ﻭﺍﻟﻤﻼﺋﻜﺔ ﻗﺒﻴﻼ  ﺃﻭ ﴿
 .ﻁﻴﻦ ﺃﻭﻻ ﻣﻦ ﺣﺠﺮ ،ﺃﻯ ﻳﻜﻮﻥ ﻟﻚ ﻗﺼﺮ ﻣﺸﻴﺪ ﻋﻈﻴﻢ ﻣﻦ ﺫﻫﺐ،ﺍﻻﻗﺘﺮﺍﺡ ﺍﻟﺨﺎﻣﺲ ﴾ﻳﻜﻮﻥ ﻟﻚ ﺑﻴﺖ ﻣﻦ ﺯﺧﺮﻑ  ﺃﻭ ﴿
ﻭﻛْﻠﻬﺎ ﺗﺪﻝ ﻋﻠﻰ ﺳ�ﻔٍﻪ ﻭﺟﻬ�ﻞ  -ﻫﺬﺍ ﻫﻮ ﺍﻹﻗﺘﺮﺍﺡ ﺍﻟﺴﺎﺩﺱ ﻭﺍﻷﺧﻴﺮ ﴾ﻦ ﻟﺮﻗﻴﻚ ﺣﺘﻰ ﺗﻨﺰﻝ ﻋﻠﻴﻨﺎ ﻛﺘﺎﺑﺎ ﻧﻘﺮﺅﻩ ﺗﺮﻗﻰ ﻓﻲ ﺍﻟﺴﻤﺎء ﻭﻟﻦ ﻧﺆﻣ ﺃﻭ﴿
ﺣﺘﻰ ﺗﻌ�ﻮﺩ ﻭﻣﻌ�ﻚ ﻛﺘ�ﺎﺏ ﻣ�ﻦ ﷲ ،ﻭﻟﻦ ﻧﺼﺪﻗﻚ ﻟﻤﺠﺮﺩ ﺻ�ﻌﻮﺩﻙ،ﺁﻯ ﺗﺼﻌﺪ ﺇﻟﻰ ﺍﻟﺴﻤﺎء ﺑُﺴﻠﻢ-ﻭﺑﺤﻜﻤﺘﻪ ﻭﺟﻼﻟﻪ ،ﺑﺴﻨﺔ ﷲ ﻓﻲ ﺧﻠﻘﻪ،ﻛﺒﻴﺮ
 .ﺃﻧﻚ ﻋﺒﺪﻩ ﻭﺭﺳﻮﻟُﻪ َﻧﻘﺮﺅﻩ ﺑﺄﻧﻔﺴﻨﺎ،ﺗﻌﺎﻟﻰ ﻣﻨﺸﻮﺭ
ﻫ�ﻞ ﺍﻧ�ﺎ ﺇﻟ�ﻪ ! ﺳ�ﺒﺤﺎَﻥ ﷲ  :ﺃﻯ ﻗﻞ ﻟﻬﻢ ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﺮﺳ�ﻮُﻝ ﺗﻌﺠﺒ�ﺎ ﻣ�ﻦ ﻓ�ﺮﻁ ﻛﻔ�ﺮﻫﻢ ﻭﻋﻨ�ﺎﺩﻫﻢ ﴾ﺳﺒﺤﺎﻥ ﺭﺑﻲ ﻫﻞ ﻛﻨﺖ ﺇﻻ ﺑﺸﺮﺍ ﺭﺳﻮﻻ  ﻗﻞ ﴿
 .! ؟ﻓﻠَِﻢ ﻫﺬﺍ ﺍﻟﺠﺤﻮﺩ ﻭﺍﻟﻌﻨﺎﺩ،ﺑﻌﺜﻨﻲ ﷲ ﺇﻟﻴﻜﻢ،ﻣﺎ ﺃﻧﺎ ﺇﻻ ﺭﺳﻮﻝ ﻣﻦ ﺍﻟﺒﺸﺮ ؟ﺣﺘﻰ ﺗﻄﻠﺒﻮﺍ ﻣﻨﻲ ﺃﻣﺜﺎﻝ ﻫﺬﻩ ﺍﻟﻤﻘﺘﺮﺣﺎﺕ
ﺑﻌ�ﺪ ،؟ ﺃﻯ ﺇﻥ ﺍﻟﺴﺒﺐ ﺍﻟﺬﻱ ﻣﻨﻊ ﺍﻟﻤﺸﺮﻛﻴﻦ ﻣﻦ ﺍﻹﻳﻤﺎﻥ﴾ﺃﺑﻌﺚ ﷲ ﺑﺸﺮﺍ ﺭﺳﻮﻻ  ﻗﺎﻟﻮﺍﺍﻟﻬﺪﻯ ﺇﻻ ﺃﻥ ﻭﻣﺎ ﻣﻨﻊ ﺍﻟﻨﺎﺱ ﺃﻥ ﻳﺆﻣﻨﻮﺍ ﺇﺫ ﺟﺎءﻫﻢ  ﴿
ﻭﻗ�ﺪ ﺭْﺩ ﺗﻌ�ﺎﻟﻰ ﻋﻠ�ﻴﻬﻢ  ؟ﻓﻠﻤﺎﺫﺍ ﻳﻜ�ﻮﻥ ﺑﺸ�ﺮﺃ ﻭﻻ ﻳﻜ�ﻮﻥ َﻣﻠَﻜ�ﺂ،ﻫﻮ ﺍﺳﺘﺒﻌﺎﺩ ﺃﻥ ﻳﺒﻌﺚ ﷲ ﺭﺳ�ﻮﻻ ﺇﻟ�ﻰ ﺍﻟﺨﻠ�ﻖ ﻣ�ﻦ ﺍﻟﺒﺸ�ﺮ،ﻭﺿﻮﺡ ﺍﻟﻤﻌﺠﺰﺍﺕ
  :ﺑﻘﻮﻟﻪ
ﻳﻤﺸﻮﻥ ﻋﻠﻰ ﺃﻗﺪﺍﻣﻬﻢ ﻛﻤﺎ ﻳﻤﺸ�ﻲ ،ﻣﻼﺋﻜﺔ ﺍﻷﺭﺽﻟﻮ ﻛﺎﻥ ﺃﻫﻞ  :ﺃﻯ ﻗﻞ ﻟﻬﻢ ﻳﺎ ﻣﺤﻤﺪ ﴾ﻣﻼﺋﻜﺔ ﻳﻤﺸﻮﻥ ﻣﻄﻤﺌﻨﻴﻦ  ﺍﻷﺭﺽﻗﻞ ﻟﻮ ﻛﺎﻥ ﻓﻲ  ﴿
 .ﻣﺴﺘﻘﺮﻳﻦ ﻓﻴﻬﺎ ﺍﻷﺭﺽﺳﺎﻛﻨﻴﻦ ﻓﻲ ،ﺍﻟﻨﺎﺱ
ﻓﺎﻟﺮﺳ�ﻮﻝ ﺇﻟ�ﻴﻬﻢ ﺑﺸ�ﺮ ﻣ�ﻦ ،ﺑﺸﺮ ﺍﻷﺭﺽﻭﻟﻜﻦ ﺃﻫ�ﻞ ،ﺃﻯ ﻟﻨﺰﻟﻨ�ﺎ ﻋﻠ�ﻴﻬﻢ ﺭﺳ�ﻮﻻ ﻣ�ﻦ ﺍﻟﻤﻼﺋﻜ�ﺔ ﴾ﻟﻨﺰﻟﻨ�ﺎ ﻋﻠ�ﻴﻬﻢ ﻣ�ﻦ ﺍﻟﺴ�ﻤﺎء ﻣﻠﻜ�ﺎ ﺭﺳ�ﻮﻻ ﴿
 _______________
 ﺿﻌﻴﻒ ﻟﺠﻬﺎﻟﺔ ﺷﻴﺦ ﻣﺼﺮ 51/461ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ (0561)
 ﻣﺮﺳﻞ ﺻﺤﻴﺢ ﺍﻹﺳﻨﺎﺩ 51/661ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ (1561)
 (882)
ﻭﻫ�ﺬﺍ ﺗﺴ�ﻔﻴﻪ ﻭﺗﺠﻬﻴ�ﻞ ﻟﻤﻨﻄ�ﻖ ،ﻟﻴﻤﻜﻨﻬﻢ ﺍﻟﻔﻬ�ﻢ ﻋﻨ�ﻪ ﻭﻣﺨﺎﻁﺒﺘﻪ،ﻗ�ﻮﻡ ﺭﺳ�ﻮﻻ ﻣ�ﻦ ﺟﻨﺴ�ﻬﻢﺃﻥ ﻳﺮﺳ�ﻞ ﺇﻟ�ﻰ ﻛ�ﻞ ،ﺇﺫ ﺟ�ﺮﺕ ﺣﻜﻤ�ﺔ ﷲ،ﺟﻨﺴ�ﻬﻢ
 .(2561F1561)ﺍﻟﻤﺸﺮﻛﻴﻦ
 
ٱۡﻷَۡﺳَﻤﺎُٓء ٱۡﻟُﺤۡﺴﻨَٰﻰﻭ َﻭَﻻ ﺗَۡﺠﻬَۡﺮ ﺑَِﺼَﻼﺗَِﻚ َﻭَﻻ ﺗَُﺨﺎﻓِۡﺖ ﺑِﻬَﺎ َﻭٱۡﺑﺘَﻎ ِﺎ ﻣﱠ ﺎ ﺗَۡﺪُﻋﻮْﺍ ﻓَﻠَﻪ ُٱۡﺩُﻋﻮْﺍ ٱﻟﺮﱠ ۡﺣَﻤٰ َﻦۖ ﺃَﻳّ ٗ ﺃﻭٱﻟﱠ  َ ﻗُِﻞ ٱۡﺩُﻋﻮﺍ ْ ﴿
 ﴾  ۰۱۱ َﺫٰ ﻟَِﻚ َﺳﺒِﻴٗﻼ ﺑَۡﻴَﻦ 
 
 .ـ ﺍﻵﻳﺔ(ﻗﻞ ﺍﺩﻋﻮﺍ ﷲ  :)ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ    
ﻳ�ﺎ ﷲ ﻳ�ﺎ  :» ﻓ�ﻲ ﺩﻋﺎﺋ�ﻪﻘ�ﺎﻝ ﻓ�ﺪﻋﺎ ﻓ،ﺑﻤﻜ�ﺔ ﺫﺍﺕ ﻳﻮﻡ � ﻗ�ﺎﻝﻋﺒ�ﺎﺱ  ﻋ�ﻦ ﺍﺑ�ﻦﺃﺧﺮﺝ ﺍﺑﻦ ﻣﺮﺩﻭﻳﻪ ﻭﻏﻴﺮﻩ  .096
 ﴿:ﻓ�ﺄﻧﺰﻝ ﷲ،ﺍﻧﻈﺮﻭﺍ ﺇﻟﻰ ﻫﺬﺍ ﺍﻟﺼﺎﺑﺊ ﻳﻨﻬﺎﻧﺎ ﺃﻥ ﻧ�ﺪﻋﻮ ﺇﻟﻬ�ﻴﻦ ﻭﻫ�ﻮ ﻳ�ﺪﻋﻮ ﺇﻟﻬﻴﻦ :ﺍﻟﻤﺸﺮﻛﻮﻥﻘﺎﻝ ﻓ .«ﺭﺣﻤﻦ
 .« ﴾(3561F2561)ﺍﺩﻋﻮﺍ ﺍﻟﺮﺣﻤﻦ ﺃﻳﺎ ﻣﺎ ﺗﺪﻋﻮﺍ ﻓﻠﻪ ﺍﻷﺳﻤﺎء ﺍﻟﺤﺴﻨﻰ  ﺃﻭ  ﻗﻞ ﺍﺩﻋﻮﺍ ﷲ
 .ـ ﺍﻵﻳﺔ(ﻭﻻ ﺗﺠﻬﺮ  :)ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ   
ﻧﺰﻟ�ﺖ  »: ﻗ�ﺎﻝ ﴾ﻭﻻ ﺗﺠﻬ�ﺮ ﺑﺼ�ﻼﺗﻚ ﻭﻻ ﺗﺨﺎﻓ�ﺖ ﺑﻬ�ﺎ  ﴿:ﻋﺒﺎﺱ ﻓﻲ ﻗﻮﻟ�ﻪ ﻋﻦ ﺍﺑﻦﺃﺧﺮﺝ ﺍﻟﺒﺨﺎﺭﻱ ﻭﻏﻴﺮﻩ  .196
ﺫﺍ ﺳ�ﻤﻌﻮﺍ ﻓﻜ�ﺎﻥ ﺍﻟﻤﺸ�ﺮﻛﻮﻥ ﺇ،ﻭﻛ�ﺎﻥ ﺇﺫﺍ ﺻ�ﻠﻰ ﺑﺄﺻ�ﺤﺎﺑﻪ ﺭﻓ�ﻊ ﺻ�ﻮﺗﻪ ﺑﺎﻟﻘﺮﺁﻥ،ﻣﺨﺘﻒ ﺑﻤﻜ�ﺔ �ﻭﺭﺳﻮﻝ ﷲ 
 (4561F3561) .«ﺍﻟﻘﺮﺁﻥ ﺳﺒﻮﻩ ﻭﻣﻦ ﺃﻧﺰﻟﻪ ﻭﻣﻦ ﺟﺎء ﺑﻪ ﻓﻨﺰﻟﺖ
 .(5561F4561)ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﺍﻟﺪﻋﺎء ﻋﻦ ﻋﺎﺋﺸﺔﻭﺃﺧﺮﺝ ﺍﻟﺒﺨﺎﺭﻱ ﺃﻳﻀﺎ ً .296
ﻭﻛﺬﺍ ﺭﺟﺤﻬ�ﺎ ،ﺛ�ﻢ ﺭﺟ�ﺢ ﺍﻷﻭﻟ�ﻰ ﻟﻜﻮﻧﻬ�ﺎ ﺃﺻ�ﺢ ﺳ�ﻨﺪﺍً .(6561F5561)ﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳ�ﺮ ﻣ�ﻦ ﻁﺮﻳ�ﻖ ﺍﺑ�ﻦ ﻋﺒ�ﺎﺱ ﻣﺜﻠ�ﻪ .396
 .ﻓﻲ ﺍﻟﺪﻋﺎء ﺩﺍﺧﻞ ﺍﻟﺼﻼﺓ ﺍﻟﺤﺎﻓﻆ ﺍﺑﻦ ﺣﺠﺮ: ﻟﻜﻦ ﻳﺤﺘﻤﻞ ﺍﻟﺠﻤﻊ ﺑﻴﻨﻬﻤﺎ ﺑﺄﻧﻬﺎ ﻧﺰﻟﺖﻗﺎﻝ ﻭ،ﺍﻟﻨﻮﻭﻱ ﻭﻏﻴﺮﻩ
ﺇﺫﺍ ﺻ�ﻠﻰ ﻋﻨ�ﺪ ﺍﻟﺒﻴ�ﺖ ﺭﻓ�ﻊ  �ﻛ�ﺎﻥ ﺭﺳ�ﻮﻝ ﷲ  :»ﻗ�ﺎﻝ ﻭﻗﺪ ﺃﺧ�ﺮﺝ ﺍﺑ�ﻦ ﻣﺮﺩﻭﻳ�ﻪ ﻣ�ﻦ ﺣ�ﺪﻳﺚ ﺃﺑ�ﻲ ﻫﺮﻳ�ﺮﺓ  .496
 (7561F6561)«.ﻓﻨﺰﻟﺖ،ﺻﻮﺗﻪ ﺑﺎﻟﺪﻋﺎء
ﻭﻫﻲ ﻣﺒﻴﻨﺔ ﻟﻤﺮﺍﺩﻫﺎ  (8561F7561)«.ﻧﺰﻟﺖ ﻫﺬﻩ ﺍﻵﻳﺔ ﻓﻲ ﺍﻟﺘﺸﻬﺪ :»ﻗﺎﻟﺖ  ﻋﻦ ﻋﺎﺋﺸﺔﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮ ﻭﺍﻟﺤﺎﻛﻢ  .596
 ﻓﻲ ﺍﻟﺮﻭﺍﻳﺔ ﺍﻟﺴﺎﺑﻘﺔ. 
ﻓ�ﺄﻣﺮﻭﺍ ﺃﻥ ﻻ ،ﻓﻨﺰﻟﺖ،ﺍﻟﻠﻬﻢ ﺍﺭﺣﻤﻨﻲ،ﻛﺎﻧﻮﺍ ﻳﺠﻬ�ﺮﻭﻥ ﺑﺎﻟ�ﺪﻋﺎء :»ﻋﺒﺎﺱ  ﻋﻦ ﺍﺑﻦﻨﺪﻩ ﻭﻻﺑﻦ ﻣﻨﻴﻊ ﻓﻲ ﻣﺴ .696
 (9561F8561) «.ﻳﺨﺎﻓﺘﻮﺍ ﻭﻻ ﻳﺠﻬﺮﻭﺍ
 
 [ﺗﻌﻠﻴﻖ]
 .ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﻋﺪﺓ ﺁﺛﺎﺭ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ 
ﺑ�ﺄﻥ ﺍﻟﻨﺒ�ﻲ ﻳ�ﺪﻋﻮﺍ  ﺍﻟﻤﺸ�ﺮﻛﻮﻥﻘﺎﻝ ﻓ،ﺍﺩﻋﻮﺍ ﺍﻟﺮﺣﻤﻦ ﺃﻭﻗﻞ ﺍﺩﻋﻮﺍ ﷲ  ﴿ﻓﺎﻷﺛﺮ ﺍﻷﻭﻝ ﻣﺘﻌﻠﻖ ﺑﻤﻄﻠﻊ ﻫﺬﻩ ﺍﻵﻳﺔ ﻭﻫﻮ ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ  
 ﺇﻻﻫﻴﻦ ﻓﺄﺟﺎﺑﻬﻢ ﷲ ﺗﻌﺎﻟﻰ ﺑﺄﻧﻪ ﻟﻪ ﺍﻷﺳﻤﺎء ﺍﻟﺤﺴﻨﻰ ﻓﺄﻱ ﻣﻨﻬﺎ ﻧﺪﻋﻮﺍ ﻓﻜﻞ ﺍﻷﺳﻤﺎء ﺍﻟﺤﺴﻨﻰ ﻟﻪ ﺳﺒﺤﺎﻧﻪ.
 .ﻭﻓﻲ ﻣﻄﻠﻊ ﻫﺬﻩ ﺍﻵﻳﺔ ﻛﺬﻟﻚ ﺳﺒﺒﺎﻥ ﻏﻴﺮ ﻣﺎ ﺫﻛﺮﻩ ﺍﻟﻤﺆﻟﻒ 
ﺃﻛﺜ�ﺮ ﷲ ﻓ�ﻲ  ﺇﻧ�ﻚ ﻟﺘﻘ�ﻞ ﺫﻛ�ﺮ ﺍﻟ�ﺮﺣﻤﻦ ﻭﻗ�ﺪ :�ﺃﻫﻞ ﺍﻟﺘﻔﺴﻴﺮ: ﻗﻴﻞ ﻟﺮﺳ�ﻮﻝ ﷲ ﻗﺎﻝ ﺍﻟﻀﺤﺎﻙ: ﻗﺎﻝ ﻭ :ﻓﺄﺧﺮﺝ ﺍﻹﻣﺎﻡ ﺍﻟﻮﺍﺣﺪﻱ 
 . (0661F9561)ﺍﻟﺘﻮﺭﺍﺓ ﻫﺬﺍ ﺍﻻﺳﻢ، ﻓﺄﻧﺰﻝ ﷲ ﺗﻌﺎﻟﻰ ﻫﺬﻩ ﺍﻵﻳﺔ
 ﻣﻜﻴﺔ ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ. ﺑﻜﻮﻥ ﺍﻵﻳﺔﺮﺩ ﻫﺬﺍ ﺍﻟﺴﺒﺐ ﻭﻳُ  ،ﻭﺍﻟﻘﺎﺋﻞ ﻫﻨﺎ ﺍﻟﻴﻬﻮﺩ :ﻗﻠﺖ 
ﻳﻜﺘ�ﺐ ﻓ�ﻲ ﺃﻭﻝ ﻣ�ﺎ ﻳ�ﻮﺣﻰ ﺇﻟﻴ�ﻪ: ﺑﺎﺳ�ﻤﻚ ﺍﻟﻠﻬ�ﻢ  �ﻣﻴﻤﻮﻥ ﺑﻦ ﻣﻬﺮﺍﻥ: ﻛ�ﺎﻥ ﺭﺳ�ﻮﻝ ﷲ ﻗﺎﻝ ﻭ: ﻗﺎﻝﻛﻤﺎ ﺃﺧﺮﺝ ﺍﻹﻣﺎﻡ ﺍﻟﻮﺍﺣﺪﻱ  
ﻣﺸ�ﺮﻛﻮ ﺍﻟﻌ�ﺮﺏ: ﻫ�ﺬﺍ ﻘ�ﺎﻝ ﻓﻜﺘ�ﺐ ﺑﺴ�ﻢ ﷲ ﺍﻟ�ﺮﺣﻤﻦ ﺍﻟ�ﺮﺣﻴﻢ، ﻓ -ﺇﻧ�ﻪ ﻣ�ﻦ ﺳ�ﻠﻴﻤﺎﻥ ﻭﺇﻧ�ﻪ ﺑﺴ�ﻢ ﷲ ﺍﻟ�ﺮﺣﻤﻦ ﺍﻟ�ﺮﺣﻴﻢ  -ﺬﻩ ﺍﻵﻳﺔ ﺣﺘﻰ ﻧﺰﻟﺖ ﻫ
 .(1661F0661)ﻓﺄﻧﺰﻝ ﷲ ﺗﻌﺎﻟﻰ ﻫﺬﻩ ﺍﻵﻳﺔ ؟ﺍﻟﺮﺣﻴﻢ ﻧﻌﺮﻓﻪ، ﻓﻤﺎ ﺍﻟﺮﺣﻤﻦ
َﻭﺇَِﺫﺍ ﻗِﻴ�َﻞ ﻟَﻬ�ُُﻢ   ﴿ﺎﻟﻰ ﺗﻌ�ﻗﺎﻝ ﻭﺍﻟﺮﺍﺟﺢ ﺃﻥ ﻫﺬﻩ ﺍﻵﻳﺔ ﻧﺰﻟﺖ ﺭﺩﺍً ﻋﻠﻰ ﺍﻟﻤﺸﺮﻛﻴﻦ ﻓﻬﻢ ﻛﺎﻧﻮﺍ ﻳﻨﻜﺮﻭﻥ ﺍﺳﻢ ﷲ ﺍﻟﺮﺣﻤﻦ ﻛﻤﺎ  :ﻗﻠﺖ 
 .[(06ﺍﻟﻔﺮﻗﺎﻥ)]﴾َﻭَﻣﺎ ﺍﻟﺮﱠ ْﺣَﻤُﻦ ﺃَﻧَْﺴُﺠُﺪ ﻟَِﻤﺎ ﺗَﺄُْﻣُﺮﻧَﺎ َﻭَﺯﺍَﺩﻫُْﻢ ﻧُﻔُﻮًﺭﺍ ﻗﺎﻟﻮﺍﺍْﺳُﺠُﺪﻭﺍ ﻟِﻠﺮﱠ ْﺣَﻤِﻦ 
ﻪ ﻓﻨﺰﻟﺖ ﺍﻵﻳﺔ ﺭﺩﺍ ًﻋﻠﻴﻬﻢ ﺑﺄﻥ ﷲ ﺗﻌﺎﻟﻰ ﻟﻪ ﺍﻷﺳﻤﺎء ﺍﻟﺤﺴﻨﻰ ﻭﺍﻟﺼﻔﺎﺕ ﺍﻟﻌﻠﻲ ﻓﺄﻳﻤﺎ ﺗﻮﺟﻪ ﺍﻟﻌﺒﺪ ﺑﺎﻟﺪﻋﺎء ﺇﻟﻴﻬﺎ ﺑﻬ�ﺎ ﻓﻬ�ﻲ ﻛﻠﻬ�ﺎ ﻟ� 
 .ﺳﺒﺤﺎﻧﻪ ﻭﺗﻌﺎﻟﻰ
 _______________
 (141 /2ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(2561) 
 ﻭﻓﻴﻪ ﻋﺪﺓ ﻋﻠﻞ ﻣﻨﻬﺎ ﻋﺪﻡ ﺳﻤﺎﻉ ﺃﺑﻲ ﺍﻟﺠﻮﺯﺍء ﻣﻦ ﺍﺑﻦ ﻋﺒﺎﺱ،ﻭﻣﻨﻬﺎ ﺳﻨﻴﺪ ﺿﻌﻴﻒ ﻭﺭﻭﺍﻩ ﻣﺮﺳﻼ ﻣﻦ ﻁﺮﻳﻖ ﺳﻌﻴﺪ ﻭﻗﺘﺎﺩﺓ 51/281ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ (3561)
 1/944ﻣﺴ���ﻨﺪ ﺃﺑ���ﻲ ﻋﻮﺍﻧ���ﺔ  2( 6971ﺡ) 5/89(ﺻ���ﺤﻴﺢ ﺍﺑ���ﻦ ﺣﺒ���ﺎﻥ 644ﺡ) 1/923(ﺻ���ﺤﻴﺢ ﻣﺴ���ﻠﻢ  5444ﺡ) 4/9471ﺻ���ﺤﻴﺢ ﺍﻟﺒﺨ���ﺎﺭﻱ  51/681ﺗﻔﺴ���ﻴﺮ ﺍﻟﻄﺒ���ﺮﻱ (4561)
 11ﺝ: 822( ﺍﻟﻤﻌﺠ�ﻢ ﺍﻟﻜﺒﻴ�ﺮ 551ﺡ) 1/32(ﻣﺴﻨﺪ ﺃﺣﻤﺪ   4382ﺡ)2/481(ﺳﻨﻦ ﺍﻟﺒﻴﻬﻘﻲ ﺍﻟﻜﺒﺮﻯ 1101ﺡ) 2/  771(ﺳﻨﻦ ﺍﻟﻨﺴﺎﺋﻲ 6413ﺡ) 5/ 703(ﺳﻨﻦ ﺍﻟﺘﺮﻣﺬﻱ 0661ﺡ)
 (ﻭﻏﻴﺮﻫﻢ7851ﺡ)3/93(ﺻﺤﻴﺢ ﺍﺑﻦ ﺧﺰﻳﻤﺔ  47511ﺡ)
( ﺳ���ﻨﻦ ﺍﻟﺒﻴﻬﻘ���ﻲ ﺍﻟﻜﺒ���ﺮﻯ 10311ﺡ)6/483ﻲ ﺍﻟﻜﺒ���ﺮﻯ (ﺳ���ﻨﻦ ﺍﻟﻨﺴ���ﺎﺋ705ﺡ) 1/812(ﺍﻟﻤﻮﻁ���ﺄ 744ﺡ) 1/923(ﺻ���ﺤﻴﺢ ﻣﺴ���ﻠﻢ 8695ﺡ) 5/1332ﺻ���ﺤﻴﺢ ﺍﻟﺒﺨ���ﺎﺭﻱ (5561)
 (826ﺡ) 2/141( ﻣﺴﻨﺪ ﺇﺳﺤﺎﻕ 2382ﺡ)2/381
 ﻭﺇﺳﻨﺎﺩﻩ ﺿﻌﻴﻒ 51/481ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ (6561)
 ﻟﻢ ﺃﺟﺪﻩ ﻓﻲ ﺍﻟﻜﺘﺐ ﺍﻟﻤﺴﻨﺪﻩ(7561)
ﺑﻦ ﺃﺑﻲ ﻁﺎﻟﺐ ﺛﻨﺎ ﺃﺑﻮ ﻛﺮﻳﺐ ﺛﻨﺎ ﺣﻔﺺ ﺑﻦ (ﻭﺇﺳﻨﺎﺩﻩ ﺻﺤﻴﺢ. ﻗﺎﻝ ﺣﺪﺛﻨﺎ ﺃﺑﻮ ﺍﻟﻔﻀﻞ ﻣﺤﻤﺪ ﺑﻦ ﺇﺑﺮﺍﻫﻴﻢ ﺍﻟﻤﺰﻛﻲ ﺛﻨﺎ ﺇﺑﺮﺍﻫﻴﻢ 938ﺡ) 1/453ﺍﻟﻤﺴﺘﺪﺭﻙ  51/781ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ (8561)
 ﻳﻪ–ﻏﻴﺎﺙ ﻋﻦ ﻫﺸﺎﻡ ﺑﻦ ﻋﺮﻭﺓ ﻋﻦ ﺃﺑﻴﻪ ﻋﻦ ﻋﺎﺋﺸﺔ 
 ﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ ﺃﺷﻌﺚ ﺑﻦ ﺳﻮﺍﺭ ﺿﻌﻴﻒ 51/381ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ (9561)
 (002ﺃﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ ﻟﻠﻮﺍﺣﺪﻱ ) (0661) 
 (002ﺃﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ ﻟﻠﻮﺍﺣﺪﻱ ) (1661) 
 (982)
 
 ﴾ ﻭﻻ ﺗﺠﻬﺮ ﺑﺼﻼﺗﻚ ﻭﻻ ﺗﺨﺎﻓﺖ ﺑﻬﺎ ﴿ﻭﺃﻣﺎ ﺧﺎﺗﻤﺔ ﻫﺬﻩ ﺍﻵﻳﺔ ﻭﻫﻮ ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ  
ﻭﺍﻟﺜﺎﻧﻲ ﺃﻧﻬ�ﺎ ﻓ�ﻲ ﺍﻟﺠﻬ�ﺮ ،ﺍﻷﻭﻝ ﺃﻧﻬ�ﺎ ﻓ�ﻲ ﺍﻟﺠﻬ�ﺮ ﻓ�ﻲ ﺍﻟﺼ�ﻼﺓ.ﻓﻘﺪ ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﻓﻴﻬﺎ ﻋﺪﺓ ﺁﺛﺎﺭ ﻭﻫﻲ ﺗﺸﺘﻤﻞ ﻋﻠﻰ ﺛﻼﺛﺔ ﺃﺳﺒﺎﺏ 
 ﺍﻟﺜﺎﻟﺚ ﺃﻧﻬﺎ ﻓﻲ ﺍﻟﺘﺸﻬﺪ.،ﺑﺎﻟﺪﻋﺎء
ﻧﺒﺌﺖ ﺃﻥ ﺃﺑﺎ ﺑﻜﺮ ﻛﺎﻥ ﺇﺫﺍ ﺻﻠﻰ ﻓﻘﺮﺃ ﺧﻔ�ﺾ ﺻ�ﻮﺗﻪ، ﻭﺃﻥ ﻋﻤ�ﺮ ﻛ�ﺎﻥ : ﻗﺎﻝﻤﺪ ﺑﻦ ﺳﻴﺮﻳﻦ، ﻭﻗﺪ ﺃﺧﺮﺝ ﺍﻹﻣﺎﻡ ﺍﻟﻄﺒﺮﻱ ﻋﻦ ﻣﺤ 
: ﻗ�ﺎﻝﺃﺣﺴﻨﺖ، ﻭﻗﻴﻞ ﻟﻌﻤﺮ: ﻟﻢ ﺗﺼﻨﻊ ﻫﺬﺍ؟  :ﺃﻧﺎﺟﻲ ﺭﺑﻲ، ﻭﻗﺪ ﻋﻠﻢ ﺣﺎﺟﺘﻲ، ﻗﻴﻞ: ﻘﺎﻝﻓﻘﻴﻞ ﻷﺑﻲ ﺑﻜﺮ: ﻟﻢ ﺗﺼﻨﻊ ﻫﺬﺍ؟ ﻓ: ﻗﺎﻝﻳﺮﻓﻊ ﺻﻮﺗﻪ، 
ﻗﻴ�ﻞ ﻷﺑ�ﻲ ﺑﻜ�ﺮ:  ﴾َﺼﻼﺗَِﻚ َﻭﻻ ﺗَُﺨﺎﻓِْﺖ ﺑِﻬَﺎ َﻭﺍْﺑﺘَِﻎ ﺑ�َْﻴَﻦ َﺫﻟ�َِﻚ َﺳ�ﺒِﻴﻼَﻭﻻ ﺗَْﺠﻬَْﺮ ﺑِ ﴿ﺃﻁﺮﺩ ﺍﻟﺸﻴﻄﺎﻥ، ﻭﺃﻭﻗﻆ ﺍﻟﻮﺳﻨﺎﻥ، ﻗﻴﻞ: ﺃﺣﺴﻨﺖ، ﻓﻠﻤﺎ ﻧﺰﻟﺖ
 .(2661F1661)ﺍﺭﻓﻊ ﺷﻴﺌﺎ، ﻭﻗﻴﻞ ﻟﻌﻤﺮ: ﺍﺧﻔﺾ ﺷﻴﺌﺎ
ﻭﻫﺬﺍ ﻳﺮﺟﺢ ﺃﻥ ﺍﻷﻳﺔ ﻓﻲ ﺍﻟﺠﻬﺮ ﺑﺎﻟﻘﺮﺍءﺓ ﻓﻲ ﺍﻟﺼﻼﺓ. ﻭﻋﻠﻴﻪ ﻓﺎﻟﻤﺮﺍﺩ ﻣﻦ ﺍﻵﻳﺔ ﺍﻟﻘﺼﺪ ﻓﻼ ﻳﺮﻓﻊ ﺻ�ﻮﺗﻪ ﻋﺎﻟﻴ�ﺎ ًﺑﺤﻴ�ﺚ ﺗﺸ�ﻮﺵ  
 ﺚ ﻻ ﻳﺴﻤﻊ ﻧﻔﺴﻪ.ﻗﺮﺍءﺗﻪ ﻋﻠﻰ ﻏﻴﺮﻩ ﻭﻻ ﻳﺨﻔﺾ ﺻﻮﺗﻪ ﺑﺤﻴ
 .(3661F2661)ﺑﺼﻼﺓ ﺍﻟﻠﻴﻞ ﴾ َﻭﻻ ﺗَُﺨﺎﻓِﺖ ْ﴿ﺑﺼﻼﺓ ﺍﻟﻨﻬﺎﺭ  ﴾ َﻭﻻ ﺗَْﺠﻬَﺮ ْ﴿ﺍﻟﻤﻌﻨﻰ  :ﻭﻋﻦ ﺍﺑﻦ ﻋﺒﺎﺱ ﺃﻳﻀﺎً : ﺃﺑﻮ ﺣﻴﺎﻥﻗﺎﻝ  
ﺍﻹﻣﺎﻡ ﺍﻟﻘﺮﻁﺒﻲ: ﻓﺘﻀﻤﻨﺖ ﺃﺣﻜﺎﻡ ﺍﻟﺠﻬﺮ ﻭﺍﻹﺳﺮﺍﺭ ﺑﺎﻟﻘﺮﺍءﺓ ﻓﻲ ﺍﻟﻨﻮﺍﻓﻞ ﻭﺍﻟﻔﺮﺍﺋﺾ ﻓﺄﻣ�ﺎ ﺍﻟﻨﻮﺍﻓ�ﻞ ﻓﺎﻟﻤﺼ�ﻠﻲ ﻣﺨﻴ�ﺮ ﻓ�ﻲ ﻗﺎﻝ ﻭ 
ﺃﻧﻪ ﻛﺎﻥ ﻳﻔﻌﻞ ﺍﻷﻣﺮﻳﻦ ﺟﻤﻴﻌﺎ ﻭﺃﻣﺎ ﺍﻟﻔﺮﺍﺋﺾ ﻓﺤﻜﻤﻬﺎ ﻓﻲ ﺍﻟﻘﺮﺍءﺓ ﻣﻌﻠ�ﻮﻡ ﻟ�ﻴﻼ  �ﺎﺭ ﻭﻛﺬﻟﻚ ﺭﻭﻱ ﻋﻦ ﺍﻟﻨﺒﻲ ﺍﻟﺠﻬﺮ ﻭﺍﻟﺴﺮ ﻓﻲ ﺍﻟﻠﻴﻞ ﻭﺍﻟﻨﻬ
ﻻ ﺗﺼ�ﻞ  :ﺑ�ﻦ ﻋﺒ�ﺎﺱﻗ�ﺎﻝ ﻳﻘ�ﻮﻝ ﷲ ﻻ ﺗﺮﺍﺋ�ﻲ ﺑﺼ�ﻼﺗﻚ ﺗﺤﺴ�ﻨﻬﺎ ﻓ�ﻲ ﺍﻟﻌﻼﻧﻴ�ﺔ ﻭﻻ ﺗﺴ�ﻴﺌﻬﺎ ﻓ�ﻲ ﺍﻟﺴ�ﺮ ﻭ :ﺍﻟﺤﺴ�ﻦﻗ�ﺎﻝ ﻭﻧﻬﺎﺭﺍ ﻭﻗﻮﻝ ﺳﺎﺩﺱ 
 .(4661F3661)ﻣﺮﺍﺋﻴﺎ ﻟﻠﻨﺎﺱ ﻭﻻ ﺗﺪﻋﻬﺎ ﻣﺨﺎﻓﺔ ﺍﻟﻨﺎﺱ
 .ﺍﻵﻳﺔ ﻣﻜﻴﺔ ﻳﺮﺩ ﻋﻠﻴﻪ ﺃﻣﻮﺭﻗﻠﺖ: ﻭﻛﻮﻥ  
ﺃﻥ ﺍﻵﻳﺔ ﻧﺰﻟﺖ ﺧﻮﻓ�ﺎ ًﻣ�ﻦ ﺳ�ﺐ ﺍﻟﻤﺸ�ﺮﻛﻴﻦ ﺍﻟﻘ�ﺮﺁﻥ ﻋﻨ�ﺪ ﺍﻟﺠﻬ�ﺮ ﺑ�ﺎﻟﺘﻼﻭﺓ ﻓﻌﻠﻴ�ﻪ ﻓﻴﻜ�ﻮﻥ ﻧ�ﺰﻭﻝ ﺍﻵﻳ�ﺔ ﻧﻬ�ﻲ ﻋ�ﻦ ﺍﻟﺠﻬ�ﺮ  :ﺍﻷﻭﻝ 
 ﺑﺎﻟﻘﺮﺁﻥ ﺣﻴﺚ ﻳﺴﻤﻌﻪ ﺍﻟﻤﺸﺮﻛﻮﻥ ﻓﻴﻜﻮﻥ ﺳﺒﺒﺎ ًﻟﺴﺐ ﺍﻟﻘﺮﺁﻥ ﻭﻣﻦ ﺃﻧﺰﻟﻪ.
ﺍﻟﺴﺮﻳﺔ ﻭﺍﻹﺳﺮﺍﺭ ﻓﻲ ﺍﻟﺠﻬﺮﻳ�ﺔ ﻭﻫ�ﻮ ﻭﺍﺭﺩ ﻛ�ﺬﻟﻚ ﻣ�ﻦ ﺃﻥ ﺍﻵﻳﺔ ﺇﺫﺍ ﻛﺎﻥ ﻧﺰﻭﻟﻬﺎ ﻓﻲ ﺍﻟﺼﻼﺓ ﺑﺴﺒﺐ ﺍﻟﺠﻬﺮ ﻓﻲ ﺍﻟﺼﻼﺓ  :ﺍﻟﺜﺎﻧﻲ 
 ﻋﻤﻮﻡ ﺍﻵﻳﺔ.
 ﺍﻟﺜﺎﻟﺚ: ﺃﻥ ﺍﻟﺴﺒﺐ ﻫﻮ ﺍﻟﺤﺚ ﻋﻠﻰ ﺍﻟﺘﻮﺳﻂ ﺑﻴﻦ ﺍﻟﺠﻬﺮ ﻭﺍﻹﺳﺮﺍء ﻭﻛﺬﻟﻚ ﻗﺪ ﻭﺭﺩﺕ ﻋﺪﺓ ﺷﻮﺍﻫﺪ ﻟﺬﻟﻚ. 
ﺍﻟ�ﺬﻱ ﺭﻭﺍﻩ ﺍﻹﻣ�ﺎﻡ ﺍﻟﺒﺨ�ﺎﺭﻱ ﻭﻏﻴ�ﺮﻩ ﻋ�ﻦ ﺃﺑ�ﻲ  �ﻭﻛﻮﻥ ﻧﺰﻭﻟﻬ�ﺎ ﻓ�ﻲ ﺧﻔ�ﺾ ﺍﻟﺼ�ﻮﺕ ﺑﺎﻟ�ﺪﻋﺎء ﻳﺸ�ﻬﺪ ﺣ�ﺪﻳﺚ ﺍﻟﻨﺒ�ﻲ  :ﻭﺍﻟﺮﺍﺑﻊ 
ﻋﻠ�ﻰ ﺑﻐﻠ�ﺔ  �ﻓﻲ ﺳﻔﺮ ﻓﺼﻌﺪﻧﺎ ﻭﺍﺩﻳﺎ ﻓﻠﻤﺎ ﻫﺒﻄﻮﺍ ﻓﻴﻪ ﺭﻓﻌﻮﺍ ﺃﺻﻮﺍﺗﻬﻢ ﺑﺎﻟﺘﻜﺒﻴﺮ ﻭﺍﻟﺘﻬﻠﻴﻞ ﻭﺭﺳ�ﻮﻝ ﷲ  �ﻊ ﺭﺳﻮﻝ ﷲ ﻛﻨﺎ ﻣ: ﻗﺎﻝ،ﻣﻮﺳﻰ
 « (5661F4661)ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﻨﺎﺱ ﺍﺭﺑﻌﻮﺍ ﻋﻠﻰ ﺃﻧﻔﺴﻜﻢ ﻓﺈﻧﻜﻢ ﻻ ﺗﺪﻋﻮﻥ ﺃﺻﻢ  ﻭﻻ ﻏﺎﺋﺒﺎ ﺇﻧﻜﻢ ﺗﺪﻋﻮﻥ ﺳﻤﻴﻌﺎ ﺑﺼﻴﺮﺍ» : ﻘﺎﻝﻓ -ﺑﻐﻞ  ﺃﻭ -
ﻓﺎﻟﺼﻼﺓ ﻓﻲ ﻟﻐﺔ ﺍﻟﻌﺮﺏ ﺃﺻﻼ ًﻫﻲ  .ﻻ ﻳﺨﺎﻟﻒ ﻣﺎ ﺟﺎء ﻓﻲ ﻏﻴﺮﻩﻓﺎﻟﺤﺎﺻﻞ ﺑﺄﻥ ﻣﺎ ﻭﺭﺩ ﻓﻲ ﺍﻟﺼﺤﻴﺢ ﻣﻦ ﺳﺒﺐ ﺍﻟﻨﺰﻭﻝ  
ﻭﻳﺸﻤﻞ ﺭﻓﻊ ﺍﻟﺼﻮﺕ ﺑﺎﻟﺪﻋﺎء ﻓﻲ ﻏﻴﺮ ﺍﻟﺼﻼﺓ ﻭﷲ  ،ﻳﺸﻤﻞ ﺍﻟﺠﻬﺮ ﺑﺎﻟﺘﻼﻭﺓ.ﻛﺬﻟﻚ ﻓﻴﺸﻤﻞ ﺍﻟﺪﻋﺎء ﻓﻲ ﺍﻟﺼﻼﺓ ﻭﻫﻮ ﻭﺟﻪ ﺣﺴﻦ،ﺍﻟﺪﻋﺎء
 ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ.
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
 ﺑﺎﺳﻢ ] ﺍﻟﺮﺣﻤﻦ [  ﺃﻭﺳﻢ ] ﷲ [ ﺃﻯ ﻧﺎﺩﻭﺍ ﺭﺑﻜﻢ ﺍﻟﺠﻠﻴﻞ ﺑﺎ ﴾ﺍﺩﻋﻮﺍ ﺍﻟﺮﺣﻤﻦ  ﺃﻭﻗﻞ ﺍﺩﻋﻮﺍ ﷲ ﴿
 .ﻭﻫﺬﺍﻥ ﻣﻨﻬﺎ،ﻷﻥ ﺃﺳﻤﺎءﻩ ﺟﻤﻴﻌﻬﺎ ﺣﺴﻨﻰ،ﺁﻯ ﺑﺂﻯ ﻫﺬﻳﻦ ﺍﻻﺳﻤﻴﻦ ﻧﺎﺩﻳﺘﻤﻮﻩ ﻓﻬﻮ ﺣﺴﻦ ﴾ﺃﻳﺎ ﻣﺎ ﺗﺪﻋﻮﺍ ﻓﻠﻪ ﺍﻷﺳﻤﺎء ﺍﻟﺤﺴﻨﻰ  ﴿
ﻭﻻ ،ﻓﻴﺴﻤﻌﻚ ﺍﻟﻤﺸﺮﻛﻮﻥ ﻓﻴﺴﺒﻮﺍ ﺍﻟﻘﺮﺁﻥ ﻭﻣﻦ ﺃﻧﺰﻟﻪ،ﺃﻯ ﻻ ﺗﺠﻬﺮ ﻳﺎ ﻣﺤﻤﺪ ﺑﻘﺮﺍءﺗﻚ ﻓﻲ ﺍﻟﺼﻼﺓ ﴾ﻭﻻ ﺗﺠﻬﺮ ﺑﺼﻼﺗﻚ ﻭﻻ ﺗﺨﺎﻓﺖ ﺑﻬﺎ  ﴿
 .ﺴﺮ ﺑﻘﺮﺍءﺗﻚ ﺑﺤﻴﺚ ﻻ ﺗﺴﻤﻊ ﻣﻦ ﺧﻠﻔﻚﺗ
 .(6661F5661)ﺃﻯ ﺍﻗﺼﺪ ﻁﺮﻳﻘﺎ ﻭﺳﻄﺎ ًﺑﻴﻦ ﺍﻟﺠﻬﺮ ﻭﺍﻟﻤﺨﺎﻓﺘﺔ ﴾ﻭﺍﺑﺘﻎ ﺑﻴﻦ ﺫﻟﻚ ﺳﺒﻴﻼ  ﴿
 
 ﴾ ۱۱۱ﺗَۡﻜﺒِﻴَﺮۢ ﺍ  ﻓِﻲ ٱۡﻟُﻤۡﻠِﻚ َﻭﻟَۡﻢ ﻳَُﻜﻦ ﻟﱠﻪُۥ َﻭﻟِّﻲٞ ﻣﱢ َﻦ ٱﻟﺬﱡ ﻝﱢۖ َﻭَﻛﺒﱢۡﺮﻩُ  ﻟﱠﻪُۥ َﺷِﺮﻳﻚ ٞﺍ َﻭﻟَۡﻢ ﻳَُﻜﻦ ِﻟﱠ  ِٱﻟﱠِﺬﻱ ﻟَۡﻢ ﻳَﺘﱠِﺨۡﺬ َﻭﻟَﺪ َٗﻭﻗُِﻞ ٱۡﻟَﺤۡﻤُﺪ  ﴿
 
 .ـ ﺍﻵﻳﺔ(ﻭﻗﻞ ﺍﻟﺤﻤﺪ ﻟ  :)ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ  
ﻗﺎﻟﺖ ﻭ،ﺍﺗﺨ�ﺬ ﷲ ﻭﻟ�ﺪﺍً : ﻗﺎﻟﻮﺍﺇﻥ ﺍﻟﻴﻬﻮﺩ ﻭﺍﻟﻨﺼﺎﺭﻯ  » :ﻗﺎﻝﺑﻦ ﻛﻌﺐ ﺍﻟﻘﺮﻅﻲ  ﻋﻦ ﻣﺤﻤﺪﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮ  .796
ﺍﻟﺼ�ﺎﺑﺌﻮﻥ ﻭﺍﻟﻤﺠ�ﻮﺱ: ﻟ�ﻮﻻ ﺃﻭﻟﻴ�ﺎء ﷲ ﻗ�ﺎﻝ ﻭ،ﻫﻮ ﻟ�ﻚ ﺗﻤﻠﻜ�ﻪ ﻭﻣ�ﺎ ﻣﻠﻚ ﻟﺒﻴﻚ ﻻ ﺷﺮﻳﻚ ﻟﻚ ﺇﻻ ﺷﺮﻳﻜﺎ :ﺍﻟﻌﺮﺏ
 .«(7661F6661)﴾ﻭﻗﻞ ﺍﻟﺤﻤﺪ ﻟ ﺍﻟﺬﻱ ﻟﻢ ﻳﺘﺨﺬ ﻭﻟﺪﺍ ﻭﻟﻢ ﻳﻜﻦ ﻟﻪ ﺷﺮﻳﻚ ﻓﻲ ﺍﻟﻤﻠﻚ﴿:ﻓﺄﻧﺰﻝ ﷲ،ﻟﺬﻝ
 
 [ﺗﻌﻠﻴﻖ]
ﺑﺤﻤ�ﺪ ﷲ ﺗﻌ�ﺎﻟﻰ ﻋﻠ�ﻰ ﻛﻮﻧ�ﻪ ﻣﺘﻔ�ﺮﺩ  �ﻭﻓﻴ�ﻪ ﺃﻣ�ﺮ ﺍﻟﻨﺒ�ﻲ  .ﺧ�ﺘﻢ ﺍﻟﻤﺆﻟ�ﻒ ﺭﺣﻤ�ﻪ ﷲ ﺃﺳ�ﺒﺎﺏ ﻧ�ﺰﻭﻝ ﻫ�ﺬﻩ ﺍﻟﺴ�ﻮﺭﺓ ﺑﻬ�ﺬﺍ ﺍﻟﺴ�ﺒﺐ 
ﺸ�ﺮﻙ ﺍﻟﻴﻬ�ﻮﺩ ﻭﺍﻟﻨﺼ�ﺎﺭﻱ ﺍﻟﻘ�ﺎﺋﻠﻴﻦ ﺍﻟﻤﺴ�ﻴﺢ ﺍﺑ�ﻦ ﷲ ﻓﻔﻲ ﺍﻵﻳ�ﺔ ﺑﻴ�ﺎﻥ ﻟﻄﻮﺍﺋ�ﻒ ﺃﻫ�ﻞ ﺍﻟ،ﻓﻼ ﻭﻟﺪ ﻟﻪ ﻭﻻ ﺷﺮﻳﻢ ﻭﻻ ﻭﻟﻲ ﻣﻦ ﺍﻟﺬﻝ ،ﺑﺎﻟﻮﺣﺪﺍﻧﻴﺔ
 ﻭﻋﺒﺪﺓ ﺍﻷﻭﺛﺎﻥ ﻭﻏﻴﺮﻫﻢ ﻣﻦ ﺃﻫﻞ ﺍﻟﺸﺮﻙ. ﻓﺎﻟﺤﻤﺪ ﻟ ﻋﻠﻰ ﺗﻔﺮﺩﻩ ﺑﺎﻟﻮﺍﺣﺪﺍﻧﻴﺔ ﺣﻤﺪﺍ ًﻛﺜﻴﺮﺍ.ً،ﻭﻋﺰﻳﺮ ﺍﺑﻦ ﷲ
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
 _______________
 (685/ 71ﺟﺎﻣﻊ ﺍﻟﺒﻴﺎﻥ )ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ( )(2661) 
 (76/ 6ﻂ ـ  )ﺗﻔﺴﻴﺮ ﺍﻟﺒﺤﺮ ﺍﻟﻤﺤﻴ(3661) 
 (443/ 01ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﻁﺒﻲ ـ  )(4661) 
 (96/ 4ﺻﺤﻴﺢ ﺍﻟﺒﺨﺎﺭﻱ )(5661) 
 (341/ 2ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(6661) 
 ﻣﺮﺳﻞ.  51/981ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ (7661)
 (092)
 ﺃﻯ ﺍﻟﺤﻤﺪ ﻟ ﺍﻟﺬﻱ ﺗﻨﺰﻩ ﻋﻦ ﺍﻟﻮﻟﺪ ﴾ﻭﻗﻞ ﺍﻟﺤﻤﺪ ﻟ ﺍﻟﺬﻱ ﻟﻢ ﻳﺘﺨﺬ ﻭﻟﺪﺍ  ﴿
 ﺃﻯ ﻟﻴﺲ ﻟﻪ ﺷﺮﻳﻚ ﻓﻲ ﺃﻟﻮﻫﻴﺘﻪ ﴾ﻚ ﻭﻟﻢ ﻳﻜﻦ ﻟﻪ ﺷﺮﻳﻚ ﻓﻲ ﺍﻟﻤﻠ ﴿
 ﺃﻯ ﻟﻴﺲ ﺑﺬﻟﻴﻞ ﻓﻴﺤﺘﺎﺝ ﺇﻟﻰ ﺍﻟﻮﻟﻲ ﻭﺍﻟﻨﺼﻴﺮ ﴾ﻭﻟﻢ ﻳﻜﻦ ﻟﻪ ﻭﻟﻰ ﻣﻦ ﺍﻟﺬﻝ  ﴿
ﺧﺘﻤ��ﺖ ﺍﻟﺴ��ﻮﺭﺓ ﻛﻤ��ﺎ ﺑ��ﺪﺃﺕ ﺑﺤﻤ��ﺪ .ﻭﺍﻟﻌﻈﻤ��ﺔ ﻭﺍﻟﻜﻤ��ﺎﻝ،ﻭﺍﺫﻛﺮﻩ ﺑﺼ��ﻔﺎﺕ ﺍﻟﻌ��ﺰ ﻭﺍﻟﺠﻼﻝ،ﺃﻯ ﻋﻈ��ﻢ ﺭﺑ��ﻚ ﻋﻈﻤ��ﺔ ﺗﺎﻣ��ﺔ ﴾ﻭﻛﺒ��ﺮﻩ ﺗﻜﺒﻴ��ﺮﺃ  ﴿
 .(8661F7661)ﻭﻫﻮ ﺍﻟﻌﻠﻲ ﺍﻟﻜﺒﻴﺮ،ﺇﻟﻰ ﺍﻟﻮﻟﻲ ﻭﺍﻟﻨﺼﻴﺮ ﻭﺗﻨﺰﻳﻬﻪ ﻋﻦ ﺍﻟﺤﺎﺟﺔ،ﻭﺗﻘﺮﻳﺮ ﻭﺣﺪﺍﻧﻴﺘﻪ ﺑﻼ ﻭﻟﺪ ﻭﻻ ﺷﺮﻳﻚ،ﷲ
 ﺍﻧﺘﻬﺖ ﺳﻮﺭﺓ ﺍﻹﺳﺮﺍء
 
 
 ُﺳﻮَﺭﺓ ُﺍﻟَﻜﻬﻒ
 
 
 ﴾  ٦ۡﺆِﻣﻨُﻮْﺍ ﺑِﻬَٰ َﺬﺍ ٱۡﻟَﺤِﺪﻳِﺚ ﺃََﺳﻔًﺎ ﻓَﻠََﻌﻠﱠَﻚ ﺑَٰ ِﺨٞﻊ ﻧﱠۡﻔَﺴَﻚ َﻋﻠَٰﻰٓ َءﺍﺛَٰ ِﺮِﻫۡﻢ ﺇِﻥ ﻟﱠۡﻢ ﻳُ  ﴿
 
 ﻳﺔ(.ﺍﻵ-) ﻓﻠﻌﻠﻚ ﺑﺎﺧﻊ ﻧﻔﺴﻚ ﻋﻠﻰ ﺁﺛﺎﺭﻫﻢ ﺇﻥ ﻟﻢ ﻳﺆﻣﻨﻮﺍ ﺑﻬﺬﺍ ﺍﻟﺤﺪﻳﺚ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
 »: ﻗ�ﺎﻝﻋﺒ�ﺎﺱ  ﻋ�ﻦ ﺍﺑ�ﻦ ﻋ�ﻦ ﻋﻜﺮﻣ�ﺔﺷﻴﺦ ﻣﻦ ﺃﻫﻞ ﻣﺼﺮ  ﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮ ﻣﻦ ﻁﺮﻳﻖ ﺍﺑﻦ ﺇﺳﺤﺎﻕ ﻋﻦ .896
ﻋ�ﻦ ﺳ�ﻠﻮﻫﻢ :ﻟﻬ�ﻢ ﻘ�ﺎﻟﻮﺍﻓ،ﺑﻌﺜﺖ ﻗﺮﻳﺶ ﺍﻟﻨﻀﺮ ﺑﻦ ﺍﻟﺤﺎﺭﺙ ﻭﻋﻘﺒﺔ ﺑﻦ ﺃﺑﻲ ﻣﻌﻴﻂ ﺇﻟﻰ ﺃﺣﺒ�ﺎﺭ ﺍﻟﻴﻬ�ﻮﺩ ﺑﺎﻟﻤﺪﻳﻨ�ﺔ
ﻢ ﻭﺻ�ﻔﻮﺍ ﻟﻬ�ﻢ ﺻ�ﻔﺘﻪ ﻭﺃﺧﺒ�ﺮﻭﻫﻢ ﺑﻘﻮﻟ�ﻪ ﻓ�ﺈﻧﻬﻢ ﺃﻫ�ﻞ ﺍﻟﻜﺘ�ﺎﺏ ﺍﻷﻭﻝ ﻭﻋﻨ�ﺪﻫﻢ ﻣ�ﺎ ﻟ�ﻴﺲ ﻋﻨ�ﺪﻧﺎ ﻣ�ﻦ ﻋﻠ� ﻣﺤﻤ�ﺪ
ﻭﻭﺻﻔﻮﺍ ﻟﻬﻢ ﺃﻣﺮﻩ ﻭﺑﻌﺾ ﻗﻮﻟﻪ،  �ﻓﺨﺮﺟﺎ ﺣﺘﻰ ﺃﺗﻴﺎ ﺍﻟﻤﺪﻳﻨﺔ ﻓﺴﺄﻟﻮﺍ ﺃﺣﺒﺎﺭ ﺍﻟﻴﻬﻮﺩ ﻋﻦ ﺭﺳﻮﻝ ﷲ ،ﺍﻷﻧﺒﻴﺎء
ﺳ�ﻠﻮﻩ ﻋ�ﻦ ﻓﺘﻴ�ﺔ  :ﻭﺇﻥ ﻟﻢ ﻳﻔﻌﻞ ﻓﺎﻟﺮﺟﻞ ﻣﺘﻘﻮﻝ،ﻟﻬﻢ: ﺳﻠﻮﻩ ﻋﻨﺜﻼﺙ ﻓﺈﻥ ﺃﺧﺒﺮﻛﻢ ﺑﻬﻦ ﻓﻬﻮ ﻧﺒﻲ ﻣﺮﺳﻞ ﻘﺎﻟﻮﺍﻓ
 ﺍﻷﺭﺽﻮﺍﻑ ﺑﻠﻎ ﻣﺸﺎﺭﻕ ﻭﺳﻠﻮﻩ ﻋﻨﺮﺟﻞ ﻁ،ﺫﻫﺒﻮﺍ ﻓﻲ ﺍﻟﺪﻫﺮ ﺍﻷﻭﻝ ﻣﺎ ﻛﺎﻥ ﺃﻣﺮﻫﻢ ﻓﺈﻧﻪ ﻛﺎﻥ ﻟﻬﻢ ﺃﻣﺮ ﻋﺠﻴﺐ
ﻗﺪ ﺟﺌﻨ�ﺎﻛﻢ ﺑﻔﺼ�ﻞ ﻣ�ﺎ :ﺍﻘﺎﻝ ﻓﺄﻗﺒﻼ ﺣﺘﻰ ﻗﺪﻣﺎ ﻋﻠﻰ ﻗﺮﻳﺶ ﻓ،ﺮﻭﺡ ﻣﺎ ﻫﻮﻋﻦ ﺍﻟﻭﺳﻠﻮﻩ ،ﻭﻣﻐﺎﺭﺑﻬﺎ ﻣﺎ ﻛﺎﻥ ﻧﺒﺆﻩ
 (9661F8661)ﻭﻟ�ﻢ ﻳﺴ�ﺘﺜﻦ .«ﺃﺧﺒ�ﺮﻛﻢ ﻏ�ﺪﺍ ﺑﻤ�ﺎ ﺳ�ﺄﻟﺘﻢ ﻋﻨ�ﻪ :»ﻘﺎﻝ ﻓﺴﺄﻟﻮﻩ ﻓ �ﻓﺠﺎءﻭﺍ ﺭﺳﻮﻝ ﷲ ،ﺑﻴﻨﻜﻢ ﻭﺑﻴﻦ ﻣﺤﻤﺪ
ﻲ ﺫﻟ�ﻚ ﺇﻟﻴ�ﻪ ﻭﺣﻴ�ﺎ ًﻭﻻ ﻳﺄﺗﻴ�ﻪ ﺟﺒﺮﻳ�ﻞ ﺣﺘ�ﻰ ﺧﻤﺲ ﻋﺸﺮﺓ ﻟﻴﻠﺔ ﻻ ﻳﺤﺪﺙ ﷲ ﻓ �ﻓﺎﻧﺼﺮﻓﻮﺍ،ﻭﻣﻜﺚ ﺭﺳﻮﻝ ﷲ 
ﺛﻢ ﺟ�ﺎءﻩ ،ﻣﻜﺚ ﺍﻟﻮﺣﻲ ﻋﻨﻪ ﻭﺷﻖ ﻋﻠﻴﻪ ﻣ�ﺎ ﻳ�ﺘﻜﻠﻢ ﺑ�ﻪ ﺃﻫ�ﻞ ﻣﻜ�ﺔ �ﺃﺭﺟﻒ ﺃﻫﻞ ﻣﻜﺔ ﻭﺣﺘﻰ ﺃﺣﺰﻥ ﺭﺳﻮﻝ ﷲ 
ﺟﺒﺮﻳﻞ ﻣﻦ ﷲ ﺑﺴﻮﺭﺓ ﺃﺻﺤﺎﺏ ﺍﻟﻜﻬﻒ ﻓﻴﻬﺎ ﻣﻌﺎﺗﺒﺘﻪ ﺇﻳﺎﻩ ﻋﻠﻰ ﺣﺰﻧﻪ ﻋﻠﻴﻬﻢ ﻭﺧﺒ�ﺮ ﻣ�ﺎ ﺳ�ﺄﻟﻮﻩ ﻋﻨ�ﻪ ﻣ�ﻦ ﺃﻣ�ﺮ 
 .« (0761F9661)﴾ﺮﻭﺡﻦ ﺍﻟﻋﻭﻳﺴﺄﻟﻮﻧﻚ ﴿ :ﺍﻟﻔﺘﻴﺔ ﻭﺍﻟﺮﺟﻞ ﺍﻟﻄﻮﺍﻑ ﻭﻗﻮﻝ ﷲ
ﺍﺟﺘﻤ�ﻊ ﻋﺘﺒ�ﺔ ﺑ�ﻦ ﺭﺑﻴﻌ�ﺔ ﻭﺷ�ﻴﺒﺔ ﺑ�ﻦ ﺭﺑﻴﻌ�ﺔ ﻭﺃﺑ�ﻮ ﺟﻬ�ﻞ ﺑ�ﻦ  »: ﻗﺎﻝﻋﺒﺎﺱ  ﻋﻦ ﺍﺑﻦﻭﺃﺧﺮﺝ ﺍﺑﻦ ﻣﺮﺩﻭﻳﻪ  .996
ﻭﺃﻣﻴﺔ ﺑﻦ ﺧﻠﻒ ﻭﺍﻟﻌﺎﺻﻲ ﺑﻦ ﻭﺍﺋﻞ ﻭﺍﻷﺳﻮﺩ ﺑﻦ ﺍﻟﻤﻄﻠﺐ ﻭﺃﺑﻮ ﺍﻟﺒﺨﺘ�ﺮﻱ ﻓ�ﻲ ﻧﻔ�ﺮ  ﻫﺸﺎﻡ ﻭﺍﻟﻨﻀﺮ ﺑﻦ ﺍﻟﺤﺎﺭﺙ
ﻢ ﻣ�ﺎ ﺟ�ﺎء ﺑ�ﻪ ﻣ�ﻦ ﻗ�ﺪ ﻛﺒ�ﺮ ﻋﻠﻴ�ﻪ ﻣ�ﺎ ﻳ�ﺮﻯ ﻣ�ﻦ ﺧ�ﻼﻑ ﻗﻮﻣ�ﻪ ﺇﻳ�ﺎﻩ ﻭﺇﻧﻜ�ﺎﺭﻫ �ﻣ�ﻦ ﻗﺮﻳﺶ،ﻭﻛ�ﺎﻥ ﺭﺳ�ﻮﻝ ﷲ 
 (1761F0761).«ـ ﺍﻵﻳﺔ»ﻓﻠﻌﻠﻚ ﺑﺎﺧﻊ ﻧﻔﺴﻚ ﻋﻠﻰ ﺁﺛﺎﺭﻫﻢ  ﴿:ﻓﺄﺣﺰﻧﻪ ﺣﺰﻧﺎ ﺷﺪﻳﺪﺍ ًﻓﺄﻧﺰﻝ ﷲ،ﺍﻟﻨﺼﻴﺤﺔ
 
 [ﺗﻌﻠﻴﻖ]
ﻭﺷﺄﻧﻬﺎ ﺷﺄﻥ ﺑﺎﻗﻲ ﺍﻟﺴ�ﻮﺭﺓ ﺍﻟﻤﻜﻴ�ﺔ ﻣ�ﻦ ﺗﻘﺮﻳﺮﻫ�ﺎ ﺍﻟﻌﻘﻴ�ﺪﺓ. ﻭﻓ�ﻲ ﻫ�ﺬﻩ ﺍﻟﺴ�ﻮﺭﺓ ﻣ�ﻦ ﺍﻟﻘﺼ�ﺺ ،ﺳﻮﺭﺓ ﺍﻟﻜﻬﻒ ﻣﻦ ﺍﻟﺴﻮﺭﺓ ﺍﻟﻤﻜﻴﺔ 
 �ﻭﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻟﺴﻮﺭﺓ ﻫ�ﻮ ﺳ�ﺆﺍﻝ ﺃﻫ�ﻞ ﻣﻜ�ﺔ ﺍﻟﻨﺒ�ﻲ ،ﺫﻱ ﺍﻟﻘﺮﻧﻴﻦﺍﻟﻘﺮﺁﻧﻲ ﻗﺼﺔ ﺃﺻﺤﺎﺏ ﺍﻟﻜﻬﻒ ﻭﻗﺼﺔ ﻣﻮﺳﻰ ﻣﻊ ﺍﻟﺨﻀﺮ ﻭﻗﺼﺔ 
 ﻋﻦ ﺑﻌﺾ ﺍﻷﻣﻮﺭ ﺍﻟﻐﻴﺒﻴﺔ ﻋﻦ ﺃﺻﺤﺎﺏ ﺍﻟﻜﻬﻒ ﻭﺫﻱ ﻭﺍﻟﺨﻀﺮ ﻭﺫﻱ ﺍﻟﻘﺮﻧﻴﻦ ﻭﻗﺪ ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﻫﺬﻩ ﺍﻷﺛﺮ.
ﻧ�ﺐ ﻭﻓﻴ�ﻪ ﺟﺎ،ﻟﻜﻦ ﻟﻸﺳﻒ ﻟﻴﺲ ﻋﻨﺪﻧﺎ ﺗﻔﺴﻴﺮﻩ ﻭﻫﻮ ﺷﺎﻫﺪ ﻟﻸﺛﺮ ﺍﻷﻭﻝ،ﻭﺫﻛﺮ ﻛﺬﻟﻚ ﺃﺛﺮﺍً ﺁﺧﺮ ﺃﺧﺮﺟﻪ ﺍﺑﻦ ﻣﺮﺩﻭﻳﻪ ﻓﻲ ﺍﻟﺘﻔﺴﻴﺮ 
 ﻣﻦ ﺍﻟﻤﻐﻴﺒﺎﺕ ﺍﻟﺘﻲ ﻻ ﻳﻌﻠﻤﻬﺎ ﺇﻻ ﷲ ﺗﻌﺎﻟﻰ ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ. �ﻣﻦ ﺗﻌﻨﺖ ﺍﻟﻜﻔﺎﺭ ﺑﻤﻌﺎﻭﻧﺔ ﺍﻟﻴﻬﻮﺩ ﻟﻬﻢ ﻓﻲ ﺳﺆﺍﻟﻬﻢ ﺍﻟﻨﺒﻲ 
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
 .ﻭﺇﻋﺮﺍﺿﻬﻢ ﻋﻦ ﺍﻹﻳﻤﺎﻥ،ﻋﻠﻰ ﺇﺟﺮﺍﻣﻬﻢ ﻭﺗﻮﻟﻴﻬﻢ،ﺃﻯ ﻓﻠﻌﻠﻚ ﻗﺎﺗﻞ ﻧﻔﺴﻚ ﻭﻣﻬﻠﻜﻬﺎ ﻏﻤﺎ ﻭﺣﺰﻧﺎ ﴾ﻓﻠﻌﻠﻚ ﺑﺎﺧﻊ ﻧﻔﺴﻚ ﻋﻠﻰ ﺁﺛﺎﺭﻫﻢ  ﴿
ﻓﻤ��ﺎ ﻳﺴ��ﺘﺤﻖ ﻫ��ﺆﻻء ﺃﻥ ﺗﺤ��ﺰﻥ ﻭﺗﺄﺳ��ﻒ ،ﺣﺴ��ﺮﺓ ﻭﺃﺳ��ﻔﺎ ﻋﻠﻴﻬﻢ،ﺃﻱ ﺇﻥ ﻟ��ﻢ ﻳﺆﻣﻨ��ﻮﺍ ﺑﻬ��ﺬﺍ ﺍﻟﻘﺮﺁﻥ ﴾ﻨ��ﻮﺍ ﺑﻬ��ﺬﺍ ﺍﻟﺤ��ﺪﻳﺚ ﺃﺳ��ﻔﺎ ﺇﻥ ﻟ��ﻢ ﻳﺆﻣ ﴿
 .(2761F1761)ﻭﺍﻵَﻳﺔ ﺗﺴﻠﻴﺔ ﻟﻠﻨﺒﻰ ﻋﻠﻴﻪ ﺍﻟﺴﻼﻡ،ﻋﻠﻴﻬﻢ
  
ﺍ ﻧَِﺴﻴَﺖ َﻭﻗُۡﻞ َﻋَﺴٰﻰٓ ﺃَﻥ ﻳَۡﻬِﺪﻳَِﻦ َﺭﺑﱢﻲ ﺎَٓء ٱﻟﱠ ُﻭ َﻭٱۡﺫُﻛﺮ ﺭﱠ ﺑﱠَﻚ ﺇِﺫ َﺇِﻻﱠ ٓ ﺃَﻥ ﻳَﺸ َ ۳۲َﺫٰ ﻟَِﻚ َﻏًﺪﺍ  ٍء ﺇِﻧﱢﻲ ﻓَﺎِﻋﻞ َٞﻭَﻻ ﺗَﻘُﻮﻟَﻦﱠ ﻟَِﺸﺎْﻱ ۡ ﴿
 ﴾  ٥۲ﺎ ِﺳﻨِﻴَﻦ َﻭٱۡﺯَﺩﺍُﺩﻭْﺍ ﺗِۡﺴﻌ ٗ َﻭﻟَﺒِﺜُﻮْﺍ ﻓِﻲ َﻛۡﻬﻔِِﻬۡﻢ ﺛَﻠَٰ َﺚ ِﻣﺎْﺋَﺔ ٖ ٤۲ﺍ ِﻷَۡﻗَﺮَﺏ ِﻣۡﻦ ﻫَٰ َﺬﺍ َﺭَﺷﺪ ٗ
 _______________
 (341/ 2ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(8661) 
 ﻳﻌﻨﻰ ﻟﻢ ﻳﻘﻞ ﺇﻥ ﺷﺎء ﷲ (9661) 
 ﻭﺇﺳﻨﺎﺩﻩ ﻓﻴﻪ ﺭﺍﻭ ﻣﺠﻬﻮﻝ 51/191ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ (0761)
 ﺟﺪﻩ ﻓﻲ ﺍﻟﻜﺘﺐ ﺍﻟﻤﺴﻨﺪﻩﻟﻢ ﺃ(1761)
 (541/ 2ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(2761) 
 (192)
 
 
 .ﺍﻵﻳﺔ  -  () ﻭﻻ ﺗﻘﻮﻟﻦ ﻟﺸﻲء :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﻳﺎ ﺭﺳﻮﻝ  :ﻓﻘﻴﻞ ﴾ﺜﻮﺍ ﻓﻲ ﻛﻬﻔﻬﻢ ﺛﻼﺛﻤﺎﺋﺔ ﻭﻟﺒ ﴿:ﺃﻧﺰﻟﺖ »: ﻗﺎﻝﻭﺃﺧﺮﺝ ﺍﺑﻦ ﻣﺮﺩﻭﻳﻪ ﺃﻳﻀﺎ ًﻋﻦ ﺍﺑﻦ ﻋﺒﺎﺱ  .007
 .«﴾(3761F2761)ﺳﻨﻴﻦ ﻭﺍﺯﺩﺍﺩﻭﺍ ﺗﺴﻌﺎ ﴿:ﻓﺄﻧﺰﻝ ﷲ،ﺷﻬﻮﺭﺍ ﺃﻭ ﷲ  ﺳﻨﻴﻦ
 . (4761F3761)ﻋﻦ ﺍﻟﻀﺤﺎﻙﻭﺃﺧﺮﺟﻪ ﺍﺑﻦ ﺟﺮﻳﺮ  .107
ﻓﻤﻀ�ﻰ ﻟ�ﻪ ﺃﺭﺑﻌ�ﻮﻥ ،ﻋﻠ�ﻰ ﻳﻤﻴﻦ �ﺣﻠ�ﻒ ﺍﻟﻨﺒ�ﻲ  »: ﻗ�ﺎﻝﻋﺒ�ﺎﺱ  ﻋ�ﻦ ﺍﺑ�ﻦﻭﺃﺧﺮﺟ�ﻪ ﺍﺑ�ﻦ ﻣﺮﺩﻭﻳ�ﻪ ﺃﻳﻀ�ﺎ ً  .207
 .«﴾(5761F4761)ﺇﻻ ﺃﻥ ﻳﺸﺎء ﷲ  ﻭﻻ ﺗﻘﻮﻟﻦ ﻟﺸﻲء ﺇﻧﻲ ﻓﺎﻋﻞ ﺫﻟﻚ ﻏﺪﺍ ﴿:ﻓﺄﻧﺰﻝ ﷲ،ﻟﻴﻠﺔ
 
 [ﺗﻌﻠﻴﻖ]
ﻭﺫﻛﺮ ﻟ�ﻪ ﺷ�ﺎﻫﺪ ﻋ�ﻦ ﴾ﻭﻟﺒﺜ�ﻮﺍ ﻓ�ﻲ ﻛﻬﻔﻬ�ﻢ ﺛﻼﺛﻤﺎﺋ�ﺔ ﺳ�ﻨﻴﻦ ﴿ﺍﻷﺛ�ﺮ ﺍﻷﻭﻝ ﺍﻟ�ﺬﻱ ﺫﻛ�ﺮﻩ ﺍﻟﻤﺆﻟ�ﻒ ﺭﺣﻤ�ﻪ ﷲ ﻣﺘﻌﻠ�ﻖ ﺑﻘﻮﻟ�ﻪ ﺗﻌ�ﺎﻟﻰ  
 .ﺍﻟﻀﺤﺎﻙ
ﻭﻗ�ﺪ ﺗﻘ�ﺪﻡ ﻓ�ﻲ ﺍﻷﺛ�ﺮ ﺍﻷﻭﻝ ﺍﻟ�ﺬﻱ ﺫﻛ�ﺮﻩ ﺍﻟﻤﺆﻟ�ﻒ ﻓ�ﻲ ﺑﺪﺍﻳ�ﺔ ﴾ ﻭﻻ ﺗﻘ�ﻮﻟﻦ ﻟﺸ�ﻲء ﴿ﺃﻣ�ﺎ ﺍﻷﺛ�ﺮ ﺍﻷﺧﻴ�ﺮ ﻓﻬ�ﻮ ﻣﺘﻌﻠ�ﻖ ﺑﻘﻮﻟ�ﻪ ﺗﻌ�ﺎﻟﻰ  
 .ﻓﻨﺰﻟﺖ ﺍﻵﻳﺔ،ﻛﻔﺎﺭ ﻗﺮﻳﺶ ﺑﺄﻥ ﻳﺠﻴﺒﻬﻢ ﺇﻟﻰ ﺳﺆﺍﻟﻬﻢ ﻏﺪﺍ ًﻭﻟﻢ ﻳﻘﻞ ﺇﻥ ﺷﺎء ﷲ �ﻭﺃﻥ ﺍﻵﻳﺔ ﻧﺰﻟﺖ ﻟﻤﺎ ﻭﻋﺪ ﺍﻟﻨﺒﻲ .ﺍﻟﺴﻮﺭﺓ ﻫﺬﺍ ﺍﻟﺴﺒﺐ
ﻭﻟﻜﻦ ﺍﻷﺛﺮ ﺍﻟﺬﻱ ﺫﻛﺮﻩ ﻫﻨﺎ ﻣﺨﺎﻟﻒ ﻟﻤﺎ ﺭﻭﻯ ﻫﻨﺎﻙ ﻭﺗﻔﺴﻴﺮ ﺍﺑ�ﻦ ﻣﺮﺩﻭﻳ�ﻪ ﺍﻟ�ﺬﻱ ﻋ�ﺰﺍ ﺇﻟﻴ�ﻪ ﺍﻟﻤﺆﻟ�ﻒ ﻟ�ﻴﺲ ﺑ�ﻴﻦ ﺃﻳ�ﺪﻳﻨﺎ. ﻭﺍﻷﻭﻝ  
 .ﺍﻷﻣﻮﺭ ﺍﻟﺘﻲ ﺫﻛﺮ ﺗﻔﺼﻴﻠﻬﺎ ﻓﻲ ﻫﺬﻩ ﺍﻟﺴﻮﺭﺓﻋﻦ  �ﺃﺷﻬﺮ ﻣﻦ ﺳﺆﺍﻝ ﺍﻟﻜﻔﺎﺭ ﺍﻟﻨﺒﻲ 
 ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ. .ﺍﻻﺳﺘﺜﻨﺎء ﻓﻲ ﺍﻟﻴﻤﻴﻦ ﺑﺎﻵﻳﺔ ﻣﺸﺮﻭﻋﻴﺔﻭﻗﺪ ﺍﺳﺘﺪﻝ ﺃﻫﻞ ﺍﻟﻌﻠﻢ  
 
  [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
 :ﻠﺖﻓﻘ،ﺃﻯ ﻻ ﺗﻘﻮﻟﻦ ﻷﻣﺮ ﻋﺰﻣﺖ ﻋﻠﻴﻪ ﺇﻧﻲ ﺳﺄﻓﻌﻠﻪ ﻏ�ﺪﺍ ﺇﻻ ﺇﺫﺍ ﻗﺮﻧﺘ�ﻪ ﺑﺎﻟﻤﺸ�ﻴﺌﺔ ﴾ﻭﻻ ﺗﻘﻮﻟﻦ ﻟﺸﻲء ﺇﻧﻲ ﻓﺎﻋﻞ ﺫﻟﻚ ﻏﺪﺍ ﺇﻻ ﺃﻥ ﻳﺸﺎء ﷲ  ﴿
 .ﺇﻥ ﺷﺎء ﷲ
 .ﻟﺘﺒﻘﻰ ﻧﻔﺴﻚ ﻣﺴﺘﺸﻌﺮﺓ ﻋﻈﻤﺔ ﷲ،ﺃﻯ ﺇﺫﺍ ﻧﺴﻴﺖ ﺃﻥ ﺗﻘﻮﻝ )ﺇﻥ ﺷﺎء ﷲ ( ﺛﻢ ﺗﺬﻛﺮﺕ ﻓﻘﻠﻬﺎ ﴾ﻭﺍﺫﻛﺮ ﺭﺑﻚ ﺇﺫﺍ ﻧﺴﻴﺖ  ﴿
 .ﻣﻦ ﺃﻣﺮ ﺩﻳﻨﻲ ﻭﺩﻧﻴﺎﻱ،ﺃﻯ ﻟﻌﻞ ﷲ ﻳﻮﻓﻘﻨﻲ ﻭﻳﺮﺷﺪﻧﻲ ﺇﻟﻰ ﻣﺎ ﻫﻮ ﺃﺻﻠﺢ﴾ﻭﻗﻞ ﻋﺴﻰ ﺃﻥ ﻳﻬﺪﻳﻨﻲ ﺭﺑﻲ ﻷﻗﺮﺏ ﻣﻦ ﻫﺬﺍ ﺭﺷﺪﺍ  ﴿
ﻭﻫﺬﺍ ﺑﻴ�ﺎَﻥ ﻟﻤ�ﺎ ﺃُﺟ�ﻞ ﻓ�ﻲ ﻗﻮﻟ�ﻪ ،ﺃﻯ ﻣﻜﺜ�ﻮﺍ ﻓ�ﻲ ﺍﻟﻜﻬ�ﻒ ﻧ�ﺎﺋﻤﻴﻦ ﺛﻼﺛﻤﺎﺋ�ﺔ ﻭﺗﺴ�ﻊ ﺳ�ﻨﻴﻦ﴾ﻭﺇﺯﺩﺍﺩﻭﺍ ﺗﺴ�ﻌﺎ  ﻭﻟﺒﺜﻮﺍ ﻓﻲ ﻛﻬﻔﻬ�ﻢ ﺛﻼﺛﻤﺎﺋ�ﺔ ﺳ�ﻨﻴﻦ ﴿
 .] ﺳﻨﻴﻦ ﻋﺪﺩﺍ [ :ﺗﻌﺎﻟﻰ
 .ﺃﻯ ﷲ ﺃﻋﻠﻢ ﺑﻤﺪﺓ ﻟﺒﺜﻬﻢ ﻓﻲ ﺍﻟﻜﻬﻒ ﻋﻠﻰ ﻭﺟﻪ ﺍﻟﻴﻘﻴﻦ ﴾ﻗﻞ ﷲ ﺃﻋﻠﻢ ﺑﻤﺎ ﻟﺒﺜﻮﺍ  ﴿
 .ﺍﻟﺤﻜﻴﻢ ﺍﻟﺨﺒﻴﺮ،ﺒﺮ ﺍﻟﻘﺎﻁﻊ ﻋﻦ ﺃﻣﺮﻫﻢﻭﻗﺪ ﺃﺧﺒﺮﻙ ﺑﺎﻟﺨ،ﺃﻯ ﻫﻮ ﺗﻌﺎﻟﻰ ﺍﻟﻤﺨﺘﺺ ﺑﻌﻠﻢ ﺍﻟﻐﻴﺐ ﴾ﻟﻪ ﻏﻴﺐ ﺍﻟﺴﻤﻮﺍﺕ ﻭﺍﻷﺭﺽ  ﴿
 .ﻳﺪﺭﻙ ﺍﻟﺨﻔﻴﺎﺕ ﻛﻤﺎ ﻳﺪﺭﻙ ﺍﻟﺠﻠﻴﺎﺕ،ﻭﻣﺎ ﺃﺳﻤﻌﻪ ﻟﻜﻞ ﻣﺴﻤﻮﻉ،ﺃﻯ ﻣﺎ ﺃﺑﺼﺮﻩ ﺑﻜﻞ ﻣﻮﺟﻮﺩ ﴾ﺃﺑﺼﺮ ﺑﻪ ﻭﺃﺳﻤﻊ ﴿
 .ﺃﻯ ﻟﻴﺲ ﻟﻠﺨﻠﻖ ﻧﺎﺻﺮ ﻭﻻ ﻣﻌﻴﻦ ﻏﻴﺮﻩ ﺗﻌﺎﻟﻰ ﴾ﻣﺎ ﻟﻬﻢ ﻣﻦ ﺩﻭﻧﻪ ﻣﻦ ﻭﻟﻲ  ﴿
 .(6761F5761)ﻷﻧﻪ ﺍﻟﻐﻨﻰ ﻋﻤﺎ ﺳﻮﺍﻩ ،ﻞ ﻓﻲ ﻗﻀﺎﺋﻪ ﻭﺣﻜﻤﻪ ﺃﺣﺪﺍﻭﻻ ﻳﻘﺒ،ﺃﻯ ﻟﻴﺲ ﻟﻪ ﺷﺮﻳﻚ ﻭﻻ ﻣﺜﻴﻞ ﻭﻻ ﻧﻈﻴﺮ ﴾ﻭﻻ ﻳﺸﺮﻙ ﻓﻲ ﺣﻜﻤﻪ ﺃﺣﺪﺍ ً ﴿
 
ِﺓ َﻭٱۡﻟَﻌِﺸﻲﱢ ﻳُِﺮﻳُﺪﻭَﻥ َﻭۡﺟﻬَﻪُۖۥ َﻭَﻻ ﺗَۡﻌُﺪ َﻋۡﻴﻨَﺎَﻙ َﻋۡﻨﻬُۡﻢ ﺗُِﺮﻳُﺪ ِﺯﻳﻨَﺔ َٱۡﻟَﺤﻴَٰﻮِﺓ َﻭٱۡﺻﺒِۡﺮ ﻧَۡﻔَﺴَﻚ َﻣَﻊ ٱﻟﱠِﺬﻳَﻦ ﻳَۡﺪُﻋﻮَﻥ َﺭﺑﱠﻬُﻢ ﺑِﭑۡﻟَﻐَﺪﻭ ٰ ﴿
 ﴾  ۸۲ﺎ ۡﻠﺒَﻪُۥ َﻋﻦ ِﺫۡﻛِﺮﻧَﺎ َﻭٱﺗﱠﺒََﻊ ﻫََﻮٰٮﻪ َُﻭَﻛﺎَﻥ ﺃَۡﻣُﺮﻩُۥ ﻓُُﺮﻁ ٗٱﻟﺪﱡ ۡﻧﻴَۖﺎ َﻭَﻻ ﺗُِﻄۡﻊ َﻣۡﻦ ﺃَۡﻏﻔَۡﻠﻨَﺎ ﻗَ 
 
  .ـ ﺍﻵﻳﺔ. ﺗﻘﺪﻡ ﺳﺒﺐ ﺍﻟﻨﺰﻭﻝ ﻓﻲ ﺳﻮﺭﺓ ﺍﻷﻧﻌﺎﻡ ﻓﻲ ﺣﺪﻳﺚ ﺧﺒﺎﺏ(ﻭﺍﺻﺒﺮ ﻧﻔﺴﻚ  :)ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ     
 .ـ ﺍﻵﻳﺔ(ﻭﻻ ﺗﻄﻊ  :)ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ     
ﻭﻻ ﺗﻄﻊ ﻣﻦ ﺃﻏﻔﻠﻨ�ﺎ ﻗﻠﺒ�ﻪ  ﴿ ﻓﻲ ﻗﻮﻟﻪﻋﺒﺎﺱ  ﻋﻦ ﺍﺑﻦﺃﺧﺮﺝ ﺍﺑﻦ ﻣﺮﺩﻭﻳﻪ ﻣﻦ ﻁﺮﻳﻖ ﺟﻮﻳﺒﺮ ﻋﻦ ﺍﻟﻀﺤﺎﻙ  .307
ﺇﻟ�ﻰ ﺃﻣ�ﺮ ﻛﺮﻫ�ﻪ ﷲ ﻣ�ﻦ ﻁ�ﺮﺩ  �ﻭﺫﻟﻚ ﺃﻧ�ﻪ ﺩﻋ�ﺎ ﺍﻟﻨﺒ�ﻲ ،ﻧﺰﻟﺖ ﻓﻲ ﺃﻣﻴﺔ ﺑﻦ ﺧﻠﻒ ﺍﻟﺠﻤﺤﻲ »: ﻗﺎﻝ ﴾ﻋﻨﺬﻛﺮﻧﺎ 
 (7761F6761) .«ﻓﻨﺰﻟﺖ،ﺍﻟﻔﻘﺮﺍء ﻋﻨﻪ ﻭﺗﻘﺮﻳﺐ ﺻﻨﺎﺩﻳﺪ ﺃﻫﻞ ﻣﻜﺔ
ﻋﻤﺎ ﺗﺼﺪﻯ ﻷﻣﻴﺔ ﺑﻦ ﺧﻠﻒ ﻭﻫﻮ ﺳﺎﻩ ﻏﺎﻓﻞ  �ﺪﺛﻨﺎ ﺃﻥ ﺍﻟﻨﺒﻲ ﺣ ُ :»ﻗﺎﻝ  ﻋﻦ ﺍﻟﺮﺑﻴﻊﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ  .407
 (8761F7761) .«ﻓﻨﺰﻟﺖ،ﻟﻪﻘﺎﻝ ﻳ
ﻋﻴﻴﻨ�ﺔ: ﺇﺫﺍ ﻘﺎﻝ ﻓ،ﻭﻋﻨ�ﺪﻩ ﺳ�ﻠﻤﺎﻥ �ﺩﺧ�ﻞ ﻋﻴﻴﻨ�ﺔ ﺑ�ﻦ ﺣﺼ�ﻦ ﻋﻠ�ﻰ ﺍﻟﻨﺒ�ﻲ  :»ﻗﺎﻝ ﻫﺮﻳﺮﺓ  ﻋﻦ ﺃﺑﻲﻭﺃﺧﺮﺝ  .507
 (9761F8761) .«ﻧﺤﻦ ﺃﺗﻴﻨﺎﻙ ﻓﺄﺧﺮﺝ ﻫﺬﺍ ﻭﺃﺩﺧﻠﻨﺎ ﻓﻨﺰﻟﺖ
 
 _______________
 ﻟﻢ ﺃﺟﺪﻩ ﻓﻲ ﺍﻟﻜﺘﺐ ﺍﻟﻤﺴﻨﺪﻩ (3761)
 ﻣﺮﺳﻞ ﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ ﺍﺑﻦ ﺣﻤﻴﺪ ﺗﻘﺪﻡ  51/132ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ (4761)
 ﻟﻢ ﺃﺟﺪﻩ ﻓﻲ ﺍﻟﻜﺘﺐ ﺍﻟﻤﺴﻨﺪﻩ (5761)
 (941/ 2ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(6761) 
 ﺇﺳﻨﺎﺩﻩ ﻣﻨﻘﻄﻊ ﻭﺿﻌﻴﻒ(7761)
 ﻣﻨﻘﻄﻊ 7/7532ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ  (8761)
ﺣ�ﺎﺭ، ﻭﻋﻨ�ﺪﻩ ﺳ�ﻠﻤﺎﻥ ﻋﻠﻴ�ﻪ ﺟﺒ�ﺔ ِﻣ�ْﻦ ﺻ�ﻮﻑ، ﻓﺜ�ﺎﺭ ﻣﻨ�ﻪ ﺭﻳ�ﺢ  ﺍﻟﺬﻱ ﻓﻲ ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ َﻋْﻦ ﺍﺑﻦ ﺑﺮﻳﺪﺓ، ﻗَﺎَﻝ:َﺩَﺧَﻞ ﻋﻴﻴﻨﺔ ﺑﻦ ﺣﺼﻦ َﻋﻠَﻰ ﺍﻟﻨﱠﺒِّﻲ َﺻﻠﱠﻰ ﷲ َُﻋﻠَْﻴِﻪ َﻭَﺳﻠﱠَﻢ ﻓﻲ ﻳَْﻮﻡ(9761)
ﺍ ﻭﺿ�ﺮﺑﺎءﻩ ِﻣ�ْﻦ ﻋﻨ�ﺪﻙ، ﻻ ﻳﺆﺫﻭﻧ�ﺎ، ﻓ�ﺈﺫﺍ ﺧﺮﺟ�ﺖ، ﻓﺄﻧ�ﺖ ﻭﻫ�ﻢ ﺃﻋﻠ�ﻢ، ﻓ�ﺄﻧﺰﻝ ﷲ:  َﻭﻻ ﺗُِﻄ�ْﻊ ِﻣ�َﻦ ﺍْﻏﻔَْﻠﻨ�َﺎ ﻗَْﻠﺒ�َﻪ{ُ. ﺍﻟﻌﺮﻕ ﻓﻲ ﺍﻟﺼﻮﻑ، ﻓﻘﺎﻝ ﻋﻴﻴﻨﺔ: ﻳﺎ ُﻣَﺤﻤﱠ ﺪ، ﺇَِﺫﺍ ﻧﺤﻦ ﺃﺗﻴﻨﺎﻙ ﻓ�ﺄﺧﺮﺝ ﻫ�َﺬ َ
 92831ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﺃﺛﺮ ﺭﻗﻢ 
 (292)
 [ﺗﻌﻠﻴﻖ]
ﻫ�ﻮ ﺴ�ﻴﺮ ﻗﺎﻝ ﺃﻫﻞ ﺍﻟﺘﻔ﴾ ﻭﻻ ﺗﻄﻊ ﻣﻦ ﺃﻏﻔﻠﻨﺎ ﻗﻠﺒﻪ ﻋﻦ ﺫﻛﺮﻧﺎ ﴿ﺍﻷﺛﺮ ﺍﻷﻭﻝ ﻭﺍﻟﺜﺎﻧﻲ ﺍﻟﻠﺬﺍﻥ ﺫﻛﺮﻫﺎ ﺍﻟﻤﺆﻟﻒ ﻣﺘﻌﻠﻘﺎﻥ ﺑﻘﻮﻟﻪ ﺗﻌﺎﻟﻰ  
 ﻭﺍﻵﻳﺔ ﻣﻌﻨﺎﻫﺎ ﻋﺎﻡ ﻓﻲ ﻛﻞ ﻣﻦ ﻛﺎﻥ ﻋﻠﻰ ﺷﺎﻛﻠﺘﻪ، ﻣﻤﻦ ﻁﺒﻊ ﷲ ﻋﻠﻰ ﻗﻠﺒﻪ، ﻣﻦ ﺻﻨﺎﻳﺪ ﺃﻫﻞ ﺍﻟﻜﻔﺮ.،ﺃﻣﻴﺔ ﺑﻦ ﺧﻠﻒ
ﺍﻹﻣ�ﺎﻡ ﺍﻟﻮﺍﺣ�ﺪﻱ: ﻋ�ﻦ ﻗ�ﺎﻝ .ﻭﻗﺪ ﺃﺧﺮﺟﻪ ﺍﻟﻄﺒﺮﻱ ﻭﻏﻴﺮﻩ ﺑﺴﺒﺎﻕ ﺃﻁﻮﻝ ﻣ�ﻦ ﻫ�ﺬﺍ ﻭﺃﻓﻀ�ﻞ.ﻭﺍﻷﺛﺮ ﺍﻷﺧﻴﺮ ﻗﺪ ﺍﺧﺘﺼﺮﻩ ﺍﻟﻤﺆﻟﻒ 
ﻳ�ﺎ ﺭﺳ�ﻮﻝ ﷲ : ﻘ�ﺎﻟﻮﺍﻋﻴﻴﻨﺔ ﺑﻦ ﺣﺼ�ﻦ ﻭﺍﻻﻗ�ﺮﻉ ﺑ�ﻦ ﺣ�ﺎﺑﺲ ﻭﺫﻭﻭﻫ�ﻢ، ﻓ �ﷲ ﺟﺎءﺕ ﺍﻟﻤﺆﻟﻔﺔ ﺍﻟﻘﻠﻮﺏ ﺇﻟﻰ ﺭﺳﻮﻝ »: ﻗﺎﻝﺳﻠﻤﺎﻥ ﺍﻟﻔﺎﺭﺳﻲ 
ﺇﻧﻚ ﻟﻮ ﺟﻠﺴﺖ ﻓﻲ ﺻﺪﺭ ﺍﻟﻤﺠﻠﺲ ﻭﻧﺤﻴﺖ ﻋﻨﺎ ﻫﺆﻻء ﻭﺃﺭﻭﺍﺡ ﺟﺒ�ﺎﺑﻬﻢ ﻳﻌﻨ�ﻮﻥ ﺳ�ﻠﻤﺎﻥ ﻭﺃﺑ�ﺎ ﺫﺭ ﻭﻓﻘ�ﺮﺍء ﺍﻟﻤﺴ�ﻠﻤﻴﻦ، ﻭﻛﺎﻧ�ﺖ ﻋﻠ�ﻴﻬﻢ ﺟﺒ�ﺎﺏ 
ﻣ�ﺎ ﺃﻭﺣ�ﻰ ﺇﻟﻴ�ﻚ ﻣ�ﻦ ﻛﺘ�ﺎﺏ ﺭﺑ�ﻚ ﻻ ﻣﺒ�ﺪﻝ  ﻭﺍﺗ�ﻞ﴿ -ﺍﻟﺼﻮﻑ ﻟﻢ ﻳﻜﻦ ﻋﻠﻴﻬﻢ ﻏﻴﺮﻫﺎ ﺟﻠﺴﻨﺎ ﺇﻟﻴﻚ ﻭﺣﺎﺩﺛﻨﺎﻙ ﻭﺃﺧﺬﻧﺎ ﻋﻨ�ﻚ، ﻓ�ﺄﻧﺰﻝ ﷲ ﺗﻌ�ﺎﻟﻰ 
ﺇﻧ�ﺎ ﺃﻋﺘ�ﺪﻧﺎ ﴿ -ﺣﺘ�ﻰ ﺑﻠ�ﻎ  - ﴾ﻟﻜﻠﻤﺎﺗﻪ، ﻭﻟﻦ ﺗﺠﺪ ﻣﻦ ﺩﻭﻧﻪ ﻣﻠﺘﺤﺪﺍ ﻭﺍﺻ�ﺒﺮ ﻧﻔﺴ�ﻚ ﻣ�ﻊ ﺍﻟ�ﺬﻳﻦ ﻳ�ﺪﻋﻮﻥ ﺭﺑﻬ�ﻢ ﺑﺎﻟﻐ�ﺪﺍﺓ ﻭﺍﻟﻌﺸ�ﻲ ﻳﺮﻳ�ﺪﻭﻥ ﻭﺟﻬ�ﻪ
ﺍﻟﺤﻤﺪ ﻟ ﺍﻟﺬﻱ ﻟﻢ  ﻗﺎﻝ:ﻳﻠﺘﻤﺴﻬﻢ ﺣﺘﻰ ﺇﺫﺍ ﺃﺻﺎﺑﻬﻢ ﻓﻲ ﻣﺆﺧﺮ ﺍﻟﻤﺴﺠﺪ ﻳﺬﻛﺮﻭﻥ ﷲ ﺗﻌﺎﻟﻰ  �ﻓﻘﺎﻡ ﺍﻟﻨﺒﻲ  -ﻳﺘﻬﺪﺩﻫﻢ ﺑﺎﻟﻨﺎﺭ  -﴾ﻟﻠﻈﺎﻟﻤﻴﻦ ﻧﺎﺭﺍ 
 .«(0861F9761)ﻳﻤﺘﻨﻲ ﺣﺘﻰ ﺃﻣﺮﻧﻲ ﺃﻥ ﺃﺻﺒﺮ ﻧﻔﺴﻲ ﻣﻊ ﺭﺟﺎﻝ ﻣﻦ ﺃﻣﺘﻲ ﻣﻌﻜﻢ ﺍﻟﻤﺤﻴﺎ ﻭﻣﻌﻜﻢ ﺍﻟﻤﻤﺎﺕ
ﺑ�ﺄﻥ ﻳﺼ�ﺒﺮ ﻧﻔﺴ�ﻪ ﻣ�ﻊ ﻫ�ﺆﻻء ﺍﻟﻀ�ﻌﻔﺎء ﺍﻟﻤﺴ�ﺎﻛﻴﻦ ﺍﻟ�ﺬﻳﻦ  �ﻗﻠﺖ: ﻓﻬﺬﺍ ﺍﻟﺴﺒﺐ ﻭﺍﺿﺢ ﻓﻲ ﻛ�ﻮﻥ ﺍﻵﻳ�ﺔ ﻧﺰﻟ�ﺖ ﻓ�ﻲ ﺃﻣ�ﺮ ﺍﻟﻨﺒ�ﻲ  
 .ﻧﻔﺲ ﻫﺬﺍ ﺍﻟﻤﻌﻨﻰ ﻭﻗﺪ ﺟﺎءﺕ ﻋﺪﺓ ﺁﻳﺎﺕ ﻓﻲ،ﻳﺬﻛﺮﻭﻥ ﷲ ﺗﻌﺎﻟﻰ ﺑﻜﺮﺓ ﻭﻋﺸﻴﺔ ﻳﺒﺘﻐﻮﻥ ﻭﺟﻬﻪ
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
ﺍﻟﺬﻳﻦ ﻳ�ﺪﻋﻮﻥ ﺭﺑﻬ�ﻢ ،ﺍﺣﺒﺲ ﻧﻔﺴ�ﻚ ﻣ�ﻊ ﺍﻟﻀ�ﻌﻔﺎء ﻭﺍﻟﻔﻘ�ﺮﺍء ﻣ�ﻦ ﺍﻟﻤﺴ�ﻠﻤﻴﻦ :ﺃﻱ ﴾ﻭﺍﺻﺒﺮ ﻧﻔﺴﻚ ﻣﻊ ﺍﻟﺬﻳﻦ ﻳﺪﻋﻮﻥ ﺭﺑﻬﻢ ﺑﺎﻟﻐﺪﺍﺓ ﻭﺍﻟﻌﺸﻲ  ﴿
 .ﺑﺎﻟﺼﺒﺎﺡ ﻭﺍﻟﻤﺴﺎء
 .ﺃﻯ ﻳﺒﺘﻐﻮﻥ ﺑﺪﻋﺎﺋﻬﻢ ﻭﺟﻪ ﷲ ﺗﻌﺎﻟﻰ ﴾ﻳﺮﻳﺪﻭﻥ ﻭﺟﻬﻪ ﴿
ﻛﺎﻥ ﻋﻠﻴﻪ ﺍﻟﺴ�ﻼﻡ ﺣﺮﻳﺼ�ﺎ ﻋﻠ�ﻰ  :ﺍﻟﻤﻔﺴﺮﻭﻥﻗﺎﻝ ،ﺇﻟﻰ ﻏﻴﺮﻫﻢ ﻣﻦ ﺫﻭﻱ ﺍﻟﻐﻨﻰ ﻭﺍﻟﺸﺮﻑﺃﻯ ﻻ ﺗﺼﺮﻑ ﺑﺼﺮﻙ  ﴾ﻭﻻ ﺗﻌﺪ ﻋﻴﻨﺎﻙ ﻋﻨﻬﻢ  ﴿
 ﺃﻭﻟﺌ�ﻚﻭﺃﻥ ﻳُﻌ�ﺮﺽ ﻋ�ﻦ ،ﻓ�ﺄِﻣﺮ ﺃﻥ ﻳﺠﻌ�ﻞ ﺇﻗﺒﺎﻟ�ﻪ ﻋﻠ�ﻰ ﻓﻘ�ﺮﺍء ﺍﻟﻤ�ﺆﻣﻨﻴﻦ،ﻳﻜ�ﻦ ﻣﺮﻳ�ﺪﺍ ﻟﺰﻳﻨ�ﺔ ﺍﻟ�ﺪﻧﻴﺎ ﻗﻂ،ﺇﻳﻤﺎﻥ ﺍﻟﺮﺅﺳﺎء ﻟﻴﺆﻣﻦ ﺃﺗﺒ�ﺎﻋﻬﻢ ﻭﻟﻢ
 .ﺍﻟﻌﻈﻤﺎء ﻭﺍﻷﺷﺮﺍﻑ ﻣﻦ ﺍﻟﻤﺸﺮﻛﻴﻦ
ﻻ ﺗﺠ�ﺎﻭﺯﻫﻢ ﺇﻟ�ﻰ ﻏﻴ�ﺮﻫﻢ ﺗﻄﻠ�ﺐ ﺑ�ﺪﻟﻬﻢ ﺃﺻ�ﺤﺎﺏ  :ﺍﺑ�ﻦ ﻋﺒ�ﺎﺱﻗ�ﺎﻝ ،ﺠﺎﻟﺴ�ﺘﻬﻢ ﺍﻟﺸ�ﺮﻑ ﻭﺍﻟﻔﺨﺮﺃﻯ ﺗﺒﺘﻐ�ﻲ ﺑﻤ ﴾ﺗﺮﻳ�ﺪ ﺯﻳﻨ�ﺔ ﺍﻟﺤﻴ�ﺎﺓ ﺍﻟ�ﺪﻧﻴﺎ  ﴿
 ﺍﻟﺸﺮﻑ ﻭﺍﻟﺜﺮﻭﺓ.
ﻭﻗﺪ ﺷ�ﻐﻠﻮﺍ ﻋ�ﻦ ﺍﻟ�ﺪﻳﻦ ،ﻓﻘﻠﻮﺑﻬﻢ ﻏﺎﻓﻠﺔ ﻋﻦ ﺫﻛﺮ ﷲ،ﺃﻱ ﻻ ﺗﻄﻊ ﻛﻼﻡ ﺍﻟﺬﻳﻦ ﺳﺄﻟﻮﻙ ﻁﺮﺩ ﺍﻟﻤﺆﻣﻨﻴﻦ ﴾ﻭﻻ ﺗﻄﻊ ﻣﻦ ﺃﻏﻔﻠﻨﺎ ﻗﻠﺒﻪ ﻋﻦ ﺫﻛﺮﻧﺎ  ﴿
 .ﻮﺍﻩ ﻭﺗﺮﻙ ﺃﻣﺮ ﷲﻭﻋﺒﺎﺩِﺓ ﺭﺑﻬﻢ ﺑﺎﻟﺪﻧﻴﺎ ] ﻭﺍﺗﺒﻊ ﻫﻮﺍﻩ [ ﺃﻯ ﺳﺎﺭ ﻣﻊ ﻫ
 .(1861F0861)ﺃﻯ ﻛﺎﻥ ﺃﻣﺮﻩ ﺿﻴﺎﻋﺎ ﻭﻫﻼﻛﺎ ﻭﺩﻣﺎﺭﺍ ﴾ﻭﻛﺎﻥ ﺃﻣﺮﻩ ﻓﺮﻁﺎ  ﴿
 
 ﴾  ۹۰۱ﺍ ٱۡﻟﺒَۡﺤُﺮ ﻗَۡﺒَﻞ ﺃَﻥ ﺗَﻨﻔََﺪ َﻛﻠَِﻤٰ ُﺖ َﺭﺑﱢﻲ َﻭﻟَۡﻮ ِﺟۡﺌﻨَﺎ ﺑِِﻤۡﺜﻠِﻪِۦ َﻣَﺪﺩ ٗﺍ ﻟﱢَﻜﻠَِﻤٰ ِﺖ َﺭﺑﱢﻲ ﻟَﻨَﻔَِﺪ ﻗُﻞ ﻟﱠۡﻮ َﻛﺎَﻥ ٱۡﻟﺒَۡﺤُﺮ ِﻣَﺪﺍﺩ ٗ ﴿
 
 .ـ ﺍﻵﻳﺔ(ﺍﻟﺒﺤﺮ ﻗﻞ ﻟﻮ ﻛﺎﻥ  :)ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ   
ﻗ��ﺮﻳﺶ ﻟﻠﻴﻬ��ﻮﺩ ﺃﻋﻄﻮﻧ��ﺎ ﺷ��ﻴﺌﺎ ًﻧﺴ��ﺄﻝ ﻋﻨ��ﻪ ﻫ��ﺬﺍ ﻗﺎﻟ��ﺖ   »ﻗ��ﺎﻝ: ﻋﺒ��ﺎﺱ  ﻋ��ﻦ ﺍﺑ��ﻦﺃﺧ��ﺮﺝ ﺍﻟﺤ��ﺎﻛﻢ ﻭﻏﻴ��ﺮﻩ  .607
ﺮﻭﺡ ﻗﻞ ﺍﻟﺮﻭﺡ ﻣﻦ ﺃﻣﺮ ﺭﺑﻲ ﻭﻣ�ﺎ ﺃﻭﺗﻴ�ﺘﻢ ﻋﻦ ﺍﻟﻭﻳﺴﺄﻟﻮﻧﻚ ﴿:ﻓﺴﺄﻟﻮﻩ ﻓﻨﺰﻟﺖ،ﺮﻭﺡﻋﻦ ﺍﻟﺳﻠﻮﻩ  ﻘﺎﻟﻮﺍﻓ،ﺍﻟﺮﺟﻞ
ﻭﻣ�ﻦ ﺃﻭﺗ�ﻲ ﺍﻟﺘ�ﻮﺭﺍﺓ ﻓﻘ�ﺪ ﺃﻭﺗ�ﻲ ﺧﻴ�ﺮﺍ ً ﺍﻟﻴﻬ�ﻮﺩ: ﺃﻭﺗﻴﻨ�ﺎ ﻋﻠﻤ�ﺎ ًﻛﺜﻴ�ﺮﺍ ًﺃﻭﺗﻴﻨ�ﺎ ﺍﻟﺘ�ﻮﺭﺍﺓﻗ�ﺎﻝ ﻭ ﴾ﻣﻦ ﺍﻟﻌﻠﻢ ﺇﻻ ﻗﻠ�ﻴﻼ ً
 (2861F1861).«ـ ﺍﻵﻳﺔ﴾ﻗﻞ ﻟﻮ ﻛﺎﻥ ﺍﻟﺒﺤﺮ ﻣﺪﺍﺩﺍ ﻟﻜﻠﻤﺎﺕ ﺭﺑﻲ ﴿:ﻓﻨﺰﻟﺖ،ﻛﺜﻴﺮﺍً 
 
 [ﺗﻌﻠﻴﻖ]
ﻭﻫﻮ ﺭﺩ ﻋﻠ�ﻰ ﺍﻟﻴﻬ�ﻮﺩ ﺍﻟ�ﺬﻳﻦ ﻳ�ﺪﻋﻮﻥ ﺍﻟﻌﻠ�ﻢ ﻓﺄﺟ�ﺎﺑﻬﻢ ﷲ ،ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺗﻌﺎﻟﻰ ﺃﺛﺮﺍً ﻭﺍﺣﺪﺍ ًﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫ�ﺬﻩ ﺍﻵﻳ�ﺔ 
ﻭﺃﻥ ﺍﻟﺒﺤﺮ ﻟﻮ ﻛﺎﻥ ﺣﺒﺮﺍ ًﻟﻜﻠﻤﺎﺕ ﷲ ﻟﻨﻔﺪ ﺍﻟﺒﺤﺮ ﻗﺒﻞ ﺃﻥ ﺗﻨﻔﺪ ﻛﻠﻤﺎﺕ ﷲ ﻭﻫﻮ ﻳﺪﻝ ﻋﻠ�ﻰ ﺳ�ﻌﺔ ﻋﻠ�ﻢ ،ﺗﻌﺎﻟﻰ ﺑﺄﻧﻬﻢ ﻟﻢ ﻳﺆﺗﻮﺍ ﻣﻦ ﺍﻟﻌﻠﻢ ﺇﻻ ﻗﻠﻴﻼً 
 .ﷲ ﻋﺰ ﻭﺟﻞ
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
ﻭﻛﺘﺒﺖ ﺑ�ﻪ ﻛﻠﻤ�ﺎﺕ ،ﻟ�ﻮ ﻛﺎﻧ�ﺖ ﺑﺤ�ﺎﺭ ﺍﻟ�ﺪﻧﻴﺎ ﺣﺒ�ﺮﺍ ﻭﻣ�ﺪﺍﺩﺍ :ﻫ�ﺬﺍ ﺗﻤﺜﻴ�ﻞ ﻟﺴ�ﻌﺔ ﻋﻠ�ﻢ ﷲ ﻭﺍﻟﻤﻌﻨ�ﻰ﴾ﻗ�ﻞ ﻟ�ﻮ ﻛ�ﺎﻥ ﺍﻟﺒﺤ�ﺮ ﻣ�ﺪﺍﺩﺍ ﻟﻜﻠﻤ�ﺎﺕ ﺭﺑ�ﻰ  ﴿
 .ﺎﺋﺒﻪﻭِﺣَﻜُﻤﻪ ﻭﻋﺠ،ﷲ
 .ﻷﻧﻪ ﻏﻴﺮ ﻣﺘﻨﺎﻩ ﻛﻌﻠﻤﻪ ﺟﻞ ﻭﻋﻼ،ﻭﻛﻼُﻡ ﷲ ﻻ ﻳﻨﻔﺪ،ﺃﻯ ﻟﻔﻨﻲ ﻣﺎء ﺍﻟﺒﺤﺮ ﻋﻠﻰ ﻛﺜﺮﺗﻪ ﻭﺍﻧﺘﻬﻰ ﴾ﻟﻨﻔﺪ ﺍﻟﺒﺤﺮ ﻗﺒﻞ ﺃﻥ ﺗﻨﻔﺪ ﻛﻠﻤﺎﺕ ﺭﺑﻲ  ﴿
 .(3861F2861)ﻓﺈﻥ ﻛﻼﻡ ﷲ ﻻ ﻳﺘﻨﺎﻫﻰ،ﻭﺯﺩﻧﺎﻩ ﺑﻪ ﺃﺿﻌﺎﻓﺎ،ﺃﻯ ﻭﻟﻮ ﺁﺗﻴﻨﺎ ﺑﻤﺜﻞ ﻣﺎء ﺍﻟﺒﺤﺮ﴾ﻭﻟﻮ ﺟﺌﻨﺎ ﺑﻤﺜﻠﻪ ﻣﺪﺩﺍ ﴿
 
 
 _______________
 (102ﺃﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ ﻟﻠﻮﺍﺣﺪﻱ ) (0861) 
 (051/ 2ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(1861) 
ﺻﺤﻴﺢ ﺍﺑﻦ  51/551(ﻭﻗﺎﻝ: ﺣﺴﻦ ﺻﺤﻴﺢ ﻏﺮﻳﺐ ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ 0413ﺡ) 5/403ﺳﻨﻦ ﺍﻟﺘﺮﻣﺬﻱ  1/552ﺩ ﻣﺴﻨﺪ ﺃﺣﻤﺪ (ﻭﻗﺎﻝ: ﺻﺤﻴﺢ ﺍﻹﺳﻨﺎ1693ﺡ) 2/975ﺍﻟﻤﺴﺘﺪﺭﻙ (2861)
ﻭﺭﺟ�ﺎﻝ ﺇﺳ�ﻨﺎﺩﻩ ﺑﻌﻀ�ﻬﻢ ﻣ�ﻦ ﺭﺟ�ﺎﻝ ﻣﺴ�ﻠﻢ ﻭﻫ�ﻮ  1/462(ﺍﻟﺴﻨﺔ ﻻﺑﻦ ﺃﺑﻲ ﻋﺎﺻ�ﻢ 1052ﺡ) 4/183(ﻣﺴﻨﺪ ﺃﺑﻲ ﻳﻌﻠﻰ 41311ﺡ)6/293(ﺳﻨﻦ ﺍﻟﻨﺴﺎﺋﻲ ﺍﻟﻜﺒﺮﻯ 99ﺡ) 1/103ﺣﺒﺎﻥ 
ﺣﺪﺛﻨﺎ ﻗﺘﻴﺒﺔ ﺣﺪﺛﻨﺎ ﻳﺤﻴﻰ ﺑﻦ ﺯﻛﺮﻳﺎ ﺑﻦ ﺃﺑﻲ ﺯﺍﺋﺪﺓ ﻋﻦ ﺩﺍﻭﺩ ﺑﻦ ﺃﺑﻲ ﻫﻨﺪ ﻋﻦ ﻋﻜﺮﻣﺔ ﻋﻦ  ﺎﻝ ﺍﻟﺒﺨﺎﺭﻱ ﻭﻫﻮ ﻋﻜﺮﻣﺔ ﻭﻛﻼﻫﻤﺎ ﺛﻘﺔﻗﺎﻝ ﺍﻹﻣﺎﻡ ﺍﻟﺘﺮﻣﺬﻱ:ﺩﻭﺩ ﺑﻦ ﺃﺑﻲ ﻫﻨﺪ ﻭﺑﻌﻀﻬﻢ ﻣﻦ ﺭﺟ
 ﺑﻪ--ﺑﻦ ﻋﺒﺎﺱ ﻗﺎﻝ
 (361/ 2ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(3861) 
 (392)
 
 
 
ﺎ َﻭَﻻ ﻳُۡﺸِﺮۡﻙ  َﺻٰ ﻠِﺤ ٗﻟِﻘَﺎَٓء َﺭﺑﱢﻪِۦ ﻓَۡﻠﻴَۡﻌَﻤۡﻞ َﻋَﻤٗﻼ ﻣﱢ ۡﺜﻠُُﻜۡﻢ ﻳُﻮَﺣٰﻰٓ ﺇِﻟَﻲﱠ ﺃَﻧﱠَﻤﺎ ٓﺇِﻟَٰ ﻬُُﻜۡﻢ ﺇِﻟَٰ ٞﻪ َﻭٰ ِﺣٞﺪۖ ﻓََﻤﻦ َﻛﺎَﻥ ﻳَۡﺮُﺟﻮْﺍ  ﺃَﻧَ۠ﺎ ﺑََﺸﺮ ٞﻗُۡﻞ ﺇِﻧﱠَﻤﺎ ٓ ﴿
 ﴾ ۰۱۱ﺎَﺩِﺓ َﺭﺑﱢِﻪٓۦ ﺃََﺣَﺪۢ ﺍ ﺑِِﻌﺒَ 
 
 .ـ ﺍﻵﻳﺔ(ﻓﻤﻦ ﻛﺎﻥ ﻳﺮﺟﻮ ﻟﻘﺎء ﺭﺑﻪ  :)ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ  
ﻳ�ﺎ ﺭﺳ�ﻮﻝ ﷲ  :ﺭﺟ�ﻞﻗ�ﺎﻝ  :»ﻗ�ﺎﻝﻢ ﻭﺍﺑﻦ ﺃﺑﻲ ﺍﻟﺪﻧﻴﺎ ﻓﻲ ﻛﺘﺎﺏ ﺍﻹﺧﻼﺹ ﻋﻦ ﻁ�ﺎﻭﻭﺱ ﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗ .707
ﻓﻤﻦ ﻛﺎﻥ ﻳﺮﺟ�ﻮ  ﴿:ﻓﻠﻢ ﻳﺮﺩ ﻋﻠﻴﻪ ﺷﻴﺌﺎ ﺣﺘﻰ ﻧﺰﻟﺖ ﻫﺬﻩ ﺍﻵﻳﺔ،ﻭﺃﺣﺐ ﺃﻥ ﻳﺮﻯ ﻣﻮﻁﻨﻲ ﺇﻧﻲ ﺃﻗﻒ ﺃﺭﻳﺪ ﻭﺟﻪ ﷲ
 .«﴾(4861F3861)ﻟﻘﺎء ﺭﺑﻪ ﻓﻠﻴﻌﻤﻞ ﻋﻤﻼ ﺻﺎﻟﺤﺎ ﻭﻻ ﻳﺸﺮﻙ ﺑﻌﺒﺎﺩﺓ ﺭﺑﻪ ﺃﺣﺪﺍً 
ﻋﺒ���ﺎﺱ ﻭﺻ���ﺤﺤﻪ ﻋﻠ���ﻰ ﺷ���ﺮﻁ  ﻋ���ﻦ ﺍﺑ���ﻦﻦ ﻁ���ﺎﻭﻭﺱ ﻭﺃﺧﺮﺟ���ﻪ ﺍﻟﺤ���ﺎﻛﻢ ﻓ���ﻲ ﺍﻟﻤﺴ���ﺘﺪﺭﻙ ﻣﻮﺻ���ﻮﻻ ﻋ��� .807
 . (5861F4861)ﺍﻟﺸﻴﺨﻴﻦ
ﻛ��ﺎﻥ ﺭﺟ��ﻞ ﻣ��ﻦ ﺍﻟﻤﺴ��ﻠﻤﻴﻦ ﻳﻘﺎﺗ��ﻞ ﻭﻫ��ﻮ  ﻳﺤ��ﺐ ﺃﻥ ﻳ��ﺮﻯ  :»ﻗ��ﺎﻝ ﻭﺃﺧ��ﺮﺝ ﺍﺑ��ﻦ ﺃﺑ��ﻲ ﺣ��ﺎﺗﻢ ﻋ��ﻦ ﻣﺠﺎﻫ��ﺪ  .907
 (6861F5861) .«ﺍﻵﻳﺔ ﴾ﻓﻤﻦ ﻛﺎﻥ ﻳﺮﺟﻮ ﻟﻘﺎء ﺭﺑﻪ  ﴿:ﻓﺄﻧﺰﻝ ﷲ،ﻣﻜﺎﻧﻪ
 ﻋﻦ ﺍﺑﻦﻟﺢ ﺻﺎ ﻋﻦ ﺃﺑﻲﻜﻠﺒﻲ ﻋﻦ ﺍﻟﻭﺃﺧﺮﺝ ﺃﺑﻮ ﻧﻌﻴﻢ ﻭﺍﺑﻦ ﻋﺴﺎﻛﺮ ﻓﻲ ﺗﺎﺭﻳﺨﻪ ﻣﻦ ﻁﺮﻳﻖ ﺍﻟﺴﺪﻱ ﺍﻟﺼﻐﻴﺮ   .017
ﺗﺼﺪﻕ ﻓﺬﻛﺮ ﺑﺨﻴﺮ ﺍﺭﺗﺎﺡ ﻟﻪ ﻓ�ﺰﺍﺩ ﻓ�ﻲ ﺫﻟ�ﻚ  ﺃﻭ ﺻﺎﻡ ﺃﻭﺟﻨﺪﺏ ﺑﻦ ﺯﻫﻴﺮ: ﺇﺫﺍ ﺻﻠﻰ ﺍﻟﺮﺟﻞ ﻗﺎﻝ  »: ﻗﺎﻝﻋﺒﺎﺱ 
 (7861F6861) .«ـ ﺍﻵﻳﺔ﴾ﻓﻤﻦ ﻛﺎﻥ ﻳﺮﺟﻮ ﻟﻘﺎء ﺭﺑﻪ  ﴿:ﻓﻨﺰﻟﺖ ﻓﻲ ﺫﻟﻚ،ﺓ ﺍﻟﻨﺎﺱ ﻟﻪﻘﺎﻝ ﻟﻤ
 
 [ﺗﻌﻠﻴﻖ]
ﻞ ﻋﻠ�ﻰ ﺍﻟﻤﻘﻴ�ﺪ ﻓ�ﻲ ﻳﺤﻤ� ﻟﺮﻭﺍﻳ�ﺎﺕﺍﻓﺎﻟﺮﺟ�ﻞ ﺍﻟﻤﻄﻠ�ﻖ ﻓ�ﻲ ﺑﻌ�ﺾ  .ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺭﺑﻌﺔ ﺁﺛﺎﺭ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫ�ﺬﻩ ﺍﻵﻳ�ﺔ 
 ﺃﻭﺗﺼ�ﺪﻕ  ﺃﻭﻓﻨﺰﻟﺖ ﺍﻵﻳﺔ ﻣﻮﺿﺤﺔ ﺃﻥ ﷲ ﺗﻌﺎﻟﻰ ﻻ ﻳﺮﺿﻰ ﺃﻥ ﻳﻜ�ﻮﻥ ﻟ�ﻪ ﺷ�ﺮﻳﻚ ﻓ�ﻲ ﺍﻟﻌﻤ�ﻞ، ﻓﻤ�ﻦ ﺟﺎﻫ�ﺪ ،ﺑﻦ ﺯﻫﻴﺮﺑﻌﻀﻬﺎ ﻭﻫﻮ ﺟﻨﺪﺏ 
 .ﻓﻌﻞ ﺧﻴﺮﺍ ًﻓﻴﻨﺒﻐﻲ ﺃﻥ ﻳﻜﻮﻥ ﻣﻘﺼﻮﺩﻩ ﻭﺟﻪ ﷲ ﺗﻌﺎﻟﻰ ﻻ ﻭﺟﻪ ﺍﻟﻨﺎﺱ ﺃﻭﺃﻭﻗﻒ 
ﻋﻦ ﺃﺑ�ﻲ ،ﻓﻘﺪ ﺭﻭﻯ ﺍﻹﻣﺎﻡ ﻣﺴﻠﻢ،ﺍﻟﻌﻤﻞ ﺛﻢ ﻳﺤﻤﺪﻩ ﺍﻟﻨﺎﺱ ﻋﻠﻰ ﻋﻤﻠﻪ ﻭﻫﻲ ﺃﻥ ﻳﻌﻤﻞ ﺍﻟﺮﺟﻞ :ﻭﻫﺬﻩ ﺍﻟﻤﺴﺄﻟﺔ ﻣﺘﻌﻠﻘﺔ ﺑﻤﺴﺄﻟﺔ ﺃﺧﺮﻯ 
 .(8861F7861)«ﺗﻠﻚ ﻋﺎﺟﻞ ﺑﺸﺮﻯ ﺍﻟﻤﺆﻣﻦ » : ﻘﺎﻝﻓ ؟ﺍﻟﺮﺟﻞ ﻳﻌﻤﻞ ﺍﻟﻌﻤﻞ ﻟﻨﻔﺴﻪ ﻳﺤﺒﻪ ﺍﻟﻨﺎﺱ ﻋﻠﻰ ﺫﻟﻚ،ﻳﺎ ﺭﺳﻮﻝ ﷲ :ﻗﻠﺖ: ﻗﺎﻝ،ﺫﺭ
ﻧﻴﺔ ﻓ�ﺈﻥ ﺍﻟﻌﻤ�ﻞ ﻛﻠ�ﻪ ﺃﻣﺎ ﻓﻲ ﺍﻟﻤﺴﺄﻟﺔ ﺍﻟﺜﺎ،ﻓﻔﻲ ﺍﻟﻤﺴﺄﻟﺔ ﺍﻷﻭﻝ ﻳﻌﻤﻞ ﺍﻟﻌﻤﻞ ﻟ ﻭﻟﻜﻦ ﻳﺸﺮﻙ ﻣﻌﻪ ﻏﻴﺮﻩ ﻭﻳﺤﺐ ﺃﻥ ﻳﺤﻤﺪ ﻋﻠﻰ ﻋﻤﻠﻪ 
 ﻓﻬﺬﺍ ﻓﺮﻕ ﻓﻠﻴﻨﺘﺒﻪ ﺇﻟﻴﻪ. .ﻟ ﻟﻜﻦ ﻳﺤﻤﺪ ﻋﻠﻴﻪ ﻓﻴﺴﺮ ﻭﻳﺴﺘﺒﺸﺮ ﻟﺬﻟﻚ
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
ﻭﺃﻣﺮﻧﻲ ،ﺃﻛﺮﻣﻨﻲ ﷲ ﺑ�ﺎﻟﻮﺣﻲ،ﺇﻧﻤﺎ ﺃﻧﺎ ﺇﻧﺴﺎﻥ ﻣﺜﻠﻜﻢ :ﺃﻯ ﻗﻞ ﻟﻬﻢ ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﺮﺳﻮﻝ ﴾ﻗﻞ ﺇﻧﻤﺎ ﺃﻧﺎ ﺑﺸﺮ ﻣﺜﻠﻜﻢ ﻳﻮﺣﻰ ﺇﻟﻲ ﺃﻧﻤﺎ ﺇﻟﻬﻜﻢ ﺇﻟﻪ ﻭﺍﺣﺪ  ﴿
 ﻚ ﻟﻪﺃﻥ ﺃﺧﺒﺮﻛﻢ ﺃﻧﻪ ﻭﺍﺣﺪ ﺍﺣﺪ ﻻ ﺷﺮﻳ
 ﺃﻯ ﻓﻤﻦ ﻛﺎﻥ ﻳﺮﺟﻮ ﺛﻮﺍﺏ ﷲ ﻭﻳﺨﺎﻑ ﻋﻘﺎﺑﻪ﴾ﻓﻤﻦ ﻛﺎﻥ ﻳﺮﺟﻮﺍ ﻟﻘﺎء ﺭﺑﻪ ﴿
 ﺃﻯ ﻓﻠﻴﺨﻠﺺ ﻟﻪ ﺍﻟﻌﺒﺎﺩﺓ﴾ﻓﻠﻴﻌﻤﻞ ﻋﻤﻼ ﺻﺎﻟﺤﺎ  ﴿
ﻓ�ﺈﻥ ﷲ ﻻ ﻳﻘﺒ�ﻞ ﺇﻻ ﻣ�ﺎ ﻛ�ﺎﻥ ﺧﺎﻟﺼ�ﺎ ًﻟﻮﺟﻬ�ﻪ ،ﻭﻻ ﻳﺒﺘﻐ�ﻲ ﺑﻤ�ﺎ ﻳﻌﻤ�ﻞ ﻏﻴ�ﺮ ﻭﺟ�ﻪ ﷲ،ﺃﻯ ﻭﻻ ﻳﺮﺍﺋ�ﻰ ﺑﻌﻤﻠ�ﻪ ﴾ﻭﻻ ﻳﺸﺮﻙ ﺑﻌﺒﺎﺩﺓ ﺭﺑ�ﻪ ﺃﺣ�ﺪﺍ  ﴿
 .(9861F8861)ﻴﻦﻋﻠﻰ ﻫﺪﻱ ﺳﻴﺪ ﺍﻟﻤﺮﺳﻠ،ﺍﻟﻜﺮﻳﻢ
 ﺍﻧﺘﻬﺖ ﺳﻮﺭﺓ ﺍﻟﻜﻬﻒ
 
 
 ﺮﻳﻢ ُﺳﻮَﺭﺓ ُﻣ َ
 
 
 ﴾  ٤٦ﺎ َﻣﺎ ﺑَۡﻴَﻦ ﺃَۡﻳِﺪﻳﻨَﺎ َﻭَﻣﺎ َﺧۡﻠﻔَﻨَﺎ َﻭَﻣﺎ ﺑَۡﻴَﻦ َﺫٰ ﻟَِﻚﻭ َﻭَﻣﺎ َﻛﺎَﻥ َﺭﺑﱡَﻚ ﻧَِﺴﻴّ َٗﻭَﻣﺎ ﻧَﺘَﻨَﺰﱠ ُﻝ ﺇِﻻﱠ ﺑِﺄَۡﻣِﺮ َﺭﺑﱢَﻚۖ ﻟَﻪُۥ  ﴿
 
 _______________
 ﻭﺇﺳﻨﺎﺩﻩ ﺻﺤﻴﺢ ﻟﻜﻨﻪ ﻣﺮﺳﻞ.  61/04ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ  7/4932ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ (4861)
( ﻭﷲ ﺃﻋﻠﻢ ﺭﻭﻱ ﻫﺬﺍ ﺍﻟﺤﺪﻳﺚ ﻣﺮﺳﻼ ﻭﻣﻮﺻﻮﻻ ﻓﺮﻭﺍﻩ ﻋﺒﺪ ﺍﻟﺮﺯﺍﻕ ﻋ�ﻦ 21ﺡ)  1/43(ﺍﻟﺠﻬﺎﺩ ﻻﺑﻦ ﺍﻟﻤﺒﺎﺭﻙ 4586ﺡ) 5/143( ﺷﻌﺐ ﺍﻹﻳﻤﺎﻥ 7252ﺡ)2/221ﺍﻟﻤﺴﺘﺪﺭﻙ (5861)
ﺍﻟﻤﺒ�ﺎﺭﻙ ﻣﺮﺳ�ﻼ ﻧﺤ�ﻮ ﺭﻭﺍﻳ�ﺔ ﻋﺒ�ﺪ  ﻣﻌﻤﺮ ﻋﻦ ﻋﺒﺪ ﺍﻟﻜﺮﻳﻢ ﺍﻟﺠﺰﺭﻱ ﻋﻦ ﻁﺎﻭﺱ ﻣﺮﺳﻼ  ﻭﺭﻭﺍﻩ ﺍﺑﻦ ﺍﻟﻤﺒﺎﺭﻙ ﻋﻦ ﻣﻌﻤﺮ ﺑ�ﻪ ﻭﺍﺧﺘﻠ�ﻒ ﻋﻠﻴ�ﻪ ﻓ�ﺮﻭﺍﻩ ﻋﺒ�ﺪﺍﻥ ﻭﺳ�ﻌﻴﺪ ﺍﺑ�ﻦ ﺭﺣﻤ�ﻪ ﻋ�ﻦ ﺍﺑ�ﻦ
ﻰ ﺭﻭﺍﻳ�ﺔ ﻧﻌ�ﻴﻢ ﺑ�ﻦ ﺣﻤ�ﺎﺩ ﺍﻟﺮﺯﺍﻕ ﻭﺭﻭﺍﻩ  ﻧﻌﻴﻢ  ﺑﻦ ﺣﻤﺎﺩ ﻋﻦ ﺍﺑﻦ ﺍﻟﻤﺒﺎﺭﻙ ﻋﻦ ﻣﻌﻤﺮ ﻋﻦ ﻋﺒﺪ ﺍﻟﻜﺮﻳﻢ ﻋﻦ ﻁﺎﻭﺱ ﻋ�ﻦ ﺍﺑ�ﻦ ﻋﺒ�ﺎﺱ ﻣﻮﺻ�ﻮﻻ  ﻭﻻ ﺷ�ﻚ ﺃﻥ ﺭﻭﺍﻳ�ﺔ ﺍﻟﺠﻤﺎﻋ�ﺔ ﻣﻘﺪﻣ�ﺔ ﻋﻠ�
ﻭﺭﻭﺍﻩ   ﺍﻟﺒﻴﻬﻘﻲ ﺇﻟﻰ ﻫﺬﺍ ﺍﻟﺨ�ﻼﻑ ﻓﻘ�ﺎﻝ ﻋﻘ�ﺐ ﺇﺧ�ﺮﺍﺝ ﺍﻟﺤ�ﺪﻳﺚ ﻣ�ﻦ ﻁﺮﻳ�ﻖ ﻧﻌ�ﻴﻢ  ﻭﻧﻌﻴﻢ ﻗﺎﻝ ﻋﻨﻪ ﺍﻟﺤﺎﻓﻆ ﺻﺪﻭﻕ ﻳﺨﻄﺊ ﻛﺜﻴﺮﺍ ﻓﺘﺮﺟﺢ ﻋﻨﺪﻱ ﺃﻥ ﺭﻭﺍﻳﺔ ﺍﻟﻮﺻﻞ ﻣﻦ ﺃﺧﻄﺎﺋﻪ ﻭﻗﺪ ﺃﺷﺎﺭ
 ﻋﺒﺪﺍﻥ ﻋﻦ ﺍﺑﻦ ﺍﻟﻤﺒﺎﺭﻙ ﻓﺈﺭﺳﻠﻪ ﻟﻢ ﻳﺬﻛﺮ ﻓﻴﻪ ﺍﺑﻦ ﻋﺒﺎﺱ 
 ﻣﺮﺳﻞ. 7/4932ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ  (6861)
 ﻭﺇﺳﻨﺎﺩﻩ ﺗﺎﻟﻒ. 11/403ﺗﺎﺭﻳﺦ ﺩﻣﺸﻖ (7861)
 (44/ 8ﺻﺤﻴﺢ ﻣﺴﻠﻢ ـ )(8861) 
 (361/ 2ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(9861) 
 (492)
 .ـ ﺍﻵﻳﺔ(ﻭﻣﺎ ﻧﺘﻨﺰﻝ ﺍﻻ ﺑﺄﻣﺮ ﺭﺑﻚ  :)ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ    
ﺃﻛﺜ�ﺮ ﻣﻤ�ﺎ ﻣﺎ ﻳﻤﻨﻌﻚ ﺃﻥ ﺗﺰﻭﺭﻧ�ﺎ  :»ﻟﺠﺒﺮﻳﻞ    �ﷲ  ﺭﺳﻮﻝ ﻗﺎﻝ  »: ﻗﺎﻝﻋﺒﺎﺱ  ﺍﺑﻦﻋﻦ ﺃﺧﺮﺝ ﺍﻟﺒﺨﺎﺭﻱ  .117
 .﴾(0961F9861)ﻭﻣﺎ ﻧﺘﻨﺰﻝ ﺇﻻ ﺑﺄﻣﺮ ﺭﺑﻚ ﴿:ﻓﻨﺰﻟﺖ .«ﺗﺰﻭﺭﻧﺎ
 (1961F0961) .«ﻓﺬﻛﺮ ﻧﺤﻮﻩ،ﺃﺑﻄﺄ ﺟﺒﺮﻳﻞ ﻓﻲ ﺍﻟﻨﺰﻭﻝ ﺃﺭﺑﻌﻴﻦ ﻳﻮﻣﺎً  »: ﻗﺎﻝ ﻋﻦ ﻋﻜﺮﻣﺔﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ  .217
 :»ﻘ�ﺎﻝ ﻓ ؟ﺣﺐ ﺇﻟ�ﻰ ﷲ ﻭﺃﺑﻐ�ﺾ ﺇﻟ�ﻰ ﷲﺃﻱ ﺍﻟﺒﻘﺎﻉ ﺃ �ﺳﺄﻝ ﺍﻟﻨﺒﻲ :»ﻗﺎﻝ  ﻋﻦ ﺃﻧﺲﻭﺃﺧﺮﺝ ﺍﺑﻦ ﻣﺮﺩﻭﻳﻪ  .317
ﻟﻘﺪ ﺃﺑﻄﺄﺕ ﻋﻠﻲ ﺣﺘﻰ ﻅﻨﻨﺖ ﺃﻥ ﺗ�ﺮﻯ ﻋﻠ�ﻲ  :»ﻘﺎﻝ ﻓ،ﻓﻨﺰﻝ ﺟﺒﺮﻳﻞ ﻭﻛﺎﻥ ﻗﺪ ﺃﺑﻄﺄ ﻋﻠﻴﻪ .«ﻣﺎ ﺃﺩﺭﻱ ﺣﺘﻰ ﺃﺳﺄﻝ
 .«(3961F2961)ـ ﺍﻵﻳﺔ﴾ﻭﻣﺎ ﻧﺘﻨﺰﻝ ﺇﻻ ﺑﺄﻣﺮ ﺭﺑﻚ ﴿ﻘﺎﻝ: ﻓ .«(2961F1961)ﻣﻮﺟﺪﺓ
ﺸ�ﺮﺓ ﺍﻟﻜﻬ�ﻒ ﻣﻜ�ﺚ ﺧﻤ�ﺲ ﻋ ﻋ�ﻦ ﺃﺻ�ﺤﺎﺏﻟﻤﺎ ﺳ�ﺄﻟﻮﺍ  ﻗﺮﻳﺸﺎً ﺃﻥ  :»ﻋﺒﺎﺱ  ﻋﻦ ﺍﺑﻦﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺇﺳﺤﺎﻕ  .417
 .(4961F3961)ﻓﺬﻛﺮﻩ .«ﺃﺑﻄﺄﺕ :»ﻟﻪ ﻗﺎﻝ ﻓﻠﻤﺎ ﻧﺰﻝ ﺟﺒﺮﻳﻞ ،ﻟﻴﻠﺔ ﻻ ﻳﺤﺪﺙ ﷲ ﻟﻪ ﻓﻲ ﺫﻟﻚ ﻭﺣﻴﺎً 
 
 [ﺗﻌﻠﻴﻖ]
ﻣ�ﺮﻳﻢ ﺍﻟﻌ�ﺰﺭﺍء  ﺣﺎﺩﺛ�ﺔﻭﻗﺪ ﺗﻌﺮﺿﺖ ﻫﺬﻩ ﺍﻟﺴﻮﺭﺓ ﻋ�ﻦ ،ﺳﻮﺭﺓ ﻣﺮﻳﻢ ﻣﻦ ﺍﻟﺴﻮﺭﺓ ﺍﻟﻤﻜﻴﺔ ﻭﻗﺪ ﺗﺤﺪﺛﻨﺎ ﻋﻦ ﻣﻘﺎﺻﺪ ﺍﻟﺴﻮﺭ ﺍﻟﻤﻜﻴﺔ 
ﻛﻤﺎ ﺗﻌﺮﺿﺖ ﺇﻟﻰ ﻗﺼﺺ ﺑﻌﺾ ﺍﻷﻧﺒﻴ�ﺎء ﻭﺃﺩﺏ ﺍﻟﺤ�ﻮﺍﺭ .ﻏﻴﺮ ﺃﺏ ﻭﺍﻹﻋﺠﺎﺯ ﻓﻲ ﺍﻧﺠﺎﺑﻬﺎ ﻭﻟﻴﺪﻫﺎ ﻣﻦ،ﻣﻊ ﻭﻟﻴﺪﻫﺎ ﻧﺒﻲ ﷲ ﻋﻴﺴﻰ ﺍﺑﻦ ﻣﺮﻳﻢ
 ﺑﻴﻦ ﺇﺑﺮﺍﻫﻴﻢ ﻋﻠﻴﻪ ﺍﻟﺴﻼﻡ ﻭﺑﻴﻦ ﺃﺑﻴﻪ.
 .ﻭﻗﺪ ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﺃﺭﺑﻌﺔ ﺁﺛﺎﺭ ﻭﻫﻮ ﺗﺸﺘﻤﻞ ﻋﻠﻰ ﺃﺭﺑﻌﺔ ﺃﺳﺒﺎﺏ ﻟﻠﻨﺰﻭﻝ 
 ﺫﻥ ﷲ ﺗﻌﺎﻟﻰ.ﻓﺄﺧﺒﺮﻩ ﺃﻥ ﻫﺬﻩ ﺃﻣﺮﻩ ﻣﻮﻛﻞ ﺇﻟﻰ ﷲ ﻓﻼ ﻳﻨﺰﻝ ﺇﻻ ﺑﺈ،ﻁﻠﺐ ﻣﻦ ﺟﺒﺮﻳﻞ ﺍﻟﺰﻳﺎﺭﺓ ﺃﻛﺜﺮ ﻣﻤﺎ ﻳﺰﻭﺭ ﻩ �ﺃﻥ ﺍﻟﻨﺒﻲ  :ﻓﺎﻷﻭﻝ
 :ﺃﺧﺒﺮﻩ ﺃﻧﻪ ﻻ ﻳﺴﺘﻄﻴﻊ ﺍﻟﻨﺰﻭﻝ ﺇﻻ ﺑﺈﺫﺍ ﷲ ﺗﻌ�ﺎﻟﻰ ﻭﻓ�ﻲ ﺭﻭﺍﻳ�ﺔ ﺍﻹﻣ�ﺎﻡ ﺍﻟﻮﺍﺣ�ﺪﻱ �ﻓﻠﻤﺎ ﺳﺄﻟﻪ ﺍﻟﻨﺒﻲ ،�ﺃﻥ ﺟﺒﺮﻳﻞ ﺃﺑﻄﺄ ﻓﻲ ﺍﻟﻨﺰﻭﻝ ﻋﻠﻰ ﺍﻟﻨﺒﻲ  :ﺍﻟﺜﺎﻧﻲ
ﺘﺴ�ﻮﻛﻮﻥ ﻭﻻ ﺗﻘﺼ�ﻮﻥ ﺃﻅﻔ�ﺎﺭﻛﻢ ﻭﻟﻢ ﻻ ﺃﻓﻌﻞ ﻭﺃﻧﺘﻢ ﻻ ﺗ: ﻗﺎﻝﻗﺪ ﻓﻌﻠﺖ، : ﻗﺎﻝﻟﻌﻠﻲ: ﺃﺑﻄﺄﺕ، ﻘﺎﻝ ﺛﻢ ﺃﺗﺎﻩ ﻓ �ﻣﺠﺎﻫﺪ: ﺃﺑﻄﺄ ﺍﻟﻤﻠﻚ ﻋﻠﻰ ﺭﺳﻮﻝ ﷲ ﻗﺎﻝ ﻭ
 .(5961F4961)ﻣﺠﺎﻫﺪ: ﻓﻨﺰﻟﺖ ﻫﺬﻩ ﺍﻵﻳﺔﻗﺎﻝ ﻭﻣﺎ ﻧﺘﻨﺰﻝ ﺇﻻ ﺑﺄﻣﺮ ﺭﺑﻚ، : ﻗﺎﻝﻭﻻ ﺗﻨﻘﻮﻥ ﺑﺮﺍﺟﻤﻜﻢ، 
ﺳ�ﺌﻞ ﻘ�ﺎﻝ ﻭﻳﻤﻜﻦ ﺃﻥ ﻳﺠﻤﻊ ﺑﻴﻨﻪ ﻭﺑﻴﻦ ﺍﻟﺴ�ﺒﺐ ﺍﻟﻤﺘﻘ�ﺪﻡ ﺑ�ﺄﻥ ﻳ،ﺳﺌﻞ ﺃﻯ ﺍﻟﺒﻘﺎﻉ ﺃﻓﻀﻞ �ﺍﻟﺜﺎﻟﺚ: ﻫﻮ ﺑﻨﻔﺲ ﻣﻌﻨﻰ ﺍﻟﺴﺎﺑﻖ ﻟﻜﻦ ﺳﺒﺐ ﻭﺭﻭﺩﻩ ﻫﻮ ﺃﻥ ﺍﻟﻨﺒﻲ 
ﻟ�ﻪ ﻣ�ﺎ ﻳﻤﻨﻌ�ﻚ ﺃﻥ ﺗﺰﻭﺭﻧ�ﺎ ﺃﻛﺜ�ﺮ ﻣﻤ�ﺎ ﺗﺰﻭﺭﻧ�ﺎ ﻓﻨﺰﻟ�ﺖ ﻫ�ﺬﻩ ﻗ�ﺎﻝ ﺍﻝ ﺍﻟﻤﺘﻘﺪﻡ ﻓﺘﺄﺧﺮ ﺟﺒﺮﻳﻞ ﻋﻦ ﺍﻟﻨﺰﻭﻝ ﻓﻠﻤﺎ ﺟ�ﺎءﻩ ﺳ�ﺄﻟﻪ ﻭﻋﻦ ﺃﺷﻴﺎء ﻣﻨﻬﺎ ﺍﻟﺴﺆ �ﺍﻟﻨﺒﻲ 
 ﺍﻵﻳﺔ.
 ﻭﻫﻮ ﻛﺬﻟﻚ ﻏﻴﺮ ﻣﺨﺎﻟﻒ ﻟﻤﺎ ﺗﻘﺪﻡ..ﻋﻦ ﺃﺻﺤﺎﺏ ﺍﻟﻜﻬﻒ ﻓﺘﺄﺧﺮ ﺟﺒﺮﻳﻞ ﻓﻲ ﺍﻟﻨﺰﻭﻝ ﻭﺃﺑﻄﺄ ﻓﻨﺰﻟﺖ ﺍﻵﻳﺔ �ﻋﻨﺪﻣﺎ ﺳﺄﻟﺖ ﻗﺮﻳﺶ ﺍﻟﻨﺒﻲ  :ﺍﻟﺮﺍﺑﻊ
ﻭﷲ ﺗﻌ�ﺎﻟﻰ .ﻓﺎﻟﻤﺆﺩﻯ ﻭﺍﻟﻤﻌﻨ�ﻰ ﻭﺍﺣ�ﺪ،ﻭﺇﻥ ﺗﻌ�ﺪﺩﺕ ﺍﻷﺳ�ﺒﺎﺏ �ﺮﻳﻞ ﺃﺑﻄﺄ ﻓﻲ ﺍﻟﻨﺰﻭﻝ ﻋﻠ�ﻰ ﺍﻟﻨﺒ�ﻲ ﻓﻜﻞ ﻫﺬﻩ ﺍﻷﺳﺒﺎﺏ ﺗﺠﺘﻤﻊ ﻓﻲ ﻛﻮﻥ ﺟﺒ 
 ﺃﻋﻠﻢ.
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
ﻣ�ﺎ ﻧﺘﻨ�ﺰﻝ ﺇﻟ�ﻰ ﺍﻟ�ﺪﻧﻴﺎ ﺇﻻ  :ﺣﻴﻦ ﺍﺣﺘﺒﺲ ﻋﻨﻪ ﻓﺘ�ﺮﺓ َﻣ�ﻦ ﺍﻟ�ﺰﻣﻦ ﻭﺍﻟﻤﻌﻨ�ﻰ �ﻫﺬﺍ ﻣﻦ ﻛﻼﻡ ﺟﺒﺮﻳﻞ ﻟﺮﺳﻮﻝ ﷲ  ﴾ﻭﻣﺎ ﻧﺘﻨﺰﻝ ﺇﻻ ﺑﺄﻣﺮ ﺭﺑﻚ  ﴿
 .ﺑﺄﻣﺮ ﷲ ﻭﺇﺫﻧﻪ
ﻭﻫ�ﻮ ﺍﻟﻤﺤ�ﻴﻂ ﺑﻜ�ﻞ ﺷ�ﻲء ﻻ ﺗﺨﻔ�ﻰ ﻋﻠﻴ�ﻪ ،ﺃﻣ�ﺮ ﺍﻟ�ﺪﻧﻴﺎ ﻭﺍﻵﺧﺮﺓ،ﺃﻱ ﻟ ﺟﻞ ﻭﻋﻼ ﺟﻤﻴ�ﻊ ﺍﻷﻣﺮ ﴾ﻦ ﺃﻳﺪﻳﻨﺎ ﻭﻣﺎ ﺧﻠﻔﻨﺎ ﻭﻣﺎ ﺑﻴﻦ ﺫﻟﻚ ﻟﻪ ﻣﺎ ﺑﻴ ﴿
 .؟ﻓﻼ ﻧﻘﺪﻡ ﻋﻠﻰ ﻓﻌﻞ ﺷﻲء ﺇﻻ ﺑﺄﻣﺮﻩ ﻭﺇﺫﻧﻪ،ﺫﺭﺓﻘﺎﻝ ﻭﻻ ﻳﻌﺰﺏ ﻋﻨﻪ ﻣﺜ،ﺧﺎﻓﻴﺔ
 .(6961F5961)ﺃﻯ ﻻ ﻳﻨﺴﻰ ﺷﻴﺌﺎ ﻣﻦ ﺃﻋﻤﺎﻝ ﺍﻟﻌﺒﺎﺩ ﴾ﻭﻣﺎ ﻛﺎﻥ ﺭﺑﻚ ﻧﺴﻴﺎ  ﴿
 
 ﴾  ۷۷ َﻭَﻭﻟًَﺪﺍ ﺎﻳَٰ ﺘِﻨَﺎ َﻭﻗَﺎَﻝ َﻷُﻭﺗَﻴَﻦﱠ َﻣﺎٗﻻ ٴَﻱ َﻛﻔََﺮ ﺑِ ﺃَﻓََﺮَءۡﻳَﺖ ٱﻟﱠﺬ ِ ﴿
 
 .ـ ﺍﻵﻳﺔ(ﺃﻓﺮﺃﻳﺖ ﺍﻟﺬﻱ ﻛﻔﺮ ﺑﺂﻳﺎﺗﻨﺎ  :)ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ   
ﺟﺌﺖ ﺍﻟﻌﺎﺻﻲ ﺑﻦ ﻭﺍﺋﻞ ﺍﻟﺴﻬﻤﻲ ﺃﺗﻘﺎﺿﺎﻩ ﺣﻘﺎ ًﻟﻲ  :»ﻗﺎﻝ ﺑﻦ ﺍﻷﺭﺕ  ﻋﻦ ﺧﺒﺎﺏﺃﺧﺮﺝ ﺍﻟﺸﻴﺨﺎﻥ ﻭﻏﻴﺮﻫﻤﺎ  .517
ﻓﻘﻠ�ﺖ: ،ﻓﺈﻧﻲ ﻟﻤﻴﺖ ﺛﻢ ﻟﻤﺒﻌﻮﺙﻗﺎﻝ ،ﺗﻤﻮﺕ ﺛﻢ ﺗﺒﻌﺚﻻ ﺣﺘﻰ  :ﻓﻘﻠﺖ،ﻻ ﺃﻋﻄﻴﻨﻚ ﺣﺘﻰ ﺗﻜﻔﺮ ﺑﻤﺤﻤﺪ: ﻘﺎﻝﻓ،ﻋﻨﺪﻩ
ﻷﻭﺗ��ﻴﻦ ﻣ��ﺎﻻ ﻗ��ﺎﻝ ﺃﻓﺮﺃﻳ��ﺖ ﺍﻟ��ﺬﻱ ﻛﻔ��ﺮ ﺑﺂﻳﺎﺗﻨ��ﺎ ﻭ ﴿:ﻓﻨﺰﻟﺖ،ﺇﻥ ﻟ��ﻲ ﻫﻨ��ﺎﻙ ﻣ��ﺎﻻ ﻭﻭﻟ��ﺪﺍ ﻓﺄﻗﻀ��ﻴﻚ : ﻘ��ﺎﻝﻧﻌ��ﻢ ﻓ
 .«((7961F6961)﴾ﻭﻭﻟﺪﺍ
 
 [ ﺗﻌﻠﻴﻖ]
 ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺛﺮﺍ ًﻭﺍﺣﺪﺍ ًﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﻭﻫﻮ ﺻﺤﻴﺢ. 
 _______________
 21/33( ﺍﻟﻤﻌﺠﻢ ﺍﻟﻜﺒﻴﺮ 5633ﺡ)1/ 753(ﻣﺴﻨﺪ ﺃﺣﻤﺪ   91311ﺡ) 6/493( ﺍﻟﺴﻨﻦ ﺍﻟﻜﺒﺮﻯ ﻟﻠﻨﺴﺎﺋﻲ 8513ﺡ)5/613(ﺳﻨﻦ ﺍﻟﺘﺮﻣﺬﻱ 4544ﺡ) 4/0671ﺢ ﺍﻟﺒﺨﺎﺭﻱ ﺻﺤﻴ(0961)
 211(ﺧﻠﻖ ﺃﻓﻌﺎﻝ ﺍﻟﻌﺒﺎﺩ 5124ﺡ) 2/766(ﻣﺴﺘﺪﺭﻙ ﺍﻟﺤﺎﻛﻢ 58321ﺡ)
  7/4142ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ  (1961)
 ]ﺍﻟﻤﻮﺟﺪﺓ[: ﺍﻟﻐﻀﺐ(2961)
 ﺑﻦ ﻣﺮﺩﻭﻳﻪﻟﻴﺲ ﻋﻨﺪﻱ ﺗﻔﺴﻴﺮ ﺍ(3961)
 ﻭﺇﺳﻨﺎﺩﻩ ﺿﻌﻴﻒ. 51/191ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ (4961)
 (302ﺃﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ ﻟﻠﻮﺍﺣﺪﻱ ) (5961) 
 (371/ 2ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(6961) 
(ﺳ�ﻨﻦ ﺍﻟﻨﺴ�ﺎﺋﻲ ﺍﻟﻜﺒ�ﺮﻯ 2613ﺡ) 5/813(ﺳ�ﻨﻦ ﺍﻟﺘﺮﻣ�ﺬﻱ 0105ﺡ) 11/383(ﺻ�ﺤﻴﺢ ﺍﺑ�ﻦ ﺣﺒ�ﺎﻥ 5972ﺡ) 4/3512(ﺻ�ﺤﻴﺢ ﻣﺴ�ﻠﻢ 5891ﺡ)  2/637ﺻ�ﺤﻴﺢ ﺍﻟﺒﺨ�ﺎﺭﻱ (7961)
 141(ﻣﺴﻨﺪ ﺍﻟﻄﻴﺎﻟﺴﻲ 5663ﺡ) 4/96( ﺍﻟﻤﻌﺠﻢ ﺍﻟﻜﺒﻴﺮ 21112ﺡ)5/111(ﻣﺴﻨﺪ ﺃﺣﻤﺪ   46011ﺡ) 6/25(ﺳﻨﻦ ﺍﻟﺒﻴﻬﻘﻲ ﺍﻟﻜﺒﺮﻯ 22311ﺡ) 6/593
 (592)
 
 .(8961F7961)ﻭﻫﺬﺍ ﻣﺮﻭﻱ ﻋﻦ ﺍﻟﺤﺴﻦ،ﺍﻟﻮﻟﻴﺪ ﺑﻦ ﺍﻟﻤﻐﻴﺮﺓ ﻛﻤﺎ ﺭﻭﻯ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻟﻬﺎ ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ
ﻭﻗ�ﺪ ﺭﻭﻯ ﻏﻴ�ﺮ ﻭﺍﺣ�ﺪ ﻣ�ﻦ ﺃﻫ�ﻞ  ،ﻭﻫﻮ ﺍﻟﺼﺤﻴﺢ ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﺍﻟﻌﺎﺹ ﺑﻦ ﻭﺍﺋ�ﻞ ﻭﺍﻟ�ﺪ ﻋﻤ�ﺮﻭﺑﻦ ﺍﻟﻌ�ﺎﺹ،ﺍﻷﻭﻝ ﻋﻠﻴﻪ ﺃﻫﻞ ﺍﻟﺘﻔﺴﻴﺮ:ﻗﻠﺖ 
 .ﺍﻟﺘﻔﺴﻴﺮ ﻗﺼﺔ ﺧﺒﺎﺏ ﻣﻊ ﺍﻟﻌﺎﺹ ﺑﻦ ﻭﺍﺋﻞ
ﻗﻴﻨﺎ ﻭﻛﺎﻥ ﻳﻌﻤ�ﻞ ﻟﻠﻌ�ﺎﺹ ﺑ�ﻦ ﻭﺍﺋ�ﻞ ﺍﻟﺴ�ﻬﻤﻲ ﻭﻛ�ﺎﻥ ﺍﻟﻌ�ﺎﺹ ﻛﺎﻥ ﺧﺒّﺎﺏ ﺑﻦ ﺍﻷﺭّﺕ  :ﺍﻟﻜﻠﺒﻲ ﻭﻣﻘﺎﺗﻞﻗﺎﻝ ﻭ: ﻗﺎﻝﻓﺄﺧﺮﺝ ﺍﻟﺜﻌﻠﺒﻲ ﺭﺣﻤﻪ ﷲ  
ﻣ�ﺎ ﻋﻨ�ﺪﻱ ﺍﻟﻴ�ﻮﻡ ﻣ�ﺎ  :ﺍﻟﻌ�ﺎﺹﻘ�ﺎﻝ ﻓﻜﺎﻥ ﺣﺴ�ﻦ ﺍﻟﻄﻠ�ﺐ ﻓﺼ�ﺎﻍ ﻟ�ﻪ ﺑﻌ�ﺾ ﺍﻟﺤﻠ�ﻲ ﻓﺄﺗ�ﺎﻩ ﻳﺘﻘﺎﺿ�ﺎﻩ ﺍﻷﺟ�ﺮﺓ ﻓ،ﻳﺆّﺧﺮ ﺣﻘّﻪ ﺍﻟﺸﻲء ﺑﻌ�ﺪ ﺍﻟﺸ�ﻲء ﺇﻟ�ﻰ ﺍﻟﻤﻮﺳ�ﻢ
ﻘﺎﻝ ﻓ،ﻛﻨ�ﺖ ﺣﺴ�ﻦ ﺍﻟﻄﻠ�ﺐ ﻭﺍﻟﻤﺨﺎﻟﻄ�ﺔ ﻳ�ﺎ ﺧﺒ�ّﺎﺏ ﻣ�ﺎ ﻟ�ﻚ؟ ﻣ�ﺎ ﻛﻨ�ﺖ ﻫﻜ�ﺬﺍ ﻭﺇﻥ :ﻟ�ﻪ ﺍﻟﻌ�ﺎﺹﻘﺎﻝ ﻓ،ﻟﺴﺖ ﻣﻔﺎﺭﻗﻚ ﺣﺘ�ﻰ ﺗﻘﻀ�ﻲ :ﻟﻪ ﺍﻟﺨﺒﺎﺏﻘﺎﻝ ﻓ،ﺃﻗﻀﻴﻚ
ﻗ�ﺎﻝ ﺃﻓﻠﺴ�ﺘﻢ ﺗﺰﻋﻤ�ﻮﻥ ﺃّﻥ ﻓ�ﻲ ﺍﻟﺠﻨ�ﺔ ﺫﻫﺒ�ﺎ ﻭﻓﻀ�ﺔ ﻭﺣﺮﻳ�ﺮﺍ؟ : ﻗ�ﺎﻝ،ﺫﻟﻚ ﺃﻧّﻲ ﻛﻨﺖ ﻋﻠﻰ ﺩﻳﻨﻚ ﻓﺄّﻣ�ﺎ ﺍﻟﻴ�ﻮﻡ ﻓﺄﻧ�ﺎ ﻋﻠ�ﻰ ﺍﻹﺳ�ﻼﻡ ﻣﻔ�ﺎﺭﻕ ﻟ�ﺪﻳﻨﻚ ﻓﻼ :ﺧﺒّﺎﺏ
ﻓ�ﺄﻧﺰﻝ ﷲ ﺳ�ﺒﺤﺎﻧﻪ ،ﻴﻬ�ﺎ ﻧﺼ�ﻴﺒﺎ ﻣﻨﻚﻓ�ﻮ ﷲ ﻟ�ﺌﻦ ﻛ�ﺎﻥ ﻣ�ﺎ ﺗﻘ�ﻮﻝ ﺣﻘ�ﺎ ﻓ�ﺈﻧّﻰ ﻷﻓﻀ�ﻞ ﻓ -ﺍﺳ�ﺘﻬﺰﺍء  -ﻓﺄّﺧﺮﻧﻲ ﺣﺘﻰ ﺃﻗﻀﻴﻚ ﻓﻲ ﺍﻟﺠﻨ�ﺔ : ﻗﺎﻝ،ﺑﻠﻰ :ﺍﻟﺨﺒّﺎﺏ
 :ﻣﺠﺎﻫ�ﺪﻗ�ﺎﻝ ﺃﻧﻈ�ﺮ ﻓ�ﻲ ﺍﻟﻠ�ﻮﺡ ﺍﻟﻤﺤﻔ�ﻮﻅ؟ ﻭ :ﺍﺑ�ﻦ ﻋﺒ�ﺎﺱﻗﺎﻝ  ﴾َﻷُﻭﺗَﻴَﻦﱠ ﻷﻋﻄﻴﻦ ﻣﺎًﻻ َﻭَﻭﻟَﺪﺍً ﺃَﻁﱠﻠََﻊ ﺍْﻟَﻐْﻴﺐ َﻗﺎﻝ ﺃَﻓََﺮﺃَْﻳَﺖ ﺍﻟﱠِﺬﻱ َﻛﻔََﺮ ﺑِﺂﻳﺎﺗِﻨﺎ ﻳﻌﻨﻲ ﺍﻟﻌﺎﺹ ﻭ َ﴿
ﻗﺎﻝ ﻭ،ﻳﻌﻨﻲ ﻋﻤﻼ ﺻﺎﻟﺤﺎ ﻗّﺪﻣ�ﻪ :ﻗﺘﺎﺩﺓﻗﺎﻝ ﻭ،ﻻ ﺇﻟﻪ ﺇﻻ ﷲ: ﻗﺎﻝ ﺃﻡ َﺪ ﺍﻟﺮﱠ ْﺣﻤِﻦ َﻋْﻬﺪﺍ ًﻳﻌﻨﻲ ﺍﺗﱠَﺨَﺬ ِﻋﻨ ْ ﺃﻡ ﻻ؟  ﺃﻡ ﺃﻋﻠﻢ ﻋﻠﻢ ﺍﻟﻐﻴﺐ ﺣﺘﻰ ﻳﻌﻠﻢ ﺃﻓﻲ ﺍﻟﺠﻨﺔ ﻫﻮ 
ﻓ�ﻲ ﺍﻵﺧ�ﺮﺓ  ﴾َﻭﻳَﺄْﺗِﻴﻨ�ﺎ ﻓ�َْﺮﺩﺍً ﴿ﺳﻨﺤﻔﻆ ﻋﻠﻴﻪ ﻣﺎ ﻳَﻘُﻮُﻝ ﻳﻌﻨ�ﻲ ﺍﻟﻤ�ﺎﻝ ﻭﺍﻟﻮﻟ�ﺪ.  ﴾َﺳﻨَْﻜﺘُﺐ ُ﴿ﻋﻬﺪ ﺇﻟﻴﻪ ﺃﻧّﻪ ﻳﺪﺧﻠﻪ ﺍﻟﺠﻨﺔ. َﻛﻼﱠ ﺭّﺩ ﻋﻠﻴﻪ ﻳﻌﻨﻲ ﻟﻢ ﻳﻔﻌﻞ ﺫﻟﻚ  :ﺍﻟﻜﻠﺒﻲ
 .(9961F8961)ﻟﻴﺲ ﻣﻌﻪ ﺷﻲء
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
ﺍﻟ�ﺬﻱ ﺟﺤ�ﺪ ﺑﺂﻳ�ﺎﺕ ،ﻭﺍﻻﺳﺘﻔﻬﺎﻡ ﻟﻠﺘﻌﺠ�ﺐ ﺃﻯ ﺗﻌﺠ�ﺐ ﻳ�ﺎ ﻣﺤﻤ�ﺪ ﻣ�ﻦ ﻗﺼ�ﺔ ﻫ�ﺬﺍ ﺍﻟﻜﺎﻓﺮ ﴾ﻷﻭﺗﻴﻦ ﻣﺎﻻ ﻭﻭﻟﺪﺍ ﻗﺎﻝ ﺃﻓﺮﺃﻳﺖ ﺍﻟﺬﻱ ﻛﻔﺮ ﺑﺂَﻳﺎﺗﻨﺎ ﻭ ﴿
 .(0071F9961)ﻭﺯﻋﻢ ﺃﻥ ﷲ ﺳﻴﻌﻄﻴﻪ ﻗﻲ ﺍﻵﺧﺮﺓ ﺍﻟﻤﺎﻝ ﻭﺍﻟﺒﻨﻴﻦ،ﷲ
 
 ﴾  ٦۹ﺍ ۡﺠَﻌُﻞ ﻟَﻬُُﻢ ٱﻟﺮﱠ ۡﺣَﻤٰ ُﻦ ُﻭﺩ ّٗﺇِﻥﱠ ٱﻟﱠِﺬﻳَﻦ َءﺍَﻣﻨُﻮْﺍ َﻭَﻋِﻤﻠُﻮْﺍ ٱﻟﺼﱠٰ ﻠَِﺤٰ ِﺖ َﺳﻴَ  ﴿
 
  (.ﻭﻋﻤﻠﻮﺍ ﺍﻟﺼﺎﻟﺤﺎﺕ ﺳﻴﺠﻌﻞ ﻟﻬﻢ ﺍﻟﺮﺣﻤﻦ ﻭﺩﺍﺇﻥ ﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ  :)ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ      
ﺃﻧﻪ ﻟﻤ�ﺎ ﻫ�ﺎﺟﺮ ﺇﻟ�ﻰ ﺍﻟﻤﺪﻳﻨ�ﺔ ﻭﺟ�ﺪ ﻓ�ﻲ ﻧﻔﺴ�ﻪ ﻋﻠ�ﻰ ﻓ�ﺮﺍﻕ  :»ﺍﻟﺮﺣﻤﻦ ﺑﻦ ﻋﻮﻑ  ﻋﻦ ﻋﺒﺪﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮ .617
ﺇﻥ ﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ ﻭﻋﻤﻠﻮﺍ ﺍﻟﺼﺎﻟﺤﺎﺕ ﴿:ﷲ ﻓﺄﻧﺰﻝ،ﺃﺻﺤﺎﺑﻪ ﺑﻤﻜﺔ ﻣﻨﻬﻢ ﺷﻴﺒﺔ ﻭﻋﺘﺒﺔ ﺍﺑﻨﺎ ﺭﺑﻴﻌﺔ ﻭﺃﻣﻴﺔ ﺑﻦ ﺧﻠﻒ
 .«(1071F0071)ﻣﺤﺒﺔ ﻓﻲ ﻗﻠﻮﺏ ﺍﻟﻤﺆﻣﻨﻴﻦﻗﺎﻝ: ﴾ﺳﻴﺠﻌﻞ ﻟﻬﻢ ﺍﻟﺮﺣﻤﻦ ﻭﺩﺍ
 
 [ﺗﻌﻠﻴﻖ]
ﻭﻗﺪ ﺭﻭﻯ ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﻋﻠﻰ ﺑﻦ  .ﻭﻫﻮ ﺃﺛﺮ ﺿﻌﻴﻒ ﺍﻹﺳﻨﺎﺩ،ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺛﺮﺍ ًﻭﺍﺣﺪﺍ ًﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ 
 .ﺃﺑﻲ ﻁﺎﻟﺐ
 :ﻳﺎ ﻋﻠﻲ ﻗﻞ :ﺭﺳﻮﻝ ﷲ ﺻﻠﻰ ّﷲ ﻋﻠﻴﻪ ﻭﺳﻠﻢ ﻟﻌﻠﻲ ﺑﻦ ﺃﺑﻲ ﻁﺎﻟﺐﻗﺎﻝ : ﻗﺎﻝﻓﺮﻭﻯ ﺍﻹﻣﺎﻡ ﺍﻟﺜﻌﻠﺒﻲ ﻋﻦ ﺍﻟﺒﺮﺍء ﻋﻦ ﻋﺎﺯﺏ  
 .«(2071F1071)ﺍﻵﻳﺔ ﴾ﺇِﻥﱠ ﺍﻟﱠِﺬﻳَﻦ ﺁَﻣﻨُﻮﺍ َﻭَﻋِﻤﻠُﻮﺍ ﺍﻟﺼﱠ ﺎﻟِﺤﺎﺕ ِ﴿ﻓﺄﻧﺰﻝ ﷲ ﺗﻌﺎﻟﻰ ،ﺍﻟﻠﻬﻢ ﺍﺟﻌﻞ ﻟﻲ ﻋﻨﺪﻙ ﻋﻬﺪﺍ ًﻭﺍﺟﻌﻞ ﻟﻲ ﻓﻲ ﺻﺪﻭﺭ ﺍﻟﻤﺆﻣﻨﻴﻦ ﻣﻮّﺩﺓ»
ﻠﻰ ﺍﻣﺘﻨﺎﻥ ﷲ ﺗﻌﺎﻟﻰ ﻋﻠﻰ ﻋﺒﺎﺩﻩ ﺑﺄﻥ ﻳﺠﻌﻞ ﻟﻬﻢ ﻓﻲ ﺻﺪﻭﺭ ﺍﻵﻳﺔ ﻋﻠﻰ ﻋﻤﻮﻣﻬﺎ ﺃﻅﻬﺮ ﻭﺃﻓﻀﻞ ﻓﺘﺪﻝ ﺍﻵﻳﺔ ﻋ ﺇﺟﺮﺍء :ﻗﻠﺖ 
 .ﺍﻟﻤﺆﻣﻨﻴﻦ ﻣﺤﺒﺔ ﻭﻣﻮﺩﺓ
ﻗﺎﻝ ﺇﺫﺍ ﺃﺣّﺐ ﷲ ﺍﻟﻌﺒﺪ : ﻗﺎﻝﺃﻧّﻪ  »:ﻓﺄﺧﺮﺝ ﺍﻟﺒﺨﺎﺭﻱ ﻭﻏﻴﺮﻩ ﺍﻟﻜﺸﻒ ﻋﻦ ﺃﺑﻲ ﻫﺮﻳﺮﺓ ﻋﻦ ﺭﺳﻮﻝ ﷲ ﺻﻠﻰ ّﷲ ﻋﻠﻴﻪ ﻭﺳﻠﻢ 
ﻓﻴﺤﺒّﻪ ﺃﻫﻞ ،ﺇّﻥ ﷲ ﻋّﺰ ﻭﺟّﻞ ﻗﺪ ﺃﺣﺐ ﻓﻼﻧﺎ ﻓﺄﺣﺒّﻮﻩ :ﻟﺴﻤﺎءﻓﻴﺤﺒّﻪ ﺟﺒﺮﺍﺋﻴﻞ ﺛّﻢ ﻳﻨﺎﺩﻱ ﻓﻲ ﺃﻫﻞ ﺍ،ﻳﺎ ﺟﺒﺮﺋﻴﻞ ﻗﺪ ﺃﺣﺒﺒﺖ ﻓﻼﻧﺎ ﻓﺄﺣﺒّﻪ :ﻟﺠﺒﺮﺋﻴﻞ
 .(3071F2071)«ﺍﻷﺭﺽﺍﻟﺴﻤﺎء ﺛﻢ ﻳﻀﻊ ﻟﻪ ﺍﻟﻤﺤﺒّﺔ ﻓﻲ 
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
ﻟﻠﺠﻤﻊ ﺑﻴﻦ ﺍﻟﺘﺮﻫﻴﺐ ،ﻟﻤﺎ ﺫﻛﺮ ﺃﺣﻮﺍﻝ ﺍﻟﻤﺠﺮﻣﻴﻦ ﺫﻛﺮ ْﺍﺣﻮﺍﻝ ﺍﻟﻤﺆﻣﻨﻴﻦ ﴾ﺍﻥ ﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ ﻭﻋﻤﻠﻮﺍ ﺍﻟﺼﺎﻟﺤﺎﺕ ﺳﻴﺠﻌﻞ ﻟﻬﻢ ﺍﻟﺮﺣﻤﻦ ﻭﺩﺍ  ﴿
 .(4071F3071)ﻳﺤﺒﻬﻢ ﻭﻳﺤﺒﺒﻬﻢ ﺇﻟﻰ ﺍﻟﻨﺎﺱ :ﺍﻟﺮﺑﻴﻊﻗﺎﻝ ،ﻣﺤﺒﺔ ﻭﻣﻮﺩﺓ،ﺙ ﻟﻬﻢ ﷲ ﻋﺰ ﺷﺄﻧﻪ ﻓﻰ ﻗﻠﻮﺏ ﻋﺒﺎﺩﻩ ﺍﻟﺼﺎﻟﺤﻴﻦﺳﻴﺤﺪ :ﻭﺍﻟﻤﻌﻨﻰ،ﻭﺍﻟﺘﺮﻏﻴﺐ
 ﺍﻧﺘﻬﺖ ﺳﻮﺭﺓ ﻣﺮﻳﻢ
 
 ُﺳﻮَﺭﺓ ُﻁﻪ
 
 
 ﴾  ۲َﻣﺎ ٓﺃَﻧَﺰۡﻟﻨَﺎ َﻋﻠَۡﻴَﻚ ٱۡﻟﻘُۡﺮَءﺍَﻥ ﻟِﺘَۡﺸﻘَٰﻰٓ  ۱ﻁﻪ  ﴿
 
 .ﺍﻵﻳﺔ ( -) ﻁﻪ ﻣﺎ ﺃﻧﺰﻟﻨﺎ ﻋﻠﻴﻚ ﺍﻟﻘﺮﺁﻥ ﻟﺘﺸﻘﻰ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ  
ﻛﺎﻥ ﺃﻭﻝ ﻣﺎ ﺃﻧﺰﻝ ﷲ ﻋﻠﻴﻪ ﺍﻟﻮﺣﻲ ﻳﻘﻮﻡ ﻋﻠﻰ ﺻﺪﻭﺭ  �ﺃﻥ ﺍﻟﻨﺒﻲ  :»ﻋﺒﺎﺱ  ﻋﻦ ﺍﺑﻦﻳﻪ ﺃﺧﺮﺝ ﺍﺑﻦ ﻣﺮﺩﻭ .717
 _______________
 (062/ 5ﺯﺍﺩ ﺍﻟﻤﺴﻴﺮ )(8961) 
 (922/ 6ﺍﻟﻜﺸﻒ ﻭﺍﻟﺒﻴﺎﻥ ﻋﻦ ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﺁﻥ )(9961) 
 (571/ 2ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(0071) 
 ﻋﻦ ﺍﺑﻦ ﻋﺒﺎﺱ ﻭﺇﺳﻨﺎﺩﻩ ﺿﻌﻴﻒ 5/843ﻋﻤﺮﺍﻥ ﻣﺘﺮﻭﻙ،ﻭﻟﻪ ﺷﺎﻫﺪ ﻋﻨﺪ ﺍﻟﻄﺒﺮﺍﻧﻲ ﻓﻲ ﺍﻷﻭﺳﻂ ﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ ﻋﺒﺪ ﺍﻟﻌﺰﻳﺰ ﺑﻦ  61/331ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ (1071)
 (332/ 6ﺍﻟﻜﺸﻒ ﻭﺍﻟﺒﻴﺎﻥ ﻋﻦ ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﺁﻥ )(2071) 
 (531/ 4ﺻﺤﻴﺢ ﺍﻟﺒﺨﺎﺭﻱ )(3071) 
 (671/ 2ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(4071) 
 (692)
 .«﴾(5071F4071)ﻁﻪ ﻣﺎ ﺃﻧﺰﻟﻨﺎ ﻋﻠﻴﻚ ﺍﻟﻘﺮﺁﻥ ﻟﺘﺸﻘﻰ  ﴿:ﻓﺄﻧﺰﻝ ﷲ،ﻗﺪﻣﻴﻪ ﺇﺫﺍ ﺻﻠﻰ
ﻳ�ﺮﺍﻭﺡ ﺑ�ﻴﻦ ﻗﺪﻣﻴ�ﻪ  �ﻛ�ﺎﻥ ﺍﻟﻨﺒ�ﻲ  :»ﻗ�ﺎﻝ ﺑ�ﻦ ﺃﻧ�ﺲ  ﻋ�ﻦ ﺍﻟﺮﺑﻴ�ﻊﻭﺃﺧﺮﺝ ﻋﺒﺪ ﷲ ﺑﻦ ﺣﻤﻴ�ﺪ ﻓ�ﻲ ﺗﻔﺴ�ﻴﺮﻩ  .817
 .«﴾(6071F5071)ﺃﻧﺰﻟﻨﺎ ﻋﻠﻴﻚ ﺍﻟﻘﺮﺁﻥ ﻟﺘﺸﻘﻰﻣﺎ  ﴿:ﻟﻴﻘﻮﻡ ﻋﻠﻰ ﻛﻞ ﺭﺟﻞ ﺣﺘﻰ ﻧﺰﻟﺖ
ﻓﺄﻧﺰﻝ ،ﻟﻘﺪ ﺷﻘﻲ ﻫﺬﺍ ﺍﻟﺮﺟﻞ ﺑﺮﺑﻪ ﻗﺎﻟﻮﺍ :»: ﻗﺎﻝﻋﺒﺎﺱ  ﻋﻦ ﺍﺑﻦﻭﺃﺧﺮﺝ ﺍﺑﻦ ﻣﺮﺩﻭﻳﻪ ﻣﻦ ﻁﺮﻳﻖ ﺍﻟﻌﻮﻓﻲ   .917
 .«﴾(7071F6071)ﻁﻪ ﻣﺎ ﺃﻧﺰﻟﻨﺎ ﻋﻠﻴﻚ ﺍﻟﻘﺮﺁﻥ ﻟﺘﺸﻘﻰ ﴿:ﷲ
 
 [ﺗﻌﻠﻴﻖ]
 �ﻳﺜﺒﺖ ﺑﻪ ﻗﻠﺐ ﺍﻟﻨﺒ�ﻲ  ﺳﻮﺭﺓ ﻁﻪ ﻣﻦ ﺍﻟﺴﻮﺭ ﺍﻟﻤﻜﻴﺔ ﻭﺍﻟﺘﻲ ﺗﺘﺤﺪﺙ ﻋﻦ ﺃﺻﻮﻝ ﺍﻟﻌﻘﻴﺪﺓ ﺑﺎﻹﺿﺎﻓﺔ ﺇﻟﻰ ﺍﻟﻘﺼﺺ ﺍﻟﻘﺮﺁﻧﻲ ﺍﻟﺬﻱ 
ﻭ"ﻁ�ﻪ" ﻣ�ﻦ ﺍﻷﺣ�ﺮﻑ ﺍﻟﻤﻘﻄﻌ�ﺔ ﺍﻟﺘ�ﻲ ﺟ�ﺎءﺕ ﻓ�ﻲ ﺃﻭﺍﺋ�ﻞ ﺑﻌ�ﺾ ﺳ�ﻮﺭ ﺍﻟﻘ�ﺮﺁﻥ ﻭﺍﻟﻐ�ﺮﺽ ﻣﻨﻬ�ﺎ ﺍﻷﻋﺠ�ﺎﺯ ﻓ�ﻲ ﻗ�ﻮﻝ ﺃﻛﺜ�ﺮ ﺃﻫ�ﻞ ،ﻭﺍﻟﻤﺆﻣﻨﻴﻦ
 ﺍﻟﺘﻔﺴﻴﺮ.
 .ﻭﻫﻲ ﺗﺸﺘﻤﻞ ﻋﻠﻰ ﺳﺒﺒﻴﻦ ﻟﻠﻨﺰﻭﻝ.ﻭﻗﺪ ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺛﻼﺛﺔ ﺁﺛﺎﺭ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ 
ﻓﺄﻧﺰﻝ ﷲ ﺍﻵﻳ�ﺔ ﻣﺒﻴﻨ�ﺔ ﺃﻥ ﷲ ﺗﻌ�ﺎﻟﻰ ﺃﻧ�ﺰﻝ ،ﻌﺒﺪ ﻟ ﺗﻌ�ﺎﻟﻰ ﺣﺘ�ﻰ ﻳﺼ�ﻴﺒﻪ ﺍﻟﺘﻌ�ﺐ ﻭﺍﻟﺠﻬ�ﺪﻛﺎﻥ ﻳﺠﺘﻬﺪ ﻓﻲ ﺍﻟﺘ �ﺃﻥ ﺍﻟﻨﺒﻲ  :ﺍﻷﻭﻝ 
 .ﻳﺘﻠﺬﺫ ﺑﻌﺒﺎﺩﺓ ﺭﺑﻪ ﻭﻁﻮﻝ ﺍﻟﻘﻴﺎﻡ ﻟ ﺗﻌﺎﻟﻰ �ﻭﻛﺎﻥ ﺍﻟﻨﺒﻲ ،ﻋﻠﻴﻪ ﺍﻟﻘﺮﺁﻥ ﻻ ﻟﻴﺸﻘﻰ ﺑﻪ ﺑﺄﻱ ﻭﺟﻪ ﻣﻦ ﺃﻧﻮﺍﻉ ﺍﻟﻤﺸﻘﺔ
 ﻓﻨﺰﻟﺖ ﺍﻵﻳﺔ.،ﻦ ﺁﺑﺎﺋﻪﻓﻲ ﻗﻮﻝ ﺍﻟﻤﺸﺮﻛﻴﻦ ﺃﻥ ﷲ ﺗﻌﺎﻟﻰ ﺷﻘﻲ ﺑﺎﻟ ﺗﻌﺎﻟﻰ ﺑﻤﺎ ﻛﻠﻔﻪ ﻭﺑﻪ ﻭﺗﺮﻛﻪ ﺩﻳ :ﺍﻟﺜﺎﻧﻲ 
ﻗ�ﺎﻝ  ﴾ﻁ�ﻪ ﻣ�ﺎ ﺃﻧﺰﻟﻨ�ﺎ ﻋﻠﻴ�ﻚ ﺍﻟﻘ�ﺮﺁﻥ ﻟﺘﺸ�ﻘﻰ﴿ﻭﻗﺪ ﻭﺭﺩ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻟﻬﺎ ﺃﻳﻀﺎ ًﻣﺎ ﺃﺧﺮﺟﻪ ﺍﻹﻣﺎﻡ ﺍﻟﻮﺍﺣﺪﻱ ﻓ�ﻲ ﻗﻮﻟ�ﻪ ﻋ�ﺰ ﻭﺟ�ﻞ  
ﺇﻧﻚ ﻟﺘﺸﻘﻰ ﺑﺘﺮﻙ ﺩﻳﻨﻨﺎ، ﻭﺫﻟﻚ ﻟﻤ�ﺎ ﺭﺃﻳ�ﺎﻩ ﻣ�ﻦ ﻁ�ﻮﻝ ﻋﺒﺎﺩﺗ�ﻪ ﻭﺍﺟﺘﻬ�ﺎﺩﻩ، ﻓ�ﺄﻧﺰﻝ ﷲ  :�ﺃﺑﻮ ﺟﻬﻞ، ﻭﺍﻟﻨﻀﺮ ﺑﻦ ﺍﻟﺤﺎﺭﺙ ﻟﻠﻨﺒﻲ : ﻗﺎﻝﻣﻘﺎﺗﻞ: 
 .(8071F7071)ﻵﻳﺔﺗﻌﺎﻟﻰ ﻫﺬﻩ ﺍ
ﺑﺴ�ﺒﺐ ﻁ�ﻮﻝ ﻗﻴ�ﺎﻡ ﺍﻟﻨﺒ�ﻲ  ﺃﻭﻓﺴ�ﻮﺍء ﻧﺰﻭﻟﻬ�ﺎ ﺑﺴ�ﺒﺐ ﻗ�ﻮﻝ ﺍﻟﻤﺸ�ﺮﻛﻴﻦ  .ﻭﺍﻵﻳﺔ ﻣﺤﺘﻤﻠﺔ ﻟﻜﻼ ﺍﻟﻤﻌﻨﻴﻴﻦ.ﻭﻫﻮ ﻏﻴﺮ ﻣﺨﺎﻟﻒ ﻟﻤﺎ ﺗﻘﺪﻡ 
 ﻓﺎﻵﻳﺔ ﺇﻋﻼﻡ ﻣﻦ ﷲ ﺗﻌﺎﻟﻰ ﻟﻨﺒﻴﻪ ﺑﺄﻧﻪ ﺇﻧﻤﺎ ﺃﻧﺰﻝ ﻋﻠﻴﻪ ﺍﻟﻘﺮﺁﻥ ﺗﺬﻛﺮﺓ ﻟﻠﻤﺘﻘﻴﻦ ﻭﻫﺪﺍﻳﺔ ﻟﻠﻌﺎﻟﻤﻴﻦ. ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ.،�
 
 [ ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
ﻣ�ﺎ  :ﻭﻣﻌﻨﻰ ﺍﻵﻳ�ﺔ،ﺍﺑﻦ ﻋﺒﺎﺱ: ﻣﻌﻨﺎﻫﺎ ﻳ�ﺎ ﺭﺟ�ﻞﻗﺎﻝ ﺍﻟﺤﺮﻭﻑ ﺍﻟﻤﺘﻘﻄﻌﺔ ﻟﻠﺘﻨﺒﻴﻪ ﺍﻟﻰ ﺍﻋﺠﺎﺯ ﺍﻟﻘﺮﺁﻥ ﻭ ﴾ﺃﻧﺰﻟﻨﺎ ﻋﻠﻴﻚ ﺍﻟﻘﺮﺁﻥ ﻟﺘﺸﻘﻰ  ﻁﻪ ﻣﺎ ﴿
 .ﺍﻧﻤﺎ ﺍﻧﺰﻟﻨﺎﻩ ﺭﺣﻤﺔ ﻭﺳﻌﺎﺩﺓ،ﺍﻧﺰﻟﻨﺎ ﻋﻠﻴﻚ ﻳﺎ ﻣﺤﻤﺪ ﺍﻟﻘﺮﺁﻥ ﻟﺘﺸﻘﻰ ﺑﻪ
 .(9071F8071)ﻫﻮ ﺍﻟﻤﺆﻣﻦ ﺍﻟﻤﺴﺘﻨﻴﺮ ﺑﻨﻮﺭ ﺍﻟﻘﺮﺁﻥﻭ،ﻣﺎ ﺍﻧﺰﻟﻨﺎﻩ ﺍﻻ ﻋﻈﺔ ﻭﺗﺬﻛﻴﺮﺍ ﻟﻤﻦ ﻳﺨﺸﻰ ﷲ ﻭﻳﺨﺎﻑ ﻋﻘﺎﺑﻪ ﺃﻱ ﴾ﺇﻻ ﺗﺬﻛﺮﺓ ﻟﻤﻦ ﻳﺨﺸﻰ  ﴿
 
 ﴾ ٥۰۱ﺎ ﻠُﻮﻧََﻚ َﻋِﻦ ٱۡﻟِﺠﺒَﺎِﻝ ﻓَﻘُۡﻞ ﻳَﻨِﺴﻔُﻬَﺎ َﺭﺑﱢﻲ ﻧَۡﺴﻔ ٗٴََﻭﻳَﺴ ۡ ﴿
 
 .ـ ﺍﻵﻳﺔ(ﺍﻟﺠﺒﺎﻝ  ﻭﻳﺴﺄﻟﻮﻧﻚ ﻋﻦ :)ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ    
ﻗﺮﻳﺶ ﻳﺎ ﻣﺤﻤ�ﺪ ﻛﻴ�ﻒ ﻳﻔﻌ�ﻞ ﺭﺑ�ﻚ ﺑﻬ�ﺬﻩ ﺍﻟﺠﺒ�ﺎﻝ ﻳ�ﻮﻡ ﺍﻟﻘﻴﺎﻣ�ﺔ؟ ﻗﺎﻟﺖ  :»ﺟﺮﻳﺞ  ﻋﻦ ﺍﺑﻦﺃﺧﺮﺝ ﺍﺑﻦ ﺍﻟﻤﻨﺬﺭ  .027
 .«(0171F9071)ـ ﺍﻵﻳﺔ(ﺍﻟﺠﺒﺎﻝ  ﻟﻮﻧﻚ ﻋﻦﻭﻳﺴﺄ :)ﻓﻨﺰﻟﺖ
 
 [ﺗﻌﻠﻴﻖ]
ﻭﻓ�ﻲ ﺯﺍﺩ ﺍﻟﻤﺴ�ﻴﺮ ﺃﻥ ﺭﺟ�ﺎﻻ ً ،�ﻟﻠﻨﺒ�ﻲ ﻗ�ﺎﻝ ﻭﺫﻛﺮ ﺃﻥ ﺭﺟ�ﻼ ًﻣ�ﻦ ﻗ�ﺮﻳﺶ ،ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺃﺛﺮﺍً ﻭﺍﺣﺪﺍً ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ 
. ﻭﻫﺬﺍ ﻣ�ﻦ ﻓﻴﻘﻮﻟﻮﻥ ﻳﺎ ﻣﺤﻤﺪ ﺇﻥ ﻛﻨﺖ ﺗﺪﻋﻲ ﺃﻥ ﺍﻟﻘﻴﺎﻣﺔ ﻗﺎﺋﻤﺔ ﻓﺄﻳﻦ ﺗﻜﻮﻥ ﻫﺬﻩ ﺍﻟﺠﺒﺎﻝ،�ﺫﻟﻚ، ﻭﻫﺬﺍ ﺍﺳﺘﻬﺰﺍء ﻣﻨﻬﻢ ﺑﺎﻟﻨﺒﻲ  ﻗﺎﻟﻮﺍﻣﻦ ﺛﻘﻴﻒ 
 .(1171F0171)ﺑﺎﺏ ﺍﻟﺘﻌﻨﺖ ﻓﻲ ﺍﻟﺴﺆﺍﻝ ﻓﺄﺟﺎﺑﻬﻢ ﷲ ﺗﻌﺎﻟﻰ ﺑﺄﻧﻪ ﺳﻮﻑ ﻳﻨﺴﻔﻬﺎ ﻧﺴﻔﺎ ًﻛﻤﺎ ﺫﻛﺮ ﺟﻞ ﻭﻋﻼ
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
ﺇﻥ ﺭﺑ�ﻲ ﻳﻔﺘﺘﻬ�ﺎ ﻛﺎﻟﺮﻣ�ﻞ ﺛ�ﻢ ﻳﺮﺳ�ﻞ  :ﻭﻳﺴﺄﻟﻮﻧﻚ ﻋﻦ ﺣﺎﻝ ﺍﻟﺠﺒﺎﻝ ﻳﻮﻡ ﺍﻟﻘﻴﺎﻣﺔ ﻓﻘ�ﻞ ﻟﻬ�ﻢ ﺃﻱ﴾ﻭﻳﺴﺄﻟﻮﻧﻚ ﻋﻦ ﺍﻟﺠﺒﺎﻝ ﻓﻘﻞ ﻳﻨﺴﻔﻬﺎ ﺭﺑﻲ ﻧﺴﻔﺎ  ﴿
 ﻋﻠﻴﻬﺎ ﺍﻟﺮﻳﺎﺡ ﻓﻴﻄﻴﺮﻫﺎ.
 .ﻻ ﻧﺒﺎﺕ ﻓﻴﻬﺎ ﻭﻻ ﺑﻨﺎء،ﻓﻴﺘﺮﻛﻬﺎ ﺍﺭﺿﺎ ﻣﻠﺴﺎء ﻣﺴﺘﻮﻳﺔ ﺃﻱ﴾ﺬﺭﻫﺎ ﻗﺎﻋﺎ ﺻﻔﺼﻔﺎ ﻓﻴ﴿
 .(2171F1171)ﻻ ﺗﺮﻯ ﻓﻴﻬﺎ ﺍﻧﺨﻔﺎﺿﺎ ﻭﻻ ﺍﺭﺗﻔﺎﻋﺎ ﺃﻱ ﴾ﻻ ﺗﺮﻯ ﻓﻴﻬﺎ ﻋﻮﺟﺎ ﻭﻻ ﺃﻣﺘﺎ  ﴿
 ﴾ ٤۱۱ﺎ ﻗُﻞ ﺭﱠ ﺏﱢ ِﺯۡﺩﻧِﻲ ِﻋۡﻠﻤ ٗﻓَﺘََﻌٰ ﻠَﻰ ٱﻟﱠ  ُٱۡﻟَﻤﻠُِﻚ ٱۡﻟَﺤﻖﱡۗ َﻭَﻻ ﺗَۡﻌَﺠۡﻞ ﺑِﭑۡﻟﻘُۡﺮَءﺍِﻥ ِﻣﻦ ﻗَۡﺒِﻞ ﺃَﻥ ﻳُۡﻘَﻀٰﻰٓ ﺇِﻟَۡﻴَﻚ َﻭۡﺣﻴُﻪُۖۥ ﻭ َ ﴿
 
 _______________
 ﻟﻴﺲ ﻋﻨﺪﻧﺎ ﻧﺴﺨﺔ ﻣﻦ ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﻣﺮﺩﻭﻳﺔ (5071)
ﻟﻜﻼﻡ ﻋﻨﻪ ﻭﻫﺎﺷ�ﻢ ﺑ�ﻦ ﺍﻟﻘﺎﺳ�ﻢ ﺻ�ﺪﻭﻕ ﺗﻐﻴ�ﺮ ﺑ�ﺂﺧﺮﻩ ﺑﺎﻓﻀ�ﺎﻓﺔ ﺇﻟ�ﻰ ﺇﺭﺳ�ﺎﻟﻪ،ﻭﺃﺧﺮﺝ ﺍﻟﺒ�ﺰﺍﺭ ﻣﺜﻠ�ﻪ ﻋ�ﻦ ﻋﻠ�ﻰ ﺑﺈﺳ�ﻨﺎﺩ ﻓﻴ�ﻪ ﺿ�ﻌﻒ ﻣﺴ�ﻨﺪ ﺍﻟﺒ�ﺰﺍﺭ ﻓﻲ ﺇﺳﻨﺎﺩﻩ ﺃﺑﻮ ﺟﻌﻔﺮ ﺍﻟﺮﺍﺯﻱ ﺗﻘﺪﻡ ﺍ(6071)
 3/631
 ﻭﺇﺳﻨﺎﺩﻩ ﺿﻌﻴﻒ. 61/531ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ (7071)
 (502ﺃﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ ﻟﻠﻮﺍﺣﺪﻱ ) (8071) 
 (871/ 2ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(9071) 
 ﻣﺮﺳﻞ(0171)
 (223/ 5ﺯﺍﺩ ﺍﻟﻤﺴﻴﺮ )(1171) 
 (191/ 2ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(2171) 
 (792)
 
 .ـ ﺍﻵﻳﺔ(ﻭﻻ ﺗﻌﺠﻞ ﺑﺎﻟﻘﺮﺁﻥ  :)ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ    
ﺇﺫﺍ ﻧ�ﺰﻝ ﻋﻠﻴ�ﻪ ﺟﺒﺮﻳ�ﻞ ﺑ�ﺎﻟﻘﺮﺁﻥ ﺃﺗﻌ�ﺐ ﻧﻔﺴ�ﻪ ﻓ�ﻲ  �ﻛ�ﺎﻥ ﺍﻟﻨﺒ�ﻲ  :»ﻗ�ﺎﻝ ﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﻋﻦ ﺍﻟﺴ�ﺪﻱ  .127
ـ ﴾��ﻭﻻ ﺗﻌﺠ��ﻞ ﺑ��ﺎﻟﻘﺮﺁﻥ  ﴿:ﻓﺄﻧﺰﻝ ﷲ،ﺣﻔﻈ��ﻪ ﺣﺘ��ﻰ ﻳﺸ��ﻖ ﻋﻠ��ﻰ ﻧﻔﺴ��ﻪ ﻓﻴﺨ��ﺎﻑ ﺃﻥ ﻳﺼ��ﻌﺪ ﺟﺒﺮﻳ��ﻞ ﻭﻟ��ﻢ ﻳﺤﻔﻈ��ﻪ
 ﻭﺗﻘﺪﻡ ﻓﻲ ﺳﻮﺭﺓ ﺍﻟﻨﺴﺎء ﺳﺒﺐ ﺁﺧﺮ ﻭﻫﺬﺍ ﺃﺻﺢ.   .«(3171F2171)ﺍﻵﻳﻪ
 
 [ﺗﻌﻠﻴﻖ]
ﺃﻥ ﻛ�ﺎﻥ ﻳﻌﺠ�ﻞ ﺑ�ﺎﻟﻘﺮﺁﻥ  �ﻭﻫ�ﺬﺍ ﺍﻟ�ﺬﻱ ﻭﺭﺩ ﻣ�ﻦ ﻓﻌ�ﻞ ﺍﻟﻨﺒ�ﻲ ،ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺛﺮﺍ ًﻭﺍﺣﺪﺍ ًﻓ�ﻲ ﺳ�ﺒﺐ ﻧ�ﺰﻭﻝ ﻫ�ﺬﻩ ﺍﻵﻳﺔ 
ﻋﻠ�ﻰ ﺗﻠﻘ�ﻲ  �ﺪﺓ ﺣﺮﺻ�ﻪ ﻭﻛﺎﺫ ﺫﻟ�ﻚ ﻟﺸ�،ﻣ�ﺎ ﻫ�ﻮ ﺷ�ﺒﻴﻪ ﺑﻬ�ﺬﺍ.ﺳ�ﻮﺭﺓ ﺍﻟﻘﻴﺎﻣ�ﺔ﴾ﻓﺈﺫﺍ ﻗﺮﺃﻧ�ﺎﻩ ﻓ�ﺎﺗﺒﻊ ﻗﺮﺁﻧﻪ ﴿ﺛﺎﺑﺖ ﻭﺳﻮﻑ ﻳﺄﺗﻲ ﻋﻨﺪ ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ 
 .ﺛﻼﺛﺔ ﺃﺷﻴﺎء﴾ﺗﻌﺠﻞ ﴿ﺍﻟﻘﺮﺁﻥ ﻭﺗﻌﻠﻤﻪ، ﻭﻗﺪ ﺫﻛﺮ ﺍﻟﻌﻠﻤﺎء ﻓﻲ ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ 
 .ﻫﺬﺍ ﻋﻠﻰ ﺍﻟﻘﻮﻝ ﺍﻷﻭﻝ،ﻻ ﺗﻌﺠﻞ ﺑﺘﻼﻭﺗﻪ ﻗﺒﻞ ﺃﻥ ﻳﻔﺮﻍ ﺟﺒﺮﻳﻞ ﻣﻦ ﺗﻼﻭﺗﻪ ﺗﺨﺎﻑ ﻧﺴﻴﺎﻧﻪ :ﺃﺣﺪﻫﺎ 
 .ﻭﻗﺘﺎﺩﺓ،ﻣﺠﺎﻫﺪﻗﺎﻟﻪ ،ﻻ ﺗُﻘﺮﻯء ﺃﺻﺤﺎﺑﻚ ﺣﺘﻰ ﻧﺒﻴﱢﻦ ﻟﻚ ﻣﻌﺎﻧﻴﻪ :ﻭﺍﻟﺜﺎﻧﻲ 
 .(4171F3171)ﺫﻛﺮﻩ ﺍﻟﻤﺎﻭﺭﺩﻱ،ﻧﺰﺍﻟﻪ ﻗﺒﻞ ﺃﻥ ﻳﺄﺗﻴﻚ ﺍﻟﻮﺣﻲﻻ ﺗﺴﺄﻝ ﺇِ  :ﻭﺍﻟﺜﺎﻟﺚ 
ﻭﻗﺪ ﻭﺭﺩ ﻓ�ﻲ ﺳ�ﺒﺐ ﻧﺰﻭﻟﻬ�ﺎ ﻛ�ﺬﻟﻚ ﻣ�ﺎ ﺭﻭﺍﻩ ﺍﺑ�ﻦ ﺟﺮﻳ�ﺮ ﻭﻏﻴ�ﺮﻩ ﻋ�ﻦ ﺍﻟﺤﺴ�ﻦ: ﺃّﻥ ﺭﺟ�ﻼ ﻣ�ﻦ ﺍﻷﻧﺼ�ﺎﺭ ﻟﻄ�ﻢ ﺍﻣﺮﺃﺗ�ﻪ، ﻓﺠ�ﺎءﺕ  
[، 411]ﺳ�ﻮﺭﺓ ﻁ�ﻪ:  ﴾ﻴ�ُﻪ َُﻭﻻ ﺗَْﻌَﺠْﻞ ﺑِﺎْﻟﻘُْﺮﺁِﻥ ِﻣْﻦ ﻗَْﺒِﻞ ﺃَْﻥ ﻳُْﻘَﻀﻰ ﺇِﻟَْﻴَﻚ َﻭﺣ ْ ﴿ﺑﻴﻨﻬﻤﺎ ﺍﻟﻘﺼﺎﺹ، ﻓﻨﺰﻟﺖ: �ﺗﻠﺘﻤﺲ ﺍﻟﻘﺼﺎﺹ، ﻓﺠﻌﻞ ﺍﻟﻨﺒﻲ 
 .(5171F4171)﴾ﺍﻟﺮﺟﺎﻝ ﻗّﻮﺍﻣﻮﻥ ﻋﻠﻰ ﺍﻟﻨﺴﺎء ﺑﻤﺎ ﻓّﻀﻞ ﷲ ﺑﻌَﻀﻬﻢ ﻋﻠﻰ ﺑﻌﺾ﴿ﻭﻧﺰﻟﺖ:
ﻧﻬ�ﻲ ﺃﻥ ﻳﻌﺠ�ﻞ  �ﻭﺍﻵﻳ�ﺔ ﻣﻜﻴ�ﺔ، ﻭﻋﻠ�ﻰ ﻁﺮﻳﻘ�ﺔ ﺍﻟﺠﻤ�ﻊ ﻓ�ﺈﻥ ﺍﻟﻨﺒ�ﻲ ،ﻭﻫﺬﺍ ﺍﻷﺛﺮ ﻣﺮﺳﻞ ﻭﺍﻷﻭﻝ ﺃﺻﺢ ﻷﻥ ﻫ�ﺬﻩ ﺍﻟﻘﺼ�ﺔ ﻣﺪﻧﻴﺔ 
 ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ.ﺍﻟﺤﻜﻢ ﻣﻦ ﻗﺒﻞ ﺃﻥ ﻳﻨﺰﻝ ﻋﻠﻴﻪ  ﺃﻭﺳﻮﺍء ﻓﻲ ﺫﻟﻚ ﺗﻼﻗﻴﻪ ،ﺑﺎﻟﻘﺮﺁﻥ ﻋﻤﻮﻣﺎً 
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
ﺑﻞ ﺍﺳﺘﻤﻊ ﺍﻟﻴ�ﻪ ﻭﺍﺻ�ﺒﺮ ﺣﺘ�ﻰ ،ﻓﻼ ﺗﺘﻌﺠﻞ ﺑﺎﻟﻘﺮﺍءﺓ ﻣﻌﻪ،ﺍﺫﺍ ﺃﻗﺮﺃﻙ ﺟﺒﺮﻳﻞ ﺍﻟﻘﺮﺁﻥ ﺃﻱ﴾ﻭﻻ ﺗﻌﺠﻞ ﺑﺎﻟﻘﺮﺁﻥ ﻣﻦ ﻗﺒﻞ ﺃﻥ ﻳﻘﻀﻰ ﺍﻟﻴﻚ ﻭﺣﻴﻪ  ﴿
  .ﻳﻔﺮﻍ ﻣﻦ ﺗﻼﻭﺗﻪ ﻭﺣﻴﻨﺌﺬ ﺗﻘﺮﺃﻩ ﺃﻧﺖ
 .(6171F5171)ﺃﻣﺮﻩ ﺑﻤﺴﺄﻟﺘﻪ ﻣﻦ ﻓﻮﺍﺋﺪ ﺍﻟﻌﻠﻢ ﻣﺎ ﻻ ﻳﻌﻠﻢ :ﺮﻱﺍﻟﻄﺒﻗﺎﻝ ،ﺳﻞ ﷲ ﻋﺰ ﻭﺟﻞ ﺯﻳﺎﺩﺓ ﺍﻟﻌﻠﻢ ﺍﻟﻨﺎﻓﻊ ﺃﻱ﴾ﻭﻗﻞ ﺭﺏ ﺯﺩﻧﻲ ﻋﻠﻤﺎ  ﴿
 
 ﴾  ۱۳۱َﻭﺃَۡﺑﻘَٰﻰ  ﺘِﻨَﻬُۡﻢ ﻓِﻴِﻪﻭ َﻭِﺭۡﺯُﻕ َﺭﺑﱢَﻚ َﺧۡﻴﺮ ٞﺎ ﻣﱢ ۡﻨﻬُۡﻢ َﺯۡﻫَﺮﺓ َٱۡﻟَﺤﻴَٰﻮِﺓ ٱﻟﺪﱡ ۡﻧﻴَﺎ ﻟِﻨَﻔ َۡﻭَﻻ ﺗَُﻤﺪﱠﻥﱠ َﻋۡﻴﻨَۡﻴَﻚ ﺇِﻟَٰﻰ َﻣﺎ َﻣﺘﱠۡﻌﻨَﺎ ﺑِِﻪٓۦ ﺃَۡﺯَﻭٰ ﺟ ٗ ﴿
 .ﺍﻵﻳﺔ ـ(ﻭﻻ ﺗﻤﺪﻥ ﻋﻴﻨﻴﻚ  :)ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ  
ﻓﺄﺭﺳ�ﻠﻨﻲ ،ﺿﻴﻔﺎً  �ﺃﺿ�ﺎﻑ ﺍﻟﻨﺒ�ﻲ  :»ﻗ�ﺎﻝ ﺭﺍﻓ�ﻊ  ﻋ�ﻦ ﺃﺑ�ﻲﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺷﻴﺒﺔ ﻭﺍﺑﻦ ﻣﺮﺩﻭﻳﻪ ﻭﺍﻟﺒﺰﺍﺭ ﻭﺃﺑﻮ ﻳﻌﻠﻰ  .227
ﺃﻣ�ﺎ ﻭﷲ  :»ﻘﺎﻝ ﻓ،ﻓﺄﺧﺒﺮﺗﻪ �ﻓﺄﺗﻴﺖ ﺍﻟﻨﺒﻲ ،ﻻ ﺇﻻ ﺑﺮﻫﻦ: ﻘﺎﻝﻓ،ﺇﻟﻰ ﺭﺟﻞ ﻣﻦ ﺍﻟﻴﻬﻮﺩ ﺃﻥ ﺃﺳﻠﻔﻨﻲ ﺩﻗﻴﻘﺎ ًﺇﻟﻰ ﻫﻼﻝ ﺭﺟﺐ
ﻭﻻ ﺗﻤ�ﺪﻥ ﻋﻴﻨﻴ�ﻚ ﺇﻟ�ﻰ ﻣ�ﺎ  ﴿:ﻋﻨ�ﺪﻩ ﺣﺘ�ﻰ ﻧﺰﻟ�ﺖ ﻫ�ﺬﻩ ﺍﻵﻳ�ﺔﻓﻠ�ﻢ ﺃﺧ�ﺮﺝ ﻣ�ﻦ  .«ﺍﻷﺭﺽﺇﻧﻲ ﻷﻣﻴﻦ ﻓﻲ ﺍﻟﺴﻤﺎء ﺃﻣﻴﻦ ﻓ�ﻲ 
 .«﴾(7171F6171)ﻣﻨﻬﻢ ﻣﺘﻌﻨﺎ ﺑﻪ ﺃﺯﻭﺍﺟﺎً 
 [ﺗﻌﻠﻴﻖ]
ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﻫﺬﺍ ﺍﻷﺛﺮ ﺍﻟﻮﺣﻴﺪ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﻭﻫ�ﻮ ﺃﺛ�ﺮ ﺿ�ﻌﻴﻒ ﺍﻹﺳ�ﻨﺎﺩ ﻭﻳ�ﺪﻝ ﻋﻠ�ﻰ ﺿ�ﻌﻔﻪ ﺃﻥ ﺍﻵﻳ�ﺔ  
ﻭﻟﻢ ﻳﺘﻌﺮﺽ ﺇﻟﻰ ﺃﻱ ﺳﺒﺐ ﻣﻦ  (8171F7171)ﺩﻱ ﻭﺭﻫﻨﻪ ﺩﺭﻋﻪﺍﺷﺘﺮﻯ ﻁﻌﺎﻣﺎ ًﻣﻦ ﻳﻬﻮ �ﻭﻗﺪ ﺭﻭﻳﺖ ﻓﻲ ﺍﻟﺼﺤﻴﺢ ﺃﻥ ﺍﻟﻨﺒﻲ ،ﺔ ﻭﺍﻟﻘﺼﺔ ﻣﺪﻧﻴﺔﻴﻣﻜ
 .ﺃﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ
 ﺃﻗﻮﺍﻣ�ﺎً ﻭﻷﻣﺘ�ﻪ ﻋﻠ�ﻰ ﺗﻤﻨ�ﻰ ﻣ�ﺎ ﻛ�ﺎﻥ ﻣ�ﻦ ﺯﻫ�ﺮﺓ ﺍﻟﺤﻴ�ﺎﺓ ﺍﻟ�ﺪﻧﻴﺎ ﺍﻟﺘ�ﻲ ﺃﻋﻄﺎﻫ�ﺎ ﷲ ﺗﻌ�ﺎﻟﻰ  �ﻓﻌﻠ�ﻰ ﺫﻟ�ﻚ ﻓﺎﻵﻳ�ﺔ ﻓﻴﻬ�ﺎ ﻧﻬ�ﻲ ﻟﻠﻨﺒ�ﻲ  
 .ﻟﻴﻤﺘﺤﻨﻬﻢ ﺑﻬﺎ ﻭﻳﺒﻠﻮﻫﻢ ﻓﻴﻬﺎ ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
 .ﻣﻦ ﻧﻌﻴﻢ ﺍﻟﺪﻧﻴﺎ ﻭﺑﻬﺮﺟﻬﺎ ﺍﻟﺨﺎﺩﻉ،ﺍﻯ ﻻ ﺗﻨﻈﺮ ﺍﻟﻰ ﻣﺎ ﻣﺘﻌﻨﺎ ﺑﻪ ﺍﺻﻨﺎﻓﺎ ﻣﻦ ﺍﻟﻜﻔﺎﺭ﴾ﻌﻨﺎ ﺑﻪ ﺃﺯﻭﺍﺟﺎ ﻣﻨﻬﻢ ﻭﻻ ﺗﻤﺪﻥ ﻋﻴﻨﻴﻚ ﺇﻟﻰ ﻣﺎ ﻣﺘ ﴿
 .ﺯﻳﻨﺔ ﺍﻟﺤﻴﺎﺓ ﺍﻟﺪﻧﻴﺎ ﺃﻱ﴾ﺯﻫﺮﺓ ﺍﻟﺤﻴﺎﺓ ﺍﻟﺪﻧﻴﺎ  ﴿
 ﺣﺘﻰ ﻳﺴﺘﻮﺟﺒﻮﺍ ﺍﻟﻌﺬﺍﺏ ﺑﻜﻔﺮﻫﻢ،ﻟﻨﺒﺘﻠﻴﻬﻢ ﻭﻧﺨﺘﺒﺮﻫﻢ ﺑﻬﺬﺍ ﺍﻟﻨﻌﻴﻢ ﺃﻱ ﴾ﻟﻨﻔﺘﻨﻬﻢ ﻓﻴﻪ ﴿
 .(9171F8171)ﺍﻟﻤﻔﺴﺮﻭﻥﻗﺎﻝ ،ﻦ ﻫﺬﺍ ﺍﻟﻨﻌﻴﻢ ﺍﻟﻔﺎﻧﻲ ﻭﺃﺩﻭﻡﺛﻮﺍﺏ ﷲ ﺧﻴﺮ ﻣ ﺃﻱ ﴾ﻭﺭﺯﻕ ﺭﺑﻚ ﺧﻴﺮ ﻭﺃﺑﻘﻰ  ﴿
 ﺍﻧﺘﻬﺖ ﺳﻮﺭﺓ ﻁﻪ
 
 
 ُﺳﻮَﺭﺓ ُﺍﻷَﻧﺒﻴَﺎء ِ
 _______________
 ﻣﺮﺳﻞ. 7/6342ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ  (3171)
 (523/ 5ﺯﺍﺩ ﺍﻟﻤﺴﻴﺮ )(4171) 
 (292/ 8ﺟﺎﻣﻊ ﺍﻟﺒﻴﺎﻥ )ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ( )(5171) 
 (191/ 2ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(6171) 
 ﺿﻌﻴﻒ ﺍﻟﺤﺪﻳﺚ (ﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ ﻣﻮﺳﻰ ﺑﻦ ﻋﺒﻴﺪﺓ989ﺡ) 1/133( ﺍﻟﻤﻌﺠﻢ ﺍﻟﻜﺒﻴﺮ 3683ﺡ)9/513ﻣﺴﻨﺪ ﺍﻟﺒﺰﺍﺭ (7171)
 (781/ 3ﺻﺤﻴﺢ ﺍﻟﺒﺨﺎﺭﻱ )(8171) 
 (391/ 2ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(9171) 
 (892)
 
 
 ﴾٦ ﺃَﻓَﻬُۡﻢ ﻳُۡﺆِﻣﻨُﻮﻥ َ َﻣﺎ َٓءﺍَﻣﻨَۡﺖ ﻗَۡﺒﻠَﻬُﻢ ﻣﱢ ﻦ ﻗَۡﺮﻳٍَﺔ ﺃَۡﻫﻠَۡﻜﻨَٰ ﻬَﺎٓ ۖ ﴿
 
 .ﺍﻵﻳﺔ –) ﻣﺎ ﺁﻣﻨﺖ ﻗﺒﻠﻬﻢ ﻣﻦ ﻗﺮﻳﺔ (  :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﺇﻥ ﻛﺎﻥ ﻣﺎ ﺗﻘﻮﻝ ﺣﻘﺎ ﻭﻳﺴ�ﺮﻙ ﺃﻥ ﻧ�ﺆﻣﻦ ﻓﺤ�ﻮﻝ :� ﺃﻫﻞ ﻣﻜﺔ ﻟﻠﻨﺒﻲﻗﺎﻝ :»ﻗﺎﻝ ﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮﻋﻦ ﻗﺘﺎﺩﺓ  .327
ﻭﻟﻜﻨﻪ ﺇﻥ ﻛﺎﻥ ﺛﻢ ﻟﻢ ﻳﺆﻣﻨﻮﺍ ،ﺇﻥ ﺷﺌﺖ ﻛﺎﻥ ﺍﻟﺬﻱ ﺳﺄﻟﻚ ﻗﻮﻣﻚ: ﻘﺎﻝﻓﺄﺗﺎﻩ ﺟﺒﺮﻳﻞ ﻋﻠﻴﻪ ﺍﻟﺴﻼﻡ ﻓ،ﻟﻨﺎ ﺍﻟﺼﻔﺎ ﺫﻫﺒﺎ
 .«﴾(0271F9171)ﻣﺎ ﺁﻣﻨﺖ ﻗﺒﻠﻬﻢ ﻣﻦ ﻗﺮﻳﺔ ﺃﻫﻠﻜﻨﺎﻫﺎ ﺃﻓﻬﻢ ﻳﺆﻣﻨﻮﻥ﴿:ﻓﺄﻧﺰﻝ ﷲ،ﻭﺇﻥ ﺷﺌﺖ ﺍﺳﺘﺄﻧﻴﺖ ﺑﻘﻮﻣﻚ،ﻟﻢ ﻳﻨﻈﺮﻭﺍ
 
 [ﺗﻌﻠﻴﻖ]
ﺍﻟﻤﻜﻴﺔ ﺑﺎﻹﺿﺎﻓﺔ ﺇﻟﻰ ﺫﻛﺮ ﺟﻤﻠﺔ ﻣﻦ ﻗﺼﺺ ﺍﻷﻧﺒﻴ�ﺎء  ﻭﺍﻟﺘﻲ ﻗﺪ ﻋﺮﻓﻨﺎ ﺍﻟﻐﺮﺽ ﺍﻟﻌﺎﻡ ﻟﻠﺴﻮﺭ ﻦ ﺍﻟﺴﻮﺭ ﺍﻟﻤﻜﻴﺔﺳﻮﺭﺓ ﺍﻷﻧﺒﻴﺎء ﻣ 
 ﻓﻴﻬﺎ.
ﻭﻗﺪ ﺫﻛﺮﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺛﺮﺍ ًﻭﺍﺣﺪﺍ ًﻋﻨﺪ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﻭﻫﻮ ﺃﺛﺮ ﻣﺮﺳﻞ ﺍﻹﺳﻨﺎﺩ ﻭﺍﻟﻤﻌﻨﻰ ﺻﺤﻴﺢ ﻭﻗﺪ ﺗﻜﻠﻤﻨﺎ ﻏﻴ�ﺮ  
 ﻣﺮﺓ ﻋﻦ ﺣﺎﻝ ﺍﻟﻤﺸﺮﻛﻴﻦ ﺑﻤﺎ ﺃﻏﻨﻰ ﻋﻦ ﺇﻋﺎﺩﺗﻪ ﻫﻨﺎ.
 
 [ﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔﺗ]
ﺑ�ﻞ ،ﻣﺎ ﺻﺪﻕ ﻗﺒﻞ ﻣﺸﺮﻛﻲ ﻣﻜ�ﺔ ﺍﻫ�ﻞ ﺍﻟﻘ�ﺮﻯ ﺍﻟ�ﺬﻳﻦ ﺍﻗﺘﺮﺣ�ﻮﺍ ﻋﻠ�ﻰ ﺍﻧﺒﻴ�ﺎﺋﻬﻢ ﺍﻵﻳﺎﺕ ﺃﻱ﴾ﻣﺎ ﺁﻣﻨﺖ ﻗﺒﻠﻬﻢ ﻣﻦ ﻗﺮﻳﺔ ﺃﻫﻠﻜﻨﺎﻫﺎ ﺃﻓﻬﻢ ﻳﺆﻣﻨﻮﻥ  ﴿
ﻫ�ﺆﻻء ﺃﻋﺘ�ﻰ ﻣ�ﻦ ﺍﻟ�ﺬﻳﻦ ﺍﻗﺘﺮﺣ�ﻮﺍ  ﺃﻱﻭﻫ�ﺬﺍ ﺍﺳ�ﺘﺒﻌﺎﺩ ﻭﺍﻧﻜ�ﺎﺭ  :ﺍﺑ�ﻮ ﺣﻴ�ﺎﻥﻗ�ﺎﻝ ،ﻛﻼ ؟ﺃﻓﻴﺼﺪﻕ ﻫﺆﻻء ﺑﺎﻵﻳﺎﺕ ﻟﻮ ﺭﺃﻭﻫﺎ،ﻛﺬﺑﻮﺍ ﻓﺄﻫﻠﻜﻬﻢ ﷲ
ﻭﻟﻜﻦ ﷲ ﺗﻌ��ﺎﻟﻰ ﺣﻜ��ﻢ ،ﻭﺍﺳ��ﺘﺤﻘﻮﺍ ﻋ��ﺬﺍﺏ ﺍﻻﺳﺘﺌﺼ��ﺎﻝ،ﺃﻭﻟﺌﻚﻓﻠﻮﺍ ﺍﻋﻄﻴﻨ��ﺎﻫﻢ ﻣ��ﺎ ﺍﻗﺘﺮﺣ��ﻮﺍ ﻟﻜ��ﺎﻧﻮﺍ ﺍﺿ��ﻞ ﻣ��ﻦ ،ﻰ ﺍﻧﺒﻴ��ﺎﺋﻬﻢ ﺍﻵﻳ��ﺎﺕﻋﻠ��
 .(1271F0271)ﻟﻌﻠﻤﻪ ﺍﻧﻪ ﺳﻴﺨﺮﺝ ﻣﻨﻬﻢ ﻣﺆﻣﻨﻮﻥ،ﺑﺈﺑﻘﺎﺋﻬﻢ
 
 ﴾ ٤۳ٱۡﻟُﺨۡﻠَﺪۖ ﺃَﻓَﺈِْﻳﻦ ﻣﱢ ﺖﱠ ﻓَﻬُُﻢ ٱۡﻟَﺨٰ ﻠُِﺪﻭَﻥ ﻣﱢ ﻦ ﻗَۡﺒﻠَِﻚ  َﻭَﻣﺎ َﺟَﻌۡﻠﻨَﺎ ﻟِﺒََﺸﺮ ٖ ﴿
 
 .ﺍﻵﻳﺔ –) ﻭﻣﺎ ﺟﻌﻠﻨﺎ ﻟﺒﺸﺮ ﻣﻦ ﻗﺒﻠﻚ ﺍﻟﺨﻠﺪ(  :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
 .«ﻳ�ﺎ ﺭﺏ ﻓﻤ�ﻦ ﻷﻣﺘ�ﻲ :»ﻘ�ﺎﻝﻧﻔﺴ�ﻪ ﻓ �ﻟﻤ�ﺎ ﻧُﻌ�ﻲ ﺇﻟ�ﻰ ﺍﻟﻨﺒ�ﻲ  :»ﻗﺎﻝ ﺟﺮﻳﺞ  ﻋﻦ ﺍﺑﻦﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺍﻟﻤﻨﺬﺭ  .427
 .«﴾(2271F1271)ﻭﻣﺎ ﺟﻌﻠﻨﺎ ﻟﺒﺸﺮ ﻣﻦ ﻗﺒﻠﻚ ﺍﻟﺨﻠﺪ ﺍﻵﻳﺔ ﴿:ﻓﻨﺰﻟﺖ
 
 [ﺗﻌﻠﻴﻖ]
 ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺃﺛﺮﺍ ًﻭﺍﺣﺪﺍ ًﻫﻨﺎ ﻭﻫﻮ ﻣﺮﺳﻞ ﻭﻗﺪ ﺟﺎء ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻟﻬﺎ ﻛﺬﻟﻚ. 
 .(3271F2271)ﻣﻘﺎﺗﻞﻗﺎﻟﻪ ،ﻓﻨﺰﻟﺖ ﻫﺬﻩ ﺍﻵﻳﺔ،ﺇِﻥ ﻣﺤﻤﺪﺍ ًﻻ ﻳﻤﻮﺕ: ﻗﺎﻟﻮﺍﻧﺎﺳﺎ ً ﺃﻥ 
ﻓﻨﺰﻟ�ﺖ  ﴾ ﺇﻧﻚ ﻣﻴﺖ ﻭﺇﻧﻬ�ﻢ ﻣﻴﺘ�ﻮﻥ ﴿ﺳﺒﺤﺎﻧﻪ ﻗﺎﻝ ﺧﺎﻁﺐ ﷲ ﻧﺒﻴﻪ ﻭﺣﺒﻴﺒﻪ ﺑﺄﻧﻪ ﻛﺘﺐ ﻋﻠﻴﻪ ﺍﻟﻤﻮﺕ ﻛﻤﺎ ﻛﺘﺒﻪ ﻋﻠﻰ ﻛﻞ ﺍﻟﺨﻠﻖ ﻛﻤﺎ  
 ﻋﻠﻰ ﻫﻬﺬﻩ ﺍﻵﻳﺔ ﺇﻥ ﺷﺎء ﷲ ﺗﻌﺎﻟﻰ. ﻣﺨﻠﺪﺍ ًﻓﻲ ﺍﻟﺪﻧﻴﺎ ﻭﺳﻮﻑ ﻳﺄﺗﻲ ﻣﺰﻳﺪ ﺑﻴﺎﻥ ﻟﺬﻟﻚ ﻋﻨﺪ ﺍﻟﻜﻼﻡ �ﺍﻵﻳﺔ ﺩﻓﻌﺎ ًﻟﻤﻦ ﻳﻈﻦ ﺃﻥ ﻣﺤﻤﺪ 
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
 .ﻭﺍﻟﺨﻠﻮﺩ ﻓﻲ ﺍﻟﺪﻧﻴﺎ،ﻭﻣﺎ ﺟﻌﻠﻨﺎ ﻷﺣﺪ ﻣﻦ ﺍﻟﺒﺸﺮ ﻗﺒﻠﻚ ﻳﺎ ﻣﺤﻤﺪ ﺍﻟﺒﻘﺎء ﺍﻟﺪﺍﺋﻢ ﺃﻱ ﴾ﻭﻣﺎ ﺟﻌﻠﻨﺎ ﻟﺒﺸﺮ ﻣﻦ ﻗﺒﻠﻚ ﺍﻟﺨﻠﺪ  ﴿
 .(4271F3271)ﺑﻞ ﻛﻞ ﺍﻟﻰ ﺍﻟﻔﻨﺎء،ﺫﻟﻚ ﻻ ﻟﻦ ﻳﻜﻮﻥ ﻟﻬﻢ ؟ﻓﻬﻞ ﺍﺫﺍ ﻣﺖ ﻳﺎ ﺍﻳﻬﺎ ﺍﻟﺮﺳﻮﻝ ﺳﻴﺨﻠﺪﻭﻥ ﺑﻌﺪﻙ ﻓﻲ ﻫﺬﻩ ﺍﻟﺤﻴﺎﺓ ﺃﻱ﴾ﺃﻓﺈﻥ ﻣﺖ ﻓﻬﻢ ﺍﻟﺨﺎﻟﺪﻭﻥ ﴿
 
 
 ﴾٦۳ٱﻟﺮﱠ ۡﺣَﻤٰ ِﻦ ﻫُۡﻢ َﻛٰ ﻔُِﺮﻭَﻥ  َﻭﺇَِﺫﺍ َﺭَءﺍَﻙ ٱﻟﱠِﺬﻳَﻦ َﻛﻔَُﺮٓﻭْﺍ ﺇِﻥ ﻳَﺘﱠِﺨُﺬﻭﻧََﻚ ﺇِﻻﱠ ﻫُُﺰًﻭﺍ ﺃَﻫَٰ َﺬﺍ ٱﻟﱠِﺬﻱ ﻳَۡﺬُﻛُﺮ َءﺍﻟِﻬَﺘَُﻜۡﻢ َﻭﻫُﻢ ﺑِِﺬۡﻛﺮ ِ ﴿
 
 .ﺍﻵﻳﺔ –) ﻭﺇﺫﺍ ﺭءﺍﻙ ﺍﻟﺬﻳﻦ ﻛﻔﺮﻭﺍ ﺇﻥ ﻳﺘﺨﺬﻭﻧﻚ(  :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﻓﻠﻤﺎ ،ﻋﻠﻰ ﺃﺑﻲ ﺟﻬﻞ ﻭﺃﺑﻲ ﺳﻔﻴﺎﻥ ﻭﻫﻤﺎ ﻳﺘﺤﺪﺛﺎﻥ  �ﻣﺮ ﺍﻟﻨﺒﻲ  :»ﻗﺎﻝ  ﻋﻦ ﺍﻟﺴﺪﻱﺃﺑﻲ ﺣﺎﺗﻢ  ﻭﺃﺧﺮﺝ ﺍﺑﻦ .527
ﺃﺗﻨﻜ�ﺮﻭﻥ ﺃﻥ ﻗ�ﺎﻝ: ﻓﻐﻀ�ﺐ ﺃﺑ�ﻮ ﺳ�ﻔﻴﺎﻥ ﻭ،ﻫ�ﺬﺍ ﻧﺒ�ﻲ ﺑﻨ�ﻲ ﻋﺒ�ﺪ ﻣﻨﺎﻑ :ﻷﺑﻲ ﺳ�ﻔﻴﺎﻥﻗﺎﻝ ﻭ،ﺭﺁﻩ ﺃﺑﻮ ﺟﻬﻞ ﺿﺤﻚ
ﻣ�ﺎ ﺃﺭﺍﻙ  :»ﻗ�ﺎﻝ ﻓﺮﺟ�ﻊ ﺇﻟ�ﻰ ﺃﺑ�ﻲ ﺟﻬ�ﻞ ﻓﻮﻗ�ﻊ ﺑ�ﻪ ﻭﺧﻮﻓ�ﻪ ﻭ،�ﻓﺴ�ﻤﻌﻬﻤﺎ ﺍﻟﻨﺒ�ﻲ ،ﻳﻜﻮﻥ ﻟﺒﻨﻲ ﻋﺒﺪ ﻣﻨﺎﻑ ﻧﺒﻲ
ﻭﺇﺫﺍ ﺭﺁﻙ ﺍﻟ��ﺬﻳﻦ ﻛﻔ��ﺮﻭﺍ ﺇﻥ ﻳﺘﺨ��ﺬﻭﻧﻚ ﺇﻻ  :)ﻓﻨﺰﻟ��ﺖ .«ﺎ ًﺣﺘ��ﻰ ﻳﺼ��ﻴﺒﻚ ﻣ��ﺎ ﺃﺻ��ﺎﺏ ﻣ��ﻦ ﻏﻴﱠ��ﺮ ﻋﻬ��ﺪﻩﻣﻨﺘﻬﻴ��
 _______________
 ﻣﺮﺳﻞ ﺻﺤﻴﺢ ﺍﻹﺳﻨﺎﺩ.  51/801ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ (0271)
 (691/ 2ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(1271) 
 ﻣﺮﺳﻞ(2271)
 (053/ 5ﺯﺍﺩ ﺍﻟﻤﺴﻴﺮ )(3271) 
 (002/ 2ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(4271) 
 (992)
 
 .«((5271F4271)ﻫﺰﻭﺍ
 
 [ﺗﻌﻠﻴﻖ]
ﻭﻫ�ﻮ ﻳ�ﺪﻝ ﻋﻠ�ﻰ ﺟﺎﻧ�ﺐ ﻣ�ﻦ ﺟﻮﺍﻧ�ﺐ ﺍﻟﻜﻔ�ﺮ ﻭﺍﻟﻌﻨ�ﺎﺩ ﺍﻟﺘ�ﻲ ﻛ�ﺎﻥ ﻋﻠﻴﻬ�ﺎ  ،ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﻫﺬﺍ ﺍﻷﺛﺮ ﺍﻟﻤﺮﺳﻞ ﻋﻦ ﺍﻟﺴﺪﻱ 
ﻓﺄﺧﺒﺮ ﷲ ﺳ�ﺒﺤﺎﻧﻪ ﻋ�ﻦ ﺣ�ﺎﻝ ،ﻭﻣ�ﺎ ﺟ�ﺎء ﺑ�ﻪ �ﻣﻦ ﺍﻵﺫﻱ ﻣﻨﻬﺎ ﺍﺳﺘﻬﺰﺍﺋﻪ ﺑﺎﻟﻨﺒﻲ ﺑﺄﻧﻮﺍﻉ  �ﺍﻟﻜﻔﺎﺭ ﻻﺳﻴﻤﺎ ﺃﺑﻮ ﺟﻬﻞ ﺍﻟﺬﻱ ﻛﺎﻥ ﻳﺆﺫﻱ ﺍﻟﻨﺒﻲ 
 ﺍﻟﻜﻔﺎﺭ ﻋﻤﻮﻣﺎ ًﻭﻋﻦ ﺃﺑﻲ ﺟﻬﻞ ﺧﺼﻮﺻﺎ ًﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ.
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
ﻳﺴ�ﺨﺮﻭﻥ ،ﻣﺎ ﻳﺘﺨ�ﺬﻭﻧﻚ ﺍﻻ ﻣﻬ�ﺰﻭءﺍ ﺑﻪ،ﺍﺫﺍ ﺭﺁﻙ ﻛﻔﺎﺭ ﻗﺮﻳﺶ ﻛﺄﺑﻲ ﺟﻬ�ﻞ ﻭﺍﺷ�ﻴﺎﻋﻪ ﺃﻱ ﴾ﻭﺇﺫﺍ ﺭﺁﻙ ﺍﻟﺬﻳﻦ ﻛﻔﺮﻭﺍ ﺇﻥ ﻳﺘﺨﺬﻭﻧﻚ ﺇﻻ ﻫﺰﻭﺍ  ﴿
  :ﻨﻚ ﻭﻳﻬﺰءﻭﻥ ﻳﻘﻮﻟﻮﻥﻣ
 .؟ﻭﻳﺴﻔﻪ ﺍﺣﻼﻣﻜﻢ،ﻫﺬﺍ ﺍﻟﺬﻱ ﻳﺴﺐ ﺁﻟﻬﺘﻜﻢ ﺃﻱﺍﺳﺘﻔﻬﺎﻡ ﻓﻴﻪ ﺍﻧﻜﺎﺭ ﻭﺗﻌﺠﻴﺐ ﴾ﺃﻫﺬﺍ ﺍﻟﺬﻯ ﻳﺬﻛﺮ ﺁﻟﻬﺘﻜﻢ  ﴿
ﻭﻫﻢ ﺟﺎﺣﺪﻭﻥ ﻹﻟﻬﻴ�ﺔ ،ﻳﺴﺘﻬﺰﺋﻮﻥ ﺑﺮﺳﻮﻝ ﷲ ﻳﻌﻴﺒﻮﻥ ﻣﻦ ﺟﺤﺪ ﺇﻟﻬﻴﺔ ﺍﺻﻨﺎﻣﻬﻢ،ﻭﻫﻢ ﻛﺎﻓﺮﻭﻥ ﺑﺎﻟ ﺃﻱ ﴾ﻭﻫﻢ ﺑﺬﻛﺮ ﺍﻟﺮﺣﻤﻦ ﻫﻢ ﻛﺎﻓﺮﻭﻥ  ﴿
 .(6271F5271)ﻭﻫﺬﺍ ﻏﺎﻳﺔ ﺍﻟﺠﻬﻞ،ﺍﻟﺮﺣﻤﻦ
 
ﺌَِﻚ َﻋۡﻨﻬَﺎ ُﻣۡﺒَﻌُﺪﻭَﻥ  ﻥﱠ ٱﻟﱠِﺬﻳَﻦ َﺳﺒَﻘَۡﺖ ﻟَﻬُﻢ ﻣﱢ ﻨﱠﺎ ٱۡﻟُﺤۡﺴﻨَﻰ ٰٓﺇِ  ﴿
 ﴾  ۱۰۱ﺃُْﻭﻟَٰ ٓ
 
 ﺍﻵﻳﺔ. –) ﺇﻥ ﺍﻟﺬﻳﻦ ﺳﺒﻘﺖ ﻟﻬﻢ ﻣﻨﺎ ﺍﻟﺤﺴﻨﻰ(  :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﺇﻧﻜﻢ ﻭﻣﺎ ﺗﻌﺒﺪﻭﻥ ﻣﻦ ﺩﻭﻥ ﷲ ﺣﺼﺐ ﺟﻬﻨﻢ ﺃﻧﺘﻢ ﻟﻬ�ﺎ ﻭﺍﺭﺩﻭﻥ  ﴿:ﻟﻤﺎ ﻧﺰﻟﺖ »: ﻗﺎﻝﻋﺒﺎﺱ  ﻋﻦ ﺍﺑﻦﻭﺃﺧﺮﺝ ﺍﻟﺤﺎﻛﻢ  .627
ﺇﻥ ﺍﻟ�ﺬﻳﻦ ﺳ�ﺒﻘﺖ  ﴿:ﻓﻨﺰﻟﺖ،ﻓﻜﻞ ﻫﺆﻻء ﻓﻲ ﺍﻟﻨﺎﺭ ﻣﻊ ﺁﻟﻬﺘﻨﺎ،ُﻋﺒﺪ ﺍﻟﺸﻤﺲ ﻭﺍﻟﻘﻤﺮ ﻭﺍﻟﻤﻼﺋﻜﺔ ﻭﻋﺰﻳﺰ ﺍﻟﻤﺸﺮﻛﻮﻥ:ﻗﺎﻝ  ﴾
 .«﴾(7271F6271)ﺧﺼﻤﻮﻥ﴿ﺇﻟﻰ   ﴾ﻭﻟﻤﺎ ﺿﺮﺏ ﺍﺑﻦ ﻣﺮﻳﻢ ﻣﺜﻼً  ﴿:ﻭﻧﺰﻟﺖ ﴾ﻋﻨﻬﺎ ﻣﺒﻌﺪﻭﻥ  ﺃﻭﻟﺌﻚﻟﻬﻢ ﻣﻨﺎ ﺍﻟﺤﺴﻨﻰ 
 ﺟ�ﺎء ﻋﺒ�ﺪ ﷲ ﺑ�ﻦ ﺍﻟﺰﻋﺒ�ﺮﻱ ﺇﻟ�ﻰ :»ﻗ�ﺎﻝ ﻭﺃﺧﺮﺝ ﺍﺑﻦ ﻣﺮﺩﻭﻳﻪ ﻭﺍﻟﻀ�ﻴﺎء ﻓ�ﻲ ﺍﻟﻤﺨﺘ�ﺎﺭﺓ ﻋ�ﻦ ﺍﺑ�ﻦ ﻋﺒ�ﺎﺱ  .727
ﺇﻧﻜ�ﻢ ﻭﻣ�ﺎ ﺗﻌﺒ�ﺪﻭﻥ ﻣ�ﻦ ﺩﻭﻥ ﷲ ﺣﺼ�ﺐ ﺟﻬ�ﻨﻢ ﺃﻧ�ﺘﻢ  ﴿ :ﻳﺎ ﻣﺤﻤﺪ ﺃﺗﺰﻋﻢ ﺃﻥ ﷲ ﻗﺪ ﺃﻧﺰﻝ ﻋﻠﻴﻚ: ﻘﺎﻝﻓ �ﺍﻟﻨﺒﻲ 
ﻓﻜ��ﻞ ﻫ��ﺆﻻء ﻓ��ﻲ ﺍﻟﻨ��ﺎﺭ ﻣ��ﻊ ،ﻋﺒ��ﺪﺕ ﺍﻟﺸ��ﻤﺲ ﻭﺍﻟﻘﻤ��ﺮ ﻭﺍﻟﻤﻼﺋﻜ��ﺔ ﻭﻋﺰﻳﺮ: ﻗ��ﺎﻝ.«ﻧﻌ��ﻢ :»ﻗ��ﺎﻝ ﴾ﻟﻬ��ﺎ ﻭﺍﺭﺩﻭﻥ
ﺏ ﺍﺑﻦ ﻣﺮﻳﻢ ﻣ�ﺜﻼ ﻭﻟﻤﺎ ﺿﺮ ﴿:ﻭﻧﺰﻟﺖ﴾ﺇﻥ ﺍﻟﺬﻳﻦ ﺳﺒﻘﺖ ﻟﻬﻢ ﻣﻨﺎ ﺍﻟﺤﺴﻨﻰ ﺃﻟﺌﻚ ﻋﻨﻬﺎ ﻣﺒﻌﺪﻭﻥ  ﴿:ﻓﻨﺰﻟﺖ،ﺁﻟﻬﺘﻨﺎ
 .«﴾ (8271F7271)ﺧﺼﻤﻮﻥ﴿ﺇﻟﻰ  ﴾
 
 [ﺗﻌﻠﻴﻖ]
ﻗ�ﺎﻝ "ﻓﻔ�ﻲ ﺍﻷﺛ�ﺮ ﺍﻷﻭﻝ .ﻭﺍﻟﻌﻤﻮﻡ ﻓ�ﻲ ﺍﻵﺛ�ﺮ ﺍﻷﻭﻝ ﻣﺨﺼ�ﻮﺹ ﺑ�ﺎﻷﺛﺮ ﺍﻟﺜ�ﺎﻧﻲ.ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺁﺛﺮﻳﻦ ﻭﻫﻤﺎ ﺻﺤﻴﺤﺎﻥ 
ﻙ ﺃﻥ ﻳﻜ�ﻮﻥ ﻭﻫﺬﻩ ﺍﻵﺛﺎﺭ ﺗﺪﻝ ﻋﻠﻰ ﺃﻥ ﺍﻟﻤﻌﺒﻮﺩ ﺍﻟﺬﻱ ﻳﻜﻮﻥ ﺣﺼﺒﺎ ًﻟﺠﻬ�ﻨﻢ ﻳﺸ�ﺘﺮ ".ﺍﺑﻦ ﺍﻟﺰﻋﺒﺮﻱ "ﻭﻓﻲ ﺍﻟﺜﺎﻧﻲ ﺑﺄﻥ ﺍﻟﻘﺎﺋﻞ ﻫﻮ"ﺍﻟﻤﺸﺮﻛﻮﻥ 
ﻭﻗﺪ ﺩﻟ�ﺖ ﻋ�ﺪﺓ ﺁﻳ�ﺎﺕ ﻣ�ﻦ ﺍﻟﻘ�ﺮﺁﻥ ﻋﻠ�ﻰ ﺃﻥ ﷲ ﺗﻌ�ﺎﻟﻰ ﻋﻨ�ﺪﻣﺎ ﻳﺒﻌ�ﺚ ﺍﻟﺨﻠ�ﻖ ﻳﺴ�ﺄﻝ ﻫ�ﺆﻻء ،ﻋﺎﻟﻤﺎ ًﺑﻌﺒﺎﺩﺗﻬﻢ ﻭﺭﺍﺽ ﻋﻨﻬﺎ ﺇﻥ ﻛﺎﻥ ﻣﻦ ﺍﻟﺒﺸ�ﺮ
ﺳ�ﻮﺭﺓ ﴾ ﺃﺃﻧ�ﺖ ﻗﻠ�ﺖ ﻟﻠﻨ�ﺎﺱ ﺍﺗﺨ�ﺬﻭﻧﻲ ﻭﺃﻣ�ﻲ ﺇﻟﻬ�ﻴﻦ ﻣ�ﻦ ﺩﻭﻥ ﷲ  ﴿ﺗﻌ�ﺎﻟﻰ ﻓ�ﻲ ﺷ�ﺄﻥ ﻋﻴﺴ�ﻰ ﺍﺑ�ﻦ ﻣ�ﺮﻳﻢ ﻗ�ﺎﻝ ﺍﻟﻤﻌﺒﻮﺩﺍﺕ ﻋ�ﻦ ﻋﺒ�ﺎﺩﺗﻬﻢ ﻛﻤ�ﺎ 
ﻗ�ﺎﻝ ْﻢ ﻭ ََﻭﻳ�َْﻮَﻡ ﻧَْﺤُﺸ�ُﺮﻫُْﻢ َﺟِﻤﻴًﻌ�ﺎ ﺛ�ُﻢﱠ ﻧَﻘ�ُﻮُﻝ ﻟِﻠﱠ�ِﺬﻳَﻦ ﺃَْﺷ�َﺮُﻛﻮْﺍ َﻣَﻜ�ﺎﻧَُﻜْﻢ ﺃَﻧ�ﺘُْﻢ َﻭُﺷ�َﺮَﻛﺂُﺅُﻛْﻢ ﻓََﺰﻳﱠْﻠﻨ�َﺎ ﺑَْﻴ�ﻨَﻬُ ﴿ﻟﻰ ﻓ�ﻲ ﻣﻮﺿ�ﻊ ﺁﺧ�ﺮ ﺗﻌ�ﺎﻗﺎﻝ ﻭﻛﻤﺎ ،ﺍﻟﻤﺎﺋﺪﺓ
 (82ﺳﻮﺭﺓ ﻳﻮﻧﺲ )﴾ ُﺷَﺮَﻛﺂُﺅﻫُﻢ ﻣﱠ ﺎ ُﻛﻨﺘُْﻢ ﺇِﻳﱠﺎﻧَﺎ ﺗَْﻌﺒُُﺪﻭﻥ َ
 
 ]ﺗﻔﺴﻴﺮﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ[
 ﺳﺒﻘﺖ ﻟﻬﻢ ﻣﻦ ﷲ ﺍﻟﺴﻌﺎﺩﺓ ﺃﻱ ﴾ﺎ ﺍﻟﺤﺴﻨﻰ ﺇﻥ ﺍﻟﺬﻳﻦ ﺳﺒﻘﺖ ﻟﻬﻢ ﻣﻨ ﴿
ﻳﻤﺮﻭﻥ ﻋﻠ�ﻰ ،ﺍﻭﻟﻴﺎء ﷲ ﺃﻭﻟﺌﻚ :ﺍﺑﻦ ﻋﺒﺎﺱﻗﺎﻝ ،ﻻ ﻳﺼﻠﻮﻥ ﺣﺮﻫﺎ ﻭﻻ ﻳﺬﻭﻗﻮﻥ ﻋﺬﺍﺑﻬﺎ،ﻫﻢ ﻋﻦ ﺍﻟﻨﺎﺭ ﻣﺒﻌﺪﻭﻥ ﺃﻱ ﴾ﻋﻨﻬﺎ ﻣﺒﻌﺪﻭﻥ  ﺃﻭﻟﺌﻚ ﴿
 .(9271F8271)ﻭﻳﺒﻘﻰ ﺍﻟﻜﻔﺎﺭ ﻓﻴﻬﺎ ﺟﺜﻴﺎ،ﺍﻟﺼﺮﺍﻁ ﻣﺮﺍ ﺍﺳﺮﻉ ﻣﻦ ﺍﻟﺒﺮﻕ
 ﺍﻧﺘﻬﺖ ﺳﻮﺭﺓ ﺍﻷﻧﺒﻴﺎء
 
 ُﺳﻮَﺭﺓ ُﺍﻟَﺤﺞﱢ 
 
 
 ﴾ ۳ ﻣﱠ ِﺮﻳﺪ ٖ َﻭﻳَﺘﱠﺒُِﻊ ُﻛﻞﱠ َﺷۡﻴﻄَٰ ﻦ ٖ ﻨﱠﺎِﺱ َﻣﻦ ﻳَُﺠٰ ِﺪُﻝ ﻓِﻲ ٱﻟﱠ  ِﺑَِﻐۡﻴِﺮ ِﻋۡﻠﻢ ٖٱﻟ َﻭِﻣﻦ َ ﴿
  
 _______________
 ﻣﺮﺳﻞ. 8/2542ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ  (5271)
 (002/ 2ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(6271) 
(ﻣﻦ ﻁﺮﻳﻘﻴﻦ ﻭﺇﺳﻨﺎﺩﻩ ﺻﺤﻴﺤﻘﺎﻝ ﺃﺑ�ﻮ ﻋﺒ�ﺪ ﷲ ﺍﻟﺤ�ﺎﻛﻢ ﺣ�ﺪﺛﻨﺎ ﺃﺑ�ﻮ 93721ﺡ) 21/351(ﻭﻗﺎﻝ: ﺻﺤﻴﺢ ﺍﻹﺳﻨﺎﺩ ﻭﻟﻢ ﻳﺨﺮﺟﺎﻩ ﺍﻟﻤﻌﺠﻢ ﺍﻟﻜﺒﻴﺮ 9443ﺡ) 2/ 614ﻣﺴﺘﺪﺭﻙ ﺍﻟﺤﺎﻛﻢ (7271)
 ﺑﻪ–ﻠﻲ ﺑﻦ ﺍﻟﺤﺴﻦ ﺑﻦ ﺷﻘﻴﻖ ﺣﺪﺛﻨﺎ ﺍﻟﺤﺴﻴﻦ ﺑﻦ ﻭﺍﻗﺪ ﻋﻦ ﻳﺰﻳﺪ ﺍﻟﻨﺤﻮﻱ ﻋﻦ ﻋﻜﺮﻣﺔ ﻋﻦ ﺑﻦ ﻋﺒﺎﺱ ﺍﻟﻌﺒﺎﺱ ﻗﺎﺳﻢ ﺑﻦ ﺍﻟﻘﺎﺳﻢ ﺍﻟﺴﻴﺎﺭﻱ ﺣﺪﺛﻨﺎ ﻣﺤﻤﺪ ﺑﻦ ﻣﻮﺳﻰ ﺑﻦ ﺣﺎﺗﻢ ﺣﺪﺛﻨﺎ ﻋ
 ﺍﻟﺬﻱ ﻓﻲ ﺍﻟﻤﺨﺘﺎﺭﺓ ﻟﻠﻀﻴﺎء ﻗﺎﻝ ﺍﻟﻤﺸﺮﻛﻮﻥ: ﺑﻐﻴﺮ ﺫﻛﺮ ﺍﺑﻦ ﺍﻟﺰﻋﺒﺮﻱ ﻭﻟﻌﻠﻪ ﺳﻘﻂ ﻣﻦ ﺍﻟﻨﺴﺨﺔ ﺃﻭ ﺗﺼﺤﻴﻒ ﻣﻦ ﺍﻟﻨﺎﺳﺦ ﻭﷲ ﺃﻋﻠﻢ(8271)
 (902/ 2ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(9271) 
 (003)
 .ـ ﺍﻵﻳﺔ(ﻭﻣﻦ ﺍﻟﻨﺎﺱ ﻣﻦ ﻳﺠﺎﺩﻝ  :)ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ  
ﻧﺰﻟ�ﺖ ﻓ�ﻲ ﺍﻟﻨﻀ�ﺮ ﺑ�ﻦ  »: ﻗ�ﺎﻝ ﴾ﻭﻣ�ﻦ ﺍﻟﻨ�ﺎﺱ ﻣ�ﻦ ﻳﺠ�ﺎﺩﻝ ﻓ�ﻲ ﷲ﴿:ﻓ�ﻲ ﻗﻮﻟ�ﻪﻣﺎﻟ�ﻚ  ﻋ�ﻦ ﺃﺑ�ﻲﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑ�ﻲ ﺣ�ﺎﺗﻢ  .827
 .«(0371F9271)ﺍﻟﺤﺎﺭﺙ
 [ﺗﻌﻠﻴﻖ]
 .ﺍﻟﺤﻭ ﻣﻦ ﺍﻟﺴﻮﺭﺓ ﺍﻟﺘﻲ ﺟﻤﻌﺖ ﺑﻴﻦ ﺍﻟﻤﻜﻲ ﻭﺍﻟﻤﺪﻧﻲﺳﻮﺭﺓ  
ﻗﺎﻟ�ﻪ ،[ ﺇﻟ�ﻰ ﺗﻤ�ﺎﻡ ﺛ�ﻼﺙ ﺁﻳﺎﺕ91 :]ﺍﻟﺤ�ﻭ ﴾ ﻫ�ََﺬﺍِﻥ َﺧْﺼ�َﻤﺎﻥ ِ﴿ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ :ﺳﻮﻯ ﺛﻼﺙ ﺁﻳﺎﺕ،ﺍﻹﻣﺎﻡ ﺍﻟﻘﺮﻁﺒﻲ ﻭﻫﻲ ﻣﻜﻴﺔﻗﺎﻝ  
ﻟﻀ�ﺤﺎﻙ ﻭﺍﺑ�ﻦ ﻋﺒ�ﺎﺱ ﺍﻗ�ﺎﻝ [ ﻭ22 :]ﺍﻟﺤ�ﻭ ﴾ َﻋ�َﺬﺍَﺏ ﺍْﻟَﺤِﺮﻳ�ﻖ ِ﴿ﺇﻟﻰ ﻗﻮﻟﻪ ،ﺍﺑﻦ ﻋﺒﺎﺱ ﻭﻣﺠﺎﻫﺪ. ﻭﻋﻦ ﺍﺑﻦ ﻋﺒﺎﺱ ﺃﻳﻀﺎ "ﺃﻧﻬﻦ ﺃﺭﺑﻊ ﺁﻳﺎﺕ"
 ﴾ َﻋ�َﺬﺍُﺏ ﻳ�َْﻮٍﻡ َﻋﻘ�ِﻴﻢ ٍ﴿[ ﺇﻟ�ﻰ 25 :]ﺍﻟﺤ�ﻭ ﴾ َﻭَﻣﺎ ﺃَْﺭَﺳْﻠﻨَﺎ ِﻣ�ْﻦ ﻗَْﺒﻠ�َِﻚ ِﻣ�ْﻦ َﺭُﺳ�ﻮٍﻝ َﻭﻻ ﻧَﺒ�ِﻲﱟ ﴿ :ﺇﻻ ﺃﺭﺑﻊ ﺁﻳﺎﺕ -ﻗﺘﺎﺩﺓ ﻗﺎﻟﻪ ﻭ -"ﻫﻲ ﻣﺪﻧﻴﺔ"  :ﺃﻳﻀﺎ
ﺎ ﻣﻜﻲ ﻭﻣﻨﻬﺎ ﻣﺪﻧﻲ. ﻭﻫﺬﺍ ﻫ�ﻮ ﻣﻨﻬ،ﺍﻟﺴﻮﺭﺓ ﻣﺨﺘﻠﻄﺔ :ﺍﻟﺠﻤﻬﻮﺭﻗﺎﻝ [ ﻓﻬﻦ ﻣﻜﻴﺎﺕ. ﻭﻋﺪ ﺍﻟﻨﻘﺎﺵ ﻣﺎ ﻧﺰﻝ ﺑﺎﻟﻤﺪﻳﻨﺔ ﻋﺸﺮ ﺁﻳﺎﺕ. ﻭ55 :]ﺍﻟﺤﻭ
 .(1371F0371)ﺍﻷﺻﺢ
ﻓﺬﻛﺮ ﻗﺼﺔ ﺍﻟﺤﻭ ﻻ ﺷﻚ ﺃﻧﻬﺎ ﻣﻦ ﺍﻟﻤﺪﻧﻲ ﻭﺍﻟﺬﻱ ﻳﻘﺮﺃ ﻫﺬﻩ ﺍﻟﺴﻮﺭﺓ ﻳﺘﺒ�ﻴﻦ  .ﻫﺬﺍ ﺍﻟﺬﻱ ﺭﺟﺤﻪ ﺍﻹﻣﺎﻡ ﺍﻟﻘﺮﻁﺒﻲ ﻫﻮ ﺍﻟﺮﺍﺟﺢ :ﻗﻠﺖ 
 ﻟﻪ ﺃﻥ ﻫﺬﻩ ﺍﻟﺴﻮﺭﺓ ﺍﺷﺘﻤﻠﺖ ﻋﻠﻰ ﺍﻟﻤﻜﻲ ﻭﺍﻟﻤﺪﻧﻲ ﻭﷲ ﺃﻋﻠﻢ.
ﻛ�ﺎﻥ ﻛﺜﻴ�ﺮ ﺍﻟﺠ�ﺪﺍﻝ ،ﻰ ﺃﻥ ﺍﻵﻳﺔ ﻧﺰﻟﺖ ﻓﻲ ﺍﻟﻨﻀ�ﺮ ﺑ�ﻦ ﺍﻟﺤﺎﺭﺙﻭﻗﺪ ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﻫﺬﺍ ﺍﻷﺛﺮ ﺍﻟﻮﺣﻴﺪ ﻫﻨﺎ ﻭﻫﻮ ﻳﺪﻝ ﻋﻠ 
 .(2371F1371)ﻭﻳﺰﻋﻢ ﺃّﻥ ﷲ ﻏﻴﺮ ﻗﺎﺩﺭ ﻋﻠﻰ ﺇﺣﻴﺎء ﻣﻦ ﻗﺪ ﺑﻠﻲ ﻭﻋﺎﺩ  ﺗﺮﺍﺑﺎ،ﻭﺍﻟﻘﺮﺁﻥ ﺃﺳﺎﻁﻴﺮ ﺍﻷﻭﻟﻴﻦ،ﺍﻟﻤﻼﺋﻜﺔ ﺑﻨﺎﺕ ﷲ :ﻓﻜﺎﻥ ﻳﻘﻮﻝ
ﷲ ﻳﻌﻨ�ﻰ ﻓ�ﻲ  ﻭﻛﻮﻥ ﺍﻵﻳﺔ ﻧﺰﻟﺖ ﻓﻲ ﺍﻟﻨﻀﺮ ﻏﻴﺮ ﺃﻥ ﻣﻌﻨﺎﻫﺎ ﺃﻋﻢ ﻣﻦ ﺫﻟﻚ ﻓﺄﺧﺮ ﷲ ﺗﻌﺎﻟﻰ ﻋﻠ�ﻰ ﺃﻥ ﺑﻌ�ﺾ ﺍﻟﻨ�ﺎﺱ ﻳﺠ�ﺎﺩﻝ ﻓ�ﻲ 
 ﻭﺍﺣﺪﺍﻧﻴﺘﻪ ﻭﺗﻔﺮﺩﻩ ﺑﺎﻹﻟﻬﻴﺔ ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ.
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
ﻭﻳﻘﻮﻝ ،ﻳﺨﺎﺻﻢ ﻭﻳﻨﺎﺯﻉ ﻓﻲ ﻗﺪﺭﺓ ﷲ ﻭﺻﻔﺎﺗﻪ ﺑﻐﻴ�ﺮ ﺩﻟﻴ�ﻞ ﻭﻻ ﺑﺮﻫ�ﺎﻥ،ﺃﻱ ﻭﻁﺎﺋﻔﺔ ﻣﻦ ﺍﻟﻨﺎﺱ ﴾ﻭﻣﻦ ﺍﻟﻨﺎﺱ ﻣﻦ ﻳﺠﺎﺩﻝ ﻓﻲ ﷲ ﺑﻐﻴﺮ ﻋﻠﻢ  ﴿
 .ﻣﺎ ﻻ ﺧﻴﺮ ﻓﻴﻪ ﻣﻦ ﺍﻷﺑﺎﻁﻴﻞ
 .(3371F2371)ﻛﺮﺅﺳﺎء ﺍﻟﻜﻔﺮ ﺍﻟﺼﺎﺩﻳﻦ ﻋﻦ ﺍﻟﺤﻖ،ﻭﻳﻘﺘﺪﻱ ﺑﻜﻞ ﻋﺎِﺕ ﻣﺘﻤﺮﺩﺃﻱ ﻳﻄﻴﻊ  ﴾ﻭﻳﺘﺒﻊ ﻛﻞ ﺷﻴﻄﺎﻥ ﻣﺮﻳﺪ  ﴿
 
ﺃََﺻﺎﺑَۡﺘﻪ ُﻓِۡﺘﻨَﺔ ٌٱﻧﻘَﻠََﺐ َﻋﻠَٰﻰ َﻭۡﺟِﻬﻪِۦ َﺧِﺴَﺮ ﻓَﺈِۡﻥ ﺃََﺻﺎﺑَﻪُۥ َﺧۡﻴٌﺮ ٱۡﻁَﻤﺄَﻥﱠ ﺑِِﻪۖۦ َﻭﺇِۡﻥ  َﻣﻦ ﻳَۡﻌﺒُُﺪ ٱﻟﱠ  ََﻋﻠَٰﻰ َﺣۡﺮٖﻑۖ َﻭِﻣَﻦ ٱﻟﻨﱠﺎِﺱ  ﴿
 ﴾ ۱۱ُﺨۡﺴَﺮﺍُﻥ ٱۡﻟُﻤﺒِﻴُﻦ ٱﻟﺪﱡ ۡﻧﻴَﺎ َﻭٱۡﻷِٓﺧَﺮﺓَﻭ َﺫٰ ﻟَِﻚ ﻫَُﻮ ٱﻟ ۡ
 
 ـ ﺍﻵﻳﺔ.(ﻭﻣﻦ ﺍﻟﻨﺎﺱ ﻣﻦ ﻳﻌﺒﺪ ﷲ ﻋﻠﻰ ﺣﺮﻑ  :)ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ   
ﻭﻧﺘﺠﺖ  ﻓﺈﻥ ﻭﻟﺪﺕ ﺍﻣﺮﺃﺗﻪ ﻏﻼﻣﺎ،ﻛﺎﻥ ﺍﻟﺮﺟﻞ ﻳﻘﺪﻡ ﺍﻟﻤﺪﻳﻨﺔ ﻓﻴﺴﻠﻢ »: ﻗﺎﻝﻋﺒﺎﺱ  ﻋﻦ ﺍﺑﻦﺃﺧﺮﺝ ﺍﻟﺒﺨﺎﺭﻱ  .927
 ﴿:ﻓﺄﻧﺰﻝ ﷲ،ﻫ�ﺬﺍ ﺩﻳ�ﻦ ﺳ�ﻮء : ﻗ�ﺎﻝﻭﺇﻥ ﻟﻢ ﺗﻠﺪ ﺍﻣﺮﺃﺗﻪ ﻭﻟﺪﺍ ﺫﻛ�ﺮﺍ ﻭﻟ�ﻢ ﺗﻨ�ﺘﺞ ﺧﻴﻠ�ﻪ ،ﻫﺬﺍ ﺩﻳﻦ ﺻﺎﻟﺢ: ﻗﺎﻝﺧﻴﻠﻪ 
 .«(4371F3371)ـ ﺍﻵﻳﺔ﴾ﻭﻣﻦ ﺍﻟﻨﺎﺱ ﻣﻦ ﻳﻌﺒﺪ ﷲ ﻋﻠﻰ ﺣﺮﻑ 
 ﺃﺳ�ﻠﻢ ﺭﺟ�ﻞ ﻣ�ﻦ ﺍﻟﻴﻬ�ﻮﺩ ﻓ�ﺬﻫﺐ ﺑﺼ�ﺮﻩ :»ﻗ�ﺎﻝ ﻣﺴ�ﻌﻮﺩ  ﻋ�ﻦ ﺍﺑ�ﻦﻭﺃﺧﺮﺝ ﺍﺑﻦ ﻣﺮﺩﻭﻳﻪ ﻣﻦ ﻁﺮﻳﻖ ﻋﻄﻴ�ﺔ  .037
ﻟ�ﻢ ﺃﺻ�ﺐ : ﻘ�ﺎﻝﻓ .«ﻘ�ﺎﻝ ﺇﻥ ﺍﻹﺳ�ﻼﻡ ﻻ ﻳ: »ﻘ�ﺎﻝ ﺃﻗﻠﻨﻲ ﻓ: ﻘﺎﻝﻓ �ﻓﺄﺗﻰ ﺍﻟﻨﺒﻲ ،ﻭﻣﺎﻟﻪ ﻭﻭﻟﺪﻩ ﻓﺘﺸﺎءﻡ ﺑﺎﻹﺳﻼﻡ
ـ ﴾�(5371F4371)ﻭﻣ�ﻦ ﺍﻟﻨ�ﺎﺱ ﻣ�ﻦ ﻳﻌﺒ�ﺪ ﷲ ﻋﻠ�ﻰ ﺣ�ﺮﻑ ﴿:ﻓﻨﺰﻟﺖ،ﺼﺮﻱ ﻭﻣﺎﻟﻲ ﻭﻣﺎﺕ ﻭﻟﺪﻱﻣﻦ ﺩﻳﻨﻲ ﻫﺬﺍ ﺧﻴﺮﺍ ًﺫﻫﺐ ﺑ
 .«ﺍﻵﻳﺔ
 
 [ﺗﻌﻠﻴﻖ]
ﻓ�ﺬﻛﺮ ﷲ ،ﻭﺍﻷﻭﻝ ﻣﻨﻬﻤﺎ ﺻﺤﻴﺢ ﺍﻹﺳ�ﻨﺎﺩ ﻭﻫﻤ�ﺎ ﻳ�ﺪﻻﻥ ﻋﻠ�ﻰ ﺃﻥ ﺍﻵﻳ�ﺔ ﻣﺪﻧﻴﺔ .ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺳﺒﺒﻴﻦ ﻟﻨﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ 
ﺎﺑﻮﺍ ﺍﻟﺨﻴﺮ ﻣﻦ ﺍﻹﺳﻼﻡ ﺍﻁﻤﺄﻧﻮﺍ ﺑﻪ ﻓﺈﻥ ﺃﺻﺎﺑﻬﻢ ﺑﻌﺾ ﺍﻟ�ﺒﻼء ﺗﻌﺎﻟﻰ ﺣﺎﻝ ﺑﻌﺾ ﺍﻷﻋﺮﺍﺏ ﺍﻟﺬﻱ ﻟﻢ ﻳﺪﺧﻞ ﺍﻹﻳﻤﺎﻥ ﻓﻲ ﻗﻠﻮﺑﻬﻢ ﺑﺄﻧﻬﻢ ﺇﻥ ﺃﺻ
 ﻓﺬﻛﺮﺕ ﺍﻵﻳﺔ ﻣﺒﻴﻨﺔ ﻭﻣﻮﺿﺤﻪ ﺣﺎﻝ ﻫﺆﻻء ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ.،ﻣﻮﺕ ﻭﻟﺪ ﺍﺭﺗﺪ ﻋﻦ ﺍﻟﺪﻳﻦ ﻭﺗﺮﻛﻪ ﺃﻭﻣﻦ ﺿﻴﺎﻉ ﻣﺎﻝ 
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
ﻭﻫ�ﺬﺍ ﺗﻤﺜﻴ�ﻞ ﻟﻠﻤﺬﺑ�ﺬﺑﻴﻦ ﺍﻟ�ﺬﻳﻦ ﻻ  ﺃﻱ ﻭﻣﻦ ﺍﻟﻨﺎﺱ ﻣ�ﻦ ﻳﻌﺒ�ﺪ ﷲ ﻋﻠ�ﻰ ﺟﺎﻧ�ﺐ ﻭﻁ�ﺮﻑ ﻣ�ﻦ ﺍﻟ�ﺪﻳﻦ، ﴾ﻭﻣﻦ ﺍﻟﻨﺎﺱ ﻣﻦ ﻳﻌﺒﺪ ﷲ ﻋﻠﻰ ﺣﺮﻑ  ﴿
ﻗ�ﺎﻝ ﻏﻨﻴﻤﺔ ﺍﺳﺘﻘﺮ ﻭﺇﻻ ﻓ�ﺮ  ﺃﻭﻛﺎﻟﺬﻱ ﻳﻜﻮﻥ ﻋﻠﻰ ﻁﺮﻑ ﻣﻦ ﺍﻟﺠﻴﺶ ﻓﺎﻥ ﺍﺣﺲ ﺑﻈﻔﺮ ،ﺑﻞ ﻋﻦ ﻗﻠﻖ ﻭﺍﺿﻄﺮﺍﺏ،ﻳﻌﺒﺪﻭﻥ ﷲ ﻋﻦ ﺛﻘﺔ ﻭﻳﻘﻴﻦ
 .ﻫﻮ ﺍﻟﻤﻨﺎﻓﻖ ﻳﻌﺒﺪﻩ ﺑﻠﺴﺎﻧﻪ ﺩﻭﻥ ﻗﻠﺒﻪ :ﺍﻟﺤﺴﻦ
 .ﺩﻳﻨﻪ ﺃﻱ ﻓﺈﻥ ﻧﺎﻟﻪ ﺧﻴﺮ ﻓﻲ ﺣﻴﺎﺗﻪ ﻣﻦ ﺻﺤﺔ ﻭﺭﺧﺎء ﺃﻗﺎﻡ ﻋﻠﻰ ﴾ﻓﺈﻥ ﺃﺻﺎﺑﻪ ﺧﻴﺮ ﺍﻁﻤﺄﻥ ﺑﻪ  ﴿
 .ﺇﺭﺗﺪ ﻓﺮﺟﻊ ﺇﻟﻰ ﻣﺎ ﻛﺎﻥ ﻋﻠﻴﻪ ﻣﻦ ﺍﻟﻜﻔﺮ،ﺃﻱ ﻭﺇﻥ ﻧﺎﻟﻪ ﺷﻲء ﻳﻔﺘﺘﻦ ﺑﻪ ﻣﻦ ﻣﻜﺮﻭﻩ ﻭﺑﻼء ﴾ﻭﺇﻥ ﺃﺻﺎﺑﺘﻪ ﻓﺘﻨﺔ ﺍﻧﻘﻠﺐ ﻋﻠﻰ ﻭﺟﻬﻪ  ﴿
 .ﻓﺸﻘﻲ ﺍﻟﺸﻘﺎﻭﺓ ﺍﻷﺑﺪﻳﺔ،ﺃﻱ ﺃﺿﺎﻉ ﺩﻧﻴﺎﻩ ﻭﺁﺧﺮﺗﻪ ﴾ﺧﺴﺮ ﺍﻟﺪﻧﻴﺎ ﻭﺍﻵﺧﺮﺓ  ﴿
 _______________
 ﻋﻦ ﺍﺑﻦ ﺟﺮﻳﻭ ﻧﺤﻮﻩ ﺑﺈﺳﻨﺎﺩ ﺿﻌﻴﻒ ﻭﺭﺟﺤﻪ  71/511ﻣﺮﺳﻼ،ﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮ  8/4742ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ  (0371)
 (1/ 21ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﻁﺒﻲ ـ  )(1371) 
 (7/ 7ﺍﻟﻜﺸﻒ ﻭﺍﻟﺒﻴﺎﻥ ﻋﻦ ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﺁﻥ )(2371) 
 (312/ 2ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(3371) 
 (811ﺡ) 01/911( ﺍﻷﺣﺎﺩﻳﺚ ﺍﻟﻤﺨﺘﺎﺭﺓ 5644ﺡ)4/8671ﺻﺤﻴﺢ ﺍﻟﺒﺨﺎﺭﻱ (4371)
 ﺿﻌﻴﻒ ﺍﻹﺳﻨﺎﺩ(5371)
 (103)
 
 (6371F5371)ﺃﻱ ﺫﻟﻚ ﻫﻮ ﺍﻟﺨﺴﺮﺍﻥ ﺍﻟﻮﺍﺿﺢ ﺍﻟﺬﻱ ﻻ ﺧﺴﺮﺍﻥ ﻣﺜﻠﻪ ﴾ﺫﻟﻚ ﻫﻮ ﺍﻟﺨﺴﺮﺍﻥ ﺍﻟﻤﺒﻴﻦ ﴿
 
  ﻫَٰ َﺬﺍِﻥ َﺧۡﺼَﻤﺎِﻥ ٱۡﺧﺘََﺼُﻤﻮْﺍ ﻓِﻲ َﺭﺑﱢِﻬۡﻢۖ ﻓَﭑﻟﱠِﺬﻳَﻦ َﻛﻔَُﺮﻭْﺍ ﻗُﻄﱢَﻌۡﺖ ﻟَﻬُۡﻢ ﺛِﻴَﺎٞﺏ  ﴿
 ﴾  ۹۱َﺼﺐﱡ ِﻣﻦ ﻓَۡﻮِﻕ ُﺭُءﻭِﺳِﻬُﻢ ٱۡﻟَﺤِﻤﻴُﻢ ﻳُ  ﻣﱢ ﻦ ﻧﱠﺎﺭ ٖ
 
 .ـ ﺍﻵﻳﺔ(ﻫﺬﺍﻥ ﺧﺼﻤﺎﻥ  :)ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ  
 ﴾ﺼ�ﻤﺎﻥ ﺍﺧﺘﺼ�ﻤﻮﺍ ﻓ�ﻲ ﺭﺑﻬ�ﻢ ﻫ�ﺬﺍﻥ ﺧ ﴿:ﻧﺰﻟﺖ ﻫﺬﻩ ﺍﻵﻳﺔ »: ﻗﺎﻝﺫﺭ  ﻋﻦ ﺃﺑﻲﺃﺧﺮﺝ ﺍﻟﺸﻴﺨﺎﻥ ﻭﻏﻴﺮﻫﻤﺎ  .137
 .«(7371F6371)ﻓﻲ ﺣﻤﺰﺓ ﻭﻋﺒﻴﺪﺓ ﻭﻋﻠﻲ ﺑﻦ ﺃﺑﻲ ﻁﺎﻟﺐ ﻭﻋﺘﺒﺔ ﻭﺷﻴﺒﺔ ﻭﺍﻟﻮﻟﻴﺪ ﺑﻦ ﻋﺘﺒﺔ
ﻫ�ﺬﺍﻥ ﺧﺼ�ﻤﺎﻥ ﺍﺧﺘﺼ�ﻤﻮﺍ ﻓ�ﻲ  ﴿:ﻓﻴﻨ�ﺎ ﻧﺰﻟ�ﺖ ﻫ�ﺬﻩ ﺍﻵﻳ�ﺔ ﻓ�ﻲ ﻣﺒﺎﺭﺯﺗﻨ�ﺎ ﻳ�ﻮﻡ ﺑ�ﺪﺭ »: ﻗ�ﺎﻝ ﻋﻦ ﻋﻠ�ﻲﻭﺃﺧﺮﺝ ﺍﻟﺤﺎﻛﻢ  .237
 .«﴾(8371F7371)ﺍﻟﺤﺮﻳﻖ﴿:ـ ﺇﻟﻰ ﻗﻮﻟﻪ﴾ﺭﺑﻬﻢ 
ﻭﺍ ﻳ�ﻮﻡ ﺑ�ﺪﺭ ﺣﻤ�ﺰﺓ ﻭﻋﻠ�ﻲ ﻭﻋﺒﻴ�ﺪﺓ ﺑ�ﻦ ﺍﻟﺤ�ﺎﺭﺙ ﻧﺰﻟﺖ ﻓﻲ ﺍﻟﺬﻳﻦ ﺑ�ﺎﺭﺯ »: ﻗﺎﻝﻭﺃﺧﺮﺝ ﻣﻦ ﻭﺟﻪ ﺁﺧﺮ ﻋﻨﻪ  .337
 .«(9371F8371)ﻭﺷﻴﺒﺔ ﺑﻦ ﺭﺑﻴﻌﺔ ﻭﺍﻟﻮﻟﻴﺪ ﺑﻦ ﻋﺘﺒﺔ ﻭﻋﺘﺒﺔ ﺑﻦ ﺭﺑﻴﻌﺔ
 :ﻟﻠﻤ�ﺆﻣﻨﻴﻦ ﻗ�ﺎﻟﻮﺍ،ﺃﻧﻬ�ﺎ ﻧﺰﻟ�ﺖ ﻓ�ﻲ ﺃﻫ�ﻞ ﺍﻟﻜﺘﺎﺏ :»ﻋﺒ�ﺎﺱ  ﻋﻦ ﺍﺑ�ﻦﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮ ﻣﻦ ﻁﺮﻳﻖ ﺍﻟﻌﻮﻓﻲ  .437
ﺎ ﺑﻤﺤﻤﺪ ﻭﻧﺒﻴﻜﻢ ﻭﺑﻤﺎ ﺍﻟﻤﺆﻣﻨﻮﻥ ﻧﺤﻦ ﺃﺣﻖ ﺑﺎﻟ ﺁﻣﻨ: ﻘﺎﻝﻓ،ﻧﺤﻦ ﺃﻭﻟﻰ ﺑﺎﻟ ﻣﻨﻜﻢ ﻭﺍﻗﺪﻡ ﻛﺘﺎﺑﺎ ًﻭﻧﺒﻴﻨﺎ ﻗﺒﻞ ﻧﺒﻴﻜﻢ
 . « (0471F9371)ﺃﻧﺰﻝ ﷲ ﻣﻦ ﻛﺘﺎﺏ
 .(1471F0471)ﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﻋﻦ ﻗﺘﺎﺩﺓ ﻣﺜﻠﻪ  .537
 
 [ﺗﻌﻠﻴﻖ]
ﺍﻷﻭﻝ ﻣﻨﻬﻤ�ﺎ ﺭﻭﻯ  .ﻭﻫ�ﻲ ﻣﺸ�ﺘﻤﻠﺔ ﻋﻠ�ﻰ ﺳ�ﺒﺒﻴﻦ ﻟﻠﻨ�ﺰﻭﻝ .ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﻋﺪﺩﺍ ًﻣﻦ ﺍﻵﺛﺎﺭ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳ�ﺔ 
 ﺷﻴﺒﺔ ﺍﺑﻨﻲ ﺭﺑﻴﻌﺔ ﻭﺍﻟﻮﻟﻴﺪ ﺑﻦ ﻋﺘﺒﺔ.ﻓﻲ ﺍﻟﺼﺤﻴﺢ ﻭﻫﻮ ﻓﻲ ﻣﺒﺎﺭﺯﺓ ﻋﻠﻰ ﻭﺣﻤﺰﺓ ﻭﻋﺒﻴﺪﻩ ﺑﻦ ﺍﻟﺤﺎﺭﺙ ﻟﻌﺘﺒﺔ ﻭ
ﻗ�ﺎﻝ ﺍﻹﻣ�ﺎﻡ ﺍﺑ�ﻦ ﻛﺜﻴ�ﺮ: ﻗﺎﻝ ﻭﻗﺪ ﺭﻭﻯ ﻫﺬﻩ ﺍﻟﻘﺼﺔ ﻏﻴﺮ ﻭﺍﺣﺪ ﻣﻦ ﺃﻫﻞ ﺍﻟﺴﻴﺮ ﻓﻲ ﻏﺰﻭﺓ ﺑﺪﺭ ﺍﻟﻜﺒﺮﻯ ﻭﺃﻧﺎ ﺃﻛﺘﻔﻲ ﺑﺬﻛﺮ ﺑﻌﻀﻬﺎ  
ﻮﺍ ﺍﻻﻣﻮﻯ: ﻓﺤﻤﻰ ﻋﻨﺪ ﺫﻟﻚ ﻋﺘﺒﺔ ﺑﻦ ﺭﺑﻴﻌﺔ، ﻭﺃﺭﺍﺩ ﺃﻥ ﻳﻈﻬﺮ ﺷﺠﺎﻋﺘﻪ، ﻓﺒﺮﺯ ﺑﻴﻦ ﺃﺧﻴﻪ ﺷﻴﺒﺔ ﻭﺍﺑﻨﻪ ﺍﻟﻮﻟﻴﺪ، ﻓﻠﻤﺎ ﺗﻮﺳﻄﻮﺍ ﺑﻴﻦ ﺍﻟﺼﻔﻴﻦ ﺩﻋ
ﺇﻟﻰ ﺍﻟﺒﺮﺍﺯ، ﻓﺨﺮﺝ ﺇﻟﻴﻬﻢ ﻓﺘﻴﻪ ﻣﻦ ﺍﻻﻧﺼﺎﺭ ﺛﻼﺛﺔ، ﻭﻫﻢ ﻋﻮﻑ ﻭﻣﻌﺎﺫ ﺍﺑﻨﺎ ﺍﻟﺤﺎﺭﺙ ﻭﺃﻣﻬﻤﺎ ﻏﻔﺮﺍء، ﻭﺍﻟﺜﺎﻟﺚ ﻋﺒﺪﷲ ﺑﻦ ﺭﻭﺍﺣ�ﺔ ﻓﻴﻤ�ﺎ ﻗﻴ�ﻞ، 
 ﺭﻫﻂ ﻣﻦ ﺍﻻﻧﺼﺎﺭ. ﻗﺎﻟﻮﺍ ؟ﻣﻦ ﺃﻧﺘﻢ: ﻘﺎﻟﻮﺍﻓ
 ﻣﺎ ﻟﻨﺎ ﺑﻜﻢ ﺣﺎﺟﺔ.: ﻘﺎﻟﻮﺍﻓ
 ﻨﺎﺩﻳﻬﻢ: ﻳﺎ ﻣﺤﻤﺪ ﺃﺧﺮﺝ ﺇﻟﻴﻨﺎ ﺃﻛﻔﺎءﻧﺎ ﻣﻦ ﻗﻮﻣﻨﺎ.ﺃﻛﻔﺎء ﻛﺮﺍﻡ، ﻭﻟﻜﻦ ﺃﺧﺮﺟﻮﺍ ﺇﻟﻴﻨﺎ ﻣﻦ ﺑﻨﻰ ﻋﻤﻨﺎ، ﻭﻧﺎﺩﻯ ﻣ: ﻘﺎﻟﻮﺍﻭﻓﻰ ﺭﻭﺍﻳﺔ ﻓ
 ."" ﻗﻢ ﻳﺎ ﻋﺒﻴﺪﺓ ﺑﻦ ﺍﻟﺤﺎﺭﺙ، ﻭﻗﻢ ﻳﺎ ﺣﻤﺰﺓ، ﻭﻗﻢ ﻳﺎ ﻋﻠﻰ  :�ﺍﻟﻨﺒﻲ ﻘﺎﻝ ﻓ
ﺃﻋ�ﺪﺍءﻩ، ﻓﺄﺣ�ﺐ ﺃﻥ  �ﻻﻧﻪ ﺃﻭﻝ ﻣﻮﻗﻒ ﻭﺍﺟ�ﻪ ﻓﻴ�ﻪ ﺭﺳ�ﻮﻝ ﷲ  ،�ﻭﻋﻨﺪ ﺍﻻﻣﻮﻯ ﺃﻥ ﺍﻟﻨﻔﺮ ﻣﻦ ﺍﻻﻧﺼﺎﺭ ﻟﻤﺎ ﺧﺮﺟﻮﺍ ﻛﺮﻩ ﺫﻟﻚ ﺭﺳﻮﻝ ﷲ 
 ﺍﻟﺜﻼﺛﺔ ﺑﺎﻟﺨﺮﻭﺝ. ﺃﻭﻟﺌﻚﻟﺮﺟﻮﻉ ﻭﺃﻣﺮ ﻣﻦ ﻋﺸﻴﺮﺗﻪ، ﻓﺄﻣﺮﻫﻢ ﺑﺎ ﺃﻭﻟﺌﻚﻳﻜﻮﻥ 
 ﻋﺒﻴﺪﺓ: ﻋﺒﻴﺪﺓ.ﻘﺎﻝ ﻭﻓﻰ ﻫﺬﺍ ﺩﻟﻴﻞ ﺃﻧﻬﻢ ﻛﺎﻧﻮﺍ ﻣﻠﺒﺴﻴﻦ ﻻ ﻳﻌﺮﻓﻮﻥ ﻣﻦ ﺍﻟﺴﻼﺡ، ﻓ ؟ﻣﻦ ﺃﻧﺘﻢ: ﻗﺎﻟﻮﺍﺍﺑﻦ ﺇﺳﺤﺎﻕ: ﻓﻠﻤﺎ ﺩﻧﻮﺍ ﻣﻨﻬﻢ ﻗﺎﻝ 
 ﺣﻤﺰﺓ: ﺣﻤﺰﺓ.ﻗﺎﻝ ﻭ
 ﻋﻠﻰ: ﻋﻠﻰ.ﻗﺎﻝ ﻭ
 ﻧﻌﻢ، ﺃﻛﻔﺎء ﻛﺮﺍﻡ.: ﻗﺎﻟﻮﺍ
 ﺔ، ﻭﺑﺎﺭﺯ ﻋﻠﻰ ﺍﻟﻮﻟﻴﺪ ﺑﻦ ﻋﺘﺒﺔ.ﻓﺒﺎﺭﺯ ﻋﺒﻴﺪﺓ، ﻭﻛﺎﻥ ﺃﺳﻦ ﺍﻟﻘﻮﻡ، ﻋﺘﺒﺔ، ﻭﺑﺎﺭﺯ ﺣﻤﺰﺓ ﺷﻴﺒ
ﻓﺄﻣﺎ ﺣﻤﺰﺓ ﻓﻠﻢ ﻳﻤﻬﻞ ﺷﻴﺒﺔ ﺃﻥ ﻗﺘﻠﻪ، ﻭﺃﻣﺎ ﻋﻠﻰ ﻓﻠﻢ ﻳﻤﻬﻞ ﺍﻟﻮﻟﻴﺪ ﺃﻥ ﻗﺘﻠﻪ، ﻭﺃﺧﺘﻠﻒ ﻋﺒﻴﺪﺓ ﻭﻋﺒﺘﺔ ﺑﻴﻨﻬﻤﺎ ﺑﻀ�ﺮﺑﺘﻴﻦ، ﻛﻼﻫﻤ�ﺎ ﺃﺛﺒ�ﺖ ﺻ�ﺎﺣﺒﻪ، 
 .(2471F1471)ﻭﻛﺮ ﺣﻤﺰﺓ ﻭﻋﻠﻰ ﺑﺄﺳﻴﺎﻓﻬﻤﺎ ﻋﻠﻰ ﻋﺘﺒﺔ ﻓﺬﻓﻔﺎ ﻋﻠﻴﻪ، ﻭﺍﺣﺘﻤﻼ ﺻﺎﺣﺒﻬﻤﺎ ﻓﺤﺎﺯﺍﻩ ﺇﻟﻰ ﺃﺻﺤﺎﺑﻬﻤﺎﺭﺿﻰ ﷲ ﻋﻨﻪ
ﺍﻟﻤﺴ�ﻠﻤﻮﻥ ﻗ�ﺎﻝ ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﺃﻫﻞ ﺍﻟﻜﺘﺎﺏ ﺣﻴﺚ ﺍﺩﻋ�ﻮﺍ ﺃﻧﻬ�ﻢ ﺃﻭﻟ�ﻰ ﺑ�ﺎﻟ ﻣ�ﻦ ﺍﻟﻤﺴ�ﻠﻤﻴﻦ ﻭ:ﻟﺜﺎﻧﻲ ﺍﻟﺬﻱ ﺫﻛﺮﻩ ﺍﻟﻤﺆﻟﻒﻭﺍﻟﺴﺒﺐ ﺍ 
 .ﺳﻮﺭﺓ ﺍﻟﻨﺴﺎء﴾ﻟﻴﺲ ﺑﺄﻣﺎﻧﻴﻜﻢ ﻭﻻ ﺃﻣﻨﻲ ﺃﻫﻞ ﺍﻟﻜﺘﺎﺏ ﴿ﻭﻫﺬﺍ ﺷﺒﻴﻪ ﺑﻘﻮﻟﻪ ﺗﻌﺎﻟﻰ ،ﻧﺤﻦ ﺃﻭﻟﻰ ﺑﺎﻟ ﻣﻨﻜﻢ
 .ﻭﻗﺪ ﺫﻛﺮ ﺃﻫﻞ ﺍﻟﺘﻔﺴﻴﺮ ﺳﺒﺒﻴﻦ ﺁﺧﺮﻳﻦ ﻓﻲ ﺃﺳﺒﺎﺏ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ 
ﻫ�ﻢ ﺍﻟﻤﺆﻣﻨ�ﻮﻥ ﻭﺍﻟﻜ�ﺎﻓﺮﻭﻥ  :ﻣﺠﺎﻫﺪ ﻭﻋﻄﺎء ﺃﺑﻦ ﺃﺑﻲ ﺭﺑﺎﺡ ﻭﻋﺎﺻﻢ ﺑﻦ ﺃﺑ�ﻲ ﺍﻟﻨﺠ�ﻮﺩ ﻭﺍﻟﻜﻠﺒ�ﻲﻗﺎﻝ ﺎﻡ ﺍﻹﻣﺎﻡ ﺍﻟﺜﻌﻠﺒﻲ: ﻭﺍﻹﻣﻗﺎﻝ  
 .(3471F2471)ﻛﻠّﻬﻢ ﻣﻦ ﺃّﻯ ﻣﻠّﺔ ﻛﺎﻧﻮﺍ
ﻘﺎﻟ�ﺖ ﻫﻤ�ﺎ ﺍﻟﺠﻨ�ﺔ ﻭﺍﻟﻨ�ﺎﺭ ﺍﺧﺘﺼ�ﻤﺘﺎ، ﻓ: ﻗ�ﺎﻝ ﴾ﻫََﺬﺍِﻥ َﺧْﺼَﻤﺎِﻥ ﺍْﺧﺘََﺼ�ُﻤﻮﺍ ﻓ�ِﻲ َﺭﺑﱢِﻬ�ْﻢ  ﴿ﻋﻦ ﻋﻜﺮﻣﺔ ﻓﻲ :ﻭﺃﺧﺮﺝ ﺍﻹﻣﺎﻡ ﺍﻟﻄﺒﺮﻱ 
 _______________
 (412/ 2ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(6371) 
 5/74(ﺳ��ﻨﻦ ﺍﻟﻨﺴ��ﺎﺋﻲ ﺍﻟﻜﺒ��ﺮﻯ 5543ﺡ) 2/914(ﺍﻟﻤﺴ��ﺘﺪﺭﻙ 5382ﺡ)2/649(ﺳ��ﻨﻦ ﺍﺑ��ﻦ ﻣﺎﺟ��ﺔ 3303ﺡ) 4/3232( ﺻ��ﺤﻴﺢ ﻣﺴ��ﻠﻢ 8473ﺡ)4/9541ﺻ��ﺤﻴﺢ ﺍﻟﺒﺨ��ﺎﺭﻱ (7371)
 (184ﺡ) 56( ﻣﺴﻨﺪ ﺍﻟﻄﻴﺎﻟﺴﻲ 4592ﺡ)3ﺝ :  941(ﺍﻟﻤﻌﺠﻢ ﺍﻟﻜﺒﻴﺮ 1195ﺡ)  3/673(ﺳﻨﻦ ﺍﻟﺒﻴﻬﻘﻲ ﺍﻟﻜﺒﺮﻯ 4518ﺡ)
 (ﻗﻠﺖ: ﻭﺭﺩ ﻓﻲ ﺍﻟﺼﺤﻴﺢ ﻋﻦ ﻋﻠﻰ ﻧﺤﻮﻩ4543ﺡ)  2/814ﺍﻟﻤﺴﺘﺪﺭﻙ ﻋﻠﻰ ﺍﻟﺼﺤﻴﺤﻴﻦ (8371)
 (0568ﺡ) 5/591(ﺳﻨﻦ ﺍﻟﻨﺴﺎﺋﻲ ﺍﻟﻜﺒﺮﻯ 7473ﺡ) 4/8541ﺻﺤﻴﺢ ﺍﻟﺒﺨﺎﺭﻱ (9371)
 ﺑﺈﺳﻨﺎﺩ ﺿﻌﻴﻒ 71/231ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ (0471)
 ﻣﺮﺳﻞ. 8/0843ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ  (1471)
ﻡ ﺍﻟﻨﺎﺷﺮ: ﺩﺍﺭ ﺍﻟﻤﻌﺮﻓﺔ  1791 ﻫـ  6931ﻫـ ﺗﺤﻘﻴﻖ: ﻣﺼﻄﻔﻰ ﻋﺒﺪ ﺍﻟﻮﺍﺣﺪ  747  107ﺃﺑﻰ ﺍﻟﻔﺪﺍء ﺍﺳﻤﺎﻋﻴﻞ ﺑﻦ ﻛﺜﻴﺮ  ﺍﻟﻤﺆﻟﻒ: ﺍﻻﻣﺎﻡ( 414/ 2ﺍﻟﺴﻴﺮﺓ ﺍﻟﻨﺒﻮﻳﺔ ﻻﺑﻦ ﻛﺜﻴﺮ )(2471) 
 4ﻟﺒﻨﺎﻥ ﻋﺪﺩ ﺍﻷﺟﺰﺍء:  –ﻟﻠﻄﺒﺎﻋﺔ ﻭﺍﻟﻨﺸﺮ ﻭﺍﻟﺘﻮﺯﻳﻊ ـ ﺑﻴﺮﻭﺕ 
 (31/ 7ﺍﻟﻜﺸﻒ ﻭﺍﻟﺒﻴﺎﻥ ﻋﻦ ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﺁﻥ )(3471) 
 (203)
 .(4471F3471)ﺍﻟﺠﻨﺔ: ﺧﻠﻘﻨﻲ ﷲ ﻟﺮﺣﻤﺘﻪ، ﻗﺎﻟﺖ ﻨﻲ ﷲ ﻟﻌﻘﻮﺑﺘﻪ ﻭﺍﻟﻨﺎﺭ: ﺧﻠﻘ
ﻭﻫﻮ ﺗﺮﺟﻴﺢ ﺻ�ﺤﻴﺢ ﻟﻘﻮﻟ�ﻪ ﺗﻌ�ﺎﻟﻰ ﺑﻌ�ﺪ  .ﺭﺟﺢ ﺍﻹﻣﺎﻡ ﺍﺑﻦ ﺟﺮﻳﺮ ﻛﻮﻥ ﺍﻵﻳﺔ ﻋﺎﻣﺔ ﻓﻲ ﺃﻫﻞ ﺍﻟﻜﻔﺮ ﻭﺃﻫﻞ ﺍﻹﻳﻤﺎﻥ :ﻗﻠﺖ  
ﺎﺭﺯﺓ ﺍﻟﺼ�ﺤﺎﺑﺔ ﻋﻠﻰ ﺃﻥ ﺫﻟﻚ ﻻ ﻳﻤﻨﻊ ﺃﻥ ﻳﻜﻮﻥ ﺳﺒﺐ ﺍﻟﻨ�ﺰﻭﻝ ﻓ�ﻲ ﻣﺒ�،ﻓﺎﻟﺘﺮﺟﻴﺢ ﻫﻨﺎ ﺑﺎﻟﺴﻴﺎﻕ﴾ﻓﺎﻟﺬﻳﻦ ﻛﻔﺮﻭﺍ ﻗﻄﻌﺖ ﻟﻬﻢ ﺛﻴﺎﺏ ﻣﻦ ﻧﺎﺭ﴿ﺫﻟﻚ 
 ﻟﻠﻜﻔﺎﺭ ﻓﻲ ﻭﻗﻌﺔ ﺑﺪﺭ ﻓﻬﻢ ﻛﺬﻟﻚ ﻣﺨﺘﺼﻤﻮﻥ ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ.
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
 .ﻭﻓﺮﻳﻖ ﺍﻟﻜﻔﺮﺓ ﺍﻟﻤﺠﺮﻣﻴﻦ،ﺃﻱ ﻫﺬﺍﻥ ﻓﺮﻳﻘﺎﻥ ﻣﺨﺘﺼﻤﺎﻥ ﻓﺮﻳﻖ ﺍﻟﻤﺆﻣﻨﻴﻦ ﺍﻟﻤﺘﻘﻴﻦ ﴾ﻫﺬﺍﻥ ﺧﺼﻤﺎﻥ ﴿
ﻭﺍﻟﻜ�ﺎﻓﺮﻭﻥ ﻳﺮﻳ�ﺪﻭﻥ ﺇﻁﻔ�ﺎء ﻧ�ﻮﺭ ،ﻓﺎﻟﻤﺆﻣﻨﻮﻥ ﻳﺮﻳ�ﺪﻭﻥ ﻧﺼ�ﺮﺓ ﺩﻳ�ﻦ ﷲ،ﺃﻱ ﺍﺧﺘﻠﻔﻮﺍ ﻭﺗﻨ�ﺎﺯﻋﻮﺍ ﻣ�ﻦ ﺃﺟ�ﻞ ﷲ ﻭﺩﻳﻨ�ﻪ﴾ﺍﺧﺘﺼﻤﻮﺍ ﻓﻲ ﺭﺑﻬﻢ  ﴿
 .(5471F4471)ﷲ
 
َﻌٰ ِﻜُﻒ ﻓِﻴِﻪ َﻭٱۡﻟﺒَﺎِﺩﻭ َﻭَﻣﻦ ﻳُِﺮۡﺩ ﺇِﻥﱠ ٱﻟﱠِﺬﻳَﻦ َﻛﻔَُﺮﻭْﺍ َﻭﻳَُﺼﺪﱡ ﻭَﻥ َﻋﻦ َﺳﺒِﻴِﻞ ٱﻟﱠ  َِﻭٱۡﻟَﻤۡﺴِﺠِﺪ ٱۡﻟَﺤَﺮﺍِﻡ ٱﻟﱠِﺬﻱ َﺟَﻌۡﻠﻨَٰ ﻪ ُﻟِﻠﻨﱠﺎِﺱ َﺳَﻮٓﺍًء ٱﻟ ۡ ﴿
 ﴾ ٥۲ ﺃَﻟِﻴﻢ ٖ ﻧﱡِﺬۡﻗﻪ ُِﻣۡﻦ َﻋَﺬﺍﺏ ٍ ﻓِﻴِﻪ ﺑِﺈِۡﻟَﺤﺎِﺩۢ ﺑِﻈُۡﻠﻢ ٖ
 
 .ـ ﺍﻵﻳﺔ(ﻭﻣﻦ ﻳﺮﺩ ﻓﻴﻪ ﺑﺈﻟﺤﺎﺩ  :)ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ   
ﻋﺒ�ﺪ ﷲ ﺑ�ﻦ ﺃﻧ�ﻴﺲ ﻣ�ﻊ ﺭﺟﻠ�ﻴﻦ ﺃﺣ�ﺪﻫﻤﺎ   �ﺑﻌ�ﺚ ﺍﻟﻨﺒ�ﻲ  »: ﻗ�ﺎﻝﻋﺒ�ﺎﺱ  ﻋ�ﻦ ﺍﺑ�ﻦﺃﺧ�ﺮﺝ ﺍﺑ�ﻦ ﺃﺑ�ﻲ ﺣ�ﺎﺗﻢ  .637
ﻋ�ﻦ ﻓﺎﻓﺘﺨﺮﻭﺍ ﻓﻲ ﺍﻷﻧﺴﺎﺏ، ﻓﻐﻀﺐ ﻋﺒﺪ ﷲ ﺑﻦ ﺃﻧﻴﺲ ﻓﻘﺘﻞ ﺍﻷﻧﺼﺎﺭﻱ ﺛﻢ ﺍﺭﺗﺪ ،ﻣﻬﺎﺟﺮ ﻭﺍﻵﺧﺮ ﻣﻦ ﺍﻷﻧﺼﺎﺭ
 .«(6471F5471)ـ ﺍﻵﻳﺔ﴾ﻭﻣﻦ ﻳﺮﺩ ﻓﻴﻪ ﺑﺈﻟﺤﺎﺩ ﺑﻈﻠﻢ  ﴿:ﻓﻨﺰﻟﺖ  ﻓﻴﻪ،ﺳﻼﻡ ﻭﻫﺮﺏ ﺇﻟﻰ ﻣﻜﺔﺍﻹ
 
 [ﺗﻌﻠﻴﻖ]
 ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺛﺮﺍ ًﻭﺍﺣﺪﺍ ًﺿﻌﻴﻒ ﺍﻹﺳﻨﺎﺩ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ. 
ﻓﺼ�ﺪﻩ ،ﻓ�ﻲ ﻏ�ﺰﻭﺓ ﺍﻟﺤﺪﻳﺒﻴ�ﺔ ﻋ�ﺎﻡ ﺳﺖ �ﺭﻭٮﺄﻧﻬ�ﺎ ﻧﺰﻟ�ﺖ ﺣ�ﻴﻦ ﺧ�ﺮﺝ ﺍﻟﻨﺒ�ﻲ : ﻗ�ﺎﻝﻭﻗ�ﺪ ﺭﻭﻯ ﺍﻟﻘﺎﺿ�ﻲ ﺍﺑ�ﻦ ﺍﻟﻌﺮﺑ�ﻲ ﺍﻟﻤ�ﺎﻟﻜﻲ  
ﻭﺭﺟﻊ ﺇﻟ�ﻰ ،ﻭﺣﻠﻖ ﺭﺃﺳ�ﻪ،ﻭﻧﺤﺮ ﻫﺪﻳ�ﻪ،ﻭﻗﻀ�ﻰ ﻋﻤﺮﺗ�ﻪ ﻓ�ﻲ ﻣﻜﺎﻧ�ﻪ،ﻓﻘﺎﺿ�ﺎﻫﻢ ﻋﻠ�ﻰ ﺍﻟﻌ�ﺎﻡ ﺍﻟﻤﺴﺘﻘﺒﻞ،ﻮﻩﻭﻣﻨﻌ،ﺍﻟﻤﺸﺮﻛﻮﻥ ﻋﻦ ﺩﺧﻮﻝ ﺍﻟﺒﻴﺖ
 .(7471F6471)ﺍﻟﻤﺪﻳﻨﺔ
ﻭﻫ�ﺬﺍ ﺃﻅﻬ�ﺮ ﻟﺴ�ﻴﺎﻕ  �ﻣﻌﻨﻰ ﺍﻵﻳﺔ ﻋﺎﻡ ﻓﻲ ﻛﻞ ﻣﻦ ﺻﺪ ﻋﻦ ﺳﺒﻴﻞ ﷲ ﻭﺍﻟﻤﺴﺠﺪ ﺍﻟﺤﺮﺍﻡ ﻓﺴﻮﺍء ﻓﻲ ﺍﻟﺬﻳﻦ ﺻﺪﻭﺍ ﺍﻟﻨﺒ�ﻲ  :ﻗﻠﺖ 
 ﻓﻲ ﻏﻴﺮﻫﻢ ﻭﷲ ﺃﻋﻠﻢ. ﺃﻭ،ﺍﻵﻳﺎﺕ
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
ﻭﻳﻤﻨﻌ�ﻮﻥ ﺍﻟﻤ�ﺆﻣﻨﻴﻦ ﻋ�ﻦ ﺇﺗﻴ�ﺎﻥ ﺍﻟﻤﺴ�ﺠﺪ  ،�ﺃﻱ ﺟﺤﺪﻭﺍ ﺑﻤﺎ ﺟﺎء ﺑ�ﻪ ﻣﺤﻤ�ﺪ ﴾ﻳﻦ ﻛﻔﺮﻭﺍ ﻭﻳﺼﺪﻭﻥ ﻋﻦ ﺳﺒﻴﻞ ﷲ ﻭﺍﻟﻤﺴﺠﺪ ﺍﻟﺤﺮﺍﻡ ﺇﻥ ﺍﻟﺬ ﴿
ﺇﻥ ﺍﻟ�ﺬﻳﻦ ﻛﻔ�ﺮﻭﺍ ﻣ�ﻦ ﺷ�ﺄﻧﻬﻢ  :ﺑﺼﻴﻐﺔ ﺍﻟﻤﻀﺎﺭﻉ ﻟﻴ�ﺪﻝ ﻋﻠ�ﻰ ﺍﻻﺳ�ﺘﻤﺮﺍﺭ ﻓﻜ�ﺎﻥ ﺍﻟﻤﻌﻨ�ﻰ﴾ﻭﻳﺼﺪﻭﻥ ﴿: ﻗﺎﻝﻭﺃﻧﻤﺎ ،ﺍﻟﺤﺮﺍﻡ ﻵﺩﺍء ﺍﻟﻤﻨﺎﺳﻚ ﻓﻴﻪ
 .ﺬﻳﻦ ﺁﻣﻨﻮﺍ ﻭﺗﻄﻤﺌﻦ ﻗﻠﻮﺑﻬﻢ ﺑﺬﻛﺮ ﷲ [] ﺍﻟ :ﻭﻧﻈﻴﺮﻩ ﻗﻮﻟﻪ،ﺍﻟﺼﺪ ﻋﻦ ﺳﺒﻴﻞ ﷲ
ﻭﺍﻟﺬﻯ ﻳﺄﺗﻴ�ﻪ ﻣ�ﻦ ،ﺃﻱ ﺍﻟﺬﻯ ﺟﻌﻠﻨﺎﻩ ﻣﻨﺴﻜﺎ ﻭﻣﺘﻌﺒﺪﺍ ﻟﻠﻨﺎﺱ ﺟﻤﻴﻌﺎ ﺳﻮﺍء ﻓﻴﻪ ﺍﻟﻤﻘﻴﻢ ﺍﻟﺤﺎﺿﺮ﴾ﺍﻟﺬﻱ ﺟﻌﻠﻨﺎﻩ ﻟﻠﻨﺎﺱ ﺳﻮﺍء ﺍﻟﻌﺎﻛﻒ ﻓﻴﻪ ﻭﺍﻟﺒﺎﺩ  ﴿
 .ﺧﺎﺭﺝ ﺍﻟﺒﻼﺩ
 .(8471F7471)ﻳﻬﻢ ﻓﻴﻪ ﺑﻤﻌﺼﻴﺔ ﺃﻭ،ﻣﻴﻼ ﻋﻦ ﺍﻟﻘﺼﺪ ﺃﻭﺃﻱ ﻭﻣﻦ ﻳﺮﺩ ﻓﻴﻪ ﺳﻮءﺍ  ﴾ﻭﻣﻦ ﻳﺮﺩ ﻓﻴﻪ ﺑﺈﻟﺤﺎﺩ ﺑﻈﻠﻢ﴿
ﻟﻮ ﺃﻥ ﺭﺟﻼ ﺑِﻌَﺪَﻥ ﻫﻢﱠ ﺑﺄﻥ ﻳﻌﻤﻞ ﺳﻴﺌﺔ ﻋﻨﺪ ﺍﻟﺒﻴ�ﺖ ﺃﺫﺍﻗ�ﻪ ﷲ  :ﺍﺑﻦ ﻣﺴﻌﻮﺩﻗﺎﻝ ،ﺃﻱ ﻧﺬﻗﻪ ﺃﺷﺪ ﺃﻧﻮﺍﻉ ﺍﻟﻌﺬﺍﺏ ﺍﻟﻤﻮﺟﻊ ﴾ﻧﺬﻗﻪ ﻣﻦ ﻋﺬﺍﺏ ﺃﻟﻴﻢ  ﴿
 .ﺗﻀﺎﻋﻒ ﺍﻟﺴﻴﺌﺎﺕ ﻓﻴﻪ ﻛﻤﺎ ﺗﻀﺎﻋﻒ ﻓﻴﻪ ﺍﻟﺤﺴﻨﺎﺕ :ﻣﺠﺎﻫﺪﻗﺎﻝ ﻭ،ﻋﺬﺍﺑﺎ ﺃﻟﻴﻤﺎ
 
 
 ﴾  ۷۲ َﻋِﻤﻴﻖ ٖ ﻓَﻭﱟ   ﻳَۡﺄﺗِﻴَﻦ ِﻣﻦ ُﻛﻞﱢ  ُﻛﻞﱢ َﺿﺎِﻣﺮ ٰٖﻰ  َﻭَﻋﻠَ َﻭﺃَﺫﱢﻥ ﻓِﻲ ٱﻟﻨﱠﺎِﺱ ﺑِﭑۡﻟَﺤﻭﱢ ﻳَۡﺄﺗُﻮَﻙ ِﺭَﺟﺎٗﻻ  ﴿
 
 ـ ﺍﻵﻳﺔ.(ﻭﻋﻠﻰ ﻛﻞ ﺿﺎﻣﺮ  :)ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ   
 ﴾ﻳ��ﺄﺗﻮﻙ ﺭﺟ��ﺎﻻ ًﻭﻋﻠ��ﻰ ﻛ��ﻞ ﺿ��ﺎﻣﺮ  ﴿:ﻓ��ﺄﻧﺰﻝ ﷲ،ﻛ��ﺎﻧﻮﺍ ﻻ ﻳﺮﻛﺒﻮﻥ: ﻗ��ﺎﻝ ﻋ��ﻦ ﻣﺠﺎﻫ��ﺪ ﺃﺧ�ﺮﺝ ﺍﺑ��ﻦ ﺟﺮﻳ��ﺮ  .737
 .«(9471F8471)ﻓﺄﻣﺮﻫﻢ ﺑﺎﻟﺰﺍﺩ ﻭﺭﺧﺺ ﻟﻬﻢ ﻓﻲ ﺍﻟﺮﻛﻮﺏ ﻭﺍﻟﻤﺘﺠﺮ
 
 [ﺗﻌﻠﻴﻖ]
 .ﻣﺮﺳﻼ ًﻋﻦ ﻣﺠﺎﻫﺪ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ، ﻭﻟﻢ ﻳﺬﻛﺮ ﻫﺬﺍ ﺍﻟﺴﺒﺐ ﺃﻛﺜﺮ ﺃﻫﻞ ﺍﻟﺘﻔﺴﻴﺮ ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺃﺛﺮﺍً  
 _______________
 (095/ 81ﺟﺎﻣﻊ ﺍﻟﺒﻴﺎﻥ )ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ( )(4471) 
 (612/ 2ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ (5471) 
 ﻭﺇﺳﻨﺎﺩﻩ ﻓﻴﻪ ﺍﺑﻦ ﻟﻬﻴﻌﺔ ﻳﻀﻌﻒ ﻓﻲ ﺍﻟﺤﺪﻳﺚ 8/4843ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ (6471)
 ( 572/ 3ﺃﺣﻜﺎﻡ ﺍﻟﻘﺮﺁﻥ ﻻﺑﻦ ﺍﻟﻌﺮﺑﻲ  )(7471) 
 (712/ 2ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(8471) 
 ﻣﺮﺳﻞ ﺿﻌﻴﻒ 71/461ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ (9471)
 (303)
 
 َﻭﺃَﺫﱢ ْﻥ ﻳﻌﻨﻲ ﻭﻋﻬﺪﻧﺎ ﺇﻟﻰ ﺇﺑﺮﺍﻫﻴﻢ ﺍﻳﻀﺎ ﺃﻥ ﺃّﺫﻥ ﺃﻱ ﺃﻋﻠﻢ ﻭﻧﺎﺩ ﻓِﻲ ﺍﻟﻨﱠﺎِﺱ ﺑِﺎْﻟَﺤﻭﱢ .:ﺍﻹﻣﺎﻡ ﺍﻟﺜﻌﻠﺒﻲﻗﺎﻝ  
ﻳﺎ  :ﻋﻠﻰ ﺟﺒﻞ ﺃﺑﻲ ﻗﺒﻴﺲ ﻭﻧﺎﺩﻯ :ﺮﺍﻫﻴﻢ ﻋﻠﻰ ﺍﻟﻤﻘﺎﻡ ﻭﻗﻴﻞﻓﻘﺎﻡ ﺇﺑ،ﻋﻠﻴﻚ ﺍﻷﺫﺍﻥ ﻭﻋﻠّﻲ ﺍﻟﺒﻼﻍ: ﻘﺎﻝﻳﺎ ﺭﺏ ﻭﻣﺎ ﻳﺒﻠﻎ ﺻﻮﺗﻲ؟ ﻓ :ﺇﺑﺮﺍﻫﻴﻢﻘﺎﻝ ﻓ
ﻭﻣﺎ ﺑ�ﻴﻦ ﺍﻟﻤﺸ�ﺮﻕ ﻭﺍﻟﻤﻐ�ﺮﺏ ﻭﺍﻟﺒ�ﺮ ،ﻓﺄﺳﻤﻊ ﷲ ﺫﻟﻚ ﻣﻦ ﻓﻲ ﺃﺻﻼﺏ ﺍﻟﺮﺟﺎﻝ ﻭﺃﺭﺣ�ﺎﻡ ﺍﻟﻨﺴ�ﺎء،ﺃﻳﻬﺎ ﺍﻟﻨﺎﺱ ﺃﻻ ﺇّﻥ ﺭﺑّﻜﻢ ﻗﺪ ﺑﻨﻰ ﺑﻴﺘﺎ ﻓﺤّﺠﻮﻩ
 .(0571F9471)ﻟﺒﻴﻚ ﺍﻟﻠﻬﻢ ﻟﺒﻴﻚ :ﻓﺄﺟﺎﺑﻪ،ﻭﺍﻟﺒﺤﺮ ﻣﻤﻦ ﺳﺒﻖ ﻓﻲ ﻋﻠﻢ ﷲ ﺳﺒﺤﺎﻧﻪ ﺃﻥ ﻳﺤّﻭ ﺇﻟﻰ ﻳﻮﻡ ﺍﻟﻘﻴﺎﻣﺔ
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
 .ﺃﻯ ﻭﻧﺎﺩ ﻓﻲ ﺍﻟﻨﺎﺱ ﺩﺍﻋﻴﺎ ﻟﻬﻢ ﻟﺤﻭ ﺑﻴﺖ ﷲ ﺍﻟﻌﺘﻴﻖ ﴾ﻭﺃﺫﻥ ﻓﻲ ﺍﻟﻨﺎﺱ ﺑﺎﻟﺤﻭ ﴿
 .ﻗﺪ ﺃﺗﻌﺒﻪ ﻭﺃﻧﻬﻜﻪ ﺑُﻌُﺪ ﺍﻟﻤﺴﺎﻓﺔ،ﺭﻛﺒﺎﻧﺎ ﻋﻠﻰ ﻛﻞ ﺟﻤﻞ ﻫﺰﻳﻞ ﺃﻭﺃﻱ ﻳﺄﺗﻮﻙ ﻣﺸﺎﺓ ﻋﻠﻰ ﺃﻗﺪﺍﻣﻬﻢ  ﴾ﻳﺄﺗﻮﻙ ﺭﺟﺎﻻ ﻭﻋﻠﻰ ﻛﻞ ﺿﺎﻣﺮ ﴿
ﻭﺭﺩ ﺍﻟﻀ�ﻤﻴَﺮ ﺇﻟ�ﻰ ﺍﻹﺑ�ﻞ ] ﻳ�ﺄﺗﻴﻦ [ ﺗﻜﺮﻣ�ﺔ ﻟﻬ�ﺎ  :ﺍﻟﻘﺮﻁﺒ�ﻲﻗﺎﻝ ،ﻳ�ﻖ ﺑﻌﻴ�ﺪﺃﻯ ﺗﺄﺗﻲ ﺍﻹﺑﻞ ﺍﻟﻀ�ﺎﻣﺮﺓ ﻣ�ﻦ ﻛ�ﻞ ﻁﺮ ﴾ﻳﺄﺗﻴﻦ ﻣﻦ ﻛﻞ ﻓﻭ ﻋﻤﻴﻖ﴿
 .(1571F0571)ﺗﻜﺮﻣﺔ ﻟﻬﺎ ﺣﻴﻦ ﺳﻌﺖ ﻓﻲ ﺳﺒﻴﻞ ﷲ،] ﻭﺍﻟﻌﺎﺩﻳﺎﺕ ﺿﺒﺤﺎ [ ﻓﻲ ﺧﻴﻞ ﺍﻟﺠﻬﺎﺩ :ﺗﻌﺎﻟﻰﻗﺎﻝ ﻛﻤﺎ ،ﻟﻘﺼﺪﻫﺎ ﺍﻟﺤﻭ ﻣﻊ ﺃﺭﺑﺎﺑﻬﺎ
 
ۡﻢﻭ َﻛَﺬٰ ﻟَِﻚ َﺳﺨﱠ َﺮﻫَﺎ ﻟَُﻜۡﻢ ﻟِﺘَُﻜﺒﱢُﺮﻭْﺍ ٱﻟﱠ  ََﻋﻠَٰﻰ َﻣﺎ ﻫََﺪٰٮُﻜۡﻢۗ َﻭﺑَﺸﱢ ِﺮ ﻟَﻦ ﻳَﻨَﺎَﻝ ٱﻟﱠ  َﻟُُﺤﻮُﻣﻬَﺎ َﻭَﻻ ِﺩَﻣﺎُٓﺅﻫَﺎ َﻭﻟَٰ ِﻜﻦ ﻳَﻨَﺎﻟُﻪ ُٱﻟﺘﱠۡﻘَﻮٰﻯ ِﻣﻨﻜ ُ ﴿
 ﴾ ۷۳ٱۡﻟُﻤۡﺤِﺴﻨِﻴَﻦ 
 
 ـ ﺍﻵﻳﺔ.(ﻟﻦ ﻳﻨﺎﻝ ﷲ  ﻟﺤﻮﻣﻬﺎ  :)ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ    
ﺍﻟﺒﻴ�ﺖ ﺑﻠﺤ�ﻮﻡ ﺍﻹﺑ�ﻞ  (2571F1571)ﻛ�ﺎﻥ ﺃﻫ�ﻞ ﺍﻟﺠﺎﻫﻠﻴ�ﺔ ﻳﻀ�ﻤﺨﻮﻥ :»ﻗ�ﺎﻝ ﺟ�ﺮﻳﺞ  ﻋ�ﻦ ﺍﺑ�ﻦﺃﺧ�ﺮﺝ ﺍﺑ�ﻦ ﺃﺑ�ﻲ ﺣ�ﺎﺗﻢ  .837
 .«(3571F2571)ـ ﺍﻵﻳﺔ﴾ﻟﻦ ﻳﻨﺎﻝ ﷲ  ﻟﺤﻮﻣﻬﺎ  ﴿:ﻓﺄﻧﺰﻝ ﷲ،ﻓﻨﺤﻦ ﺃﺣﻖ ﺃﻥ ﻧﻀﻤﺦ : �ﺎﺏ ﺍﻟﻨﺒﻲ ﺃﺻﺤﻘﺎﻝ ﻓ،ﻭﺩﻣﺎﺋﻬﺎ
 
 [ﺗﻌﻠﻴﻖ]
ﻭﻓﻴ�ﻪ ﺃﻥ ﺍﻟﻤﺴ�ﻠﻤﻴﻦ ﺃﺭﺍﺩﻭﺍ ﺃﻥ ﻳﻔﻌﻠ�ﻮﺍ ﻣﺜ�ﻞ ﻣ�ﺎ ﻛ�ﺎﻥ ﻳﻔﻌ�ﻞ ﺍﻟﻤﺸ�ﺮﻛﻮﻥ ﻅﻨ�ﺎ ًﻣ�ﻨﻬﻢ ﺃﻥ  .ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺃﺛﺮﺍً ﻭﺍﺣﺪﺍً ﻣﺮﺳﻞ ﺍﻹﺳﻨﺎﺩ 
 .ﻓﺎﻟ ﻻ ﺗﻨﻔﻌﻪ ﻁﺎﻋﺔ ﻭﻻ ﺗﻀﺮﻩ ﻣﻌﺼﻴﺔﺮﻫﻢ ﷲ ﺃﻥ ﺍﻟﻘﺮﺑﻲ ﺇﻟﻴﻪ ﻫﻲ ﺍﻟﺘﻘﻮﻯ، ﺒﻓﺄﺧ ،ﺫﻟﻚ ﻗﺮﺑﺔ ﺇﻟﻰ ﷲ
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
 ﺃﻱ ﻟﻦ ﻳﺼﻞ ﺇﻟﻴﻪ ﺗﻌﺎﻟﻰ ﺷﻲء ﻣﻦ ﻟﺤﻮﻣﻬﺎ ﻭﻻ ﺩﻣﺎﺋﻬﺎ ﴾ﻟﻦ ﻳﻨﺎﻝ ﷲ ﻟﺤﻮﻣﻬﺎ ﻭﻻ ﺩﻣﺎﺅﻫﺎ  ﴿
 ﺑﺎﻣﺘﺜﺎﻟﻜﻢ ﺃﻭﺍﻣﺮﻩ ﻭﻁﻠﺒﻜﻢ ﺭﺿﻮﺍﻧﻪ،ﺃﻯ ﻭﻟﻜﻦ ﻳﺼﻞ ﺇﻟﻴﻪ ﺍﻟﺘﻘﻮﻯ ﻣﻨﻜﻢ ﴾ﻭﻟﻜﻦ ﻳﻨﺎﻟﻪ ﺍﻟﺘﻘﻮﻯ ﻣﻨﻜﻢ  ﴿
ﻟﺘﻜﺒﺮﻭﺍ ﷲ ﻋﻠﻰ ﻣ�ﺎ ﺃﺭﺷ�ﺪﻛﻢ ،ﻠﻰ ﻣﺎ ﻫﺪﺍﻛﻢ [ ﻛﺮﺭﻩ ﻟﻠﺘﺄﻛﻴﺪ ﺃﻱ ﻛﺬﻟﻚ ﺫﻟﻠﻬﺎ ﻟﻜﻢ ﻭﺟﻌﻠﻬﺎ ﻣﻨﻘﺎﺩﺓ ﻟﺮﻏﺒﺘﻜﻢﻛﺬﻟﻚ ﺳﺨﺮﻫﺎ ﻟﻜﻢ ﻟﺘﻜﺒﺮﻭﺍ ﷲ ﻋ ﴿
 ﺇﻟﻴﻪ ﻣﻦ ﺃﺣﻜﺎﻡ ﺩﻳﻨﻪ
 .(4571F3571)ﻭﺍﻟﻔﻮﺯ ﺍﻟﻌﻈﻴﻢ ﺑﺪﺍﺭ ﺍﻟﻨﻌﻴﻢ،ﺑﺎﻟﺴﻌﺎﺩﺓ ﺍﻟﺘﺎﻣﺔ،ﺃﻱ ﺑﺸﺮ ﺍﻟﻤﺤﺴﻨﻴﻦ ﻓﻲ ﺃﻋﻤﺎﻟﻬﻢ ﴾ﻭﺑﺸﺮ ﺍﻟﻤﺤﺴﻨﻴﻦ  ﴿
 
 ﴾  ۹۳ ﻟﱠ  ََﻋﻠَٰﻰ ﻧَۡﺼِﺮِﻫۡﻢ ﻟَﻘَِﺪﻳﺮ ٌﻮْﺍﻭ َﻭﺇِﻥﱠ ٱﺃُِﺫَﻥ ﻟِﻠﱠِﺬﻳَﻦ ﻳُﻘَٰ ﺘَﻠُﻮَﻥ ﺑِﺄَﻧﱠﻬُۡﻢ ﻅُﻠِﻤ ُ ﴿
 
 .ـ ﺍﻵﻳﺔ(ﺃﺫﻥ ﻟﻠﺬﻳﻦ ﻳﻘﺎﺗﻠﻮﻥ  :)ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ    
ﻣ�ﻦ ﻣﻜ�ﺔ  �ﻟﻤ�ﺎ ﺧ�ﺮﺝ ﺍﻟﻨﺒ�ﻲ  :»ﻗ�ﺎﻝ ﻋﺒﺎﺱ  ﻋﻦ ﺍﺑﻦﺃﺧﺮﺝ ﺃﺣﻤﺪ ﻭﺍﻟﺘﺮﻣﺬﻱ ﻭﺣﺴﻨﺔ ﻭﺍﻟﺤﺎﻛﻢ ﻭﺻﺤﺤﻪ  .937
ﻭﺇﻥ ﷲ ﻋﻠ�ﻰ ﻧﺼ�ﺮﻫﻢ  ﺃﺫﻥ ﻟﻠ�ﺬﻳﻦ ﻳﻘ�ﺎﺗﻠﻮﻥ ﺑ�ﺄﻧﻬﻢ ﻅﻠﻤ�ﻮﺍ﴿:ﺃﺧﺮﺟ�ﻮﺍ ﻧﺒ�ﻴﻬﻢ ﻟ�ﻴﻬﻠﻜﻦ ﻓ�ﺄﻧﺰﻝ ﷲ:ﺃﺑ�ﻮ ﺑﻜ�ﺮﻘﺎﻝ ﻓ
  .«﴾(5571F4571)ﻟﻘﺪﻳﺮ
 
 [ﺗﻌﻠﻴﻖ]
 .ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺃﺛﺮﺍ ًﻭﺍﺣﺪﺍ ًﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﻭﻫﻮ ﺃﺛﺮ ﺻﺤﻴﺢ ﺍﻹﺳﻨﺎﺩ،ﻭﻗﺪ ﺭﻭﻯ ﻛﺬﻟﻚ ﺳﺒﺐ ﺁﺧﺮ 
ﻓ�ﻼ ﻳﺰﺍﻟ�ﻮﻥ ﻳﺠﻴﺌ�ﻮﻥ ﻣ�ﻦ  �ﺍﻟﻤﻔﺴ�ﺮﻭﻥ: ﻛ�ﺎﻥ ﻣﺸ�ﺮﻛﻮﺍ ﺃﻫ�ﻞ ﻣﻜ�ﺔ ﻳ�ﺆﺫﻭﻥ ﺃﺻ�ﺤﺎﺏ ﺭﺳ�ﻮﻝ ﷲ ﻗ�ﺎﻝ ﺍﻹﻣ�ﺎﻡ ﺍﻟﻮﺍﺣ�ﺪﻱ ﻗ�ﺎﻝ  
ﻓ�ﺄﻧﺰﻝ ﷲ  ،�ﻓﻴﻘ�ﻮﻝ ﻟﻬ�ﻢ: ﺍﺻ�ﺒﺮﻭﺍ ﻓ�ﺈﻧﻲ ﻟ�ﻢ ﺃﻭﻣ�ﺮ ﺑﺎﻟﻘﺘ�ﺎﻝ ﺣﺘ�ﻰ ﻫ�ﺎﺟﺮ ﺭﺳ�ﻮﻝ ﷲ  ،�ﺳﻮﻝ ﷲ ﻣﻀﺮﻭﺏ ﻭﻣﺸﺠﻮﺝ، ﻓﺸﻜﻮﻫﻢ ﺇﻟﻰ ﺭ
 .(6571F5571)ﺗﻌﺎﻟﻰ ﻫﺬﻩ ﺍﻵﻳﺔ
 ﺍﻟﻤﺸﺮﻛﻴﻦ. ﻯﺫﺍﻟﻌﻠﻤﺎء ﻫﻮ ﺃﻭﻝ ﺁﻳﺔ ﻓﻲ ﺍﻷﺫﻥ ﺑﺎﻟﻘﺘﺎﻝ ﻭﻫﻲ ﻧﺎﺳﺨﺔ ﻟﻶﻳﺎﺕ ﺍﻟﺘﻲ ﻓﻴﻬﺎ ﺍﻟﺼﺒﺮ ﻋﻠﻰ ﺃﻗﺎﻝ ﻓﻬﺬﻩ ﺍﻵﻳﺔ ﻛﻤﺎ  
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
 _______________
 (81/ 7ﺍﻟﻜﺸﻒ ﻭﺍﻟﺒﻴﺎﻥ ﻋﻦ ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﺁﻥ )(0571) 
 (812/ 2ـ ﻟﻠﺼﺎﺑﻮﻧﻰ ) ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ(1571) 
 ( 345/ 1ﺿﻤﺦ ﺟﺴﺪﻩ ﻭﻏﻴﺮﻩ ﺑﺎﻟﻄﻴﺐ ﻭﻏﻴﺮﻩ ﺿﻤﺨﺎ ﻟﻄﺨﻪ ﺑﻪ ﺍﻟﻤﻌﺠﻢ ﺍﻟﻮﺳﻴﻂ ) (2571) 
 ﻣﺮﺳﻞ. 8/5943ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ  (3571)
 (912/ 2ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ ) (4571) 
 9/01(ﺳ����ﻨﻦ ﺍﻟﺒﻴﻬﻘ����ﻲ ﺍﻟﻜﺒ����ﺮﻯ 1713ﺡ) 5/523( ﺳ����ﻨﻦ ﺍﻟﺘﺮﻣ����ﺬﻱ 0174ﺡ) 11ﺝ:8( ﺻ����ﺤﻴﺢ ﺍﺑ����ﻦ ﺣﺒ����ﺎﻥ  8692ﺡ)2/692ﺍﻟﻤﺴ����ﺘﺪﺭﻙ  71/271ﺗﻔﺴ����ﻴﺮ ﺍﻟﻄﺒ����ﺮﻱ (5571)
 (5681ﺡ) 1ﺝ: 612(ﻣﺴﻨﺪ ﺃﺣﻤﺪ 63321ﺡ)21/61( ﺍﻟﻤﻌﺠﻢ ﺍﻟﻜﺒﻴﺮ 2924ﺡ)3/3(ﺳﻨﻦ ﺍﻟﻨﺴﺎﺋﻲ ﺍﻟﻜﺒﺮﻯ 81571ﺡ)
 (802ﺃﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ ﻟﻠﻮﺍﺣﺪﻱ ) (6571) 
 (403)
 .ﺃُﺫﻥ ﻟﻬﻢ ﻓﻲ ﺍﻟﻘﺘﺎﻝ ﺑﺴﺒﺐ ﺃﻧﻬﻢ ﻅُﻠﻤﻮﺍ :ﻓﻲ ﺍﻵﻳﺔ ﻣﺤﺬﻭﻑ ﺗﻘﺪﻳﺮﻩ ﴾ﻢ ﻅﻠﻤﻮﺍ ﺃﺫﻥ ﻟﻠﺬﻳﻦ ﻳﻘﺎﺗﻠﻮﻥ ﺑﺄﻧﻬ﴿ 
ﺃﻱ ﻫﻮ ﺗﻌﺎﻟﻰ ﻗﺎﺩﺭ ﻋﻠﻰ ﻧﺼﺮ ﻋﺒﺎﺩﻩ ﻣﻦ ﻏﻴﺮ ﻗﺘﺎﻝ ﻭﻟﻜﻨﻪ ﻳﺮﻳﺪ ﻣﻨﻬﻢ ﺃﻥ ﻳﺒﺬﻟﻮﺍ ﺟﻬﺪﻫﻢ ﻓﻲ ﻁﺎﻋﺘﻪ ﻟﻴﻨﺎﻟﻮﺍ ﴾ﻭﺇﻥ ﷲ ﻋﻠﻰ ﻧﺼﺮﻫﻢ ﻟﻘﺪﻳﺮ  ﴿
 .(7571F6571)ﺃﺟﺮ ﺍﻟﺸﻬﺪﺍء
 
ﺇَِﺫﺍ ﺗََﻤﻨﱠٰﻰٓ ﺃَۡﻟﻘَﻰ ٱﻟﺸﱠ ۡﻴﻄَٰ ُﻦ ﻓِٓﻲ ﺃُۡﻣﻨِﻴﱠﺘِﻪِۦ ﻓَﻴَﻨَﺴُﺦ ٱﻟﱠ  َُﻣﺎ ﻳُۡﻠﻘِﻲ ٱﻟﺸﱠ ۡﻴﻄَٰ ُﻦ ﺛُﻢﱠ ﻳُۡﺤِﻜُﻢ َﻻ ﻧَﺒِﻲﱟ ﺇِﻻﱠ ٓ ﻭ َ َﻭَﻣﺎ ٓﺃَۡﺭَﺳۡﻠﻨَﺎ ِﻣﻦ ﻗَۡﺒﻠَِﻚ ِﻣﻦ ﺭﱠ ُﺳﻮﻝ ٖ ﴿
 ﴾ ۲٥ ٱﻟﱠ  َُءﺍﻳَٰ ﺘِِﻪۗۦ َﻭٱﻟﱠ  َُﻋﻠِﻴٌﻢ َﺣِﻜﻴﻢ ٞ
 
 .ـ ﺍﻵﻳﺔ(ﻭﻣﺎ ﺃﺭﺳﻠﻨﺎ  :)ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ     
ﻗ�ﺮﺃ :»ﻗ�ﺎﻝ ﻭﺍﺑﻦ ﺍﻟﻤﻨﺬﺭ ﻣﻦ ﻁﺮﻳﻖ ﺑﺴﻨﺪ ﺻ�ﺤﻴﺢ ﻋ�ﻦ ﺳ�ﻌﻴﺪ ﺑ�ﻦ ﺟﺒﻴ�ﺮ ﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﻭﺍﺑﻦ ﺟﺮﻳﺮ  .047
ﺃﻟﻘ�ﻰ ﺍﻟﺸ�ﻴﻄﺎﻥ ﻋﻠ�ﻰ   ﴾ﺃﻓﺮﺃﻳﺘﻢ ﺍﻟﻼﺕ ﻭﺍﻟﻌﺰﻯ ﻭﻣﻨ�ﺎﺓ ﺍﻟﺜﺎﻟﺜ�ﺔ ﺍﻷﺧ�ﺮﻯ  ﴿:ﻓﻠﻤﺎ ﺑﻠﻎ ﴾ﻭﺍﻟﻨﺠﻢ  ﴿:ﺑﻤﻜﺔ �ﺍﻟﻨﺒﻲ 
ﻓﺴ�ﺠﺪ ،ﺍﻟﻤﺸﺮﻛﻮﻥ ﻣﺎ ﺫﻛﺮ ﺁﻟﻬﺘﻨ�ﺎ ﺑﺨﻴ�ﺮ ﻗﺒ�ﻞ ﺍﻟﻴﻮﻡ: ﻘﺎﻝﻓ،ﺗﻠﻚ ﺍﻟﻐﺮﺍﻧﻴﻖ ﺍﻟﻌﻼ ﻭﺇﻥ ﺷﻔﺎﻋﺘﻬﻦ ﻟﺘﺮﺗﺠﻰ :ﻟﺴﺎﻧﻪ
 .«(8571F7571)ـ ﺍﻵﻳﺔ﴾ﻭﻣﺎ ﺃﺭﺳﻠﻨﺎ ﻣﻦ ﻗﺒﻠﻚ ﻣﻦ ﺭﺳﻮﻝ ﻭﻻ ﻧﺒﻲ  ﴿:ﺰﻟﺖﻓﻨ،ﻭﺳﺠﺪﻭﺍ
ﻻ ﻗ�ﺎﻝ: ﺑ�ﻦ ﺟﺒﻴ�ﺮ ﻋﻨ�ﺒﻦ ﻋﺒ�ﺎﺱ ﻓﻴﻤ�ﺎ ﺃﺣﺴ�ﺒﻪ ﻭ ﻋ�ﻦ ﺳ�ﻌﻴﺪﻭﺃﺧﺮﺟﻪ ﺍﻟﺒﺰﺍﺭ ﻭﺍﺑﻦ ﻣﺮﺩﻭﻳﻪ ﻣﻦ ﻭﺟﻪ ﺁﺧ�ﺮ  .147
 .ﻭﺗﻔﺮﺩ ﺑﻮﺻﻠﻪ ﺃﻣﻴﺔ ﺑﻦ ﺧﺎﻟﺪ ﻭﻫﻮ ﺛﻘﺔ ﻣﺸﻬﻮﺭ (9571F8571)ﻳﺮﻭﻯ ﻣﺘﺼﻼ ﺇﻻ ﺑﻬﺬﺍ ﺍﻹﺳﻨﺎﺩ
ﺻ�ﺎﻟﺢ  ﻋ�ﻦ ﺃﺑ�ﻲﻣﺮﺩﻭﻳ�ﻪ ﻣ�ﻦ ﻁﺮﻳ�ﻖ ﺍﻟﻜﻠﺒ�ﻲ  ﻭﺃﺧﺮﺟﻪ ﺍﻟﻨﺤﺎﺱ ﻋﻦ ﺍﺑﻦ ﻋﺒﺎﺱ ﺑﺴﻨﺪ ﻓﻴﻪ ﺍﻟﻮﺍﻗﺪﻱ ﻭﺍﺑ�ﻦ .247
ﻭﺃﻭﺭﺩﻩ ﺍﺑ�ﻦ ﺇﺳ�ﺤﺎﻕ ﻓ�ﻲ ﺍﻟﺴ�ﻴﺮﺓ ﻋ�ﻦ ،(0671F9571)ﻋﺒ�ﺎﺱ ﻋ�ﻦ ﺍﺑ�ﻦﻭﺍﺑﻦ ﺟﺮﻳﺮ ﻣﻦ ﻁﺮﻳ�ﻖ ﺍﻟﻌ�ﻮﻓﻲ ،ﻋﺒﺎﺱ ﻋﻦ ﺍﺑﻦ
ﻭﺍﺑﻦ ﺟﺮﻳﺮ ﻋ�ﻦ ﻣﺤﻤ�ﺪ ﺑ�ﻦ ﻛﻌ�ﺐ ﻣﺤﻤ�ﺪ ﺑ�ﻦ ،ﺷﻬﺎﺏ ﻋﻦ ﺍﺑﻦﻣﺤﻤﺪ ﺑﻦ ﻛﻌﺐ ﻭﻣﻮﺳﻰ ﺑﻦ ﻋﻘﺒﺔ ﻓﻲ ﺍﻟﻤﻐﺎﺯﻱ 
ﻣﻨﻘﻄﻌ�ﺔ ﺳ�ﻮﻯ ﻁﺮﻳ�ﻖ ﺳ�ﻌﻴﺪ ﺑ�ﻦ  ﺃﻭﺔ ﻭﻛﻠﻬﺎ ﺇﻣ�ﺎ ﺿ�ﻌﻴﻔ،ﻛﻠﻬﻢ ﺑﻤﻌﻨﻰ ﻭﺍﺣﺪ ﻋﻦ ﺍﻟﺴﺪﻱﻗﻴﺲ ﻭﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ 
ﻟﻜ�ﻦ ﻛﺜ�ﺮﺓ ﺍﻟﻄ�ﺮﻕ ﺗ�ﺪﻝ ﻋﻠ�ﻰ ﺃﻥ ﻟﻠﻘﺼ�ﺔ ﺃﺻ�ﻼ ﻣ�ﻊ ﺃﻥ ﻟﻬ�ﺎ ﻁ�ﺮﻳﻘﻴﻦ  :ﺍﻟﺤ�ﺎﻓﻆ ﺍﺑ�ﻦ ﺣﺠ�ﺮﻗ�ﺎﻝ  :ﺟﺒﻴ�ﺮ ﺍﻷﻭﻟ�ﻰ
ﺑﻜ�ﺮ ﺑ�ﻦ ﻋﺒ�ﺪ ﺍﻟ�ﺮﺣﻤﻦ ﺑ�ﻦ  ﻋ�ﻦ ﺃﺑ�ﻲﺻﺤﻴﺤﻴﻦ ﻣﺮﺳﻠﻴﻦ ﺃﺧﺮﺟﻬﻤﺎ ﺍﺑ�ﻦ ﺟﺮﻳ�ﺮ ﺃﺣ�ﺪﻫﻤﺎ ﻣ�ﻦ ﻁﺮﻳ�ﻖ ﺍﻟﺰﻫ�ﺮﻱ 
ﻭﻻ ﻋﺒ��ﺮﺓ ﻳﻘ��ﻮﻝ ﺍﺑ��ﻦ ﺍﻟﻌﺮﺑ��ﻲ ،(1671F0671)ﺍﻟﻌﺎﻟﻴ��ﺔ ﻋ��ﻦ ﺃﺑ��ﻲﺍﻟﺤ��ﺎﺭﺙ ﺑ��ﻦ ﻫﺸ��ﺎﻡ ﻭﺍﻵﺧ��ﺮ ﻣ��ﻦ ﻁﺮﻳ��ﻖ ﺩﺍﻭﺩ ﺑ��ﻦ ﻫﻨ��ﺪ 
 ﺃﻥ ﻫﺬﻩ ﺍﻟﺮﻭﺍﻳﺎﺕ ﺑﺎﻁﻠﺔ ﻻ ﺃﺻﻞ ﻟﻬﺎ ﺍﻧﺘﻬﻰ. :ﻭﻋﻴﺎﺽ
 
 [ﺗﻌﻠﻴﻖ] 
ﻭﻫﻲ ﺁﺛﺎﺭ ﻣﺸﻬﻮﺭﺓ ﻓ�ﻲ ﻛﺘ�ﺐ ﺍﻟﺘﻔﺴ�ﻴﺮ ﻭﺍﻟﺴ�ﻴﺮﺓ، ﻭﻣ�ﻊ ﺷ�ﻬﺮﺗﻬﺎ  ،ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﻋﺪﺓ ﺁﺛﺎﺭ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ 
ﻭﻫ�ﻮ ﻛ�ﺬﻟﻚ ﻣﻮﺍﻓ�ﻖ ﻟﻤﻌﻨ�ﻰ ﺍﻵﻳ�ﺔ ﻓﻜ�ﻮﻥ ،ﻬﺎ ﻳﺸ�ﻬﺪ ﻟﺒﻌﺾﻓﺈﻥ ﺑﻌﻀ�،ﻭﻻ ﺃﺭﻯ ﻭﺟﻬﺎ ًﻟﺘﻀﻌﻴﻴﻒ ﻫﺬﻩ ﺍﻵﺛﺎﺭ،ﻓﺈﻥ ﺃﻛﺜﺮ ﺃﻫﻞ ﺍﻟﻌﻠﻢ ﻳﻀﻌﻔﻮﻧﻬﺎ
ﺷ�ﻴﺌﺎ ًﻛﻤ�ﺎ ﺟ�ﺎء ﻓ�ﻲ ﺍﻟﺮﻭﺍﻳ�ﺔ ﺃﻧﻬ�ﺎ ﺃﻟﻘ�ﻲ ﻋﻠ�ﻰ ﻟﺴ�ﺎﻧﻪ " ﺗﻠ�ﻚ ﺍﻟﻐﺮﺍﻧﻴ�ﻖ ﺍﻟﻌ�ﻼ ﻭﺇﻥ ﺷ�ﻔﺎﻋﺘﻬﻢ ﻟﺘﺮﺗﺠ�ﻲ "  �ﺍﻟﺸﻴﻄﺎﻥ ﻳﻠﻘﻲ ﻋﻠﻰ ﻟﺴﺎﻥ ﺍﻟﻨﺒ�ﻲ 
ﺛﻢ ﺑﻌ�ﺪ ،ﻮﻥ ﻓﺘﻨﺔ ﻟﻜﻔ�ﺎﺭ ﻗ�ﺮﻳﺶﺫﻟﻚ ﻟﺘﻜ �ﻓﺄﻟﻘﻲ ﺍﻟﺸﻴﻄﺎﻥ ﻋﻠﻰ ﻟﺴﺎﻥ ﺍﻟﻨﺒﻲ .ﻭﺍﻟﻐﺮﺍﻧﻴﻖ ﺍﻟﻤﺮﺍﺩ ﺑﻬﺎ ﺍﻷﺻﻨﺎﻡ ﺍﻟﺘﻲ ﻛﺎﻥ ﺍﻟﻤﺸﺮﻛﻮﻥ ﻳﻌﺒﺪﻭﻧﻬﺎ
ﺍﻟﺸﻴﻄﺎﻥ ﻭﺃﺣﻜﻢ ﺃﻳﺎﺗﻪ، ﻓﻼ ﺃﺭﻯ ﻓﻲ ﺭﺩ ﺍﻵﻳﺔ ﻏﻴﺮ ﺍﻟﺘﻌﻠﻴﻞ ﺍﻟﻌﻘﻠﻲ  ﻭﻗﺪ ﺟﺎء ﻓﻲ ﺗﻔﺴﻴﺮ ﺍﻵﻳ�ﺔ ﻏﻴ�ﺮ ﺫﻟ�ﻚ ﻋﻠ�ﻰ ﻗﺎﻝ ﺫﻟﻚ ﺃﺑﻄﻞ ﷲ ﺗﻌﺎﻟﻰ ﻣﺎ 
 ﻣﺎ ﺃﺫﻛﺮﻩ ﻓﻲ ﺍﻟﺘﻔﺴﻴﺮ ﺍﻟﻤﺨﺘﺼﺮ ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ.
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
 ﻱ ﻭﻣﺎ ﺃﺭﺳﻠﻨﺎ ﻗﺒﻠﻚ ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﺮﺳﻮﻝ ﺭﺳﻮﻻ ﻭﻻ ﻧﺒﻴﺎﺃ ﴾ﻭﻣﺎ ﺃﺭﺳﻠﻨﺎ ﻣﻦ ﻗﺒﻠﻚ ﻣﻦ ﺭﺳﻮﻝ ﻭﻻ ﻧﺒﻲ  ﴿
   .ﺃﻱ ﺇﻻ ﺇﺫﺍ ﺃﺣﺐ ﺷﻴﺌﺎ ﻭﻫﻮﻳﺘﻪ ﻧﻔﺴﻪ ﴾ﺇﻻ ﺇﺫﺍ ﺗﻤﻨﻰ ﴿
ﻋﻠﻴ�ﻪ ﺍﻟﺴ�ﻼﻡ ) ﻗﺎﻝ ﻛﻤﺎ ،ﺃﻱ ﺃﻟﻘﻰ ﺍﻟﺸﻴﻄﺎﻥ ﻓﻴﻤﺎ ﻳﺸﺘﻬﻴﻪ ﻭﻳﺘﻤﻨﺎﻩ ﺑﻌﺾ ﺍﻟﻮﺳﺎﻭﺱ ﺍﻟﺘﻲ ﺗﻮﺟﺐ ﺍﺷﺘﻐﺎﻟﻪ ﺑﺎﻟﺪﻧﻴﺎ ﴾ﺃﻟﻘﻰ ﺍﻟﺸﻴﻄﺎﻥ ﻓﻲ ﺃﻣﻨﻴﺘﻪ  ﴿
ﺇﻻ ﺇﺫﺍ ﺗﻤﻨ�ﻲ ﴿ :ﺍﺑ�ﻦ ﻋﺒ�ﺎﺱﻗﺎﻝ  :ﺗﻤﻨﻰ ﺇﺫﺍ ﺣﺪﺙ ﻧﻔﺴﻪ ﻭﻓﻲ ﺍﻟﺒﺨﺎﺭﻱ :ﺍﻟﻔﺮﺍءﻗﺎﻝ ،ﻲ ﺍﻟﻴﻮﻡ ﺳﺒﻌﻴﻦ ﻣﺮﺓ(ﺇﻧﻪ ﻟﻴُﻐﺎﻥ ﻋﻠﻰ ﻗﻠﺒﻲ ﻓﺄﺳﺘﻐﻔﺮ ﷲ ﻓ
ﻗﺎﻝ ،ﻗﺮﺍءﺗﻪ :ﺃﻣﻨﻴﺘﻪ: ﻘﺎﻝﻭﻳ،ﻓﻴﺒﻄﻞ ﷲ ﻣﺎ ﻳﻠﻘﻲ ﺍﻟﺸﻴﻄﺎﻥ ﻭﻳﺤﻜﻢ ﷲ ﺁﻳﺎﺗﻪ،ﺇﻻ ﺇﺫﺍ ﺣﺪﺙ ﺃﻟﻘﻰ ﺍﻟﺸﻴﻄﺎﻥ ﻓﻲ ﺣﺪﻳﺜﻪ ﴾ﺃﻟﻘﻰ ﺍﻟﺸﻴﻄﺎﻥ ﻓﻲ ﺃﻣﻨﻴﺘﻪ
ﻭﺗﻤﻨﻰ ﻷﻣﺘ�ﻪ ﺍﻟﻬﺪﺍﻳ�ﺔ ،ﻭﻣ�ﺎ ﺃﺭﺳ�ﻠﻨﺎ ﺭﺳ�ﻮﻻ ﻭﻻ ﻧﺒﻴ�ﺎ ﻓﺤ�ﺪﺙ ﻧﻔﺴ�ﻪ ﺑﺸ�ﻲء :ﻭﻣﻌﻨﻰ ﺍﻵﻳ�ﺔ،ﺃَﺟﻠﻪﻭﻫﺬﺍ ﻣﻦ ﺃﺣﺴﻦ ﻣﺎ ﻗﻴﻞ ﻓﻲ ﺍﻵﻳﺔ ﻭ :ﺍﻟﻨﺤﺎﺱ
ﻭﻛﺄﻥ ﺍﻵﻳ�ﺔ ،ﺑﺘﺰﻳﻴﻦ ﺍﻟﻜﻔﺮ ﻟﻘﻮﻣﻪ ﻭﺇﻟﻘﺎﺋﻪ ﻓ�ﻲ ﻧﻔﻮﺳ�ﻬﻢ ﻣﺨﺎﻟﻔ�ﺔ ﻷﻣ�ﺮ ﺍﻟﺮﺳ�ﻮﻝ،ﺇﻻ ﺃﻟﻘﻰ ﺍﻟﺸﻴﻄﺎﻥ ﺍﻟﻮﺳﺎﻭﺱ ﻭﺍﻟﻌﻘﺒﺎﺕ ﻓﻲ ﻁﺮﻳﻘﻪ،ﻭﺍﻹﻳﻤﺎﻥ
ﻚ ﻓﻬ�ﺬﻩ ﺳ�ﻨﺔ ﺍﻟﻤﺮﺳ�ﻠﻴﻦ  ﻫ�ﺬﺍ ﺃﺻ�ﺢ ﻣ�ﺎ ﻗﻴ�ﻞ ﻓ�ﻲ ﺗﻔﺴ�ﻴﺮ ﺍﻵﻳ�ﺔ ﻭﻫ�ﻮ ﻻ ﺗﺤﺰﻥ ﻳﺎ ﻣﺤﻤﺪ ﻋﻠ�ﻰ ﻣﻌ�ﺎﺩﺍﺓ ﻗﻮﻣ�ﻚ ﻟ� :ﺗﻘﻮﻝ ﻟﻪ �ﺗﺴﻠﻴﺔ ﻟﻠﺮﺳﻮﻝ 
 ﺍﺧﺘﻴﺎﺭ ﺍﻟﻤﺤﻘﻘﻴﻦ ﻣﻦ ﺍﻟﻤﻔﺴﺮﻳﻦ. 
 ﺃﻱ ﻳﺰﻳﻞ ﻭﻳﺒﻄﻞ ﷲ ﻣﺎ ﻳﻠﻘﻴﻪ ﺍﻟﺸﻴﻄﺎﻥ ﻣﻦ ﺍﻟﻮﺳﺎﻭﺱ ﻭﺍﻷﻭﻫﺎﻡ ﴾ﻓﻴﻨﺴﺦ ﷲ ﻣﺎ ﻳﻠﻘﻲ ﺍﻟﺸﻴﻄﺎﻥ  ﴿
 .ﺁﻳﺎﺗﻪ ﺍﻟﺪﺍﻟﺔ ﻋﻠﻰ ﺍﻟﻮﺣﺪﺍﻧﻴﺔ ﻭﺍﻟﺮﺳﺎﻟﺔ  �ﺃﻱ ﻳﺜﺒﺖ ﻓﻲ ﻧﻔﺲ ﺍﻟﺮﺳﻮﻝ ﴾ﺛﻢ ﻳﺤﻜﻢ ﷲ ﺁﻳﺎﺗﻪ ﴿
ﻭﻓ�ﻲ ﺍﻵﻳ�ﺔ ﺩﻻﻟ�ﺔ ﻋﻠ�ﻰ ﺟ�ﻮﺍﺯ ﺍﻟﺴ�ﻬﻮ ﻣ�ﻦ  :ﺃﺑ�ﻮ ﺍﻟﺴ�ﻌﻮﺩﻗﺎﻝ ،ﺣﻜ�ﻴﻢ ﻳﻀ�ﻊ ﺍﻷﺷ�ﻴﺎء ﻓ�ﻲ ﻣﻮﺍﺿ�ﻌﻬﺎ،ﺃﻱ ﻣﺒﺎﻟﻎ ﻓ�ﻲ ﺍﻟﻌﻠﻢ﴾ﻭﷲ ﻋﻠﻴﻢ ﺣﻜﻴﻢ  ﴿
 .(2671F1671)ﻭﺗﻄﺮﻕ ﺍﻟﻮﺳﻮﺳﺔ ﺇﻟﻴﻬﻢ،ﺍﻷﻧﺒﻴﺎء ﻋﻠﻴﻬﻢ ﺍﻟﺴﻼﻡ
 _______________
 (022/ 2ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(7571) 
 ﻭﺇﺳﻨﺎﺩﻩ ﺻﺤﻴﺢ ﻟﻜﻨﻪ ﻣﺮﺳﻞ 71/881ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ (8571)
 (05421ﺡ)21/35( ﺍﻟﻤﻌﺠﻢ ﺍﻟﻜﺒﻴﺮ 48ﺡ)01/98ﺍﻟﻤﺨﺘﺎﺭﺓ (9571)
 ﺿﻌﻴﻒ 71/981ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ (0671)
 ﻣﺮﺳﻞ ﺻﺤﻴﺢ ﺍﻹﺳﻨﺎﺩ.   71/881ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ (1671)
 (322/ 2ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(2671) 
 (503)
 
 
 ﴾ ۰٦  ﺇِﻥﱠ ٱﻟﱠ  َﻟََﻌﻔُﻮﱞ َﻏﻔُﻮﺭ َٞﻣﺎ ُﻋﻮﻗَِﺐ ﺑِﻪِۦ ﺛُﻢﱠ ﺑُِﻐَﻲ َﻋﻠَۡﻴِﻪ ﻟَﻴَﻨُﺼَﺮﻧﱠﻪ ُٱﻟﱠ ُﻭ َﺫٰ ﻟَِﻚۖ َﻭَﻣۡﻦ َﻋﺎﻗََﺐ ﺑِِﻤۡﺜِﻞ  ﴿
     
 ـ ﺍﻵﻳﺔ.(ﻭﻣﻦ ﻋﺎﻗﺐ ﺑﻤﺜﻞ ﻣﺎ ﻋﻮﻗﺐ ﺑﻪ  :)ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﻓﻠﻘ�ﻮﺍ ﺍﻟﻤﺸ�ﺮﻛﻴﻦ ﻟﻠﻴﻠﺘ�ﻴﻦ ﺑﻘﻴﺘ�ﺎ ،�ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﺳﺮﻳﺔ ﺑﻌﺜﻬﺎ ﺍﻟﻨﺒ�ﻲ  :»ﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﻋﻦ ﻣﻘﺎﺗﻞ  .347
ﺎﻝ ﻓ�ﻲ ﺍﻟﺸ�ﻬﺮ ﻗ�ﺎﺗﻠﻮﺍ ﺃﺻ�ﺤﺎﺏ ﻣﺤﻤ�ﺪ ﻓ�ﺈﻧﻬﻢ ﻳﺤﺮﻣ�ﻮﻥ ﺍﻟﻘﺘ� :ﺍﻟﻤﺸ�ﺮﻛﻮﻥ ﺑﻌﻀ�ﻬﻢ ﻟ�ﺒﻌﺾﻘ�ﺎﻝ ﻓ،ﻣ�ﻦ ﺍﻟﻤﺤﺮﻡ
ﻓﻨﺎﺷ�ﺪﻫﻢ ﺍﻟﺼ�ﺤﺎﺑﺔ ﻭﺫﻛ�ﺮﻭﻫﻢ ﺑ�ﺎﻟ ﺃﻥ ﻻ ﻳﺘﻌﺮﺿ�ﻮﺍ ﻟﻘﺘ�ﺎﻟﻬﻢ ﻓ�ﺈﻧﻬﻢ ﻻ ﻳﺴ�ﺘﺤﻠﻮﻥ ﺍﻟﻘﺘ�ﺎﻝ ﻓ�ﻲ ﺍﻟﺸ�ﻬﺮ ،ﺍﻟﺤﺮﺍﻡ
ﻓﻨﺰﻟ��ﺖ ﻫ��ﺬﻩ ،ﻓﻘ��ﺎﺗﻠﻬﻢ ﺍﻟﻤﺴ��ﻠﻤﻮﻥ ﻭﻧﺼ��ﺮﻭﺍ ﻋﻠﻴﻬﻢ،ﻓ��ﺄﺑﻰ ﺍﻟﻤﺸ��ﺮﻛﻮﻥ ﺫﻟ��ﻚ ﻭﻗ��ﺎﺗﻠﻮﻫﻢ ﻭﺑﻐ��ﻮﺍ ﻋﻠﻴﻬﻢ،ﺍﻟﺤﺮﺍﻡ
 .«(3671F2671)ﺍﻵﻳﺔ
 [ﺗﻌﻠﻴﻖ]
ﻭﻗﺪ ﺟﺎء ﺫﻟﻚ ﻓﻲ ﻋ�ﺪﺓ ﺁﻳ�ﺎﺕ ﻣ�ﻦ ،ﻭﺣﻜﻤﺎ ﻋﺎﻡ ﻭﻓﻴﻪ ﺟﻮﺍﺯ ﺍﻟﻤﻌﺎﻗﺒﺔ ﺑﺎﻟﻤﺜﻞﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺃﺛﺮﺍً ﻭﺍﺣﺪﺍ ًﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ  
( ﺇِﻧﱠَﻤﺎ ﺍﻟﺴﱠ �ﺒِﻴُﻞ َﻋﻠ�َﻰ ﺍﻟﱠ�ِﺬﻳَﻦ ﻳَْﻈﻠُِﻤ�ﻮَﻥ ﺍﻟﻨﱠ�ﺎَﺱ َﻭﻳَْﺒُﻐ�ﻮَﻥ 14َﻣﺎ َﻋﻠَْﻴِﻬﻢ ﻣﱢ ﻦ َﺳﺒِﻴٍﻞ ) ﺄﻭﻟﺌﻚَﻭﻟََﻤِﻦ ﺍﻧﺘََﺼَﺮ ﺑَْﻌَﺪ ﻅُْﻠِﻤِﻪ ﻓَ ﴿ﺍﻟﻘﺮﺁﻥ ﺍﻟﻜﺮﻳﻢ ﻛﻘﻮﻟﻪ ﺗﻌﺎﻟﻰ 
 ﺳﻮﺭﺓ ﺍﻟﺸﻮﺭﻯ. ﴾ (34( َﻭﻟََﻤﻦ َﺻﺒََﺮ َﻭَﻏﻔََﺮ ﺇِﻥﱠ َﺫﻟَِﻚ ﻟَِﻤْﻦ َﻋْﺰِﻡ ﺍﻷُُﻣﻮِﺭ )24ﻟَﻬُﻢ َﻋَﺬﺍٌﺏ ﺃَﻟِﻴٌﻢ ) ﺃﻭﻟﺌﻚﻖﱢ ﺑَِﻐْﻴِﺮ ﺍْﻟﺤ َ ﺍﻷﺭﺽﻓِﻲ 
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
 .ﺃﻱ ﻣﻦ ﺟﺎﺯﻯ ﺍﻟﻈﺎﻟﻢ ﺑﻤﺜﻞ ﻣﺎ ﻅﻠﻤﻪ﴾ﺫﻟﻚ ﻭﻣﻦ ﻋﺎﻗﺐ ﺑﻤﺜﻞ ﻣﺎ ﻋﻮﻗﺐ ﺑﻪ  ﴿
 .ﻟﻴﻨﺼﺮﻥ ﷲ ﺫﻟﻚ ﺍﻟﻤﻈﻠﻮﻡ،ﺛﺎﻧﻴﺎ ﺃﻱ ﺛﻢ ﺍﻋﺘﺪﻯ ﺍﻟﻈﺎﻟﻢ ﻋﻠﻴﻪ ﴾ﺛﻢ ﺑﻐﻲ ﻋﻠﻴﻪ ﻟﻴﻨﺼﺮﻧﻪ ﷲ  ﴿
ﻓﺈﻧﻪ ﺗﻌﺎﻟﻰ ﻣﻊ ﻛﻤﺎﻝ ﻗﺪﺭﺗﻪ ﻋﻠﻰ ﺍﻹﻧﺘﻘ�ﺎﻡ ،ﻭﻓﻴﻪ ﺗﻌﺮﻳﺾ ﺑﺎﻟﺤﺚ ﻋﻠﻲ ﺍﻟﻌﻔﻮ ﻭﺍﻟﺼﻔﺢ،ﺃﻱ ﻣﺒﺎﻟﻎ ﻓﻲ ﺍﻟﻌﻔﻮ ﻭﺍﻟﻐﻔﺮﺍﻥ ﴾ﺇﻥ ﷲ ﻟﻌﻔﻮ ﻏﻔﻮﺭ  ﴿
 .(4671F3671)ﻓﻐﻴﺮﻩ ﺃﻭﻟﻰ ﺑﺬﻟﻚ،ﻳﻌﻔﻮ ﻭﻳﻐﻔﺮ
 ﺍﻧﺘﻬﺖ ﺳﻮﺭﺓ ﺍﻟﺤﺞ
 
 
 
 
 
 ﺆﻣﻨﻮﻥُﺳﻮَﺭﺓ ُﺍﻟﻤ
 
 
 ﴾ ۲ َﺧٰ ِﺸُﻌﻮﻥ َ ٱﻟﱠِﺬﻳَﻦ ﻫُۡﻢ ﻓِﻲ َﺻَﻼﺗِِﻬﻢ ۡ ﴿
 
 .ﺍﻵﻳﺔ –) ﺍﻟﺬﻳﻦ ﻫﻢ ﻓﻲ ﺻﻼﺗﻬﻢ ﺧﺎﺷﻌﻮﻥ(  :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﺍﻟ�ﺬﻳﻦ ﻫ�ﻢ  ﴿:ﻓﻨﺰﻟﺖ،ﻛﺎﻥ ﺇﺫﺍ ﺻﻠﻰ ﺭﻓﻊ ﺑﺼﺮﻩ ﺇﻟ�ﻰ ﺍﻟﺴ�ﻤﺎء �ﺃﻥ ﺭﺳﻮﻝ ﷲ  :»ﻫﺮﻳﺮﺓ  ﻋﻦ ﺃﺑﻲﺃﺧﺮﺝ ﺍﻟﺤﺎﻛﻢ  .447
 .«(5671F4671)ﻓﻄﺄﻁﺄ ﺭﺃﺳﻪ  ﴾ﻓﻲ ﺻﻼﺗﻬﻢ ﺧﺎﺷﻌﻮﻥ 
 .«ﻛﺎﻥ ﻳﻠﺘﻔﺖ ﻓﻲ ﺍﻟﺼﻼﺓ  :»ﻭﺃﺧﺮﺟﻪ ﺍﺑﻦ ﻣﺮﺩﻭﻳﻪ ﺑﻠﻔﻆ  .547
 .«ﻛﺎﻥ ﻳﻘﻠﺐ ﺑﺼﺮﻩ ﻓﻨﺰﻟﺖ :»ﺳﻴﺮﻳﻦ ﻣﺮﺳﻼ ﺑﻠﻔﻆ  ﻋﻦ ﺍﺑﻦﺑﻦ ﻣﻨﺼﻮﺭ ﻭﺃﺧﺮﺟﻪ ﺳﻌﻴﺪ  .647
ﻛﺎﻥ ﺍﻟﺼﺤﺎﺑﺔ ﻳﺮﻓﻌ�ﻮﻥ ﺃﺑﺼ�ﺎﺭﻫﻢ ﺇﻟ�ﻰ ﺍﻟﺴ�ﻤﺎء ﻓ�ﻲ ﺍﻟﺼ�ﻼﺓ،  :»ﺳﻴﺮﻳﻦ ﻣﺮﺳﻼ  ﻋﻦ ﺍﺑﻦﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ  .747
 .«(6671F5671) ﻓﻨﺰﻟﺖ
 
 [ﺗﻌﻠﻴﻖ]
ﺇﻟ�ﻰ ﺫﻛ�ﺮ ﺑﻌ�ﺾ ﻭﻗ�ﺪ ﺗﻌﺮﺿ�ﺖ ﻟﻸﻣ�ﻮﺭ ﺍﻟﺘ�ﻲ ﺗﻌﺮﺿ�ﺖ ﻟﻬ�ﺎ ﺍﻟﺴ�ﻮﺭﺓ ﺍﻟﻤﻜﻴ�ﺔ ﺑﺎﻹﺿ�ﺎﻓﺔ  ،ﺳﻮﺭﺓ ﺍﻟﻤﺆﻣﻨﻮﻥ ﻣﻦ ﺍﻟﺴﻮﺭ ﺍﻟﻤﻜﻴ�ﺔ 
 ﻗﺼﺺ ﺍﻷﻧﺒﻴﺎء.
ﺍﻟ�ﻮﺣُﻲ، ﻳﺴ�ﻤﻊ ﻋﻨ�ﺪ ﻭﺟﻬ�ﻪ ﻛ�َﺪِﻭّﻱ  �ﻛ�ﺎﻥ ﺇﺫﺍ ﻧ�ﺰﻝ ﻋﻠ�ﻰ ﺭﺳ�ﻮﻝ ﷲ »ﻭﻗﺪ ﺭﻭﻯ ﺍﻹﻣﺎﻡ ﺍﻟﺘﺮﻣﺬﻱ ﻋﻤﺮ ﺑﻦ ﺍﻟﺨﻄ�ﺎﺏ ﻳﻘ�ﻮﻝ:  
ْﺮﻧ�ﺎ ﻭﻻ "ﺍﻟﻠﻬ�ﻢ، ﺯﺩﻧ�ﺎ ﻭﻻ ﺗَْﻨﻘُْﺼ�ﻨﺎ، ﻭﺃﻛﺮﻣﻨ�ﺎ ﻭﻻ ﺗُِﻬﻨﱠ�ﺎ، ﻭﺃﻋﻄﻨ�ﺎ ﻭﻻ ﺗﺤﺮﻣﻨ�ﺎ، ﻭﺁﺛِ ﻘ�ﺎﻝ: ﺍﻟﻨﺤﻞ ﻓََﻤﻜﺜﻨﺎ ﺳﺎﻋﺔ، ﻓﺎﺳﺘﻘﺒﻞ ﺍﻟﻘﺒﻠﺔ ﻭﺭﻓﻊ ﻳﺪﻳ�ﻪ، ﻓ
ﺣﺘﻰ ﴾ﻗَْﺪ ﺃَْﻓﻠََﺢ ﺍْﻟُﻤْﺆِﻣﻨُﻮﻥ َ ﴿"ﻟﻘﺪ ﺃﻧﺰﻟﺖ ﻋﻠﻲ ﻋﺸﺮ ﺁﻳﺎﺕ، ﻣﻦ ﺃﻗﺎﻣﻬﻦ ﺩﺧﻞ ﺍﻟﺠﻨﺔ"، ﺛﻢ ﻗﺮﺃ: : ﻗﺎﻝﺛﻢ ،ﺗﺆﺛﺮ ]ﻋﻠﻴﻨﺎ، ﻭﺍﺭﺽ ﻋﻨﺎ[ ﻭﺃﺭِﺿﻨﺎ"
 .«(7671F6671)ﺧﺘﻢ ﺍﻟَﻌْﺸﺮ
 _______________
 ﻣﺮﺳﻞ. 8/3052ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ  (3671)
 (422/ 2ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(4671) 
ﺻﺤﻴﺢ ﻋﻠ�ﻰ ﺷ�ﺮﻁ ﺍﻟﺸ�ﻴﺨﻴﻦ ﻟ�ﻮﻻ ﺍﺧ�ﺘﻼﻑ ﻓﻴ�ﻪ ﻋﻠ�ﻰ ﻣﺤﻤ�ﺪ ﻓﻘ�ﺪ ﻗﻴ�ﻞ ﻋﻨ�ﻪ ﻣﺮﺳ�ﻼ ﻭﻣﺤﻤ�ﺪ ﻫ�ﻮ ﺍﺑ�ﻦ ﺳ�ﺮﻳﻦ ﻗﻠﺖ:ﺍﻟﻤﺮﺳ�ﻞ ﺃﺧﺮﺟ�ﻪ (ﻭﻗﺎﻝ: 3843ﺡ)  2/624ﻣﺴﺘﺪﺭﻙ ﺍﻟﺤﺎﻛﻢ (5671)
 (ﻗﺎﻝ: ﻭﺍﻟﻤﺮﺳﻞ ﻫﻮ ﺍﻟﺼﺤﻴﺢ ﻗﻠﺖ: ﻭﻫﻮ ﺍﻟﺮﺍﺟﺢ ﻷﻥ ﺭﺟﺎﻝ ﺍﻟﻤﺮﺳﻞ ﺃﺷﻬﺮ ﻭﺃﻛﺜﺮ4533ﺡ) 2/ 382ﻭﺳﻨﺪﻩ ﺻﺤﻴﺢ،ﺳﻨﻦ ﺍﻟﺒﻴﻬﻘﻲ ﺍﻟﻜﺒﺮﻯ  81/2ﺍﻟﻄﺒﺮﻱ 
 ﻩ ﺿﻌﻒﻣﺮﺳﻞ ﻭﻓﻲ ﺇﺳﻨﺎﺩ 21/2ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ (6671)
   (623/ 5ﺳﻨﻦ ﺍﻟﺘﺮﻣﺬﻱ ﺕ ﺷﺎﻛﺮ )(7671) 
 (603)
ﻭﷲ  ﺳ�ﺒﺐ ﻟﻨ�ﺰﻭﻝ ﺍﻵﻳ�ﺔ �ﻗﻠﺖ: ﺫﻛﺮ ﺍﻹﻣﺎﻡ ﺍﺑﻦ ﺍﻟﻌﺮﺑﻲ ﻫﺬﻩ ﺍﻟﺤﺪﻳﺚ ﻓﻲ ﺃﺳﺒﺎﺏ ﺍﻟﻨ�ﺰﻭﻝ، ﻓﻌﻠﻴ�ﻪ ﻳﻜ�ﻮﻥ ﻧ�ﺰﻭﻝ ﺩﻋ�ﺎء ﺍﻟﻨﺒ�ﻲ  
 ﺃﻋﻠﻢ.
 .ﻭﻗﺪ ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺳﺒﺒﻴﻦ ﺁﺧﺮﻳﻦ 
 .ﺑﺼﺮﻩ ﺇﻟﻰ ﺍﻟﺴﻤﺎء ﻭﺍﻟﺘﻔﺎﺗﻪ �ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﺭﻓﻊ ﺍﻟﻨﺒﻲ  :ﺍﻷﻭﻝ
 ﻟﺘﻔﺎﺕ ﺍﻟﺼﺤﺎﺑﺔ.ﺍﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ  :ﺍﻟﺜﺎﻧﻲ
 ﻳﻜﻠﻢ،ﻛﻨ�ﺎ ﻧ�ﺘﻜﻠﻢ ﻓ�ﻲ ﺍﻟﺼ�ﻼﺓ :ﺑ�ﻦ ﺃﺭﻗ�ﻢﺣﺪﻳﺚ ﺯﻳ�ﺪ ﴾ﻭﻗﻮﻣﻮﺍ ﻟ ﻗﺎﻧﺘﻴﻦ﴿ﻭﻗﺪ ﺗﻘﺪﻡ ﻓﻲ ﺳﻮﺭﺓ ﺍﻟﺒﻘﺮﺓ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ  
 [ ﻓﺄﻣﺮﻧﺎ ﺑﺎﻟﺴﻜﻮﺕ ﻭﻧﻬﻴﻨﺎ ﻋﻦ ﺍﻟﻜﻼﻡ.832 :]ﺍﻟﺒﻘﺮﺓ ﴾ َﻭﻗُﻮُﻣﻮﺍ ِﻟﱠ  ِﻗَﺎﻧِﺘِﻴﻦ َ﴿ :ﺍﻟﺮﺟﻞ ﺻﺎﺣﺒﻪ ﺇﻟﻰ ﺟﻨﺒﻪ ﺣﺘﻰ ﻧﺰﻟﺖ
ﻓﺎﻟﻈﺎﻫﺮ ﺃﻥ ﺍﻵﻳﺔ ﺍﻟﻤﻜﻴﺔ ﻧﺰﻟﺖ ﻟﺒﻴﺎﻥ ﺍﻻﺳﺘﺤﺒﺎﺏ ﺛﻢ ﻧﺰﻟ�ﺖ ﺍﻵﻳ�ﺔ ﺍﻵﺧ�ﺮﻯ ﻟﺒﻴ�ﺎﻥ .ﻣﻜﻴﺔﻭﺍﻵﻳﺔ ﺍﻟﺘﻲ ﻣﻌﻨﺎ ،ﻟﻜﻦ ﻫﺬﻩ ﺍﻵﻳﺔ ﻣﺪﻧﻴﺔ 
 ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ. ،ﻟﻜﻼﻡ ﻭﻧﺤﻮﻩ ﻓﻲ ﺍﻟﺼﻼﺓﺍﻟﻮﺟﻮﺏ ﺃﻱ ﻭﺟﻮﺏ ﺍﻟﺴﻜﻮﻥ ﻭﺗﺤﺮﻳﻢ ﺍ
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
] ﺧﺎﺷﻌﻮﻥ [ ﺃﻱ ﺧﺎﺋﻔﻮﻥ ﺳﺎﻛﻨﻮﻥ ﺃﻱ ﻫﻢ ﺧﺎﺋﻔﻮﻥ ﻣﺘﺬﻟﻠﻮﻥ ﻗ�ﻲ ﺻ�ﻼﺗﻬﻢ ﻟﺠ�ﻼﻝ ﷲ  :ﺍﺑﻦ ﻋﺒﺎﺱﻗﺎﻝ  ﴾ﺍﻟﺬﻳﻦ ﻫﻢ ﻓﻲ ﺻﻼﺗﻬﻢ ﺧﺎﺷﻌﻮﻥ  ﴿
 .(8671F7671)ﻻﺳﺘﻴﻼء ﺍﻟﻬﻴﺒﺔ ﻋﻠﻰ ﻗﻠﻮﺑﻬﻢ،ﻭﻋﻈﻤﺘﻪ
 
ﺎ َءﺍَﺧَﺮﻭ ﻓَﺘَﺒَﺎَﺭَﻙ ٱﻟﱠ  ُﺎ ﺛُﻢﱠ ﺃَﻧَﺸۡﺄﻧَٰ ﻪ َُﺧۡﻠﻘً ﺎ ٱۡﻟِﻌﻈَٰ َﻢ ﻟَۡﺤﻤ ٗﺎ ﻓََﻜَﺴۡﻮﻧَ ﻓََﺨﻠَۡﻘﻨَﺎ ٱۡﻟُﻤۡﻀَﻐﺔ َِﻋﻈَٰ ﻤ ٗ َﺨﻠَۡﻘﻨَﺎ ٱۡﻟَﻌﻠَﻘَﺔ َُﻣۡﻀَﻐﺔ ٗﻓَ  ﺛُﻢﱠ َﺧﻠَۡﻘﻨَﺎ ٱﻟﻨﱡۡﻄﻔَﺔ ََﻋﻠَﻘَﺔ ٗ ﴿
 ﴾  ٤۱ﺃَۡﺣَﺴُﻦ ٱۡﻟَﺨٰ ﻠِﻘِﻴَﻦ 
 
 .ﺍﻵﻳﺔ –) ﺛﻢ ﺧﻠﻘﻨﺎ ﺍﻟﻨﻄﻔﺔ ﻋﻠﻘﺔ(  :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﻭﻟﻘ�ﺪ ﺧﻠﻘﻨ�ﺎ ﺍﻹﻧﺴ�ﺎﻥ ﻣ�ﻦ ﺳ�ﻼﻟﺔ  :)ﻧﺰﻟ�ﺖ،ﻭﺍﻓﻘﺖ ﺭﺑﻲ ﻓﻲ ﺃﺭﺑﻊ :» ﻗﺎﻝ ﻋﻦ ﻋﻤﺮ ﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ  .847
 .«(9671F8671)ـ ﺍﻵﻳﺔ ﻓﻠﻤﺎ ﻧﺰﻟﺖ ﻗﻠﺖ ﺃﻧﺎ: ﻓﺘﺒﺎﺭﻙ ﷲ ﺃﺣﺴﻦ ﺍﻟﺨﺎﻟﻘﻴﻦ( ﻣﻦ ﻁﻴﻦ
 
 [ﺗﻌﻠﻴﻖ]
 ﻭﻓﻲ ﻓﻀﻴﻠﺔ ﻟﻌﻤﺮ ﺑﻦ ﺍﻟﺨﻄﺎﺏ.،ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺛﺮﺍ ًﻭﺍﺣﺪﺍ ًﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ 
ﻋﻤﺮ ﺑﻦ ﺍﻟﺨﻄﺎﺏ ﺭﺿﻰ ﷲ ﻋﻨﻪ: ﻭﺍﻓﻘﺖ ﺭﺑﻲ ﻓﻲ ﺃﺭﺑﻊ: ﻗﻠﺖ: ﻳﺎ ﺭﺳ�ﻮﻝ ﻗﺎﻝ : ﻗﺎﻝﺃﻧﺲ ﺑﻦ ﻣﺎﻟﻚ ﻋﻦ  ﺍﻹﻣﺎﻡ ﻭﺍﻟﻮﺍﺣﺪﻱﻗﺎﻝ  
ﻭﻗﻠﺖ: ﻳﺎ ﺭﺳﻮﻝ ﷲ ﻟﻮ ﺍﺗﺨ�ﺬﺕ ﻋﻠ�ﻰ ﻧﺴ�ﺎﺋﻚ ﺣﺠﺎﺑ�ﺎ ً - ﴾ﻭﺍﺗﺨﺬﻭﺍ ﻣﻦ ﻣﻘﺎﻡ ﺇﺑﺮﺍﻫﻴﻢ ﻣﺼﻠﻰ﴿ -ﷲ ﻟﻮ ﺻﻠﻴﻨﺎ ﺧﻠﻒ ﺍﻟﻤﻘﺎﻡ، ﻓﺄﻧﺰﻝ ﷲ ﺗﻌﺎﻟﻰ 
 :�ﻭﻗﻠ�ﺖ ﻻﺯﻭﺍﺝ ﺍﻟﻨﺒ�ﻲ  - ﴾ﻓﺴ�ﺄﻟﻮﻫﻦ ﻣ�ﻦ ﻭﺭﺍء ﺣﺠ�ﺎﺏ ﻭﺇﺫﺍ ﺳ�ﺄﻟﺘﻤﻮﻫﻦ ﻣﺘﺎﻋ�ﺎً ﴿ -ﻓﺈﻧ�ﻪ ﻳ�ﺪﺧﻞ ﻋﻠﻴ�ﻚ ﺍﻟﺒ�ﺮ ﻭﺍﻟﻔ�ﺎﺟﺮ، ﻓ�ﺄﻧﺰﻝ ﷲ ﺗﻌ�ﺎﻟﻰ 
ﺍﻵﻳ�ﺔ،  - ﴾ﻋﺴ�ﻰ ﺭﺑ�ﻪ ﺇﻥ ﻁﻠﻘﻜ�ﻦ ﺃﻥ ﻳﺒﺪﻟ�ﻪ ﺃﺯﻭﺍﺟ�ﺎ ًﺧﻴ�ﺮﺍ ًﻣ�ﻨﻜﻦ﴿ -ﻟﻴﺒﺪﻟﻨﻪ ﷲ ﺳ�ﺒﺤﺎﻧﻪ ﺃﺯﻭﺍﺟ�ﺎ ًﺧﻴ�ﺮﺍ ًﻣ�ﻨﻜﻦ، ﻓ�ﺄﻧﺰﻝ ﷲ ﺗﻌ�ﺎﻟﻰ  ﺃﻭﻟﺘﻨﺘﻬﻦ 
ﻓﺘﺒ��ﺎﺭﻙ ﷲ ﺃﺣﺴ��ﻦ  -ﻓﻘﻠ��ﺖ  - ﴾ﺛ��ﻢ ﺃﻧﺸ��ﺄﻧﺎﻩ ﺧﻠﻘ��ﺎ ﺁﺧ��ﺮ﴿ -ﺇﻟ��ﻰ ﻗﻮﻟ��ﻪ ﺗﻌ��ﺎﻟﻰ  - ﴾ﻭﻟﻘ��ﺪ ﺧﻠﻘﻨ��ﺎ ﺍﻻﻧﺴ��ﺎﻥ ﻣ��ﻦ ﺳ��ﻼﻟﺔ ﻣ��ﻦ ﻁ��ﻴﻦ﴿ -ﻭﻧﺰﻟ��ﺖ 
 .(0771F9671)ﺍﻟﺨﺎﻟﻘﻴﻦ
ﻓﺘﺒ�ﺎﺭﻙ ﷲ ﴿ :ﻗﻮﻟ�ﻪ ﺗﻌ�ﺎﻟﻰ ﻭﻫﺬﺍ ﺍﻟﺤﺪﻳﺚ ﺃﺻﻠﻪ ﻓﻲ ﺍﻟﺼﺤﻴﺢ ﺑﻠﻔﻆ "ﻭﺍﻓﻘﺖ ﺭﺑﻲ ﻓﻲ ﺛﻼﺙ" ﻭﻟﻴﺲ ﻓﻴﻪ ﺫﻛﺮ ﺳﺒﺐ ﻧﺰﻭﻝ :ﻗﻠﺖ 
 .﴾ﺃﺣﺴﻦ ﺍﻟﺨﺎﻟﻘﻴﻦ
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
 .(1771F0771)ﺻﻨﻌﺎ ﺃﺣﺴﻦ ﺍﻟﺼﺎﻧﻌﻴﻦ،ﺃﻱ ﻓﺘﻌﺎﻟﻰ ﷲ ﻓﻲ ﻗﺪﺭﺗﻪ ﻭﺣﻜﻤﺘﻪ ﴾ﻓﺘﺒﺎﺭﻙ ﷲ ﺃﺣﺴﻦ ﺍﻟﺨﺎﻟﻘﻴﻦ  ﴿
 
 ﴾  ۷٦ﺍ ﺗَۡﻬُﺠُﺮﻭَﻥ ُﻣۡﺴﺘَۡﻜﺒِِﺮﻳَﻦ ﺑِﻪِۦ َﺳٰ ِﻤﺮ ٗ ﴿
 
 .ﺍﻵﻳﺔ –) ﻣﺴﺘﻜﺒﺮﻳﻦ ﺑﻪ ﺳﺎﻣﺮﺍ ً(  :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﻛﺎﻧ�ﺖ ﻗ�ﺮﻳﺶ ﺗﺴ�ﻤﺮ ﺣ�ﻮﻝ ﺍﻟﺒﻴ�ﺖ ﻭﻻ ﺗﻄ�ﻮﻑ ﺑ�ﻪ  :»ﻗ�ﺎﻝ ﺑ�ﻦ ﺟﺒﻴ�ﺮ  ﻋ�ﻦ ﺳ�ﻌﻴﺪﻭﺃﺧ�ﺮﺝ ﺍﺑ�ﻦ ﺃﺑ�ﻲ ﺣ�ﺎﺗﻢ  .947
 .«﴾(2771F1771)ﻣﺴﺘﻜﺒﺮﻳﻦ ﺑﻪ ﺳﺎﻣﺮﺍ ًﺗﻬﺠﺮﻭﻥ﴿:ﻓﺄﻧﺰﻝ ﷲ،ﻭﻳﻔﺘﺨﺮﻭﻥ ﺑﻪ
 
 [ﺗﻌﻠﻴﻖ]
ﻭﻳ�ﺪﻝ ﻋﻠ�ﻰ ﺫﻟ�ﻚ ،ﻛﺎﻧ�ﺖ ﺗﻌﻈ�ﻢ ﺍﻟﺒﻴ�ﺖ ﺩﻭﻥ ﺭﺏ ﺍﻟﺒﻴﺖ ﺸ�ﺎً ﻭﻫﻮ ﻣﺮﺳ�ﻞ ﻭﻫ�ﻮ ﻳ�ﺪﻝ ﻋﻠ�ﻰ ﺃﻥ ﻗﺮﻳ،ﺍﻟﻤﺆﻟﻒ ﺃﺛﺮﺍً ﻭﺍﺣ�ﺪﺍً ﻫﻨ�ﺎﺫﻛﺮ  
 .ﺳﻴﺎﻕ ﺍﻵﻳﺎﺕ
 ﺍﻹﻣﺎﻡ ﺍﺑﻦ ﺍﻟﻌﺮﺑﻲ ﻗﺎﻝ .ﻭﺃﺻﻞ ﺍﻟﺴﻤﺮ ﻫﻮ ﺍﻟﺤﺪﻳﺚ ﻭﺍﻟﺴﻬﺮ ﺑﻌﺪ ﺍﻟﻌﺸﺎء 
 .(3771F2771)﴾ ْﻬُﺠُﺮﻭﻥ َُﻣْﺴﺘَْﻜﺒِِﺮﻳَﻦ ﺑِِﻪ َﺳﺎِﻣﺮﺍ ًﺗَ ﴿ﺇﻧﻤﺎ ﻛﺮﻩ ﺍﻟﺴﻤﺮ ﺣﻴﻦ ﻧﺰﻟﺖ ﻫﺬﻩ ﺍﻵﻳﺔ : ﻗﺎﻝﻋﻦ ﺍﺑﻦ ﻋﺒﺎﺱ 
 _______________
 (922/ 2ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(8671) 
 ﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ ﻋﻠﻲ ﺑﻦ ﺯﻳﺪ ﺑﻦ ﺟﺪﻋﺎﻥ ﺿﻌﻴﻒ(9671)
 (012ﺃﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ ﻟﻠﻮﺍﺣﺪﻱ ) (0771) 
 (032/ 2ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(1771) 
 ﻣﺮﺳﻞ ﺳﺎﻗﻂ ﻣﻦ ﺍﻟﻨﺴﺨﺔ.(2771)
 (623/ 3ﺃﺣﻜﺎﻡ ﺍﻟﻘﺮﺁﻥ ﻻﺑﻦ ﺍﻟﻌﺮﺑﻲ  )(3771) 
 (703)
 
 ،ﺃﻣﺎ ﺍﻟﺴﻤﺮ ﻓﻲ ﺍﻟﺨﻴﺮ ﻭﻁﻠﺐ ﺍﻟﻌﻠﻢ ﻓﻬﻮ ﺟﺎﺋﺰ ﻟﻤﺎ ﺭﻭﺍﻩ ﺍﻹﻣﺎﻡ ﺍﻟﺘﺮﻣﺬﻱ ﻭﻏﻴﺮﻩ 
 .«(4771F3771)ﻛﺎﻥ ﺭﺳﻮﻝ ﷲ ﺻﻠﻰ ﷲ ﻋﻠﻴﻪ ﻭ ﺳﻠﻢ ﻳﺴﻤﺮ ﻣﻊ ﺃﺑﻲ ﺑﻜﺮ ﻓﻲ ﺍﻷﻣﺮ ﻣﻦ ﺃﻣﺮ ﺍﻟﻤﺴﻠﻤﻴﻦ ﻭﺃﻧﺎ ﻣﻌﻬﻤﺎ»: ﻗﺎﻝﻋﻦ ﻋﻤﺮ ﺑﻦ ﺍﻟﺨﻄﺎﺏ 
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
ﺍﻟﻀﻤﻴﺮ ﻟﻠﻘﺮﺁﻥ ﻛﺎﻧﻮﺍ ﻳﺴﻤﺮﻭﻥ ﻭﻳﺬﻛﺮﻭﻥ ﺍﻟﻘﺮﺁﻥ ﺑ�ﺎﻟﻬﺠﺮ ﻣ�ﻦ  :ﺍﺑﻦ ﻛﺜﻴﺮﻗﺎﻝ ،ﻟﻘﺮﺁﻥ ﻋﻦ ﺍﻹﻳﻤﺎﻥﺃﻱ ﻣﺴﺘﻜﺒﺮﻳﻦ ﺑﺴﺒﺐ ﺍ﴾ﻣﺴﺘﻜﺒﺮﻳﻦ ﺑﻪ  ﴿
ﺍﻟﻀ�ﻤﻴﺮ ﻋﺎﺋ�ﺪ ﺇﻟ�ﻰ ﺍﻟﺒﻴ�ﺖ ﺍﻟﺤ�ﺮﺍﻡ ﻭﻫ�ﻲ  :ﺍﺑ�ﻦ ﺍﻟﺠ�ﻮﺯﻱﻗ�ﺎﻝ ﺇﻟﻰ ﻏﻴﺮ ﺫﻟﻚ ﻣ�ﻦ ﺍﻷﻗ�ﻮﺍﻝ ﺍﻟﺒﺎﻁﻠ�ﺔ ﻭ،ﻛﻬﺎﻧﺔ،ﺷﻌﺮ،ﺇﻧﻪ ﺳﺤﺮ :ﻳﻘﻮﻟﻮﻥ،ﺍﻟﻜﻼﻡ
ﻣﻊ ﺧ�ﻮﻑ ﺳ�ﺎﺋﺮ ﺍﻟﻨ�ﺎﺱ ﻓ�ﻲ ،ﺮﻭﻥ ﺑﺎﻟﺒﻴ�ﺖ ﻭﺍﻟﺤ�ﺮﻡ ﻷﻣ�ﻨﻜﻢ ﻓﻴ�ﻪﺇﻧﻜ�ﻢ ﺗﺴ�ﺘﻜﺒﺮﻭﻥ ﻭﺗﻔﺘﺨ� :ﻭﺍﻟﻤﻌﻨ�ﻰ،ﻛﻨﺎﻳ�ﺔ ﻋ�ﻦ ﻏﻴ�ﺮ ﻣ�ﺬﻛﻮﺭ ﻟﺸ�ﻬﺮﺓ ﺍﻷﻣﺮ
 .ﻫﺬﺍ ﻣﺬﻫﺐ ﺍﺑﻦ ﻋﺒﺎﺱ ﻭﻏﻴﺮﻩ،ﻭﻧﺤﻦ ﺃﻫﻞ ﺑﻴﺖ ﷲ ﻭﻭﻻﺗﻪ،ﻧﺤﻦ ﺃﻫﻞ ﺍﻟﺤﺮﻡ ﻓﻼ ﻧﺨﺎﻑ ﺃﺣﺪﺍ :ﺗﻘﻮﻟﻮﻥ،ﻣﻮﺍﻁﻨﻬﻢ
ﻭﺳ�ﺐ ﺍﻟﻨﺒ�ﻲ ﻋﻠﻴ�ﻪ ،ﻣﻦ ﺍﻟﻄﻌﻦ ﻓ�ﻲ ﺍﻟﻘﺮﺁﻥ،ﺗﻘﻮﻟﻮﻥ ﻓﻲ ﺳﻤﺮﻛﻢ ﺍﻟﻬﺠﺮ ﻳﻌﻨﻲ ﺍﻟﻘﻮﻝ ﺍﻟﻔﺎﺣﺶ،ﺃﻱ ﻣﺘﺤﺪﺛﻴﻦ ﻟﻴﻼ ﺗﺴﻤﺮﻭﻥ﴾ﺳﺎﻣﺮﺍ ﺗﻬﺠﺮﻭﻥ ﴿
 .(5771F4771)ﺍﻟﺴﻼﻡ
 
 ﴾  ٦۷َﻭﻟَﻘَۡﺪ ﺃََﺧۡﺬﻧَٰ ﻬُﻢ ﺑِﭑۡﻟَﻌَﺬﺍِﺏ ﻓََﻤﺎ ٱۡﺳﺘََﻜﺎﻧُﻮْﺍ ﻟَِﺮﺑﱢِﻬۡﻢ َﻭَﻣﺎ ﻳَﺘََﻀﺮﱠ ُﻋﻮَﻥ  ﴿
 
 ﺍﻵﻳﺔ. –) ﻭﻟﻘﺪ ﺃﺧﺬﻧﺎﻫﻢ ﺑﺎﻟﻌﺬﺍﺏ(  :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﻳ�ﺎ ﻣﺤﻤ�ﺪ ﺃﻧﺸ�ﺪﻙ : ﻘ�ﺎﻝﻓ �ﺟﺎء ﺃﺑﻮ ﺳﻔﻴﺎﻥ ﺇﻟ�ﻰ ﺍﻟﻨﺒ�ﻲ  »: ﻗﺎﻝﻋﺒﺎﺱ  ﻋﻦ ﺍﺑﻦﻭﺃﺧﺮﺝ ﺍﻟﻨﺴﺎﺋﻲ ﻭﺍﻟﺤﺎﻛﻢ  .057
ﻭﻟﻘﺪ ﺃﺧﺬﻧﺎﻫﻢ ﺑﺎﻟﻌﺬﺍﺏ ﻓﻤﺎ ﺍﺳﺘﻜﺎﻧﻮﺍ ﻟﺮﺑﻬﻢ ﻭﻣﺎ ﴿ ﻓﺄﻧﺰﻝ ﷲ -ﻳﻌﻨﻲ ﺍﻟﻮﺑﺮ ﻭﺍﻟﺪﻡ -ﺃﻛﻠﻨﺎ ﺍﻟﻌﻠﻬﺰ ﻗﺪ،ﺑﺎﻟ ﻭﺍﻟﺮﺣﻢ
 .«﴾(6771F5771)ﻳﺘﻀﺮﻋﻮﻥ
ﻭﻫ�ﻮ ﺃﺳ�ﻴﺮ ﺧﻠ�ﻰ ﺳ�ﺒﻴﻠﻪ  �ﺃﻥ ﺍﺑﻦ ﺃﺛﺎﻝ ﺍﻟﺤﻨﻔﻲ ﻟﻤﺎ ﺃﺗﻰ ﺑﻪ ﺍﻟﻨﺒ�ﻲ  :»ﻭﺃﺧﺮﺝ ﺍﻟﺒﻴﻬﻘﻲ ﻓﻲ ﺍﻟﺪﻻﺋﻞ ﺑﻠﻔﻆ   .157
ﻓﺠ�ﺎء ،ﺣﺘﻰ ﺃﻛﻠ�ﺖ ﻗ�ﺮﻳﺶ ﺍﻟﻌﻠﻬﺰ،ﻓﻠﺤﻖ ﺑﻤﻜﺔ ﺛﻢ ﺭﺟﻊ ﻓﺤﺎﻝ ﺑﻴﻦ ﺃﻫﻞ ﻣﻜﺔ ﻭﺑ�ﻴﻦ ﺍﻟﻤﻴ�ﺮﺓ ﻣ�ﻦ ﺍﻟﻴﻤﺎﻣ�ﺔ،ﻭﺃﺳﻠﻢ
ﻓﻘ�ﺪ ﻗﺘﻠ�ﺖ : ﻗ�ﺎﻝ .«ﺑﻠ�ﻰ: ﻗ�ﺎﻝ :» ؟ﺃﻟﺴ�ﺖ ﺗ�ﺰﻋﻢ ﺃﻧ�ﻚ ﺑﻌﺜ�ﺖ ﺭﺣﻤ�ﺔ ﻟﻠﻌ�ﺎﻟﻤﻴﻦ: ﻘ�ﺎﻝﻓ �ﺃﺑﻮ ﺳﻔﻴﺎﻥ ﺇﻟﻰ ﺍﻟﻨﺒ�ﻲ 
 .«(7771F6771)ﺍﻵﺑﺎء ﺑﺎﻟﺴﻴﻒ ﻭﺍﻷﺑﻨﺎء ﺑﺎﻟﺠﻮﻉ ﻓﻨﺰﻟﺖ 
 
 [ﺗﻌﻠﻴﻖ]
ﻠﻰ ﺿﻌﻔﻪ ﺃﻥ ﺛﻤﺎﻣﺔ ﻭﻳﺪﻝ ﻋ .ﻭﺍﻟﺜﺎﻧﻲ ﺿﻌﻴﻒ.ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺛﺮﻳﻦ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ. ﺍﻷﻭﻝ ﻣﻨﻬﻤﺎ ﺻﺤﻴﺢ 
 ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ..ﺃﺳﻠﻢ ﻓﻲ ﺍﻟﻤﺪﻳﻨﺔ ﻭﺍﻵﻳﺔ ﻣﻜﻴﺔ
ﻭﺳﺒﺐ ﺍﻟﻨﺰﻭﻝ ﻳﺪﻝ ﻋﻠﻰ ﻣﺎ ﻛﺎﻧﺖ ﻋﻠﻴﻪ ﻗﺮﻳﺶ ﻣ�ﻦ ﺍﻟﻌﻨ�ﺎﺩ ﻋﻠ�ﻰ ﺍﻟ�ﺮﻏﻢ ﻣ�ﻦ ﻧ�ﺰﻭﻝ ﺍﻟﻌ�ﺬﺍﺏ ﺑﻬ�ﺎ، ﻓﻨ�ﺰﻭﻝ ﺍﻟﻌ�ﺬﺍﺏ ﺑﻘ�ﻮﻡ ﺳ�ﺒﺐ  
 .ﻟﻜﻨﻬﻢ ﻋﻠﻰ ﺍﻟﻌﻜﺲ ﺍﺳﺘﻜﺒﺮﻭﺍ ﻋﻦ ﺃﻭﺍﻣﺮ ﷲ ﻭﻁﺎﻋﺘﻪ ﻭﺍﻹﻳﻤﺎﻥ ﺑﻪ،ﻟﺮﺟﻮﻋﻬﻢ ﺇﻟﻰ ﷲ
 
 [ﻳﺔﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶ]
 .ﺃﻱ ﺇﺑﺘﻠﻴﻨﺎﻫﻢ ﺑﺎﻟﻤﺼﺎﺋﺐ ﻭﺍﻟﺸﺪﺍﺋﺪ ﻭﺑﺎﻟﻘﺤﻂ ﻭﺍﻟﺠﻮﻉ ﴾ﻭﻟﻘﺪ ﺃﺧﺬﻧﺎﻫﻢ ﺑﺎﻟﻌﺬﺍﺏ  ﴿
 .ﻭﻻ ﺗﻮﺍﺿﻌﻮﺍ ﻟﺠﻼﻟﻪ،ﺃﻱ ﻣﺎ ﺧﻀﻌﻮﺍ ﻟ ﴾ﻓﻤﺎ ﺍﺳﺘﻜﺎﻧﻮﺍ ﻟﺮﺑﻬﻢ ﴿
ﺃﻧ�ﻪ ﻟ�ﻢ ﻳﺤﺼ�ﻞ ﻣ�ﻨﻬﻢ  :ﻭﺍﻟﻐﺮُﺽ ﻣ�ﻦ ﺍﻵﻳ�ﺔ،ﺑ�ﻞ ﺍﺳ�ﺘﻤﺮﻭﺍ ﻋﻠ�ﻰ ﺍﻟﻌﺘ�ﻮ ﻭﺍﻹﺳ�ﺘﻜﺒﺎﺭ،ﺃﻱ ﻭﻣﺎ ﺩﻋﻮﺍ ﺭﺑﻬﻢ ﻟﻜﺸﻒ ﺍﻟﺒﻼء ﴾ﻭﻣﺎ ﻳﺘﻀﺮﻋﻮﻥ  ﴿
 .(8771F7771)ﻟﺸﺪﺓ ﺟﺒﺮﻭﺗﻬﻢ ﻭﻁﻐﻴﺎﻧﻬﻢ،ﻭﻻ ﺇﻟﺘﺠﺎء ﺇﻟﻰ ﷲ ﻓﻲ ﺍﻟﻤﺴﺘﻘﺒﻞ،ﻮﻉ ﺇﻟﻰ ﷲ ﻓﻲ ﺍﻟﻤﺎﺿﻲﺗﻮﺍﺿﻊ ﻭﺭﺟ
 ﺍﻧﺘﻬﺖ ﺳﻮﺭﺓ ﺍﻟﻤﺆﻣﻨﻮﻥ
 
 
 ُﺳﻮَﺭﺓ ُﺍﻟﻨﱡﻮﺭ ِ
 
 
 ﴾  ۳ ۡﺆِﻣﻨِﻴﻦ َﻰ ٱۡﻟﻤ َُﻭُﺣﺮﱢ َﻡ َﺫٰ ﻟَِﻚ َﻋﻠَ  ُﻣۡﺸِﺮٞﻙﻭ  ﺃﻭ َۡﻭٱﻟﺰﱠ ﺍﻧِﻴَﺔ َُﻻ ﻳَﻨِﻜُﺤﻬَﺎ ٓﺇِﻻﱠ َﺯﺍٍﻥ  ُﻣۡﺸِﺮَﻛﺔ ٗ ﺃﻭ ۡٱﻟﺰﱠ ﺍﻧِﻲ َﻻ ﻳَﻨِﻜُﺢ ﺇِﻻﱠ َﺯﺍﻧِﻴَﺔ ً ﴿
 
   (.ﺍﻟﺰﺍﻧﻲ ﻻ ﻳﻨﻜﺢ ﺇﻻ ﺯﺍﻧﻴﺔ  :)ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ  
ﻓﺄﺭﺍﺩ ،ﻣﻬ�ﺰﻭﻝ ﻭﻛﺎﻧ�ﺖ ﺗﺴ�ﺎﻓﺢ ﺃﻡ ﻟﻬ�ﺎ ﻘ�ﺎﻝ ﻛﺎﻧ�ﺖ ﺍﻣ�ﺮﺃﺓ ﻳ :»ﻗ�ﺎﻝ ﺃﺧﺮﺝ ﺍﻟﻨﺴﺎﺋﻲ ﻋﻦ ﻋﺒﺪ ﷲ ﺑ�ﻦ ﻋﻤ�ﺮﻭ  .257
 _______________
 (513/ 1ﻦ ﺍﻟﺘﺮﻣﺬﻱ ﺕ ﺷﺎﻛﺮ )ﺳﻨ(4771) 
 (732/ 2ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(5771) 
( 25311ﺡ)6/314(ﻭﻗ�ﺎﻝ: ﺻ�ﺤﻴﺢ ﺍﻹﺳ�ﻨﺎﺩ ﻭﻟ�ﻢ ﻳﺨﺮﺟﺎﻩ،ﺳ�ﻨﻦ ﺍﻟﻨﺴ�ﺎﺋﻲ ﺍﻟﻜﺒ�ﺮﻯ 8843ﺡ) 2/824( ﺍﻟﻤﺴ�ﺘﺪﺭﻙ 769ﺡ)3/742ﺻ�ﺤﻴﺢ ﺍﺑ�ﻦ ﺣﺒ�ﺎﻥ  81/54ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ (6771)
ﺃﻧ�ﺎ ﻣﺤﻤ�ﺪ ﺑ�ﻦ ﻋﻘﻴ�ﻞ ﺃﻧ�ﺎ ﻋﻠ�ﻲ ﺑ�ﻦ ﺍﻟﺤﺴ�ﻴﻦ ﻧ�ﺎ ﺃﺑ�ﻲ ﻧ�ﺎ ﻳﺰﻳ�ﺪ ﻋ�ﻦ ﻋﻜﺮﻣ�ﺔ ﻋ�ﻦ ﺑ�ﻦ  ﻗ�ﺎﻝ ﺍﻹﻣ�ﺎﻡ ﺍﻟﻨﺴ�ﺎﺋﻲ:( ﺇﺳﻨﺎﺩﻩ ﺻ�ﺤﻴﺢ ﻭﺭﻭﻱ ﻣ�ﻦ ﻏﻴ�ﺮ ﻭﺟ�ﻪ. 83021ﺡ)11/ 073ﺍﻟﻤﻌﺠﻢ ﺍﻟﻜﺒﻴﺮ 
 ﺑﻪ —ﻋﺒﺎﺱ
 (18/ 4ﺩﻻﺋﻞ ﺍﻟﻨﺒﻮﺓ ـ ﻟﻠﺒﻴﻬﻘﻰ  )(7771)
 
 (932/ 2ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(8771) 
 (803)
ﻣﺸ�ﺮﻙ ﻭﺣ�ﺮﻡ ﺫﻟ�ﻚ  ﺃﻭﻭﺍﻟﺰﺍﻧﻴ�ﺔ ﻻ ﻳﻨﻜﺤﻬ�ﺎ ﺇﻻ ﺯﺍﻥ  ﴿:ﻓ�ﺄﻧﺰﻝ ﷲ،ﺃﻥ ﻳﺘﺰﻭﺟﻬﺎ  �ﺭﺟ�ﻞ ﻣ�ﻦ ﺃﺻ�ﺤﺎﺏ ﺍﻟﻨﺒ�ﻲ 
 .«﴾(9771F8771)ﻨﻴﻦﻋﻠﻰ ﺍﻟﻤﺆﻣ
ﻗ�ﺎﻝ ﻋﻨﺠ�ﺪﻩ  ﻋ�ﻦ ﺃﺑﻴ�ﻪ ﻭﺃﺧ�ﺮﺝ ﺃﺑ�ﻮ ﺩﺍﻭﺩ ﻭﺍﻟﺘﺮﻣ�ﺬﻱ ﻭﺍﻟﻨﺴ�ﺎﺋﻲ ﻭﺍﻟﺤ�ﺎﻛﻢ ﻣ�ﻦ ﺣ�ﺪﻳﺚ ﻋﻤ�ﺮﻭ ﺑ�ﻦ ﺷ�ﻌﻴﺐ  .357
ﻟﻬ�ﺎ ﻘ�ﺎﻝ ﻳﻭﻛﺎﻧﺖ ﺍﻣﺮﺃﺓ ﺑﻤﻜﺔ ﺻ�ﺪﻳﻘﺔ ﻟ�ﻪ ،ﻟﻪ ﻣﺮﺛﺪ ﻳﺤﻤﻞ ﺍﻷﺳﺎﺭﻯ ﻣﻦ ﻣﻜﺔ ﺣﺘﻰ ﻳﺄﺗﻲ ﺑﻬﻢﻘﺎﻝ ﻛﺎﻥ ﺭﺟﻞ ﻳ:»
ـ ﴾ﻣﺸﺮﻛﺔ  ﺃﻭﺇﻻ ﺯﺍﻧﻴﺔ  ﺍﻟﺰﺍﻧﻲ ﻻ ﻳﻨﻜﺢ ﴿:ﺃﻥ ﻳﻨﻜﺤﻬﺎ ﻓﻠﻢ ﻳﺮﺩ ﻋﻠﻴﻪ ﺷﻴﺌﺎ ﺣﺘﻰ ﻧﺰﻟﺖ �ﻓﺎﺳﺘﺄﺫﻥ ﺍﻟﻨﺒﻲ ،ﻋﻨﺎﻕ
ﻣﺸ�ﺮﻛﺔ ﻭﺍﻟﺰﺍﻧﻴ�ﺔ ﻻ  ﺃﻭﺍﻟﺰﺍﻧ�ﻲ ﻻ ﻳ�ﻨﻜﺢ ﺇﻻ ﺯﺍﻧﻴ�ﺔ ﴿ﻳﺎ ﻣﺮﺛ�ﺪ  :»ﺭﺳﻮﻝ ﷲ  ﺻﻠﻰ ﷲ  ﻋﻴﻪ ﻭﺳﻠﻢ ﻘﺎﻝ ﺍﻵﻳﺔ ﻓ
  .«(0871F9771)ﻓﻼ ﺗﻨﻜﺤﻬﺎ ﴾ﻣﺸﺮﻙ ﻭﺣﺮﻡ ﺫﻟﻚ ﻋﻠﻰ ﺍﻟﻤﺆﻣﻨﻴﻦ  ﺃﻭﻳﻨﻜﺤﻬﺎ ﺇﻻ ﺯﺍﻥ 
ﻘ��ﺎﻝ ﻓ،ﻫﻦ ﺟﻤﺎﻝﻓﻜ��ﺎﻥ ﺯﻭﺍﻥ ﻋﻨ��ﺪ،ﻟﻤ��ﺎ ﺣ��ﺮﻡ ﷲ ﺍﻟﺰﻧﺎ » :ﻗ��ﺎﻝﻭﺃﺧ��ﺮﺝ ﺳ��ﻌﻴﺪ ﺑ��ﻦ ﻣﻨﺼ��ﻮﺭﻋﻦ ﻣﺠﺎﻫ��ﺪ     .457
 .«(1871F0871)ﻟﻴﻨﻄﻠﻘﻦ ﻓﻠﻴﺘﺰﻭﺟﻦ، ﻓﻨﺰﻟﺖ  :ﺍﻟﻨﺎﺱ
 
 [ﺗﻌﻠﻴﻖ]
ﻓﻄﺒﻴﻌﺔ ﺍﻟﺴﻮﺭ ﺍﻟﻤﺪﻧﻴﺔ ﻛﻤﺎ ،ﻭﺍﻟﺘﻲ ﻟﻬﺎ ﻁﺎﺑﻌﻬﺎ ﺍﻟﺨﺎﺹ ﺍﻟﺬﻱ ﻳﻤﻴﺰﻫﺎ ﻋﻦ ﺳﺎﺋﺮ ﺍﻟﺴﻮﺭ ﺍﻟﻤﺪﻧﻴﺔ،ﺳﻮﺭﺓ ﺍﻟﻨﻮﺭ ﻣﻦ ﺍﻟﺴﻮﺭ ﺍﻟﻤﺪﻧﻴﺔ 
ﻋﻠ�ﻰ ﺟﻤﻠ�ﺔ ﻣ�ﻦ ﺍﻵﺩﺍﺏ ﻣ�ﻦ ﺃﺩﺏ  ﻭﻫﻮ ﺍﻟﺴﻮﺭﺓ ﺑﺎﻹﺿﺎﻓﺔ ﺇﻟﻰ ﻫﺬﺍ ﻓﻘ�ﺪ ﺍﺷ�ﺘﻤﻠﺖ،ﻫﻮ ﻣﻌﻠﻮﻡ ﻫﻮ ﺗﺮﺳﻴﺦ ﻣﺒﺎﺩﺉ ﻭﻗﻮﺍﻋﺪ ﺍﻟﺸﺮﻳﻌﺔ ﻭﺍﻷﺣﻜﺎﻡ
 .ﺍﻻﺳﺘﺌﺬﺍﻥ ﻭﺍﻟﻨﻈﺮ ﻭﻏﻴﺮ ﺫﻟﻚ ﻣﻦ ﺍﻵﺩﺍﺏ ﺑﺎﻹﺿﺎﻓﺔ ﺇﻟﻰ ﺫﻛﺮ ﺣﺎﺩﺛﺔ ﺍﻹﻓﻚ ﻛﻤﺎ ﺳﻴﺄﺗﻲ ﺇﻥ ﺷﺎء ﷲ ﺗﻌﺎﻟﻰ
ﻟﻤ�ﺎ ﺃﺭﺍﺩ ﺃﻥ ﻳﺘ�ﺰﻭﺝ ﻋﻨ�ﺎﻕ ﻭﻛﺎﻧ�ﺖ  ،ﺃﺛﺮﻳﻦ ﻓﻲ ﺍﻟﺼﺤﺎﺑﻲ ﻣﺮﺛﺪ ﺑﻦ ﺃﺑﻲ ﻣﺮﺛﺪ ﺍﻟﻐﻨﻮﻱ .ﻭﻗﺪ ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺛﻼﺛﺔ ﺁﺛﺎﺭ 
 ﻐﺎﻳﺎ ﻣﻦ ﺍﻷﻧﺼﺎﺭ ﻟﻤﺎ ﺃﺭﺍﺩ ﺑﻌﺾ ﺍﻟﺼﺤﺎﺑﺔ ﺍﻟﺰﻭﺍﺝ ﺑﻬﻦ.ﻓﻲ ﺑ ﻭﺍﻟﺜﺎﻧﻲ ﻋﺎﻡ.ﻣﺸﺮﻛﺔ ﺑﻐﻲ
ﻗﺪﻡ ﺍﻟﻤﻬ�ﺎﺟﺮﻭﻥ ﺇﻟ�ﻰ ﺍﻟﻤﺪﻳﻨ�ﺔ ﻭﻓ�ﻴﻬﻢ ﻓﻘ�ﺮﺍء ﻟﻴﺴ�ﺖ ﻟﻬ�ﻢ ﺃﻣ�ﻮﺍﻝ، ﻭﺑﺎﻟﻤﺪﻳﻨ�ﺔ ﻧﺴ�ﺎء ﺑﻐﺎﻳ�ﺎ »ﺍﻟﻤﻔﺴﺮﻭﻥ:ﻗﺎﻝ  :ﺍﻹﻣﺎﻡ ﺍﻟﻮﺍﺣﺪﻱﻗﺎﻝ  
ﺃﻧﺎ ﺗﺰﻭﺟﻨﺎ ﻣ�ﻨﻬﻦ  ﻟﻮ: ﻘﺎﻟﻮﺍﻣﺴﺎﻓﺤﺎﺕ ﻳﻜﺮﻳﻦ ﺃﻧﻔﺴﻬﻦ ﻭﻫﻦ ﻳﻮﻣﺌﺬ ﺃﺧﺼﺐ ﺃﻫﻞ ﺍﻟﻤﺪﻳﻨﺔ، ﻓﺮﻏﺐ ﻓﻲ ﻛﺴﺒﻬﻦ ﻧﺎﺱ ﻣﻦ ﻓﻘﺮﺍء ﺍﻟﻤﻬﺎﺟﺮﻳﻦ، ﻓ
ﻓﻲ ﺫﻟﻚ، ﻓﻨﺰﻟﺖ ﻫﺬﻩ ﺍﻵﻳ�ﺔ ﻭﺣ�ﺮﻡ ﻓﻴﻬ�ﺎ ﻧﻜ�ﺎﺡ ﺍﻟﺰﺍﻧﻴ�ﺔ ﺻ�ﻴﺎﻧﺔ ﻟﻠﻤ�ﺆﻣﻨﻴﻦ  �ﻓﻌﺸﻨﺎ ﻣﻌﻬﻦ ﺇﻟﻰ ﺃﻥ ﻳﻐﻨﻴﻨﺎ ﷲ ﺗﻌﺎﻟﻰ ﻋﻨﻬﻦ، ﻓﺎﺳﺘﺄﺫﻧﻮﺍ ﺍﻟﻨﺒﻲ 
 .«(2871F1871)ﻋﻦ ﺫﻟﻚ
 ﻭﻗﺪ ﺟﺎءﺕ ﺗﺴﻤﻴﺔ ﺑﻌﺾ ﻫﺬﻩ ﺍﻟﻨﺴﺎء ﻓﻲ ﺑﻌﺾ ﺍﻟﺮﻭﺍﻳﺎﺕ  
ﻳﻨﺔ ﻭﻛﻦ ﻛﺜﻴﺮﺍﺕ ﻭﻣﻨﻬﻦ ﺗﺴﻊ ﺻﻮﺍﺣﺐ ﺭﺍﻳﺎﺕ، ﻟﻬﻦ ﺭﺍﻳﺎﺕ ﻧﺰﻟﺖ ﺍﻵﻳﺔ ﻓﻲ ﻧﺴﺎء ﺑﻐﺎﻳﺎ ﻣﺘﻌﺎﻟﺠﺎﺕ ﺑﻤﻜﺔ ﻭﺍﻟﻤﺪ»ﻋﻜﺮﻣﺔ: ﻗﺎﻝ  
ﻣﻬﺪﻭﻥ ﺟﺎﺭﻳﺔ ﺍﻟﺴﺎﺋﺐ ﺑﻦ ﺃﺑﻲ ﺍﻟﺴﺎﺋﺐ ﺍﻟﻤﺨﺰﻭﻣﻲ، ﻭﺃﻡ ﻏﻠ�ﻴﻆ ﺟﺎﺭﻳ�ﺔ ﺻ�ﻔﻮﺍﻥ ﺑ�ﻦ ﺃﻣﻴ�ﺔ، ﻭﺣﻴ�ﺔ ﺍﻟﻘﺒﻄﻴ�ﺔ  ﺃﻡ ﻛﺮﺍﻳﺎﺕ ﺍﻟﺒﻴﻄﺎﺭ ﻳﻌﺮﻓﻮﻧﻬﺎ: 
ﺳ�ﻮﻳﺪ ﺟﺎﺭﻳ�ﺔ ﻋﻤ�ﺮﻭ ﺑ�ﻦ ﺟﺎﺭﻳﺔ ﺍﻟﻌﺎﺹ ﺑﻦ ﻭﺍﺋﻞ، ﻭﻣﺮﻳﺔ ﺟﺎﺭﻳﺔ ﺍﺑﻦ ﻣﺎﻟﻚ ﺑﻦ ﻋﻤﺜﻠﺔ ﺑﻦ ﺍﻟﺴﺒﺎﻕ، ﻭﺟﻼﻟﺔ ﺟﺎﺭﻳﺔ ﺳﻬﻴﻞ ﺑ�ﻦ ﻋﻤ�ﺮﻭ، ﻭﺃﻡ 
ﻋﺜﻤﺎﻥ ﺍﻟﻤﺨﺰﻭﻣﻲ،ﻭﺷﺮﻳﻔﺔ ﺟﺎﺭﻳﺔ ﺯﻣﻌﺔ ﺑﻦ ﺍﻻﺳﻮﺩ، ﻭﻗﺮﻳﻨﺔ ﺟﺎﺭﻳﺔ ﻫﺸﺎﻡ ﺑﻦ ﺭﺑﻴﻌﺔ، ﻭﻓﺮﺗﻨ�ﺎ ﺟﺎﺭﻳ�ﺔ ﻫ�ﻼﻝ ﺍﺑ�ﻦ ﺃﻧ�ﺲ، ﻭﻛﺎﻧ�ﺖ ﺑﻴ�ﻮﺗﻬﻦ 
ﻣﺸﺮﻙ ﻣﻦ ﺃﻫﻞ ﺍﻻﻭﺛﺎﻥ، ﻓﺄﺭﺍﺩ ﻧﺎﺱ ﻣﻦ ﺍﻟﻤﺴ�ﻠﻤﻴﻦ  ﺃﻭﺗﺴﻤﻰ ﻓﻲ ﺍﻟﺠﺎﻫﻠﻴﺔ ﺍﻟﻤﻮﺍﺧﻴﺮ، ﻻ ﻳﺪﺧﻞ ﻋﻠﻴﻬﻦ ﻭﻻ ﻳﺄﺗﻴﻬﻦ ﺇﻻ ﺯﺍﻥ ﻣﻦ ﺃﻫﻞ ﺍﻟﻘﺒﻠﺔ 
 .«(3871F2871)ﻦ، ﻟﻴﺘﺨﺬﻭﻫﻦ ﻣﺄﻛﻠﺔ، ﻓﺄﻧﺰﻝ ﷲ ﻫﺬﻩ ﺍﻵﻳﺔ، ﻭﻧﻬﻰ ﺍﻟﻤﺆﻣﻨﻴﻦ ﻋﻦ ﺫﻟﻚ ﻭﺣﺮﻣﻪ ﻋﻠﻴﻬﻢﻧﻜﺎﺣﻬ
ﻣﻬ�ﺪﻭﻥ ﻛﺎﻧ�ﺖ ﺗﺴ�ﺎﻓﺢ، ﻭﻛﺎﻧ�ﺖ ﺗﺸ�ﺘﺮﻁ ﻟﻠ�ﺬﻱ ﻳﺘﺰﻭﺟﻬ�ﺎ ﺃﻥ ﺗﻜﻔﻴ�ﻪ ﺍﻟﻨﻔﻘ�ﺔ، ﻭﺃﻥ  ﺃﻡ ﻟﻬ�ﺎ ﻘ�ﺎﻝ ﻭﻋﻦ ﻋﺒﺪ ﷲ ﺑﻦ ﻋﻤﺮ ﺃﻥ ﺍﻣ�ﺮﺃﺓ ﻳ 
 . (4871F3871)ﻟﺰﺍﻧﻴﺔ ﻻ ﻳﻨﻜﺤﻬﺎ ﺇﻻ ﺯﺍﻥﺍ -ﻓﻨﺰﻟﺖ ﻫﺬﻩ ﺍﻵﻳﺔ  �ﺭﺟﻼ ﻣﻦ ﺍﻟﻤﺴﻠﻤﻴﻦ ﺃﺭﺍﺩ ﺃﻥ ﻳﺘﺰﻭﺟﻬﺎ، ﻓﺬﻛﺮ ﺫﻟﻚ ﻟﻠﻨﺒﻲ 
ﺑ�ﺎﻕ ﺑﻤﻌﻨ�ﻰ ﺃﻧ�ﻪ ﻻ ﻳﺠ�ﻮﺯ  ﺃﻡ ﴾ﻭﺃﻧﻜﺤﻮﺍ ﺍﻷﻳﺎﻣﻲ ﻣﻨﻜﻢ ﴿ﻭﻗﺪ ﺍﺧﺘﻠﻒ ﺃﻫﻞ ﺍﻟﻌﻠﻢ ﻓﻲ ﺣﻜﻢ ﻫﺬﻩ ﺍﻵﻳﺔ ﻫﻞ ﻫﻮ ﻣﻨﺴﻮﺥ ﺑﻘﻮﻟﻪ ﺗﻌﺎﻟﻰ  
 ﺍﻟﺰﻭﺍﺝ ﻣﻦ ﺍﻟﺰﺍﻧﻴﺔ ﻋﻠﻰ ﺃﻱ ﺣﺎﻝ، ﻭﻓﻴﻪ ﻛﻼﻡ ﻁﻮﻳﻞ ﻷﻫﻞ ﺍﻟﻌﻠﻢ ﻟﻴﺲ ﻫﺬﺍ ﻣﺤﻠﻪ ﻭﺃﻧﺎ ﺃﺫﻛﺮ ﻓﻘﻂ ﺟﺎﻧﺒﺎ ًﻣﻨﻪ ﺗﻨﺒﻴﻬﺎ ًﻋﻠﻰ ﺍﻟﻤﺴﺄﻟﺔ.
ُﻣْﺸ�ِﺮَﻛﺔ ً ﺃﻭﺍﻟﺰﱠ ﺍﻧ�ِﻲ ﻻ ﻳ�َْﻨِﻜُﺢ ﺇِﻻﱠ َﺯﺍﻧِﻴ�َﺔ ً﴿: ﻗ�ﺎﻝﺍﻹﻣﺎﻡ ﺍﻟﻘﺮﻁﺒﻲ: ﺭﻭﻯ ﻣﺎﻟﻚ ﻋ�ﻦ ﻳﺤﻴ�ﻰ ﺑ�ﻦ ﺳ�ﻌﻴﺪ ﻋ�ﻦ ﺳ�ﻌﻴﺪ ﺑ�ﻦ ﺍﻟﻤﺴ�ﻴﺐ ﻗﺎﻝ  
ﺍﺑ��ﻦ ﻗﺎﻟ��ﻪ [ ؛ ﻭ23 :]ﺍﻟﻨ��ﻮﺭ ﴾ َﻭﺃَْﻧِﻜُﺤ��ﻮﺍ ﺍْﻷَﻳ�َ�ﺎَﻣﻰ ِﻣ��ْﻨُﻜﻢ ْ﴿ﻧﺴ��ﺨﺖ ﻫ��ﺬﻩ ﺍﻵﻳ��ﺔ ﺍﻟﺘ��ﻲ ﺑﻌ��ﺪﻫﺎ : ﻗ��ﺎﻝ ﴾ ُﻣْﺸ��ِﺮﻙ ٌ ﺃﻭَﻭﺍﻟﺰﱠ ﺍﻧِﻴ�َ�ﺔ ُﻻ ﻳَْﻨِﻜُﺤﻬ�َ�ﺎ ﺇِﻻﱠ َﺯﺍٍﻥ 
ﺇﻥ ﻣ�ﻦ  :ﻭﻫ�ﺬﺍ ﺍﻟﻘ�ﻮﻝ ﻋﻠﻴ�ﻪ ﺃﻛﺜ�ﺮ ﺍﻟﻌﻠﻤ�ﺎء. ﻭﺃﻫ�ﻞ ﺍﻟﻔﺘﻴ�ﺎ ﻳﻘﻮﻟ�ﻮﻥ :ﺃﺑﻮ ﺟﻌﻔﺮ ﺍﻟﻨﺤ�ﺎﺱﻗﺎﻝ ﺩﺧﻠﺖ ﺍﻟﺰﺍﻧﻴﺔ ﻓﻲ ﺃﻳﺎﻣﻰ ﺍﻟﻤﺴﻠﻤﻴﻦ. : ﻗﺎﻝ،ﻋﻤﺮﻭ
ﺯﻧﻰ ﺑﺎﻣﺮﺃﺓ ﻓﻠﻪ ﺃﻥ ﻳﺘﺰﻭﺟﻬﺎ ﻭﻟﻐﻴﺮﻩ ﺃﻥ ﻳﺘﺰﻭﺟﻬﺎ. ﻭﻫﻮ ﻗﻮﻝ ﺍﺑﻦ ﻋﻤﺮ ﻭﺳﺎﻟﻢ ﻭﺟﺎﺑﺮ ﺑﻦ ﺯﻳﺪ ﻭﻋﻄﺎء ﻭﻁﺎﻭﺱ ﻭﻣﺎﻟﻚ ﺑﻦ ﺃﻧﺲ ﻭﻫﻮ ﻗﻮﻝ 
ﻭﺫﻛ�ﺮ ﺍﻹﺷ�ﺮﺍﻙ  :ﺍﺑ�ﻦ ﻋﻄﻴ�ﺔﻗ�ﺎﻝ ﺇﻥ ﺷﺎء ﷲ ﻫﻲ ﻣﻨﺴﻮﺧﺔ. ،ﺳﻌﻴﺪ ﺑﻦ ﺍﻟﻤﺴﻴﺐﻗﺎﻝ ﺍﻟﻘﻮﻝ ﻓﻴﻬﺎ ﻛﻤﺎ  :ﺍﻟﺸﺎﻓﻌﻲﻗﺎﻝ ﺔ ﻭﺃﺻﺤﺎﺑﻪ. ﻭﺃﺑﻲ ﺣﻨﻴﻔ
ﺍﻟﻌﻘ�ﺪ ؛  ﺃﻭﺍﺑﻦ ﻋﺒ�ﺎﺱ ﻗﺎﻝ ﻭﺍﻟﺬﻱ ﻋﻨﺪﻱ ﺃﻥ ﺍﻟﻨﻜﺎﺡ ﻻ ﻳﺨﻠﻮ ﺃﻥ ﻳﺮﺍﺩ ﺑﻪ ﺍﻟﻮﻁء ﻛﻤﺎ  :ﺍﺑﻦ ﺍﻟﻌﺮﺑﻲﻗﺎﻝ ﻓﻲ ﻫﺬﻩ ﺍﻵﻳﺔ ﻳﻀﻌﻒ ﻫﺬﻩ ﺍﻟﻤﻨﺎﺣﻲ. 
ﻭﺫﻟﻚ ﻋﺒﺎﺭﺓ ﻋﻦ ﺃﻥ ﺍﻟﻮﻁﺄﻳﻦ ﻣ�ﻦ ﺍﻟﺮﺟ�ﻞ ﻭﺍﻟﻤ�ﺮﺃﺓ ﺯﻧ�ﻰ ﻣ�ﻦ ﺍﻟﺠﻬﺘ�ﻴﻦ ؛ ﻭﻳﻜ�ﻮﻥ ،ﻻ ﻳﻜﻮﻥ ﺯﻧﻰ ﺇﻻ ﺑﺰﺍﻧﻴﺔ :ﻩﻓﺈﻥ ﺃﺭﻳﺪ ﺑﻪ ﺍﻟﻮﻁء ﻓﺈﻥ ﻣﻌﻨﺎ
 .(5871F4871)ﻭﻫﻮ ﻣﻌﻨﻰ ﺻﺤﻴﺢ،ﻣﺸﺮﻙ ؛ ﻭﻫﺬﺍ ﻳﺆﺛﺮ ﻋﻦ ﺍﺑﻦ ﻋﺒﺎﺱ ﺃﻭﻭﻁء ﺍﻟﺰﺍﻧﻴﺔ ﻻ ﻳﻘﻊ ﺇﻻ ﻣﻦ ﺯﺍﻥ  :ﺗﻘﺪﻳﺮ ﺍﻵﻳﺔ
ﻛ�ﺎﻥ ﻳﺮﻳ�ﺪ ﺃﻥ ﻳ�ﻨﻜﺢ ﻋﻨﺎﻗ�ﺎ ًﻭﻛﺎﻧ�ﺖ ﺯﺍﻧﻴ�ﺔ ﻓﺄﺑﻮ ﻣﺮﺛﺪ ﺻﺢ ﺃﻧ�ﻪ  .ﻗﻠﺖ: ﻻ ﺧﻼﻑ ﺑﻴﻦ ﺃﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ ﺍﻟﺘﻲ ﺫﻛﺮﺕ ﻓﻲ ﻫﺬﻩ ﺍﻵﻳﺔ 
 .ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ.ﻓﻨﻬﺎﻩ ﷲ ﻋﻦ ﺫﻟﻚ ﻭﻛﺬﻟﻚ ﻣﺎ ﻭﺭﺩ ﻣﻦ ﺇﺭﺍﺩﺓ ﺑﻌﺾ ﺍﻟﺼﺤﺎﺑﺔ ﻣﻦ ﻧﻜﺎﺡ ﺑﻌﺾ ﺍﻟﺰﻭﺍﻧﻲ ﻁﻠﺒﺎ ًﻟﻠﻌﻔﺔ، ﻓﺎﻵﻳﺔ ﻋﺎﻣﺔ
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
 _______________
( ﺳ���ﻨﻦ ﺍﻟﺒﻴﻬﻘ���ﻲ ﺍﻟﻜﺒ���ﺮﻯ  0846ﺡ) 2/851ﺃﺣﻤ���ﺪ  ( ﻣﺴ���ﻨﺪ8971ﺡ)2/122( ﺍﻟﻤﻌﺠ���ﻢ  ﺍﻷﻭﺳ���ﻂ 95311ﺡ) 6/514ﺳ���ﻨﻦ ﺍﻟﻨﺴ���ﺎﺋﻲ ﺍﻟﻜﺒ���ﺮﻯ  81/17ﺗﻔﺴ���ﻴﺮ ﺍﻟﻄﺒ���ﺮﻱ (9771)
 (ﻣﺠﻬﻮﻝ73631ﺡ)351
(ﻭﻗﺎﻝ: ﺣﺴﻦ ﻏﺮﻳﺐ ﻻ ﻧﻌﺮﻓﻪ ﺇﻻ ﻣ�ﻦ ﻫ�ﺬﺍ 7713ﺡ) 5/823(ﺳﻨﻦ ﺍﻟﺘﺮﻣﺬﻱ 1502ﺡ)2/022ﻭﻗﺎﻝ: ﺻﺤﻴﺢ ﺍﻹﺳﻨﺎﺩ ﻭﻟﻢ ﻳﺨﺮﺟﺎﻩ ﺳﻨﻦ ﺃﺑﻲ ﺩﺍﻭﺩ 1072ﺡ  2/081ﺍﻟﻤﺴﺘﺪﺭﻙ (0871)
ﺣﺪﺛﻨﺎ ﺃﺑﻮ ﺑﻜﺮ ﺑﻦ ﺇﺳﺤﺎﻕ ﺃﻧﺒﺄ ﺃﺑﻮ ﺍﻟﻤﺜﻨﻰ ﺣﺪﺛﻨﺎ ﻣﺴ�ﺪﺩ ﺣ�ﺪﺛﻨﺎ ﻳﺤﻴ�ﻰ (ﺇﺳﻨﺎﺩﻩ ﺣﺴﻨﻘﺎﻝ ﺍﻹﻣﺎﻡ ﺍﻟﺤﺎﻛﻢ 93631ﺡ) 7/351(ﺳﻨﻦ ﺍﻟﺒﻴﻬﻘﻲ ﺍﻟﻜﺒﺮﻯ 8223ﺡ) 6ﺝ: 66ﺍﻟﻮﺟﻪ ﺳﻨﻦ ﺍﻟﻨﺴﺎﺋﻲ 
 ﻓﺬﻛﺮﻩ–ﻤﻜﺔ ﺑﻦ ﺳﻌﻴﺪ ﺣﺪﺛﻨﻲ ﻋﺒﻴﺪ ﷲ ﺑﻦ ﺍﻷﺧﻨﺲ ﻋﻦ ﻋﻤﺮﻭ ﺑﻦ ﺷﻌﻴﺐ ﻋﻦ ﺃﺑﻴﻪ ﻋﻦ ﺟﺪﻩ   ﺃﻥ ﻣﺮﺛﺪ ﺑﻦ ﺃﺑﻲ ﻣﺮﺛﺪ ﺍﻟﻐﻨﻮﻱ ﺭﺿﻲ ﷲ ﻋﻨﻪ ﻛﺎﻥ ﻳﺤﻤﻞ ﺍﻷﺳﺎﺭﻯ ﺑ
 (. ﻣﺮﺳﻞ083/ 6ﺳﻨﻦ ﺳﻌﻴﺪ ﺑﻦ ﻣﻨﺼﻮﺭ )(1871)
 (112ﺃﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ ﻟﻠﻮﺍﺣﺪﻱ ) (2871) 
 (212ﺃﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ ﻟﻠﻮﺍﺣﺪﻱ ) (3871) 
 (212ﺃﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ ﻟﻠﻮﺍﺣﺪﻱ ) (4871) 
 (961/ 21ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﻁﺒﻲ ـ  )(5871) 
 (903)
 
ﻛﺎﻟﺒﻐﻲ ،ﺃﺧ��ﺲ ﻣﻨ��ﻪ ﺃﻭﺍﻧﻤﺎ ﻳ��ﻨﻜﺢ ﻣﺜﻠ��ﻪ ،ﺍﻟﺰﺍﻧ��ﻲ ﻻ ﻳﻠﻴ��ﻖ ﺑ��ﻪ ﺃﻥ ﻳﺘ��ﺰﻭﺝ ﺍﻟﻌﻔﻴﻔ��ﺔ ﺍﻟﺸ��ﺮﻳﻔﺔ ﺃﻱ ﴾ﻣﺸ��ﺮﻛﺔ  ﺃﻭﺍﻟﺰﺍﻧ��ﻲ ﻻ ﻳ��ﻨﻜﺢ ﺇﻻ ﺯﺍﻧﻴ��ﺔ  ﴿
 ﺍﻟﻤﺸﺮﻛﺔ ﺍﻟﻮﺛﻨﻴﺔ ﺃﻭ،ﺍﻟﻔﺎﺟﺮﺓ
ﺃﺧﺲ ﻣﻨﻬ�ﺎ  ﺃﻭﺍﻧﻤﺎ ﻳﺘﺰﻭﺟﻬﺎ ﻣﻦ ﻫﻮ ﻣﺜﻠﻬﺎ ،ﻭﺍﻟﺰﺍﻧﻴﺔ ﻻ ﻳﻠﻴﻖ ﺍﻥ ﻳﺘﺰﻭﺝ ﺑﻬﺎ ﺍﻟﻤﺆﻣﻦ ﺍﻟﻌﻔﻴﻒ ﺃﻱ ﴾ﻣﺸﺮﻙ  ﺃﻭﻭﺍﻟﺰﺍﻧﻴﺔ ﻻ ﻳﻨﻜﺤﻬﺎ ﺇﻻ ﺯﺍﻥ  ﴿
" ﻣﻦ ﺃﺣﺴﻦ ﻣﺎ ﻗﻴﻞ ﻓ�ﻲ  :ﺍﻻﻣﺎﻡ ﺍﻟﻔﺨﺮﻗﺎﻝ ،ﺍﻟﻔﺎﺳﻘﺎﺕ ﻓﺈﻥ ﺍﻟﻨﻔﻮﺱ ﺍﻟﻄﺎﻫﺮﺓ ﺗﺄﺑﻰ ﺍﻟﺰﻭﺍﺝ ﺑﺎﻟﻔﻮﺍﺟﺮ،ﺍﻟﻤﺸﺮﻙ ﺍﻟﻜﺎﻓﺮ ﺃﻭ" ﻛﺎﻟﺰﺍﻧﻲ ﺍﻟﺨﺒﻴﺚ 
ﻭﺇﻧﻤﺎ ﻳﺮﻏﺐ ﻓ�ﻲ ﻓﺎﺳ�ﻘﺔ ،ﻻ ﻳﺮﻏﺐ ﻓﻲ ﻧﻜﺎﺡ ﺍﻟﺼﻮﺍﻟﺢ ﻣﻦ ﺍﻟﻨﺴﺎء -ﺍﻟﺬﻱ ﻣﻦ ﺷﺄﻧﻪ ﺍﻟﺰﻧﻰ ﻭﺍﻟﻔﺴﻖ  -ﺃﻥ ﺍﻟﻔﺎﺳﻖ ﺍﻟﺨﺒﻴﺚ  :ﺗﻔﺴﻴﺮ ﻫﺬﻩ ﺍﻵﻳﺔ
ﺇﻧﻤ�ﺎ ﻳﺮﻏ�ﺐ ﻓﻴﻬ�ﺎ ﻣ�ﻦ ﻫ�ﻮ ﻣ�ﻦ ﻭ،ﻭﺍﻟﻔﺎﺳﻘﺔ ﺍﻟﺨﺒﻴﺜﺔ ﻻ ﻳﺮﻏﺐ ﻓﻲ ﻧﻜﺎﺣﻬﺎ ﺍﻟﺼﻠﺤﺎء ﻣﻦ ﺍﻟﺮﺟﺎﻝ ﻭﻳﻨﻔ�ﺮﻭﻥ ﻋﻨﻬﺎ،ﻓﻰ ﻣﺸﺮﻛﺔ ﺃﻭ،ﺧﺒﻴﺜﺔ ﻣﺜﻠﻪ
ﻭﻗ�ﺪ ﻳﻔﻌ�ﻞ ﺑﻌ�ﺾ ﺍﻟﺨﻴ�ﺮ ﻣ�ﻦ ﻟ�ﻴﺲ ،ﻻ ﻳﻔﻌ�ﻞ ﺍﻟﺨﻴ�ﺮ ﺇﻻ ﺍﻟﺮﺟ�ﻞ ﺍﻟﺘﻘﻲ: ﻘ�ﺎﻝﻛﻤ�ﺎ ﻳ،ﻭﻫﺬﺍ ﻋﻠﻰ ﺍﻷﻋﻢ ﺍﻷﻏﻠﺐ،ﺟﻨﺴﻬﺎ ﻣﻦ ﺍﻟﻔﺴﻘﺔ ﻭﺍﻟﻤﺸﺮﻛﻴﻦ
 .ﻓﻜﺬﺍ ﻫﻨﺎ "،ﺑﺘﻘﻲ
ﻓﻴ�ﻪ ﻣ�ﻦ  ﻟﻤ�ﺎ،ﺣ�ﺮﻡ ﻧﻜ�ﺎﺡ ﺍﻟﺰﻭﺍﻧ�ﻲ ﻋﻠ�ﻰ ﺍﻟﻤﺆﻣﻨﻴﻦ ﺃﻭ،ﻟﺸ�ﻨﺎﻋﺘﻪ ﻭﻗﺒﺤ�ﻪ،ﻭﺣ�ﺮﻡ ﺍﻟﺰﻧ�ﻰ ﻋﻠ�ﻰ ﺍﻟﻤﺆﻣﻨﻴﻦ ﺃﻱ﴾ﻭﺣ�ﺮﻡ ﺫﻟ�ﻚ ﻋﻠ�ﻰ ﺍﻟﻤ�ﺆﻣﻨﻴﻦ ﴿
 .(6871F5871)ﺍﻻﺿﺮﺍﺭ ﺍﻟﺠﺴﻴﻤﺔ
 
 ٦ُﺷﻬََﺪٓﺍُء ﺇِﻻﱠ ٓ ﺃَﻧﻔُُﺴﻬُۡﻢ ﻓََﺸﻬَٰ َﺪﺓ ُﺃََﺣِﺪِﻫۡﻢ ﺃَۡﺭﺑَُﻊ َﺷﻬَٰ َﺪٰ ِﺕۢ ﺑِﭑﻟﱠ  ِﺇِﻧﱠﻪُۥ ﻟَِﻤَﻦ ٱﻟﺼﱠٰ ِﺪﻗِﻴَﻦ َﻭٱﻟﱠِﺬﻳَﻦ ﻳَۡﺮُﻣﻮَﻥ ﺃَۡﺯَﻭٰ َﺟﻬُۡﻢ َﻭﻟَۡﻢ ﻳَُﻜﻦ ﻟﱠﻬُۡﻢ  ﴿
ﺃَۡﺭﺑََﻊ َﺷﻬَٰ َﺪٰ ِﺕۢ ﺑِﭑﻟﱠ  ِﺇِﻧﱠﻪُۥ ﻟَِﻤَﻦ  َﻭﻳَۡﺪَﺭُﺅْﺍ َﻋۡﻨﻬَﺎ ٱۡﻟَﻌَﺬﺍَﺏ ﺃَﻥ ﺗَۡﺸﻬَﺪ َ ۷ َﻛﺎَﻥ ِﻣَﻦ ٱۡﻟَﻜٰ ِﺬﺑِﻴﻦ ََﻭٱۡﻟَﺨٰ ِﻤَﺴﺔ ُﺃَﻥﱠ ﻟَۡﻌﻨََﺖ ٱﻟﱠ  َِﻋﻠَۡﻴِﻪ ﺇِﻥ 
 ﴾  ۹ َﻭٱۡﻟَﺨٰ ِﻤَﺴﺔ َﺃَﻥﱠ َﻏَﻀَﺐ ٱﻟﱠ  َِﻋﻠَۡﻴﻬَﺎ ٓﺇِﻥ َﻛﺎَﻥ ِﻣَﻦ ٱﻟﺼﱠٰ ِﺪﻗِﻴﻦ َ ۸ٱۡﻟَﻜٰ ِﺬﺑِﻴَﻦ 
 
 ـ ﺍﻵﻳﺎﺕ.(ﻭﺍﻟﺬﻳﻦ ﻳﺮﻣﻮﻥ ﺃﺯﻭﺍﺟﻬﻢ  :)ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ    
 ﺃﻥ ﻫ�ﻼﻝ ﺑ�ﻦ ﺃﻣﻴ�ﺔ ﻗ�ﺬﻑ ﺍﻣﺮﺃﺗ�ﻪ ﻋﻨ�ﺪ ﺍﻟﻨﺒ�ﻲ :»ﻋﺒ�ﺎﺱ  ﻋ�ﻦ ﺍﺑ�ﻦﻭﺃﺧ�ﺮﺝ ﺍﻟﺒﺨ�ﺎﺭﻱ ﻣ�ﻦ ﻁﺮﻳ�ﻖ ﻋﻜﺮﻣ�ﺔ  .557
ﻳ�ﺎ ﺭﺳ�ﻮﻝ ﷲ ﺇﺫﺍ ﺭﺃﻯ ﺃﺣ�ﺪﻧﺎ ﻣ�ﻊ ﺍﻣﺮﺃﺗ�ﻪ ﺭﺟ�ﻼ ً: ﻘ�ﺎﻝﻓ.«ﺣ�ﺪ ﻓ�ﻲ ﻅﻬ�ﺮﻙ ﺃﻭﺍﻟﺒﻴﻨ�ﺔ  :» �ﻟﻪ ﺍﻟﻨﺒ�ﻲ ﻘﺎﻝ ﻓ،�
ﻭﺍﻟ�ﺬﻱ ﺑﻌﺜ�ﻚ ﺑ�ﺎﻟﺤﻖ ﻫ�ﻼﻝ : ﻘ�ﺎﻝﻓ .«ﺣﺪ ﻓﻲ ﻅﻬﺮﻙ ﺃﻭﺍﻟﺒﻴﻨﺔ  :»ﻳﻘﻮﻝ  �ﻓﺠﻌﻞ ﺍﻟﻨﺒﻲ ،ﻳﻨﻄﻠﻖ ﻳﻠﺘﻤﺲ ﺍﻟﺒﻴﻨﺔ
ﻭﺍﻟﺬﻳﻦ ﻳﺮﻣﻮﻥ ﺃﺯﻭﺍﺟﻬﻢ  ﴿:ﻓﻨﺰﻝ ﺟﺒﺮﻳﻞ ﻓﺄﻧﺰﻝ ﷲ ﻋﻠﻴﻪ،ﺇﻧﻲ ﻟﺼﺎﺩﻕ ﻭﻟﻴﻨﺰﻟﻦ ﷲ ﻣﺎ ﻳﺒﺮﺉ ﻅﻬﺮﻱ ﻣﻦ ﺍﻟﺤﺪ
 .«﴾(7871F6871)ﺇﻥ ﻛﺎﻥ ﻣﻦ ﺍﻟﺼﺎﺩﻗﻴﻦ ﴿:ﻓﻘﺮﺃ ﺣﺘﻰ ﺑﻠﻎ ﴾
ﻭﺍﻟ�ﺬﻳﻦ ﻳﺮﻣ�ﻮﻥ ﺍﻟﻤﺤﺼ�ﻨﺎﺕ ﺛ�ﻢ ﻟ�ﻢ ﻳ�ﺄﺗﻮﺍ ﺑﺄﺭﺑﻌ�ﺔ ﺷ�ﻬﺪﺍء ﻓﺎﺟﻠ�ﺪﻭﻫﻢ  ﴿:ﻟﻤﺎ ﻧﺰﻟﺖ :»ﻭﺃﺧﺮﺟﻪ ﺃﺣﻤﺪ ﺑﻠﻔﻆ  .657
ﺃﻫﻜ�ﺬﺍ ﻧﺰﻟ�ﺖ ﻳ�ﺎ ﺭﺳ�ﻮﻝ  :ﺳ�ﻌﺪ ﺑ�ﻦ ﻋﺒ�ﺎﺩﺓ ﻭﻫ�ﻮ ﺳ�ﻴﺪ ﺍﻷﻧﺼ�ﺎﺭﻗﺎﻝ  ﴾ﺗﻘﺒﻠﻮﺍ ﻟﻬﻢ ﺷﻬﺎﺩﺓ ﺃﺑﺪﺍ ﺛﻤﺎﻧﻴﻦ ﺟﻠﺪﺓ ﻭﻻ 
ﻳ�ﺎ ﺭﺳ�ﻮﻝ ﷲ ﻻ : ﻗ�ﺎﻟﻮﺍ .« ! ؟ﻳ�ﺎ ﻣﻌﺸ�ﺮ ﺍﻷﻧﺼ�ﺎﺭ ﺃﻻ ﺗﺴ�ﻤﻌﻮﻥ ﻣ�ﺎ ﻳﻘ�ﻮﻝ ﺳ�ﻴﺪﻛﻢ :»�ﺭﺳﻮﻝ ﷲ ﻘﺎﻝ ﷲ؟ ﻓ
ﻭﷲ  :ﻌﺪﺳ�ﻘﺎﻝ ﻓ،ﺗﻠﻤﻪ ﻓﺈﻧﻪ ﺭﺟﻞ ﻏﻴﻮﺭ ﻭﷲ ﻣﺎ ﺗﺰﻭﺝ ﺍﻣﺮﺃﺓ ﻓﺎﺟﺘﺮﺃ ﺭﺟﻞ ﻣﻨﺎ ﺃﻥ ﻳﺘﺰﻭﺟﻬﺎ ﻣﻦ ﺷ�ﺪﺓ ﻏﻴﺮﺗ�ﻪ
ﻳﺎ ﺭﺳﻮﻝ ﷲ ﺇﻧﻲ ﻷﻋﻠﻢ ﺃﻧﻬﺎ ﺣﻖ ﻭﺃﻧﻬﺎ ﻣﻦ ﷲ ﻭﻟﻜﻨﻲ ﺗﻌﺠﺒﺖ ﺃﻧﻲ ﻟﻮ ﻭﺟﺪﺕ ﻟﻜﺎﻉ ﻗﺪ ﺗﻔﺨﺬﻫﺎ ﺭﺟ�ﻞ ﻟ�ﻢ ﻳﻜ�ﻦ 
ﻓﻤ�ﺎ ﻟﺒﺜ�ﻮﺍ ﺇﻻ : ﻗﺎﻝ،ﻟﻲ ﺃﻥ ﺃﻧﺤﻴﻪ ﻭﻻ ﺃﺣﺮﻛﻪ ﺣﺘﻰ ﺁﺗﻲ ﺑﺄﺭﺑﻌﺔ ﺷﻬﺪﺍء ﻓﻮﷲ ﻻ ﺃﺗﻲ ﺑﻬﻦ ﺣﺘﻰ ﻳﻘﻀ�ﻲ ﺣﺎﺟﺘ�ﻪ
ﻓﺠﺎء ﻣﻦ ﺃﺭﺿﻪ ﻋﺸﺎء ﻓﻮﺟﺪ ﻋﻨ�ﺪ ﺃﻫﻠ�ﻪ ،ﻬﻢﻳﺴﻴﺮﺍ ﺣﺘﻰ ﺟﺎء ﻫﻼﻝ ﺑﻦ ﺃﻣﻴﺔ ﻭﻫﻮ ﺃﺣﺪ ﺍﻟﺜﻼﺛﺔ ﺍﻟﺬﻳﻦ ﺗﻴﺐ ﻋﻠﻴ
ﺇﻧ�ﻲ ﺟﺌ�ﺖ ﺃﻫﻠ�ﻲ  :ﻟ�ﻪﻗ�ﺎﻝ ﻭ �ﺭﺟﻼ ًﻓﺮﺃﻯ ﺑﻌﻴﻨﻪ ﻭﺳﻤﻊ ﺑﺄﺫﻧﻪ ﻓﻠ�ﻢ ﻳﻬﺠ�ﻪ ﺣﺘ�ﻰ ﺃﺻ�ﺒﺢ ﻓﻐ�ﺪﺍ ﺇﻟ�ﻰ ﺭﺳ�ﻮﻝ ﷲ 
ﻣ��ﺎ ﺟ��ﺎء ﺑ��ﻪ ﻭﺍﺷ��ﺘﺪ  �ﻋﺸ��ﺎء ﻓﻮﺟ��ﺪﺕ ﻋﻨ��ﺪﻫﺎ ﺭﺟ��ﻼ ًﻓﺮﺃﻳ��ﺖ ﺑﻌﻴﻨ��ﻲ ﻭﺳ��ﻤﻌﺖ ﺑ��ﺄﺫﻧﻲ، ﻓﻜ��ﺮﻩ ﺭﺳ��ﻮﻝ ﷲ 
ﻫﻼﻝ ﺑﻦ ﺃﻣﻴﺔ  �ﺑﻦ ﻋﺒﺎﺩﺓ ﺍﻵﻥ ﻳﻀﺮﺏ ﺭﺳﻮﻝ ﷲ  ﺳﻌﺪﻗﺎﻝ ﻗﺪ ﺍﺑﺘﻠﻴﻨﺎ ﺑﻤﺎ : ﻘﺎﻟﻮﺍﻭﺍﺟﺘﻤﻌﺖ ﺍﻷﻧﺼﺎﺭ ﻓ،ﻋﻠﻴﻪ
ﻓﻮﷲ ﺇﻥ ﺭﺳ�ﻮﻝ ﷲ ،ﻫﻼﻝ ﻭﷲ ﺇﻧﻲ ﻷﺭﺟﻮ ﺃﻥ ﻳﺠﻌﻞ ﷲ ﻟﻲ ﻣﻨﻬ�ﺎ ﻣﺨﺮﺟ�ﺎ: ﻘﺎﻝﻓ،ﻭﻳﺒﻄﻞ ﺷﻬﺎﺩﺗﻪ ﻓﻲ ﺍﻟﻨﺎﺱ
ﻭﺍﻟ�ﺬﻳﻦ  ﴿:ﻳﺮﻳ�ﺪ ﺃﻥ ﻳ�ﺄﻣﺮ ﺑﻀ�ﺮﺑﻪ ﺃﻧ�ﺰﻝ ﷲ ﻋﻠﻴ�ﻪ ﺍﻟ�ﻮﺣﻲ ﻓﺄﻣﺴ�ﻜﻮﺍ ﻋﻨ�ﻪ ﺣﺘ�ﻰ ﻓ�ﺮﻍ ﻣ�ﻦ ﺍﻟ�ﻮﺣﻲ ﻓﻨﺰﻟ�ﺖ �
 .«(8871F7871)ـ ﺍﻵﻳﺔ﴾ﻳﺮﻣﻮﻥ ﺃﺯﻭﺍﺟﻬﻢ 
 . (9871F8871)ﻭﺃﺧﺮﺝ ﺃﺑﻮ ﻳﻌﻠﻰ ﻣﺜﻠﻪ ﻣﻦ ﺣﺪﻳﺚ ﺃﻧﺲ  .757
ﺍﺳﺄﻝ ﻟ�ﻲ : ﻘﺎﻝﺟﺎء ﻋﻮﻳﻤﺮ ﺇﻟﻰ ﻋﺎﺻﻢ ﺑﻦ ﻋﺪﻱ ﻓ »: ﻗﺎﻝﻭﺃﺧﺮﺝ ﺍﻟﺸﻴﺨﺎﻥ ﻭﻏﻴﺮﻫﻤﺎ ﻋﻨﺴﻬﻞ ﺑﻦ ﺳﻌﺪ    .857
ﻛﻴﻒ ﻳﺼ�ﻨﻊ؟ ﻓﺴ�ﺄﻝ ﻋﺎﺻ�ﻢ ﺭﺳ�ﻮﻝ ﷲ  ﺃﻡ ﺃﺭﺃﻳﺖ ﺭﺟﻼ ًﻭﺟﺪ ﻣﻊ ﺍﻣﺮﺃﺗﻪ ﺭﺟﻼ ًﻓﻘﺘﻠﻪ ﺃﻳﻘﺘﻞ ﺑﻪ  � ﺭﺳﻮﻝ ﷲ
ﻣ�ﺎ ﺻ�ﻨﻌﺖ ﺇﻧ�ﻚ ﻟ�ﻢ ﺗ�ﺄﺗﻨﻲ ﺑﺨﻴ�ﺮ ﺳ�ﺄﻟﺖ ﻗ�ﺎﻝ ﻣﺎ ﺻﻨﻌﺖ؟ ﻝ ﻘﺎﻓﻠﻘﻴﻪ ﻋﻮﻳﻤﺮ ﻓ،ﺍﻟﻤﺴﺎﺋﻞ �ﻓﻌﺎﺏ ﺭﺳﻮﻝ ﷲ ،�
ﺇﻧ�ﻪ ﺃﻧ�ﺰﻝ  :»ﻘ�ﺎﻝ ﻓﻸﺳ�ﺄﻟﻨﻪ ﻓﺴ�ﺄﻟﻪ ﻓ �ﻋ�ﻮﻳﻤﺮ ﻓ�ﻮﷲ ﻵﺗ�ﻴﻦ ﺭﺳ�ﻮﻝ ﷲ ﻘﺎﻝ ﻓ،ﻓﻌﺎﺏ ﺍﻟﻤﺴﺎﺋﻞ �ﺭﺳﻮﻝ ﷲ 
 .(0971F9871)ﺍﻟﺤﺪﻳﺚ  .«ﻓﻴﻚ ﻭﻓﻲ ﺻﺎﺣﺒﺘﻚ
 _______________
 (542/ 2ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(6871) 
( ﺳ�ﻦ ﺍﺑ�ﻦ ﻣﺎﺟ�ﺔ 86051ﺡ)7/393(ﺳ�ﻨﻦ ﺍﻟﺒﻴﻬﻘ�ﻲ ﺍﻟﻜﺒ�ﺮﻯ 9713ﺡ) 5/133(ﺳ�ﻨﻦ ﺍﻟﺘﺮﻣ�ﺬﻱ 4522ﺡ) 2ﺝ:672( ﺳ�ﻨﻦ ﺃﺑ�ﻲ ﺩﺍﻭﺩ  0744ﺡ) 4/2771ﺻ�ﺤﻴﺢ ﺍﻟﺒﺨ�ﺎﺭﻱ (7871)
 (7602ﺡ) 1/866
(ﻭﻓ�ﻲ ﺇﺳ�ﻨﺎﺩﻩ ﻋﺒ�ﺎﺩ ﺑ�ﻦ 96051ﺡ) 7/493ﺳ�ﻨﻦ ﺍﻟﺒﻴﻬﻘ�ﻲ ﺍﻟﻜﺒ�ﺮﻯ 0472ﺡ) 5/421(ﻣﺴ�ﻨﺪ ﺃﺑ�ﻲ ﻳﻌﻠ�ﻰ 7662ﺡ) 1/743(ﻣﺴ�ﻨﺪ ﺍﻟﻄﻴﺎﻟﺴ�ﻲ 1312ﺡ) 1/832ﻣﺴ�ﻨﺪ ﺃﺣﻤ�ﺪ   (8871)
ﻣﻨ�ﺎﻛﻴﺮ ﻭﻗ�ﺎﻝ: ﻫ�ﻮ ﻓ�ﻲ ﺟﻤﻠ�ﺔ ﻣ�ﻦ ﻳﻜﺘ�ﺐ ﺣﺪﻳﺜ�ﻪ،ﻭﻟﻢ ﺃﺟ�ﺪ ﻟ�ﻪ ﻣﺘﺎﺑﻌ�ﺎ ﻓ�ﻲ ﻫ�ﺬﻩ ﺍﻟﺮﻭﺍﻳ�ﺔﻭﻟﻜﻨﻬﺎ ﺻ�ﺎﻟﺤﺔ  ﻣﻨﺼﻮﺭ ﺻﺪﻭﻕ ﻣﺪﻟﺲ ﻟﻜﻨﻪ ﺻﺮﺡ ﺑﺎﻟﺘﺤﺪﻳﺚ ﻭﺗﻐﻴﺮ ﺑﺂﺧﺮﻩ،ﻭﺫﻛﺮ ﻟﻪ ﺍﺑ�ﻦ ﻋ�ﺪﻱ
 ﻟﻠﺸﻮﺍﻫﺪ
(ﺻ�ﺤﻴﺢ ﺍﻹﺳ�ﻨﺎﺩ.ﻗﺎﻝ ﺍﻹﻣ�ﺎﻡ ﺃﺑ�ﻮ 42151ﺡ) 7/504(ﺳ�ﻨﻦ ﺍﻟﺒﻴﻬﻘ�ﻲ ﺍﻟﻜﺒ�ﺮﻯ 9643ﺡ) 6/271ﺳﻨﻦ ﺍﻟﻨﺴ�ﺎﺋﻲ  3/101(ﺷﺮﺡ ﻣﻌﺎﻧﻲ ﺍﻵﺛﺎﺭ 4282ﺡ) 5/702ﻣﺴﻨﺪ ﺃﺑﻲ ﻳﻌﻠﻰ (9871)
 ﺑﻪ –ﻦ ﺃﺑﻲ ﻣﺴﻠﻢ ﺍﻟﺠﺮﻣﻲ ﺣﺪﺛﻨﺎ ﻣﺨﻠﺪ ﺑﻦ ﺍﻟﺤﺴﻴﻦ ﺣﺪﺛﻨﺎ ﻫﺸﺎﻡ ﻋﻦ ﺑﻦ ﺳﻴﺮﻳﻦ ﻋﻦ ﺃﻧﺲ ﺑﻦ ﻣﺎﻟﻚ ﻳﻌﻠﻰ ﺍﻟﻤﻮﺻﻠﻲ ﺣﺪﺛﻨﺎ ﻣﺴﻠﻢ ﺑ
(ﺳ�ﻨﻦ ﺍﻟﺒﻴﻬﻘ�ﻲ ﺍﻟﻜﺒ�ﺮﻯ 9222ﺡ) 2/102(ﺳﻨﻦ ﺍﻟ�ﺪﺍﺭﻣﻲ 3824ﺡ) 01ﺝ: 411( ﺻﺤﻴﺢ ﺍﺑﻦ ﺣﺒﺎﻥ 2941ﺡ)2/ 9211(ﺻﺤﻴﺢ ﻣﺴﻠﻢ 8644ﺡ) 4/1771ﺻﺤﻴﺢ ﺍﻟﺒﺨﺎﺭﻱ (0971)
  (9421ﺡ) 1ﺝ :  652ﻲ ﻣﺴﻨﺪ ﺍﻟﺸﺎﻓﻌ 3/572(ﺳﻨﻦ ﺍﻟﺪﺍﺭﻗﻄﻨﻲ 49051ﺡ) 7/004
 
 (013)
ﻣﻦ  ﻭﻣﻨﻬﻢ،ﺍﺧﺘﻠﻒ ﺍﻷﺋﻤﺔ ﻓﻲ ﻫﺬﻩ ﺍﻟﻤﻮﺍﺿﻊ ﻓﻤﻨﻬﻢ ﻣﻦ ﺭﺟﺢ ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﺷﺄﻥ ﻋﻮﻳﻤﺮ:ﺍﻟﺤﺎﻓﻆ ﺍﺑﻦ ﺣﺠﺮﻗﺎﻝ 
ﻭﻣﻨﻬﻢ ﻣﻦ ﺟﻤﻊ ﺑﻴﻨﻬﻤﺎ ﺑﺄﻥ ﺃﻭﻝ ﻣﻦ ﻭﻗﻊ ﻟﻪ ﺫﻟﻚ ﻫﻼﻝ ﻭﺻﺎﺩﻑ ﻣﺠﻲء ﻋﻮﻳﻤﺮ ،ﺭﺟﺢ ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﺷﺄﻥ ﻫﻼﻝ
ﻟﻌﻠﻬﻤ�ﺎ ﺍﺗﻔ�ﻖ ﻟﻬﻤ�ﺎ ﺫﻟ�ﻚ ﻓ�ﻲ ﻭﻗ�ﺖ ﻘ�ﺎﻝ ﻭﺇﻟﻰ ﻫ�ﺬﺍ ﺟ�ﻨﺢ ﺍﻟﻨ�ﻮﻭﻱ ﻭﺗﺒﻌ�ﻪ ﺍﻟﺨﻄﻴ�ﺐ ﻓ،ﺃﻳﻀﺎ ًﻓﻨﺰﻟﺖ ﻓﻲ ﺷﺄﻧﻬﻤﺎ ﻣﻌ�ﺎ
ﻭﻟﻢ ﻳﻜﻦ ﻟﻪ ﻋﻠ�ﻢ ﺑﻤ�ﺎ ﻭﻗ�ﻊ  ﺍﻟﺤﺎﻓﻆ ﺍﺑﻦ ﺣﺠﺮ: ﻭﻳﺤﺘﻤﻞ ﺃﻥ ﺍﻟﻨﺰﻭﻝ ﺳﻴﻖ ﺑﺴﺒﺐ ﻫﻼﻝ ﻓﻠﻤﺎ ﺟﺎء ﻋﻮﻳﻤﺮﻗﺎﻝ ﻭﺍﺣﺪ 
ﻓ�ﻲ ﻗﺼ�ﺔ ﻫ�ﻼﻝ ﻓﻨ�ﺰﻝ ﺟﺒﺮﻳ�ﻞ ﻭﻓ�ﻲ ﻗﺼ�ﺔ ﻋ�ﻮﻳﻤﺮ ﻗ�ﺪ ﺃﻧ�ﺰﻝ ﷲ ﻓﻴ�ﻚ ﻗ�ﺎﻝ ﺑ�ﺎﻟﺤﻜﻢ ﻭﻟﻬ�ﺬﺍ  �ﻟﻬﻼﻝ ﺃﻋﻠﻤﻪ ﺍﻟﻨﺒ�ﻲ 
ﻭﺑﻬ�ﺬﺍ ﺃﺟ�ﺎﺏ ﺍﺑ�ﻦ ﺍﻟﺼ�ﺒﺎﻍ ﻓ�ﻲ ﺍﻟﺸ�ﺎﻣﻞ ﻭﺟ�ﻨﺢ ،ﻓﻴﺆﻭﻝ ﻗﻮﻟﻪ ﻗﺪ ﺃﻧﺰﻝ ﷲ ﻓﻴﻚ ﺃﻱ ﻓﻴﻤﻦ ﻭﻗﻊ ﻟﻪ ﻣﺜﻞ ﻣ�ﺎ ﻭﻗ�ﻊ ﻟﻚ
 .ﺍﻟﻘﺮﻁﺒﻲ ﺇﻟﻰ ﺗﺠﻮﻳﺰ ﻧﺰﻭﻝ ﺍﻵﻳﺔ ﻣﺮﺗﻴﻦ
ﻟﻮ ﺭﺃﻳ�ﺖ ﻣ�ﻊ  :»ﻷﺑﻲ ﺑﻜﺮ  �ﺭﺳﻮﻝ ﷲ ﻗﺎﻝ :»ﻗﺎﻝ ﺣﺬﻳﻔﺔ  ﺭ ﻣﻦ ﻁﺮﻳﻖ ﺯﻳﺪ ﺑﻦ ﻣﻄﻴﻊ ﻋﻦﻭﺃﺧﺮﺝ ﺍﻟﺒﺰﺍ .957
ﻛﻨ�ﺖ ﺃﻗ�ﻮﻝ : ﻗ�ﺎﻝ  .«ﻭﺃﻧ�ﺖ ﻳ�ﺎ ﻋﻤ�ﺮ؟ :»ﻗﺎﻝ ،ﻛﻨﺖ ﻓﺎﻋﻼ ﺑﻪ ﺷﺮﺍً : ﻗﺎﻝ .«؟ﺭﻭﻣﺎﻥ ﺭﺟﻼ ًﻣﺎ ﻛﻨﺖ ﻓﺎﻋﻼ ًﺑﻪ ﺃﻡ 
 .«(1971F0971)ﻓﻨﺰﻟﺖ ،ﷲ ﺍﻷﻋﺠﺰ ﻭﺇﻧﻪ ﻟﺨﺒﻴﺚ ﻟﻌﻦ
 .ﻻ ﻣﺎﻧﻊ ﻣﻦ ﺗﻌﺪﺩ ﺍﻷﺳﺒﺎﺏ:ﺍﻟﺤﺎﻓﻆ ﺍﺑﻦ ﺣﺠﺮﻗﺎﻝ 
 
 [ﺗﻌﻠﻴﻖ]
 .ﺻﺤﻴﺤﺔ ﺃﻭﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﻋﺪﺓ ﺁﺛﺎﺭ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﻭﻫﻲ ﻛﻠﻬﺎ ﺇﻣﺎ ﺣﺴﻨﺔ  
 .ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﻫﻼﻝ ﺑﻦ ﺃﻣﻴﺔ ﻋﻨﺪﻣﺎ ﺭﺃﻱ ﺭﺟﻼ ًﻣﻊ ﺍﻣﺮﺃﺗﻪ ﻭﻟﻢ ﻳﺠﺪ ﺍﻟﺒﻴﻨﺔ :ﻓﺎﻷﻭﻝ 
 .ﻓﻲ ﻋﻮﻳﻤﺮ ﺑﻦ ﻋﺎﺻﻢ ﻭﻛﺎﻥ ﺣﺎﻟﻪ ﻛﺤﺎﻝ ﻫﻼﻝ :ﻭﺍﻟﺜﺎﻧﻲ 
 .ﺍﻣﺮﺃﺗﻪ ﺭﺟﻼً ﻓﻲ ﺳﺆﺍﻝ ﺃﺑﻲ ﺑﻜﺮ ﻋﻦ ﺣﻜﻢ ﻣﻦ ﻭﺟﺪ ﻣﻊ  :ﺍﻟﺜﺎﻟﺚ 
ﻓﻠﻤﺎ ﺗﻜ�ﺮﺭﺕ ﺍﻟﻘﺼ�ﺔ ﻣ�ﻦ ﺃﻛﺜ�ﺮ ﻣ�ﻦ ﺻ�ﺤﺎﺑﻲ ﻭﺍﺣﺘ�ﺎﺝ ﺍﻟﺼ�ﺤﺎﺑﺔ ،ﻓﻄﺮﻳﻖ ﺍﻟﺠﻤﻊ ﺍﻟﺬﻱ ﺳ�ﻠﻜﻪ ﺍﻹﻣ�ﺎﻡ ﺍﺑ�ﻦ ﺣﺠ�ﺮ ﻁﺮﻳ�ﻖ ﺳ�ﺪﻳﺪ 
 ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ..ﺣﻜﻤﻬﺎ ﺃﻧﺰﻟﻪ ﷲ ﺗﻌﺎﻟﻰ ﺑﻌﺪ ﻣﺎ ﻭﻗﻊ ﻟﻬﻼﻝ ﺑﻦ ﺃﻣﻴﺔ ﻭﻋﻮﻳﻤﺮ ﻭﺳﺆﺍﻝ ﺃﺑﻲ ﺑﻜﺮ ﻭﻏﻴﺮﻩ ﻣﻦ ﺍﻟﺼﺤﺎﺑﻪ
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
 .ﻳﻘﺬﻓﻮﻥ ﺯﻭﺟﺎﺗﻬﻢ ﺑﺎﻟﺰﻧﻰ ﺃﻱ﴾ﻢ ﻭﺍﻟﺬﻳﻦ ﻳﺮﻣﻮﻥ ﺃﺯﻭﺍﺟﻬ﴿
 .ﺳﻮﻯ ﺷﻬﺎﺩﺓ ﺃﻧﻔﺴﻬﻢ،ﻭﻟﻴﺲ ﻟﻬﻢ ﺷﻬﻮﺩ ﻳﺸﻬﺪﻭﻥ ﺑﻤﺎ ﺭﻣﻮﻫﻦ ﺑﻪ ﻣﻦ ﺍﻟﺰﻧﻰ ﺃﻱ ﴾ﻭﻟﻢ ﻳﻜﻦ ﻟﻬﻢ ﺷﻬﺪﺍء ﺇﻻ ﺃﻧﻔﺴﻬﻢ  ﴿
 .ﺃﺭﺑﻊ ﺷﻬﺎﺩﺍﺕ ﺑﺎﻟ ﺗﻘﻮﻡ ﻣﻘﺎﻡ ﺍﻟﺸﻬﺪﺍء ﺍﻷﺭﺑﻌﺔ،ﻓﺸﻬﺎﺩﺓ ﺃﺣﺪﻫﻢ ﺍﻟﺘﻲ ﺗﺰﻳﻞ ﻋﻨﻪ ﺣﺪ ﺍﻟﻘﺬﻑ ﺃﻱ ﴾ﻓﺸﻬﺎﺩﺓ ﺃﺣﺪﻫﻢ ﺃﺭﺑﻊ ﺷﻬﺎﺩﺍﺕ ﺑﺎﻟ  ﴿
 .ﺇﻧﻪ ﺻﺎﺩﻕ ﻓﻴﻤﺎ ﺭﻣﻰ ﺑﻪ ﺯﻭﺟﺘﻪ ﻣﻦ ﺍﻟﺰﻧﻰ ﺃﻱ ﴾ﺼﺎﺩﻗﻴﻦ ﺇﻧﻪ ﻟﻤﻦ ﺍﻟ﴿
 ﺑﺄﻥ ﻟﻌﻨﺔ ﷲ ﻋﻠﻴﻪ،ﻭﻋﻠﻴﻪ ﺍﻳﻀﺎ ﺍﻥ ﻳﺤﻠﻒ ﻓﻲ ﺍﻟﻤﺮﺓ ﺍﻟﺨﺎﻣﺴﺔ ﺃﻱ ﴾ﻭﺍﻟﺨﺎﻣﺴﺔ ﺃﻥ ﻟﻌﻨﺔ ﷲ ﻋﻠﻴﻪ  ﴿
 .ﺇﻥ ﻛﺎﻥ ﻛﺎﺫﺑﺎ ﻓﻲ ﻗﺬﻓﻪ ﻟﻬﺎ ﺑﺎﻟﺰﻧﻰ ﺃﻱ﴾ﺇﻥ ﻛﺎﻥ ﻣﻦ ﺍﻟﻜﺎﺫﺑﻴﻦ  ﴿
 ﺍﻟﺬﻱ ﺛﺒﺖ ﺑﺸﻬﺎﺩﺓ ﺍﻟﺰﻭﺝﻭﻳﺪﻓﻊ ﻋﻦ ﺍﻟﺰﻭﺟﺔ ﺍﻟﻤﻘﺬﻭﻓﺔ )ﺣﺪ ﺍﻟﺰﻧﻰ(  ﺃﻱ ﴾ﻭﻳﺪﺭﺃ ﻋﻨﻬﺎ ﺍﻟﻌﺬﺍﺏ ﴿
 .ﺃﻥ ﺗﺤﻠﻒ ﺍﺭﺑﻊ ﻣﺮﺍﺕ ﺍﻧﻪ ﻟﻤﻦ ﺍﻟﻜﺎﺫﺑﻴﻦ ﻓﻴﻤﺎ ﺭﻣﺎﻫﺎ ﺑﻪ ﻣﻦ ﺍﻟﺰﻧﻰ ﺃﻱ ﴾ﺃﻥ ﺗﺸﻬﺪ ﺃﺭﺑﻊ ﺷﻬﺎﺩﺍﺕ ﺑﺎﻟ ﺇﻧﻪ ﻟﻤﻦ ﺍﻟﻜﺎﺫﺑﻴﻦ  ﴿
ﺑﺄﻥ ﻏﻀﺐ ﷲ ﻭﺳﺨﻄﻪ ﻋﻠﻴﻬﺎ ﺇﻥ ﻛﺎﻥ ﺯﻭﺟﻬﺎ ،ﻭﺗﺤﻠﻒ ﻓﻲ ﺍﻟﻤﺮﺓ ﺍﻟﺨﺎﻣﺴﺔ ﺃﻱ ﴾ﻭﺍﻟﺨﺎﻣﺴﺔ ﺃﻥ ﻏﻀﺐ ﷲ ﻋﻠﻴﻬﺎ ﺇﻥ ﻛﺎﻥ ﻣﻦ ﺍﻟﺼﺎﺩﻗﻴﻦ ﴿
 .ﺎﻣﻪ ﻟﻬﺎ ﺑﺎﻟﺰﻧﻰﺻﺎﺩﻗﺎ ﻓﻲ ﺍﺗﻬ
ﻭﺟﻮﺍﺏ ] ﻟ��ﻮﻻ [ ﻣﺤ��ﺬﻭﻑ ﻟﺘﻬﻮﻳ��ﻞ ،ﻭﻟ��ﻮﻻ ﻓﻀ��ﻞ ﷲ ﻋﻠ��ﻴﻜﻢ ﻭﺭﺣﻤﺘ��ﻪ ﺑﻜ��ﻢ ﺑﺎﻟﺴ��ﺘﺮ ﻓ��ﻲ ﺫﻟ��ﻚ ﺃﻱ﴾ﻭﻟ��ﻮﻻ ﻓﻀ��ﻞ ﷲ ﻋﻠ��ﻴﻜﻢ ﻭﺭﺣﻤﺘ��ﻪ ﴿
 .ﻭﺭﺏ ﻣﺴﻜﻮﺕ ﻋﻨﻪ ﺃﺑﻠﻎ ﻣﻦ ﺍﻟﻤﻨﻄﻮﻕ،ﻋﺎﺟﻠﻜﻢ ﺑﺎﻟﻌﻘﻮﺑﺔ ﺃﻭﻟﻔﻀﺤﻜﻢ  :ﺗﻘﺪﻳﺮﻩ،ﺍﻷﻣﺮ
 .(2971F1971)ﻓﻲ ﻣﺎ ﺷﺮﻉ ﻣﻦ ﺍﻷﺣﻜﺎﻡﺣﻜﻴﻢ ،ﻭﺃﻧﻪ ﺗﻌﺎﻟﻰ ﻣﺒﺎﻟﻎ ﻓﻲ ﻗﺒﻮﻝ ﺍﻟﺘﻮﺑﺔ ﺃﻱ﴾ﻭﺃﻥ ﷲ ﺗﻮﺍﺏ ﺣﻜﻴﻢ  ﴿
 
 ﻟُِﻜﻞﱢ ٱۡﻣِﺮٕﻱٖ  ﺑَۡﻞ ﻫَُﻮ َﺧۡﻴﺮ ٞ ﺍ ﻟﱠُﻜﻢ َۖﻻ ﺗَۡﺤَﺴﺒُﻮﻩ َُﺷﺮ ّٗ ﻣﱢ ﻨُﻜۡﻢﻭ  ﺇِﻥﱠ ٱﻟﱠِﺬﻳَﻦ َﺟﺎُٓءﻭ ﺑِﭑۡﻹِ ۡﻓِﻚ ُﻋۡﺼﺒَﺔ ٞ ﴿
ﻣﱢ ۡﻨﻬُﻢ ﻣﱠ ﺎ ٱۡﻛﺘََﺴَﺐ ِﻣَﻦ ٱۡﻹِ ۡﺛِﻢﻭ  ﻟﱠُﻜۡﻢﻭ
 ﴾  ۱۱ َﻭٱﻟﱠِﺬﻱ ﺗََﻮﻟﱠٰﻰ ِﻛۡﺒَﺮﻩُۥ ِﻣۡﻨﻬُۡﻢ ﻟَﻪُۥ َﻋَﺬﺍٌﺏ َﻋِﻈﻴﻢ ٞ
 
 .ـ ﺍﻵﻳﺎﺕ(ﺇﻥ ﺍﻟﺬﻳﻦ ﺟﺎءﻭﺍ ﺑﺎﻹﻓﻚ  :)ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ   
 ﺇﺫﺍ ﺃﺭﺍﺩ ﺳ�ﻔﺮﺍ ﺃﻗ�ﺮﻉ ﺑ�ﻴﻦ ﻧﺴ�ﺎﺋﻪ �ﻛ�ﺎﻥ ﺭﺳ�ﻮﻝ ﷲ  :»ﻗﺎﻟ�ﺖ  ﻋ�ﻦ ﻋﺎﺋﺸ�ﺔﺃﺧ�ﺮﺝ ﺍﻟﺸ�ﻴﺨﺎﻥ ﻭﻏﻴﺮﻫﻤ�ﺎ  .067
ﻓﺄﻗﺮﻉ ﺑﻴﻨﻨﺎ ﻓﻲ ﻏﺰﻭﺓ ﻏﺰﺍﻫﺎ ﻓﺨﺮﺝ ﺳﻬﻤﻲ ﻓﺨﺮﺟﺖ ﻭﺫﻟﻚ ﺑﻌﺪﻣﺎ ﺃﻧﺰﻝ ،ﻓﺄﻳﺘﻬﻦ ﺧﺮﺝ ﺳﻬﻤﻬﺎ ﺧﺮﺝ ﺑﻬﺎ ﻣﻌﻪ
ﻣﻦ ﻏﺰﻭﺓ ﻭﻗﻔ�ﻞ ﻭﺩﻧﻮﻧ�ﺎ ﻣ�ﻦ  �ﻓﺴﺮﻧﺎ ﺣﺘﻰ ﺇﺫﺍ ﻓﺮﻍ ﺭﺳﻮﻝ ﷲ ،ﻧﺰﻝ ﻓﻴﻪﻓﺄﻧﺎ ﺃﺣﻤﻞ ﻓﻲ ﻫﻮﺩﺣﻲ ﻭﺃ،ﺍﻟﺤﺠﺎﺏ
ﻓﻠﻤﺎ ﻗﻀﻴﺖ ﺷﺄﻧﻲ ﺃﻗﺒﻠﺖ ﺇﻟﻰ ﺍﻟﺮﺣﻞ ﻓﻠﻤﺴﺖ ،ﻓﻘﻤﺖ ﻓﻤﺸﻴﺖ ﺣﺘﻰ ﺟﺎﻭﺯﺕ ﺍﻟﺠﻴﺶ،ﺍﻟﻤﺪﻳﻨﺔ ﺁﺫﻥ ﻟﻴﻠﺔ ﺑﺎﻟﺮﺣﻴﻞ
ﻭﺍﻗﺒ�ﻞ ﺍﻟ�ﺮﻫﻂ ﺍﻟ�ﺬﻳﻦ ،ﺻﺪﺭﻱ ﻓﺈﺫﺍ ﻋﻘﺪ ﻣﻦ ﺟﺰﻉ ﻅﻔﺎﺭ ﻗﺪ ﺍﻧﻘﻄﻊ ﻓﺮﺟﻌﺖ ﻓﺎﻟﺘﻤﺴﺖ ﻋﻘ�ﺪﻱ ﻓﺤﺒﺴ�ﻨﻲ ﺍﺑﺘﻐﺎﺅﻩ
ﻭﻛﺎﻧ�ﺖ  ﻗﺎﻟ�ﺖ:ﻠ�ﻮﺍ ﻫ�ﻮﺩﺟﻲ ﻋﻠ�ﻰ ﺑﻌﻴ�ﺮﻱ ﺍﻟ�ﺬﻱ ﻛﻨ�ﺖ ﺃﺭﻛ�ﺐ ﻭﻫ�ﻢ ﻳﺤﺴ�ﺒﻮﻥ ﺃﻧ�ﻲ ﻓﻴ�ﻪ ﻛﺎﻧﻮﺍ ﻳﺮﺣﻠﻮﻥ ﺑﻲ ﻓﺤﻤ
 ___________________
 3/201(ﺷﺮﺡ ﻣﻌﺎﻧﻲ ﺍﻵﺛﺎﺭ 7711ﺡ) 2/665(ﻣﻮﻁﺄ ﻣﺎﻟﻚ  6602ﺡ) 1/766(ﺳﻨﻦ ﺍﺑﻦ ﻣﺎﺟﺔ 2043ﺡ) 6/341(ﺳﻨﻦ ﺍﻟﻨﺴﺎﺋﻲ 5422ﺡ) 2/372ﺳﻨﻦ ﺃﺑﻲ ﺩﺍﻭﺩ  1ﻋﺪﺩ ﺍﻷﺟﺰﺍء: 
 (8865ﺡ) 6/811ﺍﻟﻤﻌﺠﻢ ﺍﻟﻜﺒﻴﺮ  2/222(ﻣﺴﻨﺪ ﺍﻟﺮﻭﻳﺎﻧﻲ 18822ﺡ) 5/433ﻣﺴﻨﺪ ﺃﺣﻤﺪ   
(ﻭﺇﺳﻨﺎﺩﻩ ﺣﺴﻦ.  ﻗﺎﻝ ﺃﺑﻮ ﺑﻜﺮ ﺍﻟﺒﺰﺍﺭ: ﺣﺪﺛﻨﺎ ﺍﺳﺤﺎﻕ ﺑﻦ ﺍﻟﻀﻴﻒ ﻗﺎﻝ ﺃﺧﺒﺮﻧﺎ ﺍﻟﻨﻀﺮ ﺑﻦ ﺷﻤﻴﻞ ﻗﺎﻝ ﺃﺧﺒﺮﻧﺎ ﻳﻮﻧﺲ ﺑﻦ ﺃﺑﻲ ﺇﺳﺤﺎﻕ ﻋ�ﻦ ﺃﺑﻴ�ﻪ ﻋ�ﻦ 0492ﺡ) 7/343ﻣﺴﻨﺪ  ﺍﻟﺒﺰﺍﺭ (1971)
 ﺑﻪ. –ﺯﻳﺪ ﺑﻦ ﻳﺜﻴﻊ ﻋﻦ ﺣﺬﻳﻔﺔ 
 (642/ 2ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(2971) 
 (113)
 
ﺍﻟﻨﺴ�ﺎء ﺇﺫ ﺫﺍﻙ ﺧﻔﺎﻓ�ﺎ ﻟ�ﻢ ﻳﻬ�ﺒﻠﻦ ﻭﻟ�ﻢ ﻳﻐﺸ�ﻬﻦ ﺍﻟﻠﺤ�ﻢ ﺇﻧﻤ�ﺎ ﻳ�ﺄﻛﻠﻦ ﺍﻟﻌﻠﻘ�ﺔ ﻣ�ﻦ ﺍﻟﻄﻌ�ﺎﻡ ﻓﻠ�ﻢ ﻳﺴ�ﺘﻨﻜﺮ ﺍﻟﻘ�ﻮﻡ ﺛﻘ�ﻞ 
ﻓﺠﺌ�ﺖ ﻣﻨ�ﺎﺯﻟﻬﻢ ،ﺍﻟﻬﻮﺩﺝ ﺣﻴﻦ ﺭﺣﻠﻮﻩ ﻭﺭﻓﻌﻮﻩ ﻓﺒﻌﺜ�ﻮﺍ ﺍﻟﺠﻤ�ﻞ ﻭﺳ�ﺎﺭﻭﺍ ﻭﻭﺟ�ﺪﺕ ﻋﻘ�ﺪﻱ ﻋﻨ�ﺪﻣﺎ ﺳ�ﺎﺭ ﺍﻟﺠﻴﺶ
ﻓﺘﻴﻤﻤ���ﺖ ﻣﻨﺰﻟ��ﻲ ﺍﻟ���ﺬﻱ ﻛﻨ��ﺖ ﻓﻴ���ﻪ ﻓﻈﻨﻨ��ﺖ ﺃﻥ ﺍﻟﻘ���ﻮﻡ ﺳ��ﻴﻔﻘﺪﻭﻧﻨﻲ ﻓﻴﺮﺟﻌ���ﻮﻥ ،ﻭﻻ ﻣﺠﻴﺐﻭﻟ��ﻴﺲ ﺑﻬ��ﺎ ﺩﺍﻉ 
ﻭﻛ�ﺎﻥ ﺻ�ﻔﻮﺍﻥ ﺑ�ﻦ ﺍﻟﻤﻌﻄ�ﻞ ﻗ�ﺪ ﻋ�ﺮﺱ ﻭﺭﺍء ﺍﻟﺠ�ﻴﺶ ،ﻓﺒﻴﻨﻤﺎ ﺃﻧﺎ ﺟﺎﻟﺴﺔ ﻓﻲ ﻣﻨﺰﻟﻲ ﻏﻠﺒﺘﻨﻲ ﻋﻴﻨ�ﻲ ﻓﻨﻤﺖ،ﺇﻟﻲ
ﻓﺄﺩﻟﺞ ﻓﺄﺻﺒﺢ ﻋﻨﺪ ﻣﻨﺰﻟﻲ ﻓﺮﺃﻯ ﺳﻮﺍﺩ ﺇﻧﺴ�ﺎﻥ ﻧ�ﺎﺋﻢ ﻓﻌﺮﻓﻨ�ﻲ ﺣ�ﻴﻦ ﺭﺁﻧ�ﻲ ﻭﻛ�ﺎﻥ ﻳﺮﺍﻧ�ﻲ ﻗﺒ�ﻞ ﺃﻥ ﻳﻀ�ﺮﺏ ﻋﻠ�ﻲ 
ﻓﻮﷲ ﻣ�ﺎ ﻛﻠﻤﻨ�ﻲ ﻛﻠﻤ�ﺔ ﻭﻻ ﺳ�ﻤﻌﺖ ،ﺑﺎﺳﺘﺮﺟﺎﻋﻪ ﺣﻴﻦ ﻋﺮﻓﻨﻲ ﻓﺨﻤ�ﺮﺕ ﻭﺟﻬ�ﻲ ﺑﺠﻠﺒ�ﺎﺑﻲﻓﺎﺳﺘﻴﻘﻈﺖ ،ﺍﻟﺤﺠﺎﺏ
ﻓﻮﻁﻰء ﻋﻠ�ﻰ ﻳ�ﺪﻫﺎ ﻓﺮﻛﺒﺘﻬ�ﺎ ﻓ�ﺎﻧﻄﻠﻖ ﻳﻘ�ﻮﺩ ﺑ�ﻲ ﺍﻟﺮﺍﺣﻠ�ﺔ ﺣﺘ�ﻰ ،ﻣﻨﻪ ﻛﻠﻤﺔ ﻏﻴﺮ ﺍﺳﺘﺮﺟﺎﻋﻪ ﺣﻴﻦ ﺃﻧ�ﺎﺥ ﺭﺍﺣﻠﺘ�ﻪ
ﺃﺗﻴﻨﺎ ﺍﻟﺠﻴﺶ ﺑﻌﺪ ﻣﺎ ﻧﺰﻟﻮﺍ ﻣﻮﻏﺮﻳﻦ ﻓﻲ ﻧﺤﺮ ﺍﻟﻈﻬﻴﺮﺓ ﻓﻬﻠﻚ ﻣﻦ ﻫﻠﻚ ﻓﻲ ﺷﺄﻧﻲ ﻭﻛﺎﻥ ﺍﻟﺬﻱ ﺗ�ﻮﻟﻰ ﻛﺒ�ﺮﻩ ﻋﺒ�ﺪ 
ﻓﻘﺪﻣﺖ ﺍﻟﻤﺪﻳﻨﺔ ﻓﺎﺷﺘﻜﻴﺖ ﺣﻴﻦ ﻗﺪﻣﻨﺎ ﺷﻬﺮﺍ ﻭﺍﻟﻨﺎﺱ ﻳﻔﻴﻀﻮﻥ ﻓﻲ ﻗ�ﻮﻝ ﺃﻫ�ﻞ ﺍﻹﻓ�ﻚ ﻭﻻ ،ﺃﺑﻲ ﺑﻦ ﺳﻠﻮﻝﷲ ﺑﻦ 
ﻣﺴ���ﻄﺢ ﻗﺒ���ﻞ ﺍﻟﻤﻨﺎﺻ���ﻊ ﻭﻫ���ﻮ   ﺃﻡ ﺣﺘﻰ ﺧﺮﺟ���ﺖ ﺑﻌ���ﺪ ﻣ���ﺎ ﻧﻘﻬ���ﺖ ﻭﺧﺮﺟ���ﺖ ﻣ���ﻊ ،ﺃﺷ���ﻌﺮ ﺑﺸ���ﻲء ﻣ���ﻦ ﺫﻟ���ﻚ
ﺑ�ﺌﺲ ﻣ�ﺎ ﻗﻠ�ﺖ ﺗﺴ�ﺒﻴﻦ ﺭﺟ�ﻼ ًﺷ�ﻬﺪ :ﺗﻌ�ﺲ ﻣﺴ�ﻄﺢ ﻓﻘﻠ�ﺖ ﻟﻬ�ﺎ ﻘﺎﻟ�ﺖ:ﻣﺴﻄﺢ ﻓﻲ ﻣﺮﻁﻬﺎ ﻓ ﺃﻡ ﻓﻌﺜﺮﺕ ،ﻣﺘﺒﺮﺯﻧﺎ
ﻓ�ﺄﺧﺒﺮﺗﻨﻲ ﺑﻘ�ﻮﻝ ﺃﻫ�ﻞ ﺍﻹﻓ�ﻚ ﻓ�ﺎﺯﺩﺩﺕ ﻣﺮﺿ�ﺎ ﺇﻟ�ﻰ  ؟ﻗ�ﺎﻝﻭﻣﺎﺫﺍ :ﻗﻠﺖ؟ﻗﺎﻝﻨﺘﺎﻩ ﺃﻟﻢ ﺗﺴﻤﻌﻲ ﻣﺎ ﺃﻱ ﻫ ﻗﺎﻟﺖ:،ﺑﺪﺭﺍ
ﻗﻠ��ﺖ: ﺃﺗ��ﺄﺫﻥ ﻟ��ﻲ ﺃﻥ ﺁﺗ��ﻲ ﺃﺑ��ﻮﻱ ﻭﺃﻧ��ﺎ ﺃﺭﻳ��ﺪ ﺃﻥ ﺃﺗ��ﻴﻘﻦ ﺍﻟﺨﺒ��ﺮ ﻣ��ﻦ  �ﻓﻠﻤﺎ ﺩﺧ��ﻞ ﻋﻠ��ﻲ ﺭﺳ��ﻮﻝ ﷲ ،ﻣﺮﺿ��ﻲ
 ﺃﻱ ﺑﻨﻴﺔ ﻫﻮﻧﻲ ﻋﻠﻴﻚ ﻓ�ﻮﷲ ﻟﻘﻠﻤ�ﺎﻗﺎﻟﺖ  ؟ﻓﺄﺫﻥ ﻟﻲ ﻓﺠﺌﺖ ﺃﺑﻮﻱ ﻓﻘﻠﺖ ﻷﻣﻲ: ﻳﺎ ﺃﻣﺎﻩ ﻣﺎ ﻳﺘﺤﺪﺙ ﺍﻟﻨﺎﺱ،ﻗﺒﻠﻬﻤﺎ
ﻗﻠ�ﺖ: ﺳ�ﺒﺤﺎﻥ ﷲ ﺃﻭﻗ�ﺪ ﺗﺤ�ﺪﺙ ﺍﻟﻨ�ﺎﺱ ،ﻛﺎﻧﺖ ﺍﻣﺮﺃﺓ ﻭﺿﻴﺌﺔ ﻋﻨﺪ ﺭﺟﻞ ﻳﺤﺒﻬ�ﺎ ﻭﻟﻬ�ﺎ ﺿ�ﺮﺍﺋﺮ ﺇﻻ ﺃﻛﺜ�ﺮﻥ ﻋﻠﻴﻬﺎ
 �ﺑﻬﺬﺍ ﻓﺒﻜﻴﺖ ﺗﻠﻚ ﺍﻟﻠﻴﻠﺔ ﺣﺘﻰ ﺃﺻﺒﺤﺖ ﻻ ﻳﺮﻗﺄ ﻟﻲ ﺩﻣﻊ ﻭﻻ ﺍﻛﺘﺤﻞ ﺑﻨﻮﻡ ﺛﻢ ﺃﺻﺒﺤﺖ ﺃﺑﻜﻲ،ﻭﺩﻋ�ﺎ ﺭﺳ�ﻮﻝ ﷲ 
ﻣﺎ ﺃﺳ�ﺎﻣﺔ ﺃﺷ�ﺎﺭ ﻓﺄ،ﻋﻠﻲ ﺑﻦ ﺃﺑﻲ ﻁﺎﻟﺐ ﻭﺃﺳ�ﺎﻣﺔ ﺑ�ﻦ ﺯﻳ�ﺪ ﺣ�ﻴﻦ ﺍﺳ�ﺘﻠﺒﺚ ﺍﻟ�ﻮﺣﻲ ﻳﺴﺘﺸ�ﻴﺮﻫﻤﺎ ﻓ�ﻲ ﻓ�ﺮﺍﻕ ﺃﻫﻠ�ﻪ
ﻟﻦ ﻳﻀﻴﻖ : ﻘﺎﻝﻭﺃﻣﺎ ﻋﻠﻲ ﻓ،ﻳﺎ ﺭﺳﻮﻝ ﷲ ﻫﻢ ﺃﻫﻠﻚ ﻭﻻ ﻧﻌﻠﻢ ﺇﻻ ﺧﻴﺮﺍً : ﻘﺎﻝﻓ،ﻋﻠﻴﻪ ﺑﺎﻟﺬﻱ ﻳﻌﻠﻢ ﻣﻦ ﺑﺮﺍءﺓ ﺃﻫﻠﻪ
ﺃﻱ ﺑﺮﻳ�ﺮﺓ ﻫ�ﻞ ﺭﺃﻳ�ﺖ ﻣ�ﻦ  :»ﻘ�ﺎﻝ ﻓﺪﻋﺎ ﺑﺮﻳ�ﺮﺓ ﻓ،ﷲ ﻋﻠﻴﻚ ﻭﺍﻟﻨﺴﺎء ﺳﻮﺍﻫﺎ ﻛﺜﻴﺮ ﻭﺇﻥ ﺗﺴﺄﻝ ﺍﻟﺠﺎﺭﻳﺔ ﺗﺼ�ﺪﻗﻚ
ﻋﻠﻴﻬ�ﺎ ﺃﻛﺜ�ﺮ  (3971F2971)ﻳ�ﺖ ﻋﻠﻴﻬ�ﺎ ﺃﻣ�ﺮﺍ ﻗ�ﻂ ﺃﻏﻤﻀ�ﻪﻭﺍﻟﺬﻱ ﺑﻌﺜﻚ ﺑﺎﻟﺤﻖ ﺇﻥ ﺭﺃﻗﺎﻟﺖ:   « .؟ﺷﻲء ﻳﺮﻳﺒﻚ ﻣﻦ ﻋﺎﺋﺸﺔ
ﻋﻠ�ﻰ ﺍﻟﻤﻨﺒ�ﺮ  �ﻓﻘﺎﻡ ﺭﺳ�ﻮﻝ ﷲ ،ﻣ�ﻦ ﺃﻧﻬ�ﺎ ﺟﺎﺭﻳ�ﺔ ﺣﺪﻳﺜ�ﺔ ﺍﻟﺴ�ﻦ ﺗﻨ�ﺎﻡ ﻋﻨﻌﺠ�ﻴﻦ ﺃﻫﻠﻬ�ﺎ ﻓﺘ�ﺄﺗﻲ ﺍﻟ�ﺪﺍﺟﻦ ﻓﺘﺄﻛﻠ�ﻪ
ﻳ�ﺎ ﻣﻌﺸ�ﺮ ﺍﻟﻤﺴ�ﻠﻤﻴﻦ ﻣ�ﻦ ﻳﻌ�ﺬﺭﻧﻲ ﻣ�ﻦ ﺭﺟ�ﻞ ﻗ�ﺪ ﺑﻠﻐﻨ�ﻲ ﺃﺫﺍﻩ ﻓ�ﻲ ﺃﻫ�ﻞ  :»ﻘﺎﻝ ﻓ،ﻓﺎﺳﺘﻌﺬﺭ ﻣﻦ ﻋﺒﺪ ﷲ ﺑﻦ ﺃﺑﻲ
ﻭﺑﻜﻴﺖ ﻳﻮﻣﻲ ﺫﻟﻚ ﻻ ﻳﺮﻗﺄ ﻟﻲ ﺩﻣﻊ ﺛﻢ ﺑﻜﻴﺖ ﺗﻠ�ﻚ ﺍﻟﻠﻴﻠ�ﺔ ﻻ ﻗﺎﻟﺖ  ”.ﻓﻮﷲ ﻣﺎ ﻋﻠﻤﺖ ﻋﻠﻰ ﺃﻫﻠﻲ ﺇﻻ ﺧﻴﺮﺍً  ؟ﺑﻴﺘﻲ
ﻓﺒﻴﻨﻤﺎ ﻫﻤ�ﺎ ﺟﺎﻟﺴ�ﺎﻥ ﻋﻨ�ﺪﻱ ﻭﺃﻧ�ﺎ ﺃﺑﻜ�ﻲ ،ﻳﺮﻗﺄ ﻟﻲ ﺩﻣﻊ ﻭﻻ ﺃﻛﺘﺤﻞ ﺑﻨﻮﻡ ﻭﺃﺑﻮﺍﻱ ﻳﻈﻨ�ﺎﻥ ﺃﻥ ﺍﻟﺒﻜ�ﺎء ﻓ�ﺎﻟﻖ ﻛﺒ�ﺪﻱ
ﻓﺴﻠﻢ ﺛ�ﻢ ﺟﻠ�ﺲ ﻭﻗ�ﺪ  �ﺛﻢ ﺩﺧﻞ ﺭﺳﻮﻝ ﷲ ،ﺍﺳﺘﺄﺫﻧﺖ ﻋﻠﻲ ﺍﻣﺮﺃﺓ ﻣﻦ ﺍﻷﻧﺼﺎﺭ ﻓﺄﺫﻧﺖ ﻟﻬﺎ ﻓﺠﻠﺴﺖ ﺗﺒﻜﻲ ﻣﻌﻲ
ﺃﻣ�ﺎ ﺑﻌ�ﺪ ﻳ�ﺎ ﻋﺎﺋﺸ�ﺔ ﻓﺈﻧ�ﻪ ﻗ�ﺪ ﺑﻠﻐﻨ�ﻲ ﻋﻨ�ﻚ ﻛ�ﺬﺍ  :»ﻗ�ﺎﻝ ﻓﺘﺸ�ﻬﺪ ﺛ�ﻢ ،ﻮﺣﻰ ﺇﻟﻴﻪ ﻓ�ﻲ ﺷ�ﺄﻧﻲ ﺷﻲءﻟﺒﺚ ﺷﻬﺮﺍ ﻻ ﻳ
ﻭﺇﻥ ﻛﻨ��ﺖ ﺃﻟﻤﻤ��ﺖ ﺑ��ﺬﻧﺐ ﻓﺎﺳ��ﺘﻐﻔﺮﻱ ﷲ ﺛ��ﻢ ﺗ��ﻮﺑﻲ ﺇﻟﻴ��ﻪ ﻓ��ﺈﻥ ﺍﻟﻌﺒ��ﺪ ﺇﺫﺍ ،ﻓﺈﻥ ﻛﻨ��ﺖ ﺑﺮﻳﺌ��ﺔ ﻓﺴ��ﻴﺒﺮﺋﻚ ﷲ،ﻭﻛ��ﺬﺍ
ﷲ ﻭ: ﻘ�ﺎﻝﻓ،�ﺃﺟ�ﺐ ﻋﻨ�ﻲ ﺭﺳ�ﻮﻝ ﷲ  :ﺘﻪ ﻗﻠﺖ ﻷﺑ�ﻲﻘﺎﻟﻓﻠﻤﺎ ﻗﻀﻰ ﻣ ”.ﺍﻋﺘﺮﻑ ﺑﺬﻧﺐ ﺛﻢ ﺗﺎﺏ ﺗﺎﺏ ﷲ  ﻋﻠﻴﻪ
ﻓﻘﻠ�ﺖ ـ ﻭﺃﻧ�ﺎ ﺟﺎﺭﻳ�ﺔ ،ﻭﷲ ﻣ�ﺎ ﺃﺩﺭﻱ ﻣ�ﺎ ﺃﻗﻮﻝ ﻘﺎﻟ�ﺖ:ﻓ،�ﺃﺟﻴﺒ�ﻲ ﺭﺳ�ﻮﻝ ﷲ  :ﻓﻘﻠ�ﺖ ﻷﻣ�ﻲ،ﻣ�ﺎ ﺃﺩﺭﻱ ﻣ�ﺎ ﺃﻗﻮﻝ
ﻭﻟﺌﻦ ﻗﻠﺖ ﻟﻜ�ﻢ ﺇﻧ�ﻲ ،ﺣﺪﻳﺜﺔ ـ ﺍﻟﺴﻦ ﻭﷲ ﻟﻘﺪ ﻋﺮﻓﺖ ﺃﻧﻜﻢ ﻗﺪ ﺳﻤﻌﺘﻢ ﺑﻬﺬﺍ ﺣﺘﻰ ﺍﺳﺘﻘﺮ ﻓﻲ ﺃﻧﻔﺴﻜﻢ ﻭﺻﺪﻗﺘﻢ ﺑﻪ
ﺑ�ﺄﻣﺮ ﻭﷲ  ﻳﻌﻠ�ﻢ ﺃﻧ�ﻲ ﻣﻨ�ﻪ ﺑﺮﻳﺌ�ﺔ  ﺑﺮﻳﺌﺔ ﻭﷲ ﻳﻌﻠﻢ ﺃﻧﻲ ﺑﺮﻳﺌﺔ ﻻ ﺗﺼﺪﻗﻮﻧﻲ ـ ﻭﻓﻲ ﺭﻭﺍﻳﺔ ﻭﻟ�ﺌﻦ ﺍﻋﺘﺮﻓ�ﺖ ﻟﻜ�ﻢ
ﻓﺼ�ﺒﺮ ﺟﻤﻴ�ﻞ ﻭﷲ ﺍﻟﻤﺴ�ﺘﻌﺎﻥ ﻋﻠ�ﻰ ﻣ�ﺎ  :)ﺃﺑﻮ ﻳﻮﺳﻒﻗﺎﻝ ﻟﺘﺼﺪﻗﻨﻲ ـ ﻭﺇﻧﻲ ﻭﷲ ﻻ ﺃﺟﺪ ﻟﻲ ﻭﻟﻜﻢ ﻣﺜﻼ ًﺇﻻ ﻛﻤﺎ 
ﻣﺠﻠﺴﻪ ﻭﻻ ﺧﺮﺝ ﻣﻦ ﺃﻫ�ﻞ ﺍﻟﺒﻴ�ﺖ  �ﻓﻮﷲ ﻣﺎ ﺭﺍﻡ ﺭﺳﻮﻝ ﷲ ،ﺗﺼﻔﻮﻥ( ﺛﻢ ﺗﺤﻮﻟﺖ ﻓﺎﺿﻄﺠﻌﺖ ﻋﻠﻰ ﻓﺮﺍﺷﻲ
ﻓﻠﻤﺎ ﺳﺮﻯ ﻋﻨ�ﻪ ﻛ�ﺎﻥ ﺃﻭﻝ ﻛﻠﻤ�ﺔ ﺗﻜﻠ�ﻢ ﺑﻬ�ﺎ  ،(4971F3971)ﻳﺄﺧﺬﻩ ﻣﻦ ﺍﻟﺒﺮﺣﺎءﺃﺣﺪ ﺣﺘﻰ ﺃﻧﺰﻝ ﷲ ﻋﻠﻰ ﻧﺒﻴﻪ ﻓﺄﺧﺬﻩ ﻣﺎ ﻛﺎﻥ 
ﻭﷲ ﻻ ﺃﻗ�ﻮﻡ ﺇﻟﻴ�ﻪ ﻭﻻ  :ﻗ�ﻮﻣﻲ ﺇﻟﻴ�ﻪ ﻓﻘﻠ�ﺖ :ﻟ�ﻲ ﺃﻣ�ﻲﻘﺎﻟ�ﺖ ﻓ،ﺃﻣﺎ ﷲ ﻓﻘ�ﺪ ﺑﺮﺃﻙ،ﺃﺑﺸﺮﻱ ﻳﺎ ﻋﺎﺋﺸ�ﺔ  »: ﻗﺎﻝﺃﻥ 
ﺃﺑﻮ ﻘﺎﻝ ـ ﻋﺸﺮ ﺁﻳﺎﺕ ﻓ﴾ﺇﻥ ﺍﻟﺬﻳﻦ ﺟﺎءﻭﺍ ﺑﺎﻹﻓﻚ ﻋﺼﺒﺔ ﻣﻨﻜﻢ ﴿:ﺃﺣﻤﺪ ﺇﻻ ﷲ ﻫﻮ ﺍﻟﺬﻱ ﺃﻧﺰﻝ ﺑﺮﺍءﺗﻲ ﻭﺃﻧﺰﻝ ﷲ
ﻓﺄﻧﺰﻝ ،ﻟﻌﺎﺋﺸ�ﺔﻗ�ﺎﻝ ﻭﷲ ﻻ ﺃﻧﻔ�ﻖ ﻋﻠﻴ�ﻪ ﺷ�ﻴﺌﺎ ﺑﻌ�ﺪ ﺍﻟ�ﺬﻱ :ﻭﻛﺎﻥ ﻳﻨﻔﻖ ﻋﻠﻰ ﻣﺴ�ﻄﺢ ﻟﻘﺮﺍﺑﺘ�ﻪ ﻣﻨ�ﻪ ﻭﻓﻘ�ﺮﻩ ﺑﻜﺮ:
ﻭﷲ ﺇﻧ�ﻲ  :ﺃﺑ�ﻮ ﺑﻜ�ﺮﻗ�ﺎﻝ  ﴾ﺃﻻ ﺗﺤﺒ�ﻮﻥ ﺃﻥ ﻳﻐﻔ�ﺮ ﷲ ﻟﻜ�ﻢ ﴿ :ـ ﺇﻟ�ﻰ﴾�ﻭﻻ ﻳﺄﺗﻞ ﺃﻭﻟ�ﻮﺍ ﺍﻟﻔﻀ�ﻞ ﻣ�ﻨﻜﻢ ﻭﺍﻟﺴﻌﺔ ﴿:ﷲ
 .«(5971F4971)ﻓﺮﺟﻊ ﺇﻟﻰ ﻣﺴﻄﺢ ﻣﺎ ﻛﺎﻥ ﻳﻨﻔﻖ ﻋﻠﻴﻪ ،ﻷﺣﺐ ﺃﻥ ﻳﻐﻔﺮ ﷲ ﻟﻲ
 . (6971F5971)ﻋﺒﺎﺱ ﻋﻦ ﺍﺑﻦﻭﻓﻲ ﺍﻟﺒﺎﺏ  .167
 .ﻋﻨﺪ ﺍﻟﻄﺒﺮﺍﻧﻲ(7971F6971)ﻭﺍﺑﻦ ﻋﻤﺮ .267
 _______________
 2ﺝ: 141ﻟﻐﺮﻳﺐ:]ﻏﻤﺼﺖ ﻋﻠﻴﻪ ﻗﻮﻟﻪ[  ﺇﺫﺍ ﻋﺒﺘﻪ ﺍﻟﻐﺮﻳﺐ ﻭﻗﻊ ﻓﻲ ﺭﻭﺍﻳﺎﺕ ﺍﻟﺒﺨﺎﺭﻱ ﻭﻣﺴﻠﻢ ﺑﺎﻟﺼﺎﺩ )ﺃﻏﻤﺼﻪ( ﻗﺎﻝ ﺍﺑﻦ ﻗﺘﻴﺒﺔ ﻓﻲ ﺍ(3971)
 311  1]ﺍﻟﺒﺮﺣﺎء[  ﺃﻱ ﺷّﺪﺓ ﺍﻟَﻜْﺮﺏ ﻣﻦ ﺛِﻘَﻞ ﺍﻟَﻮْﺣﻲ ﺍﻟﻨﻬﺎﻳﺔ ﻓﻲ ﻏﺮﻳﺐ ﺍﻟﺤﺪﻳﺚ/(4971)
( ﺳ��ﻨﻦ ﺍﻟﻨﺴ��ﺎﺋﻲ ﺍﻟﻜﺒ��ﺮﻯ 2124ﺡ)01/31(ﺻ��ﺤﻴﺢ ﺍﺑ��ﻦ ﺣﺒ��ﺎﻥ 46652ﺡ)  6/491( ﻣﺴ��ﻨﺪ ﺃﺣﻤ��ﺪ 0772ﺡ) 4/ 9212(ﺻ��ﺤﻴﺢ ﻣﺴ��ﻠﻢ 8152ﺡ) 2/249ﺻ��ﺤﻴﺢ ﺍﻟﺒﺨ��ﺎﺭﻱ (5971)
(ﺷ�ﺮﺡ ﻣﻌ�ﺎﻧﻲ ﺍﻵﺛ��ﺎﺭ 327ﺡ) 081( ﺍﻟﻤﻨﺘﻘ�ﻰ 331ﺡ) 32/05(ﺍﻟﻤﻌﺠ�ﻢ ﺍﻟﻜﺒﻴ�ﺮ 7294ﺡ) 8/223(ﻣﺴ�ﻨﺪ ﺃﺑ�ﻲ ﻳﻌﻠ�ﻰ 01213ﺡ)  7/47(ﺳ�ﻨﻦ ﺍﻟﺒﻴﻬﻘ�ﻲ ﺍﻟﻜﺒ�ﺮﻯ 1398ﺡ) 5/592
 4/383
 ( ﺇﺳﻨﺎﺩﻩ ﺿﻌﻴﻒ،ﻓﻴﻪ ﺇﺑﺮﺍﻫﻴﻢ ﺑﻦ ﺇﺳﻤﺎﻋﻴﻞ ﺑﻦ ﻳﺤﻴﻰ ﺑﻦ ﺳﻠﻤﺔ ﺑﻦ ﻛﻬﻴﻞ ﺿﻌﻴﻒ261ﺡ)32/321ﺍﻟﻤﻌﺠﻢ ﺍﻟﻜﺒﻴﺮ (6971)
 ( ﺇﺳﻨﺎﺩﻩ ﻭﺍﻩ ﻓﻴﻪ ﺇﺳﻤﺎﻋﻴﻞ ﺑﻦ ﻳﺤﻴﻰ ﺑﻦ ﻋﺒﻴﺪ ﷲ ﺍﻟﺘﻴﻤﻲ ﻛﺬﺍﺏ361ﺡ)32/421ﺍﻟﻤﻌﺠﻢ ﺍﻟﻜﺒﻴﺮ (7971)
 (213)
 .ﻋﻨﺪ ﺍﻟﺒﺰﺍﺭ (8971F7971)ﻭﺃﺑﻲ ﻫﺮﻳﺮﺓ .367
 ﻭﺃﺑﻲ ﺍﻟﻴﺴﺮ ﻋﻨﺪ ﺍﺑﻦ ﻣﺮﺩﻭﻳﻪ. .467
 
 [ﺗﻌﻠﻴﻖ]
ﻭﻫﺬﻩ ﺍﻟﺤﺎﺩﺛ�ﺔ ـ ﺣﺎﺩﺛ�ﺔ ﺍﻹﻓ�ﻚ ـ ﻣ�ﻦ ﺍﻟﺤ�ﻮﺍﺩﺙ ﺍﻟﺘ�ﻲ ﻫ�ﺰﺓ ﺍﻟﻜﻴ�ﺎﻥ .ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﻋﺪﺓ ﺁﺛﺎﺭ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ 
ﻓ��ﻲ ﺫﻟ��ﻚ ﺃﻫ��ﻞ ﺍﻟﻨﻔ��ﺎﻕ ﻭﺍﻟﺰﻳ��ﻎ ﻋﺒ��ﺪ ﷲ ﺑ��ﻦ ﺃﺑ��ﻲ ﺑ��ﻦ ﺳ��ﻠﻮﻝ ﻭﻛ��ﺬﻟﻚ ﺑﻌ��ﺾ ﻭﺧﺎﺽ ،ﻓ��ﻲ ﺃﻫﻠ��ﻪ �ﺍﻹﺳ��ﻼﻣﻲ ﺣﻴ��ﺚ ﺍﺗﻬ��ﻢ ﺭﺳ��ﻮﻝ ﷲ 
ﻭﻗ�ﺪ ﺃﺟﻤ�ﻊ ﺃﻫ�ﻞ ﺍﻟﻌﻠ�ﻢ ﻣ�ﻦ ﺍﻟﻤﻔﺴ�ﺮﻳﻦ ﻋﻠ�ﻰ ﺃﻥ ﻫ�ﺬﻩ ﺍﻵﻳ�ﺔ ﻭﻣ�ﺎ ﺑﻌ�ﺪﻫﺎ ،ﺍﻟﻤﺆﻣﻨﻴﻦ ﻋﺎﺋﺸ�ﺔ ﻣﻤ�ﺎ ﻧﺴ�ﺐ ﺇﻟﻴﻬﺎ ﺃﻡ ﻓﻨﺰﻟﺖ ﺍﻵﻳﺔ ﻣﺒﺮﺃﺓ .ﺍﻟﻤﺆﻣﻨﻴﻦ
 .(9971F8971)ﻴﺮﻩﻧﻘﻞ ﺫﻟﻚ ﺍﻹﻣﺎﻡ ﺍﺑﻦ ﺍﻟﺠﻮﺯﻱ ﺭﺣﻤﻪ ﷲ ﻭﻏ.ﺍﻟﻤﺆﻣﻨﻴﻦ ﻋﺎﺋﺸﺔ ﺭﺿﻲ ﷲ ﻋﻨﻬﺎ ﺃﻡ ﻧﺰﻟﺖ ﻓﻲ 
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
ﺍﻹﻓ�ﻚ ﺃﺑﻠ�ﻎ ﻣ�ﺎ  :ﺍﻹﻣﺎﻡ ﺍﻟﻔﺨ�ﺮﻗﺎﻝ ،ﻭﻫﻮ ﻗﺬﻑ ﻋﺎﺋﺸﺔ ﺑﺎﻟﻔﺎﺣﺸﺔ،ﻭﺃﺷﻨﻊ ﺻﻮﺭ ﺍﻟﺒﻬﺘﺎﻥ،ﺟﺎءﻭﺍ ﺑﺄﺳﻮء ﺍﻟﻜﺬﺏ ﺃﻱ ﴾ﺇﻥ ﺍﻟﺬﻳﻦ ﺟﺎءﻭ ﺑﺎﻹﻓﻚ  ﴿
 ﺟﻤﺎﻋﺔ ﻣﻨﻜﻢ ﺃﻳﻬﺎ ﺍﻟﻤﺆﻣﻨﻮﻥ ﻭﻋﻠﻰ ﺭﺃﺳﻬﻢ " ﺍﺑﻦ ﺳﻠﻮﻝ " ﺭﺃﺱ ﺍﻟﻨﻔﺎﻕ ﺃﻱﻳﻜﻮﻥ ﻣﻦ ﺍﻟﻜﺬﺏ ﻭﺍﻹﻓﺘﺮﺍء ] ﻋﺼﺒﺔ ﻣﻨﻜﻢ [ 
 ﻻ ﺗﻈﻨﻮﺍ ﻫﺬﺍ ﺍﻟﻘﺬﻑ ﻭﺍﻻﺗﻬﺎﻡ ﺷﺮﺍ ﻟﻜﻢ ﻳﺎ ﺁﻝ ﺃﺑﻲ ﺑﻜﺮ ﺃﻱ ﴾ﺒﻮﻩ ﺷﺮﺍ ﻟﻜﻢ ﻻ ﺗﺤﺴ﴿
ﻭﺍﻷﺟﺮ ،ﻭﻛﺮﺍﻣ�ﺔ ﷲ ﻟﻬ�ﺎ ﺑ�ﺈﻧﺰﺍﻝ ﺍﻟ�ﻮﺣﻲ ﻓ�ﻲ ﺷ�ﺄﻧﻬﺎ،ﺍﻟﻤﺆﻣﻨﻴﻦ ﺃﻡ ﻟﻤﺎ ﻓﻴﻪ ﻣﻦ ﺍﻟﺸﺮﻑ ﺍﻟﻌﻈﻴﻢ ﺑﻨﺰﻭﻝ ﺍﻟ�ﻮﺣﻲ ﺑﺒ�ﺮﺍءﺓ  ﴾ﺑﻞ ﻫﻮ ﺧﻴﺮ ﻟﻜﻢ  ﴿
 ﻭﺍﻹﻧﺘﻘﺎﻡ ﻣﻦ ﺍﻟﻤﻔﺘﺮﻳﻦ،ﻭﻣﻮﻋﻈﺔ ﺍﻟﻤﺆﻣﻨﻴﻦ،ﺍﻟﺠﺰﻳﻞ ﻟﻬﺎ ﻓﻲ ﺍﻟﻔﺮﻳﺔ ﻋﻠﻴﻬﺎ
 .ﺟﺰﺍء ﻣﺎ ﺍﺟﺘﺮﺡ ﻣﻦ ﺍﻟﺬﻧﺐ ﻋﻠﻰ ﻗﺪﺭ ﺧﻮﺿﻪ ﻓﻴﻪ،ﻟﻜﻞ ﻓﺮﺩ ﻣﻦ ﺍﻟﻌﺼﺒﺔ ﺍﻟﻜﺎﺫﺑﺔ ﺃﻱ ﴾ﺍﻣﺮﻯء ﻣﻨﻬﻢ ﻣﺎ ﺍﻛﺘﺴﺐ ﻣﻦ ﺍﻹﺛﻢ ﻟﻜﻞ ﴿
 .ﻭﻫﻮ )ﺍﺑﻦ ﺳﻠﻮﻝ( ﺭﺃﺱ ﺍﻟﻨﻔﺎﻕ،ﻭﺍﻟﺬﻱ ﺗﻮﻟﻰ ﻣﻌﻈﻤﻪ ﻭﺃﺷﺎﻉ ﻫﺬﺍ ﺍﻟﺒﻬﺘﺎﻥ ﺃﻱ ﴾ﻭﺍﻟﺬﻱ ﺗﻮﻟﻰ ﻛﺒﺮﻩ ﻣﻨﻬﻢ  ﴿
 .(0081F9971)ﻟﻪ ﻓﻲ ﺍﻵﺧﺮﺓ ﻋﺬﺍﺏ ﺷﺪﻳﺪ ﻓﻲ ﻧﺎﺭ ﺟﻬﻨﻢ ﺃﻱ﴾ﻟﻪ ﻋﺬﺍﺏ ﻋﻈﻴﻢ  ﴿
 
ِﻣﻨُﻜۡﻢ َﻭٱﻟﺴﱠ َﻌِﺔ ﺃَﻥ ﻳُۡﺆﺗُٓﻮْﺍ ﺃُْﻭﻟِﻲ ٱۡﻟﻘُۡﺮﺑَٰﻰ َﻭٱۡﻟَﻤَﺴٰ ِﻜﻴَﻦ َﻭٱۡﻟُﻤﻬَٰ ِﺠِﺮﻳَﻦ ﻓِﻲ َﺳﺒِﻴِﻞ ٱﻟﱠ ِۖ َﻭۡﻟﻴَۡﻌﻔُﻮْﺍ  ﻳَۡﺄﺗَِﻞ ﺃُْﻭﻟُﻮْﺍ ٱۡﻟﻔَۡﻀِﻞ َﻭَﻻ  ﴿
 ﴾ ۲۲ﺭﱠ ِﺣﻴٌﻢ  ْﺍۗ ﺃََﻻ ﺗُِﺤﺒﱡﻮَﻥ ﺃَﻥ ﻳَۡﻐﻔَِﺮ ٱﻟﱠ  ُﻟَُﻜۡﻢﻭ َﻭٱﻟﱠ  َُﻏﻔُﻮﺭ َٞﻭۡﻟﻴَۡﺼﻔَُﺤﻮ ٓ
 
 ﺍﻵﻳﺔ. –) ﻭﻻ ﻳﺄﺗﻞ ﺃﻭﻟﻮﺍ ﺍﻟﻔﻀﻞ ﻣﻨﻜﻢ (  :ﺗﻌﺎﻟﻰ ﻗﻮﻟﻪ
 :ﻗﻠﺖ ﺍﻟﺰﻧﺎ: ﻗﺎﻝ ؟ﺍﻟﻘﺬﻑ ﺃﻭﺃﻳﻤﺎ ﺃﺷﺪ ﺍﻟﺰﻧﺎ  :ﻗﻠﺖ ﻟﺴﻌﻴﺪ ﺑﻦ ﺟﺒﻴﺮ :»ﻭﺃﺧﺮﺝ ﺍﻟﻄﺒﺮﺍﻧﻲ ﻋﻦ ﺧﺼﻴﻒ  [ﻙ] .567
 (1081F0081)ﺇﻧﻤ�ﺎ ﺃﻧ�ﺰﻝ ﻫ�ﺬﺍ ﻓ�ﻲ ﺷ�ﺄﻥ ﻋﺎﺋﺸ�ﺔﻗ�ﺎﻝ: ﴾ﺇﻥ ﺍﻟﺬﻳﻦ ﻳﺮﻣﻮﻥ ﺍﻟﻤﺤﺼﻨﺎﺕ ﺍﻟﻐﺎﻓﻼﺕ ﺍﻟﻤﺆﻣﻨﺎﺕ ﴿:ﺇﻥ ﷲ  ﻳﻘﻮﻝ
 .ﺎﻧﻲ ﺿﻌﻴﻒﻓﻲ ﺇﺳﻨﺎﺩﻩ ﻳﺤﻴﻰ ﺍﻟﺤﻤ.«ﺧﺎﺻﺔ 
  �ﻧﺰﻟ��ﺖ ﻫ��ﺬﻩ ﺍﻵﻳ��ﺔ ﻓ��ﻲ ﻧﺴ��ﺎء ﺍﻟﻨﺒ��ﻲ  »: ﻗ��ﺎﻝﺑ��ﻦ ﻣ��ﺰﺍﺣﻢ  ﻋ��ﻦ ﺍﻟﻀ��ﺤﺎﻙﻭﺃﺧ��ﺮﺝ ﺃﻳﻀ��ﺎ ً)ﮔ (   [ﻙ] .667
 .«(2081F1081)ـ ﺍﻵﻳﺔ﴾ﺇﻥ ﺍﻟﺬﻳﻦ ﻳﺮﻣﻮﻥ ﺍﻟﻤﺤﺼﻨﺎﺕ ﺍﻟﻐﺎﻓﻼﺕ ﴿:ﺧﺎﺻﺔ
ﻧﺰﻟﺖ ﻫ�ﺬﻩ ﺍﻵﻳ�ﺔ ﻓ�ﻲ  »: ﻗﺎﻝﻋﺒﺎﺱ  ﻋﻦ ﺍﺑﻦﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﻣﻦ ﻁﺮﻳﻖ ﺳﻌﻴﺪ ﺑﻦ ﺟﺒﻴﺮ ) ﮔ (  [ﻙ] .767
 .«(3081F2081)ﻋﺎﺋﺸﺔ ﺧﺎﺻﺔ
ﺭﻣﻴ�ﺖ ﺑﻤ�ﺎ ﺭﻣﻴ�ﺖ  :»ﻗﺎﻟ�ﺖ  ﻋﻦ ﻋﺎﺋﺸ�ﺔﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮ ﻣﻦ ﻁﺮﻕ ﻋﻦ ﺃﺑﻲ ﺳﻠﻤﺔ ﻋﻦ ﺃﺑﻴﻪ ﻭ)ﮔ (  [ﻙ] .867
ﻋﻨ�ﺪﻱ ﺇﺫ ﺃﻭﺣ�ﻲ ﺇﻟﻴ�ﻪ ﺛ�ﻢ ﺍﺳ�ﺘﻮﻯ ﺟﺎﻟﺴ�ﺎ ﻓﻤﺴ�ﺢ ﻭﺟﻬ�ﻪ  �ﻓﺒﻴﻨ�ﺎ ﺭﺳ�ﻮﻝ ﷲ ،ﻓﺒﻠﻐﻨﻲ ﺑﻌﺪ ﺫﻟﻚ،ﺑﻪ ﻭﺃﻧﺎ ﻏﺎﻓﻠﺔ
ﺇﻥ ﺍﻟ�ﺬﻳﻦ ﻳﺮﻣ�ﻮﻥ ﺍﻟﻤﺤﺼ�ﻨﺎﺕ ﺍﻟﻐ�ﺎﻓﻼﺕ  ﴿:ﻓﻘﺮﺃ،ﺑﺤﻤ�ﺪ ﷲ ﻻ ﺑﺤﻤ�ﺪﻙ :ﻓﻘﻠ�ﺖ .«ﻳ�ﺎ ﻋﺎﺋﺸ�ﺔ ﺃﺑﺸ�ﺮﻱ :»ﻗ�ﺎﻝ ﻭ
 .«(4081F3081)﴾ﻣﺒﺮءﻭﻥ ﻣﻤﺎ ﻳﻘﻮﻟﻮﻥ ﺃﻭﻟﺌﻚ﴿:ﺣﺘﻰ ﺑﻠﻎ﴾ﻣﻨﺎﺕﺍﻟﻤﺆ
 
 [ﺗﻌﻠﻴﻖ]
ﻓﺘﻜﻮﻥ ﺧﺎﺻ�ﺔ ﺑ�ﺄﻡ ،ﺍﻵﻳ�ﺔ ﺃﻧﻬ�ﺎ ﻣﺘﺼ�ﻠﺔ ﺑﻤ�ﺎ ﻗﺒﻠﻬ�ﺎﺃﻥ ﺍﻟﻈ�ﺎﻫﺮ  ،ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺭﺑﻌﺔ ﺁﺛﺎﺭ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫ�ﺬﻩ ﺍﻵﻳ�ﺔ 
 .ﺍﻟﻤﺆﻣﻨﻴﻦ ﻭﻏﻴﺮﻫﺎ ﺃﻡ ﻋﺎﻡ ﻓﻲ  ﻭﺣﻜﻤﻬﺎ.ﺍﻟﻤﺆﻣﻨﻴﻦ ﻋﺎﺋﺸﺔ
 .ﺍﻟﻤﺆﻣﻨﻴﻦ ﻋﺎﺋﺸﺔ ﺧﺎﺻﺔ ﺃﻡ ﻭﻗﻴﻞ ﻓﻲ ﻧﺴﺎء ﺍﻟﻨﺒﻲ ﺧﺎﺻﺔ ﻭﻗﻴﻞ ،ﻭﻏﻴﺮﻫﻦﻭﻗﺪ ﺫﻛﺮ ﺃﻥ ﻫﺬﻩ ﺍﻵﻳﺔ ﻧﺰﻟﺖ ﻓﻲ ﺃﻣﻬﺎﺕ ﺍﻟﻤﺆﻣﻨﻴﻦ  
ﺑﻠﻐﻨﺎ ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﻣﺸﺮﻛﻲ ﺃﻫ�ﻞ ﻣﻜ�ﺔ ﺇﺫ ﻛ�ﺎﻥ ﺑﻴ�ﻨﻬﻢ ﻭﺑ�ﻴﻦ ﺭﺳ�ﻮﻝ ﷲ »: ﻗﺎﻝﻋﻦ ﺃﺑﻲ ﺣﻤﺰﺓ ﺍﻟﺜﻤﺎﻟﻲ  :ﻭﺭﻭﻯ ﺍﻹﻣﺎﻡ ﺍﻟﺜﻌﻠﺒﻲ 
ﺍﻟﻤﺪﻳﻨﺔ ﻣﻬﺎﺟﺮﺓ ﻗﺬﻓﻬﺎ ﺍﻟﻤﺸﺮﻛﻮﻥ ﻣﻦ ﺃﻫﻞ ﻓﻜﺎﻧﺖ ﺍﻟﻤﺮﺃﺓ ﺇﺫﺍ ﺧﺮﺟﺖ ﺍﻟﻰ ﺭﺳﻮﻝ ﷲ ﺻﻠﻰ ّﷲ ﻋﻠﻴﻪ ﻭﺳﻠّﻢ ﺇﻟﻰ ،ﺻﻠﻰ ّﷲ ﻋﻠﻴﻪ ﻭﺳﻠّﻢ ﻋﻬﺪ
 _______________
(ﻓﻴﻪ ﻋﻤﺮﻭ ﺑﻦ ﺧﻠﻴﻔ�ﺔ ﺫﻛ�ﺮﻩ ﺍﺑ�ﻦ ﺣﺒ�ﺎﻥ ﻓ�ﻲ ﺍﻟﺜﻘﺎﺕ،ﻭﻗ�ﺎﻝ ﺍﻟﺤ�ﺎﻓﻆ ﺍﺑ�ﻦ ﺣﺠ�ﺮ ﻓ�ﻲ ﻟﺴ�ﺎﻥ ﺍﻟﻤﻴﺰﺍﻥ:ﻳﻘ�ﻊ ﻓ�ﻲ 5216ﺡ) 01/805(ﻣﺴﻨﺪ ﺃﺑﻲ ﻳﻌﻠﻰ 561ﺡ) 32/921ﺍﻟﻤﻌﺠﻢ ﺍﻟﻜﺒﻴﺮ (8971)
 ﻟﺼﺤﻴﺢ ﻟﻜﻨﻪ ﻣﺘﻜﻠﻢ ﻓﻴﻪﺭﻭﺍﻳﺘﻪ ﺑﻌﺾ ﺍﻟﻤﻨﺎﻛﻴﺮ،ﻭﺃﻳﻀﺎ ﻓﻴﻪ ﻣﺤﻤﺪ ﺑﻦ ﻋﻤﺮﻭ ﻣﻦ ﺭﺟﺎﻝ  ﺍ
 (71/ 6ﺯﺍﺩ ﺍﻟﻤﺴﻴﺮ )(9971) 
 (642/ 2ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(0081) 
(ﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ ﺑﺎﻹﺿﺎﻓﺔ ﺇﻟﻰ ﺇﺭﺳﺎﻟﻪ ﺧﺼ�ﻴﻒ ﺑ�ﻦ ﻋﺒ�ﺪ ﺍﻟ�ﺮﺣﻤﻦ ﻳﺤﺘ�ﺎﺝ ﺇﻟ�ﻰ ﻣﺘ�ﺎﺑﻊ ﻋﻠ�ﻰ ﺭﻭﺍﻳﺘﻪ،ﺑﺎﻹﺿ�ﺎﻓﺔ ﺇﻟ�ﻰ 622ﺡ) 32/151ﺍﻟﻤﻌﺠﻢ ﺍﻟﻜﺒﻴﺮ  81/ 301/67ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ (1081)
 ﺇﺭﺳﺎﻟﻪ
 ( ﺇﺳﻨﺎﺩﻩ ﺻﺤﻴﺢ ﻟﻜﻨﻪ ﻣﺮﺳﻞ. 822ﺡ)32/251ﺍﻟﻤﻌﺠﻢ ﺍﻟﻜﺒﻴﺮ (2081)
(ﻭﻗﺎﻝ: ﺻﺤﻴﺢ ﺍﻹﺳﻨﺎﺩ ﻭﻟﻢ ﻳﺨﺮﺟﺎﻩ،ﻗﻠﺖ: ﺇﺳﻨﺎﺩﻩ ﺻﺤﻴﺢ،ﻗﺎﻝ ﺃﺣﻤﺪ ﺑﻦ ﺣﻨﺒﻞ: ﺍﻟﻌﻮﺍﻡ ﻟﻢ ﻳﻠﻖ ﺍﺑﻦ ﺃﺑﻲ 1376ﺡ) 4ﺝ:11ﻣﺴﺘﺪﺭﻙ ﺍﻟﺤﺎﻛﻢ   8/7552ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ  (3081)
ﻠﺔ ﺍﻟﻠﻘﺎء ﻭﻟﻢ ﻳﺸﺘﻬﺮ ﺍﻟﻌﻮﺍﻡ ﺑﺎﻹﺭﺳﺎﻝ  ﻗﺎﻝ ﺍﻟﺤﺎﻛﻢ ﺧﺒﺮﻧﻲ ﺃﺑﻮ ﺍﻟﻌﺒﺎﺱ ﻣﺤﻤﺪ ﺑﻦ ﺃﺣﻤﺪ ﺃﻭﻓﻰ،ﺃﻛﺒﺮ ﻣﻦ ﻟﻘﻴﻪ ﺳﻌﻴﺪ ﺑﻦ ﺟﺒﻴﺮ ﺇﻥ ﻛﺎﻥ ﻟﻘﻴﻪ ﻫﻮ ﻳﺮﻭﻱ ﻋﻨﻪ ﻭﻋﻦ ﻁﺎﻭﺱ. ﻗﻠﺖ ﺍﻟﻄﺒﻘﺔ ﻣﺤﺘﻤ
 ﺑﻪ —ﺍﻟﻤﺤﺒﻮﺑﻲ ﺛﻨﺎ ﺳﻌﻴﺪ ﺑﻦ ﻣﺴﻌﻮﺩ ﺛﻨﺎ ﻳﺰﻳﺪ ﺑﻦ ﻫﺎﺭﻭﻥ ﺃﻧﺒﺄ ﺍﻟﻌﻮﺍﻡ ﺑﻦ ﺣﻮﺷﺐ ﻋﻦ ﺳﻌﻴﺪ ﺑﻦ ﺟﺒﻴﺮ ﻋﻦ ﺑﻦ ﻋﺒﺎﺱ
 ﺇﺳﻨﺎﺩﻩ ﺻﺤﻴﺢ 81/301ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ (4081)
 (313)
 
 .«(5081F4081)ﺇﻧﻤﺎ ﺧﺮﺟﺖ ﺗﻔﺠﺮ: ﻗﺎﻟﻮﺍﻣﻜﺔ ﻭ
ﻭﻟﻜﻦ ﺍﻟﺤﻜﻢ ﻛﻤﺎ ﺫﻛﺮﺕ ﻋﺎﻡ ﻓﻲ ﻛﻞ ﻣ�ﻦ ﻗ�ﺬﻑ ،ﺍﻟﻤﺆﻣﻨﻴﻦ ﻋﺎﺋﺸﺔ ﻻﺗﺼﺎﻟﻬﺎ ﺑﻤﺎ ﻗﺒﻠﻬﺎ ﻓﻲ ﺍﻟﺴﻴﺎﻕ ﺃﻡ ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ  :ﻓﺎﻟﺮﺍﺟﺢ  
 ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ. ﻟﻌﻨﺔ ﷲ ﻓﻲ ﺍﻟﺪﻧﻴﺎ ﻭﺍﻵﺧﺮﺓ ﻣﺎ ﻟﻢ ﻳﺘﺐ ﺇﻟﻰ ﷲ ﻭﷲ ﻓﺤﻜﻤﻪ ﺃﻥ ﻋﻠﻴﻪﻣﺤﺼﻨﺔ ﻋﻔﻴﻔﺔ 
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
 .ﺍﻟﻨﻘﻴﺎﺕ ﺍﻟﻘﻠﻮﺏ ﻣﻦ ﻛﻞ ﺳﻮء ﻭﻓﺎﺣﺸﺔ،ﺍﻟﺴﻠﻴﻤﺎﺕ ﺍﻟﺼﺪﻭﺭ،ﻳﻘﺬﻓﻮﻥ ﺑﺎﻟﺰﻧﻰ ﺍﻟﻌﻔﻴﻔﺎﺕ ﺃﻱ ﴾ﺇﻥ ﺍﻟﺬﻳﻦ ﻳﺮﻣﻮﻥ ﺍﻟﻤﺤﺼﻨﺎﺕ ﺍﻟﻐﺎﻓﻼﺕ  ﴿
 .ﺍﻟﻤﺘﺼﻔﺎﺕ ﺑﺎﻹﻳﻤﺎﻥ ﻣﻊ ﻁﻬﺎﺭﺓ ﺍﻟﻘﻠﺐ ﺃﻱ ﴾ﺍﻟﻤﺆﻣﻨﺎﺕ ﴿
ﻫﺬﺍ ﺍﻟﻠﻌﻦ ﻓﻴﻤﻦ ﻗ�ﺬﻑ ﺯﻭﺟ�ﺎﺕ ﺍﻟﻨﺒ�ﻲ  :ﺍﺑﻦ ﻋﺒﺎﺱﻗﺎﻝ ،ﺍﻟﺪﻧﻴﺎ ﻭﺍﻵﺧﺮﺓﻁﺮﺩﻭﺍ ﻭﺃﺑﻌﺪﻭﺍ ﻣﻦ ﺭﺣﻤﺔ ﷲ ﻓﻲ  ﺃﻱ ﴾ﻟﻌﻨﻮﺍ ﻓﻲ ﺍﻟﺪﻧﻴﺎ ﻭﺍﻵﺧﺮﺓ  ﴿
ﻛﺎﻧﺖ ﺍﻟﻤ�ﺮﺃﺓ ﺇﺫﺍ ﺧﺮﺟ�ﺖ ﺇﻟ�ﻰ ﺍﻟﻤﺪﻳﻨ�ﺔ ،ﻧﺰﻟﺖ ﻓﻲ ﻣﺸﺮﻛﻲ ﻣﻜ�ﺔ :ﺃﺑﻮ ﺣﻤﺰﺓﻗﺎﻝ ﻭﻣﻦ ﻗﺬﻑ ﻣﺆﻣﻨﺔ ﺟﻌﻞ ﷲ ﻟﻪ ﺗﻮﺑﺔ ﻭ،ﺇﺫ ﻟﻴﺲ ﻟﻪ ﺗﻮﺑﺔ  �
 .ﺧﺮﺟﺖ ﻟﺘﻔﺠﺮ: ﻗﺎﻟﻮﺍﻣﻬﺎﺟﺮﺓ ﻗﺬﻓﻮﻫﺎ ﻭ
 .ﺑﺴﺒﺐ ﻣﺎ ﺍﺭﺗﻜﺒﻮﺍ ﻣﻦ ﺇﺛﻢ ﻭﺟﺮﻳﻤﺔ،ﻻ ﻳﻜﺎﺩ ﻳﻮﺻﻒﺃﻱ ﻭﻟﻬﻢ ﻣﻊ ﺍﻟﻠﻌﻨﺔ ﻋﺬﺍﺏ ﻫﺎﺋﻞ  ﴾ﻭﻟﻬﻢ ﻋﺬﺍﺏ ﻋﻈﻴﻢ  ﴿
ﺣ�ﻴﻦ  -ﻳ�ﻮﻡ ﺍﻟﻘﻴﺎﻣ�ﺔ  -ﺃﻱ ﻭﺫﻟﻚ ﺍﻟﻌﺬﺍﺏ ﺍﻟﺸﺪﻳﺪ ﻓﻲ ﺫﻟ�ﻚ ﺍﻟﻴ�ﻮﻡ ﺍﻟﺮﻫﻴ�ﺐ  ﴾ﻳﻮﻡ ﺗﺸﻬﺪ ﻋﻠﻴﻬﻢ ﺃﻟﺴﻨﺘﻬﻢ ﻭﺃﻳﺪﻳﻬﻢ ﻭﺃﺭﺟﻠﻬﻢ ﺑﻤﺎ ﻛﺎﻧﻮﺍ ﻳﻌﻤﻠﻮﻥ  ﴿
 .ﻓﺘﻨﻄﻖ ﺍﻷﻟﺴﻨﺔ ﻭﺍﻷﻳﺪﻱ ﻭﺍﻷﺭﺟﻞ ﺑﻤﺎ ﺍﻗﺘﺮﻑ ﻣﻦ ﺳﻴﺊ ﺍﻷﻋﻤﺎﻝ،ﺗﺸﻬﺪ ﻋﻠﻰ ﺍﻹﻧﺴﺎﻥ ﺟﻮﺍﺭﺣﻪ
 .ﻳﻮﻡ ﺍﻟﻘﻴﺎﻣﺔ ﻳﻨﺎﻟﻬﻢ ﺣﺴﺎﺑﻬﻢ ﻭﺟﺰﺍﺅﻫﻢ ﺍﻟﻌﺎﺩﻝ ﻣﻦ ﺃﺣﻜﻢ ﺍﻟﺤﺎﻛﻤﻴﻦ ﺃﻱ ﴾ﻓﻴﻬﻢ ﷲ ﺩﻳﻨﻬﻢ ﺍﻟﺤﻖ ﻳﻮﻣﺌﺬ ﻳﻮ ﴿
ﺍﻟﻈﺎﻫﺮ ﻋﺪﻟ�ﻪ ﻓ�ﻲ ﺗﺸ�ﺮﻳﻌﻪ ﻭﺣﻜﻤ�ﻪ ،ﺍﻟﺬﻱ ﻻ ﻳﻈﻠﻢ ﺃﺣ�ﺪﺍ،ﻭﻳﻌﻠﻤﻮﻥ ﺣﻴﻨﺌﺬ ﺃﻥ ﷲ ﻫﻮ ﺍﻹﻟﻪ ﺍﻟﻌﺎﺩﻝ ﺃﻱ ﴾ﻭﻳﻌﻠﻤﻮﻥ ﺃﻥ ﷲ ﻫﻮ ﺍﻟﺤﻖ ﺍﻟﻤﺒﻴﻦ  ﴿
)
F5081
 .(6081
 
ﺌَِﻚ ُﻣﺒَﺮﱠ ُءﻭَﻥ ِﻣﻤﱠ ﺎ ﻳَﻘُﻮﻟُﻮﻥ َۖٱۡﻟَﺨﺒِﻴﺜَٰ ُﺖ ﻟِۡﻠَﺨﺒِﻴﺜِﻴَﻦ َﻭٱۡﻟَﺨﺒِﻴﺜُ  ﴿
 ﻟَﻬُﻢ ﻮَﻥ ﻟِۡﻠَﺨﺒِﻴﺜَٰ ِﺖۖ َﻭٱﻟﻄﱠﻴﱢﺒَٰ ُﺖ ﻟِﻠﻄﱠﻴﱢﺒِﻴَﻦ َﻭٱﻟﻄﱠﻴﱢﺒُﻮَﻥ ﻟِﻠﻄﱠﻴﱢﺒَٰ ِﺖﻭ ﺃُْﻭﻟَٰ ٓ
 ﴾  ٦۲َﻭِﺭۡﺯٞﻕ َﻛِﺮﻳٞﻢ  ﻣﱠ ۡﻐﻔَِﺮﺓ ٞ
 
 .ﺍﻵﻳﺔ –) ﺍﻟﺨﺒﻴﺜﺎﺕ ﻟﻠﺨﺒﻴﺜﻴﻦ (  :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﺍﻟﺨﺒﻴﺜ�ﺎﺕ ﻟﻠﺨﺒﻴﺜ�ﻴﻦ ﴿:ﺍﻟﺮﺣﻤﻦ ﺑﻦ ﺯﻳﺪ ﺑﻦ ﺃﺳﻠﻢ ﻓﻲ ﻗﻮﻟ�ﻪ ﻋﺒﺪ ﻋﻦﻭﺃﺧﺮﺝ ﺍﻟﻄﺒﺮﺍﻧﻲ ﺑﺴﻨﺪ ﺭﺟﺎﻟﻪ ﺛﻘﺎﺕ )ﮔ (   [ﻙ] .967
 .«7081F6081)ﻓﺒﺮﺃﻫﺎ ﷲ ﻣﻦ ﺫﻟﻚ،ﻧﺰﻟﺖ ﻓﻲ ﻋﺎﺋﺸﺔ ﺣﻴﻦ ﺭﻣﺎﻫﺎ ﺍﻟﻤﻨﺎﻓﻖ ﺑﺎﻟﺒﻬﺘﺎﻥ ﻭﺍﻟﻔﺮﻳﺔ »: ﻗﺎﻝـ ﺍﻵﻳﺔ ﴾
ﺍﻟﺨﺒﻴﺜ�ﺎﺕ ﻟﻠﺨﺒﻴﺜ�ﻴﻦ  :)ﻧﺰﻟ�ﺖ  »ﻗ�ﺎﻝ: ﻭﺃﺧﺮﺝ ﺍﻟﻄﺒﺮﺍﻧﻲ ﺑﺴﻨﺪﻳﻦ ﻓﻴﻬﻤﺎ ﺿﻌﻒ ﻋﻦ ﺍﺑﻦ ﻋﺒ�ﺎﺱ )ﮔ (  [ﻙ] .077
 .«(8081F7081)ﻣﻦ ﺍﻟﺒﻬﺘﺎﻥ ﻗﺎﻟﻮﺍﻣﺎ  �ﺍﻟﻨﺒﻲ  ﻓﻲ ﺯﻭﺝ ﻗﺎﻟﻮﺍـ ﺍﻵﻳﺔ ﻟﻠﺬﻳﻦ (
ﺃﺭﺳ��ﻞ ،ﻟﻤ�ﺎ ﺧ��ﺎﺽ ﺍﻟﻨ�ﺎﺱ ﻓ�ﻲ ﺃﻣ�ﺮ ﻋﺎﺋﺸﺔ:»ﻗ�ﺎﻝ ﺤﻜ�ﻢ ﺑ��ﻦ ﻋﺘﻴﺒ�ﺔ ﻋ�ﻦ ﺍﻟﻭﺃﺧ�ﺮﺝ ﺍﻟﻄﺒﺮﺍﻧ�ﻲ )ﮔ (   [ﻙ] .177
ﻻ ﺃﻋﺘﺬﺭ ﺑﺸﻲء ﺣﺘﻰ ﻳﻨﺰﻝ ﻋﺬﺭﻱ ﻣﻦ ﻘﺎﻟﺖ ﻓ ؟ﻳﺎ ﻋﺎﺋﺸﺔ ﻣﺎ ﻳﻘﻮﻝ ﺍﻟﻨﺎﺱ: »ﻘﺎﻝ ﻓ ﺇﻟﻰ ﻋﺎﺋﺸﺔ �ﺭﺳﻮﻝ ﷲ 
ـ ﴾�(9081F8081)ﺍﻟﺨﺒﻴﺜ�ﺎﺕ ﻟﻠﺨﺒﻴﺜ�ﻴﻦ ﴿:ﻢ ﻗ�ﺮﺃ ﺣﺘ�ﻰ ﺑﻠ�ﻎﺛ،ﻓﺄﻧﺰﻝ ﷲ ﻓﻴﻬ�ﺎ ﺧﻤ�ﺲ ﻋﺸ�ﺮﺓ ﺁﻳ�ﺔ ﻣ�ﻦ ﺳ�ﻮﺭﺓ ﺍﻟﻨ�ﻮﺭ،ﺍﻟﺴ�ﻤﺎء
 ﻣﺮﺳﻞ ﺻﺤﻴﺢ ﺍﻹﺳﻨﺎﺩ  .«ﺍﻵﻳﺔ
 
 [ﺗﻌﻠﻴﻖ]
ﻭﻫ�ﺬﻩ ﺍﻵﺛ�ﺎﺭ ﻳﻘ�ﻮﻱ ﺑﻌﻀ�ﻬﺎ ﺑﻌﻀ�ﺎ ً،ﻭﻫﺬﻩ ﺍﻵﻳﺔ ﻣﺘﺼﻠﺔ ﺑﻤﺎ ﻗﺒﻠﻬﺎ،ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﻋﺪﺓ ﺁﺛﺎﺭ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ 
 ﻋﻠﻰ ﺃﺭﺑﻌﺔ ﺃﻗﻮﺍﻝ:﴾ﺍﻟﺨﺒﻴﺜﺎﺕ ﻟﻠﺨﺒﻴﺜﻴﻦ﴿ﻰ ﻭﻗﺪ ﺍﺧﺘﻠﻒ ﺃﻫﻞ ﺍﻟﺘﻔﺴﻴﺮ ﻓﻲ ﻣﻌﻨ،ﺍﻟﻤﺆﻣﻨﻴﻦ ﻋﺎﺋﺸﺔ ﺃﻡ ﺃﻥ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﻓﻲ 
 .ﻭﺍﻟﻜﻠﻤﺎﺕ ﺍﻟﻄﻴﺒﺎﺕ ﻻ ﻳﺘﻜﻠﻢ ﺑﻬﺎ ﺇﻻ ﺍﻟﻄﻴﺒﻮﻥ ﻣﻦ ﺍﻟﺮﺟﺎﻝ ﻭﺍﻟﻨﺴﺎء،ﺍﻟﻜﻠﻤﺎﺕ ﺍﻟﺨﺒﻴﺜﺎﺕ ﻻ ﻳﺘﻜﻠﻢ ﺑﻬﺎ ﺇﻻ ﺍﻟﺨﺒﻴﺚ ﻣﻦ ﺍﻟﺮﺟﺎﻝ ﻭﺍﻟﻨﺴﺎء :ﺃﺣﺪﻫﺎ
ﻓ��ﻲ ﺣﻘﻬ��ﻢ ﺇﻻ ﻘ�ﺎﻝ ﺼ��ﻠﺢ ﺃﻥ ﻳﻓﺄﻣﺎ ﺍﻟﻄﻴﺒ��ﺎﺕ ﻭﺍﻟﻄﻴﺒ�ﻮﻥ ﻓ��ﻼ ﻳ،ﺍﻟﻜﻠﻤ��ﺎﺕ ﺍﻟﺨﺒﻴﺜ�ﺎﺕ ﺇﻧﻤ��ﺎ ﺗﻠﺼ��ﻖ ﺑ�ﺎﻟﺨﺒﻴﺜﻴﻦ ﻣ��ﻦ ﺍﻟﺮﺟ��ﺎﻝ ﻭﺍﻟﻨﺴ�ﺎء :ﻭﺍﻟﺜ�ﺎﻧﻲ
 .ﺍﻟﻄﻴﺒﺎﺕ
 .ﺍﻟﺨﺒﻴﺜﺎﺕ ﻣﻦ ﺍﻟﻨﺴﺎء ﻟﻠﺨﺒﻴﺜﻴﻦ ﻣﻦ ﺍﻟﺮﺟﺎﻝ ﻭﺍﻟﻄﻴﺒﺎﺕ ﻣﻦ ﺍﻟﻨﺴﺎء ﻟﻠﻄﻴﺒﻴﻦ ﻣﻦ ﺍﻟﺮﺟﺎﻝ :ﻭﺍﻟﺜﺎﻟﺚ
 .(0181F9081)ﻭﺍﻟﺨﺒﻴﺜﻮﻥ ﻣﻦ ﺍﻟﻨﺎﺱ ﻟﻠﺨﺒﻴﺜﺎﺕ ﻣﻦ ﺍﻷﻋﻤﺎﻝ،ﺍﻟﺨﺒﻴﺜﺎﺕ ﻣﻦ ﺍﻷﻋﻤﺎﻝ ﻟﻠﺨﺒﻴﺜﻴﻦ ﻣﻦ ﺍﻟﻨﺎﺱ :ﻭﺍﻟﺮﺍﺑﻊ
 ﺍﻵﻳﺔ ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ. ﻭﻛﻠﻬﺎ ﻣﻨﺪﺭﺝ ﺗﺤﺪ ﻋﻤﻮﻡ،ﻗﻠﺖ: ﻭﻛﻞ ﻫﺬﻩ ﺍﻟﻤﻌﺎﻧﻲ ﺻﺤﻴﺤﺔ 
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
ﺃﻱ ﺍﻟﺨﺒﻴﺜ���ﺎﺕ ﻣ���ﻦ ﺍﻟﻨﺴ���ﺎء ﻟﻠﺨﺒﻴﺜ���ﻴﻦ ﻣ���ﻦ  ﴾ﻭﺍﻟﻄﻴﺒ���ﺎﺕ ﻟﻠﻄﻴﺒ���ﻴﻦ ﻭﺍﻟﻄﻴﺒ���ﻮﻥ ﻟﻠﻄﻴﺒ���ﺎﺕ ،ﺍﻟﺨﺒﻴﺜ���ﺎﺕ ﻟﻠﺨﺒﻴﺜ���ﻴﻦ ﻭﺍﻟﺨﺒﻴﺜ���ﻮﻥ ﻟﻠﺨﺒﻴﺜﺎﺕ ﴿
ﻟﺮﺟ�ﺎﻝ ﻟﻠﻄﻴﺒ�ﺎﺕ ﻭﺍﻟﻄﻴﺒﻮﻥ ﻣ�ﻦ ﺍ،ﻭﻛﺬﻟﻚ ﺍﻟﻄﻴﺒﺎﺕ ﻣﻦ ﺍﻟﻨﺴ�ﺎء ﻟﻠﻄﻴﺒ�ﻴﻦ ﻣ�ﻦ ﺍﻟﺮﺟ�ﺎﻝ،ﻭﺍﻟﺨﺒﻴﺜﻮﻥ ﻣﻦ ﺍﻟﺮﺟﺎﻝ ﻟﻠﺨﺒﻴﺜﺎﺕ ﻣﻦ ﺍﻟﻨﺴﺎء،ﺍﻟﺮﺟﺎﻝ
ﻭﻣ�ﺎ ﻛ�ﺎﻥ ﷲ ﻟﻴﺠﻌﻠﻬ�ﺎ ﺯﻭﺟ�ﺔ ﻷﺣ�ﺐ ،ﻭﻫﺬﺍ ﻛﺎﻟﺪﻟﻴﻞ ﻋﻠﻰ ﺑﺮﺍءﺓ ﻋﺎﺋﺸﺔ ﻷﻧﻬﺎ ﺯﻭﺟ�ﺔ ﺃﺷ�ﺮﻑ ﺭﺳ�ﻮﻝ ﻭﺃﻛ�ﺮﻡ ﻣﺨﻠ�ﻮﻕ ﻋﻠ�ﻰ ﷲ،ﻣﻦ ﺍﻟﻨﺴﺎء
 ﻟﻮ ﻟﻢ ﺗﻜﻦ ﻋﻔﻴﻔﺔ ﻁﺎﻫﺮﺓ ﺷﺮﻳﻔﺔ،ﻋﺒﺎﺩﻩ
 ﻥﺍﻟﻔﻀﻼء ﻣﻨﺰﻫﻮﻥ ﻣﻤﺎ ﺗﻘﻮﻟﻪ ﺃﻫﻞ ﺍﻹﻓﻚ ﻓﻲ ﺣﻘﻬﻢ ﻣﻦ ﺍﻟﻜﺬﺏ ﻭﺍﻟﺒﻬﺘﺎ ﺃﻭﻟﺌﻚﺃﻱ  ﴾ﻣﺒﺮءﻭﻥ ﻣﻤﺎ ﻳﻘﻮﻟﻮﻥ  ﺃﻭﻟﺌﻚ ﴿
 _______________
 (28/ 7ﺍﻟﻜﺸﻒ ﻭﺍﻟﺒﻴﺎﻥ ﻋﻦ ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﺁﻥ )(5081) 
 (052/ 2ﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )ﺻ(6081) 
 (ﻣﺮﺳﻞ. 042ﺡ) 32/651ﺍﻟﻤﻌﺠﻢ ﺍﻟﻜﺒﻴﺮ  81/801ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ (7081)
 ﺿﻌﻴﻒ. 052ﺡ  32/951ﺍﻟﻤﻌﺠﻢ ﺍﻟﻜﺒﻴﺮ (8081)
 (ﻣﺮﺳﻞ152ﺡ) 32/061ﺍﻟﻤﻌﺠﻢ ﺍﻟﻜﺒﻴﺮ (9081)
 (62/ 6ﺯﺍﺩ ﺍﻟﻤﺴﻴﺮ )(0181) 
 (413)
ﻭﻓﻴﻪ ﻭﻋ�ﺪ ﺑ�ﺄﻥ  :ﺍﺑﻦ ﻛﺜﻴﺮﻗﺎﻝ ،ﻭﺭﺯﻕ ﻛﺮﻳﻢ ﻓﻲ ﺟﻨﺎﺕ ﺍﻟﻨﻌﻴﻢ،ﺍﻯ ﻟﻬﻢ ﻋﻠﻰ ﻣﺎ ﻧﺎﻟﻬﻢ ﻣﻦ ﺍﻷﺫﻯ ﻣﻐﻔﺮﺓ ﻟﺬﻧﻮﺑﻬﻢ﴾ﻟﻬﻢ ﻣﻐﻔﺮﺓ ﻭﺭﺯﻕ ﻛﺮﻳﻢ  ﴿
 .(1181F0181)ﻓﻲ ﺍﻟﺠﻨﺔ �ﺗﻜﻮﻥ ﺯﻭﺟﺔ ﺭﺳﻮﻝ ﷲ 
 
ﻟﱠُﻜۡﻢ ﻟََﻌﻠﱠُﻜۡﻢ  َﻭﺗَُﺴﻠﱢُﻤﻮْﺍ َﻋﻠَٰﻰٓ ﺃَۡﻫﻠِﻬَﺎﻭ َﺫٰ ﻟُِﻜۡﻢ َﺧۡﻴﺮ ٞﻮْﺍ ﻳَٰ ٓﺄَﻳﱡﻬَﺎ ٱﻟﱠِﺬﻳَﻦ َءﺍَﻣﻨُﻮْﺍ َﻻ ﺗَۡﺪُﺧﻠُﻮْﺍ ﺑُﻴُﻮﺗًﺎ َﻏۡﻴَﺮ ﺑُﻴُﻮﺗُِﻜۡﻢ َﺣﺘﱠٰﻰ ﺗَۡﺴﺘَۡﺄﻧِﺴ ُ ﴿
 ﴾  ۷۲ﻛﱠُﺮﻭَﻥ ﺗَﺬ َ
 
 .ـ ﺍﻵﻳﺔ(ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ ﻻ ﺗﺪﺧﻠﻮﺍ ﺑﻴﻮﺗﺎ  :)ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ   
ﻳ�ﺎ ﺭﺳ�ﻮﻝ ﷲ ﺇﻧ�ﻲ ﻘﺎﻟﺖ:ﺟ�ﺎءﺕ ﺍﻣ�ﺮﺃﺓ ﻣ�ﻦ ﺍﻷﻧﺼ�ﺎﺭ ﻓ :»ﻋﺪﻱ ﺑﻦ ﺛﺎﺑﺖ  ﺃﺧﺮﺝ ﺍﻟﻔﺮﻳﺎﺑﻲ ﻭﺍﺑﻦ ﺟﺮﻳﺮﻋﻦ .277
ﻻ ﺃﺣﺐ ﺃﻥ ﻳﺮﺍﻧﻲ ﻋﻠﻴﻬﺎ ﺃﺣﺪ ﻭﺇﻧﻪ ﻻ ﻳ�ﺰﺍﻝ ﻳ�ﺪﺧﻞ ﻋﻠ�ﻲ ﺭﺟ�ﻞ ﻣ�ﻦ ﺃﻫﻠ�ﻲ ﻭﺃﻧ�ﺎ ﻋﻠ�ﻰ  ﻋﻠﻰ ﺣﺎﻝﺃﻛﻮﻥ ﻓﻲ ﺑﻴﺘﻲ 
ـ ﴾�ﻳ�ﺎ ﺃﻳﻬ�ﺎ ﺍﻟ�ﺬﻳﻦ ﺁﻣﻨ�ﻮﺍ ﻻ ﺗ�ﺪﺧﻠﻮﺍ ﺑﻴﻮﺗ�ﺎ ﻏﻴ�ﺮ ﺑﻴ�ﻮﺗﻜﻢ ﺣﺘ�ﻰ ﺗﺴﺘﺄﻧﺴ�ﻮﺍ  ﴿:ﻓﻨﺰﻟ�ﺖ ؟ﻓﻜﻴﻒ ﺃﺻ�ﻨﻊ،ﺗﻠ�ﻚ ﺍﻟﺤ�ﺎﻝ
 .«(2181F1181)ﺍﻵﻳﺔ
ﺃﺑ�ﻮ ﺑﻜ�ﺮ: ﻳ�ﺎ ﺎﻝ ﻗ�ﻟﻤ�ﺎ ﻧﺰﻟ�ﺖ ﺁﻳ�ﺔ ﺍﻻﺳ�ﺘﺌﺬﺍﻥ ﻓ�ﻲ ﺍﻟﺒﻴ�ﻮﺕ  :»ﻗ�ﺎﻝ ﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺣ�ﺎﺗﻢ ﻋ�ﻦ ﻣﻘﺎﺗ�ﻞ ﺑ�ﻦ ﺣﻴ�ﺎﻥ  .377
ﻓﻜﻴ��ﻒ ﺑﺘﺠ��ﺎﺭ ﻗ��ﺮﻳﺶ ﺍﻟ��ﺬﻳﻦ ﻳﺨﺘﻠﻔ��ﻮﻥ ﺑ��ﻴﻦ ﻣﻜ��ﺔ ﻭﺍﻟﻤﺪﻳﻨ��ﺔ ﻭﺍﻟﺸ��ﺎﻡ ﻭﻟﻬ��ﻢ ﺑﻴ��ﻮﺕ ﻣﻌﻠﻮﻣ��ﺔ ﻋﻠ��ﻰ  ﺭﺳ��ﻮﻝ ﷲ
ﻟ�ﻴﺲ ﻋﻠ�ﻴﻜﻢ ﺟﻨ�ﺎﺡ ﺃﻥ ﺗ�ﺪﺧﻠﻮﺍ ﺑﻴﻮﺗ�ﺎ ﻏﻴ�ﺮ  ﴿:ﻓﻨﺰﻟ�ﺖ ؟ﻓﻜﻴ�ﻒ ﻳﺴ�ﺘﺄﺫﻧﻮﻥ ﻳﺴ�ﻠﻤﻮﻥ ﻭﻟ�ﻴﺲ ﻓﻴﻬ�ﺎ ﺳ�ﻜﺎﻥ،ﺍﻟﻄﺮﻳﻖ
 .«ـ ﺍﻵﻳﺔ ﴾(3181F2181)ﻣﺴﻜﻮﻧﺔ
 
 [ﺗﻌﻠﻴﻖ]
ﻟ�ﻴﺲ ﻋﻠ�ﻴﻜﻢ  ﴿ﻭﺁﺧ�ﺮ ﻓ�ﻲ ﺳ�ﺒﺐ ﻧ�ﺰﻭﻝ ﻗﻮﻟ�ﻪ ﺗﻌ�ﺎﻟﻰ  ﴾ ﻻ ﺗ�ﺪﺧﻠﻮﺍ ﺑﻴﻮﺗ�ﺎً  ﴿ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ  ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺛﺮﺍ ًﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ 
 .﴾ﺟﻨﺎﺡ ﺃﻥ ﺗﺪﺧﻠﻮﺍ ﺑﻴﻮﺗﺎ ًﻏﻴﺮ ﻣﺴﻜﻮﻧﻪ
 .ﻭﻛﻼ ﺍﻷﺛﺮﻳﻦ ﻣﺮﺳﻠﻴﻦ ﻭﺍﻵﻳﺔ ﺩﺍﻟﺔ ﻋﻠﻰ ﺣﻜﻢ ﺍﻻﺳﺘﺌﺬﺍﻥ ﻋﻠﻰ ﺍﻟﻌﻤﻮﻡ ﻭﺇﻥ ﻛﺎﻧﺖ ﻭﺭﺩﺕ ﻋﻠﻰ ﺳﺒﺐ ﻓﺤﻜﻤﺎ ﻋﺎﻡ 
 
 ]ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺘﻴﻦ[
ﻭﻛﺎﻥ ﻁﺮﻳ�ﻖ ﻫ�ﺬﺍ ﺍﻹﺗﻬ�ﺎﻡ ،ﻭﺷ�ﺪﺩ ﺍﻟﻌﻘ�ﺎﺏ ﻓﻴ�ﻪ،ﻟﻤ�ﺎ ﺣ�ﺬﺭ ﺗﻌ�ﺎﻟﻰ ﻣ�ﻦ ﻗ�ﺬﻑ ﺍﻟﻤﺤﺼﻨﺎﺕ ﴾ﺑﻴﻮﺗﺎ ﻏﻴﺮ ﺑﻴ�ﻮﺗﻜﻢ  ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ ﻻ ﺗﺪﺧﻠﻮﺍ﴿
ﻓﺄﻣﺮ ﺑﺎﻹﺳﺘﺌﺬﺍﻥ ﻗﺒﻞ ،ﺃﺭﺷﺪ ﺗﻌﺎﻟﻰ ﺇﻟﻰ ﺍﻵﺩﺍﺏ ﺍﻟﺸﺮﻋﻴﺔ ﻓﻲ ﺩﺧﻮﻝ ﺍﻟﺒﻴﻮﺕ،ﻭﺩﺧﻮﻟﻬﻢ ﻋﻠﻴﻬﻦ ﻓﻲ ﺃﻭﻗﺎﺕ ﺍﻟﺨﻠﻮﺍﺕ،ﻣﺨﺎﻟﻄﺔ ﺍﻟﺮﺟﺎﻝ ﻟﻠﻨﺴﺎء
 .ﺍﻟﺪﺧﻮﻝ ﻭﺑﺎﻟﺘﺴﻠﻴﻢ ﺑﻌﺪﻩ
 .ﺃﻱ ﻻ ﺗﺪﺧﻠﻮﺍ ﺑﻴﻮﺕ ﺍﻟﻐﻴﺮ ﺣﺘﻰ ﺗﺴﺘﺄﺫﻧﻮﺍ ﻭﺗﺴﻠﻤﻮﺍ ﻋﻠﻰ ﺃﻫﻞ ﺍﻟﻤﻨﺰﻝ ﴾ﻫﻠﻬﺎ ﺣﺘﻰ ﺗﺴﺘﺄﻧﺴﻮﺍ ﻭﺗﺴﻠﻤﻮﺍ ﻋﻠﻰ ﺃ ﴿
 .ﺃﻱ ﺫﻟﻚ ﺍﻹﺳﺘﺌﺬﺍﻥ ﻭﺍﻟﺘﺴﻠﻴﻢ ﺧﻴﺮ ﻟﻜﻢ ﻣﻦ ﺍﻟﺪﺧﻮﻝ ﺑﻐﺘﺔ ﴾ﺫﻟﻜﻢ ﺧﻴﺮ ﻟﻜﻢ  ﴿
 .(4181F3181)ﺃﻱ ﻟﺘﺘﻌﻈﻮﺍ ﻭﺗﻌﻤﻠﻮﺍ ﺑﻤﻮﺟﺐ ﻫﺬﻩ ﺍﻵﺩﺍﺏ ﺍﻟﺮﺷﻴﺪﺓ ﴾ﻟﻌﻠﻜﻢ ﺗﺬﻛﺮﻭﻥ  ﴿
 .ﺃﻱ ﻟﻴﺲ ﻋﻠﻴﻜﻢ ﺇﺛﻢ ﻭﺣﺮﺝ ﴾ﻟﻴﺲ ﻋﻠﻴﻜﻢ ﺟﻨﺎﺡ  ﴿
 :ﻣﺠﺎﻫ�ﺪﻗ�ﺎﻝ ،ﻛﺎﻟﺮﺑﺎﻁﺎﺕ ﻭﺍﻟﻔﻨﺎﺩﻕ ﻭﺍﻟﺨﺎﻧﺎﺕ،ﺃﻱ ﺃﻥ ﺗﺪﺧﻠﻮﺍ ﺑﻐﻴﺮ ﺍﺳﺘﺌﺬﺍﻥ ﺑﻴﻮﺗﺎ ﻻ ﺗﺨﺘﺺ ﺑﺴﻜﻨﻰ ﺃﺣﺪ ﴾ﺗﺎ ﻏﻴﺮ ﻣﺴﻜﻮﻧﺔ ﺃﻥ ﺗﺪﺧﻠﻮﺍ ﺑﻴﻮ﴿
 .ﺑﻞ ﻫﻲ ﻣﻮﻗﻮﻓﺔ ﻟﻴﺄﻭﻱ ﺇﻟﻴﻬﺎ ﻛﻞ ﺍﺑﻦ ﺳﺒﻴﻞ،ﻫﻲ ﺍﻟﻔﻨﺎﺩﻕ ﺍﻟﺘﻲ ﻓﻲ ﻁﺮﻕ ﺍﻟﺴﺎﺑﻠﺔ ﻻ ﻳﺴﻜﻨﻬﺎ ﺃﺣﺪ
 .ﻭﺇﻳﻮﺍء ﺍﻷﻣﺘﻌﺔ ﻭﺍﻟﺮﺣﺎﻝ،ﺍﻟﺤﺮ ﻛﺎﻹﺳﺘﻈﻼﻝ ﻣﻦ،ﺣﺎﺟﺔ ﻣﻦ ﺍﻟﺤﺎﺟﺎﺕ ﺃﻭﺃﻱ ﻓﻴﻬﺎ ﻣﻨﻔﻌﺔ ﻟﻜﻢ  ﴾ﻓﻴﻬﺎ ﻣﺘﺎﻉ ﻟﻜﻢ  ﴿
ﻭﻫ�ﺬﺍ ﻭﻋﻴ�ﺪ ﻟﻤ�ﻦ  :ﺍﺑ�ﻮ ﺍﻟﺴ�ﻌﻮﺩﻗﺎﻝ ،ﺃﻱ ﻳﻌﻠ�ﻢ ﻣ�ﺎ ﺗﻈﻬ�ﺮﻭﻥ ﻭﻣ�ﺎ ﺗﺴ�ﺮﻭﻥ ﻓ�ﻲ ﻧﻔﻮﺳ�ﻜﻢ ﻓﻴﺠ�ﺎﺯﻳﻜﻢ ﻋﻠﻴ�ﻪ﴾ﻭﷲ ﻳﻌﻠﻢ ﻣﺎ ﺗﺒﺪﻭﻥ ﻭﻣﺎ ﺗﻜﺘﻤﻮﻥ ﴿
 .(5181F4181)ﺇﻁﻼﻉ ﻋﻠﻰ ﻋﻮﺭﺍﺕ ﺃﻭ،ﻳﺪﺧﻞ ﻣﺪﺧﻼ ﻟﻔﺴﺎﺩ
 
ُﺮﻭَﺟﻬُﻦﱠ َﻭَﻻ ﻳُۡﺒِﺪﻳَﻦ ِﺯﻳﻨَﺘَﻬُﻦﱠ ﺇِﻻﱠ َﻣﺎ ﻅَﻬََﺮ ِﻣۡﻨﻬَۖﺎ َﻭۡﻟﻴَۡﻀِﺮۡﺑَﻦ ﻓُ  َﻭﻗُﻞ ﻟﱢۡﻠُﻤۡﺆِﻣﻨَٰ ِﺖ ﻳَۡﻐُﻀۡﻀَﻦ ِﻣۡﻦ ﺃَۡﺑَﺼٰ ِﺮِﻫﻦﱠ َﻭﻳَۡﺤﻔَۡﻈﻦ َ ﴿
ﺃَۡﺑﻨَﺎِٓء  ﺃﻭ ۡﺃَۡﺑﻨَﺎٓﺋِِﻬﻦﱠ  ﺃﻭ َۡءﺍﺑَﺎِٓء ﺑُُﻌﻮﻟَﺘِِﻬﻦﱠ  ﺃﻭ َۡءﺍﺑَﺎٓﺋِِﻬﻦﱠ  ﺃﻭ ۡﻟِﺒُُﻌﻮﻟَﺘِِﻬﻦﱠ  ﺑُِﺨُﻤِﺮِﻫﻦﱠ َﻋﻠَٰﻰ ُﺟﻴُﻮﺑِِﻬﻦﱠۖ َﻭَﻻ ﻳُۡﺒِﺪﻳَﻦ ِﺯﻳﻨَﺘَﻬُﻦﱠ ﺇِﻻﱠ 
ٱﻟﺘﱠٰ ﺒِِﻌﻴَﻦ َﻏۡﻴِﺮ ﺃُْﻭﻟِﻲ  ﺃﻭَﻣﺎ َﻣﻠََﻜۡﺖ ﺃَۡﻳَﻤٰ ﻨُﻬُﻦﱠ  ﺃﻭ ۡﻧَِﺴﺎٓﺋِِﻬﻦﱠ  ﺃﻭ ۡﺑَﻨِٓﻲ ﺃََﺧَﻮٰ ﺗِِﻬﻦﱠ  ﺃﻭ ۡﺑَﻨِٓﻲ ﺇِۡﺧَﻮٰ ﻧِِﻬﻦﱠ  ﺃﻭ ۡﺇِۡﺧَﻮٰ ﻧِِﻬﻦﱠ  ﺃﻭ ُۡﻌﻮﻟَﺘِِﻬﻦﱠ ﺑُ 
َﺴﺎِٓءۖ َﻭَﻻ ﻳَۡﻀِﺮۡﺑَﻦ ﺑِﺄَۡﺭُﺟﻠِِﻬﻦﱠ ﻟِﻴُۡﻌﻠََﻢ َﻣﺎ ﻳُۡﺨﻔِﻴَﻦ ِﻣﻦ ٱﻟﻄﱢۡﻔِﻞ ٱﻟﱠِﺬﻳَﻦ ﻟَۡﻢ ﻳَۡﻈﻬَُﺮﻭْﺍ َﻋﻠَٰﻰ َﻋۡﻮَﺭٰ ِﺕ ٱﻟﻨﱢ  ﺃﻭٱۡﻹِ ۡﺭﺑَِﺔ ِﻣَﻦ ٱﻟﺮﱢ َﺟﺎِﻝ 
 ﴾  ۱۳ِﺯﻳﻨَﺘِِﻬﻦﱠﻭ َﻭﺗُﻮﺑُٓﻮْﺍ ﺇِﻟَﻰ ٱﻟﱠ  َِﺟِﻤﻴًﻌﺎ ﺃَﻳﱡﻪ َٱۡﻟُﻤۡﺆِﻣﻨُﻮَﻥ ﻟََﻌﻠﱠُﻜۡﻢ ﺗُۡﻔﻠُِﺤﻮَﻥ 
 
 .ـ ﺍﻵﻳﺔ(ﻭﻗﻞ ﻟﻠﻤﺆﻣﻨﺎﺕ  :)ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ   
ﺎﺑﺮ ﺑﻦ ﻋﺒﺪ ﷲ ﺣﺪﺙ ﺃﻥ ﺃﺳ�ﻤﺎء ﺑﻨ�ﺖ ﻣﺮﺛ�ﺪ ﻛﺎﻧ�ﺖ ﻓ�ﻲ ﺑﻠﻐﻨﺎ ﺃﻥ ﺟ :»ﻗﺎﻝ ﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﻋﻦ ﻣﻘﺎﺗﻞ  .477
ﻓﺠﻌﻞ ﺍﻟﻨﺴﺎء ﻳﺪﺧﻠﻦ ﻋﻠﻴﻬﺎ ﻏﻴﺮ ﻣﺘﺄﺯﺭﺍﺕ ﻓﻴﺒﺪﻭ ﻣﺎ ﻓﻲ ﺃﺭﺟﻠﻬﻦ ﻳﻌﻨ�ﻲ ﺍﻟﺨﻼﺧ�ﻞ ﻭﺗﺒ�ﺪﻭ ﺻ�ﺪﻭﺭﻫﻦ ،ﻧﺨﻞ ﻟﻬﺎ
 _______________
 (052/ 2ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(1181) 
 ﺩ ﻓﻲ ﺇﺳﻨﺎﺩﻩ ﺃﺷﻌﺚ ﺑﻦ ﺳﻮﺍﺭ ﺗﻘﺪﻡ ﻭﺳﻨﻴﺪ ﺗﻘﺪﻡ ﺃﻳﻀﺎﺿﻌﻴﻒ ﺍﻹﺳﻨﺎ 81/011ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ (2181)
 ﻣﺮﺳﻞ ﻭﺇﺳﻨﺎﺩﻩ ﻟﻴﻦ 8/0752ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ (3181)
 (152/ 2ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(4181) 
 (152/ 2ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(5181) 
 (513)
 
 .«(6181F5181)ـ ﺍﻵﻳﺔ﴾ﻭﻗﻞ ﻟﻠﻤﺆﻣﻨﺎﺕ ﴿:ﻣﺎ ﺃﻗﺒﺢ ﻫﺬﺍ ﻓﺄﻧﺰﻝ ﷲ ﻓﻲ ﺫﻟﻚ :ﺃﺳﻤﺎءﻘﺎﻟﺖ ﻭﺫﻭﺍﺋﺒﻬﻦ ﻓ
ﻓﻤ�ﺮﺕ ﻋﻠ�ﻰ ،(7181F6181)ﺻﺮﺗﻴﻦ ﻣﻦ ﻓﻀﺔ ﻭﺍﺗﺨ�ﺬﺕ ﺟﺰﻋ�ﺎﺃﻥ ﺍﻣﺮﺃﺓ ﺍﺗﺨﺬﺕ  :»ﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮ ﻋﻨﺤﻀﺮﻣﻲ  .577
 .«(8181F7181)﴾ﻭﻻ ﻳﻀﺮﺑﻦ ﺑﺄﺭﺟﻠﻬﻦ ﴿:ﻓﺄﻧﺰﻝ ﷲ،ﻗﻮﻡ ﻓﻀﺮﺑﺖ ﺑﺮﺟﻠﻬﺎ ﻓﻮﻗﻊ ﺍﻟﺨﻠﺨﺎﻝ ﻋﻠﻰ ﺍﻟﺠﺰﻉ ﻓﺼﻮﺕ
 
 [ﺗﻌﻠﻴﻖ]
ﻭﻫﻤﺎ ﻣﺮﺳ�ﻼﻥ ﻭﺍﻟﻈ�ﺎﻫﺮ ﺃﻥ ﺍﻵﻳ�ﺔ ﻧﺰﻟ�ﺖ ﻣﺒﻨﻴ�ﺔ ﻟﺤﻜ�ﻢ ﻏ�ﺾ ﺍﻟﺒﺼ�ﺮ ،ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺛﺮﻳﻦ ﻟﺴﺒﺐ ﻧﺰﻭﻝ ﻫ�ﺬﻩ ﺍﻵﻳ�ﺔ 
ﻓﺒﻴﻦ ﺣﻜﻢ ﺇﺑﺪﺍء ﺍﻟﺰﻳﻨﺔ ﻟﻠﻨﺴﺎء ،ﻭﺫﻛﺮ ﺍﻟﻨﺴﺎء ﻣﻨﻔﺮﺩﺍﺕ ﻷﻥ ﷲ ﺗﻌﺎﻟﻰ ﺧﺼﻬﻦ ﺑﺄﺣﻜﺎﻡ ﻏﻴﺮ ﺍﻟﺘﻲ ﻟﻠﺮﺟﺎﻝ،ﺮﺟﺎﻝﻟﻠﻨﺴﺎء ﺑﻌﺪ ﻣﺎ ﺗﻘﺪﻡ ﺣﻜﻤﻪ ﻟﻠ
 ﻭﻋﻠﻰ ﻣﻦ ﺗﺠﻮﺯ ﺃﻥ ﺗﻈﻬﺮ ﻋﻠﻴﻪ ﺇﻟﻰ ﻏﻴﺮ ﺫﻟﻚ ﻣﻦ ﺍﻷﺣﻜﺎﻡ.
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
ﻈ�ﺮ ﺇﻟ�ﻰ ﻣ�ﺎ ﻻ ﻳﺤ�ﻞ ﺃﻱ ﻭﻗﻞ ﺃﻳﻀ�ﺎ ﻟﻠﻤﺆﻣﻨ�ﺎﺕ ﻳﻜﻔﻔ�ﻦ ﺃﺑﺼ�ﺎﺭﻫﻦ ﻋ�ﻦ ﺍﻟﻨ ﴾ﻭﻗﻞ ﻟﻠﻤﺆﻣﻨﺎﺕ ﻳﻐﻀﻀﻦ ﻣﻦ ﺃﺑﺼﺎﺭﻫﻦ ﻭﻳﺤﻔﻈﻦ ﻓﺮﻭﺟﻬﻦ ﴿
ﺃﻛﺪ ﺗﻌﺎﻟﻰ ﺍﻷﻣﺮ ﻟﻠﻤﺆﻣﻨ�ﺎﺕ ﺑﻐ�ﺾ ﺍﻟﺒﺼ�ﺮ ﻭﺣﻔ�ﻆ  :ﺍﻟﻤﻔﺴﺮﻭﻥﻗﺎﻝ ،ﻭﻋﻦ ﻛﺸﻒ ﺍﻟﻌﻮﺭﺍﺕ،ﻭﻳﺤﻔﻈﻦ ﻓﺮﻭﺟﻬﻦ ﻋﻦ ﺍﻟﺰﻧﻰ،ﻟﻬﻦ ﺍﻟﻨﻈﺮ ﺇﻟﻴﻪ
 : ﻘﺎﻝﻓ،ﺑﺎﻟﻨﻬﻲ ﻋﻦ ﺇﺑﺪﺍء ﺍﻟﺰﻳﻨﺔ ﺇﻻ ﻟﻠﻤﺤﺎﺭﻡ ﻭﺍﻷﻗﺮﺑﺎء،ﻭﺯﺍﺩﻫﻦ ﻓﻲ ﺍﻟﺘﻜﻠﻴﻒ ﻋﻠﻰ ﺍﻟﺮﺟﺎﻝ،ﺍﻟﻔﺮﻭﺝ
ﺃﻱ ﻻ  :ﺍﺑ�ﻦ ﻛﺜﻴ�ﺮﻗﺎﻝ ،ﻳﻜﺸﻔﻦ ﺯﻳﻨﺘﻬﻦ ﻟﻸﺟﺎﻧﺐ ﺇﻻ ﻣﺎ ﻅﻬﺮ ﻣﻨﻬﺎ ﺑﺪﻭﻥ ﻗﺼﺪ ﻭﻻ ﻧﻴﺔ ﺳﻴﺌﺔﺃﻱ ﻭﻻ ﴾ﻭﻻ ﻳﺒﺪﻳﻦ ﺯﻳﻨﺘﻬﻦ ﺇﻻ ﻣﺎ ﻅﻬﺮ ﻣﻨﻬﺎ  ﴿
ﺍﻟﺨ�ﺎﺗﻢ  :ﻓﺰﻳﻨ�ﺔ ﻻ ﻳﺮﺍﻫ�ﺎ ﺇﻻ ﺍﻟ�ﺰﻭﺝ :ﺍﻟﺰﻳﻨ�ﺔ ﺯﻳﻨﺘ�ﺎﻥ :ﺍﺑ�ﻦ ﻣﺴ�ﻌﻮﺩﻗ�ﺎﻝ ﻛﻤ�ﺎ ،ﻳﻈﻬ�ﺮﻥ ﺷ�ﻴﺌﺎ ﻣ�ﻦ ﺍﻟﺰﻳﻨ�ﺔ ﻟﻸﺟﺎﻧ�ﺐ ﺇﻻ ﻣ�ﺎ ﻻ ﻳﻤﻜ�ﻦ ﺇﺧﻔﺎﺅﻩ
ﻭﺍﻷﻅﻬ�ﺮ  :ﺍﻟﺒﻴﻀ�ﺎﻭﻱﻗ�ﺎﻝ ،ﺍﺩ ﺑﻪ ﺍﻟﻮﺟﻪ ﻭﺍﻟﻜﻔﺎﻥ ﻓﺈﻧﻬﻤﺎ ﻟﻴﺴ�ﺎ ﺑﻌﻮﺭﺓﺍﻟﻤﺮ :ﻭﺯﻳﻨﺔ ﻳﺮﺍﻫﺎ ﺍﻷﺟﺎﻧﺐ ﻭﻫﻲ ﺍﻟﻈﺎﻫﺮ ﻣﻦ ﺍﻟﺜﻴﺎﺏ ﻭﻗﻴﻞ،ﻭﺍﻟﺴﻮﺍﺭ
ﻛﺎﻟﻤﻌﺎﻟﺠﺔ ،ﻻ ﻳﺤﻞ ﻟﻐﻴﺮ ﺍﻟﺰﻭﺝ ﻭﺍﻟﻤﺤﺮﻡ ﺍﻟﻨﻈﺮ ﺇﻟﻰ ﺷﻲء ﻣﻨﻬﺎ ﺇﻻ ﻟﻀﺮﻭﺭﺓ،ﻓﺈﻥ ﻛﻞ ﺑﺪﻥ ﺍﻟﺤﺮﺓ ﻋﻮﺭﺓ،ﺍﻥ ﻫﺬﺍ ﻓﻲ ﺍﻟﺼﻼﺓ ﻻ ﻓﻲ ﺍﻟﻨﻈﺮ
 .ﻭﺗﺤﻤﻞ ﺍﻟﺸﻬﺎﺩﺓ
ﻟﺌﻼ ﻳﺒ��ﺪﻭ ﺷ��ﻲء ﻣ��ﻦ ﺍﻟﻨﺤ��ﺮ ،ﻋﻠ��ﻰ ﺻ��ﺪﻭﺭﻫﻦ ﻭﻟﻴﻠﻘ��ﻴﻦ ﺍﻟﺨﻤ��ﺎﺭ ﻭﻫ��ﻮ )ﻏﻄ��ﺎء ﺍﻟ��ﺮﺃﺱ ( ﺃﻱ ﴾ﻭﻟﻴﻀ��ﺮﺑﻦ ﺑﺨﻤ��ﺮﻫﻦ ﻋﻠ��ﻰ ﺟﻴ��ﻮﺑﻬﻦ ﴿
) ﻳ�ﺮﺣﻢ ﷲ ﺍﻟﻨﺴ�ﺎء ﺍﻟﻤﻬ�ﺎﺟﺮﺍﺕ ﺍﻷﻭﻝ  ﻗﺎﻟ�ﺖ:ﻋﻦ ﻋﺎﺋﺸﺔ ﺭﺿﻲ ﷲ ﻋﻨﻬﺎ ﺃﻧﻬ�ﺎ ،ﻭﻓﻲ ﻟﻔﻆ ﺍﻟﻀﺮﺏ ﻣﺒﺎﻟﻐﺔ ﻓﻲ ﺍﻟﺼﻴﺎﻧﺔ ﻭﺍﻟﺘﺴﺘﺮ،ﻭﺍﻟﺼﺪﺭ
ﻛﻤ�ﺎ  -ﻴ�ﺔ ﻛﺎﻧ�ﺖ ﺍﻟﻤ�ﺮﺃﺓ ﻓ�ﻲ ﺍﻟﺠﺎﻫﻠ :ﺍﻟﻤﻔﺴ�ﺮﻭﻥﻗ�ﺎﻝ ﻟﻤﺎ ﺃﻧﺰﻝ ﷲ ] ﻭﻟﻴﻀﺮﺑﻦ ﺑﺨﻤﺮﻫﻦ ﻋﻠﻰ ﺟﻴﻮﺑﻬﻦ [ ﺷﻘﻘﻦ ﻣﺮﻭﻁﻬﻦ ﻓﺎﺧﺘﻤﺮﻥ ﺑﻬ�ﺎ ( 
ﻭﺭﺑﻤﺎ ﺃﻅﻬ�ﺮﺕ ﻣﻔ�ﺎﺗﻦ ﺟﺴ�ﻤﻬﺎ ،ﺣﺎﺳ�ﺮﺓ ﺍﻟ�ﺬﺭﺍﻋﻴﻦ،ﺑﺎﺩﻳﺔ ﺍﻟﻨﺤﺮ،ﺗﻤ�ﺮ ﺑ�ﻴﻦ ﺍﻟﺮﺟ�ﺎﻝ ﻣﻜﺸ�ﻮﻓﺔ ﺍﻟﺼ�ﺪﺭ -ﻫ�ﻲ ﺍﻟﻴ�ﻮﻡ ﻓ�ﻲ ﺍﻟﺠﺎﻫﻠﻴ�ﺔ ﺍﻟﺤﺪﻳﺜ�ﺔ 
ﻓﺄﻣﺮﺕ ﺍﻟﻤﺆﻣﻨ�ﺎﺕ ﺑ�ﺄﻥ ﻳﻠﻘﻴﻨﻬ�ﺎ ﻣ�ﻦ ،ﻓﺘﺒﻘ�ﻰ ﺻ�ﺪﻭﺭﻫﻦ ﻣﻜﺸ�ﻮﻓﺔ ﻋﺎﺭﻳ�ﺔ،ﻭﻛﻦ ﻳﺴﺪﻟﻦ ﺍﻟﺨﻤﺮ ﻣﻦ ﻭﺭﺍﺋﻬﻦ،ﻭﺫﻭﺍﺋﺐ ﺷﻌﺮﻫﺎ ﻟﺘﻐﺮﻱ ﺍﻟﺮﺟﺎﻝ
 .ﺮ ﺍﻷﺷﺮﺍﺭﻭﻳﺪﻓﻌﻦ ﻋﻨﻬﻦ ﺷ،ﺃﻣﺎﻣﻬﻦ ﺣﺘﻰ ﺗﺴﺘﺮ
 .ﺇﻻ ﻷﺯﻭﺍﺟﻬﻦ،ﺍﻟﺘﻲ ﺣﺮﻡ ﷲ ﻛﺸﻔﻬﺎ،ﺃﻱ ﻭﻻ ﻳﻈﻬﺮﻥ ﺯﻳﻨﺘﻬﻦ ﺍﻟﺨﻔﻴﺔ ﴾ﻭﻻ ﻳﺒﺪﻳﻦ ﺯﻳﻨﺘﻬﻦ ﺇﻻ ﻟﺒﻌﻮﻟﺘﻬﻦ  ﴿
ﻓ�ﺈﻥ ﺍﻷﺏ ﻳﺼ�ﻮﻥ ﻋ�ﺮﺽ ،ﻭﻫ�ﻮ ﺍﻟﻌ�ﻢ ﺃﺑ�ﻮ ﺍﻟ�ﺰﻭﺝ ﻓﺈﻧﻬﻤ�ﺎ ﻣ�ﻦ ﺍﻟﻤﺤﺎﺭﻡ،ﺁﺑ�ﺎء ﺃﺯﻭﺍﺟﻬﻦ ﺃﻭﻵﺑ�ﺎﺋﻬﻦ  ﺃﻭﺃﻱ  ﴾ﺁﺑﺎء ﺑﻌ�ﻮﻟﺘﻬﻦ  ﺃﻭﺁﺑﺎﺋﻬﻦ  ﺃﻭ ﴿
  :ﺳﺒﺤﺎﻧﻪﻘﺎﻝ ﺛﻢ ﻋﺪﺩ ﺗﻌﺎﻟﻰ ﺑﻘﻴﺔ ﺍﻟﻤﺤﺎﺭﻡ ﻓ،ﻳﺴﻮءﻩﻭﻭﺍﻟﺪ ﺍﻟﺰﻭﺝ ﻳﺤﻔﻂ ﻋﻠﻰ ﺍﺑﻨﻪ ﻣﺎ ،ﺍﺑﻨﺘﻪ
ﻭﺃﺑﻨ�ﺎء ،ﻭﺍﻹﺧﻮﺓ،ﻭﺃﺑﻨ�ﺎء ﺍﻷﺯﻭﺍﺝ،ﻓ�ﺬﻛﺮ ﺗﻌ�ﺎﻟﻰ ﺍﻷﺑﻨﺎء ﴾ﺑﻨ�ﻲ ﺃﺧ�ﻮﺍﺗﻬﻦ  ﺃﻭﺑﻨ�ﻲ ﺇﺧ�ﻮﺍﻧﻬﻦ  ﺃﻭﺇﺧ�ﻮﺍﻧﻬﻦ  ﺃﻭ،ﺃﺑﻨ�ﺎء ﺑﻌ�ﻮﻟﺘﻬﻦ ﺃﻭﺃﺑﻨ�ﺎﺋﻬﻦ  ﺃﻭ﴿
ﻟﻄﺒ�ﺎﻉ ﻣ�ﻦ ﺍﻟﻨﻔ�ﺮﺓ ﻣ�ﻦ ﻣﻤﺎﺳ�ﺔ ﻟﻤ�ﺎ ﺟﺒ�ﻞ ﷲ ﻓ�ﻲ ﺍ،ﻭﻛﻠﻬﻢ ﻣ�ﻦ ﺍﻟﻤﺤ�ﺎﺭﻡ ﺍﻟ�ﺬﻳﻦ ﻳﺤ�ﺮﻡ ﻋﻠ�ﻰ ﺍﻟﻤ�ﺮﺃﺓ ﺍﻟ�ﺰﻭﺍﺝ ﺑﻬﻢ،ﻭﺃﺑﻨ�ﺎء ﺍﻷﺧ�ﻮﺍﺕ،ﺍﻹﺧﻮﺓ
 .ﺍﻟﻘﺮﻳﺒﺎﺕ ﻭﻧﻜﺎﺣﻬﻦ
ﻭﻟﻴﺲ ،ﻟﻴﺲ ﺍﻟﻤﺸﺮﻛﺎﺕ ﻣ�ﻦ ﻧﺴ�ﺎﺋﻬﻦ،ﺍﻟﻤﺮﺍﺩ ﻧﺴﺎﺅﻫﻦ ﺍﻟﻤﺴﻠﻤﺎﺕ :ﻣﺠﺎﻫﺪﻗﺎﻝ ،ﻭﺧﺮﺝ ﺑﺬﻟﻚ ﺍﻟﻨﺴﺎء ﺍﻟﻜﺎﻓﺮﺍﺕ،ﺃﻱ ﺍﻟﻤﺴﻠﻤﺎﺕ ﴾ﻧﺴﺎﺋﻬﻦ  ﺃﻭ ﴿
ﻣﺨﺘﺼﺮ  )ﻧﺼﺮﺍﻧﻴﺔ  ﺃﻭﻭﻻ ﺗﺒﺪﻱ ﺯﻳﻨﺘﻬﺎ ﺃﻣﺎﻡ ﻳﻬﻮﺩﻳﺔ ،ﻫﻦ ﺍﻟﻤﺴﻠﻤﺎﺕ :ﺍﺑﻦ ﻋﺒﺎﺱﻗﺎﻝ ﻭ،ﻳﺤﻞ ﻟﻠﻤﺮﺃﺓ ﺍﻟﻤﺴﻠﻤﺔ ﺃﻥ ﺗﻨﻜﺸﻒ ﺑﻴﻦ ﻳﺪﻱ ﻣﺸﺮﻛﺔ
ﺟﻤﻴﻊ ﺍﻟﻨﺴ�ﺎء ﻓ�ﺈﻧﻬﻦ ﺳ�ﻮﺍء ﻓ�ﻲ ،ﻭﻗﻴ�ﻞ ﺍﻟﻤ�ﺮﺍﺩ ﺑﺎﻟﻨﺴ�ﺎء :ﺍﻟﻔﺨﺮ ﺍﻟﺮﺍﺯﻱﻗﺎﻝ ،ﺍﺑﻦ ﻛﺜﻴﺮ ﻭﻫﺬﺍ ﻗﻮﻝ ﺃﻛﺜﺮ ﺍﻟﺴﻠﻒ ﺃﻥ ﺍﻟﻤﺮﺍﺩ ﺑﺎﻟﻨﺴﺎء ﺍﻟﻤﺆﻣﻨﺎﺕ
 ﻢ.ﻭﷲ ﺍﻋﻠ،ﺍﻟﻘﻮﻝ ﺍﻷﻭﻝ ﺍﻅﻬﺮﻭ :ﻯﺃﻗﻮ،ﺍﻟﺴﻠﻒ ﻣﺤﻤﻮﻝ ﻋﻠﻰ ﺍﻻﺳﺘﺤﺒﺎﺏﻭﻗﻮﻝ ،ﺣﻞ ﻧﻈﺮ ﺑﻌﻀﻬﻦ ﺇﻟﻰ ﺑﻌﺾ
ﻭﺇﻥ ،ﻓﻴﺠﻮﺯ ﻟﻬ�ﺎ ﺃﻥ ﺗﻈﻬ�ﺮ ﺯﻳﻨﺘﻬ�ﺎ ﻟﻬ�ﺎ،ﻳﻌﻨ�ﻲ ﻣ�ﻦ ﻧﺴ�ﺎء ﺍﻟﻤﺸ�ﺮﻛﻴﻦ :ﺍﺑ�ﻦ ﺟﺮﻳ�ﺮﻗﺎﻝ ،ﻣ�ﺎء ﺍﻟﻤﺸ�ﺮﻛﺎﺕﺃﻱ ﻣﻦ ﺍﻹ ﴾ﻣﺎ ﻣﻠﻜﺖ ﺃﻳﻤﺎﻧﻬﻦ  ﺃﻭ ﴿
 .ﻛﺎﻧﺖ ﻣﺸﺮﻛﺔ ﻷﻧﻬﺎ ﺃﻣﺘﻬﺎ
ﻭﺍﻟﻤﻐﻔﻠﻴﻦ ،ﻛﺎﻟﺒﻠﻪ ﻭﺍﻟﺤﻤﻘ�ﻰ،ﺃﻱ ﺍﻟﺨ�ﺪﺍﻡ ﻏﻴ�ﺮ ﺃﻭﻟ�ﻲ ﺍﻟﻤﻴ�ﻞ ﻭﺍﻟﺸ�ﻬﻮﺓ ﻭﺍﻟﺤﺎﺟ�ﺔ ﺇﻟ�ﻰ ﺍﻟﻨﺴ�ﺎء ﴾ﺍﻟﺘﺎﺑﻌﻴﻦ ﻏﻴﺮ ﺃﻭﻟ�ﻲ ﺍﻹﺭﺑ�ﺔ ﻣ�ﻦ ﺍﻟﺮﺟ�ﺎﻝ  ﺃﻭ ﴿
 .ﻭﻻ ﻳﻬﻤﻪ ﺇﻻ ﺑﻄﻨﻪ،ﻭﻻ ﻳﺮﻳﺪ ﺍﻟﻨﺴﺎء،ﻫﻮ ﺍﻷﺑﻠﻪ ﺍﻟﺬﻱ ﻳﺮﻳﺪ ﺍﻟﻄﻌﺎﻡ :ﻣﺠﺎﻫﺪﻗﺎﻝ ،ﺷﻴﺌﺎ ﺍﻟﺬﻳﻦ ﻻ ﻳﺪﺭﻛﻮﻥ ﻣﻦ ﺃﻣﻮﺭ ﺍﻟﻨﻜﺎﺡ
ﺃﻱ ﺍﻷﻁﻔ�ﺎﻝ ﺍﻟﺼ�ﻐﺎﺭ ﺍﻟ�ﺬﻳﻦ ﻟ�ﻢ ﻳﺒﻠﻐ�ﻮﺍ ﺣ�ﺪ ﺍﻟﺸ�ﻬﻮﺓ،ﻭﻻ ﻳﻌﺮﻓ�ﻮﻥ ﺃﻣ�ﻮﺭ ﺍﻟﺠﻤ�ﺎﻉ  ﴾ﺃﻭ ﺍﻟﻄﻔ�ﻞ ﺍﻟ�ﺬﻳﻦ ﻟ�ﻢ ﻳﻈﻬ�ﺮﻭﺍ ﻋﻠ�ﻰ ﻋ�ﻮﺭﺍﺕ ﺍﻟﻨﺴ�ﺎء  ﴿
 .ﻟﺼﻐﺮﻫﻢ،ﻓﻼ ﺣﺮﺝ ﺃﻥ ﺗﻈﻬﺮ ﺍﻟﻤﺮﺃﺓ ﺯﻳﻨﺘﻬﺎ ﺃﻣﺎﻣﻬﻢ
ﻓﻴﻄﻤﻊ ،ﻟ�ﺌﻼ ﻳﺴ�ﻤﻊ ﺍﻟﺮﺟ�ﺎﻝ ﺻ�ﻮﺕ ﺍﻟﺨﻠﺨ�ﺎﻝ،ﺍﻷﺭﺽﺃﻱ ﻭﻻ ﻳﻀ�ﺮﺑﻦ ﺑ�ﺄﺭﺟﻠﻬﻦ ﴾ﻟ�ﻴﻌﻠﻢ ﻣ�ﺎ ﻳﺨﻔ�ﻴﻦ ﻣ�ﻦ ﺯﻳﻨ�ﺘﻬﻦ ﻭﻻ ﻳﻀﺮﺑﻦ ﺑﺄﺭﺟﻠﻬﻦ ﴿
ﻓﻨﻬﻰ ﷲ ﺗﻌﺎﻟﻰ ﻋ�ﻦ ﺫﻟ�ﻚ ﻷﻧ�ﻪ ،ﻛﺎﻧﺖ ﺍﻟﻤﺮﺃﺓ ﺗﻤﺮ ﺑﺎﻟﻨﺎﺱ ﻭﺗﻀﺮﺏ ﺑﺮﺟﻠﻬﺎ ﻟﻴﺴﻤﻊ ﺻﻮﺕ ﺧﻠﺨﺎﻟﻬﺎ :ﺍﺑﻦ ﻋﺒﺎﺱﻗﺎﻝ ،ﺍﻟﺬﻱ ﻓﻲ ﻗﻠﺒﻪ ﻣﺮﺽ
 .ﻣﻦ ﻋﻤﻞ ﺍﻟﺸﻴﻄﺎﻥ
ﻭﺍﻟﻜﻒ ﻋ��ﻦ ،ﺃﻱ ﺍﺭﺟﻌ��ﻮﺍ ﺃﻳﻬ��ﺎ ﺍﻟﻤﺆﻣﻨ��ﻮﻥ ﺇﻟ��ﻰ ﺭﺑﻜ��ﻢ ﺑﺈﻣﺘﺜ��ﺎﻝ ﺍﻟﻄﺎﻋ��ﺎﺕ ﴾ﻠﻜ��ﻢ ﺗﻔﻠﺤ��ﻮﻥ ﻭﺗﻮﺑ��ﻮﺍ ﺇﻟ��ﻰ ﷲ ﺟﻤﻴﻌ��ﺎ ﺃﻳ��ﻪ ﺍﻟﻤﺆﻣﻨ��ﻮﻥ ﻟﻌ ﴿
 .(9181F8181) ﻟﺘﻨﺎﻟﻮﺍ ﺭﺿﺎﻩ ﻭﺗﻔﻮﺯﻭﺍ ﺑﺴﻌﺎﺩﺓ ﺍﻟﺪﺍﺭﻳﻦ،ﺍﻟﺸﻬﻮﺍﺕ
 
ﺎ َﻣﻠََﻜۡﺖ ﺃَۡﻳَﻤٰ ﻨُُﻜۡﻢ ﻓََﻜﺎﺗِﺒُﻮﻫُۡﻢ َﺐ ِﻣﻤﱠ َﻭۡﻟﻴَۡﺴﺘَۡﻌﻔِِﻒ ٱﻟﱠِﺬﻳَﻦ َﻻ ﻳَِﺠُﺪﻭَﻥ ﻧَِﻜﺎًﺣﺎ َﺣﺘﱠٰﻰ ﻳُۡﻐﻨِﻴَﻬُُﻢ ٱﻟﱠ  ُِﻣﻦ ﻓَۡﻀﻠِِﻪۗۦ َﻭٱﻟﱠِﺬﻳَﻦ ﻳَۡﺒﺘَُﻐﻮَﻥ ٱۡﻟِﻜﺘَ ٰ ﴿
ﺎ ﻟﱠ  ِٱﻟﱠِﺬٓﻱ َءﺍﺗَٰٮُﻜۡﻢﻭ َﻭَﻻ ﺗُۡﻜِﺮﻫُﻮْﺍ ﻓَﺘَﻴَٰ ﺘُِﻜۡﻢ َﻋﻠَﻰ ٱۡﻟﺒَِﻐﺎِٓء ﺇِۡﻥ ﺃََﺭۡﺩَﻥ ﺗََﺤﺼﱡ ﻨ ٗۖﺍ َﻭَءﺍﺗُﻮﻫُﻢ ﻣﱢ ﻦ ﻣﱠ ﺎِﻝ ٱﺇِۡﻥ َﻋﻠِۡﻤﺘُۡﻢ ﻓِﻴِﻬۡﻢ َﺧۡﻴﺮ ٗ
 _______________
 ﻣﻨﻘﻄﻊ ﺍﻹﺳﻨﺎﺩ 8/3752ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ  (6181)
 44  1ﻴﺎﺽ ﻭﺳﻮﺍﺩ ﺗﺸﺒﻪ ﺑﻪ ﺍﻷﻋﻴﻦ ﻣﺨﺘﺎﺭ ﺍﻟﺼﺤﺎﺡ/]ﺍﻟَﺠْﺰُﻉ [ ﺍﻟﺨﺮﺯ ﺍﻟﻴﻤﺎﻧﻲ: ﻭﻫﻮ ﺍﻟﺬﻱ ﻓﻴﻪ ﺑ(7181)
 ﻓﻲ ﺇﺳﻨﺎﺩﻩ ﺣﻀﺮﻣﻲ ﺑﻦ ﻻﺣﻖ ﻣﺠﻬﻮﻝ. 81/421ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ (8181)
 (352/ 2ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(9181) 
 (613)
 ﴾ ۳۳ﺭﱠ ِﺣﻴٞﻢ  ۡﻜِﺮﻫﻬﱡﻦﱠ ﻓَﺈِﻥﱠ ٱﻟﱠ  َِﻣۢﻦ ﺑَۡﻌِﺪ ﺇِۡﻛَﺮٰ ِﻫِﻬﻦﱠ َﻏﻔُﻮﺭ ٞﺘَۡﺒﺘَُﻐﻮْﺍ َﻋَﺮَﺽ ٱۡﻟَﺤﻴَٰﻮِﺓ ٱﻟﺪﱡ ۡﻧﻴَﺎﻭ َﻭَﻣﻦ ﻳُ ﻟﱢ 
 
 .ـ ﺍﻵﻳﺔ(ﻭﺍﻟﺬﻳﻦ ﻳﺒﺘﻐﻮﻥ ﺍﻟﻜﺘﺎﺏ  :)ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ  
ﻛﻨﺖ ﻣﻤﻠﻮﻛ�ﺎ ًﻟﺤﻮﻳﻄ�ﺐ  :»ﻗﺎﻝ  ﻋﻦ ﺃﺑﻴﻪ ﷲ  ﺑﻦ ﺻﺒﻴﺢ  ﻋﻦ ﻋﺒﺪﺃﺧﺮﺝ ﺍﺑﻦ ﺍﻟﺴﻜﻦ ﻓﻲ ﻣﻌﺮﻓﺔ ﺍﻟﺼﺤﺎﺑﺔ  .677
 .«(0281F9181)ـ ﺍﻵﻳﺔ(ﻟﺬﻳﻦ ﻳﺒﺘﻐﻮﻥ ﺍﻟﻜﺘﺎﺏ ﻭﺍ :)ﻓﻨﺰﻟﺖ،ﻓﺴﺄﻟﺘﻪ ﺍﻟﻜﺘﺎﺑﺔ ﻓﺄﺑﻰ،ﺑﻦ ﻋﺒﺪ ﺍﻟﻌﺰﻯ
 ـ ﺍﻵﻳﺔ.(ﻭﻻ ﺗﻜﺮﻫﻮﺍ ﻓﺘﻴﺎﺗﻜﻢ  :)ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ    
ﻛ�ﺎﻥ ﻋﺒ�ﺪ ﷲ ﺑ�ﻦ ﺃﺑ�ﻲ ﻳﻘ�ﻮﻝ ﻟﺠﺎﺭﻳ�ﺔ ﻟ�ﻪ:  :»ﻗ�ﺎﻝ ﺑ�ﻦ ﻋﺒ�ﺪ ﷲ  ﻋ�ﻦ ﺟ�ﺎﺑﺮﺃﺧﺮﺝ ﻣﺴﻠﻢ ﻣﻦ ﻁﺮﻳ�ﻖ ﺃﺑ�ﻲ ﺳ�ﻔﻴﺎﻥ  .777
 .«(1281F0281)ﺍﻵﻳﺔ ﴾ﻭﻻ ﺗﻜﺮﻫﻮﺍ ﻓﺘﻴﺎﺗﻜﻢ ﻋﻠﻰ ﺍﻟﺒﻐﺎء ﴿:ﻓﺄﻧﺰﻝ ﷲ،ﺍﺫﻫﺒﻲ ﻓﺄﺑﻐﻴﻨﺎ ﺷﻴﺌﺎً 
ﻟﻬ�ﺎ ﺃﻣﻴﻤ�ﺔ، ﻓﻜ�ﺎﻥ ﻘ�ﺎﻝ ﻟﻬﺎ ﻣﺴﻴﻜﺔ ﻭﺃﺧﺮﻯ ﻳﻘﺎﻝ ﺃﻥ ﺟﺎﺭﻳﺔ ﻟﻌﺒﺪ ﷲ ﺑﻦ ﺃﺑﻲ ﻳ :»ﻣﻦ ﻫﺬﺍ ﺍﻟﻄﺮﻳﻖ ﻭﺃﺧﺮﺝ ﺃﻳﻀﺎ  .877
 .«ـ ﺍﻵﻳﺔ﴾ﻭﻻ ﺗﻜﺮﻫﻮﺍ ﻓﺘﻴﺎﺗﻜﻢ  ﴿:ﻓﺄﻧﺰﻝ ﷲ �ﻓﺸﻜﻴﺎ ﺫﻟﻚ ﺇﻟﻰ ﺍﻟﻨﺒﻲ ،ﻳﺮﻳﺪﻫﻤﺎ ﻋﻠﻰ ﺍﻟﺰﻧﺎ
ﺃﻥ ﺳ�ﻴﺪﻱ  ﻘﺎﻟﺖ:ﻓ،ﻛﺎﻧ�ﺖ ﻣﺴ�ﻴﻜﺔ ﻟ�ﺒﻌﺾ ﺍﻷﻧﺼ�ﺎﺭ» :ﻗ�ﺎﻝ ﻋﻦ ﺟﺎﺑﺮﻭﺃﺧﺮﺝ ﺍﻟﺤﺎﻛﻢ ﻣﻦ ﻁﺮﻳﻖ ﺃﺑﻲ ﺍﻟﺰﺑﻴﺮ .977
 .«(2281F1281)ـ ﺍﻵﻳﺔ﴾ﻭﻻ ﺗﻜﺮﻫﻮﺍ ﻓﺘﻴﺎﺗﻜﻢ ﻋﻠﻰ ﺍﻟﺒﻐﺎء  ﴿:ﻓﻨﺰﻟﺖ،ﻨﻲ ﻋﻠﻰ ﺍﻟﺒﻐﺎءﻳﻜﺮﻫ
ﻛﺎﻧﺖ ﻟﻌﺒﺪ ﷲ ﺑﻦ ﺃﺑﻲ ﺟﺎﺭﻳﺔ ﺗﺰﻧﻲ ﻓﻲ  »: ﻗﺎﻝﻋﺒﺎﺱ  ﻋﻦ ﺍﺑﻦﻭﺃﺧﺮﺝ ﺍﻟﺒﺰﺍﺭ ﻭﺍﻟﻄﺒﺮﺍﻧﻲ ﺑﺴﻨﺪ ﺻﺤﻴﺢ    .087
 .«(3281F2281)ـ ﺍﻵﻳﺔ﴾ﻭﻻ ﺗﻜﺮﻫﻮﺍ ﻓﺘﻴﺎﺗﻜﻢ ﻋﻠﻰ ﺍﻟﺒﻐﺎء ﴿:ﻓﻨﺰﻟﺖ،ﻻ ﻭﷲ ﻻ ﺃﺯﻧﻲ ﺃﺑﺪﺍً  ﻗﺎﻟﺖ:ﻓﻠﻤﺎ ﺣﺮﻡ ﺍﻟﺰﻧﺎ ،ﺍﻟﺠﺎﻫﻠﻴﺔ
 ﻭﺳﻤﻰ ﺍﻟﺠﺎﺭﻳﺔ ﻣﻌﺎﺫﺓ.  .ﻧﺤﻮﻩ (4281F3281)ﻋﻦ ﺃﻧﺲﻭﺃﺧﺮﺝ ﺍﻟﺒﺰﺍﺭ ﺑﺴﻨﺪ ﺿﻌﻴﻒ  .187
ﺃﻥ ﻋﺒﺪ ﷲ ﺑﻦ ﺃﺑﻲ ﻛﺎﻧ�ﺖ ﻟ�ﻪ  :» ﻋﻦ ﻋﻜﺮﻣﺔﻭ ﺑﻦ ﺩﻳﻨﺎﺭﻋﻦ ﻋﻤﺮ ﻭﺃﺧﺮﺝ ﺳﻌﻴﺪ ﺑﻦ ﻣﻨﺼﻮﺭ ﻋﻦ ﺳﻔﻴﺎﻥ  .287
ﻭﺇﻥ ﻛ�ﺎﻥ ،ﺇﺣﺪﺍﻫﻤﺎ:ﺇﻥ ﻛﺎﻥ ﺧﻴﺮﺍ ًﻓﻘﺪ ﺍﺳ�ﺘﻜﺜﺮﺕ ﻣﻨ�ﻪﻘﺎﻟﺖ ﻓﻜﺎﻥ ﻳﻜﺮﻫﻬﻤﺎ ﻋﻠﻰ ﺍﻟﺰﻧﺎ ﻓ،ﺃﻣﺘﺎﻥ ﻣﺴﻴﻜﺔ ﻭﻣﻌﺎﺫﺓ
 .«(5281F4281)ـ ﺍﻵﻳﺔ﴾ﻭﻻ ﺗﻜﺮﻫﻮﺍ ﻓﺘﻴﺎﺗﻜﻢ ﻋﻠﻰ ﺍﻟﺒﻐﺎء  ﴿:ﻨﺒﻐﻲ ﺃﻥ ﺃﺩﻋﻪ، ﻓﺄﻧﺰﻝ ﷲﻏﻴﺮ ﺫﻟﻚ ﻓﺈﻧﻪ ﻳ
 [ ﺗﻌﻠﻴﻖ]
ﻭﺍﻵﻳﺔ ﻓﻴﻬﺎ ﺍﻷﻣ�ﺮ ﺑﺎﻟﻤﻜﺎﺗﺒ�ﺔ .ﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ ﺿﻌﻒ﴾ﻭﺍﻟﺬﻳﻦ ﻳﺒﺘﻐﻮﻥ ﺍﻟﻜﺘﺎﺏ ﴿ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺛﺮﺍً ﻭﺍﺣﺪﺍ ًﻓﻲ ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ  
ﻓﻴﻮﻓﻴ�ﻪ ،ﺪ ﻣﻦ ﺳﻴﺪﻩ ﺍﻟﻌﺘﻖ ﻓﻴﻮﺍﻓﻘﻪ ﻋﻠﻰ ﺃﻥ ﻳﺪﻓﻊ ﻟﻪ ﻗﺪﺭﺍ ًﻣﻦ ﺍﻟﻤﺎﻝﻭﺍﻟﻤﻜﺎﺗﺒﺔ ﻫﻲ ﺃﻥ ﻳﻄﻠﺐ ﺍﻟﻌﺒ،ﻭﻫﻲ ﻋﻨﺪ ﺍﻟﻌﻠﻤﺎء ﻟﻶﺳﺘﺤﺒﺎﺏ ﻻ ﻟﻠﻮﺟﻮﺏ
 ﺩﻓﻌﺔ ﻭﺍﺣﺪﺓ.  ﺃﻭﺇﻣﺎ ﻣﻨﺠﻤﺎ ًﻳﻌﻨﻰ ﻣﻘﺴﻄﺎ ً
ﻭﻫﻲ ﺁﺛﺎﺭ ﺻﺤﻴﺤﺔ ﻓﻲ ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﻋﺒ�ﺪ ﷲ ﴾ﻭﻻ ﺗﻜﺮﻫﻮﺍ ﻓﺘﻴﺎﺗﻜﻢ ﻋﻠﻰ ﺍﻟﺒﻐﺎء ﴿ﺛﻢ ﺫﻛﺮ ﺭﺣﻤﻪ ﷲ ﻋﺪﺓ ﺁﺛﺎﺭ ﻓﻲ ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ  
ﻓﺤﺮﻡ ﷲ ﺗﻌ�ﺎﻟﻰ ،ﻋﻠﻰ ﻋ�ﺎﺩﺓ ﺃﻫ�ﻞ ﺍﻟﺠﺎﻫﻠﻴ�ﺔ،ﻫﻤﺎ ﻋﻠﻰ ﺍﻟﺒﻐﺎء ﻳﻌﻨ�ﻰ ﺍﻟﺰﻧ�ﺎ ﻣ�ﻦ ﺃﺟ�ﻞ ﺍﻟﻤ�ﺎﻝﺍﺛﻨﻴﻦ ﻳﻜﺮ ﺃﻭﻋﻨﺪﻩ ﺟﺎﺭﻳﺔ  ﻛﺎﻥﺑﻦ ﺃﺑﻲ ﺍﻟﻤﻨﺎﻓﻖ ﻭ
 ﻓﻼ ﻳﺠﻮﺯ ﻟﻠﺴﻴﺪ ﺃﻥ ﻳﻜﺮﻩ ﺟﺎﺭﻳﺘﻪ ﻋﻠﻰ ﺍﻟﺒﻐﺎء ﻣﻦ ﺃﺟﻞ ﺍﻟﻤﺎﻝ ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ. ،ﻭﺟﺎء ﺍﻷﻣﺮ ﻋﺎﻣﺎ ًﻟﺠﻤﻴﻊ ﺍﻟﻤﺴﻠﻤﻴﻦ،ﺫﻟﻚ ﻓﻲ ﺍﻹﺳﻼﻡ
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
 .ﺃﻱ ﻭﺍﻟﺬﻳﻦ ﻳﺮﻳﺪﻭﻥ ﺃﻥ ﻳﺘﺤﺮﺭﻭﺍ ﻣﻦ )ﺭﻕ ﺍﻟﻌﺒﻮﺩﻳﺔ( ﺑﻤﻜﺎﺗﺒﺔ ﺃﺳﻴﺎﺩﻫﻢ ﻣﻦ ﺍﻟﻌﺒﻴﺪ ﻭﺍﻷﺭﻗﺎء ﴾ﻢ ﻭﺍﻟﺬﻳﻦ ﻳﺒﺘﻐﻮﻥ ﺍﻟﻜﺘﺎﺏ ﻣﻤﺎ ﻣﻠﻜﺖ ﺃﻳﻤﺎﻧﻜ ﴿
 .ﻟﻴﺼﻴﺮﻭﺍ ﺃﺣﺮﺍﺭﺍ،ﺇﻥ ﻋﺮﻓﺘﻢ ﻣﻨﻬﻢ ﺍﻷﻣﺎﻧﺔ ﻭﺍﻟﺪﻳﺎﻧﺔ،ﺃﻱ ﻓﻜﺎﺗﺒﻮﻫﻢ ﻋﻠﻰ ﻗﺪﺭ ﻣﻦ ﺍﻟﻤﺎﻝ﴾ﻓﻜﺎﺗﺒﻮﻫﻢ ﺇﻥ ﻋﻠﻤﺘﻢ ﻓﻴﻬﻢ ﺧﻴﺮﺍ  ﴿
 .ﺯﻕ ﻟﻴﻜﻮﻥ ﻟﻬﻢ ﻋﻮﻧﺎ ﻋﻠﻰ ﻓﻜﺎﻙ ﺃﻧﻔﺴﻬﻢﺃﻱ ﺃﻋﻄﻮﻫﻢ ﻣﻤﺎ ﺃﻋﻄﺎﻛﻢ ﷲ ﻣﻦ ﺍﻟﺮ﴾ﻭﺁﺗﻮﻫﻢ ﻣﻦ ﻣﺎﻝ ﷲ ﺍﻟﺬﻱ ﺁﺗﺎﻛﻢ ﴿
 .ﺃﻱ ﻻ ﺗﺠﺒﺮﻭﺍ ﺇﻣﺎءﻛﻢ ﻋﻠﻰ ﺍﻟﺰﻧﻰ﴾ﻭﻻ ﺗﻜﺮﻫﻮﺍ ﻓﺘﻴﺎﺗﻜﻢ ﻋﻠﻰ ﺍﻟﺒﻐﺎء ﴿
ﻭﺇﻧﻤﺎ ﻫ����ﻮ ﻟﺒﻴ����ﺎﻥ ﻓﻈﺎﻋ����ﺔ ﺍﻷﻣ����ﺮ ،ﺍﻟﺸ����ﺮﻁ ﺃﻭﻭﻟﻴﺲ ﻫ����ﺬﺍ ﻟﻠﻘﻴ����ﺪ ،ﺃﻱ ﺇﻥ ﺃﺭﺩﻥ ﺍﻟﺘﻌﻔ����ﻒ ﻋ����ﻦ ﻣﻘﺎﺭﻓ����ﺔ ﺍﻟﻔﺎﺣﺸ����ﺔ﴾ﺇﻥ ﺃﺭﺩﻥ ﺗﺤﺼ����ﻨﺎ ﴿
 .ﻓﺬﻟﻚ ﻣﻨﺘﻬﻰ ﺍﻟﺨﺴﺔ ﻭﺍﻟﺪﻧﺎءﺓ ﻣﻨﻪ،ﺎ ﺑﺎﻟﺰﻧﻰ ﻭﺗﻤﺘﻨﻊ ﻭﺗﺮﻳﺪ ﺍﻟﻌﻔﺔﺃﻣﺎ ﺃﻥ ﻳﺄﻣﺮﻫ،ﻓﺎﻷﺻﻞ ﻓﻲ ﺍﻟﻤﻤﻠﻮﻛﺔ ﺍﻥ ﻳﺤﺼﻨﻬﺎ ﺳﻴﺪﻫﺎ،ﻭﺷﻨﺎﻋﺘﻪ
 .ﻭﺗﺤﺼﻠﻮﺍ ﻋﻠﻰ ﺍﻟﻤﺎﻝ ﺑﻄﺮﻳﻖ ﺍﻟﻔﺎﺣﺸﺔ ﻭﺍﻟﺮﺫﻳﻠﺔ،ﺃﻱ ﻷﺟﻞ ﺃﻥ ﺗﻨﺎﻟﻮﺍ ﺣﻄﺎﻡ ﻫﺬﻩ ﺍﻟﺤﻴﺎﺓ ﺍﻟﺰﺍﺋﻞ ﴾ﻟﺘﺒﺘﻐﻮﺍ ﻋﺮﺽ ﺍﻟﺤﻴﺎﺓ ﺍﻟﺪﻧﻴﺎ ﴿
ﻻ ﻳﺆﺍﺧ�ﺬﻫﻦ ،ﺭﺣ�ﻴﻢ ﺑﻬ�ﻦ،ﺭ ﻟﻬﻦﺃﻱ ﻭﻣ�ﻦ ﻳﺠﺒ�ﺮﻫﻦ ﻋﻠ�ﻰ ﺍﻟﺰﻧ�ﻰ ﻓ�ﺈﻥ ﷲ ﻏﻔ�ﻮ ﴾ﻭﻣﻦ ﻳﻜﺮﻫﻬﻦ ﻓﺈﻥ ﷲ ﻣﻦ ﺑﻌﺪ ﺇﻛﺮﺍﻫﻬﻦ ﻏﻔ�ﻮﺭ ﺭﺣ�ﻴﻢ  ﴿
 .(6281F5281)ﻭﺳﻴﻨﺘﻘﻢ ﻣﻤﻦ ﺃﻛﺮﻫﻬﻦ ﺃﺷﺪ ﺍﻧﺘﻘﺎﻡ،ﻷﻧﻬﻦ ﺃﻛﺮﻫﻦ ﻋﻠﻴﻪ،ﺑﺎﻟﺰﻧﻰ
 
 ﴾  ۸٤ﻣﱢ ۡﻨﻬُﻢ ﻣﱡ ۡﻌِﺮُﺿﻮَﻥ  َﻭﺇَِﺫﺍ ُﺩُﻋٓﻮْﺍ ﺇِﻟَﻰ ٱﻟﱠ  َِﻭَﺭُﺳﻮﻟِﻪِۦ ﻟِﻴَۡﺤُﻜَﻢ ﺑَۡﻴﻨَﻬُۡﻢ ﺇَِﺫﺍ ﻓَِﺮﻳﻖ ٞ ﴿
   
 .ـ ﺍﻵﻳﺔ(ﻭﺇﺫﺍ ﺩﻋﻮﺍ  :)ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﻭﻫ�ﻮ  �ﻛﺎﻥ ﺍﻟﺮﺟﻞ ﺇﺫﺍ ﻛﺎﻥ ﺑﻴﻨﻪ ﻭﺑﻴﻦ ﺍﻟﺮﺟ�ﻞ ﻣﻨﺎﺯﻋ�ﺔ ﻓ�ﺪﻋﻲ ﺇﻟ�ﻰ ﺍﻟﻨﺒ�ﻲ  »: ﻗﺎﻝﺍﻟﺤﺴﻦ  ﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﻣﻦ ﻣﺮﺳﻞ .387
ﺍﻧﻄﻠﻖ ﺇﻟﻰ ﻓﻼﻥ ﻓ�ﺄﻧﺰﻝ : ﻘﺎﻝﺃﻋﺮﺽ ﻓ �ﻭﺇﺫﺍ ﺃﺭﺍﺩ ﺃﻥ ﻳﻈﻠﻢ ﻓﺪﻋﻲ ﺇﻟﻰ ﺍﻟﻨﺒﻲ ،ﺳﻴﻘﻀﻲ ﻟﻪ ﺑﺎﻟﺤﻖ �ﻣﺤﻖ ﺃﺫﻋﻨﻮﻋﻠﻢ ﺃﻥ ﺍﻟﻨﺒﻲ 
 _______________
 ﺍﻟﻤﺤﻘﻖ: ﺍﻟﺴﻴﺪ ﻫﺎﺷﻢ ﺍﻟﻨﺪﻭﻱ ﻟﻤﺆﻟﻒ: ﻣﺤﻤﺪ ﺑﻦ ﺇﺳﻤﺎﻋﻴﻞ ﺍﻟﺒﺨﺎﺭﻱ  4/813ﺍﻟﺘﺎﺭﻳﺦ ﺍﻟﻜﺒﻴﺮ ﻟﻠﺒﺨﺎﺭﻱ  (0281)
 ﻧﻔﺲ ﺍﻟﻄﺮﻳﻖ ﺫﻛﺮﻩ ﺻﺎﺣﺐ ﺍﻹﺻﺎﺑﺔ ﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ ﻣﺤﻤﺪ ﺑﻦ ﺇﺳﺤﺎﻕ ﻣﺪﻟﺲ ﻭﻗﺪ ﻋﻨﻌﻦ.ﻭﺍﺑﻦ ﺍﻟﺴﻜﻦ ﻣﻦ  9ﻋﺪﺩ ﺍﻷﺟﺰﺍء: 
 (4032ﺡ) 4/991( ﻣﺴﻨﺪ ﺃﺑﻲ ﻳﻌﻠﻰ 96551ﺡ)8/9(ﺳﻨﻦ ﺍﻟﺒﻴﻬﻘﻲ ﺍﻟﻜﺒﺮﻯ 0232ﺡ) 4/0232ﺻﺤﻴﺢ ﻣﺴﻠﻢ (1281)
(ﺇﺳ�ﻨﺎﺩﻩ ﺻ�ﺤﻴﺢ. ﻗ�ﺎﻝ ﺍﻹﻣ�ﺎﻡ 56311ﺡ) 6:/914(ﻭﻗﺎﻝ: ﺻﺤﻴﺢ ﻋﻠﻰ ﺷﺮﻁ ﻣﺴﻠﻢ ﺳﻨﻦ ﺍﻟﻨﺴﺎﺋﻲ ﺍﻟﻜﺒﺮﻯ ﺹ 0482ﺡ) 2/922( ﺍﻟﻤﺴﺘﺪﺭﻙ 1132ﺡ)2/492ﺳﻨﻦ ﺃﺑﻲ ﺩﺍﻭﺩ (2281)
 ﻓﺬﻛﺮﻩ--ﺃﻧﺎ ﺍﻟﺤﺴﻦ ﺑﻦ ﻣﺤﻤﺪ ﻧﺎ ﺣﺠﺎﺝ ﻋﻦ ﺑﻦ ﺟﺮﻳﻭ ﻗﺎﻝ ﺃﺧﺒﺮﻧﻲ ﺃﺑﻮ ﺍﻟﺰﺑﻴﺮ ﺃﻧﻪ ﺳﻤﻊ ﺟﺎﺑﺮﺍ ﻳﻘﻮﻝ ﺍﻟﻨﺴﺎﺋﻲ 
ﺳﻠﻴﻤﺎﻥ ﺑﻦ ﺩﺍﻭﺩ ﺛﻨﺎ ﺳﻠﻴﻤﺎﻥ (ﺳﻨﺪﻩ ﺻﺤﻴﺤﻘﺎﻝ ﺣﺪﺛﻨﺎ ﺇﺑﺮﺍﻫﻴﻢ ﺑﻦ ﻧﺎﺋﻠﺔ ﺍﻷﺻﺒﻬﺎﻧﻲ ﻭﻳﻮﺳﻒ ﺍﻟﻘﺎﺿﻲ ﻗﺎﻻ ﺛﻨﺎ ﻣﺤﻤﺪ ﺑﻦ ﺃﺑﻲ ﺑﻜﺮ ﺍﻟﻤﻘﺪﻣﻲ ﺛﻨﺎ 74711ﺡ) 11/482ﺍﻟﻤﻌﺠﻢ ﺍﻟﻜﺒﻴﺮ (3281)
 ﺑﻪ--ﺑﻦ ﻣﻌﺎﺫ ﻋﻦ ﺳﻤﺎﻙ ﺑﻦ ﺣﺮﺏ ﻋﻦ ﻋﻜﺮﻣﺔ ﻋﻦ ﺑﻦ ﻋﺒﺎﺱ
 ﻣﺴﻨﺪ ﺍﻟﺒﺰﺍﺭ ﻗﺎﻝ ﺍﻟﻬﻴﺜﻤﻲ: ﻓﻲ ﺇﺳﻨﺎﺩﻩ ﻣﺤﻤﺪ ﺑﻦ ﺍﻟﺤﺠﺎﺝ ﺍﻟﻠﺨﻤﻲ ﻛﺬﺍﺏ ﻭﺫﻛﺮ ﺇﺳﻨﺎﺩﻩ ﺍﻟﺤﺎﻓﻆ ﺍﺑﻦ ﻛﺜﻴﺮ ﻓﻲ ﺗﻔﺴﻴﺮﻩ(4281)
 ﻣﻨﻘﻄﻊ 81/331ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ (5281)
 (352/ 2ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(6281) 
 (713)
 
 .«(7281F6281)ـ ﺍﻵﻳﺔ﴾ﻭﺇﺫﺍ ﺩﻋﻮﺍ ﺇﻟﻰ ﷲ ﻭﺭﺳﻮﻟﻪ ﴿:ﷲ
 [ﺗﻌﻠﻴﻖ]
ﻭﺃﻥ ،ﺃﻥ ﻫ�ﺬﺍ ﺍﻟﺮﺟ�ﻞ ﻣ�ﻦ ﺍﻟﻴﻬ�ﻮﺩ ﺍﻟﺮﻭﺍﻳﺎﺕﻭﻗﺪ ﺟﺎء ﻓﻲ ﺑﻌﺾ . ﺃﺛﺮﺍً ﻭﺍﺣﺪﺍ ًﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ 
ﺳﻴﻘﻀ�ﻲ ﺑ�ﺎﻟﺤﻖ ﻓﻠ�ﺬﻟﻚ  �ﻭﺫﻟﻚ ﺇﺫﺍ ﻛ�ﺎﻥ ﻋﻠﻴ�ﻪ ﺍﻟﺤ�ﻖ ﻷﻧ�ﻪ ﻳﻌﻠ�ﻢ ﻋﻠ�ﻢ ﺍﻟﻴﻘ�ﻴﻦ ﺃﻥ ﺍﻟﻨﺒ�ﻲ  ،ﺍﻟﺬﻱ ﺃﺭﺍﺩ ﺃﻥ ﻳﺘﺤﺎﻛﻢ ﺇﻟﻴﻪ ﻫﻮ ﻛﻌﺐ ﺑﻦ ﺍﻷﺷﺮﻑ
 .ﺃﻋﺮﺽ ﺇﻟﻰ ﺍﻟﺒﺎﻁﻞ
ﻬﺎ ﻭﻏﻴﺮﻩ ﻓﻜﻞ ﻭﺍﺣﺪ ﻳﺪﻋﻰ ﺇﻟ�ﻰ ﷲ ﻭﺭﺳ�ﻮﻟﻪ ﻟﻠﺤﻜ�ﻢ ﻓ�ﻼ ﺑ�ﺪ ﻟ�ﻪ ﻣ�ﻦ ﺍﻟﺘﺴ�ﻠﻴﻢ ﻟﻘﻀ�ﺎء ﷲ ﻭﻫﺬﺍ ﺍﻵﻳﺔ ﺗﺸﻤﻞ ﻣﻦ ﻛﺎﻥ ﺳﺒﺒﺎ ًﻟﻨﺰﻭﻟ 
 ﻭﺭﺳﻮﻟﻪ ﻭﺑﺎﻟ ﺍﻟﺘﻮﻓﻴﻖ.
 
  [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
 .ﺣﻜﻢ ﺭﺳﻮﻟﻪ ﺃﻭﺃﻱ ﻭﺇﺫﺍ ﺩﻋﻮﺍ ﺇﻟﻰ ﺣﻜﻢ ﷲ  ﴾ﻭﺇﺫﺍ ﺩﻋﻮﺍ ﺇﻟﻰ ﷲ ﻭﺭﺳﻮﻟﻪ ﻟﻴﺤﻜﻢ ﺑﻴﻨﻬﻢ ﴿
 .ﺇﻟﻰ ﻣﺠﻠﺲ ﺍﻟﺮﺳﻮﻝ ﺃﻱ ﺍﺳﺘﻨﻜﻔﻮﺍ ﻭﺃﻋﺮﺿﻮﺍ ﻋﻦ ﺍﻟﺤﻀﻮﺭ ﴾ﺇﺫﺍ ﻓﺮﻳﻖ ﻣﻨﻬﻢ ﻣﻌﺮﺿﻮﻥ ﴿
ﻟﻌﻠﻤﻬﻢ ﺃﻧ�ﻪ ﻋﻠﻴ�ﻪ ﺍﻟﺴ�ﻼﻡ ،ﺃﻱ ﻭﺇﻥ ﻛﺎﻥ ﺍﻟﺤﻖ ﺑﺠﺎﻧﺒﻬﻢ ﺟ�ﺎءﻭﺍ ﺇﻟ�ﻰ ﺭﺳ�ﻮﻝ ﷲ ﻁ�ﺎﺋﻌﻴﻦ ﻣﻨﻘ�ﺎﺩﻳﻦ ﴾ﻭﺇﻥ ﻳﻜﻦ ﻟﻬﻢ ﺍﻟﺤﻖ ﻳﺄﺗﻮﺍ ﺇﻟﻴﻪ ﻣﺬﻋﻨﻴﻦ  ﴿
ﻭﺃﺫﻋﻨ�ﻮﺍ ،ﻋﺪﻟﻮﺍ ﻋ�ﻦ ﺍﻹﻋﺮﺍﺽ،ﺃﻣﺎ ﺇﺫﺍ ﻋﺮﻓﻮﻩ ﻷﻧﻔﺴﻬﻢ ؟ﻣﺘﻰ ﻋﺮﻓﻮﺍ ﺃﻥ ﺍﻟﺤﻖ ﻟﻐﻴﺮﻫﻢ،ﻧﺒﻪ ﺗﻌﺎﻟﻰ ﻋﻠﻰ ﺃﻧﻬﻢ ﺇﻧﻤﺎ ﻳﻌﺮﺿﻮﻥ،ﻳﺤﻜﻢ ﺑﺎﻟﺤﻖ
 .ﺬﻝ ﺍﻟﺮﺿﺎ ﻭﺍﻟﻘﺒﻮﻝﺑﺒ
 ؟ﺷﻜﻮﺍ ﻓﻲ ﻧﺒﻮﺗﻪ ﻋﻠﻴﻪ ﺍﻟﺴﻼﻡ ﺃﻡ  ؟ﺃﻱ ﻫﻞ ﻓﻲ ﻗﻠﻮﺑﻬﻢ ﻧﻔﺎﻕ ﴾ﺍﺭﺗﺎﺑﻮﺍ  ﺃﻡ ﺃﻓﻲ ﻗﻠﻮﺑﻬﻢ ﻣﺮﺽ  ﴿
ﻭﺍﻹﺳ��ﺘﻔﻬﺎﻡ ﻟﻠﻤﺒﺎﻟﻐ��ﺔ ﻓ��ﻲ ﺍﻟﺘ��ﻮﺑﻴﺦ ،ﻳﺨ��ﺎﻓﻮﻥ ﺃﻥ ﻳﻈﻠﻤﻬ��ﻢ ﺭﺳ��ﻮﻝ ﷲ ﻓ��ﻲ ﺍﻟﺤﻜﻢ ﺃﻡ ﺃﻱ  ﴾ﻳﺨ��ﺎﻓﻮﻥ ﺃﻥ ﻳﺤﻴ��ﻒ ﷲ ﻋﻠ��ﻴﻬﻢ ﻭﺭﺳ��ﻮﻟﻪ  ﺃﻡ  ﴿
 .؟ﺗﻌﺎﻫﺪﻭﺍ ﻋﻠﻰ ﺍﻟﻠﺆﻡ ﻭﺍﻟﻔﺤﺸﺎء ﻓﻲ ﺳﺎﻟﻒ ﺍﻟﺪﻫﺮﺃﻟﺴﺖ ﻣﻦ ﺍﻟﻘﻮﻡ ﺍﻟﺬﻳﻦ  :ﻛﻘﻮﻝ ﺍﻟﺸﺎﻋﺮ،ﻭﺍﻟﺬﻡ
 .(8281F7281)ﺃﻱ ﺑﻞ ﻫﻢ ﺍﻟﻜﺎﻣﻠﻮﻥ ﻓﻲ ﺍﻟﻈﻠﻢ ﻭﺍﻟﻌﻨﺎﺩ ﻹﻋﺮﺍﺿﻬﻢ ﻋﻦ ﺣﻜﻢ ﺭﺳﻮﻝ ﷲ﴾ﻫﻢ ﺍﻟﻈﺎﻟﻤﻮﻥ  ﺃﻭﻟﺌﻚﺑﻞ  ﴿
 
َﻒ ٱﻟﱠِﺬﻳَﻦ ِﻣﻦ ﻗَۡﺒﻠِِﻬۡﻢ َﻭﻟَﻴَُﻤﻜﱢ ﻨَﻦﱠ َﻭَﻋَﺪ ٱﻟﱠ  ُٱﻟﱠِﺬﻳَﻦ َءﺍَﻣﻨُﻮْﺍ ِﻣﻨُﻜۡﻢ َﻭَﻋِﻤﻠُﻮْﺍ ٱﻟﺼﱠٰ ﻠَِﺤٰ ِﺖ ﻟَﻴَۡﺴﺘَۡﺨﻠِﻔَﻨﱠﻬُۡﻢ ﻓِﻲ ٱۡﻷَۡﺭِﺽ َﻛَﻤﺎ ٱۡﺳﺘَۡﺨﻠَ  ﴿
ﺎﻭ َﻭَﻣﻦ َﻛﻔََﺮ ﺑَۡﻌَﺪ َﺫٰ ﻟَِﻚ ٗٴﺑِﻲ َﺷﻴ ۡﺎﻭ ﻳَۡﻌﺒُُﺪﻭﻧَﻨِﻲ َﻻ ﻳُۡﺸِﺮُﻛﻮَﻥ ﻟَﻬُۡﻢ َﻭﻟَﻴُﺒَﺪﱢ ﻟَﻨﱠﻬُﻢ ﻣﱢ ۢﻦ ﺑَۡﻌِﺪ َﺧۡﻮﻓِِﻬۡﻢ ﺃَۡﻣﻨ ٗ ﻟَﻬُۡﻢ ِﺩﻳﻨَﻬُُﻢ ٱﻟﱠِﺬﻱ ٱۡﺭﺗََﻀﻰ ٰ
ﺌَِﻚ ﻫُُﻢ ٱۡﻟﻔَٰ ِﺴﻘُﻮَﻥ 
 ﴾ ٥٥ﻓَﺄُْﻭﻟَٰ ٓ
 
 ـ ﺍﻵﻳﺔ.(ﻭﻋﺪ ﷲ  ﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ  :)ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ   
ﻭﺃﺻ�ﺤﺎﺑﻪ ﺍﻟﻤﺪﻳﻨ�ﺔ  �ﻟﻤ�ﺎ ﻗ�ﺪﻡ ﺭﺳ�ﻮﻝ ﷲ  :»ﻗ�ﺎﻝ ﺑﻦ ﻛﻌ�ﺐ  ﻋﻦ ﺃﺑﻲﺃﺧﺮﺝ ﺍﻟﺤﺎﻛﻢ ﻭﺻﺤﺤﻪ ﻭﺍﻟﻄﺒﺮﺍﻧﻲ  .487
ﻭﻛﺎﻧﻮﺍ ﻻ ﻳﺒﻴﺘ���ﻮﻥ ﺍﻻ ﺑﺎﻟﺴ���ﻼﺡ ﻭﻻ ﻳﺼ���ﺒﺤﻮﻥ ﺇﻻ ،ﻋ���ﻦ ﻗ���ﻮﺱ ﻭﺍﺣ���ﺪﺓﻭﺁﻭﺗﻬ���ﻢ ﺍﻷﻧﺼ���ﺎﺭ ﺭﻣ���ﺘﻬﻢ ﺍﻟﻌ���ﺮﺏ 
ﻭﻋﺪ ﷲ ﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ ﻣﻨﻜﻢ  ﴿:ﻓﻨﺰﻟﺖ،ﻄﻤﺌﻨﻴﻦ ﻻ ﻧﺨﺎﻑ ﺇﻻ ﷲﺗﺮﻭﻥ ﺃﻧﺎ ﻧﻌﻴﺶ ﺣﺘﻰ ﻧﺒﻴﺖ ﺁﻣﻨﻴﻦ ﻣﻘﺎﻟﻮﺍ: ﻓ،ﻓﻴﻪ
 .«(9281F8281)ـ  ﺍﻵﻳﺔ﴾
 .«(0381F9281)ﻓﻴﻨﺎ ﻧﺰﻟﺖ ﻫﺬﻩ ﺍﻵﻳﺔ ﻭﻧﺤﻦ ﻓﻲ ﺧﻮﻑ ﺷﺪﻳﺪ :»ﻗﺎﻝ ﺒﺮﺍء ﻋﻦ ﺍﻟﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ  .587
 
 [ﺗﻌﻠﻴﻖ]
ﻢ ﷲ ﻓﻮﻋ�ﺪﻫ،ﻣ�ﻦ ﺍﻟﺨﻮﻑ �ﻭﻫﻤﺎ ﻳﺪﻻﻥ ﻋﻠ�ﻰ ﻣ�ﺎ ﻛ�ﺎﻥ ﻋﻠﻴ�ﻪ ﺻ�ﺤﺎﺑﺔ ﺍﻟﻨﺒ�ﻲ  ،ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺃﺛﺮﻳﻦ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ 
ﺍﻟﱠ�ِﺬﻳَﻦ ﺁَﻣﻨ�ُﻮْﺍ َﻭﻟ�َْﻢ  ﴿ﺗﻌ�ﺎﻟﻰ ﻗ�ﺎﻝ ﻭﺫﻟ�ﻚ ﻛﻤ�ﺎ ،ﺍﻟﻮﻋﺪ ﻟﻴﺲ ﺧﺎﺻﺎ ًﺑﻬﻢ ﺑﻞ ﻫ�ﻮ ﻋ�ﺎﻡ ﻓ�ﻲ ﻛ�ﻞ ﻣ�ﻦ ﺁﻣ�ﻦ ﺑ�ﺎﻟ ﺗﻌﺎﻟﻰ،ﺗﻌﺎﻟﻰ ﺑﺄﻥ ﻳﺒﺪﻝ ﺧﻮﻓﻬﻢ ﺁﻣﻨﺎً 
 .[(28ﺍﻷﻧﻌﺎﻡ)]﴾ﻟَﻬُُﻢ ﺍﻷَْﻣُﻦ َﻭﻫُﻢ ﻣﱡ ْﻬﺘَُﺪﻭﻥ َ ﺃﻭﻟﺌﻚﻳَْﻠﺒُِﺴﻮْﺍ ﺇِﻳَﻤﺎﻧَﻬُﻢ ﺑِﻈُْﻠٍﻢ 
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
 .ﺃﻱ ﻭﻋﺪ ﷲ ﺍﻟﻤﺆﻣﻨﻴﻦ ﺍﻟﻤﺨﻠﺼﻴﻦ ﺍﻟﺬﻳﻦ ﺟﻤﻌﻮﺍ ﺑﻴﻦ ﺍﻹﻳﻤﺎﻥ ﻭﺍﻟﻌﻤﻞ ﺍﻟﺼﺎﻟﺢ﴾ﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ ﻣﻨﻜﻢ ﻭﻋﻤﻠﻮﺍ ﺍﻟﺼﺎﻟﺤﺎﺕ ﻭﻋﺪ ﷲ ﴿
ﻭﺃﻥ ﻳﺠﻌﻠﻬﻢ ﻓﻴﻬﺎ ﺧﻠﻔﺎء ﻣﺘﺼﺮﻓﻴﻦ ﻓﻴﻬ�ﺎ ﺗﺼ�ﺮﻑ ،ﺍﻷﺭﺽﺃﻱ ﻭﻋﺪﻫﻢ ﺑﻤﻴﺮﺍﺙ  ﴾ﻛﻤﺎ ﺍﺳﺘﺨﻠﻒ ﺍﻟﺬﻳﻦ ﻣﻦ ﻗﺒﻠﻬﻢ  ﺍﻷﺭﺽﻟﻴﺴﺘﺨﻠﻔﻨﻬﻢ ﻓﻲ  ﴿
ﻭﻣﻐﺎﺭﺑﻬ�ﺎ ﻟﻬ�ﺬﻩ  ﺍﻷﺭﺽﻭﻫ�ﺬﺍ ﻭﻋ�ﺪ ﻅﻬ�ﺮ ﺻ�ﺪﻗﻪ ﺑﻔ�ﺘﺢ ﻣﺸ�ﺎﺭﻕ ،ﻬﻢ ﻓﻤﻠﻜﻬ�ﻢ ﺩﻳ�ﺎﺭ ﺍﻟﻜﻔﺎﺭﻛﻤﺎ ﺍﺳﺘﺨﻠﻒ ﺍﻟﻤﺆﻣﻨﻴﻦ ﻗ�ﺒﻠ،ﺍﻟﻤﻠﻮﻙ ﻓﻲ ﻣﻤﺎﻟﻜﻬﻢ
 .ﻭﺇﻥ ﻣﻠﻚ ﺃﻣﺘﻲ ﺳﻴﺒﻠﻎ ﻣﺎ ﺯﻭﻱ ﻟﻲ ﻣﻨﻬﺎ "،ﻓﺮﺃﻳﺖ ﻣﺸﺎﺭﻗﻬﺎ ﻭﻣﻐﺎﺭﺑﻬﺎ،ﺍﻷﺭﺽ" ﺇﻥ ﷲ ﺯﻭﻯ ﻟﻲ  : �ﻗﺎﻝ ﻭﻓﻲ ﺍﻟﺤﺪﻳﺚ ﺑﺸﺎﺭﺓ ﻛﺬﻟﻚ ﻓﻘﺪ ،ﺍﻷﻣﺔ
 .(1381F0381)ﺍﻟﺬﻱ ﺍﺭﺗﻀﺎﻩ ﻟﻬﻢ ﻋﺰﻳﺰﺍ ﻣﻜﻴﻨﺎ ﻋﺎﻟﻴﺎ ﻋﻠﻰ ﻛﻞ ﺍﻷﺩﻳﺎﻥ - ﺍﻹﺳﻼﻡ -ﺃﻱ ﻭﻟﻴﺠﻌﻠﻦ ﺩﻳﻨﻬﻢ ﴾ﻭﻟﻴﻤﻜﻨﻦ ﻟﻬﻢ ﺩﻳﻨﻬﻢ ﺍﻟﺬﻱ ﺍﺭﺗﻀﻰ ﻟﻬﻢ  ﴿
]  :ﻛﻘﻮﻟﻪ ﺳ�ﺒﺤﺎﻧﻪ،ﺇﻟ�ﻰ ﺍﻷﻣ�ﻦ ﻭﺍﻹﺳ�ﺘﻘﺮﺍﺭ،ﺃﻱ ﻭﻟﻴﻐﻴ�ﺮﻥ ﺣ�ﺎﻟﻬﻢ ﺍﻟﺘ�ﻲ ﻛ�ﺎﻧﻮﺍ ﻋﻠﻴﻬ�ﺎ ﻣ�ﻦ ﺍﻟﺨ�ﻮﻑ ﻭﺍﻟﻔﺰﻉ﴾ﻭﻟﻴﺒﺪﻟﻨﻬﻢ ﻣﻦ ﺑﻌﺪ ﺧ�ﻮﻓﻬﻢ ﺃﻣﻨ�ﺎ ﴿
 .ﻭﺁﻣﻨﻬﻢ ﻣﻦ ﺧﻮﻑ [
ﺃﻱ ﻳﻮﺣ�ﺪﻭﻧﻨﻲ ﻭﻳﺨﻠﺼ�ﻮﻥ ﻟ�ﻲ ،ﺍﻷﺭﺽﻟﻺﺳ�ﺘﺨﻼﻑ ﻓ�ﻲ ﺍﺳ�ﺘﺌﻨﺎﻑ ﺑﻄﺮﻳ�ﻖ ﺍﻟﺜﻨ�ﺎء ﻋﻠ�ﻴﻬﻢ ﻛﺎﻟﺘﻌﻠﻴ�ﻞ  ﴾ﻳﻌﺒ�ﺪﻭﻧﻨﻲ ﻻ ﻳﺸ�ﺮﻛﻮﻥ ﺑ�ﻲ ﺷ�ﻴﺌﺎ ﴿
 .ﻻ ﻳﻌﺒﺪﻭﻥ ﺇﻟﻬﺎ ﻏﻴﺮﻱ،ﺍﻟﻌﺒﺎﺩﺓ
 
 _______________
 ﻣﺮﺳﻞ. 8/2262ﺃﺑﻲ ﺣﺎﺗﻢ  ﺗﻔﺴﻴﺮ ﺍﺑﻦ (7281)
 (952/ 2ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(8281) 
(ﻭﻗﺎﻝ: ﺻﺤﻴﺢ ﺍﻹﺳﻨﺎﺩ ﻭﻟﻢ ﻳﺨﺮﺟﺎﻩ ﻗﻠﺖ ﺇﺳﻨﺎﺩ ﺻﺤﻴﺤﻘﺎﻝ ﺣﺪﺛﻨﻲ ﻣﺤﻤﺪ ﺑﻦ ﺻﺎﻟﺢ ﺑﻦ ﻫﺎﻧﺊ ﺣﺪﺛﻨﺎ ﺃﺑ�ﻮ ﺳ�ﻌﻴﺪ ﻣﺤﻤ�ﺪ ﺑ�ﻦ ﺷ�ﺎﺫﺍﻥ ﺣ�ﺪﺛﻨﻲ ﺃﺣﻤ�ﺪ ﺑ�ﻦ 2153ﺡ) 2/534ﺍﻟﻤﺴﺘﺪﺭﻙ (9281)
 ﺑﻪ.—ﻦ ﺍﻟﺮﺑﻴﻊ ﺑﻦ ﺃﻧﺲ ﻋﻦ ﺃﺑﻲ ﺍﻟﻌﺎﻟﻴﺔ ﻋﻦ ﺃﺑﻲ ﺑﻦ ﻛﻌﺐﺳﻌﻴﺪ ﺍﻟﺪﺍﺭﻣﻲ ﺣﺪﺛﻨﺎ ﻋﻠﻲ ﺑﻦ ﺍﻟﺤﺴﻴﻦ ﺑﻦ ﻭﺍﻗﺪ ﺣﺪﺛﻨﻲ ﺃﺑﻲ ﻋ
 2/324ﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ ﻣﺤﻤﺪ ﺑﻦ ﺃﺑﻲ ﺣﻤﺎﺩ ﻭﻫﻮ ﻣﺤﻤﺪ ﺑﻦ ﺣﻤﻴﺪ ﺍﻟﺮﺍﺯﻱ ﺗﻘﺪﻡ ﺃﻧﻪ ﺿﻌﻴﻒ ﻭﺍﻧﻈﺮ ﻣﻮﺿﺢ ﺃﻭﻫﺎﻡ ﺍﻟﺠﻤﻊ ﻭﺍﻟﺘﻔﺮﻳﻖ ﻟﻠﺨﻄﺒﻴﺐ  8/8262ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ  (0381)
 (062/ 2ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(1381) 
 (813)
 َﻋﻠَٰﻰٓ ﺃَﻧﻔُِﺴُﻜۡﻢ ﺃَﻥ ﺗَۡﺄُﻛﻠُﻮْﺍ ِﻣۢﻦ َﻭَﻻ َﻋﻠَﻰ ٱۡﻟَﻤِﺮﻳِﺾ َﺣَﺮٞﺝ َﻭَﻻ  َﻋﻠَﻰ ٱۡﻷَۡﻋَﺮِﺝ َﺣَﺮﺝ ٞﻟﱠۡﻴَﺲ َﻋﻠَﻰ ٱۡﻷَۡﻋَﻤٰﻰ َﺣَﺮٞﺝ َﻭَﻻ  ﴿
ﺑُﻴُﻮِﺕ  ﺃﻭ ۡﺑُﻴُﻮِﺕ ﺃَۡﻋَﻤٰ ِﻤُﻜۡﻢ  ﺃﻭ ۡﺑُﻴُﻮِﺕ ﺃََﺧَﻮٰ ﺗُِﻜۡﻢ  ﺃﻭ ۡﺑُﻴُﻮِﺕ ﺇِۡﺧَﻮٰ ﻧُِﻜۡﻢ  ﺃﻭ ۡﺑُﻴُﻮِﺕ ﺃُﻣﱠ ﻬَٰ ﺘُِﻜۡﻢ  ﺃﻭ ۡﺑُﻴُﻮِﺕ َءﺍﺑَﺎٓﺋُِﻜۡﻢ  ﺃﻭ ۡﺑُﻴُﻮﺗُِﻜۡﻢ 
ﻥ ﺗَۡﺄُﻛﻠُﻮْﺍ َﺟِﻤﻴًﻌﺎ َﺻِﺪﻳﻘُِﻜۡﻢﻭ ﻟَۡﻴَﺲ َﻋﻠَۡﻴُﻜۡﻢ ُﺟﻨَﺎٌﺡ ﺃَ  ﺃﻭ َۡﻣﺎ َﻣﻠَۡﻜﺘُﻢ ﻣﱠ ﻔَﺎﺗَِﺤﻪُٓۥ  ﺃﻭ ۡﺑُﻴُﻮِﺕ َﺧٰ ﻠَٰ ﺘُِﻜۡﻢ  ﺃﻭ ۡﺑُﻴُﻮِﺕ ﺃَۡﺧَﻮٰ ﻟُِﻜۡﻢ  ﺃﻭ َۡﻋﻤﱠٰ ﺘُِﻜۡﻢ 
َﺬٰ ﻟَِﻚ ﻳُﺒَﻴﱢُﻦ ٱﻟﱠ  ُﻟَُﻜُﻢ ٱۡﻷٓﻳَٰ ِﺖ ﻟََﻌﻠﱠُﻜۡﻢ ﻛ َ ﻁَﻴﱢﺒَٗﺔﻭ  ﻟﱠ  ُِﻣﺒَٰ َﺮَﻛﺔ ٗﻣﱢ ۡﻦ ِﻋﻨِﺪ ٱ َﻋﻠَٰﻰٓ ﺃَﻧﻔُِﺴُﻜۡﻢ ﺗَِﺤﻴﱠﺔ ٗﺎ ﻓََﺴﻠﱢُﻤﻮْﺍ ﺎﻭ ﻓَﺈَِﺫﺍ َﺩَﺧۡﻠﺘُﻢ ﺑُﻴُﻮﺗ ٗﺃَۡﺷﺘَﺎﺗ ٗ ﺃﻭ ۡ
 ﴾   ۱٦ﺗَۡﻌﻘِﻠُﻮَﻥ 
 
 .ـ ﺍﻵﻳﺔ(ﻋﻤﻰ ﻟﻴﺲ ﻋﻠﻰ ﺍﻷ :)ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ  
ﻛ�ﺎﻥ ﺍﻟﺮﺟ�ﻞ ﻳ�ﺬﻫﺐ ﺑ�ﺎﻷﻋﻤﻰ  :»ﻗ�ﺎﻝ  ﻋ�ﻦ ﻣﺠﺎﻫ�ﺪ ﺃﺑ�ﻲ ﻧﺠ�ﻴﺢ  ﻋﻦ ﺍﺑ�ﻦﻋﺒ�ﺪ ﺍﻟ�ﺮﺯﺍﻕ ﺃﺧﺒﺮﻧ�ﺎ ﻣﻌﻤ�ﺮﻗ�ﺎﻝ  .687
ﻓﻜﺎﻧﺖ ﺍﻟﺰﻣﻨ�ﻰ ،ﺑﻴ�ﺖ ﺧﺎﻟﺘ�ﻪ ﺃﻭﺑﻴ�ﺖ ﻋﻤﺘ�ﻪ  ﺃﻭﺑﻴﺖ ﺃﺧﺘ�ﻪ  ﺃﻭﺑﻴﺖ ﺃﺧﻴﻪ  ﺃﻭﻭﺍﻷﻋﺮﺝ ﻭﺍﻟﻤﺮﻳﺾ ﺇﻟﻰ ﺑﻴﺖ ﺃﺑﻴﻪ 
ﻟ�ﻴﺲ ﻋﻠ�ﻰ  ﴿:ﺭﺧﺼﺔ ﻟﻬ�ﻢ ﺇﻧﻤﺎ ﻳﺬﻫﺒﻮﻥ ﺑﻨﺎ ﺇﻟﻰ ﺑﻴﻮﺕ ﻏﻴﺮﻫﻢ، ﻓﻨﺰﻟﺖ ﻫﺬﻩ ﺍﻵﻳﺔ:ﻳﺘﺤﺮﺟﻮﻥ ﻣﻦ ﺫﻟﻚ ﻳﻘﻮﻟﻮﻥ
 .«(2381F1381)ـ ﺍﻵﻳﺔ﴾ﺍﻷﻋﻤﻰ ﺣﺮﺝ 
ﻳ�ﺎ ﺃﻳﻬ�ﺎ ﺍﻟ�ﺬﻳﻦ ﺁﻣﻨ�ﻮﺍ ﻻ ﺗ�ﺄﻛﻠﻮﺍ ﺃﻣ�ﻮﺍﻟﻜﻢ ﺑﻴ�ﻨﻜﻢ  ﴿:ﻟﻤ�ﺎ ﺃﻧ�ﺰﻝ ﷲ »: ﻗﺎﻝﻋﺒﺎﺱ  ﻋﻦ ﺍﺑﻦﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮ  .787
ﻓﻼ ﻳﺤ�ﻞ ،ﻭﺍﻟﻄﻌ�ﺎﻡ ﻣ�ﻦ ﺃﻓﻀ�ﻞ ﺍﻷﻣ�ﻮﺍﻝ،ﺇﻥ ﷲ ﻧﻬﺎﻧﺎ ﺃﻥ ﻧﺄﻛﻞ ﺃﻣﻮﺍﻟﻨﺎ ﺑﻴﻨﻨﺎ ﺑﺎﻟﺒﺎﻁﻞ :ﺍﻟﻤﺴﻠﻤﻮﻥﻗﺎﻝ  ﴾ﺑﺎﻟﺒﺎﻁﻞ 
ﺃﻭﻣ�ﺎ ﻣﻠﻜ�ﺘﻢ  ﴿:ﺇﻟﻰ ﻗﻮﻟ�ﻪ ﴾ﻟﻴﺲ ﻋﻠﻰ ﺍﻷﻋﻤﻰ ﺣﺮﺝ  ﴿:ﻓﻨﺰﻝ ﻋﻦ ﺫﻟﻚﻓﻜﻒ ﺍﻟﻨﺎﺱ ،ﻋﻨﺪ ﺃﺣﺪﻷﺣﺪ ﻣﻨﺎ ﺃﻥ ﻳﺄﻛﻞ 
 .«(3381F2381)ـ ﺍﻵﻳﺔ﴾ﻣﻔﺎﺗﺤﻪ
ﻻ ﻳﺨ�ﺎﻟﻄﻬﻢ ﻓ�ﻲ ﻁﻌ�ﺎﻣﻬﻢ ﺃﻋﻤ�ﻰ  �ﻛﺎﻥ ﺃﻫﻞ ﺍﻟﻤﺪﻳﻨﺔ ﻗﺒﻞ ﺃﻥ ﻳﺒﻌﺚ ﺍﻟﻨﺒ�ﻲ  :»ﻗﺎﻝ  ﻋﻦ ﺍﻟﻀﺤﺎﻙﻭﺃﺧﺮﺝ    .887
ﻤ��ﺎ ﻳﺴ��ﺘﻮﻓﻲ ﻷﻥ ﺍﻷﻋﻤ��ﻰ ﻻ ﻳﺒﺼ��ﺮ ﻁﻴ��ﺐ ﺍﻟﻄﻌ��ﺎﻡ ﻭﺍﻟﻤ��ﺮﻳﺾ ﻻ ﻳﺴ��ﺘﻮﻓﻲ ﺍﻟﻄﻌ��ﺎﻡ ﻛ،ﻭﻻ ﺃﻋ��ﺮﺝﻭﻻ ﻣ��ﺮﻳﺾ 
 .«(4381F3381)ﻓﻨﺰﻟﺖ ﺭﺧﺼﺔ ﻓﻲ ﻣﺆﺍﻛﻠﺘﻬﻢ ،ﺍﻟﺼﺤﻴﺢ ﻭﺍﻷﻋﺮﺝ ﻻ ﻳﺴﺘﻄﻴﻊ ﺍﻟﻤﺰﺍﺣﻤﺔ ﻋﻠﻰ ﺍﻟﻄﻌﺎﻡ
 .«(5381F4381)ﻭﺍﻷﻋﺮﺝ ﻓﻨﺰﻟﺖ ﻛﺎﻧﻮﺍ ﻳﺘﻘﻮﻥ ﺃﻥ ﻳﺄﻛﻠﻮﺍ ﻣﻊ ﺍﻷﻋﻤﻰ  :»ﻗﺎﻝ ﻭﺃﺧﺮﺝ ﻋﻨﻤﻘﺴﻢ  .987
ﻓﺨﻠ�ﻒ ﻋﻠ�ﻰ ،�ﻣﻊ ﺭﺳﻮﻝ ﷲ  ﺧﺮﺝ ﺍﻟﺤﺎﺭﺙ ﻏﺎﺯﻳﺎً  »ﻗﺎﻝ: ﺍﺑﻦ ﻋﺒﺎﺱ  ﻭﺃﺧﺮﺝ ﺍﻟﺜﻌﻠﺒﻲ ﻓﻲ ﺗﻔﺴﻴﺮﻩ ﻋﻦ .097
 .«(6381F5381)ﻓﻨﺰﻟﺖ ،ﻓﺤﺮﺝ ﺃﻥ ﻳﺄﻛﻞ ﻣﻦ ﻁﻌﺎﻣﻪ ﻭﻛﺎﻥ ﻣﺠﻬﻮﺩﺍً ،ﺪﺃﻫﻠﻪ ﺧﺎﻟﺪ ﺑﻦ ﺯﻳ
 .ـ ﺍﻵﻳﺔ﴾ﻟﻴﺲ ﻋﻠﻴﻜﻢ ﺟﻨﺎﺡ  ﴿:ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ   
 �ﻛ�ﺎﻥ ﺍﻟﻤﺴ�ﻠﻤﻮﻥ ﻳﺮﻏﺒ�ﻮﻥ ﻓ�ﻲ ﺍﻟﻨﻔ�ﺮ ﻣ�ﻊ ﺭﺳ�ﻮﻝ ﷲ » : ﻗﺎﻟ�ﺖ ﻋﻦ ﻋﺎﺋﺸﺔﺃﺧﺮﺝ ﺍﻟﺒﺰﺍﺭ ﺑﺴﻨﺪ ﺻﺤﻴﺢ  .197
ﺃﻧ�ﻪ ﻻ :ﺍ ﻳﻘﻮﻟﻮﻥﻭﻛﺎﻧﻮ،ﻭﻳﻘﻮﻟﻮﻥ ﻟﻬﻢ: ﻗﺪ ﺃﺣﻠﻠﻨﺎ ﻟﻜﻢ ﺃﻥ ﺗﺄﻛﻠﻮﺍ ﻣﻤﺎ ﺃﺣﺒﺒﺘﻢ (7381F6381)ﻓﻴﺪﻓﻌﻮﻥ ﻣﻔﺎﺗﺤﻬﻢ ﺇﻟﻰ ﺯﻣﻨﺎﻫﻢ
ﻣ��ﺎ ﻣﻠﻜ��ﺘﻢ  ﺃﻭ ﴿:ـ  ﺇﻟ��ﻰ ﻗﻮﻟ��ﻪ﴾��ﻟ��ﻴﺲ ﻋﻠ��ﻴﻜﻢ ﺟﻨ��ﺎﺡ  ﴿:ﻓ��ﺄﻧﺰﻝ ﷲ،ﻳﺤ��ﻞ ﻟﻨ��ﺎ ﺇﻧﻬ��ﻢ ﺃﺫﻧ��ﻮﺍ ﻋﻨﻐﻴ��ﺮ ﻁﻴ��ﺐ ﻧﻔﺲ
 .«﴾(8381F7381)ﻣﻔﺎﺗﺤﻪ
ﻣ��ﺎ ﺑ��ﺎﻝ ﺍﻷﻋﻤ��ﻰ  ﴾ﻟ��ﻴﺲ ﻋﻠ��ﻰ ﺍﻷﻋﻤ��ﻰ ﺣ��ﺮﺝ  ﴿:ﻗﻮﻟ��ﻪﻭﺃﺧ��ﺮﺝ ﺍﺑ��ﻦ ﺟﺮﻳ��ﺮ ﻋ��ﻦ ﺍﻟﺰﻫ��ﺮﻱ ﺃﻧ��ﻪ ﺳ��ﺌﻞ ﻋ��ﻦ  .297
ﺇﻥ ﺍﻟﻤﺴ�ﻠﻤﻴﻦ ﻛ�ﺎﻧﻮﺍ ﺇﺫﺍ ﻏ�ﺰﻭﺍ : ﻗ�ﺎﻝ ﺃﺧﺒﺮﻧﻲ ﻋﺒﺪ ﷲ ﺑ�ﻦ ﻋﺒ�ﺪ ﷲ :»ﻘﺎﻝ ﻓ ؟ﻭﺍﻷﻋﺮﺝ ﻭﺍﻟﻤﺮﻳﺾ ﺫﻛﺮﻭﺍ ﻫﻨﺎ
ﺧﻠﻔ�ﻮﺍ ﺯﻣﻨ�ﺎﻫﻢ ﻭﻛ�ﺎﻧﻮﺍ ﻳ�ﺪﻓﻌﻮﻥ ﺇﻟ�ﻴﻬﻢ ﻣﻔ�ﺎﺗﻴﺢ ﺃﺑ�ﻮﺍﺑﻬﻢ ﻭﻳﻘﻮﻟ�ﻮﻥ ﻗ�ﺪ ﺃﺣﻠﻠﻨ�ﺎ ﻟﻜ�ﻢ ﺃﻥ ﺗ�ﺄﻛﻠﻮﺍ ﻣﻤ�ﺎ ﻓ�ﻲ ﺑﻴﻮﺗﻨ�ﺎ 
 .«(9381F8381)ﻻ ﻧﺪﺧﻠﻬﺎ ﻭﻫﻢ ﻏﻴﺐ ﻓﺄﻧﺰﻟﺖ ﻫﺬﻩ ﺍﻵﻳﺔ ﺭﺧﺼﺔ ﻟﻬﻢ :ﻭﻛﺎﻧﻮﺍ ﻳﺘﺤﺮﺟﻮﻥ ﻣﻦ ﺫﻟﻚ ﻭﻳﻘﻮﻟﻮﻥ
، ﻓ�ﻲ ﺣ�ﻲ ﻣ�ﻦ ﺍﻟﻌ�ﺮﺏ ﴾ﺃﺷ�ﺘﺎﺗﺎ ﺃﻭﺄﻛﻠﻮﺍ ﺟﻤﻴﻌ�ﺎ ﻟﻴﺲ ﻋﻠﻴﻜﻢ ﺟﻨ�ﺎﺡ ﺃﻥ ﺗ� ﴿ ﻧﺰﻟﺖ :» ﻗﺎﻝ ﻋﻦ ﻗﺘﺎﺩﺓﻭﺃﺧﺮﺝ  .397
 .«(0481F9381)ﻛﺎﻥ ﺍﻟﺮﺟﻞ ﻣﻨﻬﻢ ﻻ ﻳﺄﻛﻞ ﻁﻌﺎﻣﻪ ﻭﺣﺪﻩ ﻭﻛﺎﻥ ﻳﺤﻤﻠﻪ ﺑﻌﺾ ﻳﻮﻡ ﺣﺘﻰ ﻳﺠﺪ ﻣﻦ ﻳﺄﻛﻠﻪ ﻣﻌﻪ
ﻛﺎﻧ��ﺖ ﺍﻷﻧﺼ��ﺎﺭ ﺇﺫﺍ ﻧ��ﺰﻝ ﺑﻬ��ﻢ ﺍﻟﻀ��ﻴﻒ ﻻ ﻳ��ﺄﻛﻠﻮﻥ ﺣﺘ��ﻰ ﻳﺄﻛ��ﻞ  »:ﻗ��ﺎﻻﻭﺃﺑ��ﻲ ﺻ��ﺎﻟﺢ  ﻋ��ﻦ ﻋﻜﺮﻣ��ﺔﻭﺃﺧ��ﺮﺝ  .497
 .«(1481F0481)ﻓﻨﺰﻟﺖ ﺭﺧﺼﺔ ﻟﻬﻢ ،ﻣﻌﻬﻢ ﺍﻟﻀﻴﻒ
 
 [ﺗﻌﻠﻴﻖ]
 .ﻭﻫﻲ ﺗﺸﺘﻤﻞ ﻋﻠﻰ ﻋﺪﺓ ﺃﺳﺒﺎﺏ ﻟﻠﻨﺰﻭﻝ،ﻪ ﷲ ﺗﺴﻌﺔ ﺁﺛﺎﺭ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤ 
 ﻓﻨﺰﻟﺖ ﺍﻵﻳﺔ ﻣﺒﻴﻨﺔ ﻟﻠﺠﻮﺍﺯ. ،ﻓﻲ ﺗﺤﺮﺝ ﺍﻟﺰﻣﻨﻰ ـ ﻳﻌﻨﻰ ﺍﻟﻤﺮﺿﻰ ﻣﺮﺽ ﻻ ﻳﺮﺟﻰ ﺑﺮﺅﻩ ـ  ﺃﻥ ﻳﺄﻛﻠﻮﺍ ﻣﻊ ﺍﻷﺻﺤﺎء :ﻓﺎﻷﻭﻝ 
ﻓﻨﺰﻟ�ﺖ ﺍﻵﻳ�ﺔ ﻣﺒﻴﻨ�ﺔ ﻟﻬ�ﻢ ﺃﻧ�ﻪ ،ﺑﺎﻟﺒﺎﻁﻞ ﺗﺤﺮﻳﻢ ﺍﻟﺼﺤﺎﺑﺔ ﻋﻠﻰ ﺃﻧﻔﺴﻬﻢ ﺃﻥ ﻳﺄﻛﻠﻮﺍ ﻋﻨﺪ ﺃﺣﺪ ﻅﻨﺎ ًﺃﻧﻪ ﻣﻦ ﺃﻛﻞ ﺃﻣﻮﺍﻝ ﺍﻟﻨ�ﺎﺱ :ﺍﻟﺜﺎﻧﻲ 
 _______________
 ﺇﺳﻨﺎﺩﻩ ﺿﻌﻒ ﻣﻊ ﺇﺭﺳﺎﻟﻪﻭﻓﻲ  3/46ﺗﻔﺴﻴﺮ ﺍﻟﺼﻨﻌﺎﻧﻲ (2381)
 ﺑﺴﻨﺪ ﺿﻌﻴﻒ.   81/861ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ (3381)
 ﺍﻟﻤﺼﺪﺭ ﺍﻟﺴﺎﺑﻖ ﻣﺮﺳﻼ(4381)
 ﻭﺇﺳﻨﺎﺩﻩ ﺻﺤﻴﺢ ﻟﻜﻨﻪ ﻣﺮﺳﻞ 81/ 071ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ (5381)
 ﻟﻢ ﺃﺟﺪﻩ ﻓﻲ ﺍﻟﻜﺘﺐ ﺍﻟﻤﺴﻨﺪﻩ (6381)
 ]ﺯﻣﻨﺎﻫﻢ[ ﺟﻤﻊ ﺯﻣﻦ ﻭﻫﻮ ﺍﻟﻤﺮﻳﺾ ﻣﺮﺽ ﻻﺯﻡ ﻛﺎﻷﻋﺮﺝ ﻭﺍﻷﻋﻤﻰ ﻭﻧﺤﻮﻫﻤﺎ(7381)
 ﺎﻝ ﺍﻟﺼﺤﻴﺢﻋﺰﺍﻩ ﺍﻟﻬﻴﺜﻤﻲ ﻟﻠﺒﺰﺍﺭ ﻭﻗﺎﻝ: ﺭﺟﺎﻟﻪ ﺟ(8381)
 (ﻣﺮﺳﻞ ﺻﺤﻴﺢ ﺍﻹﺳﻨﺎﺩ، ﻭﻋﺰﺍﻩ ﺍﻟﺒﻴﻬﻘﻲ ﻷﺑﻲ ﺩﺍﻭﺩ ﻓﻲ ﺍﻟﻤﺮﺍﺳﻴﻞ77341ﺡ) 7/472ﺳﻨﻦ ﺍﻟﺒﻴﻬﻘﻲ ﺍﻟﻜﺒﺮﻯ  7/48ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ (9381)
 ﻣﺮﺳﻞ ﻣﻌﻞ.   81/271ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ (0481)
 ﺍﻟﻤﺼﺪﺭ ﺍﻟﺴﺎﺑﻖ ﻭﺇﺳﻨﺎﺩﻩ ﺛﻘﺎﺕ ﻏﻴﺮ ﺃﻧﻪ ﻣﺮﺳﻞ(1481)
 (913)
 
 ﺑﻞ ﻫﻮ ﺣﻼﻝ ﺟﺎﺋﺮ ﺃﻥ ﺗﺄﻛﻠﻮﺍ ﻓﻲ ﺍﻟﺒﻴﻮﺕ ﺍﻟﻤﺬﻛﺮﻭﺓ ﻓﻲ ﺍﻵﻳﺔ.،ﻟﻴﺲ ﻣﻦ ﺃﻛﻞ ﻣﺎﻝ ﺍﻟﻨﺎﺱ ﺑﺎﻟﺒﺎﻁﻞ
ﻓﻲ ﺍﻣﺘﻨﺎﻉ ﺑﻌﺾ ﺍﻟﺼﺤﺎﺑﺔ ﻣﻦ ﺍﻷﻧﺼ�ﺎﺭ ﻣ�ﻦ ﺍﻷﻛ�ﻞ ﻣ�ﻊ ﺍﻟﻤﺮﺿ�ﻰ ﻭﺍﻟﻌ�ﺮﺝ ﻭﺍﻟﻌﻤ�ﻲ ﻅﻨ�ﺎ ًﻣ�ﻨﻬﻢ ﺃﻧﻬ�ﻢ ﺑﺎﻟﻄﻌ�ﺎﻡ ﻣﻌﻬ�ﻢ  :ﺍﻟﺜﺎﻟﺚ 
ﻭﺃﻥ ﷲ ،ﻓﻨﺰﻟﺖ ﺍﻵﻳﺔ ﻣﺒﻨﻴﺔ ﺃﻥ ﺫﻟﻚ ﻟﻴﺲ ﻣ�ﻦ ﺍﻟﻈﻠ�ﻢ،ﺃﻥ ﻳﺄﺧﺬﻭﺍ ﻣﻦ ﺍﻟﻄﻌﺎﻡ ﻛﻤﺎ ﻳﺄﺧﺬ ﺍﻟﺼﺤﻴﺢ ﺳﻮﻑ ﻳﻈﻠﻤﻮﻧﻬﻢ ﻷﻥ ﻫﺆﻻء ﻻ ﻳﺴﺘﻄﻴﻌﻮﻥ
 ﺗﻌﺎﻟﻰ ﺃﺑﺎﺡ ﻟﻬﻢ ﻣﺨﺎﻟﻄﺘﻬﻢ.
ﺗﺤﺮﺝ ﺧﺎﻟﺪ ﺑﻦ ﺯﻳﺪ ﺃﻥ ﻳﺄﻛﻞ ﻣﻦ ﻁﻌﺎﻡ ﺭﻓﻴﻘﻪ ﺍﻟﺤﺎﺭﺙ ﻭﻛﺎﻥ ﻗﺪ ﺧ�ﺮﺝ ﺇﻟ�ﻰ ﺍﻟﺠﻬ�ﺎﺩ ﻓﻨﺰﻟ�ﺖ ﺍﻵﻳ�ﺔ ﻣﺒﻴﺤ�ﺔ ﻟ�ﻪ ﺃﻥ ﻳﺄﻛ�ﻞ  :ﺍﻟﺮﺍﺑﻊ 
 ﻣﻦ ﻁﻌﺎﻣﻪ.
ﺑﻌﻀﻬﻢ ﻭﻳﻌﻄﻮﻧﻬﻢ ﺍﻹﺫﻥ ﺑ�ﺪﺧﻮﻝ ﺑﻴ�ﻮﺗﻬﻢ ﻭﺍﻷﻛ�ﻞ ﻣﻨﻬ�ﺎ  ﻥﺣﻴﻦ ﻳﺬﻫﺒﻮﻥ ﺇﻟﻰ ﺍﻟﻐﺰﻭ ﻓﻴﺨﻠﻔﻮ ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﺍﻟﻤﺴﻠﻤﻴﻦ :ﺍﻟﺨﺎﻣﺲ 
 ﻓﻨﺰﻟﺖ ﺍﻵﻳﺔ ﻣﺒﻴﺤﺔ ﻟﻬﻢ ﻣﻦ ﺍﻟﻄﻌﺎﻡ..ﻓﻜﺮﻩ ﺫﻟﻚ ﺍﻟﻤﺨﻠﻔﻮﻥ ﻭﻅﻨﻮﺍ ﺃﻧﻬﻢ ﺇﻧﻤﺎ ﺃﺫﻧﻮﺍ ﻟﻬﻢ ﻣﻦ ﻏﻴﺮ ﻁﻴﺐ ﻧﻔﺲ،ﻥﻣﻦ ﻏﻴﺮ ﺇﺫ
 ﺃﻭﻌ�ﻪ ﻏﻴ�ﺮﻩ ﺳ�ﻮﺍء ﻛ�ﺎﻥ ﺿ�ﻴﻔﺎ ًﺃﻥ ﺑﻌ�ﺾ ﺍﻟﺼ�ﺤﺎﺑﺔ ﻛ�ﺎﻥ ﻳﻜ�ﺮﻩ ﺃﻥ ﻳﺄﻛ�ﻞ ﻭﺣ�ﺪﻩ ﺣﺘ�ﻰ ﻳﺄﻛ�ﻞ ﻣ:ﺃﻣﺎ ﺍﻷﺛﺮﺍﻥ ﺍﻷﺧﻴﺮﺍﻥ ﻓﺴ�ﺒﺒﻬﻤﺎ 
 ﺃﺷﺘﺎﺗﺎ ًﻳﻌﻨﻰ ﻣﺘﻔﺮﻗﻴﻦ. ﺃﻭﻓﻨﺰﻟﺖ ﺍﻵﻳﺔ ﻣﺒﺤﺔ ﻟﻬﻢ ﺃﻥ ﻳﺄﻛﻠﻮ ﺟﻤﻴﻌﺎ ً.ﻏﻴﺮﻩ
ﻓﻬﻲ ﻭﺇﻥ ﺗﻌﺪﺩﺕ ﺍﻷﺳﺒﺎﺏ ﻓﺘﺄﺧﺮ ﺳﺒﺐ ﺍﻟﻨﺰﻭﻝ ﺣﺘﻰ ﻭﻗﻮﻉ ﻋﺪﺓ ﻭﻗﺎﺋﻊ ﺍﺣﺘ�ﺎﺝ ﺍﻟﻤﺴ�ﻠﻤﻮﻥ .ﻭﻫﺬﻩ ﺍﻵﺛﺎﺭ ﻛﻠﻬﺎ ﻟﻴﺲ ﺑﻴﻨﻬﺎ ﺧﻼﻑ 
 ﻣﻬﺎﺕ ﺇﻟﻰ ﻏﻴﺮ ﺫﻟﻚ ﻣﻤﺎ ﺫﻛﺮ ﻓﻲ ﺍﻵﻳﺔ ﺍﻟﻜﺮﻳﻤﺔ ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ.ﻞ ﻓﻲ ﺑﻴﻮﺕ ﺍﻷﺑﺎء ﻭﺍﻷﻛﺇﻟﻰ ﺑﻴﺎﻥ ﺣﻜﻤﺎ ﻓﻨﺰﻟﺖ ﺍﻷﻳﺎﺕ ﻣﺒﻴﺤﺔ ﺍﻷ
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
ﺃﻱ ﻟ�����ﻴﺲ ﻋﻠ�����ﻰ ﺃﻫ�����ﻞ ﺍﻷﻋ�����ﺬﺍﺭ ﴾ﻟ�����ﻴﺲ ﻋﻠ�����ﻰ ﺍﻷﻋﻤ�����ﻰ ﺣ�����ﺮﺝ ﻭﻻ ﻋﻠ�����ﻰ ﺍﻷﻋ�����ﺮﺝ ﺣ�����ﺮﺝ ﻭﻻ ﻋﻠ�����ﻰ ﺍﻟﻤ�����ﺮﻳﺾ ﺣ�����ﺮﺝ  ﴿
 .ﻟﻀﻌﻔﻬﻢ ﻭﻋﺠﺰﻫﻢ،ﻭﺍﻟﻤﺮﻳﺾ ( ﺣﺮﺝ ﻭﻻ ﺇﺛﻢ ﻓﻲ ﺍﻟﻘﻌﻮﺩ ﻋﻦ ﺍﻟﻐﺰﻭ،ﻭﺍﻷﻋﺮﺝ،)ﺍﻷﻋﻤﻰ
ﻓﻴﺪﺧﻞ  :ﺍﻟﺒﻴﻀﺎﻭﻱﻗﺎﻝ ،ﺃﻱ ﻭﻟﻴﺲ ﻋﻠﻴﻜﻢ ﺃﻳﻬﺎ ﺍﻟﻨﺎﺱ ﺇﺛﻢ ﺃﻥ ﺗﺄﻛﻠﻮﺍ ﻣﻦ ﺑﻴﻮﺕ ﺃﺯﻭﺍﺟﻜﻢ ﻭﻋﻴﺎﻟﻜﻢ ﴾ﺗﺄﻛﻠﻮﺍ ﻣﻦ ﺑﻴﻮﺗﻜﻢ  ﻭﻻ ﻋﻠﻰ ﺃﻧﻔﺴﻜﻢ ﺃﻥ ﴿
 .ﻭﺇﻥ ﻭﻟﺪﻩ ﻣﻦ ﻛﺴﺒﻪ،ﺇﻥ ﺃﻁﻴﺐ ﻣﺎ ﻳﺄﻛﻞ ﺍﻟﻤﺮء ﻣﻦ ﻛﺴﺒﻪ :ﻓﻴﻬﺎ ﺑﻴﻮﺕ ﺍﻷﻭﻻﺩ ﻷﻥ ﺑﻴﺖ ﺍﻟﻮﻟﺪ ﻛﺒﻴﺘﻪ ﻟﻘﻮﻟﻪ ﻋﻠﻴﻪ ﺍﻟﺴﻼﻡ
ﺑﻴ�ﻮﺕ  ﺃﻭﺑﻴ�ﻮﺕ ﺃﺧ�ﻮﺍﻟﻜﻢ  ﺃﻭ،ﺑﻴﻮﺕ ﻋﻤ�ﺎﺗﻜﻢ ﺃﻭﺑﻴﻮﺕ ﺃﻋﻤﺎﻣﻜﻢ  ﺃﻭﺑﻴﻮﺕ ﺃﺧﻮﺍﺗﻜﻢ  ﺃﻭﺑﻴﻮﺕ ﺇﺧﻮﺍﻧﻜﻢ  ﺃﻭﺑﻴﻮﺕ ﺃﻣﻬﺎﺗﻜﻢ  ﺃﻭﺑﻴﻮﺕ ﺁﺑﺎﺋﻜﻢ  ﺃﻭ﴿
ﻭﺍﻟﻈﺎﻫﺮ ﺃﻥ ﺇﺑﺎﺣﺔ ﺍﻷﻛﻞ ﻻ ﺗﺘﻮﻗﻒ ﻋﻠﻰ ﺍﻹﺳ�ﺘﺌﺬﺍﻥ ﻷﻥ ﺍﻟﻌ�ﺎﺩﺓ  :ﺍﻟﺮﺍﺯﻱﻗﺎﻝ ﺃﻱ ﻻ ﺣﺮﺝ ﻓﻲ ﺍﻷﻛﻞ ﻣﻦ ﺑﻴﻮﺕ ﻫﺆﻻء ﺍﻷﻗﺎﺭﺏ ﴾ﺧﺎﻻﺗﻜﻢ 
 .ﺃﻥ ﻫﺆﻻء ﺍﻟﻘﻮﻡ ﺗﻄﻴﺐ ﺃﻧﻔﺴﻬﻢ ﺑﺄﻛﻞ ﺍﻷﻗﺎﺭﺏ
ﻛ�ﺎﻥ ﺍﻟﻤﺴ�ﻠﻤﻮﻥ ﻳ�ﺬﻫﺒﻮﻥ ﻣ�ﻊ  :ﻋﺎﺋﺸ�ﺔﻗﺎﻟ�ﺖ ،ﺍﻟﺒﻴﻮﺕ ﺍﻟﺘﻲ ﺗﻮﻛﻠﻮﻥ ﻋﻠﻴﻬﺎ ﻭﺗﻤﻠﻜﻮﻥ ﻣﻔﺎﺗﻴﺤﻬ�ﺎ ﻓ�ﻲ ﻏﻴ�ﺎﺏ ﺃﻫﻠﻬﺎ ﺃﻱ ﴾ﻣﺎ ﻣﻠﻜﺘﻢ ﻣﻔﺎﺗﺤﻪ  ﺃﻭ ﴿
ﺇﻧﻬﻢ ،ﺇﻧ�ﻪ ﻻ ﻳﺤ�ﻞ ﻟﻨ�ﺎ ﺃﻥ ﻧﺄﻛ�ﻞ :ﻓﻜﺎﻧﻮﺍ ﻳﻘﻮﻟ�ﻮﻥ،ﻗﺪ ﺃﺣﻠﻠﻨﺎ ﻟﻜﻢ ﺍﻷﻛﻞ ﻣﻨﻬﺎ :ﺭﺳﻮﻝ ﷲ ﻓﻲ ﺍﻟﻐﺰﻭ ﻭﻳﺪﻓﻌﻮﻥ ﻣﻔﺎﺗﺤﻬﻢ ﺇﻟﻰ ﺿﻤﻨﺎﺋﻬﻢ ﻭﻳﻘﻮﻟﻮﻥ
  .ﻣﺎ ﻣﻠﻜﺘﻢ ﻣﻔﺎﺗﺤﻪ [ ﺃﻭﻨﺎء ﻓﺄﻧﺰﻝ ﷲ ] ﻭﺇﻧﻤﺎ ﻧﺤﻦ ﺃﻣ،ﺃﺫﻧﻮﺍ ﻟﻨﺎ ﻋﻦ ﻏﻴﺮ ﻁﻴﺐ ﺃﻧﻔﺴﻬﻢ
 .ﺇﺫﺍ ﺩﺧﻠﺖ ﺑﻴﺖ ﺻﺪﻳﻘﻚ ﻓﻼ ﺑﺄﺱ ﺃﻥ ﺗﺄﻛﻞ ﺑﻐﻴﺮ ﺇﺫﻧﻪ :ﻗﺘﺎﺩﺓﻗﺎﻝ ،ﺑﻴﻮﺕ ﺃﺻﺪﻗﺎﺋﻜﻢ ﻭﺃﺻﺤﺎﺑﻜﻢ ﺃﻭﺃﻱ ﴾ﺻﺪﻳﻘﻜﻢ  ﺃﻭ ﴿
  .(2481F1481)ﻣﺘﻔﺮﻗﻴﻦ ﺃﻭﺣﺮﺝ ﺃﻥ ﺗﺄﻛﻠﻮﺍ ﻣﺠﺘﻤﻌﻴﻦ  ﺃﻭﺃﻱ ﻟﻴﺲ ﻋﻠﻴﻜﻢ ﺇﺛﻢ  ﴾ﺃﺷﺘﺎﺗﺎ  ﺃﻭﻟﻴﺲ ﻋﻠﻴﻜﻢ ﺟﻨﺎﺡ ﺃﻥ ﺗﺄﻛﻠﻮﺍ ﺟﻤﻴﻌﺎ  ﴿
  
ِﺬﻧُﻮﻩُﻭ ﺇِﻥﱠ ٱﻟﱠِﺬﻳَﻦ ۡٴﻟﱠۡﻢ ﻳَۡﺬﻫَﺒُﻮْﺍ َﺣﺘﱠٰﻰ ﻳَۡﺴﺘَ  َﺟﺎِﻣﻊ ٖ ۡﻟُﻤۡﺆِﻣﻨُﻮَﻥ ٱﻟﱠِﺬﻳَﻦ َءﺍَﻣﻨُﻮْﺍ ﺑِﭑﻟﱠ  َِﻭَﺭُﺳﻮﻟِﻪِۦ َﻭﺇَِﺫﺍ َﻛﺎﻧُﻮْﺍ َﻣَﻌﻪُۥَﻋﻠَٰﻰٓ ﺃَۡﻣﺮ ٖﺇِﻧﱠَﻤﺎ ٱ ﴿
ﺌَِﻚ ٱﻟﱠِﺬﻳَﻦ ﻳُۡﺆِﻣﻨُﻮَﻥ ﺑِﭑﻟﱠ  َِﻭَﺭُﺳﻮﻟِِﻪۦﻭ ﻓَﺈَِﺫﺍ ٱۡﺳﺘَ ۡٴﻳَۡﺴﺘَ 
َﺬﻧُﻮَﻙ ﻟِﺒَۡﻌِﺾ َﺷۡﺄﻧِِﻬۡﻢ ﻓَۡﺄَﺫﻥ ﻟﱢَﻤﻦ ِﺷۡﺌَﺖ ِﻣۡﻨﻬُۡﻢ َﻭٱۡﺳﺘَۡﻐﻔِۡﺮ ﻟَﻬُُﻢ ۡٴِﺬﻧُﻮﻧََﻚ ﺃُْﻭﻟَٰ ٓ
  ﴾  ۲٦ﺭﱠ ِﺣﻴٞﻢ  ٱﻟﱠ َﻭ ﺇِﻥﱠ ٱﻟﱠ  ََﻏﻔُﻮﺭ ٞ
 
 .ـ ﺍﻵﻳﺔ(ﺇﻧﻤﺎ ﺍﻟﻤﺆﻣﻨﻮﻥ  :)ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ  
ﻟﻤ�ﺎ  :» ﻗ�ﺎﻟﻮﺍﻭﻣﺤﻤ�ﺪ ﺑ�ﻦ ﻛﻌ�ﺐ ﺍﻟﻘﺮﻅ�ﻲ ﻭﻏﻴﺮﻫﻤ�ﺎ  ﻋ�ﻦ ﻋ�ﺮﻭﺓﺃﺧﺮﺝ ﺍﺑﻦ ﺇﺳﺤﺎﻕ ﻭﺍﻟﺒﻴﻬﻘﻲ ﻓﻲ ﺍﻟ�ﺪﻻﺋﻞ  .597
، ﻭﺃﻗﺒﻠ�ﺖ ﺒﻠ�ﺖ ﻗ�ﺮﻳﺶ ﻋ�ﺎﻡ ﺍﻷﺣ�ﺰﺍﺏ ﻧﺰﻟ�ﻮﺍ ﺑﻤﺠﻤ�ﻊ ﺍﻷﺳ�ﻴﺎﻝ ﻣ�ﻦ ﺭﻭﻣ�ﺔ ﺑﺌ�ﺮ ﺑﺎﻟﻤﺪﻳﻨ�ﺔ ﻗﺎﺋ�ﺪﻫﺎ ﺃﺑ�ﻮ ﺳ�ﻔﻴﺎﻥﺃﻗ
ﻓﻀ�ﺮﺏ ﺍﻟﺨﻨ�ﺪﻕ ﻋﻠ�ﻰ ﺍﻟﻤﺪﻳﻨ�ﺔ ﻭﻋﻤ�ﻞ ،ﺍﻟﺨﺒﺮ �ﻭﺟﺎء ﺭﺳﻮﻝ ﷲ ،ﻏﻄﻔﺎﻥ ﺣﺘﻰ ﻧﺰﻟﻮﺍ ﺑﻨﻌﻤﻰ ﺇﻟﻰ ﺟﺎﻧﺐ ﺃﺣﺪ
ﻮﻥ ﺇﻟ�ﻰ ﻭﺃﺑﻄﺄ ﺭﺟﺎﻝ ﻣﻦ ﺍﻟﻤﻨ�ﺎﻓﻘﻴﻦ ﻭﺟﻌﻠ�ﻮﺍ ﻳ�ﺄﺗﻮﻥ ﺑﺎﻟﻀ�ﻌﻴﻒ ﻣ�ﻦ ﺍﻟﻌﻤ�ﻞ ﻓﻴﺘﺴ�ﻠﻠ،ﻓﻴﻪ ﻭﻋﻤﻞ ﺍﻟﻤﺴﻠﻤﻮﻥ ﻓﻴﻪ
ﻭﺟﻌﻞ ﺍﻟﺮﺟﻞ ﻣﻦ ﺍﻟﻤﺴﻠﻤﻴﻦ ﺇﺫﺍ ﻧﺎﺑﺘﻪ ﺍﻟﻨﺎﺋﺒﺔ ﻣﻦ ﺍﻟﺤﺎﺟﺔ ﺍﻟﺘﻲ ﻻ ،ﻭﻻ ﺇﺫﻥ �ﺃﻫﻠﻴﻬﻢ ﺑﻐﻴﺮﻋﻠﻢ ﻣﻦ ﺭﺳﻮﻝ ﷲ 
ﻓﺄﻧﺰﻝ ﷲ ،ﻭﻳﺴﺘﺄﺫﻧﻪ ﻓﻲ ﺍﻟﻠﺤﻮﻕ ﻟﺤﺎﺟﺘﻪ ﻓﻴﺄﺫﻥ ﻟﻪ ﻭﺇﺫﺍ ﻗﻀﻰ ﺣﺎﺟﺘﻪ ﺭﺟﻊ �ﺑﺪ ﻣﻨﻬﺎ ﻳﺬﻛﺮ ﺫﻟﻚ ﻟﺮﺳﻮﻝ ﷲ 
ﺇﻟ�ﻰ   ﴾ﻪ ﻭﺇﺫﺍ ﻛ�ﺎﻧﻮﺍ ﻣﻌ�ﻪ ﻋﻠ�ﻰ ﺃﻣ�ﺮ ﺟ�ﺎﻣﻊ ﺇﻧﻤ�ﺎ ﺍﻟﻤ�ﺆﻣﻨﻴﻦ ﺍﻟ�ﺬﻳﻦ ﺁﻣﻨ�ﻮﺍ ﺑ�ﺎﻟ ﻭﺭﺳ�ﻮﻟ ﴿:ﺍﻟﻤﺆﻣﻨﻴﻦ ﺃﻭﻟﺌﻚﻓﻲ 
 .«﴾(3481F2481)ﻭﷲ ﺑﻜﻞ ﺷﻲء ﻋﻠﻴﻢ ﴿:ﻗﻮﻟﻪ
 
 [ﺗﻌﻠﻴﻖ]
ﻋﻠ�ﻰ ﺃﻣ�ﺮ  �ﻭﻫﻮ ﻳﺪﻝ ﻋﻠ�ﻰ ﺃﻧ�ﻪ ﻻ ﻳﺤ�ﻞ ﻟﻠﻤ�ﺆﻣﻨﻴﻦ ﺇﺫﺍ ﻛ�ﺎﻧﻮﺍ ﻣ�ﻊ ﺍﻟﻨﺒ�ﻲ ،ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺃﺛﺮﺍً ﻭﺍﺣﺪﺍ ًﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ 
 ﺃﻥ ﻳﺬﻫﺒﻮﺍ ﺑﺪﻭﻥ ﺍﺳﺘﺌﺬﺍﻥ. -ﻧﺤﻮ ﺍﻟﺠﻬﺎﺩ ﻭﺍﻟﺨﻄﺐ ﻭﺍﻟﻌﻴﺪﻳﻦ ﻭﺍﻹﺳﺘﺴﻘﺎء ﻭﻏﻴﺮﻫﺎ ﻣﻦ ﺃﻣﻮﺭ ﺍﻟﻤﺴﻠﻤﻴﻦ -ﺟﺎﻣﻊ 
ﻭﺃﺭﺍﺩ ﺍﻟﺮﺟ�ﻞ ﺃﻥ ﻳﺨ�ﺮﺝ ﻣ�ﻦ ،ﺇِﺫﺍ َﺻ�ِﻌﺪ ﺍﻟﻤﻨﺒ�ﺮ ﻳ�ﻮﻡ ﺍﻟﺠﻤﻌ�ﺔ �ﻛ�ﺎﻥ ﺭﺳ�ﻮﻝ ﷲ » :ﺍﻟﻤﻔﺴ�ﺮﻭﻥﻗ�ﺎﻝ :ﻹﻣﺎﻡ ﺍﺑﻦ ﺍﻟﺠ�ﻮﺯﻱﺍ ﻗﺎﻝ 
ﻓ�ﺎﻷﻣﺮ ،ﻓﻴﻌﺮﻑ ﺃﻧﻪ ﺇِﻧﻤﺎ ﻗﺎﻡ ﻟﻴﺴﺘﺄﺫﻥ ﻓﻴ�ﺄﺫﻥ ﻟﻤ�ﻦ ﺷ�ﺎء ﻣﻨﻬﻢ،ﺣﻴﺚ ﻳﺮﺍﻩ �ﻟﻢ ﻳﺨﺮﺝ ﺣﺘﻰ ﻳﻘﻮﻡ ﺑﺤﻴﺎﻝ ﺭﺳﻮﻝ ﷲ ،ﻋﺬﺭ ﺃﻭﺍﻟﻤﺴﺠﺪ ﻟﺤﺎﺟﺔ 
 .«ﺫﻟﻚ ﺇِﻟﻴﻪ ﻓﻲ
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
 _______________
 (262/ 2ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(2481) 
 ﻓﻲ ﺇﺳﻨﺎﺩﻩ ﺃﺣﻤﺪ ﺑﻦ ﻋﺒﺪ ﺍﻟﺠﺒﺎﺭ ﺿﻌﻴﻒ ﻣﻊ ﺇﺭﺳﺎﻟﻪ 3ﺝ:804ﻘﻲ ﺩﻻﺋﻞ ﺍﻟﻨﺒﻮﺓ ﻟﻠﺒﻴﻬ(3481)
 (023)
 .ﺍﻟﺬﻳﻦ ﺻﺪﻗﻮﺍ ﷲ ﻭﺭﺳﻮﻟﻪ ﺗﺼﺪﻳﻘﺎ ﺟﺎﺯﻣﺎ ﻻ ﻳﺨﺎﻟﺠﻪ ﺷﻚ،ﺃﻱ ﺇﻧﻤﺎ ﺍﻟﻤﺆﻣﻨﻮﻥ ﺍﻟﻜﺎﻣﻠﻮﻥ ﻓﻲ ﺍﻹﻳﻤﺎﻥ﴾ﺇﻧﻤﺎ ﺍﻟﻤﺆﻣﻨﻮﻥ ﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ ﺑﺎﻟ ﻭﺭﺳﻮﻟﻪ  ﴿
 .ﻓﻴﻪ ﻣﺼﻠﺤﺔ ﻟﻠﻤﺴﻠﻤﻴﻦ،ﺃﻱ ﻭﺇﺫﺍ ﻛﺎﻧﻮﺍ ﻣﻊ ﺍﻟﺮﺳﻮﻝ ﻓﻲ ﺃﻣﺮ ﻫﺎﻡ ﴾ﻭﺇﺫﺍ ﻛﺎﻧﻮﺍ ﻣﻌﻪ ﻋﻠﻰ ﺃﻣﺮ ﺟﺎﻣﻊ ﴿
ﻓﺈﻥ ،ﻧﺰﻟﺖ ﻫﺬﻩ ﺍﻵﻳﺔ ﻓﻲ ﻭﻗﺖ ﺣﻔﺮ ﺍﻟﺨﻨﺪﻕ :ﺍﻟﻤﻔﺴﺮﻭﻥﻗﺎﻝ ،ﺃﻱ ﻟﻢ ﻳﺘﺮﻛﻮﺍ ﻣﺠﻠﺴﻪ ﺣﺘﻰ ﻳﺴﺘﺄﺫﻧﻮﻩ ﻓﻴﺄﺫﻥ ﻟﻬﻢ ﴾ﺣﺘﻰ ﻳﺴﺘﺎﺫﻧﻮﻩ ﻟﻢ ﻳﺬﻫﺒﻮﺍ  ﴿
ﻓﻨﺰﻟﺖ ﺗﻤ���ﺪﺡ ﺍﻟﻤ���ﺆﻣﻨﻴﻦ ،ﻭﻛﺎﻥ ﺍﻟﻤﻨ���ﺎﻓﻘﻮﻥ ﻳ���ﺬﻫﺒﻮﻥ ﺑﻐﻴ���ﺮ ﺇﺳ���ﺘﺌﺬﺍﻥ،ﺑﻌ���ﺾ ﺍﻟﻤ���ﺆﻣﻨﻴﻦ ﻛ���ﺎﻧﻮﺍ ﻳﺴ���ﺘﺄﺫﻧﻮﻥ ﻓ���ﻲ ﺍﻹﻧﺼ���ﺮﺍﻑ ﻟﻀ���ﺮﻭﺭﺓ
 .ﻭﺗﻌﺮﺽ ﺑﺬﻡ ﺍﻟﻤﻨﺎﻓﻘﻴﻦ،ﺍﻟﺨﺎﻟﺼﻴﻦ
ﺃﻱ ﺇﻥ ﺍﻟ�ﺬﻳﻦ ،ﻫ�ﺬﺍ ﺗﻮﻛﻴ�ﺪ ﻟﻤ�ﺎ ﺗﻘ�ﺪﻡ ﺫﻛ�ﺮﻩ ﺗﻔﺨﻴﻤ�ﺎ ﻭﺗﻌﻈﻴﻤ�ﺎ ﻟﺸ�ﺄﻥ ﺍﻟﺮﺳ�ﻮﻝ﴾ﺍﻟ�ﺬﻳﻦ ﻳﺆﻣﻨ�ﻮﻥ ﺑ�ﺎﻟ ﻭﺭﺳ�ﻮﻟﻪ  ﺃﻭﻟﺌ�ﻚﻮﻧﻚ ﺇﻥ ﺍﻟ�ﺬﻳﻦ ﻳﺴ�ﺘﺄﺫﻧ﴿
ﻓ��ﺈﻥ ﺟﻌ��ﻞ ﺍﻟﻤﺴ��ﺘﺄﺫﻧﻴﻦ ﻫ��ﻢ ،ﺃﻋ��ﺎﺩﻩ ﻣﺆﻛ��ﺪﺍ ﻋﻠ��ﻰ ﺃﺳ��ﻠﻮﺏ ﺃﺑﻠﻎ :ﺍﻟﺒﻴﻀ��ﺎﻭﻱﻗ��ﺎﻝ ،ﻫ��ﻢ ﺍﻟﻤﺆﻣﻨ��ﻮﻥ ﺣﻘﺎ ﺃﻭﻟﺌ��ﻚﻳﺴ��ﺘﺄﺫﻧﻮﻧﻚ ﻳ��ﺎ ﺃﻳﻬ��ﺎ ﺍﻟﺮﺳ��ﻮﻝ 
 .ﻓﻴﻜﻮﻥ ﻣﺼﺪﺍﻗﺎ ﻭﺩﻟﻴﻼ ﻋﻠﻰ ﺻﺤﺔ ﺍﻹﻳﻤﺎﻥ،ﻛﺮ ﻟﻔﻆ ﷲ ﻭﺭﺳﻮﻟﻪﻭﻓﻴﻪ ﺗﺄﻛﻴﺪ ﻟﻸﻭﻝ ﺑﺬ،ﻋﻜﺲ ﺍﻷﺳﻠﻮﺏ ﺍﻷﻭﻝ،ﺍﻟﻤﺆﻣﻨﻮﻥ
 ﺃﻱ ﻓﺈﺫﺍ ﺍﺳﺘﺄﺫﻧﻚ ﻫﺆﻻء ﺍﻟﻤﺆﻣﻨﻮﻥ ﻟﺒﻌﺾ ﺷﺆﻭﻧﻬﻢ ﻭﻣﻬﺎﻣﻬﻢ ﴾ﻓﺈﺫﺍ ﺍﺳﺘﺄﺫﻧﻮﻙ ﻟﺒﻌﺾ ﺷﺄﻧﻬﻢ  ﴿
 .ﺃﻱ ﻓﺈﺳﻤﺢ ﻟﻤﻦ ﺃﺣﺒﺒﺖ ﺑﺎﻹﻧﺼﺮﺍﻑ ﺇﻥ ﻛﺎﻥ ﻓﻴﻪ ﺣﻜﻤﺔ ﻭﻣﺼﻠﺤﺔ ﴾ﻓﺄﺫﻥ ﻟﻤﻦ ﺷﺌﺖ ﻣﻨﻬﻢ  ﴿
 .ﻷﻧﻪ ﺗﻘﺪﻳﻢ ﻷﻣﺮ ﺍﻟﺪﻧﻴﺎ ﻋﻠﻰ ﺃﻣﺮ ﺍﻟﺪﻳﻦ،ﻓﺈﻥ ﺍﻹﺳﺘﺌﺬﺍﻥ ﻭﻟﻮ ﻟﻌﺬﺭ ﻗﺼﻮﺭ،ﺍﻟﻤﻐﻔﺮﺓﺃﻱ ﻭﺃﺩﻉ ﷲ ﻟﻬﻢ ﺑﺎﻟﻌﻔﻮ ﻭ ﴾ﻭﺍﺳﺘﻐﻔﺮ ﻟﻬﻢ ﷲ ﴿
 .(4481F3481)ﺃﻱ ﻋﻈﻴﻢ ﺍﻟﻌﻔﻮ ﻭﺍﺳﻊ ﺍﻟﺮﺣﻤﺔ﴾ﺇﻥ ﷲ ﻏﻔﻮﺭ ﺭﺣﻴﻢ ﴿
 
ﺍﻭ ﻓَۡﻠﻴَۡﺤَﺬِﺭ ٱﻟﱠِﺬﻳَﻦ ۡﻢ ﻟَِﻮﺍﺫ ٗﻟﱠ  ُٱﻟﱠِﺬﻳَﻦ ﻳَﺘََﺴﻠﱠﻠُﻮَﻥ ِﻣﻨﻜ ُﺎﻭ ﻗَۡﺪ ﻳَۡﻌﻠَُﻢ ٱﺑَۡﻴﻨَُﻜۡﻢ َﻛُﺪَﻋﺎِٓء ﺑَۡﻌِﻀُﻜﻢ ﺑَۡﻌﻀ ٗ ﺎَٓء ٱﻟﺮﱠ ُﺳﻮﻝ ِﻻﱠ ﺗَۡﺠَﻌﻠُﻮْﺍ ُﺩﻋ َ ﴿
 ﴾  ۳٦ﻳُِﺼﻴﺒَﻬُۡﻢ َﻋَﺬﺍٌﺏ ﺃَﻟِﻴٌﻢ  ﺃﻭ ۡﺃَۡﻣِﺮِﻩٓۦ ﺃَﻥ ﺗُِﺼﻴﺒَﻬُۡﻢ ﻓِۡﺘﻨَﺔ ٌﻳَُﺨﺎﻟِﻔُﻮَﻥ َﻋۡﻦ 
 
 ـ ﺍﻵﻳﺔ.(ﻻ ﺗﺠﻌﻠﻮﺍ  :)ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ  
ﻛ�ﺎﻧﻮﺍ ﻳﻘﻮﻟ�ﻮﻥ: ﻳ�ﺎ ﻣﺤﻤ�ﺪ ﻳ�ﺎ ﺃﺑ�ﺎ  »: ﻗ�ﺎﻝﻋﺒ�ﺎﺱ  ﻋﻦ ﺍﺑﻦﺃﺧﺮﺝ ﺃﺑﻮ ﻧﻌﻴﻢ ﻓﻲ ﺍﻟﺪﻻﺋﻞ ﻣﻦ ﻁﺮﻳﻖ ﺍﻟﻀﺤﺎﻙ  .697
ﻳﺎ ﻧﺒ�ﻲ ﷲ ﻳ�ﺎ ﺭﺳ�ﻮﻝ ﷲ : ﻘﺎﻟﻮﺍﻓ ﴾ ﻻ ﺗﺠﻌﻠﻮﺍ ﺩﻋﺎء ﺍﻟﺮﺳﻮﻝ ﺑﻴﻨﻜﻢ ﻛﺪﻋﺎء ﺑﻌﻀﻜﻢ ﺑﻌﻀﺎً  ﴿:ﻓﺄﻧﺰﻝ ﷲ،ﺎﺳﻢﺍﻟﻘ
)
F4481
 .«(5481
 
 [ﺗﻌﻠﻴﻖ]
ﻭﻫﻮ ﻳ�ﺪﻝ ﻋﻠ�ﻰ ﺍﻟﻨﻬ�ﻲ ﺃﻥ ﻳﺠﻌ�ﻞ ﺩﺍء ﺍﻟﺮﺳ�ﻮﻝ ﻳﻌﻨ�ﻰ ﻣﺨﺎﻁﺒﺘ�ﻪ ﻛﻤﺨﺎﻁﺒ�ﺔ ،ﺫﻛ�ﺮ ﺍﻟﻤﺆﻟ�ﻒ ﺭﺣﻤ�ﻪ ﷲ ﺃﺛ�ﺮﺍ ًﻭﺍﺣ�ﺪﺍ ًﻫﻨ�ﺎ  
 .ﻤﻘﺎﻣﻪ ﺍﻟﺮﻓﻴﻊ ﻓﻴﻘﻮﻟﻮﺍ ﻳﺎ ﺭﺳﻮﻝ ﷲ ﻳﺎ ﻧﺒﻲ ﷲﻓﻼ ﺑﺪ ﻟﻬﻢ ﺃﻥ ﻳﺨﺎﻁﺒﻮﻩ ﺑﻤﺎ ﻳﻠﻴﻖ ﺑ ،ﺑﻌﻀﻬﻢ ﺑﻌﻀﺎً 
ﻛ�ﺎﻥ ﺍﻟﻤﻨ�ﺎﻓﻘﻮﻥ ﺗﺜﻘ�ﻞ ﻋﻠ�ﻴﻬﻢ  :ﻣﻘﺎﺗ�ﻞﻗ�ﺎﻝ ﴾ﻗﺪ ﻳﻌﻠﻢ ﷲ ﺍﻟﺬﻳﻦ ﻳﺘﺴ�ﻠﻠﻮﻥ ﻣ�ﻨﻜﻢ ﻟﻮﺍﺫﺍً  ﴿ﺍﻹﻣﺎﻡ ﺍﻟﻔﺨﺮ ﺍﻟﺮﺍﺯﻱ ﻓﻲ ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ ﻗﺎﻝ ﻭ 
 .(6481F5481)ﺎﺧﻄﺒﺔ ﺍﻟﻨﺒﻲ ﺻﻠﻰ ﷲﱠ ﻋﻠﻴﻪ ﻭﺳﻠﻢ ﻳﻮﻡ ﺍﻟﺠﻤﻌﺔ ﻓﻴﻠﻮﺫﻭﻥ ﺑﺒﻌﺾ ﺃﺻﺤﺎﺑﻪ ﻭﻳﺨﺮﺟﻮﻥ ﻣﻦ ﻏﻴﺮ ﺍﺳﺘﺌﺬﺍﻥ ﻭﺛﺎﻧﻴﻬ
ﻓﻘ�ﺪ ﻛﺮﻣ�ﻪ ﷲ ﺗﻌ�ﺎﻟﻰ ﻭﻟ�ﻢ ﻳﺨﺎﻁﺒ�ﻪ ﻓ�ﻲ ،ﺍﻟﻔﻌﻞ ﺃﻭﺳ�ﻮﺍء ﻓ�ﻲ ﺍﻟﻘ�ﻮﻝ  �ﻓﻔﻲ ﺍﻵﻳ�ﺔ ﻭﺟ�ﻮﺏ ﺳ�ﻠﻮﻙ ﺍﻷﺩﺏ ﻣ�ﻊ ﺭﺳ�ﻮﻝ ﷲ  :ﻗﻠﺖ 
 ﺻﻠﻰ ﷲ ﻋﻠﻴﻪ ﻭﺳﻠﻢ.ﻟﻘﺪﺭﻩ  ﺗﻌﻈﻴﻢﺍ،ً ﻭﻫﺬﺍ ﺩﺍﻟﻘﺮﺁﻥ ﺑﺎﺳﻤﻪ ﻣﺠﺮ
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
ﻳﺎ ﻧﺒﻰ  :ﺑﻞ ﻗﻮﻟﻮﺍ،ﻝ ﺑﺈﺳﻤﻪ ﻛﻤﺎ ﻳﻨﺎﺩﻱ ﺑﻌﻀﻜﻢ ﺑﻌﻀﺎ ﺑﺈﺳﻤﻪﺃﻱ ﻻ ﺗﻨﺎﺩﻭﺍ ﺍﻟﺮﺳﻮ ﴾ﻻ ﺗﺠﻌﻠﻮﺍ ﺩﻋﺎء ﺍﻟﺮﺳﻮﻝ ﺑﻴﻨﻜﻢ ﻛﺪﻋﺎء ﺑﻌﻀﻜﻢ ﺑﻌﻀﺎ  ﴿
ﻟﻤﺎ ﻛﺎﻥ ﺍﻟﺘﺪﺍﻋﻲ ﺑﺎﻷﺳﻤﺎء ﻋﻠﻰ ﻋﺎﺩﺓ ﺍﻟﺒﺪﺍﻭﺓ ﺃﻣ�ﺮﻭﺍ ﺑﺘ�ﻮﻗﻴﺮ ﺭﺳ�ﻮﻝ ﷲ  :ﺍﺑﻮ ﺣﻴﺎﻥﻗﺎﻝ ﺗﻔﺨﻴﻤﺎ ﻟﻤﻘﺎﻣﻪ ﻭﺗﻌﻈﻴﻤﺎ ﻟﺸﺎﻧﻪ! ،ﻭﻳﺎ ﺭﺳﻮﻝ ﷲ،ﷲ
ﻗ�ﺎﻝ ﻦ ﺃﺳﻠﻢ ﻛﺎﻥ ﻳﻘﻮﻝ ﻳﺎ ﻣﺤﻤﺪ ﻓﻨﻬ�ﻮﺍ ﻋ�ﻦ ﺫﻟ�ﻚ ﺃﻻ ﺗﺮﻯ ﺇﻟﻰ ﺑﻌﺾ ﺟﻔﺎﺓ ﻣ،ﻳﺎ ﻧﺒﻰ ﷲ،ﻧﺤﻮ ﻳﺎ ﺭﺳﻮﻝ ﷲ،ﻭﺩﻋﺎﺋﻪ ﺑﺄﺣﺴﻦ ﻣﺎ ﻳﺪﻋﻰ ﺑﻪ �
 .ﺃﻣﺮﻫﻢ ﺗﻌﺎﻟﻰ ﺃﻥ ﻳﻔﺨﻤﻮﻩ ﻭﻳﺸﺮﻓﻮﻩ :ﻗﺘﺎﺩﺓ
ﻳﺴ�ﺘﺘﺮ ﺑﻌﻀ�ﻬﻢ ،ﻭﻳﺨﺮﺟ�ﻮﻥ ﻣ�ﻦ ﺍﻟﺠﻤﺎﻋ�ﺔ ﻓ�ﻲ ﺧﻔﻴﺔ،ﺃﻱ ﻗ�ﺪ ﻋﻠ�ﻢ ﷲ ﺍﻟ�ﺬﻳﻦ ﻳﻨﺴ�ﻠﻮﻥ ﻗﻠ�ﻴﻼ ﻗﻠﻴﻼ ﴾ﻗﺪ ﻳﻌﻠﻢ ﷲ ﺍﻟﺬﻳﻦ ﻳﺘﺴﻠﻠﻮﻥ ﻣ�ﻨﻜﻢ ﻟ�ﻮﺍﺫﺍ  ﴿
 .ﺘﺮ ﻫﺬﺍ ﺑﻬﺬﺍ ﻭﻫﺬﺍ ﺑﻬﺬﺍﻳﺴﺘ،ﻭﺍﻟﻠﻮﺍﺫ ﻫﻮ ﺃﻥ ﻳﻠﻮﺫ ﺍﻟﻘﻮﻡ ﺑﻌﻀﻬﻢ ﺑﺒﻌﺾ :ﺍﻟﻄﺒﺮﻯﻗﺎﻝ ،ﺑﺒﻌﺾ
 .ﺃﻱ ﻓﻠﻴﺨﻒ ﺍﻟﺬﻳﻦ ﻳﺨﺎﻟﻔﻮﻥ ﺃﻣﺮ ﺍﻟﺮﺳﻮﻝ ﻭﻳﺘﺮﻛﻮﻥ ﺳﺒﻴﻠﻪ ﻭﻣﻨﻬﺠﻪ ﻭﺳﻨﺘﻪ ﴾ﻓﻠﻴﺤﺬﺭ ﺍﻟﺬﻳﻦ ﻳﺨﺎﻟﻔﻮﻥ ﻋﻦ ﺃﻣﺮﻩ  ﴿
 .(7481F6481)ﻳﻨﺎﻟﻬﻢ ﻋﺬﺍﺏ ﺷﺪﻳﺪ ﻓﻲ ﺍﻵﺧﺮﺓ ﺃﻭ،ﺃﻱ ﺗﻨﺰﻝ ﺑﻬﻢ ﻣﺤﻨﺔ ﻋﻈﻴﻤﺔ ﻓﻲ ﺍﻟﺪﻧﻴﺎ﴾ﻳﺼﻴﺒﻬﻢ ﻋﺬﺍﺏ ﺃﻟﻴﻢ  ﺃﻭﺃﻥ ﺗﺼﻴﺒﻬﻢ ﻓﺘﻨﺔ  ﴿
 ﺍﻧﺘﻬﺖ ﺳﻮﺭﺓ ﺍﻟﻨﻮﺭ
 
 
 
 ﻗَﺎﻥ ِ◌ۡ ُﺳﻮَﺭﺓ ُﺍﻟﻔُﺮ
 
 
 ﴾  ۰۱ﺗَۡﺠِﺮﻱ ِﻣﻦ ﺗَۡﺤﺘِﻬَﺎ ٱۡﻷَۡﻧﻬَٰ ُﺮ َﻭﻳَۡﺠَﻌﻞ ﻟﱠَﻚ ﻗُُﺼﻮَﺭۢ ﺍ  َﺟﻨﱠٰ ﺖ ٖ ﺍ ﻣﱢ ﻦ َﺫٰ ﻟِﻚ َﺎَٓء َﺟَﻌَﻞ ﻟََﻚ َﺧۡﻴﺮ ٗﺗَﺒَﺎَﺭَﻙ ٱﻟﱠِﺬٓﻱ ﺇِﻥ ﺷ َ ﴿
 _______________
 (362/ 2ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(4481) 
 ﻣﻨﻘﻄﻊ ﺑﻴﻦ ﺍﺑﻦ ﺟﺮﻳﻭ ﻭﺍﺑﻦ ﻋﺒﺎﺱ،ﻭﺍﻹﺳﻨﺎﺩ ﺍﻟﺜﺎﻧﻲ ﺃﻳﻀﺎ ﻣﻨﻘﻄﻊ ﺑﻴﻦ ﺍﻟﻀﺤﺎﻙ ﻭﺍﺑﻦ ﻋﺒﺎﺱ 1ﺝ:34ﺩﻻﺋﻞ ﺍﻟﻨﺒﻮﺓ ﻷﺑﻲ ﻧﻌﻴﻢ  (5481)
 (524/ 42ﻣﻔﺎﺗﻴﺢ ﺍﻟﻐﻴﺐ )(6481) 
 (362/ 2ﻰ )ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧ(7481) 
 (123)
 
 
 .ﺍﻵﻳﺔ –) ﺗﺒﺎﺭﻙ ﺍﻟﺬﻱ ﺇﻥ ﺷﺎء ﺟﻌﻞ ﻟﻚ ﺧﻴﺮ ﻣﻦ ﺫﻟﻚ (  :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﻗﻴ�ﻞ ﻟﻠﻨﺒ�ﻲ :»ﻗ�ﺎﻝ  ﻋ�ﻦ ﺧﻴﺜﻤ�ﺔﺮﻳﺮ ﻭﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺷﻴﺒﺔ ﻓﻲ ﺍﻟﻤﺼﻨﻒ ﻭﺍﺑﻦ ﺟ)ﮔ (   [ﻙ] .797
ﻭﺇﻥ ﺷ��ﺌﺖ ،ﻭﺧﺰﺍﺋﻨﻬ��ﺎ ﻻ ﻳﻨﻘﺼ��ﻚ ﺫﻟ��ﻚ ﻋﻨ��ﺪﻧﺎ ﺷ��ﻴﺌﺎ ﻓ��ﻲ ﺍﻵﺧ��ﺮﺓ ﺍﻷﺭﺽﺇﻥ ﺷ��ﺌﺖ ﺃﻋﻄﻴﻨ��ﺎﻙ ﻣﻔ��ﺎﺗﻴﺢ  : �
ﺗﺒﺎﺭﻙ ﺍﻟﺬﻱ ﺷﺎء ﺟﻌﻞ ﻟﻚ ﺧﻴﺮﺍ ًﻣﻦ ﺫﻟﻚ  ﴿:ﻓﻨﺰﻟﺖ،ﺑﻞ ﺃﺟﻤﻌﻬﻤﺎ ﻟﻲ ﻓﻲ ﺍﻵﺧﺮﺓﻗﺎﻝ: ،ﺟﻤﻌﺘﻬﻤﺎ ﻟﻚ ﻓﻲ ﺍﻵﺧﺮﺓ
 .«(8481F7481)ـ ﺍﻵﻳﺔ﴾
 
 [ﺗﻌﻠﻴﻖ]
 ﻭﻗﺪ ﺗﺤﺪﺛﻨﺎ ﻋﻦ ﺧﺼﺎﺋﺾ ﺍﻟﺴﻮﺭ ﺍﻟﻤﻜﻴﺔ ﺑﻤﺎ ﺃﻏﻨﻰ ﻋﻦ ﺇﻋﺎﺩﺗﻪ.،ﺳﻮﺭﺓ ﻣﻜﻴﺔﺳﻮﺭﺓ ﺍﻟﻔﺮﻗﺎﻥ  
 .�ﻭﻗﺪ ﻭﺭﺩ ﺗﺨﻴﻴﺮ ﷲ ﺗﻌﺎﻟﻰ ﻟﻨﺒﻴﻪ ،ﺑﺎﻟﻘﻮﻱﻭﺇﺳﻨﺎﺩﻩ ﻟﻴﺲ ،ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺛﺮﺍ ًﻭﺍﺣﺪﺍ ًﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ 
ﻋ�ﺰ ﻭﺟ�ﻞ ﺃﻥ ﻳﺠﻌ�ﻞ ﻟ�ﻲ ﻋﺮﺽ ﻋﻠﻲ ﺭﺑ�ﻲ : ﻗﺎﻝ �ﺃﻥ ﺭﺳﻮﻝ ﷲ ،ﻋﻦ ﺃﺑﻲ ﺃﻣﺎﻣﺔ ﺍﻟﺒﺎﻫﻠﻲ :ﺭﻭﻯ ﺍﻹﻣﺎﻡ ﺍﻟﺒﻴﻬﻘﻲ ﻓﻲ ﺍﻟﺸﻌﺐ 
ﻭﺇﺫﺍ ﺟﻌ��ﺖ ﺗﻀ���ﺮﻋﺖ ﺇﻟﻴ���ﻚ ،ﻓ���ﺈﺫﺍ ﺷ��ﺒﻌﺖ ﺣﻤ���ﺪﺗﻚ ﻭﺷ���ﻜﺮﺗﻚ،ﻭﻟﻜ���ﻦ ﺃﺟ���ﻮﻉ ﻳﻮﻣ��ﺎ ًﻭﺃﺷ���ﺒﻊ ﻳﻮﻣﺎً ،ﻓﻘﻠ���ﺖ ﻻ ﻳ��ﺎ ﺭﺏ،ﺑﻄﺤ��ﺎء ﻣﻜ���ﺔ ﺫﻫﺒﺎً 
 .”(9481F8481)ﻭﺩﻋﻮﺗﻚ.
 .ﻟﺮﺑﻪ �ﻭﺗﻮﺍﺿﻌﻪ ،ﻋﻨﺪ ﷲ ﺗﻌﺎﻟﻰ �ﻭﻫﺬﺍ ﻣﻦ ﻋﻈﻴﻢ ﻣﻜﺎﻥ ﺍﻟﻨﺒﻲ  
ﻟﻤ�ﺎ ﻋﻴ�ﺮ ﺍﻟﻤﺸ�ﺮﻛﻮﻥ ﺭﺳ�ﻮﻝ »: ﻗ�ﺎﻝﻦ ﻋﺒ�ﺎﺱ ﻋﻦ ﺍﺑ.ﻭﻗﺪ ﺭﻭﻯ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﻣﺎ ﺃﺧﺮﺟﻪ ﺍﻹﻣﺎﻡ ﺍﻟﻮﺍﺣﺪﻱ ﻭﻏﻴﺮﻩ 
ﻓﻨ�ﺰﻝ ﺟﺒﺮﻳ�ﻞ ﻋﻠﻴ�ﻪ ﺍﻟﺴ�ﻼﻡ ﻣ�ﻦ ﻋﻨ�ﺪ ﺭﺑ�ﻪ  �ﻣﺎﻟﻬﺬﺍ ﺍﻟﺮﺳﻮﻝ ﻳﺄﻛﻞ ﺍﻟﻄﻌﺎﻡ ﻭﻳﻤﺸﻲ ﻓﻲ ﺍﻻﺳ�ﻮﺍﻕ، ﺣ�ﺰﻥ ﺭﺳ�ﻮﻝ ﷲ : ﻗﺎﻟﻮﺍﺑﺎﻟﻔﺎﻗﺔ  �ﷲ 
ﻻ ﺃﻧﻬ�ﻢ ﻟﻴ�ﺄﻛﻠﻮﻥ ﻭﻣ�ﺎ ﺃﺭﺳ�ﻠﻨﺎ ﻗﺒﻠ�ﻚ ﻣ�ﻦ ﺍﻟﻤﺮﺳ�ﻠﻴﻦ ﺇ﴿ -ﺍﻟﺴﻼﻡ ﻋﻠﻴﻚ ﻳﺎ ﺭﺳﻮﻝ ﷲ، ﺭﺏ ﺍﻟﻌﺰﺓ ﻳﻘﺮﺋﻚ ﺍﻟﺴﻼﻡ ﻭﻳﻘ�ﻮﻝ ﻟ�ﻚ : ﻘﺎﻝﻣﻌﺰﻳﺎ ﻟﻪ، ﻓ
ﻳﺘﺤ�ﺪﺛﺎﻥ ﺇﺫ ﺫﺍﺏ ﺟﺒﺮﻳ�ﻞ ﻋﻠﻴ�ﻪ  �ﻓﺒﻴﻨﺎ ﺟﺒﺮﻳﻞ ﻋﻠﻴﻪ ﺍﻟﺴ�ﻼﻡ ﻭﺍﻟﻨﺒ�ﻲ : ﻗﺎﻝﺃﻱ ﻳﺒﺘﻐﻮﻥ ﺍﻟﻤﻌﺎﺵ ﻓﻲ ﺍﻟﺪﻳﻨﺎ  - ﴾ﺍﻟﻄﻌﺎﻡ ﻭﻳﻤﺸﻮﻥ ﻓﻲ ﺍﻻﺳﻮﺍﻕ
ﻣﺎﻟ�ﻚ ﺫﺑ�ﺖ ﺣﺘ�ﻰ ﺻ�ﺮﺕ ﻣﺜ�ﻞ ﺍﻟﻬ�ﺪﺭﺓ  :�ﺭﺳﻮﻝ ﷲ ﻘﺎﻝ ﺍﻟﻌﺪﺳﺔ، ﻓﻗﺎﻝ  ؟ﺍﻟﺴﻼﻡ ﺣﺘﻰ ﺻﺎﺭ ﻣﺜﻞ ﺍﻟﻬﺪﺭﺓ، ﻗﻴﻞ: ﻳﺎ ﺭﺳﻮﻝ ﷲ ﻭﻣﺎ ﺍﻟﻬﺪﺭﺓ
ﺎ ﻣﺤﻤﺪ ﻓﺘﺢ ﺑﺎﺏ ﻣﻦ ﺃﺑﻮﺍﺏ ﺍﻟﺴﻤﺎء ﻭﻟﻢ ﻳﻜﻦ ﻓﺘﺢ ﻗﺒﻞ ﺫﻟﻚ ﺍﻟﻴﻮﻡ، ﻭﺇﻧﻲ ﺃﺧﺎﻑ ﺃﻥ ﻳﻌﺬﺏ ﻗﻮﻣ�ﻚ ﻋﻨ�ﺪ ﺗﻌﻴﻴ�ﺮﻫﻢ ﺇﻳ�ﺎﻙ ﺑﺎﻟﻔﺎﻗ�ﺔ، ﻭﺃﻗﺒ�ﻞ ﻳ: ﻗﺎﻝ
ﺃﺑﺸ�ﺮ ﻳ�ﺎ ﻣﺤﻤ�ﺪ ﻫ�ﺬﺍ ﺭﺿ�ﻮﺍﻥ ﺧ�ﺎﺯﻥ ﺍﻟﺠﻨ�ﺔ ﻗ�ﺪ ﺃﺗ�ﺎﻙ ﻘ�ﺎﻝ ﺍﻟﻨﺒﻲ ﻭﺟﺒﺮﻳﻞ ﻋﻠﻴﻬﻤﺎ ﺍﻟﺴﻼﻡ ﻳﺒﻜﻴﺎﻥ، ﺇﺫ ﻋﺎﺩ ﺟﺒﺮﻳﻞ ﻋﻠﻴﻪ ﺍﻟﺴﻼﻡ ﺇﻟﻰ ﺣﺎﻟ�ﻪ، ﻓ
ﻳﺎ ﻣﺤﻤﺪ ﺭﺏ ﺍﻟﻌﺰﺓ ﻳﻘﺮﺋﻚ ﺍﻟﺴﻼﻡ، ﻭﻣﻌﻪ ﺳﻘﻂ ﻣﻦ ﻧﻮﺭ ﻳﺘﻼﻻ ﻭﻳﻘﻮﻝ ﻟﻚ ﺭﺑﻚ، ﻫﺬﻩ : ﻗﺎﻝﺣﺘﻰ ﺳﻠﻢ ﺛﻢ  ﺑﺎﻟﺮﺿﺎ ﻣﻦ ﺭﺑﻚ، ﻓﺄﻗﺒﻞ ﺭﺿﻮﺍﻥ
ﺇﻟﻰ ﺟﺒﺮﻳﻞ ﻋﻠﻴﻪ ﺍﻟﺴ�ﻼﻡ ﻛﺎﻟﻤﺴﺘﺸ�ﻴﺮ  �ﻣﻔﺎﺗﻴﺢ ﺧﺰﺍﺋﻦ ﺍﻟﺪﻧﻴﺎ ﻣﻊ ﻣﺎ ﻻ ﻳﻨﺘﻘﺺ ﻟﻚ ﻣﻤﺎ ﻋﻨﺪﻩ ﻓﻲ ﺍﻵﺧﺮﺓ ﻣﺜﻞ ﺟﻨﺎﺡ ﺑﻌﻮﺿﺔ، ﻓﻨﻈﺮ ﺍﻟﻨﺒﻲ 
ﻳﺎ ﺭﺿﻮﺍﻥ ﻻ ﺣﺎﺟﺔ ﻟﻲ ﻓﻴﻬ�ﺎ، ﺍﻟﻔﻘ�ﺮ ﺃﺣ�ﺐ ﺇﻟ�ﻲ ﻭﺃﻥ ﺃﻛ�ﻮﻥ ﻋﺒ�ﺪ ﺍ ﺻ�ﺎﺑﺮﺍ : ﺎﻝﻘﺗﻮﺍﺿﻊ ﻟ، ﻓ: ﻘﺎﻝﻓ ﺍﻷﺭﺽﺑﻪ، ﻓﻀﺮﺏ ﺟﺒﺮﻳﻞ ﺑﻴﺪﻩ ﺇﻟﻰ 
ﺭﺿﻮﺍﻥ ﻋﻠﻴﻪ ﺍﻟﺴﻼﻡ: ﺃﺻﺒﺖ ﺃﺻﺎﺏ ﷲ ﺑﻚ، ﻭﺟﺎء ﻧﺪﺍء ﻣﻦ ﺍﻟﺴﻤﺎء ﻓﺮﻓﻊ ﺟﺒﺮﻳﻞ ﻋﻠﻴﻪ ﺍﻟﺴﻼﻡ ﺭﺃﺳ�ﻪ، ﻓ�ﺈﺫﺍ ﺍﻟﺴ�ﻤﻮﺍﺕ ﻗ�ﺪ ﻘﺎﻝ ﺷﻜﻮﺭﺍ، ﻓ
ﻋﻠﻴﻪ ﻋﺬﻕ ﻋﻠﻴﻪ ﻏﺮﻗﺔ ﻣﻦ ﺯﺑﺮﺟﺪﺓ ﺧﻀ�ﺮﺍء  ﻓﺘﺤﺖ ﺃﺑﻮﺍﺑﻬﺎ ﺇﻟﻰ ﺍﻟﻌﺮﺵ، ﻭﺃﻭﺣﻰ ﷲ ﺗﻌﺎﻟﻰ ﺇﻟﻰ ﺟﻨﺔ ﻋﺪﻥ ﺃﻥ ﺗﺪﻟﻰ ﻏﺼﻨﺎ ﻣﻦ ﺃﻏﺼﺎﻧﻬﺎ
ﺟﺒﺮﻳﻞ ﻋﻠﻴﻪ ﺍﻟﺴﻼﻡ: ﻳﺎ ﻣﺤﻤﺪ ﺍﺭﻓﻊ ﺑﺼﺮﻙ، ﻓﺮﻓ�ﻊ ﻓ�ﺮﺃﻯ ﻣﻨ�ﺎﺯﻝ ﺍﻻﻧﺒﻴ�ﺎء ﻭﻏ�ﺮﻓﻬﻢ، ﻓ�ﺈﺫﺍ ﻘﺎﻝ ﻟﻬﺎ ﺳﺒﻌﻮﻥ ﺃﻟﻒ ﺑﺎﺏ ﻣﻦ ﻳﺎﻗﻮﺗﺔ ﺣﻤﺮﺍء، ﻓ
ﺗﻌﻄﻴﻨ�ﻲ  ﺭﺿ�ﻴﺖ، ﻓﺎﺟﻌ�ﻞ ﻣ�ﺎ ﺃﺭﺩﺕ ﺃﻥ :�ﺍﻟﻨﺒ�ﻲ ﻘ�ﺎﻝ ﻓ ؟ﻣﻨﺎﺯﻟﻪ ﻓﻮﻕ ﻣﻨﺎﺯﻝ ﺍﻻﻧﺒﻴﺎء ﻓﻀﻼ ﻟﻪ ﺧﺎﺻﺔ، ﻭﻣﻨﺎﺩ ﻳﻨﺎﺩﻱ: ﺃﺭﺿﻴﺖ ﻳﺎ ﻣﺤﻤﺪ
ﺗﺒ�ﺎﺭﻙ ﺍﻟ�ﺬﻱ ﺇﻥ ﺷ�ﺎء ﺟﻌ�ﻞ ﻟ�ﻚ ﺧﻴ�ﺮﺍ ﻣ�ﻦ ﺫﻟ�ﻚ ﴿ -ﻓﻲ ﺍﻟﺪﻧﻴﺎ ﺫﺧﻴﺮﺓ ﻋﻨﺪﻙ ﻓﻲ ﺍﻟﺸﻔﺎﻋﺔ ﻳﻮﻡ ﺍﻟﻘﻴﺎﻣﺔ ﻭﻳﺮﻭﻥ ﺃﻥ ﻫﺬﻩ ﺍﻵﻳﺔ ﺃﻧﺰﻟﻬﺎ ﺭﺿﻮﺍﻥ 
 .«(0581F9481)﴾ﺟﻨﺎﺕ ﺗﺠﺮﻱ ﻣﻦ ﺗﺤﺘﻬﺎ ﺍﻻﻧﻬﺎﺭ ﻭﻳﺠﻌﻞ ﻟﻚ ﻗﺼﻮﺭﺍ
ﷲ ﻟﻨﺒﻴ�ﻪ ﻣ�ﺎ ﻟ�ﻢ ﻳﺠﻌ�ﻞ ﻷﺣ�ﺪ ﻣ�ﻦ ﻓﻠﻮ ﺷﺎء ،�ﻗﻠﺖ: ﺩﻟﺖ ﺍﻵﻳﺔ ﻣﻊ ﺃﺳﺒﺎﺏ ﻧﺰﻭﻟﻬﺎ ﻋﻠﻰ ﺣﻘﺎﺭﺓ ﺍﻟﺪﻧﻴﺎ ﻋﻨﺪ ﷲ ﺗﻌﺎﻟﻰ ﻭﻋﻨﺪ ﻧﺒﻴﻪ  
ﺁﺛ�ﺮ ﻟ�ﺬﺓ ﺍﻵﺧ�ﺮﺓ  �ﻓﻠﻮ ﺷ�ﺎء ﻻﺧﺘ�ﺎﺭ ﻗﺼ�ﻮﺭﻫﺎ ﻭﻟﻜﻨ�ﻪ ،ﻓﻲ ﺍﻟﺪﻧﻴﺎ �ﻭﻓﻴﻪ ﻛﺬﻟﻚ ﺯﻫﺎﺩﺓ ﺍﻟﻨﺒﻲ ،ﻣﻦ ﺍﻟﺠﻨﺎﺕ ﻭﺍﻟﻘﺼﻮﺭ ﻭﺭﻏﺪ ﺍﻟﻌﻴﺶ،ﺍﻟﺒﺸﺮ
 ﻧﺴﺄﻝ ﷲ ﺗﻌﺎﻟﻰ ﺃﻥ ﻳﺤﺸﺮﻧﺎ ﻣﻌﻪ..ﻋﻠﻰ ﻟﺬﺓ ﺍﻟﺪﻧﻴﺎ
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
ﺍﻟﺬﻱ ﻟﻮ ﺃﺭﺍﺩ ﻟﺠﻌﻞ ﻟﻚ ﺧﻴﺮﺍ ﻣﻦ ﺫﻟﻚ ﺍﻟﺬﻱ ﺫﻛﺮﻭﻩ ،ﺗﻤﺠﺪ ﻭﺗﻌﻈﻢ ﷲ ﺍﻟﻜﺒﻴﺮ ﺍﻟﺠﻠﻴﻞﺃﻱ  ﴾ﺗﺒﺎﺭﻙ ﺍﻟﺬﻯ ﺇﻥ ﺷﺎء ﺟﻌﻞ ﻟﻚ ﺧﻴﺮﺍ ﻣﻦ ﺫﻟﻚ  ﴿ 
  .ﻣﻦ ﻧﻌﻴﻢ ﺍﻟﺪﻧﻴﺎ
 .ﻻ ﺟﻨﺔ ﻭﺍﺣﺪﺓ،ﺗﺴﻴﺮ ﻓﻴﻬﺎ ﺍﻷﻧﻬﺎﺭ،ﺃﻱ ﻟﻮ ﺷﺎء ﻷﻋﻄﺎﻙ ﺑﺴﺎﺗﻴﻦ ﻭﺣﺪﺍﺋﻖ ﴾ﺟﻨﺎﺕ ﺗﺠﺮﻯ ﻣﻦ ﺗﺤﺘﻬﺎ ﺍﻷﻧﻬﺎﺭ ﴿
 .(1581F0581)ﺎﻝ ﺍﻟﻤﻠﻮﻙﻛﻤﺎ ﻫﻮ ﺣ،ﺃﻱ ﻭﻳﺠﻌﻞ ﻟﻚ ﻣﻊ ﺍﻟﺤﺪﺍﺋﻖ ﺍﻟﻘﺼﻮﺭ ﺍﻟﺮﻓﻴﻌﺔ ﺍﻟﻤﺸﻴﺪﺓ ﴾ﻭﻳﺠﻌﻞ ﻟﻚ ﻗﺼﻮﺭﺍ  ﴿
 
ﻓِۡﺘﻨَﺔ ً َﻌۡﻠﻨَﺎ ﺑَۡﻌَﻀُﻜۡﻢ ﻟِﺒَۡﻌﺾ َٖﻭَﻣﺎ ٓﺃَۡﺭَﺳۡﻠﻨَﺎ ﻗَۡﺒﻠََﻚ ِﻣَﻦ ٱۡﻟُﻤۡﺮَﺳﻠِﻴَﻦ ﺇِﻻﱠ ٓ ﺇِﻧﱠﻬُۡﻢ ﻟَﻴَۡﺄُﻛﻠُﻮَﻥ ٱﻟﻄﱠَﻌﺎَﻡ َﻭﻳَۡﻤُﺸﻮَﻥ ﻓِﻲ ٱۡﻷَۡﺳَﻮﺍِﻕۗ َﻭﺟ َ ﴿
 ﴾ ۰۲ﺍ َﻥۗ َﻭَﻛﺎَﻥ َﺭﺑﱡَﻚ ﺑَِﺼﻴﺮ ٗﺃَﺗَۡﺼﺒُِﺮﻭ
 
 .ﺍﻵﻳﺔ –ﻦ ﺍﻟﻤﺮﺳﻠﻴﻦ ( ) ﻭﻣﺎ ﺃﺭﺳﻠﻨﺎ ﻗﺒﻠﻚ ﻣ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﻟﻤﺎ ﻋﻴﺮ ﺍﻟﻤﺸﺮﻛﻮﻥ ﺭﺳ�ﻮﻝ ﷲ  »: ﻗﺎﻝﻋﻦ ﺍﺑﻦ ﻋﺒﺎﺱ  ﻋﻦ ﺍﻟﻀﺤﺎﻙﻭﺃﺧﺮﺝ ﺍﻟﻮﺍﺣﺪﻱ ﻣﻦ ﻁﺮﻳﻖ ﺟﻮﻳﺒﺮ .897
ﻭﻣ�ﺎ  ﴿:ﻓﻨ�ﺰﻝ  �ﻣﺎ ﻟﻬﺬﺍ ﺍﻟﺮﺳﻮﻝ ﻳﺄﻛﻞ ﺍﻟﻄﻌﺎﻡ ﻭﻳﻤﺸ�ﻲ ﻓ�ﻲ ﺍﻷﺳ�ﻮﺍﻕ، ﺣ�ﺰﻥ ﺭﺳ�ﻮﻝ ﷲ ﻗﺎﻟﻮﺍ: ﻭ ﺑﺎﻟﻔﺎﻗﺔ �
 .«(2581F1581)ـ ﺍﻵﻳﺔ﴾ﺳﻮﺍﻕ ﺃﺭﺳﻠﻨﺎ ﻗﺒﻠﻚ ﻣﻦ ﺍﻟﻤﺮﺳﻠﻴﻦ ﺇﻻ ﺃﻧﻬﻢ ﻟﻴﺄﻛﻠﻮﻥ ﺍﻟﻄﻌﺎﻡ ﻭﻳﻤﺸﻮﻥ ﻓﻲ ﺍﻷ
 _______________
 ﻣﺮﺳﻞ،ﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ ﺣﺒﻴﺐ ﺑﻦ ﺃﺑﻲ ﺛﺎﺑﺖ ﻣﺪﻟﺲ ﻭﻋﻨﻌﻦ ﻓﻲ ﺍﻟﺮﻭﺍﻳﺔ 81/681(ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ 00813ﺡ) 6/723ﻣﺼﻨﻒ ﺍﺑﻦ ﺃﺑﻲ ﺷﻴﺒﺔ (8481)
 ( 34/ 31ﺷﻌﺐ ﺍﻹﻳﻤﺎﻥ )(9481) 
 (522ﺃﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ ﻟﻠﻮﺍﺣﺪﻱ ) (0581) 
 (662/ 2ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(1581) 
  ﺿﻌﻴﻒ ﻣﻨﻘﻄﻊ. 572ﺃﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ ﻟﻠﻮﺍﺣﺪﻱ (2581)
 (223)
 . (3581F2581)ﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮ ﻧﺤﻮﻩ ﻣﻦ ﻁﺮﻳﻖ ﺳﻌﻴﺪ ﻭﻋﻜﺮﻣﺔ ﻋﻦ ﺍﺑﻦ ﻋﺒﺎﺱ   .997
 
 [ﺗﻌﻠﻴﻖ] 
 ﻭﻗﺪ ﺍﺧﺘﺼﺮﻩ ﺍﻟﻤﺆﻟﻒ ﻭﺫﻛﺮﺗﻪ ﻣﻄﻮﻻ ًﻓﻲ ﺍﻵﻳﺔ ﺍﻟﺘﻲ ﻗﺒﻠﻬﺎ.،ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺛﺮﺍ ًﻭﺷﺎﻫﺪﺍ ًﻟﻪ  
ﻳﺎ ﻣﺤﻤ�ﺪ! ﺇﻥ ﻛﻨ�ﺖ ﺗﺤ�ﺐ : ﻘﺎﻟﻮﺍﻌﻮﺍ ﻣﻌﻪ ﻓﺍﻹﻣﺎﻡ ﺍﻟﻘﺮﻁﺒﻲ ﻧﻘﻼ ًﻋﻦ ﺍﺑﻦ ﺇﺳﺤﺎﻕ: ﺃﻥ ﺳﺎﺩﺗﻬﻢ ﻋﺘﺒﺔ ﺑﻦ ﺭﺑﻴﻌﺔ ﻭﻏﻴﺮﻩ ﺍﺟﺘﻤﻗﺎﻝ  
ﻋ�ﻦ ﺫﻟ�ﻚ ﺭﺟﻌ�ﻮﺍ ﻓ�ﻲ ﺑ�ﺎﺏ ﺍﻻﺣﺘﺠ�ﺎﺝ ﻣﻌ�ﻪ  �ﻭﺇﻥ ﻛﻨﺖ ﺗﺤﺐ ﺍﻟﻤﺎﻝ ﺟﻤﻌﻨﺎ ﻟﻚ ﻣﻦ ﺃﻣﻮﺍﻟﻨﺎ ؛ ﻓﻠﻤﺎ ﺃﺑ�ﻰ ﺭﺳ�ﻮﻝ ﷲ ،ﺍﻟﺮﻳﺎﺳﺔ ﻭﻟﻴﻨﺎﻙ ﻋﻠﻴﻨﺎ
ﻭﻋﻴﺮﻭﻩ ،ﻝ ﻣﻠﻜ�ﺎﻭﺗﻘﻒ ﺑﺎﻷﺳ�ﻮﺍﻕ! ﻓﻌﻴ�ﺮﻭﻩ ﺑﺄﻛ�ﻞ ﺍﻟﻄﻌ�ﺎﻡ ؛ ﻷﻧﻬ�ﻢ ﺃﺭﺍﺩﻭﺍ ﺃﻥ ﻳﻜ�ﻮﻥ ﺍﻟﺮﺳ�ﻮ،ﻣﺎ ﺑﺎﻟﻚ ﻭﺃﻧﺖ ﺭﺳﻮﻝ ﷲ ﺗﺄﻛﻞ ﺍﻟﻄﻌﺎﻡ: ﻘﺎﻟﻮﺍﻓ
ﻭﻛﺎﻥ ﻋﻠﻴ�ﻪ ﺍﻟﺴ��ﻼﻡ ﻳﺨ�ﺎﻟﻄﻬﻢ ﻓ��ﻲ ،ﺑﺎﻟﻤﺸ�ﻲ ﻓ�ﻲ ﺍﻷﺳ��ﻮﺍﻕ ﺣ�ﻴﻦ ﺭﺃﻭﺍ ﺍﻷﻛﺎﺳ��ﺮﺓ ﻭﺍﻟﻘﻴﺎﺻ�ﺮﺓ ﻭﺍﻟﻤﻠ�ﻮﻙ ﺍﻟﺠﺒ��ﺎﺑﺮﺓ ﻳﺘﺮﻓﻌ�ﻮﻥ ﻋ��ﻦ ﺍﻷﺳ�ﻮﺍﻕ
َﻭَﻣ�ﺎ ﴿ :ﻭﺃﻧﺰﻝ ﻋﻠ�ﻰ ﻧﺒﻴ�ﻪ،ﻓﻤﺎﻟﻪ ﻳﺨﺎﻟﻒ ﺳﻴﺮﺓ ﺍﻟﻤﻠﻮﻙ ؛ ﻓﺄﺟﺎﺑﻬﻢ ﷲ ﺑﻘﻮﻟ�ﻪ،ﻫﺬﺍ ﻳﻄﻠﺐ ﺃﻥ ﻳﺘﻤﻠﻚ ﻋﻠﻴﻨﺎ: ﻘﺎﻟﻮﺍﻭﻳﺄﻣﺮﻫﻢ ﻭﻳﻨﻬﺎﻫﻢ ؛ ﻓ،ﺃﺳﻮﺍﻗﻬﻢ
 .(4581F3581)﴾ ْﻠﻨَﺎ ﻗَْﺒﻠََﻚ ِﻣَﻦ ﺍْﻟُﻤْﺮَﺳﻠِﻴَﻦ ﺇِﻻﱠ ﺇِﻧﱠﻬُْﻢ ﻟَﻴَﺄُْﻛﻠُﻮَﻥ ﺍﻟﻄﱠَﻌﺎَﻡ َﻭﻳَْﻤُﺸﻮَﻥ ﻓِﻲ ﺍْﻷَْﺳَﻮﺍﻕ ِﺃَْﺭﺳ َ
ﻭﻏﻴ�ﺮ ﺫﻟ�ﻚ  ﻗﻠﺖ: ﺩﻟﺖ ﺍﻵﻳﺔ ﻋﻠﻰ ﺃﻥ ﺳﻨﺔ ﷲ ﻓﻲ ﻋﺒﺎﺩﻩ ﺍﻟﻤﺮﺳﻠﻴﻦ ﺃﻧﻬﻢ ﻟﻴﺄﻛﻠﻮﻥ ﺍﻟﻄﻌﺎﻡ ﻭﻳﻤﺸﻮﻥ ﻓﻲ ﺍﻷﺳﻮﺍﻕ ﻟﻠﺒﻴﻊ ﻭﺍﻟﺸﺮﺍء 
ﻓﻤ�ﺎ ﻳﻌﺠ�ﺐ ﻣ�ﻦ ،�ﻓﻤﺎ ﺍﻟﻌﺠ�ﺐ ﻣ�ﻦ ﺫﻟ�ﻚ ! ﻓﻜ�ﻞ ﻣ�ﻦ ﺃﺭﺳ�ﻠﻪ ﷲ ﻣ�ﻦ ﺍﻷﻧﺒﻴ�ﺎء ﺣ�ﺎﻟﻬﻢ ﻛﺤ�ﺎﻝ ﺍﻟﻨﺒ�ﻲ ،ﻓﻬﻜﺬﺍ ﻁﺒﻴﻌﺔ ﺍﻟﺒﺸ�ﺮ،ﻣﻦ ﺣﻮﺍﺋﻭ ﺍﻟﺒﺸﺮ
 ﻭﻳﻘﻴﺴﻮﺍ ﺣﺎﻝ ﺍﻟﻨﺒﻲ ﺻﻠﻰ ﷲ ﻋﻠﻴﻪ ﻭﺳﻠﻢ ﺑﺤﺎﻝ ﻣﻦ ﻛﺎﻥ ﻗﺒﻠﻪ ﻣﻦ ﺍﻟﺮﺳﻞ.،ﻷﻥ ﻳﺘﺪﺑﺮﻭﺍﻓﺄﻧﺒﺄﻫﻢ ﷲ ﺗﻌﺎﻟﻰ ﺑﻬﺬﺍ ﻫﺆﻻء ﺍﻟﻜﻔﺎﺭ. 
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
ﺇﻻ ﻭﻫﻢ ،ﺃﻱ ﻭﻣﺎ ﺃﺭﺳﻠﻨﺎ ﻗﺒﻠﻚ ﻳﺎ ﻣﺤﻤﺪ ﺃﺣﺪﺍ ﻣﻦ ﺍﻟﺮﺳﻞ﴾ﺄﻛﻠﻮﻥ ﺍﻟﻄﻌﺎﻡ ﻭﻳﻤﺸﻮﻥ ﻓﻲ ﺍﻷﺳﻮﺍﻕ ﻭﻣﺎ ﺃﺭﺳﻠﻨﺎ ﻗﺒﻠﻚ ﻣﻦ ﺍﻟﻤﺮﺳﻠﻴﻦ ﺇﻻ ﺇﻧﻬﻢ ﻟﻴ ﴿
ﻭﻫ�ﻮ ﺟ�ﻮﺍﺏ  ؟ﻓﻠﻢ ﻳﻨﻜ�ﺮﻭﻥ ﺫﻟ�ﻚ ﻋﻠﻴ�ﻚ،ﻓﺘﻠﻚ ﻫﻲ ﺳﻨﺔ ﺍﻟﻤﺮﺳ�ﻠﻴﻦ ﻣ�ﻦ ﻗﺒﻠ�ﻚ،ﻳﺄﻛﻠﻮﻥ ﻭﻳﺸﺮﺑﻮﻥ ﻭﻳﺘﺠﻮﻟﻮﻥ ﻓﻲ ﺍﻷﺳﻮﺍﻕ ﻟﻠﺘﻜﺴﺐ ﻭﺍﻟﺘﺠﺎﺭﺓ
 .؟ﻋﻦ ﻗﻮﻟﻬﻢ ] ﻣﺎ ﻟﻬﺬﺍ ﺍﻟﺮﺳﻮﻝ ﻳﺄﻛﻞ ﺍﻟﻄﻌﺎﻡ [
ﻭﺍﻟﺸ���ﺮﻳﻒ ،ﺍﺑﺘﻠﻰ ﷲ ﺍﻟﻐﻨ���ﻲ ﺑﺎﻟﻔﻘﻴﺮ،ﺃﻱ ﺟﻌﻠﻨ���ﺎ ﺑﻌ���ﺾ ﺍﻟﻨ���ﺎﺱ ﺑ���ﻼء ﻟ���ﺒﻌﺾ ﻭﻣﺤﻨ���ﺔ ﴾ﺃﺗﺼ���ﺒﺮﻭﻥ  ﻭﺟﻌﻠﻨ���ﺎ ﺑﻌﻀ���ﻜﻢ ﻟ���ﺒﻌﺾ ﻓﺘﻨ���ﺔ﴿
ﻟ��ﻮ ﺷ��ﺎء ﷲ ﻟﺠﻌﻠﻨ��ﻲ  :ﻳﻘ��ﻮﻝ ﺍﻷﻋﻤ��ﻰ :ﺍﻟﺤﺴ��ﻦﻗ��ﺎﻝ  ؟ﺗﻜﻔ��ﺮﻭﻥ ﺃﻡ ﺃﺗﺸ��ﻜﺮﻭﻥ ،ﻟﻴﺨﺘﺒﺮ ﺻ��ﺒﺮﻛﻢ ﻭﺇﻳﻤﺎﻧﻜﻢ،ﻭﺍﻟﺼ�ﺤﻴﺢ ﺑ��ﺎﻟﻤﺮﻳﺾ،ﺑﺎﻟﻮﺿﻴﻊ
 ﻟﻮﺷﺎء ﷲ ﻟﺠﻌﻠﻨﻲ ﺻﺤﻴﺤﺎ ﻣﺜﻞ ﻓﻼﻥ :ﻟﺴﻘﻴﻢﻭﻳﻘﻮﻝ ﺍ،ﻟﻮﺷﺎء ﷲ ﻟﺠﻌﻠﻨﻲ ﻏﻨﻴﺎ ﻣﺜﻞ ﻓﻼﻥ :ﻭﻳﻘﻮﻝ ﺍﻟﻔﻘﻴﺮ،ﺑﺼﻴﺮﺍ ﻣﺜﻞ ﻓﻼﻥ
 .(5581F4581)ﻳﻜﻔﺮ ﺃﻭﻭﺑﻤﻦ ﻳﺸﻜﺮ ،ﻳﺠﺰﻉ ﺃﻭﺃﻱ ﻋﺎﻟﻤﺎ ﺑﻤﻦ ﻳﺼﺒﺮ ﴾ﻭﻛﺎﻥ ﺭﺑﻚ ﺑﺼﻴﺮﺍ  ﴿
 
 ﴾ ۷۲ ﻳَٰ ﻠَۡﻴﺘَﻨِﻲ ٱﺗﱠَﺨۡﺬُﺕ َﻣَﻊ ٱﻟﺮﱠ ُﺳﻮِﻝ َﺳﺒِﻴٗﻼ َﻭﻳَۡﻮَﻡ ﻳََﻌﺾﱡ ٱﻟﻈﱠﺎﻟُِﻢ َﻋﻠَٰﻰ ﻳََﺪۡﻳِﻪ ﻳَﻘُﻮُﻝ  ﴿
  
 ﺍﻵﻳﺔ. –ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ ) ﻭﻳﻮﻡ ﻳﻌﺾ ﺍﻟﻀﺎﻟﻢ ﻋﻠﻰ ﻳﺪﻳﻪ( 
ﻓﻴﺰﺟ�ﺮﻩ ﻋﻘﺒ�ﺔ ﺑ�ﻦ ﺃﺑ�ﻲ ،�ﻛﺎﻥ ﺃﺑ�ﻲ ﺑ�ﻦ ﺧﻠ�ﻒ ﻳﺤﻀ�ﺮ ﺍﻟﻨﺒ�ﻲ  »: ﻗﺎﻝﻋﺒﺎﺱ  ﻋﻦ ﺍﺑﻦﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮ  .008
 .«﴾(6581F5581)ﺧﺬﻭﻻ﴿:ـ ﺇﻟﻰ ﻗﻮﻟﻪ﴾ﻭﻳﻮﻡ ﻳﻌﺾ ﺍﻟﻈﺎﻟﻢ ﻋﻠﻰ ﻳﺪﻳﻪ ﴿:ﻓﻨﺰﻝ،ﻣﻌﻴﻂ
 .ﻋﻦ ﺍﻟﺸﻌﺒﻲﻭﺃﺧﺮﺝ ﻣﺜﻠﻪ  .108
 .(7581F6581)ﻭﻣﻘﺴﻢ .208
 
 [ﺗﻌﻠﻴﻖ]
ﺮﺍﺩ ﺑﺎﻟﻈﺎﻟﻢ ﻫﻨﺎ ﺭﺟﻞ ﺑﻌﻴﻨﻪ ﻭﻫ�ﻮ ﺃﺑ�ﻲ ﺑ�ﻦ ﺧﻠ�ﻒ ﻭﻗ�ﺪ ﻓﺎﻟﻤ.ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺛﺮﺍ ًﻣﻊ ﺷﻮﺍﻫﺪﻩ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ 
 ﺃﻧﻪ ﺃﺳﻠﻢ ﺛﻢ ﺍﺭﺗﺪ. ﺍﻟﺮﻭﺍﻳﺎﺕﺟﺎء ﻓﻲ ﺑﻌﺾ 
ﺇﻥ ﺃﺑﻲ ﺑﻦ ﺧﻠﻒ ﻭﻋﻘﺒﺔ ﺑﻦ ﺃﺑﻲ ﻣﻌﻴﻂ ﻛﺎﻧﺎ ﻣﺘﺤﺎﻟﻔﻴﻦ، ﻭﻛ�ﺎﻥ ﻋﻘﺒ�ﺔ ﻻ ﻳﻘ�ﺪﻡ ﻣ�ﻦ ﺳ�ﻔﺮ ﺇﻻ ﺻ�ﻨﻊ : ﻗﺎﻝﻭﺃﺧﺮﺝ ﺍﻹﻣﺎﻡ ﺍﻟﻮﺍﺣﺪﻱ  
 �ﺫﺍﺕ ﻳﻮﻡ ﻓﺼﻨﻊ ﻁﻌﺎﻣﺎ ﻓﺪﻋﺎ ﺍﻟﻨ�ﺎﺱ، ﻭﺩﻋ�ﺎ ﺭﺳ�ﻮﻝ ﷲ  ﻓﻘﺪﻡ ﻣﻦ ﺳﻔﺮﻩ ،�ﻁﻌﺎﻣﺎ ﻓﺪﻋﺎ ﺇﻟﻴﻪ ﺃﺷﺮﺍﻑ ﻗﻮﻣﻪ، ﻭﻛﺎﻥ ﻳﻜﺜﺮ ﻣﺠﺎﻟﺴﺔ ﺍﻟﻨﺒﻲ 
ﻋﻘﺒ�ﺔ: ﻘ�ﺎﻝ ﻣﺎ ﺃﻧﺎ ﺑﺂﻛ�ﻞ ﻣ�ﻦ ﻁﻌﺎﻣ�ﻚ ﺣﺘ�ﻰ ﺗﺸ�ﻬﺪ ﺃﻥ ﻻ ﺇﻟ�ﻪ ﺇﻻ ﷲ ﻭﺃﻧ�ﻲ ﺭﺳ�ﻮﻝ ﷲ، ﻓ :�ﺭﺳﻮﻝ ﷲ ﻗﺎﻝ ﺇﻟﻰ ﻁﻌﺎﻣﻪ، ﻓﻠﻤﺎ ﻗﺮﺏ ﺍﻟﻄﻌﺎﻡ 
ﺻﺒﺄﺕ : ﻗﺎﻝﻏﺎﺋﺒﺎ، ﻓﻠﻤﺎ ﺃﺧﺒﺮ ﺑﻘﺼﺘﻪ ﻣﻦ ﻁﻌﺎﻣﻪ، ﻭﻛﺎﻥ ﺃﺑﻲ ﺑﻦ ﺧﻠﻒ  �ﺃﺷﻬﺪ ﺃﻥ ﻻﺇﻟﻪ ﺇﻻ ﷲ ﻭﺃﻥ ﻣﺤﻤﺪﺍ ﺭﺳﻮﻝ ﷲ، ﻓﺄﻛﻞ ﺭﺳﻮﻝ ﷲ 
ﻭﷲ ﻣﺎﺻﺒﺄﺕ ﻭﻟﻜﻦ ﺩﺧﻞ ﻋﻠ�ﻲ ﺭﺟ�ﻞ ﻓ�ﺄﺑﻰ ﺃﻥ ﻳﻄﻌ�ﻢ ﻣ�ﻦ ﻁﻌ�ﺎﻣﻲ ﺇﻻ ﺃﻥ ﺃﺷ�ﻬﺪ ﻟ�ﻪ، ﻓﺎﺳ�ﺘﺤﻴﺖ ﺃﻥ ﻳﺨ�ﺮﺝ ﻣ�ﻦ ﺑﻴﺘ�ﻲ ﻭﻟ�ﻢ : ﻘﺎﻝﻳﺎ ﻋﻘﺒﺔ، ﻓ
ﺭﺣ�ﻢ ﺃﺑﻲ: ﻣﺎ ﺃﻧﺎ ﺑﺎﻟﺬﻱ ﺭﺿﻰ ﻣﻨﻚ ﺃﺑﺪﺍ ﺇﻻ ﺃﻥ ﺗﺄﺗﻴﻪ ﻓﺘﺒﺰﻕ ﻓﻲ ﻭﺟﻬ�ﻪ ﻭﺗﻄ�ﺄ ﻋﻨﻘ�ﻪ، ﻓﻔﻌ�ﻞ ﺫﻟ�ﻚ ﻋﻘﺒ�ﺔ، ﻓﺄﺧ�ﺬ ﻘﺎﻝ ﻳﻄﻌﻢ، ﻓﺸﻬﺪﺕ ﻓﻄﻌﻢ، ﻓ
ﻻ ﺃﻟﻘﺎﻙ ﺧﺎﺭﺟﺎ ﻣﻦ ﻣﻜﺔ ﺇﻻ ﻋﻠﻮﺕ ﺭﺃﺳﻚ ﺑﺎﻟﺴﻴﻒ، ﻓﻘﺘ�ﻞ ﻋﻘﺒ�ﺔ ﻳ�ﻮﻡ ﺑ�ﺪﺭ ﺻ�ﺒﺮﺍ، ﻭﺃﻣ�ﺎ ﺃﺑ�ﻲ  :�ﺭﺳﻮﻝ ﷲ ﻘﺎﻝ ﺩﺍﺑﺔ ﻓﺄﻟﻘﺎﻫﺎ ﺑﻴﻦ ﻛﺘﻔﻴﻪ، ﻓ
 .(8581F7581)ﻳﻮﻡ ﺃﺣﺪ ﻓﻲ ﺍﻟﻤﺒﺎﺭﺯﺓ، ﻓﺄﻧﺰﻝ ﷲ ﺗﻌﺎﻟﻰ ﻓﻴﻬﻤﺎ ﻫﺬﻩ ﺍﻵﻳﺔ �ﺑﻦ ﺧﻠﻒ ﻓﻘﺘﻠﻪ ﺍﻟﻨﺒﻲ 
ﻛﺎﻥ ﻋﻘﺒﺔ ﺑﻦ ﺃﺑ�ﻲ : ﻗﺎﻝ﴾ﻟَْﻴﺘَﻨِﻲ ﻟَْﻢ ﺃَﺗﱠِﺨْﺬ ﻓُﻼﻧًﺎ َﺧﻠِﻴﻼ  ﴿ﻋﻦ ﺍﻟﺸﻌﺒّﻲ ﻓﻲ ﻗﻮﻟﻪ:: ﻗﺎﻝﻭﺃﻣﺎ ﺭﻭﺍﻳﺔ ﺍﻟﺸﻌﺒﻲ ﻓﻬﻲ ﻋﻨﺪ ﺍﻹﻣﺎﻡ ﺍﻟﻄﺒﺮﻱ ﺭﺣﻤﻪ ﷲ  
ﻟَْﻴﺘَﻨ�ِﻲ ﻟ�َْﻢ ﺃَﺗﱠِﺨ�ْﺬ ﻓُﻼﻧ�ًﺎ َﺧﻠ�ِﻴﻼ  ﴿ﻗﺎﻝ: ﺃﻣﻴﺔ: ﻭﺟﻬﻲ ﻣﻦ ﻭﺟﻬﻚ ﺣﺮﺍﻡ ﺇﻥ ﺗﺎﺑﻌﺖ ﻣﺤﻤﺪﺍ ﻓﻜﻔﺮ; ﻭﻫﻮ ﺍﻟﺬﻱ ﻘﺎﻝ ﻣﻌﻴﻂ ﺧﻠﻴﻼ ﻷﻣﻴﺔ ﺑﻦ ﺧﻠﻒ، ﻓﺄﺳﻠﻢ ﻋﻘﺒﺔ، ﻓ
 .(9581F8581)﴾
ﻭﺍﻟﺬﻱ ﻳﻈﻬﺮ ﻟﻲ ﺃﻥ ﻫ�ﺬﻩ ﺍﻵﺛ�ﺎﺭ ﻳﺸ�ﻬﺪ ﺑﻌﻀ�ﻬﺎ ﻟ�ﺒﻌﺾ ،ﺍﻟﺠﻮﺯﻱ ﻫﺬﻩ ﺍﻵﺛﺎﺭ ﺛﻼﺛﺔ ﺃﺳﺒﺎﺏ ﻟﻨﺰﻭﻝ ﺍﻵﻳﺔ ﺟﻌﻞ ﺍﻹﻣﺎﻡ ﺍﺑﻦ :ﻗﻠﺖ 
 _______________
 ﻭﺍﻟﺮﻭﺍﻳﺔ ﻋﻦ ﻋﻜﺮﻣﺔ ﺃﻭ ﻋﻦ ﺳﻌﻴﺪ ﺑﺎﻟﺸﻚ ﻭﺇﺳﻨﺎﺩﻩ ﺿﻌﻴﻒ 81/491ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ (3581)
 (5/ 31ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﻁﺒﻲ ـ  )(4581) 
 (762/ 2ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(5581) 
 ﺿﻌﻴﻒ ﺍﻹﺳﻨﺎﺩ 91/8ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ (6581)
 ﺍﻟﻤﺼﺪﺭ ﺍﻟﺴﺎﺑﻖ ﻭﻓﻲ ﺃﺳﺎﻧﻴﺪﻫﺎ ﻣﻘﺎﻝ  ﻣﻊ ﺇﺭﺳﺎﻟﻬﺎ(7581)
 (622ﺃﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ ﻟﻠﻮﺍﺣﺪﻱ ) (8581) 
 (262/ 91ﺟﺎﻣﻊ ﺍﻟﺒﻴﺎﻥ )ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ( )(9581) 
 (323)
 
ﻓﻲ ﻛﻮﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﺃﺑﻲ ﺑﻦ ﺧﻠﻒ ﻭﻋﻘﺒﺔ ﺑﻦ ﺃﺑﻲ ﻣﻌﻴﻂ ﻭﻟﻴﺲ ﺃﺳﺒﺎﺏ ﻣﺨﺘﻠﻔ�ﺔ ﻓﻜ�ﻞ ﻓﻤﻌﻨﺎﻫ�ﺎ ﻣﺘﻘ�ﺎﺭﺏ ﻓﻴﻜ�ﻮﻥ ﺍﻟﻨ�ﺰﻭﻝ ﻓ�ﻲ ﺃﺑ�ﻲ ﺑ�ﻦ ﺧﻠ�ﻒ 
 ﻭﷲ ﺃﻋﻠﻢ. �ﻴﺎﻣﺔ ﻧﺎﺩﻣﺎ ًﻣﺘﺤﺴﺮﺍ ًﻋﻠﻰ ﻣﺎ ﻓﺎﺗﻪ ﻣﻦ ﺍﺗﺒﺎﻉ ﺍﻟﻨﺒﻲ ﺳﻴﺄﺗﻲ ﻳﻮﻡ ﺍﻟﻘ �ﻓﻜﻞ ﻅﺎﻟﻢ ﻟﻢ ﻳﺘﺒﻊ ﺍﻟﻨﺒﻲ ،ﻭﻋﻘﺒﺔ ﻟﻜﻦ ﻣﻌﻨﺎﻫﺎ ﻋﺎﻡ
 
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
ﻭﻋ�ﺾ ﺍﻟﻴ�ﺪﻳﻦ ﻛﻨﺎﻳ�ﺔ ﻋ�ﻦ ﺍﻟﻨ�ﺪﻡ ،ﻟﻤﺎ ﻓﺮﻁ ﻓﻲ ﺟﻨ�ﺐ ﷲ،ﺃﻱ ﻭﺍﺫﻛﺮ ﻳﻮﻡ ﻳﻨﺪﻡ ﻭﻳﺘﺤﺴﺮ ﺍﻟﻈﺎﻟﻢ ﻋﻠﻰ ﻧﻔﺴﻪ ﴾ﻭﻳﻮﻡ ﻳﻌﺾ ﺍﻟﻈﺎﻟﻢ ﻋﻠﻰ ﻳﺪﻳﻪ  ﴿
ﻓﺎﺗﺨﺬﺕ ﻣﻌ��ﻪ ﻁﺮﻳﻘ��ﺎ ﺇﻟ��ﻰ ،ﻳ��ﺎ ﻟﻴﺘﻨ��ﻲ ﺍﺗﺒﻌ��ﺖ ﺍﻟﺮﺳ��ﻮﻝ :ﻟﻈ��ﺎﻟﻢ] ﻳﻘ��ﻮﻝ ﻳ��ﺎ ﻟﻴﺘﻨ��ﻲ ﺍﺗﺨ��ﺬﺕ ﻣ��ﻊ ﺍﻟﺮﺳ��ﻮﻝ ﺳ��ﺒﻴﻼ [ ﺃﻱ ﻳﻘ��ﻮﻝ ﺍ،ﻭﺍﻟﺤﺴ��ﺮﺓ
 .ﻳﻨﺠﻴﻨﻲ ﻣﻦ ﺍﻟﻌﺬﺍﺏ !،ﺍﻟﻬﺪﻯ
ﻭﻟﻔﻆ ] ﻓ�ﻼﻥ [ ﻛﻨﺎﻳ�ﺔ ﻋ�ﻦ ،ﻳﺎ ﻟﻴﺘﻨﻲ ﻟ�ﻢ ﺃﺻ�ﺎﺣﺐ ﻓﻼﻧ�ﺎ ﻭﺃﺟﻌﻠ�ﻪ ﺻ�ﺪﻳﻘﺎ ﻟ�ﻲ،ﺃﻱ ﻳﺎ ﻫﻼﻛﻲ ﻭﺣﺴﺮﺗﻲ﴾ﻳﺎ ﻭﻳﻠﺘﺎ ﻟﻴﺘﻨﻲ ﻟﻢ ﺃﺗﺨﺬ ﻓﻼﻻ ﺧﻠﻴﻼ  ﴿
 .ﻟﻴﺘﻨﺎﻭﻝ ﺟﻤﻴﻊ ﻣﻦ ﻓﻌﻞ ﻣﺜﻞ ﻓﻌﻠﻪ،ﻳﺼﺮﺡ ﺑﺎﺳﻤﻪﻭﻛﻨﻰ ﻋﻨﻪ ﻭﻟﻢ  :ﺍﻟﻘﺮﻁﺒﻲﻗﺎﻝ ﺍﻟﺸﺨﺺ ﺍﻟﺬﻱ ﺃﺿﻠﻪ ﻭﻫﻮ )ﺃﺑﻲ ﺑﻦ ﺧﻠﻒ ( 
 ﺗﻌﺎﻟﻰ.ﻗﺎﻝ ﺑﻌﺪ ﺃﻥ ﺇﻫﺘﺪﻳﺖ ﻭﺁﻣﻨﺖ ﻟﻢ ،ﺃﻱ ﻟﻘﺪ ﺃﺿﻠﻨﻲ ﻋﻦ ﺍﻟﻬﺪﻯ ﻭﺍﻹﻳﻤﺎﻥ ﴾ﻟﻘﺪ ﺃﺿﻠﻨﻲ ﻋﻦ ﺍﻟﺬﻛﺮ ﺑﻌﺪ ﺇﺫ ﺟﺎءﻧﻲ  ﴿
 .(0681F9581)ﻓﻼ ﻳﻨﻘﺬﻩ ﻭﻻ ﻳﻨﺼﺮﻩ،ﻟﻢ ﻳﺘﺒﺮﺃ ﻣﻨﻪ ﻭﻗﺖ ﺍﻟﺒﻼء،ﺃﻱ ﻳﻀﻠﻪ ﻭﻳﻐﻮﻳﻪ ﴾ﻭﻛﺎﻥ ﺍﻟﺸﻴﻄﺎﻥ ﻟﻺﻧﺴﺎﻥ ﺧﺬﻭﻻ  ﴿
 
 ﴾  ۲۳ َﺆﺍَﺩَﻙۖ َﻭَﺭﺗﱠۡﻠﻨَٰ ﻪ ُﺗَۡﺮﺗِﻴٗﻼ َﻛَﺬٰ ﻟَِﻚ ﻟِﻨُﺜَﺒﱢَﺖ ﺑِﻪِۦ ﻓُ  َﻭٰ ِﺣَﺪٗﺓﻭ  َﻛﻔَُﺮﻭْﺍ ﻟَۡﻮَﻻ ﻧُﺰﱢ َﻝ َﻋﻠَۡﻴِﻪ ٱۡﻟﻘُۡﺮَءﺍُﻥ ُﺟۡﻤﻠَﺔ ٗ َﻭﻗَﺎَﻝ ٱﻟﱠِﺬﻳﻦ َ ﴿
 
 ﺍﻵﻳﺔ. –) ﻭﻗﺎﻝ ﺍﻟﺬﻳﻦ ﻛﻔﺮﻭﺍ ﻟﻮﻻ ﺃﻧﺰﻝ ﻋﻠﻴﻪ ﺍﻟﻘﺮﺁﻥ ﺟﻤﻠﺔ ﻭﺍﺣﺪﺓ(  :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﻗ�ﺎﻝ  »: ﻗ�ﺎﻝﻋﺒﺎﺱ  ﻋﻦ ﺍﺑﻦﺤﻪ ﻭﺍﻟﻀﻴﺎء ﻓﻲ ﺍﻟﻤﺨﺘﺎﺭﺓ ﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﻭﺍﻟﺤﺎﻛﻢ ﻭﺻﺤ)ﮔ (    [ﻙ] .308
ﺃﻻ ﻳﻨ�ﺰﻝ ﻋﻠﻴ�ﻪ ﺍﻟﻘ�ﺮﺁﻥ ﺟﻤﻠ�ﺔ ﻭﺍﺣ�ﺪﺓ ﻓﻴﻨ�ﺰﻝ ﻋﻠﻴ�ﻪ ،ﻓﻠ�ﻢ ﻳﻌﺬﺑ�ﻪ ﺭﺑ�ﻪﺍﻟﻤﺸﺮﻛﻮﻥ ﺇﻥ ﻛﺎﻥ ﻣﺤﻤﺪ ﻛﻤﺎ ﻳﺰﻋﻢ ﻧﺒﻴ�ﺎ ً
 .«﴾(1681F0681)ﺍﻟﺬﻳﻦ ﻛﻔﺮﻭﺍ ﻟﻮﻻ ﻧﺰﻝ ﻋﻠﻴﻪ ﺍﻟﻘﺮﺁﻥ ﺟﻤﻠﺔ ﻭﺍﺣﺪﺓ ﴿ﻗﺎﻝ: ﺍﻵﻳﺔ ﻭﺍﻵﻳﺘﻴﻦ، ﻓﺄﻧﺰﻝ ﷲ ﻭ
 
 [ﺗﻌﻠﻴﻖ]
ﻭﻫﻮ ﻳﻔﻴ��ﺪ ﺗﻌﺠ��ﺐ ﺍﻟﻤﺸ��ﺮﻛﻴﻦ ﻣ��ﻦ ﻧ��ﺰﻭﻝ ﺍﻟﻘ��ﺮﺁﻥ ﻋﻠ��ﻰ ،ﺛ��ﺮﺍ ًﻭﺍﺣ��ﺪﺍ ًﻓ��ﻲ ﺳ��ﺒﺐ ﻧ��ﺰﻭﻝ ﻫ��ﺬﻩ ﺍﻵﻳ��ﺔﺫﻛ��ﺮ ﺍﻟﻤﺆﻟ��ﻒ ﺭﺣﻤ��ﻪ ﷲ ﺃ 
ﻓﺄﺟ�ﺎﺑﻬﻢ ﷲ ﺗﻌ�ﺎﻟﻰ ﺑ�ﺄﻥ ﺍﻟﻐ�ﺮﺽ ﻣ�ﻦ ﺇﻧﺰﺍﻟ�ﻪ ﺟﻤﻠ�ﺔ ﻭﺣ�ﺪﺍﺓ ﻫ�ﻮ ،ﻓﺎﻗﺘﺮﺣﻮﺍ ﺃﻥ ﻳﻨﺰﻝ ﺟﻤﻠﺔ ﻭﺍﺣ�ﺪﺓ ﻛﻤ�ﺎ ﺃﻧﺰﻟ�ﺖ ﺍﻟﺘ�ﻮﺭﺍﺓ ﻭﺍﻹﻧﺠﻴﻞ،ﺍﻟﺤﻮﺍﺩﺙ
 .ﻘﺮﺁﻥ ﻋﻠﻰ ﺣﺴﺐ ﺍﻟﺤﻮﺍﺩﺙﻓﻘﺪ ﻛﺎﻥ ﻳﻨﺰﻝ ﺍﻟ،ﻭﺑﻴﺎﻥ ﺍﻷﺣﻜﺎﻡ ﻋﻠﻰ ﺣﺴﺐ ﺍﻟﻮﻗﺎﺋﻊ،�ﺗﺜﺒﻴﺖ ﻓﺆﺍﺩ ﺍﻟﻨﺒﻲ 
 .(2681F1681)ﺍﻟﻤﺸﺮﻛﻮﻥ ﺃﻭﻭﻗﺪ ﺭﻭﻯ ﺍﻹﻣﺎﻡ ﺍﻟﻌﺰ ﺑﻦ ﻋﺒﺪ ﺍﻟﺴﻼﻡ ﺃﻥ ﻗﺎﺋﻞ ﺫﻟﻚ ﻫﻢ ﺍﻟﻴﻬﻮﺩ  
ﺳﺄﻟﺖ ﺍﻟﻴﻬﻮﺩ ﻋﻦ ﺍﻟﻨﺒ�ﻲ  ﻗﺮﻳﺸﺎً ﻓﻘﺪ ﺛﺒﺖ ﺃﻥ ،�ﻭﻟﻜﻦ ﻳﺤﺘﻤﻞ ﺫﻫﺎﺏ ﻗﺮﻳﺶ ﻟﻠﻴﻬﻮﺩ ﻭﺫﻛﺮﻫﻢ ﻣﻦ ﺃﻧﺒﺎء ﺍﻟﻨﺒﻲ ،ﻗﻠﺖ: ﻭﺍﻵﻳﺔ ﻣﻜﻴﺔ 
 .ﻗﺒﻞ ﻫﺠﺮﺓ ﺍﻟﻨﺒﻲ ﺻﻠﻰ ﷲ ﻋﻠﻴﻪ ﻭﺳﻠﻢ ﺇﻟﻰ ﺍﻟﻤﺪﻳﻨﺔ  �
 ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ. .ﻭﻋﻤﻮﻡ ﺍﻵﻳﺔ ﻳﺸﻤﻞ ﻫﺆﻻء ﻭﻫﺆﻻء،ﻓﻨﺰﻟﺖ ﺍﻵﻳﺔ،ﻌﻠﻰ ﺫﻟﻚ ﺗﻜﻮﻥ ﺍﻟﻴﻬﻮﺩ ﻗﺪ ﺗﻌﺠﺒﺖ ﻟﻨﺰﻭﻝ ﺍﻟﻘﺮﺁﻥ ﻣﻔﺮﻗﺎً ﻓ 
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
  :ﻛﻔﺎﺭ ﻣﻜﺔﻗﺎﻝ ﺃﻱ ﻭ ﴾ﺍﻟﺬﻳﻦ ﻛﻔﺮﻭﺍ ﻗﺎﻝ ﻭ ﴿
ﺗﻌ�ﺎﻟﻰ ﺭﺩﺍ ﻗ�ﺎﻝ  ؟ﺖ ﺍﻟﺘ�ﻮﺭﺍﺓ ﻭﺍﻹﻧﺠﻴ�ﻞﻛﻤﺎ ﻧﺰﻟ�،ﺃﻱ ﻫﻼ ﻧﺰﻝ ﻫﺬﺍ ﺍﻟﻘﺮﺁﻥ ﻋﻠﻰ ﻣﺤﻤﺪ ﺩﻓﻌﺔ ﻭﺍﺣ�ﺪﺓ ﴾ﻟﻮﻻ ﻧﺰﻝ ﻋﻠﻴﻪ ﺍﻟﻘﺮﺁﻥ ﺟﻤﻠﺔ ﻭﺍﺣﺪﺓ  ﴿
  :ﻋﻠﻰ ﺷﺒﻬﺘﻬﻢ ﺍﻟﺘﺎﻓﻬﺔ
 .ﻓﺘﺤﻔﻈﻪ ﻭﺗﻌﻤﻞ ﺑﻤﻘﺘﻀﻲ ﻣﺎ ﻓﻴﻪ،ﺃﻱ ﻛﺬﻟﻚ ﺃﻧﺰﻟﻨﺎﻩ ﻣﻔﺮﻗﺎ ﻟﻨﻘﻮﻱ ﻗﻠﺒﻚ ﻋﻠﻰ ﺗﺤﻤﻠﻪ ﴾ﻛﺬﻟﻚ ﻟﻨﺜﺒﺖ ﺑﻪ ﻓﺆﺍﺩﻙ  ﴿
ﻋﻠ�ﻰ ،ﻠ�ﻰ ﺇﺛ�ﺮ ﺑﻌﺾﺍﻟﺘﺮﺗﻴﻞ ﻓﻲ ﺍﻟﻜﻼﻡ ﺃﻥ ﻳﺄﺗﻲ ﺑﻌﻀﻪ ﻋ :ﺍﻟﺮﺍﺯﻱﻗﺎﻝ ﻭ،ﺃﻱ ﺑﻴﻨﺎﻩ :ﻗﺘﺎﺩﺓﻗﺎﻝ ،ﺃﻱ ﻓﺼﻠﻨﺎ ﺗﻔﺼﻴﻼ ﺑﺪﻳﻌﺎ ﴾ﻭﺭﺗﻠﻨﺎﻩ ﺗﺮﺗﻴﻼ  ﴿
ﻋﻠﻤﻨﺎﻛ�ﻪ ﺍﻟﻘ�ﺮﺁﻥ ﺷ�ﻴﺌﺎ  :ﻳﻘﻮﻝ،ﺍﻟﺘﺮﺳﻞ ﻭﺍﻟﺘﺜﺒﺖ :ﺍﻟﺘﺮﺗﻴﻞ ﻓﻲ ﺍﻟﻘﺮﺍءﺓ :ﺍﻟﻄﺒﺮﻱﻗﺎﻝ ﻭﺃﺻﻞ ﺍﻟﺘﺮﺗﻴﻞ ﻓﻲ ﺍﻷﺳﻨﺎﻥ ﻭﻫﻮ ﺗﻔﻠﺠﻬﺎ ﻭ،ﺗﺆﺩﺓ ﻭﺗﻤﻬﻞ
 .(3681F2681)ﺑﻌﺪ ﺷﻲء ﺣﺘﻰ ﺗﺤﻔﻈﻪ
 
َﻡ ٱﻟﱠ  ُﺇِﻻﱠ ﺑِﭑۡﻟَﺤﻖﱢ َﻭَﻻ ﻳَۡﺰﻧُﻮَﻥﻭ َﻭَﻣﻦ ﻳَۡﻔَﻌۡﻞ َﺫٰ ﻟَِﻚ ﻳَۡﻠَﻖ ﺎ َءﺍَﺧَﺮ َﻭَﻻ ﻳَۡﻘﺘُﻠُﻮَﻥ ٱﻟﻨﱠۡﻔَﺲ ٱﻟﱠﺘِﻲ َﺣﺮﱠ َﻭٱﻟﱠِﺬﻳَﻦ َﻻ ﻳَۡﺪُﻋﻮَﻥ َﻣَﻊ ٱﻟﱠ  ِﺇِﻟَٰ ﻬً  ﴿
 ﴾  ۸٦ﺎ ﺃَﺛَﺎﻣ ٗ
 
 .ﺍﻵﻳﺔ –) ﻭﺍﻟﺬﻳﻦ ﻻ ﻳﺪﻋﻮﻥ ﻣﻊ ﷲ ﺇﻟﻬﺎ ًﺁﺧﺮ(  :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﺃﻥ ﺗﺠﻌ�ﻞ ﻟ ﻧ�ﺪﺍ ﻭﻫ�ﻮ  :»ﻗ�ﺎﻝ  ؟ﺃﻱ ﺍﻟﺬﻧﺐ ﺃﻋﻈ�ﻢ �ﺳﺄﻟﺖ ﺭﺳﻮﻝ ﷲ  :»ﻗﺎﻝ ﻣﺴﻌﻮﺩ  ﻋﻦ ﺍﺑﻦﻭﺃﺧﺮﺝ ﺍﻟﺸﻴﺨﺎﻥ  .408
 .«ﺃﻥ ﺗﺰﺍﻧ�ﻲ ﺣﻠﻴﻠ�ﺔ ﺟ�ﺎﺭﻙ :»ﻗ�ﺎﻝ  ؟ﺛﻢ ﺃﻱ:ﻗﻠﺖ ”.ﺃﻥ ﺗﻘﺘﻞ ﻭﻟﺪﻙ ﻣﺨﺎﻓﺔ ﺃﻥ ﻳﻄﻌﻢ ﻣﻌﻚ :»ﻗﺎﻝ ﺛﻢ ﺃﻱ؟ ﻗﻠﺖ:  .«ﺧﻠﻘﻚ
ـ ﴾�(4681F3681)ﻭﺍﻟﺬﻳﻦ ﻻ ﻳﺪﻋﻮﻥ ﻣﻊ ﷲ ﺇﻟﻬﺎ ﺁﺧﺮ ﻭﻻ ﻳﻘﺘﻠﻮﻥ ﺍﻟﻨﻔﺲ ﺍﻟﺘﻲ ﺣﺮﻡ ﷲ ﺇﻻ ﺑﺎﻟﺤﻖ ﻭﻻ ﻳﺰﻧ�ﻮﻥ﴿:ﻓﺄﻧﺰﻝ ﷲ ﺗﺼﺪﻳﻘﻬﺎ
 _______________
 (962/ 2ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ ) (0681) 
 (ﻭﻗﺎﻝ: ﺻﺤﻴﺢ ﻋﻠﻰ ﺷﺮﻁﻬﻤﺎ ﻭﻟﻢ ﻳﺨﺮﺟﺎﻩ.8782ﺡ) 2/242ﻣﺴﺘﺪﺭﻙ ﺍﻟﺤﺎﻛﻢ (1681)
 (867ﺗﻔﺴﻴﺮ ﺍﻟﻌﺰ ﺑﻦ ﻋﺒﺪ ﺍﻟﺴﻼﻡ  ) (2681) 
 (072/ 2ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(3681) 
 9/23(ﻣﺴ�ﻨﺪ ﺃﺑ�ﻲ ﻳﻌﻠ�ﻰ 00651ﺡ) 8/51(ﺳ�ﻨﻦ ﺍﻟﺒﻴﻬﻘ�ﻲ ﺍﻟﻜﺒ�ﺮﻯ 4144ﺡ) 01/162(ﺻ�ﺤﻴﺢ ﺍﺑ�ﻦ ﺣﺒ�ﺎﻥ 68ﺡ) 1/19(ﺻﺤﻴﺢ ﻣﺴﻠﻢ 8646ﺡ) 6/7152ﺻﺤﻴﺢ ﺍﻟﺒﺨﺎﺭﻱ (4681)
(ﺧﻠ�ﻖ 462ﺡ) 53(ﻣﺴﻨﺪ ﺍﻟﻄﻴﺎﻟﺴﻲ 2163ﺡ) 1/083(ﻣﺴﻨﺪ ﺃﺣﻤﺪ   3104ﺡ) 7/98(ﺳﻨﻦ ﺍﻟﻨﺴﺎﺋﻲ 2813ﺡ) 5/633(ﺳﻨﻦ ﺍﻟﺘﺮﻣﺬﻱ 0132ﺡ) 2/492( ﺳﻨﻦ ﺃﺑﻲ ﺩﺍﻭﺩ 8905ﺡ)
  001ﺃﻓﻌﺎﻝ ﺍﻟﻌﺒﺎﺩ 
 (423)
 .«
 �ﺛﻢ ﺃﺗ�ﻮﺍ ﻣﺤﻤ�ﺪﺍ ً،ﺄﻛﺜﺮﻭﺍ ﻭﺯﻧ�ﻮﺍ ﻓ�ﺄﻛﺜﺮﻭﺍﺃﻥ ﻧﺎﺳﺎ ﻣﻦ ﺃﻫﻞ ﺍﻟﺸ�ﺮﻙ ﻗﺘﻠ�ﻮﺍ ﻓ� :»ﻋﺒﺎﺱ  ﻋﻦ ﺍﺑﻦﻭﺃﺧﺮﺝ ﺍﻟﺸﻴﺨﺎﻥ  .508
ﻭﺍﻟ�ﺬﻳﻦ ﻻ ﻳ�ﺪﻋﻮﻥ ﻣ�ﻊ ﷲ ﺇﻟﻬ�ﺎ ً ﴿:ﺇﻥ ﺍﻟﺬﻱ ﺗﻘﻮﻝ ﻭﺗﺪﻋﻮ ﺇﻟﻴﻪ ﻟﺤﺴﻦ ﻟﻮ ﺗﺨﺒﺮﻧﺎ ﺃﻥ ﻟﻤ�ﺎ ﻋﻤﻠﻨ�ﺎ ﻛﻔ�ﺎﺭﺓ؟ ﻓﻨﺰﻟ�ﺖ: ﻘﺎﻟﻮﺍﻓ
 .«(5681F4681)ـ ﺍﻵﻳﺔ﴾ﻗﻞ ﻳﺎ ﻋﺒﺎﺩﻱ ﺍﻟﺬﻳﻦ ﺃﺳﺮﻓﻮﺍ ﴿:ﻭﻧﺰﻝ ﴾ﻏﻔﻮﺭﺍ ﺭﺣﻴﻤﺎ  ﴿:ﺇﻟﻰ ﻗﻮﻟﻪ ﴾ﺁﺧﺮ 
 
 [ﺗﻌﻠﻴﻖ]
ﺃﻧﻬ�ﺎ ﻧﺰﻟ�ﺖ ﺗﺼ�ﺪﻳﻘﺎ ًﻟﻘ�ﻮﻝ ﻣ�ﻦ ﺳ�ﺄﻝ ﻋ�ﻦ  :ﻓﺎﻷﻭﻝ،ﻭﻫﻤﺎ ﺻ�ﺤﻴﺤﺎﻥ،ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺛﺮﻳﻦ  
 ﺃﻋﻈﻢ ﺍﻟﺬﻧﻮﺏ.
ﻋﻦ ﺫﻟﻚ ﻓﺄﺧﺒﺮﻫﻢ ﷲ ﺗﻌ�ﺎﻟﻰ ﺃﻥ ﻣ�ﻦ ﻓﻌ�ﻞ ﺫﻟ�ﻚ ﺛ�ﻢ ﺗ�ﺎﺏ ﺗ�ﺎﺏ ﷲ   �ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﺃﻧﺎﺱ ﻗﺘﻠﻮﺍ ﻭﺯﻧﻮﺍ ﻓﻲ ﺍﻟﺠﺎﻫﻠﻴﺔ ﻓﺴﺄﻟﻮﺍ ﺍﻟﻨﺒﻲ  :ﻭﺍﻟﺜﺎﻧﻲ
 ﻋﻠﻴﻪ.
 .ﻩ ﺍﻹﻣﺎﻡ ﺍﻟﻮﺍﺣﺪﻱ ﺭﺣﻤﻪ ﷲﻭﻗﺪ ﺟﺎء ﺳﺒﺐ ﺁﺧﺮ ﻏﻴﺮ ﻣﺎ ﺫﻛﺮﻩ ﺍﻟﻤﺆﻟﻒ ﺫﻛﺮ 
 :�ﺭﺳ�ﻮﻝ ﷲ ﻘ�ﺎﻝ ﻳﺎ ﻣﺤﻤﺪ ﺃﺗﻴﺘﻚ ﻣﺴﺘﺠﻴﺮﺍ ﻓﺄﺟﺮﻧﻲ ﺣﺘﻰ ﺃﺳﻤﻊ ﻛ�ﻼﻡ ﷲ ﻓ: ﻘﺎﻝﻓ �" ﺃﺗﻰ ﻭﺣﺸﻰ ﺇﻟﻰ ﺍﻟﻨﺒﻲ : ﻗﺎﻝﻋﻦ ﺍﺑﻦ ﻋﺒﺎﺱ ﻗﺎﻝ: 
ﻭﻗﺘﻠ�ﺖ ﻓﺈﻧﻲ ﺃﺷﺮﻛﺖ ﺑ�ﺎﻟ : ﻗﺎﻝﻗﺪ ﻛﻨﺖ ﺃﺣﺐ ﺃﻥ ﺃﺭﺍﻙ ﻋﻠﻰ ﻏﻴﺮ ﺟﻮﺍﺭ، ﻓﺄﻣﺎ ﺇﺫ ﺃﺗﻴﺘﻨﻲ ﻣﺴﺘﺠﻴﺮﺍ ﻓﺄﻧﺖ ﻓﻲ ﺟﻮﺍﺭﻱ ﺣﺘﻰ ﺗﺴﻤﻊ ﻛﻼﻡ ﷲ 
ﻭﺍﻟﺬﻳﻦ ﻻ ﻳﺪﻋﻮﻥ ﻣﻊ ﷲ ﺇﻟﻬﺎ ﺁﺧ�ﺮ، ﻭﻻ  -ﺣﺘﻰ ﻧﺰﻝ  �ﻓﺼﻤﺖ ﺭﺳﻮﻝ ﷲ  ؟ﺍﻟﻨﻔﺲ ﺍﻟﺘﻲ ﺣﺮﻡ ﷲ ﺗﻌﺎﻟﻰ ﻭﺯﻧﻴﺖ، ﻫﻞ ﻳﻘﺒﻞ ﷲ ﻣﻨﻲ ﺗﻮﺑﺔ
ﺃﺭﻯ ﺷ�ﺮﻁﺎ ﻓﻠﻌﻠ�ﻲ ﻻ ﺃﻋﻤ�ﻞ ﺻ�ﺎﻟﺤﺎ ﺃﻧ�ﺎ ﻓ�ﻲ : ﻗ�ﺎﻝﺇﻟ�ﻰ ﺁﺧ�ﺮ ﺍﻵﻳ�ﺔ، ﻓﺘﻼﻫ�ﺎ ﻋﻠﻴ�ﻪ  -ﻳﻘﺘﻠﻮﻥ ﺍﻟﻨﻔﺲ ﺍﻟﺘ�ﻲ ﺣ�ﺮﻡ ﷲ ﺇﻻ ﺑ�ﺎﻟﺤﻖ، ﻭﻻ ﻳﺰﻧ�ﻮﻥ 
ﻭﻟﻌﻠ�ﻰ  :ﻘ�ﺎﻝﻓﺪﻋﺎ ﺑﻪ ﻓﺘﻼﻫﺎ ﻋﻠﻴﻪ، ﻓ -ﺇﻥ ﷲ ﻻ ﻳﻐﻔﺮ ﺃﻥ ﻳﺸﺮﻙ ﺑﻪ ﻭﻳﻐﻔﺮ ﻣﺎ ﺩﻭﻥ ﺫﻟﻚ ﻟﻤﻦ ﻳﺸﺎء  -ﺳﻤﻊ ﻛﻼﻡ ﷲ، ﻓﻨﺰﻟﺖ ﺟﻮﺍﺭﻙ ﺣﺘﻰ ﺃ
ﻧﻌﻢ : ﻘﺎﻝﻓ -ﻗﻞ ﻳﺎ ﻋﺒﺎﺩﻱ ﺍﻟﺬﻳﻦ ﺃﺳﺮﻓﻮﺍ ﻋﻠﻰ ﺃﻧﻔﺴﻬﻢ ﻻ ﺗﻘﻨﻄﻮﺍ ﻣﻦ ﺭﺣﻤﺔ ﷲ  -ﻣﻤﻦ ﻻ ﻳﺸﺎء ﺃﻧﺎ ﻓﻲ ﺟﻮﺍﺭﻙ ﺣﺘﻰ ﺃﺳﻤﻊ ﻛﻼﻡ ﷲ ﻓﻨﺰﻟﺖ 
 .«(6681F5681)ﻢ ﺍﻵﻥ ﻻ ﺃﺭﻯ ﺷﺮﻁﺎ ًﻓﺄﺳﻠ
ﻓﻨﺰﻟ�ﺖ ﺍﻵﻳ�ﺔ ﻣﺒﻴﻨ�ﺔ ﻟﺤﻜ�ﻢ ﺍﻟﺘﻮﺑ�ﺔ ﻭﷲ  ،ﺃﻥ ﺗﻜﻮﻥ ﻭﻗﻌ�ﺖ ﻣﺘﻘﺎﺭﺑ�ﺔ ﺃﻭ،ﻗﻠﺖ: ﻳﺤﺘﻤﻞ ﺗﺄﺧﺮ ﻧﺰﻭﻝ ﺍﻵﻳﺔ ﺣﺘﻰ ﻭﻗﻌﺖ ﻫﺬﻩ ﺍﻟﻮﻗﺎﺋﻊ 
 ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ.
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
 .ﺑﻞ ﻳﻮﺣﺪﻭﻧﻪ ﻣﺨﻠﺼﻴﻦ ﻟﻪ ﺍﻟﺪﻳﻦ،ﺃﻱ ﻻ ﻳﻌﺒﺪﻭﻥ ﻣﻌﻪ ﺗﻌﺎﻟﻰ ﺇﻟﻬﺎ ﺁﺧﺮ﴾ﻭﺍﻟﺬﻳﻦ ﻻ ﻳﺪﻋﻮﻥ ﻣﻊ ﷲ ﺇﻟﻬﺎ ﺁﺧﺮ  ﴿
ﺇﻻ ﺑﻤ�ﺎ ﻳﺤ�ﻖ ﺃﻥ ﺗﻘﺘ�ﻞ ﺑ�ﻪ ﺍﻟﻨﻔ�ﻮﺱ ﻣ�ﻦ ﻛﻔ�ﺮ ﺑﻌ�ﺪ ،ﺃﻱ ﻻ ﻳﻘﺘﻠﻮﻥ ﺍﻟ�ﻨﻔﺲ ﺍﻟﺘ�ﻲ ﺣ�ﺮﻡ ﷲ ﻗﺘﻠﻬ�ﺎ ﴾ﻮﻥ ﺍﻟﻨﻔﺲ ﺍﻟﺘﻲ ﺣﺮﻡ ﷲ ﺍﻻ ﺑﺎﻟﺤﻖ ﻭﻻ ﻳﻘﺘﻠ﴿
 .ﺍﻟﻘﺘﻞ ﻗﺼﺎﺻﺎ ﺃﻭ،ﺯﻧﻰ ﺑﻌﺪ ﺇﺣﺼﺎﻥ ﺃﻭ،ﺇﻳﻤﺎﻥ
 .ﺃﻱ ﻻ ﻳﺮﺗﻜﺒﻮﻥ ﺟﺮﻳﻤﺔ ﺍﻟﺰﻧﻰ ﺍﻟﺘﻲ ﻫﻲ ﻣﻦ ﺃﻓﺤﺶ ﺍﻟﺠﺮﺍﺋﻢ﴾ﻭﻻ ﻳﺰﻧﻮﻥ  ﴿
ﺛﻢ ،ﻳﺠﺪ ﻓ�ﻰ ﺍﻵﺧ�ﺮﺓ ﺍﻟﻨﻜ�ﺎﻝ ﻭﺍﻟﻌﻘﻮﺑ�ﺔ،ﻭﺍﻟﺰﻧﻰ،ﻭﺍﻟﻘﺘﻞ،ﻣ�ﻦ ﺍﻟﺸ�ﺮﻙ :ﻑ ﺗﻠﻚ ﺍﻟﻤﻮﺑﻘﺎﺕ ﺍﻟﻌﻈﻴﻤﺔﺃﻱ ﻭﻣﻦ ﻳﻘﺘﺮ ﴾ﻭﻣﻦ ﻳﻔﻌﻞ ﺫﻟﻚ ﻳﻠﻖ ﺃﺛﺎﻣﺎ  ﴿
  :ﻓﺴﺮﻫﺎ ﺑﻘﻮﻟﻪ
 .ﻭﻳﻐﻠﻆ ﺑﺴﺒﺐ ﺍﻟﺸﺮﻙ ﻭﺑﺴﺒﺐ ﺍﻟﻤﻌﺎﺻﻲ،ﺃﻱ ﻳﻀﺎﻋﻒ ﻋﻘﺎﺑﻪ ﴾ﻳﻀﺎﻋﻒ ﻟﻪ ﺍﻟﻌﺬﺍﺏ ﻳﻮﻡ ﺍﻟﻘﻴﺎﻣﺔ  ﴿
 .ﺣﻘﻴﺮﺍ ﺫﻟﻴﻼ ﺃﺑﺪ ﺍﻵﺑﺪﻳﻦ،ﺃﻱ ﻳﺨﻠﺪ ﻓﻲ ﺫﻟﻚ ﺍﻟﻌﺬﺍﺏ ﴾ﻭﻳﺨﻠﺪ ﻓﻴﻪ ﻣﻬﺎﻧﺎ  ﴿
 .ﻭﺃﺣﺴﻦ ﻋﻤﻠﻪ،ﺃﻱ ﺇﻻ ﻣﻦ ﺗﺎﺏ ﻓﻲ ﺍﻟﺪﻧﻴﺎ ﺍﻟﺘﻮﺑﺔ ﺍﻟﻨﺼﻮﺡ ﴾ﻦ ﻭﻋﻤﻞ ﻋﻤﻼ ﺻﺎﻟﺤﺎ ﺇﻻ ﻣﻦ ﺗﺎﺏ ﻭﺁﻣ ﴿
" ﺇﻧ�ﻲ ﻷﻋﻠ�ﻢ ﺁﺧ�ﺮ ﺃﻫ�ﻞ  :ﻭﻓﻲ ﺍﻟﺤ�ﺪﻳﺚ،ﺃﻱ ﻳﻜﺮﻣﻬﻢ ﷲ ﻓﻲ ﺍﻵﺧﺮﺓ ﻓﻴﺠﻌﻞ ﻣﻜ�ﺎﻥ ﺍﻟﺴ�ﻴﺌﺎﺕ ﺣﺴ�ﻨﺎﺕ ﴾ﻳﺒﺪﻝ ﷲ ﺳﻴﺌﺎﺗﻬﻢ ﺣﺴﻨﺎﺕ  ﺄﻭﻟﺌﻚﻓ ﴿
ﻭﺍﺭﻓﻌﻮﺍ ﻋﻨ�ﻪ ،ﺍﻋﺮﺿ�ﻮﺍ ﻋﻠﻴ�ﻪ ﺻ�ﻐﺎﺭ ﺫﻧﻮﺑ�ﻪ: ﻘ�ﺎﻝﻴﺭﺟ�ﻞ ﻳ�ﺆﺗﻰ ﺑ�ﻪ ﻳ�ﻮﻡ ﺍﻟﻘﻴﺎﻣ�ﺔ ﻓ،ﻭﺁﺧﺮ ﺃﻫ�ﻞ ﺍﻟﻨ�ﺎﺭ ﺧﺮﻭﺟ�ﺎ ﻣﻨﻬﺎ،ﺍﻟﺠﻨ�ﺔ ﺩﺧ�ﻮﻻ ﺍﻟﺠﻨ�ﺔ
ﻻ ﻳﺴﺘﻄﻴﻊ ﺃﻥ ﻳﻨﻜﺮ ﻣﻦ ﺫﻟ�ﻚ ،ﻧﻌﻢ :ﻭﻋﻤﻠﺖ ﻳﻮﻡ ﻛﺬﺍ ﻛﺬﺍ ﻭﻛﺬﺍ ﻓﻴﻘﻮﻝ،ﻋﻤﻠﺖ ﻳﻮﻡ ﻛﺬﺍ ﻛﺬﺍ ﻭﻛﺬﺍ: ﻘﺎﻝﻓﻴ،ﻓﺘﻌﺮﺽ ﻋﻠﻴﻪ ﺻﻐﺎﺭ ﺫﻧﻮﺑﻪ،ﻛﺒﺎﺭﻫﺎ
ﺷ�ﻴﺎء ﻻ ﺃﺭﺍﻫ�ﺎ ﻗ�ﺪ ﻋﻤﻠ�ﺖ ﺃ :ﻓ�ﺈﻥ ﻟ�ﻚ ﻣﻜ�ﺎﻥ ﻛ�ﻞ ﺳ�ﻴﺌﺔ ﺣﺴ�ﻨﺔ ﻓﻴﻘ�ﻮﻝ ﻳ�ﺎ ﺭﺏ :ﻟ�ﻪﻘﺎﻝ ﻭﻫﻮ ﻣﺸﻔﻖ ﻣﻦ ﻛﺒﺎﺭ ﺫﻧﻮﺑﻪ ﺃﻥ ﺗﻌﺮﺽ ﻋﻠﻴﻪ ﻓﻴ،ﺷﻴﺌﺎ
 .ﺣﺘﻰ ﺑﺪﺕ ﻧﻮﺍﺟﺬﻩ " �ﻓﻀﺤﻚ ﺭﺳﻮﻝ ﷲ : ﻗﺎﻝ،ﻫﻬﻨﺎ
 .(7681F6681)ﺃﻱ ﻭﺍﺳﻊ ﺍﻟﻤﻐﻔﺮﺓ ﻛﺜﻴﺮ ﺍﻟﺮﺣﻤﺔ﴾ﻭﻛﺎﻥ ﷲ ﻏﻔﻮﺭﺍ ﺭﺣﻴﻤﺎ  ﴿
 
 ﴾ ۰۷ﺎ ﺭﱠ ِﺣﻴﻤ ٗ ﺍﻟﱠ  َُﻏﻔُﻮﺭ َٗﻭَﻛﺎَﻥ ٱ ﺎﺗِِﻬۡﻢ َﺣَﺴﻨَٰ ﺖ ٖۗٴَﻓَﺄُْﻭﻟَٰ ٓﺌَِﻚ ﻳُﺒَﺪﱢ ُﻝ ٱﻟﱠ  َُﺳﻴﱢ ﺎ  َﺻٰ ﻠِﺤ ٗﺇِﻻﱠ َﻣﻦ ﺗَﺎَﺏ َﻭَءﺍَﻣَﻦ َﻭَﻋِﻤَﻞ َﻋَﻤٗﻼ  ﴿
 
 .ﺍﻵﻳﺔ –) ﺇﻻ ﻣﻦ ﺗﺎﺏ ﻭﺁﻣﻦ ﻭﻋﻤﻞ ﻋﻤﻼ ًﺻﺎﻟﺤﺎ(ً  :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﻭﺍﻟﺬﻳﻦ ﻻ ﻳ�ﺪﻋﻮﻥ ﻣ�ﻊ ﷲ ﺇﻟﻬ�ﺎ ﺁﺧ�ﺮ ﻭﻻ ﻳﻘﺘﻠ�ﻮﻥ ﴿:ﻟﻤﺎ ﺃﻧﺰﻟﺖ ﻓﻲ ﺍﻟﻔﺮﻗﺎﻥ »: ﻗﺎﻝﻋﺒﺎﺱ  ﻋﻦ ﺍﺑﻦﻭﺃﺧﺮﺝ ﺍﻟﺒﺨﺎﺭﻱ ﻭﻏﻴﺮﻩ  .608
ﺇﻻ  ﴿:ﻓﻨﺰﻟ�ﺖ، ﺇﻟﻬﺎ ﺁﺧﺮ ﻭﺃﺗﻴﻨ�ﺎ ﺍﻟﻔﻮﺍﺣﺶﻗﺪ ﻗﺘﻠﻨﺎ ﺍﻟﻨﻔﺲ ﺑﻐﻴﺮ ﺣﻖ ﻭﺩﻋﻮﻧﺎ ﻣﻊ ﷲ :ﻣﺸﺮﻛﻮ ﺃﻫﻞ ﻣﻜﺔ ﻗﺎﻝ ﺍﻵﻳﺔ ـ ﴾ﺍﻟﻨﻔﺲ ﺍﻟﺘﻲ 
 .«(8681F7681)ـ ﺍﻵﻳﺔ﴾ﻣﻦ ﺗﺎﺏ 
 [ﺗﻌﻠﻴﻖ]
 ﺗﻘﺪﻡ ﻫﺬﺍ ﺍﻷﺛﺮ ﻓﻲ ﺍﻟﺬﻱ ﻗﺒﻠﻪ ﻣﻊ ﺗﻔﺴﻴﺮ ﺍﻵﻳﺔ. 
 ﺍﻧﺘﻬﺖ ﺳﻮﺭﺓ ﺍﻟﻔﺮﻗﺎﻥ
 
 _______________
(ﺳ�ﻨﻦ 2253ﺡ) 2/834(ﺍﻟﻤﺴ�ﺘﺪﺭﻙ 3004ﺡ) 7/68ﻣﺨﺘﺼ�ﺮﺍ ﺳ�ﻨﻦ ﺍﻟﻨﺴ�ﺎﺋﻲ  4/501(ﺳ�ﻨﻦ ﺃﺑ�ﻲ ﺩﺍﻭﺩ 221ﺡ) 1/311(ﺻﺤﻴﺢ ﻣﺴﻠﻢ 2354ﺡ) 4/1181ﻱ ﺻﺤﻴﺢ ﺍﻟﺒﺨﺎﺭ(5681)
 (86971ﺡ) 9/89ﺍﻟﺒﻴﻬﻘﻲ ﺍﻟﻜﺒﺮﻯ 
 (722ﺃﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ ﻟﻠﻮﺍﺣﺪﻱ ) (6681) 
 (672/ 2ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(7681) 
 (5643ﺡ)2/782(ﺳﻨﻦ ﺍﻟﻨﺴﺎﺋﻲ ﺍﻟﻜﺒﺮﻯ 50651ﺡ) 8/61ﺍﻟﻜﺒﺮﻯ  ( ﺳﻨﻦ ﺍﻟﺒﻴﻬﻘﻲ2463ﺡ) 3/ 9931ﺻﺤﻴﺢ ﺍﻟﺒﺨﺎﺭﻱ (8681)
 (523)
 
 
 ُﺳﻮَﺭﺓ ُﺍﻟﺸﱡ َﻌَﺮﺍء ِ
 
 
 ﴾ ۷۰۲ﻨَٰﻰ َﻋۡﻨﻬُﻢ ﻣﱠ ﺎ َﻛﺎﻧُﻮْﺍ ﻳَُﻤﺘﱠُﻌﻮَﻥ َﻣﺎ ٓﺃَﻏ ۡ ٦۰۲ﺛُﻢﱠ َﺟﺎَٓءﻫُﻢ ﻣﱠ ﺎ َﻛﺎﻧُﻮْﺍ ﻳُﻮَﻋُﺪﻭَﻥ  ٥۰۲ﺇِﻥ ﻣﱠ ﺘﱠۡﻌﻨَٰ ﻬُۡﻢ ِﺳﻨِﻴَﻦ  ﺃَﻓََﺮَءۡﻳﺖ َ ﴿
 
 .ﺍﻵﻳﺔ –) ﺃﻓﺮﺃﻳﺖ ﺇﻥ ﻣﺘﻌﻨﺎﻫﻢ ﺳﻨﻴﻦ(  :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﻛﺄﻧ�ﻪ ﻣﺘﺤﻴ�ﺮ  �ﺭﺅﻱ ﺍﻟﻨﺒ�ﻲ  » :ﻗ�ﺎﻝﺟﻬﻀ�ﻢ  ﻋ�ﻦ ﺃﺑ�ﻲﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﻣﻦ ﻁﺮﻳﻖ ﻋﻤ�ﺮﻭ ﺑ�ﻦ ﺛﺎﺑ�ﺖ  .708
ﻳ�ﺖ ﺇﻥ ﻣﺘﻌﻨ�ﺎﻫﻢ ﺳ�ﻨﻴﻦ ﺃﻓﺮﺃ ﴿:ﻓﻨﺰﻟﺖ .«َﻭﻟَِﻢ  ﻭﺃُِﺭﻳُﺖ َﻋُﺪﻭﱢ ﻱ ﻳﻜﻮﻥ ﻣﻦ ﺃﻣﺘﻲ ﺑﻌﺪﻱ :»ﻘﺎﻝ ﻓ،ﻋﻦ ﺫﻟﻚ ﻓﺴﺄﻟﻮﻩ
 .«(9681F8681)ـ ﻓﻄﺎﺑﺖ ﻧﻔﺴﻪ﴾ﺛﻢ ﺟﺎءﻫﻢ ﻣﺎ ﻛﺎﻧﻮﺍ ﻳﻮﻋﺪﻭﻥ ﻣﺎ ﺃﻏﻨﻰ ﻋﻨﻬﻢ ﻣﺎ ﻛﺎﻧﻮﺍ ﻳﻤﺘﻌﻮﻥ 
 
 [ﺗﻌﻠﻴﻖ]
ﻭﻗ�ﺪ ﺗﺤ�ﺪﺛﺖ ﴾ﻭﺍﻟﺸ�ﻌﺮﺍء ﻳﺘ�ﺒﻌﻬﻢ ﺍﻟﻐﺎﻭﻭﻥ ﴿ﺳﻮﺭﺓ ﺍﻟﺸﻌﺮﺍء ﺳﻮﺭﺓ ﻣﻜﻴﺔ ﻭﺳﻤﻴﺖ ﺍﻟﺸﻌﺮﺍء ﻟﺬﻛﺮ ﺍﻟﺸﻌﺮﺍء ﻓﻴﻬﺎ ﻓﻲ ﻗﻮﻟﻪ ﺗﻌ�ﺎﻟﻰ  
 ﺍﻟﺨﻴﺮ ﻭﺍﻟﺸﺮ. ﻭﺍﻟﻤﺪﺍﻓﻌﺔ ﺑﻴﻦ،ﻋﻦ ﻗﺼﺺ ﺍﻷﻧﺒﻴﺎء ﻭﻋﺎﻟﺠﺖ ﺃﻣﻮﺭ ﺍﻟﻌﻘﻴﺪﺓ
ﺃﻛﺜﺮ ﺃﻫﻞ ﺍﻟﺘﻔﺴﻴﺮ ﻳﺬﻛﺮﻩ ﻋﻨﺪ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ  ﻭﻟﻢ ﺃﺭ ،ﻴﺪ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔﻭﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﻫﺬﺍ ﺍﻷﺛﺮ ﺍﻟﻮﺣ 
 .ﺍﻵﻳﺔ
: ﻗ�ﺎﻝ ﴾ﻮﺍ ﻳَُﻤﺘﱠُﻌﻮَﻥ َﻣﺎ ﺃَْﻏﻨَﻰ َﻋْﻨﻬُْﻢ َﻣﺎ َﻛﺎﻧُ  ﴿ﺇﻟﻰ ﻗﻮﻟﻪ ﴾ﺃَﻓََﺮﺃَْﻳَﺖ ﺇِْﻥ َﻣﺘﱠْﻌﻨَﺎﻫُْﻢ ِﺳﻨِﻴَﻦ  ﴿ﺍﺑﻦ ﺯﻳﺪ، ﻓﻲ ﻗﻮﻟﻪ:ﻗﺎﻝ  :ﺍﻷﻣﺎﻡ ﺍﻟﻄﺒﺮﻱﻗﺎﻝ  
 .(0781F9681)ﻫﺆﻻء ﺃﻫﻞ ﺍﻟﻜﻔﺮ
ﺛ�ﻢ ،ﻭﻣﺘﻌﻮﺍ ﺑﻬﺎ ﺇﻟﻰ ﺃﺟﻞ ﻣﻌﻠﻮﻡ ﻋﻨﺪ ﷲ ﻋﻠ�ﻰ ﻛﻔ�ﺮ ﻣ�ﻨﻬﻢ ﻭﻣﺤ�ﺎﺩﺓ ﻟ،ﻓﺎﻷﻳﺔ ﺗﺘﺤﺪﻳﺚ ﺃﻥ ﺃﻗﻮﺍﻡ ﻋﺠﻞ ﷲ ﻟﻬﻢ ﻁﻴﺒﺎﺗﻬﻢ ﻓﻲ ﺍﻟﺪﻧﻴﺎ 
 .ﻳﺠﻴﺌﻬﻢ ﺃﺟﻠﻬﻢ ﻓﻤﺎ ﺗﻨﻔﻌﻬﻢ ﺩﻧﻴﺎﻫﻢ ﻭﻻ ﻣﺎ ﻣﺘﻌﻮﺍ ﺑﻪ
ﺧﺮﺟ�ﺖ ﺑ�ﺄﺑﻲ : ﻗ�ﺎﻝﺣﺪﺛﻨﻲ ﻋﻤﺮﻭ ﺍﺑﻦ ﻣﻴﻤﻮﻥ ﺑﻦ ﻣﻬ�ﺮﺍﻥ : ﻗﺎﻝﻟﺤﻠﺒﻲ ﺭﻭﻯ ﺍﻹﻣﺎﻡ ﺃﺑﻮ ﻧﻌﻴﻢ ﻓﻲ ﺍﻟﺤﻠﻴﺔ ﻋﻦ ﻋﻠﻲ ﺑﻦ ﺍﻟﺤﺴﻦ ﺍ 
ﺛﻢ ،ﺛﻢ ﻗﻤ�ﺖ ﻓﺄﺧ�ﺬﺕ ﺑﻴ�ﺪﻩ،ﻓﻤﺮ ﻋﻠ�ﻰ ﻅﻬ�ﺮﻱ،ﻓﺎﺿ�ﻄﺠﻌﺖ ﻟ�ﻪ،ﻓﻠﻢ ﻳﺴﺘﻄﻊ ﺍﻟﺸ�ﻴﺦ ﻳﺘﺨﻄﺎﻩ،ﻓﻤﺮﺭﺕ ﺑﺠﺪﻭﻝ،ﺃﻗﻮﺩﻩ ﻓﻲ ﺑﻌﺾ ﺳﻜﻚ ﺍﻟﺒﺼﺮﺓ
ﺍﺭﺍﺩ ﻟﻘ�ﺎء ﺍﻟﺤﺴ�ﻦ ! ،ﻫﺬﺍ ﻣﻴﻤﻮﻥ ﺑﻦ ﻣﻬ�ﺮﺍﻥ :ﻗﻠﺖ ؟ﻣﻦ ﻫﺬﺍ ﻘﺎﻟﺖ:ﻓ،ﻓﺨﺮﺟﺖ ﺍﻟﻴﻨﺎ ﺟﺎﺭﻳﺔ ﺳﺪﺍﺳﻴﺔ،ﻓﻄﺮﻗﺖ ﺍﻟﺒﺎﺏ،ﺩﻓﻌﻨﺎ ﺍﻟﻰ ﻣﻨﺰﻝ ﺍﻟﺤﺴﻦ
ﻓﺴ�ﻤﻊ ﺍﻟﺤﺴ�ﻦ ،ﻓﺒﻜ�ﻰ ﺍﻟﺸﻴﺦ: ﻗ�ﺎﻝ! ؟ﻳﺎ ﺷﻘﻲ ﻣﺎ ﺑﻘ�ﺎﺅﻙ ﺍﻟ�ﻰ ﻫ�ﺬﺍ ﺍﻟﺰﻣ�ﺎﻥ ﺍﻟﺴ�ﻮء ﻗﺎﻟﺖ:ﻧﻌﻢ ! :ﻗﻠﺖ ﻟﻬﺎ ؟ﻛﺎﺗﺐ ﻋﻤﺮ ﺑﻦ ﻋﺒﺪﺍﻟﻌﺰﻳﺰ ﻘﺎﻟﺖ:ﻓ
 ﺑﺴ�ﻢ ﷲ ﺍﻟ�ﺮﺣﻤﻦ :ﻓﺎﺳﺘﻠﻦ ﻟﻲ ﻣﻨ�ﻪ ! ﻓﻘﺮﺃﺍﻟﺤﺴ�ﻦ،ﻳﺎ ﺃﺑﺎ ﺳﻌﻴﺪ ! ﻗﺪ ﺃﻧﺴﺖ ﻣﻦ ﻗﻠﺒﻲ ﻏﻠﻈﺔ :ﻣﻴﻤﻮﻥﻘﺎﻝ ﻓ.ﺛﻢ ﺩﺧﻼ،ﻓﺎﻋﺘﻨﻘﺎ،ﻓﺨﺮﺝ ﺍﻟﻴﻪ،ﺑﻜﺎءﻩ
ﻓﺮﺃﻳﺘﻪ ﻳﻔﺤ�ﺺ ،ﻓﺴ�ﻘﻂ ﺍﻟﺸ�ﻴﺦ: ﻗ�ﺎﻝ ﴾ﻣﺎ ﺃﻏﻨﻰ ﻋﻨﻬﻢ ﻣﺎ ﻛ�ﺎﻧﻮﺍ ﻳﻤﺘﻌ�ﻮﻥ ،ﺛﻢ ﺟﺎءﻫﻢ ﻣﺎ ﻛﺎﻧﻮﺍ ﻳﻮﻋﺪﻭﻥ،ﺃﻓﺮﺃﻳﺖ ﺍﻥ ﻣﺘﻌﻨﺎﻫﻢ ﺳﻨﻴﻦ ﴿ :ﺍﻟﺮﺣﻴﻢ
ﻓﺄﺧ��ﺬﺕ ﺑﻴ��ﺪ ،ﻗﻮﻣﻮﺍ ﺗﻔﺮﻗﻮﺍ،ﻗ��ﺪ ﺃﺗﻌﺒ��ﺘﻢ ﺍﻟﺸ��ﻴﺦ ﻘﺎﻟ��ﺖ:ﻓﺠ��ﺎءﺕ ﺍﻟﺠﺎﺭﻳ��ﺔ ﻓ،ﺛﻢ ﺃﻓﺎﻕ،ﻓﺄﻗﺎﻡ ﻁ��ﻮﻳﻼ،ﺑﺮﺟﻠ��ﻪ ﻛﻤ��ﺎ ﺗﻔﺤ��ﺺ ﺍﻟﺸ��ﺎﺓ ﺍﻟﻤﺬﺑﻮﺣ��ﺔ
 ﻩ ! ﻫﺬﺍ ﺍﻟﺤﺴﻦ ﻗﺪ ﻛﻨﺖ ﺃﺣﺴﺐ ﺃﻧﻪ ﺃﻛﺒﺮ ﻣﻦ ﻫﺬﺍ !ﻳﺎ ﺃﺑﺘﺎ :ﺛﻢ ﻗﻠﺖ،ﻓﺨﺮﺟﺖ ﺑﻪ،ﺃﺑﻲ
 .(1781F0781)ﻟﻮ ﻓﻬﻤﺘﻬﺎ ﺑﻘﻠﺒﻚ ﻻ ﺑﻘﻲ ﻟﻬﺎ ﻓﻴﻚ ﻛﻠﻮﻡ،ﻳﺎ ﺑﻨﻲ ! ﻟﻘﺪ ﻗﺮﺃﻋﻠﻴﻨﺎ ﺁﻳﺔ: ﻗﺎﻝﺛﻢ ،ﻓﻮﻛﺰﻧﻲ ﻓﻲ ﺻﺪﺭﻱ ﻭﻛﺰﺓ: ﻗﺎﻝ
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
 .ﻭﺭﻏﺪ ﺍﻟﻌﻴﺶ،ﻣﻊ ﻭﻓﻮﺭ ﺍﻟﺼﺤﺔ،ﺃﻱ ﺃﺧﺒﺮﻧﻲ ﻳﺎ ﻣﺤﻤﺪ ﺇﻥ ﻣﺘﻌﻨﺎﻫﻢ ﺳﻨﻴﻦ ﻁﻮﻳﻠﺔ ﴾ﺃﻓﺮﺃﻳﺖ ﺇﻥ ﻣﺘﻌﻨﺎﻫﻢ ﺳﻨﻴﻦ  ﴿
 .ﺃﻱ ﺛﻢ ﺟﺎءﻫﻢ ﺍﻟﻌﺬﺍﺏ ﺍﻟﺬﻱ ﻭﻋﺪﻭﺍ ﺑﻪ﴾ﺛﻢ ﺟﺎءﻫﻢ ﻣﺎ ﻛﺎﻧﻮﺍ ﻳﻮﻋﺪﻭﻥ ﴿
ﻫ�ﻞ ﻳ�ﻨﻔﻌﻬﻢ ﺫﻟ�ﻚ ﺍﻟﻨﻌ�ﻴﻢ ﻓ�ﻲ  ؟ﻭﻁﻴ�ﺐ ﻣﻌﺎﺷ�ﻬﻢ،ﺃﻱ ﻣﺎﺫﺍ ﻳ�ﻨﻔﻌﻬﻢ ﺣﻴﻨﺌ�ﺬ ﻣ�ﺎ ﻣﻀ�ﻲ ﻣ�ﻦ ﻁ�ﻮﻝ ﺃﻋﻤﺎﺭﻫﻢ ﴾ﻣﺎ ﺃﻏﻨﻰ ﻋﻨﻬﻢ ﻣﺎ ﻛﺎﻧﻮﺍ ﻳﻤﺘﻌﻮﻥ ﴿
 (2781F1781)؟ﺩﻓﻊ ﺍﻟﻌﺬﺍﺏ ﺃﻭ،ﺗﺨﻔﻴﻒ ﺍﻟﺤﺰﻥ
 
 ﴾ ٥۱۲َﺟﻨَﺎَﺣَﻚ ﻟَِﻤِﻦ ٱﺗﱠﺒََﻌَﻚ ِﻣَﻦ ٱۡﻟُﻤۡﺆِﻣﻨِﻴَﻦ  َﻭٱۡﺧﻔِۡﺾ  ٤۱۲َﻭﺃَﻧِﺬۡﺭ َﻋِﺸﻴَﺮﺗََﻚ ٱۡﻷَۡﻗَﺮﺑِﻴَﻦ  ﴿
 
 .ﺍﻵﻳﺔ –) ﻭﺃﻧﺬﺭ ﻋﺸﻴﺮﺗﻚ ﺍﻷﻗﺮﺑﻴﻦ(  :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﺑﺪﺃ ﺑﺄﻫﻞ ﺑﻴﺘﻪ ﻭﻓﺼﻴﻠﺘﻪ  (ﻭﺃﻧﺬﺭﻋﺸﻴﺮﺗﻚ ﺍﻷﻗﺮﺑﻴﻦ  :)ﻟﻤﺎ ﻧﺰﻟﺖ :»ﻗﺎﻝ ﺟﺮﻳﺞ  ﻋﻦ ﺍﺑﻦﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮ  .808
 .«((3781F2781)ﺆﻣﻨﻴﻦﻭﺃﺧﻔﺾ ﺟﻨﺎﺣﻚ ﻟﻤﻦ ﺍﺗﺒﻌﻚ ﻣﻦ ﺍﻟﻤ ):، ﻓﺄﻧﺰﻝ ﷲﻓﺸﻖ ﺫﻟﻚ ﻋﻠﻰ ﺍﻟﻤﺴﻠﻤﻴﻦ
 [ﺗﻌﻠﻴﻖ]
ﻭﻫﻨﺎ ﻧﺰﻟ�ﺖ ﻋﻠ�ﻰ ﺇﺛ�ﺮ ﻗﻮﻟ�ﻪ ،﴾ﻭﺍﺧﻔﺾ ﺟﻨﺎﺣﻚ ﻟﻤﻦ ﺍﺗﺒﻌﻚ  ﴿ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺛﺮﺍً ﻭﺍﺣﺪﺍ ًﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ  
ﺑ�ﺄﻥ ﻳﺒ�ﺪﺃ  �ﺑ�ﺄﻥ ﷲ ﺗﻌ�ﺎﻟﻰ ﺃﻣ�ﺮ ﻧﺒﻴ�ﻪ ﻘ�ﺎﻝ ﻓﺎﻷﻭﻟﻰ ﺃﻥ ﻳ،ﻭﺳ�ﺒﺐ ﺍﻟﻨ�ﺰﻭﻝ ﻛﻤ�ﺎ ﺗ�ﺮﻯ ﻣﺮﺳ�ﻞ ﺍﻹﺳ�ﻨﺎﺩ ﴾ ﻭﺃﻧ�ﺬﺭ ﻋﺸ�ﻴﺮﺗﻚ ﺍﻷﻗ�ﺮﺑﻴﻦ ﴿ﺗﻌﺎﻟﻰ 
 .ﻣﺎ ﺃﻣﺮ ﺑﻪ �ﻭﻗﺪ ﻓﻌﻠﻰ ﺍﻟﻨﺒﻲ ،ﻣﻦ ﻏﻴﺮﻫﻢ ﺃﻭﺮﺗﻪ ﻭﺃﻫﻞ ﻗﺮﺍﺑﺘﻪ ﻭﺃﻥ ﻳﻠﻴﻦ ﺟﺎﻧﺒﻪ ﻟﻤﻦ ﺍﺗﺒﻌﻪ ﻣﻦ ﺍﻟﻤﺆﻣﻨﻴﻦ ﺳﻮﺍء ﻣﻨﻬﻢ ﺑﺎﻹﻧﺬﺍﺭ ﺑﻌﺸﻴ
َﻭﺃَْﻧ�ِﺬْﺭ  ﴿ :�ﻟﻤﺎ ﻧﺰﻟﺖ ﻫ�ﺬﻩ ﺍﻵﻳ�ﺔ ﻋﻠ�ﻰ ﺭﺳ�ﻮﻝ ﷲ : ﻗﺎﻝﻋﻦ ﻋﻠﻲ ﺑﻦ ﺃﺑﻲ ﻁﺎﻟﺐ، ﺭﺿﻲ ﷲ ﻋﻨﻪ، :ﺭﻭﻯ ﺍﻹﻣﺎﻡ ﺍﺑﻦ ﺇﺳﺤﺎﻕ 
 _______________
 ﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ ﻋﻤﺮﻭ ﺑﻦ ﺛﺎﺑﺖ ﺿﻌﻴﻒ. 9/3282ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ  (9681)
 (204/ 91ﺟﺎﻣﻊ ﺍﻟﺒﻴﺎﻥ )ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ( )(0781) 
 38/ 4ﺣﻠﻴﺔ ﺍﻷﻭﻟﻴﺎء ﻭﻁﺒﻘﺎﺕ ﺍﻷﺻﻔﻴﺎء )(1781) 
 (292/ 2ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(2781) 
 ﻣﺮﺳﻞ ﺿﻌﻴﻒ 91/ 321ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ (3781)
 (623)
"ﻋﺮﻓﺖ ﺃﻧّﻲ ﺇﻥ ﺑﺎﺩﺃُﺕ ﺑﻬ�ﺎ ﻗ�ﻮِﻣﻲ، ﺭﺃﻳ�ﺖ ﻣ�ﻨﻬﻢ ﻣ�ﺎ  :�ﺭﺳﻮﻝ ﷲ ﻗﺎﻝ  ،﴾ﻟَِﻤِﻦ ﺍﺗﱠﺒََﻌَﻚ ِﻣَﻦ ﺍْﻟُﻤْﺆِﻣﻨِﻴَﻦ  َﻋِﺸﻴَﺮﺗََﻚ ﺍﻷْﻗَﺮﺑِﻴَﻦ َﻭﺍْﺧﻔِْﺾ َﺟﻨَﺎَﺣﻚ َ
ﻋﻠ�ﻲ، ﺭﺿ�ﻲ ﷲ ﻋﻨ�ﻪ: ﻗ�ﺎﻝ  .”ﻳﺎ ﻣﺤﻤﺪ، ﺇﻥ ﻟﻢ ﺗﻔﻌﻞ ﻣﺎ ﺃﻣﺮﻙ ﺑﻪ ﺭﺑ�ﻚ ﻋ�ﺬﺑﻚ ﺭﺑ�ﻚ: ﻘﺎﻝﺃﻛﺮﻩ،ﻓََﺼَﻤﺖﱡ . ﻓﺠﺎءﻧﻲ ﺟﺒﺮﻳﻞ، ﻋﻠﻴﻪ ﺍﻟﺴﻼﻡ، ﻓ
ﺃﻣﺮﻧﻲ ]ﺃﻥ[ ﺃﻧﺬﺭ ﻋﺸﻴﺮﺗﻲ ﺍﻷﻗﺮﺑﻴﻦ، ﻓﻌﺮﻓﺖ ﺃﻧﻲ ﺇﻥ ﺑﺎﺩﺃﺗﻬﻢ ﺑﺬﻟﻚ ﺭﺃﻳﺖ ﻣﻨﻬﻢ ﻣﺎ ﺃﻛﺮﻩ، ﻓََﺼﻤﺖ ﻋﻦ "ﻳﺎ ﻋﻠﻲ، ﺇﻥ ﷲ ﻗﺪ : ﻘﺎﻝﻓﺪﻋﺎﻧﻲ ﻓ
ﻳﺎ ﻣﺤﻤﺪ، ﺇﻥ ﻟﻢ ﺗﻔﻌﻞ ﻣﺎ ﺃﻣﺮﺕ ﺑﻪ ﻋﺬﺑﻚ ﺭﺑﻚ. ﻓﺎﺻﻨﻊ ﻟﻨﺎ ﻳ�ﺎ ﻋﻠ�ﻲ ﺷ�ﺎﺓ ﻋﻠ�ﻰ ﺻ�ﺎﻉ ﻣ�ﻦ ﻁﻌ�ﺎﻡ، ﻭﺃﻋ�ّﺪ ﻟﻨ�ﺎ : ﻘﺎﻝﺫﻟﻚ، ﺛﻢ ﺟﺎءﻧﻲ ﺟﺒﺮﻳﻞ ﻓ
ﻳﻨﻘﺼ�ﻮﻥ ﺭﺟ�ﻼ. ﻓ�ﻴﻬﻢ  ﺃﻭﺍ ﻟ�ﻪ، ﻭﻫ�ﻢ ﻳﻮﻣﺌ�ﺬ ﺃﺭﺑﻌ�ﻮﻥ ﺭﺟ�ﻼ ﻳﺰﻳ�ﺪﻭﻥ ﺭﺟ�ﻼ ﻓﻔﻌﻠ�ُﺖ ﻓ�ﺎﺟﺘﻤﻌﻮ .”ُﻋﺲﱠ ﻟﺒﻦ، ﺛﻢ ﺍﺟﻤﻊ ﻟﻲ ﺑﻨﻲ ﻋﺒﺪ ﺍﻟﻤﻄﻠ�ﺐ
ﻣﻨﻬ�ﺎ ِﺣْﺬﻳ�َﺔ ﻓﺸ�ﻘﻬﺎ  �ﺃﻋﻤﺎﻣﻪ: ﺃﺑﻮ ﻁﺎﻟﺐ، ﻭﺣﻤﺰﺓ، ﻭﺍﻟﻌﺒ�ﺎﺱ، ﻭﺃﺑ�ﻮ ﻟﻬ�ﺐ ﺍﻟﻜ�ﺎﻓﺮ ﺍﻟﺨﺒﻴ�ﺚ. ﻓﻘ�ّﺪﻣﺖ ﺇﻟ�ﻴﻬﻢ ﺗﻠ�ﻚ ﺍﻟَﺠْﻔﻨ�َﺔ،َ ﻓﺄﺧ�ﺬ ﺭﺳ�ﻮﻝ ﷲ 
ﻬﻠ�ﻮﺍ ﻋﻨ�ﻪ ﻣ�ﺎ ﻳ�ﺮﻯ ﺇﻻ ﺁﺛ�ﺎﺭ ﺃﺻ�ﺎﺑﻌﻬﻢ، ﻭﷲ ﺇﻥ ﻛ�ﺎﻥ ﺍﻟﺮﺟ�ﻞ ﻓﺄﻛﻞ ﺍﻟﻘﻮُﻡ ﺣﺘﻰ ﻧَ  .”"ﻛﻠﻮﺍ ﺑﺴﻢ ﷲ: ﻗﺎﻝﺑﺄﺳﻨﺎﻧﻪ ﺛﻢ ﺭﻣﻰ ﺑﻬﺎ ﻓﻲ ﻧﻮﺍﺣﻴﻬﺎ، ﻭ
ﻓﺠﺌﺖ ﺑﺬﻟﻚ ﺍﻟﻘَﻌﺐ ﻓﺸﺮﺑﻮﺍ ﻣﻨ�ﻪ ﺣﺘ�ﻰ ﻧَِﻬﻠ�ُﻮﺍ ﺟﻤﻴًﻌ�ﺎ، ﻭﺍﻳ�ﻢ ﷲ ﺇﻥ ﻛ�ﺎﻥ ﺍﻟﺮﺟ�ﻞ  ""ﺍﺳﻘﻬﻢ ﻳﺎ ﻋﻠﻲ :�ﺭﺳﻮﻝ ﷲ ﻗﺎﻝ ﻣﻨﻬﻢ ﻟﻴﺄﻛﻞ ﻣﺜﻠﻬﺎ. ﺛﻢ 
ﻟَﻬ�َّﺪ ﻣ�ﺎ ﺳ�ﺤﺮﻛﻢ ﺻ�ﺎﺣﺒﻜﻢ. ﻓﺘﻔﺮﻗ�ﻮﺍ ﻭﻟ�ﻢ ﻳﻜﻠّﻤﻬ�ﻢ : ﺎﻝﻘﺃﻥ ﻳﻜﻠﻤﻬﻢ، ﺑََﺪﺭﻩ ﺃﺑﻮ ﻟﻬﺐ ﺇﻟﻰ ﺍﻟﻜﻼﻡ ﻓ �ﻣﻨﻬﻢ ﻟﻴﺸﺮﺏ ﻣﺜﻠﻪ. ﻓﻠﻤﺎ ﺃﺭﺍﺩ ﺭﺳﻮﻝ ﷲ 
"ﻳ�ﺎ ﻋﻠ�ﻲ، ُﻋ�ْﺪ ﻟﻨ�ﺎ ﺑﻤﺜ�ﻞ ﺍﻟ�ﺬﻱ ﻛﻨ�ﺖ ﺻ�ﻨﻌﺖ ﺑ�ﺎﻷﻣﺲ ﻣ�ﻦ ﺍﻟﻄﻌ�ﺎﻡ ﻭﺍﻟﺸ�ﺮﺍﺏ؛ ﻓ�ﺈﻥ ﻫ�ﺬﺍ  :�ﺭﺳﻮﻝ ﷲ ﻗﺎﻝ ﻓﻠﻤﺎ ﻛﺎﻥ ﺍﻟﻐُﺪ .�ﺭﺳﻮﻝ ﷲ 
ﺻﻨﻊ ﺑﺎﻷﻣﺲ، ﻓﺄﻛﻠﻮﺍ ﺣﺘﻰ ﻧَِﻬﻠ�ُﻮﺍ ﻛﻤﺎ  �ﻓﻔﻌﻠﺖ، ﺛﻢ ﺟﻤﻌﺘﻬﻢ ﻟﻪ، ﻓﺼﻨﻊ ﺭﺳﻮﻝ ﷲ  .”ﺍﻟﺮﺟّﻞ ﻗﺪ ﺑََﺪﺭﻧﻲ ﺇﻟﻰ ﻣﺎ ﺳﻤﻌَﺖ ﻗﺒﻞ ﺃﻥ ﺃﻛﻠﻢ ﺍﻟﻘﻮﻡ
ﻓﺠﺌ�ﺖ ﺑ�ﺬﻟﻚ ﺍﻟﻘَﻌ�ﺐ ﻓﺸ�ﺮﺑﻮﺍ ﻣﻨ�ﻪ ﺣﺘ�ﻰ ﻧﻬﻠ�ﻮﺍ  .”"ﺍﺳ�ﻘﻬﻢ ﻳ�ﺎ ﻋﻠ�ﻲ :�ﺭﺳﻮﻝ ﷲ ﻗﺎﻝ ﻋﻨﻪ، ﻭﺍﻳﻢ ﷲ ﺇﻥ ﻛﺎﻥ ﺍﻟﺮﺟﻞ ﻣﻨﻬﻢ ﻟﻴﺄﻛﻞ ﻣﺜﻠﻬﺎ. ﺛﻢ 
ﻟَﻬ�َﺪﱠ ﻣ�ﺎ ﺳ�ﺤﺮﻛﻢ : ﻘ�ﺎﻝﺃﻥ ﻳﻜﻠﻤﻬ�ﻢ ﺑ�ََﺪﺭﻩ ﺃﺑ�ﻮ ﻟﻬ�ﺐ ﺑ�ﺎﻟﻜﻼﻡ ﻓ �ﺟﻤﻴًﻌﺎ. ﻭﺍﻳﻢ ﷲ ﺇﻥ ﻛﺎﻥ ﺍﻟﺮﺟﻞ ﻣ�ﻨﻬﻢ ﻟﻴﺸ�ﺮﺏ ﻣﺜﻠ�ﻪ. ﻓﻠﻤ�ﺎ ﺃﺭﺍﺩ ﺭﺳ�ﻮﻝ ﷲ 
"ﻳﺎ ﻋﻠﻲ، ُﻋْﺪ ﻟﻨ�ﺎ ﺑﻤﺜ�ﻞ ﺍﻟ�ﺬﻱ ﻛﻨ�ﺖ ﺻ�ﻨﻌَﺖ ﻟﻨ�ﺎ ﺑ�ﺎﻷﻣﺲ  :�ﺭﺳﻮﻝ ﷲ ﻗﺎﻝ ﻓﻠﻤﺎ ﻛﺎﻥ ﺍﻟﻐﺪ . �ﺻﺎﺣﺒﻜﻢ. ﻓﺘﻔﺮﻗﻮﺍ ﻭﻟﻢ ﻳﻜﻠﻤﻬﻢ ﺭﺳﻮﻝ ﷲ 
]ﻛﻤ�ﺎ  �ﻓﻔﻌﻠﺖ، ﺛﻢ ﺟﻤﻌ�ﺘﻬﻢ ﻟ�ﻪ ﻓﺼ�ﻨﻊ ﺭﺳ�ﻮﻝ ﷲ  .”ﻣﻦ ﺍﻟﻄﻌﺎﻡ ﻭﺍﻟﺸﺮﺍﺏ؛ ﻓﺈﻥ ﻫﺬﺍ ﺍﻟﺮﺟﻞ ﻗﺪ ﺑََﺪﺭﻧﻲ ﺇﻟﻰ ﻣﺎ ﺳﻤﻌَﺖ ﻗﺒﻞ ﺃﻥ ﺃﻛﻠﻢ ﺍﻟﻘﻮﻡ
ﺻﻨﻊ[ ﺑﺎﻷﻣﺲ، ﻓﺄﻛﻠﻮﺍ ﺣﺘﻰ ﻧﻬﻠﻮﺍ ﻋﻨﻪ، ﺛﻢ ﺳﻘﻴﺘﻬﻢ ﻣﻦ ﺫﻟﻚ ﺍﻟﻘﻌﺐ ﺣﺘﻰ ﻧﻬﻠﻮﺍ ﻋﻨﻪ، ﻭﺍﻳﻢ ﷲ ﺇﻥ ﻛﺎﻥ ﺍﻟﺮﺟﻞ ﻣ�ﻨﻬﻢ ﻟﻴﺄﻛ�ﻞ ﻣﺜﻠﻬ�ﺎ ﻭﻳﺸ�ﺮﺏ 
ﻣﺎ ﺃﻋﻠﻢ ﺷﺎﺑًﺎ ﻣﻦ ﺍﻟﻌﺮﺏ ﺟﺎء ﻗﻮﻣﻪ ﺑﺄﻓﻀﻞ ﻣﻤﺎ ﺟﺌﺘﻜﻢ ﺑﻪ، ﺇﻧﻲ ﻗﺪ ﺟﺌﺘﻜﻢ -ﻭﷲ -"ﻳﺎ ﺑﻨﻲ ﻋﺒﺪ ﺍﻟﻤﻄﻠﺐ، ﺇﻧﻲ  :�ﺭﺳﻮﻝ ﷲ ﻗﺎﻝ ﻣﺜﻠﻬﺎ، ﺛﻢ 
 .(4781F3781)ﻧﻴﺎ ﻭﺍﻵﺧﺮﺓ"ﺑﺄﻣﺮ ﺍﻟﺪ
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
 .ﺧﻮﻓﻬﻢ ﻣﻦ ﻋﺬﺍﺏ ﷲ ﺇﻥ ﻟﻢ ﻳﺆﻣﻨﻮﺍ،ﺍﻷﻗﺮﺏ ﻣﻨﻬﻢ ﻓﺎﻷﻗﺮﺏ،ﺃﻱ ﺧﻮﻑ ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﺮﺳﻮﻝ ﺃﻗﺎﺭﺑﻚ ﴾ﻭﺇﻧﺬﺭ ﻋﺸﻴﺮﺗﻚ ﺍﻷﻗﺮﺑﻴﻦ  ﴿
 .(5781F4781)ﺃﻱ ﺗﻮﺍﺿﻊ ﻭﺃﻟﻦ ﺟﺎﻧﺒﻚ ﻷﺗﺒﺎﻋﻚ ﺍﻟﻤﺆﻣﻨﻴﻦ ﴾ﻭﺍﺧﻔﺾ ﺟﻨﺎﺣﻚ ﻟﻤﻦ ﺍﺗﺒﻌﻚ ﻣﻦ ﺍﻟﻤﺆﻣﻨﻴﻦ  ﴿
 
 
 
 ﴾  ٤۲۲ُﻢ ٱۡﻟَﻐﺎﻭُۥَﻥ َﻭٱﻟﺸﱡ َﻌَﺮٓﺍُء ﻳَﺘﱠﺒُِﻌﻬُ  ﴿
 
 ﺍﻵﻳﺔ. –) ﻭﺍﻟﺸﻌﺮﺍء ﻳﺘﺒﻌﻬﻢ ﺍﻟﻐﺎﻭﻭﻥ (  :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
 �ﺗﻬ�ﺎﺟﻰ ﺭﺟ�ﻼﻥ ﻋﻠ�ﻰ ﻋﻬ�ﺪ ﺭﺳ�ﻮﻝ ﷲ  »ﻗ�ﺎﻝ: ﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮ ﻭﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﻣ�ﻦ ﻁﺮﻳ�ﻖ ﺍﻟﻌ�ﻮﻓﻲ ﻋ�ﻦ ﺍﺑ�ﻦ ﻋﺒ�ﺎﺱ  .908
ﻭﺍﻟﺸ�ﻌﺮﺍء ﴿:ﺰﻝ ﷲﻓﺄﻧ،ﻭﺍﻵﺧﺮ ﻣﻦ ﻗﻮﻡ ﺁﺧﺮﻳﻦ،ﻭﻛﺎﻥ ﻣﻊ ﻛﻞ ﻭﺍﺣﺪ ﻣﻨﻬﻤﺎ ﻏﻮﺍﺓ ﻣﻦ ﻗﻮﻣ�ﻪ ﻭﻫ�ﻢ ﺍﻟﺴ�ﻔﻬﺎءﺃﺣﺪﻫﻤﺎ ﻣﻦ ﺍﻷﻧﺼﺎﺭ 
 .«(6781F5781)ـ  ﺍﻵﻳﺎﺕ﴾ﻳﺘﺒﻌﻬﻢ ﺍﻟﻐﺎﻭﻭﻥ 
 .(7781F6781)ﻧﺤﻮﻩ ﻋﻦ ﻋﻜﺮﻣﺔﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ  .018
ﻗ�ﺪ ﻋﻠ�ﻢ ﷲ ﺃﻧ�ﻲ  :ﻋﺒ�ﺪ ﷲ  ﺑ�ﻦ ﺭﻭﺍﺣ�ﺔﻗﺎﻝ ﴾ﻣﺎ ﻻ ﻳﻔﻌﻠﻮﻥ  ﴿:ﺇﻟﻰ ﻗﻮﻟﻪ ﴾ﻭﺍﻟﺸﻌﺮﺍء  ﴿:ﻟﻤﺎ ﻧﺰﻟﺖ :»ﻗﺎﻝ  ﻋﻦ ﻋﺮﻭﺓﻭﺃﺧﺮﺝ  .118
 .«(8781F7781)ﺇﻟﻰ ﺁﺧﺮ ﺍﻟﺴﻮﺭﺓ ﴾ﺇﻻ ﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ   ﴿:ﻣﻨﻬﻢ، ﻓﺄﻧﺰﻝ ﷲ
ﺟﺎء ﻋﺒ�ﺪ ﷲ ﺑ�ﻦ ﺭﻭﺍﺣ�ﺔ ،ﺍﻵﻳ�ﺔ ﴾ﻭﺍﻟﺸ�ﻌﺮﺍء ﴿ :ﻟﻤ�ﺎ ﻧﺰﻟ�ﺖ  :»ﻗ�ﺎﻝ  (9781F8781)ﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮ ﻭﺍﻟﺤﺎﻛﻢ ﻋﻦ ﺃﺑﻲ ﺣﺴ�ﻦ ﺍﻟﺒ�ﺮﺍﺩﻭﺃ   .218
ﻳ�ﺎ ﺭﺳ�ﻮﻝ ﷲ ﻭﷲ ﻟﻘ�ﺪ ﺃﻧ�ﺰﻝ ﷲ ﻫ�ﺬﻩ ﺍﻵﻳ�ﺔ ﻭﻫ�ﻮ ﻳﻌﻠ�ﻢ ﺃﻧ�ﺎ ﺷ�ﻌﺮﺍء ﻫﻠﻜﻨ�ﺎ، ﻓ�ﺄﻧﺰﻝ : ﻘ�ﺎﻟﻮﺍﻭﻛﻌﺐ ﺑ�ﻦ ﻣﺎﻟ�ﻚ ﻭﺣﺴ�ﺎﻥ ﺑ�ﻦ ﺛﺎﺑ�ﺖ ﻓ
 .«(0881F9781)ﻓﺘﻼﻫﺎ ﻋﻠﻴﻬﻢ � ﻓﺪﻋﺎﻫﻢ ﺭﺳﻮﻝ ﷲ .ﺍﻵﻳﺔ ﴾ﺇﻻ ﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ ﴿:ﷲ
 [ﺗﻌﻠﻴﻖ]
 ﴾ ﻭﺍﻟﺸ�ﻌﺮﺍء ﻳﺘ�ﺒﻌﻬﻢ ﺍﻟﻐ�ﺎﻭﻭﻥ ﴿ﺍﻷﻭﻻﻥ ﻣﺘﻌﻠﻘﺎﻥ ﺑﻘﻮﻟﻪ ﺗﻌﺎﻟﻰ ،ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺭﺑﻌﺔ ﺁﺛﺎﺭ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺎﺕ 
 ﺍﺑﻦ ﻋﺒﺎﺱ ﺷﻌﺮﺍء ﺍﻟﻤﺸﺮﻛﻴﻦ.ﻗﺎﻝ ﻭﺍﻟﻤﺮﺍﺩ ﺑﺎﻟﺸﻌﺮﺍء ﻫﻨﺎ ﻛﻤﺎ 
ﻣ�ﻨﻬﻢ ﻋﺒ�ﺪ ﷲ ﺑ�ﻦ  :ﻣﻘﺎﺗ�ﻞﻗ�ﺎﻝ .ﻌﺮﺍء ﺍﻟﻤﺸ�ﺮﻛﻴﻦﻫ�ﻢ ﺷ�: ﻗ�ﺎﻝ،ﻭﻓ�ﻲ ﺭﻭﺍﻳ�ﺔ ﺁﺧ�ﺮﻯ ﻋ�ﻦ ﺍﺑ�ﻦ ﻋﺒﺎﺱ :ﺍﻹﻣ�ﺎﻡ ﺍﺑ�ﻦ ﺍﻟﺠ�ﻮﺯﻱﻗﺎﻝ  
ﻓﺎﺟﺘﻤﻊ ،ﺍﻟﺸ�ﻌﺮ ﻗﺎﻟﻮﺍﻭ،ﻧﺤﻦ ﻧﻘﻮﻝ ﻣﺜﻞ ﻗ�ﻮﻝ ﻣﺤﻤ�ﺪ: ﻗﺎﻟﻮﺍ،ﻭﻫﺒﻴﺮﺓ ﺍﺑﻦ ﺃﺑﻲ ﻭﻫﺐ ﺍﻟﻤﺨﺰﻭﻣﻲ ﻓﻲ ﺁﺧﺮﻳﻦ،ﻭﺃﺑﻮ ﺳﻔﻴﺎﻥ ﺑﻦ ﺣﺮﺏ،ﺍﻟﺰﱢ ﺑَْﻌﺮﻯ
 .(1881F0881)ﺇِﻟﻴﻬﻢ ُﻏﻮﺍﺓ ﻣﻦ ﻗﻮﻣﻬﻢ ﻳﺴﺘﻤﻌﻮﻥ ﺃﺷﻌﺎﺭﻫﻢ ﻭﻳَْﺮُﻭﻭﻥ ﻋﻨﻬﻢ
ﻭﻣﻌﻨﻰ ﺍﻵﻳﺔ ﻋﺎﻡ ﻭﻓﻲ ﺍﻟﻜﻼﻡ ﻋﻦ ﺍﻟﺸﻌﺮ ﻭﺣﻠ�ﻪ ﻭﺣﺮﻣﺘ�ﻪ .﴾ﺇﻻ ﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ  ﴿ﻌﺎﻟﻰ ﺃﻣﺎ ﺍﻷﺛﺮﺍﻥ ﺍﻵﺧﺮﺍﻥ ﻓﻬﻤﺎ ﻣﺘﻌﻠﻘﺎﻥ ﺑﻘﻮﻟﻪ ﺗ 
 _______________
 ﻫـ[ ﺍﻟﻤﺤﻘﻖ: ﻣﺤﻤﺪ ﺣﻤﻴﺪ ﷲ ﺍﻟﻨﺎﺷﺮ: ﻣﻌﻬﺪ ﺍﻟﺪﺭﺍﺳﺎﺕ ﻭﺍﻷﺑﺤﺎﺙ ﻟﻠﺘﻌﺮﻳﻒ 151 ﻫـ 58ﺍﻟﻤﺆﻟﻒ: ﻣﺤﻤﺪ ﺑﻦ ﺇﺳﺤﺎﻕ ﺑﻦ ﻳﺴﺎﺭ ]( 621/ 2) 151ﺳﻴﺮﺓ ﺍﺑﻦ ﺇﺳﺤﺎﻕ (4781) 
 (392/ 2ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(5781) 
 ﺿﻌﻴﻒ 91/721ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ (6781)
 ﺍﻹﺳﻨﺎﺩ.ﻣﺮﺳﻞ ﺻﺤﻴﺢ  9/2382ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ  (7781)
 ﻣﺮﺳﻞ ﺻﺤﻴﺢ ﺍﻹﺳﻨﺎﺩ. 9/4382ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ (8781)
ﺗ�ﺄﻟﻴﻒ:  ﺃﺑ�ﻰ ﻳﻘ�ﻮﻝ ﺫﻟ�ﻚ   ﻗﺎﻝ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﻓﻲ ﺍﻟﺠﺮﺡ ﻭﺍﻟﺘﻌﺪﻳﻞ: ﺃﺑﻮ ﺍﻟﺤﺴﻦ ﺍﻟﺒﺮﺍﺩ ﻣﻮﻟﻰ ﺗﻤﻴﻢ ﺍﻟﺪﺍﺭﻱ ﻣﺪﻳﻨﻰ،ﺭﻭﻯ ﻋﻦ ﺳﻘﻂ ﺭﻭﻯ ﻋﻨﻪ ﻳﺰﻳ�ﺪ ﺑ�ﻦ ﻋﺒ�ﺪ ﷲ  ﺑ�ﻦ ﻗﺴ�ﻴﻂ ﺳ�ﻤﻌﺖ(9781)
ﻋﻦ ﺍﻟﻨﺴﺨﺔ ﺍﻟﻤﺤﻔﻮﻅﺔ ﻓﻲ ﻛ�ﻮﭘﺮﻳﻠﻰ ]  ﻫـ ( 723ﺍﺑﻰ ﺣﺎﺗﻢ ﻣﺤﻤﺪ ﺑﻦ ﺍﺩﺭﻳﺲ ﺑﻦ ﺍﻟﻤﻨﺬﺭ ﺍﻟﺘﻤﻴﻤﻲ ﺍﻟﺤﻨﻈﻠﻲ ﺍﻟﺮﺍﺯﻱ )ﺍﻟﻤﺘﻮﻓﻰ  ﺍﻹﻣﺎﻡ ﺍﻟﺤﺎﻓﻆ ﺷﻴﺦ ﺍﻻﺳﻼﻡ ﺍﺑﻰ ﻣﺤﻤﺪ ﻋﺒﺪ ﺍﻟﺮﺣﻤﻦ ﺑﻦ
 [ 298[ ﻭﻋﻦ ﺍﻟﻨﺴﺨﺔ ﺍﻟﻤﺤﻔﻮﻅﺔ ﻓﻲ ﻣﻜﺘﺒﺔ ﺩﺍﺭ ﺍﻟﻜﺘﺐ ﺍﻟﻤﺼﺮﻳﺔ ] ﺗﺤﺖ ﺭﻗﻢ  7241[ ﻭﻋﻦ ﺍﻟﻨﺴﺨﺔ ﻟﻤﺤﻔﻮﻅﺔ ﻓﻲ ﻣﻜﺘﺒﺔ ﻣﺮﺍﺩ ﻣﻼ ] ﺗﺤﺖ ﺭﻗﻢ  872ﺗﺤﺖ ﺭﻗﻢ 
 ﻡ 2591ﻩ  1721ﺍﻟﻬﻨﺪ ﺳﻨﺔ  -ﺑﺤﻴﺪﺭ ﺁﺑﺎﺩ ﺍﻟﺪﻛﻦ  -ﺒﻌﺔ ﻣﺠﻠﺲ ﺩﺍﺋﺮﺓ ﺍﻟﻤﻌﺎﺭﻑ ﺍﻟﻌﺜﻤﺎﻧﻴﺔ ﺍﻟﻄﺒﻌﺔ: ﺍﻻﻭﻟﻰ ﺑﻤﻄ
 ﺍﻟﻨﺎﺷﺮ: ﺩﺍﺭ ﺇﺣﻴﺎء ﺍﻟﺘﺮﺍﺙ ﺍﻟﻌﺮﺑﻲ ﺑﻴﺮﻭﺕ
 ﻣﺮﺳﻞ ﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ ﻣﺤﻤﺪ ﺑﻦ ﺇﺳﺤﺎﻕ ﺭﻭﺍﻩ ﺑﺎﻟﻌﻨﻌﻨﺔ. 5/722ﻣﺼﻨﻒ ﺍﺑﻦ ﺃﺑﻲ ﺷﻴﺒﺔ  3/655ﺍﻟﻤﺴﺘﺪﺭﻙ  91/921ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ (0881)
 (764/ 2ﺗﻞ ﺑﻦ ﺳﻠﻴﻤﺎﻥ )( ﺗﻔﺴﻴﺮ ﻣﻘﺎ051/ 6ﺯﺍﺩ ﺍﻟﻤﺴﻴﺮ )(1881) 
 (723)
 
 ﻛﻼﻡ ﻁﻮﻳﻞ ﺍﺧﺘﺼﺎﺭﻩ ﺃﻧﻪ ﻳﺒﺎﺡ ﺇﺫﺍ ﻛﺎﻥ ﻓﻲ ﺍﻟﺨﻴﺮ ﻭﻳﺤﺮﻡ ﺇﺫﺍ ﻛﺎﻥ ﻓﻲ ﺍﻟﺸﺮ ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ.
 ]ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺎﺕ[
 .ﻻ ﺃﻫﻞ ﺍﻟﺒﺼﻴﺮﺓ ﻭﺍﻟﺮﺷﺎﺩ،ﺃﻱ ﻳﺘﺒﻌﻬﻢ ﺍﻟﻀﺎﻟﻮﻥ﴾ﻭﺍﻟﺸﻌﺮﺍء ﻳﺘﺒﻌﻬﻢ ﺍﻟﻐﺎﻭﻭﻥ ﴿
ﻳﻤ�ﺪﺣﻮﻥ ﺍﻟﺸ�ﻲء ﺑﻌ�ﺪ ﺃﻥ ،ﺃﻱ ﺃﻟﻢ ﺗﺮ ﺃﻳﻬﺎ ﺍﻟﺴﺎﻣﻊ ﺍﻟﻌﺎﻗﻞ ﺃﻧﻬﻢ ﻳﺴﻠﻜﻮﻥ ﻓﻲ ﺍﻟﻤ�ﺪﻳﺢ ﻭﺍﻟﻬﺠ�ﺎء ﻛ�ﻞ ﻁﺮﻳﻖ﴾ﻧﻬﻢ ﻓﻲ ﻛﻞ ﻭﺍﺩ ﻳﻬﻴﻤﻮﻥ ﺃﻟﻢ ﺗﺮ ﺃ ﴿
ﻭﻫ�ﺬﺍ ﻣﺜ�ﻞ ﺿ�ﺮﺑﻪ ﷲ ﻟﻬ�ﻢ ﻓ�ﻲ ﺇﻓﺘﺘ�ﺎﻧﻬﻢ ﻓ�ﻲ ﺍﻟﻮﺟ�ﻮﻩ ﺍﻟﺘ�ﻲ ﻳﻔﺘﻨ�ﻮﻥ ﻓﻴﻬ�ﺎ ﺑﻐﻴ�ﺮ  :ﺍﻟﻄﺒ�ﺮﻱﻗ�ﺎﻝ ،ﻭﻳﻌﻈﻤﻮﻥ ﺍﻟﺸ�ﺨﺺ ﺑﻌ�ﺪ ﺃﻥ ﺍﺣﺘﻘﺮﻭﻩ،ﺫﻣﻮﻩ
 .ﻳﻦﻓﻴﻤﺪﺣﻮﻥ ﺑﺎﻟﺒﺎﻁﻞ ﻗﻮﻣﺎ ﻭﻳﻬﺠﻮﻥ ﺁﺧﺮ،ﺣﻖ
ﺃﺧﺒ�ﺮ ﺗﻌ�ﺎﻟﻰ ﻋ�ﻦ ﺍﻟﺸ�ﻌﺮﺍء ﺑ�ﺎﻷﺣﻮﺍﻝ ﺍﻟﺘ�ﻲ  :ﺃﺑ�ﻮ ﺣﻴ�ﺎﻥﻗ�ﺎﻝ ،ﺃﻱ ﻳﻜ�ﺬﺑﻮﻥ ﻓﻴﻨﺴ�ﺒﻮﻥ ﻷﻧﻔﺴ�ﻬﻢ ﻣ�ﺎ ﻟ�ﻢ ﻳﻌﻤﻠﻮﻩ ﴾ﻭﺃﻧﻬﻢ ﻳﻘﻮﻟﻮﻥ ﻣﺎ ﻻ ﻳﻔﻌﻠﻮﻥ ﴿
ﻭﻧﺴ�ﺒﺔ ﻣ�ﺎ ﻻ ﻳﻘ�ﻊ ﻣ�ﻨﻬﻢ ،ﻣ�ﻦ ﻣ�ﺪﺡ ﺍﻟﺸ�ﻲء ﻭﺫﻣﻪ،ﻭﺳ�ﻠﻮﻛﻬﻢ ﺃﻓ�ﺎﻧﻴﻦ ﺍﻟﻜﻼﻡ،ﺇﺫ ﺃﻣ�ﺮﻫﻢ ﻛﻤ�ﺎ ﺫﻛ�ﺮ ﻣ�ﻦ ﺃﺗﺒ�ﺎﻉ ﺍﻟﻐ�ﻮﺍﺓ ﻟﻬﻢ،ﺗﺨ�ﺎﻟﻒ ﺣ�ﺎﻝ ﺍﻟﻨﺒ�ﻮﺓ
 : ﻘﺎﻝﺛﻢ ﺍﺳﺘﺜﻨﻰ ﺗﻌﺎﻟﻰ ﻓ،ﻓﺈﻧﻬﺎ ﻁﺮﻳﻘﺔ ﻭﺍﺣﺪﺓ ﻻ ﻳﺘﺒﻌﻬﺎ ﺇﻻ ﺍﻟﺮﺍﺷﺪﻭﻥ،ﺎﻝ ﺍﻟﻨﺒﻮﺓﻭﻫﺬﺍ ﻣﺨﺎﻟﻒ ﻟﺤ،ﺇﻟﻴﻬﻢ
 .ﻭﺃﺧﻠﺼﻮﺍ ﻓﻲ ﺃﻋﻤﺎﻟﻬﻢ،ﺃﻱ ﺻﺪﻗﻮﺍ ﻓﻲ ﺇﻳﻤﺎﻧﻬﻢ﴾ﺇﻻ ﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ ﻭﻋﻤﻠﻮﺍ ﺍﻟﺼﺎﻟﺤﺎﺕ  ﴿
 .ﻭﻟﻢ ﻳﺠﻌﻠﻮﻩ ﻫﻤﻬﻢ ﻭﺩﻳﺪﻧﻬﻢ،ﺃﻱ ﻟﻢ ﻳﺸﻐﻠﻬﻢ ﺍﻟﺸﻌﺮ ﻋﻦ ﺫﻛﺮ ﷲ ﴾ﻭﺫﻛﺮﻭﺍ ﷲ ﻛﺜﻴﺮﺍ ﴿
 .ﺩﻓﺎﻋﺎ ﻋﻦ ﺍﻟﺤﻖ ﻭﻧﺼﺮﺓ ﻟﻺﺳﻼﻡ،ﻫﺠﻮﺍ ﺍﻟﻤﺸﺮﻛﻴﻦ ﺃﻱ ﴾ﻭﺃﻧﺘﺼﺮﻭﺍ ﻣﻦ ﺑﻌﺪ ﻣﺎ ﻅﻠﻤﻮﺍ ﴿
ﺃﻱ ﻭﺳ�ﻴﻌﻠﻢ ﺍﻟﻈ�ﺎﻟﻤﻮﻥ ﺍﻟﻤﻌ�ﺎﺩﻭﻥ ﻟ�ﺪﻋﻮﺓ ،ﺗﺘﻔﺘ�ﺖ ﻟ�ﻪ ﺍﻟﻘﻠ�ﻮﺏ ﻭﺗﺘﺼ�ﺪﻉ ﻟﻬﻮﻟ�ﻪ ﺍﻷﻛﺒ�ﺎﺩ،ﻭﻋﻴ�ﺪ ﻋ�ﺎﻡ ﻓ�ﻲ ﻛ�ﻞ ﻅﺎﻟﻢ﴾ﻭﺳ�ﻴﻌﻠﻢ ﺍﻟ�ﺬﻳﻦ ﻅﻠﻤ�ﻮﺍ  ﴿
 .(2881F1881)ﻭﻣﻌﻬﻢ ﺍﻟﺸﻌﺮﺍء ﺍﻟﻐﺎﻭﻭﻥ،ﷲ
 ﺍﻧﺘﻬﺖ ﺳﻮﺭﺓ ﺍﻟﺸﻌﺮﺍء
 
 
 ُﺳﻮَﺭﺓ ُﺍﻟﻘََﺼﺺ ِ
 
 
  ﴾  ۲٥ٱﻟﱠِﺬﻳَﻦ َءﺍﺗَۡﻴﻨَٰ ﻬُُﻢ ٱۡﻟِﻜﺘَٰ َﺐ ِﻣﻦ ﻗَۡﺒﻠِﻪِۦ ﻫُﻢ ﺑِﻪِۦ ﻳُۡﺆِﻣﻨُﻮَﻥ  ۱٥ٱۡﻟﻘَۡﻮَﻝ ﻟََﻌﻠﱠﻬُۡﻢ ﻳَﺘََﺬﻛﱠُﺮﻭَﻥ  َﻭﻟَﻘَۡﺪ َﻭﺻﱠ ۡﻠﻨَﺎ ﻟَﻬُﻢ ُ ﴿
 
 .ﺍﻵﻳﺔ –) ﻭﻟﻘﺪ ﻭﺻﻠﻨﺎ ﻟﻬﻢ ﺍﻟﻘﻮﻝ(  :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ـ ﻓ�ﻲ ﴾�ﻭﻟﻘ�ﺪ ﻭﺻ�ﻠﻨﺎ ﻟﻬ�ﻢ ﺍﻟﻘ�ﻮﻝ ﴿:ﻧﺰﻟ�ﺖ :» ﻗ�ﺎﻝ (3881F2881)ﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮ ﻭﺍﻟﻄﺒﺮﺍﻧ�ﻲ ﻋ�ﻦ ﺭﻓﺎﻋ�ﺔ ﺍﻟﻘﺮﻅ�ﻲ .318
 .«(4881F3881)ﺎ ﺃﺣﺪﻫﻢﻋﺸﺮﺓ ﺃﻧ
ﺧﺮﺝ ﻋﺸﺮﺓ ﺭﻫ�ﻂ ﻣ�ﻦ ﺃﻫ�ﻞ ﺍﻟﻜﺘ�ﺎﺏ ﻣ�ﻨﻬﻢ ﺭﻓﺎﻋ�ﺔ ﻳﻌﻨ�ﻲ :»ﻗﺎﻝ ﺑﻦ ﺭﻓﺎﻋﺔ  ﻋﻦ ﻋﻠﻲﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮ    .418
 .«(5881F4881)ـ ﺍﻵﻳﺔ﴾ﺍﻟﺬﻳﻦ ﺁﺗﻴﻨﺎﻫﻢ ﺍﻟﻜﺘﺎﺏ ﴿:ﻓﺂﻣﻨﻮﺍ ﻓﺄﻭﺫﻭﺍ ﻓﻨﺰﻟﺖ،�ﺍﻟﻨﺒﻲ  ﺃﺑﺎﻩ ﺇﻟﻰ
ﻛﻨﺎ ﻧﺤﺪﺙ ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﺃﻧﺎﺱ ﻣﻦ ﺃﻫﻞ ﺍﻟﻜﺘ�ﺎﺏ ﻛ�ﺎﻧﻮﺍ ﻋﻠ�ﻰ ﺍﻟﺤ�ﻖ ﺣﺘ�ﻰ ﺑﻌ�ﺚ :»ﻗﺎﻝ ﻭﺃﺧﺮﺝ ﻋﻦ ﻗﺘﺎﺩﺓ    .518
 .«(6881F5881)ﻣﻨﻬﻢ ﻋﺜﻤﺎﻥ ﻭﻋﺒﺪ ﷲ  ﺑﻦ ﺳﻼﻡ،ﻓﺂﻣﻨﻮﺍ،�   ﻣﺤﻤﺪﺍً ﷲ
 ـ ﺍﻵﻳﺔ. ﺳﻴﺄﺗﻲ ﺳﺒﺐ ﻧﺰﻭﻟﻬﺎ ﻓﻲ ﺳﻮﺭﺓ ﺍﻟﺤﺪﻳﺪ   (ﺍﻟﺬﻳﻦ ﺃﺗﻴﻨﺎﻫﻢ ﺍﻟﻜﺘﺎﺏ  :)ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ  
 
 [ﺗﻌﻠﻴﻖ]
ﺳ�ﻮﺭﺓ ﺍﻟﻘﺼ�ﺺ ﺳ�ﻮﺭﺓ ﻣﻜﻴ�ﺔ ﻭﺭﺑﻤ�ﺎ ﺍﺷ�ﺘﻤﻠﺖ ﻋﻠ�ﻰ ﺑﻌ�ﺾ ﺍﻵﻳ�ﺎﺕ ﺍﻟﻤﺪﻧﻴ�ﺔ، ﻭﻫ�ﻲ ﺳ�ﻮﺭﺓ ﺍﻫﺘﻤ�ﺖ ﺑﻤ�ﺎ ﺍﻫ�ﺘﻢ ﺑ�ﻪ ﺍﻵﻱ ﺍﻟﻤﻜ�ﻲ  
 ﻭﻗﺪ ﺳﻤﻴﺖ ﺑﺎﻟﻘﺼﺺ ﻟﺬﻛﺮ ﻗﺼﺺ ﺍﻷﻧﺒﻴﺎء ﻋﻠﻴﻬﻢ ﻣﻦ ﷲ ﺃﻓﻀﻞ ﺍﻟﺼﻼﺓ ﻭﺍﻟﺘﺴﻠﻴﻢ.،ﺍﻟﻘﺼﺺﺑﺎﻹﺿﺎﻓﺔ ﺇﻟﻰ 
ﻭﻗﺪ ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺛﻼﺛﺔ ﺁﺛﺎﺭ ﺍﻷﻭﻝ ﻭﺍﻟﺜﺎﻧﻲ ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﺭﻓﺎﻋﺔ ﺍﻟﻘﺮﻅﻲ ﻭﻓﻲ ﺭﻫﻄ�ﺔ ﺑﻨ�ﻲ ﻗﺮﻳﻈ�ﺔ ﻭﻋﻠﻴ�ﻪ ﻳﻜ�ﻮﻥ  
ﻟﻜﻦ ﺍﻵﺛ�ﺎﺭ ﺍﻟﻤ�ﺬﻛﻮﺭﺓ ﻫﻨ�ﺎ ،ﺴﻴﺎﻕ ﺍﻵﻳﺎﺕ ﻓﺎﻷﻳﺔ ﻣﻜﻴ�ﺔﺃﻥ ﺍﻟﻤﺮﺍﺩ ﺑﻬﻢ ﻗﺮﻳﺶ ﻭﻫﺬﺍ ﻫﻮ ﺍﻟﻤﻮﺍﻓﻖ ﻟ:ﺍﻵﻛﺜﺮﻗﺎﻝ ﻭﻟﻜﻦ ،ﺳﺒﺐ ﺍﻟﻨﺰﻭﻝ ﻓﻲ ﺍﻟﻴﻬﻮﺩ
ﺍﻟ�ﺬﻳﻦ  ﴿ﺻﺤﻴﺤﺔ ﺑﻤﺠﻤﻮﻋﻬﺎ ﻓﻴﺤﻤﻞ ﻋﻠﻰ ﺃﻥ ﷲ ﺃﻧﺰﻝ ﺍﻵﻳﺔ ﻓﻲ ﺍﻟﻤﺸﺮﻛﻴﻦ ﻭﻛﺬﻟﻚ ﺃﻫﻞ ﺍﻟﻜﺘﺎﺏ ﻭﻳﺪﻝ ﻋﻠﻰ ﺫﻟ�ﻚ ﺍﻵﻳ�ﺔ ﺍﻟﺘ�ﻲ ﺑﻬ�ﺪﻫﺎ ﻭﻫ�ﻲ 
 .﴾ ﺃﺗﻴﻨﺎﻫﻢ ﺍﻟﻜﺘﺎﺏ ﻫﻢ ﺑﻪ ﻳﺆﻣﻨﻮﻥ
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
ﻭﻗﺼﺼ�ﺎ ﻭﻋﺒ�ﺮﺍ ،ﻭﻋﺪﺍ ﻭﻭﻋﻴﺪﺍ،ﻳﺘﺒ�ﻊ ﺑﻌﻀ�ﻪ ﺑﻌﻀ�ﺎ،ﻭﻟﻘ�ﺪ ﺗﺎﺑﻌﻨ�ﺎ ﻭﻭﺍﻟﻴﻨ�ﺎ ﻟﻘ�ﺮﻳﺶ ﺍﻟﻘﺮﺁﻥ ﺃﻯ ﴾ﻭﻟﻘﺪ ﻭﺻﻠﻨﺎ ﻟﻬﻢ ﺍﻟﻘ�ﻮﻝ ﻟﻌﻠﻬ�ﻢ ﻳﺘ�ﺬﻛﺮﻭﻥ  ﴿
ﺃﻧﺰﻟﻨ�ﺎ ﺍﻟﻘ�ﺮﺁﻥ ﻳﺘﺒ�ﻊ ﺑﻌﻀ�ﻪ ﺑﻌﻀ�ﺎ ﻭﻳﺨﺒ�ﺮ ﻋ�ﻦ ﺍﻷﻣ�ﻢ ﺍﻟﺨﺎﻟﻴ�ﺔ  :ﺍﻟﻤﻌﻨ�ﻰ :ﺍﺑ�ﻦ ﺍﻟﺠ�ﻮﺯﻱﻗﺎﻝ ،ﻟﻴﺘﻌﻈﻮﺍ ﻭﻟﺘﺬﻛﺮﻭﺍ ﺑﻤﺎ ﻓﻴﻪ،ﻭﻧﺼﺎﺋﺢ ﻭﻣﻮﺍﻋﻆ
 .(7881F6881)ﻛﻴﻒ ﻋﺬﺑﻮﺍ ﻟﻌﻠﻬﻢ ﻳﺘﻌﻈﻮﻥ
 _______________
 (492/ 2ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(2881) 
ﺍﻟﻤﺆﻟﻒ: ﺃﺑﻮ ﺍﻟﻘﺎﺳﻢ ﻋﺒﺪ ﷲ ﺑﻦ ﻣﺤﻤﺪ ﺑﻦ ﻋﺒﺪ ﺍﻟﻌﺰﻳﺰ ﺑﻦ ( 933/ 2ﻗﺎﻝ ﺃﺑﻮ ﺍﻟﻘﺎﺳﻢ: ﻭﻻ ﺃﻋﻠﻢ ﻟﺮﻓﺎﻋﺔ ﻏﻴﺮ ﻫﺬﺍ ﺍﻟﺤﺪﻳﺚ ﻭﻻ ﺃﺩﺭﻱ ﻟﻪ ﺻﺤﺒﺔ ﺃﻡ ﻻ. ﻣﻌﺠﻢ ﺍﻟﺼﺤﺎﺑﺔ ﻟﻠﺒﻐﻮﻱ ) (3881) 
ﻡ  0002 ﻫـ  1241ﺍﻟﻜﻮﻳﺖ ﺍﻟﻄﺒﻌﺔ: ﺍﻷﻭﻟﻰ،  –ﻫـ( ﺍﻟﻤﺤﻘﻖ: ﻣﺤﻤﺪ ﺍﻷﻣﻴﻦ ﺑﻦ ﻣﺤﻤﺪ ﺍﻟﺠﻜﻨﻲ ﺍﻟﻨﺎﺷﺮ: ﻣﻜﺘﺒﺔ ﺩﺍﺭ ﺍﻟﺒﻴﺎﻥ 713)ﺍﻟﻤﺘﻮﻓﻰ:  ﺍﻟَﻤْﺮُﺯﺑﺎﻥ ﺑﻦ ﺳﺎﺑﻮﺭ ﺑﻦ ﺷﺎﻫﻨﺸﺎﻩ ﺍﻟﺒﻐﻮﻱ
 5ﻁﺒﻊ ﻋﻠﻰ ﻧﻔﻘﺔ: ﺳﻌﺪ ﺑﻦ ﻋﺒﺪ ﺍﻟﻌﺰﻳﺰ ﺑﻦ ﻋﺒﺪ ﺍﻟﻤﺤﺴﻦ ﺍﻟﺮﺍﺷﺪ ﺃﺑﻮ ﺑﺎﺳﻞ ﻋﺪﺩ ﺍﻷﺟﺰﺍء: 
ﻗﺎﻝ ﺍﻟﺤﺎﻛﻢ:ﺣﺪﺛﻨﺎ ﻋﺒﺪ ﷲ ﺑﻦ ﺃﺣﻤﺪ ﺑﻦ ﺣﻨﺒﻞ ﺛﻨﺎ ﺇﺑﺮﺍﻫﻴﻢ ﺑﻦ ﺍﻟﺤﺠﺎﺝ ﺍﻟﺴ�ﺎﻣﻲ ﺛﻨ�ﺎ ﺣﻤ�ﺎﺩ ﺑ�ﻦ ﺳ�ﻠﻤﺔ ﻋ�ﻦ  ( ﺇﺳﻨﺎﺩﻩ ﺻﺤﻴﺢ.3654ﺡ)5/35ﺍﻟﻤﻌﺠﻢ ﺍﻟﻜﺒﻴﺮ  02/88ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ (4881)
 ﺑﻪ.—ﻋﻤﺮﻭ ﺑﻦ ﺩﻳﻨﺎﺭ ﻋﻦ ﻳﺤﻴﻰ ﺑﻦ ﺟﻌﺪﺓ ﻋﻦ ﺭﻓﺎﻋﺔ ﺍﻟﻘﺮﻅﻲ
ﺍﻟﻈﻦ ﺃﻧﻪ ﻫﻮ ﺍﻟﺴﺎﻗﻂ ﻓ�ﻲ ﺇﺳ�ﻨﺎﺩ ﺍﺑ�ﻦ ﺟ�ﺮﻳﻭ ﺫﻛﺮﻩ ﺍﺑﻦ ﺟﺮﻳﺮ ﻣﻌﻠﻘﺎ ﻋﻦ ﺍﺑﻦ ﺟﺮﻳﻭ،ﻭﺇﺳﻨﺎﺩ ﺍﻟﺘﺎﺭﻳﺦ ﻓﻴﻪ ﻣﺤﻤﺪ ﺑﻦ ﺣﻤﻴﺪ،ﻭﻏﺎﻟﺐ  6/ 472ﺍﻟﺘﺎﺭﻳﺦ ﺍﻟﻜﺒﻴﺮ  02/98ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ (5881)
 ﺇﻥ ﻛﺎﻧﺖ ﺍﻟﻨﺴﺨﺔ ﺍﻟﺘﻲ ﺑﻴﻦ ﻳﺪﻱ ﻟﻴﺲ ﻓﻴﻬﺎ ﺳﻘﻂ ﻛﻤﺎ ﻫﻮ ﺍﻟﺤﺎﻝ ﻓﻲ ﻏﺎﻟﺐ ﺍﻟﻨﺴﺦ ﺍﻟﻤﺤﻘﻘﺔ ﺍﻵﻥ ﻭﻋﻠﻰ ﻛﻞ ﻓﻬﻮ ﺿﻌﻴﻒ
 ﻣﺮﺳﻞ ﺻﺤﻴﺢ ﺍﻹﺳﻨﺎﺩ.  02/98ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ (6881)
 (223/ 2ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(7881) 
 (823)
 
 ﴾  ٦٥ﻟَٰ ِﻜﻦﱠ ٱﻟﱠ  َﻳَۡﻬِﺪﻱ َﻣﻦ ﻳََﺸﺎُٓءﻭ َﻭﻫَُﻮ ﺃَۡﻋﻠَُﻢ ﺑِﭑۡﻟُﻤۡﻬﺘَِﺪﻳَﻦ ﻭ َ ﺇِﻧﱠَﻚ َﻻ ﺗَۡﻬِﺪﻱ َﻣۡﻦ ﺃَۡﺣﺒَۡﺒﺖ َ ﴿
 
 .ـ ﺍﻵﻳﺔ(ﺇﻧﻚ ﻻ ﺗﻬﺪﻱ ﻣﻦ ﺃﺣﺒﺒﺖ  :)ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ   
ﻻ ﺇﻟ�ﻪ ﺇﻻ ﷲ  ﺃﺷ�ﻬﺪ ﻟ�ﻚ ﻳ�ﻮﻡ :ﻟﻌﻤ�ﻪ ﻗ�ﻞ �ﷲ  ﺭﺳ�ﻮﻝ ﻗ�ﺎﻝ  :»ﻗﺎﻝ ﻫﺮﻳﺮﺓ  ﻋﻦ ﺃﺑﻲﺃﺧﺮﺝ ﻣﺴﻠﻢ ﻭﻏﻴﺮﻩ  .618
 :ﻓ�ﺄﻧﺰﻝ ﷲ،ﻘﻠﻦ ﺇﻧﻪ ﺣﻤﻠﻪ ﻋﻠﻰ ﺫﻟﻚ ﺍﻟﺠﺰﻉ ﻷﻗﺮﺭﺕ ﺑﻬ�ﺎ ﻋﻴﻨﻚﻟﻮﻻ ﺃﻥ ﺗﻌﻴﺮﻧﻲ ﻧﺴﺎء ﻗﺮﻳﺶ ﻳ: ﻗﺎﻝ.«ﺍﻟﻘﻴﺎﻣﺔ
  .«(8881F7881)﴾ﺇﻧﻚ ﻻ ﺗﻬﺪﻱ ﻣﻦ ﺃﺣﺒﺒﺖ ﻭﻟﻜﻦ ﷲ ﻳﻬﺪﻱ ﻣﻦ ﻳﺸﺎء﴿
ﺳ�ﺄﻟﺖ ﺍﺑ�ﻦ  » :ﻗ�ﺎﻝﺑﻦ ﺭﺍﻓ�ﻊ  ﻋﻦ ﺃﺑﻲ ﺳﻌﻴﺪ ﻭﺃﺧﺮﺝ ﺍﻟﻨﺴﺎﺋﻲ ﻭﺍﺑﻦ ﻋﺴﺎﻛﺮ ﻓﻲ ﺗﺎﺭﻳﺦ ﺩﻣﺸﻖ ﺑﺴﻨﺪ ﺟﻴﺪ  .718
 .«(9881F8881)ﻧﻌﻢ: ﻗﺎﻝ ؟ﺃﻓﻲ ﺃﺑﻲ ﺟﻬﻞ ﻭﺃﺑﻲ ﻁﺎﻟﺐ  ﴾ﺇﻧﻚ ﻻ ﺗﻬﺪﻱ ﻣﻦ ﺃﺣﺒﺒﺖ ﴿:ﺍﻵﻳﺔ ﻋﻦ ﻫﺬﻩﻋﻤﺮ 
 
 [ﺗﻌﻠﻴﻖ]
ﻭﺇﺟﻤ�ﺎﻉ ﺃﻫ�ﻞ ﺍﻟﺴ�ﻨﺔ ﻋﻠ�ﻰ ﺃﻥ ﺳ�ﺒﺐ ﴾ﺇﻧﻚ ﻻ ﺗﻬﺪﻱ ﻣﻦ ﺃﺣﺒﺒﺖ ﴿ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺛﻼﺛﺔ ﺁﺛﺎﺭ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ  
 ﺃﺑﻲ ﻁﺎﻟﺐ. �ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﻓﻲ ﻋﻢ ﺍﻟﻨﺒﻲ 
  .(0981F9881)ﺃﺟﻤﻊ ﺍﻟﻤﻔﺴﺮﻭﻥ ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﺃﺑﻲ ﻁﺎﻟﺐ  :ﺍﻟﺰﺟﺎﺝﻗﺎﻝ :ﺍﻹﻣﺎﻡ ﺍﺑﻦ ﺍﻟﺠﻮﺯﻱﻗﺎﻝ  
ﺣﺮﻳﺼ�ﺎ ً �ﻓﻘ�ﺪ ﻛ�ﺎﻥ ﺍﻟﻨﺒ�ﻲ ،ﻭﻟﻜﻦ ﻳﺪﺧﻞ ﻓﻲ ﻋﻤ�ﻮﻡ ﺍﻵﻳﺔ،ﻋﻨﺪ ﺃﻫﻞ ﺍﻟﺘﻔﺴﻴﺮ ﻣﺸﻬﻮﺭﻓﻬﻮ ﻏﻴﺮ ،ﻧﺰﻟﺖ ﻓﻲ ﺃﺑﻲ ﺟﻬﻞ ﺃﻣﺎ ﻛﻮﻧﻬﺎ 
 ﻋﻠﻰ ﻫﺪﺍﻳﺔ ﻗﻮﻣﻪ ﻛﻠﻬﻢ. ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ
ﺍﻟﻌﺒ�ﺎﺱ  :ﺃﺑ�ﺎ ﻁﺎﻟ�ﺐ ﻭﻟﻜ�ﻦ ﷲ ﻳﻬ�ﺪﻱ ﻣ�ﻦ ﻳﺸ�ﺎء ﻳﻌﻨ�ﻲ :ﻳﻌﻨ�ﻲ ﴾ﺣﺒﺒ�ﺖﺃﻧﻚ ﻻ ﺗﻬﺪﻱ ﻣ�ﻦ ﴿ﺇﺍﻹﻣﺎﻡ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ: ﻋﻦ ﻗﺘﺎﺩﺓ ﻗﺎﻝ  
)
F0981
 .(1981
 
 ]ﺗﻨﺒﻴﻪ[ 
ﺑ�ﺄﻥ ﺍﻵﻳ�ﺔ : ﻗ�ﺎﻟﻮﺍﻭ،ﺟﺎء ﻓﻲ ﺑﻌﺾ ﻛﺘﺐ ﺍﻟﺸﻴﻌﺔ ﺃﻥ ﻫﺬﻩ ﺍﻵﻳﺔ ﻟﻢ ﺗﻨﺰﻝ ﻓﻲ ﺃﺑﻲ ﻁﺎﻟﺐ ﺑﻨﺎء ﻋﻠﻰ ﻣﺬﻫﺒﻬﻢ ﻓﻲ ﺇﻳﻤ�ﺎﻥ ﺃﺑ�ﻲ ﻁﺎﻟﺐ 
ﻣﺎ ﻛ�ﺎﻥ ﻟﻠﻨﺒ�ﻲ ﻭﺍﻟ�ﺬﻳﻦ ﺁﻣﻨ�ﻮﺍ ﺃﻥ ﻳﺴ�ﺘﻐﻔﺮﻭﺍ  ﴿ﻭﻫﺬﺍ ﺧﻄﺄ ﻓﺎﻵﻳﺔ ﻣﻜﻴﺔ ﺑﺈﺟﻤﺎﻉ ﺃﻫﻞ ﺍﻟﺴﻨﺔ، ﻭﻗﺪ ﻧﺰﻝ ﻓﻲ ﺃﺑﻲ ﻁﺎﻟﺐ ﻛﺬﻟﻚ ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ .ﻣﺪﻧﻴﺔ
 ﺗﻘﺪﻡ ﺍﻟﺤﺪﻳﺚ ﻋﻨﻬﺎ.ﺳﻮﺭﺓ ﺍﻟﺘﻮﺑﺔ ﻭﻗﺪ  ﴾ ﻟﻠﻤﺸﺮﻛﻴﻦ
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
 ﻭﺟﺎﻭﺯﺕ ﻓﻲ ﺍﻟﺴﻌﻰ ﻛﻞ ﺣﺪ ﻣﻌﻬﻮﺩ،ﻣﻬﻤﺎ ﺑﺬﻟﺖ ﻓﻴﻪ ﻣﻦ ﻣﺠﻬﻮﺩ،ﺃﻯ ﺇﻧﻚ ﻳﺎ ﻣﺤﻤﺪ ﻻ ﺗﻘﺪﺭ ﻋﻠﻰ ﻫﺪﺍﻳﺔ ﺃﺣﺪ﴾ﺇﻧﻚ ﻻ ﺗﻬﺪﻯ ﻣﻦ ﺃﺣﺒﺒﺖ ﴿
 ﺩﺓ ﻭﺍﻟﺸﻘﺎﻭﺓﻓﺈﻧﻪ ﺃﻋﻠﻢ ﺑﺄﻫﻞ ﺍﻟﺴﻌﺎ،ﻓﺴﻠﻢ ﺃﻣﺮﻙ ﺇﻟﻴﻪ،ﻳﻬﺪﻱ ﻣﻦ ﻗﺪﺭ ﻟﻪ ﺍﻟﻬﺪﺍﻳﺔ،ﺃﻯ ﻭﻟﻜﻨﻪ ﺗﻌﺎﻟﻰ ﺑﻘﺪﺭﺗﻪ﴾ﻭﻟﻜﻦ ﷲ ﻳﻬﺪﻯ ﻣﻦ ﻳﺸﺎء  ﴿
 .(2981F1981)ﺃﻯ ﻫﻮ ﺗﻌﺎﻟﻰ ﺍﻟﻌﺎﻟﻢ ﺑﻤﻦ ﻓﻴﻪ ﺍﺳﺘﻌﺪﺍﺩ ﻟﻠﻬﺪﺍﻳﺔ ﻭﺍﻹﻳﻤﺎﻥ ﻓﻴﻬﺪﻳﻪ﴾ﻭﻫﻮ ﺃﻋﻠﻢ ﺑﺎﻟﻤﻬﺘﺪﻳﻦ  ﴿
 
ﺎ ﺭﱢ ۡﺯﻗ ٗ ﺎ ﻳُۡﺠﺒَٰﻰٓ ﺇِﻟَۡﻴِﻪ ﺛََﻤَﺮٰ ُﺕ ُﻛﻞﱢ َﺷۡﻲء ٖﺎ َءﺍِﻣﻨ ٗﻟَۡﻢ ﻧَُﻤﻜﱢﻦ ﻟﱠﻬُۡﻢ َﺣَﺮﻣ ً ﺃﻭَﻭﻗَﺎﻟُٓﻮْﺍ ﺇِﻥ ﻧﱠﺘﱠﺒِِﻊ ٱۡﻟﻬَُﺪٰﻯ َﻣَﻌَﻚ ﻧُﺘََﺨﻄﱠۡﻒ ِﻣۡﻦ ﺃَۡﺭِﺿﻨَﺎٓﻭ  ﴿
 ﴾  ۷٥ﻣﱢ ﻦ ﻟﱠُﺪﻧﱠﺎ َﻭﻟَٰ ِﻜﻦﱠ ﺃَۡﻛﺜََﺮﻫُۡﻢ َﻻ ﻳَۡﻌﻠَُﻤﻮَﻥ 
 
 ـ ﺍﻵﻳﺔ.(ﺇﻥ ﻧﺘﺒﻊ ﺍﻟﻬﺪﻯ ﻣﻌﻚ  ﻗﺎﻟﻮﺍﻭ :)ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ  
ﺇﻥ ﻧﺘﺒﻌ�ﻚ  : �ﻟﻠﻨﺒ�ﻲ  ﻗ�ﺎﻟﻮﺍﺃﻥ ﺃﻧﺎﺳﺎ ﻣﻦ ﻗﺮﻳﺶ  :»ﻋﺒﺎﺱ  ﻋﻦ ﺍﺑﻦﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮ ﻣﻦ ﻁﺮﻳﻖ ﺍﻟﻌﻮﻓﻲ  .818
 .«(3981F2981)ﻓﻨﺰﻟﺖ .ﺗﺨﻄﻔﻨﺎ ﺍﻟﻨﺎﺱ
 .«(4981F3981)ﺫﻟﻚﻗﺎﻝ ﺃﻥ ﺍﻟﺤﺎﺭﺙ ﺑﻦ ﻋﺎﻣﺮ ﺑﻦ ﻧﻮﻓﻞ ﻫﻮ ﺍﻟﺬﻱ  :»ﺎﺱ ﻭﺃﺧﺮﺝ ﺍﻟﻨﺴﺎﺋﻲ ﻋﻦ ﺍﺑﻦ ﻋﺒ .918
 
 [ﺗﻌﻠﻴﻖ]
ﺃﻥ ﻳ��ﻨﻘﺾ ﻋﻠﻴﻬ��ﺎ  �ﺫﻛ��ﺮ ﺍﻟﻤﺆﻟ��ﻒ ﺭﺣﻤ��ﻪ ﷲ ﻫ��ﺬﻩ ﺍﻵﺛ��ﺎﺭ ﻓ��ﻲ ﺃﻥ ﻗ��ﺮﻳﺶ ﻛﺎﻧ��ﺖ ﺗﺨ��ﺎﻑ ﻋﻠ��ﻰ ﺃﻧﻔﺴ��ﻬﺎ ﺇﻥ ﺍﺗﺒﻌ��ﺖ ﺍﻟﻨﺒ��ﻲ  
ﻮﺍ ﻫ�ﻢ ﺧ�ﺪﺍﻡ ﺍﻟﺒﻴ�ﺖ ﻭﻣ�ﺎ ﺟ�ﺎء ﺑ�ﻪ، ﻭﺇﻻ ﻓﻘ�ﺮﻳﺶ ﻟ�ﻮ ﺁﻣﻨ�ﺖ ﻻﺗﺒﻌﻬ�ﺎ ﺍﻟﻌ�ﺮﺏ ﻷﻧﻬ�ﻢ ﻛ�ﺎﻧ �ﻭﻫﺬﺍ ﻣ�ﻦ ﻗ�ﻮﻟﻬﻢ ﺗﺮﻭﻳﺠ�ﺎ ًﻟﻜﻔ�ﺮﻫﻢ ﺑ�ﺎﻟﻨﺒﻲ ،ﺍﻟﻌﺮﺏ
 ﻭﻣﻜﺎﻧﺘﻬﻢ ﻋﻨﺪ ﺍﻟﻌﺮﺏ ﻣﺤﻔﻮﻅﺔ.
ﻭﻟﻜﻨ�ﺎ ،ﺇﻧ�ﺎ ﻟ�ﻨﻌﻠﻢ ﺃﻥ ﺍﻟ�ﺬﻱ ﺗﻘ�ﻮﻝ ﺣﻖ :�ﻟﻠﻨﺒﻲ ﻗﺎﻝ ﻭﺫﻟﻚ ﺃﻧﻪ ،ﻧﺰﻟﺖ ﻓﻲ ﺍﻟﺤﺎﺭﺙ ﺑﻦ ﻧﻮﻓﻞ ﺑﻦ ﻋﺒﺪ ﻣﻨﺎﻑ ﺍﻟﻘﺮﺷﻲ :ﻣﻘﺎﺗﻞﻗﺎﻝ  
 .(5981F4981)ﺑﻬﻢ ﻓﺈﻧﻤﺎ ﻧﺤﻦ ﺃﻛﻠﺔ ﺭﺃﺱ ﺍﻟﻌﺮﺏ، ﻭﻻ ﻁﺎﻗﺔ ﻟﻨﺎ،ﻳﻌﻨﻰ ﻣﻜﺔ،ﻧﺘﺒﻊ ﺍﻟﻬﺪﻯ ﻣﻌﻚ ﻣﺨﺎﻓﺔ ﺃﻥ ﻳﺘﺨﻄﻔﻨﺎ ﺍﻟﻌﺮﺏ ﻣﻦ ﺃﺭﺿﻨﺎ ﻳﻤﻨﻌﻨﺎ ﺃﻥ
 _______________
 ( ﻭﻏﻴﺮﻫﻢ 8813ﺡ) 5/143( ﺳﻨﻦ ﺍﻟﺘﺮﻣﺬﻱ 8069ﺡ) 2ﺝ:434( ﻣﺴﻨﺪ ﺃﺣﻤﺪ  0726ﺡ)41/761(ﺻﺤﻴﺢ ﺍﺑﻦ ﺣﺒﺎﻥ 52ﺡ)  1/55ﺻﺤﻴﺢ ﻣﺴﻠﻢ  02/29ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ (8881)
( ﻭﺇﺳﻨﺎﺩﻩ ﻛﻤﺎ ﻗﺎﻝ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ، ﻟﻜﻦ ﻟﻴﺲ ﻓﻲ ﺭﻭﺍﻳﺔ ﺍﻟﻨﺴﺎﺋﻲ ﺫﻛﺮ ﺃﺑﻲ ﺟﻬﻞ ﻓﻲ ﺍﻟﻨﺴﺨﺔ ﺍﻟﺘﻲ ﺑﻴﻦ ﻳ�ﺪﻱ 48311) 6/524ﺳﻨﻦ ﺍﻟﻨﺴﺎﺋﻲ ﺍﻟﻜﺒﺮﻯ   13/993ﺗﺎﺭﻳﺦ ﺩﻣﺸﻖ (9881)
   �ﻓﻠﻌﻠﻬﺎ ﺗﺼﺤﻴﻒ ﻭﻫﻮ ﺍﻟﺮﺍﺟﺢ ﻓﺈﻥ ﺃﺑﺎ ﺟﻬﻞ ﻟﻢ ﻳﻜﻦ ﻣﻤﻦ ﻳﺤﺐ ﺍﻟﻨﺒﻲ  ﺇﻧﻤﺎ ﻓﻴﻪ ﺃﺑﻮ ﻁﺎﻟﺐ
 (132/ 6ﺯﺍﺩ ﺍﻟﻤﺴﻴﺮ )(0981) 
 (4992/ 9ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻰ ﺣﺎﺗﻢ ـ  )(1981) 
 (323/ 2ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(2981) 
 ﺿﻌﻴﻒ ﺟﺪﺍ.  02/49ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ (3981)
 (ﻣﻨﻘﻄﻊ ﺍﻹﺳﻨﺎﺩ58311ﺡ)  6/524ﺳﻨﻦ ﺍﻟﻨﺴﺎﺋﻲ ﺍﻟﻜﺒﺮﻯ (4981)
 (105/ 2ﺎﺗﻞ ﺑﻦ ﺳﻠﻴﻤﺎﻥ )ﺗﻔﺴﻴﺮ ﻣﻘ(5981) 
 (923)
 
ﻭﺣﻤﻬﺎ ﻋﻠﻰ ﻋﻤﻮﻣﻬﺎ ﻗﺎﻝ ﺔ ﺍﻟﺠﻤﻴﻊ ﻷﻧﻬﻢ ﻣﻘﺮﻭﻥ ﺑﻤﺎ ﻘﺎﻟﺔ ﺭﺟﻞ ﻣﻘﺎﻟﻭﻻ ﺗﻌﺎﺭﺽ ﺑﻴﻦ ﻫﺬﻩ ﺍﻵﺛﺎﺭ ﻓﺎﻟﺤﺎﺭﺙ ﻛﺎﻥ ﻣﻦ ﻗﺮﻳﺶ ﻓﻤ 
 ﻫﻮ ﺍﻷﻭﻟﻰ ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ.
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
ﻭﺗﺮﻛﻨ�ﺎ ﺩﻳﻨﻨ�ﺎ ﻧﺨ�ﺎﻑ ﺃﻥ ،ﺇﻥ ﺍﺗﺒﻌﻨ�ﺎﻙ ﻳ�ﺎ ﻣﺤﻤ�ﺪ ﻋﻠ�ﻰ ﺩﻳﻨﻚ :ﻛﻔ�ﺎﺭ ﻗ�ﺮﻳﺶﻗ�ﺎﻝ ﺃﻱ ﻭ ﴾ﺍﻥ ﻧﺘﺒﻊ ﺍﻟﻬ�ﺪﻯ ﻣﻌ�ﻚ ﻧﺘﺨﻄ�ﻒ ﻣ�ﻦ ﺃﺭﺿ�ﻨﺎ  ﻗﺎﻟﻮﺍﻭ ﴿
 .(6981F5981)ﻒ ﺍﻻﻧﺘﺰﺍﻉ ﺑﺴﺮﻋﺔﻄﻭﺍﻟﺘﺨ :ﺍﻟﻤﺒﺮﺩﻗﺎﻝ ،ﺎ ﻣﻦ ﺃﺭﺿﻨﺎﻭﻳﺨﺮﺟﻮﻧﻨ،ﻓﻴﺠﺘﻤﻌﻮﻥ ﻋﻠﻰ ﻣﺤﺎﺭﺑﺘﻨﺎ،ﺗﺘﺨﻄﻔﻨﺎ ﺍﻟﻌﺮﺏ
 
 ﴾ ۱٦ٱۡﻟُﻤۡﺤَﻀِﺮﻳَﻦ  ﻓَﻬَُﻮ ﻟَٰ ﻘِﻴِﻪ َﻛَﻤﻦ ﻣﱠ ﺘﱠۡﻌﻨَٰ ﻪ َُﻣﺘَٰ َﻊ ٱۡﻟَﺤﻴَٰﻮِﺓ ٱﻟﺪﱡ ۡﻧﻴَﺎ ﺛُﻢﱠ ﻫَُﻮ ﻳَۡﻮَﻡ ٱۡﻟﻘِﻴَٰ َﻤِﺔ ِﻣﻦ َ ﺎﺃَﻓََﻤﻦ َﻭَﻋۡﺪﻧَٰ ﻪ َُﻭۡﻋًﺪﺍ َﺣَﺴﻨ ٗ ﴿
 
 .ـ ﺍﻵﻳﺔ(ﺃﻓﻤﻦ ﻭﻋﺪﻧﺎﻩ  :)ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ  
ﻭﻓ�ﻲ ﺃﺑ�ﻲ ﺟﻬ�ﻞ  �ﻓ�ﻲ ﺍﻟﻨﺒ�ﻲ ﻧﺰﻟ�ﺖ : ﻗﺎﻝ.ﺍﻵﻳﺔ ﴾ﺃﻓﻤﻦ ﻭﻋﺪﻧﺎﻩ  ﴿:ﻓﻲ ﻗﻮﻟﻪ ﻋﻦ ﻣﺠﺎﻫﺪ ﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮ .028
 .«(7981F6981)ﺑﻦ ﻫﺸﺎﻡ
 .«(8981F7981)ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﺣﻤﺰﺓ ﻭﺃﺑﻲ ﺟﻬﻞ :»ﻭﺃﺧﺮﺝ ﻣﻦ ﻭﺟﻪ ﺁﺧﺮ ﻋﻨﻪ  .128
 
 [ﺗﻌﻠﻴﻖ]
 .ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺃﺛﺮﻳﻦ ﻣﺮﺳﻠﻴﻦ ﻋﻦ ﻣﺠﺎﻫﺪ 
 ﻭﻣﻦ ﻣﺘﻌﻪ ﷲ ﻣﺘﺎﻉ ﺍﻟﺤﻴﺎﺓ ﺍﻟﺪﻧﻴﺎ ﻫﻮ ﺃﺑﻮ ﺟﻬﻞ.،�ﻓﻤﻦ ﻭﻋﺪﻩ ﷲ ﻭﻋﺪﺍ ًﺣﺴﻨﺎ ًﻫﻮ ﺍﻟﻨﺒﻲ .ﻭﺃﺑﻲ ﺟﻬﻞ �ﻧﺰﻟﺖ ﻓﻲ ﺍﻟﻨﺒﻲ  ﺎﺃﻧﻬ :ﻓﺎﻷﻭﻝ
 .(9981F8981)ﻧﺰﻟﺖ ﻓﻲ ﻋﻠﻲ ﻭﺣﻤﺰﺓ ﻭﺃﺑﻲ ﺟﻬﻞ: ﻗﺎﻝﻭﺍﻟﺜﺎﻧﻲ: ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﺣﻤﺰﺓ ﻭﺃﺑﻲ ﺟﻬﻞ. ﻋﻦ ﻣﺠﺎﻫﺪ ﻓﻲ ﻫﺬﻩ ﺍﻵﻳﺔ 
 .(0091F9981)ﺍﻟﺴﺪﻯ: ﻧﺰﻟﺖ ﻓﻲ ﻋﻤﺎﺭ ﻭﺍﻟﻮﻟﻴﺪ ﺍﺑﻦ ﺍﻟﻤﻐﻴﺮﺓﻗﺎﻝ ﻭ: ﻗﺎﻝﺰﻭﻟﻬﺎ ﻛﺬﻟﻚ ﻭﻗﺪ ﺭﻭﻯ ﻓﻲ ﺳﺒﺐ ﻧ 
ﺎ ًﻭﻫ�ﻮ ﻨﻓﻜﻞ ﻣﻦ ﺫﻛﺮ ﻭﻏﻴﺮﻫﻢ ﻣ�ﻦ ﻁﺎﺋﻔ�ﺔ ﺍﻟﻤ�ﺆﻣﻨﻴﻦ ﻣﻤ�ﻦ ﻭﻋ�ﺪﻩ ﷲ ﻭﻋ�ﺪﺍ ًﺣﺴ�.ﻭﻫﺬﺍ ﻛﻠﻪ ﻣﺤﺘﻤﻞ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﺍﻵﻳﺔ :ﻗﻠﺖ 
 ﻟﻘﻴﺎﻣﺔ ﻫﻮ ﻣﻦ ﺃﻫﻞ ﺍﻟﻨﺎﺭ. ﻭﻓﻲ ﺍﻟﺠﺎﻧﺐ ﺍﻵﺧﺮ ﻛﻞ ﻣﻦ ﻣﺘﻌﻪ ﷲ ﻓﻲ ﺍﻟﺪﻧﻴﺎ ﺑﺎﻟﻤﺎﻝ ﻭﺍﻟﺒﻨﻴﻦ ﻭﺃﺻﻨﺎﻑ ﺍﻟﻤﺘﺎﻉ ﺛﻢ ﻳﻮﻡ ﺍ،ﺍﻟﺠﻨﺔ
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
ﻷﻥ ،ﻓﻬﻮ ﻻ ﻣﺤﺎﻟ�ﺔ ﻣﺪﺭﻛ�ﻪ،ﺃﻯ ﺃﻓﻤﻦ ﻭﻋﺪﻧﺎﻩ ﻭﻋﺪﺍ ﻗﺎﻁﻌﺎ ﺑﺎﻟﺠﻨﺔ ﻭﻣﺎ ﻓﻴﻬﺎ ﻣﻦ ﺍﻟﻨﻌﻴﻢ ﺍﻟﻤﻘ�ﻴﻢ ﺍﻟﺨﺎﻟ�ﺪ ﴾ﺃﻓﻤﻦ ﻭﻋﺪﻧﺎﻩ ﻭﻋﺪﺍ ﺣﺴﻨﺎ ﻓﻬﻮ ﻻﻗﻴﻪ ﴿
 ﻭﻋﺪ ﷲ ﻻ ﻳﺘﺨﻠﻒ
 .ﻣﺴﺘﺘﺒﻊ ﻟﻠﺤﺴﺮﺓ ﻋﻠﻰ ﺍﻧﻘﻄﺎﻋﻪ،ﻣﻤﻠﻮء ﺑﺎﻟﻤﺘﺎﻋﺐ،ﻛﺪﺍﺭﻣﺸﻮﺏ ﺑﺎﻷ،ﺃﻯ ﻛﻤﻦ ﻣﺘﻌﻨﺎﻩ ﺑﻤﺘﺎﻉ ﺯﺍﺋﻞ ﴾ﻛﻤﻦ ﻣﺘﻌﻨﺎﻩ ﻣﺘﺎﻉ ﺍﻟﺤﻴﺎﺓ ﺍﻟﺪﻧﻴﺎ  ﴿
ﻭﺍﻵﻳ�ﺔ  :ﺍﺑﻦ ﺟﺰﻱﻗﺎﻝ  ؟ﻓﻬﻞ ﻳﺴﺎﻭﻱ ﺍﻟﻌﺎﻗﻞ ﺑﻴﻨﻬﻤﺎ،ﺃﻯ ﺛﻢ ﻫﻮ ﻓﻲ ﺍﻵﺧﺮﺓ ﻣﻦ ﺍﻟﻤﺤﻀﺮﻳﻦ ﻟﻠﻌﺬﺍﺏ ﴾ﺛﻢ ﻫﻮ ﻳﻮﻡ ﺍﻟﻘﻴﺎﻣﺔ ﻣﻦ ﺍﻟﻤﺤﻀﺮﻳﻦ  ﴿
 .(1091F0091)ﺇﻳﻀﺎﺡ ﻟﻤﺎ ﻗﺒﻠﻬﺎ ﻣﻦ ﺍﻟﺒﻮﻥ ﺍﻟﺸﺎﺳﻊ ﺑﻴﻦ ﺍﻟﺪﻧﻴﺎ ﻭﺍﻵﺧﺮﺓ
 
 ﴾ ٥۸ ﻣﱡ ﺒِﻴﻦ ٖ ﺭﱠ ﺑﱢٓﻲ ﺃَۡﻋﻠَُﻢ َﻣﻦ َﺟﺎَٓء ﺑِﭑۡﻟﻬَُﺪٰﻯ َﻭَﻣۡﻦ ﻫَُﻮ ﻓِﻲ َﺿﻠَٰ ﻞ ٖ ﻗُﻞ ۡﺮَءﺍَﻥ ﻟََﺮٓﺍﺩﱡ َﻙ ﺇِﻟَٰﻰ َﻣَﻌﺎٖﺩﻭ ﺇِﻥﱠ ٱﻟﱠِﺬﻱ ﻓََﺮَﺽ َﻋﻠَۡﻴَﻚ ٱۡﻟﻘُ  ﴿
 
 .ـ ﺍﻵﻳﺔ(ﺇﻥ ﺍﻟﺬﻱ ﻓﺮﺽ ﻋﻠﻴﻚ ﺍﻟﻘﺮﺁﻥ  :)ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﻣ�ﻦ ﻣﻜ�ﺔ ﻓﺒﻠ�ﻎ ﺍﻟﺠﺤﻔ�ﺔ ﺍﺷ�ﺘﺎﻕ ﺇﻟ�ﻰ  �ﻟﻤ�ﺎ ﺧ�ﺮﺝ ﺍﻟﻨﺒ�ﻲ  :»ﻗ�ﺎﻝ  ﻋﻦ ﺍﻟﻀﺤﺎﻙﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ )ﮔ (  .228
 .«﴾(2091F1091)ﺇﻥ ﺍﻟﺬﻱ ﻓﺮﺽ ﻋﻠﻴﻚ ﺍﻟﻘﺮﺁﻥ ﻟﺮﺍﺩﻙ ﺇﻟﻰ ﻣﻌﺎﺩ ﴿:ﻓﺄﻧﺰﻝ ﷲ،ﻣﻜﺔ
 
 [ﺗﻌﻠﻴﻖ]
ﻭﻫ�ﺬﺍ .ﻭﻫﻲ ﻭﻋﺪ ﻣﻦ ﷲ ﺗﻌﺎﻟﻰ ﻟﻨﺒﻴﻪ ﺑﺄﻥ ﻳ�ﺮﺩﻩ ﺇﻟ�ﻰ ﻣﻜ�ﺔ ﻣ�ﺮﺓ ﺃﺧ�ﺮﻯ،ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺛﺮﺍ ًﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ 
ﺍﻟﻤﺪﻳﻨ�ﺔ ﻓﺴ�ﺎﺭ ﻓ�ﻲ ﻏﻴ�ﺮ ﺍﻟﻄﺮﻳ�ﻖ ﻣﺨﺎﻓ�ﺔ  ﻓﻤﻀﻰ ﻣﻦ ﻭﺟﻬ�ﻪ ﺇِﻟ�ﻰ،ﻣﻦ ﺍﻟﻐﺎﺭ ﻟﻴﻼً  �ﺧﺮﺝ ﺭﺳﻮﻝ ﷲ  :ﻣﻘﺎﺗﻞﻗﺎﻝ .ﻗﻮﻝ ﺑﻌﺾ ﺃﻫﻞ ﺍﻟﺘﻔﺴﻴﺮ
ﻓﺄﺗﺎﻩ ﺟﺒﺮﻳ�ﻞ ،ﻭﺫﻛﺮ ﻣﻮﻟ�ﺪﻩ،ﻓﺎﺷ�ﺘﺎﻕ ﺇِﻟﻴﻬ�ﺎ،ﻓﻌﺮﻑ ﺍﻟﻄﺮﻳ�ﻖ ﺇِﻟ�ﻰ ﻣﻜﺔ،ﺍﻟﻄﱠﻠﺐ؛ ﻓﻠﻤﱠ ﺎ ﺃَِﻣﻦ ﺭﺟﻊ ﺇِﻟﻰ ﺍﻟﻄﺮﻳﻖ ﻓﻨﺰﻝ ﺍﻟُﺠْﺤﻔَﺔَ ﺑﻴﻦ ﻣﻜﺔ ﻭﺍﻟﻤﺪﻳﻨﺔ
ﻓﻨﺰﻟ�ﺖ ﻫ�ﺬﻩ  ،﴾ﻟﻘ�ﺮﺁﻥ ﻟ�ﺮﺍﺩﱡﻙ ﺇِﻟ�ﻰ َﻣَﻌ�ﺎٍﺩ ﺇِﻥﱠ ﺍﻟﺬﻱ ﻓََﺮَﺽ ﻋﻠﻴﻚ ﺍ ﴿ :ﻓﺎﻥ ﷲ ﺗﻌﺎﻟﻰ ﻳﻘﻮﻝ: ﻗﺎﻝﻧﻌﻢ؛ : ﻗﺎﻝﺃﺗﺸﺘﺎﻕ ﺇِﻟﻰ ﺑﻠﺪﻙ ﻭﻣﻮﻟﺪﻙ؟ : ﻘﺎﻝﻓ
 .(3091F2091)ﺍﻵﻳﺔ ﺑﺎﻟُﺠْﺤﻔﺔ
 .﴾ﻟﺮﺍﺩﻙ ﺇﻟﻰ ﻣﻌﺎﺩ ﴿ﻗﻠﺖ: ﺳﺒﺐ ﺍﻟﻨﺰﻭﻝ ﻫﺬﺍ ﺃﺣﺪ ﺃﺭﺑﻌﺔ ﻣﻌﺎﻧﻲ ﻓﻲ ﺗﻔﺴﻴﺮ ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ  
 ﻣﻌﺎﺩ ﻳﻌﻨﻰ ﺍﻟﻤﻮﺕ. :ﺍﻟﻘﻮﻝ ﺍﻟﺜﺎﻧﻲ 
 ﻳﻌﻨﻰ ﻳﻮﻡ ﺍﻟﻘﻴﺎﻣﺔ. :ﺍﻟﻘﻮﻝ ﺍﻟﺜﺎﻟﺚ 
 _______________
 (323/ 2ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(6981) 
 ﻣﺮﺳﻞ ﺿﻌﻴﻒ ﺍﻹﺳﻨﺎﺩ 02/79ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ (7981)
 ﺍﻟﻤﺼﺪﺭ ﺍﻟﺴﺎﺑﻖ ﻣﺮﺳﻼ ﺿﻌﻴﻔﺎ(8981)
 (922ﺃﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ ﻟﻠﻮﺍﺣﺪﻱ ) (9981) 
 (922ﺃﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ ﻟﻠﻮﺍﺣﺪﻱ ) (0091) 
 (423/ 2ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(1091) 
 ﻣﺮﺳﻞ ﺻﺤﻴﺢ ﺍﻹﺳﻨﺎﺩ. 9/6203ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ  (2091)
 (805/ 2ﺗﻔﺴﻴﺮ ﻣﻘﺎﺗﻞ ﺑﻦ ﺳﻠﻴﻤﺎﻥ )(3091) 
 (033)
 .(4091F3091)ﺍﻟﺠﻨﺔ :ﺍﻟﺮﺍﺑﻊ 
ﺛﻢ ﺳﻴﺮﺩ ﺇﻟﻰ ﻳﻮﻡ ﺍﻟﻘﻴﺎﻣﺔ ﺛﻢ ﺇﻟﻰ ﺍﻟﺠﻨﺔ ،ﺛﻢ ﺇﻟﻰ ﺍﻟﻤﻮﺕ،ﺇﻟﻰ ﻣﻜﺔ ﺑﻌﺪﻣﺎ ﺧﺮﺝ ﻣﻨﻬﺎ ﺭﺩ �ﻭﻛﻞ ﻫﺬﺍ ﺣﺎﺻﻞ ﻭﻭﺍﻗﻊ ﻓﺎﻟﻨﺒﻲ  :ﻗﻠﺖ 
 .ﺑﺈﺫﺍ ﷲ ﺗﻌﺎﻟﻰ
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
 ﻭﻓﺮﺽ ﻋﻠﻴﻚ ﺍﻟﻌﻤﻞ ﺑﻪ،ﺃﻯ ﺇﻥ ﺍﻟﺬﻱ ﺃﻧﺰﻝ ﻋﻠﻴﻚ ﻳﺎ ﻣﺤﻤﺪ ﺍﻟﻘﺮﺁﻥ ﴾ﺇﻥ ﺍﻟﺬﻱ ﻓﺮﺽ ﻋﻠﻴﻚ ﺍﻟﻘﺮﺁﻥ  ﴿
 .(5091F4091)ﺃﻯ ﻟﺮﺍﺩﻙ ﺇﻟﻰ ﻣﻜﺔ﴾ﻟﺮﺍﺩﻙ ﺇﻟﻰ ﻣﻌﺎﺩ  ﴿
 ﺍﻧﺘﻬﺖ ﺳﻮﺭﺓ ﺍﻟﻘﺼﺺ
 
 
 َﺭﺓ ُﺍﻟَﻌﻨَﻜﺒُﻮﺕ ُِﺳﻮ
 
  
 ﴾  ۲ﺃََﺣِﺴَﺐ ٱﻟﻨﱠﺎُﺱ ﺃَﻥ ﻳُۡﺘَﺮُﻛٓﻮْﺍ ﺃَﻥ ﻳَﻘُﻮﻟُٓﻮْﺍ َءﺍَﻣﻨﱠﺎ َﻭﻫُۡﻢ َﻻ ﻳُۡﻔﺘَﻨُﻮَﻥ  ۱ﺍٓﻟٓﻢ  ﴿
 
 .ﺍﻵﻳﺔ –) ﺃﺣﺴﺐ ﺍﻟﻨﺎﺱ ﺃﻥ ﻳﺘﺮﻛﻮﺍ(  :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
 ﺃﻧﺰﻟﺖ ﻓﻲ ﺃﻧﺎﺱ: ﻗﺎﻝ .ﺍﻵﻳﺔ -﴾ﺁﻟﻢ ﺃﺣﺴﺐ ﺍﻟﻨﺎﺱ ﺃﻥ ﻳﺘﺮﻛﻮﺍ ﴿:ﻓﻲ ﻗﻮﻟﻪ ﻋﻦ ﺍﻟﺸﻌﺒﻲﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ  .328
ﻣ��ﻦ ﺍﻟﻤﺪﻳﻨ��ﺔ ﺃﻧ��ﻪ ﻻ ﻳﻘﺒ��ﻞ ﻣ��ﻨﻜﻢ ﺣﺘ��ﻰ  �ﻓﻜﺘﺐ ﺇﻟ��ﻴﻬﻢ ﺃﺻ��ﺤﺎﺏ ﺭﺳ��ﻮﻝ ﷲ ،ﻛ��ﺎﻧﻮﺍ ﺑﻤﻜ��ﺔ ﻗ��ﺪ ﺃﻗ��ﺮﻭﺍ ﺑﺎﻹﺳ��ﻼﻡ
ﻓﻜﺘﺒﻮﺍ ﺇﻟﻴﻬﻢ ﺃﻧﻪ ،ﻓﻨﺰﻟﺖ ﻓﻴﻬﻢ ﻫﺬﻩ ﺍﻵﻳﺔ،ﻓﺘﺒﻌﻬﻢ ﺍﻟﻤﺸﺮﻛﻮﻥ ﻓﺮﺩﻭﻫﻢ،ﻓﺨﺮﺟﻮﺍ ﻋﺎﻣﺪﻳﻦ ﺇﻟﻰ ﺍﻟﻤﺪﻳﻨﺔ،ﺗﻬﺎﺟﺮﻭﺍ
ﻓﻤﻨﻬﻢ ،ﻢ ﺍﻟﻤﺸ�ﺮﻛﻮﻥ ﻓﻘ�ﺎﺗﻠﻮﻫﻢﻓﺨﺮﺟﻮﺍ ﻓ�ﺎﺗﺒﻌﻬ،ﻧﺨﺮﺝ ﻓﺈﻥ ﺍﺗﺒﻌﻨ�ﺎ ﺃﺣ�ﺪ ﻗﺎﺗﻠﻨ�ﺎﻩ: ﻘﺎﻟﻮﺍﻓ،ﻗﺪ ﻧﺰﻝ ﻓﻴﻜﻢ ﻛﺬﺍ ﻭﻛﺬﺍ
 .«(6091F5091)ـ  ﺍﻵﻳﺔ﴾ﺛﻢ ﺇﻥ ﺭﺑﻚ ﻟﻠﺬﻳﻦ ﻫﺎﺟﺮﻭﺍ ﻣﻦ ﺑﻌﺪ ﻣﺎ ﻓﺘﻨﻮﺍ  ﴿:ﻓﺄﻧﺰﻝ ﷲ ﻓﻴﻬﻢ،ﻣﻦ ﻗﺘﻞ ﻭﻣﻨﻬﻢ ﻣﻦ ﻧﺠﺎ
ﺧﺮﺟ�ﻮﺍ ﻳﺮﻳ�ﺪﻭﻥ ﻓ�ﻲ ﺃﻧ�ﺎﺱ ﻣ�ﻦ ﺃﻫ�ﻞ ﻣﻜ�ﺔ  (ﺁﻟ�ﻢ ﺃﺣﺴ�ﺐ ﺍﻟﻨ�ﺎﺱ  :)ﺃﻧﺰﻟﺖ :»ﻗﺎﻝ  ﻋﻦ ﻗﺘﺎﺩﺓﻭﺃﺧﺮﺝ  [ﻙ] .428
ﻓﺨﺮﺟ�ﻮﺍ ﻓﻘﺘ��ﻞ ﻣ�ﻦ ﻗﺘ��ﻞ ،ﻧ��ﺰﻝ ﻓﻴﻬﻢ ﻓﻌ��ﺮﺽ ﻟﻬ�ﻢ ﺍﻟﻤﺸ��ﺮﻛﻮﻥ ﻓﺮﺟﻌ�ﻮﺍ ﻓﻜﺘ��ﺐ ﺇﻟ�ﻴﻬﻢ ﺇﺧ��ﻮﺍﻧﻬﻢ ﺑﻤ�ﺎ،�ﺍﻟﻨﺒ�ﻲ 
 .«(7091F6091)ـ ﺍﻵﻳﺔ﴾ﻭﺍﻟﺬﻳﻦ ﺟﺎﻫﺪﻭﺍ ﻓﻴﻨﺎ ﻟﻨﻬﺪﻳﻨﻬﻢ ﺳﺒﻠﻨﺎ  ﴿:ﻓﻨﺰﻝ ﺍﻟﻘﺮﺁﻥ،ﻭﺧﻠﺺ ﻣﻦ ﺧﻠﺺ
ﻧﺰﻟ�ﺖ ﻓ�ﻲ ﻋﻤ�ﺎﺭ ﺑ�ﻦ ﻳﺎﺳ�ﺮ ﺇﺫ ﻛ�ﺎﻥ ﻳﻌ�ﺬﺏ ﻓ�ﻲ  :»ﻗ�ﺎﻝﷲ ﺑﻦ ﻋﺒﻴﺪ ﺑﻦ ﻋﻤﻴﺮ  ﻋﻦ ﻋﺒﺪﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺳﻌﺪ   .528
 .«(8091F7091)ـ ﺍﻵﻳﺔ(ﺃﺣﺴﺐ ﺍﻟﻨﺎﺱ  ):ﷲ
 
 [ﺗﻌﻠﻴﻖ]
ﺍﻹﻣ�ﺎﻡ ﺍﻟﻘﺮﻁﺒ�ﻲ ﻣﻜﻴ�ﺔ ﻛﻠﻬ�ﺎ ﻓ�ﻲ ﻗ�ﻮﻝ ﺍﻟﺤﺴ�ﻦ ﻭﻋﻜﺮﻣ�ﺔ ﻗ�ﺎﻝ  .ﻣﺪﻧﻴ�ﺔ ﺃﻭﺘﻔﺴﻴﺮ ﻫﻞ ﻫ�ﻲ ﻣﻜﻴ�ﺔ ﺳﻮﺭﺓ ﺍﻟﻌﻨﻜﺒﻮﺕ ﺍﺧﺘﻠﻒ ﺃﻫﻞ ﺍﻟ 
ﻭﻋﻄﺎء ﻭﺟﺎﺑﺮ ﻭﻣﺪﻧﻴﺔ ﻛﻠﻬﺎ ﻓﻲ ﺃﺣﺪ ﻗﻮﻟﻲ ﺑﻦ ﻋﺒﺎﺱ ﻭﻗﺘﺎﺩﺓ ﻭﻓﻲ ﺍﻟﻘﻮﻝ ﺍﻵﺧﺮ ﻟﻬﻤﺎ ﻭﻫﻮ ﻗﻮﻝ ﻳﺤﻴﻰ ﺑﻦ ﺳ�ﻼﻡ ﺃﻧﻬ�ﺎ ﻣﻜﻴ�ﺔ ﺇﻻ ﻋﺸ�ﺮ ﺁﻳ�ﺎﺕ 
ﻧﺰﻟ�ﺖ ﺑ�ﻴﻦ ﻣﻜ�ﺔ  :ﻋﻠ�ﻲ ﺑ�ﻦ ﺃﺑ�ﻲ ﻁﺎﻟ�ﺐ ﺭﺿ�ﻲ ﷲ ﻋﻨ�ﻪ ﻗ�ﺎﻝﻣ�ﻦ ﺃﻭﻟﻬ�ﺎ ﻓﺈﻧﻬ�ﺎ ﻧﺰﻟ�ﺖ ﺑﺎﻟﻤﺪﻳﻨ�ﺔ ﻓ�ﻲ ﺷ�ﺄﻥ ﻣ�ﻦ ﻛ�ﺎﻥ ﻣ�ﻦ ﺍﻟﻤﺴ�ﻠﻤﻴﻦ ﺑﻤﻜ�ﺔ ﻭ
 . (9091F8091)ﻭﺍﻟﻤﺪﻳﻨﺔ
 .﴾ﺜﻞ ﺍﻟﻌﻨﻜﺒﻮﺕ ﺍﺗﺨﺬﺕ ﺑﻴﺘﺎً ﻛﻤ ﴿ﻓﻲ ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ  ﻌﻨﻜﺒﻮﺕ ﻟﺬﻛﺮ ﺍﻟﻌﻨﻜﺒﻮﺕﻭﻗﺪ ﺳﻤﻴﺖ ﺑﺎﻟ 
 ﻭﺑﻌﺾ ﺍﻷﻣﺜﺎﻝ.،ﻭﻗﺪ ﺗﻌﺮﺿﺖ ﻷﻣﻮﺭ ﺍﻟﻌﻘﻴﺪﺓ ﺑﺎﻹﺿﺎﻓﺔ ﺇﻟﻰ ﺫﻛﺮ ﻣﺎ ﻳﻼﻗﻴﻪ ﺍﻟﻤﺆﻣﻨﻮﻥ ﻣﻦ ﺍﻟﺒﻼء ﻓﻲ ﺫﺍﺕ ﷲ ﺗﻌﺎﻟﻰ 
ﺣﻤﻪ ﷲ ﺛﻼﺛﺔ ﺁﺛﺎﺭ ﻓﻲ ﺳﺒﺐ  ﻧﺰﻭﻝ ﻣﻄﻠﻊ ﻫﺬﻩ ﺍﻟﺴﻮﺭﺓ. ﻓ�ﺎﻷﻭﻝ ﻭﺍﻟﺜ�ﺎﻧﻲ: ﺃﻧﻬ�ﺎ ﻓ�ﻲ ﺃﻧ�ﺎﺱ ﺃﺭﺍﺩﻭﺍ ﺍﻟﻬﺠ�ﺮﺓ ﻭﻗﺪ ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭ 
 ﻳﺔ ﺍﻟﻌﻬﺪ ﺍﻟﻤﻜﻲ.ﻥ ﻋﻠﻰ ﺃﻥ ﻫﺬﻩ ﺍﻵﻳﺎﺕ ﻧﺰﻟﺖ ﻓﻲ ﻧﻬﺎﻭﻫﻤﺎ ﻳﺪﻻ،ﻓﺼﺪﻫﻢ ﺍﻟﻤﺸﺮﻛﻮﻥ،�ﺇﻟﻰ ﺍﻟﻨﺒﻲ 
ﻓﻨﺰﻟﺖ ﺍﻵﻳﺔ ﻣﺒﻴﻨﺔ ﺃﻥ ﺳ�ﻨﺔ ﷲ ،ﻓﻲ ﻛﻮﻥ ﻧﺰﻭﻟﻬﺎ ﻓﻲ ﻋﻤﺎﺭ ﺑﻦ ﻳﺎﺳﺮ ﻭﻛﺎﻥ ﻣﻦ ﺍﻟﻤﺴﺘﻀﻌﻔﻴﻦ ﻣﻦ ﺍﻟﻤﺆﻣﻨﻴﻦ :ﻭﺃﻣﺎ ﺍﻷﺛﺮ ﺍﻟﺜﺎﻟﺚ 
ﺑﻞ ﻳﻤ�ﺘﺤﻦ ﻭﻳﺒﺘﻠ�ﻰ ﻟﻴ�ﺮﺑﻂ ﷲ ﻋﻠ�ﻰ ﻗﻠﺒ�ﻪ ﻭﻳﺜﺒ�ﺖ ،ﻓﻼ ﻳﺤﺴ�ﺒﻦ ﺍﻟﻤ�ﺆﻣﻦ ﺃﻧ�ﻪ ﻻ ﻳﻤ�ﺘﺤﻦ ﻭﻳﺒﺘﻠ�ﻲ ﺑﺈﻳﻤﺎﻧ�ﻪ،ﺗﻌﺎﻟﻰ ﻓﻲ ﻋﺒ�ﺎﺩﻩ ﺍﻟﻤ�ﺆﻣﻨﻴﻦ ﺍﻻﺑ�ﺘﻼء
 ﺇﻳﻤﺎﻧﻪ.
ﺃﻧﱠﻬ�ﺎ ﻧﺰﻟ�ﺖ :ﻘﺎﺗﻞﻭﻫﺬﻩ ﺍﻵﺛﺎﺭ ﺍﻟﻤﺘﻘﺪﻣﺔ ﺗﺪﻝ ﻋﻠﻰ ﺃﻥ ﺍﻵﻳﺔ ﻣﻜﻴﺔ ﻟﻜﻦ ﺟﺎء ﺳﺒﺐ ﺛﺎﻟﺚ ﻳﺪﻝ ﻋﻠﻰ ﺃﻥ ﺍﻵﻳﺔ ﻣﺪﻧﻴﺔ ﻭﻫﻮ ﻣﺎ ﺭﻭﺍﻩ ﻣ 
 .(0191F9091)ﻓﺄﻧﺰﻝ ﷲ ﺗﻌﺎﻟﻰ ﻓﻲ ﺃﺑﻮﻳﻪ ﻭﺍﻣﺮﺃﺗﻪ ﻫﺬﻩ ﺍﻵﻳﺔ ،ﻓﺠﺰﻉ ﻋﻠﻴﻪ ﺃﺑﻮﺍﻩ ﻭﺍﻣﺮﺃﺗﻪ،ﻓﻲ ِﻣْﻬَﺠﻊ ﻣﻮﻟﻰ ﻋﻤﺮ ﺑﻦ ﺍﻟﺨﻄﺎﺏ ﺣﻴﻦ ﻗُﺘﻞ ﺑﺒﺪﺭ
ﻭﺇﻻ ﻛﻮﻧﻬﺎ ﻧﺰﻟ�ﺖ ﻓ�ﻲ .ﻭﻗﺪ ﺗﻘﺪﻡ ﻧﺤﻮ ﺫﻟﻚ،ﻳﺠﺘﻤﻞ ﻋﻠﻰ ﻓﺮﺽ ﺻﺤﺔ ﺍﻵﺛﺎﺭ ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻣﺮﺗﻴﻦ ﻣﺮﺓ ﺑﻤﻜﺔ ﻭﻣﺮﺓ ﺑﺎﻟﻤﺪﻳﻨﺔ :ﻗﻠﺖ 
 ﺣﻴﺚ ﺷﻮﺍﻫﺪﻩ ﻭﷲ ﺃﻋﻠﻢ. ﻣﻜﺔ ﻫﻮ ﺍﻷﻗﻮﻱ ﻣﻦ
 
 _______________
 (942/ 6ﺯﺍﺩ ﺍﻟﻤﺴﻴﺮ )(4091) 
 (923/ 2ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(5091) 
 ﺇﺳﻨﺎﺩﻩ ﺻﺤﻴﺢ ﻣﺮﺳﻞ 02/921ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ  9/1303ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ  (6091)
 ﻣﺮﺳﻞ. 9/1303ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ  (7091)
 ﻞﺿﻌﻴﻒ ﻣﺮﺳ 02/921ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ (8091)
 (323/ 31ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﻁﺒﻲ ـ  )(9091) 
 (015/ 2ﺗﻔﺴﻴﺮ ﻣﻘﺎﺗﻞ ﺑﻦ ﺳﻠﻴﻤﺎﻥ )(0191) 
 (133)
 
 ] ﺗﻔﺴﻴﺮﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ[
ﺃﻱ ﺃﻅ��ﻦ ﺍﻟﻨ��ﺎﺱ ﺃﻥ ﻳﺘﺮﻛ��ﻮﺍ ﻣ��ﻦ ﻏﻴ��ﺮ ،ﺍﻟﻬﻤ��ﺰﺓ ﻟﻺﺳ��ﺘﻔﻬﺎﻡ ﺍﻹﻧﻜ��ﺎﺭﻱ﴾ﺃﺣﺴ��ﺐ ﺍﻟﻨ��ﺎﺱ ﺃﻥ ﻳﺘﺮﻛ��ﻮﺍ ﺃﻥ ﻳﻘﻮﻟ��ﻮﺍ ﺁﻣﻨ��ﺎ ﻭﻫ��ﻢ ﻻ ﻳﻔﺘﻨ��ﻮﻥ  ﴿
 .ﻟﻴﺘﻤﻴﺰ ﺍﻟﺼﺎﺩﻕ ﻣﻦ ﺍﻟﻤﻨﺎﻓﻖ،ﺑﻞ ﻻﺑﺪ ﻣﻦ ﺍﻣﺘﺤﺎﻧﻬﻢ،ﻟﻴﺲ ﺍﻷﻣﺮ ﻛﻤﺎ ﻅﻨﻮﺍ،ﻻ ؟ﻟﻤﺠﺮﺩ ﻗﻮﻟﻬﻢ ﺁﻣﻨﺎ ﺑﺎﻟﻠﺴﺎﻥ،ﺍﻓﺘﺘﺎﻥ
ﺇﻥ ﺫﻟﻚ ﺳﻨﺔ  :ﺍﻟﺒﻴﻀﺎﻭﻱﻗﺎﻝ ،ﺑﺄﻧﻮﺍﻉ ﻣﻦ ﺍﻟﺘﻜﺎﻟﻴﻒ ﻭﺍﻟﻤﺼﺎﺋﺐ ﻭﺍﻟﻤﺤﻦ،ﺃﻱ ﻭﻟﻘﺪ ﺍﺧﺘﺒﺮﻧﺎ ﻭﺍﻣﺘﺤﻨﺎ ﻣﻦ ﺳﺒﻘﻬﻢ ﴾ﻭﻟﻘﺪ ﻓﺘﻨﺎ ﺍﻟﺬﻳﻦ ﻣﻦ ﻗﺒﻠﻬﻢ  ﴿
 .ﻓﻼ ﻳﻨﺒﻐﻰ ﺃﻥ ﻳﺘﻮﻗﻊ ﺧﻼﻓﻪ،ﺟﺎﺭﻳﺔ ﻓﻲ ﺍﻷﻣﻢ ﻛﻠﻬﺎ،ﻗﺪﻳﻤﺔ
ﻭﻋﺒﺮ ﻋ�ﻦ ،ﻹﻳﻤ�ﺎﻥ، ﻭﺑ�ﻴﻦ ﺍﻟﻜ�ﺎﺫﺑﻴﻦ ﻓﻴ�ﻪﺃﻱ ﻓﻠﻴﻤﻴ�ﺰﻥ ﷲ ﺑ�ﻴﻦ ﺍﻟﺼ�ﺎﺩﻗﻴﻦ ﻓ�ﻲ ﺩﻋ�ﻮﻯ ﺍ﴾ﻓﻠ�ﻴﻌﻠﻤﻦ ﷲ ﺍﻟ�ﺬﻳﻦ ﺻ�ﺪﻗﻮﺍ ﻭﻟ�ﻴﻌﻠﻤﻦ ﺍﻟﻜ�ﺎﺫﺑﻴﻦ  ﴿
ﻭﺃﻥ ﺍﻟﻜ�ﺬﺏ ،ﺍﻟﺼﺎﺩﻗﻴﻦ ﺑﻠﻔﻆ ﺍﻟﻔﻌﻞ ] ﺍﻟﺬﻳﻦ ﺻﺪﻗﻮﺍ [ ﻭﻋﻦ ﺍﻟﻜﺎﺫﺑﻴﻦ ﺑﺎﺳﻢ ﺍﻟﻔﺎﻋﻞ ] ﺍﻟﻜﺎﺫﺑﻴﻦ [ ﻟﻺﺷﺎﺭﺓ ﺇﻟﻰ ﺃﻥ ﺍﻟﻜ�ﺎﺫﺑﻴﻦ ﻭﺻ�ﻔﻬﻢ ﻣﺴ�ﺘﻤﺮ
ﻋﻠﻰ ﺛﺒﻮﺕ ﺍﻟﻤﺼﺪﺭ ،ﺇﻥ ﺍﺳﻢ ﺍﻟﻔﺎﻋﻞ ﻳﺪﻝ ﻓﻲ ﻛﺜﻴﺮ ﻣﻦ ﺍﻟﻤﻮﺍﺿﻊ :ﺍﻹﻣﺎﻡ ﺍﻟﻔﺨﺮﻗﺎﻝ ،ﺑﺨﻼﻑ ﺍﻟﺼﺎﺩﻗﻴﻦ ﻓﺈﻥ ﺍﻟﻔﻌﻞ ﻳﻔﻴﺪ ﺍﻟﺘﺠﺪﺩ،ﺭﺍﺳﺦ ﻓﻴﻬﻢ
ﻓﺈﻧ�ﻪ ﻻ ﻳﻔﻬ�ﻢ ﻣ�ﻦ ﺻ�ﻴﻐﺔ ﺍﻟﻔﻌ�ﻞ ﺍﻟﺜﺒ�ﻮﺕ ،ﻭﻓﻼﻥ ﺷ�ﺎﺭﺏ ﺍﻟﺨﻤﺮ،ﻓﻼﻥ ﺷﺮﺏ ﺍﻟﺨﻤﺮ: ﻘﺎﻝﻛﻤﺎ ﻳ،ﻭﺍﻟﻔﻌﻞ ﺍﻟﻤﺎﺿﻲ ﻻ ﻳﺪﻝ ﻋﻠﻴﻪ،ﻭﺭﺳﻮﺧﻪ ﻓﻴﻪ
 .(1191F0191)ﻭﺍﻟﺮﺳﻮﺥ
 
 ﺗُِﻄۡﻌﻬَُﻤﺎٓﻭ ﺇِﻟَﻲﱠ َﻣۡﺮِﺟُﻌُﻜۡﻢ ﻓَﺄُﻧَﺒﱢﺌُُﻜﻢ ﺑَِﻤﺎ ﻓََﻼ ۖﺎ َﻭﺇِﻥ َﺟٰ ﻬََﺪﺍَﻙ ﻟِﺘُۡﺸِﺮَﻙ ﺑِﻲ َﻣﺎ ﻟَۡﻴَﺲ ﻟََﻚ ﺑِﻪِۦ ِﻋۡﻠٞﻢ َﻭَﻭﺻﱠ ۡﻴﻨَﺎ ٱۡﻹِ ﻧَﺴٰ َﻦ ﺑَِﻮٰ ﻟَِﺪۡﻳِﻪ ُﺣۡﺴﻨ ٗ ﴿
 ﴾  ۸ُﻛﻨﺘُۡﻢ ﺗَۡﻌَﻤﻠُﻮَﻥ 
    
 .ـ ﺍﻵﻳﺔ(ﻭﺇﻥ ﺟﺎﻫﺪﺍﻙ  :)ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﺳ�ﻌﺪ ﺃﻟ�ﻴﺲ ﻗ�ﺪ ﺃﻣ�ﺮ ﷲ   ﺃﻡ ﻗﺎﻟ�ﺖ  :»ﻗ�ﺎﻝ ﺃﺧﺮﺝ ﻣﺴ�ﻠﻢ ﻭﺍﻟﺘﺮﻣ�ﺬﻱ ﻭﻏﻴﺮﻫﻤ�ﺎ ﻋ�ﻦ ﺳ�ﻌﺪ ﺑ�ﻦ ﺃﺑ�ﻲ ﻭﻗ�ﺎﺹ  .628
ﻭﻭﺻ�ﻴﻨﺎ ﺍﻹﻧﺴ�ﺎﻥ ﺑﻮﺍﻟﺪﻳ�ﻪ ﺣﺴ�ﻨﺎ ً﴿:ﻓﻨﺰﻟﺖ،ﺗﻜﻔﺮ ﺃﻭﻮﺕ ﻭﷲ ﻻ ﺃﻁﻌﻢ ﻁﻌﺎﻣﺎ ًﻭﻻ ﺃﺷﺮﺏ ﺷﺮﺍﺑﺎ ًﺣﺘﻰ ﺃﻣ ؟ﺑﺎﻟﺒﺮ
 .«(2191F1191)ـ ﺍﻵﻳﺔ﴾ﻭﺇﻥ ﺟﺎﻫﺪﺍﻙ ﻟﺘﺸﺮﻙ ﺑﻲ 
 
 [ﺗﻌﻠﻴﻖ]
ﻭﻫﻮ ﺃﺛ�ﺮ ﺻ�ﺤﻴﺢ ﻭﻳ�ﺪﻝ ﻋﻠ�ﻰ ﺃﻥ ﺍﻵﻳ�ﺔ ﻧﺰﻟ�ﺖ ﻓ�ﻲ ﺳ�ﻌﺪ ﺑ�ﻦ ﺃﺑ�ﻲ ﻭﻗ�ﺎﺹ ،ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﻫﺬﺍ ﺍﻷﺛﺮ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫ�ﺬﻩ ﺍﻵﻳ�ﺔ 
ﻋ�ﻦ .ﻣﺘﻨﻌﺖ ﻋﻦ ﺍﻟﻄﻌ�ﺎﻡ ﻅﻨ�ﺎ ًﻣﻨﻬ�ﺎ ﺃﻥ ﺫﻟ�ﻚ ﻳﺼ�ﺪﻩ ﻋ�ﻦ ﺩﻳﻨ�ﻪﻓﻠﻤﺎ ﺃﺭﺍﺩﺕ ﺃﻥ ﺗﺼﺪﻩ ﻋﻦ ﺩﻳﻨﻪ ﺣﺎﻭﻟﺖ ﺃﻥ ﺗﺴﺘﻐﻞ ﺑﺮﻩ ﻟﻬﺎ ﻓﺎ،ﻭﻛﺎﻥ ﺑﺮﺍً ﺑﺄﻣﻪ
 ﻗﺎﻟﺖ:ﺳﻌﺪ ﻻ ﺗﻜﻠﻤﻪ ﺃﺑﺪﺍ ﺣﺘﻰ ﻳﻜﻔﺮ ﺑﺪﻳﻨﻪ ﻭﻻ ﺗﺄﻛﻞ ﻭﻻ ﺗﺸﺮﺏ  ﺃﻡ ﺣﻠﻔﺖ : ﻗﺎﻝﻋﻦ ﺃﺑﻴﻪ ﺃﻧﻪ ﻧﺰﻟﺖ ﻓﻲ ﺁﻳﺎﺕ ﻣﻦ ﺍﻟﻘﺮﺁﻥ  :ﻣﺼﻌﺐ ﺑﻦ ﺳﻌﺪ
ﻟ�ﻪ ﻋﻤ�ﺎﺭﺓ ﻘ�ﺎﻝ ﺪ ﻓﻘ�ﺎﻡ ﺍﺑ�ﻦ ﻟﻬ�ﺎ ﻳﻣﻜﺜﺖ ﺛﻼﺛﺎ ﺣﺘ�ﻰ ﻏﺸ�ﻲ ﻋﻠﻴﻬ�ﺎ ﻣ�ﻦ ﺍﻟﺠﻬ�: ﻗﺎﻝﺯﻋﻤﺖ ﺃﻥ ﷲ ﺃﻭﺻﺎﻙ ﺑﻮﺍﻟﺪﻳﻚ ﻭﺃﻧﺎ ﺃﻣﻚ ﻭﺃﻧﺎ ﺁﻣﺮﻙ ﺑﻬﺬﺍ 
ﻭﻭﺻﻴﻨﺎ ﺍﻹﻧﺴﺎﻥ ﺑﻮﺍﻟﺪﻳﻪ ﺣﺴﻨﺎ ﻭﺇﻥ ﺟﺎﻫﺪﺍﻙ ﻟﺘﺸﺮﻙ ﺑﻲ ﻣﺎ ﻟﻴﺲ ﻟﻚ ﺑ�ﻪ ﻋﻠ�ﻢ ﻓ�ﻼ  ﴿ :ﻓﺴﻘﺎﻫﺎ ﻓﺠﻌﻠﺖ ﺗﺪﻋﻮ ﻋﻠﻰ ﺳﻌﺪ ﻓﺄﻧﺰﻝ ﷲ ﻫﺬﻩ ﺍﻵﻳﺔ
 .﴾ﺗﻄﻌﻬﻤﺎ ﺇﻟﻲ ﻣﺮﺟﻌﻜﻢ ﻓﺄﻧﺒﺌﻜﻢ ﺑﻤﺎ ﻛﻨﺘﻢ ﺗﻌﻤﻠﻮﻥ
 .ﻭﻗﺪ ﺟﺎء ﺃﻥ ﻫﺬﻩ ﺍﻵﻳﺔ ﻧﺰﻟﺖ ﻓﻲ ﻋﻴﺎﺵ ﺑﻦ ﺃﺑﻲ ﺭﺑﻴﻌﺔ 
ﻭﺫﻟ�ﻚ ﺃﻧ�ﻪ ﻫ�ﺎﺟﺮ ﻣ�ﻊ ﻋﻤ�ﺮ ﺑ�ﻦ ﺍﻟﺨﻄ�ﺎﺏ ،ﻭﺭﻭﻯ ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓ�ﻲ ﻋﻴ�ﺎﺵ ﺑ�ﻦ ﺃﺑ�ﻰ ﺭﺑﻴﻌ�ﺔ ﺍﻟﻤﺨﺰﻭﻣﻲ :ﻣﺨﺸﺮﻱﺍﻹﻣﺎﻡ ﺍﻟﺰﻗﺎﻝ  
ﺍﻣ�ﺮﺃﺓ  :ﺃﺧ�ﻮﺍﻩ ﻷﻣ�ﻪ ﺃﺳ�ﻤﺎء ﺑﻨ�ﺖ ﻣﺨﺮﻣ�ﺔ -ﻓﺨﺮﺝ ﺃﺑﻮ ﺟﻬﻞ ﺑﻦ ﻫﺸﺎﻡ ﻭﺍﻟﺤﺮﺙ ﺑﻦ ﻫﺸ�ﺎﻡ  ،ﺭﺿﻰ ّﷲ ﻋﻨﻬﻤﺎ ﻣﺘﺮﺍﻓﻘﻴﻦ ﺣﺘﻰ ﻧﺰﻻ ﺍﻟﻤﺪﻳﻨﺔ
ﻭﻗ�ﺪ ﺗﺮﻛ�ﺖ ﺃّﻣ�ﻚ ﻻ ﺗﻄﻌ�ﻢ ﻭﻻ ،ﻦ ﻣﺤﻤ�ﺪ ﺻ�ﻠﺔ ﺍﻷﺭﺣ�ﺎﻡ ﻭﺑ�ﺮ ﺍﻟﻮﺍﻟﺪﻳﻦﺇﻥ ﻣ�ﻦ ﺩﻳ� :ﺍ ﻟﻪﻗﺎﻝ ﻓﻨﺰﻻ ﺑﻌﻴﺎﺵ ﻭ -ﻣﻦ ﺑﻨﻰ ﺗﻤﻴﻢ ﻣﻦ ﺑﻨﻰ ﺣﻨﻈﻠﺔ 
ﻭﻓﺘﻼ ﻣﻨ�ﻪ ﻓ�ﻲ ﺍﻟ�ﺬﺭﻭﺓ ﻭﺍﻟﻐ�ﺎﺭﺏ ﻓﺎﺳﺘﺸ�ﺎﺭ ﻋﻤ�ﺮ ﺭﺿ�ﻰ ّﷲ ﻋﻨ�ﻪ ،ﻭﻫﻲ ﺃﺷّﺪ ﺣﺒﺎ ﻟ�ﻚ ﻣﻨ�ﺎ ﻓ�ﺎﺧﺮﺝ ﻣﻌﻨ�ﺎ،ﺗﺸﺮﺏ ﻭﻻ ﺗﺄﻭﻯ ﺑﻴﺘﺎ ﺣﺘﻰ ﺗﺮﺍﻙ
ﺃﻣﺎ ﺇﺫ ﻋﺼ�ﻴﺘﻨﻲ ﻓﺨ�ﺬ  :ﻟﻪ ﻋﻤﺮﻘﺎﻝ ﻓ،ﻓﻤﺎ ﺯﺍﻻ ﺑﻪ ﺣﺘﻰ ﺃﻁﺎﻋﻬﻤﺎ ﻭﻋﺼﻰ ﻋﻤﺮ،ﻭﻟﻚ ﻋﻠّﻰ ﺃﻥ ﺃﻗﺴﻢ ﻣﺎﻟﻰ ﺑﻴﻨﻲ ﻭﺑﻴﻨﻚ،ﻫﻤﺎ ﻳﺨﺪﻋﺎﻧﻚ: ﻘﺎﻝﻓ
ﺇﻥ ﻧﺎﻗﺘﻲ ﻗﺪ ﻛﻠﺖ ﻓﺎﺣﻤﻠﻨﻲ ﻣﻌ�ﻚ.  :ﺃﺑﻮ ﺟﻬﻞﻗﺎﻝ ﻓﻠﻤﺎ ﺍﻧﺘﻬﻮﺍ ﺇﻟﻰ ﺍﻟﺒﻴﺪﺍء ،ﻓﺈﻥ ﺭﺍﺑﻚ ﻣﻨﻬﻤﺎ ﺭﻳﺐ ﻓﺎﺭﺟﻊ،ﻓﻠﻴﺲ ﻓﻲ ﺍﻟﺪﻧﻴﺎ ﺑﻌﻴﺮ ﻳﻠﺤﻘﻬﺎ،ﻧﺎﻗﺘﻲ
ﻻ ﺗ�ﺰﺍﻝ ﻓ�ﻲ ﻋ�ﺬﺍﺏ  :ﻘﺎﻟ�ﺖﻭﺫﻫﺒﺎ ﺑ�ﻪ ﺇﻟ�ﻰ ﺃﻣ�ﻪ ﻓ،ﻭﺟﻠﺪﻩ ﻛﻞ ﻭﺍﺣﺪ ﻣﻨﻬﻤﺎ ﻣﺎﺋﺔ ﺟﻠ�ﺪﺓ،ﻓﺄﺧﺬﺍﻩ ﻭﺷّﺪﺍﻩ ﻭﺛﺎﻗﺎ،ﻓﻨﺰﻝ ﻟﻴﻮﻁﺊ ﻟﻨﻔﺴﻪ ﻭﻟﻪ،ﻧﻌﻢ: ﻗﺎﻝ
 .(3191F2191)ﻓﻨﺰﻟﺖ،ﺣﺘﻰ ﺗﺮﺟﻊ ﻋﻦ ﺩﻳﻦ ﻣﺤﻤﺪ
 .ﻓﺎﻷﻣﺮ ﺑﺎﻹﺣﺴ�ﺎﻥ ﻟﻠﻮﻟ�ﺪﻳﻦ ﺟ�ﺎء ﻋﺎﻣ�ﺎً ،ﻗﻠﺖ: ﺍﻷﺛﺮ ﺍﻷﻭﻝ ﺃﺻﺢ ﺇﺳﻨﺎﺩﺍ ًﻭﺇﻥ ﺻﺤﺖ ﻗﺼﺖ ﻋﻴﺎﺵ ﻓﻬﻮ ﺩﺍﺧﻞ ﻓﻲ ﻋﻤﻮﻡ ﺍﻵﻳ�ﺔ 
 ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ.
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
ﻷﻧﻬﻤﺎ ﺳ�ﺒﺐ ﻭﺟ�ﻮﺩﻩ ﻭﻟﻬﻤ�ﺎ ﻋﻠﻴ�ﻪ ﻏﺎﻳ�ﺔ ،ﻰ ﻭﺍﻟﺪﻳ�ﻪ ﻏﺎﻳ�ﺔ ﺍﻹﺣﺴ�ﺎﻥﺑﺎﻹﺣﺴﺎﻥ ﺇﻟ�،ﺃﻱ ﺃﻣﺮﻧﺎﻩ ﺃﻣﺮﺍ ﻣﺆﻛﺪﺍ﴾ﻭﻭﺻﻴﻨﺎ ﺍﻹﻧﺴﺎﻥ ﺑﻮﺍﻟﺪﻳﻪ ﺣﺴﻨﺎ  ﴿
ﻷﻥ ﺍﻷﻭﻻﺩ ﺟﺒﻠ�ﻮﺍ ،ﻭﺇﻧﻤﺎ ﺃﻣﺮ ﷲ ﺍﻷﻭﻻﺩ ﺑﺒ�ﺮ ﺍﻟﻮﺍﻟ�ﺪﻳﻦ ﺩﻭﻥ ﺍﻟﻌﻜ�ﺲ :ﺍﻟﺼﺎﻭﻱﻗﺎﻝ ،ﻭﺍﻟﻮﺍﻟﺪﺓ ﺑﺎﻻﺷﻔﺎﻕ،ﺍﻟﻮﺍﻟﺪ ﺑﺎﻹﻧﻔﺎﻕ،ﺍﻟﻔﻀﻞ ﻭﺍﻹﺣﺴﺎﻥ
ﻓﻮﻛﻠﻬﻢ ﻟﻤ�ﺎ ﺟﺒﻠ�ﻮﺍ ،ﻰ ﺍﻟﺮﺣﻤ�ﺔ ﻭﺍﻟﺸ�ﻔﻘﺔ ﺑ�ﺎﻷﻭﻻﺩﻭﺍﻷﺑ�ﺎء ﻣﺠﺒﻮﻟ�ﻮﻥ ﻋﻠ�،ﻓﻜﻠﻔﻬﻢ ﷲ ﺑﻤ�ﺎ ﻳﺨ�ﺎﻟﻒ ﻁﺒﻌﻬﻢ،ﻭﻋﺪﻡ ﻁﺎﻋﺔ ﺍﻟﻮﺍﻟﺪﻳﻦ،ﻋﻠﻰ ﺍﻟﻘﺴﻮﺓ
 .(4191F3191)ﻋﻠﻴﻪ
 
 _______________
 (233/ 2ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(1191) 
( ﺍﻷﺩﺏ 287ﺡ)2/611(ﻣﺴﻨﺪ ﺃﺑﻲ ﻳﻌﻠ�ﻰ 11671ﺡ) 9/62(ﻭﻗﺎﻝ  ﺣﺴﻦ ﺻﺤﻴﺢ  ﺳﻨﻦ ﺍﻟﺒﻴﻬﻘﻲ ﺍﻟﻜﺒﺮﻯ 9813ﺡ) 5/143(ﺳﻨﻦ ﺍﻟﺘﺮﻣﺬﻱ 8471ﺡ) 4/ 7781ﺻﺤﻴﺢ ﻣﺴﻠﻢ (2191)
 (231ﺡ) 1ﺝ: 47( ﻣﺴﻨﺪ ﻋﺒﺪ ﺑﻦ ﺣﻤﻴﺪ 7651ﺡ)1/ 181ﻣﺴﻨﺪ ﺃﺣﻤﺪ    12/07ﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ ( ﺗ42ﺡ) 22ﺍﻟﻤﻔﺮﺩ 
ﻫـ ( ﺍﻟﻘﺮﻥ: ﺍﻟﺴﺎﺩﺱ ﺍﻟﻨﺎﺷﺮ: ﺩﺍﺭ ﺍﻟﻜﺘﺎﺏ ﺍﻟﻌﺮﺑﻲ ـ  835ـ  764ﺍﻟﻤﺆﻟﻒ: ﺍﻟﻌﻼﻣﺔ ﺟﺎﺭ ﷲ ﺃﺑﻮ ﺍﻟﻘﺎﺳﻢ ﻣﺤﻤﻮﺩ ﺑﻦ ﻋﻤﺮ ﺍﻟﺰﻣﺨﺸﺮﻯ ) ( 344/ 3ﺗﻔﺴﻴﺮ ﺍﻟﻜﺸﺎﻑ ﻣﻊ ﺍﻟﺤﻮﺍﺷﻰ  )(3191) 
( ﺍﻟﻤﺆﻟﻒ: ﺃﺑﻮ ﻣﺤﻤﺪ ﻣﻜﻲ ﺑﻦ ﺃﺑﻲ ﻁﺎﻟﺐ َﺣّﻤﻮﺵ ﺑﻦ ﻣﺤﻤﺪ ﺑﻦ ﻣﺨﺘﺎﺭ 2065/ 9ﻛﺬﻟﻚ ﺭﻭﺍﻩ ﺻﺎﺣﺐ ﺍﻟﻬﺪﺍﻳﺔ ﺍﻟﻰ ﺑﻠﻮﻍ ﺍﻟﻨﻬﺎﻳﺔ ) 4ﺪﺩ ﺍﻷﺟﺰﺍء: ﻫـ ﻋ 7041ﺑﻴﺮﻭﺕ ﺳﻨﺔ ﺍﻟﻄﺒﻊ: 
ﺸﺎﺭﻗﺔ، ﺑﺈﺷﺮﺍﻑ ﺃ. ﺩ: ﺟﺎﻣﻌﺔ ﺍﻟ ﻫـ( ﺍﻟﻤﺤﻘﻖ: ﻣﺠﻤﻮﻋﺔ ﺭﺳﺎﺋﻞ ﺟﺎﻣﻌﻴﺔ ﺑﻜﻠﻴﺔ ﺍﻟﺪﺭﺍﺳﺎﺕ ﺍﻟﻌﻠﻴﺎ ﻭﺍﻟﺒﺤﺚ ﺍﻟﻌﻠﻤﻲ 734ﺍﻟﻘﻴﺴﻲ ﺍﻟﻘﻴﺮﻭﺍﻧﻲ ﺛﻢ ﺍﻷﻧﺪﻟﺴﻲ ﺍﻟﻘﺮﻁﺒﻲ ﺍﻟﻤﺎﻟﻜﻲ )ﺍﻟﻤﺘﻮﻓﻰ: 
، 21) 31ﻡ ﻋﺪﺩ ﺍﻷﺟﺰﺍء:  8002 ﻫـ  9241ﺟﺎﻣﻌﺔ ﺍﻟﺸﺎﺭﻗﺔ ﺍﻟﻄﺒﻌﺔ: ﺍﻷﻭﻟﻰ،  ﻛﻠﻴﺔ ﺍﻟﺸﺮﻳﻌﺔ ﻭﺍﻟﺪﺭﺍﺳﺎﺕ ﺍﻹﺳﻼﻣﻴﺔ  ﺍﻟﺸﺎﻫﺪ ﺍﻟﺒﻮﺷﻴﺨﻲ ﺍﻟﻨﺎﺷﺮ: ﻣﺠﻤﻮﻋﺔ ﺑﺤﻮﺙ ﺍﻟﻜﺘﺎﺏ ﻭﺍﻟﺴﻨﺔ 
 ﻭﻣﺠﻠﺪ ﻟﻠﻔﻬﺎﺭﺱ(
 (333/ 2ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(4191) 
 (233)
ﻣﱢ ﻦ ﺭﱠ ﺑﱢَﻚ  ﻓِۡﺘﻨَﺔ َٱﻟﻨﱠﺎِﺱ َﻛَﻌَﺬﺍِﺏ ٱﻟﱠ ِۖ َﻭﻟَﺌِﻦ َﺟﺎَٓء ﻧَۡﺼﺮ ٞ َﻭِﻣَﻦ ٱﻟﻨﱠﺎِﺱ َﻣﻦ ﻳَﻘُﻮُﻝ َءﺍَﻣﻨﱠﺎ ﺑِﭑﻟﱠ  ِﻓَﺈَِﺫٓﺍ ﺃُﻭِﺫَﻱ ﻓِﻲ ٱﻟﱠ  َِﺟَﻌﻞ َ ﴿
 ﴾  ۰۱ َﺲ ٱﻟﱠ  ُﺑِﺄَۡﻋﻠََﻢ ﺑَِﻤﺎ ﻓِﻲ ُﺻُﺪﻭِﺭ ٱۡﻟَﻌٰ ﻠَِﻤﻴﻦ َﻟَﻴ ۡ ﺃﻭﺇِﻧﱠﺎ ُﻛﻨﱠﺎ َﻣَﻌُﻜۡﻢﻭ ﻟَﻴَﻘُﻮﻟُﻦﱠ 
 
 .ـ ﺍﻵﻳﺔ. ﺗﻘﺪﻡ ﺳﺒﺐ ﻧﺰﻭﻟﻬﺎ ﻓﻲ ﺳﻮﺭﺓ ﺍﻟﻨﺴﺎء(ﻭﻣﻦ ﺍﻟﻨﺎﺱ ﻣﻦ ﻳﻘﻮﻝ ﺁﻣﻨﺎ ﺑﺎﻟ  :)ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ   
 
 [ﺗﻌﻠﻴﻖ]
 ﻗ�ﺎﻟﻮﺍﻓ�ِﻴَﻢ ُﻛﻨ�ﺘُْﻢ  ﻗ�ﺎﻟﻮﺍِﻤﻲ ﺃَْﻧﻔُِﺴ�ِﻬْﻢ ﺇﻥﱠ ﺍﻟﺬﻳﻦ ﺗََﻮﻓﱠﺎُﻫُﻢ ﺍْﻟَﻤﻼﺋَِﻜﺔ ُﻅَ�ﺎﻟِ ﴿ ﴿ﺗﻘﺪﻡ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﻓﻲ ﺳﻮﺭﺓ ﺍﻟﻨﺴﺎء ﻓﻲ ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ  
 [79ﺍﻟﻨﺴﺎء ﺁﻳﺔ ]﴾  َﻣﺄَْﻭﺍُﻫْﻢ َﺟَﻬﻨﱠُﻢ َﻭَﺳﺂَءْﺕ َﻣِﺼﻴﺮﺍً  ﺄﻭﻟﺌﻚﺃَﻟَْﻢ ﺗَُﻜْﻦ ﺃَْﺭُﺽ ﷲ َِﻭﺍِﺳَﻌﺔ ًﻓَﺘَُﻬﺎِﺟُﺮﻭْﺍ ﻓﻴﻬﺎ ﻓَ  ﻗﺎﻟﻮﺍ ﺍﻷﺭﺽُﻛﻨﱠﺎ ُﻣْﺴﺘَْﻀَﻌﻔِﻴَﻦ ﻓﻲ 
 ﻳﺔ. ﻭﺃﺫﻛﺮﻩ ﻫﻨﺎ ﺗﻤﺎﻣﺎ ًﻟﻠﻔﺎﺋﺪﺓ  ﻣﻊ ﺑﺎﻗﻲ ﺃﺳﺒﺎﺏ ﻧﺰﻭﻝ ﺍﻵ 
ﻓﺄﺧﺮﺟﻬﻢ ﺍﻟﻤﺸ��ﺮﻛﻮﻥ ﻣﻌﻬ��ﻢ ﻳ��ﻮﻡ ،ﻭﻛﺎﻧﻮﺍ ﻳﺨﻔ��ﻮﻥ ﺍﻹﺳ��ﻼﻡ،ﻛ��ﺎﻥ ﻗ��ﻮﻡ ﻣ��ﻦ ﺃﻫ��ﻞ ﻣﻜ��ﺔ ﻗ��ﺪ ﺃﺳ��ﻠﻤﻮﺍ »: ﻗ��ﺎﻝﻋﺒ��ﺎﺱ  ﻋ��ﻦ ﺍﺑ��ﻦ 
ﻓﻜﺘﺒ�ﻮﺍ .ﺍﻵﻳ�ﺔ ﴾ﺇﻥ ﺍﻟ�ﺬﻳﻦ ﺗﻮﻓ�ﺎﻫﻢ ﺍﻟﻤﻼﺋﻜ�ﺔ﴿ﻓﻨﺰﻟ�ﺖ: ،ﺍﻟﻤﺴﻠﻤﻮﻥ: ﻫﺆﻻء ﻛﺎﻧﻮﺍ ﻣﺴﻠﻤﻴﻦ ﻓﺄﻛﺮﻫﻮﺍ ﻓﺎﺳﺘﻐﻔﺮﻭﺍ ﻟﻬﻢﻘﺎﻝ ﻓﺄﺻﻴﺐ ﺑﻌﻀﻬﻢ ﻓ،ﺑﺪﺭ
ﻭﻣ�ﻦ ﺍﻟﻨ�ﺎﺱ ﻣ�ﻦ ﻳﻘ�ﻮﻝ ﺁﻣﻨ�ﺎ ﺑ�ﺎﻟ  ﴿ :ﻓﻨﺰﻟ�ﺖ،ﻓﺨﺮﺟﻮﺍ ﻓﻠﺤﻖ ﺑﻬﻢ ﺍﻟﻤﺸﺮﻛﻮﻥ ﻓﻔﺘﻨﻮﻫﻢ ﻓﺮﺟﻌﻮﺍ،ﻟﻬﻢﺑﻬﺎ ﺇﻟﻰ ﻣﻦ ﺑﻘﻲ ﺑﻤﻜﺔ ﻣﻨﻬﻢ ﻭﺃﻧﻪ ﻻ ﻋﺬﺭ
ﺛ�ﻢ ﺇﻥ ﺭﺑ�ﻚ ﻟﻠ�ﺬﻳﻦ ﻫ�ﺎﺟﺮﻭﺍ ﻣ�ﻦ ﺑﻌ�ﺪ ﻣ�ﺎ  ﴿ﻓﻜﺘﺐ ﺇﻟﻴﻬﻢ ﺍﻟﻤﺴﻠﻤﻮﻥ ﺑﺬﻟﻚ ﻓﺘﺤﺰﻧ�ﻮﺍ ﻓﻨﺰﻟ�ﺖ:  ﴾ﻓﺈﺫﺍ ﺃﻭﺫﻱ ﻓﻲ ﷲ ﺟﻌﻞ ﻓﺘﻨﺔ ﺍﻟﻨﺎﺱ ﻛﻌﺬﺍﺏ ﷲ
 .«(5191F4191)ﻧﺠﺎ ﻭﻗﺘﻞ ﻣﻦ ﻗﺘﻞ ﺍﻵﻳﺔ. ﻓﻜﺘﺒﻮﺍ ﺇﻟﻴﻬﻢ ﺑﺬﻟﻚ ﻓﺨﺮﺟﻮﺍ ﻓﻠﺤﻘﻮﻫﻢ ﻓﻨﺠﺎ ﻣﻦ ﴾ﻓﺘﻨﻮﺍ
 .ﺰﻭﻟﻬﺎ ﻛﺬﻟﻚ ﺛﻼﺛﺔ ﺃﺳﺒﺎﺏ ﻟﻠﻨﺰﻭﻝﻭﻗﺪ ﺭﻭﻯ ﻓﻲ ﺳﺒﺐ ﻧ 
ﺍﻟﻀﺤﺎﻙ: ﻧﺰﻟﺖ ﻓﻲ ﺃﻧﺎﺱ ﻣﻦ ﺍﻟﻤﻨﺎﻓﻘﻴﻦ ﺑﻤﻜﺔ ﻛﺎﻧﻮﺍ ﻳﺆﻣﻨﻮﻥ، ﻓﺈﺫﺍ ﺃﻭﺫﻭﺍ ﺭﺟﻌﻮﺍ ﻗﺎﻝ ﻭﻗﺎﻝ ﻣﺎ ﺭﻭﺍﻩ ﺍﻹﻣﺎﻡ  ﺍﻟﻮﺍﺣﺪﻱ  :ﻓﺎﻟﺜﺎﻧﻲ 
 .(6191F5191)ﺇﻟﻰ ﺍﻟﺸﺮﻙ
 ﴿ﺇﻟ�ﻰ ﻗﻮﻟ�ﻪ: ﴾...ﺃُﻭِﺫَﻱ ﻓ�ِﻲ ﷲﱠ  َِﺟَﻌ�َﻞ ﻓِْﺘﻨ�َﺔ َﺍﻟﻨﱠ�ﺎِﺱ َﻛَﻌ�َﺬﺍِﺏ ﷲﱠ ِ ﻓ�َﺈَِﺫﺍ  ﴿ﻣﺎ ﺃﺧﺮﺟﻪ ﺍﻹﻣﺎﻡ ﺍﺑ�ﻦ ﺟﺮﻳ�ﺮﻋﻦ ﻣﺠﺎﻫ�ﺪ، ﻗﻮﻟ�ﻪ: :ﻭﺍﻟﺜﺎﻟﺚ 
ﻣﺼﻴﺒﺔ ﻓﻲ ﺃﻧﻔﺴﻬﻢ ﺍﻓﺘﺘﻨﻮﺍ، ﻓﺠﻌﻠﻮﺍ ﺫﻟﻚ ﻓﻲ ﺍﻟﺪﻧﻴﺎ ﻛﻌﺬﺍﺏ  ﺃﻭﺃﻧﺎﺱ ﻳﺆﻣﻨﻮﻥ ﺑﺄﻟﺴﻨﺘﻬﻢ، ﻓﺈﺫﺍ ﺃﺻﺎﺑﻬﻢ ﺑﻼء ﻣﻦ ﷲ : ﻗﺎﻝ ﴾َﻭﻟَﻴَْﻌﻠََﻤﻦﱠ ﺍْﻟُﻤﻨَﺎﻓِﻘِﻴَﻦ 
 .(7191F6191)ﷲ ﻓﻲ ﺍﻵﺧﺮﺓ
ﻓﺨﺎﻑ ﻋﻠ�ﻰ ﻧﻔﺴ�ﻪ ﻣ�ﻦ ﺃﻫﻠ�ﻪ ،ﻛﺎﻥ ﺃﺳ�ﻠﻢ،ﺃﻧﻬ�ﺎ ﻧﺰﻟ�ﺖ ﻓ�ﻲ ﻋﻴﱠ�ﺎﺵ ﺑ�ﻦ ﺃﺑ�ﻲ ﺭﺑﻴﻌ�ﺔ: ﻗ�ﺎﻝﻹﻣ�ﺎﻡ ﺍﺑ�ﻦ ﺍﻟﺠ�ﻮﺯ ﻱ ﻭﺍﻟﺮﺍﺑﻊ ﻣﺎ ﺫﻛﺮﻩ ﺍ 
ﻷﺧﻮﻳ�ﻪ ﺃﺑ�ﻲ ﺟﻬ�ﻞ ﻭﺍﻟﺤ�ﺎﺭﺙ ﻘﺎﻟ�ﺖ ﻓﺠﺰﻋﺖ ﺃﻣﱡ �ﻪ ﻓ،ﺇِﻟﻰ ﺍﻟﻤﺪﻳﻨ�ﺔ �ﻭﺫﻟﻚ ﻗﺒﻞ ﻗﺪﻭﻡ ﺭﺳﻮﻝ ﷲ ،ﻓﺨﺮﺝ ﻣﻦ ﻣﻜﺔ ﻫﺎﺭﺑﺎ ًﺇِﻟﻰ ﺍﻟﻤﺪﻳﻨﺔ،ﻭﻗﻮﻣﻪ
ﻓﻠﻢ ﻳ�ﺰﺍﻻ ،ﻓﺨﺮﺟﺎ ﻓ�ﻲ ﻁﻠﺒ�ﻪ ﻓﻈﻔ�ﺮﺍ ﺑ�ﻪ،ﺁﻛﻞ ﻁﻌﺎﻣﺎ ًﻭﻻ ﺃﺷﺮﺏ ﺷﺮﺍﺑﺎ ًﺣﺘﻰ ﺗﺄﺗﻴﺎﻧﻲ ﺑﻪ ﻭﷲ ﻻ ﺁﻭﻱ ﺑﻴﺘﺎ ًﻭﻻ :ﺍﺑﻨﻲ ﻫﺸﺎﻡ ﻭﻫﻤﺎ ﺃﺧﻮﺍﻩ ﻷﻣﱢ ﻪ
ﺛﻢ ﺃﻗﺒﻠ�ﺖ ﺗَْﺠﻠ�ِﺪﻩ ﺑﺎﻟﺴﱢ �ﻴﺎﻁ ﻭﺗﻌﺬﱢ ﺑ�ﻪ ﺣﺘ�ﻰ ﻛﻔ�ﺮ ،ﻭﷲ ﻻ ﺃُﺣﻠﱡﻚ ﻣﻦ َﻭﺛﺎﻗ�ﻚ ﺣﺘ�ﻰ ﺗﻜﻔ�ُﺮ ﺑﻤﺤﻤ�ﺪ ﻗﺎﻟﺖ:ﻭ،ﻓﻘﻴﱠﺪْﺗﻪ،ﺑﻪ ﺣﺘﻰ ﺗﺎﺑﻌﻬﻤﺎ ﻭﺟﺎءﺍ ﺑﻪ ﺇِﻟﻴﻬﺎ
ﻭﻣﻘﺎﺗﻞ. ﻭﻓ�ﻲ ،ﻫﺬﺍ ﻗ�ﻮﻝ ﺍﺑ�ﻦ ﺍﻟﺴ�ﺎﺋﺐ،ﺛﻢ ﻫ�ﺎﺟﺮ ﺑَْﻌ�ُﺪ ﻭَﺣُﺴ�َﻦ ﺇِﺳ�ﻼﻣﻪ،] ﻓﻴ�ﻪ [ ﻫ�ﺬﻩ ﺍﻵﻳ�ﺔﻓﻨﺰﻟﺖ ،ﺑﻤﺤﻤﺪ ﻋﻠﻴﻪ ﺍﻟﺴﻼﻡ َﺟَﺰﻋﺎ ًﻣﻦ ﺍﻟﻀﱠ �ْﺮﺏ
 .(8191F7191)ﻓﻨﺰﻟﺖ ﻫﺬﻩ ﺍﻵﻳﺔ،ﻓﺘﺒﺮﱠ ﺃ ﻣﻦ ﺩﻳﻦ ﻣﺤﻤﺪ،ﺭﻭﺍﻳﺔ ﻋﻦ ﻣﻘﺎﺗﻞ ﺃﻧﱠﻬﻤﺎ َﺟﻠَﺪﺍﻩ ﻓﻲ ﺍﻟﻄﺮﻳﻖ ﻣﺎﺋﺘﻲ ﺟﻠﺪﺓ
ﻋ�ﺎﻡ ﻳﺸ�ﻤﻞ ﻣ�ﺎ ﺫﻛ�ﺮ  ﴾ﻭﻣ�ﻦ ﺍﻟﻨ�ﺎﺱ﴿ﻓﻘﻮﻟ�ﻪ ﺗﻌ�ﺎﻟﻰ .ﻗﻠﺖ: ﻟﻢ ﻳﻘﻮﻯ ﻋﻨﺪﻱ ﺷﻲء ﻣﻦ ﻫ�ﺬﻩ ﺍﻷﺳ�ﺒﺎﺏ ﻓﻨﺤﻤ�ﻞ ﺍﻵﻳ�ﺔ ﻋﻠ�ﻰ ﻋﻤﻮﻣﻬ�ﺎ 
 ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ..ﻭﻏﻴﺮﻩ
 
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
ﻓ�ﺈﺫﺍ ،ﺃﻱ ﻭﻣﻦ ﺍﻟﻨ�ﺎﺱ ﻓﺮﻳ�ﻖ ﻳﻘﻮﻟ�ﻮﻥ ﺑﺄﻟﺴ�ﻨﺘﻬﻢ ﺁﻣﻨ�ﺎ ﺑﺎﻟ ﴾ﻭﻣﻦ ﺍﻟﻨﺎﺱ ﻣﻦ ﻳﻘﻮﻝ ﺁﻣﻨﺎ ﺑﺎﻟ ﻓﺈﻥ ﺃﻭﺫﻱ ﻓﻲ ﷲ ﺟﻌﻞ ﻓﺘﻨﺔ ﺍﻟﻨﺎﺱ ﻛﻌﺬﺍﺏ ﷲ  ﴿
ﻛﻌ�ﺬﺍﺏ ﷲ ﺍﻟﺸ�ﺪﻳﺪ ﺍﻟ�ﺬﻱ ،ﺎ ﺻ�ﺎﺭﻓﺎ ﻟ�ﻪ ﻋ�ﻦ ﺍﻹﻳﻤﺎﻥﺳ�ﺒﺒ،ﻭﺟﻌﻞ ﻣ�ﺎ ﻳﺼ�ﻴﺒﻪ ﻣ�ﻦ ﺃﺫﻯ ﺍﻟﻨﺎﺱ،ﺍﺭﺗ�ﺪ ﻋ�ﻦ ﺍﻟ�ﺪﻳﻦ،ﺃﻭﺫﻱ ﺃﺣ�ﺪﻫﻢ ﺑﺴ�ﺒﺐ ﺇﻳﻤﺎﻧﻪ
ﻓﻜ�ﺬﻟﻚ ﺍﻟﻤﻨ�ﺎﻗﻘﻮﻥ ،ﻭﺍﻟﺘﺸﺒﻴﻪ ] ﻛﻌﺬﺍﺏ ﷲ [ ﻣﻦ ﺣﻴﺚ ﺇﻥ ﻋﺬﺍﺏ ﷲ ﻣﺎﻧﻊ ﻟﻠﻤﺆﻣﻨﻴﻦ ﻣﻦ ﺍﻟﻜﻔﺮ :ﺍﻟﻤﻔﺴﺮﻭﻥﻗﺎﻝ ،ﻳﺼﺮﻑ ﺍﻹﻧﺴﺎﻥ ﻋﻦ ﺍﻟﻜﻔﺮ
ﻓﺈﻥ ،ﻭﻓﻲ ﺍﻟﻤﺤﻨ�ﺔ ﻣﻨﺤ�ﺔ،ﻭﻳﺮﻭﺍ ﻓ�ﻲ ﺍﻟﻌ�ﺬﺍﺏ ﻋﺬﻭﺑ�ﺔ،ﻭﻛ�ﺎﻥ ﻣﻘﺘﻀ�ﻰ ﺇﻳﻤﺎﻧﻬ�ﺎ ﺃﻥ ﻳﺼ�ﺒﺮﻭﺍ ﻭﻳﺘﺸ�ﺠﻌﻮﺍ،ﺟﻌﻠﻮﺍ ﺃﺫﺍﻫﻢ ﻣﺎﻧﻌﺎ ﻟﻬ�ﻢ ﻣ�ﻦ ﺍﻹﻳﻤﺎﻥ
ﻭﻣﺬﺑ�ﺬﺏ ﺑﻴﻨﻬﻤ�ﺎ ،ﻭﻛ�ﺎﻓﺮ ﻣﺠ�ﺎﻫﺮ ﺑﻜﻔ�ﺮﻩ ﻭﻋﻨﺎﺩﻩ،ﻣ�ﺆﻣﻦ ﻅ�ﺎﻫﺮ ﺑﺤﺴ�ﻦ ﺍﻋﺘﻘﺎﺩﻩ :ﺃﻗﺴ�ﺎﻡ ﺍﻟﻤﻜﻠﻔ�ﻴﻦ ﺛﻼﺛ�ﺔ :ﺍﻹﻣ�ﺎﻡ ﺍﻟﻔﺨ�ﺮﻗ�ﺎﻝ ،ﺍﻟﻌﺎﻗﺒﺔ ﻟﻠﻤﺘﻘﻴﻦ
 ﻓﻠﻤﺎ ﺫﻛﺮ ﺗﻌﺎﻟﻰ ﺍﻟﻘﺴﻤﻴﻦ ﺑﻘﻮﻟﻪ ،ﻭﻳﻀﻤﺮ ﺍﻟﻜﻔﺮ ﻓﻲ ﻓﺆﺍﺩﻩ،ﻳﻈﻬﺮ ﺍﻹﻳﻤﺎﻥ ﺑﻠﺴﺎﻧﻪ
ﺃﻥ ﷲ ﺃﺭﺍﺩ  :ﺫﻛﺮ ﺍﻟﻘﺴﻢ ﺍﻟﺜﺎﻟﺚ ﻫﻨﺎ ] ﻭﻣﻦ ﺍﻟﻨﺎﺱ ﻣﻦ ﻳﻘﻮﻝ ﺁﻣﻨﺎ ﺑﺎﻟ [ ﻭﺍﻟﻠﻄﻴﻔﺔ ﻓﻲ ﺍﻵﻳﺔ ﴾ﻓﻠﻴﻌﻠﻤﻦ ﷲ ﺍﻟﺬﻳﻦ ﺻﺪﻗﻮﺍ ﻭﻟﻴﻌﻠﻤﻦ ﺍﻟﻜﺎﺫﺑﻴﻦ  ﴿
ﻭﺃﻭﺫﻱ ﺍﻟﻤﻨ�ﺎﻓﻖ ،ﻟﻴﺘ�ﺮﻙ ﺩﻳﻨ�ﻪ ﻓﻠ�ﻢ ﻳﺘﺮﻛ�ﻪ،ﺃﻭﺫﻱ ﺍﻟﻤ�ﺆﻣﻦ ﻓ�ﻰ ﺳ�ﺒﻴﻞ ﷲ :ﻫﻨ�ﺎﻙﻘ�ﺎﻝ ﻓ،ﻭﺧﺴ�ﺔ ﺍﻟﻤﻨ�ﺎﻓﻖ ﺍﻟﻜﺎﻓﺮ،ﺑﻴ�ﺎﻥ ﺷ�ﺮﻑ ﺍﻟﻤ�ﺆﻣﻦ ﺍﻟﺼﺎﺑﺮ
ﻭﻣﻊ ﻫ��ﺬﺍ ﻟ��ﻢ ﻳﻔﻌﻠ��ﻪ ﺑ��ﻞ ﺗ��ﺮﻙ ﷲ ،ﻳﻜ��ﻮﻥ ﻗﻠﺒ��ﻪ ﻣﻄﻤﺌﻨ��ﺎ ﺑﺎﻹﻳﻤ��ﺎﻥﻭ،ﻭﻛﺎﻥ ﻳﻤﻜﻨ��ﻪ ﺃﻥ ﻳﻈﻬ��ﺮ ﻣﻮﺍﻓﻘﺘﻬﻢ،ﻓﺘ��ﺮﻙ ﷲ ﺑﻨﻔﺴ��ﻪ،ﺑ��ﺒﻌﺾ ﺍﻷﺫﻯ
 .(9191F8191)ﺑﺎﻟﻜﻠﻴﺔ
ﺇﻧ�ﺎ ﻛﻨ�ﺎ  :ﺍﻟﻤﻨ�ﺎﻓﻘﻮﻥ ﺃﻭﻟﺌ�ﻚﻗ�ﺎﻝ ،ﻭﻓﺘﺢ ﻭﻣﻐ�ﺎﻧﻢ ﻟﻬﻢ،ﺃﻱ ﻭﻟﺌﻦ ﺟﺎء ﻧﺼﺮ ﻗﺮﻳ�ﺐ ﻟﻠﻤ�ﺆﻣﻨﻴﻦ ﴾ﻭﻟﺌﻦ ﺟﺎء ﻧﺼﺮ ﻣﻦ ﺭﺑﻚ ﻟﻴﻘﻮﻟﻦ ﺇﻧﺎ ﻛﻨﺎ ﻣﻌﻜﻢ ﴿
 .ﻋﻠﻴﻬﻢﺗﻌﺎﻟﻰ ﺭﺩﺍ ﻗﺎﻝ ،ﻓﻘﺎﺳﻤﻮﻧﺎ ﻓﻴﻤﺎ ﺣﺼﻞ ﻟﻜﻢ ﻣﻦ ﺍﻟﻐﻨﺎﺋﻢ،ﻣﻌﻜﻢ ﻧﻨﺼﺮﻛﻢ ﻋﻠﻰ ﺃﻋﺪﺍﺋﻜﻢ
 ؟ﻣﻦ ﺧﻴ�ﺮ ﻭﺷ�ﺮ،ﺃﻱ ﺃﻭﻟ�ﻴﺲ ﷲ ﻫ�ﻮ ﺍﻟﻌ�ﺎﻟﻢ ﺑﻤ�ﺎ ﺍﻧﻄ�ﻮﺕ ﻋﻠﻴ�ﻪ ﺍﻟﻀ�ﻤﺎﺋﺮ،؟ ﺍﺳﺘﻔﻬﺎﻡ ﺗﻘﺮﻳﺮﻱ﴾ﺃﻭﻟﻴﺲ ﷲ ﺑﺄﻋﻠﻢ ﺑﻤﺎ ﻓﻲ ﺻﺪﻭﺭ ﺍﻟﻌﺎﻟﻤﻴﻦ  ﴿
 .ﺑﻠﻰ ﺍﻧﻪ ﺑﻜﻞ ﺷﻲء ﻋﻠﻴﻢ ؟ﻭﺑﻤﺎ ﻓﻲ ﻗﻠﻮﺏ ﺍﻟﻨﺎﺱ ﻣﻦ ﺇﻳﻤﺎﻥ ﻭﻧﻔﺎﻕ
 
 ﴾۳۱ﻠُﻦﱠ ﻳَۡﻮَﻡ ٱۡﻟﻘِﻴَٰ َﻤِﺔ َﻋﻤﱠ ﺎ َﻛﺎﻧُﻮْﺍ ﻳَۡﻔﺘَُﺮﻭَﻥ ٴَﺴ ۡﺃَۡﺛﻘَﺎﻟِِﻬۡﻢۖ َﻭﻟَﻴُ  ﻣﱠ َﻊ َﻭﻟَﻴَۡﺤِﻤﻠُﻦﱠ ﺃَۡﺛﻘَﺎﻟَﻬُۡﻢ َﻭﺃَۡﺛﻘَﺎٗﻻ  ۲۱﴿
 _______________
ﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ ﺃﺣﻤﺪ ﺑﻦ ﻣﻨﺼﻮﺭ ﺍﻟﺮﻣﺎﺩﻱ ﻭﺛﻘﻪ ﺃﺑﻮ ﺣﺎﺗﻢ ﻗﺎﻝ ﺍﻹﻣﺎﻡ ﺍﻟﻄﺒﺮﻱ: ﺣ�ﺪﺛﻨﺎ ﺃﺣﻤ�ﺪ ﺑ�ﻦ ﻣﻨﺼ�ﻮﺭ ﺍﻟﺮﻣ�ﺎﺩﻱ ﻗ�ﺎﻝ  5/432ﺓ ﻣﻮﺍﺿﻊ ﻣﻨﻬﺎ ﺃﺧﺮﺟﻪ ﺍﻟﻄﺒﺮﻱ ﻓﻲ ﺗﻔﺴﻴﺮﻩ ﻓﻲ ﻋﺪ(5191)
 ﺑﻪ   ﺛﻨﺎ ﺃﺑﻮ ﺃﺣﻤﺪ ﺍﻟﺰﺑﻴﺮﻱ ﻗﺎﻝ ﺛﻨﺎ ﻣﺤﻤﺪ ﺑﻦ ﺷﺮﻳﻚ ﻋﻦ ﻋﻤﺮﻭ ﺑﻦ ﺩﻳﻨﺎﺭ ﻋﻦ ﻋﻜﺮﻣﺔ ﻋﻦ ﺍﺑﻦ ﻋﺒﺎﺱ 
 (132ﺍﻟﻮﺍﺣﺪﻱ ﺃﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ ﻟﻠﻮﺍﺣﺪﻱ ) (6191) 
 (31/ 02ﺎﻥ )ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ( )ﺟﺎﻣﻊ ﺍﻟﺒﻴ(7191) 
 (952/ 6ﺯﺍﺩ ﺍﻟﻤﺴﻴﺮ )(8191) 
 (333/ 2ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(9191) 
 (333)
 
 
 .ـ ﺍﻵﻳﺔ(ﻫﻢ ﻘﺎﻝ ﻭﻟﻴﺤﻤﻠﻦ ﺃﺛ :)ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﻛ�ﺎﻥ ﺃﺑ�ﻮ ﺟﻬ�ﻞ ﻭﺻ�ﻨﺎﺩﻳﺪ ﻗ�ﺮﻳﺶ ﻳﺘﻠﻘ�ﻮﻥ  » :ﻗ�ﺎﻝﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺷ�ﻴﺒﺔ ﻓ�ﻲ ﺍﻟﻤﺼ�ﻨﻒ ﻋ�ﻦ ﺍﺑ�ﻦ ﺍﻟﺤﻨﻔﻴ�ﺔ  .728
ﻭﻳﺤ�ﺮﻡ ﻣ�ﺎ ﻛﺎﻧ�ﺖ ﺗﺼ�ﻨﻊ  ﺇﻧ�ﻪ ﻳﺤ�ﺮﻡ ﺍﻟﺨﻤ�ﺮ ﻭﻳﺤ�ﺮﻡ ﺍﻟﺰﻧ�ﺎ :ﻳﺴﻠﻤﻮﻥ ﻓﻴﻘﻮﻟ�ﻮﻥ  �ﺇﺫﺍ ﺟﺎﺅﺍ ﺇﻟﻰ ﺍﻟﻨﺒﻲ  ﺍﻟﻨﺎﺱ
 .«﴾(0291F9191)ﻫﻢﻘﺎﻝ ﻭﻟﻴﺤﻤﻠﻦ ﺃﺛ ﴿:ﻓﻨﺰﻟﺖ ﻫﺬﻩ ﺍﻵﻳﺔ،ﺍﻟﻌﺮﺏ،ﻓﺎﺭﺟﻌﻮﺍ ﻓﻨﺤﻦ ﻧﺤﻤﻞ ﺃﻭﺯﺍﺭﻛﻢ
 
 [ﺗﻌﻠﻴﻖ]
ﻭﻫﻮ ﻳﺪﻝ ﻋﻠﻰ ﻣﺎ ﻛﺎﻥ ﻋﻠﻴﻪ ﺃﻫﻞ ﺻﻨﺎﺩﻳﺪ ﺃﻫﻞ ﺍﻟﻜﻔ�ﺮ ﻣ�ﻦ ﺻ�ﺪ ،ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺛﺮﺍ ًﻭﺍﺣﺪﺍ ًﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ 
ﻫ�ﻢ. ﻭﻫ�ﺬﺍ ﻘ�ﺎﻝ  ﻣ�ﻊ ﺃﺛﻘ�ﺎﻻﻫﻢ ﻭﺃﺛﻘﺎﻝ ﻓﺄﺟﺎﺑﻬﻢ ﷲ ﺑﺄﻧﻬﻢ ﺳﻴﺤﻤﻠﻮﻥ ﺃﺛ،ﻮﺑﻬﻢ ﻳﻮﻡ ﺍﻟﻘﻴﺎﻣﺔﺍﻟﻨﺎﺱ ﻋﻦ ﺳﺒﻴﻞ ﷲ ﻭﻭﻋﺪﻫﻢ ﺑﺄﻧﻬﻢ ﻳﺤﻤﻠﻮﻥ ﻋﻨﻬﻢ ﺫﻧ
 .ﺑﺎﻹﺿﺎﻓﺔ ﻟﻌﺬﺍﺏ ﻛﻔﺮﻫﻢ ﻓﻜﺬﻟﻚ ﻋﺬﺍﺏ ﺫﻧﻮﺑﻬﻢ
 
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
ﻭﻧﺤﻦ ﻧﺤﻤ�ﻞ ،ﻭﺍﺗﺒﻌﻮﺍ ﺩﻳﻨﻨﺎ،ﺍﻛﻔﺮﻭﺍ ﻛﻤﺎ ﻛﻔﺮﻧﺎ :ﺍﻟﻜﻔﺎﺭ ﻟﻠﻤﺆﻣﻨﻴﻦﻗﺎﻝ ﺃﻱ ﴾ﺍﻟﺬﻳﻦ ﻛﻔﺮﻭﺍ ﻟﻠﺬﻳﻦ ﺁﻣﻨﻮﺍ ﺍﺗﺒﻌﻮﺍ ﺳﺒﻴﻠﻨﺎ ﻭﻟﻨﺤﻤﻞ ﺧﻄﺎﻳﺎﻛﻢ ﻗﺎﻝ ﻭ ﴿
ﺍﻓﻌﻞ ﻫ�ﺬﺍ ﻭﺧﻄﻴﺌﺘ�ﻚ ﻓ�ﻲ ﻋﻨﻘ�ﻲ ﻓ�ﺈﻥ ﻗﻴ�ﻞ ] ﻭﻟﻨﺤﻤ�ﻞ [ ﺻ�ﻴﻐﺔ  :ﻛﻤﺎ ﻳﻘﻮﻝ ﺍﻟﻘﺎﺋﻞ :ﺍﺑﻦ ﻛﺜﻴﺮﻗﺎﻝ ﺇﻥ ﻛﺎﻥ ﻫﻨﺎﻙ ﻋﻘﺎﺏ ،ﻋﻨﻜﻢ ﺍﻹﺛﻢ ﻭﺍﻟﻌﻘﺎﺏ
 .ﺃﻱ ﺇﻥ ﺍﺗﺒﻌﺘﻤﻮﻧﺎ ﺣﻤﻠﻨﺎ ﺧﻄﺎﻳﺎﻛﻢ،ﻭﺍﻟﻤﻌﻨﻰ ﺷﺮﻁ ﻭﺟﺰﺍء،ﺍﻟﺼﻴﻐﺔ ﺃﻣﺮ :ﻓﻨﻘﻮﻝ ؟ﻓﻜﻴﻒ ﻳﺼﺢ ﺃﻣﺮ ﺍﻟﻨﻔﺲ ﻣﻦ ﺍﻟﺸﺨﺺ،ﺃﻣﺮ
 .ﻷﻧﻪ ﻻ ﻳﺤﻤﻞ ﺃﺣﺪ ﻭﺯﺭ ﺃﺣﺪ،ﺃﻱ ﻭﻣﺎ ﻫﻢ ﺣﺎﻣﻠﻴﻦ ﺷﻴﺌﺎ ﻣﻦ ﺧﻄﺎﻳﺎﻫﻢ ﴾ﺷﻲء  ﻭﻣﺎ ﻫﻢ ﺑﺤﺎﻣﻠﻴﻦ ﻣﻦ ﺧﻄﺎﻳﺎﻫﻢ ﻣﻦ﴿
  :ﺗﻌﺎﻟﻰﻗﺎﻝ ﺛﻢ ،ﺃﻱ ﻭﺇﻧﻬﻢ ﻟﻜﺎﺫﺑﻮﻥ ﻓﻰ ﺫﻟﻚ﴾ﺇﻧﻬﻢ ﻟﻜﺎﺫﺑﻮﻥ ﴿
ﻛﻤﺎ ﻓ�ﻲ ،ﺷ�ﻲء ﺃﻭﻟﺌﻚﺩﻭﻥ ﺃﻥ ﻳﻨﻘﺺ ﻣﻦ ﺫﻧﻮﺏ ،ﻭﺫﻧﻮﺏ ﻣﻦ ﺃﺿﻠﻮﻫﻢ،ﺃﻱ ﻭﻟﻴﺤﻤﻠﻦ ﺃﻭﺯﺍﺭﻫﻢ ﴾ﻫﻢ ﻘﺎﻝ ﺍ ﻣﻊ ﺃﺛﻘﺎﻝ ﻫﻢ ﻭﺃﺛﻘﺎﻝ ﻭﻟﻴﺤﻤﻠﻦ ﺃﺛ﴿
 .ﻣﻦ ﻏﻴﺮ ﺃﻥ ﻳﻨﻘﺺ ﻣﻦ ﺁﺛﺎﻣﻬﻢ ﺷﻲء،ﻟﺔ ﻛﺎﻥ ﻋﻠﻴﻪ ﻣﻦ ﺍﻹﺛﻢ ﻣﺜﻞ ﺁﺛﺎﻡ ﻣﻦ ﺍﺗﺒﻌﻪﺍﻟﺤﺪﻳﺚ )ﻭﻣﻦ ﺩﻋﺎ ﺇﻟﻰ ﺿﻼ
 .ﺃﻯ ﻭﻟﻴﺴﺄﻟﻦ ﺳﺆﺍﻝ ﺗﻮﺑﻴﺦ ﻭﺗﻘﺮﻳﻊ﴾ﻭﻟﻴﺴﺄﻟﻦ ﻳﻮﻡ ﺍﻟﻘﻴﺎﻣﺔ  ﴿
 .(1291F0291)ﺃﻱ ﻋﻤﺎ ﻛﺎﻧﻮﺍ ﻳﺨﺘﻠﻘﻮﻧﻪ ﻣﻦ ﺍﻟﻜﺬﺏ ﻋﻠﻰ ﷲ ﻋﺰ ﻭﺟﻞ ﴾ﻋﻤﺎ ﻛﺎﻧﻮﺍ ﻳﻔﺘﺮﻭﻥ ﴿
 
 ﴾ ۱٥ۡﺆِﻣﻨُﻮَﻥ ﻳُ  ﻟِﻘَۡﻮﻡ َٖﻭِﺫۡﻛَﺮٰﻯ  ۡﺘﻠَٰﻰ َﻋﻠَۡﻴِﻬۡﻢﻭ ﺇِﻥﱠ ﻓِﻲ َﺫٰ ﻟَِﻚ ﻟََﺮۡﺣَﻤﺔ ٗﻔِِﻬۡﻢ ﺃَﻧﱠﺎ ٓﺃَﻧَﺰۡﻟﻨَﺎ َﻋﻠَۡﻴَﻚ ٱۡﻟِﻜﺘَٰ َﺐ ﻳُ ﻟَۡﻢ ﻳَﻜ ۡ ﺃﻭ ﴿
 .ـ ﺍﻵﻳﺔ(ﺃﻭﻟﻢ ﻳﻜﻔﻬﻢ  :)ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ   
ﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮ ﻭﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﻭﺍﻟﺪﺍﺭﻣﻲ ﻓﻲ ﻣﺴﻨﺪﻩ ﻣﻦ ﻁﺮﻳﻖ ﻋﻤﺮﻭ ﺑﻦ ﺩﻳﻨ�ﺎﺭ ﻋ�ﻦ ﻳﺤﻴ�ﻰ ﺑ�ﻦ ﺟﻌ�ﺪﺓ  .828
ﻛﻔ�ﻰ  :» �ﺍﻟﻨﺒ�ﻲ ﻘ�ﺎﻝ ﻓ،ﻣﺎ ﺳﻤﻌﻮﻩ ﻣ�ﻦ ﺍﻟﻴﻬﻮﺩ ﺟﺎء ﺃﻧﺎﺱ ﻣﻦ ﺍﻟﻤﺴﻠﻤﻴﻦ ﺑﻜﺘﺐ ﻗﺪ ﻛﺘﺒﻮﺍ ﻓﻴﻬﺎ ﺑﻌﺾ :»ﻗﺎﻝ 
ﺃﻭﻟ�ﻢ ﻳﻜﻔﻬ�ﻢ ﴿:ﻓﻨﺰﻟﺖ  « .ﺑﻘﻮﻡ ﺿﻼﻟﺔ ﺃﻥ ﻳﺮﻏﺒﻮﺍ ﻋﻤﺎ ﺟﺎء ﺑﻪ ﻧﺒﻴﻬﻢ ﺇﻟﻴﻬﻢ ﺇﻟﻰ ﻣﺎ ﺟﺎء ﺑﻪ ﻏﻴﺮﻩ ﺇﻟﻰ ﻏﻴﺮﻫﻢ
 .«﴾(2291F1291)ﺃﻧﺎ ﺃﻧﺰﻟﻨﺎ ﻋﻠﻴﻚ ﺍﻟﻜﺘﺎﺏ ﻳﺘﻠﻰ ﻋﻠﻴﻬﻢ
 
 [ﺗﻌﻠﻴﻖ]
ﺣﺎﺩﻳ�ﺚ ﻓﻴﻬ�ﺎ ﺍﻟﺘﺤ�ﺬﻳﺮ ﻋ�ﻦ ﺍﻵﺧ�ﺬ ﻋ�ﻦ ﺃﻫ�ﻞ ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺛﺮﺍً ﻭﺍﺣﺪﺍ ًﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ، ﻭﻗﺪ ﺟﺎءﺕ ﻋ�ﺪﺓ ﺃ 
 .ﻋﻠﻰ ﻋﻜﺲ ﺍﻟﻘﺮﺁﻥ ﺍﻟﻜﺮﻳﻢ ﻓﺈﻥ ﷲ ﺗﻌﺎﻟﻰ ﺗﻜﻔﻞ ﺑﺤﻔﻈﻪ،ﻭﺫﻟﻚ ﻷﻧﻬﻢ ﻏﻴﺮﻭﺍ ﻭﺑﺪﻟﻮﺍ ﻛﺘﺒﻬﻢ،ﺍﻟﻜﺘﺎﺏ
ﺃﺣ�ﺪﺙ  �ﻭﻛﺘﺎﺑﻜﻢ ﺍﻟﺬﻱ ﺃﻧﺰﻝ ﷲ ﻋﻠ�ﻰ ﻧﺒﻴ�ﻪ  " ﻛﻴﻒ ﺗﺴﺄﻟﻮﻥ ﺃﻫﻞ ﺍﻟﻜﺘﺎﺏ ﻋﻦ ﺷﻲء: ﻗﺎﻝﺃﻧﻪ  ﻭﻗﺪ ﺭﻭﻯ ﺍﻹﻣﺎﻡ ﺍﻟﺒﺨﺎﺭﻱ ﻋﻦ ﺍﺑﻦ ﻋﺒﺎﺱ 
ﻫﺬﺍ ﻣﻦ ﻋﻨﺪ ﷲ ﻟﻴﺸﺘﺮﻭﺍ ﺑﻪ ﺛﻤﻨﺎ : ﻘﺎﻟﻮﺍﻓ ﻭﻛﺘﺒﻮﺍ ﻛﺘﺎﺑﺎ ﺑﺄﻳﺪﻳﻬﻢ ﻟﻢ ﻳﺸﺐ ﺃﻟﻢ ﻳﺨﺒﺮﻛﻢ ﷲ ﻓﻲ ﻛﺘﺎﺑﻪ ﺃﻧﻬﻢ ﺣﺮﻓﻮﺍ ﻛﺘﺎﺏ ﷲ ﻭﺑﺪﻟﻮﺍ ﺍﻷﺧﺒﺎﺭ ﺗﻘﺮءﻭﻧﻪ ﻣﺤﻀﺎ
 .(3291F2291)ﻭﷲ ﻣﺎ ﺭﺃﻳﻨﺎ ﺭﺟﻼ ﻣﻨﻬﻢ ﻗﻂ ﻳﺴﺄﻟﻜﻢ ﻋﻤﺎ ﺃﻧﺰﻝ ﷲ ﺇﻟﻴﻜﻢ " ﻗﻠﻴﻼﺃﻻ ﻧﻬﺎﻛﻢ ﺍﻟﻌﻠﻢ ﺍﻟﺬﻱ ﺟﺎءﻛﻢ ﻋﻦ ﻣﺴﺄﻟﺘﻬﻢ
 ﺎﺏ ﻛﻼﻡ ﺃﻁﻮﻝ ﻣﻦ ﺫﻟﻚ ﻟﻴﺲ ﻫﺬﻩ ﻣﺤﻠﻪ ﻧﺴﺄﻝ ﷲ ﺍﻟﺘﻮﻓﻴﻖﻭﻓﻲ ﻣﺴﺄﻟﺔ ﺍﻟﺘﺤﺪﻳﺚ ﻋﻦ ﺃﻫﻞ ﺍﻟﻜﺘ 
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
ﺍﻟ�ﺬﻱ ﻻ ،ﺃﻱ ﺃﻭﻟ�ﻢ ﻳﻜ�ﻒ ﺍﻟﻤﺸ�ﺮﻛﻴﻦ ﻋ�ﻦ ﺁﻳ�ﺎﺕ ﻫ�ﺬﺍ ﺍﻟﻜﺘ�ﺎﺏ ﺍﻟﻤﻌﺠﺰ،ﺍﻻﺳ�ﺘﻔﻬﺎﻡ ﻟﻠﺘ�ﻮﺑﻴﺦ﴾ﺃﻭﻟﻢ ﻳﻜﻔﻬﻢ ﺃﻧﺎ ﺃﻧﺰﻟﻨﺎ ﻋﻠﻴﻚ ﺍﻟﻜﺘﺎﺏ ﻳﺘﻠﻰ ﻋﻠﻴﻬﻢ  ﴿
ﺑ�ﻴﻦ ﺗﻌ�ﺎﻟﻰ ﻛﺜ�ﺮﺓ  :ﺍﺑ�ﻦ ﻛﺜﻴ�ﺮﻗ�ﺎﻝ  ؟ﺩﻻﻟﺔ ﻋﻠﻰ ﺻﺤﺔ ﻧﺒﻮﺗ�ﻚﻭﺃﻭﺿﺤﻬﺎ ،ﻭﻛﻴﻒ ﻳﻄﻠﺒﻮﻥ ﺁﻳﺔ ﻭﺍﻟﻘﺮﺁﻥ ﺃﻋﻈﻢ ﺍﻵﻳﺎﺕ ؟ﻳﺰﺍﻝ ﻳﻘﺮﻉ ﺃﺳﻤﺎﻋﻬﻢ
ﺍﻟﺬﻱ ﻻ ﻳﺄﺗﻴﻪ ﺍﻟﺒﺎﻁ�ﻞ ﻣ�ﻦ ﺑ�ﻴﻦ ﻳﺪﻳ�ﻪ ﻭﻻ ،ﻭﻗﺪ ﺟﺎءﻫﻢ ﺑﺎﻟﻜﺘﺎﺏ ﺍﻟﻌﺰﻳﺰ �ﺣﻴﺚ ﻁﻠﺒﻮﺍ ﺁﻳﺎﺕ ﺗﺪﻝ ﻋﻠﻰ ﺻﺪﻕ ﻣﺤﻤﺪ ،ﻭﺳﺨﺎﻓﺔ ﻋﻘﻠﻬﻢ،ﺟﻬﻠﻬﻢ
ﺃﻭﻟﻢ ﻳﻜﻔﻬ�ﻢ ﺃﻧ�ﺎ ،ﺑﻞ ﻋ�ﻦ ﻣﻌﺎﺭﺿ�ﺔ ﺻ�ﻮﺭﺓ ﻣﻨ�ﻪ،ﺇﺫ ﻋﺠﺰﺕ ﺍﻟﻔﺼ�ﺤﺎء ﻭﺍﻟﺒﻠﻐ�ﺎء ﻋ�ﻦ ﻣﻌﺎﺭﺿ�ﺘﻪ،ﺍﻟﺬﻱ ﻫﻮ ﺃﻋﻈﻢ ﻣﻦ ﻛﻞ ﻣﻌﺠﺰﺓ،ﻣﻦ ﺧﻠﻔﻪ
 ﺑﻌﺪﻩﻗﺎﻝ ﻭﻟﻬﺬﺍ  ؟ﻭﺟﺌﺘﻬﻢ ﺑﺄﺧﺒﺎﺭ ﻣﺎ ﻓﻲ ﺍﻟﺼﺤﻒ ﺍﻷﻭﻟﻰ،ﻭﺃﻧﺖ ﺭﺟﻞ ﺃﻣﻰ ﻻ ﺗﻘﺮﺃ ﻭﻻ ﺗﻜﺘﺐ،ﺃﻧﺰﻟﻨﺎ ﻋﻠﻴﻚ ﻳﺎ ﻣﺤﻤﺪ ﻫﺬﺍ ﺍﻟﻜﺘﺎﺏ ﺍﻟﻌﻈﻴﻢ
ﻭﺗﺬﻛﺮﺓ ﺑﻠﻴﻐﺔ ،ﺑﺈﻧﻘﺎﺫﻫﻢ ﻣﻦ ﺍﻟﻀﻼﻟﺔ،ﻟﻨﻌﻤﺔ ﻋﻈﻴﻤﺔ ﻋﻠﻰ ﺍﻟﻌﺒﺎﺩ،ﺃﻱ ﺇﻥ ﻓﻰ ﺇﻧﺰﺍﻝ ﻫﺬﺍ ﺍﻟﻘﺮﺁﻥ ﴾ﺇﻥ ﻓﻲ ﺫﻟﻚ ﻟﺮﺣﻤﺔ ﻭﺫﻛﺮﻯ ﻟﻘﻮﻡ ﻳﺆﻣﻨﻮﻥ ﴿
 .(4291F3291)ﻻ ﺍﻟﺘﻌﻨﺖ ﻭﺍﻟﻄﻐﻴﺎﻥ،ﻋﻘﻼء ﻏﺮﺿﻬﻢ ﺍﻹﻳﻤﺎﻥﻟﻘﻮﻡ 
 
 _______________
 (ﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ ﺣﺠﺎﺝ ﺑﻦ ﺃﺭﻁﺄﺓ ﺿﻌﻴﻒ. 76563ﺡ) 333  7ﻣﺼﻨﻒ ﺍﺑﻦ ﺃﺑﻲ ﺷﻴﺒﺔ/(0291)
 (433/ 2ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(1291) 
 ﻫﺮﻳﺮﺓ ﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ ﺇﺑﺮﺍﻫﻴﻢ ﺑﻦ ﻳﺰﻳﺪ ﺍﻟﺨﻮﺯﻱ ﺿﻌﻴﻒ.  ﻭﻭﺻﻠﺔ ﺃﺑﻮ ﺑﻜﺮ ﺍﻹﺳﻤﺎﻋﻴﻠﻰ ﻓﻲ ﻣﻌﺠﻤﻪ ﻋﻦ ﺃﺑﻲ 12/7ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ (2291)
 (732/ 3ﺻﺤﻴﺢ ﺍﻟﺒﺨﺎﺭﻱ )(3291) 
 (243/ 2ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(4291) 
 (433)
 ﴾  ۰٦ِﺭۡﺯﻗَﻬَﺎ ٱﻟﱠ  ُﻳَۡﺮُﺯﻗُﻬَﺎ َﻭﺇِﻳﱠﺎُﻛۡﻢﻭ َﻭﻫَُﻮ ٱﻟﺴﱠ ِﻤﻴُﻊ ٱۡﻟَﻌﻠِﻴُﻢ ﻻﱠ ﺗَۡﺤِﻤُﻞ  َﻭَﻛﺄَﻳﱢﻦ ﻣﱢ ﻦ َﺩٓﺍﺑﱠﺔ ٖ ﴿
 
 .ـ ﺍﻵﻳﺔ(ﻭﻛﺄﻳﻦ ﻣﻦ ﺩﺍﺑﺔ  :)ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ  
ﺧﺮﺟ�ﺖ  :»ﻗﺎﻝ ﻋﻤﺮ  ﻋﻦ ﺍﺑﻦﺑﺴﻨﺪ ﺿﻌﻴﻒ ﺃﺧﺮﺝ ﻋﺒﺪ ﺑﻦ ﺣﻤﻴﺪ ﻭﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﻭﺍﻟﺒﻴﻬﻘﻲ ﻭﺍﺑﻦ ﻋﺴﺎﻛﺮ  .928
ﻳ�ﺎ ﺍﺑ�ﻦ ﻋﻤ�ﺮ  :»ﻟ�ﻲ ﻘ�ﺎﻝ ﻓ،ﻓﺠﻌﻞ ﻳﻠﺘﻘﻂ ﻣﻦ ﺍﻟﺘﻤﺮ ﻭﻳﺄﻛﻞ،ﺍﻟﻤﺪﻳﻨﺔ ﺣﺘﻰ ﺩﺧﻞ ﺑﻌﺾ ﺣﻴﻄﺎﻥ �ﻣﻊ ﺭﺳﻮﻝ ﷲ 
ﻟﻜﻨﻲ ﺃﺷﺘﻬﻴﻪ ﻭﻫﺬﻩ ﺻﺒﺢ ﺭﺍﺑﻌﺔ ﻣﻨﺬ ﻟﻢ ﺃﺫﻕ ﻁﻌﺎﻣﺎ ًﻭﻟﻢ ﺃﺟﺪﻩ ﻭﻟﻮ  :»ﻗﺎﻝ ،ﻻ ﺃﺷﺘﻬﻴﻪ :ﻗﻠﺖ .«؟ﻣﺎ ﻟﻚ ﻻ ﺗﺄﻛﻞ
ﻓﻜﻴﻒ ﺑﻚ ﻳﺎ ﺍﺑ�ﻦ ﻋﻤ�ﺮ ﺇﺫﺍ ﻟﻘﻴ�ﺖ ﻗﻮﻣ�ﺎ ًﻳﺨﺒﺌ�ﻮﻥ ﺭﺯﻕ ،ﻴﺼﺮﺷﺌﺖ ﻟﺪﻋﻮﺕ ﺭﺑﻲ ﻓﺄﻋﻄﺎﻧﻲ ﻣﺜﻞ ﻣﻠﻚ ﻛﺴﺮﻯ ﻭﻗ
ﻭﻛﺄﻳﻦ ﻣﻦ ﺩﺍﺑ�ﺔ ﻻ ﺗﺤﻤ�ﻞ ﺭﺯﻗﻬ�ﺎ ﷲ  ﴿:ﻓﻮﷲ  ﻣﺎ ﺑﺮﺣﻨﺎ ﻭﻻ ﺑﺮﻣﻨﺎ ﺣﺘﻰ ﻧﺰﻟﺖﻗﺎﻝ  .«ﺳﻨﺘﻬﻢ ﻭﻳﻀﻌﻒ ﺍﻟﻴﻘﻴﻦ
ﺇﻥ ﷲ ﻟ�ﻢ ﻳ�ﺄﻣﺮﻧﻲ ﺑﻜﻨ�ﺰ ﺍﻟ�ﺪﻧﻴﺎ ﻭﻻ ﺑﺎﺗﺒ�ﺎﻉ  :» �ﺭﺳ�ﻮﻝ ﷲ : ﻘ�ﺎﻝﻓ  ﴾ﻳﺮﺯﻗﻬ�ﺎ ﻭﺇﻳ�ﺎﻛﻢ ﻭﻫ�ﻮ ﺍﻟﺴ�ﻤﻴﻊ ﺍﻟﻌﻠ�ﻴﻢ 
 .«(5291F4291)ﻧﻲ ﻻ ﺃﻛﻨﺰ ﺩﻳﻨﺎﺭﺍ ًﻭﻻ ﺩﺭﻫﻤﺎ ًﻭﻻ ﺃﺧﺒﺄ ﺭﺯﻗﺎ ًﻟﻐﺪ ﺃﻻ ﻭﺇ،ﺍﻟﺸﻬﻮﺍﺕ
 
 [ﺗﻌﻠﻴﻖ]
ﻳﺪﺧﺮ ﻗﻮﺕ ﻋﺎﻡ ﻷﻫﻠﻪ ﻭﻫ�ﻮ ﻣﺨ�ﺎﻟﻒ ﻟﻤﻌﻨ�ﻰ  �ﻭﻛﺎﻥ ﻛﺎﻥ ﺍﻟﻨﺒﻲ ،ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﻫﺬﺍ ﺍﻷﺛﺮ ﺍﻟﻀﻌﻴﻒ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ 
ﺳﻠﻢ ﻛ�ﺎﻥ ﻳﺒﻴ�ﻊ ﻧﺨ�ﻞ ﺑﻨ�ﻲ ﺍﻟﻨﻀ�ﻴﺮ ﻭﻳﺤ�ﺒﺲ ﻷﻫﻠ�ﻪ ﻗ�ﻮﺕ  ﺍﻵﺛﺮ ﻓﻘﺪ ﺭﻭﻯ ﺍﻹﻣﺎﻡ ﺍﻟﺒﺨﺎﺭﻱ ﻭﻏﻴﺮﻩ ﻋﻦ ﻋﻤﺮ ﺭﺿﻲ ﷲ ﻋﻨﻪ ﺃﻥ ﺍﻟﻨﺒﻲ ﺻﻠﻰ ﷲ ﻋﻠﻴﻪ ﻭ
 .(6291F5291)ﺳﻨﺘﻬﻢ
ﻓﻤﻌﻨﻰ ﺍﻵﻳﺔ ﺇﺫﺍ ﺍﻹﺧﺒﺎﺭ ﺃﻥ ﷲ ﺳﺒﺤﺎﻧﻪ ﻭﺗﻌﺎﻟﻰ ﻳﺮﺯﻕ ﺟﻤﻴﻊ ﺍﻟﺨﻠﻖ ﻣﻦ ﻳﺤﻤ�ﻞ ﻣ�ﻨﻬﻢ ﺭﺯﻗ�ﻪ ﻭﻣ�ﻦ ﻻ ﻳﺤﻤ�ﻞ ﻭﻗ�ﺪ ﺫﻛ�ﺮ ﺑ�ﺄﻥ ﺍﻟﻨﻤﻠ�ﺔ ﺗ�ﺪﺧﺮ  
 ﻗﻮﺗﻬﺎ ﻛﻤﺎ ﻳﺪﺧﺮ ﺍﻹﻧﺴﺎﻥ ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ.
ﻟﻠﻤ�ﺆﻣﻨﻴﻦ ﺍﻟ�ﺬﻳﻦ ﻛ�ﺎﻧﻮﺍ ﺑﻤﻜ�ﺔ ﻭﻗ�ﺪ ﺁﺫﺍﻫ�ﻢ ﻗﺎﻝ ﺇّﻥ ﺭﺳﻮﻝ ﷲ )ﻋﻠﻴﻪ ﺍﻟﺴﻼﻡ( :ﻣﺎﻡ ﺍﻟﺜﻌﻠﺒﻲﻭﻗﺪ ﺟﺎء ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﻣﺎ ﺃﺧﺮﺟﻪ ﺍﻹ 
ﻳﺎ ﺭﺳﻮﻝ ﷲ ﻛﻴﻒ ﻧﺨﺮﺝ ﺇﻟﻰ ﺍﻟﻤﺪﻳﻨﺔ ﻟﻴﺲ ﻟﻨﺎ ﺑﻬﺎ ﺩﺍﺭ ﻭﻻ ﻋﻘﺎﺭ ﻭﻻ : ﻘﺎﻟﻮﺍﺃﺧﺮﺟﻮﺍ ﺇﻟﻰ ﺍﻟﻤﺪﻳﻨﺔ ﻭﻫﺎﺟﺮﻭﺍ ﻭﻻ ﺗﺠﺎﻭﺭﻭﺍ ﺍﻟﻈﻠﻤﺔ ﻓﻴﻬﺎ. ﻓ» :ﺍﻟﻤﺸﺮﻛﻮﻥ
 .(7291F6291)ﺫﺍﺕ ﺣﺎﺟﺔ ﺇﻟﻰ ﻏﺬﺍء ﻻ ﺗﺤﻤﻞ ﺭﺯﻗﺎ ﻓﻴﺮﻓﻌﻪ ﻟﻐﺬﺍﺋﻬﺎ ﻳﻌﻨﻲ ﺍﻟﻄﻴﺮ ﻭﺍﻟﺒﻬﺎﺋﻢ﴾َﻭَﻛﺄَﻳﱢْﻦ ِﻣْﻦ َﺩﺍﺑﱠٍﺔ ﴿ :ﺎﻧﻪﻓﻤﻦ ﻳﻄﻌﻤﻨﺎ ﺑﻬﺎ ﻭﻳﺴﻘﻴﻨﺎ؟ ﻓﺄﻧﺰﻝ ﷲ ﺳﺒﺤ،ﻣﺎﻝ
 .ﻗﻠﺖ: ﺍﻵﻳﺔ ﻋﺎﻣﺔ ﻭﺳﺒﺐ ﺍﻟﻨﺰﻭﻝ ﻟﻴﺲ ﺑﻘﻮﻱ 
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
 .ﺿﻌﻔﻬﺎ ﻭﻟﻜﻦ ﷲ ﻳﺮﺯﻗﻬﺎ ﻣﻊ،ﻻ ﺗﻘﺪﺭ ﻋﻠﻰ ﻛﺴﺐ ﺭﺯﻗﻬﺎ،ﺃﻱ ﻛﻢ ﻣﻦ ﺩﺍﺑﺔ ﺿﻌﻴﻔﺔ ﴾ﻭﻛﺄﻳﻦ ﻣﻦ ﺩﺍﺑﺔ ﻻ ﺗﺤﻤﻞ ﺭﺯﻗﻬﺎ  ﴿
ﻓ�ﺎﻟﺮﺍﺯﻕ ﻫ�ﻮ ،ﻓﻼ ﺗﺨ�ﺎﻓﻮﺍ ﺍﻟﻔﻘ�ﺮ ﺇﻥ ﻫﺎﺟﺮﺗﻢ،ﻭﻗ�ﺪ ﺗﻜﻔ�ﻞ ﺑ�ﺮﺯﻕ ﺟﻤﻴ�ﻊ ﺍﻟﺨﻠ�ﻖ،ﺃﻱ ﷲ ﺗﻌ�ﺎﻟﻰ ﻳﺮﺯﻗﻬ�ﺎ ﻛﻤ�ﺎ ﻳﺮﺯﻗﻜﻢ﴾ﷲ ﻳﺮﺯﻗﻬ�ﺎ ﻭﺇﻳ�ﺎﻛﻢ  ﴿
ﻓﻜﻤ��ﺎ ﻳ��ﺮﺯﻕ ﷲ ،ﺇﺫﺍ ﺧ��ﺎﻓﻮﺍ ﺍﻟﻔﻘ��ﺮ ﻭﺍﻟﺠ��ﻮﻉ ﻓ��ﻰ ﺍﻟﻬﺠ��ﺮﺓ ﻣ��ﻦ ﺃﻭﻁﺎﻧﻬﻢ،ﻭﺍﻟﻘﺼ��ﺪ ﺑﺎﻵﻳ��ﺔ ﺍﻟﺘﻘﻮﻳ��ﺔ ﻟﻘﻠ��ﻮﺏ ﺍﻟﻤ��ﺆﻣﻨﻴﻦ :ﻓ��ﻲ ﺍﻟﺘﺴ��ﻬﻴﻞﻗ��ﺎﻝ ،ﷲ
 .ﻴﻔﺔ ﻛﺬﻟﻚ ﻳﺮﺯﻗﻜﻢ ﺇﺫﺍ ﻫﺎﺟﺮﺗﻢ ﻣﻦ ﺑﻠﺪﻛﻢﺍﻟﺤﻴﻮﺍﻧﺎﺕ ﺍﻟﻀﻌ
 .(8291F7291)ﺍﻟﻌﻠﻴﻢ ﺑﺄﺣﻮﺍﻟﻜﻢ،ﺃﻱ ﻫﻮ ﺍﻟﺴﻤﻴﻊ ﻷﻗﻮﺍﻟﻜﻢ ﴾ﻭﻫﻮ ﺍﻟﺴﻤﻴﻊ ﺍﻟﻌﻠﻴﻢ  ﴿
 
 ﴾ ۷٦ َﺨﻄﱠُﻒ ٱﻟﻨﱠﺎُﺱ ِﻣۡﻦ َﺣۡﻮﻟِِﻬۡﻢﻭ ﺃَﻓَﺒِﭑۡﻟﺒَٰ ِﻄِﻞ ﻳُۡﺆِﻣﻨُﻮَﻥ َﻭﺑِﻨِۡﻌَﻤِﺔ ٱﻟﱠ  ِﻳَۡﻜﻔُُﺮﻭﻥ َﺎ َﻭﻳُﺘَ ﺎ َءﺍِﻣﻨ ٗﻟَۡﻢ ﻳََﺮۡﻭْﺍ ﺃَﻧﱠﺎ َﺟَﻌۡﻠﻨَﺎ َﺣَﺮﻣ ً ﺃﻭ ﴿
 
 .ـ ﺍﻵﻳﺔ(ﻟﻢ ﻳﺮﻭﺍ  ﺃﻭ :)ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ   
ﻳﺎ ﻣﺤﻤﺪ ﻣﺎ ﻳﻤﻨﻌﻨ�ﺎ ﺃﻥ ﻧ�ﺪﺧﻞ ﻓ�ﻲ ﺩﻳﻨ�ﻚ ﺇﻻ : ﻗﺎﻟﻮﺍﺃﻧﻬﻢ  :»ﻋﺒﺎﺱ  ﻋﻦ ﺍﺑﻦ ﻋﻦ ﺍﻟﻀﺤﺎﻙ (9291F8291)ﺃﺧﺮﺝ ﺟﻮﻳﺒﺮ  .038
ﻓﻤﺘﻰ ﻣ�ﺎ ﻳ�ﺒﻠﻐﻬﻢ ﺃﻧ�ﺎ ﻗ�ﺪ ﺩﺧﻠﻨ�ﺎ ﻓ�ﻲ ﺩﻳﻨ�ﻚ ﺍﺧﺘﻄﻔﻨ�ﺎ ﻓﻜﻨ�ﺎ ،ﺃﻥ ﻳﺘﺨﻄﻔﻨﺎ ﺍﻟﻨﺎﺱ ﻟﻘﻠﺘﻨﺎ ﻭﺍﻷﻋﺮﺍﺏ ﺃﻛﺜﺮ ﻣﻨﺎ ﻣﺨﺎﻓﺔ
 .«(0391F9291) ﴾ﻳﺮﻭﺍ ﺃﻧﺎ ﺟﻌﻠﻨﺎ ﺣﺮﻣﺎ ﺁﻣﻨﺎ ﺃﻭﻟﻢ﴿:ﻓﺄﻧﺰﻝ ﷲ،ﺃﻛﻠﺔ ﺭﺃﺱ
 
 [ﺗﻌﻠﻴﻖ]
ﻭﻫﻮ ﻳ�ﺪﻝ ﻋﻠ�ﻰ ﻣ�ﺎ ﻛ�ﺎﻥ ﻋﻠﻴ�ﻪ ﺍﻟﻜﻔ�ﺎﺭ ﻣ�ﻦ ﺍﻟﻤﺸ�ﺎﻗﺔ ﻟ ﻭﺭﺳ�ﻮﻟﻪ ،ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺛﺮﺍً ﻭﺍﺣﺪﺍً ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫ�ﺬﻩ ﺍﻵﻳ�ﺔ 
 .ﻭﺍﻟﺘﻜﺒﺮ ﻋﻦ ﺍﺗﺒﺎﻉ ﺍﻟﺤﻖ
 .(1391F0391)ﻳُﺸﺒُِﻌﻬﻢ ﺭﺃٌﺱ ﻭﺍِﺣﺪ ٌ،ْﻣَﺤﺮﱠ َﻛﺔ ًﺃﻱ ﻗﻠﻴﻞ ٌ،ﺃََﻛﻠَﺔ َُﺭْﺃﺱ ٍ :ﻓﻲ ﺗﺎﺝ ﺍﻟﻌﺮﻭﺱﻗﺎﻝ ﻭﻗﻮﻟﻬﻢ ] ﻛﻨﺎ ﺃﻛﻠﺔ ﺭﺃﺱ [  
ﻓﺄﺟﺎﺑﻬﻢ ﷲ ﺗﻌﺎﻟﻰ ﺑﺄﻧﻪ ﺟﻌﻞ ﻟﻬﻢ ﺍﻟﺤﺮﻡ ﺃﻣﻨﺎ ﻭﺃﻣﺎﻧﺎ ﻟﻤﻦ ﺩﺧﻠﻪ ﻓﻼ ﻋﺬﺭ ﻟﻬﻢ ﻭﻻ ﺣﺠﺔ ﻟﻬ�ﻢ ﻓ�ﻲ ﻋ�ﺪﻡ ﻗﺒ�ﻮﻝ ﺍﻟﺤ�ﻖ ﻏﻴ�ﺮ ﺍﻟﻤﻜ�ﺎﺑﺮﺓ  
 ﻭﺍﻟﻌﻨﺎﺩ 
 
  [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
 _______________
 ﻭﻓﻴﻪ ﺭﺍﻭ ﻣﺒﻬﻢ   4/721( ﺗﺎﺭﻳﺦ ﺩﻣﺸﻖ 618ﺡ)1/952ﻣﺴﻨﺪ ﻋﺒﺪ ﺑﻦ ﺣﻤﻴﺪ (5291)
 (18/ 7ﺻﺤﻴﺢ ﺍﻟﺒﺨﺎﺭﻱ )(6291) 
 (882/ 7ﺍﻟﻜﺸﻒ ﻭﺍﻟﺒﻴﺎﻥ ﻋﻦ ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﺁﻥ )(7291) 
 (343/ 2ﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )ﺻﻔﻮﺓ ﺍﻟ(8291) 
ﺲ ﺭﻭﺍﻳﺘ�ﻪ ﻓ�ﻲ ]ﺟﻮﻳﺒﺮ[ ﻫﻮ ﺑﻦ ﺳﻌﻴﺪ ﺿﻌﻴﻒ ﺟﺪﺍ ﻭﻫﻮ ﺭﺍﻭﻱ ﺍﻟﺘﻔﺴﻴﺮ،ﻭﻛﻞ ﻣﺎ ﻳﺬﻛﺮﻩ ﺍﻟﻤﺆﻟﻒ ﻣﻦ ﻁﺮﻳﻘﻪ ﺳﻮﻑ ﺃﺣﻜﻢ ﻋﻠﻴﻪ ﺑﺎﻟﻀﻌﻒ ﻭﻫﻮ ﻻ ﺷﻚ ﺿﻌﻴﻒ ﻭﺃﻳﻀﺎ ﻣﻨﻘﻄﻊ ﻭﻟ�ﻴ(9291)
 ﺍﻟﺘﻔﺴﻴﺮ ﻣﻦ ﺍﻟﻤﺼﺎﺩﺭ ﺍﻟﻤﺘﻮﻓﺮﺓ
 ﺿﻌﻴﻒ(0391)
ﺪ ﺑﻦ ﻣﺤّﻤﺪ ﺑﻦ ﻋﺒﺪ ﺍﻟﺮّﺯﺍﻕ ﺍﻟﺤﺴﻴﻨﻲ،ﺃﺑﻮ ﺍﻟﻔﻴﺾ،ﺍﻟﻤﻠﻘّﺐ ﺑﻤﺮﺗﻀﻰ،ﺍﻟﺰﱠ ﺑﻴﺪﻱ ﺗﺤﻘﻴﻖ: ﻣﺠﻤﻮﻋﺔ ﻣﻦ ﺍﻟﻤﺤﻘﻘﻴﻦ ﺍﻟﻤﺆﻟﻒ: ﻣﺤﻤ ّ( 41/ 82ﺗﺎﺝ ﺍﻟﻌﺮﻭﺱ ﻣﻦ ﺟﻮﺍﻫﺮ ﺍﻟﻘﺎﻣﻮﺱ )(1391) 
 04ﺍﻟﻨﺎﺷﺮ: ﺩﺍﺭ ﺍﻟﻬﺪﺍﻳﺔ ﻋﺪﺩ ﺍﻷﺟﺰﺍء: 
 (533)
 
ﺃﻧ�ﺎ ﺟﻌﻠﻨ�ﺎ ﺑﻠ�ﺪﻫﻢ )ﻣﻜ�ﺔ( ،ﺗﻔﻜ�ﺮ ﻭﺍﻋﺘﺒﺎﺭﺭﺅﻳ�ﺔ ،ﺃﻱ ﺃﻭﻟ�ﻢ ﻳ�ﺮ ﻫ�ﺆﻻء ﺍﻟﻜﻔﺎﺭ ﴾ﺃﻭﻟﻢ ﻳﺮﻭﺍ ﺃﻧﺎ ﺟﻌﻠﻨﺎ ﺣﺮﻣﺎ ﺁﻣﻨﺎ ﻭﻳﺘﺨﻄﻒ ﺍﻟﻨﺎﺱ ﻣﻦ ﺣﻮﻟﻬﻢ  ﴿
 .ﻭﺍﻟﻨﺎﺱ ﺣﻮﻟﻬﻢ ﻳﺴﺒﻮﻥ ﻭﻳﻘﺘﻠﻮﻥ،ﺁﻣﻨﺎ ﺃﻫﻠﻪ ﻣﻦ ﺍﻟﻘﺘﻞ ﻭﺍﻟﺴﺒﻲ،ﺣﺮﻣﺎ ﻣﺼﻮﻧﺎ ﻋﻦ ﺍﻟﺴﻠﺐ ﻭﺍﻟﻨﻬﺐ
 .ﻭﻳﺴﺒﻲ ﺑﻌﻀﻬﻢ ﺑﻌﻀﺎ،ﺃﻱ ﻳﻘﺘﻞ ﺑﻌﻀﻬﻢ ﺑﻌﻀﺎ ﴾ﻭﻳﺘﺨﻄﻒ ﺍﻟﻨﺎﺱ ﻣﻦ ﺣﻮﻟﻬﻢ  ﴿
 .(2391F1391)ﻭﺛﺎﻥ ﻭﻳﻜﻔﺮﻭﻥ ﺑﺎﻟﺮﺣﻤﻦﻳﺆﻣﻨﻮﻥ ﺑﺎﻷ،ﺃﻱ ﺃﻓﺒﻌﺪ ﻫﺬﻩ ﺍﻟﻨﻌﻢ ﺍﻟﺠﻠﻴﻠﺔ﴾ﺃﻓﺒﺎﻟﺒﺎﻁﻞ ﻳﺆﻣﻨﻮﻥ ﻭﺑﻨﻌﻤﺔ ﷲ ﻳﻜﻔﺮﻭﻥ  ﴿
 ﻮﺕﺍﻧﺘﻬﺖ ﺳﻮﺭﺓ ﺍﻟﻌﻨﻜﺒ
 
 
 ُﺳﻮَﺭﺓ ُﺍﻟﺮﱡ ﻭﻡ ِ
 
 
ﻓِﻲ ﺑِۡﻀِﻊ ِﺳﻨِﻴَﻦۗ ِﻟﱠ  ِٱۡﻷَۡﻣُﺮ ِﻣﻦ ﻗَۡﺒُﻞ َﻭِﻣۢﻦ  ۳ﺑَۡﻌِﺪ َﻏﻠَﺒِِﻬۡﻢ َﺳﻴَۡﻐﻠِﺒُﻮَﻥ  ﻓِٓﻲ ﺃَۡﺩﻧَﻰ ٱۡﻷَۡﺭِﺽ َﻭﻫُﻢ ﻣﱢ ۢﻦ  ۲ُﻏﻠِﺒَِﺖ ٱﻟﺮﱡ ﻭُﻡ  ۱ﺍٓﻟٓﻢ  ﴿
 ﴾ ٥ﺑِﻨَۡﺼِﺮ ٱﻟﱠ ِﻭ ﻳَﻨُﺼُﺮ َﻣﻦ ﻳََﺸﺎُٓءۖ َﻭﻫَُﻮ ٱۡﻟَﻌِﺰﻳُﺰ ٱﻟﺮﱠ ِﺣﻴُﻢ  ٤ۡﺆِﻣﻨُﻮَﻥ ﻳَۡﻔَﺮُﺡ ٱۡﻟﻤ ُ ﺑَۡﻌُﺪﻭ َﻭﻳَۡﻮَﻣﺌِﺬ ٖ
 
 ﺍﻵﻳﺎﺕ. –) ﺍﻟﻢ ﻏﻠﺒﺖ ﺍﻟﺮﻭﻡ (  :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﻓﺄﻋﺠ��ﺐ ﺫﻟ��ﻚ ،ﻟﻤ��ﺎ ﻛ��ﺎﻥ ﻳ��ﻮﻡ ﺑ��ﺪﺭ ﻅﻬ��ﺮﺕ ﺍﻟ��ﺮﻭﻡ ﻋﻠ��ﻰ ﻓﺎﺭﺱ:»ﻗ��ﺎﻝ  ﻋ��ﻦ ﺃﺑ��ﻲ ﺳ��ﻌﻴﺪ ﺃﺧ��ﺮﺝ ﺍﻟﺘﺮﻣ��ﺬﻱ  .138
 ﻳﻌﻨﻲ ﺑﻔﺘﺢ ﺍﻟﻐﻴﻦ. .«﴾(3391F2391)ﺑﻨﺼﺮ ﷲ :)ﺇﻟﻰ ﻗﻮﻟﻪ ﴾ﺁﻟﻢ ﻏﻠﺒﺖ ﺍﻟﺮﻭﻡ  ﴿:ﻓﻨﺰﻟﺖ،ﺍﻟﻤﺆﻣﻨﻴﻦ
 .(4391F3391)ﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮ ﻋﻦ ﺍﺑﻦ ﻣﺴﻌﻮﺩ ﻧﺤﻮﻩ  .238
 ﺑﻠﻐﻨﺎ ﺃﻥ ﺍﻟﻤﺸﺮﻛﻴﻦ ﻛﺎﻧﻮﺍ   ﻳﺠﺎﺩﻟﻮﻥ ﺍﻟﻤﺴﻠﻤﻴﻦ ﻭﻫﻢ ﺑﻤﻜ�ﺔ :»ﻗﺎﻝ ﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﻋﻦ ﺍﺑﻦ ﺷﻬﺎﺏ  .338
ﻓﻴﻘﻮﻟ�ﻮﻥ: ﺍﻟ�ﺮﻭﻡ ﻳﺸ�ﻬﺪﻭﻥ ﺃﻧﻬ�ﻢ ﺃﻫ�ﻞ ﻛﺘ�ﺎﺏ ﻭﻗ�ﺪ ﻏﻠﺒ�ﺘﻬﻢ ﺍﻟﻤﺠ�ﻮﺱ ﻭﺃﻧ�ﺘﻢ    �ﻗﺒ�ﻞ ﺃﻥ ﻳﺨ�ﺮﺝ ﺭﺳ�ﻮﻝ ﷲ 
 ؟ﻓﻜﻴ�ﻒ ﻏﻠ�ﺐ ﺍﻟﻤﺠ�ﻮﺱ ﺍﻟ�ﺮﻭﻡ ﻭﻫ�ﻢ ﺃﻫ�ﻞ ﻛﺘ�ﺎﺏ،ﻠﺒﻮﻧﻨﺎ ﺑﺎﻟﻜﺘ�ﺎﺏ ﺍﻟ�ﺬﻱ ﺃﻧ�ﺰﻝ ﻋﻠ�ﻰ ﻧﺒﻴﻜﻢﺗﺰﻋﻤ�ﻮﻥ ﺃﻧﻜ�ﻢ ﺳ�ﺘﻐ
 .«﴾(5391F4391)ﺁﻟﻢ ﻏﻠﺒﺖ ﺍﻟﺮﻭﻡ ﴿:ﻓﺄﻧﺰﻝ ﷲ،ﻓﺴﻨﻐﻠﺒﻜﻢ ﻛﻤﺎ ﻏﻠﺐ ﻓﺎﺭﺱ ﺍﻟﺮﻭﻡ
 . (6391F5391)ﻋﻦ ﻋﻜﺮﻣﺔﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮ ﻧﺤﻮﻩ  .438
 .(7391F6391)ﻭﻳﺤﻴﻰ ﺑﻦ ﻳﻌﻤﺮ  .538
 .(8391F7391)ﻭﻗﺘﺎﺩﺓ .638
ﻭﺍﻟﺜﺎﻧﻴﺔ ﻋﻠﻰ ﻗﺮﺍءﺓ ﺍﻟﻀ�ﻢ ﻓﻴﻜ�ﻮﻥ ،ﻢ ﻳﻮﻡ ﺑﺪﺭﻋﻠﻰ ﻗﺮﺍءﺓ ﻏﻠﺒﺖ ﺑﺎﻟﻔﺘﺢ ﻷﻧﻬﺎ ﻧﺰﻟﺖ ﻳﻮﻡ ﻏﻠﺒﺘﻬ :ﻓﺎﻟﺮﻭﺍﻳﺔ ﺍﻷﻭﻟﻰ
 .ﻣﻌﻨﺎﻩ ﻭﻫﻢ ﻣﻦ ﺑﻌﺪ ﻏﻠﺒﺘﻬﻢ ﻓﺎﺭﺱ ﺳﻴﻐﻠﺒﻬﻢ ﺍﻟﻤﺴﻠﻤﻮﻥ ﺣﺘﻰ ﻳﺼﺢ ﻣﻌﻨﻰ ﺍﻟﻜﻼﻡ ﻭﺇﻻ ﻟﻢ ﻳﻜﻦ ﻟﻪ ﻛﺒﻴﺮﻣﻌﻨﻰ
 
 [ﺗﻌﻠﻴﻖ]
ﺳﻮﺭﺓ ﺍﻟﺮﻭﻡ ﻣﻜﻴﺔ ﻛﻠﻬﺎ ﻣﻦ ﻏﻴﺮ ﺧﻼﻑ ﻭﺃﻫﺪﺍﻓﻬﺎ ﻧﻔﺲ ﺃﻫﺪﺍﻑ ﺍﻟﺴﻮﺭ ﺍﻟﻤﻜﻴﺔ ﺑﺎﻹﺿﺎﻓﺔ ﺇﻟﻰ ﻣﺎ ﺫﻛﺮ ﷲ ﺳ�ﺒﺤﺎﻧﻪ ﻭﺗﻌ�ﺎﻟﻰ ﻣ�ﻦ  
 .ﻭﻡ ﻟﻠﻔﺮﺱ ﺑﻌﺪ ﻫﺰﻳﻤﺘﻬﻢﻏﻠﺒﺔ ﺍﻟﺮ
 ﻭﻗﺪ ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﻋﺪﺓ ﺁﺛﺎﺭ ﻭﻫﻞ ﺗﺸﺘﻤﻞ ﻋﻠﻰ ﺳﺒﺒﻴﻦ ﻟﻠﻨﺰﻭﻝ. 
 ﻓﺎﻷﻭﻝ: ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﻏﺰﻭﺓ ﺑﺪﺭ ﻟﻤﺎ ﻏﻠﺐ ﺍﻟﺮﻭﻡ ﺍﻟﻔﺮﺱ ﻭﻫﺬﻩ ﺍﻵﺛﺎﺭ ﻣﺮﺳﻠﺔ ﻭﺍﻵﻳﺔ ﻣﻜﻴﺔ. 
ﻫ�ﻞ ﻛﺘ�ﺎﺏ ﻭﻛﺎﻧ�ﺖ ﺍﻟ�ﺮﻭﻡ ﺃ،ﺛﻢ ﺑﻌﺪ ﺫﻟﻚ ﻧﺼﺮ ﷲ ﺍﻟﺮﻭﻡ ﻋﻠ�ﻰ ﺍﻟﻔﺮﺱ ،ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﻣﻜﺔ ﻋﻨﺪﻣﺎ ﻏﻠﺒﺖ ﺍﻟﻔﺮﺱ ﺍﻟﺮﻭﻡ :ﺍﻟﺜﺎﻧﻲ 
 ﻭﻛﺎﻥ ﺍﻟﻤﺆﻣﻨﻮﻥ ﻳﺤﺒﻮﻥ ﺃﻥ ﻳﻨﺘﺼﺮ ﺃﻫﻞ ﺍﻟﻜﺘﺎﺏ ﻋﻠﻰ ﻋﺒﺪﺓ ﺍﻷﺻﻨﺎﻡ. ،ﻭﺍﻟﻔﺮﺱ ﻋﺒﺪﺓ ﺃﺻﻨﺎﻡ ﻭﻳﻨﻜﺮﻭﻥ ﺍﻟﺒﻌﺚ
 .ﻭﻗﺪ ﺍﺧﺘﺼﺮ ﺍﻟﻤﺆﻟﻒ ﺍﻵﺛﺮ ﺍﻟﻮﺍﺭﺩ ﻓﻲ ﺫﻟﻚ 
ﻛﺎﻧ�ﺖ ﻓ�ﻲ ﻓ�ﺎﺭﺱ ﺍﻣ�ﺮﺃﺓ ﻻ ﺗﻠ�ﺪ ﺇﻻ ﺍﻟﻤﻠ�ﻮﻙ : ﻗ�ﺎﻝﻋ�ﻦ ﻋﻜِﺮﻣ�ﺔ : ﻘ�ﺎﻝﻭﻗﺪ ﺫﻛﺮﻩ ﺍﻹﻣﺎﻡ ﺍﻟﻄﺒﺮﻱ ﻭﻏﻴﺮﻩ ﺑﺴﻴﺎﻕ ﺃﻁﻮﻝ ﻣﻦ ﻫﺬﺍ ﻓ 
ﺇﻧﻲ ﺃﺭﻳﺪ ﺃﻥ ﺃﺑﻌ�ﺚ ﺇﻟ�ﻰ ﺍﻟ�ﺮﻭﻡ ﺟﻴﺸ�ﺎ ﻭﺃﺳ�ﺘﻌﻤﻞ ﻋﻠ�ﻴﻬﻢ ﺭﺟ�ﻼ ﻣ�ﻦ ﺑﻨﻴ�ﻚ، ﻓﺄﺷ�ﻴﺮﻱ ﻋﻠ�ّﻲ ﺃﻳﻬ�ﻢ ﺃﺳ�ﺘﻌﻤﻞ، : ﻘﺎﻝﺎﻫﺎ ﻛﺴﺮﻯ، ﻓﺍﻷﺑﻄﺎﻝ، ﻓﺪﻋ
ﻫﺬﺍ ﻓﻼﻥ، ﻭﻫﻮ ﺃﺭﻭﻍ ﻣﻦ ﺛﻌﻠﺐ، ﻭﺃﺣﺬﺭ ﻣﻦ ﺻﺮﺩ، ﻭﻫﺬﺍ ﻓﺮﺧﺎﻥ، ﻭﻫﻮ ﺃﻧﻔﺬ ﻣ�ﻦ ﺳ�ﻨﺎﻥ، ﻭﻫ�ﺬﺍ ﺷ�ﻬﺮﺑﺮﺍﺯ، ﻭﻫ�ﻮ ﺃﺣﻠ�ﻢ ﻣ�ﻦ ﻛ�ﺬﺍ،  ﻘﺎﻟﺖ:ﻓ
ﻓﺎﺳﺘﻌﻤﻞ ﺷﻬﺮﺑﺮﺍﺯ، ﻓﺴﺎﺭ ﺇﻟﻰ ﺍﻟﺮﻭﻡ ﺑﺄﻫﻞ ﻓ�ﺎﺭﺱ، ﻭﻅﻬ�ﺮ ﻋﻠ�ﻴﻬﻢ، ﻓﻘ�ﺘﻠﻬﻢ، ﻭﺧ�ّﺮﺏ  ﺇﻧﻲ ﻗﺪ ﺍﺳﺘﻌﻤﻠﺖ ﺍﻟﺤﻠﻴﻢ،: ﻗﺎﻝﻓﺎﺳﺘﻌﻤﻞ ﺃﻳﻬﻢ ﺷﺌﺖ، 
ﺃﻣ�ﺎ ﺇﻧ�ﻚ ﻟ�ﻮ : ﻗ�ﺎﻝﺃﻣ�ﺎ ﺭﺃﻳ�ﺖ ﺑ�ﻼﺩ ﺍﻟﺸ�ﺎﻡ؟ ﻗﻠ�ﺖ: ﻻ : ﻘﺎﻝﺃﺑﻮ ﺑﻜﺮ: ﻓﺤّﺪﺛﺖ ﺑﻬﺬﺍ ﺍﻟﺤﺪﻳﺚ ﻋﻄﺎء ﺍﻟﺨﺮﺍﺳﺎﻧﻲ ﻓﻗﺎﻝ ﻣﺪﺍﺋﻨﻬﻢ، ﻭﻗﻄﻊ ﺯﻳﺘﻮﻧﻬﻢ. 
 _______________
 (443/ 2ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(2391) 
 ﻭﻗﺎﻝ  ﺣﺴﻦ ﻏﺮﻳﺐ  ﻗﻠﺖ ﻓﻲ ﺇﺳﻨﺎﺩﻩ ﻋﻄﻴﺔ ﺍﻟﻌﻮﻓﻲ ﺿﻌﻴﻒ  5/981ﺳﻦ ﺍﻟﺘﺮﻣﺬﻱ  12/12ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ (3391)
ﻭﺇﺳﻨﺎﺩﻩ ﻓﻴﻪ ﺿﻌﻒ ﻭﻟﻴﺲ ﻓﻴﻪ ﺗﺼﺮﻳﺢ ﺑﺴﺒﺐ ﺍﻟﻨﺰﻭﻝ،ﻭﺑﻨﺤﻮﻩ ﻋﻦ ﺍﺑﻦ ﻋﺒﺎﺱ ﺃﺧ�ﺮﺝ ﺍﻟﺤ�ﺎﻛﻢ ﻭﺍﻟﺘﺮﻣ�ﺬﻱ ﻭﺃﺣﻤ�ﺪ،ﻗﺎﻝ  ﺍﻟﺘﺮﻣﺬﻱ:ﺣﺴ�ﻦ ﺻ�ﺤﻴﺢ ﻏﺮﻳ�ﺐ   12/02ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ (4391)
ﻷﻧﻬﻢ ﺃﻫﻞ ﺍﻟﻜﺘﺎﺏ،ﻭﻛﺎﻥ ﺍﻟﻤﺸﺮﻛﻮﻥ ﻛﺎﻥ ﺍﻟﻤﺴﻠﻤﻮﻥ ﻳﺤﺒﻮﻥ ﺃﻥ ﺗﻈﻬﺮ ﺍﻟﺮﻭﻡ ﻋﻠﻰ ﻓﺎﺭﺱ  :»ﻭﺻﺤﺤﻪ ﺍﻟﺤﺎﻛﻢ ﻋﻠﻰ ﺷﺮﻁﻬﻤﺎ،ﻭﻟﻔﻈﻪ ﻋﻨﺪﻩ ﻋﻦ ﺑﻦ ﻋﺒﺎﺱ ﺭﺿﻲ ﷲ  ﺗﻌﺎﻟﻰ ﻋﻨﻬﻤﺎ ﻗﺎﻝ 
 ﺃﻣﺎ ﺃﻧﻬﻢ ﺳﻴﻬﺰﻣﻮﻥ :»    �،ﻓﻘﺎﻝ ﻟﻪ ﺍﻟﻨﺒﻲ  �ﻳﺤﺒﻮﻥ ﺃﻥ ﺗﻈﻬﺮ ﻓﺎﺭﺱ ﻋﻠﻰ ﺍﻟﺮﻭﻡ ﻷﻧﻬﻢ ﺃﻫﻞ ﺃﻭﺛﺎﻥ،ﻓﺬﻛﺮ ﺫﻟﻚ ﺍﻟﻤﺴﻠﻤﻮﻥ ﻷﺑﻲ ﺑﻜﺮ ﺭﺿﻲ ﷲ ﺗﻌﺎﻟﻰ ﻋﻨﻪ،ﻓﺬﻛﺮ ﺫﻟﻚ ﺃﺑﻮ ﺑﻜﺮ ﻟﻠﻨﺒﻲ 
ﻛﺬﺍ ﻭﻛﺬﺍ،ﻭﺇﻥ ﻅﻬﺮﻧﺎ ﻛﺎﻥ ﻟﻨﺎ ﻛﺬﺍ ﻭﻛﺬﺍ،ﻓﺠﻌﻞ ﺑﻴﻨﻬﻢ ﺃﺟﻞ ﺧﻤ�ﺲ ﺳ�ﻨﻴﻦ ﻓﻠ�ﻢ ﻳﻈﻬﺮﻭﺍ،ﻓ�ﺬﻛﺮ ﺫﻟ�ﻚ ﺃﺑ�ﻮ ﺑﻜ�ﺮ ﻓﺬﻛﺮ ﺃﺑﻮ ﺑﻜﺮ ﻟﻬﻢ ﺫﻟﻚ ﻓﻘﺎﻟﻮﺍ:ﺍﺟﻌﻞ ﺑﻴﻨﻨﺎ ﻭﺑﻴﻨﻚ ﺃﺟﻼ ﻓﺈﻥ ﻅﻬﺮﻭﺍ ﻛﺎﻥ ﻟﻚ  «
ﻗﺎﻝ: ﻓﻐﻠﺒﺖ  (: ﺃﻟﻢ ﻏﻠﺒﺖ ﺍﻟﺮﻭﻡ ﻓﻲ ﺃﺩﻧﻰ ﺍﻷﺭﺽ ﻭﻫﻢ ﻣﻦ ﺑﻌﺪ ﻏﻠﺒﻬﻢ ﺳﻴﻐﻠﺒﻮﻥ )ﻗﺎﻝ: ﻓﻈﻬﺮﺕ ﺍﻟﺮﻭﻡ ﺑﻌﺪ ﺫﻟﻚ،ﻓﺬﻟﻚ ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ « ﺃﻻ ﺟﻌﻠﺘﻪ ﺃﺭﺍﻩ ﻗﺎﻝ ﺩﻭﻥ ﺍﻟﻌﺸﺮﺓ :»،ﻓﻘﺎﻝ  �ﻟﻠﻨﺒﻲ 
 « .(: ﻟ ﺍﻷﻣﺮ ﻣﻦ ﻗﺒﻞ ﻭﻣﻦ ﺑﻌﺪ ﻭﻳﻮﻣﺌﺬ ﻳﻔﺮﺡ ﺍﻟﻤﺆﻣﻨﻮﻥ ﺑﻨﺼﺮ ﷲ )ﻏﻠﺒﺖ ﺑﻌﺪ ﺍﻟﺮﻭﻡ ﺛﻢ 
 ﻣﺮﺳﻞ 9/7803ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ  (5391)
 ﻣﺮﺳﻞ ﺿﻌﻴﻒ 12/71ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ (6391)
 ﻣﺮﺳﻞ ﺿﻌﻴﻒ 12/ 81ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ (7391)
 ﻣﺮﺳﻞ ﻭﺃﻟﻔﺎﻅﻬﻢ ﻣﺨﺘﻠﻔﺔ 12/91ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ (8391)
 (633)
 ﺑﻌﺪ ﺫﻟﻚ ﻓﺮﺃﻳﺘﻪ.ﺭﺃﻳﺘﻬﺎ ﻟﺮﺃﻳﺖ ﺍﻟﻤﺪﺍﺋﻦ ﺍﻟﺘﻲ ﺧّﺮﺑﺖ، ﻭﺍﻟﺰﻳﺘﻮﻥ ﺍﻟﺬﻱ ﻗُﻄﻊ، ﻓﺄﺗﻴﺖ ﺍﻟﺸﺎﻡ 
ﻋﻄﺎء ﺍﻟﺨﺮﺍﺳﺎﻧﻲ: ﺛﻨﻲ ﻳﺤﻴﻰ ﺑﻦ ﻳﻌﻤﺮ، ﺃﻥ ﻗﻴﺼﺮ ﺑﻌﺚ ﺭﺟ�ﻼ ﻳ�ُﺪﻋﻰ ﻗﻄﻤ�ﺔ ﺑﺠ�ﻴﺶ ﻣ�ﻦ ﺍﻟ�ﺮﻭﻡ، ﻭﺑﻌ�ﺚ ﻛﺴ�ﺮﻯ ﺷ�ﻬﺮﺑﺮﺍﺯ، ﻓﺎﻟﺘﻘﻴ�ﺎ ﻗﺎﻝ 
ﺑﺄﺫﺭﻋﺎﺕ ﻭﺑﺼﺮﻯ، ﻭﻫﻲ ﺃﺩﻧﻰ ﺍﻟﺸﺎﻡ ﺇﻟﻴﻜﻢ، ﻓﻠﻘﻴﺖ ﻓﺎﺭﺱ ﺍﻟﺮﻭﻡ، ﻓﻐﻠﺒﺘﻬﻢ ﻓﺎﺭﺱ، ﻓﻔﺮﺡ ﺑﺬﻟﻚ ﻛﻔﺎﺭ ﻗ�ﺮﻳﺶ، ﻭﻛﺮﻫ�ﻪ ﺍﻟﻤﺴ�ﻠﻤﻮﻥ، ﻓ�ﺄﻧﺰﻝ 
ﺍﻵﻳﺎﺕ، ﺛﻢ ﺫﻛﺮ ﻣﺜﻞ ﺣﺪﻳﺚ ﻋﻜِﺮﻣﺔ، ﻭﺯﺍﺩ: ﻓﻠﻢ ﻳﺰﻝ ﺷﻬﺮﺑﺮﺍﺯ ﻳﻄﺆﻫﻢ، ﻭﻳﺨﺮﺏ ﻣﺪﺍﺋﻨﻬﻢ ﺣﺘ�ﻰ ﴾...ﺍﻷﺭﺽﺮﱡ ﻭُﻡ ﻓِﻲ ﺃَْﺩﻧَﻰ ﺍﻟﻢ ُﻏﻠِﺒَِﺖ ﺍﻟ﴿ﷲ
ﻗ�ﺎﻝ ﻭ: ﻗ�ﺎﻝﺑﻠﻎ ﺍﻟﺨﻠﻴﻭ، ﺛﻢ ﻣﺎﺗﻜﺴﺮﻯ، ﻓﺒﻠﻐﻬﻢ ﻣﻮﺗﻪ، ﻓﺎﻧﻬﺰﻡ ﺷﻬﺮﺑﺮﺍﺯ ﻭﺃﺻﺤﺎﺑﻪ، ﻭﺃﻭﻋﺒﺖ ﻋﻠﻴﻬﻢ ﺍﻟ�ﺮﻭﻡ ﻋﻨ�ﺪ ﺫﻟ�ﻚ، ﻓ�ﺄﺗﺒﻌﻮﻫﻢ ﻳﻘﺘﻠ�ﻮﻧﻬﻢ 
ﻷﺻﺤﺎﺑﻪ: ﻟﻘ�ﺪ ﺭﺃﻳ�ﺖ ﻛ�ﺄﻧﻲ ﺟ�ﺎﻟﺲ ﻋﻠ�ﻰ ﺳ�ﺮﻳﺮ ﻛﺴ�ﺮﻯ، ﻘﺎﻝ ﻠﻰ ﺍﻟﺮﻭﻡ ﺟﻠﺲ ﻓﺮﺧﺎﻥ ﻳﺸﺮﺏ، ﻓﻋﻜِﺮﻣﺔ ﻓﻲ ﺣﺪﻳﺜﻪ: ﻟﻤﺎ ﻅﻬﺮﺕ ﻓﺎﺭﺱ ﻋ
ﻓﺒﻠﻐﺖ ﻛﺴﺮﻯ، ﻓﻜﺘﺐ ﺇﻟﻰ ﺷﻬﺮﺑُﺮﺍﺯ: ﺇﺫﺍ ﺃﺗﺎﻙ ﻛﺘﺎﺑﻲ ﻓﺎﺑﻌﺚ ﺇﻟّﻲ ﺑﺮﺃﺱ ﻓﺮﺧﺎﻥ. ﻓﻜﺘﺐ ﺇﻟﻴﻪ: ﺃﻳﻬﺎ ﺍﻟﻤﻠﻚ، ﺇﻧﻚ ﻟﻦ ﺗﺠﺪ ﻣﺜﻞ ﻓﺮﺧﺎﻥ، ﺇﻥ ﻟ�ﻪ 
ﺎ ﻣﻨﻪ، ﻓﻌﺠﱢ ﻞ ﺇﻟّﻲ ﺑﺮﺃﺳﻪ، ﻓﺮﺍﺟﻌﻪ، ﻓﻐﻀﺐ ﻛﺴ�ﺮﻯ، ﻓﻠ�ﻢ ﻳﺠﺒ�ﻪ، ﻧﻜﺎﻳﺔ ﻭﺿﺮﺑﺎ ﻓﻲ ﺍﻟﻌﺪّﻭ، ﻓﻼ ﺗﻔﻌﻞ. ﻓﻜﺘﺐ ﺇﻟﻴﻪ: ﺇﻥ ﻓﻲ ﺭﺟﺎﻝ ﻓﺎﺭﺱ ﺧﻠﻔ
ﻭﺑﻌﺚ ﺑﺮﻳﺪﺍ ﺇﻟﻰ ﺃﻫﻞ ﻓﺎﺭﺱ، ﺇﻧﻲ ﻗﺪ ﻧﺰﻋﺖ ﻋﻨﻜﻢ ﺷﻬﺮﺑﺮﺍﺯ، ﻭﺍﺳﺘﻌﻤﻠﺖ ﻋﻠﻴﻜﻢ ﻓﺮﺧﺎﻥ، ﺛﻢ ﺩﻓﻊ ﺇﻟ�ﻰ ﺍﻟﺒﺮﻳ�ﺪ ﺻ�ﺤﻴﻔﺔ ﺻ�ﻐﻴﺮﺓ: ﺇﺫﺍ ﻭﻟ�ﻲ 
ﺳ�ﺮﻳﺮﻩ ﻭﺟﻠ�ﺲ ﻓﺮﺧ�ﺎﻥ، ﻭﺩﻓ�ﻊ  ﺳﻤﻌﺎ ﻭﻁﺎﻋ�ﺔ، ﻭﻧ�ﺰﻝ ﻋ�ﻦ: ﻗﺎﻝﻓﺮﺧﺎﻥ ﺍﻟُﻤﻠﻚ، ﻭﺍﻧﻘﺎﺩ ﻟﻪ ﺃﺧﻮﻩ، ﻓﺄﻋﻄﻪ ﻫﺬﻩ؛ ﻓﻠﻤﺎ ﻗﺮﺃ ﺷﻬﺮﺑﺮﺍﺯ ﺍﻟﻜﺘﺎﺏ 
ﻧﻌ�ﻢ، ﻓ�ﺪﻋﺎ ﺑﺎﻟﺴﱠ �ﻔﻂ، ﻓﺄﻋﻄ�ﺎﻩ : ﻗ�ﺎﻝﻻ ﺗﻌﺠ�ﻞ ﺣﺘ�ﻰ ﺃﻛﺘ�ﺐ ﻭﺻ�ﻴﺘﻲ، : ﻗ�ﺎﻝﺍﺋﺘﻮﻧﻲ ﺑﺸﻬﺮﺑﺮﺍﺯ، ﻓﻘّﺪﻣﻪ ﻟﻴﻀﺮﺏ ﻋﻨﻘ�ﻪ، : ﻗﺎﻝﺍﻟﺼﺤﻴﻔﺔ ﺇﻟﻴﻪ، 
ﻛﻞ ﻫﺬﺍ ﺭﺍﺟﻌﺖ ﻓﻴﻚ ﻛﺴﺮﻯ، ﻭﺃﻧ�ﺖ ﺃﺭﺩﺕ ﺃﻥ ﺗﻘﺘﻠﻨ�ﻲ ﺑﻜﺘ�ﺎﺏ ﻭﺍﺣ�ﺪ، ﻓ�ﺮﺩﱠ ﺍﻟﻤﻠ�ﻚ، ﻭﻛﺘ�ﺐ ﺷ�ﻬﺮﺑﺮﺍﺯ ﺇﻟ�ﻰ ﻗﻴﺼ�ﺮ : ﻗﺎﻝﺛﻼﺙ ﺻﺤﺎﺋﻒ، ﻭ
ﻡ: ﺇﻥ ﻟﻲ ﺇﻟﻴﻚ ﺣﺎﺟﺔ ﻻ ﻳﺤﻤﻠﻬﺎ ﺍﻟﺒﺮﻳﺪ، ﻭﻻ ﺗﺒﻠﻐﻬﺎ ﺍﻟﺼﺤﻒ، ﻓﺎﻟﻘﻨﻲ، ﻭﻻ ﺗﻠﻘﻨﻲ ﺇﻻ ﻓﻲ ﺧﻤﺴﻴﻦ ﺭﻭﻣﻴﺎ، ﻓﺈﻧﻲ ﺃﻟﻘﺎﻙ ﻓﻲ ﺧﻤﺴ�ﻴﻦ ﻣﻠﻚ ﺍﻟﺮﻭ
ﻓﺎﺭﺳﻴﺎ، ﻓﺄﻗﺒﻞ ﻗﻴﺼﺮ ﻓﻲ ﺧﻤﺲ ﻣﺌﺔ ﺃﻟﻒ ﺭﻭﻣﻲ، ﻭﺟﻌﻞ ﻳﻀﻊ ﺍﻟﻌﻴﻮﻥ ﺑﻴﻦ ﻳﺪﻳﻪ ﻓﻲ ﺍﻟﻄﺮﻳ�ﻖ، ﻭﺧ�ﺎﻑ ﺃﻥ ﻳﻜ�ﻮﻥ ﻗ�ﺪ ﻣﻜ�ﺮ ﺑ�ﻪ، ﺣﺘ�ﻰ ﺃﺗﺘ�ﻪ 
ﺑﺴﻂ ﻟﻬﻤﺎ ﻭﺍﻟﺘﻘﻴ�ﺎ ﻓ�ﻲ ﻗﺒ�ﺔ ﺩﻳﺒ�ﺎﺝ ﺿ�ﺮﺑﺖ ﻟﻬﻤ�ﺎ، ﻣ�ﻊ ﻛ�ﻞ ﻭﺍﺣ�ﺪ ﻣﻨﻬﻤ�ﺎ ﺳ�ﻜﻴﻦ، ﻓ�ﺪﻋﻴﺎ ﺗﺮﺟﻤﺎﻧ�ﺎ  ﻋﻴﻮﻧﻪ ﺃﻥ ﻟﻴﺲ ﻣﻌﻪ ﺇﻻ ﺧﻤﺴﻮﻥ ﺭﺟﻼ ﺛﻢ
ﺷﻬﺮﺑﺮﺍﺯ: ﺇﻥ ﺍﻟﺬﻳﻦ ﺧّﺮﺑﻮﺍ ﻣﺪﺍﺋﻨﻚ ﺃﻧﺎ ﻭﺃﺧﻲ ﺑﻜﻴﺪﻧﺎ ﻭﺷﺠﺎﻋﺘﻨﺎ، ﻭﺇﻥ ﻛﺴﺮﻯ ﺣﺴﺪﻧﺎ، ﻓﺄﺭﺍﺩ ﺃﻥ ﺃﻗﺘ�ﻞ ﺃﺧ�ﻲ، ﻓﺄﺑﻴ�ﺖ، ﺛ�ﻢ ﺃﻣ�ﺮ ﻘﺎﻝ ﺑﻴﻨﻬﻤﺎ، ﻓ
ﺪ ﺃﺻﺒﺘﻤﺎ، ﺛﻢ ﺃﺷﺎﺭ ﺃﺣﺪﻫﻤﺎ ﺇﻟ�ﻰ ﺻ�ﺎﺣﺒﻪ ﺃﻥ ﺍﻟﺴ�ّﺮ ﺑ�ﻴﻦ ﺍﺛﻨ�ﻴﻦ، ﻓ�ﺈﺫﺍ ﺟ�ﺎﻭﺯ ﻗ: ﻘﺎﻝﺃﺧﻲ ﺃﻥ ﻳﻘﺘﻠﻨﻲ، ﻓﻘﺪ ﺧﻠﻌﻨﺎﻩ ﺟﻤﻴﻌﺎ، ﻓﻨﺤﻦ ﻧﻘﺎﺗﻠﻪ ﻣﻌﻚ. ﻓ
ﻳ�ﻮﻡ ﺍﻟُﺤَﺪﻳﺒﻴ�ﺔ، ﻓﻔ�ﺮﺡ ﻭﻣ�ﻦ  �ﺃﺟﻞ، ﻓﻘﺘﻼ ﺍﻟﺘﺮﺟﻤﺎﻥ ﺟﻤﻴﻌﺎ ﺑﺴﻜﻴﻨﻴﻬﻤﺎ، ﻓﺄﻫﻠﻚ ﷲ ﻛﺴﺮﻯ، ﻭﺟﺎء ﺍﻟﺨﺒﺮ ﺇﻟ�ﻰ ﺭﺳ�ﻮﻝ ﷲ : ﻗﺎﻝﺍﺛﻨﻴﻦ ﻓﺸﺎ. 
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ﻥ ﺭﻫ�ﺎﻥ ﺃﺑ�ﻲ ﺑﻜ�ﺮ ﻟﻜﻔ�ﺎﺭ ﻗ�ﺮﻳﺶ ﻛ�ﺎﻥ ﺑﻌ�ﺪ ﻧ�ﺰﻭﻝ ﺣﺴﻦ ﺻﺤﻴﺢ ﻟﻜ�ﻦ ﻓﻴ�ﻪ ﺃﻗﺎﻝ ﻭﻓﻲ ﺳﻨﻦ ﺍﻹﻣﺎﻡ ﺍﻟﺘﺮﻣﺬﻱ ﻧﻔﺲ ﻫﺬﻩ ﺍﻟﻘﺼﺔ ﻭ 
ﻓﻜﺎﻧﺖ ﻓ�ﺎﺭﺱ ﴾ﻓ�ﻲ ﺑﻀ�ﻊ ﺳ�ﻨﻴﻦ ﴿﴾ﻭﻫﻢ ﻣﻦ ﺑﻌﺪ ﻏﻠﺒﻬﻢ ﺳ�ﻴﻐﻠﺒﻮﻥ ﺍﻷﺭﺽﻓﻲ ﺃﺩﻧﻰ  ﴿﴾ﻏﻠﺒﺖ ﺍﻟﺮﻭﻡ ﴿﴾ﺍﻟﻢ ﴿ﻟﻤﺎ ﻧﺰﻟﺖ ﻗﺎﻝ: ﺍﻵﻳﺔ ﻟﻴﺲ ﻗﺒﻠﻬﺎ 
 ﴿ﷲ ﺗﻌ�ﺎﻟﻰ  ﻳﻮﻡ ﻧﺰﻟﺖ ﻫﺬﻩ ﺍﻵﻳﺔ ﻗﺎﻫﺮﻳﻦ ﻟﻠﺮﻭﻡ ﻭﻛﺎﻥ ﺍﻟﻤﺴﻠﻤﻮﻥ ﻳﺤﺒﻮﻥ ﻅﻬ�ﻮﺭ ﺍﻟ�ﺮﻭﻡ ﻋﻠ�ﻴﻬﻢ ﻷﻧﻬ�ﻢ ﻭﺇﻳ�ﺎﻫﻢ ﺃﻫ�ﻞ ﻛﺘ�ﺎﺏ ﻭﻓ�ﻲ ﺫﻟ�ﻚ ﻗ�ﻮﻝ
ﻓﻜﺎﻧﺖ ﻗﺮﻳﺶ ﺗﺤﺐ ﻅﻬﻮﺭ ﻓ�ﺎﺭﺱ ﻷﻧﻬ�ﻢ ﻭﺇﻳ�ﺎﻫﻢ ﻟﻴﺴ�ﻮﺍ ﺑﺄﻫ�ﻞ ﴾ﺑﻨﺼﺮ ﷲ ﻳﻨﺼﺮ ﻣﻦ ﻳﺸﺎء ﻭﻫﻮ ﺍﻟﻌﺰﻳﺰ ﺍﻟﺮﺣﻴﻢ ﴿﴾ﻭﻳﻮﻣﺌﺬ ﻳﻔﺮﺡ ﺍﻟﻤﺆﻣﻨﻮﻥ
ﻏﻠﺒ�ﺖ  ﴿﴾ﺍﻟ�ﻢ ﴿ﻛﺘﺎﺏ ﻭﻻ ﺇﻳﻤﺎﻥ ﺑﺒﻌﺚ ﻓﻠﻤﺎ ﺃﻧﺰﻝ ﷲ ﺗﻌﺎﻟﻰ ﻫ�ﺬﻩ ﺍﻵﻳ�ﺔ ﺧ�ﺮﺝ ﺃﺑ�ﻮ ﺑﻜ�ﺮ ﺍﻟﺼ�ﺪﻳﻖ ﺭﺿ�ﻲ ﷲ ﻋﻨ�ﻪ ﻳﺼ�ﻴﺢ ﻓ�ﻲ ﻧ�ﻮﺍﺣﻲ ﻣﻜ�ﺔ 
ﻧ�ﺎﺱ ﻣ�ﻦ ﻗ�ﺮﻳﺶ ﻷﺑ�ﻲ ﺑﻜ�ﺮ ﻓ�ﺬﻟﻚ ﺑﻴﻨ�ﺎ ﻭﺑﻴ�ﻨﻜﻢ ﺯﻋ�ﻢ ﻗﺎﻝ ﴾ﻓ�ﻲ ﺑﻀ�ﻊ ﺳ�ﻨﻴﻦ ﴿﴾ﻭﻫ�ﻢ ﻣ�ﻦ ﺑﻌ�ﺪ ﻏﻠ�ﺒﻬﻢ ﺳ�ﻴﻐﻠﺒﻮﻥ ﺍﻷﺭﺽ ﻓ�ﻲ ﺃﺩﻧ�ﻰ ﴿﴾ﺍﻟ�ﺮﻭﻡ
ﺑﻠ�ﻰ ﻭﺫﻟ�ﻚ ﻗﺒ�ﻞ ﺗﺤ�ﺮﻳﻢ ﺍﻟﺮﻫ�ﺎﻥ ﻓ�ﺎﺭﺗﻬﻦ ﺃﺑ�ﻮ ﺑﻜ�ﺮ ﻗ�ﺎﻝ  ؟ﺻ�ﺎﺣﺒﻜﻢ ﺃﻥ ﺍﻟ�ﺮﻭﻡ ﺳ�ﺘﻐﻠﺐ ﻓﺎﺭﺳ�ﺎ ﻓ�ﻲ ﺑﻀ�ﻊ ﺳ�ﻨﻴﻦ ﺃﻓ�ﻼ ﻧﺮﺍﻫﻨ�ﻚ ﻋﻠ�ﻰ ﺫﻟ�ﻚ
ﻗ�ﺎﻝ ﻼﺙ ﺳﻨﻴﻦ ﺇﻟﻰ ﺗﺴﻊ ﺳﻨﻴﻦ ﻓﺴﻢ ﺑﻴﻨﻨﺎ ﻭﺑﻴﻨﻚ ﻭﺳ�ﻄﺎ ﺗﻨﺘﻬ�ﻲ ﺇﻟﻴ�ﻪ ﺍﻟﺒﻀﻊ ﺛ ؟ﻷﺑﻲ ﺑﻜﺮ ﻛﻢ ﺗﺠﻌﻞ ﻗﺎﻟﻮﺍﻭﺍﻟﻤﺸﺮﻛﻮﻥ ﻭﺗﻮﺍﺿﻌﻮﺍ ﺍﻟﺮﻫﺎﻥ ﻭ
ﻓﻤﻀﺖ ﺍﻟﺴﺖ ﺳﻨﻴﻦ ﻗﺒﻞ ﺃﻥ ﻳﻈﻬﺮﻭﺍ ﻓﺄﺧ�ﺬ ﺍﻟﻤﺸ�ﺮﻛﻮﻥ ﺭﻫ�ﻦ ﺃﺑ�ﻲ ﺑﻜ�ﺮ ﻓﻠﻤ�ﺎ ﺩﺧﻠ�ﺖ ﺍﻟﺴ�ﻨﺔ ﺍﻟﺴ�ﺎﺑﻌﺔ ﻅﻬ�ﺮﺕ ﻗﺎﻝ ﻓﺴﻤﻮﺍ ﺑﻴﻨﻬﻢ ﺳﺖ ﺳﻨﻴﻦ 
ﻭﺃﺳ�ﻠﻢ ﻋﻨ�ﺪ ﺫﻟ�ﻚ ﻧ�ﺎﺱ ﻗ�ﺎﻝ ﻓ�ﻲ ﺑﻀ�ﻊ ﺳ�ﻨﻴﻦ ﻗ�ﺎﻝ ﺍﻟﺮﻭﻡ ﻋﻠﻰ ﻓﺎﺭﺱ ﻓﻌ�ﺎﺏ ﺍﻟﻤﺴ�ﻠﻤﻮﻥ ﻋﻠ�ﻰ ﺃﺑ�ﻲ ﺑﻜ�ﺮ ﺗﺴ�ﻤﻴﺔ ﺳ�ﺖ ﺳ�ﻨﻴﻦ ﻷﻥ ﷲ ﺗﻌ�ﺎﻟﻰ 
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ﻭﺍﻟﺴﺒﺐ ﺍﻟﺜﺎﻧﻲ ﺃﻗ�ﻮﻯ ﻣ�ﻦ  .ﻗﻠﺖ: ﺍﻵﻳﺔ ﺇﺧﺒﺎﺭ ﻣﻦ ﷲ ﺗﻌﺎﻟﻰ ﻋﻦ ﺣﺎﺩﺛﺔ ﺍﻧﺘﺼﺎﺭ ﺃﻫﻞ ﺍﻟﻜﺘﺎﺏ ﻋﻠﻰ ﺃﻫﻞ ﺍﻷﻭﺛﺎﻥ ﻣﻦ ﺑﻌﺪ ﻏﻠﺒﻬﻢ 
 ﺍﻷﻭﻝ ﻭﻳﺆﻳﺪﻩ ﺳﻴﺎﻕ ﺍﻵﻳﺎﺕ ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ.
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
 ﺭﺿﻬﻢ ﺇﻟﻰ ﻓﺎﺭﺱﻓﻲ ﺃﻗﺮﺏ ﺃ،ﺃﻱ ﻫﺰﻡ ﺟﻴﺶ ﺍﻟﺮﻭﻡ﴾ ﺍﻷﺭﺽﻏﻠﺒﺖ ﺍﻟﺮﻭﻡ ﻓﻲ ﺃﺩﻧﻰ  ﴿
 ﻭﻳﻨﺘﺼﺮﻭﻥ ﻋﻠﻴﻬﻢ.،ﻭﻏﻠﺒﺔ ﻓﺎﺭﺱ ﻟﻬﻢ ﺳﻴﻐﻠﺒﻮﻥ ﺍﻟﻔﺮﺱ،ﺃﻱ ﻭﻫﻢ ﻣﻦ ﺑﻌﺪ ﺍﻧﻬﺰﺍﻣﻬﻢ ﴾ﻭﻫﻢ ﻣﻦ ﺑﻌﺪ ﻏﻠﺒﻬﻢ ﺳﻴﻐﻠﺒﻮﻥ  ﴿
ﻭﻫ�ﺬﻩ ﺍﻵﻳ�ﺎﺕ ﻣ�ﻦ ﺍﻟﺒﻴﻨ�ﺎﺕ  :ﺃﺑ�ﻮ ﺍﻟﺴ�ﻌﻮﺩﻗﺎﻝ ،ﻣﺎ ﺑﻴﻦ ﺍﻟﺜﻼﺙ ﺇﻟﻰ ﺍﻟﺘﺴ�ﻊ :ﻭﺍﻟﺒﻀﻊ،ﺃﻱ ﻓﻲ ﻓﺘﺮﺓ ﻻ ﺗﺘﺠﺎﻭﺯ ﺑﻀﺔ ﺃﻋﻮﺍﻡ ﴾ﻓﻲ ﺑﻀﻊ ﺳﻨﻴﻦ ﴿
ﻭﻭﻗ�ﻊ ﻛﻤ�ﺎ ،ﺣﻴﺚ ﺃﺧﺒﺮ ﻋﻦ ﺍﻟﻐﻴﺐ ﺍﻟﺬﻱ ﻻ ﻳﻌﻠﻤ�ﻪ ﺇﻻ ﺍﻟﻌﻠ�ﻴﻢ ﺍﻟﺨﺒﻴﺮ،ﻭﻛﻮﻥ ﺍﻟﻘﺮﺁﻥ ﻣﻦ ﻋﻨﺪ ﷲ ﻋﺰ ﻭﺟﻞ،ﻭﺍﻟﺸﺎﻫﺪﺓ ﺑﺼﺤﺔ ﺍﻟﻨﺒﻮﺓ،ﺍﻟﺒﺎﻫﺮﺓ
 .ﺍﻟﺒﻴﻀﺎﻭﻱ: ﻭﺍﻵﻳﺔ ﻣﻦ ﺩﻻﺋﻞ ﺍﻟﻨﺒﻮﺓ ﻷﻧﻬﺎ ﺇﺧﺒﺎﺭﻋﻦ ﺍﻟﻐﻴﺐﻗﺎﻝ ﻭ،ﺃﺧﺒﺮ
ﻓﻜ�ﻞ ﺫﻟ�ﻚ ﺑ�ﺄﻣﺮ ،ﻟﻔﺮﺱﻭﻣﻦ ﺑﻌﺪ ﻣ�ﺎ ﻳﻐﻠﺒ�ﻮﻥ ﺃﻋ�ﺪﺍءﻫﻢ ﺍ،ﻣﻦ ﻗﺒﻞ ﺍﻟﻐﻠﺒﺔ،ﺃﻱ ﻟ ﻋﺰ ﻭﺟﻞ ﺍﻷﻣﺮ ﺃﻭﻻ ﻭﺁﺧﺮﺍ ﴾ﻟ ﺍﻷﻣﺮ ﻣﻦ ﻗﺒﻞ ﻭﻣﻦ ﺑﻌﺪ  ﴿
 .ﺑﺄﻣﺮ ﷲ ﻭﻗﻀﺎﺋﻪ،ﻭﺧﺬﻻﻥ ﺍﻟﻤﻐﻠﻮﺏ،ﺍﻟﻤﻌﻨﻰ ﺇﻥ ﻏﻠﺒﺔ ﺍﻟﻐﺎﻟﺐ :ﺍﺑﻦ ﺍﻟﺠﻮﺯﻱﻗﺎﻝ ،ﻟﻴﺲ ﺷﻲء ﻣﻨﻬﻤﺎ ﺇﻻ ﺑﻘﻀﺎﺋﻪ،ﷲ ﻭﺇﺭﺍﺩﺗﻪ
ﻳﻔ�ﺮﺡ ﺍﻟﻤﺆﻣﻨ�ﻮﻥ ،ﻭﻳﺤ�ﻞ ﻣ�ﺎ ﻭﻋ�ﺪﻩ ﷲ ﻣ�ﻦ ﻏﻠﺒﺘﻬﻢ،ﻭﻳﺘﻐﻠﺒ�ﻮﻥ ﻋﻠﻴﻬﻢ،ﺃﻱ ﻭﻳﻮﻡ ﻳﻬﺰﻡ ﺍﻟ�ﺮﻭﻡ ﺍﻟﻔﺮﺱ ﴾ﻭﻳﻮﻣﺌﺬ ﻳﻔﺮﺡ ﺍﻟﻤﺆﻣﻨﻮﻥ ﺑﻨﺼﺮ ﷲ  ﴿
ﻗ�ﺎﻝ ﻭﻗﺪ ﺻﺎﺩﻑ ﺫﻟﻚ ﺍﻟﻴﻮﻡ ﻳﻮﻡ )ﻏﺰﻭﺓ ﺑﺪﺭ( ،ﻷﻥ ﺃﻫﻞ ﺍﻟﻜﺘﺎﺏ ﺃﻗﺮﺏ ﺇﻟﻰ ﺍﻟﻤﺆﻣﻨﻴﻦ ﻣﻦ ﺍﻟﻤﺠﻮﺱ،ﻋﻠﻰ ﺍﻟﻤﺠﻮﺱ،ﻫﻞ ﺍﻟﻜﺘﺎﺏﺑﻨﺼﺮ ﷲ ﻷ
 .ﻭﻋﺒﺪﺓ ﺍﻟﻨﻴﺮﺍﻥ،ﻛﺎﻥ ﻳﻮﻡ ﺑﺪﺭ ﻫﺰﻳﻤﺔ ﻋﺒﺪﺓ ﺍﻷﻭﺛﺎﻥ :ﺍﺑﻦ ﻋﺒﺎﺱ
ﺣﻴﻢ ﺑﺄﻭﻟﻴﺎﺋ��ﻪ ﺍﻟﺮ،ﻭﻫﻮ ﺍﻟﻌﺰﻳ��ﺰ ﺑﺎﻧﺘﻘﺎﻣ��ﻪ ﻣ��ﻦ ﺃﻋﺪﺍﺋ��ﻪ،ﻳﻨﺼ��ﺮ ﷲ ﻣ��ﻦ ﻳﺸ��ﺎء ﻣ��ﻦ ﻋﺒ��ﺎﺩﻩ ﺃﻱ ﴾ﻳﻨﺼ��ﺮ ﻣ��ﻦ ﻳﺸ��ﺎء ﻭﻫ��ﻮ ﺍﻟﻌﺰﻳ��ﺰ ﺍﻟ��ﺮﺣﻴﻢ  ﴿
 .(1491F0491)ﻭﺃﺣﺒﺎﺑﻪ
  
 ﴾ ۷۲ِﺰﻳُﺰ ٱۡﻟَﺤِﻜﻴُﻢ ٱۡﻟَﺨۡﻠَﻖ ﺛُﻢﱠ ﻳُِﻌﻴُﺪﻩُۥ َﻭﻫَُﻮ ﺃَۡﻫَﻮُﻥ َﻋﻠَۡﻴِﻪﻭ َﻭﻟَﻪ ُٱۡﻟَﻤﺜَُﻞ ٱۡﻷَۡﻋﻠَٰﻰ ﻓِﻲ ٱﻟﺴﱠ َﻤٰ َﻮٰ ِﺕ َﻭٱۡﻷَۡﺭِﺽﻭ َﻭﻫَُﻮ ٱۡﻟﻌ َ ﻳَۡﺒَﺪُﺅﺍ ْ َﻭﻫَُﻮ ٱﻟﱠِﺬﻱ ﴿
 
 _______________
 (17/ 02ﺟﺎﻣﻊ ﺍﻟﺒﻴﺎﻥ )ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ( )(9391) 
 (443/ 5)    ﺳﻨﻦ ﺍﻟﺘﺮﻣﺬﻱ (0491) 
 (4/ 3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(1491) 
 (733)
 
 ﺍﻵﻳﺔ. –) ﻭﻫﻮ ﺍﻟﺬﻱ ﻳﺒﺪﺅﺍ ﺍﻟﺨﻠﻖ ﺛﻢ ﻳﻌﻴﺪﻩ(  :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﻭﻫ�ﻮ ﺍﻟ�ﺬﻱ ﴿ﻓﻨﺰﻟﺖ ،ﺗﻌﺠﺐ ﺍﻟﻜﻔﺎﺭ ﻣﻦ ﺇﺣﻴﺎء ﷲ  ﺍﻟﻤﻮﺗﻰ »: ﻗﺎﻝ ﻋﻦ ﻋﻜﺮﻣﺔﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ  [ﻙ] .738
 .«(2491F1491) ﴾ﻳﺒﺪﺃ ﺍﻟﺨﻠﻖ ﺛﻢ ﻳﻌﻴﺪﻩ ﻭﻫﻮ ﺃﻫﻮﻥ ﻋﻠﻴﻪ
 
 [ﺗﻌﻠﻴﻖ]
ﻓﻘ�ﺪ ،ﻭﻫﻮ ﺗﻌﺠ�ﺐ ﺍﻟﻤﺸ�ﺮﻛﻴﻦ ﻭﻗ�ﻮﻟﻬﻢ ﻛﻴ�ﻒ ﻳﺤﻴ�ﻰ ﷲ ﺍﻟﻤﻮﺗﻲ،ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺛﺮﺍً ﻭﺍﺣﺪﺍ ًﻓﻲ ﺳﺒﺐ ﻧ�ﺰﻭﻝ ﻫ�ﺬﻩ ﺍﻵﻳ�ﺔ 
ﻓﺬﻛﺮﻫﻢ ﷲ ﺳﺒﺤﺎﻧﻪ ﺑﺄﻧﻪ ﻛﻤﺎ ﺑﺪﺃ ﺍﻟﺨﻠﻖ ﻓﺈﻧﻪ ﻳﻌﻴﺪﻩ ﻭﺍﻹﻋﺎﺩ ﺃﺳﻬﻞ ﻣﻦ ﺍﻻﺑﺘﺪﺍء ﻭﷲ ﺳﺒﺤﺎﻧﻪ ﻻ ﻳﺼ�ﻌﺐ ﻋﻠﻴ�ﻪ ﺷ�ﻲء. ،ﺮﻳﻦ ﻟﻠﺒﻌﺚﻛﺎﻧﻮﺍ ﻣﻨﻜ
 ﻭﺳﻮﻑ ﻳﺄﺗﻲ ﻣﺰﻳﺪ ﻟﻬﺬﺍ ﻓﻲ ﺳﻮﺭﺓ ﻳﺲ ﺑﺈﺫﺍ ﷲ ﺗﻌﺎﻟﻰ.
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
 .ﻴﺪﻫﻢ ﺑﻌﺪ ﻣﻮﺗﻬﻢ ﻟﻠﺤﺴﺎﺏ ﻭﺍﻟﺠﺰﺍءﺛﻢ ﻳﻌ،ﺃﻱ ﻭﻫﻮ ﺗﻌﺎﻟﻰ ﻳﻨﺸﻰء ﺍﻟﺨﻠﻖ ﻣﻦ ﺍﻟﻌﺪﻡ ﴾ﻭﻫﻮ ﺍﻟﺬﻱ ﻳﺒﺪﺃ ﺍﻟﺨﻠﻖ ﺛﻢ ﻳﻌﻴﺪﻩ  ﴿
ﺍﻹﻋ�ﺎﺩﺓ ﺃﻫ�ﻮﻥ ﻋﻠﻴ�ﻪ ﻣ�ﻦ  :ﻣﺠﺎﻫ�ﺪﻗﺎﻝ ﻭ،ﻳﻌﻨ�ﻲ ﺃﻳﺴ�ﺮ ﻋﻠﻴ�ﻪ :ﺍﺑ�ﻦ ﻋﺒ�ﺎﺱﻗﺎﻝ ،ﺃﻱ ﺇﻋ�ﺎﺩﺓ ﺍﻟﺨﻠ�ﻖ ﺃﻫ�ﻮﻥ ﻋﻠﻴ�ﻪ ﻣ�ﻦ ﺑﺪﺋ�ﻪ﴾ﻭﻫﻮ ﺃﻫﻮﻥ ﻋﻠﻴﻪ  ﴿
ﻛﻢ ﻓﻲ ﺗﻘ��ﺪﻳﺮ،ﻓ��ﺈﺫﺍ ﻛﺎﻧ��ﺖ ﺍﻹﻋ��ﺎﺩﺓ ﺃﺳ��ﻬﻞ ﻣ��ﻦ ﺍﻻﺑﺘ��ﺪﺍء،ﺧﺎﻁ��ﺐ ﺗﻌ��ﺎﻟﻰ ﺍﻟﻌﺒ��ﺎﺩ ﺑﻤ��ﺎ ﻳﻌﻘﻠﻮﻥ :ﺍﻟﻤﻔﺴ��ﺮﻭﻥﻗ��ﺎﻝ ﻭﺍﻟﺒ��ﺪﺍءﺓ ﻋﻠﻴ��ﻪ ﻫﻴﻨ��ﺔ ،ﺍﻟﺒﺪﺍءﺓ
ﻓﻴﻜ�ﻮﻥ ﺃﻓﻌ�ﻞ ﺍﻟﺘﻔﻀ�ﻴﻞ ،ﻫﺬﺍ ﻗﻮﻝ ﺫﻫﺐ ﺇﻟﻴﻪ ﻓﺮﻳﻖ )ﺣﺴﺐ ﻣﻨﻄﻘﻜﻢ ﻭﺃﺻﻮﻟﻜﻢ ،ﻛﺎﻥ ﺍﻟﺒﻌﺚ ﺃﻫﻮﻥ ﻋﻠﻴﻪ،ﻓﺈﻥ ﻣﻦ ﻗﺪﺭ ﻋﻠﻰ ﺍﻹﻧﺸﺎء،ﻭﺣﻜﻤﻜﻢ
 .ﺃﻱ ﻭﻫﻮ ﻫﻴﻦ ﻋﻠﻴﻪ﴾ﺃﻫﻮﻥ﴿ﻭﺫﻫﺐ ﺑﻌﺾ ﺍﻟﻤﻔﺴﺮﻳﻦ ﺇﻟﻰ ﺃﻥ ﺃﻓﻌﻞ ﺍﻟﺘﻔﻀﻴﻞ ﻟﻴﺲ ﻋﻠﻰ ﺑﺎﺑﻪ ﻓﻴﻜﻮﻥ ﻣﻌﻨﻰ ،ﺑﺎﻟﻨﺴﺒﺔ ﻟﻤﻔﺎﻫﻴﻢ ﺍﻟﺒﺸﺮ﴾ﺃﻫﻮﻥ﴿
 .ﻣﻦ ﺍﻟﺠﻼﻝ ﻭﺍﻟﻜﻤﺎﻝ، ﻭﺍﻟﻌﻈﻤﺔ ﻭﺍﻟﺴﻠﻄﺎﻥ،ﻮﺻﻒ ﺍﻷﻋﻠﻰ ﺍﻟﺬﻱ ﻟﻴﺲ ﻟﻐﻴﺮﻩ ﻣﺎ ﻳﺪﺍﻧﻴﻪ ﻓﻴﻪﺃﻱ ﻟﻪ ﺍﻟ﴾ﻭﻟﻪ ﺍﻟﻤﺜﻞ ﺍﻷﻋﻠﻰ  ﴿
 ﻭﻫﻮ ﺃﻧﻪ ﺗﻌﺎﻟﻰ ﻟﻴﺲ ﻛﻤﺜﻠﻪ ﺷﻲء،ﺃﻱ ﻳﺼﻔﻪ ﺑﻪ ﻣﻦ ﻓﻴﻬﻤﺎ ﴾ﻓﻰ ﺍﻟﺴﻤﻮﺍﺕ ﻭﺍﻷﺭﺽ ﴿
 .(3491F2491)ﺍﻟﺤﻜﻴﻢ ﺍﻟﺬﻱ ﻛﻞ ﺃﻓﻌﺎﻟﻪ ﻋﻠﻰ ﻣﻘﺘﺾ ﺍﻟﺤﻜﻤﺔ ﻭﺍﻟﻤﺼﻠﺤﺔ ،ﺃﻱ ﺍﻟﻘﺎﻫﺮ ﻟﻜﻞ ﺷﻲء﴾ﻭﻫﻮ ﺍﻟﻌﺰﻳﺰ ﺍﻟﺤﻜﻴﻢ  ﴿
 
ﺗََﺨﺎﻓُﻮﻧَﻬُۡﻢ  ﻣﱢ ۡﻦ ﺃَﻧﻔُِﺴُﻜۡﻢۖ ﻫَﻞ ﻟﱠُﻜﻢ ﻣﱢ ﻦ ﻣﱠ ﺎ َﻣﻠََﻜۡﺖ ﺃَۡﻳَﻤٰ ﻨُُﻜﻢ ﻣﱢ ﻦ ُﺷَﺮَﻛﺎَٓء ﻓِﻲ َﻣﺎ َﺭَﺯۡﻗﻨَٰ ُﻜۡﻢ ﻓَﺄَﻧﺘُۡﻢ ﻓِﻴِﻪ َﺳَﻮٓﺍء ٞ ﺜَٗﻼ َﺿَﺮَﺏ ﻟَُﻜﻢ ﻣﱠ  ﴿
 ﴾ ۸۲ﻳَۡﻌﻘِﻠُﻮَﻥ  َﻛِﺨﻴﻔَﺘُِﻜۡﻢ ﺃَﻧﻔَُﺴُﻜۡﻢﻭ َﻛَﺬٰ ﻟَِﻚ ﻧُﻔَﺼﱢ ُﻞ ٱۡﻷٓﻳَٰ ِﺖ ﻟِﻘَۡﻮﻡ ٖ
 
 ﺍﻵﻳﺔ. – ﻣﻦ ﺃﻧﻔﺴﻜﻢ( ) ﺿﺮﺏ ﻟﻜﻢ ﻣﺜﻼً  :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﻛﺎﻥ ﻳﻠﺒﻲ ﺃﻫﻞ ﺍﻟﺸﺮﻙ ﻟﺒﻴﻚ ﺍﻟﻠﻬﻢ ﻟﺒﻴﻚ ﻟﺒﻴ�ﻚ ﻻ ﺷ�ﺮﻳﻚ ﻟ�ﻚ  »: ﻗﺎﻝﻋﺒﺎﺱ  ﻋﻦ ﺍﺑﻦﻭﺃﺧﺮﺝ ﺍﻟﻄﺒﺮﺍﻧﻲ  [ﻙ] .838
ـ ﴾�ﻫ�ﻞ ﻟﻜ�ﻢ ﻣﻤ�ﺎ ﻣﻠﻜ�ﺖ ﺃﻳﻤ�ﺎﻧﻜﻢ ﻣ�ﻦ ﺷ�ﺮﻛﺎء ﻓﻴﻤ�ﺎ ﺭﺯﻗﻨ�ﺎﻛﻢ ﴿:ﻓ�ﺄﻧﺰﻝ ﷲ،ﺇﻻ ﺷ�ﺮﻳﻜﺎ ﻫ�ﻮ ﻟ�ﻚ ﺗﻤﻠﻜ�ﻪ ﻭﻣ�ﺎ ﻣﻠﻚ
 .«(4491F3491)ﺍﻵﻳﺔ
 .(5491F4491)ﺃﺑﻴﻪ ﺟﻌﻔﺮ ﻣﺤﻤﺪ ﺑﻦ ﻋﻠﻲ ﻋﻦ ﻲﻋﻦ ﺃﺑﻭﺃﺧﺮﺝ ﺟﻮﻳﺒﺮ ﻣﺜﻠﻪ ﻋﻦ ﺩﺍﻭﺩ ﺑﻦ ﺃﺑﻲ ﻫﻨﺪ   .938
 
 [ﺗﻌﻠﻴﻖ]
ﻭﻫﻮ ﻳ�ﺪﻝ ﻋﻠ�ﻰ ﻣ�ﺎ ﻛ�ﺎﻥ ﻋﻠﻴ�ﻪ ﺍﻟﻤﺸ�ﺮﻛﻮﻥ ﻣ�ﻦ ﺗ�ﺄﺩﻳﺘﻬﻢ ﺍﻟﻤﻨﺎﺳ�ﻚ ﻓ�ﻲ ﺍﻟﺤ�ﻭ ﻓﻜ�ﺎﻧﻮﺍ ،ﺫﻛﺮ ﺍﻟﻤﺆﻟ�ﻒ ﺭﺣﻤ�ﻪ ﷲ ﺃﺛ�ﺮﺍً ﻭﺍﺣ�ﺪﺍً ﻫﻨ�ﺎ 
ﻝ ﷲ ﻓ�ﺄﻧﺰ،ﺑ�ﺎﻟ ﺗﻌﺎﻟﻰ ﺷ�ﺮﻛﻬﻢﻳﺤﺠﻮﻥ ﻟ ﻭﻳﺸﺮﻛﻮﻥ ﻣﻌﻪ ﻏﻴﺮﻩ ﻓﻲ ﺗﻠﺒﻴﺘﻬﻢ، ﻓﻴﻘﻮﻟﻮﻥ ﻟﺒﻴ�ﻚ ﻻ ﺷ�ﺮﻳﻚ ﻟ�ﻚ ﺇﻻ ﺷ�ﺮﻳﻜﺎ ﻫ�ﻮ ﻟ�ﻚ. ﻭﻫ�ﺬﺍ ﻣ�ﻦ 
 .؟!ﺗﻌﺎﻟﻰ ﻫﺬﺍ ﺍﻟﻤﺜﻞ ﻟﻬﻢ ﺑﺄﻧﻬﻢ ﻻ ﻳﺸﺮﻛﻮﻥ ﻣﻌﻬﻢ ﻣﺎ ﻋﺒﻴﺪﻫﻢ ﻓﻴﻤﺎ ﺭﺯﻗﻬﻢ ﷲ ﻓﻜﻴﻒ ﻳﺠﻌﻠﻮﻥ ﻟ ﺗﻌﺎﻟﻰ ﺷﺮﻳﻜﺎ ﻭﻫﻮ ﺍﻟﺬﻱ ﻳﻤﻠﻚ ﻛﻞ ﺷﻲء
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
 ﻣﺜﻼ ﻭﺍﻗﻌﻴﺎ ﻣﻦ ﺃﻧﻔﺴﻜﻢ،ﺃﻱ ﺿﺮﺏ ﻟﻜﻢ ﺃﻳﻬﺎ ﺍﻟﻘﻮﻡ ﺭﺑﻜﻢ﴾ﺿﺮﺏ ﻟﻜﻢ ﻣﺜﻼ ﻣﻦ ﺃﻧﻔﺴﻜﻢ ﴿
ﺍﻟ�ﺬﻱ ﺭﺯﻗ�ﻪ ،ﺃﻥ ﻳﻜﻮﻥ ﻋﺒﺪﻩ ﻭﻣﻤﻠﻮﻛﻪ ﺷﺮﻳﻜﺎ ﻟ�ﻪ ﻓ�ﻲ ﻣﺎﻟﻪ،ﺃﻱ ﻫﻞ ﻳﺮﺿﻰ ﺃﺣﺪﻛﻢ﴾ﻓﻴﻤﺎ ﺭﺯﻗﻨﺎﻛﻢ ﻫﻞ ﻟﻜﻢ ﻣﻤﺎ ﻣﻠﻜﺖ ﺃﻳﻤﺎﻧﻜﻢ ﻣﻦ ﺷﺮﻛﺎء  ﴿
 ؟ﻭﻫﻮ ﻓﻲ ﺍﻷﺻﻞ ﻣﺨﻠﻮﻕ ﻭﻋﺒﺪ ﻟ ؟ﻓﻜﻴﻒ ﺗﺮﺿﻮﻥ ﻟ ﺷﺮﻳﻜﺎ ﻟﻪ،ﻓﺈﺫﺍ ﻟﻢ ﻳﺮﺽ ﺃﺣﺪﻛﻢ ﻟﻨﻔﺴﻪ ﺫﻟﻚ ؟ﷲ ﺗﻌﺎﻟﻰ
ﻓﻴﻤ�ﺎ ﺑﺄﻳ�ﺪﻳﻜﻢ ﻣ�ﻦ ،ﺭﻛﻜﻢ ﻋﺒﻴ�ﺪﻛﻢ ﻭﻣﻤﺎﻟﻴﻜﻜﻢﺃﻱ ﺃﻧ�ﺘﻢ ﻻ ﺗﺮﺿ�ﻮﻥ ﺃﻥ ﻳﺸ�ﺎ،ﻫﺬﺍ ﻣﻦ ﺗﺘﻤﺔ ﺍﻟﻤﺜﻞ ﴾ﻓﺄﻧﺘﻢ ﻓﻴﻪ ﺳﻮﺍء ﺗﺨﺎﻓﻮﻧﻬﻢ ﻛﺨﻴﻔﺘﻜﻢ ﺃﻧﻔﺴﻜﻢ ﴿
ﻫ�ﻞ ﻫ�ﺬﺍ ﻣﻨﻄ�ﻖ  ؟ﺣﻴ�ﺚ ﺗﺼ�ﻨﻌﻮﻧﻬﺎ ﺑﺄﻳ�ﺪﻳﻜﻢ ﺛ�ﻢ ﺗﻌﺒ�ﺪﻭﻧﻬﺎ ؟ﻓﻜﻴ�ﻒ ﺗﺸ�ﺮﻛﻮﻥ ﺑ�ﻪ ﺳ�ﺒﺤﺎﻧﻪ ﻣﺨﻠﻮﻗﺎﺗ�ﻪ ؟ﻭﻫﻢ ﺃﻣﺜ�ﺎﻟﻜﻢ ﻓ�ﻲ ﺍﻟﺒﺸ�ﺮﻳﺔ،ﺍﻷﻣ�ﻮﺍﻝ
 ؟ﻓﻜﻴﻒ ﺭﺿﻴﺘﻢ ﻟ ﺷﺮﻳﻜﺎ ﻓﻲ ﺧﻠﻘﻪ ﻭﻣﻠﻜﻪ ؟ﻭﺭﺃﻱ ﻗﻮﻳﻢ،ﺳﻠﻴﻢ
 .(6491F5491)ﻧﺒﻴﻦ ﺍﻵﻳﺎﺕ ﻟﻘﻮﻡ ﻳﺴﺘﻌﻤﻠﻮﻥ ﻋﻘﻮﻟﻬﻢ ﻓﻲ ﺗﺪﺑﺮ ﺍﻷﻣﺜﺎﻝ،ﺃﻱ ﻣﺜﻞ ﺫﻟﻚ ﺍﻟﺒﻴﺎﻥ ﺍﻟﻮﺍﺿﺢ﴾ﻛﺬﻟﻚ ﻧﻔﺼﻞ ﺍﻵﻳﺎﺕ ﻟﻘﻮﻡ ﻳﻌﻘﻠﻮﻥ  ﴿
 ﺍﻧﺘﻬﺖ ﺳﻮﺭﺓ ﺍﻟﺮﻭﻡ
 
 
 ُﺳﻮَﺭﺓ ُﻟُﻘﻤﺎﻥ
 
 _______________
 ﻣﺮﺳﻼ ﺻﺤﻴﺢ ﺍﻹﺳﻨﺎﺩ 12/63ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ  9/0903ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ  (2491)
 (7/ 3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(3491) 
 (ﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ ﺣﻤﺎﺩ ﺑﻦ ﺷﻌﻴﺐ ﺿﻌﻴﻒ84321ﺡ) 21/02ﺍﻟﻤﻌﺠﻢ ﺍﻟﻜﺒﻴﺮ (4491)
 ﺿﻌﻴﻒ(5491)
 (8/ 3ﻟﻠﺼﺎﺑﻮﻧﻰ ) ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ(6491) 
 (833)
 
 ﴾ ٦ﻣﱡ ِﻬﻴٞﻦ  َﻋَﺬﺍٞﺏ َﻭﻳَﺘﱠِﺨَﺬﻫَﺎ ﻫُُﺰًﻭﺍﻭ ﺃُْﻭﻟَٰ ٓﺌَِﻚ ﻟَﻬُۡﻢ  َﻭِﻣَﻦ ٱﻟﻨﱠﺎِﺱ َﻣﻦ ﻳَۡﺸﺘَِﺮﻱ ﻟَۡﻬَﻮ ٱۡﻟَﺤِﺪﻳِﺚ ﻟِﻴُِﻀﻞﱠ َﻋﻦ َﺳﺒِﻴِﻞ ٱﻟﱠ  ِﺑَِﻐۡﻴِﺮ ِﻋۡﻠﻢ ٖ ﴿
 
 .ﺍﻵﻳﺔ –) ﻭﻣﻦ ﺍﻟﻨﺎﺱ ﻣﻦ ﻳﺸﺘﺮﻱ ﻟﻬﻮ ﺍﻟﺤﺪﻳﺚ(  :ﺗﻌﺎﻟﻰ ﻗﻮﻟﻪ
ﻭﻣ�ﻦ ﺍﻟﻨ�ﺎﺱ ﻣ�ﻦ ﻳﺸ�ﺘﺮﻱ ﻟﻬ�ﻮ ﺍﻟﺤ�ﺪﻳﺚ  ﴿:ﻓﻲ ﻗﻮﻟ�ﻪﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮ ﻣﻦ ﻁﺮﻳﻖ ﺍﻟﻌﻮﻓﻲ ﻋﻦ ﺍﺑﻦ ﻋﺒﺎﺱ  .048
 .«(7491F6491)ﻣﻐﻨﻴﺔ ﻧﺰﻟﺖ ﻓﻲ ﺭﺟﻞ ﻣﻦ ﻗﺮﻳﺶ ﺍﺷﺘﺮﻯ ﺟﺎﺭﻳﺔ: ﻗﺎﻝ﴾
ﻤﻊ ﺑﺄﺣ�ﺪ ﻭﻛﺎﻥ ﻻ ﻳﺴ�،ﻧﺰﻟﺖ ﻓﻲ ﺍﻟﻨﻀﺮ ﺑﻦ ﺍﻟﺤﺎﺭﺙ ﺍﺷ�ﺘﺮﻯ ﻗﻴﻨ�ﺔ »: ﻗﺎﻝﻋﺒﺎﺱ  ﻋﻦ ﺍﺑﻦﻭﺃﺧﺮﺝ ﺟﻮﻳﺒﺮ  .148
ﺇﻻ ﺍﻧﻄﻠﻖ ﺑﻪ ﺇﻟﻰ ﻗﻴﻨﺘﻪ ﻓﻴﻘﻮﻝ، ﺃﻁﻌﻤﻴﻪ ﻭﺍﺳﻘﻴﻪ ﻭﻏﻨﻴﻪ ﻫﺬﺍ ﺧﻴﺮ ﻣﻤ�ﺎ ﻳ�ﺪﻋﻮﻙ ﺇﻟﻴ�ﻪ ﻣﺤﻤ�ﺪ ﻣ�ﻦ  ﻳﺮﻳﺪ ﺍﻹﺳﻼﻡ
 .«(8491F7491)ﻓﻨﺰﻟﺖ .ﺍﻟﺼﻼﺓ ﻭﺍﻟﺼﻴﺎﻡ ﻭﺃﻥ ﺗﻘﺎﺗﻞ ﺑﻴﻦ ﻳﺪﻳﻪ
 
 [ﺗﻌﻠﻴﻖ]
 ﺤﻜﻴﻢ ﻟﻮﻟﺪﻩ.ﻋﻦ ﺍﻟﻨﺼﺤﻴﺔ ﺍﻟﻐﺎﻟﻴﺔ ﺍﻟﺘﻲ ﺃﻫﺪﺍﻫﺎ ﻟﻘﻤﺎﻥ ﺍﻟ-ﺑﺎﻹﺿﺎﻓﺔ ﺇﻟﻰ ﺃﻣﻮﺭ ﺍﻟﻌﻘﻴﺪﺓ -ﺳﻮﺭﺓ ﻟﻘﻤﺎﻥ ﺳﻮﺭﺓ ﻣﻜﻴﺔ ﻭﻗﺪ ﺗﺤﺪﺛﺖ  
ﻭﻗﺪ ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺃﺛﺮﻳﻦ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﻭﻫﻤﺎ ﻏﻴﺮ ﻣﺘﻌﺎﺭﺿﺎﻥ ﻓﻴﺤﻤﻞ ﺍﻟﻤﺒﻬﻢ ﻓﻲ ﺍﻟﺮﻭﺍﻳﺔ ﺍﻷﻭﻟﻰ ﻋﻠﻰ ﺍﻟﻤﺒﻴﻦ ﻓ�ﻲ  
 ﻓﺎﻟﺮﺟﻞ ﻓﻲ ﺍﻟﺮﻭﺍﻳﺔ ﺍﻵﻭﻟﻰ ﻫﻮ ﺍﻟﻨﻀﺮ ﺑﻦ ﺍﻟﺤﺎﺭﺙ ﻓﻲ ﺍﻟﺮﻭﺍﻳﺔ ﺍﻟﺜﺎﻧﻴﺔ.،ﺍﻟﺮﻭﺍﻳﺔ ﺍﻟﺜﺎﻧﻴﺔ
ﺍﻟﺸﺮﻙ ﻓﻬ�ﺬﻩ ﺃﺭﺑﻌ�ﺔ  ﺃﻭﻣﺎ ﺃﻟﻬﻲ ﻋﻦ ﺫﻛﺮ ﷲ  ﺃﻭﺍﻟﺒﺎﻁﻞ  ﺃﻭء ﻦ ﷲ ﺗﻌﺎﻟﻰ ﺃﻥ ﺑﻌﺾ ﺍﻟﻨﺎﺱ ﻳﺸﺘﺮﻱ ﻟﻬﻮ ﺍﻟﺤﺪﻳﺚ ﻭﻫﻮ ﺍﻟﻐﻨﺎﺒﻴﻓﻴ 
 . (9491F8491)ﻣﻌﺎﻧﻲ ﺫﻛﺮﺕ ﻓﻲ ﻟﻬﻮ ﺍﻟﺤﺪﻳﺚ
 ﻳﺨﺘﺎﺭ ﻭﻳﻔﻀﻞ ﻟﻬﻮ ﺍﻟﺤﺪﻳﺚ ﻋﻦ ﺫﻛﺮ ﷲ ﺗﻌﺎﻟﻰ. ﺃﻭﺃﻫﻞ ﺍﻟﺘﻔﺴﻴﺮ ﻳﺸﺘﺮﻱ ﺇﻣﺎ ﺑﻤﺎﻟﻪ ﻗﺎﻝ ﻭﻗﺪ  
 .ﻭﻋﻤﻮﻡ ﺍﻵﻳﺔ ﻳﺪﺧﻞ ﻓﻴﻪ ﻛﻞ ﻣﺎ ﻛﺎﻥ ﻫﺬﺍ ﺣﺎﻟﻪ ﻣﻦ ﺗﻘﻀﻴﻞ ﺍﻟﺒﺎﻁﻞ ﻋﻠﻰ ﺫﻛﺮ ﷲ 
 
  [ﺔﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳ]
ﻣﻤﺎ ﻻ ﺧﻴ�ﺮ ﻭﻻ ﻓﺎﺋ�ﺪﺓ ،ﻭﻳﺼ�ﺪ ﻋ�ﻦ ﺳ�ﺒﻴﻠﻪ،ﺃﻱ ﻭﻣﻦ ﺍﻟﻨ�ﺎﺱ ﻣ�ﻦ ﻳﺸ�ﺘﺮﻱ ﻣ�ﺎ ﻳﻠﻬ�ﻲ ﻋ�ﻦ ﻁﺎﻋ�ﺔ ﷲ ﴾ﻭﻣﻦ ﺍﻟﻨﺎﺱ ﻣﻦ ﻳﺸﺘﺮﻱ ﻟﻬﻮ ﺍﻟﺤﺪﻳﺚ ﴿
ﻭﻣ�ﺎ ﻻ ،ﻭﻓﻀ�ﻮﻝ ﺍﻟﻜﻼﻡ،ﻭﺍﻟﺘﺤﺪﺙ ﺑﺎﻟﺨﺮﺍﻓﺎﺕ ﺍﻟﻤﻀﺤﻜﺔ،ﻧﺤﻮ ﺍﻟﺴﻤﺮ ﺑﺎﻷﺳﺎﻁﻴﺮ،ﻭﺍﻟﻠﻬﻮ ﻛﻞ ﺑﺎﻁﻞ ﺃﻟﻬﻰ ﻋﻦ ﺍﻟﺨﻴﺮ :ﺍﻟﺰﻣﺨﺸﺮﻱﻗﺎﻝ ،ﻓﻴﻪ
 -ﻳﻜﺮﺭﻫ�ﺎ ﺛﻼﺛ�ﺎ  -ﻭﷲ ﺍﻟ�ﺬﻯ ﻻ ﺇﻟ�ﻪ ﺇﻻ ﻫ�ﻮ: ﻘ�ﺎﻝﷲ ﺑﻦ ﻣﺴﻌﻮﺩ( ﺭﺿﻲ ﷲ ﻋﻨﻪ ﺃﻧﻪ ﺳﺌﻞ ﻋﻦ ﺍﻵﻳ�ﺔ ﻓﻭﺭﻭﻯ ﺍﺑﻦ ﺟﺮﻳﺮ ﻋﻦ )ﻋﺒﺪ ،ﻳﻨﺒﻐﻲ
 .ﻧﺰﻟﺖ ﻫﺬﻩ ﺍﻵﻳﺔ ﻓﻲ ﺍﻟﻐﻨﺎء ﻭﺍﻟﻤﺰﺍﻣﻴﺮ :ﺍﻟﺤﺴﻦ ﺍﻟﺒﺼﺮﻯﻗﺎﻝ ﻭ،ﺇﻧﻤﺎ ﻫﻮ ﺍﻟﻐﻨﺎء
 .ﺑﺮﻫﺎﻥﺑﻐﻴﺮ ﺣﺠﺔ ﻭﻻ ،ﻭﻳﺒﻌﺪﻫﻢ ﻋﻦ ﺩﻳﻨﻪ ﺍﻟﻘﻮﻳﻢ،ﺃﻯ ﻟﻴﻀﻞ ﺍﻟﻨﺎﺱ ﻋﻦ ﻁﺮﻳﻖ ﺍﻟﻬﺪﻯ ﴾ﻟﻴﻀﻞ ﻋﻦ ﺳﺒﻴﻞ ﷲ ﺑﻐﻴﺮﻋﻠﻢ  ﴿
 .ﻭﺃﻋﺮﻕ ﻓﻲ ﺍﻟﻀﻼﻝ،ﻭﻫﺬﺍ ﺃﺩﺧﻞ ﻓﻰ ﺍﻟﻘﺒﺢ،ﺳﺨﺮﻳﺔ ﻭﺍﺳﺘﻬﺰﺍء،ﺃﻯ ﻭﻳﺘﺨﺬ ﺁﻳﺎﺕ ﺍﻟﻜﺘﺎﺏ ﺍﻟﻤﺠﻴﺪ﴾ﻭﻳﺘﺨﺪﻫﺎ ﻫﺰﻭﺍ  ﴿
 .(0591F9491)ﺃﻯ ﻟﻬﻢ ﻋﺬﺍﺏ ﺷﺪﻳﺪ ﻣﻊ ﺍﻟﺬﻟﺔ ﻭﺍﻟﻬﻮﺍﻥ ﴾ﻟﻬﻢ ﻋﺬﺍﺏ ﻣﻬﻴﻦ  ﺃﻭﻟﺌﻚ ﴿
 
 
 ﻣﱠ ﺎ ﻧَﻔَِﺪۡﺕ َﻛﻠَِﻤٰ ُﺖ ٱﻟﱠ ِﻭ ﺇِﻥﱠ ٱﻟﱠ  ََﻋِﺰﻳٌﺰ َﺣِﻜﻴﻢ ٞ ۦ َﺳۡﺒَﻌﺔ ُﺃَۡﺑُﺤﺮ َٖﻭٱۡﻟﺒَۡﺤُﺮ ﻳَُﻤﺪﱡ ﻩُۥ ِﻣۢﻦ ﺑَۡﻌِﺪﻩ ِ َﻭﻟَۡﻮ ﺃَﻧﱠَﻤﺎ ﻓِﻲ ٱۡﻷَۡﺭِﺽ ِﻣﻦ َﺷَﺠَﺮٍﺓ ﺃَۡﻗﻠَٰ ﻢ ٞ ﴿
 ﴾  ۷۲
 
 .ﺍﻵﻳﺔ –ﻣﻦ ﺷﺠﺮﺓ ﺃﻗﻼﻡ (  ﺍﻷﺭﺽ) ﻭﻟﻮ ﺃﻧﻤﺎ ﻓﻲ  :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
 ﴿:ﺮﻭﺡ ﻓ��ﺄﻧﺰﻝ ﷲﻋ��ﻦ ﺍﻟ�� �ﺳ��ﺄﻝ ﺃﻫ��ﻞ ﺍﻟﻜﺘ��ﺎﺏ ﺭﺳ��ﻮﻝ ﷲ  »: ﻗ��ﺎﻝ ﻋ��ﻦ ﻋﻜﺮﻣ��ﺔﻭﺃﺧ��ﺮﺝ ﺍﺑ��ﻦ ﺟﺮﻳ��ﺮ  .248
ﺗﺰﻋﻢ ﺃﻧﺎ ﻟﻢ ﻧﺆﺕ ﻣ�ﻦ : ﻘﺎﻟﻮﺍﻓ ﴾ﻦ ﺃﻣﺮ ﺭﺑﻲ ﻭﻣﺎ ﺃﻭﺗﻴﺘﻢ ﻣﻦ ﺍﻟﻌﻠﻢ ﺇﻻ ﻗﻠﻴﻼ ًﺮﻭﺡ ﻗﻞ ﺍﻟﺮﻭﺡ ﻣﻋﻦ ﺍﻟﻭﻳﺴﺄﻟﻮﻧﻚ 
ﻭﻟﻮ ﺃﻥ ﻣ�ﺎ ﴿:ﻓﻨﺰﻟﺖ،ﻭﻗﺪ ﺃﻭﺗﻴﻨﺎ ﺍﻟﺘﻮﺭﺍﺓ ﻭﻫﻲ ﺍﻟﺤﻜﻤﺔ ﻭﻣﻦ ﻳﺆﺕ ﺍﻟﺤﻜﻤﺔ ﻓﻘﺪ ﺃﻭﺗﻲ ﺧﻴﺮﺍ ًﻛﺜﻴﺮﺍ ﺍﻟﻌﻠﻢ ﺇﻻ ﻗﻠﻴﻼً 
 .«(1591F0591)ـ ﺍﻵﻳﺔ﴾ﻣﻦ ﺷﺠﺮﺓ ﺃﻗﻼﻡ ﻭﺍﻟﺒﺤﺮ ﻳﻤﺪﻩ  ﺍﻷﺭﺽﻓﻲ 
ﻓﻠﻤ�ﺎ  (ﻭﻣ�ﺎ ﺃﻭﺗﻴ�ﺘﻢ ﻣ�ﻦ ﺍﻟﻌﻠ�ﻢ ﺍﻻ ﻗﻠ�ﻴﻼ ً :)ﻧﺰﻟ�ﺖ ﺑﻤﻜ�ﺔ » :ﻗ�ﺎﻝﺑﻦ ﻳﺴ�ﺎﺭ  ﻋﻦ ﻋﻄﺎءﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺇﺳﺤﺎﻕ   .348
ﺇﻳﺎﻧ�ﺎ  ﴾ﻭﻣﺎ ﺃﻭﺗﻴﺘﻢ ﻣﻦ ﺍﻟﻌﻠ�ﻢ ﺇﻻ ﻗﻠ�ﻴﻼ ً ﴿:ﺃﻟﻢ ﻳﺒﻠﻐﻨﺎ ﻋﻨﻚ ﺃﻧﻚ ﺗﻘﻮﻝ: ﻘﺎﻟﻮﺍﻓ ﻫﺎﺟﺮ ﺇﻟﻰ ﺍﻟﻤﺪﻳﻨﺔ ﺃﺗﺎﻩ ﺃﺣﺒﺎﺭ ﻳﻬﻮﺩ
 ﻘ�ﺎﻝﻓﺈﻧﻚ ﺗﺘﻠ�ﻮﺍ ﺇﻧ�ﺎ ﻗ�ﺪ ﺃﻭﺗﻴﻨ�ﺎ ﺍﻟﺘ�ﻮﺭﺍﺓ ﻭﻓﻴﻬ�ﺎ ﺗﺒﻴ�ﺎﻥ ﻛ�ﻞ ﺷ�ﻲء ﻓ ﻗﺎﻟﻮﺍ «ﻛﻼ ًﻋﻨﻴﺖ  »: ﻘﺎﻝﻓ ؟ﻗﻮﻣﻚ ﺃﻡ ﺗﺮﻳﺪ 
 .«(2591F1591) ﴾ﻣﻦ ﺷﺠﺮﺓ ﺃﻗﻼﻡ ﺍﻷﺭﺽﻭﻟﻮ ﺃﻥ ﻣﺎ ﻓﻲ  ﴿:ﻓﺄﻧﺰﻝ ﷲ .«ﻫﻲ ﻓﻲ ﻋﻠﻢ ﷲ  ﻗﻠﻴﻞ :» �ﺭﺳﻮﻝ ﷲ 
 .(3591F2591)ﻋﺒﺎﺱ ﻋﻦ ﺍﺑﻦﻋﻜﺮﻣﺔ  ﺃﻭﻭﺃﺧﺮﺟﻪ ﺑﻬﺬﺍ ﺍﻟﻠﻔﻆ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﻣﻦ ﻁﺮﻳﻖ ﺳﻌﻴﺪ  .448
ﺇﻧﻤ�ﺎ ﻫ�ﺬﺍ ﻛ�ﻼﻡ  :ﺍﻟﻤﺸ�ﺮﻛﻮﻥﻗ�ﺎﻝ  :»ﻗ�ﺎﻝ ﻭﺃﺧﺮﺝ ﺃﺑﻮ ﺍﻟﺸﻴﺦ ﻓﻲ ﻛﺘ�ﺎﺏ ﺍﻟﻌﻈﻤ�ﺔ ﻭﺍﺑ�ﻦ ﺟﺮﻳ�ﺮ ﻋ�ﻦ ﻗﺘ�ﺎﺩﺓ    .548
 _______________
 ﺿﻌﻴﻒ 12/36ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ (7491)
 ﺿﻌﻴﻒ (8491)
 (513/ 6ﺍﻧﻈﺮ ﻫﺬﺍ ﺍﻟﻤﻌﺎﻧﻲ ﻓﻲ ﺯﺍﺩ ﺍﻟﻤﺴﻴﺮ ) (9491) 
 (51/ 3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(0591) 
 ﻣﺮﺳﻞ ﺻﺤﻴﺢ ﺍﻹﺳﻨﺎﺩ.  12/18ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ (1591)
 ﻣﻨﻘﻄﻊ ﺿﻌﻴﻒ 12/28ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ (2591)
 ﺿﻌﻴﻒ 12/ 18ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ  9/0013ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ  (3591)
 (933)
 
 .«(4591F3591)ـ ﺍﻵﻳﺔ﴾ ﺍﻷﺭﺽﻭﻟﻮ ﺃﻥ ﻣﺎ ﻓﻲ  ﴿:ﻓﻨﺰﻝ،ﻳﻨﻔﺬﻳﻮﺷﻚ ﺃﻥ 
 
 [ﺗﻌﻠﻴﻖ]
 .ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺭﺑﻌﺔ ﺁﺛﺎﺭ ﻭﻫﻲ ﺗﺸﻤﻞ ﺳﺒﺒﻴﻦ ﻟﻠﻨﺰﻭﻝ 
 ﻓﻨﺰﻟﺖ ﺍﻵﻳﺔ ﺗﺮﺩ ﻋﻠﻴﻬﻢ.،ﻓﻲ ﺃﻫﻞ ﺍﻟﻜﺘﺎﺏ ﻋﻨﺪﻣﺎ ﺍﺩﻋﻮ ﺃﻧﻬﻢ ﺃﻭﺗﻮﺍ ﻣﻦ ﺍﻟﻌﻠﻢ ﺍﻟﻜﺜﻴﺮ :ﺍﻷﻭﻝ 
 ﻥ ﻳﻨﻔﺪ.ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﻣﺸﺮﻛﻲ ﻣﻜﺔ ﻋﻨﺪﻣﺎ ﺍﺩﻋﻮﺍ ﺃﻥ ﻛﻼﻡ ﷲ ﻳﻮﺷﻚ ﺃ :ﺍﻟﺜﺎﻧﻲ 
 .ﻷﻥ ﺍﻟﻴﻬﻮﺩ ﻟﻢ ﻳﻜﻮﻧﻮﺍ ﺑﻤﻜﺔ ﻭﻫﻮ ﻳﻘﻮﻱ ﺍﻟﺴﺒﺐ ﺍﻷﻭﻝﻭﻗﺪ ﺫﻛﺮ ﺍﻹﻣﺎﻡ ﺍﻟﻘﺮﻁﺒﻲ ﺃﻥ ﻫﺬﻩ ﺍﻵﻳﺔ ﻣﺪﻧﻴﺔ  
ﻓﺈﻥ ﺍﻟﻐ�ﺮﺽ ﻣ�ﻦ ﺍﻵﻳ�ﺔ ﻫ�ﻮ ﺍﻟﺒﺮﻫﻨ�ﻪ ﻋﻠ�ﻰ ،ﻣﺪﻧﻴ�ﺔ ﺃﻭﻭﻻ ﻣﺎﻧﻊ ﺃﻥ ﻳﺮﺍﺩ ﺍﻟﺮﺩ ﻋﻠﻰ ﺍﻟﻴﻬﻮﺩ ﻭﺍﻟﻤﺸﺮﻛﻴﻦ ﺳﻮﺍء ﻛﺎﻧﺖ ﺍﻷﻳﺔ ﻣﻜﻴﺔ  
 ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ. .ﺍﺩﻋﻮﺍ ﺃﻥ ﻛﻼﻡ ﷲ ﻧﺎﻓﺪ ﺃﻭﻠﻢ ﻛﺎﻟﻴﻬﻮﺩ ﺃﻥ ﻛﻼﻡ ﷲ ﺗﻌﺎﻟﻰ ﻻ ﻧﻔﺎﺩ ﻟﻪ ﺳﻮﺍء ﻓﻤﻴﻦ ﺍﺩﻋﻮﺍ ﺍﻟﻌ
 
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
 .ﺟﻌﻠﺖ ﺃﻗﻼﻣﺎ ﺍﻷﺭﺽﺃﻯ ﻭﻟﻮ ﺃﻥ ﺟﻤﻴﻊ ﺃﺷﺠﺎﺭ  ﴾ﻣﻦ ﺷﺠﺮﺓ ﺃﻗﻼﻡ  ﺍﻷﺭﺽﻭﻟﻮ ﺃﻥ ﻣﺎ ﻓﻲ ﴿
ﺍﻟﺪﺍﻟ�ﺔ ﻋﻠ�ﻰ ،ﷲ ﻓﻜﺘﺒﺖ ﺑﻬ�ﺎ ﻛﻠﻤ�ﺎﺕ،ﻭﺃﻣ�ﺪﻩ ﺳ�ﺒﻌﺔ ﺃﺑﺤ�ﺮ ﻣﻌ�ﻪ،ﺣﺒﺮﺍ ﻭﻣﺪﺍﺩﺍ،ﺃﻯ ﻭﺟﻌﻞ ﺍﻟﺒﺤﺮ ﺑﺴﻌﺘﻪ ﴾ﻭﺍﻟﺒﺤﺮ ﻳﻤﺪﻩ ﻣﻦ ﺑﻌﺪﻩ ﺳﺒﻌﺔ ﺃﺑﺤﺮ  ﴿
 .ﻋﻈﻤﺘﻪ ﻭﺻﻔﺎﺗﻪ ﻭﺟﻼﻟﻪ
ﻭﻛﻠﻤﺎﺕ ﷲ ﻏﻴ�ﺮ ،ﻷﻥ ﺍﻷﺷ�ﺠﺎﺭ ﻭﺍﻟﺒﺤ�ﺎﺭ ﻣﺘﻨﺎﻫﻴ�ﺔ،ﻭﻣ�ﺎ ﺍﻧﺘﻬ�ﺖ ﻛﻠﻤ�ﺎﺕ ﷲ،ﺃﻯ ﻻﻧﺘﻬﺖ ﻭﻗﻴﺖ ﺗﻠﻚ ﺍﻷﻗﻼﻡ ﻭﺍﻟﺒﺤﺎﺭ﴾ﻣﺎ ﻧﻔﺪﺕ ﻛﻠﻤﺎﺕ ﷲ  ﴿
ﻰ ﺃﻥ ﺍﻷﺷ�ﺠﺎﺭ ﻟ�ﻮ ﻛﺎﻧ�ﺖ ﻧﺒ�ﻪ ﻋﻠ�،ﻭﺃﻧﻪ ﺃﺳ�ﺒﻎ ﺍﻟﻨﻌﻢ،ﺍﻷﺭﺽﻟﻤﺎ ﺫﻛﺮ ﺗﻌﺎﻟﻰ ﺃﻧﻪ ﺳﺨﺮ ﻟﻬﻢ ﻣﺎ ﻓﻲ ﺍﻟﺴﻤﻮﺍﺕ ﻭﻣﺎ ﻓﻲ  :ﺍﻟﻘﺮﻁﺒﻲﻗﺎﻝ ،ﻣﺘﻨﺎﻫﻴﺔ
ﻭﻓ�ﻲ  :ﺍﺑﻦ ﺍﻟﺠ�ﻮﺯﻱﻗﺎﻝ ﻟﻢ ﺗﻨﻔﺪ ﺗﻠﻚ ﺍﻟﻌﺠﺎﺋﺐ ﻭ،ﺍﻟﺪﺍﻟﺔ ﻋﻠﻰ ﻗﺪﺭﺗﻪ ﻭﻭﺣﺪﺍﻧﻴﺘﻪ،ﻓﻜﺘﺐ ﺑﻬﺎ ﻋﺠﺎﺋﺐ ﺻﻨﻊ ﷲ،ﻭﺍﻟﺒﺤﺎﺭ ﻟﻮ ﻛﺎﻧﺖ ﻣﺪﺍﺩﺍ،ﺃﻗﻼﻣﺎ
 .ﻢ ﺗﻨﻘﻄﻊﻭﻟﻢ ﺗﻨﻔﺪ ﻛﻠﻤﺎﺕ ﷲ ﺃﻯ ﻟ،ﻭﻧﻔﺪﺕ ﺍﻟﺒﺤﻮﺭ،ﻟﺘﻜﺴﺮﺕ ﺍﻷﻗﻼﻡ،ﻓﻜﺘﺐ ﺑﻬﺬﻩ ﺍﻷﻗﻼﻡ ﻭﻫﺬﻩ ﺍﻟﺒﺤﻮﺭ ﻛﻠﻤﺎﺕ ﷲ :ﺍﻟﻜﻼﻡ ﻣﺤﺬﻭﻑ ﺗﻘﺪﻳﺮﻩ
 .(5591F4591)ﺣﻜﻴﻢ ﻻ ﻳﺨﺮﺝ ﻋﻦ ﻋﻠﻤﻪ ﻭﺣﻜﻤﺘﻪ،ﺃﻯ ﻏﺎﻟﺐ ﻻ ﻳﻌﺠﺰﻩ ﺷﻲء﴾ﺇﻥ ﷲ ﻋﺰﻳﺰ ﺣﻜﻴﻢ  ﴿
 
َﻭَﻣﺎ ﺗَۡﺪِﺭﻱ ﻧَۡﻔُﺲۢ ۖﺍ ﻣﱠ ﺎَﺫﺍ ﺗَۡﻜِﺴُﺐ َﻏﺪ ٗ ﺇِﻥﱠ ٱﻟﱠ  َِﻋﻨَﺪﻩُۥ ِﻋۡﻠُﻢ ٱﻟﺴﱠ ﺎَﻋِﺔ َﻭﻳُﻨَﺰﱢ ُﻝ ٱۡﻟَﻐۡﻴَﺚ َﻭﻳَۡﻌﻠَُﻢ َﻣﺎ ﻓِﻲ ٱۡﻷَۡﺭَﺣﺎِﻡۖ َﻭَﻣﺎ ﺗَۡﺪِﺭﻱ ﻧَۡﻔٞﺲ  ﴿
 ﴾ ٤۳ﻟﱠ  ََﻋﻠِﻴٌﻢ َﺧﺒِﻴُﺮۢ ﺗَُﻤﻮُﺕﻭ ﺇِﻥﱠ ٱ ﺃَۡﺭﺽ ٖ ﺑِﺄَﻱﱢ 
 
 .ﺍﻵﻳﺔ –) ﺇﻥ ﷲ ﻋﻨﺪﻩ ﻋﻠﻢ ﺍﻟﺴﺎﻋﺔ(  :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﻳ�ﺎ ﻣﺤﻤ�ﺪ ﺇﻥ : ﻘ�ﺎﻝﺟ�ﺎء ﺭﺟ�ﻞ ﻣ�ﻦ ﺃﻫ�ﻞ ﺍﻟﺒﺎﺩﻳ�ﺔ ﻓ :»ﻗ�ﺎﻝ  ﻋ�ﻦ ﻣﺠﺎﻫ�ﺪ ﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮ ﻭﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ  .648
ﻓﺄﺧﺒﺮﻧﻲ ،ﻗﺪ ﻋﻠﻤﺖ ﻣﺘﻰ ﻭﻟﺪﺕﻭ ؟ﻭﺑﻼﺩﻧﺎ ﻣﺠﺪﺑﺔ ﻓﺄﺧﺒﺮﻧﻲ ﻣﺘﻰ ﻳﻨﺰﻝ ﺍﻟﻐﻴﺚ ؟ﻓﺄﺧﺒﺮﻧﻲ ﺑﻤﺎ ﺗﻠﺪ،ﺍﻣﺮﺃﺗﻲ ﺣﺒﻠﻰ
 .«(6591F5591)﴾ﺇﻥ ﷲ ﻋﻨﺪﻩ ﻋﻠﻢ ﺍﻟﺴﺎﻋﺔ﴿ :ﻣﺘﻰ ﺃﻣﻮﺕ؟ ﻓﺄﻧﺰﻝ ﷲ
 
 [ﺗﻌﻠﻴﻖ]
ﻓ�ﻲ ﺃﺳ�ﺌﻠﺘﻬﻢ  �ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺛﺮﺍ ًﻭﺍﺣﺪﺍ ًﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳ�ﺔ، ﻭﻫ�ﻮ ﻳ�ﺪﻝ ﻋﻠ�ﻰ ﺗﻌﻨ�ﺖ ﺍﻟﻤﺸ�ﺮﻛﻴﻦ ﻣ�ﻊ ﺍﻟﻨﺒ�ﻲ  
ﻭﻗﺪ ﺟﺎء ﺫﻟﻚ ﻓﻲ ﻋﺪﺓ ﻣﻮﺍﺿﻊ ﻣ�ﻦ ،ﺑﺄﻧﻪ ﻻ ﻳﻌﺪﻩ ﺍﻟﺴﺎﻋﺔ ﺇﻻ ﻫﻮﻓﺄﺧﺒﺮﻫﻢ ﷲ ﺗﻌﺎﻟﻰ ،�ﺍﻟﺘﻲ ﺍﻟﻐﺮﺽ ﻣﻨﻬﺎ ﻓﻲ ﻅﻨﻬﻢ ﺍﻟﺴﻲء ﺗﻌﺠﻴﺰ ﺍﻟﻨﺒﻲ 
 ﺍﻟﻘﺮﺁﻥ.
ﻣﻔﺎﺗﺢ ﺍﻟﻐﻴﺐ ﺧﻤﺲ »ﻗﺎﻝ ﺃﻥ ﺭﺳﻮﻝ ﷲ ﺻﻠﻰ ﷲ ﻋﻠﻴﻪ ﻭ ﺳﻠﻢ  :ﻭﻓﻲ ﺻﺤﻴﺢ ﺍﻟﺒﺨﺎﺭﻱ ﻭﻏﻴﺮﻩ ﻋﻦ ﺳﺎﻟﻢ ﺑﻦ ﻋﺒﺪ ﷲ ﻋﻦ ﺃﺑﻴﻪ 
ﻧﻔ�ﺲ ﺑ�ﺄﻱ ﺃﺭﺽ ﺗﻤ�ﻮﺕ ﺇﻥ ﷲ ﺗ�ﺪﺭﻱ  ﺇﻥ ﷲ ﻋﻨﺪﻩ ﻋﻠﻢ ﺍﻟﺴﺎﻋﺔ ﻭﻳﻨﺰﻝ ﺍﻟﻐﻴﺚ ﻭﻳﻌﻠﻢ ﻣﺎ ﻓﻲ ﺍﻷﺭﺣﺎﻡ ﻭﻣﺎ ﺗﺪﺭﻱ ﻧﻔﺲ ﻣ�ﺎﺫﺍ ﺗﻜﺴ�ﺐ ﻏ�ﺪﺍ ﻭﻣ�ﺎ
 .(7591F6591)«ﻋﻠﻴﻢ ﺧﺒﻴﺮ 
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
" ﻣﻔ�ﺎﺗﺢ  :ﻫﺬﻩ ﻫﻲ )ﻣﻔ�ﺎﺗﺢ ﺍﻟﻐﻴ�ﺐ ( ﺍﻟﺘ�ﻲ ﺍﺧ�ﺘﺺ ﷲ ﺑﻌﻠﻤﻬ�ﺎ ﻭﻫ�ﻲ ﺧﻤ�ﺲ ﻛﻤ�ﺎ ﺟ�ﺎء ﻓ�ﻲ ﺍﻟﺤ�ﺪﻳﺚ ﺍﻟﺼ�ﺤﻴﺢ ﴾ﺇﻥ ﷲ ﻋﻨﺪﻩ ﻋﻠﻢ ﺍﻟﺴﺎﻋﺔ  ﴿
 ﺎﻋﺔ ﺍﻟﺘﻲ ﺗﻘﻮﻡ ﻓﻴﻬﺎ ﺍﻟﻘﻴﺎﻣﺔﺍﻟﻐﻴﺐ ﺧﻤﺲ ﻻ ﻳﻌﻠﻤﻬﻦ ﺇﻻ ﷲ ﻭﺗﻼ ﺍﻵﻳﺔ " ﺃﻯ ﻋﻨﺪﻩ ﺗﻌﺎﻟﻰ ﻣﻌﺮﻓﺔ ﻭﻗﺖ ﻗﻴﺎﻡ ﺍﻟﺴ
 .ﻭﻣﺤﻞ ﻧﺰﻭﻟﻪ،ﺃﻯ ﻭﻋﻨﺪﻩ ﻣﻌﺮﻓﺔ ﻭﻗﺖ ﻧﺰﻭﻝ ﺍﻟﻤﻄﺮ ﴾ﻭﻳﻨﺰﻝ ﺍﻟﻐﻴﺚ  ﴿
 .ﺳﻌﻴﺪ ﺃﻭﺷﻘﻲ ،ﺃﻧﺜﻰ ﺃﻭﺃﻯ ﻣﻦ ﺫﻛﺮ  ﴾ﻭﻳﻌﻠﻢ ﻣﺎ ﻓﻲ ﺍﻷﺭﺣﺎﻡ  ﴿
 .؟ﺷﺮ ﺃﻭﻭﻣﺎﺫﺍ ﻳﻔﻌﻞ ﻣﻦ ﺧﻴﺮ  ؟ﻣﺎﺫﺍ ﻳﺤﺪﺙ ﻟﻪ ﻓﻲ ﻏﺪ،ﺃﻯ ﻣﺎ ﻳﺪﺭﻱ ﺃﺣﺪ﴾ﻣﺎﺫﺍ ﺗﻜﺴﺐ ﻏﺪﺍ  ﻭﻣﺎ ﺗﺪﺭﻱ ﻧﻔﺲ ﴿
 ﻭﻻ ﻓﻰ ﺃﻯ ﻣﻜﺎﻥ ﻳﻘﺒﺮ ؟ﺃﻯ ﻛﻤﺎ ﻻ ﻳﺪﺭﻱ ﺃﺣﺪ ﺃﻳﻦ ﻳﻤﻮﺕ ﴾ﻮﺕ ﻭﻣﺎ ﺗﺪﺭﻱ ﻧﻔﺲ ﺑﺄﻱ ﺃﺭﺽ ﺗﻤ ﴿
 .(8591F7591)ﻭﺃﻁﻴﻌﻮﺍ ﺃﻣﺮﻩ،ﻓﺎﺗﻘﻮﺍ ﺭﺑﻜﻢ،ﺧﺒﻴﺮ ﺑﻈﻮﺍﻫﺮ ﺍﻷﺷﻴﺎء ﻭﺑﻮﺍﻁﻨﻬﺎ،ﻳﻌﻠﻢ ﻛﻞ ﺍﻷﻣﻮﺭ،ﺃﻯ ﻣﺒﺎﻟﻎ ﻓﻲ ﺍﻟﻌﻠﻢ﴾ﺇﻥ ﷲ ﻋﻠﻴﻢ ﺧﺒﻴﺮ  ﴿
 ﺍﻧﺘﻬﺖ ﺳﻮﺭﺓ ﻟﻘﻤﺎﻥ
 _______________
 ﻣﺮﺳﻞ ﺻﺤﻴﺢ ﺍﻹﺳﻨﺎﺩ 12/18ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ (4591)
 (12/ 3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(5591) 
 ﻣﺮﺳﻞ ﻭﻓﻴﻪ ﺍﻧﻘﻄﺎﻉ 12/78ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ (6591)
 (17/ 6ﺻﺤﻴﺢ ﺍﻟﺒﺨﺎﺭﻱ )(7591) 
 (32/ 3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(8591) 
 (043)
 
 
 ُﺳﻮَﺭﺓ ُﺍﻟّﺴﺠﺪﺓ
 
 
 ﴾  ٦۱ﻳُﻨﻔِﻘُﻮَﻥ ﺎ َﻭِﻣﻤﱠ ﺎ َﺭَﺯۡﻗﻨَٰ ﻬُۡﻢ ﺎ َﻭﻁََﻤﻌ َٗﺭﺑﱠﻬُۡﻢ َﺧۡﻮﻓ ٗ ﺗَﺘََﺠﺎﻓَٰﻰ ُﺟﻨُﻮﺑُﻬُۡﻢ َﻋِﻦ ٱۡﻟَﻤَﻀﺎِﺟِﻊ ﻳَۡﺪُﻋﻮﻥ َ ﴿
 
 .ﺍﻵﻳﺔ –) ﺗﺘﺠﺎﻓﻲ ﺟﻨﻮﺑﻬﻢ ﻋﻦ ﺍﻟﻤﻀﺎﺟﻊ(  :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﻳﺼﻠﻮﻥ ﺑﻌ�ﺪ  �ﻛﻨﺎ ﻧﺠﻠﺲ ﻓﻲ ﺍﻟﻤﺴﺠﺪ ﻭﻧﺎﺱ ﻣﻦ ﺃﺻﺤﺎﺏ ﺭﺳﻮﻝ ﷲ :»ﻗﺎﻝ ﺃﺧﺮﺝ ﺍﻟﺒﺰﺍﺭﻋﻦ ﺑﻼﻝ  [ﻙ] .748
ﻭﻓ�ﻲ ﺇﺳ�ﻨﺎﺩﻩ ﻋﺒ�ﺪ ﷲ ﺑ�ﻦ  .«﴾(9591F8591)ﺍﻟﻤﻀ�ﺎﺟﻊ ﺗﺘﺠ�ﺎﻓﻰ ﺟﻨ�ﻮﺑﻬﻢ ﻋ�ﻦ ﴿:ﺍﻟﻤﻐﺮﺏ ﺇﻟﻰ ﺍﻟﻌﺸﺎء ﻓﻨﺰﻟ�ﺖ ﻫ�ﺬﻩ ﺍﻵﻳ�ﺔ
 .ﺷﺒﻴﺐ ﺿﻌﻴﻒ
ﻧﺰﻟ�ﺖ ﻓ�ﻲ  ﴾ﺍﻟﻤﻀ�ﺎﺟﻊ  ﺗﺘﺠ�ﺎﻓﻰ ﺟﻨ�ﻮﺑﻬﻢ ﻋ�ﻦ ﴿:ﺃﻥ ﻫ�ﺬﻩ ﺍﻵﻳ�ﺔ ﻋ�ﻦ ﺃﻧ�ﺲﻭﺃﺧ�ﺮﺝ ﺍﻟﺘﺮﻣ�ﺬﻱ ﻭﺻ�ﺤﺤﻪ    .848
 .«(0691F9591)ﺍﻧﺘﻈﺎﺭ ﺍﻟﺼﻼﺓ ﺍﻟﺘﻲ ﺗﺪﻋﻰ ﺍﻟﻌﺘﻤﺔ
 
 [ﺗﻌﻠﻴﻖ]
 ﻋﺪﻩ ﷲ ﻷﺻﺤﺎﺏ ﺍﻟﻨﺎﺭ.ﺳﻮﺭﺓ ﺍﻟﺴﺠﺪﺓ ﻣﻦ ﺍﻟﺴﻮﺭ ﺍﻟﻤﻜﻴﺔ ﺍﻟﺘﻲ ﺍﻫﺘﻤﺖ ﺑﺄﻣﻮﺭ ﺍﻟﺒﻌﺚ ﻭﺫﻛﺮ ﻣﺎ ﺃﻋﺪﻩ ﷲ ﻟﻠﻤﺆﻣﻨﻴﻦ ﻭﻣﺎ ﺃ 
 ﻳﺤﺎﻓﻆ ﻋﻠﻰ ﻗﺮﺍءﺗﻬﺎ ﻓﻲ ﺻﻼﺓ ﺍﻟﺼﺒﺢ ﻣﻦ ﻳﻮﻡ ﺍﻟﺠﻤﻌﺔ. �ﻭﻫﻲ ﻣﻦ ﺍﻟﺴﻮﺭ ﺍﻟﺘﻲ ﻛﺎﻥ ﺍﻟﻨﺒﻲ  
ﻭﺍﻟﻈ�ﺎﻫﺮ ﺃﻧ�ﻪ ﺳ�ﺒﺐ ﻭﺍﺣ�ﺪ .ﻗﺪ ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺛﺮﻳﻦ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﻭﻗﺪ ﻋ�ﺪﻩ ﺑﻌ�ﺾ ﺃﻫ�ﻞ ﺍﻟﺘﻔﺴ�ﻴﺮ ﺳ�ﺒﺒﻴﻦ 
 ﺍ ًﻟﺼﻼﺓ ﺍﻟﻌﺸﺎء ﺛﻢ ﺑﻌﺪ ﺫﻟﻚ ﻳﺬﻫﺒﻮﻥ ﺇﻟﻰ ﺭﺣﺎﻟﻬﻢ.ﻓﺎﻷﻭﻝ ﻳﻨﺸﻐﻠﻮﻥ ﺑﺎﻟﺼﻼﺓ ﺑﻌﺪ ﺍﻟﻤﻐﺮﺏ ﺇﻟﻰ ﺍﻟﻌﺸﺎء ﺍﻧﺘﻈﺎﺭ
  ﻘﺎﻟﺖ:ﻓ،ﺟﺎءﺕ ﺍﻣﺮﺃﺓ ﺇﻟﻰ ﺃﻧﺲ ﺑﻦ ﻣﺎﻟﻚ: ﻗﺎﻝﻭﻳﺸﻬﺪ ﻟﺬﻟﻚ ﻣﺎ ﺫﻛﺮﻩ ﺍﻹﻣﺎﻡ ﺍﻟﺜﻌﻠﺒﻲ ﻋﻦ ﺃﺑﺎﻥ  
 .(1691F0691)﴾ ﻀﺎِﺟﻊ ِﺗَﺘَﺠﺎﻓﻰ ُﺟﻨُﻮﺑُﻬُْﻢ َﻋِﻦ ﺍْﻟﻤ َ﴿ﻻ ﺗﻨﺎﻣﻲ. ﻓﺈّﻥ ﻫﺬﻩ ﺍﻵﻳﺔ ﻧﺰﻟﺖ ﻓﻲ ﺍﻟﺬﻳﻦ ﻻ ﻳﻨﺎﻣﻮﻥ ﻗﺒﻞ ﺍﻟﻌﺸﺎء ﺍﻵﺧﺮﺓ : ﻘﺎﻝﺇﻧّﻲ ﺃﻧﺎﻡ ﻗﺒﻞ ﺍﻟﻌﺸﺎء. ﻓ
 ﻭﻗﺪ ﺫﻛﺮ ﺑﻌﺾ ﺃﻫﻞ ﺍﻟﺘﻔﺴﻴﺮ ﺃﻥ ﺍﻟﻤﺮﺍﺩ ﺑﻪ ﻫﻮ ﺻﻼﺓ ﺍﻟﻠﻴﻞ. 
 ﴾ﺗَﺘَﺠﺎﻓﻰ ُﺟﻨُﻮﺑُﻬُْﻢ َﻋِﻦ ﺍْﻟَﻤﻀﺎِﺟِﻊ ﻳَْﺪُﻋﻮَﻥ َﺭﺑﱠﻬ�ُْﻢ َﺧْﻮﻓ�ﺎ ًَﻭﻁََﻤﻌ�ﺎً ﴿ :ﻋﻦ ﺍﻟﻨﺒﻲ ﺻﻠﻰ ّﷲ ﻋﻠﻴﻪ ﻭﺳﻠّﻢ،ﻋﻦ ﻣﻌﺎﺫ :ﺍﻹﻣﺎﻡ ﺍﻟﺜﻌﻠﺒﻲﻗﺎﻝ  
 ﻗﻴﺎﻡ ﺍﻟﻌﺒﺪ ﻓﻲ ﺍﻟﻠﻴﻞ.: ﻗﺎﻝ
ﻳ�ﺎ ﻧﺒ�ّﻲ ﷲ ﺃﻻ  :ﻓﻘﻠﺖ،ﷲ ﺻﻠﻰ ّﷲ ﻋﻠﻴﻪ ﻭﺳﻠّﻢ ﻓﻲ ﺳﻔﺮ ﻓﺄﺻ�ﺒﺤﺖ ﻗﺮﻳﺒ�ﺎ ﻣﻨ�ﻪ ﻭﻧﺤ�ﻦ ﻧﺴ�ﻴﺮ ﻛﻨﺖ ﻣﻊ ﺭﺳﻮﻝ: ﻗﺎﻝﻭﻋﻦ ﻣﻌﺎﺫ  
ﺗﻌﺒ�ﺪ ﷲ ﻻ ،ﻭﺇﻧ�ّﻪ ﻟﻴﺴ�ﻴﺮ ﻋﻠ�ﻰ ﻣ�ﻦ ﻳّﺴ�ﺮﻩ ﷲ ﻋﻠﻴﻪ،ﻟﻘﺪ ﺳ�ﺄﻟﺖ ﻋ�ﻦ ﻋﻈﻴﻢ،ﻳﺎ ﻣﻌﺎﺫ: ﻗﺎﻝﻭﻳﺒﺎﻋﺪﻧﻲ ﻣﻦ ﺍﻟﻨﺎﺭ؟ ،ﺗﺨﺒﺮﻧﻲ ﺑﻌﻤﻞ ﻳﺪﺧﻠﻨﻲ ﺍﻟﺠﻨّﺔ
ﺃﻻ ﺃﺩﻟّﻚ ﻋﻠﻰ ﺃﺑﻮﺍﺏ ﺍﻟﺨﻴﺮ. ﺍﻟﺼﻮﻡ ﺟﻨ�ّﺔ ﻣ�ﻦ ﺍﻟﻨ�ﺎﺭ : ﻗﺎﻝﻭﺗﺤّﻭ ﺍﻟﺒﻴﺖ. ﺛّﻢ ،ﻥﻭﺗﺼﻮﻡ ﺭﻣﻀﺎ،ﻭﺗﺆﺗﻲ ﺍﻟﺰﻛﺎﺓ،ﻭﺗﻘﻴﻢ ﺍﻟﺼﻼﺓ،ﺗﺸﺮﻙ ﺑﻪ ﺷﻴﺌﺎ
 .(2691F1691)﴾ ﺗَﺘَﺠﺎﻓﻰ ُﺟﻨُﻮﺑُﻬُْﻢ َﻋِﻦ ﺍْﻟَﻤﻀﺎِﺟﻊ ِ﴿ﻭﺻﻼﺓ ﺍﻟﺮﺟﻞ ﻓﻲ ﺟﻮﻑ ﺍﻟﻠﻴﻞ ﺛّﻢ ﻗﺮﺃ « 4»ﻭﺍﻟﺼﺪﻗﺔ ﺗﻄﻔﺊ ﻏﻀﺐ ﺍﻟﺮّﺏ 
ﺗﺘﺒﺎﻋ�ﺪ ﻭﺗﺘﻨﺤ�ﻲ  :ﻦ ﺍﻟﻤﻀ�ﺎﺟﻊ ﺃﻱﻓﺎﻵﻳﺔ ﻣﺪﺡ ﻟﻘﻮﻡ ﺗﺘﺠﺎﻓﻲ ﺟﻨﻮﺑﻬﻢ ﻋ�.ﻗﻠﺖ: ﻻ ﻣﺎﻧﻊ ﻣﻦ ﺃﻥ ﻳﻜﻮﻥ ﻛﻞ ﻣﺎ ﺫﻛﺮ ﻣﺮﺍﺩ ﻣﻦ ﺍﻵﻳﺔ 
 ﻋﻨﺪﻣﺎ ﻳﻐﻠﺐ ﺍﻟﻨﻮﻡ ﻋﻠﻰ ﺍﻟﻨﺎﺱ ﻓﻴﻘﻮﻣﻮﻥ ﻁﻠﺒﺎ ًﻟﺮﺿﻲ ﷲ ﺗﻌﺎﻟﻰ.
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
ﻻﻧﻘﻄ�ﺎﻋﻬﻢ ،ﻭﺍﻟﻐﺮﺽ ﺃﻥ ﻧﻮﻣﻬﻢ ﺑﺎﻟﻠﻴ�ﻞ ﻗﻠﻴﻞ،ﺃﻱ ﺗﺘﻨﺤﻰ ﻭﺗﺘﺒﺎﻋﺪ ﺃﻁﺮﺍﻓﻬﻢ ﻋﻦ ﺍﻟﻔﺮﺵ ﻭﻣﻮﺍﺿﻊ ﺍﻟﻨﻮﻡ ﴾ﺗﺘﺠﺎﻓﻰ ﺟﻨﻮﺑﻬﻢ ﻋﻦ ﺍﻟﻤﻀﺎﺟﻊ  ﴿
 .ﻟﻠﻌﺒﺎﺩﺓ
 .ﻭﻁﻤﻌﺎ ﻓﻲ ﺭﺣﻤﺘﻪ ﻭﺛﻮﺍﺑﻪ،ﺃﻱ ﻳﺪﻋﻮﻥ ﺭﺑﻬﻢ ﺧﻮﻓﺎ ﻣﻦ ﻋﺬﺍﺑﻪ ﴾ﻳﺪﻋﻮﻥ ﺭﺑﻬﻢ ﺧﻮﻓﺎ ﻭﻁﻤﻌﺎ  ﴿
 .(3691F2691)ﻳﻨﻔﻘﻮﻥ ﻓﻲ ﻭﺟﻮﻩ ﺍﻟﺒﺮ ﻭﺍﻟﺤﺴﻨﺎﺕ،ﺃﻱ ﻭﻣﻤﺎ ﺃﻋﻄﻴﻨﺎﻫﻢ ﻣﻦ ﺍﻟﺮﺯﻕ ﴾ﻭﻣﻤﺎ ﺭﺯﻗﻨﺎﻫﻢ ﻳﻨﻔﻘﻮﻥ  ﴿
 
 ﴾ ۸۱ﺎﻭ ﻻﱠ ﻳَۡﺴﺘَﻮُۥَﻥ ﺎ َﻛَﻤﻦ َﻛﺎَﻥ ﻓَﺎِﺳﻘ ٗﺃَﻓََﻤﻦ َﻛﺎَﻥ ُﻣۡﺆِﻣﻨ ٗ ﴿
 
 .ﻳﺔﺍﻵ –) ﺃﻓﻤﻦ ﻛﺎﻥ ﻣﺆﻣﻨﺎ ًﻛﻤﻦ ﻛﺎﻥ ﻓﺎﺳﻘﺎ(ً  :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﺍﻟﻮﻟﻴ�ﺪ ﺑ�ﻦ ﻋﻘﺒ�ﺔ ﻗ�ﺎﻝ  »: ﻗ�ﺎﻝﻋﺒ�ﺎﺱ  ﻋﻦ ﺍﺑﻦﻭﺃﺧﺮﺝ ﺍﻟﻮﺍﺣﺪﻱ ﻭﺍﺑﻦ ﻋﺴﺎﻛﺮ ﻣﻦ ﻁﺮﻳﻖ ﺳﻌﻴﺪ ﺑﻦ ﺟﺒﻴﺮ  .948
 :ﻟ�ﻪ ﻋﻠ�ﻲﻘ�ﺎﻝ ﻓ،ﻭﺃﺑﺴﻂ ﻣﻨﻚ ﻟﺴﺎﻧﺎ ًﻭﺃﻣﻸ ﻟﻠﻜﺘﻴﺒ�ﺔ ﻣﻨﻚ ﺃﻧﺎ ﺃﺣﺪ ﻣﻨﻚ ﺳﻨﺎﻧﺎً  :ﺑﻦ ﺃﺑﻲ ﻣﻌﻴﻂ ﻟﻌﻠﻲ ﺑﻦ ﺃﺑﻲ ﻁﺎﻟﺐ
 .«﴾(4691F3691)ﺃﻓﻤﻦ ﻛﺎﻥ ﻣﺆﻣﻨﺎ ﻛﻤﻦ ﻛﺎﻥ ﻓﺎﺳﻘﺎ ﻻ ﻳﺴﺘﻮﻭﻥ﴿:ﺍﺳﻜﺖ ﻓﺈﻧﻤﺎ ﺃﻧﺖ ﻓﺎﺳﻖ ﻓﻨﺰﻟﺖ
 _______________
 ﻓﻲ ﺇﺳﻨﺎﺩﻩ ﻋﺒﺪ ﺍﻟﺤﻤﻴﺪ ﺑﻦ ﺳﻠﻴﻤﺎﻥ ﺿﻌﻴﻒ  4/202ﻣﺴﻨﺪ ﺍﻟﺒﺰﺍﺭ (9591)
(ﻭﻗﺎﻝ:  ﺣﺴﻦ ﺻﺤﻴﺢ ﻏﺮﻳﺐ ﻣﻦ ﻫﺬﺍ ﺍﻟﻮﺟﻪ ﻗﻠﺖ: ﺭﺟﺎﻟﻪ ﺭﺣ�ﺎﻝ ﺍﻟﺼ�ﺤﻴﺤﻘﺎﻝ ﺍﻹﻣ�ﺎﻡ ﺍﻟﺘﺮﻣ�ﺬﻱ: ﺣ�ﺪﺛﻨﺎ ﻋﺒ�ﺪ ﷲ ﺑ�ﻦ 6913ﺡ) 5/643ﺳﻨﻦ ﺍﻟﺘﺮﻣﺬﻱ  12/202ﻄﺒﺮﻱ ﺗﻔﺴﻴﺮ ﺍﻟ(0691)
 ﺑﻪ.–ﺃﺑﻲ ﺯﻳﺎﺩ ﺣﺪﺛﻨﺎ ﻋﺒﺪ ﺍﻟﻌﺰﻳﺰ ﺑﻦ ﻋﺒﺪ ﷲ ﺍﻷﻭﻳﺴﻲ ﻋﻦ ﺳﻠﻴﻤﺎﻥ ﺑﻦ ﺑﻼﻝ ﻋﻦ ﻳﺤﻴﻰ ﺑﻦ ﺳﻌﻴﺪ ﻋﻦ ﺃﻧﺲ ﺑﻦ ﻣﺎﻟﻚ 
 (133/ 7ﺮ ﺍﻟﻘﺮﺁﻥ )ﺍﻟﻜﺸﻒ ﻭﺍﻟﺒﻴﺎﻥ ﻋﻦ ﺗﻔﺴﻴ(1691) 
 (133/ 7ﺍﻟﻜﺸﻒ ﻭﺍﻟﺒﻴﺎﻥ ﻋﻦ ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﺁﻥ )(2691) 
 (72/ 3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(3691) 
 ﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ ﻣﺤﻤﺪ ﺑﻦ ﻋﺒﺪ ﺍﻟﺮﺣﻤﻦ ﺑﻦ ﺃﺑﻲ  ﻟﻴﻠﻰ ﺿﻌﻴﻒ36/532ﺗﺎﺭﻳﺦ ﺩﻣﺸﻖ  192ﺃﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ ﻟﻠﻮﺍﺣﺪﻱ (4691)
 (143)
 
 . (5691F4691)ﺑﻦ ﻳﺴﺎﺭ ﻣﺜﻠﻪ ﻋﻦ ﻋﻄﺎءﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮ    .058
 .(6691F5691)ﻋﺒﺎﺱ ﻣﺜﻠﻪ  ﻋﻦ ﺍﺑﻦﻭﺃﺧﺮﺝ ﺍﺑﻦ ﻋﺪﻱ ﻭﺍﻟﺨﻄﻴﺐ ﻓﻲ ﺗﺎﺭﻳﺨﻪ ﻣﻦ ﻁﺮﻳﻖ ﺍﻟﻜﻠﺒﻲ ﻋﻦ ﺃﺑﻲ ﺻﺎﻟﺢ   .158
ﺃﻧﻬ�ﺎ  :»ﻋﺒ�ﺎﺱ  ﻋ�ﻦ ﺍﺑ�ﻦﻭ ﺑ�ﻦ ﺩﻳﻨ�ﺎﺭ ﻋ�ﻦ ﻋﻤ�ﺮ ﻭﺃﺧﺮﺝ ﺍﻟﺨﻄﻴﺐ ﻭﺍﺑﻦ ﻋﺴﺎﻛﺮ ﻣﻦ ﻁﺮﻳﻖ ﺍﺑﻦ ﻟﻬﻴﻌ�ﺔ    .258
 .«(7691F6691)ﻛﺎﻥ ﺑﻴﻨﻬﻤﺎ ﻓﻲ ﺳﺒﺎﺏﻧﺰﻟﺖ ﻓﻲ ﻋﻠﻲ ﺑﻦ ﺃﺑﻲ ﻁﺎﻟﺐ ﻭﻋﻘﺒﺔ ﺑﻦ ﺃﺑﻲ ﻣﻌﻴﻂ ﻭﺫﻟﻚ 
 .ﻛﺬﺍ ﻓﻲ ﻫﺬﻩ ﺍﻟﺮﻭﺍﻳﺔ ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﻋﻘﺒﺔ ﺑﻦ ﺍﻟﻮﻟﻴﺪ ﻻ ﺍﻟﻮﻟﻴﺪ
 
 [ﺗﻌﻠﻴﻖ]
 .ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﻋﺪﺓ ﺁﺛﺎﺭ ﻟﻠﻨﺰﻭﻝ ﻭﻫﻲ ﺗﺸﺘﻤﻞ ﻋﻠﻰ ﺳﺒﺒﻴﻦ 
 ﻭﻫﻲ ﻫﺬﺍ ﺗﻜﻮﻥ ﺍﻵﻳﺔ ﻣﺪﻧﻴﺔ.،ﻓﻲ ﻋﻠﻰ ﺑﻲ ﺃﺑﻲ ﻁﺎﻟﺐ ﻭﺍﻟﻮﻟﻴﺪ ﺑﻦ ﻋﻘﺒﻪ ﺑﻦ ﺃﺑﻲ ﻣﻌﻴﻂ :ﺍﻷﻭﻝ 
ﻭﻳﻠ��ﺰﻡ ﻣ��ﻦ ﺫﻟ��ﻚ ﺃﻥ ﺗﻜ��ﻮﻥ ﺍﻵﻳ��ﺔ ﻣﻜﻴ��ﺔ ﻷﻥ ﻗﺒ��ﺔ ﻟ��ﻢ ﻳﻜ��ﻦ .ﺑ��ﻲ ﻁﺎﻟ��ﺐ ﻣ��ﻊ ﻋﻘﺒ��ﺔ ﺑ��ﻦ ﺃﺑ��ﻲ ﻣﻌ��ﻴﻂﺃﻧﻬ��ﺎ ﻓ��ﻲ ﻋﻠ��ﻰ ﺑ��ﻦ ﺃ:ﻭﺍﻟﺜ�ﺎﻧﻲ 
 .(8691F7691)ﺑﺎﻟﻤﺪﻳﻨﺔ
 .(9691F8691)ﻭﻓﻲ ﻧﺰﻭﻟﻬﺎ ﺳﺒﺐ ﺁﺧﺮ ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﻋﻤﺮ ﺑﻦ ﺍﻟﺨﻄﺎﺏ ﻭﺃﺑﻲ ﺟﻬﻞ ﺑﻦ ﻫﺸﺎﻡ 
 .ﺩﻋﺎ ﺃﻥ ﻳﺆﻳﺪ ﺍﻹﺳﻼﻡ ﺑﺄﺣﺪ ﺍﻟﻌﻤﺮﻳﻦ �ﻭﻛﺎﻥ ﺍﻟﻨﺒﻲ  
 ﻠﻔﺴﻖ.ﻓﺎﺧﺘﺎﺭ ﻋﻤﺮ ﺑﻦ ﺍﻟﺨﻄﺎﺏ ﻟﻶﻳﻤﺎﻥ ﻭﺃﺑﻲ ﺟﻬﻞ ﻋﻤﺮ ﺑﻦ ﻫﺸﺎﻡ ﻟ 
 ﻭﺍﻵﻳﺔ ﺗﻤﻴﻴﺰ ﺑﻴﻦ ﻛﻞ ﻣﺆﻣﻦ ﻭﻛﻞ ﻓﺎﺳﻖ ﻓﻼ ﻳﺴﺘﻮﻥ ﻋﻨﺪ ﷲ ﺗﻌﺎﻟﻰ. :ﻗﻠﺖ 
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
 .؟ﺧﺎﺭﺟﺎ ﻋﻦ ﻁﺎﻋﺔ ﷲ،ﻛﻤﻦ ﻛﺎﻥ ﻓﺎﺳﻘﺎ،ﻣﺆﻣﻨﺎ ﻣﺘﻘﻴﺎ ﻟ،ﺃﻓﻤﻦ ﻛﺎﻥ ﻓﻲ ﺍﻟﺤﻴﺎﺓ ﺍﻟﺪﻧﻴﺎ ﺃﻱ﴾ﺃﻓﻤﻦ ﻛﺎﻥ ﻣﺆﻣﻨﺎ ﻛﻤﻦ ﻛﺎﻥ ﻓﺎﺳﻘﺎ  ﴿
]  :ﻭﻫ�ﺬﻩ ﺍﻵﻳ�ﺔ ﻛﻘﻮﻟ�ﻪ ﺗﻌ�ﺎﻟﻰ،ﻛﻤﺎ ﻟ�ﻢ ﻳﺴ�ﺘﻮﻭﺍ ﻓ�ﻲ ﺍﻟ�ﺪﻧﻴﺎ ﺑﺎﻟﻄﺎﻋ�ﺔ ﻭﺍﻟﻌﺒﺎﺩﺓ،ﻣ�ﺔﺃﻱ ﻻ ﻳﺴﺘﻮﻭﻥ ﻓﻲ ﺍﻵﺧ�ﺮﺓ ﺑ�ﺎﻟﺜﻮﺍﺏ ﻭﺍﻟﻜﺮﺍ ﴾ﻻ ﻳﺴﺘﻮﻭﻥ  ﴿
ﻣﻦ ﻛ�ﺎﻥ ﻣﺆﻣﻨ�ﺎ ،ﺃﻧ�ﻪ ﻻ ﻳﺴ�ﺎﻭﻱ ﻓ�ﻲ ﺣﻜﻤ�ﻪ ﻳ�ﻮﻡ ﺍﻟﻘﻴﺎﻣ�ﺔ،ﻳﺨﺒ�ﺮ ﺗﻌ�ﺎﻟﻰ ﻋ�ﻦ ﻋﺪﻟ�ﻪ ﻭﻛﺮﻣﻪ :ﺍﺑﻦ ﻛﺜﻴﺮﻗﺎﻝ  ؟ﺃﻓﻨﺠﻌﻞ ﺍﻟﻤﺴﻠﻤﻴﻦ ﻛﺎﻟﻤﺠﺮﻣﻴﻦ [
 .(0791F9691)ﻢ ﻓﻀﻞ ﺗﻌﺎﻟﻰ ﺟﺰﺍء ﺍﻟﻔﺮﻳﻘﻴﻦ . ﺛ.ﻣﻜﺬﺑﺎ ﺭﺳﻞ ﷲ،ﺑﻤﻦ ﻛﺎﻥ ﻓﺎﺳﻘﺎ ﺃﻱ ﺧﺎﺭﺟﺎ ﻋﻦ ﻁﺎﻋﺔ ﺭﺑﻪ،ﻣﺘﺒﻌﺎ ﻟﺮﺳﻠﻪ،ﺑﺂﻳﺎﺗﻪ
 
 ﴾  ۸۲َﻭﻳَﻘُﻮﻟُﻮَﻥ َﻣﺘَٰﻰ ﻫَٰ َﺬﺍ ٱۡﻟﻔَۡﺘُﺢ ﺇِﻥ ُﻛﻨﺘُۡﻢ َﺻٰ ِﺪﻗِﻴَﻦ  ﴿
 
 .ﺍﻵﻳﺔ –ﻭﻳﻘﻮﻟﻮﻥ ﻣﺘﻰ ﻫﺬﺍ ﺍﻟﻔﺘﺢ( ) :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﻘ��ﺎﻝ ﻓ،ﺇﻥ ﻟﻨ��ﺎ ﻳﻮﻣ��ﺎ ًﻳﻮﺷ��ﻚ ﺃﻥ ﻧﺴ��ﺘﺮﻳﺢ ﻓﻴ��ﻪ ﻭﻧﻨﻌﻢ :»ﺍﻟﺼ��ﺤﺎﺑﺔ ﻗ��ﺎﻝ ﻭﺃﺧ��ﺮﺝ ﺍﺑ��ﻦ ﺟﺮﻳ��ﺮﻋﻦ ﻗﺘ��ﺎﺩﺓ   .358
 .«(1791F0791)ﻨﺘﻢ ﺻﺎﺩﻗﻴﻦ ﻓﻨﺰﻟﺖ ﻣﺘﻰ ﻫﺬﺍ ﺍﻟﻔﺘﺢ ﺇﻥ ﻛ :ﺍﻟﻤﺸﺮﻛﻮﻥ
 [ﺗﻌﻠﻴﻖ] 
ﻲ ﻫﺬﻩ ﺍﻵﻳﺔ ﺍﺧﺘﻠﻒ ﺃﻫﻞ ﺍﻟﺘﻔﺴﻴﺮ ﻓﻴ�ﻪ ﻓﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺛﺮﺍً ﻭﺍﺣﺪﺍً ﻣﺮﺳﻼ ًﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ، ﻭﺍﻟﻤﺮﺍﺩ ﺑﺎﻟﻔﺘﺢ  
 .(2791F1791)ﻭﻗﻴﻞ ﻓﺘﺢ ﺍﻟﺒﻠﺪ،ﻓﻘﻴﻞ ﺍﻟﻘﻀﺎء
 ﺃﻱ ﻳﻮﻡ ﻫﺬﺍ؟﴾ﻗﻞ ﻳﻮﻡ ﺍﻟﻔﺘﺢ ﴿ﻭﻛﺬﻟﻚ ﺍﺧﺘﻠﻔﻮﺍ ﻓﻲ ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ  
 .(3791F2791)ﻭﻗﻴﻞ ﻓﺘﺢ ﻣﻜﺔ،ﻭﻗﻴﻞ ﻳﻮﻡ ﺑﺪﺭ،ﺍﻟﻴﻮﻡ ﺍﻟﺬﻱ ﻳﺄﺗﻴﻬﻢ ﻓﻴﻪ ﺍﻟﻌﺬﺍﺏﻭﻗﻴﻞ ،ﻓﻘﻴﻞ ﻳﻮﻡ ﺍﻟﻘﻴﺎﻣﺔ
ﻣ�ﻦ ﺃﻧ�ﻪ ﺳ�ﻮﻑ  �ﻗﻠﺖ: ﺍﻵﻳﺔ ﻣﺜﻠﻬﺎ ﻛﻤﺜﻞ ﻛﺜﻴﺮ ﻣﻦ ﺍﻵﻳﺎﺕ ﺍﻟﻤﻜﻴﺔ ﺍﻟﺘﻲ ﻓﻴﻬﺎ ﺍﻟﺮﺩ ﻋﻠﻰ ﺇﻧﻜﺎﺭ ﺍﻟﻜﻔﺎﺭ ﻟﻠﺒﻌ�ﺚ ﻭﻣ�ﺎ ﺫﻛ�ﺮﻩ ﺍﻟﻨﺒ�ﻲ  
 ﻳﻨﺘﺼﺮ ﻋﻠﻴﻬﻢ ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ.
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
ﻣﺘ�ﻰ ﺳﺘﻨﺼ�ﺮﻭﻥ ﻋﻠﻴﻨ�ﺎ  :ﻋﻠﻰ ﺳ�ﺒﻴﻞ ﺍﻟﺴ�ﺨﺮﻳﺔ ﻭﺍﻟ�ﺘﻬﻜﻢ،ﺃﻱ ﻭﻳﻘ�ﻮﻝ ﻛﻔ�ﺎﺭ ﻣﻜ�ﺔ ﻟﻠﻤﺴ�ﻠﻤﻴﻦ ﴾ﻗﻴﻦ ﻭﻳﻘﻮﻟﻮﻥ ﻣﺘﻰ ﻫﺬﺍ ﺍﻟﻔ�ﺘﺢ ﺇﻥ ﻛﻨ�ﺘﻢ ﺻ�ﺎﺩ ﴿
 ﺇﻥ ﻛﻨﺘﻢ ﺻﺎﺩﻗﻴﻦ ﻓﻲ ﺩﻋﻮﺍﻛﻢ  ؟ﻭﻳﻜﻮﻥ ﻟﻜﻢ ﺍﻟﻐﻠﺒﺔ ﻭﺍﻟﻔﺘﺢ ﻋﻠﻴﻨﺎ
ﻞ ﺍﻟ�ﺬﻱ ﻳﻔﺼ�،ﺇﻥ ﻳ�ﻮﻡ ﺍﻟﻘﻴﺎﻣ�ﺔ ﻫ�ﻮ ﻳ�ﻮﻡ ﺍﻟﻨﺼ�ﺮ ﺍﻟﺤﻘﻴﻘﻰ :ﺃﻱ ﻗﻞ ﻟﻬﻢ ﻳﺎ ﻣﺤﻤﺪ ﺗﻮﺑﻴﺨﺎ ﻭﺗﺒﻜﻴﺘﺎ﴾ﻗﻞ ﻳﻮﻡ ﺍﻟﻔﺘﺢ ﻻ ﻳﻨﻔﻊ ﺍﻟﺬﻳﻦ ﻛﻔﺮﻭﺍ ﺇﻳﻤﺎﻧﻬﻢ  ﴿
 .؟ﻓﻠﻤﺈﺫﺍ ﺗﺴﺘﻌﺠﻠﻮﻥ،ﻭﻻ ﻳﻨﻔﻊ ﻓﻴﻪ ﺍﻹﻳﻤﺎﻥ ﻭﻻ ﺍﻻﻋﺘﺬﺍﺭ،ﺗﻌﺎﻟﻰ ﻓﻴﻪ ﺑﻴﻨﻨﺎ ﻭﺑﻴﻨﻜﻢ
ﻓﺈﻧ�ﻪ ﻳ�ﻮﻡ ﻧﺼ�ﺮ ﺍﻟﻤ�ﺆﻣﻨﻴﻦ ﻋﻠ�ﻰ ،ﻭﻳ�ﻮﻡ ﺍﻟﻔ�ﺘﺢ ﻫ�ﻮ ﻳ�ﻮﻡ ﺍﻟﻘﻴﺎﻣﺔ :ﺍﻟﺒﻴﻀ�ﺎﻭﻯﻗﺎﻝ ،ﺃﻱ ﻭﻻ ﻫﻢ ﻳﺆﺧﺮﻭﻥ ﻭﻳﻤﻬﻠﻮﻥ ﻟﻠﺘﻮﺑﺔ﴾ﻭﻻ ﻫﻢ ﻳﻨﻈﺮﻭﻥ  ﴿
 .ﻭﻗﻴﻞ ﻫﻮ ﻳﻮﻡ ﺑﺪﺭ،ﺍﻟﻜﺎﻓﺮﻳﻦ ﻭﺍﻟﻔﺼﻞ ﺑﻴﻨﻬﻢ
 .ﻭﻻ ﺗﺒﺎﻝ ﺑﻬﻢ،ﺎ ﻣﺤﻤﺪ ﻋﻦ ﻫﺆﻻء ﺍﻟﻜﻔﺎﺭﺃﻱ ﻓﺄﻋﺮﺽ ﻳ ﴾ﻓﺄﻋﺮﺽ ﻋﻨﻬﻢ  ﴿
 _______________
 ﻣﻨﻘﻄﻊ ﻣﺮﺳﻞ 12/701ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ (5691)
 ﻫـ364ﺍﻟﻮﻓﺎﺓ  ﺍﻟﻤﺆﻟﻒ: ﺃﺣﻤﺪ ﺑﻦ ﻋﻠﻲ ﺃﺑﻮ ﺑﻜﺮ ﺍﻟﺨﻄﻴﺐ ﺍﻟﺒﻐﺪﺍﺩﻱ 31/123ﺑﻐﺪﺍﺩ  ﺗﺎﺭﻳﺦ  6/811ﺍﻟﻜﺎﻣﻞ ﻻﺑﻦ ﻋﺪﻱ (6691)
 ﻭﺇﺳﻨﺎﺩﻩ ﺗﺎﻟﻒ.  41ﻋﺪﺩ ﺍﻷﺟﺰﺍء:  ﺑﻴﺮﻭﺕ –ﺍﻟﻨﺎﺷﺮ: ﺩﺍﺭ ﺍﻟﻜﺘﺐ ﺍﻟﻌﻠﻤﻴﺔ 
 ﻪ. ﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ ﻋﺒﺪ ﷲ ﺑﻦ ﺻﺎﻟﺢ ﻛﺎﺗﺐ ﺍﻟﻠﻴﺚ ﻣﺘﻜﻠﻢ ﻓﻴﻪ،ﻭﺍﺑﻦ ﻟﻬﻴﻌﺔ ﺿﻌﻔﻪ ﺟﻤﺎﻋﺔ ﺑﺴﺒﺐ ﺍﺣﺘﺮﺍﻕ ﻛﺘﺒﻪ ﻓﺎﺧﺘﻠﻂ ﺣﺪﻳﺜ 36/532ﺗﺎﺭﻳﺦ ﺩﻣﺸﻖ (7691)
 (401/ 41ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﻁﺒﻲ ـ  )(8691) 
 (043/ 6ﺯﺍﺩ ﺍﻟﻤﺴﻴﺮ )(9691) 
 (72/ 3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(0791) 
 ﺻﺤﻴﺢ ﺍﻹﺳﻨﺎﺩ ﻣﺮﺳﻞ 12/ 611ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ (1791)
 (543/ 6ﺯﺍﺩ ﺍﻟﻤﺴﻴﺮ )(2791) 
 (443/ 6ﺯﺍﺩ ﺍﻟﻤﺴﻴﺮ )(3791) 
 (243)
ﺃﻱ ﻳﻨﺘﻈ�ﺮﻭﻥ ﺑﻜ�ﻢ  :ﺍﻟﻘﺮﻁﺒﻲﻗﺎﻝ ! ﺇﻧﻬﻢ ﻣﻨﺘﻈﺮﻭﻥ ﻛﺬﻟﻚ ﻣﺎ ﻳﺤﻞ ﺑﻜﻢ ،ﺃﻱ ﻭﺍﻧﺘﻈﺮ ﻣﺎ ﻳﺤﻞ ﺑﻬﻢ ﻣﻦ ﻋﺬﺍﺏ ﷲ ﴾ﻭﺍﻧﺘﻈﺮ ﺇﻧﻬﻢ ﻣﻨﺘﻈﺮﻭﻥ  ﴿
 .(4791F3791)ﺣﻮﺍﺩﺙ
 ﺍﻧﺘﻬﺖ ﺳﻮﺭﺓ ﺍﻟﺴﺠﺪﺓ
 
 
 ُﺳﻮَﺭﺓ ُﺍﻷَﺣﺰﺍﺏ
 
 
 ﴾ ۱ﺎ ٱۡﻟَﻜٰ ﻔِِﺮﻳَﻦ َﻭٱۡﻟُﻤﻨَٰ ﻔِﻘِﻴَﻦﻭ ﺇِﻥﱠ ٱﻟﱠ  ََﻛﺎَﻥ َﻋﻠِﻴًﻤﺎ َﺣِﻜﻴﻤ ٗ ﻳَٰ ٓﺄَﻳﱡﻬَﺎ ٱﻟﻨﱠﺒِﻲﱡ ٱﺗﱠِﻖ ٱﻟﱠ  ََﻭَﻻ ﺗُِﻄﻊِ  ﴿
 
 .ﺍﻵﻳﺔ –) ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﻨﺒﻲ ﺍﺗﻖ ﷲ ﻭﻻ ﺗﻄﻊ (  :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﺇﻥ ﺃﻫ�ﻞ ﻣﻜ�ﺔ ﻣ�ﻨﻬﻢ ﺍﻟﻮﻟﻴ�ﺪ ﺑ�ﻦ ﺍﻟﻤﻐﻴ�ﺮﺓ ﻭﺷ�ﻴﺒﺔ ﺑ�ﻦ  »: ﻗ�ﺎﻝﻋﺒ�ﺎﺱ  ﻋﻦ ﺍﺑ�ﻦ ﻋﻦ ﺍﻟﻀﺤﺎﻙﺃﺧﺮﺝ  ﺟﻮﻳﺒﺮ .458
ﻭﺧﻮﻓ��ﻪ ﺍﻟﻤﻨ��ﺎﻓﻘﻮﻥ ﻭﺍﻟﻴﻬ��ﻮﺩ ،ﻥ ﻳﻌﻄ��ﻮﻩ ﺷ��ﻄﺮ ﺃﻣﻮﺍﻟﻬﻢﻋﻠ��ﻰ ﺃ ﺃﻥ ﻳﺮﺟ��ﻊ ﻋ��ﻦ ﻗﻮﻟ��ﻪ �ﺭﺑﻴﻌ��ﺔ ﺩﻋ��ﻮﺍ ﺍﻟﻨﺒ��ﻲ 
 .«﴾(5791F4791)ﺍﺗﻖ ﷲ ﻭﻻ ﺗﻄﻊ ﺍﻟﻜﺎﻓﺮﻳﻦ ﻭﺍﻟﻤﻨﺎﻓﻘﻴﻦ  ﴿:ﻓﺄﻧﺰﻝ ﷲ ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﻨﺒﻲ،ﺑﺎﻟﻤﺪﻳﻨﺔ ﺇﻥ ﻟﻢ ﻳﺮﺟﻊ ﻗﺘﻠﻮﻩ
 
 [ﺗﻌﻠﻴﻖ]
ﻭﺃﺣﻜ�ﺎﻣﻬﻢ  �ﻭﻗﺪ ﺍﻫﺘﻤ�ﺖ ﻫ�ﺬﻩ ﺍﻟﺴ�ﻮﺭﺓ ﺑ�ﺬﻛﺮ ﺃﺣ�ﻮﺍﻝ ﺍﻟﻤﻨ�ﺎﻓﻘﻴﻦ ﻣ�ﻊ ﺍﻟﻨﺒ�ﻲ ،ﺳﻮﺭﺓ ﺍﻷﺣﺰﺍﺏ ﻣﺪﻧﻴﺔ ﻓﻲ ﻗﻮﻝ ﺟﻤﻴﻊ ﺍﻟﻤﻔﺴ�ﺮﻳﻦ 
ﷲ ﺗﻌﺎﻟﻰ ﻋﻠﻰ ﺍﻟﻤﺆﻣﻨﻴﻦ ﻣﻦ ﺍﻟﻨﺼﺮ ﻋﻠﻰ ﺍﻷﺣﺰﺍﺏ ﻓ�ﻲ ﺍﻟﻐ�ﺰﻭﺓ ﺍﻟﻤﻌﺮﻭﻓ�ﺔ ﺑﻐ�ﺰﻭﺓ  ﻦﱠ ﺬﻳﺮﻫﻢ ﻣﻦ ﺍﻟﺘﻤﺎﺩﻱ ﻓﻲ ﺍﻟﻨﻔﺎﻕ. ﻛﻤﺎ ﺫﻛﺮﺕ ﻣﺎ ﻣ َﻭﺗﺤ
 ﺍﻟﺨﻨﺪﻕ. ﺃﻭﺍﻷﺣﺰﺍﺏ 
ﺍﻟﻤﻨ�ﺎﻓﻘﻴﻦ  ﺃﻭ،ﺑﺄﻥ ﻻ ﻳﻄﻊ ﺍﻟﻜﺎﻓﺮﻳﻦ ﻭﺇﻥ ﺃﻏﺮﻭﻩ ﺑﺎﻟﻤ�ﺎﻝ �ﻭﻫﻮ ﺃﻣﺮ ﻟﻠﻨﺒﻲ  ،ﻭﻗﺪ ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﻫﺬﺍ ﺍﻷﺛﺮ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﺍﻵﻳﺔ 
 ﻭﻥ ﻗﺘﻠﻪ. ﺍﻟﺬﻳﻦ ﻳﺮﻳﺪ
ﻧﺰﻟ�ﺖ ﻓ�ﻲ ﺃﺑ�ﻲ ﺳ�ﻔﻴﺎﻥ ﻭﻋﻜﺮﻣ�ﺔ ﺑ�ﻦ ﺃﺑ�ﻲ ﺟﻬ�ﻞ ﻭﺃﺑ�ﻲ ﺍﻻﻋ�ﻮﺭ »: ﻗ�ﺎﻝﻭﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻟﻬﺎ ﻛﺬﻟﻚ ﻣ�ﺎ ﺃﺧﺮﺟ�ﻪ ﺍﻹﻣ�ﺎﻡ ﺍﻟﻮﺍﺣ�ﺪﻱ  
ﺍﻻﻣﺎﻥ ﻋﻠ�ﻰ ﺃﻥ ﻳﻜﻠﻤ�ﻮﻩ، ﻓﻘ�ﺎﻡ ﻣﻌﻬ�ﻢ  �ﺍﻟﺴﻠﻤﻲ ﻗﺪﻣﻮﺍ ﺍﻟﻤﺪﻳﻨﺔ ﺑﻌﺪ ﻗﺘﺎﻝ ﺃﺣﺪ، ﻓﻨﺰﻟﻮﺍ ﻋﻠﻰ ﻋﺒﺪ ﷲ ﺑﻦ ﺃﺑﻲ، ﻭﻗﺪ ﺃﻋﻄﺎﻫﻢ ﺍﻟﻨﺒﻲ )ﻧﺒﻲ( ﷲ 
ﻭﻋﻨﺪﻩ ﻋﻤﺮ ﺑﻦ ﺍﻟﺨﻄﺎﺏ: ﺍﺭﻓﺾ ﺫﻛﺮ ﺁﻟﻬﺘﻨﺎ ﺍﻟﻼﺕ ﻭﺍﻟﻌﺰﻯ ﻭﻣﻨﺎﺕ،  �ﻟﻠﻨﺒﻲ  ﻘﺎﻟﻮﺍﺳﺮﺡ ﻭﻁﻌﻤﺔ ﺍﺑﻦ ﺃﺑﻴﺮﻕ، ﻓ ﻋﺒﺪ ﷲ ﺑﻦ ﺳﻌﺪ ﺑﻦ ﺃﺑﻲ
ﻋﻤ�ﺮ ﺑ�ﻦ ﺍﻟﺨﻄ�ﺎﺏ ﺭﺿ�ﻰ ﷲ ﻋﻨ�ﻪ ﺍﺋ�ﺬﻥ ﻟﻨ�ﺎ ﻳ�ﺎ ﻘﺎﻝ ﻗﻮﻟﻬﻢ، ﻓ �ﻭﻗﻞ ﺇﻥ ﻟﻬﺎ ﺷﻔﺎﻋﺔ ﻭﻣﻨﻔﻌﺔ ﻟﻤﻦ ﻋﺒﺪﻫﺎ ﻭﻧﺪﻋﻚ ﻭﺭﺑﻚ، ﻓﺸﻖ ﻋﻠﻰ ﺍﻟﻨﺒﻲ 
ﺃﻥ ﻳﺨ�ﺮﺟﻬﻢ ﻣ�ﻦ  �ﻋﻤﺮ: ﺍﺧﺮﺟ�ﻮﺍ ﻓ�ﻲ ﻟﻌﻨ�ﺔ ﷲ ﻭﻏﻀ�ﺒﻪ، ﻓ�ﺄﻣﺮ ﺭﺳ�ﻮﻝ ﷲ ﻘﺎﻝ ﻓﺇﻧﻲ ﻗﺪ ﺃﻋﻄﻴﺘﻬﻢ ﺍﻻﻣﺎﻥ، : ﻘﺎﻝﺭﺳﻮﻝ ﷲ ﻓﻲ ﻗﺘﻠﻬﻢ، ﻓ
 .«(6791F5791)ﺍﻟﻤﺪﻳﻨﺔ، ﻓﺄﻧﺰﻝ ﷲ ﻋﺰ ﻭﺟﻞ ﻫﺬﻩ ﺍﻵﻳﺔ
ﺑﺄﻥ ﻻ ﻳﻄﻊ ﺍﻟﻜﺎﻓﺮﻳﻦ ﻭﺍﻟﻤﻨﺎﻓﻘﻴﻦ ﻓﻴﻤﺎ ﻳﺤﺎﻭﻟﻮﻥ ﺑﻪ ﺍﻟﺼﺪ ﻋﻦ ﺳ�ﺒﻴﻞ ﷲ  �ﻓﺎﻵﻳﺔ ﺃﻣﺮ ﻋﺎﻡ ﻟﻠﻨﺒﻲ ،ﻗﻠﺖ: ﺇﻥ ﺻﺢ ﺳﺒﺐ ﺍﻟﻨﺰﻭﻝ 
 ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ.
 
 [ﺔﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳ]
ﺃﻱ ﺍﺛﺒ�ﺖ ﻳ�ﺎ ﺃﻳﻬ�ﺎ ،ﺍﻟﻨﺪﺍء ﻫﻨﺎ ﺟﺎء ﻋﻠﻰ ﺳﺒﻴﻞ ﺍﻟﺘﺸﺮﻳﻒ ﻭﺍﻟﺘﻜﺮﻣﺔ ﻷﻥ ﻟﻔ�ﻆ " ﺍﻟﻨﺒ�ﻮﺓ " ﻣﺸ�ﻌﺮ ﺑ�ﺎﻟﺘﻌﻈﻴﻢ ﻭﺍﻟﺘﻜ�ﺮﻳﻢ ﴾ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﻨﺒﻲ ﺍﺗﻖ ﷲ  ﴿
ﻭﺍﻟﻤﺮﺍﺩ ﺑ�ﺎﻟﺘﻘﻮﻯ ،ﻭﺗﻨﺒﻴﻪ ﻋﻠ�ﻰ ﺳ�ﻤﻮ ﻣﻜﺎﻧ�ﻪ،ﺑﻌﻨ�ﻮﺍﻥ ﺍﻟﻨﺒ�ﻮﺓ ﺗﻨﻮﻳ�ﺔ ﺷ�ﺄﻧﻪ �ﻭﻓ�ﻲ ﻧﺪﺍﺋ�ﻪ  :ﺃﺑ�ﻮ ﺍﻟﺴ�ﻌﻮﺩﻗ�ﺎﻝ ،ﺍﻟﻨﺒﻲ ﻋﻠﻰ ﺗﻘﻮﻯ ﷲ ﻭﺩﻡ ﻋﻠﻴﻬﺎ
 .ﻭﻣﻜﺎﻧﺎ ﻋﺮﻳﻀﺎ ﻻ ﻳﻨﺎﻝ ﻣﺪﺍﻩ،ﻓﺈﻥ ﻟﻪ ﺑﺎﺑﺎ ﻭﺍﺳﻌﺎ،ﺍﻟﺜﺒﺎﺕ ﻋﻠﻴﻪ ﻭﺍﻻﺯﺩﻳﺎﺩ ﻣﻨﻪ :ﺑﻪ ﺍﻟﻤﺄﻣﻮﺭ
ﻭﻋﺪﻡ ﺍﻟﺘﻌ��ﺮﺽ ﻵﻟﻬ��ﺘﻬﻢ ،ﻣﻦ ﺍﻟﻠ��ﻴﻦ ﻭﺍﻟﺘﺴ��ﺎﻫﻞ،ﻓﻴﻤ��ﺎ ﻳ��ﺪﻋﻮﻧﻚ ﺇﻟﻴ��ﻪ،ﺃﻫ��ﻞ ﺍﻟﻜﻔ��ﺮ ﻭﺍﻟﻨﻔﺎﻕ،ﺃﻱ ﻭﻻ ﺗﻄﻊ ﴾ﻭﻻ ﺗﻄ��ﻊ ﺍﻟﻜ��ﺎﻓﺮﻳﻦ ﻭﺍﻟﻤﻨ��ﺎﻓﻘﻴﻦ  ﴿
 .ﻭﺇﻥ ﺃﻅﻬﺮﻭﺍ ﺃﻧﻬﺎ ﻧﺼﻴﺤﺔ !،ﻭﻻ ﺗﻘﺒﻞ ﺃﻗﻮﺍﻟﻬﻢ،ﺑﺴﻮء
 .(7791F6791)ﺣﻜﻴﻢ ﻓﻲ ﺗﺪﺑﻴﺮ ﺷﺌﻮﻧﻬﻢ،ﻭﻣﺎ ﻳﻀﻤﺮﻭﻧﻪ ﻓﻲ ﻧﻔﻮﺳﻬﻢ،ﺃﻱ ﺇﻧﻪ ﺗﻌﺎﻟﻰ ﻋﺎﻟﻢ ﺑﺄﻋﻤﺎﻝ ﺍﻟﻌﺒﺎﺩ ﴾ﻤﺎ ﺣﻜﻴﻤﺎ ﺃﻥ ﷲ ﻛﺎﻥ ﻋﻠﻴ ﴿
 
 
  ﻟﱠ  ُﻟَِﺮُﺟﻞ ٖﻣﱠ ﺎ َﺟَﻌَﻞ ٱ ﴿
ِﻬُﺮﻭَﻥ ِﻣۡﻨﻬُﻦﱠ ﺃُﻣﱠ ﻬَٰ ﺘُِﻜۡﻢﻭ َﻭَﻣﺎ َﺟَﻌَﻞ ﺃَۡﺩِﻋﻴَﺎٓء َـٴِ ﻣﱢ ﻦ ﻗَۡﻠﺒَۡﻴِﻦ ﻓِﻲ َﺟۡﻮﻓِِﻪۦﻭ َﻭَﻣﺎ َﺟَﻌَﻞ ﺃَۡﺯَﻭٰ َﺟُﻜُﻢ ٱﻟﱠٰ ٓ
ُﻛۡﻢ ﻲ ﺗُﻈَٰ
 ﴾  ٤ِﻫُﻜۡﻢۖ َﻭٱﻟﱠ  ُﻳَﻘُﻮُﻝ ٱۡﻟَﺤﻖﱠ َﻭﻫَُﻮ ﻳَۡﻬِﺪﻱ ٱﻟﺴﱠ ﺒِﻴَﻞ ﺃَۡﺑﻨَﺎَٓءُﻛۡﻢﻭ َﺫٰ ﻟُِﻜۡﻢ ﻗَۡﻮﻟُُﻜﻢ ﺑِﺄَۡﻓﻮ َٰ
 
 .ـ ﺍﻵﻳﺔ(ﻣﺎ ﺟﻌﻞ ﷲ  ﻟﺮﺟﻞ  :)ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ  
 :ﺍﻟﻤﻨﺎﻓﻘﻮﻥﻘﺎﻝ ﻓ،ﻳﻮﻣﺎ ًﻳﺼﻠﻲ ﻓﺨﻄﺮ ﺧﻄﺮﺓ �ﻗﺎﻡ ﺍﻟﻨﺒﻲ  »: ﻗﺎﻝﻋﺒﺎﺱ  ﻋﻦ ﺍﺑﻦﺃﺧﺮﺝ ﺍﻟﺘﺮﻣﺬﻱ ﻭﺣﺴﻨﻪ  .558
ﻣ�ﺎ ﺟﻌ�ﻞ ﷲ ﻟﺮﺟ�ﻞ ﻣ�ﻦ ﻗﻠﺒ�ﻴﻦ ﻓ�ﻲ ﴿:ﻓﺄﻧﺰﻝ ﷲ،ﻮﻥ ﻣﻌﻪ ﺃﻻ ﺗﺮﻯ ﺃﻥ ﻟﻪ ﻗﻠﺒﻴﻦ ﻗﻠﺒﺎ ًﻣﻌﻜﻢ ﻭﻗﻠﺒﺎ ًﻣﻌﻪﺍﻟﺬﻳﻦ ﻳﺼﻠ
 .«﴾(8791F7791)ﺟﻮﻓﻪ
 _______________
 (92/ 3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(4791) 
 ﺿﻌﻴﻒ. (5791)
 (632ﻱ ) ﺃﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ ﻟﻠﻮﺍﺣﺪ(6791) 
 (13/ 3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(7791) 
(ﺻﺤﻴﺢ ﺍﺑﻦ 01621ﺡ) 21/601(ﺍﻟﻤﻌﺠﻢ ﺍﻟﻜﺒﻴﺮ 0142ﺡ) 1/762(ﻣﺴﻨﺪ ﺃﺣﻤﺪ   9913ﺡ) 5/843(ﺳﻨﻦ ﺍﻟﺘﺮﻣﺬﻱ 5553ﺡ) 2/054ﺍﻟﻤﺴﺘﺪﺭﻙ  12/811ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ  (8791)
 
 (343)
 
ﻛﺎﻥ ﺭﺟﻞ  :» ﻗﺎﻟﻮﺍ (9791F8791)ﺑﻦ ﺟﺒﻴﺮ ﻭﻣﺠﺎﻫﺪ ﻭﻋﻜﺮﻣﺔ ﻋﻦ ﺳﻌﻴﺪﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﻣﻦ ﻁﺮﻳﻖ ﺧﺼﻴﻒ  [ﻙ] .658
 .«(0891F9791)ﻓﻨﺰﻟﺖ ،ﻳﺪﻋﻰ ﺫﺍ ﺍﻟﻘﻠﺒﻴﻦ
 ﻭﻛﺎﻥ ﻳﻘﻮﻝ ﻟﻲ ﻧﻔﺲ ﺗﺄﻣﺮﻧﻲ ﻭﻧﻔ�ﺲ ﺗﻨﻬ�ﺎﻧﻲ :»ﻣﺜﻠﻪ ﻭﺯﺍﺩ  ﻋﻦ ﺍﻟﺤﺴﻦﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮ ﻣﻦ ﻁﺮﻳﻖ ﻗﺘﺎﺩﺓ  [ﻙ] .758
)
F0891
 .«(1891
ﺇﻥ ﻓﻲ ﺟﻮﻓﻲ : ﻗﺎﻝﻧﺰﻟﺖ ﻓﻲ ﺭﺟﻞ ﻣﻦ ﺑﻨﻲ ﻓﻬﻢ  »: ﻗﺎﻝ ﻋﻦ ﻣﺠﺎﻫﺪ ﻭﺃﺧﺮﺝ ﻣﻦ ﻁﺮﻳﻖ ﺍﺑﻦ ﺃﺑﻲ ﻧﺠﻴﺢ     .858
 .«(2891F1891)ﺃﻋﻘﻞ ﺑﻜﻞ ﻭﺍﺣﺪ ﻣﻨﻬﻤﺎ ﺃﻓﻀﻞ ﻣﻦ ﻋﻘﻞ ﻣﺤﻤﺪ ﻟﻘﻠﺒﻴﻦ
ﻟ�ﻪ ﺟﻤﻴ�ﻞ ﺑ�ﻦ ﻘ�ﺎﻝ ﺢ ﻳﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﺭﺟﻞ ﻣﻦ ﻗﺮﻳﺶ ﻣﻦ ﺑﻨ�ﻲ ﺟﻤ� :» ﻋﻦ ﺍﻟﺴﺪﻱﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ  .958
 .«(3891F2891)ﻣﻌﻤﺮ
 
 [ﺗﻌﻠﻴﻖ]
 .ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﻋﺪﺓ ﺁﺛﺎﺭ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ، ﻭﻫﻲ ﺗﺸﺘﻤﻞ ﻋﻠﻰ ﺳﺒﺒﻴﻦ ﻟﻠﻨﺰﻭﻝ 
 ﻟﻪ ﻗﻠﺒﺎﻥ. �ﺍﻷﻭﻝ: ﻓﻲ ﻗﻮﻟﻬﻢ ﺑﺄﻥ ﻣﺤﻤﺪ  
 .ﻋﻲ ﺃﻥ ﻟﻪ ﻗﻠﺒﻴﻦﺪﱠ ﻓﻲ ﺭﺟﻞ ﻛﺎﻥ ﻳَ  :ﻭﺍﻟﺜﺎﻧﻲ 
ﺑﻠَﻐﻨ�ﺎ ﺃﻥ ﺫﻟ�ﻚ ﻓ�ﻲ ﺯﻳ�ﺪ ﺍﺑ�ﻦ ﺣﺎﺭﺛ�ﺔ ُﺿ�ﺮﺏ ﻟ�ﻪ »ﺍﻟﺰﻫﺮﻱ: ﻗﺎﻝ : ﻗﺎﻝﻓﺮﻭﻯ ﺍﻹﻣﺎﻡ ﻋﺒﺪ ﺍﻟﺮﺯﺍﻕ ﻓﻲ ﺗﻔﺴﻴﺮﻩ .ﻭﻯ ﻓﻲ ﺫﻟﻚ ﺳﺒﺐ ﺁﺧﺮﻭﻗﺪ ﺭ ُ
 . «ﻟﻴﺲ ﺍﺑُﻦ ﺭﺟﻞ ﺁﺧﺮ :ﻣﺜَﻞ ﻳﻘﻮﻝ
ﻲ ﺍﻟﺮﺟ�ﻞ ﻋﱢ �ﻓﻜ�ﺬﻟﻚ ﻻ ﻳﻜ�ﻮﻥ ﺩ َ،ﻛﻤﺎ ﻻ ﻳﻜﻮﻥ ﻟﺮﺟﻞ ﻣﻦ ﻗﻠﺒﻴﻦ ﻓﻲ ﺟﻮﻓﻪ :ﻓﻜﺄﻥ ﷲ ﺗﻌﺎﻟﻰ ﻳﻘﻮﻝ.ﻗﻠﺖ: ﻭﻫﺬﺍ ﺃﻟﻴﻖ ﺑﺴﻴﺎﻕ ﺍﻵﻳﺎﺕ 
  ﺎً ﻣ�ﺃُ ﻭﻛﻤ�ﺎ ﻻ ﺗﻜ�ﻮﻥ ﺍﻟﻤ�ﺮﺃﺓ  ،ﻲﻋﱢ �ﺃﺑ�ﺎ ًﻟﺮﺟ�ﻞ ﺩ َ �ﺗﻌ�ﺎﻟﻰ ﺃﻥ ﻳﻜ�ﻮﻥ ﺍﻟﻨﺒ�ﻲ  ﻭﻗﺪ ﻛﺎﻧﻮﺍ ﻳﺪﻋﻮﻥ ﺯﻳﺪ ﺑ�ﻦ ﺣﺎﺭﺛ�ﺔ ﺑﺰﻳ�ﺪ ﺑ�ﻦ ﻣﺤﻤ�ﺪ ﻓﻨﻔ�ﻲ ﷲ.ﺍﺑﻨﻪ
  .ﺑﺎﻟﻈﻬﺎﺭ ﻓﻜﺬﻟﻚ ﻟﻴﺲ ﻟﺮﺟﻞ ﺃﻥ ﻳﻜﻮﻥ ﻟﻪ ﻗﻠﺒﺎﻥ ﻓﻲ ﺟﻮﻓﻪ
ﻭﷲ .ﻧﺰﻟ�ﺖ ﻓ�ﻲ ﺍﻷﻣ�ﺮﻳﻦ ﻣﻌ�ﺎً  .ﻛﻮﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﺟﻤﻴﻞ ﺑﻦ ﻣﻌﻤﺮ ﻋﻠﻴﻪ ﺟﻤﺎﻋﺔ ﻣ�ﻦ ﺃﻫ�ﻞ ﺍﻟﺘﻔﺴ�ﻴﺮ ﻓﻠﻌ�ﻞ ﺍﻵﻳ�ﺔﻭﻫﻮ ﻟﻜﻦ ﺍﻷﻭﻝ  
 ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ.
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
 .ﺃﻱ ﻣﺎ ﺧﻠﻖ ﷲ ﻷﺣﺪ! ﻣﻦ ﺍﻟﻨﺎﺱ ﺃﻳﺎ ﻛﺎﻥ ﻗﻠﺒﻴﻦ ﻓﻲ ﺻﺪﺭﻩ ﴾ﻣﺎ ﺟﻌﻞ ﷲ ﻟﺮﺟﻞ ﻣﻦ ﻗﻠﺒﻴﻦ ﻓﻲ ﺟﻮﻓﻪ  ﴿
ﺃﻋﻠﻢ  :ﺍﺑﻦ ﺍﻟﺠﻮﺯﻱﻗﺎﻝ ،ﻭﻣﺎ ﺟﻌﻞ ﺯﻭﺟﺎﺗﻜﻢ ﺍﻟﻠﻮﺍﺋﻲ ﺗﻈﺎﻫﺮﻭﻥ ﻣﻨﻬﻦ ﺃﻣﻬﺎﺗﻜﻢ ﺃﻱ ﴾ﻭﻣﺎ ﺟﻌﻞ ﺃﺯﻭﺍﺟﻜﻢ ﺍﻟﻼﺋﻲ ﺗﻈﺎﻫﺮﻭﻥ ﻣﻨﻬﻦ ﺃﻣﻬﺎﺗﻜﻢ ﴿
 .ﺃﻧﺖ ﻋﻠﻰ ﻛﻈﻬﺮ ﺃﻣﻲ :ﻭﻫﻮ ﺃﻥ ﻳﻘﻮﻝ ﻟﻬﺎ،ﺑﻬﺬﺍ ﺍﻟﻜﻼﻡ ﻭﻛﺎﻧﺖ ﺍﻟﺠﺎﻫﻠﻴﺔ ﺗﻄﻠﻖ،ﺗﻌﺎﻟﻰ ﺃﻥ ﺍﻟﺰﻭﺟﺔ ﻻ ﺗﻜﻮﻥ ﺃﻣﺎ
 .ﺃﺑﻨﺎء ﻟﻜﻢ ﺣﻘﻴﻘﺔ،ﺍﻟﺬﻳﻦ ﻫﻢ ﻟﻴﺴﻮﺍ ﻣﻦ ﺃﺻﻼﺑﻜﻢ،ﺃﻱ ﻭﻣﺎ ﺟﻌﻞ ﺍﻷﺑﻨﺎء ﻣﻦ ﺍﻟﺘﺒﻨﻲ ﴾ﻭﻣﺎ ﺟﻌﻺ ﺃﺩﻋﻴﺎءﻛﻢ ﺃﺑﻨﺎءﻛﻢ  ﴿
 .ﻻ ﺣﻘﻴﻘﺔ ﻟﻪ ﻣﻦ ﺍﻟﻮﺍﻗﻊ،ﺃﻱ ﺩﻋﺎﺅﻫﻢ ﺃﺑﻨﺎء ﻣﺠﺮﺩ ﻗﻮﻝ ﺑﺎﻟﻔﻢ ﴾ﺫﻟﻜﻢ ﻗﻮﻟﻜﻢ ﺑﺄﻓﻮﺍﻫﻜﻢ  ﴿
 .ﻭﺍﻟﻤﻄﺎﺑﻖ ﻟﻪ ﻣﻦ ﻛﻞ ﺍﻟﻮﺟﻮﻩ،ﺗﻌﺎﻟﻰ ﻳﻘﻮﻝ ﺍﻟﺤﻖ ﺍﻟﻤﻮﺍﻓﻖ ﻟﻠﻮﺍﻗﻊ ﺃﻱ ﻭﷲ ﴾ﻭﷲ ﻳﻘﻮﻝ ﺍﻟﺤﻖ  ﴿
ﻓﻜﻤﺎ ﻻ ﻳﻜﻮﻥ ﻟﻠﺸﺨﺺ ،ﻭﺍﻟﻐﺮﺽ ﻣﻦ ﺍﻵﻳﺔ ﺍﻟﺘﻨﺒﻴﻪ ﻋﻠﻰ ﺑﻄﻼﻥ ﻣﺰﺍﻋﻢ ﺍﻟﺠﺎﻫﻠﻴﺔ،ﺃﻱ ﻳﺮﺷﺪ ﺇﻟﻰ ﺍﻟﺼﺮﺍﻁ ﺍﻟﻤﺴﺘﻘﻴﻢ ﴾ﻭﻫﻮ ﻳﻬﺪﻱ ﺍﻟﺴﺒﻴﻞ  ﴿
ﻷﻥ ﺍﻷﻡ ﺍﻟﺤﻘﻴﻘﻴ��ﺔ ﻫ��ﻲ ﺍﻟﺘ��ﻲ ،ﻨ��ﻰ ﺍﺑﻨ��ﺎﻭﻻ ﺍﻟﻮﻟ��ﺪ ﺍﻟﻤﺘﺒ،ﻓﻜ��ﺬﻟﻚ ﻻ ﻳﻤﻜ��ﻦ ﺃﻥ ﺗﺼ��ﺒﺢ ﺍﻟﺰﻭﺟ��ﺔ ﺍﻟﻤﻈ��ﺎﻫﺮ ﻣﻨﻬ��ﺎ ﺃﻣ��ﺎ،ﺍﻟﻮﺍﺣ��ﺪ ﻗﻠﺒ��ﺎﻥ ﻓ��ﻲ ﺟﻮﻓﻪ
ﻭﻛﻴﻒ ﻳﺠﻌﻠﻮﻥ ﺃﺑﻨ�ﺎء ﺍﻵﺧ�ﺮﻳﻦ  ؟ﻓﻜﻴﻒ ﻳﺠﻌﻠﻮﻥ ﺍﻟﺰﻭﺟﺎﺕ ﺍﻟﻤﻈﺎﻫﺮ ﻣﻨﻬﻦ ﺃﻣﻬﺎﺕ،ﻭﺍﻻﺑﻦ ﺍﻟﺤﻘﻴﻘﻲ ﻫﻮ ﺍﻟﺬﻱ ﻭﻟﺪ ﻣﻦ ﺻﻠﺐ ﺍﻟﺮﺟﻞ،ﻭﻟﺪﺗﻪ
 .(4891F3891)ﻣﻊ ﺇﻧﻬﻢ ﻟﻴﺴﻮﺍ ﻣﻦ ﺃﺻﻼﺑﻬﻢ ؟ﺃﺑﻨﺎء ﻟﻬﻢ
 
ﻓِﻴَﻤﺎ ٓ ﺗَۡﻌﻠَُﻤٓﻮْﺍ َءﺍﺑَﺎَٓءﻫُۡﻢ ﻓَﺈِۡﺧَﻮٰ ﻧُُﻜۡﻢ ﻓِﻲ ٱﻟﺪﱢ ﻳِﻦ َﻭَﻣَﻮٰ ﻟِﻴُﻜۡﻢﻭ َﻭﻟَۡﻴَﺲ َﻋﻠَۡﻴُﻜۡﻢ ُﺟﻨَﺎﺡ ٞٱۡﺩُﻋﻮﻫُۡﻢ ِﻷٓﺑَﺎٓﺋِِﻬۡﻢ ﻫَُﻮ ﺃَۡﻗَﺴﻂ ُِﻋﻨَﺪ ٱﻟﱠ ِﻭ ﻓَﺈِﻥ ﻟﱠۡﻢ  ﴿
 ﴾ ٥ِﺣﻴًﻤﺎ ﺍ ﺭﱠ ﺃَۡﺧﻄَۡﺄﺗُﻢ ﺑِﻪِۦ َﻭﻟَٰ ِﻜﻦ ﻣﱠ ﺎ ﺗََﻌﻤﱠ َﺪۡﺕ ﻗُﻠُﻮﺑُُﻜۡﻢﻭ َﻭَﻛﺎَﻥ ٱﻟﱠ  َُﻏﻔُﻮﺭ ٗ
 
 .ـ ﺍﻵﻳﺔ(ﺍﺩﻋﻮﻫﻢ ﻵﺑﺎﺋﻬﻢ  :)ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ  
ﺣﺘﻰ ﻧ�ﺰﻝ ﻓ�ﻲ ،ﻣ�ﺎ ﻛﻨ�ﺎ ﻧ�ﺪﻋﻮ ﺯﻳ�ﺪ ﺑ�ﻦ ﺣﺎﺭﺛ�ﺔ ﺇﻻ ﺯﻳ�ﺪ ﺑ�ﻦ ﻣﺤﻤ�ﺪ :»ﻗ�ﺎﻝ ﻋﻤ�ﺮ  ﻋ�ﻦ ﺍﺑ�ﻦﻱ ﺃﺧ�ﺮﺝ ﺍﻟﺒﺨ�ﺎﺭ .068
 .«(5891F4891) ﴾ﺍﺩﻋﻮﻫﻢ ﻵﺑﺎﺋﻬﻢ ﻫﻮ ﺃﻗﺴﻂ ﻋﻨﺪ ﷲ ﴿:ﺍﻟﻘﺮﺁﻥ
 
 [ﺗﻌﻠﻴﻖ]
ﺃﻧ�ﻪ ﻧﺰﻟ�ﺖ ﻓ�ﻲ ﺷ�ﺄﻥ ﺯﻳ�ﺪ ﺑ�ﻦ .ﻭﻫ�ﻮ ﻗ�ﻮﻝ ﺟﻤ�ﺎﻫﻴﺮ ﺍﻟﻤﻔﺴ�ﺮﻳﻦ.ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺛﺮﺍً ﻭﺍﺣﺪﺍ ًﻓﻲ ﺳ�ﺒﺐ ﻧ�ﺰﻭﻝ ﻫ�ﺬﻩ ﺍﻵﻳ�ﺔ 
 .ﻓﻴﻬﺎ ﺗﺤﺮﻳﻢ ﺍﻟﺘﺒﻨﻲﺍﻟﺬﻱ ﻣﻦ ﺻﻠﺒﻪ ﻭﻧﺰﻝ ﻓﻨﺰﻟﺖ ﺍﻵﻳﺔ ﺁﻣﺮﺓ ﺑﺄﻥ ﻳﺪﻋﻲ ﻟﻮﺍﻟﺪﻩ -ﻦ ﻣﺤﻤﺪﻭﻛﺎﻥ ﻳﺪﻋﻲ ﺑﺰﻳﺪ ﺑ -ﺣﺎﺭﺛﺔ
 ___________________
 ﻈﻦ ﺑﻪ ﻭﺇﻻ ﻓﻬﻮ ﺿﻌﻴﻒ(ﻗﻠﺖ:ﺍﻧﻔﺮﺩ ﺑﻪ ﻗﺎﺑﻮﺱ ﺑﻦ ﺃﺑﻲ ﻅﺒﻴﺎﻥ ﻭﻻ ﻳﺤﺘﻤﻞ ﺍﻟﺘﻔﺮﺩ ﻋﻨﺪ ﺣﺴﻦ ﺍﻟ568ﺡ) 2/93ﺧﺰﻳﻤﺔ 
 ﻣﺮﺳﻞ ﻓﻲ ﺇﺳﻨﺎﺩﻩ ﺿﻌﻒ 12/811ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ  (9791)
 ﻣﺮﺳﻠﺔ. 9/2113ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ   (0891)
 ﻣﺮﺳﻞ ﺻﺤﻴﺢ ﺍﻹﺳﻨﺎﺩ،ﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮ ﻋﻦ ﺍﺑﻦ ﻋﺒﺎﺱ ﺑﺴﻨﺪ ﺿﻌﻴﻒ ﻧﺤﻮﻩ  12/811ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ  (1891)
 ﻣﺮﺳﻞ ﻣﻨﻘﻄﻊ 12/811ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ  (2891)
 .ﻣﺮﺳﻞ 9/2113ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ   (3891)
 (13/ 3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(4891) 
 51/615(ﺻ��ﺤﻴﺢ ﺍﺑ��ﻦ ﺣﺒ��ﺎﻥ 9745ﺡ) 2/77( ﻣﺴ��ﻨﺪ ﺃﺣﻤ��ﺪ 9023ﺡ)5/ 353(ﺳ��ﻨﻦ ﺍﻟﺘﺮﻣ��ﺬﻱ 5242ﺡ) 4/4881ﺻ��ﺤﻴﺢ ﻣﺴ��ﻠﻢ 4054ﺡ  4/5971ﺻ��ﺤﻴﺢ ﺍﻟﺒﺨ��ﺎﺭﻱ  (5891)
 ( ﻭﻏﻴﺮﻫﻢ.352ﺡ) 1/791( ﺍﻵﺣﺎﺩ ﻭﺍﻟﻤﺜﺎﻧﻲ 07131)ﺡ21/892(ﺍﻟﻤﻌﺠﻢ ﺍﻟﻜﺒﻴﺮ 29631ﺡ) 7/161(ﺳﻨﻦ ﺍﻟﺒﻴﻬﻘﻲ ﺍﻟﻜﺒﺮﻯ 69311ﺡ) 6/924(ﺳﻨﻦ ﺍﻟﻨﺴﺎﺋﻲ ﺍﻟﻜﺒﺮﻯ 2407ﺡ)
 (443)
ﻛ�ﺎﻥ ﺣﺎﺭﺛ�ﺔ ﺑ�ﻦ ﺷ�ﺮﺍﺣﻴﻞ »: ﻗ�ﺎﻝ :ﺍﻟﺤﺴﻦ ﺑﻦ ﺃﺳﺎﻣﺔ ﺑﻦ ﺯﻳﺪ ﻋ�ﻦ ﺃﺑﻴ�ﻪ: ﻘﺎﻝﻭﻗﺪ ﺭﻭﻯ ﺍﻹﻣﺎﻡ ﺍﻟﺤﺎﻛﻢ ﻗﺼﺔ ﺗﺒﻨﻲ ﺯﻳﺪ ﻣﻄﻮﻟﻪ ﻓ 
ﻫ�ﺎ ﻓ�ﻲ ﺣﺠ�ﺮ ﺟ�ﺪﻫﻢ ﻷﺑ�ﻴﻬﻢ ﻭ ﺃﺭﺍﺩ ﺣﺎﺭﺛ�ﺔ ﺣﻤﻠﻬ�ﻢ ﺗﺰﻭﺝ ﺍﻣﺮﺃﺓ ﻓﻲ ﻁﻲ ﻣﻦ ﻧﺒﻬﺎﻥ ﻓﺄﻭﻟﺪﻫﺎ ﺟﺒﻠﺔ ﻭ ﺍﺳﻤﺎء ﻭ ﺯﻳﺪﺍ ﻓﺘﻮﻓﻴﺖ ﻭ ﺃﺧﻠﻔﺖ ﺃﻭﻻﺩ
ﻣﺎ ﻋﻨﺪﻧﺎ ﻓﻬﻮ ﺧﻴﺮ ﻟﻬﻢ ﻓﺘﺮﺍﺿﻮﺍ ﺇﻟﻰ ﺃﻥ ﺣﻤﻞ ﺟﺒﻠﺔ ﻭ ﺃﺳﻤﺎء ﻭ ﺧﻠ�ﻒ ﺯﻳ�ﺪﺍ ﻭ ﺟ�ﺎءﺕ ﺧﻴ�ﻞ ﻣ�ﻦ ﺗﻬﺎﻣ�ﺔ ﻣ�ﻦ ﺑﻨ�ﻲ ﻓ�ﺰﺍﺭﺓ : ﻘﺎﻝﻓﺄﺗﻰ ﺟﺪﻫﻢ ﻓ
ﺭﺿ�ﻲ ﷲ ﻟﺨﺪﻳﺠ�ﺔ ﻘ�ﺎﻝ ﻓﺄﻏﺎﺭﺕ ﻋﻠﻰ ﻁﻲ ﻓﺴﺒﺖ ﺯﻳﺪﺍ ﻓﺼﻴﺮﻭﻩ ﺇﻟﻰ ﺳﻮﻕ ﻋﻜﺎﻅ ﻓﺮﺁﻩ ﺍﻟﻨﺒﻲ ﺻﻠﻰ ﷲ ﻋﻠﻴﻪ ﻭ ﺳﻠﻢ ﻣ�ﻦ ﻗﺒ�ﻞ ﺃﻥ ﻳﺒﻌ�ﺚ ﻓ
ﻳﺎ ﺧﺪﻳﺠﺔ ﺭﺃﻳﺖ ﻓﻲ ﺍﻟﺴﻮﻕ ﻏﻼﻣﺎ ﻣﻦ ﺻﻔﺘﻪ ﻛﻴﺖ ﻭ ﻛﻴﺖ ﻳﺼﻒ ﻋﻘﻼ ﻭ ﺍﺩﺑﺎ ﻭ ﺟﻤﺎﻻ ﻟﻮ ﺃﻥ ﻟﻲ ﻣﺎﻻ ﻻﺷﺘﺮﻳﺘﻪ ﻓﺄﻣﺮﺕ ﻭﺭﻗ�ﺔ ﺑ�ﻦ  :ﻋﻨﻬﺎ
 ﺃﻭﻳﺎ ﻣﺤﻤﺪ ﺃﺭﻯ ﻏﻼﻣﺎ ﻭ ﺿﻴﺌﺎ ﻭ ﺃﺧﺎﻑ ﺃﻥ ﺗﺒﻴﻌﺘﻪ  ﻘﺎﻟﺖ:ﻳﺎ ﺧﺪﻳﺠﺔ ﻫﺒﻲ ﻟﻲ ﻫﺬﺍ ﺍﻟﻐﻼﻡ ﺑﻄﻴﺐ ﻣﻦ ﻧﻔﺴﻚ ﻓ: ﻘﺎﻝﻧﻮﻗﻞ ﻓﺎﺷﺘﺮﺍﻩ ﻣﻦ ﻣﺎﻟﻬﺎ ﻓ
ﻟﻪ ﺯﻳﺪ ﺑ�ﻦ ﻣﺤﻤ�ﺪ ﻓﺠ�ﺎء ﻘﺎﻝ ﻧﻌﻢ ﻳﺎ ﻣﺤﻤﺪ ﻓﺮﺑﺎﻩ ﻭ ﺗﺒﻨﺎﻩ ﻓﻜﺎﻥ ﻳ ﻘﺎﻟﺖ:ﺒﻲ ﺻﻠﻰ ﷲ ﻋﻠﻴﻪ ﻭ ﺳﻠﻢ ﻳﺎ ﻣﻮﻓﻘﺔ ﻣﺎ ﺃﺭﺩﺕ ﺇﻻ ﻷﺗﺒﻨﺎﻩ ﻓﺍﻟﻨﻘﺎﻝ ﺗﻬﺒﻪ ﻓ
ﻻ ﺑﻞ ﺃﻧﺖ ﺯﻳﺪ ﺑﻦ ﺣﺎﺭﺛﺔ ﻣﻦ ﺻﻔﺔ ﺃﺑﻴ�ﻚ : ﻗﺎﻝﻻ ﺃﻧﺎ ﺯﻳﺪ ﺑﻦ ﻣﺤﻤﺪ : ﻗﺎﻝﺃﻧﺖ ﺯﻳﺪ ﺑﻦ ﺣﺎﺭﺛﻪ : ﻘﺎﻝﺭﺟﻞ ﻣﻦ ﺍﻟﺤﻲ ﻓﻨﻈﺮ ﺇﻟﻰ ﺯﻳﺪ ﻓﻌﺮﻓﻪ ﻓ
  :ﺯﻳﺪﻘﺎﻝ ﻴﺖ ﻗﺪ ﺃﺗﻌﺒﻮﺍ ﺍﻷﺑﺪﺍﻥ ﻭﺃﻧﻔﻘﻮﺍ ﺍﻷﻣﻮﺍﻝ ﻓﻲ ﺳﺒﻴﻠﻚ ﻓﻭﻋﻤﻮﻣﺘﻚ ﻭ ﺃﺧﻮﺍﻟﻚ ﻛﻴﺖ ﻭﻛ
 ﻓﺈﻧﻲ ﻗﻄﻴﻦ ﺍﻟﺒﻴﺖ ﻋﻨﺪ ﺍﻟﻤﺸﺎﻋﺮ * * * ﺃﺣﻦ ﺇﻟﻰ ﻗﻮﻣﻲ ﻭﺇﻥ ﻛﻨﺖ ﻧﺎﺋﻴﺎ 
 ﻓﻌﻞ ﺍﻷﺑﺎﻋﺮ  ﺍﻷﺭﺽﻭ ﻻ ﺗﻌﻤﻠﻮﺍ ﻓﻲ * * * ﻭ ﻛﻔﻮﺍ ﻣﻦ ﺍﻟﻮﺟﻪ ﺍﻟﺬﻱ ﻗﺪ ﺷﺠﺎﻛﻢ 
 ﺧﻴﺎﺭ ﻣﻌﺪ ﻛﺎﺑﺮﺍ ﺑﻌﺪ ﻛﺎﺑﺮ  * * * ﻓﺈﻧﻲ ﺑﺤﻤﺪ ﷲ ﻓﻲ ﺧﻴﺮ ﺃﺳﺮﺓ
  :ﺛﺔ ﻟﻤﺎ ﻭﺻﻞ ﺇﻟﻴﻪﺣﺎﺭﻘﺎﻝ ﻓ 
 ﺃﺗﻰ ﺩﻭﻧﻪ ﺍﻷﺟﻞ ﺃﻡ ﺃﺣﻲ ﻓﻴﺮﺟﻰ   * * *ﺑﻜﻴﺖ ﻋﻠﻰ ﺯﻳﺪ ﻭﻟﻢ ﺃﺩﺭ ﻣﺎ ﻓﻌﻞ
 ﻏﺎﻟﻚ ﺍﻟﺠﺒﻞ ﺃﻡ  ﺍﻷﺭﺽﺃﻏﺎﻟﻚ ﺳﻬﻞ   * * *ﻓﻮ ﷲ ﻣﺎ ﺃﺩﺭﻱ ﻭﺍﻧﻲ ﻟﺴﺎﺋﻞ
 ﻓﺤﺴﺒﻲ ﻣﻦ ﺍﻟﺪﻧﻴﺎ ﺭﺟﻮﻋﻚ ﻟﻲ ﺑﺠﻞ  * * *ﻓﻴﺎ ﻟﻴﺖ ﺷﻌﺮﻱ ﻫﻞ ﻟﻚ ﺍﻟﺪﻫﺮ ﺭﺟﻌﺔ
 ﻩ ﺇﺫ ﻋﺴﻌﺲ ﺍﻟﻄﻔﻞﻟﻲ ﺫﻛﺮﺍ ﻭ ﻳﻌﺮﺽ  * * *ﺗﺬﻛﺮﻧﻴﻪ ﺍﻟﺸﻤﺲ ﻋﻨﺪ ﻁﻠﻮﻋﻬﺎ 
 ﻓﻴﺎ ﻁﻮﻝ ﺃﺣﺰﺍﻧﻲ ﻋﻠﻴﻪ ﻭ ﻳﺎ ﻭﺟﻞ * * *ﺃﺫﻫﺒﺖ ﺍﻷﺭﻭﺍﺡ ﻫﻴﺠﻦ ﺫﻛﺮﻩ ﻭ
 ﺗﺴﺄﻡ ﺍﻹﺑﻞ ﺃﻭﻻ ﺃﺳﺄﻡ ﺍﻟﺘﻄﻮﺍﻑ ﻭ  * * *ﺟﺎﻫﺪﺍ ﺍﻷﺭﺽﺳﺄﻋﻤﻞ ﻧﺺ ﺍﻟﻌﻴﺶ ﻓﻲ 
 ﺇﻥ ﻏﺮﻩ ﺍﻷﻣﻞﻥ ﻭﺎﻭﻛﻞ ﺍﻣﺮﺉ ﻓ * * *ﺗﺄﺗﻲ ﻋﻠﻲ ﻣﻨﻴﺘﻲ  ﺃﻭﻓﻴﺄﺗﻲ 
ﺍﻟﻨﺒﻲ ﺻﻠﻰ ﷲ ﻋﻠﻴﻪ ﻭ ﺳﻠﻢ ﻓﻲ ﻓﻨ�ﺎء ﺍﻟﻜﻌﺒ�ﺔ ﻓ�ﻲ ﻧﻔ�ﺮ ﻣ�ﻦ ﺃﺻ�ﺤﺎﺑﻪ ﻓ�ﻴﻬﻢ ﻓﻘﺪﻡ ﺣﺎﺭﺛﺔ ﺑﻦ ﺷﺮﺍﺣﺒﻴﻞ ﺇﻟﻰ ﻣﻜﺔ ﻓﻲ ﺇﺧﻮﺗﻪ ﻭ ﺃﻫﻞ ﺑﻴﺘﻪ ﻓﺄﺗﻰ  
ﻟ�ﻪ ﻘ�ﺎﻝ ﻳﺎ ﺯﻳﺪ ﻓﻠ�ﻢ ﻳﺠ�ﺒﻬﻢ ﻓ :ﻟﻪ ﻘﺎﻟﻮﺍﺯﻳﺪ ﺑﻦ ﺣﺎﺭﺛﺔ ﻓﻠﻤﺎ ﻧﻈﺮﻭﺍ ﺇﻟﻰ ﺯﻳﺪ ﻋﺮﻓﻮﻩ ﻭ ﻟﻢ ﻳﻘﻢ ﺇﻟﻴﻬﻢ ﺇﺟﻼﻻ ﻟﺮﺳﻮﻝ ﷲ ﺻﻠﻰ ﷲ ﻋﻠﻴﻪ ﻭ ﺳﻠﻢ ﻓ
ﻟ�ﻪ ﺍﻟﻨﺒ�ﻲ ﻗ�ﺎﻝ ﺃﺑ�ﻲ ﻭ ﻫ�ﺬﺍ ﻋﻤ�ﻲ ﻭ ﻫ�ﺬﺍ ﺃﺧ�ﻲ ﻭ ﻫ�ﺆﻻء ﻋﺸ�ﺮﺗﻲ ﻳﺎ ﺭﺳﻮﻝ ﷲ ﻫ�ﺬﺍ : ﻗﺎﻝ ؟ﺍﻟﻨﺒﻲ ﺻﻠﻰ ﷲ ﻋﻠﻴﻪ ﻭ ﺳﻠﻢ: ﻣﻦ ﻫﺆﻻء ﻳﺎ ﺯﻳﺪ
ﻣﺎ ﺃﺭﻳﺪ ﺑﺮﺳﻮﻝ ﷲ ﺻ�ﻠﻰ : ﻘﺎﻝﺍﻣﺾ ﻣﻌﻨﺎ ﻳﺎ ﺯﻳﺪ ﻓ: ﻗﺎﻟﻮﺍﺻﻠﻰ ﷲ ﻋﻠﻴﻪ ﻭ ﺳﻠﻢ ﻗﻢ ﻓﺴﻠﻢ ﻋﻠﻴﻬﻢ ﻳﺎ ﺯﻳﺪ ﻓﻘﺎﻡ ﻓﺴﻠﻢ ﻋﻠﻴﻬﻢ ﻭ ﺳﻠﻤﻮﺍ ﻋﻠﻴﻪ ﺛﻢ 
ﺃﺳ�ﺄﻟﻜﻢ ﺃﻥ : ﻘ�ﺎﻝﺴ�ﻢ ﻣ�ﺎ ﺷ�ﺌﺖ ﻓﺈﻧ�ﺎ ﺣ�ﺎﻣﻠﻮﻩ ﺇﻟﻴ�ﻚ ﻓﻳﺎ ﻣﺤﻤ�ﺪ ﺇﻧ�ﺎ ﻣﻌﻄ�ﻮﻙ ﺑﻬ�ﺬﺍ ﺍﻟﻐ�ﻼﻡ ﺩﻳ�ﺎﺕ ﻓ: ﻘﺎﻟﻮﺍﷲ ﻋﻠﻴﻪ ﻭ ﺳﻠﻢ ﺑﺪﻻ ﻭ ﻻ ﻏﻴﺮﻩ ﺃﺣﺪﺍ ﻓ
ﺗﻘﺒ�ﻞ ﻣﻨ�ﺎ ﻣ�ﺎ ﻋﺮﺿ�ﻨﺎ ﻋﻠﻴ�ﻚ ﻣ�ﻦ : ﻘ�ﺎﻟﻮﺍﺗﺸﻬﺪﻭﺍ ﺃﻥ ﻻ ﺇﻟﻪ ﺇﻻ ﷲ ﻭ ﺃﻧﻲ ﺧﺎﺗﻢ ﺃﻧﺒﻴﺎﺋﻪ ﻭ ﺭﺳﻠﻪ ﻭ ﺃﺭﺳﻠﻪ ﻣﻌﻜﻢ ﻓﺘ�ﺎﺑﻮﺍ ﻭ ﺗﻠﻜﺌ�ﻮﺍ ﻭ ﺗﻠﺠﻠﺠ�ﻮﺍ ﻓ
ﻳﺎ ﺯﻳﺪ ﻗ�ﺪ ﺃﺫﻥ : ﻗﺎﻟﻮﺍﻣﺎ ﺑﻘﻲ ﺷﻲء  ﻗﺎﻟﻮﺍﻫﺎ ﻫﻨﺎ ﺧﺼﻠﺔ ﻏﻴﺮ ﻫﺬﻩ ﻗﺪ ﺟﻌﻠﺖ ﺍﻷﻣﺮ ﺇﻟﻴﻪ ﻓﺈﻥ ﺷﺎء ﻓﻠﻴﻘﻢ ﻭ ﺇﻥ ﺷﺎء ﻓﻠﻴﺪﺧﻞ  :ﻟﻬﻢﻘﺎﻝ ﺍﻟﺪﻧﺎﻧﻴﺮ ﻓ
ﻫﻴﻬﺎﺕ ﻫﻴﻬﺎﺕ ﻣﺎ ﺃﺭﻳﺪ ﺑﺮﺳﻮﻝ ﷲ ﺻﻠﻰ ﷲ ﻋﻠﻴﻪ ﻭ ﺳﻠﻢ ﺑﺪﻻ ﻭ ﻻ ﺃﺅﺛﺮ ﻋﻠﻴﻪ ﻭﺍﻟﺪﺍ ﻭ ﻻ ﻭﻟﺪﺍ ﻓ�ﺄﺩﺍﺭﻭﻩ : ﻗﺎﻝﻟﻚ ﺍﻵﻥ ﻣﺤﻤﺪ ﻓﺎﻧﻄﻠﻖ ﻣﻌﻨﺎ 
ﺍﺳﻴﻚ ﺑﻨﻔﺴﻲ ﺃﻧ�ﺎ ﺃﺷ�ﻬﺪ ﺃﻥ ﻻ ﺃﻣﺎ ﺃﻧﺎ ﻓﺄﻭ :ﺣﺎﺭﺛﺔﻗﺎﻝ ﻭ ﺃﻻﺻﻮﻩ ﻭ ﺍﺳﺘﻌﻄﻔﻮﻩ ﻭ ﺃﺧﺒﺮﻭﻩ ﻣﻦ ﻭﺭﺍﺋﻪ ﻣﻦ ﻭﺟﺪﻫﻢ ﻓﺄﺑﻰ ﻭ ﺣﻠﻒ ﺃﻥ ﻻ ﻳﻠﺤﻘﻬﻢ 
 .(6891F5891)ﺇﻟﻪ ﺇﻻ ﷲ ﻭ ﺃﻥ ﻣﺤﻤﺪﺍ
ﻗﻠﺖ: ﺳﺒﺐ ﺍﻟﻨﺰﻭﻝ ﻫ�ﺬﺍ ﻓﻴ�ﻪ ﺃﺣﻜ�ﺎﻡ ﻣﻨﻬ�ﺎ ﺣﺮﻣ�ﺔ ﺍﻟﺘﺒﻨ�ﻲ، ﻭﻣﻨﻬ�ﺎ ﻭﺟ�ﻮﺏ ﺃﻥ ﻳ�ﺪﻋﻲ ﺍﻟﺮﺟ�ﻞ ﺇﻟ�ﻰ ﺃﺑﻴ�ﻪ ﻻ ﻏﻴ�ﺮﻩ. ﻭﻓ�ﻲ ﺻ�ﺤﻴﺢ  
ﺃﻧ�ﻪ » :ﺳ�ﻠﻢ ﺳﻤﻌﺖ ﺃﺫﻧﺎﻱ ﻭﻭﻋﻰ ﻗﻠﺒ�ﻲ ﻣ�ﻦ ﻣﺤﻤ�ﺪ ﺻ�ﻠﻰ ﷲ ﻋﻠﻴ�ﻪ ﻭ:ﺳﻤﻌﺖ ﺳﻌﺪﺍً ﻳﻘﻮﻝ :ﻗﺎﻝﺍﻟﺒﺨﺎﺭﻱ ﻭﻏﻴﺮﻩ.  ﻋﻦ ﺃﺑﻲ ﻋﺜﻤﺎﻥ ﺍﻟﻨﻬﺪﻱ 
 .«(7891F6891)ﻣﻦ ﺍﺩﻋﻰ ﺇﻟﻰ ﻏﻴﺮ ﺃﺑﻴﻪ ﻭﻫﻮ ﻳﻌﻠﻢ ﺍﻧﻪ ﻏﻴﺮ ﺃﺑﻴﻪ ﻓﺎﻟﺠﻨﺔ ﻋﻠﻴﻪ ﺣﺮﺍﻡ
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
ﺃﻱ ﺍﻧﺴﺒﻮﺍ ﻫﺆﻻء ﺍﻟﺬﻳﻦ ﺟﻌﻠﺘﻤﻮﻫﻢ ﻟﻜﻢ ﺃﺑﻨﺎء ﻵﺑﺎﺋﻬﻢ ﺍﻷﺻﻼء ] ﻫﻮ ﺃﻗﺴﻂ ﻋﻨﺪ ﷲ [ ﺃﻱ ﻫﻮ ﺃﻋ�ﺪﻝ  ﴾ﺁﺩﻋﻮﻫﻢ ﻷﺑﺎﺋﻬﻢ ﻫﻮ ﺃﻗﺴﻂ ﻋﻨﺪ ﷲ  ﴿
 .ﻭﺃﻗﺴﻂ ﻓﻲ ﺣﻜﻢ ﷲ ﻭﺷﺮﻋﻪ
 .ﻓﻬﻢ ﺇﺧﻮﺍﻧﻜﻢ ﻓﻲ ﺍﻹﺳﻼﻡ،ﻓﺈﻥ ﻟﻢ ﺗﻌﺮﻓﻮﺍ ﺁﺑﺎءﻫﻢ ﺍﻷﺻﻼء ﻓﺘﻨﺴﺒﻮﻫﻢ ﺇﻟﻴﻬﻢ ﺃﻱ ﴾ﺗﻌﻠﻤﻮﺍ ﺁﺑﺎءﻫﻢ ﻓﺈﺧﻮﺍﻧﻜﻢ ﻓﻲ ﺍﻟﺪﻳﻦ ﻓﺈﻥ ﻟﻢ  ﴿
ﺃﻣﺮ ﺗﻌﺎﻟﻰ ﺑﺮﺩ ﺃﻧﺴ�ﺎﺏ  :ﺍﺑﻦ ﻛﺜﻴﺮﻗﺎﻝ ،ﻳﻘﺼﺪ ﺇﺧﻮﺓ ﺍﻟﺪﻳﻦ ﻭﻭﻻﻳﺘﻪ،ﻳﺎ ﺃﺧﻲ ﻭﻟﻰ ﻣﻮﻻﻱ :ﻓﻠﻴﻘﻞ ﺃﺣﺪﻛﻢ،ﺃﻱ ﺃﻭﻟﻴﺎﺅﻛﻢ ﻓﻰ ﺍﻟﺪﻳﻦ ﴾ﻭﻣﻮﺍﻟﻴﻜﻢ  ﴿
 �ﺭﺳ�ﻮﻝ ﷲ ﻗ�ﺎﻝ ﻭﻟﻬﺬﺍ ،ﻋﻮﺿﺎ ﻋﻤ�ﺎ ﻓ�ﺎﺗﻬﻢ ﻣ�ﻦ ﺍﻟﻨﺴ�ﺐ،ﻓﺈﻥ ﻟﻢ ﻳﻌﺮﻓﻮﺍ ﻓﻬﻢ ﺇﺧﻮﺍﻧﻬﻢ ﻓﻲ ﺍﻟﺪﻳﻦ ﻭﻣﻮﺍﻟﻴﻬﻢ،ﺍﻷﺩﻋﻴﺎء ﺇﻟﻰ ﺃﺑﺎﺋﻬﻢ ﺇﻥ ﻋﺮﻓﻮﺍ
 ." ﺃﻧﺖ ﺃﺧﻮﻧﺎ ﻭﻣﻮﻻﻧﺎ " :ﻟﺰﻳﺪ ﺑﻦ ﺣﺎﺭﻟﺔ
 .ﻓﻴﻤﻦ ﻧﺴﺒﺘﻤﻮﻫﻢ ﺇﻟﻰ ﻏﻴﺮ ﺁﺑﺎﺋﻬﻢ ﺧﻄﺄ،ﺇﺛﻢ ﺃﻭﺃﻱ ﻭﻟﻴﺲ ﻋﻠﻴﻜﻢ ﺃﻳﻬﺎ ﺍﻟﻤﺆﻣﻨﻮﻥ ﺫﻧﺐ  ﴾ﻭﻟﻴﺲ ﻋﻠﻴﻜﻢ ﺟﻨﺎﺡ ﻓﻴﻤﺎ ﺃﺧﻄﺄﺗﻢ ﺑﻪ  ﴿
 .ﺃﻱ ﻭﻟﻜﻦ ﺍﻹﺛﻢ ﻓﻴﻤﺎ ﺗﻘﺼﺪﺗﻢ ﻭﺗﻌﻤﺪﺗﻢ ﻧﺴﺒﺘﻪ ﺇﻟﻰ ﻏﻴﺮ ﺃﺑﻴﻪ ﴾ﻜﻢ ﻭﻟﻜﻦ ﻣﺎ ﺗﻌﻤﺪﺕ ﻗﻠﻮﺑ ﴿
 .(8891F7891)ﻭﻳﺮﺣﻢ ﺍﻟﻤﺆﻣﻦ ﺍﻟﺘﺎﺋﺐ،ﻳﻌﻔﻮ ﻋﻦ ﺍﻟﻤﺨﻄﻰء،ﻋﻈﻴﻢ ﺍﻟﺮﺣﻤﺔ،ﺃﻱ ﻭﺍﺳﻊ ﺍﻟﻤﻐﻔﺮﺓ﴾ﻭﻛﺎﻥ ﷲ ﻏﻔﻮﺭﺍ ﺭﺣﻴﻤﺎ  ﴿
 
ﻟﱠ  ُﺍ ﻟﱠۡﻢ ﺗََﺮۡﻭﻫَﺎﻭ َﻭَﻛﺎَﻥ ٱﺎ َﻭُﺟﻨُﻮﺩ ٗﺄَۡﺭَﺳۡﻠﻨَﺎ َﻋﻠَۡﻴِﻬۡﻢ ِﺭﻳﺤ ٗﻓَ  ﻳَٰ ٓﺄَﻳﱡﻬَﺎ ٱﻟﱠِﺬﻳَﻦ َءﺍَﻣﻨُﻮْﺍ ٱۡﺫُﻛُﺮﻭْﺍ ﻧِۡﻌَﻤﺔ َٱﻟﱠ  َِﻋﻠَۡﻴُﻜۡﻢ ﺇِۡﺫ َﺟﺎَٓءۡﺗُﻜۡﻢ ُﺟﻨُﻮﺩ ٞ ﴿
 ﴾  ۹ﺑَِﻤﺎ ﺗَۡﻌَﻤﻠُﻮَﻥ ﺑَِﺼﻴًﺮﺍ 
 
 .ـ ﺍﻵﻳﺔ(ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ ﺍﺫﻛﺮﻭﺍ ﻧﻌﻤﺔ ﷲ ﻋﻠﻴﻜﻢ  :)ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ   
ﻭﺃﺑﻮ ﺳﻔﻴﺎﻥ  ﻟﻘﺪ ﺭﺃﻳﺘﻨﺎ ﻟﻴﻠﺔ ﺍﻷﺣﺰﺍﺏ ﻭﻧﺤﻦ ﺻﺎﻓﻮﻥ ﻗﻌﻮﺩﺍً  :»ﻗﺎﻝ ﺣﺬﻳﻔﺔ  ﺃﺧﺮﺝ ﺍﻟﺒﻴﻬﻘﻲ ﻓﻲ ﺍﻟﺪﻻﺋﻞ ﻋﻦ .168
 _______________
 ( 532/ 3ﺍﻟﻤﺴﺘﺪﺭﻙ ﻋﻠﻰ ﺍﻟﺼﺤﻴﺤﻴﻦ ﻟﻠﺤﺎﻛﻢ ﻣﻊ ﺗﻌﻠﻴﻘﺎﺕ ﺍﻟﺬﻫﺒﻲ ﻓﻲ ﺍﻟﺘﻠﺨﻴﺺ )(6891) 
 (991/ 5ﺻﺤﻴﺢ ﺍﻟﺒﺨﺎﺭﻱ )(7891) 
 (23/ 3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(8891) 
 (543)
 
ﻭﻣ�ﺎ ﺃﺗ�ﺖ ﻗ�ﻂ ﻋﻠﻴﻨ�ﺎ ﻟﻴﻠ�ﺔ ﺃﺷ�ﺪ ﻅﻠﻤ�ﺔ ،ﻭﻣﻦ ﻣﻌﻪ ﻣﻦ ﺍﻷﺣﺰﺍﺏ ﻓﻮﻗﻨﺎ ﻭﻗﺮﻳﻈﺔ ﺃﺳﻔﻞ ﻣﻨﺎ ﻧﺨﺎﻓﻬﻢ ﻋﻠ�ﻰ ﺫﺭﺍﺭﻳﻨﺎ
ﻓﻤ�ﺎ ،ﺇﻥ ﺑﻴﻮﺗﻨ�ﺎ ﻋ�ﻮﺭﺓ ﻭﻣ�ﺎ ﻫ�ﻲ ﺑﻌﻮﺭﺓ :ﻳﻘﻮﻟ�ﻮﻥ �ﻓﺠﻌﻞ ﺍﻟﻤﻨ�ﺎﻓﻘﻮﻥ ﻳﺴ�ﺘﺄﺫﻧﻮﻥ ﺍﻟﻨﺒ�ﻲ ،ﻭﻻ ﺃﺷﺪ ﺭﻳﺤﺎ ﻣﻨﻬﺎ
ﺍﺋﺘﻨ�ﻲ  :»ﻘ�ﺎﻝ ﺭﺟ�ﻼ ًﺣﺘ�ﻰ ﺃﺗ�ﻰ ﻋﻠ�ﻲ ﻓ ﺭﺟ�ﻼً  �ﻳﺴﺘﺄﺫﻥ ﺃﺣﺪ ﻣﻨﻬﻢ ﺇﻻ ﺃﺫﻥ ﻟ�ﻪ ﻓﻴﺘﺴ�ﻠﻠﻮﻥ ﺇﺫﺍ ﺍﺳ�ﺘﻘﺒﻠﻨﺎ ﺍﻟﻨﺒ�ﻲ 
ﻓﻮﷲ  ﺇﻧﻲ ﻷﺳﻤﻊ ﺻﻮﺕ ﺍﻟﺤﺠ�ﺎﺭﺓ ،ﻓﺠﺌﺖ ﻓﺈﺫﺍ ﺍﻟﺮﻳﺢ ﻓﻲ ﻋﺴﻜﺮﻫﻢ ﻣﺎ ﺗﺠﺎﻭﺯ ﻋﺴﻜﺮﻫﻢ ﺷﺒﺮﺍً  .«ﺑﺨﺒﺮ ﺍﻟﻘﻮﻡ
ﻓﺠﺌ�ﺖ ﻓﺄﺧﺒﺮﺗ�ﻪ ﺧﺒ�ﺮ ﺍﻟﻘ�ﻮﻡ ﻭﺃﻧ�ﺰﻝ ،ﺍﻟﺮﺣﻴﻞ ﺍﻟﺮﺣﻴﻞ :ﻓﻲ ﺭﺣﺎﻟﻬﻢ ﻭﻓﺮﺷﻬﻢ ﺍﻟﺮﻳﺢ ﺗﻀﺮﺑﻬﻢ ﺑﻬﺎ ﻭﻫﻢ ﻳﻘﻮﻟﻮﻥ
 .«(9891F8891)ـ ﺍﻵﻳﺔ﴾ ﻋﻠﻴﻜﻢ ﺇﺫ ﺟﺎءﺗﻜﻢ ﺟﻨﻮﺩ  ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ ﺍﺫﻛﺮﻭﺍ ﻧﻌﻤﺔ ﷲ  ﴿:ﷲ
 [ﺗﻌﻠﻴﻖ]
ﻭﻣﺎ ﴿،ﻭﻗﺪ ﻧﺼﺮ ﷲ ﺗﻌﺎﻟﻰ ﺍﻟﻤﺆﻣﻨﻴﻦ ﻓﻲ ﻏﺰﻭﺓ ﺍﻵﺣﺰﺍﺏ ﺑﺎﻟﺮﻳﺢ،ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﻫﺬﺍ ﺍﻷﺛﺮ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ 
 .﴾ ﺭﺑﻚ ﺇﻻ ﻫﻮ ﺩﻳﻌﻠﻢ ﺟﻨﻮ
ﻓﺨﺮﺝ ﻧﻔ�ﺮ ﻣ�ﻦ ،ﺳﺎﺭﻭﺍ ﺇِﻟﻰ ﺧﻴﺒﺮ،ﻨﻲ ﺍﻟﻨﻀﻴﺮﻟﻤﱠ ﺎ ﺃﺟﻠﻰ ﺑ �َﺫﻛﺮ ﺃﻫﻞ ﺍﻟﻌﻠﻢ ﺑﺎﻟﺴﱢﻴﺮﺓ ﺃﻥ ﺭﺳﻮﻝ ﷲ »:ﺍﻹﻣﺎﻡ ﺍﺑﻦ ﺍﻟﺠﻮﺯﻱﻗﺎﻝ  
ﻓﻔﺎﺭﻗﻮﻫﻢ ﻋﻠ��ﻰ ﻣﺜ��ﻞ ،ﺛﻢ ﺧﺮﺟ��ﻮﺍ ﻣ��ﻦ ﻋﻨ��ﺪﻫﻢ ﻓ��ﺄﺗَﻮﺍ ﻏﻄﻔ��ﺎﻥ ﻭُﺳ��ﻠَﻴﻢ،ﻭﺩَﻋ��ﻮﻫﻢ ﺇِﻟ��ﻰ ﺍﻟﺨ��ﺮﻭﺝ ﻟﻘﺘﺎﻟ��ﻪ ﻗﺮﻳﺸ��ﺎً ﺃﺷ��ﺮﺍﻓﻬﻢ ﺇِﻟ��ﻰ ﻣﻜ��ﺔ ﻓ��ﺄﻟﱠﺒﻮﺍ 
« ﺍﻟﻈﻬ�ﺮﺍﻥ ﻣ�ﺮﱢ »ﻭﻭﺍﻓﺘﻬﻢ ﺑﻨ�ﻮ ُﺳ�ﻠَﻴﻢ ﺏ ،ﻭﺧﺮﺟ�ﻮﺍ ﻳﻘ�ﻮﺩﻫﻢ ﺃﺑ�ﻮ ﺳ�ﻔﻴﺎﻥ،ﻓﻜ�ﺎﻧﻮﺍ ﺃﺭﺑﻌ�ﺔ ﺁﻻﻑ،ﻭﺗﺠﻬﺰﺕ ﻗﺮﻳٌﺶ ﻭﻣﻦ ﺗﺒﻌﻬﻢ ﻣﻦ ﺍﻟﻌﺮﺏ.ﺫﻟﻚ
ﻭﻫﻢ ﺍﻷﺣﺰﺍﺏ؛ ﻓﻠﻤﱠ ﺎ ﺑﻠﻎ ﺭﺳ�ﻮَﻝ ﷲ ،ﻓﻜﺎﻥ ﺟﻤﻴﻊ ﻣﻦ ﻭﺍﻓﻰ ﺍﻟﺨﻨﺪﻕ ﻣﻦ ﺍﻟﻘﺒﺎﺋﻞ ﻋﺸﺮﺓ ﺁﻻﻑ،ﻭﺑﻨﻮ ُﻣﺮﱠ ﺓ،ﻭﺃﺷﺠﻊ،ﻭﻓﺰﺍﺭﺓ،ﻭﺧﺮﺟﺖ ﺑﻨﻮ ﺃﺳﺪ
ﺇِﻟ�ﻰ  �ﻭﻋﺴ�ﻜﺮ ﺑﻬ�ﻢ ﺭﺳ�ﻮُﻝ ﷲ ،ﻓﺄﻋﺠﺐ ﺫﻟ�ﻚ ﺍﻟﻤﺴﻠﻤﻴﻦ،ﻓﺄﺷ�ﺎﺭ ﺳ�ﻠﻤﺎﻥ ﺑﺎﻟﺨﻨ�ﺪﻕ،ﻭﺷﺎﻭﺭﻫﻢ،ﺃﺧﺒﺮ ﺍﻟﻨ�ﺎَﺱ ﺧﺒﺮﻫﻢ،ﺧﺮﻭُﺟﻬﻢ ﻣﻦ ﻣﻜﺔ �
ﺟﻌﻞ َﺳْﻠﻌﺎ ًﺧﻠﻒ ﻅﻬﺮﻩ؛ ﻭﺩﺱﱠ ﺃﺑﻮ ﺳﻔﻴﺎﻥ ﺑ�ﻦ ﺣ�ﺮﺏ ُﺣﻴ�َﻲﱠ ﺑ�ﻦ ﺃﺧﻄ�ﺐ ﺇِﻟ�ﻰ ﺑﻨ�ﻲ ﻗﺮﻳﻈ�ﺔ ﻳﺴ�ﺄﻟﻬﻢ ﺃﻥ ﻳﻨﻘُﻀ�ﻮﺍ ﺍﻟﻌﻬ�ﺪ ﺍﻟ�ﺬﻱ ﻭ،«َﺳْﻠﻊ ٍ»ﺳﻔﺢ 
ﻭُﺣِﺼ�ﺮ ﺭﺳ�ﻮﻝ ﷲ ،ﺛﻢ ﺟ�ﺮﺕ ﺑﻴ�ﻨﻬﻢ ﻣﻨﺎﻭﺷ�ﺔ ﻭﻗﺘﺎﻝ،ﻭَﻋﻈُﻢ ﺍﻟﺒﻼء،ﻭﺍﺷﺘﺪ ﺍﻟﺨﻮﻑ،ﻓﺄﺟﺎﺑﻮﺍ،ﻭﻳﻜﻮﻧﻮﺍ ﻣﻌﻬﻢ ﻋﻠﻴﻪ �ﺑﻴﻨﻬﻢ ﻭﺑﻴﻦ ﺭﺳﻮﻝ ﷲ 
ﻓﻤﺸﻰ ﺑﻴﻦ ﻗﺮﻳﺶ ﻭﻗﺮﻳﻈ�ﺔ ﻭﻏﻄﻔ�ﺎﻥ ،ﻭﻛﺎﻥ ﻧَُﻌﻴﻢ ﺑﻦ ﻣﺴﻌﻮﺩ ﺍﻷﺷﺠﻌّﻲ ﻗﺪ ﺃﺳﻠﻢ،ﺇِﻟﻴﻬﻢ ﺍﻟَﻜْﺮﺏﻭﺃﺻﺤﺎﺑُﻪ ﺑﻀﻊ ﻋﺸﺮﺓ ﻟﻴﻠﺔ ﺣﺘﻰ ﺧﻠﺺ  �
ﺃﺑ�ﻮ ﻘﺎﻝ ﻓ،ﻭﻫﺒﱠﺖ ﻟﻴﻠ�ﺔ َﺍﻟﺴ�ﺒﺖ ﺭﻳ�ﺢ ﺷ�ﺪﻳﺪﺓ،ﻻ ﻧﻘﺎﺗ�ِﻞ ﻓﻴ�ﻪ: ﻘ�ﺎﻟﻮﺍﻭﺍﻋﺘﻠﱠﺖ ﻗﺮﻳﻈ�ﺔ ﺑﺎﻟﺴ�ﺒﺖ ﻓ،ﻓﺎﺳ�ﺘﻮﺣﺶ ﻛ�ﻞ ﻣ�ﻨﻬﻢ ﻣ�ﻦ ﺻ�ﺎﺣﺒﻪ،ﻓﺨﺬﱠﻝ ﺑﻴﻨﻬﻢ
ﻭﻟﻘﻴﻨﺎ ﻣ��ﻦ ﺍﻟ�ﺮﻳﺢ ﻣ��ﺎ ،ﻭﺃﺧﻠﻔْﺘﻨ�ﺎ ﻗﺮﻳﻈ�ﺔُ ،ﻭﺃﺟ��ﺪﺏ ﺍﻟَﺠﻨَﺎﺏ،ﺍﻟُﺨ�ﻒﱡ ﻭﺍﻟﺤﺎﻓﺮ ﻟﻘ�ﺪ ﻫﻠ��ﻚ،ﺇِﻧﻜﻢ ﻭﷲ ﻟﺴ��ﺘﻢ ﺑ�ﺪﺍﺭ ُﻣﻘﺎﻡ،ﻳ�ﺎ ﻣﻌﺸ��ﺮ ﻗ�ﺮﻳﺶ :ﺳ�ﻔﻴﺎﻥ
ﺣﺘﻰ ﺃﻛﻔ�ﺄﺕ ،ﻭﺍﻟ�ﺮﻳﺢ ﺍﻟﺘ�ﻲ ﺃُﺭﺳ�ﻠﺖ ﻋﻠ�ﻴﻬﻢ ﻫ�ﻲ ﺍﻟﺼﱠ �ﺒﺎ :ﻣﺠﺎﻫ�ﺪﻗ�ﺎﻝ .ﻓﺎﺭﺗِﺤﻠﻮﺍ ﻓﺎﻧﻲ ﻣﺮﺗِﺤﻞ؛ ﻓﺄﺻﺒﺤﺖ ﺍﻟﻌﺴﺎﻛﺮ ﻗ�ﺪ ﺃﻗَﺸ�ﻌﺖ ﻛﻠﱡﻬ�ﺎ،ﺗَﺮﻭﻥ
ﻼﺋﻜﺔ َﺟﻌﻠﺖ ﺗﻘﻠ�َُﻊ ﺃﻭﺗ�ﺎﺩﻫﻢ ﻭﺗﻄﻔ�ﻰء ﻧﻴ�ﺮﺍﻧﻬﻢ ﻭﺗﻜﺒﱢ�ﺮ ﻓ�ﻲ ﺇِﻥ ﺍﻟﻤ :ﻭﻗﻴﻞ.ﻭﻟﻢ ﺗﻘﺎﺗﻞ ﻳﻮﻣﺌﺬ،ﺍﻟﻤﻼﺋﻜﺔ :ﻭﻧﺰﻋﺖ ﻓﺴﺎﻁﻴﻄﻬﻢ. ﻭﺍﻟﺠﻨﻮﺩ،ﻗﺪﻭﺭﻫﻢ
 .«(0991F9891)ﻓﺎﻧﻬﺰﻣﻮﺍ ﻣﻦ ﻏﻴﺮ ﻗﺘﺎﻝ،ﻓﺎﺷﺘﺪﺕ ﻋﻠﻴﻬﻢ،ﺟﻮﺍﻧﺐ ﻋﺴﻜﺮﻫﻢ
ﻗﻠﺖ: ﺍﻵﻳﺔ ﺃﻣ�ﺮ ﻣ�ﻦ ﷲ ﺗﻌ�ﺎﻟﻰ ﻟﻌﺒ�ﺎﺩﻩ ﻭﺗ�ﺬﻛﻴﺮ ﻣﻨ�ﻪ ﻟﻬ�ﻢ ﺑﻨﻌﻤﺘ�ﻪ ﻋﻠ�ﻴﻬﻢ ﻟﻤ�ﺎ ﺍﺟﻤﺘ�ﻊ ﺃﺣ�ﺰﺍﺏ ﺍﻟﻜﻔ�ﺮ ﻋﻠ�ﻰ ﺍﻟﻤ�ﺆﻣﻨﻴﻦ ﻓ�ﺄﻧﺰﻝ ﷲ  
 ﺍﻣﺘﻨﺎﻥ ﻣﻦ ﷲ ﺗﻌﺎﻟﻰ ﻋﻠﻰ ﻋﺒﺎﺩﻩ ﻓﻼ ﺑﺪ ﻣﻦ ﺷﻜﺮ ﺍﻟﻨﻌﻤﺔ ﻭﺫﻛﺮ ﺍﻟﻤﻨﺔ ﻭﷲ ﺗﻌﺎﻟﻰ ﺍﻟﻤﻮﻓﻖ.ﻓﻬﺬﺍ ،ﺳﺒﺤﺎﻧﻪ ﺟﻨﺪﺍ ًﻣﻦ ﻋﻨﺪﻩ ﻟﻨﺼﺮ ﺍﻟﻤﺆﻣﻨﻴﻦ
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
 .ﺃﻱ ﺍﺫﻛﺮﻭﺍ ﻓﻀﻠﻪ ﻭﺇﻧﻌﺎﻣﻪ ﻋﻠﻴﻜﻢ ﴾ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ ﺍﺫﻛﺮﻭﺍ ﻧﻌﻤﺔ ﷲ ﻋﻠﻴﻜﻢ  ﴿
  .ﺃﻱ ﻭﻗﺖ ﻣﺠﻲء ﺟﻨﻮﺩ ﺍﻷﺣﺰﺍﺏ ﻭﺗﺄﻟﺒﻬﻢ ﻋﻠﻴﻜﻢ ﴾ﺇﺫ ﺟﺎءﺗﻜﻢ ﺟﻨﻮﺩ  ﴿
ﻭﻛ�ﺎﻧﻮﺍ ﻗﺮﺍﺑ�ﺔ ،ﻭﺟﻨﻮﺩﺍ ﻣ�ﻦ ﺍﻟﻤﻼﺋﻜ�ﺔ ﻟ�ﻢ ﺗﺮﻭﻫﻢ،ﺁﻱ ﻓﺄﺭﺳ�ﻠﻨﺎ ﻋﻠ�ﻰ ﺍﻷﺣ�ﺰﺍﺏ ﺭﻳﺤ�ﺎ ﺷ�ﺪﻳﺪﺓ ﴾ﺭﻳﺤ�ﺎ ﻭﺟﻨ�ﻮﺩﺍ ﻟ�ﻢ ﺗﺮﻭﻫ�ﺎ  ﻓﺄﺭﺳ�ﻠﻨﺎ ﻋﻠ�ﻴﻬﻢ ﴿
ﻭﻛﻔ���ﺄﺕ ،ﻓﻘﻠﻌﺖ ﺑﻴﻮﺗﻬﻢ،ﻭﻫﻲ ﺭﻳ���ﺢ ﺍﻟﺼ���ﺒﺎ ﻓ���ﻲ ﻟﻴﻠ���ﺔ ﺷ���ﺪﻳﺪﺓ ﺍﻟﺒ���ﺮﺩ ﻭﺍﻟﻈﻠﻤ���ﺔ،ﺑﻌ���ﺚ ﷲ ﻋﻠ���ﻴﻬﻢ ﺭﻳﺤ���ﺎ ﻋﺎﺻ���ﻔﺎ :ﺍﻟﻤﻔﺴ���ﺮﻭﻥﻗ���ﺎﻝ ،ﺃﻟﻒ
 .ﺑﻞ ﺃﻟﻘﺖ ﻓﻲ ﻗﻠﻮﺑﻬﻢ ﺍﻟﺮﻋﺐ -ﻭﻟﻢ ﺗﻘﺎﺗﻞ  -ﺔ ﻓﺰﻟﺰﻟﺘﻬﻢ ﻭﺃﺭﺳﻞ ﷲ ﺍﻟﻤﻼﺋﻜ،ﺍﻷﺭﺽﻭﺻﺎﺭﺕ ﺗﻠﻘﻲ ﺍﻟﺮﺟﻞ ﻋﻠﻰ ،ﻗﺪﻭﺭﻫﻢ
ﻓ�ﻲ ﺫﻟ�ﻚ  �ﻭﺍﻟﺜﺒﺎﺕ ﻋﻠ�ﻰ ﻣﻌﺎﻭﻧ�ﺔ ﺍﻟﻨﺒ�ﻲ ،ﺃﻱ ﻭﻫ�ﻮ ﺗﻌ�ﺎﻟﻰ ﻣﻄﻠ�ﻊ ﻋﻠ�ﻰ ﻣ�ﺎ ﺗﻌﻤﻠ�ﻮﻥ ﻣ�ﻦ ﺣﻔ�ﺮ ﺍﻟﺨﻨ�ﺪﻕ ﴾ﻭﻛﺎﻥ ﷲ ﺑﻤ�ﺎ ﺗﻌﻤﻠ�ﻮﻥ ﺑﺼ�ﻴﺮﺍ  ﴿
 .(1991F0991)ﺍﻟﻮﻗﺖ
 
 ﴾  ۲۱ﺍ ﻟﱠ  َُﻭَﺭُﺳﻮﻟُﻪُٓۥ ﺇِﻻﱠ ُﻏُﺮﻭﺭ ٗﻣﱠ ﺎ َﻭَﻋَﺪﻧَﺎ ٱ ُﻝ ٱۡﻟُﻤﻨَٰ ﻔِﻘُﻮَﻥ َﻭٱﻟﱠِﺬﻳَﻦ ﻓِﻲ ﻗُﻠُﻮﺑِِﻬﻢ ﻣﱠ َﺮٞﺽ َﻭﺇِۡﺫ ﻳَﻘُﻮ ﴿
 
 .ﺍﻵﻳﺔ –) ﻭﺇﺫ ﻳﻘﻮﻝ ﺍﻟﻤﻨﺎﻓﻘﻮﻥ ﻭﺍﻟﺬﻳﻦ ﻓﻲ ﻗﻠﻮﺑﻬﻢ ﻣﺮﺽ (  :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
 ﻋ�ﻦ ﺃﺑﻴ�ﻪ ﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﻭﺍﻟﺒﻴﻬﻘﻲ ﻓﻲ ﺍﻟﺪﻻﺋﻞ ﻣ�ﻦ ﻁﺮﻳ�ﻖ ﻛﺜﻴ�ﺮ ﺑ�ﻦ ﻋﺒ�ﺪ ﷲ  ﺑ�ﻦ ﻋﻤ�ﺮﻭ ﺍﻟﻤﺰﻧ�ﻲ  .268
ﻣ��ﻦ ﺑﻄ��ﻦ ﺍﻟﺨﻨ��ﺪﻕ ﺻ��ﺨﺮﺓ ﺑﻴﻀ��ﺎء  ﻓ��ﺄﺧﺮﺝ ﷲ،ﺍﻟﺨﻨ��ﺪﻕ ﻋ��ﺎﻡ ﺍﻷﺣﺰﺍﺏ   �ﺧ��ﻂ ﺭﺳ��ﻮﻝ ﷲ :»ﻗ��ﺎﻝ ﻋﻨﺠ��ﺪﻩ 
ﺍﻟﻤﻌ��ﻮﻝ ﻓﻀ��ﺮﺑﻬﺎ ﺿ��ﺮﺑﺔ ﺻ��ﺪﻋﻬﺎ ﻭﺑ��ﺮﻕ ﻣﻨﻬ��ﺎ ﺑ��ﺮﻕ ﺃﺿ��ﺎء ﻣ��ﺎ ﺑ��ﻴﻦ ﻵﺑﺘ��ﻲ  �ﻓﺄﺧ��ﺬ ﺭﺳ��ﻮﻝ ﷲ ،ﻣ��ﺪﻭﺭﺓ
ﻓﻜﺒﺮ ،ﻓﻜﺒﺮ ﻭﻛﺒﺮ ﺍﻟﻤﺴﻠﻤﻮﻥ، ﺛ�ﻢ ﺿ�ﺮﺏ ﺍﻟﺜﺎﻧﻴ�ﺔ ﻓﺼ�ﺪﻋﻬﺎ ﻭﺑ�ﺮﻕ ﻣﻨﻬ�ﺎ ﺑ�ﺮﻕ ﺃﺿ�ﺎء ﻣ�ﺎ ﺑ�ﻴﻦ ﻵﺑﺘﻴﻬ�ﺎ،ﺍﻟﻤﺪﻳﻨﺔ
ﻴﻦ ﻻ ﺑﻴﺘﻬ��ﺎ ﻓﻜﺒ��ﺮ ﻭﻛﺒ��ﺮ ﺛﻢ ﺿ��ﺮﺑﻬﺎ ﺍﻟﺜﺎﻟﺜ��ﺔ ﻓﻜﺴ��ﺮﻫﺎ ﻭﺑ��ﺮﻕ ﻣﻨﻬ��ﺎ ﺑ��ﺮﻕ ﺃﺿ��ﺎء ﻣ��ﺎ ﺑ��،ﻭﻛﺒ��ﺮ ﺍﻟﻤﺴ��ﻠﻤﻮﻥ
ﻭﺃﺧﺒﺮﻧﻲ ،ﺿﺮﺑﺖ ﺍﻷﻭﻟ�ﻰ ﻓﺄﺿ�ﺎءﺕ ﻟ�ﻲ ﻗﺼ�ﻮﺭ ﺍﻟﺤﻴ�ﺮﺓ ﻭﻣ�ﺪﺍﺋﻦ ﻛﺴ�ﺮﻯ :»ﻘﺎﻝ ﻓﺴﺌﻞ ﻋﻦ ﺫﻟﻚ ﻓ،ﺍﻟﻤﺴﻠﻤﻮﻥ
ﻭﺃﺧﺒﺮﻧ�ﻲ ،ﺛﻢ ﺿ�ﺮﺑﺖ ﺍﻟﺜﺎﻧﻴ�ﺔ ﻓﺄﺿ�ﺎءﺕ ﻟ�ﻲ ﻗﺼ�ﻮﺭ ﺍﻟﺤﻤ�ﺮ ﻣ�ﻦ ﺃﺭﺽ ﺍﻟﺮﻭﻡ،ﺟﺒﺮﻳﻞ ﺇﻥ ﺃﻣﺘﻲ ﻅ�ﺎﻫﺮﺓ ﻋﻠﻴﻬ�ﺎ
ﺮﻧﻲ ﺟﺒﺮﻳ�ﻞ ﺇﻥ ﺃﻣﺘ�ﻲ ﻭﺃﺧﺒ،ﺛﻢ ﺿ�ﺮﺑﺖ ﺍﻟﺜﺎﻟﺜ�ﺔ ﻓﺄﺿ�ﺎءﺕ ﻟ�ﻲ ﻗﺼ�ﻮﺭ ﺻ�ﻨﻌﺎء،ﺟﺒﺮﻳﻞ ﺇﻥ ﺃﻣﺘﻲ ﻅﺎﻫﺮﺓ ﻋﻠﻴﻬ�ﺎ
 _______________
ﺴ�ﻨﺪﻩ ﻋﻨ�ﺪﻩ ﺑﻬ�ﺬﺍ ﺍﻟﺴ�ﻴﺎﻕ ﻭﻟ�ﻴﺲ ﻓﻴ�ﻪ ﺳ�ﺒﺐ ﺍﻟﻨ�ﺰﻭﻝ ﻭﻫ�ﻮ ﺃﻳﻀ�ﺎ ﻋﻨ�ﺪ ﻣﺴ�ﻠﻢ ﻭﺍﺑ�ﻦ ﺣﺒ�ﺎﻥ ( ﻭﻋﺰﺍﻩ ﺍﺑﻦ ﻛﺜﻴ�ﺮ ﻟﻠﺤ�ﺎﻛﻢ،ﻭﻟﻢ ﺃﺟ�ﺪﻩ ﻓ�ﻲ ﺍﻟﻜﺘ�ﺐ ﺍﻟﻤ2486ﺡ) 4/023ﻣﺴﻨﺪ ﺃﺑﻲ ﻋﻮﺍﻧﺔ  (9891)
ﻦ ﻋﺒﻴﺪ ﺍﻟﺤﻨﻔ�ﻲ ﻭﻗﻴ�ﻞ ﻣﺤﻤ�ﺪ ﻭﻏﻴﺮﻫﻤﺎ ﻭﻟﻴﺲ ﻓﻴﻪ ﺳﺒﺐ ﺍﻟﻨﺰﻭﻝ ﻭﺇﺳﻨﺎﺩﻩ ﻋﻨﺪ ﺃﺑﻲ ﻋﻮﺍﻧﺔ ﺿﻌﻴﻒ ﻭﺍﻟﺒﻴﻬﻘﻲ ﻓﻴﻪ ﺃﺑﻮ ﺣﺬﻳﻔﺔ ﻣﻮﺳﻰ ﺑﻦ ﻣﺴﻌﻮﺩ ﻗﺎﻝ ﺍﻟﺤﺎﻓﻆ ﺻﺪﻭﻕ ﺳﻴﺊ ﺍﻟﺤﻔﻆ،ﻭﻣﺤﻤﺪ ﺑ
ﻟﺜﻘﺎﺕ ﻋﻠﻰ ﻋﺎﺩﺗﻪ ﻓﻲ ﺗﻮﺛﻴﻖ ﺍﻟﻤﺠﺎﻫﻴﻞ ﻗﺎﻝ ﺍﻟﺤﺎﻓﻆ ﻓﻲ ﺍﻟﺘﻬﺬﻳﺐ ﻗ�ﺎﻝ ﺍﻟ�ﺬﻫﺒﻲ ﻣ�ﺎ ﺃﻋﻠ�ﻢ ﺃﺣ�ﺪﺍ ﺭﻭﻯ ﻋﻨ�ﻪ ﻏﻴ�ﺮ ﻋﻜﺮﻣ�ﺔ ﺑ�ﻦ ﻋﻤﺎﺭ،ﻭﻋﺒ�ﺪ ﺍﻟﻌﺰﻳ�ﺰ ﺑﻦ ﻋﺒﺪ ﷲ ﺍﻟﺪﺅﻟﻲ ﺫﻛﺮﻩ ﺍﺑﻦ ﺣﺒﺎﻥ ﻓﻲ ﺍ
 ﺃﺧﻲ ﺣﺬﻳﻔﺔ ﻓﻴﻪ ﻧﻔﺲ ﺍﻟﻤﻘﺎﻝ.  
 (653/ 6ﺯﺍﺩ ﺍﻟﻤﺴﻴﺮ )(0991) 
 (33/ 3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(1991) 
 (643)
ﺃﻻ ﺗﻌﺠﺒﻮﻥ ﻳﺤﺪﺛﻜﻢ ﻭﻳﻤﻨﻴﻜﻢ ﻭﻳﻌﺪﻛﻢ ﺍﻟﺒﺎﻁﻞ ﻭﻳﺨﺒﺮﻛﻢ ﺃﻧﻪ ﻳﺒﺼﺮ ﻣﻦ ﻳﺜﺮﺏ  :ﺍﻟﻤﻨﺎﻓﻘﻮﻥﻘﺎﻝ ﻓ .«ﻅﺎﻫﺮﺓ ﻋﻠﻴﻬﺎ
ﻗﺼ�ﻮﺭﺍﻟﺤﻴﺮﺓ ﻭﻣ�ﺪﺍﺋﻦ ﻛﺴ�ﺮﻯ ﻭﺃﻧﻬ�ﺎ ﺗﻔ�ﺘﺢ ﻟﻜ�ﻢ ﻭﺃﻧ�ﺘﻢ ﺇﻧﻤ�ﺎ ﺗﺤﻔ�ﺮﻭﻥ ﺍﻟﺨﻨ�ﺪﻕ ﻣ�ﻦ ﺍﻟﻔ�ﺮﻕ ﻻ ﺗﺴ�ﺘﻄﻴﻌﻮﻥ ﺃﻥ 
ﻣﺮﺽ ﻭﻣ�ﺎ ﻭﻋ�ﺪﻧﺎ ﷲ ﻭﺭﺳ�ﻮﻟﻪ ﺇﻻ ﻏ�ﺮﻭﺭﺍ  ﻭﺇﺫ ﻳﻘﻮﻝ ﺍﻟﻤﻨﺎﻓﻘﻮﻥ ﻭﺍﻟﺬﻳﻦ ﻓﻲ ﻗﻠﻮﺑﻬﻢ ﴿:ﻓﻨﺰﻝ ﺍﻟﻘﺮﺁﻥ،ﺗﺒﺮﺯﻭﺍ
)
F1991
 .«﴾(2991
ﻭﻫﻮ  ﺻ�ﺎﺣﺐ ،ﻧﺰﻟﺖ ﻫﺬﻩ ﺍﻵﻳﺔ ﻓﻲ ﻣﻌﺘﺐ ﺑ�ﻦ ﻗﺸ�ﻴﺮ ﺍﻷﻧﺼ�ﺎﺭﻱ »: ﻗﺎﻝﻋﺒﺎﺱ  ﻋﻦ ﺍﺑﻦﻭﺃﺧﺮﺝ ﺟﻮﻳﺒﺮ    .368
 .«(3991F2991)ﺍﻟﻤﻘﺎﻟﺔﻫﺬﻩ 
 :»ﻗ�ﺎﻝ ﺑﻦ ﺍﻟﺰﺑﻴﺮ ﻭﻣﺤﻤﺪ ﺑ�ﻦ ﻛﻌ�ﺐ ﺍﻟﻘﺮﻅ�ﻲ ﻭﻏﻴﺮﻫﻤ�ﺎ  ﻋﻦ ﻋﺮﻭﺓﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺇﺳﺤﺎﻕ ﻭﺍﻟﺒﻴﻬﻘﻲ ﺃﻳﻀﺎ ً  .468
ﻳ�ﺮﻯ ﺃﻥ ﻳﺄﻛ�ﻞ ﻣ�ﻦ ﻛﻨ�ﻮﺯ ﻛﺴ�ﺮﻯ ﻭﻗﻴﺼ�ﺮ ﻭﺃﺣ�ﺪﻧﺎ ﻻ ﻳ�ﺄﻣﻦ ﺃﻥ ﻳ�ﺬﻫﺐ ﺇﻟ�ﻰ ﻛ�ﺎﻥ ﻣﺤﻤ�ﺪ  :ﻣﻌﺘﺐ ﺑﻦ ﻗﺸ�ﻴﺮﻗﺎﻝ 
ﺇﻥ ﺑﻴﻮﺗﻨﺎ ﻋﻮﺭﺓ ﻭﻫﻲ ﺧﺎﺭﺟﺔ ﻣﻦ ﺍﻟﻤﺪﻳﻨﺔ ﺍﺋ�ﺬﻥ ﻟﻨ�ﺎ ﻓﻨﺮﺟ�ﻊ  :ﺃﻭﺱ ﺑﻦ ﻗﻴﻈﻲ ﻓﻲ ﻣﻸ ﻣﻦ ﻗﻮﻣﻪﻗﺎﻝ ﻭ،ﺍﻟﻐﺎﺋﻂ
ﺇﻟﻰ ﻧﺴﺎﺋﻨﺎ ﻭﺃﺑﻨﺎﺋﻨﺎ، ﻓﺄﻧﺰﻝ ﷲ ﻋﻠﻰ ﺭﺳﻮﻟﻪ ﺣﻴﻦ ﻓﺰﻉ ﻋﻨﻬﻢ ﻣﺎ ﻛﺎﻧﻮﺍ ﻓﻴﻪ ﻣﻦ ﺍﻟ�ﺒﻼء ﻳ�ﺬﻛﺮﻫﻢ ﻧﻌﻤﺘ�ﻪ ﻋﻠ�ﻴﻬﻢ 
ﻳ�ﺎ ﺃﻳﻬ�ﺎ ﺍﻟ�ﺬﻳﻦ ﺁﻣﻨ�ﻮﺍ  ﺍﺫﻛ�ﺮﻭﺍ ﻧﻌﻤ�ﺔ  ﴿:ﻣﻦ ﺃﻫﻞ ﺍﻟﻨﻔ�ﺎﻕﻗﺎﻝ ﺓ ﻣﻦ ﻘﺎﻝ ﺎﻫﻢ ﺑﻌﺪ ﺳﻮء ﺍﻟﻈﻦ ﻣﻨﻬﻢ ﻭﻣﻭﻛﻔﺎﻳﺘﻪ ﺇﻳ
 .«(4991F3991)ـ ﺍﻵﻳﺔ﴾ﷲ ﻋﻠﻴﻜﻢ ﺇﺫ ﺟﺎءﺗﻜﻢ ﺟﻨﻮﺩ 
 
 [ﺗﻌﻠﻴﻖ]
ﻋﻨﺪﻣﺎ ،ﻭﻗﺪ ﻧﺰﻟﺖ ﻓﻲ ﻗﻮﻝ ﺍﻟﻤﻨﺎﻓﻘﻴﻦ ﻭﺑﺎﻷﺧﺺ ﻣﻌﺘﺐ ﺑ�ﻦ ﻗﺸ�ﻴﺮ،ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﻋﺪﺓ ﺁﺛﺎﺭ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ 
ﻭﻗ�ﺪ .ﺃﻣﺎ ﺍﻟﻤﺆﻣﻨ�ﻮﻥ ﻓﻴﻌﻠﻤ�ﻮﻥ ﺃﻥ ﻭﻋ�ﺪ ﷲ ﺣ�ﻖ ﴾ ﻣﺎ ﻭﻋﺪﻧﺎ ﷲ ﻭﺭﺳﻮﻟﻪ ﺇﻻ ﻏﺮﻭﺭﺍً  ﴿ﺍﻟﻤﻨﺎﻓﻘﻮﻥ ﻘﺎﻝ ﻓ،ﻥ ﻳﻔﺘﺤﻮﺍ ﺍﻟﻤﺪﺍﺋﻦﺃ �ﻭﻋﺪﻫﻢ ﺍﻟﻨﺒﻲ 
 .ﻓﺘﺤﺖ ﻫﺬﻩ ﺍﻟﻤﺪﻥ ﻓﻲ ﻋﻬﺪ ﺍﻟﺼﺤﺎﺑﺔ ﺭﺿﻮﺍﻥ ﷲ ﻋﻠﻴﻬﻢ
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
ﻷﻥ ﺍﻹﻳﻤ�ﺎﻥ ﻟ�ﻢ ،ﻓ�ﻲ ﻗﻠ�ﻮﺑﻬﻢ ﻣ�ﺮﺽ ﺍﻟﻨﻔ�ﺎﻕﻭﺍﻟ�ﺬﻳﻦ ،ﺃﻱ ﻭﺍﺫﻛ�ﺮ ﺣ�ﻴﻦ ﻳﻘ�ﻮﻝ ﺍﻟﻤﻨﺎﻓﻘﻮﻥ ﴾ﻭﺇﺫ ﻳﻘﻮﻝ ﺍﻟﻤﻨﺎﻓﻘﻮﻥ ﻭﺍﻟﺬﻳﻦ ﻓ�ﻲ ﻗﻠ�ﻮﺑﻬﻢ ﻣ�ﺮﺽ  ﴿
 .ﻳﺨﺎﻟﻂ ﻗﻠﻮﺑﻬﻢ
ﻭﺍﻟﻘﺎﺋﻞ ﻫﻮ " ﻣﻌﺘﺐ ﺑﻦ ﻗﺸ�ﻴﺮ " ﺍﻟ�ﺬﻱ  :ﺍﻟﺼﺎﻭﻱﻗﺎﻝ ،ﺃﻱ ﻣﺎ ﻭﻋﺪﻧﺎ ﷲ ﻭﺭﺳﻮﻟﻪ ﺇﻻ ﺑﺎﻁﻼ ﻭﺧﺪﺍﻋﺎ ﴾ﻣﺎ ﻭﻋﺪﻧﺎ ﷲ ﻭﺭﺳﻮﻟﻪ ﺇﻻ ﻏﺮﻭﺭﺍ  ﴿
  .(5991F4991)ﻧﺎ ﺑﻪ ﻣﺤﻤﺪﻳﻐﺮ،ﻣﺎ ﻫﺬﺍ ﺇﻻ ﻭﻋﺪ ﻏﺮﻭﺭ،ﻭﺃﺣﺪﻧﺎ ﻻ ﻳﻘﺪﺭ ﺃﻥ ﻳﺘﺒﺮﺯ ﻓﺮﻗﺎ،ﻳﻌﺪﻧﺎ ﻣﺤﻤﺪ ﺑﻔﺘﺢ ﻓﺎﺭﺱ ﻭﺍﻟﺮﻭﻡ: ﻗﺎﻝ
 
 ﴾  ۳۲ ﻟﱠ  ََﻋﻠَۡﻴِﻪۖ ﻓَِﻤۡﻨﻬُﻢ ﻣﱠﻦ ﻗََﻀٰﻰ ﻧَۡﺤﺒَﻪُۥ َﻭِﻣۡﻨﻬُﻢ ﻣﱠﻦ ﻳَﻨﺘَِﻈُﺮۖ َﻭَﻣﺎ ﺑَﺪﱠﻟُﻮْﺍ ﺗَۡﺒِﺪﻳٗﻼ َﺻَﺪﻗُﻮْﺍ َﻣﺎ َﻋٰ ﻬَُﺪﻭْﺍ ٱ ﻣﱢ َﻦ ٱۡﻟُﻤۡﺆِﻣﻨِﻴَﻦ ِﺭَﺟﺎﻝ ٞ ﴿
 
 .ـ ﺍﻵﻳﺔ(ﻣﻦ ﺍﻟﻤﺆﻣﻨﻴﻦ ﺭﺟﺎﻝ  :)ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ  
: ﻘ�ﺎﻝﻓ ﻏﺎﺏ ﻋﻤﻲ ﺃﻧ�ﺲ ﺑ�ﻦ ﺍﻟﻨﻀ�ﺮﻋﻨﺒﺪﺭ ﻓﻜﺒﺮﻋﻠﻴ�ﻪ :»ﻗﺎﻝ  ﺃﻧﺲﻋﻦ ﺃﺧﺮﺝ ﻣﺴﻠﻢ ﻭﺍﻟﺘﺮﻣﺬﻱ ﻭﻏﻴﺮﻫﻤﺎ  .568
ﻟﻴ�ﺮﻳﻦ ﷲ ﻣ�ﺎ    �ﻏﺒ�ﺖ ﻋﻨ�ﻪ ﻟ�ﺌﻦ ﺃﺭﺍﻧ�ﻲ ﷲ ﻣﺸ�ﻬﺪﺍ ًﻣ�ﻊ ﺭﺳ�ﻮﻝ ﷲ  �ﺃﻭﻝ ﻣﺸ�ﻬﺪ ﻗ�ﺪ ﺷ�ﻬﺪﻩ ﺭﺳ�ﻮﻝ ﷲ 
ﻓﺸ��ﻬﺪ ﻳ��ﻮﻡ ﺃﺣ��ﺪ ﻓﻘﺎﺗ��ﻞ ﺣﺘ��ﻰ ﻗﺘ��ﻞ ﻓﻮﺟ��ﺪ ﻓ���ﻲ ﺟﺴ��ﺪﻩ ﺑﻀ��ﻊ ﻭﺛﻤ��ﺎﻧﻮﻥ ﻣ��ﻦ ﺑ��ﻴﻦ ﺿ��ﺮﺑﺔ ﻭﻁﻌﻨ���ﺔ ،ﺃﺻﻨﻊ
 .«(6991F5991)ﺇﻟﻰ ﺁﺧﺮﻫﺎ ﴾ﺎﻫﺪﻭﺍ ﷲ ﻋﻠﻴﻪ ﺭﺟﺎﻝ ﺻﺪﻗﻮﺍ ﻣﺎ ﻋ ﴿:ﻭﻧﺰﻟﺖ ﻫﺬﻩ ﺍﻵﻳﺔ،ﻭﺭﻣﻴﺔ
 
 [ﺗﻌﻠﻴﻖ]
ﺻ�ﺪﻕ ﻧ�ﻪ  ﻷ ،ﺑ�ﻦ ﺍﻟﻨﻀ�ﺮﻭﻫﻮ ﻣ�ﺪﺡ ﻷﻧ�ﺲ ،ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺛﺮﺍ ًﻭﺍﺣﺪﺍً ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ، ﻭﻫﻮ ﺃﺛﺮ ﺻﺤﻴﺢ 
 ﻓﻘﺎﺗﻞ ﻳﻮﻡ ﺃﺣﺪ ﻗﺘﺎﻻ ًﺷﺪﻳﺪﺍ ًﺣﺘﻰ ﻧﺎﻝ ﺍﻟﺸﻬﺎﺩﺓ ﻓﻲ ﺳﺒﻴﻞ ﷲ. ،ﻋﻬﺪﻩ ﻣﻊ ﷲ ﺗﻌﺎﻟﻰ
ﻧﺰﻟ�ﺖ ﻓ�ﻲ ﻁﻠﺤ�ﺔ ﺑ�ﻦ ﻋﺒﻴ�ﺪ  »ﺍﻟﻤ�ﺆﻣﻨﻴﻦ: ﺃﻡ ﻴﺪ ﷲ. ﻓﺮﻭﻯ ﺍﻹﻣﺎﻡ ﺍﻟﻮﺍﺣﺪﻱ ﻋﻦ ﻋﺎﺋﺸﺔ ﻭﻗﺪ ﺭﻭﻯ ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﻁﻠﺤﺔ ﺑﻦ ﻋﺒ 
 .«(7991F6991)ﺍﻟﻠﻬﻢ ﺃﻭﺟﺐ ﻟﻄﻠﺤﺔ ﺍﻟﺠﻨﺔ :�ﺭﺳﻮﻝ ﷲ ﻘﺎﻝ ﻳﻮﻡ ﺃﺣﺪ ﺣﺘﻰ ﺃﺻﻴﺒﺖ ﻳﺪﻩ، ﻓ �ﷲ ﺛﺒﺖ ﻣﻊ ﺭﺳﻮﻝ ﷲ 
 ﷲ ﺗﻌﺎﻟﻰ. ﻓﻴﺪﺧﻞ ﻓﻴﻬﺎ ﻛﻞ ﻣﻦ ﻛﺎﻥ ﺣﺎﻟﻪ ﻛﺤﺎﻟﻬﻢ ﻣﻦ ﺻﺪﻕ ﺍﻟﻌﻬﺪ ﻣﻊ ،ﻁﻠﺤﺔ ﺃﻭﻗﻠﺖ: ﻫﺬﻩ ﺍﻵﻳﺔ ﻭﺇﻥ ﻧﺰﻟﺖ ﻓﻲ ﺃﻧﺲ  
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
ﻧﺬﺭﻭﺍ ﺃﻧﻬﻢ ﺇﺫﺍ ﺃﺩﺭﻛﻮﺍ ﺣﺮﺑﺎ ﻣ�ﻊ ،ﺍﻟﻤﺆﻣﻨﻴﻦ ﺭﺟﺎﻝ ﺻﺎﺩﻗﻮﻥ ﺃﻭﻟﺌﻚﺃﻱ ﻭﻟﻘﺪ ﻛﺎﻥ ﻣﻦ  ﴾ﻣﻦ ﺍﻟﻤﺆﻣﻨﻴﻦ ﺭﺟﺎﻝ ﺻﺪﻗﻮﺍ ﻣﺎ ﻋﺎﻫﺪﻭﺍ ﷲ ﻋﻠﻴﻪ  ﴿
 ﺛﺒﺘﻮﺍ ﻭﻗﺎﺗﻠﻮﺍ ﺣﺘﻰ ﻳﺴﺘﺸﻬﺪﻭﺍ �ﺭﺳﻮﻝ ﷲ 
 ﻭﺣﻤﺰﺓ،ﺳﺒﻴﻞ ﷲ ﻛﺄﻧﺲ ﺑﻦ ﺍﻟﻨﻀﺮﺣﺘﻰ ﺍﺳﺘﺸﻬﺪ ﻓﻲ ،ﺃﻱ ﻓﻤﻨﻬﻢ ﻣﻦ ﻭﻗﻰ ﺑﻨﺬﺭﻩ ﻭﻋﻬﺪﻩ ﴾ﻓﻤﻨﻬﻢ ﻣﻦ ﻗﻀﻰ ﻧﺤﺒﻪ  ﴿
 _______________
 ﻭﻛﺜﻴﺮ ﺑﻦ ﻋﺒﺪ ﷲ ﺿﻌﻴﻒ 12/331ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ  9/7113ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ   (2991)
 ﺿﻌﻴﻒ. (3991)
 ﻣﺮﺳﻞ ﺿﻌﻴﻒ ﺍﻹﺳﻨﺎﺩ. 12/921ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ  3/534ﺩﻻﺋﻞ ﺍﻟﻨﺒﻮﺓ ﻟﻠﺒﻴﻬﻘﻲ   (4991)
 (43/ 3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(5991) 
ﺍﻟﻨﺴ�ﺎﺋﻲ ﺍﻟﻜﺒ�ﺮﻯ (ﺳ�ﻨﻦ 0023ﺡ) 5/843(ﺳ�ﻨﻦ ﺍﻟﺘﺮﻣ�ﺬﻱ 2774ﺡ) 51/294(ﺻ�ﺤﻴﺢ ﺍﺑ�ﻦ ﺣﺒ�ﺎﻥ 3091ﺡ) 3/ 2151(ﺻﺤﻴﺢ ﻣﺴﻠﻢ 1562ﺡ)3/2301ﺻﺤﻴﺢ ﺍﻟﺒﺨﺎﺭﻱ   (6991)
(ﻣﺴ�ﻨﺪ ﺍﻟﻄﻴﺎﻟﺴ�ﻲ 967ﺡ) 1/462(ﺍﻟﻤﻌﺠ�ﻢ ﺍﻟﻜﺒﻴ�ﺮ 69671ﺡ) 9/34(ﺳﻨﻦ ﺍﻟﺒﻴﻬﻘﻲ ﺍﻟﻜﺒﺮﻯ 67ﺡ) 1/76(ﺍﻟﺠﻬﺎﺩ ﻻﺑﻦ ﺍﻟﻤﺒﺎﺭﻙ 83031ﺡ) 3/491(ﻣﺴﻨﺪ ﺃﺣﻤﺪ   1928ﺡ) 5/97
 (6931ﺡ) 014( ﺍﻟﻤﻨﺘﺨﺐ 4402ﺡ)272
 (832ﺃﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ ﻟﻠﻮﺍﺣﺪﻱ ) (7991) 
 (743)
 
 ﺃﻱ ﻭﻣﻨﻬﻢ ﻣﻦ ﻳﻨﺘﻈﺮ ﺍﻟﺸﻬﺎﺩﺓ ﻓﻲ ﺳﺒﻴﻞ ﷲ﴾ﻭﻣﻨﻬﻢ ﻣﻦ ﻳﻨﺘﻈﺮ  ﴿
 .(8991F7991)ﺃﻱ ﻭﻣﺎ ﻏﻴﺮﻭﺍ ﻋﻬﺪﻫﻢ ﺍﻟﺬﻱ ﻋﺎﻫﺪﻭﺍ ﻋﻠﻴﻪ ﺭﺑﻬﻢ ﺃﺑﺪﺍ﴾ﻭﻣﺎ ﺑﺪﻟﻮﺍ ﺗﺒﺪﻳﻼ  ﴿
 
 ﴾  ۸۲ ﺎ َﺟِﻤﻴٗﻼ ﻬَﺎ ﻓَﺘََﻌﺎﻟَۡﻴَﻦ ﺃَُﻣﺘﱢۡﻌُﻜﻦﱠ َﻭﺃَُﺳﺮﱢ ۡﺣُﻜﻦﱠ َﺳَﺮﺍﺣ ٗٱۡﻟَﺤﻴَٰﻮﺓ َٱﻟﺪﱡ ۡﻧﻴَﺎ َﻭِﺯﻳﻨَﺘَ ﻳَٰ ٓﺄَﻳﱡﻬَﺎ ٱﻟﻨﱠﺒِﻲﱡ ﻗُﻞ ﻷﱢ َۡﺯَﻭٰ ِﺟَﻚ ﺇِﻥ ُﻛﻨﺘُﻦﱠ ﺗُِﺮۡﺩَﻥ  ﴿
 
 ـ ﺍﻵﻳﺔ.(ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﻨﺒﻲ ﻗﻞ ﻷﺯﻭﺍﺟﻚ  :)ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ   
ﺃﻗﺒ�ﻞ ﺃﺑ�ﻮ ﺑﻜ�ﺮ ﻳﺴ�ﺘﺄﺫﻥ ﻋﻠ�ﻰ  :»ﻗ�ﺎﻝ ﺃﺧ�ﺮﺝ ﻣﺴ�ﻠﻢ ﻭﺃﺣﻤ�ﺪ ﻭﺍﻟﻨﺴ�ﺎﺋﻲ ﻣ�ﻦ ﻁﺮﻳ�ﻖ ﺃﺑ�ﻲ ﺍﻟﺰﺑﻴ�ﺮ ﻋ�ﻦ ﺟ�ﺎﺑﺮ  .668
ﺟ�ﺎﻟﺲ   �ﺛﻢ ﺃﺫﻥ ﻟﻬﻤ�ﺎ ﻓ�ﺪﺧﻼ ﻭﺍﻟﻨﺒ�ﻲ ،ﻢ ﻳ�ﺆﺫﻥ ﻟ�ﻪﺛ�ﻢ ﺃﻗﺒ�ﻞ ﻋﻤ�ﺮ ﻓﺎﺳ�ﺘﺄﺫﻥ ﻓﻠ�،ﻪﻓﻠ�ﻢ ﻳ�ﺆﺫﻥ ﻟ� �ﺭﺳﻮﻝ ﷲ 
ﻋﻤ�ﺮ: ﻳ�ﺎ ﺭﺳ�ﻮﻝ ﷲ ﻟ�ﻮ ﺭﺃﻳ�ﺖ ﻘﺎﻝ ﻓ،ﻟﻌﻠ�ﻪ ﻳﻀ�ﺤﻚ �ﻷﻛﻠﻤ�ﻦ ﺍﻟﻨﺒ�ﻲ  :ﻋﻤﺮﻘﺎﻝ ﻓ،ﻭﺣﻮﻟﻪ ﻧﺴﺎﺅﻩ ﻭﻫﻮ ﺳﺎﻛﺖ
ﻫ�ﻦ  :»ﻗ�ﺎﻝ ﺣﺘ�ﻰ ﺑ�ﺪﺍ ﻧﺎﺟ�ﺬﻩ ﻭ �ﻓﻀ�ﺤﻚ ﺍﻟﻨﺒ�ﻲ ،ﺍﺑﻨ�ﺔ ﺯﻳ�ﺪ ﺍﻣ�ﺮﺃﺓ ﻋﻤ�ﺮ ﺳ�ﺄﻟﺘﻨﻲ ﺍﻟﻨﻔﻘ�ﺔ ﺁﻧﻔ�ﺎ ﻓﻮﺟ�ﺄﺕ ﻋﻨﻘﻬﺎ
ﺗﺴ�ﺄﻻﻥ  :ﻭﻗﺎﻡ ﻋﻤﺮ ﺇﻟﻰ ﺣﻔﺼﺔ ﻛﻼﻫﻤﺎ ﻳﻘ�ﻮﻻﻥ،ﻋﺎﺋﺸﺔ ﻟﻴﻀﺮﺑﻬﺎ ﻓﻘﺎﻡ ﺃﺑﻮ ﺑﻜﺮ ﺇﻟﻰ .«ﺣﻮﻟﻲ ﻳﺴﺄﻟﻨﻨﻲ ﺍﻟﻨﻔﻘﺔ
ﺇﻧﻲ ﺫﺍﻛ�ﺮ ﻟ�ﻚ ﺃﻣ�ﺮﺍ ﻣ�ﺎ ﺃﺣ�ﺐ ﺃﻥ ﺗﻌﺠﻠ�ﻲ ﻓﻴ�ﻪ  :»ﻘﺎﻝ ﻓﺒﺪﺃ ﺑﻌﺎﺋﺸﺔ ﻓ،ﻭﺃﻧﺰﻝ ﷲ ﺍﻟﺨﻴﺎﺭ،ﻣﺎ ﻟﻴﺲ ﻋﻨﺪﻩ �ﺍﻟﻨﺒﻲ 
ﺃﻓﻴ�ﻚ  :ﻋﺎﺋﺸ�ﺔﻗﺎﻟ�ﺖ .ـ ﺍﻵﻳ�ﺔ﴾�ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﻨﺒﻲ ﻗﻞ ﻷﺯﻭﺍﺟﻚ  ﴿:ﻣﺎ ﻫﻮ  ﻓﺘﻼ ﻋﻠﻴﻬﺎﻗﺎﻟﺖ  .«ﺣﺘﻰ ﺗﺴﺘﺄﻣﺮﻱ ﺃﺑﻮﻳﻚ
 .«(9991F8991)! ﺑﻞ ﺃﺧﺘﺎﺭ ﷲ ﻭﺭﺳﻮﻟﻪ؟ﻱﺃﺳﺘﺄﻣﺮ ﺃﺑﻮ
 
 [ﺗﻌﻠﻴﻖ]
ﻓﻨﺰﻟ�ﺖ ﻫ�ﺬﻩ ،ﺳ�ﺄﻟﻨﻪ ﺍﻟﻨﻔﻘ�ﺔ ﻭﻏﻴ�ﺮ ﺫﻟﻚ �ﻭﻗﺪ ﻛﺎﻥ ﺃﺯﻭﺍﺝ ﺍﻟﻨﺒﻲ ،ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﻫﺬﺍ ﺍﻷﺛﺮ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ 
ﻭﻗﺪ ﺃﺟﻤ�ﻊ ﺃﻫ�ﻞ ،ﻪﺑﻴﻦ ﺯﻳﻨﺔ ﺍﻟﺪﻧﻴﺎ ﻭﺑﻴﻦ ﷲ ﻭﺭﺳﻮﻟﻪ ﻓﺎﺧﺘﺮﻥ ﷲ ﻭﺭﺳﻮﻟ �ﻳﻌﻨﻰ ﺧﻴﺮ ﷲ ﻧﺴﺎء ﺍﻟﻨﺒﻲ ،ﻭﻫﻲ ﺍﻟﻤﺸﻬﻮﺭﺓ ﺑﺂﻳﺔ ﺍﻟﺘﺨﻴﻴﺮ.ﺍﻵﻳﺔ
 .ﺍﻟﺘﻔﺴﻴﺮ ﻋﻠﻰ ﺃﻥ ﻫﺬﺍ ﺍﻟﺴﺒﺐ ﻫﻮ ﺳﺒﺐ ﻧﺰﻭﻝ ﺍﻵﻳﺔ
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
 .ﺃﻱ ﻗﻞ ﻟﺰﻭﺟﺎﺗﻚ ﺍﻟﻼﺗﻲ ﺗﺄﺫﻳﺖ ﻣﻨﻬﻦ ﺑﺴﺒﺐ ﺳﺆﺍﻟﻬﻦ ﺇﻳﺎﻙ ﺍﻟﺰﻳﺎﺩﺓ ﻓﻰ ﺍﻟﻨﻔﻘﺔ ﴾ﺑﺎ ﺃﻳﻬﺎ ﺍﻟﻨﺒﻲ ﻗﻞ ﻷﺯﻭﺍﺟﻚ ﴿
 ﺍﻟﺰﺍﺋﻞ ﻭﺑﻬﺮﺟﻬﺎ،ﺃﻱ ﺇﻥ ﺭﻏﺒﺘﻦ ﻓﻰ ﺳﻌﺔ ﺍﻟﺪﻧﻴﺎ ﻭﻧﻌﻴﻤﻬﺎ ﴾ﺇﻥ ﻛﻨﺘﻦ ﺗﺮﺩﻥ ﺍﻟﺤﻴﺎﺓ ﺍﻟﺪﻧﻴﺎ ﻭﺯﻳﻨﺘﻬﺎ  ﴿
 .ﺃﻱ ﻓﺘﻌﺎﻟﻴﻦ ﺣﺘﻰ ﺃﺩﻓﻊ ﻟﻜﻦ ﻣﺘﻌﺔ ﺍﻟﻄﻼﻕ ﴾ﻓﺘﻌﺎﻟﻴﻦ ﺃﻣﺘﻌﻜﻦ  ﴿
 .ﻵﻱ ﻭﻵﻁﻠﻘﻜﻦ ﻁﻼﻗﺎ ﻣﻦ ﻏﻴﺮ ﺿﺮﺍﺭ ﴾ﻭﺃﺳﺮﺣﻜﻦ ﺳﺮﺍﺣﺎ ﺟﻤﻴﻼ  ﴿
 .ﻭﺍﻟﻔﻮﺯ ﺑﺎﻟﻨﻌﻴﻢ ﺍﻟﻮﺍﻓﺮ ﻓﻲ ﺍﻟﺪﺍﺭ ﺍﻵﺧﺮﺓ،ﺃﻱ ﻭﺇﻥ ﻛﻨﺘﻦ ﺗﺮﻏﺒﻦ ﻓﻲ ﺭﺿﻮﺍﻥ ﷲ ﻭﺭﺳﻮﻟﻪ ﴾ﻭﺇﻥ ﻛﻨﺘﻦ ﺗﺮﺩﻥ ﷲ ﻭﺭﺳﻮﻟﻪ ﻭﺍﻟﺪﺍﺭ ﺁﻷﺧﺮﺓ  ﴿
ﺛﻮﺍﺑﺎ ﻛﺒﻴ�ﺮﺃ ﻻ ،ﺟﻮﺍﺏ ﺍﻟﺸﺮﻁ ﺃﻱ ﻓﺈﻥ ﷲ ﺗﻌﺎﻟﻰ ﻗﺪ ﻫﻴﺄ ﻟﻠﻤﺤﺴ�ﻨﺎﺕ ﻣ�ﻨﻜﻦ ﺑﻤﻘﺎﺑﻠ�ﺔ ﺇﺣﺴ�ﺎﻧﻬﻦ﴾ﻟﻠﻤﺤﺴﻨﺎﺕ ﻣﻨﻜﻦ ﺃﺟﺮﺍ ﻋﻈﻴﻤﺎ ﻓﺈﻥ ﷲ ﺃﻋﺪ ﴿
ﻭﻓﺮﻕ ﻋﻨ�ﻪ ،ﻟﻤﺎ ﻧﺼ�ﺮ ﷲ ﻧﺒﻴ�ﻪ :ﻓﻲ ﺍﻟﺒﺤﺮﻗﺎﻝ ،ﻭﻻ ﺧﻄﺮ ﻋﻠﻰ ﻗﻠﺐ ﺑﺸﺮ،ﻭﻻ ﺃﺫﻥ ﺳﻤﻌﺖ،ﻭﻫﻮ ﺍﻟﺠﻨﺔ ﺍﻟﺘﻲ ﻓﻴﻬﺎ ﻣﺎ ﻻ ﻋﻴﻦ ﺭﺃﺕ،ﻳﻮﺻﻒ
ﺑﻨ�ﺎﺕ  :ﻓﻘﻌ�ﺪﻥ ﺣﻮﻟ�ﻪ ﻭﻗﻠ�ﻦ ﻳ�ﺎ ﺭﺳ�ﻮﻝ ﷲ،ﺯﻭﺍﺟ�ﻪ ﺃﻧ�ﻪ ﺍﺧ�ﺘﺺ ﺑﻨﻔ�ﺎﺋﺲ ﺍﻟﻴﻬ�ﻮﺩ ﻭﺫﺧﺎﺋﺮﻫﻢﻅﻦ ﺃ،ﻭﻓﺘﺢ ﻋﻠﻴ�ﻪ ﻗﺮﻳﻈ�ﺔ ﻭﺍﻟﻨﻀ�ﻴﺮ،ﺍﻷﺣ�ﺰﺍﺏ
ﻭﺃﻥ ﻳﻌ�ﺎﻣﻠﻬﻦ ﺑﻤ�ﺎ ،ﻭﺁﻟﻤﻦ ﻗﻠﺒﻪ ﺑﻤﻄﺎﻟﺒﺘﻬﻦ ﻟﻪ ﺑﺘﻮﺳ�ﻌﺔ ﺍﻟﺤ�ﺎﻝ! ﻭﻧﺤﻦ ﻋﻠﻰ ﻣﺎ ﺗﺮﺁﻩ ﻣﻦ ﺍﻟﻔﺎﻗﺔ ﻭﺍﻟﻀﻴﻖ ،ﻛﺴﺮﻯ ﻭﻗﻴﺼﺮ ﻓﻲ ﺍﻟﺤﻠﻲ ﻭﺍﻟﺤﻠﻞ
 .(0002F9991)ﻭﺃﺯﻭﺍﺟﻪ ﺇﺫ ﺫﺍﻙ ﺗﺴﻊ ﺯﻭﺟﺎﺕ،ﺃﻣﺮﻫﻦ ﻓﺄﻣﺮﻩ ﷲ ﺃﻥ ﻳﺘﻠﻮ ﻋﻠﻴﻬﻦ ﻣﺎ ﻧﺰﻝ ﻓﻲ،ﻳﻌﺎﻣﻞ ﺑﻪ ﺍﻟﻤﻠﻮﻙ ﻭﺍﻷﻛﺎﺑﺮ ﺃﺯﻭﺍﺟﻬﻢ
 
ِﺪﻗَٰ ِﺖ َﻭٱﻟﺼﱠٰ ﺒِِﺮﻳَﻦ َﻭٱﻟﺼﱠٰ ﺒَِﺮٰ ِﺕ ﺇِﻥﱠ ٱۡﻟُﻤۡﺴﻠِِﻤﻴَﻦ َﻭٱۡﻟُﻤۡﺴﻠَِﻤٰ ِﺖ َﻭٱۡﻟُﻤۡﺆِﻣﻨِﻴَﻦ َﻭٱۡﻟُﻤۡﺆِﻣﻨَٰ ِﺖ َﻭٱۡﻟﻘَٰ ﻨِﺘِﻴَﻦ َﻭٱۡﻟﻘَٰ ﻨِﺘَٰ ِﺖ َﻭٱﻟﺼﱠٰ ِﺪﻗِﻴَﻦ َﻭٱﻟﺼﱠ ٰ ﴿
َﻦ َﻭٱۡﻟُﻤﺘََﺼﺪﱢ ﻗَٰ ِﺖ َﻭٱﻟﺼﱠٰ ٓ ﺌِِﻤﻴَﻦ َﻭٱﻟﺼﱠٰ ٓ ﺌَِﻤٰ ِﺖ َﻭٱۡﻟَﺤٰ ﻔِِﻈﻴَﻦ ﻓُُﺮﻭَﺟﻬُۡﻢ َﻭٱۡﻟَﺤٰ ﻔِﻈَٰ ِﺖ َﻭٱۡﻟَﺨٰ ِﺸِﻌﻴَﻦ َﻭٱۡﻟَﺨٰ ِﺸَﻌٰ ِﺖ َﻭٱۡﻟُﻤﺘََﺼﺪﱢ ﻗِﻴ
ِﻛَﺮٰ ِﺕ ﺃََﻋﺪﱠ ٱﻟﱠ  ُﻟَﻬُﻢ ﻣﱠ ۡﻐﻔَِﺮﺓ ٗﺍ َﻭٱﻟﺬﱠٰ ِﻛِﺮﻳَﻦ ٱﻟﱠ  ََﻛﺜِﻴﺮ ٗ
 ﴾ ٥۳ﺎ َﻭﺃَۡﺟًﺮﺍ َﻋِﻈﻴﻤ ٗ َﻭٱﻟﺬﱠٰ
 
 ـ ﺍﻵﻳﺔ.(ﺇﻥ ﺍﻟﻤﺴﻠﻤﻴﻦ  :)ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ   
 �ﺃﻧﻬ��ﺎ ﺃﺗ��ﺖ ﺍﻟﻨﺒ��ﻲ  :»ﻋﻤ��ﺎﺭﺓ ﺍﻷﻧﺼ�ﺎﺭﻳﺔ  ﻋ��ﻦ ﺃﻡﺍﻟﺘﺮﻣ��ﺬﻱ ﻭﺣﺴ��ﻨﻪ ﻣ��ﻦ ﻁﺮﻳ�ﻖ ﻋﻜﺮﻣ��ﺔ  ﻭﺃﺧ�ﺮﺝ [ﻙ] .768
 ﴾ﺇﻥ ﺍﻟﻤﺴ�ﻠﻤﻴﻦ ﻭﺍﻟﻤﺴ�ﻠﻤﺎﺕ  ﴿:ﻓﻨﺰﻟﺖ،ﻭﻣﺎ ﺃﺭﻯ ﺍﻟﻨﺴﺎء ﻳﺬﻛﺮﻥ ﺑﺸ�ﻲء،ﻣﺎ ﺃﺭﻯ ﻛﻞ ﺷﻲء ﺇﻻ ﻟﻠﺮﺟﺎﻝ ﻘﺎﻟﺖ:ﻓ
 .«(1002F0002)ﺍﻵﻳﺔ
ﻟ�ﻪ ﻳ�ﺬﻛﺮ ﻣ�ﺎ ﺑﺎ :ﺍﻟﻨﺴ�ﺎء ﻳ�ﺎ ﺭﺳ�ﻮﻝ ﷲﻗﺎﻟ�ﺖ  »ﻗ�ﺎﻝ: ﻋﺒ�ﺎﺱ  ﻋ�ﻦ ﺍﺑ�ﻦﻭﺃﺧﺮﺝ ﺍﻟﻄﺒﺮﺍﻧﻲ ﺑﺴ�ﻨﺪ ﻻ ﺑ�ﺄﺱ ﺑ�ﻪ  [ﻙ] .868
 .«(2002F1002)ـ ﺍﻵﻳﺔ﴾ﺇﻥ ﺍﻟﻤﺴﻠﻤﻴﻦ ﻭﺍﻟﻤﺴﻠﻤﺎﺕ   ﴿:ﻓﻨﺰﻟﺖ،ﻭﻻ ﻳﺬﻛﺮ ﺍﻟﻤﺆﻣﻨﺎﺕ ﺍﻟﻤﺆﻣﻨﻴﻦ
 ﺳﻠﻤﺔ ﻓﻲ ﺁﺧﺮ ﺳﻮﺭﺓ ﺁﻝ ﻋﻤﺮﺍﻥ.  ﺃﻡ ﻭﺗﻘﺪﻡ ﺣﺪﻳﺚ  .968
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ﺣ�ﺪﺛﻨﺎ ﻋﺒ�ﺪ ﺑ�ﻦ ﺣﻤﻴ�ﺪ  (ﻗﻠﺖ:ﺇﺳ�ﻨﺎﺩﻩ ﺣﺴ�ﻨﻘﺎﻝ ﺍﻹﻣ�ﺎﻡ ﺍﻟﺘﺮﻣ�ﺬﻱ:15ﺡ) 52/13ﺍﻟﻤﻌﺠ�ﻢ ﺍﻟﻜﺒﻴ�ﺮ  6/ 271ﻟﻤﺜ�ﺎﻧﻲ (ﻭﻗﺎﻝ  ﺣﺴﻦ ﻏﺮﻳﺐ ﺍﻵﺣﺎﺩ ﻭﺍ1123ﺡ) 5/453ﺳﻨﻦ ﺍﻟﺘﺮﻣﺬﻱ  (1002)
 ﺑﻪ--ﺣﺪﺛﻨﺎ ﻣﺤﻤﺪ ﺑﻦ ﻛﺜﻴﺮ ﺣﺪﺛﻨﺎ ﺳﻠﻴﻤﺎﻥ ﺑﻦ ﻛﺜﻴﺮ ﻋﻦ ﺣﺴﻴﻦ ﻋﻦ ﻋﻜﺮﻣﺔ ﻋﻦ ﺃﻡ ﻋﻤﺎﺭﺓ ﺍﻷﻧﺼﺎﺭﻳﺔ
 ﻓﻲ ﺳﻨﺪﻩ ﻗﺎﺑﻮﺱ ﺗﻘﺪﻡ 21/ 801ﺍﻟﻤﻌﺠﻢ ﺍﻟﻜﺒﻴﺮ  (2002)
 (843)
ﻓ�ﺄﻧﺰﻝ ،ﺍﻟﻨﺴ�ﺎء: ﻟ�ﻮ ﻛ�ﺎﻥ ﻓﻴﻨ�ﺎ ﺧﻴ�ﺮ ﻟ�ﺬﻛﺮﻧﺎﻗﺎﻟﺖ  �ﻟﻤﺎ ﺫﻛﺮ ﺃﺯﻭﺍﺝ ﺍﻟﻨﺒﻲ  :»ﻗﺎﻝ ﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺳﻌﺪ ﻋﻦ ﻗﺘﺎﺩﺓ   .078
 .«(3002F2002)ـ ﺍﻵﻳﺔ(ﺇﻥ ﺍﻟﻤﺴﻠﻤﻴﻦ ﻭﺍﻟﻤﺴﻠﻤﺎﺕ   :)ﷲ
 
 [ﺗﻌﻠﻴﻖ]
ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﻋﺪﺓ ﺁﺛﺎﺭ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳ�ﺔ. ﻭﻣﺠﻤﻮﻋﻬ�ﺎ ﻳ�ﺪﻝ ﻋﻠ�ﻰ ﺃﻥ ﷲ ﻟﻤ�ﺎ ﺃﻛﺜ�ﺮ ﻣ�ﻦ ﺫﻛ�ﺮ ﺍﻟﺮﺟ�ﺎﻝ ﻭﻟ�ﻢ  
ﺍﻟﺮﺟﺎﻝ ﻭﺍﻟﻨﺴﺎء ﻓﻲ ﺍﻷﺟ�ﺮ ﻓﺄﻧﺰﻝ ﷲ ﺗﻌﺎﻟﻰ ﺍﻵﻳﺔ ﺩﺍﻟﺔ ،ﺃﻧﻪ ﺑﺬﻟﻚ ﻓﻀﻞ ﺍﻟﺮﺟﺎﻝ ﻋﻠﻰ ﺍﻟﻨﺴﺎء  ﻓﻲ ﺍﻷﺟﺮﻅﻦ ﺍﻟﻨﺴﺎء ،ﺫﻛﺮ ﺍﻟﻨﺴﺎءﻳﻜﺜﺮ ﻣﻦ 
ﺑﻞ ﻛﻞ ﺍﻷﺣﻜﺎﻡ ﺍﻟﺘﻲ ﺫﻛﺮﺕ ﻟﻠﺮﺟﺎﻝ ﻓﻘﺪ ﺩﺧ�ﻞ ﻓﻴﻬ�ﺎ ﺍﻟﻨﺴ�ﺎء  . ﺗﻌﺎﻟﻰ ﺃﻋﻄﻰ ﻛﻼ ًﻣﻦ ﺍﻟﺮﺟﺎﻝ ﻭﺍﻟﻨﺴﺎء ﻣﺎ ﻫﻮ ﻣﻦ ﺧﺼﺎﺋﺼﻪﺳﻮﺍء، ﻭﺃﻥ ﷲ
ﻓﺎﻟﻨﺴﺎء ﻓﻲ ﺍﻟﺘﻜﺎﻟﻴﻒ ﺍﻟﺸﺮﻋﻴﺔ ﻣﺜﻞ ﺍﻟﺮﺟﺎﻝ ﺗﻤﺎﻣﺎ ًﻓﻜﻞ ﺁﻳﺔ ﻓﻲ ﺍﻟﻘﺮﺁﻥ ﻓﻴﻬ�ﺎ ﺃﻣ�ﺮ ﻣ�ﻦ ﺃﻭﺍﻣ�ﺮ ﷲ ﻣﻮﺟ�ﻪ .ﻭﻟﻜﻦ ﺫﻛﺮﻫﻢ ﷲ ﺗﻌﺎﻟﻰ ﺗﻐﻠﻴﺒﺎً ،ﺗﺒﻌﺎً 
 ء ﺇﻻ ﻣﺎ ﺧﺺ ﺑﺎﻟﺪﻟﻴﻞ ﻭﷲ ﺗﻌﺎﻟﻰ ﺍﻟﻤﻮﻓﻖ.ﻟﻠﺮﺟﺎﻝ ﻓﻘﺪ ﺩﺧﻞ ﻓﻴﻪ ﺍﻟﻨﺴﺎ
ﺑﻠﻐﻨ�ﻲ ﺃﻥ ﺃﺳ�ﻤﺎء ﺑ�ﺖ ﻋﻤ�ﻴﺲ ﻟﻤ�ﺎ »ﻣﻘﺎﺗﻞ ﺑﻦ ﺣﻴﺎﻥ: ﻗﺎﻝ  :ﻭﻗﺪ ﺫﻛﺮ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﻛﺬﻟﻚ ﻣﺎ ﺭﻭﺍﻩ ﺍﻹﻣﺎﻡ ﺍﻟﻮﺍﺣﺪﻱ 
ﺖ ﻗﻠ�ﻦ ﻻ، ﻓﺄﺗ� ؟ﻫﻞ ﻧﺰﻝ ﻓﻴﻨ�ﺎ ﺷ�ﺊ ﻣ�ﻦ ﺍﻟﻘ�ﺮﺁﻥ ﻘﺎﻟﺖ:ﻓ �ﺭﺟﻌﺖ ﻣﻦ ﺍﻟﺤﺒﺸﺔ ﻣﻌﻬﺎ ﺯﻭﺟﻬﺎ ﺟﻌﻔﺮ ﺑﻦ ﺃﺑﻲ ﻁﺎﻟﺐ ﺩﺧﻠﺖ ﻋﻠﻰ ﻧﺴﺎء ﺍﻟﻨﺒﻲ 
ﻻﻧﻬﻦ ﻻ ﻳﺬﻛﺮﻥ ﻓﻲ ﺍﻟﺨﻴﺮ ﻛﻤﺎ ﻳ�ﺬﻛﺮ ﺍﻟﺮﺟ�ﺎﻝ، ﻓ�ﺄﻧﺰﻝ  ﻗﺎﻟﺖ:ﻭﻣﻢ ﺫﻟﻚ، : ﻗﺎﻝﻳﺎﺭﺳﻮﻝ ﷲ ﺇﻥ ﺍﻟﻨﺴﺎء ﻟﻔﻲ ﺧﻴﺒﺔ ﻭﺧﺴﺎﺭ،  ﻘﺎﻟﺖ:ﻓ �ﺍﻟﻨﺒﻲ 
 .«(4002F3002)ﺇﻟﻰ ﺁﺧﺮﻫﺎ - ﴾ﺇﻥ ﺍﻟﻤﺴﻠﻤﻴﻦ ﻭﺍﻟﻤﺴﻠﻤﺎﺕ﴿ -ﷲ ﺗﻌﺎﻟﻰ 
ﻓﻨﺰﻟ�ﺖ ﺍﻵﻳ�ﺔ  .ﺣ�ﺪﺓ ﺗﻠ�ﻮ ﺍﻵﺧ�ﺮﻯﻓﻘﺪ ﻧﺰﻟﺖ ﻓﻴﻬﻦ ﺟﻤﻴﻌﺎ ًﻟﻤﺎ ﺃﻛﺜﺮﻥ ﺍﻟﺴ�ﺆﺍﻝ ﻭﺍ ،ﻗﻠﺖ: ﻭﻟﻴﺲ ﻫﻨﺎﻙ ﺍﺧﺘﻼﻑ ﺑﻴﻦ ﻫﺬﻩ ﺍﻷﺳﺒﺎﺏ 
 ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ. .ﻟﻬﻦ ﻭﻟﻐﻴﺮﻫﻦ
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
 .ﺍﻟﻤﺘﺨﻠﻘﻮﻥ ﺑﺄﺧﻼﻗﻪ ﺭﺟﺎﻻ ﻭﻧﺴﺎء،ﻫﻢ ﺍﻟﻤﺘﻤﺴﻜﻮﻥ ﺑﺄﻭﺍﻣﺮ ﺍﻹﺳﻼﻡ ﴾ﺇﻥ ﺍﻟﻤﺴﻠﻤﻴﻦ ﻭﺍﻟﻤﺴﻠﻤﺎﺕ  ﴿
 .ﻭﻣﺎ ﺃﻧﺰﻝ ﻋﻠﻰ ﺭﺳﻠﻪ ﻭﺃﻧﺒﻴﺎﺋﻪ،ﺃﻱ ﺍﻟﻤﺼﺪﻗﻴﻦ ﺑﺎﻟ ﻭﺁﻳﺎﺗﻪ﴾ﻭﺍﻟﻤﺆﻣﻨﻴﻦ ﻭﺍﻟﻤﺆﻣﻨﺎﺕ  ﴿
 .ﺍﻟﻤﺪﺍﻭﻣﻴﻦ ﻋﻠﻰ ﺍﻟﻄﺎ ﻋﺔ،ﺃﻱ ﺍﻟﻌﺎﺑﺪﻳﻦ ﺍﻟﻄﺎﺋﻌﻴﻦ ﴾ﺎﻧﺘﺎﺕﻭﺍﻟﻘﺎﻧﺘﻴﻦ ﻭﺍﻟﻘ﴿
 .ﻭﺃﻋﻤﺎﻟﻬﻢ،ﻭﺃﻗﻮﺍﻟﻬﻢ،ﻭﻧﻴﺎﺗﻬﻢ،ﺃﻱ ﺍﻟﺼﺎﺩﻗﻴﻦ ﻓﻲ ﺇﻳﻤﺎﻧﻬﻢ ﴾ﻭﺍﻟﺼﺎﺩﻗﻴﻦ ﻭﺍﻟﺼﺎﺩﻗﺎﺕ  ﴿
 ﻓﻰ ﺍﻟﻤﻜﺮﻩ ﻭﺍﻟﻤﻨﺸﻂ،ﻭﻋﻦ ﺍﻟﺸﻬﻮﺍﺕ،ﺃﻱ ﺍﻟﺼﺎﺑﺮﻳﻦ ﻋﻠﻰ ﺍﻟﻄﺎﻋﺎﺕ﴾ﻭﺍﻟﺼﺎﺑﺮﻳﻦ ﻭﺍﻟﺼﺎﺑﺮﺍﺕ ﴿
 .ﺍﻟﻤﺘﻮﺍﺿﻌﻴﻦ ﻟﻪ ﺑﻘﻠﻮﺑﻬﻢ ﻭﺟﻮﺍﺭﺣﻬﻢ،ﻭﻋﻼ ﺃﻱ ﺍﻟﺨﺎﺿﻌﻴﻦ ﺍﻟﺨﺎﺋﻔﻴﻦ ﻣﻦ ﷲ ﺟﻞ ﴾ﻭﺍﻟﺨﺎﺷﻌﻴﻦ ﻭﺍﻟﺨﺎﺷﻌﺎﺕ  ﴿
 ﺑﺎﻹﺣﺴﺎﻥ ﻭﺃﺩﺍء ﺍﻟﺰﻛﻮﺍﺕ،ﺃﻱ ﺍﻟﻤﺘﺼﺪﻗﻴﻦ ﺑﺄﻣﻮﺍﻟﻬﻢ ﻋﻠﻰ ﺍﻟﻔﻘﺮﺍء ﴾ﻭﺍﻟﻤﺘﺼﺪﻗﻴﻦ ﻭﺍﻟﻤﺘﺼﺪﻗﺎﺕ﴿
 .ﻳﺰﻛﻴﻪ ﻭﻳﻄﻬﺮﻩ،ﻓﺎﻟﺼﻮﻡ ﺯﻛﺎﺓ ﺍﻟﺒﺪﻥ،ﺃﻱ ﺍﻟﺼﺎﺋﻤﻴﻦ ﻟﻮﺟﻪ ﷲ ﺷﻬﺮ ﺭﻣﻀﺎﻥ ﻭﻏﻴﺮﻩ ﻣﻦ ﺍﻷﻳﺎﻡ ﴾ﻭﺍﻟﺼﺎﺋﻤﻴﻦ ﻭﺍﻟﺼﺎﺋﻤﺎﺕ  ﴿
 .ﻭﻋﻤﺎ ﻻ ﻳﺤﻞ ﻣﻦ ﺍﻟﺰﻧﻰ ﻭﻛﺸﻒ ﺍﻟﻌﻮﺭﺍﺕ،ﻋﻦ ﺍﻟﻤﺤﺎﺭﻡ ﻭﺍﻵﺛﺎﻡﺃﻱ ﴾ﻭﺍﻟﺤﺎﻓﻈﻴﻦ ﻓﺮﻭﺟﻬﻢ ﻭﺍﻟﺤﺎﻓﻈﺎﺕ  ﴿
 .ﻓﻲ ﻛﻞ ﺍﻷﻭﻗﺎﺕ ﻭﺍﻷﻣﻜﻨﺔ،ﺃﻱ ﺍﻟﻤﺪﻳﻤﻴﻦ ﺫﻛﺮ ﷲ ﺑﺄﻟﺴﻨﺘﻬﻢ ﻭﻗﻠﻮﺑﻬﻢ﴾ﻭﺍﻟﺬﺍﻛﺮﻳﻦ ﷲ ﻛﺜﻴﺮﺍ ﻭﺍﻟﺬﺍﻛﺮﺍﺕ  ﴿
ﻷﺟﺮ ﻭﺍﻟﺜ�ﻮﺍﺏ ﻭﻫ�ﻮ ﺃﻋﻈﻢ ﺍ،ﺍﻟﻤﺘﺼﻔﻴﻦ ﺑﺎﻟﺼﻔﺎﺕ ﺍﻟﺠﻠﻴﻠﺔ،ﺃﻱ ﺃﻋﺪ ﷲ ﻭﻫﻨﺎ ﻟﻬﺆﻻء ﺍﻟﻤﺘﻘﻴﻦ ﺍﻷﺑﺮﺍﺭ ﴾ﺃﻋﺪ ﷲ ﻟﻬﻢ ﻣﻐﻔﺮﺓ ﻭﺃﺟﺮﺍ ﻋﻈﻴﻤﺎ  ﴿
 .(5002F4002)ﺑﺴﺒﺐ ﻣﺎ ﻓﻌﻠﻮﻩ ﻣﻦ ﺍﻷﻋﻤﺎﻝ ﺍﻟﺤﺴﻨﺔ،ﻣﻊ ﺗﻜﻔﻴﺮ ﺍﻟﺬﻧﻮﺏ ﻋﻨﻬﻢ،ﺍﻟﺠﻨﺔ
 
ﻟَﻬُُﻢ ٱۡﻟِﺨﻴََﺮﺓ ُِﻣۡﻦ ﺃَۡﻣِﺮِﻫۡﻢۗ َﻭَﻣﻦ ﻳَۡﻌِﺺ ٱﻟﱠ  َ ۡﺆِﻣﻨٍَﺔ ﺇَِﺫﺍ ﻗََﻀﻰ ٱﻟﱠ  َُﻭَﺭُﺳﻮﻟُﻪُٓۥ ﺃَۡﻣًﺮﺍ ﺃَﻥ ﻳَُﻜﻮﻥ ََﻭَﻻ ﻣ ُ َﻭَﻣﺎ َﻛﺎَﻥ ﻟُِﻤۡﺆِﻣﻦ ٖ ﴿
 ﴾  ٦۳ﺎ ﻣﱡ ﺒِﻴﻨ ٗ ﻞﱠ َﺿﻠَٰ ٗﻼ َﻭَﺭُﺳﻮﻟَﻪُۥ ﻓَﻘَۡﺪ ﺿ َ
 
 .ـ ﺍﻵﻳﺎﺕ(ﻭﻣﺎ ﻛﺎﻥ ﻟﻤﺆﻣﻦ  :)ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ  
ﻓﻈﻨﺖ ﺃﻧ�ﻪ ،ﺯﻳﻨ�ﺐ ﻭﻫ�ﻮ ﻳﺮﻳ�ﺪﻫﺎ ﻟﺰﻳ�ﺪ �ﺧﻄ�ﺐ ﺍﻟﻨﺒ�ﻲ  :»ﻗ�ﺎﻝ ﺃﺧﺮﺝ ﺍﻟﻄﺒﺮﺍﻧﻲ ﺑﺴ�ﻨﺪ ﺻ�ﺤﻴﺢ ﻋ�ﻦ ﻗﺘ�ﺎﺩﺓ  .178
ـ ﺍﻵﻳ�ﺔ ﻓﺮﺿ�ﻴﺖ ﴾�ﻭﻣﺎ ﻛﺎﻥ ﻟﻤ�ﺆﻣﻦ ﻭﻻ ﻣﺆﻣﻨ�ﺔ ﴿:ﻓﺄﻧﺰﻝ ﷲ،، ﻓﻠﻤﺎ ﻋﻠﻤﺖ ﺃﻧﻪ ﻳﺮﻳﺪﻫﺎ ﻟﺰﻳﺪ ﺃﺑﺖﻳﺮﻳﺪﻫﺎ ﻟﻨﻔﺴﻪ
 .«(6002F5002)ﻭﺳﻠﻤﺖ
ﺯﻳﻨ�ﺐ ﺑﻨ�ﺖ ﺟﺤ�ﺶ ﻟﺰﻳ�ﺪ  �ﺧﻄﺐ ﺭﺳﻮﻝ ﷲ  :»ﻋﺒﺎﺱ  ﻋﻦ ﺍﺑﻦﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮ ﻣﻦ ﻁﺮﻳﻖ ﻋﻜﺮﻣﺔ   .278
 .«(7002F6002)ـ ﺍﻵﻳﺔ ﻛﻠﻬﺎ ﴾ﻭﻣﺎ ﻛﺎﻥ ﻟﻤﺆﻣﻦ ﴿:ﻓﺄﻧﺰﻝ ﷲ،ﺃﻧﺎ ﺧﻴﺮ ﻣﻨﻪ ﺣﺴﺒﺎً  ﻗﺎﻟﺖ:ﻓﺎﺳﺘﻨﻜﻔﺖ ﻣﻨﻪ ﻭ،ﺑﻦ ﺣﺎﺭﺛﺔ
 .(8002F7002)ﻋﺒﺎﺱ ﻣﺜﻠﻪ ﻋﻦ ﺍﺑﻦﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮ ﻣﻦ ﻁﺮﻳﻖ ﺍﻟﻌﻮﻓﻲ  .378
ﻭﻛﺎﻧ�ﺖ ﺃﻭﻝ ،ﻛﻠﺜ�ﻮﻡ ﺑﻨ�ﺖ ﻋﻘﺒ�ﺔ ﺑ�ﻦ ﺃﺑ�ﻲ ﻣﻌﻴﻂ ﺃﻡ ﻧﺰﻟ�ﺖ ﻓ�ﻲ  »: ﺎﻝﻗ�ﺯﻳ�ﺪ  ﻋﻦ ﺍﺑ�ﻦﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ  .478
ﺇﻧﻤ�ﺎ :ﻗ�ﺎﻻﻓﺴﺨﻄﺖ ﻫﻲ ﻭﺃﺧﻮﻫﺎ ،ﻓﺰﻭﺟﻬﺎ ﺯﻳﺪ ﺑﻦ ﺣﺎﺭﺛﺔ،�ﻓﻮﻫﺒﺖ ﻧﻔﺴﻬﺎ ﻟﻠﻨﺒﻲ ،ﺍﻣﺮﺃﺓ ﻫﺎﺟﺮﺕ ﻣﻦ ﺍﻟﻨﺴﺎء
 .«(9002F8002)ﻓﻨﺰﻟﺖ ،ﻓﺰﻭﺟﻨﺎ ﻋﺒﺪﻩ �ﺃﺭﺩﻧﺎ ﺭﺳﻮﻝ ﷲ 
 [ﺗﻌﻠﻴﻖ]
 _______________
 ﻣﺮﺳﻞ.  8/002ﺍﻟﻄﺒﻘﺎﺕ ﺍﻟﻜﺒﺮﻯ  (3002)
 (042ﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ ﻟﻠﻮﺍﺣﺪﻱ ) ﺃ(4002) 
 (14/ 3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(5002) 
 (ﻣﺮﺳﻞ ﻭﺃﻳﻀﺎ ﻫﻮ  ﻣﻦ ﺭﻭﺍﻳﺔ ﻣﻌﻤﺮ ﻋﻦ ﻗﺘﺎﺩﺓ ﻭﺭﻭﺍﻳﺔ ﻣﻌﻤﺮ ﻋﻦ ﺍﻟﻌﺮﺍﻗﻴﻴﻦ ﻓﻴﻬﺎ ﻧﻄﺮ321ﺡ) 42/54ﺍﻟﻤﻌﺠﻢ ﺍﻟﻜﺒﻴﺮ  (6002)
 ﻓﻲ ﺇﺳﻨﺎﺩﻩ ﺍﺑﻦ ﻟﻬﻴﻌﺔ 22/11ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ  (7002)
 ﺍﻟﻤﺼﺪﺭ ﺍﻟﺴﺎﺑﻖ ﺿﻌﻴﻒ ﺍﻹﺳﻨﺎﺩ (8002)
 ﻣﺮﺳﻞ ﺿﻌﻴﻒ ﺍﻹﺳﻨﺎﺩ 22/21ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ  9/4313ﻲ ﺣﺎﺗﻢ  ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑ (9002)
 (943)
 
ﺯﻳ�ﺪ ﺑ�ﻦ ﺣﺎﺭﺛ�ﺔ ﻟﺰﻳﻨ�ﺐ ﺑ�ﻦ  �ﺍﻷﻭﻝ ﻓﻲ ﺧﻄﺒ�ﺔ ﺍﻟﻨﺒ�ﻲ ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﻋﺪﺓ ﺁﺛﺎﺭ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ، ﻓﺎﻟﺜﻼﺛﺔ  
 .(0102F9002)ﺟﺤﺶ. ﻭﻫﺬﺍ ﻫﻮ ﺍﻟﺬﻱ ﻋﻠﻴﻪ ﺟﻤﻬﻮﺭ ﺍﻟﻤﻔﺴﺮﻳﻦ ﻋﻠﻰ ﻣﺎ ﺫﻛﺮﻩ ﺍﻹﻣﺎﻡ ﺍﺑﻦ ﺍﻟﺠﻮﺯﻱ
ﻓﻨﺰﻟ�ﺖ ﺍﻵﻳ�ﺔ ﺑﺄﻧ�ﻪ ﻻ ﻳﻨﺒﻐ�ﻲ  .ﺯﻳ�ﺪ ﺑ�ﻦ ﺣﺎﺭﺛ�ﺔ ﻟﻬ�ﺎ. ﻭﺍﻷﻭﻝ ﻫ�ﻮ ﺍﻷﺻ�ﺢ �ﻛﻠﺜﻮﻡ ﺑﻨ�ﺖ ﻋﻘﺒ�ﻪ ﻭﺧﻄﺒ�ﺔ ﺍﻟﻨﺒ�ﻲ  ﺃﻡ ﻓﻲ  :ﻭﺍﻟﺜﺎﻧﻲ 
 .ﷲ ﻭﺭﺳﻮﻟﻪ ﺑﻞ ﻳﺠﺐ ﺍﻟﺘﺴﻠﻢ ﻭﺍﻹﻧﻘﻴﺎﺩ ﻟﻤﺎ ﺃﻣﺮﷲ ﻭﺭﺳﻮﻟﻪﻣﺆﻣﻨﺔ ﺃﻥ ﻳﻌﺘﺮﺽ ﻋﻠﻰ ﻗﻀﺎء  ﺃﻭﻟﻤﺆﻣﻦ 
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
 .ﺃﻱ ﻻ ﻳﻨﺒﻐﻲ ﻭﻻ ﻳﺼﺢ ﻭﻻ ﻳﻠﻴﻖ ﺑﺄﻱ ﻭﺍﺣﺪ ﻣﻦ ﺍﻟﻤﺆﻣﻨﻴﻦ ﻭﺍﻟﻤﺆﻣﻨﺎﺕ ﴾ﻭﻣﺎ ﻛﺎﻥ ﻟﻤﺆﻣﻦ ﻭﻻ ﻣﺆﻣﻨﺔ  ﴿
ﺫﻛ���ﺮ ﺍﺳ���ﻢ ﷲ  :ﺍﻟﺼ���ﺎﻭﻱﻗﺎﻝ ،ﺃﻱ ﺇﺫﺍ ﺃﻣ���ﺮ ﷲ ﻋ���ﺰ ﻭﺟ���ﻞ ﻭﺃﻣ���ﺮ ﺭﺳ���ﻮﻟﻪ ﺑﺸ���ﻲء ﻣ���ﻦ ﺍﻷﺷ���ﻴﺎء ﴾ﺇﺫﺍ ﻗﻀ���ﻰ ﷲ ﻭﺭﺳ���ﻮﻟﻪ ﺃﻣ���ﺮﺍ  ﴿
 .ﻟﻜﻮﻧﻪ ﻻ ﻳﻨﻄﻖ ﻋﻦ ﺍﻟﻬﻮﻯ،ﻭﻟﻺﺷﺎﺭﺓ ﺇﻟﻰ ﺃﻥ ﻗﻀﺎء ﺭﺳﻮﻝ ﷲ ﻫﻮ ﻗﻀﺎء ﷲ،ﻟﻠﺘﻌﻈﻴﻢ
ﻭﻫ�ﺬﻩ ﺍﻵﻳ�ﺔ ﻋﺎﻣ�ﺔ ﻓ�ﻲ  :ﺍﺑ�ﻦ ﻛﺜﻴ�ﺮﻗﺎﻝ ،ﺑ�ﻞ ﻋﻠ�ﻴﻬﻢ ﺍﻻﻧﻘﻴ�ﺎﺩ ﻭﺍﻟﺘﺴ�ﻠﻴﻢ،ﺍﺧﺘﻴﺎﺭ ﺃﻭﺃﻱ ﺃﻥ ﻳﻜﻮﻥ ﻟﻬﻢ ﺭﺃﻱ ﴾ﺃﻥ ﻳﻜﻮﻥ ﻟﻬﻢ ﺍﻟﺨﻴﺮﺓ ﻣﻦ ﺃﻣﺮﻫﻢ  ﴿
 : ﻘﺎﻝﻭﻟﻬﺬﺍ ﺷﺪﺩ ﺍﻟﻨﻜﻴﺮ ﻓ،ﻭﻻ ﺍﺧﺘﻴﺎﺭ ﻷﺣﺪ ﻭﻻ ﺭﺃﻱ ﻭﻻ ﻗﻮﻝ،ﻓﻠﻴﺲ ﻷﺣﺪ ﻣﺨﺎﻟﻔﺘﻪ،ﻭﺫﻟﻚ ﺃﻧﻪ ﺇﺫﺍ ﺣﻜﻢ ﷲ ﻭﺭﺳﻮﻟﻪ ﺑﺸﻲء،ﺟﻤﻴﻊ ﺍﻷﻣﻮﺭ
ﻭﺃﺧﻄﺄ ﻁﺮﻳ�ﻖ ،ﺃﻱ ﻭﻣﻦ ﻳﺨﺎﻟﻒ ﺃﻣﺮ ﷲ ﻭﺃﻣﺮ ﺭﺳﻮﻟﻪ ﻓﻘﺪ ﺣ�ﺎﺩ ﻋ�ﻦ ﺍﻟﻄﺮﻳ�ﻖ ﺍﻟﺴ�ﻮﻱ ﴾ﻭﻣﻦ ﻳﻌﺺ ﷲ ﻭﺭﺳﻮﻟﻪ ﻓﻘﺪ ﺿﻞ ﺿﻼﻻ ﻣﺒﻴﻨﺎ  ﴿
 .(1102F0102)ﻭﺿﻞ ﺿﻼﻻ ﺑﻴﻨﺎ ﻭﺍﺿﺤﺎ،ﺍﻟﺼﻮﺍﺏ
 
  َﻋﻠَۡﻴِﻪ َﻭﺃَۡﻧَﻌۡﻤَﺖ َﻋﻠَۡﻴِﻪ ﺃَۡﻣِﺴۡﻚ َﻋﻠَۡﻴَﻚ َﺯۡﻭَﺟَﻚ َﻭٱﺗﱠِﻖ ٱﻟﱠ  ََﻭﺗُۡﺨﻔِﻲ ﻓِﻲ ﻧَۡﻔِﺴَﻚ َﻣﺎ ٱﻟﱠ  ُُﻣۡﺒِﺪﻳﻪ ِﻟﱠ ُ َﻭﺇِۡﺫ ﺗَﻘُﻮُﻝ ﻟِﻠﱠِﺬٓﻱ ﺃَۡﻧَﻌَﻢ ٱ ﴿
 ۡﺆِﻣﻨِﻴَﻦ َﺣَﺮﺝ ٞﻠَﻰ ٱۡﻟﻤ ُﺍ َﺯﻭﱠ ۡﺟﻨَٰ َﻜﻬَﺎ ﻟَِﻜۡﻲ َﻻ ﻳَُﻜﻮَﻥ ﻋ َﻣﱢ ۡﻨﻬَﺎ َﻭﻁَﺮ ٗ َﻭﺗَۡﺨَﺸﻰ ٱﻟﻨﱠﺎَﺱ َﻭٱﻟﱠ  ُﺃََﺣﻖﱡ ﺃَﻥ ﺗَۡﺨَﺸٰٮﻪُۖ ﻓَﻠَﻤﱠ ﺎ ﻗََﻀٰﻰ َﺯۡﻳﺪ ٞ
 ﴾ ۷۳ ﻟﱠ  َِﻣۡﻔُﻌﻮٗﻻ ﺍﻭ َﻭَﻛﺎَﻥ ﺃَۡﻣُﺮ ٱﺃَۡﺯَﻭٰ ِﺝ ﺃَۡﺩِﻋﻴَﺎٓﺋِِﻬۡﻢ ﺇَِﺫﺍ ﻗََﻀۡﻮْﺍ ِﻣۡﻨﻬُﻦﱠ َﻭﻁَﺮ ٗﻓِٓﻲ 
 
 .ـ ﺍﻵﻳﺎﺕ(ﻭﺇﺫ ﺗﻘﻮﻝ  :)ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ   
ﻧﺰﻟ�ﺖ ﻓ�ﻲ ﺷ�ﺄﻥ ﺯﻳﻨ�ﺐ  :» ﴾ﻭﺗﺨﻔ�ﻲ ﻓ�ﻲ ﻧﻔﺴ�ﻚ ﻣ�ﺎ ﷲ ﻣﺒﺪﻳ�ﻪ ﴿ :ﺃﻥ ﻫﺬﻩ ﺍﻵﻳﺔﺃﺧﺮﺝ ﺍﻟﺒﺨﺎﺭﻱ ﻋﻦ ﺃﻧﺲ  .578
 .«(2102F1102)ﺟﺤﺶ ﻭﺯﻳﺪ ﺑﻦ ﺣﺎﺭﺛﺔ ﺑﻨﺖ
ﻘ�ﺎﻝ ﻓ،ﻣ�ﻦ ﺯﻳﻨ�ﺐ ﺑﻨ�ﺖ ﺟﺤﺶ �ﺟﺎء ﺯﻳﺪ ﺑﻦ ﺣﺎﺭﺛﺔ ﻳﺸﻜﻮ ﺇﻟ�ﻰ ﺭﺳ�ﻮﻝ  :»ﻗﺎﻝ  ﻋﻦ ﺃﻧﺲﻭﺃﺧﺮﺝ ﺍﻟﺤﺎﻛﻢ  .678
 .«﴾(3102F2102)ﻭﺗﺨﻔﻲ ﻓﻲ ﻧﻔﺴﻚ ﻣﺎ ﷲ ﻣﺒﺪﻳﻪ﴿:ﻓﻨﺰﻟﺖ  .«ﺃﻣﺴﻚ ﻋﻠﻴﻚ ﺃﻫﻠﻚ :»  �ﺍﻟﻨﺒﻲ 
ﺍﺫﻫﺐ  :»ﻟﺰﻳﺪ  �ﺭﺳﻮﻝ ﷲ : ﻗﺎﻝﻟﻤﺎ ﺍﻧﻘﻀﺖ ﻋﺪﺓ ﺯﻳﻨﺐ  :»ﻗﺎﻝ  (4102F3102)ﻭﺃﺧﺮﺝ ﻣﺴﻠﻢ ﻭﺃﺣﻤﺪ ﻭﺍﻟﻨﺴﺎﺋﻲ .778
ﻓﻘﺎﻣﺖ ﺇﻟﻰ ﻣﺴﺠﺪﻫﺎ ﻭﻧﺰﻝ ،ﻣﺎ ﺃﻧﺎ ﺑﺼﺎﻧﻌﺔ ﺷﻴﺌﺎ ﺣﺘﻰ ﺃﺅﺍﻣﺮ ﺭﺑﻲ ﻘﺎﻟﺖ:ﻓﺎﻧﻄﻠﻖ ﻓﺄﺧﺒﺮﻫﺎ ﻓ .«ﻓﺎﺫﻛﺮﻫﺎ ﻋﻠﻲ
ﺃﻁﻌﻤﻨﺎ  �ﻭﻟﻘﺪ ﺭﺃﻳﺘﻨﺎ ﺣﻴﻦ ﺩﺧﻠﺖ ﻋﻠﻰ ﺭﺳﻮﻝ ﷲ ،ﻓﺪﺧﻞ ﻋﻠﻴﻬﺎ ﺑﻐﻴﺮ ﺇﺫﻥ �ﻭﺟﺎء ﺭﺳﻮﻝ ﷲ ،ﺍﻟﻘﺮﺁﻥ
 �ﺭﺳﻮﻝ ﷲ  ﻓﺨﺮﺝ،ﻓﺨﺮﺝ ﺍﻟﻨﺎﺱ ﻭﺑﻘﻲ ﺭﺟﺎﻝ ﻳﺘﺤﺪﺛﻮﻥ ﻓﻲ ﺍﻟﺒﻴﺖ ﺑﻌﺪ ﺍﻟﻄﻌﺎﻡ،ﻋﻠﻴﻬﺎ ﺍﻟﺨﺒﺰ ﻭﺍﻟﻠﺤﻢ
ﻓﺬﻫﺒﺖ ﺃﺩﺧﻞ ،ﺩﺧﻞ ﺍﻟﺒﻴﺖ ﺣﺘﻰ ﻢ ﺃﺧﺒﺮ ﺃﻥ ﺍﻟﻘﻮﻡ ﻗﺪ ﺧﺮﺟﻮﺍ ﻓﺎﻧﻄﻠﻖﺛ،ﻓﺠﻌﻞ ﻳﺘﺒﻊ ﺣﺠﺮ ﻧﺴﺎﺋﻪ،ﻭﺍﺗﺒﻌﺘﻪ
ﻭﻻ ﺗﺪﺧﻠﻮﺍ ﺑﻴﻮﺕ ﺍﻟﻨﺒﻲ ﺇﻻ ﺃﻥ  ﴿:ﻓﺄﻟﻘﻲ ﺍﻟﺴﺘﺮ ﺑﻴﻨﻲ ﻭﺑﻴﻨﻪ ﻭﻧﺰﻝ ﺍﻟﺤﺠﺎﺏ ﻭﻭﻋﻆ ﺍﻟﻘﻮﻡ ﺑﻤﺎ ﻭﻋﻈﻮﺍ ﺑﻪ،ﻣﻌﻪ
 .«(5102F4102)ـ ﺍﻵﻳﺔ﴾ﻳﺆﺫﻥ ﻟﻜﻢ 
 
 [ﺗﻌﻠﻴﻖ]
ﻭﻓﻲ ﻫﺬﻩ ﺍﻵﻳﺔ ﺗﻜﺮﻳﻢ ﻟﺰﻳﺪ ﺑﻦ ﺣﺎﺭﺛﺔ ﺣﻴﺚ ﺫﻛﺮﻩ ﷲ ﺗﻌﺎﻟﻰ ،ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﻋﺪﺓ ﺁﺛﺎﺭ  
ﺃﻣﺎ ﺯﻳﺪ ،ﺳﻮﺭﺓ ﺍﻟﺘﻮﺑﺔ ﴾ ﺇﺫ ﻳﻘﻮﻝ ﻟﺼﺤﺎﺑﻪ ﴿ﻓﻘﺪ ﺫﻛﺮ ﺃﺑﻮ ﺑﻜﺮ ﺭﺿﻲ ﷲ ﻋﻨﻪ ﺇﺷﺎﺭﺓ ﻓﻲ ﻗﻮﻟﻪ ،ﻭﻫﺬﺍ ﻣﺎ ﻟﻢ ﻳﺬﻛﺮ ﻷﻱ ﺻﺤﺎﺑﻲ ﺁﺧﺮ .ﺑﺎﺳﻤﻪ
 ﻭﻗﺪ ﺟﺎءﺕ ﻋﺪﺓ ﺁﺣﺎﺩﻳﺚ ﻓﻲ ﻓﻀﻞ ﺯﻳﺪ ﺑﻦ ﺣﺎﺭﺛﺔ.،ﻓﻘﺪ ﺫﻛﺮ ﺑﺎﺳﻤﻪ
ﺑﻌﺚ ﺭﺳﻮﻝ ﷲ ﺻﻠﻰ ﷲ ﻋﻠﻴﻪ ﻭ ﺳﻠﻢ ﺑﻌﺜﺎ ﻭﺃﻣﺮ ﻋﻠﻴﻬﻢ ﺃﺳﺎﻣﺔ ﺑﻦ ﺯﻳﺪ ﻓﻄﻌﻦ » :ﺍﻹﻣﺎﻡ ﻣﺴﻠﻢ ﻋﻦ ﺍﺑﻦ ﻋﻤﺮ ﻳﻘﻮﻝﻓﺮﻭﻯ  
ﺇﻥ ﺗﻄﻌﻨﻮﺍ ﻓﻲ ﺇﻣﺮﺗﻪ ﻓﻘﺪ ﻛﻨﺘﻢ ﺗﻄﻌﻨﻮﻥ ﻓﻲ ﺇﻣﺮﺓ ﺃﺑﻴﻪ ﻣﻦ ﻗﺒﻞ ﻭﺃﻳﻢ ﷲ ﺇﻥ : ﻘﺎﻝﺍﻟﻨﺎﺱ ﻓﻲ ﺇﻣﺮﺗﻪ ﻓﻘﺎﻡ ﺭﺳﻮﻝ ﷲ ﺻﻠﻰ ﷲ ﻋﻠﻴﻪ ﻭ ﺳﻠﻢ ﻓ
 .«(6102F5102)ﺍﻟﻨﺎﺱ ﺇﻟﻲ ﻭﺇﻥ ﻫﺬﺍ ﻟﻤﻦ ﺃﺣﺐ ﺍﻟﻨﺎﺱ ﺇﻟﻲ ﺑﻌﺪﻩﻭﺇﻥ ﻛﺎﻥ ﻟﻤﻦ ﺃﺣﺐ ،ﻛﺎﻥ ﻟﺨﻠﻴﻘﺎ ﻟﻺﻣﺮﺓ
 
 ﺗﻨﺒﻴﻪ
ﻣﻦ  �ﻭﺟﺪ ﺑﻌﺾ ﺍﻟﻤﻨﺤﻠﻴﻦ ﻣﻦ ﺃﻫﻞ ﻫﺬﻩ ﺍﻟﻤﻠﺔ ﻭﻣﻤﻦ ﻳﺪﺭﺱ ﺍﻹﺳﻼﻡ ﻣﻦ ﺃﻫﻞ ﺍﻻﺳﺘﺸﺮﺍﻕ ﻣﺠﺎﻻ ًﻟﻠﻄﻌﻦ ﻓﻲ ﺭﺳﻮﻝ ﷲ  
 ﻭﺯﻳﻐﺎ ًﻓﻲ ﻗﻠﻮﺑﻬﻢ. ،ﺳﺎﻧﻴﺪﻭﺍﻋﺘﻤﺎﺩﺍ ًﻋﻠﻰ ﻣﺎ ﺟﺎء ﻣﻦ ﻭﺍﻫﻲ ﺍﻷ،ﺟﻬﻼ ًﻣﻨﻬﻢ ﺑﺴﺒﺐ ﻧﺰﻭﻟﻬﺎ،ﺧﻼﻝ ﻫﺬﻩ ﺍﻵﻳﺔ
 _______________
 (583/ 6ﺯﺍﺩ ﺍﻟﻤﺴﻴﺮ )(0102) 
 (24/ 3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(1102) 
 7ﺝ: 161(ﺳ��ﻨﻦ ﺍﻟﺒﻴﻬﻘ��ﻲ ﺍﻟﻜﺒ��ﺮﻯ 7021ﺡ) 363(ﺍﻟﻤﻨﺘﺨ��ﺐ 611ﺡ) 42/34( ﺍﻟﻤﻌﺠ��ﻢ ﺍﻟﻜﺒﻴ��ﺮ 2123ﺡ)5/453(ﺳ��ﻨﻦ ﺍﻟﺘﺮﻣ��ﺬﻱ 9054ﺡ) 4/7971ﺻ��ﺤﻴﺢ ﺍﻟﺒﺨ��ﺎﺭﻱ  (2102)
 (39631ﺡ)
(ﺇﺳ�ﻨﺎﺩﻩ 5407ﺡ) 51/915(ﺻ�ﺤﻴﺢ ﺍﺑ�ﻦ ﺣﺒ�ﺎﻥ 93131ﺡ) 7/75(ﺳ�ﻨﻦ ﺍﻟﺒﻴﻬﻘ�ﻲ ﺍﻟﻜﺒ�ﺮﻯ 70411ﺡ) 6/234(ﺳ�ﻨﻦ ﺍﻟﻨﺴ�ﺎﺋﻲ ﺍﻟﻜﺒ�ﺮﻯ 3653ﺡ) 2/254ﺘﺪﺭﻙ ﺍﻟﺤ�ﺎﻛﻢ ﻣﺴ� (3102)
 ﺑﻪ —ﺃﻧﺎ ﻣﺤﻤﺪ ﺑﻦ ﺳﻠﻴﻤﺎﻥ ﻋﻦ ﺣﻤﺎﺩ ﺑﻦ ﺯﻳﺪ ﻋﻦ ﺛﺎﺑﺖ ﻋﻦ ﺃﻧﺲﺻﺤﻴﺢ ﻗﺎﻝ ﺍﻹﻣﺎﻡ ﺍﻟﻨﺴﺎﺋﻲ: 
 ﺍﻳﺔ ﻋﻨﺪ ﻣﺴﻠﻢ ﻭﻏﻴﺮﻩ ﺃﻧﺲ ﺑﻦ ﻣﺎﻟﻜﻔﻠﻌﻠﻬﺎ ﺳﺎﻗﻄﺔ ﻭﷲ ﺃﻋﻠﻢ ﻫﻜﺬﺍ ﻓﻲ ﺍﻟﻤﺨﻄﻮﻁ ﺑﺪﻭﻥ ﻋﺰﻭ ﺇﻟﻰ ﺍﻟﺼﺤﺎﺑﻲ ﻭﺍﻟﺬﻱ ﻓﻲ ﺍﻟﺮﻭ(4102)
 6/ 87(ﻣﺴ�ﻨﺪ ﺃﺑ�ﻲ ﻳﻌﻠ�ﻰ 84031ﺡ) 3/591ﻣﺴ�ﻨﺪ ﺃﺣﻤ�ﺪ    3/45ﻣﺴﻨﺪ ﺃﺑ�ﻲ ﻋﻮﺍﻧ�ﺔ  4/59(ﻣﺴﺘﺨﺮﺝ ﺃﺑﻲ ﻧﻌﻴﻢ 1523(ﺳﻨﻦ ﺍﻟﻨﺴﺎﺋﻲ /ﺡ )8241ﺡ) 2/8401ﺻﺤﻴﺢ ﻣﺴﻠﻢ  (5102)
 (011ﺡ) 42ﺝ:04ﺍﻟﻤﻌﺠﻢ ﺍﻟﻜﺒﻴﺮ  1/263(ﻣﺴﻨﺪ ﻋﺒﺪ ﺑﻦ ﺣﻤﻴﺪ 2333ﺡ)
 (131/ 7ﺢ ﻣﺴﻠﻢ ـ )ﺻﺤﻴ(6102) 
 (053)
 ﻭﻣﻦ ﺃﻱ ﺷﻲء ﺧﺸﻰ ﺍﻟﻨﺎﺱ؟،�ﺐ ﻋﻠﻴﻨﺎ ﺃﻥ ﻧﺒﻴﻦ ﻣﺎ ﻫﻮ ﺍﻟﺬﻱ ﺃﺧﻔﺎﻩ ﺍﻟﻨﺒﻲ ﻭﻫﻨﺎ ﻭﺟ
ﺑﻦ ﺟﺤﺶ ﺑﺄﻣﺮ ﻣﻦ ﷲ ﺗﻌﺎﻟﻰ ﻭﻟﺬﻟﻚ ﻛﺎﻧﺖ ﺗﻔﺘﺨﺮ ﺯﻳﻨﺖ ﻋﻠﻰ ﺑﺎﻗﻲ ﻧﺴﺎء  ﺐﻫﻮ ﺃﻧﻪ ﺳﻴﺘﺰﻭﺝ ﺯﻳﻨ �ﻓﺈﻥ ﺍﻟﺬﻱ ﺃﺧﻔﺎﻩ ﺍﻟﻨﺒﻲ  
 .(7102F6102)ﺯﻭﺟﻜﻦ ﺃﻫﻠﻜﻦ ﻭﺯﻭﺟﻨﻲ ﷲ ﻣﻦ ﻓﻮﻕ ﺳﺒﻊ ﺳﻤﻮﺍﺕ :�ﺍﻟﻨﺒﻲ 
  ﻭﻟﻴﺲ ﻛﻤﺎ ﺭﻭﻱ ﻓﻲ ﺑﻌﺾ ﺍﻟﺮﻭﺍﻳﺎﺕ ﺍﻟﻀﻌﻴﻔﻪ ﺃﻧﻬﺎ ﺩﺧﻠﺖ ﻋﻠﻴﻪ ﻓﻮﻗﻌﺖ ﻓﻲ ﻗﻠﺒﻪ.ﻟﺰﻳﻨﺐ ﻛﺎﻥ ﺑﺄﻣﺮ ﻣﻦ ﷲ �ﻓﺰﻭﺍﺝ ﺍﻟﻨﺒﻲ  
ﺟﺎء ﺭﺳﻮﻝ ﷲ ﺻﻠﻰ ﷲ ﻋﻠﻴﻪ ﻭ ﺳﻠﻢ ﺑﻴﺖ ﺯﻳﺪ ﺑﻦ »: ﻗﺎﻝﻓﺮﻭﻯ ﺍﻹﻣﺎﻡ ﺍﻟﺤﺎﻛﻢ ﻓﻲ ﻣﺴﺘﺪﺭﻛﻪ ﻋﻦ ﻣﺤﻤﺪ ﺑﻦ ﻳﺤﻴﻰ ﺑﻦ ﺣﻴﺎﻥ  
ﻓﺠﺎء ﻣﻨﺰﻟﻪ  ؟ﺃﻳﻦ ﺯﻳﺪ :ﻠﻴﻪ ﻭ ﺳﻠﻢ ﺍﻟﺴﺎﻋﺔ ﻓﻴﻘﻮﻝﺯﻳﺪ ﺑﻦ ﻣﺤﻤﺪ ﻓﺮﺑﻤﺎ ﻓﻘﺪﻩ ﺭﺳﻮﻝ ﷲ ﺻﻠﻰ ﷲ ﻋ :ﻟﻪﻘﺎﻝ ﺣﺎﺭﺛﺔ ﻳﻄﻠﺒﻪ ﻭ ﻛﺎﻥ ﺯﻳﺪ ﺇﻧﻤﺎ ﻳ
ﻫﻨﺎ ﻳﺎ ﺭﺳﻮﻝ ﷲ ﻓﻮﻟﻰ ﻓﻴﻮﻟﻲ ﻳﻬﻤﻬﻢ ﺑﺸﻲء ﻻ ﻳﻜﺎﺩ ﻳﻔﻬﻢ ﻋﻨﻪ ﺇﻻ ﺳﺒﺤﺎﻥ ﷲ ﺍﻟﻌﻈﻴﻢ ﺳﺒﺤﺎﻥ  :ﻳﻄﻠﺒﻪ ﻓﻠﻢ ﻳﺠﺪﻩ ﻓﺘﻘﻮﻡ ﺇﻟﻴﻪ ﺯﻳﻨﺐ ﻓﺘﻘﻮﻝ ﻟﻪ
ﺃﻻ ﻗﻠﺖ ﻟﻪ ﻳﺪﺧﻞ  :ﺯﻳﺪﻘﺎﻝ ﻣﻨﺰﻟﻪ ﻓ ﷲ ﻣﺼﺮﻑ ﺍﻟﻘﻠﻮﺏ ﻓﺠﺎء ﺯﻳﺪ ﺇﻟﻰ ﻣﻨﺰﻟﻪ ﻓﺄﺧﺒﺮﺗﻪ ﺍﻣﺮﺃﺗﻪ ﺃﻥ ﺭﺳﻮﻝ ﷲ ﺻﻠﻰ ﷲ ﻋﻠﻴﻪ ﻭ ﺳﻠﻢ ﺃﺗﻰ
ﺳﺒﺤﺎﻥ ﷲ  :ﺳﻤﻌﺘﻪ ﺣﻴﻦ ﻭﻟﻰ ﺗﻜﻠﻢ ﺑﻜﻼﻡ ﻻ ﺃﻓﻬﻤﻪ ﻭ ﺳﻤﻌﺘﻪ ﻳﻘﻮﻝ ﻗﺎﻟﺖ:ﻓﺴﻤﻌﺘﻪ ﻳﻘﻮﻝ ﺷﻴﺌﺎ : ﻗﺎﻝﻗﺪ ﻋﺮﺿﺖ ﺫﻟﻚ ﻋﻠﻴﻪ ﻭ ﺃﺑﻰ  ﻗﺎﻟﺖ:
ﺃﻧﻚ ﺟﺌﺖ ﻳﺎ ﺭﺳﻮﻝ ﷲ ﺑﻠﻐﻨﻲ : ﻘﺎﻝﻓﺨﺮﺝ ﺯﻳﺪ ﺣﺘﻰ ﺃﺗﻰ ﺭﺳﻮﻝ ﷲ ﺻﻠﻰ ﷲ ﻋﻠﻴﻪ ﻭ ﺳﻠﻢ ﻓ: ﻗﺎﻝﺍﻟﻌﻈﻴﻢ ﺳﺒﺤﺎﻥ ﷲ ﻣﺼﺮﻑ ﺍﻟﻘﻠﻮﺏ 
ﺃﻣﺴﻚ ﻋﻠﻴﻚ  :ﻭ ﺳﻠﻢﻣﻨﺰﻟﻲ ﻓﻬﻼ ﺩﺧﻠﺖ ﺑﺄﺑﻲ ﺃﻧﺖ ﻭ ﺃﻣﻲ ﻳﺎ ﺭﺳﻮﻝ ﷲ ﻟﻌﻞ ﺯﻳﻨﺐ ﺃﻋﺠﺒﺘﻚ ﻓﺄﻓﺎﺭﻗﻬﺎ ﻓﻴﻘﻮﻝ ﺭﺳﻮﻝ ﷲ ﺻﻠﻰ ﷲ ﻋﻠﻴﻪ 
ﻳﺎ  :ﺃﻣﺴﻚ ﻋﻠﻴﻚ ﺯﻭﺟﻚ ﻓﻴﻘﻮﻝ :ﺯﻳﺪ ﺇﻟﻴﻬﺎ ﺳﺒﻴﻼ ﺑﻌﺪ ﺫﻟﻚ ﻭ ﻳﺄﺗﻲ ﺭﺳﻮﻝ ﷲ ﺻﻠﻰ ﷲ ﻋﻠﻴﻪ ﻭ ﺳﻠﻢ ﻓﻴﺨﺒﺮﻩ ﻓﻴﻘﻮﻝ ﻄﺎﻉﺯﻭﺟﻚ ﻓﻤﺎ ﺍﺳﺘ
ﻓﺒﻴﻨﻤﺎ ﺭﺳﻮﻝ : ﻗﺎﻝﺃﺣﺒﺲ ﻋﻠﻴﻚ ﺯﻭﺟﻚ ﻓﻔﺎﺭﻗﻬﺎ ﺯﻳﺪ ﻭ ﺍﻋﺘﺰﻟﻬﺎ ﻭ ﺣﻠﺖ  :ﺎﺭﻗﻬﺎ ﻓﻴﻘﻮﻝ ﺭﺳﻮﻝ ﷲ ﺻﻠﻰ ﷲ ﻋﻠﻴﻪ ﻭ ﺳﻠﻢﺭﺳﻮﻝ ﷲ ﺇﺫﺍ ﺃﻓ
ﷲ ﺻﻠﻰ ﷲ ﻋﻠﻴﻪ ﻭ ﺳﻠﻢ ﺟﺎﻟﺲ ﻳﺘﺤﺪﺙ ﻣﻊ ﻋﺎﺋﺸﺔ ﺭﺿﻲ ﷲ ﻋﻨﻬﺎ ﺇﺫ ﺃﺧﺬﺕ ﺭﺳﻮﻝ ﷲ ﺻﻠﻰ ﷲ ﻋﻠﻴﻪ ﻭ ﺳﻠﻢ ﻏﻴﻤﺔ ﺛﻢ ﺳﺮﻱ ﻋﻨﻪ ﻭ 
 ﴿ :ﺒﺸﺮﻫﺎ ﺃﻥ ﷲ ﻋﺰ ﻭ ﺟﻞ ﺯﻭﺟﻨﻴﻬﺎ ﻣﻦ ﺍﻟﺴﻤﺎء ﻭ ﺗﻼ ﺭﺳﻮﻝ ﷲ ﺻﻠﻰ ﷲ ﻋﻠﻴﻪ ﻭ ﺳﻠﻢﻣﻦ ﻳﺬﻫﺐ ﺇﻟﻰ ﺯﻳﻨﺐ ﻳ :ﻫﻮ ﻳﺘﺒﺴﻢ ﻭ ﻫﻮ ﻳﻘﻮﻝ
ﻓﺄﺧﺬﻧﻲ ﻣﺎ ﻗﺮﺏ ﻭ ﻣﺎ ﺑﻌﺪ ﻟﻤﺎ ﻛﺎﻥ ﺑﻠﻐﻨﻲ ﻣﻦ ﺟﻤﺎﻟﻬﺎ ﻭ ﺃﺧﺮﻯ  :ﻋﺎﺋﺸﺔ ﺭﺿﻲ ﷲ ﻋﻨﻬﺎﻗﺎﻟﺖ ﺍﻟﻘﺼﺔ ﻛﻠﻬﺎ ﴾ﻭﺇﺫ ﺗﻘﻮﻝ ﻟﻠﺬﻱ ﺃﻧﻌﻢ ﷲ ﻋﻠﻴﻪ
 :ﻋﺎﺋﺸﺔﻗﺎﻟﺖ ﻫﻲ ﺗﻔﺨﺮ ﻋﻠﻴﻨﺎ ﺑﻬﺬﺍ  :ﻋﺎﺋﺸﺔﻗﺎﻟﺖ ﻞ ﻣﻦ ﺍﻟﺴﻤﺎء ﻭ ﻫﻲ ﺃﻋﻈﻢ ﺍﻷﻣﻮﺭ ﻭ ﺃﺷﺮﻓﻬﺎ ﻣﺎ ﺻﻨﻊ ﷲ ﻟﻬﺎ ﺯﻭﺟﻬﺎ ﷲ ﻋﺰ ﻭ ﺟ
 .«(8102F7102)ﻓﺨﺮﺟﺖ ﺳﻠﻤﻰ ﺧﺎﺩﻡ ﺭﺳﻮﻝ ﷲ ﺻﻠﻰ ﷲ ﻋﻠﻴﻪ ﻭ ﺳﻠﻢ ﺗﺸﺘﺪ ﻓﺤﺪﺛﺘﻬﺎ ﺑﺬﻟﻚ ﻓﺄﻋﻄﺘﻬﺎ ﺃﻭﺿﺎﺣﺎ ﻟﻬﺎ
 . ﻓﺈﺳﻨﺎﺩﻫﺎ ﻣﺮﺳﻞ ﺑﺎﻹﺿﺎﻓﺔ ﺇﻟﻰ ﺟﻬﺎﻟﺔ ﺑﻌﺾ ﺭﻭﺍﺗﻬﺎ.(9102F8102)ﺔﻓﻘﺪ ﺿﻌﻒ ﻫﺬﻩ ﺍﻟﻘﺼﺔ ﺍﻟﺸﻴﺦ ﺍﻷﻟﺒﺎﻧﻲ ﻓﻲ ﺍﻟﺴﻠﺴﻠﺔ ﺍﻟﻀﻌﻴﻔ 
 .ﻣﺎ ﻭﺭﺩ ﻧﺤﻮ ﻫﺬﻩ ﺍﻟﺮﻭﺍﻳﺔ ﻓﺈﺳﻨﺎﺩﻫﺎ ﻏﻴﺮ ﺻﺤﻴﺢﻛﻞ  :ﻗﻠﺖ 
ﺗﺰﻭﱠ ﺝ ﻣﺤﻤﺪ  :ﺃﻧﻪ ﺧﺸﻲ ﺍﻟﻴﻬﻮﺩ ﺃﻥ ﻳﻘﻮﻟﻮﺍ :ﺍﻹﻣﺎﻡ ﺍﺑﻦ ﺍﻟﺠﻮﺯﻱ:ﻓﻴﻬﺎ ﻗﻮﻻﻥ ﺃﺣﺪﻫﻤﺎﻗﺎﻝ ﻓﻘﺪ  �ﺃﻣﺎ ﺍﻟﺬﻱ ﻛﺎﻥ ﻳﺨﺸﺎﻩ ﺍﻟﻨﺒﻲ  
 .ﺭﻭﺍﻩ ﻋﻄﺎء ﻋﻦ ﺍﺑﻦ ﻋﺒﺎﺱ،ﺍﻣﺮﺃﺓ ﺍﺑﻨﻪ
 .(0202F9102)ﺛﻢ ﻧﻜﺤﻬﺎ ،ﺃﻧﻪ ﺧﺸﻲ ﻟﻮﻡ ﺍﻟﻨﺎﺱ ﺃﻥ ﻳﻘﻮﻟﻮﺍ ﺃﻣﺮ ﺭﺟﻼ ًﺑﻄﻼﻕ ﺍﻣﺮﺃﺗﻪ :ﻭﺍﻟﺜﺎﻧﻲ
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
 .ﻭﻗﺖ ﻗﻮﻟﻚ ﻟﻠﺬﻱ ﺃﻧﻌﻢ ﷲ ﻋﻠﻴﻪ ﺑﺎﻟﻬﺪﺍﻳﺔ ﻟﻺﺳﻼﻡ،ﺃﻱ ﺃﺫﻛﺮ ﺃﻳﻬﺎ ﺍﻟﺮﺳﻮﻝ ﴾ﻭﺇﺫ ﺗﻘﻮﻝ ﻟﻠﺬﻱ ﺃﻧﻌﻢ ﷲ ﻋﻠﻴﻪ  ﴿
ﻫﻮ )ﺯﻳﺪ ﺑﻦ ﺣﺎﺭﺛﺔ( ﻛﺎﻥ ﻣﻦ ﺳﺒﻲ ﺍﻟﺠﺎﻫﻠﻴﺔ ﺍﺷﺘﺮﺗﻪ " ﺧﺪﻳﺠﺔ "  :ﺍﻟﻤﻔﺴﺮﻭﻥﻗﺎﻝ ،ﺑﺎﻟﺘﺤﺮﻳﺮ ﻣﻦ ﺍﻟﻌﺒﻮﺩﻳﺔ ﻭﺍﻹﻋﺘﺎﻕ ﴾ﻭﺃﻧﻌﻤﺖ ﻋﻠﻴﻪ  ﴿
 .ﻭﺯﻭﺟﻪ ﺍﺑﻨﺔ ﻋﻤﺘﻪ )ﺯﻳﻨﺐ ﺑﻨﺖ ﺟﺤﺶ ( ﺭﺿﻲ ﷲ ﻋﻨﻬﺎ،ﻓﻜﺎﻥ ﻣﻤﻠﻮﻛﺎ ﻋﻨﺪﻩ ﺛﻢ ﺃﻋﺘﻘﻪ ﻭﺗﺒﻨﺎﻩ � ﻭﻭﻫﺒﺘﻪ ﻟﺮﺳﻮﻝ ﷲ
 ﻭﺍﺗﻖ ﷲ ﻓﻲ ﺃﻣﺮﻫﺎ.،ﺃﻱ ﺃﻣﺴﻚ ﺯﻭﺟﺘﻚ ﺯﻳﻨﺐ ﻓﻲ ﻋﺼﻤﺘﻚ ﻭﻻ ﺗﻄﻠﻘﻬﺎ﴾ﺃﻣﺴﻚ ﻋﻠﻴﻚ ﺯﻭﺟﻚ ﻭﺍﺗﻖ ﷲ  ﴿
 .ﺃﻱ ﻭﺗﻀﻤﺮ ﻳﺎ ﻣﺤﻤﺪ ﻓﻲ ﻧﻔﺴﻚ ﻣﺎ ﺳﻴﻈﻬﺮﻩ ﷲ ﴾ﻭﺗﺨﻔﻲ ﻓﻲ ﻧﻔﺴﻚ ﻣﺎ ﷲ ﻣﺒﺪﻳﻪ ﴿
ﻭﺃﻥ ﺗﺠﻬﺮ ﺑﻤﺎ ،ﻭﷲ ﺃﺣﻖ ﺃﻥ ﺗﺨﺸﺎﻩ ﻭﺣﺪﻩ،ﺃﻱ ﺗﻬﺎﺏ ﺃﻥ ﻳﻘﻮﻝ ﺍﻟﻨﺎﺱ ﺗﺰﻭﺝ ﻣﺤﻤﺪ ﺣﻠﻴﻠﺔ ﺍﺑﻨﻪ ﴾ﺱ ﻭﷲ ﺃﺣﻖ ﺃﻥ ﺗﺨﺸﺎﻩ ﻭﺗﺨﺸﻰ ﺍﻟﻨﺎ ﴿
 ﺗﺰﻭﺝ ﻣﺤﻤﺪ ﺍﻣﺮﺃﺓ ﺍﺑﻨﻪ :ﺧﺸﻲ ﺃﻥ ﻳﻘﻮﻝ ﺍﻟﻤﻨﺎﻓﻘﻮﻥ :ﺍﺑﻦ ﻋﺒﺎﺱﻗﺎﻝ ،ﻣﻦ ﺇﻧﻚ ﺳﺘﺘﺰﻭﺝ ﺑﻬﺎ ﺑﻌﺪ ﺃﻥ ﻳﻄﻠﻘﻬﺎ ﺯﻳﺪ،ﺃﻭﺣﺎﻩ ﺇﻟﻴﻚ
 .ﺯﻭﺟﻨﺎﻙ ﺇﻳﺎﻫﺎ ﻳﺎ ﻣﺤﻤﺪ،ﻳﺪ ﺣﺎﺟﺘﻪ ﻣﻦ ﻧﻜﺎﺣﻬﺎ ﻭﻁﻠﻘﻬﺎﺃﻱ ﻓﻠﻤﺎ ﻗﻀﻰ ﺯ﴾ﻓﻠﻤﺎ ﻗﻀﻰ ﺯﻳﺪ ﻣﻨﻬﺎ ﻭﻁﺮﺍ ﺯﻭﺟﻨﺎﻛﻬﺎ  ﴿
ﺿﻴﻖ ،ﺃﻱ ﻟﺌﻼ ﻳﻜﻮﻥ ﻓﻲ ﺗﺸﺮﻳﻊ ﷲ ﻋﻠﻰ ﺍﻟﻤﺆﻣﻨﻴﻦ ﴾ﻟﻜﻴﻼ ﻳﻜﻮﻥ ﻋﻠﻰ ﺍﻟﻤﺆﻣﻨﻴﻦ ﺣﺮﺝ ﻓﻲ ﺃﺯﻭﺍﺝ ﺃﺩﻋﻴﺎﺋﻬﻢ ﺇﺫﺍ ﻗﻀﻮﺍ ﻣﻨﻬﻦ ﻭﻁﺮﺍ ﴿ 
 .ﺇﺫﺍ ﻟﻢ ﻳﺒﻖ ﻷﺯﻭﺍﺟﻬﻦ ﺣﺎﺟﺔ،ﻭﻣﺸﻘﺔ ﻭﺗﺄﺛﻢ ﻓﻲ ﺣﻖ ﺗﺰﻭﺝ ﻣﻄﻠﻘﺎﺕ ﺍﻷﺑﻨﺎء ﻣﻦ ﺍﻟﺘﺒﻨﻰ
ﻭﻟﻤﺎ ﻧﻔﻰ ﺍﻟﺤﺮﺝ ﻋﻦ ،ﻛﺎﺋﻨﺎ ﻻ ﻣﺤﺎﻟﺔ،ﻣﻘﺪﺭﺍ ﻣﺤﺘﻤﺎ،ﻭﻭﺣﻴﻪ ﺇﻟﻴﻚ ﺑﺘﺰﻭﺝ ﺯﻳﻨﺐ،ﺃﻱ ﻭﻛﺎﻥ ﺃﻣﺮ ﷲ ﻟﻚ ﴾ ﻭﻛﺎﻥ ﺃﻣﺮ ﷲ ﻣﻔﻌﻮﻻ ﴿
 .(1202F0202)ﺍﻟﻤﺆﻣﻨﻴﻦ
 
  ﴾ ۰٤ﺎ َﻦۗ َﻭَﻛﺎَﻥ ٱﻟﱠ  ُﺑُِﻜﻞﱢ َﺷۡﻲٍء َﻋﻠِﻴﻤ ٗۧﺭﱠ ُﺳﻮَﻝ ٱﻟﱠ  َِﻭَﺧﺎﺗََﻢ ٱﻟﻨﱠﺒِﻴﱢ ﻣﱢ ﻦ ﺭﱢ َﺟﺎﻟُِﻜۡﻢ َﻭﻟَٰ ِﻜﻦ  ﺃَﺑَﺎ ٓﺃََﺣﺪ ٖ ﻣﱠ ﺎ َﻛﺎَﻥ ُﻣَﺤﻤﱠ ﺪ ٌ ﴿
 
 .ﺍﻵﻳﺔ –) ﻣﺎ ﻛﺎﻥ ﻣﺤﻤﺪ ﺃﺑﺎ ﺃﺣﺪ ﻣﻦ ﺭﺟﺎﻟﻜﻢ (  :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
 ﴿:ﻓﺄﻧﺰﻝ ﷲ،ﺗ�ﺰﻭﺝ ﺣﻠﻴﻠ�ﺔ ﺍﺑﻨ�ﻪ ﻗ�ﺎﻟﻮﺍ،ﺯﻳﻨﺐ  �ﻟﻤﺎ ﺗ�ﺰﻭﺝ ﺍﻟﻨﺒ�ﻲ  :»ﻗﺎﻟﺖ  ﻋﻦ ﻋﺎﺋﺸﺔﻭﺃﺧﺮﺝ ﺍﻟﺘﺮﻣﺬﻱ  .878
 .«(2202F1202)ـ ﺍﻵﻳﺔ﴾ﻣﺎ ﻛﺎﻥ ﻣﺤﻤﺪ ﺃﺑﺎ ﺃﺣﺪ ﻣﻦ ﺭﺟﺎﻟﻜﻢ 
 
 [ﺗﻌﻠﻴﻖ]
ﷲ  ﻰﻧﻜﺢ ﻁﻠﻴﻘﺔ ﺍﺑﻨ�ﻪ، ﻓﻨﻔ� �ﻭﻫﻮ ﺍﺩﻋﺎء ﺍﻟﻤﺸﺮﻛﻴﻦ ﺃﻥ ﺍﻟﻨﺒﻲ ،ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺛﺮﺍً ﻭﺍﺣﺪﺍ ًﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ 
 _______________
 (453/ 5)    ﺳﻨﻦ ﺍﻟﺘﺮﻣﺬﻱ  (7102) 
 (52/ 4ﺍﻟﻤﺴﺘﺪﺭﻙ ﻋﻠﻰ ﺍﻟﺼﺤﻴﺤﻴﻦ ﻟﻠﺤﺎﻛﻢ ﻣﻊ ﺗﻌﻠﻴﻘﺎﺕ ﺍﻟﺬﻫﺒﻲ ﻓﻲ ﺍﻟﺘﻠﺨﻴﺺ )(8102) 
ﺮ: ﺩﺍﺭ ﺍﻟﻤﻌﺎﺭﻑ  ﺍﻟﻤﺆﻟﻒ: ﻣﺤﻤﺪ ﻧﺎﺻﺮ ﺍﻟﺪﻳﻦ ﺑﻦ ﺍﻟﺤﺎﺝ ﻧﻮﺡ ﺍﻷﻟﺒﺎﻧﻲ ﺷﻬﺮﺗﻪ: ﺍﻷﻟﺒﺎﻧﻲ ﺩﺍﺭ ﺍﻟﻨﺸ (204/ 7ﺳﻠﺴﻠﺔ ﺍﻷﺣﺎﺩﻳﺚ ﺍﻟﻀﻌﻴﻔﺔ ﻭﺍﻟﻤﻮﺿﻮﻋﺔ ﻭﺃﺛﺮﻫﺎ ﺍﻟﺴﻴﺊ ﻓﻲ ﺍﻷﻣﺔ )(9102) 
 41ﻡ ﻋﺪﺩ ﺍﻷﺟﺰﺍء:  2991ﻫـ/  2141ﺍﻟﻤﻤﻜﻠﺔ ﺍﻟﻌﺮﺑﻴﺔ ﺍﻟﺴﻌﻮﺩﻳﺔ ﺍﻟﻄﺒﻌﺔ: ﺍﻷﻭﻟﻰ ﺳﻨﺔ ﺍﻟﻄﺒﻊ:  ﺍﻟﺒﻠﺪ: ﺍﻟﺮﻳﺎﺽ 
 (783/ 6ﺯﺍﺩ ﺍﻟﻤﺴﻴﺮ )(0202) 
 (44/ 3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(1202) 
 ﻋﺪﺓ ﺷﻮﺍﻫﺪ ﻣﻦ ﺍﻟﻤﺮﺍﺳﻴﻞ(ﻭﻗﺎﻝ:ﻏﺮﻳﺐ ﻗﻠﺖ: ﺍﻟﺸﻌﺒﻲ ﻟﻢ ﻳﺴﻤﻊ ﻣﻦ ﻋﺎﺋﺸﺔ ﻓﻬﻮ ﻣﺮﺳﻞ ﻭﻟﻪ 7023ﺡ) 5/253ﺳﻨﻦ ﺍﻟﺘﺮﻣﺬﻱ  (2202)
 (153)
 
ﻓﻴﺤﺮﻡ ﻋﻠﻴﻪ ﻧﻜﺎﺡ ﻁﻠﻴﻘﺘﻪ، ﻭﻫﺬﺍ ﻛ�ﺬﻟﻚ ﻣ�ﻦ ﺃﺫﻱ ﺍﻟﻤﻨ�ﺎﻓﻘﻴﻦ ﻭﺍﻟﻤﺸ�ﺮﻛﻴﻦ ﺍﻟ�ﺬﻳﻦ ﻛ�ﺎﻧﻮﺍ ﻳﻨﺘﻬ�ﺰﻭﻥ ﺃﻱ ،ﺗﻌﺎﻟﻰ ﻋﻨﻪ ﺃﻥ ﻳﻜﻮﻥ ﻟﻪ ﺍﺑﻦ ﻣﻦ ﺍﻟﺘﺒﻨﻲ
 .ﻋﻠﻰ ﻛﺘﺎﺏ ﷲ ﺃﻭﻓﺮﺻﺔ ﻟﻠﻄﻌﻦ ﻋﻠﻰ ﺭﺳﻮﻝ ﷲ 
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
ﻣﺎ ﻳﺜﺒ�ﺖ ﺑ�ﻴﻦ ﺍﻷﺏ ،ﺣﺘﻰ ﻳﺜﺒﺖ ﺑﻴﻨﻪ ﻭﺑﻴﻨ�ﻪ،ﺃﻱ ﻟﻢ ﻳﻜﻦ ﺃﺑﺎ ﺭﺟﻞ ﻣﻨﻜﻢ ﻋﻠﻰ ﺍﻟﺤﻘﻴﻘﺔ :ﺍﻟﺰﻣﺨﺸﺮﻱﻗﺎﻝ ﴾ﺎ ﺃﺣﺪ ﻣﻦ ﺭﺟﺎﻟﻜﻢ ﻣﺎ ﻛﺎﻥ ﻣﺤﻤﺪ ﺃﺑ ﴿
 .ﻣﻦ ﺣﺮﻣﺔ ﺍﻟﺼﻬﺮ ﻭﺍﻟﻨﻜﺎﺡ،ﻭﻭﻟﺪﻩ
ﺑﻦ ﺍﻗﺎﻝ ،ﻓﻼ ﻧﺒﻰ ﺑﻌﺪﻩ،ﺧﺘﻢ ﷲ ﺑﻪ ﺍﻟﺮﺳﺎﻻﺕ ﺍﻟﺴﻤﺎﻭﻳﺔ،ﺃﻱ ﻭﻟﻜﻨﻪ ﻋﻠﻴﻪ ﺍﻟﺴﻼﻡ ﺁﺧﺮ ﺍﻷﻧﺒﻴﺎء ﻭﺍﻟﻤﺮﺳﻠﻴﻦ﴾ﻭﻟﻜﻦ ﺭﺳﻮﻝ ﷲ ﻭﺧﺎﺗﻢ ﺍﻟﻨﺒﻴﻴﻦ  ﴿
 .ﻟﺠﻌﻠﺖ ﻟﻪ ﻭﻟﺪﺍ ﻳﻜﻮﻥ ﺑﻌﺪﻩ ﻧﺒﻴﺎ،ﻟﻮ ﻟﻢ ﺃﺧﺘﻢ ﺑﻪ ﺍﻟﻨﺒﻴﻴﻦ :ﻳﺮﻳﺪ :ﻋﺒﺎﺱ
 .(3202F2202)ﻻ ﺗﺨﻔﻰ ﻋﻠﻴﻪ ﺧﺎﻓﻴﺔ ﻣﻦ ﺃﺣﻮﺍﻟﻜﻢ،ﺃﻱ ﻫﻮ ﺍﻟﻌﺎﻟﻢ ﺑﺄﻗﻮﺍﻟﻜﻢ ﻭﺃﻓﻌﺎﻟﻜﻢ ﴾ﻭﻛﺎﻥ ﷲ ﺑﻜﻞ ﺷﻲء ﻋﻠﻴﻤﺎ ﴿
 
 ﴾  ۳٤ﺎ ﻮِﺭﻭ َﻭَﻛﺎَﻥ ﺑِﭑۡﻟُﻤۡﺆِﻣﻨِﻴَﻦ َﺭِﺣﻴﻤ ٗﻟِﻴُۡﺨِﺮَﺟُﻜﻢ ﻣﱢ َﻦ ٱﻟﻈﱡﻠَُﻤٰ ِﺖ ﺇِﻟَﻰ ٱﻟﻨﱡ ﻫَُﻮ ٱﻟﱠِﺬﻱ ﻳَُﺼﻠﱢﻲ َﻋﻠَۡﻴُﻜۡﻢ َﻭَﻣﻠَٰ ٓﺌَِﻜﺘُﻪُۥ  ﴿
 
 .ـ ﺍﻵﻳﺔ(ﻫﻮ ﺍﻟﺬﻱ ﻳﺼﻠﻲ ﻋﻠﻴﻜﻢ  :)ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ   
ﺃﺑ�ﻮ ﻗ�ﺎﻝ  (﴾ﺇﻥ ﷲ ﻭﻣﻼﺋﻜﺘ�ﻪ ﻳﺼ�ﻠﻮﻥ ﻋﻠ�ﻰ ﺍﻟﻨﺒ�ﻲ  ﴿:ﻟﻤ�ﺎ ﻧﺰﻟ�ﺖ » :ﻗﺎﻝ ﻋﻦ ﻣﺠﺎﻫﺪ ﺃﺧﺮﺝ ﻋﺒﺪ ﺑﻦ ﺣﻤﻴﺪ  .978
 .«﴾(4202F3202)ﻠﻲ ﻋﻠﻴﻜﻢ ﻭﻣﻼﺋﻜﺘﻪﻫﻮ ﺍﻟﺬﻱ ﻳﺼ ﴿:ﻓﻨﺰﻟﺖ،ﺑﻜﺮ: ﻳﺎ ﺭﺳﻮﻝ ﷲ ﻣﺎ ﺃﻧﺰﻝ ﷲ ﻋﻠﻴﻚ ﺧﻴﺮﺍ ًﺇﻻ ﺃﺷﺮﻛﻨﺎ ﻓﻴﻪ
 
 [ﺗﻌﻠﻴﻖ]
ﻭﻓﻴﻪ ﻓﻀﻴﻠﺔ ﻋﻈﻴﻤﺔ ﻟﻬﺬﻩ ﺍﻷﻣﺔ ﺣﻴﺚ ﻧﺎﻟﺖ ﺻﻼﺓ ﷲ ﻭﺍﻟﻤﻼﺋﻜﺔ ،ﻭﻫﻮ ﻣﺮﺳﻞ ﺍﻹﺳﻨﺎﺩ،ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺛﺮﺍً ﻭﺍﺣﺪﺍ ًﻫﻨﺎ 
 ﻋﻠﻴﻬﺎ.
 ﻭﺻﻼﺓ ﷲ ﻋﻠﻰ ﻋﺒﺎﺩﻩ ﻟﻪ ﻋﺪﺓ ﻣﻌﺎﻥ ﻭﻛﺬﻟﻚ ﺻﻼﺓ ﺍﻟﻤﻼﺋﻜﺔ ﻟﻪ ﻣﻌﻨﻴﺎﻥ. 
 .ﻠﻴﻨﺎ ﺧﻤﺴﺔ ﺃﻗﻮﺍﻝﺍﻹﻣﺎﻡ ﺍﺑﻦ ﺍﻟﺠﻮﺯﻱ: ﻓﻲ ﺻﻼﺓ ﷲ ﻋﻗﺎﻝ  
 .ﺍﻟﺤﺴﻦﻗﺎﻟﻪ ،ﺃﻧﻬﺎ ﺭﺣﻤﺘﻪ :ﺃﺣﺪﻫﺎ
 .ﺳﻌﻴﺪ ﺑﻦ ﺟﺒﻴﺮﻗﺎﻟﻪ ،ﻣﻐﻔﺮﺗﻪ :ﻭﺍﻟﺜﺎﻧﻲ
 .ﺃﺑﻮ ﺍﻟﻌﺎﻟﻴﺔﻗﺎﻟﻪ ،ﺛﻨﺎﺅﻩ :ﻭﺍﻟﺜﺎﻟﺚ
 .ﺳﻔﻴﺎﻥﻗﺎﻟﻪ ،ﻛﺮﺍﻣﺘﻪ :ﻭﺍﻟﺮﺍﺑﻊ
 .ﺃﺑﻮ ﻋﺒﻴﺪﺓﻗﺎﻟﻪ ،ﺑََﺮَﻛﺘُﻪ :ﻭﺍﻟﺨﺎﻣﺲ
 .ﻭﻓﻲ ﺻﻼﺓ ﺍﻟﻤﻼﺋﻜﺔ ﻗﻮﻻﻥ
 .ﺃﺑﻮ ﺍﻟﻌﺎﻟﻴﺔﻗﺎﻟﻪ ،ﺃﻧﻬﺎ ﺩﻋﺎﺅﻫﻢ :ﺃﺣﺪﻫﻤﺎ
 .(5202F4202)ﻣﻘﺎﺗﻞﻗﺎﻟﻪ ،ﺭﻫﻢﺍﺳﺘﻐﻔﺎ :ﻭﺍﻟﺜﺎﻧﻲ
ﻓﺼ��ﻼﺓ ﷲ ﺭﺣﻤ��ﺔ ﻭﻣﻐﻔ��ﺮﺓ ﻭﺛﻨ��ﺎء ﻭﻛﺮﺍﻣ��ﺔ .ﻭﻻ ﺗﻨ��ﺎﻓﻲ ﺃﺑ��ﺪﺍ ًﺑ��ﻴﻦ ﻫ��ﺬﻩ ﺍﻟﻤﻌ��ﺎﻧﻲ ﻓﻬ��ﻮ ﻣ��ﻦ ﺧ��ﻼﻑ ﺍﻟﺘﻨ��ﻮﻉ ﻻ ﺍﻟﺘﻀ��ﺎﺩ :ﻗﻠ��ﺖ 
 ﻭﺻﻼﺓ ﺍﻟﻤﻼﺋﻤﺔ ﺩﻋﺎء ﻭﺍﺳﺘﻐﻔﺎﺭ.،ﻭﺑﺮﻛﺔ
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
 .ﻓﻴﻪ ﻣﻼﺣﻜﻢ ﻭﻓﻼﺣﻜﻢﻭﺑﻜﻞ ﻣﺎ ،ﻭﻳﻌﺘﻨﻲ ﺑﺄﻣﺮﻛﻢ،ﺃﻱ ﻫﻮ ﺟﻞ ﻭﻋﻼ ﻳﺮﺣﻤﻜﻢ ﻋﻠﻰ ﺍﻟﺪﻭﺍﻡ ﴾ﻫﻮ ﺍﻟﺬﻱ ﻳﺼﻠﻲ ﻋﻠﻴﻜﻢ  ﴿
ﻭﺍﻟﺼﻼﺓ ﻣﻦ ﷲ ﺳﺒﺤﺎﻧﻪ ﻟﻘﺎﺅﻩ ﻋﻠ�ﻰ  :ﺍﺑﻦ ﻛﺜﻴﺮﻗﺎﻝ ،ﻭﻁﻠﺐ ﺍﻟﺮﺣﻤﺔ،ﻭﺍﻹﺳﺘﻐﻔﺎﺭ،ﺃﻱ ﻭﻣﻼﺋﻜﺘﻪ ﻳﺼﻠﻮﻥ ﻋﻠﻴﻜﻢ ﺃﻳﻀﺎ ﺑﺎﻟﺪﻋﺎء﴾ﻭﻣﻼﺋﻜﺘﻪ  ﴿
 .ﺍﻟﺪﻋﺎء ﻭﺍﻹﺳﺘﻐﻔﺎﺭ :ﻭﻣﻦ ﺍﻟﻤﻼﺋﻜﺔ،ﺍﻟﺼﻼﺓ ﻣﻦ ﷲ ﺍﻟﺮﺣﻤﺔ :ﻭﻗﻴﻞ،ﺍﻟﻌﺒﺪ ﻋﻨﺪ ﺍﻟﻤﻼﺋﻜﺔ
 .ﻭﻣﻦ ﻅﻠﻤﺎﺕ ﺍﻟﻌﺼﻴﺎﻥ ﺇﻟﻰ ﻧﻮﺭ ﺍﻟﻄﺎﻋﺔ ﻭﺍﻹﻳﻤﺎﻥ،ﻨﻘﺬﻛﻢ ﻣﻦ ﺍﻟﻀﻼﻟﺔ ﺇﻟﻰ ﺍﻟﻬﺪﻯﺃﻱ ﻟﻴ ﴾ﻟﻴﺨﺮﺟﻜﻢ ﻣﻦ ﺍﻟﻈﻠﻤﺎﺕ ﺇﻟﻰ ﺍﻟﻨﻮﺭ ﴿
ﻹﺧﻼﺻ�ﻬﻢ ﻓ�ﻲ ،ﻭﻳﻌﻔﻮ ﻋ�ﻦ ﺍﻟﻜﺜﻴ�ﺮ ﻣ�ﻦ ﺫﻧﻮﺑﻬﻢ،ﺣﻴﺚ ﻳﻘﺒﻞ ﺍﻟﻘﻠﻴﻞ ﻣ�ﻦ ﺃﻋﻤ�ﺎﻟﻬﻢ،ﺃﻱ ﻭﺍﺳﻊ ﺍﻟﺮﺣﻤﺔ ﺑﺎﻟﻤﺆﻣﻨﻴﻦ ﴾ﻭﻛﺎﻥ ﺑﺎﻟﻤﺆﻣﻨﻴﻦ ﺭﺣﻴﻤﺎ  ﴿
 .(6202F5202)ﺇﻳﻤﺎﻧﻬﻢ
 
 
 
 ﴾  ۷٤ﺍ  َﻛﺒِﻴﺮ ٗۡﻀٗﻼ ۡﺆِﻣﻨِﻴَﻦ ﺑِﺄَﻥﱠ ﻟَﻬُﻢ ﻣﱢ َﻦ ٱﻟﱠ  ِﻓَ َﻭﺑَﺸﱢ ِﺮ ٱۡﻟﻤ ُ ﴿
 
 ـ ﺍﻵﻳﺔ.(ﻭﺑﺸﺮﺍﻟﻤﺆﻣﻨﻴﻦ  :)ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ   
ﻟﻴﻐﻔﺮ ﻟﻚ ﷲ ﻣﺎ ﺗﻘﺪﻡ ﻣﻦ ﺫﻧﺒﻚ ﻭﻣ�ﺎ  ﴿:ﻟﻤﺎ ﻧﺰﻟﺖ :» ﻗﺎﻻﻭﺍﻟﺤﺴﻦ ﺍﻟﺒﺼﺮﻱ  ﻋﻦ ﻋﻜﺮﻣﺔﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮ  .088
 ﴿:ﻓ�ﺄﻧﺰﻝ ﷲ ؟ﻓﻤﺎﺫﺍ ﻳﻔﻌﻞ ﺑﻨ�ﺎ،ﻫﻨﻴﺌﺎ ﻟﻚ ﻳﺎ ﺭﺳﻮﻝ ﷲ ﻗﺪ ﻋﻠﻤﻨﺎ ﻣﺎ ﻳﻔﻌﻞ ﺑﻚ :ﺭﺟﺎﻝ ﻣﻦ ﺍﻟﻤﺆﻣﻨﻴﻦﻗﺎﻝ   ﴾ﺗﺄﺧﺮ 
ﻭﺑﺸﺮ ﺍﻟﻤ�ﺆﻣﻨﻴﻦ ﺑ�ﺄﻥ ﻟﻬ�ﻢ ﻣ�ﻦ ﷲ   ﴿:ـ ﺍﻵﻳﺔ ﻭﺃﻧﺰﻝ ﻓﻲ ﺳﻮﺭﺓ ﺍﻷﺣﺰﺍﺏ﴾ﺧﻞ ﺍﻟﻤﺆﻣﻨﻴﻦ ﻭﺍﻟﻤﺆﻣﻨﺎﺕ ﺟﻨﺎﺕ ﻟﻴﺪ
 _______________
 (44/ 3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(3202) 
 ﻣﺮﺳﻞ. (4202)
 (893/ 6ﺯﺍﺩ ﺍﻟﻤﺴﻴﺮ )(5202) 
 (44/ 3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(6202) 
 (253)
 .«﴾(7202F6202)ﻓﻀﻼ ﻛﺒﻴﺮﺍ
ﻭﻣ�ﺎ ﺃﺩﺭﻱ ﻣ�ﺎ ﻳﻔﻌ�ﻞ ﺑ�ﻲ ﻭﻻ  ﴿:ﻟﻤ�ﺎ ﻧﺰﻟ�ﺖ :»ﻗ�ﺎﻝ ﺑﻦ ﺃﻧ�ﺲ  ﻋﻦ ﺍﻟﺮﺑﻴﻊﻭﺃﺧﺮﺝ ﺍﻟﺒﻴﻬﻘﻲ ﻓﻲ ﺩﻻﺋﻞ ﺍﻟﻨﺒﻮﺓ  .188
ﻳ�ﺎ ﺭﺳ�ﻮﻝ ﷲ ﻗ�ﺪ ﻋﻠﻤﻨ�ﺎ ﻣ�ﺎ ﻳﻔﻌ�ﻞ  : ﻘ�ﺎﻟﻮﺍﻓ﴾ﻟﻴﻐﻔﺮ ﻟ�ﻚ ﷲ ﻣ�ﺎ ﺗﻘ�ﺪﻡ ﻣ�ﻦ ﺫﻧﺒ�ﻚ ﻭﻣ�ﺎ ﺗ�ﺄﺧﺮ  ﴿:ﻧﺰﻝ ﺑﻌﺪﻫﺎ ﴾ﺑﻜﻢ 
 .«(8202F7202)ﺍﻟﻔﻀﻞ ﺍﻟﻜﺒﻴﺮ ﺍﻟﺠﻨﺔﻗﺎﻝ: ـ ﴾ﻭﺑﺸﺮ ﺍﻟﻤﺆﻣﻨﻴﻦ ﺑﺄﻥ ﻟﻬﻢ ﻣﻦ ﷲ ﻓﻀﻼ ﻛﺒﻴﺮﺍ ﴿:ﻓﻤﺎ ﻳﻔﻌﻞ ﺑﻨﺎ؟ ﻓﻨﺰﻝ،ﺑﻚ
 
 [ﺗﻌﻠﻴﻖ]
 �ﻟﻤﺎ ﺃﻧﺰﻝ ﷲ ﺗﻌﺎﻟﻰ ﻣﻐﻔﺮﺗﻪ ﻟﺮﺳﻮﻝ، ﺳ�ﺄﻟﻮﺍ ﺍﻟﻨﺒ�ﻲ :ﻭﻓﻴﻬﻤﺎ،ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺗﻌﺎﻟﻰ ﺃﺛﺮﻳﻦ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ 
 ﻴﻒ ﺑﻨﺎ، ﻓﺄﻧﺰﻝ ﷲ ﻫﺬﻩ ﺍﻟﺒﺸﺮﻯ ﻟﻬﻢ ﻓﻲ ﺍﻟﺪﻧﻴﺎ ﻭﺍﻵﺧﺮﺓ.ﻓﻜ
 . (9202F8202)ﺗﺮﻯ ﻟﻪ، ﻭﺍﻟﺒﺸﺮﻱ ﻓﻲ ﺍﻵﺧﺮﺓ ﺑﺎﻟﺠﻨﺔ ﺃﻭﺃﻫﻞ ﺍﻟﺘﻔﺴﻴﺮ ﺍﻟﺒﺸﺮﻱ ﻓﻲ ﺍﻟﺪﻧﻴﺎ ﺍﻟﺮﺅﻳﺎ ﺍﻟﺼﺎﻟﺤﺔ ﻳﺮﺍﻫﺎ ﺍﻟﻤﺆﻣﻦ ﻗﺎﻝ ﻭﻗﺪ  
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
ﺑﺄﻥ ﻟﻬﻢ ﻣﻦ ﷲ ﺍﻟﻌﻄ�ﺎء ﺍﻟﻮﺍﺳ�ﻊ ﺍﻟﻜﺒﻴ�ﺮ ﻓ�ﻲ ﺟﻨ�ﺎﺕ ،ﺃﻱ ﻭﺑﺸﺮ ﻳﺎ ﻣﺤﻤﺪ ﺍﻟﻤﺆﻣﻨﻴﻦ ﺧﺎﺻﺔ ﴾ﻭﺑﺸﺮ ﺍﻟﻤﺆﻣﻨﻴﻦ ﺑﺄﻥ ﻟﻬﻢ ﻣﻦ ﷲ ﻓﻀﻼ ﻛﺒﻴﺮﺍ  ﴿
 .(0302F9202)ﺍﻟﻨﻌﻴﻢ
 
َﻚ َﻭﺑَﻨَﺎِﺕ َﻋﻤﱢ َﻚ َﻭﺑَﻨَﺎِﺕ ﺇِﻧﱠﺎ ٓﺃَۡﺣﻠَۡﻠﻨَﺎ ﻟََﻚ ﺃَۡﺯَﻭٰ َﺟَﻚ ٱﻟﱠٰ ﺘِٓﻲ َءﺍﺗَۡﻴَﺖ ﺃُُﺟﻮَﺭﻫُﻦﱠ َﻭَﻣﺎ َﻣﻠََﻜۡﺖ ﻳَِﻤﻴﻨَُﻚ ِﻣﻤﱠ ﺎ ٓﺃَﻓَﺎَٓء ٱﻟﱠ  َُﻋﻠَﻴ ۡﻳَٰ ٓﺄَﻳﱡﻬَﺎ ٱﻟﻨﱠﺒِﻲﱡ  ﴿
ﺘِﻲ ﻫَﺎَﺟۡﺮَﻥ َﻣَﻌَﻚ َﻭٱۡﻣَﺮﺃَﺓ َٗﻋﻤﱠٰ ﺘَِﻚ َﻭﺑَﻨَ 
ﻣﱡ ۡﺆِﻣﻨَﺔ ًﺇِﻥ َﻭﻫَﺒَۡﺖ ﻧَۡﻔَﺴﻬَﺎ ﻟِﻠﻨﱠﺒِﻲﱢ ﺇِۡﻥ ﺃََﺭﺍَﺩ ٱﻟﻨﱠﺒِﻲﱡ ﺃَﻥ  ﺎِﺕ َﺧﺎﻟَِﻚ َﻭﺑَﻨَﺎِﺕ َﺧٰ ﻠَٰ ﺘَِﻚ ٱﻟﱠٰ
ِﺟِﻬۡﻢ َﻭَﻣﺎ َﻣﻠََﻜۡﺖ ﺃَۡﻳَﻤٰ ﻨُﻬُۡﻢ ﻟَِﻜۡﻴَﻼ ۡﺆِﻣﻨِﻴَﻦۗ ﻗَۡﺪ َﻋﻠِۡﻤﻨَﺎ َﻣﺎ ﻓََﺮۡﺿﻨَﺎ َﻋﻠَۡﻴِﻬۡﻢ ﻓِٓﻲ ﺃَۡﺯﻭ َٰﻟﱠَﻚ ِﻣﻦ ُﺩﻭِﻥ ٱۡﻟﻤ ُ ﻳَۡﺴﺘَﻨِﻜَﺤﻬَﺎ َﺧﺎﻟَِﺼﺔ ٗ
 ﴾  ۰٥ﺎ ﺍ ﺭﱠ ِﺣﻴﻤ ٗﻟﱠ  َُﻏﻔُﻮﺭ َٗﻭَﻛﺎَﻥ ٱ ﻳَُﻜﻮَﻥ َﻋﻠَۡﻴَﻚ َﺣَﺮﺝ ٞۗ
 .ـ ﺍﻵﻳﺔ(ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﻨﺒﻲ ﺇﻧﺎ ﺃﺣﻠﻠﻨﺎ ﻟﻚ  :)ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ  
 ﻋ�ﻦ ﺃﻡﻋﺒ�ﺎﺱ  ﻋ�ﻦ ﺍﺑ�ﻦﺻ�ﺎﻟﺢ  ﻋ�ﻦ ﺃﺑ�ﻲﺃﺧﺮﺝ ﺍﻟﺘﺮﻣﺬﻱ ﻭﺣﺴﻨﻪ ﻭﺍﻟﺤﺎﻛﻢ ﻭﺻﺤﺤﻪ ﻣ�ﻦ ﻁﺮﻳ�ﻖ ﺍﻟﺴ�ﺪﻱ  .288
ﺇﻟﻰ ﴾ﺇﻧﺎ ﺃﺣﻠﻠﻨ�ﺎ ﻟ�ﻚ﴿:ﻓﺄﻧﺰﻝ ﷲ ﻓﺎﻋﺘﺬﺭﺕ ﺇﻟﻴﻪ ﻓﻌﺬﺭﻧﻲ،�ﺧﻄﺒﻨﻲ ﺭﺳﻮﻝ ﷲ  :»ﻗﺎﻟﺖ ﻁﺎﻟﺐ ﻫﺎﻧﻰء ﺑﻨﺖ ﺃﺑﻲ 
 .«(1302F0302)ﻓﻠﻢ ﺃﻛﻦ ﺃﺣﻞ ﻟﻪ ﻷﻧﻲ ﻟﻢ ﺃﻫﺎﺟﺮ﴾ﺍﻟﻼﺗﻲ ﻫﺎﺟﺮﻥ ﻣﻌﻚ  ﴿:ﻗﻮﻟﻪ
ﻧﺰﻟ�ﺖ  :»ﻗﺎﻟ�ﺖ ﻫ�ﺎﻧﻰء  ﻋ�ﻦ ﺃﻡﺻ�ﺎﻟﺢ  ﻋﻦ ﺃﺑ�ﻲﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﻣﻦ ﻁﺮﻳﻖ ﺇﺳﻤﺎﻋﻴﻞ ﺑﻦ ﺃﺑﻲ ﺧﺎﻟﺪ  .388
 �ﺃﺭﺍﺩ ﺍﻟﻨﺒﻲ  (ﻭﺑﻨﺎﺕ ﺧﺎﻟﻚ ﻭﺑﻨﺎﺕ ﺧﺎﻻﺗﻚ ﺍﻟﻼﺗﻲ ﻫﺎﺟﺮﻥ ﻣﻌﻚ ﻤﺎﺗﻚ ﻭﺑﻨﺎﺕ ﻋﻤﻚ ﻭﺑﻨﺎﺕ ﻋ :)ﻓﻲ ﻫﺬﻩ ﺍﻵﻳﺔ
 .«(2302F1302)ﻓﻨﻬﻲ ﻋﻨﻲ ﺇﺫ ﻟﻢ ﺃﻫﺎﺟﺮ،ﺃﻥ ﻳﺘﺰﻭﺟﻨﻲ
 .ـ ﺍﻵﻳﺔ(ﻭﺍﻣﺮﺃﺓ ﻣﺆﻣﻨﺔ  :)ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ     
ﺷ��ﺮﻳﻚ  ﺃﻡ ﻧﺰﻟ��ﺖ ﻓ��ﻲ  :»ﻗ��ﺎﻝ ـ ﺍﻵﻳ��ﺔ ﴾��ﻭﺍﻣ��ﺮﺃﺓ ﻣﺆﻣﻨ��ﺔ ﴿:ﻓ��ﻲ ﻗﻮﻟ��ﻪ ﻋ��ﻦ ﻋﻜﺮﻣ��ﺔﺃﺧ��ﺮﺝ ﺍﺑ��ﻦ ﺳ��ﻌﺪ  .488
 .«(3302F2302)ﺍﻟﺪﻭﺳﻴﺔ
ﺷ�ﺮﻳﻚ ﻏﺰﻳ�ﺔ ﺑﻨ�ﺖ ﺟ�ﺎﺑﺮ ﺑ�ﻦ ﺣﻜ�ﻴﻢ ﺍﻟﺪﻭﺳ�ﻴﺔ  ﺃﻡ ﺃﻥ  :»ﺪ ﷲ  ﺍﻟ�ﺪﺅﻟﻲ ﻣﻨﻴﺮ ﺑﻦ ﻋﺒ ﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺳﻌﺪ ﻋﻦ .588
ﻣﺎ ﻓﻲ ﺍﻣﺮﺃﺓ ﺣﻴﺚ ﺗﻬﺐ ﻧﻔﺴ�ﻬﺎ ﻟﺮﺟ�ﻞ  :ﻋﺎﺋﺸﺔﻘﺎﻟﺖ ﻓﻘﺒﻠﻬﺎ ﻓ،ﻭﻛﺎﻧﺖ   ﺟﻤﻴﻠﺔ �ﻋﺮﺿﺖ ﻧﻔﺴﻬﺎ ﻋﻠﻰ ﺍﻟﻨﺒﻲ 
ﻓﻠﻤ�ﺎ ﴾ﻭﺍﻣ�ﺮﺃﺓ ﻣﺆﻣﻨ�ﺔ ﺇﻥ ﻭﻫﺒ�ﺖ ﻧﻔﺴ�ﻬﺎ ﻟﻠﻨﺒ�ﻲ ﴿ﻘﺎﻝ: ﻓ،ﻓﺴ�ﻤﺎﻫﺎ ﷲ ﻣﺆﻣﻨ�ﺔ،ﻓﺄﻧ�ﺎ ﺗﻠﻚ :ﺷ�ﺮﻳﻚ ﺃﻡ ﻗﺎﻟﺖ ﺧﻴﺮ، 
 .«(4302F3302)ﺇﻥ ﷲ ﻳﺴﺮﻉ ﻟﻚ ﻓﻲ ﻫﻮﺍﻙ :ﻋﺎﺋﺸﺔ ﻗﺎﻟﺖﻧﺰﻟﺖ ﺍﻵﻳﺔ 
 
 [ﺗﻌﻠﻴﻖ]
 .ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺭﺑﻌﺔ ﺁﺛﺎﺭ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ 
 ﴾ ---ﻭﺑﻨ�ﺎﺕ ﻋﻤﻠ�ﻚ ﻭﺑﻨ�ﺎﺕ ﻋﻤﺎﺗ�ﻚ  -ﺇﻟﻰ ﻗﻮﻟ�ﻪ ﺗﻌ�ﺎﻟﻰ-ﺇﻧﺎ ﺃﺣﻠﻠﻨﺎ ﻟﻚ ﺃﺯﻭﺍﺟﻚ  ﴿ﺴﻢ ﺇﻟﻰ ﻗﺴﻤﻴﻦ ﻓﺬﻛﺮ ﻓﻲ ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ ﻘﻭﻫﻲ ﺗﻨ 
ﻭﻫ�ﺬﺍﻥ ،ﻓ�ﺄﺭﺍﺩ ﺃﻥ ﻳﺘﺰﻭﺟﻬ�ﺎ ﻓﻤﻨﻌ�ﻪ ﷲ ﻣ�ﻦ ﺫﻟ�ﻚ ﻷﻧﻬ�ﺎ ﻟ�ﻢ ﺗﻬ�ﺎﺟﺮ ﻣﻌﻪ �ﻋ�ﻢ ﺍﻟﻨﺒ�ﻲ ﻭﻛﺎﻧ�ﺖ ﺍﺑﻨ�ﺔ ،ﻫﺎﻧﺊ ﺑﻦ ﺃﺑ�ﻲ ﻁﺎﻟﺐ ﺃﻡ ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ 
 .ﺑﺼﺤﻴﺤﻴﻦ ﻟﻴﺴﺎﺍﻵﺛﺮﺍﻥ 
 .(5302F4302)ﻭﻟﻢ ﻳﺄﺕ ﻫﺬﺍ ﺍﻟﺤﺪﻳﺚ ﻣﻦ ﻁﺮﻳﻖ ﺻﺤﻴﺢ ﻳﺤﺘﻭ ﻓﻲ ﻣﻮﺍﺿﻌﻪ ﺑﻬﺎ ،ﺍﻟﻘﺎﺿﻲ ﺍﺑﻦ ﺍﻟﻌﺮﺑﻲ ﻭﻫﻮ ﺿﻌﻴﻒ ﺟﺪﺍً ﻗﺎﻝ  
 ﴾ ﺍﻵﻳﺔ –ﺃﺣﻠﻠﻨﺎ ﻟﻚ ﺃﺯﻭﺍﺝ ﴿ﻭﻗﺪ ﺍﺧﺘﻠﻒ ﺃﻫﻞ ﺍﻟﺘﻔﺴﻴﺮ ﻓﻲ ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ  
 _______________
 ﻣﺮﺳﻞ ﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ ﻣﺤﻤﺪ ﺑﻦ ﺣﻤﻴﺪ ﺿﻌﻴﻒ 62/7ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ  (7202)
 ﻓﻲ ﺇﺳﻨﺎﺩﻩ ﺃﺣﻤﺪ ﺑﻦ ﻋﺒﺪ ﺍﻟﺠﺒﺎﺭ ﺿﻌﻴﻒ 4/951ﺩﻻﺋﻞ ﺍﻟﻨﺒﻮﺓ ﻟﻠﺒﻴﻬﻘﻲ   (8202)
ﺍﻟﻤﺆﻟﻒ: ﺃﺑﻮ ﻣﺤﻤﺪ ﻣﻜﻲ ﺑﻦ ﺃﺑﻲ ﻁﺎﻟﺐ َﺣّﻤﻮﺵ ﺑﻦ ﻣﺤﻤﺪ ﺑﻦ ﻣﺨﺘﺎﺭ ﺍﻟﻘﻴﺴﻲ ﺍﻟﻘﻴﺮﻭﺍﻧﻲ ﺛﻢ ﺍﻷﻧﺪﻟﺴﻲ ﺍﻟﻘﺮﻁﺒﻲ ﺍﻟﻤﺎﻟﻜﻲ )ﺍﻟﻤﺘﻮﻓﻰ: ( 2923/ 5ﺍﻟﻬﺪﺍﻳﺔ ﺍﻟﻰ ﺑﻠﻮﻍ ﺍﻟﻨﻬﺎﻳﺔ )(9202) 
ﻛﻠﻴﺔ  ﺒﻮﺷﻴﺨﻲ ﺍﻟﻨﺎﺷﺮ: ﻣﺠﻤﻮﻋﺔ ﺑﺤﻮﺙ ﺍﻟﻜﺘﺎﺏ ﻭﺍﻟﺴﻨﺔ ﺟﺎﻣﻌﺔ ﺍﻟﺸﺎﺭﻗﺔ، ﺑﺈﺷﺮﺍﻑ ﺃ. ﺩ: ﺍﻟﺸﺎﻫﺪ ﺍﻟ ﻫـ( ﺍﻟﻤﺤﻘﻖ: ﻣﺠﻤﻮﻋﺔ ﺭﺳﺎﺋﻞ ﺟﺎﻣﻌﻴﺔ ﺑﻜﻠﻴﺔ ﺍﻟﺪﺭﺍﺳﺎﺕ ﺍﻟﻌﻠﻴﺎ ﻭﺍﻟﺒﺤﺚ ﺍﻟﻌﻠﻤﻲ 734
 ، ﻭﻣﺠﻠﺪ ﻟﻠﻔﻬﺎﺭﺱ(21) 31ﻡ ﻋﺪﺩ ﺍﻷﺟﺰﺍء:  8002 ﻫـ  9241ﺟﺎﻣﻌﺔ ﺍﻟﺸﺎﺭﻗﺔ ﺍﻟﻄﺒﻌﺔ: ﺍﻷﻭﻟﻰ،  ﺍﻟﺸﺮﻳﻌﺔ ﻭﺍﻟﺪﺭﺍﺳﺎﺕ ﺍﻹﺳﻼﻣﻴﺔ 
 (54/ 3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(0302) 
 42/314(ﺍﻟﻤﻌﺠ���ﻢ ﺍﻟﻜﺒﻴ���ﺮ 82131ﺡ) 7:/45(ﺳ���ﻨﻦ ﺍﻟﺒﻴﻬﻘ���ﻲ ﺍﻟﻜﺒ���ﺮﻯ ﺹ 4123ﺡ) 5/553(ﺳ���ﻨﻦ ﺍﻟﺘﺮﻣ���ﺬﻱ 4572ﺡ) 2/202ﺍﻟﻤﺴ���ﺘﺪﺭﻙ  22/12ﺗﻔﺴ���ﻴﺮ ﺍﻟﻄﺒ���ﺮﻱ  (1302)
 ﺑﻪ—ﺣﺪﺛﻨﺎ ﻋﺒﺪ ﺑﻦ ﺣﻤﻴﺪ ﺣﺪﺛﻨﺎ ﻋﺒﻴﺪ ﷲ ﺑﻦ ﻣﻮﺳﻰ ﻋﻦ ﺇﺳﺮﺍﺋﻴﻞ ﻋﻦ ﺍﻟﺴﺪﻱ ﻋﻦ ﺃﺑﻲ ﺻﺎﻟﺢ ﻋﻦ ﺃﻡ ﻫﺎﻧﺊ ﺑﻨﺖ ﺃﺑﻲ ﻁﺎﻟﺐ (ﺇﺳﻨﺎﺩﻩ ﺻﺤﻴﺤﻘﺎﻝ ﺍﻹﻣﺎﻡ ﺍﻟﺘﺮﻣﺬﻱ:5001ﺡ)
 ﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ ﺑﺎﺫﺍﻡ ﺿﻌﻴﻒ  1ﺝ:46ﺗﺎﺭﻳﺦ ﺟﺮﺟﺎﻥ  ﻫـ( 563 ﺑﻦ ﻋﺪﻱ ﺍﻟﺠﺮﺟﺎﻧﻲ )ﺍﻟﻤﺘﻮﻓﻰ: ﺍﻟﻤﺆﻟﻒ: ﺃﺑﻮ ﺃﺣﻤﺪ ﻋﺒﺪ ﷲ  2ﺝ:07ﺍﻟﻜﺎﻣﻞ ﻻﺑﻦ ﻋﺪﻱ   (2302)
 ﺑﺄﻛﺜﺮ ﻣﻦ ﺇﺳﻨﺎﺩ ﻭﻛﻠﻬﺎ ﻣﺮﺍﺳﻴﻞ.  8/551ﺍﻟﻄﺒﻘﺎﺕ ﺍﻟﻜﺒﺮﻯ  (3302)
 ﺍﻟﻤﺼﺪﺭ ﺍﻟﺴﺎﺑﻖ ﻣﻄﻮﻻ ﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ ﻣﻨﻴﺮ ﺑﻦ ﻋﺒﺪ ﷲ ﻣﺠﻬﻮﻝ،ﻭﺃﻳﻀﺎ ﺍﻟﻮﺍﻗﺪﻱ ﻣﺘﺮﻭﻙ (4302)
 (885/ 3ﺃﺣﻜﺎﻡ ﺍﻟﻘﺮﺁﻥ ﻻﺑﻦ ﺍﻟﻌﺮﺑﻲ  )(5302) 
 (353)
 
ﺑ�ﻦ ﺯﻳ�ﺪ ﻭﺍﻟﻀ�ﺤﺎﻙ ﻗﺎﻟ�ﻪ ﺍﻟﻤﺮﺍﺩ ﺑﻬﺎ ﺃﻥ ﷲ ﺗﻌ�ﺎﻟﻰ ﺃﺣ�ﻞ ﻟ�ﻪ ﺃﻥ ﻳﺘ�ﺰﻭﺝ ﻛ�ﻞ ﺍﻣ�ﺮﺃﺓ ﻳﺆﺗﻴﻬ�ﺎ ﻣﻬﺮﻫ�ﺎ  :ﻓﻘﻴﻞ :ﻹﻣﺎﻡ ﺍﻟﻘﺮﻁﺒﻲﺍﻗﺎﻝ  
ﺍﻟﻤﺮﺍﺩ ﺃﺣﻠﻠﻨﺎ ﻟﻚ ﺃﺯﻭﺍﺟﻚ ﺃﻱ ﺍﻟﻜﺎﺋﻨﺎﺕ ﻋﻨ�ﺪﻙ ﻷﻧﻬ�ﻦ ﻗ�ﺪ ﺃﺧﺘﺮﻧ�ﻚ  :ﻓﻌﻠﻰ ﻫﺬﺍ ﺗﻜﻮﻥ ﺍﻵﻳﺔ ﻣﺒﻴﺤﺔ ﺟﻤﻴﻊ ﺍﻟﻨﺴﺎء ﺣﺎﺷﺎ ﺫﻭﺍﺕ ﺍﻟﻤﺤﺎﺭﻡ ﻭﻗﻴﻞ
ﺁﺗﻴﺖ ﺃﺟﻮﺭﻫﻦ ﻣﺎﺽ ﻭﻻ ﻳﻜﻮﻥ ﺍﻟﻔﻌﻞ ﺍﻟﻤﺎﺿﻲ ﺑﻤﻌﻨﻰ ﺍﻹﺳ�ﺘﻘﺒﺎﻝ  :ﻦ ﺍﻟﻌﻠﻤﺎء ﻭﻫﻮ ﺍﻟﻈﺎﻫﺮ ﻷﻥ ﻗﻮﻟﻪﺍﻟﺠﻤﻬﻮﺭ ﻣﻗﺎﻟﻪ ﻋﻠﻰ ﺍﻟﺪﻧﻴﺎ ﻭﺍﻵﺧﺮﺓ 
 .(6302F5302)  �ﺇﻻ ﺑﺸﺮﻭﻁ ﻭﻳﺠﻲء ﺍﻷﻣﺮ ﻋﻠﻰ ﻫﺬﺍ ﺍﻟﺘﺄﻭﻳﻞ ﺿﻴﻘﺎ ﻋﻠﻰ ﺍﻟﻨﺒﻲ 
ﻓﻌﻠ�ﻰ ﺫﻟ�ﻚ ﺗﻜ�ﻮﻥ ﻫ�ﺬﻩ ﺍﻵﻳ�ﺔ ﻣﻨﺴ�ﻮﺧﺔ ﻭﻟﻜ�ﻦ ﺃﻛﺜ�ﺮ ﺃﻫ�ﻞ .ﺣﺘﻰ ﺃُِﺣﻞﱠ ﻟﻪ ﺍﻟﻨﺴ�ﺎء �ﻣﺎ ﻣﺎﺕ ﺭﺳﻮﻝ ﷲ :ﺍﻟﻤﺆﻣﻴﻦ ﻋﺎﺋﺸﺔ ﺃﻡ ﻗﺎﻝ  
ﻟﻢ ﻳﻜ�ﻦ ﻟ�ﻪ ﺍﻟ�ﺰﻭﺍﺝ ﺑﻐﻴ�ﺮ ﻣ�ﻦ ﺗ�ﺰﻭﺝ ﻭﺫﻟ�ﻚ ﺗﻜﺮﻳﻤ�ﺎ ًﻟﻬ�ﻦ ﻋﻨ�ﺪﻣﺎ ﻧﺰﻟ�ﺖ ﺁﻳ�ﺔ ﺍﻟﺘﺨﻴﻴ�ﺮ ﻓ�ﺎﺧﺘﺮﻥ ﷲ  �ﻟﺘﻔﺴﻴﺮ ﻋﻠﻰ ﺃﻧﻬﺎ ﻣﺤﻜﻤﺔ ﻭﺃﻥ ﺍﻟﻨﺒﻲ ﺍ
 ﻭﺭﺳﻮﻟﻪ. ﻭﷲ ﺃﻋﻠﻢ.
ﻓﻨﺰﻟﺖ ﻫﺬﻩ ﺍﻵﻳﺔ ﻓﻲ ﺇﺑﺎﺣﺔ ﺍﻟﻮﺍﻫﺒﺔ ﻧﻔﺴﻬﺎ ﻟﻠﻨﺒﻲ ﴾ﻭﺍﻣﺮﺃﺓ ﻣﺆﻣﻨﺔ ﺇﻥ ﻭﻫﺒﺖ ﻧﻔﺴﻬﺎ ﻟﻠﻨﺒﻲ ﴿ﺃﻣﺎ ﺍﻷﺛﺮﺍﻥ ﺍﻵﺧﺮﺍﻥ ﻓﻲ ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ  
ﻓﻼ ﻳﺤﻞ ﻻﻣﺮﺃﺓ ﺃﻥ ﺗﻬ�ﺐ ﻧﻔﺴ�ﻬﺎ ﻟﺮﺟ�ﻞ ﻏﻴ�ﺮ ﺍﻟﻨﺒ�ﻲ  ،﴾ﺧﺎﻟﺼﺔ ﻟﻚ ﻣﻦ ﺩﻭﻥ ﺍﻟﻤﺆﻣﻨﻴﻦ  ﴿ﻟﻘﻮﻟﻪ ﺗﻌﺎﻟﻰ  �ﻧﺖ ﻫﺬﻩ ﻣﻦ ﺧﺼﻮﺻﻴﺘﻬﺎ ﻭﻛﺎ �
 .ﻭﻗﺪ ﺟﺎءﺕ ﺗﺴﻤﻴﺔ ﻫﺬﻩ ﺍﻟﻤﺮﺃﺓ ﺑﺄﻡ ﺷﺮﻳﻚ،�
ﻭﻫ�ﻲ ﻣﺘﻌﻠﻘ�ﺔ ﺑﻤ�ﺎ ﻗﺒﻠﻬ�ﺎ ﻓﻠﻤ�ﺎ ﺫﻛ�ﺮ ﷲ ﺗﻌ�ﺎﻟﻰ  �ﻗﻠﺖ: ﻟﻢ ﻳﺼﺢ ﺳﺒﺐ ﺍﻟﻨﺰﻭﻝ ﻓﻌﻠﻴﻪ ﺗﻜﻮﻥ ﺍﻵﻳﺔ ﻧﺰﻟﺖ ﺑﻴﺎﻧﺎ ًﻟﺤﻜﻢ ﺯﻭﺍﺝ ﺍﻟﻨﺒﻲ  
ﻧﻜﺎﺣﻬ�ﺎ ﺑﻴﺎﻧ�ﺎ ًﺣﺘ�ﻰ ﻻ ﻳﻤ�ﺎﺭﻱ ﺃﺣ�ﺪ ﻓﻴﻤ�ﺎ ﺃﺑ�ﺎﺡ ﷲ  �ﻋﺪﺓ ﺃﺣﻜﺎﻡ ﻣﺜﻞ ﺍﻟﺘﺒﻨﻲ ﻭﻏﻴﺮ ﺫﻟﻚ ﻓﺬﻛﺮ ﷲ ﺗﻌﺎﻟﻰ ﻣﻦ ﻫ�ﻲ ﺍﻟﻤ�ﺮﺃﺓ ﺍﻟﺘ�ﻲ ﻳﺤ�ﻞ ﻟﻠﻨﺒ�ﻲ 
 ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ..ﻟﺮﺳﻮﻟﻪ ﻭﻓﻴﻤﺎ ﺿﻴﻖ ﻋﻠﻴﻪ ﻓﻴﻪ
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
ﻭﺗﻴﺴ�ﻴﺮﺍ ﻟ�ﻚ ،ﺗﻮﺳ�ﻌﺔ ﻋﻠﻴﻚ،ﺑﺤﻨﺎ ﻟﻚ ﻳﺎ ﻣﺤﻤﺪ ﺃﻧﻮﺍﻋﺎ ﻣ�ﻦ ﺍﻟﻨﺴﺎءﺃﻱ ﺇﻧﺎ ﻗﺪ ﺃ ﴾ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﻨﺒﻲ ﺇﻧﺎ ﺃﺣﻠﻠﻨﺎ ﻟﻚ ﺃﺯﻭﺍﺟﻚ ﺍﻟﻼﺗﻲ ﺁﺗﻴﺖ ﺃﺟﻮﺭﻫﻦ  ﴿
ﻭﺍﻵﺧﺮ ،ﻭﻫﻦ ﻓﻲ ﻋﺼﻤﺘﻚ ﻫﺬﺍ ﺃﺣﺪ ﻗﻮﻟﻴﻦ ﻟﻠﻤﻔﺴﺮﻳﻦ،ﻓﻤﻦ ﺫﻟﻚ ﺇﻧﻨﺎ ﺃﺑﺤﻨﺎ ﻟﻚ ﺯﻭﺟﺎﺗﻚ ﺍﻟﻼﺗﻲ ﺗﺰﻭﺟﺘﻬﻦ ﺑﺼﺪﺍﻕ ﻣﺴﻤﻰ،ﻓﻲ ﺗﺒﻠﻴﻎ ﺍﻟﺪﻋﻮﺓ
 .ﺃﻥ ﻳﺘﺰﻭﺝ ﻛﻞ ﺍﻣﺮﺃﺓ ﻳﻌﻄﻴﻬﺎ ﻣﻬﺮﻫﺎ �ﺃﻥ ﺍﻟﻤﺮﺍﺩ ﺟﻤﻴﻊ ﺍﻟﻨﺴﺎء ﻓﻘﺪ ﺃﺑﺎﺡ ﷲ ﻟﺮﺳﻮﻟﻪ 
ﻭﺇﻧﻤ�ﺎ ،ﺃﻱ ﻭﺃﺑﺤﻨ�ﺎ ﻟ�ﻚ ﺃﻳﻀ�ﺎ ﺍﻟﻨﺴ�ﺎء ﺍﻟﻼﺗ�ﻲ ﺗﻤﻠﻜﻬ�ﻦ ﻓ�ﻲ ﺍﻟﺤ�ﺮﺏ ﺑﻄﺮﻳ�ﻖ ﺍﻻﻧﺘﺼ�ﺎﺭ ﻋﻠ�ﻰ ﺍﻟﻜﻔﺎﺭ ﴾ﻳﻤﻴﻨﻚ ﻣﻤﺎ ﺃﻓﺎء ﷲ ﻋﻠﻴﻚ ﻭﻣﺎ ﻣﻠﻜﺖ ﴿
 .ﻟﻢ ﻳﻜﻦ ﻓﻲ ﺍﻟﺼﻨﻒ ﺍﻟﺜﺎﻧﻲ،ﻓﻘﺪ ﺑﺬﻝ ﻓﻲ ﺇﺣﺮﺍﺯﻫﻦ ﺟﻬﺪ ﻭﻣﺸﻘﺔ،ﻷﻧﻬﻦ ﺃﻓﻀﻞ ﻣﻦ ﺍﻟﻼﺋﻲ ﻳﻤﻠﻜﻦ ﺑﺎﻟﺸﺮﺍء،ﻗﻴﺪﻫﻦ ﺑﻄﺮﻳﻖ ﺍﻟﻐﻨﺎﺋﻢ
ﺃﻱ ﻭﺃﺑﺤﻨ��ﺎ ﻟ��ﻚ ﻗﺮﻳﺒﺎﺗ��ﻚ ﻣ��ﻦ )ﺑﻨ��ﺎﺕ ﺍﻷﻋﻤ��ﺎﻡ (  ﴾ﺧﺎﻻﺗ��ﻚ ﺍﻟﻼﺗ��ﻲ ﻫ��ﺎﺟﺮﻥ ﻣﻌ��ﻚ ﻭﺑﻨ��ﺎﺕ ﻋﻤ��ﻚ ﻭﺑﻨ��ﺎﺕ ﻋﻤﺎﺗ��ﻚ ﻭﺑﻨ��ﺎﺕ ﺧﺎﻟ��ﻚ ﻭﺑﻨ��ﺎﺕ  ﴿
 ﺑﺸﺮﻁ ﺍﻟﻬﺠﺮﺓ ﻣﻌﻚ،ﻭ)ﺍﻟﻌﻤﺎﺕ ( ﻭ)ﺍﻷﺧﻮﺍﻝ ( ﻭ)ﺍﻟﺨﺎﻻﺕ (
ﺣﺒ�ﺎ ﻓ�ﻰ ﷲ ﻭﺭﺳ�ﻮﻟﻪ ،ﺃﻱ ﻭﺃﺣﻠﻠﻨﺎ ﻟﻚ ﺍﻟﻨﺴﺎء ﺍﻟﻤﺆﻣﻨ�ﺎﺕ ﺍﻟﺼ�ﺎﻟﺤﺎﺕ ﺍﻟﻠ�ﻮﺍﺗﻲ ﻭﻫ�ﺒﻦ ﺃﻧﻔﺴ�ﻬﻦ ﻟﻚ ﴾ﻭﺍﻣﺮﺃﺓ ﻣﺆﻣﻨﺔ ﺇﻥ ﻭﻫﺒﺖ ﻧﻔﺴﻬﺎ ﻟﻠﻨﺒﻲ  ﴿
 .ﻭﺗﻘﺮﺑﺎ ﻟﻚ
 ﺃﻱ ﺇﻥ ﺃﺭﺩﺕ ﻳﺎ ﻣﺤﻤﺪ ﺃﻥ ﺗﺘﺰﻭﺝ ﻣﻦ ﺷﺌﺖ ﻣﻨﻬﻦ ﺑﺪﻭﻥ ﻣﻬﺮ ﴾ﺍﻟﻨﺒﻲ ﺃﻥ ﻳﺴﺘﻨﻜﺤﻬﺎ ﺇﻥ ﺃﺭﺍﺩ  ﴿
ﺑﻞ ،ﻭﻻ ﺗﺼﺢ ﺍﻟﻬﺒ�ﺔ،ﻓﺈﻧﻪ ﻻ ﻳﺤﻞ ﻟﻬﻢ ﺍﻟﺘﺰﻭﺝ ﺑﺪﻭﻥ ﻣﻬﺮ،ﺃﻱ ﺧﺎﺻﺔ ﻟﻚ ﻳﺎ ﻣﺤﻤﺪ ﺩﻭﻥ ﺳﺎﺋﺮ ﺍﻟﻤﺆﻣﻨﻴﻦ ﴾ﺧﺎﻟﺼﺔ ﻟﻚ ﻣﻦ ﺩﻭﻥ ﺍﻟﻤﺆﻣﻨﻴﻦ  ﴿
 .ﻳﺠﺐ ﻣﻬﺮ ﺍﻟﻤﺜﻞ
ﻭﺷ�ﻬﻮﺩ ﻓ�ﻰ ،ﻭﻣﻬﺮ،ﻱ ﻗ�ﺪ ﻋﻠﻤﻨ�ﺎ ﻣ�ﺎ ﺃﻭﺟﺒﻨ�ﺎ ﻋﻠ�ﻰ ﺍﻟﻤ�ﺆﻣﻨﻴﻦ ﻣ�ﻦ ﻧﻔﻘﺘﻦﺃ ﴾ﻗﺪ ﻋﻠﻤﻨﺎ ﻣﺎ ﻓﺮﺿﻨﺎ ﻋﻠﻴﻬﻢ ﻓ�ﻲ ﺃﺯﻭﺍﺟﻬ�ﻢ ﻭﻣ�ﺎ ﻣﻠﻜ�ﺖ ﺃﻳﻤ�ﺎﻧﻬﻢ  ﴿
 .ﺃﻣﺎ ﺃﻧﺖ ﻓﻘﺪ ﺧﺼﺼﻨﺎﻙ ﺑﺨﺼﺎﺋﺺ ﺗﻴﺴﻴﺮﺍ ﻟﻚ،ﻋﺪﺍ ﺍﻟﺤﺮﺍﺋﺮ،ﻭﻣﺎ ﺃﺑﺤﻨﺎ ﻟﻬﻢ ﻣﻦ ﻣﻠﻚ ﺍﻟﻴﻤﻴﻦ،ﻭﻋﺪﻡ ﺗﺠﺎﻭﺯ ﺃﺭﺑﻊ ﻣﻦ ﺍﻟﻨﺴﺎء،ﺍﻟﻌﻘﺪ
 .ﺿﻴﻖ ﺃﻭﻟﻜﻴﻼ ﻳﻜﻮﻥ ﻋﻠﻴﻚ ﺣﺮﺝ [ ﺃﻱ ﻟﺌﻼ ﻳﻜﻮﻥ ﻋﻠﻴﻚ ﻣﺸﻘﺔ  ﴿
 .(7302F6302)ﻟﻤﻐﻔﺮﺓ ﻭﺍﺳﻊ ﺍﻟﺮﺣﻤﺔﺃﻱ ﻋﻈﻴﻢ ﺍ ﴾ﻭﻛﺎﻥ ﷲ ﻏﻔﻮﺭﺍ ﺭﺣﻴﻤﺎ  ﴿
 
ﻨُﻬُﻦﱠ َﻭَﻻ ِﻮٓﻱ ﺇِﻟَۡﻴَﻚ َﻣﻦ ﺗََﺸﺎُٓءۖ َﻭَﻣِﻦ ٱۡﺑﺘََﻐۡﻴَﺖ ِﻣﻤﱠ ۡﻦ َﻋَﺰۡﻟَﺖ ﻓََﻼ ُﺟﻨَﺎَﺡ َﻋﻠَۡﻴَﻚﻭ َﺫٰ ﻟَِﻚ ﺃَۡﺩﻧَٰﻰٓ ﺃَﻥ ﺗَﻘَﺮﱠ ﺃَۡﻋﻴُ ۡٴﺗُۡﺮِﺟﻲ َﻣﻦ ﺗََﺸﺎُٓء ِﻣۡﻨﻬُﻦﱠ َﻭﺗُ  ﴿
 ﴾  ۱٥ﺎ َﻭٱﻟﱠ  ُﻳَۡﻌﻠَُﻢ َﻣﺎ ﻓِﻲ ﻗُﻠُﻮﺑُِﻜۡﻢﻭ َﻭَﻛﺎَﻥ ٱﻟﱠ  َُﻋﻠِﻴًﻤﺎ َﺣﻠِﻴﻤ ٗ ﻳَۡﺤَﺰﻥﱠ َﻭﻳَۡﺮَﺿۡﻴَﻦ ﺑَِﻤﺎ َٓءﺍﺗَۡﻴﺘَﻬُﻦﱠ ُﻛﻠﱡﻬُﻦﱠﻭ 
 
     .ﺍﻵﻳﺔ -(ﺗﺮﺟﻰ ﻣﻦ ﺗﺸﺎء  :)ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ   
ﺗﺮﺟ�ﻰ ﻣ�ﻦ ﺗﺸ�ﺎء ﴿:ﻓﺄﻧﺰﻝ ﷲ،ﺃﻣﺎ ﺗﺴﺘﺤﻲ ﺍﻟﻤﺮﺃﺓ ﺃﻥ ﺗﻬﺐ ﻧﻔﺴﻬﺎ :»ﺃﻧﻬﺎ ﻛﺎﻧﺖ ﺗﻘﻮﻝ  ﻋﻦ ﻋﺎﺋﺸﺔﺃﺧﺮﺝ ﺍﻟﺸﻴﺨﺎﻥ  .688
 .«(8302F7302)ﻟﻚ ﻓﻲ ﻫﻮﺍﻙ  ﺃﺭﻯ ﺭﺑﻚ ﻳﺴﺎﺭﻉ:ﻋﺎﺋﺸﺔﻘﺎﻟﺖ ﺍﻵﻳﺔ ﻓـ ﴾
ﻓﻠﻤﺎ ﺭﺃﻳ�ﻦ ﺫﻟ�ﻚ ﺟﻌﻠﻨ�ﻪ ﻓ�ﻲ ﺣ�ﻞ ،ﺃﻥ ﻳﻄﻠﻖ ﻣﻦ ﻧﺴ�ﺎﺋﻪ   �ﺭﺳﻮﻝ ﷲ  ﻢﱠ ﻫ َ :»ﻗﺎﻝ ﺭﺯﻳﻦ  ﻋﻦ ﺃﺑﻲﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺳﻌﺪ  .788
ﺗﺮﺟ�ﻰ ﻣ�ﻦ ﺗﺸ�ﺎء  ﴿:ﺇﻟ�ﻰ ﻗﻮﻟ�ﻪ ﴾﴾ﺇﻧ�ﺎ ﺃﺣﻠﻠﻨ�ﺎ ﻟ�ﻚ ﺃﺯﻭﺍﺟ�ﻚ  ﴿:ﻓﺄﻧﺰﻝ ﷲ،ﻣﻦ ﺃﻧﻔﺴ�ﻬﻦ ﻳ�ﺆﺛﺮ ﻣ�ﻦ ﻳﺸ�ﺎء ﻋﻠ�ﻰ ﻣ�ﻦ ﻳﺸ�ﺎء
 .«(9302F8302)ـ  ﺍﻵﻳﺔ﴾ﻣﻨﻬﻦ 
 
 [ﺗﻌﻠﻴﻖ]
 .ﷲ ﺃﺛﺮﻳﻦ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﻭﻫﻤﺎ ﻳﺸﺘﻤﻼﻥ ﻋﻠﻰ ﺳﺒﺒﻴﻦ ﻟﻠﻨﺰﻭﻝﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ  
 ﻳﺘﺮﻙ ﻣﻦ ﻳﺸﺎء. ﺃﻭﺃﻥ ﷲ ﺗﻌﺎﻟﻰ ﺃﺑﺎﺡ ﻟﻨﺒﻴﻪ ﺃﻥ ﻳﺘﺰﻭﺝ ﻣﻦ ﻳﺸﺎء ﻣﻤﻦ ﺗﻘﺪﻡ ﺫﻛﺮﻫﻦ : ﺍﻷﻭﻝ 
 ﺃﻥ ﻳﺘﺮﻙ ﺍﻟﻘﺴﻤﺔ ﻟﻤﻦ ﻳﺸﺎء ﻣﻦ ﻧﺴﺎﺋﻪ ﻭﻳﻘﺴﻢ ﻟﻤﻦ ﻳﺸﺎء ﻣﻨﻬﻦ. �ﺍﻟﺜﺎﻧﻲ: ﺃﻥ ﷲ ﺗﻌﺎﻟﻰ ﺃﺑﺎﺡ ﻟﻨﺒﻴﻪ  
ﺃﻥ ﻳﻄﻠﻘﻬﻦ، ﻗﻠﻦ ﻳﺎ ﺭﺳ�ﻮﻝ ﷲ: ﺍﺟﻌ�ﻞ ﻟﻨ�ﺎ ﻓ�ﻲ ﻣﺎﻟ�ﻚ ﻭﻧﻔﺴ�ﻚ ﻣ�ﺎ   �ﺃﺑﻮ ﺭﺯﻳﻦ: ﻟﻤﺎ ﺃﺷﻔﻖ ﺍﻟﻨﺒﻲ  ﻗﺎﻝ ﺻﺎﺣﺐ ﺍﻟﻬﺪﺍﻳﺔ: ﻭﻗﺎﻝ  
ﺷ�ﺌﺖ ﻓﻜ�ﺎﻥ ﻣﻤ�ﻦ ﺃﺭﺟ�ﺄ ﻣ�ﻨﻬﻢ ﺳ�ﻮﺩﺓ ﺑﻨ�ﺖ ﺯﻣﻌ�ﺔ ﻭﺟﻮﻳﺮﻳ�ﺔ ﻭﺻ�ﻔﻴﺔ ﻭﺃﻡ ﺣﺒﻴﺒ�ﺔ ﻭﻣﻴﻤﻮﻧ�ﺔ، ﻭﻛ�ﺎﻥ ﻣﻤ�ﻦ ﺃﻭﻯ ﻋﺎﺋﺸ�ﺔ ﻭﺃﻡ ﺳ�ﻠﻤﺔ ﻭﺣﻔﺼ�ﺔ 
 _______________
 (502/ 41ﻴﺮ ﺍﻟﻘﺮﻁﺒﻲ ـ  )ﺗﻔﺴ(6302) 
 (64/ 3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(7302) 
(ﺻ�ﺤﻴﺢ ﺍﺑ�ﻦ 72371ﺡ) 4/61(ﻣﺼ�ﻨﻒ ﺍﺑ�ﻦ ﺃﺑ�ﻲ ﺷ�ﻴﺒﺔ 0002ﺡ) 1:/446( ﺳﻨﻦ ﺍﺑ�ﻦ ﻣﺎﺟ�ﺔ ﺹ 4641ﺡ) 2/5801(ﺻﺤﻴﺢ ﻣﺴﻠﻢ 3284ﺡ) 5/ 6691ﺻﺤﻴﺢ ﺍﻟﺒﺨﺎﺭﻱ  (8302)
 (07052ﺡ)6/431(ﻣﺴﻨﺪ ﺃﺣﻤﺪ   6035ﺡ) 3/952(ﺳﻨﻦ ﺍﻟﻨﺴﺎﺋﻲ ﺍﻟﻜﺒﺮﻯ 23131ﺡ) 7/55ﺳﻨﻦ ﺍﻟﺒﻴﻬﻘﻲ ﺍﻟﻜﺒﺮﻯ  7636ﺡ 41/282ﺣﺒﺎﻥ 
 ﺿﻌﻴﻒ ﺍﻹﺳﻨﺎﺩ 8/961ﺍﻟﻄﺒﻘﺎﺕ ﺍﻟﻜﺒﺮﻯ  (9302)
 (453)
 .  (0402F9302)ﺯﻳﻨﺐﻭ
ﺎﺭ ﻣﻦ ﻳﺸﺎء ﻣﻤﻦ ﺃﺣﻞ ﷲ ﺇﻟﻴﻪ ﻓﻴﺆﻭﻳﻬﺎ ﺇﻟﻴﻪ ﻭﻟﻬ�ﺎ ﺃﻥ ﻳﺆﺧﺮﻫ�ﺎ، ﻭﻟ�ﻪ ﺃﻥ ﻳﺨﺘ �ﻓﻘﺪ ﺛﺒﺖ ﻓﻠﻪ  .ﻗﻠﺖ: ﻭﺍﻵﻳﺔ ﺗﺸﻤﻞ ﻛﻼ ﺍﻟﻤﻌﻨﻴﻴﻦ 
ﻻ ﻗﺎﻟﺖ ،ﻟﻤﺎ ﺃﺭﺍﺩ ﺃﻥ ﻳﻄﻠ�ﻖ ﺳ�ﻮﺩﺓ �ﻭﻗﺪ ﺛﺒﺖ ﻓﻲ ﺍﻟﺼﺤﻴﺢ ﺃﻥ ﺍﻟﻨﺒﻲ .ﻭﻟﻪ ﺃﻥ ﻳﻘﺴﻢ ،ﻛﺬﻟﻚ ﺃﻥ ﻳﺆﺧﺮ ﻣﻦ ﻳﺸﺎء ﻣﻦ ﺃﺯﻭﺍﺟﻪ ﻓﻴﺘﺮﻙ ﺍﻟﻘﺴﻤﺔ
 ﻴﻦ.ﻌﺗﻄﻠﻘﻨﻰ ﻭﻧﻮﺑﺘﻲ ﻟﻌﺎﺋﺸﺔ ﻓﺘﺮﻛﺖ ﻧﻮﺑﺘﻬﺎ ﻟﻌﺎﺋﺸﺔ ﺭﺿﻲ ﷲ ﻋﻨﻬﻦ ﺃﺟﻤ
 
 [ﻶﻳﺔﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟ]
ﻭﺗﻤﺴ�ﻚ ﻣ�ﻦ ﺗﺸ�ﺎء ،ﺍﻟﺨﻴ�ﺎﺭ ﻓ�ﻲ ﺃﻥ ﺗﻄﻠ�ﻖ ﻣ�ﻦ ﺗﺸ�ﺎء ﻣ�ﻦ ﺯﻭﺟﺎﺗﻚ -ﺃﻳﻬﺎ ﺍﻟﻨﺒﻲ  -ﺃﻱ ﻭﻟﻚ ﴾ﺗﺮﺟﻲ ﻣﻦ ﺗﺸﺎء ﻣﻨﻬﻦ ﻭﺗﺌﻮﻯ ﺇﻟﻴﻚ ﻣﻦ ﺗﺸﺎء ﴿
ﻻ ﺣ�ﺮﺝ ،ﻭﺗﻘﻠﻞ ﻟﻤﻦ ﺷﺌﺖ ﻭﺗﻜﺜﺮ ﻟﻤﻦ ﺷﺌﺖ،ﻣﺠﺎﻫﺪ ﻭﺍﻟﻀﺤﺎﻙ ﺗﻘﺴﻢ ﻟﻤﻦ ﺷﺌﺖ ﻭﺗﺆﺧﺮ ﻋﻨﻚ ﻣﻦ ﺷﺌﺖﻗﺎﻝ ﻭ،ﻫﺬﺍ ﻗﻮﻝ ﺍﺑﻦ ﻋﺒﺎﺱ )ﻣﻨﻬﻦ 
 (ﻋﻠﻴﻚ ﻓﻲ ﺫﻟﻚ 
 .ﻓﻼ ﺇﺛﻢ ﻋﻠﻴﻚ ﻭﻻ ﻋﺘﺐ،ﺃﻱ ﻭﺇﺫﺍ ﺃﺣﺒﺒﺖ ﺃﻥ ﺗﺆﻭﻱ ﺇﻟﻴﻚ ﺍﻣﺮﺃﺓ ﻣﻤﻦ ﻋﺰﻟﺖ ﻣﻦ ﺍﻟﻘﺴﻤﺔ ﴾ﺰﻟﺖ ﻓﻼ ﺟﻨﺎﺡ ﻋﻠﻴﻚ ﻭﻣﻦ ﺍﺑﺘﻐﻴﺖ ﻣﻤﻦ ﻋ﴿
ﺃﻗﺮﺏ ﺃﻥ ﺗﺮﺗﺎﺡ ﻗﻠ�ﻮﺑﻬﻦ ،ﺃﻱ ﺫﻟﻚ ﺍﻟﺘﺨﻴﻴﺮ ﺍﻟﺬﻱ ﺧﻴﺮﻧﺎﻙ ﻣﻦ ﺃﻣﺮﻫﻦ ﴾ﺫﻟﻚ ﺃﺩﻧﻰ ﺃﻥ ﺗﻘﺮ ﺃﻋﻴﻨﻬﻦ ﻭﻻ ﻳﺤﺰﻥ ﻭﻳﺮﺿﻴﻦ ﺑﻤﺎ ﺁﺗﻴﺘﻬﻦ ﻛﻠﻬﻦ  ﴿
 .ﻛﺎﻥ ﺃﻁﻴﺐ ﻷﻧﻔﺴﻬﻦ ﻓﻼ ﻳﺸﻌﺮﻥ ﺑﺎﻟﺤﺰﻥ ﻭﺍﻷﻟﻢ،ﻣﺮ ﻣﻦ ﷲﻷﻧﻬﻦ ﺇﺫﺍ ﻋﻠﻤﻦ ﺃﻥ ﻫﺬﺍ ﺃ،ﻭﻳﺮﺿﻴﻦ ﺑﺼﻨﻴﻌﻚ،ﻓﻼ ﻳﺤﺰﻥ
ﻭﻣﻦ ،ﻣﻴ�ﻞ ﺃﻭﻣﻦ ﻋﺪﻝ ،ﺃﻱ ﻳﻌﻠﻢ ﻣﺎ ﻓﻲ ﻗﻠﺒﻚ ﻳﺎ ﻣﺤﻤﺪ ﻭﻣﺎ ﻓﻲ ﻗﻠﺐ ﻛﻞ ﺇﻧﺴﺎﻥ،ﺧﻄﺎﺏ ﻟﻠﻨﺒﻰ ﻋﻠﻰ ﺟﻬﺔ ﺍﻟﺘﻌﻈﻴﻢ﴾ﻭﷲ ﻳﻌﻠﻢ ﻣﺎ ﻓﻲ ﻗﻠﻮﺑﻜﻢ  ﴿
 .ﻭﺇﻧﻤﺎ ﺧﻴﺮﻧﺎﻙ ﻓﻴﻬﻦ ﺗﻴﺴﻴﺮﺍ ﻋﻠﻴﻚ ﻓﻴﻤﺎ ﺃﺭﺩﺕ،ﻛﺮﺍﻫﻴﺔ ﺃﻭﺣﺐ 
ﺑﻞ ،ﺣﻠﻴﻤ�ﺎ ﻳﻀ�ﻊ ﺍﻷﻣ�ﻮﺭ ﻓ�ﻲ ﻧﺼ�ﺎﺑﻬﺎ ﻭﻻ ﻳﻌﺎﺟ�ﻞ ﺑﺎﻟﻌﻘﻮﺑ�ﺔ،ﺳﻊ ﺍﻟﻌﻠﻢ ﻳﻌﻠﻢ ﺟﻤﻴﻊ ﻣﺎ ﺗﻈﻬﺮﻭﻥ ﻭﻣﺎ ﺗﺨﻔﻮﻥﺃﻱ ﻭﺍ ﴾ﻭﻛﺎﻥ ﷲ ﻋﻠﻴﻤﺎ ﺣﻠﻴﻤﺎ ﴿
 .(1402F0402)ﻟﻜﻨﻪ ﻻ ﻳﻬﻤﻞ،ﻳﺆﺧﺮ ﻭﻳﻤﻬﻞ
 
ِﻤﻴﻨَُﻚۗ َﻭَﻛﺎَﻥ ٱﻟﱠ  َُﻋﻠَٰﻰ ُﺣۡﺴﻨُﻬُﻦﱠ ﺇِﻻﱠ َﻣﺎ َﻣﻠََﻜۡﺖ ﻳَ َﻭﻟَۡﻮ ﺃَۡﻋَﺠﺒََﻚ   ﻳَِﺤﻞﱡ ﻟََﻚ ٱﻟﻨﱢَﺴﺎُٓء ِﻣۢﻦ ﺑَۡﻌُﺪ َﻭَﻻٓ ﺃَﻥ ﺗَﺒَﺪﱠَﻝ ﺑِِﻬﻦﱠ ِﻣۡﻦ ﺃَۡﺯَﻭٰ ﺝ ٖﻻﱠ  ﴿
 ﴾ ۲٥ﺎ ﺭﱠ ﻗِﻴﺒ ٗ ُﻛﻞﱢ َﺷۡﻲء ٖ
 
   .ﺍﻵﻳﺔ -(ﻻ ﻳﺤﻞ ﻟﻚ ﺍﻟﻨﺴﺎء ﻣﻦ ﺑﻌﺪ  :)ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ    
ﻻ  ﴿:ﻓﺄﻧﺰﻝ ﷲ،ﻓﺎﺧﺘﺮﻥ ﷲ ﻭﺭﺳ�ﻮﻟﻪ،ﺃﺯﻭﺍﺟ�ﻪ   �ﺧﻴ�ﺮ ﺭﺳ�ﻮﻝ ﷲ »: ﻗ�ﺎﻝ ﻋﻦ ﻋﻜﺮﻣ�ﺔﺃﺧﺮﺝ ﺍﺑﻦ ﺳﻌﺪ  .888
 .«﴾(2402F1402)ﻳﺤﻞ ﻟﻚ ﺍﻟﻨﺴﺎء ﻣﻦ ﺑﻌﺪ ﻭﻻ ﺃﻥ ﺗﺒﺪﻝ ﺑﻬﻦ ﻣﻦ ﺃﺯﻭﺍﺝ
 
 [ﺗﻌﻠﻴﻖ]
ﺃﻥ ﻳﺘ�ﺰﻭﺝ ﺑﻐﻴ�ﺮ ﻣ�ﻦ ﺗ�ﺰﻭﺝ  �ﻭﻫﻮ ﻳﺤﺮﻡ ﻋﻠ�ﻰ ﺍﻟﻨﺒ�ﻲ ،ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺗﻌﺎﻟﻰ ﺃﺛﺮﺍً ﻭﺍﺣﺪﺍ ًﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ 
 ،ﻭﻫﺬﺍ ﻋﻠﻰ ﻗﻮﻝ ﺟﻤﻬﻮﺭ ﺃﻫﻞ ﺍﻟﺘﻔﺴﻴﺮ،ﻣﻦ ﻧﺴﺎﺋﺔ ﻭﺍﻷﺛﺮ ﻳﺪﻝ ﻋﻠﻰ ﺃﻥ ﺫﻟﻚ ﻛﺎﻥ ﻣﻜﺎﻓﺌﺔ ﻟﻬﻦ ﻋﻠﻰ ﺃﻧﻬﻦ ﺍﺧﺘﺮﻥ ﷲ ﻭﺭﺳﻮﻟﻪ
ﻟﻢ ﻳﺘﺰﻭﺝ ﺑﻌﺪ ﻧ�ﺰﻭﻝ  �ﻟﻜﻦ ﺍﻟﻨﺒﻲ .ﺃﻥ ﷲ ﺗﻌﺎﻟﻰ ﺃﺣﻞ ﻟﻪ ﺍﻟﺰﻭﺍﺝ ﻣﻦ ﻛﻞ ﺍﻟﻨﺴﺎء:ﺎﺋﺸﺔﺍﻟﻤﺆﻣﻨﻴﻦ ﻋ ﺃﻡ ﻭﺍﻟﻘﻮﻝ ﺍﻟﺜﺎﻧﻲ ﺗﻘﺪﻡ ﻋﻦ  
 ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ. .ﻫﺬﻩ ﺍﻵﻳﺔ ﺑﺄﺣﺪ ﻣﻦ ﺍﻟﻨﺴﺎء ﻓﻜﺎﻥ ﺫﻟﻚ ﺗﺮﺟﻴﺤﺎ ًﻟﻠﻘﻮﻝ ﺍﻷﻭﻝ
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
 .ﻲ ﻋﺼﻤﺘﻚﻣﻦ ﺑﻌﺪ ﻫﺆﻻء ﺍﻟﺘﺴﻊ ﺍﻟﻼﺗﻲ ﻓ،ﺃﻱ ﻻ ﻳﺤﻞ ﻟﻚ ﺃﻳﻬﺎ ﺍﻟﻨﺒﻲ ﺍﻟﻨﺴﺎء ﴾ﻻ ﻳﺤﻞ ﻟﻚ ﺍﻟﻨﺴﺎء ﻣﻦ ﺑﻌﺪ  ﴿
 ﻭﺗﻨﻜﺢ ﻣﻜﺎﻧﻬﺎ ﺃﺧﺮﻯ،ﺃﻱ ﻭﻻ ﻳﺤﻞ ﻟﻚ ﺃﻥ ﺗﻄﻠﻖ ﻭﺍﺣﺪﺓ ﻣﻨﻬﻦ ﴾ﻭﻻ ﺃﻥ ﺗﺒﺪﻝ ﺑﻬﻦ ﻣﻦ ﺃﺯﻭﺍﺝ  ﴿
 .ﺃﻱ ﻭﻟﻮ ﺃﻋﺠﺒﻚ ﺟﻤﺎﻝ ﻏﻴﺮﻫﻦ ﻣﻦ ﺍﻟﻨﺴﺎء ﴾ﻭﻟﻮ ﺃﻋﺠﺒﻚ ﺣﺴﻨﻬﻦ  ﴿
 .ﻷﻧﻬﻦ ﻟﺴﻦ ﺯﻭﺟﺎﺕ،ﺃﻱ ﺇﻻ ﻣﺎ ﻛﺎﻥ ﻣﻦ ﺍﻟﺠﻮﺍﺭﻱ ﻭﺍﻹﻣﺎء ﻓﻼ ﺑﺄﺱ ﻓﻲ ﺫﻟﻚ﴾ﺇﻻ ﻣﺎ ﻣﻠﻜﺖ ﻳﻤﻴﻨﻚ  ﴿
ﻭﺗﺨﻄﻲ ﺣﻼﻟ�ﻪ ﻭﺣﺮﺍﻣ�ﻪ ،ﻭﻓﻴ�ﻪ ﺗﺤ�ﺬﻳﺮ ﻣ�ﻦ ﻣﺠ�ﺎﻭﺯﺓ ﺣ�ﺪﻭﺩﻩ،ﺃﻱ ﻣﻄﻠﻌ�ﺎ ﻋﻠ�ﻰ ﺃﻋﻤ�ﺎﻟﻜﻢ ﺷ�ﺎﻫﺪﺍ ﻋﻠﻴﻬﺎ ﴾ﺒ�ﺎ ﻭﻛﺎﻥ ﷲ ﻋﻠﻰ ﻛ�ﻞ ﺷ�ﻲء ﺭﻗﻴ ﴿
)
F2402
 .(3402
 
ﻓَﭑۡﺩُﺧﻠُﻮْﺍ  ﺇِﻻﱠ ٓ ﺃَﻥ ﻳُۡﺆَﺫَﻥ ﻟَُﻜۡﻢ ﺇِﻟَٰﻰ ﻁََﻌﺎٍﻡ َﻏۡﻴَﺮ ﻧَٰ ِﻈِﺮﻳَﻦ ﺇِﻧَٰٮﻪ َُﻭﻟَٰ ِﻜۡﻦ ﺇَِﺫﺍ ُﺩِﻋﻴﺘُﻢ ۡﻳَٰ ٓﺄَﻳﱡﻬَﺎ ٱﻟﱠِﺬﻳَﻦ َءﺍَﻣﻨُﻮْﺍ َﻻ ﺗَۡﺪُﺧﻠُﻮْﺍ ﺑُﻴُﻮَﺕ ٱﻟﻨﱠﺒِﻲﱢ  ﴿
ﻨِِﺴﻴَﻦ ﻟَِﺤِﺪﻳٍﺚﻭ ﺇِﻥﱠ َﺫٰ ﻟُِﻜۡﻢ َﻛﺎَﻥ ﻳُۡﺆِﺫﻱ ٱﻟﻨﱠﺒِﻲﱠ ﻓَﻴَۡﺴﺘَۡﺤﻲِۦ ِﻣﻨُﻜۡﻢۖ َﻭٱﻟﱠ  َُﻻ ﻳَۡﺴﺘَۡﺤﻲِۦ ِﻣَﻦ ۡﻟَﺤﻖﱢﻭ ۡٴﻓَﺈَِﺫﺍ ﻁَِﻌۡﻤﺘُۡﻢ ﻓَﭑﻧﺘَِﺸُﺮﻭْﺍ َﻭَﻻ ُﻣۡﺴﺘَ 
َﻭَﻣﺎ َﻛﺎَﻥ ﻟَُﻜۡﻢ ﺃَﻥ ﺗُۡﺆُﺫﻭْﺍ َﺭُﺳﻮَﻝ َﺫٰ ﻟُِﻜۡﻢ ﺃَۡﻁﻬَُﺮ ﻟِﻘُﻠُﻮﺑُِﻜۡﻢ َﻭﻗُﻠُﻮﺑِِﻬﻦﱠﻭ  ﻠُﻮﻫُﻦﱠ ِﻣﻦ َﻭَﺭٓﺍِء ِﺣَﺠﺎٖﺏﻭ ٴَﺎ ﻓَﺴ َۡﻭﺇَِﺫﺍ َﺳﺄَۡﻟﺘُُﻤﻮﻫُﻦﱠ َﻣﺘَٰ ﻌ ٗ
 ﴾  ۳٥ٱﻟﱠ  َِﻭَﻻٓ ﺃَﻥ ﺗَﻨِﻜُﺤٓﻮْﺍ ﺃَۡﺯَﻭٰ َﺟﻪُۥ ِﻣۢﻦ ﺑَۡﻌِﺪِﻩٓۦ ﺃَﺑًَﺪﺍﻭ ﺇِﻥﱠ َﺫٰ ﻟُِﻜۡﻢ َﻛﺎَﻥ ِﻋﻨَﺪ ٱﻟﱠ  َِﻋِﻈﻴًﻤﺎ 
 
 ﺗﻘﺪﻡ ﺣﺪﻳﺚ ﻋﻤﺮ ﻓﻲ ﺳﻮﺭﺓ ﺍﻟﺒﻘﺮﺓ.   .ـ ﺍﻵﻳﺔ(ﻮﺍ ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ ﻻ ﺗﺪﺧﻠ :)ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ    
ﺛ�ﻢ ﺟﻠﺴ�ﻮﺍ  ﺯﻳﻨﺐ ﺑﻨﺖ ﺟﺤﺶ ﺩﻋﺎ ﺍﻟﻘﻮﻡ ﻓﻄﻌﻤ�ﻮﺍ  �ﻟﻤﺎ ﺗﺰﻭﺝ ﺍﻟﻨﺒﻲ :»ﻗﺎﻝ  ﻋﻦ ﺃﻧﺲﻭﺃﺧﺮﺝ ﺍﻟﺸﻴﺨﺎﻥ  .988
ﻓﻠﻤ�ﺎ ﺭﺃﻯ ﺫﻟ�ﻚ ﻗ�ﺎﻡ ﻭﻗ�ﺎﻡ ﻣ�ﻦ ﺍﻟﻘ�ﻮﻡ ﻣ�ﻦ ﻗ�ﺎﻡ ﻭﻗﻌ�ﺪ ﺛﻼﺛ�ﺔ ﺛ�ﻢ ،ﻓﺄﺧ�ﺬ ﻛﺄﻧ�ﻪ ﻳﺘﻬﻴ�ﺄ ﻟﻠﻘﻴ�ﺎﻡ ﻓﻠ�ﻢ ﻳﻘﻮﻣﻮﺍ،ﻳﺘﺤﺪﺛﻮﻥ
ﻓﺠ��ﺎء ﺣﺘ��ﻰ ﺩﺧ��ﻞ ﻭﺫﻫﺒ��ﺖ ﺃﺩﺧ��ﻞ ﻓ��ﺄﻟﻘﻰ ﺍﻟﺤﺠ��ﺎﺏ ﺑﻴﻨ��ﻲ ،ﺍﻧﻄﻠﻘﻮﺍﺃﻧﻬ��ﻢ  �ﻓﺠﺌ��ﺖ ﻓ��ﺄﺧﺒﺮﺕ ﺍﻟﻨﺒ��ﻲ ،ﺍﻧﻄﻠﻘﻮﺍ
 _______________
 (7585/ 9ﺍﻟﻬﺪﺍﻳﺔ ﺍﻟﻰ ﺑﻠﻮﻍ ﺍﻟﻨﻬﺎﻳﺔ )(0402) 
 (64/ 3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(1402) 
 ﻣﺮﺳﻞ.  (2402)
 (64/ 3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(3402) 
 (553)
 
ﺇﻥ ﺫﻟﻜ��ﻢ ﻛ��ﺎﻥ ﻋﻨ��ﺪ ﷲ  ﴿:ﺇﻟ��ﻰ ﻗﻮﻟ��ﻪ  ﴾ﻳ��ﺎ ﺃﻳﻬ��ﺎ ﺍﻟ��ﺬﻳﻦ ﺁﻣﻨ��ﻮﺍ ﻻ ﺗ��ﺪﺧﻠﻮﺍ ﺑﻴ��ﻮﺕ ﺍﻟﻨﺒ��ﻲ ﴿:ﻭﺃﻧﺰﻝ ﷲ،ﻭﺑﻴﻨ��ﻪ
 .«﴾(4402F3402)ﻋﻈﻴﻤﺎً 
ﻓ�ﺈﺫﺍ ،ﻓ�ﺄﺗﻰ ﺑ�ﺎﺏ ﺍﻣ�ﺮﺃﺓ ﻋ�ﺮﺱ ﺑﻬﺎ،�ﻛﻨ�ﺖ ﻣ�ﻊ ﺭﺳ�ﻮﻝ ﷲ  » :ﻗ�ﺎﻝ ﻋ�ﻦ ﺃﻧ�ﺲﻭﺃﺧﺮﺝ ﺍﻟﺘﺮﻣﺬﻱ ﻭﺣﺴ�ﻨﻪ  .098
ﻟﺌﻦ ﻛﺎﻥ : ﻘﺎﻝﻓﺬﻛﺮﺗﻪ ﻷﺑﻲ ﻁﻠﺤﺔ ﻓ،ﻓﺪﺧﻞ ﻓﺄﺭﺧﻰ ﺑﻴﻨﻲ ﻭﺑﻴﻨﻪ ﺳﺘﺮﺍً ،ﻢ ﺭﺟﻊ ﻭﻗﺪ ﺧﺮﺟﻮﺍﻋﻨﺪﻫﺎ ﻗﻮﻡ ﻓﺎﻧﻄﻠﻖ ﺛ
 .«(5402F4402)ﻓﻨﺰﻟﺖ ﺁﻳﺔ ﺍﻟﺤﺠﺎﺏ،ﻛﻤﺎ ﺗﻘﻮﻝ ﻟﻴﻨﺰﻟﻦ ﻓﻲ ﻫﺬﺍ ﺷﻲء
ﻓﻤ�ﺮ ﻋﻤ�ﺮ ،(6402F5402)ﻓ�ﻲ ﻗﻌ�ﺐ �ﻛﻨ�ﺖ ﺁﻛ�ﻞ ﻣ�ﻊ ﺍﻟﻨﺒ�ﻲ  :»ﻗﺎﻟ�ﺖ ﻭﺃﺧﺮﺝ ﺍﻟﻄﺒﺮﺍﻧ�ﻲ ﺑﺴ�ﻨﺪ ﺻ�ﺤﻴﺢ ﻋ�ﻦ ﻋﺎﺋﺸ�ﺔ  .198
 .«(8402F7402)ﻓﻨﺰﻟﺖ ﺁﻳﺔ ﺍﻟﺤﺠﺎﺏ،ﻜﻦ ﻣﺎ ﺭﺃﺗﻜﻦ ﻋﻴﻦﻓﻴ،ﻟﻮ ﺃﻁﺎﻉ )7402F6402 (ﺃﻭﻩﻘﺎﻝ ﻓ،ﻓﺪﻋﺎﻩ ﻓﺄﻛﻞ، ﻓﺄﺻﺎﺑﺖ ﺃﺻﺒﻌﻪ ﺃﺻﺒﻌﻲ
ﻓﺨﺮﺝ ﺍﻟﻨﺒﻲ ،ﻓﺄﻁﺎﻝ ﺍﻟﺠﻠﻮﺱ �ﺩﺧﻞ ﺭﺟﻞ ﻋﻠﻰ ﺍﻟﻨﺒﻲ  »: ﻗﺎﻝﻋﺒﺎﺱ  ﻋﻦ ﺍﺑﻦﻭﺃﺧﺮﺝ ﺍﺑﻦ ﻣﺮﺩﻭﻳﻪ  [ﻙ] .298
ﻟﻠﺮﺟ�ﻞ ﻟﻌﻠ�ﻚ ﺁﺫﻳ�ﺖ ﺍﻟﻨﺒ�ﻲ : ﻘ�ﺎﻝﻓ�ﺪﺧﻞ ﻋﻤ�ﺮ ﻓ�ﺮﺃﻯ ﺍﻟﻜﺮﺍﻫﻴ�ﺔ ﻓ�ﻲ ﻭﺟﻬ�ﻪ ﻓ،ﺛﻼﺙ ﻣﺮﺍﺕ ﻟﻴﺨﺮﺝ ﻓﻠ�ﻢ ﻳﻔﻌﻞ  �
ﻳﺎ ﺭﺳﻮﻝ ﷲ ﻟﻮ ﺍﺗﺨﺬﺕ ﺣﺠﺎﺑﺎ ًﻓ�ﺈﻥ  :ﻟﻪ ﻋﻤﺮﻘﺎﻝ ﻓ.«ﻌﻞﻟﻘﺪ ﻗﻤﺖ ﺛﻼﺛﺎ ﻟﻜﻲ ﻳﺘﺒﻌﻨﻲ ﻓﻠﻢ ﻳﻔ :�ﺍﻟﻨﺒﻲ ﻘﺎﻝ ﻓ،�
 .«(9402F8402)ﻓﻨﺰﻟﺖ ﺁﻳﺔ ﺍﻟﺤﺠﺎﺏ،ﻧﺴﺎءﻙ ﻟﺴﻦ ﻛﺴﺎﺋﺮ ﺍﻟﻨﺴﺎء ﻭﺫﻟﻚ ﺃﻁﻬﺮ ﻟﻘﻠﻮﺑﻬﻦ
ﻓﻠﻘﺮﺑ�ﻪ ﻣﻨﻬ�ﺎ ﺃﻁﻠ�ﻖ ﻧ�ﺰﻭﻝ ﺁﻳ�ﺔ ﺍﻟﺤﺠ�ﺎﺏ ﺑﻬ�ﺬﺍ ،ﻳﻤﻜﻦ ﺍﻟﺠﻤﻊ ﺑﺄﻥ ﺫﻟﻚ ﻭﻗﻊ ﻗﺒﻞ ﻗﺼﺔ ﺯﻳﻨﺐ:ﺍﻟﺤﺎﻓﻆ ﺍﺑﻦ ﺣﺠﺮﻗﺎﻝ 
 ﻭﻻ ﻣﺎﻧﻊ ﻣﻦ ﺗﻌﺪﺩ ﺍﻷﺳﺒﺎﺏ. ،ﺍﻟﺴﺒﺐ
ﺇﺫﺍ ﻧﻬ�ﺾ ﺇﻟ�ﻰ ﺑﻴﺘ�ﻪ ﺑ�ﺎﺩﺭﻭﻩ ﻓﺄﺧ�ﺬﻭﺍ  �ﻛ�ﺎﻥ ﺭﺳ�ﻮﻝ ﷲ :»ﻗ�ﺎﻝ ﺑ�ﻦ ﻛﻌ�ﺐ  ﻣﺤﻤ�ﺪﻋ�ﻦ ﻭﺃﺧ�ﺮﺝ ﺍﺑ�ﻦ ﺳ�ﻌﺪ  .398
ﻓﻌﻮﺗﺒﻮﺍ ﻓ�ﻲ ﺫﻟ�ﻚ ،ﻭﻻ ﻳﺒﺴﻂ ﻳﺪﻩ ﺇﻟﻰ ﺍﻟﻄﻌﺎﻡ ﺍﺳﺘﺤﻴﺎء ﻣﻨﻬﻢ �ﺍﻟﻤﺠﺎﻟﺲ ﻓﻼ ﻳﻌﺮﻑ ﺫﻟﻚ ﻓﻲ ﻭﺟﻪ ﺭﺳﻮﻝ ﷲ 
 .«(0502F9402)ـ  ﺍﻵﻳﺔ﴾ﺁﻣﻨﻮﺍ ﻻ ﺗﺪﺧﻠﻮﺍ ﺑﻴﻮﺕ ﺍﻟﻨﺒﻲ  ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﺬﻳﻦ ﴿:ﻓﺄﻧﺰﻝ ﷲ
  
 .ﺍﻵﻳﺔ ـ﴾ﻭﻣﺎ ﻛﺎﻥ ﻟﻜﻢ  ﴿:ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ 
 �ﻟ�ﻮ ﻗ�ﺪ ﺗ�ﻮﻓﻲ ﺍﻟﻨﺒ�ﻲ  :ﺃﻥ ﺭﺟ�ﻼ ًﻳﻘ�ﻮﻝ �ﺑﻠ�ﻎ ﺍﻟﻨﺒ�ﻲ  :»ﻗ�ﺎﻝ ﺯﻳ�ﺪ  ﻋ�ﻦ ﺍﺑ�ﻦﺃﺧ�ﺮﺝ ﺍﺑ�ﻦ ﺃﺑ�ﻲ ﺣ�ﺎﺗﻢ  [ﻙ] .498
 .«(1502F0502)ـ ﺍﻵﻳﺔ﴾ﻭﻣﺎ ﻛﺎﻥ ﻟﻜﻢ ﺃﻥ ﺗﺆﺫﻭﺍ ﺭﺳﻮﻝ ﷲ  ﴿:ﻓﻨﺰﻟﺖ،ﺗﺰﻭﺟﺖ ﻓﻼﻧﺔ ﻣﻦ ﺑﻌﺪﻩ
ﺳ�ﻔﻴﺎﻥ: ﻗﺎﻝ  .«ﺑﻌﺪﻩ �ﻧﺰﻟﺖ ﻓﻲ ﺭﺟﻞ ﻫﻢ ﺃﻥ ﻳﺘﺰﻭﺝ ﺑﻌﺾ ﻧﺴﺎء ﺍﻟﻨﺒﻲ  »: ﻗﺎﻝﻋﺒﺎﺱ  ﻋﻦ ﺍﺑﻦﻭﺃﺧﺮﺝ  .598
 .«(2502F1502)ﺃﻧﻬﺎ ﻋﺎﺋﺸﺔ ﺫﻛﺮﻭﺍ
ﺃﻳﺤﺠﺒﻨﺎ ﻣﺤﻤﺪ ﻋﻨﺒﻨﺎﺕ ﻋﻤﻨﺎ ﻭﻳﺘ�ﺰﻭﺝ : ﻗﺎﻝﺑﻠﻐﻨﺎ ﺃﻥ ﻁﻠﺤﺔ ﺑﻦ ﻋﺒﻴﺪ ﷲ  :»ﻗﺎﻝ  ﻋﻦ ﺍﻟﺴﺪﻱﻭﺃﺧﺮﺝ  [ﻙ] .698
 .«(3502F2502)ﻓﺄﻧﺰﻟﺖ ﻫﺬﻩ ﺍﻵﻳﺔ،ﻟﺌﻦ ﺣﺪﺙ ﺑﻪ ﺣﺪﺙ ﻟﻨﺘﺰﻭﺟﻦ ﻧﺴﺎءﻩ ﻣﻦ ﺑﻌﺪﻩ،ﻧﺴﺎءﻧﺎ
 ﻧﺰﻟﺖ ﻓ�ﻲ ﻁﻠﺤ�ﺔ ﺑ�ﻦ ﻋﺒﻴ�ﺪ ﷲ »: ﻗﺎﻝﺑﻜﺮ ﺑﻦ ﻣﺤﻤﺪ ﺑﻦ ﻋﻤﺮﻭ ﺑﻦ ﺣﺰﻡ  ﻋﻦ ﺃﺑﻲﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺳﻌﺪ   [ﻙ] .798
 .«(4502F3502)ﺗﺰﻭﺟﺖ ﻋﺎﺋﺸﺔ �ﺇﺫﺍ ﺗﻮﻓﻲ ﺭﺳﻮﻝ ﷲ : ﻗﺎﻝﻷﻧﻪ 
ﻓﻜﻠﻤﻬ�ﺎ ﻭﻫ�ﻮ ﺍﺑ�ﻦ ﻋﻤﻬ�ﺎ   �ﺃﻥ ﺭﺟ�ﻼ ًﺃﺗ�ﻰ ﺑﻌ�ﺾ ﺃﺯﻭﺍﺝ ﺍﻟﻨﺒ�ﻲ  :»ﻋﺒ�ﺎﺱ  ﻋﻦ ﺍﺑ�ﻦﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮ   .898
ﻳﺎ ﺭﺳﻮﻝ ﷲ ﺇﻧﻬﺎ ﺍﺑﻨﺔ ﻋﻤﻲ ﻭﷲ ﻣﺎ ﻗﻠﺖ ﻟﻬﺎ ﻘﺎﻝ: ﻓ ”.ﻻ ﺗﻘﻮﻣﻦ ﻫﺬﺍ ﺍﻟﻤﻘﺎﻡ ﺑﻌﺪ ﻳﻮﻣﻚ ﻫﺬﺍ :»�ﺍﻟﻨﺒﻲ ﻘﺎﻝ ﻓ
ﻗ�ﺪ ﻋﺮﻓ�ﺖ ﺫﻟ�ﻚ ﺇﻧ�ﻪ ﻟ�ﻴﺲ ﺃﺣ�ﺪ ﺃﻏﻴ�ﺮ ﻣ�ﻦ ﷲ ﻭﺇﻧ�ﻪ ﻟ�ﻴﺲ ﺃﺣ�ﺪ ﺃﻏﻴ�ﺮ  :» �ﺍﻟﻨﺒ�ﻲ  ﻗ�ﺎﻝ،ﻟﻲﻗﺎﻟ�ﺖ ﻣﻨﻜ�ﺮﺍ ًﻭﻻ 
 :ﺍﺑﻦ ﻋﺒﺎﺱﻗﺎﻝ ﻓﺄﻧﺰﻝ ﷲ ﻫﺬﻩ ﺍﻵﻳﺔ ،ﻳﻤﻨﻌﻨﻲ ﻣﻦ ﻛﻼﻡ ﺍﺑﻨﺔ ﻋﻤﻲ ﻷﺗﺰﻭﺟﻨﻬﺎ ﻣﻦ ﺑﻌﺪﻩ: ﻗﺎﻝﻓﻤﻀﻰ ﺛﻢ .«ﻣﻨﻲ
 .«(5502F4502)ﻓﺄﻋﺘﻖ ﺫﻟﻚ ﺍﻟﺮﺟﻞ ﺭﻗﺒﺔ ﻭﺣﻤﻞ ﻋﻠﻰ ﻋﺸﺮﺓ ﺃﺑﻌﺮﺓ ﻓﻲ ﺳﺒﻴﻞ ﷲ ﻭﺣﺞ ﻣﺎﺷﻴﺎ ًﺗﻮﺑﺔ ﻣﻦ ﻛﻠﻤﺘﻪ
 
 [ﺗﻌﻠﻴﻖ]
ﻓﺒ�ﺪﺃ ﺑﻘﺼ�ﺔ ﺍﻟﺤﺠ�ﺎﺏ ﻗﺒ�ﻞ  ،ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺗﻌﺎﻟﻰ ﻋﺪﺓ ﺁﺛﺎﺭ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ. ﻭﻟﻜﻨﻪ ﻟﻢ ﻳﺮﺗﺒﻬ�ﺎ ﺗﺮﺗﻴﺒ�ﺎ ًﺣﺴ�ﻨﺎً  
 _______________
 6/534ﺳ�ﻨﻦ ﺍﻟﻨﺴ�ﺎﺋﻲ ﺍﻟﻜﺒ�ﺮﻯ  7/78ﺳ�ﻨﻦ ﺍﻟﺒﻴﻬﻘ�ﻲ ﺍﻟﻜﺒ�ﺮﻯ 8755ﺡ)21/ 193ﺤﻴﺢ ﺍﺑﻦ ﺣﺒ�ﺎﻥ (ﺻ8241ﺡ)2/0501(ﺻﺤﻴﺢ ﻣﺴﻠﻢ 3154ﺡ) 4/9971ﺻﺤﻴﺢ ﺍﻟﺒﺨﺎﺭﻱ  (4402)
  4/333(ﺷﺮﺡ ﻣﻌﺎﻧﻲ ﺍﻵﺛﺎﺭ 24021ﺡ) 3/501(ﻣﺴﻨﺪ ﺃﺣﻤﺪ   7123ﺡ) 5/753ﺳﻨﻦ ﺍﻟﺘﺮﻣﺬﻱ  8/342(ﺍﻟﻤﻌﺠﻢ ﺍﻷﻭﺳﻂ 71411ﺡ)
 ﻓﻴﻪ ﺿﻌﻒ  (ﻭﻗﺎﻝ: ﻏﺮﻳﺐ ﻣﻦ ﻫﺬﺍ ﺍﻟﻮﺟﻪ،ﻗﻠﺖ ﻓﻲ ﺳﻨﺪﻩ ﺃﺷﻬﻞ ﺑﻦ ﺣﺎﺗﻢ7123ﺡ) 5/ 653ﺳﻨﻦ ﺍﻟﺘﺮﻣﺬﻱ  (5402)
 386  1ﻟـﺤﺎﻓُﺮ، ﻭﻫﻮ ﻳُْﺮِﻭﻱ ﺍﻟﺮﺟﻞ. ﻟﺴﺎﻥ ﺍﻟﻌﺮﺏ/]ﺍﻟﻘَْﻌﺐ[ُ: ﺍﻟﻘََﺪﺡ ﺍﻟﻀﱠ ْﺨُﻢ، ﺍﻟﻐﻠـﻴِﻆ،ُ ﺍﻟـﺠﺎﻓـﻲ، ﻭﻗـﻴﻞ: ﻗََﺪﺡ ﻣﻦ َﺧَﺸﺐ ُﻣﻘَﻌﱠﺮ؛ ﻭﻗـﻴﻞ: ﻫﻮ ﻗﺪﺡ ﺇﻟﻰ ﺍﻟﺼﱢ َﻐﺮ، ﻳَُﺸﺒﱠﻪ ﺑﻪ ﺍ (6402)
ﺍﻟﻬﺎء . ﻭﺭﺑﻤﺎ ﻗﻠﺒﻮﺍ ﺍﻟﻮﺍﻭ ﺃﻟﻔﺎ ﻓﻘﺎﻟﻮﺍ : ﺁﻩِ ﻣﻦ ﻛﺬﺍ ﻭﺭﺑﻤﺎ ﺷّﺪﺩﻭﺍ ﺍﻟﻮﺍﻭ ﻭﻛﺴﺮﻭﻫﺎ ﻭﺳﻜﱠﻨﻮﺍ ﺍﻟﻬﺎء ﻓﻘﺎﻟﻮﺍ  ﺃْﻭﻩ ﻛﻠﻤﺔ ﻳﻘﻮﻟﻬﺎ ﺍﻟﺮﺟﻞ ﻋﻨﺪ ﺍﻟّﺸﻜﺎﻳﺔ ﻭﺍﻟﺘّﻮﺟﻊ ﻭﻫﻲ ﺳﺎﻛﻨﺔ ﺍﻟﻮﺍﻭ ﻣﻜﺴﻮﺭﺓ (7402)
 (591/ 1: ﺃﻭﱢ ْﻩ ﻭﺭﺑﻤﺎ ﺣﺬﻓﻮﺍ ﺍﻟﻬﺎء ﻓﻘﺎﻟﻮﺍ ﺃّﻭ . ﻭﺑﻌﻀﻬﻢ ﺑﻔﺘﺢ ﺍﻟﻮﺍﻭ ﻣﻊ ﺍﻟﺘﺸﺪﻳﺪ ﻓﻴﻘﻮﻝ ﺃّﻭﻩ ﺍﻟﻨﻬﺎﻳﺔ ﻓﻲ ﻏﺮﻳﺐ ﺍﻷﺛﺮ )
(ﻭﺇﺳﻨﺎﺩﻩ ﺻﺤﻴﺢ ﻭﻣﺠﺎﻫﺪ ﺻﺤﻴﺢ ﺍﻟﺴﻤﺎﻉ ﻣﻦ ﻋﺎﺋﺸﺔ ﻛﻤﺎ ﺭﺟﺤﻪ 3501ﺡ)263( ﺍﻷﺩﺏ ﺍﻟﻤﻔﺮﺩ  722ﺡ)1/941ﺍﻟﺼﻐﻴﺮ  (ﺍﻟﻤﻌﺠﻢ91411ﺡ) 6/534ﺳﻨﻦ ﺍﻟﻨﺴﺎﺋﻲ ﺍﻟﻜﺒﺮﻯ   (8402)
ﺣ�ﺪﺛﻨﺎ ﺍﻟﺤﻤﻴ�ﺪﻱ ﻗ�ﺎﻝ ﺣ�ﺪﺛﻨﺎ ﺳ�ﻔﻴﺎﻥ ﻋ�ﻦ ﻣﺴ�ﻌﺮ  ﺍﻟﺸﻴﺨﺎﻥ ﺧﻼﻓﺎ ﻟﻴﺤﻴﻰ ﺑﻦ ﺳﻌﻴﺪ ﻭﺍﺑﻦ ﻣﻌﻴﻦ ﻭﺃﺑﻲ ﺣﺎﺗﻢ ﺍﻟﺮﺍﺯﻱ،ﻭﺭﻭﺍﻳﺘﻪ ﻋﻨﻬﺎ ﻓﻲ ﺍﻟﺼﺤﻴﺤﻴﻦ ﻣﺼﺮﺣﺎ ﺑﺎﻟﺴﻤﺎﻉ ﻗﺎﻝ ﺍﻹﻣﺎﻡ ﺍﻟﺒﺨﺎﺭﻱ:
 ﺑﻪ.—ﺃﺑﻲ ﻛﺜﻴﺮ ﻋﻦ ﻣﺠﺎﻫﺪ ﻋﻦ ﻋﺎﺋﺸﺔ ﻋﻦ ﻣﻮﺳﻰ ﺑﻦ
ﺣ�ﺪﺛﻨﺎ ﻋﺒ�ﺪ ﷲ ﺑ�ﻦ ﺃﺣﻤ�ﺪ ﺑ�ﻦ ﺣﻨﺒ�ﻞ ﺣ�ﺪﺛﻨﻲ ﺃﺑ�ﻮ ﻋﺒﻴ�ﺪﺓ ﺑ�ﻦ  (ﻭﺇﺳﻨﺎﺩﻩ ﺟﻴﺪ.ﻗﺎﻝ ﺍﻹﻣ�ﺎﻡ ﺍﻟﻄﺒﺮﺍﻧ�ﻲ:44221ﺡ) 11/ 834( ﺍﻟﻤﻌﺠﻢ ﺍﻟﻜﺒﻴﺮ 061ﺡ) 01/ 061ﺍﻷﺣﺎﺩﻳﺚ ﺍﻟﻤﺨﺘﺎﺭﺓ  (9402)
ﺭﺍﺭﺓ ﺍﻟﺮﻗ�ﻲ ﻗ�ﺎﻻ ﺛﻨ�ﺎ ﺑﺸ�ﺮ ﺑ�ﻦ ﺍﻟﺴ�ﺮﻱ ﺛﻨ�ﺎ ﺭﺑ�ﺎﺡ ﺑ�ﻦ ﻣﻌ�ﺮﻭﻑ ﺍﻟﻤﻜ�ﻲ ﻋ�ﻦ ﺳ�ﺎﻟﻢ ﺑ�ﻦ ﻋﺠ�ﻼﻥ ﻓﻀﻴﻞ ﺑﻦ ﻋﻴﺎﺽ ﺡ ﻭﺣﺪﺛﻨﺎ ﺍﻟﺤﺴﻴﻦ ﺑﻦ ﺇﺳﺤﺎﻕ ﺍﻟﺘﺴﺘﺮﻱ ﺛﻨﺎ ﺇﺳﻤﺎﻋﻴﻞ ﺑﻦ ﻋﺒﺪ ﷲ ﺑﻦ ﺯ
 ﺑﻪ—ﺍﻷﻓﻄﺲ ﻋﻦ ﺳﻌﻴﺪ ﺑﻦ ﺟﺒﻴﺮ ﻋﻦ ﺑﻦ ﻋﺒﺎﺱ
 ﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ ﻣﻮﺳﻰ ﺑﻦ ﻋﺒﻴﺪﺓ ﺿﻌﻴﻒ 8/471ﺍﻟﻄﺒﻘﺎﺕ ﺍﻟﻜﺒﺮﻯ ﻻﺑﻦ ﺳﻌﺪ  (0502)
 ﺣﻤﻦ ﺑﻦ ﺯﻳﺪ ﺑﻦ ﺃﺳﻠﻢﻣﺮﺳﻞ ﻭﺍﺑﻦ ﺯﻳﺪ ﺿﻌﻴﻒ ﻭﻫﻮ ﻋﺒﺪ ﺍﻟﺮ 22/04ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ  01/0513ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ   (1502)
 ﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ ﻣﺤﻤﺪ ﺑﻦ ﺣﻤﻴﺪ ﺍﻟﺮﺍﺯﻱ. 01/0513ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ   (2502)
 ﺍﻟﻤﺼﺪﺭ ﺍﻟﺴﺎﺑﻖ ﻣﺮﺳﻼ. (3502)
 ﺿﻌﻴﻒ ﻣﺮﺳﻞ 8/102ﺍﻟﻄﺒﻘﺎﺕ ﺍﻟﻜﺒﺮﻯ ﻻﺑﻦ ﺳﻌﺪ  (4502)
 ﺿﻌﻴﻒ. (5502)
 (653)
 ﻗﺼﺔ ﺍﻟﻄﻌﺎﻡ ﻭﺳﻮﻑ ﺃﺣﺎﻭﻝ ﺗﺮﺗﻴﺐ ﻫﺬﻩ ﺍﻵﺛﺎﺭ ﻋﻠﻰ ﺣﺴﺐ ﻣﻘﺎﻁﻊ ﺍﻵﻳﺔ.
ﺇﻻ ﺃﻥ ﻳ�ُْﺆَﺫَﻥ ﻟﻜ�ﻢ ﺇﻟ�ﻰ ﻁﻌ�ﺎﻡ َﻏْﻴ�َﺮ ﻧ�َﺎِﻅِﺮﻳَﻦ ﺇِﻧ�َﺎﻩ ُﻳﺄَﻳﱡﻬَﺎ ﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ ﻻَ ﺗَْﺪُﺧﻠُﻮْﺍ ﺑُﻴ�ُﻮَﺕ ﺍﻟﻨﺒ�ﻲ  ﴿ :ﻓﺎﻟﻤﻘﻄﻊ ﺍﻷﻭﻝ ﻭﻫﻮ ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ 
ﻲ ﻓَﻴَْﺴ�ﺘَْﺤﻴِﻲ ِﻣ�ﻨُﻜْﻢ َﻭﷲ ﻻ َﻳَْﺴ�ﺘَْﺤﻴِﻲ ﻣ�ﻦ َﻭﻟَـِﻜْﻦ ﺇَِﺫﺍ ُﺩِﻋﻴﺘُْﻢ ﻓَﺎْﺩُﺧﻠُﻮْﺍ ﻓَﺈَِﺫﺍ ﻁَِﻌْﻤ�ﺘُْﻢ ﻓَﺎْﻧﺘَِﺸ�ُﺮﻭْﺍ ﻭﻻ ُﻣْﺴﺘَﺄْﻧِِﺴ�ﻴَﻦ ﻟِﺤ�ﺪﻳﺚ ﺇﻥ ﺫﻟﻜ�ﻢ َﻛ�ﺎﻥ ﻳ�ُْﺆِﺫﻱ ﺍﻟﻨﺒ�
 ﴾ ﺍْﻟَﺤﻖ
ﻳﻌﻨ��ﻰ ﻏﻴ��ﺮ ﻣﻨﺘﻈ��ﺮﻳﻦ  :ﺑﻐﻴ��ﺮ ﺇﺫﻥ ﺇﻟ��ﻰ ﻁﻌ��ﺎﻡ ﻏﻴ��ﺮ ﻧ��ﺎﻅﺮﻳﻦ ﺇﻧ��ﺎﻩ �ﺍﻵﻣ��ﺮ ﺑ��ﺄﻥ ﻻ ﻳ��ﺪﺧﻠﻮﺍ ﺑﻴ��ﻮﺕ ﺍﻟﻨﺒ��ﻲ ﻓﻬ��ﺬﺍ ﺍﻟﻤﻘﻄ��ﻊ ﻓﻴ��ﻪ  
ﻭﻳ�ﺪﻝ ﻋﻠ�ﻰ ﺫﻟ�ﻚ ﺍﻷﺛ�ﺮ ﺍﻷﻭﻝ ﻭﻛ�ﺬﻟﻚ ﺃﺛ�ﺮ ﻣﺤﻤ�ﺪ ﺑ�ﻦ . �ﻭﻳﺠﻠﺴﻮﻥ ﺣﺘﻰ ﻳﻌﺮﻑ ﻳﻐﻀﺐ ﺍﻟﻨﺒﻲ  �ﻭﻗﺪ ﻛﺎﻧﻮﺍ ﻳﺪﺧﻠﻮﻥ ﺑﻴﺖ ﺍﻟﻨﺒﻲ .ﻧﻀﺠﻪ
ﻭﻻ ﻳﺒﺴ�ﻂ ﻳ�ﺪﻩ ﺇﻟ�ﻰ  �ﻼ ﻳﻌ�ﺮﻑ ﺫﻟ�ﻚ ﻓ�ﻲ ﻭﺟ�ﻪ ﺭﺳ�ﻮﻝ ﷲ ﺇﺫﺍ ﻧﻬﺾ ﺇﻟﻰ ﺑﻴﺘ�ﻪ ﺑ�ﺎﺩﺭﻭﻩ ﻓﺄﺧ�ﺬﻭﺍ ﺍﻟﻤﺠ�ﺎﻟﺲ ﻓ� �ﻛﺎﻥ ﺭﺳﻮﻝ ﷲ :» :ﻛﻌﺐ
ﻓﻨﺰﻟ�ﺖ ﺍﻵﻳ�ﺔ ﻧﻬﻴ�ﺎ ًﻟﻬ�ﻢ ﻋ�ﻦ ﻓﻌ�ﻞ  .﴾ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﺬﻳﻦ ﺍﻟﻨﺒﻲ ﺁﻣﻨ�ﻮﺍ ﻻ ﺗ�ﺪﺧﻠﻮﺍ ﺑﻴ�ﻮﺕ ﺍﻟﻨﺒ�ﻲ  ﴿:ﻓﻌﻮﺗﺒﻮﺍ ﻓﻲ ﺫﻟﻚ ﻓﺄﻧﺰﻝ ﷲ،ﺍﻟﻄﻌﺎﻡ ﺍﺳﺘﺤﻴﺎء ﻣﻨﻬﻢ
 ﺫﻟﻚ.
 ﴾ ِﺣَﺠﺎٍﺏ ﺫﻟﻜﻢ ﺃَْﻁﻬَُﺮ ﻟِﻘُﻠُﻮﺑُِﻜْﻢ َﻭﻗُﻠُﻮﺑِِﻬﻦﱠ  ﻭﺇﺫﺍ ﺳﺄﻟﺘﻤﻮﻫﻦ ﻣﺘﺎﻋﺎ ًﻓَﺎْﺳﺄَﻟُﻮﻫُﻦﱠ ﻣﻦ َﻭَﺭﺁء ِ  ﴿ﺍﻟﻤﻘﻄﻊ ﺍﻟﺜﺎﻧﻲ ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ  
 ﻝ:ﺍﻭﻗﺪ ﺍﺧﺘﻠﻒ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻟﻬﺎ ﻋﻠﻰ ﺃﻗﻮ :ﻭﻫﻲ ﺍﻵﻳﺔ ﻫﻲ ﺁﻳﺔ ﺍﻟﺤﺠﺎﺏ 
ﻭﺩﺧ�ﻞ  �ﻭﻟﻢ ﻳﺨﺮﺟ�ﻮﺍ ﺣﺘ�ﻰ ﺧ�ﺮﺝ ﺍﻟﻨﺒ�ﻲ ،ﻟﻤﺎ ﺗﺰﻭﺝ ﺑﺰﻳﻨﺐ ﺑﻦ ﺟﺤﺶ ﺩﺧﻞ ﻋﻠﻴﻪ ﻁﺎﺋﻔ�ﺔ ﻣ�ﻦ ﺃﺻ�ﺤﺎﺑﻪ �ﺍﻷﻭﻝ: ﺃﻥ ﺍﻟﻨﺒﻲ  
 ﺁﻳﺔ ﺍﻟﺤﺠﺎﺏ. ﻓﻠﻤﺎ ﻟﻢ ﻳﺬﻫﺒﻮﺍ ﻧﺰﻟﺖ،ﻋﺪﺓ ﻣﺮﺍﺕ ﺭﺟﺎء ﺃﻥ ﻳﺬﻫﺒﻮﺍ
ﻓﻠﻤﺴ�ﺖ ﻳ�ﺪﻩ ﻳ�ﺪﺍ ﻋﺎﺋﺸ�ﺔ ﻓﻐﻀ�ﺐ ﻋﻤ�ﺮ ﻟ�ﺬﻟﻚ ﻓﺘﻤﻨ�ﻰ ﺃﻥ  �ﺍﻟﺜﺎﻧﻲ: ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﺑﺴﺒﺐ ﻋﻤﺮ ﺑﻦ ﺍﻟﺨﻄ�ﺎﺏ ﻟﻤ�ﺎ ﻁﻌ�ﻢ ﻋﻨ�ﺪ ﺍﻟﻨﺒ�ﻲ  
 ﻳﻨﺰﻝ ﺍﻟﺤﺠﺎﺏ ﻓﻨﺰﻝ.
 .ﻭﻟﻜﻦ ﺍﻟﺬﻱ ﺫﻟﻚ ﻣﺎ ﺳﻴﺄﺗﻲ ﺑﻌﺪ ﺫﻟﻚ ﻭﻫﻮ ﺍﻟﺴﺒﺐ.ﻭﻫﺬﺍ ﺍﻷﺛﺮ ﻏﻴﺮ ﺻﺤﻴﺢ ﻭﻟﻢ ﻳﺬﻛﺮ ﻓﻲ ﺷﻲء ﻣﻦ ﺻﺤﻴﺢ ﺍﻵﺛﺎﺭ 
ﺭﺳ�ﻮﻝ ﷲ  ﴿ﻭﺍﻓﻘﺖ ﺭﺑﻲ ﻓﻲ ﺛﻼﺙ ﻗﻠﺖ ﻳ�ﺎ  :ﻋﻤﺮ ﺭﺿﻲ ﷲ ﻋﻨﻪﻗﺎﻝ: ﻗﺎﻝ ﺭﻱ ﺑﻠﻔﻆ ﻋﻦ ﺃﻧﺲ ﺍﻟﺜﺎﻟﺚ: ﻭﻗﺪ ﺭﻭﺍﻩ ﺍﻹﻣﺎﻡ ﺍﻟﺒﺨﺎ 
.ﻭﻗﻠﺖ ﻳ�ﺎ ﺭﺳ�ﻮﻝ ﷲ ﺇﻥ ﻧﺴ�ﺎءﻙ ﻳ�ﺪﺧﻞ ﻋﻠ�ﻴﻬﻦ ﺍﻟﺒ�ﺮ ﴾ﻭﺍﺗﺨ�ﺬﻭﺍ ﻣ�ﻦ ﻣﻘ�ﺎﻡ ﺇﺑ�ﺮﺍﻫﻴﻢ ﻣﺼ�ﻠﻰ ﴿ﻓﻨﺰﻟﺖ ﴾ﻣﻦ ﻣﻘﺎﻡ ﺇﺑﺮﺍﻫﻴﻢ ﻣﺼ�ﻠﻰ ﴿ﺍﺗﺨﺬﻧﺎ ﴾ﻟﻮ
 ﴿ ﺻ�ﻠﻰ ﷲ ﻋﻠﻴ�ﻪ ﻭ ﺳ�ﻠﻢ ﻧﺴ�ﺎﺅﻩ ﻓ�ﻲ ﺍﻟﻐﻴ�ﺮﺓ ﻓﻘﻠ�ﺖ ﻟﻬ�ﻦ ﻭﺍﺟﺘﻤ�ﻊ ﻋﻠ�ﻰ ﺭﺳ�ﻮﻝ ﷲ.ﻭﺍﻟﻔﺎﺟﺮ ﻓﻠﻮ ﺃﻣﺮﺗﻬﻦ ﺃﻥ ﻳﺤﺘﺠﺒﻦ ﻓﻨﺰﻟ�ﺖ ﺁﻳ�ﺔ ﺍﻟﺤﺠ�ﺎﺏ
 .(6502F5502)ﻓﻨﺰﻟﺖ ﻛﺬﻟﻚﻗﺎﻝ ﴾ﻋﺴﻰ ﺭﺑﻪ ﺇﻥ ﻁﻠﻘﻜﻦ ﺃﻥ ﻳﺒﺪﻟﻪ ﺃﺯﻭﺍﺟﺎ ﺧﻴﺮﺍ ﻣﻨﻜﻦ
ﺃﻣﺮ ﻋﻤ�ﺮ ﻧﺴ�ﺎء ﺍﻟﻨﺒ�ﻲ َﺻ�ﻠﱠﻰ ﷲ َﻋﻠَْﻴ�ِﻪ َﻭَﺳ�ﻠﱠﻢ ﺑﺎﻟﺤﺠ�ﺎﺏ، : ﻗﺎﻝﻭﻗﺪ ﺭﻭﻯ ﺍﻹﻣﺎﻡ ﺍﻟﻄﺒﺮﻱ ﻭﻏﻴﺮﻩ ﻋﻦ ﺃَﺑﻲ ﻭﺍﺋﻞ ﻋﻦ ﻋﺒﺪ ﷲ،  
َﻭﺇَﺫﺍ َﺳ��ﺄَْﻟﺘُُﻤﻮﻫُﻦﱠ َﻣﺘَﺎًﻋ��ﺎ ﻓَﺎْﺳ��ﺄَﻟُﻮﻫُﻦﱠ ِﻣ��ْﻦ َﻭَﺭﺍِء ﴿ﺇﻧ��ﻚ ﻟﺘﻐ��ﺎﺭ ﻋﻠﻴﻨ��ﺎ ﻭﺍﻟ��ﻮﺣﻲ ﻳﻨ��ﺰﻝ ﻓ��ﻲ ﺑﻴﻮﺗﻨ��ﺎ، ﻓ��ﺄﻧﺰﻝ ﷲﺯﻳﻨ��ﺐ: ﻳ��ﺎ ﺑ��ﻦ ﺍﻟﺨﻄ��ﺎﺏ ﻘﺎﻟ��ﺖ ﻓ
 .(7502F6502)﴾ِﺣَﺠﺎﺏ ٍ
ﻗﺪ  :ﻋﻤﺮﻘﺎﻝ ﻓ،ﻓﺨﺮﺟﺖ َﺳْﻮَﺩﺓ ُﻟﻴﻠﺔ،ﻓﻼ ﻳﻔﻌﻞ،ﺍﺣﺠﺐ ﻧﺴﺎءﻙ : �ﺃﻥ ﻋﻤﺮ ﻛﺎﻥ ﻳﻘﻮﻝ ﻟﺮﺳﻮﻝ ﷲ :ﻭﺭﻭﻱ ﺍﻟﺒﺨﺎﺭﻱ ﺭﺣﻤﻪ ﷲ 
 .(8502F7502)ﻓﻨﺰﻝ ﺍﻟﺤﺠﺎﺏ -ﺻﺎ ًﻋﻠﻰ ﺃﻥ ﻳﻨﺰﻝ ﺍﻟﺤﺠﺎﺏ ﺣﺮ -ﻋﺮﻓﻨﺎِﻙ ﻳﺎ َﺳْﻮَﺩﺓ 
 ﺍﻹﻣﺎﻡ ﺍﺑﻦ ﺣﺠﺮ ﻭﷲ ﺃﻋﻠﻢ.ﻗﺎﻝ ﻗﻠﺖ: ﻳﺤﻤﻞ ﻋﻠﻰ ﺗﻌﺪﺩ ﺃﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ ﻛﻤﺎ  
 .﴾ﻭﻣﺎ ﻛﺎﻥ ﻟﻜﻢ ﺃﻥ ﺗﺄﺫﻭﺍ ﺭﺳﻮﻝ ﷲ ﻭﻻ ﺃﻥ ﺗﻨﻜﺤﻮﺍ ﺃﺯﻭﺍﺟﻪ ﻣﻦ ﺑﻌﺪﻩ ﺃﺑﺪﺍ ً ﴿ﺍﻟﻤﻘﻄﻊ ﺍﻟﺜﺎﻟﺚ: ﻫﻮ ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ 
 .ﻭﻗﺪ ﺫﻛﺮ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻟﻬﺎ ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﻋﺪﺓ ﺃﺳﺒﺎﺏ 
 . �ﻓﻲ ﺭﺟﻞ ﺃﺭﺍﺩ ﺃﻥ ﻳﺘﺰﻭﺝ ﺇﺣﺪﻱ ﺃﻣﻬﺎﺕ ﺍﻟﻤﺆﻣﻨﻴﻦ ﺑﻌﺪ ﻭﻓﺎﺓ ﺍﻟﻨﺒﻲ  :ﺍﻷﻭﻝ
ﻭﺭﺑﻤﺎ ﻳﺤﻤﻞ ﺍﻟﻤﺒﻬﻢ ﻓﻲ ﺍﻟﺮﻭﺍﻳﺔ ﺍﻵﻭﻟﻰ ﻋﻠﻰ ﺍﻟﻤﺒﻴﻦ ﻓﻲ ﺍﻟﺮﻭﺍﻳﺔ ﺍﻟﺜﺎﻧﻴﺔ. ﻏﻴ�ﺮ ﺃﻥ ﻣﻘ�ﺎﻡ ﻁﻠﺤ�ﺔ ﺃﺭﻓ�ﻊ ،ﺃﻥ ﻁﻠﺤﺔ ﻫﻮ ﺍﻟﺬﻱ ﻓﻌﻞ ﺫﻟﻚ :ﺍﻟﺜﺎﻧﻲ
 ﻣﻦ ﺃﻥ ﻳﺘﻤﻨﻰ ﻫﺬﺍ ﻭﻫﻮ ﻣﻦ ﺍﻟﻤﺒﺸﺮﻳﻦ ﻭﺍﻷﻭﻟﻴﻦ ﻋﻠﻰ ﺃﻥ ﺇﺳﻨﺎﺩ ﺍﻟﻘﺼﺔ ﻻ ﻳﺼﺢ.
 . �ﺍﻟﺜﺎﻟﺚ: ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﺍﺑﻦ ﻋﻢ ﻹﺣﺪﻯ ﺃﻣﻬﺎﺕ ﺍﻟﻤﺆﻣﻨﻴﻦ ﺃﺭﺍﺩ ﺃﻥ ﻳﺘﺰﻭﺟﻬﺎ ﻣﻦ ﺑﻌﺪ ﺍﻟﻨﺒﻲ 
ﺃﺯﻭﺍﺟ�ﻪ ﻓ�ﺈﻧﻬﻦ ،�ﻓﺎﻵﻳﺔ ﻧﺰﻟﺖ ﻣﺒﻴﻨﺔ ﺃﻧﻬﺎ ﻻ ﻳﺤﻞ ﻭﻻ ﻳﺼﺢ ﻧﻜ�ﺎﺡ ﺃﻣﻬ�ﺎﺕ ﺍﻟﻤ�ﺆﻣﻨﻴﻦ ﺑﻌ�ﺪ ﺭﺳ�ﻮﻝ ﷲ  ،ﻗﻠﺖ: ﻭﻋﻠﻰ ﻛﻞ ﺣﺎﻝ 
 ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ. .ﺍﻟﺮﻭﺍﻳﺎﺕﻓﻲ ﺍﻵﺧﺮﺓ ﻛﻤﺎ ﺟﺎء ﻓﻲ ﺑﻌﺾ 
 
 [ﻶﻳﺔﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟ]
ﻭﺍﻵﻳﺔ ﺗﻮﺟﻴ�ﻪ ﻟﻠﻤ�ﺆﻣﻨﻴﻦ ﻟﻬ�ﺬﺍ ﺍﻵﺩﺏ ﺍﻟﺴ�ﺎﻣﻲ ،ﺍﻹﺿﺎﻓﺔ ﻟﻠﺘﺸﺮﻳﻒ ﻭﺍﻟﺘﻜﺮﻳﻢ ﴾ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ ﻻ ﺗﺪﺧﻠﻮﺍ ﺑﻴﻮﺕ ﺍﻟﻨﺒﻲ ﺇﻻ ﺃﻥ ﻳﺆﺫﻥ ﻟﻜﻢ  ﴿
ﻭﺣﺮﺻ�ﺎ ،ﻣﺮﺍﻋﺎﺓ ﻟﺤﻘ�ﻮﻕ ﻧﺴﺎﺋﻪ،ﺇﻻ ﻓﻲ ﺣﺎﻝ ﺍﻹﺫﻥ ﻟﻜﻢ ﻣﻨ�ﻪ ﻋﻠﻴ�ﻪ ﺍﻟﺴ�ﻼﻡ،ﻻ ﺗﺪﺧﻠﻮﺍ ﺑﻴﻮﺕ ﺍﻟﻨﺒﻲ ﻓﻲ ﺣﺎﻝ ﻣﻦ ﺍﻷﺣﻮﺍﻝ :ﺍﻟﻌﻈﻴﻢ ﻭﺍﻟﻤﻌﻨﻰ
 .ﻋﻠﻴﻪﻘﺎﻝ ﻭﺍﻹﺛ،ﺇﻳﺬﺍﺋﻪ ﻋﻠﻰ ﻋﺪﻡ
 .ﺃﻱ ﺇﻻ ﺣﻴﻦ ﻳﺪﻋﻮﻛﻢ ﺇﻟﻰ ﻁﻌﺎﻡ ﻏﻴﺮ ﻣﻨﺘﻈﺮﻳﻦ ﻧﻀﺠﻪ﴾ﺇﻟﻰ ﻁﻌﺎﻡ ﻏﻴﺮ ﻧﺎﻅﺮﻳﻦ ﺇﻧﺎﻩ  ﴿
 .ﻋﻴﺘﻢ ﻭﺃﺫﻥ ﻟﻜﻢ ﻓﻲ ﺍﻟﺪﺧﻮﻝ ﻓﺎﺩﺧﻠﻮﺍﺩﺃﻱ ﻭﻟﻜﻦ ﺇﺫﺍ  ﴾ﺫﺍ ﺩﻋﻴﺘﻢ ﻓﺎﺩﺧﻠﻮﺍ ﻭﻟﻜﻦ ﺇ ﴿
 .ﻓﺘﻔﺮﻗﻮﺍ ﺇﻟﻰ ﺩﻭﺭﻛﻢ ﻭﻻ ﺗﻤﻜﺜﻮﺍ،ﺃﻱ ﻓﺈﺫﺍ ﺍﻧﺘﻬﻴﺘﻢ ﻣﻦ ﺍﻟﻄﻌﺎﻡ ﴾ﻓﺈﺫﺍ ﻁﻌﻤﺘﻢ ﻓﺎﻧﺘﺸﺮﻭﺍ  ﴿
ﻭﻻ ﻣﺴﺘﺄﻧﺴ��ﻴﻦ ﻟﺤ��ﺪﻳﺚ ﺑﻌﻀ��ﻜﻢ ،ﻣﻌﻄ��ﻮﻑ ﻋﻠ��ﻰ )ﻏﻴ��ﺮ ﻧ��ﺎﻅﺮﻳﻦ ( ﺃﻱ ﻻ ﺗ��ﺪﺧﻠﻮﺍ ﺑﻴﻮﺗ��ﻪ ﻣﻨﺘﻈ��ﺮﻳﻦ ﻟﻠﻄﻌ��ﺎﻡ ﴾ﺴﺘﺄﻧﺴ��ﻴﻦ ﻟﺤ��ﺪﻳﺚﻭﻻ ﻣ ﴿
 .ﻳﺴﺘﺄﻧﺲ ﺑﻌﻀﻬﻢ ﺑﺒﻌﺾ ﻟﺤﺪﻳﺚ ﻳﺤﺪﺛﻪ ﺑﻪ،ﻧﻬﻮﺍ ﺃﻥ ﻳﻄﻴﻠﻮﺍ ﺍﻟﺠﻠﻮﺱ :ﺃﺑﻮ ﺣﻴﺎﻥﻗﺎﻝ ،ﺑﻌﻀﺎ
 .ﻦ ﻗﻀﺎء ﻛﺜﻴﺮ ﻣﻦ ﻣﺼﺎﻟﺤﻪ ﻭﺃﻣﻮﺭﻩﻭﻳﻤﻨﻌﻪ ﻣ،ﻭﻳﻀﺎﻳﻘﻪ ﻭﻳﺜﻘﻞ ﻋﻠﻴﻪ،ﺃﻱ ﺇﻥ ﺻﻨﻴﻌﻜﻢ ﻫﺬﺍ ﻳﺆﺫﻱ ﺍﻟﺮﺳﻮﻝ ﴾ﺇﻥ ﺫﻟﻜﻢ ﻛﺎﻥ ﻳﺆﺫﻱ ﺍﻟﻨﺒﻲ  ﴿
 .ﻭﻗﻠﺒﻪ ﺍﻟﺮﺣﻴﻢ،ﻟﺨﻠﻘﻪ ﺍﻟﺮﻓﻴﻊ،ﻭﻳﻤﻨﻌﻪ ﺣﻴﺎﺅﻩ ﺃﻥ ﻳﺄﻣﺮﻛﻢ ﺑﺎﻻﻧﺼﺮﺍﻑ،ﺃﻱ ﻓﻴﺴﺘﺤﻴﻲ ﻣﻦ ﺇﺧﺮﺍﺟﻜﻢ ﴾ﻓﻴﺴﺘﺤﻴﻲ ﻣﻨﻜﻢ  ﴿
ﻫ�ﺬﺍ  :ﺍﻟﻘﺮﻁﺒ�ﻲﻗ�ﺎﻝ ،ﻭﻻ ﻳﻤﻨﻌﻪ ﻣﺎﻧﻊ ﻣ�ﻦ ﺇﻅﻬ�ﺎﺭ ﺍﻟﺤ�ﻖ ﻭﺗﺒﻴﺎﻧ�ﻪ ﻟﻜﻢ،ﺃﻱ ﻭﷲ ﺟﻞ ﻭﻋﻼ ﻻ ﻳﺘﺮﻙ ﺑﻴﺎﻥ ﺍﻟﺤﻖ﴾ﻭﷲ ﻻ ﻳﺴﺘﺤﻴﻲ ﻣﻦ ﺍﻟﺤﻖ  ﴿
 .ﺣﺴﺒﻚ ﻣﻦ ﺍﻟﺜﻘﻼء ﺃﻥ ﺍﻟﺸﺮﻉ ﻟﻢ ﻳﺤﺘﻤﻠﻬﻢ :ﻭﻓﻲ ﻛﺘﺎﺏ ﺍﻟﺜﻌﻠﺒﻲ،ﷲ ﺑﻪ ﺍﻟﺜﻘﻼء ﺃﺩﺏ ﺃﺩﺏ
 .ﻓﺄﻁﻠﺒﻮﻩ ﻣﻦ ﻭﺭﺍء ﺣﺎﺟﺰ ﻭﺣﺠﺎﺏ،ﺃﻱ ﻭﺇﺫﺍ ﺃﺭﺩﺗﻢ ﺣﺎﺟﺔ ﻣﻦ ﺃﺯﻭﺍﺟﻪ ﺍﻟﻄﺎﻫﺮﺍﺕ ﴾ﻭﺇﺫﺍ ﺳﺄﻟﺘﻤﻮﻫﻦ ﻣﺘﺎﻋﺎ ﻓﺎﺳﺄﻟﻮﻫﻦ ﻣﻦ ﻭﺭﺍء ﺣﺠﺎﺏ ﴿
 .ﻭﺃﻧﻔﻰ ﻟﻠﺮﻳﺒﺔ ﻭﺳﻮء ﺍﻟﻈﻦ،ﻬﺮ ﻟﻘﻠﻮﺑﻜﻢ ﻭﻗﻠﻮﺑﻬﻦﺃﻱ ﺳﺆﺍﻟﻜﻢ ﺇﻳﺎﻫﻦ ﺍﻟﻤﺘﺎﻉ ﻣﻦ ﻭﺭﺍء ﺣﺠﺎﺏ ﺍﺯﻛﻰ ﻭﺃﻁ ﴾ﺫﻟﻜﻢ ﺃﻁﻬﺮ ﻟﻘﻠﻮﺑﻜﻢ ﻭﻗﻠﻮﺑﻬﻦ ﴿
 .ﺃﻥ ﺗﺆﺫﻭﺍ ﺭﺳﻮﻟﻜﻢ ﺍﻟﺬﻱ ﻫﺪﺍﻛﻢ ﷲ ﺑﻪ،ﺃﻱ ﻭﻣﺎ ﻳﻨﺒﻐﻲ ﻟﻜﻢ ﻭﻻ ﻳﻠﻴﻖ ﺑﻜﻢ ﴾ﻭﻣﺎ ﻛﺎﻥ ﻟﻜﻢ ﺃﻥ ﺗﺆﺫﻭﺍ ﺭﺳﻮﻝ ﷲ ﴿
 _______________
 (111/ 1ﺻﺤﻴﺢ ﺍﻟﺒﺨﺎﺭﻱ )(6502) 
 (213/ 02ﺟﺎﻣﻊ ﺍﻟﺒﻴﺎﻥ )ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ( )(7502) 
 (94/ 1ﺻﺤﻴﺢ ﺍﻟﺒﺨﺎﺭﻱ )(8502) 
 (753)
 
ﻬ�ﻞ ﻳﻠﻴ�ﻖ ﻭﻫ�ﻮ ﻛﺎﻟﻮﺍﻟ�ﺪ ﻓ،ﻷﻧﻬﻦ ﻛﺎﻷﻣﻬ�ﺎﺕ ﻟﻜﻢ،ﺃﻱ ﻭﻻ ﺃﻥ ﺗﺘﺰﻭﺟﻮﺍ ﺯﻭﺟﺎﺗﻪ ﻣﻦ ﺑﻌﺪ ﻭﻓﺎﺗﻪ ﺃﺑ�ﺪﺍ ﴾ﻭﻻ ﺃﻥ ﺗﻨﻜﺤﻮﺍ ﺃﺯﻭﺍﺟﻪ ﻣﻦ ﺑﻌﺪﻩ ﺃﺑﺪﺍ  ﴿
 .؟ﺃﻫﻠﻪ ﺃﻭﺑﻜﻢ ﺃﻥ ﺗﺆﺫﻭﻩ ﻓﻲ ﻧﻔﺴﻪ 
ﻭﻓﻴ�ﻪ  :ﺃﺑ�ﻮ ﺍﻟﺴ�ﻌﻮﺩﻗ�ﺎﻝ ،ﻭﺫﻧﺐ ﻛﺒﻴﺮ ﻻ ﻳﻐﻔ�ﺮﻩ ﷲ ﻟﻜﻢ،ﻭﻧﻜﺎﺡ ﺃﺯﻭﺍﺟﻪ ﻣﻦ ﺑﻌﺪﻩ ﺃﻣﺮ ﻋﻈﻴﻢ،ﺃﻱ ﺇﻥ ﺍﻳﺬﺍءﻩ ﴾ﺇﻥ ﺫﻟﻜﻢ ﻛﺎﻥ ﻋﻨﺪ ﷲ ﻋﻈﻴﻤﺎ  ﴾
 .(9502F8502)ﻭﺇﻳﺠﺎﺏ ﺣﺮﻣﺘﻪ ﺣﻴﺎ ﻭﻣﻴﺘﺎ ﻣﺎ ﻻ ﻳﺨﻔﻰ �ﻣﻦ ﺗﻌﻈﻴﻤﻪ ﺗﻌﺎﻟﻰ ﻟﺸﺄﻥ ﺭﺳﻮﻟﻪ 
 
 ﴾ ۷٥ﺎ ﻣﱡ ِﻬﻴﻨ ٗﺎ ٱﻟﱠ  ََﻭَﺭُﺳﻮﻟَﻪُۥ ﻟََﻌﻨَﻬُُﻢ ٱﻟﱠ  ُﻓِﻲ ٱﻟﺪﱡ ۡﻧﻴَﺎ َﻭٱۡﻷِٓﺧَﺮِﺓ َﻭﺃََﻋﺪﱠ ﻟَﻬُۡﻢ َﻋَﺬﺍﺑ ٗ ﺇِﻥﱠ ٱﻟﱠِﺬﻳَﻦ ﻳُۡﺆُﺫﻭﻥ َ ﴿
 
 .ـ ﺍﻵﻳﺔ(ﺇﻥ ﺍﻟﺬﻳﻦ ﻳﺆﺫﻭﻥ ﷲ ﻭﺭﺳﻮﻟﻪ  :)ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ   
ـ ﴾�ﺇﻥ ﺍﻟ�ﺬﻳﻦ ﻳ�ﺆﺫﻭﻥ ﷲ ﻭﺭﺳ�ﻮﻟﻪ  ﴿:ﻋﺒ�ﺎﺱ ﻓ�ﻲ ﻗﻮﻟ�ﻪ ﻋ�ﻦ ﺍﺑ�ﻦﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﻣﻦ ﻁﺮﻳﻖ ﺍﻟﻌ�ﻮﻓﻲ  .998
 .«(0602F9502)ﺣﻴﻦ ﺍﺗﺨﺬ ﺻﻔﻴﺔ ﺑﻨﺖ ﺣﻴﻲ �ﻧﺰﻟﺖ ﻓﻲ ﺍﻟﺬﻳﻦ ﻁﻌﻨﻮﺍ ﻋﻠﻰ ﺍﻟﻨﺒﻲ  »: ﻗﺎﻝ ﺍﻵﻳﺔ
ﺃﻧﺰﻟ��ﺖ ﻓ��ﻲ ﻋﺒ��ﺪ ﷲ  ﺑ��ﻦ ﺃﺑ��ﻲ ﻭﻧ��ﺎﺱ ﻣﻌ��ﻪ ﻗ���ﺬﻓﻮﺍ  :»ﻋﺒ��ﺎﺱ  ﻋ��ﻦ ﺍﺑ��ﻦ ﻋﻦ ﺍﻟﻀ��ﺤﺎﻙﺟ��ﻮﻳﺒﺮﻗ��ﺎﻝ ﻭ .009
 .«(1602F0602)ﻣﻦ ﻳﻌﺬﺭﻧﻲ ﻣﻦ ﺭﺟﻞ ﻳﺆﺫﻳﻨﻲ ﻭﻳﺠﻤﻊ ﻓﻲ ﺑﻴﺘﻪ ﻣﻦ ﻳﺆﺫﻳﻨﻲ؟ ﻓﻨﺰﻟﺖ  :»ﻗﺎﻝ ﻭ �ﻓﺨﻄﺐ ﺍﻟﻨﺒﻲ ،ﻋﺎﺋﺸﺔ
 
 [ﺗﻌﻠﻴﻖ]
 .ﻭﻓﻴﻬﻤﺎ ﺳﺒﺒﺎﻥ ﻟﻠﻨﺰﻭﻝ،ﷲ ﺃﺛﺮﻳﻦ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ 
ﺗﺰﻭﺟﻬ�ﺎ ﺑﻌ�ﺪﻣﺎ ﺍﻧﺘﺼ�ﺮ ﻋﻠ�ﻰ  �ﻭﻛ�ﺎﻥ ﺍﻟﻨﺒ�ﻲ ،ﻣ�ﻦ ﺻ�ﻔﻴﺔ ﺑ�ﻦ ﺣﻴﻲ �ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﺍﻟ�ﺬﻳﻦ ﻁﻌﻨ�ﻮﺍ ﻓ�ﻲ ﺯﻭﺍﺝ ﺍﻟﻨﺒ�ﻲ  :ﺍﻷﻭﻝ 
 ﺍﻵﻳﺔ. ﻁﻌﻦ ﻓﻲ ﺫﻟﻚ ﺑﻌﺾ ﺃﻫﻞ ﺍﻟﻨﻔﺎﻕ ﻓﻨﺰﻭﻟﺖ �ﻭﻛﺎﻧﺖ ﺑﻨﺖ ﺣﻴﻲ ﺑﻦ ﺃﺧﻄﺐ ﺭﺃﺱ ﺍﻟﻴﻬﻮﺩ، ﻓﻠﻤﺎ ﺗﺰﻭﺟﻬﺎ ﺍﻟﻨﺒﻲ ،ﺍﻟﻴﻬﻮﺩ ﻓﻲ ﺧﻴﺒﺮ
ﺍﻟﻤ�ﺆﻣﻨﻴﻦ ﻋﺎﺋﺸ�ﺔ ﻭﻗ�ﺪ ﺗﻘ�ﺪﻡ ﺫﻟ�ﻚ ﻓ�ﻲ ﺳ�ﻮﺭﺓ  ﺃﻡ ﻗ�ﺬﻓﻮﺍ ،ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﻋﺒﺪ ﷲ ﺑﻦ ﺃﺑﻲ ﻭﻏﻴﺮﻩ ﻣ�ﻦ ﺃﻫ�ﻞ ﺍﻟﻨﻔ�ﺎﻕ ﻋﻨﺪﻣﺎ :ﺍﻟﺜﺎﻧﻲ 
 ﻭﺇﻥ ﻛﺎﻥ ﺩﺧﻼ ًﻓﻲ ﻋﻤﻮﻣﻬﺎ ﻟﻜﻦ ﻻ ﻳﺴﺎﻋﺪﻩ ﺇﺳﻨﺎﺩ ﺍﻟﻘﺼﻪ ﻫﻨﺎ ﻓﺈﺳﻨﺎﺩﻫﺎ ﺿﻌﻴﻒ.،ﺍﻟﻨﻮﺭ ﻓﻨﺰﻭﻝ ﻫﺬﺍ ﺍﻵﻳﺔ ﻓﻲ ﺗﻠﻚ ﺍﻟﻘﺼﺔ ﺑﻌﻴﺪ
ﻓﺄّﻣﺎ ،ﻫ�ﻢ ﺍﻟﻴﻬ�ﻮﺩ ﻭﺍﻟﻨﺼ�ﺎﺭﻯ ﻭﺍﻟﻤﺸ�ﺮﻛﻮﻥ :ﺍﺑ�ﻦ ﻋﺒ�ّﺎﺱﻗ�ﺎﻝ ﻭ: ﻗﺎﻝﻣﺎ ﺃﻭﺭﺩﻩ ﺍﻹﻣﺎﻡ ﺍﻟﺜﻌﻠﺒﻲ  ﻭﻗﺪ ﺟﺎء ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻟﻬﺎ ﺁﻳﻀﺎ:ً 
ﺍﻟﻤﻼﺋﻜ�ﺔ ﺑﻨ�ﺎﺕ  :ﺍﻟﻤﺸ�ﺮﻛﻮﻥﻗ�ﺎﻝ ﺍْﻟَﻤِﺴ�ﻴُﺢ ﺍْﺑ�ُﻦ ﷲﱠ  ِﻭﺛﺎﻟ�ُِﺚ ﺛَﻼﺛ�ٍَﺔ. ﻭ :ﺍﻟﻨﺼ�ﺎﺭﻯﻗﺎﻟ�ﺖ ﺇِﻥﱠ ﷲﱠ َ ﻓَﻘِﻴ�ٌﺮ. ﻭ: ﻗ�ﺎﻟﻮﺍﻳ�َُﺪ ﷲﱠ ِ َﻣْﻐﻠُﻮﻟ�َﺔ ٌﻭ: ﻘﺎﻟﻮﺍﺍﻟﻴﻬﻮﺩ ﻓ
 .(2602F1602)ﻛﺎﺅﻩﻭﺍﻷﺻﻨﺎﻡ ﺷﺮ،ّﷲ 
ﻭﻓ�ﻲ  ،ﻫ�ﻢ ﺃﺻ�ﺤﺎﺏ ﺍﻟﺘﺼ�ﺎﻭﻳﺮ ﺍﻟ�ﺬﻳﻦ ﻳﺮﻭﻣ�ﻮﻥ ﺗﻜ�ﻮﻳﻦ ﺧﻠ�ﻖ ﻣﺜ�ﻞ ﺧﻠ�ﻖ ّﷲ ﻋ�ّﺰ ﻭﺟ�ﻞ ّﻗ�ﺎﻝ: ﻭﻛﺬﻟﻚ ﻣﺎ ﺃﺧﺮﺟﻪ ﻋﻦ ﻋﻜﺮﻣ�ﺔ  
ﻟﻌ�ﻦ ّﷲ  »:ﻋﻠﻴ�ﻪ ﺍﻟﺴ�ﻼﻡﻗ�ﺎﻝ ﻭ ،ﺫّﺭﺓ ﺃﻭﻭﻣ�ﻦ ﺃﻅﻠ�ﻢ ﻣّﻤ�ﻦ ﺃﺭﺍﺩ ﺃﻥ ﻳﺨﻠ�ﻖ ﻣﺜ�ﻞ ﺧﻠﻘ�ﻲ ﻓﻠﻴﺨﻠ�ﻖ ﺣﺒّ�ﺔ  :ﺑﻌ�ﺾ ﺍﻷﺧﺒ�ﺎﺭ ﻳﻘ�ﻮﻝ ّﷲ ﺟ�ّﻞ ﺟﻼﻟ�ﻪ
 .«(3602F2602)ﺍﻟﻤﺼّﻮﺭﻳﻦ
ﻓﻬﻲ ﻣﺮﺗﺒﻄ�ﺔ ﺑﻤ�ﺎ ﻗﺒﻠﻬ�ﺎ ﻓ�ﻲ ﺍﻟﻤﻌﻨ�ﻰ ﻭﻳ�ﺪﺧﻞ ،ﻈﻬﺮ ﻋﻤﻮﻡ ﺍﻵﻳﺔ ﻓﻲ ﻛﻞ ﻣﻦ ﺁﺫﻱ ﷲ ﻭﺭﺳﻮﻟﻪ ﺑﻨﻮﻉ ﻣ�ﻦ ﺍﻹﻳ�ﺬﺍءﻭﺍﻟﺬﻱ ﻳ :ﻗﻠﺖ 
 ﻓﻴﻬﺎ ﻛﻞ ﻣﺎ ﺫﻛﺮ ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ.
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
)ﻳ�ﺪ  :ﺍﻟﻴﻬ�ﻮﺩ ﻛﻘ�ﻮﻝ،ﻭﻭﺻﻔﻪ ﺑﻤﺎ ﻻ ﻳﻠﻴﻖ ﺑﻪ ﺟﻞ ﻭﻋﻼ،ﻭﻧﺴﺒﺔ ﺍﻟﺼﺎﺣﺒﺔ ﻭﺍﻟﻮﻟﺪ ﻟﻪ،ﺃﻱ ﻳﺆﺫﻭﻥ ﷲ ﺑﺎﻟﻜﻔﺮ ﴾ﺇﻥ ﺍﻟﺬﻳﻦ ﻳﺆﺫﻭﻥ ﷲ ﻭﺭﺳﻮﻟﻪ  ﴿
ﺍﺑ�ﻦ ﻗﺎﻝ ،ﻭﺍﻻﺳﺘﻬﺰﺍء ﺑﺪﻋﻮﺗ�ﻪ،ﻭﺍﻟﻄﻌﻦ ﻓﻲ ﺷﺮﻳﻌﺘﻪ،ﷲ ﻣﻐﻠﻮﻟﺔ( ﻭﻗﻮﻝ ﺍﻟﻨﺼﺎﺭﻯ )ﺍﻟﻤﺴﻴﺢ ﺍﺑﻦ ﷲ ( ﻭﻳﺆﺫﻭﻥ ﺍﻟﺮﺳﻮﻝ ﺑﺎﻟﺘﻜﺬﻳﺐ ﺑﺮﺳﺎﻟﺘﻪ
 .ﺣﻴﻦ ﺍﺗﺨﺬ ﺻﻔﻴﺔ ﺑﻨﺖ ﺣﻴﻰ  �ﻧﺰﻟﺖ ﻓﻲ ﺍﻟﺬﻳﻦ ﻁﻌﻨﻮﺍ ﻋﻠﻰ ﺍﻟﺮﺳﻮﻝ  :ﻋﺒﺎﺱ
ﻭﻓﻲ ﺍﻵﺧﺮﺓ ﺑ�ﺎﻟﺨﻠﻮﺩ ،ﻓﻲ ﺍﻟﺪﻧﻴﺎ ﺑﺎﻟﻬﻮﺍﻥ ﻭﺍﻟﺼﻐﺎﺭ،ﺳﺨﻄﻪ ﻭﻏﻀﺒﻪﻭﺃﺣﻞ ﻋﻠﻴﻬﻢ ،ﺃﻱ ﻁﺮﺩﻫﻢ ﻣﻦ ﺭﺣﻤﺘﻪ﴾ﻟﻌﻨﻬﻢ ﷲ ﻓﻲ ﺍﻟﺪﻧﻴﺎ ﻭﺍﻵﺧﺮﺓ  ﴿
 .ﻓﻰ ﻋﺬﺍﺏ ﺍﻟﻨﺎﺭ
 .(4602F3602)ﺑﺎﻟﻎ ﺍﻟﻐﺎﻳﺔ ﻓﻰ ﺍﻹﻫﺎﻧﺔ ﻭﺍﻟﺘﺤﻘﻴﺮ،ﺃﻱ ﻭﻫﻴﺄ ﻟﻬﻢ ﻋﺬﺍﺑﺎ ﺷﺪﻳﺪﺍ ﴾ﻭﺃﻋﺪ ﻟﻬﻢ ﻋﺬﺍﺑﺎ ﻣﻬﻴﻨﺎ [ ﴿
 
ِﻬﻦﱠ ِﻣﻦ َﺟﻠَٰ ﺒِﻴﺒِِﻬﻦﱠﻭ َﺫٰ ﻟَِﻚ ﺃَۡﺩﻧَٰﻰٓ ﺃَﻥ ﻳُۡﻌَﺮۡﻓَﻦ ﻓََﻼ ﻳُۡﺆَﺫۡﻳَﻦۗ ﻳَٰ ٓﺄَﻳﱡﻬَﺎ ٱﻟﻨﱠﺒِﻲﱡ ﻗُﻞ ﻷﱢ َۡﺯَﻭٰ ِﺟَﻚ َﻭﺑَﻨَﺎﺗَِﻚ َﻭﻧَِﺴﺎِٓء ٱۡﻟُﻤۡﺆِﻣﻨِﻴَﻦ ﻳُۡﺪﻧِﻴَﻦ َﻋﻠَﻴ ۡ ﴿
 ﴾ ۹٥ﺎ ﺍ ﺭﱠ ِﺣﻴﻤ َٗﻭَﻛﺎَﻥ ٱﻟﱠ  َُﻏﻔُﻮﺭ ٗ
 
 .ـ ﺍﻵﻳﺔ(ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﻨﺒﻲ ﻗﻞ ﻷﺯﻭﺍﺟﻚ ﻭﺑﻨﺎﺗﻚ  :)ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ    
ﺍﻣﺮﺃﺓ  ﺧﺮﺟﺖ ﺳﻮﺩﺓ ﺑﻌﺪﻣﺎ ﺿﺮﺏ ﺍﻟﺤﺠﺎﺏ ﻟﺤﺎﺟﺘﻬﺎ ـ ﻭﻛﺎﻧﺖ :»ﻗﺎﻟﺖ  ﻋﻦ ﻋﺎﺋﺸﺔﻭﺃﺧﺮﺝ ﺍﻟﺒﺨﺎﺭﻱ  [ﻙ] .109
ﻳ�ﺎ ﺳ�ﻮﺩﺓ ﺃﻣ�ﺎ ﻭﷲ ﻣ�ﺎ ﺗﺨﻔ�ﻴﻦ ﻋﻠﻴﻨ�ﺎ ﻓ�ﺎﻧﻈﺮﻱ ﻛﻴ�ﻒ : ﻘ�ﺎﻝﺟﺴﻴﻤﺔ ﻻ ﺗﺨﻔﻰ ﻋﻠﻰ ﻣ�ﻦ ﻳﻌﺮﻓﻬ�ﺎ ـ ﻓﺮﺁﻫ�ﺎ ﻋﻤ�ﺮ ﻓ
ﻳ�ﺎ  :ﻓ�ﺪﺧﻠﺖ ﻓﻘﻠ�ﺖ،ﻓ�ﻲ ﺑﻴﺘ�ﻲ ﻭﺇﻧ�ﻪ ﻟﻴﺘﻌﺸ�ﻰ ﻭﻓ�ﻲ ﻳ�ﺪﻩ ﻋﺮﻕ �ﻓﺎﻧﻜﻔﺄﺕ ﺭﺍﺟﻌﺔ ﻭﺭﺳ�ﻮﻝ ﷲ ﻗﺎﻟﺖ:،ﺗﺨﺮﺟﻴﻦ
ﺛ�ﻢ ﺭﻓ�ﻊ ﻋﻨ�ﻪ ﻭﺇﻥ  ﻓ�ﺄﻭﺣﻰ ﷲ ﺇﻟﻴ�ﻪ ﻗﺎﻟﺖ:،ﻛ�ﺬﺍ ﻭﻛ�ﺬﺍ :ﻟ�ﻲ ﻋﻤ�ﺮﻘ�ﺎﻝ ﻓ،ﺭﺳﻮﻝ ﷲ ﺇﻧﻲ ﺧﺮﺟﺖ ﻟﺒﻌﺾ ﺣﺎﺟﺘﻲ
 .«(5602F4602)ﺇﻧﻪ ﻗﺪ ﺃﺫﻥ ﻟﻜﻦ ﺃﻥ ﺗﺨﺮﺟﻦ ﻟﺤﺎﺟﺘﻜﻦ :»ﻘﺎﻝ ﻓ،ﺍﻟﻌﺮﻕ ﻓﻲ ﻳﺪﻩ ﻣﺎ ﻭﺿﻌﻪ
 _______________
 (84/ 3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(9502) 
 ﺿﻌﻴﻒ ﺍﻹﺳﻨﺎﺩ 22/54ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ  01/2513ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ   (0602)
 ﺿﻌﻴﻒ (1602)
 (36/ 8ﺍﻟﻜﺸﻒ ﻭﺍﻟﺒﻴﺎﻥ ﻋﻦ ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﺁﻥ )(2602) 
 (36/ 8ﺍﻟﻜﺸﻒ ﻭﺍﻟﺒﻴﺎﻥ ﻋﻦ ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﺁﻥ )(3602) 
 (94/ 3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(4602) 
(ﻣﺴ�ﻨﺪ ﺇﺳ��ﺤﺎﻕ 38231ﺡ)  7:/88(ﺳ��ﻨﻦ ﺍﻟﺒﻴﻬﻘ�ﻲ ﺍﻟﻜﺒ��ﺮﻯ ﺹ 53342ﺡ) 6/65( ﻣﺴ��ﻨﺪ ﺃﺣﻤ�ﺪ   0712ﺡ)4/9071(ﺻ��ﺤﻴﺢ ﻣﺴ�ﻠﻢ 7154ﺡ)4/0081ﺻ�ﺤﻴﺢ ﺍﻟﺒﺨ�ﺎﺭﻱ  (5602)
 
 (853)
ﻭﻛ�ﺎﻥ ،ﻳﺨﺮﺟﻦ ﺑﺎﻟﻠﻴﻞ ﻟﺤﺎﺟﺘﻬﻦ �ﻛﺎﻥ ﻧﺴﺎء ﺍﻟﻨﺒﻲ  :»ﻗﺎﻝ ﻣﺎﻟﻚ  ﻋﻦ ﺃﺑﻲﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺳﻌﺪ ﻓﻲ ﺍﻟﻄﺒﻘﺎﺕ  .209
ﻣ�ﺎء ﺇﻧﻤ�ﺎ ﻧﻔﻌﻠ�ﻪ ﺑﺎﻹ: ﻘ�ﺎﻟﻮﺍﻓﻘﻴ�ﻞ ﺫﻟ�ﻚ ﻟﻠﻤﻨ�ﺎﻓﻘﻴﻦ ﻓ،ﻓﺸ�ﻜﻮﺍ ﺫﻟﻚ،ﻧﺎﺱ ﻣ�ﻦ ﺍﻟﻤﻨ�ﺎﻓﻘﻴﻦ ﻳﺘﻌﺮﺿ�ﻮﻥ ﻟﻬ�ﻦ ﻓﻴﺆﺫﻳﻦ
ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﻨﺒﻲ ﻗﻞ ﻷﺯﻭﺍﺟﻚ ﻭﺑﻨﺎﺗ�ﻚ ﻭﻧﺴ�ﺎء ﺍﻟﻤ�ﺆﻣﻨﻴﻦ ﻳ�ﺪﻧﻴﻦ ﻋﻠ�ﻴﻬﻦ ﻣ�ﻦ ﺟﻼﺑﻴ�ﺒﻬﻦ ﺫﻟ�ﻚ  ﴿:ﻓﻨﺰﻟﺖ ﻫﺬﻩ ﺍﻵﻳﺔ
 .«﴾(6602F5602)ﺃﺩﻧﻰ ﺃﻥ ﻳﻌﺮﻓﻦ ﻓﻼ ﻳﺆﺫﻳﻦ
 .ﻋﻦ ﺍﻟﺤﺴﻦﺛﻢ ﺃﺧﺮﺝ ﻧﺤﻮﻩ  .309
 . (7602F6602)ﻭﻣﺤﻤﺪ ﺑﻦ ﻛﻌﺐ ﺍﻟﻘﺮﻅﻲ .409
 
 [ﺗﻌﻠﻴﻖ]
 .ﺃﻭﺭﺩ ﺍﻟﻤﺆﻟﻒ ﻋﺪﺓ ﺁﺛﺎﺭ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ 
ﻧﺎﻩ ﻗﺮﻳﺒﺎ ًﻋﻨﺪ ﺫﻛﺮ ﺁﻳﺔ ﺍﻟﺤﺠﺎﺏ ﻭﻟﻴﺲ ﻓﻴﻪ ﺗﺼﺮﻳﺢ ﺑﺴﺒﺐ ﺍﻟﻨﺰﻭﻝ ﻭﻟﺬﻟﻚ ﻟﻢ ﻳ�ﺬﻛﺮﻩ ﺃﻫ�ﻞ ﺍﻟﺘﻔﺴ�ﻴﺮ ﻓﻘﺪ ﺫﻛﺮ،ﺃﻣﺎ ﺃﺛﺮ ﻋﻤﺮ ﺍﻷﻭﻝ 
 ﻋﻨﺪ ﻫﺬﻩ ﺍﻵﻳﺔ.
ﻓﻨﺰﻟﺖ ﺍﻵﻳﺔ ،ﻓﻔﻴﻪ ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﺑﺴﺒﺐ ﺇﻳﺬﺍء ﺑﻌﺾ ﺍﻟﻤﻨﺎﻓﻘﻴﻦ ﻟﻠﻨﺴﺎء ﺍﻷﺣﺮﺍﺭ ﺇﺫ ﺧﺮﺟﻦ ﺇﻟﻰ ﺣﺎﺟﺘﻬﻦ ﻓﻲ ﺍﻟﻠﻴﻞ :ﺃﻣﺎ ﺍﻷﺛﺮ ﺍﻟﺜﺎﻧﻲ 
 ﺃﻥ ﺗﻐﻄﻲ ﻭﺟﻬﻬﺎ ﺃﻣﺎ ﺍﻷﻣﺔ ﻓﻼ ﻓﻴﻌﺮﻑ ﺃﻥ ﻫﺬﻩ ﺣﺮﺓ ﻭﺃﻥ ﺗﻠﻚ ﺃﻣﺔ ﻭﷲ ﺗﻌﺎﻟﻰ ﺍﻟﻤﻮﻓﻖ.ﻓﺎﻟﺤﺮﺓ ﻳﺠﺐ ﻋﻠﻴﻬﺎ ،ﺣﺘﻰ ﺗﻤﻴﺰ ﺑﻴﻦ ﺍﻟﺤﺮﺓ ﻭﺍﻷﻣﺔ
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
 -ﺃﻱ ﻗ�ﻞ ﻳ�ﺎ ﺃﻳﻬ�ﺎ ﺍﻟﺮﺳ�ﻮﻝ ﻟﺰﻭﺟﺎﺗ�ﻚ ﺍﻟﻄ�ﺎﻫﺮﺍﺕ  ﴾ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﻨﺒ�ﻰ ﻗ�ﻞ ﻷﺯﻭﺍﺟ�ﻚ ﻭﺑﻨﺎﺗ�ﻚ ﻭﻧﺴ�ﺎء ﺍﻟﻤ�ﺆﻣﻨﻴﻦ ﻳ�ﺪﻧﻴﻦ ﻋﻠ�ﻴﻬﻦ ﻣ�ﻦ ﺟﻼﺑﻴ�ﺒﻬﻦ  ﴿
ﺍﻟﺬﻱ ﻳﺴ��ﺘﺮ ﻣﺤﺎﺳ��ﻨﻬﻦ ،ﻗ��ﻞ ﻟﻬ��ﻦ ﻳﻠﺒﺴ��ﻦ ﺍﻟﺠﻠﺒ��ﺎﺏ ﺍﻟﻮﺍﺳ��ﻊ،ﺳ��ﺎﺋﺮ ﻧﺴ��ﺎء ﺍﻟﻤﺆﻣﻨﻴﻦﻭ،ﻭﺑﻨﺎﺗ��ﻚ ﺍﻟﻔﻀ��ﻠﻴﺎﺕ ﺍﻟﻜﺮﻳﻤﺎﺕ -ﺃﻣﻬ��ﺎﺕ ﺍﻟﻤ��ﺆﻣﻨﻴﻦ 
ﺃﻣﺮ ﷲ  :ﻓﻲ ﻫﺬﻩ ﺍﻵﻳﺔﻗﺎﻝ ﻋﻦ ﺍﺑﻦ ﻋﺒﺎﺱ ﺍﻧﻪ  :ﺭﻭﻯ ﺍﻟﻄﺒﺮﻱ،ﻭﻳﻤﻴﺰﻫﻦ ﻋﻦ ﺻﻔﺎﺕ ﻧﺴﺎء ﺍﻟﺠﺎﻫﻠﻴﺔ،ﻭﻳﺪﻓﻊ ﻋﻨﻬﻦ ﺃﻟﺴﻨﺔ ﺍﻟﺴﻮء،ﻭﺯﻳﻨﺘﻬﻦ
ﻫ�ﺬﺍ ﺍﻟ�ﻨﺺ  )ﻼﺑﻴ�ﺐ ﻭﻳﺒ�ﺪﻳﻦ ﻋﻴﻨ�ﺎ ﻭﺍﺣ�ﺪﺓ ﻧﺴﺎء ﺍﻟﻤﺆﻣﻨﻴﻦ ﺇﺫﺍ ﺧﺮﺟﻦ ﻣﻦ ﺑﻴﻮﺗﻬﻦ ﻓﻲ ﺣﺎﺟﺔ ﺃﻥ ﻳﻐﻄﻴﻦ ﻭﺟﻮﻫﻬﻦ ﻣ�ﻦ ﻓ�ﻮﻕ ﺭءﻭﺳ�ﻬﻦ ﺑﺎﻟﺠ
ﻭﻏﻴﺮﻫﻤﺎ ﻣ�ﻦ ﺍﻟﺮﻭﺍﻳ�ﺎﺕ ﺍﻟﺼ�ﺤﻴﺤﺔ ،ﻭﻛ�ﺬﺍ ﺭﻭﺍﻳ�ﺔ ﺍﺑ�ﻦ ﻛﺜﻴ�ﺮ ﻋ�ﻦ ﻣﺤﻤ�ﺪ ﺑ�ﻦ ﺳ�ﻴﺮﻳﻦ،ﻋ�ﻦ ﺍﺑ�ﻦ ﻋﺒ�ﺎﺱ ﺻ�ﺮﻳﺢ ﻓ�ﻲ ﻭﺟ�ﻮﺏ ﺳ�ﺘﺮ ﺍﻟﻮﺟﻪ
ﻣ�ﻦ ﺃﻗ�ﻮﺍﻝ ﺃﺩﻋﻴ�ﺎء ﺍﻟﻌﻠ�ﻢ ﻓ�ﻲ ﻫ�ﺬﺍ ،ﻓﺄﻳﻦ ﺃﻗ�ﻮﺍﻝ ﺍﻟﺴ�ﻠﻒ ﺍﻟﺼ�ﺎﻟﺢ ﻭﺃﺋﻤ�ﺔ ﻋﻠﻤ�ﺎء ﺍﻟﺘﻔﺴ�ﻴﺮ ﺍﻷﺟﻼء،ﻭﺍﻟﺼﺮﻳﺤﺔ ﺑﻮﺟ�ﻮﺏ ﺳ�ﺘﺮ ﺍﻟﻤ�ﺮﺃﺓ ﻟﻠﻮﺟ�ﻪ
ﺳ�ﺄﻟﺖ ﻋﺒﻴ�ﺪﺓ : ﻗ�ﺎﻝﻭﺭﻭﻯ ﺍﺑ�ﻦ ﻛﺜﻴ�ﺮ ﻋ�ﻦ ﻣﺤﻤ�ﺪ ﺑ�ﻦ ﺳ�ﻴﺮﻳﻦ ،(! ﺍﻟﺬﻱ ﻳﺒﻴﺤﻮﻥ ﻟﻠﻤﺮﺃﺓ ﺃﻥ ﺗﻜﺸﻒ ﻭﺟﻬﻬﺎ ﺃﻣﺎﻡ ﺍﻷﺟﺎﻧ�ﺐ ،ﻟﺰﻣﺎﻥﺍﻟﻌﺼﺮ ﻭﺍ
 .ﻭﺃﺑﺮﺯ ﻋﻴﻨﻪ ﺍﻟﻴﺴﺮﻯ،ﺍﻟﺴﻠﻤﺎﻧﻲ ﻋﻦ ﻗﻮﻝ ﷲ ﻋﺰ ﻭﺟﻞ ] ﻳﺪﻧﻴﻦ ﻋﻠﻴﻬﻦ ﻣﻦ ﺟﻼﺑﻴﺒﻬﻦ [ ﻓﻐﻄﻰ ﻭﺟﻬﻪ ﻭﺭﺃﺳﻪ
ﻓﻼ ﻳﻄﻤ��ﻊ ﻓ��ﻴﻬﻦ ﺃﻫ��ﻞ ﺍﻟﺴ��ﻮء ،ﺎﻟﻌﻔ��ﺔ ﻭﺍﻟﺘﺴ��ﺘﺮ ﻭﺍﻟﺼ��ﻴﺎﻧﺔﺃﻱ ﺫﻟ��ﻚ ﺍﻟﺘﺴ��ﺘﺮ ﺃﻗ��ﺮﺏ ﺑ��ﺄﻥ ﻳﻌ��ﺮﻓﻦ ﺑ ﴾ﺫﻟ��ﻚ ﺃﺩﻧ��ﻰ ﺃﻥ ﻳﻌ��ﺮﻓﻦ ﻓ��ﻼ ﻳ��ﺆﺫﻳﻦ  ﴿
 .ﻭﻳﺘﻤﻴﺰﻥ ﻋﻦ ﺍﻹﻣﺎء،ﺃﻗﺮﺏ ﺑﺄﻥ ﻳﻌﺮﻓﻦ ﺃﻧﻬﻦ ﺣﺮﺍﺋﺮ :ﻭﻗﻴﻞ،ﻭﺍﻟﻔﺴﺎﺩ
 .(8602F7602)ﺭﺣﻴﻢ ﺑﺎﻟﻌﺒﺎﺩ ﺣﻴﺚ ﺭﺍﻋﻰ ﻣﺼﺎﻟﺤﻬﻢ ﻭﺷﺌﻮﻧﻬﻢ ﻓﻲ ﺗﻠﻚ ﺍﻟﺠﺰﺋﻴﺎﺕ ،ﺃﻱ ﺇﻧﻪ ﺗﻌﺎﻟﻰ ﻏﻔﻮﺭ ﻟﻤﺎ ﺳﻠﻒ ﻣﻨﻬﻦ ﻣﻦ ﺗﻔﺮﻳﻂ ﴾ﻭﻛﺎﻥ ﷲ ﻏﻔﻮﺭﺍ ﺭﺣﻴﻤﺎ ﴿
 ﺍﻧﺘﻬﺖ ﺳﻮﺭﺓ ﺍﻷﺣﺰﺍﺏ
 
 
 ﺓ َُﺳﺒَﺈ ٍ ُﺳﻮﺭ َ
 
 
ﻁَﻴﱢﺒَٞﺔ َﻭَﺭﺏﱞ  ُﻛﻠُﻮْﺍ ِﻣﻦ ﺭﱢ ۡﺯِﻕ َﺭﺑﱢُﻜۡﻢ َﻭٱۡﺷُﻜُﺮﻭْﺍ ﻟَﻪُۥﻭ ﺑَۡﻠَﺪﺓ ٞ َﻭِﺷَﻤﺎﻝ ٖۖ َﺟﻨﱠﺘَﺎِﻥ َﻋﻦ ﻳَِﻤﻴﻦ ٖ ِﻬۡﻢ َءﺍﻳَﺔ ٞۖﻓِﻲ َﻣۡﺴَﻜﻨِ  ﻟَﻘَۡﺪ َﻛﺎَﻥ ﻟَِﺴﺒَﺈ ٖ ﴿
 ﴾  ٥۱َﻏﻔُﻮٞﺭ 
 
 ﺍﻵﻳﺔ. –) ﻟﻘﺪ ﻛﺎﻥ ﻟﺴﺒﺈ(ٍ  :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﺃﻥ ﻓ�ﺮﻭﺓ ﺑ�ﻦ ﻣﺴ�ﻴﻚ ﺍﻟﻐﻄﻔ�ﺎﻧﻲ ﻗ�ﺪﻡ ﻋﻠ�ﻰ  :»ﺣ�ﺪﺛﻨﻲ ﻓ�ﻼﻥ : ﻗ�ﺎﻝﺎﺡ ﺑﻦ ﺭﺑ ﻋﻦ ﻋﻠﻲﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ  .509
ﺳ�ﻼﻡ ﻋﻦ ﺍﻹﻳﺎ ﻧﺒﻲ ﷲ  ﺇﻥ ﺳﺒﺄ ﻗﻮﻡ ﻛﺎﻥ ﻟﻬﻢ ﻓﻲ ﺍﻟﺠﺎﻫﻠﻴﺔ ﻋﺰ ﻭﺇﻧﻲ ﺃﺧﺸﻰ ﺃﻥ ﻳﺮﺗﺪﻭﺍ : ﻘﺎﻝﻓ،�ﺭﺳﻮﻝ ﷲ 
ـ ﴾��ﻟﻘ��ﺪ ﻛ��ﺎﻥ ﻟﺴ��ﺒﺄ ﻓ��ﻲ ﻣﺴ��ﻜﻨﻬﻢ  ﴿:ﻓﺄﻧﺰﻟ��ﺖ ﻫ��ﺬﻩ ﺍﻵﻳ��ﺔ .«ﻣ��ﺎ ﺃﻣ��ﺮﺕ ﻓ��ﻴﻬﻢ ﺑﺸ��ﻲء ﺑﻌ��ﺪ » :ﻘ��ﺎﻝﻓ ؟ﺃﻓﺄﻗ��ﺎﺗﻠﻬﻢ
 .«(9602F8602)ﺍﻵﻳﺎﺕ
 
 [ﻴﻖﺗﻌﻠ]
ﺑﺎﻹﺿ�ﺎﻓﺔ ﺇﻟ�ﻰ ﺫﻛ�ﺮ ﻗﺼ�ﺔ ،ﺳﻮﺭﺓ ﺳﺒﺄ ﻣﻦ ﺍﻟﺴﻮﺭ ﺍﻟﻤﻜﻴﺔ ﺍﻟﺘﻲ ﻋﺎﺟﻠﺖ ﻣﺎ ﻋﺎﻟﺠﺘﻪ ﺍﻟﺴﻮﺭ ﺍﻟﻤﻜﻴ�ﺔ ﻣ�ﻦ ﺍﻟﻤﻮﺿ�ﻮﻋﺎﺕ ﺍﻟﻌﻘﺎﺋﺪﻳﺔ 
 .ﻗﻮﻡ ﺳﺒﺄ ﻭﻣﺎ ﺃﻧﻌﻢ ﷲ ﺑﻪ ﻋﻠﻴﻬﻢ ﻭﻣﺎ ﻓﻌﻞ ﺑﻬﻢ ﻋﻨﺪﻣﺎ ﻛﻔﺮﻭﺍ ﻧﻌﻤﺔ ﷲ
ﺪﻱ ﺇﻟ�ﻰ ﺻ�ﺮﺍﻁ ﺍﻟﻌﺰﻳ�ﺰ ﻭﻳ�ﺮﻯ ﺍﻟ�ﺬﻳﻦ ﺃﻭﺗ�ﻮﺍ ﺍﻟﻌﻠ�ﻢ ﺍﻟ�ﺬﻱ ﺃﻧ�ﺰﻝ ﺇﻟﻴ�ﻚ ﻣ�ﻦ ﺭﺑ�ﻚ ﻫ�ﻮ ﺍﻟﺤ�ﻖ ﻭﻳﻬ� ﴿ﻭﻗﺪ ﺍﺧﺘﻠﻒ ﻓ�ﻲ ﻗﻮﻟ�ﻪ ﺗﻌﻠ�ﻰ  
 ﻣﺪﻧﻴﺔ.ﺃﻣﻜﻴﺔ ﺃﻡ ﴾ﺍﻟﺤﻤﺪ
 ___________________
 ( 2902ﺡ)4/562
 ﺿﻌﻴﻒ ﺍﻹﺳﻨﺎﺩ ﻣﺮﺳﻞ.  8/671ﺍﻟﻄﺒﻘﺎﺕ ﺍﻟﻜﺒﺮﻯ ﻻﺑﻦ ﺳﻌﺪ  (6602)
 ﻛﻼﻫﻤﺎ ﺍﻟﻤﺼﺪﺭ ﺍﻟﺴﺎﺑﻖ ﻭﺃﺳﺎﻧﻴﺪﻫﺎ ﺿﻌﻴﻔﺔ ﻣﻊ ﺇﺭﺳﺎﻟﻬﺎ.  (7602)
 (05/ 3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(8602) 
 ﻓﻲ ﺇﺳﻨﺎﺩﻩ ﺍﺑﻦ ﻟﻬﻴﻌﺔ ﺿﻌﻴﻒ. (9602)
 (953)
 
َﻭﻳ�ََﺮﻯ ﺍﻟﱠ�ِﺬﻳَﻦ ﺃُﻭﺗ�ُﻮﺍ ﴿ :ﻭﻫﻲ ﻗﻮﻟ�ﻪ ﺗﻌ�ﺎﻟﻰ،ﺇﻻ ﺁﻳﺔ ﻭﺍﺣﺪﺓ ﺍﺧﺘﻠ�ﻒ ﻓﻴﻬ�ﺎ،ﺍﻹﻣﺎﻡ ﺍﻟﻘﺮﻁﺒﻲ: ﺑﺄﻥ ﺍﻟﺴﻮﺭﺓ ﻣﻜﻴﺔ ﻓﻲ ﻗﻮﻝ ﺍﻟﺠﻤﻴﻊﻗﺎﻝ  
ﻭﺍﻟﻤﺮﺍﺩ ،ﻫ��ﻲ ﻣﺪﻧﻴ��ﺔ :ﺔﻓﺮﻗ��ﻗﺎﻟ��ﺖ ﺍﺑ��ﻦ ﻋﺒ��ﺎﺱ. ﻭﻗﺎﻟ��ﻪ ؛  �ﻭﺍﻟﻤﺮﺍﺩ ﺍﻟﻤﺆﻣﻨ��ﻮﻥ ﺃﺻ��ﺤﺎﺏ ﺍﻟﻨﺒ��ﻲ ،ﻫ��ﻲ ﻣﻜﻴ��ﺔ :ﻓﺮﻗ��ﺔﻘﺎﻟ��ﺖ ﺍﻵﻳ��ﺔ. ﻓ ﴾ ﺍْﻟِﻌْﻠ��ﻢ َ
 .(0702F9602)ﻫﻢ ﺃﻣﺔ ﻣﺤﻤﺪ :ﻗﺘﺎﺩﺓﻗﺎﻝ ﻣﻘﺎﺗﻞ. ﻭﻗﺎﻝ ﺑﺎﻟﻤﺆﻣﻨﻴﻦ ﻣﻦ ﺃﺳﻠﻢ ﺑﺎﻟﻤﺪﻳﻨﺔ ؛ ﻛﻌﺒﺪﷲ ﺑﻦ ﺳﻼﻡ ﻭﻏﻴﺮﻩ ؛ 
 .ﺫﻛﺮﻩ ﻏﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﺑﺈﺳﻨﺎﺩ ﺿﻌﻴﻒ ﻭﻟﻢ ﺃﺟﺪ ﺃﺣﺪﺍً  .ﻭﻗﺪ ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺛﺮﺍ ًﻭﺍﺣﺪﺍ ًﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ 
ﻋﻠﻰ ﻣﺎ ﺃﻧﻌﻢ ﷲ ﺑﻪ ﻋﻠﻰ ﻗ�ﻮﻡ ﺳ�ﺒﺄ ﻣ�ﻦ ﺍﻟ�ﻨﻌﻢ ﻓﻜﻔﺮﻭﻫ�ﺎ ﻓﺤﻮﻟﻬ�ﺎ ﷲ ﻋ�ﻨﻬﻢ، ﻓﻜ�ﺬﻟﻚ ﺣ�ﺎﻟﻜﻢ ﺇﻥ ﻓﺎﻵﻳﺔ ﻧﺰﻟﺖ ﺗﻨﺒﻴﻬﺎ ًﻟﻜﻔﺎﺭ ﻗﺮﻳﺶ  
 ﻓﻌﻠﺘﻢ ﻛﻔﻌﻠﻬﻢ.
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
ﺁﻳﺔ ﻋﻈﻴﻤﺔ ﺩﺍﻟﺔ ﻋﻠﻰ ﷲ ﺟ�ﻞ ،ﺍﻟﻼﻡ ﻣﻮﻁﺌﺔ ﻟﻠﻘﺴﻢ ﺃﻱ ﻭﷲ ﻟﻘﺪ ﻛﺎﻥ ﻟﻘﻮﻡ ﺳﺒﺄ ﻓﻲ ﻣﻮﺿﻊ ﺳﻜﻨﺎﻫﻢ ﺑﺎﻟﻴﻤﻦ ﴾ﻟﻘﺪ ﻛﺎﻥ ﻟﺴﺒﺄ ﻓﻲ ﻣﺴﻜﻨﻬﻢ ﺁﻳﺔ  ﴿
ﻭﺷ��ﺘﺖ ،ﺧ��ﺮﺏ ﷲ ﻣﻠﻜﻬﻢ،ﻓﺈﻥ ﻗ��ﻮﻡ ﺳ�ﺒﺄ ﻟﻤ��ﺎ ﻛﻔ��ﺮﻭﺍ ﻧﻌﻤ�ﺔ ﷲ،ﻭﺍﻟﻤﺴ�ﻲء ﺑﺎﺳ��ﺎءﺗﻪ،ﻋﻠ�ﻰ ﻣﺠ��ﺎﺯﺍﺓ ﺍﻟﻤﺤﺴ��ﻦ ﺑﺈﺣﺴﺎﻧﻪ ﻭﻋ�ﻼ ﻭﻋﻠ��ﻰ ﻗﺪﺭﺗ��ﻪ
 : ﻘﺎﻝﺛﻢ ﺑﻴﻦ ﺗﻌﺎﻟﻰ ﻭﺟﻪ ﺗﻠﻚ ﺍﻟﻨﻌﻤﺔ ﻓ! ﻭﺟﻌﻠﻬﻢ ﻋﺒﺮﺓ ﻟﻤﻦ ﻳﻌﺘﺒﺮ،ﻭﻣﺰﻗﻬﻢ ﺷﺮ ﻣﻤﺰﻕ،ﺷﻤﻠﻬﻢ
ﻭﻋﻦ ﺷ�ﻤﺎﻟﻪ ،ﻴﻦ ﺍﻟ�ﻮﺍﺩﻱ ﺑﺴ�ﺎﺗﻴﻦ ﻧﺎﺿ�ﺮﺓﻋﻦ ﻳﻤ،ﺃﻱ ﺣﺪﻳﻘﺘﺎﻥ ﻋﻈﻴﻤﺘﺎﻥ ﻓﻴﻬﻤﺎ ﻣﻦ ﻛﻞ ﺃﻧﻮﺍﻉ ﺍﻟﻔﻮﺍﻛﻪ ﻭﺍﻟﺜﻤﺎﺭ ﴾ﺟﻨﺘﺎﻥ ﻋﻦ ﻳﻤﻴﻦ ﻭﺷﻤﺎﻝ  ﴿
 ﺃﻭﻭﻛﺎﻧﺖ ﺍﻟﻤ�ﺮﺃﺓ ﺗﻤﺸ�ﻲ ﺗﺤ�ﺖ ﺍﻷﺷ�ﺠﺎﺭ ﻭﻋﻠ�ﻰ ﺭﺃﺳ�ﻬﺎ ﻣﻜﺘ�ﻞ ،ﺗﻈﻠﻞ ﺍﻟﻨﺎﺱ ﺑﻈﻼﻟﻬﺎ،ﻛﺎﻧﺖ ﺑﺴﺎﺗﻴﻨﻬﻢ ﺫﺍﺕ ﺃﺷﺠﺎﺭ ﻭﺛﻤﺎﺭ :ﻗﺘﺎﺩﺓﻗﺎﻝ ،ﻛﺬﻟﻚ
ﺑﻞ ،ﻭﻟ�ﻢ ﻳ�ﺮﺩ ﺑﺴ�ﺘﺎﻧﻴﻦ ﺍﺛﻨ�ﻴﻦ ﻓﺤﺴ�ﺐ :ﺍﻟﺒﻴﻀ�ﺎﻭﻱﻗ�ﺎﻝ ﻣﻦ ﻏﻴﺮ ﻛﻠﻔﺔ ﻭﻻ ﻗﻄﺎﻑ ﻟﻜﺜﺮﺗﻪ ﻭﻧﻀ�ﺠﻪ ﻭ،ﻓﻴﺘﺴﺎﻗﻂ ﻣﻦ ﺍﻷﺷﺠﺎﺭ ﻣﺎ ﻳﻤﻠﺆﻩ،ﺯﻧﺒﻴﻞ
ﻟﻜﻮﻧﻬﺎ ﻓﻲ ﺗﻘﺎﺭﺑﻬﺎ ﻭﺗﻀﺎﻣﻬﺎ ﻛﺄﻧﻬ�ﺎ ،ﺳﻤﻴﺖ ﻛﻞ ﺟﻤﺎﻋﺔ ﻣﻨﻬﺎ ﺟﻨﺔ،ﻭﺟﻤﺎﻋﺔ ﻋﻦ ﺷﻤﺎﻟﻪ،ﺟﻤﺎﻋﺔ ﻋﻦ ﻳﻤﻴﻦ ﺑﻠﺪﻫﻢ،ﺃﺭﺍﺩ ﺟﻤﺎﻋﺘﺔ ﻣﻦ ﺍﻟﺒﺴﺎﺗﻴﻦ
 .ﺟﻨﺔ ﻭﺍﺣﺪﺓ
 .ﻭﺍﺷﻜﺮﻭﺍ ﺭﺑﻜﻢ ﻋﻠﻰ ﻫﺬﻩ ﺍﻟﻨﻌﻢ،ﻛﻠﻮﺍ ﻣﻦ ﻓﻀﻞ ﷲ ﻭﺇﻧﻌﺎﻣﻪ :ﺃﻱ ﻭﻗﻠﻨﺎ ﻟﻬﻢ ﻋﻠﻰ ﻟﺴﺎﻥ ﺍﻟﺮﺳﻞ ﴾ﻛﻠﻮﺍ ﻣﻦ ﺭﺯﻕ ﺭﺑﻜﻢ ﻭﺍﺷﻜﺮﻭﺍ ﻟﻪ  ﴿
ﻭﺭﺑﻜﻢ ﺍﻟ�ﺬﻱ ﺭﺯﻗﻜ�ﻢ ،ﻛﺜﻴﺮﺓ ﺍﻟﺨﻴ�ﺮﺍﺕ،ﺣﺴ�ﻨﺔ ﺍﻟﻬ�ﻮﺍء،ﻛﺮﻳﻤ�ﺔ ﺍﻟﺘﺮﺑﺔ،ﺃﻱ ﻫﺬﻩ ﺑﻠﺪﺗﻜﻢ ﺍﻟﺘﻰ ﺗﺴ�ﻜﻨﻮﻧﻬﺎ ﺑﻠ�ﺪﺓ ﻁﻴﺒﺔ ﴾ﻭﺭﺏ ﻏﻔﻮﺭ ﺑﻠﺪﺓ ﻁﻴﺒﺔ  ﴿
 .(1702F0702)ﺭﺏ ﻏﻔﻮﺭ ﻟﻤﻦ ﺷﻜﺮﻩ،ﻭﺃﻣﺮﻛﻢ ﺑﺸﻜﺮﻩ
 
 ﴾ ٤۳ ﻣﱢ ﻦ ﻧﱠِﺬﻳٍﺮ ﺇِﻻﱠ ﻗَﺎَﻝ ُﻣۡﺘَﺮﻓُﻮﻫَﺎ ٓﺇِﻧﱠﺎ ﺑَِﻤﺎ ٓﺃُۡﺭِﺳۡﻠﺘُﻢ ﺑِﻪِۦ َﻛٰ ﻔُِﺮﻭﻥ َ َﻭَﻣﺎ ٓﺃَۡﺭَﺳۡﻠﻨَﺎ ﻓِﻲ ﻗَۡﺮﻳَﺔ ٖ ﴿
 
 .ﺍﻵﻳﺔ -) ﻭﻣﺎ ﺃﺭﺳﻠﻨﺎ ﻓﻲ ﻗﺮﻳﺔ ﻣﻦ ﻧﺬﻳﺮ( :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﺧﺮﺝ ،ﻛ�ﺎﻥ ﺭﺟ�ﻼﻥ ﺷ�ﺮﻳﻜﺎﻥ :»ﺭﺯﻳ�ﻦ ﻋ�ﻦ ﺍﺑ�ﻦ ﻋﻦ ﻋﺎﺻﻢﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺍﻟﻤﻨﺬﺭ ﻭﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﻣﻦ ﻁﺮﻳﻖ ﺳﻔﻴﺎﻥ  .609
ﻓﻜﺘﺐ ﺇﻟﻴﻪ ﺃﻧﻪ ﻟﻢ ﻳﺘﺒﻌﻪ ﺃﺣ�ﺪ ﻣ�ﻦ ،ﻛﺘﺐ ﺇﻟﻰ ﺻﺎﺣﺒﻪ ﻳﺴﺄﻟﻪ ﻣﺎ ﻋﻤﻞ �ﻓﻠﻤﺎ ﺑﻌﺚ ﺍﻟﻨﺒﻲ ،ﺃﺣﺪﻫﻤﺎ ﺇﻟﻰ ﺍﻟﺸﺎﻡ ﻭﺑﻘﻲ ﺍﻵﺧﺮ
ﺩﻟﻨﻲ ﻋﻠﻴﻪ ـ ﻭﻛﺎﻥ ﻳﻘﺮﺃ ﺑﻌ�ﺾ ﺍﻟﻜﺘ�ﺐ ـ ﻓ�ﺄﺗﻰ : ﻘﺎﻝﻓﺘﺮﻙ ﺗﺠﺎﺭﺗﻪ ﺛﻢ ﺃﺗﻰ ﺻﺎﺣﺒﻪ ﻓ،ﺭﺫﺍﻟﻪ ﺍﻟﻨﺎﺱ ﻭﻣﺴﺎﻛﻴﻨﻬﻢ ﻗﺮﻳﺶ ﺇﻻ
ﻭﻣ�ﺎ  :»ﻘ�ﺎﻝ ﺃﺷ�ﻬﺪ ﺃﻧ�ﻚ ﺭﺳ�ﻮﻝ ﷲ ﻓ: ﻘ�ﺎﻝﻓ.« ﺇﻟ�ﻰ ﻛ�ﺬﺍ ﻭﻛ�ﺬﺍ :»ﻘ�ﺎﻝ ﻓ ؟ﺇﻻﻡ ﺗﺪﻋﻮ: ﻘﺎﻝﺍﻟﻨﺒﻲ ﺻﻠﻰ ﷲ  ﻋﻠﻴﻪ ﻭﺳﻠﻢ ﻓ
ﻭﻣ�ﺎ ﺃﺭﺳ�ﻠﻨﺎ ﻓ�ﻲ ﻗﺮﻳ�ﺔ  ﴿:ﻓﻨﺰﻟﺖ ﻫ�ﺬﻩ ﺍﻵﻳ�ﺔ،ﻛﻴﻨﻬﻢﺇﻧﻪ ﻟﻢ ﻳﺒﻌﺚ ﻧﺒﻲ ﺇﻻ ﺍﺗﺒﻌﻪ ﺭﺫﺍﻟﺔ ﺍﻟﻨﺎﺱ ﻭﻣﺴ�ﺎ : ﻗﺎﻝ.«؟ﻋﻠﻤﻚ ﺑﺬﻟﻚ
ﺇﻥ ﷲ ﻗ��ﺪ ﺃﻧ�ﺰﻝ ﺗﺼ��ﺪﻳﻖ ﻣ��ﺎ  :» �ـ ﻓﺄﺭﺳ��ﻞ ﺇﻟﻴ�ﻪ ﺍﻟﻨﺒ��ﻲ ﴾��ﻣﺘﺮﻓﻮﻫ��ﺎ ﺇﻧ��ﺎ ﺑﻤ�ﺎ ﺃﺭﺳ��ﻠﺘﻢ ﺑ��ﻪ ﻛ�ﺎﻓﺮﻭﻥ ﻗ�ﺎﻝ ﻣ�ﻦ ﻧ��ﺬﻳﺮ ﺇﻻ 
 .«(2702F1702)ﻗﻠﺖ
 
 [ﺗﻌﻠﻴﻖ]
ﻜﻦ ﻟﻢ ﺃﺟ�ﺪ ﺃﺣ�ﺪﺍ ًﺇﺳﻨﺎﺩﻩ ﻗﺎﺑﻞ ﻟﻠﺘﺤﺴﻴﻦ ﻟﺃﻥ ﻭﻋﻠﻰ ﺍﻟﺮﻏﻢ .ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﻫﺬﺍ ﺍﻷﺛﺮ ﺍﻟﻮﺣﻴﺪ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ 
ﺫﻛﺮ ﻫﺬﺍ ﺍﻷﺛﺮ ﻏﻴﺮ ﻣﻦ ﻋﺰﺍ ﺇﻟﻴﻪ ﺍﻟﻤﺆﻟﻒ، ﻓﻴﻜ�ﻮﻥ ﻣﻌﻨ�ﻰ ﺍﻵﻳ�ﺔ ﺇﺧﺒ�ﺎﺭ ﻋ�ﻦ ﺃﻥ ﷲ ﺗﻌ�ﺎﻟﻰ ﻣ�ﺎ ﺃﺭﺳ�ﻞ ﻓ�ﻲ ﻗﺮﻳ�ﺔ ﻣ�ﻦ ﻧ�ﺬﻳﺮ ﺇﻻ ﻓﻌﻠ�ﻮﺍ ﻛﻔﻌ�ﻞ 
ﻛﻤﺎ ﻓ�ﻲ ﺣ�ﺪﻳﺚ ﺃﺑ�ﻲ ﺳ�ﻔﻴﺎﻥ ﻣ�ﻊ ﻫﺮﻗ�ﻞ ﻣﻠ�ﻚ ،ﻓﺄﺗﺒﺎﻉ ﺍﻟﺮﺳﻞ ﺃﻛﺜﺮﻫﻢ ﻣﻦ ﺍﻟﻔﻘﺮﺍء،ﻭﺍﻟﻤﻌﻨﻰ ﺑﻬﺬﺍ ﻫﻢ ﺍﻟﻤﺘﺮﻓﻮﻥ ﺍﻷﻏﻨﻴﺎء،�ﻗﺮﻳﺶ ﻣﻊ ﺍﻟﻨﺒﻲ 
 . ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ.(3702F2702)ﻓﻜﺬﻟﻚ ﺃﺗﺒﺎﻉ ﺍﻟﺮﺳﻞﻗﺎﻝ .ﻗﻠﺖ ﺑﻞ ﺿﻌﻔﺎﺅﻫﻢ ؟ﺿﻌﻔﺎﺅﻫﻢ ﺃﻡ ﻓﺄﺷﺮﺍﻑ ﺍﻟﻨﺎﺱ ﺍﺗﺒﻌﻮﻩ : ﻘﺎﻝﺪﻣﺎ ﺳﺄﻟﻪ ﻓﺍﻟﺮﻭﻡ ﻋﻨ
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
 .ﺃﻱ ﻟﻢ ﻧﺒﻌﺚ ﻓﻲ ﺃﻫﻞ ﻗﺮﻳﺔ ﺭﺳﻮﻻ ﻣﻦ ﺍﻟﺮﺳﻞ ﻳﻨﺬﺭﻫﻢ ﻋﺬﺍﺑﻨﺎ﴾ﻭﻣﺎ ﺃﺭﺳﻠﻨﺎ ﻓﻲ ﻗﺮﻳﺔ ﻣﻦ ﻧﺬﻳﺮ  ﴿
 .ﻨﻌﻢ ﻓﻲ ﺍﻟﺪﻧﻴﺎﺃﻫﻞ ﺍﻟﻐﻨﻰ ﻭﺍﻟﺘﻗﺎﻝ ﺃﻱ ﺇﻻ  ﴾ﻣﺘﺮﻓﻮﻫﺎ ﻗﺎﻝ ﺇﻻ  ﴿
ﺍﻟﻤﺘﺮﻓ�ﻮﻥ ﻫ�ﻢ ﺟﺒ�ﺎﺑﺮﺗﻬﻢ ﻭﻗ�ﺎﺩﺗﻬﻢ ﻭﺭﺅﺳ�ﺎﺅﻫﻢ  :ﻗﺘ�ﺎﺩﺓﻗﺎﻝ ،ﺃﻱ ﻻ ﻧﺆﻣﻦ ﺑﺮﺳﺎﻟﺘﻜﻢ ﻭﻻ ﻧﺼﺪﻗﻜﻢ ﺑﻤﺎ ﺟﺌﺘﻢ ﺑ�ﻪ ﴾ﺇﻧﺎ ﺑﻤﺎ ﺃﺭﺳﻠﺘﻢ ﺑﻪ ﻛﺎﻓﺮﻭﻥ  ﴿
 .(4702F3702)ﻋﻠﻰ ﺗﻜﺬﻳﺐ ﻗﺮﻳﺶ ﻟﻪ �ﺗﺴﻠﻴﺔ ﺍﻟﻨﺒﻰ  ؟ﻭﺍﻟﻘﺼﺪ ﻣﻦ ﺍﻵﻳﺔ،ﻭﻫﻢ ﺍﻟﺬﻳﻦ ﻳﺒﺎﺩﺭﻭﻥ ﺇﻟﻰ ﺗﻜﺬﻳﺐ ﺍﻷﻧﺒﻴﺎء،ﻓﻲ ﺍﻟﺸﺮ
 ﺍﻧﺘﻬﺖ ﺳﻮﺭﺓ ﺳﺒﺄ
 
 
 ﺓ ُﻓَﺎِﻁﺮ ٍُﺳﻮﺭ َ
 
 _______________
 (852/ 41ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﻁﺒﻲ ـ  )(0702) 
 (85/ 3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(1702) 
 3/145ﺇﺳﻨﺎﺩﻩ ﺟﻴﺪ ﻭﻋﺎﺻﻢ ﻫﻮ ﺑﻦ ﺑﻬﺪﻟﺔ ﺣﺪﻳﺜﻪ ﻣﻦ ﻗﺒﻴﻞ ﺍﻟﺤﺴﻦ ﺫﻛﺮ ﺇﺳﻨﺎﺩﻩ ﺍﺑﻦ ﻛﺜﻴﺮ ﻓﻲ ﺍﻟﺘﻔﺴﻴﺮ   (2702)
 (5/ 1ﺻﺤﻴﺢ ﺍﻟﺒﺨﺎﺭﻱ )(3702) 
 (36/ 3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(4702) 
 (063)
 
ﺗَۡﺬﻫَۡﺐ ﻧَۡﻔُﺴَﻚ َﻋﻠَۡﻴِﻬۡﻢ َﺣَﺴَﺮٰ ٍﺕﻭ ﺃَﻓََﻤﻦ ُﺯﻳﱢَﻦ ﻟَﻪُۥ ُﺳٓﻮُء َﻋَﻤﻠِﻪِۦ ﻓََﺮَءﺍﻩ َُﺣَﺴٗﻨۖﺎ ﻓَﺈِﻥﱠ ٱﻟﱠ  َﻳُِﻀﻞﱡ َﻣﻦ ﻳََﺸﺎُٓء َﻭﻳَۡﻬِﺪﻱ َﻣﻦ ﻳََﺸﺎُٓءۖ ﻓََﻼ  ﴿
 ﴾  ۸ﺇِﻥﱠ ٱﻟﱠ  ََﻋﻠِﻴُﻢۢ ﺑَِﻤﺎ ﻳَۡﺼﻨَُﻌﻮَﻥ 
 
 .ﺍﻵﻳﺔ –ﻋﻤﻠﻪ ﻓﺮﺁﻩ ﺣﺴﻨﺎ(ً  ) ﺃﻓﻤﻦ ﺯﻳﻦ ﻟﻪ ﺳﻮء :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ـ ﴾�ﺃﻓﻤ�ﻦ ﺯﻳ�ﻦ ﻟ�ﻪ ﺳ�ﻮء ﻋﻤﻠ�ﻪ  ﴿:ﺃﻧﺰﻟ�ﺖ ﻫ�ﺬﻩ ﺍﻵﻳ�ﺔ »: ﻗ�ﺎﻝﻋﺒ�ﺎﺱ  ﻋ�ﻦ ﺍﺑ�ﻦ ﻋﻦ ﺍﻟﻀ�ﺤﺎﻙﺃﺧﺮﺝ ﺟ�ﻮﻳﺒﺮ .709
ﻓﻬ�ﺪﻯ ﷲ ﻋﻤ�ﺮ  .«ﺑ�ﺄﺑﻲ ﺟﻬ�ﻞ ﺑ�ﻦ ﻫﺸ�ﺎﻡ ﺃﻭ ﺍﻟﻠﻬﻢ ﺃﻋﺰ ﺩﻳﻨﻚ ﺑﻌﻤﺮ ﺑﻦ ﺍﻟﺨﻄﺎﺏ :» �ﺍﻟﻨﺒﻲ ﻗﺎﻝ ﺣﻴﺚ ،ﺍﻵﻳﺔ
 .«(5702F4702)ﻓﻔﻴﻬﻤﺎ ﺃﻧﺰﻟﺖ،ﻭﺃﺿﻞ ﺃﺑﺎ ﺟﻬﻞ
 
 [ﺗﻌﻠﻴﻖ]
ﻭﻫﻲ ﻓ�ﻲ ﺍﻟﺠﻤﻠ�ﺔ ،ﻭﻛ�ﺬﻟﻚ ﺳ�ﻮﺭﺓ ﺳ�ﺒﺄ ﺍﻟﻤﺘﻘﺪﻣ�ﺔ .ﻭﻫﻲ ﻣﻦ ﺍﻟﺴ�ﻮﺭ ﺍﻟﺘ�ﻲ ﺍﺑﺘ�ﺪﺃ ﻓﻴﻬ�ﺎ ﺑﺤﻤ�ﺪ ﷲ ﺗﻌ�ﺎﻟﻰ،ﻜﻴﺔﺳﻮﺭﺓ ﻓﺎﻁﺮ ﺳﻮﺭﺓ ﻣ 
 ﻷﻋﺪﺍﺋﻪ. ﺃﻋﺘﺪﻩﻭﻣﺎ ﺃﻋﺪﻩ ﷲ ﻷﻭﻟﻴﺎﺋﻪ ﻭﻣﺎ ،ﺗﺪﻭﺭ ﺣﻮﺭ ﺃﻣﻮﺭ ﺍﻟﻌﻘﻴﺪﺓ ﻭﺗﺬﻛﻴﺮ ﺍﻟﻨﺎﺱ ﺑﻨﻌﻢ ﷲ ﺗﻌﺎﻟﻰ
ﻭﻗﺪ ﺫﻛ�ﺮ ﺃﻧﻬ�ﺎ ،ﺳﺆء ﻋﻤﻠﻪ ﻓ�ﺮﺃﻩ ﺣﺴ�ﻨﺎً ﻓﻬﻮ ﻣﻤﻦ ﺯﻳﻦ ﻟﻪ ،ﻭﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﻫﺬﺍ ﺍﻷﺛﺮ ﺍﻟﻮﺣﻴﺪ ﻫﻨﺎ، ﻭﻫﻮ ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﺃﺑﻲ ﺟﻬﻞ 
 .(6702F5702)ﻭﻗﻴﻞ ﻧﺰﻟﺖ ﻓﻲ ﺍﻟﻴﻬﻮﺩ ﻭﺍﻟﻨﺼﺎﺭ ﻭﻗﻴﻞ ﺃﺻﺤﺎﺏ ﺍﻷﻫﻮﺍء ﻣﺜﻞ ﺍﻟﺨﻮﺍﺭﺝ ﻭﻗﻴﻞ ﺍﻟﻤﺠﻮﺱ،ﻧﺰﻟﺖ ﻛﺬﻟﻚ ﻓﻲ ﺍﻟﻌﺎﺹ ﺑﻦ ﻭﺍﺋﻞ
ﻣﻤﻦ ﺯﻳ�ﻦ ﻟ�ﻪ ﺳ�ﻮء ﻋﻤﻠ�ﻪ ،ﻓﺎﻟﻜﻔﺎﺭ ﻭﺍﻟﻤﺠﻮﺱ ﻭﺍﻟﻴﻬﻮﺩ ﻭﺍﻟﻨﺼﺎﺭﻱ ﻭﺃﺻﺤﺎﺏ ﺍﻷﻫﻮﺍء.ﻭﻛﻞ ﻫﺆﻻء ﺩﺍﺧﻠﻮﻥ ﺗﺤﺖ ﻋﻤﻮﻡ ﺍﻵﻳﺔ 
 ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ..ﺒﺎﻁﻞ ﺣﻘﺎ ًﻭﺍﺳﺘﺤﺴﻦ ﺍﻟﻘﺒﻴﺢ ﻭﺍﺳﺘﻘﺒﺢ ﺍﻟﺤﺴﻦ، ﻓﻜﻠﻬﻢ ﻳﺸﻤﻠﻬﻢ ﻋﻤﻮﻡ ﺍﻵﻳﺔﻓﻘﻠﺐ ﺍﻟﺤﻖ ﺑﺎﻁﻼ ًﻭﺍﻟ
 
 [ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ]
ﺃﻓﻤ�ﻦ ﺯﻳ�ﻦ ﻟ�ﻪ ﺍﻟﺸ�ﻴﻄﺎﻥ ﻋﻤﻠ�ﻪ ﺍﻟﺴ�ﻴﻰء ﺣﺘ�ﻰ ﺭﺃﻩ  :ﺍﻻﺳﺘﻔﻬﺎﻡ ﻟﻺﻧﻜﺎﺭ ﻭﺟﻮﺍﺑﻪ ﻣﺤﺬﻭﻑ ﻭﺍﻟﺘﻘﺪﻳﺮ﴾ﺃﻓﻤﻦ ﺯﻳﻦ ﻟﻪ ﺳﻮء ﻋﻤﻠﻪ ﻓﺮءﺍﻩ ﺣﺴﻨﺎ  ﴿
  :ﻭﺩﻝ ﻋﻠﻰ ﻫﺬﺍ ﺍﻟﺤﺬﻑ ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ ؟ﻭﺍﺧﺘﺎﺭ ﻁﺮﻳﻖ ﺍﻹﻳﻤﺎﻥ،ﻛﻤﻦ ﺍﺳﺘﻘﺒﺤﻪ ﻭﺍﺟﺘﺒﻪ،ﻼﻝﻭﺍﺳﺘﺤﺴﻦ ﻣﺎ ﻫﻮ ﻋﻠﻴﻪ ﻣﻦ ﺍﻟﻜﻔﺮ ﻭﺍﻟﻀ،ﺣﺴﻨﺎ
ﻭﻳﻬ�ﺪﻱ ﻣ�ﻦ ،ﻓﻬ�ﻮ ﺗﻌ�ﺎﻟﻰ ﺍﻟ�ﺬﻱ ﻳﺼ�ﺮﻑ ﻣ�ﻦ ﻳﺸ�ﺎء ﻋ�ﻦ ﻁﺮﻳ�ﻖ ﺍﻟﻬﺪﻯ،ﺃﻱ ﺍﻟﻜ�ﻞ ﺑﻤﺸ�ﻴﺌﺔ ﷲ ﴾ﻓﺈﻥ ﷲ ﻳﻀﻞ ﻣﻦ ﻳﺸﺎء ﻭﻳﻬﺪﻯ ﻣﻦ ﻳﺸﺎء  ﴿
 .ﻳﺸﺎء ﺑﺘﻮﻓﻴﻘﻪ ﻟﻠﻌﻤﻞ ﺍﻟﺼﺎﻟﺢ ﻭﺍﻹﻳﻤﺎﻥ
 .ﺗﻐﺘﻢ ﻳﺎ ﻣﺤﻤﺪ ﻭﻻ ﺗﻬﻠﻚ ﻧﻔﺴﻚ ﺣﺴﺮﺓ ﻋﻠﻰ ﺗﺮﻛﻬﻢ ﺍﻹﻳﻤﺎﻥ ﺃﻱ ﻓﻼ﴾ﻓﻼ ﺗﺬﻫﺐ ﻧﻔﺴﻚ ﻋﻠﻴﻬﻢ ﺣﺴﺮﺍﺕ  ﴿
ﻭﻓﻴﻪ ﻭﻋﻴﺪ ﻟﻬﻢ ﺑﺎﻟﻌﻘ�ﺎﺏ ﻋﻠ�ﻰ ﺳ�ﻮء ،ﺃﻱ ﻫﻮ ﺟﻞ ﻭﻋﻼ ﺍﻟﻌﺎﻟﻢ ﺑﻤﺎ ﻳﺼﻨﻊ ﻫﺆﻻء ﻣﻦ ﺍﻟﻘﺒﺎﺋﺢ ﻭﻣﺠﺎﺯﻳﻬﻢ ﻋﻠﻴﻬﺎ﴾ﺇﻥ ﷲ ﻋﻠﻴﻢ ﺑﻤﺎ ﻳﺼﻨﻌﻮﻥ  ﴿
 .(7702F6702﴿ﺻﻨﻴﻌﻬﻢ
 
 ﴾  ۹۲ﻧﻔَﻘُﻮْﺍ ِﻣﻤﱠ ﺎ َﺭَﺯۡﻗﻨَٰ ﻬُۡﻢ ِﺳّﺮٗ ﺍ َﻭَﻋَﻼﻧِﻴَٗﺔ ﻳَۡﺮُﺟﻮَﻥ ﺗَِﺠٰ َﺮٗﺓ ﻟﱠﻦ ﺗَﺒُﻮَﺭ ﺇِﻥﱠ ٱﻟﱠِﺬﻳَﻦ ﻳَۡﺘﻠُﻮَﻥ ِﻛﺘَٰ َﺐ ٱﻟﱠ  َِﻭﺃَﻗَﺎُﻣﻮْﺍ ٱﻟﺼﱠ ﻠَٰﻮﺓ ََﻭﺃَ  ﴿
 
 .ﺍﻵﻳﺔ –ﺇﻥ ﺍﻟﺬﻳﻦ ﻳﺘﻠﻮﻥ ﻛﺘﺎﺏ ﷲ (  ) :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﺃﻥ ﺣﺼ�ﻴﻦ ﺑ�ﻦ ﺍﻟﺤ�ﺎﺭﺙ ﺑ�ﻦ ﻋﺒ�ﺪ  :»ﻋﺒ�ﺎﺱ  ﻋ�ﻦ ﺍﺑ�ﻦﻭﺃﺧﺮﺝ ﻋﺒﺪ ﺍﻟﻐﻨﻲ ﺑﻦ ﺳ�ﻌﻴﺪ ﺍﻟﺜﻘﻔ�ﻲ ﻓ�ﻲ ﺗﻔﺴ�ﻴﺮﻩ  .809
 .«﴾8702F7702﴿ـ ﺍﻵﻳﺔ﴾ ﺇﻥ ﺍﻟﺬﻳﻦ ﻳﺘﻠﻮﻥ ﻛﺘﺎﺏ ﷲ ﻭﺃﻗﺎﻣﻮﺍ ﺍﻟﺼﻼﺓ  ﴿:ﺍﻟﻤﻄﻠﺐ ﺑﻦ ﻋﺒﺪ ﻣﻨﺎﻑ ﺍﻟﻘﺮﺷﻲ ﻧﺰﻝ ﻓﻴﻪ
 
 ﴾ﺗﻌﻠﻴﻖ﴿
ﻭﻫﻮ ﺃﺛﺮ ﻏﻴﺮ ﻣﻌﺮﻭﻑ ﺇﻻ ﻣﻦ ﻁﺮﻳﻖ ﻋﺒﺪ ﺍﻟﻐﻨﻲ ﺑﻦ ﺳﻌﻴﺪ ﻭﻫﻮ ﺃﺛ�ﺮ ،ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﻫﺬﺍ ﺍﻵﺛﺮ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﺍﻵﻳﺔ 
 ﺿﻌﻴﻒ ﺍﻹﺳﻨﺎﺩ. 
ﻛﺘ�ﺎﺏ ﷲ ﻭﻳﻘﻴﻤ�ﻮﻥ ﺍﻟﺼ�ﻼﺓ ﻭﻳﻨﻔﻘ�ﻮﻥ ﻣﻤ�ﺎ ﺭﺯﻗﻬ�ﻢ ﻓﺎﻵﻳﺔ ﺛﻨﺎء ﻣﻦ ﷲ ﺗﻌﺎﻟﻰ ﻋﻠﻰ ﺍﻟﻤﺬﻛﻮﺭﻳﻦ ﻓﻲ ﻫﺬﻩ ﺍﻵﻳﺔ ﻣ�ﻦ ﺍﻟ�ﺬﻳﻦ ﻳﺘﻠ�ﻮﻥ  
 ﻓﺎﻵﻳﺔ ﺣﺚ ﻣﻦ ﷲ ﻟﻌﺒﺎﺩﻩ ﺍﻟﻤﺆﻣﻨﻴﻦ ﺑﺄﻥ ﻳﻔﻌﻠﻮﺍ ﻛﻔﻌﻞ ﻫﺆﻻء ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ..ﻓﻤﺪﺣﻬﻢ ﷲ ﺑﻜﻮﻧﻬﻢ ﻳﺮﺟﻮﻥ ﺗﺠﺎﺭﺓ ﻻ ﺗﺒﻮﺭ،ﷲ
 
 ]ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ [
 ﻑ ﺍﻟﻨﻬﺎﺭﺃﻧﺎء ﺍﻟﻠﻴﻞ ﻭﺃﻁﺮﺍ،ﺃﻱ ﻳﺪﺍﻭﻣﻮﻥ ﻋﻠﻰ ﺗﻼﻭﺓ ﺍﻟﻘﺮﺁﻥ ﴾ﺇﻥ ﺍﻟﺬﻳﻦ ﻳﺘﻠﻮﻥ ﻛﺘﺎﺏ ﷲ  ﴿
 .ﻭﺷﺮﻭﻁﻬﺎ ﻭﺃﺭﻛﺎﻧﻬﺎ،ﺑﺨﺸﻮﻋﻬﺎ ﻭﺁﺩﺍﺑﻬﺎ،ﻓﻲ ﺃﻭﻗﺎﺗﻬﺎ،ﺃﻱ ﺃﺩﻭﻫﺎ ﻋﻠﻰ ﺍﻟﻮﺟﻪ ﺍﻷﻛﻤﻞ ﴾ﻭﺃﻗﺎﻣﻮﺍ ﺍﻟﺼﻼﺓ  ﴿
 .ﺃﻱ ﻭﺃﻧﻔﻘﻮﺍ ﺑﻌﺾ ﺃﻣﻮﺍﻟﻬﻢ ﻓﻲ ﺳﺒﻴﻞ ﷲ ﻭﺇﺑﺘﻐﺎء ﺭﺿﻮﺍﻧﻪ ﻓﻲ ﺍﻟﺴﺮ ﻭﺍﻟﻌﻠﻦ ﴾ﻭﺃﻧﻔﻘﻮﺍ ﻣﻤﺎ ﺭﺯﻗﻨﺎﻫﻢ ﺳﺮﺍ ﻭﻋﻼﻧﻴﺔ  ﴿
 .﴾9702F8702﴿ﻟﻦ ﺗﻜﺴﺪ ﻭﻟﻦ ﺗﻬﻠﻚ ﺑﺎﻟﺨﺴﺮﺍﻥ ﺃﺑﺪﺍ،ﺔﺃﻱ ﻳﺮﺟﻮﻥ ﺑﻌﻤﻠﻬﻢ ﻫﺬﺍ ﺗﺠﺎﺭﺓ ﺭﺍﺑﺤ ﴾ﻳﺮﺟﻮﻥ ﺗﺠﺎﺭﺓ ﻟﻦ ﺗﺒﻮﺭ  ﴿
 
 ﴾  ٥۳ٱﻟﱠِﺬٓﻱ ﺃََﺣﻠﱠﻨَﺎ َﺩﺍَﺭ ٱۡﻟُﻤﻘَﺎَﻣِﺔ ِﻣﻦ ﻓَۡﻀﻠِﻪِۦ َﻻ ﻳََﻤﺴﱡ ﻨَﺎ ﻓِﻴﻬَﺎ ﻧََﺼٞﺐ َﻭَﻻ ﻳََﻤﺴﱡ ﻨَﺎ ﻓِﻴﻬَﺎ ﻟُُﻐﻮٞﺏ  ﴿
 
 _______________
 ﺿﻌﻴﻒ (5702)
 (049ﺗﻔﺴﻴﺮ ﺍﻟﻌﺰ ﺑﻦ ﻋﺒﺪ ﺍﻟﺴﻼﻡ  ) (6702) 
 (17/ 3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(7702) 
 ﻔﺴﻴﺮﻩ ﻣﻔﻘﻮﺩ ﻭﷲ ﺃﻋﻠﻢ.ﻋﺒﺪ ﺍﻟﻐﻨﻲ ﺑﻦ ﺳﻌﻴﺪ ﺿﻌﻔﻪ ﺍﺑﻦ ﻳﻮﻧﺲ ﻭﻭﺛﻘﻪ ﺍﺑﻦ ﺣﺒﺎﻥ ﻗﺎﻝ ﺍﻟﺤﺎﻓﻆ ﻓﻲ ﻟﺴﺎﻥ ﺍﻟﻤﻴﺰﺍﻥ: ﺍﺑﻦ ﻳﻮﻧﺲ ﺃﻋﻢ ﺑﻪ ﻓﺎﻷﺛﺮ ﻣﻦ ﻁﺮﻳﻘﻪ ﺿﻌﻴﻒ. ﻭﺍﻟﻈﺎﻫﺮ ﺃﻥ ﺗ (8702)
 (67/ 3ﺑﻮﻧﻰ )ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎ(9702) 
 (163)
 
 .ﺍﻵﻳﺔ – (ﺍﻟﺬﻱ ﺃﺣﻠﻨﺎ ﺩﺍﺭ ﺍﻟﻤﻘﺎﻣﺔ) :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﻗ�ﺎﻝ ﷲ ﺑ�ﻦ ﺃﺑ�ﻲ ﺃﻭﻓ�ﻰ  ﻋ�ﻦ ﻋﺒ�ﺪﺑﻦ ﺍﻟﺤﺎﺭﺙ  ﻭﺃﺧﺮﺝ ﺍﻟﺒﻴﻬﻘﻲ ﻓﻲ ﺍﻟﺒﻌﺚ ﻭﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﻣﻦ ﻁﺮﻳﻖ ﻧﻔﻴﻊ .909
ﻓﻬﻞ ﻓ�ﻲ ﺍﻟﺠﻨ�ﺔ ﻣ�ﻦ ﻧ�ﻮﻡ؟ ،ﻳﺎ ﺭﺳﻮﻝ ﷲ ﺇﻥ ﺍﻟﻨﻮﻡ ﻣﻤﺎ ﻳﻘﺮ ﷲ ﺑ�ﻪ ﺃﻋﻴﻨﻨ�ﺎ ﻓ�ﻲ ﺍﻟ�ﺪﻧﻴﺎ : �ﺭﺟﻞ ﻟﻠﻨﺒﻲ ﻗﺎﻝ  :»
 �ﻓﻤ�ﺎ ﺭﺍﺣ�ﺘﻬﻢ؟ ﻓ�ﺄﻋﻈﻢ ﺫﻟ�ﻚ ﺭﺳ�ﻮﻝ ﷲ ﻗ�ﺎﻝ  .«ﻭﻟﻴﺲ ﻓ�ﻲ ﺍﻟﺠﻨ�ﺔ ﻣ�ﻮﺕ،ﻻ ﺇﻥ ﺍﻟﻨﻮﻡ ﺷﺮﻳﻚ ﺍﻟﻤ�ﻮﺕ :» ﻗﺎﻝ
 .«﴾﴾0802F9702﴿ﻻ ﻳﻤﺴﻨﺎ ﻓﻴﻬﺎ ﻧﺼﻴﺐ ﻭﻻ ﻳﻤﺴﻨﺎ ﻓﻴﻬﺎ ﻟﻐﻮﺏ ﴿:ﻓﻨﺰﻟﺖ .«ﺍﺣﺔﻟﻴﺲ ﻓﻴﻬﺎ ﻟﻐﻮﺏ ﻛﻞ ﺃﻣﺮﻫﻢ ﺭ :»ﻗﺎﻝ ﻭ
 
 ]ﺗﻌﻠﻴﻖ[
ﻓﺈﻧﻬﻢ ﻳﺤﻤ�ﺪﻭﻥ ،ﻭﺍﻵﻳﺔ ﻓﻴﻬﺎ ﺑﻴﺎﻥ ﻟﺤﺎﻝ ﺃﻫ�ﻞ ﺍﻟﺠﻨ�ﺔ ﺑﻌ�ﺪ ﻣ�ﺎ ﻳ�ﺪﺧﻠﻮﻧﻬﺎ،ﻭﻫﻮ ﺃﺛﺮ ﺿﻌﻴﻒ ﺍﻹﺳﻨﺎﺩ،ﺃﻭﺭﺩ ﺍﻟﻤﺆﻟﻒ ﺃﺛﺮﺍً ﻭﺍﺣﺪﺍً ﻫﻨﺎ 
ﻨﺔ ﺃﻧﻬﻢ ﻻ ﻳﻤﺴﻬﻢ ﻓﻴﻬﺎ ﺍﻟﺘﻌﺐ ﻭﻻ ﺍﻟﻤﺸﻘﺔ ﻧﺴ�ﺄﻝ ﷲ ﺃﻥ ﻭﻣﻦ ﻧﻌﻴﻢ ﺍﻟﺠ،ﷲ ﺗﻌﺎﻟﻰ ﻋﻠﻰ ﻣﺎ ﺃﻧﻌﻢ ﺑﻪ ﻋﻠﻴﻬﻢ ﻣﻦ ﺩﺧﻮﻟﻬﻢ ﺍﻟﺠﻨﺔ ﻭﺗﻠﺬﺫﻫﻢ ﺑﻨﻌﻴﻤﻬﺎ
 ﻳﺠﻌﻠﻨﺎ ﻣﻦ ﺃﻫﻠﻬﺎ.
 
 ]ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ[
ﻭﻛﻞ ﺫﻟ�ﻚ ﻣ�ﻦ ﺇﻧﻌﺎﻣ�ﻪ ،ﻻ ﻧﺘﺤ�ﻮﻝ ﻋﻨﻬ�ﺎ ﺃﺑ�ﺪﺍ،ﻭﺟﻌﻠﻬﺎ ﻣﻘﺮﺍ ﻟﻨﺎ ﻭﺳ�ﻜﻨﺎ،ﺃﻱ ﺃﻧﺰﻟﻨﺎ ﺍﻟﺠﻨﺔ ﻭﺃﺳﻜﻨﻨﺎ ﻓﻴﻬﺎ ﴾ﺍﻟﺬﻯ ﺃﺣﻠﻨﺎ ﺩﺍﺭ ﺍﻟﻤﻘﺎﻣﺔ ﻣﻦ ﻓﻀﻠﻪ  ﴿
 ﻭﺗﻔﻀﻠﻪ ﻋﻠﻴﻨﺎ
 ﻴﺒﻨﺎ ﻓﻴﻬﺎ ﺗﻌﺐ ﻭﻻ ﻣﺸﻘﺔﺃﻱ ﻻ ﻳﺼ ﴾ﻻ ﻳﻤﺴﻨﺎ ﻓﻴﻬﺎ ﻧﺼﺐ  ﴿
ﻷﻧﻬ�ﻢ ﻳﻘﻮﻣ�ﻮﻥ ﻓﻴﻬ�ﺎ  ﴾ﺩﺍﺭ ﺍﻟﻤﻘﺎﻣ�ﺔ  ﴿ﻭﺇﻧﻤ�ﺎ ﺳ�ﻤﻴﺖ ﺍﻟﺠﻨ�ﺔ  :ﺍﺑﻦ ﺟﺰﻱﻗﺎﻝ ،ﺃﻱ ﻭﻻ ﻳﺼﻴﺒﻨﺎ ﻓﻴﻬﺎ ﺇﻋﻴﺎء ﻭﻻ ﻓﺘﻮﺭ ﴾ﻭﻻ ﻳﻤﺴﻨﺎ ﻓﻴﻬﺎ ﻟﻐﻮﺏ  ﴿
 .﴾1802F0802﴿ﻭﺍﺁﻟﻠﻐﻮﺏ ﺗﻌﺐ ﺍﻟﻨﻔﺲ ﺍﻟﻨﺎﺷﻰء ﻋﻦ ﺗﻌﺐ ﺍﻟﺒﺪﻥ،ﻭﺍﻟﻨﺼﺐ ﺗﻌﺐ ﺍﻟﺒﺪﻥ،ﻭﻳﻤﻜﺜﻮﻥ ﻭﻻ ﻳﺨﺮﺟﻮﻥ ﻣﻨﻬﺎ
 
َﺯﺍَﺩﻫُۡﻢ ﺇِﻻﱠ ﻧُﻔُﻮًﺭﺍ  َﺟۡﻬَﺪ ﺃَۡﻳَﻤٰ ﻨِِﻬۡﻢ ﻟَﺌِﻦ َﺟﺎَٓءﻫُۡﻢ ﻧَِﺬﻳٞﺮ ﻟﱠﻴَُﻜﻮﻧُﻦﱠ ﺃَۡﻫَﺪٰﻯ ِﻣۡﻦ ﺇِۡﺣَﺪﻯ ٱۡﻷَُﻣِﻢۖ ﻓَﻠَﻤﱠ ﺎ َﺟﺎَٓءﻫُۡﻢ ﻧَِﺬﻳٞﺮ ﻣﱠ ﺎ َﻭﺃَۡﻗَﺴُﻤﻮْﺍ ﺑِﭑﻟﱠ ِ  ﴿
 ﴾ ۲٤
 
 ﺍﻵﻳﺔ. – ﴾ﻭﺃﻗﺴﻤﻮﺍ ﺑﺎﻟ ﺟﻬﺪ ﺃﻳﻤﺎﻧﻬﻢ ﻟﺌﻦ ﺟﺎءﻫﻢ ﻧﺬﻳﺮ ﴿ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﻛﺎﻧﺖ ﺗﻘﻮﻝ: ﻟﻮ ﺃﻥ ﷲ ﺑﻌﺚ ﻣﻨ�ﺎ ﻧﺒﻴ�ﺎ ًﻣ�ﺎ  ﻗﺮﻳﺸﺎً ﺃﻥ  :»ﻝ ﺃﻧﻪ ﺑﻠﻐﻪ ﺃﺑﻲ ﻫﻼ ﻋﻦ ﺍﺑﻦﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ  .019
ﻭﺇﻥ ﻛ�ﺎﻧﻮﺍ ﻟﻴﻘﻮﻟ�ﻮﻥ  ﴿:ﻭﻻ ﺃﺳﻤﻊ ﻭﻻ ﺃﺷﺪ ﺗﻤﺴﻜﺎ ﺑﻜﺘﺎﺑﻬﺎ ﻣﻨ�ﺎ، ﻓ�ﺄﻧﺰﻝ ﷲ ﻛﺎﻧﺖ ﺃﻣﺔ ﻣﻦ ﺍﻷﻣﻢ ﺃﻁﻮﻉ ﻟﺨﺎﻟﻘﻬﺎ
ﻳﻤ�ﺎﻧﻬﻢ ﻭﺃﻗﺴﻤﻮﺍ ﺑ�ﺎﻟ  ﺟﻬ�ﺪ ﺃ﴿ ﴾ﻭﻟﻮ ﺃﻧﺎ ﺃﻧﺰﻝ ﻋﻠﻴﻨﺎ ﺍﻟﻜﺘﺎﺏ ﻟﻜﻨﺎ ﺃﻫﺪﻯ ﻣﻨﻬﻢ ﴿ ﻟﻮ ﺃﻥ ﻋﻨﺪﻧﺎ ﺫﻛﺮﺍ ًﻣﻦ ﺍﻷﻭﻟﻴﻦ
ﺇﻧ�ﺎ  :ﻭﻛﺎﻧ�ﺖ ﺍﻟﻴﻬ�ﻮﺩ ﺗﺴ�ﺘﻔﺘﺢ ﺑ�ﻪ ﻋﻠ�ﻰ ﺍﻟﻨﺼ�ﺎﺭﻯ ﻓﻴﻘﻮﻟ�ﻮﻥ﴾ﻟﺌﻦ ﺟﺎءﻫﻢ ﻧﺬﻳﺮ ﻟﻴﻜﻮﻧﻦ ﺃﻫﺪﻯ ﻣ�ﻦ ﺇﺣ�ﺪﻯ ﺍﻷﻣﻢ
 .«﴾2802F1802﴿ﻧﺠﺪ ﻧﺒﻴﺎ ًﻳﺨﺮﺝ
 
 ]ﺗﻌﻠﻴﻖ[
ﻭﻫﻮ ﻭﺇﻥ ﻛﺎﻥ ﺿﻌﻴﻒ ﺍﻹﺳﻨﺎﺩ ﻏﻴﺮ ﺃﻥ ﺍﻵﻳﺔ ﻭﺍﺿﺤﺔ ﺍﻟﻤﻌﻨ�ﻰ ،ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺛﺮﺍً ﻭﺍﺣﺪﺍ ًﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ 
ﻫﺎﺩﻳﺎ ً،ﺣﻴﺚ ﺃﻗﺴﻤﻮﺍ ﺑﺎﻟ ﺗﻌﺎﻟﻰ ﻟﺌﻦ ﺟﺎءﻫﻢ ﻧﺬﻳﺮ ﻓﺴﻮﻑ ﻳﻜﻮﻧﻮﺍ ﺃﻫﺪﻱ ﺍﻷﻣ�ﻢ ﻓﻠﻤ�ﺎ ﺃﺭﺳ�ﻞ ﷲ ﺗﻌ�ﺎﻟﻰ ﻣﺤﻤ�ﺪ،ﻳﺶﻓﻲ ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﻛﻔﺎﺭ ﻗﺮ
 .ﻭﺃﺑﻮﺍ ﺇﻻ ﺃﻥ ﻳﺼﺮﻭﺍ ﻋﻠﻰ ﻛﻔﺮﻫﻢ ﻭﺍﻟﻌﻴﺎﺫ ﺑﺎﻟ ﺍﻷﺭﺽﻣﺒﺸﺮﺍ ًﻭﻧﺬﻳﺮﺍً ﺍﺳﺘﻜﺒﺮﻭﺍ ﻓﻲ 
 
 ]ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ[
ﻓﺈﺫﺍ ،ﻛ�ﺎﻧﻮﺍ ﻳﺤﻠﻔ�ﻮﻥ ﺑﺂﺑ�ﺎﺋﻬﻢ ﻭﺃﺻ�ﻨﺎﻣﻬﻢ :ﺍﻟﺼ�ﺎﻭﻱﻗ�ﺎﻝ ،ﺎﻥ ﻭﺃﺑﻠﻐﻬﺎﺃﻱ ﺣﻠ�ﻒ ﺍﻟﻤﺸ�ﺮﻛﻮﻥ ﺑ�ﺎﻟ ﺃﺷ�ﺪ ﺍﻷﻳﻤ� ﴾ﻭﺃﻗﺴ�ﻤﻮﺍ ﺑ�ﺎﻟ ﺟﻬ�ﺪ ﺃﻳﻤ�ﺎﻧﻬﻢ  ﴿
 .ﺃﺭﺍﺩﻭﺍ ﺍﻟﺘﺄﻛﻴﺪ ﻭﺍﻟﺘﺸﺪﻳﺪ ﺣﻠﻔﻮﺍ ﺑﺎﻟ
 .ﺃﻱ ﻟﺌﻦ ﺟﺎءﻫﻢ ﺭﺳﻮﻝ ﻣﻨﺬﺭ ﴾ﻟﺌﻦ ﺟﺎءﻫﻢ ﻧﺬﻳﺮ  ﴿
ﻠ�ﻎ ﺑ :ﺃﺑﻮ ﺍﻟﺴﻌﻮﺩﻗﺎﻝ ،ﺍﻟﺬﻳﻦ ﺃﺭﺳﻞ ﷲ ﺇﻟﻴﻬﻢ ﺍﻟﺮﺳﻞ ﻣﻦ ﺃﻫﻞ ﺍﻟﻜﺘﺎﺏ،ﺃﻱ ﻟﻴﻜﻮﻧﻦ ﺃﻫﺪﻯ ﻣﻦ ﺟﻤﻴﻊ ﺍﻷﻣﻢ ﴾ﻟﻴﻜﻮﻧﻦ ﺃﻫﺪﻯ ﻣﻦ ﺇﺣﺪﻯ ﺍﻷﻣﻢ  ﴿
ﻓﻮﷲ ﻟ�ﺌﻦ ﺁﺗﺎﻧ�ﺎ ،ﺁﺗﺘﻬﻢ ﺍﻟﺮﺳﻞ ﻓﻜ�ﺬﺑﻮﻫﻢ،ﻟﻌﻦ ﷲ ﺍﻟﻴﻬﻮﺩ ﻭﺍﻟﻨﺼﺎﺭﻯ: ﻘﺎﻟﻮﺍﺃﻥ ﺃﻫﻞ ﺍﻟﻜﺘﺎﺏ ﻛﺬﺑﻮﺍ ﺭﺳﻠﻬﻢ ﻓ �ﻗﺒﻞ ﻣﺒﻌﺚ ﺭﺳﻮﺍﻝ ﷲ  ﻗﺮﻳﺸﺎً 
 .ﺭﺳﻮﻝ ﻟﻨﻜﻮﻧﻦ ﺃﻫﺪﻯ ﻣﻦ ﺍﻟﻴﻬﻮﺩ ﻭﺍﻟﻨﺼﺎﺭﻯ ﻭﻏﻴﺮﻫﻢ
 .ﺃﺷﺮﻑ ﺍﻟﻤﺮﺳﻠﻴﻦ �ﺃﻱ ﻓﻠﻤﺎ ﺟﺎءﻫﻢ ﻣﺤﻤﺪ  ﴾ﻓﻠﻤﺎ ﺟﺎءﻫﻢ ﻧﺬﻳﺮ  ﴿
 .﴾3802F2802﴿ﺇﻻ ﺗﺒﺎﻋﺪﺍ ﻋﻦ ﺍﻟﻬﺪﻯ ﻭﺍﻟﺤﻖ ﻭﻫﺮﺑﺎ ﻣﻨﻪ،ﺯﺍﺩﻫﻢ ﻣﺠﻴﺌﻪ ﺃﻱ ﻣﺎ ﴾ﻣﺎ ﺯﺍﺩﻫﻢ ﺍﻻ ﻧﻔﻮﺭﺍ  ﴿
 ﺍﻧﺘﻬﺖ ﺳﻮﺭﺓ ﻓﺎﻁﺮ
 
 
 
 _______________
 ﻧﻔﻴﻊ ﺑﻦ ﺍﻟﺤﺎﺭﺙ ﺿﻌﻴﻒ 01/4813ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ   (0802)
 (87/ 3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(1802) 
 ﻣﺮﺳﻞ.  01/7813ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ   (2802)
 (08/ 3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(3802) 
 (263)
 
 ُﺳﻮَﺭﺓ ُﻳﺲ ٓ
 
      
ﻟِﺘُﻨِﺬَﺭ ﻗَۡﻮٗﻣﺎ ﻣﱠ ﺎ ٓ ٥ﺗَﻨِﺰﻳَﻞ ٱۡﻟَﻌِﺰﻳِﺰ ٱﻟﺮﱠ ِﺣﻴِﻢ  ٤َﻋﻠَٰﻰ ِﺻَﺮٰ ٖﻁ ﻣﱡ ۡﺴﺘَﻘِﻴٖﻢ  ۳ﺇِﻧﱠَﻚ ﻟَِﻤَﻦ ٱۡﻟُﻤۡﺮَﺳﻠِﻴَﻦ  ۲َﻭٱۡﻟﻘُۡﺮَءﺍِﻥ ٱۡﻟَﺤِﻜﻴِﻢ  ۱ﻳٓﺲ  ﴿
ﺇِﻧﱠﺎ َﺟَﻌۡﻠﻨَﺎ ﻓِٓﻲ ﺃَۡﻋﻨَٰ ﻘِِﻬۡﻢ ﺃَۡﻏﻠَٰ ٗﻼ ﻓَِﻬَﻲ  ۷ﻟَﻘَۡﺪ َﺣﻖﱠ ٱۡﻟﻘَۡﻮُﻝ َﻋﻠَٰﻰٓ ﺃَۡﻛﺜَِﺮِﻫۡﻢ ﻓَﻬُۡﻢ َﻻ ﻳُۡﺆِﻣﻨُﻮَﻥ  ٦ﺍﺑَﺎُٓﺅﻫُۡﻢ ﻓَﻬُۡﻢ َﻏٰ ﻔِﻠُﻮَﻥ ﺃُﻧِﺬَﺭ ء َ
 ۹َﺳّﺪٗ ﺍ ﻓَﺄَۡﻏَﺸۡﻴﻨَٰ ﻬُۡﻢ ﻓَﻬُۡﻢ َﻻ ﻳُۡﺒِﺼُﺮﻭَﻥ  َﻭَﺟَﻌۡﻠﻨَﺎ ِﻣۢﻦ ﺑَۡﻴِﻦ ﺃَۡﻳِﺪﻳِﻬۡﻢ َﺳّﺪٗ ﺍ َﻭِﻣۡﻦ َﺧۡﻠﻔِِﻬﻢ ۡ ۸ﺇِﻟَﻰ ٱۡﻷَۡﺫﻗَﺎِﻥ ﻓَﻬُﻢ ﻣﱡ ۡﻘَﻤُﺤﻮَﻥ 
 ﴾  ۰۱َﻭَﺳَﻮٓﺍٌء َﻋﻠَۡﻴِﻬۡﻢ َءﺃَﻧَﺬۡﺭﺗَﻬُۡﻢ ﺃَۡﻡ ﻟَۡﻢ ﺗُﻨِﺬۡﺭﻫُۡﻢ َﻻ ﻳُۡﺆِﻣﻨُﻮَﻥ 
 
 ﺍﻵﻳﺎﺕ. – ﴾ﻳﺲ ﻭﺍﻟﻘﺮﺁﻥ ﺍﻟﺤﻜﻴﻢ ﴿ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﻓﻴﺠﻬﺮ ﻳﻘﺮﺃ ﻓﻲ ﺍﻟﻤﺴﺠﺪ  �ﻛﺎﻥ ﺭﺳﻮﻝ ﷲ  »: ﻗﺎﻝﻋﺒﺎﺱ  ﻋﻦ ﺍﺑﻦﺃﺧﺮﺝ ﺃﺑﻮ ﻧﻌﻴﻢ ﻓﻲ ﺍﻟﺪﻻﺋﻞ  [ﻙ] .119
 ﻭﺇﺫﺍ ﺑﻬﻢ،ﺣﺘﻰ ﻗﺎﻣﻮﺍ ﻟﻴﺄﺧﺬﻭﻩ ﻭﺇﺫﺍ ﺃﻳﺪﻳﻬﻢ ﻣﺠﻤﻮﻋﺔ ﺇﻟﻰ ﺃﻋﻨﺎﻗﻬﻢ،ﺣﺘﻰ ﺗﺄﺫﻯ ﺑﻪ ﻧﺎﺱ ﻣﻦ ﻗﺮﻳﺶ،ﺑﺎﻟﻘﺮﺍءﺓ
ﻓﺪﻋﺎ ﺣﺘﻰ ﺫﻫﺐ ﺫﻟﻚ ،ﻧﻨﺸﺪﻙ ﷲ  ﻭﺍﻟﺮﺣﻢ ﻳﺎ ﻣﺤﻤﺪ ﻟﻮﺍ:ﻘﺎﻓ �ﻓﺠﺎءﻭﺍ ﺇﻟﻰ ﺍﻟﻨﺒﻲ ،ﻋﻤﻲ ﻻ ﻳﺒﺼﺮﻭﻥ
ﻓﻠﻢ ﻳﺆﻣﻦ ﻣﻦ ﺫﻟﻚ ﺍﻟﻨﻔﺮ  :ﻗﺎﻝ ﴾ﻟﻢ ﺗﻨﺬﺭﻫﻢ ﻻ ﻳﺆﻣﻨﻮﻥ  ﺃﻡ  ﴿:ﺇﻟﻰ ﻗﻮﻟﻪ ﴾ﻳﺲ ﻭﺍﻟﻘﺮﺁﻥ ﺍﻟﺤﻜﻴﻢ  ﴿:ﻓﻨﺰﻟﺖ،ﻋﻨﻬﻢ
 .«﴾4802F3802﴿ﺃﺣﺪ 
 
 ]ﺗﻌﻠﻴﻖ[
ﻭﻗﺪ ﻋﺮﻓﻨﺎ ﻣﻦ ﻗﺒﻞ ﻣﺎ ﻫﻮ ﻣﻮﺿﻮﻉ ﺍﻟﺴﻮﺭﺓ ﺍﻟﻤﻜﻴﺔ، ﻭﻗﺪ ﻭﺭﺩ ﻓﻲ ﻓﻀﺎﺋﻞ ﻫﺬﻩ ،ﻣﻦ ﺍﻟﺴﻮﺭ ﺍﻟﻤﻜﻴﺔ ﺑﺎﻹﺟﻤﺎﻉ ﴾ﻳﺲ﴿ﺳﻮﺭﺓ  
 .﴾5802F4802﴿ﺍﻗﺮﺅﺍ ﻳﺲ ﻋﻠﻰ ﻣﻮﺗﺎﻛﻢ: ﻗﺎﻝ �ﻋﻦ ﺍﻟﻨﺒﻲ ،ﺍﻟﺴﻮﺭﺓ ﻋﺪﺓ ﺃﺣﺎﺩﻳﺚ، ﻣﻨﻬﺎ ﻣﺎ ﺃﺧﺮﺟﻪ ﺍﻹﻣﺎﻡ ﺃﺑﻮ ﺩﺍﻭﺩ ﻭﻏﻴﺮﻩ ﻋﻦ ﻣﻌﻘﻞ ﺑﻦ ﻳﺴﺎﺭ
 .ﻭﻗﺪ ﻭﺭﺩ ﻓﻲ ﻓﻀﻠﻬﺎ ﻋﺪﺓ ﺃﺣﺎﺩﻳﺚ ﻏﻴﺮ ﻣﺎ ﺫﻛﺮﻧﺎ،ﻲ ﻣﻦ ﺍﻟﺴﻮﺭﺓ ﺫﺍﺕ ﺍﻟﺸﺄﻥ ﻋﻨﺪ ﻋﺎﻣﺔ ﺍﻟﻨﺎﺱﻭﻫ
ﻭﻫﻮ ﺃﺛﺮ ﺿﻌﻴﻒ ﺍﻹﺳﻨﺎﺩ، ﻭﻫﻮ ﻳﺪﻝ ﻋﻠﻰ ﺃﻥ ﺍﻟﻜﺎﻓﺮ ﻻ ،ﻭﻗﺪ ﺃﻭﺭﺩ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺛﺮﺍ ًﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻣﻄﻠﻊ ﻫﺬﻩ ﺍﻟﺴﻮﺭﺓ 
 ﻭﻫﻮ ﻻ ﻳﺸﻌﺮﻭﻥ ﻓﻲ ﻗﺼﺔ ﺍﻟﻬﺠﺮﺓ ﺍﻟﻤﺸﻬﻮﺭﺓ.،ﺎﺭ ﻗﺮﻳﺶﻳﻘﺮﺃ ﻫﺬﻩ ﺍﻵﻳﺔ ﻋﻨﺪﻣﺎ ﺧﺮﺝ ﻣﻦ ﺑﻴﻦ ﺃﻳﺪﻱ ﻛﻔ �ﻭﻗﺪ ﻛﺎﻥ ﺍﻟﻨﺒﻲ ،ﺗﻨﻔﻌﻪ ﺍﻟﻨﺬﺍﺭﺓ
ﺑﻌﺪ ﺍﻟﻤﺸﺎﻭﺭﺓ ﻭﺍﻟﻤﺤﺎﻭﺭﺓ ﺑﻴﻦ ﺻﻨﺎﺩﻳﻦ ﺃﻫﻞ ﺍﻟﻜﻔﺮ ﻓﻲ ،�ﻋﻠﻰ ﻗﺘﻞ ﺍﻟﻨﺒﻲ  ﺍﻭﺍﺧﺘﺼﺎﺭ ﻫﺬﻩ ﺍﻟﻘﺼﺔ ﺃﻥ ﻛﻔﺎﺭ ﻗﺮﻳﺶ ﺍﺟﺘﻤﻌﻮ 
ﺑﻨﻰ ﻫﺎﺷﻢ ﻭﻋﺒﺪ  ﻓﺄﺟﻤﻌﻮ ﺑﻤﺸﻮﺭﺓ ﺭﺋﻴﺴﻬﻢ ﺇﺑﻠﻴﺲ ﻋﻠﻴﻪ ﻟﻌﻨﺔ ﷲ ﻋﻠﻰ ﻗﺘﻠﻪ ﺑﻄﺮﻳﻘﺔ ﻻ ﻳﺮﺟﻊ ﺇﻟﻴﻬﻢ ﻓﻴﻬﺎ ﺗﺒﻌﺔ ﺍﻟﺜﺄﺭ ﻣﻦ،ﻛﻴﻔﻴﻪ ﺍﻟﺘﺨﻠﺺ ﻣﻨﻪ
ﺇﺫﺍ ﻫﻮ ﺧﺮﺝ ﻣﻦ ﺑﻴﺘﻪ  �ﻓﺄﺟﻤﻌﻮﺍ ﺃﻥ ﻳﺄﺧﺬﻭﺍ ﻣﻦ ﻛﻞ ﻗﺒﻴﻠﺔ ﻓﺘﺎً ﺟﻠﺪﺍً ﻭﻳﻌﻄﻮﺍ ﻛﻞ ﻭﺍﺣﺪ ﻣﻨﻬﻢ ﺳﻴﻔﺎً ﺻﻠﺘﺎً ﻭﻳﻀﺮﺑﻮﺍ ﻣﺤﻤﺪﺍً ،ﺍﻟﻤﻄﻠﺐ
ﺍﻟﻨّﻔﺮ ﻳﺘﻄﻌﻠﻮﻥ ﻣﻦ ِﺻﻴﺮ ﺍﻟﺒﺎﺏ، ﻭﻳﺮﺻﺪﻭﻧﻪ  ﺃﻭﻟﺌﻚﺑﺎﻟﺪﻳﺔ، ﻓﺎﺟﺘﻤﻊ  �ﻓﺘﺮﺿﻲ ﻋﺎﺋﻠﺔ ﺍﻟﻨﺒﻲ ،ﺿﺮﺑﺔ ﺭﺟﻞ ﻭﺍﺣﺪ ﻓﻴﺘﻔﺮﻕ ﺩﻣﻪ ﻓﻲ ﺍﻟﻘﺒﺎﺋﻞ
ـ. ﻓﺄﺧﺬ َﺣْﻔﻨﺔ ﻣﻦ ﺍﻟﺒﻄﺤﺎء ﻓﺬﺭﻫﺎ ﻋﻠﻰ ﺭﺅﻭﺳﻬﻢ، ﻭﻫﻮ ﻳﺘﻠﻮ:  �ﺎﺗﻪ، ﻭﻳﺄﺗﻤﺮﻭﻥ ﺃﻳّﻬﻢ ﻳﻜﻮﻥ ﺃﺷﻘﺎﻫﺎ؟ﻓﺨﺮﺝ ﺭﺳﻮﻝ ﷲ ـ ﻳﺮﻳﺪﻭﻥ ﺑﻴَ 
 ﴾ َﻭَﺟَﻌْﻠﻨَﺎ ِﻣْﻦ ﺑَْﻴِﻦ ﺃَْﻳِﺪﻳِﻬْﻢ َﺳّﺪﺍ ًَﻭِﻣْﻦ َﺧْﻠﻔِِﻬْﻢ َﺳّﺪﺍ ًﻓَﺄَْﻏَﺸْﻴﻨَﺎﻫُْﻢ ﻓَﻬُْﻢ ﻻ ﻳُْﺒِﺼُﺮﻭﻥ َ﴿
 ﻗﺎﻝ: ﻣﺎ ﺃﻭﺭﺩﻩ ﺍﻹﻣﺎﻡ ﺍﻟﻘﺮﻁﺒﻲ ﻭﻗﺪ ﻭﺭﺩ ﺳﺒﺐ ﺁﺧﺮ ﻓﻲ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﻭﻫﻮ  
 .﴾6802F5802﴿ﻛﻔﺎﺭ ﻗﺮﻳﺶ ﻟﺴﺖ ﻣﺮﺳﻼ ﻭﻣﺎ ﺃﺭﺳﻠﻚ ﷲ ﺇﻟﻴﻨﺎ ؛ ﻓﺄﻗﺴﻢ ﷲ ﺑﺎﻟﻘﺮﺁﻥ ﺍﻟﻤﺤﻜﻢ ﺃﻥ ﻣﺤﻤﺪﺍ ﻣﻦ ﺍﻟﻤﺮﺳﻠﻴﻦﻗﺎﻟﺖ  :ﺍﺑﻦ ﻋﺒﺎﺱﻗﺎﻝ 
ﻭﺭﻋﺎﻳﺔ ﷲ ﺗﻌﺎﻟﻰ ﻟﻨﺒﻴﻪ ﻣﻦ  �ﻓﺎﻵﻳﺔ ﺣﻜﺎﻳﺔ ﻋﻦ ﺗﻜﺬﻳﺐ ﺍﻟﻜﻔﺎﺭ ﻟﻠﻨﺒﻲ ،ﻗﻠﺖ: ﻭﻣﻌﻨﻰ ﺍﻵﻳﺔ ﻭﺍﺿﺢ ﻭﺇﻥ ﻟﻢ ﻳﺜﺒﺖ ﺳﺒﺐ ﺍﻟﻨﺰﻭﻝ 
 ﻬﻢ ﻭﺗﻬﻜﻤﻬﻢ ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ.ﺑﻄﺸ
 
 ]ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ[
 .ﺍﻟﺬﻱ ﻻ ﻳﻠﺤﻘﻪ ﺗﻐﻴﻴﺮ ﻭﻻ ﺗﺒﺪﻳﻞ،ﻣﻌﻨﺎﻩ ﺍﻟﻤﺤﻜﻢ ﴾ﺍﻟﺤﻜﻴﻢ ﴿ﻭ،ﻗﺴﻢ ﻣﻦ ﷲ ﺗﻌﺎﻟﻰ ﺑﺎﻟﻘﺮﺁﻥ ﴾ﻭﺍﻟﻘﺮﺁﻥ ﺍﻟﺤﻜﻴﻢ  ﴿
 .ﻣﻦ ﺭﺏ ﺍﻟﻌﺎﻟﻤﻴﻦ ﻟﻬﺪﺍﻳﺔ ﺍﻟﺨﻠﻖ،ﺟﻮﺍﺏ ﺍﻟﻘﺴﻢ ﺃﻱ ﺇﻧﻚ ﻳﺎ ﻣﺤﻤﺪ ﻟﻤﻦ ﺍﻟﻤﺮﺳﻠﻴﻦ ﴾ﺇﻧﻚ ﻟﻤﻦ ﺍﻟﻤﺮﺳﻠﻴﻦ  ﴿
ﺍﻟﺬﻳﻦ ﺟﺎءﻭﺍ ،ﻫﻮ ﺍﻹﺳﻼﻡ ﺩﻳﻦ ﺍﻟﺮﺳﻞ ﻗﺒﻠﻚ،ﻻ ﺇﻧﺤﺮﺍﻑ ﻓﻴﻪ ﻭﻻ ﺇﻋﻮﺟﺎﺝ،ﺃﻱ ﻋﻠﻰ ﻁﺮﻳﻖ ﻭﻧﻬﻭ ﻣﺴﺘﻘﻴﻢ ﴾ ﻋﻠﻰ ﺻﺮﺍﻁ ﻣﺴﺘﻘﻴﻢ ﴿
 .ﻭﺍﻟﺘﻨﻜﻴﺮ ﻟﻠﺘﻔﺨﻴﻢ ﻭﺍﻟﺘﻌﻈﻴﻢ،ﻗﺘﺎﺩﺓﻗﺎﻝ ﺃﻱ ﻋﻠﻰ ﻁﺮﻳﻖ ﻻ ﺇﻋﻮﺟﺎﺝ ﻓﻴﻪ ﻣﻦ ﺍﻟﻬﺪﻯ ﻭﻫﻮ ﺍﻹﺳﻼﻡ ﻛﻤﺎ  :ﺍﻟﻄﺒﺮﻯﻗﺎﻝ ﺑﺎﻹﻳﻤﺎﻥ ﻭﺍﻟﺘﻮﺣﻴﺪ 
 .ﺍﻟﺮﺣﻴﻢ ﺑﺨﻠﻘﻪ،ﺍﻟﻌﺰﻳﺰ ﻓﻲ ﻣﻠﻜﻪ،ﺗﻨﺰﻳﻞ ﻣﻦ ﺭﺏ ﺍﻟﻌﺰﺓ ﺟﻞ ﻭﻋﻼ،ﻨﻴﺮﺃﻱ ﻫﺬﺍ ﺍﻟﻘﺮﺁﻥ ﺍﻟﻬﺎﺩﻱ ﺍﻟﻤ ﴾ﺗﻨﺰﻳﻞ ﺍﻟﻌﺰﻳﺰ ﺍﻟﺮﺣﻴﻢ  ﴿
ﻟﺘﻄﺎﻭﻝ ﺯﻣﻦ ﺍﻟﻔﺘﺮﺓ ،ﺍﻟﺬﻳﻦ ﻣﺎ ﺟﺎءﻫﻢ ﺭﺳﻮﻝ ﻭﻻ ﻛﺘﺎﺏ،ﺃﻱ ﻟﺘﻨﺬﺭ ﻳﺎ ﻣﺤﻤﺪ ﺑﻬﺬﺍ ﺍﻟﻘﺮﺁﻥ ﺍﻟﻌﺮﺏ ﴾ﻟﺘﻨﺬﺭ ﻗﻮﻣﺎ ﻣﺎ ﺃﻧﺬﺭ ﺃﺑﺎﺅﻫﻢ  ﴿
 .ﻭﺍﻟﻤﺮﺍﺩ ﺑﺎﻹﻧﺬﺍﺭ ﺗﺨﻮﻳﻔﻬﻢ ﻣﻦ ﻋﺬﺍﺏ ﷲ،ﻋﻠﻴﻬﻢ
. ﺛﻢ ﺑﻴﻦ ﺗﻌﺎﻟﻰ .ﻳﺘﺨﺒﻄﻮﻥ ﻓﻲ ﻅﻠﻤﺎﺕ ﺍﻟﺸﺮﻙ ﻭﻋﺒﺎﺩﺓ ﺍﻷﻭﺛﺎﻥ،ﺍﻟﻬﺪﻯ ﻭﺍﻹﻳﻤﺎﻥ ﺃﻱ ﻓﻬﻢ ﺑﺴﺒﺐ ﺫﻟﻚ ﻏﺎﻓﻠﻮﻥ ﻋﻦ ﴾ﻓﻬﻢ ﻏﺎﻓﻠﻮﻥ  ﴿
 .ﺳﺒﺤﺎﻧﻪﻘﺎﻝ ﻓ،ﺇﺳﺘﺤﻘﺎﻗﻬﻢ ﻟﻠﻌﺬﺍﺏ ﺑﺈﺻﺮﺍﺭﻫﻢ ﻋﻠﻰ ﺍﻟﻜﻔﺮ ﻭﺍﻟﺘﻜﺬﻳﺐ
ﺑﺴﺒﺐ ،ﺃﻱ ﻭﷲ ﻟﻘﺪ ﻭﺟﺐ ﻋﺬﺍﺏ ﺍﻟﻨﺎﺭ ﻋﻠﻰ ﺃﻛﺜﺮ ﻫﺆﻻء ﺍﻟﻤﺸﺮﻛﻴﻦ،ﺍﻟﻼﻡ ﻣﻮﻁﺌﺔ ﻟﻠﻘﺴﻢ ﴾ﻟﻘﺪ ﺣﻖ ﺍﻟﻘﻮﻝ ﻋﻠﻰ ﺃﻛﺜﺮﻫﻢ ﻓﻬﻢ ﻻ ﻳﺆﻣﻨﻮﻥ  ﴿
. ﺛﻢ ﺑﻴﻦ ﺗﻌﺎﻟﻰ ﺳﺒﺐ ﺗﺮﻛﻬﻢ .ﻓﻬﻢ ﻟﺬﻟﻚ ﻻ ﻳﺆﻣﻨﻮﻥ ﺑﻤﺎ ﺟﺌﺘﻬﻢ ﺑﻪ ﻳﺎ ﻣﺤﻤﺪ،ﻭﻋﺪﻡ ﺗﺄﺛﺮﻫﻢ ﺑﺎﻟﺘﺬﻛﻴﺮ ﻭﺍﻹﻧﺬﺍﺭ،ﺍﻟﻜﻔﺮ ﻭﺍﻹﻧﻜﺎﺭﺇﺻﺮﺍﺭﻫﻢ ﻋﻠﻰ 
 ﻘﺎﻝ ﺍﻹﻳﻤﺎﻥ ﻓ
ﺑﺤﺎﻝ ﺍﻟﺬﻱ ﺟﻌﻞ ﻓﻲ ﻳﺪﻩ ،ﺗﻤﺜﻴﻞ ﻭﺗﺼﻮﻳﺮ ﻟﺤﺎﻝ ﺍﻟﻤﺸﺮﻛﻴﻦ ﻓﻲ ﺿﻼﻟﻬﻢ ﴾ﺇﻧﺎ ﺟﻌﻠﻨﺎ ﻓﻲ ﺃﻋﻨﺎﻗﻬﻢ ﺃﻏﻼﻻ ﻓﻬﻲ ﺇﻟﻰ ﺍﻷﺫﻗﺎﻥ ﻓﻬﻢ ﻣﻘﻤﺤﻮﻥ  ﴿
ﻭﻻ ﻳﺨﻔﻀﻮﻥ ،ﻭﻫﺬﺍ ﺗﻤﺜﻴﻞ ﻭﺍﻟﻤﺮﺍﺩ ﺃﻧﻬﻢ ﻻ ﻳﺬﻋﻨﻮﻥ ﻟﻺﻳﻤﺎﻥ :ﻓﻲ ﺍﻟﺠﻼﻟﻴﻦﻗﺎﻝ ﻓﺒﻘﻲ ﺭﺍﻓﻌﺎ ﺭﺃﺳﻪ ﻻ ﻳﺨﻔﻀﻪ ،ﻰ ﻋﻨﻘﻪﻏﻞ ﻭﺟﻤﻌﺖ ﻳﺪﻩ ﺇﻟ
 _______________
  991ﺹ   �.ﺩﻻﺋﻞ ﺍﻟﻨﺒﻮﺓ ﺍﻟﻔﺼﻞ ﺍﻟﺜﺎﻟﺚ ﻋﺸﺮ ﻋﺼﻤﺔ ﺍﻟﻨﺒﻲ (4802)
 (061/ 3ﺳﻨﻦ ﺃﺑﻲ ﺩﺍﻭﺩ   )(5802) 
 (5/ 51ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﻁﺒﻲ ـ  )(6802) 
 (363)
 
ﻭﺟﻤﻌﺖ ﻳﺪﺍﻩ ﻣﻊ ﻋﻨﻘﻪ ﺗﺤﺖ ،ﻛﻤﻦ ﺟﻌﻞ ﻓﻲ ﻋﻨﻘﻪ ﻏﻞ،ﺇﻧﺎ ﺟﻌﻠﻨﺎ ﻫﺆﻻء ﺍﻟﻤﺤﺘﻮﻡ ﻋﻠﻴﻬﻢ ﺑﺎﻟﺸﻘﺎء :ﻭﻣﻌﻨﻰ ﺍﻵﻳﺔ :ﺍﺑﻦ ﻛﺜﻴﺮﻗﺎﻝ ﺭءﻭﺳﻬﻢ ﻟﺔ 
ﻷﻥ ﺍﻟﻐﻞ ﺇﻧﻤﺎ ﻳﻌﺮﻑ ﻓﻴﻤﺎ ،ﻭﺇﻛﺘﻔﻰ ﺑﺬﻛﺮ ﺍﻟﻐﻞ ﻓﻲ ﺍﻟﻌﻨﻖ ﻋﻦ ﺫﻛﺮ ﺍﻟﻴﺪﻳﻦ،ﻮ ﺍﻟﺮﺍﻓﻊ ﺭﺃﺳﻪﻭﺍﻟﻤﻘﻤﺢ ﻫ،ﻓﺈﺭﺗﻔﻊ ﺭﺃﺳﻪ ﻓﺼﺎﺭ ﻣﻘﻤﺤﺎ،ﺫﻗﻨﻪ
ﻓﻼ ،ﺃﻱ ﻓﺎﻷﻏﻼﻝ ﻣﻨﺘﻬﻴﺔ ﺇﻟﻰ ﺃﺫﻗﺎﻧﻬﻢ ﴾ﻓﻬﻰ ﺇﻟﻰ ﺍﻹﺫﻗﺎﻥ  ﴿ﻣﺜﻞ ﺣﺎﻟﻬﻢ ﺑﺤﺎﻝ ﺍﻟﺬﻳﻦ ﻏﻠﺖ ﺃﻋﻨﺎﻗﻬﻢ  :ﺍﺑﻮ ﺍﻟﺴﻌﻮﺩﻗﺎﻝ ﺟﻤﻊ ﺍﻟﻴﺪﻳﻦ ﻣﻊ ﺍﻟﻌﻨﻖ ﻭ
 ﺃﻭ،ﺑﺤﻴﺚ ﻻ ﻳﻜﺎﺩﻭﻥ ﻳﺮﻭﻥ ﺍﻟﺤﻖ،ﻏﺎﺿﻮﻥ ﺃﺑﺼﺎﺭﻫﻢ،ﺎﻁﺌﻮﻥ ﺭءﻭﺳﻬﻢﻭﻻ ﻳﻄ،ﻭﻻ ﻳﻌﻄﻔﻮﻥ ﺃﻋﻨﺎﻗﻬﻢ ﻧﺤﻮﻩ،ﺗﺪﻋﻬﻢ ﻳﻠﺘﻔﺘﻮﻥ ﺇﻟﻰ ﺍﻟﺤﻖ
 .ﻳﻨﻈﺮﻭﻥ ﺇﻟﻰ ﺟﻬﺘﻪ
 .ﻭﻣﻦ ﻭﺭﺍﺋﻬﻢ ﺳﺪﺍ ﻛﺬﻟﻚ،ﺃﻱ ﻭﺟﻌﻠﻨﺎ ﻣﻦ ﺃﻣﺎﻣﻬﻢ ﺳﺪﺍ ﻋﻈﻴﻤﺎ،ﻫﺬﺍ ﺗﺘﻤﺔ ﻟﻠﺘﻤﺜﻴﻞ ﻭﺗﻜﻤﻴﻞ ﻟﻪ ﴾ﻭﺟﻌﻠﻨﺎ ﻣﻦ ﺑﻴﻦ ﺃﻳﺪﻳﻬﻢ ﺳﺪﺍ ﻭﻣﻦ ﺧﻠﻔﻬﻢ ﺳﺪﺍ  ﴿
ﻷﻧﻬﻢ ﺃﺻﺒﺤﻮﺍ ﻣﺤﺼﻮﺭﻳﻦ ﺑﻴﻦ ،ﻻ ﻳﺒﺼﺮﻭﻥ ﺷﻴﺌﺎ ﺃﺻﻼ ﻓﻬﻢ ﺑﺴﺒﺐ ﺫﻟﻚ،ﺃﻱ ﻓﻐﻄﻴﻨﺎ ﺑﻬﻤﺎ ﺃﺑﺼﺎﺭﻫﻢ ﴾ﻓﺄﻏﺸﻴﻨﺎﻫﻢ ﻓﻬﻢ ﻻ ﻳﺒﺼﺮﻭﻥ  ﴿
ﻣﺤﺮﻭﻣﻴﻦ ﻋﻦ ﺍﻟﻨﻈﺮ ﻓﻲ ﺍﻷﺩﻟﺔ ،ﻭﻛﻮﻧﻬﻢ ﻣﺤﺒﻮﺳﻴﻦ ﻓﻲ ﻣﻄﻤﻮﺭﺓ ﺍﻟﻐﻰ ﻭﺍﻟﺠﻬﺎﻻﺕ،ﻭﻫﺬﺍ ﺑﻴﺎﻥ ﻟﻜﻤﺎﻝ ﻓﻈﺎﻋﺔ ﺣﺎﻟﻬﻢ،ﺳﺪﻳﻦ ﻫﺎﺋﻠﻴﻦ
 .ﺑﻤﻦ ﺳﺪﺕ ﻋﻠﻴﻪ ﺍﻟﻄﺮﻕ ﻓﻬﻮ ﻻ ﻳﻬﺘﺪﻱ ﻟﻤﻘﺼﻮﺩﻩ،ﺍﻟﻤﻔﺴﺮﻭﻥ: ﻭﻫﺬﺍ ﻛﻠﻪ ﺗﻤﺜﻴﻞ ﻟﺴﺪ ﻁﺮﻕ ﺍﻹﻳﻤﺎﻥ ﻋﻠﻴﻬﻢﻗﺎﻝ ،ﻭﺍﻵﻳﺎﺕ
ﻷﻥ ﻣﻦ ﺧﻴﻢ ﻋﻠﻰ ﻋﻘﻠﻪ ﻅﻼﻡ ،ﻭﺗﺨﻮﻳﻔﻚ ﻟﻬﻢ ﻭﻋﺪﻣﻪ،ﺃﻱ ﻳﺴﺘﻮﻱ ﻋﻨﺪﻫﻢ ﺇﻧﺬﺍﺭﻙ ﻟﻬﻢ ﻳﺎ ﻣﺤﻤﺪ ﴾ﻟﻢ ﺗﻨﺬﺭﻫﻢ  ﺃﻡ ﺳﻮﺍء ﻋﻠﻴﻬﻢ ﺃﺃﻧﺬﺭﺗﻬﻢ ﻭ ﴿
 .ﻻ ﺗﻨﻔﻌﻪ ﺍﻟﻘﻮﺍﺭﻉ ﻭﺍﻟﺰﻭﺍﺟﺮ،ﻭﻋﺸﻌﺸﺖ ﻓﻲ ﻗﻠﺒﻪ ﺷﻬﻮﺍﺕ ﺍﻟﻄﻐﻴﺎﻥ،ﺍﻟﻀﻼﻝ
ﻭﻫﺬﺍ ،ﻮﻗﻆ ﺍﻟﻘﻠﺐ ﺍﻟﺤﻰ ﺍﻟﻤﺴﺘﻌﺪ ﻟﺘﻠﻘﻲ ﺍﻹﻳﻤﺎﻥﺇﻧﻤﺎ ﻳ،ﻷﻥ ﺍﻹﻧﺬﺍﺭ ﻻ ﻳﺨﻠﻖ ﺍﻟﻘﻠﻮﺏ ﺍﻟﻤﻴﺘﺔ،ﺃﻱ ﻓﻬﻢ ﺑﺴﺒﺐ ﺫﻟﻚ ﻻ ﻳﺆﻣﻨﻮﻥ ﴾ﻻ ﻳﺆﻣﻨﻮﻥ  ﴿
 .ﺗﺴﻠﻴﺔ ﻟﻪ ﺻﻠﻰ ﷲ ﻋﻠﻴﻪ ﺳﻠﻢ ﻭﻛﺸﻒ ﻟﺤﻘﻴﻘﺔ ﻣﺎ ﺇﻧﻄﻮﺕ ﻋﻠﻴﻪ ﻗﻠﻮﺑﻬﻢ ﻣﻦ ﺍﻟﻄﻐﻴﺎﻥ
 ﻣﻦ ﺁﻣﻦ ﺑﺎﻟﻘﺮﺁﻥ ﻭﻋﻤﻞ ﺑﻤﺎ ﻓﻴﻪ،ﺃﻱ ﺇﻧﻤﺎ ﻳﻨﻔﻊ ﺇﻧﺬﺍﺭﻙ ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﺮﺳﻮﻝ ﴾ﺇﻧﻤﺎ ﺗﻨﺬﺭ ﻣﻦ ﺇﺗﺒﻊ ﺍﻟﺬﻛﺮ  ﴿
 .ﺃﻱ ﻭﺧﺎﻑ ﷲ ﺩﻭﻥ ﺃﻥ ﻳﺮﺍﻩ ﴾ﻭﺧﺸﻲ ﺍﻟﺮﺣﻤﻦ ﺑﺎﻟﻐﻴﺐ  ﴿
ﻭﺃﺟﺮ ﻛﺮﻳﻢ ﻓﻲ ،ﺃﻱ ﻓﺒﺸﺮﻩ ﻳﺎ ﻣﺤﻤﺪ ﺑﻤﻐﻔﺮﺓ ﻋﻈﻴﻤﺔ ﻣﻦ ﷲ ﻟﺬﻧﻮﺑﻪ،ﻟﻤﺎ ﺍﻧﺘﻔﻊ ﺑﺎﻹﻧﺬﺍﺭ ﻛﺎﻥ ﺟﺪﻳﺮﺍ ﺑﺎﻟﺒﺸﺎﺭﺓ ﴾ﻓﺒﺸﺮﻩ ﺑﻤﻐﻔﺮﺓ ﻭﺃﺟﺮ ﻛﺮﻳﻢ  ﴿
 .﴾7802F6802﴿ﺍﻵﺧﺮﺓ ﻓﻰ ﺟﻨﺎﺕ ﺍﻟﻨﻌﻴﻢ
 
 .ﺍﻵﻳﺔ – ﴾ﺇﻧﺎ ﺟﻌﻠﻨﺎ ﻓﻲ ﺃﻋﻨﺎﻗﻬﻢ ﺃﻏﻼﻻً  ﴿ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ 
 ﴿:ﻓﺄﻧﺰﻝ ﷲ،ﻣﺤﻤﺪﺍ ًﻷﻓﻌﻠﻦ ﻭﻷﻓﻌﻠﻦ ﻟﺌﻦ ﺭﺃﻳﺖ :ﺃﺑﻮ ﺟﻬﻞﻗﺎﻝ  »: ﻗﺎﻝ ﻋﻦ ﻋﻜﺮﻣﺔﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮ  ]ﻙ[ .219
ﻓﻴﻘﻮﻝ ﺃﻳﻦ ﻫﻮ ﺃﻳﻦ ،ﻫﺬﺍ ﻣﺤﻤﺪ :ﻓﻜﺎﻧﻮﺍ ﻳﻘﻮﻟﻮﻥ ﴾ﻻ ﻳﺒﺼﺮﻭﻥ  ﴿:ﺇﻟﻰ ﻗﻮﻟﻪ ﴾ﺇﻧﺎ ﺟﻌﻠﻨﺎ ﻓﻲ ﺃﻋﻨﺎﻗﻬﻢ ﺃﻏﻼﻻ 
 «﴾8802F7802﴿ﻫﻮ؟! ﻭﻻ ﻳﺒﺼﺮ
 
 ]ﺗﻌﻠﻴﻖ[
 :ﻠﻴﻤﺎﻥﻣﻘﺎﺗﻞ ﺑﻦ ﺳ: ﻘﺎﻝﻭﻗﺪ ﺃﺧﺮﺟﻪ ﻣﻘﺎﺗﻞ ﻣﻦ ﺑﺴﻴﺎﻕ ﺁﺧﺮ ﻓ،ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﻫﺬﺍ ﺍﻷﺛﺮ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ 
ﻓﺮَﺟﻊ ﺇﻟﻰ ﺃﺻﺤﺎﺑﻪ ،ﻓﺮﻓﻊ ﺣﺠﺮﺍً ﻓﻴَﺒَِﺴْﺖ ﻳُﺪﻩ ﻭﺍﻟﺘﺼﻖ ﺍﻟﺤﺠﺮ ﺑﻴﺪﻩ،ﻓﺠﺎءﻩ ﻭﻫﻮ ﻳﺼﻠﻲﱢ ،ﻳﺼﻠﻲﱢ ﻟَﻴَْﺪَﻣَﻐﻨﱠﻪُ  �ﺣﻠﻒ ﺃﺑﻮ ﺟﻬﻞ ﻟﺌﻦ ﺭﺃﻯ ﺍﻟﻨﺒﻲ 
ِﺼﺮﻫﻢ ﻓﻠﻢ ﻳُﺒ ْﻓﺮَﺟﻊ ﺇﻟﻰ ﺃﺻﺤﺎﺑﻪ ،ﻁََﻤَﺲ ﷲ ُﻋﻠﻰ ﺑﺼﺮﻩ ﻓﻠﻢ ﻳﺮﻩ �ﻓﻠﻤﱠ ﺎ ﺩﻧﺎ ﻣﻦ ﺭﺳﻮﻝ ﷲ ،ﻓﻘﺎﻡ ﺭﺟﻞ ﻣﻨﻬﻢ ﻓﺄﺧﺬ ﺍﻟﺤﺠﺮ،ﻓﺄﺧﺒﺮﻫﻢ ﺍﻟﺨﺒﺮ
 .﴾9802F8802﴿ ﴾ﻭَﺟَﻌْﻠﻨﺎ ِﻣْﻦ ﺑﻴﻦ ﺃﻳﺪﻳﻬﻢ َﺳّﺪﺍ ً ﴿ :ﻭﻧﺰﻝ ﻓﻲ ﺍﻵﺧﺮ.ﺍﻵﻳﺔ ﴾ ...ﺇِﻧّﺎ َﺟَﻌْﻠﻨﺎ ﻓﻲ ﺃﻋﻨﺎﻗﻬﻢ ﺃﻏﻼﻻً  ﴿ :ﻓﻨﺰﻝ ﻓﻲ ﺃﺑﻲ ﺟﻬﻞ،ﺣﺘﻰ ﻧﺎَﺩْﻭﻩ
ﺑﺄﻥ ﺍﻵﻳﺔ ﻧﺰﻟﺖ ﻋﺎﻣﺔ ﻣﺨﺒﺮﺓ ﻋﻤﺎ ﻓﻌﻠﻪ ﷲ ﺗﻌﺎﻟﻰ ﻘﺎﻝ ﻗﻠﺖ: ﻭﻫﺬﻩ ﺍﻵﺛﺎﺭ ﻻ ﺗﻘﺎﻭﻡ ﻋﻤﻮﻡ ﺍﻵﻳﺔ ﻋﻠﻰ ﺇﺭﺳﺎﻟﻬﺎ، ﻓﺎﻵﺭﺟﺢ ﺃﻥ ﻳ 
 . �ﺍﺋﻪ ﻋﻨﺪﻣﺎ ﺃﺭﺍﺩﻭﺍ ﺃﻥ ﻳﺤﺎﺭﺑﻮﻩ ﻭﻳﺤﺎﺭﺑﻮﺍ ﻧﺒﻴﻪ ﺑﺄﻋﺪ
 
 ]ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ[
 ﺗﻘﺪﻡ ﻓﻲ ﺍﻵﻳﺔ ﺍﻟﺘﻲ ﻗﺒﻠﻬﺎ.
 
 ﴾  ۲۱َﻭَءﺍﺛَٰ َﺮﻫُۡﻢﻭ َﻭُﻛﻞﱠ َﺷۡﻲٍء ﺃَۡﺣَﺼۡﻴﻨَٰ ﻪ ُﻓِٓﻲ ﺇَِﻣﺎٖﻡ ﻣﱡ ﺒِﻴٖﻦ  ﺇِﻧﱠﺎ ﻧَۡﺤُﻦ ﻧُۡﺤِﻲ ٱۡﻟَﻤۡﻮﺗَٰﻰ َﻭﻧَۡﻜﺘُُﺐ َﻣﺎ ﻗَﺪﱠُﻣﻮﺍ ْ ﴿
 
 .ﺍﻵﻳﺔ – ﴾ﻟﻤﻮﺗﻰﺇﻧﺎ ﻧﺤﻦ ﻧﺤﻲ ﺍ ﴿ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﻓﻲ ﻧﺎﺣﻴﺔ ﻛﺎﻧﺖ ﺑﻨﻮ ﺳﻠﻤﺔ  :»ﻗﺎﻝﺍﻟﺨﺪﺭﻱ  ﻋﻦ ﺃﺑﻲ ﺳﻌﻴﺪ ﻭﺃﺧﺮﺝ ﺍﻟﺘﺮﻣﺬﻱ ﻭﺣﺴﻨﻪ ﻭﺍﻟﺤﺎﻛﻢ ﻭﺻﺤﺤﻪ  .319
ﺇﻧﺎ ﻧﺤﻦ ﻧﺤﻴﻲ ﺍﻟﻤﻮﺗﻰ ﻭﻧﻜﺘﺐ ﻣﺎ ﻗﺪﻣﻮﺍ  ﴿:ﻫﺬﻩ ﺍﻵﻳﺔ ﻓﻨﺰﻟﺖ،ﻓﺄﺭﺍﺩﻭﺍ ﺍﻟﻨﻘﻠﺔ ﺇﻟﻰ ﻗﺮﺏ ﺍﻟﻤﺴﺠﺪ،ﺍﻟﻤﺪﻳﻨﺔ
 «﴾0902F9802﴿ﺇﻥ ﺁﺛﺎﺭﻛﻢ ﺗﻜﺘﺐ ﻓﻼ ﺗﻨﺘﻘﻠﻮﺍ :» �ﺍﻟﻨﺒﻲ ﻘﺎﻝ ﻓ ﴾ﻭﺁﺛﺎﺭﻫﻢ 
 .﴾1902F0902﴿ﻋﺒﺎﺱ ﻣﺜﻠﻪ ﻋﻦ ﺍﺑﻦﺒﺮﺍﻧﻲ ﻭﺃﺧﺮﺝ ﺍﻟﻄ .419
 
 ]ﺗﻌﻠﻴﻖ[
 _______________
 (58/ 3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(7802) 
 ﺻﺤﻴﺢ ﺍﻹﺳﻨﺎﺩ ﻣﺮﺳﻞ.  22/251ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ  (8802)
 (28/ 3ﺗﻔﺴﻴﺮ ﻣﻘﺎﺗﻞ ﺑﻦ ﺳﻠﻴﻤﺎﻥ )(9802) 
ﺣﺪﺛﻨﺎ ﻣﺤﻤﺪ ﺑﻦ ﻭﺯﻳﺮ ﻹﻣﺎﻡ ﺍﻟﺘﺮﻣﺬﻱ (ﻗﺎﻝ: ﺻﺤﻴﺢ ﻋﺠﻴﺐ ﻣﻦ ﺣﺪﻳﺚ ﺍﻟﺜﻮﺭﻱ،ﻗﻠﺖ ﺇﺳﻨﺎﺩﻩ ﺻﺤﻴﺤﻘﺎﻝ ﺍ4063ﺡ) 2/564(ﺍﻟﻤﺴﺘﺪﺭﻙ ﻟﻠﺤﺎﻛﻢ 6223ﺡ)5/363ﺳﻨﻦ ﺍﻟﺘﺮﻣﺬﻱ  (0902)
 ﺑﻪ–ﺍﻟﻮﺍﺳﻄﻲ ﺣﺪﺛﻨﺎ ﺇﺳﺤﺎﻕ ﺑﻦ ﻳﻮﺳﻒ ﺍﻷﺯﺭﻕ ﻋﻦ ﺳﻔﻴﺎﻥ ﺍﻟﺜﻮﺭﻱ ﻋﻦ ﺃﺑﻲ ﻧﻀﺮﺓ ﻋﻦ ﺃﺑﻲ ﺳﻌﻴﺪ ﺍﻟﺨﺪﺭﻱ 
ﻋﻠﻰ ﻧﺴﺨﺔ: ﻣﺤﻤﺪ ﺍﻟﻤﺆﻟﻒ: ﺍﺑﻦ ﺣﺠﺮ ﺍﻟﻌﺴﻘﻼﻧﻲ ﺍﻋﺘﻤﺪﻧﺎ ( 265/ 2ﻗﻠﺖ: ﻫﺬﺍ ﺍﻷﺛﺮ ﻭﺍﻫﻲ ﺍﻹﺳﻨﺎﺩ ﻓﻴﻪ ﺍﻟﻨﻀﺮ ﺑﻦ ﻋﺒﺪ ﺍﻟﺮﺣﻤﻦ ﺃﺑﻮ ﻋﻤﺮﻭ ﺍﻟﺨﺰﺯ ﻣﺘﺮﻭﻙ ﺍﻟﺤﺪﻳﺚ ﺗﻘﺮﻳﺐ ﺍﻟﺘﻬﺬﻳﺐ )
 ﻫـ 6041ﻋﻮﱠ ﺍﻣﺔ ﻁﺒﻌﺔ ﺩﺍﺭ ﺍﻟﺮﺷﻴﺪ ﺑﺤﻠﺐ ﺍﻟﻄﺒﻌﺔ ﺍﻷﻭﻟﻰ 
(ﺇﺳﻨﺎﺩﻩ ﺻﺤﻴﺤﻘﺎﻝ ﺍﻹﻣﺎﻡ ﺍﺑﻦ ﻣﺎﺟﺔ ﺣﺪﺛﻨﺎ ﻋﻠﻲ ﺑﻦ ﻣﺤﻤﺪ ﺛﻨﺎ ﻭﻛﻴﻊ ﺛﻨﺎ ﺇﺳﺮﺍﺋﻴﻞ ﻋﻦ ﺳﻤﺎﻙ ﻋﻦ ﻋﻜﺮﻣﺔ ﻋﻦ 01321ﺡ) 21/8( ﺍﻟﻤﻌﺠﻢ ﺍﻟﻜﺒﻴﺮ 587ﺡ)1/852ﺳﻨﻦ ﺍﺑﻦ ﻣﺎﺟﺔ  (1902)
 ﺑﻪ—ﺑﻦ ﻋﺒﺎﺱ
 (463)
ﻭﺳﺆﺍﻝ ،ﻭﻳﺸﻜﻞ ﻋﻠﻰ ﺫﻟﻚ ﺑﺄﻥ ﺍﻵﻳﺔ ﻣﻜﻴﺔ،ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺛﺮﻳﻦ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﻭﻫﻤﺎ ﺻﺤﻴﺤﺎ ﺍﻹﺳﻨﺎﺩ 
 .ﺑﻨﻲ ﺳﻠﻤﺔ ﻛﺎﻥ ﻓﻲ ﺍﻟﻤﺪﻳﻨﺔ
 .﴾2902F1902﴿ﻤﺪﻳﻨﺔ" ﺍﻫـﻓﻲ ﺍﻟﺘﺤﺮﻳﺮ ﻭﺍﻟﺘﻨﻮﻳﺮ: ﻭﻟﻴﺲ ﺍﻷﻣﺮ ﻛﺬﻟﻚ ﻭﺇﻧﻤﺎ ﻧﺰﻟﺖ ﺍﻵﻳﺔ ﺑﻤﻜﺔ ﻭﻟﻜﻨﻬﺎ ﺍﺣﺘﻭ ﺑﻬﺎ ﻋﻠﻴﻬﻢ ﻓﻲ ﺍﻟﻗﺎﻝ  
ﻭﻓﻴﻪ ﻏﺮﺍﺑﺔ ﻣﻦ ﺣﻴﺚ ﺫْﻛُﺮ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ، ﻭﺍﻟﺴﻮﺭﺓ ﺑﻜﻤﺎﻟﻬﺎ : ﻘﺎﻝﻛﺬﻟﻚ ﺍﺳﺘﻐﺮﺏ ﺍﻹﻣﺎﻡ ﺍﺑﻦ ﻛﺜﻴﺮ ﺳﺒﺐ ﺍﻟﻨﺰﻭﻝ ﻫﺬﺍ ﻓ 
 .﴾3902F2902﴿ﻣﻜﻴﺔ، ﻓﺎﻟ ﺃﻋﻠﻢ
ﻣﺮﺓ ﺑﻤﻜﺔ ،ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻣﺮﺗﻴﻦ ﺃﻭ،ﻗﻠﺖ: ﻭﻣﻊ ﺍﻟﻘﻄﻊ ﺑﺼﺤﺔ ﺇﺳﻨﺎﺩ ﻫﺬﺍ ﺍﻟﺴﺒﺐ ﻳﺘﻮﺟﻪ ﺃﻥ ﻧﻘﻮﻝ ﺑﺄﻥ ﺍﻵﻳﺔ ﻣﺪﻧﻴﺔ ﻓﻲ ﺳﻮﺭﺓ ﻣﻜﻴﺔ 
 ﺎﻟﻤﺪﻧﻴﻪ ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ.ﻭﻣﺮﺓ ﺑ
ﻧﺰﻟﺖ ﻓﻲ ﺑﻨﻲ  :ﺍﻟﻤﻐﻴﺮﺓ ﺑﻦ ﺷﻌﺒﺔ ﻭﺍﻟﻀﺤﺎﻙﻗﺎﻝ ﻭ :ﺍﻹﻣﺎﻡ ﺍﻟﺜﻌﻠﺒﻲﻗﺎﻟﻪ ﻭﻗﺪ ﺭﻭﻯ ﻛﺬﻟﻚ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﻣﺎ  
ﻳﻌﻨﻲ ﺧﻄﺎﻫﻢ  ﴾َﻭﻧَْﻜﺘُُﺐ ﻣﺎ ﻗَﺪﱠُﻣﻮﺍ َﻭﺁﺛﺎَﺭﻫُﻢ ْ﴿ :ﻓﺄﻧﺰﻝ ّﷲ ﻋﺰ ﻭﺟﻞ،ﻭﻛﺎﻧﺖ ﻣﻨﺎﺯﻟﻬﻢ ﺑﻌﻴﺪﺓ ﻋﻦ ﺍﻟﻤﺴﺠﺪ ﻓﺸﻖ ﻋﻠﻴﻬﻢ ﺣﻀﻮﺭ ﺍﻟﺼﻠﻮﺍﺕ،ﻋﺬﺭﺓ
 .﴾4902F3902﴿ﻟﻰ ﺍﻟﻤﺴﺠﺪﺇ
َﻭﻧَْﻜﺘُُﺐ ﴿ :ﻋﻦ ﺃﻧﺲ ﻓﻲ ﻗﻮﻟﻪ ﺳﺒﺤﺎﻧﻪ :ﺍﻹﻣﺎﻡ ﺍﻟﺜﻌﻠﺒﻲ ﺭﺣﻤﻪ ﷲﻗﺎﻝ .ﻭﻗﻴﻞ ﺑﺄﻥ ﻫﺬﻩ ﺍﻵﻳﺔ ﻧﺰﻟﺖ ﻓﻲ ﺍﻟﻤﺸﻲ ﺇﻟﻰ ﺻﻼﺓ ﺍﻟﺠﻤﻌﺔ 
 .﴾5902F4902﴿ﺍﻟﺨﻄﻰ ﻳﻮﻡ ﺍﻟﺠﻤﻌﺔ: ﻗﺎﻝ ﴾ﻣﺎ ﻗَﺪﱠُﻣﻮﺍ َﻭﺁﺛﺎَﺭﻫُﻢ ْ
ﻭﺳﻌﻴﺪ ﺑﻦ ،ﺍﺑﻦ ﻋﺒﺎﺱﻗﺎﻟﻪ ،ﺑﻬﺎ ﺑﻌﺪﻫﻢﺳﻴﱢﺌﺔ ﻳُْﻌَﻤﻞ  ﺃﻭﻭﻗﺪ ﺭﺟﺢ ﻏﻴﺮ ﻭﺍﺣﺪ ﺃﻥ ﻣﻌﻨﻰ ﺍﻵﻳﺔ ﻣﺎ ﺃﺛَﺮﻭﺍ ﻣﻦ ُﺳﻨﱠﺔ ﺣﺴﻨﺔ  
 .﴾6902F5902﴿ﻭﺍﻟﺰﺟﺎﺝ،ﻭﺍﺑﻦ ﻗﺘﻴﺒﺔ،ﻭﺍﺧﺘﺎﺭﻩ ﺍﻟﻔﺮﺍء،ﺟﺒﻴﺮ
 ﻗﻠﺖ: ﻭﻫﺬﺍ ﺍﻵﺧﻴﺮ ﺃﻟﻴﻖ ﺑﻌﻤﻮﻡ ﺍﻵﻳﺔ ﻭﷲ ﺃﻋﻠﻢ. 
 
 
 ]ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ[
 .ﻟﻠﺤﺴﺎﺏ ﻭﺍﻟﺠﺰﺍء،ﺃﻱ ﻧﺒﻌﺜﻬﻢ ﻣﻦ ﻗﺒﻮﺭﻫﻢ ﺑﻌﺪ ﻣﻮﺗﻬﻢ ﴾ﺇﻧﺎ ﻧﺤﻦ ﻧﺤﻲ ﺍﻟﻤﻮﺗﻰ  ﴿
ﺃﻱ  ﴾ﻭﺁﺛﺎﺭﻫﻢ  ﴿ﻭﻣﻦ ﺻﺎﻟﺢ ﺍﻷﻋﻤﺎﻝ ﻭﺳﻴﺌﻬﺎ ،ﻭﻧﻜﺘﺐ ﻣﺎ ﻗﺪﻣﻮﺍ ﻓﻰ ﺍﻟﺪﻧﻴﺎ ﻣﻦ ﺧﻴﺮ ﻭﺷﺮﺃﻱ  :ﺍﻟﻄﺒﺮﻱﻗﺎﻝ  ﴾ﻭﻧﻜﺘﺐ ﻣﺎ ﻗﺪﻣﻮﺍ ﻭﺁﺛﺎﺭﻫﻢ  ﴿
 .ﻭﺁﺛﺎﺭ ﺧﻄﺎﻫﻢ ﺑﺄﺭﺟﻠﻬﻢ ﺇﻟﻰ ﺍﻟﻤﺴﺎﺟﺪ
ﺟﻤﻌﻨﺎﻩ ﻭﺿﺒﻄﻨﺎﻩ ﻓﻲ ﻛﺘﺎﺏ ﻣﺴﻄﻮﺭ ﻫﻮ ،ﺃﻣﺮ ﻣﻦ ﺍﻷﻣﻮﺭ ﺃﻭ،ﺃﻱ ﻭﻛﻞ ﺷﻲء ﻣﻦ ﺍﻷﺷﻴﺎء ﴾ﻭﻛﻞ ﺷﻲء ﺃﺣﺼﻴﻨﺎﻩ ﻓﻲ ﺇﻣﺎﻡ ﻣﺒﻴﻦ  ﴿
 . ﴾7902F6902﴿ﺑﺎﻟﻜﺘﺎﺑﺔ ﺍﻟﺘﻲ ﺗﻀﺒﻂ ﺑﻬﺎ ﺍﻷﺷﻴﺎء،ﺇﺣﺎﻁﺔ ﻋﻠﻤﻪ ﺟﻞ ﻭﻋﻼ ﺑﺄﻋﻤﺎﻟﻬﻢ ﺃﺑﻮ ﺣﻴﺎﻥ:ﺃﻱ ﻭﻧﺤﺼﻲ ﻓﻌﺒﺮ ﻋﻦﻗﺎﻝ ﺻﺤﺎﺋﻒ ﺍﻷﻋﻤﺎﻝ  
 
 ﴾ ۷۷ﻟَۡﻢ ﻳََﺮ ٱۡﻹِ ﻧَﺴٰ ُﻦ ﺃَﻧﱠﺎ َﺧﻠَۡﻘﻨَٰ ﻪ ُِﻣﻦ ﻧﱡۡﻄﻔَٖﺔ ﻓَﺈَِﺫﺍ ﻫَُﻮ َﺧِﺼﻴٞﻢ ﻣﱡ ﺒِﻴٞﻦ  ﺃﻭ ﴿
 ﺍﻵﻳﺔ. – ﴾ﺃﻭﻟﻢ ﻳﺮ ﺍﻹﻧﺴﺎﻥ ﺃﻧﺎ ﺧﻠﻘﻨﺎﻩ ﻣﻦ ﻧﻄﻔﺔ ﴿ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﺟﺎء ﺍﻟﻌﺎﺻﻲ ﺑﻦ ﻭﺍﺋﻞ ﺇﻟﻰ ﺭﺳﻮﻝ ﷲ ﺻﻠﻰ ﻟ ﻋﻠﻴﻪ  »: ﻗﺎﻝﻋﺒﺎﺱ  ﻋﻦ ﺍﺑﻦﻭﺃﺧﺮﺝ ﺍﻟﺤﺎﻛﻢ ﻭﺻﺤﺤﻪ  .519
ﻧﻌﻢ ﻳﺒﻌﺚ ﷲ ﻫﺬﺍ ﺛﻢ ﻳﻤﻴﺘﻚ ﺛﻢ ﻳﺤﻴﻴﻚ  :»ﻗﺎﻝ  ؟ﻳﺎ ﻣﺤﻤﺪ ﺃﻳﺒﻌﺚ ﻫﺬﺍ ﺑﻌﺪ ﻣﺎ ﺃﺭﻡ: ﻘﺎﻝﻭﺳﻠﻢ ﺑﻌﻈﻢ ﺣﺎﺋﻞ ﻓﻔﺘﻪ ﻓ
 .« ﴾8902F7902﴿ﺇﻟﻰ ﺁﺧﺮ ﺍﻟﺴﻮﺭﺓ ﴾ﺃﻭﻟﻢ ﻳﺮ ﺍﻹﻧﺴﺎﻥ ﺃﻧﺎ ﺧﻠﻘﻨﺎﻩ ﻣﻦ ﻧﻄﻔﺔ  ﴿:ﻓﻨﺰﻟﺖ ﺍﻵﻳﺎﺕ  .«ﺛﻢ ﻳﺪﺧﻠﻚ ﻧﺎﺭ ﺟﻬﻨﻢ
ﻭﻋﻜﺮﻣﺔ ﻭﻋﺮﻭﺓ ﺑﻦ ﺍﻟﺰﺑﻴﺮ ﻭﺍﻟﺴﺪﻱ ﻧﺤﻮﻩ ﻭﺳﻤﻮﺍ  ﻋﻦ ﻣﺠﺎﻫﺪ ﺎﺗﻢ ﻣﻦ ﻁﺮﻕ ﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺣ .619
 .﴾9902F8902﴿ﺍﻹﻧﺴﺎﻥ ﺃﺑﻲ ﺑﻦ ﺧﻠﻒ 
 
 ]ﺗﻌﻠﻴﻖ[
ﺃﺧﺮﺝ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺁﺛﺎﺭﺍً ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ. ﻭﻫﻤﺎ ﻣﺨﺘﻠﻔﺎﻥ ﻓﻲ ﺗﺴﻤﻴﺔ ﻫﺬﺍ ﺍﻵﻧﺴﺎﻥ ﺍﻟﺬﻱ ﻧﺰﻟﺖ ﻓﻴﻪ ﺍﻵﻳﺔ.  
 ﻓﺎﻷﻭﻝ ﺃﻧﻪ ﺍﻟﻌﺎﺹ ﺑﻦ ﻭﺍﺋﻞ ﻭﺍﻷﺧﺮ ﺃﻧﻪ ﺃﺑﻲ ﺑﻦ ﺧﻠﻒ.
 .﴾0012F9902﴿ﺍﻟﺤﺴﻦ ﺃﻣﻴﺔ ﺑﻦ ﺧﻠﻒﻗﺎﻝ ﻭ،ﻋﻦ ﺍﺑﻦ ﻋﺒﺎﺱ ﺃﻧﻪ ﻋﺒﺪ ﷲ ﺑﻦ ﺃﺑﻲ ﻭﺭﻭﻯ 
 .﴾1012F0012﴿ﻭﻗﻴﻞ ﻓﻲ ﺃﺑﻲ ﺟﻬﻞ ﺑﻦ ﻫﺸﺎﻡ ﻭﻗﺪ ﺭﻭﻳﺖ ﻧﺤﻮ ﻗﺼﺔ ﺍﻟﻌﺎﺹ ﺑﻦ ﻭﺍﺋﻞ ﻓﻴﻪ 
 ﻗﻠﺖ: ﺃﺻﺢ ﺍﻷﻗﻮﺍﻝ ﺍﻷﻭﻝ ﻭﻳﺒﻌﺪ ﺃﻥ ﺗﻜﻮﻥ ﻧﺰﻟﺖ ﻓﻲ ﻋﺒﺪ ﷲ ﺑﻦ ﺃﺑﻲ ﺑﻦ ﺳﻠﻮﻝ ﻷﻧﻪ ﻟﻢ ﻳﻜﻦ ﻣﻌﺮﻭﻓﺎ ًﺑﻤﻜﺔ. 
ﺛﻢ ﺑﻌﺪ ﺫﻟﻚ ﻳﻨﻜﺮ ﻭﺟﻮﺩ ﺭﺑﻪ ﻭﻳﻨﻜﺮ ﺍﻟﺒﻌﺚ ،ﻥ ﺑﻨﻌﻤﺔ ﷲ ﻋﻠﻴﻪ ﺣﻴﺚ ﺧﻠﻘﻪ ﻣﻦ ﻧﻄﻔﺔﻋﻠﻰ ﺃﻥ ﻣﻌﻨﻰ ﺍﻵﻳﺔ ﺗﺬﻛﻴﺮ ﻟﺠﻨﺲ ﺍﻹﻧﺴﺎ 
 ﻓﻬﻲ ﺇﻗﺎﻣﺔ ﻟﻠﺤﺠﺔ ﻋﻠﻰ ﺟﻤﻴﻊ ﺍﻟﺨﻠﻖ ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ.،ﻭﺍﻟﻨﺸﻮﺭ
 
 
 ]ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ[
 _______________
 (191/ 22ﺍﻟﺘﺤﺮﻳﺮ ﻭﺍﻟﺘﻨﻮﻳﺮ )(2902) 
 (765/ 6ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﻛﺜﻴﺮ )(3902) 
 (221/ 8ﺍﻟﻜﺸﻒ ﻭﺍﻟﺒﻴﺎﻥ ﻋﻦ ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﺁﻥ )(4902) 
 (321/ 8ﺍﻟﻜﺸﻒ ﻭﺍﻟﺒﻴﺎﻥ ﻋﻦ ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﺁﻥ )(5902) 
 (9/ 7ﺯﺍﺩ ﺍﻟﻤﺴﻴﺮ )(6902) 
 (58/ 3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(7902) 
ﻟﺤﺎﻛﻢ،ﻗ�ﺎﻝ: ﺍﻟﺤ�ﺎﻓﻆ ﻓ�ﻲ ﺍﻟﻠﺴ�ﺎﻥ ﻣ�ﻦ ﺷ�ﻴﻮﺥ ﺍﻟﺤ�ﺎﻛﻢ ﻭﻗ�ﺎﻝ ﺍﻟﺤ�ﺎﻛﻢ: (ﻭﻗﺎﻝ: ﺻﺤﻴﺢ ﻋﻠﻰ ﺷ�ﺮﻁ ﺍﻟﺸ�ﻴﺨﻴﻦ،ﻗﻠﺖ ﺇﺳ�ﻨﺎﺩﻩ ﺻ�ﺤﻴﺢ ﻏﻴ�ﺮ ﺷ�ﻴﺦ ﺍ6063ﺡ) 2/664ﺍﻟﻤﺴﺘﺪﺭﻙ ﻟﻠﺤﺎﻛﻢ  (8902)
 ﺍﺭﺗﺒﺖ ﻓﻲ ﻟﻘﻴﻪ ﺑﻌﺾ ﺍﻟﺸﻴﻮﺥ
 ﻭﺃﺧﺮﺝ ﺍﻟﺤﺎﺭﺙ ﺑﻦ ﺃﺑﻲ ﺃﺳﺎﻣﺔ ﻓﻲ ﻣﺴﻨﺪﻩ ﻋﻦ ﺃﺑﻲ ﻣﺎﻟﻚ ﻧﺤﻮﻩ،ﻭﺍﺑﻦ ﺟﺮﻳﺮ ﻋﻦ ﺍﻟﺰﻫﺮﻱ ﻭﻗﺘﺎﺩﺓ ﻧﺤﻮﻩ  01/2023ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ   (9902)
 (731/ 8ﺍﻟﻜﺸﻒ ﻭﺍﻟﺒﻴﺎﻥ ﻋﻦ ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﺁﻥ )(0012) 
 (04/ 7)ﺯﺍﺩ ﺍﻟﻤﺴﻴﺮ (1012) 
 (563)
 
ﻭﻳﺘﻔﻜﺮ ﻓﻲ  ؟ﺮ ﺇﻋﺘﺒﺎﺭﺃﻱ ﺃﻭﻟﻢ ﻳﻨﻈﺮ ﻫﺬﺍ ﺍﻹﻧﺴﺎﻥ ﺍﻟﻜﺎﻓﺮ ﻧﻈ،ﺇﺳﺘﻔﻬﺎﻡ ﺇﻧﻜﺎﺭﻱ ﻟﻠﺘﻮﺑﻴﺦ ﻭﺍﻟﺘﻘﺮﻳﻊ ﴾ﺃﻭﻟﻢ ﻳﺮ ﺍﻹﻧﺴﺎﻥ ﺃﻧﺎ ﺧﻠﻘﻨﺎﻩ ﻣﻦ ﻧﻄﻔﺔ  ﴿
 .؟ﻫﻮ ﺍﻟﻨﻄﻔﺔ " ﺍﻟﻤﻨﻲ " ﺍﻟﺨﺎﺭﺝ ﻣﻦ ﻣﺨﺮﺝ ﺍﻟﻨﺠﺎﺳﺔ ؟ﻓﻴﻌﻠﻢ ﺇﻧﺎ ﺧﻠﻘﻨﺎﻩ ﻣﻦ ﺷﻲء ﻣﻬﻴﻦ ﺣﻘﻴﺮ،ﻗﺪﺭﺓ ﷲ
ﺃﻓﻠﻴﺲ ﺍﻹﻟﻪ ،ﻭﻳﻜﺬﺏ ﺑﺎﻟﺒﻌﺚ ﻭﺍﻟﻨﺸﻮﺭ،ﻳﺨﺎﺻﻢ ﺭﺑﻪ ﻭﻳﻨﻜﺮ ﻗﺪﺭﺗﻪ،ﺃﻱ ﻓﺈﺫﺍ ﻫﻮ ﺷﺪﻳﺪ ﺍﻟﺨﺼﻮﻣﺔ ﻭﺍﻟﺠﺪﺍﻝ ﺑﺎﻟﺒﺎﻁﻞ ﴾ﻓﺈﺫﺍ ﻫﻮ ﺧﺼﻴﻢ ﻣﺒﻴﻦ  ﴿
 ..﴾2012F1012﴿ﻗﺎﺩﺭ ﻋﻠﻰ ﺃﻥ ﻳﺨﻠﻘﻪ ﻣﺮﺓ ﺃﺧﺮﻯ ﻋﻨﺪ ﺍﻟﺒﻌﺚ ؟ﻄﻔﺔﺍﻟﺬﻱ ﻗﺪﺭ ﻋﻠﻰ ﺧﻠﻖ ﺍﻹﻧﺴﺎﻥ ﻣﻦ ﻧ
 ﺍﻧﺘﻬﺖ ﺳﻮﺭﺓ ﻳﺲ
 
 
 ُﺳﻮَﺭﺓ ُﺍﻟﺼﱠ ﺎﻓﱠﺎﺕ ِ
 
 
 ﴾ ٤٦ﺇِﻧﱠﻬَﺎ َﺷَﺠَﺮٞﺓ ﺗَۡﺨُﺮُﺝ ﻓِٓﻲ ﺃَۡﺻِﻞ ٱۡﻟَﺠِﺤﻴِﻢ  ﴿
 
 ﺍﻵﻳﺔ. – ﴾ﺃﻧﻬﺎ ﺷﺠﺮﺓ ﺗﺨﺮﺝ ﻓﻲ ﺃﺻﻞ ﺍﻟﺠﺤﻴﻢ ﴿ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﻭﺍﻟﻨﺎﺭ ﺗﺄﻛﻞ ،ﺍ ﺃﻥ ﻓﻲ ﺍﻟﻨﺎﺭ ﺷﺠﺮﺓﺃﺑﻮ ﺟﻬﻞ ﺯﻋﻢ ﺻﺎﺣﺒﻜﻢ ﻫﺬﻗﺎﻝ  :»ﻗﺎﻝ  ﻋﻦ ﻗﺘﺎﺩﺓﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮ  ]ﻙ[ .719
ﺇﻧﻬﺎ  ﴿:ﻓﺄﻧﺰﻝ ﷲ ﺣﻴﻦ ﻋﺠﺒﻮﺍ ﺃﻥ ﻳﻜﻮﻥ ﻓﻲ ﺍﻟﻨﺎﺭ ﺷﺠﺮﺓ،ﻭﺇﻧﺎ ﻭﷲ ﻣﺎ ﻧﻌﻠﻢ ﺍﻟﺰﻗﻮﻡ ﺇﻻ ﺍﻟﺘﻤﺮ ﻭﺍﻟﺰﺑﺪ،ﺍﻟﺸﺠﺮ
 .«﴾3012F2012﴿ـ ﺍﻵﻳﺔ﴾ﺷﺠﺮﺓ ﺗﺨﺮﺝ ﻓﻲ ﺃﺻﻞ ﺍﻟﺠﺤﻴﻢ 
   .﴾4012F3012﴿ﻋﻦ ﺍﻟﺴﺪﻱﻭﺃﺧﺮﺝ ﻧﺤﻮﻩ  .819
 
 ]ﺗﻌﻠﻴﻖ[
 .ﻮﺭ ﺍﻟﻤﻜﻴﺔ ﻓﻲ ﻏﻴﺮ ﻣﻮﺿﻊﻭﻗﺪ ﺗﻜﻠﻤﻨﺎ ﻋﻦ ﻣﻮﺿﻮﻉ ﺍﻟﺴ،ﺳﻮﺭﺓ ﺍﻟﺼﻔﺎﺕ ﻣﻦ ﺍﻟﺴﻮﺭﺓ ﺍﻟﻤﻜﻴﺔ 
ﻭﻫﻤﺎ ﻳﺪﻻﻥ ﻋﻠﻰ ﻣﺎ ﻛﺎﻥ ﻋﻠﻴﻪ ﺍﻟﻤﺸﺮﻛﻮﻥ ﻣﻦ ﺍﻟﺘﻜﺬﻳﺐ ،ﻭﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺛﺮﻳﻦ ﻣﺮﺳﻠﻴﻦ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﺍ ﺍﻵﻳﺔ 
 . ﴾5012F4012﴿ﻭﻫﻲ ﺍﻟﺸﺠﺮﺓ ﺍﻟﻤﻠﻌﻮﻧﺔ ﻓﻲ ﺍﻟﻘﺮﺁﻥ،ﻓﺄﺧﺒﺮ ﷲ ﺗﻌﺎﻟﻰ ﺃﻥ ﺷﺠﺮﺓ ﺍﻟﺰﻗﻮﻡ ﺗﺨﺮﺝ ﻓﻲ ﺃﺻﻞ ﺍﻟﺠﺤﻴﻢ،ﺑﻮﻋﻴﺪ ﷲ ﺗﻌﺎﻟﻰ
ﺍﺗﻘﻮﺍ ﷲ ﺣﻖ ﺗﻘﺎﺗﻪ ﻭﻻ ﺗﻤﻮﺗﻦ  ﴿ﺃﻥ ﺭﺳﻮﻝ ﷲ ﺻﻠﻰ ﷲ ﻋﻠﻴﻪ ﻭ ﺳﻠﻢ ﻗﺮﺃ ﻫﺬﻩ ﺍﻵﻳﺔ  :ﺍﺑﻦ ﻋﺒﺎﺱﻭﺃﺧﺮﺝ ﺍﻹﻣﺎﻡ ﺍﻟﺘﺮﻣﺬﻱ ﻋﻦ  
ﺭﺳﻮﻝ ﷲ ﺻﻠﻰ ﷲ ﻋﻠﻴﻪ ﻭ ﺳﻠﻢ ﻟﻮ ﺃﻥ ﻗﻄﺮﺓ ﻣﻦ ﺍﻟﺰﻗﻮﻡ ﻗﻄﺮﺕ ﻓﻲ ﺩﺍﺭ ﺍﻟﺪﻧﻴﺎ ﻷﻓﺴﺪﺕ ﻋﻠﻰ ﺃﻫﻞ ﺍﻟﺪﻧﻴﺎ ﻣﻌﺎﻳﺸﻬﻢ ﻗﺎﻝ ﴾ﺇﻻ ﻭﺃﻧﺘﻢ ﻣﺴﻠﻤﻮﻥ
 .﴾6012F5012﴿ﻓﻜﻴﻒ ﺑﻤﻜﻦ ﻳﻜﻮﻥ ﻁﻌﺎﻣﻪ
ﺍﺑﻦ ﻗﺎﻝ ﻛﻴﻒ ﻳﻜﻮﻥ ﻓﻲ ﺍﻟﻨﺎﺭ ﺷﺠﺮﺓ ﻭﺍﻟﻨﺎﺭ ﺗﺤﺮﻕ ﺍﻟﺸﺠﺮ؟! ﻭ: ﻗﺎﻟﻮﺍﻌﻠﺒﻲ ﻟﻬﺬﺍ ﺍﻷﺛﺮ ﻭﺫﻟﻚ ﺃﻧﻬﻢ ﻭﻓﻲ ﺭﻭﺍﻳﺔ ﺍﻹﻣﺎﻡ ﺍﻟﺜ 
ﻳﺎ : ﻗﺎﻝﻓﺄﺩﺧﻠﻬﻢ ﺃﺑﻮ ﺟﻬﻞ ﺑﻴﺘﻪ ﻭ،ﺇّﻥ ﻣﺤﻤﺪﺍ ﻳﺨﻮﻓﻨﺎ ﺑﺎﻟﺰﻗﻮﻡ ﻭﺇّﻥ ﺍﻟﺰﻗﻮﻡ ﺑﻠﺴﺎﻥ ﺑﺮﺑﺮ ﻭﺃﻓﺮﻳﻘﻴﺔ ﺍﻟﺰﺑﺪ ﻭﺍﻟﺘﻤﺮ :ﺍﻟﺰﺑﻌﺮﻯ ﻟﺼﻨﺎﺩﻳﺪ ﻗﺮﻳﺶ
 :﴾ﻧﱠﻬﺎ َﺷَﺠَﺮﺓٌ ﺗَْﺨُﺮُﺝ ﻓِﻲ ﺃَْﺻِﻞ ﺍْﻟَﺠِﺤﻴﻢ ِ﴿ِﺇ :ّﷲ ﺳﺒﺤﺎﻧﻪﻘﺎﻝ ﻓ،ﻓﻬﺬﺍ ﻣﺎ ﻳﻮﻋﺪﻛﻢ ﺑﻪ ﻣﺤﻤﺪ ﺗﺰﻗّﻤﻮﺍ: ﻘﺎﻝﻓ،ﺟﺎﺭﻳﺔ ﺯﻗّﻤﻴﻨﺎ. ﻓﺄﺗﺘﻬﻢ ﺑﺎﻟﺰﺑﺪ ﻭﺍﻟﺘﻤﺮ
 . ﴾7012F6012﴿ﻗﻌﺮ ﺍﻟﻨﺎﺭ
ﻓﺎﻵﻳﺔ ﺇﺧﺒﺎﺭ ﻣﻦ ﷲ ﺗﻌﺎﻟﻰ ﻋﻦ ﻣﺎ ﺃﻋﺪﻩ ﷲ ﺗﻌﺎﻟﻰ ﻷﻫﻞ ﺍﻟﺠﺤﻴﻢ ﻣﻦ ﺃﻧﻮﺍﻉ ﺍﻟﻌﺬﺍﺏ ﻋﺎﻓﺎﻧﺎ ﷲ ﻣﻨﻬﺎ. ﻭﻗﺪ ﻭﺭﺩ ﻓﻲ ﻋﺪﺓ  
 .ﺁﻥ ﺍﻟﻜﺮﻳﻢ ﻓﻠﻴﺲ ﻏﺮﻳﺒﺎ ًﻋﻨﻬﻢ ﺃﻥ ﻳﻨﻜﺮﻭﺍ ﻛﻮﻥ ﺷﺠﺮﺓ ﺗﺨﺮﺝ ﻓﻲ ﺍﻟﺠﺤﻴﻢﻣﻮﺍﺿﻊ ﺍﺳﺘﻬﺰﺍء ﺍﻟﻜﻔﺎﺭ ﺑﻤﺎ ﺟﺎء ﻓﻲ ﺍﻟﻘﺮ
 
 ]ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ[
 ؟ﺃﻳﻬﻤﺎ ﺧﻴﺮ ﻭﺃﻓﻀﻞ ؟ﺷﺠﺮﺓ ﺍﻟﺰﻗﻮﻡ ﺍﻟﺘﻲ ﻓﻲ ﺟﻬﻨﻢ ﺃﻡ ،ﺃﻱ ﺃﻧﻌﻴﻢ ﺍﻟﺠﻨﺔ ﺧﻴﺮ ﺿﻴﺎﻓﺔ ﻭﻋﻄﺎء ﴾ﺷﺠﺮﺓ ﺍﻟﺰﻗﻮﻡ  ﺃﻡ ﺃﺫﻟﻚ ﺧﻴﺮ ﻧﺰﻻ  ﴿
 .ﻭﺍﻟﻐﺮﺽ ﻣﻨﻪ ﺗﻮﺑﻴﺦ ﺍﻟﻜﻔﺎﺭﻭﺷﺠﺮﺓ ﺍﻟﺰﻗﻮﻡ ﻁﻌﺎﻡ ﺃﻫﻞ ﺍﻟﻨﺎﺭ! ،ﻓﺎﻟﻔﻮﺍﻛﻪ ﻭﺍﻟﺜﻤﺎﺭ ﻁﻌﺎﻡ ﺃﻫﻞ ﺍﻟﺠﻨﺔ
ﺷﺠﺮﺓ ﴿ﻟﻤﺎ ﺳﻤﻊ ﺍﻟﻜﻔﺎﺭ ﺫﻛﺮ  :ﺍﻟﻤﻔﺴﺮﻭﻥﻗﺎﻝ ﺃﻱ ﺇﻧﺎ ﺟﻌﻠﻨﺎ ﺷﺠﺮﺓ ﺍﻟﺰﻗﻮﻡ ﻓﺘﻨﺔ ﻭﺇﺑﺘﻼء ﻷﻫﻞ ﺍﻟﻀﻼﻟﺔ  ﴾ﺇﻧﺎ ﺟﻌﻠﻨﺎﻫﺎ ﻓﺘﻨﺔ ﻟﻠﻈﺎﻟﻤﻴﻦ  ﴿
 ﺇﻧﻪ ﺍﻟﺰﺑﺪ ؟ﺃﺗﺪﺭﻭﻥ ﻣﺎ ﺍﻟﺰﻗﻮﻡ :ﻭﻛﺎﻥ ﺃﺑﻮ ﺟﻬﻞ ﻳﻘﻮﻝ ﻷﺻﺤﺎﺑﻪ ؟ﻭﺍﻟﻨﺎﺭ ﺗﺤﺮﻕ ﺍﻟﺸﺠﺮ،ﻛﻴﻒ ﻳﻜﻮﻥ ﻓﻲ ﺍﻟﻨﺎﺭ ﺷﺠﺮﺓ: ﻗﺎﻟﻮﺍ ﴾ﺍﻟﺰﻗﻮﻡ
 .ﻫﺬﺍ ﺍﻟﺬﻱ ﻳﺨﻮﻓﻨﺎ ﺑﻪ ﻣﺤﻤﺪ،ﺗﺰﻗﻤﻮﺍ :ﺛﻢ ﻳﺄﺗﻴﻬﻢ ﺑﻪ ﻭﻳﻘﻮﻝ! ﻭﺍﻟﺘﻤﺮ
 ﺃﻱ ﺗﻨﺒﺖ ﻓﻲ ﻗﻌﺮ ﺟﻬﻨﻢ ﺛﻢ ﻫﻲ ﻣﺘﻔﺮﻋﺔ ﻓﻴﻬﺎ ﴾ﺇﻧﻬﺎ ﺷﺠﺮﺓ ﺗﺨﺮﺝ ﻓﻲ ﺃﺻﻞ ﺍﻟﺠﺤﻴﻢ  ﴿
ﻭﺇﻧﻤﺎ ﺷﺒﻬﻬﺎ  :ﺍﺑﻦ ﻛﺜﻴﺮﻗﺎﻝ ﻓﻲ ﺗﻨﺎﻫﻲ ﺍﻟﻘﺒﺢ ﺍﻟﺒﺸﺎﻋﺔ ،ﺃﻱ ﺛﻤﺮﻫﺎ ﻭﺣﻤﻠﻬﺎ ﻛﺄﻧﻪ ﺭءﻭﺱ ﺍﻟﺸﻴﺎﻁﻴﻦ ﴾ﻁﻠﻌﻬﺎ ﻛﺄﻧﻪ ﺭءﻭﺱ ﺍﻟﺸﻴﺎﻁﻴﻦ  ﴿
 .ﻷﻧﻪ ﻗﺪ ﺍﺳﺘﻘﺮ ﻓﻲ ﺍﻟﻨﻔﻮﺱ ﺃﻥ ﺍﻟﺸﻴﺎﻁﻴﻦ ﻗﺒﻴﺤﺔ ﺍﻟﻤﻨﻈﺮ،ﻭﺇﻥ ﻟﻢ ﺗﻜﻦ ﻣﻌﺮﻭﻓﺔ ﻋﻨﺪ ﺍﻟﻤﺨﺎﻁﺒﻴﻦ،ﻁﻴﻦﺑﺮءﻭﺱ ﺍﻟﺸﻴﺎ
ﺣﺘﻰ ﺗﻤﺘﻠﻰء ﻣﻨﻬﺎ ،ﻣﻀﻄﺮﻭﻥ ﺇﻟﻲ ﺍﻷﻛﻞ ﻣﻨﻬﺎ،ﺃﻱ ﻓﺈﻥ ﻫﺆﻻء ﺍﻟﻜﻔﺎﺭ ﻟﺸﺪﺓ ﺟﻮﻋﻬﻢ ﴾ﻓﺈﻧﻬﻢ ﻵﻛﻠﻮﻥ ﻣﻨﻬﺎ ﻓﻤﺎﻟﺌﻮﻥ ﻣﻨﻬﺎ ﺍﻟﺒﻄﻮﻥ  ﴿
 .﴾8012F7012﴿ﺑﺪﻝ ﺭﺯﻕ ﺃﻫﻞ ﺍﻟﺠﻨﺔ،ﻓﻬﻲ ﻁﻌﺎﻣﻬﻢ ﻭﻓﺎﻛﻬﺘﻬﻢ،ﺑﻄﻮﻧﻬﻢ
 
 ﴾  ۸٥۱ﻮْﺍ ﺑَۡﻴﻨَﻪُۥ َﻭﺑَۡﻴَﻦ ٱۡﻟِﺠﻨﱠِﺔ ﻧََﺴٗﺒﺎﻭ َﻭﻟَﻘَۡﺪ َﻋﻠَِﻤِﺖ ٱۡﻟِﺠﻨﱠﺔ ُﺇِﻧﱠﻬُۡﻢ ﻟَُﻤۡﺤَﻀُﺮﻭَﻥ َﻭَﺟَﻌﻠُ  ﴿
 _______________
  (79/ 3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(2012) 
 ﻣﺮﺳﻞ ﺻﺤﻴﺢ ﺍﻹﺳﻨﺎﺩ 23/36ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ  (3012)
 ﺍﻟﻤﺼﺪﺭ ﺍﻟﺴﺎﺑﻖ ﺑﺴﻨﺪ ﻣﺮﺳﻞ ﺿﻌﻴﻒ (4012)
 (96/ 5ﺻﺤﻴﺢ ﺍﻟﺒﺨﺎﺭﻱ )(5012) 
 (607/ 4)    ﺳﻨﻦ ﺍﻟﺘﺮﻣﺬﻱ (6012) 
 (541/ 8ﺍﻟﻜﺸﻒ ﻭﺍﻟﺒﻴﺎﻥ ﻋﻦ ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﺁﻥ )(7012) 
 (501/ 3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(8012) 
 (663)
 
 ﺍﻵﻳﺔ. – ﴾ﻭﺟﻌﻠﻮﺍ ﺑﻴﻨﻪ ﻭﺑﻴﻦ ﺍﻟﺠﻨﺔ ﻧﺴﺒﺎً  ﴿ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﺳﻠﻴﻢ  ﺃﻧﺰﻟﺖ ﻫﺬﻩ ﺍﻵﻳﺔ ﻓﻲ ﺛﻼﺛﺔ ﺃﺣﻴﺎء ﻣﻦ ﻗﺮﻳﺶ »: ﻗﺎﻝﻋﺒﺎﺱ  ﻋﻦ ﺍﺑﻦ ﻋﻦ ﺍﻟﻀﺤﺎﻙﻭﺃﺧﺮﺝ ﺟﻮﻳﺒﺮ  .919
 .«﴾9012F8012﴿ـ  ﺍﻵﻳﺔ﴾ﻭﺟﻌﻠﻮﺍ ﺑﻴﻨﻪ ﻭﺑﻴﻦ ﺍﻟﺠﻨﺔ ﻧﺴﺒﺎً  ﴿:ﻭﺧﺰﺍﻋﺔ ﻭﺟﻬﻴﻨﺔ
ﺃﺑﻮ  :ﻟﻬﻢﻘﺎﻝ ﻓ،ﻛﻔﺎﺭ ﻗﺮﻳﺶ ﺍﻟﻤﻼﺋﻜﺔ ﺑﻨﺎﺕ ﷲﻗﺎﻝ  :»ﻗﺎﻝ  ﻋﻦ ﻣﺠﺎﻫﺪ ﺃﺧﺮﺝ ﺍﻟﺒﻴﻬﻘﻲ ﻓﻲ ﺷﻌﺐ ﺍﻹﻳﻤﺎﻥ  .029
 .«﴾﴾0112F9012﴿ﻭﻟﻘﺪ ﻋﻠﻤﺖ ﺍﻟﺠﻨﺔ ﺇﻧﻬﻢ ﻟﻤﺤﻀﺮﻭﻥ ﴿:ﻓﺄﻧﺰﻝ ﷲ،ﺑﻨﺎﺕ ﺳﺮﺍﺓ ﺍﻟﺠﻦ ﻗﺎﻟﻮﺍﺑﻜﺮ ﺍﻟﺼﺪﻳﻖ ﻓﻤﻦ ﺃﻣﻬﺎﺗﻬﻢ؟ 
 
 ]ﺗﻌﻠﻴﻖ[
ﷲ ﺃﺛﺮﻳﻦ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻷﻳﺔ ﻭﻫﻤﺎ ﻳﺪﻻﻥ ﻋﻠﻰ ﺃﻥ ﺍﻟﻜﻔﺎﺭ ﻛﺎﻧﻮﺍ ﻳﺠﻌﻠﻮﻥ ﺑﻴﻦ ﷲ ﻭﺑﻴﻦ ﺍﻟﻤﻼﺋﻜﺔ  ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ 
ﻟﻠﺠﻨﻴﻦ ﺟﻨﻴﻦ ﻷﻧﻪ ﻣﺨﺘﻒ، ﻘﺎﻝ ﻭﻣﻨﻪ ﻳ،ﻭﺍﻟﻤﻼﺋﻜﺔ ﻳﻄﻠﻖ ﻋﻠﻴﻪ ﺟﻨﺔ ﻻﺧﺘﻔﺎﺋﻬﻢ ﻓﻜﻞ ﻣﺎ ﻫﻮ ﻣﺨﺘﻒ ﻓﻬﻮ ﺟﻦ،ﻧﺴﺒﺎ ًﻓﻴﻘﻮﻟﻮﻥ ﺍﻟﻤﻼﺋﻜﺔ ﺑﻨﺎﺕ ﷲ
 ﻭﺍﻟﺠﻨﺔ ﺟﻨﺔ ﻷﻧﻪ ﺗﺨﻔﻲ ﻣﺎ ﺗﺤﺘﻬﺎ.
ﺳﺮﻭﺍﺕ ﺍﻟﺠﻦ ﺃﻱ ﺳﺎﺩﺍﺗﻬﻢ ﻭﻣﻨﻪ ﻗﻮﻟﻪ ﻭﻗﺘﻠﺖ ﺳﺮﻭﺍﺗﻬﻢ :ﺍﻹﻣﺎﻡ ﺍﺑﻦ ﺍﺑﻦ ﺣﺠﺮﻗﺎﻝ ﺃﻥ ﺃﻣﻬﺎﺗﻬﻢ ﻫﻮ ﺑﻨﺎﺓ ﺳﺮﺍﺓ ﺍﻟﺠﻦ. ﻭﺯﻋﻤﻮﺍ  
 .﴾1112F0112﴿ﺃﻱ ﺳﺎﺩﺍﺗﻬﻢ ﻭﺃﺣﺪﻫﺎ ﺳﺮﻱ ﻣﺸﺘﻖ ﻣﻦ ﺍﻟﺴﺮﻭ ﻗﻮﻟﻪ ﻧﻜﺤﺖ ﺭﺟﻼ ﺳﺮﻳﺎ ﺃﻱ ﺟﻤﻊ ﺍﻟﻤﺮﻭءﺓ ﻭﺍﻟﺴﺨﺎء ﻣﻌﺎ
: ﻗﺎﻝ ﴾َﻭَﺟَﻌﻠُﻮﺍ ﺑَْﻴﻨَﻪُ َﻭﺑَْﻴَﻦ ﺍْﻟِﺠﻨﱠِﺔ ﻧََﺴﺒًﺎ  ﴿ﻪﻣﺎ ﺭﻭﺍﻩ ﺍﻹﻣﺎﻡ ﺍﻟﻄﺒﺮﻱ ﻋﻦ ﺍﺑﻦ ﻋﺒﺎﺱ، ﻗﻮﻟ،ﻭﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﺍﻵﻳﺔ ﻏﻴﺮ ﻣﺎ ﺗﻘﺪﻡ 
 .﴾2112F1112﴿ﺯﻋﻢ ﺃﻋﺪﺍء ﷲ ﺃﻧﻪ ﺗﺒﺎﺭﻙ ﻭﺗﻌﺎﻟﻰ ﻭﺇﺑﻠﻴﺲ ﺃﺧﻮﺍﻥ
ﻭﻫﺬﺍ ﺍﻟﻘﻮﻝ ﻣﻮﺍﻓﻖ ﻟﻘﻮﻝ ﺍﻟﻤﻼﺣﺪﺓ ﺍﻟﻘﺎﺋﻠﻴﻦ ﺑﺄﻥ ﻟﻠﺨﻴﺮ ﻭﺍﻟﺸﺮ ﺇﻻﻫﻴﻦ ﻓﺎﻟ ﻫﻮ ﺇﻟﻪ ﺍﻟﺨﻴﺮ ﻭﺇﺑﻠﻴﺲ ﻫﻮ ﺇﻟﻪ ﺍﻟﺸﺮ. ﺗﻌﺎﻟﻰ ﷲ ﻋﻤﺎ  
 ﻳﻘﻮﻝ ﺍﻟﻈﺎﻟﻤﻮﻥ ﻋﻠﻮﺍ ًﻛﺒﻴﺮﺍ.ً
ﺍﻟﻴﻬﻮﺩ: ﻗﺎﻟﺖ  ﴾َﻭَﺟَﻌﻠُﻮﺍ ﺑَْﻴﻨَﻪُ َﻭﺑَْﻴَﻦ ﺍْﻟِﺠﻨﱠِﺔ ﻧََﺴﺒًﺎ  ﴿ﺍﻹﻣﺎﻡ ﺍﻟﻄﺒﺮﻱ: ﻋﻦ ﻗﺘﺎﺩﺓ، ﻓﻲ ﻗﻮﻟﻪﻗﺎﻝ .ﻘﻮﻝ ﺍﻟﺜﺎﻟﺚ: ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﺍﻟﻴﻬﻮﺩﺍﻟ 
 .﴾3112F2112﴿ﺳﺒﺤﺎﻧﻪ ﺳﺒﺢ ﻧﻔﺴﻪ: ﻗﺎﻝﺇﻥ ﷲ ﺗﺒﺎﺭﻙ ﻭﺗﻌﺎﻟﻰ ﺗﺰّﻭﺝ ﺇﻟﻰ ﺍﻟﺠّﻦ، ﻓﺨﺮﺝ ﻣﻨﻬﻤﺎ ﺍﻟﻤﻼﺋﻜﺔ، 
ﻓﺎﻟ ﺳﺒﺤﺎﻧﻪ ﻭﺗﻌﺎﻟﻰ ،ﺇﻟﻰ ﺃﻱ ﺻﻨﻒ ﻣﻦ ﻣﺨﻠﻮﻗﺎﺗﻪ ﺃﻭﺇﻟﻰ ﺍﻟﺠﻦ  ﺃﻭﺇﻟﻰ ﺍﻟﻤﻼﺋﻜﺔ  ﻗﻠﺖ: ﺍﻵﻳﺔ ﺭﺩ ﻋﻠﻰ ﻛﻞ ﻣﻦ ﻧﺴﺐ ﷲ ﺗﻌﺎﻟﻰ 
 ﺧﺎﻟﻖ ﻛﻞ ﺷﻲء ﻭﺗﻌﺎﻟﻰ ﻋﻠﻰ ﺃﻥ ﻳﺘﺨﺬ ﻣﻦ ﺧﻠﻘﻪ ﻧﺴﺒﺎ ًﺳﺒﺤﺎﻧﻪ.
 
  ]ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ[
ﺕ ﻟﻪ ﺃﻧﻪ ﻧﻜﺢ ﻣﻦ ﺍﻟﺠﻦ ﻓﻮﻟﺪ ﻗﺎﻟﻮﺍﺣﻴﺚ ،ﺃﻱ ﺟﻌﻞ ﺍﻟﻤﺸﺮﻛﻮﻥ ﺑﻴﻦ ﷲ ﻭﺑﻴﻦ ﺍﻟﺠﻦ ﻗﺮﺍﺑﺔ ﻭﻧﺴﺒﺎ ﴾ﻭﺟﻌﻠﻮﺍ ﺑﻴﻨﻪ ﻭﺑﻴﻦ ﺍﻟﺠﻨﺔ ﻧﺴﺒﺎ  ﴿
 .ﻭﺃﻧﻬﻦ ﺑﻨﺎﺕ ﷲ،ﺛﻢ ﺯﻋﻤﻮﺍ ﺃﻥ ﺍﻟﻤﻼﺋﻜﺔ ﺇﻧﺎﺙ،ﺳﺒﺤﺎﻧﻪ ﻭﺗﻌﺎﻟﻲ ﻋﻤﺎ ﻳﻘﻮﻝ ﺍﻟﻈﺎﻟﻤﻮﻥ ﻋﻠﻮﺍ ﻛﺒﻴﺮﺍ،ﺍﻟﻤﻼﺋﻜﺔ
ﻭﻫﺬﺍ ﺯﻳﺎﺩﺓ ﻓﻲ ﺗﺒﻜﻴﺘﻬﻢ  :ﺍﻟﺼﺎﻭﻱﻗﺎﻝ ﺃﻱ ﻟﻘﺪ ﻋﻠﻤﺖ ﺍﻟﺸﻴﺎﻁﻴﻦ ﺃﻧﻬﻢ ﻣﺤﻀﺮﻭﻥ ﻓﻲ ﺍﻟﻌﺬﺍﺏ  ﴾ﻭﻟﻘﺪ ﻋﻠﻤﺖ ﺍﻟﺠﻨﺔ ﺃﻧﻬﻢ ﻟﻤﺤﻀﺮﻭﻥ  ﴿
 .ﺃﻋﻠﻢ ﺑﺤﺎﻟﻜﻢ ﻭﻣﺎ ﻳﺌﻮﻝ ﺇﻟﻴﻪ ﺃﻣﺮﻛﻢ،ﻮﻫﻢ ﺑﻨﺎﺕ ﷲﻫﺆﻻء ﺍﻟﺬﻳﻦ ﻋﻈﻤﺘﻤﻮﻫﻢ ﻭﺟﻌﻠﺘﻤ :ﻭﺗﻜﺬﻳﺒﻬﻢ ﻛﺄﻧﻪ ﻗﻴﻞ
 .﴾4112F3112﴿ﺃﻱ ﺗﻨﺰﻩ ﻭﺗﻘﺪﺱ ﷲ ﻋﻤﺎ ﻳﺼﻔﻪ ﺑﻪ ﻫﺆﻻء ﺍﻟﻈﺎﻟﻤﻮﻥ ﴾ﺳﺒﺤﺎﻥ ﷲ ﻋﻤﺎ ﻳﺼﻔﻮﻥ  ﴿
 
 ﴾  ٥٦۱َﻭﺇِﻧﱠﺎ ﻟَﻨَۡﺤُﻦ ٱﻟﺼﱠ ﺎٓﻓﱡﻮَﻥ  ﴿
 
  ﴾ﻭﺇﻧﺎ ﻟﻨﺤﻦ ﺍﻟﺼﺎﻓﺎﻓﻮﻥ ﴿ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ  
ﻭﺇﻧﺎ  ﴿:ﻓﺄﻧﺰﻝ ﷲ،ﺎﺱ ﻳﺼﻠﻮﻥ ﻣﺘﺒﺪﺩﻳﻦﻛﺎﻥ ﺍﻟﻨ :»ﻗﺎﻝ ﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﻋﻦ ﻳﺰﻳﺪ ﺑﻦ ﺃﺑﻲ ﻣﺎﻟﻚ  .129
 .«﴾5112F4112﴿ﺍﻵﻳﺔ ﻓﺄﻣﺮﻫﻢ ﺃﻥ ﻳﺼﻔﻮﺍ ـ﴾ﻟﻨﺤﻦ ﺍﻟﺼﺎﻓﻮﻥ 
 .﴾6112F5112﴿ﺣﺪﺛﺖ ﻓﺬﻛﺮﻩ ﻧﺤﻮﻩﻗﺎﻝ: ﺟﺮﻳﺞ  ﻋﻦ ﺍﺑﻦﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺍﻟﻤﻨﺬﺭ  .229
 
 ]ﺗﻌﻠﻴﻖ[
ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺛﺮﻳﻦ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﻭﻫﻤﺎ ﻳﺪﻻﻥ ﻋﻠﻰ ﺃﻥ ﺍﻟﻤﻼﺋﻜﺔ ﺗﺼﻒ ﻋﻨﺪ ﷲ ﻛﻤﺎ ﻳﺼﻒ ﺃﻫﻞ  
"ﺃﻻ ﺗﺼﻔﻮﻥ ﻛﻤﺎ ﺗﺼﻒ : ﻘﺎﻝﻓ �ﺧﺮﺝ ﺇﻟﻴﻨﺎ ﺭﺳﻮﻝ ﷲ : ﻗﺎﻝﺗﻬﻢ، ﻭﻓﻲ ﺻﺤﻴﺢ ﺍﻹﻣﺎﻡ ﻣﺴﻠﻢ: ﻋﻦ ﺟﺎﺑﺮ ﺑﻦ ﺳﻤﺮﺓ ﺍﻟﺼﻼﺓ ﻓﻲ ﺻﻼ
 .﴾7112F6112﴿"ﻳﺘﻤﻮﻥ ﺍﻟﺼﻒ ﺍﻷﻭﻝ ﺛﻢ ﻳﺘﺮﺍﺻﻮﻥ ﻓﻲ ﺍﻟﺼﻒ": ﻗﺎﻝﻭﻛﻴﻒ ﺗﺼﻒ ﺍﻟﻤﻼﺋﻜﺔ ﻋﻨﺪ ﺭﺑﻬﻢ؟ : ﻗﺎﻟﻮﺍﺍﻟﻤﻼﺋﻜﺔ ﻋﻨﺪ ﺭﺑﻬﻢ" 
 ﺓ ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ.ﻭﻓﻲ ﺍﻵﻳﺔ ﺍﻟﺨﺒﺮ ﻋﻦ ﺣﺎﻝ ﺍﻟﻤﻼﺋﻤﺔ ﻭﺍﻟﺜﻨﺎء ﻋﻠﻰ ﺍﻟﺘﺼﺎﻑ ﻓﻲ ﺍﻟﺼﻼ 
 ]ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ[
 .﴾8112F7112﴿ﺃﻱ ﺍﻟﻮﺍﻗﻔﻮﻥ ﻓﻲ ﺍﻟﻌﺒﺎﺩﺓ ﺻﻔﻮﻓﺎً  ﴾ﻭﺇﻧﺎ ﻟﻨﺤﻦ ﺍﻟﺼﺎﻓﻮﻥ  ﴿
 _______________
 ﺿﻌﻴﻒ. (9012)
 (ﻣﺮﺳﻞ ﻣﻨﻘﻄﻊ141ﺡ) 1/661ﺷﻌﺐ ﺍﻹﻳﻤﺎﻥ  (0112)
 ( 131/ 1ﺍﺑﻦ ﺣﺠﺮ ) ﻓﺘﺢ ﺍﻟﺒﺎﺭﻱ (1112) 
 (121/ 12ﺟﺎﻣﻊ ﺍﻟﺒﻴﺎﻥ )ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ( )(2112) 
 (121/ 12ﺟﺎﻣﻊ ﺍﻟﺒﻴﺎﻥ )ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ( )(3112) 
 (111/ 3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(4112) 
 ﻣﺮﺳﻞ. 01/2323ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ   (5112)
 ﻣﺮﺳﻞ. (6112)
 (92/ 2ﻴﺢ ﻣﺴﻠﻢ ـ )ﺻﺤ(7112) 
 (211/ 3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(8112) 
 (763)
 
 
  ﴾  ٦۷۱ﺃَﻓَﺒَِﻌَﺬﺍﺑِﻨَﺎ ﻳَۡﺴﺘَۡﻌِﺠﻠُﻮَﻥ  ﴿
 
 .﴾ﺃﻓﺒﻌﺬﺍﺑﻨﺎ ﻳﺴﺘﻌﺠﻠﻮﻥ ﴿ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ:  
 ﴿:ﻓﻨﺰﻟﺖ،ﺎﻳﺎ ﻣﺤﻤﺪ ﺃﺭﻧﺎ ﺍﻟﻌﺬﺍﺏ ﺍﻟﺬﻱ ﺗﺨﻮﻓﻨﺎ ﺑﻪ ﻋﺠﻠﻪ ﻟﻨ ﻗﺎﻟﻮﺍ » ﻗﺎﻝ:ﻭﺃﺧﺮﺝ ﺟﻮﻳﺒﺮ ﻋﻦ ﺍﺑﻦ ﻋﺒﺎﺱ  .329
  .ﺻﺤﻴﺢ ﻋﻠﻰ ﺷﺮﻁ ﺍﻟﺸﻴﺨﻴﻦ.«﴾9112F8112﴿﴾ـ  ﺍﻵﻳﺔﺃﻓﺒﻌﺬﺍﺑﻨﺎ ﻳﺴﺘﻌﺠﻠﻮﻥ 
 ]ﺗﻌﻠﻴﻖ[
ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺛﺮﺍً ﻭﺍﺣﺪﺍً ﻫﻨﺎ ﻭﻫﻮ ﻳﺪﻝ ﻋﻠﻰ ﺍﺳﺘﺨﻔﺎﻑ ﺍﻟﻜﻔﺎﺭ ﺑﺎﻟﻌﺬﺍﺏ ﻭﺍﺳﺘﻌﺠﺎﻟﻬﻢ ﻟﻪ ﻟﻴﺲ ﻋﻠﻰ ﻣﻌﻨﻰ ﺇﺭﺍﺩﺓ  
 ﺃﺭﻧﺎ ﻳﺎ ﻣﺤﻤﺪ ﻫﺬﺍ ﺍﻟﻌﺬﺍﺏ ﺍﻟﺬﻱ ﺗﻌﺪﻧﺎ ﺑﻪ. :ﺇﻧﻤﺎ ﻫﻮ ﻋﻠﻰ ﻣﻌﻨﻰ،ﺍﻟﺘﻌﺠﻴﻞ
  ﺼﺮ ﻟﻶﻳﺔ[]ﺗﻔﺴﻴﺮ ﻣﺨﺘ
ﻭﺣﺎﻟﻬﻢ ﻋﻨﺪ ﻧﺰﻭﻝ ﴾ﺃﺋﺘﻨﺎ ﺑﻌﺬﺍﺏ ﺃﻟﻴﻢ  ﴿ :ﻭﻳﻘﻮﻟﻮﻥ ؟ﺇﻧﻜﺎﺭ ﻭﺗﻮﺑﻴﺦ ﺃﻱ ﻛﻴﻒ ﻳﺴﺘﻌﺠﻞ ﺍﻟﻌﺬﺍﺏ ﻫﺆﻻء ﺍﻟﻤﺸﺮﻛﻮﻥ ﴾ﺃﻓﺒﻌﺬﺍﺑﻨﺎ ﻳﺴﺘﻌﺠﻠﻮﻥ  ﴿
 .﴾0212F9112﴿؟ﺍﻟﻌﺬﺍﺏ ﺃﻧﻬﻢ ﻳﻄﻠﺒﻮﻥ ﺍﻹﻣﻬﺎﻝ ﻭﺍﻟﻨﻈﺮﺓ
 ﺍﻧﺘﻬﺖ ﺳﻮﺭﺓ ﺍﻟﺼﺎﻓﺎﺕ
 
 ُﺳﻮَﺭﺓ ُﺹ ٓ
 
 
 ﴾٥ﻟََﺸۡﻲٌء ُﻋَﺠﺎٞﺏ  ﺃََﺟَﻌَﻞ ٱۡﻷٓﻟِﻬَﺔ َﺇِﻟَٰ ٗﻬﺎ َﻭٰ ِﺣًﺪۖﺍ ﺇِﻥﱠ ﻫَٰ َﺬﺍ ﴿
   
 ﺍﻵﻳﺔ. – ﴾ﺃﺟﻌﻞ ﺍﻵﻟﻬﺔ ﺇﻟﻬﺎ ًﻭﺍﺣﺪﺍً  ﴿ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﻣﺮﺽ ﺃﺑﻮ ﻁﺎﻟﺐ ﻓﺠﺎءﺗﻪ »ﻗﺎﻝ: ﻋﺒﺎﺱ  ﻋﻦ ﺍﺑﻦﻭﺍﻟﺘﺮﻣﺬﻱ ﻭﺍﻟﻨﺴﺎﺋﻲ ﻭﺍﻟﺤﺎﻛﻢ ﻭﺻﺤﺤﻪ ﺃﺧﺮﺝ ﺃﺣﻤﺪ  .429
ﺃﺭﻳﺪ ﻣﻨﻬﻢ ﻛﻠﻤﺔ :»ﻗﺎﻝ ﻳﺎ ﺍﺑﻦ ﺃﺧﻲ ﻣﺎ ﺗﺮﻳﺪ ﻣﻦ ﻗﻮﻣﻚ؟ ﻘﺎﻝ ﻓ،ﻓﺸﻜﻮﻩ ﺇﻟﻰ ﺃﺑﻲ ﻁﺎﻟﺐ �ﻭﺟﺎءﻩ ﺍﻟﻨﺒﻲ ،ﻗﺮﻳﺶ
ﻘﺎﻟﻮﺍ: ﻓ .«ﻻ ﺇﻟﻪ ﺇﻻ ﷲ:»ﻗﺎﻝ ﻣﺎ ﻫﻲ : ﻗﺎﻝ.«ﺎ ﺍﻟﻌﺮﺏ ﻭﺗﺆﺩﻱ ﺇﻟﻴﻬﻢ ﺍﻟﻌﺠﻢ ﺍﻟﺠﺰﻳﺔ ﻛﻠﻤﺔ ﻭﺍﺣﺪﺓﺗﺪﻳﻦ ﻟﻬﻢ ﺑﻬ
 .«﴾1212F0212﴿﴾ـﺎﻵﻳﺔﺑﻞ ﻟﻤﺎ ﻳﺬﻭﻗﻮﺍ ﻋﺬﺍﺏ ﴿:ﺇﻟﻰ ﻗﻮﻟﻪ ﴾ﺹ ﻭﺍﻟﻘﺮﺁﻥ﴿:ﻓﻨﺰﻝ ﻓﻴﻬﻢ،ﺇﻟﻬﺎ ﻭﺃﺣﺪﺍ ًﺇﻥ ﻫﺬﺍ ﻟﺸﻲء ﻋﺠﺎﺏ
 
 ]ﺗﻌﻠﻴﻖ[
 ﺒﻴﺎء ﺷﺄﻧﻬﻤﺎ ﻛﺸﺄﻥ ﺑﺎﻗﻲ ﺍﻟﺴﻮﺭ ﺍﻟﻤﻜﻴﺔ.ﺳﻮﺭﺓ ﺹ ﻣﻜﻴﺔ ﺇﺟﻤﺎﻋﺎ.ًﻭﻫﻲ ﺗﺘﺤﺪﺙ ﻋﻦ ﻣﻮﺿﻮﻉ ﺍﻟﺒﻌﺚ ﺑﻌﺪ ﺍﻟﻨﺸﻮﺭ ﻭﻗﺼﺺ ﺍﻷﻧ 
ﻛﻴﻒ ﻳﺠﻌﻞ  ﻘﺎﻟﻮﺍﻓ،ﻓﻲ ﻗﻮﻟﻪ ﺑﺄﻥ ﷲ ﺗﻌﺎﻟﻰ ﺇﻟﻪ ﻭﺍﺣﺪ �ﻭﻗﺪ ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﻫﺬﺍ ﺍﻷﺛﺮ ﻫﻨﺎ ﻭﻫﻮ ﻳﺪﻝ ﻋﻠﻰ ﺗﻜﺬﻳﺐ ﺍﻟﻜﻔﺎﺭ ﻟﻠﻨﺒﻲ  
 ﺍﻷﻟﻬﺔ ﺍﻟﺘﻲ ﻧﻌﺒﺪ ﺇﻟﻬﺎ ًﻭﺣﺪﺍ ﻭﺗﻌﺠﺒﻮﺍ ﻣﻦ ﺫﻟﻚ ﻓﺄﻧﺰﻝ ﷲ ﺗﻌﺎﻟﻰ ﺣﻜﺎﻳﺔ ﺗﻜﺬﻳﺒﻬﻢ ﻓﻲ ﻣﻄﻠﻊ ﻫﺬﻩ ﺍﻟﺴﻮﺭﺓ 
ﻟﻤﺎ ﺃﺳﻠﻢ ﻋﻤﺮ ﺑﻦ ﺍﻟﺨﻄﺎﺏ ﺷﻖ ﺫﻟﻚ ﻋﻠﻰ ﻗﺮﻳﺶ ﻭﻓﺮﺡ »: ﻘﺎﻝﺍﻟﻮﺍﺣﺪﻱ ﻫﺬﺍ ﺍﻷﺛﺮ ﺑﺴﻴﺎﻕ ﺃﻭﺿﺢ ﻣﻦ ﻫﺬﺍ ﻓ ﻭﻗﺪ ﺫﻛﺮ ﺍﻹﻣﺎﻡ 
ﻟﻪ: ﺃﻧﺖ ﺷﻴﺨﻨﺎ ﻭﻛﺒﻴﺮﻧﺎ  ﻘﺎﻟﻮﺍﺍﻟﻮﻟﻴﺪ ﺑﻦ ﺍﻟﻤﻐﻴﺮﺓ ﻟﻬﻼﺹ ﻗﺮﻳﺶ ﻫﻢ ﺍﻟﺼﻨﺎﺩﻳﺪ ﻭﺍﻻﺷﺮﺍﻑ: ﺍﻣﺸﻮﺍ ﺇﻟﻰ ﺃﺑﻲ ﻁﺎﻟﺐ،ﻓﺄﺗﻮﻩ ﻓﻗﺎﻝ ﺍﻟﻤﺆﻣﻨﻮﻥ، 
ﻳﺎ ﺍﺑﻦ ﺃﺧﻲ : ﻘﺎﻝﻓﺪﻋﺎﻩ ﻓ �ﻴﻨﻨﺎ ﻭﺑﻴﻦ ﺍﺑﻦ ﺃﺧﻴﻚ، ﻓﺄﺭﺳﻞ ﺃﺑﻮ ﻁﺎﻟﺐ ﺇﻟﻰ ﺍﻟﻨﺒﻲ ﻗﺪ ﻋﻠﻤﺖ ﻣﺎ ﻓﻌﻞ ﻫﺆﻻء ﺍﻟﺴﻔﻬﺎء، ﻭﺇﻧﺎ ﺁﺗﻴﻨﺎﻙ ﻟﺘﻘﻀﻲ ﺑ
ﺍﺭﻓﻀﻨﺎ ﻭﺍﺭﻓﺾ ﺫﻛﺮ ﺁﻟﻬﺘﻨﺎ ﻭﻧﺪﻋﻚ : ﻗﺎﻟﻮﺍ ؟ﻭﻣﺎﺫﺍ ﻳﺴﺄﻟﻮﻧﻲ: ﻗﺎﻝﻫﺆﻻء ﻗﻮﻣﻚ ﻳﺴﺄﻟﻮﻧﻚ ﺫﺍ ﺍﻟﺴﺆﺍﻝ ﻓﻼ ﺗﻤﻞ ﻛﻞ ﺍﻟﻤﻴﻞ ﻋﻠﻰ ﻗﻮﻣﻚ، 
ﺃﺑﻮ ﺟﻬﻞ: ﻟ ﺃﺑﻮ ﻙ ﻟﻨﻌﻄﻴﻨﻜﻬﺎ ﻭﻋﺸﺮ ﻘﺎﻝ ﻓ ؟ﻌﺠﻢﺃﺗﻌﻄﻮﻧﻲ ﻛﻠﻤﺔ ﻭﺍﺣﺪﺓ ﺗﻤﻠﻜﻮﻥ ﺑﻬﺎ ﺍﻟﻌﺮﺏ ﻭﺗﺪﻳﻦ ﻟﻜﻢ ﺑﻬﺎ ﺍﻟ :�ﺍﻟﻨﺒﻲ ﻘﺎﻝ ﻭﺇﻟﻬﻚ، ﻓ
ﺃﺟﻌﻞ ﺍﻵﻟﻬﺔ ﺇﻟﻬﺎ ﻭﺍﺣﺪﺍ، ﻛﻴﻒ ﻳﺴﻊ ﺍﻟﺨﻠﻖ ﻛﻠﻬﻢ ﺇﻟﻪ ﻭﺍﺣﺪ : ﻘﺎﻟﻮﺍﻗﻮﻟﻮﺍ ﻻ ﺇﻟﻪ ﺇﻻ ﷲ، ﻓﻨﻔﺮﻭﺍ ﻣﻦ ﺫﻟﻚ، ﻓﻘﺎﻣﻮﺍ ﻓ :�ﺍﻟﻨﺒﻲ ﻘﺎﻝ ﺃﻣﺜﺎﻟﻬﺎ، ﻓ
 .«.﴾2212F1212﴿ﻓﺄﻧﺰﻝ ﷲ ﺗﻌﺎﻟﻰ ﻓﻴﻬﻢ ﻫﺬﻩ ﺍﻵﻳﺎﺕ
 
  ﴾ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺎﺕ﴿
 .؟ﺃﻱ ﺃﺯﻋﻢ ﺃﻥ ﺍﻟﺮﺏ ﺍﻟﻤﻌﺒﻮﺩ ﻭﺍﺣﺪ ﻻ ﺇﻟﻪ ﺇﻻ ﻫﻮ  ﴾ﺪﺍ ﺃﺟﻌﻞ ﺍﻵﻟﻬﺔ ﺇﻟﻬﺎ ﻭﺍﺣ ﴿
 -ﺃﻧﻜﺮ ﺍﻟﻤﺸﺮﻛﻮﻥ ﺫﻟﻚ  :ﺍﺑﻦ ﻛﺜﻴﺮﻗﺎﻝ ﺷﻲء ﺑﻠﻴﻎ ﻓﻲ ﺍﻟﻌﺠﺐ  -ﺃﻥ ﺍﻹﻟﻪ ﻭﺍﺣﺪ-ﺃﻱ ﺇﻥ ﻫﺬﺍ ﺍﻟﺬﻱ ﻳﻘﻮﻟﻪ ﻣﺤﻤﺪ  ﴾ﺇﻥ ﻫﺬﺍ ﻟﺸﺊ ﻋﺠﺎﺏ  ﴿
 ،�ﻓﻠﻤﺎ ﺩﻋﺎﻫﻢ ﺭﺳﻮﻝ ﷲ،ﻪ ﻗﻠﻮﺑﻬﻢﻭﺃﺷﺮﺑﺘ،ﻓﺈﻧﻬﻢ ﻛﺎﻧﻮﺍ ﻗﺪ ﺗﻠﻘﻮﺍ ﻋﻦ ﺁﺑﺎﺋﻬﻢ ﻋﺒﺎﺩﺓ ﺍﻷﻭﺛﺎﻥ،ﻭﺗﻌﺠﺒﻮﺍ ﻣﻦ ﺗﺮﻙ ﺍﻟﺸﺮﻙ ﺑﺎﻟ -ﻗﺒﺤﻬﻢ ﷲ 
 ﴾3212F2212﴿﴾ﺃﺟﻌﻞ ﺍﻵﻟﻬﺔ ﺇﻟﻬﺎ ﻭﺍﺣﺪﺍ ﺇﻥ ﻫﺬﺍ ﻟﺸﻲء ﻋﺠﺎﺏ  ﴿: ﻗﺎﻟﻮﺍﺍﻋﻈﻤﻮﺍ ﺫﻟﻚ ﻭﺗﻌﺠﺒﻮﺍ ﻭ،ﺇﻟﻰ ﺧﻠﻊ ﺍﻷﻭﺛﺎﻥ ﻭﺇﻓﺮﺍﺩ ﺍﻹﻟﻪ ﺑﺎﻟﻮﺣﺪﺍﻧﻴﺔ
 ﺍﻧﺘﻬﺖ ﺳﻮﺭﺓ ﺹ
 _______________
 ﺿﻌﻴﻒ.  (9112)
 (292/ 2ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(0212) 
ﻣﺴ�ﻨﺪ ﺃﺣﻤ�ﺪ    7/233(ﻣﺼﻨﻒ ﺍﺑﻦ ﺃﺑﻲ ﺷ�ﻴﺒﺔ 63411ﺡ) 6/ 244ﺳﻨﻦ ﺍﻟﻨﺴﺎﺋﻲ ﺍﻟﻜﺒﺮﻯ   01/193( ﺍﻟﻤﺨﺘﺎﺭﺓ 6866ﺡ)51/97ﺻﺤﻴﺢ ﺍﺑﻦ ﺣﺒﺎﻥ  32/ 521ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ  (1212)
 2/964(ﺍﻟﻤﺴ��ﺘﺪﺭﻙ ﻟﻠﺤ��ﺎﻛﻢ 82481ﺡ) 9/881(ﻭﻗ��ﺎﻝ: ﺣﺴﻦ،ﺳ��ﻨﻦ ﺍﻟﺒﻴﻬﻘ��ﻲ ﺍﻟﻜﺒ��ﺮﻯ 2323ﺡ) 5/563(ﺳ��ﻨﻦ ﺍﻟﺘﺮﻣ��ﺬﻱ 3852ﺡ) 4/654(ﻣﺴ��ﻨﺪ ﺃﺑ��ﻲ ﻳﻌﻠ��ﻰ 8002ﺡ) 1/722
ﻥ ﺣ�ﺪﺛﻨﻲ ﺳ�ﻠﻴﻤﺎﻥ ﺛﻨ�ﺎ ﻳﺤﻴ�ﻰ ﻋ�ﻦ ﺳ�ﻔﻴﺎ (ﻭﻗﺎﻝ:  ﺻﺤﻴﺢ ﺍﻹﺳﻨﺎﺩ ﻭﻟﻢ ﻳﺨﺮﺟﺎﻩ ﻗﻠﺖ ﻓﻲ ﺳﻨﺪﻩ ﻳﺤﻴﻰ ﺑﻦ ﻋﻤﺎﺭﺓ ﺍﻟﻜﻮﻓﻲ ﻗﺎﻝ ﺍﻟﺤﺎﻓﻆ ﻣﻘﺒﻮﻝ ﻭﻟﻢ ﺃﺟﺪ ﻟ�ﻪ ﻣﺘﺎﺑﻌﺎﻗ�ﺎﻝ ﺍﻹﻣ�ﺎﻡ ﺃﺣﻤ�ﺪ:7163ﺡ)
 ﺑﻪ.–ﻳﻌﻨﻲ ﺍﻷﻋﻤﺶ ﻋﻦ ﻳﺤﻴﻰ ﺑﻦ ﻋﻤﺎﺭﺓ ﻋﻦ ﺳﻌﻴﺪ ﺑﻦ ﺟﺒﻴﺮ ﻋﻦ ﺑﻦ ﻋﺒﺎﺱ 
 (742ﺃﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ ﻟﻠﻮﺍﺣﺪﻱ ) (2212) 
 (511/ 3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(3212) 
 (863)
 
 
 ُﺳﻮَﺭﺓ ُﺍﻟﺰﱡ َﻣﺮ ِ
 
 
ﻟِﻴَﺎَٓء َﻣﺎ ﻧَۡﻌﺒُُﺪﻫُۡﻢ ﺇِﻻﱠ ﻟِﻴُﻘَﺮﱢ ﺑُﻮﻧَﺎ ٓﺇِﻟَﻰ ٱﻟﱠ  ُِﺯۡﻟﻔَٰﻰٓ ﺇِﻥﱠ ٱﻟﱠ  َﻳَۡﺤُﻜُﻢ ﺑَۡﻴﻨَﻬُۡﻢ ﺃﻭ ۡﺃََﻻ ِﻟﱠ  ِٱﻟﺪﱢ ﻳُﻦ ٱۡﻟَﺨﺎﻟُِﺺﻭ َﻭٱﻟﱠِﺬﻳَﻦ ٱﺗﱠَﺨُﺬﻭْﺍ ِﻣﻦ ُﺩﻭﻧِِﻪٓۦ  ﴿
 ﴾ ۳َﻛٰ ِﺬٞﺏ َﻛﻔﱠﺎٞﺭ  ﻓِﻲ َﻣﺎ ﻫُۡﻢ ﻓِﻴِﻪ ﻳَۡﺨﺘَﻠِﻔُﻮَﻥۗ ﺇِﻥﱠ ٱﻟﱠ  ََﻻ ﻳَۡﻬِﺪﻱ َﻣۡﻦ ﻫُﻮ َ
 
 .ـ ﺍﻵﻳﺔ﴾ﻭﺍﻟﺬﻳﻦ ﺍﺗﺨﺬﻭﺍ  ﴿:ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ   
ﺃﻧﺰﻟﺖ ﻓﻲ ﺛﻼﺛﺔ ﺃﺣﻴﺎء ﻋﺎﻣﺮ ﻭﻛﻨﺎﻧﺔ ﻭﺑﻨﻲ  :»ﻗﺎﻝ ﻋﺒﺎﺱ ﻓﻲ ﻫﺬﻩ ﺍﻵﻳﺔ  ﺍﺑﻦ ﻋﻦﺃﺧﺮﺝ ﺟﻮﻳﺒﺮ  .529
 .« ﴾4212F3212﴿ﻣﺎ ﻧﻌﺒﺪﻫﻢ ﺇﻻ ﻟﻴﻘﺮﺑﻮﻧﺎ ﺇﻟﻰ ﷲ ﺯﻟﻔﻰ: ﻘﺎﻟﻮﺍﻛﺎﻧﻮﺍ ﻳﻌﺒﺪﻭﻥ ﺍﻷﻭﺛﺎﻥ ﻭﻳﻘﻮﻟﻮﻥ: ﺍﻟﻤﻼﺋﻜﺔ ﺑﻨﺎﺗﻪ ﻓ،ﺳﻠﻤﺔ
 
 ]ﺗﻌﻠﻴﻖ[
ﻫﻲ ﻣﻜﻴﺔ ﻓﻲ ﻗﻮﻝ ﺍﻟﺤﺴﻦ ﻭﻋﻜﺮﻣﺔ ﺍﻹﻣﺎﻡ ﺍﻟﻘﺮﻁﺒﻲ ﻭﻗﺎﻝ ،ﺳﻮﺭﺓ ﺍﻟﺰﻣﺮ ﻣﻦ ﺍﻟﺴﻮﺭ ﺍﻟﻤﻜﻴﺔ ﻭﺍﻟﺘﻲ ﻓﻴﻬﺎ ﺑﻌﺾ ﺍﻵﻳﺎﺕ ﺍﻟﻤﺪﻧﻴﺔ 
ﻗُْﻞ ﻳَﺎ ِﻋﺒَﺎِﺩَﻱ ﺍﻟﱠِﺬﻳَﻦ  ﴿ﻭﺍﻷﺧﺮﻯ ﴾ﷲﱠ ُ ﻧَﺰﱠ َﻝ ﺃَْﺣَﺴَﻦ ﺍْﻟَﺤِﺪﻳﺚ ِ ﴿ﺇﻻ ﺁﻳﺘﻴﻦ ﻧﺰﻟﺘﺎ ﺑﺎﻟﻤﺪﻳﻨﺔ ﺇﺣﺪﺍﻫﻤﺎ  :ﺍﺑﻦ ﻋﺒﺎﺱﻗﺎﻝ ﻭﻋﻄﺎء ﻭﺟﺎﺑﺮ ﺑﻦ ﺯﻳﺪ. ﻭ
ﺇﻟﻰ ﺁﺧﺮ ﺳﺒﻊ ﺁﻳﺎﺕ ﴾ﻳَﺎ ِﻋﺒَﺎِﺩَﻱ ﺍﻟﱠِﺬﻳَﻦ ﺃَْﺳَﺮﻓُﻮﺍ َﻋﻠَﻰ ﺃَْﻧﻔُِﺴِﻬﻢ ْ ﻗُﻞ ْ ﴿ :ﺇﻻ ﺳﺒﻊ ﺁﻳﺎﺕ ﻣﻦ ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ :ﺁﺧﺮﻭﻥﻗﺎﻝ ﺍﻵﻳﺔ. ﻭ﴾ﺃَْﺳَﺮﻓُﻮﺍ َﻋﻠَﻰ ﺃَْﻧﻔُِﺴِﻬﻢ ْ
 .﴾5212F4212﴿ﻧﺰﻟﺖ ﻓﻲ ﻭﺣﺸﻲ ﻭﺃﺻﺤﺎﺑﻪ
ﻭﺳﻴﻖ ﺍﻟﺬﻳﻦ ﺍﺗﻘﻮﺍ ﺭﺑﻬﻢ ﺇﻟﻰ ﺍﻟﺠﻨﺔ  ﴿ ﴾ ﻭﺳﻴﻖ ﺍﻟﺬﻳﻦ ﻛﻔﺮﻭﺍ ﺇﻟﻰ ﺟﻬﻨﻢ ﺯﻣﺮﺍ ﴿ﻭﺳﻤﻴﺖ ﺑﺎﻟﺰﻣﺮ ﻟﺬﻛﺮ ﺍﻟﺰﻣﺮ ﻓﻲ ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ  
 .ﺃﻱ ﺃﻓﻮﺍﺟﺎً ﴾ﺯﻣﺮﺍً 
ﺛﺮ ﺍﻟﻮﺣﻴﺪ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ. ﻭﻫﻲ ﺣﻜﺎﻳﺔ ﻗﻮﻝ ﺍﻟﻤﺸﺮﻛﻴﻦ ﻣﺎ ﻧﻌﺒﺪ ﻫﺬﻩ ﻭﻗﺪ ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﻫﺬﺍ ﺍﻷ 
ﻓﺄﺟﺎﺑﻬﻢ ﷲ ﺗﻌﺎﻟﻰ ﺑﺄﻥ ﺍﻟﻌﺒﺎﺩﺓ ﺇﻧﻤﺎ ﺗﻜﻮﻥ ﻟﻪ ﻭﺣﺪﻩ ﻻ ﻟﻤﺨﻠﻮﻗﺎﺗﻪ ﻓﻬﺬﻩ ﺍﻵﻟﻬﺔ ﺍﻟﺘﻲ ﺗﻌﺒﺪﻭﻧﻬﺎ ﻣﻦ ﺩﻭﻥ ﷲ ،ﺍﻟﻤﻌﺒﻮﺩﺍﺕ ﺇﻟﻰ ﻟﺘﻘﺮﺑﻨﺎ ﺇﻟﻰ ﷲ
 ﻓﻴﺪﺧﻞ ﺃﻫﻞ ﺍﻟﺘﻮﺣﻴﺪ ﺍﻟﺠﻨﺔ ﻭﻳﺪﺧﻠﻜﻢ ﺟﻬﻨﻢ.،ﺇﻧﻤﺎ ﻫﻲ ﻣﺨﻠﻮﻗﺔ ﻟ ﻓﺎﻟ ﺗﻌﺎﻟﻰ ﺳﻮﻑ ﻳﺤﻜﻢ ﺑﻴﻨﻜﻢ ﻳﻮﻡ ﺍﻟﻘﻴﺎﻣﺔ
 ﻭﻟﻢ ﺃﺟﺪ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﻏﻴﺮ ﻣﺎ ﺫﻛﺮﻩ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ. 
 
  ]ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ[
ﻷﻧﻪ ﺍﻟﻤﺘﻔﺮﺩ ﺑﺼﻔﺎﺕ ،ﺇﻥ ﷲ ﺗﻌﺎﻟﻰ ﻻ ﻳﻘﺒﻞ ﺇﻻ ﻣﺎ ﻛﺎﻥ ﺧﺎﻟﺼﺎ ﻟﻮﺟﻬﻪ ﺍﻟﻜﺮﻳﻢ :ﺃﻱ ﺃﻻ ﻓﺎﻧﺘﺒﻬﻮﺍ ﺃﻳﻬﺎ ﺍﻟﻨﺎﺱ ﴾ﺃﻻ ﻟ ﺍﻟﺪﻳﻦ ﺍﻟﺨﺎﻟﺺ  ﴿
 ﺍﻟﺼﺎﻓﻲ ﻣﻦ ﺷﻮﺍﺋﺐ ﺍﻟﺸﺮﻙ ﻭﺍﻟﺮﻳﺎء :ﻭﻣﻌﻨﻰ  ﺍﻟﺨﺎﻟﺺ،ﻟﻤﻄﻠﻊ ﻋﻠﻰ ﺍﻟﺴﺮﺍﺋﺮ ﻭﺍﻟﻀﻤﺎﺋﺮﺍ،ﺍﻷﻟﻮﻫﻴﺔ
  :ﺃﻱ ﻭﻫﺆﻻء ﺍﻟﻤﺸﺮﻛﻮﻥ ﺍﻟﺬﻳﻦ ﻋﺒﺪﻭﺍ ﻣﻦ ﺩﻭﻧﻪ ﺍﻷﻭﺛﺎﻥ ﻳﻘﻮﻟﻮﻥ ﴾ﻭﺍﻟﺬﻳﻦ ﺍﺗﺨﺬﻭﺍ ﻣﻦ ﺩﻭﻧﻪ ﺃﻭﻟﻴﺎء  ﴿
 :ﺍﻟﺼﺎﻭﻱﻗﺎﻝ ،ﺮﺑﻰ ﻭﻳﺸﻔﻌﻮﺍ ﻟﻨﺎ ﻋﻨﺪﻩﺇﻻ ﻟﻴﻘﺮﺑﻮﻧﺎ ﺇﻟﻰ ﷲ ﻗ،ﺃﻱ ﻣﺎ ﻧﻌﺒﺪ ﻫﺬﻩ ﺍﻵﻟﻬﺔ ﻭﺍﻷﺻﻨﺎﻡ ﴾ﻣﺎ ﻧﻌﺒﺪﻫﻢ ﺇﻻ ﻟﻴﻘﺮﺑﻮﻧﺎ ﺇﻟﻰ ﷲ ﺯﻟﻔﻰ  ﴿
ﻓﻤﺎ  :ﻟﻬﻢﻘﺎﻝ ﻓﻴ،ﷲ :ﻓﻴﻘﻮﻟﻮﻥ ؟ﻭﻣﻦ ﺭﺑﻜﻢ ﻭﺭﺏ ﺁﺑﺎﺋﻜﻢ ﺍﻷﻭﻟﻴﻦ ؟ﻭﻣﻦ ﺧﻠﻖ ﺍﻟﺴﻤﻮﺍﺕ ﻭﺍﻷﺭﺽ ؟ﻣﻦ ﺧﻠﻘﻜﻢ :ﻛﺎﻥ ﺍﻟﻤﺸﺮﻛﻮﻥ ﺇﺫﺍ ﻗﻴﻞ ﻟﻬﻢ
 .ﻭﺗﺸﻔﻊ ﻟﻨﺎ ﻋﻨﺪﻩ،ﻟﺘﻘﺮﺑﻨﺎ ﺇﻟﻰ ﷲ ﺯﻟﻔﻰ :ﻓﻴﻘﻮﻟﻮﻥ ؟ﻣﻌﻨﻰ ﻋﺒﺎﺩﺗﻜﻢ ﺍﻷﺻﻨﺎﻡ
ﻓﻴﺪﺧﻞ ﺍﻟﻤﺆﻣﻨﻴﻦ ،ﺃﻱ ﻳﺤﻜﻢ ﺑﻴﻦ ﺍﻟﺨﻼﺋﻖ ﻳﻮﻡ ﺍﻟﻘﻴﺎﻣﺔ ﻓﻴﻤﺎ ﺍﺧﺘﻠﻔﻮﺍ ﻓﻴﻪ ﻣﻦ ﺃﻣﺮ ﺍﻟﺪﻳﻦ ﴾ﻠﻔﻮﻥ ﺇﻥ ﷲ ﻳﺤﻜﻢ ﺑﻴﻨﻬﻢ ﻓﻴﻤﺎ ﻫﻢ ﻓﻴﻪ ﻳﺨﺘ ﴿
 .ﻭﺍﻟﻜﺎﻓﺮﻳﻦ ﺍﻟﻨﺎﺭ،ﺍﻟﺠﻨﺔ
 .﴾6212F5212﴿ﻣﺒﺎﻟﻐﺎ ﻓﻲ ﻛﻔﺮﻩ،ﻣﻦ ﻛﺎﻥ ﻛﺎﺫﺑﺎ ﻋﻠﻰ ﺭﺑﻪ،ﻭﻻ ﻳﺮﺷﺪ ﻟﻠﺪﻳﻦ ﺍﻟﺤﻖ،ﺃﻱ ﻻ ﻳﻮﻓﻖ ﻟﻠﻬﺪﻯ ﴾ﺇﻥ ﷲ ﻻ ﻳﻬﺪﻱ ﻣﻦ ﻫﻮ ﻛﺎﺫﺏ ﻛﻔﺎﺭ  ﴿
 
ِﺬﻳَﻦ ۡﻴِﻞ َﺳﺎِﺟٗﺪﺍ َﻭﻗَﺎٓﺋِٗﻤﺎ ﻳَۡﺤَﺬُﺭ ٱۡﻷِٓﺧَﺮﺓ ََﻭﻳَۡﺮُﺟﻮْﺍ َﺭۡﺣَﻤﺔ ََﺭﺑﱢِﻪۗۦ ﻗُۡﻞ ﻫَۡﻞ ﻳَۡﺴﺘَِﻮﻱ ٱﻟﱠِﺬﻳَﻦ ﻳَۡﻌﻠَُﻤﻮَﻥ َﻭٱﻟﱠ ﻗَٰ ﻨٌِﺖ َءﺍﻧَﺎَٓء ٱﻟﱠ  ﺃَﻣﱠ ۡﻦ ﻫُﻮ َ ﴿
 ﴾  ۹َﻻ ﻳَۡﻌﻠَُﻤﻮَﻥۗ ﺇِﻧﱠَﻤﺎ ﻳَﺘََﺬﻛﱠُﺮ ﺃُْﻭﻟُﻮْﺍ ٱۡﻷَۡﻟﺒَٰ ِﺐ 
 
 .ـ ﺍﻵﻳﺔ﴾ﺃﻣﻦ ﻫﻮ  ﻗﺎﻧﺖ ﺁﻧﺎء ﺍﻟﻠﻴﻞ  ﴿:ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ     
ﻧﺰﻟﺖ ﻓﻲ ﻋﺜﻤﺎﻥ ﺑﻦ  »ﻗﺎﻝ:.﴾ـ  ﺍﻵﻳﺔﺃﻣﻦ ﻫﻮ  ﻗﺎﻧﺖ  ﴿:ﻓﻲ ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰﻋﻤﺮ  ﻋﻦ ﺍﺑﻦﺝ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﺃﺧﺮ .629
 .«﴾7212F6212﴿ﻋﻔﺎﻥ
ﻧﺰﻟﺖ ﻓﻲ ﻋﻤﺎﺭ ﺑﻦ »: ﻗﺎﻝﻋﺒﺎﺱ  ﻋﻦ ﺍﺑﻦﺻﺎﻟﺢ  ﻋﻦ ﺃﺑﻲﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺳﻌﺪ ﻣﻦ ﻁﺮﻳﻖ ﺍﻟﻜﻠﺒﻲ  .729
 .«﴾8212F7212﴿ﻳﺎﺳﺮ
ﺃﺑﻲ  ﻧﺰﻟﺖ ﻓﻲ ﺍﺑﻦ ﻣﺴﻌﻮﺩ ﻭﻋﻤﺎﺭ ﺑﻦ ﻳﺎﺳﺮ ﻭﺳﺎﻟﻢ ﻣﻮﻟﻰ »: ﻗﺎﻝﻋﺒﺎﺱ  ﻋﻦ ﺍﺑﻦﻭﺃﺧﺮﺝ ﺟﻮﻳﺒﺮ  .829
 .«﴾9212F8212﴿ﺣﺬﻳﻔﺔ
 _______________
 ﺿﻌﻴﻔﻔﻲ ﺇﺳﻨﺎﺩﻩ ﺟﻮﻳﺒﺮ ﻭﻗﺪ ﺗﻜﻠﻤﻨﺎ ﻋﻨﻪ ﻗﺒﻞ ﺫﻟﻚ (4212)
 (232/ 51ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﻁﺒﻲ ـ  )(5212) 
 (921 /3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(6212) 
 ﻓﻲ ﺇﺳﻨﺎﺩﻩ ﻋﺒﺪ ﷲ ﺑﻦ ﻋﻴﺴﻰ ﺍﻟﺨﺰﺍﺯ ﺃﺑﻮ ﺧﻠﻒ ﺿﻌﻴﻒ  01/8423ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ    (7212)
 ﺇﺳﻨﺎﺩﻩ ﻭﺍﻫﻲ 3/052ﺍﻟﻄﺒﻘﺎﺕ ﺍﻟﻜﺒﺮﻯ ﻻﺑﻦ ﺳﻌﺪ  (8212)
 ﺿﻌﻴﻒ (9212)
 (963)
 
 .«﴾0312F9212﴿ﻧﺰﻟﺖ ﻓﻲ ﻋﻤﺎﺭ ﺑﻦ ﻳﺎﺳﺮ »: ﻗﺎﻝ ﻋﻦ ﻋﻜﺮﻣﺔﻭﺃﺧﺮﺝ ﺟﻮﻳﺒﺮ  .929
 
 ]ﺗﻌﻠﻴﻖ[
ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﻋﺪﺓ ﺁﺛﺎﺭ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ، ﻭﻫﻲ ﺛﻨﺎء ﻣﻦ ﷲ ﺗﻌﺎﻟﻰ ﻋﻠﻰ ﻣﻦ ﺣﺎﻟﻪ ﺣﺎﻝ ﺍﻟﻘﻨﻮﺕ ﺃﻱ ﻁﻮﻝ  
 .﴾1312F0312﴿  �ﻭﻗﻴﻞ ﻓﻲ ﺍﻟﻨﺒﻲ ،ﻭﻗﺪ ﺭﻭﻯ ﺃﻧﻬﺎ ﻛﺬﻟﻚ ﻧﺰﻟﺖ ﻓﻲ ﺃﺑﻲ ﺑﻜﺮ،ﺍﻟﻘﻴﺎﻡ ﺃﻧﺎء ﺍﻟﻠﻴﻞ
 .ﻓﻘﺪ ﻧﺰﻟﺖ ﺍﻵﻳﺔ ﻓﻲ ﻛﻞ ﺍﻟﻤﺬﻛﻮﺭﻳﻦ ﻭﻫﻲ ﺛﻨﺎء ﻣﻦ ﷲ ﺗﻌﺎﻟﻰ ﻋﻠﻰ ﻣﻦ ﻛﺎﻥ ﺣﺎﻟﻪ ﻛﺤﺎﻟﻬﻢ ،ﻝ ﻣﺘﻮﺍﻓﻘﻪ ﺗﻤﺎﻣﺎً ﻗﻮﺍﻭﻛﻞ ﻫﺬﺍ ﺍﻷ 
 ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ.
 
 ]ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ[
ﻳﺘﻌﺒﺪ ،ﺳﺎﻋﺎﺕ ﺍﻟﻠﻴﻞ ﺃﻱ ﻫﻞ ﻣﻦ ﻫﻮ ﻣﻄﻴﻊ ﻋﺎﺑﺪ ﻓﻲ،ﺍﺳﺘﻔﻬﺎﻡ ﺣﺬﻑ ﺟﻮﺍﺑﻪ ﻟﺪﻻﻟﺔ ﺍﻟﻜﻼﻡ ﻋﻠﻴﻪ ﴾ﺃﻓﻤﻦ ﻫﻮ ﻗﺎﻧﺖ ﺁﻧﺎء ﺍﻟﻠﻴﻞ ﺳﺎﺟﺪﺍ ﻭﻗﺎﺋﻤﺎ  ﴿
 ﺑﻴﻦ ﺗﻌﺎﻟﻰ ﺃﻥ ﺍﻟﻤﺆﻣﻦ ﻟﻴﺲ ﻛﺎﻟﻜﺎﻓﺮ ﺍﻟﺬﻱ ﻣﻀﻰ ﺫﻛﺮﻩ :ﺍﻟﻘﺮﻁﺒﻲﻗﺎﻝ  ؟ﻛﻤﻦ ﺃﺷﺮﻙ ﺑﺎﻟ ﻭﺟﻌﻞ ﻟﻪ ﺃﻧﺪﺍﺩﺍ ؟ﺭﺑﻪ ﻓﻲ ﺻﻼﺗﻪ ﺳﺎﺟﺪﺍ ﻭﻗﺎﺋﻤﺎ
ﻫﻞ ﻳﺴﺘﻮﻱ ﻫﺬﺍ ﺍﻟﻤﺆﻣﻦ ،ﺭﺍﺟﻴﺎ ﺭﺣﻤﺔ ﺭﺑﻪ ﻭﻫﻲ ﺍﻟﺠﻨﺔ،ﺃﻱ ﺣﺎﻝ ﻛﻮﻧﻪ ﺧﺎﺋﻔﺎ ﻣﻦ ﻋﺬﺍﺏ ﺍﻵﺧﺮﺓ ﴾ﻳﺤﺬﺭ ﺍﻵﺧﺮﺓ ﻭﻳﺮﺟﻮﺍ ﺭﺣﻤﺔ ﺭﺑﻪ  ﴿
 .﴾2312F1312﴿ﻻ ﻳﺴﺘﻮﻭﻥ ﻋﻨﺪ ﷲ  ؟ﻟﻚ ﺍﻟﻜﺎﻓﺮ ﺍﻟﻔﺎﺟﺮﻣﻊ ﺫ،ﺍﻟﺘﻘﻲ
 
ٱﻟﱠِﺬﻳَﻦ ﻳَۡﺴﺘَِﻤُﻌﻮَﻥ ٱۡﻟﻘَۡﻮَﻝ  ۷۱َﻭٱﻟﱠِﺬﻳَﻦ ٱۡﺟﺘَﻨَﺒُﻮْﺍ ٱﻟﻄﱠٰ ُﻐﻮَﺕ ﺃَﻥ ﻳَۡﻌﺒُُﺪﻭﻫَﺎ َﻭﺃَﻧَﺎﺑُٓﻮْﺍ ﺇِﻟَﻰ ٱﻟﱠ  ِﻟَﻬُُﻢ ٱۡﻟﺒُۡﺸَﺮٰﻯﻭ ﻓَﺒَﺸﱢ ۡﺮ ِﻋﺒَﺎِﺩ  ﴿
ﺌَِﻚ ٱﻟﱠِﺬﻳَﻦ ﻫَ 
ﺌَِﻚ ﻫُۡﻢ ﺃُْﻭﻟُﻮْﺍ ٱۡﻷَۡﻟﺒَٰ ِﺐ ﻓَﻴَﺘﱠﺒُِﻌﻮَﻥ ﺃَۡﺣَﺴﻨَﻪُٓۥﻭ ﺃُْﻭﻟَٰ ٓ
 ﴾  ۸۱َﺪٰٮﻬُُﻢ ٱﻟﱠ ُۖ َﻭﺃُْﻭﻟَٰ ٓ
 
 .ـ ﺍﻵﻳﺔ﴾ﻓﺒﺸﺮ ﻋﺒﺎﺩﻱ  ﴿:ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ      
ﺃﺗﻰ ﺭﺟﻞ ﻣﻦ ،ـ ﺍﻵﻳﺔ﴾ﻟﻬﺎ ﺳﺒﻌﺔ ﺃﺑﻮﺍﺏ  ﴿:ﻟﻤﺎ ﻧﺰﻟﺖ :»ﻗﺎﻝ ﺑﻦ ﻋﺒﺪ ﷲ  ﻋﻦ ﺟﺎﺑﺮﺃﺧﺮﺝ ﺟﻮﻳﺒﺮ ﺑﺴﻨﺪﻩ  .039
ﻓﻨﺰﻟﺖ ﻓﻴﻪ ،ﺪ ﻋﺘﻘﺖ ﻟﻜﻞ ﺑﺎﺏ ﻣﻨﻬﺎ ﻣﻤﻠﻮﻛﺎً ﻭﺇﻧﻲ ﻗ،ﻳﺎ ﺭﺳﻮﻝ ﷲ ﺇﻥ ﻟﻲ ﺳﺒﻌﺔ ﻣﻤﺎﻟﻴﻚ: ﻘﺎﻝﻓ �ﺍﻷﻧﺼﺎﺭﺍﻟﻨﺒﻲ 
 ﴾﴾3312F2312﴿ﻓﺒﺸﺮ ﻋﺒﺎﺩﻱ ﺍﻟﺬﻳﻦ ﻳﺴﺘﻤﻌﻮﻥ ﺍﻟﻘﻮﻝ ﻓﻴﺘﺒﻌﻮﻥ ﺃﺣﺴﻨﻪ ﴿:ﻫﺬﻩ ﺍﻵﻳﺔ
 .ـ ﺍﻵﻳﺔ﴾ﻭﺍﻟﺬﻳﻦ ﺍﺟﺘﻨﺒﻮﺍ ﺍﻟﻄﺎﻏﻮﺕ  ﴿:ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ    
ﻳﻘﻮﻟﻮﻥ:  ﺃﻥ ﻫﺬﻩ ﺍﻵﻳﺔ ﻧﺰﻟﺖ ﻓﻲ ﺛﻼﺛﺔ ﻧﻔﺮ ﻛﺎﻧﻮﺍ ﻓﻲ ﺍﻟﺠﺎﻫﻠﻴﺔ :»ﺑﻦ ﺃﺳﻠﻢ  ﻋﻦ ﺯﻳﺪﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ  .139
 ﴾4312F3312﴿.«ﺯﻳﺪ ﺑﻦ ﻋﻤﺮﻭ ﺑﻦ ﻧﻔﻴﻞ ﻭﺃﺑﻲ ﺫﺭ ﺍﻟﻐﻔﺎﺭﻱ ﻭﺳﻠﻤﺎﻥ ﺍﻟﻔﺎﺭﺳﻲ،ﻻ ﺇﻟﻪ ﺇﻻ ﷲ
 
 ]ﺗﻌﻠﻴﻖ[
--ﺍﻟﺬﻳﻦ ﻳﺴﺘﻤﻌﻮﻥ ﺍﻟﻘﻮﻝ ﴿ﻓﺎﻷﻭﻝ ﻣﺘﻌﻠﻖ ﺑﻘﻮﻟﻪ ﺗﻌﺎﻟﻰ ،ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺗﻌﺎﻟﻰ ﺃﺛﺮﻳﻦ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺎﺗﻴﻦ ﺍﻵﻳﺘﻴﻦ 
 ﻭﻛﺎﻥ ﻳﻨﺒﻐﻲ ﻋﻠﻰ ﺍﻟﻤﺆﻟﻒ ﺃﻥ ﻳﺠﻌﻞ ﻫﺬﺍ ﺍﻵﺛﺮ ﺍﻟﺜﺎﻧﻲ ﻻ ﺍﻷﻭﻝ. ﴾
ﻭﻗﺪ ﺍﺧﺘﻠﻒ ﺍﻟﻌﻠﻤﺎء ﻓﻲ ﻣﻌﻨﻰ " ﺍﻟﻘﻮﻝ" ﻓﻘﻴﻞ ﻫﻮ ﺍﻟﻘﺮﺁﻥ ﻗﻠﺖ ﻭﻛﻞ ﺍﻟﻘﺮﺁﻥ ﺣﺴﻨﺔ ،ﻘﻮﻝ ﻓﺎﺗﺒﻊ ﺃﺣﺴﻨﻪﻭﻓﻴﻪ ﺛﻨﺎء ﻣﻦ ﺍﺳﺘﻤﻊ ﺍﻟ 
 ﻓﻴﻜﻮﻥ ﺍﻟﻤﺮﺍﺩ ﻳﺴﺘﻤﻌﻮﻥ ﺍﻟﻘﺮﺁﻥ ﻓﻴﺘﺒﻌﻮﻧﻪ.
 .ﻫﻮ ﻛﻞ ﻛﻼﻡ ﻏﻴﺮ ﺍﻟﻘﺮﺁﻥ ﻣﺜﻞ ﻛﻼﻡ ﺍﻟﻨﺎﺱ ﻭﻓﻴﻪ ﻣﻌﻨﻴﺎﻥ :ﻭﻗﻴﻞ 
ﻭﻳَُﻜﻒﱡ ﻋﻦ ،ﻓﻴَﻌﻤﻞ ﺑﺎﻟﻤﺤﺎﺳﻦ ﻭﻳﺤﺪﱢﺙ ﺑﻬﺎ،ﻬﻢﻳَْﺠﻠِﺲ ﻣﻊ ﺍﻟﻘﻮﻡ ﻓﻴَْﺴَﻤﻊ ﻛﻼﻣ ﺃﻧﻪ ﺍﻟﺮﱠ ُﺟﻞ :ﺍﻹﻣﺎﻡ ﺍﺑﻦ ﺍﻟﺠﻮﺯﻱ: ﺃﺣﺪﻫﻤﺎﻗﺎﻝ  
 .ﺍﺑﻦ ﺍﻟﺴﺎﺋﺐﻗﺎﻟﻪ ،ﺍﻟﻤﺴﺎﻭﻯء ﻭﻻﻳُْﻈِﻬﺮﻫﺎ
ﻓﺮﱠ ﻕ ﺍﻟﻤﺆﻣﻨﻮﻥ ﺑﻴﻦ ﺫﻟﻚ ﻭﺑﻴﻦ ﻛﻼﻡ ،ﻭﺃﺗﺖ ﺍﻟﻜﻬﻨﺔ ﺑﺎﻟﻜﻼﻡ ﺍﻟﻤﺰﺧَﺮﻑ ﻓﻲ ﺍﻷﺑﺎﻁﻴﻞ،ﻟّﻤﺎ ﺍﺩﱠﻋﻰ ﻣﺴﻴﻠﻤﺔ ﺃﻧﻪ ﻗﺪ ﺃﺗﻰ ﺑﻘﺮﺁﻥ ﺃﻧﻪ :ﻭﺍﻟﺜﺎﻧﻲ
 .﴾5312F4312﴿ﺃﺑﻮ ﺳﻠﻴﻤﺎﻥ ﺍﻟﺪﻣﺸﻘﻲ  ﻗﺎﻟﻪ.ﺃﻭﻟﺌﻚﻭﺭﻓﻀﻮﺍ ﺃﺑﺎﻁﻴﻞ ،ﻓﺎﺗﱠﺒَﻌﻮﺍ ﻛﻼَﻡ ﷲ،ﷲ
ﻗﻠﺖ: ﺍﻟﻘﻮﻝ ﻧﻜﺮﺓ ﻭﻫﻲ ﺗﻔﻴﺪ ﺍﻟﻌﻤﻮﻡ ﻓﻴﺪﺧﻞ ﻓﻴﻪ ﺍﻟﻘﺮﺁﻥ ﻓﻴﺴﺘﻤﻌﻮﻥ ﺍﻟﻘﺮﺁﻥ ﻭﻳﺘﺒﻌﻮﻧﻪ ﻭﻳﺪﺧﻞ ﻓﻴﻪ ﺍﻟﻜﻼﻡ ﻏﻴﺮ ﺍﻟﻘﺮﺁﻥ ﻋﻠﻰ ﻣﺎ  
 ﺫﻛﺮﻩ ﺍﻹﻣﺎﻡ ﺍﺑﻦ ﺍﻟﺠﻮﺯﻱ.
 ﺃﺑﻲ ﺫﺭ.ﻓﺬﻛﺮ ﺃﻧﻪ ﻧﺰﻟﺖ ﻓﻲ ﺳﻠﻤﺎﻥ ﻭﻋﻤﺮﻭ ﺑﻦ ﺯﻳﺪ ﺑﻦ ﻧﻔﻴﻞ ﻭ﴾ﻭﺍﻟﺬﻳﻦ ﺍﺟﺘﻨﺒﻮﺍ ﺍﻟﻄﺎﻏﻮﺕ ﺃﻥ ﻳﻌﺒﺪﻭﻫﺎ ﴿ﺃﻣﺎ ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ  
ﻭﺳﻌﻴﺪ ﺑﻦ ،ﻭﺳﻌﺪ ﺑﻦ ﺃﺑﻲ ﻭﻗﺎﺹ،ﺍﻹﺷﺎﺭﺓ ﺑﻬﺎ ﺇﻟﻰ ﻋﺒﺪ ﺍﻟﺮﺣﻤﻦ ﺑﻦ ﻋﻮﻑ :ﺍﺑﻦ ﺇﺳﺤﺎﻕﻗﺎﻝ ﻭ:ﺃﺑﻮ ﺣﻴﺎﻥﻗﺎﻝ  
ﻓﻨﺰﻟﺖ ،ﻓﺂﻣﻨﻮﺍ ﺑﺄﺟﻤﻌﻬﻢ،ﻭﺫﻛﺮﻫﻢ ﺑﺎﻟ،ﻧﻌﻢ: ﻗﺎﻝ ؟ﺃﺳﻠﻤﺖ: ﻗﺎﻟﻮﺍﺳﻤﻌﻮﺍ ﺫﻟﻚ ﻓﺠﺎﺅﻭﻩ ﻭ،ﻭﺫﻟﻚ ﺃﻧﻪ ﻟﻤﺎ ﺃﺳﻠﻢ ﺃﺑﻮ ﺑﻜﺮ،ﻭﺍﻟﺰﺑﻴﺮ،ﺯﻳﺪ
 .﴾6312F5312﴿ﻭﻫﻲ ﻣﺤﻜﻤﺔ ﻓﻲ ﺍﻟﻨﺎﺱ ﺇﻟﻰ ﻳﻮﻡ ﺍﻟﻘﻴﺎﻣﺔ،ﻓﻴﻬﻢ
ﻭﺍﻵﻳﺔ ﺛﻨﺎء ﻋﻠﻰ ﻫﺆﻻء ﻭﻣﻦ ،ﻗﻠﺖ: ﻭﻫﻨﺎ ﻛﺬﻟﻚ ﺩﺧﻞ ﻓﻲ ﻋﻤﻮﻡ ﺍﻵﻳﺔ ﻛﻞ ﻣﻦ ﺗﺮﻙ ﻋﺒﺎﺩﺓ ﺍﻟﻄﻮﺍﻏﻴﺖ ﺇﻟﻰ ﻋﺒﺎﺩﺓ ﺭﺏ ﺍﻟﻌﺎﻟﻤﻴﻦ 
 ﻛﺎﻥ ﻣﺜﻞ ﺣﺎﻟﻬﻢ ﺇﻟﻰ ﻳﻮﻡ ﺍﻟﻘﻴﺎﻣﺔ ﻛﻤﺎ ﺫﻛﺮﻩ ﺍﻹﻣﺎﻡ ﺃﺑﻮ ﺣﻴﺎﻥ.
 
 ]ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ[
 _______________
 ﻣﺮﺳﻞ ﺿﻌﻴﻒ (0312)
 (661/ 7ﺯﺍﺩ ﺍﻟﻤﺴﻴﺮ )(1312) 
 (131/ 3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(2312) 
 ﺿﻌﻴﻒ. (3312)
 ﻣﺮﺳﻞ. 01/9423ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ   (4312)
 (071/ 7ﺯﺍﺩ ﺍﻟﻤﺴﻴﺮ )(5312) 
 (0ﺗﻔﺴﻴﺮ ﺍﻟﺒﺤﺮ ﺍﻟﻤﺤﻴﻂ ـ  )/ (6312) 
 (073)
ﻣﻤﻦ ﺍﺣﺘﺮﺯ ﻋﻦ ﺍﻟﺸﺮﻙ ،ﻫﻞ ﺍﻟﻔﻀﻞ ﻭﺍﻹﺣﺴﺎﻥﺫﻛﺮ ﻭﻋﺪ ﺃ،ﻟﻤﺎ ﺫﻛﺮ ﻭﻋﻴﺪ ﻋﺒﺪﺓ ﺍﻷﻭﺛﺎﻥ ﴾ﻭﺍﻟﺬﻳﻦ ﺍﺟﺘﻨﺒﻮﺍ ﺍﻟﻄﺎﻏﻮﺕ ﺃﻥ ﻳﻌﺒﺪﻭﻫﺎ  ﴿
ﻭﺍﻟﺬﻳﻦ ﺍﻧﺘﻬﻮﺍ ﻋﻦ ﻋﺒﺎﺩﺓ ﺍﻷﻭﺛﺎﻥ ﻭﻁﺎﻋﺔ  :ﻭﺍﻟﻤﻌﻨﻰ،ﻓﻴﺤﺼﻞ ﻛﻤﺎﻝ ﺍﻟﺘﺮﻏﻴﺐ ﻭﺍﻟﺘﺮﻫﻴﺐ،ﻟﻴﻜﻮﻥ ﺍﻟﻮﻋﺪ ﻣﻘﺮﻭﻧﺎ ﺑﺎﻟﻮﻋﻴﺪ،ﻭﺍﻟﻌﺼﻴﺎﻥ
 ﻭﺍﻟﻤﺮﺍﺩ ﺑﻪ،ﻛﺎﻟﺮﺣﻤﻮﺕ ﻭﺍﻟﻌﻈﻤﻮﺕ،ﺍﻟﺒﺎﻟﻎ ﺃﻗﺼﻰ ﻏﺎﻳﺔ ﺍﻟﻄﻐﻴﺎﻥ﴾ﺍﻟﻄﺎﻏﻮﺕ﴿ :ﺃﺑﻮ ﺍﻟﺴﻌﻮﺩﻗﺎﻝ ،ﻭﺗﺒﺎﻋﺪﻭﺍ ﻋﻨﻬﺎ ﻛﻞ ﺍﻟﺒﻌﺪ،ﺍﻟﺸﻴﻄﺎﻥ
 ﺍﻟﺸﻴﻄﺎﻥ ﻭﺻﻒ ﺑﻪ ﻟﻠﻤﺒﺎﻟﻐﺔ
 .ﺃﻱ ﺭﺟﻌﻮﺍ ﺇﻟﻰ ﻁﺎﻋﺔ ﷲ ﻭﻋﺒﺎﺩﺗﻪ ﴾ﻭﺃﻧﺎﺑﻮﺍ ﺇﻟﻰ ﷲ  ﴿
 .ﺑﺎﻟﻔﻮﺯ ﺍﻟﻌﻈﻴﻢ ﺑﺠﻨﺎﺕ ﺍﻟﻨﻌﻴﻢ،ﺃﻱ ﻟﻬﻢ ﺍﻟﺒﺸﺮﻯ ﺍﻟﺴﺎﺭﺓ ﻣﻦ ﷲ ﺗﻌﺎﻟﻰ ﴾ﻟﻬﻢ ﺍﻟﺒﺸﺮﻯ  ﴿
ﻴﺘﺒﻌﻮﻥ ﺃﺣﺴﻦ ﻣﺎ ﻓ،ﺍﻟﺬﻳﻦ ﻳﺴﺘﻤﻌﻮﻥ ﺍﻟﺤﺪﻳﺚ ﻭﺍﻟﻜﻼﻡ،ﺃﻱ ﻓﺒﺸﺮ ﻋﺒﺎﺩﻱ ﺍﻟﻤﺘﻘﻴﻦ ﴾ﻓﺒﺸﺮ ﻋﺒﺎﺩ ﺍﻟﺬﻳﻦ ﻳﺴﺘﻤﻌﻮﻥ ﺍﻟﻘﻮﻝ ﻓﻴﺘﺒﻌﻮﻥ ﺃﺣﺴﻨﻪ  ﴿
. ﻭﻫﺬﺍ ﺛﻨﺎء ﻣﻦ ﷲ ﺗﻌﺎﻟﻰ .ﻓﻴﺘﺤﺪﺙ ﺑﺎﻟﺤﺴﻦ ﻭﻳﻨﻜﻒ ﻋﻦ ﺍﻟﻘﺒﻴﺢ ﻓﻼ ﻳﺘﺤﺪﺙ ﺑﻪ،ﻫﻮ ﺍﻟﺮﺟﻞ ﻳﺴﻤﻊ ﺍﻟﺤﺴﻦ ﻭﺍﻟﻘﺒﻴﺢ :ﺍﺑﻦ ﻋﺒﺎﺱﻗﺎﻝ ،ﻓﻴﻪ
ﻭﺧﻴﺮ ﺍﻟﻬﺪﻱ ،ﻭﺃﺣﺴﻦ ﺍﻟﻜﻼﻡ ﻛﻼﻡ ﷲ،ﻭﻋﻤﻠﻮﺍ ﺑﻤﺎ ﻓﻴﻪ،ﻓﺈﺫﺍ ﺳﻤﻌﻮﺍ ﻗﻮﻻ ﺗﺒﺼﺮﻭﻩ،ﻭﺗﻤﻴﻴﺰﻫﻢ ﺍﻷﺣﺴﻦ ﻣﻦ ﺍﻟﻜﻼﻡ،ﻋﻠﻴﻬﻢ ﺑﻨﻔﻮﺫ ﺑﺼﺎﺋﺮﻫﻢ
 ﻭﺗﻜﺮﻳﻤﺎ ﺑﺎﻹﺿﺎﻓﺔ ﺇﻟﻴﻪ ﺳﺒﺤﺎﻧﻪ ،ﺑﺪﻝ ﺍﻟﻀﻤﻴﺮ " ﻓﺒﺸﺮﻫﻢ " ﺗﺸﺮﻳﻔﺎ ﻟﻬﻢ ﴾ﻓﺒﺸﺮ ﻋﺒﺎﺩ  ﴿ﻭﺇﻧﻤﺎ ﻭﺿﻊ ﺍﻟﻈﺎﻫﺮ ،ﻫﺪﻱ ﻣﺤﻤﺪ
 ﻭﻭﻓﻘﻬﻢ ﻟﻨﻴﻞ ﺭﺿﺎﻩ،ﻫﻢ ﺍﻟﺬﻳﻦ ﻫﺪﺍﻫﻢ ﷲ ﻟﻤﺎ ﻳﺮﺿﺎﻩ،ﺍﻟﻤﺘﺼﻔﻮﻥ ﺑﺘﻠﻚ ﺍﻟﺼﻔﺎﺕ ﺍﻟﺠﻠﻴﻠﺔ ﺃﻭﻟﺌﻚﺃﻱ  ﴾ﺍﻟﺬﻳﻦ ﻫﺪﺍﻫﻢ ﷲ  ﺃﻭﻟﺌﻚ ﴿
 .﴾7312F6312﴿ﻭﺍﻟﻔﻄﺮ ﺍﻟﻤﺴﺘﻘﻴﻤﺔ،ﻌﻘﻮﻝ ﺍﻟﺴﻠﻴﻤﺔﻫﻢ ﺃﺻﺤﺎﺏ ﺍﻟ ﺃﻭﻟﺌﻚﺃﻱ ﻭ ﴾ﻫﻢ ﺃﻭﻟﻮﺍ ﺍﻷﻟﺒﺎﺏ  ﺃﻭﻟﺌﻚﻭ ﴿
 
ۡﻢ ﺛُﻢﱠ ﺗَﻠِﻴُﻦ ُﺟﻠُﻮُﺩﻫُۡﻢ َﻭﻗُﻠُﻮﺑُﻬُۡﻢ ﺇِﻟَٰﻰ ٱﻟﱠ  ُﻧَﺰﱠ َﻝ ﺃَۡﺣَﺴَﻦ ٱۡﻟَﺤِﺪﻳِﺚ ِﻛﺘَٰ ٗﺒﺎ ﻣﱡ ﺘََﺸٰ ﺒِٗﻬﺎ ﻣﱠ ﺜَﺎﻧَِﻲ ﺗَۡﻘَﺸِﻌﺮﱡ ِﻣۡﻨﻪ ُُﺟﻠُﻮُﺩ ٱﻟﱠِﺬﻳَﻦ ﻳَۡﺨَﺸۡﻮَﻥ َﺭﺑﱠﻬُ  ﴿
 ﴾  ۳۲ﻱ ﺑِﻪِۦ َﻣﻦ ﻳََﺸﺎُٓءﻭ َﻭَﻣﻦ ﻳُۡﻀﻠِِﻞ ٱﻟﱠ  ُﻓََﻤﺎ ﻟَﻪُۥ ِﻣۡﻦ ﻫَﺎٍﺩ ِﺫۡﻛِﺮ ٱﻟﱠ ِﻭ َﺫٰ ﻟَِﻚ ﻫَُﺪﻯ ٱﻟﱠ  ِﻳَۡﻬﺪ ِ
 
 .ﺗﻘﺪﻡ ﺳﺒﺒﻬﺎ ﻓﻲ ﺳﻮﺭﺓ ﻳﻮﺳﻒ.ـ ﺍﻵﻳﺔ﴾ﷲ ﻧﺰﻝ  ﴿:ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ  
 
 ]ﺗﻌﻠﻴﻖ[
ﺭﻭﻯ ﺍﻟﺤﺎﻛﻢ ﻭﻏﻴﺮﻩ ﻋﻦ ﺳﻌﺪ ﺑﻦ ﺃﺑﻲ ﻭﻗﺎﺹ  :ﻗﺪ ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﻓﻲ ﺳﻮﺭﺓ ﻳﻮﺳﻒ ﻭﻫﻮ 
ﷲ ﻧﺰﻝ ﺃﺣﺴﻦ  ﴿ﻭﻳﺎ ﺭﺳﻮﻝ ﷲ ﻟﻮ ﺣﺪﺛﺘﻨﺎ ﻓﻨﺰﻝ ﻘﺎﻝ ﻨﺒﻲ ﺻﻠﻰ ﷲ ﻋﻠﻴﻪ ﻭ ﺳﻠﻢ ﺍﻟﻘﺮﺁﻥ ﻓﺘﻼﻩ ﻋﻠﻴﻬﻢ ﺯﻣﺎﻧﺎ ﻓﺇﻧﺰﻝ ﻋﻠﻰ ﺍﻟ: ﻗﺎﻝ
 ﺍﻵﻳﺔ.﴾ﺃﻟﻢ ﻳﺄﻥ ﻟﻠﺬﻳﻦ ﺁﻣﻨﻮﺍ ﺃﻥ ﺗﺨﺸﻊ ﻗﻠﻮﺑﻬﻢ ﴿ﻟﻮ ﺫﻛﺮﺗﻨﺎ ﻓﺄﻧﺰﻝ ﷲ  :ﻳﺎ ﺭﺳﻮﻝ ﷲ: ﻘﺎﻟﻮﺍﻓ :ﺍﻻﻳﺔ ﺯﺍﺩ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ﴾ﺍﻟﺤﺪﻳﺚ
 
 ]ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ[
ﻭﺍﻻﺑﺘﺪﺍء ﺑﺎﺳﻢ " ﷲ " ﻭﺇﺳﻨﺎﺩ " ﻧﺰﻝ "  :ﺃﺑﻮ ﺣﻴﺎﻥﻗﺎﻝ ،ﺃﻯ ﷲ ﻧﺰﻝ ﺍﻟﻘﺮﺁﻥ ﺍﻟﻌﻈﻴﻢ ﺃﺣﺴﻦ ﺍﻟﻜﻼﻡ ﴾ﺤﺪﻳﺚ ﷲ ﻧﺰﻝ ﺃﺣﺴﻦ ﺍﻟ ﴿
 .ﻭﺣﻜﻤﺔ ﺫﻟﻚ ﺍﻟﺒﺪﺍءﺓ،ﻓﺈﻧﻪ ﺃﻓﺨﻢ ﻣﻦ ﺃﻛﺮﻡ ﺍﻟﻤﻠﻚ ﻓﻼﻧﺎ،ﺍﻟﻤﻠﻚ ﺃﻛﺮﻡ ﻓﻼﻧﺎ :ﻭﺭﻓﻊ ﻣﻦ ﻗﺪﺭﻩ ﻛﻤﺎ ﺗﻘﻮﻝ،ﻓﻴﻪ ﺗﻔﺨﻴﻢ ﻟﻠﻤﻨﺰﻝ،ﻟﻀﻤﻴﺮﻩ
 .ﺑﺪﻭﻥ ﺗﻌﺎﺭﺽ ﻭﻻ ﺗﻨﺎﻗﺾ،ﻭﺍﻟﺘﻨﺎﺳﺐ،ﻭﺍﻟﺒﻼﻏﺔ،ﺑﻌﻀﺎ ﻓﻲ ﺍﻟﻔﺼﺎﺣﺔﺃﻱ ﻗﺮﺁﻧﺎ ﻣﺘﺸﺎﺑﻬﺎ ﻳﺸﺒﻪ ﺑﻌﻀﻪ  ﴾ﻛﺘﺎﺑﺎ ﻣﺘﺸﺎﺑﻬﺎ  ﴿
 :ﺍﻟﻄﺒﺮﻱﻗﺎﻝ ،ﻣﻠﻞ ﺃﻭﺩﻭﻥ ﺳﺄﻡ ،ﻭﺗﺮﺩﺩ ﻓﻴﻪ ﺍﻟﻘﺼﺺ ﻭﺍﻷﺧﺒﺎﺭ،ﻭﺍﻟﺤﻼﻝ ﻭﺍﻟﺤﺮﺍﻡ،ﺃﻱ ﺗﺜﻨﻲ ﻭﺗﻜﺮﺭ ﻓﻴﻪ ﺍﻟﻤﻮﺍﻋﻆ ﻭﺍﻷﺣﻜﺎﻡ ﴾ﻣﺜﺎﻧﻲ  ﴿
 .ﻓﻴﻪ ﺍﻷﻧﺒﺎء ﻭﺍﻷﺧﺒﺎﺭ ﻭﺍﻟﻘﻀﺎء ﻭﺍﻷﺣﻜﺎﻡ ﻭﺍﻟﺤﺠﻭ -ﺃﻱ ﺗﻜﺮﺭ  -ﺗﺜﻨﻰ 
ﻫﻴﺒﺔ ﻣﻦ ،ﻭﺗﺄﺧﺬﻫﻢ ﻗﺸﻌﺮﻳﺮﺓ ﻋﻨﺪ ﺗﻼﻭﺓ ﺁﻳﺎﺕ ﺍﻟﻘﺮﺁﻥ،ﺃﻱ ﺗﻌﺘﺮﻯ ﻫﺆﻻء ﺍﻟﻤﺆﻣﻨﻴﻦ ﺧﺸﻴﺔ ﴾ﺨﺸﻮﻥ ﺭﺑﻬﻢ ﺗﻘﺸﻌﺮ ﻣﻨﻪ ﺟﻠﻮﺩ ﺍﻟﺬﻳﻦ ﻳ ﴿
 .ﺇﺟﻼﻻ ﻟﻜﻼﻣﻪ،ﺍﻟﺮﺣﻤﻦ
ﺇﻧﻬﻢ ﻋﻨﺪ ﺳﻤﺎﻉ ﺁﻳﺎﺕ  :ﺍﻟﻤﻔﺴﺮﻭﻥﻗﺎﻝ ،ﺃﻱ ﺗﻄﻤﺌﻦ ﻭﺗﺴﻜﻦ ﻗﻠﻮﺑﻬﻢ ﻭﺟﻠﻮﺩﻫﻢ ﺇﻟﻰ ﺫﻛﺮ ﷲ ﴾ﺛﻢ ﺗﻠﻴﻦ ﺟﻠﻮﺩﻫﻢ ﻭﻗﻠﻮﺑﻬﻢ ﺇﻟﻰ ﺫﻛﺮ ﷲ  ﴿
 :ﺍﺑﻦ ﻛﺜﻴﺮﻗﺎﻝ .ﻭﺇﻥ ﻻﺡ ﻟﻬﻢ ﺃﺛﺮ ﻣﻦ ﻋﺎﻟﻢ ﺍﻟﺠﻤﺎﻝ ﻋﺎﺷﻮﺍ،ﻓﺈﺫﺍ ﻧﻈﺮﻭﺍ ﺇﻟﻰ ﻋﺎﻟﻢ ﺍﻟﺠﻼﻝ ﻁﺎﺷﻮﺍ،ﻮﺑﻬﻢﺗﻠﻴﻦ ﺟﻠﻮﺩﻫﻢ ﻭﻗﻠ،ﺍﻟﺮﺣﻤﺔ ﻭﺍﻹﺣﺴﺎﻥ
ﺗﻘﺸﻌﺮ ﺟﻠﻮﺩﻫﻢ ﻣﻦ ﺍﻟﺨﺸﻴﺔ ،ﻭﺍﻟﺘﺨﻮﻳﻒ ﻭﺍﻟﺘﻬﺪﻳﺪ،ﺇﺫﺍ ﻗﺮءﻭﺍ ﺁﻳﺎﺕ ﺍﻟﻮﻋﺪ ﻭﺍﻟﻮﻋﻴﺪ،ﻫﺬﻩ ﺻﻔﺔ ﺍﻷﺑﺮﺍﺭ ﻋﻨﺪ ﺳﻤﺎﻉ ﻛﻼﻡ ﺍﻟﺠﺒﺎﺭ
 .ﻭﻳﺆﻣﻠﻮﻥ ﻣﻦ ﺭﺣﻤﺘﻪ ﻭﻟﻄﻔﺔﻟﻤﺎ ﻳﺮﺟﻮﻥ ،ﻭﺇﺫﺍ ﻗﺮءﻭﺍ ﺁﻳﺎﺕ ﺍﻟﺮﺣﻤﺔ ﻻﻧﺖ ﺟﻠﻮﺩﻫﻢ ﻭﻗﻠﻮﺑﻬﻢ،ﻭﺍﻟﺨﻮﻑ
 .ﻫﻮ ﻫﺪﻯ ﷲ ﻳﻬﺪﻱ ﺑﻪ ﻣﻦ ﺷﺎء ﻣﻦ ﺧﻠﻘﻪ،ﺃﻱ ﺫﻟﻚ ﺍﻟﻘﺮﺁﻥ ﺍﻟﺬﻱ ﺗﻠﻚ ﺻﻔﺘﻪ ﴾ﺫﻟﻚ ﻫﺪﻯ ﷲ ﻳﻬﺪﻱ ﺑﻪ ﻣﻦ ﻳﺸﺎء  ﴿
 .﴾8312F7312﴿ﻓﻠﻴﺲ ﻟﻪ ﻣﺮﺷﺪ ﻭﻻ ﻫﺎﺩ ﺑﻌﺪ ﷲ،ﺃﻱ ﻭﻣﻦ ﻳﺨﺬﻟﻪ ﷲ ﻓﻴﺠﻌﻞ ﻗﻠﺒﻪ ﻗﺎﺳﻴﺎ ﻣﻈﻠﻤﺎ ﴾ﻭﻣﻦ ﻳﻀﻠﻞ ﷲ ﻓﻤﺎ ﻟﻪ ﻣﻦ ﻫﺎﺩ  ﴿
 
 ﴾  ٦۳َﻋۡﺒَﺪﻩُۖۥ َﻭﻳَُﺨﻮﱢ ﻓُﻮﻧََﻚ ﺑِﭑﻟﱠِﺬﻳَﻦ ِﻣﻦ ُﺩﻭﻧِِﻪۦﻭ َﻭَﻣﻦ ﻳُۡﻀﻠِِﻞ ٱﻟﱠ  ُﻓََﻤﺎ ﻟَﻪُۥ ِﻣۡﻦ ﻫَﺎٖﺩ ﺃَﻟَۡﻴَﺲ ٱﻟﱠ  ُﺑَِﻜﺎٍﻑ  ﴿
 
 .ـ ﺍﻵﻳﺔ﴾ﻭﻳﺨﻮﻓﻮﻧﻚ  ﴿:ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ    
ﻟﻨﺄﻣﺮﻧﻬﺎ  ﺃﻭ ﺷﺘﻢ ﺁﻟﻬﺘﻨﺎ ﻟﺘﻜﻔﻦ ﻋﻦ:�ﻟﻠﻨﺒﻲ  ﻗﺎﻟﻮﺍ :ﻟﻲ ﺭﺟﻞﻗﺎﻝ  :»ﺃﺧﺮﺝ ﻋﺒﺪ ﺍﻟﺮﺯﺍﻕ ﻋﻨﻤﻌﻤﺮ  .239
 .«﴾9312F8312﴿ـ ﺍﻵﻳﺔ﴾ﺬﻳﻦ ﻣﻦ ﺩﻭﻧﻪ ﻭﻳﺨﻮﻓﻮﻧﻚ ﺑﺎﻟ ﴿:ﻓﻨﺰﻟﺖ،ﻓﻠﺘﺨﺒﻠﻨﻚ
 ]ﺗﻌﻠﻴﻖ[
ﺑﺄﻥ ﻳﻜﻒ ﻋﻦ ﺳﺐ  �ﻭﻫﻮ ﺗﻬﺪﻳﺪ ﻣﻦ ﺍﻟﻤﺸﺮﻛﻴﻦ ﻟﻠﻨﺒﻲ ،ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺛﺮﺍ ًﻭﺍﺣﺪﺍ ًﻣﺮﺳﻼ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ 
ﻭﻫﺎﺭﻭﻥ  ﷲ ﺗﻌﺎﻟﻰ ﻟﻤﻮﺳﻰﻗﺎﻝ ﻭﻫﺬﺍ ﻛﻤﺎ ،�ﻓﺄﻧﺰﻝ ﷲ ﺗﻌﺎﻟﻰ ﺍﻵﻳﺔ ﺗﺜﺒﻴﺎ ًﻟﻠﻨﺒﻲ ،ﻭﻋﻴﺐ ﺃﻟﻬﺘﻬﻢ ﻭﺇﻻ ﻓﺴﻮﻑ ﺗﺴﻠﻂ ﻋﻠﻴﻪ ﺑﺎﻷﺫﻯ ﻭﺍﻟﻤﻜﺮﻭﻩ
 ﻓﻼ ﻳﻀﺮﻛﻤﺎ ﻛﻴﺪ ﻓﺮﻋﻮﻥ ﻭﺳﺤﺮﺗﻪ..ﺳﻮﺭﺓ ﻁﻪ﴾ﻻ ﺗﺨﺎﻓﺎ ﺇﻧﻨﻲ ﻣﻌﻜﻤﺎ ﺃﺳﻤﻊ ﻭﺃﺭﻯ ﴿
 
 ]ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ[
 _______________
 (231/ 3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(7312) 
 (431/ 3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(8312) 
 ﻣﻌﻀﻞ 3/371ﺗﻔﺴﻴﺮ ﺍﻟﺼﻨﻌﺎﻧﻲ  (9312)
 (173)
 
 .ﺍﻟﺘﻲ ﻻ ﺗﻀﺮ ﻭﻻ ﺗﻨﻔﻊ،ﺃﻱ ﻭﻳﺨﻮﻓﻮﻧﻚ ﻳﺎ ﻣﺤﻤﺪ ﺑﻬﺬﻩ ﺍﻷﻭﺛﺎﻥ ﴾ﻭﻳﺨﻮﻓﻮﻧﻚ ﺑﺎﻟﺬﻳﻦ ﻣﻦ ﺩﻭﻧﻪ  ﴿
 .ﻣﻦ ﻛﺎﻥ ﺃﻱ ﻭﻣﻦ ﺃﺷﻘﺎﻩ ﷲ ﻭﺃﺿﻠﻪ ﻓﻠﻦ ﻳﻬﺪﻳﻪ ﺃﺣﺪ ﻛﺎﺋﻨﺎ ﴾ﻭﻣﻦ ﻳﻀﻠﻞ ﷲ ﻓﻤﺎ ﻟﻪ ﻣﻦ ﻫﺎﺩ  ﴿
ﻓﻠﻦ ﻳﻘﺪﺭ ﺃﺣﺪ ﻋﻠﻰ ،ﻭﻭﻓﻘﻪ ﻟﺴﻠﻮﻙ ﻁﺮﻳﻖ ﺍﻟﻤﻬﺘﺪﻳﻦ،ﺃﻱ ﻭﻣﻦ ﺃﺭﺍﺩ ﷲ ﺳﻌﺎﺩﺗﻪ ﻓﻬﺪﺍﻩ ﺇﻟﻰ ﺍﻟﺤﻖ ﴾ﻭﻣﻦ ﻳﻬﺪ ﷲ ﻓﻤﺎ ﻟﻪ ﻣﻦ ﻣﻀﻞ  ﴿
 .ﺇﺿﻼﻟﻪ
 ﻷﻧﻪ،ﻭﻫﻮ ﺍﻟﻘﺎﺩﺭ ﻋﻠﻰ ﺃﻥ ﻳﻨﺘﻘﻢ ﻣﻦ ﺃﻋﺪﺍﺋﻪ ﻷﻭﻟﻴﺎﺋﻪ،ﻻ ﻳﻀﺎﻡ ﻣﻦ ﻟﺠﺄ ﺇﻟﻰ ﺑﺎﺑﻪ،ﺃﻱ ﻫﻮ ﺗﻌﺎﻟﻰ ﻣﻨﻴﻊ ﺍﻟﺠﻨﺎﺏ  ﴾ﺃﻟﻴﺲ ﷲ ﺑﻌﺰﻳﺰ ﺫﻱ ﺇﻧﺘﻘﺎﻡ  ﴿
 ..﴾0412F9312﴿ﻭﻭﻋﺪ ﻟﻠﻤﺆﻣﻨﻴﻦ،ﻭﻓﻲ ﺍﻵﻳﺔ ﻭﻋﻴﺪ ﻟﻠﻤﺸﺮﻛﻴﻦ،ﺫﻭ ﺇﻧﺘﻘﺎﻡ ﻣﻦ ﺃﻋﺪﺍﺋﻪ،ﻏﺎﻟﺐ ﻻ ﻳﻐﻠﺐ
 
 ﴾  ٥٤ﻭﻧِِﻪٓۦ ﺇَِﺫﺍ ﻫُۡﻢ ﻳَۡﺴﺘَۡﺒِﺸُﺮﻭَﻥ َﻭﺇَِﺫﺍ ُﺫِﻛَﺮ ٱﻟﱠ  َُﻭۡﺣَﺪﻩ ُٱۡﺷَﻤﺄَﺯﱠ ۡﺕ ﻗُﻠُﻮُﺏ ٱﻟﱠِﺬﻳَﻦ َﻻ ﻳُۡﺆِﻣﻨُﻮَﻥ ﺑِﭑۡﻷِٓﺧَﺮِﺓۖ َﻭﺇَِﺫﺍ ُﺫِﻛَﺮ ٱﻟﱠِﺬﻳَﻦ ِﻣﻦ ﺩ ُ ﴿
 
 .ـ ﺍﻵﻳﺔ﴾ﻭﺇﺫﺍ ﺫﻛﺮ ﷲ  ﴿:ﻌﺎﻟﻰﻗﻮﻟﻪ ﺗ   
ﻋﻨﺪ ﺫﻛﺮ  ﺍﻟﻨﺠﻢ ﻋﻨﺪ ﺍﻟﻜﻌﺒﺔ ﻭﻓﺮﺣﻬﻢ �ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﻗﺮﺍءﺓ ﺍﻟﻨﺒﻲ  :»ﺃﺧﺮﺝ ﺍﺑﻦ ﺍﻟﻤﻨﺬﺭﻋﻦ ﻣﺠﺎﻫﺪ  .339
 .«﴾1412F0412﴿ﺍﻵﻟﻬﺔ
 
 ]ﺗﻌﻠﻴﻖ[
ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺃﺛﺮﺍً ﻭﺍﺣﺪﺍً ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﺍ ﺍﻵﻳﺔ، ﻭﻫﻮ ﻓﻲ ﺫﻛﺮ ﺣﺎﻝ ﺍﻟﻜﻔﺎﺭ ﻋﻨﺪﻣﺎ ﻳﺴﺘﺒﺸﺮﻭﻥ ﺑﺬﻛﺮ ﻣﻌﺒﻮﺩﺍﺗﻬﻢ ﺍﻟﺒﺎﻁﻠﺔ  
 ﻨﺪ ﺫﻛﺮ ﷲ ﺗﻌﺎﻟﻰ.ﻭﻳﺸﻤﺌﺰﻭﻥ ﻋ
ﻭﺃﺧﺮﺝ ﺍﺑﻦ ﻣﺮﺩﻭﻳﻪ ﻋﻦ ﺍﺑﻦ ﻋﺒﺎﺱ ﺭﺿﻲ ﷲ ﻋﻨﻬﻤﺎ : ﻘﺎﻝﻭﻗﺪ ﺫﻛﺮ ﺍﻷﻣﺎﻡ ﺍﻟﺴﻴﻮﻁﻲ ﺳﺒﺒﺎً ﺁﺧﺮ ﻓﻲ ﻛﺘﺎﺑﻪ ﺍﻟﺪﺭ ﺍﻟﻤﻨﺜﻮﺭ ﻓ 
ﺃﺑﻮ  :ﻗﺴﺖ ﻭﻧﻔﺮﺕ ﻗﻠﻮﺏ ﻫﺆﻻء ﺍﻷﺭﺑﻌﺔ ﺍﻟﺬﻳﻦ ﻻ ﻳﺆﻣﻨﻮﻥ ﺑﺎﻵﺧﺮﺓ: ﻗﺎﻝ ﴾ ﻭﺇﺫﺍ ﺫﻛﺮ ﷲ ﻭﺣﺪﻩ ﺍﺷﻤﺄﺯﺕ ﻗﻠﻮﺏ ﺍﻟﺬﻳﻦ ﻻ ﻳﺆﻣﻨﻮﻥ ﺑﺎﻵﺧﺮﺓ﴿
 .﴾2412F1412﴿﴾ﺇﺫﺍ ﻫﻢ ﻳﺴﺘﺒﺸﺮﻭﻥ﴿ﺍﻟﻼﺕ ﻭﺍﻟﻌﺰﻯ  ﴾ ﻭﺇﺫﺍ ﺫﻛﺮ ﺍﻟﺬﻳﻦ ﻣﻦ ﺩﻭﻧﻪ﴿ﻡ ﻭﺍﻟﻮﻟﻴﺪ ﺑﻦ ﻋﺘﺒﺔ ﻭﺻﻔﻮﺍﻥ ﻭﺃﺑﻲ ﺑﻦ ﺧﻠﻒ ﺟﻬﻞ ﺑﻦ ﻫﺸﺎ
ﻗﻠﺖ: ﺍﻷﺛﺮ ﺍﻷﻭﻝ ﻣﺮﺳﻞ ﻭﺍﻟﺜﺎﻧﻲ ﻟﻢ ﺃﺟﺪ ﻟﻪ ﺇﺳﻨﺎﺩﺍ،ً ﻓﺎﻵﻳﺔ ﺍﺧﺒﺎﺭ ﻋﻦ ﺣﺎﻝ ﺍﻟﻤﺸﺮﻛﻴﻦ ﻋﻤﻮﻣﺎ ﻋﻨﺪ ﺫﻛﺮ ﷲ ﻭﺫﻛﺮ  
ﻭﺍﻟﺬﻱ ﻳﺴﺒﺸﺮ ﻋﻦ ،ﺸﺮ ﻋﻦ ﺫﻛﺮ ﷲ ﺗﻌﺎﻟﻰ ﻭﺁﻳﺎﺗﻪ ﻓﻬﻮ ﺑﺤﻤﺪ ﷲ ﻣﺆﻣﻦﻓﺎﻟﺬﻱ ﻳﺴﺘﺒ،ﻭﻫﻲ ﻋﻼﻣﺔ ﻣﻦ ﻋﻼﻣﺎﺕ ﺍﻹﻳﻤﺎﻥ ﻭﺍﻟﻜﻔﺮ،ﻣﻌﺒﻮﺩﺍﺗﻬﻢ
 ﺫﻛﻞ ﻫﺆﻻء ﺍﻟﻄﻮﺍﻏﻴﺖ ﻭﺍﻟﻤﻌﺒﻮﺩﺍﺕ ﻭﺍﻟﻬﻮﻱ ﻣﻦ ﺩﻭﻥ ﷲ ﻓﻬﻮ ﺍﻟﻜﺎﻓﺮ.
 
  ]ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ[
 .ﻻ ﺇﻟﻪ ﺇﻻ ﷲ :ﻭﻗﻴﻞ ﺃﻣﺎﻡ ﺍﻟﻤﺸﺮﻛﻴﻦ،ﻭﻟﻢ ﻳﺬﻛﺮ ﻣﻌﻪ ﺁﻟﻬﺘﻬﻢ،ﺃﻱ ﻭﺇﺫﺍ ﺃﻓﺮﺩ ﷲ ﺑﺎﻟﺬﻛﺮ ﴾ﻭﺇﺫﺍ ﺫﻛﺮ ﷲ ﻭﺣﺪﻩ  ﴿
 .ﻣﻦ ﺷﺪﺓ ﺍﻟﻜﺮﺍﻫﺔ ﻗﻠﻮﺏ ﻫﺆﻻء ﺍﻟﻤﺸﺮﻛﻴﻦ،ﺃﻱ ﻧﻔﺮﺕ ﻭﺇﻧﻘﺒﻀﺖ ﴾ﺯﺕ ﻗﻠﻮﺏ ﺍﻟﺬﻳﻦ ﻻ ﻳﺆﻣﻨﻮﻥ ﺑﺎﻵﺧﺮﺓ ﺇﺷﻤﺄ ﴿
 ..﴾3412F2412﴿ﺇﺫﺍ ﻫﻢ ﻳﻔﺮﺣﻮﻥ ﻭﻳﺴﺮﻭﻥ،ﺃﻱ ﻭﺇﺫﺍ ﺫﻛﺮﺕ ﺍﻷﻭﺛﺎﻥ ﻭﺍﻷﺻﻨﺎﻡ ﴾ﻭﺇﺫﺍ ﺫﻛﺮ ﺍﻟﺬﻳﻦ ﻣﻦ ﺩﻭﻧﻪ ﺇﺫﺍ ﻫﻢ ﻳﺴﺘﺒﺸﺮﻭﻥ  ﴿
 
ٱۡﻟَﻐﻔُﻮُﺭ  ﻨَﻄُﻮْﺍ ِﻣﻦ ﺭﱠ ۡﺣَﻤِﺔ ٱﻟﱠ ِﻭ ﺇِﻥﱠ ٱﻟﱠ  َﻳَۡﻐﻔُِﺮ ٱﻟﺬﱡ ﻧُﻮَﺏ َﺟِﻤﻴًﻌﺎﻭ ﺇِﻧﱠﻪُۥ ﻫَُﻮ ﻗُۡﻞ ﻳَٰ ِﻌﺒَﺎِﺩَﻱ ٱﻟﱠِﺬﻳَﻦ ﺃَۡﺳَﺮﻓُﻮْﺍ َﻋﻠَٰﻰٓ ﺃَﻧﻔُِﺴِﻬۡﻢ َﻻ ﺗَﻘ ۡ ﴿
 ﴾  ۳٥ٱﻟﺮﱠ ِﺣﻴُﻢ 
 
 ﺗﻘﺪﻡ ﺣﺪﻳﺚ ﺍﻟﺸﻴﺨﻴﻦ ﻓﻲ ﺳﻮﺭﺓ ﺍﻟﻔﺮﻗﺎﻥ..ـ ﺍﻵﻳﺔ﴾ﻗﻞ ﻳﺎ ﻋﺒﺎﺩﻱ ﺍﻟﺬﻳﻦ ﺃﺳﺮﻓﻮﺍ  ﴿:ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ  
 .«﴾4412F3412﴿ﻫﺬﻩ ﺍﻵﻳﺔ ﻓﻲ ﻣﺸﺮﻛﻲ ﺃﻫﻞ ﻣﻜﺔﺃﻧﺰﻟﺖ  »ﻗﺎﻝ: ﻋﺒﺎﺱ  ﻋﻦ ﺍﺑﻦﻭﺃﺧﺮﺝ ﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﺑﺴﻨﺪ ﺻﺤﻴﺢ  .439
 ﻛﻨﺎ ﻧﻘﻮﻝ ﻣﺎ ﻟﻤﻔﺘﺘﻦ ﺗﻮﺑﺔ ﺇﺫﺍ ﺗﺮﻙ ﺩﻳﻨﻪ ﺑﻌﺪ ﺇﺳﻼﻣﻪ :»ﻗﺎﻝ ﻋﻤﺮ  ﻋﻦ ﺍﺑﻦﻭﺃﺧﺮﺝ ﺍﻟﺤﺎﻛﻢ ﻭﺍﻟﻄﺒﺮﺍﻧﻲ  .539
 .«﴾5412F4412﴿ـ ﺍﻵﻳﺔ﴾ﻗﻞ ﻳﺎ ﻋﺒﺎﺩﻱ ﺍﻟﺬﻳﻦ ﺃﺳﺮﻓﻮﺍ  ﴿:ﺍﻟﻤﺪﻳﻨﺔ ﺃﻧﺰﻝ ﻓﻴﻬﻢ   �ﻓﻠﻤﺎ ﻗﺪﻡ ﺭﺳﻮﻝ ﷲ ،ﻭﻣﻌﺮﻓﺘﻪ
ﺇﻟﻰ ﻭﺣﺸﻲ ﻗﺎﺗﻞ ﺣﻤﺰﺓ  �ﺑﻌﺚ ﺭﺳﻮﻝ ﷲ  »: ﻗﺎﻝﻋﺒﺎﺱ  ﻋﻦ ﺍﺑﻦﻭﺃﺧﺮﺝ ﺍﻟﻄﺒﺮﺍﻧﻲ ﺑﺴﻨﺪ ﻓﻴﻪ ﺿﻌﻒ    .639
ﺃﺷﺮﻙ ﻳﻠﻖ ﺃﺛﺎﻣﺎ ﻳﻀﺎﻋﻒ  ﺃﻭﺯﻧﻰ  ﺃﻭﻓﺄﺭﺳﻞ ﺇﻟﻴﻪ ﻛﻴﻒ ﺗﺪﻋﻮﻧﻲ ﻭﺃﻧﺖ ﺗﺰﻋﻢ ﺃﻥ ﻣﻦ ﻗﺘﻞ ،ﻳﺪﻋﻮﻩ ﺇﻟﻰ ﺍﻹﺳﻼﻡ
ﺇﻻ ﻣﻦ  ﴿:ﻓﺄﻧﺰﻝ ﷲ ؟ﻓﻬﻞ ﺗﺠﺪ ﻟﻲ ﻣﻦ ﺭﺧﺼﺔ،ﻭﺃﻧﺎ ﺻﻨﻌﺖ ﺫﻟﻚ،ﻟﻪ ﺍﻟﻌﺬﺍﺏ ﻳﻮﻡ ﺍﻟﻘﻴﺎﻣﺔ ﻭﻳﺨﻠﺪ ﻓﻴﻬﺎ ﻣﻬﺎﻧﺎ
ﺇﻻ ﻣﻦ ﺗﺎﺏ ﻭﺁﻣﻦ ﻭﻋﻤﻞ ﻋﻤﻼ ﴿ﻫﺬﺍ ﺷﺮﻁ ﺷﺪﻳﺪ  :ﻭﺣﺸﻲﻘﺎﻝ ، ﻓـ ﺍﻵﻳﺔ﴾ﺗﺎﺏ ﻭﺁﻣﻦ ﻭﻋﻤﻞ ﻋﻤﻼ ﺻﺎﻟﺤﺎ 
 ﴾ﺇﻥ ﷲ ﻻ ﻳﻐﻔﺮ ﺃﻥ ﻳﺸﺮﻙ ﺑﻪ ﻭﻳﻐﻔﺮﻣﺎ ﺩﻭﻥ ﺫﻟﻚ ﻟﻤﻦ ﻳﺸﺎء ﴿ :ﻓﺄﻧﺰﻝ ﷲ،ﻓﻠﻌﻠﻲ ﻻ ﺃﻗﺪﺭﻋﻠﻰ ﻫﺬﺍ ﴾ﺻﺎﻟﺤﺎ 
ﻳﺎ ﻋﺒﺎﺩﻱ ﺍﻟﺬﻳﻦ ﴿ :ﻻ ﻓﻬﻞ ﻏﻴﺮ ﻫﺬﺍ؟ ﻓﺄﻧﺰﻝ ﷲ ﺃﻡ ﻓﻼ ﺃﺩﺭﻱ ﺃﻳﻐﻔﺮ ﻟﻲ ،ﻫﺬﺍ ﺃﺭﻯ ﺑﻌﺪﻩ ﻣﺸﻴﺌﺔ :ﻭﺣﺸﻲﻘﺎﻝ ﻓ
   ﴾6412F5412﴿.«ﻫﺬﺍ ﻧﻌﻢ ﻓﺄﺳﻠﻢ :ﻭﺣﺸﻲﻗﺎﻝ ،ﺍﻵﻳﺔ ﴾ﺃﻧﻔﺴﻬﻢ ﻻ ﺗﻘﻨﻄﻮﺍ ﻣﻦ ﺭﺣﻤﺔ ﷲ ﺃﺳﺮﻓﻮﺍ ﻋﻠﻰ 
 _______________
 (631/ 3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(0412) 
 ﻣﺮﺳﻞ (1412)
 ( 966/ 21ﻟﻠﺴﻴﻮﻁﻲ )ﺍﻟﺪﺭ ﺍﻟﻤﻨﺜﻮﺭ ﻓﻲ ﺍﻟﺘﻔﺴﻴﺮ ﺑﺎﻟﻤﺄﺛﻮﺭ (2412) 
 (831/ 3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(3412) 
 ﺻﺤﻴﺢ ﺍﻹﺳﻨﺎﺩ. 01/3523ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ   (4412)
(ﺷ�ﻌﺐ 264ﺡ) 22/771ﺍﻟﻤﻌﺠ�ﻢ ﺍﻟﻜﺒﻴ�ﺮ  9/31ﺳ�ﻨﻦ ﺍﻟﺒﻴﻬﻘ�ﻲ ﺍﻟﻜﺒ�ﺮﻯ  1/813(ﻭﻗ�ﺎﻝ: ﺻ�ﺤﻴﺢ ﻋﻠ�ﻰ ﺷ�ﺮﻁ ﻣﺴ�ﻠﻢ ﺍﻟﻤﺨﺘ�ﺎﺭﺓ 8263ﺡ) 2/274 3/ 862ﺍﻟﻤﺴ�ﺘﺪﺭﻙ ﻟﻠﺤ�ﺎﻛﻢ  (5412)
ﺩﺛﻨ�ﻲ ﺃﺑ�ﻮ ﺇﺳ�ﺤﺎﻕ ﺇﺑ�ﺮﺍﻫﻴﻢ ﺑ�ﻦ ﺇﺳ�ﻤﺎﻋﻴﻞ ﺍﻟﻘ�ﺎﺭﺉ ﺣ�ﺪﺛﻨﺎ ﻋﺜﻤ�ﺎﻥ ﺑ�ﻦ ﺳ�ﻌﻴﺪ (ﻗﻠﺖ: ﺻﺤﻴﺢ ﺍﻹﺳﻨﺎﺩ ﻭﺍﺑﻦ ﺇﺳﺤﺎﻕ ﻣﺼﺮﺡ ﺑﺎﻟﺘﺤﺪﻳﺚ. ﻗ�ﺎﻝ ﺃﺑ�ﻮ ﻋﺒ�ﺪ ﷲ ﺍﻟﺤ�ﺎﻛﻢ 8317ﺡ)5/324ﺍﻹﻳﻤﺎﻥ 
 ﺑﻪ.—ﺍﻟﺪﺍﺭﻣﻲ ﺣﺪﺛﻨﺎ ﺍﻟﺤﺴﻦ ﺑﻦ ﺍﻟﺮﺑﻴﻊ ﺣﺪﺛﻨﺎ ﻋﺒﺪ ﷲ ﺑﻦ ﺇﺩﺭﻳﺲ ﺣﺪﺛﻨﻲ ﻣﺤﻤﺪ ﺑﻦ ﺇﺳﺤﺎﻕ ﻗﺎﻝ ﻭﺃﺧﺒﺮﻧﻲ ﻧﺎﻓﻊ ﻋﻦ ﻋﺒﺪ ﷲ ﺑﻦ ﻋﻤﺮ ﻋﻦ ﻋﻤﺮ
(ﻭﻓ�ﻲ ﺇﺳ�ﻨﺎﺩﻩ ﺍﺑ�ﻦ ﺟ�ﺮﻳﻭ ﻣ�ﺪﻟﺲ ﻗ�ﺪ 9317ﺡ)5/424(ﻓﻲ ﺇﺳﻨﺎﺩﻩ ﺃﺑﻴﻦ ﺑﻦ ﺳﻔﻴﺎﻥ ﺿﻌﻴﻒ،ﻭﻟﻪ ﺇﺳﻨﺎﺩ ﺁﺧﺮ ﻋﻨﺪ ﺍﻟﺒﻴﻬﻘﻲ ﻓﻲ ﺷ�ﻌﺐ ﺍﻹﻳﻤ�ﺎﻥ 08411ﺡ) 11/791ﻟﻤﻌﺠﻢ ﺍﻟﻜﺒﻴﺮ ﺍ (6412)
 ﻋﻨﻌﻦ
 (273)
 
 ]ﺗﻌﻠﻴﻖ[
 .ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﻋﺪﺓ ﺁﺛﺎﺭ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ 
 – ﴾ﻭﺍﻟﺬﻳﻦ ﻻ ﻳﺪﻋﻮﻥ ﻣﻊ ﷲ ﺇﻟﻬﺎً ﺁﺧﺮ ﻭﻻ ﻳﻘﺘﻠﻮﻥ ﺍﻟﻨﻔﺲ ﴿ﺃﻣﺎ ﺣﺪﻳﺚ ﺍﻟﺸﻴﺨﻴﻦ ﻓﻘﺪ ﺗﻘﺪﻡ ﻓﻲ ﺳﻮﺭﺓ ﺍﻟﻔﺮﻗﺎﻥ ﻋﻨﺪ ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ  
 ﺍﻵﻳﺔ. – ﴾ﺇﻻ ﻣﻦ ﺗﺎﺏ ﻭﺁﻣﻦ ﴿ﺇﻟﻰ ﻗﻮﻟﻪ
ﻳﺎ ﻣﺤﻤﺪ  ﻗﺎﻟﻮﺍﺃﻥ ﻗﻮﻣﺎ ﻛﺎﻧﻮﺍ ﻗﺘﻠﻮﺍ ﻓﺄﻛﺜﺮﻭﺍ ﻭﺯﻧﻮﺍ ﻓﺄﻛﺜﺮﻭﺍ ﻭﺍﻧﺘﻬﻜﻮﺍ ﻓﺄﺗﻮﺍ ﺍﻟﻨﺒﻲ ﺻﻠﻰ ﷲ ﻋﻠﻴﻪ ﻭ ﺳﻠﻢ  :ﻭﻫﻮﻋﻦ ﺑﻦ ﻋﺒﺎﺱ 
 ﺄﻭﻟﺌﻚﻓ ﴿ﺇﻟﻰ ﴾ﻭﺍﻟﺬﻳﻦ ﻻ ﻳﺪﻋﻮﻥ ﻣﻊ ﷲ ﺇﻟﻬﺎ ﺁﺧﺮ ﴿ﺇﻥ ﺍﻟﺬﻱ ﺗﻘﻮﻝ ﻭﺗﺪﻋﻮ ﺇﻟﻴﻪ ﻟﺤﺴﻦ ﻟﻮ ﺗﺨﺒﺮﻧﺎ ﺃﻥ ﻟﻤﺎ ﻋﻤﻠﻨﺎ ﻛﻔﺎﺭﺓ ﻓﺄﻧﺰﻝ ﷲ ﻋﺰ ﻭ ﺟﻞ 
 .﴾7412F6412﴿ﺍﻵﻳﺔ﴾ﻗﻞ ﻳﺎ ﻋﺒﺎﺩﻱ ﺍﻟﺬﻳﻦ ﺃﺳﺮﻓﻮﺍ ﻋﻠﻰ ﺃﻧﻔﺴﻬﻢ ﴿ﻳﺒﺪﻝ ﷲ ﺷﺮﻛﻬﻢ ﺇﻳﻤﺎﻧﺎ ﻭﺯﻧﺎﻫﻢ ﺇﺣﺼﺎﻧﺎ ﻭﻧﺰﻟﺖ ﻗﺎﻝ ﴾ﻳﺒﺪﻝ ﷲ ﺳﻴﺌﺎﺗﻬﻢ ﺣﺴﻨﺎﺕ
 .ﻭﻫﻲ ﻓﺘﺢ ﺑﺎﺏ ﺍﻟﺘﻮﺑﻪ ﻟﻤﺸﺮﻛﻲ ﻣﻜﺔ،ﻭﻫﺬﺍ ﺍﻟﺤﺪﻳﺚ ﻣﻊ ﺍﻟﺬﻱ ﺑﻌﺪﻩ ﻳﺪﻝ ﻋﻠﻰ ﺃﻥ ﺍﻵﻳﺔ ﻣﻜﻴﺔ 
ﻗُْﻞ ﻳَﺎ ِﻋﺒَﺎِﺩَﻱ ﺍﻟﱠِﺬﻳَﻦ ﺃَْﺳَﺮﻓُﻮﺍ َﻋﻠَﻰ ﺃَْﻧﻔُِﺴِﻬْﻢ ﻻ ﺗَْﻘﻨَﻄُﻮﺍ ِﻣْﻦ  ﴿ﻦ ﺍﺑﻦ ﻋﺒﺎﺱ:ﻓﻘﺪ ﺭﻭﺍﻩ ﺍﻹﻣﺎﻡ ﺍﻟﻄﺒﺮﻱ ﻭﻏﻴﺮﻩ ﻋ :ﻭﺃﻣﺎ ﺍﻷﺛﺮ ﺍﻟﺜﺎﻟﺚ 
ﻳﺰﻋﻢ ﻣﺤﻤﺪ ﺃﻧﻪ ﻣﻦ ﻋﺒﺪ ﺍﻷﻭﺛﺎﻥ، ﻭﺩﻋﺎ ﻣﻊ ﷲ ﺇﻟﻬﺎ ﺁﺧﺮ، ﻭﻗﺘﻞ ﺍﻟﻨﻔﺲ ﺍﻟﺘﻲ ﺣّﺮﻡ ﷲ ﻟﻢ ﻳﻐﻔﺮ ﻟﻪ، : ﻗﺎﻟﻮﺍﻭﺫﻟﻚ ﺃﻥ ﺃﻫﻞ ﻣﻜﺔ  ﴾َﺭْﺣَﻤِﺔ ﷲﱠ ِ 
ﻳَﺎ ِﻋﺒَﺎِﺩَﻱ ﺍﻟﱠِﺬﻳَﻦ ﺃَْﺳَﺮﻓُﻮﺍ َﻋﻠَﻰ  ﴿ﻬﺔ، ﻭﻗﺘﻠﻨﺎ ﺍﻟﻨﻔﺲ ﺍﻟﺘﻲ ﺣﺮﻡ ﷲ ﻭﻧﺤﻦ ﺃﻫﻞ ﺍﻟﺸﺮﻙ؟ ﻓﺄﻧﺰﻝ ﷲ:ﻓﻜﻴﻒ ﻧﻬﺎﺟﺮ ﻭﻧﺴﻠﻢ، ﻭﻗﺪ ﻋﺒﺪﻧﺎ ﺍﻵﻟ
 .﴾8412F7412﴿﴾ﺃَْﻧﻔُِﺴِﻬْﻢ ﻻ ﺗَْﻘﻨَﻄُﻮﺍ ِﻣْﻦ َﺭْﺣَﻤِﺔ ﷲﱠ  ِ
ﺪﻧﻴﺔ ﻭﻗﺪ ﻭﺃﻣﺎ ﺍﻟﺮﺍﺑﻊ ﻓﻬﻮ ﺃﺛﺮ ﻭﺣﺸﻲ ﻭﻗﺪ ﺗﻘﺪﻡ ﺍﻟﻜﻼﻡ ﻋﻠﻴﻪ ﻓﻲ ﺳﻮﺭﺓ ﺍﻟﻔﺮﻗﺎﻥ ﻭﻫﻮ ﻣﻊ ﺍﻟﺬﻱ ﻗﺒﻠﻪ ﻳﺪﻻﻥ ﻋﻠﻰ ﺃﻥ ﺍﻵﻳﺔ ﻣ 
 ﺫﻛﺮﻧﺎ ﺃﺛﺮ ﻭﺣﺸﻲ ﻓﻲ ﺃﺳﺒﺎﺏ ﻧﺰﻭﻝ ﺳﻮﺭﺓ ﺍﻟﻔﺮﻗﺎﻥ.
ﺇﻧﻤﺎ ﺃﻧﺰﻟﺖ ﻫﺬﻩ ﺍﻵﻳﺎﺕ ﻓﻲ ﻋﻴﺎﺵ ﺑﻦ ﺃﺑﻲ ﺭﺑﻴﻌﺔ، ﻭﺍﻟﻮﻟﻴﺪ ﺑﻦ ﺍﻟﻮﻟﻴﺪ، ﻭﻧﻔﺮ ﻣﻦ : ﻗﺎﻝﻋﻦ ﺍﺑﻦ ﻋﻤﺮ،  :ﻭﺭﻭﻯ ﺍﻹﻣﺎﻡ ﺍﻟﻄﺒﺮﻱ 
ﺃﺑﺪﺍ، ﻗﻮﻡ ﺃﺳﻠﻤﻮﺍ ﺛﻢ ﺗﺮﻛﻮﺍ ﺩﻳﻨﻬﻢ  ﺍﻟﻤﺴﻠﻤﻴﻦ، ﻛﺎﻧﻮﺍ ﺃﺳﻠﻤﻮﺍ ﺛﻢ ﻓﺘﻨﻮﺍ ﻭﻋّﺬﺑﻮﺍ، ﻓﺎﻓﺘﻨﻮﺍ، ﻛﻨﺎ ﻧﻘﻮﻝ: ﻻ ﻳﻘﺒﻞ ﷲ ﻣﻦ ﻫﺆﻻء ﺻﺮﻓﺎ ﻭﻻ ﻋﺪﻻ
ﻓﻜﺘﺒﻬﺎ ﺑﻴﺪﻩ ﺛﻢ ﺑﻌﺚ ﺑﻬﺎ ﺇﻟﻰ َﻋﻴﱠﺎﺵ ﺑﻦ ﺃﺑﻲ ﺭﺑﻴﻌﺔ، ﻭﺍﻟﻮﻟﻴﺪ ﺑﻦ : ﻗﺎﻝﺑﻌﺬﺍﺏ ُﻋّﺬﺑﻮﻩ، ﻓﻨﺰﻟﺖ ﻫﺆﻻء ﺍﻵﻳﺎﺕ، ﻭﻛﺎﻥ ﻋﻤﺮ ﺑﻦ ﺍﻟﺨﻄﺎﺏ ﻛﺎﺗﺒﺎ، 
 .﴾9412F8412﴿ﺍﻟﻨﻔﺮ، ﻓﺄﺳﻠﻤﻮﺍ ﻭﻫﺎﺟﺮﻭﺍ ﺃﻭﻟﺌﻚﺍﻟﻮﻟﻴﺪ، ﺇﻟﻰ 
 ﻭﻫﺬﺍ ﻳﺪﻝ ﻋﻠﻰ ﺃﻥ ﺍﻵﻳﺔ ﻛﺬﻟﻚ ﻣﺪﻧﻴﺔ. 
 ﻣﻜﻴﺔ ﻫﻮ ﺍﻷﻗﺮﺏ ﻟﺴﻴﺎﻕ ﺍﻵﻳﺎﺕ ﻓﺎﻵﻳﺎﺕ ﻧﺰﻟﺖ ﻓﺘﺤﺎ ًﻟﺒﺎﺏ ﺍﻟﺘﻮﺑﺔ ﻟﻠﻤﺸﺮﻙ ﻭﺍﻟﻌﺎﺻﻲ ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ.ﻭﻛﻮﻥ ﺍﻵﻳﺔ  :ﻗﻠﺖ 
 
 ]ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ[
ﺍﻟﺬﻳﻦ ﺃﻓﺮﻁﻮﺍ ﻓﻲ ﺍﻟﺠﻨﺎﻳﺔ ﻋﻠﻰ ﺃﻧﻔﺴﻬﻢ ﺑﺎﻟﻤﻌﺎﺻﻲ ،ﺑﺸﺮ ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﺮﺳﻮﻝ ﻋﺒﺎﺩﻱ ﺍﻟﻤﺆﻣﻨﻴﻦ ﴾ﻗﻞ ﻳﺎ ﻋﺒﺎﺩﻱ ﺍﻟﺬﻳﻦ ﺃﺳﺮﻓﻮﺍ ﻋﻠﻰ ﺃﻧﻔﺴﻬﻢ  ﴿
  :ﻭﻗﻞ ﻟﻬﻢ،ﻭﺍﻵﺛﺎﻡ
 .ﺃﻱ ﻻ ﺗﻴﺄﺳﻮﺍ ﻣﻦ ﻣﻐﻔﺮﺓ ﷲ ﻭﺭﺣﻤﺘﻪ ﴾ﻨﻄﻮﺍ ﻣﻦ ﺭﺣﻤﺔ ﷲ ﻻ ﺗﻘ ﴿
 .ﻭﺇﻥ ﻛﺎﻧﺖ ﻣﺜﻞ ﺯﺑﺪ ﺍﻟﺒﺤﺮ،ﺃﻱ ﺇﻧﻪ ﺗﻌﺎﻟﻰ ﻳﻌﻔﻮ ﻋﻦ ﺟﻤﻴﻊ ﺍﻟﺬﻧﻮﺏ ﻟﻤﻦ ﺷﺎء ﴾ﺇﻥ ﷲ ﻳﻐﻔﺮ ﺍﻟﺬﻧﻮﺏ ﺟﻤﻴﻌﺎ  ﴿
 ﴿ :ﷲ ﻟﻘﻮﻟﻪﻭﻅﺎﻫﺮ ﺍﻵﻳﺔ ﺃﻧﻬﺎ ﺩﻋﻮﺓ ﻟﻠﻤﺆﻣﻨﻴﻦ ﺇﻟﻰ ﻋﺪﻡ ﺍﻟﻴﺄﺱ ﻣﻦ ﺭﺣﻤﺔ ،ﻭﺍﺳﻊ ﺍﻟﺮﺣﻤﺔ،ﺃﻱ ﻋﻈﻴﻢ ﺍﻟﻤﻐﻔﺮﺓ ﴾ﺇﻧﻪ ﻫﻮ ﺍﻟﻐﻔﻮﺭ ﺍﻟﺮﺣﻴﻢ  ﴿
ﻭﺇﺧﺒﺎﺭ ﺑﺄﻥ ﷲ ﻳﻐﻔﺮ ﺍﻟﺬﻧﻮﺏ ،ﻫﻲ ﺩﻋﻮﺓ ﻟﺠﻤﻴﻊ ﺍﻟﻌﺼﺎﺓ ﻣﻦ ﺍﻟﻜﻔﺮﺓ ﻭﻏﻴﺮﻫﻢ ﺇﻟﻰ ﺍﻟﺘﻮﺑﺔ ﻭﺍﻹﻧﺎﺑﺔ :ﺍﺑﻦ ﻛﺜﻴﺮﻗﺎﻝ ﻭ ﴾ﻗﻞ ﻳﺎ ﻋﺒﺎﺩﻱ 
 .﴾0512F9412﴿ﻟﻤﻦ ﺗﺎﺏ ﻣﻨﻬﺎ ﻭﺭﺟﻊ ﻋﻨﻬﺎ ﻣﻬﻤﺎ ﻛﺜﺮﺕ،ﺟﻤﻴﻌﺎ
 
 ﴾٤٦ﻗُۡﻞ ﺃَﻓََﻐۡﻴَﺮ ٱﻟﱠ  ِﺗَۡﺄُﻣُﺮٓﻭﻧﱢٓﻲ ﺃَۡﻋﺒُُﺪ ﺃَﻳﱡﻬَﺎ ٱۡﻟَﺠٰ ِﻬﻠُﻮَﻥ  ﴿
 
 .. ﺳﻴﺄﺗﻲ ﺳﺒﺐ ﻧﺰﻭﻟﻬﺎ ﻓﻲ ﺳﻮﺭﺓ ﺍﻟﻜﺎﻓﺮﻭﻥ﴾ـ ﺍﻵﻳﺔﻗﻞ ﺃﻓﻐﻴﺮ ﷲ ﺗﺄﻣﺮﻭﻧﻲ ﺃﻋﺒﺪ  ﴿:ﺗﻌﺎﻟﻰ ﻗﻮﻟﻪ
ﺃﺗﻀﻠﻞ ﺁﺑﺎءﻙ  : �ﺍﻟﻤﺸﺮﻛﻮﻥ ﻟﻠﻨﺒﻲ ﻗﺎﻝ :»ﻗﺎﻝ ﺍﻟﺒﺼﺮﻱ  ﻋﻦ ﺍﻟﺤﺴﻦﻭﺃﺧﺮﺝ ﺍﻟﺒﻴﻬﻘﻲ ﻓﻲ ﺍﻟﺪﻻﺋﻞ  ]ﻙ[ .739
 .«﴾﴾1512F0512﴿ﻣﻦ ﺍﻟﺸﺎﻛﺮﻳﻦ ﴿:ـ  ﺇﻟﻰ ﻗﻮﻟﻪ﴾ﻗﻞ ﺃﻓﻐﻴﺮ ﷲ ﺗﺄﻣﺮﻭﻧﻲ ﺃﻋﺒﺪ ﴿:ﻓﺄﻧﺰﻝ ﷲ؟ﻭﺃﺟﺪﺍﺩﻙ ﻳﺎ ﻣﺤﻤﺪ
 
 ]ﺗﻌﻠﻴﻖ[
ﻓﺄﻣﺎ ﺍﻷﻭﻝ ﻓﻬﻮ ﻣﺎ ﺃﺧﺮﺟﻪ ﺍﺑﻦ ﻣﺮﺩﻭﻳﻪ ﻋﻦ ﺍﺑﻦ ﻋﺒﺎﺱ ﺭﺿﻲ ﷲ ،ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺛﺮﻳﻦ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ 
 :ﻟﻪ ﻘﺎﻟﻮﺍﻓ،ﺃﻥ ﻳﻌﻄﻮﻩ ﻣﺎﻻ ﻓﻴﻜﻮﻥ ﺃﻏﻨﻰ ﺭﺟﻞ ﺑﻤﻜﺔ ﻭﻳﺰﻭﺟﻮﻩ ﻣﺎ ﺃﺭﺍﺩ ﻣﻦ ﺍﻟﻨﺴﺎء ﻭﻳﻄﺄﻭﻥ ﻋﻘﺒﻪ �ﺩﻋﺖ ﺭﺳﻮﻝ ﷲ  ﻗﺮﻳﺸﺎً ﺃﻥ ،ﻋﻨﻬﻤﺎ
: ﻗﺎﻝﻓﺈﻥ ﻟﻢ ﺗﻔﻌﻞ ﻓﺈﻧﺎ ﻧﻌﺮﺽ ﻋﻠﻴﻚ ﺧﺼﻠﺔ ﻭﺍﺣﺪﺓ ﻫﻲ ﻟﻨﺎ ﻭﻟﻚ ﻓﺪﻟﻮﻩ ،ﻦ ﺷﺘﻢ ﺁﻟﻬﺘﻨﺎ ﻭﻻ ﺗﺬﻛﺮﻫﺎ ﺑﺴﻮءﻫﺬﺍ ﻟﻚ ﻋﻨﺪﻧﺎ ﻳﺎ ﻣﺤﻤﺪ ﻭﺗﻜﻒ ﻋ
ﻗﻞ ﺃﻓﻐﻴﺮ ﷲ ﴿ﺇﻟﻰ ﺁﺧﺮ ﺍﻟﺴﻮﺭﺓ ﻭﺃﻧﺰﻝ ﷲ ﻋﻠﻴﻪ  ﴾1ﺍﻟﻜﺎﻓﺮﻭﻥ ﺍﻵﻳﺔ ﴿ ﴾ﻗﻞ ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﻜﺎﻓﺮﻭﻥ﴿ﺣﺘﻰ ﺃﻧﻈﺮ ﻣﺎ ﻳﺄﺗﻴﻨﻲ ﻣﻦ ﺭﺑﻲ ﻓﺠﺎء ﺍﻟﻮﺣﻲ 
 .﴾2512F1512﴿﴾ ﻚ ﻭﺇﻟﻰ ﺍﻟﺬﻳﻦ ﻣﻦ ﻗﺒﻠﻚ ﻟﺌﻦ ﺃﺷﺮﻛﺖ ﻟﻴﺤﺒﻄﻦ ﻋﻤﻠﻚ ﻭﻟﺘﻜﻮﻧﻦ ﻣﻦ ﺍﻟﺨﺎﺳﺮﻳﻦﻭﻟﻘﺪ ﺃﻭﺣﻲ ﺇﻟﻴ﴿ ﴾ ﺗﺄﻣﺮﻭﻧﻲ ﺃﻋﺒﺪ ﺃﻳﻬﺎ ﺍﻟﺠﺎﻫﻠﻮﻥ
ﺧﺮﺝ ﺭﺳﻮﻝ ﷲ ﺇﻟﻰ ﺑﻌﺾ ﺷﻌﺎﺏ ﻣﻜﺔ ﻭﻗﺪ ﺩﺧﻠﻪ ﻣﻦ ﻗﺎﻝ ﻭﺃﻣﺎ ﺍﻟﺜﺎﻧﻲ ﻓﻘﺪ ﺃﺧﺮﺟﻪ ﺍﻹﻣﺎﻡ ﺍﻟﺒﻴﻬﻘﻲ ﻓﻲ ﺍﻟﺪﻻﺋﻞ ﻋﻦ ﺍﻟﺤﺴﻦ  
ﻓﺄﻭﺣﻰ ﷲ ﺇﻟﻴﻪ ﺇﺩﻉ ﺃﻱ ﺃﻏﺼﺎﻥ ﻫﺬﻩ ﺭﺏ ﺃﺭﻧﻲ ﻣﺎ ﺃﻁﻤﺌﻦ ﺇﻟﻴﻪ ﻭﻳﺬﻫﺐ ﻋﻨﻲ ﻫﺬﺍ ﺍﻟﻐﻢ ﻘﺎﻝ ﺍﻟﻐﻢ ﻣﺎ ﺷﺎء ﷲ ﻣﻦ ﺗﻜﺬﻳﺐ ﻗﻮﻣﻪ ﺇﻳﺎﻩ ﻓ
ﻟﻪ ﺭﺳﻮﻝ ﷲ ﺍﺭﺟﻊ ﺇﻟﻰ ﻣﻜﺎﻧﻚ ﻓﺮﺟﻊ ﻘﺎﻝ ﺣﺘﻰ ﺟﺎء ﺭﺳﻮﻝ ﷲ ﻓ ﺍﻷﺭﺽﺍﻟﺸﺠﺮﺓ ﺷﺌﺖ ﻓﺪﻋﺎ ﻏﺼﻨﺎ ﻓﺎﻧﺘﺰﻉ ﻣﻦ ﻣﻜﺎﻧﻪ ﺛﻢ ﺧﺪ ﻓﻲ 
ﺍﻟﻤﺸﺮﻛﻮﻥ ﺃﻓﻀﻠﺖ ﺃﺑﺎﻙ ﻭﺃﺟﺪﺍﺩﻙ ﻗﺎﻝ ﺣﺘﻰ ﺍﺳﺘﻮﻯ ﻛﻤﺎ ﻛﺎﻥ ﻓﺤﻤﺪ ﺭﺳﻮﻝ ﷲ ﻭﻁﺎﺑﺖ ﻧﻔﺴﻪ ﻭﺭﺟﻊ ﻭﻗﺪ ﻛﺎﻥ  ﺍﻷﺭﺽﺍﻟﻐﺼﻦ ﻓﺨﺪ ﻓﻲ 
 _______________
 ﺍﻧﻈﺮ ﺗﺨﺮﻳﺠﻪ ﻋﻨﺪ ﺁﻳﺔ ﺳﻮﺭﺓ ﺍﻟﻔﺮﻗﺎﻥ (7412) 
 (603/ 12ﺟﺎﻣﻊ ﺍﻟﺒﻴﺎﻥ )ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ( )(8412) 
 (903/ 12ﺟﺎﻣﻊ ﺍﻟﺒﻴﺎﻥ )ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ( )(9412) 
 (041/ 3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(0512) 
 ﻭﺍﻷﺛﺮ ﻣﺮﺳﻞ. 41/ 6ﺩﻻﺋﻞ ﺍﻟﻨﺒﻮﺓ ـ ﻟﻠﺒﻴﻬﻘﻰ  )(1512)
 (096/ 21ﺍﻟﺪﺭ ﺍﻟﻤﻨﺜﻮﺭ ﻓﻲ ﺍﻟﺘﻔﺴﻴﺮ ﺑﺎﻟﻤﺄﺛﻮﺭ ﻟﻠﺴﻴﻮﻁﻲ )(2512) 
 (373)
 
 .﴾ﻭﻛﻦ ﻣﻊ ﺍﻟﺸﺎﻛﺮﻳﻦ  ﴿ﺇﻟﻰ ﻗﻮﻟﻪ  ﴾ﺃﻓﻐﻴﺮ ﷲ ﺗﺄﻣﺮﻭﻧﻲ ﺃﻋﺒﺪ ﺃﻳﻬﺎ ﺍﻟﺠﺎﻫﻠﻮﻥ  ﴿ﻓﺄﻧﺰﻝ ﷲ ﻋﺰ ﻭﺟﻞ  ﻳﺎ ﻣﺤﻤﺪ
ﻭﺑﻌﻴﺒﻪ ﺑﺄﻧﻪ ﺗﺮﻙ ﺩﻳﻦ ﺁﺑﺎﺋﻪ ،ﻓﺎﻵﻳﺔ ﻧﺰﻟﺖ ﺃﻣﺮﺍً ﻣﻦ ﷲ ﺗﻌﺎﻟﻰ ﻟﻨﺒﻴﻪ ﺑﺄﻥ ﻳﺠﻴﺐ ﻋﻠﻰ ﺍﻟﻜﻔﺎﺭ ﺍﻟﺬﻱ ﺃﺭﺍﺩﻭﺍ ﺇﻏﺮﺍءﻩ ﺑﺎﻟﻤﺎﻝ ﺗﺎﺭﺓ 
ﻓﻨﺰﻟﺖ ﺍﻵﻳﺔ ﻓﻲ .ﺍﻟﺠﺎﺣﺪﻭﻥ ﻟﺘﻮﺣﻴﺪ ﷲ﴾ﻐﻴﺮ ﷲ ﺗﺄﻣﺮﻭﻧﻲ ﺃﻋﺒﺪ ﺃﻳﻬﺎ ﺍﻟﺠﺎﻫﻠﻮﻥﺃﻓ ﴿ﺑﺄﻥ ﻳﻘﻞ ﻟﻬﻢ  �ﻓﺄﻣﺮ ﷲ ﺗﻌﺎﻟﻰ ﻧﺒﻴﻪ ،ﺗﺎﺭﺓ ﺃﺧﺮﻱ
 ﺍﻷﻣﺮﻳﻦ ﺟﻤﻴﻌﺎ ًﻭﷲ ﺃﻋﻠﻢ.
 
 ]ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ[
ﺑﻌﺪ ﺳﻄﻮﻉ ﺍﻵﻳﺎﺕ ﻭﺍﻟﺪﻻﺋﻞ ﻋﻠﻰ  ؟ﺃﻱ ﻗﻞ ﻳﺎ ﻣﺤﻤﺪ ﺃﺗﺄﻣﺮﻭﻧﻨﻲ ﺃﻥ ﺃﻋﺒﺪ ﻏﻴﺮ ﷲ  ﴾ﻗﻞ ﺃﻓﻐﻴﺮ ﷲ ﺗﺄﻣﺮﻭﻧﻲ ﺃﻋﺒﺪ ﺃﻳﻬﺎ ﺍﻟﺠﺎﻫﻠﻮﻥ  ﴿
 .﴾3512F2512﴿ﻟﺠﺎﻫﻠﻮﻥﻳﺎ ﺃﻳﻬﺎ ﺍ ؟ﻭﺣﺪﺍﻧﻴﺘﻪ
 
ﻴَِﻤﻴﻨِِﻪۦﻭ ُﺳۡﺒَﺤٰ ﻨَﻪُۥ َﻭﺗََﻌٰ ﻠَٰﻰ َﻋﻤﱠ ﺎ َﻭَﻣﺎ ﻗََﺪُﺭﻭْﺍ ٱﻟﱠ  ََﺣﻖﱠ ﻗَۡﺪِﺭﻩِۦ َﻭٱۡﻷَۡﺭُﺽ َﺟِﻤﻴٗﻌﺎ ﻗَۡﺒَﻀﺘُﻪُۥ ﻳَۡﻮَﻡ ٱۡﻟﻘِﻴَٰ َﻤِﺔ َﻭٱﻟﺴﱠ َﻤٰ َﻮٰ ُﺕ َﻣۡﻄِﻮﻳﱠٰ ُﺖۢ ﺑِ  ﴿
 ﴾  ۷٦ﻳُۡﺸِﺮُﻛﻮَﻥ 
 
 ﺍﻵﻳﺔ. – ﴾ﻀﺘﻪﻭﻣﺎ ﻗﺪﺭﻭﺍ ﷲ ﺣﻖ ﻗﺪﺭﻩ ﻭﺍﻷﺭﺽ ﺟﻤﻴﻌﺎ ًﻗﺒ ﴿ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ: 
ﻛﻴﻒ ﺗﻘﻮﻝ ﻳﺎ ﺃﺑﺎ ﺍﻟﻘﺎﺳﻢ : ﻘﺎﻝﻓ �ﻣﺮ ﻳﻬﻮﺩﻱ ﺑﺎﻟﻨﺒﻲ  »: ﻗﺎﻝﻋﺒﺎﺱ  ﻋﻦ ﺍﺑﻦﻭﺃﺧﺮﺝ ﺍﻟﺘﺮﻣﺬﻱ ﻭﺻﺤﺤﻪ  .839
ﻭﻣﺎ  ﴿:ﻓﺄﻧﺰﻝ ﷲ ؟ﻭﺍﻷﺭﺿﻴﻦ ﻋﻠﻰ ﺫﻩ ﻭﺍﻟﻤﺎء ﻋﻠﻰ ﺫﻩ ﻭﺍﻟﺠﺒﺎﻝ ﻋﻠﻰ ﺫﻩ ﺇﺫﺍ ﻭﺿﻊ ﷲ ﺍﻟﺴﻤﻮﺍﺕ ﻋﻠﻰ ﺫﻩ
 .«5512F4512﴿ﻓﺄﻧﺰﻝ ﻭﺍﻟﺤﺪﻳﺚ ﻓﻲ ﺍﻟﺼﺤﻴﺢ ﺑﻠﻔﻆ ﻓﺘﻼ ﺩﻭﻥ ”.﴾4512F3512﴿﴾ـ ﺍﻵﻳﺔﻗﺪﺭﻭﺍ ﷲ  ﺣﻖ ﻗﺪﺭﻩ 
ﻏﺪﺕ ﺍﻟﻴﻬﻮﺩ ﻓﻨﻈﺮﻭﺍ ﻓﻲ ﺧﻠﻖ ﺍﻟﺴﻤﻮﺍﺕ ﻭﺍﻷﺭﺽ »ﻗﺎﻝ:  ﻋﻦ ﺍﻟﺤﺴﻦﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ  ]ﻙ[ .939
 .«﴾﴾6512F5512﴿ﻭﻣﺎ ﻗﺪﺭﻭﺍ ﷲ  ﺣﻖ ﻗﺪﺭﻩ  ﴿:ﻓﺄﻧﺰﻝ ﷲ،ﻓﻠﻤﺎ ﻓﺮﻏﻮﺍ ﺃﺧﺬﻭﺍ ﻳﻘﺪﺭﻭﻧﻪ،ﻭﺍﻟﻤﻼﺋﻜﺔ
ﺑﻤﺎ ﻟﻢ ﻳﻌﻠﻤﻮﺍ ﻭﻟﻢ  ﻘﺎﻟﻮﺍﺗﻜﻠﻤﺖ ﺍﻟﻴﻬﻮﺩ ﻓﻲ ﺻﻔﺔ ﺍﻟﺮﺏ ﻓ:»ﻗﺎﻝ ﺑﻦ ﺟﺒﻴﺮ  ﻋﻦ ﺳﻌﻴﺪﻭﺃﺧﺮﺝ  ]ﻙ[ .049
 .«﴾7512F6512﴿ﺄﻧﺰﻝ ﷲ ﻫﺬﻩ ﺍﻵﻳﺔﻓ،ﻳﺮﻭﺍ
 ﴾ﻭﺳﻊ ﻛﺮﺳﻴﻪ ﺍﻟﺴﻤﻮﺍﺕ ﻭﺍﻷﺭﺽ   ﴿:ﻟﻤﺎ ﻧﺰﻟﺖ :»ﻗﺎﻝ ﺑﻦ ﺃﻧﺲ  ﻋﻦ ﺍﻟﺮﺑﻴﻊﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺍﻟﻤﻨﺬﺭ ]ﻙ[ .149
 .«﴾8512F7512﴿﴾ـ ﺍﻵﻳﺔﻭﻣﺎ ﻗﺪﺭﻭﺍ ﷲ  ﴿:ﻓﺄﻧﺰﻝ ﷲ ؟ﻓﻜﻴﻒ ﺍﻟﻌﺮﺵ،ﻳﺎ ﺭﺳﻮﻝ ﷲ ﻫﺬﺍ ﺍﻟﻜﺮﺳﻲ ﻫﻜﺬﺍ: ﻗﺎﻟﻮﺍ
 
 ]ﺗﻌﻠﻴﻖ[
ﻓﺄﻣﺎ ﺍﻷﻭﻝ ﻓﻬﻮ ﻣﺼﺪﻕ ﻟﻘﻮﻝ ﺍﻟﻴﻬﻮﺩ ﻓﺬﻟﻚ ﻧﺰﻝ ﺍﻟﻘﺮﺁﻥ ﻣﺼﺪﻗﺎ ً،ﺍﻵﻳﺔﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺭﺑﻌﺔ ﺁﺛﺎﺭ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ  
ﻳﺎ ﺭﺳﻮﻝ  ﺃﻭﻳﺎ ﻣﺤﻤﺪ ﻘﺎﻝ ﺟﺎء ﺣﺒﺮ ﺇﻟﻰ ﺭﺳﻮﻝ ﷲ ﺻﻠﻰ ﷲ ﻋﻠﻴﻪ ﻭ ﺳﻠﻢ ﻓ: ﻗﺎﻝ :، ﻭﻓﻲ ﺭﻭﺍﻳﺔ ﺍﻟﺼﺤﻴﺢ ﻣﻦ ﺣﺪﻳﺚ ﺍﺑﻦ ﻣﺴﻌﻮﺩﻗﺎﻟﻮﺍﻟﻤﺎ 
ﺠﺒﺎﻝ ﻋﻠﻰ ﺇﺻﺒﻊ ﻭﺍﻟﺸﺠﺮ ﻋﻠﻰ ﺇﺻﺒﻊ ﻭﺍﻟﻤﺎء ﷲ ﺍﻥ ﷲ ﻋﺰ ﻭ ﺟﻞ ﻳﻮﻡ ﺍﻟﻘﻴﺎﻣﺔ ﻳﺤﻤﻞ ﺍﻟﺴﻤﺎﻭﺍﺕ ﻋﻠﻰ ﺇﺻﺒﻊ ﻭﺍﻷﺭﺿﻴﻦ ﻋﻠﻰ ﺇﺻﺒﻊ ﻭﺍﻟ
ﻓﻀﺤﻚ ﺭﺳﻮﻝ ﷲ ﺻﻠﻰ ﷲ ﻋﻠﻴﻪ ﻭ ﺳﻠﻢ ﺣﺘﻰ ﺑﺪﺕ ﻧﻮﺍﺟﺬﻩ ﻗﺎﻝ ﻭﺍﻟﺜﺮﻯ ﻋﻠﻰ ﺇﺻﺒﻊ ﻭﺳﺎﺋﺮ ﺍﻟﺨﻠﻖ ﻋﻠﻰ ﺇﺻﺒﻊ ﻳﻬﺰﻫﻦ ﻓﻴﻘﻮﻝ ﺃﻧﺎ ﺍﻟﻤﻠﻚ 
 .﴾9512F8512﴿ﺇﻟﻰ ﺁﺧﺮ ﺍﻵﻳﺔ﴾ﻭﻣﺎ ﻗﺪﺭﻭﺍ ﷲ ﺣﻖ ﻗﺪﺭﻩ ﻭﺍﻷﺭﺽ ﺟﻤﻴﻌﺎ ﻗﺒﻀﺘﻪ ﻳﻮﻡ ﺍﻟﻘﻴﺎﻣﺔ ﴿ﺗﺼﺪﻳﻘﺎ ﻟﻘﻮﻝ ﺍﻟﺤﺒﺮ ﺛﻢ ﻗﺮﺃ 
ﻭﻳﺤﺘﻤﻞ ﺃﻥ ﺗﻜﻮﻥ ﻫﺬﻩ ﻗﺼﺔ ﺃﺧﺮﻯ ﻏﻴﺮ ﻗﺼﺔ ﺳﺒﺐ ﺍﻟﻨﺰﻭﻝ ﻭﷲ ﺗﻌﺎﻟﻰ ،ﺪﻝ ﻋﻠﻰ ﺃﻥ ﺍﻵﻳﺔ ﻧﺰﻟﺖ ﻗﺒﻞ ﻫﺬﻩ ﺍﻟﺤﺎﺩﺛﺔﻓﻬﺬﻩ ﺗ 
 ﺃﻋﻠﻢ.
ﻭﻣﺎ ﻗﺪﺭﻭﺍ ﷲ ﴿ﻓﻬﻮ ﺗﻜﺬﻳﺐ ﻟﻬﻢ ﺣﻴﺚ ﺃﻧﻬﻢ ﻗﺪﺭﻭﺍ ﷲ ﺑﻤﺎ ﻻ ﻳﻠﻴﻖ ﺑﻘﺪﺭﻩ ﻓﻨﺰﻟﺖ ﺍﻵﻳﺔ ﻣﻜﺬﺑﺔ ﻟﻬﻢ ،ﻭﺃﻣﺎ ﺍﻷﺛﺮ ﺍﻟﺜﺎﻧﻲ ﻭﺍﻟﺜﺎﻟﺚ 
 .﴾ﺣﻖ ﻗﺪﺭﻩ
ﻓﻨﺰﻟﺖ ﺍﻵﻳﺔ ﺗﻌﻈﻴﻤﺎ ًﻟﺸﺄﻥ ﺭﺏ ﺍﻟﻌﺰﺓ ﺟﻼ ﺟﻼﻟﻪ ﻓﺈﺫ ﻛﺎﻧﺖ  ،ﻗﻮﻝ ﺍﻟﺼﺤﺎﺑﺔ ﺗﻌﺠﺒﺎ ًﻣﻦ ﺍﻟﻜﺮﺳﻲ ﻭﺃﻣﺎ ﺍﻷﺛﺮ ﺍﻷﺧﻴﺮ ﻓﻬﻮ ﺑﺴﺒﺐ 
 ﻫﺬﻩ ﻣﺨﻠﻮﻗﺎﺗﻪ ﻓﻘﺪﺭﻩ ﻻ ﻳﺴﺘﻄﻴﻊ ﺗﻘﺪﻳﺮﻩ ﺃﺣﺪ ﻣﻦ ﺍﻟﺨﻠﻖ.
 ﻭﻫﺬﻩ ﺍﻵﺛﺎﺭ ﺗﺪﻝ ﻋﻠﻰ ﺃﻥ ﺍﻵﻳﺔ ﻣﺪﻧﻴﺔ، ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ. 
 
 ]ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ[
ﻭﻣﺎ ،ﺃﻱ ﻣﺎ ﻋﻈﻤﻮﻩ ﺣﻖ ﺗﻌﻈﻴﻤﻪ :ﺃﺑﻮ ﺣﻴﺎﻥﻗﺎﻝ ،ﻭﻻ ﻋﻈﻤﻮﻩ ﺣﻖ ﺗﻌﻈﻴﻤﻪ،ﻖ ﻣﻌﺮﻓﺘﻪﺃﻱ ﻭﻣﺎ ﻋﺮﻓﻮﺍ ﷲ ﺣ ﴾ﻭﻣﺎ ﻗﺪﺭﻭﺍ ﷲ ﺣﻖ ﻗﺪﺭﻩ  ﴿
ﺛﻢ ﻧﺒﻬﻬﻢ ﻋﻠﻰ ﻋﻈﻤﺘﻪ ﻭﺟﻼﻟﺔ ﺷﺄﻧﻪ ! ﻭﺳﺎﻭﻭﺍ ﺑﻴﻨﻪ ﻭﺑﻴﻦ ﺍﻟﺤﺠﺮ ﻭﺍﻟﻮﺛﻦ ﻓﻲ ﺍﻟﻌﺒﺎﺩﺓ ،ﺇﺫ ﺃﺷﺮﻛﻮﺍ ﻣﻌﻪ ﻏﻴﺮﻩ،ﻗﺪﺭﻭﻩ ﻓﻲ ﺃﻧﻔﺴﻬﻢ ﺣﻖ ﺗﻘﺪﻳﺮﻩ
 : ﻘﺎﻝﻓ
ﺍﻟﺘﻲ ﻫﻲ ﻏﺎﻳﺔ ،ﻭﺍﻟﺤﺎﻝ ﺃﻧﻪ ﻣﻮﺻﻮﻑ ﺑﻬﺬﻩ ﺍﻟﻘﺪﺭﺓ ﺍﻟﺒﺎﻫﺮﺓ،ﻪﻣﺎ ﻋﻈﻤﻮﻩ ﺣﻖ ﺗﻌﻈﻴﻤ :ﻭﺍﻟﻤﻌﻨﻰ ﴾ﻭﺍﻷﺭﺽ ﺟﻤﻴﻌﺎ ﻗﺒﻀﺘﻪ ﻳﻮﻡ ﺍﻟﻘﻴﺎﻣﺔ  ﴿
 .ﻓﻲ ﻗﺒﻀﺔ ﺍﻟﺮﺣﻤﻦ ﻳﻮﻡ ﺍﻟﻘﻴﺎﻣﺔ،ﺍﻟﻌﻈﻤﺔ ﻭﺍﻟﺠﻼﻝ ﻓﺎﻷﺭﺽ ﻣﻊ ﺳﻌﺘﻬﺎ ﻭﺑﺴﻄﺘﻬﺎ
ﻭﺍﻟﻐﺮﺽ  :ﺍﻟﺰﻣﺨﺸﺮﻱﻗﺎﻝ ،ﻭﺍﻟﺴﻤﻮﺍﺕ ﻣﻀﻤﻮﻣﺎﺕ ﻭﻣﺠﻤﻮﻋﺎﺕ ﻋﻠﻰ ﺳﻌﺘﻬﺎ ﻭﻋﻈﻤﻬﺎ ﻣﻄﻮﻳﺎﺕ ﺑﻴﻤﻴﻨﻪ ﴾ﻭﺍﻟﺴﻤﻮﺍﺕ ﻣﻄﻮﻳﺎﺕ ﺑﻴﻤﻴﻨﻪ  ﴿
 _______________
 (141/ 3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(3512) 
(ﻓﻲ ﺇﺳﻨﺎﺩﻩ  ﻋﻄﺎء ﺑ�ﻦ ﺍﻟﺴ�ﺎﺋﺐ ﻣﺨ�ﺘﻠﻂ ﻭﺃﺑ�ﻮ ﻛﺪﻳﻨ�ﻪ 494ﺡ) 1/662ﺒﺪ ﷲ ﺑﻦ ﺃﺣﻤﺪ   (ﻭﻗﺎﻝ  ﺣﺴﻦ ﺻﺤﻴﺢ،ﺍﻟﺴﻨﺔ ﻟﻌ0423ﺡ) 5/173ﺳﻨﻦ ﺍﻟﺘﺮﻣﺬﻱ  42/62ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ  (4512)
 ﺍﻟﺮﺍﻭﻱ ﻋﻨﻪ ﻟﻴﺲ ﻓﻴﻤﻦ ﺭﻭﻯ ﻋﻨﻪ ﻗﺒﻞ ﺍﻻﺧﺘﻼﻁ ﻭﷲ ﺃﻋﻠﻢ 
 ﻗﻠﺖ:ﺇﻥ ﺻﺤﺖ ﺭﻭﺍﻳﺔ ﺍﺑﻦ ﻋﺒﺎﺱ ﻓﻼ ﻣﻨﺎﻓﺎﺓ ﺑﻴﻨﻬﻤﺎ ﺣﻴﺚ ﻳﻜﻮﻥ ﺍﻟﻤﻌﻨﻰ ﺃﻧﺰﻝ ﻋﻠﻴﻪ ﻓﺘﻼﻫﺎ،ﻓﻌﺒﺮ ﺍﻟﺮﺍﻭﻱ ﺑﺎﻟﻼﺯﻡ ﻣﻦ ﺍﻵﻳﺔ ﻭﷲ ﺃﻋﻠﻢ (5512)
 ﻣﺮﺳﻞ.01/5523ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ  ﺗﻔﺴﻴﺮ (6512)
 ﺍﻟﻤﺼﺪﺭ ﺍﻟﺴﺎﺑﻖ ﻣﺮﺳﻼ. (7512)
 ﻣﺮﺳﻞ. (8512)
 (751/ 6ﺻﺤﻴﺢ ﺍﻟﺒﺨﺎﺭﻱ )(9512) 
 (473)
ﻣﻦ ﻏﻴﺮ ﺫﻫﺎﺏ ﺑﺎﻟﻘﺒﻀﺔ ﻭﺍﻟﻴﻤﻴﻦ ﺇﻟﻲ ﺟﻬﻪ ﻭﻗﺪ ﻭﺭﺩﺕ ﺃﺣﺎﺩﻳﺚ ،ﻴﻒ ﻋﻠﻲ ﻛﻨﻪ ﺟﻼﻟﻪ ﻻ ﻏﻴﺮﻣﻦ ﻫﺬﺍ ﺍﻟﻜﻼﻡ ﺗﺼﻮﻳﺮ ﻋﻈﻤﺘﺔ ﻭﺍﻟﺘﻮﻗ
ﻭﻓﻲ ﺍﻟﺤﺪﻳﺚ ،ﻭﻫﻮ ﺇﻣﺮﺍﺭﻫﺎ ﻛﻤﺎ ﺟﺎءﺕ ﻣﻦ ﻏﻴﺮ ﺗﻜﻴﻴﻒ ﻭﻻ ﺗﺤﺮﻳﻒ،ﻭﺍﻟﻄﺮﻳﻖ ﻓﻴﻬﺎ ﻭﻓﻲ ﺃﻣﺜﺎﻟﻬﺎ ﻣﺬﻫﺐ ﺍﻟﺴﻠﻒ،ﻣﺘﻌﻠﻘﺔ ﺑﻬﺬﻩ ﺍﻵﻳﺔ
  .«ﺍﻷﺭﺽﺃﻳﻦ ﻣﻠﻮﻙ ،ﺃﻧﺎ ﺍﻟﻤﻠﻚ :ﺛﻢ ﻳﻘﻮﻝ،ﻭﻳﻄﻮﻱ ﺍﻟﺴﻤﺎء ﺑﻴﻤﻴﻨﻪ،ﺍﻷﺭﺽﻳﻘﺒﺾ ﷲ ﺗﻌﺎﻟﻰ »
 .﴾0612F9512﴿ﻣﻦ ﺻﻔﺎﺕ ﺍﻟﻌﺠﺰ ﻭﺍﻟﻨﻘﺺ،ﺃﻱ ﺗﻨﺰﻩ ﷲ ﻭﺗﻘﺪﺱ ﻋﻤﺎ ﻳﺼﻔﻪ ﺑﻪ ﺍﻟﻤﺸﺮﻛﻮﻥ ﴾ﺳﺒﺤﺎﻧﻪ ﻭﺗﻌﺎﻟﻰ ﻋﻤﺎ ﻳﺸﺮﻛﻮﻥ  ﴿
 
 ﺍﻧﺘﻬﺖ ﺳﻮﺭﺓ ﺍﻟﺰﻣﺮ
 
 
 ُﺳﻮَﺭﺓ َُﻏﺎﻓِﺮ ٍ
 
  
  ﴾ ٤َﻣﺎ ﻳَُﺠٰ ِﺪُﻝ ﻓِٓﻲ َءﺍﻳَٰ ِﺖ ٱﻟﱠ  ِﺇِﻻﱠ ٱﻟﱠِﺬﻳَﻦ َﻛﻔَُﺮﻭْﺍ ﻓََﻼ ﻳَۡﻐُﺮۡﺭَﻙ ﺗَﻘَﻠﱡﺒُﻬُۡﻢ ﻓِﻲ ٱۡﻟﺒِﻠَٰ ِﺪ  ﴿
 
 .ﺍﻵﻳﺔ – ﴾ﻣﺎ ﻳﺠﺎﺩﻝ ﻓﻲ ﺁﻳﺎﺕ ﷲ ﺇﻻ ﺍﻟﺬﻳﻦ ﻛﻔﺮﻭﺍ ﴿ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
: ﻗﺎﻝ ﴾ﻣﺎ ﻳﺠﺎﺩﻝ ﻓﻲ ﺁﻳﺎﺕ ﷲ ﺇﻻ ﺍﻟﺬﻳﻦ ﻛﻔﺮﻭﺍ  ﴿:ﻓﻲ ﻗﻮﻟﻪﻣﺎﻟﻚ  ﻋﻦ ﺃﺑﻲ ﻋﻦ ﺍﻟﺴﺪﻱﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ  .249
 .«﴾1612F0612﴿ﻧﺰﻟﺖ ﻓﻲ ﺍﻟﺤﺎﺭﺙ ﺑﻦ ﻗﻴﺲ ﺍﻟﺴﻬﻤﻲ »
 
 ]ﺗﻌﻠﻴﻖ[
ﻴﺔ ﻓﻲ ﻗﻮﻝ ﺍﻟﺤﺴﻦ ﻭﻋﻄﺎء ﻭﻋﻜﺮﻣﺔ ﻭﺟﺎﺑﺮ. ﻭﻋﻦ ﻭﻫﻲ ﻣﻜ ،ﻭﻫﻲ ﺳﻮﺭﺓ ﺍﻟﻤﺆﻣﻦ.ﻭﺗﺴﻤﻲ ﺳﻮﺭﺓ ﺍﻟﻄﻮﻝ،،ﺳﻮﺭﺓ ﻏﺎﻓﺮ 
ﺇِﻥﱠ  ﴿ﺇﻻ ﺁﻳﺘﻴﻦ ﻣﻨﻬﺎ ﻧﺰﻟﺘﺎ ﺑﺎﻟﻤﺪﻳﻨﺔ ﻭﻫﻤﺎ  :ﺍﺑﻦ ﻋﺒﺎﺱ ﻭﻗﺘﺎﺩﺓﻗﺎﻝ ﻷﻥ ﺍﻟﺼﻠﻮﺍﺕ ﻧﺰﻟﺖ ﺑﺎﻟﻤﺪﻳﻨﺔ. ﻭ﴾َﻭَﺳﺒﱢْﺢ ﺑَِﺤْﻤِﺪ َﺭﺑﱢﻚ َ ﴿ :ﺍﻟﺤﺴﻦ ﺇﻻ ﻗﻮﻟﻪ
F1612﴿ﻭﺍﻟﺘﻲ ﺑﻌﺪﻫﺎ﴾ﺍﻟﱠِﺬﻳَﻦ ﻳَُﺠﺎِﺩﻟُﻮَﻥ ﻓِﻲ ﺁﻳَﺎِﺕ ﷲﱠ ِ 
 .﴾2612
ﺍﻟﻤﺠﺎﺩﻟﻴﻦ ﻓﻲ ﺁﻳﺎﺕ ،ﻭﻫﻮ ﺃﺣﺪ ﺍﻟﻤﺴﺘﻬﺰﺋﻴﻦ،ﷲ ﺃﻥ ﻫﺬﻩ ﺍﻵﻳﺔ ﻧﺰﻟﺖ ﻓﻲ ﺍﻟﺤﺎﺭﺙ ﺑﻦ ﻗﻴﺲ ﺍﻟﺴﻬﻤﻲﻭﻗﺪ ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ  
ﻭﺇﻣﺎ ،ﺃﻣﺎ ﻣﺎ ﻳﺤﺪﺙ ﺑﻴﻦ ﺃﻫﻞ ﺍﻟﻌﻠﻢ ﻣﻦ ﺍﻟﺠﺪﺍﻝ ﻓﻲ ﺁﻳﺎﺕ ﷲ ﻓﻬﻮ ﻟﻴﺲ ﻣﻦ ﻫﺬﺍ ﺍﻟﻘﺒﻴﻞ ﻷﻥ ﺫﻟﻚ ﻣﺼﺪﺭﻩ ﺍﻟﻬﻮﻱ ﻭﺍﻻﺳﺘﻬﺰﺍء،ﷲ ﺑﻐﻴﺮ ﺑﻴﻨﻪ
ﻓﺬﻟﻚ ﻓﻴﻪ ﺍﻟﺜﻮﺍﺏ ،ﻭﻣﻘﺎﺭﻋﺔ ﺃﻫﻞ ﺍﻟﺒﺪﻉ ﺑﻬﺎ،ﺎﻁ ﺍﻷﺣﻜﺎﻡ ﻭﺍﻟﻌﻘﺎﺋﺪ ﻣﻨﻬﺎﻭﺍﺳﺘﻨﺒ،ﻣﺎ ﻳﻘﻊ ﻷﻫﻞ ﺍﻟﻌﻠﻢ ﻓﺈﻧﻤﺎ ﻫﻮ ﻻﺳﺘﻴﻀﺎﺡ ﻣﻌﺎﻧﻴﻬﺎ
 .﴾3612F2612﴿ﺍﻟﺠﺰﻳﻞ
ﻓﻜﻞ ﻣﻦ ﻛﺎﻥ ﺣﺎﻟﻪ ،ﻭﻻ ﻛﺘﺎﺏ ﻣﻨﻴﺮ ﻯﻮﻥ ﻓﻲ ﺁﻳﺎﺕ ﷲ ﺑﻐﻴﺮ ﻋﻠﻢ ﻭﻻ ﻫﺪﻭﺍﻵﻳﺔ ﺗﺨﺒﺮ ﻋﻦ ﺃﻗﻮﺍﻡ ﻣﻦ ﺍﻟﻤﺸﺮﻛﻴﻦ ﺍﻟﺬﻳﻦ ﻳﺠﺎﺩﻟ 
 ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ. .ﻛﺤﺎﻟﻬﻢ ﻓﻬﻮ ﺩﺍﺧﻞ ﺗﺤﺖ ﺣﻜﻢ ﺍﻵﻳﺔ
 
 ]ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ[
ﺇﻻ  -ﺑﻌﺪ ﻭﺿﻮﺡ ﺁﻳﺎﺗﻪ ﻭﻅﻬﻮﺭ ﺇﻋﺠﺎﺯﻩ  -ﺃﻱ ﻣﺎ ﻳﺪﻓﻊ ﺍﻟﺤﻖ ﻭﻳﺠﺎﺩﻝ ﻓﻲ ﻫﺬﺍ ﺍﻟﻘﺮﺁﻥ  ﴾ﻳﺠﺎﺩﻝ ﻓﻲ ﺁﻳﺎﺕ ﷲ ﺇﻻ ﺍﻟﺬﻳﻦ ﻛﻔﺮﻭﺍ  ﻣﺎ ﴿
 .ﺍﻟﻤﻌﺎﻧﺪﻭﻥ ﻟﺮﺳﻠﻪ،ﺍﻟﺠﺎﺣﺪﻭﻥ ﻵﻳﺎﺕ ﷲ
ﺎﻟﻚ ﻭﺍﻟﻤﻤ،ﺑﺎﻟﻤﺴﺎﻛﻦ ﻭﺍﻟﻤﺰﺍﺭﻉ،ﺃﻱ ﻓﻼ ﺗﻐﺘﺮ ﺃﻳﻬﺎ ﺍﻟﻌﺎﻗﻞ ﺑﺘﺼﺮﻓﻬﻢ ﻭﺗﻘﻠﺒﻬﻢ ﻓﻲ ﻫﺬﻩ ﺍﻟﺪﻧﻴﺎ ﴾ﻓﻼ ﻳﻐﺮﺭﻙ ﺗﻘﻠﺒﻬﻢ ﻓﻲ ﺍﻟﺒﻼﺩ  ﴿
ﺑﻞ ﺁﺧﺬﻫﻢ ﺑﻌﺪ ﺫﻟﻚ ﺍﻟﻨﻌﻴﻢ ،ﻓﺈﻧﻲ ﻭﺇﻥ ﺃﻣﻬﻠﺘﻬﻢ ﻻ ﺃﻫﻤﻠﻬﻢ،ﻭﻅﻞ ﺯﺍﺋﻞ،ﻭﻣﺎ ﻫﻢ ﻋﻠﻴﻪ ﻣﻦ ﺍﻟﻨﻌﻴﻢ ﻣﺘﺎﻉ ﻗﻠﻴﻞ،ﻓﺈﻧﻬﻢ ﺃﺷﻘﻰ ﺍﻟﻨﺎﺱ،ﻭﺍﻟﺘﺠﺎﺭﺍﺕ
 .﴾4612F3612﴿ﺃﺧﺬ ﻋﺰﻳﺰ ﻣﻘﺘﺪﺭ
 
 ٞﺮ ﺇِﻥﱠ ٱﻟﱠِﺬﻳَﻦ ﻳَُﺠٰ ِﺪﻟُﻮَﻥ ﻓِٓﻲ َءﺍﻳَٰ ِﺖ ٱﻟﱠ  ِﺑَِﻐۡﻴِﺮ ُﺳۡﻠﻄَٰ ٍﻦ ﺃَﺗَٰٮﻬُۡﻢ ﺇِﻥ ﻓِﻲ ُﺻُﺪﻭِﺭِﻫۡﻢ ﺇِﻻﱠ ِﻛﺒ ۡ ﴿
 ﴾ ٦٥ﻣﱠ ﺎ ﻫُﻢ ﺑِﺒَٰ ﻠِِﻐﻴِﻪﻭ ﻓَﭑۡﺳﺘَِﻌۡﺬ ﺑِﭑﻟﱠ ِۖ ﺇِﻧﱠﻪُۥ ﻫَُﻮ ٱﻟﺴﱠ ِﻤﻴُﻊ ٱۡﻟﺒَِﺼﻴُﺮ 
 
 .ﺍﻵﻳﺔ – ﴾ﺇﻥ ﺍﻟﺬﻳﻦ ﻳﺠﺎﺩﻟﻮﻥ ﻓﻲ ﺁﻳﺎﺕ ﷲ  ﴿ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﻳﻜﻮﻥ ﻣﻨﺎ ﻓﻲ : ﻘﺎﻟﻮﺍﻓﻓﺬﻛﺮﻭﺍ ﺍﻟﺪﺟﺎﻝ ،�ﺟﺎءﺕ ﺍﻟﻴﻬﻮﺩ ﺇﻟﻰ ﺭﺳﻮﻝ ﷲ  » ﻗﺎﻝ:ﺍﻟﻌﺎﻟﻴﺔ  ﻋﻦ ﺃﺑﻲﻭﺃﺧﺮﺝ  .349
ﺇﻥ ﺍﻟﺬﻳﻦ ﻳﺠﺎﺩﻟﻮﻥ ﻓﻲ ﺁﻳﺎﺕ ﷲ ﺑﻐﻴﺮ ﺳﻠﻄﺎﻥ  ﴿:ﻓﺄﻧﺰﻝ ﷲ،ﻳﺼﻨﻊ ﻛﺬﺍ: ﻗﺎﻟﻮﺍﺃﻣﺮﻩ ﻭﻓﻌﻈﻤﻮﺍ ،ﺁﺧﺮ ﺍﻟﺰﻣﺎﻥ
ﻟﺨﻠﻖ  ﴿:ﻓﺄﻣﺮ ﻧﺒﻴﻪ ﺃﻥ ﻳﺘﻌﻮﺫ ﻣﻦ ﻓﺘﻨﺔ ﺍﻟﺪﺟﺎﻝ ﴾ﺃﺗﺎﻫﻢ ﺇﻥ ﻓﻲ ﺻﺪﻭﺭﻫﻢ ﺇﻻ ﻛﺒﺮ ﻣﺎ ﻫﻢ ﺑﺒﺎﻟﻐﻴﻪ ﻓﺎﺳﺘﻌﺬ ﺑﺎﻟ 
 .«﴾5612F4612﴿ﻣﻦ ﺧﻠﻖ ﺍﻟﺪﺟﺎﻝ: ﻗﺎﻝ  ﴾ﺍﻟﺴﻤﻮﺍﺕ ﻭﺍﻷﺭﺽ ﺃﻛﺒﺮ ﻣﻦ ﺧﻠﻖ ﺍﻟﻨﺎﺱ 
ﻫﻢ ﺍﻟﻴﻬﻮﺩ ﻧﺰﻟﺖ : ﻗﺎﻝ ﴾ﺍﻟﺬﻳﻦ ﻳﺠﺎﺩﻟﻮﻥ ﻓﻲ ﺁﻳﺎﺕ ﷲ  ﺑﻐﻴﺮ ﺳﻠﻄﺎﻥ  ﴿:ﻗﻮﻟﻪ ﻓﻲﺍﻷﺣﺒﺎﺭ  ﻋﻦ ﻛﻌﺐﻭﺃﺧﺮﺝ  .449
 _______________
 (141/ 3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(0612) 
 ﻣﺮﺳﻞ.01/4623ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ   (1612)
 (882/ 51ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﻁﺒﻲ ـ  )(2612) 
 (532/ 9ﺍﻟﺒﺤﺮ ﺍﻟﻤﺤﻴﻂ )(3612) 
 (641/ 3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(4612) 
 ﻣﺮﺳﻞ. 01/8623ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ   (5612)
 (573)
 
 .«﴾6612F5612﴿ﻓﻴﻤﺎ ﻳﻨﺘﻈﺮﻭﻧﻪ ﻣﻦ ﺃﻣﺮ ﺍﻟﺪﺟﺎﻝ
 
 ]ﺗﻌﻠﻴﻖ[
ﻭﻗﺪ ﺭﺩ ﻫﺬﺍ ﺍﻟﻘﻮﻝ ﺍﻹﻣﺎﻡ ،ﻭﺃﻧﻬﺎ ﻓﻲ ﺍﻟﻴﻬﻮﺩ ﺍﻟﻤﻨﺘﻈﺮﻳﻦ ﻟﻠﺪﺟﺎﻝ،ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺛﻼﺛﺔ ﺁﺛﺎﺭ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ 
 .﴾7612F6612﴿ﻏﺮﻳﺐ، ﻭﻓﻴﻪ ﺗﻌﺴﻒ ﺑﻌﻴﺪ، ﻭﺇﻥ ﻛﺎﻥ ﻗﺪ ﺭﻭﺍﻩ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﻓﻲ ﻛﺘﺎﺑﻪ، ﻭﷲ ﺃﻋﻠﻢ ﻭﻫﺬﺍ ﻗﻮﻝﻘﺎﻝ: ﺍﺑﻦ ﻛﺜﻴﺮ ﺭﺣﻤﻪ ﷲ ﻓ
 ﻭﻳﺮﺩ ﺳﺒﺐ ﺍﻟﻨﺰﻭﻝ ﻫﺬﺍ ﺃﻥ ﺍﻵﻳﺔ ﻣﻜﻴﺔ ﻭﻟﻘﺎء ﺍﻟﻴﻬﻮﺩ ﻛﺎﻥ ﺑﺎﻟﻤﺪﻳﻨﺔ. :ﻗﻠﺖ 
 .﴾8612F7612﴿ﻭﻗﺪ ﺃﻭﺭﺩ ﺍﻹﻣﺎﻡ ﺍﺑﻦ ﺍﻟﺠﻮﺯﻱ ﻓﻲ ﺗﻔﺴﻴﺮﻩ ﺃﻥ ﻫﺬﻩ ﺍﻵﻳﺔ ﻧﺰﻟﺖ ﻓﻲ ﻗﺮﻳﺶ
ﻷﻥ ﷲ ﺗﻌﺎﻟﻰ ﺫﻛﺮ ﻗﺒﻠﻬﺎ ﻗﺼﺔ ﻣﻮﺳﻰ ﻣﻊ ،ﻓﻲ ﺍﻟﻴﻬﻮﺩ ﻳﺆﻳﺪﻩ ﺍﻟﺴﻴﺎﻕ ﻗﻠﺖ: ﻛﻼ ﺍﻟﻤﻌﻨﻴﻴﻦ ﻣﺤﺘﻤﻞ ﻣﻦ ﺍﻵﻳﺔ ﻓﻜﻮﻧﻬﺎ ﻧﺰﻟﺖ 
 .ﻻ ﻳﻌﻨﻰ ﻫﺬﺍ ﺃﻧﻬﺎ ﻣﺪﻧﻴﺔ ﻓﺈﻥ ﺍﻟﻴﻬﻮﺩ ﻛﺬﻟﻚ ﻣﻌﻨﻴﻴﻦ ﻓﻲ ﺑﻌﺾ ﺍﻟﺴﻮﺭ ﺍﻟﻤﻜﻴﺔ ﻟﻜﻦ،ﻓﺮﻋﻮﻥ
 ﺑﺄﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﻛﻼ ﺍﻟﻄﺎﺋﻔﻴﺘﻦ ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ.ﻘﺎﻝ ﻓﻼ ﻣﺎﻧﻊ ﺃﻥ ﻳ،ﻭﻛﻮﻧﻬﺎ ﻓﻲ ﻗﺮﻳﺶ ﻫﻮ ﺍﻟﻤﻨﺎﺳﺐ ﻟﻠﺠﻮ ﺍﻟﻌﺎﻡ ﻟﻠﺴﻮﺭﺓ 
 
  ﺘﺼﺮ ﻟﻶﻳﺔ[]ﺗﻔﺴﻴﺮ ﻣﺨ
 .ﺃﻱ ﻳﺨﺎﺻﻤﻮﻥ ﻓﻲ ﺍﻵﻳﺎﺕ ﺍﻟﻤﻨﺰﻟﺔ ﴾ﺇﻥ ﺍﻟﺬﻳﻦ ﻳﺠﺎﺩﻟﻮﻥ ﻓﻲ ﺁﻳﺎﺕ ﷲ  ﴿
 .ﺃﻱ ﺑﻼ ﺑﺮﻫﺎﻥ ﻭﻻ ﺣﺠﺔ ﻣﻦ ﷲ ﴾ﺑﻐﻴﺮ ﺳﻠﻄﺎﻥ ﺃﺗﺎﻫﻢ  ﴿
 .ﻳﻤﻨﻌﻬﻢ ﻣﻦ ﺍﺗﺒﺎﻋﻚ ﻭﺍﻻﻧﻘﻴﺎﺩ ﺇﻟﻴﻚ،ﺃﻱ ﻣﺎ ﻓﻲ ﻗﻠﻮﺑﻬﻢ ﺇﻻ ﺗﻜﺒﺮ ﻭﺗﻌﺎﻅﻢ ﴾ﺇﻥ ﻓﻲ ﺻﺪﻭﺭﻫﻢ ﺇﻻ ﻛﺒﺮ  ﴿
 .ﻭﻻ ﺑﻤﺆﻣﻠﻴﻦ ﻣﻘﺼﻮﺩﻫﻢ ﺑﺎﻟﻌﻠﻮ ﻋﻠﻴﻚ،ﺮﺍﺩﻫﻢ ﻣﻦ ﺇﻁﻔﺎء ﻧﻮﺭ ﷲﺃﻱ ﻣﺎ ﻫﻢ ﺑﻮﺍﺻﻠﻴﻦ ﺇﺫ ﻣ ﴾ﻣﺎ ﻫﻢ ﺑﺒﺎﻟﻐﻴﻪ  ﴿
ﺍﻟﻌﻠﻴﻢ ،ﻷﻧﻪ ﻫﻮ ﺍﻟﺴﻤﻴﻊ ﻷﻗﻮﺍﻟﻬﻢ،ﻓﺈﻥ ﷲ ﻳﺪﻓﻊ ﻋﻨﻚ ﺷﺮﻫﻢ،ﺃﻱ ﻓﺈﻟﺘﺠﻰء ﻭﺗﺤﺼﻦ ﺑﺎﻟ ﻣﻦ ﻛﻴﺪﻫﻢ ﴾ﻓﺎﺳﺘﻌﺬ ﺑﺎﻟ ﺇﻧﻪ ﻫﻮ ﺍﻟﺴﻤﻴﻊ ﺍﻟﺒﺼﻴﺮ  ﴿
 .﴾9612F8612﴿ﺑﺄﺣﻮﺍﻟﻬﻢ
 
 ﴾  ٦٦ﻭِﻥ ٱﻟﱠ  ِﻟَﻤﱠ ﺎ َﺟﺎَٓءﻧَِﻲ ٱۡﻟﺒَﻴﱢﻨَٰ ُﺖ ِﻣﻦ ﺭﱠ ﺑﱢﻲ َﻭﺃُِﻣۡﺮُﺕ ﺃَۡﻥ ﺃُۡﺳﻠَِﻢ ﻟَِﺮﺏﱢ ٱۡﻟَﻌٰ ﻠَِﻤﻴَﻦ ﻗُۡﻞ ﺇِﻧﱢﻲ ﻧُِﻬﻴُﺖ ﺃَۡﻥ ﺃَۡﻋﺒَُﺪ ٱﻟﱠِﺬﻳَﻦ ﺗَۡﺪُﻋﻮَﻥ ِﻣﻦ ﺩ ُ ﴿
 
 .ﺍﻵﻳﺔ – ﴾ﻗﻞ ﺇﻧﻲ ﻧﻬﻴﺖ ﺃﻥ ﺃﻋﺒﺪ ﺍﻟﺬﻳﻦ ﺗﺪﻋﻮﻥ ﻣﻦ ﺩﻭﻥ ﷲ  ﴿ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ 
ﺪ ﺍﺭﺟﻊ ﻋﻤﺎ ﻳﺎ ﻣﺤﻤ: ﻗﺎﻟﻮﺍﺃﻥ ﺍﻟﻮﻟﻴﺪ ﺑﻦ ﺍﻟﻤﻐﻴﺮﺓ ﻭﺷﻴﺒﺔ ﺑﻦ ﺭﺑﻴﻌﺔ  »:ﻋﺒﺎﺱ ﻋﻦ ﺍﺑﻦﻭﺃﺧﺮﺝ ﺟﻮﻳﺒﺮ  .549
﴾ـ ﻗﻞ ﺇﻧﻲ ﻧﻬﻴﺖ ﺃﻥ ﺃﻋﺒﺪ ﺍﻟﺬﻳﻦ ﺗﺪﻋﻮﻥ ﻣﻦ ﺩﻭﻥ ﷲ  ﴿:ﻓﺄﻧﺰﻝ ﷲ،ﻭﺃﺟﺪﺍﺩﻙﺗﻘﻮﻝ ﻭﻋﻠﻴﻚ ﺑﺪﻳﻦ ﺁﺑﺎﺋﻚ 
 ﴾0712F9612﴿.«ﺍﻵﻳﺔ
 
 ]ﺗﻌﻠﻴﻖ[
ﺃﻥ ﻳﺠﻴﺐ ﻋﻠﻰ ﺃﺑﻲ ﺟﻬﻞ ﻭﻏﻴﺮﻩ ﻣﻤﻦ  �ﻭﻓﻴﻪ ﺃﻥ ﷲ ﺗﻌﺎﻟﻰ ﺃﻣﺮ ﻧﺒﻴﻪ ،ﺃﻭﺭﺩ ﺍﻟﻤﺆﻟﻒ ﺃﺛﺮﺍ ًﻭﺍﺣﺪﺍ ًﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻟﺴﻮﺭﺓ 
ﺓ ﺭﺑﻪ ﺑﻌﺪ ﺃﻥ ﺟﺎءﻩ ﺍﻟﺤﻖ ﺍﻟﻮﺍﺿﺢ ﻣﻦ ﷲ ﺗﻌﺎﻟﻰ. ﻭﻫﺬﺍ ﺍﻷﺛﺮ ﻭﺇﻥ ﻛﺎﻥ ﺿﻌﻴﻒ ﺍﻹﺳﻨﺎﺩ ﻓﻬﻮ ﺃﻣﺮ ﻣﻦ ﷲ ﻋﻦ ﻋﺒﺎﺩ �ﺣﺎﻭﻝ ﺇﺛﻨﺎء ﺍﻟﻨﺒﻲ 
 ﻟﻨﺒﻴﻪ ﺑﺄﻥ ﻳﻌﻠﻨﻬﺎ ﻋﺎﻣﺔ ﻟﻜﻞ ﺍﻟﻜﻔﺎﺭ ﺑﻤﺎ ﻓﻴﻬﻢ ﺍﻟﻤﺬﻛﻮﺭﻳﻦ ﻓﻲ ﺍﻷﺛﺮ ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ.
 
 ]ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ[
ﻧﻬﺎﻧﻲ ﺃﻥ ﺃﻋﺒﺪ ﻫﺬﻩ ﺍﻵﻟﻬﺔ ﺍﻟﺘﻲ ﺗﻌﺒﺪﻭﻧﻬﺎ ،ﻥ ﺭﺑﻲ ﺍﻟﻌﻈﻴﻢ ﺍﻟﺠﻠﻴﻞﺃﻱ ﻗﻞ ﻳﺎ ﻣﺤﻤﺪ ﺇ ﴾ﻗﻞ ﺇﻧﻲ ﻧﻬﻴﺖ ﺃﻥ ﺃﻋﺒﺪ ﺍﻟﺬﻳﻦ ﺗﺪﻋﻮﻥ ﻣﻦ ﺩﻭﻥ ﷲ  ﴿
ﺑﻌﺪ ﻅﻬﻮﺭ ،ﺣﻴﺚ ﺍﺳﺘﻤﺮﻭﺍ ﻋﻠﻰ ﻋﺒﺎﺩﺓ ﻏﻴﺮ ﷲ،ﺯﺟﺮﺍ ﻟﻬﻢ،ﺃﻣﺮ ﺗﻌﺎﻟﻰ ﻧﺒﻴﻪ ﺃﻥ ﻳﺨﺎﻁﺐ ﻗﻮﻣﻪ ﺑﺬﻟﻚ :ﺍﻟﺼﺎﻭﻱﻗﺎﻝ ،ﻣﻦ ﺍﻷﻭﺛﺎﻥ ﻭﺍﻷﺻﻨﺎﻡ
 .ﺍﻷﺩﻟﺔ ﺍﻟﻌﻘﻠﻴﺔ ﻭﺍﻟﻨﻘﻠﻴﺔ
ﻭﺍﻟﺒﻴﻨﺎﺕ ﻫﻲ ﺃﻥ ﺇﻟﻪ  :ﺍﻟﺮﺍﺯﻱﻗﺎﻝ ﺍﻟﺪﺍﻟﺔ ﻋﻠﻰ ﻭﺣﺪﺍﻧﻴﺘﻪ ،ﺕ ﻣﻦ ﻋﻨﺪﻩﺃﻱ ﺣﻴﻦ ﺟﺎءﺗﻨﻲ ﺍﻵﻳﺎﺕ ﺍﻟﻮﺍﺿﺤﺎ ﴾ﻟﻤﺎ ﺟﺎءﻧﻲ ﺍﻟﺒﻴﻨﺎﺕ ﻣﻦ ﺭﺑﻲ  ﴿
ﻭﺃﻥ ﺟﻌﻞ ﺍﻟﺤﺠﺎﺭﺓ ﺍﻟﻤﻨﺤﻮﺗﺔ ،ﻭﺻﺮﻳﺢ ﺍﻟﻌﻘﻞ ﻳﺸﻬﺪ ﺑﺄﻥ ﺍﻟﻌﺒﺎﺩﺓ ﻻ ﺗﻠﻴﻖ ﺇﻻ ﺑﻪ،ﺍﻟﻌﺎﻟﻢ ﻗﺪ ﺛﺒﺖ ﻛﻮﻧﻪ ﻣﻮﺻﻮﻓﺎ ﺑﺼﻔﺎﺕ ﺍﻟﺠﻼﻝ ﻭﺍﻟﻌﻈﻤﺔ
 ﻣﺴﺘﻨﻜﺮ ﻓﻲ ﺑﺪﻳﻬﺔ ﺍﻟﻌﻘﻞ،ﺷﺮﻛﺎء ﻟﻪ ﻓﻲ ﺍﻟﻤﻌﺒﻮﺩﻳﺔ،ﻭﺍﻷﺧﺸﺎﺏ ﺍﻟﻤﺼﻮﺭﺓ
 .﴾1712F0712﴿ﻭﺃﻁﻬﺮ ﻧﻔﺴﻲ ﻣﻦ ﻋﺒﺎﺩﺓ ﻏﻴﺮﻩ ،ﻭﺃﻥ ﺃﺧﻠﺺ ﻟﻪ ﺩﻳﻨﻲ،ﺃﻱ ﻭﺃﻣﺮﺕ ﺃﻥ ﺃﺫﻝ ﻭﺃﺧﻀﻊ ﻟ ﻭﺣﺪﻩ ﴾ﺏ ﺍﻟﻌﺎﻟﻤﻴﻦ ﻭﺃﻣﺮﺕ ﺃﻥ ﺃﺳﻠﻢ ﻟﺮ ﴿
 ﺍﻧﺘﻬﺖ ﺳﻮﺭﺓ ﻏﺎﻓﺮ
 
 
 ◌ۡ ُﺳﻮَﺭﺓ ُﻓُﺼﱢ ﻠَﺖ
 
 
 _______________
 ﻣﺮﺳﻞ. 01/8623ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ   (6612)
 (251/ 7ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﻛﺜﻴﺮ )(7612) 
 (332/ 7ﺯﺍﺩ ﺍﻟﻤﺴﻴﺮ )(8612) 
 (551/ 3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(9612) 
 ﺿﻌﻴﻒ (0712)
 (651/ 3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(1712) 
 (673)
 ٱﻟﱠ  ََﻻ ﻳَۡﻌﻠَُﻢ َﻛﺜِﻴٗﺮﺍ ﻣﱢ ﻤﱠ ﺎ َﻭَﻣﺎ ُﻛﻨﺘُۡﻢ ﺗَۡﺴﺘَﺘُِﺮﻭَﻥ ﺃَﻥ ﻳَۡﺸﻬََﺪ َﻋﻠَۡﻴُﻜۡﻢ َﺳۡﻤُﻌُﻜۡﻢ َﻭَﻻٓ ﺃَۡﺑَﺼٰ ُﺮُﻛۡﻢ َﻭَﻻ ُﺟﻠُﻮُﺩُﻛۡﻢ َﻭﻟَٰ ِﻜﻦ ﻅَﻨَﻨﺘُۡﻢ ﺃَﻥﱠ  ﴿
 ﴾۲۲ﺗَۡﻌَﻤﻠُﻮَﻥ 
 
 .ﺍﻵﻳﺔ – ﴾ﻭﻣﺎ ﻛﻨﺘﻢ ﺗﺴﺘﺘﺮﻭﻥ ﺃﻥ ﻳﺸﻬﺪ ﴿ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﺍﺧﺘﺼﻢ ﻋﻨﺪ ﺍﻟﺒﻴﺖ ﺛﻼﺛﺔ ﻧﻔﺮ  »ﻗﺎﻝ ﻣﺴﻌﻮﺩ  ﻋﻦ ﺍﺑﻦﺃﺧﺮﺝ ﺍﻟﺸﻴﺨﺎﻥ ﻭﺍﻟﺘﺮﻣﺬﻱ ﻭﺃﺣﻤﺪ ﻭﻏﻴﺮﻫﻢ  .649
ﺍﻵﺧﺮ ﻳﺴﻤﻊ ﺇﻥ ﺟﻬﺮﻧﺎ : ﻘﺎﻝﺃﺣﺪﻫﻢ ﺃﺗﺮﻭﻥ ﷲ ﻳﺴﻤﻊ ﻣﺎ ﻧﻘﻮﻝ؟ ﻓ: ﻘﺎﻝﻓ،ﺛﻘﻔﻴﺎﻥ ﻭﻗﺮﺷﻲ ﺃﻭﻗﺮﺷﻴﺎﻥ ﻭﺛﻘﻔﻲ 
ﻭﻣﺎ ﻛﻨﺘﻢ  ﴿:ﻓﺄﻧﺰﻝ ﷲ،ﺇﻥ ﻛﺎﻥ ﻳﺴﻤﻊ ﺇﺫﺍ ﺟﻬﺮﻧﺎ ﻓﻬﻮ ﻳﺴﻤﻊ ﺇﺫﺍ ﺃﺧﻔﻴﻨﺎ :ﺍﻵﺧﺮﻗﺎﻝ ﻭ،ﻭﻻ ﻳﺴﻤﻊ ﺇﻥ ﺃﺧﻔﻴﻨﺎ
 .«﴾2712F1712﴿ـ ﻵﻳﺔ﴾ﺗﺴﺘﺘﺮﻭﻥ 
 
 ]ﺗﻌﻠﻴﻖ[
ﻭﻫﻲ ﺗﺘﻨﺎﻭﻝ ﺟﻮﺍﻧﺐ ﺍﻟﻌﻘﻴﺪﺓ  ،﴾3712F2712﴿ﻫﺬﻩ ﺍﻟﺴﻮﺭﺓ ﺍﻟﻜﺮﻳﻤﺔ ﻣﻜﻴﺔ ﻓﻲ ﻗﻮﻝ ﺟﻤﻴﻊ ﺃﻫﻞ ﺍﻟﺘﻔﺴﻴﺮ  
 ﻭﻫﻲ ﺍﻷﻫﺪﺍﻑ ﺍﻷﺳﺎﺳﻴﺔ ﻟﺴﺎﺋﺮ ﺍﻟﺴﻮﺭ ﺍﻟﻤﻜﻴﺔ ﺍﻟﺘﻲ ﺗﻬﺘﻢ ﺑﺄﺭﻛﺎﻥ ﺍﻹﻳﻤﺎﻥ..ﺒﻌﺚ ﻭﺍﻟﺠﺰﺍءﺍﻟ،ﺍﻟﺮﺳﺎﻟﺔ،ﺍﻟﻮﺣﺪﺍﻧﻴﺔ:ﺍﻹﺳﻼﻣﻴﺔ
ﻭﻗﺪ ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺍﻷﺛﺮ ﺍﻟﺬﻱ ﺃﻭﺭﺩﻩ ﺃﺻﺤﺎﺏ ﺍﻟﺼﺤﻴﺢ ﻭﻫﻮ ﺃﺛﺮ ﻣﻘﻄﻮﻉ ﺑﺼﺤﺘﻪ ﻭﻗﺪ ﺫﻛﺮﻩ ﻛﻞ ﺃﻫﻞ ﺍﻟﺘﻔﺴﻴﺮ ﻋﻨﺪ  
 ﺗﻔﺴﻴﺮ ﻫﺬﻩ ﺍﻵﻳﺔ.
 ﺳﺒﻴﻞ ﺍﻟﺠﻬﻞ ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ. ﻭﻓﻴﻪ ﺃﻥ ﻫﺆﻻء ﻛﺎﻧﻮﺍ ﻳﻘﻮﻟﻮﻥ ﺫﻟﻚ ﻋﻠﻰ ﺳﺒﻴﻞ ﺍﻻﺳﺘﻬﺰﺍء ﻻ ﻋﻠﻲ 
 
 ]ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ[
ﺣﻴﻦ ،ﺃﻱ ﻭﻣﺎ ﻛﻨﺘﻢ ﺗﺴﺘﺨﻔﻮﻥ ﻣﻦ ﻫﺆﻻء ﺍﻟﺸﻬﻮﺩ ﻓﻲ ﺍﻟﺪﻧﻴﺎ ﴾ﻭﻣﺎ ﻛﻨﺘﻢ ﺗﺴﺘﺘﺮﻭﻥ ﺃﻥ ﻳﺸﻬﺪ ﻋﻠﻴﻜﻢ ﺳﻤﻌﻜﻢ ﻭﻻ ﺃﺑﺼﺎﺭﻛﻢ ﻭﻻ ﺟﻠﻮﺩﻛﻢ  ﴿
ﺇﺭﺗﻜﺎﺏ ﺍﻟﻔﻮﺍﺣﺶ ﻣﺨﺎﻓﺔ ﻋﻨﺪ ،ﺃﻱ ﻛﻨﺘﻢ ﺗﺴﺘﺘﺮﻭﻥ ﻋﻦ ﺍﻟﻨﺎﺱ :ﺍﻟﺒﻴﻀﺎﻭﻱﻗﺎﻝ ﻷﻧﻜﻢ ﻟﻢ ﺗﻈﻨﻮﺍ ﺃﻧﻬﺎ ﺗﺸﻬﺪ ﻋﻠﻴﻜﻢ ،ﻣﺒﺎﺷﺮﺗﻜﻢ ﺍﻟﻔﻮﺍﺣﺶ
ﻭﻓﻴﻪ ﺗﻨﺒﻴﻪ ﻋﻠﻰ ﺃﻥ ﺍﻟﻤﺆﻣﻦ ﻳﻨﺒﻐﻲ ﺃﻻ ﻳﻤﺮ ﻋﻠﻴﻪ ﺣﺎﻝ ﺇﻻ ﻭﻋﻠﻴﻪ ! ﻓﻤﺎ ﺍﺳﺘﺨﻔﻴﺘﻢ ﻣﻨﻬﺎ ؟ﻭﻣﺎ ﻅﻨﻨﺘﻢ ﺃﻥ ﺃﻋﻀﺎءﻛﻢ ﺗﺸﻬﺪ ﻋﻠﻴﻜﻢ،ﺍﻟﻔﻀﻴﺤﺔ
 .ﺭﻗﻴﺐ
ﺬﻟﻚ ﺍﺟﺘﺮﺃﺗﻢ ﻋﻠﻰ ﻭﻟ،ﺃﻱ ﻭﻟﻜﻦ ﻅﻨﻨﺘﻢ ﺃﻥ ﷲ ﺗﻌﺎﻟﻰ ﻻ ﻳﻌﻠﻢ ﻛﺜﻴﺮﺍ ﻣﻦ ﺍﻟﻘﺒﺎﺋﺢ ﺍﻟﻤﺨﻔﻴﺔ ﴾ﻭﻟﻜﻦ ﻅﻨﻨﺘﻢ ﺃﻥ ﷲ ﻻ ﻳﻌﻠﻢ ﻛﺜﻴﺮﺍ ﻣﻤﺎ ﺗﻌﻤﻠﻮﻥ  ﴿
 .﴾4712F3712﴿ﺍﻟﻤﻌﺎﺻﻲ ﻭﺍﻵﺛﺎﻡ
 
 َءﺍِﻣٗﻨﺎ ﻳَۡﻮَﻡ ٱۡﻟﻘِﻴَٰ َﻤِﺔﻭ ٱۡﻋَﻤﻠُﻮْﺍ َﻣﺎ ﺇِﻥﱠ ٱﻟﱠِﺬﻳَﻦ ﻳُۡﻠِﺤُﺪﻭَﻥ ﻓِٓﻲ َءﺍﻳَٰ ﺘِﻨَﺎ َﻻ ﻳَۡﺨﻔَۡﻮَﻥ َﻋﻠَۡﻴﻨَﺎٓۗ ﺃَﻓََﻤﻦ ﻳُۡﻠﻘَٰﻰ ﻓِﻲ ٱﻟﻨﱠﺎِﺭ َﺧۡﻴٌﺮ ﺃَﻡ ﻣﱠﻦ ﻳَۡﺄﺗِﻲ ٓ ﴿
 ﴾   ۰٤ِﺷۡﺌﺘُۡﻢ ﺇِﻧﱠﻪُۥ ﺑَِﻤﺎ ﺗَۡﻌَﻤﻠُﻮَﻥ ﺑَِﺼﻴٌﺮ 
 
 ﺍﻵﻳﺔ. – ﴾ﺇﻥ ﺍﻟﺬﻳﻦ ﻳﻠﺤﺪﻭﻥ ﻓﻲ ﺁﻳﺎﺗﻨﺎ ﴿ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﺃﻓﻤﻦ ﻳﻠﻘﻰ  ﴿:ﻧﺰﻟﺖ ﻫﺬﻩ ﺍﻵﻳﺔ ﻓﻲ ﺃﺑﻲ ﺟﻬﻞ ﻭﻋﻤﺎﺭ ﺑﻦ ﻳﺎﺳﺮ »ﻗﺎﻝ: ﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺍﻟﻤﻨﺬﺭﻋﻨﺒﺸﻴﺮ ﺑﻦ ﻓﺘﺢ  .749
 .«﴾﴾5712F4712﴿ﻣﻦ ﻳﺄﺗﻲ ﺁﻣﻨﺎ ﻳﻮﻡ ﺍﻟﻘﻴﺎﻣﺔ ﺃﻡ ﻓﻲ ﺍﻟﻨﺎﺭ ﺧﻴﺮ 
 
 ]ﺗﻌﻠﻴﻖ[
ﻳﺔ، ﻭﺍﻷﺛﺮ ﻳﺪﻝ ﻋﻠﻰ ﻁﺎﺋﻔﺘﻴﻦ ﻓﻄﺎﺋﻔﺔ ﺍﻟﺤﻖ ﺃﻫﻞ ﺍﻟﺠﻨﺔ ﻓﻬﻮ ﻋﻤﺎﺭ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵ ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺛﺮﺍً ﻭﺍﺣﺪﺍً  
 ﻭﻁﺎﺋﻔﺔ ﺍﻟﺒﺎﻁﻞ ﺃﻫﻞ ﺍﻟﻨﺎﺭ ﺃﺑﻮ ﺟﻬﻞ ﻭﺃﺻﺤﺎﺑﻪ.،ﺑﻦ ﻳﺎﺳﺮ ﺍﻟﺬﻱ ﺁﻣﻦ ﺑﺎﻟ ﻋﺰ ﻭﺟﻞ ﻣﻊ ﺃﺻﺤﺎﺑﻪ
 
 ]ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ[
ﻻ ﻳﻐﻴﺐ ﺃﻣﺮﻫﻢ ﻋﻨﺎ ،ﻧﻜﺎﺭ ﻟﻬﺎﺑﺎﻟﺘﺤﺮﻳﻒ ﻭﺍﻟﺘﻜﺬﻳﺐ ﻭﺍﻹ،ﺃﻱ ﺇﻥ ﺍﻟﺬﻳﻦ ﻳﻄﻌﻨﻮﻥ ﻓﻲ ﺁﻳﺎﺗﻨﺎ ﴾ﺇﻥ ﺍﻟﺬﻳﻦ ﻳﻠﺤﺪﻭﻥ ﻓﻲ ﺁﻳﺎﺗﻨﺎ ﻻ ﻳﺨﻔﻮﻥ ﻋﻠﻴﻨﺎ  ﴿
 .ﻫﻮ ﺗﺒﺪﻳﻞ ﺍﻟﻜﻼﻡ ﻭﻭﺿﻌﻪ ﻓﻲ ﻏﻴﺮ ﻣﻮﺿﻌﻪ :ﺍﺑﻦ ﻋﺒﺎﺱﻗﺎﻝ ﺍﻹﻟﺤﺎﺩ ﺍﻟﻜﻔﺮ ﻭﺍﻟﻌﻨﺎﺩ  :ﻗﺘﺎﺩﺓﻗﺎﻝ ﻭﻓﻴﻪ ﻭﻋﻴﺪ ﻭﺗﻬﺪﻳﺪ ،ﻓﻨﺤﻦ ﻟﻬﻢ ﺑﺎﻟﻤﺮﺻﺎﺩ
ﺔ ﺁﻣﻨﺎ ﻣﻦ ﻣﻦ ﻳﻜﻮﻥ ﻓﻲ ﺍﻟﺠﻨ ﺃﻡ ﺃﻓﻀﻞ ،ﺃﻯ ﺃﻓﻤﻦ ﻳﻄﺮﺡ ﻓﻲ ﺟﻬﻨﻢ ﻣﻊ ﺍﻟﺨﻮﻑ ﴾ﻣﻦ ﻳﺄﺗﻲ ﺁﻣﻨﺎ ﻳﻮﻡ ﺍﻟﻘﻴﺎﻣﺔ  ﺃﻡ ﺃﻓﻤﻦ ﻳﻠﻘﻰ ﻓﻲ ﺍﻟﻨﺎﺭ ﺧﻴﺮ  ﴿
ﻭﺇﻥ ﺍﻟﻤﺆﻣﻨﻴﻦ ﺑﺂﻳﺎﺕ ﷲ ﻳﻜﻮﻧﻮﻥ ،ﻭﺍﻟﻐﺮﺽ ﺍﻟﺘﻨﺒﻴﻪ ﻋﻠﻰ ﺃﻥ ﺍﻟﻤﻠﺤﺪﻳﻦ ﻓﻲ ﺁﻳﺎﺕ ﷲ ﻳﻠﻘﻮﻥ ﻓﻲ ﺍﻟﻨﺎﺭ :ﺍﻟﺮﺍﺯﻱﻗﺎﻝ  ؟ﻋﺬﺍﺏ ﷲ ﻳﻮﻡ ﺍﻟﻘﻴﺎﻣﺔ
 .﴾6712F5712﴿ﻭﺷﺘﺎﻥ ﻣﺎ ﺑﻴﻨﻬﻤﺎ،ﺁﻣﻨﻴﻦ ﻳﻮﻡ ﺍﻟﻘﻴﺎﻣﺔ
ۡﻋَﺠِﻤّﻲٞ َﻭَﻋَﺮﺑِّﻲٞ ۗ ﻗُۡﻞ ﻫَُﻮ ﻟِﻠﱠِﺬﻳَﻦ َءﺍَﻣﻨُﻮْﺍ ﻫُٗﺪﻯ َﻭِﺷﻔَﺎٞٓءﻭ َﻭٱﻟﱠِﺬﻳَﻦ ﻪُٓۥۖ َءﺍ َ۬ﻭﻟَۡﻮ َﺟَﻌۡﻠﻨَٰ ﻪ ُﻗُۡﺮَءﺍﻧًﺎ ﺃَۡﻋَﺠِﻤﻴّٗ ﺎ ﻟﱠﻘَﺎﻟُﻮْﺍ ﻟَۡﻮَﻻ ﻓُﺼﱢ ﻠَۡﺖ َءﺍﻳَٰ ﺘُ  ﴿
ﺌَِﻚ ﻳُﻨَﺎَﺩۡﻭَﻥ ِﻣﻦ ﻣﱠ َﻜﺎِﻥۢ ﺑَِﻌﻴٖﺪ  ﻰﻭ َﻻ ﻳُۡﺆِﻣﻨُﻮَﻥ ﻓِٓﻲ َءﺍَﺫﺍﻧِِﻬۡﻢ َﻭۡﻗٞﺮ َﻭﻫَُﻮ َﻋﻠَۡﻴِﻬۡﻢ َﻋﻤ ً
 ﴾  ٤٤ﺃُْﻭﻟَٰ ٓ
 
 _______________
 5/573(ﺳ���ﻨﻦ ﺍﻟﺘﺮﻣ���ﺬﻱ 093ﺡ) 2/611(ﺻ���ﺤﻴﺢ ﺍﺑ���ﻦ ﺣﺒ���ﺎﻥ 5772ﺡ) 4/1412(ﺻ���ﺤﻴﺢ ﻣﺴ���ﻠﻢ 8354ﺡ) 4/8181ﺻ���ﺤﻴﺢ ﺍﻟﺒﺨ���ﺎﺭﻱ  42/901ﺗﻔﺴ���ﻴﺮ ﺍﻟﻄﺒ���ﺮﻱ   (2712)
( ﺍﻟﻤﻌﺠ�ﻢ ﺍﻟﻜﺒﻴ�ﺮ 5425ﺡ)9/061(ﻣﺴ�ﻨﺪ ﺃﺑ�ﻲ ﻳﻌﻠ�ﻰ 363ﺡ)1/84(ﻣﺴ�ﻨﺪ ﺍﻟﻄﻴﺎﻟﺴ�ﻲ 78ﺡ) 1/74(ﻣﺴﻨﺪ ﺍﻟﺤﻤﻴﺪﻱ 4163ﺡ) 1/183ﻣﺴﻨﺪ ﺃﺣﻤﺪ    5/991(ﻣﺴﻨﺪ ﺍﻟﺒﺰﺍﺭ 8423ﺡ)
  1/46ﺧﻠﻖ ﺃﻓﻌﺎﻝ ﺍﻟﻌﺒﺎﺩ  1/972( ﺍﻟﺴﻨﺔ ﻻﺑﻦ ﺃﺑﻲ ﻋﺎﺻﻢ 523101ﺡ)01/211
 (733/ 51ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﻁﺒﻲ ـ  )(3712) 
 (461/ 3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(4712) 
 ﻣﺮﺳﻞ. (5712)
 (761/ 3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(6712) 
 (773)
 
 .ﺍﻵﻳﺔ – ﴾ﻭﻟﻮ ﺟﻌﻠﻨﺎﻩ ﻗﺮءﺍﻧﺎ ﺃﻋﺠﻤﻴﺎً  ﴿ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
 ﴿:ﻗﺮﻳﺶ ﻟﻮﻻ ﺃﻧﺰﻝ ﻫﺬﺍ ﺍﻟﻘﺮﺁﻥ ﺃﻋﺠﻤﻴﺎ ًﻭﻋﺮﺑﻴﺎ،ً  ﻓﺄﻧﺰﻝ ﷲﻗﺎﻟﺖ  :»ﻗﺎﻝ ﺑﻦ ﺟﺒﻴﺮ  ﻋﻦ ﺳﻌﻴﺪﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮ  .849
 .«﴾7712F6712﴿ﻭﺃﻧﺰﻝ ﷲ ﺑﻌﺪ ﻫﺬﻩ ﺍﻵﻳﺔ ﻓﻴﻪ ﺑﻜﻞ ﻟﺴﺎﻥ ﴾ـ ﺍﻵﻳﺔﻟﻮﻻ ﻓﺼﻠﺖ ﺁﻳﺎﺗﻪ  ﻘﺎﻟﻮﺍﻟ
 .ﺍﺑﻦ ﺟﺮﻳﺮ: ﻭﺍﻟﻘﺮﺍءﺓ ﻋﻠﻰ ﻫﺬﺍ ﺃﻋﺠﻤﻲ ﺑﻼ ﺍﺳﺘﻔﻬﺎﻡﻗﺎﻝ 
 ]ﺗﻌﻠﻴﻖ[
ﺑﺄﻥ ﻳﻜﻮﻥ ﺍﻟﻘﺮﺁﻥ ﻣﻨﻪ ﻋﺮﺑﻲ  �ﻤﻪ ﷲ ﺃﺛﺮﺍً ﻭﺍﺣﺪﺍً ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ، ﻭﻫﻮ ﺳﺆﺍﻝ ﺍﻟﻜﻔﺎﺭ ﺍﻟﻨﺒﻲ ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣ 
 ﻭﻣﻨﻪ ﺃﻋﺠﻤﻲ.
ﻛﺎﻥ ﻳﺪﺧﻞ ﻋﻠﻰ ﻳﺴﺎﺭ ﻏﻼﻡ ،ﻭﺫﻟﻚ ﺇّﻥ ﺭﺳﻮﻝ ّﷲ ﺻﻠّﻰ ّﷲ ﻋﻠﻴﻪ ﻭﺳﻠﻢ: ﻘﺎﻝﻭﻗﺪ ﺃﺟﺮﺝ ﺍﻹﻣﺎﻡ ﺍﻟﺜﻌﻠﺒﻲ ﺳﺒﺒﺎ ًﺁﺧﺮ ﻟﻬﺬﻩ ﺍﻵﻳﺔ ﻓ 
ﻓﺄﺧﺬﻩ ﺳﻴﺪﻩ ﻋﺎﻣﺮ ﺑﻦ ،ﺇﻧّﻤﺎ ﻳﻌﻠّﻤﻪ ﻳﺴﺎﺭ :ﺍﻟﻤﺸﺮﻛﻮﻥﻘﺎﻝ ﻓ،[ﺃﺑﺎ ﻓﻜﻴﻬﺔ]ﻨﻰ ﺍﺑﻦ ﺍﻟﺤﻀﺮﻣﻲ ﻭﻛﺎﻥ ﻳﻬﻮﺩﻳﺎ ﺃﻋﺠﻤﻴّﺎ ﻭﻳﻜ
 .﴾8712F7712﴿ﻫﻮ ﻳﻌﻠﻤﻨﻲ. ﻓﺄﻧﺰﻝ ّﷲ ﺗﻌﺎﻟﻰ ﻫﺬﻩ ﺍﻵﻳﺔ :ﻳﺴﺎﺭﻘﺎﻝ ﺇﻧّﻚ ﺗﻌﻠﻢ ﻣﺤﻤﺪﺍ. ﻓ: ﻗﺎﻝﻭ،ﻭﺿﺮﺑﻪ،ﺍﻟﺤﻀﺮﻣﻲ
ﺍﻟﺬﻳﻦ ﻳﻠﺤﺪﻭﻥ  ﻟﺴﺎﻥ،ﻭﻟﻘﺪ ﻧﻌﻠﻢ ﺇﻧﻬﻢ ﻟﻴﻘﻮﻟﻮﻥ ﺇﻧﻤﺎ ﻳﻌﻠﻤﻪ ﺑﺸﺮ ﴿ﻭﻫﺬﺍ ﺍﻟﺴﺒﺐ ﻗﺮﻳﺐ ﻣﻤﺎ ﺗﻘﺪﻡ ﻓﻲ ﺳﻮﺭﺓ ﺍﻟﻨﺤﻞ ﻓﻲ ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ  
 .ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ[ 301ﺍﻟﻨﺤﻞ ] ﴾ ﺇﻟﻴﻪ ﺃﻋﺠﻤﻲ ﻭﻫﺬﺍ ﻟﺴﺎﻥ ﻋﺮﺑﻲ ﻣﺒﻴﻦ
 ]ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ[
 .ﺃﻱ ﻟﻮ ﺃﻧﺰﻟﻨﺎ ﻫﺬﺍ ﺍﻟﻘﺮﺁﻥ ﺑﻠﻐﺔ ﺍﻟﻌﺠﻢ ﴾ﻭﻟﻮ ﺟﻌﻠﻨﺎﻩ ﻗﺮﺁﻧﺎ ﺃﻋﺠﻤﻴﺎ  ﴿
 .؟ﻭﻫﻼ ﻧﺰﻝ ﺑﻠﻐﺘﻨﺎ،ﻫﻼ ﺑﻴﻨﺖ ﺁﻳﺎﺗﻪ ﺑﻠﺴﺎﻥ ﻧﻔﻬﻤﻪ:ﺍﻟﻤﺸﺮﻛﻮﻥﻘﺎﻝ ﺃﻱ ﻟ﴾ﻟﻮﻻ ﻓﺼﻠﺖ ﺁﻳﺎﺗﻪ  ﻘﺎﻟﻮﺍﻟ ﴿
  .؟ﺍﺳﺘﻔﻬﺎﻡ ﺇﻧﻜﺎﺭﻱ ﺃﻱ ﺃﻗﺮﺁﻥ ﺃﻋﺠﻤﻰ ﻭﻧﺒﻰ ﻋﺮﺑﻲ  ﴾ﻰ ﻭﻋﺮﺑﻰ ﺃﺃﻋﺠﻤ ﴿
ﻭﺷﻔﺎء ﻟﻬﻢ ﻣﻦ ﺍﻟﺠﻬﻞ ﻭﺍﻟﺸﻚ ،ﺇﻥ ﻫﺬﺍ ﺍﻟﻘﺮﺁﻥ ﻫﺪﻯ ﻟﻠﻤﺆﻣﻨﻴﻦ ﻣﻦ ﺍﻟﻀﻼﻟﺔ :ﺃﻱ ﻗﻞ ﻟﻬﻢ ﻳﺎ ﻣﺤﻤﺪ ﴾ﻗﻞ ﻫﻮ ﻟﻠﺬﻳﻦ ﺁﻣﻨﻮﺍ ﻫﺪﻯ ﻭﺷﻔﺎء  ﴿
 .ﻭﺍﻟﺮﻳﺐ
 .ﻭﻟﺬﻟﻚ ﺗﻮﺍﺻﻮﺍ ﺑﺎﻟﻠﻐﻮ ﻓﻴﻪ،ﻋﻦ ﺳﻤﺎﻋﻪ ﻓﻲ ﺁﺫﺍﻧﻬﻢ ﺻﻤﻢ،ﺃﻱ ﻭﺍﻟﺬﻳﻦ ﻻ ﻳﺼﺪﻗﻮﻥ ﺑﻬﺬﺍ ﺍﻟﻘﺮﺁﻥ ﴾ﻭﺍﻟﺬﻳﻦ ﻻ ﻳﺆﻣﻨﻮﻥ ﻓﻲ ﺁﺫﺍﻧﻬﻢ ﻭﻗﺮ  ﴿
ﻭﻧﻨﺰﻝ ﻣﻦ ﺍﻟﻘﺮﺁﻥ ﻣﺎ ﻫﻮ  ﴿ﻛﻘﻮﻟﻪ ﺗﻌﺎﻟﻰ ،ﻫﻮ ﺷﻘﺎء ﻭﺗﻌﺎﺳﺔ ﻋﻠﻰ ﺍﻟﻜﺎﻓﺮﻳﻦ،ﺃﻱ ﻭﻛﻤﺎ ﺃﻥ ﻫﺬﺍ ﺍﻟﻘﺮﺁﻥ ﺭﺣﻤﺔ ﻟﻠﻤﺆﻣﻨﻴﻦ ﴾ﻭﻫﻮ ﻋﻠﻴﻬﻢ ﻋﻤﻰ  ﴿
ﻫﺎﺩ ﺇﻟﻰ ،ﺍﻫﻴﻨﻪﻭﺳﻄﻮﻉ ﺑﺮ،ﺇﻥ ﺍﻟﻘﺮﺁﻥ ﻟﻮﺿﻮﺡ ﺁﻳﺎﺗﻪ :ﻓﻲ ﺣﺎﺷﻴﺔ ﺍﻟﺒﻴﻀﺎﻭﻯﻗﺎﻝ  ﴾ﻭﻻ ﻳﺰﻳﺪ ﺍﻟﻈﺎﻟﻤﻴﻦ ﺇﻻ ﺧﺴﺎﺭﺍ ،ﺷﻔﺎء ﻭﺭﺣﻤﺔ ﻟﻠﻤﺆﻣﻨﻴﻦ
ﻓﺈﺭﺗﻴﺎﺑﻪ ﺇﻧﻤﺎ ﻧﺸﺄ ﻋﻦ ﺗﻮﻏﻠﻪ ﻓﻲ ،ﻭﻣﻦ ﺇﺭﺗﺎﺏ ﻓﻴﻪ ﻭﻟﻢ ﻳﺆﻣﻦ ﺑﻪ،ﻭﺍﻟﻜﻔﺮ ﻭﺍﻹﺭﺗﻴﺎﺏ،ﻭﺷﻔﺎء ﻣﻦ ﺩﺍء ﺍﻟﺠﻬﻞ،ﻭﻣﺰﻳﻞ ﻟﺮﻳﺐ ﺍﻟﺸﻚ،ﺍﻟﺤﻖ
 .ﻭﺗﻘﺎﻋﺪﻩ ﻋﻦ ﺗﻔﻘﺪ ﻣﺎ ﻳﺴﻌﺪﻩ ﻭﻳﻨﺠﻴﻪ،ﺇﺗﺒﺎﻉ ﺍﻟﺸﻬﻮﺍﺕ
ﻭﻫﺬﺍ ﻋﻠﻰ ،ﻪ ﻻ ﻳﺴﻤﻊ ﻭﻻ ﻳﻔﻬﻢ ﻣﺎ ﻳﻨﺎﺩﻯ ﺑﻪﻓﺈﻧ،ﻛﻤﻦ ﻳﻨﺎﺩﻯ ﻣﻦ ﻣﻜﺎﻥ ﺑﻌﻴﺪ،ﺍﻟﻜﺎﻓﺮﻭﻥ ﺑﺎﻟﻘﺮﺁﻥ ﺃﻭﻟﺌﻚﺃﻱ  ﴾ﻳﻨﺎﺩﻭﻥ ﻣﻦ ﻣﻜﺎﻥ ﺑﻌﻴﺪ  ﺃﻭﻟﺌﻚ ﴿
 .﴾9712F8712﴿ﻳﺮﻳﺪ ﻣﺜﻞ ﺍﻟﺒﻬﻴﻤﺔ ﺍﻟﺘﻲ ﻻ ﺗﻔﻬﻢ ﺇﻻ ﺩﻋﺎء ﻭﻧﺪﺍء :ﺍﺑﻦ ﻋﺒﺎﺱﻗﺎﻝ ﺳﺒﻴﻞ ﺍﻟﺘﻤﺜﻴﻞ 
 ﺍﻧﺘﻬﺖ ﺳﻮﺭﺓ ﻓﺼﻠﺖ
 
 
 ُﺳﻮَﺭﺓ ُﺍﻟﺸﱡ ﻮَﺭﻯ ٰ
 
 
 ﴾  ٦۱ ﺑﱢِﻬۡﻢ َﻭَﻋﻠَۡﻴِﻬۡﻢ َﻏَﻀٞﺐ َﻭﻟَﻬُۡﻢ َﻋَﺬﺍٞﺏ َﺷِﺪﻳﺪ ٌَﻭٱﻟﱠِﺬﻳَﻦ ﻳَُﺤﺎٓﺟﱡ ﻮَﻥ ﻓِﻲ ٱﻟﱠ  ِِﻣۢﻦ ﺑَۡﻌِﺪ َﻣﺎ ٱۡﺳﺘُِﺠﻴَﺐ ﻟَﻪُۥ ُﺣﺠﱠ ﺘُﻬُۡﻢ َﺩﺍِﺣَﻀﺔ ٌِﻋﻨَﺪ ﺭ َ ﴿
 
 ﺍﻵﻳﺔ. – ﴾ﻭﺍﻟﺬﻳﻦ ﻳﺤﺎﺟﻮﻥ ﻓﻲ ﷲ ﻣﻦ ﺑﻌﺪ ﻣﺎ ﺍﺳﺘﺠﻴﺐ ﻟﻪ ﴿ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﺍﻟﻤﺸﺮﻛﻮﻥ ﺑﻤﻜﺔ ﻟﻤﻦ ﻗﺎﻝ  ﴾ﺇﺫﺍ ﺟﺎء ﻧﺼﺮ ﷲ ﻭﺍﻟﻔﺘﺢ  ﴿:ﻟﻤﺎ ﻧﺰﻟﺖ »: ﻗﺎﻝ ﻋﻦ ﻋﻜﺮﻣﺔﺃﺧﺮﺝ ﺍﺑﻦ ﺍﻟﻤﻨﺬﺭ  .949
ﻓﺄﺧﺮﺟﻮﺍ ﻣﻦ ﺑﻴﻦ ﺃﻅﻬﺮﻧﺎ ﻓﻌﻼﻡ ﺗﻘﻴﻤﻮﻥ ،ﻲ ﺩﻳﻦ ﷲ ﺃﻓﻮﺍﺟﺎﻗﺪ ﺩﺧﻞ ﺍﻟﻨﺎﺱ ﻓ :ﺑﻴﻦ ﺃﻅﻬﺮﻫﻢ ﻣﻦ ﺍﻟﻤﺆﻣﻨﻴﻦ
 .«﴾0812F9712﴿﴾ـ ﺍﻵﻳﺔﻭﺍﻟﺬﻳﻦ ﻳﺤﺎﺟﻮﻥ ﻓﻲ ﷲ ﻣﻦ ﺑﻌﺪ ﻣﺎ ﺃﺳﺘﺠﻴﺐ ﻟﻪ  ﴿:ﻓﻨﺰﻟﺖ ؟ﺑﻴﻦ ﺃﻅﻬﺮﻧﺎ
ﻫﻢ ﺍﻟﻴﻬﻮﺩ ﻭﺍﻟﻨﺼﺎﺭﻯ :»ﻗﺎﻝ . ﴾ـ ﺍﻵﻳﺔﻭﺍﻟﺬﻳﻦ ﻳﺤﺎﺟﻮﻥ  ﴿:ﻓﻲ ﻗﻮﻟﻪ ﻗﺘﺎﺩﺓﻋﻦ ﻭﺃﺧﺮﺝ ﻋﺒﺪ ﺍﻟﺮﺯﺍﻕ  ]ﻙ[ .059
 ”.﴾1812F0812﴿ﻴﻜﻢ ﻭﻧﺤﻦ ﺧﻴﺮ ﻣﻨﻜﻢﻛﺘﺎﺑﻨﺎ ﻗﺒﻞ ﻛﺘﺎﺑﻜﻢ ﻭﻧﺒﻴﻨﺎ ﻗﺒﻞ ﻧﺒ: ﻗﺎﻟﻮﺍ
 
 ]ﺗﻌﻠﻴﻖ[
ﻟﻜﻦ ﻗﺪ ﺟﺎء ﻓﻴﻬﺎ ﺑﻌﺾ ،ﺳﻮﺭﺓ ﺍﻟﺸﻮﺭﻯ ﻣﻦ ﺍﻟﺴﻮﺭﺓ ﺍﻟﻤﻜﻴﺔ ﻭﺍﻟﺘﻲ ﺗﻬﺘﻢ ﺑﺘﺮﺳﻴﺦ ﺍﻟﻌﻘﺎﺋﺪ ﻭﺇﻗﺎﻣﺔ ﺍﻟﺤﺠﻭ ﻋﻠﻰ ﻭﺍﺣﺪﺍﻧﻴﺔ ﷲ 
 .ﺍﻵﻳﺎﺕ ﺍﻟﻤﺪﻧﻴﺔ
ﺰﻟﺖ ﺇﻻ ﺃﺭﺑﻊ ﺁﻳﺎﺕ ﻣﻨﻬﺎ ﺃﻧ :ﺍﺑﻦ ﻋﺒﺎﺱ ﻭﻗﺘﺎﺩﺓﻗﺎﻝ ﻣﻜﻴﺔ ﻓﻲ ﻗﻮﻝ ﺍﻟﺤﺴﻦ ﻭﻋﻜﺮﻣﺔ ﻭﻋﻄﺎء ﻭﺟﺎﺑﺮ. ﻭ:ﺍﻹﻣﺎﻡ ﺍﻟﻘﺮﻁﺒﻲﻗﺎﻝ  
 .﴾2812F1812﴿ﺇﻟﻰ ﺁﺧﺮﻫﺎ. ﻭﻫﻲ ﺛﻼﺙ ﻭﺧﻤﺴﻮﻥ ﺁﻳﺔ ﴾ ﻗُْﻞ ﻻ ﺃَْﺳﺄَﻟُُﻜْﻢ َﻋﻠَْﻴِﻪ ﺃَْﺟﺮﺍ ًﺇِﻻﱠ ﺍْﻟَﻤَﻮﺩﱠ ﺓ َﻓِﻲ ﺍْﻟﻘُْﺮﺑَﻰ﴿ :ﺑﺎﻟﻤﺪﻳﻨﺔ
 .﴾ﻭﺃﻣﺮﻫﻬﻢ ﺷﻮﺭﻯ ﺑﻴﻨﻬﻢ ﴿ﻭﺳﻤﻴﺖ ﺍﻟﺸﻮﺭﻱ ﻟﻘﻮﻝ ﷲ ﺗﻌﺎﻟﻰ  
 _______________
 ﻣﺮﺳﻞ ﺿﻌﻴﻒ 42/721ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ  (7712)
 (892/ 8ﺍﻟﻜﺸﻒ ﻭﺍﻟﺒﻴﺎﻥ ﻋﻦ ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﺁﻥ )(8712) 
 (861/ 3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(9712) 
 ﻣﺮﺳﻞ. (0812)
 ﻣﺮﺳﻞ ﻓﻲ ﺇﺳﻨﺎﺩﻩ ﺿﻌﻒ 3/091ﺗﻔﺴﻴﺮ ﺍﻟﺼﻨﻌﺎﻧﻲ  (1812)
 (1/ 61ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﻁﺒﻲ ـ  )(2812) 
 (873)
 ﻭﻗﺪ ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺛﺮﻳﻦ ﺑﺴﺒﺒﻴﻦ ﻣﺨﺘﻠﻔﻴﻦ ﻟﻠﻨﺰﻭﻝ. 
ﻭﻫﺬﺍ ﺍﻟﺴﺒﺐ ﻳﺪﻝ ،ﻟﻤﺎﺫﺍ ﺗﻘﻴﻤﻮﻥ ﺑﻴﻨﻨﺎ :ﺑﻌﺪ ﻧﺰﻭﻝ ﺳﻮﺭﺓ ﺍﻟﻨﺼﺮ �ﺐ ﻗﻮﻟﻬﻢ ﻟﻸﺻﺤﺎﺏ ﺍﻟﻨﺒﻲ ﺍﻷﻭﻝ ﻓﻲ ﻗﺮﻳﺶ ﻭﺫﻟﻚ ﺑﺴﺒ 
 ﻋﻠﻰ ﺃﻥ ﺍﻵﻳﺔ ﻣﺪﻧﻴﺔ.
ﺍﻟﻨﻬﻲ  �ﻓﻲ ﺍﻟﻴﻬﻮﺩ ﻭﺍﺩﻋﺎﺋﻬﻢ ﺃﻥ ﻧﺒﻴﻬﻢ ﺃﻓﻀﻞ ﻣﻦ ﻧﺒﻲ ﺍﻹﺳﻼﻡ ﻭﻛﺘﺎﺑﻪ ﺧﻴﺮ ﻣﻦ ﻛﺘﺎﺏ ﺍﻹﺳﻼﻡ ﻭﻗﺪ ﺟﺎء ﻋﻦ ﺍﻟﻨﺒﻲ  :ﻭﺍﻟﺜﺎﻧﻲ 
 ﻋﻦ ﺍﻟﺘﺨﻴﻴﺮ ﺑﻴﻦ ﺍﻷﻧﺒﻴﺎء.
ﻓﻴﺒﻘﻲ ﻣﻌﻨﻰ ﺍﻵﻳﺔ ﺫﻣﺎ ًﻷﻗﻮﺍﻡ ﻳﺤﺎﺟﻮﻥ ﻭﻳﺠﺎﺩﻟﻮﻥ ﻓﻲ ﷲ ﻋﺰ ﻭﺟﻞ ﻳﻌﻨﻰ ﻓﻲ ﺗﻮﺣﻴﺪﻩ ﻓﺘﺸﻤﻞ ﻛﻞ ﻣﻦ ﻗﻠﺖ:ﻛﻼ ﺍﻷﺛﺮﻳﻦ ﻣﺮﺳﻞ  
 ﺫﻛﺮ ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ.
 
  ]ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ[
 .ﺃﻱ ﻳﺨﺎﺻﻤﻮﻥ ﻓﻲ ﺩﻳﻨﻪ ﻟﺼﺪ ﺍﻟﻨﺎﺱ ﻋﻦ ﺍﻹﻳﻤﺎﻥ ﴾ﻭﺍﻟﺬﻳﻦ ﻳﺤﺎﺟﻮﻥ ﻓﻲ ﷲ  ﴿
 ..ﺍ ﻓﻲ ﺩﻳﻨﻪﻭﺩﺧﻠﻮ،ﺃﻱ ﻣﻦ ﺑﻌﺪ ﻣﺎ ﺍﺳﺘﺠﺎﺏ ﺍﻟﻨﺎﺱ ﻟﻪ ﴾ﻣﻦ ﺑﻌﺪ ﻣﺎ ﺍﺳﺘﺠﻴﺐ ﻟﻪ  ﴿
ﻧﺰﻟﺖ ﻓﻲ ﻁﺎﺋﻔﺔ ﻣﻦ " ﺑﻨﻲ ﺇﺳﺮﺍﺋﻴﻞ " ﻫﻤﺖ ﺑﺮﺩ  :ﺍﺑﻦ ﻋﺒﺎﺱﻗﺎﻝ ،ﺃﻱ ﺣﺠﺘﻬﻢ ﺑﺎﻁﻠﺔ ﻻ ﺛﺒﻮﺕ ﻟﻬﺎ ﻋﻨﺪ ﷲ ﴾ﺣﺠﺘﻬﻢ ﺩﺍﺣﻀﺔ ﻋﻨﺪ ﺭﺑﻬﻢ  ﴿
 ﻭﻣﺤﺎﺟﺘﻬﻢ ﺑﺎﻟﺒﺎﻁﻞ،ﺍﻟﻨﺎﺱ ﻋﻦ ﺍﻹﺳﻼﻡ ﻭﺇﺿﻼﻟﻬﻢ
 .﴾3812F2812﴿ﻭﻋﺬﺍﺏ ﺷﺪﻳﺪ ﻓﻲ ﺍﻵﺧﺮﺓ،ﺃﻱ ﻭﻋﻠﻴﻬﻢ ﻏﻀﺐ ﻋﻈﻴﻢ ﻓﻲ ﺍﻟﺪﻧﻴﺎ ﴾ﻭﻋﻠﻴﻬﻢ ﻏﻀﺐ ﻭﻟﻬﻢ ﻋﺬﺍﺏ ﺷﺪﻳﺪ  ﴿
 
ﻠُُﻜۡﻢ َﻋﻠَۡﻴِﻪ ﺃَۡﺟًﺮﺍ ﺇِﻻﱠ ٱۡﻟَﻤَﻮﺩﱠﺓ َﻓِﻲ ٱۡﻟﻘُۡﺮﺑَٰﻰۗ َﻭَﻣﻦ ٴََﺫٰ ﻟَِﻚ ٱﻟﱠِﺬﻱ ﻳُﺒَﺸﱢ ُﺮ ٱﻟﱠ  ُِﻋﺒَﺎَﺩﻩ ُٱﻟﱠِﺬﻳَﻦ َءﺍَﻣﻨُﻮْﺍ َﻭَﻋِﻤﻠُﻮْﺍ ٱﻟﺼﱠٰ ﻠَِﺤٰ ِﺖۗ ﻗُﻞ ﻻﱠ ٓ ﺃَﺳ ۡ ﴿
 ﴾  ۳۲ ﻳَۡﻘﺘَِﺮۡﻑ َﺣَﺴﻨَٗﺔ ﻧﱠِﺰۡﺩ ﻟَﻪُۥ ﻓِﻴﻬَﺎ ُﺣۡﺴﻨًﺎﻭ ﺇِﻥﱠ ٱﻟﱠ  ََﻏﻔُﻮٞﺭ َﺷُﻜﻮﺭ ٌ
 
 ﺍﻵﻳﺔ. – ﴾ﺫﻟﻚ ﺍﻟﺬﻱ ﻳﺒﺸﺮ ﷲ ﻋﺒﺎﺩﻩ ﴿ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
 �ﺍﻷﻧﺼﺎﺭ: ﻟﻮ ﺟﻤﻌﻨﺎ ﻟﺮﺳﻮﻝ ﷲ ﻗﺎﻟﺖ  »: ﻗﺎﻝﻋﺒﺎﺱ  ﻋﻦ ﺍﺑﻦﻭﺃﺧﺮﺝ ﺍﻟﻄﺒﺮﺍﻧﻲ ﺑﺴﻨﺪ ﺿﻌﻴﻒ  .159
ﺃﻫﻞ  ﻫﺬﺍ ﻟﻴﻘﺎﺗﻞ ﻋﻦﻗﺎﻝ ﺇﻧﻤﺎ :ﺑﻌﻀﻬﻢﻘﺎﻝ ﻓ ﴾ﻗﻞ ﻻ ﺃﺳﺄﻟﻜﻢ ﻋﻠﻴﻪ  ﺃﺟﺮﺍ ﺇﻻ ﺍﻟﻤﻮﺩﺓ ﻓﻲ ﺍﻟﻘﺮﺑﻰ ﴿:ﻓﺄﻧﺰﻝ ﷲ،ﻣﺎﻻً 
 ﻭﻫﻮ ﺍﻟﺬﻱ ﻳﻘﺒﻞ ﺍﻟﺘﻮﺑﺔ ﻋﻦ ﴿:ﺇﻟﻰ ﻗﻮﻟﻪ ﴾ﻳﻘﻮﻟﻮﻥ ﺍﻓﺘﺮﻯ ﻋﻠﻰ ﷲ  ﻛﺬﺑﺎ  ﺃﻡ  ﴿:ﻧﺰﻝ ﷲﻓﺄ،ﺑﻴﺘﻪ ﻭﻳﻨﺼﺮﻫﻢ
 .«﴾4812F3812﴿﴾ﻭﻳﺰﻳﺪﻫﻢ ﻣﻦ ﻓﻀﻠﻪ ﴿:ﻓﻌﺮﺽ ﻟﻬﻢ ﺍﻟﺘﻮﺑﺔ ﺇﻟﻰ ﻗﻮﻟﻪ﴾ﻋﺒﺎﺩﻩ 
 
 ]ﺗﻌﻠﻴﻖ[
ﻜﻢ ﻓﻜﻮﻥ ﻷﻥ ﺍﻷﻧﺼﺎﺭ ﻛﺎﻧﻮﺍ ﻓﻲ ﺍﻟﻤﺪﻳﻨﺔ ﻟﻜﻦ ﺍﻷﺛﺮ ﻗﺪ ﺣ،ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺛﺮﺍ ًﻭﺍﺣﺪﺍ ًﻭﻫﻮ ﻳﺪﻝ ﻋﻠﻰ ﻛﻮﻥ ﺍﻵﻳﺔ ﻣﺪﻧﻴﺔ 
 ﻭﻗﺪ ﺟﺎء ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻟﻬﺎ ﺳﺒﺒﺎﻥ ﺁﺧﺮﺍﻥ ﻏﻴﺮ ﻣﺎ ﺫﻛﺮﻩ ﺍﻟﻤﺆﻟﻒ..ﻗﺎﻝﻭﻫﻮ ﻛﻤﺎ ،ﻋﻠﻴﻪ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺑﺎﻟﻀﻌﻒ
ﻳﺴﺄﻝ ﻋﻠﻰ ﻣﺎ  �ﺑﻌﻀﻬﻢ ﻟﺒﻌﺾ: ﺃﺗﺮﻭﻥ ﻣﺤﻤﺪﺍ ﻘﺎﻝ ﻓﺄﺧﺮﺝ ﺍﻹﻣﺎﻡ ﺍﻟﻮﺍﺣﺪﻱ ﻋﻦ ﻗﺘﺎﺩﺓ: ﺍﺟﺘﻤﻊ ﺍﻟﻤﺸﺮﻛﻮﻥ ﻓﻲ ﻣﺠﻤﻊ ﻟﻬﻢ، ﻓ 
 .﴾5812F4812﴿ﻳﺘﻌﺎﻁﺎﻩ ﺃﺟﺮﺍ، ﻓﺄﻧﺰﻝ ﷲ ﺗﻌﺎﻟﻰ ﻫﺬﻩ ﺍﻵﻳﺔ
 ﻭﻛﻮﻧﻬﺎ ﻣﻜﻴﺔ ﻭﷲ ﺃﻋﻠﻢ. ﻭﻫﻮ ﺍﻷﻟﻴﻖ ﺑﺴﻴﺎﻕ ﺍﻵﻳﺎﺕ،ﺑﻌﺾ ﺃﻫﻞ ﺍﻟﺘﻔﺴﻴﺮ ﻫﺬﺍ ﺍﻟﺴﺒﺐﻭﻗﺪﺭ ﺭﺣﻭ  
ﻭﻛﺎﻥ ﺍﻟﻤﺸﺮﻛﻮﻥ ﻳﺆﺫﻭﻥ ﺭﺳﻮﻝ ﷲ  ،ﻧﺰﻟﺖ ﻫﺬﻩ ﺍﻵﻳﺔ ﺑﻤﻜﺔ»:ﻗﺎﻝﻋﻦ ﺍﺑﻦ ﻋﺒﺎﺱ ﺭﺿﻲ ﷲ ﻋﻨﻬﻤﺎ :ﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ 
ﻋﻮﺿﺎ ﻣﻦ ﺍﻟﺪﻧﻴﺎ ﺍﻻ ﺍﻟﻤﻮﺩﺓ ﻓﻲ ﺍﻟﻘﺮﺑﻰ ﺍﻻ ﺍﻟﺤﻔﻆ  ﻗﻞ ﻟﻬﻢ ﻳﺎ ﻣﺤﻤﺪ ﻻ ﺍﺳﺎﻟﻜﻢ ﻋﻠﻴﻪ ﻳﻌﻨﻲ ﻋﻠﻰ ﻣﺎ ﺍﺩﻋﻮﻛﻢ ﺍﻟﻴﻪ ﺍﺟﺮﺍ :ﻓﺄﻧﺰﻝ ﷲ ﺗﻌﺎﻟﻰ  �
ﻓﻲ ﻗﺮﺍﺑﺘﻪ ﻓﻠﻤﺎ ﻫﺎﺟﺮ ﺇﻟﻰ ﺍﻟﻤﺪﻳﻨﺔ ﺍﺣﺐ ﺍﻥ ﻳﻠﺤﻘﻪ ﺑﺎﺧﻮﺗﻪ ﻣﻦ ﺍﻻﻧﺒﻴﺎء ﻋﻠﻴﻬﻢ   �ﺍﻟﻤﻮﺩﺓ ﺍﻧﻤﺎ ﻫﻲ ﻟﺮﺳﻮﻝ ﷲ  : ﻗﺎﻝ،ﻟﻲ ﻓﻲ ﻗﺮﺍﺑﺘﻲ ﻓﻴﻜﻢ
ﻧﻮﺡ ﻋﻠﻴﻪ ﺍﻟﺴﻼﻡ ﻭﻣﺎ : ﻗﺎﻝﻛﻤﺎ ،ﺧﺮﺓﻻ ﺍﺳﺎﻟﻜﻢ ﻋﻠﻴﻪ ﺍﺟﺮﺍ ﻓﻬﻮ ﻟﻜﻢ ﺍﻥ ﺍﺟﺮﻱ ﺍﻻ ﻋﻠﻰ ﷲ ﻳﻌﻨﻲ ﺛﻮﺍﺑﻪ ﻭﻛﺮﺍﻣﺘﻪ ﻓﻲ ﺍﻻ: ﻘﺎﻝﺍﻟﺴﻼﻡ ﻓ
ﻓﺮﺩﻩ   �ﻫﻮﺩ ﻭﺻﺎﻟﺢ ﻭﺷﻌﻴﺐ ﻟﻢ ﻳﺴﺘﺜﻨﻮﺍ ﺍﺟﺮﺍً ﻛﻤﺎ ﺍﺳﺘﺜﻨﻲ ﺍﻟﻨﺒﻲ  ﻗﺎﻝ ﺍﺳﺎﻟﻜﻢ ﻋﻠﻴﻪ ﻣﻦ ﺍﺟﺮ ﺍﻥ ﺍﺟﺮﻱ ﺍﻻ ﻋﻠﻰ ﺭﺏ ﺍﻟﻌﺎﻟﻤﻴﻦ ﻭﻛﻤﺎ 
 .«.﴾6812F5812﴿ﻋﻠﻴﻬﻢ ﻭﻫﻲ ﻣﻨﺴﻮﺧﺔ 
ﻦ ﺃﺗﺮﻭﻥ ﺃﻥ ﻣﺤﻤﺪﺍ ﻳﺄﺧﺬ ﺃﺟﺮﺍ ﻓﻘﻮﻝ ﺍﻟﻤﺸﺮﻛﻴ �ﻭﻫﺬﺍ ﺍﻷﺛﺮ ﻟﻴﺲ ﻣﺨﺎﻟﻔﺎً ﻟﻠﺬﻱ ﻗﺒﻠﻪ ﻓﺈﻥ ﺍﻟﺬﻱ ﻗﺒﻠﻪ ﻧﻮﻉ ﺇﻳﺬﺍء ﻟﻠﻨﺒﻲ  :ﻗﻠﺖ 
 ﻏﻴﺮ ﺃﻥ ﺍﻷﺧﺮ ﺃﻋﻢ ﻣﻦ ﻫﺬﺍ.،�ﺇﻳﺬﺍء ﻟﻪ ،ﻋﻠﻰ ﻣﺎ ﻳﺘﻌﺎﻁﺎﻩ
ﻓﻠﻤﺎ ﻛّﺬﺑﻮﻩ ،ﻟﻢ ﻳﻜﻦ ﺑﻄﻦ ﻣﻦ ﺑﻄﻮﻥ ﻗﺮﻳﺶ ﺇّﻻ ﻭﺑﻴﻦ ﺭﺳﻮﻝ ّﷲ ﻭﺑﻴﻨﻬﻢ ﻗﺮﺍﺑﺔ: ﻗﺎﻝ،ﻭﺃﺧﺮﺝ ﺍﻹﻣﺎﻡ ﺍﻟﺜﻌﻠﺒﻲ ﻋﻦ ﺍﺑﻦ ﻋﺒﺎﺱ 
ﻘﺎﻝ ﻓ،ﻳﻌﻨﻲ ﺃﻥ ﺗﺤﻔﻈﻮﻧﻲ ﻭﺗﻮّﺩﻭﻧﻲ ﻭﺗﺼﻠﻮﺍ ﺭﺣﻤﻲ ﴾ﺮﺍً ﺇِﻻﱠ ﺍْﻟَﻤَﻮﺩﱠ ﺓَ ﻓِﻲ ﺍْﻟﻘُْﺮﺑﻰﻗُْﻞ ﻻ ﺃَْﺳﺌَﻠُُﻜْﻢ َﻋﻠَْﻴِﻪ ﺃَﺟ ْ﴿،ﺃﻧﺰﻝ ّﷲ ﺗﻌﺎﻟﻰ،ﻭﺃﺑﻮﺍ ﺃﻥ ﻳﺒﺎﻳﻌﻮﻩ
 .«.﴾7812F6812﴿ﻓﺈﻧّﻜﻢ ﻗﻮﻣﻲ ﻭﺃﺣﻖ ﻣﻦ ﺃﻁﺎﻋﻨﻲ ﻭﺃﺟﺎﺑﻨﻲ،ﻓﺎﺣﻔﻈﻮﺍ ﻗﺮﺍﺑﺘﻲ ﻓﻴﻜﻢ ﻭﻻ ﺗﺆﺫﻭﻧﻲ،ﺇﺫﺍ ﺃﺑﻴﺘﻢ ﺃﻥ ﺗﺒﺎﻳﻌﻮﻧﻲ» :ﺭﺳﻮﻝ ّﷲ 
 ﺇﻻ ﺍﻟﻤﻮﺩﺓ ﻓﻲ ﺍﻟﻘﺮﺑﻲ ﻋﻠﻰ ﺧﻤﺴﺔ ﺃﻗﻮﺍﻝ. ﻭﺍﺧﺘﻠﻒ ﺃﻫﻞ ﺍﻟﺘﻔﺴﻴﺮ ﻓﻲ ﻗﻮﻟﻪ،�ﻟﻘﺮﺑﻲ ﺍﻟﻨﺒﻲ  ﻀﻴﻠﺔﻓ ﺎﻗﻠﺖ: ﻭﻫﺬﻩ ﺍﻵﻳﺔ ﻓﻴﻬ 
ﻭﻟﻢ  :ﺍﺑﻦ ﻋﺒﺎﺱﻗﺎﻝ .ﻭﻣﺠﺎﻫﺪ ﻓﻲ ﺍﻷﻛﺜﺮﻳﻦ،ﻭﻋﻜﺮﻣﺔ،ﺍﺑﻦ ﻋﺒﺎﺱﻗﺎﻟﻪ ،ﺇﻻّ ﺃﻥ ﺗََﻮﺩﱡ ﻭﻧﻲ ﻟﻘﺮﺍﺑﺘﻲ ﻣﻨﻜﻢ :ﺃﻥ ﻣﻌﻨﻰ ﺍﻟﻜﻼﻡ:ﺃﺣﺪﻫﺎ 
 .ﻓﻴﻬﻢ ﻗﺮﺍﺑﺔ �ﻳﻜﻦ ﺑﻄٌﻦ ﻣﻦ ﺑﻄﻮﻥ ﻗﺮﻳﺶ ﺇﻻ ّﻭﻟﺮﺳﻮﻝ ﷲ 
ﻋﻠّﻲ ﻭﻓﺎﻁﻤﺔ  :ﺃﺣﺪﻫﻤﺎ :ﺛﻢ ﻓﻲ ﺍﻟﻤﺮﺍﺩ ﺑﻘﺮﺍﺑﺘﻪ ﻗﻮﻻﻥ.ﻭﺍﻟﺴﺪﻱ،ﻭﺳﻌﻴﺪ ﺑﻦ ﺟﺒﻴﺮ،ﻟﺤﺴﻴﻦﻋﻠّﻲ ﺑﻦ ﺍﻗﺎﻟﻪ ،ﺗََﻮﺩﱡ ﻭﺍ ﻗﺮﺍﺑﺘﻲ ﴾ﺃﻥ  ﴿ﺇﻻّ  :ﻭﺍﻟﺜﺎﻧﻲ
ﻭﻫﻢ ﺑﻨﻮ ﻫﺎﺷﻢ ﻭﺑﻨﻮ ،ﺃﻧﻬﻢ ﺍﻟﺬﻳﻦ ﺗَْﺤُﺮﻡ ﻋﻠﻴﻬﻢ ﺍﻟﺼﺪﻗﺔ ﻭﻳُْﻘَﺴﻢ ﻓﻴﻬﻢ ﺍﻟُﺨُﻤﺲ :ﻭﺍﻟﺜﺎﻧﻲ. �ﻭﻗﺪ ﺭﻭﻭﻩ ﻣﺮﻓﻮﻋﺎً ﺇﻟﻰ ﺭﺳﻮﻝ ﷲ ،ﻭﻭﻟﺪﻫﺎ
 .ﺍﻟﻤﻄﱠﻠِﺐ
 _______________
 (571/ 3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(3812) 
 (ﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ ﺃﺑﻮ ﺍﻟﻴﻘﻈﺎﻥ ﺿﻌﻴﻒ. 8575ﺡ) 6/94(ﺍﻟﻤﻌﺠﻢ ﺍﻷﻭﺳﻂ 48321ﺡ) 21/33ﺍﻟﻤﻌﺠﻢ ﺍﻟﻜﺒﻴﺮ  (4812)
 (152ﺃﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ ﻟﻠﻮﺍﺣﺪﻱ ) (5812) 
 (5723/ 01ﺃﺑﻰ ﺣﺎﺗﻢ ـ  ) ﺗﻔﺴﻴﺮ ﺍﺑﻦ(6812) 
 (013/ 8ﺍﻟﻜﺸﻒ ﻭﺍﻟﺒﻴﺎﻥ ﻋﻦ ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﺁﻥ )(7812) 
 (973)
 
 .ﺍﻟﺤﺴﻦ ﻭﻗﺘﺎﺩﺓﻗﺎﻟﻪ ،ﻌﺎﻟﻰ ﻓﻴﻤﺎ ﻳﻘﺮﱢ ﺑﻜﻢ ﺇﻟﻴﻪ ﻣﻦ ﺍﻟﻌﻤﻞ ﺍﻟﺼﺎﻟﺢﺃﻥ ﺍﻟﻤﻌﻨﻰ ﺇﻻ ّﺃﻥ ﺗََﻮﺩﱠﺩﻭﺍ ﺇﻟﻰ ﷲ ﺗ :ﻭﺍﻟﺜﺎﻟﺚ
 .ﺍﺑﻦ ﺯﻳﺪﻗﺎﻟﻪ ،ﻛﻤﺎ ﺗََﻮﺩﱡ ﻭﻥ ﻗﺮﺍﺑﺘَﻜﻢ،ﺇﻻ ّﺃﻥ ﺗََﻮﺩﱡﻭﻧﻲ :ﻭﺍﻟﺮﺍﺑﻊ
 .﴾8812F7812﴿ﺍﻹﻣﺎﻡ ﺍﺑﻦ ﺍﻟﺠﻮﺯﻱﻗﺎﻟﻪ .ﺃﺻﺢ :ﻭﺍﻷﻭﻝ.ﺣﻜﺎﻩ ﺍﻟﻤﺎﻭﺭﺩﻱ،ﺇﻻ ّﺃﻥ ﺗََﻮﺩﱡ ﻭﺍ ﻗﺮﺍﺑﺘَﻜﻢ ﻭﺗِﺼﻠﻮﺍ ﺃﺭﺣﺎَﻣﻜﻢ :ﻭﺍﻟﺨﺎﻣﺲ
ﻟﻺﺳﻼﻡ ﺁﺫﻭﻩ ﻭﻋﺼﻮﻩ ﻭﺍﺩﻋﻮﺍ ﺃﻧﻪ ﻳﺮﻳﺪ ﺃﻥ ﻳﺄﺧﺬ ﺃﺟﺮﺍ ً ﻗﺮﻳﺸﺎً ﻟﻤﺎ ﺩﻋﺎ  �ﺃﻥ ﺍﻟﻨﺒﻲ  ﻷﻗﻮﺍﻝﻗﻠﺖ: ﻭﺍﻟﺬﻱ ﻳﺘﺮﺟﺢ ﻣﻦ ﻫﺬﻩ ﺍ 
ﺣﺎﻟﻪ ﻛﺤﺎﻝ ﻣﻦ ﺳﺒﻘﻪ ﻣﻦ ﺍﻷﻧﺒﻴﺎء ﻻ ﻳﺄﺧﺬﻭﻥ ﺃﺟﺮﺍً ﻋﻠﻰ ﺩﻋﻮﺗﻬﻢ ﺇﻟﻰ ﷲ  �ﻋﻠﻰ ﻣﺎ ﻳﺪﻋﻮ ﺇﻟﻴﻪ ﻣﻦ ﺍﻹﻳﻤﺎﻥ، ﻓﻨﺰﻟﺖ ﺍﻵﻳﺔ ﻣﺒﻴﻨﺔ ﺃﻥ ﺍﻟﻨﺒﻲ 
ﻴﻬﻢ ﻗﺮﺍﺑﺔ ﻓﻨﺰﻟﺖ ﺍﻵﻳﺔ ﺣﺎﺛﺔ ﻋﻠﻰ ﻣﻮﺩﺓ ﻗﺮﺍﺑﺘﻪ ﻣﻦ ﺑﻄﻮﻥ ﻗﺮﻳﺶ ﻭﷲ ﺗﻌﺎﻟﻰ ﻭﻟﻤﺎ ﻛﺎﻧﺖ ﻟﻢ ﻳﻜﻦ ﻣﺒﻄﻦ ﻣﻦ ﺑﻄﻮﻥ ﻗﺮﻳﺶ ﺇﻻ ﻭﻟﻪ ﻓ،ﺗﻌﺎﻟﻰ
 ﺃﻋﻠﻢ.
 
  ]ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ[
ﺇﻻ ﺃﻥ ،ﺃﻧﺎ ﻻ ﺃﺳﺄﻟﻜﻢ ﻋﻠﻰ ﺗﺒﻠﻴﻎ ﺍﻟﺮﺳﺎﻟﺔ ﺷﻴﺌﺎ ﻣﻦ ﺍﻷﺟﺮ ﻭﺍﻟﻤﺎﻝ :ﺃﻱ ﻗﻞ ﻟﻬﻢ ﻳﺎ ﻣﺤﻤﺪ ﴾ﻗﻞ ﻻ ﺃﺳﺄﻟﻜﻢ ﻋﻠﻴﻪ ﺃﺟﺮﺍ ﺇﻻ ﺍﻟﻤﻮﺩﺓ ﻓﻲ ﺍﻟﻘﺮﺑﻰ  ﴿
ﻭﺇﻧﻤﺎ ﺃﻁﻠﺐ ﺃﻥ ،ﺃﻱ ﻻ ﺃﺳﺄﻟﻜﻢ ﻋﻠﻰ ﻫﺬﺍ ﺍﻟﺒﻼﻍ ﻭﺍﻟﻨﺼﺢ ﻣﺎﻻ :ﺍﺑﻦ ﻛﺜﻴﺮﻗﺎﻝ ﺑﻠﻎ ﺭﺳﺎﻟﺔ ﺭﺑﻲ ﺣﺘﻰ ﺃ،ﺗﺤﻔﻈﻮﺍ ﺣﻖ ﺍﻟﻘﺮﺑﻰ ﻭﻻ ﺗﺆﺫﻭﻧﻲ
ﻳﻘﻮﻝ ﺇﻻ ﺃﻥ ﺗﺼﻠﻮﺁ ﻣﺎ ﺑﻴﻨﻲ ﻭﺑﻴﻨﻜﻢ ﻣﻦ  :ﺁﺑﻦ ﻋﺒﺎﺱﻗﺎﻝ ﻓﻼ ﺗﺆﺫﻭﻧﻲ ﺑﻤﺎ ﺑﻴﻨﻲ ﻭﺑﻴﻨﻜﻢ ﻣﻦ ﺍﻟﻘﺮﺍﺑﺔ ،ﺗﺬﺭﻭﻧﻲ ﺣﺘﻰ ﺃﺑﻠﻎ ﺭﺳﺎﻻﺕ ﺭﺑﻲ
 .ﻭﺗﻮﺫﻭﻧﻲ ﻓﻲ ﻧﻔﺴﻲ ﻟﻘﺮﺍﺑﺘﻰ ﻣﻨﻜﻢ،ﺍﻟﻘﺮﺍﺑﺔ
 .ﺃﻱ ﻭﻣﻦ ﻳﻜﺘﺴﺐ ﻭﻳﻔﻌﻞ ﻁﺎﻋﺔ ﻣﻦ ﺍﻟﻄﺎﻋﺎﺕ ﻧﻀﺎﻋﻒ ﻟﻪ ﺛﻮﺍﺑﻬﺎ ﴾ﻟﻪ ﻓﻴﻬﺎ ﺣﺴﻨﺎ ﻭﻣﻦ ﻳﻘﺘﺮﻑ ﺣﺴﻨﺔ ﻧﺰﺩ  ﴿
ﻭﻳﻜﺜﺮ ،ﻭﻟﻬﺬﺍ ﻳﻨﻔﺮ ﺍﻟﻜﺜﻴﺮ ﻣﻦ ﺍﻟﺴﻴﺌﺎﺕ،ﻻ ﻳﻀﻴﻊ ﻋﻨﺪﻩ ﻋﻤﻞ ﺍﻟﻌﺎﻣﻞ،ﺃﻱ ﻏﻔﻮﺭ ﻟﻠﺬﻧﻮﺏ ﺷﺎﻛﺮ ﺍﻹﺣﺴﺎﻥ ﺍﻟﻤﺤﺴﻦ ﴾ﺇﻥ ﷲ ﻏﻔﻮﺭ ﺷﻜﻮﺭ  ﴿
 .﴾9812F8812﴿ﺍﻟﻘﻠﻴﻞ ﻣﻦ ﺍﻟﺤﺴﻨﺎﺕ
 ﴾  ۷۲َﻐۡﻮْﺍ ﻓِﻲ ٱۡﻷَۡﺭِﺽ َﻭﻟَٰ ِﻜﻦ ﻳُﻨَﺰﱢ ُﻝ ﺑِﻘََﺪٖﺭ ﻣﱠ ﺎ ﻳََﺸﺎُٓءﻭ ﺇِﻧﱠﻪُۥ ﺑِِﻌﺒَﺎِﺩﻩِۦ َﺧﺒِﻴُﺮۢ ﺑَِﺼﻴٞﺮ َﻭﻟَۡﻮ ﺑََﺴﻂ َٱﻟﱠ  ُٱﻟﺮﱢ ۡﺯَﻕ ﻟِِﻌﺒَﺎِﺩﻩِۦ ﻟَﺒَ  ﴿
 
 ﺍﻵﻳﺔ. – ﴾ﻭﻟﻮ ﺑﺴﻂ ﷲ ﺍﻟﺮﺯﻕ ﻟﻌﺒﺎﺩﻩ ﴿ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﻭﻟﻮ ﺑﺴﻂ ﷲ  ﺍﻟﺮﺯﻕ  ﴿:ﻧﺰﻟﺖ ﻫﺬﻩ ﺍﻵﻳﺔ ﻓﻲ ﺃﺻﺤﺎﺏ ﺍﻟﺼﻔﺔ »: ﻗﺎﻝ ﻋﻦ ﻋﻠﻲﻭﺃﺧﺮﺝ ﺍﻟﺤﺎﻛﻢ ﻭﺻﺤﺤﻪ  .259
 .«﴾0912F9812﴿ﻟﻮ ﺃﻥ ﻟﻨﺎ ﻓﺘﻤﻨﻮﺍ ﺍﻟﺪﻧﻴﺎ: ﻗﺎﻟﻮﺍﻭﺫﻟﻚ ﺃﻧﻬﻢ  ﴾ ﺍﻷﺭﺽﺍ ﻓﻲ ﻟﻌﺒﺎﺩﻩ ﻟﺒﻐﻮ
 .«﴾1912F0912﴿ﻭ ﺑﻦ ﺣﺮﻳﺚ ﻣﺜﻠﻪﻋﻦ ﻋﻤﺮ ﻭﺃﺧﺮﺝ ﺍﻟﻄﺒﺮﺍﻧﻲ  .359
 
 ]ﺗﻌﻠﻴﻖ[
 ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺛﺮﺍ ًﻭﺷﺎﻫﺪﺍ ًﻟﻪ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﺍ ﺍﻵﻳﺔ ﻭﻫﻮ ﺃﺛﺮ ﺻﺤﻴﺢ ﺍﻹﺳﻨﺎﺩ ﻭﻫﻮ ﻳﺪﻝ ﻋﻠﻰ ﺃﻥ ﺍﻵﻳﺔ ﻣﺪﻧﻴﺔ. 
ﻓﻴﻨﺎ ﻧﺰﻟﺖ ﻫﺬﻩ ﺍﻵﻳﺔ ﻭﺫﻟﻚ ﺇﻧّﺎ ﻧﻈﺮﻧﺎ ﺇﻟﻰ ﺑﻨﻲ ﻗﺮﻳﻈﺔ ﻭﺍﻟﻨﻀﻴﺮ ﻭﺑﻨﻲ  :ﺕﺧﺒﺎﺏ ﺑﻦ ﺍﻷﺭﻗﺎﻝ :ﺍﻹﻣﺎﻡ ﺍﻟﺜﻌﻠﺒﻲﻗﺎﻝ  
 .﴾2912F1912﴿ﻓﺘﻤﻨﻴﻨﺎﻫﺎ ﻓﺄﻧﺰﻝ ّﷲ ﺗﻌﺎﻟﻰ َﻭﻟَْﻮ ﺑََﺴﻂَ ﷲﱠ  ُﺃﻱ ﻭﺳﻊ ﺍﻟﺮﺯﻕ ﻟﻌﺒﺎﺩﻩ،ﺍﻟﻘﻴﻨﻘﺎﻉ
ﻣﻦ ﺗﻤﻨﻰ ﺍﻟﺪﻧﻴﺎ ﻭﺯﻳﻨﺘﻬﺎ، ﻓﻜﻢ ﻣﻮﺳﻊ ﻋﻠﻴﻪ ﻓﻲ ﺍﻟﺪﻧﻴﺎ ﻣﻀﻴﻖ ﻋﻠﻴﻪ ﻓﻲ  �ﻗﻠﺖ: ﺍﻵﻳﺔ ﺇﺧﺒﺎﺭ ﺗﺤﺬﻳﺮ ﻟﺼﺤﺎﺑﻪ ﺍﻟﻨﺒﻲ  
ﻓﺎﻟﻴﻬﻮﺩ ﻭﻧﺤﻮﻫﻢ ﻭﺇﻥ ﻛﺎﻧﻮﺍ ﺃﻋﻄﻮﺍ ﻓﻲ ﺍﻟﺪﻧﻴﺎ ﺳﻌﺔ ﺍﻟﺮﺯﻕ ﻓﺈﻧﻤﺎ ﻫﻮ ﻻﺑﺘﻼﺋﻬﻢ ﺑﻬﺎ ﻭﺑﺘﻌﺠﻴﻞ ﺣﺴﻨﺎﺗﻬﻢ ﻓﻴﻬﺎ، ﻓﻼ ﻳﻨﺒﻐﻲ ﻟﻌﺎﻗﻞ ﺃﻥ ،ﺍﻵﺧﺮﺓ
 .ﻳﺘﻤﻨﻰ ﺍﻟﻔﺎﻧﻲ ﻋﻠﻰ ﺍﻟﺒﺎﻗﻲ
ﻭﻟﻜﻨﻲ ﺃﺧﺸﻰ ﻋﻠﻜﻢ ﺃﻥ ﺗﺒﺴﻂ ﺍﻟﺪﻧﻴﺎ ﻋﻠﻴﻜﻢ ﻛﻤﺎ ﺑﺴﻄﺖ ﻋﻠﻰ ﻣﻦ ﻛﺎﻥ ،" ﻓﻮﷲ ﻣﺎ ﺍﻟﻔﻘﺮ ﺃﺧﺸﻰ ﻋﻠﻴﻜﻢ :�ﺍﻟﻨﺒﻲ ﻗﺎﻝ ﻭﻗﺪ  
 .﴾3912F2912﴿ﻭﺗﻬﻠﻜﻜﻢ ﻛﻤﺎ ﺃﻫﻠﻜﺘﻬﻢ"،ﻮﻫﺎ ﻛﻤﺎ ﺗﻨﺎﻓﺴﻮﻫﺎﻓﺘﻨﺎﻓﺴ،ﻗﺒﻠﻜﻢ
 ﻭﺍﻵﻳﺔ ﻭﺇﻥ ﻛﺎﻥ ﻫﺬﺍ ﻫﻮ ﺳﺒﺐ ﻧﺰﻭﻟﻬﺎ ﻭﻟﻜﻨﻬﺎ ﺗﺸﻤﻠﻬﻢ ﻭﺗﺸﻤﻞ ﻏﻴﺮﻫﻢ ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ. 
 
  ]ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ[
 ﺑﺎﻟﻤﻌﺎﺻﻰ،ﺍﻷﺭﺽﻟﻄﻐﻮﺍ ﻭﺑﻐﻮﺍ ﻭﺃﻓﺴﺪﻭﺍ ﻓﻲ ،ﺃﻱ ﻭﻟﻮ ﻭﺳﻊ ﷲ ﺍﻟﺮﺯﻕ ﻋﻠﻰ ﻋﺒﺎﺩﻩ ﴾ ﺍﻷﺭﺽﻭﻟﻮ ﺑﺴﻂ ﷲ ﺍﻟﺮﺯﻕ ﻟﻌﺒﺎﺩﻩ ﻟﺒﻐﻮﺍ ﻓﻲ  ﴿
ﺃﻱ ﻟﻮ ﺃﻋﻄﺎﻫﻢ ﻓﻮﻕ ﺣﺎﺟﺘﻬﻢ ﻣﻦ ﺍﻟﺮﺯﻕ ﻟﺤﻤﻠﻬﻢ ﺫﻟﻚ ﻋﻠﻰ ﺍﻟﺒﻐﻲ ﻭﺍﻟﻄﻐﻴﺎﻥ ﻣﻦ  :ﺍﺑﻦ ﻛﺜﻴﺮﻗﺎﻝ ،ﻷﻥ ﺍﻟﻐﻨﻰ ﻳﻮﺟﺐ ﺍﻟﻄﻐﻴﺎﻥ،ﻭﺍﻵﺛﺎﻡ
 .ﺧﻴﺮ ﺍﻟﻌﻴﺶ ﻣﺎ ﻻ ﻳﻠﻬﻴﻚ ﻭﻻ ﻳﻄﻐﻴﻚ :ﻗﺘﺎﺩﺓﻗﺎﻝ ﻭ،ﺃﺷﺮﺍ ﻭﺑﻄﺮﺍ،ﺑﻌﻀﻬﻢ ﻋﻠﻰ ﺑﻌﺾ
ﺇﻥ »ﻛﻤﺎ ﺟﺎء ﻓﻰ ﺍﻟﺤﺪﻳﺚ ﺍﻟﻘﺪﺳﻲ ،ﻜﻤﺔ ﻭﺍﻟﻤﺼﻠﺤﺔﺑﻤﺎ ﺗﻘﺘﻀﻴﻪ ﺍﻟﺤ،ﺃﻱ ﻭﻟﻜﻨﻪ ﺗﻌﺎﻟﻰ ﻳﻨﺰﻝ ﺃﺭﺯﺍﻕ ﺍﻟﻌﺒﺎﺩ ﴾ﻭﻟﻜﻦ ﻳﻨﺰﻝ ﺑﻘﺪﺭ ﻣﺎ ﻳﺸﺎء  ﴿
ﻭﻟﻮ ﺃﻏﻨﻴﺘﻪ ﻷﻓﺴﺪﺕ ﻋﻠﻴﻪ ،ﻭﺇﻥ ﻣﻦ ﻋﺒﺎﺩﻱ ﻣﻦ ﻻ ﻳﺼﻠﺤﻪ ﺇﻻ ﺍﻟﻔﻘﺮ،ﻣﻦ ﻋﺒﺎﺩﻱ ﻣﻦ ﻻ ﻳﺼﻠﺤﻪ ﺇﻻ ﺍﻟﻐﻨﻰ ﻭﻟﻮ ﺃﻓﻘﺮﺗﻪ ﻷﻓﺴﺪﺕ ﻋﻠﻴﻪ ﺩﻳﻨﻪ
 «ﺩﻳﻨﻪ 
 .﴾4912F3912﴿ﺍﻟﺤﻜﻤﺔ ﺍﻟﺮﺑﺎﻧﻴﺔﺣﺴﺒﻤﺎ ﺗﻘﺘﻀﻴﻪ ،ﻭﻳﺒﺴﻂ ﻭﻳﻘﺒﺾ،ﻓﻴﻌﻄﻲ ﻭﻳﻤﻨﻊ،ﺃﻱ ﻋﺎﻟﻢ ﺑﺄﺣﻮﺍﻟﻬﻢ ﻭﻣﺎ ﻳﺼﻠﺤﻬﻢ ﴾ﺇﻧﻪ ﺑﻌﺒﺎﺩﻩ ﺧﺒﻴﺮ ﺑﺼﻴﺮ  ﴿
 ﺍﻧﺘﻬﺖ ﺳﻮﺭﺓ ﺍﻟﺸﻮﺭﻯ
 
 _______________
 (382/ 7ﺯﺍﺩ ﺍﻟﻤﺴﻴﺮ )(8812) 
 (771/ 3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(9812) 
ﺃﺑ�ﻲ ﻁﺎﻟ�ﺐ ﺣ�ﺪﺛﻨﺎ ﺃﺑ�ﻮ  ( ﺇﺳﻨﺎﺩﻩ ﺻﺤﻴﺤﻘﺎﻝ ﺍﻟﺤﺎﻛﻢ: ﺣﺪﺛﻨﻲ ﻋﺒﺪ ﷲ ﺑﻦ ﺳﻌﺪ ﺍﻟﺤﺎﻓﻆ ﺣﺪﺛﻨﺎ ﺇﺑ�ﺮﺍﻫﻴﻢ ﺑ�ﻦ13301ﺡ)7/682(ﺷﻌﺐ ﺍﻹﻳﻤﺎﻥ 3663ﺡ) 2/384ﺍﻟﻤﺴﺘﺪﺭﻙ ﻟﻠﺤﺎﻛﻢ  (0912)
 ﺑﻪ.—ﻛﺮﻳﺐ ﺣﺪﺛﻨﺎ ﺃﺑﻮ ﻣﻌﺎﻭﻳﺔ ﻋﻦ ﺍﻷﻋﻤﺶ ﻋﻦ ﻣﺠﺎﻫﺪ ﻋﻦ ﻋﺒﺪ ﷲ ﺑﻦ ﺳﺨﺒﺮﺓ ﻋﻦ ﻋﻠﻲ
ﻪ ﻋﻨﺪ ﺍﻟﺒﻴﻬﻘﻲ ﻓﻲ ﺷﻌﺐ ﺍﻹﻳﻤﺎﻥ ﻛﻤﺎ ﻋﺰﺍﻩ ﺍﻟﻬﻴﺜﻤﻲ ﻓﻲ ﻣﺠﻤﻊ ﺍﻟﺰﻭﺍﺋﺪ ﻟﻪ،ﻭﻗﺎﻝ: ﺭﻭﺍﻩ ﺍﻟﻄﺒﺮﺍﻧﻲ ﻭﺇﺳﻨﺎﺩﻩ ﺛﻘﺎﺕ ﻭﻟﻢ ﺃﺟﺪﻩ ﻓﻲ ﺍﻟﻜﺘﺐ ﺍﻟﻤﺴﻨﺪﻩ ﻓﻲ ﻣﻌﺎﺟﻢ ﺍﻟﻄﺒﺮﺍﻧﻲ ﺍﻟﺜﻼﺙ ﻭﻭﺟﺪﺗ (1912)
(ﻟﺰﻫ�ﺪ ﻻﺑ�ﻦ 121ﺡ)1/ 66ﺍﻟﺰﻫ�ﺪ ﻭﺻ�ﻔﺔ ﺍﻟﺰﺍﻫ�ﺪﻳﻦ  52/03(ﻣﻦ ﻁﺮﻳﻖ ﺣﻴﻮﺓ ﺑﻦ ﺷﺮﻳﺢ ﻭﻓﻴﻪ ﻛﻼﻡ،ﻭﻟﻪ ﺷﺎﻫﺪ ﻣﻦ ﺭﻭﺍﻳﺔ ﻋﻤﺮﻭ ﺑﻦ ﺣﺮﻳﺚ ﻓﻲ ﺗﻔﺴ�ﻴﺮ ﺍﻟﻄﺒ�ﺮﻱ 23301ﺡ) 7/682
   1/833(ﺣﻠﻴﺔ ﺍﻷﻭﻟﻴﺎء 455ﺡ) 1/491ﺍﻟﻤﺒﺎﺭﻙ 
 (713/ 8ﺍﻟﻜﺸﻒ ﻭﺍﻟﺒﻴﺎﻥ ﻋﻦ ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﺁﻥ )(2912) 
 (801/ 5ﺻﺤﻴﺢ ﺍﻟﺒﺨﺎﺭﻱ )(3912) 
 (771/ 3ﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )ﺻﻔﻮﺓ ﺍﻟ(4912) 
 (083)
 
 ﻑ ُِﺳﻮَﺭﺓ ُﺍﻟﺰﱡ ﺧﺮ
 
 
 َﻭَﺟَﻌﻠُﻮْﺍ ٱۡﻟَﻤﻠَٰ ٓﺌَِﻜﺔ َٱﻟﱠِﺬﻳَﻦ ﻫُۡﻢ ِﻋﺒَٰ ُﺪ ٱﻟﺮﱠ ۡﺣَﻤٰ ِﻦ ﺇِﻧَٰ ﺜًﺎﻭ ﺃََﺷِﻬُﺪﻭْﺍ َﺧۡﻠﻘَﻬُۡﻢﻭ َﺳﺘُۡﻜﺘَُﺐ  ﴿
 ﴾ ۹۱ﻠُﻮَﻥ ٴََﺷﻬَٰ َﺪﺗُﻬُۡﻢ َﻭﻳُﺴ ۡ
 
 ﺍﻵﻳﺔ – ﴾ﻦﻭﺟﻌﻠﻮﺍ ﺍﻟﻤﻼﺋﻜﺔ ﺍﻟﺬﻳﻦ ﻫﻢ ﻋﺒﺎﺩ ﺍﻟﺮﺣﻤ ﴿ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﺇﻥ ﷲ  ﺻﺎﻫﺮ ﺍﻟﺠﻦ ﻓﺨﺮﺟﺖ ﻣﻦ :ﻧﺎﺱ ﻣﻦ ﺍﻟﻤﻨﺎﻓﻘﻴﻦﻗﺎﻝ  :»ﻗﺎﻝ  ﻋﻦ ﻗﺘﺎﺩﺓﺃﺧﺮﺝ ﺍﺑﻦ ﺍﻟﻤﻨﺬﺭ  ]ﻙ[ .459
 .«﴾﴾5912F4912﴿ﻭﺟﻌﻠﻮﺍ ﺍﻟﻤﻼﺋﻜﺔ ﺍﻟﺬﻳﻦ ﻫﻢ ﻋﺒﺎﺩ ﺍﻟﺮﺣﻤﻦ ﺇﻧﺎﺛﺎ ﴿:ﻓﻨﺰﻝ ﻓﻴﻬﻢ،ﺑﻴﻨﻬﻢ ﺍﻟﻤﻼﺋﻜﺔ
 
 ]ﺗﻌﻠﻴﻖ[
ﻫﻲ ﻣﺪﻧﻴﺔ ﻭﻫﻲ ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ ﻘﺎﻝ ﺣﺪﺓ ﻓﺳﻮﺭﺓ ﺍﻟﺰﺧﺮﻑ ﻣﻜﻴﺔ ﺑﺎﻹﺟﻤﺎﻉ ﻋﻠﻰ ﻣﺎ ﻧﻘﻠﻪ ﺍﻹﻣﺎﻡ ﺍﻟﻘﺮﻁﺒﻲ ﻭﺧﺎﻟﻒ ﻣﻘﺎﺗﻞ ﻓﻲ ﺁﻳﺔ ﻭﺍ 
 . ﴾6912F5912﴿ ﴾ َﻭﺍْﺳﺄَْﻝ َﻣْﻦ ﺃَْﺭَﺳْﻠﻨَﺎ ِﻣْﻦ ﻗَْﺒﻠَِﻚ ِﻣْﻦ ُﺭُﺳﻠِﻨَﺎ﴿
 ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ.ﻗﺎﻝ ﻗﻠﺖ: ﻭﻟﻴﺲ ﻫﻨﺎﻙ ﻭﺟﻪ ﻣﻦ ﺣﻴﺚ ﺍﻟﺴﻴﺎﻕ ﻳﺆﻳﺪ ﻣﺎ  
 .ﻭﻗﺪ ﺗﺤﺪﺛﺖ ﺍﻵﻳﺔ ﻋﻦ ﻧﻔﺲ ﺍﻟﻤﻮﺿﻮﻉ ﺍﻟﺬﻱ ﺗﺤﺪﺛﺖ ﻋﻨﻪ ﺍﻟﺴﻮﺭﺓ ﺍﻟﻤﻜﻴﺔ 
ﻭﺟﻌﻠﻮﺍ ﺑﻴﻨﻪ  ﴿ﺣﺪﺍ ًﻋﻨﺪ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﺍ ﺍﻵﻳﺔ ﻭﻗﺪ ﺗﻘﺪﻡ ﻧﺤﻮﻩ ﻋﻨﺪ ﺳﺒﺐ ﻧﺰﻭﻝ ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ ﻭﻗﺪ ﺫﻛﺮﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺛﺮﺃ ﻭﺍ 
 ﺳﻮﺭﺓ ﺍﻟﺼﺎﻓﺎﺕ ﴾ ﻭﺑﻴﻦ ﺍﻟﺠﻨﺔ ﻧﺴﺒﺎً 
 ﻗﻠﺖ ﻭﺫﻛﺮ ﺍﻟﻤﻨﺎﻓﻘﻴﻦ ﻓﻲ ﺍﻷﺛﺮ ﻳﺪﻝ ﻋﻠﻰ ﺃﻥ ﺍﻵﻳﺔ ﻣﺪﻧﻴﺔ ﻭﻟﻴﺲ ﻛﺬﻟﻚ ﻓﺎﻵﻳﺔ ﻣﻜﻴﺔ ﺑﺈﺟﻤﺎﻉ. 
ﻓﻤﺎ ﻳُﺪﺭﻳﻜﻢ ﺃﻧﻬﺎ ﺇِﻧﺎﺙ »  : �ﺍﻟﻨﺒﻲﱡ ﻘﺎﻝ ﻓ.﴾ﻻ ﴿: ﻘﺎﻟﻮﺍﻋﻦ ﺫﻟﻚ ﻓ ُﺳﺌﻠﻮﺍ،؟﴾ﺃَِﺷﻬﺪﻭﺍ َﺧْﻠﻘَﻬﻢ َ﴿ﷲ ﻋﺰ ﻭﺟﻞ ﻗﺎﻝ ﻟّﻤﺎ : ﻣﻘﺎﺗﻞﻗﺎﻝ  
 .﴾7912F6912﴿ﻋﻨﻬﺎ ﻓﻲ ﺍﻵﺧﺮﺓ﴾ﺳﺘُْﻜﺘَُﺐ ﺷﻬﺎﺩﺗُﻬﻢ ﻭﻳُﺴﺄَﻟُﻮﻥ َ ﴿ :ﷲﻘﺎﻝ ﻓ،ﺳﻤﻌﻨﺎ ﻣﻦ ﺁﺑﺎﺋﻨﺎ ﻭﻧﺤﻦ ﻧَﺸﻬﺪ ﺃﻧﻬﻢ ﻟﻢ ﻳَﻜﺬﺑﻮﺍ: ﻘﺎﻟﻮﺍ؟ ﻓ«
ﻭﺫﻟﻚ ﻣﻮﺍﻓﻖ ،ﻟﻜﻔﺮ ﺃﻥ ﺟﻌﻠﻮﺍ ﻣﻼﺋﻜﺔ ﺇﻧﺎﺛﺎً ﻓﺎﻟ ﺳﺒﺤﺎﻧﻪ ﻳﺘﻬﻜﻢ ﻋﻠﻰ ﺃﻫﻞ ﺍ،ﻗﻠﺖ: ﻭﻫﺬﺍ ﺃﺭﺟﺢ ﻣﻤﺎ ﺫﻛﺮﻩ ﺍﻟﻤﺆﻟﻒ ﻓﺈﻥ ﺍﻵﻳﺔ ﻣﻜﻴﺔ 
 ﻟﻌﻘﺎﺋﺪ ﺍﻟﻤﻠﻞ ﺍﻟﻜﺎﻓﺮﺓ ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ.
 
 ]ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ[
ﺍﻟﺬﻳﻦ ﻫﻢ  -ﺃﻯ ﻭﺃﻋﺘﻘﺪ ﻛﻔﺎﺭ ﺍﻟﻌﺮﺏ ﺑﺄﻥ ﺍﻟﻤﻼﺋﻜﺔ ،ﻛﻔﺮ ﺃﺧﺮ ﺗﻀﻤﻨﻪ ﻗﻮﻟﻬﻢ ﺍﻟﺸﻨﻴﻊ ﴾ﻭﺟﻌﻠﻮﺍ ﺍﻟﻤﻼﺋﻜﺔ ﺍﻟﺬﻳﻦ ﻫﻢ ﻋﺒﺎﺩ ﺍﻟﺮﺣﻤﻦ ﺇﻧﺎﺛﺎ  ﴿
 .ﺎﺙ ﻭﺣﻜﻤﻮﺍ ﻋﻠﻴﻬﻢ ﺑﺬﻟﻚﺃﻧﻬﻢ ﺇﻧ -ﺃﻛﻤﻞ ﺍﻟﻌﺒﺎﺩ ﻭﺃﻛﺮﻣﻬﻢ ﻋﻠﻰ ﷲ 
 .ﻭﻫﺬﺍ ﺗﺠﻬﻴﻞ ﻭﺗﻬﻜﻢ ﺑﻬﻢ ؟ﺃﻯ ﺃﺣﻀﺮﻭﺍ ﻭﻗﺖ ﺧﻠﻖ ﷲ ﻟﻬﻢ ﺣﺘﻰ ﻋﺮﻓﻮﺍ ﺃﻧﻬﻢ ﺇﻧﺎﺙ ﴾ﺍﺷﻬﺪﻭﺍ ﺧﻠﻘﻬﻢ  ﴿
ﻭﻫﻮ ﻭﻋﻴﺪ ،ﻭﻳﺴﺄﻟﻮﻥ ﻋﻨﻬﺎ ﻳﻮﻡ ﺍﻟﻘﻴﺎﻣﺔ،ﻓﻲ ﺩﻳﻮﺍﻥ ﺃﻋﻤﺎﻟﻬﻢ،ﺳﻨﺄﻣﺮ ﺍﻟﻤﻼﺋﻜﺔ ﺑﻜﺘﺎﺑﺔ ﺷﻬﺎﺩﺗﻬﻢ ﺍﻟﻜﺎﺫﺑﺔ ﺃﻯ﴾ﺳﺘﻜﺘﺐ ﺷﻬﺎﺩﺗﻬﻢ ﻭﻳﺴﺄﻟﻮﻥ  ﴿
ﺃﻧﻬﻢ ﻧﺴﺒﻮﺍ  :ﺍﻟﺜﺎﻧﻲ،ﺃﻧﻬﻢ ﻧﺴﺒﻮﺍ ﺇﻟﻰ ﷲ ﺍﻟﻮﻟﺪ :ﺍﻷﻭﻝ :ﺣﻜﻰ ﺗﻌﺎﻟﻰ ﻋﻦ ﻛﻔﺎﺭ ﺍﻟﻌﺮﺏ ﺛﻼﺛﺔ ﺃﻗﻮﺍﻝ ﺷﻨﻴﻌﺔ :ﺍﻟﻤﻔﺴﺮﻭﻥﻗﺎﻝ ﺷﺪﻳﺪ ﻣﻊ ﺍﻟﺘﻬﺪﻳﺪ 
ﻓﻜﺬﺑﻬﻢ ﺍﻟﻘﺮﺁﻥ ﺍﻟﻜﺮﻳﻢ ﻓﻲ ﺗﻠﻚ ،ﺃﻧﻬﻢ ﺣﻜﻤﻮﺍ ﻋﻠﻰ ﺍﻟﻤﻼﺋﻜﺔ ﺍﻟﻤﻜﺮﻣﻴﻦ ﺑﺎﻷﻧﻮﺛﺔ ﺑﻼ ﺩﻟﻴﻞ ﻭﻻ ﺑﺮﻫﺎﻥ :ﺍﻟﺜﺎﻟﺚ،ﺇﻟﻴﻪ ﺍﻟﺒﻨﺎﺕ ﺩﻭﻥ ﺍﻟﺒﻨﻴﻦ
 .﴾8912F7912﴿ﺫﻟﻚ ﺑﺮﺿﻰ ﷲﺛﻢ ﺯﺍﺩﻭﺍ ﺿﻼﻻ ﻭﺑﻬﺘﺎﻧﺎ ﻓﺰﻋﻤﻮﺍ ﺃﻥ ،ﺍﻷﻗﻮﺍﻝ
 
 ﴾  ۱۳َﻭﻗَﺎﻟُﻮْﺍ ﻟَۡﻮَﻻ ﻧُﺰﱢ َﻝ ﻫَٰ َﺬﺍ ٱۡﻟﻘُۡﺮَءﺍُﻥ َﻋﻠَٰﻰ َﺭُﺟٖﻞ ﻣﱢ َﻦ ٱۡﻟﻘَۡﺮﻳَﺘَۡﻴِﻦ َﻋِﻈﻴٍﻢ  ﴿
 
 .ـ ﺍﻵﻳﺘﻴﻦ﴿ﻟﻮﻻ ﻧﺰﻝ  ﻗﺎﻟﻮﺍﻭ ﴿:ﻭﺗﻘﺪﻡ ﻓﻲ ﺳﻮﺭﺓ ﻳﻮﻧﺲ ﺳﺒﺐ ﻗﻮﻟﻪ
ﺣﻘﺎ ﺃﻧﺰﻝ ﻋﻠﻲ ﻫﺬﺍ ﻟﻮ ﻛﺎﻥ ﻣﺎ ﻳﻘﻮﻝ ﻣﺤﻤﺪ :ﺍﻟﻮﻟﻴﺪ ﺑﻦ ﺍﻟﻤﻐﻴﺮﺓﻗﺎﻝ  :»ﻗﺎﻝ  ﻋﻦ ﻗﺘﺎﺩﺓﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺍﻟﻤﻨﺬﺭ  [ﻙ] .559
 .«﴾9912F8912﴿ﻓﻨﺰﻟﺖ ،ﻋﻠﻰ ﺍﺑﻦ ﻣﺴﻌﻮﺩ ﺍﻟﺜﻘﻔﻲ ﺃﻭﺍﻟﻘﺮﺁﻥ 
 
 ]ﺗﻌﻠﻴﻖ[
ﻣ�ﻦ  ﺃﻭﻟﻤ�ﺎ ﺑﻌ�ﺚ ﷲ  ﻣﺤﻤ�ﺪﺍ ًﺭﺳ�ﻮﻻ ﺃﻧﻜ�ﺮﺕ ﺍﻟﻌ�ﺮﺏ ﺫﻟ�ﻚ  :»: ﻗﺎﻝﻋﺒﺎﺱ  ﻋﻦ ﺍﺑﻦﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﻓﻲ ﺳﻮﺭﺓ ﻳﻮﻧﺲ  
ﻭﻣ�ﺎ ﺃﺭﺳ�ﻠﻨﺎ ﻣ�ﻦ ﻗﺒﻠ�ﻚ ﺇﻻ  ﴿:ﻭﺃﻧ�ﺰﻝ ﴾�ـ ﺍﻵﻳ�ﺔﺃﻛﺎﻥ ﻟﻠﻨﺎﺱ ﻋﺠﺒ�ﺎ  ﴿:ﻓﺄﻧﺰﻝ ﷲ،ﷲ ﺃﻋﻈﻢ ﻣﻦ ﺃﻥ ﻳﻜﻮﻥ ﺭﺳﻮﻟﻪ ﺑﺸﺮﺍﻘﺎﻟﻮﺍ: ﻓ،ﺃﻧﻜﺮ ﺫﻟﻚ ﻣﻨﻬﻢ
ﻟﻮﻻ ﺃﻧﺰﻝ ﻫ�ﺬﺍ ﺍﻟﻘ�ﺮﺁﻥ ﻋﻠ�ﻰ ﺭﺟ�ﻞ ﻣ�ﻦ ،ﻭﺇﺫﺍ ﻛﺎﻥ ﺑﺸﺮﺍ ﻓﻐﻴﺮ ﻣﺤﻤﺪ ﻛﺎﻥ ﺃﺣﻖ ﺑﺎﻟﺮﺳﺎﻟﺔ: ﻗﺎﻟﻮﺍﻓﻠﻤﺎ ﻛﺮﺭ ﷲ ﻋﻠﻴﻬﻢ ﺍﻟﺤﺠﻭ ،﴾ـ ﺍﻵﻳﺔﺭﺟﺎﻻً 
 ﴿:ﻓﺄﻧﺰﻝ ﺭﺩﺍ ﻋﻠﻴﻬﻢ،ﺎﺋﻒﺃﺷﺮﻑ ﻣﻦ ﻣﺤﻤﺪ ﻳﻌﻨﻮﻥ ﺍﻟﻮﻟﻴﺪ ﺑﻦ ﺍﻟﻤﻐﻴﺮﺓ ﻣﻦ ﻣﻜﺔ ﻭﻣﺴﻌﻮﺩ ﺑﻦ ﻋﻤﺮﻭ ﺍﻟﺜﻘﻔﻲ ﻣﻦ ﺍﻟﻄ :ﻳﻘﻮﻟﻮﻥ،ﺍﻟﻘﺮﻳﺘﻴﻦ ﻋﻈﻴﻢ
 ”.﴾0022F9912﴿﴾ـ ﺍﻵﻳﺔﺃﻫﻢ ﻳﻘﺴﻤﻮﻥ ﺭﺣﻤﺔ ﺭﺑﻚ 
 _______________
 ﻣﺮﺳﻞ. (5912)
 (16/ 61ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﻁﺒﻲ ـ  )(6912) 
 (781/ 3ﺗﻔﺴﻴﺮ ﻣﻘﺎﺗﻞ ﺑﻦ ﺳﻠﻴﻤﺎﻥ )(7912) 
 (681/ 3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(8912) 
 ﻣﺮﺳﻞ. (9912)
 ﻭﺇﺳﻨﺎﺩﻩ ﻣﻨﻘﻄﻊ ﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ ﺑﺸﺮ ﺑﻦ ﻋﻤﺎﺭﺓ ﺿﻌﻴﻒ 52/66ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ  (0022)
 (183)
 
 ﻭﺍﻟﺠﻤﺎﻋﺔ.،ﺍﺑﻦ ﻋﺒﺎﺱﻗﺎﻟﻪ .ﺘﻴﻦ ﻣﻜﺔ ﻭﺍﻟﻄﺎﺋﻒﻳﻗﻠﺖ: ﺫﻛﺮ ﺍﻹﻣﺎﻡ ﺍﺑﻦ ﺍﻟﺠﻮﺯﻱ ﺃﻥ ﺍﻟﻤﺮﺍﺩ ﺑﺎﻟﻘﺮ 
 :ﻓﻔﻴﻪ ﻗﻮﻻﻥ،ﻭﺃّﻣﺎ ﻋﻈﻴﻢ ﻣﻜﱠﺔ،ﻭﻗﺪ ﺍﺧﺘﻠﻒ ﻓﻲ ﻋﻈﻴﻢ ﻫﺎﺗﻴﻦ ﺍﻟﻘﺮﺗﻴﻦ ﻣﻦ ﻫﻮ 
 ﻭﺍﻟﺴﺪﻱ.،ﻗﺘﺎﺩﺓﻗﺎﻝ ﻭﺑﻪ  ،ﺮﻩ ﻋﻦ ﺍﺑﻦ ﻋﺒﺎﺱﺭﻭﺍﻩ ﺍﻟﻌﻮﻓﻲ ﻭﻏﻴ،ﺍﻟﻮﻟﻴﺪ ﺑﻦ ﺍﻟﻤﻐﻴﺮﺓ ﺍﻟﻘﺮﺷﻲ :ﺃﺣﺪﻫﻤﺎ
 .ﻭﻓﻲ ﻋﻈﻴﻢ ﺍﻟﻄﺎﺋﻒ ﺧﻤﺴﺔ ﺃﻗﻮﺍﻝ.ﻣﺠﺎﻫﺪﻗﺎﻟﻪ ،ُﻋﺘﺒﺔ ﺑﻦ ﺭﺑﻴﻌﺔ :ﻭﺍﻟﺜﺎﻧﻲ
 .ﺭﻭﺍﻩ ﺍﻟﻌﻮﻓﻲ ﻋﻦ ﺍﺑﻦ ﻋﺒﺎﺱ،ﺣﺒﻴﺐ ﺑﻦ ﻋﻤﺮﻭ ﺑﻦ ﻋﻤﻴﺮ ﺍﻟﺜﻘﻔﻲ :ﺃﺣﺪﻫﺎ
 .ﺭﻭﺍﻩ ﺍﻟﻀﺤﺎﻙ ﻋﻦ ﺍﺑﻦ ﻋﺒﺎﺱ،ﻣﺴﻌﻮﺩ ﺑﻦ ﻋﻤﺮﻭ ﺑﻦ ﻋﺒﻴﺪ ﷲ :ﻭﺍﻟﺜﺎﻧﻲ
 .ﻗﺘﺎﺩﺓﻗﺎﻝ ﺭﻭﺍﻩ ﻟﻴﺚ ﻋﻦ ﻣﺠﺎﻫﺪ ﻭﺑﻪ ،ﻮﺩ ﺍﻟﺜﻘﻔﻲﺃﻧﻪ ﺃﺑﻮ ﻣﺴﻌﻮﺩ ﻋﺮﻭﺓ ﺑﻦ ﻣﺴﻌ :ﻭﺍﻟﺜﺎﻟﺚ
 .ﺭﻭﺍﻩ ﺍﺑﻦ ﺃﺑﻲ ﻧﺠﻴﺢ ﻋﻦ ﻣﺠﺎﻫﺪ،ﺃﻧﻪ  ﺍﺑﻦ َﻋْﺒﺪ ﻳﺎﻟﻴﻞ :ﻭﺍﻟﺮﺍﺑﻊ
 .﴾1022F0022﴿ﺍﻟﺴﺪﻱﻗﺎﻟﻪ ،ﻛﻨﺎﻧﺔ ﺑﻦ ﻋﺒﺪ  ﺑﻦ  ﻋﻤﺮﻭ ﺑﻦ ﻋﻤﻴﺮ ﺍﻟﻄﺎﺋﻔﻲ :ﻭﺍﻟﺨﺎﻣﺲ
ﺫﻟ�ﻚ  ﻗ�ﺎﻟﻮﺍﺭ ﻟﻜ�ﻦ ﺍﻟﻜﻔ�ﺎ،ﺍﻟﺬﻱ ﻫﻮ ﺃﻋﻈ�ﻢ ﺍﻟﻌ�ﺮﺏ ﺑ�ﻞ ﺃﻋﻈ�ﻢ ﻭﻟ�ﺪ ﺁﺩﻡ �ﻗﻠﺖ: ﻭﻫﺬﺍ ﻣﻦ ﺑﺎﺏ ﺍﻟﺘﻬﻜﻢ ﻭﺍﻻﺯﺩﺭﺍء ﻟﺸﺨﺺ ﺍﻟﻨﺒﻲ  
 ﻋﻠﻰ ﺳﺒﻴﻞ ﺍﻟﺴﺨﺮﻳﺔ ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ.
 
 ]ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ[
ﻋﻠ��ﻰ ﺭﺟ��ﻞ ﻋﻈ��ﻴﻢ ،ﻫ��ﻼ ﺃﻧ��ﺰﻝ ﻫ��ﺬﺍ ﺍﻟﻘﺮﺁﻥ :ﺍﻟﻤﺸ��ﺮﻛﻮﻥﻗ��ﺎﻝ ﺃﻯ ﻭ ﴾ﻟ��ﻮﻻ ﻧ��ﺰﻝ ﻫ��ﺬﺍ ﺍﻟﻘ��ﺮﺁﻥ ﻋﻠ��ﻰ ﺭﺟ��ﻞ ﻣ��ﻦ ﺍﻟﻔ��ﺮﻳﻘﻴﻦ ﻋﻈ��ﻴﻢ  ﻗ��ﺎﻟﻮﺍﻭ ﴿
 .﴾2022F1022﴿ﻛﺒﻴﺮ
 
 ﴾  ٦۳ﻟَﻪُۥ ﻗَِﺮﻳٞﻦ  َﻭَﻣﻦ ﻳَۡﻌُﺶ َﻋﻦ ِﺫۡﻛِﺮ ٱﻟﺮﱠ ۡﺣَﻤٰ ِﻦ ﻧُﻘَﻴﱢۡﺾ ﻟَﻪُۥ َﺷۡﻴﻄَٰ ٗﻨﺎ ﻓَﻬُﻮ َ ﴿
 
 ﺍﻵﻳﺔ. – ﴾ﻭﻣﻦ ﻳﻌﺶ ﻋﻦ ﺫﻛﺮ ﺍﻟﺮﺣﻤﻦ ﻧﻘﻴﺾ ﻟﻪ ﺷﻴﻄﺎﻧﺎ ﴿ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ 
ﻗﻴﻀﻮﺍ ﻟﻜﻞ ﺭﺟﻞ ﻣﻦ  ﻗﺎﻟﺖ: ﻗﺮﻳﺸﺎً ﺃﻥ  :»ﺑﻦ ﻋﺜﻤﺎﻥ ﺍﻟﻤﺨﺰﻭﻣﻲ  ﻋﻦ ﻣﺤﻤﺪﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ  ]ﻙ[ .659
ﻧﻲ؟ ﺃﺑﻮ ﺑﻜﺮ: ﺇﻻﻡ ﺗﺪﻋﻮﻘﺎﻝ ﻓ،ﻓﺄﺗﺎﻩ ﻭﻫﻮ ﻓﻲ ﺍﻟﻘﻮﻡ،ﻓﻘﻴﻀﻮﺍ ﻷﺑﻲ ﺑﻜﺮ ﻁﻠﺤﺔ،ﺃﺻﺤﺎﺏ ﻣﺤﻤﺪ ﺭﺟﻼً ﻳﺄﺧﺬﻩ
ﺑﻨﺎﺕ ﻗﺎﻝ: ﻭﻣﺎ ﺍﻟﻌﺰﻯ؟ : ﻗﺎﻝﺭﺑﻨﺎ  : ﻗﺎﻝﻭﻣﺎ ﺍﻟﻼﺕ؟ :ﺃﺑﻮ ﺑﻜﺮﻗﺎﻝ ﺃﺩﻋﻮﻙ ﺇﻟﻰ ﻋﺒﺎﺩﺓ ﺍﻟﻼﺕ ﻭﺍﻟﻌﺰﻯ، : ﻗﺎﻝ
ﻁﻠﺤﺔ ﻷﺻﺤﺎﺑﻪ: ﺃﺟﻴﺒﻮﺍ ﺍﻟﺮﺟﻞ، ﻓﺴﻜﺖ ﻘﺎﻝ ﻓ،ﻓﺴﻜﺖ ﻁﻠﺤﺔ ﻓﻠﻢ ﻳﺠﺒﻪ ؟ﻓﻤﻦ ﺃﻣﻬﻢ :ﺃﺑﻮ ﺑﻜﺮﻗﺎﻝ ،ﷲ
ﻭﻣﻦ ﻳﻌﺶ  ﴿:ﻓﺄﻧﺰﻝ ﷲ،ﻁﻠﺤﺔ: ﻗﻢ ﻳﺎ ﺃﺑﺎ ﺑﻜﺮ ﺃﺷﻬﺪ ﺃﻥ ﻻ ﺇﻟﻪ ﺇﻻ ﷲ ﻭﺃﻥ ﻣﺤﻤﺪﺍً ﺭﺳﻮﻝ ﷲﻘﺎﻝ ﻓ،ﺍﻟﻘﻮﻡ
 .«﴾3022F2022﴿﴾ـ ﺍﻵﻳﺔﻋﻨﺬﻛﺮ ﺍﻟﺮﺣﻤﻦ ﻧﻘﻴﺾ ﻟﻪ ﺷﻴﻄﺎﻧﺎ 
 
 ]ﺗﻌﻠﻴﻖ[
ﻳﺘﻌﺎﻣﻲ  ﺃﻭﻭﺍﻵﻳﺔ ﺇﺧﺒﺎﺭ ﺃﻥ ﻣﻦ ﻳﻌﻤﻰ ،ﻗﻠﺖ ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺛﺮﺍً ﻭﺍﺣﺪﺍً ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﺍ ﺍﻵﻳﺔ. ﻭﻫﻮ ﺃﺛﺮ ﻣﺮﺳﻞ 
 .ﻓﺈﻥ ﷲ ﺗﻌﺎﻟﻰ ﻳﺴﻠﻂ ﻋﻠﻴﻪ ﺑﻌﻤﻠﻪ ﺷﻴﻄﺎﻧﺎ ًﻳﺼﺤﺒﻪ ﺣﻴﺜﻤﺎ ﺣﻞ،ﻋﻦ ﺫﻛﺮ ﷲ
 
 ﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ[]ﺗﻔ
 .ﺃﻯ ﻭﻣﻦ ﻳﻌﺮﺽ ﻋﻦ ﺍﻟﻘﺮﺁﻥ ﻭﻋﺒﺎﺩﺓ ﺍﻟﺮﺣﻤﻦ ﴾ﻭﻣﻦ ﻳﻌﺶ ﻋﻦ ﺫﻛﺮ ﺍﻟﺮﺣﻤﻦ  ﴿
 ،ﻻ ﻳﻨﻔﻚ ﻋﻦ ﺍﻟﻮﺳﻮﺳﺔ ﻟﻪ ﻭﺍﻹﻏﻮﺍء،ﺃﻯ ﻧﻬﻲء ﻭﻧﻴﺴﺮ ﻟﻪ ﺷﻴﻄﺎﻧﺎ ﴾ﻧﻘﻴﺾ ﻟﻪ ﺷﻴﻄﺎﻧﺎ  ﴿
  .﴾ﺃﻟﻢ ﺗﺮ ﺃﻧﺎ ﺃﺭﺳﻠﻨﺎ ﺍﻟﺸﻴﺎﻁﻴﻦ ﻋﻠﻰ ﺍﻟﻜﺎﻓﺮﻳﻦ ﺗﺆﺯﻫﻢ ﺃﺯﺍ  ﴿ ﻛﻘﻮﻟﻪ ﺗﻌﺎﻟﻰ
 .﴾4022F3022﴿ﺣﺐ ﻟﻪ ﻻ ﻳﻔﺎﺭﻗﻪﺃﻯ ﻓﻬﻮ ﻣﻼﺯﻡ ﻭﻣﺼﺎ ﴾ﻓﻬﻮ ﻟﻪ ﻗﺮﻳﻦ  ﴿
  
 ﴾  ۷٥َﻭﻟَﻤﱠ ﺎ ُﺿِﺮَﺏ ٱۡﺑُﻦ َﻣۡﺮﻳََﻢ َﻣﺜًَﻼ ﺇَِﺫﺍ ﻗَۡﻮُﻣَﻚ ِﻣۡﻨﻪ ُﻳَِﺼﺪﱡ ﻭَﻥ  ﴿
 
 ﺍﻵﻳﺔ. – ﴾ﻭﻟﻤﺎ ﺿﺮﺏ ﺍﺑﻦ ﻣﺮﻳﻢ ﻣﺜﻼً  ﴿ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ:  
ﺇﻧﻪ ﻟﻴﺲ  :»ﻟﻘﺮﻳﺶ ﻗﺎﻝ  �ﺃﻥ ﺭﺳﻮﻝ ﷲ  :»ﻋﺒﺎﺱ  ﻋﻦ ﺍﺑﻦﻭﺃﺧﺮﺝ ﺃﺣﻤﺪ ﺑﺴﻨﺪ ﺻﺤﻴﺢ ﻭﺍﻟﻄﺒﺮﺍﻧﻲ  .759
ﺃﻟﺴﺖ ﺗﺰﻋﻢ ﺃﻥ ﻋﻴﺴﻰ ﻛﺎﻥ ﻧﺒﻴﺎ ًﻭﻋﺒﺪﺍ ًﺻﺎﻟﺤﺎ ًﻭﻗﺪ ُﻋﺒﺪ ﻣﻦ ﺩﻭﻥ : ﻘﺎﻟﻮﺍﻓ  .«ﻴﻪ ﺧﻴﺮﺃﺣﺪ ﻳﻌﺒﺪ ﻣﻦ ﺩﻭﻥ ﷲ ﻓ
 .«﴾5022F4022﴿﴾ـ ﺍﻵﻳﺔﻭﻟﻤﺎ ﺿﺮﺏ ﺍﺑﻦ ﻣﺮﻳﻢ ﻣﺜﻼ ً ﴿:،ﷲ ﻓﺄﻧﺰﻝ ﷲ
 
 ]ﺗﻌﻠﻴﻖ[
ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﻫﺬﺍ ﺍﻷﺛﺮ ﺍﻟﻮﺣﻴﺪ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﻭﻫﻮ ﺃﺛﺮ ﺻﺤﻴﺢ ﺍﻹﺳﻨﺎﺩ ﻭﻫﻮ ﻗﻮﻝ ﺃﻛﺜﺮ ﺃﻫﻞ ﺍﻟﺘﻔﺴﻴﺮ ﺃﻥ ﻫﺬﻩ  
 _______________
 (113/ 7ﺯﺍﺩ ﺍﻟﻤﺴﻴﺮ )(1022) 
 (881/ 3ﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴ(2022) 
 ﻣﺮﺳﻞ. 01/2823ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ   (3022)
 (981/ 3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(4022) 
( ﻓﻲ ﺇﺳﻨﺎﺩﻩ ﻋﺎﺻﻢ ﺑﻦ ﺑﻬﺪﻟﺔ ﻭﺑﺎﻗﻲ ﺇﺳﻨﺎﺩﻩ ﺛﻘﺎﺕ،ﻭﺃﺑﻮ ﻳﺤﻴﻰ ﻣﻮﻟﻰ ﺍﺑﻦ ﻋﻘﻴﻞ ﺍﻟ�ﺮﺍﻭﻱ ﻋ�ﻦ ﺍﺑ�ﻦ ﻋﺒ�ﺎﺱ ﺍﺳ�ﻤﻪ 727ﺡ) 2/827(ﻣﺴﻨﺪ ﺍﻟﺤﺎﺭﺙ 1292ﺡ) 1/713ﻣﺴﻨﺪ ﺃﺣﻤﺪ    (5022)
 ﺯﻳﺎﺩ ﻭﺛﻘﺔ  
 (283)
 .﴾6022F5022﴿ﻓﻲ ﺷﺄﻥ ﻋﻴﺴﻰ ﻋﻠﻰ ﻧﺒﻴﻨﺎ ﻭﻋﻠﻴﻪ ﺍﻟﺼﻼﺓ ﻭﺍﻟﺴﻼﻡ �ﻓﻲ ﺍﺑﻦ ﺍﻟﺰﻋﺒﺮﻱ ﻭﻫﻮ ﺍﻟﻤﺠﺎﺩﻝ ﻟﻠﻨﺒﻲ  ﺍﻵﻳﺔ ﻧﺰﻟﺖ
 ﴾ﻫَُﻮ َﻣﺎ َﺿَﺮﺑُﻮﻩُ ﻟََﻚ ﺇِﻻ َﺟَﺪﻻ ﺑَْﻞ ﻫُْﻢ ﻗَْﻮٌﻡ َﺧِﺼُﻤﻮَﻥ  ﺃﻡ ﺃَﺁﻟِﻬَﺘُﻨَﺎ َﺧْﻴٌﺮ ﻭﻗﺎﻟﻮﺍ ﴿ﻭﺃﺧﺮﺝ ﺍﻹﻣﺎﻡ ﺍﻟﻄﺒﺮﻱ ﻋﻦ ﺍﻟﺴﺪّﻱ، ﻓﻲ ﻗﻮﻟﻪ: 
ﻋﺒﺪ ﻣﻦ ﺩﻭﻥ ﷲ ﻓﻲ ﺍﻟﻨﺎﺭ، ﻓﻨﺤﻦ ﻧﺮﺿﻰ ﺃﻥ ﺗﻜﻮﻥ ﺁﻟﻬﺘﻨﺎ ﻣﻊ ﻋﻴﺴﻰ ﻭُﻋﺰﻳﺮ ﻭﺍﻟﻤﻼﺋﻜﺔ ﻫﺆﻻء ﻳﺰﻋﻢ ﺃﻥ ﻛّﻞ ﻣﻦ : ﻘﺎﻟﻮﺍﺧﺎﺻﻤﻮﻩ، ﻓ: ﻗﺎﻝ
 .﴾7022F6022﴿ﻓﺄﻧﺰﻝ ﷲ ﺑﺮﺍءﺓ ﻋﻴﺴﻰ: ﻗﺎﻝﻗﺪ ُﻋﺒﺪﻭﺍ ﻣﻦ ﺩﻭﻥ ﷲ، 
ﻓﺒﺮﺃ ﷲ ﺗﻌﺎﻟﻰ ،ﺑﺄﻥ ﻋﻴﺴﻰ ﻭﻋﺰﻳﺮ ﻭﻣﻦ ﻋﺒﺪ ﻣﻦ ﺩﻭﻥ ﷲ ﻓﺈﻧﻪ ﻣﻊ ﺁﻟﻬﺘﻢ ﻓﻲ ﺍﻟﻨﺎﺭ �ﻓﺄﺭﺍﺩ ﺍﻟﻤﺸﺮﻛﻮﻥ ﺃﻥ ﻳﺤﺎﺟﻮﺍ ﺍﻟﻨﺒﻲ  
ﻭﻟﺬﻟﻚ ﻓﺈﻥ ﷲ ﺗﻌﺎﻟﻰ ﻳﺴﺄﻝ ﺍﻟﻤﻌﺒﻮﺩﺍﺕ ﻣﻦ ﺩﻭﻥ ﷲ ﻋﻦ ﻋﺒﺎﺩﺓ ﻫﺆﻻء ﺇﻳﺎﻫﻢ ﻓﻴﺘﺒﺮﺅﻥ ،ﺐ ﺇﻟﻴﻬﻢ ﻷﻧﻬﻢ ﻣﺎ ﺭﺿﻮﺍ ﺑﻌﺒﺎﺩﺗﻬﻢﻫﺆﻻء ﻣﻤﺎ ﻧﺴ
 ﴾ﻣﺎ ﻗﻠﺖ ﻟﻬﻢ ﺇﻻ ﻣﺎ ﺃﻣﺮﺗﻨﻲ ﺑﻪ ﺃﻥ ﺍﻋﺒﺪﻭﺍ ﷲ ﺭﺑﻲ ﻭﺭﺑﻜﻢ ﴿ﻭﻳﻘﻮﻝ ﻋﻴﺴﻰ ﻋﻠﻴﻪ ﺍﻟﺴﻼﻡ ﴾ﺇﻥ ﻛﻨﺎ ﻋﻦ ﻋﺒﺎﺩﺗﻬﻢ ﻟﻐﺎﻓﻠﻴﻦ ﴿ﻣﻨﻬﻢ ﻭﻳﻘﻮﻟﻮﻥ 
 ﻢ ﺭﺿﻮﺍ ﺑﻤﺎ ﻳﻘﻮﻝ ﺍﻟﻮﺍﺣﺪ ﻣﻨﻬﻢ ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ.ﻭﺇﺿﺎﻓﺔ ﺍﻟﻘﻮﻡ ﻫﻨﺎ ﻣﻦ ﺣﻴﺚ ﺃﻧﻬ 
 ]ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ[
ﻭﺿﺮﺏ ﺍﻟﻤﺜﻞ ﺑﺎﻵﻟﻬﺔ ﺍﻟﺘﻲ ﻋﺒﺪﺕ ﻣﻦ ،ﺃﻯ ﻭﻟﻤﺎ ﺫﻛﺮ ﻋﻴﺴﻰ ﺍﺑﻦ ﻣﺮﻳﻢ ﻓﻲ ﺍﻟﻘﺮﺁﻥ ﴾ﻭﻟﻤﺎ ﺿﺮﺏ ﺍﺑﻦ ﻣﺮﻳﻢ ﻣﺜﻼ ﺇﺫﺍ ﻗﻮﻣﻚ ﻣﻨﻪ ﻳﺼﺪﻭﻥ  ﴿
 .ﺇﺫﺍ ﻣﺸﺮﻛﻮ ﻗﺮﻳﺶ ﻳﻀﺠﻮﻥ ﻭﺗﺮﺗﻔﻊ ﺃﺻﻮﺍﺗﻬﻢ ﺑﺎﻟﺼﺒﺎﺡ،ﺩﻭﻥ ﷲ
 .ﻓﻠﺘﻜﻦ ﺁﻟﻬﺘﻨﺎ ﻣﻌﻪ،ﻓﺈﻥ ﻛﺎﻥ ﻋﻴﺴﻰ ﻓﻲ ﺍﻟﻨﺎﺭ ؟ﻋﻴﺴﻰ ﺃﻡ ﺃﻯ ﺃﺁﻟﻬﺘﻨﺎ ﺧﻴﺮ  ﴾ﻫﻮ  ﻡ ﺃﺃﺁﻟﻬﺘﻨﺎ ﺧﻴﺮ  ﻗﺎﻟﻮﺍﻭ ﴿
 .ﻻ ﻟﻄﻠﺐ ﺍﻟﺤﻖ،ﻫﺬﺍ ﺍﻟﻘﻮﻝ ﻟﻚ ﺇﻻ ﻋﻠﻰ ﻭﺟﻪ ﺍﻟﺠﺪﻝ ﻭﺍﻟﻤﻜﺎﺑﺮﺓ ﻗﺎﻟﻮﺍﺃﻯ ﻣﺎ  ﴾ﻣﺎ ﺿﺮﺑﻮﻩ ﻟﻚ ﺇﻻ ﺟﺪﻻ  ﴿
ﺇﻻ ﻋﻠﻰ ﻭﺟﻪ ،ﻫﺬﺍ ﺍﻟﻤﺜﺎﻝ ﺃﻯ ﻣﺎ ﺿﺮﺑﻮﺍ ﻟﻚ :ﻓﻲ ﺍﻟﺘﺴﻬﻴﻞﻗﺎﻝ ﻭﺍﻟﻠﺠﺎﺝ ﺑﺎﻟﺒﺎﻁﻞ ،ﺍﻟﺨﺼﻮﻣﺔ ﻫﻢ ﻗﻮﻡ ﺷﺪﻳﺪﺃﻯ ﺑﻞ  ﴾ﺑﻞ ﻫﻢ ﻗﻮﻡ ﺧﺼﻮﻥ  ﴿
 .﴾8022F7022﴿ﺑﺒﺎﻁﻞ ﺃﻭﺳﻮﺍء ﻏﻠﺒﻪ ﺑﺤﻖ ،ﻭﻫﻮ ﺃﻥ ﻳﻘﺼﺪ ﺍﻹﻧﺴﺎﻥ ﺃﻥ ﻳﻐﻠﺐ ﻣﻦ ﻳﻨﺎﻅﺮﻩ،ﺍﻟﺠﺪﻝ
 ﴾۰۸ﺃَۡﻡ ﻳَۡﺤَﺴﺒُﻮَﻥ ﺃَﻧﱠﺎ َﻻ ﻧَۡﺴَﻤُﻊ ِﺳﺮﱠ ﻫُۡﻢ َﻭﻧَۡﺠَﻮٰٮﻬُﻢﻭ ﺑَﻠَٰﻰ َﻭُﺭُﺳﻠُﻨَﺎ ﻟََﺪۡﻳِﻬۡﻢ ﻳَۡﻜﺘُﺒُﻮَﻥ  ﴿
   
 ﺍﻵﻳﺔ - ﴾ﻢﺃﻡ ﻳﺤﺴﺒﻮﻥ ﺃﻧﺎ ﻻ ﻧﺴﻤﻊ ﺳﺮﻫﻢ ﻭﻧﺠﻮﺍﻫ ﴿ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ 
ﺑﻴﻨﺎ ﺛﻼﺛﺔ ﺑﻴﻦ ﺍﻟﻜﻌﺒﺔ ﻭﺃﺳﺘﺎﺭﻫﺎ ﻗﺮﺷﻴﺎﻥ  :»ﻗﺎﻝ ﺑﻦ ﻛﻌﺐ ﺍﻟﻘﺮﻅﻲ  ﻋﻦ ﻣﺤﻤﺪﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮ  [ﮔ ] .859
ﺇﺫﺍ ﺟﻬﺮﺗﻢ ﺳﻤﻊ ﻭﺇﺫﺍ  :ﺁﺧﺮﻘﺎﻝ ﻭﺍﺣﺪ ﻣﻨﻬﻢ: ﺗﺮﻭﻥ ﷲ ﻳﺴﻤﻊ ﻛﻼﻣﻨﺎ؟ ﻓ ﻘﺎﻝﻓ،ﺛﻘﻔﻴﺎﻥ ﻭﻗﺮﺷﻲ ﺃﻭﻭﺛﻘﻔﻲ 
 .«﴾9022F8022﴿﴾ـ ﺍﻵﻳﺔﻳﺤﺴﺒﻮﻥ ﺃﻧﺎ ﻻ ﻧﺴﻤﻊ ﺳﺮﻫﻢ ﻭﻧﺠﻮﺍﻫﻢ  ﺃﻡ  ﴿:ﻓﺄﻧﺰﻟﺖ،ﺃﺳﺮﺭﺗﻢ ﻟﻢ ﻳﺴﻤﻊ
 ]ﺗﻌﻠﻴﻖ[
ﺇﻧﻤﺎ ،ﻭﻗﺪ ﺻﺢ ﻫﺬﺍ ﺍﻷﺛﺮ ﻟﻜﻦ ﻟﻴﺲ ﻋﻨﺪ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ،ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺛﺮﺍً ﻭﺍﺣﺪﺍً ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ 
 ﺳﻮﺭﺓ ﻓﺼﻠﺖ. ﴾ ﻭﻣﺎ ﻛﻨﺘﻢ ﺗﺴﺘﺘﺮﻭﻥ ﺃﻥ ﻳﺸﻬﺪ ﻋﻠﻴﻜﻢ ﺳﻤﻌﻜﻢ ﻭﻻ ﺃﺑﺼﺎﺭﻛﻢ ﻭﻻ ﺟﻠﻮﺩﻛﻢ ﴿ﺻﺢ ﻋﻨﺪ ﺳﺒﺐ ﻧﺰﻭﻝ ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ 
ﻧﺰﻟﺖ ﻣﺨﺒﺮﺓ ﻟﻜﻔﺎﺭ ﻗﺮﻳﺶ ﺑﺄﻥ ﷲ ﺗﻌﺎﻟﻰ ﻳﺴﻤﻊ ﺳﺮﻫﻢ ﻭﻧﺠﻮﺍﻫﻢ ﻓﻼ ﺗﺨﻔﻰ ﻋﻠﻴﻪ ﻣﻨﻬﻢ ﻭﻗﺪ ﺗﻘﺪﻡ ﺍﻟﻘﻮﻝ ﻓﻲ ﺫﻟﻚ ﻭﺍﻵﻳﺔ  
 .ﻓﻠﻴﺤﺬﺭﻭﺍ ﻭﻟﻴﺮﺟﻌﻮﺍ ﺇﻟﻰ ﷲ ﺗﻌﺎﻟﻰ،ﺧﺎﻓﻴﺔ
 ]ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ[
 ﻭﻣﺎ ﺗﻜﻠﻤﻮﺍ ﺑﻪ ﻓﻴﻤﺎ ﺑﻴﻨﻬﻢ ﺑﻄﺮﻳﻖ ﺍﻟﺘﻨﺎﺟﻲ،ﻳﻈﻨﻮﻥ ﺃﻧﺎ ﻻ ﻧﺴﻤﻊ ﻣﺎ ﺣﺪﺛﻮﺍ ﺑﻪ ﺃﻧﻔﺴﻬﻢ ﺃﻡ  ﺃﻱ ﴾ﻳﺤﺴﺒﻮﻥ ﺃﻧﺎ ﻻ ﻧﺴﻤﻊ ﺳﺮﻫﻢ ﻭﻧﺠﻮﺍﻫﻢ  ﺃﻡ  ﴿
 .ﻭﺍﻟﻨﺠﻮﻯ ﻣﺎ ﺗﻜﻠﻤﻮﺍ ﺑﻪ ﺑﻴﻨﻬﻢ،ﻏﻴﺮﻩ ﻓﻲ ﺧﻔﻴﺔ ﺃﻭﺍﻟﺴﺮ ﻣﺎ ﻳﺤﺪﺙ ﺑﻪ ﺍﻹﻧﺴﺎﻥ ﻧﻔﺴﻪ  :ﻓﻲ ﺍﻟﺘﺴﻬﻴﻞﻗﺎﻝ 
ﺭﻭﻱ ﺇﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ " ،ﻭﻣﻼﺋﻜﺘﻨﺎ ﺍﻟﺤﻔﻈﺔ ﻳﻜﺘﺒﻮﻥ ﻋﻠﻴﻬﻢ ﺃﻋﻤﺎﻟﻬﻢ،ﺃﻯ ﺑﻠﻰ ﺇﻧﺎ ﻧﺴﻤﻊ ﺳﺮﻫﻢ ﻭﻋﻼﻧﻴﺘﻬﻢ ﴾ﺑﻠﻰ ﻭﺭﺳﻠﻨﺎ ﻟﺪﻳﻬﻢ ﻳﻜﺘﺒﻮﻥ  ﴿
ﻳﺴﻤﻊ ﻧﺠﻮﺍﻧﺎ ﻭﻻ ﻳﺴﻤﻊ  :ﺍﻵﺧﺮﻘﺎﻝ ﺃﺗﺮﻯ ﷲ ﻳﺴﻤﻊ ﺳﺮﻧﺎ ﻓ :ﺍﻷﺧﻨﺲﻘﺎﻝ ﺍﻷﺧﻨﺲ ﺑﻦ ﺷﺮﻳﻖ " ﻭ " ﺍﻷﺳﻮﺩ ﺑﻦ ﻋﺒﺪ ﻳﻐﻮﺙ " ﺍﺟﺘﻤﻌﺎ ﻓ
 .﴾0122F9022﴿ﺳﺮﻧﺎ
 ﺍﻧﺘﻬﺖ ﺳﻮﺭﺓ ﺍﻟﺰﺧﺮﻑ
 
 ُﺳﻮَﺭﺓ ُﺍﻟﺪﱡ َﺧﺎﻥ ِ
 
 
 ﴾ ۰۱ﻓَﭑۡﺭﺗَﻘِۡﺐ ﻳَۡﻮَﻡ ﺗَۡﺄﺗِﻲ ٱﻟﺴﱠ َﻤﺎُٓء ﺑُِﺪَﺧﺎٖﻥ ﻣﱡ ﺒِﻴٖﻦ  ﴿
 
  ﴾ﻓﺎﺭﺗﻘﺐ ﻳﻮﻡ ﺗﺄﺗﻲ ﺍﻟﺴﻤﺎء ﺑﺪﺧﺎﻥ ﻣﺒﻴﻦ ﴿ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ 
ﺩﻋﺎ ﻋﻠﻴﻬﻢ ﺑﺴﻨﻴﻦ   �ﻟﻤﺎ ﺍﺳﺘﻌﺼﻮﺍ ﻋﻠﻰ ﺍﻟﻨﺒﻲ  ﻗﺮﻳﺸﺎً ﺇﻥ :»ﻗﺎﻝ ﺴﻌﻮﺩ ﻣ ﻋﻦ ﺍﺑﻦﺃﺧﺮﺝ ﺍﻟﺒﺨﺎﺭﻱ  ]ﻙ[ .959
ﻓﺠﻌﻞ ﺍﻟﺮﺟﻞ ﻳﻨﻈﺮ ﺇﻟﻰ ﺍﻟﺴﻤﺎء ﻓﻴﺮﻯ ﻣﺎ ﺑﻴﻨﻪ ﻭﺑﻴﻨﻬﺎ ﻛﻬﻴﺌﺔ ،ﻓﺄﺻﺎﺑﻬﻢ ﻗﺤﻂ ﺣﺘﻰ ﺃﻛﻠﻮﺍ ﺍﻟﻌﻈﺎﻡ،ﻛﺴﻨﻲ ﻳﻮﺳﻒ
ﻓﻘﻴﻞ: ﻳﺎ ﺭﺳﻮﻝ  �ﻓﺄﺗﻰ ﺭﺳﻮﻝ ﷲ  ﴾ﻓﺎﺭﺗﻘﺐ ﻳﻮﻡ ﺗﺄﺗﻲ ﺍﻟﺴﻤﺎء ﺑﺪﺧﺎﻥ ﻣﺒﻴﻦ  ﴿:ﻓﺄﻧﺰﻝ ﷲ،ﺍﻟﺪﺧﺎﻥ ﻣﻦ ﺍﻟﺠﻬﺪ
ﻓﻠﻤﺎ ﺃﺻﺎﺑﺘﻬﻢ ﺍﻟﺮﻓﺎﻫﻴﺔ  ﴾ﺇﻧﻜﻢ ﻋﺎﺋﺪﻭﻥ  ﴿:ﻓﺎﺳﺘﺴﻘﻰ ﻓﺴﻘﻮﺍ ﻓﻨﺰﻟﺖ،ﺳﺘﺴﻖ ﷲ ﻟﻤﻀﺮ ﻓﺈﻧﻬﺎ ﻗﺪ ﻫﻠﻜﺖﷲ ﺍ
 ﴾1122F0122﴿.«ﻳﻌﻨﻲ ﻳﻮﻡ ﺑﺪﺭ ﴾ﻳﻮﻡ ﻧﺒﻄﺶ ﺍﻟﺒﻄﺸﺔ ﺍﻟﻜﺒﺮﻯ ﺇﻧﺎ ﻣﻨﺘﻘﻤﻮﻥ  ﴿:ﻓﺄﻧﺰﻝ ﷲ،ﻋﺎﺩﻭﺍ ﺇﻟﻰ ﺣﺎﻟﻬﻢ
 _______________
 (323/ 7ﺯﺍﺩ ﺍﻟﻤﺴﻴﺮ )(6022) 
 (826/ 12ﺟﺎﻣﻊ ﺍﻟﺒﻴﺎﻥ )ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ( )(7022) 
 (291/ 3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(8022) 
 ﻣﺮﺳﻞ ﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ ﻋﺎﺻﻢ ﺍﻟﻌﻤﺮﻱ ﺿﻌﻴﻒ.  52/001ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ  (9022)
 (591/ 3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(0122) 
(ﺳ�ﻨﻦ ﺍﻟﻨﺴ�ﺎﺋﻲ ﺍﻟﻜﺒ�ﺮﻯ 5856ﺡ) 41/845(ﺻ�ﺤﻴﺢ ﺍﺑ�ﻦ ﺣﺒ�ﺎﻥ 4523ﺡ) 5ﺝ: 973ﺍﻟﺘﺮﻣ�ﺬﻱ  ( ﺳﻨﻦ8972ﺡ) 4/ 5512(ﺻﺤﻴﺢ ﻣﺴﻠﻢ 269ﺡ) 1/143ﺻﺤﻴﺢ ﺍﻟﺒﺨﺎﺭﻱ  (1122)
(ﺍﻟﺴ�ﻨﻦ 6409ﺡ) 9/212ﺍﻟﻤﻌﺠ�ﻢ ﺍﻟﻜﺒﻴ�ﺮ  1/813(ﻣﺴ�ﻨﺪ ﺍﺑ�ﻦ ﺍﻟﺠﻌ�ﺪ 3163ﺡ) 1/083ﻣﺴ�ﻨﺪ ﺃﺣﻤ�ﺪ    5/ 243ﻣﺴ�ﻨﺪ ﺍﻟﺒ�ﺰﺍﺭ  7/553(ﻣﺼ�ﻨﻒ ﺍﺑ�ﻦ ﺃﺑ�ﻲ ﺷ�ﻴﺒﺔ 18411ﺡ) 6/554
 
 (383)
 
 
 ]ﺗﻌﻠﻴﻖ[
 .﴾2122F1122﴿﴾ ﺇِﻧﱠﺎ َﻛﺎِﺷﻔُﻮ ﺍْﻟَﻌَﺬﺍِﺏ ﻗَﻠِﻴﻼً ﴿ :ﺇﻻ ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ،ﺳﻮﺭﺓ ﺍﻟﺪﺧﺎﻥ ﻣﻜﻴﺔ ﺑﺎﺗﻔﺎﻕ 
ﻭﻓﻴﻬﺎ ﻣﻦ ﺍﻟﻮﻋﺪ ﻭﺍﻟﻮﻋﻴﺪ ﻭﺫﻛﺮ ﻣﺎ ﺃﻋﺪﻩ ،ﻭﻫﻲ ﻛﺬﻟﻚ ﻓﻲ ﻣﻮﺿﻮﻋﻬﺎ ﻭﻣﻀﻤﻮﻧﻬﺎ ﻧﻔﺲ ﻣﻮﺿﻮﻉ ﻭﻣﻀﻤﻮﻥ ﺍﻟﺴﻮﺭ ﺍﻟﻤﻜﻴﺔ 
 ﷲ ﺗﻌﺎﻟﻰ ﻟﻠﻤﺘﻘﻴﻦ ﻭﻣﺎ ﺃﻋﺪﻩ ﻟﻠﻜﺎﻓﺮﻳﻦ.
ﻭﻗﺪ ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺃﺛﺮﺍً ﻣﺨﺮﺝ ﻓﻲ ﺍﻟﺼﺤﻴﺢ ﻭﻫﻮ ﻳﺪﻝ ﻋﻠﻰ ﺃﻥ ﺍﻟﻤﺮﺍﺩ ﺑﺎﻟﺪﺧﺎﻥ ﻣﺎ ﺣﺪﺙ ﻟﻘﺮﻳﺶ ﻋﻨﺪﻣﺎ ﺃﺻﺎﺑﻬﺎ ﺍﻟﺠﻮﻉ  
 ﻓﻜﺎﻧﻮﺍ ﻳﺮﻭﻥ ﺍﻟﺪﺧﺎﻥ ﻓﻲ ﺍﻟﺴﻤﺎء ﻣﻦ ﺷﺪﺓ ﺍﻟﺠﻬﺪ ﻭﺍﻟﻌﻄﺶ.،�ﻋﻠﻴﻬﻢ ﺍﻟﻨﺒﻲ ﻭﺍﻟﻌﻄﺶ ﻟﻤﺎ ﺩﻋﺎ 
 ﻟﻜﻦ ﻓﺴﺮ ﺑﻌﺾ ﺃﻫﻞ ﺍﻟﺘﻔﺴﻴﺮ ﻫﺬﺍ ﺍﻟﺪﺧﺎﻥ ﺑﺘﻔﺴﻴﺮﻳﻦ ﺁﺧﺮﻳﻦ. 
ﻭﻳﺄﺧﺬ ،ﻓﻴﺄﺧﺬ ﺑﺄﻧﻔﺎﺱ ﺍﻟﻜﻔﺎﺭ  ،ﻣﺮﻭﻯ ﻋﻦ ﺍﺑﻦ ﻋﺒﺎﺱ ﻭﻏﻴﺮﻩ ﻣﻦ ﺍﻟﺼﺤﺎﺑﺔ ﺃﻧﻪ ﺩﺧﺎﻥ ﻳﻜﻮﻥ ﻗﺒﻞ ﻳﻮﻡ ﺍﻟﻘﻴﺎﻣﺔ:ﻣﻨﻬﻤﺎ ﻓﺎﻷﻭﻝ 
 ﻳﺤﺬﺭ ﻗﻮﻣﻪ ﻣﻤﺎ ﻳﻜﻮﻥ ﻗﺒﻞ ﻳﻮﻡ ﺍﻟﻘﻴﺎﻣﺔ ﻣﻦ ﺍﻟﻌﻼﻣﺎﺕ. �ﺫﻟﻚ ﻳﻜﻮﻥ ﺍﻵﻳﺔ ﺃﻣﺮ ﻟﻠﻨﺒﻲ  . ﻓﻌﻠﻰ﴾3122F2122﴿ﺍﻟﻤﺆﻣﻨﻴﻦ ﻣﻨﻪ ﻛﻬﻴﺌﺔ ﺍﻟﺰﻛﺎﻡ
ﻛﻨﺎ : ﻗﺎﻝﻋﻦ ﻣﺴﺮﻭﻕ،  :ﻓﺮﻭﻯ ﺍﻹﻣﺎﻡ ﺍﺑﻦ ﺟﺮﻳﺮ ﻭﻫﻮ ﻋﻨﺪ ﺍﻹﻣﺎﻡ ﺍﻟﺒﺨﺎﺭﻱ ﺑﺒﻌﻀﻪ.ﻟﻜﻦ ﻋﺒﺪ ﷲ ﺑﻦ ﻣﺴﻌﻮﺩ ﺭﺩ ﻫﺬﺍ ﺍﻟﻘﻮﻝ 
ﺮﺣﻤﻦ: ﺇﻥ ﻗﺎﺻﺎ ﻋﻨﺪ ﺃﺑﻮﺍﺏ ﻛﻨﺪﺓ ﻳﻘﺺ ﻭﻳﺰﻋﻢ ﺃﻥ ﻳﺎ ﺃﺑﺎ ﻋﺒﺪ ﺍﻟ: ﻘﺎﻝﻋﻨﺪ ﻋﺒﺪ ﷲ ﺑﻦ ﻣﺴﻌﻮﺩ ﺟﻠﻮﺳﺎ ﻭﻫﻮ ﻣﻀﻄﺠﻊ ﺑﻴﻨﻨﺎ، ﻓﺄﺗﺎﻩ ﺭﺟﻞ ﻓ
ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﻨﺎﺱ : ﻘﺎﻝﺁﻳﺔ ﺍﻟﺪﺧﺎﻥ ﺗﺠﻲء ﻓﺘﺄﺧﺬ ﺑﺄﻧﻔﺎﺱ ﺍﻟﻜﻔﺎﺭ، ﻭﻳﺄﺧﺬ ﺍﻟﻤﺆﻣﻨﻴﻦ ﻣﻨﻪ ﻛﻬﻴﺌﺔ ﺍﻟﺰﻛﺎﻡ، ﻓﻘﺎﻡ ﻋﺒﺪ ﷲ ﻭﺟﻠﺲ ﻭﻫﻮ ﻏﻀﺒﺎﻥ، ﻓ
 ﺍﺗﻘﻮﺍ ﷲ، ﻓﻤﻦ ﻋﻠﻢ ﺷﻴﺌﺎ ﻓﻠﻴﻘﻞ ﺑﻤﺎ ﻳﻌﻠﻢ، ﻭﻣﻦ ﻻ ﻳﻌﻠﻢ ﻓﻠﻴﻘﻞ: ﷲ ﺃﻋﻠﻢ.
ﺣﺪﻛﻢ ﺃﻥ ﻳﻘﻮﻝ ﻟﻤﺎ ﻻ ﻳﻌﻠﻢ ﷲ ﺃﻋﻠﻢ، ﻭﻣﺎ ﻋﻠﻰ ﺃﺣﺪﻛﻢ ﺃﻥ ﻳﻘﻮﻝ ﻟﻤﺎ ﻻ ﻳﻌﻠﻢ: ﻻ ﺃﻋﻠﻢ، ﻓﺈﻥ ﷲ ﻋّﺰ ﻭﺟّﻞ ﻳﻘﻮﻝ ﻋﻤﺮﻭ: ﻓﺈﻧﻪ ﺃﻋﻠﻢ ﻷﻗﺎﻝ ﻭ
ﺒﻊ "ﺍﻟﻠﻬّﻢ ﺳﺒﻌﺎ ﻛﺴﻗﺎﻝ: ﻟﻤﺎ ﺭﺃﻯ ﻣﻦ ﺍﻟﻨﺎﺱ ﺇﺩﺑﺎﺭﺍ،  �ﺇﻥ ﺍﻟﻨﺒّﻲ  ﴾ﻗُْﻞ َﻣﺎ ﺃَْﺳﺄَﻟُُﻜْﻢ َﻋﻠَْﻴِﻪ ِﻣْﻦ ﺃَْﺟٍﺮ َﻭَﻣﺎ ﺃَﻧَﺎ ِﻣَﻦ ﺍْﻟُﻤﺘََﻜﻠﱢﻔِﻴَﻦ  ﴿  �ﻟﻨﺒﻴﻪ ﻣﺤﻤﺪ 
ﻳﻮﺳﻒ"، ﻓﺄﺧﺬﺗﻬﻢ ﺳﻨﺔ ﺣﺼﱠ ﺖ ﻛﻞ ﺷﻲء، ﺣﺘﻰ ﺃﻛﻠﻮﺍ ﺍﻟﺠﻠﻮﺩ ﻭﺍﻟﻤﻴﺘﺔ ﻭﺍﻟﺠﻴﻒ، ﻳﻨﻈﺮ ﺃﺣﺪﻫﻢ ﺇﻟﻰ ﺍﻟﺴﻤﺎء ﻓﻴﺮﻯ ﺩﺧﺎﻧﺎ ﻣﻦ ﺍﻟﺠﻮﻉ، ﻓﺄﺗﺎﻩ 
 ﴿ﷲ ﻋّﺰ ﻭﺟﻞ ّﻗﺎﻝ ﻳﺎ ﻣﺤﻤﺪ ﺇﻧﻚ ﺟﺌﺖ ﺗﺄﻣﺮ ﺑﺎﻟﻄﺎﻋﺔ ﻭﺑﺼﻠﺔ ﺍﻟﺮﺣﻢ، ﻭﺇﻥ ﻗﻮﻣﻚ ﻗﺪ ﻫﻠﻜﻮﺍ، ﻓﺎﺩﻉ ﷲ ﻟﻬﻢ، : ﻘﺎﻝﺃﺑﻮ ﺳﻔﻴﺎﻥ ﺑﻦ ﺣﺮﺏ ﻓ
 ﴾ﻳَْﻮَﻡ ﻧَْﺒِﻄُﺶ ﺍْﻟﺒَْﻄَﺸﺔَ ﺍْﻟُﻜْﺒَﺮﻯ ﺇِﻧﱠﺎ ُﻣْﻨﺘَﻘُِﻤﻮَﻥ  ﴿ﻓُﻜﺸﻒ ﻋﻨﻬﻢ: ﻗﺎﻝ ﴾ﺇِﻧﱠُﻜْﻢ َﻋﺎﺋُِﺪﻭَﻥ  ﴿... ﺇﻟﻰ ﻗﻮﻟﻪ﴾ﺄْﺗِﻲ ﺍﻟﺴﱠ َﻤﺎُء ﺑُِﺪَﺧﺎٍﻥ ُﻣﺒِﻴٍﻦ ﻓَﺎْﺭﺗَﻘِْﺐ ﻳَْﻮَﻡ ﺗَ 
 .﴾4122F3122﴿ﻓﺎﻟﺒﻄﺸﺔ ﻳﻮﻡ ﺑﺪﺭ، ﻭﻗﺪ ﻣﻀﺖ ﺁﻳﺔ ﺍﻟﺮﻭﻡ ﻭﺁﻳﺔ ﺍﻟﺪﺧﺎﻥ، ﻭﺍﻟﺒﻄﺸﺔ ﻭﺍﻟﻠﺰﺍﻡ
ﻭﻻ ﺷﻚ ﺑﺄﻥ ﺍﺑﻦ ﻣﺴﻌﻮﺩ ﺃﻋﻠﻢ ﺑﺎﻟﻘﺮﺁﻥ ﻭﺑﻨﺰﻭﻟﻪ ﻣﻦ ﺍﺑﻦ ﻋﺒﺎﺱ ﺭﺿﻲ ﷲ ﻋﻦ ،ﻓﺮﺩ ﻋﺒﺪ ﷲ ﺑﻦ ﻣﺴﻌﻮﺩ ﻗﻮﻝ ﺍﺑﻦ ﻋﺒﺎﺱ 
ﺍﺑﻦ ﻋﺒﺎﺱ ﺭﻭﻯ ﻛﺬﻟﻚ ﻋﻦ ﺃﺑﻲ ﻫﺮﻳﺮﺓ ﻗﺎﻟﻪ ﻟﻜﻦ ﺑﻨﺤﻮ ﺍﻟﺬﻱ ،ﺍﻟﺠﻤﻴﻊ ﻓﻘﺪ ﺷﻬﺪ ﺍﺑﻦ ﻣﺴﻌﻮﺩ ﺍﻟﻌﻬﺪ ﺍﻟﻤﻜﻲ ﺑﻴﻨﻤﺎ ﺍﺑﻦ ﻋﺒﺎﺱ ﻛﺎﻥ ﻓﻲ ﺍﻟﻤﻬﺪ
 .﴾5122F4122﴿ﻭﺍﺑﻦ ﻋﻤﺮ ﻭﻋﻠﻰ ﻭﺍﻟﺤﺴﻦ
 .﴾6122F5122﴿ﻜﺔ ﻟﻤﺎ ﺣﺠﺒﺖ ﺍﻟﺴﻤﺎء ﺑﺎﻟﻐﺒﺮﺓ ﺣﻜﺎﻩ ﺍﻟﻤﺎﻭﺭﺩﻱﺑﺄﻥ ﺍﻟﻤﺮﺍﺩ ﺑﻪ ﻳﻮﻡ ﻓﺘﺢ ﻣ :ﻭﺍﻟﻘﻮﻝ ﺍﻟﺜﺎﻟﺚ ﻓﻲ ﺍﻟﺪﺧﺎﻥ 
 ﻗﻠﺖ: ﻭﺍﻟﻘﻮﻝ ﺍﻷﻭﻝ ﻫﻮ ﺍﻷﺻﺢ ﻭﻫﻮ ﺍﻟﻤﺮﻭﻱ ﻓﻲ ﺍﻟﺼﺤﻴﺢ ﻭﻳﺪﻝ ﻋﻠﻴﻪ ﺳﻴﺎﻕ ﺍﻵﻳﺎﺕ ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ. 
 
 ﴾ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺎﺕ﴿
 .ﺑﻴﻦ ﻭﺍﺿﺢ،ﺃﻱ ﻓﺎﻧﺘﻈﺮ ﻳﺎ ﻣﺤﻤﺪ ﻋﺬﺍﺑﻬﻢ ﻳﻮﻡ ﺗﺄﺗﻲ ﺍﻟﺴﻤﺎء ﺑﺪﺧﺎﻥ ﻛﺜﻴﻒ ﴾ﻓﺎﺭﺗﻘﺐ ﻳﻮﻡ ﺗﺄﺗﻲ ﺍﻟﺴﻤﺎء ﺑﺪﺧﺎﻥ ﻣﺒﻴﻦ  ﴿
 .﴾7122F6122﴿ﻫﺬﺍ ﻋﺬﺍﺏ ﺃﻟﻴﻢ :ﺃﻱ ﻳﺸﻤﻞ ﻛﻔﺎﺭ ﻗﺮﻳﺶ ﻭﻳﻌﻤﻬﻢ ﻣﻦ ﻛﻞ ﺟﺎﻧﺐ ﻭﻳﻘﻮﻟﻮﻥ ﺣﻴﻦ ﻳﺼﻴﺒﻬﻢ ﺍﻟﺪﺧﺎﻥ ﴾ﻳﻐﺸﻰ ﺍﻟﻨﺎﺱ ﻫﺬﺍ ﻋﺬﺍﺏ ﺃﻟﻴﻢ  ﴿
 
 ﴾ ٤٤ﻁََﻌﺎُﻡ ٱۡﻷَﺛِﻴِﻢ  ۳٤ﺇِﻥﱠ َﺷَﺠَﺮَﺕ ٱﻟﺰﱠ ﻗﱡﻮِﻡ  ﴿
 
  ﴾ﺇﻥ ﺷﺠﺮﺓ ﺍﻟﺰﻗﻮﻡ ﻁﻌﺎﻡ ﺍﻹﺛﻴﻢ ﴿ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
 :ﺃﺑﺎ ﺟﻬﻞ ﻛﺎﻥ ﻳﺄﺗﻲ ﺑﺎﻟﺘﻤﺮ ﻭﺍﻟﺰﺑﺪ ﻓﻴﻘﻮﻝ ﺇﻥ :»ﻗﺎﻝ ﻭﺃﺧﺮﺝ ﺳﻌﻴﺪ ﺑﻦ ﻣﻨﺼﻮﺭﻋﻦ ﺃﺑﻲ ﻣﺎﻟﻚ   ]ﻙ[ .069
 .«﴾﴾8122F7122﴿ﺇﻥ ﺷﺠﺮﺓ ﺍﻟﺰﻗﻮﻡ ﻁﻌﺎﻡ ﺍﻷﺛﻴﻢ ﴿:ﻓﻨﺰﻟﺖ،ﺍﻟﺬﻱ ﻳﻌﺪﻛﻢ ﺑﻪ ﻣﺤﻤﺪﺗﺰﻗﻤﻮﺍ ﻓﻬﺬﺍ ﺍﻟﺰﻗﻮﻡ 
 
 ]ﺗﻌﻠﻴﻖ[
ﻭﻗﺪ ﺗﻘﺪﻡ ﺍﻟﻘﻮﻝ ﻓﻲ  ﺳﻮﺭﺓ ،ﻭﻫﻮ ﻣﺮﺳﻞ ﺻﺤﻴﺢ ﺍﻹﺳﻨﺎﺩ،ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﻫﺬﺍ ﺍﻷﺛﺮ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﺍ ﺍﻵﻳﺔ 
 .﴾ﺷﺠﺮﺓ ﺍﻟﺰﻗﻮﻡ ﺃﻡ ﺃﺫﻟﻚ ﺧﻴﺮ ﻧﺰﻻ  ﴿ﺍﻟﺼﺎﻓﺎﺕ ﻋﻨﺪ ﺫﻛﺮ ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ 
  .ﻭﺍﻟﻤﺴﺘﻬﺰﺋﻴﻦ ﺑﺂﻳﺎﺕ ﺍﻟﻘﺮءﺍﻥ �ﻓﺎﻷﻳﺔ ﻧﺰﻟﺖ ﻭﻋﻴﺪ ﻷﺑﻲ ﺟﻬﻞ ﻭﺃﻣﺜﺎﻟﻪ ﻣﻦ ﻣﻜﺬﺑﻲ ﺍﻟﻨﺒﻲ  
 
 ]ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ[
ﻟﻴﺲ ﻟﻪ ،ﻁﻌﺎﻡ ﻛﻞ ﻓﺎﺟﺮ،ﺍﻟﺘﻲ ﺗﻨﺒﺖ ﻓﻲ ﺃﺻﻞ ﺍﻟﺠﺤﻴﻢ -ﺷﺠﺮﺓ ﺍﻟﺰﻗﻮﻡ  -ﺃﻱ ﺇﻥ ﻫﺬﻩ ﺍﻟﺸﺠﺮﺓ ﺍﻟﺨﺒﻴﺜﺔ  ﴾ﺇﻥ ﺷﺠﺮﺕ ﺍﻟﺰﻗﻮﻡ ﻁﻌﺎﻡ ﺍﻷﺛﻴﻢ  ﴿
 .ﻭﻓﺴﺮ ﺑﺎﻟﻤﺸﺮﻙ،ﺍﻷﻟﻴﻢ ﺻﻔﺔ ﻣﺒﺎﻟﻐﺔ ﻭﻫﻮ ﺍﻟﻜﺜﻴﺮ ﺍﻵﺛﺎﻡ :ﺃﺑﻮ ﺣﻴﺎﻥﻗﺎﻝ ﺮﻫﺎ ﻁﻌﺎﻡ ﻏﻴ
ﻓﻬﻮ ﻳﺠﺮﺟﺮ ﻓﻲ ،ﻛﺎﻟﻨﺤﺎﺱ ﺍﻟﻤﺬﺍﺏ ﺍﻟﺬﻱ ﺗﻨﺎﻫﻰ ﺣﺮﻩ،ﺃﻱ ﻫﻲ ﻓﻲ ﺷﻨﺎﻋﺘﻬﺎ ﻭﻓﻈﺎﻋﺘﻬﺎ ﺇﺫﺍ ﺃﻛﻠﻬﺎ ﺍﻹﻧﺴﺎﻥ ﴾ﻛﺎﻟﻤﻬﻞ ﻳﻐﻠﻲ ﻓﻰ ﺍﻟﺒﻄﻮﻥ  ﴿
 ___________________
 5/ 8001ﺍﻟﻮﺍﺭﺩﺓ ﻓﻲ ﺍﻟﻔﺘﻦ 
 (521/ 61ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﻁﺒﻲ ـ  )(2122) 
 (933/ 7ﺯﺍﺩ ﺍﻟﻤﺴﻴﺮ )(3122) 
 (51/ 22ﺟﺎﻣﻊ ﺍﻟﺒﻴﺎﻥ )ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ( )(4122) 
 (933/ 7ﺯﺍﺩ ﺍﻟﻤﺴﻴﺮ )(5122) 
 (143/ 7ﺯﺍﺩ ﺍﻟﻤﺴﻴﺮ )(6122) 
 (991/ 3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(7122) 
 ( ﻣﺮﺳﻞ031/ 6ﺳﻨﻦ ﺳﻌﻴﺪ ﺑﻦ ﻣﻨﺼﻮﺭ )  (8122)
 (483)
 .ﺍﻟﺒﻄﻦ
ﻭﺳﻤﺎﻫﺎ ﺍﻟﺸﺠﺮﺓ ،ﺰﻗﻮﻡ ﻫﻲ ﺍﻟﺸﺠﺮﺓ ﺍﻟﺘﻲ ﺧﻠﻘﻬﺎ ﷲ ﻓﻰ ﺟﻬﻨﻢﻭﺷﺠﺮﺓ ﺍﻟ :ﺍﻟﻘﺮﻁﺒﻲﻗﺎﻝ ﺃﻱ ﻛﻐﻠﻴﺎﻥ ﺍﻟﻤﺎء ﺍﻟﺸﺪﻳﺪ ﺍﻟﺤﺮﺍﺭﺓ  ﴾ﻛﻐﻠﻲ ﺍﻟﺤﻤﻴﻢ  ﴿
ﻭﺷﺒﻪ ﺗﻌﺎﻟﻰ ﻣﺎ ﻳﺼﻴﺮ ﻣﻨﻬﺎ ﺇﻟﻰ ﺑﻄﻮﻧﻬﻢ ،ﻓﻐﻠﺖ ﻓﻲ ﺑﻄﻮﻧﻬﻢ ﻛﻤﺎ ﻳﻐﻠﻲ ﺍﻟﻤﺎء ﺍﻟﺤﺎﺭ،ﻓﺈﺫﺍ ﺟﺎﻉ ﺃﻫﻞ ﺍﻟﻨﺎﺭ ﺃﻟﺠﺌﻮﺍ ﺇﻟﻴﻬﺎ ﻓﺄﻛﻠﻮﺍ ﻣﻨﻬﺎ،ﺍﻟﻤﻠﻌﻮﻧﺔ
ﻳﻌﺪﻧﺎ ﻣﺤﻤﺪ ﺃﻥ ﻓﻲ ﺟﻬﻨﻢ  :ﺃﻧﻪ ﻛﺎﻥ ﻳﻘﻮﻝﻭﺫﻟﻚ ،ﺍﻟﻔﺎﺟﺮ ﺫﻭ ﺍﻹﺛﻢ ﻭﻫﻮ " ﺃﺑﻮ ﺟﻬﻞ " :ﻭﺍﻟﻤﺮﺍﺩ ﺑﺎﻷﺛﻴﻢ،ﺑﺎﻟﻤﻬﻞ ﻭﻫﻮ ﺍﻟﻨﺤﺎﺱ ﺍﻟﻤﺬﺍﺏ
 .﴾9122F8122﴿ﺳﺨﺮﻳﺔ ﻭﺍﺳﺘﻬﺰﺍء ﺑﻜﻼﻡ ﷲ،ﺗﺰﻗﻤﻮﺍ :ﺛﻢ ﻳﺄﺗﻲ ﺑﺎﻟﺰﺑﺪ ﻭﺍﻟﺘﻤﺮ ﻳﻘﻮﻝ ﻷﺻﺤﺎﺑﻪ،ﻭﺇﻧﻤﺎ ﻫﻮ ﺍﻟﺜﺮﻳﺪ ﺑﺎﻟﺰﺑﺪ ﻭﺍﻟﺘﻤﺮ،ﺍﻟﺰﻗﻮﻡ
 
 ﴾ ۹٤ُﺫۡﻕ ﺇِﻧﱠَﻚ ﺃَﻧَﺖ ٱۡﻟَﻌِﺰﻳُﺰ ٱۡﻟَﻜِﺮﻳُﻢ  ﴿
 
  ﴾ﺫﻕ ﺇﻧﻚ ﺃﻧﺖ ﺍﻟﻌﺰﻳﺰ ﺍﻟﻜﺮﻳﻢ ﴿ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ 
ﺇﻥ ﷲ ﺃﻣﺮﻧﻲ ﺃﻥ : »ﻘﺎﻝﺃﺑﺎ ﺟﻬﻞ ﻓ �ﻟﻘﻲ ﺭﺳﻮﻝ ﷲ  »: ﻗﺎﻝ ﻋﻦ ﻋﻜﺮﻣﺔﺎﺯﻳﻪ ﻭﺃﺧﺮﺝ ﺍﻷﻣﻮﻱ ﻓﻲ ﻣﻐ .169
ﻣﺎ ﺗﺴﺘﻄﻴﻊ ﻟﻲ ﺃﻧﺖ ﻭﻻ ﺻﺎﺣﺒﻚ : ﻘﺎﻝﻓﻨﺰﻉ ﺛﻮﺑﻪ ﻣﻦ ﻳﺪﻩ ﻓﻗﺎﻝ »ﺃﻗﻮﻝ ﻟﻚ ﺃﻭﻟﻰ ﻟﻚ ﻓﺄﻭﻟﻰ ﺛﻢ ﺃﻭﻟﻰ ﻟﻚ ﻓﺄﻭﻟﻰ 
 ،ﻓﻘﺘﻠﻪ ﷲ ﻳﻮﻡ ﺑﺪﺭ ﻭﺃﺫﻟﻪ ﻭﻋﻴﺮﻩ ﺑﻜﻠﻤﺘﻪ،ﻟﻘﺪ ﻋﻠﻤﺖ ﺃﻧﻲ ﺃﻣﻨﻊ ﺃﻫﻞ ﺑﻄﺤﺎء ﻭﺃﻧﺎ ﺍﻟﻌﺰﻳﺰ ﺍﻟﻜﺮﻳﻢ،ﻣﻦ ﺷﻲء
 .« ﴾0222F9122﴿﴾ﺫﻕ ﺇﻧﻚ ﺃﻧﺖ ﺍﻟﻌﺰﻳﺰ ﺍﻟﻜﺮﻳﻢ ﴿:ﻭﻧﺰﻝ ﻓﻴﻪ
 .﴾1222F0222﴿ﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮ ﻋﻦ ﻗﺘﺎﺩﺓ ﻧﺤﻮﻩ .269
 
 ]ﺗﻌﻠﻴﻖ[
 :ﻟﻪﻘﺎﻝ ﺟﺰﺍًء ﻭﺍﻓﺎﻗﺎ ًﻻﺳﺘﻬﺰﺍءﻩ ﺑﺎﻟﻘﺮﺁﻥ ﻭﺑﻤﻦ ﺃﻧﺰﻝ ﻋﻠﻴﻪ ﻓﻴ،ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺃﺛﺮﺍً ﻭﺍﺣﺪﺍ ًﻓﻲ ﻛﻮﻥ ﻫﺬﻩ ﺍﻵﻳﺔ ﻧﺰﻟﺖ ﻓﻲ ﺃﺑﻲ ﺟﻬﻞ 
ﻭﻫﻢ ﻻ  ﴾ﺇﻧﻚ ﻷﻧﺖ ﺍﻟﺤﻠﻴﻢ ﺍﻟﺮﺷﻴﺪ  ﴿ﺬﺍ ﻛﻨﺤﻮ ﻗﻮﻝ ﻗﻮﻡ ﺷﻌﻴﺐ ﻟﻪ ﻭﻫ  ﴾ﺫﻕ ﺇﻧﻚ ﺃﻧﺖ ﺍﻟﻌﺰﻳﺰ ﺍﻟﻜﺮﻳﻢ ﴿ﻋﻠﻰ ﺳﺒﻴﻞ ﺍﻟﺴﺨﺮﻳﺔ ﻭﺍﻟﺘﻬﻜﻢ 
 ﻷﺑﻲ ﺟﻬﻞ ﻭﻣﻦ ﻛﺎﻥ ﻋﻠﻰ ﺷﺎﻛﻠﺘﻪ ﺯﻳﺎﺩﺓ ﻋﻠﻰ ﻋﺬﺍﺑﻬﻢ ﺍﻟﺤﺴﻲ ﻓﻬﺬﺍ ﻋﺬﺍﺏ ﻣﻌﻨﻮﻱ ﻧﺴﺄﻝ ﷲ ﺍﻟﻌﺎﻓﻴﻪ.ﻘﺎﻝ ﻓﻴ،ﻳﻘﺼﺪﻭﻥ ﺇﻻ ﺍﻟﺘﻬﻜﻢ ﻭﺍﻟﺴﺨﺮﻳﺔ
 
 
 ]ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ[
 .﴾2222F1222﴿ﺫﻕ ﻫﺬﺍ ﺍﻟﻌﺬﺍﺏ ﻓﺈﻧﻚ ﺃﻧﺖ ﺍﻟﻤﻌﺰﺯ ﺍﻟﻤﻜﺮﻡ :ء ﻭﺍﻹﻫﺎﻧﺔﻟﻪ ﻋﻠﻰ ﺳﺒﻴﻞ ﺍﻻﺳﺘﻬﺰﺍﻘﺎﻝ ﺃﻱ ﻳ ﴾ﺫﻕ ﺇﻧﻚ ﺃﻧﺖ ﺍﻟﻌﺰﻳﺰ ﺍﻟﻜﺮﻳﻢ  ﴿
 ﺍﻧﺘﻬﺖ ﺳﻮﺭﺓ ﺍﻟﺪﺧﺎﻥ
 
 ُﺳﻮَﺭﺓ ُﺍﻟَﺠﺎﺛِﻴﺔ ِ
 
َﻞ َﻋﻠَٰﻰ ﺑََﺼِﺮﻩِۦ ِﻏَﺸٰ َﻮٗﺓ ﻓََﻤﻦ ﺃَﻓََﺮَءۡﻳَﺖ َﻣِﻦ ٱﺗﱠَﺨَﺬ ﺇِﻟَٰ ﻬَﻪُۥ ﻫََﻮٰٮﻪ َُﻭﺃََﺿﻠﱠﻪ ُٱﻟﱠ  َُﻋﻠَٰﻰ ِﻋۡﻠٖﻢ َﻭَﺧﺘََﻢ َﻋﻠَٰﻰ َﺳۡﻤِﻌﻪِۦ َﻭﻗَۡﻠﺒِﻪِۦ َﻭَﺟﻌ َ ﴿
 ﴾۳۲ۡﻬِﺪﻳِﻪ ِﻣۢﻦ ﺑَۡﻌِﺪ ٱﻟﱠ ِﻭ ﺃَﻓََﻼ ﺗََﺬﻛﱠُﺮﻭَﻥ ﻳَ 
 
 ﺍﻵﻳﺔ. – ﴾ﺃﻓﺮءﻳﺖ ﻣﻦ ﺍﺗﺨﺬ ﺇﻟﻬﻪ ﻫﻮﺍﻩ  ﴿ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﻛﺎﻧﺖ ﻗﺮﻳﺶ ﺗﻌﺒﺪ ﺍﻟﺤﺠﺮ ﺣﻴﻨﺎ ﻣﻦ  :»ﻗﺎﻝ ﺃﺧﺮﺝ ﺍﺑﻦ ﺍﻟﻤﻨﺬﺭ ﻭﺍﺑﻦ ﺟﺮﻳﺮ ﻋﻦ ﺳﻌﻴﺪ ﺑﻦ ﺟﺒﻴﺮ   ]ﻙ[ .369
ﺃﻓﺮﺃﻳﺖ ﻣﻦ ﺍﺗﺨﺬ ﺇﻟﻬﻪ  ﴿:ﻓﺄﻧﺰﻝ ﷲ،ﻓﺈﺫﺍ ﻭﺟﺪﻭﺍ ﻣﺎ ﻫﻮ ﺃﺣﺴﻦ ﻣﻨﻪ ﻁﺮﺣﻮﺍ ﺍﻷﻭﻝ ﻭﻋﺒﺪﻭﺍ ﺍﻵﺧﺮ،ﺍﻟﺪﻫﺮ
 .«﴾﴾3222F2222﴿ﻫﻮﺍﻩ
 
 ]ﺗﻌﻠﻴﻖ[
ﻭﺫﻟﻚ ﺃﻥ ﺍﻵﻣﻢ ﺗﺠﺜﻮ ﻳﻮﻡ ﺍﻟﻘﻴﺎﻣﺔ  ﴾ ﻭﺗﺮﻯ ﻛﻞ ﺃﻣﺔ ﺟﺎﺛﻴﺔ ﴿ﻭﺳﻤﻴﺖ ﺑﺎﻟﺠﺎﺛﻴﺔ ﻟﻘﻮﻟﻪ ﺗﻌﺎﻟﻰ ،ﺳﻮﺭﺓ ﺍﻟﺠﺎﺛﻴﺔ ﻣﻦ ﺍﻟﺴﻮﺭ ﺍﻟﻤﻜﻴﺔ 
 ﻋﻠﻰ ﺭﻛﺒﻬﺎ ﻣﻦ ﺃﻫﻮﻝ ﻭﻓﺰﻉ ﻳﻮﻡ ﺍﻟﻘﻴﺎﻣﺔ ﻣﻨﺘﻈﺮﻳﻦ ﺍﻟﻔﺼﻞ ﻣﻦ ﷲ ﺗﻌﺎﻟﻰ.
 .ﻓﻲ ﺍﻟﻤﺪﻳﻨﺔ ﺑﺴﺒﺐ ﻋﻤﺮ ﺑﻦ ﺍﻟﺨﻄﺎﺏ ﺭﺿﻲ ﷲ ﻋﻨﻪﻭﻗﺪ ﺍﺧﺘﻠﻒ ﻓﻲ ﺁﻳﺔ ﻭﺍﺣﺪﺓ ﻣﻨﻬﺎ ﻓﻘﻴﻞ ﻧﺰﻟﺖ  
ﻧﺰﻟﺖ ﺑﺎﻟﻤﺪﻳﻨﺔ ﻓﻲ ﻋﻤﺮ  ﴾41 :ﺍﻟﺠﺎﺛﻴﺔ﴿ ﴾ ﻗُْﻞ ﻟِﻠﱠِﺬﻳَﻦ ﺁَﻣﻨُﻮﺍ ﻳَْﻐﻔُِﺮﻭﺍ ﻟِﻠﱠِﺬﻳَﻦ ﻻ ﻳَْﺮُﺟﻮَﻥ ﺃَﻳﱠﺎَﻡ ﷲﱠ ﴿ﺍﻹﻣﺎﻡ ﺍﻟﻘﺮﻁﺒﻲ ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ  ﻗﺎﻝ  
ﺷﺘﻤﻪ ،ﺇﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﻋﻤﺮ ﺭﺿﻲ ﷲ ﻋﻨﻪ :ﻋﺒﺎﺱ ﺍﻟﻤﻬﺪﻭﻱ ﻭﺍﻟﻨﺤﺎﺱ ﻋﻦ ﺍﺑﻦﻗﺎﻝ ﺑﻦ ﺍﻟﺨﻄﺎﺏ ﺭﺿﻲ ﷲ ﻋﻨﻪ ؛ ﺫﻛﺮﻩ ﺍﻟﻤﺎﻭﺭﺩﻱ. ﻭ
 ﴾ ﻗُْﻞ ﻟِﻠﱠِﺬﻳَﻦ ﺁَﻣﻨُﻮﺍ ﻳَْﻐﻔُِﺮﻭﺍ ﻟِﻠﱠِﺬﻳَﻦ ﻻ ﻳَْﺮُﺟﻮَﻥ ﺃَﻳﱠﺎَﻡ ﷲﱠ ﴿ :ﻓﺄﻧﺰﻝ ﷲ ﻋﺰ ﻭﺟﻞ،ﺭﺟﻞ ﻣﻦ ﺍﻟﻤﺸﺮﻛﻴﻦ ﺑﻤﻜﺔ ﻗﺒﻞ ﺍﻟﻬﺠﺮﺓ. ﻓﺄﺭﺍﺩ ﺃﻥ ﻳﺒﻄﺶ ﺑﻪ
. ﻓﺎﻟﺴﻮﺭﺓ ﻛﻠﻬﺎ ﻣﻜﻴﺔ ﻋﻠﻰ ﻫﺬﺍ ﻣﻦ ﻏﻴﺮ ﺧﻼﻑ. [5 :ﺍﻟﺘﻮﺑﺔ] ﴾ ْﺪﺗُُﻤﻮﻫُﻢ ْﻓَﺎْﻗﺘُﻠُﻮﺍ ﺍْﻟُﻤْﺸِﺮِﻛﻴَﻦ َﺣْﻴُﺚ َﻭﺟ َ﴿ :ﺛﻢ ﻧﺴﺨﺖ ﺑﻘﻮﻟﻪ [41 :ﺍﻟﺠﺎﺛﻴﺔ]
 .﴾4222F3222﴿ﻭﻫﻲ ﺳﺒﻊ ﻭﺛﻼﺛﻮﻥ ﺁﻳﺔ
 _______________
 (202/ 3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(9122) 
 ﻣﺮﺳﻞ. (0222)
 ﻣﺮﺳﻞ ﺻﺤﻴﺢ ﺍﻹﺳﻨﺎﺩ 52/431ﺮﻱ ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒ (1222)
 (302/ 3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(2222) 
(ﻭﺇﺳ�ﻨﺎﺩﻩ ﺟﻴ�ﺪ ﻭﺷ�ﻴﺦ 021ﺡ) 01/021ﻣﺮﺳﻞ ﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ ﺍﺑﻦ ﺣﻤﻴﺪ ﻭﺃﺧﺮﺝ ﺍﻟﻀ�ﻴﺎء ﻓ�ﻲ ﺍﻟﻤﺨﺘ�ﺎﺭﺓ ﻣﻮﺻ�ﻼ ﻋ�ﻦ ﺍﺑ�ﻦ ﻋﺒ�ﺎﺱ ﺍﻷﺣﺎﺩﻳ�ﺚ ﺍﻟﻤﺨﺘ�ﺎﺭﺓ  52/051ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ  (3222)
 ﺍﻟﻀﻴﺎء ﻣﺤﻤﺪ ﺑﻦ ﺃﺣﻤﺪ ﺑﻦ ﺇﺑﺮﺍﻫﻴﻢ ﻟﻢ ﺃﻣﻴﺰﻩ
 (651/ 61ﺍﻟﻘﺮﻁﺒﻲ ـ  )ﺗﻔﺴﻴﺮ (4222) 
 (583)
 
 ﻯﺎﻥ ﺑﺎﻟﻬﻮﻓﺘﻜﻮﻥ ﺍﻵﻳﺔ ﻧﺰﻟﺖ ﻓﻲ ﻋﺒﺎﺩﺓ ﻗﺮﻳﺶ ﻭﺍﻟﻌﺮﺏ ﻟﻸﻭﺛ،ﻭﻗﺪ ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﻫﺬﺍ ﺍﻷﺛﺮ ﺍﻟﻮﺣﻴﺪ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﺍ ﺍﻵﻳﺔ 
 ﻭﺍﻟﺘﺸﻬﻲ ﻟﻴﺲ ﺑﺎﻟﻬﺪﻱ ﻭﺍﻟﻌﻠﻢ.
 .﴾5222F4222﴿ﻧﺰﻟﺖ ﻫﺬﻩ ﺍﻵﻳﺔ ﻓﻲ ﺍﻟﺤﺎﺭﺙ ﺑﻦ ﻗﻴﺲ ﺍﻟﺴﻬﻤﻲ:ﻘﺎﺗﻞﻣﻗﺎﻝ ﻭ :ﺍﻟﺠﻮﺯﻱ ﺍﻹﻣﺎﻡ ﺍﺑﻦﻗﺎﻝ  
 ﻗﻠﺖ: ﺍﻟﺬﻱ ﻓﻲ ﺗﻔﺴﻴﺮ ﻣﻘﺎﺗﻞ ﻭﺭﺩ ﻓﻲ ﺍﻵﻳﺔ ﺍﻟﺘﻲ ﻓﻲ ﺳﻮﺭﺓ ﺍﻟﻔﺮﻗﺎﻥ. 
 ﻭﺍﻷﻭﻟﻰ ﺣﻤﻞ ﺍﻵﻳﺔ ﻋﻠﻰ ﻋﻤﻮﻣﻬﺎ ﻓﻜﻞ ﻣﻦ ﻋﺒﺪ ﻣﻦ ﺩﻭﻥ ﷲ ﻏﻴﺮﻩ ﻓﻘﺪ ﺍﺗﺨﺬ ﺇﻟﻬﻪ ﻫﻮﺍﻩ. 
 
 ]ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ[
ﺃﻱ ﻫﻮ ﻣﻄﻮﺍﻉ ﻟﻬﻮﻯ  :ﻓﻲ ﺍﻟﺒﺤﺮﻗﺎﻝ ! ﻦ ﺣﺎﻝ ﻣﻦ ﺗﺮﻙ ﻋﺒﺎﺩﺓ ﷲ ﻭﻋﺒﺪ ﻫﻮﺍﻩ ﺃﻱ ﺃﺧﺒﺮﻧﻲ ﻳﺎ ﻣﺤﻤﺪ ﻋ ﴾ﺃﻓﺮﺃﻳﺖ ﻣﻦ ﺍﺗﺨﺬ ﺇﻟﻬﻪ ﻫﻮﺍﻩ  ﴿
 .ﻓﻼ ﻳﻬﻮﻯ ﺷﻴﺌﺎ ﺇﻻ ﺭﻛﺒﻪ،ﺫﻟﻚ ﺍﻟﻜﺎﻓﺮ ﺍﺗﺨﺬ ﺩﻳﻨﻪ ﻣﺎ ﻳﻬﻮﺍﻩ :ﺍﺑﻦ ﻋﺒﺎﺱﻗﺎﻝ ﻓﻜﺄﻧﻪ ﻳﻌﺒﺪﻩ ﻛﻤﺎ ﻳﻌﺒﺪ ﺍﻟﺮﺟﻞ ﺇﻟﻬﻪ ،ﻳﺘﺒﻊ ﻣﺎ ﺗﺪﻋﻮﻩ ﺇﻟﻴﻪ،ﻧﻔﺴﻪ
ﻓﻬﻮ ﺃﺷﺪ ﻗﺒﺤﺎ ﻭﺷﻨﺎﻋﺔ ﻣﻤﻦ ﻳﻀﻞ ﻋﻦ ،ﺎﻟﺤﻖ ﻏﻴﺮ ﺟﺎﻫﻞ ﺑﻪﻓﻲ ﺣﺎﻝ ﻛﻮﻧﻪ ﻋﺎﻟﻤﺎ ﺑ،ﺃﻱ ﻭﺃﺿﻞ ﷲ ﺫﻟﻚ ﺍﻟﺸﻘﻲ ﴾ﻭﺃﺿﻠﻪ ﷲ ﻋﻠﻰ ﻋﻠﻢ  ﴿
 .﴾ﻭﺟﺤﺪﻭﺍ ﺑﻬﺎ ﻭﺍﺳﺘﻴﻘﻨﺘﻬﺎ ﺃﻧﻔﺴﻬﻢ ﻅﻠﻤﺎ ﻭﻋﻠﻮﺍ  ﴿ﻛﻘﻮﻟﻪ ﺗﻌﺎﻟﻰ ،ﻷﻧﻪ ﺗﻌﺮﺽ ﻋﻦ ﺍﻟﺤﻖ ﻭﺍﻟﻬﺪﻯ ﻋﻨﺎﺩﺍ،ﺟﻬﻞ
 ﻭﻻ ﻳﺘﻔﻜﺮ ﻓﻲ ﺍﻵﻳﺎﺕ ﻭﺍﻟﻨﺬﺭ،ﺑﺤﻴﺚ ﻻ ﻳﺘﺄﺛﺮ ﺑﺎﻟﻤﻮﺍﻋﻆ،ﺃﻱ ﻭﻁﺒﻊ ﻋﻠﻰ ﺳﻤﻌﻪ ﻭﻗﻠﺒﻪ ﴾ﻭﺧﺘﻢ ﻋﻠﻰ ﺳﻤﻌﻪ ﻭﻗﻠﺒﻪ  ﴿
 .ﻭﻻ ﻳﺮﻯ ﺣﺠﺔ ﻳﺴﺘﻀﻲء ﺑﻬﺎ،ﺃﻱ ﻭﺟﻌﻞ ﻋﻠﻰ ﺑﺼﺮﻩ ﻏﻄﺎء ﺣﺘﻰ ﻻ ﻳﺒﺼﺮ ﺍﻟﺮﺷﺪ ﴾ﻭﺓ ﻭﺟﻌﻞ ﻋﻠﻰ ﺑﺼﺮﻩ ﻏﺸﺎ ﴿
 .ﻻ ﺃﺣﺪ ﻳﻘﺪﺭ ﻋﻠﻰ ﺫﻟﻚ ﺇﻻ ﷲ ؟ﺃﻱ ﻓﻤﻦ ﺍﻟﺬﻱ ﻳﺴﺘﻄﻴﻊ ﺃﻥ ﻳﻬﺪﻳﻪ ﺑﻌﺪ ﺃﻥ ﺃﺿﻠﻪ ﷲ﴾ﻓﻤﻦ ﻳﻬﺪﻳﻪ ﻣﻦ ﺑﻌﺪ ﷲ  ﴿
 .﴾6222F5222﴿ﺃﻱ ﺃﻓﻼ ﺗﻌﺘﺒﺮﻭﻥ ﺃﻳﻬﺎ ﺍﻟﻨﺎﺱ ﻭﺗﺘﻌﻈﻮﻥ ﴾ﺃﻓﻼ ﺗﺬﻛﺮﻭﻥ  ﴿
 
 ﴾  ٤۲ ﻳَﻈُﻨﱡﻮَﻥ ﻴَﺎﺗُﻨَﺎ ٱﻟﺪﱡ ۡﻧﻴَﺎ ﻧَُﻤﻮُﺕ َﻭﻧَۡﺤﻴَﺎ َﻭَﻣﺎ ﻳُۡﻬﻠُِﻜﻨَﺎ ٓﺇِﻻﱠ ٱﻟﺪﱠ ۡﻫُﺮﻭ َﻭَﻣﺎ ﻟَﻬُﻢ ﺑَِﺬٰ ﻟَِﻚ ِﻣۡﻦ ِﻋۡﻠٍﻢۖ ﺇِۡﻥ ﻫُۡﻢ ﺇِﻻﱠ َﻭﻗَﺎﻟُﻮْﺍ َﻣﺎ ِﻫَﻲ ﺇِﻻﱠ ﺣ َ ﴿
 
 ﺍﻵﻳﺔ. – ﴾ﻭﻗﺎﻟﻮﺍ ﻣﺎ ﻫﻲ ﺇﻻ ﺣﻴﺎﺗﻨﺎ ﺍﻟﺪﻧﻴﺎ ﴿ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﻓﺄﻧﺰﻝ ،ﻥ ﺇﻧﻤﺎ ﻳﻬﻠﻜﻨﺎ ﺍﻟﻠﻴﻞ ﻭﺍﻟﻨﻬﺎﺭﻛﺎﻥ ﺃﻫﻞ ﺍﻟﺠﺎﻫﻠﻴﺔ ﻳﻘﻮﻟﻮ :»ﻗﺎﻝ ﻫﺮﻳﺮﺓ  ﻋﻦ ﺃﺑﻲ ﴾7222F6222﴿ﻭﺃﺧﺮﺝ ]ﻙ[ .469
 .«﴾﴾8222F7222﴿ﻣﺎ ﻫﻲ ﺇﻻ ﺣﻴﺎﺗﻨﺎ ﺍﻟﺪﻧﻴﺎ ﻧﻤﻮﺕ ﻭﻧﺤﻴﺎ ﻭﻣﺎ ﻳﻬﻠﻜﻨﺎ ﺇﻻ ﺍﻟﺪﻫﺮ ﻗﺎﻟﻮﺍﻭ ﴿:ﷲ
 
 ]ﺗﻌﻠﻴﻖ[
ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺛﺮﺍً ﻭﺍﺣﺪﺍً ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ، ﻭﻫﻮ ﺃﺛﺮ ﺻﺤﻴﺢ ﻓﻲ ﻗﻮﻝ ﺍﻟﻤﺸﺮﻛﻴﻦ ﺇﻧﻤﺎ ﻳﺤﻴﻴﻨﺎ ﻭﻳﻤﻴﺘﻨﺎ  
 ﺕ ﻭﻳﻮﻟﺪ ﺃﺑﻨﺎﺅﻧﺎ ﺛﻢ ﻳﻤﻮﺗﻮﻥ ﻭﻫﻜﺬﺍ ﻭﻛﻞ ﻫﺬﺍ ﺑﺴﺒﺐ ﺍﻟﺪﻫﺮ ﻻ ﺑﺴﺒﺐ ﷲ ﺗﻌﺎﻟﻰ.ﻓﻨﻮﻟﺪ ﺛﻢ ﻧﻤﻮ،ﺍﻟﺪﻫﺮ ﻳﻌﻨﻰ ﺍﻟﺰﻣﺎﻥ
ﻭﺃﻧﺎ ،ﻳﺴﺐ ﺑﻨﻮ ﺁﺩﻡ ﺍﻟﺪﻫﺮ :-ﻋﺰ ﻭﺟﻞ -ﷲ ﻗﺎﻝ  :ﺭﺳﻮﻝ ﷲﻗﺎﻝ  :ﻭﻗﺪ ﺟﺎء ﻓﻲ ﺻﺤﻴﺢ ﺍﻟﺒﺨﺎﺭﻱ ﻭﻏﻴﺮﻩ ﻋﻦ ﺃﺑﻲ  ﻫﺮﻳﺮﺓ 
 .﴾9222F8222﴿ﺍﻟﺪﻫﺮ ﺑﻴﺪﻱ ﺍﻟﻠﻴﻞ ﻭﺍﻟﻨﻬﺎﺭ
ﺒﻮ ﺭﺏ ﺍﻟﺪﻫﺮ ﻷﻥ ﷲ ﺗﻌﺎﻟﻰ ﻫﻮ ﺍﻟﺬﻱ ﻳﻘﻠﺐ ﺍﻟﺪﻫﺮ ﻭﻣﺎ ﺍﻟﺪﻫﺮ ﺇﻟﻰ ﻓﺘﻔﺴﻴﺮ ﻫﺬﺍ ﺍﻟﺤﺪﻳﺚ ﺃﻥ ﺑﻨﻮ ﺁﺩﻡ ﺇﺫﺍ ﺳﺒﻮ ﺍﻟﺪﻫﺮ ﻓﻜﺄﻧﻬﻢ ﺳ 
 ﺍﻟﺰﻣﺎﻥ ﻣﻦ ﻟﻴﻞ ﻭﻧﻬﺎﻝ ﻭﺃﻳﺎﻡ ﻭﺳﻨﻴﻦ ﻓﻤﻘﻠﺐ ﺍﻟﺪﻫﺮ ﻫﻮ ﷲ ﺳﺒﺤﺎﻧﻪ ﻭﺗﻌﺎﻟﻰ ﻭﻟﻴﺲ ﺍﻟﺪﻫﺮ ﺇﺳﻢ ﻣﻦ ﺃﺳﻤﺎء ﷲ.
ﻣﻮﺭ ﻋﻠﻰ ﻓﺎﻵﻳﺔ ﻧﺰﻟﺖ ﺭﺩﺍً ﻋﻠﻰ ﺍﻟﻜﻔﺎﺭ ﻓﻲ ﺍﻋﺘﻘﺎﺩﻫﻢ ﺃﻥ ﺍﻟﺪﻫﺮ ﻫﻮ ﺍﻟﺬﻱ ﻳﻤﻴﺘﻬﻢ ﻭﻳﺤﻴﻬﻢ، ﻓﺄﻧﻜﺮﻭﺍ ﺗﺪﻭﻳﺮ ﷲ ﺗﻌﺎﻟﻰ ﻟﻸ 
 .ﻋﺎﺩﺗﻬﻢ ﻣﻦ ﺇﻧﻜﺎﺭ ﺍﻟﻮﺣﺪﺍﻧﻴﺔ
 
 ]ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ[
ﻭﻻ ،ﻻ ﺣﻴﺎﺓ ﺇﻻ ﻫﺬﻩ ﺍﻟﺤﻴﺎﺓ ﺍﻟﺪﻧﻴﺎ، ﻳﻤﻮﺕ ﺑﻌﻀﻨﺎ ﻭﻳﺤﻴﺎ ﺑﻌﻀﻨﺎ :ﺍﻟﻤﺸﺮﻛﻮﻥﻗﺎﻝ ﺃﻱ ﻭ ﴾ﻣﺎ ﻫﻲ ﺇﻻ ﺣﻴﺎﺗﻨﺎ ﺍﻟﺪﻧﻴﺎ ﻧﻤﻮﺕ ﻭﻧﺤﻴﺎ  ﻗﺎﻟﻮﺍﻭ ﴿
ﻭﻣﺮﺍﺩﻫﻢ ﻣﺎ ﺛﻢ ،ﺸﺮﻛﻲ ﺍﻟﻌﺮﺏ ﻓﻲ ﺇﻧﻜﺎﺭ ﺍﻟﻤﻌﺎﺩﻫﺬﺍ ﻗﻮﻝ ﺍﻟﺪﻫﺮﻳﺔ ﻣﻦ ﺍﻟﻜﻔﺎﺭ ﻭﻣﻦ ﻭﺍﻓﻘﻬﻢ ﻣﻦ ﻣ :ﺍﺑﻦ ﻛﺜﻴﺮﻗﺎﻝ ﻭﻻ ﻧﺸﻮﺭ ،ﻭﻻ ﺑﻌﺚ،ﺁﺧﺮﺓ
ﺍﻟﻤﻌﺘﻘﺪﻳﻦ ﺃﻥ ﻛﻞ ،ﺍﻟﻤﻨﻜﺮﻳﻦ ﻟﻠﺼﺎﻧﻊ،ﻭﻫﺬﺍ ﻗﻮﻝ ﺍﻟﻔﻼﺳﻔﺔ ﺍﻟﺪﻫﺮﻳﻴﻦ،ﻭﻟﻴﺲ ﻫﻨﺎﻙ ﻣﻌﺎﺩ ﻭﻻ ﻗﻴﺎﻣﺔ،ﻳﻤﻮﺕ ﻗﻮﻡ ﻭﻳﻌﻴﺶ ﺁﺧﺮﻭﻥ،ﺇﻻ ﻫﺬﻩ ﺍﻟﺪﺍﺭ
 .ﺳﺘﺔ ﻭﺛﻼﺛﻴﻦ ﺃﻟﻒ ﺳﻨﺔ ﻳﻌﻮﺩ ﻛﻞ ﺷﻲء ﺇﻟﻰ ﻣﺎ ﻛﺎﻥ ﻋﻠﻴﻪ
ﻳﺮﻳﺪﻭﻥ ﺃﻥ ﺍﻟﻤﻮﺟﺐ ﻟﻠﺤﻴﺎﺓ ﻭﺍﻟﻤﻮﺕ ﺗﺄﺛﻴﺮﺍﺕ  :ﺍﻟﺮﺍﺯﻱﻗﺎﻝ ﻭﺗﻌﺎﻗﺐ ﺍﻷﻳﺎﻡ ،ﺍﻟﺰﻣﺎﻥ ﺃﻱ ﻭﻣﺎ ﻳﻬﻠﻜﻨﺎ ﺇﻻ ﻣﺮﻭﺭ ﴾ﻭﻣﺎ ﻳﻬﻠﻜﻨﺎ ﺇﻻ ﺍﻟﺪﻫﺮ  ﴿
ﻗﺎﻝ ،ﻭﺑﻴﻦ ﺇﻧﻜﺎﺭ ﺍﻟﺒﻌﺚ ﻭﺍﻟﻘﻴﺎﻣﺔ،ﻓﻬﺬﻩ ﺍﻟﻄﺎﺋﻔﺔ ﺟﻤﻌﻮﺍ ﺑﻴﻦ ﺇﻧﻜﺎﺭ ﺍﻹﻟﻪ،ﻭﻻ ﺣﺎﺟﺔ ﺇﻟﻰ ﺇﺛﺒﺎﺕ ﺍﻟﺨﺎﻟﻖ ﺍﻟﻤﺨﺘﺎﺭ،ﺍﻟﻄﺒﺎﺋﻊ ﻭﺣﺮﻛﺎﺕ ﺍﻷﻓﻼﻙ
 .ﺗﻌﺎﻟﻰ ﺭﺩﺍ ﻋﻠﻴﻬﻢ
 .ﻭﻟﺬﻟﻚ ﺃﻧﻜﺮﻭﺍ ﻭﺟﻮﺩ ﷲ ﻣﻦ ﻏﻴﺮ ﺣﺠﺔ ﻭﻻ ﺑﻴﻨﺔ،ﻧﻘﻞ ﺃﻭﻋﻘﻞ  ﺃﻱ ﻭﻟﻴﺲ ﻟﻬﻢ ﻣﺴﺘﻨﺪ ﻣﻦ ﴾ﻭﻣﺎ ﻟﻬﻢ ﺑﺬﻟﻚ ﻣﻦ ﻋﻠﻢ  ﴿
 .﴾0322F9222﴿ﻳﺘﻜﻠﻤﻮﻥ ﺑﺎﻟﻈﻦ ﻣﻦ ﻏﻴﺮ ﻳﻘﻴﻦ،ﺃﻱ ﻣﺎ ﻫﻢ ﺇﻻ ﻗﻮﻡ ﻳﺘﻮﻫﻤﻮﻥ ﻭﻳﺘﺨﻴﻠﻮﻥ ﴾ﺇﻥ ﻫﻢ ﺇﻻ ﻳﻈﻨﻮﻥ  ﴿
 ﺍﻧﺘﻬﺖ ﺳﻮﺭﺓ ﺍﻟﺠﺎﺛﻴﺔ
 
 
 ُﺳﻮَﺭﺓ ُﺍﻷَﺣﻘﺎﻑ
 
 _______________
 (263/ 7ﺍﻟﺠﻮﺯﻱ ﺯﺍﺩ ﺍﻟﻤﺴﻴﺮ )(5222) 
 (902/ 3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(6222) 
 ﻳﻌﻨﻰ ﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮ (7222) 
 ﺇﺳﻨﺎﺩﻩ ﺻﺤﻴﺢ 52/251ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ  (8222)
 (15/ 8ﺻﺤﻴﺢ ﺍﻟﺒﺨﺎﺭﻱ )(9222) 
 (012/ 3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(0322) 
 (683)
 
ﺎَﻣَﻦ َﻭٱۡﺳﺘَۡﻜﺒَۡﺮﺗُۡﻢﻭ ﺇِﻥﱠ ٱﻟﱠ  ََﻻ ٴََﺷﺎِﻫٞﺪ ﻣﱢ ۢﻦ ﺑَﻨِٓﻲ ﺇِۡﺳَﺮٰ ٓ ِءﻳَﻞ َﻋﻠَٰﻰ ِﻣۡﺜﻠِﻪِۦ ﻓَ ﻗُۡﻞ ﺃََﺭَءۡﻳﺘُۡﻢ ﺇِﻥ َﻛﺎَﻥ ِﻣۡﻦ ِﻋﻨِﺪ ٱﻟﱠ  َِﻭَﻛﻔَۡﺮﺗُﻢ ﺑِﻪِۦ َﻭَﺷِﻬَﺪ  ﴿
 ﴾  ۰۱ﻳَۡﻬِﺪﻱ ٱۡﻟﻘَۡﻮَﻡ ٱﻟﻈﱠٰ ﻠِِﻤﻴَﻦ 
 
 ﺍﻵﻳﺔ. – ﴾ﻗﻞ ﺃﺭﺃﻳﺘﻢ ﺇﻥ ﻛﺎﻥ ﻣﻦ ﻋﻦ ﷲ ﻭﻛﻔﺮﺗﻢ ﺑﻪ﴿ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﻭﺃﻧﺎ ﻣﻌﻪ ﺣﺘﻰ  �ﺍﻧﻄﻠﻖ ﺍﻟﻨﺒﻲ :»ﻗﺎﻝ ﻋﻮﻑ ﺑﻦ ﻣﺎﻟﻚ ﺍﻷﺷﺠﻌﻲ  ﺃﺧﺮﺝ ﺍﻟﻄﺒﺮﺍﻧﻲ ﺑﺴﻨﺪ ﺻﺤﻴﺢ ﻋﻦ ]ﻙ[ .569
ﻳﺎ ﻣﻌﺸﺮ ﺍﻟﻴﻬﻮﺩ ﺃﺭﻭﻧﻲ  :» �ﻟﻬﻢ ﺭﺳﻮﻝ ﷲ ﻘﺎﻝ ﻓ،ﻓﻜﺮﻫﻮﺍ ﺩﺧﻮﻟﻨﺎ ﻋﻠﻴﻬﻢ،ﻳﻮﻡ ﻋﻴﺪﻫﻢﺩﺧﻠﻨﺎ ﻛﻨﻴﺴﺔ ﺍﻟﻴﻬﻮﺩ 
ﻛﻞ ﻳﻬﻮﺩﻱ ﺗﺤﺖ ﺃﺩﻳﻢ  ﺍﺛﻨﻲ ﻋﺸﺮ ﺭﺟﻼ ًﻣﻨﻜﻢ ﻳﺸﻬﺪﻭﻥ ﺃﻥ ﻻ ﺇﻟﻪ ﺇﻻ ﷲ ﻭﺃﻥ ﻣﺤﻤﺪﺍ ًﺭﺳﻮﻝ ﷲ ﻳﺤﻂ ﷲ ﻋﻦ
ﻛﻤﺎ ﺃﻧﺖ ﻳﺎ ﻘﺎﻝ ﻓ،ﺛﻢ ﺍﻧﺼﺮﻑ ﻓﺈﺫﺍ ﺭﺟﻞ ﻣﻦ ﺧﻠﻔﻪ،ﺟﺎﺑﻪ ﻣﻨﻬﻢ ﺃﺣﺪﻓﺴﻜﺘﻮﺍ ﻓﻤﺎ ﺃ .«ﺍﻟﺴﻤﺎء ﺍﻟﻐﻀﺐ ﺍﻟﺬﻱ ﻋﻠﻴﻪ
ﻭﷲ ﻣﺎ ﻧﻌﻠﻢ ﻓﻴﻨﺎ ﺭﺟﻼ ًﻛﺎﻥ ﺃﻋﻠﻢ ﺑﻜﺘﺎﺏ : ﻘﺎﻟﻮﺍﻓ؟ﺃﻱ ﺭﺟﻞ ﺗﻌﻠﻤﻮﻧﻲ ﻣﻨﻜﻢ ﻳﺎ ﻣﻌﺸﺮ ﺍﻟﻴﻬﻮﺩﻘﺎﻝ: ﻓﺄﻗﺒﻞ ﻓ،ﻣﺤﻤﺪ
ﻓﺈﻧﻲ ﺃﺷﻬﺪ ﺃﻧﻪ ﺍﻟﻨﺒﻲ ﺍﻟﺬﻳﻦ ﺗﺠﺪﻭﻥ ﻓﻲ ﻗﺎﻝ: ،ﷲ ﻭﻻ ﺃﻓﻘﻪ ﻣﻨﻚ ﻭﻻ ﻣﻦ ﺃﺑﻴﻚ ﻗﺒﻠﻚ ﻭﻻ ﻣﻦ ﺟﺪﻙ ﻗﻞ ﺃﺑﻴﻚ
ﻗﻞ ﺃﺭﺃﻳﺘﻢ ﺇﻥ ﻛﺎﻥ ﻣﻦ ﻋﻨﺪ ﷲ ﻭﻛﻔﺮﺗﻢ ﺑﻪ    ﴿:ﻓﺄﻧﺰﻝ ﷲ،ﻓﻴﻪ ﺷﺮﺍً  ﻗﺎﻟﻮﺍﻛﺬﺑﺖ ﺛﻢ ﺭﺩﻭﺍ ﻋﻠﻴﻪ ﻭ: ﻗﺎﻟﻮﺍ،ﺓﺍﻟﺘﻮﺭﺍ
 .«﴾1322F0322﴿﴾ـ ﺍﻵﻳﺔ
ﻭﺷﻬﺪ ﺷﺎﻫﺪ ﻣﻦ  ﴿:ﻓﻲ ﻋﺒﺪ ﷲ  ﺑﻦ ﺳﻼﻡ ﻧﺰﻟﺖ:»ﻗﺎﻝ ﺑﻦ ﺃﺑﻲ ﻭﻗﺎﺹ  ﻋﻦ ﺳﻌﺪﻭﺃﺧﺮﺝ ﺍﻟﺸﻴﺨﺎﻥ  [ﮔ  ] .669
 .«﴾﴾2322F1322﴿ﺑﻨﻲ ﺇﺳﺮﺍﺋﻴﻞ ﻋﻠﻰ ﻣﺜﻠﻪ
 .«﴾3322F2322﴿ﻓِﻲﱠ ﻧﺰﻟﺖ :»ﻗﺎﻝ ﻡ ﷲ ﺑﻦ ﺳﻼ ﻋﻦ ﻋﺒﺪﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮ  .769
 
 ]ﺗﻌﻠﻴﻖ[
ﺍﻟﻘﺮﻁﺒﻲ: ﺑﺎﺗﻔﺎﻕ ﺟﻤﻴﻌﻬﻢ، ﻗﺎﻝ ﺍﺑﻦ ﻋﺎﺷﻮﺭ: ﻭﻫﻲ ﻣﻜﻴﺔ ﻗﺎﻝ .ﺳﻮﺭﺓ ﺍﻷﺣﻘﺎﻑ ﺳﻮﺭﺓ ﻣﻜﻴﺔ ﻟﻜﻦ ﻓﻴﻬﺎ ﺑﻌﺾ ﺍﻵﻳﺎﺕ ﺍﻟﻤﺪﻧﻴﺔ 
ﻭﻓﻲ ﺇﻁﻼﻕ ﻛﺜﻴﺮ ﻣﻦ ﺍﻟﻤﻔﺴﺮﻳﻦ. ﻭﺑﻌﺾ ﺍﻟﻤﻔﺴﺮﻳﻦ ﻧﺴﺒﻮﺍ ﺍﺳﺘﺜﻨﺎء ﺁﻳﺎﺕ ﻣﻨﻬﺎ ﺍﻟﻰ ﺑﻌﺾ ﺍﻟﻘﺎﺋﻠﻴﻦ، ﻓﺤﻜﻰ ﺍﺑﻦ ﻋﻄﻴﺔ ﺍﺳﺘﺜﻨﺎء ﺁﻳﺘﻴﻦ ﻫﻤﺎ 
ﻓﺈﻧﻬﺎ ﺃﺷﺎﺭﺕ ﺇﻟﻰ ﺇﺳﻼﻡ ﻋﺒﺪ ﷲ ﺑﻦ ﺳﻼﻡ ﻭﻫﻮ ﺇﻧﻤﺎ ﺃﺳﻠﻢ ﺑﻌﺪ  ﴾ ﺍﻟﻈﺎﻟﻤﻴﻦ﴿ﺇﻟﻰ  ﴾ ﻗُْﻞ ﺃََﺭﺃَْﻳﺘُْﻢ ﺇِْﻥ َﻛﺎَﻥ ِﻣْﻦ ِﻋْﻨِﺪ ﷲﱠ ِ َﻭَﻛﻔَْﺮﺗُْﻢ ﺑِﻪ ِ﴿ﻮﻟﻪ ﺗﻌﺎﻟﻰ ﻗ
ﺛﺔ ﺃﻗﻮﺍﻝ ﺑﺎﺳﺘﺜﻨﺎء ﺁﻳﺎﺕ ﺛﻼﺙ ﻣﻨﻬﺎ . ﻭﻓﻲ ﺍﻹﺗﻘﺎﻥ ﺛﻼ[53ﺍﻻﺣﻘﺎﻑ: ] ﴾ ﻓَﺎْﺻﺒِْﺮ َﻛَﻤﺎ َﺻﺒََﺮ ﺃُﻭﻟُﻮﺍ ﺍْﻟَﻌْﺰِﻡ ِﻣَﻦ ﺍﻟﺮﱡ ُﺳﻞ ِ﴿ﺍﻟﻬﺠﺮﺓ، ﻭﻗﻮﻟﻪ 
 .﴾4322F3322﴿ ﴾ ﺧﺎﺳﺮﻳﻦ﴿ﺇﻟﻰ ﻗﻮﻟﻪ  ﴾ َﻭَﻭﺻﱠ ْﻴﻨَﺎ ﺍْﻷِ ْﻧَﺴﺎَﻥ ﺑَِﻮﺍﻟَِﺪْﻳﻪ ِ﴿ﺍﻻﺛﻨﺘﺎﻥ ﺍﻟﻠﺘﺎﻥ ﺫﻛﺮﻫﻤﺎ ﺍﺑﻦ ﻋﻄﻴﺔ ﻭﺍﻟﺜﺎﻟﺜﺔ 
ﻭﻫﺬﺍ ﺍﻷﺛﺮ ﺍﻟﺬﻱ ﺫﻛﺮﻩ ﺍﻟﻤﺆﻟﻒ ﻫﻨﺎ ﻳﺪﻝ ﻛﺬﻟﻚ ﻋﻠﻰ ﺃﻥ ﺍﻵﻳﺔ ﻣﺪﻧﻴﺔ ﻓﻘﺪ ﻧﺰﻟﺖ ﻓﻲ ﻋﺒﺪ ﷲ ﺑﻦ ﺳﻼﻡ ﻭﻫﻮ ﺍﻟﺸﺎﻫﺪ ﻣﻦ ﺑﻨﻲ  
 . �ﺍﻟﺬﻱ ﺷﻬﺪ ﻋﻠﻰ ﻧﺒﻮﺓ ﺍﻟﻨﺒﻲ ﺇﺳﺮﺋﻴﻞ 
" ﻟﻮ ﺁﻣﻦ ﺑﻲ ﻋﺸﺮﺓ ﻣﻦ ﺍﻟﻴﻬﻮﺩ ﻵﻣﻦ ﻗﺎﻝ: ﻋﻦ ﺃﺑﻲ ﻫﺮﻳﺮﺓ ﻋﻦ ﺍﻟﻨﺒﻲ ﺻﻠﻰ ﷲ ﻋﻠﻴﻪ ﻭ ﺳﻠﻢ  :ﻭﻓﻲ ﺻﺤﻴﺢ ﺍﻷﻣﺎﻡ ﺍﻟﺒﺨﺎﺭﻱ 
 ."﴾5322F4322﴿ﺑﻲ ﺍﻟﻴﻬﻮﺩ
 ﺇﻻ ﻗﻠﻴﻞ ﻣﻦ ﺍﻟﻴﻬﻮﺩ ﻣﻨﻬﻢ ﻋﺒﺪ ﷲ ﺑﻦ ﺳﻼﻡ ﻭﻗﺪ ﻭﺭﺩ ﻓﻲ ﺁﻳﺎﺕ ﻭﺃﺣﺎﺩﻳﺚ ﻓﻤﻨﻬﺎ ﻫﺬﻩ ﺍﻵﻳﺔ. �ﻟﻜﻨﻪ ﻟﻢ ﻳﺆﻣﻦ ﺑﺎﻟﻨﺒﻲ  
ﻓﻘﻴﻞ .ﻓﻲ ﺃﻋﻠﻰ ﺍﻟﻌﻤﻮﺩ ﻋﺮﻭﺓ،ﻭﺳﻂ ﺍﻟﺮﻭﺿﺔ ﻋﻤﻮﺩ،ﺭﺃﻳﺖ ﻛﺄﻧﻲ ﻓﻲ ﺭﻭﺿﺔ: ﻗﺎﻝﺧﺮﺝ ﺍﻟﺒﺨﺎﺭﻱ ﻋﻦ ﻋﺒﺪ ﷲ ﺑﻦ ﺳﻼﻡ ﻭﺃ 
 �ﻓﻘﺼﺼﺘﻬﺎ ﻋﻠﻰ ﺍﻟﻨﺒﻲ ،ﻓﺎﻧﺘﺒﻬﺖ ﻭﺃﻧﺎ ﻣﺴﺘﻤﺴﻚ ﺑﻬﺎ،ﻓﺄﺗﺎﻧﻲ ﻭﺻﻴﻒ ﻓﺮﻓﻊ ﺛﻴﺎﺑﻲ ﻓﺮﻗﻴﺖ ﻓﺎﺳﺘﻤﺴﻜﺖ ﺑﺎﻟﻌﺮﻭﺓ.ﻻ ﺃﺳﺘﻄﻴﻊ :ﻗﻠﺖ.ﺍﺭﻗﻪ :ﻟﻲ
ﻻ ﺗﺰﺍﻝ ﻣﺴﺘﻤﺴﻜﺎ ﺑﺎﻹﺳﻼﻡ ﺣﺘﻰ ،ﻭﺗﻠﻚ ﺍﻟﻌﺮﻭﺓ ﻋﺮﻭﺓ ﺍﻟﻮﺛﻘﻰ،ﺍﻹﺳﻼﻡ ﻭﺫﻟﻚ ﺍﻟﻌﻤﻮﺩ ﻋﻤﻮﺩ،ﺗﻠﻚ ﺍﻟﺮﻭﺿﺔ ﺭﻭﺿﺔ ﺍﻹﺳﻼﻡ: ﻘﺎﻝﻓ
 .﴾6322F5322﴿ﺗﻤﻮﺕ
 
 ]ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ[
ﻭﻗﺪ ﻛﺬﺑﺘﻢ ،ﺃﺧﺒﺮﻭﻧﻲ ﻳﺎ ﻣﻌﺸﺮ ﺍﻟﻤﺸﺮﻛﻴﻦ ﺇﻥ ﻛﺎﻥ ﻫﺬﺍ ﺍﻟﻘﺮﺁﻥ ﻛﻼﻡ ﷲ ﺣﻘﺎ :ﺃﻱ ﻗﻞ ﻳﺎ ﻣﺤﻤﺪ ﴾ﻗﻞ ﺃﺭﺃﻳﺘﻢ ﺇﻥ ﻛﺎﻥ ﻣﻦ ﻋﻨﺪ ﷲ ﻭﻛﻔﺮﺗﻢ ﺑﻪ ﴿
 .؟ﻜﻮﻥ ﺣﺎﻟﻜﻢﻛﻴﻒ ﻳ :ﻭﺟﻮﺍﺑﻪ ﻣﺤﺬﻭﻑ ﺗﻘﺪﻳﺮﻩ! ﺑﻪ ﻭﺟﺤﺪﺗﻤﻮﻩ 
ﻓﺂﻣﻦ ﺑﻪ ،ﺃﻱ ﻭﻗﺪ ﺷﻬﺪ ﺭﺟﻞ ﻣﻦ ﻋﻠﻤﺎء ﺑﻨﻲ ﺇﺳﺮﺍﺋﻴﻞ ﻋﻠﻰ ﺻﺪﻕ ﺍﻟﻘﺮﺁﻥ ﴾ﻭﺷﻬﺪ ﺷﺎﻫﺪ ﻣﻦ ﺑﻨﻲ ﺇﺳﺮﺍﺋﻴﻞ ﻋﻠﻰ ﻣﺜﻠﻪ ﻓﺂﻣﻦ ﻭﺍﺳﺘﻜﺒﺮﺗﻢ  ﴿
ﺇﻥ ﻛﺎﻥ ﺍﻟﻘﺮﺁﻥ  :ﻭﺟﻮﺍﺏ ﺍﻟﺸﺮﻁ ﻣﺤﺬﻭﻑ ﺗﻘﺪﻳﺮﻩ :ﺍﻟﺰﻣﺨﺸﺮﻱﻗﺎﻝ  ؟ﺃﻟﺴﺘﻢ ﺃﺿﻞ ﺍﻟﻨﺎﺱ،ﻛﻴﻒ ﻳﻜﻮﻥ ﺣﺎﻟﻜﻢ،ﻭﺍﺳﺘﻜﺒﺮﺗﻢ ﺃﻧﺘﻢ ﻋﻦ ﺍﻹﻳﻤﺎﻥ
 .ﻭﺩﻝ ﻋﻠﻰ ﻫﺬﺁ ﺍﻟﻤﺤﺬﻭﻑ ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ ؟ﻪ ﺃﻟﺴﺘﻢ ﻅﺎﻟﻤﻴﻦﻣﻦ ﻋﻨﺪ ﷲ ﻭﻛﻔﺮﺗﻢ ﺑ
 .﴾7322F6322﴿ﺃﻱ ﻻ ﻳﻮﻓﻖ ﻟﻠﺨﻴﺮ ﻭﺍﻹﻳﻤﺎﻥ ﻣﻦ ﻛﺎﻥ ﻓﺎﺟﺮﺍ ًﻅﺎﻟﻤﺎً  ﴾ﺇﻥ ﷲ ﻻ ﻳﻬﺪﻱ ﺍﻟﻘﻮﻡ ﺍﻟﻈﺎﻟﻤﻴﻦ  ﴿
 
 ﴾  ۱۱ﺑِﻪِۦ ﻓََﺴﻴَﻘُﻮﻟُﻮَﻥ ﻫَٰ َﺬٓﺍ ﺇِۡﻓٞﻚ ﻗَِﺪﻳٞﻢ  َﻭﻗَﺎَﻝ ٱﻟﱠِﺬﻳَﻦ َﻛﻔَُﺮﻭْﺍ ﻟِﻠﱠِﺬﻳَﻦ َءﺍَﻣﻨُﻮْﺍ ﻟَۡﻮ َﻛﺎَﻥ َﺧۡﻴٗﺮﺍ ﻣﱠ ﺎ َﺳﺒَﻘُﻮﻧَﺎ ٓﺇِﻟَۡﻴِﻪﻭ َﻭﺇِۡﺫ ﻟَۡﻢ ﻳَۡﻬﺘَُﺪﻭﺍ ْ ﴿
 
 _______________
(ﻭﻗﺎﻝ  ﺻﺤﻴﺢ ﻋﻠﻰ ﺷﺮﻁ ﺍﻟﺸﻴﺨﻴﻦ ﻭﻟﻢ ﻳﺨﺮﺟﺎﻩ ﺍﻟﻤﻌﺠﻢ ﺍﻟﻜﺒﻴﺮ 6575ﺡ) 3/964(ﺍﻟﻤﺴﺘﺪﺭﻙ ﻟﻠﺤﺎﻛﻢ 2617ﺡ) 61/811 (ﺻﺤﻴﺢ ﺍﺑﻦ ﺣﺒﺎﻥ03042ﺡ)  6/52ﻣﺴﻨﺪ ﺃﺣﻤﺪ    (1322)
 ﺑﻪ —ﺣﺪﺛﻨﺎ ﺃﺑﻮ ﺍﻟﻤﻐﻴﺮﺓ ﻗﺎﻝ ﺛﻨﺎ ﺻﻔﻮﺍﻥ ﻗﺎﻝ ﺛﻨﺎ ﻋﺒﺪ ﺍﻟﺮﺣﻤﻦ ﺑﻦ ﺟﺒﻴﺮ ﺑﻦ ﻧﻔﻴﺮ ﻋﻦ ﺃﺑﻴﻪ ﻋﻦ ﻋﻮﻑ ﺑﻦ ﻣﺎﻟﻚ ( ﺇﺳﻨﺎﺩﻩ ﺻﺤﻴﺤﻘﺎﻝ ﺍﻹﻣﺎﻡ ﺃﺣﻤﺪ:38ﺡ)81/64
( 767ﺡ)2/411(ﻣﺴﻨﺪ ﺃﺑﻲ ﻳﻌﻠﻰ 2528ﺡ) 5/07( ﺳﻨﻦ ﺍﻟﻨﺴﺎﺋﻲ ﺍﻟﻜﺒﺮﻯ 3842ﺡ) 4/0391( ﺻﺤﻴﺢ ﻣﺴﻠﻢ 1063ﺡ)3/7831ﺢ ﺍﻟﺒﺨﺎﺭﻱ ﺻﺤﻴ  62/01ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ  (2322)
 (3617ﺡ) 61ﺝ: 021( ﺻﺤﻴﺢ ﺍﺑﻦ ﺣﺒﺎﻥ 3541ﺡ) 1ﺝ: 961ﻣﺴﻨﺪ ﺃﺣﻤﺪ 
 ﻦ ﻋﺒﺪ ﷲ ﺑﻦ ﺳﻼﻡ. ﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ ﻣﺤﻤﺪ ﺑﻦ ﻳﻮﺳﻒ ﺑﻦ ﻋﺒﺪ ﷲ  ﺑﻦ ﺳﻼﻡ ﺻﺎﻟﺢ ﻟﻠﺸﻮﺍﻫﺪ ﻟﻜﻨﻪ ﺃﺭﺳﻠﻪ ﻋ 62/01ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ  (3322)
 (5/ 62ﺍﻟﺘﺤﺮﻳﺮ ﻭﺍﻟﺘﻨﻮﻳﺮ )(4322) 
 (98/ 5ﺻﺤﻴﺢ ﺍﻟﺒﺨﺎﺭﻱ )(5322) 
 (74/ 5ﺻﺤﻴﺢ ﺍﻟﺒﺨﺎﺭﻱ )(6322) 
 (512/ 3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(7322) 
 (783)
 
 ﺍﻵﻳﺔ. – ﴾ﻭﻗﺎﻝ ﺍﻟﺬﻳﻦ ﻛﻔﺮﻭﺍ ﻟﻠﺬﻳﻦ ﺁﻣﻨﻮﺍ ﻟﻮ ﻛﺎﻥ ﺧﻴﺮﺍ ً ﴿ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﻓﻠﻮ ﻛﺎﻥ ﺧﻴﺮﺍً ﻣﺎ ﺳﺒﻘﻨﺎ ،ﻧﺤﻦ ﺃﻋﺰ ﻭﻧﺤﻦ ﻭﻧﺤﻦ :ﻧﺎﺱ ﻣﻦ ﺍﻟﻤﺸﺮﻛﻴﻦﻗﺎﻝ :»ﻗﺎﻝ  ﻋﻦ ﻗﺘﺎﺩﺓﻭﺃﺧﺮﺝ ﺃﻳﻀﺎ ً .869
 .«﴾﴾8322F7322﴿ﺍﻟﺬﻳﻦ ﻛﻔﺮﻭﺍﻗﺎﻝ ﻭ ﴿:ﺇﻟﻴﻪ ﻓﻼﻥ ﻭﻓﻼﻥ ﻓﻨﺰﻝ
ﻟﻬﺎ ﻘﺎﻝ ﻛﺎﻧﺖ ﻟﻌﻤﺮ ﺑﻦ ﺍﻟﺨﻄﺎﺏ ﺃﻣﺔ ﺃﺳﻠﻤﺖ ﻗﺒﻠﻪ ﻳ: »ﻗﺎﻝ ﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺍﻟﻤﻨﺬﺭ ﻋﻨﻌﻮﻥ ﺑﻦ ﺃﺑﻲ ﺷﺪﺍﺩ  []ﻙ .969
ﻭﻛﺎﻥ ﻛﻔﺎﺭ ﻗﺮﻳﺶ ﻳﻘﻮﻟﻮﻥ: ﻟﻮ ﻛﺎﻥ ﺧﻴﺮﺍ ًﻣﺎ ﺳﺒﻘﺘﻨﺎ ﺇﻟﻴﻪ ،ﻓﻜﺎﻥ ﻋﻤﺮ ﻳﻀﺮﺑﻬﺎ ﻋﻠﻰ ﺇﺳﻼﻣﻬﺎ ﺣﺘﻰ ﻳﻔﺘﺮ،ﺯﻧﻴﻦ
 .«﴾9322F8322﴿ﻳﺔ﴾ـ ﺍﻵﺍﻟﺬﻳﻦ ﻛﻔﺮﻭﺍ ﻟﻠﺬﻳﻦ ﺁﻣﻨﻮﺍ ﻟﻮ ﻛﺎﻥ ﺧﻴﺮﺍ ًﻗﺎﻝ ﻭ ﴿:ﺯﻧﻴﻦ ﻓﺄﻧﺰﻝ ﷲ ﻓﻲ ﺷﺄﻧﻬﺎ
 ﻭﺍﻟﺤﺴﻦ. ﻋﻦ ﺍﻟﻀﺤﺎﻙﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺳﻌﺪ ﻧﺤﻮﻩ   .079
 
 ]ﺗﻌﻠﻴﻖ[
 .ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺁﺛﺎﺭﺍ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﻭﻫﻲ ﺗﺸﺘﻤﻞ ﻋﻠﻲ ﺳﺒﺒﻴﻦ ﻟﻠﻨﺰﻭﻝ 
ﻟﺒﻌﺾ ﺍﻟﻔﻘﺮﺍء ﻣﻦ ﺍﻟﻤﺴﻠﻤﻴﻦ ﻟﻮ ﻛﺎﻥ ﺩﻳﻨﻬﻢ ﺣﻖ ﻣﺎ ﺳﺒﻘﻮﻧﺎ ﺇﻟﻴﻪ ﻓﺈﻧﻤﺎ ﻧﺤﻦ ﺍﻷﻋﺰﺓ  ﻗﺎﻟﻮﺍﺍﻷﻭﻝ: ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﺍﻟﻜﻔﺎﺭ ﻟﻤﺎ  
 ﻓﻜﻴﻒ ﻳﺴﺒﻘﻮﻧﺎ ﺇﻟﻴﻪ ﻫﺆﻻء. ﻭﻫﺬﺍ ﻣﻦ ﺑﺎﺏ ﺍﻟﻜﺒﺮ.،ﻭﺍﻟﺜﺮﻭﺓ ﻭﺃﺻﺤﺎﺏ ﺍﻟﻤﺎﻝ
ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﻋﻤﺮ ﺑﻦ ﺍﻟﺨﻄﺎﺏ ﻣﻊ ﺃﻣﺔ ﻟﻪ ﺇﺳﻤﻬﺎ ﺯﻧﻴﻦ ﻭﻓﻲ ﺍﻟﺪﺭ ﺍﻟﻤﻨﺜﻮﺭ ﻟﻠﻤﺆﻟﻒ ﺃﻥ ﺃﺳﻤﻬﺎ ﺯﻧﻴﺮﺓ ﻭﻫﺬﺍ ﻫﻮ  :ﻭﺍﻟﺜﺎﻧﻲ 
 ﺍﻷﺻﺢ.
 ﻭﻗﺪ ﺟﺎء ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻟﻬﺎ ﻛﺬﻟﻚ ﻋﺪﺓ ﺃﺳﺒﺎﺏ. 
 .﴾0422F9322﴿ﻓﻨﺰﻟﺖ ﻫﺬﻩ ﺍﻵﻳﺔ،ﺍﻟﻴﻬﻮﺩ ﻟﻮ ﻛﺎﻥ ﺧﻴﺮﺍ ﻣﺎ ﺳﺒﻘﺘﻨﺎ ﺇﻟﻴﻪ ﻗﺎﻟﻮﺍﻓﺎﻟﺜﺎﻟﺚ: ﺇﻥ ﺍﻟﻜﻔﺎﺭ  
ﻭﷲِ ﻟﻮ ﻛﺎﻥ ﻣﺎ ﺟﺎء ﺑﻪ ﻣﺤﻤﺪ  :ﻭﻛﺎﻥ ﺍﻷﺷﺮﺍﻑ ﻣﻦ ﻗﺮﻳﺶ ﻳﻬﺰﺅﻭﻥ ﺑﻬﺎ ﻭﻳﻘﻮﻟﻮﻥ،ﻭﺍﻟﺮﺍﺑﻊ: ﺃﻥ ﺍﻣﺮﺃﺓ ﺿﻌﻴﻔﺔ ﺍﻟﺒَﺼﺮ ﺃﺳﻠﻤﺖ ْ 
 .﴾1422F0422﴿ﺃﺑﻮ ﺍﻟﺰﻧﺎﺩﻗﺎﻟﻪ ،ﻓﻨﺰﻟﺖ ﻫﺬﻩ ﺍﻵﻳﺔ،ﺧﻴﺮﺍ ًﻣﺎ ﺳﺒﻘْﺘﻨﺎ ﻫﺬﻩ ﺇِﻟﻴﻪ
ﻓﻨﺰﻟﺖ ﻫﺬﻩ ،ﻟﻮ ﻛﺎﻥ ﺧﻴﺮﺍً ﻣﺎ ﺳﺒﻘﻮﻧﺎ ﺇِﻟﻴﻪ :ﻗﺮﻳﺶﻘﺎﻟﺖ ﻓ،ﺳﻼﻡﺍﻟﺨﺎﻣﺲ: ﺃﻥ ﺃﺑﺎ ﺫﺭ ﺍﻟﻐﻔﺎﺭﻱ ﺃﺳﻠﻢ ﻭﺍﺳﺘﺠﺎﺏ ﺑﻪ ﻗﻮﻣﻪ ﺇِﻟﻰ ﺍﻹ ِ 
 .﴾2422F1422﴿ﺃﺑﻮ ﺍﻟﻤﺘﻮﻛﻞﻗﺎﻟﻪ ،ﺍﻵﻳﺔ
ﻳﻌﻨﻲ ﺟﻬﻴﻨﺔ ﻭﻣﺰﻳﻨﺔ. ﻟَْﻮ ﻛﺎَﻥ ﻣﺎ ﺟﺎء ﺑﻪ  ﴾ﻟِﻠﱠِﺬﻳَﻦ ﺁَﻣﻨُﻮﺍ﴿ﻳﻌﻨﻲ ﺃﺳﺪﺍ ﻭﻏﻄﻔﺎﻥ  ﴾ﺍﻟﱠِﺬﻳَﻦ َﻛﻔَُﺮﻭﺍﻗﺎﻝ ﻭ َ﴿ :ﺍﻟﻜﻠﺒﻲﻗﺎﻝ ﺍﻟﺴﺎﺩﺱ: ﻭ 
 .﴾3422F2422﴿ﻟﻨﺎﺱﻣﺤّﻤﺪ َﺧْﻴﺮﺍ ًﻣﺎ ﺳﺒﻘﻨﺎ ﺇﻟﻴﻪ ﺭﻋﺎء ﺍﻟﺒﻬﻢ ﻭﺭﺫﺍﻝ ﺍ
ﻳﻌﻨﻲ ﻋﺒﺪ ﴾ﺍﻟﱠِﺬﻳَﻦ َﻛﻔَُﺮﻭﺍ ﻣﻦ ﺍﻟﻴﻬﻮﺩ. ﻟِﻠﱠِﺬﻳَﻦ ﺁَﻣﻨُﻮﺍ ﻟَْﻮ ﻛﺎَﻥ ﺩﻳﻦ ﻣﺤّﻤﺪ َﺧْﻴﺮﺍً ﻣﺎ َﺳﺒَﻘُﻮﻧﺎ ﺇِﻟَْﻴِﻪ ﻗﺎﻝ ﻭ َ﴿:ﺍﻹﻣﺎﻡ ﺍﻟﺜﻌﻠﺒﻲﻗﺎﻟﻪ ﺍﻟﺴﺎﺑﻊ:  
 .﴾4422F3422﴿ﺃﻛﺜﺮ ﺍﻟﻤﻔّﺴﺮﻳﻦﻗﺎﻟﻪ ،ّﷲ ﺑﻦ ﺳﻼﻡ ﻭﺃﺻﺤﺎﺑﻪ
 .ﻠﻰ ﺃﻥ ﺍﻵﻳﺔ ﻣﻜﻴﺔ ﻭﺑﻌﻀﻬﺎ ﻳﺪﻝ ﻋﻠﻰ ﺃﻧﻬﺎ ﻣﻜﻴﺔﻝ ﻛﻠﻬﺎ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﺑﻌﻀﻬﺎ ﻳﺪﻝ ﻋﺍﻗﻠﺖ: ﻫﺬﻩ ﺍﻷﻗﻮ 
ﻓﻲ  ﺃﻭﺍﻟﻜﻔﺎﺭ ﻋﻤﻮﻣﺎ ﻣﻊ ﻣﻦ ﺃﺳﻠﻢ ﻣﻦ ﺍﻟﻤﺸﺮﻛﻴﻦ  ﺃﻭﻣﻊ ﺃﺳﺪ ﻭﻏﻄﻔﺎﻥ ﻣﻊ ﻣﺰﻳﻨﺔ ﻭﺟﻬﻴﻨﺔ  ﺃﻭﻓﺴﻮﺍء ﻧﺰﻟﺖ ﻓﻲ ﻋﻤﺮ ﻣﻊ ﺃﻣﺘﻪ  
ﺎﺭ ﺍﻟﻴﻬﻮﺩ ﺍﻟﻤﺮﺃﺓ ﺿﻌﻴﻔﺔ ﺍﻟﺒﺼﺮ ﺍﻟﺘﻲ ﺃﺳﻠﻤﺖ ﻓﻠﻴﺲ ﻫﻨﺎﻙ ﺛﻤﺔ ﺗﻌﺎﺭﺽ ﻓﻜﻞ ﻫﺆﻻء ﺩﺍﺧﻠﻮﻥ ﻓﻲ ﻋﻤﻮﻡ ﺍﻵﻳﺔ. ﺃﻣﺎ ﺍﻟﻘﻮﻝ ﺑﺄﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﻛﻔ
 .ﺫﻟﻚ ﻟﻤﻦ ﺁﻣﻦ ﻣﻦ ﺍﻟﻴﻬﻮﺩ ﻓﻬﻮ ﻣﺨﺎﻟﻒ ﻟﻸﻭﻝ ﻗﺎﻟﻮﺍﻟﻤﺎ 
 ﻓﺈﺫﺍ ﻧﻈﺮﻧﺎ ﺇﻟﻰ ﺃﺟﻮﺍء ﺍﻟﺴﻮﺭﺓ ﻭﻛﻮﻧﻬﺎ ﻣﻜﻴﺔ ﻓﻨﺮﺟﺢ ﺍﻟﻘﻮﻝ ﺍﻷﻭﻝ ﻭﻫﻮ ﺍﻷﻅﻬﺮ ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ. 
 ﻗﺎﻟﻪﻭﻫﻲ ﻣﺪﻧﻴﺔ ﻓﻘﺪ ﻳﻘﻮﻝ ﻗﺎﺋﻞ ﺑﺄﻧﻬﺎ ﺃﺭﺟﺢ ﻭﻫﺬﺍ ﻣﺎ ﴾ﻭﺷﻬﺪ ﺷﺎﻫﺪ ﴿ﻭﺃﻣﺎ ﺑﺎﻟﻨﻈﺮ ﺇﻟﻰ ﺃﻥ ﻫﺬﻩ ﺍﻵﻳﺔ ﻧﺰﻟﺖ ﺑﻌﺪ ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ  
 ﺍﻹﻣﺎﻡ ﺍﻟﺜﻌﻠﺒﻲ ﻭﻧﻘﻠﻪ ﻋﻦ ﺍﻷﻛﺜﺮ.
ﺃﻣﺎ ﺇﺫﺍ ﻗﻠﻨﺎ ﺑﺄﻥ ﻛﻞ ﻣﺎ ﻭﺭﺩ ﻓﻲ ﻫﺬﻩ ﺍﻵﻳﺔ ﻣﻦ ﺃﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ ﻣﺮﺍﺳﻴﻞ ﺣﻜﻤﻨﺎ ﻋﻠﻴﻬﺎ ﺑﺎﻟﻌﻤﻮﻡ ﻓﻴﺪﺧﻞ ﻓﻴﻬﺎ ﻛﻞ ﻣﺎ ﺫﻛﺮ ﻭﷲ  
 ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ.
 
 ]ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ[
ﻟﻮ ﻛﺎﻥ ﻫﺬﺍ ﺍﻟﻘﺮﺁﻥ ﻭﺍﻟﺪﻳﻦ  :ﺣﻖ ﺍﻟﻤﺆﻣﻨﻴﻦ ﻛﻔﺎﺭ ﻣﻜﺔ ﻓﻲﻗﺎﻝ ﺃﻱ ﻭ ﴾ﺍﻟﺬﻳﻦ ﻛﻔﺮﻭﺍ ﻟﻠﺬﻳﻦ ﺁﻣﻨﻮﺍ ﻟﻮ ﻛﺎﻥ ﺧﻴﺮﺍ ﻣﺎ ﺳﺒﻘﻮﻧﺎ ﺇﻟﻴﻪ ﻗﺎﻝ ﻭ ﴿
ﻭ " ﺧﺒﺎﺑﺂ " ﻭﺃﺷﺒﺎﻫﻬﻢ ﻣﻦ ،ﻳﻌﻨﻮﻥ " ﺑﻼﻻ " ﻭ " ﻋﻤﺎﺭﺍ " ﻭ " ﺻﻬﻴﺒﺎ :ﺍﺑﻦ ﻛﺜﻴﺮﻗﺎﻝ ! ﻣﺎ ﺳﺒﻘﻨﺎ ﺇﻟﻴﻪ ﻫﺆﻻء ﺍﻟﻔﻘﺮﺍء ﺍﻟﻀﻌﻔﺎء،ﺧﻴﺮﺍ
 .﴾5422F4422﴿ﺍﻟﻤﺴﺘﻀﻌﻔﻴﻦ ﻭﺍﻟﻌﺒﻴﺪ ﻭﺍﻹﻣﺎء ﻣﻦ ﺃﺳﻠﻢ ﻭﺁﻣﻦ ﺑﺎﻟﻨﺒﻲ
 
 
ﻗَۡﺒﻠِﻲ َﻭﻫَُﻤﺎ ﻳَۡﺴﺘَِﻐﻴﺜَﺎِﻥ ٱﻟﱠ  ََﻭۡﻳﻠََﻚ َءﺍِﻣۡﻦ ﺇِﻥﱠ  ﺃَﺗَِﻌَﺪﺍﻧِﻨِٓﻲ ﺃَۡﻥ ﺃُۡﺧَﺮَﺝ َﻭﻗَۡﺪ َﺧﻠَِﺖ ٱۡﻟﻘُُﺮﻭُﻥ ِﻣﻦ َﻭٱﻟﱠِﺬﻱ ﻗَﺎَﻝ ﻟَِﻮٰ ﻟَِﺪۡﻳِﻪ ﺃُّﻑٖ ﻟﱠُﻜَﻤﺎٓ  ﴿
 ﴾ ۷۱َﻭۡﻋَﺪ ٱﻟﱠ  َِﺣّﻖٞ ﻓَﻴَﻘُﻮُﻝ َﻣﺎ ﻫَٰ َﺬٓﺍ ﺇِﻻﱠ ٓ ﺃََﺳٰ ِﻄﻴُﺮ ٱۡﻷَﻭﱠ ﻟِﻴَﻦ 
 
 _______________
 ﻣﺮﺳﻞ ﻭﺇﺳﻨﺎﺩﻩ ﻟﻴﺲ ﺑﺬﺍﻙ 32/31ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ  (8322)
 ( ﻣﺮﺳﻞ.123/ 31ﺍﻟﺪﺭ ﺍﻟﻤﻨﺜﻮﺭ ﻓﻲ ﺍﻟﺘﻔﺴﻴﺮ ﺑﺎﻟﻤﺄﺛﻮﺭ ﻟﻠﺴﻴﻮﻁﻲ )  (9322)
 ( 091/ 61ﻟﻘﺮﻁﺒﻲ ـ  )ﺗﻔﺴﻴﺮ ﺍ(0422) 
 (573/ 7ﺯﺍﺩ ﺍﻟﻤﺴﻴﺮ )(1422) 
 (573/ 7ﺯﺍﺩ ﺍﻟﻤﺴﻴﺮ )(2422) 
 (01/ 9ﺍﻟﻜﺸﻒ ﻭﺍﻟﺒﻴﺎﻥ ﻋﻦ ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﺁﻥ )(3422) 
 (01/ 9ﺍﻟﻜﺸﻒ ﻭﺍﻟﺒﻴﺎﻥ ﻋﻦ ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﺁﻥ )(4422) 
 (512/ 3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(5422) 
 (883)
 ﺍﻵﻳﺔ. – ﴾ﻭﺍﻟﺬﻱ ﻗﺎﻝ ﻟﻮﺍﻟﺪﻳﻪ ﺃﻑ ﻟﻜﻤﺎ ﴿ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﻓﻲ ﻋﺒﺪ  ﴿ﻟﻮﺍﻟﺪﻳﻪ ﺃﻑ ﻟﻜﻤﺎ ﻗﺎﻝ ﻭﺍﻟﺬﻱ  ﴿:ﻧﺰﻟﺖ ﻫﺬﻩ ﺍﻵﻳﺔ »: ﻗﺎﻝ ﻋﻦ ﺍﻟﺴﺪﻱﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ  ﻙ[] .179
ـ ﻭﻛﺎﻧﺎ ﻗﺪ ﺃﺳﻠﻤﺎ ﻭﺃﺑﻰ ﻫﻮ ﺃﻥ ﻳﺴﻠﻢ ـ ﻓﻜﺎﻧﺎ ﻳﺄﻣﺮﺍﻧﻪ ﺑﺎﻹﺳﻼﻡ ﻓﻴﺮﺩ ﻋﻠﻴﻬﻤﺎ  :ﻷﺑﻮﻳﻪﻗﺎﻝ ﺍﻟﺮﺣﻤﻦ ﺑﻦ ﺃﺑﻲ ﺑﻜﺮ 
ﺃﺳﻠﻢ ﺑﻌﺪ ﻓﺤﺴﻦ ﺇﺳﻼﻣﻪ،  ﺛﻢ،ﻳﻌﻨﻲ ﻣﺸﺎﻳﺦ ﻗﺮﻳﺶ ﻣﻤﻦ ﻗﺪ ﻣﺎﺕ ؟ﻭﻳﻜﺬﺑﻬﻤﺎ ﻭﻳﻘﻮﻝ: ﻓﺄﻳﻦ ﻓﻼﻥ ﻭﺃﻳﻦ ﻓﻼﻥ
 .«﴾6422F5422﴿﴾ـ ﺍﻵﻳﺔﻭﻟﻜﻞ ﺩﺭﺟﺎﺕ ﻣﻤﺎ ﻋﻤﻠﻮﺍ  ﴿:ﻓﻨﺰﻟﺖ ﺗﻮﺑﺘﻪ ﻓﻲ ﻫﺬﻩ ﺍﻵﻳﺔ
 .  ﴾7422F6422﴿ﻋﺒﺎﺱ ﻣﺜﻠﻪ ﻋﻦ ﺍﺑﻦﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮ ﻣﻦ ﻁﺮﻳﻖ ﺍﻟﻌﻮﻓﻲ   .279
ﻣﺮﻭﺍﻥ ﻓﻲ ﻋﺒﺪ ﺍﻟﺮﺣﻤﻦ ﺑﻦ ﺃﺑﻲ ﻗﺎﻝ  :»ﻗﺎﻝ ﻟﻜﻦ ﺃﺧﺮﺝ ﺍﻟﺒﺨﺎﺭﻱ ﻣﻦ ﻁﺮﻳﻖ ﻳﻮﺳﻒ ﺑﻦ ﻣﺎﻫﺎﻥ  ]ﻙ[ .379
ﻣﺎ ﺃﻧﺰﻝ  :ﻋﺎﺋﺸﺔ ﻣﻦ ﻭﺭﺍء ﺍﻟﺤﺠﺎﺏﻘﺎﻟﺖ ـ ﻓ﴾ﻟﻮﺍﻟﺪﻳﻪ ﺃﻑ ﻟﻜﻤﺎ ﻗﺎﻝ ﺬﻱ ﻭﺍﻟ ﴿:ﺇﻥ ﻫﺬﺍ ﺍﻟﺬﻱ ﺃﻧﺰﻝ ﷲ ﻓﻴﻪ :ﺑﻜﺮ
 ”.﴾8422F7422﴿ﷲ ﻓﻴﻨﺎ ﺷﻴﺌﺎ ﻣﻦ ﺍﻟﻘﺮﺁﻥ ﺇﻻ ﺃﻥ ﷲ ﺃﻧﺰﻝ ﻋﺬﺭﻱ
ﺃﻧﻪ ﺳﻤﻊ ﻋﺎﺋﺸﺔ ﺗﻨﻜﺮ ﺃﻥ ﺗﻜﻮﻥ ﺍﻵﻳﺔ ﻧﺰﻟﺖ ﻓﻲ ﻋﺒﺪ ﺍﻟﺮﺣﻤﻦ  :»﴾9422F8422﴿ﻭﺃﺧﺮﺝ ﻋﺒﺪ ﺍﻟﺮﺯﺍﻕ ﻣﻦ ﻁﺮﻳﻖ ﻣﻜﻲ .479
ﻭﻧﻔﻲ ﻋﺎﺋﺸﺔ ﺃﺻﺢ ﺇﺳﻨﺎﺩﺍ ً :ﺤﺎﻓﻆ ﺍﺑﻦ ﺣﺠﺮﺍﻟﻗﺎﻝ  ”.﴾0522F9422﴿ﺇﻧﻤﺎ ﻧﺰﻟﺖ ﻓﻲ ﻓﻼﻥ ﺳﻤﺖ ﺭﺟﻼ ﻗﺎﻟﺖ:ﻭ،ﺑﻦ ﺃﺑﻲ ﺑﻜﺮ
 ﻭﺃﻭﻟﻰ ﺑﺎﻟﻘﺒﻮﻝ.
 
 ]ﺗﻌﻠﻴﻖ[
ﻓﺄﻣﺎ ﺍﻷﻭﻝ ﻭﺍﻟﺜﺎﻧﻲ ﻓﻬﻤﺎ ﻳﺪﻻﻥ ﻋﻠﻰ ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﻋﺒﺪ ،ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺭﺑﻌﺔ ﺁﺛﺎﺭ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ 
ﻭﻋﺒﺪ ﺍﻟﺮﺣﻤﻦ ﺃﺳﻠﻢ ﻭﺣﺴﻦ ،ﺎﺍﻟﺮﺣﻤﻦ ﺑﻦ ﺃﺑﻲ ﺑﻜﺮ ﻗﺒﻞ ﺇﺳﻼﻣﻪ ﻭﻗﺪ ﻧﻔﺖ ﻋﺎﺋﺸﺔ ﺭﺿﻲ ﷲ ﻋﻨﻬﺎ ﻫﺬﺍ ﺍﻟﻘﻮﻝ ﺑﺄﻥ ﺍﻵﻳﺔ ﻧﺰﻟﺖ ﻓﻲ ﺃﺧﻴﻬ
 ﺇﺳﻼﻣﻪ ﻓﺘﺮﺟﻴﺢ ﻛﻮﻥ ﺍﻵﻳﺔ ﻧﺰﻟﺖ ﻓﻲ ﻏﻴﺮﻩ ﻫﻮ ﺍﻷﺻﺢ.
 ﻭﻫﻮ ﺍﻷﺭﺟﺢ ﻭﷲ ﺃﻋﻠﻢ  ﴾1522F0522﴿ﺫﻟﻚ ﻵﺑﺎﺋﻬﻢ ﻗﺎﻟﻮﺍﻭﺫﻛﺮ ﺍﻟﻌﺰ ﺑﻦ ﻋﺒﺪ ﺍﻟﺴﻼﻡ ﻓﻲ ﺗﻔﺴﺮﻩ ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﺟﻤﺎﻋﺔ ﻣﻦ ﺍﻟﻜﻔﺎﺭ  
 
  ]ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ[
ﺃﻑ ﻟﻜﻤﺎ ﺃﻱ ﻗﺒﺤﺎ ﻟﻜﻤﺎ ﻋﻠﻰ ﻫﺬﻩ  :ﻳﻘﻮﻝ ﻟﻮﺍﻟﺪﻳﻪ ﺇﺫﺍ ﺩﻋﻮﺍﻩ ﺇﻟﻰ ﺍﻹﻳﻤﺎﻥﺃﻱ ﻭﺃﻣﺎ ﺍﻟﻮﻟﺪ ﺍﻟﻔﺎﺟﺮ ﺍﻟﺬﻱ  ﴾ﻟﻮﺍﻟﺪﻳﻪ ﺃﻑ ﻟﻜﻤﺎ ﻗﺎﻝ ﻭﺍﻟﺬﻱ  ﴿
 .ﺍﻟﺪﻋﻮﺓ
ﻭﻟﻢ ﻳﺒﻌﺚ ﻣﻨﻬﻢ ،ﻭﻗﺪ ﻣﻀﺖ ﻗﺮﻭﻥ ﻣﻦ ﺍﻟﻨﺎﺱ ﻗﺒﻠﻲ،ﺃﻱ ﺃﺗﻌﺪﺍﻧﻨﻲ ﺃﻥ ﺃﺑﻌﺚ ﺑﻌﺪ ﺍﻟﻤﻮﺕ﴾ﺃﺗﻌﺪﺍﻧﻨﻲ ﺃﻥ ﺃﺧﺮﺝ ﻭﻗﺪ ﺧﻠﺖ ﺍﻟﻘﺮﻭﻥ ﻣﻦ ﻗﺒﻠﻲ  ﴿
 .؟ﺃﺣﺪ
ﻭﻳﻠﻚ ﺁﻣﻦ ﺑﺎﻟ ﻭﺻﺪﻕ ﺑﺎﻟﺒﻌﺚ  :ﻗﺎﺋﻠﻬﻴﻦ ﻟﻪ،ﻭﻳﻬﺪﻳﻪ ﻟﻺﺳﻼﻡﺃﻱ ﻭﺃﺑﻮﺍﻩ ﻳﺴﺄﻻﻥ ﷲ ﺃﻥ ﻳﻐﻴﺜﻪ  ﴾ﻭﻫﻤﺎ ﻳﺴﺘﻐﻴﺜﺎﻥ ﷲ ﻭﻳﻠﻚ ﺁﻣﻦ  ﴿
 .ﻭﺇﻻ ﻫﻠﻜﺖ،ﻭﺍﻟﻨﺸﻮﺭ
 .ﺃﻱ ﻭﻋﺪ ﷲ ﺻﺪﻕ ﻻ ﺧﻠﻒ ﻓﻴﻪ ﴾ﺇﻥ ﻭﻋﺪ ﷲ ﺣﻖ  ﴿
ﺳﻄﺮﻫﺎ ،ﺇﻻ ﺧﺮﺍﻓﺎﺕ ﻭﺃﺑﺎﻁﻴﻞ ﺍﻟﺴﺎﺑﻘﻴﻦ،ﻣﺎ ﻫﺬﺍ ﺍﻟﺬﻱ ﺗﻘﻮﻻﻥ ﻣﻦ ﺃﻣﺮ ﺍﻟﺒﻌﺚ :ﺃﻱ ﻓﻴﻘﻮﻝ ﺫﻟﻚ ﺍﻟﺸﻘﻲ ﴾ﻓﻴﻘﻮﻝ ﻣﺎ ﻫﺬﺍ ﺇﻻ ﺃﺳﺎﻁﻴﺮ ﺍﻷﻭﻟﻴﻦ  ﴿
 ﴾2522F1522﴿ﺘﺐ ﻣﻤﺎ ﻻ ﺃﺻﻞ ﻟﻪﺍﻷﻭﻟﻮﻥ ﻓﻲ ﺍﻟﻜ
 
 ۹۲ﺎ ﻗُِﻀَﻲ َﻭﻟﱠۡﻮْﺍ ﺇِﻟَٰﻰ ﻗَۡﻮِﻣِﻬﻢ ﻣﱡ ﻨِﺬِﺭﻳَﻦ َﻭﺇِۡﺫ َﺻَﺮۡﻓﻨَﺎ ٓﺇِﻟَۡﻴَﻚ ﻧَﻔَٗﺮﺍ ﻣﱢ َﻦ ٱۡﻟِﺠﻦﱢ ﻳَۡﺴﺘَِﻤُﻌﻮَﻥ ٱۡﻟﻘُۡﺮَءﺍَﻥ ﻓَﻠَﻤﱠ ﺎ َﺣَﻀُﺮﻭﻩ ُﻗَﺎﻟُٓﻮْﺍ ﺃَﻧِﺼﺘُﻮْﺍۖ ﻓَﻠَﻤﱠ  ﴿
 ﴾ 
 
 ﺍﻵﻳﺔ. – ﴾ﻭﺇﺫ ﺻﺮﻓﻨﺎ ﺇﻟﻴﻚ ﻧﻔﺮﺍ ًﻣﻦ ﺍﻟﺠﻦ ﴿ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﻭﻫﻮ ﻳﻘﺮﺃ ﺍﻟﻘﺮﺁﻥ ﺑﺒﻄﻦ  �ﺇﻥ ﺍﻟﺠﻦ ﻫﺒﻄﻮﺍ ﻋﻠﻰ ﺍﻟﻨﺒﻲ  :»ﻗﺎﻝ ﻣﺴﻌﻮﺩ  ﻋﻦ ﺍﺑﻦﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺷﻴﺒﺔ  .579
ﺿﻼﻝ ﴿ﺇﻟﻰ ﻗﻮﻟﻪ  ﴾ﻭﺇﺫ ﺻﺮﻓﻨﺎ ﺇﻟﻴﻚ ﻧﻔﺮﺍ ﻣﻦ ﺍﻟﺠﻦ ﴿:ﻓﺄﻧﺰﻝ ﻟ،ﺃﻧﺼﺘﻮﺍ ﻭﻛﺎﻧﻮﺍ ﺗﺴﻌﺔ ﺃﺣﺪﻫﻢ ﺯﻭﺑﻌﺔ: ﻗﺎﻟﻮﺍﻓﻠﻤﺎ ﺳﻤﻌﻮﻩ ،ﻧﺨﻠﺔ
 .«﴾ ﴾3522F2522﴿ﻣﺒﻴﻦ
 ]ﺗﻌﻠﻴﻖ[
ﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﻭﻫﻮ ﺃﺛﺮ ﺻﺤﻴﺢ ﻭﻳﺪﻝ ﻋﻠﻰ ﺃﻥ ﺍﻟﺠﻦ ﻣﻨﻬﻢ ﻣﻦ ﺁﻣﻦ ﺑﺎﻟ ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺛﺮﺍً ﻭﺍﺣﺪﺍً ﻓﻲ ﺳﺒ 
 ﻭﺳﻮﻑ ﻳﺄﺗﻲ ﻟﺬﻟﻚ ﻣﺰﻳﺪ ﻓﻲ ﺳﻮﺭﺓ ﺍﻟﺠﻦ ﺇﻥ ﺷﺎء ﷲ.،ﺗﻌﺎﻟﻰ ﻟﻤﺎ ﺳﻤﻌﻮﺍ ﺍﻟﻘﺮﺁﻥ ﺛﻢ ﺭﺟﻌﻮﺍ ﻳﺪﻋﻮﻥ ﺃﻗﻮﺍﻣﻬﻢ ﺇﻟﻲ ﺍﻹﺳﻼﻡ
 ]ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ[
ﺮﺳﻮﻝ ﺣﻴﻦ ﻭﺟﻬﻨﺎ ﺇﻟﻴﻚ ﻭﺑﻌﺜﻨﺎ ﺟﻤﺎﻋﺔ ﻣﻦ ﺍﻟﺠﻦ ﻟﻴﺴﺘﻤﻌﻮﺍ ﺃﻱ ﻭﺍﺫﻛﺮ ﻳﺎ ﺃﻳﻬﺎ ﺍﻟ ﴾ﻭﺇﺫ ﺻﺮﻓﻨﺎ ﺇﻟﻴﻚ ﻧﻔﺮﺍ ﻣﻦ ﺍﻟﺠﻦ ﻳﺴﺘﻤﻌﻮﻥ ﺍﻟﻘﺮﺁﻥ  ﴿ 
ﺑﻮﺍﺩﻱ ﺍﻟﻨﺨﻠﺔ ﻋﻨﺪ ﻣﻨﺼﺮﻓﻪ ﻣﻦ ﺍﻟﻄﺎﺋﻒ ﻳﻘﺮﺃ ﻓﻲ ﺗﻬﺠﺪﻩ  �ﺭﻭﻱ ﺃﻧﻬﻢ ﻭﺍﻓﻮﺍ ﺭﺳﻮﻝ ﷲ ،ﻭﺍﻟﻨﻔﺮ ﺩﻭﻥ ﺍﻟﻌﺸﺮﺓ :ﺍﻟﺒﻴﻀﺎﻭﻯﻗﺎﻝ ﺍﻟﻘﺮﺁﻥ 
 _______________
 ﻣﺮﺳﻼ. 01/5922ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ   (6422)
 ﻒﺿﻌﻴ 91/62ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ  (7422)
 (0554ﺡ)4/7281ﺻﺤﻴﺢ ﺍﻟﺒﺨﺎﺭﻱ  (8422)
 ﻓﻲ ﺍﻟﻤﺨﻄﻮﻁ ]ﻣﻌﻴﻨﺎ[ ﻭﻓﻲ ﺗﻔﺴﻴﺮ ﻋﺒﺪ ﺍﻟﺮﺯﺍﻕ ]ﻣﻴﻨﺎ[ ﻭﻫﻮ ﺍﻟﺼﻮﺍﺏ (9422)
 ﻓﻲ ﺇﺳﻨﺎﺩﻩ ﻣﻴﻨﺎء ﺑﻦ ﺃﺑﻲ ﻣﻴﻨﺎء ﻣﻮﻟﻰ ﻋﺒﺪ ﺍﻟﺮﺣﻤﻦ ﺑﻦ ﻋﻮﻑ ﻣﺘﺮﻭﻙ 3/912ﺗﻔﺴﻴﺮ ﻋﺒﺪ ﺍﻟﺮﺯﺍﻕ  (0522)
 (4901ﺗﻔﺴﻴﺮ ﺍﻟﻌﺰ ﺑﻦ ﻋﺒﺪ ﺍﻟﺴﻼﻡ  ) (1522) 
 (612/ 3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(2522) 
ﻋ�ﻦ ﺯﺭ ﺑ�ﻦ ﺣﺒ�ﻴﺶ ﻣﺮﺳ�ﻼﻗﺎﻝ ﺍﻹﻣ�ﺎﻡ ﺍﻟﺤ�ﺎﻛﻢ  62/13(ﻣﻦ ﻁﺮﻳﻖ ﺍﺑﻦ ﺃﺑﻲ ﺷﻴﺒﺔ ﻭﺇﺳﻨﺎﺩﻩ ﺣﺴﻦ ﻭﻋ�ﺰﺍﻩ ﺍﻟﻬﻴﺜﻤ�ﻲ ﻟﻠﺒ�ﺰﺍﺭ ﻭﺭﻭﺍﻩ ﺍﻟﻄﺒ�ﺮﻱ 1073ﺡ) 2/594ﺍﻟﻤﺴﺘﺪﺭﻙ ﻟﻠﺤﺎﻛﻢ  (3522)
 ﺑﻪ–ﺪ ﷲ ﺣﺪﺛﻨﺎ ﺃﺑﻮ ﺍﻟﺤﺎﻓﻆ ﺃﻧﺒﺄ ﻋﺒﺪﺍﻥ ﺍﻷﻫﻮﺍﺯﻱ ﺣﺪﺛﻨﺎ ﺃﺑﻮ ﺑﻜﺮ ﺑﻦ ﺃﺑﻲ ﺷﻴﺒﺔ ﺣﺪﺛﻨﺎ ﺃﺣﻤﺪ ﺍﻟﺰﺑﻴﺮﻱ ﺣﺪﺛﻨﺎ ﺳﻔﻴﺎﻥ ﻋﻦ ﻋﺎﺻﻢ ﻋﻦ ﺯﺭ ﻋﻦ ﻋﺒ
 (983)
 
 .ﺍﻟﻘﺮﺁﻥ
ﻫﺬﺍ  :ﺍﻟﻘﺮﻁﺒﻲﻗﺎﻝ ﺳﺘﻤﺎﻉ ﺍﻟﻘﺮﺁﻥ ﺍﺳﻜﺘﻮﺍ ﻹ :ﺑﻌﻀﻬﻢ ﻟﺒﻌﺾﻗﺎﻝ ،ﺃﻱ ﻓﻠﻤﺎ ﺣﻀﺮﻭﺍ ﺍﻟﻘﺮﺁﻥ ﻋﻨﺪ ﺗﻼﻭﺗﻪ ﴾ﺃﻧﺼﺘﻮﺍ  ﻗﺎﻟﻮﺍﻓﻠﻤﺎ ﺣﻀﺮﻭﻩ  ﴿
 .ﻭﺃﻧﺘﻢ ﻣﻌﺮﺿﻮﻥ ﻣﺼﺮﻭﻥ ﻋﻠﻰ ﺍﻟﻜﻔﺮ،ﻭﻋﻠﻤﻮﺍ ﺃﻧﻪ ﻣﻦ ﻋﻨﺪ ﷲ،ﺃﻱ ﺇﻥ ﺍﻟﺠﻦ ﺳﻤﻌﻮﺍ ﺍﻟﻘﺮﺁﻥ ﻓﺂﻣﻨﻮﺍ ﺑﻪ،ﺗﻮﺑﻴﺦ ﻟﻤﺸﺮﻛﻲ ﻗﺮﻳﺶ
ﻗﺎﻝ ﺇﻥ ﻟﻢ ﻳﺆﻣﻨﻮﺍ ،ﺭﺟﻌﻮﺍ ﺇﻟﻰ ﻗﻮﻣﻬﻢ ﻣﺨﻮﻓﻴﻦ ﻟﻬﻢ ﻣﻦ ﻋﺬﺍﺏ ﷲ،ﺃﻱ ﻓﻠﻤﺎ ﻓﺮﻍ ﻣﻦ ﻗﺮﺍءﺓ ﺍﻟﻘﺮﺁﻥ ﴾ﻓﻠﻤﺎ ﻗﻀﻲ ﻭﻟﻮﺍ ﺇﻟﻰ ﻗﻮﻣﻬﻢ ﻣﻨﺬﺭﻳﻦ  ﴿
 .﴾4522F3522﴿ﻷﻧﻬﻢ ﻻ ﻳﺪﻋﻮﻥ ﻏﻴﺮﻫﻢ ﺇﻟﻰ ﺍﺳﺘﻤﺎﻉ ﺍﻟﻘﺮﺁﻥ ﻭﺍﻟﺘﺼﺪﻳﻖ ﺑﻪ ﺇﻻ ﻭﻗﺪ ﺁﻣﻨﻮﺍ،ﻭﺫﻟﻚ ﻻ ﻳﻜﻮﻥ ﺇﻻ ﺑﻌﺪ ﺇﻳﻤﺎﻧﻬﻢ :ﺍﻟﺮﺍﺯﻯ
 ﺍﻧﺘﻬﺖ ﺳﻮﺭﺓ ﺍﻷﺣﻘﺎﻑ
 
 
 
 ُﺳﻮَﺭﺓ ُُﻣَﺤﻤﱠ ﺪ ٍ
 
 
ﻮْﺍ ٱﻟﺼﱠٰ ﻠَِﺤٰ ِﺖ َﻭَءﺍَﻣﻨُﻮْﺍ ﺑَِﻤﺎ ﻧُﺰﱢ َﻝ َﻋﻠَٰﻰ َﻭٱﻟﱠِﺬﻳَﻦ َءﺍَﻣﻨُﻮْﺍ َﻭَﻋِﻤﻠُ  ۱ٱﻟﱠِﺬﻳَﻦ َﻛﻔَُﺮﻭْﺍ َﻭَﺻﺪﱡ ﻭْﺍ َﻋﻦ َﺳﺒِﻴِﻞ ٱﻟﱠ  ِﺃََﺿﻞﱠ ﺃَۡﻋَﻤٰ ﻠَﻬُۡﻢ  ﴿
 ﴾  ۲ﺎﺗِِﻬۡﻢ َﻭﺃَۡﺻﻠََﺢ ﺑَﺎﻟَﻬُۡﻢ ٴَُﻣَﺤﻤﱠ ٖﺪ َﻭﻫَُﻮ ٱۡﻟَﺤﻖﱡ ِﻣﻦ ﺭﱠ ﺑﱢِﻬۡﻢ َﻛﻔﱠَﺮ َﻋۡﻨﻬُۡﻢ َﺳﻴﱢ 
 
 ﺍﻵﻳﺔ. – ﴾ﺍﻟﺬﻳﻦ ﻛﻔﺮﻭﺍ ﻭﺻﺪﻭﺍ ﻋﻦ ﺳﺒﻴﻞ ﷲ ﺃﺿﻞ ﺃﻋﻤﺎﻟﻬﻢ  ﴿ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﺳﺒﻴﻞ ﷲ ﺃﺿﻞ ﺃﻋﻤﺎﻟﻬﻢ  ﺍﻟﺬﻳﻦ ﻛﻔﺮﻭﺍ ﻭﺻﺪﻭﺍ ﻋﻦ ﴿:ﻲ ﻗﻮﻟﻪﻓﻋﺒﺎﺱ  ﻋﻦ ﺍﺑﻦﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ  ]ﻙ[ .679
  .﴾5522F4522﴿ﻫﻢ ﺍﻷﻧﺼﺎﺭ: ﻗﺎﻝ ﴾ﻭﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ ﻭﻋﻤﻠﻮﺍ ﺍﻟﺼﺎﻟﺤﺎﺕ  ﴿:ﻫﻢ ﺃﻫﻞ ﻣﻜﺔ ﻧﺰﻟﺖ ﻓﻴﻬﻢﻗﺎﻝ:  ﴾
 
 ]ﺗﻌﻠﻴﻖ[
ﻣﻦ ﺍﻟﺴﻮﺭ ﺍﻟﻤﺪﻧﻴﺔ ﺍﻟﺘﻲ ﺍﻫﺘﻤﺖ ﺑﺎﻟﺤﺪﻳﺚ ﻋﻦ ﺃﻣﻮﺭ ﺍﻟﻘﺘﺎﻝ ﻭﺍﻷﺳﺮﻯ ﻭﺍﻟﺤﺮﺏ ﻭﺑﻌﺾ ﺍﻷﺣﻜﺎﻡ ﺍﻟﺸﺮﻋﻴﺔ ﻛﻤﺎ  ﻣﺤﻤﺪﺳﻮﺭﺓ  
 .ﺴﻮﺭﺓ ﺍﻟﻤﺪﻧﻴﺔﻫﻮ ﻁﺒﻴﻌﺔ ﺍﻟ
ﻫﻢ ،ﻟﻜﻦ ﻗﻮﻟﻪ ﻓﻲ ﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ،ﻭﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺛﺮﺍً ﻭﺍﺣﺪﺍً ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﺍ ﺍﻵﻳﺔ، ﻭﻫﻮ ﺃﺛﺮ ﻳﺆﻳﺪﻩ ﺍﻟﺴﻴﺎﻕ 
 ﺍﻷﻧﺼﺎﺭ ﻻ ﻳﻨﻔﻲ ﺩﺧﻮﻝ ﻏﻴﺮﻫﻢ ﻓﺈﻥ ﺍﻵﻳﺔ ﻣﻌﻨﺎﻫﺎ ﺍﻟﻌﻤﻮﻡ ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ.
 
 ]ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ[
ﻭﺃﻋﺮﺿﻮﺍ ،ﺍﻟﺬﻳﻦ ﺟﺤﺪﻭﺍ ﺑﺂﻳﺎﺕ ﷲ :ﻭﺍﻟﻤﻌﻨﻰ،ﺣﺮﺏ ﻣﻦ ﷲ ﺗﻌﺎﻟﻰ ﻋﻠﻰ ﺃﻋﺪﺍء ﺩﻳﻨﻪﻫﺬﺍ ﺇﻋﻼﻥ  ﴾ﺍﻟﺬﻳﻦ ﻛﻔﺮﻭﺍ ﻭﺻﺪﻭﺍ ﻋﻦ ﺳﺒﻴﻞ ﷲ  ﴿
 .ﻭﻣﻨﻌﻮﺍ ﺍﻟﻨﺎﺱ ﻋﻦ ﺍﻟﺪﺧﻮﻝ ﻓﻴﻪ،ﻋﻦ ﺍﻹﺳﻼﻡ
 ﻛﺈﻁﻌﺎﻡ،ﻭﺍﻟﻤﺮﺍﺩ ﺃﻋﻤﺎﻟﻬﻢ ﺍﻟﺼﺎﻟﺤﺔ،ﻟ ﻓﺒﻄﻠﺖ ﻷﻧﻬﺎ ﻟﻢ ﺗﻜﻦ،ﺃﻱ ﺃﺑﻄﻠﻬﺎ ﻭﺃﺣﺒﻄﻬﺎ ﻭﺟﻌﻠﻬﺎ ﺿﺎﺋﻌﺔ ﻻ ﺛﻮﺍﺏ ﻟﻬﺎ ﴾ﺃﺿﻞ ﺃﻋﻤﺎﻟﻬﻢ  ﴿
ﻟﻬﺎ ﻣﻦ ﻳﺘﻘﺒﻠﻬﺎ ﻭﻳﺜﻴﺐ  ﻟﻴﺲ،ﺟﻌﻠﻬﺎ ﺿﺎﻟﺔ ﺿﺎﺋﻌﺔ :ﻭﺣﻘﻴﻘﺔ ﺇﺿﻼﻝ ﺍﻷﻋﻤﺎﻝ :ﺍﻟﺰﻣﺨﺸﺮﻱﻗﺎﻝ ﻭﻗﺮﺉ ﺍﻟﻀﻴﻒ ،ﺍﻷﺭﺣﺎﻡ ﻭﺻﻠﺔ،ﺍﻟﻄﻌﺎﻡ
ﺑﻤﺎ ﻛﺎﻧﻮﺍ ﻳﺴﻤﻮﻧﻪ " ﻣﻜﺎﺭﻡ ،ﻭﺍﻟﻤﺮﺍﺩ ﺃﻋﻤﺎﻟﻬﻢ ﺍﻟﺘﻲ ﻋﻤﻠﻮﻫﺎ ﻓﻲ ﻛﻔﺮﻫﻢ،ﺍﻟﺘﻲ ﻻ ﺭﺏ ﻟﻬﺎ ﻳﺤﻔﻈﻬﺎ ﻭﻳﻌﺘﻨﻲ ﺑﺄﻣﺮﻫﺎ،ﻛﺎﻟﻀﺎﻟﺔ ﻣﻦ ﺍﻹﺑﻞ،ﻋﻠﻴﻬﺎ
 .ﻟﺠﻮﺍﺭﻭﺣﻔﻆ ﺍ،ﻭﻗﺮﺉ ﺍﻷﺿﻴﺎﻑ،ﻭﻓﻚ ﺍﻷﺳﺎﺭﻯ،ﻣﻦ ﺻﻠﺔ ﺍ ﻷﺭﺣﺎﻡ،ﺍﻷﺧﻼﻕ "
 ﻭﺍﻟﻌﻤﻞ ﺍﻟﺼﺎﻟﺢ،ﺃﻱ ﺟﻤﻌﻮﺍ ﺑﻴﻦ ﺍﻹﻳﻤﺎﻥ ﺍﻟﺼﺎﺩﻕ ﴾ﻭﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ ﻭﻋﻤﻠﻮﺍ ﺍﻟﺼﺎﻟﺤﺎﺕ  ﴿
ﻭﻫﻮ ،ﺃﻱ ﺻﺪﻗﻮﺍ ﺑﻤﺎ ﺃﻧﺰﻝ ﷲ ﻋﻠﻰ ﺭﺳﻮﻟﻪ ﻣﺤﻤﺪ ﺻﻠﻰ ﺗﺼﺪﻳﻘﺎ ﺟﺎﺯﻣﺎ ﻻ ﻳﺨﺎﻟﺠﻪ ﺷﻚ ﻭﻻ ﺍﺭﺗﻴﺎﺏ ﴾ﻭﺁﻣﻨﻮﺍ ﺑﻤﺎ ﻧﺰﻝ ﻋﻠﻰ ﻣﺤﻤﺪ  ﴿
 :ﻭﻟﺬﺍ ﺃﻛﺪﻩ ﺑﻘﻮﻟﻪ،ﻰ ﺃﻥ ﺍﻹﻳﻤﺎﻥ ﻻ ﻳﺘﻢ ﺑﺪﻭﻧﻪﺇﺷﺎﺭﺓ ﺇﻟ،ﻭﺍﻵﻳﺔ ﻓﻴﻬﺎ ﺗﻌﻈﻴﻢ ﺃﻣﺮﻩ ﻭﺍﻻﻋﺘﻨﺎء ﺑﺸﺄﻧﻪ،ﻋﻄﻒ ﺧﺎﺹ ﻋﻠﻰ ﻋﺎﻡ
 .ﻭﺍﻟﺠﻤﻠﺔ ﺍﻋﺘﺮﺍﺿﻴﺔ ﻟﺘﺄﻛﻴﺪ ﺍﻟﺴﺎﺑﻖ،ﺃﻱ ﻭﻫﻮ ﺍﻟﺜﺎﺑﺖ ﺍﻟﻤﺆﻛﺪ ﺍﻟﻤﻘﻄﻮﻉ ﺑﺄﻧﻪ ﻛﻼﻡ ﷲ ﻭﻭﺣﻴﻪ ﺍﻟﻤﻨﺰﻝ ﻣﻦ ﻋﻨﺪ ﷲ ﴾ﻭﻫﻮ ﺍﻟﺤﻖ ﻣﻦ ﺭﺑﻬﻢ  ﴿
 .ﺃﻱ ﺃﺯﺍﻝ ﻭﻣﺤﺎ ﻋﻨﻬﻢ ﻣﺎ ﻣﻀﺊ ﻣﻦ ﺍﻟﺬﻧﻮﺏ ﻭﺍﻷﻭﺯﺍﺭ ﴾ﻛﻔﺮ ﻋﻨﻬﺎ ﺳﻴﺌﺎﺗﻬﻢ  ﴿
 .﴾6522F5522﴿ﻭﺍﻫﺘﺪﺍء ﺍﻟﻤﺆﻣﻨﻴﻦ،. ﺛﻢ ﺑﻴﻦ ﺗﻌﺎﻟﻰ ﺳﺒﺐ ﺿﻼﻝ ﺍﻟﻜﻔﺎﺭ.ﻓﻲ ﺩﻳﻨﻬﻢ ﻭﺩﻧﻴﺎﻫﻢ،ﺄﻧﻬﻢ ﻭﺣﺎﻟﻬﻢﺃﻱ ﺃﺻﻠﺢ ﺷ ﴾ﻭﺃﺻﻠﺢ ﺑﺎﻟﻬﻢ  ﴿
 
ﺎ ﺑَۡﻌُﺪ َﻭﺇِﻣﱠ ﺎ ﻓَِﺪٓﺍًء َﺣﺘﱠٰﻰ ﺗََﻀَﻊ ﻓَﺈَِﺫﺍ ﻟَﻘِﻴﺘُُﻢ ٱﻟﱠِﺬﻳَﻦ َﻛﻔَُﺮﻭْﺍ ﻓََﻀۡﺮَﺏ ٱﻟﺮﱢ ﻗَﺎِﺏ َﺣﺘﱠٰﻰٓ ﺇَِﺫٓﺍ ﺃَۡﺛَﺨﻨﺘُُﻤﻮﻫُۡﻢ ﻓَُﺸﺪﱡ ﻭْﺍ ٱۡﻟَﻮﺛَﺎَﻕ ﻓَﺈِﻣﱠ ﺎ َﻣﻨﱠ ۢ ﴿
ْﺍ ﻓِﻲ َﺳﺒِﻴِﻞ ٱﻟﱠ  ِﻓَﻠَﻦ َﺯﺍَﺭﻫَﺎﻭ َﺫٰ ﻟَِﻚۖ َﻭﻟَۡﻮ ﻳََﺸﺎُٓء ٱﻟﱠ  ُﻟَﻧﺘََﺼَﺮ ِﻣۡﻨﻬُۡﻢ َﻭﻟَٰ ِﻜﻦ ﻟﱢﻴَۡﺒﻠَُﻮْﺍ ﺑَۡﻌَﻀُﻜﻢ ﺑِﺒَۡﻌٖﺾۗ َﻭٱﻟﱠِﺬﻳَﻦ ﻗُﺘِﻠُﻮﺃﻭ َۡﺤۡﺮُﺏ ٱﻟ ۡ
 ﴾  ٤ﻳُِﻀﻞﱠ ﺃَۡﻋَﻤٰ ﻠَﻬُۡﻢ 
 
 ﺍﻵﻳﺔ. – ﴾ﻓﺈﺫﺍ ﻟﻘﻴﺘﻢ ﺍﻟﺬﻱ ﻛﻔﺮﻭﺍ ﻓﻀﺮﺏ ﺍﻟﺮﻗﺎﺏ ﴿ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
 ﺫﻛﺮ ﻟﻨﺎ ﺃﻥ ﻫﺬﻩ ﺍﻵﻳﺔ ﻧﺰﻟﺖ ﻳﻮﻡ ﺃﺣﺪ: ﻗﺎﻝ ﴾ﻭﺍﻟﺬﻳﻦ ﻗﺘﻠﻮﺍ ﻓﻲ ﺳﺒﻴﻞ ﷲ  ﴿:ﻓﻲ ﻗﻮﻟﻪ ﻋﻦ ﻗﺘﺎﺩﺓ ﻭﺃﺧﺮﺝ .779
ﻭﻗﺪ ﻧﺎﺩﻯ ﺍﻟﻤﺸﺮﻛﻮﻥ ﻳﻮﻣﺌﺬ ﺃﻋﻞ ،ﻓﻲ ﺍﻟﺸﻌﺐ ﻭﻗﺪ ﻧﺸﺒﺖ ﻓﻴﻬﻢ ﺍﻟﺠﺮﺍﺣﺎﺕ ﻭﺍﻟﻘﺘﻞ �ﻭﺭﺳﻮﻝ ﷲ 
 �ﷲ  ﺭﺳﻮﻝﻘﺎﻝ ﺍﻟﻤﺸﺮﻛﻮﻥ: ﺇﻥ ﻟﻨﺎ ﺍﻟُﻌﺰﱠ ﻯ ﻭﻻ ُﻋﺰﱠ ﻯ ﻟﻜﻢ ﻓﻘﺎﻝ ﻓ،ﻭﻧﺎﺩﻯ ﺍﻟﻤﺴﻠﻤﻮﻥ ﷲ ﺃﻋﻠﻰ ﻭﺃﺟﻞ،ﻫﺒﻞ
 _______________
 (022/ 3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(4522) 
 (ﻭﻟﻢ ﺃﺟﺪﻩ ﻓﻲ ﺍﻟﻜﺘﺐ ﺍﻟﻤﺴﻨﺪﻩ ﻓﻲ ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ694/ 2ﺃﺧﺮﺟﻪ ﺍﻟﺤﺎﻛﻢ ﻓﻲ ﺍﻟﻤﺴﺘﺪﺭﻙ ﻋﻠﻰ ﺍﻟﺼﺤﻴﺤﻴﻦ ﻟﻠﺤﺎﻛﻢ ﻣﻊ ﺗﻌﻠﻴﻘﺎﺕ ﺍﻟﺬﻫﺒﻲ ﻓﻲ ﺍﻟﺘﻠﺨﻴﺺ ) (5522)
 (222/ 3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(6522) 
 (093)
 .«﴾7522F6522﴿ﻗﻮﻟﻮﺍ ﷲ ﻣﻮﻻﻧﺎ ﻭﻻ ﻣﻮﻟﻰ ﻟﻜﻢ :»
 
 ]ﺗﻌﻠﻴﻖ[
ﻭﻟﻢ ﺃﺟﺪ ﺃﺣﺪﺍً ﻣﻦ ﺃﻫﻞ ﻭﻫﻮ ﻳﺪﻝ ﻋﻠﻰ ﺃﻥ ﺍﻵﻳﺔ ﻧﺰﻟﺖ ﻓﻲ ﻏﺰﻭﺓ ﺃﺣﺪ، ،ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﻫﺬﺍ ﺍﻵﺛﺮ ﺍﻟﻤﺮﺳﻞ ﻋﻦ ﻗﺘﺎﺩﺓ 
ﺍء ﷲ ﻣﻦ ﺍﻟﻜﻔﺎﺭ ﻓﻲ ﺩﻳﻦ ﷲ، ﻭﺍﻟﺬﻳﻦ ﻗﺎﺗﻠﻮﺍ ﻣﻨﻜﻢ ﺃﻳﻬﺎ ﺍﻟﻤﺆﻣﻨﻮﻥ ﺃﻋﺪ:ﺍﻹﻣﺎﻡ ﺍﺑﻦ ﺟﺮﻳﺮﻗﺎﻝ ،ﺫﻟﻚ ﻏﻴﺮ ﻣﺎ ﺭﻭﻯ ﻋﻦ ﻗﺘﺎﺩﺓ ﻛﺮﺍﻟﺘﻔﺴﻴﺮ ﺫ
ﻓﻠﻦ ﻳﺠﻌﻞ ﷲ  ﴾ﻓَﻠَْﻦ ﻳُِﻀﻞﱠ ﺃَْﻋَﻤﺎﻟَﻬُْﻢ  ﴿ﻭﻓﻲ ﻧﺼﺮﺓ ﻣﺎ ﺑﻌﺚ ﺑﻪ ﺭﺳﻮﻟﻪ ﻣﺤﻤﺪﺍ َﺻﻠﱠﻰ ﷲ َﻋﻠَْﻴِﻪ َﻭَﺳﻠﱠﻢ ﻣﻦ ﺍﻟﻬﺪﻯ، ﻓﺠﺎﻫﺪﻭﻫﻢ ﻓﻲ ﺫﻟﻚ
 .﴾8522F7522﴿ﺃﻋﻤﺎﻟﻬﻢ ﺍﻟﺘﻲ ﻋﻤﻠﻮﻫﺎ ﻓﻲ ﺍﻟﺪﻧﻴﺎ ﺿﻼﻻ ﻋﻠﻴﻬﻢ ﻛﻤﺎ ﺃﺿّﻞ ﺃﻋﻤﺎﻝ ﺍﻟﻜﺎﻓﺮﻳﻦ
ﻓﺎﻵﻳﺔ ﻣﺘﻀﻤﻨﺔ .ﺃﺣﻮﺍﻝ ﺍﻟﻤﺠﺎﻫﺪﻳﻦ ﻓﻲ ﺳﺒﻴﻠﻪ ﻭﻣﺎ ﺃﻋﺪﻩ ﻟﻬﻢ ﻣﻦ ﺍﻷﺟﺮ ﺍﻟﻌﻈﻴﻢ ﻋﻠﻰ ﻗﺘﻠﻬﻢ ﻓﻲ ﺳﺒﻴﻠﻪﻓﺎﻟ ﺳﺒﺤﺎﻧﻪ ﻳﺨﺒﺮ ﻋﻦ  
 ﻟﺒﻌﺾ ﺃﺣﻜﺎﻡ ﺍﻟﺠﻬﺎﺩ ﻭﺣﺚ ﻟﻠﻤﺆﻣﻨﻴﻦ ﻋﻠﻰ ﻗﺘﺎﻝ ﺍﻟﻜﺎﻓﺮﻳﻦ ﻭﺃﻥ ﻓﻲ ﻗﺘﻠﻬﻢ ﺍﻷﺟﺮ ﺍﻟﻌﻈﻴﻢ ﻣﻦ ﷲ ﺗﻌﺎﻟﻰ.
 
 ]ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ[
 .ﺑﻞ ﻳﻜﺜﺮﻩ ﻭﻳﻀﺎﻋﻔﻪ ﻭﻳﻨﻘﻴﻪ،ﻓﻠﻦ ﻳﺒﻄﻞ ﷲ ﻋﻤﻠﻬﻢ،ﺘﺸﻬﺪﻭﺍ ﻓﻲ ﺳﺒﻴﻞ ﷲﺃﻱ ﻭﺍﻟﺬﻳﻦ ﺍﺳ ﴾ﻭﺍﻟﺬﻳﻦ ﻗﺘﻠﻮﺍ ﻓﻲ ﺳﺒﻴﻞ ﷲ ﻓﻠﻦ ﻳﻀﻞ ﺃﻋﻤﺎﻟﻬﻢ  ﴿
 .ﻭﺍﺭﺷﺎﺩﻫﻢ ﺇﻟﻰ ﺍﻟﺠﻨﺔ ﺩﺍﺭ ﺍﻷﺑﺮﺍﺭ،ﺑﺘﻮﻓﻴﻘﻬﻢ ﺇﻟﻰ ﺍﻟﻌﻤﻞ ﺍﻟﺼﺎﻟﺢ،ﺃﻱ ﺳﻴﻬﺪﻳﻬﻢ ﺇﻟﻰ ﻣﺎ ﻳﻨﻔﻌﻬﻢ ﻓﻲ ﺍﻟﺪﻧﻴﺎ ﻭﺍﻵﺧﺮﺓ ﴾ﺳﻴﻬﺪﻳﻬﻢ  ﴿
 .ﺃﻱ ﻭﻳﺼﻠﺢ ﺣﺎﻟﻬﻢ ﻭﺷﺄﻧﻬﻢ ﴾ﻭﻳﺼﻠﺢ ﺑﺎﻟﻬﻢ  ﴿
ﻳﻬﺘﺪﻱ  :ﻣﺠﺎﻫﺪﻗﺎﻝ ﺑﺤﻴﺚ ﻳﻌﻠﻢ ﻛﻞ ﻭﺍﺣﺪ ﻣﻨﺰﻟﻪ ﻭﻳﻬﺘﺪﻱ ﺇﻟﻴﻪ ،ﺍﻟﺠﻨﺔ ﺩﺍﺭ ﺍﻟﻨﻌﻴﻢ ﺑﻴﻨﻬﺎ ﻟﻬﻢﺃﻱ ﻭﻳﺪﺧﻠﻬﻢ  ﴾ﻭﻳﺪﺧﻠﻬﻢ ﺍﻟﺠﻨﺔ ﻋﺮﻓﻬﺎ ﻟﻬﻢ  ﴿
ﻭﺍﻟﺬﻱ ﻧﻔﺴﻲ ﺑﻴﺪﻩ ﺇﻥ ﺃﺣﺪﻫﻢ ﺑﻤﻨﺰﻟﻪ ﻓﻲ ﴿ﻻ ﻳﺨﻄﺌﻮﻥ ﻛﺄﻧﻬﻢ ﺳﺎﻛﻨﻮﻫﺎ ﻣﻨﺬ ﺧﻠﻘﻮﺍ ﻭﻓﻲ ﺍﻟﺤﺪﻳﺚ ﺍﻟﺸﺮﻳﻒ ،ﺃﻫﻠﻬﺎ ﺇﻟﻰ ﺑﻴﻮﻟﻬﻢ ﻭﻣﺴﺎﻛﻨﻬﻢ
 .﴾9522F8522﴿﴾ﺃﻫﺪﻯ ﻣﻨﻪ ﺑﻤﻨﺰﻟﻪ ﺍﻟﺬﻱ ﻛﺎﻥ ﻓﻲ ﺍﻟﺪﻧﻴﺎ،ﺍﻟﺠﻨﺔ
 
 ﴾۳۱ﻦ ﻗَۡﺮﻳٍَﺔ ِﻫَﻲ ﺃََﺷﺪﱡ ﻗُﻮﱠ ٗﺓ ﻣﱢ ﻦ ﻗَۡﺮﻳَﺘَِﻚ ٱﻟﱠﺘِٓﻲ ﺃَۡﺧَﺮَﺟۡﺘَﻚ ﺃَۡﻫﻠَۡﻜﻨَٰ ﻬُۡﻢ ﻓََﻼ ﻧَﺎِﺻَﺮ ﻟَﻬُۡﻢ َﻭَﻛﺄَﻳﱢﻦ ﻣﱢ  ﴿
 
 .ﺍﻵﻳﺔ -﴾ﻭﻛﺄﻳﻦ ﻣﻦ ﻗﺮﻳﻦ ﻫﻲ ﺃﺷﺪ ﻗﻮﺓ ﴿ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﺃﻧﺖ  :»ﻘﺎﻝ ﺗﻠﻘﺎء ﺍﻟﻐﺎﺭ ﻧﻈﺮ ﺇﻟﻰ ﻣﻜﺔ ﻓ �ﻟﻤﺎ ﺧﺮﺝ ﺭﺳﻮﻝ ﷲ  »: ﻗﺎﻝﻋﺒﺎﺱ  ﻋﻦ ﺍﺑﻦﻭﺃﺧﺮﺝ ﺃﺑﻮ ﻳﻌﻠﻰ  .879
ﻭﻛﺄﻳﻦ ﻣﻦ ﻗﺮﻳﺔ ﻫﻲ ﺃﺷﺪ  ﴿:ﻓﺄﻧﺰﻝ ﷲ .«ﻭﻟﻮﻻ ﺃﻥ ﺃﻫﻠﻚ ﺃﺧﺮﺟﻮﻧﻲ ﻣﻨﻚ ﻟﻢ ﺃﺧﺮﺝ ﻋﻨﻚ،ﻼﺩ ﷲ  ﺇﻟﻲﺃﺣﺐ ﺑ
 .«﴾0622F9522﴿﴾ـ ﺍﻵﻳﺔﻗﻮﺓ ﻣﻦ ﻗﺮﻳﺘﻚ ﺍﻟﺘﻲ ﺃﺧﺮﺟﺘﻚ 
 
 ]ﺗﻌﻠﻴﻖ[
ﻭﻫﻮ ﺃﺛﺮ ﺿﻌﻴﻒ ﺍﻹﺳﻨﺎﺩ، ﻭﻗﺪ ﻗﻴﻞ ﺑﺄﻥ ﻫﺬﻩ ،ﺳﺎﻕ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﻫﺬﺍ ﺍﻷﺛﺮ ﻋﻦ ﺍﺑﻦ ﻋﺒﺎﺱ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ 
ﻭﺍﻵﻳﺔ ﺇﺧﺒﺎﺭ ﻣﻦ ﷲ ﺗﻌﺎﻟﻰ ﺃﻧﻪ ﺃﻫﻠﻚ ﻗﺮًﻱ ﻫﻲ ﺃﺷﺪ ﻗﻮﺓ ﻣﻦ ﻗﺮﻳﺶ ﺍﻟﺘﻲ ﺃﺧﺮﺟﺖ ﺍﻟﻨﻲ ،ﻫﺬﻩ ﺍﻵﻳﺔ ﻧﺰﻟﺖ ﺑﻌﺪ ﻓﺘﺢ ﻣﻜﺔ ﺍﻟﺴﻮﺭﺓ ﻣﺪﻧﻴﺔ ﻟﻜﻦ
 ﻭﻭﻋﺪ ﻟﻪ ﺑﺎﻟﻨﺼﺮ ﻋﻠﻰ ﺃﻋﺪﺍءﻩ. �ﻓﺎﻵﻳﺔ ﻣﻮﺍﺳﺎﻩ ﻟﻠﻨﺒﻲ ،�
 
 ]ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ[
ﻣﻦ ﺃﻫﻞ  ﺃﻱﺍﻟﻜﻼﻡ ﻋﻠﻰ ﺣﺬﻑ ﻣﻀﺎﻑ  ﴿ ﺃﻱ ﻭﻛﻢ ﻣﻦ ﺃﻫﻞ ﻗﺮﻳﺔ ﻋﺎﺗﻴﺔ ﻅﺎﻟﻤﺔ ﴾ﻭﻛﺄﻳﻦ ﻣﻦ ﻗﺮﻳﺔ ﻫﻲ ﺃﺷﺪ ﻗﻮﺓ ﻣﻦ ﻗﺮﻳﺘﻚ ﺍﻟﺘﻲ ﺃﺧﺮﺟﺘﻚ  ﴿
 .ﻛﺎﻧﻮﺍ ﺃﻗﻮﻯ ﻣﻦ ﺃﻫﻞ ﻣﻜﺔ ﺍﻟﺬﻳﻦ ﺃﺧﺮﺟﻮﻙ ﻣﻨﻬﺎ.﴾ﻗﺮﻳﺔ ﻭﻫﻮ ﻣﺠﺎﺯ ﻣﺸﻬﻮﺭ 
 .﴾1622F0622﴿ﻓﻜﺬﻟﻚ ﻧﻔﻌﻞ ﺑﻬﺆﻻء،ﺃﻱ ﺃﻫﻜﻠﻨﺎﻫﻢ ﺑﺄﻧﻮﺍﻉ ﺍﻟﻌﺬﺍﺏ ﻓﻠﻢ ﻳﻨﺼﺮﻫﻢ ﺃﺣﺪ ﴾ﺃﻫﻠﻜﻨﺎﻫﻢ ﻓﻼ ﻧﺎﺻﺮ ﻟﻬﻢ  ﴿
 
ِﺪَﻙ ﻗَﺎﻟُﻮْﺍ ﻟِﻠﱠِﺬﻳَﻦ ﺃُﻭﺗُﻮْﺍ ٱۡﻟِﻌۡﻠَﻢ َﻣﺎَﺫﺍ ﻗَﺎَﻝ َءﺍﻧِﻔًﺎﻭ ﺃُْﻭﻟَٰ ٓﺌَِﻚ ٱﻟﱠِﺬﻳَﻦ ﻁَﺒََﻊ ٱﻟﱠ  َُﻭِﻣۡﻨﻬُﻢ ﻣﱠﻦ ﻳَۡﺴﺘَِﻤُﻊ ﺇِﻟَۡﻴَﻚ َﺣﺘﱠٰﻰٓ ﺇَِﺫﺍ َﺧَﺮُﺟﻮْﺍ ِﻣۡﻦ ِﻋﻨ ﴿
 ﴾  ٦۱َﻋﻠَٰﻰ ﻗُﻠُﻮﺑِِﻬۡﻢ َﻭٱﺗﱠﺒَُﻌٓﻮْﺍ ﺃَۡﻫَﻮﺍَٓءﻫُۡﻢ 
 
 ﺍﻵﻳﺔ. – ﴾ﻭﻣﻨﻬﻢ ﻣﻦ ﻳﺴﺘﻤﻊ ﺇﻟﻴﻚ ﺣﺘﻰ ﺇﺫﺍ ﺧﺮﻭﺟﻮﺍ ﴿ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﻓﻴﺴﻤﻊ ،�ﻛﺎﻥ ﺍﻟﻤﺆﻣﻨﻮﻥ ﻭﺍﻟﻤﻨﺎﻓﻘﻮﻥ ﻳﺠﺘﻤﻌﻮﻥ ﺇﻟﻰ ﺍﻟﻨﺒﻲ  :»ﻗﺎﻝ ﺟﺮﻳﺞ  ﻋﻦ ﺍﺑﻦﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺍﻟﻤﻨﺬﺭ  .979
ﻗﺎﻝ ﻣﺎﺫﺍ  :ﻓﺈﺫﺍ ﺧﺮﺟﻮﺍ ﺳﺄﻟﻮﺍ ﺍﻟﻤﺆﻣﻨﻴﻦ،ﻭﻳﺴﻤﻌﻪ ﺍﻟﻤﻨﺎﻓﻘﻮﻥ ﻓﻼ ﻳﻌﻮﻧﻪ،ﺍﻟﻤﺆﻣﻨﻮﻥ ﻣﻨﻬﻢ ﻣﺎ ﻳﻘﻮﻝ ﻭﻳﻌﻮﻧﻪ
 .«﴾2622F1622﴿﴾ـ ﺍﻵﻳﺔﻭﻣﻨﻬﻢ ﻣﻦ ﻳﺴﺘﻤﻊ ﺇﻟﻴﻚ  ﴿:ﺁﻧﻔﺎ؟ ﻓﻨﺰﻟﺖ
 
 ]ﺗﻌﻠﻴﻖ[
ﻭﻫﻮ ﻳﺪﻝ ﻋﻠﻰ ﻣﺎ ﻛﺎﻥ ﻋﻠﻴﻪ ﺃﻫﻞ ﺍﻟﻨﻔﺎﻕ ﻣﻦ ﻋﺪﻡ ﺍﻟﻔﻬﻢ ﻟﻤﺎ ،ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺛﺮﺍً ﻭﺍﺣﺪﺍً ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ 
 _______________
 (.951/ 22ﻭﺃﺧﺮﺟﻪ ﺍﻟﻄﺒﺮﻱ ﺟﺎﻣﻊ ﺍﻟﺒﻴﺎﻥ )ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ( )ﻟﻢ ﺃﺟﺪﻩ ﻓﻲ ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ   (7522)
 (951/ 22ﺟﺎﻣﻊ ﺍﻟﺒﻴﺎﻥ )ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ( )(8522) 
 (422/ 3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(9522) 
 ﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ ﺣﺒﻴﺐ ﺑﻦ ﺃﺑﻲ ﺛﺎﺑﺖ ﻣﺪﻟﺲ ﻗﺪ ﻋﻨﻌﻦ،ﻭﺃﺧﺮﺟﻪ ﺃﺑﻮ ﻳﻌﻠﻰ ﻭﻏﻴﺮﻩ ﻭﻟﻜﻦ ﻟﻴﺲ ﻓﻴﻪ ﺫﻛﺮ ﺍﻵﻳﺔ. 62/84ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ  (0622)
 ( 522/ 3ﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳ(1622) 
 ﻣﺮﺳﻞ. (2622)
 (193)
 
ﺑﺴﺒﺐ ﻧﻔﺎﻗﻬﻢ. ﻭﻓﻲ  �ﻭﺫﻟﻚ ﻷﻥ ﻗﻠﻮﺑﻬﻢ ﻻﻫﻴﺔ ﻏﺎﻓﻠﺔ ﻋﻦ ﻣﺎ ﻳﻘﻮﻝ ﺍﻟﻨﺒﻲ ،ﻗﺎﻝﺣﺘﻰ ﺳﻴﺄﻟﻮﺍ ﺍﻟﺼﺤﺎﺑﺔ ﻋﻦ ﻣﺎ ،�ﻓﻲ ﻣﺠﻠﺲ ﺍﻟﻨﺒﻲ ﻘﺎﻝ ﻳ
 ﺑﻜﻮﻧﻬﻢ ﻫﻢ ﺍﻟﺬﻳﻦ ﺃﻭﺗﻮﺍ ﺍﻟﻌﻠﻢ. �ﺍﻵﻳﺔ ﺛﻨﺎء ﻋﻠﻰ ﺃﺻﺤﺎﺏ ﺍﻟﻨﺒﻲ 
ﻻﺑﻦ  ﻗﺎﻟﻮﺍﻋﻨﺪﻩ ،ﻓﺎﺫﺍ ﺧﺮﺟﻮﺍ ﻣﻦ،�ﻛﺎﻧﻮﺍ ﻳﺪﺧﻠﻮﻥ ﻋﻠﻰ ﺭﺳﻮﻝ ﷲ : ﻗﺎﻝﷲ ﻋﻨﻪ  ﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﻋﻦ ﻋﻜﺮﻣﺔ ﺭﺿﻲ 
 .﴾3622F2622﴿ﻭﻛﺎﻥ ﺍﺑﻦ ﻋﺒﺎﺱ ﺭﺿﻲ ﷲ ﻋﻨﻬﻤﺎ ﻣﻦ ﺍﻟﺬﻳﻦ ﺍﻭﺗﻮﺍ ﺍﻟﻌﻠﻢ،ﻛﺬﺍ ﻭﻛﺬﺍ :ﻓﻴﻘﻮﻝ ؟ﺍﻧﻔﺎﻗﺎﻝ ﻣﺎﺫﺍ .ﻋﺒﺎﺱ ﺭﺿﻲ ﷲ ﻋﻨﻬﻤﺎ
 
 ]ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ[
 .ﻤﻌﻮﻥ ﺇﻟﻰ ﺣﺪﻳﺜﻚ ﻳﺎ ﻣﺤﻤﺪﺃﻱ ﻭﻣﻦ ﻫﺆﻻء ﺍﻟﻤﻨﺎﻓﻘﻴﻦ ﺟﻤﺎﻋﺔ ﻳﺴﺘ ﴾ﻭﻣﻨﻬﻢ ﻣﻦ ﻳﺴﺘﻤﻊ ﺇﻟﻴﻚ  ﴿
 .ﺃﻱ ﺣﺘﻰ ﺇﺫﺍ ﺧﺮﺟﻮﺍ ﻣﻦ ﻣﺠﻠﺲ ﴾ﺣﺘﻰ ﺇﺫﺍ ﺧﺮﺟﻮﺍ ﻣﻦ ﻋﻨﺪﻙ  ﴿
 ؟ﻣﺤﻤﺪ ﻗﺮﻳﺒﺎ ﻓﻲ ﺗﻠﻚ ﺍﻟﺴﺎﻋﺔﻗﺎﻝ ﻣﺎﺫﺍ  -ﻛﺄﺑﻦ ﻋﺒﺎﺱ ﻭﺍﺑﻦ ﻣﺴﻌﻮﺩ  -ﻟﻌﻠﻤﺎء ﺍﻟﺼﺤﺎﺑﺔ  ﻗﺎﻟﻮﺍﺃﻱ  ﴾ﺁﻧﻔﺎ ﻗﺎﻝ ﻟﻠﺬﻳﻦ ﺃﻭﺗﻮﺍ ﺍﻟﻌﻠﻢ ﻣﺎﺫﺍ  ﻗﺎﻟﻮﺍ ﴿
ﻓﻼ ﻳﻔﻬﻤﻮﻥ ،ﻭﻳﺴﺘﻤﻌﻮﻥ ﻛﻼﻣﻪ �ﺣﻴﺚ ﻛﺎﻧﻮﺍ ﻳﺠﻠﺴﻮﻥ ﺇﻟﻰ ﺭﺳﻮﻝ ﷲ ،ﻓﻬﻤﻬﻢﺃﺧﺒﺮ ﺗﻌﺎﻟﻰ ﻋﻦ ﺍﻟﻤﻨﺎﻓﻘﻴﻦ ﻓﻲ ﺑﻼﺩﺗﻬﻢ ﻭﻗﻠﺔ  :ﺍﺑﻦ ﻛﺜﻴﺮﻗﺎﻝ 
ﻭﻻ ﻳﻜﺘﺮﺛﻮﻥ ،ﻗﺎﻝﻻ ﻳﻌﻘﻠﻮﻥ ﻣﺎ ،ﺃﻱ ﺍﻟﺴﺎﻋﺔ ﴾ﺁﻧﻔﺎ  ﴿ﻣﺤﻤﺪ ﻗﺎﻝ ﻣﺎﺫﺍ  :ﻷﻫﻞ ﺍﻟﻌﻠﻢ ﻣﻦ ﺍﻟﺼﺤﺎﺑﺔ ﻗﺎﻟﻮﺍ،ﻓﺈﺫﺍ ﺧﺮﺟﻮﺍ ﻣﻦ ﻋﻨﺪﻩ،ﻣﻨﻪ ﺷﻴﺌﺎ
 .﴾4622F3622﴿ﺑﻪ
 
  ﴾ ۳۳ﻮْﺍ ٱﻟﺮﱠ ُﺳﻮَﻝ َﻭَﻻ ﺗُۡﺒِﻄﻠُٓﻮْﺍ ﺃَۡﻋَﻤٰ ﻠَُﻜۡﻢ ﻳَٰ ٓﺄَﻳﱡﻬَﺎ ٱﻟﱠِﺬﻳَﻦ َءﺍَﻣﻨُٓﻮْﺍ ﺃَِﻁﻴُﻌﻮْﺍ ٱﻟﱠ  ََﻭﺃَِﻁﻴﻌ ُ ﴿
 
 ﺍﻵﻳﺔ. – ﴾ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ ﺃﻁﻴﻌﻮﺍ ﷲ ﻭﺃﻁﻴﻌﻮﺍ ﺍﻟﺮﺳﻮﻝ ﻭﻻ ﺗﺒﻄﻠﻮﺍ ﴿ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﻛﺎﻥ ﺃﺻﺤﺎﺏ  :»ﻗﺎﻝ ﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﻭﻣﺤﻤﺪ ﺑﻦ ﻧﺼﺮ ﺍﻟﻤﺮﻭﺯﻱ ﻓﻲ ﻛﺘﺎﺏ ﺍﻟﺼﻼﺓ ﻋﻦ ﺃﺑﻲ ﺍﻟﻌﺎﻟﻴﺔ  .089
ﺃﻁﻴﻌﻮﺍ ﷲ  ﴿:ﻓﻨﺰﻝ،ﻛﻤﺎ ﻻ ﻳﻨﻔﻊ ﻣﻊ ﺍﻟﺸﺮﻙ ﻋﻤﻞﻻ ﺇﻟﻪ ﺇﻻ ﷲ ﺫﻧﺐ ﻳﺮﻭﻥ ﺃﻧﻪ ﻻ ﻳﻀﺮ ﻣﻊ  �ﺭﺳﻮﻝ ﷲ 
 .«﴾5622F4622﴿ﻓﺨﺎﻓﻮﺍ ﺃﻥ ﻳﺒﻄﻞ ﺍﻟﺬﻧﺐ ﺍﻟﻌﻤﻞ ﴾ﻭﺃﻁﻴﻌﻮﺍ ﺍﻟﺮﺳﻮﻝ ﻭﻻ ﺗﺒﻄﻠﻮﺍ ﺃﻋﻤﺎﻟﻜﻢ
 
 ]ﺗﻌﻠﻴﻖ[
ﻭﻳﺪﻝ ﻋﻠﻰ ﺃﻥ ﺍﻟﺬﻧﺐ ﻳﻀﺮ ،ﻭﻫﻮ ﺃﺛﺮ ﻣﺮﺳﻞ ﺍﻹﺳﻨﺎﺩ،ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺛﺮﺍً ﻭﺍﺣﺪﺍً ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ 
ﺫﻛﺮ ﻣﻨﻬﺎ ﺍﻟﻌﻠﻤﺎء  ،﴾ﻭﻻ ﺗﺒﻄﻠﻮﺍ ﺃﻋﻤﺎﻟﻜﻢ  ﴿ ﺣﺜﻨﺎ ﺃﻧﺎ ﻻ ﻧﺒﻄﻞ ﺃﻋﻤﺎﻟﻨﺎ ﺑﺎﻟﺬﻧﻮﺏ، ﻭﻓﻲ ﺍﻵﻳﺔ ﺃﺣﻜﺎﻡ ﻣﺘﻌﻠﻘﻪ ﺑﻘﻮﻟﻪ ﺗﻌﺎﻟﻰ ﻓﻠﺬﻟﻚ ﷲ،ﺑﺎﻟﻤﺆﻣﻦ
 .ﻭﺗﻤﺎﻡ ﺍﻟﻜﻼﻡ ﻓﻲ ﻫﺬﺍ ﺍﻟﻤﻮﺿﻮﻉ ﻓﻲ ﻛﺘﺐ ﺃﺣﻜﺎﻡ ﺍﻟﻘﺮﺁﻥ ﻭﺑﺎﻟ ﺍﻟﺘﻮﻓﻴﻖ،ﺑﺄﻧﻪ ﻣﻦ ﺷﺮﻉ ﻓﻲ ﻋﺒﺎﺩﺓ ﻭﺟﺐ ﻋﻠﻴﻪ ﺇﺗﻤﺎﻣﻬﺎ
 .ﺍﻟﺠﻮﺯﻱ ﺭﺣﻤﻪ ﷲ ﻭﻓﻲ ﺍﻵﻳﺔ ﺳﺒﺐ ﺁﺧﺮ ﻟﻠﻨﺰﻭﻝ ﺫﻛﺮﻩ ﺍﻹﻣﺎﻡ ﺍﺑﻦ 
  ﴾6622F5622﴿ﻓﻨﺰﻟﺖ ﻫﺬﻩ ﺍﻵﻳﺔ،ﻓﻠﻨﺎ ﻋﻠﻴﻚ ﺣﻖ،ﺃﺗﻴﻨﺎﻙ ﻁﺎﺋﻌﻴﻦ: ﻘﺎﻟﻮﺍﻓ �ﻭﺫﻟﻚ ﺃﻥ ﻗﻮﻣﺎ ًﻣﻦ ﺍﻷﻋﺮﺍﺏ ﻗَِﺪﻣﻮﺍ ﻋﻠﻰ ﺭﺳﻮﻝ ﷲ : ﻗﺎﻝ 
 ﻗﻠﺖ: ﺍﻵﻳﺔ ﺃﻣﺮ ﻣﻦ ﷲ ﺗﻌﺎﻟﻰ ﻟﻠﻤﺆﻣﻨﻴﻦ ﻋﻤﻮﻣﺎ ﺑﺄﻥ ﻻ ﻳﺒﻄﻠﻮﺍ ﺃﻋﻤﺎﻟﻬﻢ. 
 ﻭﺫﻛﺮ ﺍﻹﻣﺎﻡ ﺍﺑﻦ ﺍﻟﺠﻮﺯﻱ ﺃﺭﺑﻌﺎ ًﻣﻦ ﻣﺒﻄﻼﺕ ﺍﻷﻋﻤﺎﻝ.
 .ﺍﻟﺤﺴﻦﻗﺎﻟﻪ ،ﻌﺎﺻﻲ ﻭﺍﻟﻜﺒﺎﺋﺮﺍﻟﻤ :ﺃﺣﺪﻫﺎ
 .ﻋﻄﺎءﻗﺎﻟﻪ ،ﺍﻟﺸﱠّﻚ ﻭﺍﻟﻨﱢﻔﺎﻕ :ﻭﺍﻟﺜﺎﻧﻲ
 .ﺍﺑﻦ ﺍﻟﺴﺎﺋﺐﻗﺎﻟﻪ ،ﺍﻟﺮﱢ ﻳﺎء ﻭﺍﻟﺴﱡﻤﻌﺔ :ﻭﺍﻟﺜﺎﻟﺚ
 .﴾7622F6622﴿ﺑﺎﻟَﻤﻦ ّ :ﻭﺍﻟﺮﺍﺑﻊ
 ﻭﻛﻞ ﻫﺬﺍ ﺍﻟﺬﻱ ﺫﻛﺮ ﻟﻪ ﺷﻮﺍﻫﺪ ﻣﻦ ﺍﻟﺘﺸﺮﻳﻊ ﻓﻨﺴﺄﻝ ﷲ ﺃﻥ ﻻ ﻳﺤﺒﻂ ﻋﻤﻠﻨﺎ ﺑﺄﻱ ﻣﻦ ﻫﺬﻩ ﺍﻟﻤﺒﻄﻼﺕ. 
 ]ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ[
 .ﺃﻱ ﺍﻣﺘﺜﻠﻮﺍ ﺃﻭﺍﻣﺮ ﷲ ﻭﺃﻭﺍﻣﺮ ﺭﺳﻮﻟﻪ ﴾ﻮﺍ ﺃﻁﻴﻌﻮﺍ ﷲ ﻭﺃﻁﻴﻌﻮﺍ ﺍﻟﺮﺳﻮﻝ ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﺬﻳﻦ ﺁﻣﻨ ﴿
 .﴾8622F7622﴿ﻭﺍﻟﻌﺠﺐ ﻭﺍﻟﺮﻳﺎء،ﺃﻱ ﻭﻻ ﺗﺒﻄﻠﻮﺍ ﺃﻋﻤﺎﻟﻜﻢ ﺑﻤﺄ ﺃﺑﻄﻞ ﺑﻪ ﻫﺆﻻء ﺃﻋﻤﺎﻟﻬﻢ ﻣﻦ ﺍﻟﻜﻔﺮ ﻭﺍﻟﻨﻔﺎﻕ ﴾ﻭﻻ ﺗﺒﻄﻠﻮﺍ ﺃﻋﻤﺎﻟﻜﻢ  ﴿
 ﺍﻧﺘﻬﺖ ﺳﻮﺭﺓ ﻣﺤﻤﺪ
 
 
 
 
 ُﺳﻮَﺭﺓ ُﺍﻟﻔﺘﺢ
 
 
  ﴾ ۱ ﺇِﻧﱠﺎ ﻓَﺘَۡﺤﻨَﺎ ﻟََﻚ ﻓَۡﺘٗﺤﺎ ﻣﱡ ﺒِﻴٗﻨﺎ ﴿
 
 _______________
 (8923/ 01ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻰ ﺣﺎﺗﻢ ـ  )(3622) 
 (622/ 3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(4622) 
 (ﻣﺮﺳﻞ ﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ ﺃﺑﻮ ﺟﻌﻔﺮ ﺍﻟﺮﺍﺯﻱ ﺻﺪﻭﻕ ﺳﻲء ﺍﻟﺤﻔﻆ  896ﺡ) 2/546ﺗﻌﻈﻴﻢ ﻗﺪﺭ ﺍﻟﺼﻼﺓ  01/9923ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ  (5622)
 (314/ 7ﺯﺍﺩ ﺍﻟﻤﺴﻴﺮ )(6622) 
 (314/ 7) ﺯﺍﺩ ﺍﻟﻤﺴﻴﺮ(7622) 
 (822/ 3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(8622) 
 (293)
 .﴾ﺇﻧﺎ ﻓﺘﺤﻨﺎ ﻟﻚ ﻓﺘﺤﺎ ﻣﺒﻴﻨﺎ ﴿ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﻧﺰﻟﺖ ﺳﻮﺭﺓ ﺍﻟﻔﺘﺢ ﺑﻴﻦ ﻣﻜﺔ  :» ﻗﺎﻻﺑﻦ ﻣﺨﺮﻣﺔ ﻭﻣﺮﻭﺍﻥ ﺑﻦ ﺍﻟﺤﻜﻢ ﻋﻦ ﺍﻟﻤﺴﻮﺭﺃﺧﺮﺝ ﺍﻟﺤﺎﻛﻢ ﻭﻏﻴﺮﻩ  .189
  .«﴾9622F8622﴿ﻣﻦ ﺃﻭﻟﻬﺎ ﺇﻟﻰ ﺁﺧﺮﻫﺎﻭﺍﻟﻤﺪﻳﻨﺔ ﻓﻲ ﺷﺄﻥ ﺍﻟﺤﺪﻳﺒﻴﺔ 
 
 
 ]ﺗﻌﻠﻴﻖ[
ﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﺷﺄﻥ ﺍﻟﺤﺪﻳﺒﻴﺔ ﻭﻣﺎ ﻳﺘﻌﻠﻖ ﺑﻪ ﻣﻦ ﺳﻮﺭﺓ ﺍﻟﻔﺘﺢ ﺳﻮﺭﺓ ﻣﺪﻧﻴﺔ ﺑﺎﻹﺟﻤﺎﻉ ﻭﻫﺬﺍ ﻣﺎ ﻧﻘﻠﻪ ﺍﻹﻣﺎﻡ ﺍﻟﻘﺮﻁﺒﻲ ﻭﻗﺪ ﺻﺢ ﺃﻧ 
 .ﺍﻟﺼﻠﺢ
ﻭﻗﺪ ﻛﺎﻥ ﻓﺘﺢ ﻣﻜﺔ ﻓﺘﺤﺎً ﻭﻧﺤﻦ ﻧﻌﺪ ،ﺗﻌﺪﻭﻥ ﺃﻧﺘﻢ ﺍﻟﻔﺘﺢ ﻓﺘﺢ ﻣﻜﺔ : ﻗﺎﻝﻭﺭﻭﻯ ﺍﻟﺒﺨﺎﺭﻱ ﻭﻏﻴﺮﻩ ﻋﻦ ﺍﻟﺒﺮﺍء ﺭﺿﻲ ﷲ ﻋﻨﻪ  
 ﺍﻟﻔﺘﺢ ﺑﻴﻌﺔ ﺍﻟﺮﺿﻮﺍﻥ ﻳﻮﻡ ﺍﻟﺤﺪﻳﺒﻴﺔ.
ﺛﻢ ﻛﺎﻥ ﺍﻟﺼﻠﺢ ﻣﻊ ﺍﻟﻤﺸﺮﻛﻴﻦ ﻳﻮﻡ ،ﻋﻠﻰ ﺍﻟﻤﻮﺕ ﻓﻲ ﺳﺒﻴﻞ ﷲ �ﻓﻜﺎﻧﺖ ﺑﻴﻌﺔ ﺍﻟﺮﺿﻮﺍﻥ ﻳﻮﻡ ﺍﻟﺤﺪﻳﺒﻴﺔ ﺣﻴﺚ ﺑﺎﻳﻌﻮﺍ ﺍﻟﻨﺒﻲ  
 ﺍﻟﺤﺪﻳﺒﻴﺔ ﻓﺘﺤﺎ ًﻋﻈﻴﻤﺎ.ً ﻭﻗﺪ ﺟﺎء ﺣﺪﻳﺚ ﺻﻠﻰ ﺍﻟﺤﺪﻳﺒﻴﺔ ﺑﻄﻮﻟﻪ ﻓﻲ ﺍﻟﺼﺤﻴﺢ.
 ﻭﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﻫﺬﺍ ﺍﻷﺛﺮ ﺍﻟﺼﺤﻴﺢ ﻓﻲ ﻛﻮﻥ ﺍﻵﻳﺔ ﻧﺰﻟﺖ ﺑﻴﻦ ﻣﻜﺔ ﻭﺍﻟﻤﺪﻳﻨﺔ ﺯﻣﻦ ﺍﻟﺤﺪﻳﺒﻴﺔ. 
 
 ]ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ[
ﻓﺘﺢ ]ﻭﺍﻟﻤﺮﺍﺩ ﺑﺎﻟﻔﺘﺢ ،ﻭﺣﻜﻤﻨﺎ ﻟﻚ ﺑﺎﻟﻔﺘﺢ ﺍﻟﻤﺒﻴﻦ ﻋﻠﻰ ﺃﻋﺪﺍﺋﻚ،ﻓﺘﺤﺎ ﺑﻴﻨﺎ ﻅﺎﻫﺮﺍ [ﻣﻜﺔ]ﺤﻤﺪ ﺃﻱ ﻗﺪ ﻓﺘﺤﻨﺎ ﻟﻚ ﻳﺎ ﻣ ﴾ﺇﻧﺎ ﻓﺘﺤﻨﺎ ﻟﻚ ﻓﺘﺤﺎ ﻣﺒﻴﻨﺎ  ﴿
 :ﺍﻟﺰﻣﺨﺸﺮﻱﻗﺎﻝ ﻭﻛﺎﻧﺖ ﺑﺸﺎﺭﺓ ﻋﻈﻴﻤﺔ ﻣﻦ ﷲ ﺗﻌﺎﻟﻰ ﻟﺮﺳﻮﻟﻪ ﻭﻟﻠﻤﺆﻣﻨﻴﻦ ،ﻭﺫﻛﺮﻩ ﺑﻠﻔﻆ ﺍﻟﻤﺎﺿﻲ ﻟﺘﺤﻘﻘﻪ،ﻭﻋﺪﻩ ﷲ ﺑﻪ ﻗﺒﻞ ﺃﻥ ﻳﻜﻮﻥ [ﻣﻜﺔ
ﻭﺟﻲء ﺑﻪ ﺑﻠﻔﻆ ﺍﻟﻤﺎﺿﻲ ﻋﻠﻰ ﻋﺎﺩﺓ ﺭﺏ ﺍﻟﻌﺰﺓ ،ﻭﻫﻮ ﻭﻋﺪ ﻟﻪ ﺑﺎﻟﻔﺘﺢ،ﻋﻦ ﻣﻜﺔ ﻋﺎﻡ ﺍﻟﺤﺪﻳﺒﻴﺔ �ﻭﻗﺪ ﻧﺰﻟﺖ ﻣﺮﺟﻊ ﺭﺳﻮﻝ ﷲ ،ﻫﻮ ﻓﺘﺢ ﻣﻜﺔ
 ﴿ﻭﻓﻲ ﺫﻟﻚ ﻣﻦ ﺍﻟﻔﺨﺎﻣﺔ ﻭﺍﻟﺪﻻﻟﺔ ﻋﻠﻰ ﻋﻠﻮ ﺷﺄﻥ ﺍﻟﻔﺘﺢ ﻣﺎ ﻻ ﻳﺨﻔﻰ ،ﻷﻧﻬﺎ ﻓﻲ ﺗﺤﻘﻘﻬﺎ ﻭﺗﻴﻘﻨﻬﺎ ﺑﻤﻨﺰﻟﺔ ﺍﻟﻜﺎﺋﻨﺔ ﺍﻟﻤﻮﺟﻮﺩﺓ،ﺳﺒﺤﺎﻧﻪ ﻓﻲ ﺃﺧﺒﺎﺭﻩ
ﻭﻣﻦ ﺍﻟﺼﻠﺢ ،ﻣﻦ ﺑﻴﻌﺔ ﺍﻟﺮﺿﻮﺍﻥ،ﺛﺎﺭ ﺍﻟﻌﻈﻴﻤﺔﻭﺫﻫﺐ ﺑﻌﺾ ﺍﻟﻤﻔﺴﺮﻳﻦ ﺇﻟﻰ ﺃﻥ ﺍﻟﻤﺮﺍﺩ ﺑﺎﻟﻔﺘﺢ " ﺻﻠﺢ ﺍﻟﺤﺪﻳﺒﻴﺔ " ﻟﻤﺎ ﺗﺮﺗﺐ ﻋﻠﻴﻪ ﻣﻦ ﺍﻵ
 .﴾0722F9622﴾﴿ﻭﺍﻟﻰ ﻫﺬﺍ ﺫﻫﺐ ﺍﻟﺤﺎﻓﻆ ﺍﺑﻦ ﻛﺜﻴﺮ ،ﺇﻟﻰ ﻏﻴﺮ ﻣﺎ ﻫﻨﺎﻟﻚ،ﻭﻣﻦ ﺩﺧﻮﻝ ﻛﺜﻴﺮ ﻓﻲ ﺍﻹﺳﻼﻡ،ﻣﻊ ﻗﺮﻳﺶ �ﺍﻟﺬﻱ ﻋﻘﺪﻩ ﺭﺳﻮﻝ ﷲ 
 
 
 ﴾  ۳ۡﺼًﺮﺍ َﻋِﺰﻳًﺰﺍ َﻭﻳَﻨُﺼَﺮَﻙ ٱﻟﱠ  ُﻧَ  ۲َﻭَﻣﺎ ﺗَﺄَﺧﱠ َﺮ َﻭﻳُﺘِﻢﱠ ﻧِۡﻌَﻤﺘَﻪُۥ َﻋﻠَۡﻴَﻚ َﻭﻳَۡﻬِﺪﻳََﻚ ِﺻَﺮٰ ٗﻁﺎ ﻣﱡ ۡﺴﺘَﻘِﻴٗﻤﺎ  ﴿
 
 ﺍﻵﻳﺎﺕ. -﴾ﻟﻴﻐﻔﺮ ﷲ ﻟﻚ ﻣﺎ ﺗﻘﺪﻡ ﻣﻦ ﺫﻧﺒﻚ  ﴿ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﻟﻴﻐﻔﺮ ﻟﻚ ﷲ ﻣﺎ ﺗﻘﺪﻡ ﻣﻦ  ﴿: �ﺃﻧﺰﻟﺖ ﻋﻠﻰ ﺍﻟﻨﺒﻲ :»ﻗﺎﻝ  ﻋﻦ ﺃﻧﺲﻭﺃﺧﺮﺝ ﺍﻟﺸﻴﺨﺎﻥ ﻭﺍﻟﺘﺮﻣﺬﻱ ﻭﺍﻟﺤﺎﻛﻢ  .289
 ﺛﻢ .«ﺍﻷﺭﺽﻟﻘﺪ ﻧﺰﻟﺖ ﻋﻠﻲ ﺁﻳﺔ ﺃﺣﺐ ﺇﻟﻲ ﻣﻤﺎ ﻋﻠﻰ  :»�ﺍﻟﻨﺒﻲ ﻘﺎﻝ ﻓ،ﻣﺮﺟﻌﻪ ﻣﻦ ﺍﻟﺤﺪﻳﺒﻴﺔ ﺫﻧﺒﻚ ﻭﻣﺎ ﺗﺄﺧﺮ
 ﴿:ﻫﻨﻴﺌﺎً ﻣﺮﻳﺌﺎً ﻟﻚ ﻳﺎ ﺭﺳﻮﻝ ﷲ ﻗﺪ ﺑﻴﻦ ﷲ ﻟﻚ ﻣﺎﺫﺍ ﻳﻔﻌﻞ ﺑﻚ ﻓﻤﺎﺫﺍ ﻳﻔﻌﻞ ﺑﻨﺎ؟ ﻓﻨﺰﻟﺖ: ﻘﺎﻟﻮﺍﻓ،ﻗﺮﺃﻫﺎ ﻋﻠﻴﻬﻢ
 .«﴾﴾1722F0722﴿ﺑﻠﻎ ﻓﻮﺯﺍ ﻋﻈﻴﻤﺎً  ﴿:ـ ﺣﺘﻰ﴾ﻟﻴﺪﺧﻞ ﺍﻟﻤﺆﻣﻨﻴﻦ ﻭﺍﻟﻤﺆﻣﻨﺎﺕ 
 
 ]ﺗﻌﻠﻴﻖ[
ﻟﻴﺪﺧﻞ ﺍﻟﻤﺆﻧﻴﻦ  ﴿ﻌﺎﻟﻰ ﻭﻟﻜﻦ ﻣﺘﻌﻠﻖ ﺑﻘﻮﻟﻪ ﺗ،ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺛﺮﺍً ﻭﺍﺣﺪﺍً ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﻭﻫﻮ ﺃﺛﺮ ﺻﺤﻴﺢ 
 ﺍﻵﻳﺔ.﴾  ---ﻭﺍﻟﻤﺆﻣﻨﺎﺕ ﺟﻨﺎﺕ ﺗﺠﺮﻱ ﻣﻦ ﺗﺤﺘﻬﺎ ﺍﻷﻧﻬﺎﺭ
 �ﺃﻣﺎ ﻫﺬﻩ ﺍﻵﻳﺔ ﻓﻘﺪ ﻭﺭﺩ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻟﻬﺎ ﻣﺎ ﺫﻛﺮﻩ ﻣﻘﺎﺗﻞ ﺑﻦ ﺳﻠﻴﻤﺎﻥ ﺭﺣﻤﻪ ﷲ ﻋﻦ ﺍﺑﻦ ﻋﺒﺎﺱ: ﺇﻥ ﺍﻟﻴﻬﻮﺩ ﺷﻤﺘﻮﺍ ﺑﺎﻟﻨﺒﻲ  
 ،�ﻻ ﻳﺪﺭﻱ ﻣﺎ ﻳﻔﻌﻞ ﺑﻪ، ﻓﺎﺷﺘﺪ ﺫﻟﻚ ﻋﻠﻰ ﺍﻟﻨﺒﻲ ﻛﻴﻒ ﻧﺘﺒﻊ ﺭﺟﻼ : ﻗﺎﻟﻮﺍﻭ -ﻭﻣﺎ ﺃﺩﺭﻱ ﻣﺎ ﻳﻔﻌﻞ ﺑﻲ ﻭﻻ ﺑﻜﻢ  -ﻭﺍﻟﻤﺴﻠﻤﻴﻦ ﻟﻤﺎ ﻧﺰﻝ ﻗﻮﻟﻪ 
 ﺇﻧﺎ ﻓﺘﺤﻨﺎ ﻟﻚ -ﻓﺄﻧﺰﻝ ﷲ ﺗﻌﺎﻟﻰ 
 .﴾2722F1722﴿-ﻓﺘﺤﺎ ﻣﺒﻴﻨﺎ ﻟﻴﻐﻔﺮ ﻟﻚ ﷲ ﻣﺎ ﺗﻘﺪﻡ ﻣﻦ ﺫﻧﺒﻚ ﻭﻣﺎ ﺗﺄﺧﺮ 
ﻭﻋﻠﻰ ﺍﻟﻤﺆﻣﻨﻴﻦ ﺑﺄﻥ ﻭﻋﺪﻫﻢ ،ﺑﺄﻥ ﻏﻔﺮ ﻟﻪ ﻣﺎ ﺗﻘﺪﻡ ﻣﻦ ﺫﻧﺒﻪ ﻭﻣﺎ ﺗﺄﺧﺮ �ﻗﻠﺖ: ﻧﺰﻟﺖ ﺍﻵﻳﺔ ﻣﺨﺒﺮﺓ ﺑﻔﻀﻞ ﷲ ﺗﻌﺎﻟﻰ ﻋﻠﻰ ﻧﺒﻴﻪ  
 ﺘﻬﺎ ﺍﻷﻧﻬﺎﺭ ﻧﺴﺄﻝ ﷲ ﺃﻥ ﻳﺠﻌﻠﻨﺎ ﻣﻨﻬﻢ ﻭﻣﻌﻬﻢ.ﺟﻨﺎﺕ ﺗﺠﺮﻱ ﻣﻦ ﺗﺤ
 
 ]ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ[
ﻭﺗﺴﻤﻴﺘﻪ  :ﺃﺑﻮ ﺍﻟﺴﻌﻮﺩﻗﺎﻝ ﺃﻱ ﻟﻴﻐﻔﺮ ﻟﻚ ﺭﺑﻚ ﻳﺎ ﻣﺤﻤﺪ ﺟﻤﻴﻊ ﻣﺎ ﻓﺮﻁ ﻣﻨﻚ ﻣﻦ ﺗﺮﻙ ﺍﻷﻭﻟﻰ  ﴾ﻟﻴﻐﻔﺮ ﻟﻚ ﷲ ﻣﺎ ﺗﻘﺪﻡ ﻣﻦ ﺫﻧﺒﻚ ﻭﻣﺎ ﺗﺄﺧﺮ  ﴿
 .ﺫﻧﺒﺎ ﺑﺎﻟﻨﻈﺮ ﺇﻟﻰ ﻣﻨﺼﺒﻪ ﺍﻟﺠﻠﻴﻞ
 .ﺑﺈﻋﻼء ﺍﻟﺪﻳﻦ ﻭﺭﻓﻊ ﻣﻨﺎﺭﻩﺃﻱ ﻭﻳﻜﻤﻞ ﻧﻌﻤﺘﻪ ﻋﻠﻴﻚ  ﴾ﻭﻳﺘﻢ ﻧﻌﻤﺘﻪ ﻋﻠﻴﻚ  ﴿
 .ﺍﻟﻤﻮﺻﻞ ﺇﻟﻰ ﺟﻨﺎﺕ ﺍﻟﻨﻌﻴﻢ ﺑﻤﺎ ﻳﺸﺮﻋﻪ ﻟﻚ ﻣﻦ ﺍﻟﺪﻳﻦ ﺍﻟﻌﻈﻴﻢ،ﺃﻱ ﻭﻳﺮﺷﺪﻙ ﺇﻟﻰ ﺍﻟﻄﺮﻳﻖ ﺍﻟﻘﻮﻳﻢ ﴾ﻭﻳﻬﺪﻳﻚ ﺻﺮﺍﻁﺎ ﻣﺴﺘﻘﻴﻤﺎ  ﴿
 _______________
ﻭﻓﻴﻪ ﺗﺼﺮﻳﺢ ﺍﺑﻦ ﺇﺳﺤﺎﻕ ﺑﺎﻟﺴﻤﺎﻉ. ﻗﺎﻝ ﺃﺑﻮ ﻋﺒﺪ ﷲ ﺍﻟﺤﺎﻛﻢ ﺃﺧﺒﺮﻧﻲ ﺃﺣﻤﺪ  9/322(ﻭﻗﺎﻝ  ﺻﺤﻴﺢ ﻋﻠﻰ ﺷﺮﻁ ﻣﺴﻠﻢ ﺳﻨﻦ ﺍﻟﺒﻴﻬﻘﻲ ﺍﻟﻜﺒﺮﻯ 0173ﺡ) 2/894ﺍﻟﻤﺴﺘﺪﺭﻙ ﻟﻠﺤﺎﻛﻢ  (9622)
 ﺑﻪ--ﻨﺎ ﻣﺤﻤﺪ ﺑﻦ ﺳﻠﻤﺔ ﻋﻦ ﻣﺤﻤﺪ ﺑﻦ ﺇﺳﺤﺎﻕ ﻋﻦ ﺍﻟﺰﻫﺮﻱ ﻋﻦ ﻋﺮﻭﺓ ﻋﻦ ﺍﻟﻤﺴﻮﺭ ﺑﻦ ﻣﺨﺮﻣﺔ ﻭﻣﺮﻭﺍﻥ ﺑﻦ ﺍﻟﺤﻜﻢ ﺑﻦ ﺟﻌﻔﺮ ﺍﻟﻘﻄﻴﻌﻲ ﺣﺪﺛﻨﺎ ﻋﺒﺪ ﷲ ﺑﻦ ﺃﺣﻤﺪ ﺑﻦ ﺣﻨﺒﻞ ﺣﺪﺛﻨﻲ ﺃﺑﻲ ﺣﺪﺛ
 (132/ 3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(0722) 
ﻯ (ﺳ�ﻨﻦ ﺍﻟﺒﻴﻬﻘ�ﻲ ﺍﻟﻜﺒ�ﺮ3623ﺡ) 5/ 583( ﺳ�ﻨﻦ ﺍﻟﺘﺮﻣ�ﺬﻱ 0146ﺡ) 41/023(ﺻﺤﻴﺢ ﺍﺑﻦ ﺣﺒ�ﺎﻥ 6871ﺡ) 3/3141(ﺻﺤﻴﺢ ﻣﺴﻠﻢ 4554ﺡ) 4/0381ﺻﺤﻴﺢ ﺍﻟﺒﺨﺎﺭﻱ  (1722)
 ( 89411ﺡ) 6/164(ﺳﻨﻦ ﺍﻟﻨﺴﺎﺋﻲ ﺍﻟﻜﺒﺮﻯ 49581ﺡ) 9/222
 (442/ 3ﺗﻔﺴﻴﺮ ﻣﻘﺎﺗﻞ ﺑﻦ ﺳﻠﻴﻤﺎﻥ )(2722) 
 (393)
 
ﻳﺠﻤﻊ ﻟﻚ ﺑﻪ ﺑﻴﻦ ﻋﺰ ﺍﻟﺪﻧﻴﺎ ،ﻓﻴﻪ ﻋﺰﺓ ﻭﻏﻠﺒﺔ،ﻧﺼﺮﺍ ﻗﻮﻳﺎ ﻣﻨﻴﻌﺎ،ﺃﻱ ﻭﻳﻨﺼﺮﻙ ﷲ ﻋﻠﻰ ﺃﻋﺪﺍﺋﻚ ﴾ﻭﻳﻨﺼﺮﻙ ﷲ ﻧﺼﺮﺍ ﻋﺰﻳﺰﺍ  ﴿
 .﴾3722F2722﴿ﻭﺍﻵﺧﺮﺓ
 
 
ﻴﻨَﺔ ََﻋﻠَۡﻴِﻬۡﻢ َﻭﺃَﺛَٰ ﺒَﻬُۡﻢ ﻓَۡﺘٗﺤﺎ ﻘَۡﺪ َﺭِﺿَﻲ ٱﻟﱠ  َُﻋِﻦ ٱۡﻟُﻤۡﺆِﻣﻨِﻴَﻦ ﺇِۡﺫ ﻳُﺒَﺎﻳُِﻌﻮﻧََﻚ ﺗَۡﺤَﺖ ٱﻟﺸﱠَﺠَﺮِﺓ ﻓََﻌﻠَِﻢ َﻣﺎ ﻓِﻲ ﻗُﻠُﻮﺑِِﻬۡﻢ ﻓَﺄَﻧَﺰَﻝ ٱﻟﺴﱠﻜ ِﻟﱠ  ﴿
 ﴾  ۸۱ﻗَِﺮﻳٗﺒﺎ 
 
 .ﺍﻵﻳﺔ -﴾ﻟﻘﺪ ﺭﺿﻲ ﷲ ﻋﻦ ﺍﻟﻤﺆﻣﻨﻴﻦ  ﴿ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
 :�ﺑﻴﻨﻤﺎ ﻧﺤﻦ ﻗﺎﺋﻠﻮﻥ ﺇﺫﺍ ﻧﺎﺩﻯ ﻣﻨﺎﺩﻱ ﺭﺳﻮﻝ ﷲ :»ﻗﺎﻝ ﺴﻠﻤﺔ ﺑﻦ ﺍﻷﻛﻮﻉ ﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﻋﻨ ]ﻙ[ .389
ﻓﺄﻧﺰﻝ ،ﻭﻫﻮ ﺗﺤﺖ ﺍﻟﺸﺠﺮﺓ ﻓﺒﺎﻳﻌﻨﺎﻩ �ﻓﺴﺮﻧﺎ ﺇﻟﻰ ﺭﺳﻮﻝ ﷲ ،ﻧﺰﻝ ﺭﻭﺡ ﺍﻟﻘﺪﺱ،ﺃﻳﻬﺎ ﺍﻟﻨﺎﺱ ﺍﻟﺒﻴﻌﺔ ﺍﻟﺒﻴﻌﺔ
 .«﴾4722F3722﴿﴾ـ  ﺍﻵﻳﺔﻟﻘﺪ ﺭﺿﻰ ﷲ ﻋﻦ ﺍﻟﻤﺆﻣﻨﻴﻦ  ﴿:ﷲ
 �ﻮﻡ ﺍﻟﺤﺪﻳﺒﻴﺔ ﻫﺒﻂ ﻋﻠﻰ ﺭﺳﻮﻝ ﷲ ﻟﻤﺎ ﻛﺎﻥ ﻳ :»ﻗﺎﻝ  ﻋﻦ ﺃﻧﺲﻭﺃﺧﺮﺝ ﻣﺴﻠﻢ ﻭﺍﻟﺘﺮﻣﺬﻱ ﻭﺍﻟﻨﺴﺎﺋﻲ  .489
ﻓﺄﻧﺰﻝ ،ﻓﺄﺧﺬﻭﺍ ﻓﺄﻋﺘﻘﻬﻢ،�ﻭﺃﺻﺤﺎﺑﻪ ﺛﻤﺎﻧﻮﻥ ﺭﺟﻼً ﻓﻲ ﺍﻟﺴﻼﺡ ﻣﻦ ﺟﺒﻞ ﺍﻟﺘﻨﻌﻴﻢ ﻳﺮﻳﺪﻭﻥ ﻏﺮﺓ ﺭﺳﻮﻝ ﷲ 
 .«﴾5722F4722﴿﴾ـ ﺍﻵﻳﺔﻭﻫﻮ ﺍﻟﺬﻱ ﻛﻒ ﺃﻳﺪﻳﻬﻢ ﻋﻨﻜﻢ ﻭﺃﻳﺪﻛﻢ ﻋﻨﻬﻢ  ﴿:ﷲ
 .﴾6722F5722﴿ﻭﺃﺧﺮﺝ ﻣﺴﻠﻢ ﻧﺤﻮﻩ ﻣﻦ ﺣﺪﻳﺚ ﺳﻠﻤﺔ ﺑﻦ ﺍﻷﻛﻮﻉ  ]ﻙ[ .589
 .﴾7722F6722﴿ﺪﻳﺚ ﻋﺒﺪ ﷲ ﺑﻦ ﻣﻐﻔﻞ ﺍﻟﻤﺰﻧﻲﻭﺃﺣﻤﺪ ﻭﺍﻟﻨﺴﺎﺋﻲ ﻧﺤﻮﻩ ﻣﻦ ﺣ  ]ﻙ[ .689
 .ﻭﺍﺑﻦ ﺇﺳﺤﺎﻕ ﻧﺤﻮﻩ ﻣﻦ ﺣﺪﻳﺚ ﺍﺑﻦ ﻋﺒﺎﺱ  ]ﻙ[ .789
 
 ]ﺗﻌﻠﻴﻖ[
ﻭﻗﺪ ﻧﺰﻟﺖ ﺍﻟﺴﻮﺭﺓ ﻛﺎﻣﻠﺔ ﻓﻲ ﺃﻣﻮﺭ ﺍﻟﺤﺪﻳﺒﻴﺔ ﻭﺑﻴﻌﺔ ،ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺁﺛﺎﺭ ﻫﻨﺎ ﻭﻫﻲ ﺷﻮﺍﻫﺪ ﺑﻌﻀﻬﺎ ﻟﺒﻌﺾ 
 ﻓﺎﻷﺛﺮ ﺍﻷﻭﻝ ﺃﺧﺒﺎﺭ ﻣﻦ ﷲ ﺗﻌﺎﻟﻰ ﻋﻦ ﺭﺿﺎﻩ ﻋﻦ ﺍﻟﻤﺆﻣﻨﻴﻦ ﻓﻲ ﺑﻴﻌﺔ ﺍﻟﺮﺿﻮﺍﻥ.،ﺍﻟﺮﺿﻮﺍﻥ
ﻭﺍﻟﻤﺸﺮﻛﻴﻦ ﻭﺑﺎﻟ  �ﻭﻳﻠﻴﻖ ﺑﻨﺎ ﻫﻨﺎ ﺃﻥ ﻧﺬﻛﺮ ﺍﻟﺤﺪﻳﺚ ﻛﺎﻣﻼً ﺣﺘﻰ ﻳﺘﻀﺢ ﻟﻠﻘﺎﺭﺉ ﺃﺣﺪﺍﺙ ﻣﺎ ﺟﺮﻯ ﻓﻲ ﻫﺬﻩ ﺍﻟﻮﺍﻗﻌﺔ ﺑﻴﻦ ﺍﻟﻨﺒﻲ  
 ﺍﻟﺘﻮﻓﻴﻖ.
ﻗﺪﻣﻨﺎ ﺍﻟﺤﺪﻳﺒﻴﺔ ﻣﻊ ﺭﺳﻮﻝ ّﷲ ﺻﻠّﻰ ّﷲ ﻋﻠﻴﻪ ﻭﺳﻠّﻢ : ﻗﺎﻝ -ﺭﺿﻲ ّﷲ ﻋﻨﻪ -ﻋﻦ ﺳﻠﻤﺔ ﺑﻦ ﺍﻷﻛﻮﻉ،ﻭﻫﻮ ﻋﻨﺪ ﺍﻹﻣﺎﻡ ﻣﺴﻠﻢ ﻭﻏﻴﺮﻩ
ﻓﺈّﻣﺎ ﺩﻋ�ﺎ ﻭﺇّﻣ�ﺎ ،ﻓﻘﻌﺪ ﺭﺳ�ﻮﻝ ّﷲ ﺻ�ﻠّﻰ ّﷲ ﻋﻠﻴ�ﻪ ﻭﺳ�ﻠّﻢ ﻋﻠ�ﻰ ﺟﺒ�ﺎ ﺍﻟّﺮﻛﻴ�ّﺔﻗﺎﻝ: ﻋﻠﻴﻬﺎ ﺧﻤﺴﻮﻥ ﺷﺎﺓ ﻻ ﺗﺮﻭﻳﻬﺎ. ﻭﻧﺤﻦ ﺃﺭﺑﻊ ﻋﺸﺮﺓ ﻣﺎﺋﺔ، ﻭ
ﻓﺒﺎﻳﻌﺘ�ﻪ ﺃّﻭﻝ : ﻗﺎﻝﺛّﻢ ﺇّﻥ ﺭﺳﻮﻝ ّﷲ ﺻﻠّﻰ ّﷲ ﻋﻠﻴﻪ ﻭﺳﻠّﻢ ﺩﻋﺎﻧﺎ ﻟﻠﺒﻴﻌﺔ ﻓﻲ ﺃﺻﻞ ﺍﻟّﺸﺠﺮﺓ، ﻗﺎﻝ: ﻓﺠﺎﺷﺖ. ﻓﺴﻘﻴﻨﺎ ﻭﺍﺳﺘﻘﻴﻨﺎ. : ﻗﺎﻝﺑﺴﻖ ﻓﻴﻬﺎ. 
: ﻗ�ﺎﻝﻗﻠﺖ:ﻗﺪ ﺑﺎﻳﻌﺘ�ﻚ ﻳ�ﺎ ﺭﺳ�ﻮﻝ ّﷲ ﻓ�ﻲ ﺃّﻭﻝ ﺍﻟﻨ�ّﺎﺱ. ﻗﺎﻝ «. ﺑﺎﻳﻊ. ﻳﺎ ﺳﻠﻤﺔ»: ﻗﺎﻝﻊ. ﺣﺘّﻰ ﺇﺫﺍ ﻛﺎﻥ ﻓﻲ ﻭﺳﻂ ﻣﻦ ﺍﻟﻨّﺎﺱ ﺍﻟﻨّﺎﺱ. ﺛّﻢ ﺑﺎﻳﻊ ﻭﺑﺎﻳ
ﻓﺄﻋﻄﺎﻧﻲ ﺭﺳﻮﻝ ّﷲ ﺻﻠّﻰ ّﷲ ﻋﻠﻴﻪ ﻭﺳ�ﻠّﻢ : ﻗﺎﻝ. [ﻳﻌﻨﻲ ﻟﻴﺲ ﻣﻌﻪ ﺳﻼﺡ]ﻭﺭﺁﻧﻲ ﺭﺳﻮﻝ ّﷲ ﺻﻠّﻰ ّﷲ ﻋﻠﻴﻪ ﻭﺳﻠّﻢ ﻋﺰﻻ  : ﻗﺎﻝ.”ﻭﺃﻳﻀﺎ»
ﻗﻠﺖ: ﻗﺪ ﺑﺎﻳﻌﺘﻚ ﻳﺎ ﺭﺳ�ﻮﻝ ّﷲ ﻓ�ﻲ ﺃّﻭﻝ ﺍﻟﻨ�ّﺎﺱ، : ﻗﺎﻝ«. ﺃﻻ ﺗﺒﺎﻳﻌﻨﻲ ﻳﺎ ﺳﻠﻤﺔ؟»ﻗﺎﻝ: ﺣﺘّﻰ ﺇﺫﺍ ﻛﺎﻥ ﻓﻲ ﺁﺧﺮ ﺍﻟﻨّﺎﺱ ﺛّﻢ ﺑﺎﻳﻊ. ،ﺩﺭﻗﺔ ﺃﻭﺣﺠﻔﺔ 
ﻗﻠﺖ:ﻳ�ﺎ ﻗ�ﺎﻝ «. ﺩﺭﻗﺘ�ﻚ ﺍﻟّﺘ�ﻲ ﺃﻋﻄﻴﺘ�ﻚ؟ ﺃﻭﻳ�ﺎ ﺳ�ﻠﻤﺔ ﺃﻳ�ﻦ ﺣﺠﻔﺘ�ﻚ »ﻟ�ﻲ: ﻗ�ﺎﻝ ﻓﺒﺎﻳﻌﺘ�ﻪ ﺍﻟﺜّﺎﻟﺜ�ﺔ. ﺛ�ّﻢ : ﻗﺎﻝ«. ﻭﺃﻳﻀﺎ»ﻗﺎﻝ: ﻭﻓﻲ ﺃﻭﺳﻂ ﺍﻟﻨّﺎﺱ. 
ﺍﻷّﻭﻝ: ﺍﻟﻠّﻬ�ّﻢ ﻗ�ﺎﻝ ﺇﻧّﻚ ﻛﺎﻟ�ّﺬﻱ »: ﻗﺎﻝﻓﻀﺤﻚ ﺭﺳﻮﻝ ّﷲ ﺻﻠّﻰ ّﷲ ﻋﻠﻴﻪ ﻭﺳﻠّﻢ ﻭ: ﻗﺎﻝﻻ. ﻓﺄﻋﻄﻴﺘﻪ ﺇﻳّﺎﻫﺎ. ﺭﺳﻮﻝ ّﷲ ﻟﻘﻴﻨﻲ ﻋّﻤﻲ ﻋﺎﻣﺮ ﻋﺰ
ﻭﻛﻨ�ﺖ : ﻗ�ﺎﻝﺛّﻢ ﺇّﻥ ﺍﻟﻤﺸ�ﺮﻛﻴﻦ ﺭﺍﺳ�ﻠﻮﻧﺎ  ﺍﻟّﺼ�ﻠﺢ. ﺣﺘ�ّﻰ ﻣﺸ�ﻰ ﺑﻌﻀ�ﻨﺎ ﻓ�ﻲ ﺑﻌ�ﺾ. ﻭﺍﺻ�ﻄﻠﺤﻨﺎ.  .”ﺃﺑﻐﻨﻲ  ﺣﺒﻴﺒﺎ، ﻫﻮ ﺃﺣّﺐ ﺇﻟّﻲ ﻣﻦ ﻧﻔﺴﻲ
ﻭﺃﺧﺪﻣﻪ. ﻭﺁﻛﻞ ﻣﻦ ﻁﻌﺎﻣﻪ. ﻭﺗﺮﻛﺖ ﺃﻫﻠﻲ ﻭﻣ�ﺎﻟﻲ، ﻣﻬ�ﺎﺟﺮﺍ ﺇﻟ�ﻰ ّﷲ ﻭﺭﺳ�ﻮﻟﻪ ﺻ�ﻠّﻰ ّﷲ ،ﺣّﺴﻪﺗﺒﻴﻌﺎ ﻟﻄﻠﺤﺔ ﺑﻦ ﻋﺒﻴﺪ ّﷲ، ﺃﺳﻘﻲ ﻓﺮﺳﻪ، ﻭﺃ
ﻗ�ﺎﻝ: ﻓﻠّﻤﺎ ﺍﺻﻄﻠﺤﻨﺎ ﻧﺤﻦ ﻭﺃﻫﻞ ﻣّﻜﺔ، ﻭﺍﺧﺘﻠﻂ ﺑﻌﻀﻨﺎ ﺑﺒﻌﺾ، ﺃﺗﻴﺖ ﺷﺠﺮﺓ ﻓﻜﺴﺤﺖ ﺷﻮﻛﻬﺎ  ﻓﺎﺿ�ﻄﺠﻌﺖ ﻓ�ﻲ ﺃﺻ�ﻠﻬﺎ. : ﻗﺎﻝﻋﻠﻴﻪ ﻭﺳﻠّﻢ، 
ﺻﻠّﻰ ّﷲ ﻋﻠﻴﻪ ﻭﺳﻠّﻢ، ﻓﺄﺑﻐﻀﺘﻬﻢ، ﻓﺘﺤّﻮﻟﺖ ﺇﻟﻰ ﺷ�ﺠﺮﺓ ﺃﺧ�ﺮﻯ،  ﻓﺄﺗﺎﻧﻲ ﺃﺭﺑﻌﺔ ﻣﻦ ﺍﻟﻤﺸﺮﻛﻴﻦ ﻣﻦ ﺃﻫﻞ ﻣّﻜﺔ. ﻓﺠﻌﻠﻮﺍ ﻳﻘﻌﻮﻥ ﻓﻲ ﺭﺳﻮﻝ ّﷲ 
ﻓﺎﺧﺘﺮﻁ�ﺖ ﺳ�ﻴﻔﻲ  ﺛ�ّﻢ : ﻗﺎﻝﻭﻋﻠّﻘﻮﺍ ﺳﻼﺣﻬﻢ. ﻭﺍﺿﻄﺠﻌﻮﺍ. ﻓﺒﻴﻨﻤﺎ ﻫﻢ ﻛﺬﻟﻚ ﺇﺫ ﻧﺎﺩﻯ ﻣﻨﺎﺩ ﻣﻦ ﺃﺳﻔﻞ ﺍﻟﻮﺍﺩﻱ:ﻳﺎ ﻟﻠﻤﻬﺎﺟﺮﻳﻦ، ﻗﺘﻞ ﺍﺑﻦ ﺯﻧﻴﻢ. 
: ﻭﺍﻟ�ّﺬﻱ ﻛ�ّﺮﻡ ﻭﺟ�ﻪ ﻣﺤّﻤ�ﺪ ﻻ ﻳﺮﻓ�ﻊ ﺃﺣ�ﺪ ﺛ�ّﻢ ﻗﻠ�ﺖ: ﻗ�ﺎﻝﺍﻷﺭﺑﻌﺔ ﻭﻫﻢ ﺭﻗﻮﺩ.ﻓﺄﺧﺬﺕ ﺳﻼﺣﻬﻢ. ﻓﺠﻌﻠﺘﻪ ﺿﻐﺜﺎ  ﻓﻲ ﻳ�ﺪﻱ.  ﺃﻭﻟﺌﻚﺷﺪﺩﺕ ﻋﻠﻰ 
ﻭﺟ�ﺎء ﻋّﻤ�ﻲ ﻋ�ﺎﻣﺮ ﺑﺮﺟ�ﻞ : ﻗﺎﻝﺛّﻢ ﺟﺌﺖ ﺑﻬﻢ ﺃﺳﻮﻗﻬﻢ ﺇﻟﻰ ﺭﺳﻮﻝ ّﷲ ﺻﻠّﻰ ّﷲ ﻋﻠﻴﻪ ﻭﺳﻠّﻢ. : ﻗﺎﻝﻣﻨﻜﻢ ﺭﺃﺳﻪ ﺇّﻻ ﺿﺮﺑﺖ ﺍﻟّﺬﻱ ﻓﻴﻪ ﻋﻴﻨﺎﻩ. 
ﺍﻟﻤﺸ�ﺮﻛﻴﻦ.ﻓﻨﻈﺮ ﺇﻟ�ﻴﻬﻢ  ﻟﻪ ﻣﻜﺮﺯ. ﻳﻘﻮﺩﻩ ﺇﻟ�ﻰ ﺭﺳ�ﻮﻝ ّﷲ ﺻ�ﻠّﻰ ّﷲ ﻋﻠﻴ�ﻪ ﻭﺳ�ﻠّﻢ. ﻋﻠ�ﻰ ﻓ�ﺮﺱ ﻣﺠﻔ�ّﻒ. ﻓ�ﻲ ﺳ�ﺒﻌﻴﻦ ﻣ�ﻦﻘﺎﻝ ﻣﻦ ﺍﻟﻌﺒﻼﺕ  ﻳ
ﻓﻌﻔ�ﺎ ﻋ�ﻨﻬﻢ ﺭﺳ�ﻮﻝ ّﷲ ﺻ�ﻠّﻰ ّﷲ ﻋﻠﻴ�ﻪ ﻭﺳ�ﻠّﻢ.ﻭﺃﻧﺰﻝ ّﷲ: «. ﺩﻋﻮﻫﻢ. ﻳﻜﻦ ﻟﻬﻢ ﺑﺪء ﺍﻟﻔﺠﻮﺭ ﻭﺛﻨﺎﻩ »: ﻘﺎﻝﺭﺳﻮﻝ ّﷲ ﺻﻠّﻰ ّﷲ ﻋﻠﻴﻪ ﻭﺳﻠّﻢ ﻓ
ﺛ�ّﻢ ﺧﺮﺟﻨ�ﺎ ﺭﺍﺟﻌ�ﻴﻦ : ﻗ�ﺎﻝﺍﻵﻳ�ﺔ ﻛﻠّﻬ�ﺎ.  [42ﺍﻟﻔ�ﺘﺢ/ ] ﴾ ْﻅﻔََﺮُﻛْﻢ َﻋﻠ�َْﻴِﻬﻢ َْﻭﻫَُﻮ ﺍﻟﱠِﺬﻱ َﻛﻒﱠ ﺃَْﻳِﺪﻳَﻬُْﻢ َﻋْﻨُﻜْﻢ َﻭﺃَْﻳِﺪﻳَُﻜْﻢ َﻋْﻨﻬُْﻢ ﺑِﺒَْﻄِﻦ َﻣﻜﱠ ﺔَ ِﻣْﻦ ﺑَْﻌِﺪ ﺃَْﻥ ﺃَ ﴿
ﺇﻟﻰ ﺍﻟﻤﺪﻳﻨﺔ ﻓﻨﺰﻟﻨﺎ ﻣﻨﺰﻻ. ﺑﻴﻨﻨﺎ ﻭﺑﻴﻦ ﺑﻨﻲ ﻟﺤﻴﺎﻥ ﺟﺒﻞ. ﻭﻫﻢ ﺍﻟﻤﺸﺮﻛﻮﻥ. ﻓﺎﺳﺘﻐﻔﺮ ﺭﺳﻮﻝ ّﷲ ﺻﻠّﻰ ّﷲ ﻋﻠﻴ�ﻪ ﻭﺳ�ﻠّﻢ ﻟﻤ�ﻦ ﺭﻗ�ﻲ ﻫ�ﺬﺍ ﺍﻟﺠﺒ�ﻞ 
ﺛﻼﺛﺎ. ﺛّﻢ ﻗﺪﻣﻨﺎ ﺍﻟﻤﺪﻳﻨ�ﺔ.ﻓﺒﻌﺚ ﺭﺳ�ﻮﻝ ّﷲ  ﺃﻭﺳﻠﻤﺔ:ﻓﺮﻗﻴﺖ ﺗﻠﻚ ﺍﻟﻠّﻴﻠﺔ ﻣّﺮﺗﻴﻦ ﻗﺎﻝ ﺍﻟﻠّﻴﻠﺔ. ﻛﺄﻧّﻪ ﻁﻠﻴﻌﺔ ﻟﻠﻨّﺒّﻲ ﺻﻠّﻰ ّﷲ ﻋﻠﻴﻪ ﻭﺳﻠّﻢ ﻭﺃﺻﺤﺎﺑﻪ. 
ﺻﻠّﻰ ّﷲ ﻋﻠﻴﻪ ﻭﺳﻠّﻢ ﺑﻈﻬﺮﻩ  ﻣﻊ ﺭﺑﺎﺡ ﻏﻼﻡ ﺭﺳﻮﻝ ّﷲ ﺻﻠّﻰ ّﷲ ﻋﻠﻴﻪ ﻭﺳﻠّﻢ ﻭﺃﻧﺎ ﻣﻌﻪ. ﻭﺧﺮﺟﺖ ﻣﻌﻪ ﺑﻔﺮﺱ ﻁﻠﺤ�ﺔ. ﺃﻧّﺪﻳ�ﻪ ﻣ�ﻊ ﺍﻟﻈّﻬ�ﺮ. 
 _______________
 (132/ 3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(3722) 
 ﻟﻴﺲ ﻟﻪ ﺇﺳﻨﺎﺩ ﻓﻲ ﺍﻟﻨﺴﺨﺔ 01/0033ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ   (4722)
  5/202(ﺳ��ﻨﻦ ﺍﻟﻨﺴ��ﺎﺋﻲ ﺍﻟﻜﺒ��ﺮﻯ 94221ﺡ) 3/221ﻣﺴ��ﻨﺪ ﺃﺣﻤ��ﺪ    (4623ﺡ)5/683(ﺳ��ﻨﻦ ﺍﻟﺘﺮﻣ�ﺬﻱ 8862ﺡ) 3/16(ﺳ��ﻨﻦ ﺃﺑ��ﻲ ﺩﺍﻭﺩ 8081ﺡ) 3/2441ﺻ�ﺤﻴﺢ ﻣﺴ��ﻠﻢ  (5722)
  62/49(ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ 8021ﺡ) 363(ﺍﻟﻤﻨﺘﺨﺐ 11621ﺡ) 6/813(ﺳﻨﻦ ﺍﻟﺒﻴﻬﻘﻲ ﺍﻟﻜﺒﺮﻯ 7668ﺡ)
 (7081ﺡ) 3/3341ﺻﺤﻴﺢ ﻣﺴﻠﻢ  (6722)
ﻦ ﺇﺫ ﻻ ﻳﺒﻌﺪ ﺳﻤﺎﻉ ﺛﺎﺑﺖ ﻣﻦ ﻋﺒﺪ ﷲ ﺑﻦ ﻣﻐﻔ�ﻞ ﻭﻗ�ﺪ ﺍﺗﻔﻘ�ﺎ (ﻭﻗﺎﻝ: ﺻﺤﻴﺢ ﻋﻠﻰ ﺷﺮﻁ ﺍﻟﺸﻴﺨﻴ6173ﺡ) 2/ 005ﺍﻟﻤﺴﺘﺪﺭﻙ ﻟﻠﺤﺎﻛﻢ  4/68ﻣﺴﻨﺪ ﺃﺣﻤﺪ    62/39ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ  (7722)
 6/464ﻟﻜﺒﺮﻯ ﻧﻔﺲ ﺍﻟﺤﺪﻳﺚ ﻋﻠﻰ ﺇﺧﺮﺍﺝ ﺣﺪﻳﺚ ﻣﻌﺎﻭﻳﺔ ﺑﻦ ﻗﺮﺓ ﻋﻠﻰ ﺣﺪﻳﺚ ﺣﻤﻴﺪ ﺑﻦ ﻫﻼﻝ ﻋﻨﻪ،ﻭﺛﺎﺑﺖ ﺃﺳﻦ ﻣﻨﻬﻤﺎ ﺟﻤﻴﻌﺎ ﻗﻠﺖ: ﺗﺼﺮﻳﺤﻪ ﺑﺎﻟﺴﻤﺎﻉ ﻣﻦ ﺍﺑﻦ ﻣﻐﻔﻞ ﻋﻨﺪ ﺍﻟﻨﺴﺎﺋﻲ ﻓﻲ ﺍ
 ﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ ﻋﻠﻰ ﺑﻦ ﺍﻟﺤﺴﻴﻦ ﺑﻦ ﻭﺍﻗﺪ ﻭﻫﻮ ﺻﺪﻭﻕ ﻳﻬﻢ 
 (493)
ﻓﻘﻠﺖ: ﻳ�ﺎ : ﻗﺎﻝﺭﺳﻮﻝ ّﷲ ﺻﻠّﻰ ّﷲ ﻋﻠﻴﻪ ﻭﺳﻠّﻢ. ﻓﺎﺳﺘﺎﻗﻪ ﺃﺟﻤﻊ. ﻭﻗﺘﻞ ﺭﺍﻋﻴﻪ. ﻓﻠّﻤﺎ ﺃﺻﺒﺤﻨﺎ ﺇﺫﺍ ﻋﺒﺪ ﺍﻟّﺮﺣﻤﻦ ﺍﻟﻔﺰﺍﺭّﻱ ﻗﺪ ﺃﻏﺎﺭ ﻋﻠﻰ ﻅﻬﺮ 
ﺛ�ّﻢ : ﻗﺎﻝﺭﺑﺎﺡ! ﺧﺬ ﻫﺬﺍ ﺍﻟﻔﺮﺱ ﻓﺄﺑﻠﻐﻪ ﻁﻠﺤﺔ ﺑﻦ ﻋﺒﻴﺪ ّﷲ. ﻭﺃﺧﺒﺮ ﺭﺳﻮﻝ ّﷲ ﺻﻠّﻰ ّﷲ ﻋﻠﻴﻪ ﻭﺳﻠّﻢ ﺃّﻥ ﺍﻟﻤﺸﺮﻛﻴﻦ ﻗﺪ ﺃﻏﺎﺭﻭﺍ ﻋﻠﻰ ﺳﺮﺣﻪ. 
.. .ﺃﻧﺎ ﺍﺑﻦ ﺍﻷﻛﻮﻉ  ﺛّﻢ ﺧﺮﺟﺖ ﻓﻲ ﺁﺛﺎﺭ ﺍﻟﻘﻮﻡ ﺃﺭﻣﻴﻬﻢ ﺑﺎﻟﻨّﺒﻞ. ﻭﺃﺭﺗﺠﺰ ﺃﻗﻮﻝ: ﻗﻤﺖ ﻋﻠﻰ ﺃﻛﻤﺔ ﻓﺎﺳﺘﻘﺒﻠﺖ ﺍﻟﻤﺪﻳﻨﺔ. ﻓﻨﺎﺩﻳﺖ ﺛﻼﺛﺎ: ﻳﺎ ﺻﺒﺎﺣﺎﻩ!
.. .ﻗﻠﺖ: ﺧﺬﻫﺎ: ﻭﺃﻧﺎ ﺍﺑﻦ ﺍﻷﻛﻮﻉ: ﻗﺎﻝﻓﺄﻟﺤﻖ ﺭﺟﻼ ﻣﻨﻬﻢ. ﻓﺄﺻّﻚ ﺳﻬﻤﺎ ﻓﻲ ﺭﺣﻠﻪ.ﺣﺘّﻰ ﺧﻠﺺ ﻧﺼﻞ ﺍﻟّﺴﻬﻢ ﺇﻟﻰ ﻛﺘﻔﻪ.  ﻭﺍﻟﻴﻮﻡ ﻳﻮﻡ ﺍﻟّﺮّﺿﻊ
ﺟﻊ ﺇﻟّﻲ ﻓﺎﺭﺱ ﺃﺗﻴﺖ ﺷﺠﺮﺓ ﻓﺠﻠﺴﺖ ﻓﻲ ﺃﺻﻠﻬﺎ. ﺛّﻢ ﺭﻣﻴﺘﻪ ﻓﻌﻘﺮﺕ ﺑﻪ. ﻓﻮ ّﷲ ﻣﺎ ﺯﻟﺖ ﺃﺭﻣﻴﻬﻢ ﻭﺃﻋﻘﺮ ﺑﻬﻢ. ﻓﺈﺫﺍ ﺭ: ﻗﺎﻝ ﻭﺍﻟﻴﻮﻡ ﻳﻮﻡ ﺍﻟّﺮّﺿﻊ
 ﺣﺘّﻰ ﺇﺫﺍ ﺗﻀﺎﻳﻖ ﺍﻟﺠﺒﻞ ﻓﺪﺧﻠﻮﺍ ﻓﻲ ﺗﻀﺎﻳﻘﻪ، ﻋﻠﻮﺕ ﺍﻟﺠﺒﻞ. ﻓﺠﻌﻠﺖ ﺃﺭّﺩﻳﻬﻢ ﺑﺎﻟﺤﺠﺎﺭﺓ.
ﻴﻨ�ﻲ ﻓﻤﺎ ﺯﻟﺖ ﻛﺬﻟﻚ ﺃﺗﺒﻌﻬﻢ ﺣﺘّﻰ ﻣﺎ ﺧﻠﻖ ّﷲ ﻣﻦ ﺑﻌﻴﺮ ﻣﻦ ﻅﻬﺮ ﺭﺳﻮﻝ ّﷲ ﺻﻠّﻰ ّﷲ ﻋﻠﻴ�ﻪ ﻭﺳ�ﻠّﻢ ﺇّﻻ ﺧﻠّﻔﺘ�ﻪ ﻭﺭﺍء ﻅﻬ�ﺮﻱ. ﻭﺧﻠ�ّﻮﺍ ﺑ: ﻗﺎﻝ
ﻭﺑﻴﻨﻪ. ﺛّﻢ ﺍﺗّﺒﻌﺘﻬﻢ ﺃﺭﻣﻴﻬﻢ. ﺣﺘّﻰ ﺃﻟﻘﻮﺍ ﺃﻛﺜ�ﺮ ﻣ�ﻦ ﺛﻼﺛ�ﻴﻦ ﺑ�ﺮﺩﺓ ﻭﺛﻼﺛ�ﻴﻦ ﺭﻣﺤ�ﺎ ﻳﺴ�ﺘﺨﻔّﻮﻥ. ﻭﻻ ﻳﻄﺮﺣ�ﻮﻥ ﺷ�ﻴﺌﺎ ﺇّﻻ ﺟﻌﻠ�ﺖ ﻋﻠﻴ�ﻪ ﺁﺭﺍﻣ�ﺎ ﻣ�ﻦ 
ﺍﻟﺤﺠﺎﺭﺓ. ﻳﻌﺮﻓﻬﺎ ﺭﺳﻮﻝ ّﷲ ﺻﻠّﻰ ّﷲ ﻋﻠﻴﻪ ﻭﺳﻠّﻢ ﻭﺃﺻﺤﺎﺑﻪ. ﺣﺘ�ّﻰ ﺃﺗ�ﻮﺍ ﻣﺘﻀ�ﺎﻳﻘﺎ ﻣ�ﻦ ﺛﻨﻴ�ّﺔ ﻓ�ﺈﺫﺍ ﻫ�ﻢ ﻗ�ﺪ ﺃﺗ�ﺎﻫﻢ ﻓ�ﻼﻥ ﺍﺑ�ﻦ ﺑ�ﺪﺭ ﺍﻟﻔ�ﺰﺍﺭّﻱ. 
ﻟﻘﻴﻨ�ﺎ ﻣ�ﻦ ﻫ�ﺬﺍ، ﺍﻟﺒ�ﺮﺡ. ﻭّﷲ ﻣ�ﺎ : ﻗ�ﺎﻟﻮﺍﺍﻟﻔﺰﺍﺭّﻱ: ﻣ�ﺎ ﻫ�ﺬﺍ ﺍﻟ�ّﺬﻱ ﺃﺭﻯ؟ ﻗﺎﻝ . ﻭﺟﻠﺴﺖ ﻋﻠﻰ ﺭﺃﺱ ﻗﺮﻥ. [ﻳﻌﻨﻲ ﻳﺘﻐّﺪﻭﻥ]ﺍ ﻳﺘﻀّﺤﻮﻥ ﻓﺠﻠﺴﻮ
: ﻗ�ﺎﻝﻓﺼﻌﺪ ﺇﻟّﻲ ﻣﻨﻬﻢ ﺃﺭﺑﻌﺔ ﻓﻲ ﺍﻟﺠﺒﻞ. : ﻗﺎﻝﻓﻠﻴﻘﻢ ﺇﻟﻴﻪ ﻧﻔﺮ ﻣﻨﻜﻢ، ﺃﺭﺑﻌﺔ. : ﻗﺎﻝﻓﺎﺭﻗﻨﺎ ﻣﻨﺬ ﻏﻠﺲ. ﻳﺮﻣﻴﻨﺎ ﺣﺘّﻰ ﺍﻧﺘﺰﻉ ﻛّﻞ ﺷﻲء ﻓﻲ ﺃﻳﺪﻳﻨﺎ. 
ﻗﻠﺖ: ﺃﻧﺎ ﺳﻠﻤﺔ ﺑﻦ ﺍﻷﻛﻮﻉ. ﻭﺍﻟّﺬﻱ ﻛّﺮﻡ ﻭﺟ�ﻪ ﻣﺤّﻤ�ﺪ ﺻ�ﻠّﻰ ﻗﺎﻝ ﻻ. ﻭﻣﻦ ﺃﻧﺖ؟ ﻗﺎﻟﻮﺍ: ﻗﻠﺖ: ﻫﻞ ﺗﻌﺮﻓﻮﻧﻲ؟ : ﻗﺎﻝﻣﻦ ﺍﻟﻜﻼﻡ، ﻓﻠّﻤﺎ ﺃﻣﻜﻨﻮﻧﻲ 
ﻓﺮﺟﻌﻮﺍ ﻓﻤﺎ ﺑﺮﺣ�ﺖ ﻣﻜ�ﺎﻧﻲ : ﻗﺎﻝﺃﺣﺪﻫﻢ: ﺃﻧﺎ ﺃﻅّﻦ. ﻗﺎﻝ ّﷲ ﻋﻠﻴﻪ ﻭﺳﻠّﻢ ﻻ ﺃﻁﻠﺐ ﺭﺟﻼ ﻣﻨﻜﻢ ﺇّﻻ ﺃﺩﺭﻛﺘﻪ.ﻭﻻ ﻳﻄﻠﺒﻨﻲ ﺭﺟﻞ ﻣﻨﻜﻢ ﻓﻴﺪﺭﻛﻨﻲ. 
ﻓ��ﺈﺫﺍ ﺃّﻭﻟﻬ��ﻢ ﺍﻷﺧ��ﺮﻡ ﺍﻷﺳ��ﺪّﻱ. ﻋﻠ��ﻰ ﺇﺛ��ﺮﻩ ﺃﺑ��ﻮ ﻗﺘ��ﺎﺩﺓ : ﻗ��ﺎﻝ ﺻ��ﻠّﻰ ّﷲ ﻋﻠﻴ��ﻪ ﻭﺳ��ﻠّﻢ ﻳﺘﺨﻠّﻠ��ﻮﻥ ﺍﻟّﺸ��ﺠﺮ. ﺣﺘ�ّ�ﻰ ﺭﺃﻳ��ﺖ ﻓ��ﻮﺍﺭﺱ ﺭﺳ��ﻮﻝ ّﷲ 
ﻓﻮﻟّ �ﻮﺍ ﻣ��ﺪﺑﺮﻳﻦ. ﻗﻠ�ﺖ: ﻳ�ﺎ ﺃﺧ�ﺮﻡ ﺍﺣ��ﺬﺭﻫﻢ. ﻻ : ﻗ�ﺎﻝﻓﺄﺧ�ﺬﺕ ﺑﻌﻨ��ﺎﻥ ﺍﻷﺧ�ﺮﻡ. : ﻗ�ﺎﻝﺍﻷﻧﺼ�ﺎﺭّﻱ.ﻭﻋﻠﻰ ﺇﺛ�ﺮﻩ ﺍﻟﻤﻘ�ﺪﺍﺩ ﺑ�ﻦ ﺍﻷﺳ��ﻮﺩ ﺍﻟﻜﻨ�ﺪّﻱ. 
ﻳﺎ ﺳﻠﻤﺔ! ﺇﻥ ﻛﻨﺖ ﺗﺆﻣﻦ ﺑﺎّﻟ ﻭﺍﻟﻴﻮﻡ ﺍﻵﺧﺮ، ﻭﺗﻌﻠﻢ ﺃّﻥ ﺍﻟﺠﻨ�ّﺔ ﺣ�ّﻖ : ﻗﺎﻝﻭﺳﻠّﻢ ﻭﺃﺻﺤﺎﺑﻪ. ﻳﻘﺘﻄﻌﻮﻙ ﺣﺘّﻰ ﻳﻠﺤﻖ ﺭﺳﻮﻝ ّﷲ ﺻﻠّﻰ ّﷲ ﻋﻠﻴﻪ 
ﻓﻌﻘﺮ ﺑﻌﺒﺪ ﺍﻟّﺮﺣﻤﻦ ﻓﺮﺳﻪ. ﻭﻁﻌﻨ�ﻪ ﻋﺒ�ﺪ ﺍﻟ�ّﺮﺣﻤﻦ : ﻗﺎﻝﻓﺨﻠّﻴﺘﻪ. ﻓﺎﻟﺘﻘﻰ ﻫﻮ ﻭﻋﺒﺪ ﺍﻟّﺮﺣﻤﻦ. : ﻗﺎﻝﻭﺍﻟﻨّﺎﺭ ﺣّﻖ، ﻓﻼ ﺗﺤﻞ ﺑﻴﻨﻲ ﻭﺑﻴﻦ ﺍﻟّﺸﻬﺎﺩﺓ. 
ﻝ ّﷲ ﺻﻠّﻰ ّﷲ ﻋﻠﻴﻪ ﻭﺳﻠّﻢ ﺑﻌﺒﺪ ﺍﻟّﺮﺣﻤﻦ. ﻓﻄﻌﻨﻪ ﻓﻘﺘﻠﻪ. ﻓﻮ ﺍﻟّﺬﻱ ﻛّﺮﻡ ﻭﺟﻪ ﻣﺤّﻤﺪ ﻓﻘﺘﻠﻪ.ﻭﺗﺤّﻮﻝ ﻋﻠﻰ ﻓﺮﺳﻪ. ﻭﻟﺤﻖ ﺃﺑﻮ ﻗﺘﺎﺩﺓ، ﻓﺎﺭﺱ ﺭﺳﻮ
ﺻﻠّﻰ ّﷲ ﻋﻠﻴﻪ ﻭﺳﻠّﻢ ﻟﺘﺒﻌﺘﻬﻢ ﺃﻋﺪﻭ ﻋﻠﻰ ﺭﺟﻠّﻲ. ﺣﺘّﻰ ﻣﺎ ﺃﺭﻯ ﻭﺭﺍﺋﻲ، ﻣﻦ ﺃﺻﺤﺎﺏ ﻣﺤّﻤﺪ ﺻﻠّﻰ ّﷲ ﻋﻠﻴﻪ ﻭﺳﻠّﻢ ﻭﻻ ﻏﺒ�ﺎﺭﻫﻢ ﺷ�ﻴﺌﺎ.ﺣﺘّﻰ 
ﻓﻨﻈ�ﺮﻭﺍ ﺇﻟ�ّﻲ ﺃﻋ�ﺪﻭ ﻭﺭﺍءﻫ�ﻢ. ﻓﺤﻠّﻴ�ﺘﻬﻢ ﻗ�ﺎﻝ: ﺮﺩ. ﻟﻴﺸﺮﺑﻮﺍ ﻣﻨﻪ، ﻭﻫﻢ ﻋﻄ�ﺎﺵ. ﻟﻪ ﺫﺍ ﻗﻘﺎﻝ ﻳﻌﺪﻟﻮﺍ ﻗﺒﻞ ﻏﺮﻭﺏ ﺍﻟّﺸﻤﺲ ﺇﻟﻰ ﺷﻌﺐ ﻓﻴﻪ ﻣﺎء. ﻳ
ﻓﺄﻋ�ﺪﻭ ﻓ�ﺄﻟﺤﻖ ﺭﺟ�ﻼ ﻣ�ﻨﻬﻢ ﻓﺄﺻ�ّﻜﻪ ﺑﺴ�ﻬﻢ ﻓ�ﻲ : ﻗ�ﺎﻝﻭﻳﺨﺮﺟﻮﻥ ﻓﻴﺸﺘّﺪﻭﻥ ﻓﻲ ﺛﻨﻴّﺔ. : ﻗﺎﻝﻓﻤﺎ ﺫﺍﻗﻮﺍ ﻣﻨﻪ ﻗﻄﺮﺓ.  [ﻳﻌﻨﻲ ﺃﺟﻠﻴﺘﻬﻢ ﻋﻨﻪ]« ﻋﻨﻪ
 .. ﻭﺍﻟﻴﻮﻡ ﻳﻮﻡ ﺍﻟّﺮّﺿﻊ.ﻗﻠﺖ: ﺧﺬﻫﺎ ﻭﺃﻧﺎ ﺍﺑﻦ ﺍﻷﻛﻮﻉﻗﺎﻝ ﻧﻐﺾ ﻛﺘﻔﻪ. 
ﻓﺠﺌ�ﺖ ﺑﻬﻤ�ﺎ ﺃﺳ�ﻮﻗﻬﻤﺎ : ﻗ�ﺎﻝﻭﺃﺭﺩﻭﺍ ﻓﺮﺳ�ﻴﻦ ﻋﻠ�ﻰ ﺛﻨﻴ�ّﺔ. : ﻗ�ﺎﻝﻗﻠﺖ: ﻧﻌﻢ. ﻳﺎ ﻋﺪّﻭ ﻧﻔﺴﻪ ﺃﻛﻮﻋﻚ ﺑﻜﺮﺓ. ﻗﺎﻝ ﻠﺘﻪ ﺃّﻣﻪ ﺃﻛﻮﻋﻪ ﺑﻜﺮﺓ. ﻳﺎ ﺛﻜ: ﻗﺎﻝ
ﻭﻟﺤﻘﻨﻲ ﻋﺎﻣﺮ ﺑﺴﻄﻴﺤﺔ ﻓﻴﻬﺎ ﻣﺬﻗﺔ ﻣﻦ ﻟ�ﺒﻦ ﻭﺳ�ﻄﻴﺤﺔ ﻓﻴﻬ�ﺎ ﻣ�ﺎء. ﻓﺘﻮّﺿ�ﺄﺕ ﻭﺷ�ﺮﺑﺖ. ﺛ�ّﻢ ﺃﺗﻴ�ﺖ : ﻗﺎﻝﺇﻟﻰ ﺭﺳﻮﻝ ّﷲ ﺻﻠّﻰ ّﷲ ﻋﻠﻴﻪ ﻭﺳﻠّﻢ.
ﻪ ﻭﺳﻠّﻢ ﻭﻫﻮ ﻋﻠﻰ ﺍﻟﻤﺎء ﺍﻟّﺬﻱ ﺣّﻸﺗﻬﻢ ﻋﻨﻪ. ﻓﺈﺫﺍ ﺭﺳﻮﻝ ّﷲ ﺻﻠّﻰ ّﷲ ﻋﻠﻴﻪ ﻭﺳﻠّﻢ ﻗﺪ ﺃﺧﺬ ﺗﻠﻚ ﺍﻹﺑ�ﻞ. ﻭﻛ�ّﻞ ﺷ�ﻲء ﺭﺳﻮﻝ ّﷲ ﺻﻠّﻰ ّﷲ ﻋﻠﻴ
ﺍﺳﺘﻨﻘﺬﺗﻪ ﻣﻦ ﺍﻟﻤﺸﺮﻛﻴﻦ ﻭﻛّﻞ ﺭﻣﺢ ﻭﺑﺮﺩﺓ. ﻭﺇﺫﺍ ﺑﻼﻝ ﻧﺤﺮ ﻧﺎﻗﺔ ﻣﻦ ﺍﻹﺑﻞ ﺍﻟّﺘﻲ ﺍﺳﺘﻨﻘﺬﺕ ﻣﻦ ﺍﻟﻘﻮﻡ. ﻭﺇﺫﺍ ﻫﻮ ﻳﺸﻮﻱ ﻟﺮﺳ�ﻮﻝ ّﷲ ﺻ�ﻠّﻰ ّﷲ 
ﻗﻠﺖ: ﻳﺎ ﺭﺳﻮﻝ ّﷲ ﺧﻠّﻨﻲ ﻓﺄﻧﺘﺨﺐ ﻣﻦ ﺍﻟﻘﻮﻡ ﻣﺎﺋﺔ ﺭﺟﻞ. ﻓﺄﺗّﺒﻊ ﺍﻟﻘ�ﻮﻡ ﻓ�ﻼ ﻳﺒﻘ�ﻰ ﻣ�ﻨﻬﻢ ﻣﺨﺒ�ﺮ ﺇّﻻ ﻗﺘﻠﺘ�ﻪ. ﻗﺎﻝ ﻬﺎ. ﻋﻠﻴﻪ ﻭﺳﻠّﻢ ﻣﻦ ﻛﺒﺪﻫﺎ ﻭﺳﻨﺎﻣ
ﻧﻌ�ﻢ، : ﻗﻠ�ﺖ .”ﻳ�ﺎ ﺳ�ﻠﻤﺔ ﺃﺗ�ﺮﺍﻙ ﻛﻨ�ﺖ ﻓ�ﺎﻋﻼ؟»: ﻘ�ﺎﻝﻓﻀﺤﻚ ﺭﺳﻮﻝ ّﷲ ﺻﻠّﻰ ّﷲ ﻋﻠﻴﻪ ﻭﺳﻠّﻢ ﺣﺘّﻰ ﺑ�ﺪﺕ ﻧﻮﺍﺟ�ﺬﻩ ﻓ�ﻲ ﺿ�ﻮء ﺍﻟﻨ�ّﺎﺭ. ﻓ: ﻗﺎﻝ
ﻧﺤﺮ ﻟﻬﻢ ﻓ�ﻼﻥ ﺟ�ﺰﻭﺭﺍ، ﻓﻠّﻤ�ﺎ ﻛﺸ�ﻔﻮﺍ ﻘﺎﻝ: ﻓﺠﺎء ﺭﺟﻞ ﻣﻦ ﻏﻄﻔﺎﻥ، ﻓ: ﻗﺎﻝ .«ﺮﻭﻥ ﻓﻲ ﺃﺭﺽ ﻏﻄﻔﺎﻥﺇﻧّﻬﻢ ﺍﻵﻥ ﻟﻴﻘ»: ﻘﺎﻝﻭﺍﻟّﺬﻱ ﺃﻛﺮﻣﻚ. ﻓ
ﻛ�ﺎﻥ ﺧﻴ�ﺮ ﻓﺮﺳ�ﺎﻧﻨﺎ ﺍﻟﻴ�ﻮﻡ »ﺭﺳﻮﻝ ّﷲ ﺻﻠّﻰ ّﷲ ﻋﻠﻴ�ﻪ ﻭﺳ�ﻠّﻢ: ﻗﺎﻝ ﺃﺗﺎﻛﻢ ﺍﻟﻘﻮﻡ. ﻓﺨﺮﺟﻮﺍ ﻫﺎﺭﺑﻴﻦ. ﻓﻠّﻤﺎ ﺃﺻﺒﺤﻨﺎ : ﻘﺎﻟﻮﺍﺟﻠﺪﻫﺎ ﺭﺃﻭﺍ ﻏﺒﺎﺭﺍ. ﻓ
ﺭﺳﻮﻝ ّﷲ ﺻﻠّﻰ ّﷲ ﻋﻠﻴﻪ ﻭﺳﻠّﻢ ﺳﻬﻤﻴﻦ: ﺳ�ﻬﻢ ﺍﻟﻔ�ﺎﺭﺱ ﻭﺳ�ﻬﻢ ﺍﻟّﺮﺍﺟ�ﻞ. ﻓﺠﻤﻌﻬﻤ�ﺎ ﻟ�ﻲ  ﺛّﻢ ﺃﻋﻄﺎﻧﻲ: ﻗﺎﻝ .”ﺃﺑﻮ ﻗﺘﺎﺩﺓ. ﻭﺧﻴﺮ ﺭّﺟﺎﻟﺘﻨﺎ ﺳﻠﻤﺔ
ﻭﻛﺎﻥ ﺭﺟﻞ : ﻗﺎﻝﻓﺒﻴﻨﻤﺎ ﻧﺤﻦ ﻧﺴﻴﺮ. : ﻗﺎﻝﺟﻤﻴﻌﺎ. ﺛّﻢ ﺃﺭﺩﻓﻨﻲ ﺭﺳﻮﻝ ّﷲ ﺻﻠّﻰ ّﷲ ﻋﻠﻴﻪ ﻭﺳﻠّﻢ ﻭﺭﺍءﻩ ﻋﻠﻰ ﺍﻟﻌﻀﺒﺎء. ﺭﺍﺟﻌﻴﻦ ﺇﻟﻰ ﺍﻟﻤﺪﻳﻨﺔ. 
ﻓﻠّﻤ�ﺎ ﺳ�ﻤﻌﺖ ﻛﻼﻣ�ﻪ ﻗﻠ�ﺖ: : ﻗ�ﺎﻝﺍﻟﻤﺪﻳﻨﺔ؟ ﻫﻞ ﻣﻦ ﻣﺴﺎﺑﻖ؟ ﻓﺠﻌﻞ ﻳﻌﻴﺪ ﺫﻟ�ﻚ.  ﻓﺠﻌﻞ ﻳﻘﻮﻝ: ﺃﻻ ﻣﺴﺎﺑﻖ ﺇﻟﻰ: ﻗﺎﻝﻣﻦ ﺍﻷﻧﺼﺎﺭ ﻻ ﻳﺴﺒﻖ ﺷّﺪﺍ 
ﻗﻠ�ﺖ: ﻳ�ﺎ ﺭﺳ�ﻮﻝ ّﷲ ﺑ�ﺄﺑﻲ ﻭﺃّﻣ�ﻲ ﺫﺭﻧ�ﻲ : ﻗ�ﺎﻝﻻ. ﺇّﻻ ﺃﻥ ﻳﻜﻮﻥ ﺭﺳﻮﻝ ّﷲ ﺻﻠّﻰ ّﷲ ﻋﻠﻴ�ﻪ ﻭﺳ�ﻠّﻢ : ﻗﺎﻝﺃﻣﺎ ﺗﻜﺮﻡ ﻛﺮﻳﻤﺎ، ﻭﻻ ﺗﻬﺎﺏ ﺷﺮﻳﻔﺎ؟ 
ﺷ�ﺮﻓﻴﻦ ﺃﺳ�ﺘﺒﻘﻲ  ﺃﻭﻓﺮﺑﻄﺖ ﻋﻠﻴﻪ ﺷﺮﻓﺎ : ﻗﺎﻝﻓﻄﻔﺮﺕ ﻓﻌﺪﻭﺕ. ﻗﻠﺖ: ﺍﺫﻫﺐ ﺇﻟﻴﻚ. ﻭﺛﻨﻴﺖ ﺭﺟﻠّﻲ : ﻗﺎﻝ«. ﺇﻥ ﺷﺌﺖ»: ﻗﺎﻝﻓﻸﺳﺎﺑﻖ ﺍﻟّﺮﺟﻞ. 
ﻗﻠ�ﺖ: ﻗ�ﺪ ﺳ�ﺒﻘﺖ ﻭّﷲ! ﻗ�ﺎﻝ ﻓﺄﺻّﻜﻪ ﺑﻴﻦ ﻛﺘﻔﻴﻪ. ﻗﺎﻝ ﺷﺮﻓﻴﻦ. ﺛّﻢ ﺇﻧّﻲ ﺭﻓﻌﺖ ﺣﺘّﻰ ﺃﻟﺤﻘﻪ.  ﺃﻭﻧﻔﺴﻲ ﺛّﻢ ﻋﺪﻭﺕ ﻓﻲ ﺇﺛﺮﻩ. ﻓﺮﺑﻄﺖ ﻋﻠﻴﻪ ﺷﺮﻓﺎ 
ﻨ�ﺎ ﺇﻟ�ﻰ ﺧﻴﺒ�ﺮ ﻣ�ﻊ ﺭﺳ�ﻮﻝ ّﷲ ﺻ�ﻠّﻰ ّﷲ ﻋﻠﻴ�ﻪ ﻭﺳ�ﻠّﻢ. ﻓﻮ ّﷲ ﻣﺎ ﻟﺒﺜﻨﺎ ﺇّﻻ ﺛﻼﺙ ﻟﻴﺎﻝ ﺣﺘّﻰ ﺧﺮﺟ: ﻗﺎﻝﻓﺴﺒﻘﺘﻪ ﺇﻟﻰ ﺍﻟﻤﺪﻳﻨﺔ : ﻗﺎﻝﺃﻧﺎ ﺃﻅّﻦ : ﻗﺎﻝ
 ﻓﺠﻌﻞ ﻋّﻤﻲ  ﻋﺎﻣﺮ ﻳﺮﺗﺠﺰ ﺑﺎﻟﻘﻮﻡ: : ﻗﺎﻝ
 .. ﻭﻻ ﺗﺼّﺪﻗﻨﺎ ﻭﻻ ﺻﻠّﻴﻨﺎ.ﺗﺎ ّﻟ ﻟﻮﻻ ّﷲ ﻣﺎ ﺍﻫﺘﺪﻳﻨﺎ
 .. ﻓﺜﺒّﺖ ﺍﻷﻗﺪﺍﻡ ﺇﻥ ﻻﻗﻴﻨﺎ.ﻭﻧﺤﻦ ﻋﻦ ﻓﻀﻠﻚ ﻣﺎ ﺍﺳﺘﻐﻨﻴﻨﺎ
 ﻭﺃﻧﺰﻟﻦ ﺳﻜﻴﻨﺔ ﻋﻠﻴﻨﺎ                     
ﻭﻣﺎ ﺍﺳﺘﻐﻔﺮ ﺭﺳ�ﻮﻝ ّﷲ ﺻ�ﻠّﻰ ّﷲ ﻋﻠﻴ�ﻪ : ﻗﺎﻝ .”ﻏﻔﺮ ﻟﻚ ﺭﺑّﻚ»: ﻗﺎﻝﺃﻧﺎ ﻋﺎﻣﺮ. : ﻗﺎﻝ .”ﻣﻦ ﻫﺬﺍ؟» ﻋﻠﻴﻪ ﻭﺳﻠّﻢ: ﺭﺳﻮﻝ ّﷲ ﺻﻠّﻰ ّﷲ ﻘﺎﻝ ﻓ
ﻓﻠّﻤ�ﺎ ﻗ�ﺪﻣﻨﺎ : ﻗ�ﺎﻝﻓﻨﺎﺩﻯ ﻋﻤﺮ ﺑﻦ ﺍﻟﺨﻄّﺎﺏ، ﻭﻫﻮ ﻋﻠﻰ ﺟﻤﻞ ﻟﻪ: ﻳﺎ ﻧﺒّﻲ ّﷲ ﻟﻮﻻ ﻣ�ﺎ ﻣﺘّﻌﺘﻨ�ﺎ ﺑﻌ�ﺎﻣﺮ. : ﻗﺎﻝﻭﺳﻠّﻢ ﻹﻧﺴﺎﻥ ﻳﺨّﺼﻪ ﺇّﻻ ﺍﺳﺘﺸﻬﺪ. 
 ﺣﺐ ﻳﺨﻄﺮ ﺑﺴﻴﻔﻪ ﻭﻳﻘﻮﻝ:ﺧﺮﺝ ﻣﻠﻜﻬﻢ ﻣﺮ: ﻗﺎﻝﺧﻴﺒﺮ 
 .. ﺷﺎﻛﻲ ﺍﻟّﺴﻼﺡ  ﺑﻄﻞ ﻣﺠّﺮﺏ .ﻗﺪ ﻋﻠﻤﺖ ﺧﻴﺒﺮ ﺃﻧّﻲ ﻣﺮﺣﺐ
 ﺇﺫﺍ ﺍﻟﺤﺮﻭﺏ ﺃﻗﺒﻠﺖ ﺗﻠﻬّﺐ
 ﻘﺎﻝ: ﻭﺑﺮﺯ ﻟﻪ ﻋّﻤﻲ ﻋﺎﻣﺮ، ﻓ: ﻗﺎﻝ
 .. ﺷﺎﻛﻲ ﺍﻟّﺴﻼﺡ ﺑﻄﻞ ﻣﻐﺎﻣﺮ .ﻗﺪ ﻋﻠﻤﺖ ﺧﻴﺒﺮ ﺃﻧّﻲ ﻋﺎﻣﺮ
ﻧﻔﺴ�ﻪ. ﻓﻘﻄ�ﻊ ﺃﻛﺤﻠ�ﻪ. ﻓﻜﺎﻧ�ﺖ ﻓﻴﻬ�ﺎ  ﻓﺎﺧﺘﻠﻔﺎ ﺿﺮﺑﺘﻴﻦ: ﻓﻮﻗﻊ ﺳﻴﻒ ﻣﺮﺣﺐ ﻓﻲ ﺗﺮﺱ ﻋﺎﻣﺮ. ﻭﺫﻫﺐ ﻋﺎﻣﺮ ﻳﺴﻔﻞ ﻟﻪ. ﻓﺮﺟﻊ ﺳﻴﻔﻪ ﻋﻠ�ﻰ: ﻗﺎﻝ
ﻓﺄﺗﻴ�ﺖ ﺍﻟﻨّﺒ�ّﻲ : ﻗ�ﺎﻝﺳﻠﻤﺔ: ﻓﺨﺮﺟﺖ ﻓﺈﺫﺍ ﻧﻔﺮ ﻣﻦ ﺃﺻﺤﺎﺏ ﺍﻟﻨّﺒﻲ ﺻﻠّﻰ ّﷲ ﻋﻠﻴﻪ ﻭﺳﻠّﻢ ﻳﻘﻮﻟ�ﻮﻥ: ﺑﻄ�ﻞ ﻋﻤ�ﻞ ﻋ�ﺎﻣﺮ. ﻗﺘ�ﻞ ﻧﻔﺴ�ﻪ. ﻗﺎﻝ ﻧﻔﺴﻪ. 
ﻗ�ﺎﻝ  .”ﺫﻟ�ﻚ؟ﻗ�ﺎﻝ ﻣ�ﻦ » ﺭﺳﻮﻝ ّﷲ ﺻ�ﻠّﻰ ّﷲ ﻋﻠﻴ�ﻪ ﻭﺳ�ﻠّﻢ:ﻗﺎﻝ ﺻﻠّﻰ ّﷲ ﻋﻠﻴﻪ ﻭﺳﻠّﻢ ﻭﺃﻧﺎ ﺃﺑﻜﻲ. ﻓﻘﻠﺖ: ﻳﺎ ﺭﺳﻮﻝ ّﷲ! ﺑﻄﻞ ﻋﻤﻞ ﻋﺎﻣﺮ؟. 
ﻷﻋﻄ�ﻴّﻦ ﺍﻟّﺮﺍﻳ�ﺔ »: ﻘ�ﺎﻝﺛ�ّﻢ ﺃﺭﺳ�ﻠﻨﻲ ﺇﻟ�ﻰ ﻋﻠ�ّﻲ، ﻭﻫ�ﻮ ﺃﺭﻣ�ﺪ. ﻓ«. ﺫﻟﻚ. ﺑﻞ ﻟﻪ ﺃﺟ�ﺮﻩ ﻣ�ّﺮﺗﻴﻦﻗﺎﻝ ﻛﺬﺏ ﻣﻦ »: ﻗﺎﻝﻗﻠﺖ: ﻧﺎﺱ ﻣﻦ ﺃﺻﺤﺎﺑﻚ. 
 ﻋﻠﻴ�ﻪ ﻓﺄﺗﻴﺖ ﻋﻠﻴّﺎ ﻓﺠﺌﺖ ﺑﻪ ﺃﻗﻮﺩﻩ، ﻭﻫﻮ ﺃﺭﻣﺪ. ﺣﺘّﻰ ﺃﺗﻴﺖ ﺑﻪ ﺭﺳﻮﻝ ّﷲ ﺻﻠّﻰ ّﷲ : ﻗﺎﻝ«. ﻳﺤﺒّﻪ ّﷲ ﻭﺭﺳﻮﻟﻪ ﺃﻭﺭﺟﻼ ﻳﺤّﺐ ّﷲ ﻭﺭﺳﻮﻟﻪ، 
 ﻘﺎﻝ: ﻭﺳﻠّﻢ. ﻓﺒﺴﻖ ﻓﻲ ﻋﻴﻨﻴﻪ ﻓﺒﺮﺃ. ﻭﺃﻋﻄﺎﻩ ﺍﻟّﺮﺍﻳﺔ. ﻭﺧﺮﺝ ﻣﺮﺣﺐ. ﻓ
 .. ﺷﺎﻛﻲ ﺍﻟّﺴﻼﺡ ﺑﻄﻞ ﻣﺠّﺮﺏ.ﻗﺪ ﻋﻠﻤﺖ ﺧﻴﺒﺮ ﺃﻧّﻲ ﻣﺮﺣﺐ
 ﺇﺫﺍ ﺍﻟﺤﺮﻭﺏ ﺃﻗﺒﻠﺖ ﺗﻠﻬّﺐ
 (593)
 
 ﻋﻠّﻲ:ﻘﺎﻝ ﻓ
 .. ﻛﻠﻴﺚ ﻏﺎﺑﺎﺕ ﻛﺮﻳﻪ ﺍﻟﻤﻨﻈﺮﻩ.ﺃﻧﺎ ﺍﻟّﺬﻱ ﺳّﻤﺘﻨﻲ ﺃّﻣﻲ ﺣﻴﺪﺭﻩ 
 ﺃﻭﻓﻴﻬﻢ ﺑﺎﻟّﺼﺎﻉ ﻛﻴﻞ ﺍﻟّﺴﻨﺪﺭﻩ 
 .﴾8722F7722﴿«ﺐ ﻓﻘﺘﻠﻪ. ﺛّﻢ ﻛﺎﻥ ﺍﻟﻔﺘﺢ ﻋﻠﻰ ﻳﺪﻳﻪﻓﻀﺮﺏ ﺭﺃﺱ ﻣﺮﺣ: ﻗﺎﻝ
ﺇﻟﻰ ﻫﻨﺎ ﺍﻧﺘﻬﻲ ﺣﺪﻳﺚ ﺻﻠﺢ ﺍﻟﺤﺪﻳﺒﻴﺔ ﻭﻓﻴﻪ ﻣﻦ ﺍﻟﺼﻮﺭ ﺍﻟﺮﺍﺋﻌﺔ ﻟﻠﺼﺤﺎﺑﺔ ﺍﻟﻜﺜﻴﺮ ﺍﻟﺬﻱ ﻳﺴ�ﺘﺤﻖ ﺃﻥ ﻳﻔ�ﺮﺩ ﻓ�ﻲ ﻣﺆﻟ�ﻒ ﻭﻟ�ﻴﺲ ﻫ�ﺬﺍ  
 ﻣﻮﺿﻊ ﺍﻟﺤﺪﻳﺚ ﻋﻨﻪ ﻭﺑﺎﻟ ﺍﻟﺘﻮﻓﻴﻖ.
 
 
 ]ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ[
ﺣﻴﻦ ،ﻮﻁﻨﺔ ﻟﻘﺴﻢ ﻣﺤﺬﻭﻑ ﺃﻱ ﻭﷲ ﻟﻘﺪ ﺭﺿﻲ ﷲ ﻋﻦ ﺍﻟﻤﺆﻣﻨﻴﻦﺍﻟﻼﻡ ﻣ ﴾ﻟﻘﺪ ﺭﺿﻲ ﷲ ﻋﻦ ﺍﻟﻤﺆﻣﻨﻴﻦ ﺇﺫ ﻳﺒﺎﻳﻌﻮﻧﻚ ﺗﺤﺖ ﺍﻟﺸﺠﺮﺓ  ﴿
 .ﺑﺎﻳﻌﻮﻙ ﻳﺎ ﻣﺤﻤﺪ " ﺑﻴﻌﺔ ﺍﻟﺮﺿﻮﺍﻥ " ﺗﺤﺖ ﻅﻞ ﺍﻟﺸﺠﺮﺓ ﺑﺎﻟﺤﺪﻳﺒﻴﺔ
 .ﺃﻱ ﺭﺯﻗﻬﻢ ﺍﻟﻄﻤﺄﻧﻴﻨﺔ ﻭﺳﻜﻮﻥ ﺍﻟﻨﻔﺲ ﻋﻨﺪ ﺍﻟﺒﻴﻌﺔ ﴾ﻓﺄﻧﺰﻝ ﺍﻟﺴﻜﻴﻨﺔ ﻋﻠﻴﻬﻢ  ﴿
 .ﺯﻳﺎﺩﺓ ﻋﻠﻰ ﺛﻮﺍﺏ ﺍﻵﺧﺮﺓ،ﻭﺍﻟﻐﻨﺎﺋﻢ ﻭﻣﺎ ﻓﻴﻬﺎ ﻣﻦ ﺍﻟﻨﺼﺮ،ﺃﻱ ﻭﺟﺎﺯﺍﻫﻢ ﻋﻠﻰ ﺑﻴﻌﺔ ﺍﻟﺮﺿﻮﺍﻥ ﺑﻔﺘﺢ ﺧﻴﺒﺮ ﴾ﻭﺃﺛﺎﺑﻬﻢ ﻓﺘﺤﺎ ﻗﺮﻳﺒﺎ  ﴿
ﻫﻮ ﻣﺎ ﺃﺟﺮﻯ ﷲ ﻋﺰ ﻭﺟﻞ ﻋﻠﻰ  :ﺍﺑﻦ ﻛﺜﻴﺮﻗﺎﻝ ،ﺃﻱ ﻭﺟﻌﻞ ﻟﻬﻢ ﺍﻟﻐﻨﺎﺋﻢ ﺍﻟﻜﺜﻴﺮﺓ ﺍﻟﺘﻰ ﻏﻨﻤﻮﻫﺎ ﻣﻦ ﺧﻴﺒﺮ ﴾ﻭﻣﻐﺎﻧﻢ ﻛﺜﻴﺮﺓ ﻳﺄﺧﺬﻭﻧﻬﺎ  ﴿
ﺣﺼﻞ ﻟﻬﻢ ﻣﻦ ﻭﻣﺎ ،ﻳﻢﻗﺎﻝ ﺛﻢ ﻓﺘﺢ ﺳﺎﺋﺮ ﺍﻟﺒﻼﺩ ﻭﺍﻷ،ﻭﻣﺎ ﺣﺼﻞ ﺑﺬﻟﻚ ﻣﻦ ﺍﻟﺨﻴﺮ ﺍﻟﻌﺎﺋﻢ ﺑﻔﺘﺢ ﺧﻴﺒﺮ،ﻣﻦ ﺍﻟﺼﻠﺢ ﺑﻴﻨﻬﻢ ﻭﺑﻴﻦ ﺃﻋﺪﺍﺋﻬﻢ،ﺃﻳﺪﻳﻬﻢ
  :ﺗﻌﺎﻟﻰﻗﺎﻝ ﻭﻟﻬﺬﺍ ،ﻭﺍﻟﺮﻓﻌﺔ ﻓﻲ ﺍﻟﺪﻧﻴﺎ ﻭﺍﻵﺧﺮﺓ،ﺍﻟﻌﺰ ﻭﺍﻟﻨﺼﺮ
ﻭﻟﻬﺬﺍ ﻧﺼﺮﻛﻢ ﻋﻠﻴﻬﻢ ﻭﻏﻨﻤﻜﻢ ﺃﺭﺿﻬﻢ ﻭﺩﻳﺎﺭﻫﻢ ،ﺣﻜﻴﻤﺎ ﻓﻲ ﺗﺪﺑﻴﺮﻩ ﻭﺻﻨﻌﻪ،ﺃﻱ ﻏﺎﻟﺒﺎ ﻋﻠﻰ ﺃﻣﺮﻩ ﴾ﻭﻛﺎﻥ ﷲ ﻋﺰﻳﺰﺍ ﺣﻜﻴﻤﺎ  ﴿
 .﴾9722F8722﴿ﻭﺃﻣﻮﺍﻟﻬﻢ
ﻛﻤﺎ ﺻﺮﺕ ،ﺻﺮﻑ ﺃﻳﺪﻱ ﻛﻔﺎﺭ ﻣﻜﺔ ﻋﻨﻜﻢ،ﺗﺪﺑﻴﺮﻩﺃﻱ ﻭﻫﻮ ﺗﻌﺎﻟﻰ ﺑﻘﺪﺭﺗﻪ ﻭ ﴾ﻭﻫﻮ ﺍﻟﺬﻱ ﻛﻒ ﺃﻳﺪﻳﻬﻢ ﻋﻨﻜﻢ ﻭﺃﻳﺪﻳﻜﻢ ﻋﻨﻬﻢ ﺑﺒﻄﻦ ﻣﻜﺔ  ﴿
ﺣﻴﻦ ﻛﻒ ﺍﻳﺪﻱ ،ﻫﺬﺍ ﺍﻣﺘﻨﺎﻥ ﻣﻦ ﷲ ﺗﻌﺎﻟﻰ ﻋﻠﻰ ﻋﺒﺎﺩﻩ ﺍﻟﻤﺆﻣﻨﻴﻦ :ﺍﺑﻦ ﻛﺜﻴﺮﻗﺎﻝ ﺍﻟﺘﻲ ﻫﻲ ﻗﺮﻳﺒﺔ ﻣﻦ ﺍﻟﺒﻠﺪ ﺍﻟﺤﺮﺍﻡ ،ﻋﻨﻬﻢ ﺃﻳﺪﻳﻜﻢ ﺑﺎﻟﺤﺪﻳﺒﻴﺔ
ﺑﻞ ﺻﺎﻥ ﻛﻼ ﻣﻦ ،ﻡﻓﻠﻢ ﻳﻘﺎﺗﻠﻮﻫﻢ ﻋﻨﺪ ﺍﻟﻤﺴﺠﺪ ﺍﻟﺤﺮﺍ،ﻭﻛﻒ ﺃﻳﺪﻱ ﺍﻟﻤﺆﻣﻨﻴﻦ ﻋﻦ ﺍﻟﻤﺸﺮﻛﻴﻦ،ﻓﻠﻢ ﻳﺼﻞ ﺇﻟﻴﻬﻢ ﻣﻨﻬﻢ ﺳﻮء،ﺍﻟﻤﺸﺮﻛﻴﻦ ﻋﻨﻬﻢ
 .ﻓﻴﻪ ﺧﻴﺮﺓ ﻟﻠﻤﺆﻣﻨﻴﻦ ﻭﻋﺎﻗﺒﺔ ﺣﺴﻨﺔ ﻟﻬﻢ ﻓﻲ ﺍﻟﺪﻧﻴﺎ ﻭﺍﻵﺧﺮﺓ،ﻭﺃﻭﺟﺪ ﺑﻴﻨﻬﻢ ﺻﻠﺤﺎ،ﺍﻟﻔﺮﻳﻘﻴﻦ
 ﺃﻱ ﻣﻦ ﺑﻌﺪ ﻣﺎ ﺃﺧﺬﺗﻤﻮﻫﻢ ﺃﺳﺎﺭﻯ ﻭﺗﻤﻜﻨﺘﻢ ﻣﻨﻬﻢ ﴾ﻣﻦ ﺑﻌﺪ ﺃﻥ ﺃﻅﻔﺮﻛﻢ ﻋﻠﻴﻬﻢ  ﴿
ﺣﺠﺰﻛﻢ ﻋﻦ ﺍﻟﻜﺎﻓﺮﻳﻦ ﺭﺣﻤﺔ  ﻭﻟﺬﻟﻚ،ﻳﻌﻠﻢ ﻣﺎ ﻓﻴﻪ ﻣﺼﻠﺤﺔ ﻟﻜﻢ،ﺃﻱ ﻫﻮ ﺗﻌﺎﻟﻰ ﺑﺼﻴﺮ ﺑﺄﻋﻤﺎﻟﻜﻢ ﻭﺃﺣﻮﺍﻟﻜﻢ ﴾ﻭﻛﺎﻥ ﷲ ﺑﻤﺎ ﺗﻌﻤﻠﻮﻥ ﺑﺼﻴﺮﺍ  ﴿
 .﴾0822F9722﴿ﻟﺌﻼ ﺗﺴﻔﻚ ﻓﻴﻪ ﺍﻟﺪﻣﺎء ،ﻭﺣﺮﻣﺔ ﻟﺒﻴﺘﻪ ﺍﻟﻌﺘﻴﻖ،ﺑﻜﻢ
 
َﺟﺎٞﻝ ﻣﱡ ۡﺆِﻣﻨُﻮَﻥ َﻭﻧَِﺴﺎٞٓء ﻫُُﻢ ٱﻟﱠِﺬﻳَﻦ َﻛﻔَُﺮﻭْﺍ َﻭَﺻﺪﱡ ﻭُﻛۡﻢ َﻋِﻦ ٱۡﻟَﻤۡﺴِﺠِﺪ ٱۡﻟَﺤَﺮﺍِﻡ َﻭٱۡﻟﻬَۡﺪَﻱ َﻣۡﻌُﻜﻮﻓًﺎ ﺃَﻥ ﻳَۡﺒﻠَُﻎ َﻣِﺤﻠﱠﻪُۥﻭ َﻭﻟَۡﻮَﻻ ﺭ ِ ﴿
ﻟََﻌﺬﱠ ۡﺑﻨَﺎ  ﻮﻫُۡﻢ َﺗُِﺼﻴﺒَُﻜﻢ ﻣﱢ ۡﻨﻬُﻢ ﻣﱠ َﻌﺮﱠ ﺓُۢ ﺑَِﻐۡﻴِﺮ ِﻋۡﻠٖﻢۖ ﻟﱢﻴُۡﺪِﺧَﻞ ٱﻟﱠ  ُﻓِﻲ َﺭۡﺣَﻤﺘِﻪِۦ َﻣﻦ ﻳََﺸﺎُٓءﻭ ﻟَۡﻮ ﺗََﺰﻳﱠﻠُﻮﺍ ْٴُُﻤﻮﻫُۡﻢ ﺃَﻥ ﺗَﻄَ ﻣﱡ ۡﺆِﻣﻨَٰ ٞﺖ ﻟﱠۡﻢ ﺗَۡﻌﻠَ 
 ﴾ ٥۲ٱﻟﱠِﺬﻳَﻦ َﻛﻔَُﺮﻭْﺍ ِﻣۡﻨﻬُۡﻢ َﻋَﺬﺍﺑًﺎ ﺃَﻟِﻴًﻤﺎ 
 
 ﺍﻵﻳﺔ. – ﴾ﺍﻟﺤﺮﺍﻡﻫﻢ ﺍﻟﺬﻳﻦ ﻛﻔﺮﻭﺍ ﻭﺻﺪﻭﻛﻢ ﻋﻦ ﺍﻟﻤﺴﺠﺪ  ﴿ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﺃﻭﻝ ﺍﻟﻨﻬﺎﺭ  �ﻗﺎﺗﻠﺖ ﺍﻟﻨﺒﻲ  :»ﻗﺎﻝ  ﴾1822F0822﴿ﺟﻤﻌﺔ ﺟﻨﻴﺪ ﺑﻦ ﺳﺒﻊ ﻋﻦ ﺃﺑﻲﻭﺃﺧﺮﺝ ﺍﻟﻄﺒﺮﺍﻧﻲ ﻭﺃﺑﻮ ﻳﻌﻠﻰ  ]ﮔ [ .889
ﻭﻟﻮﻻ ﺭﺟﺎﻝ ﻣﺆﻣﻨﻮﻥ  ﴿:ﻭﻛﻨﺎ ﺛﻼﺛﺔ ﺭﺟﺎﻝ ﻭﺳﺒﻊ ﻧﺴﻮﺓ ﻭﻓﻴﻨﺎ ﻧﺰﻟﺖ،ﻭﻗﺎﺗﻠﺖ ﻣﻌﻪ ﺁﺧﺮ ﺍﻟﻨﻬﺎﺭ ﻣﺴﻠﻤﺎً ،ﻛﺎﻓﺮﺍً 
 .«﴾﴾2822F1822﴿ﻭﻧﺴﺎء ﻣﺆﻣﻨﺎﺕ
 
 ]ﺗﻌﻠﻴﻖ[
ﺍﺣﺪﺍً ﻋﻨﺪ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ، ﻭﺍﻵﻳﺔ ﺗﺪﻝ ﻋﻠﻰ ﺃﻧﻪ ﻛﺎﻥ ﺑﻴﻦ ﺃﻫﻞ ﺍﻟﻜﻔﺮ ﻧﺎﺱ ﻣﻦ ﺍﻟﻤﺆﻣﻨﻴﻦ ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺛﺮﺍً ﻭ 
ﻓﻠﺬﻟﻚ ﻛﻒ ﷲ ﺃﻳﺪﻱ ﺍﻟﻤﺆﻣﻨﻴﻦ ﻋﻨﻬﻢ ﺣﺘﻰ ﻻ ﻳﻘﺘﻠﻮﻫﻢ ﻓﺘﺼﻴﺒﻬﻢ ﺍﻟﻤﻌﺮﺓ ﻭﺍﻟﻌﻴﺐ ﻣﻦ ﺍﻟﻤﺸﺮﻛﻴﻦ ﻓﻴﻘﻮﻟﻮﻥ ﻗﺘﻠﻮﺍ ،�ﻻ ﻳﻌﻠﻤﻬﻢ ﺍﻟﻨﺒﻲ 
ﻭﻫﺬﺍ ﺍﻷﺛﺮ ﺍﻟﺬﻱ ﺫﻛﺮﻩ ﺍﻟﻤﺆﻟﻒ ﺣﺴﻦ ﺍﻹﺳﻨﺎﺩ ﻭﻻ ﻳﻤﻨﻊ ﺃﻥ ﻳﻜﻮﻥ .ﻭﻗﺪ ﻗﺪﻣﻨﺎ ﺃﻥ ﺍﻟﺴﻮﺭﺓ ﻛﻠﻬﺎ ﻗﺼﺔ ﻭﺍﺣﺪﺓ ﻣﺘﻌﻠﻖ ﺑﻌﻀﻬﺎ ﺑﺒﻌﺾ،ﺇﺧﻮﺍﻧﻬﻢ
 ﻫﻨﺎﻙ ﺃﺧﺮﻭﻥ ﻏﻴﺮ ﺍﻟﻤﺬﻛﻮﺭﻳﻦ ﻓﻲ ﻫﺬﺍ ﺍﻷﺛﺮ ﻟﻢ ﻳﻌﻠﻢ ﺃﻧﻬﻢ ﻣﻦ ﺍﻟﻤﺆﻣﻨﻴﻦ ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ.
 
 ]ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ[
ﻨﻌﻮﺍ ﺍﻟﻤﺆﻣﻨﻴﻦ ﻋﻦ ﻭﻣ،ﺍﻟﺬﻳﻦ ﻛﻔﺮﻭﺍ ﺑﺎﻟ ﻭﺍﻟﺮﺳﻮﻝ،ﺃﻱ ﻫﻢ ﻛﻔﺎﺭ ﻗﺮﻳﺶ ﺍﻟﻤﻌﺘﺪﻭﻥ ﴾ﻫﻢ ﺍﻟﺬﻳﻦ ﻛﻔﺮﻭﺍ ﻭﺻﺪﻭﻛﻢ ﻋﻦ ﺍﻟﻤﺴﺠﺪ ﺍﻟﺤﺮﺍﻡ  ﴿
 .ﻷﺩﺍء ﻣﻨﺎﺳﻚ ﺍﻟﻌﻤﺮﺓ ﻋﺎﻡ ﺍﻟﺤﺪﻳﺒﻴﺔ،ﺩﺧﻮﻝ ﺍﻟﻤﺴﺠﺪ ﺍﻟﺤﺮﺍﻡ
ﻣﻌﻜﻮﻓﺎ ﺃﻱ ﻣﺤﺒﻮﺳﺎ ﻋﻦ ﺃﻥ ﻳﺒﻠﻎ  -ﺃﻱ ﻭﺻﺪﻭﺍ ﺍﻟﻬﺪﻱ ﺃﻳﻀﺎ ﻭﻫﻮ ﻣﺎ ﻳﻬﺪﻯ ﻟﺒﻴﺖ ﷲ ﻟﻔﻘﺮﺍء ﺍﻟﺤﺮﻡ  ﴾ﻭﺍﻟﻬﺪﻱ ﻣﻌﻜﻮﻓﺎ ﺃﻥ ﻳﺒﻠﻎ ﻣﺤﻠﻪ  ﴿
ﺣﻴﻦ ﺃﺣﺮﻡ ،ﻦ ﺩﺧﻮﻝ ﺍﻟﻤﺴﺠﺪ ﺍﻟﺤﺮﺍﻡ ﻋﺎﻡ ﺍﻟﺤﺪﻳﺒﻴﺔﻣﻨﻌﻮﺍ ﺍﻟﻤﺴﻠﻤﻴﻦ ﻣ ﻗﺮﻳﺸﺎً ﻳﻌﻨﻲ  :ﺍﻟﻘﺮﻁﺒﻲﻗﺎﻝ ﻣﻜﺎﻧﻪ ﺍﻟﺬﻱ ﻳﺬﺑﺢ ﻓﻴﻪ ﻭﻫﻮ ﺍﻟﺤﺮﻡ 
 _______________
 (0441/ 3ﻣﺴﻠﻢ ) ﺻﺤﻴﺢ(8722) 
 (532/ 3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(9722) 
 (632/ 3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(0822) 
ﺻ�ﺤﺎﺑﻲ ﺳ�ﻜﻦ ﺍﻟﺸ�ﺎﻡ ﺛ�ﻢ ﻗﺎﻝ ﺍﺑﻦ ﺣﺠﺮ ﻓﻲ ﺍﻟﺘﻘﺮﻳﺐ: ﺃﺑﻮ ﺟﻤﻌﺔ ﺍﻷﻧﺼﺎﺭﻱ ﺃﻭ ﺍﻟﻜﻨﺎﻧﻲ ﺍﺳﻤﻪ ﺣﺒﻴﺐ ﺑﻦ ﺳ�ﺒﺎﻉ ﻭﻳﻘ�ﺎﻝ ﺟﻨﺒ�ﺬ ﺑﻀ�ﻢ ﺍﻟﺠ�ﻴﻢ ﻭﺍﻟﻤﻮﺣ�ﺪﺓ ﺑﻴﻨﻬﻤ�ﺎ ﻧ�ﻮﻥ ﺳ�ﺎﻛﻨﺔ ﺑ�ﻦ ﺳ�ﺒﻊ  (1822)
 ﺒﻌﻴﻦ.    ﻣﺼﺮ ﻭﻣﺎﺕ ﺑﻌﺪ ﺍﻟﺴ
ﺣﺪﺛﻨﺎ ﻣﺤﻤﺪ ﺑﻦ ﻋﺒﺎﺩ ﺍﻟﻤﻜﻲ ﺣﺪﺛﻨﺎ ﺃﺑﻮ ﺳﻌﻴﺪ ﻣﻮﻟﻰ ﺑﻨﻲ ﻫﺎﺷﻢ ﻋﻦ (ﺇﺳﻨﺎﺩﻩ ﻻ ﺑﺄﺱ ﺑﻬﻘﺎﻝ ﺍﻹﻣﺎﻡ ﺃﺑﻮ ﻳﻌﻠﻲ 4022ﺡ) 2/092(ﺍﻟﻤﻌﺠﻢ ﺍﻟﻜﺒﻴﺮ 0651ﺡ) 3/ 921ﻣﺴﻨﺪ ﺃﺑﻲ ﻳﻌﻠﻰ  (2822)
 ﺑﻪ.–ﺃﺑﻲ ﺧﻠﻒ ﻋﻦ ﻋﺒﺪ ﷲ ﺑﻦ ﻋﻮﻑ ﻗﺎﻝ ﺳﻤﻌﺖ ﺃﺑﺎ ﺟﻤﻌﺔ ﺟﻨﺒﺬ ﺑﻦ ﺳﺒﻊ 
 (693)
ﻭﻟﻜﻦ ﺣﻤﻠﺘﻬﻢ ﺍﻷﻧﻔﺔ ﻭﺩﻋﺘﻬﻢ ﺍﻟﺤﻤﻴﺔ ،ﻭﻫﺬﺍ ﻛﺎﻧﻮﺍ ﻻ ﻳﻌﺘﻘﺪﻭﻧﻪ،ﻭﻣﻨﻌﻮﺍ ﺍﻟﻬﺪﻱ ﻭﺣﺒﺴﻮﻩ ﻋﻦ ﺃﻥ ﻳﺒﻠﻎ ﻣﺤﻠﻪ،ﺭﺳﻮﻝ ﷲ ﻣﻊ ﺃﺻﺤﺎﺑﻪ ﺑﺎﻟﻌﻤﺮﺓ
 .ﺳﻮﻝ ﷲ ﺑﺒﻴﺎﻧﻪ ﻭﻭﻋﺪﻩﻭﺃﺩﺧﻞ ﺍﻷﺛﺮ ﻋﻠﻰ ﺭ،ﻓﻮﺑﺨﻬﻢ ﷲ ﻋﻠﻰ ﺫﻟﻚ ﻭﺗﻮﻋﺪﻫﻢ ﻋﻠﻴﻪ،ﻋﻠﻰ ﺃﻥ ﻳﻔﻌﻠﻮﺍ ﻣﺎ ﻻ ﻳﻌﺘﻘﺪﻭﻧﻪ ﺩﻳﻨﺎ،ﺍﻟﺠﺎﻫﻠﻴﺔ
ﺍﻟﺬﻳﻦ ﻳﺨﻔﻮﻥ ﺇﻳﻤﺎﻧﻬﻢ ﺧﻮﻓﺎ ،ﺃﻱ ﻭﻟﻮﻻ ﺃﻥ ﻓﻲ ﻣﻜﺔ ﺭﺟﺎﻻ ﻭﻧﺴﺎء ﻣﻦ ﺍﻟﻤﺆﻣﻨﻴﻦ ﺍﻟﻤﺴﺘﻀﻌﻔﻴﻦ ﴾ﻭﻟﻮﻻ ﺭﺟﺎﻝ ﻣﺆﻣﻨﻮﻥ ﻭﻧﺴﺎء ﻣﺆﻣﻨﺎﺕ  ﴿
 .ﻣﻦ ﺍﻟﻤﺸﺮﻛﻴﻦ
 .ﺃﻱ ﻻ ﺗﻌﺮﻓﻮﻧﻬﻢ ﺑﺄﻋﻴﺎﻧﻬﻢ ﻻﺧﺘﻼﻁﻬﻢ ﺑﺎﻟﻤﺸﺮﻛﻴﻦ ﴾ﻟﻢ ﺗﻌﻠﻤﻮﻫﻢ  ﴿
ﻓﻴﻨﺎﻟﻜﻢ ﺑﻘﺘﻠﻬﻢ ﺇﺛﻢ ،ﺩﻭﻥ ﻋﻠﻢ ﻣﻨﻜﻢ ﺑﺈﻳﻤﺎﻧﻬﻢ،ﺍﻫﺔ ﺃﻥ ﺗﻮﻗﻌﻮﺍ ﺑﻬﻢ ﻭﺗﻘﺘﻠﻮﺍ ﻣﻨﻬﻢﺃﻱ ﻛﺮ ﴾ﺃﻥ ﺗﻄﺌﻮﻫﻢ ﻓﺘﺼﻴﺒﻜﻢ ﻣﻨﻬﻢ ﻣﻌﺮﺓ ﺑﻐﻴﺮ ﻋﻠﻢ  ﴿
ﻭﺍﻟﺠﻮﺍﺏ ﻣﺤﺬﻭﻑ ﻗﺪﺭﻩ  :ﺍﻟﺼﺎﻭﻱﻗﺎﻝ ،ﻭﻟﺴﻠﻄﻜﻢ ﻋﻠﻰ ﺍﻟﻤﺸﺮﻛﻴﻦ،ﻷﺫﻥ ﻟﻜﻢ ﻓﻲ ﺩﺧﻮﻝ ﻣﻜﺔ :ﻭﺟﻮﺍﺏ " ﻟﻮﻻ " ﻣﺤﺬﻭﻑ ﺗﻘﺪﻳﺮﻩ،ﻭﺫﻧﺐ
ﺣﺎﻝ ﻛﻮﻧﻜﻢ ﺟﺎﻫﻠﻴﻦ ﺑﻬﻢ ،ﻦ ﺑﻴﻦ ﺃﻅﻬﺮ ﺍﻟﻜﻔﺎﺭﻟﻮﻻ ﻛﺮﺍﻫﺔ ﺃﻥ ﺗﻬﻠﻜﻮﺍ ﺃﻧﺎﺳﺎ ﻣﺆﻣﻨﻴ :ﻭﻣﻌﻨﻰ ﺍﻵﻳﺔ،ﻷﺫﻥ ﻟﻜﻢ ﻓﻲ ﺍﻟﻔﺘﺢ :ﺍﻟﺠﻼﻝ ﺑﻘﻮﻟﻪ
 ﻟﻤﺎ ﻛﻒ ﺃﻳﺪﻳﻜﻢ ﻋﻨﻬﻢ، ﻭﻷﺫﻥ ﻟﻜﻢ ﻓﻲ ﻓﺘﺢ ﻣﻜﺔ،ﻓﻴﺼﻴﺒﻜﻢ ﺑﺈﻫﻼﻛﻬﻢ ﻣﻜﺮﻭﻩ
ﻗﺎﻝ ،ﻭﻟﻴﺮﺟﻊ ﻛﺜﻴﺮ ﻣﻨﻬﻢ ﺇﻟﻰ ﺍﻹﺳﻼﻡ،ﺃﻱ ﺇﻧﻤﺎ ﻓﻌﻞ ﺫﻟﻚ ﻟﻴﺨﺘﺺ ﺍﻟﻤﺆﻣﻨﻴﻦ ﻣﻦ ﺑﻴﻦ ﺃﻅﻬﺮ ﺍﻟﻤﺸﺮﻛﻴﻦ ﴾ﻟﻴﺪﺧﻞ ﷲ ﻓﻲ ﺭﺣﻤﺘﻪ ﻣﻦ ﻳﺸﺎء  ﴿
ﺃﺳﻠﻢ ﺍﻟﻜﺜﻴﺮ ﻣﻨﻬﻢ ،ﻭﻛﺬﻟﻚ ﻛﺎﻥ،ﻟﻴﺴﻠﻢ ﺑﻌﺪ ﺍﻟﺼﻠﺢ ﻣﻦ ﻗﻀﻰ ﷲ ﺃﻥ ﻳﺴﻠﻢ ﻣﻦ ﺃﻫﻞ ﻣﻜﺔ،ﺍﻟﻤﺸﺮﻛﻴﻦ ﺃﻱ ﻟﻢ ﻳﺄﺫﻥ ﷲ ﻟﻜﻢ ﻓﻲ ﻗﺘﺎﻝ :ﺍﻟﻘﺮﻁﺒﻲ
 .ﻭﺣﺴﻦ ﺇﺳﻼﻣﻪ، ﻭﺩﺧﻠﻮﺍ ﻓﻲ ﺭﺣﻤﺘﻪ ﻭﺟﻨﺘﻪ
ﻟﻌﺬﺑﻨﺎ ،ﻭﺍﻧﻔﺼﻞ ﺍﻟﻤﺆﻣﻨﻮﻥ ﻋﻦ ﺍﻟﻜﻔﺎﺭ،ﺃﻱ ﻟﻮ ﺗﻔﺮﻗﻮﺍ ﻭﺗﻤﻴﺰ ﺑﻌﻀﻬﻢ ﻋﻦ ﺑﻌﺾ ﴾ﻟﻮ ﺗﺰﻳﻠﻮﺍ ﻟﻌﺬﺑﻨﺎ ﺍﻟﺬﻳﻦ ﻛﻔﺮﻭﺍ ﻣﻨﻬﻢ ﻋﺬﺍﺑﺎ ﺃﻟﻴﻤﺎ  ﴿
 .﴾3822F2822﴿ﻭﺍﻟﺘﺸﺮﻳﺪ ﻣﻦ ﺍﻷﻭﻁﺎﻥ،ﺑﺎﻟﻘﺘﻞ ﻭﺍﻟﺴﺒﻰ،ﺬﺍﺏﺍﻟﻜﺎﻓﺮﻳﻦ ﻣﻨﻬﻢ ﺃﺷﺪ ﺍﻟﻌ
 
َﺤﻠﱢﻘِﻴَﻦ ُﺭُءﻭَﺳُﻜۡﻢ َﻭُﻣﻘَﺼﱢ ِﺮﻳَﻦ َﻻ ﻟﱠﻘَۡﺪ َﺻَﺪَﻕ ٱﻟﱠ  َُﺭُﺳﻮﻟَﻪ ُٱﻟﺮﱡ ۡءﻳَﺎ ﺑِﭑۡﻟَﺤﻖﱢۖ ﻟَﺘَۡﺪُﺧﻠُﻦﱠ ٱۡﻟَﻤۡﺴِﺠَﺪ ٱۡﻟَﺤَﺮﺍَﻡ ﺇِﻥ َﺷﺎَٓء ٱﻟﱠ  َُءﺍِﻣﻨِﻴَﻦ ﻣ ُ ﴿
 ﴾ ۷۲َﺠَﻌَﻞ ِﻣﻦ ُﺩﻭِﻥ َﺫٰ ﻟَِﻚ ﻓَۡﺘٗﺤﺎ ﻗَِﺮﻳﺒًﺎ ﺗََﺨﺎﻓُﻮَﻥۖ ﻓََﻌﻠَِﻢ َﻣﺎ ﻟَۡﻢ ﺗَۡﻌﻠَُﻤﻮْﺍ ﻓَ 
 
 ﺍﻵﻳﺔ. – ﴾ﻟﻘﺪ ﺻﺪﻕ ﷲ ﺭﺳﻮﻝ ﺍﻟﺮﺅﻳﺎ ﺑﺎﻟﺤﻖ ﴿ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﻭﻫﻮ  �ﺃﺭﻱ ﺍﻟﻨﺒﻲ » :ﻗﺎﻝ ﻋﻦ ﻣﺠﺎﻫﺪ ﻭﺃﺧﺮﺝ ﺍﻟﻔﺮﻳﺎﺑﻲ ﻭﻋﺒﺪ ﺑﻦ ﺣﻤﻴﺪ ﻭﺍﻟﺒﻴﻬﻘﻲ ﻓﻲ ﺍﻟﺪﻻﺋﻞ  ]ﮔ [ .989
ﻗﺎﻝ ﺤﺮ ﺍﻟﻬﺪﻱ ﺑﺎﻟﺤﺪﻳﺒﻴﺔ ﻓﻠﻤﺎ ﻧ،ﻫﻮ ﻭﺃﺻﺤﺎﺑﻪ ﺁﻣﻨﻴﻦ ﻣﺤﻠﻘﻴﻦ ﺭﺅﻭﺳﻬﻢ ﻭﻣﻘﺼﺮﻳﻦﺑﺎﻟﺤﺪﻳﺒﻴﺔ ﺃﻧﻪ ﻳﺪﺧﻞ ﻣﻜﺔ 
 .«﴾4822F3822﴿﴾ـ ﺍﻵﻳﺔﻟﻘﺪ ﺻﺪﻕ ﷲ ﺭﺳﻮﻟﻪ ﺍﻟﺮﺅﻳﺎ  ﴿:ﻓﻨﺰﻟﺖ ؟ﺃﻳﻦ ﺭﺅﻳﺎﻙ ﻳﺎ ﺭﺳﻮﻝ ﷲ :ﺃﺻﺤﺎﺑﻪ
 
 ]ﺗﻌﻠﻴﻖ[
 ﻣﻦ ﺍﻟﻤﻨﺎﻓﻘﻴﻦ. �ﻭﻗﺪ ﺫﻛﺮ ﺃﻧﺎ ﺍﻟﻘﺎﺋﻠﻴﻦ ﻫﺬﺍ ﻟﻠﻨﺒﻲ ،ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﻫﺬﺍ ﺍﻷﺛﺮ ﻭﺍﻟﻮﺣﻴﺪ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻷﻳﺔ 
ﻭﻻ ﺭﺃﻳﻨﺎ ،ﻣﺎ ﺣﻠﻘﻨﺎ ﻭﻻ ﻗﺼﺮﻧﺎ،ﻭﷲ :ﻭﺭﻓﺎﻋﺔ ﺑﻦ ﺍﻟﺘﺎﺑﻮﻩ،ﻭﻋﺒﺪ ﷲ ﺑﻦ ﺭﺳﻞ،ﺑﻦ ﺃﺑﻲﺍﻟﻤﻨﺎﻓﻘﻮﻥ ﻋﺒﺪ ﷲ ﻘﺎﻝ ﻓ:ﻣﻘﺎﺗﻞﻗﺎﻝ  
 .﴾5822F4822﴿﴾ ﻟﻘﺪ ﺻﺪﻕ ﷲ ﺭﺳﻮﻟﻪ ﺍﻟﺮءﻳﺎ ﺑﺎﻟﺤﻖ ﴿ :ﻓﺄﻧﺰﻝ ﷲ ﺗﻌﺎﻟﻰ،ﺍﻟﻤﺴﺠﺪ ﺍﻟﺤﺮﺍﻡ
ﻘﺎﻝ ﻓ.ﻭﻓﻲ ﺻﺤﻴﺢ ﺍﻹﻣﺎﻡ ﺍﺑﻦ ﺣﺒﺎﻥ،ﻋﻦ ﻋﺎﻡ ﺍﻟﺤﺪﻳﺒﻴﺔ ﺣﺘﻰ ﻛﺎﺩ ﺑﻌﺾ ﺍﻟﺼﺤﺎﺑﺔ ﺃﻥ ﻳﺮﺗﺎﺏ �ﻭﻗﺪ ﺗﺄﺧﺮ ﺗﺤﻘﻖ ﺭﺅﻳﺎ ﺍﻟﻨﺒﻲ  
ﺃﻟﺴﻨﺎ ﻋﻠﻰ ﺍﻟﺤﻖ ﻭﻋﺪﻭﻧﺎ  :ﻓﻘﻠﺖ،ﺑﻠﻰ: ﻗﺎﻝﺃﻟﺴﺖ ﻧﺒﻲ ﷲ  :ﻓﻘﻠﺖ �ﻭﷲ ﻣﺎ ﺷﻜﻜﺖ ﻣﻨﺬ ﺃﺳﻠﻤﺖ ﺇﻻ ﻳﻮﻣﺌﺬ ﻓﺄﺗﻴﺖ ﺍﻟﻨﱠﺒِّﻲ  :ﺑﻦ ﺍﻟﺨﻄﺎﺏ ﻋﻤﺮ
ﻟﻴﺲ ﻛﻨﺖ ﺗﺤﺪﺛﻨﺎ  ﺃﻭ :ﻗﻠﺖ،ﺇﻧﻲ ﺭﺳﻮﻝ ﷲ ﻭﻟﺴﺖ ﺃﻋﺼﻴﻪ ﻭﻫﻮ ﻧﺎﺻﺮﻱ: ﻗﺎﻝﻓﻠﻢ ﻧﻌﻄﻰ ﺍﻟﺪﻧﻴﺔ ﻓﻲ ﺩﻳﻨﻨﺎ ﺇﺫﻥ  :ﻗﻠﺖ،ﺑﻠﻰ: ﻗﺎﻝﻋﻠﻰ ﺍﻟﺒﺎﻁﻞ 
 ﺑﻠﻰ: ﻗﺎﻝﻄﻮﻑ ﺑﻪ ﺃﻧﺎ ﺳﻨﺄﺗﻲ ﺍﻟﺒﻴﺖ ﻭﻧ
 :ﻗﻠﺖ،ﺑﻠﻰ: ﻗﺎﻝﺃﻟﻴﺲ ﻫﺬﺍ ﻧﺒﻲ ﷲ ﺣﻘﺎ  :ﻓﺄﺗﻴﺖ ﺃﺑﺎ ﺑﻜﺮ ﻓﻘﻠﺖ ﻳﺎ ﺃﺑﺎ ﺑﻜﺮ،ﻓﺈﻧﻚ ﺁﺗﻴﻪ ﻭﻣﻄﻮﻑ ﺑﻪ: ﻗﺎﻝ،ﻻ :ﺃﻓﺄﺧﺒﺮﺗﻚ ﺃﻧﻚ ﺗﺄﺗﻴﻪ ﺍﻟﻌﺎﻡ ﻗﻠﺖ
ﺭﺑﻪ ﺃﻳﻬﺎ ﺍﻟﺮﺟﻞ ﺇﻧﻪ ﺭﺳﻮﻝ ﷲ ﻭﻟﻴﺲ ﻳﻌﺼﻲ : ﻗﺎﻝﻓﻠﻢ ﻧﻌﻄﻲ ﺍﻟﺪﻧﻴﺔ ﻓﻲ ﺩﻳﻨﻨﺎ ﺇﺫﻥ  :ﻗﻠﺖ،ﺑﻠﻰ: ﻗﺎﻝﺃﻟﺴﻨﺎ ﻋﻠﻰ ﺍﻟﺤﻖ ﻭﻋﺪﻭﻧﺎ ﻋﻠﻰ ﺍﻟﺒﺎﻁﻞ 
ﺑﻠﻰ ﻗﺎﻝ: ﺃﻭﻟﻴﺲ ﻛﺎﻥ ﻳﺤﺪﺛﻨﺎ ﺇﻧﺎ ﺳﻨﺄﺗﻲ ﺍﻟﺒﻴﺖ ﻭﻧﻄﻮﻑ ﺑﻪ  :ﻗﻠﺖ،ﻭﻫﻮ ﻧﺎﺻﺮﻩ ﻓﺎﺳﺘﻤﺴﻚ ﺑﻐﺮﺯﻩ ﺗﻔﺰ ﺣﺘﻰ ﺗﻤﻮﺕ ﻓﻮ ﷲ ﺇﻧﻪ ﻟﻌﻠﻰ ﺍﻟﺤﻖ
 .﴾6822F5822﴿ﻓﻌﻤﻠﺖ ﻟﺬﻟﻚ ﺃﻋﻤﺎﻻ :ﻋﻤﺮﻗﺎﻝ ،ﻓﺈﻧﻚ ﺁﺗﻴﻪ ﻭﻣﻄﻮﻑ ﺑﻪ: ﻗﺎﻝ،ﻻ :ﺃﻓﺄﺧﺒﺮﻙ ﺃﻧﻚ ﺗﺄﺗﻴﻪ ﺍﻟﻌﺎﻡ ﻗﻠﺖ
ﺤﺎﺑﻪ ﻭﺍﻋﺘﻤﺮﻭﺍ ﻋﻤﺮﺓ ﺍﻟﻘﻀﺎء ﻭﺣﻠﻘﻮﺍ ﻭﻗﺼﺮﻭﺍ ﻛﻤﺎ ﻭﻋﺪﻫﻢ ﷲ ﻓﺠﺎء ﻫﻮ ﺃﺻ،ﻓﻲ ﺍﻟﻌﺎﻡ ﺍﻟﻘﺎﺑﻞ �ﻭﻗﺪ ﺗﺤﻘﻘﺖ ﺭﺅﻳﺎ ﺍﻟﻨﺒﻲ  
 .ﺳﺒﺤﺎﻧﻪ
 
 ]ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ[
ﻟﻢ ،ﻭ " ﻗﺪ " ﻟﻠﺘﺤﻘﻴﻖ ﺃﻱ ﻭﷲ ﻟﻘﺪ ﺟﻌﻞ ﷲ ﺭﺅﻳﺎ ﺭﺳﻮﻟﻪ ﺻﺎﺩﻗﺔ ﻣﺤﻘﻘﺔ،ﺍﻟﻼﻡ ﻣﻮﻁﺌﺔ ﻟﻠﻘﺴﻢ ﴾ﻟﻘﺪ ﺻﺪﻕ ﷲ ﺭﺳﻮﻟﻪ ﺍﻟﺮﺅﻳﺎ ﺑﺎﻟﺤﻖ  ﴿
ﺛﻢ ،ﺃﻧﻪ ﺩﺧﻞ ﻣﻜﺔ ﻫﻮ ﻭﺃﺻﺤﺎﺑﻪ ﻭﻁﺎﻓﻮﺍ ﺑﺎﻟﺒﻴﺖ،ﻗﺪ ﺭﺃﻯ ﻓﻲ ﻣﻨﺎﻣﻪ � ﻛﺎﻥ ﺭﺳﻮﻝ ﷲ :ﺍﻟﻤﻔﺴﺮﻭﻥﻗﺎﻝ ،ﻳﺪﺧﻠﻬﺎ ﺍﻟﺸﻴﻄﺎﻥ ﻷﻧﻬﺎ ﺭﺅﻳﺎ ﺣﻖ
ﻭﺻﺪﻩ ﺍﻟﻤﺸﺮﻛﻮﻥ ﻋﻦ ،ﻓﻠﻤﺎ ﺧﺮﺝ ﺇﻟﻰ ﺍﻟﺤﺪﻳﺒﻴﺔ ﻣﻊ ﺍﻟﺼﺤﺎﺑﺔ،ﻓﺤﺪﺙ ﺑﻬﺎ ﺃﺻﺤﺎﺑﻪ ﻓﻔﺮﺣﻮﺍ ﻭﺍﺳﺘﺒﺸﺮﻭﺍ،ﺣﻠﻖ ﺑﻌﻀﻬﻢ ﻭﻗﺼﺮ ﺑﻌﻀﻬﻢ
ﻭﻭﻗﻊ  ؟ﻓﺄﻳﻦ ﻫﻲ ﺍﻟﺮﺅﻳﺎ،ﻳﻨﺎ ﺍﻟﺒﻴﺖﻭﷲ ﻣﺎ ﺣﻠﻘﻨﺎ ﻭﻻ ﻗﺼﺮﻧﺎ ﻭﻻ ﺭﺃ: ﻗﺎﻟﻮﺍﺍﺭﺗﺎﺏ ﺍﻟﻤﻨﺎﻓﻘﻮﻥ ﻭ،ﻭﻭﻗﻊ ﻣﺎ ﻭﻗﻊ ﻣﻦ ﻗﻀﻴﺔ ﺍﻟﺼﻠﺢ،ﺩﺧﻮﻝ ﻣﻜﺔ
ﻭﺃﻧﻪ ﻟﻢ ﻳﻜﺬﺏ ،ﻓﺄﻋﻠﻢ ﺗﻌﺎﻟﻰ ﺃﻥ ﺭﺅﻳﺎ ﺭﺳﻮﻟﻪ ﺣﻖ ﴾ﻟﻘﺪ ﺻﺪﻕ ﷲ ﺭﺳﻮﻟﻪ ﺍﻟﺮﺅﻳﺎ ﺑﺎﻟﺤﻖ  ﴿ﻓﻲ ﻧﻔﻮﺱ ﺑﻌﺾ ﺍﻟﻤﺴﻠﻤﻴﻦ ﺷﻲء ﻓﻨﺰﻟﺖ ﺍﻵﻳﺔ 
ﻓﺬﻟﻚ ،ﻡﻭﻗﺪ ﺣﻘﻖ ﷲ ﻟﻪ ﺫﻟﻚ ﺑﻌﺪ ﻋﺎ،ﻭﺇﻧﻤﺎ ﺃﺭﺍﻩ ﻣﺠﺮﺩ ﺻﻮﺭﺓ ﺍﻟﺪﺧﻮﻝ،ﻭﻟﻜﻦ ﻟﻴﺲ ﻓﻲ ﺍﻟﺮﺅﻳﺎ ﺃﻧﻪ ﻳﺪﺧﻠﻬﺎ ﻋﺎﻡ ﺳﺖ ﻣﻦ ﺍﻟﻬﺠﺮﺓ،ﻓﻴﻤﺎ ﺭﺃﻯ
  :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
 .ﺃﻱ ﻟﺘﺪﺧﻠﻦ ﻳﺎ ﻣﺤﻤﺪ ﺃﻧﺖ ﻭﺃﺻﺤﺎﺑﻚ ﺍﻟﻤﺴﺠﺪ ﺍﻟﺤﺮﺍﻡ ﺑﻤﺸﻴﺌﺔ ﷲ ﴾ﻟﺘﺪﺧﻠﻦ ﺍﻟﻤﺴﺠﺪ ﺍﻟﺤﺮﺍﻡ ﺇﻥ ﺷﺎء ﷲ  ﴿
 .ﻭﻳﻘﺼﺮ ﺑﻌﺾ،ﺗﺆﺩﻭﻥ ﻣﻨﺎﺳﻚ ﺍﻟﻌﻤﺮﺓ ﺛﻢ ﻳﺤﻠﻖ ﺑﻌﻀﻜﻢ ﺭﺃﺳﻪ،ﺃﻱ ﺗﺪﺧﻠﻮﻧﻬﺎ ﺁﻣﻨﻴﻦ ﻣﻦ ﺍﻟﻌﺪﻭ ﴾ﺁﻣﻨﻴﻦ ﻣﺤﻠﻘﻴﻦ ﺭءﻭﺳﻜﻢ ﻭﻣﻘﺼﺮﻳﻦ  ﴿
 _______________
 (732 /3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(3822) 
 ﻣﺮﺳﻞ ﻣﻨﻘﻄﻊ ﺍﻹﺳﻨﺎﺩ. 4/461ﻟﻠﺒﻴﻬﻘﻲ   ﺡ (4822)
 (352/ 3ﺗﻔﺴﻴﺮ ﻣﻘﺎﺗﻞ ﺑﻦ ﺳﻠﻴﻤﺎﻥ )(5822) 
 ( ﻭﺃﺻﻠﻪ ﻓﻲ ﺍﻟﺼﺤﻴﺢ522/ 11ﺻﺤﻴﺢ ﺍﺑﻦ ﺣﺒﺎﻥ ﺑﺘﺮﺗﻴﺐ ﺍﺑﻦ ﺑﻠﺒﺎﻥ ـ ﻣﺸﻜﻮﻝ )(6822) 
 (793)
 
 .ﻭﺣﺎﻝ ﺍﻟﻤﻜﺚ، ﻭﺣﺎﻝ ﺍﻟﺨﺮﻭﺝ،ﻴﻪ ﺗﻜﺮﺍﺭ ﻷﻥ ﺍﻟﻤﺮﺍﺩ ﺁﻣﻨﻴﻦ ﻭﻗﺖ ﺩﺧﻮﻟﻜﻢﻭﻟﻴﺲ ﻓ،ﺃﻱ ﻏﻴﺮ ﺧﺎﺋﻔﻴﻦ ﴾ﻻ ﺗﺨﺎﻓﻮﻥ  ﴿
ﻳﺮﻳﺪ ﻣﺎ ﻗﺪﺭﻩ  :ﺍﺑﻦ ﺟﺰﻱﻗﺎﻝ ،ﻣﺎ ﻟﻢ ﺗﻌﻠﻤﻮﻩ ﺃﻧﺘﻢ،ﻭﺍﻟﺨﻴﺮ ﻭﺍﻟﻤﺼﻠﺤﺔ ﻟﻜﻢ،ﺃﻱ ﻓﻌﻠﻢ ﺗﻌﺎﻟﻰ ﻣﺎ ﻓﻲ ﺍﻟﺼﻠﺢ ﻣﻦ ﺍﻟﺤﻜﻤﺔ ﴾ﻓﻌﻠﻢ ﻣﺎ ﻟﻢ ﺗﻌﻠﻤﻮﺁ  ﴿
ﻓﻰ  �ﻓﻜﺎﻥ ﺭﺳﻮﻝ ﷲ ،ﺐ ﺍﻟﻨﺎﺱ ﻓﻲ ﺍﻹﺳﻼﻡﺭﻏ،ﻓﺈﻧﻪ ﻟﻤﺎ ﺍﻧﻌﻘﺪ ﺍﻟﺼﻠﺢ ﻭﺍﺭﺗﻔﻌﺖ ﺍﻟﺤﺮﺏ،ﺗﻌﺎﻟﻰ ﻣﻦ ﻅﻬﻮﺭ ﺍﻹﺳﻼﻡ ﻓﻲ ﺗﻠﻚ ﺍﻟﻤﺪﺓ
 .ﺑﻌﺪﻫﺎ ﺑﻌﺎﻣﻴﻦ ﻭﻣﻌﻪ ﻋﺸﺮﺓ ﺍﻵﻑ ﴾ﻏﺰﻭﺓ ﺍﻟﻔﺘﺢ ﴿ﻭﻏﺰﺍ ،ﻏﺰﻭﺓ ﺍﻟﺤﺪﻳﺒﻴﺔ ﻓﻲ ﺃﻟﻒ ﻭﺃﺭﺑﻌﺎﺋﺔ
ﻭﻫﻮ " ﺻﻠﺢ ﺍﻟﺤﺪﻳﺒﻴﺔ" ﻭﺳﻤﻲ ﻓﺘﺤﺎ ﻟﻤﺎ ﺗﺮﺗﺐ ﻋﻠﻴﻪ ﻣﻦ ﺍﻵﺛﺎﺭ ،ﺃﻱ ﻓﺠﻌﻞ ﻗﺒﻞ ﺫﻟﻚ ﻓﺘﺤﺎ ﻋﺎﺟﻼ ﻟﻜﻢ ﴾ﻓﺠﻌﻞ ﻣﻦ ﺩﻭﻥ ﺫﻟﻚ ﻓﺘﺤﺎ ﻗﺮﻳﺒﺎ  ﴿
ﻭﻗﺪ ﻛﺎﻥ ﻓﺘﺢ ﻣﻜﺔ ،ﺗﻌﺪﻭﻥ ﺍﻧﺘﻢ ﺍﻟﻔﺘﺢ " ﻓﺘﺢ ﻣﻜﺔ: ﻗﺎﻝﻭﻟﻬﺬﺍ ﺭﻭﻯ ﺍﻟﺒﺨﺎﺭﻱ ﻋﻦ ﺍﻟﺒﺮﺍء ﺭﺿﻲ ﷲ ﻋﻨﻪ ﺃﻧﻪ ،ﺓﻭﺍﻟﻌﻮﺍﻗﺐ ﺍﻟﺤﻤﻴﺪ،ﺍﻟﺠﻠﻴﻠﺔ
 .﴾7822F6822﴿ﻭﻧﺤﻦ ﻧﻌﺪ ﺍﻟﻔﺘﺢ " ﺑﻴﻌﺔ ﺍﻟﺮﺿﻮﺍﻥ " ﻳﻮﻡ ﺍﻟﺤﺪﻳﺒﻴﺔ،ﻓﺘﺤﺂ
 ﺍﻧﺘﻬﺖ ﺳﻮﺭﺓ ﺍﻟﻔﺘﺢ
 
 
 ُﺳﻮَﺭﺓ ُﺍﻟُﺤُﺠَﺮﺍﺕ ِ
 
 
 ﴾ ۱ٱﻟﱠ  َِﻭَﺭُﺳﻮﻟِِﻪۖۦ َﻭٱﺗﱠﻘُﻮْﺍ ٱﻟﱠ َﻭ ﺇِﻥﱠ ٱﻟﱠ  ََﺳِﻤﻴٌﻊ َﻋﻠِﻴٞﻢ  ﻳَٰ ٓﺄَﻳﱡﻬَﺎ ٱﻟﱠِﺬﻳَﻦ َءﺍَﻣﻨُﻮْﺍ َﻻ ﺗُﻘَﺪﱢ ُﻣﻮْﺍ ﺑَۡﻴَﻦ ﻳََﺪﻱ ِ ﴿
 
 .ـ ﺍﻵﻳﺘﻴﻦ﴾ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ ﻻ ﺗﻘﺪﻣﻮﺍ  ﴿:ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ  
ﺃﻧﻪ  :»ﺃﺧﺮﺝ ﺍﻟﺒﺨﺎﺭﻱ ﻭﻏﻴﺮﻩ ﻣﻦ ﻁﺮﻳﻖ ﺍﺑﻦ ﺟﺮﻳﺞ ﻋﻦ ﺍﺑﻦ ﺃﺑﻲ ﻣﻠﻴﻜﺔ ﺃﻥ ﻋﺒﺪ ﷲ  ﺑﻦ ﺍﻟﺰﺑﻴﺮ ﺃﺧﺒﺮﻩ  .099
ﺑﻞ ﺃﻣﺮ ﺍﻷﻗﺮﻉ : ﻋﻤﺮﻗﺎﻝ ﻭ،ﺃﻣﺮ ﺍﻟﻘﻌﻘﺎﻉ ﺑﻦ ﻣﻌﺒﺪ :ﺃﺑﻮ ﺑﻜﺮﻘﺎﻝ ﻓ،� ﻗﺪﻡ ﺭﻛﺐ ﻣﻦ ﺑﻨﻲ ﺗﻤﻴﻢ ﻋﻠﻰ ﺭﺳﻮﻝ ﷲ
ﻓﺘﻤﺎﺭﻳﺎ ﺣﺘﻰ ﺍﺭﺗﻔﻌﺖ ،ﻣﺎ ﺃﺭﺩﺕ ﺧﻼﻓﻚ:ﻋﻤﺮﻗﺎﻝ ﻭ،ﻣﺎ ﺃﺭﺩﺕ ﺇﻻ ﺧﻼﻓﻲ :ﺃﺑﻮ ﺑﻜﺮﻘﺎﻝ ﻓ،ﺑﻦ ﺣﺎﺑﺲ
 ﴿:ﺇﻟﻰ ﻗﻮﻟﻪ ﴾ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ  ﻻ ﺗﻘﺪﻣﻮﺍ ﺑﻴﻦ ﻳﺪﻱ ﷲ ﻭﺭﺳﻮﻟﻪ  ﴿:ﻓﻨﺰﻝ ﻓﻲ ﺫﻟﻚ ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ،ﺃﺻﻮﺍﺗﻬﻤﺎ
 .«﴾8822F7822﴿ ﴾ﺍﻭﻟﻮ ﺃﻧﻬﻢ ﺻﺒﺮﻭ
ﻓﺄﻣﺮﻫﻢ ﺃﻥ ،ﻳﻮﻡ ﺍﻟﻨﺤﺮ �ﺃﻥ ﺃﻧﺎﺳﺎ ﺫﺑﺤﻮﺍ ﻗﺒﻞ ﺭﺳﻮﻝ ﷲ  :» ﻋﻦ ﺍﻟﺤﺴﻦﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺍﻟﻤﻨﺬﺭ  ]ﮔ [ ]ﻙ[ .199
 .«﴾﴾9822F8822﴿ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ ﻻ ﺗﻘﺪﻣﻮﺍ ﺑﻴﻦ ﻳﺪﻱ ﷲ ﻭﺭﺳﻮﻟﻪ ﴿:ﻓﺄﻧﺰﻝ ﷲ،ﻳﻌﻴﺪﻭﺍ ﺫﺑﺤﺎً 
 .«﴾0922F9822﴿ ﺫﺑﺢ ﺭﺟﻞ ﻗﺒﻞ ﺍﻟﺼﻼﺓ ﻓﻨﺰﻟﺖ :»ﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺍﻟﺪﻧﻴﺎ ﻓﻲ ﻛﺘﺎﺏ ﺍﻷﺿﺎﺣﻲ ﺑﻠﻔﻆ  .299
 �ﻓﻴﺼﻮﻣﻮﻥ ﻗﺒﻞ ﺍﻟﻨﺒﻲ ،ﺃﻥ ﻧﺎﺳﺎ ﻛﺎﻧﻮﺍ ﻳﺘﻘﺪﻣﻮﻥ ﺍﻟﺸﻬﺮ :» ﻋﻦ ﻋﺎﺋﺸﺔﺃﺧﺮﺝ ﺍﻟﻄﺒﺮﺍﻧﻲ ﻓﻲ ﺍﻷﻭﺳﻂ   .399
 .«﴾1922F0922﴿﴾ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ ﻻ ﺗﻘﺪﻣﻮﺍ ﺑﻴﻦ ﻳﺪﻱ ﷲ ﻭﺭﺳﻮﻟﻪ ﴿:ﻓﺄﻧﺰﻝ ﷲ
ﻻ  ﴿:ﺫﻛﺮ ﻟﻨﺎ ﺃﻥ ﻧﺎﺳﺎ ﻛﺎﻧﻮﺍ ﻳﻘﻮﻟﻮﻥ ﻟﻮ ﺃﻧﺰﻝ ﻓﻲ ﻛﺬﺍ ﻓﺄﻧﺰﻝ ﷲ :»ﻗﺎﻝ  ﻋﻦ ﻗﺘﺎﺩﺓﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮ  ]ﻙ[ .499
 .«﴾﴾2922F1922﴿ﺑﻴﻦ ﻳﺪﻱ ﷲ ﻭﺭﺳﻮﻟﻪﺗﻘﺪﻣﻮﺍ 
 
 ]ﺗﻌﻠﻴﻖ[
ﻭﻗﺪ ﻭﺭﺩ ،ﻭﻗﺪ ﺳﻤﺎﻫﺎ ﺑﻌﺾ ﺍﻟﻌﻠﻤﺎء ﺳﻮﺭﺓ ﺍﻷﺧﻼﻕ،ﺳﻮﺭﺓ ﺍﻟﺤﺠﺮﺍﺕ ﻣﻦ ﺍﻟﺴﻮﺭ ﺍﻟﻤﺪﻧﻴﺔ ﻭﺍﻟﺘﻲ ﻋﻨﻴﺖ ﺑﺠﻮﺍﻧﺐ ﺍﻟﺘﺮﺑﻴﺔ ﻭﺍﻷﺩﺏ 
 ﻓﻴﻬﺎ ﻋﺪﺓ ﺃﺳﺒﺎﺏ ﻧﺰﻭﻝ ﻣﺨﺮﺟﺔ ﻓﻲ ﺍﻟﺼﺤﻴﺢ.
ﺭﺓ ﻣﺸﺘﻤﻠﺔ ﻋﻠﻰ ﻋﺪﺓ ﺃﺳﺒﺎﺏ ﻟﻠﻨﺰﻭﻝ ﻋﺪﺓ ﺁﺛﺎ ،﴾ﻻ ﺗﻘﺪﻣﻮﺍ ﺑﻴﻦ ﻳﺪﻱ ﷲ ﻭﺭﺳﻮﻟﻪ ﴿ﻭﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﻋﻨﺪ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ  
 ﻭﻛﻠﻬﺎ ﻓﻲ ﺍﻟﻈﺎﻫﺮ ﺃﺳﺒﺎﺏ ﻣﺨﺘﻠﻔﺔ.
ﻓﻨﺰﻟﺖ ﺍﻵﻳﺔ ﺁﻣﺮﻩ ﻟﻬﻢ ﺑﺎﻷﺩﺏ ،�ﻭﺍﺭﺗﻔﺎﻉ ﺃﺻﻮﺍﺗﻬﻤﺎ ﻋﻨﺪ ﺭﺳﻮﻝ ﷲ ،�ﻓﻲ ﻣﺠﺎﺩﻟﺔ ﺃﺑﻲ ﺑﻜﺮ ﻭﻋﻤﺮ ﺑﻴﻦ ﻳﺪﻱ ﺍﻟﻨﺒﻲ  :ﻓﺎﻷﻭﻝ 
ﺇﻻ ﺧﺎﻓﻀﺎً ﺻﻮﺗﻪ ﺣﺘﻰ  �ﻨﺒﻲ ﻭﻗﺪ ﺭﻭﻯ ﺍﻟﺒﺨﺎﺭﻱ ﺃﻥ ﻋﻤﺮ ﺑﻌﺪ ﻣﺎ ﻧﺰﻟﺖ ﻫﺬﻩ ﺍﻵﻳﺔ ﻭﺍﻟﺘﻲ ﺑﻌﺪﻫﺎ ﻟﻢ ﻳﻜﻦ ﻳﺤﺪﺙ ﺍﻟ،�ﻣﻊ ﺭﺳﻮﻝ ﷲ 
 ﻣﺎﺫﺍ ﻳﻘﻮﻝ. �ﻳﺴﺘﻔﻬﻤﻪ ﺍﻟﻨﺒﻲ 
ﺇﺫﺍ  -ﻭﻟﻢ ﻳﺬﻛﺮ ﺫﻟﻚ ﻋﻦ ﺃﺑﻴﻪ ﻳﻌﻨﻰ ﺃﺑﺎ ﺑﻜﺮ-ﺑﻦ ﺍﻟﺰﺑﻴﺮ:" ﻓﻜﺎﻥ ﻋﻤﺮ ﺑﻌﺪ ﺫﻟﻚ ﻗﺎﻝ ﺑﻦ ﺃﺑﻲ ﻣﻠﻴﻜﺔ: ﻗﺎﻝ  :ﺍﻹﻣﺎﻡ ﺍﻟﺒﺨﺎﺭﻱﻗﺎﻝ  
ﺮ ﺇﻟﻰ ﺃﺧﻴﻪ ﺑﺴﺮ ﻻ . ﻭﻣﻌﻨﻰ ﻛﺄﺧﻲ ﺍﻟﺴﺮﺍﺭ ﻳﻌﻨﻰ ﻛﺎﻟﺬﻱ ﻳﺴ﴾3922F2922﴿ﺑﺤﺪﻳﺚ ﺣﺪﺛﻪ ﻛﺄﺧﻲ ﺍﻟﺴﺮﺍﺭ ﻟﻢ ﻳﺴﻤﻌﻪ ﺣﺘﻰ ﻳﺴﺘﻔﻬﻤﻪ �ﺣﺪﺙ ﺍﻟﻨﺒﻲ 
 ﻳﺮﻓﻊ ﺻﻮﺗﻪ ﺣﺘﻰ ﻻ ﻳﺴﻤﻌﻪ ﻏﻴﺮﻩ.
ﻭﻗﺪ ﺭﻭﻯ ﺍﻹﻣﺎﻡ ،ﻭﻫﻮ ﺳﺒﺐ ﻏﺮﻳﺐ،ﺃﻥ ﻳﻌﻴﺪﻭﺍ ﺍﻟﺬﺑﺢ �ﻓﺄﻣﺮﻫﻢ ﺍﻟﻨﺒﻲ ،�ﻓﻲ ﺇﻧﺎﺱ ﺫﺑﺤﻮﺍ ﻗﺒﻞ ﺍﻟﻨﺒﻲ  :ﻭﺍﻟﺴﺒﺐ ﺍﻟﺜﺎﻧﻲ 
ﺮﻯ، ﻭﻣﻦ ﻟﻢ "ﻣﻦ ﺫﺑﺢ ﻗﺒﻞ ﺃﻥ ﻳﺼﻠﻲ ﻓﻠﻴﺬﺑﺢ ﻣﻜﺎﻧﻬﺎ ﺃﺧ �ﺭﺳﻮﻝ ﷲ ﻗﺎﻝ : ﻗﺎﻝﺍﻟﺒﺨﺎﺭﻱ ﻭﻣﺴﻠﻢ ﻭﻏﻴﺮﻫﻤﺎ ﻋﻦ ُﺟﻨَْﺪﺏ ﺑﻦ ﺳﻔﻴﺎﻥ ﺍﻟﺒََﺠﻠﻲ 
 . ﻭﻟﻴﺲ ﻓﻴﻪ ﺗﻌﺮﺽ ﻟﺴﺒﺐ ﺍﻟﻨﺰﻭﻝ ﻭﺇﺳﻨﺎﺩ ﻫﺬﺍ ﺍﻟﺴﺒﺐ ﻣﺮﺳﻞ.﴾4922F3922﴿ﻳﻜﻦ ﺫﺑﺢ ﺣﺘﻰ ﺻﻠﻴﻨﺎ ﻓﻠﻴﺬﺑﺢ ﺑﺎﺳﻢ ﷲ"
 _______________
 (832/ 3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(7822) 
ﻣﺴ��ﻨﺪ ﺃﺑ��ﻲ ﻳﻌﻠ��ﻲ  6/541ﻣﺴ��ﻨﺪ ﺍﻟﺒ��ﺰﺍﺭ  4/271(ﺷ��ﺮﺡ ﻣﻌ��ﺎﻧﻲ ﺍﻵﺛ��ﺎﺭ 6623ﺡ) 5/783(ﺳ��ﻨﻦ ﺍﻟﺘﺮﻣ��ﺬﻱ 9014ﺡ) 4/7851ﺻ��ﺤﻴﺢ ﺍﻟﺒﺨ��ﺎﺭﻱ  62/991ﺗﻔﺴ��ﻴﺮ ﺍﻟﻄﺒ��ﺮﻱ  (8822)
 (87161ﺡ) 4/6(ﻣﺴﻨﺪ ﺃﺣﻤﺪ 6835ﺡ) 8/622( ﺳﻨﻦ ﺍﻟﻨﺴﺎﺋﻲ 6186ﺡ) 21/391
 ﻣﺮﺳﻞ ﻭﺇﺳﻨﺎﺩﻩ ﻟﻴﺲ ﺑﺎﻟﻘﺎﺋﻢ 62/711ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ  (9822)
 ﻣﺮﺳﻞ. (0922)
 ﻟﻬﻴﺜﻤﻲ:ﻣﺠﻬﻮﻝ(ﻓﻲ ﺇﺳﻨﺎﺩﻩ ﺣﺒﺎﻥ ﺑﻦ ﺭﻓﻴﺪﺓ ﺃﻭ ﺭﻗﻴﺪﺓ ﻗﺎﻝ  ﺍ3172ﺡ) 3/431ﺍﻟﻤﻌﺠﻢ ﺍﻷﻭﺳﻂ  (1922)
 ﻣﺮﺳﻞ ﺿﻌﻴﻒ ﺍﻹﺳﻨﺎﺩ. 62/ 711ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ  (2922)
 (021/ 9ﺻﺤﻴﺢ ﺍﻟﺒﺨﺎﺭﻱ )(3922) 
 (811/ 7ﺻﺤﻴﺢ ﺍﻟﺒﺨﺎﺭﻱ )(4922) 
 (893)
ﺃﻣﺮ  �ﻭﻟﻴﺲ ﻟﻪ ﺷﻮﺍﻫﺪ ﻭﻓﻲ ﺍﻟﺼﺤﻴﺢ ﺃﻥ ﺍﻟﻨﺒﻲ ،�ﺍﻟﺴﺒﺐ ﺍﻟﺜﺎﻟﺚ: ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﺃﻧﺎﺱ ﻛﺎﻧﻮﺍ ﻳﺼﻮﻣﻮﻥ ﺭﻣﻀﺎﻥ ﻗﺒﻞ ﺍﻟﻨﺒﻲ  
 ﻏﻴﺮﻫﻢ ﻫﺬﺍ ﺍﻟﺴﺒﺐ. ﺃﻭﻳﺬﻛﺮ ﺃﺣﺪ ﻣﻦ ﺃﺻﺤﺎﺏ ﺍﻟﺼﺤﻴﺢ  ﺃﺻﺤﺎﺑﻪ ﺑﺄﻥ ﻳﺼﻮﻣﻮﺍ ﻟﺮﺅﻳﺔ ﺍﻟﻬﻼﻝ ﻭﺃﻥ ﻳﻔﻄﺮﻭﺍ ﻟﺮﺅﻳﺘﻪ ﻭﻟﻢ
 :ﻟﻠﺠﺎﺭﻳﺔﻘﺎﻟﺖ ﻓ،ﺩﺧﻠﺖ ﻋﻠﻰ ﻋﺎﺋﺸﺔ ﻓﻲ ﺍﻟﻴﻮﻡ ﺍﻟﺬﻱ ﺟﺌﺖ ﻓﻴﻪ: ﻗﺎﻝ،ﻭﻗﺪ ﺭﻭﻯ ﺍﻹﻣﺎﻡ ﺍﻟﺜﻌﻠﺒﻲ ﺭﺣﻤﻪ ﷲ ﻋﻦ ﻣﺴﺮﻭﻕ ﺃﻳﻀﺎ 
ﻨُﻮﺍ ﻻ ﺗُﻘَﺪﱢ ُﻣﻮﺍ ﺑَْﻴَﻦ ﻳََﺪِﻱ ﷲﱠ  ِﻳﺎ ﺃَﻳﱡﻬَﺎ ﺍﻟﱠِﺬﻳَﻦ ﺁﻣ َ﴿ﻭﻓﻴﻪ ﻧﺰﻟﺖ ،ﻗﺪ ﻧﻬﻰ ﷲ ﺗﻌﺎﻟﻰ ﻋﻦ ﺻﻮﻡ ﻫﺬﺍ ﺍﻟﻴﻮﻡ ﻘﺎﻟﺖ:ﺇﻧّﻲ ﺻﺎﺋﻢ. ﻓ :ﻓﻘﻠﺖ،ﺍﺳﻘﻴﻪ ﻋﺴﻼ
 . ﴾5922F4922﴿﴾َِﻭَﺭُﺳﻮﻟِﻪ
 ﻭﻫﺬﺍ ﺍﻟﺴﺒﺐ ﻣﺨﺎﻟﻒ ﻟﻠﺬﻱ ﻗﺒﻠﻪ ﻓﺎﻟﺬﻱ ﻗﺒﻠﻪ ﻓﻲ ﺗﻘﺪﻡ ﺍﻟﺼﻴﺎﻡ ﻗﺒﻞ ﺍﻟﺸﻬﺮ ﻭﻫﺬﺍ ﻓﻲ ﺻﻴﺎﻡ ﻳﻮﻡ ﻧﻬﻲ ﻋﻦ ﺍﻟﺼﻴﺎﻡ ﻓﻴﻪ. 
ﻛﺬﺍ ﻭﻛﺬﺍ ﻓﻨﺰﻟﺖ ﺍﻵﻳﺔ  ﺍﻟﺴﺒﺐ ﺍﻟﺮﺍﺑﻊ: ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﻗﻮﻡ ﻛﺎﻧﻮﺍ ﻳﻔﺘﺎﺗﻮﻥ ﻋﻠﻰ ﷲ ﻭﺭﺳﻮﻟﻪ ﻓﻴﻘﻮﻟﻮﻥ ﻟﻮ ﺃﻧﻪ ﺃﻧﺰﻟﺖ ﻓﻲ ﺣﺎﺩﺛﺔ ﻛﺬﺍ 
 ﻣﺮﺷﺪﺓ ﻟﻬﻢ ﺑﺄﻥ ﻻ ﻳﻔﺘﺎﺗﻮﻥ ﻋﻠﻰ ﷲ ﻭﺭﺳﻮﻟﻪ ﻓﺎﻟ ﺃﻋﻠﻢ ﺑﻤﺎ ﻳﻨﺰﻝ.
 .ﻭﻗﺪ ﺟﺎء ﻛﺬﻟﻚ ﻓﻲ ﺃﺳﺒﺎﺏ ﻧﺰﻭﻟﻬﺎ 
ﻭﻛﺎﻥ ﻗﺪ ﻗﺘﻞ ﺭُﺟﻠﻴﻦ ﻣﻦ ﺑﻨﻲ ﺳﻠﻴﻢ ﻗﺒﻞ ﺃﻥ ،ﺫﻛﺮﻩ ﺍﻹﻣﺎﻡ ﺍﺑﻦ ﺍﻟﺠﻮﺯﻱ ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﻋﻤﺮﻭ ﺑﻦ ﺃﻣﻴّﺔ ﺍﻟّﻀْﻤﺮﻱ:ﺍﻟﺴﺒﺐ ﺍﻟﺨﺎﻣﺲ 
 .﴾6922F5922﴿ﻟﺴﺎﺋﺐ ﺍﺑﻦ ﺍﻗﺎﻟﻪ ،�ﻳﺴﺘﺄﺫﻥ ﺭﺳﻮَﻝ ﷲ 
ﺍﻟﻠﺬﻳﻦ ﺍﻋﺘﺰﻣﺎ ﺇﻟﻰ ﺑﻨﻲ ﻋﺎﻣﺮ ﻭﺃﺧﺬﻫﻢ ﻣﺎﻟﻬﻤﺎ ﻭﻛﺎﻧﺎ ﻣﻦ ،ﺍﻹﻣﺎﻡ ﺍﻟﺜﻌﻠﺒﻲ: ﻭﻗﻴﻞ ﻓﻲ ﺍﻟﺜﻼﺛﺔ ﺍﻟﺬﻳﻦ ﻧّﺠﻮﺍ ﺍﻟﺮﺟﻠﻴﻦ ﺍﻟّﺴﻠﻤﻴﻴﻦﻗﺎﻝ  
ﻫﻤﺎ ﻣﻦ ﺃﻫﻞ ﻣﻴﺜﺎﻗﻲ ﻭﻫﺬﺍ ﺍﻟﺬﻱ ،ﺑﺌﺲ ﻣﺎ ﺻﻨﻌﺘﻢ»: ﻘﺎﻝﻓ،-ﻭﻗﺪ ﺳﺒﻖ ﺍﻟﺨﺒﺮ ﺇﻟﻴﻪ -ﻓﻠّﻤﺎ ﺃﺗﻮﺍ ﺭﺳﻮﻝ ﷲ ﺻﻠﻰ ّﷲ ﻋﻠﻴﻪ ﻭﺳﻠّﻢ،ﺃﻫﻞ ﺍﻟﻌﻬﺪ
ﻫﻤﺎ ﻟﺬﻟﻚ. ﻭﺃﺗﺎﻩ  :ﺭﺟﻼﻥ ﻣّﻤﻦ ﻗﺘﻞ ﺇﺧﻮﺍﻧﻨﺎ.ﻓﻘﻠﻨﺎ :ﻓﻘﻠﻨﺎ،ﻳﺎ ﺭﺳﻮﻝ ﷲ ﺇﻧّﻬﻤﺎ ﺯﻋﻤﺎ ﺃﻧّﻬﻤﺎ ﻣﻦ ﺑﻨﻲ ﻋﺎﻣﺮ :ﻗﺎﻻ ،ﻧﺴﻮﺗﻲ ﻣﻌﻜﻢ ﻣﻦ
ﻭﻟﻜﻨّﻪ ﺃﻳﺪﻫﻤﺎ، ﻓﻮﺍّﺩﻫﻤﺎ ﺭﺳﻮﻝ ﷲ ﺻﻠّﻰ ّﷲ «  ﻻ ﻗﻮﺩ ﻟﻬﻤﺎ ﻷﻧّﻬﻤﺎ ﺍﻋﺘﺰﻣﺎ ﺇﻟﻰ ﻋﺪّﻭﻧﺎ» :ﺭﺳﻮﻝ ﷲ ﺻﻠّﻰ ّﷲ ﻋﻠﻴﻪ ﻭﺳﻠّﻢﻘﺎﻝ ﻓ،ﺍﻟّﺴﻠﻤﻴﻮﻥ
ﻭﻫﺬﻩ ﺭﻭﺍﻳﺔ ﻣﺎﺫﺍﻥ ﻋﻦ  ،ﺣﻴﻦ ﻗﺘﻠﻮﺍ ﺍﻟﺮﺟﻠﻴﻦ﴾ﻳﺎ ﺃَﻳﱡﻬَﺎ ﺍﻟﱠِﺬﻳَﻦ ﺁَﻣﻨُﻮﺍ ﻻ ﺗُﻘَﺪﱢ ُﻣﻮﺍ ﺑَْﻴَﻦ ﻳََﺪِﻱ ﷲﱠ ِ َﻭَﺭُﺳﻮﻟِﻪ ِ﴿ﻭﺃﻧﺰﻝ ﷲ ﺳﺒﺤﺎﻧﻪ ﻓﻲ ﺫﻟﻚ ﻋﻠﻴﻪ ﻭﺳﻠّﻢ 
 .﴾7922F6922﴿ﺍﺑﻦ ﻋﺒّﺎﺱ
ﺍﻷﺧﺮﻱ ﻭﻫﻮ  ﻭﻟﻢ ﻳﺬﻛﺮ ﻓﻴﻬﺎ ﺍﻟﻘﺎﺗﻞ ﺇﻧﻤﺎ ﺫﻛﺮ ﻓﻲ ﺍﻟﺮﻭﺍﻳﺔ،ﺑﻴﻦ ﻫﺬﺍ ﺍﻟﺮﻭﺍﻳﺔ ﻭﺍﻟﺘﻲ ﺫﻛﺮﻫﺎ ﺍﻹﻣﺎﻡ ﺍﺑﻦ ﺍﻟﺠﻮﺯﻱ ﺗﻮﺍﻓﻖ :ﻗﻠﺖ 
 ﻋﻤﺮﻭ ﺑﻦ ﺃﻣﻴﺔ ﻭﷲ ﺃﻋﻠﻢ.
: ﻘﺎﻝﻓ،ﺭﺁﻧﻲ ﺍﻟﻨﺒّﻲ ﺻﻠّﻰ ّﷲ ﻋﻠﻴﻪ ﻭﺳﻠّﻢ ﺃﻣﺸﻲ ﺃﻣﺎﻡ ﺃﺑﻲ ﺑﻜﺮ: ﻗﺎﻝ،ﺍﻟﺴﺒﺐ ﺍﻟﺴﺎﺩﺱ: ﺫﻛﺮﻩ ﻛﺬﻟﻚ ﺍﻹﻣﺎﻡ ﺍﻟﺜﻌﻠﺒﻲ ﻋﻦ ﺃﺑﻲ ﺍﻟﺪﺭﺩﺍء 
ﻭﺳﻠّﻢ ﻭﺍﻟﻤﺮﺳﻠﻴﻦ  ﻭﻻ ﻏﺮﺑﺖ ﻋﻠﻰ ﺃﺣﺪ ﺑﻌﺪ ﺍﻟﻨﺒّﻲ ﺻﻠّﻰ ّﷲ ﻋﻠﻴﻪ،ﻣﺎ ﻁﻠﻌﺖ ﺍﻟﺸﻤﺲ،ﺗﻤﺸﻲ ﺃﻣﺎﻡ ﻣﻦ ﻫﻮ ﺧﻴﺮ ﻣﻨﻚ ﻓﻲ ﺍﻟّﺪﻧﻴﺎ ﻭﺍﻵﺧﺮﺓ»
 «﴾8922F7922﴿ﺧﻴﺮﺍ ﻭﺃﻓﻀﻞ ﻣﻦ ﺃﺑﻲ ﺑﻜﺮ 
ﺃﻥ ﷲ  ﻣﻦ ﺣﻴﺚ﴾ﻻ ﺗﻘﺪﻣﻮﺍ ﺑﻴﻦ ﻳﺪﻱ ﷲ ﻭﺭﺳﻮﻟﻪ ﴿ﻭﺇﻥ ﺻﺤﺖ ﻓﺘﻮﺍﻓﻘﻬﺎ ﻣﻊ ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ ،ﻭﻓﻲ ﺇﺳﻨﺎﺩ ﻫﺬﻩ ﺍﻟﻘﺼﺔ ﺭﺟﻞ ﻣﺠﻬﻮﻝ 
ﻣﺎﻣﻪ ﻫﻮ ﺗﻘﺪﻡ ﺑﻴﻦ ﻭﺃﻓﻀﻠﻬﻢ ﺃﺑﻮ ﺑﻜﺮ ﺍﻟﺼﺪﻳﻖ، ﻓﺎﻟﻤﺸﻲ ﺃ،ﻭﺃﻓﻀﻞ ﺍﻟﻌﻠﻤﺎء ﻫﻢ ﺍﻟﻌﻠﻤﺎء ﻣﻦ ﺍﻟﺼﺤﺎﺑﺔ،ﺗﻌﺎﻟﻰ ﺟﻌﻞ ﺍﻟﻌﻠﻤﺎء ﻫﻢ ﻭﺭﺛﺔ ﺍﻷﻧﺒﻴﺎء
 .ﻳﺪﻱ ﷲ ﺗﻌﺎﻟﻰ ﻭﺭﺳﻮﻟﻪ
ﻭﻛﺬﻟﻚ ﺑﻴﻦ ﺃﻳﺪﻱ ﺍﻟﻌﻠﻤﺎء ﻓﺈﻧّﻬﻢ ﻭﺭﺛﺔ ،ﻻ ﺗﻤﺸﻮﺍ ﺑﻴﻦ ﻳﺪﻱ ﺭﺳﻮﻝ ﷲ :ﻭﻗﻴﻞ،ﻻ ﺗﻘﻄﻌﻮﺍ ﺃﻣﺮﺍ ﺩﻭﻥ ﺭﺳﻮﻝ ﷲ :ﺍﺑﻦ ﺯﻳﺪﻗﺎﻝ  
 .﴾9922F8922﴿ﺍﻷﻧﺒﻴﺎء
ﺳﻮﻝ ﷲ ﺻﻠّﻰ ّﷲ ﺇﻧّﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﻗﻮﻡ ﻛﺎﻧﻮﺍ ﻳﺤﻀﺮﻭﻥ ﻣﺠﻠﺲ ﺭ :ﻭﻗﻴﻞ: ﻗﺎﻝﺫﻛﺮﻩ ﻛﺬﻟﻚ ﺍﻹﻣﺎﻡ ﺍﻟﺜﻌﻠﺒﻲ ﺣﻴﺚ  :ﺍﻟﺴﺒﺐ ﺍﻟﺴﺎﺑﻊ 
ﻭﺯﺟﺮﻭﺍ ﻋﻦ ﺃﻥ ﻳﻘﻮﻝ ﺃﺣﺪ ﻓﻲ ﺷﻲء ﻣﻦ ،ﻓﻨﻬﻮﺍ ﻋﻦ ﺫﻟﻚ،ﻭﺍﻟﻔﺘﻮﻯ،ﻭﺗﻘّﺪﻣﻮﺍ ﺑﺎﻟﻘﻮﻝ،ﺧﺎﺿﻮﺍ ﻓﻴﻪ،ﻋﻠﻴﻪ ﻭﺳﻠّﻢ ﻓﺈﺫﺍ ﺳﺌﻞ ﺍﻟﺮﺳﻮﻝ ﻋﻦ ﺷﻲء
 .﴾0032F9922﴿ﻗﺒﻞ ﺃﻥ ﻳﻘﻮﻝ ﻓﻴﻪ ﺭﺳﻮﻝ ﷲ ﺻﻠّﻰ ّﷲ ﻋﻠﻴﻪ ﻭﺳﻠّﻢ،ﺩﻳﻦ ﷲ ﺳﺒﺤﺎﻧﻪ
ﻭﻟﻌﻠﻬﺎ ،ﻓﺎﻟ ﺃﻋﻠﻢ ﻣﺎ ﻛﺎﻥ ﺍﻟﺴﺒﺐ ﺍﻟﻤﺜﻴﺮ ﻟﻶﻳﺔ ﻣﻨﻬﺎ،ﺍﻟﻌﻤﻮﻡﻫﺬﻩ ﺍﻷﻗﻮﺍﻝ ﻛﻠﻬﺎ ﺻﺤﻴﺢ ﺗﺪﺧﻞ ﺗﺤﺖ  :ﺍﻟﻘﺎﺿﻲ ﺍﺑﻦ ﺍﻟﻌﺮﺑﻲﻗﺎﻝ  
 .﴾1032F0032﴿ﻧﺰﻟﺖ ﺩﻭﻥ ﺳﺒﺐ
ﻟﻜﻦ ﺍﻟﺬﻱ ﻓﻲ ﺍﻟﺼﺤﻴﺢ ﺃﻭﻟﻰ ﺑﺎﻟﺘﺮﺟﻴﺢ ﻓﻴﻜﻮﻥ ﺳﺒﺒﻬﺎ ﺍﻟﻤﺠﺎﺩﻟﺔ ﺍﻟﺘﻲ ﺟﺮﺕ ،ﻭﺇﻥ ﻛﺎﻥ ﻛﻞ ﻣﺎ ﻗﻴﻞ ﺩﺍﺧﻞ ﻓﻲ ﻋﻤﻮﻡ ﺍﻵﻳﺔ :ﻗﻠﺖ 
 ﻣﻦ ﺃﺑﻲ ﺑﻜﺮ ﻭﻋﻤﺮ ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ. �ﺑﻴﻦ ﻳﺪﻱ ﺭﺳﻮﻝ ﷲ 
 
 ]ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ[
ﻻ ﺗﻘﺪﻣﻮﺍ ﺃﻣﺮﺍ ،ﻭﺻﺪﻗﺘﻢ ﺑﻜﺘﺎﺏ ﷲ،ﻳﺎ ﻣﻦ ﺍﺗﺼﻔﺘﻢ ﺑﺎﻹﻳﻤﺎﻥ،ﺃﻱ ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﻤﺆﻣﻨﻮﻥ ﴾ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ ﻻ ﺗﻘﺪﻣﻮﺍ ﺑﻴﻦ ﻳﺪﻱ ﷲ ﻭﺭﺳﻮﻟﻪ  ﴿
ﺃﻱ ﻻ ﺗﺒﺮﻣﻮﺍ ،ﻓﻌﻞ ﺃﻭﻭﺣﺬﻑ ﺍﻟﻤﻔﻌﻮﻝ ﻟﻠﺘﻌﻤﻴﻢ ﻟﻴﺬﻫﺐ ﺫﻫﻦ ﺍﻟﺴﺎﻣﻊ ﺇﻟﻰ ﻛﻞ ﻣﺎ ﻳﻤﻜﻦ ﺗﻘﺪﻳﻤﻪ ﻣﻦ ﻗﻮﻝ ،ﻓﻌﻼ ﺑﻴﻦ ﻳﺪﻱ ﷲ ﻭﺭﺳﻮﻟﻪ ﺃﻭ
ﻭﺇﺫﺍ ﺣﻀﺮ ،ﻻ ﻳﺴﺒﻘﻮﻧﻪ ﺑﺎﻟﺠﻮﺍﺏ �ﻣﺜﻠﻪ ﺇﺫﺍ ﻋﺮﺿﺖ ﻣﺴﺄﻟﺔ ﻓﻲ ﻣﺠﻠﺴﻪ  �ﻭﻻ ﺗﻘﻀﻮﺍ ﺣﻜﻤﺎ ﻓﻲ ﺣﻀﺮﺓ ﺍﻟﻨﺒﻲ ،ﺭﺃﻳﺎ ﻭﻻ ﺗﺒﺪﻭﺍ،ﺃﻣﺮﺍ
 �ﻧﻬﻮﺍ ﺃﻥ ﻳﺘﻜﻠﻤﻮﺍ ﺑﻴﻦ ﻳﺪﻱ ﻛﻼﻣﻪ  :ﺍﺑﻦ ﻋﺒﺎﺱﻗﺎﻝ ،ﻻ ﻳﻤﺸﻮﻥ ﺃﻣﺎﻣﻪ ﻭﻧﺤﻮ ﺫﻟﻚ،ﻭﺇﺫﺍ ﺫﻫﺒﻮﺍ ﻣﻌﻪ ﺇﻟﻰ ﻣﻜﺎﻥ،ﺍﻟﻄﻌﺎﻡ ﻻ ﻳﺒﺘﺪﺋﻮﻥ ﺑﺎﻷﻛﻞ
ﺍﻟﻤﻌﻨﻰ ﻻ ﺗﻘﻄﻌﻮﺍ ﺃﻣﺮﺍ ﻗﺒﻞ ﺃﻥ ﻳﺤﻜﻢ ﷲ ﻭﺭﺳﻮﻟﻪ  :ﺍﻟﺒﻴﻀﺎﻭﻱﻗﺎﻝ ﻪ ﻣﻦ ﺷﺮﺍﺋﻊ ﺩﻳﻨﻜﻢ ﻭﻻ ﺗﻘﻀﻮﺍ ﺃﻣﺮﺍ ﺩﻭﻥ ﷲ ﻭﺭﺳﻮﻟ :ﺍﻟﻀﺤﺎﻙﻗﺎﻝ ﻭ
 .ﻭﺫﻛﺮ ﺍﺳﻢ ﷲ ﺗﻌﻈﻴﻤﺎ ﻟﻪ ﻭﺇﺷﻌﺎﺭﺍ ﺑﺄﻧﻪ ﻣﻦ ﷲ ﺑﻤﻜﺎﻥ ﻳﻮﺟﺐ ﺇﺟﻼﻟﻪ �ﺍﻟﻤﺮﺍﺩ ﺑﻴﻦ ﻳﺪﻱ ﺭﺳﻮﻝ ﷲ  :ﻭﻗﻴﻞ،ﺑﻪ
ﻭﺇﻅﻬﺎﺭ ﺍﻻﺳﻢ ،ﻋﻠﻴﻢ ﺑﻨﻴﺎﺗﻜﻢ ﻭﺃﺣﻮﺍﻟﻜﻢ،ﻗﻮﺍﻟﻜﻢﺇﻥ ﷲ ﺳﻤﻴﻊ ﻷ،ﺃﻱ ﻭﺍﺗﻘﻮﺍ ﷲ ﻓﻴﻤﺎ ﺃﻣﺮﻛﻢ ﺑﻪ ﴾ﻭﺍﺗﻘﻮﺍ ﷲ ﺇﻥ ﷲ ﺳﻤﻴﻊ ﻋﻠﻴﻢ  ﴿
 .﴾2032F1032﴿ﻟﺘﺮﺑﻴﺔ ﺍﻟﻤﻬﺎﺑﺔ ﻭﺍﻟﺮﻭﻋﺔ ﻓﻲ ﺍﻟﻨﻔﺲ ،ﺍﻟﺠﻠﻴﻞ
 
َﻛَﺠۡﻬِﺮ ﺑَۡﻌِﻀُﻜۡﻢ ﻟِﺒَۡﻌٍﺾ ﺃَﻥ  ﻳَٰ ٓﺄَﻳﱡﻬَﺎ ٱﻟﱠِﺬﻳَﻦ َءﺍَﻣﻨُﻮْﺍ َﻻ ﺗَۡﺮﻓَُﻌٓﻮْﺍ ﺃَۡﺻَﻮٰ ﺗَُﻜۡﻢ ﻓَۡﻮَﻕ َﺻۡﻮِﺕ ٱﻟﻨﱠﺒِﻲﱢ َﻭَﻻ ﺗَۡﺠﻬَُﺮﻭْﺍ ﻟَﻪُۥ ﺑِﭑۡﻟﻘَۡﻮﻝ ِ ﴿
 _______________
 (07/ 9ﺍﻟﻜﺸﻒ ﻭﺍﻟﺒﻴﺎﻥ ﻋﻦ ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﺁﻥ )(5922) 
 (554/ 7ﺯﺍﺩ ﺍﻟﻤﺴﻴﺮ )(6922) 
 (17/ 9ﺍﻟﻜﺸﻒ ﻭﺍﻟﺒﻴﺎﻥ ﻋﻦ ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﺁﻥ )(7922) 
 (17/ 9ﺍﻟﻜﺸﻒ ﻭﺍﻟﺒﻴﺎﻥ ﻋﻦ ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﺁﻥ )(8922) 
 (17/ 9ﺍﻟﻜﺸﻒ ﻭﺍﻟﺒﻴﺎﻥ ﻋﻦ ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﺁﻥ )(9922) 
 (17/ 9ﺍﻟﻜﺸﻒ ﻭﺍﻟﺒﻴﺎﻥ ﻋﻦ ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﺁﻥ )(0032) 
 (242/ 3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(1032) 
 (783/ 5)    ﺳﻨﻦ ﺍﻟﺘﺮﻣﺬﻱ (2032) 
 (993)
 
  ۲ﺃَۡﻋَﻤٰ ﻠُُﻜۡﻢ َﻭﺃَﻧﺘُۡﻢ َﻻ ﺗَۡﺸُﻌُﺮﻭَﻥ  ﺗَۡﺤﺒَﻂَ 
 
 .ﺍﻵﻳﺔ – ﴾ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ ﻻ ﺗﺮﻓﻌﻮﺍ ﺃﺻﻮﺍﺗﻜﻢ ﴿ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
﴾ـ ﻻ ﺗﺮﻓﻌﻮﺍ ﺃﺻﻮﺍﺗﻜﻢ ﴿:ﻓﺄﻧﺰﻝ ﷲ،ﻛﺎﻧﻮﺍ ﻳﺠﻬﺮﻭﻥ ﻟﻪ ﺑﺎﻟﻜﻼﻡ ﻭﻳﺮﻓﻌﻮﻥ ﺃﺻﻮﺍﺗﻬﻢ»: ﻗﺎﻝﻋﻨﻪ  ﻭﺃﺧﺮﺝ ]ﻙ[ .599
 .«﴾3032F2032﴿ﺍﻵﻳﺔ
  ]ﺗﻌﻠﻴﻖ[
ﻭﻫﻮ ﺃﺛﺮ ﻋﺎﻡ ﻭﺇﺳﻨﺎﺩﻩ ﺻﺤﻴﺢ ﻣﺮﺳﻞ. ﻭﻫﻮ ﻳﺪﻝ ﻋﻠﻰ ﺃﻥ ﺑﻌﺾ ،ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﺃﺛﺮﺍً ﻭﺍﺣﺪﺍً ﻓﻲ ﺳﺒﺐ 
 �ﻓﺄﺩﺑﻬﻢ ﷲ ﺗﻌﺎﻟﻰ ﻣﻊ ﻧﺒﻴﻪ ﻭﺃﻧﺰﻝ ﺍﻵﻳﺔ ﺣﺘﻰ ﻳﻌﻠﻤﻮﺍ ﻛﻴﻒ ﻳﺨﺎﻁﺒﻮﻥ ﺍﻟﻨﺒﻲ ،�ﺍﻟﺼﺤﺎﺑﺔ ﻛﺎﻧﻮﺍ ﻳﺮﻓﻌﻮﻥ ﺃﺻﻮﺍﺗﻬﻢ ﻓﻮﻕ ﺻﻮﺕ ﺍﻟﻨﺒﻲ 
 .ﺑﺴﻠﻮﻙ ﺍﻷﺩﺏ ﻭﺧﻔﺾ ﺍﻟﺼﻮﺕ ﻋﻨﺪﻩ
 .ﺎﺭ ﻭﻫﻲ ﺧﺎﺻﺔﻭﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻟﻬﺎ ﻛﺬﻟﻚ ﻏﻴﺮ ﻣﺎ ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺑﻌﺾ ﺍﻵﺛ 
ﻋﻦ ﻋﺒﺪ ﷲ ﺑﻦ ﺍﻟﺰﺑﻴﺮ ﺃﻥ ﺍﻷﻗﺮﻉ ﺑﻦ ﺣﺎﺑﺲ ﻗﺪﻡ ،ﻣﺎ ﺃﺧﺮﺝ ﺍﻹﻣﺎﻡ ﺍﻟﺘﺮﻣﺬﻱ ﻭﻏﻴﺮﻩ ﻭﻗﺪ ﺫﻛﺮﺕ ﺑﻌﻀﻪ ﻓﻲ ﺍﻟﺴﺒﺐ ﺍﻟﻤﺘﻘﺪﻡ :ﻓﺎﻟﺴﺒﺐ ﺍﻟﺜﺎﻧﻲ
ﻋﻤﺮ ﻻ ﺗﺴﺘﻌﻤﻠﻪ ﻳﺎ ﺭﺳﻮﻝ ﷲ ﻓﺘﻜﻠﻤﺎ ﻋﻨﺪ ﺍﻟﻨﺒﻲ ﻘﺎﻝ ﻳﺎ ﺭﺳﻮﻝ ﷲ ﺍﺳﺘﻌﻤﻠﻪ ﻋﻠﻰ ﻗﻮﻣﻪ ﻓ :ﺃﺑﻮ ﺑﻜﺮﻘﺎﻝ ﻋﻠﻰ ﺍﻟﻨﺒﻲ ﺻﻠﻰ ﷲ ﻋﻠﻴﻪ ﻭ ﺳﻠﻢ ﻓ
ﻳﺎ  ﴿ﻓﻨﺰﻟﺖ ﻫﺬﻩ ﺍﻵﻳﺔ ﻗﺎﻝ ﻣﺎ ﺃﺭﺩﺕ ﺧﻼﻓﻚ ﻗﺎﻝ ﺃﺑﻮ ﺑﻜﺮ ﻟﻌﻤﺮ ﻣﺎ ﺃﺭﺩﺕ ﺇﻻ ﺧﻼﻓﻲ ﻘﺎﻝ ﺻﻠﻰ ﷲ ﻋﻠﻴﻪ ﻭ ﺳﻠﻢ ﺣﺘﻰ ﺍﺭﺗﻔﻌﺖ ﺃﺻﻮﺍﺗﻬﻤﺎ ﻓ
ﻓﻜﺎﻥ ﻋﻤﺮ ﺑﻦ ﺍﻟﺨﻄﺎﺏ ﺑﻌﺪ ﺫﻟﻚ ﺇﺫﺍ ﺗﻜﻠﻢ ﻋﻨﺪ ﺍﻟﻨﺒﻲ ﺻﻠﻰ ﷲ ﻋﻠﻴﻪ ﻭ ﺳﻠﻢ ﻟﻢ ﴾ﺃﻳﻬﺎ ﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ ﻻ ﺗﺮﻓﻌﻮﺍ ﺃﺻﻮﺍﺗﻜﻢ ﻓﻮﻕ ﺻﻮﺕ ﺍﻟﻨﺒﻲ
 . ﴾4032F3032﴿ﻬﻤﻪﻳﺴﻤﻊ ﻛﻼﻣﻪ ﺣﺘﻰ ﻳﺴﺘﻔ
 ﻗﻠﺖ: ﻫﻮ ﺻﺤﻴﺢ ﺍﻹﺳﻨﺎﺩ ﻓﺘﻜﻮﻥ ﻫﺬﻩ ﺍﻵﻳﺔ ﻭﺍﻟﺘﻲ ﻗﺒﻠﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﻗﺼﺔ ﻭﺍﺣﺪﺓ، ﻭﻫﺬﺍ ﻣﺎ ﻳﺆﻳﺪﻩ ﺳﻴﺎﻕ ﺍﻵﻳﺎﺕ. 
 .ﻭﻛﺎﻥ ﺟﻬﻮﺭﻱ ﺍﻟﺼﻮﺕ ،�ﺍﻟﺴﺒﺐ ﺍﻟﺜﺎﻟﺚ: ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﺛﺎﺑﺖ ﺑﻦ ﻗﻴﺲ ﺑﻦ ﺷﻤﺎﺱ ﻭﻫﻮ ﺍﻟﻤﻌﺮﻭﻑ ﺑﺨﻄﻴﺐ ﺭﺳﻮﻝ ﷲ 
ﺛﻢ ،ﻭﻁﻠﺒﻮﺍ ﺍﻟﻤﻔﺎﺧﺮﺓ ﻗﺎﻡ ﺧﻄﻴﺒﻬﻢ ﻓﺎﻓﺘﺨﺮ �ءﻭﺍ ﺭﺳﻮﻝ ﷲ ﻓﺄﺧﺮﺝ ﺍﻹﻣﺎﻡ ﺍﻟﻮﺍﺣﺪﻳﺚ ﻭﻏﻴﺮﻩ ﻓﻲ ﻗﺼﺔ ﻭﻓﺪ ﺑﻨﻰ ﺗﻤﻴﻢ ﻟﻤﺎ ﺟﺎ 
 :ﻭﻗﺎﻡ ﺷﺎﻋﺮﻫﻢ ﻭﻫﻮﺍﻷﻗﺮﻉ ﺑﻦ ﺣﺎﺑﺲ ﻓﺄﻧﺸﺪ،ﻗﺎﻡ ﺛﺎﺑﺖ ﺑﻦ ﻗﻴﺲ ﻓﺨﻄﺐ ﺧﻄﺒﺔ ﺑﻠﻴﻐﺔ ﺟﺰﻟﺔ ﻓﻐﻠﺒﻬﻢ
 .. ﺇﺫﺍ ﺧﻠﻔﻮﻧﺎ ﻋﻨﺪ ﺫﻛﺮ ﺍﻟﻤﻜﺎﺭﻡ.ﺗﻴﻨﺎﻙ ﻛﻴﻤﺎ ﻳﻌﺮﻑ ﺍﻟﻨﺎﺱ ﻓﻀﻠﻨﺎ
 .. ﻭﺃﻥ ﻟﻴﺲ ﻓﻲ ﺃﺭﺽ ﺍﻟﺤﺠﺎﺯ ﻛﺪﺍﺭﻡ.ﻭﺇﻧﺎ ﺭﺅﻭﺱ ﺍﻟﻨﺎﺱ ﻣﻦ ﻛﻞ ﻣﻌﺸﺮ
 ﺑﺄﺭﺽ ﺍﻟﺘﻬﺎﺋﻢ ﺃﻭ.. ﺗﻜﻮﻥ ﺑﻨﺠﺪ .ﺎ ﺍﻟﻤﺮﺑﺎﻉ ﻓﻲ ﻛﻞ ﻏﺎﺭﺓﻭﺇﻥ ﻟﻨ
 : ﻘﺎﻝﻓﻘﺎﻡ ﺣﺴﺎﻥ ﻓ
 .. ﻳﻌﻮﺩ ﻭﺑﺎﻻ ﻋﻨﺪ ﺫﻛﺮ ﺍﻟﻤﻜﺎﺭﻡ.ﺑﻨﻲ ﺩﺍﺭﻡ ﻻ ﺗﻔﺨﺮﻭﺍ ﺇﻥ ﻓﺨﺮﻛﻢ
 .. ﻟﻨﺎ ﺧﻮﻝ ﻣﻦ ﺑﻴﻦ ﻅﺌﺮ ﻭﺧﺎﺩﻡ.ﻫﺒﻠﺘﻢ ﻋﻠﻴﻨﺎ ﺗﻔﺨﺮﻭﻥ ﻭﺃﻧﺘﻢ
 ﻓﻲ ﺃﺑﻴﺎﺕ ﻟﻬﻤﺎ.
ﻻ ﺗَْﺮﻓَُﻌﻮﺍ ﺃَْﺻَﻮﺍﺗَُﻜْﻢ ﻓَْﻮَﻕ ﴿ :ﻮﺍﺗﻬﻢ ﻓﺄﻧﺰﻝ ﷲ ﺗﻌﺎﻟﻰﻓﺎﺭﺗﻔﻌﺖ ﺃﺻ،ﻭﺷﺎﻋﺮﻫﻢ ﺃﺷﻌﺮ ﻣﻦ ﺷﺎﻋﺮﻧﺎ،ﺧﻄﻴﺒﻬﻢ ﺃﺧﻄﺐ ﻣﻦ ﺧﻄﻴﺒﻨﺎ: ﻘﺎﻟﻮﺍﻓ
 .﴾5032F4032﴿ ﴾ َﺻْﻮِﺕ ﺍﻟﻨﱠﺒِﻲﱢ َﻭﻻ ﺗَْﺠﻬَُﺮﻭﺍ ﻟَﻪ ُﺑِﺎْﻟﻘَْﻮﻝ ِ
 ﻭﻗﺪ ﺃﺛﺮﺕ ﻫﺬﺍ ﺍﻵﻳﺔ ﻓﻲ ﺛﺎﺑﺖ ﺑﻦ ﻗﻴﺲ ﺗﺄﺛﻴﺮﺍ ًﺷﺪﻳﺪﺍ ًﻓﺎﻋﺘﺰﻝ ﻓﻲ ﺑﻴﺘﻪ ﺧﺸﻴﺔ ﻣﻦ ﺃﻥ ﻳﺤﺒﻂ ﻋﻤﻠﻪ. 
: ﻟﻤﺎ ﻧﺰﻟﺖ ﻋﻠﻰ ،ﻋﻦ ﺛﺎﺑﺖ ﺑﻦ ﻗﻴﺲ ﺑﻦ ﺷﻤﺎﺱ،ﺲ ﺑﻦ ﺷﻤﺎﺱﺭﻭﻯ ﺍﺑﻦ ﻗﺎﻧﻊ ﻓﻲ ﻣﻌﺠﻢ ﺍﻟﺼﺤﺎﺑﺔ ﻋﻦ ﻣﺤﻤﺪ ﺑﻦ ﺛﺎﺑﺖ ﺑﻦ ﻗﻴ 
ﺗﻌﻴﺶ ﺣﻤﻴﺪﺍً ﻭﺗﻘﺘﻞ : ﻘﺎﻝﻓ،�ﻓﺒﻠﻎ ﺫﻟﻚ ﺍﻟﻨﺒﻲ ،ﻗﻌﺪﺕ ﻓﻲ ﺑﻴﺘﻰ﴾ﻳﺎ ﻳﺄﻳﻬﺎ ﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ ﻻ ﺗﺮﻓﻌﻮﺍ ﺃﺻﻮﺍﺗﻜﻢ ﻓﻮﻕ ﺻﻮﺕ ﺍﻟﻨﺒﻲ ﴿ �ﺍﻟﻨﺒﻲ 
 .﴾6032F5032﴿ﻓﻘﺘﻞ ﻳﻮﻡ ﺍﻟﻴﻤﺎﻣﺔ،ﺷﻬﻴﺪﺍً 
 .﴾ﻭﻻ ﺗﺠﻬﺮﻭﺍ ﻟﻪ ﺑﺎﻟﻘﻮﻝ ﴿ﺍﻟﺴﺒﺐ ﺍﻟﺮﺍﺑﻊ: ﻣﺘﻌﻠﻖ ﺑﻘﻮﻟﻪ ﺗﻌﺎﻟﻰ 
ﻟﻴﻘﺘﺪﻱ ﺑﻬﻢ ﺿﻌﻔﺔ ﺍﻟﻤﺴﻠﻤﻴﻦ ﻓﻨﻬﻲ ،�ﻛﺎﻥ ﺍﻟﻤﻨﺎﻓﻘﻮﻥ ﻳﺮﻓﻌﻮﻥ ﺃﺻﻮﺍﺗﻬﻢ ﻋﻨﺪ ﺍﻟﻨﺒﻲ  :ﻭﻗﻴﻞ:ﻹﻣﺎﻡ ﺍﻟﻘﺮﻁﺒﻲ ﺭﺣﻤﻪ ﷲﺍﻗﺎﻝ  
 .﴾7032F6032﴿ﺃﻱ ﻻ ﺗﺠﻬﺮﻭﺍ ﻋﻠﻴﻪ ﴾ ﻻ ﺗَْﺠﻬَُﺮﻭﺍ ﻟَﻪُ ﴿ :ﺍﻟﻤﺴﻠﻤﻮﻥ ﻋﻦ ﺫﻟﻚ. ﻭﻗﻴﻞ
ﻭﻳﺠﻮﺯ ﺃﻥ ﺗﻜﻮﻥ ،ﺍﻵﺛﺎﺭﻗﻠﺖ: ﻟﻴﺲ ﺑﻴﻦ ﻫﺬﻩ ﺍﻵﺳﺒﺎﺏ ﺗﻌﺎﺭﺽ ﺍﻟﺒﺘﺔ ﻓﺈﻥ ﻣﺎ ﺃﺑﻬﻢ ﻓﻲ ﺍﻷﺛﺮ ﺍﻟﺬﻱ ﺫﻛﺮﻩ ﺍﻟﻤﺆﻟﻒ ﺑﻴﻦ ﻓﻲ ﺑﺎﻗﻲ  
 ﻭﻣﺎ ﻳﺠﺐ ﻋﻠﻴﻬﻢ ﻋﻨﺪ ﻣﺨﺎﻁﺒﺘﻪ ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ.،�ﺍﻵﻳﺔ ﻧﺰﻟﺖ ﻓﻲ ﺃﻛﺜﺮ ﻣﻦ ﺷﺨﺺ ﺛﻢ ﻧﺰﻟﺖ ﺗﺄﺩﻳﺒﺎ ًﻭﺗﻌﻠﻴﻤﺎ ًﻟﻠﺠﻤﻴﻊ ﻣﻜﺎﻧﺔ ﺍﻟﻨﺒﻲ 
 
 ]ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ[
ﻭﻻ ﺗﺮﻓﻌﻮﻫﺎ ﻋﻠﻰ ،ﻓﺎﺧﻔﻀﻮﺍ ﺃﺻﻮﺍﺗﻜﻢ �ﺃﻱ ﺇﺫﺍ ﻛﻠﻤﺘﻢ ﺭﺳﻮﻝ ﷲ  � ﴾ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ ﻻ ﺗﺮﻓﻌﻮﺍ ﺃﺻﻮﺍﺗﻜﻢ ﻓﻮﻕ ﺻﻮﺕ ﺍﻟﻨﺒﻲ  ﴿
 .ﺻﻮﺕ ﺍﻟﻨﺒﻲ
ﻛﻤﺎ ﻳﺠﻬﺮ ﺑﻌﻀﻜﻢ ﻓﻲ ﺍﻟﺤﺪﻳﺚ ﻣﻊ ،�ﺃﻱ ﻭﻻ ﺗﺒﻠﻐﻮﺍ ﺣﺪ ﺍﻟﺠﻬﺮ ﻋﻨﺪ ﻣﺨﺎﻁﺒﺘﻪ  ﴾ﻭﻻ ﺗﺠﻬﺮﻭﺍ ﻟﻪ ﺑﺎﻟﻘﻮﻝ ﻛﺠﻬﺮ ﺑﻌﻀﻜﻢ ﻟﺒﻌﺾ  ﴿
ﺗﻌﻈﻴﻤﺎ ،ﻭﻳﺎ ﺭﺳﻮﻝ ﷲ،ﻭﻟﻜﻦ ﻗﻮﻟﻮﺍ ﻳﺎ ﻧﺒﻰ ﷲ،ﻳﺎ ﻣﺤﻤﺪ :ﻭﻻ ﺗﺨﺎﻁﺒﻮﻩ ﺑﺎﺳﻤﻪ ﻭﻛﻨﻴﺘﻪ ﻛﻤﺎ ﻳﺨﺎﻁﺐ ﺑﻌﻀﻜﻢ ﺑﻌﻀﺎ ﻓﺘﻘﻮﻟﻮﺍ،ﺍﻟﺒﻌﺾ
 .ﺍﻋﺎﺓ ﻟﻸﺩﺏﻭﻣﺮ،ﻟﻘﺪﺭﻩ
ﻓﺈﻥ ﺭﻓﻊ ﺍﻟﺼﻮﺕ ﻭﺍﻟﺠﻬﺮ ! ﺃﻱ ﺧﺸﻴﺔ ﺃﻥ ﺗﺒﻄﻞ ﺃﻋﻤﺎﻟﻜﻢ ﻣﻦ ﺣﻴﺚ ﻻ ﺗﺸﻌﺮﻭﻥ ﻭﻻ ﺗﺪﺭﻭﻥ  ﴾ﺃﻥ ﺗﺤﺒﻂ ﺃﻋﻤﺎﻟﻜﻢ ﻭﺃﻧﺘﻢ ﻻ ﺗﺸﻌﺮﻭﻥ  ﴿
 .﴾8032F7032﴿ﺍﺳﺘﺨﻔﺎﻑ ﻗﺪ ﻳﻮﺩﻱ ﺇﻟﻰ ﺍﻟﻜﻔﺮ ﺍﻟﻤﺤﺒﻂ ﻟﻠﻌﻤﻞ �ﺑﺎﻟﻜﻼﻡ ﻗﻲ ﺣﻀﺮﺗﻪ 
 
 _______________
 ﻣﺮﺳﻞ ﺻﺤﻴﺢ ﺍﻹﺳﻨﺎﺩ.  62/811ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ  (3032)
 (783/ 5)    ﺳﻨﻦ ﺍﻟﺘﺮﻣﺬﻱ (4032) 
 (162ﺃﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ ﻟﻠﻮﺍﺣﺪﻱ ) (5032) 
ﺍﻟﻤﺪﻳﻨﺔ  [ ﺍﻟﻤﺤﻘﻖ: ﺻﻼﺡ ﺑﻦ ﺳﺎﻟﻢ ﺍﻟﻤﺼﺮﺍﺗﻲ ﺍﻟﻨﺎﺷﺮ: ﻣﻜﺘﺒﺔ ﺍﻟﻐﺮﺑﺎء ﺍﻷﺛﺮﻳﺔ 153  562ﺍﻟﻤﺆﻟﻒ: ﻋﺒﺪ ﺍﻟﺒﺎﻗﻲ ﺑﻦ ﻗﺎﻧﻊ ﺃﺑﻮ ﺍﻟﺤﺴﻴﻦ ]( 621/ 1ﻣﻌﺠﻢ ﺍﻟﺼﺤﺎﺑﺔ ـ ﻣﺸﻜﻮﻝ )(6032) 
 8141ﺍﻟﻤﻨﻮﺭﺓ ﺍﻟﻄﺒﻌﺔ: ﺍﻷﻭﻟﻰ،
 (603/ 61ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﻁﺒﻲ ـ  )(7032) 
 (242/ 3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(8032) 
 (004)
 ﴾  ۳ٱۡﻣﺘََﺤَﻦ ٱﻟﱠ  ُﻗُﻠُﻮﺑَﻬُۡﻢ ﻟِﻠﺘﱠۡﻘَﻮٰﻯﻭ ﻟَﻬُﻢ ﻣﱠ ۡﻐﻔَِﺮٞﺓ َﻭﺃَۡﺟٌﺮ َﻋِﻈﻴٌﻢ  ﺌَِﻚ ٱﻟﱠِﺬﻳﻦ َﺇِﻥﱠ ٱﻟﱠِﺬﻳَﻦ ﻳَُﻐﻀﱡ ﻮَﻥ ﺃَۡﺻَﻮٰ ﺗَﻬُۡﻢ ِﻋﻨَﺪ َﺭُﺳﻮِﻝ ٱﻟﱠ  ِﺃُْﻭﻟَٰ ٓ  ﴿
 
 ﻵﻳﺔ - ﴾ﺭﺳﻮﻝ ﷲ  ﺪﺇﻥ ﺍﻟﺬﻳﻦ ﻳﻐﻀﻮﻥ ﺃﺻﻮﺍﺗﻬﻢ ﻋﻨ ﴿ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﻻ ﺗﺮﻓﻌﻮﺍ  ﴿:ﻟﻤﺎ ﻧﺰﻟﺖ ﻫﺬﻩ ﺍﻵﻳﺔ:»ﻗﺎﻝ ﻣﺤﻤﺪ ﺑﻦ ﺛﺎﺑﺖ ﺑﻦ ﻗﻴﺲ ﺑﻦ ﺷﻤﺎﺱ  ﻭﺃﺧﺮﺝ ﺃﻳﻀﺎً ﻋﻦ ]ﻙ[ .699
ﻓﻤﺮ ﺑﻪ ﻋﺎﺻﻢ ﺑﻦ ﻋﺪﻱ ﺑﻦ ،ﻓﻲ ﺍﻟﻄﺮﻳﻖ ﻳﺒﻜﻲﻗﻌﺪ ﺛﺎﺑﺖ ﺑﻦ ﻗﻴﺲ  ﴿ﻕ ﺻﻮﺕ ﺍﻟﻨﺒﻲ ﺃﺻﻮﺍﺗﻜﻢ ﻓﻮ
ﻓﺮﻓﻊ ﻋﺎﺻﻢ ،ﻫﺬﻩ ﺍﻵﻳﺔ ﺃﺗﺨﻮﻑ ﺃﻥ ﺗﻜﻮﻥ ﻧﺰﻟﺖ ﻓﻲ ﻭﺃﻧﺎ ﺻﻴﺖ ﺭﻓﻴﻊ ﺍﻟﺼﻮﺕ: ﻗﺎﻝﻣﺎ ﻳﺒﻜﻴﻚ : ﻘﺎﻝﻓ،ﺍﻟﻌﺠﻼﻥ
: ﻗﺎﻝ .«ﺃﻣﺎ ﺗﺮﺿﻰ ﺃﻥ ﺗﻌﻴﺶ ﺣﻤﻴﺪﺍ ﻭﺗﻘﺘﻞ ﺷﻬﻴﺪﺍ ﻭﺗﺪﺧﻞ ﺍﻟﺠﻨﺔ :»ﻘﺎﻝﻓﺪﻋﺎ ﺑﻪ ﻓ �ﺫﻟﻚ ﺇﻟﻰ ﺭﺳﻮﻝ ﷲ 
﴾ـ ﺇﻥ ﺍﻟﺬﻳﻦ ﻳﻐﻀﻮﻥ ﺃﺻﻮﺍﺗﻬﻢ   ﴿:ﻓﺄﻧﺰﻝ ﷲ،�ﺭﻓﻊ ﺻﻮﺗﻲ ﺃﺑﺪﺍ ﻋﻠﻰ ﺻﻮﺕ ﺭﺳﻮﻝ ﷲ ﺭﺿﻴﺖ ﻭﻻ ﺃ
 .«﴾9032F8032﴿ﺍﻵﻳﺔ
 
 ]ﺗﻌﻠﻴﻖ[
ﻭﻫﻮ ﻣﺘﺼﻞ ﺑﻤﺎ ﻗﺒﻠﻪ ﻭﻗﺪ ﺫﻛﺮﻧﺎ ﻗﺼﺔ ﺛﺎﺑﺖ ﺑﻦ ﻗﻴﺲ ﺑﻦ ،ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺛﺮﺍً ﻭﺍﺣﺪﺍً ﻋﻨﺪ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ 
 ﻛﻤﺎ ﻧﺰﻟﺖ ﻛﺬﻟﻚ ﻓﻲ ﺃﺑﻲ ﺑﻜﺮ ﻭﻋﻤﺮ ،ﺷﻤﺎﺱ. ﻓﺘﻜﻮﻥ ﺍﻵﻳﺔ ﻧﺰﻟﺖ ﻓﻴﻪ
ﺗﺄﻟﻰ ﺃﺑﻮ ﺑﻜﺮ  -ﻻ ﺗﺮﻓﻌﻮﺍ ﺃﺻﻮﺍﺗﻜﻢ  -ﻟﻤﺎ ﺃﺧﺮﺟﻪ ﺍﻟﻮﺍﺣﺪﻱ ﻭﻏﻴﺮﻩ ﻋﻦ ﺍﺑﻦ ﻋﺒﺎﺱ: ﻟﻤﺎ ﻧﺰﻝ ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ  :ﻭﻫﻮ ﺍﻟﺴﺒﺐ ﺍﻟﺜﺎﻧﻲ 
 .﴾0132F9032﴿ﺇﻥ ﺍﻟﺬﻳﻦ ﻳﻐﻀﻮﻥ ﺃﺻﻮﺍﺗﻬﻢ ﻋﻨﺪ ﺭﺳﻮﻝ ﷲ -ﺇﻻ ﻛﺄﺧﻰ ﺍﻟﺴﺮﺍﺭ، ﻓﺄﻧﺰﻝ ﷲ ﺗﻌﺎﻟﻰ ﻓﻲ ﺃﺑﻲ ﺑﻜﺮ  �ﺃﻥ ﻻ ﻳﻜﻠﻢ ﺭﺳﻮﻝ ﷲ 
ﺍﻟﺬﻳﻦ ﺍﻣﺘﺤﻦ  ﺃﻭﻟﺌﻚﺇﻥ ﺍﻟﺬﻳﻦ ﻳﻐﻀﻮﻥ ﺃﺻﻮﺍﺗﻬﻢ ﻋﻨﺪ ﺭﺳﻮﻝ ﷲ  - �ﻟﺖ ﻋﻠﻰ ﺍﻟﻨﺒﻲ ﻟﻤﺎ ﻧﺰ: ﻗﺎﻝﻭﺃﺧﺮﺝ ﻛﺬﻟﻚ ﻋﻦ ﺃﺑﻲ ﺑﻜﺮ  
 .﴾1132F0132﴿ﺇﻻ ﻛﺄﺧﻰ ﺍﻟﺴﺮﺍﺭ �ﺃﺑﻮ ﺑﻜﺮ: ﻓﺂﻟﻴﺖ ﻋﻠﻰ ﻧﻔﺴﻲ ﺃﻥ ﻻ ﺃﻛﻠﻢ ﺭﺳﻮﻝ ﷲ ﻗﺎﻝ  -ﷲ ﻗﻠﻮﺑﻬﻢ ﻟﻠﺘﻘﻮﻯ 
ﻟﻢ ﻳﺬﻛﺮ ﻓﻲ ﺍﻵﺛﺮ  ﻭﻗﺪ ﺫﻛﺮﺕ ﻋﻤﺮ ﻭﺇﻥ،ﻗﻠﺖ: ﻭﺍﻟﻘﻮﻝ ﻓﻲ ﺳﺒﺐ ﺍﻟﻨﺰﻭﻝ ﻫﺬﺍ ﻛﺎﻟﻘﻮﻝ ﻓﻲ ﺍﻟﺬﻳﻦ ﻗﺒﻠﻪ ﻓﺎﻵﻳﺔ ﻧﺰﻟﺖ ﻓﻴﻬﻢ ﺟﻤﻴﻌﺎً  
 ﺣﺘﻰ ﻳﺴﺘﻔﻬﻤﻪ. �ﻭﻗﺪ ﺗﻘﺪﻡ ﺃﻧﻪ ﻟﻢ ﻳﻜﻦ ﻳﺨﺎﻁﺐ ﺍﻟﻨﺒﻲ ،ﻷﻧﻪ ﻣﻌﻠﻮﻡ ﻣﻦ ﺭﻓﻴﻊ ﻣﻜﺎﻧﻪ ﺃﻧﻪ ﻣﻦ ﺍﻟﺬﻳﻦ ﺍﻣﺘﺤﻦ ﷲ ﻗﻠﻮﺑﻬﻢ ﻟﻠﺘﻘﻮﻱ
 
 ]ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ[
ﺣﻀﺮﺓ  ﺃﻱ ﺇﻥ ﺍﻟﺬﻳﻦ ﻳﺨﻔﻀﻮﻥ ﺃﺻﻮﺍﺗﻬﻢ ﻓﻲ ﴾ﺍﻟﺬﻳﻦ ﺍﻣﺘﺤﻦ ﷲ ﻗﻠﻮﺑﻬﻢ ﻟﻠﺘﻘﻮﻯ  ﺃﻭﻟﺌﻚﺇﻥ ﺍﻟﺬﻳﻦ ﻳﻐﻀﻮﻥ ﺃﺻﻮﺍﺗﻬﻢ ﻋﻨﺪ ﺭﺳﻮﻝ ﷲ  ﴿
ﺃﻯ ﺃﺧﻠﺼﻬﺎ ﻟﻠﺘﻘﻮﻯ  :ﺍﺑﻦ ﻛﺜﻴﺮﻗﺎﻝ ،ﻭﻣﺮﻧﻬﺎ ﻋﻠﻴﻬﺎ ﻭﺟﻌﻠﻬﺎ ﺻﻔﺔ ﺭﺍﺳﺨﺔ ﻓﻴﻬﺎ،ﺍﻟﺬﻳﻦ ﺃﺧﻠﺺ ﷲ ﻗﻠﻮﺑﻬﻢ ﻟﻠﺘﻘﻮﻯ ﺃﻭﻟﺌﻚ،�ﺍﻟﺮﺳﻮﻝ 
 .ﻭﺟﻌﻠﻬﺎ ﺃﻫﻼ ﻭﻣﺤﻼ ﻟﻪ
 .﴾2132F1132﴿ﺛﻮﺍﺏ ﻋﻈﻴﻢ ﻓﻲ ﺟﻨﺎﺕ ﺍﻟﻨﻌﻴﻢ ،ﺃﻱ ﻟﻬﻢ ﻓﻲ ﺍﻵﺧﺮﺓ ﺻﻔﺢ ﻋﻦ ﺫﻧﻮﺑﻬﻢ ﴾ﻟﻬﻢ ﻣﻐﻔﺮﺓ ﻭﺃﺟﺮﻋﻈﻴﻢ  ﴿
 
 ﴾ ٤ﻦ َﻭَﺭﺍِٓء ٱۡﻟُﺤُﺠَﺮٰ ِﺕ ﺃَۡﻛﺜَُﺮﻫُۡﻢ َﻻ ﻳَۡﻌﻘِﻠُﻮَﻥ ﺇِﻥﱠ ٱﻟﱠِﺬﻳَﻦ ﻳُﻨَﺎُﺩﻭﻧََﻚ ﻣ ِ ﴿
    
 ـ ﺍﻵﻳﺘﻴﻦ.﴾ﺇﻥ ﺍﻟﺬﻳﻦ ﻳﻨﺎﺩﻭﻧﻚ  ﴿:ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﺟﺎء ﻧﺎﺱ ﻣﻦ ﺍﻟﻌﺮﺏ ﺇﻟﻰ ﺣﺠﺮ ﺍﻟﻨﺒﻲ  :»ﻗﺎﻝ ﺃﺧﺮﺝ ﺍﻟﻄﺒﺮﺍﻧﻲ ﻭﺃﺑﻮ ﻳﻌﻠﻰ ﺑﺴﻨﺪ ﺣﺴﻦ ﻋﻦ ﺯﻳﺪ ﺑﻦ ﺃﺭﻗﻢ  .799
 .«﴾3132F2132﴿ ﴾ـ ﺍﻵﻳﺔﺭﺍء ﺍﻟﺤﺠﺮﺍﺕ ﺇﻥ ﺍﻟﺬﻳﻦ ﻳﻨﺎﺩﻭﻧﻚ ﻣﻦ ﻭ ﴿:ﻓﺠﻌﻠﻮﺍ ﻳﻨﺎﺩﻭﻥ ﻳﺎ ﻣﺤﻤﺪ ﻳﺎ ﻣﺤﻤﺪ ﻓﺄﻧﺰﻝ ﷲ،�
ﻳﺎ ﻣﺤﻤﺪ ﺇﻥ ﻣﺪﺣﻲ : ﻘﺎﻝﻓ �ﺃﻥ ﺭﺟﻼ ًﺟﺎء ﺇﻟﻰ ﺍﻟﻨﺒﻲ  :» ﻋﻦ ﻗﺘﺎﺩﺓﻋﺒﺪ ﺍﻟﺮﺯﺍﻕ ﻋﻨﻤﻌﻤﺮ ﻗﺎﻝ ﻭ  ]ﮔ [  ]ﻙ[ .899
 .«﴾4132F3132﴿﴾ـ ﺍﻵﻳﺔﺇﻥ ﺍﻟﺬﻳﻦ ﻳﻨﺎﺩﻭﻧﻚ  ﴿:ﻓﻨﺰﻟﺖ ”.ﺫﺍﻙ ﻫﻮ ﷲ :» �ﺍﻟﻨﺒﻲ ﻘﺎﻝ ﻓ،ﻭﺇﻥ ﺷﺘﻤﻲ ﺷﻴﻦﺯﻳﻦ 
 .ﻣﺬﻱ ﺑﺪﻭﻥ ﻧﺰﻭﻝ ﺍﻵﻳﺔﻣﺮﺳﻞ ﻟﻪ ﺷﻮﺍﻫﺪ ﻣﺮﻓﻮﻋﺔ ﻣﻦ ﺣﺪﻳﺚ ﺍﻟﺒﺮﺍء ﻭﻏﻴﺮﻩ ﻋﻨﺪ ﺍﻟﺘﺮ
 .   ﴾5132F4132﴿ﺍﻟﺤﺴﻦ  ﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮ ﻧﺤﻮﻩ ﻋﻦ ]ﻙ[ .999
ﻣﻦ ﺭﻭﺍء  �ﺃﻧﻪ ﻧﺎﺩﻯ ﺭﺳﻮﻝ ﷲ  :»ﺍﻷﻗﺮﻉ ﺑﻦ ﺣﺎﺑﺲ  ﻭﺃﺧﺮﺝ ﺃﺣﻤﺪ ﺑﺴﻨﺪ ﺻﺤﻴﺢ ﻋﻦ  ]ﮔ [  ]ﻙ[ .0001
 .«﴾6132F5132﴿ﺫﻟﻜﻢ ﷲ ﻘﺎﻝ ﻓ،ﻭﺇﻥ ﺫﻣﻲ ﻟﺸﻴﻦ،ﻳﺎ ﻣﺤﻤﺪ ﺇﻥ ﺣﻤﺪﻱ ﻟﺰﻳﻦ: ﻘﺎﻝ، ﻓﺍﻟﺤﺠﺮﺍﺕ ﻓﻠﻢ ﻳﺠﺒﻪ
 ﻓﻨﺰﻟﺖ،ﻳﺎ ﻣﺤﻤﺪ ﺃﺧﺮﺝ ﺇﻟﻴﻨﺎ: ﻘﺎﻝﻓ �ﺃﻧﻪ ﺃﺗﻰ ﺍﻟﻨﺒﻲ  :»ﻉ ﺃﻳﻀﺎً ﺍﻷﻗﺮ ﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮ ﻭﻏﻴﺮﻩ ﻋﻦ ]ﻙ[ .1001
﴿
F6132
 ”.﴾7132
 
 ]ﺗﻌﻠﻴﻖ[
 _______________
 ﺇﺳﻨﺎﺩﻩ ﺿﻌﻴﻒ،ﻓﻴﻪ ﺇﺳﻤﺎﻋﻴﻞ ﺑﻦ ﻣﺤﻤﺪ ﺑﻦ ﺛﺎﺑﺖ ﺑﻦ ﻗﻴﺲ،ﺗﺮﺟﻤﻪ ﺍﻟﺤﺎﻓﻆ ﻓﻘﺎﻝ:ﻋﺒﺪ ﺍﻟﺨﺒﻴﺮ ﺑﻦ ﻗﻴﺲ ﺑﻦ ﺛﺎﺑﺖ ﻣﺠﻬﻮﻝ ﺍﻟﺤﺎﻝ 62/811ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ  (9032)
 (852ﺃﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ ﻟﻠﻮﺍﺣﺪﻱ ) (0132) 
 (852ﺃﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ ﻟﻠﻮﺍﺣﺪﻱ ) (1132) 
 (342/ 3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(2132) 
ﻓﻲ ﺇﺳﻨﺎﺩﻩ ﺩﺍﻭﺩ ﺍﻟﻄﻔﺎﻭﻱ ﻗﺎﻝ ﺍﻟﺤﺎﻓﻆ:ﻟﻴﻦ ﺍﻟﺤﺪﻳﺚ،ﻭﻓﻴﻪ ﺃﺑﻮ ﻣﺴﻠﻢ ﺍﻟﺒﺠﻠﻲ ﻟﻢ ﻳﻮﺛﻘﻪ ﻏﻴ�ﺮ ﺍﺑ�ﻦ ﺣﺒ�ﺎﻥ،ﻓﻘﻮﻝ ﺍﻟﻤﺆﻟ�ﻒ  62/121ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ (3215ﺡ) 5/012ﺍﻟﻤﻌﺠﻢ ﺍﻟﻜﺒﻴﺮ  (3132)
 ﺳﻨﺪﻩ ﺣﺴﻦ ﻓﻴﻪ ﻧﻈﺮ ﻭﷲ ﺃﻋﻠﻢ
 ﻋﻠﻴﻪ،ﻭﺗﺮﻛﺖ ﺗﺨﺮﻳﺠﻪ ﻟﺬﻟﻚ ﻣﺮﺳﻞ ﺿﻌﻴﻒ ﺍﻹﺳﻨﺎﺩ،ﻭﺷﻮﺍﻫﺪﻩ ﺍﻟﺘﻲ ﺫﻛﺮﻫﺎ ﺍﻟﻤﺆﻟﻒ ﻻ ﺗﺸﻬﺪ ﻟﺴﺒﺐ ﺍﻟﻨﺰﻭﻝ ﻷﻧﻬﺎ ﻟﻴﺴﺖ ﻣﺸﺘﻤﻠﺔ  3/ 132ﺗﻔﺴﻴﺮ ﺍﻟﺼﻨﻌﺎﻧﻲ  (4132)
 ﻣﺮﺳﻞ ﺿﻌﻴﻒ 62/221ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ  (5132)
(ﻭﻏﻴ�ﺮﻫﻢ ﻭﻟ�ﻢ ﻳ�ﺬﻛﺮ ﺳ�ﺒﺐ ﺍﻟﻨ�ﺰﻭﻝ ﻏﻴ�ﺮ 878ﺡ) 1ﺝ: 003(ﺍﻟﻤﻌﺠ�ﻢ ﺍﻟﻜﺒﻴ�ﺮ 43061ﺡ) 3/884(ﻣﺴ�ﻨﺪ ﺃﺣﻤ�ﺪ 2051ﺡ) 4/223ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ ﺍﻟﻤﺼ�ﺪﺭ ﺍﻟﺴ�ﺎﺑﻖ ﺍﻟﻤﺨﺘ�ﺎﺭﺓ  (6132)
 ﺑﻪ--ﺪﺛﻨﻲ ﻣﻮﺳﻰ ﺑﻦ ﻋﻘﺒﺔ ﻗﺎﻝ ﺣﺪﺛﻨﻲ ﺃﺑﻮ ﺳﻠﻤﺔ ﺑﻦ ﻋﺒﺪ ﺍﻟﺮﺣﻤﻦ ﻋﻦ ﺍﻷﻗﺮﻉ ﺑﻦ ﺣﺎﺑﺲ ﺛﻨﺎ ﻋﻔﺎﻥ ﺛﻨﺎ ﻭﻫﻴﺐ ﻗﺎﻝ ﺣﺍﻟﻄﺒﺮﻱ ﻭﺇﺳﻨﺎﺩﻩ ﺻﺤﻴﺢ. ﻗﺎﻝ ﺍﻹﻣﺎﻡ ﺃﺣﻤﺪ:ﺣﺪ
 ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ ﺍﻟﻤﺼﺪﺭ ﺍﻟﺴﺎﺑﻖ. (7132)
 (104)
 
ﻓﺈﻥ ﻧﺎﺳﺎً ﻣﻦ ﺍﻟﻌﺮﺏ ﻓﻲ ﺍﻟﺮﻭﺍﻳﺔ ﺍﻷﻭﻟﻰ ،ﻭﻟﻴﺲ ﻓﻴﻬﺎ ﺗﻌﺎﺭﺽ،ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﻋﺪﺓ ﺁﺛﺎﺭ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ 
ﺪ ﺍﻟﺒﻌﺾ ﻓﻲ ﻛﻮﻥ ﺍﻟﻤﺘﻜﻠﻢ ﻫﻮ ﻋﻴﻴﻨﺔ ﺑﻦ ﻭﻛﺬﻟﻚ ﻋﺒﺮ ﻋﻦ ﺍﻟﻜﻞ ﻭﺃﺭﻳ،ﻣﻦ ﺍﻟﻌﺮﺏ ﻭﻣﻌﺮﻭﻓﻮﻥ ﺑﺎﻟﺠﻔﺎء ﻭﻫﻢ،ﻋﺎﻣﺔ ﻓﻴﺪﺧﻞ ﻓﻴﻬﺎ ﺑﻨﻮ ﺗﻤﻴﻢ
ﻭﻗﺪ ﺫﻛﺮ ﺍﻹﻣﺎﻡ ﺍﻟﻘﺮﻁﺒﻲ ﺃﺳﻤﺎء ،ﻣﻦ ﻭﺭﺍء ﺍﻟﺤﺠﺮﺍﺕ ﻓﻨﺰﻟﺖ ﺍﻵﻳﺔ  �ﻭﻳﺤﺘﻤﻞ ﺃﻥ ﻳﻜﻮﻥ ﻭﻗﻊ ﻣﻦ ﺍﻟﺠﻤﻴﻊ ﺳﻮء ﺍﻷﺩﺏ ﺑﺨﻄﺎﺑﻪ ،ﺣﺼﻦ
ﻭﺳﻮﻳﺪ ﺑﻦ ،ﻭﺍﻷﻗﺮﻉ ﺑﻦ ﺣﺎﺑﺲ،ﻭﺍﻟﺰﺑﺮﻗﺎﻥ ﺑﻦ ﺑﺪﺭ،ﻗﻴﺲ ﺑﻦ ﻋﺎﺻﻢ :ﻣﻘﺎﺗﻞ ﻛﺎﻧﻮﺍ ﺗﺴﻌﺔ ﻋﺸﺮﻗﺎﻝ : ﻘﺎﻝﻫﺆﻻء ﺍﻟﻮﻓﺪ ﻣﻦ ﺑﻨﻲ ﺗﻤﻴﻢ ﻓ
 .﴾8132F7132﴿ﻭﻋﻴﻴﻨﺔ ﺑﻦ ﺣﺼﻦ،ﻭﻭﻛﻴﻊ ﺑﻦ ﻭﻛﻴﻊ،ﻭﺍﻟﻘﻌﻘﺎﻉ ﺑﻦ ﻣﻌﺒﺪ،ﻭﻋﻄﺎء ﺑﻦ ﺣﺎﺑﺲ،ﻭﺧﺎﻟﺪ ﺑﻦ ﻣﺎﻟﻚ،ﺎﺷﻢﻫ
ﺟﺎء ﺃﻧﺎﺱ ﻣﻦ »: ﻗﺎﻝﻋﻦ ﺯﻳﺪ ﺑﻦ ﺃﺭﻗﻢ، ﻘﺎﻝ: ﻭﻗﺪ ﺫﻛﺮ ﺍﻹﻣﺎﻡ ﺍﻟﻄﺒﺮﻱ ﺍﻟﺮﻭﺍﻳﺔ ﺍﻷﻭﻟﻲ ﺑﺴﻴﺎﻕ ﺃﻁﻮﻝ ﻣﻤﺎ ﺫﻛﺮﻩ ﺍﻟﻤﺆﻟﻒ ﻓ 
ﻮﺍ ﺑﻨﺎ ﺇﻟﻰ ﻫﺬﺍ ﺍﻟﺮﺟﻞ، ﻓﺈﻥ ﻳﻜﻦ ﻧﺒﻴﺎ ﻓﻨﺤﻦ ﺃﺳﻌﺪ ﺍﻟﻨﺎﺱ ﺑﻪ، ﻭﺇﻥ ﻳﻜﻦ ﺑﻌﻀﻬﻢ ﻟﺒﻌﺾ: ﺍﻧﻄﻠﻘﻘﺎﻝ ﺍﻟﻌﺮﺏ ﺇﻟﻰ ﺍﻟﻨﺒّﻲ َﺻﻠﱠﻰ ﷲ َﻋﻠَْﻴِﻪ َﻭَﺳﻠﱠﻢ، ﻓ
ﺛﻢ ﺟﺎءﻭﺍ ﺇﻟﻰ ﺣﺠﺮ ﺍﻟﻨﺒﻲ َﺻﻠﱠﻰ ﷲ َﻋﻠَْﻴِﻪ َﻭَﺳﻠﱠﻢ، : ﻗﺎﻝﻓﺄﺗﻴﺖ ﺍﻟﻨﺒّﻲ َﺻﻠﱠﻰ ﷲ َﻋﻠَﻴِْﻪ َﻭَﺳﻠﱠﻢ، ﻓﺄﺧﺒﺮﺗﻪ ﺑﺬﻟﻚ، : ﻗﺎﻝﻣﻠِﻜﺎ ﻧﻌﺶ ﻓﻲ ﺟﻨﺎﺣﻪ; 
: ﻗﺎﻝ ﴾ﺇِﻥﱠ ﺍﻟﱠِﺬﻳَﻦ ﻳُﻨَﺎُﺩﻭﻧََﻚ ِﻣْﻦ َﻭَﺭﺍِء ﺍﻟُْﺤُﺠَﺮﺍِﺕ ﺃَْﻛﺜَُﺮﻫُْﻢ ﻻ ﻳَْﻌﻘِﻠُﻮَﻥ  ﴿ﷲ َﻋﻠَْﻴِﻪ َﻭَﺳﻠﱠﻢ ﻓﺠﻌﻠﻮﺍ ﻳﻨﺎﺩﻭﻧﻪ. ﻳﺎ ﻣﺤﻤﺪ، ﻓﺄﻧﺰﻝ ﷲ ﻋﻠﻰ ﻧﺒﻴﻪ َﺻﻠﱠﻰ
 .﴾9132F8132﴿.«ﻓﺄﺧﺬ ﻧﺒّﻲ ﷲ ﺑﺄﺫﻧﻲ ﻓﻤّﺪﻫﺎ، ﻓﺠﻌﻞ ﻳﻘﻮﻝ: " ﻗَْﺪ َﺻﺪﱠَﻕ ّﷲ ُﻗَْﻮﻟََﻚ ﻳﺎ َﺯْﻳُﺪ، ﻗَْﺪ َﺻﺪﱠَﻕ ّﷲ ُﻗَْﻮﻟََﻚ ﻳﺎ َﺯْﻳﺪ ُ
ﺑﻌﺚ ﺭﺳﻮﻝ ﷲ ﺻﻠّﻰ ّﷲ ﻋﻠﻴﻪ ﻭﺳﻠّﻢ ﺳﺮﻳﺔ ﺇﻟﻰ ﺣﻲ ﻣﻦ ﺑﻨﻲ  »:ﺍﺑﻦ ﻋﺒّﺎﺱﻗﺎﻝ  :ﻓﺄﺧﺮﺝ ﺍﻹﻣﺎﻡ ﺍﻟﺜﻌﻠﺒﻲ.ﺁﺧﺮ ﻭﻓﻲ ﺍﻵﻳﺔ ﺳﺒﺐ 
ﻭﻗﺪﻡ ﺑﻬﻢ ﻋﻠﻰ ﺭﺳﻮﻝ ،ﻓﺴﺒﺎﻫﻢ ﻋﻴﻴﻨﺔ،ﻭﺗﺮﻛﻮﺍ ﻋﻴﺎﻟﻬﻢ،ﻫﺮﺑﻮﺍ،ﻓﻠّﻤﺎ ﻋﻠﻤﻮﺍ ﺃﻧّﻪ ﺗﻮّﺟﻪ ﻧﺤﻮﻫﻢ،ﺍﻟﻌﻨﺒﺮ ﻭﺃّﻣﺮ ﻋﻠﻴﻬﻢ ﻋﻴﻴﻨﺔ ﺑﻦ ﺣﺼﻴﻦ ﺍﻟﻔﺰﺍﺭﻱ
ﻓﻠّﻤﺎ ﺭﺃﺗﻬﻢ ،ﻭﻭﺍﻗﻔﻮﺍ ﺭﺳﻮﻝ ﷲ ﻓﻲ ﺃﻫﻠﻪ ﻗﺎﺋﻼ،ﻓﻘﺪﻣﻮﺍ ﻭﻗﺖ ﺍﻟﻈﻬﻴﺮﺓ،ﻟﻚ ﺭﺟﺎﻟﻬﻢ ﻳﻔﺪﻭﻥ ﺍﻟﺬﺭﺍﺭﻱﻓﺠﺎء ﺑﻌﺪ ﺫ،ﷲ ﺻﻠّﻰ ّﷲ ﻋﻠﻴﻪ ﻭﺳﻠّﻢ
ﻓﻌﺠﻠﻮﺍ ﺃﻥ ﻳﺨﺮﺝ ﺇﻟﻴﻬﻢ ،ﻭﺣﺠﺮﺓ،ﻭﻛﺎﻥ ﻟﻜّﻞ ﺍﻣﺮﺃﺓ ﻣﻦ ﻧﺴﺎء ﺭﺳﻮﻝ ﷲ ﺻﻠّﻰ ّﷲ ﻋﻠﻴﻪ ﻭﺳﻠّﻢ ﺑﻴﺖ،ﺍﻟﺬﺭﺍﺭﻱ ﺟﻬﺸﻮﺍ ﺇﻟﻰ ﺁﺑﺎﺋﻬﻢ ﻳﺒﻜﻮﻥ
ﻳﺎ ﻣﺤّﻤﺪ ﻓﺎﺩﻧﺎ : ﻘﺎﻟﻮﺍﻓ،ﻓﺨﺮﺝ ﺇﻟﻴﻬﻢ،ﺤّﻤﺪ ﺍﺧﺮﺝ ﺇﻟﻴﻨﺎ ﺣﺘّﻰ ﺃﻳﻘﻈﻮﻩ ﻣﻦ ﻧﻮﻣﻪﻳﺎ ﻣ :ﺭﺳﻮﻝ ﷲ ﺻﻠّﻰ ّﷲ ﻋﻠﻴﻪ ﻭﺳﻠّﻢ ﻭﺟﻌﻠﻮﺍ ﻳﻨﺎﺩﻭﻥ
ﺃ ﺗﺮﺿﻮﻥ » :ﻟﻬﻢ ﺭﺳﻮﻝ ﷲ ﺻﻠّﻰ ّﷲ ﻋﻠﻴﻪ ﻭﺳﻠّﻢﻘﺎﻝ ﻓ،ﻭﺑﻴﻨﻬﻢ ﺭﺟﻼ،ﻳﺎ ﻣﺤّﻤﺪ ﺇّﻥ ﷲ ﻳﺄﻣﺮﻙ ﺃﻥ ﺗﺠﻌﻞ ﺑﻴﻨﻚ: ﻘﺎﻝﻓ،ﻋﻴﺎﻟﻨﺎ.ﻓﻨﺰﻝ ﺟﺒﺮﻳﻞ
ﻭﻫﻮ ﺍﻷﻋﻮﺭ ﺑﻦ ،ﺃﻧﺎ ﻻ ﺃﺣﻜﻢ ﺑﻴﻨﻬﻢ ﻭﻋّﻤﻲ ﺷﺎﻫﺪ :ﺳﻤﺮﺓﻗﺎﻝ  ﻧﻌﻢ.: ﻘﺎﻟﻮﺍﻓ .”ﻭﻫﻮ ﻋﻠﻰ ﺩﻳﻨﻜﻢ؟،ﺃﻥ ﻳﻜﻮﻥ ﺑﻴﻨﻲ ﻭﺑﻴﻨﻜﻢ ﺳﻤﺮﺓ ﺑﻦ ﻋﻤﺮﻭ
 «.ﻗﺪ ﺭﺿﻴﺖ»ﺍﻟﻨﺒﻲ ﺻﻠّﻰ ّﷲ ﻋﻠﻴﻪ ﻭﺳﻠّﻢ ﻘﺎﻝ ﻭﻳﻌﺘﻖ ﻧﺼﻔﻬﻢ. ﻓ،ﺃﺭﻯ ﺃﻥ ﻳﻔﺎﺩﻱ ﻧﺼﻔﻬﻢ :ﺍﻷﻋﻮﺭﻘﺎﻝ ﺷﺎﻣﺔ ﻓﺮﺿﻮﺍ ﺑﻪ. ﻓ
ﻓﺄﻧﺰﻝ ﷲ «. ﻌﺘﻖ ﻣﻨﻬﻢﻓﻠﻴ،ﻣﻦ ﻛﺎﻥ ﻋﻠﻴﻪ ﻣﺤﺮﺭ ﻣﻦ ﻭﻟﺪ ﺇﺳﻤﺎﻋﻴﻞ» :ﺭﺳﻮﻝ ﷲ ﺻﻠّﻰ ّﷲ ﻋﻠﻴﻪ ﻭﺳﻠّﻢﻘﺎﻝ ﻓ،ﻓﻔﺎﺩﻯ ﻧﺼﻔﻬﻢ ﻭﺃﻋﺘﻖ ﻧﺼﻔﻬﻢ
 .«﴾0232F9132﴿.. ﺍﻵﻳﺔ.﴾ﺇِﻥﱠ ﺍﻟﱠِﺬﻳَﻦ ﻳُﻨﺎُﺩﻭﻧَﻚ َ﴿ :ﺳﺒﺤﺎﻧﻪ ﻭﺗﻌﺎﻟﻰ
ﻏﻴﺮﻫﻢ ﻭﻫﻮ ﻣﺤﺘﻤﻞ  ﺃﻭﻭﻫﺬﺍ ﺍﻟﺴﺒﺐ ﻛﺬﻟﻚ ﻏﻴﺮ ﻣﺨﺎﻟﻒ ﻟﻤﺎ ﺗﻘﺪﻡ، ﻓﺎﻵﻳﺔ ﺗﺘﺤﺪﺙ ﻋﻦ ﺃﻗﻮﺍﻡ ﻣﻦ ﺍﻟﻌﺮﺏ ﺳﻮﺍء ﻓﻲ ﺫﻟﻚ ﺑﻨﻲ ﺗﻤﻴﻢ  
ﺳﻮﺭﺓ ﺍﻟﺘﻮﺑﺔ  ﴾ ﺍﻷﻋﺮﺍﺏ ﺃﺷﺪ ﻛﻔﺮﺍ ﻭﻧﻔﺎﻗﺎ ﴿ ﺗﻌﺎﻟﻰ ﻓﻴﻬﻢ ﷲﻗﺎﻝ ﻻ ﺳﻴﻤﺎ ﻭﻗﺪ ﻋﺮﻑ ﺍﻷﻋﺮﺍﺏ ﺑﺎﻟﺠﻔﺎء ﻭﺍﻟﻐﻠﻈﺔ ﻭﻗﺪ ،ﺍﻟﻮﻗﻮﻉ ﻣﻦ ﺍﻟﺠﻤﻴﻊ
ﻓﻨﺰﻟﺖ ﺍﻵﻳﺔ ﻣﺒﻴﻨﺔ ﻣﺎ ﻳﺠﺐ ﻋﻠﻴﻬﻢ ﺳﻠﻮﻛﻪ ﻣﻊ ﺍﻟﻨﺒﻲ ،ﺇﺫﺍ ﻓﻬﻮ ﻭﺍﻗﻊ ﻣﻦ ﺍﻟﺠﻤﻴﻊ ﴾ ﻭﻣﻤﻦ ﺣﻮﻟﻜﻢ ﻣﻦ ﺍﻵﻋﺮﺍﺏ ﻣﻨﺎﻓﻘﻮﻥ ﴿ﺗﻌﺎﻟﻰ ﻗﺎﻝ ﻭ
ﺮﻓﻊ ﺍﻟﺼﻮﺕ ﻋﻨﺪ ﻗﺒﺮﻩ ﻭﻻ ﻳﻘﺪﻡ ﻋﻠﻰ ﺃﻫﻞ ﺍﻟﻌﻠﻢ ﺃﻧﻪ ﻳﺠﺐ ﺍﻟﺘﺄﺩﺏ ﻣﻊ ﺭﺳﻮﻝ ﷲ ﺣﻴﺎ ًﻓﻜﺬﻟﻚ ﻳﺠﺐ ﺍﻟﺘﺄﺩﺏ ﻣﻌﻪ ﻣﻴﺘﺎً ﺑﺄﻥ ﻻ ﻳﻗﺎﻝ ﻭﻗﺪ ،�
 . �ﻗﻮﻟﻪ ﻗﻮﻝ ﻭﻻ ﻋﻠﻰ ﺃﻣﺮﻩ ﺃﻣﺮ ﻧﺴﺄﻝ ﷲ ﺗﻌﺎﻟﻰ ﺃﻥ ﻳﺠﻌﻠﻨﺎ ﻣﻦ ﺍﻟﻤﺘﺄﺩﺑﻴﻦ ﺑﺄﺩﺏ ﺍﻟﻘﺮﺁﻥ ﻣﻊ ﺣﺒﻴﺐ ﺍﻟﺮﺣﻤﻦ ﻣﺤﻤﺪ 
 
 ]ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ[
 .ﻣﻨﺎﺯﻝ ﺃﺯﻭﺍﺟﻚ ﺍﻟﻄﺎﻫﺮﺍﺕ،ﺃﻱ ﻳﺪﻋﻮﻧﻚ ﻣﻦ ﻭﺭﺍء ﺍﻟﺤﺠﺮﺍﺕ ﴾ﺇﻥ ﺍﻟﺬﻳﻦ ﻳﻨﺎﺩﻭﻧﻚ ﻣﻦ ﻭﺭﺍء ﺍﻟﺤﺠﺮﺍﺕ  ﴿
ﺳﻴﻤﺎ ﻟﻤﻦ ﻛﺎﻥ ﺑﻬﺬﺍ ،ﻭﻣﺮﺍﻋﺎﺓ ﺍﻟﻌﻈﻤﺎء ﻋﻨﺪ ﺧﻄﺎﺑﻬﻢ،ﺇﺫ ﺍﻟﻌﻘﻞ ﻳﻘﺘﻀﻲ ﺣﺴﻦ ﺍﻷﺩﺏ،ﺃﻱ ﺃﻛﺜﺮ ﻫﺆﻻء ﻏﻴﺮ ﻋﻘﻼء ﴾ﻮﻥ ﺃﻛﺜﺮﻫﻢ ﻻ ﻳﻌﻘﻠ ﴿
 .ﺍﻟﻤﻨﺼﺐ
ﻭﺻﺒﺮﻭﺍ ﺣﺘﻰ ،ﺑﻤﻨﺎﺩﺍﺗﻬﻢ �ﻟﻢ ﻳﺰﻋﺠﻮﺍ ﺍﻟﺮﺳﻮﻝ ،ﺃﻱ ﻭﻟﻮ ﺃﻥ ﻫﺆﻻء ﺍﻟﻤﻨﺎﺩﻳﻦ ﴾ﻭﻟﻮ ﺃﻧﻬﻢ ﺻﺒﺮﻭﺍ ﺣﺘﻰ ﺗﺨﺮﺝ ﺇﻟﻴﻬﻢ ﻟﻜﺎﻥ ﺧﻴﺮﺍ ﻟﻬﻢ  ﴿
 .ﻟﻤﺎ ﻓﻴﻪ ﻣﻦ ﻣﺮﺍﻋﺎﺓ ﺍﻷﺩﺏ ﻓﻲ ﻣﻘﺎﻡ ﺍﻟﻨﺒﻮﺓ،ﻋﻨﺪ ﷲ ﻭﻋﻨﺪ ﺍﻟﻨﺎﺱ،ﺃﻓﻀﻞﻳﺨﺮﺝ ﺇﻟﻴﻬﻢ ﻟﻜﺎﻥ ﺫﻟﻚ ﺍﻟﺼﺒﺮ ﺧﻴﺮﺍ ﻟﻬﻢ ﻭ
 .ﻭﻟﻢ ﻳﻨﺰﻝ ﺍﻟﻌﻘﺎﺏ ﺑﻬﻢ،ﺍﻟﺮﺣﻴﻢ ﺑﺎﻟﻤﺆﻣﻨﻴﻦ ﺣﻴﺚ ﺍﻗﺘﺼﺮ ﻋﻠﻰ ﻧﺼﺤﻬﻢ ﻭﺗﻘﺮﻳﻌﻬﻢ،ﺃﻱ ﺍﻟﻐﻔﻮﺭ ﻟﺬﻧﻮﺏ ﺍﻟﻌﺒﺎﺩ ﴾ﻭﷲ ﻏﻔﻮﺭ ﺭﺣﻴﻢ  ﴿
  
 ﴾  ٦ﻨُٓﻮْﺍ ﺃَﻥ ﺗُِﺼﻴﺒُﻮْﺍ ﻗَۡﻮَﻣۢ ﺎ ﺑَِﺠﻬَٰ ﻠَٖﺔ ﻓَﺘُۡﺼﺒُِﺤﻮْﺍ َﻋﻠَٰﻰ َﻣﺎ ﻓََﻌۡﻠﺘُۡﻢ ﻧَٰ ِﺪِﻣﻴَﻦ ﻳَٰ ٓﺄَﻳﱡﻬَﺎ ٱﻟﱠِﺬﻳَﻦ َءﺍَﻣﻨُٓﻮْﺍ ﺇِﻥ َﺟﺎَٓءُﻛۡﻢ ﻓَﺎِﺳُﻖۢ ﺑِﻨَﺒَٖﺈ ﻓَﺘَﺒَﻴﱠ  ﴿
 
    .ﺍﻵﻳﺔ -﴾ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ ﺇﻥ ﺟﺎءﻛﻢ ﻓﺎﺳﻖ  ﴿:ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ   
ﻓﺪﻋﺎﻧﻲ ﺇﻟﻰ  �ﻗﺪﻣﺖ ﻋﻠﻰ ﺭﺳﻮﻝ ﷲ  » :ﻗﺎﻝﺍﻟﺤﺎﺭﺙ ﺑﻦ ﺿﺮﺍﺭ ﺍﻟﺨﺰﺍﻋﻲ  ﺃﺧﺮﺝ ﺃﺣﻤﺪ ﻭﻏﻴﺮﻩ ﺑﺴﻨﺪ ﺟﻴﺪ ﻋﻦ .2001
ﻳﺎ ﺭﺳﻮﻝ ﷲ ﺃﺭﺟﻊ ﺇﻟﻰ ﻗﻮﻣﻲ  :ﻭﺩﻋﺎﻧﻲ ﺇﻟﻰ ﺍﻟﺰﻛﺎﺓ ﻓﺄﻗﺮﺭﺕ ﺑﻬﺎ ﻭﻗﻠﺖ،ﻓﺄﻗﺮﺭﺕ ﺑﻪ ﻭﺩﺧﻠﺖ ﻓﻴﻪ ﺍﻹﺳﻼﻡ
ﻛﺬﺍ ﻭﻛﺬﺍ ﻟﻴﺄﺗﻴﻚ ﻣﺎ  ﴾1232F0232﴿ﺑﱠﺎﻥ ِﻓﺄﺩﻋﻮﻫﻢ ﺇﻟﻰ ﺍﻹﺳﻼﻡ ﻭﺃﺩﺍء ﺍﻟﺰﻛﺎﺓ ﻓﻤﻦ ﺍﺳﺘﺠﺎﺏ ﻟﻲ ﺟﻤﻌﺖ ﺯﻛﺎﺗﻪ ﻓﺘﺮﺳﻞ ﺇﻟﻲ ﻹ ِ
ﻈﻦ ﺍﻟﺤﺎﺭﺙ ﺃﻧﻪ ﻗﺪ ﺣﺪﺙ ﻓﻠﻤﺎ ﺟﻤﻊ ﺍﻟﺤﺎﺭﺙ ﺍﻟﺰﻛﺎﺓ ﻭﺑﻠﻎ ﺍﻹﺑﺎﻥ ﺍﺣﺘﺒﺲ ﺍﻟﺮﺳﻮﻝ ﻓﻠﻢ ﻳﺄﺗﻪ ﻓ،ﺟﻤﻌﺖ ﻣﻦ ﺍﻟﺰﻛﺎﺓ
ﻛﺎﻥ ﻗﺪ ﻭﻗﺖ ﻭﻗﺘﺎ ﻳﺮﺳﻞ ﺇﻟﻲ ﺭﺳﻮﻟﻪ ﻟﻴﻘﺒﺾ ﻣﺎ  �ﻟﻬﻢ ﺇﻥ ﺭﺳﻮﻝ ﷲ : ﻘﺎﻝﻓﻴﻪ ﺳﺨﻄﺔ ﻓﺪﻋﺎ ﺳﺮﻭﺍﺕ ﻗﻮﻣﻪ ﻓ
ﻓﺎﻧﻄﻠﻘﻮﺍ ﻓﻨﺄﺗﻲ ،ﺍﻟﺨﻠﻒ ﻭﻻ ﺃﺩﺭﻱ ﺣﺒﺲ ﺭﺳﻮﻟﻪ ﺇﻻ ﻣﻦ ﺳﺨﻄﺔ �ﻋﻨﺪﻱ ﻣﻦ ﺍﻟﺰﻛﺎﺓ ﻭﻟﻴﺲ ﻣﻦ ﺭﺳﻮﻝ ﷲ 
ﻘﺎﻝ ﻓ،ﻓﻠﻤﺎ ﺃﻥ ﺳﺎﺭ ﺍﻟﻮﻟﻴﺪ ﻓﺮﻕ ﻓﺮﺟﻊ،ﻨﺪﻩﺍﻟﻮﻟﻴﺪ ﺑﻦ ﻋﻘﺒﺔ ﻟﻴﻘﺒﺾ ﻣﺎ ﻛﺎﻥ ﻋ �ﻭﺑﻌﺚ ﺭﺳﻮﻝ ﷲ ،�ﺭﺳﻮﻝ ﷲ 
ﻓﺄﻗﺒﻞ ﺍﻟﺤﺎﺭﺙ ﺑﺄﺻﺤﺎﺑﻪ ﺇﺫ ،ﺍﻟﺒﻌﺚ ﺇﻟﻰ ﺍﻟﺤﺎﺭﺙ �ﻓﻀﺮﺏ ﺭﺳﻮﻝ ﷲ ،ﺇﻥ ﺍﻟﺤﺎﺭﺙ ﻣﻨﻌﻨﻲ ﺍﻟﺰﻛﺎﺓ ﻭﺃﺭﺍﺩ ﻗﺘﻠﻲ
ﺑﻌﺚ ﺇﻟﻴﻚ ﺍﻟﻮﻟﻴﺪ ﺑﻦ  �ﺭﺳﻮﻝ ﷲ : ﻗﺎﻟﻮﺍﻟﻢ : ﻗﺎﻝﺇﻟﻴﻚ : ﻗﺎﻟﻮﺍ ؟ﺇﻟﻰ ﺃﻳﻦ ﺑﻌﺜﺘﻢ :ﻟﻬﻢﻘﺎﻝ ﺍﺳﺘﻘﺒﻞ ﺍﻟﺒﻌﺚ ﻓ
ﻓﻠﻤﺎ ﺩﺧﻞ ،ﻻ ﻭﺍﻟﺬﻱ ﺑﻌﺚ ﻣﺤﻤﺪﺍ ًﺑﺎﻟﺤﻖ ﻧﺒﻴﺎ ًﻣﺎ ﺭﺃﻳﺘﻪ ﻭﻻ ﺃﺗﺎﻧﻲﻗﺎﻝ: ﺕ ﻗﺘﻠﻪ ﻓﺰﻋﻢ ﺃﻧﻚ ﻣﻨﻌﺘﻪ ﺍﻟﺰﻛﺎﺓ ﻭﺃﺭﺩ،ﻋﻘﺒﺔ
 _______________
 (903/ 61ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﻁﺒﻲ ـ  )(8132) 
 (482/ 22ﺟﺎﻣﻊ ﺍﻟﺒﻴﺎﻥ )ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ( )(9132) 
 (67/ 9ﺍﻟﻜﺸﻒ ﻭﺍﻟﺒﻴﺎﻥ ﻋﻦ ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﺁﻥ )(0232) 
 (3/ 1ﺑﺎﻥ ﺍﻟﺸﻲء ﺃﻭﺍﻧﻪ. ﺍﻟﻤﻌﺠﻢ ﺍﻟﻮﺳﻴﻂ )ﻳﻌﻨﻰ: ﻟﻮﻗﺖ ﻛﺬﺍ ﻭﻛﺬﺍﻭﻓﻲ ﺍﻟﻮﺳﻴﻂ ﺇ (1232) 
 (204)
ﻳﺎ ﺃﻳﻬﺎ  ﴿:ﻻ ﻭﺍﻟﺬﻱ ﺑﻌﺜﻚ ﺑﺎﻟﺤﻖ،ﻓﻨﺰﻟﺖ: ﻗﺎﻝ ”.ﻣﻨﻌﺖ ﺍﻟﺰﻛﺎﺓ ﻭﺃﺭﺩﺕ ﻗﺘﻞ ﺭﺳﻮﻟﻲ :»ﻗﺎﻝ  �ﻋﻠﻲ ﺭﺳﻮﻝ ﷲ 
ﺍﻟﻄﺒﺮﺍﻧﻲ  ﻭﺭﻭﻯ،ﺭﺟﺎﻝ ﺇﺳﻨﺎﺩﻩ ﺛﻘﺎﺕ  .«﴾﴾2232F1232﴿ﻭﷲ ﻋﻠﻴﻢ ﺣﻜﻴﻢ  ﴿:ﺇﻟﻰ ﻗﻮﻟﻪ  ﴾ﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ ﺇﻥ ﺟﺎءﻛﻢ ﻓﺎﺳﻖ ﺑﻨﺒﺄ 
 ﻧﺤﻮﻩ ﻣﻦ ﺣﺪﻳﺚ.
 .﴾3232F2232﴿ﺟﺎﺑﺮ ﺑﻦ ﻋﺒﺪ ﷲ   .3001
 .﴾4232F3232﴿ﻭﻋﻠﻘﻤﺔ ﺑﻦ ﻧﺎﺟﻴﺔ .4001
 .﴾5232F4232﴿ﻭﺃﻡ ﺳﻠﻤﺔ .5001
 .﴾6232F5232﴿ﻋﺒﺎﺱ ﻋﻦ ﺍﺑﻦﻭﺍﺑﻦ ﺟﺮﻳﺮ ﻧﺤﻮﻩ ﻣﻦ ﻁﺮﻳﻖ ﺍﻟﻌﻮﻓﻲ  .6001
  .﴾7232F6232﴿ﻭﻣﻦ ﻁﺮﻕ ﺃﺧﺮﻯ ﻣﺮﺳﻠﺔ
 
 ]ﺗﻌﻠﻴﻖ[
ﻟﻴﺪ ﺑﻦ ﻭﻛﻠﻬﺎ ﻳﺸﻬﺪ ﺑﻌﻀﻬﺎ ﻟﺒﻌﺾ ﻓﻲ ﺃﻥ ﻫﺬﻩ ﺍﻵﻳﺔ ﻧﺰﻟﺖ ﻓﻲ ﺍﻟﻮ،ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﻋﺪﺓ ﺁﺛﺎﺭ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ 
ﻓﻠﻤﺎ ﻛﺎﻥ ﻓﻲ ﺍﻟﻄﺮﻳﻖ ﺧﺎﻑ ﻋﻠﻰ ﻧﻔﺴﻪ ﻓﺮﺟﻊ ﻭﻟﻢ ﻳﺄﺕ ﺑﺸﻲء ﻭﺍﺩﻋﻰ ﺃﻥ ،ﻋﻨﺪﻣﺎ ﺫﻫﺐ ﺇﻟﻰ ﻟﺒﻲ ﺍﻟﻤﺼﻄﻠﻖ ﻟﺠﺒﺎﻳﺔ ﺻﺪﻗﺎﺕ ﺃﻣﻮﺍﻟﻬﻢ،ﻋﻘﺒﺔ
ﺃﻧﻪ ﻟﻢ ﻳﺄﺗﻬﻢ ﺃﺣﺪ ﻣﻦ ﺃﺻﺤﺎﺑﻪ، ﻭﻗﺪ ﺫﻛﺮ  �ﻭﺃﺧﺒﺮﻭﺍ ﺍﻟﻨﺒﻲ ،ﻋﻘﺎﺑﻬﻢ ﺟﺎءﻭﺍ ﺑﺼﺪﻗﺎﺗﻬﻢ �ﻓﻠﻤﺎ ﺃﺭﺍﺩ ﺍﻟﻨﺒﻲ ،ﺍﻟﻘﻮﻡ ﺃﺭﺍﺩﻭﺍ ﻗﺘﻠﻪ ﻭﻣﻨﻌﻮﺍ ﺍﻟﺰﻛﺎﺓ
ﻓﻬﻮ ﺃﻣﺮ ﻣﻦ ﷲ ،ﻟﻜﻦ ﻣﻌﻨﻰ ﺍﻵﻳﺔ ﺷﺎﻣﻞ.ﻫﻞ ﺍﻟﺘﻔﺴﻴﺮ ﻭﻳﻜﺎﺩ ﺇﺟﻤﺎﻉ ﻣﻨﻬﻢ ﻋﻠﻰ ﺃﻥ ﻫﺬﻩ ﺍﻵﻳﺔ ﻧﺰﻟﺖ ﻓﻲ ﺷﺄﻥ ﺍﻟﻮﻟﻴﺪ ﺑﻦ ﻋﻘﺒﻪﻫﺬﺍ ﺍﻵﺛﺮ ﺟﻞ ﺃ
 .ﺗﻌﺎﻟﻰ ﻟﻌﺒﺎﺩﻩ ﺍﻟﻤﺆﻣﻨﻴﻦ ﺃﻥ ﻳﺜﺘﻮﺛﻘﻮﺍ ﻣﻦ ﺍﻷﺧﺒﺎﺭ ﻭﻻ ﻳﺴﺎﺭﻋﻮﺍ ﺇﻟﻰ ﺍﻷﺣﻜﺎﻡ ﻣﻦ ﻏﻴﺮ ﺗﺜﺒﺖ
ﻣﻦ ﻁﻠﺐ ﺍﻟﺘﺜﺒﺖ  ﴾ ﻓﺘﺜﺒﺘﻮﺍ ﴿ﻭﺍﻷﺧﺮﻱ .ﻭﺍﻹﻳﻀﺎﺡﻭﻫﻮ ﻣﻦ ﻁﻠﺐ ﺍﻟﺒﻴﺎﻥ  ﴾ ﻓﺘﺒﻴﻨﻮﺍ﴿ﺍﻷﻭﻟﻰ .ﻭﻗﺪ ﺻﺤﺖ ﻓﻲ ﻫﺬﻩ ﺍﻵﻳﺔ ﻗﺮﺍءﺗﺎﻥ 
 ﻭﺍﻟﺘﺄﻛﺪ.
 ﴾6ﺁﻳﺔ ﴿ﺑﺎﻟﺜﺎء ﻣﻦ ﺍﻟﺘﺜﺒﺖ ﻭﻛﺬﻟﻚ ﺍﻟﺬﻱ ﺑﻌﺪﻩ، ﻭﻓﻲ ﺍﻟﺤﺠﺮﺍﺕ  ﴾49﴿ ﴾ ﻓَﺘَﺒَﻴﱠﻨُﻮﺍ﴿ﻓﻲ ﺍﻟﻤﺒﺴﻮﻁ ﻗﺮﺃ ﺣﻤﺰﺓ ﻭﺍﻟﻜﺴﺎﺋﻲ ﻭﺧﻠﻒ ﻗﺎﻝ  
 .﴾8232F7232﴿ﺑﺎﻟﺒﺎء ﻭﺍﻟﻨﻮﻥ ﻓﻲ ﺍﻟﺴﻮﺭﺗﻴﻦ ﴾ ﻓَﺘَﺒَﻴﱠﻨُﻮﺍ﴿ﻣﺜﻠﻪ. ﻭﻗﺮﺃ ﺍﻟﺒﺎﻗﻮﻥ 
 ﻓﻴﻬﻤﺎ ﻣﻦ ﺍﻟﻤﻌﺎﻧﻲ ﺍﻟﺘﻲ ﺗﺤﻮﻳﻬﺎ ﻛﻞ ﻗﺮﺍءﺓ ﻭﻟﻴﺴﺖ ﻓﻲ ﺍﻵﺧﺮﻯ. ﻭﻗﺪ ﺫﻛﺮﺕ ﺍﻟﻘﺮﺍءﺗﻴﻦ ﻟﻤﺎ 
 
  ]ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ[
 .ﺑﺨﺒﺮ ﻣﻦ ﺍﻷﺧﺒﺎﺭ -ﻏﻴﺮ ﻣﻮﺛﻮﻕ ﺑﺼﺪﻗﻪ ﻭﻋﺪﺍﻟﺘﻪ  -ﺃﻱ ﺇﺫﺍ ﺃﺗﺎﻛﻢ ﺭﺟﻞ ﻓﺎﺳﻖ  ﴾ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ ﺇﻥ ﺟﺎءﻛﻢ ﻓﺎﺳﻖ ﺑﻨﺒﺄ  ﴿
 .ﺃﻱ ﻓﺘﺜﺒﺘﻮﺍ ﻣﻦ ﺻﺤﺔ ﺍﻟﺨﺒﺮ ﴾ﻓﺘﺒﻴﻨﻮﺍ  ﴿
 .ﻼ ﺗﺼﻴﺒﻮﺍ ﻗﻮﻣﺎ ﻭﺃﻧﺘﻢ ﺟﺎﻫﻠﻮﻥ ﺣﻘﻴﻘﺔ ﺍﻷﻣﺮﺃﻱ ﻟﺌ ﴾ﺃﻥ ﺗﺼﻴﺒﻮﺍ ﻗﻮﻣﺎ ﺑﺠﻬﺎﻟﺔ  ﴿
 .﴾9232F8232﴿ﺃﻱ ﻓﺘﺼﻴﺮﻭﺍ ﻧﺎﺩﻣﻴﻦ ﺃﺷﺪ ﺍﻟﻨﺪﻡ ﻋﻠﻰ ﺻﻨﻴﻌﻜﻢ ﴾ﻓﺘﺼﺒﺤﻮﺍ ﻋﻠﻰ ﻣﺎ ﻓﻌﻠﺘﻢ ﻧﺎﺩﻣﻴﻦ  ﴿
 
ٱﻟﱠﺘِﻲ ﺗَۡﺒِﻐﻲ َﺣﺘﱠٰﻰ  ﻓَﻘَٰ ﺘِﻠُﻮﺍ ْ َﻭﺇِﻥ ﻁَﺎٓﺋِﻔَﺘَﺎِﻥ ِﻣَﻦ ٱۡﻟُﻤۡﺆِﻣﻨِﻴَﻦ ٱۡﻗﺘَﺘَﻠُﻮْﺍ ﻓَﺄَۡﺻﻠُِﺤﻮْﺍ ﺑَۡﻴﻨَﻬَُﻤۖﺎ ﻓَﺈِۢﻥ ﺑََﻐۡﺖ ﺇِۡﺣَﺪٰٮﻬَُﻤﺎ َﻋﻠَﻰ ٱۡﻷُۡﺧَﺮﻯ ٰ ﴿
 ﴾ ۹ۡﻟُﻤۡﻘِﺴِﻄﻴَﻦ ﺗَﻔِٓﻲَء ﺇِﻟَٰﻰٓ ﺃَۡﻣِﺮ ٱﻟﱠ ِﻭ ﻓَﺈِﻥ ﻓَﺎَٓءۡﺕ ﻓَﺄَۡﺻﻠُِﺤﻮْﺍ ﺑَۡﻴﻨَﻬَُﻤﺎ ﺑِﭑۡﻟَﻌۡﺪِﻝ َﻭﺃَۡﻗِﺴﻄُٓﻮْﺍۖ ﺇِﻥﱠ ٱﻟﱠ  َﻳُِﺤﺐﱡ ٱ
 
 .﴾ـ ﺍﻵﻳﺔﻭﺇﻥ ﻁﺎﺋﻔﺘﺎﻥ  ﴿:ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ   
 ﺇﻟﻴﻚ ﻋﻨﻲ: ﻘﺎﻝﻓ،ﻄﻠﻖ ﺇﻟﻰ ﻋﺒﺪ ﷲ ﺑﻦ ﺃﺑﻲﺭﻛﺐ ﺣﻤﺎﺭﺍً ﻭﺍﻧ �ﺃﻥ ﺍﻟﻨﺒﻲ  :»ﺃﺧﺮﺝ ﺍﻟﺸﻴﺨﺎﻥ ﻋﻦ ﺃﻧﺲ  .7001
ﺭﺟﻞ ﻓﻐﻀﺐ ﻟﻌﺒﺪ ﷲ ،ﻭﷲ ﻟﺤﻤﺎﺭﻩ ﺃﻁﻴﺐ ﺭﻳﺤﺎ ﻣﻨﻚ :ﺭﺟﻞ ﻣﻦ ﺍﻷﻧﺼﺎﺭﻘﺎﻝ ﻓﻮﷲ ﻟﻘﺪ ﺁﺫﺍﻧﻲ ﻧﺘﻦ ﺣﻤﺎﺭﻙ، ﻓ
 ﴿:ﻓﻨﺰﻟﺖ ﻓﻴﻬﻢ،ﻓﻜﺎﻥ ﺑﻴﻨﻬﻢ ﺿﺮﺏ ﺑﺎﻟﺠﺮﻳﺪ ﻭﺍﻷﻳﺪﻱ ﻭﺍﻟﻨﻌﺎﻝ،ﻣﻦ ﻗﻮﻣﻪ ﻭﻏﻀﺐ ﻟﻜﻞ ﻭﺍﺣﺪ ﻣﻨﻬﻤﺎ ﺃﺻﺤﺎﺑﻪ
 .«﴾﴾0332F9232﴿ﻠﺤﻮﺍ ﺑﻴﻨﻬﻤﺎﻭﺇﻥ ﻁﺎﺋﻔﺘﺎﻥ ﻣﻦ ﺍﻟﻤﺆﻣﻨﻴﻦ ﺍﻗﺘﺘﻠﻮﺍ ﻓﺄﺻ
ﻓﻐﻀﺐ  ﺗﻼﺣﻰ ﺭﺟﻼﻥ ﻣﻦ ﺍﻟﻤﺴﻠﻤﻴﻦ :»ﻗﺎﻝ ﻭﺃﺧﺮﺝ ﺳﻌﻴﺪ ﺑﻦ ﻣﻨﺼﻮﺭ ﻭﺍﺑﻦ ﺟﺮﻳﺮ ﻋﻦ ﺃﺑﻲ ﻣﺎﻟﻚ  ]ﮔ [  ]ﻙ[ .8001
 .«﴾1332F0332﴿﴾ـ ﺍﻵﻳﺔﻭﺇﻥ ﻁﺎﺋﻔﺘﺎﻥ  ﴿:ﻭﺃﻧﺰﻝ ﷲ،ﻓﺎﻗﺘﺘﻠﻮﺍ ﺑﺎﻷﻳﺪﻱ ﻭﺍﻟﻨﻌﺎﻝ،ﻗﻮﻡ ﻫﺬﺍ ﻟﻬﺬﺍ ﻭﻗﻮﻡ ﻫﺬﺍ ﻟﻬﺬﺍ
ﺗﺤﺒﻪ ،ﻟﻪ ﻋﻤﺮﺍﻥﻘﺎﻝ ﻦ ﺍﻷﻧﺼﺎﺭ ﻳﻛﺎﻥ ﺭﺟﻞ ﻣ :»ﻗﺎﻝ  ﻋﻦ ﺍﻟﺴﺪﻱﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮ ﻭﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ  ]ﮔ [ .9001
 _______________
ﻗ�ﺎﻝ ﺍﻟﻬﻴﺜﻤﻲ:ﻭﺭﺟ�ﺎﻝ ﺃﺣﻤ�ﺪ ﺛﻘﺎﺗﻘﻠ�ﺖ:ﻓﻲ ﺇﺳ�ﻨﺎﺩﻩ ﺩﻳﻨ�ﺎﺭ ﻭﺍﻟ�ﺪ ﻋﻴﺴ�ﻰ ﺑ�ﻦ ﺩﻳﻨ�ﺎﺭ  4/223(ﺍﻵﺣ�ﺎﺩ ﻭﺍﻟﻤﺜ�ﺎﻧﻲ 5933ﺡ)  3/472( ﺍﻟﻤﻌﺠﻢ ﺍﻟﻜﺒﻴﺮ 28481ﺡ)4/972ﻣﺴﻨﺪ ﺃﺣﻤﺪ    (2232)
ﺛﻨ�ﺎ  ﻝ ﺍﻟﺤﺎﻓﻆ:ﻣﻘﺒﻮﻝ ﻟﻜﻦ ﻟﻠﺤﺪﻳﺚ ﺷﻮﺍﻫﺪ ﺫﻛﺮﻫﺎ ﺍﻟﻤﺆﻟﻒ ﻓﻴﺤﺴﻦ ﺣﺪﻳﺜﻪ ﻭﷲ ﺃﻋﻠﻤﻘﺎﻝ ﺍﻹﻣﺎﻡ ﺃﺣﻤ�ﺪ ﺗﺮﺟﻤﻪ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ  ﻭﻟﻢ ﻳﺬﻛﺮﻩ ﺑﺠﺮﺡ ﻭﻻ ﺗﻌﺪﻳﻞ ﻭﺫﻛﺮﻩ ﺍﺑﻦ ﺣﺒﺎﻥ ﻓﻲ ﺍﻟﺜﻘﺎﺕ ﻗﺎ
 ﺑﻪ—ﻣﺤﻤﺪ ﺑﻦ ﺳﺎﺑﻖ ﺛﻨﺎ ﻋﻴﺴﻰ ﺑﻦ ﺩﻳﻨﺎﺭ ﺛﻨﺎ ﺃﺑﻲ ﺍﻧﻪ ﺳﻤﻊ ﺍﻟﺤﺮﺙ ﺑﻦ ﺿﺮﺍﺭ ﺍﻟﺨﺰﺍﻋﻲ
 (ﻓﻲ ﺇﺳﻨﺎﺩﻩ ﻋﺒﺪ ﷲ  ﺑﻦ ﻋﺒﺪ ﺍﻟﻘﺪﻭﺱ ﺍﻟﺘﻤﻴﻤﻲ ﺿﻌﻴﻒ7973ﺡ) 4/331ﺍﻟﻤﻌﺠﻢ ﺍﻷﻭﺳﻂ  (3232)
(ﻣﻦ ﻁﺮﻳﻘﻴﻦ ﺍﻷﻭﻝ:ﻓﻴﻪ ﺣﻤﻴﺪ ﺑﻦ ﻳﻌﻘﻮﺏ ﻗﺎﻝ ﺍﻟﻬﻴﺜﻤﻲ ﺿﻌﻔﻪ ﺍﻟﺠﻤﻬ�ﻮﺭ ﻭﻭﺛﻘ�ﻪ ﺍﺑ�ﻦ ﺣﺒﺎﻥ،ﻭﺍﻟﺜﺎﻧﻲ:ﻓﻴ�ﻪ ﻳﻌﻘ�ﻮﺏ 4ﺡ) 81/6( ﺍﻟﻤﻌﺠﻢ ﺍﻟﻜﺒﻴﺮ 5332ﺡ)4/ 903ﻲ ﺍﻵﺣﺎﺩ ﻭﺍﻟﻤﺜﺎﻧ (4232)
 ﺑﻦ ﻣﺤﻤﺪ ﺍﻟﺰﻫﺮﻱ ﺻﺎﻟﺢ ﻟﻠﻤﺘﺎﺑﻌﺔ ﻓﻴﺤﺴﻦ ﺍﻟﺮﻭﺍﻳﺔ ﺍﻟﺘﻲ ﻗﺒﻠﻪ ﻭﺑﻘﻴﺔ ﺭﺟﺎﻟﻬﻤﺎ ﺛﻘﺎﺕ. 
 ﻓﻲ ﺇﺳﻨﺎﺩﻩ ﻣﻮﺳﻰ ﺑﻦ ﻋﺒﻴﺪﺓ ﺿﻌﻴﻒ 62/321(ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ 069ﺡ) 32/104ﺍﻟﻤﻌﺠﻢ ﺍﻟﻜﺒﻴﺮ  (5232)
 ﺿﻌﻴﻒ ﺍﻹﺳﻨﺎﺩ. 62/ 321ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ  9/45ﺳﻨﻦ ﺍﻟﺒﻴﻬﻘﻲ ﺍﻟﻜﺒﺮﻯ  (6232)
 ﺍﺩﻩ. ﻋﻦ ﻣﺠﺎﻫﺪ ﻭﻗﺘﺎﺩﺓ ﻭﺍﺑﻦ ﺃﺑﻲ ﻟﻴﻠﻲ ﻭﻳﺰﻳﺪ ﺑﻦ ﺭﻭﻣﺎﻥ ﻭﻓﻲ ﺃﺳﺎﻧﻴﺪ ﺑﻌﻀﻬﺎ ﻣﻘﺎﻝ  ﻣﻊ ﺇﺭﺳﺎﻟﻬﺎ،ﻭﺍﻟﻤﻌﻮﻝ ﻋﻠﻴﻪ ﺍﻟﻤﻮﺻﻮﻝ ﻭﻫﻮ ﺻﺤﻴﺢ ﺑﻤﺠﻤﻮﻋﺔ ﻭﺑﻌﺾ ﺃﻓﺮ (7232)
ﻫـ( ﺗﺤﻘﻴﻖ: ﺳﺒﻴﻊ ﺣﻤﺰﺓ ﺣﺎﻛﻴﻤﻲ ﺍﻟﻨﺎﺷﺮ: ﻣﺠﻤﻊ ﺍﻟﻠﻐﺔ 183ﺍﻟﻤﺆﻟﻒ: ﺃﺣﻤﺪ ﺑﻦ ﺍﻟﺤﺴﻴﻦ ﺑﻦ ِﻣْﻬﺮﺍﻥ ﺍﻟﻨﻴﺴﺎﺑﻮﺭّﻯ، ﺃﺑﻮ ﺑﻜﺮ )ﺍﻟﻤﺘﻮﻓﻰ: ( 081)  ﺍﻟﻤﺒﺴﻮﻁ ﻓﻲ ﺍﻟﻘﺮﺍءﺍﺕ ﺍﻟﻌﺸﺮ(8232) 
 1ﻡ ﻋﺪﺩ ﺍﻷﺟﺰﺍء:  189ﺩﻣﺸﻖ ﻋﺎﻡ ﺍﻟﻨﺸﺮ:   –ﺍﻟﻌﺮﺑﻴﺔ 
 (342/ 3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(9232) 
( 18461ﺡ)8/271ﺳ�ﻨﻦ ﺍﻟﺒﻴﻬﻘ�ﻲ ﺍﻟﻜﺒ�ﺮﻯ  4/543ﻣﺴ�ﻨﺪ ﺃﺑ�ﻲ ﻋﻮﺍﻧ�ﺔ  62/821(ﺗﻔﺴ�ﻴﺮ ﺍﻟﻄﺒ�ﺮﻱ 9971ﺡ) 3ﺝ: 4241(ﺻﺤﻴﺢ ﻣﺴ�ﻠﻢ 5452ﺡ) 2/859ﺻﺤﻴﺢ ﺍﻟﺒﺨﺎﺭﻱ  (0332)
 (3804ﺡ) 7/521(ﻣﺴﻨﺪ ﺃﺑﻲ ﻳﻌﻠﻰ 82621ﺡ) 3/751(ﻣﺴﻨﺪ ﺃﺣﻤﺪ   2764ﺡ) 5/36ﺍﻟﻤﻌﺠﻢ ﺍﻷﻭﺳﻂ 
 ﻣﺮﺳﻞ  62/821ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ  (1332)
 (304)
 
ﻭﺇﻥ ﺍﻟﻤﺮﺃﺓ ،ﻭﺇﻥ ﺍﻟﻤﺮﺃﺓ ﺃﺭﺍﺩﺕ ﺃﻥ ﺗﺰﻭﺭ ﺃﻫﻠﻬﺎ ﻓﺤﺒﺴﻬﺎ ﺯﻭﺟﻬﺎ ﻓﺠﻌﻠﻬﺎ ﻓﻲ ﻋﻠﻴﺔ ﻟﻪ،ﺯﻳﺪ ﺃﻡ ﻟﻬﺎ ﻘﺎﻝ ﺍﻣﺮﺃﺓ ﻳ
ﻓﺠﺎء ﺑﻨﻮ ﻋﻤﻪ ،ﻭﻛﺎﻥ ﺍﻟﺮﺟﻞ ﻗﺪ ﺧﺮﺝ ﻓﺎﺳﺘﻌﺎﻥ ﺑﺄﻫﻠﻪ،ﺑﻌﺜﺖ ﺇﻟﻰ ﺃﻫﻠﻬﺎ ﻓﺠﺎء ﻗﻮﻣﻬﺎ ﻭﺃﻧﺰﻟﻮﻫﺎ ﻟﻴﻨﻄﻠﻘﻮﺍ ﺑﻬﺎ
ﻭﺇﻥ ﻁﺎﺋﻔﺘﺎﻥ ﻣﻦ  ﴿:ﻓﻨﺰﻟﺖ ﻓﻴﻬﻢ ﻫﺬﻩ ﺍﻵﻳﺔ،ﻭﺍﺟﺘﻠﺪﻭﺍ ﺑﺎﻟﻨﻌﺎﻝ ﻓﺘﺪﺍﻓﻌﻮﺍ،ﻟﻴﺤﻮﻟﻮﺍ ﺑﻴﻦ ﺍﻟﻤﺮﺃﺓ ﻭﺑﻴﻦ ﺃﻫﻠﻬﺎ
 .«﴾2332F1332﴿ﻓﺄﺻﻠﺢ ﺑﻴﻨﻬﻢ ﻭﻓﺎءﻭﺍ ﺇﻟﻰ ﺃﻣﺮ ﷲ �ﻓﺒﻌﺚ ﺇﻟﻴﻬﻢ ﺭﺳﻮﻝ ﷲ  ﴾ﺍﻟﻤﺆﻣﻨﻴﻦ ﺍﻗﺘﺘﻠﻮﺍ 
ﻓﻴﺪﻋﻮﻥ ﺇﻟﻰ ﺍﻟﺤﻜﻢ ،ﻛﺎﻧﺖ ﺗﻜﻮﻥ ﺍﻟﺨﺼﻮﻣﺔ ﺑﻴﻦ ﺍﻟﺤﻴﻴﻦ »: ﻗﺎﻝ ﻋﻦ ﺍﻟﺤﺴﻦﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮ   ]ﮔ [  ]ﻙ[ .0101
 .«﴾3332F2332﴿﴾ـ ﺍﻵﻳﺔﻁﺎﺋﻔﺘﺎﻥ ﻣﻦ ﺍﻟﻤﺆﻣﻨﻮﻥ ﺍﻗﺘﺘﻠﻮﺍ  ﻭﺇﻥ ﴿:ﻓﺄﻧﺰﻝ ﷲ،ﺃﻥ ﻳﺠﻴﺒﻮﺍ ﻓﻴﺄﺑﻮﻥ
،ﻛﺎﻧﺖ ﺑﻴﻨﻬﻤﺎ ﻣﺪﺍﺭﺍﺓ ﺫﻛﺮ ﻟﻨﺎ ﺃﻥ ﻫﺬﻩ ﺍﻵﻳﺔ ﻧﺰﻟﺖ ﻓﻲ ﺭﺟﻠﻴﻦ ﻣﻦ ﺍﻷﻧﺼﺎﺭ» :ﻗﺎﻝ ﻋﻦ ﻗﺘﺎﺩﺓﻭﺃﺧﺮﺝ  ]ﮔ [ .1101
 �ﻭﺇﻥ ﺍﻵﺧﺮ ﺩﻋﺎﻩ ﻟﻴﺤﺎﻛﻤﻪ ﺇﻟﻰ ﺍﻟﻨﺒﻲ ،ﺃﺣﺪﻫﻤﺎ ﻟﻶﺧﺮ: ﻵﺧﺬﻧﻚ ﻋﻨﻮﺓ ﻟﻜﺜﺮﺓ ﻋﺸﻴﺮﺗﻪﻘﺎﻝ ﻓ،ﻓﻲ ﺣﻖ ﺑﻴﻨﻬﻤﺎ
ﻭﺣﺘﻰ ﺗﻨﺎﻭﻝ ﺑﻌﻀﻬﻢ ﺑﻌﻀﺎ ﺑﺎﻷﻳﺪﻱ ﻭﺍﻟﻨﻌﺎﻝ ﻭﻟﻢ ﻳﻜﻦ ﻗﺘﺎﻝ  ﻓﻠﻢ ﻳﺰﻝ ﺍﻷﻣﺮ ﺣﺘﻰ ﺗﺪﺍﻓﻌﻮﺍ،ﻓﺄﺑﻰ
 .«.﴾4332F3332﴿ﺑﺎﻟﺴﻴﻮﻑ
 ]ﺗﻌﻠﻴﻖ[
 ﻭﻫﻮ ﺗﺸﻤﻞ ﻋﺪﺓ ﺃﺳﺒﺎﺏ ﻟﻠﻨﺰﻭﻝ.،ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﻋﺪﺓ ﺁﺛﺎﺭ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ 
ﻟﻤﺎ ﻘﺎﻝ ﻓ،ﺤﺎﺑﻪﻛﻠﻤﺔ ﺃﻏﺎﻅﺖ ﺑﻌﺾ ﺍﻟﺼﻘﺎﻝ ﺃﻥ ﻳﺄﺗﻲ ﻋﺒﺪ ﷲ ﺑﻦ ﺃﺑﻲ ﺍﻟﻤﻨﺎﻓﻖ ﻭﺫﻟﻚ ﺗﺄﻟﻴﻔﺎ ًﻟﻘﻠﺒﻪ، ﻓ  �ﻓﺎﻷﻭﻝ: ﻟﻤﺎ ﺃﺭﺍﺩ ﺍﻟﻨﺒﻲ  
ﻟﻪ ﺭﺟﻞ ﻣﻦ ﻘﺎﻝ ﻓ،ﻫﺎ ﻏﻴﻈﺎً ﻭﺣﺴﺪﺍً ﻗﺎﻝ " ﺇﻟﻴﻚ ﻋﻨﻰ ﻓﺈﻧﻪ ﻗﺪ ﺁﺫﻧﻲ ﻧﺘﻦ ﺣﻤﺎﺭﻙ" ﻭﻫﺬﻩ ﺍﻟﻜﻠﻤﺔ  �ﺃﺻﺎﺑﻪ ﻏﺒﺎﺭ ﺣﻤﺎﺭ ﺍﻟﻨﺒﻲ 
ﺃﻁﻴﺐ ﻣﻨﻚ" ﻓﻐﻀﺐ ﻋﺒﺪ ﷲ ﺑﻦ ﺃﺑﻲ  �" ﻟﺤﻤﺎﺭ ﺭﺳﻮﻝ ﷲ   �ﻭﻫﺬﺍ ﺍﻟﺮﺟﻞ ﻫﻮ ﻋﺒﺪ ﷲ ﺑﻦ ﺭﻭﺍﺣﺔ ﻏﻀﺒﺎً ﻟﺮﺳﻮﻝ ﷲ ،ﺍﻷﻧﺼﺎﺭ
ﻓﻜﺎﺩ ﺃﻥ ﻳﻘﻊ ﺑﻴﻨﻬﻢ ﺍﻟﻘﺘﺎﻝ ﻓﻨﺰﻟﺖ ﺍﻵﻳﺔ ﺁﻣﺮﺓ ﺑﺎﻟﻤﺼﺎﻟﺤﺔ ﺑﻴﻦ ، ﺑﻦ ﺭﻭﺍﺣﻪ ﻭﻏﻀﺐ ﻟﻪ ﻗﻮﻣﻪﻭﻏﻀﺐ ﻋﺒﺪ ﷲ،ﻭﻏﻀﺐ ﻟﻪ ﻗﻮﻣﻪ
ﻭﻛﺎﺩﺕ ﺗﻘﻮﻡ ﺑﻴﻨﻬﻤﺎ ﺍﻟﻤﻘﺎﺗﻠﺔ ﻋﻠﻰ ﻋﺎﺩﺍﺕ ،ﻓﺈﻥ ﻋﺒﺪ ﷲ ﺑﻦ ﺃﺑﻲ ﻛﺎﻥ ﺳﻴﺪ ﺍﻟﺨﺰﺭﺝ ﻭﻋﺒﺪ ﷲ ﺑﻦ ﺭﻭﺍﺣﻪ ﻛﺬﻟﻚ ﻣﻦ ﺍﻟﺨﺰﺭﺝ،ﺍﻟﻤﺆﻣﻨﻴﻦ
 ﺍﻟﺠﺎﻫﻠﻴﺔ.
ﻓﻠﻴﺮﺟﻊ ﺇﻟﻰ ﻣﻈﺎﻧﻪ ﻣﻦ ﻛﺘﺐ ﺍﻟﺘﻔﺴﻴﺮ ﻣﺜﻞ ﺗﻔﺴﻴﺮ ﺍﻟﺜﻌﻠﺒﻲ ،ﺬﺍﻭﻗﺪ ﺭﻭﻯ ﻫﺬﺍ ﺍﻵﺛﺮ ﺍﻟﺬﻱ ﺫﻛﺮﻩ ﺍﻟﻤﺆﻟﻒ ﺑﺴﻴﺎﻕ ﺃﻁﻮﻝ ﻣﻦ ﻫ 
 ﻭﻏﻴﺮﻩ.
ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ  :ﻭﺍﻷﺛﺮ ﺍﻟﺜﺎﻧﻲ ﻭﺍﻟﺨﺎﻣﺲ ﻓﻲ ﺫﻟﻚ ﺳﻮﺍء ﻭﻟﻮ ﺃﻥ ﺍﻟﻤﺆﻟﻒ ﺟﻌﻠﻬﻤﺎ ﻋﻠﻰ ﺍﻟﺘﺮﺗﻴﺐ ﻟﻜﺎﻥ ﺃﻓﻀﻞ :ﺍﻟﺴﺒﺐ ﺍﻟﺜﺎﻧﻲ 
 ﻓﻨﺰﻟﺖ ﺍﻵﻳﺔ.،ﻳﻜﻦ ﺑﺎﻟﺴﻴﻒﺭﺟﻠﻴﻦ ﻣﻦ ﺍﻷﻧﺼﺎﺭ ﺗﺸﺎﺟﺮﺍ ﻓﻐﻀﺐ ﻟﻜﻞ ﻭﺍﺣﺪ ﻣﻨﻬﻤﺎ ﻗﻮﻣﻪ ﻓﻮﻗﻌﺖ ﺑﻴﻨﻬﻢ ﺍﻟﻤﻘﺎﺗﻠﺔ ﺑﺎﻟﺠﺮﻳﺪ ﻭﺍﻟﻨﻌﺎﻝ ﻭﻟﻢ 
ﺯﻳﺪ ﻣﻦ ﺯﻳﺎﺭﺓ ﺃﻫﻠﻬﺎ ﻭﺃﺭﺍﺩ ﺃﻫﻠﻬﺎ ﺃﻥ ﻳﺄﺗﻮﺍ  ﺃﻡ ﻟﻪ ﻋﻤﺮﺍﻥ ﻭﻛﺎﻥ ﺃﺭﺍﺩ ﺃﻥ ﻳﻤﻨﻊ ﺯﻭﺟﻪ ﻘﺎﻝ ﺍﻟﺜﺎﻟﺚ: ﻓﻲ ﺭﺟﻞ ﻣﻦ ﺍﻷﻧﺼﺎﺭ ﻳ 
 ﻓﻨﺰﻟﺖ ﺍﻵﻳﺔ ﺁﻣﺮﻩ ﺑﺎﻟﺼﻠﺢ.،ﻓﺎﺟﺘﻤﻊ ﻟﻜﻞ ﻭﺍﺣﺪ ﻣﻨﻬﻤﺎ ﻗﻮﻣﻪ ﻭﻛﺎﺩﺕ ﺗﻜﻮﻥ ﺑﻴﻨﻬﻤﺎ ﺍﻟﻤﻘﺎﺗﻠﺔ،ﺑﻬﺎ
ﻟﻌﺮﺏ ﻣﻦ ﺍﻟﺨﺼﻮﻣﺔ ﻓﻴﺼﺮﻭﻥ ﻋﻠﻰ ﺑﻘﺎءﻫﻢ ﻋﻠﻴﻬﺎ ﺇﺫﺍ ﺩﻋﻮﺍ ﺇﻟﻰ ﺍﻟﺘﺤﺎﻛﻢ ﻓﻨﺰﻟﺖ ﻓﻴﻤﺎ ﻳﻘﻊ ﺑﻴﻦ ﺍﻵﺣﻴﺎء ﻣﻦ ﺍ :ﻭﺍﻟﺴﺒﺐ ﺍﻟﺮﺍﺑﻊ 
 ﺍﻵﻳﺔ.
ﻭﻛﺎﻥ ﺳﻤﻴﺮ ﻗﺘﻞ ،ﻧﺰﻟﺖ ﻓﻲ ﺣﺮﺏ ﺳﻤﻴﺮ ﻭﺣﺎﻁﺐﻗﺎﻝ ﻭﻗﺪ ﺟﺎء ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻟﻬﺎ ﻣﺎ ﺫﻛﺮﻩ ﺍﻹﻣﺎﻡ ﺍﻟﺜﻌﻠﺒﻲ ﻋﻦ ﺍﻟﻜﻠﺒﻲ  
ﻭﺍﻟﻤﺆﻣﻨﻴﻦ ﺃﻥ ،ﻭﺃﻣﺮ ﻧﺒﻴّﻪ،ﺳﺒﺤﺎﻧﻪ ﻫﺬﻩ ﺍﻵﻳﺔ ﻓﺄﻧﺰﻝ ﷲ،ﻓﺠﻌﻞ ﺍﻷﻭﺱ ﻭﺍﻟﺨﺰﺭﺝ ﻳﻘﺘﺘﻠﻮﻥ ﺇﻟﻰ ﺃﻥ ﺃﺗﺎﻫﻢ ﺍﻟﻨﺒّﻲ ﺻﻠّﻰ ّﷲ ﻋﻠﻴﻪ ﻭﺳﻠّﻢ،ﺣﺎﻁﺒﺎ
 .﴾5332F4332﴿ﻳﺼﻠﺤﻮﺍ ﺑﻴﻨﻬﻢ
ﺛﻢ ﺗﻨﺰﻝ ،ﻗﻠﺖ: ﻧﺰﻟﺖ ﺍﻵﻳﺔ ﺁﻣﺮﻩ ﺑﺎﻟﺼﻠﺢ ﺑﻴﻦ ﺍﻟﻤﺆﻣﻨﻴﻦ ﻭﻗﺪ ﺗﻘﺪﻡ ﻣﺮﺍﺭﺍ ﺃﻧﻪ ﻳﺠﻮﺯ ﺗﺄﺧﺮ ﻧﺰﻭﻝ ﺍﻵﻳﺔ ﺣﺘﻰ ﺗﻘﻊ ﻋﺪﺓ ﻭﻗﺎﺋﻊ 
ﻋﻠﻰ ﻣﺴﺘﻮﻯ ﺍﻟﺠﻤﺎﻋﺎﺕ ﻭﺍﻟﻘﺒﺎﺋﻞ  ﻭﻫﻲ ﺁﻣﺮﻩ ﺑﺎﻟﺼﻠﺢ ﺑﻴﻦ ﺍﻟﻤﺆﻣﻨﻴﻦ،ﻓﺎﻵﻳﺔ ﺷﺎﻣﻠﻪ ﻟﻜﻞ ﻣﺎ ﺫﻛﺮ ﻓﻴﻬﺎ ﻣﻦ ﺃﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ،ﺍﻵﻳﺔ ﻓﻴﻬﺎ ﻛﻠﻬﺎ
ﻣﻦ ﻳﻘﻮﻡ ﻣﻘﺎﻣﻪ ﺃﻥ ﻳﺼﻠﺢ ﺑﻴﻨﻬﻢ ﻭﻫﺬﺍ ﻫﻮ ﺣﻖ ﺍﻟﻤﻮﻣﻨﻴﻦ  ﺃﻭﻓﻜﻞ ﻣﺎ ﻳﻘﻊ ﺑﻴﻦ ﺍﻷﻗﻮﺍﻡ ﻣﻦ ﺍﻟﻤﺸﺎﺣﻨﺎﺕ ﻓﻴﺠﺐ ﻋﻠﻰ ﺇﻣﺎﻡ ﺍﻟﻤﺴﻠﻤﻴﻦ ،ﻭﺍﻟﺒﻼﺩ
 ﺑﻌﻀﻬﻢ ﻋﻠﻰ ﺑﻌﺾ ﻧﺴﺄﻝ ﷲ ﺃﻥ ﻳﺆﻟﻒ ﺑﻴﻦ ﻗﻠﻮﺏ ﺍﻟﻤﺆﻣﻨﻴﻦ.
 
  ﴾ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮﻟﻶﻳﺔ﴿
ﺃﻱ ﻭﺇﻥ ﺣﺪﺙ ﺃﻥ ﻓﺌﺘﻴﻦ ﻭﺟﻤﺎﻋﺘﻴﻦ ﻣﻦ ﺇﺧﻮﺍﻧﻜﻢ ﺍﻟﻤﺆﻣﻨﻴﻦ ﺟﻨﺤﻮﺍ ﺇﻟﻰ ﺍﻟﻘﺘﺎﻝ  ﴾ﻠﺤﻮﺍ ﺑﻴﻨﻬﻤﺎ ﻭﺇﻥ ﻁﺎﺋﻔﺘﺎﻥ ﻣﻦ ﺍﻟﻤﺆﻣﻨﻴﻦ ﺍﻗﺘﺘﻠﻮﺍ ﻓﺄﺻ ﴿
ﺑﺎﻋﺘﺒﺎﺭ ﺍﻟﻠﻔﻆ ﻷﻥ ﻟﻔﻆ  ﴾ﺑﻴﻨﻬﻤﺎ  ﴿ﻭﺍﻟﺘﺜﻨﻴﺔ ،ﺑﺎﻋﺘﺒﺎﺭ ﺍﻟﻤﻌﻨﻰ ﴾ﺍﻗﺘﺘﻠﻮﺍ  ﴿ﻭﺍﻟﺠﻤﻊ ،ﻭﺍﺳﻌﻮﺍ ﺟﻬﺪﻛﻢ ﻟﻺﺻﻼﺡ ﺑﻴﻨﻬﻤﺎ،ﻓﺄﺻﻠﺤﻮﺍ ﺑﻴﻨﻬﻤﺎ
 .﴾6332F5332﴿ﻭﺇﻥ ﻛﺎﻥ ﻣﻌﻨﺎﻫﺎ ﺍﻟﻌﺪﺩ ﺍﻟﻮﺍﻓﺮ ﻣﻦ ﺍﻟﻨﺎﺱ،ﻣﻔﺮﺩ ﴾ﻁﺎﺋﻔﺔ﴿
 
 
ﻦ ﻧﱢَﺴﺎٍٓء َﻋَﺴٰﻰٓ ﺃَﻥ ﻳَُﻜﻦﱠ َﺧۡﻴٗﺮﺍ ﻳَٰ ٓﺄَﻳﱡﻬَﺎ ٱﻟﱠِﺬﻳَﻦ َءﺍَﻣﻨُﻮْﺍ َﻻ ﻳَۡﺴَﺨۡﺮ ﻗَۡﻮٞﻡ ﻣﱢ ﻦ ﻗَۡﻮٍﻡ َﻋَﺴٰﻰٓ ﺃَﻥ ﻳَُﻜﻮﻧُﻮْﺍ َﺧۡﻴٗﺮﺍ ﻣﱢ ۡﻨﻬُۡﻢ َﻭَﻻ ﻧَِﺴﺎٞٓء ﻣﱢ  ﴿
ﺌَِﻚ ﻫُُﻢ ﻣﱢ ۡﻨﻬُﻦﱠۖ َﻭَﻻ ﺗَۡﻠِﻤُﺰٓﻭْﺍ ﺃَﻧﻔَُﺴُﻜۡﻢ َﻭَﻻ ﺗَﻨَﺎﺑَُﺰﻭْﺍ ﺑِﭑۡﻷَۡﻟﻘَٰ ِﺐۖ ﺑِۡﺌَﺲ ٱﻟِﺳ ۡ
ُﻢ ٱۡﻟﻔُُﺴﻮُﻕ ﺑَۡﻌَﺪ ٱۡﻹِ ﻳَﻤٰ ِﻦﻭ َﻭَﻣﻦ ﻟﱠۡﻢ ﻳَﺘُۡﺐ ﻓَﺄُْﻭﻟَٰ ٓ
 ﴾  ۱۱ٱﻟﻈﱠٰ ﻠُِﻤﻮَﻥ 
 
 .﴾ـ ﺍﻵﻳﺔﻭﻻ ﺗﻨﺎﺑﺰﻭﺍ ﺑﺎﻷﻟﻘﺎﺏ  ﴿:ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ    
ﻛﺎﻥ ﺍﻟﺮﺟﻞ ﻣﻨﺎ ﻳﻜﻮﻥ ﻟﻪ ﺍﻻﺳﻤﺎﻥ  :»ﻗﺎﻝ ﺟﺒﻴﺮ ﺑﻦ ﺍﻟﻀﺤﺎﻙ  ﻋﻦ ﺃﺑﻲﺃﺧﺮﺝ ﺃﺻﺤﺎﺏ ﺍﻟﺴﻨﻦ ﺍﻷﺭﺑﻌﺔ  .2101
 _______________
 ﻣﺮﺳﻞ ﻭﺇﺳﻨﺎﺩﻩ ﻟﻴﺲ ﺑﺎﻟﻘﺎﺋﻢ 62/821ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ  (2332)
 ﺮﻱ ﺍﻟﻤﺼﺪﺭ ﺍﻟﺴﺎﺑﻖ ﻣﺮﺳﻞﺗﻔﺴﻴﺮ ﺍﻟﻄﺒ (3332)
 ﻣﺮﺳﻞ ﺻﺤﻴﺢ ﺍﻹﺳﻨﺎﺩ 62/921ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ  (4332)
 (97/ 9ﺍﻟﻜﺸﻒ ﻭﺍﻟﺒﻴﺎﻥ ﻋﻦ ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﺁﻥ )(5332) 
 (442/ 3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(6332) 
 (404)
 .«﴾7332F6332﴿ ﴾ﻭﻻ ﺗﻨﺎﺑﺰﻭﺍ ﺑﺎﻷﻟﻘﺎﺏ ﴿:ﻳﻜﺮﻫﻪ ﻓﻨﺰﻟﺖ ﻓﻴﺪﻋﻰ ﺑﺒﻌﻀﻬﺎ ﻓﻌﺴﻰ ﺃﻥ،ﻭﺍﻟﺜﻼﺛﺔ
ﻗﺪﻡ ﺭﺳﻮﻝ : ﻗﺎﻝ ﴾ﻭﻻ ﺗﻨﺎﺑﺰﻭﺍ ﺑﺎﻷﻟﻘﺎﺏ ﴿:ﻓﻴﻨﺎ ﻧﺰﻟﺖ ﻓﻲ ﺑﻨﻲ ﺳﻠﻤﺔ »: ﻗﺎﻝﻭﻟﻔﻆ ﺃﺣﻤﺪ ﻋﻨﻪ .ﺣﺴﻦ:ﺍﻟﺘﺮﻣﺬﻱﻗﺎﻝ 
: ﻗﺎﻟﻮﺍﻓﻜﺎﻥ ﺇﺫﺍ ﺩﻋﻲ ﺃﺣﺪ ﻣﻨﻬﻢ ﺑﺎﺳﻢ ﻣﻦ ﺗﻠﻚ ﺍﻷﺳﻤﺎء ،ﺛﻼﺛﺔ ﺃﻭﺍﻟﻤﺪﻳﻨﺔ ﻭﻟﻴﺲ ﻣﻨﺎ ﺭﺟﻞ ﺇﻻ ﻭﻟﻪ ﺍﺳﻤﺎﻥ  �ﷲ 
 .«﴾8332F7332﴿ ﴾ﻭﻻ ﺗﻨﺎﺑﺰﻭﺍ ﺑﺎﻷﻟﻘﺎﺏ ﴿:ﻓﻨﺰﻟﺖﻗﺎﻝ ،ﻳﻐﻀﺐ ﻣﻦ ﻫﺬﺍ ﻳﺎ ﺭﺳﻮﻝ ﷲ ﺇﻧﻪ
 �،ﻓﺪﻋﺎ ﺍﻟﻨﺒﻲ ﻛﺎﻧﺖ ﺍﻷﻟﻘﺎﺏ ﻓﻲ ﺍﻟﺠﺎﻫﻠﻴﺔ :»ﻗﺎﻝ ﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﻭﺍﻟﺤﺎﻛﻢ ﻭﻏﻴﺮﻩ ﻣﻦ ﺣﺪﻳﺜﻪ ﺃﻳﻀﺎ ً .3101
 .«﴾﴾9332F8332﴿ﻭﻻ ﺗﻨﺎﺑﺰﻭﺍ ﺑﺎﻷﻟﻘﺎﺏ ﴿:ﻓﺄﻧﺰﻝ ﷲ،ﻳﺎ ﺭﺳﻮﻝ ﷲ ﺇﻧﻪ ﻳﻜﺮﻫﻪ :ﻓﻘﻴﻞ ﻟﻪ،ﺭﺟﻼ ًﻣﻨﻬﻢ ﺑﻠﻘﺒﻪ
 
 ]ﺗﻌﻠﻴﻖ[
 ﺳﺒﺒﻴﻦ ﻟﻠﻨﺰﻭﻝ. ﻋﻠﻰ ﻭﻫﻤﺎ ﻳﺸﺘﻤﻼﻥ ﴾ ﻭﻻ ﺗﻨﺎﺑﺰﻭﺍ ﺑﺎﻹﻟﻘﺎﺏ ﴿ﺭﺣﻤﻪ ﷲ ﺃﺛﺮﻳﻦ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻗﻮﻝ ﷲ ﺗﻌﺎﻟﻰ ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ  
 �ﻓﻠﻤﺎ ﺟﺎء ﺍﻟﻨﺒﻲ ،ﻣﺎ ﻛﺎﻥ ﻋﻠﻴﻪ ﺃﻫﻞ ﺍﻟﺠﺎﻫﻠﻴﺔ ﻣﻦ ﺇﻁﻼﻕ ﻋﺪﺓ ﺃﻟﻘﺎﺏ ﻟﻠﺮﺟﻞ ﻓﺮﺑﻤﺎ ﻳﻜﻮﻥ ﻓﻲ ﻫﺬﻩ ﺍﻷﻟﻘﺎﺏ ﻣﺎ ﻳﻜﺮﻫﻪ :ﺍﻷﻭﻝ 
 ﻳﻠﻘﺐ ﺃﺣﺪ ﺃﺣﺪﺍ ًﺑﻠﻘﺐ ﻳﻜﺮﻫﻪ.ﻭﺃﺧﺒﺮ ﺑﺬﻟﻚ ﺃﻧﺰﻝ ﷲ ﺗﻌﺎﻟﻰ ﺃﻣﺮﻩ ﺑﺄﻥ ﻻ ،ﺍﻟﻤﺪﻧﻴﺔ
 ﻓﻨﺰﻟﺖ ﺍﻵﻳﺔ.،�ﻓﺄﺧﺒﺮ ﺍﻟﻨﺒﻲ  -ﻭﻛﺎﻥ ﻳﻜﺮﻩ ﻫﺬﺍ ﺍﻟﻠﻘﺐ –ﺩﻋﺎ ﺭﺟﻼ ًﺑﻠﻘﺒﻪ ﻓﻲ ﺍﻟﺠﺎﻫﻠﻴﺔ  �ﺃﻥ ﺍﻟﻨﺒﻲ  :ﺍﻟﺜﺎﻧﻲ 
 ﻭﻓﻲ ﺍﻵﻳﺔ ﺳﺒﺐ ﺳﺒﺒﺎﻥ ﺁﺧﺮﺍﻥ ﻟﻠﻨﺰﻭﻝ  
 :ﻟﻪ ﺃﺑﻮ ﺫﺭﻘﺎﻝ ﻓﻓﻨﺎﺯﻋﻪ ﺭﺟﻞ  �ﺭﻭﻱ ﺃﻥ ﺃﺑﺎ ﺫﺭ ﺭﺿﻲ ﷲ ﻋﻨﻪ ﻛﺎﻥ ﻋﻨﺪ ﺍﻟﻨﺒﻲ ،ﻓﺎﻟﺜﺎﻟﺚ: ﻭﻫﻮ ﻣﺎ ﺣﻜﺎﻩ ﺍﻹﻣﺎﻡ ﺍﺑﻦ ﻋﺒﺪ ﺍﻟﺒﺮ 
﴾ َﻭﻻ ﺗَﻨَﺎﺑَُﺰﻭﺍ ﺑِﺎْﻷَْﻟﻘَﺎﺏ ِ﴿ :ﻭﻧﺰﻟﺖ،"ﻣﺎ ﺗﺮﻯ ﻫﺎ ﻫﻨﺎ ﺃﺣﻤﺮ ﻭﺃﺳﻮﺩ ﻣﺎ ﺃﻧﺖ ﺑﺄﻓﻀﻞ ﻣﻨﻪ" ﻳﻌﻨﻲ ﺑﺎﻟﺘﻘﻮﻯ : �ﺍﻟﻨﺒﻲ ﻘﺎﻝ ﻳﺎ ﺍﺑﻦ ﺍﻟﻴﻬﻮﺩﻳﺔ ﻓ
﴿
F9332
 .﴾0432
ﺒﺪ ﻭﺍﻟﺮﺍﺑﻊ: ﻣﺎ ﺃﺧﺮﺟﻪ ﻣﻘﺎﺗﻞ ﻓﻲ ﺗﻔﺴﻴﺮﻩ ﺗﻔﺴﻴﺮ ﻭﺫﻟﻚ ﺍﻥ ﻛﻌﺐ ﺑﻦ ﻣﺎﻟﻚ ﺍﻷﻧﺼﺎﺭﻱ ﻛﺎﻥ ﻳﻜﻮﻥ ﻋﻠﻰ ﺍﻟﻤﻘﺴﻢ ﻓﻜﺎﻥ ﺑﻴﻨﻪ ﻭﺑﻴﻦ ﻋ 
ﻟﻪ ﺍﻟﻨﺒﻲ ﻘﺎﻝ ﻓ �ﺛﻢ ﺍﻧﻄﻠﻖ ﻋﺒﺪ ﷲ ﻓﺄﺧﺒﺮ ﺍﻟﻨﺒﻲ  ،ﻳﺎ ﻳﻬﻮﺩﻱ :ﻟﻪ ﻋﺒﺪ ﷲﻘﺎﻝ ﻓ،ﻳﺎ ﺃﻋﺮﺍﺑﻲ :ﻟﻪﻘﺎﻝ ﻓ،ﷲ ﺑﻦ ﺍﻟﺤﺪﺭﺩ ﺍﻷﺳﻠﻤﻲ ﺑﻌﺾ ﺍﻟﻜﻼﻡ
' ﻻ ﺗﺪﺧﻼ ﻋﻠﻰ ﺣﺘﻰ ﻳﻨﺰﻝ  :�ﻟﻪ ﺍﻟﻨﺒﻲ  ﻘﺎﻝ ﻓ،ﻭﺃﻧﺎ ﻣﻬﺎﺟﺮ،ﻧﻌﻢ ﻗﺪ ﻗﻠﺖ ﻟﻪ ﺫﻟﻚ ﺇﺫ ﻟﻘﺒﻨﻲ ﺃﻋﺮﺍﺑﻴﺎً : ﻗﺎﻝ ؟ﻳﺎ ﻳﻬﻮﺩﻱ ' :' ﻟﻌﻠﻚ ﻗﻠﺖ ﻟﻪ :�
 ﴾ ﻭﻻ ﺗﻠﻤﺰﻭﺍ ﺃﻧﻔﺴﻜﻢ ﻭﻻ ﺗﻨﺎﺑﺰﻭﺍ ﺑﺎﻷﻟﻘﺎﺏ﴿ :ﻓﺄﻧﺰﻝ ﷲ ﺗﻌﺎﻟﻰ ﻓﻴﻬﻤﺎ.ﻓﺄﻭﺛﻘﺎ ﺃﻧﻔﺴﻬﻤﺎ ﺇﻟﻰ ﺳﺎﺭﻳﺔ ﺍﻟﻤﺴﺠﺪ ﺇﻟﻰ ﺟﻨﺐ ﺍﻟﻤﻨﺒﺮ، ﺗﻮﺑﺘﻜﻤﺎ'ﷲ
 ﻗﻠﺖ: ﻭﻫﺬﺍ ﺍﻷﺳﺒﺎﺏ ﻟﻴﺲ ﺑﻴﻨﻬﺎ ﺗﻌﺎﺭﺽ ﻓﻴﺤﺘﻤﻞ ﺃﻥ ﺗﻜﻮﻥ ﻧﺰﻟﺖ ﻓﻴﻬﺎ ﺟﻤﻴﻌﺎ ًﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ. 
 ﻌﻠﻘﻪ ﺑﻤﻌﻨﻰ ﺍﻵﻳﺔ.ﻫﺬﺍ ﻭﻟﻸﻟﻘﺎﺏ ﻭﺍﻟﺘﻠﻘﻴﺐ ﺃﺣﻜﺎﻡ ﺃﺫﻛﺮ ﺃﻫﻤﻬﺎ ﻟﺸﺪﺓ ﺗ 
 ﻭﺑﺮﻩ ﺇﻟﻰ ﺯﻳﻨﺐ ﺇﻟﻰ ﻏﻴﺮ ﺫﻟﻚ.،ﺻﻌﺐ ﺇﻟﻰ ﺳﻬﻞ �ﻭﻗﺪ ﻏﻴﺮ ﺍﻟﻨﺒﻲ ،ﻓﻤﻨﻬﺎ: ﺃﻧﻪ ﻳﺴﺘﺤﺐ ﺗﻐﻴﻴﺮ ﺍﻷﺳﻢ ﻭﺍﻟﻠﻘﺐ ﺇﺫﺍ ﻛﺎﻥ ﻣﻌﻨﺎﻩ ﺳﻴﺌﺎ
 ﻭﺩﻟﻴﻠﻪ ﺍﻵﻳﺔ ﺍﻟﻜﺮﻳﻤﺔ ﺍﻟﺘﻲ ﺑﻴﻦ ﺃﻳﺪﻳﻨﺎ.،ﺃﻧﻪ ﻻ ﻳﺠﻮﺯ ﺃﻥ ﻳﻠﻘﺐ ﺷﺨﺺ ﺑﻠﻘﺐ ﻳﻜﺮﻫﻪ :ﻭﻣﻨﻬﺎ
 ﻭﺍﻷﻋﺮﺝ. ،ﻭﺍﻷﺣﻮﻝ،ﻭﻗﺪ ﻛﺎﻥ ﻫﻨﺎﻙ ﻣﻦ ﺍﻷﺋﻤﺔ ﺍﻹﻣﺎﻡ ﺍﻷﻋﻤﺶ،ﻻ ﺑﻪﺃﻧﻪ ﻳﺠﻮﺯ ﺃﻥ ﻳﻠﻘﺐ ﺍﻟﺸﺨﺺ ﺑﻠﻘﺐ ﺇﺫﺍ ﻟﻢ ﻳﻌﺮﻑ ﺇ :ﻭﻣﻨﻬﺎ
 
 ﺗﻨﺒﻴﻪ:
ﻭﻻ ﺗﻠﻤﺰﻭﺍ ﺃﻧﻔﺴﻜﻢ ﻭﻻ ﺗﻨﺎﺑﺰﻭﺍ ﴿ﻓﻘﺪ ﺫﻛﺮ ﻓﻘﻂ ﺍﻷﺳﺒﺎﺏ ﺍﻟﻤﺘﻌﻠﻘﻪ ﺑﻘﻮﻟﻪ ﺗﻌﺎﻟﻰ ،ﺗﺮﻙ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺳﺒﺎﺑﺎ ًﻣﺘﻌﻠﻘﻪ ﺑﻬﺬﺍ ﺍﻵﻳﺔ 
ﻮﻡ ﻋﺴﻲ ﺃﻥ ﻳﻜﻮﻧﻮﺍ ﺧﻴﺮﺍً ﻣﻨﻬﻢ ﻭﻻ ﻧﺴﺎء ﻣﻦ ﻧﺴﺎء ﻋﺴﻰ ﺃﻥ ﻻ ﻳﺴﺨﺮ ﻗﻮﻡ ﻣﻦ ﻗ ﴿ﻭﻟﻢ ﻳﺬﻛﺮ ﺍﻷﺳﺒﺎﺏ ﺍﻟﻤﺘﻌﻠﻘﻪ ﺑﻘﻮﻟﻪ ﺗﻌﺎﻟﻰ  ،﴾ﺑﺎﻷﻟﻘﺎﺏ
 .﴾ﻳﻜﻦ ﺧﻴﺮﺍ ًﻣﻨﻬﻦ 
 .ﺃﺳﺒﺎﺏ ﻟﻠﻨﺰﻭﻝ ﺳﺒﺒﻴﻦﻓﻘﺪ ﻭﺭﺩ ﻓﻴﻬﺎ ﴾ﻻ ﻳﺴﺨﺮ ﻗﻮﻡ ﻣﻦ ﻗﻮﻡ ﴿ﻓﺄﻣﺎ ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ 
ﺍﻷﻭﻝ: ﺫﻛﺮﻩ ﺍﻹﻣﺎﻡ ﺍﺑﻦ ﺍﻟﺠﻮﺯﻱ ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﺛﺎﺑﺖ ﺑﻦ ﻗﻴﺲ ﻭﻛﺎﻥ ﺑﻪ ﻭﻗﺮ ﻓﻜﺎﻧﻮﺍ ﻳﻮﺳﻌﻮﻥ ﻟﻪ ﻓﻲ ﻣﺠﻠﺲ ﺭﺳﻮﻝ ّﷲ ﺻﻠّﻰ  
: ﻘﺎﻝﺗﻨﺢ ﻓﻠﻢ ﻳﻔﻌﻞ ﻓ :ﻟﺮﺟﻞﻘﺎﻝ ﺗﻔﺴﺤﻮﺍ ﺣﺘﻰ ﺍﻧﺘﻬﻰ ﺇﻟﻰ ﺭﺳﻮﻝ ّﷲ ﻋﻠﻴﻪ ﺍﻟﺼﻼﺓ ﻭﺍﻟﺴﻼﻡ ﻓ :ﻠﻴﻪ ﻭﺳﻠّﻢ ﻟﻴﺴﻤﻊ ﻓﺄﺗﻰ ﻳﻮﻣﺎ ﻭﻫﻮ ﻳﻘﻮﻝّﷲ ﻋ
ﻻ ﺃﻓﺨﺮ  :ﺛﺎﺑﺖﻘﺎﻝ ﺑﻞ ﺃﻧﺖ ﺍﺑﻦ ﻓﻼﻧﺔ ﻳﺮﻳﺪ ﺃﻣﺎ ﻛﺎﻥ ﻳﻌﻴﺮ ﺑﻬﺎ ﻓﻲ ﺍﻟﺠﺎﻫﻠﻴﺔ ﻓﺨﺠﻞ ﺍﻟﺮﺟﻞ ﻓﻨﺰﻟﺖ ﻓ: ﻘﺎﻝﺃﻧﺎ ﻓﻼﻥ ﻓ: ﺍﻟﺮﺟﻞﻘﺎﻝ ﻣﻦ ﻫﺬﺍ؟ ﻓ
 .﴾1432F0432﴿ﺑﻌﺪﻫﺎ ﺃﺑﺪﺍ ﻋﻠﻰ ﺃﺣﺪ ﻓﻲ ﺍﻟﺤﺴﺐ
ﺍﺳﺘﻬﺰءﻭﺍ ﺑﻔﻘﺮﺍء ،ﻧﺰﻟﺖ ﻓﻲ ﻭﻓﺪ ﺗﻤﻴﻢ ﺍﻟﺬﻳﻦ ﺫﻛﺮﻧﺎﻫﻢ ﻓﻲ ﺻﺪﺭ ﺍﻟﺴﻮﺭﺓ :ﺍﻟﻀّﺤﺎﻙﻗﺎﻝ ﻭﻗﺎﻝ: ﺫﻛﺮﻩ ﺍﻹﻣﺎﻡ ﺍﻟﺜﻌﻠﺒﻲ  :ﻭﺍﻟﺜﺎﻧﻲ 
ﻟﻤﺎ ﺭﺃﻭﺍ ﻣﻦ ﺭﺛﺎﺛﺔ ،ﻭﺳﺎﻟﻢ ﻣﻮﻟﻰ ﺃﺑﻲ ﺣﺬﻳﻔﺔ،ﻭﺳﻠﻤﺎﻥ،ﻭﺻﻬﻴﺐ،ﻭﺑﻼﻝ،ﻭﺧﺒﺎﺏ،ﺻﻠّﻰ ّﷲ ﻋﻠﻴﻪ ﻭﺳﻠّﻢ ﻣﺜﻞ ﻋّﻤﺎﺭ ﺃﺻﺤﺎﺏ ﺭﺳﻮﻝ ﷲ
 .﴾2432F1432﴿﴾ ﻳﺎ ﺃَﻳﱡﻬَﺎ ﺍﻟﱠِﺬﻳَﻦ ﺁَﻣﻨُﻮﺍ ﻻ ﻳَْﺴَﺨْﺮ ﻗَْﻮٌﻡ ِﻣْﻦ ﻗَْﻮﻡ ٍ﴿ﺒﺤﺎﻧﻪ ﻓﻲ ﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ ﻣﻨﻬﻢ ﻓﺄﻧﺰﻝ ﷲ ﺳ،ﺣﺎﻟﻬﻢ
ﺣﻔﺎﻅﺎً ﻋﻠﻰ ﻭﺣﺪﺓ ﺍﻟﻜﻴﺎﻥ ﺍﻹﺳﻼﻣﻲ ﻣﻦ ﻭﻗﻮﻉ ﺍﻟﻌﺪﻭﺍﺓ ﺑﻴﻦ ،ﻗﻠﺖ: ﻧﺰﻟﺖ ﺍﻵﻳﺔ ﻧﺎﻫﻴﺔ ﻋﻦ ﺃﻥ ﻳﺴﺨﺮ ﻣﺆﻣﻦ ﻣﻦ ﻣﺆﻣﻦ 
 ﺍﻟﻮﺍﺭﺩ ﻓﻲ ﺫﻟﻚ ﻓﻨﺠﺮﻱ ﺍﻵﻳﺔ ﻋﻠﻰ ﻋﻤﻮﻣﻬﺎ ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ.ﻓﺈﻥ ﺍﻟﺴﺨﺮﻳﺔ ﻣﺪﻋﺎﺓ ﻟﻠﻌﺪﺍﻭﺓ ﻭﺍﻟﺘﺒﺎﻏﺾ ﻭﻟﻢ ﻳﺼﺢ ﺳﺒﺐ ﺍﻟﻨﺰﻭﻝ ،ﺍﻟﻤﺴﻠﻤﻴﻦ
 ﻓﻔﻴﻬﺎ ﺛﻼﺛﺔ ﺃﺳﺒﺎﺏ. ﴾ ﻭﻻ ﻧﺴﺎء ﻣﻦ ﻧﺴﺎء ﻋﺴﻰ ﺃﻥ ﻳﻜﻦ ﺧﻴﺮﺍ ًﻣﻨﻬﻦ ﴿ﻭﺃﻣﺎ ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ  
. ﻭﺫﻛﺮ ﺃﻥ ﺍﻟﺘﻲ ﻓﻌﻠﺖ ﺫﻟﻚ ﴾3432F2432﴿ﺳﻠﻤﺔ ﺑﺎﻟﻘﺼﺮ ﺃﻡ ﻋﻴﺮﻥ  �ﻋﻦ ﺃﻧﺲ: ﻧﺰﻟﺖ ﻓﻲ ﻧﺴﺎء ﺍﻟﻨﺒﻲ  :ﺍﻷﻭﻝ: ﺫﻛﺮﻩ ﺍﻹﻣﺎﻡ ﺍﻟﻮﺍﺣﺪﻱ 
 ﺃﻋﻠﻢ. ﻋﺎﺋﺸﺔ ﻭﷲ ﺗﻌﺎﻟﻰ
 _______________
(ﺻ�ﺤﻴﺢ ﺍﺑ�ﻦ ﺣﺒ�ﺎﻥ 8623ﺡ) 5/ 883ﺳ�ﻨﻦ ﺍﻟﺘﺮﻣ�ﺬﻱ  8/28(ﻭﻗ�ﺎﻝ: ﺻ�ﺤﻴﺢ ﺍﻹﺳ�ﻨﺎﺩ ﻭﻟ�ﻢ ﻳﺨﺮﺟ�ﺎﻩ ﺍﻟﻤﺨﺘ�ﺎﺭﺓ  5577ﺡ)4/413ﺍﻟﻤﺴﺘﺪﺭﻙ ﻟﻠﺤﺎﻛﻢ  62/231ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ  (7332)
( ﺍﻟﻤﻌﺠ���ﻢ ﺍﻷﻭﺳ����ﻂ 39661ﺡ)4/ 062/96(ﻣﺴ����ﻨﺪ ﺃﺣﻤ���ﺪ   1473ﺡ) 2/1321(ﺳ����ﻨﻦ ﺍﺑ���ﻦ ﻣﺎﺟ���ﺔ 61511ﺡ)  6/664ﺳ����ﻨﻦ ﺍﻟﻨﺴ���ﺎﺋﻲ ﺍﻟﻜﺒ���ﺮﻯ  1/634)ﻣ���ﻮﺍﺭﺩ ﺍﻟﻈﻤ���ﺂﻥ ( 
ﺑ�ﻦ ﺇﺳ�ﺤﺎﻕ ﺍﻟﺠ�ﻮﻫﺮﻱ ﺍﻟﺒﺼ�ﺮﻱ ﺣ�ﺪﺛﻨﺎ ﺃﺑ�ﻮ ﺯﻳ�ﺪ ﻋ�ﻦ  ﺣﺪﺛﻨﺎ ﻋﺒﺪ ﷲ ( ﻗﺎﻝ ﺍﻹﻣﺎﻡ ﺍﻟﺘﺮﻣﺬﻱ:2312ﺡ) 4/941(ﺍﻵﺣﺎﺩ ﻭﺍﻟﻤﺜﺎﻧﻲ 969ﺡ) 22/983( ﺍﻟﻤﻌﺠﻢ ﺍﻟﻜﺒﻴﺮ 6541ﺡ)2/321
 ﺑﻪ.—ﺷﻌﺒﺔ ﻋﻦ ﺩﺍﻭﺩ ﺑﻦ ﺃﺑﻲ ﻫﻨﺪ ﻗﺎﻝ ﺳﻤﻌﺖ ﺍﻟﺸﻌﺒﻲ ﻳﺤﺪﺙ ﻋﻦ ﺃﺑﻲ ﺟﺒﻴﺮﺓ ﺑﻦ ﺍﻟﻀﺤﺎﻙ
ﺻ�ﺤﻴﺢ  5/703(ﺷ�ﻌﺐ ﺍﻹﻳﻤ�ﺎﻥ 3586ﺡ) 21/252ﻣﺴ�ﻨﺪ ﺃﺑ�ﻲ ﻳﻌﻠ�ﻰ  8/18( ﺍﻷﺣﺎﺩﻳﺚ ﺍﻟﻤﺨﺘﺎﺭﺓ 4273ﺡ)2/305( ﺍﻟﻤﺴﺘﺪﺭﻙ ﻟﻠﺤﺎﻛﻢ 9075ﺡ)31/61ﺻﺤﻴﺢ ﺍﺑﻦ ﺣﺒﺎﻥ  (8332)
 ﻭﺍﻟﺬﻱ ﻗﺒﻠﻪﺍﻹﺳﻨﺎﺩ 
 ﻭﻗﺎﻝ: ﺻﺤﻴﺢ ﻋﻠﻰ ﺷﺮﻁ ﻣﺴﻠﻢ 2/305ﻣﺴﺘﺪﺭﻙ ﺍﻟﺤﺎﻛﻢ   (9332)
 (651/ 4ﺃﺣﻜﺎﻡ ﺍﻟﻘﺮﺁﻥ ﻻﺑﻦ ﺍﻟﻌﺮﺑﻲ  )(0432) 
 (564/ 7ﺯﺍﺩ ﺍﻟﻤﺴﻴﺮ )(1432) 
 (08/ 9ﺍﻟﻜﺸﻒ ﻭﺍﻟﺒﻴﺎﻥ ﻋﻦ ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﺁﻥ )(2432) 
 (462ﺃﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ ﻟﻠﻮﺍﺣﺪﻱ ) (3432) 
 (504)
 
ﺇﻥ ﺍﻟﻨﺴﺎء  ﻘﺎﻟﺖ:ﻓ �ﻋﻦ ﺍﺑﻦ ﻋﺒﺎﺱ ﺇﻥ ﺻﻔﻴﺔ ﺑﻨﺖ ﺣﻴﻰ ﺑﻦ ﺃﺧﻄﺐ ﺃﺗﺖ ﺭﺳﻮﻝ ﷲ :ﺍﻟﺜﺎﻧﻲ: ﺫﻛﺮﻩ ﻛﺬﻟﻚ ﺍﻹﻣﺎﻡ ﺍﻟﻮﺍﺣﺪﻱ 
ﻫﻼ ﻗﻠﺖ: ﺇﻥ ﺃﺑﻲ ﻫﺎﺭﻭﻥ ﻭﺇﻥ ﻋﻤﻰ ﻣﻮﺳﻰ ﻭﺇﻥ ﺯﻭﺟﻲ ﻣﺤﻤﺪ، ﻓﺄﻧﺰﻝ ﷲ  :�ﺭﺳﻮﻝ ﷲ ﻘﺎﻝ ﻳﻌﻴﺮﻧﻨﻲ ﻭﻳﻘﻠﻦ ﻳﺎ ﻳﻬﻮﺩﻳﺔ ﺑﻨﺖ ﻳﻬﻮﺩﻳﻴﻦ، ﻓ
 .﴾4432F3432﴿ﺗﻌﺎﻟﻰ ﻫﺬﻩ ﺍﻵﻳﺔ
ﻭﺫﻟﻚ ﺃﻧّﻬﺎ ،ﺳﻠﻤﺔ ﺃﻡ ﻧﺰﻟﺖ ﻓﻲ ﺍﻣﺮﺃﺗﻴﻦ ﻣﻦ ﺃﺯﻭﺍﺝ ﺍﻟﻨﺒّﻲ ﺻﻠّﻰ ّﷲ ﻋﻠﻴﻪ ﻭﺳﻠّﻢ ﺳﺨﺮﺗﺎ ﻣﻦ ﻗﺎﻝ: ﻛﺮﻩ ﺍﻹﻣﺎﻡ ﺍﻟﺜﻌﻠﺒﻲ ﺍﻟﺜﺎﻟﺚ: ﺫ 
ﺍﻧﻈﺮﻱ ﻣﺎ  :ﻋﺎﺋﺸﺔ ﻟﺤﻔﺼﺔﻘﺎﻟﺖ ﻭﺳﺪﻟﺖ ﻁﺮﻓﻴﻬﺎ ﺧﻠﻔﻬﺎ. ﻓﻜﺎﻧﺖ ﺗﺠﺮﻫﺎ.ﻓ -ﻭﻫﻲ ﺛﻮﺏ ﺃﺑﻴﺾ ﻭﻣﺜﻠﻬﺎ ﺍﻟﺴﺐ  -ﺭﺑﻄﺖ ﺧﺼﺮﻳﻬﺎ ﺑﺴﺒﻴﺒﺔ 
 .﴾5432F4432﴿ﻬﻤﺎﺗﺠّﺮ ﺧﻠﻔﻬﺎ ﻛﺄﻧّﻪ ﻟﺴﺎﻥ ﻛﻠﺐ. ﻓﻬﺬﺍ ﻛﺎﻥ ﺳﺨﺮﻳﺘ
ﻓﻨﻬﻲ ﷲ ﺗﻌﺎﻟﻰ ﻋﻦ ﺃﻥ ﻳﺴﺨﺮ ﺍﻟﻨﺎﺱ ،ﻗﻠﺖ: ﻫﺬﻩ ﺍﻵﻳﺔ ﻣﻦ ﺍﻵﻳﺎﺕ ﺍﻟﺘﻲ ﺭﺳﺨﺖ ﻗﻮﺍﻋﺪ ﺍﻷﻟﻔﺔ ﻭﺍﻟﻤﻮﺩﺓ ﻓﻲ ﺍﻟﻤﺠﺘﻤﻊ ﺍﻹﺳﻼﻣﻲ 
ﻷﻥ ﻓﻲ ﺫﻟﻚ ﺯﺭﻳﻌﺔ ﺇﻟﻰ ﺍﻟﺘﺒﺎﻏﺾ ﻭﺍﻟﻌﺪﺍﻭﺓ ﺑﻴﻦ ﺍﻟﻤﺴﻠﻤﻴﻦ ﻧﺴﺄﻝ ﷲ ﺃﻥ ﻳﺆﻟﻒ ﺑﻴﻦ ﻗﻠﻮﺏ ،ﺑﻌﻀﻬﻢ ﻣﻦ ﺑﻌﺾ ﻭﻋﻦ ﺍﻟﺘﻨﺎﺑﺰ ﺑﺎﻷﻟﻘﺎﺏ
 .ﺍﻟﻤﺴﻠﻤﻴﻦ
 
  ﻳﺔ[]ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶ
ﻭﻣﺬﻗﺘﻢ ﺑﻜﺘﺎﺏ ،ﻳﺎ ﻣﻦ ﺍﺗﺼﻔﺘﻢ ﺑﺎﻹﻳﻤﺎﻥ،ﺃﻱ ﻳﺎ ﻣﻌﺸﺮ ﺍﻟﻤﺆﻣﻨﻴﻦ ﴾ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﺬﻳﻦ ﺃﻣﻨﻮﺍ ﻻ ﻳﺴﺨﺮ ﻗﻮﻡ ﻣﻦ ﻗﻮﻡ ﻋﺴﻰ ﺃﻥ ﻳﻜﻮﻧﻮﺍ ﺧﻴﺮﺍ ﻣﻨﻬﻢ  ﴿
ﻭﺭﺏ ﺃﺷﻌﺚ ]ﺧﻴﺮﺍ ﻋﻨﺪ ﷲ ﻣﻦ ﺍﻟﺴﺎﺧﺮ ،ﻓﻘﺪ ﻳﻜﻮﻥ ﺍﻟﻤﺴﺘﻬﺰﻯء ﻣﻨﻪ،ﻭﻻ ﻳﺴﺨﺮ ﺃﺣﺪ ﻣﻦ ﺃﺣﺪ،ﻻ ﻳﻬﺰﺃ ﺟﻤﺎﻋﺔ ﺑﺠﻤﺎﻋﺔ �ﷲ ﻭﺑﺮﺳﻮﻟﻪ 
 [.ﻮ ﺃﻗﺴﻢ ﻋﻠﻰ ﷲ ﻷﺑﺮﻩﻟ،ﺃﻏﺒﺮ ﺫﻭ ﻁﻤﺮﻳﻦ
ﺧﻴﺮﺍ ﻋﻨﺪ ﷲ ﻭﺃﻓﻀﻞ ،ﻓﻌﺴﻰ ﺃﻥ ﺗﻜﻮﻥ ﺍﻟﻤﺤﺘﻘﺮ ﻣﻨﻬﺎ،ﺃﻱ ﻭﻻ ﻳﺴﺨﺮ ﻧﺴﺎء ﻣﻦ ﻧﺴﺎء ﴾ﻭﻻ ﻧﺴﺎء ﻣﻦ ﻧﺴﺎء ﻋﺴﻰ ﺃﻥ ﻳﻜﻦ ﺧﻴﺮﺍ ﻣﻨﻬﻦ  ﴿
 .ﻣﻦ ﺍﻟﺴﺎﺧﺮﺓ
 ﴿: ﻗﺎﻝﻧﻤﺎ ﻭﺇ،ﻳﻨﺎﺩﻱ ﺑﻌﻀﻜﻢ ﺑﻌﻀﺎ ﺑﻠﻘﺐ ﺍﻟﺴﻮء ﺃﻭﻭﻻ ﻳﺬﻛﺮ ،ﺃﻱ ﻭﻻ ﻳﻌﺐ ﺑﻌﻀﻜﻢ ﺑﻌﻀﺎ ﴾ﻭﻻ ﺗﻠﻤﺰﻭﺍ ﺃﻧﻔﺴﻜﻢ ﻭﻻ ﺗﻨﺎﺑﺰﻭﺍ ﺑﺎﻷﻟﻘﺎﺏ  ﴿
 ﻷﻥ ﺍﻟﻤﺴﻠﻤﻴﻦ ﻛﺄﻧﻬﻢ ﻧﻔﺲ ﻭﺍﺣﺪﺓ ﴾ﺃﻧﻔﺴﻜﻢ 
ﻭﻓﻲ ﺍﻵﻳﺔ ﺩﻻﻟﺔ ﻋﻠﻰ ﺃﻥ  :ﺍﻟﺒﻴﻀﺎﻭﻯﻗﺎﻝ ،ﺃﻱ ﺑﺌﺲ ﺃﻥ ﻳﺴﻤﻰ ﺍﻹﻧﺴﺎﻥ ﻓﺎﺳﻘﺎ ﺑﻌﺪ ﺃﻥ ﺻﺎﺭ ﻣﺆﻣﻦ ﴾ﺑﺌﺲ ﺍﻻﺳﻢ ﺍﻟﻔﺴﻮﻕ ﺑﻌﺪ ﺍﻹﻳﻤﺎﻥ  ﴿
 .ﻭﺍﻟﺠﻤﻊ ﺑﻴﻨﻪ ﻭﺑﻴﻦ ﺍﻹﻳﻤﺎﻥ ﻣﺴﺘﻘﺒﺢ،ﺍﻟﺘﻨﺎﺑﺰ ﻓﺴﻖ
 .﴾6432F5432﴿ﻫﻢ ﺍﻟﻈﺎﻟﻤﻮﻥ ﺑﺘﻌﺮﻳﺾ ﺃﻧﻔﺴﻬﻢ ﻟﻠﻌﺬﺍﺏ ﺄﻭﻟﺌﻚﻓ،ﻋﻦ ﺍﻟﻠﻤﺰ ﻭﺍﻟﺘﻨﺎﺑﺰ ﺃﻱ ﻭﻣﻦ ﻟﻢ ﻳﺘﺐ ﴾ﻫﻢ ﺍﻟﻈﺎﻟﻤﻮﻥ  ﺄﻭﻟﺌﻚﻭﻣﻦ ﻟﻢ ﻳﺘﺐ ﻓ ﴿
 
 ﻳَۡﻐﺘَﺐ ﺑﱠۡﻌُﻀُﻜﻢ ﺑَۡﻌًﻀﺎﻭ ﺃَﻳُِﺤﺐﱡ ﻳَٰ ٓﺄَﻳﱡﻬَﺎ ٱﻟﱠِﺬﻳَﻦ َءﺍَﻣﻨُﻮْﺍ ٱۡﺟﺘَﻨِﺒُﻮْﺍ َﻛﺜِﻴٗﺮﺍ ﻣﱢ َﻦ ٱﻟﻈﱠﻦﱢ ﺇِﻥﱠ ﺑَۡﻌَﺾ ٱﻟﻈﱠﻦﱢ ﺇِۡﺛٞﻢۖ َﻭ َﻻ ﺗََﺠﺴﱠُﺴﻮْﺍ َﻭَﻻ  ﴿
 ﴾  ۲۱ۡﺤَﻢ ﺃَِﺧﻴِﻪ َﻣۡﻴٗﺘﺎ ﻓََﻜِﺮۡﻫﺘُُﻤﻮﻩُﻭ َﻭٱﺗﱠﻘُﻮْﺍ ٱﻟﱠ َﻭ ﺇِﻥﱠ ٱﻟﱠ  َﺗَﻮﱠ ﺍٞﺏ ﺭﱠ ِﺣﻴٞﻢ ﺃََﺣُﺪُﻛۡﻢ ﺃَﻥ ﻳَۡﺄُﻛَﻞ ﻟَ 
 
 .﴾ـ ﺍﻵﻳﺔﻭﻻ ﻳﻐﺘﺐ ﺑﻌﻀﻜﻢ ﺑﻌﻀﺎ  ﴿:ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ   
ﻓﺬﻛﺮ ،ﺃﻛﻞ ﺛﻢ ﺭﻗﺪ ﻓﻨﻔﺦ،ﺯﻋﻤﻮﺍ ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﺳﻠﻤﺎﻥ ﺍﻟﻔﺎﺭﺳﻲ :»ﻗﺎﻝ ﺟﺮﻳﺞ  ﻋﻦ ﺍﺑﻦﺃﺧﺮﺝ ﺍﺑﻦ ﺍﻟﻤﻨﺬﺭ  .4101
 .«﴾7432F6432﴿ﻓﻨﺰﻟﺖ،ﺭﺟﻞ ﺃﻛﻠﻪ ﻭﺭﻗﺎﺩﻩ
 
   ]ﺗﻌﻠﻴﻖ[
ﻭﻗﺪ ﺫﻛﺮﻩ ﺍﻟﻤﺆﻟﻒ ﴾ﻭﻻ ﻳﻐﺘﺐ ﺑﻌﻀﻜﻢ ﺑﻌﻀﺎً ﴿ﻭﻫﻮ ﻣﺘﻌﻠﻖ ﺑﻘﻮﻟﻪ ﺗﻌﺎﻟﻰ ،ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺳﺒﺒﺎ ًﻭﺍﺣﺪﺍً ﻟﻨﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ 
ﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﻋﻦ ﺍﻟﺴﺪﻱ ﺃﻥ ﺳﻠﻤﺎﻥ ﺍﻟﻔﺎﺭﺳﻲ ﻛﺎﻥ ﻣﻊ ﺭﺟﻠﻴﻦ ﻓﻲ : ﻘﺎﻝﻓ.ﻓﻲ ﻛﺘﺎﺏ ﺍﻟﺪﺭ ﺍﻟﻤﻨﺜﻮﺭ ﺑﺴﻴﺎﻕ ﺃﺑﻴﻦ ﻣﻦ ﻫﺬﺍ ﻭﺃﻁﻮﻝ
ﻣﺎ ﻳﺮﻳﺪ ﺳﻠﻤﺎﻥ ﺷﻴﺌﺎ ﻏﻴﺮ ﻫﺬﺍ  :ﺍﻗﺎﻝ ﻣﻦ ﻁﻌﺎﻣﻬﻤﺎ ﻭﺃﻥ ﺳﻠﻤﺎﻥ ﻧﺎﻡ ﻳﻮﻣﺎ ﻓﻄﻠﺒﻪ ﺻﺎﺣﺒﺎﻩ ﻓﻠﻢ ﻳﺠﺪﺍﻩ ﻓﻀﺮﺑﺎ ﺍﻟﺨﺒﺎء ﻭ ﺳﻔﺮ ﻳﺨﺪﻣﻬﻤﺎ ﻭﻳﻨﺎﻝ
ﻳﺎ ﺭﺳﻮﻝ : ﻘﺎﻝﻳﻄﻠﺐ ﻟﻬﻤﺎ ﺇﺩﺍﻣﺎ ﻓﺎﻧﻄﻠﻖ ﻓﺄﺗﺎﻩ ﻓ �ﺃﻥ ﻳﺠﻲء ﺇﻟﻰ ﻁﻌﺎﻡ ﻣﻌﺪﻭﺩ ﻭﺧﺒﺎء ﻣﻀﺮﻭﺏ ﻓﻠﻤﺎ ﺟﺎء ﺳﻠﻤﺎﻥ ﺃﺭﺳﻼﻩ ﺇﻟﻰ ﺭﺳﻮﻝ ﷲ 
ﻣﺎ ﻳﺼﻨﻊ ﺃﺻﺤﺎﺑﻚ ﺑﺎﻷﺩﻡ ﻗﺪ ﺍﺋﺘﺪﻣﻮﺍ ﻓﺮﺟﻊ ﺳﻠﻤﺎﻥ ﻓﺨﺒﺮﻫﻤﺎ ﻓﺎﻧﻄﻠﻘﺎ ﻓﺄﺗﻴﺎ ﺭﺳﻮﻝ ﷲ : ﻗﺎﻝﷲ ﺑﻌﺜﻨﻲ ﺃﺻﺤﺎﺑﻲ ﻟﺘﺆﺩﻣﻬﻢ ﺇﻥ ﻛﺎﻥ ﻋﻨﺪﻙ 
 .﴾8432F7432﴿ﺇﻧﻜﻤﺎ ﻗﺪ ﺍﺋﺘﺪﻣﺘﻤﺎ ﺳﻠﻤﺎﻥ ﺑﻘﻮﻟﻜﻤﺎ ﻓﻨﺰﻟﺖ: ﻗﺎﻝ،ﻭﺍﻟﺬﻱ ﺑﻌﺜﻚ ﺑﺎﻟﺤﻖ ﻣﺎ ﺃﺻﺒﻨﺎ ﻁﻌﺎﻣﺎ ﻣﻨﺬ ﻧﺰﻟﻨﺎ :ﺍﻘﺎﻝ ﻓ �
ﻓﻨﻬﻲ ﷲ ﺳﺒﺤﺎﻧﻪ ﻋﻦ ﺍﻟﻈﻦ ،ﺓ ﺍﻵﺩﺍﺏﻗﻠﺖ: ﻭﻫﺬﻩ ﺍﻵﻳﺔ ﻣﺘﺼﻠﺔ ﻓﻲ ﺍﻟﻤﻌﻨﻰ ﺑﻤﺎ ﻗﺒﻠﻬﺎ ﻭﻗﺪ ﻗﺪﻣﻨﺎ ﺃﻥ ﻫﺬﻩ ﺍﻟﺴﻮﺭﺓ ﺗﻠﻘﺐ ﺑﺴﻮﺭ 
 .﴾9432F8432﴿ﺇﻳﺎﻛﻢ ﻭﺍﻟﻈﻦ ﻓﺈﻥ ﺍﻟﻈﻦ ﺃﻛﺬﺏ ﺍﻟﺤﺪﻳﺚﻗﺎﻝ ﺃﻥ ﺭﺳﻮﻝ ﷲ ﺻﻠﻰ ﷲ ﻋﻠﻴﻪ ﻭ ﺳﻠﻢ  :ﻭﻗﺪ ﺃﺧﺮﺝ ﺍﻟﺒﺨﺎﺭﻱ ﻭﻏﻴﺮﻩ ﻋﻦ ﺃﺑﻲ ﻫﺮﻳﺮﺓ
 -ﺭﺳﻮﻝ ﷲ ﻗﺎﻝ : ﻗﺎﻝﻛﺬﻟﻚ ﻧﻬﻲ ﷲ ﺳﺒﺤﺎﻧﻪ ﻋﻦ ﺍﻟﺘﺠﺴﺲ ﻭﺍﻟﻐﻴﺒﺔ ﻭﻗﺪ ﺃﺧﺮﺝ ﺍﻟﺘﺮﻣﺬﻱ ﻭﺃﺑﻮ ﺩﺍﻭﺩ ﻭﻏﻴﺮﻫﻤﺎ ﻋﻦ ﺃﺑﻲ ﺑﺮﺯﺓ  
ﻳﺎ ﻣﻌﺸﺮ ﻣﻦ ﺁﻣﻦ ﺑﻠﺴﺎﻧﻪ ﻭﻟﻢ ﻳﺪﺧﻞ ﺍﻹﻳﻤﺎﻥ ﻗﻠﺒﻪ ﻻ ﺗﻐﺘﺎﺑﻮﺍ ﺍﻟﻤﺴﻠﻤﻴﻦ ﻭﻻ ﺗﺘﺒﻌﻮﺍ ﻋﻮﺭﺍﺗﻬﻢ ﻓﺈﻧﻪ ﻣﻦ ﺗﺘﺒﻊ  :-ﷲ ﻋﻠﻴﻪ ﻭ ﺳﻠﻢ  ﺻﻠﻰ
 .﴾0532F9432﴿ﻋﻮﺭﺍﺕ ﺍﻟﻤﺴﻠﻤﻴﻦ ﺗﺘﺒﻊ ﷲ ﷲ ﻋﻮﺭﺗﻪ ﺣﺘﻰ ﻳﻔﻀﺤﻪ ﻓﻲ ﺑﻴﺘﻪ
 ﻌﺎﻟﻰ ﺃﻋﻠﻢ.ﻗﻠﺖ: ﻭﻫﺬﻩ ﺍﻵﻳﺔ ﺇﻥ ﺻﺢ ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﺳﻠﻤﺎﻥ ﺍﻟﻨﻬﻲ ﺍﻟﺬﻱ ﻓﻴﻬﺎ ﻋﺎﻡ ﻟﻜﻦ ﺍﻟﻤﺴﻠﻤﻴﻦ ﻭﷲ ﺗ 
 
 ]ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ[
ﻭﻋﺒﺮ ﺑﺎﻟﻜﺜﻴﺮ ﻟﻴﺤﺘﺎﻁ ،ﻭﺍﺳﺎءﺓ ﺍﻟﻈﻦ ﺑﺎﻷﻫﻞ ﻭﺍﻟﻨﺎﺱ،ﺃﻱ ﺍﺑﺘﻌﺪﻭﺍ ﻋﻦ ﺍﻟﺘﻬﻤﺔ ﻭﺍﻟﺘﺨﻮﻥ ﴾ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﺬﻳﻦ ﺃﻣﻨﻮﺍ ﺍﺟﺘﻨﺒﻮﺍ ﻛﺜﻴﺮﺍ ﻣﻦ ﺍﻟﻈﻦ  ﴿
 .ﻭﻻ ﻳﺴﺎﺭﻉ ﻓﻴﻪ ﺑﻞ ﻳﺘﺄﻣﻞ ﻭﻳﺘﺤﻘﻖ،ﺍﻹﻧﺴﺎﻥ ﻓﻲ ﻛﻞ ﻅﻦ
 _______________
 (462ﺃﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ ﻟﻠﻮﺍﺣﺪﻱ ) (4432) 
 (18/ 9ﺍﻟﻘﺮﺁﻥ )ﺍﻟﻜﺸﻒ ﻭﺍﻟﺒﻴﺎﻥ ﻋﻦ ﺗﻔﺴﻴﺮ (5432) 
 (442/ 3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(6432) 
 ﻣﺮﺳﻞ ﺑﻞ ﻣﻌﻀﻞ (7432)
 (075/ 31ﺍﻟﺪﺭ ﺍﻟﻤﻨﺜﻮﺭ ﻓﻲ ﺍﻟﺘﻔﺴﻴﺮ ﺑﺎﻟﻤﺄﺛﻮﺭ ﻟﻠﺴﻴﻮﻁﻲ )(8432) 
 (42/ 7ﺻﺤﻴﺢ ﺍﻟﺒﺨﺎﺭﻱ )(9432) 
 (124/ 4ﺳﻨﻦ ﺃﺑﻲ ﺩﺍﻭﺩ   )(0532) 
 (604)
" ﻻ ﺗﻈﻨﻦ ﺑﻜﻠﻤﺔ  :ﻋﻤﺮ ﺭﺿﻲ ﷲ ﻋﻨﻪﻗﺎﻝ ،ﺣﺒﻪ ﺍﻟﻌﻘﻮﺑﺔ ﻋﻠﻴﻪﻳﺴﺘﺤﻖ ﺻﺎ،ﺃﻱ ﺇﻥ ﻓﻲ ﺑﻌﺾ ﺍﻟﻈﻦ ﺇﺛﻢ ﻭﺫﻧﺐ ﴾ﺇﻥ ﺑﻌﺾ ﺍﻟﻈﻦ ﺇﺛﻢ  ﴿
 .ﻭﺃﻧﺖ ﺗﺠﺪ ﻟﻬﺎ ﻓﻲ ﺍﻟﺨﻴﺮ ﺣﻤﻼ "،ﻭﻻ ﺗﻌﺘﻘﺪﻥ ﺑﻬﺎ ﺷﺮﺍ،ﺧﺮﺟﺖ ﻣﻦ ﺃﺧﻴﻚ ﺍﻟﻤﺆﻣﻦ ﺇﻻ ﺧﻴﺮﺍ
" ﻳﺎ ﻣﻌﺸﺮ ﻣﻦ ﺁﻣﻦ ﺑﻠﺴﺎﻧﻪ ﻭﻟﻢ ﻳﻔﺾ ﺍﻹﻳﻤﺎﻥ  :ﻭﻓﻲ ﺍﻟﺤﺪﻳﺚ ﴿ﻭﻻ ﺗﺘﺒﻌﻮﺍ ﻣﻌﺎﻳﺒﻬﻢ ،ﺃﻱ ﻻ ﺗﺒﺤﺜﻮﺍ ﻋﻦ ﻋﻮﺭﺍﺕ ﺍﻟﻤﺴﻠﻤﻴﻦ ﴾ﻭﻻ ﺗﺠﺴﺴﻮﺍ  ﴿
ﻭﻣﻦ ﻳﺘﺒﻊ ﷲ ﻋﻮﺭﺗﻪ ﻳﻔﻀﺤﻪ ﻭﻟﻮ ﻓﻲ ،ﻓﺈﻧﻪ ﻣﻦ ﻳﺘﺒﻊ ﻋﻮﺭﺓ ﺃﺧﻴﻪ ﻳﺘﺒﻊ ﷲ ﻋﻮﺭﺗﻪ،ﻻ ﺗﻐﺘﺎﺑﻮﺍ ﺍﻟﻤﺴﻠﻤﻴﻦ ﻭﻻ ﺗﺘﺒﻌﻮﺍ ﻋﻮﺭﺍﺗﻬﻢ،ﻗﻠﺒﻪﺇﻟﻰ 
 .ﺟﻮﻑ ﺑﻴﺘﻪ " ﺃﺧﺮﺟﻪ ﺃﺑﻮ ﺩﺍﻭﺩ ﻭﺃﺣﻤﺪ ﻓﻲ ﺍﻟﻤﺴﻨﺪ
 .ﺃﻱ ﻻ ﻳﺬﻛﺮ ﺑﻌﻀﻜﻢ ﺑﻌﻀﺎ ﺑﺎﻟﺴﻮء ﻓﻲ ﻏﻴﺒﺘﻪ ﺑﻤﺎ ﻳﻜﺮﻫﻪ ﴾ﻭﻻ ﻳﻐﺘﺐ ﺑﻌﻀﻜﻢ ﺑﻌﻀﺎ  ﴿
ﺃﻥ ﻳﺄﻛﻞ ،ﺗﻤﺜﻴﻞ ﻟﺸﻨﺎﻋﺔ ﺍﻟﻐﻴﺒﺔ ﻭﻗﺒﺤﻬﺎ ﺑﻤﺎ ﻻ ﻣﺰﻳﺪ ﻋﻠﻴﻪ ﻣﻦ ﺍﻟﺘﻘﺒﻴﺢ ﺃﻱ ﻫﻞ ﻳﺤﺐ ﺍﻟﻮﺍﺣﺪ ﻣﻨﻜﻢ ﴾ﺃﺧﻴﻪ ﻣﻴﺘﺎ  ﺃﻳﺤﺐ ﺃﺣﺪﻛﻢ ﺃﻥ ﻳﺄﻛﻞ ﻟﺤﻢ ﴿
 .؟ﻟﺤﻢ ﺃﺧﻴﻪ ﺍﻟﻤﺴﻠﻢ ﻭﻫﻮ ﻣﻴﺖ
. ﺷﺒﺌﻪ ﺗﻌﺎﻟﻰ ﺍﻟﻐﻴﺒﺔ ﺑﺄﻛﻞ ﻟﺤﻢ ﺍﻷﺥ ﺣﺎﻝ .ﻓﺈﻥ ﻋﻘﻮﺑﺘﻬﺎ ﺃﺷﺪ ﻣﻦ ﻫﺬﺍ،ﻓﺎﻛﺮﻫﻮﺍ ﺍﻟﻐﻴﺒﺔ ﺷﺮﻋﺎ،ﺃﻱ ﻓﻜﻤﺎ ﺗﻜﺮﻫﻮﻥ ﻫﺬﺍ ﻁﺒﻌﺎ ﴾ﻓﻜﺮﻫﺘﻤﻮﻩ  ﴿
ﻭﺟﺐ ﻋﻠﻴﻪ ﺃﻥ ﻳﻜﺮﻩ ﺍﻟﻐﻴﺒﺔ ﺑﻤﺜﻞ ﻫﺬﻩ  -ﻭﻓﻀﻼ ﻋﻦ ﻛﻮﻧﻪ ﻣﻴﺘﺎ ،ﻓﻀﻼ ﻋﻦ ﻛﻮﻧﻪ ﺃﺧﺎ -ﺫﺍ ﻛﺎﻥ ﺍﻹﻧﺴﺎﻥ ﻳﻜﺮﻩ ﻟﺤﻢ ﺍﻹﻧﺴﺎﻥ ﺛﻢ ﺇ،ﻛﻮﻧﻪ ﻣﻴﺘﺎ
 .ﺃﺷﺪ ﺃﻭﺍﻟﻜﺮﺍﻫﺔ 
 .ﺑﺎﻣﺘﺜﺎﻝ ﺃﻭﺍﻣﺮﻩ ﻭﺍﺟﺘﻨﺎﺏ ﻧﻮﺍﻫﻴﻪ،ﺃﻱ ﺧﺎﻓﻮﺍ ﷲ ﻭﺍﺣﺬﺭﻭﺍ ﻋﻘﺎﺑﻪ ﴾ﻭﺍﺗﻘﻮﺍ ﷲ  ﴿
ﻭﺗﺮﻏﻲ ،ﻭﻓﻲ ﺍﻵﻳﺔ ﺣﺚ ﻋﻠﻰ ﺍﻟﺘﻮﺑﺔ،ﻤﻦ ﺍﺗﻘﻰ ﷲ ﻭﺗﺎﺏ ﻭﺃﻧﺎﺏﻟ،ﻋﻈﻴﻢ ﺍﻟﺮﺣﻤﺔ،ﺃﻱ ﺇﻧﻪ ﺗﻌﺎﻟﻰ ﻛﺜﻴﺮ ﺍﻟﺘﻮﺑﺔ ﴾ﺇﻥ ﷲ ﺗﻮﺍﺏ ﺭﺣﻴﻢ  ﴿
 .﴾1532F0532﴿ﻭﺍﻻﻋﺘﺮﺍﻑ ﺑﺎﻟﺨﻄﺄ ﻟﺌﻼ ﻳﻘﻨﻂ ﺍﻹﻧﺴﺎﻥ ﻣﻦ ﺭﺣﻤﺔ ﷲ ﺗﻌﺎﻟﻰ ،ﺑﺎﻟﻤﺴﺎﺭﻋﺔ ﺇﻟﻰ ﺍﻟﻨﺪﻡ
 
 ﺇِ  ﴿
ﻥﱠ ﺃَۡﻛَﺮَﻣُﻜۡﻢ ِﻋﻨَﺪ ٱﻟﱠ  ِﺃَۡﺗﻘَٰٮُﻜۡﻢﻭ ﺇِﻥﱠ ٱﻟﱠ  ََﻋﻠِﻴٌﻢ ﻳَٰ ٓﺄَﻳﱡﻬَﺎ ٱﻟﻨﱠﺎُﺱ ﺇِﻧﱠﺎ َﺧﻠَۡﻘﻨَٰ ُﻜﻢ ﻣﱢ ﻦ َﺫَﻛٖﺮ َﻭﺃُﻧﺜَٰﻰ َﻭَﺟَﻌۡﻠﻨَٰ ُﻜۡﻢ ُﺷُﻌﻮٗﺑﺎ َﻭﻗَﺒَﺎٓﺋَِﻞ ﻟِﺘََﻌﺎَﺭﻓُٓﻮْﺍﻭ
 ﴾  ۳۱َﺧﺒِﻴٞﺮ 
 .﴾ـ ﺍﻵﻳﺔ ﺇﻧﺎ ﺧﻠﻘﻨﺎﻛﻢ ﻣﻦ ﺫﻛﺮ ﻭﺃﻧﺜﻰ ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﻨﺎﺱ ﴿:ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ   
ﻟﻤﺎ ﻛﺎﻥ ﻳﻮﻡ ﺍﻟﻔﺘﺢ ﺭﻗﻰ ﺑﻼﻝ ﻋﻠﻰ ﻅﻬﺮ ﺍﻟﻜﻌﺒﺔ  :»ﻗﺎﻝ ﺃﺑﻲ ﻣﻠﻴﻜﺔ  ﻋﻦ ﺍﺑﻦﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ  .5101
ﺇﻥ ﻳﺴﺨﻂ ﷲ ﻫﺬﺍ  :ﺑﻌﻀﻬﻢﻘﺎﻝ ﻓ،ﺍﻟﻌﺒﺪ ﺍﻷﺳﻮﺩ ﻳﺆﺫﻥ ﻋﻠﻰ ﻅﻬﺮ ﺍﻟﻜﻌﺒﺔ ﺑﻌﺾ ﺍﻟﻨﺎﺱ: ﺃﻫﺬﺍﻘﺎﻝ ﻓ،ﻓﺄﺫﻥ
 .«﴾2532F1532﴿﴾ـ ﺍﻵﻳﺔﻳﺎ ﺃﻳﻬﺎ ﺍﻟﻨﺎﺱ ﺇﻧﺎ ﺧﻠﻘﻨﺎﻛﻢ ﻣﻦ ﺫﻛﺮ ﻭﺃﻧﺜﻰ  ﴿:ﻓﺄﻧﺰﻝ ﷲ،ﻳﻐﻴﺮﻩ
 :»ﺍﺑﻦ ﻋﺴﺎﻛﺮ ﻓﻲ ﻣﺒﻬﻤﺎﺗﻪ ﻭﺟﺪﺕ ﺑﺨﻂ ﺍﺑﻦ ﺑﺸﻜﻮﺍﻝ ﺃﻥ ﺃﺑﺎ ﺑﻜﺮ ﺑﻦ ﺃﺑﻲ ﺩﺍﻭﺩ ﺃﺧﺮﺝ ﻓﻲ ﺗﻔﺴﻴﺮ ﻟﻪ ﻗﺎﻝ ﻭ .6101
ﻳﺎ ﺭﺳﻮﻝ ﷲ  ﻧﺰﻭﺝ : ﻘﺎﻟﻮﺍﻓ،ﺃﻥ ﻳﺰﻭﺟﻮﻩ ﺍﻣﺮﺃﺓ ﻣﻨﻬﻢ ﺑﻨﻲ ﺑﻴﺎﺿﺔ � ﺃﻣﺮ ﺭﺳﻮﻝ ﷲ،ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﺃﺑﻲ ﻫﻨﺪ
 .«﴾3532F2532﴿ﻓﻨﺰﻟﺖ ﺍﻵﻳﺔ،ﺑﻨﺎﺗﻨﺎ ﻣﻮﺍﻟﻴﻨﺎ
 
 ]ﺗﻌﻠﻴﻖ[
 .ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﺃﺛﺮﻳﻦ ﺑﺴﺒﺒﻴﻦ ﻟﻠﻨﺰﻭﻝ ﻓﻲ ﻫﺬﻩ ﺍﻵﻳﺔ 
 ﺃﻭﻭﻗﻮﻟﻪ ﻓﻲ ﻏﺰﻭﺓ ﺍﻟﻔﺘﺢ ﻳﺸﺒﻪ ﺃﻥ ﻳﻜﻮﻥ ﺍﻟﻘﺎﺋﻞ ﺃﻣﺎ ﺑﻌﺾ ﺍﻟﻤﺸﺮﻛﻴﻦ ،ﻓﻲ ﺳﺨﺮﻳﺔ ﺑﻌﺾ ﺍﻟﻨﺎﺱ ﻣﻦ ﺑﻼﻝ ﻷﻧﻪ ﺃﺳﻮﺩ:ﺍﻷﻭﻝ 
 ﺑﻌﺾ ﻣﺴﻠﻤﺔ ﺍﻟﻔﺘﺢ ﻭﷲ ﺃﻋﻠﻢ.
ﻓﺴﺨﺮﻭﺍ ﻣﻨﻪ ﻟﻤﺎ ﺃﺭﺍﺩ ﺃﻥ ﻳﻨﻜﺢ ﺑﻌﺾ ﺑﻨﺎﺗﻬﻢ ﻓﻨﺰﻟﺖ ﺍﻵﻳﺔ ﺗﺪﻝ ﻋﻠﻰ ﺃﻥ  �ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﺃﺑﻲ ﻫﻨﺪ ﻭﻛﺎﻥ ﻳﺨﺪﻡ ﺍﻟﻨﺒﻲ  :ﺍﻟﺜﺎﻧﻲ 
 ﻣﻌﻴﺎﺭ ﺍﻟﺘﻔﺎﺿﻞ ﺑﻴﻦ ﺍﻟﻨﺎﺱ ﺇﻧﻤﺎ ﻫﻮ ﺍﻟﺘﻘﻮﻯ.
 ﻭﻓﻲ ﺍﻵﻳﺔ ﻛﺬﻟﻚ ﻏﻴﺮ ﻣﺎ ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ. 
ﻭﺃﺭﺍﺩ ﺃﻥ ﻳُِﺬﻝﱠ ﺍﻟﻤﺸﺮﻛﻴﻦ ،ﺑﻼﻻً ﻓَﺼِﻌﺪ ﻋﻠﻰ ﻅﻬﺮ ﺍﻟﻜﻌﺒﺔ ﻓﺄﺫﱠﻥ �ﺘﺢ ﺃﻣﺮ ﺭﺳﻮُﻝ ﷲ ﺃﻧﻪ ﻟّﻤﺎ ﻛﺎﻥ ﻳﻮﻡ ﺍﻟﻔ :ﻣﻘﺎﺗﻞﻗﺎﻝ ﺍﻟﺜﺎﻟﺚ:  
ﺃﻣﺎ ﻭﺟﺪ ﻣﺤﻤﺪ ﻏﻴﺮ ﻫﺬﺍ ﺍﻟﻐﺮﺍﺏ  :ﺍﻟﺤﺎﺭﺙ ﺑﻦ ﻫﺸﺎﻡﻗﺎﻝ ﻭ،ﺍﻟﺤﻤُﺪ ﻟ ﺍﻟﺬﻱ ﻗﺒﺾ ﺃﺳﻴﺪﺍً ﻗﺒﻞ ﺍﻟﻴﻮﻡ :ﻋﺘﺎﺏ ﺑﻦ ﺃَِﺳﻴﺪﻗﺎﻝ ﻓﻠﻤﺎ ﺃﺫﱠﻥ ،ﺑﺬﻟﻚ
ﻓﺈﻧﱢﻲ ﺇﻥ ﻗُﻠُﺖ ﺷﻴﺌﺎ ًﻟَْﺘْﺸﻬََﺪﻥﱠ ﻋﻠﻲﱠ ،ﺃّﻣﺎ ﺃﻧﺎ ﻓﻼ ﺃﻗﻮﻝ ﺷﻴﺌﺎً  :ﺃﺑﻮ ﺳﻔﻴﺎﻥﻗﺎﻝ ﻭ. ﺷﻴﺌﺎ ًﻳﻐﻴﱢﺮﻩﺇﻥ ﻳَْﻜَﺮِﻩ ﷲُ  :ﺳﻬﻴﻞ ﺑﻦ ﻋﻤﺮﻭﻗﺎﻝ ﺍﻷﺳﻮِﺩ ﻣﺆﺫﱢ ﻧﺎً؟! ﻭ
 . ﴾4532F3532﴿،ﻓﻨﺰﻟﺖ ﻫﺬﻩ ﺍﻵﻳﺔ،ﺍﻷﺭﺽﻭﻟَﺘُْﺨﺒَِﺮﻥﱠ ﻋﻨﱢﻲ ،ﺍﻟﺴﻤﺎء ُ
ﺍﻟﻤﺪﻳﻨﺔ ﻓﺮﺃﻯ ﻏﻼﻣﺎ ﻭﻋﻦ ﻳﺰﻳﺪ ﺑﻦ ﺷﺠﺮﺓ ﻣﺮ ﺭﺳﻮﻝ ّﷲ ﺻﻠّﻰ ّﷲ ﻋﻠﻴﻪ ﻭﺳﻠّﻢ ﻓﻲ ﺳﻮﻕ : ﻗﺎﻝﺍﻟﺴﺒﺐ ﺍﻟﺮﺍﺑﻊ: ﺫﻛﺮﻩ ﺍﻹﻣﺎﻡ ﺍﻷﻟﻮﺳﻲ 
ﻣﻦ ﺍﺷﺘﺮﺍﻧﻲ ﻓﻌﻠﻰ ﺷﺮﻁ ﻻ ﻳﻤﻨﻌﻨﻲ ﻋﻦ ﺍﻟﺼﻠﻮﺍﺕ ﺍﻟﺨﻤﺲ ﺧﻠﻒ ﺭﺳﻮﻝ ّﷲ ﻋﻠﻴﻪ ﺍﻟﺼﻼﺓ ﻭﺍﻟﺴﻼﻡ ﻓﺎﺷﺘﺮﺍﻩ ﺭﺟﻞ ﻓﻜﺎﻥ  :ﺃﺳﻮﺩ ﻳﻘﻮﻝ
ﻫﻮ ﻟﻤﺎ ﺑﻪ : ﻘﺎﻝﻣﺤﻤﻮﻡ ﻓﻌﺎﺩﻩ ﺛﻢ ﺳﺄﻝ ﻋﻨﻪ ﺑﻌﺪ ﺃﻳﺎﻡ ﻓ: ﻘﺎﻝﺭﺳﻮﻝ ّﷲ ﺻﻠّﻰ ّﷲ ﻋﻠﻴﻪ ﻭﺳﻠّﻢ ﻳﺮﺍﻩ ﻋﻨﺪ ﻛﻞ ﺻﻼﺓ ﻓﻔﻘﺪﻩ ﻓﺴﺄﻝ ﻋﻨﻪ ﺻﺎﺣﺒﻪ ﻓ
 ﻭﻓﻲ ﺍﻟﻨﻔﺲ ﻣﻦ ﺻﺤﺘﻪ ﺷﻲء.ﻗﺎﻝ . ﴾5532F4532﴿ﺎءﻩ ﻭﻫﻮ ﻓﻲ ﺫﻣﺎﺋﻪ ﻓﺘﻮﻟﻰ ﻏﺴﻠﻪ ﻭﺩﻓﻨﻪ ﻓﺪﺧﻞ ﻋﻠﻰ ﺍﻟﻤﻬﺎﺟﺮﻳﻦ ﻭﺍﻷﻧﺼﺎﺭ ﺃﻣﺮ ﻋﻈﻴﻢ ﻓﻨﺰﻟﺖﻓﺠ
ﻭﺃﻧﻪ ﺟﻌﻞ ﺍﻟﻨﺎﺱ ﺷﻌﻮﺑﺎً ﻭﻗﺒﺎﺋﻞ ﻣﻦ ،ﻗﻠﺖ: ﻳﺨﺒﺮ ﺍﻟﺤﻖ ﺗﻌﺎﻟﻰ ﻋﻦ ﺃﻧﻪ ﺧﻠﻖ ﺍﻟﻨﺎﺱ ﻣﻦ ﺫﻛﺮ ﻭﺃﻧﺜﻰ ﻣﻦ ﺃﺻﻞ ﻭﺍﺣﺪ ﻭﻫﻮ ﺍﻟﻄﻴﻦ 
: ﻗﺎﻝ،ﻓﻲ ﺣﺪﻳﺚ ﺭﻭﺍﻩ ﺍﻹﻣﺎﻡ ﺃﺣﻤﺪ ﻭﻏﻴﺮﻩ ﻋﻦ ﺃﺑﻲ ﻧﻀﺮﺓ �ﺍﻟﻨﺒﻲ ﻗﺎﻝ ﻘﻮﻯ ﻛﻤﺎ ﺃﺟﻞ ﺃﻥ ﻳﺘﻌﺎﺭﻓﻮﺍ، ﻭﺟﻌﻞ ﻣﻴﺰﺍﻥ ﺍﻟﺘﻔﺎﺿﻞ ﻫﻮ ﺍﻟﺘ
ﻭﻟﻴﺲ ﻟﻌﺮﺑﻲ ،ﻭﺃﺑﺎﻛﻢ ﻭﺍﺣﺪ،ﺩﻳﻨﻜﻢ ﻭﺍﺣﺪ،ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﻨﺎﺱ» : ﻘﺎﻝﻓ،ﻓﻲ ﺃﻳﺎﻡ ﺍﻟﺘﺸﺮﻳﻖ ﺃﻭ،ﻭﺳﻂ ﺃﻳﺎﻡ ﺍﻟﺘﺸﺮﻳﻖ �ﺷﻬﺪ ﺧﻄﺒﺔ ﺍﻟﻨﺒﻲ ،ﺣﺪﺛﻨﻲ ﻣﻦ
 .﴾6532F5532﴿«ﻓﻠﻴﺒﻠﻎ ﺍﻟﺸﺎﻫﺪ ﺍﻟﻐﺎﺋﺐ  »: ﻗﺎﻝ،ﻧﻌﻢ ﻳﺎ ﺭﺳﻮﻝ ﷲ: ﻗﺎﻟﻮﺍ«  ؟ﺃﻻ ﻫﻞ ﺑﻠﻐﺖ،ﻋﻠﻰ ﻋﺠﻤﻲ ﻓﻀﻞ ﺇﻻ ﺑﺎﻟﺘﻘﻮﻯ
 
 ]ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ[
 _______________
 (542/ 3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(1532) 
 ﻣﺮﺳﻞ. 01/6033ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ   (2532)
 ﻟﻢ ﻳﺬﻛﺮ ﺭﺍﻭﻱ ﺍﻷﺛﺮ ﻭﻣﺎ ﺃﻅﻨﻪ ﻳﺼﺢ (3532)
 (362/ 3ﺗﻔﺴﻴﺮ ﻣﻘﺎﺗﻞ ﺑﻦ ﺳﻠﻴﻤﺎﻥ )(4532) 
ﻫـ ﺗﺤﻘﻴﻖ: ﻋﻠﻰ ﻋﺒﺪ ﺍﻟﺒﺎﺭﻯ  5141ﺍﻟﻤﺆﻟﻒ: ﺷﻬﺎﺏ ﺍﻟﺪﻳﻦ ﻣﺤﻤﻮﺩ ﺍﺑﻦ ﻋﺒﺪ ﷲ ﺍﻟﺤﺴﻴﻨﻲ ﺍﻵﻟﻮﺳﻲ ﺍﻟﻨﺎﺷﺮ: ﺩﺍﺭ ﺍﻟﻜﺘﺐ ﺍﻟﻌﻠﻤﻴﺔ ـ ﺑﻴﺮﻭﺕ ﺳﻨﺔ ﺍﻟﻄﺒﻊ:  (413/ 31ﺭﻭﺡ ﺍﻟﻤﻌﺎﻧﻰ )(5532) 
 ﻣﻊ ﺍﻟﻔﻬﺎﺭﺱ  61ﻋﻄﻴﺔ ﻋﺪﺩ ﺍﻷﺟﺰﺍء: 
 (114/ 5ﻣﺴﻨﺪ ﺃﺣﻤﺪ   )(6532) 
 (704)
 
ﻭﺃﻭﺟﺪﻧﺎﻛﻢ ﻣﻦ ﺃﺏ ،ﺍﻟﺨﻄﺎﺏ ﻟﺠﻤﻴﻊ ﺍﻟﺒﺸﺮ ﺃﻱ ﻧﺤﻦ ﺑﻘﺪﺭﺗﻨﺎ ﺧﻠﻘﻨﺎﻛﻢ ﻣﻦ ﺃﺻﻞ! ﻭﺍﺣﺪ ﴾ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﻨﺎﺱ ﺇﻧﺎ ﺧﻠﻘﻨﺎﻛﻢ ﻣﻦ ﺫﻛﺮ ﻭﺃﻧﺜﻰ  ﴿
 .ﻛﻠﻜﻢ ﻵﺩﻡ ﻭﺁﺩﻡ ﻣﻦ ﺗﺮﺍﺏ،ﻭﻻ ﺍﻋﺘﺪﺍﺩ ﺑﺎﻟﺤﺴﺐ ﻭﺍﻟﻨﺴﺐ،ﻓﻼ ﺗﻔﺎﺧﺮ ﺑﺎﻵﺑﺎء ﻭﺍﻷﺟﺪﺍﺩ،ﻭﺃﻡ
ﻻ ﺍﻟﺘﻨﺎﺣﺮ ،ﻟﻴﺤﺼﻞ ﺑﻴﻨﻜﻢ ﺍﻟﺘﻌﺎﺭﻑ ﻭﺍﻟﺘﺂﻟﻒ،ﺃﻱ ﻭﺟﻌﻠﻨﺎﻛﻢ ﺷﻌﻮﺑﺎ ﺷﺘﻰ ﻭﻗﺒﺎﺋﻞ ﻣﺘﻌﺪﺩﺓ ﴾ﻮﺑﺎ ﻭﻗﺒﺎﺋﻞ ﻟﺘﻌﺎﺭﻓﻮﺍ ﻭﺟﻌﻠﻨﺎﻛﻢ ﺷﻌ ﴿
ﻭﺃﺻﻞ ﺗﻌﺎﺭﻓﻮﺍ ﺗﺘﻌﺎﺭﻓﻮﺍ ﺣﺬﻓﺖ ﺇﺣﺪﻯ ﺍﻟﺘﺎءﻳﻦ ،ﻓﻼﻥ ﺑﻦ ﻓﻼﻥ ﻣﻦ ﻗﺒﻴﻠﺔ ﻛﺬﺍﻘﺎﻝ ﻟﻴﻌﺮﻑ ﺍﻹﻧﺴﺎﻥ ﻧﺴﺒﻪ ﻓﻴ :ﻣﺠﺎﻫﺪﻗﺎﻝ ،ﻭﺍﻟﺘﺨﺎﻟﻒ
ﻫﻲ ﺃﻥ ﻳﻌﺮﻑ ﺑﻌﻀﻜﻢ ﻧﺴﺐ ﺑﻌﺾ ﻭﻻ ﻳﻨﺴﺒﻪ  ؟ﺟﻠﻬﺎ ﺟﻌﻠﻜﻢ ﻋﻠﻰ ﺷﻌﻮﺏ ﻭﻗﺒﺎﺋﻞﻭﺍﻟﻤﻌﻨﻰ ﺇﻥ ﺍﻟﺤﻜﻤﺔ ﺍﻟﺘﻰ ﻣﻦ ﺃ :ﺷﻴﺦ ﺯﺍﺩﻩﻗﺎﻝ ،ﺗﺨﻔﻴﻔﺎ
ﺇﻻ ﺇﻧﻪ ﻻ ﻋﺒﺮﺓ ﺑﻪ ،ﺣﺘﻰ ﻻ ﺗﺰﻭﺝ ﺍﻟﺸﺮﻳﻔﺔ ﺑﺎﻟﻨﺒﻄﻲ،ﻭﺍﻟﻨﺴﺐ ﻭﺇﻥ ﻛﺎﻥ ﻳﻌﺘﺒﺮ ﻋﺮﻓﺎ ﻭﺷﺮﻋﺎ،ﻻ ﺃﻥ ﺗﺘﻔﺎﺧﺮ ﺑﺎﻵﺑﺎء ﻭﺍﻷﺟﺪﺍﺩ،ﺇﻟﻰ ﻏﻴﺮ ﺁﺑﺎﺋﻪ
 ﻜﻮﺍﻛﺐ ﻋﻨﺪ ﻁﻠﻮﻉ ﺍﻟﺸﻤﺲ.ﻛﻤﺎ ﻻ ﺗﻈﻬﺮ ﺍﻟ،﴾ﺍﻹﻳﻤﺎﻥ ﻭﺍﻟﺘﻘﻮﻯ﴿ﻭﻫﻮ ،ﻋﻨﺪ ﻅﻬﻮﺭ ﻣﺎ ﻫﻮ ﺃﻋﻈﻢ ﻗﺪﺭﺍ ﻣﻨﻪ ﻭﺃﻋﺰ
ﻓﻤﻦ ﺃﺭﺍﺩ ﺷﺮﻓﺎ ﻓﻲ ﺍﻟﺪﻧﻴﺎ ﻭﻣﻨﺰﻟﺔ ﻓﻲ ،ﺃﻱ ﺇﻧﻤﺎ ﻳﺘﻔﺎﺿﻞ ﺍﻟﻨﺎﺱ ﺑﺎﻟﺘﻘﻮﻯ ﻻ ﺑﺎﻷﺣﺴﺎﺏ ﻭﺍﻷﻧﺴﺎﺏ ﴾ﺇﻥ ﺃﻛﺮﻣﻜﻢ ﻋﻨﺪ ﷲ ﺃﺗﻘﺎﻛﻢ  ﴿
ﺭﺟﻞ ﺑﺮ ﺗﻘﻰ ﻛﺮﻳﻢ  :" ﺍﻟﻨﺎﺱ ﺭﺟﻼﻥ :ﻭﻓﻲ ﺍﻟﺤﺪﻳﺚ «ﻣﻦ ﺳﺮﻩ ﺃﻥ ﻳﻜﻮﻥ ﺃﻛﺮﻡ ﺍﻟﻨﺎﺱ ﻓﻠﻴﺘﻖ ﷲ » : �ﻗﺎﻝ ﻓﻠﻴﺘﻖ ﷲ ﺗﻌﺎﻟﻰ ﻛﻤﺎ ،ﺍﻻﺧﺮﺓ
 ﻭﺭﺟﻞ ﻓﺎﺟﺮ ﺷﻘﻲ ﻫﻴﻦ ﻋﻠﻰ ﷲ ﺗﻌﺎﻟﻰ.،ﻠﻰ ﷲ ﺗﻌﺎﻟﻰﻋ
ﻓﻼ ﺗﺰﻛﻮﺍ ﺃﻧﻔﺴﻜﻢ ﻫﻮ  ﴿ﻭﺍﻟﺼﺎﻟﺢ ﻭﺍﻟﻄﺎﻟﺢ ،ﻳﻌﻠﻢ ﺍﻟﺘﻘﻲ ﻭﺍﻟﺸﻘﻲ،ﻣﻄﻠﻊ ﻋﻠﻰ ﻅﻮﺍﻫﺮﻫﻢ ﻭﺑﻮﺍﻁﻨﻬﻢ،ﺃﻱ ﻋﻠﻴﻢ ﺑﺎﻟﻌﺒﺎﺩ ﴾ﺇﻥ ﷲ ﻋﻠﻴﻢ ﺧﺒﻴﺮ  ﴿
 .﴾7532F6532﴿ ﴾ﺃﻋﻠﻢ ﺑﻤﻦ ﺍﺗﻘﻰ 
 
 
 ﴾ ۷۱ﺇِۡﺳﻠَٰ َﻤُﻜۖﻢ ﺑَِﻞ ٱﻟﱠ  ُﻳَُﻤﻦﱡ َﻋﻠَۡﻴُﻜۡﻢ ﺃَۡﻥ ﻫََﺪٰٮُﻜۡﻢ ﻟِۡﻺِ ﻳَﻤٰ ِﻦ ﺇِﻥ ُﻛﻨﺘُۡﻢ َﺻٰ ِﺪﻗِﻴَﻦ  ﻳَُﻤﻨﱡﻮَﻥ َﻋﻠَۡﻴَﻚ ﺃَۡﻥ ﺃَۡﺳﻠَُﻤﻮْﺍۖ ﻗُﻞ ﻻﱠ ﺗَُﻤﻨﱡﻮْﺍ َﻋﻠَﻲﱠ  ﴿
 
 .﴾ـ ﺍﻵﻳﺔ ﻋﻠﻴﻚ ﺃﻥ ﺃﺳﻠﻤﻮﺍ ﻳﻤﻨﻮﻥ ﴿:ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ   
ﻳﺎ ﺭﺳﻮﻝ ﷲ : ﻗﺎﻟﻮﺍﺃﻥ ﻧﺎﺳﺎً ﻣﻦ ﺍﻟﻌﺮﺏ  :»ﺃﺧﺮﺝ ﺍﻟﻄﺒﺮﺍﻧﻲ ﺑﺴﻨﺪ ﺣﺴﻦ ﻋﻦ ﻋﺒﺪ ﷲ ﺑﻦ ﺃﺑﻲ ﺃﻭﻓﻰ  .7101
 .«﴾8532F7532﴿﴾ـ ﺍﻵﻳﺔﻳﻤﻨﻮﻥ ﻋﻠﻴﻚ ﺃﻥ ﺃﺳﻠﻤﻮﺍ  ﴿:ﻓﺄﻧﺰﻝ ﷲ،ﺗﻠﻚ ﻭﻗﺎﺗﻠﻚ ﺑﻨﻮ ﻓﻼﻥﻭﻟﻢ ﻧﻘﺎ ﺃﺳﻠﻤﻨﺎ
 . ﴾9532F8532﴿ﻭﺃﺧﺮﺝ ﺍﻟﺒﺰﺍﺭ ﻣﻦ ﻁﺮﻳﻖ ﺳﻌﻴﺪ ﺑﻦ ﺟﺒﻴﺮ ﻋﻦ ﺍﺑﻦ ﻋﺒﺎﺱ ﻣﺜﻠﻪ  .8101
 .«ﻭﺃﻥ ﺫﻟﻚ ﻟﻤﺎ ﻓﺘﺤﺖ ﻣﻜﺔ :»﴾0632F9532﴿ﻋﻦ ﺍﻟﺤﺴﻦﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﻣﺜﻠﻪ   .9101
 �ﻰ ﺭﺳﻮﻝ ﷲ ﻗﺪﻡ ﻋﺸﺮﺓ ﻧﻔﺮ ﻣﻦ ﺑﻨﻲ ﺃﺳﺪ ﻋﻠ»ﻗﺎﻝ: ﺑﻦ ﻛﻌﺐ ﺍﻟﻘﺮﻅﻲ  ﻋﻦ ﻣﺤﻤﺪﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺳﻌﺪ   .0201
ﻣﺘﻜﻠﻤﻬﻢ: ﻳﺎ ﻗﺎﻝ ﻓﺴﻠﻤﻮﺍ ﻭ،ﻓﻲ ﺍﻟﻤﺴﺠﺪ ﻣﻊ ﺃﺻﺤﺎﺑﻪ �ﻭﻓﻴﻬﻢ ﻁﻠﻴﺤﺔ ﺑﻦ ﺧﻮﻳﻠﺪ ﻭﺭﺳﻮﻝ ﷲ  ﺳﻨﺔ ﺗﺴﻊ
ﻭﺟﺌﻨﺎﻙ ﻳﺎ ﺭﺳﻮﻝ ﷲ ﻭﻟﻢ ،ﺭﺳﻮﻝ ﷲ  ﺇﻧﺎ ﺷﻬﺪﻧﺎ ﺃﻥ ﻻ ﺇﻟﻪ ﺇﻻ ﷲ ﻭﺣﺪﻩ ﻻ ﺷﺮﻳﻚ ﻟﻪ ﻭﺃﻧﻚ ﻋﺒﺪﻩ ﻭﺭﺳﻮﻟﻪ
 .«﴾1632F0632﴿﴾ـ ﺍﻵﻳﺔﺳﻠﻤﻮﺍ ﻳﻤﻨﻮﻥ ﻋﻠﻴﻚ ﺃﻥ ﺃ ﴿:ﻭﻧﺤﻦ ﻟﻤﻦ ﻭﺭﺍءﻧﺎ ﺳﻠﻢ ﻓﺄﻧﺰﻝ ﷲ،ﺗﺒﻌﺚ ﺇﻟﻴﻨﺎ
ﺃﺗﻰ ﻗﻮﻡ ﻣﻦ ﺍﻷﻋﺮﺍﺏ ﻣﻦ ﺑﻨﻲ ﺃﺳﺪ ﺍﻟﻨﺒﻲ :»ﻗﺎﻝ ﺑﻦ ﺟﺒﻴﺮ  ﻋﻦ ﺳﻌﻴﺪﻭﺃﺧﺮﺝ ﺳﻌﻴﺪ ﺑﻦ ﻣﻨﺼﻮﺭ ﻓﻲ ﺳﻨﻨﻪ  .1201
 .«﴾2632F1632﴿﴾ـ ﺍﻵﻳﺔﻳﻤﻨﻮﻥ ﻋﻠﻴﻚ ﺃﻥ ﺃﺳﻠﻤﻮﺍ  ﴿:ﺟﺌﻨﺎﻙ ﻭﻟﻢ ﻧﻘﺎﺗﻠﻚ ﻓﺄﻧﺰﻝ ﷲ: ﻘﺎﻟﻮﺍﻓ،�
 
 ]ﺗﻌﻠﻴﻖ[
ﻓﻲ ﻏﻔﺎﺭ ﻭﺟﻬﻴﻨﺔ ﻭﻏﻴﺮﻫﻢ ﻣﻦ  ﺃﻭﻲ ﺑﻨﻲ ﺃﺳﺪ ﻭﻛﻮﻧﻬﺎ ﻧﺰﻟﺖ ﻓ،ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﻋﺪﺓ ﺁﺛﺎﺭ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ 
ﻳﻤﻨﻮﻥ ﻋﻠﻴﻪ ﺑﺪﺧﻮﻟﻬﻢ ﻓﻲ ﺍﻹﺳﻼﻡ،  �ﻓﻬﺆﻻء ﻟﻤﺎ ﻣﻦ ﷲ ﻋﻠﻴﻪ ﺑﺎﻹﺳﻼﻡ ﺟﺎءﻭﺍ ﺇﻟﻰ ﺍﻟﻨﺒﻲ ،ﺍﻷﻋﺮﺍﺏ ﻓﻬﻮ ﻣﻤﺎ ﻳﺤﺘﻤﻠﻪ ﻣﻌﻨﻰ ﺍﻵﻳﺔ ﺍﻟﻜﺮﻳﻤﺔ
 ﺫﻟﻚ ﻟﻤﺎﺗﻮﺍ ﻋﻠﻰ ﺷﺮﻛﻬﻢ ﻭﻛﺎﻧﻮﺍ ﻓﻬﺪﺍﻫﻢ ﻭﺑﻴﻦ ﻟﻬﻢ ﻁﺮﻳﻖ ﺍﻹﻳﻤﺎﻥ ﻭﻟﻮﻻ،ﻓﺄﺧﺒﺮ ﷲ ﺗﻌﺎﻟﻰ ﻋﻨﻬﻢ ﻭﺃﻥ ﺍﻟﻤﻨﺔ ﻭﺍﻟﻔﻀﻞ ﺇﻧﻤﺎ ﻫﻮ ﻣﻦ ﷲ ﺗﻌﺎﻟﻰ
 .ﻓﻲ ﺍﻟﻨﺎﺭ ﻣﻊ ﻣﻦ ﻣﺎﺕ ﻋﻠﻰ ﺍﻟﺸﺮﻙ
 
 ]ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ[
 .ﻳﺴﺘﻮﺟﺒﻮﻥ ﻋﻠﻴﻬﺎ ﺍﻟﺤﻤﺪ ﻭﺍﻟﺜﻨﺎء،ﺃﻱ ﻳﻌﺪﻭﻥ ﺇﺳﻼﻣﻬﻢ ﻋﻠﻴﻚ ﻳﺎ ﻣﺤﻤﺪ ﻣﻨﺔ ﴾ﻳﻤﻨﻮﻥ ﻋﻠﻴﻚ ﺃﻥ ﺃﺳﻠﻤﻮﺍ  ﴿
 ﻓﺈﻥ ﻧﻔﻊ ﺫﻟﻚ ﻋﺎﺋﺪ ﻋﻠﻴﻜﻢ،ﻻ ﺗﻤﺘﻨﻮ ﻋﻠﻰ ﺑﺎﺳﻼﻣﻜﻢ :ﺃﻱ ﻗﻞ ﻟﻬﻢ ﴾ﻗﻞ ﻻ ﺗﻤﻨﻮﺍ ﻋﻠﻰ ﺇﺳﻼﻣﻜﻢ  ﴿
ﺇﻥ ﻛﻨﺘﻢ ،ﺑﺎﻟﻬﺪﺍﻳﺔ ﻟﻸﻳﻤﺎﻥ ﻭﺍﻟﺘﺜﺒﻴﺖ ﻋﻠﻴﻪ،ﺃﻱ ﺑﻞ ﻟ ﺍﻟﻤﻨﺔ ﺍﻟﻌﻈﻤﻰ ﻋﻠﻴﻜﻢ ﴾ﺑﻞ ﷲ ﻳﻤﻦ ﻋﻠﻴﻜﻢ ﺃﻥ ﻫﺪﺍﻛﻢ ﻟﻺﻳﻤﺎﻥ ﺇﻥ ﻛﻨﺘﻢ ﺻﺎﺩﻗﻴﻦ  ﴿
 .﴾3632F2632﴿ﺻﺎﺩﻗﻴﻦ ﻓﻲ ﺩﻋﻮﻯ ﺍﻹﻳﻤﺎﻥ
 ﺍﻧﺘﻬﺖ ﺳﻮﺭﺓ ﺍﻟﺤﺠﺮﺍﺕ
 
 
 ُﺳﻮَﺭﺓ ُﻕ ٓ
 _______________
 (642/ 3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(7532) 
 ( ﻓﻲ ﺇﺳﻨﺎﺩﻩ ﺇﺑﺮﺍﻫﻴﻢ ﺑﻦ ﻋﺒﺪ ﺍﻟﺮﺣﻤﻦ ﺍﻟﺴﻜﺴﻜﻲ ﺻﺪﻭﻕ ﺿﻌﻴﻒ ﺍﻟﺤﻔﻆ ﻭﺍﻟﺤﺠﺎﺝ ﺑﻦ ﺃﺭﻁﺄﺓ ﻣﺘﻜﻠﻢ ﻓﻴﻪ.  6108ﺡ)8/87ﺍﻟﻤﻌﺠﻢ ﺍﻷﻭﺳﻂ  (8532)
: ﻭﺃﺧﺒﺮﻧ�ﺎ ﺃﺑ�ﻮ ﺟﻌﻔ�ﺮ ﻣﺤﻤ�ﺪ ﺑ�ﻦ ﺃﺣﻤ�ﺪ ﺍﻟﺼ�ﻴﻼﺩﻧﻲ ﺃﻥ ﺃﺑ�ﺎ ﻋﻠ�ﻲ ﺍﻟﺤﺴ�ﻦ ﺑ�ﻦ ﺃﺣﻤ�ﺪ ( ﺇﺳﻨﺎﺩﻩ ﺛﻘﺎﺕ. ﻗ�ﺎﻝ ﺍﻟﻀ�ﻴﺎء6527ﺡ)7/691(ﺍﻟﻤﻌﺠﻢ ﺍﻷﻭﺳﻂ 473ﺡ) 01/643ﺍﻟﻤﺨﺘﺎﺭﺓ  (9532)
ﻫﻮ ﺍﺑﻦ ﻋﺒﺪ ﺍﻟﺨﺎﻟﻖ ﺛﻨ�ﺎ ﺳ�ﻌﻴﺪ ﺑ�ﻦ  ﺍﻟﺤﺪﺍﺩ ﺃﺧﺒﺮﻫﻢ ﻗﺮﺍءﺓ ﻋﻠﻴﻪ ﻭﻫﻮ ﺣﺎﺿﺮ ﺍﺑﻨﺎ ﺃﺑﻮ ﺑﻜﺮ ﻣﺤﻤﺪ ﺑﻦ ﻋﻠﻲ ﺑﻦ ﻣﺼﻌﺐ ﺍﺑﻨﺎ ﺃﺑﻮ ﺑﻜﺮ ﺃﺣﻤﺪ ﺑﻦ ﺟﻌﻔﺮ ﺑﻦ ﺃﺣﻤﺪ ﺑﻦ ﻣﻌﺒﺪ ﺛﻨﺎ ﺃﺣﻤﺪ ﺑﻦ ﻋﻤﺮﻭ
 ﺑﻪ.—ﻦ ﻋﻤﺮﻭ ﻭﺣﺪﺛﻨﺎ ﺍﺑﺮﺍﻫﻴﻢ ﺑﻦ ﺳﻌﻴﺪ ﺛﻨﺎ ﻳﺤﻴﻰ ﺑﻦ ﺳﻌﻴﺪ ﺍﻷﻣﻮﻱ ﺛﻨﺎ ﻣﺤﻤﺪ ﺑﻦ ﻗﻴﺲ ﻋﻦ ﺃﺑﻲ ﻋﻮﻥ ﺍﻟﺜﻘﻔﻲ ﻋﻦ ﺳﻌﻴﺪ ﺑﻦ ﺟﺒﻴﺮ ﻋﻦ ﺍﺑﻦ ﻋﺒﺎﺱﻳﺤﻴﻰ ﺑﻦ ﺳﻌﻴﺪ ﺛﻨﺎ ﺃﺑﻲ ﺡ ﻗﺎﻝ ﺃﺣﻤﺪ ﺑ
 ﻣﺮﺳﻞ01/6033ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ   (0632)
 ﻣﺮﺳﻞ ﺿﻌﻴﻒ ﺍﻹﺳﻨﺎﺩ  1/292ﺍﻟﻄﺒﻘﺎﺕ ﺍﻟﻜﺒﺮﻯ ﻻﺑﻦ ﺳﻌﺪ  (1632)
 ﻣﺮﺳﻞ.  (2632)
 (742/ 3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(3632) 
 (804)
 
 
 ﴾  ۸۳ﺃَﻳﱠﺎٖﻡ َﻭَﻣﺎ َﻣﺴﱠ ﻨَﺎ ِﻣﻦ ﻟﱡُﻐﻮٖﺏ  َﻭﻟَﻘَۡﺪ َﺧﻠَۡﻘﻨَﺎ ٱﻟﺴﱠ َﻤٰ َﻮٰ ِﺕ َﻭٱۡﻷَۡﺭَﺽ َﻭَﻣﺎ ﺑَۡﻴﻨَﻬَُﻤﺎ ﻓِﻲ ِﺳﺘﱠﺔ ِ ﴿
 
 .ﺍﻵﻳﺔ -﴾ﻭﻟﻘﺪ ﺧﻠﻘﻨﺎ ﺍﻟﺴﻤﻮﺍﺕ ﻭﺍﻷﺭﺽ ﻓﻲ ﺳﺘﺔ ﺁﻳﺎﻡ ﻭﻣﺎ ﻣﺴﻨﺎ  ﴿ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ 
ﷲ ﻋﻠﻴﻪ ﻭﺳﻠﻢ ﻓﺴﺄﻟﺘﻪ ﻋﻦ  �ﺃﻥ ﺍﻟﻴﻬﻮﺩ ﺃﺗﺖ ﺭﺳﻮﻝ ﷲ  :»ﻋﺒﺎﺱ  ﻋﻦ ﺍﺑﻦﺃﺧﺮﺝ ﺍﻟﺤﺎﻛﻢ ﻭﺻﺤﺤﻪ  .2201
ﻭﺧﻠﻖ ﺍﻟﺠﺒﺎﻝ ﻳﻮﻡ ﺍﻟﺜﻼﺛﺎء ﻭﻣﺎ ،ﻻﺛﻨﻴﻦﻳﻮﻡ ﺍﻷﺣﺪ ﻭﺍ ﺍﻷﺭﺽﺧﻠﻖ ﷲ  :»ﻘﺎﻝ ﻓ،ﺧﻠﻖ ﺍﻟﺴﻤﻮﺍﺕ ﻭﺍﻷﺭﺽ
ﻭﺧﻠﻖ ﻳﻮﻡ ﺍﻟﺨﻤﻴﺲ ،ﻭﺧﻠﻖ ﻳﻮﻡ ﺍﻷﺭﺑﻌﺎء ﺍﻟﺸﺠﺮ ﻭﺍﻟﻤﺎء ﻭﺍﻟﻤﺪﺍﺋﻦ ﻭﺍﻟﻌﻤﺮﺍﻥ ﻭﺍﻟﺨﺮﺍﺏ،ﻓﻴﻬﻦ ﻣﻦ ﻣﻨﺎﻓﻊ
ﻭﺧﻠﻖ ﻳﻮﻡ ﺍﻟﺠﻤﻌﺔ ﺍﻟﻨﺠﻮﻡ ﻭﺍﻟﺸﻤﺲ ﻭﺍﻟﻘﻤﺮ ﻭﺍﻟﻤﻼﺋﻜﺔ ﺇﻟﻰ ﺛﻼﺙ ﺳﺎﻋﺎﺕ ﺑﻘﻴﻦ ﻣﻨﻪ ﻓﺨﻠﻖ ﻓﻲ ﺃﻭﻝ ،ﺍﻟﺴﻤﺎء
ﻭﻓﻲ ﺍﻟﺜﺎﻟﺜﺔ ،ﻰ ﺍﻵﻓﺔ ﻋﻠﻰ ﻛﻞ ﺷﻲء ﻣﻤﺎ ﻳﻨﺘﻔﻊ ﺑﻪ ﺍﻟﻨﺎﺱﻭﻓﻲ ﺍﻟﺜﺎﻧﻴﺔ ﺃﻟﻘ،ﺳﺎﻋﺔ ﺍﻵﺟﺎﻝ ﺣﺘﻰ ﻳﻤﻮﺕ ﻣﻦ ﻣﺎﺕ
ﺛﻢ ﻣﺎﺫﺍ ﻳﺎ :ﺍﻟﻴﻬﻮﺩﻗﺎﻟﺖ  ”.ﺧﻠﻖ ﺁﺩﻡ ﻭﺃﺳﻜﻨﻪ ﺍﻟﺠﻨﺔ ﻭﺃﻣﺮ ﺇﺑﻠﻴﺲ ﺑﺎﻟﺴﺠﻮﺩ ﻟﻪ ﻭﺃﺧﺮﺟﻪ ﻣﻨﻬﺎ ﻓﻲ ﺁﺧﺮ ﺳﺎﻋﺔ
 �ﻓﻐﻀﺐ ﺍﻟﻨﺒﻲ ،ﺛﻢ ﺍﺳﺘﺮﺍﺡ: ﻗﺎﻟﻮﺍﻗﺪ ﺃﺻﺒﺖ ﻟﻮ ﺃﺗﻤﻤﺖ : ﻗﺎﻟﻮﺍ .«ﺛﻢ ﺍﺳﺘﻮﻯ ﻋﻠﻰ ﺍﻟﻌﺮﺵ :»ﻗﺎﻝ ﻣﺤﻤﺪ؟ 
ﻘﻨﺎ ﺍﻟﺴﻤﻮﺍﺕ ﻭﺍﻷﺭﺽ ﻭﻣﺎ ﺑﻴﻨﻬﻤﺎ ﻓﻲ ﺳﺘﺔ ﺃﻳﺎﻡ ﻭﻣﺎ ﻣﺴﻨﺎ ﻣﻦ ﻟﻐﻮﺏ ﻭﻟﻘﺪ ﺧﻠ ﴿:ﻓﻨﺰﻟﺖ،ﻏﻀﺒﺎ ﺷﺪﻳﺪﺍ
 .«﴾﴾4632F3632﴿ﻓﺎﺻﺒﺮﻋﻠﻰ ﻣﺎ ﻳﻘﻮﻟﻮﻥ
 
 ]ﺗﻌﻠﻴﻖ[
ﺳﻮﺭﺓ ﻕ ﻣﻦ ﺍﻟﺴﻮﺭ ﺍﻟﻤﻜﻴﺔ ﻭﻗﺪ ﻋﺎﻟﺠﺖ ﻣﻮﺿﻮﻉ ﺍﻟﺒﻌﺚ ﻭﺍﻟﻘﻴﺎﻣﺔ ﻭﺍﻟﺤﺴﺎﺏ ﻭﻏﻴﺮ ﺫﻟﻚ ﻣﻦ ﺍﻷﻣﻮﺭ ﺍﻟﺘﻲ ﻋﻮﺟﻠﺖ ﻓﻲ  
 ﺍﻟﺴﻮﺭ ﺍﻟﻤﻜﻴﺔ.
 :ﻭﻫﻲ ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ،ﺇﻻ ﺁﻳﺔ :ﺍﺑﻦ ﻋﺒﺎﺱ ﻭﻗﺘﺎﺩﺓﻗﺎﻝ ﻣﺔ ﻭﺟﺎﺑﺮ. ﺍﻹﻣﺎﻡ ﺍﻟﻘﺮﻁﺒﻲ ﻣﻜﻴﺔ ﻛﻠﻬﺎ ﻓﻲ ﻗﻮﻝ ﺍﻟﺤﺴﻦ ﻭﻋﻄﺎء ﻭﻋﻜﺮﻗﺎﻝ  
 .﴾5632F4632﴿[83 :ﻕ] ﴾ َﻭﻟَﻘَْﺪ َﺧﻠَْﻘﻨَﺎ ﺍﻟﺴﱠ َﻤﺎَﻭﺍِﺕ َﻭْﺍﻷَْﺭَﺽ َﻭَﻣﺎ ﺑَْﻴﻨَﻬَُﻤﺎ ﻓِﻲ ِﺳﺘﱠِﺔ ﺃَﻳﱠﺎٍﻡ َﻭَﻣﺎ َﻣﺴﱠ ﻨَﺎ ِﻣْﻦ ﻟُُﻐﻮﺏ ٍ﴿
ﺍﻟﻴﻬﻮﺩ ﺃﻥ ﷲ ﺗﻌﺎﻟﻰ ﻟﻤﺎ ﺧﻠﻖ ﺍﻟﺨﻠﻖ ﺓ ﻘﺎﻝ ﻭﻗﺪ ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﻫﺬﺍ ﺍﻷﺛﺮ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﻭﻟﻪ ﺷﻮﺍﻫﺪ ﻭﻓﻴﻪ ﻗﺒﺢ ﻣ 
َﻭﻓََﺮَﻍ ﷲُ ﻓِﻲ ﺍْﻟﻴَْﻮِﻡ » 2ﺍﻹﺻﺤﺎﺡ ﺍﻟﺜﺎﻧﻲ ﺁﻳﺔ ،ﻭﻗﺪ ﺟﺎء ﺫﻟﻚ ﺻﺮﻳﺤﺎ ًﻓﻲ ﺍﻟﻌﻬﺪ ﺍﻟﻘﺪﻳﻢ،ﻭﷲ ﺳﺒﺤﺎﻧﻪ ﻻ ﻳﺼﻴﺒﻪ ﺍﻟﺘﻌﺐ ﻭﻻ ﺍﻟﻨﺼﺐ،ﺍﺳﺘﺮﺍﺡ
  .«َﻋَﻤﻠِِﻪ ﺍﻟﱠِﺬﻱ َﻋِﻤﻞ َﺍﻟﺴﱠ ﺎﺑِﻊ ِﻣْﻦ َﻋَﻤﻠِِﻪ ﺍﻟﱠِﺬﻱ َﻋِﻤَﻞ. ﻓَﺎْﺳﺘََﺮﺍَﺡ ﻓِﻲ ﺍْﻟﻴَْﻮِﻡ ﺍﻟﺴﱠ ﺎﺑِﻊ ِﻣْﻦ َﺟِﻤﻴِﻊ 
 ﻓﺘﻌﺎﻟﻲ ﷲ ﻋﻤﺎ ﻳﻘﻮﻝ ﺍﻟﻈﺎﻟﻤﻮﻥ ﻋﻠﻮﺍ ًﻛﺒﻴﺮﺍ.ً ﻭﻫﺬﺍ ﺍﻵﻳﺔ ﻫﻲ ﺍﻟﻤﺪﻧﻴﺔ ﺍﻟﻮﺣﻴﺪﻩ ﻓﻲ ﻫﺬﻩ ﺍﻟﺴﻮﺭﺓ ﺳﻮﺭﺓ ﻕ. 
 
 ]ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ[
ﺃﻥ ﷲ  ﺣﻴﺚ ﺯﻋﻤﻮﺍ،ﻫﺬﻩ ﺍﻵﻳﺔ ﺭﺩ ﻋﻠﻰ ﺍﻟﻴﻬﻮﺩ ﺍﻟﻠﻌﻨﺎء ﴾ﻭﻟﻘﺪ ﺧﻠﻘﻨﺎ ﺍﻟﺴﻤﻮﺍﺕ ﻭﺍﻷﺭﺽ ﻭﻣﺎ ﺑﻴﻨﻬﻤﺎ ﻓﻲ ﺳﺘﺔ ﺃﻳﺎﻡ ﻭﻣﺎ ﻣﺴﻨﺎ ﻣﻦ ﻟﻐﻮﺏ  ﴿
ﻭﺍﺳﺘﺒﻘﻰ ﻋﻠﻰ ﻅﻬﺮﻩ ﻓﻮﻕ ،ﻭﺃﻧﻪ ﺗﻌﺐ ﻓﺎﺳﺘﺮﺍﺡ ﻳﻮﻡ ﺍﻟﺴﺒﺖ،ﻭﺁﺧﺮﻫﺎ ﻳﻮﻡ ﺍﻟﺠﻤﻌﺔ،ﺃﻭﻟﻬﺎ ﻳﻮﻡ ﺍﻷﺣﺪ،ﺧﻠﻖ ﺍﻟﺴﻤﻮﺍﺕ ﻭﺍﻷﺭﺽ ﻓﻲ ﺳﺘﺔ ﺃﻳﺎﻡ
ﻭﻣﺎ ﺑﻴﻨﻬﻤﺎ ﻣﻦ ،ﻭﺍﻷﺭﺽ ﻓﻲ ﻛﺜﺎﻓﺘﻬﺎ ﻭﺳﻌﺘﻬﺎ،ﻭﷲ ﻟﻘﺪ ﺧﻠﻘﻨﺎ ﺍﻟﺴﻤﻮﺍﺕ ﺍﻟﺴﺒﻊ ﻓﻲ ﺍﺭﺗﻔﺎﻋﻬﺎ ﻭﻋﻈﻤﺘﻬﺎ :ﻭﺍﻟﻤﻌﻨﻰ،ﻓﻜﺬﺑﻬﻢ ﷲ ﺗﻌﺎﻟﻰ،ﺍﻟﻌﺮﺵ
 .﴾6632F5632﴿ﻭﻣﺎ ﻣﺴﻨﺎ ﻣﻦ ﺇﻋﻴﺎء ﻭﺗﻌﺐ،ﻓﻲ ﺳﺘﺔ ﺃﻳﺎﻡ،ﺒﺪﻳﻌﺔﺍﻟﻤﺨﻠﻮﻗﺎﺕ ﺍﻟ
 
 ﴾ ٥٤ﻧﱠۡﺤُﻦ ﺃَۡﻋﻠَُﻢ ﺑَِﻤﺎ ﻳَﻘُﻮﻟُﻮَﻥۖ َﻭَﻣﺎ ٓﺃَﻧَﺖ َﻋﻠَۡﻴِﻬﻢ ﺑَِﺠﺒﱠﺎٖﺭۖ ﻓََﺬﻛﱢ ۡﺮ ﺑِﭑۡﻟﻘُۡﺮَءﺍِﻥ َﻣﻦ ﻳََﺨﺎُﻑ َﻭِﻋﻴِﺪ  ﴿
 
 ﺍﻵﻳﺔ. -﴾ﻧﺤﻦ ﺃﻋﻠﻢ ﺑﻤﺎ ﻳﻘﻮﻟﻮﻥ ﴿ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﻳﺎ : ﻗﺎﻟﻮﺍ»:ﻗﺎﻝﻋﺒﺎﺱ  ﻋﻦ ﺍﺑﻦﺲ ﺍﻟﻤﻼﺋﻲ ﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮ ﻣﻦ ﻁﺮﻳﻖ ﻋﻤﺮﻭ ﺑﻦ ﻗﻴ  ]ﮔ [  ]ﻙ[ .3201
 .«﴾﴾7632F6632﴿ﻓﺬﻛﺮ ﺑﺎﻟﻘﺮﺁﻥ ﻣﻦ ﻳﺨﺎﻑ ﻭﻋﻴﺪ﴿:ﻓﻨﺰﻟﺖ،ﺭﺳﻮﻝ ﷲ ﻟﻮ ﺧﻮﻓﺘﻨﺎ
 .﴾8632F7632﴿ﻭ ﻣﺮﺳﻼ ﻣﺜﻠﻪﻋﻦ ﻋﻤﺮ ﺛﻢ ﺃﺧﺮﺝ   .4201
 
 ]ﺗﻌﻠﻴﻖ[
ﺃﻥ  �ﻭﻫﻮ ﻳﺪﻝ ﻋﻠﻰ ﺃﻥ ﺍﻵﻳﺔ ﻧﺰﻟﺖ ﻓﻲ ﻁﻠﺐ ﺑﻌﺾ ﺍﻟﺼﺤﺎﺑﺔ ﻣﻦ ﺍﻟﻨﺒﻲ ،ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺛﺮﺍً ﻭﺷﺎﻫﺪﺍً ﻣﺮﺳﻼً ﻟﻪ 
ﻓﻨﺰﻟﺖ ﺍﻵﻳﺔ ﻟﺘﺪﻝ ﻋﻠﻰ ﺃﻥ ﺍﻟﻘﺮﺁﻥ ﻓﻴﻪ ﺫﻛﺮﻱ ﻟﻤﻦ ﻳﺨﺎﻑ ﻭﻋﻴﺪ ﷲ ﺗﻌﺎﻟﻰ ﻭﻋﺬﺍﺑﻪ ﻳﻮﻡ ﺍﻟﻘﻴﺎﻣﺔ، ﻭﻻ ،ﻪ ﺗﺨﻮﻳﻒ ﻣﻦ ﷲ ﺗﻌﺎﻟﻰﻳﺬﻛﺮﻫﻢ ﺑﻤﺎ ﻓﻴ
ﺃﻟﻘﻲ  ﺃﻭﺇﻥ ﻓﻲ ﺫﻟﻚ ﻟﺬﻛﺮﻯ ﻟﻤﻦ ﻛﺎﻥ ﻟﻪ ﻗﻠﺐ  ﴿ﺗﻌﺎﻟﻰ ﻓﻲ ﻧﻔﺲ ﺍﻟﺴﻮﺭﺓ ﻗﺎﻝ ﻳﻨﺘﻔﻊ ﺑﺎﻟﻘﺮﺁﻥ ﻭﺑﻮﻋﺪﻩ ﻭﻭﻋﻴﺪﻩ ﺇﻻ ﻣﻦ ﺃﻋﻄﺎﻩ ﷲ ﻗﻠﺒﺎ ًﺣﻴﺎ ًﻛﻤﺎ 
 ﻝ ﷲ ﺃﻥ ﻳﺠﻌﻠﻨﺎ ﻣﻨﻬﻢ.ﻧﺴﺄ.﴾ﺍﻟﺴﻤﻊ ﻭﻫﻮ ﺷﻬﻴﺪ
 ]ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ[
ﻛﻤﺎ ﺍﻓﺘﺘﺤﻬﺎ ﺑﺎﻟﻘﺴﻢ ،. ﺧﺘﻢ ﺍﻟﺴﻮﺭﺓ ﺍﻟﻜﺮﻳﻤﺔ ﺑﺎﻟﺘﺬﻛﻴﺮ ﺑﺎﻟﻘﺮﺁﻥ.ﺃﻱ ﻋﻆ ﺑﻬﺬﺍ ﺍﻟﻘﺮﺁﻥ ﻣﻦ ﻳﺨﺎﻑ ﻭﻋﻴﺪﻱ ﴾ﻓﺬﻛﺮ ﺑﺎﻟﻘﺮﺁﻥ ﻣﻦ ﻳﺨﺎﻑ ﻭﻋﻴﺪ  ﴿ 
 _______________
 ( ﻗﻠﺖ:ﻓﻲ ﺇﺳﻨﺎﺩﻩ ﺃﺑﻮ ﺳﻌﺪ ﺍﻟﺒﻘﺎﻝ ﺳﻌﻴﺪ ﺑﻦ ﺍﻟﻤﺮﺯﺑﺎﻥ ﺿﻌﻴﻒ ﻭﻣﺪﻟﺲ. 4878ﺡ)4/2631(ﻭﻗﺎﻝ ﺻﺤﻴﺢ ﺍﻹﺳﻨﺎﺩ ﺍﻟﻌﻈﻤﺔ 7993ﺡ) 2/295ﺍﻟﻤﺴﺘﺪﺭﻙ ﻟﻠﺤﺎﻛﻢ  (4632)
 (1/ 71ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﻁﺒﻲ ـ  )(5632) 
 (352/ 3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(6632) 
 ﺍﺑﻦ ﻋﺒﺎﺱ ﻓﺄﺛﺮﻩ ﻣﺮﺳﻞﻋﻤﺮﻭ ﺑﻦ ﻗﻴﺲ ﺍﻟﻤﻼﺋﻲ ﻟﻢ ﻳﺴﻤﻊ ﻣﻦ   62/581ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ  (7632)
 ﻧﻔﺲ ﺍﻟﻤﺼﺪﺭ ﻋﻦ ﻋﻤﺮﻭ ﺑﻦ ﻗﻴﺲ (8632)
 (904)
 
 .﴾9632F8632﴿ﺭﻭﻉ ﻛﻼﻡ ﺃﻭ،ﻓﻲ ﺃﺑﺪﻉ ﺻﻮﺭﺓ،ﻟﻴﺘﻨﺎﺳﻖ ﺗﻠﺒﺪء ﻣﻊ ﺍﻟﺨﺘﺎﻡ،ﺑﺎﻟﻘﺮﺁﻥ
 ﺍﻧﺘﻬﺖ ﺳﻮﺭﺓ ﻕ
 
 
 
 
 
 ِﺭﻳَﺎﺕ ُِﺳﻮَﺭﺓ ُﺍﻟﺬﱠﺍ
 
 
 ﴾   ۹۱َﻭﻓِٓﻲ ﺃَۡﻣَﻮٰ ﻟِِﻬۡﻢ َﺣّﻖٞ ﻟﱢﻠﺴﱠﺎٓﺋِِﻞ َﻭٱۡﻟَﻤۡﺤُﺮﻭِﻡ  ﴿
   
 .﴾ﻭﻓﻲ ﺃﻣﻮﺍﻟﻬﻢ ﺣﻖ ﻟﻠﺴﺎﺋﻞ ﻭﺍﻟﻤﺤﺮﻭﻡ ﴿ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ 
ﺑﻌﺚ ﺳﺮﻳﺔ  �ﺃﻥ ﺭﺳﻮﻝ ﷲ  :»ﺑﻦ ﻣﺤﻤﺪ ﺑﻦ ﺍﻟﺤﻨﻔﻴﺔ  ﻋﻦ ﺍﻟﺤﺴﻦﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮ ﻭﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ  .5201
 ﴾0732F9632﴿ ﴾ﺃﻣﻮﺍﻟﻬﻢ ﺣﻖ ﻟﻠﺴﺎﺋﻞ ﻭﺍﻟﻤﺤﺮﻭﻡ ﻭﻓﻲ ﴿:،ﻓﺠﺎء ﻗﻮﻡ ﺑﻌﺪﻣﺎ ﻓﺮﻏﻮﺍ ﻓﻨﺰﻟﺖﻓﺄﺻﺎﺑﻮﺍ ﻭﻏﻨﻤﻮﺍ
 
 ]ﺗﻌﻠﻴﻖ[
ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺛﺮﺍً ﻭﺍﺣﺪﺍً ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ  ﺮﻔﺲ ﻣﻮﺿﻮﻉ ﺍﻵﻳﺎﺕ ﺍﻟﻤﻜﻴﺔ، ﻭﻗﺪ ﺫﻛﺳﻮﺭﺓ ﺍﻟﺬﺭﻳﺎﺕ ﻣﻜﻴﺔ ﻭﻣﻮﺿﻮﻋﻬﺎ ﻧ 
 ﻫﺬﻩ ﺍﻵﻳﺔ.
 ﻦ.ﺻﺪﻗﺔ ﺃﺧﺮﻯ ﻋﻠﻰ ﻗﻮﻟﻴ ﺃﻡ ﻭﻗﺪ ﺍﺧﺘﻠﻒ ﺍﻟﻌﻠﻤﺎء ﻣﺎ ﺍﻟﻤﺮﺍﺩ ﺑﻬﺬﺍ ﺍﻟﺤﻖ ﺃﻫﻮ ﺍﻟﺰﻛﺎﺓ ﺍﻟﻤﻔﺮﻭﺿﺔ ،ﻭﻓﻴﻪ ﺣﺚ ﻋﻠﻰ ﺍﻟﺼﺪﻗﺔ 
ﺍﺑﻦ ﻗﺎﻟﻪ ﻳﻌﻴﻨﻮﻥ ﺑﻪ ﻣﺤﺮﻭﻣﺎ ﻭﻟﻴﺲ ﺑﺎﻟﺰﻛﺎﺓ  ﺃﻭﻳﺤﻤﻠﻮﻥ ﺑﻪ ﻛﻼ  ﺃﻭﻳﻘﺮﻭﻥ ﺑﻪ ﺿﻴﻔﺎ  ﺃﻭﺃﻧﻪ ﻣﺎ ﻳﺼﻠﻮﻥ ﺑﻪ ﺭﺣﻤﺎ :ﺃﺣﺪﻫﻤﺎ 
 ﻋﺒﺎﺱ 
 .﴾1732F0732﴿ﻗﺘﺎﺩﺓ ﻭﺍﺑﻦ ﺳﻴﺮﻳﻦﻗﺎﻟﻪ ﺃﻧﻪ ﺍﻟﺰﻛﺎﺓ  :ﻭﺍﻟﺜﺎﻧﻲ  
ﻰ ﺃﻧﻬﺎ ﻏﻴﺮ ﻳﺪﻝ ﻋﻠ ﴾ﻟﻠﺴﺎﺋﻞ  ﴿ﻭﻓﻲ ﺍﻵﻳﺔ ،ﻗﻠﺖ: ﻭﺍﻷﺭﺟﺢ ﺃﻧﻬﺎ ﻟﻴﺲ ﺍﻟﺰﻛﺎﺓ ﺍﻟﻤﻔﺮﻭﺿﺔ ﻷﻥ ﺍﻟﺰﻛﺎﺓ ﺍﻟﻤﻔﺮﻭﺿﺔ ﻻ ﺗﺴﺄﻝ 
ﺍﻟﺰﻛﺎﺓ ﺍﻟﻤﻔﺮﻭﺿﺔ ﻭﷲ ﺃﻋﻠﻢ. ﻭﺍﻷﺛﺮ ﺍﻟﺬﻱ ﺫﻛﺮﻩ ﺍﻟﻤﺆﻟﻒ ﻣﺮﺳﻞ ﻭﻟﻢ ﺃﺟﺪ ﻟﻪ ﺷﺎﻫﺪﺍً ﻓﺘﺒﻘﻲ ﺍﻵﻳﺔ ﻋﻠﻰ ﻋﻤﻮﻣﻬﺎ ﻣﻦ ﺍﻟﻤﺪﺡ ﻭﺍﻟﺜﻨﺎء ﻋﻠﻰ 
 ﺃﻗﻮﺍﻡ ﻣﻮﺻﻮﻓﻮﻥ ﻓﻲ ﻫﺬﻩ ﺍﻵﻳﺎﺕ ﺑﻌﺪﺓ ﺃﻭﺻﺎﻑ ﻣﻨﻬﺎ ﺃﻥ ﻓﻲ ﺃﻣﻮﺍﻟﻬﻢ ﺣﻖ ﻣﻌﻠﻮﻡ ﻟﺴﺎﺋﻞ ﻭﺍﻟﻤﺤﺮﻭﻡ ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ.
 
 ]ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ[
ﻟﻠﺴﺎﺋﻞ ،ﺑﻤﻘﺘﻀﻰ ﺍﻟﻜﺮﻡ،ﻗﺪ ﺃﻭﺟﺒﻮﻩ ﻋﻠﻰ ﺃﻧﻔﺴﻬﻢ،ﺃﻱ ﻭﻓﻲ ﺃﻣﻮﺍﻟﻬﻢ ﻧﺼﻴﺐ ﻣﻌﻠﻮﻡ ﴾ﺃﻣﻮﺍﻟﻬﻢ ﺣﻖ ﻟﻠﺴﺎﺋﻞ ﻭﺍﻟﻤﺤﺮﻭﻡ  ﻭﻓﻲ ﴿
 .﴾2732F1732﴿ﻭﻟﻠﻤﺘﻌﻔﻒ ﺍﻟﺬﻱ ﻻ ﻳﺴﺄﻝ ﻟﺘﻌﻔﻔﻪ،ﺍﻟﻤﺤﺘﺎﺝ
 
 ﴾  ٥٥َﻭَﺫﻛﱢ ۡﺮ ﻓَﺈِﻥﱠ ٱﻟﺬﱢ ۡﻛَﺮٰﻯ ﺗَﻨﻔَُﻊ ٱۡﻟُﻤۡﺆِﻣﻨِﻴَﻦ  ٤٥ﻓَﺘََﻮﻝﱠ َﻋۡﻨﻬُۡﻢ ﻓََﻤﺎ ٓﺃَﻧَﺖ ﺑَِﻤﻠُﻮٖﻡ  ﴿
 
 ﺍﻵﻳﺔ. – ﴾ﻓﺘﻮﻝ ﻋﻨﻬﻢ ﻓﻤﺎ ﺃﻧﺖ ﺑﻤﻠﻮﻡ  ﴿ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
: ﻗﺎﻝ ﻋﻦ ﻋﻠﻲﻭﺃﺧﺮﺝ ﺃﻳﻀﺎ ًﺍﺑﻦ ﻣﻨﻴﻊ ﻭﺍﺑﻦ ﺭﺍﻫﻮﻳﻪ ﻭﺍﻟﻬﻴﺜﻢ ﺑﻦ ﻛﻠﻴﺐ ﻓﻲ ﻣﺴﺎﻧﻴﺪﻫﻢ ﻣﻦ ﻁﺮﻳﻖ ﻣﺠﺎﻫﺪ  .6201
ﺃﻥ ﻳﺘﻮﻟﻰ ﻋﻨﺎ،  �ﻟﻢ ﻳﺒﻖ ﻣﻨﺎ ﺃﺣﺪ ﺇﻻ ﺃﻳﻘﻦ ﺑﺎﻟﻬﻠﻜﺔ ﺇﺫ ﺃﻣﺮ ﺍﻟﻨﺒﻲ  ﴾ﻓﺘﻮﻝ ﻋﻨﻬﻢ ﻓﻤﺎ ﺃﻧﺖ ﺑﻤﻠﻮﻡ  ﴿:ﻟﻤﺎ ﻧﺰﻟﺖ »
 .«﴾3732F2732﴿ـ ﻓﻄﺎﺑﺖ ﺃﻧﻔﺴﻨﺎ﴾ﻟﻤﺆﻣﻨﻴﻦ ﻭﺫﻛﺮ ﻓﺈﻥ ﺍﻟﺬﻛﺮﻯ ﺗﻨﻔﻊ ﺍ ﴿:ﻓﻨﺰﻟﺖ
ﺍﺷﺘﺪ ﻋﻠﻰ ﺃﺻﺤﺎﺏ  ﴾ـ ﺍﻵﻳﺔﻓﺘﻮﻝ ﻋﻨﻬﻢ   ﴿:ﺫﻛﺮ ﻟﻨﺎ ﺍﻧﻪ ﻟﻤﺎ ﻧﺰﻟﺖ :»ﻗﺎﻝ  ﻋﻦ ﻗﺘﺎﺩﺓﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮ  .7201
ﻭﺫﻛﺮ ﻓﺈﻥ ﺍﻟﺬﻛﺮﻯ ﺗﻨﻔﻊ  ﴿:ﻓﺄﻧﺰﻝ ﷲ،ﻭﺃﻥ ﺍﻟﻌﺬﺍﺏ ﻗﺪ ﺣﻀﺮ،ﻭﺭﺃﻭﺍ ﺃﻥ ﺍﻟﻮﺣﻲ ﻗﺪ ﺍﻧﻘﻄﻊ،�ﺭﺳﻮﻝ ﷲ 
 .«﴾﴾4732F3732﴿ﺍﻟﻤﺆﻣﻨﻴﻦ
 
 ]ﺗﻌﻠﻴﻖ[
 _______________
 (452/ 3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(9632) 
 ﺻﺤﻴﺢ ﺍﻹﺳﻨﺎﺩ ﻣﺮﺳﻞ.  62/202ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ  (0732)
 (23/ 8ﺯﺍﺩ ﺍﻟﻤﺴﻴﺮ )(1732) 
 (652/ 3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(2732) 
ﻭﺃﺧﺒﺮﻧﺎ ﺃﺑﻮ ﺍﻟﺤﺴﻦ ﻋﻠﻲ ﺑﻦ ﻣﺤﻤﺪ ﺍﻟﻤﻘﺮﺉ ﺃﻧﺒﺄ ﺍﻟﺤﺴﻦ ﺑﻦ ﻣﺤﻤﺪ ﺑﻦ (ﻗﺎﻝ ﺍﻹﻣﺎﻡ ﺍﻟﺒﻴﻬﻘﻲ 03411ﺡ) 6/911ﺳﻨﻦ ﺍﻟﺒﻴﻬﻘﻲ ﺍﻟﻜﺒﺮﻯ  2/933ﺍﻟﻤﺨﺘﺎﺭﺓ   72/11ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ  (3732)
ـ ﻓ�ﺬﻛﺮ ﺍﻟﺤ�ﺪﻳﺚ ﻭﻓﻴ�ﻪ  ﺇﺳﺤﺎﻕ ﺛﻨﺎ ﻳﻮﺳﻒ ﺑﻦ ﻳﻌﻘ�ﻮﺏ ﺛﻨ�ﺎ ﺳ�ﻠﻴﻤﺎﻥ ﺑ�ﻦ ﺣ�ﺮﺏ ﺛﻨ�ﺎ ﺣﻤ�ﺎﺩ ﺑ�ﻦ ﺯﻳ�ﺪ ﻋ�ﻦ ﺃﻳ�ﻮﺏ ﻋ�ﻦ ﻣﺠﺎﻫ�ﺪ ﻗ�ﺎﻝ   ﺧ�ﺮﺝ ﻋﻠﻴﻨ�ﺎ ﻋﻠ�ﻲ ﻣﻌﺘﺠ�ﺮﺍ ﺑﺒ�ﺮﺩ ﻣﺸ�ﺘﻤﻼ ﻓ�ﻲ ﺧﻤﻴﺼ�ﺔ 
 ﻣﺠﺎﻫﺪ ﻣﻦ ﻋﻠﻲ ﺑﻦ ﺃﺑﻲ ﻁﺎﻟﺐ ﻭﻗﺪ ﻧﻔﺎﻩ ﺃﺑﻮ ﺯﺭﻋﺔ ﻭﺍﺑﻦ ﻣﻌﻴﻦ ﻭﻏﻴﺮﻫﻤﺎ ﻭﻟﻜﻦ ﻣﻊ ﺻﺤﺔ ﺍﻹﺳﻨﺎﺩ ﻳﺪﻝ ﻋﻠﻰ ﺻﺤﺔ ﺍﻟﺴﻤﺎﻉ ﻭﷲ ﺃﻋﻠﻢ ﻁﻮﻝ،ﻭﻓﻴﻪ ﺩﻟﻴﻞ ﻋﻠﻰ ﺻﺤﺔ ﺳﻤﺎﻉ
 ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ ﺍﻟﻤﺼﺪﺭ ﺍﻟﺴﺎﺑﻖ ﻣﺮﺳﻼ ﺻﺤﻴﺢ ﺍﻹﺳﻨﺎﺩ.  (4732)
 (014)
ﻓﺘﻮﻝ ﻋﻨﻬﻢ ﻓﻤﺎ ﺃﻧﺖ  ﴿ﻦ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﻭﻓﻴﻪ ﺃﻥ ﺍﻟﻤﺆﻣﻨﻴﻦ ﻟﻤﺎ ﻧﺰﻟﺖ ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺛﺮﻳ 
ﻓﻬﺬﻩ ﻧﺎﺳﺨﺔ ﻟﻶﻳﺔ ﴾ﻭﺫﻛﺮ ﻓﺈﻥ ﺍﻟﺬﻛﺮﻯ ﺗﻨﻔﻊ ﺍﻟﻤﺆﻣﻨﻴﻦ﴿ﻓﺄﻳﻘﻨﻮﺍ ﺑﺎﻟﻬﻼﻙ ﻓﺄﻧﺰﻝ ﷲ ﺗﻌﺎﻟﻰ ،ﻳﻌﻨﻰ ﺃﻋﺮﺽ ﻋﻨﻬﻢ ﻓﻠﻦ ﻳﻠﻮﻣﻚ ﺭﺑﻚ﴾ﻓﻤﻠﻮﻡ
 ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ. ﴾5732F4732﴿ﺑﺂﻳﺔ ﺍﻟﺴﻴﻒ ﻭﻗﺪ ﻗﻴﻞ ﺑﺄﻥ ﻫﺬﻩ ﺍﻵﻳﺔ ﻛﺬﻟﻚ ﻣﻨﺴﻮﺧﺔ،ﺍﻷﻭﻟﻰ ﻓﻄﺎﺑﺖ ﻧﻔﺲ ﺍﻟﻤﺆﻣﻨﻴﻦ
 
 ]ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ[
 .ﺃﻱ ﻓﺄﻋﺮﺽ ﻳﺎ ﻣﺤﻤﺪ ﻋﻨﻬﻢ ﴾ﻓﺘﻮﻝ ﻋﻨﻬﻢ  ﴿
 .ﻭﺑﺬﻟﺖ ﺍﻟﺠﻬﺪ ﻓﻲ ﺍﻟﻨﺼﺢ ﻭﺍﻹﺭﺷﺎﺩ،ﻭﺃﺩﻳﺖ ﺍﻷﻣﺎﻧﺔ،ﻷﻧﻚ ﻗﺪ ﺑﻠﻐﺖ ﺍﻟﺮﺳﺎﻟﺔ،ﺃﻱ ﻓﻼ ﻟﻮﻡ ﻋﻠﻴﻚ ﻭﻻ ﻋﺘﺎﺏ ﴾ﻓﻤﺎ ﺃﻧﺖ ﺑﻤﻠﻮﻡ  ﴿
 .﴾6732F5732﴿ﺗﻨﺘﻔﻊ ﻭﺗﺘﺄﺛﺮ ﺑﺎﻟﻤﻮﻋﻈﺔ ﺍﻟﺤﺴﻨﺔ ،ﻓﺈﻥ ﺍﻟﻘﻠﻮﺏ ﺍﻟﻤﺆﻣﻨﺔ،ﻤﻮﻋﻈﺔﺃﻱ ﻻ ﺗﺘﺮﻙ ﺍﻟﺘﺬﻛﻴﺮ ﻭﺍﻟ ﴾ﻭﺫﻛﺮ ﻓﺈﻥ ﺍﻟﺬﻛﺮﻯ ﺗﻨﻔﻊ ﺍﻟﻤﺆﻣﻨﻴﻦ  ﴿
 ﺍﻧﺘﻬﺖ ﺳﻮﺭﺓ ﺍﻟﺬﺍﺭﻳﺎﺕ
 
 
 ُﺳﻮَﺭﺓ ُﺍﻟﻄﱡﻮﺭ ِ
 
 ﴾ ۰۳ﺃَۡﻡ ﻳَﻘُﻮﻟُﻮَﻥ َﺷﺎِﻋٞﺮ ﻧﱠﺘََﺮﺑﱠُﺺ ﺑِﻪِۦ َﺭۡﻳَﺐ ٱۡﻟَﻤﻨُﻮِﻥ  ﴿
   
 ﺍﻵﻳﺔ.- ﴾ﺃﻡ ﻳﻘﻮﻟﻮﻥ ﺷﺎﻋﺮ ﻧﺘﺮﺑﺺ ﺑﻪ ﴿ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
 :ﻗﺎﺋﻞﻗﺎﻝ  �ﻟﻤﺎ ﺍﺟﺘﻤﻌﻮﺍ ﻓﻲ ﺩﺍﺭ ﺍﻟﻨﺪﻭﺓ ﻓﻲ ﺃﻣﺮ ﺍﻟﻨﺒﻲ  ﻗﺮﻳﺸﺎً ﺃﻥ  :»ﻋﺒﺎﺱ  ﻋﻦ ﺍﺑﻦﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮ  .8201
ﺛﻢ ﺗﺮﺑﺼﻮﺍ ﺑﻪ ﺍﻟﻤﻨﻮﻥ ﺣﺘﻰ ﻳﻬﻠﻚ ﻛﻤﺎ ﻫﻠﻚ ﻣﻦ ﻗﺒﻠﻪ ﻣﻦ ﺍﻟﺸﻌﺮﺍء ﺯﻫﻴﺮ ﻭﺍﻟﻨﺎﺑﻐﺔ  ﻣﻨﻬﻢ ﺍﺣﺒﺴﻮﻩ ﻓﻲ ﻭﺛﺎﻕ
 .«﴾﴾7732F6732﴿ﻳﻘﻮﻟﻮﻥ ﺷﺎﻋﺮ ﻧﺘﺮﺑﺺ ﺑﻪ ﺭﻳﺐ ﺍﻟﻤﻨﻮﻥ ﺃﻡ  ﴿:ﻓﺈﻧﻤﺎ ﻫﻮ ﻛﺄﺣﺪﻫﻢ ﻓﺄﻧﺰﻝ ﷲ ﻓﻲ ﺫﻟﻚ
 
 ]ﺗﻌﻠﻴﻖ[
 ﺑﺎﻟﻄﻮﺭ ﻷﻥ ﷲ ﺗﻌﺎﻟﻰ ﺃﻗﺴﻢ ﻓﻲ ﻣﻄﻠﻌﻬﺎ ﺑﺎﻟﻄﻮﺭ، ﻭﻫﻮ ﺟﺒﻞ ﺍﻟﻄﻮﺭ ﺑﺴﻴﻨﺎء.ﺳﻮﺭﺓ ﺍﻟﻄﻮﺭ ﺳﻮﺭﺓ ﻣﻜﻴﺔ ﻭﺳﻤﻴﺖ  
ﻭﺭﻳﺐ ،�ﻭﻗﺪ ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺛﺮﺍً ﻭﺍﺣﺪﺍً ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﻭﻫﻮ ﻳﺪﻝ ﻋﻠﻰ ﺗﻤﻨﻰ ﺍﻟﻜﻔﺎﺭ ﻣﻮﺕ ﺍﻟﻨﺒﻲ  
 ﻭﻫﺬﻩ ﺍﻟﺠﻤﻠﺔ ﻭﻗﻌﺖ ﻓﻲ ﺃﺷﻌﺎﺭ ﺍﻟﻜﻔﺎﺭ ﻭﻛﺎﻧﻮﺍ ﻳﺴﺘﻌﻤﻠﻮﻧﻬﺎ " ﺭﻳﺐ ﺍﻟﻤﻨﻮﻥ"،ﺃﻯ ﺣﺎﺩﺛﺔ ﺍﻟﻤﻮﺕ :ﺍﻟﻤﻨﻮﻥ
 :ﺍﻟﺸﺎﻋﺮﻗﺎﻝ 
 ﻳﻤﻮﺕ ﺣﻠﻴﻠﻬﺎ ﺃﻭ.. ﺗﻄﻠﻖ ﻳﻮﻣﺎ .ﺗﺮﺑﺺ ﺑﻬﺎ ﺭﻳﺐ ﺍﻟﻤﻨﻮﻥ ﻟﻌﻠﻬﺎ 
 .ﻓﺘﻜﻠﻢ ﺍﻟﻘﺮﺁﻥ ﺑﻤﺎ ﻫﻮ ﻭﺍﺭﺩ ﻓﻲ ﻟﻐﺔ ﺍﻟﻌﺮﺏ
 
 ]ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ[
ﺣﺘﻰ ﻳﻬﻠﻚ ،ﻧﻨﺘﻈﺮ ﺑﻪ ﺣﻮﺍﺩﺙ ﺍﻟﺪﻫﺮ ﻭﺻﺮﻭﻓﻪ،ﺃﻱ ﻫﻞ ﻳﻘﻮﻝ ﺍﻟﻤﺸﺮﻛﻮﻥ ﻫﻮ ﺷﺎﻋﺮ ﴾ﻳﻘﻮﻟﻮﻥ ﺷﺎﻋﺮ ﻧﺘﺮﺑﺺ ﺑﻪ ﺭﻳﺐ ﺍﻟﻤﻨﻮﻥ  ﺃﻡ  ﴿
ﻛﻤﺎ ﻫﻠﻚ ﻣﻦ ﻛﺎﻥ ﻗﺒﻠﻪ ﻣﻦ ،ﻭﺭﻳﺐ ﺍﻟﻤﻨﻮﻥ ﺣﻮﺍﺩﺙ ﺍﻟﺪﻫﺮ ﻭﺻﺮﻭﻓﻪ، ﻭﻏﺮﺿﻬﻢ ﺃﺋﻪ ﻳﻬﻠﻚ ﻭﻳﻤﻮﺕ :ﺍﻟﺨﺎﺯﻥﻗﺎﻝ  ؟ﻓﻨﺴﺘﺮﻳﺢ ﻣﻨﻪ
 .ﺳﻤﻴﺎ ﺑﺬﻟﻚ ﻷﻧﻬﻤﺎ ﻳﻘﻄﻌﺎﻥ ﺍﻷﺟﻞ،ﻭﺃﺻﻠﻪ ﺍﻟﻘﻄﻊ،ﻭﺍﻟﻤﻨﻮﻥ ﺍﺳﻢ ﻟﻠﻤﻮﺕ ﻭﻟﻠﺪﻫﺮ،ﺍﻟﺸﻌﺮﺍء
ﻭﻫﻮ ،ﻥ ﻫﻼﻛﻲﻛﻤﺎ ﺗﻨﺘﻈﺮﻭ،ﻓﺈﻧﻲ ﻣﻨﺘﻈﺮ ﻫﻼﻛﻜﻢ،ﺍﻧﺘﻈﺮﻭﺍ ﺑﻰ ﺍﻟﻤﻮﺕ :ﺃﻱ ﻗﻞ ﻟﻬﻢ ﻳﺎ ﻣﺤﻤﺪ ﴾ﻗﻞ ﺗﺮﺑﺼﻮﺍ ﻓﺈﻧﻰ ﻣﻌﻜﻢ ﻣﻦ ﺍﻟﻤﺘﺮﺑﺼﻴﻦ  ﴿
 .﴾8732F7732﴿ﺗﻬﻜﻢ ﺑﻬﻢ ﻣﻊ ﺍﻟﺘﻬﺪﻳﺪ ﻭﺍﻟﻮﻋﻴﺪ
 ﺍﻧﺘﻬﺖ ﺳﻮﺭﺓ ﺍﻟﻄﻮﺭ
 
 
 ُﺳﻮَﺭﺓ ُﺍﻟﻨﱠﺠﻢ
 
 
 ِﺣَﺶ ﺇِﻻﱠ ٱﻟﻠﱠَﻤَﻢﻭ ﺇِﻥﱠ َﺭﺑﱠَﻚ َﻭٰ ِﺳُﻊ ٱۡﻟَﻤۡﻐﻔَِﺮِﺓﻭ ﻫَُﻮ ﺃَۡﻋﻠَُﻢ ﺑُِﻜۡﻢ ﺇِۡﺫ ﺃَﻧَﺸﺄَُﻛﻢ ﻣﱢ َﻦ ٱۡﻷَۡﺭِﺽ َﻭﺇِﺫ ۡٱﻟﱠِﺬﻳَﻦ ﻳَۡﺠﺘَﻨِﺒُﻮَﻥ َﻛﺒَٰ ٓﺌَِﺮ ٱۡﻹِ ۡﺛِﻢ َﻭٱۡﻟﻔَﻮ َٰ ﴿
 ﴾  ۲۳ﺃَﻧﺘُۡﻢ ﺃَِﺟﻨﱠٞﺔ ﻓِﻲ ﺑُﻄُﻮِﻥ ﺃُﻣﱠ ﻬَٰ ﺘُِﻜۡﻢۖ ﻓََﻼ ﺗَُﺰﻛﱡ ٓﻮْﺍ ﺃَﻧﻔَُﺴُﻜۡﻢۖ ﻫَُﻮ ﺃَۡﻋﻠَُﻢ ﺑَِﻤِﻦ ٱﺗﱠﻘَٰﻰٓ 
   
 .ﺍﻵﻳﺔ – ﴾ﺍﻟﺬﻳﻦ ﻳﺠﺘﻨﺒﻮﻥ ﻛﺒﺎﺋﺮ ﺍﻹﺛﻢ  ﴿ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﻛﺎﻧﺖ :»ﻗﺎﻝ ﺛﺎﺑﺖ ﺑﻦ ﺍﻟﺤﺎﺭﺙ ﺍﻷﻧﺼﺎﺭﻱ ﺣﺎﺗﻢ ﻋﻦ ﺃﺧﺮﺝ ﺍﻟﻮﺍﺣﺪﻱ ﻭﺍﻟﻄﺒﺮﺍﻧﻲ ﻭﺍﺑﻦ ﺍﻟﻤﻨﺬﺭ ﺍﺑﻦ ﻭﺃﺑﻲ .9201
ﻛﺬﺑﺖ ﺍﻟﻴﻬﻮﺩ ﻣﺎ ﻣﻦ ﻧﺴﻤﺔ  :»ﻘﺎﻝ ﻓ �ﻓﺒﻠﻎ ﺫﻟﻚ ﺍﻟﻨﺒﻲ ،ﺍﻟﻴﻬﻮﺩ ﺗﻘﻮﻝ ﺇﺫﺍ ﻫﻠﻚ ﻟﻬﻢ ﺻﺒﻲ ﺻﻐﻴﺮ ﻫﻮ  ِﺻﺪﱢﻳﻖ ٌ
 _______________
 ﻓﻴﻬﺎ ﺑﺎﻟﻘﺘﺎﻝ ﺑﻌﺪ ﻣﺎ ﻛﺎﻥ ﻳﺆﻣﺮ ﺑﺎﻟﺼﺒﺮ ﻋﻠﻴﻬﻢ ﻓﻲ ﻣﻜﺔ.  �( ﻗﻠﺖ:  ﺁﻳﺔ ﺍﻟﺴﻴﻒ ﻫﻲ ﻓﻲ ﺍﻟﺤﻘﻴﻘﺔ ﺍﻵﻳﺎﺕ ﺍﻟﻤﺪﻧﻴﺔ ﺍﻟﺘﻲ ﺃﻣﺮ ﺍﻟﻨﺒﻲ 45/ 71ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﻁﺒﻲ ـ  )(5732) 
 (162/ 3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(6732) 
 ﻣﺮﺳﻞ ﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ ﻣﺤﻤﺪ ﺑﻦ ﺇﺳﺤﺎﻕ ﻣﺪﻟﺲ ﺭﻭﺍﻩ ﺑﺎﻟﻌﻨﻌﻨﺔ.  72/13ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ  (7732)
 (762/ 3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(8732) 
 (114)
 
ﻫﻮ ﺃﻋﻠﻢ ﺑﻜﻢ ﺇﺫ  ﴿:ﻓﺄﻧﺰﻝ ﷲ ﻋﻨﺪ ﺫﻟﻚ ﻫﺬﻩ ﺍﻵﻳﺔ .«ﺳﻌﻴﺪ ﺃﻭﻳﺨﻠﻘﻬﺎ ﷲ ﻓﻲ ﺑﻄﻦ ﺃﻣﻪ ﺇﻻ ﻭﻳﻌﻠﻢ ﺃﻧﻪ ﺷﻘﻲ 
 .«﴾9732F8732﴿﴾ـ ﺍﻵﻳﺔ ﺍﻷﺭﺽﺃﻧﺸﺄﻛﻢ ﻣﻦ 
 
 ]ﺗﻌﻠﻴﻖ[
ﺍﻟﱠِﺬﻳَﻦ ﻳَْﺠﺘَﻨِﺒُﻮَﻥ َﻛﺒَﺎﺋَِﺮ ﴿ :ﺇﻻ ﺁﻳﺔ ﻣﻨﻬﺎ ﻭﻫﻲ ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ :ﺍﺑﻦ ﻋﺒﺎﺱ ﻭﻗﺘﺎﺩﺓﻗﺎﻝ ﻭ:ﺍﻹﻣﺎﻡ ﺍﻟﻘﺮﻁﺒﻲﻗﺎﻝ ﺳﻮﺭﺓ ﺍﻟﻨﺠﻢ ﺳﻮﺭﺓ ﻣﻜﻴﺔ  
ﺍﺛﻨﺘﺎﻥ ﻭﺳﺘﻮﻥ ﺁﻳﺔ. ﻭﻗﻴﻞ: ﺇﻥ ﺍﻟﺴﻮﺭﺓ ﻛﻠﻬﺎ ﻣﺪﻧﻴﺔ. ﻭﺍﻟﺼﺤﻴﺢ ﺃﻧﻬﺎ ﻣﻜﻴﺔ ﻟﻤﺎ ﺭﻭﻯ ﺍﺑﻦ  :ﺍﻵﻳﺔ. ﻭﻗﻴﻞ [23 :ﺍﻟﻨﺠﻢ] ﴾ ﺍِﻹ◌ِْﺛِﻢ َﻭﺍْﻟﻔََﻮﺍِﺣﺶ َ
ﻭﺳﺠﺪ ﻣﻌﻪ ،"ﺳﺠﺪ ﺑﺎﻟﻨﺠﻢ �ﺃﻥ ﺍﻟﻨﺒﻲ  :ﺑﻤﻜﺔ. ﻭﻓﻲ "ﺍﻟﺒﺨﺎﺭﻱ" ﻋﻦ ﺍﺑﻦ ﻋﺒﺎﺱ �ﺃﻋﻠﻨﻬﺎ ﺭﺳﻮﻝ ﷲ ﻫﻲ ﺃﻭﻝ ﺳﻮﺭﺓ : ﻗﺎﻝﻣﺴﻌﻮﺩ ﺃﻧﻪ 
ﻓﻤﺎ ﺑﻘﻲ ﺃﺣﺪ ﻣﻦ ﺍﻟﻘﻮﻡ ﺇﻻ ﺳﺠﺪ ؛ ﻓﺄﺧﺬ ،ﻗﺮﺃ ﺳﻮﺭﺓ ﺍﻟﻨﺠﻢ ﻓﺴﺠﺪ ﻟﻬﺎ �ﺍﻟﻤﺴﻠﻤﻮﻥ ﻭﺍﻟﻤﺸﺮﻛﻮﻥ ﻭﺍﻟﺠﻦ ﻭﺍﻹﻧﺲ " ﻭﻋﻦ ﻋﺒﺪﷲ ﺃﻥ ﺍﻟﻨﺒﻲ 
 .﴾0832F9732﴿ﻣﺘﻔﻖ ﻋﻠﻴﻪ،ﻓﻠﻘﺪ ﺭﺃﻳﺘﻪ ﺑﻌﺪ ﻗﺘﻞ ﻛﺎﻓﺮﺍ :ﻋﺒﺪﷲﻗﺎﻝ ﻳﻜﻔﻴﻨﻲ ﻫﺬﺍ. : ﻗﺎﻝﺗﺮﺍﺏ ﻓﺮﻓﻌﻪ ﺇﻟﻰ ﻭﺟﻬﻪ ﻭ ﺃﻭﺭﺟﻞ ﻣﻦ ﺍﻟﻘﻮﻡ ﻛﻔﺎ ﻣﻦ ﺣﺼﺒﺎء 
 .ﺣﺪﻳﺜﻴﻦ ﺃﻭﻭﺛﺎﺑﺖ ﺑﻦ ﺍﻟﺤﺎﺭﺙ ﺍﻷﻧﺼﺎﺭﻱ ﺭﺍﻭﻱ ﺍﻟﺤﺪﻳﺚ ﺻﺤﺎﺑﻲ ﻟﻴﺲ ﻟﻪ ﺇﻻ ﺣﺪﻳﺚ  
ﻭﻗﺪ ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺃﺛﺮﺍً ﻭﺍﺣﺪﺍً ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﻭﻫﻮ ﺭﺩ ﻋﻠﻰ ﺍﻟﻴﻬﻮﺩ ﻓﻲ ﺩﻋﻮﺍﻫﻢ ﺃﻥ ﺍﻟﺼﺒﻲ ﺇﺫﺍ ﻣﺎﺕ ﺻﻐﻴﺮﺍً ﻣﺎﺕ  
ﻓﻲ ﺍﻟﻨﺎﺭ ﺧﻼﻑ ﺑﻴﻦ ﺃﻫﻞ ﺍﻟﻌﻠﻢ  ﺃﻡ ﻭﻓﻲ ﻣﺴﺄﻟﺔ ﺃﺑﻨﺎء ﺍﻟﻤﺸﺮﻛﻴﻦ ﻫﻞ ﻫﻢ ﻓﻲ ﺍﻟﺠﻨﺔ ،ﻓﻨﺰﻟﺖ ﺍﻵﻳﺔ ﺗﺮﺩ ﻋﻠﻴﻬﻢ،ﺃﻫﻞ ﺍﻟﺠﻨﺔﺻﺪﻳﻘﺎً ﻭﻫﻮ ﻣﻦ 
ﺃﻣﺎ ﺃﺑﻨﺎء ،ﻭﺭﺍﺟﺢ ﺍﻟﻤﺴﺄﻟﺔ ﺃﻧﻬﻢ ﻣﻦ ﺃﻧﻬﻢ ﻳﺨﺘﺒﺮﻭﻥ ﻳﻮﻡ ﺍﻟﻘﻴﺎﻣﺔ ﻓﺈﻥ ﺃﻁﺎﻋﻮﺍ ﻛﺎﻧﻮﺍ ﻣﻦ ﺃﻫﻞ ﺍﻟﺠﻨﺔ ﻭﺇﻥ ﻋﺼﻮﺍ ﻛﺎﻧﻮﺍ ﻣﻦ ﺃﻫﻞ ﺍﻟﻨﺎﺭ
: ﻗﺎﻝﻭﻗﺪ ﻭﺭﺩ ﻓﻲ ﺫﻟﻚ ﻋﺪﺓ ﺃﺣﺎﺩﻳﺚ ﻣﻨﻬﺎ ﻣﺎ ﺭﻭﺍﻩ ﺍﻹﻣﺎﻡ ﻣﺴﻠﻢ ﻭﻏﻴﺮﻩ ﻋﻦ ﺃﺑﻲ ﺣﺴﺎﻥ .ﻞ ﺍﻟﺠﻨﺔﺍﻟﻤﺴﻠﻤﻴﻦ ﺍﻟﺬﻳﻦ ﻣﺎﺗﻮﺍ ﺻﻐﺎﺭﺍً ﻓﻬﻢ ﻣﻦ ﺃﻫ
ﺻﻐﺎﺭﻫﻢ ،ﻧﻌﻢ: ﻗﺎﻝ ؟ﺑﺤﺪﻳﺚ ﺗﻄﻴﺐ ﺑﻪ ﺃﻧﻔﺴﻨﺎ ﻋﻦ ﻣﻮﺗﺎﻧﺎ �ﻓﻤﺎ ﺃﻧﺖ ﻣﺤﺪﺛﻲ ﻋﻦ ﺭﺳﻮﻝ ﷲ ،ﺇﻧﻪ ﻗﺪ ﻣﺎﺕ ﻟﻲ ﺍﺑﻨﺎﻥ :ﻗﻠﺖ ﻷﺑﻲ ﻫﺮﻳﺮﺓ
ﻓﻼ : ﻗﺎﻝ ﺃﻭ -ﻓﻼ ﻳﺘﻨﺎﻫﻰ ،ﻛﻤﺎ ﺁﺧﺬ ﺃﻧﺎ ﺑﺼﻨﻔﺔ ﺛﻮﺑﻚ -ﺑﻴﺪﻩ : ﻗﺎﻝ ﺃﻭ -ﻓﻴﺄﺧﺬ ﺑﺜﻮﺑﻪ  -ﺃﺑﻮﻳﻪ : ﻗﺎﻝ ﺃﻭ -ﻳﺘﻠﻘﻰ ﺃﺣﺪﻫﻢ ﺃﺑﺎﻩ ،ﺩﻋﺎﻣﻴﺺ ﺍﻟﺠﻨﺔ
 .﴾1832F0832﴿ﺣﺘﻰ ﻳﺪﺧﻠﻪ ﷲ ﻭﺃﺑﻮﻳﻪ ﺍﻟﺠﻨﺔ -ﻳﻨﺘﻬﻲ 
ﻛﺎﻥ ﺃﻧﺎﺱ ﻳﻌﻤﻠﻮﻥ ﺃﻋﻤﺎﻻ ﺧﺒﻴﺜﺔ  :ﺍﻟﻜﻠﺒﻲ ﻭﻣﻘﺎﺗﻞﻗﺎﻝ ﻭﻗﺎﻝ: ﻭﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﻏﻴﺮ ﻣﺎ ﺫﻛﺮﻩ ﺍﻟﻤﺆﻟﻒ ﻣﺎ ﺃﻭﺭﺩﻩ ﺍﻹﻣﺎﻡ ﺍﻟﺜﻌﻠﺒﻲ  
 .﴾2832F1832﴿ﺎ. ﻓﺄﻧﺰﻝ ﷲ ﺳﺒﺤﺎﻧﻪ ﻫﺬﻩ ﺍﻵﻳﺔﺻﻼﺗﻨﺎ ﻭﺻﻴﺎﻣﻨﺎ ﻭﺣّﺠﻨ :ﺛﻢ ﻳﻘﻮﻟﻮﻥ
ﻗﻠﺖ: ﺍﻟﻤﻌﻨﻰ ﺍﻟﻌﺎﻡ ﻟﻶﻳﺔ ﻧﻬﻲ ﻳﺸﻤﻞ ﺍﻟﻤﺆﻣﻨﻴﻦ ﻭﻏﻴﺮﻫﻢ ﻋﻦ ﺗﺰﻛﻴﺔ ﺍﻟﻨﻔﺲ ﻷﻥ ﷲ ﺗﻌﺎﻟﻰ ﻫﻮ ﺍﻟﺬﻱ ﻳﻌﻠﻢ ﻣﺎ ﻓﻲ ﺩﺍﺧﻞ ﺍﻹﻧﺴﺎﻥ ﻣﻦ ﺍﻟﺨﻴﺮ  
 ﻭﺍﻟﺸﺮ ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ.
 
 ]ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ[
 .ﻭﻣﻦ ﺣﻴﻦ ﺃﻥ ﺧﻠﻖ ﺃﺑﺎﻛﻢ ﺁﺩﻡ ﻣﻦ ﺍﻟﺘﺮﺍﺏ،ﻗﺒﻞ ﺃﻥ ﻳﺨﻠﻘﻜﻢ،ﺄﺣﻮﺍﻟﻜﻢ ﻣﻨﻜﻢﺃﻱ ﻫﻮ ﺟﻞ ﻭﻋﻼ ﺁﻋﻠﻢ ﺑ ﴾ ﺍﻷﺭﺽﻫﻮ ﺃﻋﻠﻢ ﺑﻜﻢ ﺇﺫ ﺃﻧﺸﺄﻛﻢ ﻣﻦ  ﴿
ﻭﺍﻟﻤﺆﻣﻦ ،ﻓﻬﻮ ﺗﻌﺎﻟﻰ ﻳﻌﻠﻢ ﺍﻟﺘﻘﻰ ﻭﺍﻟﺸﻘﻲ،ﺃﻱ ﻭﻣﻦ ﺣﻴﻦ ﺃﻥ ﻛﻨﺘﻢ ﻣﺴﺘﺘﺮﻳﻦ ﻓﻲ ﺃﺭﺣﺎﻡ ﺃﻣﻬﺎﺗﻜﻢ ﴾ﻭﺇﺫ ﺃﻧﺘﻢ ﺃﺟﻨﺔ ﻓﻲ ﺑﻄﻮﻥ ﺃﻣﻬﺎﺗﻜﻢ  ﴿
 .ﻭﺇﻟﻰ ﻣﺎﺫﺍ ﺗﺼﻴﺮﻭﻥ،ﻋﻠﻢ ﻣﺎ ﺗﻔﻌﻠﻮﻥ،ﻭﺍﻟﺒﺮ ﻭﺍﻟﻔﺎﺟﺮ،ﻭﺍﻟﻜﺎﻓﺮ
ﺇﺫﺍ ﻣﺪﺣﺖ ﺃﻏﺘﺮﺕ ،ﻓﺈﻥ ﺍﻟﻨﻔﺲ ﺧﺴﻴﺴﺔ،ﻭﻻ ﺗﺸﻬﺪﻭﺍ ﻟﻬﺎ ﺑﺎﻟﻜﻤﺎﻝ ﻭﺍﻟﺘﻘﻰ، ﺗﻤﺪﺣﻮﻫﺎ ﻋﻠﻰ ﺳﺒﻴﻞ ﺍﻹﻋﺠﺎﺏﺃﻱ ﻻ ﴾ﻓﻼ ﺗﺰﻛﻮﺍ ﺃﻧﻔﺴﻜﻢ  ﴿
ﻗﺒﻞ ﺇﺧﺮﺍﺟﻜﻢ ﻣﻦ ،ﻓﻘﺪ ﻋﻠﻢ ﷲ ﻣﻨﻜﻢ ﺍﻟﺰﻛﻰ ﻭﺍﻟﺘﻘﻰ،ﻭﻻ ﺗﺜﻨﻮﺍ ﻋﻠﻴﻬﺎ،ﺃﻱ ﻻ ﺗﻨﺴﺒﻮﻫﺎ ﺇﻟﻰ ﺍﻟﻄﻬﺎﺭﺓ ﻋﻦ ﺍﻟﻤﻌﺎﺻﻲ :ﺃﺑﻮ ﺣﻴﺎﻥﻗﺎﻝ ،ﻭﺗﻜﺜﺮﺕ
 .ﻭﻗﺒﻞ ﺇﺧﺮﺍﺟﻜﻢ ﻣﻦ ﺑﻄﻮﻥ ﺃﻣﻬﺎﺗﻜﻢ،ﺻﻠﺐ ﺁﺩﻡ
 .﴾3832F2832﴿ﻭﺍﺗﻘﻰ ﺭﺑﻪ ﻗﻲ ﺍﻟﺴﺮ ﻭﺍﻟﻌﻠﻦ،ﺃﻱ ﻫﻮ ﺗﻌﺎﻟﻰ ﺍﻟﻌﺎﻟﻢ ﺑﻤﻦ ﺃﺧﻠﺺ ﺍﻟﻌﻤﻞ ﴾ﺑﻤﻦ ﺍﺗﻘﻰ ﻫﻮ ﺃﻋﻠﻢ  ﴿
 
ﺃَۡﻡ ﻟَۡﻢ ﻳُﻨَﺒﱠۡﺄ ﺑَِﻤﺎ ﻓِﻲ ُﺻُﺤِﻒ  ٥۳ﺃَِﻋﻨَﺪﻩُۥ ِﻋۡﻠُﻢ ٱۡﻟَﻐۡﻴِﺐ ﻓَﻬَُﻮ ﻳََﺮٰﻯٓ  ٤۳ َﻭﺃَۡﻋﻄَٰﻰ ﻗَﻠِﻴٗﻼ َﻭﺃَۡﻛَﺪﻯ ٰٓ ۳۳ﺃَﻓََﺮَءۡﻳَﺖ ٱﻟﱠِﺬﻱ ﺗََﻮﻟﱠٰﻰ  ﴿
َﻭﺃَﻥﱠ  ۹۳َﻭﺃَﻥ ﻟﱠۡﻴَﺲ ﻟِۡﻺِ ﻧَﺴٰ ِﻦ ﺇِﻻﱠ َﻣﺎ َﺳَﻌٰﻰ  ۸۳ﺃَﻻﱠ ﺗَِﺰُﺭ َﻭﺍِﺯَﺭٞﺓ ِﻭۡﺯَﺭ ﺃُۡﺧَﺮٰﻯ  ۷۳ﻟﱠِﺬﻱ َﻭﻓﱠٰﻰٓ َﻭﺇِۡﺑَﺮٰ ِﻫﻴَﻢ ٱ ٦۳ُﻣﻮَﺳٰﻰ 
 ﴾  ۱٤ﻓَٰﻰ ﻭ ۡﺛُﻢﱠ ﻳُۡﺠَﺰٰٮﻪ ُٱۡﻟَﺠَﺰٓﺍَء ٱۡﻷ  ۰٤ َﺳۡﻌﻴَﻪُۥ َﺳۡﻮَﻑ ﻳَُﺮﻯ ٰ
 
 .ﺍﻵﻳﺎﺕ- ﴾ﺃﻓﺮءﻳﺖ ﺍﻟﺬﻱ ﺗﻮﻟﻰ  ﴿ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﻓﻠﻢ ﻳﺠﺪ  ﻓﺠﺎء ﺭﺟﻞ ﻳﺮﻳﺪ ﺃﻥ ﻳُﺤﻤﻞ،ﺧﺮﺝ ﻓﻲ ﻏﺰﻭﺓ �ﺃﻥ ﺍﻟﻨﺒﻲ  :» ﻋﻜﺮﻣﺔﻋﻦ ﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ  .0301
ﻘﺎﻝ ﺃﻋﻄﻴﻚ ﺑَْﻜﺮﻱ ﻫﺬﺍ ﻋﻠﻰ ﺃﻥ ﺗﺘﺤﻤﻞ ﺫﻧﻮﺑﻲ، ﻓ: ﻘﺎﻝﺃﻋﻄﻨﻲ ﺷﻴﺌﺎ ًﻓ: ﻘﺎﻝﻓﻠﻘﻲ ﺻﺪﻳﻘﺎً ﻟﻪ ﻓ،ﻣﺎ ﻳﺨﺮﺝ ﻋﻠﻴﻪ
 .«﴾4832F3832﴿ﷲ ﺃﻓﺮﺃﻳﺖ ﺍﻟﺬﻱ ﺗﻮﻟﻰ ـ ﺍﻵﻳﺎﺕ ﴿:ﻟﻪ: ﻧﻌﻢ ﻓﺄﻧﺰﻝ
: ﻘﺎﻝﻓ،ﺃﻥ ﻳﺤﻤﻠﻪ �ﻓﺴﺄﻝ ﺭﺟﻞ ﺭﺳﻮﻝ ﷲ ،ﺧﺮﺟﺖ ﺳﺮﻳﺔ ﻏﺎﺯﻳﺔ :»ﻗﺎﻝ ﺩﺭﺍﺝ ﺃﺑﻲ ﺍﻟﺴﻤﺢ  ﻭﺃﺧﺮﺝ ﻋﻦ .1301
ﻫﻞ :ﻟﻪ ﺍﻟﺮﺟﻞﻘﺎﻝ ﻓﻤﺮ ﺑﺮﺟﻞ ﺭﺣﺎﻟﻪ ﻣﻨﻴﺨﺔ ﺑﻴﻦ ﻳﺪﻳﻪ ﻓﺸﻜﺎ ﺇﻟﻴﻪ، ﻓ،ﻓﺎﻧﺼﺮﻑ ﺣﺰﻳﻨﺎً ،ﻻ ﺃﺟﺪ ﻣﺎ ﺃﺣﻤﻠﻚ ﻋﻠﻴﻪ
ﺛﻢ  ﴿:ـ ﺇﻟﻰ ﻗﻮﻟﻪ ﴾ﺃﻓﺮﺃﻳﺖ ﺍﻟﺬﻱ ﺗﻮﻟﻰ ﴿:ﻓﻨﺰﻟﺖ،ﻧﻌﻢ ﻓﺮﻛﺐ: ﻘﺎﻝﻟﻚ ﺃﻥ ﺃﺣﻤﻠﻚ ﻓﺘﻠﺤﻖ ﺍﻟﺠﻴﺶ ﺑﺤﺴﻨﺎﺗﻚ؟ ﻓ
 .«﴾﴾5832F4832﴿ﻳﺠﺰﺍﻩ ﺍﻟﺠﺰﺍء ﺍﻷﻭﻓﻰ
ﺃﺗﺮﻛﺖ ﺩﻳﻦ : ﻘﺎﻝﻓﻠﻘﻴﻪ ﺑﻌﺾ ﻣﻦ ﻳَُﻌﻴﱢُﺮﻩ ﻓ،ﺇﻥ ﺭﺟﻼً ﺃﺳﻠﻢ :»ﻗﺎﻝ ﺯﻳﺪ  ﻋﻦ ﺍﺑﻦﺟﺮﻳﺮ ﻭﺃﺧﺮﺝ ﺍﺑﻦ   .2301
ﺃﻋﻄﻨﻲ ﺷﻴﺌﺎً ﻭﺃﻧﺎ ﺃﺣﻤﻞ ﻛﻞ : ﻗﺎﻝ،ﺇﻧﻲ ﺧﺸﻴﺖ ﻋﺬﺍﺏ ﷲ: ﻗﺎﻝ،ﻭﺯﻋﻤﺖ ﺃﻧﻬﻢ ﻓﻲ ﺍﻟﻨﺎﺭ ﺍﻷﺷﻴﺎﺥ ﻭﺿﻠﻠﺘﻬﻢ
 _______________
 ﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ ﺍﺑﻦ ﻟﻬﻴﻌﺔ ﺗﻘﺪﻡ ﺃﻧﻪ ﺿﻌﻴﻒ  533(ﺃﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ ﻟﻠﻮﺍﺣﺪﻱ 8631ﺡ) 2/18ﺍﻟﻤﻌﺠﻢ ﺍﻟﻜﺒﻴﺮ  (9732)
 (28/ 71ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﻁﺒﻲ ـ  )(0832) 
 (04/ 8ﺻﺤﻴﺢ ﻣﺴﻠﻢ ـ )(1832) 
 (051/ 9ﺍﻟﻜﺸﻒ ﻭﺍﻟﺒﻴﺎﻥ ﻋﻦ ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﺁﻥ )(2832) 
 (472/ 3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(3832) 
 ﻣﺮﺳﻞ.  (4832)
 ﺿﻌﻴﻒ ﺍﻹﺳﻨﺎﺩ. (5832)
 (214)
ﻧﺰﻟﺖ ﻓﻔﻴﻪ ،ﻭﻛﺘﺐ ﻛﺘﺎﺑﺎً ﻭﺃﺷﻬﺪ ﻟﻪ،ﺯﺩﻧﻲ ﻓﺘﻌﺎﺳﺮﺍ ﺣﺘﻰ ﺃﻋﻄﺎﻩ ﺷﻴﺌﺎً ﻘﺎﻝ: ﻋﺬﺍﺏ ﻛﺎﻥ ﻋﻠﻴﻚ، ﻓﺄﻋﻄﺎﻩ ﺷﻴﺌﺎً ﻓ
 .«﴾6832F5832﴿﴾ﺃﻓﺮﺃﻳﺖ ﺍﻟﺬﻱ ﺗﻮﻟﻰ ﻭﺃﻋﻄﻰ ﻗﻠﻴﻼ ًﻭﺃﻛﺪﻯ ﴿:ﻫﺬﻩ ﺍﻵﻳﺔ
 
 ]ﺗﻌﻠﻴﻖ[
ﻭﻟﻢ ﻳﺬﻛﺮ ﻣﻦ ﻫﻮ ﺍﻟﻤﻌﻄﻲ ﻭﻻ ﺍﻟﻤﻌﻄﻲ ﻭﻗﺒﻞ ﺃﻥ ﺃﺫﻛﺮ ﺫﻟﻚ ،ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺛﻼﺛﺔ ﺁﺛﺎﺭ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ 
ﺛﻢ ﺑﻌﺪ ،ﻭﻟﻢ ﻳﻌﻂ ﻟﻠﺪﻳﻦ ﺇﻻ ﺍﻟﻘﻠﻴﻞ،ﺩﻳﻨﻪ ﻓﺎﻟ ﺳﺒﺤﺎﻧﻪ ﻳﻌﺠﺐ ﻧﺒﻴﻪ ﻣﻦ ﺭﺟﻞ ﺗﻮﻟﻰ ﻋﻦ،ﺃﺑﻴﻦ ﻣﻌﻨﻰ ﺍﻵﻳﺔ ﺣﺘﻰ ﻳﺘﻀﺢ ﻣﻌﻨﺎﻫﺎ ﻣﻊ ﺳﺒﺐ ﻧﺰﻭﻟﻬﺎ
 ﻓﻼ ﻳﺘﺤﻤﻞ ﺃﺣﺪ ﻋﻦ ﺃﺣﺪ ﺷﻴﺌﺎ.ً﴾ﺃﻻ ﺗﺰﺭ ﻭﺍﺯﺭﺓ ﻭﺯﺭ ﺃﺧﺮﻯ ﴿ﺫﻟﻚ ﺍﺩﻋﻰ ﺃﻧﻪ ﻳﺘﺤﻤﻞ ﻋﻦ ﺍﻟﻤﺴﻠﻢ ﺫﻧﺒﻪ ﻓﻨﺰﻟﺖ ﺍﻵﻳﺔ 
 ﻭﺃﻣﺎ ﻓﻲ ﻫﺬﺍ ﺍﻟﻤﻌﻄﻲ ﻭﺍﻟﻤﻌﻄﻲ ﻓﻘﺪ ﺍﺧﺘﻠﻒ ﻓﻴﻪ ﻋﻠﻰ ﺃﻗﻮﺍﻝ ﻭﻟﻢ ﻳﺬﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺍﺣﺪﺍ ًﻣﻨﻬﻢ. 
ﻋﻠﻰ ﺩﻳﻨﻪ ﻓﻌﻴﺮﻩ  �ﻫﺪ ﻭﺍﺑﻦ ﺯﻳﺪ: ﻧﺰﻟﺖ ﻓﻲ ﺍﻟﻮﻟﻴﺪ ﺑﻦ ﺍﻟﻤﻐﻴﺮﺓ، ﻭﻛﺎﻥ ﻗﺪ ﺍﺗﺒﻊ ﺭﺳﻮﻝ ﷲ ﻣﺠﺎﻗﺎﻝ ﻭ :ﺍﻹﻣﺎﻡ ﺍﻟﻮﺍﺣﺪﻱﻗﺎﻝ  
ﺇﻧﻲ ﺧﺸﻴﺖ ﻋﺬﺍﺏ ﷲ، ﻓﻀﻤﻦ ﻟﻪ ﺇﻥ ﻫﻮ : ﻗﺎﻝ ؟ﻟﻢ ﺗﺮﻛﺖ ﺩﻳﻦ ﺍﻻﺷﻴﺎﺥ ﻭﺿﻠﻠﺘﻬﻢ ﻭﺯﻋﻤﺖ ﺃﻧﻬﻢ ﻓﻲ ﺍﻟﻨﺎﺭ: ﻗﺎﻝﺑﻌﺾ ﺍﻟﻤﺸﺮﻛﻴﻦ، ﻭ
ﻰ، ﻓﺄﻋﻄﻰ ﺍﻟﺬﻱ ﻋﺎﺗﺒﻪ ﺑﻌﺾ ﻣﺎﻛﺎﻥ ﺿﻤﻦ ﻟﻪ ﺛﻢ ﺑﺨﻞ ﺃﻋﻄﺎﻩ ﺷﻴﺌﺎ ﻣﻦ ﻣﺎﻟﻪ ﻭﺭﺟﻊ ﺇﻟﻰ ﺷﺮﻛﻪ ﺃﻥ ﻳﺘﺤﻤﻞ ﻋﻨﻪ ﻋﺬﺍﺏ ﷲ ﺳﺒﺤﺎﻧﻪ ﻭﺗﻌﺎﻟ
 .﴾7832F6832﴿ﻭﻣﻨﻌﻪ ﻓﺄﻧﺰﻝ ﷲ ﺗﻌﺎﻟﻰ ﻫﺬﻩ ﺍﻵﻳﺔ
ﺍﺑﻦ ﻋﺒﺎﺱ ﻭﺍﻟﺴﺪﻯ ﻭﺍﻟﻜﻠﺒﻲ ﻭﺍﻟﻤﺴﻴﺐ ﺑﻦ ﺷﺮﻳﻚ: ﻧﺰﻟﺖ ﻓﻲ ﻋﺜﻤﺎﻥ ﺑﻦ ﻋﻔﺎﻥ ﻛﺎﻥ ﻳﺘﺼﺪﻕ ﻭﻳﻨﻔﻖ ﺑﺎﻟﺨﻴﺮ، ﻗﺎﻝ  :ﻛﺬﻟﻚﻗﺎﻝ ﻭ 
ﻋﺜﻤﺎﻥ ﺇﻥ ﻟﻲ ﺫﻧﻮﺑﺎ ﻭﺧﻄﺎﻳﺎ، ﻘﺎﻝ ﺒﻘﻰ ﻟﻚ ﺷﻴﺌﺎ، ﻓﻟﻪ ﺃﺧﻮﻩ ﻣﻦ ﺍﻟﺮﺿﺎﻋﺔ ﻋﺒﺪ ﷲ ﺑﻦ ﺃﺑﻲ ﺳﺮﺡ ﻣﺎﻫﺬﺍ ﺍﻟﺬﻱ ﺗﺼﻨﻊ ﻳﻮﺷﻚ ﺃﻥ ﻻ ﻳﻘﺎﻝ ﻓ
ﻟﻪ ﻋﺒﺪ ﷲ: ﺃﻋﻄﻨﻲ ﻧﺎﻗﺘﻚ ﺑﺮﺣﻠﻬﺎ ﻭﺃﻧﺎ ﺃﺗﺤﻤﻞ ﻋﻨﻚ ﺫﻧﻮﺑﻚ ﻛﻠﻬﺎ، ﻘﺎﻝ ﻭﺇﻧﻲ ﺃﻁﻠﺐ ﺑﻤﺎ ﺃﺻﻨﻊ ﺭﺿﺎ ﷲ ﺳﺒﺤﺎﻧﻪ ﻭﺗﻌﺎﻟﻰ ﻭﺃﺭﺟﻮ ﻋﻔﻮﻩ، ﻓ
ﻟﻰ ﻭﺃﻋﻄﻰ ﻗﻠﻴﻼ ﺃﻓﺮﺃﻳﺖ ﺍﻟﺬﻱ ﺗﻮ -ﻓﺄﻋﻄﺎﻩ ﻭﺃﺷﻬﺪ ﻋﻠﻴﻪ ﻭﺃﻣﺴﻚ ﻋﻦ ﺑﻌﺾ ﻣﺎ ﻛﺎﻥ ﻳﺼﻨﻊ ﻣﻦ ﺍﻟﺼﺪﻗﺔ، ﻓﺄﻧﺰﻝ ﷲ ﺗﺒﺎﺭﻙ ﻭﺗﻌﺎﻟﻰ 
 .﴾8832F7832﴿ﻓﻌﺎﺩ ﻋﺜﻤﺎﻥ ﺇﻟﻰ ﺃﺣﺴﻦ ﺫﻟﻚ ﻭﺃﺟﻤﻠﻪ -ﻭﺃﻛﺪﻯ 
ﻭﺫﻟﻚ ﺃﻧّﻪ ﻛﺎﻥ ﺭﺑﻤﺎ ﻳﻮﺍﻓﻖ ﺭﺳﻮﻝ ،ﻧﺰﻟﺖ ﻓﻲ ﺍﻟﻌﺎﺹ ﺑﻦ ﻭﺍﺋﻞ ﺍﻟﺴﻬﻤﻲ: ﻗﺎﻝﻭﺭﻭﻱ ﻋﻦ ﺍﻟﺴّﺪﻱ ﺃﻳﻀﺎ :ﺍﻹﻣﺎﻡ ﺍﻟﺜﻌﻠﺒﻲﻗﺎﻝ ﻭ 
 .﴾9832F8832﴿ﷲ ﺻﻠّﻰ ّﷲ ﻋﻠﻴﻪ ﻭﺳﻠّﻢ ﻓﻲ ﺑﻌﺾ ﺍﻷﻣﻮﺭ
ﻭﷲ ﻣﺎ ﻳﺄﻣﺮ ﻣﺤﻤﺪ ﺇﻻ ﺑﻤﻜﺎﺭﻡ ﺍﻷﺧﻼﻕ ؛ : ﻗﺎﻝ،ﺟﻬﻞ ﺑﻦ ﻫﺸﺎﻡ ﻧﺰﻟﺖ ﻓﻲ ﺃﺑﻲ :ﻣﺤﻤﺪ ﺑﻦ ﻛﻌﺐ ﺍﻟﻘﺮﻅﻲﻗﺎﻝ ﻛﺬﺍﻟﻚ ﻭﻗﺎﻝ ﻭ 
 .﴾0932F9832﴿﴾ َﻭﺃَْﻋﻄَﻰ ﻗَﻠِﻴﻼ ًَﻭﺃَْﻛَﺪﻯ﴿ - :ﻓﺬﻟﻚ ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﻭﺿﻤﻦ ،ﻫﻮ ﺍﻟﻨﻀﺮ ﺑﻦ ﺍﻟﺤﺮﺙ ﺃﻋﻄﻰ ﺧﻤﺲ ﻗﻼﺋﺺ ﻟﻔﻘﻴﺮ ﻣﻦ ﺍﻟﻤﻬﺎﺟﺮﻳﻦ ﺣﻴﻦ ﺍﺭﺗﺪ ﻋﻦ ﺩﻳﻨﻪ :ﻭﺭﻯ ﺍﻟﻌﺰ ﺑﻦ ﻋﺒﺪ ﺍﻟﺴﻼﻡ 
 .﴾1932F0932﴿ﻟﻪ ﺃﻥ ﻳﺘﺤﻤﻞ ﻋﻨﻪ ﺍﺭﺗﺪﺍﺩﻩ
ﻳﻌﻨﻲ ﺍﻟﻨﺒﻲ  -ﺟﻬّﺰﻭﻧﻲ ﺍﻧﻄﻠﻖ ﺇﻟﻰ ﻫﺬﺍ ﺍﻟﺮﺟﻞ  :ﻷﻫﻠﻪﻗﺎﻝ ﻧﺰﻟﺖ ﻓﻲ ﺭﺟﻞ : ﻗﺎﻝﻋﻦ ﻋﻄﺎء ﺑﻦ ﻳﺴﺎﺭ  :ﻌﻠﺒﻲﺍﻹﻣﺎﻡ ﺍﻟﺜﻗﺎﻝ ﻭ 
 :ﻟﻪ ﺍﻟﺮﺟﻞﻘﺎﻝ ﻓ،ﻟﻌﻠّﻲ ﺃﺻﻴﺐ ﻣﻦ ﺧﻴﺮﻩ،ﻣﺤﻤﺪﺍ: ﻗﺎﻝﺃﻳﻦ ﺗﺮﻳﺪ؟  :ﻟﻪﻘﺎﻝ ﻓﻠﻘﻴﻪ ﺭﺟﻞ ﻣﻦ ﺍﻟﻜﻔﺎﺭ ﻓ،ﻓﺘﺠﻬّﺰ ﻭﺧﺮﺝ -ﺻﻠّﻰ ّﷲ ﻋﻠﻴﻪ ﻭﺳﻠّﻢ 
 .﴾2932F1932﴿ﺔﻓﻨﺰﻟﺖ ﻓﻴﻪ ﻫﺬﻩ ﺍﻵﻳ،ﺃﻋﻄﻨﻲ ﺟﻬﺎﺯﻙ ﻭﺃﺣﻤﻞ ﻋﻨﻚ ﺇﺛﻤﻚ
ﻓﺠﻤﻊ ،ﺭﺟﺎﻝ ﺫﻛﺮ ﻣﻦ ﺣﺎﻟﻬﻢ ﻭﻭﺻﻔﻬﻢ ﺃﻭﻗﻠﺖ: ﻛﻞ ﻣﺎ ﻭﺭﺩ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﻣﺮﺳﻞ ﻓﺎﻟ ﺗﻌﺎﻟﻰ ﻳﻜﻨﻰ ﻋﻦ ﺭﺟﻞ  
 ﺍﻟﻤﺬﻛﻮﺭﻳﻦ ﻻ ﺷﻚ ﺩﺍﺧﻠﻮﻥ ﻓﻲ ﻋﻤﻮﻡ ﺍﻵﺓ ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ.
 
 ﴾ﺗﻔﺴﻴﺮ ﻣﺨﺼﺮ ﻟﻶﻳﺔ﴿
 .؟ﻳﻤﺎﻥ ﻭﺍﺗﺒﺎﻉ ﺍﻟﻬﺪﻯﺍﻟﺬﻱ ﺃﻋﺮﺽ ﻋﻦ ﺍﻹ،ﺃﻱ ﺃﺧﺒﺮﻧﻲ ﻳﺎ ﻣﺤﻤﺪ ﻋﻦ ﻫﺬﺍ ﺍﻟﻔﺎﺟﺮ ﺍﻷﺛﻴﻢ ﴾ﺃﻓﺮﺃﻳﺖ ﺍﻟﺬﻱ ﺗﻮﻟﻰ  ﴿ 
 .﴾3932F2932﴿ﺛﻢ ﺑﺨﻞ ﺑﺎﻟﺒﺎﻗﻲ،ﺃﻱ ﻭﺃﻋﻄﻰ ﻟﺼﺎﺣﺒﻪ ﺍﻟﺬﻱ ﻋﻴﺮﻩ ﻗﻠﻴﻼ ﻣﻦ ﺍﻟﻤﺎﻝ ﺍﻟﻤﺸﺮﻭﻁ ﴾ﻭﺃﻋﻄﻰ ﻗﻠﻴﻼ ﻭﺃﻛﺪﻯ  ﴿
 
 
  ﴾ ۱٦َﻭﺃَﻧﺘُۡﻢ َﺳٰ ِﻤُﺪﻭَﻥ  ﴿
   
  ﴾ﻭﺃﻧﺘﻢ ﺳﺎﻣﺪﻭﻥ  ﴿ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﻭﻫﻮ ﻳﺼﻠﻲ  �ﻛﺎﻧﻮﺍ ﻳﻤﺮﻭﻥ ﻋﻠﻰ ﺭﺳﻮﻝ ﷲ  »: ﻗﺎﻝﻋﺒﺎﺱ  ﻋﻦ ﺍﺑﻦﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ  .3301
 .«﴾5932F4932﴿﴿ ﴾ﻭﺃﻧﺘﻢ ﺳﺎﻣﺪﻭﻥ ﴿:ﻓﻨﺰﻟﺖ،﴾4932F3932﴿ﺷﺎﻣﺨﻴﻦ
 
 ]ﺗﻌﻠﻴﻖ[
ﻭﻗﺪ ﺍﺧﺘﻠﻔﺖ ﺃﻗﻮﺍﻝ ﺍﻟﻤﻔﺴﺮﻳﻦ ﻓﻲ ﺗﻔﺴﻴﺮ " ﺳﺎﻣﺪﻭﻥ " ﻋﻠﻰ ،ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺛﺮﺍً ﻭﺍﺣﺪﺍً ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ 
ﻓﻲ  . ﻭﻫﺬﻩ ﺍﻵﻗﻮﺍﻝ ﻛﻠﻬﺎ ﻛﺎﻧﺖ﴾6932F5932﴿ﻭﻗﻴﻞ ﺃﺷﺮﻭﻥ ﺑﻄﺮﻭﻥ ﻣﺘﻜﺒﺮﻭﻥ،ﻭﻗﻴﻞ ﻏﺎﻓﻠﻮﻥ،ﻭﻗﻴﻞ ﻫﻮ ﺍﻟﻐﻨﺎء،ﻭﻗﻴﻞ ﻣﻌﺮﺿﻮﻥ،ﻓﻘﻴﻞ ﻻﻫﻮﻥ.ﺃﻗﻮﺍﻝ
 _______________
 ﻣﺮﺳﻞ ﺇﺳﻨﺎﺩﻩ ﺿﻌﻴﻒ  72/07ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ  (6832)
 (762ﻝ ﻟﻠﻮﺍﺣﺪﻱ ) ﺃﺳﺒﺎﺏ ﺍﻟﻨﺰﻭ(7832) 
 (762ﺃﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ ﻟﻠﻮﺍﺣﺪﻱ ) (8832) 
 (151/ 9ﺍﻟﻜﺸﻒ ﻭﺍﻟﺒﻴﺎﻥ ﻋﻦ ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﺁﻥ )(9832) 
 (211/ 71ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﻁﺒﻲ ـ  )(0932) 
 (3511ﺗﻔﺴﻴﺮ ﺍﻟﻌﺰ ﺑﻦ ﻋﺒﺪ ﺍﻟﺴﻼﻡ  ) (1932) 
 (151/ 9ﺍﻟﻜﺸﻒ ﻭﺍﻟﺒﻴﺎﻥ ﻋﻦ ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﺁﻥ )(2932) 
 (572/ 3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(3932) 
 541 1ﻜﺒﺮﻳﻦ ﺍﻧﻈﺮ ﻣﺨﺘﺎﺭ ﺍﻟﺼﺤﺎﺡ/ﺷﺎﻣﺨﻴﻦ: ﻣﺘ (4932)
 ( ﺑﻨﺤﻮﻩ955/ 22ﺃﺧﺮﺟﻪ ﺍﻟﻄﺒﺮﻱ ﻓﻲ ﺟﺎﻣﻊ ﺍﻟﺒﻴﺎﻥ )ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ( ) (5932) 
 (58/ 8ﺯﺍﺩ ﺍﻟﻤﺴﻴﺮ )(6932) 
 (314)
 
 ﻓﻨﺰﻟﺖ ﺍﻵﻳﺔ ﺣﻜﺎﻳﺔ ﻟﻮﺻﻔﻬﻢ.،ﻓﻜﺎﻧﻮﺍ ﻳﺴﻤﻌﻮﻥ ﺍﻟﻘﺮﺁﻥ ﺑﺤﺎﻟﻬﻢ ﺗﻠﻚ ﻣﻦ ﺍﻟﻐﻔﻠﺔ ﻭﺍﻷﺷﺮ ﻭﺍﻟﻠﻬﻮ ﻭﻏﻴﺮ ﺫﻟﻚ،ﺍﻟﻜﻔﺎﺭ
 
  ]ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ[
 .؟ﺳﺨﺮﻳﺔ ﻭﺍﺳﺘﻬﺰﺍء،ﺍﺳﺘﻔﻬﺎﻡ ﻟﻠﺘﻮﺑﻴﺦ ﺃﻱ ﺃﻓﻤﻦ ﻫﺬﺍ ﺍﻟﻘﺮﺁﻥ ﺗﻌﺠﺒﻮﻥ ﻳﺎ ﻣﻌﺸﺮ ﺍﻟﻤﺸﺮﻛﻴﻦ ﴾ﺃﻓﻤﻦ ﻫﺬﺍ ﺍﻟﺤﺪﻳﺚ ﺗﻌﺠﺒﻮﻥ  ﴿
ﺣﺰﻧﺎ ،ﻭﻗﺪ ﻛﺎﻥ ﺣﻘﻜﻢ ﺃﻥ ﺗﺒﻜﻮﺍ ﺍﻟﺪﻡ ﺑﺪﻝ ﺍﻟﺪﻣﻊ ؟ﻭﻻ ﺗﺒﻜﻮﻥ ﻣﻦ ﺯﻭﺍﺟﺮﻩ ﻭﺁﻳﺎﺗﻪ،ﻜﻮﻥ ﻋﻨﺪ ﺳﻤﺎﻋﻪﺃﻱ ﻭﺗﻀﺤ ﴾ﻭﺗﻀﺤﻜﻮﻥ ﻭﻻ ﺗﺒﻜﻮﻥ  ﴿
 ﻋﻠﻰ ﻣﺎ ﻓﺮﻁﺘﻢ
 ؟ﺃﻱ ﻭﺃﻧﺘﻢ ﻻﻫﻮﻥ ﻏﺎﻓﻠﻮﻥ ﴾ﻭﺃﻧﺘﻢ ﺳﺎﻣﺪﻭﻥ  ﴿
ﺣﺪ ﻓﻬﻮ ﺍﻟﻮﺍﺣﺪ ﺍﻷ،ﻭﻣﻨﺎﺓ ﻭﺍﻟﺸﻌﺮﻯ،ﻭﻻ ﺗﻌﺒﺪﻭﺍ ﺍﻟﻼﺕ ﻭﺍﻟﻌﺰﻯ،ﺃﻱ ﻓﺎﺳﺠﺪﻭﺍ ﻟ ﺍﻟﺬﻱ ﺧﻠﻘﻜﻢ ﻭﺃﻓﺮﺩﻭﻩ ﺑﺎﻟﻌﺒﺎﺩﺓ ﴾ﻓﺎﺳﺠﺪﻭﺍ ﻟ ﻭﺍﻋﺒﺪﻭﺍ  ﴿
 .﴾7932F6932﴿ﺍﻟﺬﻱ ﻻ ﻳﻠﻴﻖ ﺍﻟﺴﺠﻮﺩ ﻭﺍﻟﻌﺒﺎﺩﺓ ﺇﻷ ﻟﻪ ﺟﻞ ﻭﻋﻼ،ﺍﻟﻔﺮﺩ ﺍﻟﺼﻤﺪ
 ﺍﻧﺘﻬﺖ ﺳﻮﺭﺓ ﺍﻟﻨﺠﻢ
 
 
 ُﺳﻮَﺭﺓ ُﺍﻟﻘََﻤﺮ ِ
 
 ﴾   ٱۡﻗﺘََﺮﺑَِﺖ ٱﻟﺴﱠﺎَﻋﺔ َُﻭٱﻧَﺸﻖﱠ ٱۡﻟﻘََﻤﺮ ُ ﴿
 
 .﴾ﺍﻗﺘﺮﺑﺖ ﺍﻟﺴﺎﻋﺔ ﻭﺍﻧﺸﻖ ﺍﻟﻘﻤﺮ ﴿ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﺸﻘﺎ ﺷﻘﺘﻴﻦ ﺑﻤﻜﺔ ﻗﺒﻞ ﻣﺨﺮﺝ ﺭﺃﻳﺖ ﺍﻟﻘﻤﺮ ﻣﻨ » :ﻗﺎﻝﻣﺴﻌﻮﺩ  ﻋﻦ ﺍﺑﻦﺃﺧﺮﺝ ﺍﻟﺸﻴﺨﺎﻥ ﻭﺍﻟﺤﺎﻛﻢ ﻭﺍﻟﻠﻔﻆ ﻟﻪ  .4301
 .«﴾8932F7932﴿ ﴾ﺍﻗﺘﺮﺑﺖ ﺍﻟﺴﺎﻋﺔ ﻭﺍﻧﺸﻖ ﺍﻟﻘﻤﺮ ﴿:ﺳﺤﺮ ﺍﻟﻘﻤﺮ ﻓﻨﺰﻝﻘﺎﻟﻮﺍ: ﻓ،�ﺍﻟﻨﺒﻲ 
 ﴿:ﻓﻨﺰﻟﺖ،ﺁﻳﺔ ﻓﺎﻧﺸﻖ ﺍﻟﻘﻤﺮ ﺑﻤﻜﺔ ﻣﺮﺗﻴﻦ �ﺳﺄﻝ ﺃﻫﻞ ﻣﻜﺔ ﺍﻟﻨﺒﻲ  :»ﻗﺎﻝ ﻭﺃﺧﺮﺝ ﺍﻟﺘﺮﻣﺬﻱ ﻋﻦ ﺃﻧﺲ  .5301
 .«﴾﴾9932F8932﴿ﺳﺤﺮ ﻣﺴﺘﻤﺮ  ﴿:ـ  ﺇﻟﻰ ﻗﻮﻟﻪ﴾ﺍﻗﺘﺮﺑﺖ ﺍﻟﺴﺎﻋﺔ ﻭﺍﻧﺸﻖ ﺍﻟﻘﻤﺮ 
 
 ]ﺗﻌﻠﻴﻖ[
ﺍﻹﻣﺎﻡ ﺍﻟﻘﺮﻁﺒﻲ ﻗﺎﻝ ،ﻭﻗﺪ ﺗﺤﺪﺛﺖ ﻓﻲ ﻣﻄﻠﻌﻬﺎ ﻋﻦ ﺣﺎﺩﺛﺔ ﺍﻧﺸﻘﺎﻕ ﺍﻟﻘﻤﺮ ﻟﻤﺎ ﻁﻠﺐ ﺍﻟﻤﺸﺮﻛﻮﻥ ﺁﻳﺔ ،ﻣﻜﻴﺔ ﺳﻮﺭﺓ ﺍﻟﻘﻤﺮ ﺳﻮﺭﺓ 
ﻳَﻘُﻮﻟُﻮَﻥ ﻧَْﺤُﻦ َﺟِﻤﻴٌﻊ ُﻣْﻨﺘَِﺼٌﺮ َﺳﻴُْﻬَﺰُﻡ ﺍْﻟَﺠْﻤُﻊ َﻭﻳَُﻮﻟﱡﻮَﻥ ﺍﻟﺪﱡ ﺑَُﺮ ﺑَِﻞ ﺍﻟﺴﱠ ﺎَﻋﺔ ُ ﺃﻡ ﴿ :ﺇﻻ ﺛﻼﺙ ﺁﻳﺎﺕ :ﻣﻘﺎﺗﻞﻗﺎﻝ ﻣﻜﻴﺔ ﻛﻠﻬﺎ ﻓﻲ ﻗﻮﻝ ﺍﻟﺠﻤﻬﻮﺭ. ﻭ
 .﴾0042F9932﴿ﻭﻻ ﻳﺼﺢ ﻋﻠﻰ ﻣﺎ ﻳﺄﺗﻲ ﴾ َﻭﺍﻟﺴﱠ ﺎَﻋﺔ ُﺃَْﺩﻫَﻰ َﻭﺃََﻣﺮﱡ  َﻣْﻮِﻋُﺪﻫُﻢ ْ
ﺍﻟﺜﺎﻧﻲ ﺃﻥ ﺍﻟﻤﺸﺮﻛﻴﻦ ،ﻭﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺛﺮﻳﻦ ﺍﻷﻭﻝ ﻓﻲ ﺃﻥ ﺍﻟﻘﻤﺮ ﻣﻦ ﻏﻴﺮ ﺳﺆﺍﻝ ﻣﻦ ﺍﻟﻤﺸﺮﻛﻴﻦ ﻵﻳﺔ ﻓﻨﺰﻟﺖ ﺍﻵﻳﺔ 
ﺗﻌﺎﻟﻰ ﻏﻴﺮ ﻗﺎﺩﺭ ﻋﻠﻰ ﺃﻥ ﻳﺸﻖ  ﻓﺄﻭﻻً ﻁﻠﺒﻮﺍ ﺁﻳﺔ ﻋﻠﻰ ﺳﺒﻴﻞ ﺍﻟﺘﻌﺠﻴﺰ ﻭﻅﻨﻮﺍ ﺃﻥ ﷲ،ﻭﻻ ﺗﻌﺎﺭﺽ ﺑﻴﻦ ﺍﻷﺛﺮﻳﻦ،ﻁﻠﺒﻮﺍ ﺁﻳﺔ ﻓﺎﻧﺸﻖ ﺍﻟﻘﻤﺮ
 ﻓﻨﺰﻟﺖ ﺍﻵﻳﺔ. ،ﺳﺤﺮ ﺍﻟﻘﻤﺮ ﻘﺎﻟﻮﺍﻓﻠﻤﺎ ﺍﻧﺸﻖ ﺗﻌﺠﺒﻮﺍ ﻣﻦ ﺫﻟﻚ ﻋﺠﺒﺎ ًﺷﺪﻳﺪﺍ ًﻓ،ﺍﻟﻘﻤﺮ
ﺭﺳﻮُﻝ ﷲ ﻘﺎﻝ ﻓ،ﺷﻘﱠﺘﻴﻦ �" ﺍﻧﺸﻖﱠ ﺍﻟﻘﻤﺮ ﻋﻠﻰ ﻋﻬﺪ ﺭﺳﻮﻝ ﷲ : ﻗﺎﻝﻭﺭﻭﻯ ﺍﻷﻣﺎﻡ ﺍﻟﺒﺨﺎﺭﻱ ﻭﻏﻴﺮﻩ ﻣﻦ ﺣﺪﻳﺚ ﺍﺑﻦ ﻣﺴﻌﻮﺩ  
 .«﴾1042F0042﴿« ﺍْﺷﻬَﺪﻭﺍ» : �
 
 ]ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ[
 .﴾2042F1042﴿ﺃﻱ ﺩﻧﺖ ﺍﻟﻘﻴﺎﻣﺔ ﻭﻗﺪ ﺍﻧﺸﻖ ﺍﻟﻘﻤﺮ ﴾ﻗﺘﺮﺑﺖ ﺍﻟﺴﺎﻋﺔ ﻭﺍﻧﺸﻖ ﺍﻟﻘﻤﺮ ﺍ ﴿ 
 
 ﴾ ٥٤َﺳﻴُۡﻬَﺰُﻡ ٱۡﻟَﺠۡﻤُﻊ َﻭﻳَُﻮﻟﱡﻮَﻥ ٱﻟﺪﱡ ﺑَُﺮ  ﴿
 
 .﴾ﺳﻴﻬﺰﻡ ﺍﻟﺠﻤﻊ ﻭﻳﻮﻟﻮﻥ ﺍﻟﺪﺑﺮ ﴿ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﺳﻴﻬﺰﻡ ﺍﻟﺠﻤﻊ ﻭﻳﻮﻟﻮﻥ ﴿ﻳﻮﻡ ﺑﺪﺭ ﻧﺤﻦ ﺟﻤﻴﻊ ﻣﻨﺘﺼﺮ ﻓﻨﺰﻟﺖ ﻗﺎﻟﻮﺍ »: ﻗﺎﻝﻋﺒﺎﺱ  ﻋﻦ ﺍﺑﻦﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮ  .6301
 .«﴾﴾3042F2042﴿ﺍﻟﺪﺑﺮ
 ﺗﻌﻠﻴﻖ[]
ﻟﻜﻦ ﺍﻵﻳﺔ ،ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺛﺮﺍً ﻭﺍﺣﺪﺍً ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﻭﻫﻮ ﺃﺛﺮ ﻣﻨﻘﻄﻊ ﺍﻹﺳﻨﺎﺩ ﻭﻳﺪﻝ ﻋﻠﻰ ﺃﻥ ﺍﻵﻳﺔ ﻣﺪﻧﻴﺔ 
 .ﻣﻜﻴﺔ ﻭﻫﻮ ﻭﻋﺪ ﺑﻬﺰﻳﻤﺔ ﺍﻟﻜﻔﺎﺭ ﺇﺷﺎﺭﺓ ﺇﻟﻰ ﻣﺎ ﺳﻴﺤﺪﺙ
 _______________
 (772/ 3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(7932) 
ﺳ�ﺒﺒﻦ ﺍﻟﻨﺰﻭﻝ،ﻭﻣ�ﺎ ﺃﺧﺮﺟ�ﻪ ﺍﻟﺤ�ﺎﻛﻢ ﻓﻬ�ﻮ ﻣ�ﻦ  (ﻭﻗﺎﻝ: ﺻﺤﻴﺢ ﻋﻠﻰ ﺷﺮﻁ ﺍﻟﺸﻴﺨﻴﻦ،ﻗﻠﺖ ﺃﺧﺮﺟ�ﻪ ﺍﻟﺸ�ﻴﺨﺎﻥ ﻭﻏﻴﺮﻫﻤ�ﺎ ﻣﺨﺘﺼ�ﺮﺍ،ﻭﻟﻴﺲ ﻓﻴ�ﻪ6573ﺡ) 2/215ﺍﻟﻤﺴﺘﺪﺭﻙ ﻟﻠﺤﺎﻛﻢ  (8932)
 ﺭﻭﺍﻳﺔ ﺍﺑﻦ ﺃﺑﻲ ﻧﺠﻴﺢ ﻋﻦ ﻣﺠﺎﻫﺪ ﻭﺗﻘﺪﻡ ﺃﻧﻪ ﻟﻢ ﻳﺴﻤﻊ ﻣﻨﻪ ﺍﻟﺘﻔﺴﻴﺮ.  
( ﻗﻠ�ﺖ: ﺭﻭﻳ�ﺎﻩ ﻣ�ﻦ ﻁﺮﻳ�ﻖ ﻣﻌﻤ�ﺮ ﻋ�ﻦ ﻗﺘ�ﺎﺩﺓ ﻭﺭﻭﺍﻳ�ﺔ ﻣﻌﻤ�ﺮ ﻋ�ﻦ ﺍﻟﻌ�ﺮﺍﻗﻴﻴﻦ ﻓﻴﻬ�ﺎ ﺿ�ﻌﻒ ﻭﻟﻜ�ﻦ ﻳﺸ�ﻬﺪ 4811ﺡ)653(ﻭﻗﺎﻝ: ﺣﺴﻦ،ﺍﻟﻤﻨﺘﺨﺐ 6823ﺡ) 5/793ﺳﻨﻦ ﺍﻟﺘﺮﻣﺬﻱ  (9932)
 ﻪ ﺣﺪﻳﺚ ﺍﺑﻦ ﻣﺴﻌﻮﺩ ﻭﷲ ﺃﻋﻠﻢﻟﺤﺪﻳﺚ ﺍﺑﻦ ﻣﺴﻌﻮﺩ ﻭﻳﺸﻬﺪ ﻟ
 (521/ 71ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﻁﺒﻲ ـ  )(0042) 
 (152/ 4ﺻﺤﻴﺢ ﺍﻟﺒﺨﺎﺭﻱ )(1042) 
 (872/ 3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(2042) 
 ﻣﻨﻘﻄﻊ ﺍﻹﺳﻨﺎﺩ.  72/901ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ   (3042)
 (414)
 ﻧﺤﻦ ﻣﻨﺘﺼﺮ ﺍﻟﻴﻮﻡ ﻣﻦ ﻣﺤﻤﺪ ﻭﺃﺻﺤﺎﺑﻪ.: ﻗﺎﻝﺿﺮﺏ ﺃﺑﻮ ﺟﻬﻞ ﻓﺮﺳﻪ ﻓﺘﻘﺪﻡ ﻳﻮﻡ ﺑﺪﺭ ﻓﻲ ﺍﻟﺼﻒ ﻭ :ﻣﻘﺎﺗﻞﻗﺎﻝ  
: ﻛﻨﺖ ﻻ ﺃﺩﺭﻱ ﺃﻱ ﺟﻤﻊ ﴾َﺳﻴُْﻬَﺰُﻡ ﺍْﻟَﺠْﻤُﻊ َﻭﻳَُﻮﻟﱡﻮَﻥ ﺍﻟﺪﱡ ﺑُﺮ َ﴿ﺳﻤﻌﺖ ﻋﻤﺮ ﺑﻦ ﺍﻟﺨﻄﺎﺏ ﻟّﻤﺎ ﻧﺰﻟﺖ  :ﺳﻌﻴﺪ ﺑﻦ ﺍﻟﻤﺴﻴﺐﻗﺎﻝ  
 .﴾4042F3042﴿﴾ َﺳﻴُْﻬَﺰُﻡ ﺍْﻟَﺠْﻤُﻊ َﻭﻳَُﻮﻟﱡﻮَﻥ ﺍﻟﺪﱡ ﺑُﺮ َ﴿ :ﻓﻠّﻤﺎ ﻛﺎﻥ ﻳﻮﻡ ﺑﺪﺭ ﺭﺃﻳﺖ ﺍﻟﻨﺒﻲ ﺻﻠّﻰ ّﷲ ﻋﻠﻴﻪ ﻭﺳﻠّﻢ ﺛﺒﺖ ﻓﻲ ﺩﺭﻋﻪ ﻭﻳﻘﻮﻝ،ﻧﻬﺰﻡ
ﻋﻠﻰ ﻗﻠﺔ ﻓﻲ  �ﺰﻟﺖ ﻭﻋﺪﺍ ﺑﻬﺰﻳﻤﺔ ﺍﻟﻜﺎﻓﺮﻳﻦ ﻭﻧﺼﺮ ﺍﻟﻤﺆﻣﻨﻴﻦ ﻭﻛﺎﻥ ﺫﻟﻚ ﻓﻲ ﺃﻭﻝ ﻏﺰﻭﺓ ﻏﺰﺍﻫﺎ ﺭﺳﻮﻝ ﷲ ﻗﻠﺖ: ﺍﻵﻳﺔ ﻧ 
ﺍﻟﻌﺪﺓ ﻭﺍﻟﻌﺘﺎﺩ، ﻭﻟﻜﻦ ﻭﻋﺪ ﷲ ﺗﻌﺎﻟﻰ ﻻ ﻳﺘﺨﻠﻒ ﻭﻻ ﻳﺘﺒﺪﻝ ﻓﻬﺰﻡ ﺍﻟﺠﻤﻊ ﺟﻤﻊ ﺍﻟﻤﺸﺮﻛﻴﻦ ﻭﻭﻟﻮ ﺍﻷﺩﺑﺎﺭ ﺑﻌﺪ ﻣﺎ ﺭﺃﻭ ﺍﻟﻤﻄﺎﻳﺎ ﺗﺤﻤﻞ ﺍﻟﻤﻨﺎﻳﺎ 
 ﻭﺣﺪﻩ.ﻓﺴﺒﺤﺎﻥ ﺍﻟﺬﻱ ﺻﺪﻕ ﻭﻋﺪﻩ ﻭﻧﺼﺮ ﻋﺒﺪﻩ ﻭﻫﺰﻡ ﺍﻷﺣﺰﺍﺏ 
 
 ]ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ[
 .﴾5042F4042﴿ﻭﻳﻮﻟﻮﻥ ﺍﻷﺩﺑﺎﺭ ﻣﻨﻬﺰﻣﻴﻦ،ﺃﻱ ﺳﻴﻬﺰﻡ ﺟﻤﻊ ﺍﻟﻤﺸﺮﻛﻴﻦ ﴾ﺳﻴﻬﺰﻡ ﺍﻟﺠﻤﻊ ﻭﻳﻮﻟﻮﻥ ﺍﻟﺪﺑﺮ  ﴿
 
 ﴾  ۷٤ﺇِﻥﱠ ٱۡﻟُﻤۡﺠِﺮِﻣﻴَﻦ ﻓِﻲ َﺿﻠَٰ ٖﻞ َﻭُﺳُﻌٖﺮ  ﴿
 
 .﴾ﺇﻥ ﺍﻟﻤﺠﺮﻣﻴﻦ ﻓﻲ ﺿﻼﻝ ﻭﺳﻌﺮ ﴿ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﻓﻲ  �ﻤﻮﻥ ﺭﺳﻮﻝ ﷲ ﺟﺎء ﻣﺸﺮﻛﻮ ﻗﺮﻳﺶ ﻳﺨﺎﺻ﴿ﻗﺎﻝ: ﻫﺮﻳﺮﺓ  ﻋﻦ ﺃﺑﻲﻭﺃﺧﺮﺝ ﻣﺴﻠﻢ ﻭﺍﻟﺘﺮﻣﺬﻱ  .7301
 .«﴾﴾6042F5042﴿ﺇﻧﺎ ﻛﻞ ﺷﻲء ﺧﻠﻘﻨﺎﻩ ﺑﻘﺪﺭ ﴿ﺇﻟﻰ ﻗﻮﻟﻪ      ﴾ﺇﻥ ﺍﻟﻤﺠﺮﻣﻴﻦ ﻓﻲ ﺿﻼﻝ ﻭﺳﻌﺮ ﴿:ﻓﻨﺰﻟﺖ،ﺍﻟﻘﺪﺭ
 
 ]ﺗﻌﻠﻴﻖ[
ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺛﺮﺍً ﻭﺍﺣﺪﺍً ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﻭﻫﻮ ﺃﺛﺮ ﺻﺤﻴﺢ ﺃﺧﺮﺟﻪ ﺍﻹﻣﺎﻡ ﻣﺴﻠﻢ، ﻭﻫﻮ ﻳﺪﻝ ﻋﻠﻰ  
ﻓﻤﺎ ﺷﺎء ﻛﺎﻥ ﻣﺎ ﻟﻢ ﻳﺸﺄ ،ﺍﻟﺤﻖ ﺃﻥ ﻛﻞ ﺷﻲء ﻓﻲ ﺍﻟﻜﻮﻥ ﻻ ﻳﺤﺪﺙ ﺇﻻ ﺑﻘﺪﺭ ﷲ ﺗﻌﺎﻟﻰ ﻓﺈﻳﻤﺎﻥ ﺃﻫﻞ،ﻓﻲ ﺍﻟﻘﺪﺭ �ﻣﺨﺎﺻﻤﺔ ﺍﻟﻤﺸﺮﻛﻴﻦ ﻟﻠﻨﺒﻲ 
 ﻟﻢ ﻳﻜﻦ.
ﺟﺎء ﺃﺳﻘﻒ ﻧﺠﺮﺍﻥ ﺇﻟﻰ : ﻗﺎﻝﻭﻗﺪ ﺭﻭﻯ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻟﻬﺎ ﻛﺬﻟﻚ ﻣﺎ ﺃﺧﺮﺟﻪ ﺍﻹﻣﺎﻡ ﺍﻟﻮﺍﺣﺪﻱ ﺑﺴﻨﺪ ﻓﻴﻪ ﺭﺍٍﻭ ﻣﺠﻬﻮﻝ ﻋﻦ ﻋﻄﺎء  
ﺑﻘﺪﺭ، ﻭﻫﺬﻩ ﺍﻻﻣﻮﺭ ﺗﺠﺮﻱ ﺑﻘﺪﺭ، ﻓﺄﻣﺎ ﺍﻟﻤﻌﺎﺻﻲ ﻓﻼ،  ﻳﺎ ﻣﺤﻤﺪ ﺗﺰﻋﻢ ﺃﻥ ﺍﻟﻤﻌﺎﺻﻲ ﺑﻘﺪﺭ، ﻭﺍﻟﺒﺤﺎﺭ ﺑﻘﺪﺭ، ﻭﺍﻟﺴﻤﺎء: ﻘﺎﻝﻓ �ﺭﺳﻮﻝ ﷲ 
 .﴾7042F6042﴿-ﺧﻠﻘﻨﺎﻩ ﺑﻘﺪﺭ  -ﺇﻟﻰ ﻗﻮﻟﻪ  -ﺇﻥ ﺍﻟﻤﺠﺮﻣﻴﻦ ﻓﻲ ﺿﻼﻝ ﻭﺳﻌﺮ  -ﺃﻧﺘﻤﺎ ﺧﺼﻤﺎء ﷲ، ﻓﺄﻧﺰﻝ ﷲ ﺗﻌﺎﻟﻰ  :�ﺭﺳﻮﻝ ﷲ ﻘﺎﻝ ﻓ
 .﴾8042F7042﴿" ﺃﻥ ﻫﺬﻩ ﺍﻵﻳﺔ ﻧﺰﻟﺖ ﻓﻲ ﺍﻟﻘﺪﺭﻳﺔ"  �ﻗﻠﺖ: ﺍﻷﻭﻝ ﺃﺭﺟﺢ ﻋﻦ ﺃﺑﻲ ﺃﻣﺎﻣﺔ ﻋﻦ ﺍﻟﻨﺒﻲ  
 ﻻ ًﻓﻲ ﺍﻟﻤﺸﺮﻛﻴﻦ ﻭﻗﺪ ﺩﺧﻞ ﻓﻴﻬﺎ ﺗﺒﻌﺎ ًﻛﻞ ﻣﻦ ﻟﻢ ﻳﺆﻣﻦ ﺑﺎﻟﻘﺪﺭ ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ.ﻗﻠﺖ: ﻧﺰﻟﺖ ﺍﻵﻳﺔ ﺃﻭ 
 
 ]ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ[
ﻓﻲ  :ﺍﺑﻦ ﻋﺒﺎﺱﻗﺎﻝ ،ﻭﻓﻲ ﻧﻴﺮﺍﻥ ﻣﺴﻌﺮﺓ ﻓﻲ ﺍﻵﺧﺮﺓ،ﺃﻱ ﺇﻥ ﺍﻟﻤﺠﺮﻣﻴﻦ ﻓﻲ ﺣﻴﺮﺓ ﻭﺗﺨﺒﻂ ﻓﻲ ﺍﻟﺪﻧﻴﺎ ﴾ﺇﻥ ﺍﻟﻤﺠﺮﻣﺒﻦ ﻓﻲ ﺿﻼﻝ ﻭﺳﻌﺮ  ﴿
 .ﺧﺴﺮﺍﻥ ﻭﺟﻨﻮﻥ
 .ﻋﻘﺎﺑﺎ ﻭﺇﺫﻻﻻ ﻟﻬﻢ،ﻳﻮﻡ ﻳﺠﺰﻭﻥ ﻓﻲ ﺍﻟﻨﺎﺭ ﻋﻠﻰ ﻭﺟﻮﻫﻬﻢ ﺃﻱ ﴾ﻳﻮﻡ ﻳﺴﺤﺒﻮﻥ ﻓﻲ ﺍﻟﻨﺎﺭ ﻋﻠﻰ ﻭﺟﻮﻫﻬﻢ  ﴿
 .ﻭﻟﺬﻟﻚ ﻟﻢ ﻳﺼﺮﻑ،ﻭﺳﻘﺮ ﻋﻠﻢ ﻟﺠﻬﻨﻢ :ﺃﺑﻮ ﺍﻟﺴﻌﻮﺩﻗﺎﻝ ،ﺫﻭﻗﻮﺍ ﺃﻳﻬﺎ ﺍﻟﻤﻜﺬﺑﻮﻥ ﻋﺬﺍﺏ ﺟﻬﻨﻢ :ﻟﻬﻢﻘﺎﻝ ﺃﻱ ﻳ ﴾ﺫﻭﻗﻮﺍ ﻣﺲ ﺳﻘﺮ  ﴿
 .﴾9042F8042﴿ﺃﻱ ﺇﻧﺎ ﺧﻠﻘﻨﺎ ﻛﻞ ﺷﻲء ﻣﻘﺪﺭﺍ ﻣﻜﺘﻮﺑﺎ ﻓﻲ ﺍﻟﻠﻮﺡ ﺍﻟﻤﺤﻔﻮﻅ ﻣﻦ ﺍﻷﺯﻝ ﴾ﺇﻧﺎ ﻛﻞ ﺷﻲء ﺧﻠﻘﻨﺎﻩ ﺑﻘﺪﺭ  ﴿
 ﺍﻟﻘﻤﺮ ﺍﻧﺘﻬﺖ ﺳﻮﺭﺓ
 
 
 ﻦُﺳﻮَﺭﺓ ُﺍﻟﺮﱠ ﺣﻤ
 
 
 ﴾  ٦٤َﻭﻟَِﻤۡﻦ َﺧﺎَﻑ َﻣﻘَﺎَﻡ َﺭﺑﱢﻪِۦ َﺟﻨﱠﺘَﺎِﻥ  ﴿
 
 .﴾ﻭﻟﻤﻦ ﺧﺎﻑ ﻣﻘﺎﻡ ﺭﺑﻪ ﺟﻨﺘﺎﻥ﴿ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﺃﻥ ﺃﺑﺎ ﺑﻜﺮ ﺍﻟﺼﺪﻳﻖ ﺫﻛﺮ ﺫﺍﺕ ﻳﻮﻡ  :» ﻋﻦ ﻋﻄﺎءﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﻭﺃﺑﻮ ﺍﻟﺸﻴﺦ ﻓﻲ ﻛﺘﺎﺏ ﺍﻟﻌﻈﻤﺔ  .8301
ﻀﺮﺍء ﻣﻦ ﻫﺬﻩ ﺍﻟﺨﻀﺮ ﺗﺄﺗﻲ ﻋﻠﻲﱠ ﺑﻬﻴﻤﺔ ﺗﺄﻛﻠﻨﻲ ﻭﺩﺩﺕ ﺃﻧﻲ ﻛﻨﺖ ﺧ: ﻘﺎﻝﻓ،ﺍﻟﻘﻴﺎﻣﺔ ﻭﺍﻟﻤﻮﺍﺯﻳﻦ ﻭﺍﻟﺠﻨﺔ ﻭﺍﻟﻨﺎﺭ
 .«﴾﴾0142F9042﴿ﻭﻟﻤﻦ ﺧﺎﻑ ﻣﻘﺎﻡ ﺭﺑﻪ ﺟﻨﺘﺎﻥ ﴿:ﻓﻨﺰﻟﺖ،ﻭﺃﻧﻲ ﻟﻢ ﺃﺧﻠﻖ
 _______________
 (071/ 9ﺍﻟﻜﺸﻒ ﻭﺍﻟﺒﻴﺎﻥ ﻋﻦ ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﺁﻥ )(4042) 
 (482/ 3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(5042) 
( ﺻ���ﺤﻴﺢ ﺍﺑ���ﻦ ﺣﺒ���ﺎﻥ  38ﺡ) 1/ 23ﺳ���ﻨﻦ ﺍﺑ���ﻦ ﻣﺎﺟ���ﺔ  2(: 76101ﺝ ﺡ) 674(ﻣﺴ���ﻨﺪ ﺃﺣﻤ���ﺪ   7512ﺡ) 5/ 954(ﺳ���ﻨﻦ ﺍﻟﺘﺮﻣ���ﺬﻱ 6562ﺡ) 4/6402ﻠﻢ ﺻ���ﺤﻴﺢ ﻣﺴ��� (6042)
 (9316ﺡ)41ﺝ:6
 (962ﺃﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ ﻟﻠﻮﺍﺣﺪﻱ ) (7042) 
 (101/ 8ﺯﺍﺩ ﺍﻟﻤﺴﻴﺮ )(8042) 
 (482/ 3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(9042) 
 ﻳﻠﻖ ﺃﺑﺎ ﺑﻜﺮ( ﻣﺮﺳﻞ ﻋﻄﺎء ﻟﻢ 15ﺡ)1/703ﺍﻟﻌﻈﻤﺔ   (0142)
 (514)
 
 .«﴾1142F0142﴿ﻧﺰﻟﺖ ﻫﺬﻩ ﺍﻵﻳﺔ ﻓﻲ ﺃﺑﻲ ﺑﻜﺮ ﺍﻟﺼﺪﻳﻖ »: ﻗﺎﻝﺷﻮﺫﺏ  ﻋﻦ ﺍﺑﻦﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ  .9301
 
 ]ﺗﻌﻠﻴﻖ[
 :ﺍﻹﻣﺎﻡ ﺍﻟﻘﺮﻁﺒﻲﻗﺎﻝ .ﻣﺪﻧﻴﺔ ﺃﻡ ﺳﻮﺭﺓ ﺍﻟﺮﺣﻤﻦ ﻓﻴﻬﺎ ﺧﻼﻑ ﻫﻞ ﻫﻲ ﻣﻜﻴﺔ  
ﻳَْﺴﺄَﻟُﻪُ َﻣْﻦ ﻓِﻲ ﴿ :ﺇﻻ ﺁﻳﺔ ﻣﻨﻬﺎ ﻫﻲ ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ :ﺍﺑﻦ ﻋﺒﺎﺱﻗﺎﻝ ﻮﻝ ﺍﻟﺤﺴﻦ ﻭﻋﺮﻭﺓ ﺑﻦ ﺍﻟﺰﺑﻴﺮ ﻭﻋﻜﺮﻣﺔ ﻭﻋﻄﺎء ﻭﺟﺎﺑﺮ. ﻭﻣﻜﻴﺔ ﻛﻠﻬﺎ ﻓﻲ ﻗ
ﻫﻲ ﻣﺪﻧﻴﺔ ﻛﻠﻬﺎ. ﻭﺍﻟﻘﻮﻝ ﺍﻷﻭﻝ ﺃﺻﺢ ﻟﻤﺎ ﺭﻭﻯ ﻋﺮﻭﺓ ﺑﻦ  :ﺍﺑﻦ ﻣﺴﻌﻮﺩ ﻭﻣﻘﺎﺗﻞﻗﺎﻝ ﺍﻵﻳﺔ. ﻭﻫﻲ ﺳﺖ ﻭﺳﺒﻌﻮﻥ ﺁﻳﺔ. ﻭ﴾ﺍﻟﺴﱠ َﻤﺎَﻭﺍِﺕ َﻭﺍﻷَْﺭﺽ ِ
ﻣﺎ ﺳﻤﻌﺖ ﻗﺮﻳﺶ ﻫﺬﺍ ﺍﻟﻘﺮﺁﻥ ﻳﺠﻬﺮ ﺑﻪ : ﻗﺎﻟﻮﺍﺍﺑﻦ ﻣﺴﻌﻮﺩ ؛ ﻭﺫﻟﻚ ﺃﻥ ﺍﻟﺼﺤﺎﺑﺔ  �ﻟﻘﺮﺁﻥ ﺑﻤﻜﺔ ﺑﻌﺪ ﺍﻟﻨﺒﻲ ﺃﻭﻝ ﻣﻦ ﺟﻬﺮ ﺑﺎ: ﻗﺎﻝﺍﻟﺰﺑﻴﺮ 
ﻓﺄﺑﻰ ﺛﻢ ﻗﺎﻡ ﻋﻨﺪ ﺍﻟﻤﻘﺎﻡ ،ﻭﺇﻧﻤﺎ ﻧﺮﻳﺪ ﺭﺟﻼ ﻟﻪ ﻋﺸﻴﺮﺓ ﻳﻤﻨﻌﻮﻧﻪ،ﺇﻧﺎ ﻧﺨﺸﻰ ﻋﻠﻴﻚ: ﻘﺎﻟﻮﺍﻓ،ﺃﻧﺎ :ﺍﺑﻦ ﻣﺴﻌﻮﺩﻘﺎﻝ ﻓ ؟ﻓﻤﻦ ﺭﺟﻞ ﻳﺴﻤﻌﻬﻤﻮﻩ،ﻗﻂ
 ﺃﻡ ﻣﺎ ﻳﻘﻮﻝ ﺍﺑﻦ : ﻗﺎﻟﻮﺍﻓﺘﺄﻣﻠﻮﺍ ﻭ،ﺛﻢ ﺗﻤﺎﺩﻯ ﺭﺍﻓﻌﺎ ﺑﻬﺎ ﺻﻮﺗﻪ ﻭﻗﺮﻳﺶ ﻓﻲ ﺃﻧﺪﻳﺘﻬﺎ ﴾ ﻟﺮﱠ ْﺣَﻤُﻦ. َﻋﻠﱠَﻢ ﺍْﻟﻘُْﺮﺁﻥ َﺍ﴿ﺑِْﺴِﻢ ﷲﱠ ِ ﺍﻟﺮﱠ ْﺣَﻤِﻦ ﺍﻟﺮﱠ ِﺣﻴِﻢ. : ﻘﺎﻝﻓ
ﻗﺎﻡ ﻳﺼﻠﻲ ﺍﻟﺼﺒﺢ  �ﺛﻢ ﺿﺮﺑﻮﻩ ﺣﺘﻰ ﺃﺛﺮﻭﺍ ﻓﻲ ﻭﺟﻬﻪ. ﻭﺻﺢ ﺃﻥ ﺍﻟﻨﺒﻲ ،ﻫﻮ ﻳﻘﻮﻝ ﺍﻟﺬﻱ ﻳﺰﻋﻢ ﻣﺤﻤﺪ ﺃﻧﻪ ﺃﻧﺰﻝ ﻋﻠﻴﻪ: ﻗﺎﻟﻮﺍ ؟ﻋﺒﺪ
ﻋﻠﻰ ﺃﺻﺤﺎﺑﻪ ﻓﻘﺮﺃ  �ﺧﺮﺝ ﺭﺳﻮﻝ ﷲ : ﻗﺎﻝﺍﻟﺠﻦ ﻓﺄﻣﻨﻮﺍ ﺑﻪ. ﻭﻓﻲ ﺍﻟﺘﺮﻣﺬﻱ ﻋﻦ ﺟﺎﺑﺮ  ﻭﻣﺮ ﺍﻟﻨﻔﺮ ﻣﻦ ﴾ ﺍﻟﺮﱠ ْﺣَﻤﻦ ُ﴿ﻓﻘﺮﺃ ﺳﻮﺭﺓ ،ﺑﻨﺨﻠﺔ
"ﻟﻘﺪ ﻗﺮﺃﺗﻬﺎ ﻋﻠﻰ ﺍﻟﺠﻦ ﻟﻴﻠﺔ ﺍﻟﺠﻦ ﻓﻜﺎﻧﻮﺍ ﺃﺣﺴﻦ ﻣﺮﺩﻭﺩﺍ ﻣﻨﻜﻢ ﻛﻨﺖ ﻛﻠﻤﺎ : ﻘﺎﻝﻓ،ﻣﻦ ﺃﻭﻟﻬﺎ ﺇﻟﻲ ﺁﺧﺮﻫﺎ ﻓﺴﻜﺘﻮﺍ ﴾ ﺍﻟﺮﱠ ْﺣَﻤﻦ ُ﴿ﻋﻠﻴﻬﻢ ﺳﻮﺭﺓ 
ﻫﺬﺍ ﺣﺪﻳﺚ ﻏﺮﻳﺐ. : ﻗﺎﻝﻻ ﺑﺸﻲء ﻣﻦ ﻧﻌﻤﻚ ﺭﺑﻨﺎ ﻧﻜﺬﺏ ﻓﻠﻚ ﺍﻟﺤﻤﺪ"  ﻗﺎﻟﻮﺍ [31 :ﺮﺣﻤﻦﺍﻟ] ﴾ﻓَﺒِﺄَﻱﱢ ﺁﻻِء َﺭﺑﱢُﻜَﻤﺎ ﺗَُﻜﺬﱢ ﺑَﺎﻥ ِ﴿ :ﺃﺗﻴﺖ ﻋﻠﻰ ﻗﻮﻟﻪ
 .﴾2142F1142﴿ﻭﻓﻲ ﻫﺬﺍ ﺩﻟﻴﻞ ﻋﻠﻰ ﺃﻧﻬﺎ ﻣﻜﻴﺔ ﻭﷲ ﺃﻋﻠﻢ
ﻭﻫﻲ ﺍﻟﺴﻮﺭﺓ ﺍﻟﺘﻲ ﺗﺴﻤﻰ ﻋﺮﻭﺱ ﺍﻟﻘﺮﺁﻥ. ﻓﻔﻴﻬﺎ ﻣﻦ ﺍﻟﻮﻋﺪ ﻭﺍﻟﻮﻋﻴﺪ ﻭﻣﺎ ،ﻭﺭﺩ ﻓﻲ ﻓﻀﺎﺋﻞ ﻫﺬﻩ ﺍﻟﺴﻮﺭﺓ ﻋﺪﺓ ﺃﺣﺎﺩﻳﺚ :ﻗﻠﺖ 
ﻭﻗﺪ ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺛﺮﻳﻦ ﻓﻲ ﺳﺒﺐ ،ﺭﻭﺍﺋﻊ ﺍﻟﺒﻴﺎﻥ ﻣﻦ ﻳﻌﺠﺰ ﻋﻦ ﻭﺻﻔﻪ ﻭﺍﺻﻒﺃﻋﺪﻩ ﷲ ﻷﺻﺤﺎﺏ ﺍﻟﺠﻨﺔ ﻭﺃﺻﺤﺎﺏ ﺍﻟﻨﺎﺭ ﻣﻦ 
ﻭﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﺃﺑﻲ ﺑﻜﺮ ﺍﻟﺼﺪﻳﻖ ﻭﻗﺪ ﻭﺭﺩ ﻓﻲ ﺫﻟﻚ ﻋﺪﺓ ﺁﺛﺎﺭ ﻭﺇﻥ ﻛﺎﻥ ﻣﻌﻨﻰ ﺍﻵﻳﺔ ﴾ﻭﻟﻤﻦ ﺧﺎﻑ ﻣﻘﺎﻡ ﺭﺑﻪ ﺟﻨﺘﺎﻥ ﴿ﻧﺰﻭﻝ ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ 
 . ﴾3142F2142﴿ﺼﻴﺔ ﺛﻢ ﺗﺮﻛﻬﺎ ﺧﻮﻓﺎ ًﻣﻦ ﷲﻌﻤﺑﻌﺾ ﺃﻫﻞ ﺍﻟﻌﻠﻢ ﺃﻥ ﺍﻵﻳﺔ ﻧﺰﻟﺖ ﻓﻴﻤﻦ ﻫﻢ ﺑﺎﻟﻘﺎﻝ ﻓ،ﻋﺎﻡ ﻓﻲ ﻛﻞ ﻣﻦ ﺧﺎﻑ ﻣﻘﺎﻡ ﺭﺑﻪ
 ﺃﻭ،ﺧﺎﺻﺔ   ﺣﻴﻦ ﺫﻛﺮﺕ ﺍﻟﺠﻨﺔ ﻭﺍﻟﻨﺎﺭ ﻳﻮﻣﺎً  -ﺭﺿﻲ ﷲ ﺗﻌﺎﻟﻰ ﻋﻨﻪ  -ﻧﺰﻟﺖ ﻓﻲ ﺃﺑﻲ ﺑﻜﺮ  ﺃﻭ:ﺍﻹﻣﺎﻡ ﺍﻟﻌﺰ ﺑﻦ ﻋﺒﺪ ﺍﻟﺴﻼﻡﻗﺎﻝ  
ﺰﻟﺖ ﻓﻴﻚ ﺭﺣﻤﻚ ﷲ ﻟﻘﺪ ﺃﻧ: ﻘﺎﻝﻳﻨﻈﺮ ﺇﻟﻴﻪ ﻓ ﴾ � ﴿ﺷﺮﺏ ﻟﺒﻨﺎ ًﻋﻠﻰ ﻅﻤﺄ ﻓﺄﻋﺠﺒﻪ ﻓﺴﺄﻝ ﻋﻨﻪ ﻓﺄﺧﺒﺮ   ﺃﻧﻪ ﻣﻦ ﻏﻴﺮ ﺣﻞ ﻓﺎﺳﺘﻘﺎءﻩ ﻭﺍﻟﺮﺳﻮﻝ 
 .﴾4142F3142﴿ﺁﻳﺔ ﻭﺗﻼ ﻫﺬﻩ ﺍﻵﻳﺔ
 " ﺃﻧﺰﻟﺖ ﻓﻴﻚ ﻫﺬﻩ ﺍﻵﻳﺔ " ﻣﻌﻨﺎﻩ " ﺃﻧﻚ ﺩﺧﻠﺖ ﻓﻴﻤﻦ ﻧﺰﻟﺖ ﻓﻴﻪ ﻫﺬﻩ ﺍﻵﻳﺔ " ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ  �ﻗﻠﺖ: ﻭﻗﻮﻟﻪ  
 
 ]ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ[
ﻛﻤﺎ ،ﺪﻣﻪﻭﺟﻨﺔ ﻷﺯﻭﺍﺟﻪ ﻭﺧ،ﺟﻨﺔ ﻟﺴﻜﻨﻪ :ﺃﻱ ﻭﻟﻠﻌﺒﺪ ﺍﻟﺬﻱ ﻳﺨﺎﻑ ﻗﻴﺎﻣﻪ ﺑﻴﻦ ﻳﺪﻱ ﺭﺑﻪ ﻟﻠﺤﺴﺎﺏ ﺟﻨﺘﺎﻥ ﴾ﻭﻟﻤﻦ ﺧﺎﻑ ﻣﻘﺎﻡ ﺭﺑﻪ ﺟﻨﺘﺎﻥ  ﴿
ﺗﻌﺎﻟﻰ ﻓﻲ ﺣﻖ ﺍﻟﻤﺠﺮﻡ ﺇﻧﻪ ﻳﻄﻮﻑ ﺑﻴﻦ ﻗﺎﻝ ﻟﻤﺎ  :ﺍﻟﻔﺨﺮ ﺍﻟﺮﺍﺯﻱﻗﺎﻝ  ﴿ﺣﻴﺚ ﻳﻜﻮﻥ ﻟﻪ ﻗﺼﺮ ﻭﻷﺯﻭﺍﺟﻪ ﻗﺼﺮ ،ﻫﻲ ﺣﺎﻝ ﻣﻠﻮﻙ ﺍﻟﺪﻧﻴﺎ
ﺇﻥ ﴿: ﻘﺎﻝﻭﺍﻟﺠﻨﺎﺕ ﻓ،ﻭﺍﻟﺠﻨﺘﻴﻦ،ﻭﻗﺪ ﺫﻛﺮ ﺗﻌﺎﻟﻰ ﺍﻟﺠﻨﺔ﴾ﻭﻟﻤﻦ ﺧﺎﻑ ﻣﻘﺎﻡ ﺭﺑﻪ ﺟﻨﺘﺎﻥ﴿ :ﻓﻲ ﺣﻖ ﺍﻟﻤﺆﻣﻦ ﺍﻟﺨﺎﺋﻒﻗﺎﻝ ،ﻭﺑﻴﻦ ﺣﻤﻴﻢ ﺁﻥ،ﻧﺎﺭ
ﻓﻬﻲ ﻹﺗﺼﺎﻝ ﺃﺷﺠﺎﺭﻫﺎ ﻭﻣﺴﺎﻛﻨﻬﺎ ﻭﻋﺪﻡ ﻭﻗﻮﻉ ﺍﻟﻔﺎﺻﻞ ﺑﻴﻨﻬﺎ ﻛﻤﻔﺎﺯﺍﺕ ﻭﻗﻔﺎﺭ ﴾ﺍﻟﺠﻨﺔ ﺍﻟﺘﻲ ﻭﻋﺪ ﺍﻟﻤﺘﻘﻮﻥ ﻣﺜﻞ﴿: ﻗﺎﻝﻭ﴾ﺍﻟﻤﺘﻘﻴﻦ ﻓﻲ ﺟﻨﺎﺕ
ﻭﻹﺷﺘﻤﺎﻟﻬﺎ ﻋﻠﻰ ﻣﺎ ﺗﻠﺘﺬ ﺑﻪ ﺍﻟﺮﻭﺡ ﻭﺍﻟﺠﺴﻢ ﻛﺄﻧﻬﺎ ﺟﻨﺘﺎﻥ ،ﻭﻟﺴﻌﺘﻬﺎ ﻭﺗﻨﻮﻉ ﺃﺷﺠﺎﺭﻫﺎ ﻭﻛﺜﺮﺓ ﻣﺴﺎﻛﻨﻬﺎ ﻛﺄﻧﻬﺎ ﺟﻨﺎﺕ،ﺻﺎﺭﺕ ﻛﺠﻨﺔ ﻭﺍﺣﺪﺓ
ﻭﺟﻨﺔ ﻟﺘﺮﻙ ،ﺟﻨﺔ ﻟﻔﻌﻞ ﺍﻟﻄﺎﻋﺎﺕ :ﺍﻟﺰﻣﺨﺸﺮﻱﻗﺎﻝ ،ﻟﺘﻨﻘﻞ ﻣﻦ ﺟﻬﺔ ﺍﻟﻰ ﺟﻬﺔﺑﺎ،ﻭﺇﻧﻤﺎ ﻛﺎﻧﺘﺎ ﺍﺛﻨﺘﻴﻦ ﻟﻴﻀﺎﻋﻒ ﻟﻪ ﺍﻟﺴﺮﻭﺭ :ﺍﻟﻘﺮﻁﺒﻲﻗﺎﻝ .﴾
ﻭﻣﺎ ﺑﻴﻦ ﺍﻟﻘﻮﻡ ﻭﺑﻴﻦ ﺃﻥ ﻳﻨﻈﺮﻭﺍ ﺇﻟﻰ ،ﻭﺟﻨﺘﺎﻥ ﻣﻦ ﺫﻫﺐ ﺁﻧﻴﺘﻬﻤﺎ ﻭﻣﺎ ﻓﻴﻬﻤﺎ،ﺟﻨﺘﺎﻥ ﻣﻦ ﻓﻀﺔ ﺁﻧﻴﺘﻬﻤﺎ ﻭﻣﺎ ﻓﻴﻬﻤﺎ﴿ :ﻭﻓﻲ ﺍﻟﺤﺪﻳﺚ،ﺍﻟﻤﻌﺎﺻﻲ
 .﴾5142F4142﴿ﺇﻻ ﺭﺩﺍء ﺍﻟﻜﺒﺮﻳﺎء ﻋﻠﻰ ﻭﺟﻬﻪ ﻓﻲ ﺟﻨﺔ ﻋﺪﻥ،ﺭﺑﻬﻢ ﻋﺰ ﻭﺟﻞ
 ﺍﻧﺘﻬﺖ ﺳﻮﺭﺓ ﺍﻟﺮﺣﻤﻦ
 
 
 َﺭﺓ ُﺍﻟَﻮﺍﻗَِﻌﺔ ُِﺳﻮ
 
 
 ﴾  ٤۱ َﻭﻗَﻠِﻴٞﻞ ﻣﱢ َﻦ ٱۡﻷِٓﺧِﺮﻳﻦ َ ۳۱ﺛُﻠﱠٞﺔ ﻣﱢ َﻦ ٱۡﻷَﻭﱠ ﻟِﻴَﻦ  ﴿
 ﴾ ۰٤َﻭﺛُﻠﱠٞﺔ ﻣﱢ َﻦ ٱۡﻷِٓﺧِﺮﻳَﻦ  ۹۳ﺛُﻠﱠٞﺔ ﻣﱢ َﻦ ٱۡﻷَﻭﱠ ﻟِﻴَﻦ  ﴿
 
 ﺍﻵﻳﺎﺕ. – ﴾ﺛﻠﺔ ﻣﻦ ﺍﻷﻭﻟﻴﻦ  ﴿ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ 
ﻟﻤﺎ  :»ﻗﺎﻝ ﻫﺮﻳﺮﺓ  ﻋﻦ ﺃﺑﻲ ﻳﻌﺮﻑ ﺃﺧﺮﺝ ﺃﺣﻤﺪ ﻭﺍﺑﻦ ﺍﻟﻤﻨﺬﺭ ﻭﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﺑﺴﻨﺪ ﻓﻴﻪ ﻣﻦ ﻻ  ]ﮔ [   ]ﻙ[ .0401
ﺛﻠﺔ ﻣﻦ ﺍﻷﻭﻟﻴﻦ ﻭﺛﻠﺔ ﻣﻦ  ﴿:ﻓﻨﺰﻟﺖ ﺷﻖ ﺫﻟﻚ ﻋﻠﻰ ﺍﻟﻤﺴﻠﻤﻴﻦ  ﴿ﺛﻠﺔ ﻣﻦ ﺍﻷﻭﻟﻴﻦ ﻭﻗﻠﻴﻞ ﻣﻦ ﺍﻵﺧﺮﻳﻦ  ﴿:ﻧﺰﻟﺖ
 .«﴾﴾6142F5142﴿ﺍﻵﺧﺮﻳﻦ
ﺮﻭﺓ ﺑﻦ ﺭﻭﻳﻢ ﻋﻨﺤﺎﺑﺮ ﺑﻦ ﻋﺒﺪ ﻭﺃﺧﺮﺝ ﺍﺑﻦ ﻋﺴﺎﻛﺮ ﻓﻲ ﺗﺎﺭﻳﺦ ﺩﻣﺸﻖ ﺑﺴﻨﺪ ﻓﻴﻪ ﻧﻈﺮ ﻣﻦ ﻁﺮﻳﻖ ﻋ ]ﻙ[ .1401
 _______________
 ﻣﺮﺳﻞ. (1142)
 (151/ 71ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﻁﺒﻲ ـ  )(2142) 
 ( ﺑﻤﻌﻨﺎﻩ9611ﺗﻔﺴﻴﺮ ﺍﻟﻌﺰ ﺑﻦ ﻋﺒﺪ ﺍﻟﺴﻼﻡ  ) (3142) 
 (9611ﺗﻔﺴﻴﺮ ﺍﻟﻌﺰ ﺑﻦ ﻋﺒﺪ ﺍﻟﺴﻼﻡ  ) (4142) 
 (292/ 3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(5142) 
 ﻋﻦ ﺃﺑﻴﻪ،ﻗﺎﻝ: ﺍﻟﻬﻴﺜﻤﻲ ﻟﻢ ﺃﻋﺮﻓﻬﻤﺎ(ﻓﻲ ﺇﺳﻨﺎﺩﻩ ﺃﺣﻤﺪ ﺑﻴﺎﻉ ﺍﻟﻤﻼء 9609ﺡ) 2/193ﻣﺴﻨﺪ ﺃﺣﻤﺪ  01/0333ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ   (6142)
 (614)
ﻳﺎ  :ﻋﻤﺮﻗﺎﻝ  ﴾ﺛﻠﺔ ﻣﻦ ﺍﻷﻭﻟﻴﻦ ﻭﻗﻠﻴﻞ ﻣﻦ ﺍﻵﺧﺮﻳﻦ  ﴿:ﻭﺫﻛﺮ ﻓﻴﻬﺎ ﴾ﻗﻌﺔ ﺇﺫﺍ ﻭﻗﻌﺖ ﺍﻟﻮﺍ ﴿:ﻟﻤﺎ ﻧﺰﻟﺖ :»ﻗﺎﻝ ﷲ 
ﺛﻠﺔ ﻣﻦ ﺍﻷﻭﻟﻴﻦ ﻭﺛﻠﺔ ﻣﻦ  ﴿:ﺛﻢ ﻧﺰﻟﺖ،ﻓﺄﻣﺴﻚ ﺁﺧﺮ ﺍﻟﺴﻮﺭﺓ ﺳﻨﺔ،ﺭﺳﻮﻝ ﷲ  ﺛﻠﺔ ﻣﻦ ﺍﻷﻭﻟﻴﻦ ﻭﻗﻠﻴﻞ ﻣﻨﺎ
ﺛﻠﺔ ﻣﻦ ﺍﻷﻭﻟﻴﻦ ﻭﺛﻠﺔ ﻣﻦ  ﴿:ﻳﺎ ﻋﻤﺮ ﺗﻌﺎﻝ ﻓﺎﺳﻤﻊ ﻣﺎ ﻗﺪ ﺃﻧﺰﻝ ﷲ :» �ﺭﺳﻮﻝ ﷲ ﻘﺎﻝ ﻓ .ﺍﻵﺧﺮﻳﻦ
 .«﴾﴾7142F6142﴿ﺍﻵﺧﺮﻳﻦ
 .﴾8142F7142﴿ﺑﻦ ﺭﻭﻳﻢ ﻣﺮﺳﻼ ﻋﻦ ﻋﺮﻭﺓﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ   .2401
 
 ]ﺗﻌﻠﻴﻖ[
ﻣﻜﻴﺔ ﻓﻲ : ﻘﺎﻝﻭﻗﺪ ﺣﻜﻲ ﻛﺬﻟﻚ ﺍﻹﻣﺎﻡ ﺍﻟﻘﺮﻁﺒﻲ ﺍﻟﺨﻼﻑ ﻓﻲ ﺑﻌﺾ ﺍﻵﻳﺎﺕ ﻣﻨﻬﺎ ﺃﻥ ﻛﻮﻧﻬﺎ ﻣﺪﻧﻴﺔ ﻓ ،ﺳﻮﺭﺓ ﺍﻟﻮﺍﻗﻌﺔ ﺳﻮﺭﺓ ﻣﻜﻴﺔ 
 ﴾ َﻌﻠُﻮَﻥ ِﺭْﺯﻗَُﻜْﻢ ﺃَﻧﱠُﻜْﻢ ﺗَُﻜﺬﱢ ﺑُﻮﻥ ََﻭﺗَﺠ ْ﴿ :ﺇﻻ ﺁﻳﺔ ﻣﻨﻬﺎ ﻧﺰﻟﺖ ﺑﺎﻟﻤﺪﻳﺔ ﻭﻫﻲ ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ :ﺍﺑﻦ ﻗﺘﺎﺩﻗﺎﻝ ﻗﻮﻝ ﺍﻟﺤﺴﻦ ﻭﻋﻜﺮﻣﺔ ﻭﺟﺎﺑﺮ ﻭﻋﻄﺎء. ﻭ
ﻧﺰﻟﺘﺎ ﻓﻲ ﺳﻔﺮﻩ ﺇﻟﻰ  ﴾ ﺃَﻓَﺒِﻬََﺬﺍ ﺍْﻟَﺤِﺪﻳِﺚ ﺃَْﻧﺘُْﻢ ُﻣْﺪِﻫﻨُﻮَﻥ. َﻭﺗَْﺠَﻌﻠُﻮَﻥ ِﺭْﺯﻗَُﻜْﻢ ﺃَﻧﱠُﻜْﻢ ﺗَُﻜﺬﱢ ﺑُﻮﻥ َ﴿ﻣﻨﻬﺎ ﺁﻳﺘﺎﻥ ،ﻣﻜﻴﺔ ﺇﻻ ﺃﺭﺑﻊ ﺁﻳﺎﺕ :ﺍﻟﻜﻠﺒﻲﻗﺎﻝ ﻭ
 .﴾9142F8142﴿ﻓﻲ ﺳﻔﺮﻩ ﺇﻟﻰ ﺍﻟﻤﺪﻳﻨﺔ ﴾ ِﻣَﻦ ﺍْﻵِﺧِﺮﻳﻦ َ ﺛُﻠﱠﺔ ٌِﻣَﻦ ﺍْﻷَﻭﱠ ﻟِﻴَﻦ. َﻭﺛُﻠﱠﺔٌ ﴿ :ﻭﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ،ﻣﻜﺔ
ﻗﻠﺖ: ﻭﻓﻲ ﺍﻟﺴﻮﺭﺓ ﻣﻦ ﻧﺒﺄ ﺃﻫﻞ ﺍﻟﺠﻨﺔ ﻭﺃﻫﻞ ﺍﻟﻨﺎﺭ ﻭﺗﺼﻨﻴﻒ ﺃﺻﺤﺎﺏ ﺍﻟﺠﻨﺔ ﺇﻟﻰ ﺃﺻﻨﺎﻑ ﻭﺍﻟﺘﻨﺒﻴﻪ ﻋﻠﻰ ﻗﺪﺭﺓ ﷲ ﺗﻌﺎﻟﻰ ﻓﻲ  
 ﻭﻏﻴﺮ ﺫﻟﻚ ﻣﻦ ﺍﻷﻣﻮﺭ ﺍﻟﺘﻲ ﻛﺜﻴﺮﺍ ًﻣﺎ ﺗﺬﻛﺮ ﻓﻲ ﺍﻟﺴﻮﺭ ﺍﻟﻤﻜﻴﺔ.،ﺍﻟﺨﻠﻖ ﻭﺍﻹﺣﻴﺎء ﻭﺍﻹﻣﺎﺗﻪ
ﺃﻱ ﺟﻤﺎﻋﺔ ﻭﻣﻌﻨﻰ ﺍﻵﻳﺔ ﺇﺧﺒﺎﺭ ﻋﻦ ﺇﺩﺧﺎﻝ ﺟﻤﺎﻋﺔ ﻣﻦ ﺍﻷﻭﻟﻴﻦ ﻭﺟﻤﺎﻋﺔ ﻣﻦ ﺍﻵﺧﺮﻳﻦ ﺍﻟﺠﻨﺔ ﴾ﻟﻴﻦﺛﻠﺔ ﻣﻦ ﺍﻷﻭ﴿ﻭﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ  
ﻓﺎﻷﺛﺮ ﺍﻟﺬﻱ ﺫﻛﺮﻩ ﺍﻟﻤﺆﻟﻒ ﻳﺪﻝ ﻋﻠﻰ ﺃﻥ ﺍﻟﻤﺮﺍﺩ ﺑﺎﻟﺠﻤﺎﻋﺔ ﺍﻷﻭﻟﻰ ﻣﻦ ﻛﺎﻥ ﻗﺒﻞ ﻫﺬﻩ ﺍﻵﻣﺔ .ﻝﺍﻭﺍﻗﺪ ﺍﺧﺘﻠﻒ ﻓﻲ ﻫﺆﻻء ﺍﻟﺠﻤﺎﻋﺔ ﻋﻠﻰ ﺃﻗﻮ
 ﻭﺍﻟﺠﻤﺎﻋﺔ ﺍﻟﺜﺎﻧﻴﺔ ﻫﺬﻩ ﺍﻷﻣﺔ.
ﺧﻄﺒﻨﺎ : ﻗﺎﻝﻋﻦ ﻋﺒﺪ ﷲ ﺑﻦ ﻣﺴﻌﻮﺩ .ﺃﻫﻞ ﺍﻟﺠﻨﺔ ﻟﻤﺎ ﺟﺎء ﻓﻲ ﺻﺤﻴﺢ ﺍﻹﻣﺎﻡ ﺍﻟﺒﺨﺎﺭﻱ ﻭﻏﻴﺮﻩﻭﻗﺪ ﺛﺒﺖ ﺃﻥ ﻫﺬﻩ ﺍﻷﻣﺔ ﻫﻲ ﺃﻛﺜﺮ  
"ﻭﺍﻟﺬﻱ : ﻗﺎﻝ"ﺃﻣﺎ ﺑﻌﺪ ﺃﺗﺮﺿﻮﻥ ﺃﻥ ﺗﻜﻮﻧﻮﺍ ﺭﺑﻊ ﺃﻫﻞ ﺍﻟﺠﻨﺔ؟" ﻗﻠﻨﺎ: ﻧﻌﻢ ﻳﺎ ﺭﺳﻮﻝ ﷲ : ﻗﺎﻝﻓﺄﺳﻨﺪ ﻅﻬﺮﻩ ﺇﻟﻰ ﻗﺒﺔ ﻣﻦ ﺃﺩﻡ ﺛﻢ  �ﺭﺳﻮﻝ ﷲ 
ﺧﻞ ﺍﻟﺠﻨﺔ ﺇﻻ ﻛﻞ ﻧﻔﺲ ﻣﺴﻠﻤﺔ ﻭﺇﻥ ﻣﺜﻞ ﺍﻟﻤﺴﻠﻤﻴﻦ ﻳﻮﻡ ﺍﻟﻘﻴﺎﻣﺔ ﻓﻲ ﺍﻟﻜﻔﺎﺭ ﻧﻔﺴﻲ ﺑﻴﺪﻩ ﺇﻧﻲ ﻷﺭﺟﻮ ﺃﻥ ﺗﻜﻮﻧﻮﺍ ﻧﺼﻒ ﺃﻫﻞ ﺍﻟﺠﻨﺔ ﻭﺇﻧﻪ ﻻ ﻳﺪ
ﻭﻗﺪ ﻭﺭﺩ ﻓﻲ ﻫﺬﺍ ﻋﺪﺓ ﺃﺣﺎﺩﻳﺚ ﺗﺪﻝ .«﴾0242F9142﴿ﺍﻟﺸﻌﺮﺓ ﺍﻟﺴﻮﺩﺍء ﻓﻲ ﺍﻟﺜﻮﺭ ﺍﻷﺑﻴﺾ ﺃﻭﻓﻲ ﺍﻟﻌﺪﺩ ﻛﻤﺜﻞ ﺍﻟﺸﻌﺮﺓ ﺍﻟﺒﻴﻀﺎء ﻓﻲ ﺍﻟﺜﻮﺭ ﺍﻷﺳﻮﺩ 
 ﻋﻠﻰ ﺃﻥ ﻫﺬﻩ ﺍﻷﻣﺔ ﻫﻲ ﺃﻛﺜﺮ ﺃﻫﻞ ﺍﻟﺠﻨﺔ.
 ﺁﺧﺮﺍﻥ. ﻭﻗﺪ ﺫﻛﺮ ﻓﻲ ﺍﻟﻤﺮﺍﺩ ﺑﺎﻷﻭﻟﻴﻦ ﻭﺍﻵﺧﺮﻳﻦ ﻗﻮﻻﻥ 
ﺍﻹﻣﺎﻡ ﺍﺑﻦ ﺍﻟﺠﻮﺯﻱ ﺑﻌﺪ ﻣﺎ ﺫﻛﺮ ﺃﻥ ﺍﻟﻘﻮﻝ ﺍﻷﻭﻝ ﺃﻥ ﺍﻟﻤﺮﺍﺩ ﺑﺎﻷﻭﻟﻴﻦ ﻣﻦ ﻟﺪﻥ ﺁﺩﻡ ﺣﺘﻰ ﻫﺬﻩ ﺍﻵﻣﺔ ﻭﺑﺎﻷﺧﺮﻳﻦ ﻫﺬﻩ ﺍﻵﻣﺔ ﻗﺎﻝ  
 ﻗﺎﻝ: 
 .ﺍﻟﺘﺎﺑﻌﻮﻥ :ﻭﺍﻵﺧﺮﻳﻦ،�ﺃﺻﺤﺎﺏ ﺭﺳﻮﻝ ﷲ  :﴾ﺃﻥ ﺍﻷﻭﻟﻴﻦ  ﴿ :ﻭﺍﻟﺜﺎﻧﻲ 
  .﴾1242F0242﴿  �ﺃﺻﺤﺎﺏ ﻧﺒﻴﱢﻨﺎ ﻣﺤﻤﺪ  ﴾ﻣﻦ  :ﻭﺍﻵِﺧﺮﻳﻦ ﴿ﺃﻥ ﺍﻷﻭﻟﻴﻦ  :ﻭﺍﻟﺜﺎﻟﺚ 
ﺎﻧﻴﺪ ﻫﺬﻩ ﺍﻵﺛﺎﺭ ﻻ ﺗﻘﻮﻯ ﻋﻠﻰ ﻳﺔ ﺍﻟﺜﺎﻧﻴﺔ ﻧﺎﺳﺨﺔ ﻟﻸﻭﻟﻰ ﻭﻟﻜﻦ ﺃﺳﻗﻠﺖ: ﻭﺍﻵﺛﺎﺭ ﺍﻟﺘﻲ ﺫﻛﺮﻫﺎ ﺍﻟﻤﺆﻟﻒ ﺗﺪﻝ ﻋﻠﻰ ﺃﻥ ﺍﻵ 
ﻭﺍﻟﻈﺎﻫﺮ ﺃﻥ ﺍﻟﻤﺮﺍﺩ ﺑﺎﻷﻭﻟﻴﻦ ﺍﻷﻣﻢ ﻗﺒﻞ ﻫﺬﻩ ﺍﻷﻣﺔ ﻭﺑﺎﻷﺧﺮﻳﻦ ﻫﺬﻩ ﺍﻷﻣﺔ ﺇﻟﻰ ﻗﻴﺎﻡ ﺍﻟﺴﺎﻋﺔ ﻭﺑﻬﺬﺍ ﺍﻟﻘﻮﻝ ﻳﺪﺧﻞ ﻛﻞ ﻣﺎ ﻗﻴﻞ ﻓﻲ ﻫﺬﻩ ،ﺍﻟﻨﺴﺦ
 ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ..ﺍﻵﻳﺔ
 
 ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ[]
 .ﺃﻱ ﺍﻟﺴﺎﺑﻘﻮﻥ ﺍﻟﻤﻘﺮﺑﻮﻥ ﺟﻤﺎﻋﺔ ﻛﺜﻴﺮﺓ ﻣﻦ ﺍﻷﻣﻢ ﺍﻟﺴﺎﻟﻔﺔ ﴾ﺛﻠﺔ ﻣﻦ ﺍﻷﻭﻟﻴﻦ  ﴿
ﻷﻥ ﺍﻷﻧﺒﻴﺎء ﺍﻟﻤﺘﻘﺪﻣﻴﻦ ،ﻭﺳﻤﻮﺍ ﻗﻠﻴﻼ ﺑﺎﻹﺿﺎﻓﺔ ﺇﻟﻰ ﻣﻦ ﻛﺎﻥ ﻗﺒﻠﻬﻢ :ﺍﻟﻘﺮﻁﺒﻲﻗﺎﻝ ،ﺃﻱ ﻭﻫﻢ ﻗﻠﻴﻞ ﻣﻦ ﻫﺬﻩ ﺍﻷﻣﺔ ﴾ﻭﻗﻠﻴﻞ ﻣﻦ ﺍﻷﺧﺮﻳﻦ  ﴿
ﺳﺎﺑﻘﻮﺍ ﻣﻦ ﻣﻀﻰ ﺃﻛﺜﺮ  :ﺍﻟﺤﺴﻦﻗﺎﻝ ،ﺩﻭﺍ ﻋﻠﻰ ﻋﺪﺩ ﻣﻦ ﺳﺒﻖ ﺇﻟﻰ ﺍﻟﺘﺼﺪﻳﻖ ﻣﻦ ﺃﻣﺘﻨﺎﻓﺰﺍ،ﻓﻜﺜﺮ ﺍﻟﺴﺎﺑﻘﻮﻥ ﺇﻟﻰ ﺍﻹﻳﻤﺎﻥ ﻣﻨﻬﻢ،ﻛﺎﻧﻮﺍ ﻛﺜﻴﺮﻳﻦ
ﻓﻴﻜﻮﻥ ،ﻭﺍﻵﺧﺮﻭﻥ ﺍﻟﻤﺘﺄﺧﺮﻭﻥ ﻣﻦ ﻫﺬﻩ ﺍﻷﻣﺔ،ﺃﻭﻝ ﻫﺬﻩ ﺍﻷﻣﺔ ﴾ﻭﺍﻟﺴﺎﺑﻘﻮﻥ ﺍﻟﺴﺎﺑﻘﻮﻥ  ﴿ :ﺇﻥ ﺍﻟﻤﺮﺍﺩ ﺑﻘﻮﻟﻪ :ﺛﻢ ﺗﻼ ﺍﻵﻳﺔ ﻭﻗﻴﻞ،ﻣﻦ ﺳﺎﺑﻘﻴﻨﺎ
ﻭﺃﺑﻲ ،ﻛﺎﺑﻦ ﺟﺮﻳﺮ،ﺟﻤﻬﻮﺭ ﺍﻟﻤﻔﺴﺮﻳﻦﺍﻟﻘﻮﻝ ﺍﻷﻭﻝ ﺍﻟﺬﻱ ﺃﺳﻠﻔﻨﺎﻩ ﻫﻮ ﺍﺧﺘﻴﺎﺭ  ﴿ �ﻛﻼ ﺍﻟﻔﺮﻳﻘﻴﻦ ﻣﻦ ﺃﻣﺔ ﻣﺤﻤﺪ 
ﻷﻥ ،ﺍﻟﻘﻮﻝ ﺍﻟﺬﻱ ﺍﺧﺘﺎﺭﻩ ﺍﺑﻦ ﺟﺮﻳﺮ ﻓﻴﻪ ﻧﻈﺮ ﺑﻞ ﺿﻌﻴﻒ: ﻘﺎﻝﻭﺍﺧﺘﺎﺭ ﺍﺑﻦ ﻛﺜﻴﺮ ﺍﻟﻘﻮﻝ ﺍﻟﺜﺎﻧﻲ ﻓ،ﻭﺍﻷﻟﻮﺳﻲ،ﻭﺍﻟﺒﻴﻀﺎﻭﻱ،ﻭﺍﻟﻘﺮﻁﺒﻲ،ﺍﻟﺴﻌﻮﺩ
ﺜﺮﺓ ﻛﺜﻴﺮﺓ ﻗﺪ ﻋﻠﻤﺖ ﺃﻥ ﺍﻷﻧﺒﻴﺎء ﻛ :. ﺍﻟﺦ ﺃﻗﻮﻝ.ﻓﻴﺒﻌﺪ ﺃﻥ ﻳﻜﻮﻥ ﺍﻟﻤﻘﺮﺑﻮﻥ ﻓﻲ ﻏﻴﺮﻫﺎ ﺃﻛﺜﺮ ﻣﻨﻬﺎ،ﻫﺬﻩ ﺍﻷﻣﺔ ﻫﻲ ﺧﻴﺮ ﺍﻷﻣﻢ ﺑﻨﺺ ﺍﻟﻘﺮﺁﻥ
ﺃﻛﺜﺮ ﺍﻷﻣﻢ ﺩﺧﻮﻻ  �ﻭﺗﺒﻘﻰ ﺃﻣﺔ ﻣﺤﻤﺪ ،ﻓﺎﺫﺍ ﺍﻧﻀﻢ ﺇﻟﻴﻬﻢ ﺃﺗﺒﺎﻋﻬﻢ ﻣﻦ ﺍﻟﺨﻮﺍﺹ ﻛﺎﻧﻮﺍ ﺍﻛﺜﺮ ﻣﻦ ﺧﻮﺍﺹ ﻫﺬﻩ ﺍﻷﻣﺔ،ﻭﻛﻠﻬﻢ ﻣﻦ ﺍﻟﺴﺎﺑﻘﻴﻦ
 .﴾﴾2242F1242﴿ﻭﷲ ﺃﻋﻠﻢ ،ﻓﻴﻨﺪﻓﻊ ﺑﺬﻟﻚ ﺍﻹﺷﻜﺎﻝ،ﺍﻟﺠﻨﺔ ﻭﺃﻓﻀﻞ ﺍﻷﻣﻢ ﺑﻤﺠﻤﻮﻋﻬﺎ ﻻ ﺑﺨﻮﺍﺻﻬﺎ
ﻓﻲ ﻗﺎﻝ ،�ﻭﺟﻤﺎﻋﺔ ﻣﻦ ﺍﻟﻤﺘﺄﺧﺮﻳﻦ ﻣﻦ ﺃﻣﺔ ﻣﺤﻤﺪ ،ﻦ ﻣﻦ ﺍﻷﻣﻢ ﺍﻟﻤﺎﺿﻴﺔﺃﻱ ﻫﻢ ﺟﻤﺎﻋﺔ ﻣﻦ ﺍﻷﻭﻟﻴ ﴾ﺛﻠﺔ ﻣﻦ ﺍﻷﻭﻟﻴﻦ ﻭﺛﻠﺔ ﻣﻦ ﺍﻵﺧﺮﻳﻦ  ﴿
ﻷﻥ ﺍﻟﺜﺎﻧﻴﺔ ﻓﻲ  ﴾ﻭﻗﻠﻴﻞ ﻣﻦ ﺍﻵﺧﺮﻳﻦ  ﴿ :ﻭﺑﻴﻦ ﺍﻵﻳﺔ ﺍﻟﺘﻲ ﺳﺒﻘﺘﻬﺎ ﻭﻫﻲ ﻗﻮﻟﻪ ﴾ﻭﺛﻠﺔ ﻣﻦ ﺍﻵﺧﺮﻳﻦ  ﴿ﻭﻻ ﺗﻨﺎﻓﻲ ﺑﻴﻦ ﻫﺬﻩ ﺍﻵﻳﺔ  :ﺍﻟﺒﺤﺮ
 .﴾3242F2242﴿ ﴾ﺛﻠﺔ ﻣﻦ ﺍﻵﺧﺮﻳﻦ ﻭ ﴿: ﻗﺎﻝﻭﻟﺬﻟﻚ ،ﻭﻫﺬﻩ ﻓﻲ ﺃﺻﺤﺎﺏ ﺍﻟﻴﻤﻴﻦ ﴾ﻭﻗﻠﻴﻞ ﻣﻦ ﺍﻵﺧﺮﻳﻦ  ﴿: ﻗﺎﻝﻓﻠﺬﻟﻚ ،ﺍﻟﺴﺎﺑﻘﻴﻦ
 
 ﴾  ۷۲َﻭﺃَۡﺻَﺤٰ ُﺐ ٱۡﻟﻴَِﻤﻴِﻦ َﻣﺎ ٓﺃَۡﺻَﺤٰ ُﺐ ٱۡﻟﻴَِﻤﻴِﻦ  ﴿
 
 _______________
 ﺭﻭﺍﻳﺔ ﻋﺮﻭﺓ ﺑﻦ ﺭﻭﻳﻢ ﻋﻦ ﺟﺎﺑﺮ ﻣﺮﺳﻠﺔ ﻭﺇﺳﻨﺎﺩﻩ ﺇﻟﻰ ﺍﺑﻦ ﻋﺴﺎﻛﺮ ﻳﺤﺘﺎﺝ ﺇﻟﻰ ﻧﻈﺮ.  04/922ﺗﺎﺭﻳﺦ ﺩﻣﺸﻖ  (7142)
 ﻣﺮﺳﻞ. (8142)
 (491/ 71ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﻁﺒﻲ ـ  )(9142) 
 (731/ 8ﺻﺤﻴﺢ ﺍﻟﺒﺨﺎﺭﻱ )(0242) 
 (431/ 8ﺯﺍﺩ ﺍﻟﻤﺴﻴﺮ )(1242) 
 (892/ 3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(2242) 
 (003/ 3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(3242) 
 (714)
 
 .﴾ﻭﺃﺻﺤﺎﺏ ﺍﻟﻴﻤﻴﻦ ﻣﺎ ﺃﺻﺤﺎﺏ ﺍﻟﻴﻤﻴﻦ ﴿ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﻟﻤﺎ ﺳﺄﻝ ﺃﻫﻞ  :» ﻗﺎﻻﻭﻣﺠﺎﻫﺪ  ﻋﻦ ﻋﻄﺎءﻭﺃﺧﺮﺝ ﺳﻌﻴﺪ ﺑﻦ ﻣﻨﺼﻮﺭ ﻓﻲ ﺳﻨﻨﻪ ﻭﺍﻟﺒﻴﻬﻘﻲ ﻓﻲ ﺍﻟﺒﻌﺚ  .3401
ﻓﺴﻤﻌﻮﺍ ﺍﻟﻨﺎﺱ ﻳﻘﻮﻟﻮﻥ: ﺇﻥ ﻓﻲ ﺍﻟﺠﻨﺔ ﻛﺬﺍ ،ﺠﺐﻓﻔﻌﻞ ﻭﻫﻮ ﻭﺍﺩﻱ ﻣﻌﺍﻟﻄﺎﺋﻒ ﺍﻟﻮﺍﺩﻱ ﻳﺤﻤﻲ ﻟﻬﻢ ﻭﻓﻴﻪ ﻋﺴﻞ 
ﻭﺃﺻﺤﺎﺏ ﺍﻟﻴﻤﻴﻦ ﻣﺎ ﺃﺻﺤﺎﺏ ﺍﻟﻴﻤﻴﻦ ﻓﻲ ﺳﺪﺭ  ﴿:ﻓﺄﻧﺰﻝ ﷲ،ﻳﺎ ﻟﻴﺖ ﻟﻨﺎ ﻓﻲ ﺍﻟﺠﻨﺔ ﻣﺜﻞ ﻫﺬﺍ ﺍﻟﻮﺍﺩﻱ: ﻗﺎﻟﻮﺍﻭﻛﺬﺍ 
 .«﴾4242F3242﴿ـ ﺍﻵﻳﺎﺕ﴾ﻣﺨﻀﻮﺩ 
ﻓﺄﻧﺰﻝ ،ﻭﺳﺪﺭﻩ ﻛﺎﻧﻮﺍ ﻳﻌﺠﺒﻮﻥ ﺑِﻮﱠ ٍﺝ ﻭﻅﻼﻟﻪ ﻭﻁﻠﺤﻪ » :ﻗﺎﻝ ﻋﻦ ﻣﺠﺎﻫﺪ ﻭﺃﺧﺮﺝ ﺍﻟﺒﻴﻬﻘﻲ ﻣﻦ ﻭﺟﻪ ﺁﺧﺮ  .4401
 .«﴾﴾5242F4242﴿ﺤﺎﺏ ﺍﻟﻴﻤﻴﻦ ﻣﺎ ﺃﺻﺤﺎﺏ ﺍﻟﻴﻤﻴﻦ ﻓﻲ ﺳﺪﺭﻣﺨﻀﻮﺩ ﻭﻁﻠﺢ ﻣﻨﻀﻮﺩ ﻭﻅﻞ ﻣﻤﺪﻭﺩﻭﺃﺻ ﴿:ﷲ
 
 ]ﺗﻌﻠﻴﻖ[
ﻭﻭﺝ ﻣﻜﺎﻥ ﻳﻘﻊ ﺑﺎﻟﻄﺎﺋﻒ. ،ﻭﻓﻴﻪ ﺗﻌﺠﺐ ﺍﻟﺼﺤﺎﺑﺔ ﻣﻦ ﺛﻤﺎﺭ ﺍﻟﻄﺎﺋﻒ،ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺛﺮﻳﻦ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ 
 ﺗﻤﻨﻮﻩ ﺑﺎﻟﻄﺎﺋﻒ. ﻓﻨﺰﻟﺖ ﺍﻵﻳﺔ ﺗﺒﻴﻦ ﺃﻥ ﻷﺻﺤﺎﺏ ﺍﻟﻴﻤﻴﻦ ﻣﻦ ﺍﻟﻨﻌﻤﺔ ﻭﺍﻟﺴﺮﻭﺭ ﻭﺍﻟﺰﺭﻭﻉ ﻭﺍﻟﻔﻮﺍﻛﻪ ﺧﻴﺮ ﻣﻤﺎ
ﻗﻠﺖ ﺍﻟﻤﺮﺍﺩ ﺑﺄﺻﺤﺎﺏ ﺍﻟﻴﻤﻴﻦ .ﻭﻗﺪ ﺫﻛﺮ ﺃﻣﻴﺮ ﺍﻟﻤﺆﻣﻨﻴﻦ ﻋﻠﻰ ﺑﻦ ﺃﺑﻲ ﻁﺎﻟﺐ ﺃﻥ ﺍﻟﻤﺮﺍﺩ ﺑﺄﺻﺤﺎﺏ ﺍﻟﻴﻤﻴﻦ ﻫﻢ ﺃﻁﻔﺎﻝ ﺍﻟﻤﺆﻣﻨﻴﻦ 
 ﺍﻟﻜﺒﺎﺭ ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ. ﺃﻭﻫﻢ ﺃﻫﻞ ﺍﻟﺠﻨﺔ ﺳﻮﺍء ﻣﻦ ﺍﻷﻁﻔﺎﻝ 
 
 ]ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ[
 .﴾6242F5242﴿؟ﻭﻣﺎ ﻫﻲ ﺣﺎﻟﻬﻢ،ﺃﻱ ﻣﺎ ﺃﺩﺭﺍﻙ ﻣﻦ ﻫﻢ،ﺐ ﻣﻦ ﺣﺎﻟﻬﻢﺍﺳﺘﻔﻬﺎﻡ ﻟﻠﺘﻌﻈﻴﻢ ﻭﺍﻟﺘﻌﺠﻴ﴾ﻭﺃﺻﺤﺎﺏ ﺍﻟﻴﻤﻴﻦ ﻣﺎ ﺃﺻﺤﺎﺏ ﺍﻟﻴﻤﻴﻦ  ﴿
 
ﻻﱠ  ۸۷ﻓِﻲ ِﻛﺘَٰ ٖﺐ ﻣﱠ ۡﻜﻨُﻮٖﻥ  ۷۷ﺇِﻧﱠﻪُۥ ﻟَﻘُۡﺮَءﺍٞﻥ َﻛِﺮﻳٞﻢ  ٦۷َﻭﺇِﻧﱠﻪُۥ ﻟَﻘََﺴٞﻢ ﻟﱠۡﻮ ﺗَۡﻌﻠَُﻤﻮَﻥ َﻋِﻈﻴٌﻢ  ٥۷ﻓََﻼٓ ﺃُۡﻗِﺴُﻢ ﺑَِﻤَﻮٰ ﻗِِﻊ ٱﻟﻨﱡُﺠﻮِﻡ  ﴿
َﻭﺗَۡﺠَﻌﻠُﻮَﻥ ِﺭۡﺯﻗَُﻜۡﻢ ﺃَﻧﱠُﻜۡﻢ  ۱۸ﺃَﻓَﺒِﻬَٰ َﺬﺍ ٱۡﻟَﺤِﺪﻳِﺚ ﺃَﻧﺘُﻢ ﻣﱡ ۡﺪِﻫﻨُﻮَﻥ  ۰۸ﺭﱠ ﺏﱢ ٱۡﻟَﻌٰ ﻠَِﻤﻴَﻦ ﺗَﻨِﺰﻳٞﻞ ﻣﱢ ﻦ  ۹۷ﻳََﻤﺴﱡ ﻪُٓۥ ﺇِﻻﱠ ٱۡﻟُﻤﻄَﻬﱠُﺮﻭَﻥ 
  ۲۸ﺗَُﻜﺬﱢ ﺑُﻮَﻥ 
   
 ﺍﻵﻳﺎﺕ. – ﴾ﻓﻼ ﺃﻗﺴﻢ ﺑﻤﻮﺍﻗﻊ ﺍﻟﻨﺠﻮﻡ  ﴿ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
 :» �ﺭﺳﻮﻝ ﷲ ﻘﺎﻝ ﻓ،�ﻣﻄﺮ ﺍﻟﻨﺎﺱ ﻋﻠﻰ ﻋﻬﺪ ﺭﺳﻮﻝ ﷲ  »: ﻗﺎﻝﻋﺒﺎﺱ  ﻋﻦ ﺍﺑﻦﻭﺃﺧﺮﺝ ﻣﺴﻠﻢ  .5401
 ”.ﺑﻌﻀﻬﻢ ﻟﻘﺪ ﺻﺪﻕ ﻧﻮء ﻛﺬﺍﻗﺎﻝ: ﻭ،ﻫﺬﻩ ﺭﺣﻤﺔ ﻭﺿﻌﻬﺎ ﷲ: ﻗﺎﻟﻮﺍ،ﺻﺒﺢ ﻣﻦ ﺍﻟﻨﺎﺱ ﺷﺎﻛﺮ ﻭﻣﻨﻬﻢ ﻛﺎﻓﺮﺃ
 .«﴾﴾7242F6242﴿ﻭﺗﺠﻌﻠﻮﻥ ﺭﺯﻗﻜﻢ ﺃﻧﻜﻢ ﺗﻜﺬﺑﻮﻥ ﴿:ﺣﺘﻰ ﺑﻠﻎ  ﴾ﻓﻼ ﺃﻗﺴﻢ ﺑﻤﻮﺍﻗﻊ ﺍﻟﻨﺠﻮﻡ  ﴿:ﻓﻨﺰﻟﺖ ﻫﺬﻩ ﺍﻵﻳﺎﺕ
ﻧﺰﻟﺖ ﻫﺬﻩ ﺍﻵﻳﺎﺕ ﻓﻲ ﺭﺟﻞ ﻣﻦ ﺍﻷﻧﺼﺎﺭ ﻓﻲ ﻏﺰﻭﺓ  »: ﻗﺎﻝﺣﺮﺯﺓ  ﻋﻦ ﺃﺑﻲﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ    .6401
ﺛﻢ ﺍﺭﺗﺤﻞ ﻭﻧﺰﻝ ﻣﻨﺰﻻ ﺁﺧﺮ ﻭﻟﻴﺲ ،ﺃﻥ ﻻ ﻳﺤﻤﻠﻮﺍ ﻣﻦ ﻣﺎﺋﻬﺎ ﺷﻴﺌﺎً  �ﻧﺰﻟﻮﺍ ﺍﻟﺤﺠﺮ ﻓﺄﻣﺮﻫﻢ ﺭﺳﻮﻝ ﷲ ،ﺒﻮﻙﺗ
ﻓﻘﺎﻡ ﻓﺼﻠﻰ ﺭﻛﻌﺘﻴﻦ ﺛﻢ ﺩﻋﺎ ﻓﺄﺭﺳﻞ ﷲ ﺳﺤﺎﺑﺔ ﻓﺄﻣﻄﺮﺕ ﻋﻠﻴﻬﻢ ﺣﺘﻰ ،�ﻓﺸﻜﻮﺍ ﺫﻟﻚ ﺇﻟﻰ ﺍﻟﻨﺒﻲ ،ﻣﻌﻬﻢ ﻣﺎء
 �ﺩﻋﺎ ﺍﻟﻨﺒﻲ  ﻭﻳﺤﻚ ﻣﺘﻰ ﺗﺮﻯ ﻣﺎ :ﻣﻦ ﺍﻷﻧﺼﺎﺭ ﻵﺧﺮ ﻣﻦ ﻗﻮﻣﻪ ﻳﺘﻬﻢ ﺑﺎﻟﻨﻔﺎﻕ :ﺭﺟﻞﻘﺎﻝ ﻓ،ﺍﺳﺘﻘﻮﺍ ﻣﻨﻬﺎ
 .«﴾8242F7242﴿ﺇﻧﻤﺎ ﻣﻄﺮﻧﺎ ﺑﻨﻮء ﻛﺬﺍ ﻭﻛﺬﺍ ﻘﺎﻝ: ﻓ،ﻓﺄﻣﻄﺮ ﷲ ﻋﻠﻴﻨﺎ ﺍﻟﺴﻤﺎء
 
 ]ﺗﻌﻠﻴﻖ[
ﻭﻳﺪﻻﻥ ﻋﻠﻰ ﺃﻥ ﺍﻵﻳﺔ ﻧﺰﻟﺖ ﺭﺩﺍً ﻋﻠﻰ ﻣﻦ ﻅﻦ ﺃﻥ ،ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺛﺮﻳﻦ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﺍ ﺍﻵﻳﺔ ﻭﻫﻤﺎ ﺻﺤﻴﺤﺎﻥ 
ﺻﺤﻴﺢ ﻣﻦ ﺣﻴﺚ ﺃﻥ ﷲ ﺗﻌﺎﻟﻰ ﺟﻌﻞ ﻫﺬﻩ ﺍﻟﺸﻬﻮﺭ ﻭﻫﺬﺍ ،ﻓﺈﺫﺍ ﺟﺎء ﺷﻬﺮ ﻛﺬﺍ ﻛﺎﻥ ﺍﻟﻤﻄﺮ،ﻧﺰﻭﻝ ﺍﻟﻤﻄﺮ ﺑﺴﺒﺐ ﺍﻷﻧﻮﺍء ﻳﻌﻨﻰ ﺍﻟﺸﻬﻮﺭ
 ﻋﻼﻣﺔ ﻭﻋﺎﺩﺓ ﻟﻨﺰﻭﻝ ﺍﻟﻤﻄﺮ ﻻ ﻣﻦ ﺣﻴﺚ ﺃﻥ ﺍﻷﻧﻮﺍء ﺃﻧﻔﺴﻬﺎ ﻭﺍﻟﻨﺠﻮﻡ ﺃﺳﺒﺎﺏ ﻓﻲ ﻧﺰﻭﻝ ﺍﻟﻤﻄﺮ. 
ﺻﻼﺓ ﺍﻟﺼﺒﺢ ﺑﺎﻟﺤﺪﻳﺒﻴﻪ ﻓﻲ ﺃﺛﺮ ﺳﻤﺎء ﻛﺎﻧﺖ  �ﺻﻠﻰ ﻟﻨﺎ ﺭﺳﻮﻝ ﷲ : ﻗﺎﻝﻭﻓﻲ ﺍﻟﺒﺨﺎﺭﻱ ﻭﻏﻴﺮﻩ ﻋﻦ ﺯﻳﺪ ﺑﻦ ﺧﺎﻟﺪ ﺍﻟﺠﻬﻨﻲ  
ﺃﺻﺒﺢ ﻣﻦ ﻋﺒﺎﺩﻱ : ﻗﺎﻝ": ﻗﺎﻝﷲ ﻭﺭﺳﻮﻟﻪ ﺍﻋﻠﻢ : ﻗﺎﻟﻮﺍ ؟ﺭﺑﻜﻢ"ﻗﺎﻝ "ﻫﻞ ﺗﺪﺭﻭﻥ ﻣﺎﺫﺍ : ﻘﺎﻝﻰ ﺍﻟﻨﺎﺱ، ﻓﻣﻦ ﺍﻟﻠﻴﻞ، ﻓﻠﻤﺎ ﺍﻧﺼﺮﻑ، ﺍﻗﺒﻞ ﻋﻠ
ﻣﻄﺮﻧﺎ ﺑﻨﻮء ﻛﺬﺍ ﻭﻛﺬﺍ، : ﻗﺎﻝﻣﻄﺮﻧﺎ ﺑﻔﻀﻞ ﷲ ﻭﺭﺣﻤﺘﻪ، ﻓﺬﻟﻚ ﻣﺆﻣﻦ ﺑﻲ، ﻛﺎﻓﺮ ﺑﺎﻟﻜﻮﻛﺐ، ﻭﺍﻣﺎ ﻣﻦ : ﻗﺎﻝﻣﺆﻣﻦ ﺑﻲ ﻭﻛﺎﻓﺮ، ﻓﺎﻣﺎ ﻣﻦ 
 .«﴾9242F8242﴿ﻓﺬﻟﻚ ﻛﺎﻓﺮ ﺑﻲ، ﻣﺆﻣﻦ ﺑﺎﻟﻜﻮﻛﺐ
 
 ]ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ[
ﺗﺬﻛﺮﺕ ﻟﻴﻠﻰ  :ﺍﻟﺸﺎﻋﺮﻗﺎﻝ ،ﻭﺯﻳﺎﺩﺓ " ﻻ " ﻛﺜﻴﺮ ﻓﻲ ﻛﻼﻡ ﺍﻟﻌﺮﺏ ﻭﻣﺸﻬﻮﺭ،ﺍﻟﻼﻡ ﻟﺘﺄﻛﻴﺪ ﺍﻟﻜﻼﻡ ﻭﺗﻘﻮﻳﺘﻪ ﴾ﻓﻼ ﺃﻗﺴﻢ ﺑﻤﻮﺍﻗﻊ ﺍﻟﻨﺠﻮﻡ  ﴿
ﻭﺍﻟﻤﻌﻨﻰ " ﻓﺄﻗﺴﻢ " ،ﺍﻟﻘﺮﻁﺒﻲ " ﻻ " ﺻﻠﺔ ﻓﻲ ﻗﻮﻝ ﺃﻛﺜﺮ ﺍﻟﻤﻔﺴﺮﻳﻦﻗﺎﻝ ،ﻓﺎﻋﺘﺮﺗﻨﻲ ﺻﺒﺎﺑﺔ ﻭﻛﺎﺩ ﻧﻴﺎﻁ ﺍﻟﻘﻠﺐ ﻻ ﻳﺘﻘﻄﻊ ﺃﻱ ﻛﺎﺩ ﻳﺘﻘﻄﻊ
 _______________
ﺩﺍﺭ  ﺷﻬﺮﺗﻪ: ﺑﺴﻴﻮﻧﻲ ﺯﻏﻠﻮﻝ ﺍﻟﻤﺤﻘﻖ: ﻣﺤﻤﺪ ﺍﻟﺴﻌﻴﺪ ﺑﺴﻴﻮﻧﻲ ﺯﻏﻠﻮﻝ ﺍﻹﺑﻴﺎﻧﻲ ﺷﻬﺮﺗﻪ: ﺍﻟﺒﻴﻬﻘﻲ ﺍﻟﻤﺆﻟﻒ: ﺃﺑﻮ ﺑﻜﺮ ﺃﺣﻤﺪ ﺑﻦ ﺍﻟﺤﺴﻴﻦ ﺍﻟﺒﻴﻬﻘﻲ 781ﺍﻟﺒﻌﺚ ﻭﺍﻟﻨﺸﻮﺭ ﻟﻠﺒﻴﻬﻘﻲ ﺹ  (4242)
 ﺍﻟﻄﺒﻌﺔ: ﺍﻷﻭﻟﻰ ﺍﻟﺒﻠﺪ: ﺑﻴﺮﻭﺕ  ﺍﻟﻨﺸﺮ: ﻣﺆﺳﺴﺔ ﺍﻟﻜﺘﺐ ﺍﻟﺜﻘﺎﻓﻴﺔ
 ﻣﺮﺳﻞ ﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ ﺧﺼﻴﻒ ﺑﻦ ﻋﺒﺪ ﺍﻟﺮﺣﻤﻦ ﺻﺪﻭﻕ ﺳﻲء ﺍﻟﺤﻔﻆ  1ﻋﺪﺩ ﺍﻷﺟﺰﺍء:  ﻡ8891ﻫـ،8041ﺳﻨﺔ ﺍﻟﻄﺒﻊ: 
 ﻣﺮﺳﻞ. (5242)
 (992/ 3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(6242) 
 (28821ﺡ)21/891(ﺍﻟﻤﻌﺠﻢ ﺍﻟﻜﺒﻴﺮ 5426ﺡ) 3/853(ﺳﻨﻦ ﺍﻟﺒﻴﻬﻘﻲ ﺍﻟﻜﺒﺮﻯ 96/86ﺡ) 1/63( ﻣﺴﻨﺪ ﺃﺑﻲ ﻋﻮﺍﻧﺔ 37ﺡ) 1/48ﺻﺤﻴﺢ ﻣﺴﻠﻢ  (7242)
 ﻭﺃﺑﻮ ﺣﺮﺯﺓ ﺍﺳﻤﻪ ﻳﻌﻘﻮﺏ ﺑﻦ ﻣﺠﺎﻫﺪ ﺛﻘﺔ ﻭﺍﻷﺛﺮ ﻣﺮﺳﻞ. 01/5333ﺑﻲ ﺣﺎﺗﻢ  ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃ (8242)
 (14/ 2ﺻﺤﻴﺢ ﺍﻟﺒﺨﺎﺭﻱ )(9242) 
 (814)
 .ﺃﻱ ﻓﺄﻗﺴﻢ ﺑﻤﻨﺎﺯﻝ ﺍﻟﻨﺠﻮﻡ ﻭﺃﻣﺎﻛﻦ ﺩﻭﺭﺍﻧﻬﺎ ﻓﻲ ﺃﻓﻼﻛﻬﺎ ﻭﺑﺮﻭﺟﻬﺎ ﴾ﻪ ﻟﻘﺴﻢ ﻭﺇﻧ ﴿ :ﺑﺪﻟﻴﻞ ﻗﻮﻟﻪ ﺑﻌﺪﻩ
ﻟﻤﺎ ﻓﻲ ﺍﻟﻘﺴﻢ ﺑﻪ ﻣﻦ ﺍﻟﺪﻻﻟﺔ ﻋﻠﻰ ،ﻟﻮ ﻋﺮﻓﺘﻢ ﻋﻈﻤﺘﻪ ﻵﻣﻨﺘﻢ ﻭﺍﻧﺘﻔﻌﺘﻢ ﺑﻪ،ﺃﻱ ﻭﺇﻥ ﻫﺬﺍ ﺍﻟﻘﺴﻢ ﺍﻟﻌﻈﻴﻢ ﺟﻠﻴﻞ ﴾ﻭﺇﻧﻪ ﻟﻘﺴﻢ ﻟﻮ ﺗﻌﻠﻤﻮﻥ ﻋﻈﻴﻢ  ﴿
ﻟﻢ ﻳﻜﻦ ﺍﻟﻤﺨﺎﻁﺒﻮﻥ ﻳﻌﻠﻤﻮﻥ ﻋﻦ  ﴿ﻳﺘﺮﻙ ﻋﺒﺎﺩﻩ ﺳﺪﻯ  ﻭﻣﻦ ﻣﻘﺘﻀﻴﺎﺕ ﺭﺣﻤﺘﻪ ﺗﻌﺎﻟﻰ ﺃﻥ ﻻ،ﻭﻓﺮﻁ ﺍﻟﺮﺣﻤﺔ،ﻭﻛﻤﺎﻝ ﺍﻟﺤﻜﻤﺔ،ﻋﻈﻴﻢ ﺍﻟﻘﺪﺭﺓ
ﺇﻥ ﻣﺠﻤﻮﻋﺔ ﻭﺍﺣﺪﺓ ﻣﻦ ﺍﻟﻤﺠﻤﻮﻋﺎﺕ ﺍﻟﺘﻲ ﻻ  :ﻳﻘﻮﻝ ﺍﻟﻔﻠﻜﻴﻮﻥ،ﺃﻣﺎ ﻓﻲ ﻫﺬﺍ ﺍﻟﻌﺼﺮ ﻓﻘﺪ ﻅﻬﺮﺕ ﻣﻌﺠﺰﺓ ﺍﻟﻘﺮﺁﻥ،ﻣﻮﺍﻗﻊ ﺍﻟﻨﺠﻮﻡ ﺇﻻ ﺍﻟﻘﻠﻴﻞ
ﻟﺸﻤﺴﻴﺔ ﺗﺒﻠﻎ ﺃﻟﻒ ﻣﺠﻤﻮﻋﺔ ﻭﺍﺣﺪﺓ ﻫﻲ " ﺍﻟﻤﺠﺮﺓ " ﺍﻟﺘﻲ ﺗﻨﺘﺴﺐ ﺇﻟﻴﻬﺎ ﺃﺳﺮﺗﻨﺎ ﺍ،ﺍﻟﺬﻱ ﻻ ﻧﻌﺮﻑ ﻟﻪ ﺣﺪﻭﺩﺍ،ﺗﺤﺼﻰ ﻓﻲ ﺍﻟﻔﻀﺎء ﺍﻟﻬﺎﺋﻞ
ﻭﻣﺎ ﻻ ﻳﺮﻯ ﺇﻻ ،ﻭﺇﻥ ﻣﻦ ﻫﺬﻩ ﺍﻟﻨﺠﻮﻡ ﻭﺍﻟﻜﻮﺍﻛﺐ ﺍﻟﺘﻰ ﺗﺰﻳﺪ ﻋﻠﻰ ﻋﺪﺓ " ﺑﻼﻳﻴﻦ " ﻧﺠﻢ ﻣﻨﻬﺎ ﻣﺎ ﻳﻤﻜﻦ ﺭﺅﻳﺘﻪ ﺑﺎﻟﻌﻴﻦ ﺍﻟﻤﺠﺮﺩﺓ،ﻣﻠﻴﻮﻥ ﻧﺠﻢ
ﻳﺼﻄﺪﻡ ﺑﻜﻮﻛﺐ  ﺃﻭ،ﻭﻻ ﻳﻮﺟﺪ ﺃﻱ ﺍﺣﺘﻤﺎﻝ ﺃﻥ ﻳﻘﺘﺮﺏ ﻧﺠﻢ ﻣﻦ ﻣﺠﺎﻝ ﻧﺠﻢ ﺍﺧﺮ،ﻫﺬﻩ ﻛﻠﻬﺎ ﺗﺴﺒﺢ ﻓﻲ ﺍﻟﻔﻠﻚ ﺍﻟﻐﺎﻣﺾ،ﺑﺎﻟﻤﺠﺎﻫﺮ ﻭﺍﻷﺟﻬﺰﺓ
ﻳﺴﻴﺮﺍﻥ ﺑﺎﺗﺠﺎﻩ ﻭﺍﺣﺪ ﻭﺑﺴﺮﻋﺔ ﻭﺍﺣﺪﺓ ﻭﻫﻮ ﺍﺣﺘﻤﺎﻝ ﺑﻌﻴﺪ ،ﺎ ﻳﺤﺘﻤﻞ ﺗﺼﺎﺩﻡ ﻣﺮﻛﺐ ﻓﻲ ﺍﻟﺒﺤﺮ ﺍﻷﺑﻴﺾ ﺑﺂﺧﺮ ﻓﻲ ﺍﻟﻤﺤﻴﻂ ﺍﻟﻬﺎﺩﻱﺇﻻ ﻛﻤ،ﺁﺧﺮ
 .﴾0342F9242﴿﴾ﺟﺪﺍ ﺇﻥ ﻟﻢ ﻳﻜﻦ ﻣﺴﺘﺤﻴﻼ 
 ﴾1342F0342﴿ﻭﻫﻮ ﺍﻟﻤﻨﻌﻢ ﺍﻟﻤﺘﻔﻀﻞ ﻋﻠﻴﻜﻢ  ؟ﺃﻧﻜﻢ ﺗﻜﺬﺑﻮﻥ ﺑﺮﺍﺯﻗﻜﻢ،ﺃﻱ ﻭﺗﺠﻌﻠﻮﻥ ﺷﻜﺮ ﺭﺯﻗﻜﻢ ﴾ﻭﺗﺠﻌﻠﻮﻥ ﺭﺯﻗﻜﻢ ﺃﻧﻜﻢ ﺗﻜﺬﺑﻮﻥ ﴿
 ﺍﻧﺘﻬﺖ ﺳﻮﺭﺓ ﺍﻟﻮﺍﻗﻌﺔ
 
 
 ﻮَﺭﺓ ُﺍﻟَﺤِﺪﻳﺪ ِﺳ ُ
 
ﭑﻟﱠِﺬﻳَﻦ ﺃُﻭﺗُﻮْﺍ ٱۡﻟِﻜﺘَٰ َﺐ ِﻣﻦ ﻗَۡﺒُﻞ ﺃَﻟَۡﻢ ﻳَۡﺄِﻥ ﻟِﻠﱠِﺬﻳَﻦ َءﺍَﻣﻨُٓﻮْﺍ ﺃَﻥ ﺗَۡﺨَﺸَﻊ ﻗُﻠُﻮﺑُﻬُۡﻢ ﻟِِﺬۡﻛِﺮ ٱﻟﱠ  َِﻭَﻣﺎ ﻧََﺰَﻝ ِﻣَﻦ ٱۡﻟَﺤﻖﱢ َﻭَﻻ ﻳَُﻜﻮﻧُﻮْﺍ ﻛ َ ﴿
 ﴾ ٦۱ﻓَٰ ِﺴﻘُﻮَﻥ ﻓَﻄَﺎَﻝ َﻋﻠَۡﻴِﻬُﻢ ٱۡﻷََﻣُﺪ ﻓَﻘََﺴۡﺖ ﻗُﻠُﻮﺑُﻬُۡﻢۖ َﻭَﻛﺜِﻴٞﺮ ﻣﱢ ۡﻨﻬُۡﻢ 
 
 ﺍﻵﻳﺔ -﴾ﺃﻟﻢ ﻳﺄﻥ ﻟﻠﺬﻳﻦ ﺁﻣﻨﻮﺍ ﺃﻥ ﺗﺨﺸﻊ ﴿ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﻅﻬﺮ ﻓﻴﻬﻢ  �ﺃﻥ ﺃﺻﺤﺎﺏ ﺍﻟﻨﺒﻲ  »:ﺍﻟﻌﺰﻳﺰ ﺑﻦ ﺃﺑﻲ ﺭﻭﺍﺩ ﻋﻦ ﻋﺒﺪﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺷﻴﺒﺔ ﻓﻲ ﺍﻟﻤﺼﻨﻒ  .7401
 .«﴾2342F1342﴿﴾ـ ﺍﻵﻳﺔﺃﻟﻢ ﻳﺄﻥ ﻟﻠﺬﻳﻦ ﺁﻣﻨﻮﺍ ﺃﻥ ﺗﺨﺸﻊ ﻗﻠﻮﺑﻬﻢ  ﴿:ﻓﻨﺰﻟﺖ،ﺍﻟﻤﺰﺍﺡ ﻭﺍﻟﻀﺤﻚ
ﻗﺪ ﺃﺧﺬﻭﺍ ﻓﻲ ﺷﻲء ﻣﻦ  �ﻛﺎﻥ ﺃﺻﺤﺎﺏ ﺍﻟﻨﺒﻲ  :»ﻗﺎﻝ  ﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﻋﻦ ﻣﻘﺎﺗﻞ ﺑﻦ ﺣﻴﺎﻥ  .8401
 .«﴾3342F2342﴿﴾ـ ﺍﻵﻳﺔﺃﻟﻢ ﻳﺄﻥ ﻟﻠﺬﻳﻦ ﺁﻣﻨﻮﺍ ﺃﻥ ﺗﺨﺸﻊ ﻗﻠﻮﺑﻬﻢ ﻟﺬﻛﺮ ﷲ  ﴿:، ﻓﺄﻧﺰﻝ ﷲﺍﻟﻤﺰﺍﺡ
ﺣﺪﺛﻨﺎ ﻳﺎ ﺭﺳﻮﻝ : ﻘﺎﻟﻮﺍﻓ :ﻣﻠﱠﺔ �َﻣﻞﱠ ﺃﺻﺤﺎﺏ ﺭﺳﻮﻝ ﷲ  :»ﻗﺎﻝ ﺍﻟﻘﺎﺳﻢ  ﻋﻦ ﻋﻦ ﺍﻟﺴﺪﻱﻭﺃﺧﺮﺝ   .9401
 ﴿:ﻓﺄﻧﺰﻝ ﷲ،ﺣﺪﺛﻨﺎ ﻳﺎ ﺭﺳﻮﻝ ﷲ: ﻘﺎﻟﻮﺍﻢ ﻣﻠﻮﺍ ﻣﻠﺔ ﻓﺛ ﴾ﻧﺤﻦ ﻧﻘﺺ ﻋﻠﻴﻚ ﺃﺣﺴﻦ ﺍﻟﻘﺼﺺ  ﴿:ﻓﺄﻧﺰﻝ ﷲ،ﷲ
 .«﴾4342F3342﴿ ﴾ـ ﺍﻵﻳﺔﺃﻟﻢ ﻳﺄﻥ ﻟﻠﺬﻳﻦ ﺁﻣﻨﻮﺍ ﺃﻥ ﺗﺨﺸﻊ ﻗﻠﻮﺑﻬﻢ ﻟﺬﻛﺮ ﷲ 
ﺍﻟﻤﺪﻳﻨﺔ  �ﻟﻤﺎ ﻗﺪﻡ ﺃﺻﺤﺎﺏ ﺭﺳﻮﻝ ﷲ :»ﻗﺎﻝ ﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺍﻟﻤﺒﺎﺭﻙ ﻓﻲ ﺍﻟﺰﻫﺪ ﺃﻧﺒﺄﻧﺎ ﺳﻔﻴﺎﻥ ﻋﻦ ﺍﻷﻋﻤﺶ  .0501
  ﴿:ﻌﺾ ﻣﺎ ﻛﺎﻧﻮﺍ ﻋﻠﻴﻪ ﻓﻨﺰﻟﺖﺑ ﻢ ﻓﺘﺮﻭﺍ ﻋﻦﻓﻜﺄﻧﻬ،ﻣﺎ ﺃﺻﺎﺑﻮﺍ ﺑﻌﺪﻣﺎ ﻛﺎﻥ ﺑﻬﻢ ﻣﻦ ﺍﻟﺠﻬﺪ ﻓﺄﺻﺎﺑﻮﺍ ﻣﻦ ﺍﻟﻌﻴﺶ
 .«﴾5342F4342﴿﴾ـ ﺍﻵﻳﺔﺃﻟﻢ ﻳﺄﻥ ﻟﻠﺬﻳﻦ ﺁﻣﻨﻮﺍ ﺃﻥ ﺗﺨﺸﻊ ﻗﻠﻮﺑﻬﻢ  
 
 ]ﺗﻌﻠﻴﻖ[
ﻭﺗﺒﻨﻰ ﺍﻟﻤﺠﺘﻤﻊ ﺍﻹﺳﻼﻣﻲ ﻋﻠﻰ ﺃﺳﺎﺱ ،ﺍﻟﺘﻲ ﺗﻌﻨﻰ ﺑﺎﻟﺘﺸﺮﻳﻊ ﻭﺍﻟﺘﺮﺑﻴﺔ ﻭﺍﻟﺘﻮﺟﻴﻪ،ﻫﺬﻩ ﺍﻟﺴﻮﺭﺓ ﺍﻟﻜﺮﻳﻤﺔ ﻣﻦ ﺍﻟﺴﻮﺭ ﺍﻟﻤﺪﻧﻴﺔ 
 ﻭﺍﻟﺘﺸﺮﻳﻊ ﺍﻟﺤﻜﻴﻢ.،ﻭﺍﻟﺨﻠﻖ ﺍﻟﻜﺮﻳﻢ،ﺍﻟﻌﻘﻴﺪﺓ ﺍﻟﺼﺎﻓﻴﺔ
 ﴾ ﻭﺃﻧﺰﻟﻨﺎ ﺍﻟﺤﺪﻳﺪ ﻓﻴﻪ ﺑﺄﺱ ﺷﺪﻳﺪ ﻭﻣﻨﺎﻓﻊ ﻟﻠﻨﺎﺱ ﴿ﺑﺎﻟﺤﺪﻳﺪ ﻟﺬﻛﺮ ﺍﻟﺤﺪﻳﺪ ﻓﻴﻬﺎ ﻓﻲ ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ  ﻭﺳﻤﻴﺖ 
ﻭﺍﺧﺘﻠﻒ ﻓﻲ ،ﻭﻛﻠﻬﺎ ﺗﺪﻝ ﻋﻠﻰ ﺃﻥ ﺍﻵﻳﺔ ﻧﺰﻟﺖ ﻓﻲ ﺍﻟﻤﺆﻣﻨﻴﻦ،ﻭﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﻋﺪﺓ ﺁﺛﺎﺭ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ 
ﺍﻵﻳﺔ ﻣﺬﻛﺮﺓ ﻟﻬﻢ ﺑﺎﻵﺧﺮﺓ، ﻭﻟﻠﻤﺰﺍﺡ ﺿﻮﺍﺑﻂ ﻓﻴﺠﻮﺯ ﺇﺫﺍ  ﻓﺎﻵﺛﺮ ﺍﻷﻭﻝ ﻭﺍﻟﺜﺎﻧﻲ ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﺑﺴﺒﺐ ﻣﺎ ﻅﻬﺮ ﻓﻴﻬﻢ ﻣﻦ ﺍﻟﻤﺰﺍﺡ ﻓﻨﺰﻟﺖ،ﺫﻟﻚ
ﺇﻥ ﻛﺎﻥ ﺭﺳﻮﻝ ﷲ َﺻﻠﱠﻰ ﷲ َﻋﻠَﻴﻪ : ﻗﺎﻝ،َﻋﻦ ﺃَﻧَﺲ ٍ،ﻛﻤﺎ ﺟﺎء ﻓﻲ ﺍﻟﺼﺤﻴﺢ،ﻳﻤﺎﺯﺡ �ﻛﺎﻥ ﻗﻠﻴﻼً ﻭﻻ ﻳﺆﺛﺮ ﻋﻠﻰ ﺍﻟﻘﻠﺐ، ﻭﻗﺪ ﻛﺎﻥ ﺍﻟﻨﺒﻲ 
 .﴾6342F5342﴿؟ﺮﻳﺎ ﺃﺑﺎ ﻋﻤﻴﺮ ﻣﺎ ﻓﻌﻞ ﺍﻟﻨﻐﻴ :ﻟﻴﻼﻁﻔﻨﺎ ﺣﺘﻰ ﺇﻥ ﻛﺎﻥ ﻟﻴﻘﻮﻝ ﻷﺥ ﻟﻲ ﺻﻐﻴﺮ ﺃﻭ،َﻭَﺳﻠﱠﻢ ﻳﺨﺎﻟﻄﻨﺎ
ﺇﻥ ﷲ ،ﺃﺧﺒﺮﻭﻫﺎ ﺃﻧﻬﺎ ﻻ ﺗﺪﺧﻠﻬﺎ ﻭﻫﻲ ﻋﺠﻮﺯ ٌ: ﻗﺎﻝ،ﺇﻥ ﺍﻟﺠﻨﺔ ﻻ ﻳﺪﺧﻠﻬﺎ ﻋﺠﻮٌﺯ ﻓﻮﻟﺖ ﺗﺒﻜﻲ :ﻟﻌﺠﻮﺯ ٍﻗﺎﻝ  �ﻭﺭﻭﻱ ﺃﻥ ﺍﻟﻨﺒﻲ  
 .﴾7342F6342﴿﴾ ﺇﻧﱠﺎ ﺃْﻧَﺸﺄْﻧﺎﻫُﻦﱠ ﺇﻧﺸﺎًء ﻓََﺠَﻌْﻠﻨَﺎﻫُﻦﱠ ﺃﺑََﻜﺎﺭﺍً ﴿ :ﺳﺒﺤﺎﻧﻪ ﻭﺗﻌﺎﻟﻰ ﻳﻘﻮﻝ
ﻭﺭﻭﻯ ﺍﻹﻣﺎﻡ ،ﺒﺎً ﻟﻘﺴﻮﺓ ﺍﻟﻘﻠﺐ ﻓﻬﺬﺍ ﻫﻮ ﺍﻟﻤﺤﺬﻭﺭﻫﺬﺍ ﺇﺫﺍ ﻛﺎﻥ ﻓﻲ ﺣﺪ ﺍﻻﻋﺘﺪﺍﻝ ﺃﻣﺎ ﺇﺫﺍ ﺃﻛﺜﺮ ﻣﻨﻪ ﺑﺤﻴﺚ ﻳﻜﻮﻥ ﺳﺒ 
ﻭﻛﺜﺮﺕ ﺩﻋﺎﺑﺘﻪ ﺫﻫﺒﺖ ،َﺭُﺳﻮُﻝ ﷲﱠ ِ َﺻﻠﱠﻰ ﷲﱠ ُ َﻋﻠَْﻴِﻪ َﻭَﺳﻠﱠَﻢ:"ﻣﻦ ﻛﺜﺮ ﺿﺤﻜﻪ ﺍﺳﺘﺨﻒ ﺑﺤﻘﻪﻗﺎﻝ : ﻗﺎﻝَﻋْﻦ ﺃَﺑِﻲ ﻫَُﺮْﻳَﺮﺓ،َ .ﺍﻟﻄﺒﺮﺍﻧﻲ
 _______________
 (403/ 3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(0342) 
 (403/ 3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(1342) 
 (ﻣﺮﺳﻞ ﻭﻋﺒﺪ ﺍﻟﻌﺰﻳﺰ ﻣﺘﻜﻠﻢ ﻓﻴﻪ51753ﺡ)  7/442ﻣﺼﻨﻒ ﺍﺑﻦ ﺃﺑﻲ ﺷﻴﺒﺔ  (2342)
 ﻣﺮﺳﻞ. 01/8333ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ   (3342)
 ﻭﺃﺧﺮﺝ ﺍﻟﻄﺒﺮﻱ ﻣﻦ ﺣﺪﻳﺚ ﺳﻌﺪ ﺑﻦ ﺃﺑﻲ ﻭﻗﺎﺹ ﻧﺤﻮﻩ ﻭﺳﻴﺎﻗﺔ ﺃﻁﻮﻝ ﻭﺇﺳﻨﺎﺩﻩ ﺣﺴﻦ 01/8333ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ   (4342)
 (ﻣﺮﺳﻞ ﺻﺤﻴﺢ ﺍﻹﺳﻨﺎﺩ462ﺡ) 1/98ﺍﻟﺰﻫﺪ ﻻﺑﻦ ﺍﻟﻤﺒﺎﺭﻙ  (5342)
 (73/ 8ﺻﺤﻴﺢ ﺍﻟﺒﺨﺎﺭﻱ )(6342) 
 ( 753/ 5ﺍﻟﻤﻌﺠﻢ ﺍﻷﻭﺳﻂ )(7342) 
 (914)
 
 .﴾8342F7342﴿ﻭﻣﻦ ﻛﺜﻴﺮ ﻣﺰﺍﺣﻪ ﺫﻫﺐ ﻭﻗﺎﺭﻩ "،ﺟﻼﻟﺘﻪ
 "﴾9342F8342﴿َﻋْﻨﻪ ُﻧﺤﻮﻩ "  ﻭﻋﻦ ُﻋَﻤُﺮ ْﺑُﻦ ﺍْﻟَﺨﻄﱠﺎِﺏ َﺭِﺿَﻲ ﷲُ  
ﻭﺃﻣﺎ ﺍﻵﺛﺮﺍﻥ ﺍﻵﺧﺮﺍﻥ ﺍﻟﻠﺬﺍﻥ ﺫﻛﺮﻫﻤﺎ ﺍﻟﻤﺆﻟﻒ ﻓﻬﻤﺎ ﻳﺪﻻﻥ ﻋﻠﻰ ﺃﻥ ﺳﺒﺐ ﻧﺰﻭﻝ ﺍﻵﻳﺔ ﻛﺎﻥ ﺑﺴﺒﺐ ﻣﺎ ﺃﺻﺎﺏ ﺍﻟﺼﺤﺎﺑﺔ ﻣﻦ  
 �ﻭﻫﺬﺍ ﺑﺎﻋﺘﺒﺎﺭ ﻣﺎ ﻛﺎﻧﻮﺍ ﻋﻠﻴﻪ ﻓﻲ ﻣﻜﺔ ﺃﻣﺎ ﻓﻲ ﻧﻔﺲ ﺍﻷﻣﺮ ﻓﻘﺪ ﺃﺻﺎﺏ ﺍﻟﻨﺒﻲ ،ﻓﻜﺎﻥ ﺫﻟﻚ ﺳﺒﺐ ﻟﻤﻠﻠﻬﻢ،ﺭﻏﺪ ﺍﻟﻌﻴﺶ ﺑﻌﺪ ﻣﺎ ﻗﺪﻣﻮﺍ ﺍﻟﻤﺪﻳﻨﺔ
 ﻨﺼﺐ ﻣﺎ ﻳﻌﺮﻓﻪ ﺍﻟﻘﺎﺭﺉ ﻓﻲ ﺳﻴﺮﻫﻢ.ﻭﺃﺻﺤﺎﺑﻪ ﻣﻦ ﺍﻟ
ﺍﻥ ﷲ ﺍﺳﺘﺒﻄﺎ ﻗﻠﻮﺏ ﺍﻟﻤﻬﺎﺟﺮﻳﻦ ﻓﻌﺎﺗﺒﻬﻢ ﻋﻠﻰ ﺭﺍﺱ ﺛﻼﺙ ﻋﺸﺮﺓ ﺳﻨﺔ ﻣﻦ : ﻗﺎﻝﻭﺭﻭﻯ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﺗﻔﺴﻴﺮ ﻋﻦ ﺍﺑﻦ ﻋﺒﺎﺱ  
 .﴾0442F9342﴿ﺍﻟﻢ ﻳﺎﻥ ﻟﻠﺬﻳﻦ ﺍﻣﻨﻮﺍ ﺍﻵﻳﺔ: ﻘﺎﻝﻧﺰﻭﻝ ﺍﻟﻘﺮﺍﻥ ﻓ
ﻓﺠﻌﻞ ﺍﻟﻤﺆﻣﻨﻮﻥ ،ﺬﻩ ﺍﻵﻳﺔ ﺇّﻻ ﺃﺭﺑﻊ ﺳﻨﻴﻦﻣﺎ ﻛﺎﻥ ﺑﻴﻦ ﺇﺳﻼﻣﻨﺎ ﻭﺑﻴﻦ ﺃﻥ ﻋﻮﺗﺒﻨﺎ ﺑﻬ :ﺍﺑﻦ ﻣﺴﻌﻮﺩﻗﺎﻝ ﺍﻹﻣﺎﻡ ﺍﻟﺜﻌﻠﺒﻲ:ﻭﻗﺎﻝ ﻭ 
 .﴾1442F0442﴿ﻳﻌﺎﺗﺐ ﺑﻌﻀﻬﻢ ﺑﻌﻀﺎ
 ﻗﻠﺖ: ﻭﻫﺬﺍ ﺑﻌﻴﺪ ﻓﺈﻥ ﺇﺳﻼﻡ ﺍﺑﻦ ﻣﺴﻌﻮﺩ ﻣﺘﻘﺪﻡ ﻭﺍﻵﻳﺔ ﻣﺪﻧﻴﺔ ﻓﺈﺫﺍ ﺻﺢ ﻛﺎﻧﺖ ﺍﻵﻳﺔ ﻣﻜﻴﺔ. 
 ﻭﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻟﻬﺎ ﻏﻴﺮ ﻣﺎ ﺫﻛﺮﻩ ﺍﻟﻤﺆﻟﻒ ﻓﻘﻴﻞ ﻧﺰﻟﺖ ﻓﻲ ﺍﻟﻤﻨﺎﻓﻘﻴﻦ. 
ﺑﻌﺪ ﺍﻟﻬﺠﺮﺓ ﺑﺴﻨﺔ، ﻭﺫﻟﻚ ﺃﻧﻬﻢ ﺳﺄﻟﻮﺍ ﺳﻠﻤﺎﻥ ﺍﻟﻔﺎﺭﺳﻰ ﺫﺍﺕ ﻳﻮﻡ ﺍﻟﻜﻠﺒﻲ ﻭﻣﻘﺎﺗﻞ: ﻧﺰﻟﺖ ﻓﻲ ﺍﻟﻤﻨﺎﻓﻘﻴﻦ ﻗﺎﻝ  :ﺍﻹﻣﺎﻡ ﺍﻟﻮﺍﺣﺪﻱﻗﺎﻝ  
 .﴾2442F1442﴿ﺣﺪﺛﻨﺎ ﻋﻤﺎ ﻓﻲ ﺍﻟﺘﻮﺭﺍﺓ ﻓﺈﻥ ﻓﻴﻬﺎ ﺍﻟﻌﺠﺎﺋﺐ، ﻓﻨﺰﻟﺖ ﻫﺬﻩ ﺍﻵﻳﺔ: ﻘﺎﻟﻮﺍﻓ
ﻭﻻ ﻳﺼﺢ ﺫﻟﻚ ﺇﻻ ﻋﻠﻰ ﺗﻜﻠﻒ ﺍﻟﺘﺄﻭﻳﻞ ﺑﺄﻥ ﺍﻟﻤﺮﺍﺩ ﺑﺎﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ ،ﻗﻠﺖ: ﻭﻫﺬﺍ ﻣﺨﺎﻟﻒ ﻟﻈﺎﻫﺮ ﺍﻵﻳﺔ ﻓﺈﻥ ﺍﻵﻳﺔ ﺧﻄﺎﺏ ﻟﻠﻤﺆﻣﻨﻴﻦ 
 .﴾3442F2442﴿ﻳﺆﻣﻦ ﻗﻠﻮﺑﻬﻢ. ﻋﻠﻰ ﻣﺎ ﺫﻛﺮﻩ ﺍﻹﻣﺎﻡ ﺍﻟﻘﺮﻁﺒﻲﻳﻌﻨﻰ ﺃﻣﻨﻮﺍ ﺑﺄﻟﺴﻨﺘﻬﻢ ﻭﻟﻢ 
ﻗﺎﻝ ﻫﺬﺍ ﺍﻟﺨﻄﺎﺏ ﻟﻤﻦ ﺁﻣﻦ ﺑﻤﻮﺳﻰ ﻭﻋﻴﺴﻰ ﺩﻭﻥ ﻣﺤﻤﺪ ﻋﻠﻴﻬﻢ ﺍﻟﺴﻼﻡ ﻷﻧﻪ : ﻗﺎﻝﻭﻓﻴﻬﺎ ﺳﺒﺐ ﺛﺎﻟﺚ ﺫﻛﺮﻩ ﺍﻹﻣﺎﻡ ﺍﻟﻘﺮﻁﺒﻲ  
ﻭﺃﻻ ﻳﻜﻮﻧﻮﺍ ﻛﻤﺘﻘﺪﻣﻲ ﻗﻮﻡ ،ﻟﻠﻘﺮﺍﻥ ﺃﻱ ﺃﻟﻢ ﻳﺄﻥ ﻟﻠﺬﻳﻦ ﺁﻣﻨﻮﺍ ﺑﺎﻟﺘﻮﺭﺍﺓ ﻭﺍﻹﻧﺠﻴﻞ ﺃﻥ ﺗﻠﻴﻦ ﻗﻠﻮﺑﻬﻢ ﴾ َﻭﺍﻟﱠِﺬﻳَﻦ ﺁَﻣﻨُﻮﺍ ﺑِﺎﻟﱠ ِ َﻭُﺭُﺳﻠِﻪ ِ﴿ :ﻋﻘﻴﺐ ﻫﺬﺍ
 .﴾4442F3442﴿ﺇﺫ ﻁﺎﻝ ﻋﻠﻴﻬﻢ ﺍﻷﻣﺪ ﺑﻴﻨﻬﻢ ﻭﺑﻴﻦ ﻧﺒﻴﻬﻢ ﻓﻘﺴﺖ ﻗﻠﻮﺑﻬﻢ،ﻣﻮﺳﻰ ﻭﻋﻴﺴﻰ
ﻋﻠﻴﻪ ﻘﺎﻝ ﻻ ﻳ �ﻗﻠﺖ: ﺍﻟﺨﻄﺎﺏ ﻣﻮﺟﻪ ﻟﻠﻤﺆﻣﻨﻴﻦ ﻋﻤﻮﻣﺎً ﺩﻭﻥ ﺃﻫﻞ ﺍﻟﻜﺘﺎﺏ ﻓﺈﻥ ﻣﻦ ﺁﻣﻨﻮﺍ ﺑﻤﻮﺳﻰ ﻭﻋﻴﺴﻰ ﻭﻟﻢ ﻳﺆﻣﻦ ﺑﺎﻟﻨﺒﻲ  
 .ﻣﺆﻣﻦ ﻭﻫﺬﺍ ﺍﻟﺘﺄﻭﻳﻞ ﺑﻌﻴﺪ
ﻤﺆﻣﻨﻴﻦ ﻣﻦ ﻫﺬﻩ ﺍﻵﻣﺔ ﺑﺄﻥ ﻻ ﻳﻜﻮﻧﻮﺍ ﻛﺄﻫﻞ ﺍﻟﻜﺘﺎﺏ ﻣﻦ ﻗﺒﻠﻬﻢ ﺣﻴﺚ ﺃﻋﻄﺎﻫﻢ ﷲ ﺍﻟﻜﺘﺎﺏ ﻓﺎﻟﺮﺍﺣﻭ ﺃﻥ ﺍﻵﻳﺔ ﻧﺰﻟﺖ ﺧﻄﺎﺑﺎً ﻟﻠ 
ﻳَﺎ ﻗَْﻮِﻡ ﺃَﻟَْﻢ ﻗﺎﻝ ﻓََﺮَﺟَﻊ ُﻣﻮَﺳﻰ ﺇِﻟَﻰ ﻗَْﻮِﻣِﻪ َﻏْﻀﺒَﺎَﻥ ﺃَِﺳﻔًﺎ ﴿ﻭﻫﺬﺍ ﻣﺜﻞ ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ ﺣﻜﺎﻳﺔ ﻋﻦ ﻣﻮﺳﻰ ﻭﻗﻮﻣﻪ .ﻓﻄﺎﻝ ﻋﻠﻴﻬﻢ ﺍﻷﻣﺪ ﻓﻘﺴﺪ ﻗﻠﻮﺑﻬﻢ
 . ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ﴾68﴿ﻁﻪ ﴾ﺃََﺭﺩﺗﱡْﻢ ﺃَﻥ ﻳَِﺤﻞﱠ َﻋﻠَْﻴُﻜْﻢ َﻏَﻀٌﺐ ﻣﱢ ﻦ ﺭﱠ ﺑﱢُﻜْﻢ ﻓَﺄَْﺧﻠَْﻔﺘُﻢ ﻣﱠ ْﻮِﻋِﺪﻱ ﺃﻡ ﺃَﻓَﻄَﺎَﻝ َﻋﻠَْﻴُﻜُﻢ ﺍْﻟَﻌْﻬُﺪ ﻳَِﻌْﺪُﻛْﻢ َﺭﺑﱡُﻜْﻢ َﻭْﻋًﺪﺍ َﺣَﺴﻨًﺎ 
 
  ]ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ[
 .؟ﻮﺍﻋﻆ ﷲﻭﺗﻠﻴﻦ ﻟﻤ،ﺃﻱ ﺃﻣﺎ ﺣﺎﻥ ﻟﻠﻤﺆﻣﻨﻴﻦ ﺃﻥ ﺗﺮﻕ ﻗﻠﻮﺑﻬﻢ ﴾ﺃﻟﻢ ﻳﺄﻥ ﻟﻠﺬﻳﻦ ﺁﻣﻨﻮﺍ ﺃﻥ ﺗﺨﺸﻊ ﻗﻠﻮﺑﻬﻢ ﻟﺬﻛﺮ ﷲ  ﴿
 .؟ﺃﻱ ﻭﺗﺮﻕ ﻟﻤﺎ ﻧﺰﻝ ﻣﻦ ﺁﻳﺎﺕ ﺍﻟﻘﺮﺁﻥ ﺍﻟﻤﺒﻴﻦ ﴾ﻭﻣﺎ ﻧﺰﻝ ﻣﻦ ﺍﻟﺤﻖ  ﴿
 .ﺍﻟﺬﻳﻦ ﺃﻋﻄﺎﻫﻢ ﷲ ﺍﻟﺘﻮﺭﺍﺓ ﻭﺍﻹﻧﺠﻴﻞ،ﺃﻱ ﻭﻻ ﻳﻜﻮﻧﻮﺍ ﻛﺎﻟﻴﻬﻮﺩ ﻭﺍﻟﻨﺼﺎﺭﻯ ﴾ﻭﻻ ﻳﻜﻮﻧﻮﺍ ﻛﺎﻟﺬﻳﻦ ﺃﻭﺗﻮﺍ ﺍﻟﻜﺘﺎﺏ ﻣﻦ ﻗﺒﻞ  ﴿
ﺃﺷﺪ  ﺃﻭﺣﺘﻰ ﺻﻠﺒﺖ ﻗﻠﻮﺑﻬﻢ ﻓﻬﻲ ﻛﺎﻟﺤﺠﺎﺭﺓ ،ﻬﻢﺃﻱ ﻓﻄﺎﻝ ﻋﻠﻴﻬﻢ ﺍﻟﺰﻣﻦ ﺍﻟﺬﻱ ﺑﻴﻨﻬﻢ ﻭﺑﻴﻦ ﺃﻧﺒﻴﺎﺋ ﴾ﻓﻄﺎﻝ ﻋﻠﻴﻬﻢ ﺍﻷﻣﺪ ﻓﻘﺴﺖ ﻗﻠﻮﺑﻬﻢ  ﴿
ﺃﻱ ﺻﻠﺒﺖ ﺑﺤﻴﺚ ﻻ ﺗﻨﻔﻌﻞ  :ﺃﺑﻮ ﺣﻴﺎﻥﻗﺎﻝ ﻭ،ﻭﺃﻋﺮﺿﻮﺍ ﻋﻦ ﻣﻮﺍﻋﻆ ﺍﻟﻘﺮﺁﻥ،ﻣﺎﻟﻮﺍ ﺇﻟﻰ ﺍﻟﺪﻧﻴﺎ ﴾ﻗﺴﺖ ﻗﻠﻮﺑﻬﻢ  ﴿ :ﺍﺑﻦ ﻋﺒﺎﺱﻗﺎﻝ ،ﻗﺴﻮﺓ
 .ﻴﻬﻢ ﺍﻟﺰﻣﺎﻥﺣﻴﻦ ﻗﺴﺖ ﻗﻠﻮﺑﻬﻢ ﻟﻤﺎ ﻁﺎﻝ ﻋﻠ،ﻟﻠﺨﻴﺮ ﻭﺍﻟﻄﺎﻋﺔ ﻭﺍﻟﻐﺮﺽ ﺃﻥ ﷲ ﻳﺤﺬﺭ ﺍﻟﻤﺆﻣﻨﻴﻦ ﺃﻥ ﻳﻜﻮﻧﻮﺍ ﻣﻊ ﺍﻟﻘﺮﺁﻥ ﻛﺎﻟﻴﻬﻮﺩ ﻭﺍﻟﻨﺼﺎﺭﻯ
 .﴾5442F4442﴿ﻣﻦ ﻓﺮﻁ ﻗﺴﻮﺓ ﺍﻟﻘﻠﺐ،ﺭﺍﻗﻀﻮﻥ ﻟﺘﻌﺎﻟﻴﻢ ﺩﻳﻨﻬﻢ،ﺃﻱ ﻭﻛﺜﻴﺮ ﻣﻦ ﺃﻫﻞ ﺍﻟﻜﺘﺎﺏ ﺧﺎﺭﺟﻮﻥ ﻋﻦ ﻁﺎﻋﺔ ﷲ ﴾ﻭﻛﺜﻴﺮ ﻣﻨﻬﻢ ﻓﺎﺳﻘﻮﻥ  ﴿
  
ۡﻢ ﻧُﻮٗﺭﺍ ﺗَۡﻤُﺸﻮَﻥ ﺑِﻪِۦ َﻭﻳَۡﻐﻔِۡﺮ ﻟَُﻜۡﻢﻭ َﻭٱﻟﱠ  ُﻞ ﻟﱠﻜ ُﻳَٰ ٓﺄَﻳﱡﻬَﺎ ٱﻟﱠِﺬﻳَﻦ َءﺍَﻣﻨُﻮْﺍ ٱﺗﱠﻘُﻮْﺍ ٱﻟﱠ  ََﻭَءﺍِﻣﻨُﻮْﺍ ﺑَِﺮُﺳﻮﻟِﻪِۦ ﻳُۡﺆﺗُِﻜۡﻢ ِﻛۡﻔﻠَۡﻴِﻦ ِﻣﻦ ﺭﱠ ۡﺣَﻤﺘِﻪِۦ َﻭﻳَۡﺠﻌ َ ﴿
 ﴾  ۸۲َﻏﻔُﻮٞﺭ ﺭﱠ ِﺣﻴٞﻢ 
 
 ﺍﻵﻳﺔ - ﴾ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ ﺍﺗﻘﻮﺍ ﷲ ﻭﺁﻣﻨﻮﺍ ﺑﺮﺳﻮﻟﻪ  ﴿ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﺃﻥ ﺃﺭﺑﻌﻴﻦ ﻣﻦ ﺃﺻﺤﺎﺏ  :»ﻋﺒﺎﺱ  ﻋﻦ ﺍﺑﻦﻭﺃﺧﺮﺝ ﺍﻟﻄﺒﺮﺍﻧﻲ ﻓﻲ ﺍﻷﻭﺳﻂ ﺑﺴﻨﺪ ﻓﻴﻪ ﻣﻦ ﻻ ﻳﻌﺮﻑ   ]ﮔ [ .1501
ﻓﻠﻤﺎ ﺭﺃﻭﺍ ﻣﺎ ،ﻓﻜﺎﻧﺖ ﻓﻴﻬﻢ ﺟﺮﺍﺣﺎﺕ ﻭﻟﻢ ﻳﻘﺘﻞ ﻣﻨﻬﻢ ﺃﺣﺪ،ﻓﺸﻬﺪﻭﺍ ﻭﻗﻌﺔ ﺃُُﺣﺪ،� ﻗﺪﻣﻮﺍ ﻋﻠﻰ ﺍﻟﻨﺒﻲ ﺍﻟﻨﺠﺎﺷﻲ
ﻓﺄﺫﻥ ﻟﻨﺎ ﻧﺠﻲء ﺑﺄﻣﻮﺍﻟﻨﺎ ﻧﻮﺍﺳﻲ ﺑﻬﺎ ،ﻳﺎ ﺭﺳﻮﻝ ﷲ ﺇﻧﺎ ﺃﻫﻞ ﻣﻴﺴﺮﺓ: ﻗﺎﻟﻮﺍﺑﺎﻟﻤﺆﻣﻨﻴﻦ ﻣﻦ ﺍﻟﺤﺎﺟﺔ،
ﻳﺎ : ﻗﺎﻟﻮﺍﻓﻠﻤﺎ ﻧﺰﻟﺖ ،ـ ﺍﻵﻳﺎﺕ﴾ﺍﻟﺬﻳﻦ ﺁﺗﻴﻨﺎﻫﻢ ﺍﻟﻜﺘﺎﺏ ﻣﻦ ﻗﺒﻠﻪ ﻫﻢ ﺑﻪ ﻳﺆﻣﻨﻮﻥ  ﴿:ﺍﻟﻤﺴﻠﻤﻴﻦ،ﻓﺄﻧﺰﻝ ﷲ ﻓﻴﻬﻢ
 ﴿:ﻣﻌﺸﺮ ﺍﻟﻤﺴﻠﻤﻴﻦ ﺃﻣﺎ ﻣﻦ ﺁﻣﻦ ﻣﻨﺎ ﺑﻜﺘﺎﺑﻜﻢ ﻓﻠﻪ ﺃﺟﺮﺍﻥ ﻭﻣﻦ ﻟﻢ ﻳﺆﻣﻦ ﺑﻜﺘﺎﺑﻜﻢ ﻓﻠﻪ ﺃﺟﺮ ﻛﺄﺟﻮﺭﻛﻢ، ﻓﺄﻧﺰﻝ ﷲ
 .«﴾6442F5442﴿﴾ـ ﺍﻵﻳﺔﻳﺎ ﺃﻳﻬﺎ ﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ ﺍﺗﻘﻮﺍ ﷲ ﻭﺁﻣﻨﻮﺍ ﺑﺮﺳﻮﻟﻪ ﻳﺆﺗﻜﻢ ﻛﻔﻠﻴﻦ ﻣﻦ ﺭﺣﻤﺘﻪ 
ﻓﺨﺮ ،ﺍﻵﻳﺔ ﴾ـﻳﺆﺗﻮﻥ ﺃﺟﺮﻫﻢ ﻣﺮﺗﻴﻦ ﺑﻤﺎ ﺻﺒﺮﻭﺍ  ﺃﻭﻟﺌﻚ ﴿:ﻟﻤﺎ ﻧﺰﻟﺖ :» ﻋﻦ ﻣﻘﺎﺗﻞﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ   .2501
 _______________
 ﻟﺘﻔﺮﺩ ﻋﺒﺪ ﺍﻷﻭﻝ ﺍﻟﻤﻌﻠﻢ ﺑﻪ ﻭﻩ( ﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ ﺿﻌﻒ 433/ 6ﺍﻟﻤﻌﺠﻢ ﺍﻷﻭﺳﻂ )(8342) 
 (95/ 7ﺷﻌﺐ ﺍﻹﻳﻤﺎﻥ )(9342) 
 (8333/ 01ﺍﺑﻦ ﺃﺑﻰ ﺣﺎﺗﻢ ـ  )(0442) 
 (042/ 9ﺍﻟﻜﺸﻒ ﻭﺍﻟﺒﻴﺎﻥ ﻋﻦ ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﺁﻥ )(1442) 
 (272ﺃﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ ﻟﻠﻮﺍﺣﺪﻱ ) (2442) 
 (942/ 71ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﻁﺒﻲ ـ  )(3442) 
 (942/ 71ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﻁﺒﻲ ـ  )(4442) 
 (213/ 3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(5442) 
 (ﺿﻌﻴﻒ ﻟﻠﺠﻬﺎﻟﺔ2667ﺡ) 7/633ﺍﻟﻤﻌﺠﻢ ﺍﻷﻭﺳﻂ  (6442)
 (024)
ﻓﺎﺷﺘﺪ ﺫﻟﻚ ﻋﻠﻰ ﺍﻟﺼﺤﺎﺑﺔ، ﻓﺄﻧﺰﻝ ،ﻟﻨﺎ ﺃﺟﺮﺍﻥ ﻭﻟﻜﻢ ﺃﺟﺮ: ﻘﺎﻟﻮﺍﻓ �ﺍﻟﻨﺒﻲ  ﻋﻦ ﺃﺻﺤﺎﺏ ﻣﺆﻣﻨﻮ ﺃﻫﻞ ﺍﻟﻜﺘﺎﺏ
ـ ﻓﺠﻌﻞ ﻟﻬﻢ ﺃﺟﺮﻳﻦ ﻣﺜﻞ ﺃﺟﻮﺭ ﴾ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ ﺍﺗﻘﻮﺍ ﷲ ﻭﺁﻣﻨﻮﺍ ﺑﺮﺳﻮﻟﻪ ﻳﺆﺗﻜﻢ ﻛﻔﻠﻴﻦ ﻣﻦ ﺭﺣﻤﺘﻪ  ﴿:ﷲ
 .«﴾7442F6442﴿ﻣﺆﻣﻨﻲ ﺃﻫﻞ ﺍﻟﻜﺘﺎﺏ
 
 ]ﺗﻌﻠﻴﻖ[
ﻓﺎﻟ ،ﺮﻳﻦ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﻭﻫﻤﺎ ﻳﺪﻻﻥ ﻋﻠﻰ ﺃﻥ ﺍﻟﺨﻄﺎﺏ ﻫﻨﺎ ﻟﻠﻤﺆﻣﻨﻴﻦ ﻣﻦ ﻫﺬﻩ ﺍﻷﻣﺔﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺛ 
ﻓﺈﻥ  �ﻓﺈﻥ ﻓﻌﻠﻮﺍ ﺫﻟﻚ ﻛﺎﻥ ﻟﻬﻢ ﺃﺟﺮﻳﻦ ﻣﺜﻞ ﻣﺎ ﻷﻫﻞ ﺍﻟﻜﺘﺎﺏ ﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ ﺑﻜﺘﺎﺑﻬﻢ ﺛﻢ ﺃﻣﻨﻮﺍ ﺑﺎﻟﻨﺒﻲ ،ﺗﻌﺎﻟﻰ ﺃﻣﺮﻫﻢ ﺑﺘﻘﻮﺍﻩ ﻭﺍﻹﻳﻤﺎﻥ ﺑﺮﺳﻮﻟﻪ
 .ﻟﻬﻢ ﺃﺟﺮﻳﻦ
ﺛﻼﺛﺔ ﻳﺆﺗﻮﻥ ﺃﺟﺮﻫﻢ ﻣﺮﺗﻴﻦ ﺭﺟﻞ ﻛﺎﻧﺖ ﻟﻪ ﺃﻣﺔ ﻓﺄﺩﺑﻬﺎ »  : �ﺭﺳﻮﻝ ﷲ  ﻗﺎﻝ: ﻗﺎﻝﻭﻓﻲ ﺻﺤﻴﺢ ﺍﻟﺒﺨﺎﺭﻱ ﻋﻦ ﺃﺑﻲ ﻣﻮﺳﻰ  
ﻭﻋﺒﺪ ﺃﺩﻯ ﺣﻖ ،ﻓﺂﻣﻦ ﺑﻪ �ﻭﺭﺟﻞ ﻣﻦ ﺃﻫﻞ ﺍﻟﻜﺘﺎﺏ ﺁﻣﻦ ﺑﻨﺒﻴﻪ ﺛﻢ ﺃﺩﺭﻙ ﺍﻟﻨﺒﻲ ،ﻓﺄﺣﺴﻦ ﺃﺩﺑﻬﺎ ﻭﻋﻠﻤﻬﺎ ﻓﺄﺣﺴﻦ ﺗﻌﻠﻴﻤﻬﺎ ﺛﻢ ﺃﻋﺘﻘﻬﺎ ﻓﺘﺰﻭﺟﻬﺎ
 « ﴾8442F7442﴿ﷲ ﻭﺣﻖ ﻣﻮﺍﻟﻴﻪ 
ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ ﺑﻤﻮﺳﻰ  :ﻭﺍﻟﻤﻌﻨﻰ.ﻟﻠﻴﻬﻮﺩ ﻭﺍﻟﻨﺼﺎﺭﻯ ﺍﻟﻤﻔﺴﺮﻳﻦ ﻋﻠﻰ ﺃﻥ ﻫﺬﺍ ﺍﻟﺨﻄﺎﺏ ﻋﺎﻣﺔ:ﺍﻟﺠﻮﺯﻱ ﺍﻹﻣﺎﻡ ﺍﺑﻦ ﻗﺎﻝ 
 .﴾9442F8442 �ﻭﺁﻣﻨﻮﺍ ﺑﺮﺳﻮﻟﻪ ﻣﺤﻤﺪ ،ﻭﻋﻴﺴﻰ ﺍﺗﻘﻮﺍ ﷲ
 .ﺩﻟﻴﻞ ﻫﺬﺍ ﺍﻟﻘﻮﻝ ﺣﺪﻳﺚ ﺃﺑﻲ ﻣﻮﺳﻰ ﺍﻟﻤﺘﻘﺪﻡ 
 ﻟﱢﺌَﻼﱠ ﻳَْﻌﻠَﻢ َ﴿ ﴿: ﻗﺎﻝﻭﺩﻟﻴﻞ ﺫﻟﻚ ﺍﻵﻳﺔ ﺍﻟﺘﻲ ﺑﻌﺪﻫﺎ ﻓﺈﻥ ﷲ ﺗﻌﺎﻟﻰ .ﻭﺍﻟﺬﻱ ﺗﻤﻴﻞ ﺇﻟﻴﻪ ﺍﻟﻨﻔﺲ ﺃﻥ ﺍﻟﺨﻄﺎﺏ ﻟﻠﻤﻮﻣﻨﻴﻦ ﻣﻦ ﻫﺬﻩ ﺍﻷﻣﺔ 
ﻓﺈﻥ ﺃﻫﻞ ﺍﻟﻜﺘﺎﺏ ﻟﻤﺎ ﴾ِﻞ ﺍْﻟَﻌِﻈﻴﻢ ِﺃَْﻫُﻞ ﺍﻟﻜﺘﺎﺏ ﺃَﻻﱠ ﻳَْﻘِﺪُﺭﻭَﻥ ﻋﻠﻰ َﺷْﻲٍء ﻣﻦ ﻓَْﻀِﻞ ﷲ َﻭﺃﻥ ﺍْﻟﻔَْﻀَﻞ ﺑِﻴَِﺪ ﷲ  ﻳُْﺆﺗِﻴِﻪ ﻣﻦ ﻳََﺸﺂُء َﻭﷲ ُﺫﻭ ﺍْﻟﻔَﻀ ْ
ﻓﺈﻥ ﺍﻷﺟﺮ ﺇﻧﻤﺎ ،ﻞ ﷲﺛﻢ ﺧﺎﻁﺐ ﺃﻫﻞ ﺍﻟﻜﺘﺎﺏ ﺑﺄﻧﻬﻢ ﻻ ﻳﻘﺪﻭﺭ ﻋﻠﻰ ﺷﻲء ﻣﻦ ﻓﻀ،ﺗﻔﺎﺧﺮﻭﺍ ﻋﻠﻰ ﺍﻟﻤﺆﻣﻨﻴﻦ ﻓﺄﻁﻌﻰ ﷲ ﺍﻟﻤﺆﻣﻨﻴﻦ ﺍﻷﺟﺮﻳﻦ
 ﻫﻮ ﺑﻴﺪ ﷲ ﻭﺍﻟﻔﻀﻞ ﺑﻴﺪ ﷲ ﻳﺆﺗﻴﻪ ﻣﻦ ﻳﺸﺎء ﻭﷲ ﺫﻭ ﺍﻟﻔﻀﻞ ﺍﻟﻌﻈﻴﻢ. ﻭﺑﺎﻟ ﺍﻟﺘﻮﻓﻴﻖ
 
 ]ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ[
ﺑﺎﻣﺘﺜﺎﻝ ﺃﻭﺍﻣﺮﻩ ﻭﺍﺟﺘﻨﺎﺏ ،ﻭﺧﺎﻓﻮﺍ ﻋﻘﺎﺑﻪ،ﺍﺗﻘﻮﺍ ﺭﺑﻜﻢ،ﺃﻱ ﻳﺎ ﻣﻦ ﺻﺪﻗﺘﻢ ﺑﺄﻟ ﻭﺭﺳﻮﻟﻪ ﴾ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ ﺍﺗﻘﻮﺍ ﷲ ﻭﺁﻣﻨﻮﺍ ﺑﺮﺳﻮﻟﻪ  ﴿
 .ﻭﻣﻮﺍ ﻭﺍﺛﺒﺘﻮﺍ ﻋﻠﻰ ﺍﻹﻳﻤﺎﻥﻭﺩ،ﻧﻮﺍﻫﻴﻪ
 .ﻳﻌﻄﻜﻢ ﺿﻌﻔﻴﻦ ﻣﻦ ﺭﺣﻤﺘﻪ ﺃﻱ ﴾ﻳﺆﺗﻜﻢ ﻛﻔﻠﻴﻦ ﻣﻦ ﺭﺣﻤﺘﻪ  ﴿
ﺗﻔﺮﻗﻮﻥ ﺑﻪ ،ﻛﻤﺎ ﻳﺠﻌﻞ ﻟﻜﻢ ﻓﻲ ﺍﻟﺪﻧﻴﺎ ﻧﻮﺭﺍ،ﺃﻱ ﻭﻳﺠﻌﻞ ﻟﻜﻢ ﻓﻲ ﺍﻵﺧﺮﺓ ﻧﻮﺭﺍ ﺗﻤﺸﻮﻥ ﺑﻪ ﻋﻠﻰ ﺍﻟﺼﺮﺍﻁ ﴾ﻭﻳﺠﻌﻞ ﻟﻜﻢ ﻧﻮﺭﺍ ﺗﻤﺸﻮﻥ ﺑﻪ  ﴿
 .«ﻓﺮﺍﺳﺔ ﺍﻟﻤﺆﻣﻦ ﻓﺈﻧﻪ ﻳﻨﻈﺮ ﺑﻨﻮﺭ ﺍﻹﻳﻤﺎﻥ ﺍﺗﻘﻮﺍ »ﻭﻓﻲ ﺍﻟﺤﺪﻳﺚ ،ﻭﻫﻮ ﻧﻮﺭ ﺍﻹﻳﻤﺎﻥ،ﻭﺍﻟﻬﺪﻯ ﻭﺍﻟﻀﻼﻝ،ﺑﻴﻦ ﺍﻟﺤﻖ ﻭﺍﻟﺒﺎﻁﻞ
 .ﺃﻱ ﻭﻳﻐﻔﺮ ﻟﻜﻢ ﻣﺎ ﺃﺳﻠﻔﺘﻢ ﻣﻦ ﺍﻟﻤﻌﺎﺻﻲ ﴾ﻭﻳﻐﻔﺮ ﻟﻜﻢ  ﴿
 .﴾0542F9442﴿ﺃﻱ ﻋﻈﻴﻢ ﺍﻟﻤﻐﻔﺮﺓ ﻭﺍﺳﻊ ﺍﻟﺮﺣﻤﺔ ﴾ﻭﷲ ﻏﻔﻮﺭ ﺭﺣﻴﻢ  ﴿
 
ِﺪ ٱﻟﱠ  ِﻳُۡﺆﺗِﻴِﻪ َﻣﻦ ﻳََﺸﺎُٓءﻭ َﻭٱﻟﱠ  ُُﺫﻭ ٱۡﻟﻔَۡﻀِﻞ ٱۡﻟﻔَۡﻀَﻞ ﺑِﻴَ  ﻟﱢﺌَﻼﱠ ﻳَۡﻌﻠََﻢ ﺃَۡﻫُﻞ ٱۡﻟِﻜﺘَٰ ِﺐ ﺃَﻻﱠ ﻳَۡﻘِﺪُﺭﻭَﻥ َﻋﻠَٰﻰ َﺷۡﻲٖء ﻣﱢ ﻦ ﻓَۡﻀِﻞ ٱﻟﱠ  َِﻭﺃَﻥﱠ  ﴿
 ﴾ ۹۲ٱۡﻟَﻌِﻈﻴِﻢ 
 
 ﺍﻵﻳﺔ.- ﴾ﻟﺌﻼ ﻳﻌﻠﻢ ﺃﻫﻞ ﺍﻟﻜﺘﺎﺏ ﺃﻻ ﻳﻘﺪﺭﻭﻥ ﴿ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﺣﺴﺪ ﺃﻫﻞ ﺍﻟﻜﺘﺎﺏ  ﴾ﻳﺆﺗﻜﻢ ﻛﻔﻠﻴﻦ ﻣﻦ ﺭﺣﻤﺘﻪ ﴿:ﺑﻠﻐﻨﺎ ﺃﻧﻪ ﻟﻤﺎ ﻧﺰﻟﺖ:»ﻗﺎﻝ ﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮ ﻋﻦ ﻗﺘﺎﺩﺓ  .3501
 .«﴾1542F0542﴿﴾ـ ﺍﻵﻳﺔﺃﻫﻞ ﺍﻟﻜﺘﺎﺏ ﻟﺌﻼ ﻳﻌﻠﻢ ﴿:ﻋﻠﻴﻬﺎ ﻓﺄﻧﺰﻝ ﷲ ﺍﻟﻤﺴﻠﻤﻴﻦ
ﻳﻮﺷﻚ ﺃﻥ ﻳﺨﺮﺝ ﻣﻨﺎ ﻧﺒﻲ ﻓﻴﻘﻄﻊ ﺍﻷﻳﺪﻱ  :ﺍﻟﻴﻬﻮﺩﻗﺎﻟﺖ  :»ﻗﺎﻝ  ﻋﻦ ﻣﺠﺎﻫﺪ ﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺍﻟﻤﻨﺬﺭ  ]ﮔ [ ]ﻙ[ .4501
 ﻳﻌﻨﻲ ﺑﺎﻟﻔﻀﻞ ﺍﻟﻨﺒﻮﺓ .«﴾2542F1542﴿﴾ـ ﺍﻵﻳﺔﻟﺌﻼ ﻳﻌﻠﻢ ﺃﻫﻞ ﺍﻟﻜﺘﺎﺏ  ﴿:ﻓﺄﻧﺰﻝ ﷲ،ﻓﻠﻤﺎ ﺧﺮﺝ ﻣﻦ ﺍﻟﻌﺮﺏ ﻛﻔﺮﻭﺍ،ﻭﺍﻷﺭﺟﻞ
 
 ]ﺗﻌﻠﻴﻖ[
ﻭﺃﻥ ﻫﺬﻩ ﺍﻵﻳﺔ ﺍﻷﺧﻴﺮﺓ ﻧﺰﻟﺖ ﻓﻲ ﺣﺴﺪ ﺃﻫﻞ ﺍﻟﻜﺘﺎﺏ ﻟﻠﻤﺆﻣﻨﻴﻦ ﺑﺄﻥ ،ﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺛﺮﻳﻦ ﻓﻲ ﺳﺒ 
 .ﻓﻨﺰﻟﺖ ﺍﻵﻳﺔ ﻣﺒﻴﻨﺔ ﺃﻥ ﷲ ﺗﻌﺎﻟﻰ ﺻﺎﺣﺐ ﺍﻟﻔﻀﻞ ﻳﺆﺗﻴﻪ ﻣﻦ ﻳﺸﺎء،ﺑﻌﺚ ﺍﻟﻨﺒﻲ ﺍﻷﻣﻲ ﻣﻨﻬﻢ ﻓﺤﺴﺪﻭﺍ ﻫﺬﻩ ﺍﻵﻣﺔ
ﻞ ﺳﻠﻤﺎﻥ ﻭﺻﻬﻴﺐ ﻟﻤﺎ ﻭﺍﻵﻳﺔ ﻛﺬﻟﻚ ﻣﺘﻌﻠﻘﺔ ﻓﻴﻤﺎ ﻗﺒﻠﻬﺎ ﻓﻲ ﺍﻟﻤﻌﻨﻰ ﻓﻴﺤﺘﻤﻞ ﺃﻥ ﺗﻜﻮﻥ ﻧﺰﻟﺖ ﺑﺴﺒﺐ ﻣﺆﻣﻨﻲ ﺃﻫﻞ ﺍﻟﻜﺘﺎﺏ ﻣﺜ 
ﻗﺎﻝ ،ﻭﻛﺬﻟﻚ ﺑﺴﺒﺐ ﺣﺴﺪ ﺃﻫﻞ ﺍﻟﻜﺘﺎﺏ ﻣﻤﻦ ﻛﺎﻥ ﻳﻨﺘﻈﺮ ﻧﺒﻲ ﺃﺧﺮ ﺍﻟﺰﻣﺎﻥ ﺃﻥ ﻳﻜﻮﻥ ﻣﻨﻬﻢ،ﻓﻨﺰﻟﺖ ﺍﻵﻳﺔ �ﺗﻔﺎﺧﺮﻭﺍ ﻋﻠﻰ ﺃﺻﺤﺎﺏ ﺍﻟﻨﺒﻲ 
ِﺬﻳَﻦ َﻛﻔَُﺮﻭْﺍ ﻓَﻠَﻤﱠ ﺎ َﺟﺎَءﻫُﻢ ﻣﱠ ﺎ َﻋَﺮﻓُﻮْﺍ َﻛﻔَُﺮﻭْﺍ ﺑِِﻪ َﻭﻟَﻤﱠ ﺎ َﺟﺎَءﻫُْﻢ ِﻛﺘَﺎٌﺏ ﻣﱢ ْﻦ ِﻋﻨِﺪ ﷲﱠ ِ ُﻣَﺼﺪﱢ ٌﻕ ﻟﱢَﻤﺎ َﻣَﻌﻬُْﻢ َﻭَﻛﺎﻧُﻮْﺍ ِﻣﻦ ﻗَْﺒُﻞ ﻳَْﺴﺘَْﻔﺘُِﺤﻮَﻥ َﻋﻠَﻰ ﺍﻟﱠ ﴿ﺗﻌﺎﻟﻰ 
 ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ. [98ﺍﻟﺒﻘﺮﺓ]﴾ﻓَﻠَْﻌﻨَﺔ ُﷲﱠ َﻋﻠَﻰ ﺍْﻟَﻜﺎﻓِِﺮﻳﻦ َ
 
  ]ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ[
 _______________
 ﻣﺮﺳﻞ. 01/1433ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ   (7442)
 (53/ 1ﺻﺤﻴﺢ ﺍﻟﺒﺨﺎﺭﻱ )(8442) 
 (871/ 8ﺯﺍﺩ ﺍﻟﻤﺴﻴﺮ )(9442) 
 (713/ 3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(0542) 
 ﻣﺮﺳﻞ ﺿﻌﻴﻒ ﺍﻹﺳﻨﺎﺩ. 72/642ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ  (1542)
 ﻣﺮﺳﻞ. (2542)
 (124)
 
ﻧﻬﻢ ﻻ ﻳﻘﺪﺭﻭﻥ ﻋﻠﻰ ﻟﻴﻌﻠﻢ ﺃﻫﻞ ﺍﻟﻜﺘﺎﺏ ﺃ،ﺃﻱ ﺇﻧﻤﺎ ﺑﺎﻟﻐﻨﺎ ﻓﻲ ﻫﺬﺍ ﺍﻟﺒﻴﺎﻥ ﴾ﻟﺌﻼ ﻳﻌﻠﻢ ﺃﻫﻞ ﺍﻟﻜﺘﺎﺏ ﺃﻻ ﻳﻘﺪﺭﻭﻥ ﻋﻠﻰ ﺷﻲء ﻣﻦ ﻓﻀﻞ ﷲ  ﴿
ﻗﺎﻝ ،ﻭﻣﻦ ﺃﺟﻞ ﺃﻥ ﻳﻌﻠﻢ،ﻟﻴﻌﻠﻢ :ﻭﺍﻟﻤﻌﻨﻰ،ﺯﺍﺋﺪﺓ ﴾ﻟﺌﻼ  ﴿ :ﻓﻼ ﻓﻰ ﻗﻮﻟﻪ،ﻭﻻ ﻳﻤﻜﻨﻬﻢ ﺣﺼﺮ ﺍﻟﺮﺳﺎﻟﺔ ﻭﺍﻟﻨﺒﻮﺓ ﻓﻴﻬﻢ،ﺗﺨﺼﻴﺺ ﻓﻀﻞ ﷲ ﺑﻬﻢ
ﻭﷲ ﺧﻀﻨﺎ ﺑﻬﺬﻩ ﺍﻟﻔﻀﻴﻠﺔ ﺍﻟﻌﻈﻴﻤﺔ ﻣﻦ ،ﻭﺍﻟﻜﺘﺎﺏ ﻭﺍﻟﺸﺮﻉ ﻟﻴﺲ ﺇﻷ ﻟﻨﺎ،ﺍﻟﻮﺣﻲ ﻭﺍﻟﺮﺳﺎﻟﺔ ﻓﻴﻨﺎ :ﺇﻥ ﺃﻫﻞ ﺍﻟﻜﺘﺎﺏ ﻛﺎﻧﻮﺍ ﻳﻘﻮﻟﻮﻥ :ﺍﻟﻤﻔﺴﺮﻭﻥ
 ﻓﺮﺩ ﷲ ﻋﻠﻴﻬﻢ ﺑﻬﺬﻩ ﺍﻵﻳﺔ ﺍﻟﻜﺮﻳﻤﺔ،ﺑﻴﻦ ﺟﻤﻴﻊ ﺍﻟﻌﺎﻟﻤﻴﻦ
 .ﻳﻌﻄﻴﻪ ﻟﻤﻦ ﻳﺸﺎء ﻣﻦ ﺧﻠﻘﻪ،ﺑﻴﺪ ﺍﻟﺮﺣﻤﻦ،ﺃﻱ ﻭﺃﻥ ﺃﻣﺮ ﺍﻟﻨﺒﻮﺓ ﻭﺍﻟﻬﺪﺍﻳﺔ ﻭﺍﻹﻳﻤﺎﻥ ﴾ﻭﺃﻥ ﺍﻟﻔﻀﻞ ﺑﻴﺪ ﷲ ﻳﺆﺗﻴﻪ ﻣﻦ ﻳﺸﺎء  ﴿
 .﴾3542F2542﴿ﺃﻱ ﻭﷲ ﻭﺍﺳﻊ ﺍﻟﻔﻀﻞ ﻭﺍﻹﺣﺴﺎﻥ  ﴾ﻭﷲ ﺫﻭ ﺍﻟﻔﻀﻞ ﺍﻟﻌﻈﻴﻢ  ﴿
 ﺍﻧﺘﻬﺖ ﺳﻮﺭﺓ ﺍﻟﺤﺪﻳﺪ
 
 
 ﻟَﺔ ُِﺳﻮَﺭﺓ ُﺍﻟُﻤَﺠﺎﺩ
 
 
 ﴾ ۱ﻥﱠ ٱﻟﱠ  ََﺳِﻤﻴُﻊۢ ﺑَِﺼﻴٌﺮ ﻗَۡﺪ َﺳِﻤَﻊ ٱﻟﱠ  ُﻗَۡﻮَﻝ ٱﻟﱠﺘِﻲ ﺗَُﺠٰ ِﺪﻟَُﻚ ﻓِﻲ َﺯۡﻭِﺟﻬَﺎ َﻭﺗَۡﺸﺘَِﻜٓﻲ ﺇِﻟَﻰ ٱﻟﱠ  َِﻭٱﻟﱠ  ُﻳَۡﺴَﻤُﻊ ﺗََﺤﺎُﻭَﺭُﻛَﻤﺎٓﻭ ﺇِ  ﴿
 
 .ﺍﻵﻳﺔ – ﴾ﻗﺪ ﺳﻤﻊ ﷲ ﻗﻮﻝ ﺍﻟﺘﻲ ﺗﺠﺎﺩﻟﻚ ﴿ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﺇﻧﻲ ﻷﺳﻤﻊ ﻛﻼﻡ ﺧﻮﻟﺔ ،ﺗﺒﺎﺭﻙ ﺍﻟﺬﻱ ﻭﺳﻊ ﺳﻤﻌﻪ ﻛﻞ ﺷﻲء :»ﻗﺎﻟﺖ  ﻋﻦ ﻋﺎﺋﺸﺔﺃﺧﺮﺝ ﺍﻟﺤﺎﻛﻢ ﻭﺻﺤﺤﻪ  .5501
ﻭﺗﻘﻮﻝ: ﻳﺎ ﺭﺳﻮﻝ ﷲ  ﺃﻛﻞ ﺷﺒﺎﺑﻲ  �ﻭﻫﻲ ﺗﺸﺘﻜﻲ ﺯﻭﺟﻬﺎ ﺇﻟﻰ ﺭﺳﻮﻝ ﷲ ،ﻭﻳﺨﻔﻰ ﻋﻠﻲ ﺑﻌﻀﻪ ﺑﻨﺖ ﺛﻌﻠﺒﺔ
ﻓﻤﺎ ﺑﺮﺣﺖ ﺣﺘﻰ ﻧﺰﻝ ،ﻭﻧﺜﺮﺕ ﻟﻪ ﺑﻄﻨﻲ ﺣﺘﻰ ﺇﺫﺍ ﻛﺒﺮ ﺳﻨﻲ ﻭﺍﻧﻘﻄﻊ ﻭﻟﺪﻱ ﻅﺎﻫﺮ ﻣﻨﻲ، ﺍﻟﻠﻬﻢ ﺇﻧﻲ ﺃﺷﻜﻮ ﺇﻟﻴﻚ
 .«﴾4542F3542﴿ـ ﻭﻫﻮ ﺃﻭﺱ ﺑﻦ ﺍﻟﺼﺎﻣﺖ﴾ ﻗﻮﻝ ﻟﺘﻲ ﺗﺠﺎﺩﻟﻚ ﻓﻲ ﺯﻭﺟﻬﺎ ﻗﺪ ﺳﻤﻊ ﷲ ﴿:ﺟﺒﺮﻳﻞ ﺑﻬﺆﻻء ﺍﻵﻳﺎﺕ
 
 ]ﺗﻌﻠﻴﻖ[
" ﺃﻧﺖ ﻋﻠﻲ  :ﻣﻨﻬﺎ ﺣﻜﻢ ﺍﻟﻈﻬﺎﺭ، ﻭﻫﻮ ﻗﻮﻝ ﺍﻟﺮﺟﻞ ﻟﺰﻭﺟﺘﻪ ،ﺳﻮﺭﺓ ﺍﻟﻤﺠﺎﺩﻟﺔ ﻣﻦ ﺍﻟﺴﻮﺭ ﺍﻟﻤﺪﻧﻴﺔ ﺍﻟﺘﻲ ﺗﻨﺎﻭﻟﺖ ﺃﺣﻜﺎﻣﺎً ﻋﺪﺓ 
 ﺓ.ﻛﻈﻬﺮ ﺃﻣﻲ" ﻭﻫﻲ ﺻﻴﻐﺔ ﺧﺎﺻﺔ ﻟﻬﺎ ﺣﻜﻢ ﺧﺎﺹ ﻣﻦ ﺃﺣﻜﺎﻡ ﺗﺤﺮﻳﻢ ﺍﻟﺰﻭﺟﺔ، ﻭﻗﺪ ﻏﻠﻆ ﷲ ﺗﻌﺎﻟﻰ ﻓﻴﻬﺎ ﺍﻟﻜﻔﺎﺭ
 �ﺍﻟﻤﺠﺎِﺩﻟﺔ ﺑﺎﻟﻜﺴﺮ ﻟﻤﺎ ﺟﺎء ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻟﻬﺎ ﻣﻦ ﻗﺼﺔ ﺍﻟﻤﺮﺃﺓ ﺍﻟﺘﻲ ﺟﺎﺩﻟﺔ ﺍﻟﻨﺒﻲ  ﺃﻭﻭﺳﻤﻴﺖ ﻫﺬﻩ ﺍﻟﺴﻮﺭﺓ ﺑﺎﻟﻤَﺠﺎَﺩﻟﺔ ﺑﺎﻟﻔﺘﺢ  
 ﻓﻲ ﺃﻣﺮ ﺯﻭﺟﻬﺎ ﻟﻤﺎ ﺃﻁﻠﻖ ﻋﻠﻴﻬﺎ ﻛﻠﻤﺔ ﺍﻟﻈﻬﺎﺭ.
ﺔ ﻣﻊ ﻭﻫﺬﺍ ﺍﻷﺛﺮ ﺍﻟﺬﻱ ﺫﻛﺮﻩ ﺍﻟﻤﺆﻟﻒ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﻫﻮ ﻗﻮﻝ ﻋﺎﻣﺔ ﺃﻫﻞ ﺍﻟﺘﻔﺴﻴﺮ ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﺧﻮﻟﺔ ﺑﺖ ﺛﻌﻠﺒ 
 ﻭﻓﻲ ﺭﻭﺍﻳﺔ ﺍﻹﻣﺎﻡ ﺃﺣﻤﺪ ﻟﻨﻔﺲ ﺍﻟﺤﺪﻳﺚ ﺗﻔﺼﻴﻞ ﻟﻢ ﻳﺬﻛﺮﻩ ﺍﻟﻤﺆﻟﻒ.،ﺯﻭﺟﻬﺎ ﺃﻭﺱ ﺑﻦ ﺍﻟﺼﺎﻣﺖ، ﻭﻗﺪ ﺑﻴﻦ ﷲ ﺗﻌﺎﻟﻰ ﻓﻲ ﺍﻵﻳﺔ ﺣﻜﻢ ﺍﻟﻈﻬﺎﺭ
ﻓﻲ ﻭﷲ ﻭﻓﻲ ﺃﻭﺱ ﺑﻦ  ﻗﺎﻟﺖ:ﻭﻛﺎﻧﺖ ﻋﻨﺪ ﺃﺧﻲ ﻋﺒﺎﺩﺓ ،ﺣﺪﺛﺘﻨﻲ ﺧﻮﻟﺔ ﺑﻨﺖ ﺛﻌﻠﺒﺔ: ﻗﺎﻝ،ﻋﻦ ﻳﻮﺳﻒ ﺑﻦ ﻋﺒﺪ ﷲ ﺑﻦ ﺳﻼﻡ: ﻗﺎﻝ 
ﻓﺪﺧﻞ ﻋﻠﻲ ﻳﻮﻣﺎ  ﻗﺎﻟﺖ:،ﻛﻨﺖ ﻋﻨﺪﻩ ﻭﻛﺎﻥ ﺷﻴﺨﺎ ﻛﺒﻴﺮﺍ ﻗﺪ ﺳﺎء ﺧﻠﻘﻪ ﻭﺿﺠﺮ ﻗﺎﻟﺖ:،ﺳﻮﺭﺓ ﺍﻟﻤﺠﺎﺩﻟﺔ ﺍﻟﺼﺎﻣﺖ ﺃﻧﺰﻝ ﷲ ﻋﺰ ﻭﺟﻞ ﺻﺪﺭ
ﻓﺈﺫﺍ ﻫﻮ ﻳﺮﻳﺪﻧﻲ ﻋﻦ ،ﺛﻢ ﺩﺧﻞ ﻋﻠﻲ،ﺛﻢ ﺧﺮﺝ ﻓﺠﻠﺲ ﻓﻲ ﻧﺎﺩﻱ ﻗﻮﻣﻪ ﺳﺎﻋﺔ ﻗﺎﻟﺖ:،ﺃﻧﺖ ﻋﻠﻲ ﻛﻈﻬﺮ  ﺃﻣﻲ: ﻘﺎﻝﻓ،ﻓﺮﺍﺟﻌﺘﻪ ﺑﺸﻲء ﻓﻐﻀﺐ
ﻓﻮﺍﺛﺒﻨﻲ  ﻗﺎﻟﺖ:،ﻠﺖ ﺣﺘﻰ ﻳﺤﻜﻢ ﷲ ﻓﻴﻨﺎ ﻭﺭﺳﻮﻟﻪ ﺑﺤﻜﻤﻪﻻ ﺗﺨﻠﺺ ﺇﻟﻲ ﻭﻗﺪ ﻗﻠﺖ ﻣﺎ ﻗ،ﻛﻼ ﻭﺍﻟﺬﻱ ﻧﻔﺲ ﺧﻮﻳﻠﺔ ﺑﻴﺪﻩ :ﻓﻘﻠﺖ ﻗﺎﻟﺖ:،ﻧﻔﺴﻪ
ﺛﻢ ،ﻓﺎﺳﺘﻌﺮﺕ ﻣﻨﻬﺎ ﺛﻴﺎﺑﺎ،ﺛﻢ ﺧﺮﺟﺖ ﺇﻟﻰ ﺑﻌﺾ ﺟﺎﺭﺍﺗﻲ ﻗﺎﻟﺖ:،ﻓﺄﻟﻘﻴﺘﻪ ﻋﻨﻲ،ﻓﻐﻠﺒﺘﻪ ﺑﻤﺎ ﺗﻐﻠﺐ ﺑﻪ ﺍﻟﻤﺮﺃﺓ ﺍﻟﺸﻴﺦ ﺍﻟﻀﻌﻴﻒ،ﻭﺍﻣﺘﻨﻌﺖ ﻣﻨﻪ
ﻓﺠﻌﻞ  ﻗﺎﻟﺖ:،ﺧﻠﻘﻪ ﻣﺎ ﺃﻟﻘﻰ ﻣﻦ ﺳﻮء �ﻓﺠﻌﻠﺖ ﺃﺷﻜﻮ ﺇﻟﻴﻪ ،ﻓﺬﻛﺮﺕ ﻟﻪ ﻣﺎ ﻟﻘﻴﺖ ﻣﻨﻪ،ﻓﺠﻠﺴﺖ ﺑﻴﻦ ﻳﺪﻳﻪ �ﺧﺮﺟﺖ ﺣﺘﻰ ﺟﺌﺖ ﺭﺳﻮﻝ ﷲ 
ﻓﺘﻐﺸﻰ ﺭﺳﻮﻝ ﷲ ،ﺣﺘﻰ ﻧﺰﻝ ﻓﻲ ﺍﻟﻘﺮﺁﻥﻓﻮﷲ ﻣﺎ ﺑﺮﺣﺖ  ﻗﺎﻟﺖ:« ﻓﺎﺗﻘﻲ ﷲ ﻓﻴﻪ ،ﺍﺑﻦ ﻋﻤﻚ ﺷﻴﺦ ﻛﺒﻴﺮ،ﻳﺎ ﺧﻮﻟﺔ»  :ﻳﻘﻮﻝ �ﺭﺳﻮﻝ ﷲ 
ﻗﺪ ﺳﻤﻊ ﷲ ﻗﻮﻝ ﺍﻟﺘﻲ ﺗﺠﺎﺩﻟﻚ ﻓﻲ  :ﺛﻢ ﻗﺮﺃ ﻋﻠﻲ« ﻗﺪ ﺃﻧﺰﻝ ﷲ ﻓﻴﻚ ﻭﻓﻲ ﺻﺎﺣﺒﻚ ،ﻳﺎ ﺧﻮﻳﻠﺔ»  :ﻟﻲﻘﺎﻝ ﻓ،ﻣﺎ ﻛﺎﻥ ﻳﺘﻐﺸﺎﻩ ﺛﻢ ﺳﺮﻱ ﻋﻨﻪ �
ﻳﺎ  :ﻓﻘﻠﺖ ﻗﺎﻟﺖ:« ﻣﺮﻳﻪ ﻓﻠﻴﻌﺘﻖ ﺭﻗﺒﺔ »  : �ﻟﻲ ﺭﺳﻮﻝ ﷲ ﻘﺎﻝ ﻓ ﻗﺎﻟﺖ:،ﻭﻟﻠﻜﺎﻓﺮﻳﻦ ﻋﺬﺍﺏ ﺃﻟﻴﻢ :ﺇﻟﻰ ﻗﻮﻟﻪ،ﻬﺎ ﻭﺗﺸﺘﻜﻲ ﺇﻟﻰ ﷲﺯﻭﺟ
ﻭﷲ ﺇﻧﻪ ﺷﻴﺦ ﻛﺒﻴﺮ ﻣﺎ ﺑﻪ ﻣﻦ ،ﻳﺎ ﺭﺳﻮﻝ ﷲ :ﻓﻘﻠﺖ ﻗﺎﻟﺖ:« ﻓﻠﻴﺼﻢ ﺷﻬﺮﻳﻦ ﻣﺘﺘﺎﺑﻌﻴﻦ » : ﻗﺎﻝ،ﻭﷲ ﻣﺎ ﻋﻨﺪﻩ ﻣﺎ ﻳﻌﺘﻖ،ﺭﺳﻮﻝ ﷲ
ﻓﺈﻧﺎ »  : �ﺭﺳﻮﻝ ﷲ ﻘﺎﻝ ﻓ ﻗﺎﻟﺖ:،ﻭﷲ ﻣﺎ ﺫﺍﻙ ﻋﻨﺪﻩ،ﻳﺎ ﺭﺳﻮﻝ ﷲ :ﻓﻘﻠﺖ ﻗﺎﻟﺖ:« ﻣﻦ ﺗﻤﺮ ﻨﺎ ﻭﺳﻘﺎ ﻓﻠﻴﻄﻌﻢ ﺳﺘﻴﻦ ﻣﺴﻜﻴ» : ﻗﺎﻝ،ﺻﻴﺎﻡ
ﺛﻢ ،ﻓﺎﺫﻫﺒﻲ ﻓﺘﺼﺪﻗﻲ ﺑﻪ ﻋﻨﻪ،ﻗﺪ ﺃﺻﺒﺖ ﻭﺃﺣﺴﻨﺖ» : ﻘﺎﻝﻓ،ﻭﺃﻧﺎ ﺳﺄﻋﻴﻨﻪ ﺑﻌﺮﻕ ﺁﺧﺮ،ﻳﺎ ﺭﺳﻮﻝ ﷲ :ﻓﻘﻠﺖ ﻗﺎﻟﺖ:« ﺳﻨﻌﻴﻨﻪ ﺑﻌﺮﻕ  ﻣﻦ ﺗﻤﺮ 
 .﴾5542F4542﴿ﻓﻔﻌﻠﺖ ﻗﺎﻟﺖ:« ﺍﺳﺘﻮﺹ ﺑﺎﺑﻦ ﻋﻤﻚ ﺧﻴﺮﺍ 
 
 ﺼﺮ ﻟﻶﻳﺔ[]ﺗﻔﺴﻴﺮ ﻣﺨﺘ
ﻭﺇﺫﺍ ﺩﺧﻠﺖ ،ﻭﺇﺫﺍ ﺩﺧﻠﺖ ﻋﻠﻰ ﺍﻟﻤﺎﺿﻲ ﺃﻓﺎﺩﺕ ﺍﻟﺘﺤﻘﻴﻖ،" ﻗﺪ " ﻻ ﺗﺪﺧﻞ ﺇﻻ ﻋﻠﻰ ﺍﻷﻓﻌﺎﻝ ﴾ﻗﺪ ﺳﻤﻊ ﷲ ﻗﻮﻝ ﺍﻟﺘﻰ ﺗﺠﺎﺩﻟﻚ ﻓﻲ ﺯﻭﺟﻬﺎ  ﴿
ﺍﻟﺘﻲ ﺗﺮﺍﺟﻌﻚ ،ﺣﻘﺎ ﻟﻘﺪ ﺳﻤﻊ ﷲ ﻗﻮﻝ ﺍﻟﻤﺮﺃﺓ :ﻭﺍﻟﻤﻌﻨﻰ،ﻭﻗﺪ ﻳﻨﺰﻝ ﺍﻟﻤﻄﺮ،ﻗﺪ ﻳﺠﻮﺩ ﺍﻟﺒﺨﻴﻞ :ﻋﻠﻰ ﺍﻟﻤﻀﺎﺭﻉ ﺃﻓﺎﺩﺕ ﺍﻟﺘﻘﻠﻴﻞ ﻛﻘﻮﻟﻚ
ﻻ ﻣﺠﺮﺩ ﻋﻠﻤﻪ ﺗﻌﺎﻟﻰ ﺑﺬﻟﻚ، ﻭﻫﻮ ﻛﻘﻮﻝ ،ﻭﻣﻌﻨﻰ ﺳﻤﺎﻋﻪ ﺗﻌﺎﻟﻰ ﻟﻘﻮﻟﻬﺎ ﺇﺟﺎﺑﺔ ﺩﻋﺎﺋﻬﺎ :ﺍﻟﺰﻣﺨﺸﺮﻱﻗﺎﻝ ،ﺟﻬﺎﻭﺗﺤﺎﻭﺭﻙ ﻓﻲ ﺷﺄﻥ ﺯﻭ
 _______________
 (713/ 3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(3542) 
(ﻣﺴ�ﻨﺪ 3602ﺡ)  1/666(ﺳ�ﻨﻦ ﺍﺑ�ﻦ ﻣﺎﺟ�ﺔ 91051ﺡ) 7/283(ﺳ�ﻨﻦ ﺍﻟﺒﻴﻬﻘ�ﻲ ﺍﻟﻜﺒ�ﺮﻯ 0643(ﺳﻨﻦ ﺍﻟﻨﺴﺎﺋﻲ /ﺡ)1973ﺡ) 2/325ﺍﻟﻤﺴﺘﺪﺭﻙ ﻟﻠﺤﺎﻛﻢ  82/5ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ  (4542)
ﻤﺪ ﺑﻦ ﺇﺑﺮﺍﻫﻴﻢ ﺑﻦ ﺇﺳﻤﺎﻋﻴﻞ ﺍﻹﺳﻤﺎﻋﻴﻠﻲ ﺍﻟﻤﺆﻟﻒ: ﺃﺣ ﺍﻟﻜﺘﺎﺏ: ﺍﻟﻤﻌﺠﻢ ﻓﻲ ﺃﺳﺎﻣﻲ ﺷﻴﻮﺥ ﺃﺑﻲ ﺑﻜﺮ ﺍﻹﺳﻤﺎﻋﻴﻠﻲ 1/154(ﻣﻌﺠﻢ ﺷﻴﻮﺥ ﺃﺑﻲ ﺑﻜﺮ ﺍﻹﺳﻤﺎﻋﻴﻠﻰ 14242ﺡ) 6ﺝ: 64ﺃﺣﻤﺪ 
 1/834(ﻣﺴ�ﻨﺪ ﻋﺒ�ﺪ ﺑ�ﻦ ﺣﻤﻴ�ﺪ 0874ﺡ) 8/ 412ﺍﻟﻨﺎﺷ�ﺮ: ﻣﻜﺘﺒ�ﺔ ﺍﻟﻌﻠ�ﻮﻡ ﻭﺍﻟﺤﻜ�ﻢ ﻣﺴ�ﻨﺪ ﺃﺑ�ﻲ ﻳﻌﻠ�ﻰ  ﺗﺤﻘﻴ�ﻖ: ﺩ. ﺯﻳ�ﺎﺩ ﻣﺤﻤ�ﺪ ﻣﻨﺼ�ﻮﺭ 173/ ﺳ�ﻨﺔ ﺍﻟﻮﻓ�ﺎﺓ 772ﺳ�ﻨﺔ ﺍﻟ�ﻮﻻﺩﺓ  ﺃﺑ�ﻮ ﺑﻜ�ﺮ
ﺃﺧﺒﺮﻧ�ﺎ ﺇﺳ�ﺤﺎﻕ ﺑ�ﻦ ﺇﺑ�ﺮﺍﻫﻴﻢ ﻗ�ﺎﻝ ﺃﻧﺒﺄﻧ�ﺎ  ﺻ�ﺤﻴﺢ ﺍﻹﺳ�ﻨﺎﺩﻗﺎﻝ ﺍﻹﻣ�ﺎﻡ ﺍﻟﻨﺴ�ﺎﺋﻲ: 1/872 ﺍﻟﺴﻨﺔ ﻻﺑﻦ ﺃﺑ�ﻲ ﻋﺎﺻ�ﻢ 3/704(ﺍﻋﺘﻘﺎﺩ ﺃﻫﻞ ﺍﻟﺴﻨﺔ 137ﺡ) 2ﺝ: 222(ﻣﺴﻨﺪ ﺇﺳﺤﺎﻕ ً4151ﺡ)
 ﺑﻪ--ﺟﺮﻳﺮ ﻋﻦ ﺍﻷﻋﻤﺶ ﻋﻦ ﺗﻤﻴﻢ ﺑﻦ ﺳﻠﻤﺔ ﻋﻦ ﻋﺮﻭﺓ ﻋﻦ ﻋﺎﺋﺸﺔ
 
 ( 014/ 6ﻣﺴﻨﺪ ﺃﺣﻤﺪ ﺑﻦ ﺣﻨﺒﻞ )(5542) 
 (224)
 .ﺳﻤﻊ ﷲ ﻟﻤﻦ ﺣﻤﺪﻩ :ﺍﻟﻤﺼﻠﻲ
 .ﺃﻱ ﻭﺗﺘﻀﺮﻉ ﺇﻟﻰ ﷲ ﺗﻌﺎﻟﻰ ﻓﻲ ﺗﻔﺮﻳﻭ ﻛﺮﺑﺘﻬﺎ ﴾ﻭﺗﺸﺘﻜﻲ ﺇﻟﻰ ﷲ  ﴿
 .ﻭﻣﺎﺫﺍ ﺭﺩﺩﺕ ﻋﻠﻴﻬﺎ،ﻟﻚﻗﺎﻟﺖ ﻣﺎﺫﺍ ،ﻭﻣﺮﺍﺟﻌﺘﻜﻤﺎ ﺍﻟﻜﻼﻡ،ﺃﻱ ﻭﷲ ﺟﻞ ﻭﻋﻼ ﻳﺴﻤﻊ ﺣﺪﻳﺜﻜﻤﺎ ﴾ﻭﷲ ﻳﺴﻤﻊ ﺗﺤﺎﻭﺭﻛﻤﺎ  ﴿
ﻭﻛﻼﻫﻤﺎ ﻣﻦ ﺻﻴﻎ ﺍﻟﻤﺒﺎﻟﻐﺔ ،ﻭﻫﻮ ﻛﺎﻟﺘﻌﻠﻴﻞ ﻟﻤﺎ ﻗﺒﻠﻪ،ﺑﺼﻴﺮ ﺑﺄﻋﻤﺎﻝ ﺍﻟﻌﺒﺎﺩ،ﺃﻱ ﺳﻤﻴﻊ ﻟﻤﻦ ﻳﻨﺎﺟﻴﻪ ﻭﻳﺘﻀﺮﻉ ﺇﻟﻴﻪ ﴾ﺇﻥ ﷲ ﺳﻤﻴﻊ ﺑﺼﻴﺮ  ﴿
 .﴾6542F5542﴿ﺃﻱ ﻣﺒﺎﻟﻎ ﻓﻲ ﺍﻟﻌﻠﻢ ﺑﺎﻟﻤﺴﻤﻮﻋﺎﺕ ﻭﺍﻟﻤﺒﺼﺮﺍﺕ
 
ﻭَﻥ ﻟَِﻤﺎ ﻧُﻬُﻮْﺍ َﻋۡﻨﻪ َُﻭﻳَﺘَﻨَٰ َﺠۡﻮَﻥ ﺑِﭑۡﻹِ ۡﺛِﻢ َﻭٱۡﻟُﻌۡﺪَﻭٰ ِﻥ َﻭَﻣۡﻌِﺼﻴَِﺖ ٱﻟﺮﱠ ُﺳﻮِﻝۖ َﻭﺇَِﺫﺍ ﺃَﻟَۡﻢ ﺗََﺮ ﺇِﻟَﻰ ٱﻟﱠِﺬﻳَﻦ ﻧُﻬُﻮْﺍ َﻋِﻦ ٱﻟﻨﱠۡﺠَﻮٰﻯ ﺛُﻢﱠ ﻳَُﻌﻮﺩ ُ ﴿
ۡﻮﻧَﻬَۖﺎ ﻓَﺒِۡﺌَﺲ  َﺣۡﺴﺒُﻬُۡﻢ َﺟﻬَﻨﱠُﻢ ﻳَۡﺼﻠَ َﺟﺎُٓءﻭَﻙ َﺣﻴﱠۡﻮَﻙ ﺑَِﻤﺎ ﻟَۡﻢ ﻳَُﺤﻴﱢَﻚ ﺑِِﻪ ٱﻟﱠ  َُﻭﻳَﻘُﻮﻟُﻮَﻥ ﻓِٓﻲ ﺃَﻧﻔُِﺴِﻬۡﻢ ﻟَۡﻮَﻻ ﻳَُﻌﺬﱢ ﺑُﻨَﺎ ٱﻟﱠ  ُﺑَِﻤﺎ ﻧَﻘُﻮُﻝﻭ 
 ﴾ ۸ٱۡﻟَﻤِﺼﻴُﺮ 
 
 .ﺍﻵﻳﺔ – ﴾ﺃﻟﻢ ﺗﺮ ﺇﻟﻰ ﺍﻟﺬﻳﻦ ﻧﻬﻮﺍ ﻋﻦ ﺍﻟﻨﺠﻮﻱ ﴿ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﻓﻜﺎﻧﻮﺍ ﺇﺫﺍ ،ﻭﺑﻴﻦ ﺍﻟﻴﻬﻮﺩ ﻣﻮﺍﺩﻋﺔ �ﻛﺎﻥ ﺑﻴﻦ ﺍﻟﻨﺒﻲ  » :ﻗﺎﻝﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﻋﻦ ﻣﻘﺎﺗﻞ ﺑﻦ ﺣﻴﺎﻥ  .6501
ﺑﻤﺎ  ﺃﻭﺟﻠﺴﻮﺍ ﻳﺘﻨﺎﺟﻮﻥ ﺑﻴﻨﻬﻢ ﺣﺘﻰ ﻳﻈﻦ ﺍﻟﻤﺆﻣﻦ ﺃﻧﻬﻢ ﻳﺘﻨﺎﺟﻮﻥ ﺑﻘﺘﻠﻪ  ﻣﺮ ﺑﻬﻢ ﺭﺟﻞ ﻣﻦ ﺃﺻﺤﺎﺑﻪ
﴾ـ ﺍﻟﻨﺠﻮﻯ  ﺃﻟﻢ ﺗﺮ ﺇﻟﻰ ﺍﻟﺬﻳﻦ ﻧﻬﻮﺍ ﻋﻦ ﴿:ﺍﻟﻨﺠﻮﻯ ﻓﻠﻢ ﻳﻨﺘﻬﻮﺍ، ﻓﺄﻧﺰﻝ ﷲ ﻋﻦ �ﻓﻨﻬﺎﻫﻢ ﺍﻟﻨﺒﻲ ،ﻳﻜﺮﻫﻪ
 .«﴾7542F6542﴿ﺍﻵﻳﺔ
ﺃﻥ ﺍﻟﻴﻬﻮﺩ ﻛﺎﻧﻮﺍ ﻳﻘﻮﻟﻮﻥ ﻟﺮﺳﻮﻝ  :»ﺃﺧﺮﺝ ﺃﺣﻤﺪ ﻭﺍﻟﺒﺰﺍﺭ ﻭﺍﻟﻄﺒﺮﺍﻧﻲ ﺑﺴﻨﺪ ﺟﻴﺪ ﻋﻦ ﻋﺒﺪ ﷲ ﺑﻦ ﻋﻤﺮﻭ  .7501
ﻭﺇﺫﺍ ﺟﺎءﻭﻙ  ﴿:ﻧﻘﻮﻝ ﻓﻨﺰﻟﺖ ﻫﺬﻩ ﺍﻵﻳﺔﻓﻲ ﺃﻧﻔﺴﻬﻢ ﻟﻮﻻ ﻳﻌﺬﺑﻨﺎ ﷲ ﺑﻤﺎ  ﺛﻢ ﻳﻘﻮﻟﻮﻥﺳﺎﻡ ﻋﻠﻴﻜﻢ  : �ﷲ 
 .«﴾8542F7542﴿ ﴾ﺣﻴﻮﻙ ﺑﻤﺎ ﻟﻢ ﻳﺤﻴﻚ ﺑﻪ ﷲ
 .﴾9542F8542﴿ﻭﻋﺎﺋﺸﺔ ﻋﻦ ﺃﻧﺲﻭﻓﻲ ﺍﻟﺒﺎﺏ  .8501
ﻭﻛﺎﻥ ﺫﻟﻚ ﻳﻐﻴﻆ ﺍﻟﻤﺆﻣﻨﻴﻦ ﻭﻳﻜﺒﺮ ،ﻛﺎﻥ ﺍﻟﻤﻨﺎﻓﻘﻮﻥ ﻳﺘﻨﺎﺟﻮﻥ ﺑﻴﻨﻬﻢ :»ﻗﺎﻝ ﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮ ﻋﻦ ﻗﺘﺎﺩﺓ  .9501
 .« ﴾0642F9542﴿﴾ـ  ﺍﻵﻳﺔ ﺇﻧﻬﺎ ﺍﻟﻨﺠﻮﻯ ﻣﻦ ﺍﻟﺸﻴﻄﺎﻥ ﴿:ﻓﺄﻧﺰﻝ ﷲ،ﻋﻠﻴﻬﻢ
 
 ]ﺗﻌﻠﻴﻖ[
ﺃﻟﻢ ﺗﺮ ﺇﻟﻰ ﺍﻟﺬﻳﻦ ﻧﻬﻮ ﻋﻦ  ﴿ﻓﺎﻷﺛﺮ ﺍﻷﻭﻝ ﻣﺘﻌﻠﻖ ﺑﻤﻄﻠﻊ ﺍﻵﻳﺔ ،ﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﻋﺪﺓ ﺁﺛﺎﺭ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔﺫﻛﺮ ﺍﻟ 
ﻭﺍﻷﺛﺮ ﺍﻷﺧﻴﺮ ﻣﺘﻌﻠﻖ ﻛﺬﻟﻚ ﺑﻤﻄﻠﻊ ﻫﺬﻩ ﺍﻵﻳﺔ ﻭﻫﻮ ﻳﺪﻝ ﻋﻠﻰ ﺃﻧﻬﺎ ﻧﺰﻟﺖ  .ﻭﻓﻲ ﻫﺬﺍ ﺍﻷﺛﺮ ﺩﻟﻴﻞ ﻋﻠﻰ ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﻓﻌﻞ ﺍﻟﻴﻬﻮﺩ ﴾ ﺍﻟﻨﺠﻮﻱ
 ﻓﻲ ﺍﻟﻤﻨﺎﻓﻘﻴﻦ.
 ء ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﺍﻟﻤﻨﺎﻓﻘﻴﻦ ﻭﺍﻟﻴﻬﻮﺩ ﻣﻌﺎ.ًﻭﻗﺪ ﺫﻛﺮ ﺑﻌﺾ ﺍﻟﻌﻠﻤﺎ 
ﻧﺰﻟﺖ ﻓﻲ ﺍﻟﻴﻬﻮﺩ ﻭﺍﻟﻤﻨﺎﻓﻘﻴﻦ ﻭﺫﻟﻚ ﺃﻧّﻬﻢ ﻛﺎﻧﻮﺍ ﻳﺘﻨﺎﺟﻮﻥ ﻓﻴﻤﺎ ﺑﻴﻨﻬﻢ ﺩﻭﻥ  :ﺍﺑﻦ ﻋﺒﺎﺱﻗﺎﻝ : ﻗﺎﻝﺭﻭﻯ ﺍﻹﻣﺎﻡ ﺍﻟﻮﺍﺣﺪﻱ  
ﺋﻨﺎ ﻭﺇﺧﻮﺍﻧﻨﺎ ﻣﺎ ﻧﺮﺍﻫﻢ ﺇّﻻ ﻭﻗﺪ ﺑﻠﻐﻬﻢ ﻋﻦ ﺃﻗﺮﺑﺎ: ﻗﺎﻟﻮﺍﻓﺈﺫﺍ ﺭﺃﻯ ﺍﻟﻤﺆﻣﻨﻮﻥ ﻧﺠﻮﺍﻫﻢ ،ﻭﻳﻨﻈﺮﻭﻥ ﺇﻟﻰ ﺍﻟﻤﺆﻣﻨﻴﻦ ﻭﻳﺘﻐﺎﻣﺰﻭﻥ ﺑﺄﻋﻴﻨﻬﻢ،ﺍﻟﻤﺆﻣﻨﻴﻦ
ﻓﻼ ﻳﺰﺍﻟﻮﻥ ﻛﺬﻟﻚ ﺣﺘﻰ ﻳﻘﺪﻡ ﺃﺻﺤﺎﺑﻬﻢ ،ﻓﻴﻘﻊ ﺫﻟﻚ ﻓﻲ ﻗﻠﻮﺑﻬﻢ ﻭﻳﺤﺰﻧﻬﻢ،ﻫﺰﻳﻤﺔ ﺃﻭﻣﺼﻴﺒﺔ  ﺃﻭﻣﻮﺕ  ﺃﻭﺍﻟﺬﻳﻦ ﺧﺮﺟﻮﺍ ﻓﻲ ﺍﻟﺴﺮﺍﻳﺎ ﻗﺘﻞ 
ﻭﺃﻗﺮﺑﺎﺅﻫﻢ. ﻓﻠّﻤﺎ ﻁﺎﻝ ﺫﻟﻚ ﻭﻛﺜﺮ ﺷﻜﻮﺍ ﺇﻟﻰ ﺭﺳﻮﻝ ﷲ ﺻﻠّﻰ ّﷲ ﻋﻠﻴﻪ ﻭﺳﻠّﻢ ﻓﺄﻣﺮﻫﻢ ﺃّﻻ ﻳﺘﻨﺎﺟﻮﺍ ﺩﻭﻥ ﺍﻟﻤﺴﻠﻤﻴﻦ ﻓﻠﻢ ﻳﻨﺘﻬﻮﺍ ﻋﻦ 
 .﴾1642F0642﴿ﻓﺄﻧﺰﻝ ﷲ ﺳﺒﺤﺎﻧﻪ ﻫﺬﻩ ﺍﻵﻳﺔ،ﻰ ﻣﻨﺎﺟﺎﺗﻬﻢﻭﻋﺎﺩﻭﺍ ﺇﻟ،ﺫﻟﻚ
 ﻗﻠﺖ: ﻻ ﻣﺎﻧﻊ ﺃﻥ ﺗﻜﻮﻥ ﺍﻵﻳﺔ ﻧﺰﻟﺖ ﻓﻲ ﺍﻟﻔﺮﻳﻘﻴﻦ ﺟﻤﻴﻌﺎ ًﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ. 
 ﻭﻓﻲ ﺃﺣﻜﺎﻡ ﺍﻟﺘﻨﺎﺟﻲ ﻛﻼﻡ ﺃﻛﺜﺮ ﻣﻦ ﺫﻟﻚ ﺃﺫﻛﺮ ﺑﻌﻀﺎ ًﻣﻤﺎ ﻳﻔﻲ ﺑﻐﺮﺽ ﺍﻟﻜﺘﺎﺏ ﺩﻭﺕ ﺍﻟﺘﻄﻮﻳﻞ. 
ﺇﺿﺮﺍﺭ  ﺃﻭﻭﺍﻟﺘﻲ ﻣﻦ ﺍﻟﺸﻴﻄﺎﻥ ﻣﺎ ﻛﺎﻥ ﻓﻴﻬﺎ ﺗﺂﻣﺮ ﻋﻠﻰ ﺣﻖ،  ﺟﻤﺎﻋﺔ، ﺃﻭﻭﺍﻟﻨﺠﻮﻯ ﻓﻲ ﺍﻟﻠﻐﺔ: ﺍﻟﺘﻜﺘﻢ ﻓﻲ ﺍﻟﻜﻼﻡ ﺳﻮﺍء ﻛﺎﻥ ﺑﻴﻦ ﺍﺛﻨﻴﻦ 
ﺇﺩﺧﺎﻝ ﻟﻠﺸﻚ ﻓﻲ ﻧﻔﺴﻪ، ﻭﻗﺪ ﻭﺭﺩﺕ ﺍﻷﺣﺎﺩﻳﺚ ﺍﻟﻨﺒﻮﻳﺔ ﺍﻟﻜﺮﻳﻤﺔ ﺑﺎﻟﻨﻬﻲ ﻋﻦ ﺍﻟﺘﻨﺎﺟﻲ ﻓﻲ ﺍﻟﺤﺎﻻﺕ ﺍﻟﺘﻲ ﺗﻮﻗﻊ ﺍﻟﺮﻳﺒﺔ ﻭﺗﺰﻋﺰﻉ  ﺃﻭﺑﻤﺴﻠﻢ، 
ﺇﺫﺍ ﻛﻨﺘﻢ ﺛﻼﺛﺔ ﻓﻼ  »: - � - ﺭﺳﻮﻝ ﷲﻗﺎﻝ : ﻗﺎﻝﺍﻟﺜﻘﺔ ﻭﺗﺒﻌﺚ ﺍﻟﺘﻮﺟﺲ: ﺟﺎء ﻓﻲ ﺍﻟﺼﺤﻴﺤﻴﻦ ﻋﻦ ﻋﺒﺪﷲ ﺑﻦ ﻣﺴﻌﻮﺩ ﺭﺿﻲ ﷲ ﻋﻨﻪ 
ﻓﺄﻣﺎ ﺣﻴﺚ ﺗﻜﻮﻥ ﻫﻨﺎﻙ .. ﻭﻫﻮ ﺃﺩﺏ ﺭﻓﻴﻊ، ﻭﺗﺤﻔﻆ ﺣﻜﻴﻢ ﻹﺑﻌﺎﺩ ﻛﻞ ﺍﻟﺮﻳﺐ ﻭﺍﻟﺸﻜﻮﻙ«ﻳﺘﻨﺎﺟﻰ ﺍﺛﻨﺎﻥ ﺩﻭﻥ ﺻﺎﺣﺒﻬﻤﺎ ﻓﺈﻥ ﺫﻟﻚ ﻳﺤﺰﻧﻪ 
 .ﺧﺎﺹ، ﻓﻼ ﻣﺎﻧﻊ ﻣﻦ ﺍﻟﺘﺸﺎﻭﺭ ﻓﻲ ﺳﺮ ﻭﺗﻜﺘﻢ ﺃﻭﺳﺘﺮ ﻋﻮﺭﺓ، ﻓﻲ ﺷﺄﻥ ﻋﺎﻡ  ﺃﻭﻣﺼﻠﺤﺔ ﻓﻲ ﻛﺘﻤﺎﻥ ﺳﺮ، 
  
 :ﺛﺎﻧﻴﺎً 
 .ﻣﺠﻤﻮﻋﺔ ﻣﻦ ﺍﻟﻨﺎﺱ ﺩﻭﻥ ﻭﺍﺣﺪ ﻣﻨﻬﻢ ﺃﻭ،ﻓﻴﺤﺮﻡ ﺃﻥ ﻳﺘﻨﺎﺟﻰ ﺍﺛﻨﺎﻥ ﺩﻭﻥ ﺍﻟﺜﺎﻟﺚ،ﺍﻟﺴﺎﺑﻖ ﻅﺎﻫﺮﻩ ﺍﻟﺘﺤﺮﻳﻢﺍﻟﻨﻬﻲ ﺍﻟﻮﺍﺭﺩ ﻓﻲ ﺍﻟﺤﺪﻳﺚ 
 _______________
 (913/ 3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(6542) 
 ﻣﺮﺳﻞ 01/3433ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ  (7542)
 ﺑﻪ.—(ﺇﺳﻨﺎﺩﻩ ﺻﺤﻴﺤﻘﺎﻝ ﺍﻹﻣﺎﻡ ﺃﺣﻤﺪ: ﺛﻨﺎ ﻋﺒﺪ ﺍﻟﺼﻤﺪ ﺛﻨﺎ ﺣﻤﺎﺩ ﻋﻦ ﻋﻄﺎء ﺑﻦ ﺍﻟﺴﺎﺋﺐ ﻋﻦ ﺃﺑﻴﻪ ﻋﻦ ﻋﺒﺪ ﷲ ﺑﻦ ﻋﻤﺮﻭ9856)ﺡ 2/071ﻣﺴﻨﺪ ﺃﺣﻤﺪ    (8542)
ﺣﺪﺛﻨﺎﻩ ﺇﺳﺤﺎﻕ ﺑﻦ ﺇﺑﺮﺍﻫﻴﻢ ﺣﺪﻳﺚ ﺃﻧﺲ ﻟﻴﺲ ﻓﻴﻪ ﺍﻟﺘﺼﺮﻳﺢ ﺑﺴﺒﺐ ﺍﻟﻨﺰﻭﻝ ﻭﻫﻮ ﺣﺪﻳﺚ ﺻﺤﻴﺢ ﻓﻲ ﺍﻟﺒﺨﺎﺭﻱ ﻭﻣﺴﻠﻢ ﻭﻏﻴﺮﻫﻤﺎ ﻭﺃﻣﺎ ﺣﺪﻳﺚ ﻋﺎﺋﺸﺔ ﻓﻔﻴﻪ ﺍﻟﺴﺒﺐ ﻗﺎﻝ ﺍﻹﻣﺎﻡ ﻣﺴﻠﻢ (9542)
ﻋﺎﺋﺸﺔ ﻓﺴﺒﺘﻬﻢ ﻓﻘﺎﻝ ﺭﺳﻮﻝ ﺮﻧﺎ ﻳﻌﻠﻰ ﺑﻦ ﻋﺒﻴﺪ ﺣﺪﺛﻨﺎ ﺍﻷﻋﻤﺶ ﺑﻬﺬﺍ ﺍﻹﺳﻨﺎﺩ )ﺃﻱ ﺍﻹﺳﻨﺎﺩ ﺍﻟﺴﺎﺑﻖ ﻭﻫﻮ ﻋﻦ ﺍﻷﻋﻤﺶ ﻋﻦ ﻣﺴﻠﻢ ﻋﻦ ﻣﺴﺮﻭﻕ ﻋﻦ ﻋﺎﺋﺸﺔ (ﻏﻴﺮ ﺃﻧﻪ ﻗﺎﻝ ﻓﻔﻄﻨﺖ ﺑﻬﻢ ﺃﺧﺒ
( ﻣﺴﻨﺪ 17511ﺡ)6/284( 5612 ﺇﻟﻰ ﺁﺧﺮ ﺍﻵﻳﺔ  /ﺡ)ﻣﻪ   ﻳﺎ ﻋﺎﺋﺸﺔ ﻓﺈﻥ ﷲ ﻻ ﻳﺤﺐ ﺍﻟﻔﺤﺶ ﻭﺍﻟﺘﻔﺤﺶ ﻭﺯﺍﺩ ﻓﺄﻧﺰﻝ ﷲ ﻋﺰ ﻭﺟﻞ  ﻭﺇﺫﺍ ﺟﺎءﻭﻙ ﺣﻴﻮﻙ ﺑﻤﺎ ﻟﻢ ﻳﺤﻴﻚ ﺑﻪ ﷲ ﷲ 
 (66952ﺡ) 6ﺝ:922( ﻣﺴﻨﺪ ﺃﺣﻤﺪ  5541ﺡ) 3ﺝ: 518ﺇﺳﺤﺎﻕ 
 
 ﻣﺮﺳﻞ ﺻﺤﻴﺢ ﺍﻹﺳﻨﺎﺩ 82/51ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ  (0642)
 (572ﺃﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ ﻟﻠﻮﺍﺣﺪﻱ ) (1642) 
 (324)
 
ﻭﻛﺬﻟﻚ ﺛﻼﺛﺔ ﻭﺃﻛﺜﺮ ﺑﺤﻀﺮﺓ ﻭﺍﺣﺪ، ﻭﻫﻮ ،" ﻭﻓﻲ ﻫﺬﻩ ﺍﻷﺣﺎﺩﻳﺚ ﺍﻟﻨﻬﻲ ﻋﻦ ﺗﻨﺎﺟﻲ ﺍﺛﻨﻴﻦ ﺑﺤﻀﺮﺓ ﺛﺎﻟﺚ :ﺍﻟﻨﻮﻭﻱ ﺭﺣﻤﻪ ﷲﻗﺎﻝ 
  .﴾2642F1642﴿ﻥﻧﻬﻲ ﺗﺤﺮﻳﻢ ﻓﻴﺤﺮﻡ ﻋﻠﻰ ﺍﻟﺠﻤﺎﻋﺔ ﺍﻟﻤﻨﺎﺟﺎﺓ ﺩﻭﻥ ﻭﺍﺣﺪ ﻣﻨﻬﻢ ﺇﻻ ﺃﻥ ﻳﺄﺫ
 :ﺛﺎﻟﺜﺎً 
 ﻳﺴﺘﺜﻨﻰ ﻣﻦ ﺍﻟﻨﻬﻲ ﺍﻟﻮﺍﺭﺩ ﻓﻲ ﻣﺴﺄﻟﺔ ﺍﻟﺘﻨﺎﺟﻲ ﻣﺴﺎﺋﻞ 
 :�ﺭﺳﻮﻝ ﷲ ﻗﺎﻝ : ﻗﺎﻝﻓﺄﺫﻥ ﻟﻬﻢ ﺟﺎﺯ ؛ ﻟﻤﺎ ﺭﻭﻯ ﺃﺣﻤﺪ ﻋﻦ ﺍﺑﻦ ﻋﻤﺮ ﺭﺿﻲ ﷲ ﻋﻨﻬﻤﺎ ،ﺇﺫﺍ ﺗﻨﺎﺟﻰ ﺍﻻﺛﻨﺎﻥ ﺑﺈﺫﻥ ﺍﻟﺜﺎﻟﺚ :ﺍﻟﻤﺴﺄﻟﺔ ﺍﻷﻭﻟﻰ
F2642﴿ﻓَﺈِﻥﱠ َﺫﻟَِﻚ ﻳُْﺤِﺰﻧُﻪُ ،ﻻﱠ ﺑِﺈِْﺫﻧِﻪ ِﺇِ ،" ﺇَِﺫﺍ ُﻛْﻨﺘُْﻢ ﺛََﻼﺛَﺔ ًﻓََﻼ ﻳَﺘَﻨَﺎَﺟﻰ ﺍْﺛﻨَﺎِﻥ ُﺩﻭَﻥ ﺍﻟﺜﱠﺎﻟِﺚ ِ
 "﴾3642
  
ﻓَﻘُْﻠُﺖ ِﻻْﺑِﻦ ،ﺃَﺑُﻮ َﺻﺎﻟِﺢ ٍﻗﺎﻝ  :ﻭﻓﻴﻪ،ﻓﻴﺠﻮﺯ ﺃﻥ ﻳﺘﻨﺎﺟﻰ ﺍﺛﻨﺎﻥ ﺩﻭﻥ ﺍﻟﺒﻘﻴﺔ ؛ ﻟﻤﺎ ﺭﻭﻯ ﺃﺑﻮ ﺩﺍﻭﺩ،ﺇﺫﺍ ﻛﺎﻥ ﺍﻟﻌﺪﺩ ﺃﻛﺜﺮ ﻣﻦ ﺛﻼﺛﺔ :ﺍﻟﻤﺴﺄﻟﺔ ﺍﻟﺜﺎﻧﻴﺔ
 .َﻻ ﻳَُﻀﺮﱡ َﻙ : ﻗﺎﻝ ؟ﻓَﺄَْﺭﺑََﻌﺔٌ  :ُﻋَﻤﺮ َ
  " ﺃﻣﺎ ﺇﺫﺍ ﻛﺎﻧﻮﺍ ﺃﺭﺑﻌﺔ ﻓﺘﻨﺎﺟﻲ ﺍﺛﻨﺎﻥ ﺩﻭﻥ ﺍﺛﻨﻴﻦ ﻓﻼ ﺑﺄﺱ ﺑﺎﻹﺟﻤﺎﻉ" ﺍﻧﺘﻬﻲ :ﺮﺡ ﻣﺴﻠﻢ "ﺍﻟﻨﻮﻭﻱ ﺭﺣﻤﻪ ﷲ ﻓﻲ " ﺷﻗﺎﻝ 
  
 ﺍﻟﺜﺎﻟﺜﺔ: ﺍﻟﻤﺴﺄﻟﺔ
 ﺗﻨﺎﺟﻲ ﺍﺛﻨﻴﻦ ﺩﻭﻥ ﺍﻟﺜﺎﻟﺚ. ﻓﻴﻪ ﻓﻴﺠﻮﺯ ﺍﻟﺘﻨﺎﺟﻲ،ﻣﻔﺴﺪﺓ  ﻋﻠﻰ ﺃﻭﻣﺼﻠﺤﺔﺭﺍﺟﺤﺔ ﺣﺎﺟﺔ ﻫﻨﺎﻙ ﻛﺎﻧﺖ ﺇﺫﺍ 
 01ﺁﻳﺔ ﴾ ْﻢ َﺷْﻴﺌﺎ ًﺇﻻ ﺑِﺈِْﺫِﻥ ﷲ  َﻭﻋﻠﻰ ﷲ ﻓَْﻠﻴَﺘََﻮﻛﱠ ِﻞ ﺍْﻟُﻤْﺆِﻣﻨُﻮَﻥ ﺇِﻧﱠَﻤﺎ ﺍﻟﻨﱠْﺠَﻮﻯ ﻣﻦ ﺍﻟﺸﻴﻄﺎﻥ ﻟِﻴَْﺤُﺰَﻥ ﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ َﻭﻟﻴﺲ ﺑَِﻀﺂﺭﱢ ﻫ ِ﴿
ﻭﺇﺫﺍ ﺟﺎﺅﻙ ﺣﻴﻮﻙ ﺑﻤﺎ ﻟﻢ ﻳﺤﻴﻚ ﺑﻪ ﷲ ﻭﻳﻘﻮﻟﻮﻥ ﻓﻲ ﺃﻧﻔﺴﻬﻢ  ﴿ﻭﺃﻣﺎ ﺍﻷﺛﺮ ﺍﻟﺜﺎﻧﻲ ﺍﻟﺬﻱ ﺫﻛﺮﻩ ﺍﻟﻤﺆﻟﻒ ﻓﻬﻮ ﻣﺘﻌﻠﻖ ﺑﻘﻮﻟﻪ ﺗﻌﺎﻟﻰ  
 .﴾ﻟﻮﻻ ﻳﻌﺬﺑﻨﺎ ﷲ ﺑﻤﺎ ﻧﻘﻮﻝ
 ﺇﺫﺍ ﺟﺎﺅﻩ " ﺍﻟﺴﺎﻡ ﻋﻠﻴﻜﻢ " ﻭﻫﻮ ﺩﻋﺎ ﺑﻤﻌﻨﻰ ﺍﻟﻤﻮﺕ. �ﺣﻴﺚ ﻛﺎﻧﻮﺍ ﻳﻘﻮﻟﻮﻥ ﻟﻠﻨﺒﻲ ﻭﻫﻲ ﻳﺪﻝ ﻋﻠﻰ ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﺍﻟﻴﻬﻮﺩ  
ﺇﺫﺍ ﺳﻠﻢ ﻋﻠﻴﻚ ﺍﻟﻴﻬﻮﺩﻱ ﻓﺈﻧﻤﺎ ﻳﻘﻮﻝ ﺍﻟﺴﺎﻡ ﻋﻠﻴﻚ ﻓﻘ�ﻞ  :ﻭﻓﻲ ﺻﺤﻴﺢ ﺍﻹﻣﺎﻡ ﻣﺴﻠﻢ ﻋﻦ ﺑﻦ ﻋﻤﺮ ﻋﻦ ﺍﻟﻨﺒﻲ ﺻﻠﻰ ﷲ ﻋﻠﻴﻪ ﻭ ﺳﻠﻢ 
 .﴾4642F3642﴿ﻣﺮﺓ ﺇﺫﺍ ﺳﻠﻢ ﻋﻠﻴﻜﻢ ﺍﻟﻴﻬﻮﺩ ﻓﻘﻮﻟﻮﺍ ﻭﻋﻠﻴﻜﻢ ﻓﺈﻧﻬﻢ ﻳﻘﻮﻟﻮﻥ ﺍﻟﺴﺎﻡ ﻋﻠﻴﻜﻢﻗﺎﻝ ﻭﻋﻠﻴﻚ ﻭ
ﻋﺎﺋﺸ�ﺔ: ﻘﺎﻟ�ﺖ ﺍﻟﺴ�ﺎﻡ ﻋﻠ�ﻴﻜﻢ. ﻓ: ﻘ�ﺎﻟﻮﺍﻓ �ﺩﺧ�ﻞ ﺭﻫ�ﻂ ﻣ�ﻦ ﺍﻟﻴﻬ�ﻮﺩ ﻋﻠ�ﻰ ﺭﺳ�ﻮﻝ ﷲ  ﻗﺎﻟﺖ:ﻭﻓﻲ ﺻﺤﻴﺢ ﺍﻟﺒﺨﺎﺭﻱ ﻋﻦ ﻋﺎﺋﺸﺔ  
 .”"ﻣﻬ�ﻼ ﻳ�ﺎ ﻋﺎﺋﺸ�ﺔ ﺇﻥ ﷲ ﻋ�ﺰ ﻭﺟ�ﻞ ﻳﺤ�ﺐ ﺍﻟﺮﻓ�ﻖ ﻓ�ﻲ ﺍﻷﻣ�ﺮ ﻛﻠ�ﻪ : �ﺭﺳ�ﻮﻝ ﷲ ﻘ�ﺎﻝ ﻓ.ﺖﻘﺎﻟ�ﻓ.ﻓﻔﻬﻤﺘﻬ�ﺎ ﻓﻘﻠ�ﺖ: ﻭﻋﻠ�ﻴﻜﻢ ﺍﻟﺴ�ﺎﻡ ﻭﺍﻟﻠﻌﻨ�ﺔ
 .﴾5642F4642﴿ﻭﻋﻠﻴﻜﻢ" :ﺭﺳﻮﻝ ﷲ ﺻﻠﻰ ﷲ ﻋﻠﻴﻪ ﻭ ﺳﻠﻢ: "ﻓﻘﺪ ﻗﻠﺖﻘﺎﻝ ﻓ.ﻟﻮﺍﻗﺎﻗﻠﺖ ﻳﺎ ﺭﺳﻮﻝ ﷲ "ﺃﻟﻢ ﺗﺴﻤﻊ ﻣﺎ ﻗﺎﻟﺖ:
 . ﴾6642F5642﴿ﻭﺍﻟﺴﺒﺐ ﺍﻟﺜﺎﻧﻲ ﻓﻲ ﺍﻟﻤﻨﺎﻓﻘﻴﻦ ﻋﻠﻰ ﻣﺎ ﺫﻛﺮﻩ ﺍﻹﻣﺎﻡ ﺍﺑﻦ ﺍﻟﺠﻮﺯﻱ ﻋﻦ ﺍﺑﻦ ﻋﺒﺎﺱ  
ﻭﻳﺤﺘﻤﻞ ﺃﻥ ﻳﻜﻮﻥ ﺍﻟﻤﻨﺎﻓﻘﻮﻥ  �ﻓﻜﻼﻫﻤﺎ ﻣﻌﺮﻭﻑ ﺑﻌﺪﺍﻭﺗﻪ ﻟﻠﻨﺒﻲ ،ﻗﻠﺖ: ﻭﻻ ﻣﺎﻧﻊ ﻛﺬﻟﻚ ﻣﻦ ﺩﺧﻮﻝ ﺍﻟﻴﻬﻮﺩ ﻭﺍﻟﻤﻨﺎﻓﻘﻴﻦ ﻓﻲ ﺍﻵﻳﺔ 
 ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ. �ﺎ ﻣﻦ ﺍﻟﻴﻬﻮﺩ ﻓﺄﺧﺬﻭﺍ ﻳﻠﻘﻮﻧﻬﺎ ﻋﻠﻰ ﺍﻟﻨﺒﻲ ﻗﺪ ﺃﺧﺬﻭﻫ
 
 ]ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ[
ﻭﻳﻨﻈ�ﺮﻭﻥ ﻟﻠﻤ�ﺆﻣﻨﻴﻦ ،ﻧﺰﻟ�ﺖ ﻓ�ﻲ ﺍﻟﻴﻬ�ﻮﺩ ﻭﺍﻟﻤﻨ�ﺎﻓﻘﻴﻦ ﻛ�ﺎﻧﻮﺍ ﻳﺘﻨ�ﺎﺟﻮﻥ ﻓﻴﻤ�ﺎ ﺑﻴﻨﻬﻢ :ﺍﻟﻘﺮﻁﺒ�ﻰﻗ�ﺎﻝ  ﴾ﺃﻟ�ﻢ ﺗ�ﺮ ﺇﻟ�ﻰ ﺍﻟ�ﺬﻳﻦ ﻧﻬ�ﻮﺍ ﻋ�ﻦ ﺍﻟﻨﺠ�ﻮﻯ  ﴿
 .ﻢ ﻳﻨﺘﻬﻮﺍ ﻓﻨﺰﻟﺖﻓﻨﻬﺎﻫﻢ ﻋﻦ ﺍﻟﻨﺠﻮﻯ ﻓﻠ،ﻓﺸﻜﻮﺍ ﺫﻟﻚ ﺇﻟﻰ ﺭﺳﻮﻝ ﷲ،ﻭﻳﺘﻐﺎﻣﺰﻭﻥ ﺑﺄﻋﻴﻨﻬﻢ
ﻟﻠﺘﻌﺠﻴ��ﺐ ﻣ��ﻦ  ﴾ﺃﻟ��ﻢ ﺗ��ﺮ  ﴿ﻭﺍﻟﻬﻤ��ﺰﺓ  :ﺃﺑ��ﻮ ﺍﻟﺴ��ﻌﺮﺩﻗ��ﺎﻝ ،ﺃﻱ ﺛ��ﻢ ﻳﺮﺟﻌ��ﻮﻥ ﺇﻟ��ﻰ ﺍﻟﻤﻨﺎﺟ��ﺎﺓ ﺍﻟﺘ��ﻲ ﻧﻬ��ﻮﺍ ﻋﻨﻬﺎ ﴾ﺛ��ﻢ ﻳﻌ��ﻮﺩﻭﻥ ﻟﻤ��ﺎ ﻧﻬ��ﻮﺍ ﻋﻨ��ﻪ  ﴿
 .ﻭﺍﺳﺘﺤﻀﺎﺭ ﺻﻮﺭﺗﻪ ﺍﻟﻌﺠﻴﺒﺔ،ﻟﻠﺪﻻﻟﺔ ﻋﻠﻰ ﺗﻜﺮﺭ ﻋﻮﺩﻫﻢ ﻭﺗﺠﺪﺩﻩ ﴾ﺛﻢ ﻳﻌﻮﺩﻭﻥ  ﴿ﻭﺻﻴﻐﺔ ﺍﻟﻤﻀﺎﺭﻉ ،ﺣﺎﻟﻬﻢ
ﻷﻥ ﺣﺪﻳﺜﻬﻢ ،�ﻭﻣﺨﺎﻟﻔﺔ ﻷﻣﺮ ﺍﻟﺮﺳﻮﻝ ،ﺃﻱ ﻭﻳﺘﺤﺪﺛﻮﻥ ﻓﻴﻤﺎ ﺑﻴﻨﻬﻢ ﺑﻤﺎ ﻫﻮ ﺇﺛﻢ ﻭﻋﺪﻭﺍﻥ ﴾ﻮﻝ ﻭﻳﺘﻨﺎﺟﻮﻥ ﺑﺎﻹﺛﻢ ﻭﺍﻟﻌﺪﻭﺍﻥ ﻭﻣﻌﺼﻴﺔ ﺍﻟﺮﺳ ﴿
ﺛﻢ ﺗﺮﻗﻰ ،ﺛﻢ ﺑﺎﻟﻌﺪﻭﺍﻥ ﻟﻌﻈﻤﺘﻪ ﻓﻲ ﺍﻟﻨﻔﻮﺱ ﺇﺫ ﻫﻲ ﻅﻼﻣﺎﺕ ﺍﻟﻌﺒﺎﺩ،ﺃﺑﻮ ﺣﻴﺎﻥ ﺑﺪﺃ ﺑﺎﻹﺛﻢ ﻟﻌﻤﻮﻣﻪﻗﺎﻝ ،ﻳﺪﻭﺭ ﺣﻮﻝ ﺍﻟﻤﻜﺮ ﻭﺍﻟﻜﻴﺪ ﺑﺎﻟﻤﺴﻠﻤﻴﻦ
 .ﻴﻦ ﺇﺫ ﻛﺎﻥ ﺗﻨﺎﺟﻴﻬﻢ ﻓﻲ ﺫﻟﻚﻭﻓﻲ ﻫﺬﺍ ﻁﻌﻦ ﻋﻠﻰ ﺍﻟﻤﻨﺎﻓﻘ،�ﺇﻟﻰ ﻣﺎ ﻫﻮ ﺃﻋﻈﻢ ﻭﻫﻮ ﻣﻌﺼﻴﺔ ﺍﻟﺮﺳﻮﻝ 
ﻭﻫﻲ ،ﻭﻟ�ﻢ ﻳ�ﺄﺫﻥ ﻓﻴﻬ�ﺎ،ﺣﻴﻮﻙ ﺑﺘﺤﻴ�ﺔ ﻅﺎﻟﻤ�ﺔ ﻟ�ﻢ ﻳﺸ�ﺮﻋﻬﺎ ﷲ،ﺃﻱ ﻭﺇﺫﺍ ﺣﻀﺮﻭﺍ ﻋﻨﺪﻙ ﻳﺎ ﻣﺤﻤﺪ ﴾ﻭﺇﺫﺍ ﺟﺎءﻭﻙ ﺣﻴﻮﻙ ﺑﻤﺎ ﻟﻢ ﻳﺤﻴﻚ ﺑﻪ ﷲ  ﴿
 .ﻗﻮﻟﻬﻢ " ﺍﻟﺴﺎﻡ ﻋﻠﻴﻜﻢ " ﺃﻱ ﺍﻟﻤﻮﺕ ﻋﻠﻴﻜﻢ
ﻓﻠﻮ ﻛﺎﻥ ﻧﺒﻴﺎ ﺣﻘ�ﺎ  ؟ﻳﻌﺬﺑﻨﺎ ﷲ ﺑﻬﺬﺍ ﺍﻟﻘﻮﻝ ﻟﻮ ﻛﺎﻥ ﻣﺤﻤﺪ ﻧﺒﻴﺎﻫﻼ  :ﺃﻱ ﻭﻳﻘﻮﻟﻮﻥ ﻓﻴﻤﺎ ﺑﻴﻨﻬﻢ ﴾ﻭﻳﻘﻮﻟﻮﻥ ﻓﻲ ﺃﻧﻔﺴﻬﻢ ﻟﻮﻻ ﻳﻌﺬﺑﻨﺎ ﷲ ﺑﻤﺎ ﻧﻘﻮﻝ  ﴿
  :ﺗﻌﺎﻟﻰ ﺭﺩﺍ ﻋﻠﻴﻬﻢﻗﺎﻝ ﻟﻌﺬﺑﻨﺎ ﷲ ﻋﻠﻰ ﻫﺬﺍ ﺍﻟﻜﻼﻡ ! 
 .ﻭﻳﺼﻠﻮﺍ ﺣﺮﻫﺎ،ﺃﻱ ﻳﻜﻔﻴﻬﻢ ﻋﺬﺍﺑﺎ ﺃﻥ ﻳﺪﺧﻠﻮﺍ ﻧﺎﺭ ﺟﻬﻨﻢ ﴾ﺣﺴﺒﻬﻢ ﺟﻬﻨﻢ ﻳﺼﻠﻮﻧﻬﺎ  ﴿
ﻟﻤ�ﺎ ﺃﻣﻬﻠﻨ�ﺎ ﷲ ﺑﺴ�ﺒﻪ ،ﻟ�ﻮ ﻛ�ﺎﻥ ﻣﺤﻤ�ﺪ ﻧﺒﻴﺎ :ﻛ�ﺎﻧﻮﺍ ﻳﻘﻮﻟ�ﻮﻥ :ﺍﺑ�ﻦ ﺍﻟﻌﺮﺑ�ﻲﻗ�ﺎﻝ ،ﺃﻱ ﺑﺌﺴ�ﺖ ﺟﻬ�ﻨﻢ ﻣﺮﺟﻌ�ﺎ ﻭﻣﺴ�ﺘﻘﺮﺍ ﻟﻬﻢ ﴾ﻓﺒ�ﺌﺲ ﺍﻟﻤﺼ�ﻴﺮ  ﴿
ﻻ ﺃﺣ�ﺪ ﴿ﻓﻜﻴﻒ ﻣ�ﻦ ﺳ�ﺐ ﻧﺒﻴ�ﻪ !! ﻭﻗ�ﺪ ﺛﺒ�ﺖ ﻓ�ﻲ ﺍﻟﺼ�ﺤﻴﺢ ،ﻻ ﻳﻌﺎﺟﻞ ﺍﻟﻌﻘﻮﺑﺔ ﻟﻤ�ﻦ ﺳ�ﺒﻪ،ﻭﺟﻬﻠﻮﺍ ﺃﻥ ﺍﻟﺒﺎﺭﻱ ﺗﻌﺎﻟﻰ ﺣﻠﻴﻢ! ﻭﺍﻻﺳﺘﺨﻔﺎﻑ ﺑﻪ 
ﻭﻓﻀ��ﺤﺎ ،ﻓ��ﺄﻧﺰﻝ ﷲ ﺗﻌ��ﺎﻟﻰ ﻫ��ﺬﺍ ﻛﺸ��ﻔﺎ ﻟﺴﺮﺍﺋﺮﻫﻢ،﴾ﻳ��ﺪﻋﻮﻥ ﻟ��ﻪ ﺍﻟﺼ��ﺎﺣﺒﺔ ﻭﺍﻟﻮﻟ��ﺪ ﻭﻫ��ﻮ ﻳﻌ��ﺎﻓﻴﻬﻢ ﻭﻳ��ﺮﺯﻗﻬﻢ ،ﺃﺻ��ﺒﺮ ﻋﻠ��ﻰ ﺍﻷﺫﻯ ﻣ��ﻦ ﷲ
. ﺛ�ﻢ ﻧﻬ�ﻰ ﺗﻌ�ﺎﻟﻰ ﺍﻟﻤ�ﺆﻣﻨﻴﻦ .ﻟﻜﻮﻧﻪ ﺑﻌﺚ ﺭﺣﻤﺔ ﻟﻠﻌ�ﺎﻟﻤﻴﻦ،ﻋﻠﻰ ﺭﺑﻪ �ﻭﺃﻣﺎ ﺇﻣﻬﺎﻟﻬﻢ ﻓﻲ ﺍﻟﺪﻧﻴﺎ ﻓﻤﻦ ﻛﺮﺍﻣﺘﻪ ،�ﻭﺗﻜﺮﻳﻤﺎ ﻟﺮﺳﻮﻟﻪ ،ﻟﺒﻮﺍﻁﻨﻬﻢ
  :ﺳﺒﺤﺎﻧﻪﻘﺎﻝ ﻓ،ﻋﻦ ﺍﻟﺘﻨﺎﺟﻲ ﺑﻤﺎ ﻫﻮ ﺇﺛﻢ ﻭﻣﻌﺼﻴﺔ
ﻓﻼ ﺗﺘﺤ�ﺪﺛﻮﺍ ﺑﻤ�ﺎ ﻓﻴ�ﻪ ،ﺛﺘﻢ ﻓﻴﻤ�ﺎ ﺑﻴ�ﻨﻜﻢ ﺳ�ﺮﺍﺃﻱ ﺇﺫﺍ ﺗﺤ�ﺪ ﴾ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ ﺇﺫﺍ ﺗﻨﺎﺟﻴﺘﻢ ﻓﻼ ﺗﺘﻨﺎﺟﻮﺍ ﺑﺎﻹﺛﻢ ﻭﺍﻟﻌﺪﻭﺍﻥ ﻭﻣﻌﺼ�ﻴﺖ ﺍﻟﺮﺳ�ﻮﻝ  ﴿
 . �ﻣﺨﺎﻟﻔﺔ ﻭﻣﻌﺼﻴﺔ ﻷﻣﺮ ﺍﻟﺮﺳﻮﻝ  ﺃﻭ،ﺑﻤﺎ ﻫﻮ ﻋﺪﻭﺍﻥ ﻋﻠﻰ ﺍﻟﻐﻴﺮ ﺃﻭ،ﻛﺎﻟﻘﺒﻴﺢ ﻣﻦ ﺍﻟﻘﻮﻝ،ﺇﺛﻢ
ﻧﻬﻰ ﺗﻌﺎﻟﻰ ﺍﻟﻤﺆﻣﻨﻴﻦ ﺃﻥ ﻳﺘﻨ�ﺎﺟﻮﺍ ﻓﻴﻤ�ﺎ ﺑﻴ�ﻨﻬﻢ ﻛﻔﻌ�ﻞ  :ﺍﻟﻘﺮﻁﺒﻰﻗﺎﻝ ،ﺃﻱ ﻭﺗﺤﺪﺛﻮﺍ ﺑﻤﺎ ﻓﻴﻪ ﺧﻴﺮ ﻭﻁﺎﻋﺔ ﻭﺇﺣﺴﺎﻥ ﴾ﻭﺗﻨﺎﺟﻮﺍ ﺑﺎﻟﺒﺮ ﻭﺍﻟﺘﻘﻮﻯ  ﴿
 .ﻭﺍﻟﻌﻔﺎﻑ ﻋﻤﺎ ﻧﻬﻰ ﷲ ﻋﻨﻪ،ﻭﺃﻣﺮﻫﻢ ﺃﻥ ﻳﺘﻨﺎﺟﻮﺍ ﺑﺎﻟﻄﺎﻋﺔ ﻭﺍﻟﺘﻘﻮﻯ،ﺩﺍﻟﻤﻨﺎﻓﻘﻴﻦ ﻭﺍﻟﻴﻬﻮ
 _______________
 ﺍﻟﻜﺘﺎﺏ: ﺍﻟﻤﻨﻬﺎﺝ ﺷﺮﺡ ﺻﺤﻴﺢ ﻣﺴﻠﻢ ﺑﻦ ﺍﻟﺤﺠﺎﺝ( 761/ 41ﺷﺮﺡ ﺍﻟﻨﻮﻭﻱ ﻋﻠﻰ ﻣﺴﻠﻢ )(2642) 
 2931ﺑﻴﺮﻭﺕ  ﺍﻟﻄﺒﻌﺔ ﺍﻟﻄﺒﻌﺔ ﺍﻟﺜﺎﻧﻴﺔ، –ﻛﺮﻳﺎ ﻳﺤﻴﻰ ﺑﻦ ﺷﺮﻑ ﺑﻦ ﻣﺮﻱ ﺍﻟﻨﻮﻭﻱ ﺍﻟﻨﺎﺷﺮ: ﺩﺍﺭ ﺇﺣﻴﺎء ﺍﻟﺘﺮﺍﺙ ﺍﻟﻌﺮﺑﻲ ﺍﻟﻤﺆﻟﻒ: ﺃﺑﻮ ﺯ
 (573/ 1ﻣﺴﻨﺪ ﺃﺣﻤﺪ ﺑﻦ ﺣﻨﺒﻞ )(3642) 
 (4/ 7ﺻﺤﻴﺢ ﻣﺴﻠﻢ ـ )(4642) 
 (41/ 8ﺻﺤﻴﺢ ﺍﻟﺒﺨﺎﺭﻱ )(5642) 
 (091/ 8ﺯﺍﺩ ﺍﻟﻤﺴﻴﺮ ) (6642) 
 (424)
 .ﻭﻳﺠﺎﺯﻱ ﻛﻼ ﺑﻌﻤﻠﻪ،ﺍﻟﺬﻱ ﺳﻴﺠﻤﻌﻜﻢ ﻟﻠﺤﺴﺎﺏ،ﺃﻱ ﻭﺧﺎﻓﻮﺍ ﷲ ﺑﺎﻣﺘﺜﺎﻟﻜﻢ ﺃﻭﺍﻣﺮﻩ ﻭﺍﺟﺘﻨﺎﺑﻜﻢ ﻧﻮﺍﻫﻴﻪ ﴾ﻭﺍﺗﻘﻮﺍ ﷲ ﺍﻟﺬﻱ ﺇﻟﻴﻪ ﺗﺤﺸﺮﻭﻥ  ﴿
ﻟﻴﺪﺧﻞ ﺑﻬ�ﺎ ﺍﻟﺤ�ﺰﻥ ﻋﻠ�ﻰ ،ﻥ ﺇﻻ ﻣ�ﻦ ﺗ�ﺰﻳﻴﻦ ﺍﻟﺸ�ﻴﻄﺎﻥﺃﻱ ﻟﻴﺴﺖ ﺍﻟﻨﺠ�ﻮﻯ ﺑ�ﺎﻹﺛﻢ ﻭﺍﻟﻌ�ﺪﻭﺍ ﴾ﺇﻧﻤﺎ ﺍﻟﻨﺠﻮﻯ ﻣﻦ ﺍﻟﺸﻴﻄﺎﻥ ﻟﻴﺤﺰﻥ ﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ  ﴿
 .ﺃﻱ ﺇﻧﻤﺎ ﻳﺼﺪﺭ ﻫﺬﺍ ﻣﻦ ﺍﻟﻤﺘﻨﺎﺟﻴﻦ ﻋﻦ ﺗﺰﻳﻴﻦ ﺍﻟﺸﻴﻄﺎﻥ ﻭﺗﺴﻮﻳﻠﻪ :ﺍﺑﻦ ﻛﺜﻴﺮﻗﺎﻝ ،ﺍﻟﻤﺆﻣﻨﻴﻦ
 .ﺇﻻ ﺑﻤﺸﻴﺌﺔ ﷲ ﻭﺍﺭﺍﺩﺗﻪ،ﺃﻱ ﻭﻟﻴﺲ ﻫﺬﺍ ﺍﻟﺘﻨﺎﺟﻲ ﺑﻀﺎﺭ ﻟﻠﻤﺆﻣﻨﻴﻦ ﺷﻴﺌﺎ ﴾ﻭﻟﻴﺲ ﺑﻀﺎﺭﻫﻢ ﺷﻴﺌﺎ ﺇﻻ ﺑﺈﺫﻥ ﷲ  ﴿
ﻓﺈﻥ ﷲ ﻳﻌﺼﻤﻬﻢ ﻣﻦ ﺷﺮﻫﻢ ﻭﻛﻴﺪﻫﻢ ،ﻭﻻ ﻳﺒﺎﻟﻮﺍ ﺑﻨﺠﻮﻯ ﺍﻟﻤﻨﺎﻓﻘﻴﻦ،ﻋﻠﻰ ﷲ ﻭﺣﺪﻩ ﻓﻠﻴﻌﺘﻤﺪ ﻭﻟﻴﺜﻖ ﺍﻟﻤﺆﻣﻨﻮﻥﺃﻱ ﻭ ﴾ﻭﻋﻠﻰ ﷲ ﻓﻠﻴﺘﻮﻛﻞ ﺍﻟﻤﺆﻣﻨﻮﻥ  ﴿
﴿
F6642
 .﴾7642
 
ﻭْﺍ ﻳَۡﺮﻓَِﻊ ٱﻟﱠ  ُٱﻟﱠ  ُﻟَُﻜۡﻢۖ َﻭﺇَِﺫﺍ ﻗِﻴَﻞ ٱﻧُﺸُﺰﻭْﺍ ﻓَﭑﻧُﺸﺰ ُ ﻳَٰ ٓﺄَﻳﱡﻬَﺎ ٱﻟﱠِﺬﻳَﻦ َءﺍَﻣﻨُٓﻮْﺍ ﺇَِﺫﺍ ﻗِﻴَﻞ ﻟَُﻜۡﻢ ﺗَﻔَﺴﱠُﺤﻮْﺍ ﻓِﻲ ٱۡﻟَﻤَﺠٰ ﻠِِﺲ ﻓَﭑۡﻓَﺴُﺤﻮْﺍ ﻳَۡﻔَﺴﺢ ِ ﴿
 ﴾  ۱۱ٱﻟﱠِﺬﻳَﻦ َءﺍَﻣﻨُﻮْﺍ ِﻣﻨُﻜۡﻢ َﻭٱﻟﱠِﺬﻳَﻦ ﺃُﻭﺗُﻮْﺍ ٱۡﻟِﻌۡﻠَﻢ َﺩَﺭَﺟٰ ٖﺖﻭ َﻭٱﻟﱠ  ُﺑَِﻤﺎ ﺗَۡﻌَﻤﻠُﻮَﻥ َﺧﺒِﻴٞﺮ 
 
 ﺍﻵﻳﺔ. -﴾ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ ﺇﺫﺍ ﻗﻴﻞ ﻟﻜﻢ ﺗﻔﺴﺤﻮﺍ  ﴿ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﻳﺎ ﺃﻳﻬﺎ  ﴿:ﻓﻨﺰﻟﺖ،�ﺍ ﺑﻤﺠﻠﺴﻬﻢ ﻋﻨﺪ ﺭﺳﻮﻝ ﷲ ﻛﺎﻧﻮﺍ ﺇﺫﺍ ﺭﺃﻭﺍ ﻣﻦ ﺟﺎءﻫﻢ ﻣﻘﺒﻼً ﺿﻨﻮ :»ﻗﺎﻝ ﻭﺃﺧﺮﺝ ﺃﻳﻀﺎ ًﻋﻨﻪ  .0601
 .«﴾8642F7642﴿﴾ـ ﺍﻵﻳﺔﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ ﺇﺫﺍ ﻗﻴﻞ ﻟﻜﻢ ﺗﻔﺴﺤﻮﺍ ﻓﻲ ﺍﻟﻤﺠﺎﻟﺲ 
ﻭﻗﺪ ﺟﺎء ﻧﺎﺱ ﻣﻦ ﺃﻫﻞ ﺑﺪﺭ ﻭﻓﻲ ﺍﻟﻤﻜﺎﻥ ،ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻳﻮﻡ ﺟﻤﻌﺔ :»ﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﻋﻦ ﻣﻘﺎﺗﻞ  .1601
ﺍﻟﻨﻔﺮ ﺫﻟﻚ  ﺃﻭﻟﺌﻚﻩ ﻓﻜﺮ،ﻧﻔﺮﺍً ﺑﻌﺪﺗﻬﻢ ﻭﺃﺟﻠﺴﻬﻢ ﻣﻜﺎﻧﻬﻢ �ﻓﺄﻗﺎﻡ ،ﻓﻘﺎﻣﻮﺍ ﻋﻠﻰ ﺃﺭﺟﻠﻬﻢﻓﻠﻢ ﻳﻔﺴﺢ ﻟﻬﻢ ،ﺿﻴﻖ
 .«﴾9642F8642﴿ﻓﻨﺰﻟﺖ 
 
 ]ﺗﻌﻠﻴﻖ[
ﻓﺎﻷﻭﻝ ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﺑﺴﺒﺐ ﺃﻧﻬﻢ ﻛﺎﻧﻮﺍ ﻳﺤﺒﻮﻥ ﻣﺠﻠﺴﻬﻢ ﻣﻦ ﺭﺳﻮﻝ ﷲ ،ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺛﺮﻳﻦ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ 
 .ﻓﺄﻣﺮ ﷲ ﺗﻌﺎﻟﻰ ﺑﺎﻟﺘﻔﺴﺢ ﻭﺍﻟﺘﻮﺳﻊ ﻓﻲ ﺍﻟﻤﺠﻠﺲ،ﻓﺮﺑﻤﺎ ﻳﺄﺗﻲ ﺍﻵﺗﻲ ﻓﻼ ﻳﺠﺪ ﻣﺠﻠﺴﺎ ًﻳﺠﻠﺲ ﻓﻴﻪ،ﻟﻠﻘﺮﺏ ﻣﻨﻪ
"ﻻ ﻳﻘﻴﻢ ﺍﻟﺮﱠ ُﺟُﻞ ﺍﻟﺮﱠ ُﺟَﻞ ﻣﻦ ﻣﺠﻠﺴﻪ ﻓﻴﺠﻠﺲ ﻓﻴﻪ، : ﻗﺎﻝ �ﻭﻣﺴﻠﻢ ﻭﻏﻴﺮﻫﻤﺎ ﻋﻦ ﺍﺑﻦ ﻋﻤﺮ، ﺃﻥ ﺭﺳﻮﻝ ﷲ  ﻭﺃﺧﺮﺝ ﺍﻟﺒﺨﺎﺭﻱ 
 .﴾0742F9642﴿ﻭﻟﻜﻦ ﺗَﻔَﺴﱠُﺤﻮﺍ ﻭﺗَﻮﺳﱠﻌﻮﺍ"
ﻭﻗﺪ ﺫﻛﺮ ﺍﻹﻣﺎﻡ ﺍﻟﺜﻌﻠﺒﻲ ﻫﺬﻩ ﺍﻷﺛﺮ ﺍﻟﺬﻱ ﺫﻛﺮﻩ ﺍﻟﻤﺆﻟﻒ ﺑﺴﻴﺎﻕ ،ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﺍﻟﺘﻔﺴﺢ ﻓﻲ ﺍﻟﻤﺠﻠﺲ ﻳﻮﻡ ﺍﻟﺠﻤﻌﺔ :ﺍﻟﺴﺒﺐ ﺍﻟﺜﺎﻧﻲ 
ﻭﻛﺎﻥ ﺭﺳﻮﻝ ﷲ ﺻﻠّﻰ ّﷲ ﻋﻠﻴﻪ ﻭﺳﻠّﻢ ،ﻓﻲ ﺍﻟﺼﻔّﺔ ﻭﻓﻲ ﺍﻟﻤﻜﺎﻥ ﺿﻴﻖ ﻭﺫﻟﻚ ﻳﻮﻡ ﺍﻟﺠﻤﻌﺔ ﴾ﻋﻠﻴﻪ ﺍﻟّﺴﻼﻡ﴿ﻛﺎﻥ ﺍﻟﻨﺒﻲ : ﻝﻘﺎﺃﻁﻮﻝ ﻣﻦ ﻫﺬﺍ ﻓ
ﻓﻘﺎﻣﻮﺍ ﺣﻴﺎﻝ ،ﻭﻗﺪ ﺳﺒﻘﻮﺍ ﻓﻲ ﺍﻟﻤﺠﻠﺲ،ﻓﺠﺎء ﺃﻧﺎﺱ ﻣﻦ ﺃﻫﻞ ﺑﺪﺭ ﻭﻓﻴﻬﻢ ﺛﺎﺑﺖ ﺑﻦ ﻗﻴﺲ ﺑﻦ ﺷﻤﺎﺱ،ﻳﻜﺮﻡ ﺃﻫﻞ ﺑﺪﺭ ﻣﻦ ﺍﻟﻤﻬﺎﺟﺮﻳﻦ ﻭﺍﻷﻧﺼﺎﺭ
ﻓﺮّﺩﻭﺍ ،ﺛﻢ ﺳﻠّﻤﻮﺍ ﻋﻠﻰ ﺍﻟﻘﻮﻡ ﺑﻌﺪ ﺫﻟﻚ �ﺃﻳّﻬﺎ ﺍﻟﻨﺒّﻲ ﻭﺭﺣﻤﺔ ﷲ. ﻓﺮّﺩ ﻋﻠﻴﻬﻢ ﺍﻟﻨﺒﻲ  -ﺍﻟﺴﻼﻡ ﻋﻠﻴﻜﻢ : ﻘﺎﻟﻮﺍﺍﻟﻨﺒﻲ ﺻﻠّﻰ ّﷲ ﻋﻠﻴﻪ ﻭﺳﻠّﻢ ﻓ
ﻓﺸّﻖ ﺫﻟﻚ ﻋﻠﻰ ﺍﻟﻨﺒّﻲ ﺻﻠّﻰ ،ﻣﺎ ﻳﺤﻤﻠﻬﻢ ﻋﻠﻰ ﺍﻟﻘﻴﺎﻡ ﻓﻠﻢ ﻳﻔﺴﺤﻮﺍ ﻟﻬﻢ �ﻓﻌﺮﻑ ﺍﻟﻨﺒﻲ ،ﻓﻘﺎﻣﻮﺍ ﻋﻠﻰ ﺃﺭﺟﻠﻬﻢ ﻳﻨﺘﻈﺮﻭﻥ ﺃﻥ ﻳﻮّﺳﻊ ﻟﻬﻢ،ﻋﻠﻴﻬﻢ
ﻓﺄﻗﺎﻡ ﻣﻦ ﺍﻟﻤﺠﻠﺲ «. ﻗﻢ ﻳﺎ ﻓﻼﻥ ﻭﺃﻧﺖ ﻳﺎ ﻓﻼﻥ» :ﻭﺍﻷﻧﺼﺎﺭ ﻭﺍﻟﺘﺎﺑﻌﻴﻦ ﻣﻦ ﻏﻴﺮ ﺃﻫﻞ ﺑﺪﺭ ﻟﻤﻦ ﺣﻮﻟﻪ ﻣﻦ ﺍﻟﻤﻬﺎﺟﺮﻳﻦﻘﺎﻝ ّﷲ ﻋﻠﻴﻪ ﻭﺳﻠّﻢ ﻓ
ﺍﻟﻜﺮﺍﻫﻴﺔ ﻓﻲ  �ﻭﻋﺮﻑ ﺍﻟﻨﺒّﻲ ﺻﻠّﻰ ّﷲ ﻋﻠﻴﻪ ﻭﺳﻠّﻢ ،ﻓﺸّﻖ ﺫﻟﻚ ﻋﻠﻰ ﻣﻦ ﺃﻗﻴﻢ ﻣﻦ ﻣﺠﻠﺴﻪ،ﺑﻘﺪﺭ ﺍﻟﻨﻔﺮ ﺍﻟﺬﻳﻦ ﻗﺎﻣﻮﺍ ﺑﻴﻦ ﻳﺪﻳﻪ ﻣﻦ ﺃﻫﻞ ﺑﺪﺭ
ﺃّﻥ ﻗﻮﻣﺎ ﺃﺧﺬﻭﺍ ﻣﺠﺎﻟﺴﻬﻢ ،ﻳﻌﺪﻝ ﺑﻴﻦ ﺍﻟﻨﺎﺱ؟ ﻓﻮ ﷲ ﻣﺎ ﻋﺪﻝ ﻋﻠﻰ ﻫﺆﻻءﺃﻟﺴﺘﻢ ﺗﺰﻋﻤﻮﻥ ﺃّﻥ ﺻﺎﺣﺒﻜﻢ  :ﺍﻟﻤﻨﺎﻓﻘﻮﻥ ﻟﻠﻤﺴﻠﻤﻴﻦﻘﺎﻝ ﻓ،ﻭﺟﻮﻫﻬﻢ
 .﴾1742F0742﴿ﻓﺄﻧﺰﻝ ﷲ ﺳﺒﺤﺎﻧﻪ ﻫﺬﻩ ﺍﻵﻳﺔ،ﻭﺃﺣﺒّﻮﺍ ﺍﻟﻘﺮﺏ ﻣﻦ ﻧﺒﻴّﻬﻢ ﻓﺄﻗﺎﻣﻬﻢ ﻭﺃﺟﻠﺲ ﻣﻦ ﺃﺑﻄﺄ ﻋﻨﻪ ﻣﻘﺎﻣﻬﻢ
 ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﺍﻟﺤﺮﺏ ﻭﺍﻟﻘﺘﺎﻝ. :ﻭﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻟﻬﺎ ﺳﺒﺐ ﺛﺎﻟﺚ 
 :ﻛﺎﻥ ﺍﻟﺮﺟﻞ ﻳﺄﺗﻲ ﺍﻟﻘﻮﻡ ﻓﻲ ﺍﻟّﺼﻒ ﻓﻴﻘﻮﻝ ﻟﻬﻢ،ﻓﻲ ﻣﺠﺎﻟﺲ ﺍﻟﺤﺮﺏ ﻭﻣﻘﺎﻋﺪ ﺍﻟﻘﺘﺎﻝ ﻫﺬﺍ :ﺃﺑﻮ ﺍﻟﻌﺎﻟﻴﺔ ﻭﺍﻟﻘﺮﻅﻲﻗﺎﻝ ﻭ :ﺍﻹﻣﺎﻡ ﺍﻟﺜﻌﻠﺒﻲﻗﺎﻝ 
 .﴾2742F1742﴿ﻓﺄﻣﺮﻫﻢ ﷲ ﺳﺒﺤﺎﻧﻪ ﺃﻥ ﻳﻔﺴﺢ ﺑﻌﻀﻬﻢ ﻟﺒﻌﺾ. ﻭﻫﺬﻩ ﺭﻭﺍﻳﺔ ﺍﻟﻌﻮﻓﻲ ﻋﻦ ﺍﺑﻦ ﻋﺒﺎﺱ،ﻓﻴﺄﺑﻮﻥ ﻋﻠﻴﻪ ﻟﺤﺮﺻﻬﻢ ﻋﻠﻰ ﺍﻟﻘﺘﺎﻝ،ﺗﻮّﺳﻌﻮﺍ
ﻭﻗﺪ ﺍﺧﺘﻠﻒ ﺍﻟﻔﻘﻬﺎء ﻓﻲ ﺟﻮﺍﺯ ﺍﻟﻘﻴﺎﻡ ﻟﻠﻮﺍﺭﺩ ﺇﺫﺍ ﺟﺎء  :ﻪ ﷲﺭﺣﻤﻘﺎﻝ ﺃﻭﺭﺩ ﺍﻟﻌﻼﻣﺔ ﺍﺑﻦ ﻛﺜﻴﺮ ﻋﻨﺪ ﻫﺬﻩ ﺍﻵﻳﺔ ﺍﻟﻜﺮﻳﻤﺔ " ﺣﻜﻢ ﺍﻟﻘﻴﺎﻡ ﻟﻠﻘﺎﺩﻡ " ﻓ
ﻓﻤﻨﻬﻢ ﻣﻦ ﺭﺧﺺ ﻓﻲ ﺫﻟﻚ ﻣﺤﺘﺠﺎ ﺑﺤﺪﻳﺚ " ﻗﻮﻣﻮﺍ ﺇﻟﻰ ﺳﻴﺪﻛﻢ " ﻭﻣﻨﻬﻢ ﻣﻦ ﻣﻨﻊ ﻣﻦ ﺫﻟﻚ ﻣﺤﺘﺠﺎ ﺑﺤﺪﻳﺚ " ﻣﻦ ﺃﺣﺐ ﺃﻥ  :ﻋﻠﻰ ﺃﻗﻮﺍﻝ
ﻛﻢ ﻓﻲ ﻭﻻﻳﺘﻪ ﻟﻘﺼﺔ ﺳﻌﺪ ﺑﻦ ﻭﻟﻠﺤﺎ،ﻳﺠﻮﺯ ﻋﻨﺪ ﺍﻟﻘﺪﻭﻡ ﻣﻦ ﺳﻔﺮ: ﻘﺎﻝﻳﺘﻤﺜﻞ ﻟﻪ ﺍﻟﻨﺎﺱ ﻗﻴﺎﻣﺎ ﻓﻠﻴﺘﺒﻮﺃ ﻣﻘﻌﺪﻩ ﻣﻦ ﺍﻟﻨﺎﺭ " ﻭﻣﻨﻬﻢ ﻣﻦ ﻓﺼﻞ ﻓ
: ﻗﺎﻝ. ﺛﻢ ." ﻗﻮﻣﻮﺍ ﺇﻟﻰ ﺳﻴﺪﻛﻢ " ﻭﻣﺎ ﺫﺍﻙ ﺇﻻ ﻟﻴﻜﻮﻥ ﺃﻧﻔﺬ ﻟﺤﻜﻤﻪ : �ﻗﺎﻝ ﻓﻠﻤﺎ ﺃﻗﺒﻞ ،ﻟﻴﺤﻜﻢ ﻓﻲ ﺑﻨﻲ ﻗﺮﻳﻈﺔ �ﻟﻤﺎ ﺍﺳﺘﻘﺪﻣﻪ ﺍﻟﻨﺒﻲ ،ﻣﻌﺎﺫ
ﻥ ﻳﻜﻮ �ﻭﻟﻜﻦ ﺣﻴﺚ ﻳﺠﻠﺲ ،ﻛﺎﻥ ﻳﺠﻠﺲ ﺣﻴﺚ ﺍﻧﺘﻬﻰ ﺑﻪ ﺍﻟﻤﺠﻠﺲ �ﻭﻓﻲ ﺍﻟﺴﻨﻦ ﺃﻥ ﺭﺳﻮﻝ ﷲ ،ﻭﺃﻣﺎ ﺍﺗﺨﺎﺫﻩ ﺩﻳﺪﻧﺎ ﻓﺈﻧﻪ ﻣﻦ ﺷﻌﺎﺭ ﺍﻟﻌﺠﻢ
ﺛﻢ ﺛﺎﻧﻴﺎ ﺑﺎﻣﺘﺜﺎﻝ ،ﺃﻣﺮﻭﺍ ﺃﻭﻻ ﺑﺎﻟﺘﻔﺴﺢ ﻓﻲ ﺍﻟﻤﺠﻠﺲ :ﻓﻲ ﺍﻟﺒﺤﺮﻗﺎﻝ ،ﺇﺫﺍ ﻗﻴﻞ ﻟﻜﻢ ﺍﺭﺗﻔﻌﻮﺍ ﻓﺎﺭﺗﻔﻌﻮﺍ :ﺃﻱ :ﺍﺑﻦ ﻋﺒﺎﺱﻗﺎﻝ  ﴾ﻫﻮ ﺻﺪﺭ ﺍﻟﻤﺠﻠﺲ 
 .﴾3742F2742﴿ﻭﺃﻻ ﻳﺠﺪﻭﺍ ﻓﻲ ﺫﻟﻚ ﻏﻀﺎﺿﺔ،ﺍﻷﻣﺮ ﻓﻴﻪ ﺇﺫﺍ ﺃﻣﺮﻭﺍ
ﺍﻵﻳﺔ ﻋﻠﻰ ﻋﻤﻮﻣﻬﺎ ﻓﻲ ﻛﻮﻧﻬﺎ ﻓﺘﺒﻘﻲ ،ﻗﻠﺖ: ﻟﻴﺲ ﻓﻴﻤﺎ ﺗﻘﺪﻡ ﻣﻦ ﺃﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ ﺳﺒﺐ ﻳﻌﺘﻤﺪ ﻋﻠﻴﻪ ﺃﻧﻪ ﻫﻮ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ 
 ﻭﻣﺠﺎﻟﺲ ﺍﻟﺤﺮﺏ ﻭﻏﻴﺮ ﺫﻟﻚ ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ.،ﻭﻣﺠﺎﻟﺲ ﺍﻟﻨﺎﺱ،ﻓﻴﺸﻤﻞ ﻣﺠﺎﻟﺲ ﺍﻟﻌﻠﻢ ﻭﺍﻟﺬﻛﺮ،ﻧﺰﻟﺖ ﻓﻲ ﺍﻟﺘﻔﺴﺢ ﻓﻲ ﺍﻟﻤﺠﺎﻟﺲ ﻋﺎﻣﺔ
 
 ]ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ [
ﻭﺗﺤﻠﻴﺘﻢ ﺑﺎﻹﻳﻤﺎﻥ ﺍﻟﺬﻱ ،ﻪﺃﻱ ﻳﺎ ﻣﻦ ﺻﺪﻗﺘﻢ ﷲ ﻭﺭﺳﻮﻟ،ﻭﺃﻟﻄﻒ ﻋﺒﺎﺭﺓ،ﻧﺪﺍء ﻣﻦ ﷲ ﺗﻌﺎﻟﻰ ﻟﻠﻤﺆﻣﻨﻴﻦ ﺑﺄﻛﺮﻡ ﻭﺻﻒ ﴾ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ  ﴿
 _______________
 (223/ 3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(7642) 
 ﻣﺮﺳﻞ ﺻﺤﻴﺢ ﺍﻹﺳﻨﺎﺩ 82/71ﻱ ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮ (8642)
 ﻣﺮﺳﻞ. 01/3433ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ   (9642)
 (57/ 8ﺻﺤﻴﺢ ﺍﻟﺒﺨﺎﺭﻱ )(0742) 
 (952/ 9ﺍﻟﻜﺸﻒ ﻭﺍﻟﺒﻴﺎﻥ ﻋﻦ ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﺁﻥ )(1742) 
 (952/ 9ﺍﻟﻜﺸﻒ ﻭﺍﻟﺒﻴﺎﻥ ﻋﻦ ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﺁﻥ )(2742) 
 (64/ 8ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﻛﺜﻴﺮ )(3742) 
 (524)
 
 .ﻫﻮ ﺯﻳﻨﺔ ﺍﻹﻧﺴﺎﻥ
ﻏﻴﺮﻩ ﻣﻦ  ﺃﻭ �ﺳﻮﺍء ﻛﺎﻥ ﻣﺠﻠﺲ ﺍﻟﺮﺳﻮﻝ  -ﻟﻜﻢ ﺃﺣﺪ ﺗﻮﺳﻌﻮﺍ ﻓﻲ ﺍﻟﻤﺠﺎﻟﺲ ﻗﺎﻝ ﺃﻱ ﺇﺫﺍ  ﴾ﺇﺫﺍ ﻗﻴﻞ ﻟﻜﻢ ﺗﻔﺴﺤﻮﺍ ﻓﻲ ﺍﻟﻤﺠﺎﻟﺲ ﻓﺎﻓﺴﺤﻮﺍ  ﴿
 .ﻓﺘﻮﺳﻌﻮﺍ ﻭﺍﻓﺴﺤﻮﺍ ﻟﻪ -ﺍﻟﻤﺠﺎﻟﺲ 
ﻣﻄﻠﻖ ﻓﻲ ﻛﻞ ﻣﺎ ﻳﻄﻠﺐ ﺍﻟﻨﺎﺱ ﺍﻟﻔﺴﺤﺔ ﻓﻴﻪ ﻓﻲ  ﴾ﻜﻢ ﻳﻔﺴﺢ ﷲ ﻟ ﴿ :ﻭﻗﻮﻟﻪ،ﺃﻱ ﻳﻮﺳﻊ ﻟﻜﻢ ﺭﺑﻜﻢ ﻓﻲ ﺭﺣﻤﺘﻪ ﻭﺟﻨﺘﻪ ﴾ﻳﻔﺴﺢ ﷲ ﻟﻜﻢ  ﴿
ﻭﺳﻊ ﷲ ﻋﻠﻴﻪ ،ﺃﺑﻮﺍﺏ ﺍﻟﺨﻴﺮ ﻭﺍﻟﺮﺍﺣﺔ،ﻭﺍﻋﻠﻢ ﺃﻥ ﺍﻵﻳﺔ ﺩﻟﺖ ﻋﻠﻰ ﺃﻥ ﻛﻞ ﻣﻦ ﻭﺳﻊ ﻋﻠﻰ ﻋﺒﺎﺩ ﷲ،ﻭﺍﻟﺠﻨﺔ،ﻭﺍﻟﻘﺒﺮ،ﻭﺍﻟﺼﺪﺭ،ﻭﺍﻟﺮﺯﻕ،ﺍﻟﻤﻜﺎﻥ
 .«ﻣﺎ ﺯﺍﻝ ﺍﻟﻌﺒﺪ ﻓﻲ ﻋﻮﻥ ﺃﺧﻴﻪ ،ﻻ ﻳﺰﺍﻝ ﷲ ﻓﻲ ﻋﻮﻥ ﺍﻟﻌﺒﺪ» :ﺧﻴﺮﺍﺕ ﺍﻟﺪﻧﻴﺎ ﻭﺍﻵﺧﺮﺓ ﻭﻓﻲ ﺍﻟﺤﺪﻳﺚ
 .ﻓﺎﺭﺗﻔﻌﻮﺍ ﻣﻨﻪ ﻭﻗﻮﻣﻮﺍ،ﻭﻗﻮﻣﻮﺍ ﻟﺘﻮﺳﻌﻮﺍ ﻟﻐﻴﺮﻛﻢ،ﺃﻱ ﻭﺇﺫﺍ ﻗﻴﻞ ﻟﻜﻢ ﺃﻳﻬﺎ ﺍﻟﻤﺆﻣﻨﻮﻥ ﺍﻧﻬﻀﻮﺍ ﻣﻦ ﺍﻟﻤﺠﻠﺲ ﴾ﺍ ﻗﻴﻞ ﺍﻧﺸﺰﻭﺍ ﻓﺎﻧﺸﺰﻭﺍ ﻭﺇﺫ ﴿
ﻭﺍﻟﻌﺎﻟﻤﻴﻦ ﻣﻨﻬﻢ ﺧﺎﺻﺔ ،ﻭﺃﻭﺍﻣﺮ ﺭﺳﻮﻟﻪ،ﺃﻱ ﻳﺮﻓﻊ ﷲ ﺍﻟﻤﺆﻣﻨﻴﻦ ﺑﺎﻣﺘﺜﺎﻝ ﺃﻭﺍﻣﺮﻩ ﴾ﻳﺮﻓﻊ ﷲ ﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ ﻣﻨﻜﻢ ﻭﺍﻟﺬﻳﻦ ﺃﻭﺗﻮﺍ ﺍﻟﻌﻠﻢ ﺩﺭﺟﺎﺕ  ﴿
ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﻨﺎﺱ ﺍﻓﻬﻤﻮﺍ : ﻗﺎﻝﻣﺪﺡ ﷲ ﺍﻟﻌﻠﻤﺎء ﻓﻲ ﻫﺬﻩ ﺍﻵﻳﺔ ﺛﻢ  :ﺍﺑﻦ ﻣﺴﻌﻮﺩﻗﺎﻝ ،ﺤﻬﻢ ﺃﻋﻠﻰ ﺍﻟﺪﺭﺟﺎﺕ ﺍﻟﺮﻓﻴﻌﺔ ﻓﻲ ﺍﻟﺠﻨﺔﻭﻳﻤﻨ،ﺃﻋﻠﻰ ﺍﻟﻤﺮﺍﺗﺐ
 .ﻳﺮﻓﻊ ﺍﻟﻤﺆﻣﻦ ﺍﻟﻌﺎﻟﻢ ﻓﻮﻕ ﺍﻟﻤﺆﻣﻦ ﺍﻟﺬﻱ ﻟﻴﺲ ﺑﻌﺎﻟﻢ ﺩﺭﺟﺎﺕ :ﻭﻟﺘﺮﻏﺒﻜﻢ ﻓﻲ ﺍﻟﻌﻠﻢ ﻓﺈﻥ ﷲ ﻳﻘﻮﻝ،ﻫﺬﻩ ﺍﻵﻳﺔ
 .﴾4742F3742﴿ﺜﻮﺍﺏ ﻣﻤﻦ ﻻ ﻳﺴﺘﺤﻘﻪﺃﻱ ﺧﺒﻴﺮ ﺑﻤﻦ ﻳﺴﺘﺤﻖ ﺍﻟﻔﻀﻞ ﻭﺍﻟ ﴾ﻭﷲ ﺑﻤﺎ ﺗﻌﻤﻠﻮﻥ ﺧﺒﻴﺮ  ﴿
 
ﻗِﻴُﻤﻮْﺍ ٱﻟﺼﱠ ﻠَٰﻮﺓ ََﻭَءﺍﺗُﻮْﺍ ٱﻟﺰﱠ َﻛٰﻮﺓ ََءﺃَۡﺷﻔَۡﻘﺘُۡﻢ ﺃَﻥ ﺗُﻘَﺪﱢ ُﻣﻮْﺍ ﺑَۡﻴَﻦ ﻳََﺪۡﻱ ﻧَۡﺠَﻮٰٮُﻜۡﻢ َﺻَﺪﻗَٰ ٖﺖﻭ ﻓَﺈِۡﺫ ﻟَۡﻢ ﺗَۡﻔَﻌﻠُﻮْﺍ َﻭﺗَﺎَﺏ ٱﻟﱠ  َُﻋﻠَۡﻴُﻜۡﻢ ﻓَﺄَ  ﴿
 ﴾  ۳۱ۡﻌَﻤﻠُﻮَﻥ َﻭﺃَِﻁﻴُﻌﻮْﺍ ٱﻟﱠ  ََﻭَﺭُﺳﻮﻟَﻪُۥﻭ َﻭٱﻟﱠ  َُﺧﺒِﻴُﺮۢ ﺑَِﻤﺎ ﺗَ 
 
 .ﺍﻵﻳﺔ- ﴾ﺃﺃﺷﻔﻘﺘﻢ ﺃﻥ ﺗﻘﺪﻣﻮﺍ ﺑﻴﻦ ﻳﺪﻱ ﻧﺠﻮﺍﻛﻢ ﺻﺪﻗﺎﺕ ﴿ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ 
ﺃﻥ ﺍﻟﻤﺴﻠﻤﻴﻦ ﺃﻛﺜﺮﻭﺍ ﺍﻟﻤﺴﺎﺋﻞ ﻋﻠﻰ ﺭﺳﻮﻝ ﷲ  »: ﻗﺎﻝﻋﺒﺎﺱ  ﻋﻦ ﺍﺑﻦﻭﺃﺧﺮﺝ ﻣﻦ ﻁﺮﻳﻖ ﺍﺑﻦ ﺃﺑﻲ ﻁﻠﺤﺔ  .2601
﴾ـ  ﺇﺫﺍ ﻧﺎﺟﻴﺘﻢ ﺍﻟﺮﺳﻮﻝ ﻓﻘﺪﻣﻮﺍ ﺑﻴﻦ ﻳﺪﻱ ﻧﺠﻮﺍﻛﻢ  ﴿:ﻓﺄﻧﺰﻝ،ﻓﺄﺭﺍﺩ ﷲ ﺃﻥ ﻳﺨﻔﻒ ﻋﻨﻨﺒﻴﻪ،ﺷﻘﻮﺍ ﻋﻠﻴﻪﺣﺘﻰ  �
 .«﴾5742F4742﴿﴾ـ ﺍﻵﻳﺔﺃﺃﺷﻔﻘﺘﻢ  ﴿:ﻓﺄﻧﺰﻝ ﷲ ﺑﻌﺪ ﺫﻟﻚ،ﺍﻟﻤﺴﺄﻟﺔ ﻓﻠﻤﺎ ﻧﺰﻟﺖ ﺻﺒﺮ ﻛﺜﻴﺮ ﻣﻦ ﺍﻟﻨﺎﺱ ﻭﻛﻔﻮﺍ ﻋﻦ ﺍﻵﻳﺔ
ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ ﺇﺫﺍ ﻧﺎﺟﻴﺘﻢ ﺍﻟﺮﺳﻮﻝ  ﴿:ﻟﻤﺎ ﻧﺰﻟﺖ »: ﻗﺎﻝ ﻋﻦ ﻋﻠﻲﻭﺃﺧﺮﺝ ﺍﻟﺘﺮﻣﺬﻱ ﻭﺣﺴﻨﻪ ﻭﻏﻴﺮﻩ   .3601
ﻓﻨﺼﻒ  :»ﻗﺎﻝ ،ﻻ ﻳﻄﻴﻘﻮﻧﻪ ﻗﻠﺖ: « .؟ﻣﺎ ﺗﺮﻯ  ﺩﻳﻨﺎﺭ :» �ﻟﻲ ﺍﻟﻨﺒﻲ ﻗﺎﻝ  ،ﻓﻘﺪﻣﻮﺍ ﺑﻴﻦ ﻳﺪﻱ ﻧﺠﻮﺍﻛﻢ ﺻﺪﻗﺔ
ﺃﺃﺷﻘﻘﺘﻢ ﺃﻥ ﺗﻘﺪﻣﻮﺍ  ﴿:ﻓﻨﺰﻟﺖ .«ﺇﻧﻚ ﻟﺰﻫﻴﺪ :»ﻗﺎﻝ ﺷﻌﻴﺮﺓ  :ﻗﻠﺖ ”.؟ﻓﻜﻢ :»ﻗﺎﻝ ،ﻻ ﻳﻄﻴﻘﻮﻧﻪ :ﻗﻠﺖ .«؟ﺩﻳﻨﺎﺭ
 ﺍﻟﺘﺮﻣﺬﻱ ﺣﺴﻦ. ﻗﺎﻝ  .«﴾6742F5742﴿ﺍﻷﻣﺔ ﻋﻦ ﻫﺬﻩﻓﺒﻲ ﺧﻔﻒ ﷲ ،﴾ـ ﺍﻵﻳﺔﺑﻴﻦ ﻳﺪﻱ ﻧﺠﻮﺍﻛﻢ ﺻﺪﻗﺎﺕ 
 
 ]ﺗﻌﻠﻴﻖ[
ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ ﺇﺫﺍ ﻧﺎﺟﻴﺘﻢ ﺍﻟﺮﺳﻮﻝ ﻓﻘﺪﻣﻮﺍ ﺑﻴﻦ ﻳﺪﻱ ﻧﺠﻮﺍﻛﻢ  ﴿ﻦ ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺛﺮﻳﻦ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﺗﻴ 
 .ﻭﺍﻵﻳﺔ ﺍﻟﺘﻲ ﺑﻌﺪﻫﺎ ﴾ ﺻﺪﻗﺔ
ﺣﺘﻰ ﻳﻀﺠﺮﻩ ﻛﻤﺎ ﺭﻭﻯ  �ﺍﻟﻤﺴﺎﺋﻞ، ﻓﻘﺪ ﻛﺎﻥ ﻳﺄﺗﻲ ﺍﻷﺗﻲ ﻓﻴﺴﺄﻝ ﺍﻟﻨﺒﻲ  �ﻭﺳﺒﺐ ﻧﺰﻭﻝ ﺍﻷﻭﻟﻰ ﺃﻧﻬﻢ ﺃﻛﺜﺮﻭﺍ ﻋﻠﻰ ﺍﻟﻨﺒﻲ  
 ﻋﻠﻴﻪ ﻭ ﺳﻠﻢ ﺣﺘﻰ ﺃﺣﻔﻮﻩ ﺑﺎﻟﻤﺴﺄﻟﺔ ﻓﻐﻀﺐ ﻓﺼﻌﺪ ﺍﻟﻤﻨﺒﺮ ﺳﺄﻟﻮﺍ ﺭﺳﻮﻝ ﷲ ﺻﻠﻰ ﷲ :ﺍﻹﻣﺎﻡ ﺍﻟﺒﺨﺎﺭﻱ ﻭﻏﻴﺮﻩ ﻋﻦ ﺃﻧﺲ ﺭﺿﻲ ﷲ ﻋﻨﻪ
ﻓﺠﻌﻠﺖ ﺃﻧﻈﺮ ﻳﻤﻴﻨﺎ ﻭﺷﻤﺎﻻ ﻓﺈﺫﺍ ﻛﻞ ﺭﺟﻞ ﻻﻑ ﺭﺃﺳﻪ ﻓﻲ ﺛﻮﺑﻪ ﻳﺒﻜﻲ ﻓﺈﺫﺍ ﺭﺟﻞ ﻛﺎﻥ .«ﻻ ﺗﺴﺄﻟﻮﻧﻨﻲ ﺍﻟﻴﻮﻡ ﻋﻦ ﺷﻲء ﺇﻻ ﺑﻴﻨﺘﻪ ﻟﻜﻢ  »:ﻘﺎﻝﻓ
ﻴﻨﺎ ﺑﺎﻟ ﺭﺑﺎ ﻭﺑﺎﻹﺳﻼﻡ ﺩﻳﻨﺎ ﻭﺑﻤﺤﻤﺪ ﺭﺿﻘﺎﻝ ﺛﻢ ﺃﻧﺸﺄ ﻋﻤﺮ ﻓ.ﺣﺬﺍﻓﺔ :ﻗﺎﻝ ؟ﻳﺎ ﺭﺳﻮﻝ ﷲ ﻣﻦ ﺃﺑﻲﻘﺎﻝ ﺇﺫﺍ ﻻﺣﻰ ﺍﻟﺮﺟﺎﻝ ﻳﺪﻋﻰ ﻟﻐﻴﺮ ﺃﺑﻴﻪ ﻓ
 .«﴾7742F6742﴿ﺻﻠﻰ ﷲ ﻋﻠﻴﻪ ﻭ ﺳﻠﻢ ﺭﺳﻮﻻ ﻧﻌﻮﺫ ﺑﺎﻟ ﻣﻦ ﺍﻟﻔﺘﻦ
 ﴿ﺛﻢ ﻧﺴﺨﺖ ﻫﺬﻩ ﺍﻵﻳﺔ ﺑﻘﻮﻟﻪ ﺗﻌﺎﻟﻰ  ،�ﻓﺄﻧﺰﻝ ﷲ ﺍﻵﻳﺔ ﺗﺨﻔﻴﻔﺎً ﻋﻦ ﻧﺒﻴﻪ  �ﻭﻏﻴﺮ ﺫﻟﻚ ﻣﻦ ﺍﻟﺴﺆﻻﺕ ﺍﻟﺘﻲ ﺃﺿﺠﺮﺕ ﺍﻟﻨﺒﻲ  
 .﴾ﻓﺈﻥ ﻟﻢ ﺗﻔﻌﻠﻮﺍ ﻭﺗﺎﺏ ﷲ ﻋﻠﻴﻜﻢ
ﻭﻟﻦ ﻳﻌﻤﻞ ،ﺁﻳﺔ ﻓﻲ ﻛﺘﺎﺏ ﷲ ﻟﻢ ﻳﻌﻤﻞ ﺑﻬﺎ ﺃﺣﺪ ﻗﺒﻠﻲ: ﻗﺎﻝﻣﺠﺎﻫﺪ ﻋﻦ ﻋﻠﻲ ﺭﺿﻲ ﷲ ﻋﻨﻪ ﻭﺃﺧﺮﺝ ﺍﻟﺤﺎﻛﻢ ﻓﻲ ﺍﻟﻤﺴﺘﺪﺭﻙ ﻋﻦ  
ﻓﻨﺴﺨﺘﻬﺎ ﺍﻵﻳﺔ ،ﻗﺪﱠﻣﺖ ﺩﺭﻫﻤﺎً  �ﻓﻜﻠﻤﺎ ﺃﺭﺩﺕ ﺃﻥ ﺃﻧﺎﺟﻲ ﺭﺳﻮﻝ ﷲ ،ﻓﺒﻌﺘﻪ ﺑﻌﺸﺮﺓ ﺩﺭﺍﻫﻢ،ﻛﺎﻥ ﻟﻲ ﺩﻳﻨﺎﺭ.ﺁﻳﺔ ﺍﻟﻨﺠﻮﻯ،ﺑﻬﺎ ﺃﺣﺪ ﺑﻌﺪﻱ
 .﴾8742F7742﴿ﺍﻵﻳﺔ ﴾ ...ﺃﺃﺷﻔﻘﺘﻢ ﺃﻥ ﺗﻘﺪﱢﻣﻮﺍ ﴿ﺍﻷﺧﺮﻯ 
 ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﺍﻷﻏﻨﻴﺎء ﻣﻦ ﺍﻟﺼﺤﺎﺑﻪ. ﻭﺭﻭﻯ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻟﻬﺎ 
ﻭﺫﻟﻚ ﺃﻧّﻬﻢ ﻛﺎﻧﻮﺍ ﻳﺄﺗﻮﻥ ﺍﻟﻨﺒّﻲ ﺻﻠّﻰ ّﷲ ﻋﻠﻴﻪ ﻭﺳﻠّﻢ ﻓﻴﻜﺜﺮﻭﻥ ﻣﻨﺎﺟﺎﺗﻪ ﻭﻳﻐﻠﺒﻮﻥ ،ﻧﺰﻟﺖ ﻓﻲ ﺍﻷﻏﻨﻴﺎء :ﻣﻘﺎﺗﻞ ﺑﻦ ﺣﻴّﺎﻥﻗﺎﻝ ﻭ 
ﻓﻠّﻤﺎ ،ﺍﻟﻤﻨﺎﺟﺎﺓ ﺣﺘﻰ ﻛﺮﻩ ﺍﻟﻨﺒﻲ ﺻﻠّﻰ ّﷲ ﻋﻠﻴﻪ ﻭﺳﻠّﻢ ﻁﻮﻝ ﺟﻠﻮﺳﻬﻢ ﻭﻣﻨﺎﺟﺎﺗﻬﻢ ﻓﺄﻣﺮ ﷲ ﺗﻌﺎﻟﻰ ﺑﺎﻟﺼﺪﻗﺔ ﻋﻨﺪ [ﺍﻟﻤﺠﺎﻟﺲ]ﺍﻟﻔﻘﺮﺍء ﻋﻠﻰ 
ﻓﺎﺷﺘّﺪ ﺫﻟﻚ ﻋﻠﻰ ﺃﺻﺤﺎﺏ ﺍﻟﻨﺒّﻲ ﺻﻠّﻰ ،ﻭﺃّﻣﺎ ﺃﻫﻞ ﺍﻟﻤﻴﺴﺮﺓ ﻓﺒﺨﻠﻮﺍ ﻭﻣﻨﻌﻮﺍ،ﻓﺄّﻣﺎ ﺃﻫﻞ ﺍﻟﻌﺴﺮﺓ ﻓﻠﻢ ﻳﺠﺪﻭﺍ ﺷﻴﺌﺎ،ﺭﺃﻭﺍ ﺫﻟﻚ ﺍﻧﺘﻬﻮﺍ ﻋﻦ ﺍﻟﻤﻨﺎﺟﺎﺓ
 .﴾9742F8742﴿ّﷲ ﻋﻠﻴﻪ ﻭﺳﻠّﻢ ﻓﻨﺰﻟﺖ ﺍﻟﺮﺧﺼﺔ
 ،�ﻋﻠﻰ ﺍﻷﺩﺏ ﻣﻊ ﺭﺳﻮﻝ ﷲ  ﻭﻗﺪ ﺣﺚ ﷲ ﺗﻌﺎﻟﻰ ﻓﻲ ﻏﻴﺮ ﻣﺎ ﺁﻳﺔ،�ﻗﻠﺖ: ﻓﻲ ﻫﺬﻩ ﺍﻵﻳﺔ ﺃﺩﺏ ﻣﻦ ﺁﺩﺍﺏ ﻣﻨﺎﺟﺎﺓ ﺭﺳﻮﻝ ﷲ  
ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ ﻻ ﺗﺪﺧﻠﻮﺍ ﺑﻴﻮﺕ ﺍﻟﻨﺒﻲ ﺇﻻ ﺃﻥ ﻳﺆﺫﻥ  ﴿ﻟﻰ ﺎﺗﻌﻗﺎﻝ ،ﻓﻼ ﻳﺠﻮﺯ ﺭﻓﻊ ﺍﻟﺼﻮﺕ ﻋﻠﻴﻪ ﻭﻻ ﻳﺠﻮﺯ ﺍﻟﺠﻠﻮﺱ ﻓﻲ ﺑﻴﺘﻪ ﺣﺘﻰ ﻳﻤﻞ
 _______________
 (323/ 3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(4742) 
 ﻭﺭﻭﺍﻳﺔ ﻋﻠﻲ ﺑﻦ ﺃﺑﻲ ﻁﻠﺤﺔ ﻋﻦ ﺍﺑﻦ ﻋﺒﺎﺱ ﻣﻨﻘﻄﻌﺔ. 01/4433ﻲ ﺣﺎﺗﻢ  ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑ (5742)
 1ﺝ: 223(ﻣﺴﻨﺪ ﺃﺑﻲ ﻳﻌﻠ�ﻰ 7358ﺡ) 5ﺝ: 251(ﺳﻨﻦ ﺍﻟﻨﺴﺎﺋﻲ ﺍﻟﻜﺒﺮﻯ 0033ﺡ) 5/   604( ﺳﻨﻦ ﺍﻟﺘﺮﻣﺬﻱ 2496ﺡ) 51/093ﺻﺤﻴﺢ ﺍﺑﻦ ﺣﺒﺎﻥ  82/12ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ  (6742)
ﺑﻦ ﻋﻠﻘﻤﺔ ﺍﻷﻧﻤﺎﺭﻱ ﻗﺎﻝ ﺍﻟﺤﺎﻓﻆ: ﻣﻘﺒﻮﻝ،ﻭﻗﺎﻝ ﺍﻟﺘﺮﻣﺬﻱ ﻋﻦ ﺍﻟﺤﺪﻳﺚ:ﺣﺴﻦ ﻏﺮﻳﺐ ﻻ ﻧﻌﺮﻓﻪ ﺇﻻ ﻣﻦ ﻫﺬﺍ (ﻗﻠﺖ: ﺇﺳﻨﺎﺩﻩ ﺿﻌﻴﻒ،ﻓﻴﻪ ﻋﻠﻲ 09ﺡ) 1ﺝ: 95( ﻣﺴﻨﺪ ﻋﺒﺪ ﺑﻦ ﺣﻤﻴﺪ 004ﺡ)
 ﺍﻟﻮﺟﻪ
 (69/ 8ﺻﺤﻴﺢ ﺍﻟﺒﺨﺎﺭﻱ )(7742) 
 (184/ 2) 504ﺍﻟﻤﺴﺘﺪﺭﻙ (8742) 
 (433/ 3ﺗﻔﺴﻴﺮ ﻣﻘﺎﺗﻞ ﺑﻦ ﺳﻠﻴﻤﺎﻥ )(9742) 
 (624)
ﺍﻟﻨﺒﻲ ﻟﻜﻢ ﺇﻟﻰ ﻁﻌﺎﻡ ﻏﻴﺮ ﻧﺎﻅﺮﻳﻦ ﺇﻧﺎﻩ ﻭﻟﻜﻢ ﺇﺫﺍ ﺩﻋﻴﺘﻢ ﻓﺎﺩﺧﻠﻮﺍ ﻓﺈﺫﺍ ﻁﻌﻤﺘﻢ ﻓﺎﻧﺘﺸﺮﻭﺍ ﻭﻻ ﻣﺴﺘﺄﻧﺴﻴﻦ ﻟﺤﺪﻳﺚ ﺇﻥ ﺫﻟﻜﻢ ﻛﺎﻥ ﻳﺆﺫﻱ 
ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﺬﻳﻦ  ﴿ﺗﻌﺎﻟﻰ  ﻗﺎﻝﻭ .ﺳﻮﺭﺓ ﺍﻟﻨﻮﺭ﴾ﻻ ﺗﺠﻌﻠﻮﺍ ﺩﻋﺎء ﺍﻟﺮﺳﻮﻝ ﻛﺪﻋﺎء ﺑﻌﻀﻜﻢ ﺑﻌﻀﺎً  ﴿ﺗﻌﺎﻟﻰ ﻗﺎﻝ ﻭ.ﺳﻮﺭﺓ ﺍﻷﺣﺰﺍﺏ﴾ﻓﻴﺴﺘﺤﻴﻨﻰ ﻣﻨﻜﻢ
ﻻ ﺗﺮﻓﻌﻮﺍ ﺃﺻﻮﺍﺗﻜﻢ ﻓﻮﻕ ﺻﻮﺕ ﺍﻟﻨﺒﻲ ﻭﻻ ﺗﺠﻬﺮﻭﺍ ﻟﻪ ﺑﺎﻟﻘﻮﻝ  ﴿ﺗﻌﺎﻟﻰ ﻗﺎﻝ ﻭ .ﺳﻮﺭﺓ ﺍﻟﺤﺠﺮﺍﺕ﴾ﺁﻣﻨﻮﺍ ﻻ ﺗﻘﺪﻣﻮﺍ ﺑﻴﻦ ﻳﺪﻱ ﷲ ﻭﺭﺳﻮﻟﻪ
 ﺳﻮﺭﺓ ﺍﻟﺤﺠﺮﺍﺕ.﴾ﻛﺠﻬﺮ ﺑﻌﻀﻜﻢ ﻟﺒﻌﺾ
ﻣﻊ ﻣﺮﺍﻋﺎﺓ ،ﺛﻢ ﻧﺴﺦ ﷲ ﻫﺬﻩ ﺍﻵﻳﺔ ﺑﺎﻵﻳﺔ ﺍﻟﺘﻲ ﺑﻌﺪﻫﺎ ﺗﺨﻔﻴﻔﺎً ﻋﻠﻴﻬﻢ،�ﺇﻟﻰ ﻏﻴﺮ ﺫﻟﻚ ﻣﻦ ﺍﻵﻳﺎﺕ ﺍﻟﺘﻲ ﻓﻴﻬﺎ ﺳﻠﻮﻙ ﺍﻷﺩﺏ ﻣﻊ ﺭﺳﻮﻝ ﷲ 
 .�ﺣﺮﻣﺘﻪ 
 
 ]ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ[
 .ﺃﻱ ﺇﺫﺍ ﺃﺭﺩﺗﻢ ﻣﺠﺎﺩﻟﺘﻪ ﺳﺮﺍ ﴾ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ ﺇﺫﺍ ﻧﺎﺟﻴﺘﻢ ﺍﻟﺮﺳﻮﻝ  ﴿
ﻭﻓﻲ ﻫﺬﺍ ﺍﻷﻣﺮ ﺗﻌﻈﻴﻢ ﻟﻤﻘﺎﻡ  :ﺍﻷﻟﻮﺳﻲﻗﺎﻝ ،ﺃﻱ ﻓﻘﺪﻣﻮﺍ ﻗﺒﻠﻬﺎ ﺻﺪﻗﺔ ﺗﺼﺪﻗﻮﺍ ﺑﻬﺎ ﻋﻠﻰ ﺍﻟﻔﻘﺮﺍء ﴾ﻛﻢ ﺻﺪﻗﺔ ﻓﻘﺪﻣﻮﺍ ﺑﻴﻦ ﻳﺪﻱ ﻧﺠﻮﺍ ﴿
 .ﻭﺑﻴﻦ ﻣﺤﺐ ﺍﻟﺪﻧﻴﺎ ﻭﻣﺤﺐ ﺍﻵﺧﺮﺓ،ﻭﺗﻤﻴﻴﺰ ﺑﻴﻦ ﺍﻟﻤﺨﻠﺺ ﻭﺍﻟﻤﻨﺎﻓﻖ،ﻭﻧﻔﻊ ﻟﻠﻔﻘﺮﺍء ،�ﺍﻟﺮﺳﻮﻝ 
 .ﻭﺃﻁﻬﺮ ﻟﺬﻧﻮﺑﻜﻢ،ﺜﺎﻝ ﺃﻣﺮ ﷲﺃﻓﻀﻞ ﻟﻜﻢ ﻋﻨﺪ ﷲ ﻟﻤﺎ ﻓﻴﻪ ﻣﻦ ﺍﻣﺘ،ﺃﻱ ﺗﻘﺪﻳﻢ ﺍﻟﺼﺪﻗﺎﺕ ﻗﺒﻞ ﻣﻨﺎﺟﺎﺗﻪ ﴾ﺫﻟﻜﻢ ﺧﻴﺮ ﻟﻜﻢ ﻭﺃﻁﻬﺮ  ﴿
ﻷﻧﻪ ﻟﻢ ﻳﻜﻠﻒ ﺑﺬﻟﻚ ﺇﻻ ﺍﻟﻘﺎﺩﺭ ،ﻓﺈﻥ ﷲ ﻳﺴﺎﻣﺤﻜﻢ ﻭﻳﻌﻔﻮ ﻋﻨﻜﻢ،ﺃﻱ ﻓﺈﻥ ﻟﻢ ﺗﺠﺪﻭﺍ ﻣﺎ ﺗﺘﺼﺪﻗﻮﻥ ﺑﻪ ﴾ﻓﺈﻥ ﻟﻢ ﺗﺠﺪﻭﺍ ﻓﺈﻥ ﷲ ﻏﻔﻮﺭ ﺭﺣﻴﻢ  ﴿
 .ﻣﻨﻜﻢ
ﺗﺼﺪﻗﺘﻢ ﻗﺒﻞ ﻣﻨﺎﺟﺎﺗﻜﻢ  ﺇﺫﺍ،ﻋﺘﺎﺏ ﻟﻠﻤﺆﻣﻨﻴﻦ ﺭﻗﻴﻖ ﺭﻓﻴﻖ ﺃﻱ ﺃﺧﻔﺘﻢ ﺃﻳﻬﺎ ﺍﻟﻤﺆﻣﻨﻮﻥ ﺍﻟﻔﻘﺮ ﴾ﺃﺃﺷﻔﻘﺘﻢ ﺃﻥ ﺗﻘﺪﻣﻮﺍ ﺑﻴﻦ ﻳﺪﻱ ﻧﺠﻮﺍﻛﻢ ﺻﺪﻗﺎﺕ  ﴿
ﺛﻢ ﻧﺴﺦ ،ﻭﻫﻮ ﻋﺘﺎﺏ ﻟﻄﻴﻒ ﻛﻤﺎ ﺑﻴﻨﺎ،ﻷﻧﻪ ﻏﻨﻲ ﺑﻴﺪﻩ ﺧﺰﺍﺋﻦ ﺍﻟﺴﻤﻮﺍﺕ ﻭﺍﻷﺭﺽ،ﻻ ﺗﺨﺎﻓﻮﺍ ﻓﺈﻥ ﷲ ﻳﺮﺯﻗﻜﻢ :ﻭﺍﻟﻐﺮﺽ ؟�ﻟﻠﺮﺳﻮﻝ 
  :ﺳﺒﺤﺎﻧﻪﻘﺎﻝ ﻓ،ﺗﻌﺎﻟﻰ ﺍﻟﺤﻜﻢ ﺗﻴﺴﻴﺮﺍ ﻋﻠﻰ ﺍﻟﻤﺆﻣﻨﻴﻦ
ﻔﺎ ﷲ ﻋﻨﻜﻢ ﺑﺄﻥ ﺭﺧﺺ ﻟﻜﻢ ﻣﻨﺎﺟﺎﺗﻪ ﻣﻦ ﻏﻴﺮ ﺗﻘﺪﻳﻢ ﻭﻋ،ﺃﻱ ﻓﺈﺫﺍ ﻟﻢ ﺗﻔﻌﻠﻮﺍ ﻣﺎ ﺃﻣﺮﺗﻢ ﺑﻪ ﻭﺷﻖ ﺫﻟﻚ ﻋﻠﻴﻜﻢ ﴾ﻓﺈﺫ ﻟﻢ ﺗﻔﻌﻠﻮﺍ ﻭﺗﺎﺏ ﷲ ﻋﻠﻴﻜﻢ  ﴿
 .ﺻﺪﻗﺔ
 ﺃﻱ ﻓﺎﻛﺘﻔﻮﺍ ﺑﺎﻟﻤﺤﺎﻓﻈﺔ ﻋﻠﻰ ﺍﻟﺼﻼﺓ ﻭﺩﻓﻊ ﺍﻟﺰﻛﺎﺓ ﺍﻟﻤﻔﺮﻭﺿﺔ ﴾ﻓﺄﻗﻴﻤﻮﺍ ﺍﻟﺼﻼﺓ ﻭﺁﺗﻮﺍ ﺍﻟﺰﻛﺎﺓ  ﴿
 .ﺃﻱ ﺃﻁﻴﻌﻮﺍ ﺃﻣﺮ ﷲ ﻭﺃﻣﺮ ﺭﺳﻮﻟﻪ ﻓﻲ ﺟﻤﻴﻊ ﺃﺣﻮﺍﻟﻜﻢ ﴾ﻭﺃﻁﻴﻌﻮﺍ ﷲ ﻭﺭﺳﻮﻟﻪ  ﴿
ﻣﺎ ﻛﺎﻥ  :ﺍﺑﻦ ﻋﺒﺎﺱﻗﺎﻝ ﺣﺘﻰ ،ﻧﺴﺦ ﷲ ﺫﻟﻚ ﺗﺨﻔﻴﻔﺎ ﻋﻠﻰ ﺍﻟﻌﺒﺎﺩ :ﺍﻟﻤﻔﺴﺮﻭﻥﻗﺎﻝ ،ﻜﻢﺃﻱ ﻣﺤﻴﻂ ﺑﺄﻋﻤﺎﻟﻜﻢ ﻭﻧﻴﺎﺗ ﴾ﻭﷲ ﺧﺒﻴﺮ ﺑﻤﺎ ﺗﻌﻤﻠﻮﻥ  ﴿
 .﴾0842F9742﴿ﻭﻫﺬﺍ ﻳﺪﻝ ﻋﻠﻰ ﺟﻮﺍﺯ ﺍﻟﻨﺴﺦ ﻗﺒﻞ ﺍﻟﻔﻌﻞ،ﻧﺴﺨﺖ ﻓﺮﺿﻴﺔ ﺍﻟﺰﻛﺎﺓ ﻫﺬﻩ ﺍﻟﺼﺪﻗﺔ :ﺍﻟﻘﺮﻁﺒﻲﻗﺎﻝ ﺫﻟﻚ ﺇﻻ ﺳﺎﻋﺔ ﻣﻦ ﻧﻬﺎﺭ ﻟﻢ ﻧﺴﺦ 
 
 ﴾ ٤۱ﻣﱠ ﺎ ﻫُﻢ ﻣﱢ ﻨُﻜۡﻢ َﻭَﻻ ِﻣۡﻨﻬُۡﻢ َﻭﻳَۡﺤﻠِﻔُﻮَﻥ َﻋﻠَﻰ ٱۡﻟَﻜِﺬِﺏ َﻭﻫُۡﻢ ﻳَۡﻌﻠَُﻤﻮَﻥ  ﺃَﻟَۡﻢ ﺗََﺮ ﺇِﻟَﻰ ٱﻟﱠِﺬﻳَﻦ ﺗََﻮﻟﱠۡﻮْﺍ ﻗَۡﻮًﻣﺎ َﻏِﻀَﺐ ٱﻟﱠ  َُﻋﻠَۡﻴِﻬﻢ ﴿
 
 ﺍﻵﻳﺔ. – ﴾ﺃﻟﻢ ﺗﺮ ﺇﻟﻰ ﺍﻟﺬﻳﻦ ﺗﻮﻟﻮﺍ ﻗﻮﻣﺎ ﻏﻀﺐ ﷲ ﻋﻠﻴﻬﻢ  ﴿ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﺑﻠﻐﻨﺎ ﻧﺰﻟﺖ : »ﻗﺎﻝ  ﴾ـ ﺍﻵﻳﺔﺃﻟﻢ ﺗﺮ ﺇﻟﻰ ﺍﻟﺬﻳﻦ ﺗﻮﻟﻮﺍ ﻗﻮﻣﺎً  ﴿:ﻓﻲ ﻗﻮﻟﻪ ﻋﻦ ﺍﻟﺴﺪﻱﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ  .4601
 .«﴾1842F0842﴿ﻲ ﻋﺒﺪ ﷲ ﺑﻦ ﻧﺒﺘﻞﺃﻧﻬﺎ ﻓ
 
 ]ﺗﻌﻠﻴﻖ[
ﻏﻀﺐ  ﴿ﻭﺃﻣﺎ ﺍﻟﻘﻮﻡ ﺍﻟﻤﺮﺍﺩ ﺑﻘﻮﻟﻪ ﺗﻌﺎﻟﻰ ،ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﻥ ﻫﺬﻩ ﺍﻵﻳﺔ ﻧﺰﻟﺖ ﻓﻲ ﻋﺒﺪ ﷲ ﺑﻦ ﻧﺒﺘﻞ ﻭﻛﺎﻥ ﻣﻦ ﺍﻟﻤﻨﺎﻓﻘﻴﻦ 
ﻋﻠﻤﺎء ﴾ﻏﻴﺮ ﺍﻟﻤﻐﻀﻮﺏ ﻋﻠﻴﻬﻢ ﴿ﻫﻢ ﺍﻟﻴﻬﻮﺩ ﻭﻗﺪ ﻭﺻﻒ ﺍﻟﻴﻬﻮﺩ ﻓﻲ ﻏﻴﺮ ﺁﻳﺔ ﺑﺄﻥ ﷲ ﺗﻌﺎﻟﻰ ﻏﻀﺐ ﻋﻠﻴﻬﻢ ﻛﻤﺎ ﻓﻲ ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ ﴾ﷲ ﻋﻠﻴﻬﻢ
 ﺍﻟﺘﻔﺴﻴﺮ ﻗﺎﻁﺒﺔ ﻋﻠﻰ ﺃﻧﻬﻢ ﺍﻟﻴﻬﻮﺩ ﻭﻣﻦ ﺩﺧﻞ ﻓﻲ ﻣﺜﻞ ﻓﻌﻠﻬﻢ.
ﻛﺎﻥ ﺍﻟﻨﺒّﻲ َﺻﻠﱠﻰ ﷲ َﻋﻠَْﻴِﻪ َﻭَﺳﻠﱠﻢ ﻓﻲ ﻅّﻞ ﺣﺠﺮﺓ ﻗﺪ ﻛﺎﺩ ﻳَْﻘﻠُِﺺ ﻋﻨﻪ ﺍﻟﻈّﻞ، : ﻗﺎﻝﻭﺭﻭﻯ ﺍﻹﻣﺎﻡ ﺍﻟﻄﺒﺮﻱ ﻋﻦ ﺳﻌﻴﺪ ﺑﻦ ُﺟﺒَﻴﺮ،  
ﻟﻪ: "َﻋﻼﻡ ﺗَْﺸﺘُُﻤﻨِﻲ ﻘﺎﻝ ﻼ ﺗَُﻜﻠﱢُﻤﻮﻩ"ُ ﻓﻠﻢ ﻳﻠﺒﺚ ﺃﻥ ﺟﺎء، ﻓﺎﻁﻠﻊ ﻓﺈﺫﺍ ﺭﺟﻞ ﺃﺯﺭﻕ، ﻓﻳَْﻄﻠُُﻊ َﺭُﺟٌﻞ ﺑَِﻌْﻴِﻦ َﺷْﻴﻄَﺎٍﻥ ﻓَ  ﺃﻭ"ﺇﻧﱠﻪ ُﺳﻴَﺄﺗِﻴُﻜْﻢ َﺭُﺟٌﻞ، : ﻘﺎﻝﻓ
ﻳَْﻮَﻡ ﻳَْﺒَﻌﺜُﻬُُﻢ ﷲﱠ ُ َﺟِﻤﻴًﻌﺎ ﻓَﻴَْﺤﻠِﻔُﻮَﻥ ﻟَﻪُ َﻛَﻤﺎ ﻳَْﺤﻠِﻔُﻮَﻥ ﻟَُﻜْﻢ  ﴿ﻓﺬﻫﺐ ﻓﺪﻋﺎ ﺃﺻﺤﺎﺑﻪ، ﻓﺤﻠﻔﻮﺍ ﻣﺎ ﻓﻌﻠﻮﺍ، ﻓﻨﺰﻟﺖ:: ﻗﺎﻝﺃَْﻧﺖ َﻭﻓُﻼٌﻥ َﻭﻓُﻼٌﻥ "؟ 
 .﴾2842F1842﴿﴾ﻧﱠﻬُْﻢ َﻋﻠَﻰ َﺷْﻲٍء ﺃَﻻ ﺇِﻧﱠﻬُْﻢ ﻫُُﻢ ﺍْﻟَﻜﺎِﺫﺑُﻮَﻥ َﻭﻳَْﺤَﺴﺒُﻮَﻥ ﺃَ 
 ﴾ﺃَﻟَْﻢ ﺗََﺮ ﺇِﻟَﻰ ﺍﻟﱠِﺬﻳَﻦ ﺗََﻮﻟﱠْﻮﺍ ﻗَْﻮًﻣﺎ َﻏِﻀَﺐ ﷲﱠ ُ َﻋﻠَْﻴِﻬْﻢ  ﴿ﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮ ﻛﺬﻟﻚ ﻋﻦ ﻏﻴﺮ ﻭﺍﺣﺪ ﻣﻦ ﺍﻟﺘﺎﺑﻌﻴﻦ ﻣﻨﻬﻢ ﻗﺘﺎﺩﺓ، ﻗﻮﻟﻪ: 
 .﴾3842F2842﴿ﻫﻢ ﺍﻟﻤﻨﺎﻓﻘﻮﻥ ﺗﻮﻟﱠﻮﺍ ﺍﻟﻴﻬﻮﺩ ﻭﻧﺎﺻﺤﻮﻫﻢ: ﻗﺎﻝﺇﻟﻰ ﺁﺧﺮ ﺍﻵﻳﺔ، 
ﻗﻠﺖ: ﺍﻵﻳﺔ ﻧﺰﻟﺖ ﻓﻲ ﺍﻟﻴﻬﻮﺩ ﻋﻤﻮﻣﺎً ﺑﻤﺎ ﻓﻴﻬﻢ ﺍﺑﻦ ﻧﺒﺘﻞ ﻭﺍﺑﻦ ﺃﺑﻲ ﻭﻏﻴﺮﻫﻢ ﻣﻦ ﺍﻟﻴﻬﻮﺩ ﻓﺈﻥ ﺍﻵﻳﺔ ﺑﺼﻴﻐﺔ ﺍﻟﻌﻤﻮﻡ ﻓﺨﺼﻮﺹ  
 ﺍﻟﺴﺒﺐ ﻻ ﻳﻨﻔﻲ ﻋﻤﻮﻣﻬﺎ ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ.
 
 ]ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ[
ﺍﻟﺬﻳﻦ ﺍﺗﺨﺬﻭﺍ ﺍﻟﻴﻬﻮﺩ ،ﺮ ﺍﻟﻤﻨﺎﻓﻘﻴﻦﻣﻦ ﺃﻣ ﺗﻌﺠﻴﺐ ﻟﻠﺮﺳﻮﻝ ﺻﻠﻰ ﷲ ﻋﻠﻴﻪ ﻭﺳﻠﻢ ﴾ﺃﻟﻢ ﺗﺮ ﺇﻟﻰ ﺍﻟﺬﻳﻦ ﺗﻮﻟﻮﺍ ﻗﻮﻣﺎ ﻏﻀﺐ ﷲ ﻋﻠﻴﻬﻢ  ﴿
ﻭﻗﺪ ﺍﺗﺨﺬﻭﺍ ﺍﻟﻴﻬﻮﺩ ﺍﻟﻤﻐﻀﻮﺏ ﻋﻠﻴﻬﻢ ،ﺍﻟﺬﻳﻦ ﻳﺰﻋﻤﻮﻥ ﺍﻹﻳﻤﺎﻥ،ﺃﻱ ﺃﻻ ﺗﻌﺠﺐ ﻳﺎ ﻣﺤﻤﺪ ﻣﻦ ﺣﺎﻝ ﻫﺆﻻء ﺍﻟﻤﻨﺎﻓﻘﻴﻦ،ﺃﺻﺪﻗﺎء
ﻭﻫﻢ ﺍﻟﺬﻳﻦ ﻏﻀﺐ ﷲ ﻋﻠﻴﻬﻢ ﻓﻲ ،ﻛﺎﻥ ﺍﻟﻤﻨﺎﻓﻘﻮﻥ ﻳﺘﻮﻟﻮﻥ ﺍﻟﻴﻬﻮﺩ :ﺍﻹﻣﺎﻡ ﺍﻟﻔﺨﺮﻗﺎﻝ ﻳﻨﺎﺻﺤﻮﻧﻬﻢ ﻭﻳﻨﻘﻠﻮﻥ ﺇﻟﻴﻬﻢ ﺃﺳﺮﺍﺭ ﺍﻟﻤﺆﻣﻨﻴﻦ! ،ﺃﻭﻟﻴﺎء
 .ﻭﻛﺎﻧﻮﺍ ﻳﻨﻘﻠﻮﻥ ﺇﻟﻴﻬﻢ ﺃﺳﺮﺍﺭ ﺍﻟﻤﺆﻣﻨﻴﻦ ﴾ﻣﻦ ﻟﻌﻨﻪ ﷲ ﻭﻏﻀﺐ ﻋﻠﻴﻪ ﴿ :ﻗﻮﻟﻪ
ﻣﺬﺑﺬﺑﻴﻦ ﺑﻴﻦ  ﴿ :ﻛﻘﻮﻟﻪ ﺗﻌﺎﻟﻰ،ﺑﻞ ﻫﻢ ﻣﺬﺑﺬﺑﻮﻥ ﺑﻴﻦ ﺫﻟﻚ،ﺃﻱ ﻟﻴﺲ ﻫﺆﻻء ﺍﻟﻤﻨﺎﻓﻘﻮﻥ ﻣﻦ ﺍﻟﻤﺴﻠﻤﻴﻦ ﻭﻻ ﻣﻦ ﺍﻟﻴﻬﻮﺩ ﴾ﻣﺎ ﻫﻢ ﻣﻨﻜﻢ ﻭﻻ ﻣﻨﻬﻢ  ﴿
 _______________
 (523/ 3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(0842) 
 ﻣﺮﺳﻞ ﺳﺎﻗﻂ ﻣﻦ ﺍﻟﻨﺴﺨﺔ (1842)
 (552/ 32ﻥ )ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ( )ﺟﺎﻣﻊ ﺍﻟﺒﻴﺎ(2842) 
 (252/ 32ﺟﺎﻣﻊ ﺍﻟﺒﻴﺎﻥ )ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ( )(3842) 
 (724)
 
ﻻ ﻳﻨﺘﺴﺒﻮﻥ ﺇﻟﻰ ،ﻭﻻ ﻣﻦ ﺍﻟﻜﺎﻓﺮﻳﻦ ﺍﻟﺨﻠﺺ،ﺍﻟﺨﻠﺺﺃﻱ ﻟﻴﺴﻮﺍ ﻣﻦ ﺍﻟﻤﺆﻣﻨﻴﻦ  :ﺍﻟﺼﺎﻭﻱﻗﺎﻝ  ﴾ﺫﻟﻚ ﻻ ﺇﻟﻰ ﻫﺆﻻء ﻭﻻ ﺇﻟﻰ ﻫﺆﻻء 
 .ﻭﻻ ﺇﻟﻰ ﻫﺆﻻء،ﻫﺆﻻء
 .﴾4842F3842﴿ﻭﻫﻢ ﻳﻌﻠﻤﻮﻥ ﺃﻧﻬﻢ ﻛﺬﺑﺔ ﻓﺠﺮﺓ،ﻭﷲ ﺇﻧﺎ ﻟﻤﺴﻠﻤﻮﻥ :ﻳﻘﻮﻟﻮﻥ،ﺃﻱ ﻭﻳﺤﻠﻔﻮﻥ ﺑﺎﻟ ﻛﺎﺫﺑﻴﻦ ﴾ﻭﻳﺤﻠﻔﻮﻥ ﻋﻠﻰ ﺍﻟﻜﺬﺏ ﻭﻫﻢ ﻳﻌﻠﻤﻮﻥ  ﴿
 
 ﴾  ْﺤَﺴﺒُﻮَﻥ ﺃَﻧﱠُﻬْﻢ ﻋﻠﻰ َﺷْﻲٍء ﺃَﻻ َﺇِﻧﱠُﻬْﻢ ُﻫُﻢ ﺍْﻟَﻜﺎِﺫﺑُﻮﻥ َﻳَْﻮَﻡ ﻳَْﺒَﻌﺜُُﻬُﻢ ﷲ  َﺟِﻤﻴﻌﺎ ًﻓَﻴَْﺤﻠِﻔُﻮَﻥ ﻟﻪ َﻛَﻤﺎ ﻳَْﺤﻠِﻔُﻮَﻥ ﻟﻜﻢ َﻭﻳَ ﴿
 
 ﺍﻵﻳﺔ. – ﴾ﻳﻮﻡ ﻳﺒﻌﺜﻬﻢ ﷲ ﺟﻤﻴﻌﺎً  ﴿ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﻓﻲ ﻅﻞ ﺣﺠﺮﺓ ﻭﻗﺪ ﻛﺎﺩ ﺍﻟﻈﻞ  �ﻛﺎﻥ ﺭﺳﻮﻝ ﷲ  »: ﻗﺎﻝﻋﺒﺎﺱ  ﻋﻦ ﺍﺑﻦﻭﺃﺧﺮﺝ ﺃﺣﻤﺪ ﻭﺍﻟﺤﺎﻛﻢ ﻭﺻﺤﺤﻪ   .5601
ﻓﻠﻢ ﻳﻠﺒﺜﻮﺍ ﺃﻥ  .«ﻓﺈﺫﺍ ﺟﺎءﻛﻢ ﻓﻼ ﺗﻜﻠﻤﻮﻩ،ﺷﻴﻄﺎﻥﺇﻧﻪ ﺳﻴﺄﺗﻴﻜﻢ ﺇﻧﺴﺎﻥ ﻓﻴﻨﻈﺮ ﺇﻟﻴﻜﻢ ﺑﻌﻴﻨﻲ  :» ﻘﺎﻝﺃﻥ ﻳﺘﻘﻠﺺ ﻓ
ﻋﻼﻡ ﺗﺸﺘﻤﻨﻲ ﺃﻧﺖ  :»ﻟﻪ ﺣﻴﻦ ﺭﺁﻩ ﻘﺎﻝ ﻓ �ﻓﺪﻋﺎﻩ ﺭﺳﻮﻝ ﷲ ،ﻁﻠﻊ ﻋﻠﻴﻬﻢ ﺭﺟﻞ ﺃﺯﺭﻕ ﺃﻋﻮﺭ
ﻳﻮﻡ ﻳﺒﻌﺜﻬﻢ  ﴿:ﻓﺄﻧﺰﻝ ﷲ،ﻭﻣﺎ ﻓﻌﻠﻮﺍ ﻗﺎﻟﻮﺍﻓﺪﻋﺎﻫﻢ ﻓﺤﻠﻔﻮﺍ ﻟﻪ ﻣﺎ ،ﺫﺭﻧﻲ ﺁﺗﻚ ﺑﻬﻢ ﻓﺎﻧﻄﻠﻖ: ﻘﺎﻝﻓ.«ﻭﺃﺻﺤﺎﺑﻚ؟
 .«﴾5842F4842﴿ﺍﻵﻳﺔ ﴾ـﷲ ﺟﻤﻴﻌﺎ ﻓﻴﺤﻠﻔﻮﻥ ﻟﻪ ﻛﻤﺎ ﻳﺤﻠﻔﻮﻥ ﻟﻜﻢ 
 
 ]ﺗﻌﻠﻴﻖ[
 .ﻓﻘﺪ ﻛﺎﻥ ﻳﺤﻠﻒ ﺃﻧﻪ ﻣﺎ ﺗﻮﻟﻰ ﺍﻟﻴﻬﻮﺩ،ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺛﺮ ﺍﺑﻦ ﻧﺒﺘﻞ ﺍﻟﻤﻨﺎﻓﻖ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ 
ﻟﻘﺪ ﺷﻘﻴﻨﺎ ﺇﺫﺍ ،ﺍﻟﻤﻨﺎﻓﻘﻮﻥ ﺇﻥ ﻣﺤﻤﺪﺍ ﻳﺰﻋﻢ ﺃﻧﻪ ﻳﻨﺼﺮ ﻳﻮﻡ ﺍﻟﻘﻴﺎﻣﺔﻗﺎﻝ  :ﻣﻘﺎﺗﻞﻗﺎﻝ ﻭ: ﻗﺎﻝﻭﻗﺪ ﺫﻛﺮ ﺍﻹﻣﺎﻡ ﺍﻟﻘﺮﻁﺒﻲ ﺳﺒﺒﺎً ﺁﺧﺮ  
 .﴾ﻳَْﻮَﻡ ﻳَْﺒَﻌﺜُﻬُُﻢ ﷲﱠ  َُﺟِﻤﻴﻌﺎً ﴿ :ﻣﺔ ﺑﺄﻧﻔﺴﻨﺎ ﻭﺃﻭﻻﺩﻧﺎ ﻭﺃﻣﻮﺍﻟﻨﺎ ﺇﻥ ﻛﺎﻧﺖ ﻗﻴﺎﻣﺔ. ﻓﻨﺰﻟﺖﻓﻮﷲ ﻟﻨﻨﺼﺮﻥ ﻳﻮﻡ ﺍﻟﻘﻴﺎ
 ﴿ﺗﻌﺎﻟﻰ ﻗﺎﻝ ﻗﻠﺖ: ﻫﺬﻩ ﺍﻵﺛﺎﺭ ﺗﺒﻴﻦ ﻭﺗﻮﺿﺢ ﻣﺎ ﻋﻠﻴﻪ ﺍﻟﻤﻨﺎﻓﻘﻴﻦ ﻓﻲ ﺍﻟﺪﻧﻴﺎ ﻣﻦ ﺍﻟﺤﻠﻒ ﺑﺎﻟ ﺗﻌﺎﻟﻰ ﻓﻲ ﺍﻟﻈﺎﻫﺮ ﻣﺎ ﻻ ﻳﺒﻄﻨﻮﻥ ﻛﻤﺎ  
ﻳﺤﻠﻔﻮﻥ ﺑﺎﻟ  ﴿ﺗﻌﺎﻟﻰ ﻗﺎﻝ ﻭ﴾ﻳﺤﻠﻔﻮﻥ ﺑﺎﻟ ﻟﻜﻢ ﻟﻴﺮﺿﻮﻛﻢ ﴿ﺗﻌﺎﻟﻰ ﻗﺎﻝ ﺍﻟﻤﻨﺎﻓﻘﻮﻥ ﻭﺳﻮﺭﺓ ﴾ﻧﺸﻬﺪ ﺇﻧﻚ ﺭﺳﻮﻝ ﷲ ﻗﺎﻟﻮﺍﺇﺫﺍ ﺟﺎءﻙ ﺍﻟﻤﻨﺎﻓﻘﻮﻥ 
ﻛﻞ ﺫﻟﻚ ﺫﻛﺮ ﻓﻲ ﺳﻮﺭﺓ ﺍﻟﺘﻮﺑﺔ ﺍﻟﺘﻲ ﺗﺴﻤﻰ ﺍﻟﻔﺎﺿﺤﺔ ﻷﻧﻬﺎ ﴾ﺳﻴﺤﻠﻔﻮﻥ ﺑﺎﻟ ﻟﻜﻢ ﺇﺫﺍ ﺇﻧﻘﻠﺒﺘﻢ ﺇﻟﻴﻬﻢ ﻟﺘﻌﺮﺿﻮﺍ ﻋﻨﻬﻢ ﴿ﺗﻌﺎﻟﻰ ﻗﺎﻝ ﻭ﴾ﻗﺎﻟﻮﺍﻣﺎ 
 .ﻠﻔﻬﻢ ﻳﻮﻡ ﻳﻌﺮﺽ ﺍﻟﻨﺎﺱ ﻋﻠﻰ ﺭﺑﻬﻢﺃﻣﺎ ﻳﻮﻡ ﺍﻟﻘﻴﺎﻣﺔ ﻓﺴﻴﺤﻠﻔﻮﻥ ﺑﺎﻟ ﻟﻜﻦ ﻻ ﻳﻨﻔﻌﻬﻢ ﺣ.ﻓﻀﺤﺔ ﺍﻟﻤﻨﺎﻓﻘﻴﻦ
 
 ]ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ[
 .ﻟﻠﺤﺴﺎﺏ ﻭﺍﻟﺠﺰﺍء،ﺃﻱ ﻳﺤﺸﺮﻫﻢ ﻳﻮﻡ ﺍﻟﻘﻴﺎﻣﺔ ﺟﻤﻴﻌﺎ ﴾ﻳﻮﻡ ﻳﺒﻌﺜﻬﻢ ﷲ ﺟﻤﻴﻌﺎ  ﴿
 ﴿ :ﻫﻮ ﻗﻮﻟﻬﻢ :ﺍﺑﻦ ﻋﺒﺎﺱﻗﺎﻝ ،ﺃﻱ ﻓﻴﺤﻠﻔﻮﻥ ﻟ ﺗﻌﺎﻟﻰ ﻛﻤﺎ ﻳﺤﻠﻔﻮﻥ ﻟﻜﻢ ﺍﻟﻴﻮﻡ ﻓﻲ ﺍﻟﺪﻧﻴﺎ ﻛﺬﺑﺎ ﺃﻧﻬﻢ ﻣﺴﻠﻤﻮﻥ ﴾ﻓﻴﺤﻠﻔﻮﻥ ﻟﻪ ﻛﻤﺎ ﻳﺤﻠﻔﻮﻥ ﻟﻜﻢ  ﴿
 .﴾ﻣﺎ ﻛﻨﺎ ﻣﺸﺮﻛﻴﻦ  ﻭﷲ ﺭﺑﻨﺎ
ﻗﺎﻝ ،ﻛﻤﺎ ﻧﻔﻌﻬﻢ ﻓﻲ ﺍﻟﺪﻧﻴﺎ ﺑﺪﻓﻊ ﺍﻟﻘﺘﻞ ﻋﻨﻬﻢ،ﻳﻨﻔﻌﻬﻢ ﻭﻳﻨﺠﻴﻬﻢ ﻣﻦ ﻋﺬﺍﺑﻬﺎ،ﺃﻱ ﻳﻈﻨﻮﻥ ﺃﻥ ﺣﻠﻔﻬﻢ ﻓﻲ ﺍﻵﺧﺮﺓ ﴾ﻭﻳﺤﺴﺒﻮﻥ ﺃﻧﻬﻢ ﻋﻠﻰ ﺷﻲء  ﴿
ﻓﻲ ﻋﺪﻡ ﺍﻁﻼﻋﻬﻢ ﻋﻠﻰ ﻛﻔﺮﻫﻢ ،ﻭﺑﺠﺮﻭﻧﻪ ﻣﺠﺮﻯ ﺍﻟﻤﺆﻣﻨﻴﻦ،ﻭﺍﻟﻌﺠﺐ ﻣﻨﻬﻢ ﻛﻴﻒ ﻳﻌﺘﻘﺪﻭﻥ ﺃﻥ ﻛﻔﺮﻫﻢ ﻳﺨﻔﻰ ﻋﻠﻰ ﻋﻼﻡ ﺍﻟﻐﻴﻮﺏ :ﺃﺑﻮ ﺣﻴﺎﻥ
 .ﻛﻤﺎ ﻛﺎﻥ ﻓﻲ ﺍﻟﺪﻧﻴﺎ،ﺍﻟﻤﻘﺼﻮﺩ ﺃﻧﻬﻢ ﺗﻌﻮﺩﻭﺍ ﺍﻟﻜﺬﺏ ﺣﺘﻰ ﻛﺎﻥ ﻋﻠﻰ ﺃﻟﺴﻨﺘﻬﻢ ﻓﻲ ﺍﻵﺧﺮﺓﻭ،ﻭﻧﻔﺎﻗﻬﻢ
ﺣﻴﺚ ﺗﺠﺎﺳﺮﻭﺍ ﻋﻠﻰ ﺍﻟﻜﺬﺏ ﻓﻲ ،ﺇﻥ ﻫﺆﻻء ﻫﻢ ﺍﻟﺒﺎﻟﻐﻮﻥ ﻓﻲ ﺍﻟﻜﺬﺏ ﺍﻟﻐﺎﻳﺔ ﺍﻟﻘﺼﻮﻯ،ﺃﻱ ﺃﻻ ﻓﺎﻧﺘﺒﻬﻮﺍ ﺃﻳﻬﺎ ﺍﻟﻨﺎﺱ ﴾ﺃﻻ ﺇﻧﻬﻢ ﻫﻢ ﺍﻟﻜﺎﺫﺑﻮﻥ  ﴿
 .﴾6842F5842﴿ﺑﻴﻦ ﻳﺪﻱ ﻋﻼﻡ ﺍﻟﻐﻴﻮﺏ،ﺍﻟﻤﻮﻗﻒ ﺍﻟﻌﺼﻴﺐ
 
 ﺃﻭ ۡﺇِۡﺧَﻮٰ ﻧَﻬُۡﻢ  ﺃﻭ ۡﺃَۡﺑﻨَﺎَٓءﻫُۡﻢ  ﺃﻭ ۡﻳُۡﺆِﻣﻨُﻮَﻥ ﺑِﭑﻟﱠ  َِﻭٱۡﻟﻴَۡﻮِﻡ ٱۡﻷِٓﺧِﺮ ﻳَُﻮٓﺍﺩﱡ ﻭَﻥ َﻣۡﻦ َﺣﺎٓﺩﱠ ٱﻟﱠ  ََﻭَﺭُﺳﻮﻟَﻪُۥ َﻭﻟَۡﻮ َﻛﺎﻧُٓﻮْﺍ َءﺍﺑَﺎَٓءﻫُۡﻢ  ﻻﱠ ﺗَِﺠُﺪ ﻗَۡﻮٗﻣﺎ ﴿
ﺌَِﻚ َﻛﺘََﺐ ﻓِﻲ ﻗُﻠُﻮﺑِِﻬُﻢ ٱۡﻹِ ﻳَﻤٰ َﻦ َﻭﺃَﻳﱠَﺪﻫُﻢ ﺑُِﺮﻭٖﺡ ﻣﱢ ۡﻨﻪُ ۖ
َﻭﻳُۡﺪِﺧﻠُﻬُۡﻢ َﺟﻨﱠٰ ٖﺖ ﺗَۡﺠِﺮﻱ ِﻣﻦ ﺗَۡﺤﺘِﻬَﺎ ٱۡﻷَۡﻧﻬَٰ ُﺮ َﺧٰ ﻠِِﺪﻳَﻦ ﻓِﻴﻬَﺎﻭ  َﻋِﺸﻴَﺮﺗَﻬُۡﻢﻭ ﺃُْﻭﻟَٰ ٓ
ﺌَِﻚ ِﺣۡﺰُﺏ ٱﻟﱠ ِﻭ ﺃََﻻٓ ﺇِﻥﱠ ِﺣۡﺰَﺏ ٱﻟﱠ  ِﻫُُﻢ ٱۡﻟُﻤۡﻔﻠُِﺤﻮَﻥ 
 ﴾۲۲َﺭِﺿَﻲ ٱﻟﱠ  َُﻋۡﻨﻬُۡﻢ َﻭَﺭُﺿﻮْﺍ َﻋۡﻨﻪُﻭ ﺃُْﻭﻟَٰ ٓ
 
 ﺍﻵﻳﺔ. ﴾ﻮﺍﺩﻭﻥ ﻣﻦ ﺣﺎﺩ ﻻ ﺗﺠﺪ ﻗﻮﻣﺎ ﻳﺆﻣﻨﻮﻥ ﺑﺎﻟ ﻭﺍﻟﻴﻮﻡ ﺍﻵﺧﺮ ﻳ ﴿ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﻧﺰﻟﺖ ﻫﺬﻩ ﺍﻵﻳﺔ ﻓﻲ ﺃﺑﻲ ﻋﺒﻴﺪﺓ ﺑﻦ ﺍﻟﺠﺮﺍﺡ ﺣﻴﻦ ﻗﺘﻞ ﺃﺑﺎﻩ  :» ﻗﺎﻝﺷﻮﺫﺏ  ﻋﻦ ﺍﺑﻦﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ  .6601
 .«﴾7842F6842﴿﴾ـ ﺍﻵﻳﺔﻻ ﺗﺠﺪ ﻗﻮﻣﺎ ًﻳﺆﻣﻨﻮﻥ ﺑﺎﻟ ﻭﺍﻟﻴﻮﻡ ﺍﻵﺧﺮ ﻳﻮﺍﺩﻭﻥ ﻣﻦ ﺣﺎﺩ ﷲ  ﴿:ﻳﻮﻡ ﺑﺪﺭ
ﺑﻦ ﺍﻟﺠﺮﺍﺡ ﻳﺘﺼﺪﻯ ﻷﺑﻲ ﺟﻌﻞ ﻭﺍﻟﺪ ﺃﺑﻲ ﻋﺒﻴﺪﺓ  :»ﻭﺃﺧﺮﺟﻪ ﺍﻟﻄﺒﺮﺍﻧﻲ ﻭﺍﻟﺤﺎﻛﻢ ﻓﻲ ﺍﻟﻤﺴﺘﺪﺭﻙ ﺑﻠﻔﻆ  .7601
 .«ﻓﻠﻤﺎ ﺃﻛﺜﺮ ﻗﺼﺪﻩ ﺃﺑﻮ ﻋﺒﻴﺪﺓ ﻓﻘﺘﻠﻪ، ﻓﻨﺰﻟﺖ ،ﻭﺟﻌﻞ ﺃﺑﻮ ﻋﺒﻴﺪﺓ ﻳﺤﻴﺪ ﻋﻨﻪ،ﻋﺒﻴﺪﺓ ﻳﻮﻡ ﺑﺪﺭ
ﻓﺼﻜﻪ ﺃﺑﻮ ﺑﻜﺮ ﺻﻜﺔ ،�ﺃﻥ ﺃﺑﺎ ﻗﺤﺎﻓﺔ ﺳﺐ ﺍﻟﻨﺒﻲ  :»ﺣﺪﺛﺖ ﻗﺎﻝ ﺟﺮﻳﺞ  ﻋﻦ ﺍﺑﻦﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺍﻟﻤﻨﺬﺭ  .8601
ﻗﺮﻳﺒﺎً ﻣﻨﻲ ﻟﻀﺮﺑﺘﻪ ﻭﷲ ﻟﻮ ﻛﺎﻥ ﺍﻟﺴﻴﻒ ﻘﺎﻝ: ﻓ .«ﺃﻓﻌﻠﺖ ﻳﺎ ﺃﺑﺎ ﺑﻜﺮ: »ﻘﺎﻝ ﻓ �ﻓﺬﻛﺮ ﺫﻟﻚ ﻟﻠﻨﺒﻲ ،ﻓﺴﻘﻂ
 .«﴾8842F7842﴿﴾ـ ﺍﻵﻳﺔﻻ ﺗﺠﺪ ﻗﻮﻣﺎ  ﴿:ﻓﻨﺰﻟﺖ،ﺑﻪ
 _______________
 (523/ 3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(4842) 
ﺇﺳ�ﻨﺎﺩﻩ  82/32(ﺗﻔﺴ�ﻴﺮ ﺍﻟﻄﺒ�ﺮﻱ 70321ﺡ) 21/7(ﻭﻗ�ﺎﻝ  ﺻ�ﺤﻴﺢ ﻋﻠ�ﻰ ﺷ�ﺮﻁ ﻣﺴ�ﻠﻢ ﺍﻟﻤﻌﺠ�ﻢ ﺍﻟﻜﺒﻴ�ﺮ 5973ﺡ) 2/425( ﺍﻟﻤﺴ�ﺘﺪﺭﻙ ﻟﻠﺤ�ﺎﻛﻢ 8042ﺡ)1/761ﻣﺴﻨﺪ ﺃﺣﻤﺪ    (5842)
 ﺑﻪ--ﺛﻨﺎ ﻣﺆﻣﻞ ﺛﻨﺎ ﺇﺳﺮﺍﺋﻴﻞ ﺛﻨﺎ ﺳﻤﺎﻙ ﻋﻦ ﺳﻌﻴﺪ ﺑﻦ ﺟﺒﻴﺮ ﻋﻦ ﺑﻦ ﻋﺒﺎﺱﺃﺣﻤﺪ ﺣﺪﺻﺤﻴﺤﻘﺎﻝ ﺍﻹﻣﺎﻡ 
 (523/ 3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(6842) 
 (ﺻﺤﻴﺢ ﻣﻨﻘﻄﻊ ﺍﻹﺳﻨﺎﺩ ﻋﺒﺪ ﷲ ﺑﻦ ﺷﻮﺫﺏ ﻟﻢ ﻳﻠﻖ ﺃﺑﺎ ﻋﺒﻴﺪﺓ.063ﺡ) 1/451( ﺍﻟﻤﻌﺠﻢ ﺍﻟﻜﺒﻴﺮ 31671ﺡ)9/72(ﺳﻨﻦ ﺍﻟﺒﻴﻬﻘﻲ ﺍﻟﻜﺒﺮﻯ 2515ﺡ)  3/692ﺍﻟﻤﺴﺘﺪﺭﻙ ﻟﻠﺤﺎﻛﻢ  (7842)
 ﻣﻨﻘﻄﻊ (8842)
 (824)
 
 ]ﺗﻌﻠﻴﻖ[
 .ﻓﺎﻷﻭﻝ ﻓﻲ ﺃﺑﻲ ﻋﺒﻴﺪﺓ ﺑﻦ ﺍﻟﺠﺮﺍﺡ ﻣﻊ ﺃﺑﻴﻪ،ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺛﺮﻳﻦ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ 
ﻻ ﻣﻮﺩﺓ ﺑﻴﻦ ﻓﻜﻞ ﻣﻨﻬﻤﺎ ﺑﺮﺃ ﻣﻦ ﺃﺑﻴﻪ ﻓﻲ ﺫﺍﺕ ﷲ ﺗﻌﺎﻟﻰ ﻓﻨﺰﻟﺖ ﺍﻵﻳﺔ ﻣﺒﻴﻨﺔ ﺃﻧﻪ ،ﻭﺍﻟﺜﺎﻧﻲ ﻓﻲ ﺃﺑﻲ ﺑﻜﺮ ﺑﻦ ﺃﺑﻲ ﻗﺤﺎﻓﻪ ﻣﻊ ﺃﺑﻴﻪ 
ﻻ ﻳﻨﻬﺎﻛﻢ ﷲ ﻋﻦ ﺍﻟﺬﻳﻦ ﻟﻢ ﻳﻘﺎﺗﻠﻮﻛﻢ ﻓﻲ ﺍﻟﺪﻳﻦ ﻭﻟﻢ  ﴿ﻭﻓﻲ ﺃﺣﻜﺎﻡ ﺍﻟﻤﻮﺩﺓ ﻗﻮﻝ ﷲ ﺗﻌﺎﻟﻰ ،ﺇﺫﺍ ﺣﺎﺭﺑﻮﺍ ﻭﺣﺎﺩﻭﺍ ﷲ ﻭﺭﺳﻮﻟﻪ،ﻣﺴﻠﻢ ﻭﻛﺎﻓﺮ
ﺳﻮﺭﺓ ﺍﻟﻤﻤﺘﺤﻨﺔ. ﻓﺎﻵﻳﺔ ﺍﻟﺘﻲ ﻓﻲ ﺍﻟﻤﺠﺎﺩﻟﺔ ﺗﺘﺤﺪﺙ ﻋﻦ ﺍﻟﺬﻳﻦ ﻳﺤﺎﺭﺑﻮﻥ ﻓﻲ ﺍﻟﺪﻳﻦ ﺃﻣﺎ ﴾ﻳﺨﺮﺟﻮﻛﻢ ﻣﻦ ﺩﻳﺎﺭﻛﻢ ﺃﻥ ﺗﺒﺮﻭﻫﻢ ﻭﺗﻘﺴﻄﻮﺍ ﺇﻟﻴﻬﻢ
ﻋﺒﺪ ﷲ ﺑﻦ ﻋﻤﺮ .ﻭﻓﻲ ﺻﺤﻴﺢ ﺍﻟﺒﺨﺎﺭﻱ،ﻳﻬﺪﻱ ﻟﺠﺎﺭ ﻟﻪ ﻳﻬﻮﺩﻱ �ﺗﺘﻜﻠﻢ ﻋﻦ ﺍﻟﺬﻳﻦ ﻛﻔﻮﺍ ﺃﻳﺪﻳﻬﻢ ﻭﺃﺫﺍﻫﻢ ﻋﻦ ﺍﻟﻤﺴﻠﻤﻴﻦ ﻭﻗﺪ ﻛﺎﻥ ﺍﻟﻨﺒﻲ  ﻫﺬﻩ
ﻳﺎ ﺭﺳﻮﻝ ﷲ ﻟﻮ ﺍﺷﺘﺮﻳﺘﻬﺎ ﻓﻠﺒﺴﺘﻬﺎ ﻳﻮﻡ ﺍﻟﺠﻤﻌﺔ ﻭﻟﻠﻮﻓﺪ ﻘﺎﻝ ﺭﺃﻯ ﻋﻤﺮ ﺑﻦ ﺍﻟﺨﻄﺎﺏ ﺣﻠﺔ ﺳﻴﺮﺍء ﻋﻨﺪ ﺑﺎﺏ ﺍﻟﻤﺴﺠﺪ ﻓ: ﻗﺎﻝﺭﺿﻲ ﷲ ﻋﻨﻬﻤﺎ 
ﻗﺎﻝ ﺛﻢ ﺟﺎءﺕ ﺣﻠﻞ ﻓﺄﻋﻄﻰ ﺭﺳﻮﻝ ﷲ ﺻﻠﻰ ﷲ ﻋﻠﻴﻪ ﻭ ﺳﻠﻢ ﻋﻤﺮ ﻣﻨﻬﺎ ﺣﻠﺔ ﻭ.« ﺧﻼﻕ ﻟﻪ ﻓﻲ ﺍﻵﺧﺮﺓ ﺇﻧﻤﺎ ﻳﻠﺒﺴﻬﺎ ﻣﻦ ﻻ »ﻗﺎﻝ 
 .«.﴾9842F8842﴿ﻓﻜﺴﺎﻫﺎ ﻋﻤﺮ ﺃﺧﺎ ﻟﻪ ﺑﻤﻜﺔ ﻣﺸﺮﻛﺎ.«ﺇﻧﻲ ﻟﻢ ﺃﻛﺴﻜﻬﺎ ﻟﺘﻠﺒﺴﻬﺎ »ﻘﺎﻝ ﻓ ؟ﺃﻛﺴﻮﺗﻨﻴﻬﺎ ﻭﻗﻠﺖ ﻓﻲ ﺣﻠﺔ ﻋﻄﺎﺭﺩ ﻣﺎ ﻗﻠﺖ
 ﻭﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻟﻬﺎ ﺛﻼﺛﺔ ﺃﺳﺒﺎﺏ ﺃﺧﺮ. 
ﻧﺰﻟﺖ ﻫﺬﻩ ﺍﻵﻳﺔ ﻓﻲ ﺃﺑﻰ ﻋﺒﻴﺪﺓ ﺑﻦ ﺍﻟﺠﺮﺍﺡ ﻗﺘﻞ ﺃﺑﺎﻩ ﻋﺒﺪ ﷲ ﺑﻦ : ﻗﺎﻝﺑﻦ ﻣﺴﻌﻮﺩ ﺃﻧﻪ ﺍﻹﻣﺎﻡ ﺍﻟﻮﺍﺣﺪﻱ: ﻋﻦ ﺍﻗﺎﻝ ﻓﺎﻟﺜﺎﻟﺚ:  
 ﺍﻟﺠﺮﺍﺡ ﻳﻮﻡ ﺃﺣﺪ.
ﻣﺘﻌﻨﺎ ﺑﻨﻔﺴﻚ ﻳﺎ  :�ﻟﻪ ﺭﺳﻮﻝ ﷲ ﻘﺎﻝ ﻳﺎ ﺭﺳﻮﻝ ﷲ ﺩﻋﻨﻲ ﺃﻛﻦ ﻓﻲ ﺍﻟﺮﻋﻠﺔ ﺍﻻﻭﻟﻰ، ﻓ: ﻘﺎﻝﻭﻓﻲ ﺃﺑﻲ ﺑﻜﺮ ﺩﻋﺎ ﺍﺑﻨﻪ ﻳﻮﻡ ﺑﺪﺭ ﺇﻟﻰ ﺍﻟﺒﺮﺍﺯ، ﻓ
 ﺑﺼﺮﻯ، ﻭﻓﻲ ﻣﺼﻌﺐ ﺑﻦ ﻋﻤﻴﺮ ﻗﺘﻞ ﺃﺧﺎﻩ ﻋﺒﻴﺪ ﺑﻦ ﻋﻤﻴﺮ ﻳﻮﻡ ﺃﺣﺪ.ﺃﺑﺎ ﺑﻜﺮ، ﺃﻣﺎ ﺗﻌﻠﻢ ﺃﻧﻚ ﻋﻨﺪﻱ ﺑﻤﻨﺰﻟﺔ ﺳﻤﻌﻲ ﻭ
ﻭﻓﻲ ﻋﻤﺮ ﻗﺘﻞ ﺧﺎﻟﻪ ﺍﻟﻌﺎﺹ ﺑﻦ ﻫﺸﺎﻡ ﺑﻦ ﺍﻟﻤﻐﻴﺮﺓ ﻳﻮﻡ ﺑﺪﺭ، ﻭﻓﻲ ﻋﻠﻲ ﻭﺣﻤﺰﺓ ﻗﺘﻠﻮﺍ ﻋﺘﺒﺔ ﻭﺷﻴﺒﺔ ﺍﺑﻨﻲ ﺭﺑﻴﻌﺔ ﻭﺍﻟﻮﻟﻴﺪ ﺑﻦ ﻋﺘﺒﺔ ﻳﻮﻡ ﺑﺪﺭ، 
 .﴾0942F9842﴿ﻋﺸﻴﺮﺗﻬﻢ ﺃﻭﺇﺧﻮﺍﻧﻬﻢ  ﺃﻭﺃﺑﻨﺎءﻫﻢ  ﺃﻭﻭﻟﻮ ﻛﺎﻧﻮﺍ ﺁﺑﺎءﻫﻢ  -ﻭﺫﻟﻚ ﻗﻮﻟﻪ 
ﻭﺫﻟﻚ ﺃﻧّﻪ ﻛﺎﻥ ﺟﺎﻟﺴﺎ ﺇﻟﻰ ﺟﻨﺐ ﺭﺳﻮﻝ ﷲ ،ﻧﺰﻟﺖ ﻓﻲ ﻋﺒﺪ ﷲ ﺑﻦ ﻋﺒﺪ ﷲ ﺑﻦ ﺃﺑﻲ :ﺍﻟﺴّﺪﻱﻗﺎﻝ ﻡ ﺍﻟﺜﻌﻠﺒﻲ ﻭﺍﻹﻣﺎﻗﺎﻝ ﺍﻟﺮﺍﺑﻊ:  
ﻭ ﻣﺎ »: ﻗﺎﻝﺃﺑﻖ ﻓﻀﻠﺔ ﻣﻦ ﺷﺮﺍﺑﻚ. ،ﻳﺎ ﺭﺳﻮﻝ ﷲ :ﻋﺒﺪ ﷲﻘﺎﻝ ﻓ،ﺍﻟﻤﺎء ﺻﻠﻰ ﷲ ﻋﻠﻴﻪ ﻭﺳﻠﻢﺻﻠّﻰ ّﷲ ﻋﻠﻴﻪ ﻭﺳﻠّﻢ ﻓﺸﺮﺏ ﺭﺳﻮﻝ ﷲ 
 ﺻﻠﻰ ﷲ ﻋﻠﻴﻪ ﻭﺳﻠﻢﻣﻦ ﺷﺮﺍﺏ ﺭﺳﻮﻝ ﷲ ﻗﺎﻝ ﻣﺎ ﻫﺬﺍ؟ : ﻘﺎﻝﻓ،ﻓﻔﻌﻞ ﻓﺄﺗﻰ ﺑﻬﺎ ﺃﺑﺎﻩ ﻬّﺮ ﻗﻠﺒﻪ.ﺃﺳﻘﻴﻬﺎ ﺃﺑﻲ ﻟﻌّﻞ ﷲ ﻳﻄ: ﻗﺎﻝ؟ «ﺗﺼﻨﻊ ﺑﻬﺎ
ﻳﺎ : ﻘﺎﻝﻓ،﴾ﻋﻠﻴﻪ ﺍﻟﺴﻼﻡ﴿ﻫّﻼ ﺟﺌﺘﻨﻲ ﺑﺒﻮﻝ ﺃّﻣﻚ. ﻓﺮﺟﻊ ﺇﻟﻰ ﺍﻟﻨﺒﻲ  :ﺃﺑﻮﻩﻘﺎﻝ ﺟﺌﺘﻚ ﺑﻬﺎ ﻟﺘﺸﺮﺑﻬﺎ ﻟﻌّﻞ ﷲ ﺳﺒﺤﺎﻧﻪ ﻭﺗﻌﺎﻟﻰ ﻳﻄﻬّﺮ ﻗﻠﺒﻚ. ﻓ
 .«﴾1942F0942﴿ﺑﻞ ﺗﺮﻓّﻖ ﺑﻪ ﻭﺗﺤّﺴﻦ ﺇﻟﻴﻪ» :ﻰ ّﷲ ﻋﻠﻴﻪ ﻭﺳﻠّﻢﺭﺳﻮﻝ ﷲ ﺻﻠّ ﻘﺎﻝ ﺍﺋﺬﻥ ﻟﻲ ﻓﻲ ﻗﺘﻞ ﺃﺑﻲ. ﻓ،ﺭﺳﻮﻝ ﷲ
 .﴾2942F1942﴿ﻧﺰﻟﺖ ﻓﻲ ﺣﺎﻁﺐ ﺑﻦ ﺃﺑﻲ ﺑﻠﺘﻌﺔ ﺣﻴﻦ ﻛﺘﺐ ﺇﻟﻰ ﺃﻫﻞ ﻣﻜﺔ:ﺍﻟﺨﺎﻣﺲ: ﺫﻛﺮ ﺍﻹﻣﺎﻡ ﻣﻘﺎﺗﻞ ﺑﻦ ﺳﻠﻴﻤﺎﻥ
ﻗﻠﺖ: ﻛﻞ ﻫﺬﻩ ﺍﻷﺳﺒﺎﺏ ﻳﻨﺘﻈﻤﻬﺎ ﺳﻠﻚ ﻭﺍﺣﺪ ﻭﻫﻮ ﺇﺧﺒﺎﺭ ﷲ ﺗﻌﺎﻟﻰ ﻋﻦ ﺍﻟﻤﺆﻣﻨﻴﻦ ﺑﺄﻧﻬﻢ ﻻ ﻳﻨﺒﻐﻲ ﻟﻬﻢ ﺃﻥ ﻳﺘﻮﻟﻮﺍ ﻗﻮﻣﺎ ًﻏﻀﺐ  
 ﻓﻜﻞ ﻫﺬﻩ ﺍﻷﺳﺒﺎﺏ ﺩﺍﺧﻠﺔ ﻓﻲ ﺍﻵﻳﺔ ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ.،ﻏﻴﺮﻫﻢ ﻣﻤﻦ ﺣﺎﺩ ﷲ ﻭﺭﺳﻮﻟﻪ ﺃﻭﺍﻟﻨﺼﺎﺭﻱ  ﺃﻭﻣﻦ ﺍﻟﻴﻬﻮﺩ ﷲ ﻋﻠﻴﻬﻢ 
 
 ]ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ[
ﺟﻤﺎﻋﺔ ﻳﺼﺪﻗﻮﻥ ﺑﺎﻟ ،ﺃﻱ ﻻ ﻳﻤﻜﻦ ﺃﻥ ﺗﺮﻯ ﺃﻳﻬﺎ ﺍﻟﺴﺎﻣﻊ ﴾ﻻ ﺗﺠﺪ ﻗﻮﻣﺎ ﻳﺆﻣﻨﻮﻥ ﺑﺎﻟ ﻭﺍﻟﻴﻮﻡ ﺍﻵﺧﺮ ﻳﻮﺍﺩﻭﻥ ﻣﻦ ﺣﺎﺩ ﷲ ﻭﺭﺳﻮﻟﻪ  ﴿
ﺣﺐ ،ﻭﻻ ﻳﺠﺘﻤﻊ ﻓﻲ ﻗﻠﺐ ﻭﺍﺣﺪ،ﻷﻥ ﻣﻦ ﺃﺣﺐ ﷲ ﻋﺎﺩﻯ ﺃﻋﺪﺍءﻩ،ﻭﺧﺎﻟﻒ ﺃﻣﺮﻫﻤﺎ،ﻭﻳﻮﺍﻟﻮﻥ ﻣﻦ ﻋﺎﺩﻯ ﷲ ﻭﺭﺳﻮﻟﻪ ﻳﺤﺒﻮﻥ،ﻭﺑﺎﻟﻴﻮﻡ ﺍﻵﺧﺮ
ﻭﻟﻜﻨﻬﺎ ،ﻏﺮﺽ ﺍﻵﻳﺔ ﺍﻟﻨﻬﻲ ﻋﻦ ﻣﺼﺎﺩﻗﺔ ﻭﻣﺤﺒﺔ ﺍﻟﻜﻔﺮﺓ ﻭﺍﻟﻤﺠﺮﻣﻴﻦ :ﺍﻟﻤﻔﺴﺮﻭﻥﻗﺎﻝ ،ﻛﻤﺎ ﻻ ﻳﺠﺘﻤﻊ ﺍﻟﻨﻮﺭ ﻭﺍﻟﻈﻼﻡ،ﷲ ﻭﺣﺐ ﺃﻋﺪﺍﺋﻪ
ﻭﺫﻟﻚ ﻷﻥ ﻣﻦ ،ﺍﻟﻤﻌﻨﻰ ﺃﻧﻪ ﻻ ﻳﺠﺘﻤﻊ ﺍﻹﻳﻤﺎﻥ ﻣﻊ ﺣﺐ ﺃﻋﺪﺍء ﷲ :ﻣﺎﻡ ﺍﻟﻔﺨﺮﺍﻹﻗﺎﻝ ،ﻣﺒﺎﻟﻐﺔ ﻓﻲ ﺍﻟﻨﻬﻲ ﻭﺍﻟﺘﺤﺬﻳﺮ،ﺟﺎءﺕ ﺑﺼﻮﺭﺓ ﺇﺧﺒﺎﺭ
 .ﻟﻢ ﻳﺤﺼﻞ ﻓﻴﻪ ﺍﻹﻳﻤﺎﻥ،ﻓﺈﺫﺍ ﺣﺼﻞ ﻓﻲ ﺍﻟﻘﻠﺐ ﻣﻮﺩﺓ ﺃﻋﺪﺍء ﷲ،ﻷﻧﻬﻤﺎ ﻻ ﻳﺠﺘﻤﻌﺎﻥ ﻓﻲ ﺍﻟﻘﻠﺐ،ﺃﺣﺐ ﺃﺣﺪﺍ ﺍﻣﺘﻨﻊ ﺃﻥ ﻳﺤﺐ ﻋﺪﻭﻩ
: ،ﺃﻗﺮﺏ ﺍﻟﻨﺎﺱ ﺇﻟﻴﻬﻢ،ﻥ ﻟ ﻭﺭﺳﻮﻟﻪﺃﻱ ﻭﻟﻮ ﻛﺎﻥ ﻫﺆﻻء ﺍﻟﻤﺤﺎﺩﻭ ﴾ﻋﺸﻴﺮﺗﻬﻢ  ﺃﻭﺇﺧﻮﺍﻧﻬﻢ  ﺃﻭﺃﺑﻨﺎءﻫﻢ  ﺃﻭﻭﻟﻮ ﻛﺎﻧﻮﺍ ﺃﺑﺎءﻫﻢ  ﴿
ﺑﺪﺃ ﺑﺎﻵﺑﺎء ﻷﻥ ﻁﺎﻋﺘﻬﻢ ﻭﺍﺟﺒﺔ  :ﻓﻲ ﺍﻟﺒﺤﺮﻗﺎﻝ ،ﻓﺈﻥ ﻗﻀﻴﺔ ﺍﻹﻳﻤﺎﻥ ﺑﺎﻟ ﺗﻘﺘﻀﻲ ﻣﻌﺎﺩﺍﺓ ﺃﻋﺪﺍء ﷲ،ﻭﺍﻟﻌﺸﻴﺮﺓ،ﻭﺍﻹﺧﻮﺍﻥ،ﻭﺍﻷﺑﻨﺎء،ﺍﻵﺑﺎء
ﻭﺍﻟﻤﻘﺎﺗﻠﺔ ﻭﺍﻟﺘﻐﻠﺐ ﻋﻠﻰ  ﺛﻢ ﺑﺎﻟﻌﺸﻴﺮﺓ ﻷﻥ ﺑﻬﻢ ﺍﻟﺘﻨﺎﺻﺮ،ﺛﻢ ﺑﺎﻹﺧﻮﺍﻥ ﻷﻧﻬﻢ ﺑﻬﻢ ﺍﻟﺘﻌﺎﺿﺪ،ﺛﻢ ﺑﺎﻷﺑﻨﺎء ﻷﻧﻬﻢ ﺃﻋﻠﻖ ﺑﺎﻟﻘﻠﻮﺏ،ﻋﻠﻰ ﺍﻷﻭﻻﺩ
 .ﺑﺮﻫﺎﻧﺎﻗﺎﻝ ﻻ ﻳﺴﺄﻟﻮﻥ ﺃﺧﺎﻫﻢ ﺣﻴﻦ ﻳﻨﺪﺑﻬﻢ ﻓﻲ ﺍﻟﻨﺎﺋﺒﺎﺕ ﻋﻠﻰ ﻣﺎ  :ﺍﻟﻘﺎﺋﻞﻗﺎﻝ ﻛﻤﺎ ،ﺍﻷﻋﺪﺍء
 .ﻓﻬﻲ ﻣﺆﻣﻨﺔ ﻣﻮﻗﻨﺔ ﻣﺨﻠﺼﺔ،ﻭﻣﻜﻨﻪ ﻓﻲ ﻗﻠﻮﺑﻬﻢ،ﺃﻱ ﺃﺛﺒﺖ ﺍﻹﻳﻤﺎﻥ ﴾ﻛﺘﺐ ﻓﻲ ﻗﻠﻮﺑﻬﻢ ﺍﻹﻳﻤﺎﻥ  ﺃﻭﻟﺌﻚ ﴿
ﻷﻥ ﺑﻪ ﻳﺤﻴﺎ  ﴾ﺭﻭﺣﺎ﴿ﻭﺳﻤﻰ ﺫﻟﻚ ﺍﻟﻨﺼﺮ ،ﻋﻠﻰ ﻋﺪﻭﻫﻢﻧﺼﺮﻫﻢ  :ﺍﺑﻦ ﻋﺒﺎﺱﻗﺎﻝ ،ﺃﻱ ﻭﻗﻮﺍﻫﻢ ﺑﻨﺼﺮﻩ ﻭﺗﺄﻳﻴﺪﻩ ﴾ﻭﺃﻳﺪﻫﻢ ﺑﺮﻭﺡ ﻣﻨﻪ  ﴿
 .ﺃﻣﺮﻫﻢ
 .ﺗﺠﺮﻱ ﻣﻦ ﺗﺤﺖ ﻗﺼﻮﺭﻫﺎ ﺃﻧﻬﺎﺭ ﺍﻟﺠﻨﺔ،ﺃﻱ ﻭﻳﺪﺧﻠﻬﻢ ﻓﻲ ﺍﻵﺧﺮﺓ ﺑﺴﺎﺗﻴﻦ ﻓﺴﻴﺤﺔ ﴾ﻭﻳﺪﺧﻠﻬﻢ ﺟﻨﺎﺕ ﺗﺠﺮﻱ ﻣﻦ ﺗﺤﺘﻬﺎ ﺍﻷﻧﻬﺎﺭ  ﴿
 .ﺃﻱ ﻣﺎﻛﺜﻴﻦ ﻓﻴﻬﺎ ﺃﺑﺪ ﺍﻵﺑﺪﻳﻦ ﴾ﺧﺎﻟﺪﻳﻦ ﻓﻴﻬﺎ  ﴿
ﻭﺇﻧﻤﺎ ﺫﻛﺮ ﺭﺿﻮﺍﻧﻪ ﻋﻠﻴﻬﻢ ﺑﻌﺪ ،ﻭﻧﺎﻟﻮﺍ ﺛﻮﺍﺑﻪ ﻓﺮﺿﻮﺍ ﺑﻤﺎ ﺃﻋﻄﺎﻫﻢ،ﻢﺃﻱ ﻗﺒﻞ ﷲ ﺃﻋﻤﺎﻟﻬﻢ ﻓﺮﺿﻲ ﻋﻨﻬ ﴾ﺭﺿﻲ ﷲ ﻋﻨﻬﻢ ﻭﺭﺿﻮﺍ ﻋﻨﻪ  ﴿
ﻭﻫﻮ ﺃﻧﻬﻢ ﻟﻤﺎ ﺳﺨﻄﻮﺍ ﻋﻠﻰ ﺍﻷﻗﺎﺭﺏ ﻭﺍﻟﻌﺸﺎﺋﺮ ﻓﻲ ،ﻭﻓﻲ ﺍﻵﻳﺔ ﺳﺮ ﺑﺪﻳﻊ :ﺍﺑﻦ ﻛﺜﻴﺮﻗﺎﻝ ،ﻭﺃﺟﻞ ﺍﻟﻤﺮﺍﺗﺐ،ﻷﻧﻪ ﺃﻋﻈﻢ ﺍﻟﻨﻌﻢ،ﺩﺧﻮﻟﻬﻢ ﺍﻟﺠﻨﺔ
 .ﻈﻴﻢﻭﺍﻟﻔﻮﺯ ﺍﻟﻌ،ﻭﺃﺭﺿﺎﻫﻢ ﺑﻤﺎ ﺃﻋﻄﺎﻫﻢ ﻣﻦ ﺍﻟﻨﻌﻴﻢ ﺍﻟﻤﻘﻴﻢ،ﻋﻮﺿﻬﻢ ﷲ ﺑﺎﻟﺮﺿﺎ ﻋﻨﻬﻢ،ﷲ ﺗﻌﺎﻟﻰ
 .ﻭﺧﺎﺻﺘﻪ ﻭﺃﻭﻟﻴﺎﺅﻩ،ﻫﻢ ﺃﺣﺒﺎﺏ ﷲ ﺃﻭﻟﺌﻚﺃﻱ  ﴾ﺣﺰﺏ ﷲ  ﺃﻭﻟﺌﻚ ﴿
 ﺃﻭﻟﺌﻚ ﴿ :ﻭﻫﺬﺍ ﻓﻲ ﻣﻘﺎﺑﻠﺔ ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ ﻋﻦ ﺃﺗﺒﺎﻉ ﺍﻟﺸﻴﻄﺎﻥ،ﺃﻱ ﻫﻢ ﺍﻟﻔﺎﺋﺰﻭﻥ ﺑﺨﻴﺮﻱ ﺍﻟﺪﻧﻴﺎ ﻭﺍﻵﺧﺮﺓ ﴾ﺃﻻ ﺇﻥ ﺣﺰﺏ ﷲ ﻫﻢ ﺍﻟﻤﻔﻠﺤﻮﻥ  ﴿
 .﴾3942F2942﴿ ﴾ﺣﺰﺏ ﺍﻟﺸﻴﻄﺎﻥ ﺃﻻ ﺇﻥ ﺣﺰﺏ ﺍﻟﺸﻴﻄﺎﻥ ﻫﻢ ﺍﻟﺨﺎﺳﺮﻭﻥ 
 ﺍﻧﺘﻬﺖ ﺳﻮﺭﺓ ﺍﻟﻤﺠﺎﺩﻟﺔ
 _______________
 (5/ 2ﺻﺤﻴﺢ ﺍﻟﺒﺨﺎﺭﻱ )(9842) 
 (872ﺃﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ ﻟﻠﻮﺍﺣﺪﻱ ) (0942) 
 (462/ 9ﺍﻟﻜﺸﻒ ﻭﺍﻟﺒﻴﺎﻥ ﻋﻦ ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﺁﻥ )(1942) 
 (633/ 3ﺗﻔﺴﻴﺮ ﻣﻘﺎﺗﻞ ﺑﻦ ﺳﻠﻴﻤﺎﻥ )(2942) 
 (623/ 3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(3942) 
 (924)
 
 
 
 ُﺳﻮَﺭﺓ ُﺍﻟَﺤﺸﺮ
 
 
 ﴾ ۱ َﺳﺒﱠَﺢ ِﻟﱠ  َِﻣﺎ ﻓِﻲ ٱﻟﺴﱠ َﻤٰ َﻮٰ ِﺕ َﻭَﻣﺎ ﻓِﻲ ٱۡﻷَۡﺭِﺽۖ َﻭﻫَُﻮ ٱۡﻟَﻌِﺰﻳُﺰ ٱۡﻟَﺤِﻜﻴﻢ ُ ﴿
 
 .ﺍﻵﻳﺔ – ﴾ﺍﻷﺭﺽﺳﺒﺢ ﻟ ﻣﺎ ﻓﻲ ﺍﻟﺴﻤﺎﺕ ﻭﻣﺎ ﻓﻲ  ﴿ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ 
ﺳﻮﺭﺓ ﺍﻷﻧﻔﺎﻝ ﻧﺰﻟﺖ ﻓﻲ ﺑﺪﺭ ﻭﺳﻮﺭﺓ ﺍﻟﺤﺸﺮ ﻧﺰﻟﺖ ﻓﻲ ﺑﻨﻲ  »: ﻗﺎﻝﻋﺒﺎﺱ  ﻋﻦ ﺍﺑﻦﺃﺧﺮﺝ ﺍﻟﺒﺨﺎﺭﻱ  .9601
 .«﴾4942F3942﴿ﻴﺮﺍﻟﻨﻀ
ﻋﻠﻰ  -ﻭﻫﻢ ﻁﺎﺋﻔﺔ ﻣﻦ ﺍﻟﻴﻬﻮﺩ-ﻛﺎﻧﺖ ﻏﺰﻭﺓ ﺑﻨﻲ ﺍﻟﻨﻀﻴﺮ  :»ﻗﺎﻟﺖ  ﻋﻦ ﻋﺎﺋﺸﺔﻭﺃﺧﺮﺝ ﺍﻟﺤﺎﻛﻢ ﻭﺻﺤﺤﻪ   .0701
ﺣﺘﻰ ﻧﺰﻟﻮﺍ  �ﻓﺤﺎﺻﺮﻫﻢ ﺍﻟﺮﺳﻮﻝ ،ﻭﻛﺎﻥ ﻣﻨﺰﻟﻬﻢ ﻭﻧﺨﻠﻬﻢ ﻓﻲ ﻧﺎﺣﻴﺔ ﺍﻟﻤﺪﻳﻨﺔ،ﺭﺃﺱ ﺳﺘﺔ ﺃﺷﻬﺮ ﻣﻦ ﻭﻗﻌﺔ ﺑﺪﺭ
 ﴿:ﻓﺄﻧﺰﻝ ﷲ ﻓﻴﻬﻢ،ﺡﻋﻠﻰ ﺍﻟﺠﻼء ﻭﻋﻠﻰ ﺃﻥ ﻟﻬﻢ ﻣﺎ ﺃﻗﻠﺖ ﺍﻹﺑﻞ ﻣﻦ ﺍﻷﻣﺘﻌﺔ ﻭﺍﻷﻣﻮﺍﻝ ﺇﻻ ﺍﻟﺤﻠﻘﺔ ﻭﻫﻲ ﺍﻟﺴﻼ
 .«﴾﴾5942F4942﴿ﺳﺒﺢ ﻟ ﻣﺎ ﻓﻲ ﺍﻟﺴﻤﻮﺍﺕ ﻭﺍﻷﺭﺽ
 
 ]ﺗﻌﻠﻴﻖ[
ﻗﺘﻠﻪ ﻋﻨﺪﻣﺎ ﺫﻫﺐ  ﻭﺣﺎﻭﻟﻮﺍ �ﻳﻬﻮﺩ ﺑﻨﻲ ﺍﻟﻨﻀﻴﺮ ﺍﻟﺬﻳﻦ ﻧﻘﻀﻮﺍ ﺍﻟﻌﻬﺪ ﻣﻊ ﺭﺳﻮﻝ ﷲ ﻭ ﺳﻮﺭﺓ ﺑﻨﻲ ﺍﻟﻨﻀﻴﺮ ﺃﻭﺳﻮﺭﺓ ﺍﻟﺤﺸﺮ  
ﺍﻟﺮﺍﺑﻌﺔ ﻣﻦ ﺍﻟﻬﺠﺮﺓ ﻓﺤﺎﺻﺮﻫﻢ  ﻓﺬﻫﺐ ﻣﻦ ﻭﻗﺘﻪ ﻭﻏﺰﺍﻫﻢ ﻓﻲ ﺍﻟﺴﻨﺔ،ﺑﻤﺆﺍﻣﺮﺗﻬﻢ �ﻓﻨﺰﻝ ﺟﺒﺮﻳﻞ ﻭﺃﻋﻠﻢ ﺍﻟﻨﺒﻲ ،ﻘﺘﻴﻠﻴﻦﺍﻟﺇﻟﻴﻬﻢ ﻟﺪﻓﻊ ﺩﻳﺔ 
 ﻭﺃﺟﻼﻫﻢ ﻣﻦ ﺍﻟﻤﺪﻳﻨﺔ ﻋﻠﻰ ﺃﻥ ﻟﻬﻢ ﻣﺎ ﺣﻤﻠﺖ ﺍﻹﺑﻞ ﻏﻴﺮ ﺍﻟﺴﻼﺡ، ﻭﻓﻴﻬﻢ ﺃﻧﺰﻟﺖ ﺳﻮﺭﺓ ﺍﻟﺤﺸﺮ. �ﺍﻟﻨﺒﻲ 
 ﻭﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺛﺮﻳﻦ ﻳﺪﻻﻥ ﻋﻠﻰ ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﻳﻬﻮﺩ ﺑﻨﻲ ﺍﻟﻨﻀﻴﺮ. 
 
 ﴾  ٥ﻮﻟِﻬَﺎ ﻓَﺒِﺈِۡﺫِﻥ ٱﻟﱠ  َِﻭﻟِﻴُۡﺨِﺰَﻱ ٱۡﻟﻔَٰ ِﺴﻘِﻴَﻦ ﺗََﺮۡﻛﺘُُﻤﻮﻫَﺎ ﻗَﺎٓﺋَِﻤﺔ ًَﻋﻠَٰﻰٓ ﺃُﺻ ُ ﺃﻭ َۡﻣﺎ ﻗَﻄَۡﻌﺘُﻢ ﻣﱢ ﻦ ﻟﱢﻴﻨٍَﺔ  ﴿
   
 ﺍﻵﻳﺔ. – ﴾ﻣﺎ ﻗﻄﻌﺘﻢ ﻣﻦ ﻟﻴﻨﺔ  ﴿ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﺣﺮﻕ ﻧﺨﻞ ﺍﻟﻨﻀﻴﺮ ﻭﻗﻄﻊ ـ ﻭﻫﻲ ﺍﻟﺒﻮﻳﺮﺓ ـ  �ﺃﻥ ﺭﺳﻮﻝ ﷲ  :»ﻋﻤﺮ  ﻋﻦ ﺍﺑﻦﻭﺃﺧﺮﺝ ﺍﻟﺒﺨﺎﺭﻱ ﻭﻏﻴﺮﻩ   .1701
 .«﴾6942F5942﴿﴾ـ ﺍﻵﻳﺔﺗﺮﻛﺘﻤﻮﻫﺎ  ﺃﻭﻣﺎ ﻗﻄﻌﺘﻢ ﻣﻦ ﻟﻴﻨﺔ  ﴿:ﻓﺄﻧﺰﻝ ﷲ
ﺛﻢ ﺷﺪﺩ ﻋﻠﻴﻬﻢ ﻓﺄﺗﻮﺍ ﺍﻟﻨﺒﻲ ،ﺭﺧﺺ ﻟﻬﻢ ﻗﻄﻊ ﺍﻟﻨﺨﻞ:»ﻗﺎﻝ ﻋﻦ ﺟﺎﺑﺮﻳﻌﻠﻲ ﺑﺴﻨﺪ ﺿﻌﻴﻒ  ﻭﺃﺧﺮﺝ ﺃﺑﻮ  .2701
ﺗﺮﻛﺘﻤﻮﻫﺎ  ﺃﻭﻣﺎ ﻗﻄﻌﺘﻢ ﻣﻦ ﻟﻴﻨﺔ  ﴿:ﺗﺮﻛﻨﺎﻩ؟ ﻓﺄﻧﺰﻝ ﷲ ﺃﻭﻳﺎ ﺭﺳﻮﻝ ﷲ ﻫﻞ ﻋﻠﻴﻨﺎ ﺇﺛﻢ ﻓﻴﻤﺎ ﻗﻄﻌﻨﺎﻩ : ﻘﺎﻟﻮﺍﻓ،�
 .«﴾7942F6942﴿﴾ـ ﺍﻵﻳﺔ
ﻟﻨﻀﻴﺮ، ﺗﺤﺼﻨﻮﺍ ﻣﻨﻪ ﺑﺒﻨﻲ ﺍ �ﻟﻤﺎ ﻧﺰﻝ ﺭﺳﻮﻝ ﷲ  :»ﻗﺎﻝ ﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺇﺳﺤﺎﻕ ﻋﻨﻴﺰﻳﺪ ﺑﻦ ﺭﻭﻣﺎﻥ  ]ﻙ[ .3701
ﺍﻟﻔﺴﺎﺩ ﻭﺗﻌﻴﺒﻪ ﻓﻤﺎ ﺑﺎﻝ  ﻳﺎ ﻣﺤﻤﺪ ﻗﺪ ﻛﻨﺖ ﺗﻨﻬﻲ ﻋﻦ:ﻓﺄﻣﺮ ﺑﻘﻄﻊ ﺍﻟﻨﺨﻞ ﻭﺍﻟﺘﺤﺮﻳﻖ ﻓﻴﻬﺎ،ﻓﻨﺎﺩﻭﻩ،ﻓﻲ ﺍﻟﺤﺼﻮﻥ
 .«﴾8942F7942﴿ﻗﻄﻊ ﺍﻟﻨﺨﻞ ﻭﺗﺤﺮﻳﻘﻬﺎ؟ ﻓﻨﺰﻟﺖ
 ﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮ ﻋﻦ ﻗﺘﺎﺩﺓ.  .4701
     .﴾9942F8942﴿ﻣﺠﺎﻫﺪ ﻣﺜﻠﻪ .5701
 
 ]ﺗﻌﻠﻴﻖ[
ﻗﻄﻊ ﺍﻟﻤﺴﻠﻤﻮﻥ ﻧﺨﻞ ﺑﻨﻲ ﺍﻟﻨﻀﻴﺮ، ﻭﻓﻴﻪ ﺟﻮﺍﺯ ﺣﺮﻕ  ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﻋﺪﺓ ﺁﺛﺎﺭ ﺗﺪﻝ ﻋﻠﻰ ﺃﻥ ﻫﺬﻩ ﺍﻵ ﻳﺔ ﻧﺰﻟﺖ ﻟﻤﺎ 
 ﻭﻫﺬﺍ ﻫﻮ ﻗﻮﻝ ﺍﻟﺠﻤﻬﻮﺭ ﻭﻟﻠﺤﻨﺎﺑﻠﺔ ﻓﻲ ﺫﻟﻚ ﺗﻔﺼﻴﻞ.،ﻧﺨﻞ ﻭﺷﺠﺮ ﺍﻟﻌﺪﻭ ﺇﺫﺍ ﻛﺎﻥ ﻓﻴﻪ ﻧﻜﺎﻳﺔ ﺑﻬﻢ
ﺣﺘﻰ ،ﻭﻭﻫﻨﺎ ﻓﻴﻬﻢ،ﻭﻟﻜﻨﻪ ﻗﻄﻊ ﻭﺣﺮﻕ ﻟﻴﻜﻮﻥ ﻧﻜﺎﻳﺔ ﻟﻬﻢ،ﺃﻥ ﻧﺨﻞ ﺑﻨﻲ ﺍﻟﻨﻀﻴﺮ ﻟﻪ �ﻭﻗﺪ ﻋﻠﻢ ﺭﺳﻮﻝ ﷲ  :ﺍﺑﻦ ﺍﻟﻌﺮﺑﻲﻗﺎﻝ  
 ﺍﻧﺘﻬﻲ.﴾0052F9942﴿ﻝ ﻟﺼﻼﺡ ﺑﺎﻗﻴﺔ ﻣﺼﻠﺤﺔ ﺟﺎﺋﺰﺓ ﺷﺮﻋﺎ ﻣﻘﺼﻮﺩﺓ ﻋﻘﻼً ﻓﺈﺗﻼﻑ ﺑﻌﺾ ﺍﻟﻤﺎ،ﻳﺨﺮﺟﻮﺍ ﻋﻨﻬﺎ
 _______________
 (1303ﺡ) 4/ 2232(ﺻﺤﻴﺢ ﻣﺴﻠﻢ 0064ﺡ) 4/2581ﺻﺤﻴﺢ ﺍﻟﺒﺨﺎﺭﻱ  (4942)
(ﻭﻗﺎﻝ: ﻋﻠﻰ ﺷﺮﻁ ﺍﻟﺸﻴﺨﻴﻦ ﺻﺤﻴﺢ ﺍﻹﺳﻨﺎﺩ ﻭﻛﺬﻟﻚ ﺭﻭﻱ ﻋﻦ ﺭﺟﻞ ﻣﻦ ﺃﺻﺤﺎﺏ ﺍﻟﻨﺒﻲ ﺑﺴﻨﺪ ﻻ ﺑﺄﺱ ﺑﻪ ﺍﻧﻈﺮ،ﺳﻨﻦ ﺍﻟﺒﻴﻬﻘﻲ ﺍﻟﻜﺒ�ﺮﻯ ﺹ 7973ﺡ) 2/525ﺍﻟﻤﺴﺘﺪﺭﻙ ﻟﻠﺤﺎﻛﻢ  (5942)
ﻦ ﻋﻦ ﻣﻌﻤﺮ ﻋﻦ ﺍﻟﺰﻫﺮﻱ ﻗ�ﺎﻝ ﻭﺃﺧﺒﺮﻧ�ﻲ ﻋﺒ�ﺪ ﷲ ﺑ�ﻦ ﻋﺒ�ﺪ ﺍﻟ�ﺮﺣﻤﻦ ﺑ�ﻦ ﻛﻌ�ﺐ ﺑ�ﻦ ﻣﺎﻟ�ﻚ ﻋ�( ﻗﺎﻝ: 3379ﺡ)5/853( ﻣﺼﻨﻒ ﻋﺒﺪ ﺍﻟﺮﺯﺍﻕ 651ﺡ) 3/651ﺳﻨﻦ ﺃﺑﻲ ﺩﺍﻭﺩ  9:/232
 ﺑﻪ.-- εﺭﺟﻞ ﻣﻦ ﺃﺻﺤﺎﺏ ﺍﻟﻨﺒﻲ  
(ﺳ�ﻨﻦ ﺍﻟﻨﺴ�ﺎﺋﻲ ﺍﻟﻜﺒ�ﺮﻯ 98871ﺡ) 9/38(ﺳ�ﻨﻦ ﺍﻟﺒﻴﻬﻘ�ﻲ ﺍﻟﻜﺒ�ﺮﻯ 2551ﺡ) 4/221( ﺳ�ﻨﻦ ﺍﻟﺘﺮﻣ�ﺬﻱ 6471ﺡ) 3/5631(ﺻﺤﻴﺢ ﻣﺴﻠﻢ 1022ﺡ) 2/918ﺻﺤﻴﺢ ﺍﻟﺒﺨﺎﺭﻱ  (6942)
 (7385ﺡ) 01ﺝ:702ﺑﻲ ﻳﻌﻠﻰ  (ﻣﺴﻨﺪ ﺃ1526ﺡ) 2/041(ﻣﺴﻨﺪ ﺃﺣﻤﺪ   4482ﺡ) 2/849(ﺳﻨﻦ ﺍﺑﻦ ﻣﺎﺟﺔ 5162ﺡ) 3/83(ﺳﻨﻦ ﺃﺑﻲ ﺩﺍﻭﺩ 8068ﺡ) 5/181
 (ﻓﻲ ﺇﺳﻨﺎﺩﻩ ﺳﻔﻴﺎﻥ ﺑﻦ ﻭﻛﻴﻊ ﺿﻌﻴﻒ ﻭﺃﺑﻲ ﺍﻟﺰﺑﻴﺮ ﺭﻭﺍﻩ ﺑﺎﻟﻌﻨﻌﻨﺔ ﻋﻦ ﺟﺎﺑﺮ ﻭﻫﻮ ﻣﺪﻟﺲ9812ﺡ) 4/531ﻣﺴﻨﺪ ﺃﺑﻲ ﻳﻌﻠﻰ  (7942)
 ﻣﺮﺳﻞ 82/43ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ  (8942)
 ﻧﻔﺲ ﺍﻟﻤﺼﺪﺭ ﻭﺇﺳﻨﺎﺩ ﻗﺘﺎﺩﺓ ﺻﺤﻴﺢ ﻣﺮﺳﻞ ﻭﺇﺳﻨﺎﺩ ﻣﺠﺎﻫﺪ ﻣﻦ ﻁﺮﻳﻖ ﺍﺑﻦ ﺃﺑﻲ ﻧﺠﻴﺢ ﻋﻨﻪ.  (9942)
 (012/ 4ﺍﻟﻌﺮﺑﻲ  )ﺃﺣﻜﺎﻡ ﺍﻟﻘﺮﺁﻥ ﻻﺑﻦ (0052) 
 (034)
ﻭﻻ ﻳﻘﻄﻊ ﺷﺠﺮﻫﻢ ﻭﻻ ﻳﺤﺮﻕ ﺯﺭﻋﻬﻢ ﺇﻻ ﺃﻥ ﻳﻜﻮﻧﻮﺍ ﻳﻔﻌﻠﻮﻥ ﺫﻟﻚ : ﻘﺎﻝﻭﻗﺪ ﺫﻛﺮ ﺍﻹﻣﺎﻡ ﺍﺑﻦ ﻗﺪﺍﻣﺔ ﺗﻔﺼﻴﻼً ﻓﻲ ﻫﺬﻩ ﺍﻟﻤﺴﺄﻟﺔ ﻓ 
 ﻓﻲ ﺑﻼﺩﻧﺎ ﻓﻴﻔﻌﻞ ﺫﻟﻚ ﺑﻬﻢ ﻟﻴﻨﺘﻬﻮﺍ 
  :ﻭﺟﻤﻠﺘﻪ ﺃﻥ ﺍﻟﺸﺠﺮ ﻭﺍﻟﺰﺭﻉ ﻳﻨﻘﺴﻢ ﺛﻼﺛﺔ ﺃﻗﺴﺎﻡ 
ﻳﺤﺘﺎﺝ ﺇﻟﻰ ﻗﻄﻌﻪ  ﺃﻭﻳﺴﺘﺮﻭﻥ ﺑﻪ ﻣﻦ ﺍﻟﻤﺴﻠﻤﻴﻦ  ﺃﻭﺍﻟﺤﺎﺟﺔ ﺇﻟﻰ ﺇﺗﻼﻓﻪ ﻛﺎﻟﺬﻱ ﻳﻘﺮﺏ ﻣﻦ ﺣﺼﻮﻧﻬﻢ ﻭﻳﻤﻨﻊ ﻣﻦ ﻗﺘﺎﻟﻬﻢ ﻣﺎ ﺗﺪﻋﻮ  :ﺃﺣﺪﻫﺎ 
ﻳﻜﻮﻧﻮﻥ ﻳﻔﻌﻠﻮﻥ ﺫﻟﻚ ﺑﻨﺎ ﻓﻴﻔﻌﻞ ﺑﻬﻢ ﺫﻟﻚ  ﺃﻭﻏﻴﺮﻩ  ﺃﻭﺳﺘﺎﺭﺓ ﻣﻨﺠﻨﻴﻖ  ﺃﻭﺇﺻﻼﺡ ﻁﺮﻳﻖ  ﺃﻭﺳﺪ ﺑﺜﻖ  ﺃﻭﺗﻤﻜﻦ ﻣﻦ ﻗﺘﺎﻝ  ﺃﻭﻟﺘﻮﺳﻌﺔ ﻁﺮﻳﻖ 
 .ﻟﻴﻨﺘﻬﻮﺍ ﻓﻬﺬﺍ ﻳﺠﻮﺯ ﺑﻐﻴﺮ ﺧﻼﻑ ﻧﻌﻠﻤﻪ
ﺗﻜﻮﻥ ﺍﻟﻌﺎﺩﺓ ﻟﻢ ﺗﺠﺮ ﺑﺬﻟﻚ  ﺃﻭﻳﺄﻛﻠﻮﻥ ﻣﻦ ﺛﻤﺮﻩ  ﺃﻭﻳﺴﺘﻈﻠﻮﻥ ﺑﻪ  ﺃﻭﻣﺎ ﻳﺘﻀﺮﺭ ﺍﻟﻤﺴﻠﻤﻮﻥ ﺑﻘﻄﻌﻪ ﻟﻜﻮﻧﻬﻢ ﻳﻨﺘﻔﻌﻮﻥ ﺑﺒﻘﺎﺋﻪ ﻟﻌﻠﻮﻓﺘﻬﻢ  :ﺍﻟﺜﺎﻧﻲ 
 .ﺑﻴﻨﻨﺎ ﻭﺑﻴﻦ ﻋﺪﻭﻧﺎ ﻓﺎﺫﺍ ﻓﻌﻠﻨﺎﻩ ﺑﻬﻢ ﻓﻌﻠﻮﻩ ﺑﻨﺎ ﻓﻬﺬﺍ ﻳﺤﺮﻡ ﻟﻤﺎ ﻓﻴﻪ ﻣﻦ ﺍﻻﺿﺮﺍﺭ ﺑﺎﻟﻤﺴﻠﻤﻴﻦ
  :ﻧﻔﻊ ﺳﻮﻯ ﻏﻴﻆ ﺍﻟﻜﻔﺎﺭ ﻭﺍﻹﺿﺮﺍﺭ ﺑﻬﻢ ﻓﻔﻴﻪ ﺭﻭﺍﻳﺘﺎﻥﻣﺎ ﻋﺪﺍ ﻫﺬﻳﻦ ﺍﻟﻘﺴﻤﻴﻦ ﻣﻤﺎ ﻻ ﺿﺮﺭ ﻓﻴﻪ ﺑﺎﻟﻤﺴﻠﻤﻴﻦ ﻭﻻ  :ﺍﻟﺜﺎﻟﺚ 
ﻻ ﻳﺠﻮﺯ ﻟﺤﺪﻳﺚ ﺃﺑﻲ ﺑﻜﺮ ﻭﻭﺻﻴﺘﻪ ﻭﻗﺪ ﺭﻭﻱ ﻧﺤﻮ ﺫﻟﻚ ﻣﺮﻓﻮﻋﺎ ﺇﻟﻰ ﺍﻟﻨﺒﻲ ﺻﻠﻰ ﷲ ﻋﻠﻴﻪ ﻭ ﺳﻠﻢ ﻭﻷﻥ ﻓﻴﻪ ﺍﺗﻼﻓﺎ ﻣﺤﻀﺎ ﻓﻠﻢ  :ﺇﺣﺪﺍﻫﻤﺎ 
ﻭ ﺍﻟﺸﺎﻓﻌﻲ ﻭ ﺍﺳﺤﺎﻕ ﻭ ﺍﺑﻦ  ﻣﺎﻟﻚﻗﺎﻝ ﻳﺠﻮﺯ ﻭﺑﻬﺬﺍ  :ﻮﺭ  ﻭﺍﻟﺮﻭﺍﻳﺔ ﺍﻟﺜﺎﻧﻴﺔﺛﺍﻷﻭﺯﺍﻋﻲ ﻭ ﺍﻟﻠﻴﺚ ﻭ ﺃﺑﻮ ﻗﺎﻝ ﻳﺠﺰ ﻛﻌﻘﺮ ﺍﻟﺤﻴﻮﺍﻥ ﻭﺑﻬﺬﺍ 
ﺗﺮﻛﺘﻤﻮﻫﺎ ﻗﺎﺋﻤﺔ ﻋﻠﻰ ﺃﺻﻮﻟﻬﺎ ﻓﺒﺈﺫﻥ  ﺃﻭﻣﺎ ﻗﻄﻌﺘﻢ ﻣﻦ ﻟﻴﻨﺔ  ﴿ :ﺍﻟﺘﺤﺮﻳﻖ ﺳﻨﺔ ﺇﺫﺍ ﻛﺎﻥ ﺍﻧﻜﻰ ﻓﻲ ﺍﻟﻌﺪﻭ ﻟﻘﻮﻝ ﷲ ﺗﻌﺎﻟﻰ :ﺍﺳﺤﺎﻕﻗﺎﻝ ﺍﻟﻤﻨﺬﺭ 
ﻓﺎﻧﺰﻝ   -ﻭﻫﻮ ﺍﻟﺒﻮﻳﺮﺓ -ﺃﻥ ﺭﺳﻮﻝ ﷲ ﺻﻠﻰ ﷲ ﻋﻠﻴﻪ ﻭ ﺳﻠﻢ ﺣﺮﻕ ﻧﺨﻞ ﺑﻨﻲ ﺍﻟﻨﻀﻴﺮ ﻭﻗﻄﻊ  »ﺭﻭﻯ ﺍﺑﻦ ﻋﻤﺮ ﻭ  ﴾ﷲ ﻭﻟﻴﺨﺰﻱ ﺍﻟﻔﺎﺳﻘﻴﻦ
  :ﻭﻟﻬﺎ ﻳﻘﻮﻝ ﺣﺴﺎﻥ﴾ﻣﺎ ﻗﻄﻌﺘﻢ ﻣﻦ ﻟﻴﻨﺔ ﴿ :ﷲ ﺗﻌﺎﻟﻰ
 . ﴾1052F0052﴿.. ﺣﺮﻳﻖ ﺑﺎﻟﺒﻮﻳﺮﺓ ﻣﺴﺘﻄﻴﺮ .ﻭﻫﺎﻥ ﻋﻠﻰ ﺳﺮﺍﺓ ﺑﻨﻲ ﻟﺆﻱ
 ﻓﻴﺮﺍﻋﻲ ﻓﻲ ﻣﺴﺄﻟﺔ ﺍﻟﺘﺨﺮﻳﺐ ﻭﺍﻟﺘﺤﺮﻳﻖ ﺍﻟﻤﺼﻠﺤﺔ ﺍﻟﻌﺎﻣﺔ ﻟﻠﻤﺴﻠﻤﻴﻦ ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ. .ﻗﻠﺖ: ﻭﻫﻮ ﺗﻔﺼﻴﻞ ﺣﺴﻦ 
 
  ]ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ[
ﺗﺮﻛﺘﻤﻮﻫﺎ ﻛﻤﺎ ﻛﺎﻧﺖ  ﺃﻭ،ﺃﻱ ﻣﺎ ﻗﻄﻌﺘﻢ ﺃﻳﻬﺎ ﺍﻟﻤﺆﻣﻨﻮﻥ ﻣﻦ ﺷﺠﺮﺓ ﻧﺨﻴﻞ ﴾ﺎ ﻗﺎﺋﻤﺔ ﻋﻠﻰ ﺃﺻﻮﻟﻬﺎ ﻓﺒﺈﺫﻥ ﷲ ﺗﺮﻛﺘﻤﻮﻫ ﺃﻭﻣﺎ ﻗﻄﻌﺘﻢ ﻣﻦ ﻟﻴﻨﺔ  ﴿
 .ﻓﺒﺄﻣﺮ ﷲ ﻭﺇﺭﺍﺩﺗﻪ ﻭﺭﺿﺎﻩ،ﻗﺎﺋﻤﺔ ﻋﻠﻰ ﺳﻮﻗﻬﺎ
ﺣﺘﻰ ﻳﺰﺩﺍﺩ ،ﺍﻟﻤﻌﻨﻰ ﺇﻧﻤﺎ ﺃﺫﻥ ﺗﻌﺎﻟﻰ ﻓﻲ ﺫﻟﻚ :ﺍﻟﺮﺍﺯﻱﻗﺎﻝ ،ﺑﻘﻄﻊ ﺃﺷﺠﺎﺭﻫﻢ ﻭﻧﺨﻴﻠﻬﻢ،ﺃﻱ ﻭﻟﻴﻐﻴﻆ ﺍﻟﻴﻬﻮﺩ ﻭﻳﺬﻟﻬﻢ ﴾ﻭﻟﻴﺨﺰﻱ ﺍﻟﻔﺎﺳﻘﻴﻦ  ﴿
 .﴾2052F1052﴿ﺑﺴﺒﺐ ﻧﻔﺎﺫ ﺣﻜﻢ ﺃﻋﺪﺍﺋﻬﻢ ﺃﻋﺰ ﺃﻣﻮﺍﻟﻬﻢ،ﻭﺗﺘﻀﺎﻋﻒ ﺣﺴﺮﺗﻬﻢ،ﻜﻔﺎﺭﻏﻴﻆ ﺍﻟ
 
ﻗَۡﺒﻠِِﻬۡﻢ ﻳُِﺤﺒﱡﻮَﻥ َﻣۡﻦ ﻫَﺎَﺟَﺮ ﺇِﻟَۡﻴِﻬۡﻢ َﻭَﻻ ﻳَِﺠُﺪﻭَﻥ ﻓِﻲ ُﺻُﺪﻭِﺭِﻫۡﻢ َﺣﺎَﺟٗﺔ ﻣﱢ ﻤﱠ ﺎ ٓﺃُﻭﺗُﻮْﺍ  َﻭٱﻟﱠِﺬﻳَﻦ ﺗَﺒَﻮﱠ ُءﻭ ٱﻟﺪﱠﺍَﺭ َﻭٱۡﻹِ ﻳَﻤٰ َﻦ ِﻣﻦ ﴿
ﺌَِﻚ ﻫُُﻢ ٱۡﻟُﻤۡﻔﻠُِﺤﻮَﻥ َﻭﻳُۡﺆﺛُِﺮﻭَﻥ َﻋﻠَٰﻰٓ ﺃَﻧﻔُِﺴِﻬۡﻢ َﻭﻟَۡﻮ 
 ﴾  ۹َﻛﺎَﻥ ﺑِِﻬۡﻢ َﺧَﺼﺎَﺻٞﺔﻭ َﻭَﻣﻦ ﻳُﻮَﻕ ُﺷﺢﱠ ﻧَۡﻔِﺴﻪِۦ ﻓَﺄُْﻭﻟَٰ ٓ
 
 ﺍﻵﻳﺔ.- ﴾ﻭﺍﻟﺬﻳﻦ ﺗﺒﺆءﻭ ﺍﻟﺪﺍﺭ ﻭﺍﻹﻳﻤﺎﻥ  ﴿ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﻳﺎ ﺭﺳﻮﻝ ﷲ  ﺃﻗﺴﻢ ﺑﻴﻨﻨﺎ ﻭﺑﻴﻦ ﺇﺧﻮﺍﻧﻨﺎ : ﻗﺎﻟﻮﺍﺃﻥ ﺍﻷﻧﺼﺎﺭ  :»ﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺍﻟﻤﻨﺬﺭ ﻋﻨﻴﺰﻳﺪ ﺍﻷﺻﻢ  .6701
  .«ﻭﻟﻜﻦ ﺗﻜﻔﻮﻧﻬﻢ ﺍﻟﻤﺆﻧﺔ ﻭﺗﻘﺎﺳﻤﻮﻧﻬﻢ ﺍﻟﺜﻤﺮﺓ ﻭﺍﻷﺭﺽ ﺃﺭﺿﻜﻢ ﻻ :»ﻗﺎﻝ ،ﻧﺼﻔﻴﻦ ﺍﻷﺭﺽﺍﻟﻤﻬﺎﺟﺮﻳﻦ 
 .«﴾3052F2052﴿﴾ـ ﺍﻵﻳﺔﻭﺍﻟﺬﻳﻦ ﺗﺒﻮءﻭﺍ ﺍﻟﺪﺍﺭ  ﴿:ﺭﺿﻴﻨﺎ ﻓﺄﻧﺰﻝ ﷲ: ﻗﺎﻟﻮﺍ
ﻳﺎ ﺭﺳﻮﻻﻟ ﺃﺻﺎﺑﻨﻲ ﻘﺎﻝ: ﻓ �ﺃﺗﻰ ﺭﺟﻞ ﺭﺳﻮﻝ ﷲ  :»ﻗﺎﻝ ﻫﺮﻳﺮﺓ  ﻋﻦ ﺃﺑﻲﻭﺃﺧﺮﺝ ﺍﻟﺒﺨﺎﺭﻱ   .7701
ﻓﻘﺎﻡ ﺭﺟﻞ   .«ﺭﺟﻞ ﻳﻀﻴﻔﻪ ﻫﺬﻩ ﺍﻟﻠﻴﻠﺔ ﻳﺮﺣﻪ ﷲ ﺃﻻ :»ﻘﺎﻝ ﻓ،ﻓﺄﺭﺳﻞ ﺇﻟﻰ ﻧﺴﺎﺋﻪ ﻓﻠﻢ ﻳﺠﺪ ﻋﻨﺪﻫﻦ ﺷﻴﺌﺎ،ﺍﻟﺠﻬﺪ
ﻻ ﺗﺪﺧﺮﻳﻨﻪ  �ﻻﻣﺮﺃﺗﻪ: ﺿﻴﻒ ﺭﺳﻮﻝ ﷲ ﻘﺎﻝ ﻓﺬﻫﺐ ﺇﻟﻰ ﺃﻫﻠﻪ ﻓ،ﺃﻧﺎ ﻳﺎ ﺭﺳﻮﻝ ﷲ: ﻘﺎﻝﻣﻦ ﺍﻷﻧﺼﺎﺭ ﻓ
ﻓﺈﺫﺍ ﺃﺭﺍﺩ ﺍﻟﺼﺒﻴﺔ ﺍﻟﻌﺸﺎء ﻓﻨﻮﻣﻴﻬﻢ ﻭﺗﻌﺎﻟﻲ ﻓﺄﻁﻔﺌﻲ : ﻗﺎﻝ،ﻭﷲ ﻣﺎ ﻋﻨﺪﻱ ﺇﻻ ﻗﻮﺕ ﺍﻟﺼﺒﻴﺔ ﻗﺎﻟﺖ:،ﺷﻴﺌﺎ
ﻟﻘﺪ ﻋﺠﺐ ﷲ ﺃﻭﺿﺤﻚ ﻣﻦ ﻓﻼﻥ  »: ﻘﺎﻝﻓ �ﺛﻢ ﻏﺪﺍ ﻋﻠﻰ ﺭﺳﻮﻝ ﷲ ،ﻓﻔﻌﻠﺖ،ﺍﻟﺴﺮﺍﺝ ﻭﻧﻄﻮﻱ ﺑﻄﻮﻧﻨﺎ ﺍﻟﻠﻴﻠﺔ
 .«﴾﴾4052F3052﴿ﻭﻳﺆﺛﺮﻭﻥ ﻋﻠﻰ ﺃﻧﻔﺴﻬﻢ ﻭﻟﻮ ﻛﺎﻥ ﺑﻬﻢ ﺧﺼﺎﺻﺔ ﴿:ﻓﺄﻧﺰﻝ ﷲ ﺗﻌﺎﻟﻰ .«ﻭﻓﻼﻧﺔ
ﺃﻥ ﺭﺟﻼً ﻣﻦ ﺍﻟﻤﺴﻠﻤﻴﻦ ﻓﺬﻛﺮ ﻧﺤﻮﻩ  :»ﺍﻟﻤﺘﻮﻛﻞ ﺍﻟﻨﺎﺟﻲ  ﻋﻦ ﺃﺑﻲﻭﺃﺧﺮﺝ ﻣﺴﺪﺩ ﻓﻲ ﻣﺴﻨﺪﻩ ﻭﺍﺑﻦ ﺍﻟﻤﻨﺬﺭ   .8701
 .«﴾5052F4052﴿ﻓﻨﺰﻟﺖ ﻓﻴﻪ ﻫﺬﻩ ﺍﻵﻳﺔ،ﺲ ﺑﻦ ﺷﻤﺎﺱﺃﻥ ﺍﻟﺮﺟﻞ ﺍﻟﺬﻱ ﺃﺿﺎﻑ ﺛﺎﺑﺖ ﺑﻦ ﻗﻴ :» ﻭﻓﻴﻪ
ﺃﻫﺪﻱ ﻟﺮﺟﻞ ﻣﻦ ﺃﺻﺤﺎﺏ ﺭﺳﻮﻝ ﷲ  :»ﻗﺎﻝ ﻋﻤﺮ  ﻋﻦ ﺍﺑﻦﻭﺃﺧﺮﺝ ﺍﻟﻮﺍﺣﺪﻱ ﻣﻦ ﻁﺮﻳﻖ ﻣﺤﺎﺭﺏ ﺑﻦ ﺩﺛﺎﺭ  .9701
ﻓﺒﻌﺚ ﺑﻪ ﺇﻟﻴﻪ ﻓﻠﻢ ﻳﺰﻝ ﻳﺒﻌﺚ ﺑﻪ ﻭﺍﺣﺪ ﺇﻟﻰ ،ﺇﻥ ﺃﺧﻲ ﻓﻼﻧﺎ ﻭﻋﻴﺎﻟﻪ ﺃﺣﻮﺝ ﺇﻟﻰ ﻫﺬﺍ ﻣﻨﺎ: ﻘﺎﻝﻓ،ﺭﺃﺱ ﺷﺎﺓ �
ﻭﻳﺆﺛﺮﻭﻥ ﻋﻠﻰ ﺃﻧﻔﺴﻬﻢ ﻭﻟﻮ ﻛﺎﻥ ﺑﻬﻢ  ﴿:ﻓﻨﺰﻟﺖ،ﺌﻚﺃﻭﻟﺁﺧﺮ ﺣﺘﻰ ﺗﺪﺍﻭﻟﻬﺎ ﺃﻫﻞ ﺳﺒﻌﺔ ﺃﺑﻴﺎﺕ ﺣﺘﻰ ﺭﺟﻌﺖ ﺇﻟﻰ 
 .«﴾6052F5052﴿ـ ﺍﻵﻳﺔ ﴾ﺧﺼﺎﺻﺔ
 _______________
ﺍﻟﻜﺘﺎﺏ: ﺍﻟﻤﻐﻨﻲ ﻓﻲ ﻓﻘﻪ ﺍﻹﻣﺎﻡ ﺃﺣﻤﺪ ﺑﻦ ﺣﻨﺒﻞ ﺍﻟﺸﻴﺒﺎﻧﻲ ﺍﻟﻤﺆﻟﻒ: ﻋﺒﺪ ﷲ ﺑﻦ ﺃﺣﻤﺪ ﺑﻦ ﻗﺪﺍﻣﺔ ﺍﻟﻤﻘﺪﺳﻲ ﺃﺑﻮ ﻣﺤﻤﺪ ( 105/ 01ﺍﻟﻤﻐﻨﻲ ﻓﻲ ﻓﻘﻪ ﺍﻹﻣﺎﻡ ﺃﺣﻤﺪ ﺑﻦ ﺣﻨﺒﻞ ﺍﻟﺸﻴﺒﺎﻧﻲ )(1052) 
 5041ﺑﻴﺮﻭﺕ ﺍﻟﻄﺒﻌﺔ ﺍﻷﻭﻟﻰ، –ﻡ(   ﺍﻟﻨﺎﺷﺮ: ﺩﺍﺭ ﺍﻟﻔﻜﺮ  3821  0021ﻫـ =  286  795)
 
 (033/ 3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(2052) 
 ﻣﺮﺳﻞ. (3052)
( ﺳﻨﻦ ﺍﻟﻨﺴﺎﺋﻲ ﺍﻟﻜﺒﺮﻯ 6717ﺡ)4/541( ﺍﻟﻤﺴﺘﺪﺭﻙ ﻟﻠﺤﺎﻛﻢ 4627ﺡ)61/452(ﺻﺤﻴﺢ ﺍﺑﻦ ﺣﺒﺎﻥ 4502ﺡ) 3/4261(ﺻﺤﻴﺢ ﻣﺴﻠﻢ 7853ﺡ) 3/2831ﺻﺤﻴﺢ ﺍﻟﺒﺨﺎﺭﻱ  (4052)
 (047ﺡ) 852( ﺍﻷﺩﺏ ﺍﻟﻤﻔﺮﺩ 2816ﺡ)11/24( ﻣﺴﻨﺪ ﺃﺑﻲ ﻳﻌﻠﻰ 1957ﺡ)4/581ﺳﻨﻦ ﺍﻟﺒﻴﻬﻘﻲ ﺍﻟﻜﺒﺮﻯ  6/684
 ﻣﺮﺳﻞ. (5052)
 ﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ ﻋﺒﻴﺪ ﷲ ﺑﻦ ﺍﻟﻮﻟﻴﺪ ﺍﻟﻮﺻﺎﻓﻲ ﺿﻌﻴﻒ  353ﺃﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ ﻟﻠﻮﺍﺣﺪﻱ  (6052)
 (134)
 
 
 ]ﺗﻌﻠﻴﻖ[
 .ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺛﻼﺛﺔ ﺁﺛﺎﺭ ﻭﻓﻴﻬﻤﺎ ﺳﺒﺒﺎﻥ ﻟﻠﻨﺰﻭﻝ
ﻓﻠﻢ ﻳﺠﺪ ﻋﻨﺪﻩ ﺇﻻ ،�ﻓﺎﺳﺘﻀﺎﻓﻪ ﺑﻌﺾ ﺃﺻﺤﺎﺏ ﺍﻟﻨﺒﻲ ،ﻭﻟﻴﺲ ﻋﻨﺪﻩ ﻣﺎ ﻳﻀﻴﻔﻪ ﺑﻪ �ﻓﻲ ﺿﻴﻒ ﺟﺎء ﺇﻟﻰ ﺭﺳﻮﻝ ﷲ  :ﺍﻷﻭﻝ 
ﻭﻫﻨﺎ ﺗﺘﺠﻠﻲ ﺭﻭﺍﺋﻊ ﺍﻹﻳﺜﺎﺭ ﺍﻟﺬﻱ ﻛﺎﻥ ﻓﻲ ﻋﻬﺪ ﺍﻟﺼﺤﺎﺑﺔ، ﻭﻗﺪ ﻭﻗﻌﺖ ﺗﺴﻤﻴﺔ ﻫﺬﺍ ،ﻭﻋﻠﻰ ﺃﺑﻨﺎءﻩﻗﻮﺕ ﺍﻟﺼﺒﻴﺔ ﻓﺂﺛﺮ ﺍﻟﻀﻴﻒ ﻋﻠﻰ ﻧﻔﺴﻪ 
. ﻭﻗﻴﻞ ﴾7052F6052﴿ﺳﻠﻴﻢ ﻭﻫﺬﺍ ﻫﻮ ﺍﻷﺻﺢ  ﺃﻡ ﻭﻗﺪ ﻭﻗﻌﺖ ﺗﺴﻤﻴﺖ ﻫﺬﺍ ﺍﻟﺮﺟﻞ ﺑﺄﻧﻪ ﺃﺑﻮ ﻁﻠﺤﺔ ﺍﻷﻧﺼﺎﺭﻱ ﻭﺯﻭﺟﺘﻪ ،ﺍﻟﺮﺟﻞ ﺑﺄﻧﻪ ﺛﺎﺑﺖ ﺑﻦ ﻗﻴﺲ
 . ﴾8052F7052﴿ﻫﻮ ﻋﺒﺪ ﷲ ﺑﻦ ﺭﻭﺍﺣﺔ ﻭﻗﻴﻞ ﻏﻴﺮ ﺫﻟﻚ 
 ﻷﻛﺜﺮ ﻣﻦ ﻭﺍﺣﺪ ﻣﻦ ﺍﻟﺼﺤﺎﺑﺔ. ﻳﺤﺘﻤﻞ ﺃﻥ ﺗﻜﻮﻥ ﻭﻗﻌﺖ :ﻗﻠﺖ 
ﺃﻣﺎ ﺍﻷﺛﺮ ﺍﻷﺧﻴﺮ ﺍﻟﺬﻱ ﺫﻛﺮﻩ ﺍﻟﻤﺆﻟﻒ ﻓﻲ ﺭﺟﻞ ﺃﻫﺪﻱ ﺇﻟﻴﻪ ﺭﺃﺱ ﺷﺎﺓ ﻭﻫﻮ ﺷﻲء ﻳﺴﻴﺮ ﻟﻜﻨﻪ ﺁﺛﺮ ﺃﺧﺎﻩ ﻋﻠﻰ ﻧﻔﺴﻪ ﻭﺃﺭﺳﻞ ﺇﻟﻴﻪ  
ﺣﺘﻰ ﺗﺪﺍﻭﻟﻬﺎ ﺳﺒﻌﺔ ﺃﺑﻴﺎﺕ ﻣﻦ ،ﻓﻠﻤﺎ ﻭﺻﻠﺖ ﺇﻟﻰ ﺍﻵﺧﺮ ﺗﻔﻜﺮ ﻓﻲ ﺃﺧﻴﻪ ﻭﻋﻠﻢ ﺃﻥ ﺣﺎﺟﺘﻪ ﺇﻟﻴﻬﺎ ﺃﻛﺜﺮ ﻓﺄﺭﺳﻠﻬﺎ ﺇﻟﻴﻪ،ﻟﻈﻨﻪ ﺃﻧﻪ ﺃﺣﻮﺝ ﺇﻟﻴﻪ ﻣﻨﻪ
 .�ﻤﺴﻠﻤﻴﻦ ﻭﻫﺬﺍ ﻣﻦ ﺭﻭﺍﺋﻊ ﺍﻹﻳﺜﺎﺭ ﺍﻟﺬﻱ ﻛﺎﻥ ﻋﻠﻴﻪ ﺻﺤﺎﺑﻪ ﺍﻟﻨﺒﻲ ﺍﻟ
 ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ..ﺍﻟﺴﺒﺐ ﺍﻷﻭﻝ ﺃﺻﺢ ﻭﻫﺬﺍ ﺍﻟﺴﺒﺐ ﻓﻲ ﺇﺳﻨﺎﺩﻩ ﺿﻌﻒ ﻭﺍﻟﻤﺨﺮﺝ ﻓﻲ ﺍﻟﺼﺤﻴﺢ ﺃﻭﻟﻰ ﺃﻥ ﻳﻜﻮﻥ ﺻﺤﻴﺤﺎً  :ﻗﻠﺖ 
 
  ]ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ[
ﻭﻫﻢ ،ﺇﻟﻰ ﺍﻟﻤﺪﻳﻨﺔ �ﻭﺁﻣﻨﻮﺍ ﻗﺒﻞ ﻫﺠﺮﺓ ﺍﻟﻨﺒﻲ ،ﻭﺳﻜﻨﺎﺃﻱ ﻭﺍﻟﺬﻳﻦ ﺍﺗﺨﺬﻭﺍ ﺍﻟﻤﺪﻳﻨﺔ ﻣﻨﺰﻻ  ﴾ﻭﺍﻟﺬﻳﻦ ﺗﺒﻮءﻭﺍ ﺍﻟﺪﺍﺭ ﻭﺍﻹﻳﻤﺎﻥ ﻣﻦ ﻗﺒﻠﻬﻢ  ﴿
ﻭﻟﻴﺲ ﻳﺮﻳﺪ ﺃﻥ ،ﺍﻟﺘﻤﻜﻦ ﻭﺍﻻﺳﺘﻘﺮﺍﺭ :ﻭﺍﻟﺘﺒﻮء،ﺃﻱ ﺗﺒﻮءﻭﺍ ﺍﻟﺪﺍﺭ ﻣﻦ ﻗﺒﻞ ﺍﻟﻤﻬﺎﺟﺮﻳﻦ، ﻭﺍﻋﺘﻘﺪﻭﺍ ﺍﻹﻳﻤﺎﻥ ﻭﺃﺧﻠﺼﻮﻩ :ﺍﻟﻘﺮﻁﺒﻲﻗﺎﻝ ،ﺍﻷﻧﺼﺎﺭ
 .ﺇﻟﻴﻬﻢ �ﺑﻞ ﺃﺭﺍﺩ ﺁﻣﻨﻮﺍ ﻗﺒﻞ ﻫﺠﺮﺓ ﺍﻟﻨﺒﻲ ،ﺍﻷﻧﺼﺎﺭ ﺁﻣﻨﻮﺍ ﻗﺒﻞ ﺍﻟﻤﻬﺎﺟﺮﻳﻦ
ﺣﺘﻰ ﺇﻥ ﺃﺣﺪﻫﻢ ﻛﺎﻥ ﻳﻘﺴﻢ ﻣﺎﻟﻪ ﺑﻴﻨﻪ ﻭﺑﻴﻦ ﺃﺧﻴﻪ ﻣﻦ ،ﻭﻳﻮﺍﺳﻮﻧﻬﻢ ﺑﺄﻣﻮﺍﻟﻬﻢ،ﺟﺮﻳﻦﺎﺇﻱ ﻳﺤﺒﻮﻥ ﺇﺧﻮﺍﻧﻬﻢ ﺍﻟﻤﻬ ﴾ﻳﺤﺒﻮﻥ ﻣﻦ ﻫﺎﺟﺮ ﺇﻟﻴﻬﻢ  ﴿
 .ﻭﺃﺷﺮﻛﻮﻫﻢ ﻓﻲ ﺃﻣﻮﺍﻟﻬﻢ،ﻭﺫﻟﻚ ﺃﻧﻬﻢ ﺃﻧﺰﻟﻮﺍ ﺍﻟﻤﻬﺎﺟﺮﻳﻦ ﻓﻲ ﻣﻨﺎﺯﻟﻬﻢ :ﺍﻟﺨﺎﺯﻥﻗﺎﻝ ﻫﺬﺍ ﻧﺼﻒ ﻣﺎﻟﻲ ﻟﻚ !!  :ﻭﻳﻘﻮﻝ ﻟﻪ،ﺍﻟﻤﻬﺎﺟﺮﻳﻦ ﻧﺼﻔﻴﻦ
ﺣﺰﺍﺯﺓ ﻭﻏﻴﻈﺎ ﻭﺣﺴﺪﺍ ﻣﻤﺎ ﺃﻋﻄﻲ ﺍﻟﻤﻬﺎﺟﺮﻭﻥ ﻣﻦ ﺍﻟﻐﻨﻴﻤﺔ ،ﺍﻷﻧﺼﺎﺭ ﺃﻱ ﻭﻻ ﻳﺠﺪ ﴾ﻭﻻ ﻳﺠﺪﻭﻥ ﻓﻲ ﺻﺪﻭﺭﻫﻢ ﺣﺎﺟﺔ ﻣﻤﺎ ﺃﻭﺗﻮﺍ  ﴿
ﻓﻄﺎﺑﺖ ،ﻗﺴﻢ ﺃﻣﻮﺍﻝ ﺑﻨﻲ ﺍﻟﻨﻀﻴﺮ ﺑﻴﻦ ﺍﻟﻤﻬﺎﺟﺮﻳﻦ ﻭﻟﻢ ﻳﻌﻂ ﺍﻷﻧﺼﺎﺭ ﻣﻨﻬﺎ ﺷﻴﺌﺎ ﺇﻻ ﺛﻼﺛﺔ ﻣﻨﻬﻢ �ﺃﻥ ﺭﺳﻮﻝ ﷲ  :ﺍﻟﻤﻔﺴﺮﻭﻥﻗﺎﻝ ،ﺩﻭﻧﻬﻢ
 .ﺃﻧﻔﺲ ﺍﻷﻧﺼﺎﺭ ﺑﺘﻠﻚ ﺍﻟﻘﺴﻤﺔ
ﻭﻟﻮ ﻛﺎﻧﻮﺍ ﻓﻲ ﻏﺎﻳﺔ ﺍﻟﺤﺎﺟﺔ ﻭﺍﻟﻔﺎﻗﺔ ،ﺑﺎﻟﻤﺎﻝ ﻋﻠﻰ ﺃﻧﻔﺴﻬﻢ ﺃﻱ ﻳﻔﻀﻠﻮﻥ ﻏﻴﺮﻫﻢ ﴾ﻭﻳﺆﺛﺮﻭﻥ ﻋﻠﻰ ﺃﻧﻔﺴﻬﻢ ﻭﻟﻮ ﻛﺎﻥ ﺑﻬﻢ ﺧﺼﺎﺻﺔ  ﴿
 .ﻭﺫﻟﻚ ﻏﺎﻳﺔ ﺍﻹﻳﺜﺎﺭ،ﻭﻟﻜﻨﻪ ﻋﻦ ﺣﺎﺟﺔ ﻭﻓﻘﺮ،ﻓﺈﻳﺜﺎﺭﻫﻢ ﻟﻴﺲ ﻋﻦ ﻏﻨﻰ ﻋﻦ ﺍﻟﻤﺎﻝ،ﺇﻟﻴﻪ
ﻣﻊ ﺍﻟﺠﺸﻊ ،ﻭﺍﻟﺸﺤﺦ ﻫﻮ ﺍﻟﺒﺨﻞ ﺍﻟﺸﺪﻳﺪ،ﻓﻘﺪ ﺃﻓﻠﺢ ﻭﻧﺠﺢ،ﻭﻣﻦ ﺣﻤﺎﻩ ﷲ ﻭﺳﻠﻢ ﻣﻦ ﺍﻟﺒﺨﻞ ﺃﻱ ﴾ﻫﻢ ﺍﻟﻤﻔﻠﺤﻮﻥ  ﺄﻭﻟﺌﻚﻭﻣﻦ ﻳﻮﻕ ﺷﺢ ﻧﻔﺴﻪ ﻓ ﴿
ﺇﻧﻤﺎ ﺍﻟﺸﺢ ﺃﻥ ﺗﻄﻤﻊ ﻋﻴﻨﻪ ﻓﻴﻤﺎ ﻟﻴﺲ ،ﻟﻴﺲ ﺍﻟﺸﺢ ﺃﻥ ﻳﻤﻨﻊ ﺍﻟﺮﺟﻞ ﻣﺎﻟﻪ :ﺍﺑﻦ ﻋﻤﺮﻗﺎﻝ ،ﻓﻲ ﺍﻟﻨﻔﺲ ﻭﻟﺬﻟﻚ ﺃﺿﻴﻒ ﺇﻟﻴﻬﺎ ﻭﻫﻮ ﻏﺮﻳﺰﺓ،ﻭﺍﻟﻄﻤﻊ
 .﴾9052F8052﴿ﻭﺍﺳﺘﺤﻠﻮﺍ ﻣﺤﺎﺭﻣﻬﻢ "،ﺣﻤﻠﻬﻢ ﻋﻠﻰ ﺃﻥ ﺳﻔﻜﻮﺍ ﺩﻣﺎءﻫﻢ،" ﻭﺍﺗﻘﻮﺍ ﺍﻟﺸﺢ ﻓﺈﻥ ﺍﻟﺸﺢ ﺃﺍﻫﻠﻚ ﻣﻦ ﻛﺎﻥ ﻗﺒﻠﻜﻢ :ﻟﻪ ﻭﻓﻲ ﺍﻟﺤﺪﻳﺚ
َﺣًﺪﺍ ﺃَﺑَٗﺪﺍ ِﻹِ ۡﺧَﻮٰ ﻧِِﻬُﻢ ٱﻟﱠِﺬﻳَﻦ َﻛﻔَُﺮﻭْﺍ ِﻣۡﻦ ﺃَۡﻫِﻞ ٱۡﻟِﻜﺘَٰ ِﺐ ﻟَﺌِۡﻦ ﺃُۡﺧِﺮۡﺟﺘُۡﻢ ﻟَﻨَۡﺨُﺮَﺟﻦﱠ َﻣَﻌُﻜۡﻢ َﻭَﻻ ﻧُِﻄﻴُﻊ ﻓِﻴُﻜۡﻢ ﺃَ  ﺃَﻟَۡﻢ ﺗََﺮ ﺇِﻟَﻰ ٱﻟﱠِﺬﻳَﻦ ﻧَﺎﻓَﻘُﻮْﺍ ﻳَﻘُﻮﻟُﻮﻥ َ﴿
 ﴾۱۱َﻭﺇِﻥ ﻗُﻮﺗِۡﻠﺘُۡﻢ ﻟَﻨَﻨُﺼَﺮﻧﱠُﻜۡﻢ َﻭٱﻟﱠ  ُﻳَۡﺸﻬَُﺪ ﺇِﻧﱠﻬُۡﻢ ﻟََﻜٰ ِﺬﺑُﻮَﻥ 
 
 .ﺍﻵﻳﺔ – ﴾ﻘﻮﺍﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ ﴿ ﺃﻟﻢ ﺗﺮ ﺇﻟﻰ ﺍﻟﺬﻳﻦ ﻧﺎﻓ
ﻭﻛﺎﻧﻮﺍ  ﺃﺳﻠﻢ ﻧﺎﺱ ﻣﻦ ﺃﻫﻞ ﻗﺮﻳﻈﺔ ﻭﻛﺎﻥ ﻓﻴﻬﻢ ﻣﻨﺎﻓﻘﻮﻥ:»ﻗﺎﻝ  ﻋﻦ ﺍﻟﺴﺪﻱﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ  ]ﻙ[  .0801
ﺃﻟﻢ ﺗﺮ ﺇﻟﻰ ﺍﻟﺬﻳﻦ ﻧﺎﻓﻘﻮﺍ ﻳﻘﻮﻟﻮﻥ  ﴿:ﻷﻫﻞ ﺍﻟﻨﻀﻴﺮ ﻟﺌﻦ ﺃﺧﺮﺟﺘﻢ ﻟﻨﺨﺮﺟﻦ ﻣﻌﻜﻢ ﻓﻨﺰﻟﺖ ﻫﺬﻩ ﺍﻵﻳﺔ ﻓﻴﻬﻢ:ﻳﻘﻮﻟﻮﻥ
 .«﴾﴾0152F9052﴿ﻹﺧﻮﺍﻧﻬﻢ
 
 ]ﺗﻌﻠﻴﻖ[
ﻭﻫﺬﺍ ﺍﻷﺛﺮ ،ﻭﻫﻮ ﻳﺪﻝ ﻋﻠﻰ ﺃﻥ ﺳﺒﺐ ﺍﻟﻨﺰﻭﻝ ﻓﻲ ﻣﻨﺎﻓﻘﻲ ﺍﻟﻴﻬﻮﺩ،ﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺛﺮﺍً ﻭﺍﺣﺪﺍ ًﻓ 
 .ﺑﺄﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﺍﻟﻤﻨﺎﻓﻘﻴﻦ ﻋﻤﻮﻣﺎً ﻘﺎﻝ ﻣﺮﺳﻞ ﻭﺍﻷﺭﺟﺢ ﻣﻦ ﺫﻟﻚ ﺃﻥ ﻳ
 .﴾1152F0152﴿ﻭﻫﻢ ﺍﻟﻴﻬﻮﺩ،ﻷﻧﻬﻢ ﻛﻔﱠﺎﺭ ﻣﺜﻠﻬﻢ،ﻓﻲ ﺍﻟﺪﱢﻳﻦ﴾ﻳﻘﻮﻟﻮﻥ ﻹﺧﻮﺍﻧﻬﻢ ﴿ﻋﺒﺪ ﷲ ﺑﻦ ﺃُﺑﻲﱟ ﻭﺃﺻﺤﺎﺑﻪ  :ﺍﻹﻣﺎﻡ ﺍﺑﻦ ﺍﻟﺠﻮﺯﻱ ﻳﻌﻨﻲﻗﺎﻝ  
 
 ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ[]
ﺍﻟﺬﻳﻦ ،ﺃﻱ ﺃﻻ ﺗﻌﺠﺐ ﻳﺎ ﻣﺤﻤﺪ ﻣﻦ ﺷﺄﻥ ﻫﺆﻻء ﺍﻟﻤﻨﺎﻓﻘﻴﻦ،ﺗﻌﺠﻴﺐ ﻣﻦ ﷲ ﺗﻌﺎﻟﻰ ﻟﺮﺳﻮﻟﻪ ﻣﻦ ﺣﺎﻝ ﺍﻟﻤﻨﺎﻓﻘﻴﻦ ﴾ﺃﻟﻢ ﺗﺮ ﺇﻟﻰ ﺍﻟﺬﻳﻦ ﻧﺎﻓﻘﻮﺍ  ﴿
 .؟ﺃﻅﻬﺮﻭﺍ ﺧﻼﻑ ﻣﺎ ﺃﺿﻤﺮﻭﺍ
 . �ﺑﺮﺳﺎﻟﺔ ﻣﺤﻤﺪ ﺍﻟﺬﻳﻦ ﻛﻔﺮﻭﺍ ،ﺃﻱ ﻳﻘﻮﻟﻮﻥ ﻟﻴﻬﻮﺩ ﺑﻨﻲ ﻗﺮﻳﻈﺔ ﻭﺍﻟﻨﻀﻴﺮ ﴾ﻳﻘﻮﻟﻮﻥ ﻹﺧﻮﺍﻧﻬﻢ ﺍﻟﺬﻳﻦ ﻛﻔﺮﻭﺍ ﻣﻦ ﺃﻫﻞ ﺍﻟﻜﺘﺎﺏ  ﴿
ﻋﺒﺪ ﷲ ﺑﻦ ﺃﺑﻲ ﺍﺑﻦ ﴿ﻧﺰﻟﺖ ﻓﻲ  :ﻓﻲ ﺍﻟﺘﺴﻬﻴﻞﻗﺎﻝ ،ﺃﻱ ﻟﺌﻦ ﺃﺧﺮﺟﺘﻢ ﻣﻦ ﺍﻟﻤﺪﻳﻨﺔ ﻟﻨﺨﺮﺟﻦ ﻣﻌﻜﻢ ﻣﻨﻬﺎ ﴾ﻟﺌﻦ ﺃﺧﺮﺟﺘﻢ ﻟﻨﺨﺮﺟﻦ ﻣﻌﻜﻢ  ﴿
ﻭﺇﻧﻤﺎ ﺟﻌﻞ ،ﻓﺈﻧﺎ ﻣﻌﻜﻢ ﻛﻴﻒ ﻣﺎ ﺗﻘﻠﺒﺖ ﺣﺎﻟﻜﻢ،ﺍﺛﺒﺘﻮﺍ ﻓﻲ ﺣﺼﻮﻧﻜﻢ :ﻟﻬﻢ ﻗﺎﻟﻮﺍﺑﻌﺜﻮﺍ ﺇﻟﻰ ﺑﻨﻲ ﺍﻟﻨﻀﻴﺮ ﻭ،ﻭﻗﻮﻡ ﻣﻦ ﺍﻟﻤﻨﺎﻓﻘﻴﻦ ﴾ﺳﻠﻮﻝ 
 .ﻮﺍﻧﻬﻢ ﻷﻧﻬﻢ ﻛﻔﺎﺭ ﻣﺜﻠﻬﻢﺍﻟﻤﻨﺎﻓﻘﻴﻦ ﺇﺧ
 _______________
 (873/ 7ﺍﻧﻈﺮ ﺷﺮﺡ ﺍﻟﻘﺴﻄﻼﻧﻲ = ﺇﺭﺷﺎﺩ ﺍﻟﺴﺎﺭﻱ ﻟﺸﺮﺡ ﺻﺤﻴﺢ ﺍﻟﺒﺨﺎﺭﻱ ) (7052) 
ﻫـ( 558ﺍﻟﻐﻴﺘﺎﺑﻰ ﺍﻟﺤﻨﻔﻰ ﺑﺪﺭ ﺍﻟﺪﻳﻦ ﺍﻟﻌﻴﻨﻰ )ﺍﻟﻤﺘﻮﻓﻰ:  ﺍﻟﻤﺆﻟﻒ: ﺃﺑﻮ ﻣﺤﻤﺪ ﻣﺤﻤﻮﺩ ﺑﻦ ﺃﺣﻤﺪ ﺑﻦ ﻣﻮﺳﻰ ﺑﻦ ﺃﺣﻤﺪ ﺑﻦ ﺣﺴﻴﻦ( 462/ 61ﻋﻤﺪﺓ ﺍﻟﻘﺎﺭﻱ ﺷﺮﺡ ﺻﺤﻴﺢ ﺍﻟﺒﺨﺎﺭﻱ )(8052) 
 21×  52ﺑﻴﺮﻭﺕ ﻋﺪﺩ ﺍﻷﺟﺰﺍء:  –ﺍﻟﻨﺎﺷﺮ: ﺩﺍﺭ ﺇﺣﻴﺎء ﺍﻟﺘﺮﺍﺙ ﺍﻟﻌﺮﺑﻲ 
 (233/ 3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(9052) 
 ﻣﺮﺳﻞ 01/7433ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ   (0152)
 (712/ 8ﺯﺍﺩ ﺍﻟﻤﺴﻴﺮ )(1152) 
 (234)
 .ﺇﺫﺍ ﺃﻣﺮﻧﺎ ﺑﺨﺬﻻﻧﻜﻢ،ﻭﻻ ﻧﺴﻤﻊ ﻣﻦ ﺃﺣﺪ،ﺃﻱ ﻭﻻ ﻧﻄﻴﻊ ﺃﻣﺮ ﻣﺤﻤﺪ ﻓﻲ ﻗﺘﺎﻟﻜﻢ ﴾ﻭﻻ ﻧﻄﻴﻊ ﻓﻴﻜﻢ ﺃﺣﺪﺍ ﺃﺑﺪﺍ  ﴿
 ﻭﻧﻜﻮﻥ ﺑﺠﺎﻧﺒﻜﻢ،ﺃﻱ ﻭﻟﺌﻦ ﻗﺎﺗﻠﻜﻢ ﺃﺣﺪ ﻟﻨﻌﺎﻭﻧﻨﻜﻢ ﻋﻠﻰ ﻋﺪﻭﻛﻢ ﴾ﻭﺇﻥ ﻗﻮﺗﻠﺘﻢ ﻟﻨﻨﺼﺮﻧﻜﻢ  ﴿
. ﺛﻢ ﺃﺧﺒﺮ ﷲ ﻋﻦ ﺣﺎﻝ ﺍﻟﻤﻨﺎﻓﻘﻴﻦ .ﻭﻩ ﻭﻭﻋﺪﻭﻫﻢ ﺑﻪﻗﺎﻝ ﻮﻥ ﻓﻴﻤﺎ ﺃﻱ ﻭﷲ ﻳﺸﻬﺪ ﺇﻥ ﺍﻟﻤﻨﺎﻓﻘﻴﻦ ﻟﻜﺎﺫﺑ ﴾ﻭﷲ ﻳﺸﻬﺪ ﺃﻧﻬﻢ ﻟﻜﺎﺫﺑﻮﻥ  ﴿
  :ﺳﺒﺤﺎﻧﻪﻘﺎﻝ ﻓ،ﺑﺎﻟﺘﻔﺼﻴﻞ
 .ﺃﻱ ﻟﺌﻦ ﺃﺧﺮﺝ ﺍﻟﻴﻬﻮﺩ ﻻ ﻳﺨﺮﺝ ﺍﻟﻤﻨﺎﻓﻘﻮﻥ ﻣﻌﻬﻢ ﴾ﻟﺌﻦ ﺍﺧﺮﺟﻮﺍ ﻻ ﻳﺨﺮﺟﻮﻥ ﻣﻌﻬﻢ  ﴿
ﻫﺬﺍ ﺩﻟﻴﻞ ﻋﻠﻰ ﺻﺤﺔ ﻭﻓﻲ  :ﺍﻟﻘﺮﻁﺒﻲﻗﺎﻝ ،ﺃﻱ ﻭﻟﺌﻦ ﻗﻮﺗﻞ ﺍﻟﻴﻬﻮﺩ ﻻ ﻳﻨﺼﺮﻫﻢ ﺍﻟﻤﻨﺎﻓﻘﻮﻥ ﻭﻻ ﻳﻘﺎﺗﻠﻮﻥ ﻣﻌﻬﻢ ﴾ﻭﻟﺌﻦ ﻗﻮﺗﻠﻮﺍ ﻻ ﻳﻨﺼﺮﻭﻧﻬﻢ  ﴿
 .ﻭﻗﻮﺗﻠﻮﺍ ﻓﻠﻢ ﻳﻨﺼﺮﻭﻫﻢ ﻛﻤﺎ ﺃﺧﺒﺮ ﻋﻨﻪ ﺍﻟﻘﺮﺁﻥ،ﻷﻧﻬﻢ ﺃﺧﺮﺟﻮﺍ ﻓﻠﻢ ﻳﺨﺮﺟﻮﺍ ﻣﻌﻬﻢ،ﻣﻦ ﺟﻬﺔ ﺃﻣﺮ ﺍﻟﻐﻴﺐ ﻧﺒﺆﺓ ﻣﺤﻤﺪ ﺻﻠﻰ ﷲ ﻋﻠﻴﻪ ﻭﺳﻠﻢ
ﻓﺴﻮﻑ  -ﻋﻠﻰ ﺳﺒﻴﻞ ﺍﻟﻔﺮﺽ ﻭﺍﻟﺘﻘﺪﻳﺮ  -ﺃﻱ ﻭﻟﺌﻦ ﺟﺎءﻭﺍ ﻟﻨﺼﺮﺗﻬﻢ ﻭﻗﺎﺗﻠﻮﺍ ﻣﻌﻬﻢ  ﴾ﻭﻟﺌﻦ ﻧﺼﺮﻭﻫﻢ ﻟﻴﻮﻟﻦ ﺍﻷﺩﺑﺎﺭ ﺛﻢ ﻻ ﻳﻨﺼﺮﻭﻥ  ﴿
 -ﺃﺧﺒﺮ ﺗﻌﺎﻟﻰ ﺃﻥ ﻫﺆﻻء ﺍﻟﻴﻬﻮﺩ ﻟﺌﻦ ﺃﺧﺮﺟﻮﺍ ﻓﺈﻥ ﺍﻟﻤﻨﺎﻓﻘﻴﻦ ﻻ ﻳﺨﺮﺟﻮﻥ ﻣﻌﻬﻢ  :ﺍﻹﻣﺎﻡ ﺍﻟﻔﺨﺮﻗﺎﻝ ، ﻳﻨﻔﻌﻬﻢ ﻧﺼﺮﺓ ﺍﻟﻤﻨﺎﻓﻘﻴﻦﺛﻢ ﻻ،ﻳﻨﻬﺰﻣﻮﻥ
ﻭﻟﺌﻦ  ﴿ :ﻭﺃﻣﺎ ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ -ﻓﺈﻥ ﺑﻨﻲ ﺍﻟﻨﻀﻴﺮ ﻟﻤﺎ ﺃﺧﺮﺟﻮﺍ ﻟﻢ ﻳﺨﺮﺝ ﻣﻌﻬﻢ ﺍﻟﻤﻨﺎﻓﻘﻮﻥ ﻭﻗﻮﺗﻠﻮﺍ ﻛﺬﻟﻚ ﻓﻤﺎ ﻧﺼﺮﻭﻫﻢ ،ﻭﻗﺪ ﻛﺎﻥ ﺍﻷﻣﺮ ﻛﺬﻟﻚ
 .﴾2152F1152﴿ﻻﺑﺪ ﻭﺃﻥ ﻳﺘﺮﻛﻮﺍ ﺗﻠﻚ ﺍﻟﻨﺼﺮﺓ ﻭﻳﻨﻬﺰﻣﻮﺍ،ﺃﻱ ﺑﺘﻘﺪﻳﺮ ﺃﻧﻬﻢ ﺃﺭﺍﺩﻭﺍ ﻧﺼﺮﺗﻬﻢ،ﻭﺍﻟﺘﻘﺪﻳﺮ ﻓﻬﺬﺍ ﻋﻠﻰ ﺳﺒﻴﻞ ﺍﻟﻔﺮﺽ ﴾ﻧﺼﺮﻭﻫﻢ
 ﺍﻧﺘﻬﺖ ﺳﻮﺭﺓ ﺍﻟﺤﺸﺮ
 
 ﺤﻨَﺔ ُِﺳﻮَﺭﺓ ُﺍﻟﻤﻤﺘ
 
 
ْﺍ ﺑَِﻤﺎ َﺟﺎَٓءُﻛﻢ ﻣﱢ َﻦ ٱۡﻟَﺤﻖﱢ ﺇِﻟَۡﻴِﻬﻢ ﺑِﭑۡﻟَﻤَﻮﺩﱠ ِﺓ َﻭﻗَۡﺪ َﻛﻔَُﺮﻭ ﻟِﻴَﺎَٓء ﺗُۡﻠﻘُﻮَﻥ ﺃﻭ ۡﻳَٰ ٓﺄَﻳﱡﻬَﺎ ٱﻟﱠِﺬﻳَﻦ َءﺍَﻣﻨُﻮْﺍ َﻻ ﺗَﺘﱠِﺨُﺬﻭْﺍ َﻋُﺪﻭﱢ ﻱ َﻭَﻋُﺪﻭﱠ ُﻛۡﻢ  ﴿
ﺎَٓء َﻣۡﺮَﺿﺎﺗِﻲﻭ ﺗُِﺴﺮﱡ ﻭَﻥ ﻳُۡﺨِﺮُﺟﻮَﻥ ٱﻟﺮﱠ ُﺳﻮَﻝ َﻭﺇِﻳﱠﺎُﻛۡﻢ ﺃَﻥ ﺗُۡﺆِﻣﻨُﻮْﺍ ﺑِﭑﻟﱠ  َِﺭﺑﱢُﻜۡﻢ ﺇِﻥ ُﻛﻨﺘُۡﻢ َﺧَﺮۡﺟﺘُۡﻢ ِﺟﻬَٰ ٗﺪﺍ ﻓِﻲ َﺳﺒِﻴﻠِﻲ َﻭٱۡﺑﺘِﻐ َ
 ﴾  ۱ﺃَۡﻋﻠَﻨﺘُۡﻢﻭ َﻭَﻣﻦ ﻳَۡﻔَﻌۡﻠﻪ ُِﻣﻨُﻜۡﻢ ﻓَﻘَۡﺪ َﺿﻞﱠ َﺳَﻮٓﺍَء ٱﻟﺴﱠ ﺒِﻴِﻞ  ﺇِﻟَۡﻴِﻬﻢ ﺑِﭑۡﻟَﻤَﻮﺩﱠ ِﺓ َﻭﺃَﻧَ۠ﺎ ﺃَۡﻋﻠَُﻢ ﺑَِﻤﺎ ٓﺃَۡﺧﻔَۡﻴﺘُۡﻢ َﻭَﻣﺎٓ 
 
 .ﺍﻵﻳﺔ – ﴾ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ ﻻ ﺗﺘﺨﺬﻭﺍ ﻋﺪﻭﻱ ﻭﻋﺪﻭﻛﻢ ﺃﻭﻟﻴﺎء ﴿ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﺍﻧﻄﻠﻘﻮﺍ  :»ﻘﺎﻝ ﺃﻧﺎ ﻭﺍﻟﺰﺑﻴﺮ ﻭﺍﻟﻤﻘﺪﺍﺩ ﺑﻦ ﺍﻷﺳﻮﺩ ﻓ �ﺑﻌﺜﻨﺎ ﺭﺳﻮﻝ ﷲ  »: ﻗﺎﻝ ﻋﻦ ﻋﻠﻲﺃﺧﺮﺝ ﺍﻟﺸﻴﺨﺎﻥ  .1801
ﻓﺨﺮﺟﻨﺎ ﺣﺘﻰ ﺃﺗﻴﻨﺎ  .«ﻓﺈﻥ ﺑﻬﺎ ﻅﻌﻴﻨﺔ ﻣﻌﻬﺎ ﻛﺘﺎﺏ ﻓﺨﺬﻭﻩ ﻣﻨﻬﺎ ﻓﺘﺄﺗﻮﻧﻲ ﺑﻪ،ﺿﺔ ﺧﺎﺥﺣﺘﻰ ﺗﺎﺗﻮﺍ ﺭﻭ
 ﺃﻭﻣﺎ ﻣﻌﻲ ﻣﻦ ﻛﺘﺎﺏ ﻓﻘﻠﻨﺎ: ﻟﺘﺨﺮﺟﻦ ﺍﻟﻜﺘﺎﺏ  ﻗﺎﻟﺖ:،ﺃﺧﺮﺟﻲ ﺍﻟﻜﺘﺎﺏ:ﻓﻘﻠﻨﺎ،ﻓﺈﺫﺍ ﻧﺤﻦ ﺑﺎﻟﻈﻌﻴﻨﺔ،ﺍﻟﺮﻭﺿﺔ
ﻓﺈﺫﺍ ﻫﻮ ﻣﻦ ﺣﺎﻁﺐ ﺑﻦ ﺃﺑﻲ ﺑﻠﺘﻌﺔ ﺇﻟﻰ ﻧﺎﺱ ،�ﻓﺄﺧﺮﺟﺘﻪ ﻣﻦ ﻋﻘﺎﺻﻬﺎ ﻓﺄﺗﻴﻨﺎ ﺑﻪ ﺭﺳﻮﻝ ﷲ ،ﻟﻨﻠﻘﻴﻦ ﺍﻟﺜﻴﺎﺏ
ﻻ ﺗﻌﺠﻞ ﻋﻠﻲ ﻳﺎ ﺭﺳﻮﻝ : ﻗﺎﻝ ؟ﻣﺎ ﻫﺬﺍ ﻳﺎ ﺣﺎﻁﺐ: »ﻘﺎﻝ ﻓ �ﻟﻤﺸﺮﻛﻴﻦ ﺑﻤﻜﺔ ﻳﺨﺒﺮﻫﻢ ﺑﺒﻌﺾ ﺃﻣﺮﺍﻟﻨﺒﻲ ﻣﻦ ﺍ
ﻭﻛﺎﻥ ﻣﻦ ﻣﻌﻚ ﻣﻦ ﺍﻟﻤﻬﺎﺟﺮﻳﻦ ﻟﻬﻢ ﻗﺮﺍﺑﺎﺕ ﻳﺤﻤﻮﻥ ،ﺇﻧﻲ ﻛﻨﺖ ﻣﻠﺼﻘﺎً ﻓﻲ ﻗﺮﻳﺶ ﻭﻟﻢ ﺃﻛﻦ ﻣﻦ ﺃﻧﻔﺴﻬﺎ،ﷲ
ﻭﻣﺎ ﻓﻌﻠﺖ ،ﺘﻲﻓﺄﺣﺒﺒﺖ ﺇﺫ ﻓﺎﺗﻨﻲ ﺫﻟﻚ ﻣﻦ ﻧﺴﺐ ﻓﻴﻬﻢ ﺃﻥ ﺃﺗﺨﺬ ﻳﺪﺍ ﻳﺤﻤﻮﻥ ﺑﻬﺎ ﻗﺮﺍﺑ،ﺑﻬﺎ ﺃﻫﻠﻴﻬﻢ ﻭﺃﻣﻮﺍﻟﻬﻢ ﺑﻤﻜﺔ
ﻳﺎ ﴿ﻭﻓﻴﻪ ﺃﻧﺰﻟﺖ ﻫﺬﻩ ﺍﻟﺴﻮﺭﺓ  .«ﺻﺪﻕ �ﺍﻟﻨﺒﻲ  :»ﻘﺎﻝ ﺩﻳﻨﻲ ﻭﻻ ﺭﺿﺎ ﺑﺎﻟﻜﻔﺮ ﻓ ﺫﻟﻚ ﻛﻔﺮﺍ ﻭﻻ ﺍﺭﺗﺪﺍﺩﺍ ﻋﻦ
 .«﴾﴾3152F2152﴿ﺃﻳﻬﺎ ﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ ﻻ ﺗﺘﺨﺬﻭﺍ ﻋﺪﻭﻱ ﻭﻋﺪﻭﻛﻢ ﺃﻭﻟﻴﺎء ﺗﻠﻘﻮﻥ ﺇﻟﻴﻬﻢ ﺑﺎﻟﻤﻮﺩﺓ
 
 ]ﺗﻌﻠﻴﻖ[
ﻭﻗﺪ ﻋﺎﻟﺠﺖ ،ﺎء ﺍﻷﺣﻜﺎﻡ ﺍﻟﺸﺮﻋﻴﺔﺳﻮﺭﺓ ﺍﻟﻤﻤﺘﺤﻨﺔ ﺳﻮﺭﺓ ﻣﺪﻧﻴﺔ ﻭﻫﻲ ﻓﻲ ﻣﻮﺿﻮﻋﻬﺎ ﻧﻔﺲ ﻣﻮﺿﻮﻉ ﺍﻟﺴﻮﺭ ﺍﻟﻤﺪﻧﻴﺔ ﻣﻦ ﺇﺭﺳ 
ﻳَﺎ ﺃَﻳﱡﻬَﺎ ﺍﻟﻨﱠﺒِﻲﱡ ﺇَِﺫﺍ   ﴿ﻭﺍﻻﺧﺘﺒﺎﺭ ﻭﻫﻲ ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ ،ﻭﺳﻤﻴﺖ ﺑﺎﻟﻤﻤﺘﺤﻨﺔ ﻷﻥ ﷲ ﻋﺰ ﻭﺟﻞ ﺃﻧﺰﻝ ﻓﻴﻬﺎ ﺁﻳﺔ ﺍﻻﻣﺘﺤﺎﻥ،ﻗﻀﻴﺔ ﺍﻟﻮﻻء ﻭﺍﻟﺒﺮﺍء
َﻭﻻ ﻳَْﺰﻧِﻴَﻦ َﻭﻻ ﻳَْﻘﺘُْﻠَﻦ ﺃَْﻭﻻَﺩﻫُﻦﱠ َﻭﻻ ﻳَﺄْﺗِﻴَﻦ ﺑِﺒُْﻬﺘَﺎٍﻥ ﻳَْﻔﺘَِﺮﻳﻨَﻪُ ﺑَْﻴَﻦ ﺃَْﻳِﺪﻳِﻬﻦﱠ  َﺟﺎءَﻙ ﺍْﻟُﻤْﺆِﻣﻨَﺎُﺕ ﻳُﺒَﺎﻳِْﻌﻨََﻚ َﻋﻠَﻰ ﺃَﻥ ﻻﱠ ﻳُْﺸِﺮْﻛَﻦ ﺑِﺎﻟﱠ ِ َﺷْﻴﺌًﺎ َﻭﻻ ﻳَْﺴِﺮْﻗﻦ َ
 .﴾َﻭﺃَْﺭُﺟﻠِِﻬﻦﱠ َﻭﻻ ﻳَْﻌِﺼﻴﻨََﻚ ﻓِﻲ َﻣْﻌُﺮﻭٍﻑ ﻓَﺒَﺎﻳِْﻌﻬُﻦﱠ َﻭﺍْﺳﺘَْﻐﻔِْﺮ ﻟَﻬُﻦﱠ ﷲﱠ  َﺇِﻥﱠ ﷲﱠ  ََﻏﻔُﻮٌﺭ ﺭﱠ ِﺣﻴﻢ ٌ
ﻭﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﺣﺎﻁﺐ ﺑﻦ ﺃﺑﻲ ﺑﻠﺘﻌﺔ ﻭﻫﻮ ﻣﻤﻦ ﺷﻬﺪ ﺑﺪﺭﺍً ، ﺳﺒﺐ ﻧﺰﻭﻝ ﻣﻄﻠﻊ ﻫﺬﻩ ﺍﻟﺴﻮﺭﺓﻭﻗﺪ ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ 
ﻳﺨﺒﺮﻫﻢ ﺑﻤﺎ ﻋﻠﻴﻪ ﺍﻟﻨﺒﻲ ﴾4152F3152﴿ -ﻟﻬﺎ ﺳﺎﺭﺓ ﻣﻦ ﻣﻮﺍﻟﻲ ﻗﺮﻳﺶﻘﺎﻝ ﻣﻊ ﺍﻣﺮﺃﺓ ﻳ -ﻭﻗﺪ ﺃﺭﺳﻞ ﺭﺳﺎﻟﺔ ﺇﻟﻰ ﺃﻫﻞ ﻣﻜﺔ  ،ﻭﺍﻟﻤﺸﺎﻫﺪ ﻣﻊ ﺭﺳﻮﻝ ﷲ
 _______________
 (333/ 3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(2152) 
 5/904(ﺳ���ﻨﻦ ﺍﻟﺘﺮﻣ���ﺬﻱ 9946ﺡ) 41/424(ﺻ���ﺤﻴﺢ ﺍﺑ���ﻦ ﺣﺒ���ﺎﻥ 4942ﺡ) 4/1491(ﺻ���ﺤﻴﺢ ﻣﺴ���ﻠﻢ 5482ﺡ) 3/5901ﺻ���ﺤﻴﺢ ﺍﻟﺒﺨ���ﺎﺭﻱ   82/ 85ﻴﺮ ﺍﻟﻄﺒ���ﺮﻱ ﺗﻔﺴ��� (3152)
( 94ﺡ)1/72(ﻣﺴﻨﺪ ﺍﻟﺤﻤﻴﺪﻱ 006ﺡ) 1/97( ﻣﺴﻨﺪ ﺃﺣﻤﺪ   58511ﺡ) 6/784(ﺳﻨﻦ ﺍﻟﻨﺴﺎﺋﻲ ﺍﻟﻜﺒﺮﻯ 0562ﺡ) 3/74ﺳﻨﻦ ﺃﺑﻲ ﺩﺍﻭﺩ  9/51281(ﺳﻨﻦ ﺍﻟﺒﻴﻬﻘﻲ ﺍﻟﻜﺒﺮﻯ 5033ﺡ)
 ( 38ﺡ) 1ﺝ: 65( ﻣﺴﻨﺪ ﻋﺒﺪ ﺑﻦ ﺣﻤﻴﺪ 834ﺡ) 1ﺝ: 651( ﺍﻷﺩﺏ ﺍﻟﻤﻔﺮﺩ 493ﺡ) 1/613ﻨﺪ ﺃﺑﻲ ﻳﻌﻠﻰ ﻣﺴ
ﻋﻠﻴﻪ ( ﻭﻗﺪ ﺫﻛﺮ ﺍﻹﻣﺎﻡ ﺍﻟﺜﻌﻠﺒﻲ ﻫﺬﻩ ﺍﻟﻘﺼﺔ ﺑﺎﻟﺘﻔﺼﻴﻞ ﻓﻘﺎﻝ ﺃﻥ ﺳﺎﺭﺓ ﻣﻮﻻﺓ ﺃﺑﻲ ﻋﻤﺮﻭ ﺑﻦ ﺻﻴﻔﻲ ﺑﻦ ﻫﺎﺷﻢ ﺑﻦ ﻋﺒﺪ ﻣﻨﺎﻑ ﺃﺗﺖ ﺭﺳﻮﻝ ﷲ ﺻﻠّﻰ ّﷲ 05/ 81ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﻁﺒﻲ ـ  )(4152) 
ﺃ ﻣﻬﺎﺟﺮﺓ »ﻗﺎﻟﺖ: ﻻ،ﻗﺎﻝ: « ﺃ ﻣﺴﻠﻤﺔ ﺟﺌﺖ؟»ﻟﻰ ﺍﻟﻤﺪﻳﻨﺔ ﺑﻌﺪ ﺑﺪﺭ ﺑﺴﻨﺘﻴﻦ ﻭﺭﺳﻮﻝ ﷲ ﺻﻠّﻰ ّﷲ ﻋﻠﻴﻪ ﻭﺳﻠّﻢ ﺗﺠﻬﺰ ﻟﻔﺘﺢ ﻣﻜﺔ ﻓﻘﺎﻝ ﻟﻬﺎ ﺭﺳﻮﻝ ﷲ ﺻﻠّﻰ ّﷲ ﻋﻠﻴﻪ ﻭﺳﻠّﻢ: ﻭﺳﻠّﻢ ﻣﻦ ﻣﻜﺔ ﺍ
ﻓﻘﺪﻣﺖ ﻋﻠﻴﻜﻢ ﻟﺘﻌﻄﻮﻧﻲ ﻭﺗﻜﺴﻮﻧﻲ ﻭﺗﺤﻤﻠﻮﻧﻲ،ﻓﻘﺎﻝ ﻟﻬﺎ: ﻗﺎﻟﺖ: ﻛﻨﺘﻢ ﺍﻷﺻﻞ ﻭﺍﻟﻌﺸﻴﺮﺓ ﻭﺍﻟﻤﻮﺍﻟﻲ ﻭﻗﺪ ﺫﻫﺒﺖ ﻣﻮﺍﻟﻲ ﻭﺍﺣﺘﺠﺖ ﺣﺎﺟﺔ ﺷﺪﻳﺪﺓ « ﻓﻤﺎ ﺟﺎء ﺑﻚ؟»ﻗﺎﻟﺖ: ﻻ،ﻗﺎﻝ: « ﺟﺌﺖ؟
ﻮﻫﺎ ﻭﻛﺎﻧﺖ ﻣﻐﻨﻴﺔ ﻧﺎﺋﺤﺔ ﻗﺎﻟﺖ: ﻣﺎ ﻁﻠﺐ ﻣﻨﻲ ﺷﻲء ﺑﻌﺪ ﻭﻗﻌﺔ ﺑﺪﺭ،ﻓﺤّﺚ ﺭﺳﻮﻝ ﷲ ﺻﻠّﻰ ّﷲ ﻋﻠﻴﻪ ﻭﺳﻠّﻢ ﻋﻠﻴﻬﺎ ﺑﻨﻲ ﻋﺒﺪ ﺍﻟﻤﻄﻠﺐ ﻭﺑﻨﻲ ﺍﻟﻤﻄﻠﺐ ﻓﻜﺴ «  ﻓﺄﻳﻦ ﺃﻧﺖ ﻣﻦ ﺷﺒﺎﺏ ﻣﻜﺔ؟»
ﺃﺳﺪ ﺑﻦ ﻋﺒﺪ ﺍﻟﻌﺰﻯ ﻓﻜﺘﺐ ﻣﻌﻬﺎ ﺍﻟﻰ ﺃﻫﻞ ﻣﻜﺔ ﻭﺃﻋﻄﺎﻫﺎ ﻋﺸﺮﺓ ﺩﻧﺎﻧﻴﺮ،ﻫﺬﻩ ﺭﻭﺍﻳﺔ ﺑﺎﺫﺍﻥ ﻋﻦ ﺃﺑﻦ ﻋﺒﺎﺱ،ﻭﻗﺎﻝ ﻣﻘﺎﺗﻞ  ﻭﺣﻤﻠﻮﻫﺎ ﻭﺃﻋﻄﻮﻫﺎ ﻧﻔﻘﺔ،ﻓﺄﺗﺎﻫﺎ ﺣﺎﻁﺐ ﺑﻦ ﺃﺑﻲ ﺑﻠﺘﻌﺔ ﺣﻠﻴﻒ ﺑﻨﻲ
ﺔ،ﺃﻥ ﺭﺳﻮﻝ ﷲ ﺻﻠّﻰ ّﷲ ﻋﻠﻴﻪ ﺑﻦ ﺣﻴﺎﻥ: ﺃﻋﻄﺎﻫﺎ ﻋﺸﺮﺓ ﺩﺭﺍﻫﻢ،ﻗﺎﻟﻮﺍ: ﻭﻛﺴﺎﻫﺎ ﺑﺮﺩﺍ ﻋﻠﻢ ﺃﻥ ﻳﻮﺻﻞ ﺍﻟﻜﺘﺎﺏ ﺍﻟﻰ ﺃﻫﻞ ﻣﻜﺔ،ﻭﻛﺘﺐ ﻓﻲ ﺍﻟﻜﺘﺎﺏ: )ﻣﻦ ﺣﺎﻁﺐ ﺑﻦ ﺃﺑﻲ ﺑﻠﺘﻌﺔ ﺍﻟﻰ ﺃﻫﻞ ﻣﻜ
ﻢ ﻋﻠﻴّﺎ ﻭﻋّﻤﺎﺭ ﻭﻋﻤﺮ ﻭﺍﻟﺰﺑﻴﺮ ﻭﻁﻠﺤﺔ ﺳﻠّﻢ ﻳﺮﻳﺪﻛﻢ ﻓﺨﺬﻭﺍ ﺣﺬﺭﻛﻢ( ﻓﺨﺮﺟﺖ ﺳﺎﺭﺓ ﻭﻧﺰﻝ ﺟﺒﺮﺍﺋﻴﻞ ﻓﺄﺧﺒﺮ ﺍﻟﻨﺒﻲ ﺻﻠّﻰ ّﷲ ﻋﻠﻴﻪ ﻭﺳﻠّﻢ ﺑﻤﺎ ﻓﻌﻞ،ﻓﺒﻌﺚ ﺭﺳﻮﻝ ﷲ ﺻﻠّﻰ ّﷲ ﻋﻠﻴﻪ ﻭﺳﻠّ ﻭ
ﻴﻨﺔ ﻣﻌﻬﺎ ﻛﺘﺎﺏ ﻣﻦ ﺣﺎﻁﺐ ﺍﻟﻰ ﺍﻟﻤﺸﺮﻛﻴﻦ ﻓﺨﺬﻭﻩ ﻣﻨﻬﺎ ﻭﺧﻠّﻮﺍ ﺳﺒﻴﻠﻬﺎ،ﻭﺃﻥ ﺍﻧﻄﻠﻘﻮﺍ ﺣﺘﻰ ﺗﺄﺗﻮﺍ ﺭﻭﺿﺔ ﺧﺎﺥ ﻓﺄﻥ ﺑﻬﺎ ﻅﻌ»ﻭﺍﻟﻤﻘﺪﺍﺩ ﺑﻦ ﺍﻷﺳﻮﺩ ﻭﺃﺑﺎ ﻣﺮﻳﺪ ﻭﻛﺎﻧﻮﺍ ﻛﻠﻬﻢ ﻓﺮﺳﺎﻧﺎ،ﻭﻗﺎﻝ ﻟﻬﻢ: 
 «.ﻟﻢ ﺗﺪﻓﻌﻪ ﺇﻟﻴﻜﻢ ﻓﺎﺿﺮﺑﻮﺍ ﻋﻨﻘﻬﺎ
 ﻛﺘﺎﺏ،ﻓﺤﺜﻮﻫﺎ ﻭﻓﺘﺸﻮﺍ ﻣﺘﺎﻋﻬﺎ ﻓﻠﻢ ﻳﺠﺪﻭﺍ ﻗﺎﻝ: ﻓﺨﺮﺟﻮﺍ ﺣﺘﻰ ﺃﺩﺭﻛﻮﻫﺎ ﻓﻲ ﺫﻟﻚ ﺍﻟﻤﻜﺎﻥ ﺍﻟﺬﻱ ﻗﺎﻝ ﺭﺳﻮﻝ ﷲ ﺻﻠّﻰ ّﷲ ﻋﻠﻴﻪ ﻭﺳﻠّﻢ،ﻓﻘﺎﻟﻮﺍ ﻟﻬﺎ: ﺃﻳﻦ ﺍﻟﻜﺘﺎﺏ؟ ﻓﺤﻠﻔﺖ ﺑﺎﻟ ﻣﺎ ﻣﻌﻬﺎ ﻣﻦ
ﻷﺿﺮﺑّﻦ ﻋﻨﻘﻚ. ﻓﻠﻤﺎ ﺭﺃﺕ ﺍﻟﺠﺪ ﺃﺧﺮﺟﺖ ﻣﻦ ﻣﻌﻬﺎ ﻛﺘﺎﺑﺎ ﻓﻬّﻤﻮﺍ ﺑﺎﻟﺮﺟﻮﻉ ﻓﻘﺎﻝ ﻋﻠﻲ ﺭﺿﻲ ّﷲ ﻋﻨﻪ ﻭﷲ ﻣﺎ ﻛﺬﺑﻨﺎ ﻭﻻ ﻛّﺬﺑﻨﺎ ﻭﺳّﻞ ﺳﻴﻔﻪ ﻭﻗﺎﻝ: ﺃﺧﺮﺟﻲ ﺍﻟﻜﺘﺎﺏ ﻭﺇّﻻ ﻭﷲ ﺟّﺮﺩﻧّﻚ ﻭ
ﷲ ﺻﻠّﻰ ّﷲ ﻋﻠﻴﻪ ﻭﺳﻠّﻢ،ﻓﺄﺭﺳﻞ ﺭﺳﻮﻝ ﷲ ﺻﻠّﻰ ّﷲ ﻋﻠﻴﻪ ﻭﺳﻠّﻢ ﺍﻟﻰ  ﺫﺅﺍﺑﺘﻬﺎ ﻗﺪ ﺧﺒﺄﺗﻬﺎ ﻓﻲ ﺷﻌﺮﻫﺎ،ﻓﺨﻠّﻮﺍ ﺳﺒﻴﻠﻬﺎ ﻭﻟﻢ ﻳﻌﺘﺮﺿﻮﺍ ﻟﻬﺎ ﻭﻻ ﻟﻤﻦ ﻣﻌﻬﺎ ﻭﺭﺟﻌﻮﺍ ﺑﺎﻟﻜﺘﺎﺏ ﺍﻟﻰ ﺭﺳﻮﻝ
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ﻄﺎﺏ ﺍﻟﺬﻱ ﺃﺭﺳﻠﻪ ﺇﻟﻰ ﺃﻫﻞ ﻣﻜﺔ، ﻭﻗﺪ ﻋﺬﺭ ﺣﺎﻁﺐ ﻓﻲ ﻭﺧﺒﺮ ﺍﻟﺨ،ﻳﺨﺒﺮﻩ ﺧﺒﺮ ﺣﺎﻁﺐ �ﻓﻨﺰﻝ ﺍﻟﻮﺣﻲ ﻋﻠﻰ ﺍﻟﻨﺒﻲ ،ﻣﻦ ﺇﺭﺍﺩﺓ ﻏﺰﻭﻫﻢ �
ﻭﻟﻢ ﻳﻜﻦ ﺍﺭﺗﺪ  ،�ﻓﺨﺎﻑ ﻋﻠﻰ ﺃﻫﻞ ﺃﻥ ﻳﺼﻴﺒﻬﻢ ﻣﻜﺮﻭﻩ ﺇﺫﺍ ﻣﺎ ﺍﻧﺘﺼﺮﺕ ﻗﺮﻳﺶ ﻋﻠﻰ ﺍﻟﻨﺒﻲ ،ﺇﺭﺳﺎﻝ ﺫﻟﻚ ﺍﻟﺨﻄﺎﺏ ﺃﻧﻪ ﻟﻢ ﻳﻜﻦ ﻣﻦ ﻗﺮﻳﺶ
 .ﻓﻨﺰﻟﺖ ﺍﻵﻳﺎﺕ ﺁﻣﺮﺓ ﻟﻪ ﻭﻟﻐﻴﺮﻩ ﺑﺄﻥ ﻻ ﻳﺘﺨﺬﻭﺍ ﻋﺪﻭ ﷲ ﻭﻋﺪﻭﻫﻢ ﺃﻭﻟﻴﺎء،ﻓﻌﻞ ﺫﻟﻚ ﻛﺮﺍﻫﻴﺔ ﻟﻠﺪﻳﻦ ﺃﻭﻋﻦ ﺍﻹﺳﻼﻡ 
ﻭﻣﻌﻨﻰ ﺍﻵﻳﺔ ﺍﻟﻌﻤﻮﻡ ﻭﺇﻥ ،ﻭﻫﺬﺍ ﺍﻷﺛﺮ ﺍﻟﺬﻱ ﺫﻛﺮﻩ ﺍﻟﻤﺆﻟﻒ ﻟﻢ ﺃﺟﺪ ﺃﺣﺪﺍً ﻣﻦ ﺃﻫﻞ ﺍﻟﺘﻔﺴﻴﺮ ﺫﻛﺮ ﻏﻴﺮﻩ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ 
 ﻛﺎﻥ ﺧﺎﺹ ﺍﻟﺴﺒﺐ ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ.
 
 ]ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ[
ﻻ ﺗﺘﺨﺬﻭﺍ ﺍﻟﻜﻔﺎﺭ ﺍﻟﺬﻳﻦ ﻫﻢ ،ﺳﻮﻟﻪﻳﺎ ﻣﻦ ﺻﺪﻗﺘﻢ ﺑﺎﻟ ﻭﺭ،ﺃﻱ ﻳﺎ ﻣﻌﺸﺮ ﺍﻟﻤﺆﻣﻨﻴﻦ ﴾ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ ﻻ ﺗﺘﺨﺬﻭﺍ ﻋﺪﻭﻱ ﻭﻋﺪﻭﻛﻢ ﺃﻭﻟﻴﺎء  ﴿
ﻧﺰﻟﺖ ﻋﺘﺎﺑﺎ  :ﻓﻲ ﺍﻟﺘﺴﻬﻴﻞﻗﺎﻝ ،ﺑﻐﺾ ﺃﻋﺪﺍء ﷲ ﻻ ﻣﻮﺩﺗﻬﻢ ﻭﺻﺪﺍﻗﺘﻬﻢ،ﻓﺈﻥ ﻣﻦ ﻋﻼﻣﺔ ﺍﻹﻳﻤﺎﻥ،ﺃﺻﺪﻗﺎء ﻭﺃﺣﺒﺎء،ﺃﻋﺪﺍﺋﻲ ﻭﺃﻋﺪﺍﺅﻛﻢ
 .﴾ ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ ﴿ :ﻷﻥ ﷲ ﺷﻬﺪ ﻟﻪ ﺑﺎﻹﻳﻤﺎﻥ ﻓﻲ ﻗﻮﻟﻪ،ﻭﻓﻴﻬﺎ ﻣﻊ ﺫﻟﻚ ﺗﻌﺮﻳﻒ ﻟﻪ،ﻟﺤﺎﻁﺐ ﻭﺯﺟﺮﺍ ﻋﻦ ﺃﻥ ﻳﻔﻌﻞ ﺃﺣﺪ ﻣﺜﻞ ﻓﻌﻠﻪ
ﺃﻱ ﺗﺨﺒﺮﻭﻧﻬﻢ ﺑﺴﺮﺍﺋﺮ ﺍﻟﻤﺴﻠﻤﻴﻦ  :ﺍﻟﻘﺮﻁﺒﻲﻗﺎﻝ ،ﻣﻊ ﺃﻧﻬﻢ ﺃﻋﺪﺍء ﺃﻟﺪﺍء ﻟﻜﻢ،ﺃﻱ ﺗﺤﺒﻮﻧﻬﻢ ﻭﺗﻮﺩﻭﻧﻬﻢ ﻭﺗﺼﺎﺩﻗﻮﻧﻬﻢ ﴾ﺗﻠﻘﻮﻥ ﺇﻟﻴﻬﻢ ﺑﺎﻟﻤﻮﺩﺓ  ﴿
 .ﻭﺗﻨﺼﺤﻮﻥ ﻟﻬﻢ
 .ﻊﻭﺍﻟﺒﺮﻫﺎﻥ ﺍﻟﺴﺎﻁ،ﺑﺎﻟﺤﻖ ﺍﻟﻮﺍﺿﺢ،ﻭﺑﻘﺮﺁﻧﻜﻢ ﺍﻟﺬﻱ ﺃﻧﺰﻟﻪ ﷲ ﻋﻠﻴﻜﻢ،ﺃﻱ ﻭﺍﻟﺤﺎﻝ ﺃﻧﻬﻢ ﻛﺎﻓﺮﻭﻥ ﺑﺪﻳﻨﻜﻢ ﴾ﻭﻗﺪ ﻛﻔﺮﻭﺍ ﺑﻤﺎ ﺟﺎءﻛﻢ ﻣﻦ ﺍﻟﺤﻖ  ﴿
ﻭﻗﺪﻡ ﺍﻟﺮﺳﻮﻝ ﺗﺸﺮﻳﻔﺎ ﻟﻪ ،ﻛﻤﺎ ﻳﺨﺮﺟﻮﻥ ﺃﻳﻀﺎ ﻣﻨﻬﺎ ﺍﻟﻤﺆﻣﻨﻴﻦ،ﺃﻱ ﻳﺨﺮﺟﻮﻥ ﻣﺤﻤﺪﺍ ﻣﻦ ﻣﻜﺔ ﻅﻠﻤﺎ ﻭﻋﺪﻭﺍﻧﺎ ﴾ﻳﺨﺮﺟﻮﻥ ﺍﻟﺮﺳﻮﻝ ﻭﺇﻳﺎﻛﻢ  ﴿
 ﺣﺘﻰ ﺧﺮﺟﻮﺍ ﻣﻨﻬﺎ ﻣﻬﺎﺟﺮﻳﻦ ﺇﻟﻰ ﺍﻟﻤﺪﻳﻨﺔ،ﻭﻣﻌﻨﻰ ﺇﺧﺮﺍﺟﻬﻢ ﺃﻧﻬﻢ ﺿﻴﻘﻮﺍ ﻋﻠﻴﻬﻢ ﻭﺁﺫﻭﻫﻢ،ﻭﻷﻧﻪ ﺍﻷﺻﻞ ﻟﻠﻤﺆﻣﻨﻴﻦ
 .﴾ﻭﻣﺎ ﻧﻘﻤﻮﺍ ﻣﻨﻬﻢ ﺇﻻ ﺃﻥ ﻳﺆﻣﻨﻮﺍ ﺑﺎﻟ ﺍﻟﻌﺰﻳﺰ ﺍﻟﺤﻤﻴﺪ  ﴿ :ﻛﻘﻮﻟﻪ ﺗﻌﺎﻟﻰ،ﺑﺎﻟ ﺍﻟﻮﺍﺣﺪ ﺍﻷﺣﺪﺃﻱ ﻣﻦ ﺃﺟﻞ ﺃﻧﻜﻢ ﺁﻣﻨﺘﻢ  ﴾ﺃﻥ ﺗﺆﻣﻨﻮﺍ ﺑﺎﻟ ﺭﺑﻜﻢ  ﴿
ﻁﻠﺒﺎ ،ﺷﺮﻁ ﺣﺬﻑ ﺟﻮﺍﺑﻪ ﺃﻱ ﺇﻥ ﻛﻨﺘﻢ ﺧﺮﺟﺘﻢ ﻣﺠﺎﻫﺪﻳﻦ ﻓﻲ ﺳﺒﻴﻞ ﷲ ﴾ﺇﻥ ﻛﻨﺘﻢ ﺧﺮﺟﺘﻢ ﺟﻬﺎﺩﺍ ﻓﻲ ﺳﺒﻴﻠﻲ ﻭﺍﺑﺘﻐﺎء ﻣﺮﺿﺎﺗﻲ  ﴿
ﻻ ﺗﺘﺨﺬﻭﺍ ﺃﻋﺪﺍﺋﻲ ﺇﻥ  :ﺬﻭﻑ ﺭﺩ ﻋﻠﻴﻪ ﻣﺎ ﺗﻘﺪﻡ ﻛﺄﻧﻪ ﻗﻴﻞﻭﺟﻮﺍﺏ ﺍﻟﺸﺮﻁ ﻣﺤ :ﺍﻷﻟﻮﺳﻲﻗﺎﻝ ،ﻓﻼ ﺗﺘﺨﺬﻭﺍ ﻋﺪﻭﻱ ﻭﻋﺪﻭﻛﻢ ﺃﻭﻟﻴﺎء،ﻟﺮﺿﻮﺍﻧﻪ
 .ﻛﻨﺘﻢ ﺃﻭﻟﻴﺎﺋﻲ
ﻻ ﻳﺨﻔﻰ ﻋﻠﻰ ،ﺃﻱ ﺗﺴﺮﻭﻥ ﺇﻟﻴﻬﻢ ﺑﺎﻟﻨﺼﻴﺤﺔ ﻭﺃﻧﺎ ﺍﻟﻌﺎﻟﻢ ﺑﺴﺮﻳﺮﺗﻜﻢ ﻭﻋﻼﻧﻴﺘﻜﻢ ﴾ﺗﺴﺮﻭﻥ ﺇﻟﻴﻬﻢ ﺑﺎﻟﻤﻮﺩﺓ ﻭﺃﻧﺎ ﺃﻋﻠﻢ ﺑﻤﺎ ﺃﺧﻔﻴﺘﻢ ﻭﻣﺎ ﺃﻋﻠﻨﺘﻢ  ﴿
 .ﻭﺍﻟﻐﺮﺽ ﻣﻨﻪ ﺍﻟﺘﻮﺑﻴﺦ ﻭﺍﻟﻌﺘﺎﺏ ؟ﺷﻲء ﻣﻦ ﺃﺣﻮﺍﻟﻜﻢ
ﻓﻘﺪ ﺣﺎﺩ ﻋﻦ ﻁﺮﻳﻖ ﺍﻟﺤﻖ ﻭﺍﻟﺼﻮﺍﺏ ،ﻭﻳﻔﺶ ﺃﺳﺮﺍﺭ ﺍﻟﺮﺳﻮﻝ،ﺃﻱ ﻭﻣﻦ ﻳﺼﺎﺩﻕ ﺃﻋﺪﺍء ﷲ ﴾ﻮﺍء ﺍﻟﺴﺒﻴﻞ ﻭﻣﻦ ﻳﻔﻌﻠﻪ ﻣﻨﻜﻢ ﻓﻘﺪ ﺿﻞ ﺳ ﴿
﴿
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 ﻳُِﺤﺐﱡ ۡﻢ َﻭﺗُۡﻘِﺴﻄُٓﻮْﺍ ﺇِﻟَۡﻴِﻬۡﻢﻭ ﺇِﻥﱠ ٱﻟﱠ َ ﻻﱠ ﻳَۡﻨﻬَٰٮُﻜُﻢ ٱﻟﱠ  َُﻋِﻦ ٱﻟﱠِﺬﻳَﻦ ﻟَۡﻢ ﻳُﻘَٰ ﺘِﻠُﻮُﻛۡﻢ ﻓِﻲ ٱﻟﺪﱢ ﻳِﻦ َﻭﻟَۡﻢ ﻳُۡﺨِﺮُﺟﻮُﻛﻢ ﻣﱢ ﻦ ِﺩﻳَٰ ِﺮُﻛۡﻢ ﺃَﻥ ﺗَﺒَﺮﱡ ﻭﻫُ  ﴿
 ﴾ ۸ ٱۡﻟُﻤۡﻘِﺴِﻄﻴﻦ َ
 
 .ﺍﻵﻳﺔ – ﴾ﻻ ﻳﻨﻬﺎﻛﻢ ﷲ ﻋﻦ ﺍﻟﺬﻳﻦ ﻟﻢ ﻳﻘﺎﺗﻠﻮﻛﻢ  ﴿ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﻗﺎﻝ  ؟ﺃﺃﺻﻠﻬﺎ  �ﻓﺴﺄﻟﺖ ﺍﻟﻨﺒﻲ ،ﺃﺗﺘﻨﻲ ﺃﻣﻲ ﺭﺍﻏﺒﺔ » :ﻗﺎﻟﺖﺃﺳﻤﺎء ﺑﻨﺖ ﺃﺑﻲ ﺑﻜﺮ  ﻭﺃﺧﺮﺝ ﺍﻟﺒﺨﺎﺭﻱ ﻋﻦ .2801
 .«﴾﴾6152F5152﴿ﺍﻟﺬﻳﻦ ﻟﻢ ﻳﻘﺎﺗﻠﻮﻛﻢ ﻓﻲ ﺍﻟﺪﻳﻦ ﻻ ﻳﻨﻬﺎﻛﻢ ﷲ ﻋﻦ ﴿:ﻓﺄﻧﺰﻝ ﷲ ﻓﻴﻬﺎ  .«ﻧﻌﻢ :»
ﻗﺪﻣﺖ ﻗﺘﻴﻠﺔ ﻋﻠﻰ ﺍﺑﻨﺘﻬﺎ ﺃﺳﻤﺎء  » :ﻗﺎﻝﷲ ﺑﻦ ﺍﻟﺰﺑﻴﺮ  ﻋﻦ ﻋﺒﺪﻭﺃﺧﺮﺝ ﺃﺣﻤﺪ ﻭﺍﻟﺒﺰﺍﺭ ﺍﻟﺤﺎﻛﻢ ﻭﺻﺤﺤﻪ  .3801
 ﺃﻭﻓﺄﺑﺖ ﺃﺳﻤﺎء ﺃﻥ ﺗﻘﺒﻠﻬﺎ ﻣﻨﻬﺎ ،ﻓﻘﺪﻣﺖ ﻋﻠﻰ ﺍﺑﻨﺘﻬﺎ ﺑﻬﺪﺍﻳﺎ،ﻭﻛﺎﻥ ﺃﺑﻮ ﺑﻜﺮ ﻁﻠﻘﻬﺎ ﻓﻲ ﺍﻟﺠﺎﻫﻠﻴﺔ،ﺑﻨﺖ ﺃﺑﻲ ﺑﻜﺮ
ﻓﺄﻣﺮﻫﺎ ﺃﻥ ﺗﻘﺒﻞ ﻫﺪﺍﻳﺎﻫﺎ ﻓﺄﺧﺒﺮﺗﻪ ،�ﺗﺪﺧﻠﻬﺎ ﻣﻨﺰﻟﻬﺎ ﺣﺘﻰ ﺃﺭﺳﻠﺖ ﺇﻟﻰ ﻋﺎﺋﺸﺔ ﺃﻥ ﺳﻠﻲ ﻋﻦ ﻫﺬﺍ ﺭﺳﻮﻝ ﷲ 
 .«﴾7152F6152﴿﴾ـ ﺍﻵﻳﺔﻻ ﻳﻨﻬﺎﻛﻢ ﷲ ﻋﻦ ﺍﻟﺬﻳﻦ ﻟﻢ ﻳﻘﺎﺗﻠﻮﻛﻢ ﻓﻲ ﺍﻟﺪﻳﻦ  ﴿:ﻓﺄﻧﺰﻝ ﷲ،ﻭﺗﺪﺧﻠﻬﺎ ﻣﻨﺰﻟﻬﺎ
 
 ]ﺗﻌﻠﻴﻖ[
ﺃﺳﻤﺎء ﺑﻨﺖ ﺃﺑﻲ ﺑﻜﺮ ﻋﻨﺪﻣﺎ ﺟﺎءﺗﻬﺎ ﺃﻣﻬﺎ ﻭﻫﻲ ﻛﺎﻓﺮﺓ  ﺃﻡ ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺛﺮﻳﻦ ﻳﺪﻻﻥ ﻋﻠﻰ ﺃﻥ ﻫﺬﻩ ﺍﻵﻳﺔ ﻧﺰﻟﺖ ﻓﻲ  
ﻓﻨﺰﻟﺖ ﺍﻵﻳﺔ ﻣﺒﻴﻨﺔ ﺃﻥ ﺍﻟﺒﺮ ﻭﺍﻹﺣﺴﺎﻥ ﺇﻟﻰ ﺍﻷﻗﺎﺭﺏ ﻭﻏﻴﺮﻫﻢ ﻟﻴﺲ ﻣﻦ ،ﻫﻲ ﻋﻠﻰ ﺣﺎﻟﻬﺎ ﻣﻦ ﺍﻟﻜﻔﺮﻋﻦ ﺣﻜﻢ ﺻﻠﺘﻬﺎ ﻭ �ﻓﺴﺄﻟﺖ ﺍﻟﻨﺒﻲ 
 ﻓﺄﺑﺎﺡ ﷲ ﻟﻬﺎ ﺃﻥ ﺗﺼﻞ ﺃﻣﻬﺎ ﻭﻫﻲ ﻛﺎﻓﺮﺓ.،ﺍﻟﻤﻮﻻﺓ ﻓﻲ ﺍﻟﺪﻳﻦ
 ﻭﻗﺪ ﻭﺭﺩ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﺍﻵﻳﺔ ﻏﻴﺮ ﻣﺎ ﺫﻛﺮﻩ ﺍﻟﻤﺆﻟﻒ ﻋﺪﺓ ﺃﺳﺒﺎﺏ. 
ﺔ ﻣﻨﻬﻢ ﻫﻼﻝ ﺑﻦ ﻋﺪﻳﻢ ﻭﺧﺰﻳﻤﺔ ﻭﻣﺰﻟﻘﺔ ﺑﻦ ﻣﺎﻟﻚ ﺑﻦ ﻧﺰﻟﺖ ﻓﻲ ﺧﺰﺍﻋ :ﻓﺎﻟﺴﺒﺐ ﺍﻟﺜﺎﻧﻲ ﺭﻭﺍﻩ ﺍﻹﻣﺎﻡ ﺍﻟﺜﻌﻠﺒﻲ: ﻋﻦ ﺍﺑﻦ ﻋﺒﺎﺱ 
 .﴾8152F7152﴿ﺟﻌﺸﻢ ﻭﺑﻨﻮ ﻣﺪﻟﻭ ﻭﻛﺎﻧﻮﺍ ﺻﺎﻟﺤﻮﺍ ﺍﻟﻨﺒﻲ ﺻﻠّﻰ ّﷲ ﻋﻠﻴﻪ ﻭﺳﻠّﻢ ﻋﻠﻰ ﺃﻥ ﻻ ﻳﻘﺎﺗﻠﻮﻩ ﻭﻻ ﻳﻌﻴﻨﻮﺍ ﻋﻠﻴﻪ ﺃﺣﺪﺍ
 ___________________
 = ؟«ﻓﻤﺎ ﺣﻤﻠﻚ ﻋﻠﻰ ﻣﺎ ﺻﻨﻌﺖ»ﻗﺎﻝ: ﻧﻌﻢ،ﻗﺎﻝ: « ﻫﻞ ﺗﻌﺮﻑ ﺍﻟﻜﺘﺎﺏ؟»ﺣﺎﻁﺐ ﻓﺄﺗﺎﻩ،ﻓﻘﺎﻝ ﻟﻪ: 
ﻤﻬﺎﺟﺮﻳﻦ ﺇﻻ ﻭﻟﻪ ﺑﻤﻜﺔ ﻣﻦ ﻳﻤﻨﻊ ﻋﺸﻴﺮﺗﻪ،ﻭﻛﻨﺖ ﻋﺰﻳﺰﺍ ﻓﻘﺎﻝ: ﻳﺎ ﺭﺳﻮﻝ ﷲ ﻭﷲ ﻣﺎ ﻛﻔﺮﺕ ﻣﻨﺬ ﺃﺳﻠﻤﺖ ﻭﻻ ﻏﺸﺸﺘﻚ ﻣﻨﺬ ﻧﺼﺤﺘﻚ ﻭﻻ ﺃﺟﺒﺘﻬﻢ ﻣﻨﺬ ﻓﺎﺭﻗﺘﻬﻢ،ﻭﻟﻜﻦ ﻟﻢ ﻳﻜﻦ ﺃﺣﺪ ﻣﻦ ﺍﻟ=
ﺎ. ﻓﺼّﺪﻗﻪ ﺭﺳﻮﻝ ﷲ ﺻﻠّﻰ ّﷲ ﻋﻠﻴﻪ ﻓﻴﻬﻢ،ﻭﻛﺎﻥ ﺃﻫﻠﻲ ﺑﻴﻦ ﻅﻬﺮﺍﻧﻴﻬﻢ،ﻓﺨﺸﻴﺖ ﻋﻠﻰ ﺃﻫﻠﻲ ﻓﺄﺭﺩﺕ ﺃﻥ ﺃﺗﺨﺬ ﻋﻨﺪﻫﻢ ﻳﺪﺍ،ﻭﻗﺪ ﻋﻠﻤﺖ ﺃّﻥ ﷲ ﻳﻨﺰﻝ ﺑﻬﻢ ﺑﺄﺳﻪ،ﻭﺃﻥ ﻛﺘﺎﺑﻲ ﻻ ﻳﻐﻨﻲ ﻋﻨﻬﻢ ﺷﻴﺌ
ﻭ ﻣﺎ ﻳﺪﺭﻳﻚ ﻳﺎ ﻋﻤﺮ ﻟﻌّﻞ ﷲ ﻗﺪ ﺃﻁﻠﻊ »ﻝ: ﻳﺎ ﺭﺳﻮﻝ ﷲ ﺩﻋﻨﻲ ﺃﺿﺮﺏ ﻋﻨﻖ ﻫﺬﺍ ﺍﻟﻤﻨﺎﻓﻖ ﻓﻘﺎﻝ ﺭﺳﻮﻝ ﷲ ﺻﻠّﻰ ّﷲ ﻋﻠﻴﻪ ﻭﺳﻠّﻢ ﻭﺳﻠّﻢ ﻭﻋﺬﺭﻩ،ﻓﻘﺎﻡ ﻋﻤﺮ ﺑﻦ ﺍﻟﺨﻄﺎﺏ ﺭﺿﻲ ّﷲ ﻋﻨﻪ ﻓﻘﺎ
 (192/ 9ﺍﻟﻜﺸﻒ ﻭﺍﻟﺒﻴﺎﻥ ﻋﻦ ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﺁﻥ )« ﻋﻠﻰ ﺃﻫﻞ ﺑﺪﺭ ﻓﻘﺎﻝ ﻟﻬﻢ ﺃﻋﻤﻠﻮﺍ ﻣﺎ ﺷﺌﺘﻢ ﻓﻘﺪ ﻏﻔﺮﺕ ﻟﻜﻢ
 (833/ 3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(5152) 
 001( ﻣﺴ�ﻨﺪ ﺍﻟﺸ�ﺎﻓﻌﻲ 2367ﺡ)4/191( ﺳ�ﻨﻦ ﺍﻟﺒﻴﻬﻘ�ﻲ ﺍﻟﻜﺒ�ﺮﻯ 254ﺡ) 2/791(ﺻ�ﺤﻴﺢ ﺍﺑ�ﻦ ﺣﺒ�ﺎﻥ 3001ﺡ) 2/696(ﺻ�ﺤﻴﺢ ﻣﺴ�ﻠﻢ 7742ﺡ) 2/429ﺎﺭﻱ ﺻﺤﻴﺢ ﺍﻟﺒﺨ (6152)
(ﻣﺴ�ﻨﺪ ﺍﻟﻄﻴﺎﻟﺴ�ﻲ 818ﺡ) 2/ 792(ﻣﺴ�ﻨﺪ ﺇﺳ�ﺤﺎﻕ 813ﺡ)1/251(ﻣﺴﻨﺪ ﺍﻟﺤﻤﻴﺪﻱ 85962ﺡ) 6/443ﻣﺴﻨﺪ ﺃﺣﻤﺪ    6/83( ﻣﺼﻨﻒ ﻋﺒﺪ ﺍﻟﺮﺯﺍﻕ 8661ﺡ)2/721ﺳﻨﻦ ﺃﺑﻲ ﺩﺍﻭﺩ 
 (52ﺡ) 1/32( ﺍﻷﺩﺏ ﺍﻟﻤﻔﺮﺩ 302ﺡ) 42/87( ﺍﻟﻤﻌﺠﻢ ﺍﻟﻜﺒﻴﺮ 3461ﺡ)1/822
 (ﻓﻲ ﺇﺳﻨﺎﺩﻩ ﻣﺼﻌﺐ ﺑﻦ ﺛﺎﺑﺖ ﺿﻌﻴﻒ ﻗﺎﻝ ﺍﻟﺤﺎﻓﻆ:ﻟﻴﻦ ﺍﻟﺤﺪﻳﺚ8022ﺡ) 6/761(ﻣﺴﻨﺪ ﺍﻟﺒﺰﺍﺭ 4083ﺡ) 2/725(ﺍﻟﻤﺴﺘﺪﺭﻙ ﻟﻠﺤﺎﻛﻢ 65161ﺡ) 4/4ﻣﺴﻨﺪ ﺃﺣﻤﺪ    (7152)
 (492/ 9ﺍﻟﻜﺸﻒ ﻭﺍﻟﺒﻴﺎﻥ ﻋﻦ ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﺁﻥ )(8152) 
 (434)
 .﴾9152F8152﴿ﻧﺰﻟﺖ ﻓﻲ ﻗﻮﻡ ﻣﻦ ﺑﻨﻲ ﻫﺎﺷﻢ ﻣﻨﻬﻢ ﺍﻟﻌﺒﺎﺱ :ﻣّﺮﺓ ﺍﻟﻬﻤﺪﺍﻧﻲ ﻭﻋﻄﻴﺔ ﺍﻟﻌﻮﻓﻲﻗﺎﻝ ﻭ: ﻗﺎﻝﺭﻭﺍﻩ ﻛﺬﻟﻚ  :ﻭﺍﻟﺜﺎﻟﺚ 
ﻓﺎﻗﺘﻠﻮﺍ ﺍﻟﻤﺸﺮﻛﻴﻦ ﺣﻴﺚ  ﴿ﻭﻫﻲ ﻣﻨﺴﻮﺧﺔ ﺑﻘﻮﻟﻪ ﺗﻌﺎﻟﻰ ،ﻩ ﺍﻹﻣﺎﻡ ﺍﺑﻦ ﺍﻟﺠﻮﺯﻱ: ﺃﻧﻬﺎ ﻋﺎﻣﺔ ﻓﻲ ﺟﻤﻴﻊ ﺍﻟﻜﻔﺎﺭﺫﻛﺮ :ﻭﺍﻟﺮﺍﺑﻊ 
 .﴾0252F9152﴿ﻗﺘﺎﺩﺓ ﻗﺎﻟﻪ ﴾5 :ﺍﻟﺘﻮﺑﺔ ﴿﴾ﻭﺟﺪﺗﻤﻮﻫﻢ
. ﻗﻠﺖ: ﻭﻛﻮﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﺍﻟﻨﺴﺎء ﻭﺍﻟﺼﺒﻴﺎﻥ ﻷﻧﻬﻢ ﻟﻴﺲ ﻣﻦ ﺃﻫﻞ ﺍﻟﻘﺘﺎﻝ ﴾1252F0252﴿ﻭﺍﻟﺨﺎﻣﺲ: ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﺍﻟﻨﺴﺎء ﻭﺍﻟﺼﺒﻴﺎﻥ 
 ﺃﻋﻠﻢ.ﻓﻴﺠﻮﺯ ﺻﻠﺘﻬﻢ ﻭﺑﺮﻫﻢ ﻭﷲ 
ﻭﻟﻜﻦ ﺍﻟﻤﻌﻨﻰ ﻋﺎﻡ ﻓﻴﺠﻮﺯ ﺻﻠﺔ ﻣﺎ ،ﻗﻠﺖ: ﺍﻟﻘﻮﻝ ﺑﺄﻥ ﺍﻵﻳﺔ ﻧﺰﻟﺖ ﻋﻠﻰ ﺳﺒﺐ ﻫﻮ ﺍﻷﺭﺟﺢ ﻭﺫﻟﻚ ﻟﺼﺤﺔ ﺍﻷﺛﺮ ﺍﻟﻮﺍﺭﺩ ﻓﻲ ﺫﻟﻚ 
 ﻛﺎﻥ ﺣﺎﻟﻪ ﻋﻠﻰ ﻣﺎ ﺫﻛﺮ ﻓﻲ ﺃﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ.
 
 ]ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ[
ﺍﻟﺬﻳﻦ ﻟﻢ ،ﺃﻱ ﻻ ﻳﻨﻬﺎﻛﻢ ﻋﻦ ﺍﻟﺒﺮ ﺑﻬﺆﻻء ﴾ﺗﺒﺮﻭﻫﻢ  ﻻ ﻳﻨﻬﺎﻛﻢ ﷲ ﻋﻦ ﺍﻟﺬﻳﻦ ﻟﻢ ﻳﻘﺎﺗﻠﻮﻛﻢ ﻓﻲ ﺍﻟﺪﻳﻦ ﻭﻟﻢ ﻳﺨﺮﺟﻮﻛﻢ ﻣﻦ ﺩﻳﺎﺭﻛﻢ ﺃﻥ ﴿
ﻓﻲ ﻣﻮﺿﻊ ﺟﺮ ﺑـ " ﻋﻦ " ﺃﻱ ﻻ ﻳﻨﻬﺎﻛﻢ  ﴾ﺃﻥ ﺗﺒﺮﻭﻫﻢ  ﴿ﻭﻟﻔﻈﺔ ،ﻭﻟﻢ ﻳﺨﺮﺟﻮﻛﻢ ﻣﻦ ﺃﻭﻁﺎﻧﻜﻢ ﻛﺎﻟﻨﺴﺎء ﻭﺍﻟﺼﺒﻴﺎﻥ،ﻳﺤﺎﺭﺑﻮﻛﻢ ﻷﺟﻞ ﺩﻳﻨﻜﻢ
 .ﺟﻞ ﻭﻋﻼ ﻋﻦ ﺍﻟﺒﺮ ﻭﺍﻹﺣﺴﺎﻥ ﻟﻬﺆﻻء
 .ﺃﻱ ﺗﻌﺪﻟﻮﺍ ﻣﻌﻬﻢ ﴾ﻭﺗﻘﺴﻄﻮﺍ ﺇﻟﻴﻬﻢ  ﴿
 .﴾2252F1252﴿ﻳﺤﺐ ﺍﻟﻌﺎﺩﻟﻴﻦ ﻓﻲ ﺟﻤﻴﻊ ﺃﻣﻮﺭﻫﻢ ﻭﺃﺣﻜﺎﻣﻬﻢﺃﻱ  ﴾ﺇﻥ ﷲ ﻳﺤﺐ ﺍﻟﻤﻘﺴﻄﻴﻦ  ﴿
 
ِﻬﻦﱠۖ ﻓَﺈِۡﻥ َﻋﻠِۡﻤﺘُُﻤﻮﻫُﻦﱠ ُﻣۡﺆِﻣﻨَٰ ٖﺖ ﻓََﻼ ﻳَٰ ٓﺄَﻳﱡﻬَﺎ ٱﻟﱠِﺬﻳَﻦ َءﺍَﻣﻨُٓﻮْﺍ ﺇَِﺫﺍ َﺟﺎَٓءُﻛُﻢ ٱۡﻟُﻤۡﺆِﻣﻨَٰ ُﺖ ُﻣﻬَٰ ِﺠَﺮٰ ٖﺕ ﻓَﭑۡﻣﺘَِﺤﻨُﻮﻫُﻦﱠۖ ٱﻟﱠ  ُﺃَۡﻋﻠَُﻢ ﺑِﺈِﻳَﻤٰ ﻨِ  ﴿
 َﻭَﻻ ُﺟﻨَﺎَﺡ َﻋﻠَۡﻴُﻜۡﻢ ﺃَﻥ ﺗَﻨِﻜُﺤﻮﻫُﻦﱠ ﺇِ  ﺗَۡﺮِﺟُﻌﻮﻫُﻦﱠ ﺇِﻟَﻰ ٱۡﻟُﻜﻔﱠﺎِﺭۖ َﻻ 
َﺫٓﺍ ﻫُﻦﱠ ِﺣّﻞٞ ﻟﱠﻬُۡﻢ َﻭَﻻ ﻫُۡﻢ ﻳَِﺤﻠﱡﻮَﻥ ﻟَﻬُﻦﱠۖ َﻭَءﺍﺗُﻮﻫُﻢ ﻣﱠ ﺎ ٓﺃَﻧﻔَﻘُﻮْﺍﻭ
ﺃَﻧﻔَﻘُﻮْﺍﻭ َﺫٰ ﻟُِﻜۡﻢ ُﺣۡﻜُﻢ ٱﻟﱠ  ِﻳَۡﺤُﻜُﻢ ﺑَۡﻴﻨَُﻜۡﻢۖ ﻠُﻮْﺍ َﻣﺎ ٓٴَﻠُﻮْﺍ َﻣﺎ ٓﺃَﻧﻔَۡﻘﺘُۡﻢ َﻭۡﻟﻴَﺴ ۡٴََءﺍﺗَۡﻴﺘُُﻤﻮﻫُﻦﱠ ﺃُُﺟﻮَﺭﻫُﻦﱠﻭ َﻭَﻻ ﺗُۡﻤِﺴُﻜﻮْﺍ ﺑِِﻌَﺼِﻢ ٱۡﻟَﻜَﻮﺍﻓِِﺮ َﻭﺳ ۡ
 ﴾  ۰۱َﻭٱﻟﱠ  َُﻋﻠِﻴٌﻢ َﺣِﻜﻴٞﻢ 
 
 ﺍﻵﻳﺔ.- ﴾ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ ﺇﺫﺍ ﺟﺎءﻛﻢ ﺍﻟﻤﺆﻣﻨﺎﺕ ﻣﻬﺎﺟﺮﺍﺕ ﻓﺎﻣﺘﺤﻨﻮﻫﻦ ﴿ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﻟﻤﺎ ﻋﺎﻫﺪ ﻛﻔﺎﺭ ﻗﺮﻳﺶ ﻳﻮﻡ  �ﺃﻥ ﺭﺳﻮﻝ ﷲ  :»ﻭﺃﺧﺮﺝ ﺍﻟﺸﻴﺨﺎﻥ ﻋﻦ ﺍﻟﻤﺴﻮﺭ ﻭﻣﺮﻭﺍﻥ ﺑﻦ ﺍﻟﺤﻜﻢ  ]ﻙ[ .4801
ـ ﺇﻟﻰ ﴾ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ ﺇﺫﺍ ﺟﺎءﻛﻢ ﺍﻟﻤﺆﻣﻨﺎﺕ ﻣﻬﺎﺟﺮﺍﺕ ﴿:ﻓﺄﻧﺰﻝ ﷲ،ﺍﻟﺤﺪﻳﺒﻴﺔ ﺟﺎءﻩ ﻧﺴﺎء ﻣﻦ ﺍﻟﻤﺆﻣﻨﺎﺕ
 .«﴾﴾3252F2252﴿ﻭﻻ ﺗﻤﺴﻜﻮﺍ ﺑﻌﺼﻢ ﺍﻟﻜﻮﺍﻓﺮ ﴿:ﻗﻮﻟﻪ
ﻛﻠﺜﻮﻡ ﺑﻨﺖ ﻋﻘﺒﺔ ﺑﻦ  ﺃﻡ ﻫﺎﺟﺮﺕ  » :ﻗﺎﻝﷲ ﺑﻦ ﺃﺑﻲ ﺃﺣﻤﺪ  ﻋﻦ ﻋﺒﺪﻭﺃﺧﺮﺝ ﺍﻟﻄﺒﺮﺍﻧﻲ ﺑﺴﻨﺪ ﺻﺤﻴﺢ  ]ﻙ[ .5801
 ﺃﻡ ﻭﻛﻠﻤﺎﻩ ﻓﻲ  �ﺭﺓ ﻭﺍﻟﻮﻟﻴﺪ ﺍﺑﻨﺎ ﻋﻘﺒﺔ ﺣﺘﻰ ﻗﺪﻣﺎ ﻋﻠﻰ ﺭﺳﻮﻝ ﷲ ﻓﺨﺮﺝ ﺃﺧﻮﺍﻫﺎ ﻋﻤﺎ،ﺃﺑﻲ ﻣﻌﻴﻂ ﻓﻲ ﺍﻟﻬﺪﻧﺔ
ﻭﻣﻨﻊ ﺃﻥ ﻳﺮﺩﺩﻥ ﺇﻟﻰ ،ﻓﻨﻘﺾ ﷲ ﺍﻟﻌﻬﺪ ﺑﻴﻨﻪ ﻭﺑﻴﻦ ﺍﻟﻤﺸﺮﻛﻴﻦ ﺧﺎﺻﺔ ﻓﻲ ﺍﻟﻨﺴﺎء،ﻛﻠﺜﻮﻡ ﺃﻥ ﻳﺮﺩﻫﺎ ﺇﻟﻴﻬﻢ
 .«﴾4252F3252﴿ﺍﻟﻤﺸﺮﻛﻴﻦ، ﻓﺄﻧﺰﻝ ﷲ ﺁﻳﺔ ﺍﻻﻣﺘﺤﺎﻥ
ﺃﻣﻴﻤﺔ ﺑﻨﺖ ﺑﺸﺮ ﺍﻣﺮﺃﺓ ﺃﻧﻪ ﺑﻠﻐﻪ ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ  :»ﻳﺰﻳﺪ ﺑﻦ ﺃﺑﻲ ﺣﺒﻴﺐ  ﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﻋﻦ ]ﻙ[ .6801
 .«﴾5252F4252﴿ﺍﻟﺪﺣﺪﺍﺣﺔ ﺃﺑﻲ ﺣﺴﺎﻥ
ﺃﻥ ﺍﻣﺮﺃﺓ ﺗﺴﻤﻰ ﺳﻌﻴﺪﺓ ﻛﺎﻧﺖ ﺗﺤﺖ ﺻﻴﻔﻲ ﺑﻦ ﺍﻟﺮﺍﻫﺐ ﻭﻫﻮ ﻣﺸﺮﻙ ﻣﻦ ﺃﻫﻞ  :» ﻋﻦ ﻣﻘﺎﺗﻞﻭﺃﺧﺮﺝ  ]ﻙ[ .7801
 .«﴾6252F5252﴿ﺭﺩﻫﺎ ﻋﻠﻴﻨﺎ ﻓﻨﺰﻟﺖ: ﻘﺎﻟﻮﺍﻓ،ﻣﻜﺔ ﺟﺎءﺕ ﺯﻣﻦ ﺍﻟﻬﺪﻧﺔ
ﻣﻦ ﺃﻥ  ﻋﻠﻴﻪ ﻭﻫﻮ ﺑﺄﺳﻔﻞ ﺍﻟﺤﺪﻳﺒﻴﺔ،ﻭﻛﺎﻥ ﺻﺎﻟﺤﻬﻢﺃﻧﻬﺎ ﻧﺰﻟﺖ  :»ﺰﻫﺮﻱ ﻋﻦ ﺍﻟﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮ  ]ﻙ[ .8801
 ..«7252F6252﴿ﻧﺰﻟﺖ ﻫﺬﻩ ﺍﻵﻳﺔ،ﻓﻠﻤﺎ ﺟﺎءﻩ ﺍﻟﻨﺴﺎء،ﺃﺗﺎﻩ ﻣﻨﻬﻢ ﺭﺩ ﺇﻟﻴﻬﻢ
ﺃﺳﻠﻢ ﻋﻤﺮ ﺑﻦ  »ﻗﺎﻝ: ﻋﺒﺎﺱ  ﻋﻦ ﺍﺑﻦﺻﺎﻟﺢ  ﻋﻦ ﺃﺑﻲﻭﺃﺧﺮﺝ ﺍﺑﻦ ﻣﻨﻴﻊ ﻣﻦ ﻁﺮﻳﻖ ﺍﻟﻜﻠﺒﻲ  ]ﻙ[ .9801
 _______________
 ﺍﻟﻤﺼﺪﺭ ﺍﻟﺴﺎﺑﻖ (9152) 
 (732/ 8ﺯﺍﺩ ﺍﻟﻤﺴﻴﺮ )(0252) 
 (732/ 8ﺯﺍﺩ ﺍﻟﻤﺴﻴﺮ )(1252) 
 (043/ 3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(2252) 
: ﺃﻧﻪ ﻻ ﻳﺄﺗﻴ�ﻚ ﻣﻨ�ﺎ ﺃﺣ�ﺪ ﻭﺇﻥ ﻛ�ﺎﻥ ﻋﻠ�ﻰ ﺩﻳﻨ�ﻚ ﺇﻻ ﺭﺩﺩﺗ�ﻪ  �ﻟﻤﺎ ﻛﺎﺗﺐ ﺳﻬﻴﻞ ﺑﻦ ﻋﻤﺮﻭ ﻳﻮﻣﺌﺬ ﻛﺎﻥ ﻓﻴﻤﺎ ﺍﺷﺘﺮﻁ ﺳﻬﻴﻞ ﺑﻦ ﻋﻤﺮﻭ ﻋﻠﻰ ﺍﻟﻨﺒﻲ  :»ﺃﺧﺮﺟﻪ ﺍﻟﺒﺨﺎﺭﻱ ﻣﻄﻮﻻ ﺑﻠﻔﻆ    (3252)
ﻋﻠﻰ ﺫﻟﻚ،ﻓﺮﺩ ﻳﻮﻣﺌﺬ ﺃﺑﺎ ﺟﻨﺪﻝ ﺇﻟﻰ ﺃﺑﻴﻪ ﺳﻬﻴﻞ ﺑﻦ ﻋﻤﺮﻭ،ﻭﻟﻢ ﻳﺄﺗﻪ ﺃﺣﺪ ﻣﻦ ﺍﻟﺮﺟ�ﺎﻝ   �ﻨﻪ،ﻓﻜﺮﻩ ﺍﻟﻤﺆﻣﻨﻮﻥ ﺫﻟﻚ ﻭﺍﻣﺘﻌﻀﻮﺍ ﻣﻨﻪ ﻭﺃﺑﻰ ﺳﻬﻴﻞ ﺇﻻ ﺫﻟﻚ،ﻓﻜﺎﺗﺒﻪ ﺍﻟﻨﺒﻲ ﺇﻟﻴﻨﺎ ﻭﺧﻠﻴﺖ ﺑﻴﻨﻨﺎ ﻭﺑﻴ
ﻳﻮﻣﺌ�ﺬ ﻭﻫ�ﻲ ﻋﺎﺗﻖ،ﻓﺠ�ﺎء ﺃﻫﻠﻬ�ﺎ ﻳﺴ�ﺄﻟﻮﻥ   �ﺇﻻ ﺭﺩﻩ ﻓﻲ ﺗﻠﻚ ﺍﻟﻤﺪﺓ ﻭﺇﻥ ﻛﺎﻥ ﻣﺴﻠﻤﺎ،ﻭﺟﺎء ﺍﻟﻤﺆﻣﻨﺎﺕ ﻣﻬﺎﺟﺮﺍﺕ،ﻭﻛﺎﻧﺖ ﺃﻡ ﻛﻠﺜﻮﻡ ﺑﻨﺖ ﻋﻘﺒﺔ ﺑﻦ ﺃﺑﻲ ﻣﻌﻴﻂ ﻣﻤ�ﻦ ﺧ�ﺮﺝ ﺇﻟ�ﻰ ﺭﺳ�ﻮﻝ ﷲ 
ﻻ ﻫ�ﻢ ﻳﺤﻠ�ﻮﻥ ﻟﻬ�ﻦ { ﻗ�ﺎﻝ ﺃﻥ ﻳﺮﺟﻌﻬ�ﺎ ﺇﻟ�ﻴﻬﻢ،ﻓﻠﻢ ﻳﺮﺟﻌﻬ�ﺎ ﺇﻟ�ﻴﻬﻢ ﻟﻤ�ﺎ ﺃﻧ�ﺰﻝ ﷲ ﻓ�ﻴﻬﻦ:} ﺇﺫﺍ ﺟ�ﺎءﻛﻢ ﺍﻟﻤﺆﻣﻨ�ﺎﺕ ﻣﻬ�ﺎﺟﺮﺍﺕ ﻓ�ﺎﻣﺘﺤﻨﻮﻫﻦ ﷲ  ﺃﻋﻠ�ﻢ ﺑﺈﻳﻤ�ﺎﻧﻬﻦ { ﺇﻟ�ﻰ ﻗﻮﻟ�ﻪ } ﻭ  �ﺍﻟﻨﺒ�ﻲ 
ﻳﻬﺎ ﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ ﺇﺫﺍ ﺟﺎءﻛﻢ ﺍﻟﻤﺆﻣﻨ�ﺎﺕ ﻣﻬ�ﺎﺟﺮﺍﺕ ﻓ�ﺎﻣﺘﺤﻨﻮﻫﻦ {  ﺇﻟ�ﻰ } ﻏﻔ�ﻮﺭ ﺭﺣ�ﻴﻢ { ﻗ�ﺎﻝ  ﻋ�ﺮﻭﺓ: ﻗﺎﻟ�ﺖ ﻛﺎﻥ ﻳﻤﺘﺤﻨﻬﻦ ﺑﻬﺬﻩ ﺍﻵﻳﺔ } ﻳﺎ ﺃ  �ﻋﺮﻭﺓ:ﻓﺄﺧﺒﺮﺗﻨﻲ ﻋﺎﺋﺸﺔ ﺃﻥ ﺭﺳﻮﻝ ﷲ 
ﺻ�ﺤﻴﺢ  « ﻛﻼﻣ�ﺎ ﻳﻜﻠﻤﻬ�ﺎ ﺑ�ﻪ ﻭﷲ ﻣ�ﺎ ﻣﺴ�ﺖ ﻳ�ﺪﻩ ﻳ�ﺪ ﺍﻣ�ﺮﺃﺓ ﻗ�ﻂ ﻓ�ﻲ ﺍﻟﻤﺒﺎﻳﻌ�ﺔ ﻭﻣ�ﺎ ﺑ�ﺎﻳﻌﻬﻦ ﺇﻻ ﺑﻘﻮﻟ�ﻪ ﺑﻘﻮﻟ�ﻪ « ﻗﺪ ﺑﺎﻳﻌﺘ�ﻚ :»   �ﻋﺎﺋﺸﺔ: ﻓﻤﻦ ﺃﻗﺮ ﺑﻬﺬﺍ ﺍﻟﺸﺮﻁ ﻣﻨﻬﻦ ﻗﺎﻝ ﻟﻬﺎ ﺭﺳﻮﻝ ﷲ 
(ﺻ�ﺤﻴﺢ 2784ﺡ) 11/612(ﺻﺤﻴﺢ ﺍﺑ�ﻦ ﺣﺒ�ﺎﻥ 84981ﺡ) 4/823(ﻣﺴﻨﺪ ﺃﺣﻤﺪ   1772ﺡ) 5/961(ﺳﻨﻦ ﺍﻟﻨﺴﺎﺋﻲ 5672ﺡ) 3/58(ﺳﻨﻦ ﺃﺑﻲ ﺩﺍﻭﺩ 5493ﺡ)4/ 2351 ﺍﻟﺒﺨﺎﺭﻱ
( 505ﺡ) 331( ﺍﻟﻤﻨﺘﻘ�ﻲ ﻣ�ﻦ ﺍﻟﺴ�ﻨﻦ ﺍﻟﻤﺴ�ﻨﺪﺓ 31ﺡ)02/9( ﺍﻟﻤﻌﺠ�ﻢ ﺍﻟﻜﺒﻴ�ﺮ 24ﺡ)1/44(ﻣﺴﻨﺪ ﺃﺑﻲ ﻳﻌﻠﻰ 78581ﺡ) 9/812(ﺳﻨﻦ ﺍﻟﺒﻴﻬﻘﻲ ﺍﻟﻜﺒﺮﻯ 7092ﺡ) 4/ 092ﺍﺑﻦ ﺧﺰﻳﻤﺔ 
 ( ﺑﻌﻀﻬﻢ ﻣﻄﻮﻻ ﻭﺑﻌﻀﻬﻢ ﻣﺨﺘﺼﺮﺍ055ﺡ)1/593ﺍﻵﺣﺎﺩ ﻭﺍﻟﻤﺜﺎﻧﻲ 
 283(ﺍﻟﻄﺒﺮﺍﻧﻲ ﻭﻟﻢ ﺃﺟﺪﻩ ﻓﻲ ﺍﻟﻜﺘﺐ ﺍﻟﻤﺴﻨﺪﻩ ﻋﻨﺪﻩ ﻓﻲ ﺍﻟﻤﻌﺎﺟﻢ،ﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ ﻋﺒﺪ ﺍﻟﻌﺰﻳﺰ ﺑﻦ ﻋﻤﺮﺍﻥ ﺿ�ﻌﻴﻒ،ﻭﺃﺧﺮﺟﻪ ﺍﻟﻤﺤ�ﺎﻣﻠﻲ ﻓ�ﻲ ﺃﻣﺎﻟﻴ�ﻪ 906ﺡ) 1/334ﺍﻵﺣﺎﺩ ﻭﺍﻟﻤﺜﺎﻧﻲ  (4252)
 ﻓﻲ ﻟﺴﺎﻥ ﺍﻟﻤﻴﺰﺍﻥ ﻭﺍﻩ،ﻭﺃﻳﻀﺎ ﻓﻴﻪ ﻋﺒﺪ ﺍﻟﺠﺒﺎﺭ ﺑﻦ ﺳﻌﻴﺪ ﻟﻪ ﻣﻨﺎﻛﻴﺮﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ ﻋﺒﺪ ﷲ  ﺑﻦ ﺷﺒﻴﺐ، ﻗﺎﻝ ﺍﻟﺤﺎﻓﻆ  1/
 ﻣﺮﺳﻞ. 01/9433ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ   (5252)
 ﻣﺮﺳﻞ. 01/0533ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ   (6252)
 ﻣﺮﺳﻞ ﺻﺤﻴﺢ ﺍﻹﺳﻨﺎﺩ 82/07ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ  (7252)
 (534)
 
 .«﴾﴾8252F7252﴿ﻭﻻ ﺗﻤﺴﻜﻮﺍ ﺑﻌﺼﻢ ﺍﻟﻜﻮﺍﻓﺮ ﴿:ﻓﺄﻧﺰﻝ ﷲ،ﻓﺘﺄﺧﺮﺕ ﺍﻣﺮﺃﺗﻪ ﻓﻲ ﺍﻟﻤﺸﺮﻛﻴﻦ،ﺍﻟﺤﻄﺎﺏ
 
 ]ﺗﻌﻠﻴﻖ[
ﻭﻫﺬﻩ ﺍﻵﻳﺔ ﻧﺰﻟﺖ ﺑﻌﺪ ﺻﻠﺢ ﺍﻟﺤﺪﻳﺒﻴﺔ ﻭﻛﺎﻥ ﻣﻦ ﺷﺮﻭﻁ ﺫﻟﻚ ﺍﻟﺼﻠﺢ ،ﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﻋﺪﺓ ﺁﺛﺎﺭ ﻓﻲ ﺳﺒﺐ ﻧﺰ 
 . �ﻓﺄﻗﺮ ﷲ ﺍﻟﺼﻠﺢ ﻟﻜﻨﻪ ﺍﺳﺘﺜﻨﻲ ﻣﻦ ﺫﻟﻚ ﺍﻟﻤﺆﻣﻨﺎﺕ ﺍﻟﻼﺗﻲ ﻳﺄﺗﻴﻦ ﺍﻟﻨﺒﻲ ،ﺃﻥ ﻣﻦ ﺟﺎء ﻣﺤﻤﺪﺍ ًﺑﻌﺪ ﻫﺬﻩ ﺍﻟﺼﻠﺢ ﻣﻦ ﺍﻟﻤﺴﻠﻤﻴﻦ ﺭﺩﻩ ﺇﻟﻴﻬﻢ
 .ﻭﻗﺪ ﺍﺧﺘﻠﻔﺖ ﺃﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ ﺍﺧﺘﻼﻑ ﺗﻨﺰﻭﻉ ﻻ ﺍﺧﺘﻼﻑ ﺗﻀﺎﺩ 
 . �ﺟﺎء ﺑﺼﻴﻐﺔ ﺍﻟﻌﻤﻮﻡ ﺃﻥ ﻧﺴﺎًء ﺃﺗﻴﻦ ﺍﻟﻨﺒﻲ  :ﻓﺎﻷﺛﺮ ﺍﻷﻭﻝ
 ﻛﻠﺜﻮﻡ ﺑﻨﺖ ﻋﻘﺒﺔ. ﺃﻡ ﻭﺍﻟﺜﺎﻧﻲ: ﺟﺎءﺕ ﺗﺴﻤﻴﺔ ﺍﻣﺮﺃﺓ ﻭﻫﻲ 
 ﻭﺍﻟﺜﺎﻟﺚ: ﺃﻣﻴﻤﺔ ﺑﻨﺖ ﺑﺸﺮ.
 ﻭﺍﻟﺮﺍﺑﻊ:ﺳﻌﻴﺪﺓ.
 ﻋﺪﺓ ﻧﺴﺎء ﺃﺑﻬﻢ ﺑﻌﻀﻬﻦ ﻭﺑﻴﻦ ﺑﻌﻀﻬﻦ.  �ﻗﻠﺖ: ﻭﻻ ﺧﻼﻑ ﺍﻟﺒﺘﺔ ﺑﻴﻦ ﻫﺬﻩ ﺍﻵﺛﺎﺭ ﻓﻤﻦ ﻫﺎﺟﺮ ﺇﻟﻰ ﺍﻟﻨﺒﻲ  
ﻭﻓﻴﻪ ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﻋﻤﺮ ﺑﻦ ﺍﻟﺨﻄﺎﺏ ﻣﻊ ﺯﻭﺟﺘﻪ ﴾ﻭﻻ ﺗﺴﻤﻜﻮﺍ ﺑﻌﺼﻢ ﺍﻟﻜﻮﺍﻓﺮ ﴿ﺗﻌﺎﻟﻰ ﻓﻬﻮ ﻣﺘﻌﻠﻖ ﺑﻘﻮﻟﻪ  :ﺃﻣﺎ ﺍﻷﺛﺮ ﺍﻷﺧﻴﺮ 
ﻭﻛﺎﻧﺖ ﻣﺸﺮﻛﺔ ﻓﺄﻣﺮ ﷲ ﺗﻌﺎﻟﻰ ﺃﻥ ﻳﻔﺎﺭﻕ ﺍﻟﻤﺮﺃﺓ ﺍﻟﻜﺎﻓﺮﺓ. ﻭﻗﺪ ﺍﺳﺘﺜﻨﻲ ﷲ ﺗﻌﺎﻟﻰ ﻣﻦ ﻫﺬﻩ ﺍﻵﻳﺔ ﻧﺴﺎء ﺃﻫﻞ ﺍﻟﻜﺘﺎﺏ ﻓﺄﺑﺎﺡ ﺍﻟﺰﻭﺍﺝ ﺑﻬﻦ 
 ﻭﻗﺪ ﺗﻜﻠﻤﻨﺎ ﻋﻦ ﻫﺬﻩ ﺍﻟﻤﺴﺄﻟﺔ ﻓﻲ ﺳﻮﺭﺓ ﺍﻟﻤﺎﺋﺪﺓ.،ﺑﺸﺮﻁ ﺍﻟﻌﻔﺎﻑ
 
 ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ[ ]ﺗﻔﺴﻴﺮ
ﻛﺎﻧﺖ ﺍﻟﻤﺮﺃﺓ  :ﺍﺑﻦ ﻋﺒﺎﺱﻗﺎﻝ ﺃﻱ ﺍﺧﺘﺒﺮﻭﻫﻦ ﻟﺘﻌﻠﻤﻮﺍ ﺻﺪﻕ ﺇﻳﻤﺎﻧﻬﻦ  ﴾ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ ﺇﺫﺍ ﺟﺎءﻛﻢ ﺍﻟﻤﺆﻣﻨﺎﺕ ﻣﻬﺎﺟﺮﺍﺕ ﻓﺎﻣﺘﺤﻨﻮﻫﻦ  ﴿
 ﻭﺭﻏﺒﺔ ﻓﻲ ﺩﻳﻦ ﺍﻹﺳﻼﻡ.،ﻭﺃﻧﻬﺎ ﻣﺎ ﺧﺮﺟﺖ ﺇﻻ ﺣﺒﺎ ﻟ ﻭﺭﺳﻮﻟﻪ،ﻭﻻ ﻁﻤﻌﺎ ﻓﻲ ﺍﻟﺪﻧﻴﺎ،ﺗﺴﺘﺤﻠﻒ ﺃﻧﻬﺎ ﻣﺎ ﻫﺎﺟﺮﺕ ﺑﻐﻀﺎ ﻟﺰﻭﺟﻬﺎ
ﻭﺍﻟﺠﻤﻠﺔ ﺍﻋﺘﺮﺍﺿﻴﺔ ﻟﺒﻴﺎﻥ ﺃﻥ ﻫﺬﺍ ،ﻷﻧﻪ ﺗﻌﺎﻟﻰ ﺍﻟﻤﻄﻠﻊ ﻋﻠﻰ ﻗﻠﻮﺑﻬﻦ،ﺃﻱ ﷲ ﺃﻋﻠﻢ ﺑﺼﺪﻗﻬﻦ ﻓﻲ ﺩﻋﻮﻯ ﺍﻹﻳﻤﺎﻥ ﴾ﺎﻧﻬﻦ ﷲ ﺃﻋﻠﻢ ﺑﺈﻳﻤ ﴿
 .ﻻ ﺗﺨﻔﻰ ﻋﻠﻴﻪ ﺧﺎﻓﻴﺔ،ﻭﺇﻻ ﻓﺎﻟ ﻋﺎﻟﻢ ﺑﺎﻟﺴﺮﺍﺋﺮ،ﺍﻻﻣﺘﺤﺎﻥ ﺑﺎﻟﻨﺴﺒﺔ ﻟﻠﻤﺆﻣﻨﻴﻦ
 .ﻼ ﺗﺮﺩﻭﻫﻦ ﺇﻟﻰ ﺃﺯﻭﺍﺟﻬﻦ ﺍﻟﻜﻔﺎﺭﻓ،ﺃﻱ ﻓﺈﻥ ﺗﺤﻘﻘﺘﻢ ﺇﻳﻤﺎﻧﻬﻦ ﺑﻌﺪ ﺍﻣﺘﺤﺎﻧﻬﻦ ﴾ﻓﺈﻥ ﻋﻠﻤﺘﻤﻮﻫﻦ ﻣﺆﻣﻨﺎﺕ ﻓﻼ ﺗﺮﺟﻌﻮﻫﻦ ﺇﻟﻰ ﺍﻟﻜﻔﺎﺭ  ﴿
ﻭﺍﻟﺘﻜﺮﻳﺮ ﻟﻠﺘﺄﻛﻴﺪ  :ﺍﻷﻟﻮﺳﻲﻗﺎﻝ ،ﻭﻻ ﻳﺤﻞ ﻟﻠﻤﺆﻣﻦ ﻧﻜﺎﺡ ﺍﻟﻤﺸﺮﻛﺔ،ﺃﻱ ﻻ ﺗﺤﻞ ﺍﻟﻤﺆﻣﻨﺔ ﻟﻠﻤﺸﺮﻙ ﴾ﻻ ﻫﻦ ﺣﻞ ﻟﻬﻢ ﻭﻻ ﻫﻢ ﻳﺤﻠﻮﻥ ﻟﻬﻦ  ﴿
 .ﻭﻗﻄﻊ ﺍﻟﻌﻼﻗﺔ ﺑﻴﻦ ﺍﻟﻤﺆﻣﻨﺔ ﻭﺍﻟﻤﺸﺮﻙ،ﻭﺍﻟﻤﺒﺎﻟﻐﺔ ﻓﻰ ﺍﻟﺤﺮﻣﺔ
ﻣﺎ ﺃﻧﻔﻖ ،ﺃﻣﺮ ﺃﻥ ﻳﻌﻄﻰ ﺍﻟﺰﻭﺝ ﺍﻟﻜﺎﻓﺮ :ﻓﻲ ﺍﻟﺒﺤﺮﻗﺎﻝ ،ﻋﻠﻴﻬﻦ ﻣﻦ ﺍﻟﻤﻬﻮﺭﺃﻱ ﺍﻋﻄﻮﺍ ﺃﺯﻭﺍﺟﻬﻦ ﺍﻟﻜﻔﺎﺭ ﻣﺎ ﺃﻧﻔﻘﻮﺍ  ﴾ﻭﺁﺗﻮﻫﻢ ﻣﺎ ﺃﻧﻔﻘﻮﺍ  ﴿
 .ﻓﻼ ﻳﺠﻤﻊ ﻋﻠﻴﻪ ﺧﺴﺮﺍﻥ ﺍﻟﺰﻭﺟﺔ ﻭﺍﻟﻤﺎﻟﻴﺔ،ﻋﻠﻰ ﺯﻭﺟﺘﻪ ﺇﺫﺍ ﺃﺳﻠﻤﺖ
ﺇﺫﺍ ﺩﻓﻌﺘﻢ ﻟﻬﻦ ،ﺃﻱ ﻭﻻ ﺣﺮﺝ ﻭﻻ ﺇﺛﻢ ﻋﻠﻴﻜﻢ ﺃﻥ ﺗﺘﺰﻭﺟﻮﺍ ﻫﺆﻻء ﺍﻟﻤﻬﺎﺟﺮﺍﺕ ﴾ﻭﻻ ﺟﻨﺎﺡ ﻋﻠﻴﻜﻢ ﺃﻥ ﺗﻨﻜﺤﻮﻫﻦ ﺇﺫﺍ ﺁﺗﻴﺘﻤﻮﻫﻦ ﺃﺟﻮﺭﻫﻦ  ﴿
ﻷﻥ  -ﻭﺇﻥ ﻛﺎﻥ ﻟﻬﻦ ﺃﺯﻭﺍﺝ ﻛﻔﺎﺭ  -ﻣﻦ ﺩﺍﺭ ﺍﻟﺤﺮﺏ ﺇﻟﻰ ﺩﺍﺭ ﺍﻹﺳﻼﻡ ،ﺑﺎﺡ ﷲ ﻟﻠﻤﺴﻠﻤﻴﻦ ﻧﻜﺎﺡ ﺍﻟﻤﻬﺎﺟﺮﺍﺕﺃ :ﺍﻟﺨﺎﺯﻥﻗﺎﻝ ،ﻣﻬﻮﺭﻫﻦ
 .ﻭﺗﻘﻊ ﺍﻟﻔﺮﻗﺔ ﺑﺎﻧﻘﻀﺎء ﻋﺪﺗﻬﺎ،ﺍﻹﺳﻼﻡ ﻓﺮﻕ ﺑﻴﻨﻬﻦ ﻭﺑﻴﻦ ﺃﺯﻭﺍﺟﻬﻦ ﺍﻟﻜﻔﺎﺭ
ﻗﺎﻝ ،ﺯﻭﺟﻴﺔ ﻭﻻ ﻋﻼﻗﺔ،ﻓﻠﻴﺲ ﺑﻴﻨﻜﻢ ﻭﺑﻴﻨﻬﻦ ﻋﺼﻤﺔ،ﺃﻱ ﻭﻻ ﺗﺘﻤﺴﻜﻮﺍ ﺑﻌﻘﻮﺩ ﺯﻭﺟﺎﺗﻜﻢ ﺍﻟﻜﺎﻓﺮﺍﺕ ﴾ﻭﻻ ﺗﻤﺴﻜﻮﺍ ﺑﻌﺼﻢ ﺍﻟﻜﻮﺍﻓﺮ  ﴿
ﻓﻘﺪ ﺍﻧﻘﻄﻌﺖ ﻋﺼﻤﺘﻬﺎ ،ﻓﻼ ﻳﻌﺘﺪ ﺑﻬﺎ ﻓﻠﻴﺴﺖ ﺍﻣﺮﺃﺗﻪ،ﻣﻦ ﻛﺎﻧﺖ ﻟﻪ ﺍﻣﺮﺃﺓ ﻛﺎﻓﺮﺓ ﺑﻤﻜﺔ :ﻳﻘﻮﻝ،ﺍﻟﻤﺮﺍﺩ ﺑﺎﻟﻌﺼﻤﺔ ﻫﻨﺎ ﺍﻟﻨﻜﺎﺡ :ﺍﻟﻘﺮﻁﺒﻲ
 .ﻹﺧﺘﻼﻑ ﺍﻟﺪﺍﺭﻳﻦ
ﺃﻱ  -ﻄﻠﺒﻮﺍ ﻫﻢ ﻭﻟﻴ،ﺇﺫﺍ ﻟﺤﻘﺖ ﺃﺯﻭﺍﺟﻜﻢ ﺑﺎﻟﻜﻔﺎﺭ،ﺃﻱ ﺍﻁﻠﺒﻮﺍ ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﻤﺆﻣﻨﻮﻥ ﻣﺎ ﺃﻧﻔﻘﺘﻢ ﻣﻦ ﺍﻟﻤﻬﺮ ﴾ﻭﺍﺳﺄﻟﻮﺍ ﻣﺎ ﺃﻧﻔﻘﺘﻢ ﻭﻟﻴﺴﺄﻟﻮﺍ ﻣﺎ ﺃﻧﻔﻘﻮﺍ  ﴿
 :ﻟﻠﻜﻔﺎﺭﻘﺎﻝ ﻳ،ﻛﺎﻥ ﻣﻦ ﺫﻫﺐ ﻣﻦ ﺍﻟﻤﺴﻠﻤﺎﺕ ﻣﺮﺗﺪﺍ ﻓﻲ ﺇﻟﻰ ﺍﻟﻜﻔﺎﺭ :ﺍﺑﻦ ﺍﻟﻌﺮﺑﻲﻗﺎﻝ ،ﺍﻟﻤﺸﺮﻛﻮﻥ " ﻣﺎ ﺃﻧﻔﻘﻮﺍ ﻋﻠﻰ ﺃﺯﻭﺍﺟﻬﻢ ﺍﻟﻤﻬﺎﺟﺮﺍﺕ
ﻭﻛﺎﻥ ﺫﻟﻚ ﻧﺼﻔﺎ ﻭﻋﺪﻻ ﺑﻴﻦ ،ﺭﺩﻭﺍ ﺇﻟﻰ ﺍﻟﻜﻔﺎﺭ ﻣﻬﺮﻫﺎ :ﻟﻠﻤﺴﻠﻤﻴﻦ ﺇﺫﺍ ﺟﺎءﺕ ﺇﺣﺪﻯ ﺍﻟﻜﺎﻓﺮﺍﺕ ﻣﺴﻠﻤﺔ ﻣﻬﺎﺟﺮﺓﻘﺎﻝ ﻭﻟ،ﻫﺎﺗﻮﺍ ﻣﻬﺮﻫﺎ
 .ﺍﻟﺤﺎﻟﺘﻴﻦ
 ﺑﻴﻨﻜﻢ ﻭﺑﻴﻦ ﺃﻋﺪﺍﺋﻜﻢ،ﺃﻱ ﺫﻟﻜﻢ ﻫﻮ ﺷﺮﻉ ﷲ ﻭﺣﻜﻤﻪ ﺍﻟﻌﺎﺩﻝ ﴾ﺣﻜﻢ ﷲ ﻳﺤﻜﻢ ﺑﻴﻨﻜﻢ ﺫﻟﻜﻢ  ﴿
 .﴾9252F8252﴿ﻳﺸﺮﻉ ﻣﺎ ﺗﻘﺘﻀﻴﻪ ﺍﻟﺤﻜﻤﺔ ﺍﻟﺒﺎﻟﻐﺔ،ﺣﻜﻴﻢ ﻓﻲ ﺗﺸﺮﻳﻌﻪ ﻟﻬﻢ،ﺃﻱ ﻋﻠﻴﻢ ﺑﻤﺼﺎﻟﺢ ﺍﻟﻌﺒﺎﺩ ﴾ﻭﷲ ﻋﻠﻴﻜﻢ ﺣﻜﻴﻢ  ﴿
 
ﻮْﺍ ٱﻟﱠِﺬﻳَﻦ َﺫﻫَﺒَۡﺖ ﺃَۡﺯَﻭٰ ُﺟﻬُﻢ ﻣﱢ ۡﺜَﻞ َﻣﺎ ٓﺃَﻧﻔَﻘُﻮْﺍﻭ َﻭٱﺗﱠﻘُﻮْﺍ ٱﻟﱠ  َٱﻟﱠِﺬٓﻱ ﺃَﻧﺘُﻢ ﺎﺗُ ٴََﻭﺇِﻥ ﻓَﺎﺗَُﻜۡﻢ َﺷۡﻲٞء ﻣﱢ ۡﻦ ﺃَۡﺯَﻭٰ ِﺟُﻜۡﻢ ﺇِﻟَﻰ ٱۡﻟُﻜﻔﱠﺎِﺭ ﻓََﻌﺎﻗَۡﺒﺘُۡﻢ ﻓَ  ﴿
 ﴾  ۱۱ﺑِﻪِۦ ُﻣۡﺆِﻣﻨُﻮَﻥ 
 
 .ﺍﻵﻳﺔ – ﴾ﻭﺇﻥ ﻓﺎﺗﻜﻢ ﺷﻲء ﻣﻦ ﺃﺯﻭﺍﺟﻜﻢ  ﴿ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﻟﺖ ﻧﺰ »: ﻗﺎﻝ ﴾ـ ﺍﻵﻳﺔﻭﺇﻥ ﻓﺎﺗﻜﻢ ﺷﻲء ﻣﻦ ﺃﺯﻭﺍﺟﻜﻢ ﴿:ﻓﻲ ﻗﻮﻟﻪ ﻋﻦ ﺍﻟﺤﺴﻦﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ  ]ﻙ[ .0901
 .«﴾0352F9252﴿ﺑﻨﺖ ﺃﺑﻲ ﺳﻔﻴﺎﻥ ﺍﺭﺗﺪﺕ ﻓﺘﺰﻭﺟﻬﺎ ﺭﺟﻞ ﺛﻘﻔﻲ ﻭﻟﻢ ﺗﺮﺗﺪ ﺍﻣﺮﺃﺓ ﻣﻦ ﻗﺮﻳﺶ ﻏﻴﺮﻫﺎ ﺍﻟﺤﻜﻢ ﺃﻡ ﻓﻲ 
 
 ]ﺗﻌﻠﻴﻖ[
ﻭﻫﻲ ﻣﻤﻦ ﺍﺭﺗﺪ ﻋﻦ  -ﺍﻟﺤﻜﻢ ﺑﻦ ﺃﺑﻲ ﺳﻔﻴﺎﻥ ﺃﻡ ﻭﺃﻧﻪ ﻧﺰﻟﺖ ﻓﻲ ،ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﻫﺬﺍ ﺍﻷﺛﺮ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ 
ﻢ ﻣﻦ ﻧﺴﺎءﻫﻢ ﻣﻤﻦ ﺍﺭﺗﺪ ﻋﻦ ﺍﻹﺳﻼﻡ ﻓﻘﺪ ﺃﻣﺮ ﷲ ﺑﺄﻥ ﻳﻌﻮﺽ ﻋﻦ ﻓﻮﺍﺕ ﺯﻭﺟﺘﻪ ﻓﺄﻧﺰﻝ ﷲ ﺍﻵﻳﺔ ﺇﺧﺒﺎﺭﺍً ﻟﻠﻤﺆﻧﻴﻦ ﺑﺄﻥ ﻣﻦ ﻓﺎﺗﻬ -ﺍﻹﺳﻼﻡ
 _______________
 ﺿﻌﻴﻒ ﺟﺪﺍ.ً ﻭﻟﻴﺲ ﻋﻨﺪﻱ ﻣﺴﻨﺪ ﺍﺑﻦ ﻣﻨﻴﻊ. (8252)
 (143/ 3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(9252) 
 ﻣﺮﺳﻞ. 01/0533ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ   (0352)
 (634)
 . ﴾1352F0352﴿ﻣﻦ ﺍﻟﻐﻨﺎﺋﻢ ﺍﻟﺘﻲ ﻳﻐﻨﻤﻬﺎ ﺍﻟﻤﺴﻠﻤﻮﻥ. ﻭﺍﺳﻢ ﻫﺬﺍ ﺍﻟﺮﺟﻞ ﺍﻟﻤﺒﻬﻢ ﻓﻲ ﻫﺬﺍ ﺍﻵﺛﺮ ﻋﻴﺎﺽ ﺑﻦ ﻏﻨﻢ
ْﻢ َﺷْﻲٌء ِﻣْﻦ َﻭﺇِْﻥ ﻓَﺎﺗَﻜ ُ﴿ :ﻭﻗﺪ ﻭﺟﺪﺕ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻟﻬﺎ ﻏﻴﺮ ﻣﺎ ﺫﻛﺮﻩ ﺍﻟﻤﺆﻟﻒ ﻣﺎ ﺫﻛﺮﻩ ﺍﻹﻣﺎﻡ ﺍﻟﻘﺮﻁﺒﻲ ﻓﻲ ﺗﻔﺴﻴﺮﻩ ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ 
َﻭﺇِْﻥ ﻓَﺎﺗَُﻜْﻢ َﺷْﻲٌء ِﻣْﻨﺄَْﺯَﻭﺍِﺟُﻜْﻢ ﴿ :ﺭﺿﻴﻨﺎ ﺑﻤﺎ ﺣﻜﻢ ﷲ ؛ ﻭﻛﺘﺒﻮﺍ ﺇﻟﻰ ﺍﻟﻤﺸﺮﻛﻴﻦ ﻓﺎﻣﺘﻨﻌﻮﺍ ﻓﻨﺰﻟﺖ: ﻗﺎﻟﻮﺍﺃﻥ ﺍﻟﻤﺴﻠﻤﻴﻦ  :ﻓﻲ ﺍﻟﺨﺒﺮ ﴾ ﺃَْﺯَﻭﺍِﺟُﻜﻢ ْ
ﺣﻜﻢ ﷲ  ﻗﺎﻟﺖ:ﻭﺭﻭﻯ ﺍﻟﺰﻫﺮﻱ ﻋﻦ ﻋﺮﻭﺓ ﻋﻦ ﻋﺎﺋﺸﺔ ﺭﺿﻲ ﷲ ﻋﻨﻬﺎ .﴾ﺇِﻟَﻰ ﺍْﻟُﻜﻔﱠﺎِﺭ ﻓََﻌﺎﻗَْﺒﺘُْﻢ ﻓَﺂﺗُﻮﺍ ﺍﻟﱠِﺬﻳَﻦ َﺫﻫَﺒَْﺖ ﺃَْﺯَﻭﺍُﺟﻬُْﻢ ِﻣْﺜَﻞ َﻣﺎ ﺃَْﻧﻔَﻘُﻮﺍ
ﻗﺪ ﺣﻜﻢ ﷲ ﻋﺰ ﻭﺟﻞ ﺑﻴﻨﻨﺎ ﺑﺄﻧﻪ ﺇﻥ  :ﻓﻜﺘﺐ ﺇﻟﻴﻬﻢ ﺍﻟﻤﺴﻠﻤﻮﻥ ﴾ َﻭﺍْﺳﺄَﻟُﻮﺍ َﻣﺎ ﺃَْﻧﻔَْﻘﺘُْﻢ َﻭْﻟﻴَْﺴﺄَﻟﻮﺍ َﻣﺎ ﺃَْﻧﻔَﻘُﻮﺍ﴿ :ﺟﻞ ﺛﻨﺎﺅﻩﻘﺎﻝ ﻋﺰ ﻭﺟﻞ ﺑﻴﻨﻜﻢ ﻓ
ﺃﻣﺎ ﻧﺤﻦ ﻓﻼ ﻧﻌﻠﻢ ﻟﻜﻢ ﻋﻨﺪﻧﺎ  :ﺃﺓ ﻣﻨﻜﻢ ﻭﺟﻬﻨﺎ ﺇﻟﻴﻜﻢ ﺑﺼﺪﺍﻗﻬﺎ. ﻓﻜﺘﺒﻮﺍ ﺇﻟﻴﻬﻢﻭﺇﻥ ﺟﺎءﺗﻨﺎ ﺍﻣﺮ،ﺟﺎءﺗﻜﻢ ﺍﻣﺮﺃﺓ ﻣﻨﺎ ﺃﻥ ﺗﻮﺟﻬﻮﺍ ﺇﻟﻴﻨﺎ ﺑﺼﺪﺍﻗﻬﺎ
َﻭﺇِْﻥ ﻓَﺎﺗَُﻜْﻢ َﺷْﻲٌء ِﻣْﻦ ﺃَْﺯَﻭﺍِﺟُﻜْﻢ ﺇِﻟَﻰ ﺍْﻟُﻜﻔﱠﺎِﺭ ﻓََﻌﺎﻗَْﺒﺘُْﻢ ﻓَﺂﺗُﻮﺍ ﺍﻟﱠِﺬﻳَﻦ َﺫﻫَﺒَْﺖ ﴿ :ﻓﺄﻧﺰﻝ ﷲ ﻋﺰ ﻭﺟﻞ،ﻓﺈﻥ ﻛﺎﻥ ﻟﻨﺎ ﻋﻨﺪﻛﻢ ﺷﻲء ﻓﻮﺟﻬﻮﺍ ﺑﻪ،ﺷﻴﺌﺎ
 . ﴾2352F1352﴿﴾ ْﻧﻔَﻘُﻮﺍﺃَْﺯَﻭﺍُﺟﻬُْﻢ ِﻣْﺜَﻞ َﻣﺎ ﺃَ 
ﺍﻵﻳﺔ ﻓﻴﻬﺎ ﺑﻴﺎﻥ ﺣﻜﻢ ﻣﻦ ﺍﺭﺗﺪ ﻣﻦ ﺍﻟﻤﺴﻠﻤﺎﺕ ﻋﻦ ﺍﻹﺳﻼﻡ ﻭﺃﻧﻪ ﻳﺠﺐ ﻋﻠﻰ ﺇﻣﺎﻡ ﺍﻟﻤﺴﻠﻤﻴﻦ ﺃﻥ ﻳﻌﻮﺽ ﺯﻭﺟﻬﺎ ﻣﺎ ﻓﺎﺗﻪ  :ﻗﻠﺖ 
 ﻣﻤﺎ ﻳﻔﺊ ﷲ ﺑﻪ ﻋﻠﻰ ﺍﻟﻤﺴﻠﻤﻴﻦ ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ. ﺃﻭﻣﻦ ﻓﻮﺍﺕ ﺯﻭﺟﻪ ﻣﻦ ﻏﻨﺎﺋﻢ ﺍﻟﻤﺴﻠﻤﻴﻦ 
 
 ]ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ[
 .ﺃﻱ ﻭﺇﻥ ﻓﺮﺕ ﺯﻭﺟﺔ ﺃﺣﺪ ﻣﻦ ﺍﻟﻤﺴﻠﻤﻴﻦ ﻭﻟﺤﻘﺖ ﺑﺎﻟﻜﻔﺎﺭ ﴾ﻟﻜﻔﺎﺭ ﻭﺇﻥ ﻓﺎﺗﻜﻢ ﺷﻲء ﻣﻦ ﺃﺯﻭﺍﺟﻜﻢ ﺇﻟﻰ ﺍ ﴿
 .ﺃﻱ ﻓﻐﺰﻭﺗﻢ ﻭﻏﻨﻤﺘﻢ ﻭﺃﺻﺒﺘﻢ ﻣﻦ ﺍﻟﻜﻔﺎﺭ ﻏﻨﻴﻤﺔ ﴾ﻓﻌﺎﻗﺒﺘﻢ  ﴿
ﻗﺎﻝ ،ﻣﻦ ﺍﻟﻐﻨﻴﻤﺔ ﺍﻟﺘﻲ ﺑﺄﻳﺪﻳﻜﻢ،ﻣﺜﻞ ﻣﺎ ﺃﻧﻔﻖ ﻋﻠﻴﻬﺎ ﻣﻦ ﺍﻟﻤﻬﺮ،ﺃﻱ ﻓﺄﻋﻄﻮﺍ ﻟﻤﻦ ﻓﺮﺕ ﺯﻭﺟﺘﻪ ﴾ﻓﺂﺗﻮﺍ ﺍﻟﺬﻳﻦ ﺫﻫﺒﺖ ﺃﺯﻭﺍﺟﻬﻢ ﻣﺜﻞ ﻣﺎ ﺃﻧﻔﻘﻮﺍ  ﴿
 .ﺃﻥ ﻳﻌﻄﻰ ﻣﺜﻞ ﻣﺎ ﺃﻧﻔﻖ ﻣﻦ ﺍﻟﻐﻨﻴﻤﺔ �ﺃﻣﺮ ﻟﻪ ﺭﺳﻮﻝ ﷲ ،ﺃﺓ ﺭﺟﻞ ﻣﻦ ﺍﻟﻤﻬﺎﺟﺮﻳﻦ ﺑﺎﻟﻜﻔﺎﺭﻳﻌﻨﻲ ﺇﻥ ﻟﺤﻘﺖ ﺍﻣﺮ :ﺍﺑﻦ ﻋﺒﺎﺱ
 ﻭﺍﺣﺬﺭﻭﺍ ﻋﺬﺍﺑﻪ ﻭﺍﻧﺘﻘﺎﻣﻪ ﺇﻥ ﺧﺎﻟﻔﺘﻢ ﺃﻭﺍﻣﺮﻩ،ﺃﻱ ﻭﺭﺍﻗﺒﻮﺍ ﷲ ﻓﻲ ﺃﻗﻮﺍﻟﻜﻢ ﻭﺃﻓﻌﺎﻟﻜﻢ ﴾ﻭﺍﺗﻘﻮﺍ ﷲ  ﴿
 .﴾3352F2352﴿ﻤﻦﻓﺈﻥ ﻣﻦ ﻣﺴﺘﻠﺰﻣﺎﺕ ﺍﻹﻳﻤﺎﻥ ﺗﻘﻮﻯ ﺍﻟﺮﺣ،ﺃﻱ ﺍﻟﺬﻱ ﺁﻣﻨﺘﻢ ﻭﺻﺪﻗﺘﻢ ﺑﻮﺟﻮﺩﻩ ﴾ﺍﻟﺬﻱ ﺃﻧﺘﻢ ﺑﻪ ﻣﺆﻣﻨﻮﻥ  ﴿
 
 ﴾  ْﻟﻘُﺒُﻮﺭ ِﻳﺄَﻳﱡَﻬﺎ ﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ ﻻ َﺗَﺘﻮﻟﻮﺍ ﻗْﻮﻣﺎ ًَﻏِﻀَﺐ ﷲ ﻋﻠﻴﻬْﻢ ﻗﺪ ﻳَﺌُِﺴﻮْﺍ ﻣﻦ ﺍﻵِﺧَﺮِﺓ َﻛَﻤﺎ ﻳَﺌَِﺲ ﺍْﻟُﻜﻔﱠﺎُﺭ ﻣﻦ ﺃَْﺻَﺤﺎِﺏ ﺍ﴿
 
 ﺍﻵﻳﺔ. – ﴾ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ ﻻ ﺗﺘﻮﻟﻮﺍ ﻗﻮﻣﺎ ًﻏﻀﺐ ﷲ ﻋﻠﻴﻬﻢ  ﴿ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﻗﺎﻝ: ﻋﺒﺎﺱ  ﻋﻦ ﺍﺑﻦﻭﺃﺑﻮ ﺳﻌﻴﺪ  ﻋﻦ ﻋﻜﺮﻣﺔ ﻋﻦ ﻣﺤﻤﺪﻦ ﺇﺳﺤﺎﻕ ﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺍﻟﻤﻨﺬﺭ ﻣﻦ ﻁﺮﻳﻖ ﺍﺑ  ]ﻙ[ .1901
ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ ﻻ  ﴿:ﺭﺟﺎﻻً ﻣﻦ ﻳﻬﻮﺩ، ﻓﺄﻧﺰﻝ ﷲ ﻛﺎﻥ ﻋﺒﺪ ﷲ  ﺑﻦ ﻋﻤﺮ ﺑﻦ ﻭﺯﻳﺪ ﺑﻦ ﺍﻟﺤﺎﺭﺙ ﻳﻮﺍﺩﺍﻥ »
 .«﴾4352F3352﴿﴾ـ ﺍﻵﻳﺔﺗﺘﻮﻟﻮﺍ ﻗﻮﻣﺎ ًﻏﻀﺐ ﷲ ﻋﻠﻴﻬﻢ
 
 ]ﺗﻌﻠﻴﻖ[
ﻓﺎﺑﺘﺪﺃ ،ﻭﻫﻮ ﺧﺘﺎﻡ ﻟﻬﺬﻩ ﺍﻟﺴﻮﺭﺓ ﺑﺎﻟﻨﻬﻲ ﻋﻦ ﻣﻮﺍﻻﺓ ﺍﻟﻴﻬﻮﺩ،ﻳﺔﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺛﺮﺍً ﻭﺍﺣﺪﺍً ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵ 
ﺣﺘﻰ ﻳﺸﻤﻞ ﺍﻟﺤﻜﻢ ﻛﻞ ﻣﻦ ﻋﺎﺩﻱ ﷲ ﺗﻌﺎﻟﻰ ﻣﻦ ،ﺍﻟﺴﻮﺭﺓ ﺑﺎﻟﻨﻬﻲ ﻋﻦ ﻣﻮﺍﻻﺓ ﺃﻋﺪﺍء ﷲ ﻣﻦ ﺍﻟﻤﺸﺮﻛﻴﻦ ﻭﺍﺧﺘﺘﻤﻬﺎ ﺑﺎﻟﻨﻬﻲ ﻋﻦ ﻣﻮﺍﻻﺓ ﺍﻟﻴﻬﻮﺩ
 .ﻗﺪ ﺗﺤﺪﺛﺖ ﻋﻦ ﺫﻟﻚ ﻣﺮﺍﺭﺍً ﻭﻗﺪ ﻭﺻﻒ ﷲ ﺗﻌﺎﻟﻰ ﺍﻟﻴﻬﻮﺩ ﺑﺄﻧﻪ ﻣﻀﻐﻮﺏ ﻋﻠﻴﻬﻢ ﻓﻲ ﻏﻴﺮ ﺁﻳﺔ ﻭ،ﺍﻟﻤﺸﺮﻛﻴﻦ ﻭﺍﻟﻴﻬﻮﺩ ﻭﺍﻟﻨﺼﺎﺭﻱ
 
 ]ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ[
ﻭﻻ ﺗﺘﺨﺬﻭﻫﻢ ﺃﺣﺒﺎء ،ﺃﻱ ﻻ ﺗﺼﺎﺩﻗﻮﺍ ﻳﺎ ﻣﻌﺸﺮ ﺍﻟﻤﺆﻣﻨﻴﻦ ﺍﻟﻜﻔﺮﺓ ﺃﻋﺪﺍء ﺍﻟﺪﻳﻦ ﴾ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ ﻻ ﺗﺘﻮﻟﻮﺍ ﻗﻮﻣﺎ ﻏﻀﺐ ﷲ ﻋﻠﻴﻬﻢ ﴿
ﻏﻴﺮ  ﴿ :ﻮﺩ ﻟﻘﻮﻟﻪ ﺗﻌﺎﻟﻰﻫﻢ ﺍﻟﻴﻬ :ﺍﻟﺤﺴﻦ ﺍﻟﺒﺼﺮﻱﻗﺎﻝ ،ﻓﺈﻧﻬﻢ ﻗﻮﻡ ﻏﻀﺐ ﷲ ﻋﻠﻴﻬﻢ ﻭﻟﻌﻨﻬﻢ،ﻭﺗﺄﺧﺬﻭﻥ ﺑﺂﺭﺍﺋﻬﻢ،ﻭﺃﺻﺪﻗﺎء ﺗﻮﺍﻟﻮﻧﻬﻢ
 :ﺍﺑﻦ ﻛﺜﻴﺮﻗﺎﻝ ﻭﺍﻟﻈﺎﻫﺮ ﺃﻥ ﺍﻵﻳﺔ ﻋﺎﻣﺔ ﻛﻤﺎ ،ﻫﻢ ﻛﻔﺎﺭ ﻗﺮﻳﺶ ﻷﻥ ﻛﻞ ﻛﺎﻓﺮ ﻋﻠﻴﻪ ﻏﻀﺐ ﻣﻦ ﷲ :ﺍﺑﻦ ﻋﺒﺎﺱﻗﺎﻝ ﻭ ﴾ﺍﻟﻤﻐﻀﻮﺏ ﻋﻠﻴﻬﻢ 
 .ﻣﻤﻦ ﻏﻀﺐ ﷲ ﻋﻠﻴﻪ ﻭﻟﻌﻨﻪ،ﻳﻌﻨﻲ ﺍﻟﻴﻬﻮﺩ ﻭﺍﻟﻨﺼﺎﺭﻯ ﻭﺳﺎﺋﺮ ﺍﻟﻜﻔﺎﺭ
 .ﺧﺮﺓ ﻭﻧﻌﻴﻤﻬﺎﺍﻟﻔﺠﺎﺭ ﺍﻟﺬﻳﻦ ﻳﺌﺴﻮﺍ ﻣﻦ ﺛﻮﺍﺏ ﺍﻵ ﺃﻭﻟﺌﻚﺃﻱ  ﴾ﻗﺪ ﻳﺌﺴﻮﺍ ﻣﻦ ﺍﻵﺧﺮﺓ  ﴿
ﻣﻦ ﺃﻣﻮﺍﺗﻬﻢ ﺃﻥ ﻳﻌﻮﺩﻭﺍ ﺇﻟﻰ ﺍﻟﺤﻴﺎﺓ ﻣﺮﺓ ،ﺃﻱ ﻛﻤﺎ ﻳﺌﺲ ﺍﻟﻜﻔﺎﺭ ﺍﻟﻤﻜﺬﺑﻮﻥ ﺑﺎﻟﺒﻌﺚ ﻭﺍﻟﻨﺸﻮﺭ ﴾ﻛﻤﺎ ﻳﺌﺲ ﺍﻟﻜﻔﺎﺭ ﻣﻦ ﺃﺻﺤﺎﺏ ﺍﻟﻘﺒﻮﺭ  ﴿
 .﴾5352F4352﴿ﻭﻟﻦ ﻳﺒﻌﺚ ﺃﺑﺪﺍ،ﻫﺬﺍ ﺁﺧﺮ ﺍﻟﻌﻬﺪ ﺑﻪ :ﺻﺪﻳﻖ ﺃﻭﻓﻘﺪ ﻛﺎﻧﻮﺍ ﻳﻘﻮﻟﻮﻥ ﺇﺫﺍ ﻣﺎﺕ ﻟﻬﻢ ﻗﺮﻳﺐ ،ﺑﻌﺪ ﺃﻥ ﻳﻤﻮﺗﻮﺍ،ﺛﺎﻧﻴﺔ
 ﺍﻧﺘﻬﺖ ﺳﻮﺭﺓ ﺍﻟﻤﻤﺘﺤﻨﺔ
 
 
 ﺼﱠ ﻒﱢ ُﺳﻮَﺭﺓ ُﺍﻟ
 
 
 ۲ﻳَٰ ٓﺄَﻳﱡﻬَﺎ ٱﻟﱠِﺬﻳَﻦ َءﺍَﻣﻨُﻮْﺍ ﻟَِﻢ ﺗَﻘُﻮﻟُﻮَﻥ َﻣﺎ َﻻ ﺗَۡﻔَﻌﻠُﻮَﻥ  ۱َﺳﺒﱠَﺢ ِﻟﱠ  َِﻣﺎ ﻓِﻲ ٱﻟﺴﱠ َﻤٰ َﻮٰ ِﺕ َﻭَﻣﺎ ﻓِﻲ ٱۡﻷَۡﺭِﺽۖ َﻭﻫَُﻮ ٱۡﻟَﻌِﺰﻳُﺰ ٱۡﻟَﺤِﻜﻴُﻢ  ﴿
 ﴾   ۳َﻛﺒَُﺮ َﻣۡﻘﺘًﺎ ِﻋﻨَﺪ ٱﻟﱠ  ِﺃَﻥ ﺗَﻘُﻮﻟُﻮْﺍ َﻣﺎ َﻻ ﺗَۡﻔَﻌﻠُﻮَﻥ 
 _______________
 (342/ 8ﺯﺍﺩ ﺍﻟﻤﺴﻴﺮ )(1352) 
 (96/ 81ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﻁﺒﻲ ـ  )(2352) 
 (143/ 3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(3352) 
 ﺿﻌﻴﻒ ﻟﺠﻬﺎﻟﺔ ﻣﺤﻤﺪ ﺑﻦ ﺃﺑﻲ ﻣﺤﻤﺪ ﺗﻘﺪﻡ ﻣﺮﺍﺕ (4352)
 ( 343/ 3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(5352) 
 (734)
 
 
 ﺍﻵﻳﺔ. – ﴾ﺍﻷﺭﺽﺳﺒﺢ ﻟ ﻣﺎ ﻓﻲ ﺍﻟﺴﻤﻮﺍﺕ ﻭﻣﺎ ﻓﻲ  ﴿ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
 �ﻗﻌﺪﻧﺎ ﻧﻔﺮﺍً ﻣﻦ ﺃﺻﺤﺎﺏ ﺭﺳﻮﻝ ﷲ  :»ﻗﺎﻝ ﺃﺧﺮﺝ ﺍﻟﺘﺮﻣﺬﻱ ﻭﺍﻟﺤﺎﻛﻢ ﻭﺻﺤﺤﻪ ﻋﻦ ﻋﺒﺪ ﷲ  ﺑﻦ ﺳﻼﻡ  .2901
ﺳﺒﺢ ﻟ ﻣﺎ ﻓﻲ ﺍﻟﺴﻤﻮﺍﺕ ﻭﻣﺎ ﻓﻲ  ﴿:ﻓﺄﻧﺰﻝ ﷲ،ﻟﻮ ﻧﻌﻠﻢ ﺃﻱ ﺍﻷﻋﻤﺎﻝ ﺃﺣﺐ ﺇﻟﻰ ﷲ  ﻟﻌﻠﻤﻨﺎﻩ:ﻓﻘﻠﻨﺎ،ﻓﺘﺬﺍﻛﺮﻧﺎ
 �ـ ﻓﻘﺮﺁﻫﺎ ﻋﻠﻴﻨﺎ ﺭﺳﻮﻝ ﷲ ﴾ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ ﻟﻢ ﺗﻘﻮﻟﻮﻥ ﻣﺎ ﻻ ﺗﻔﻌﻠﻮﻥ  ﻭﻫﻮ ﺍﻟﻌﺰﻳﺰ ﺍﻟﺤﻜﻴﻢ ﺍﻷﺭﺽ
 .«﴾6352F5352﴿ﺣﺘﻰ ﺧﺘﻤﻬﺎ
   .﴾7352F6352﴿ﻋﺒﺎﺱ ﻧﺤﻮﻩ ﻋﻦ ﺍﺑﻦﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮ   ]ﻙ[ .3901
 ]ﺗﻌﻠﻴﻖ[
ﺳﻮﺭﺓ ﺍﻟﺼﻒ ﺳﻮﺭﺓ ﻣﺪﻧﻴﺔ ﻓﻲ ﻗﻮﻝ ﺍﻟﺠﻤﻴﻊ ﻏﻴﺮ ﺃﻥ ﺍﻹﻣﺎﻡ ﺍﻟﻘﺮﻁﺒﻲ ﺫﻛﺮ ﺧﻼﻓﺎً ﺑﺄﻧﻬﺎ ﻣﻜﻴﺔ ﻭﻫﻮ ﻣﺨﺎﻟﻒ ﻟﻤﺎ ﻋﻠﻴﻪ ﺟﻤﺎﻫﻴﺮ  
ﻭﻫﻲ ﻓﻲ ﻣﻮﺿﻮﻋﻬﺎ ﻭﻣﺤﻮﺭﻫﺎ ﺗﺘﺤﺪﺙ ﻋﻦ ﺍﻟﺠﻬﺎﺩ ﻭﻓﻀﻴﻠﺘﻪ ﻭﻣﺎ ﻋﻠﻴﻪ ﺃﻫﻞ ﺍﻟﻜﻔﺮ ﻭﺍﻟﺸﺮﻙ ﻣﻦ ﺇﺭﺍﺩﺓ ﺃﻁﻔﺎء ﻧﻮﺭ ﺍﻟﺤﻖ، ،ﺃﻫﻞ ﺍﻟﺘﻔﺴﻴﺮ
 ﻟﻜﻦ ﷲ ﺗﻌﺎﻟﻰ ﻣﻈﻬﺮ ﺩﻳﻨﻪ ﻭﺷﺮﻋﻪ ﻭﻟﻮ ﻛﺮﻩ ﺍﻟﻜﺎﻓﺮﻭﻥ.
ﻭﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺃﺛﺮﻳﻦ ﻓﻲ ﺃﻥ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻟﺴﻮﺭﺓ ﻓﻲ ﺻﺤﺎﺑﺔ ﺭﺳﻮﻝ ﷲ ﺣﻴﻦ ﺗﻤﻨﻮﺍ ﺃﻥ ﻳﻌﺮﻓﻮﺍ ﺃﺣﺐ ﺍﻷﻋﻤﺎﻝ ﺇﻟﻰ ﷲ  
 ﻰ ﻓﻴﻌﻤﻠﻮﺍ ﺑﻬﺎ.ﺗﻌﺎﻟ
 . �ﻭﻗﺪ ﻅﻬﺮ ﺫﻟﻚ ﺟﻠﻴﺎ ًﻓﻲ ﻏﻴﺮ ﻣﺎ ﺣﺪﻳﺚ ﻣﻦ ﺃﺣﺎﺩﻳﺚ ﺍﻟﻨﺒﻲ  
"ﺍﻟﺼﻼﺓ ﻋﻠﻰ : ﻗﺎﻝﺃﻱ ﺍﻟﻌﻤﻞ ﺃﺣﺐ ﺇﻟﻰ ﷲ؟  :�ﺳﺄﻟﺖ ﺭﺳﻮﻝ ﷲ : ﻗﺎﻝﻭﻓﻲ ﺍﻟﺼﺤﻴﺤﻴﻦ ﻋﻦ ﺍﺑﻦ ﻣﺴﻌﻮﺩ، ﺭﺿﻲ ﷲ ﻋﻨﻪ،  
ﻭﻟﻮ  �ﺍﺑﻦ ﻣﺴﻌﻮﺩ: ﺣﺪﺛﻨﻲ ﺑﻬﻦ ﺭﺳﻮﻝ ﷲ ﻝ ﻗﺎ ""ﺍﻟﺠﻬﺎﺩ ﻓﻲ ﺳﺒﻴﻞ ﷲ: ﻗﺎﻝﻗﻠﺖ: ﺛﻢ ﺃّﻱ؟  ""ﺑﺮ ﺍﻟﻮﺍﻟﺪﻳﻦ: ﻗﺎﻝﻗﻠﺖ: ﺛﻢ ﺃّﻱ؟  .”ﻭﻗﺘﻬﺎ
  ﴾8352F7352﴿ﺍﺳﺘﺰﺩﺗﻪ  ﻟﺰﺍﺩﻧﻲ
 .﴾9352F8352﴿" ﺃﺩﻭﻣﻪ ﻭﺇﻥ ﻗﻞ ": ﻗﺎﻝ ؟ﺃﻱ ﺍﻟﻌﻤﻞ ﺃﺣﺐ ﺇﻟﻰ ﷲ :ﺳﺌﻞ �ﺃﻥ ﺭﺳﻮﻝ ﷲ ،ﻭﻓﻲ ﺻﺤﻴﺢ ﺍﻹﻣﺎﻡ ﻣﺴﻠﻢ ﻋﻦ ﻋﺎﺋﺸﺔ 
: ﻗﺎﻝﺍﻟﻤﺮﺗﺤﻞ ﺍﻟﺤﺎﻝ : ﻗﺎﻝ ؟ﻳﺎ ﺭﺳﻮﻝ ﷲ ﺃﻱ ﺍﻟﻌﻤﻞ ﺃﺣﺐ ﺇﻟﻰ ﷲ :ﺭﺟﻞﻗﺎﻝ : ﻗﺎﻝﻭﻓﻲ ﺳﻨﻦ ﺍﻹﻣﺎﻡ ﺍﻟﺘﺮﻣﺬﻱ ﻋﻦ ﺍﺑﻦ ﻋﺒﺎﺱ  
 .﴾0452F9352﴿ﺍﻟﺬﻱ ﻳﻀﺮﺏ ﻣﻦ ﺃﻭﻝ ﺍﻟﻘﺮﺁﻥ ﺇﻟﻰ ﺁﺧﺮﻩ ﻛﻠﻤﺎ ﺣﻞ ﺍﺭﺗﺤﻞ: ﻗﺎﻝ ؟ﻭ ﻣﺎ ﺍﻟﺤﺎﻝ ﺍﻟﻤﺮﺗﺤﻞ
ﻟﻜﻦ ﺑﺎﻟﻄﺒﻊ .ﻋﻦ ﺃﺣﺐ ﺍﻷﻋﻤﺎﻝ ﺇﻟﻰ ﷲ ﺗﻌﺎﻟﻰ �ﺇﻟﻰ ﻏﻴﺮ ﺫﻟﻚ ﻣﻦ ﺍﻷﺣﺎﺩﻳﺚ ﺍﻟﺘﻲ ﻛﺎﻥ ﺍﻟﺼﺤﺎﺑﺔ ﻳﺴﺄﻟﻮﻥ ﻓﻴﻬﺎ ﺭﺳﻮﻝ ﷲ  
ﺣﺘﻰ ﻳﻌﺮﻑ ﺃﻧﻪ ﺑﺎﺏ  ﴾ ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ ﴿ ﺗﻌﺎﻟﻰ ﺑﻠﻔﻆ ﺍﻹﻳﻤﺎﻥ ﻭﻗﺪ ﺧﺎﻁﺒﻬﻢ ﷲ،ﺍﻵﻳﺔ ﻧﺰﻟﺖ ﻓﻴﻤﻦ ﻻ ﻳﻮﻓﻲ ﺑﻤﺎ ﻳﻘﻮﻝ ﻭﻳﺴﺄﻝ ﻋﻨﻪ ﻣﻨﻬﻢ
 ﻣﻦ ﺃﺑﻮﺍﺏ ﺍﻟﺘﻘﺼﻴﺮ ﻭﻟﻴﺲ ﺍﻟﺨﺮﻭﺝ ﻣﻦ ﺍﻹﻳﻤﺎﻥ ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ.
 ﻭﻗﺪ ﻭﺭﺩ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﻋﺪﺓ ﺃﺳﺒﺎﺏ ﻏﻴﺮ ﻣﺎ ﺫﻛﺮﻩ ﺍﻟﻤﺆﻟﻒ. 
ﻓﻨﺰﻟﺖ ،ﻭﻣﺎ ﻓﻌﻞ،ﻓﻌﻠُﺖ ﻛﺬﺍ ﻭﻛﺬﺍ :ﻓﻴﻘﻮﻝ،�ﻣﺎ ﺃﺧﺮﺟﻪ ﺍﻹﻣﺎﻡ ﺍﻟﻌﺰ ﺑﻦ ﻋﺒﺪ ﺍﻟﺴﻼﻡ ﺃﻥ ﺍﻟﺮﺟﻞ ﻛﺎﻥ ﻳﺠﻲء ﺇﻟﻰ ﺍﻟﻨﺒﻲ  :ﻓﺎﻟﺜﺎﻧﻲ 
ﻭﻟﻢ ،ﻭﻁﻌﻨﺖ،ﻭﻟﻢ ﻳﻘﺎﺗﻞ،ﻗﺎﺗﻠﺖ ُ :ﻛﺎﻥ ﺍﻟﺮﺟﻞ ﻳﻘﻮﻝ :ﺍﻟﻀﺤﺎﻙﻗﺎﻝ ﻭﻛﺬﻟﻚ ،ﺭﻭﺍﻩ ﻋﻜﺮﻣﺔ ﻋﻦ ﺍﺑﻦ ﻋﺒﺎﺱ ﴾ﻟﻢ ﺗﻘﻮﻟﻮﻥ ﻣﺎ ﻻ ﺗﻔﻌﻠﻮﻥ﴿
 .﴾1452F0452﴿ﻓﻨﺰﻟﺖ ﻫﺬﻩ ﺍﻵﻳﺔ،ﻭﻟﻢ ﻳﺼﺒﺮ،ﻭﺻﺒﺮﺕ،ﻳﻄﻌﻦ
ﻛﺎﻥ ﻧﺎﺱ : ﻗﺎﻝ﴾ﺍﻟﱠِﺬﻳَﻦ ﺁَﻣﻨُﻮﺍ ﻟَِﻢ ﺗَﻘُﻮﻟُﻮَﻥ َﻣﺎ ﻻ ﺗَْﻔَﻌﻠُﻮﻥ َ ﻳَﺎ ﺃَﻳﱡﻬَﺎ ﴿ﺍﻟﺜﺎﻟﺚ: ﻣﺎ ﺃﺧﺮﺟﻪ ﺍﻹﻣﺎﻡ ﺍﺑﻦ ﺟﺮﻳﺮ ﻋﻦ ﺍﺑﻦ ﻋﺒﺎﺱ ﻓﻲ ﻗﻮﻟﻪ:  
ﺩﻟﻨﺎ ﻋﻠﻰ ﺃﺣﺐ ﺍﻷﻋﻤﺎﻝ ﺇﻟﻴﻪ، ﻓﻨﻌﻤَﻞ ﺑﻪ. ﻓﺄﺧﺒﺮ ﷲ ﻧﺒﻴﻪ ﺃﻥ ﺃﺣﺐ -ﻋﺰ ﻭﺟﻞ-ﻣﻦ ﺍﻟﻤﺆﻣﻨﻴﻦ ﻗﺒﻞ ﺃﻥ ﻳﻔﺮﺽ ﺍﻟﺠﻬﺎﺩ ﻳﻘﻮﻟﻮﻥ: ﻟََﻮِﺩْﺩﻧَﺎ ﺃﻥ ﷲ 
ﻹﻳﻤﺎﻥ ﻭﻟﻢ ﻳﻘﺮﻭﺍ ﺑﻪ. ﻓﻠﻤﺎ ﻧﺰﻝ ﺍﻟﺠﻬﺎﺩ ﻛﺮﻩ ﺫﻟﻚ ﺃﻧﺎﺱ ﻣﻦ ﺍﻟﻤﺆﻣﻨﻴﻦ، ﺍﻷﻋﻤﺎﻝ ﺇﻳﻤﺎٌﻥ ﺑﻪ  ﻻ ﺷﻚ ﻓﻴﻪ، ﻭﺟﻬﺎﺩ ﺃﻫﻞ ﻣﻌﺼﻴﺘﻪ ﺍﻟﺬﻳﻦ ﺧﺎﻟﻔﻮﺍ ﺍ
 .﴾2452F1452﴿﴾ﻳَﺎ ﺃَﻳﱡﻬَﺎ ﺍﻟﱠِﺬﻳَﻦ ﺁَﻣﻨُﻮﺍ ﻟَِﻢ ﺗَﻘُﻮﻟُﻮَﻥ َﻣﺎ ﻻ ﺗَْﻔَﻌﻠُﻮَﻥ  ﴿ﷲ ﺳﺒﺤﺎﻧﻪ: ﻘﺎﻝ ﻭﺷﻖ ﻋﻠﻴﻬﻢ ﺃﻣﺮﻩ، ﻓ
ﻗﺪ ﺁﺫﻯ ﺍﻟﻤﺴﻠﻤﻴﻦ ﻭﻧﻬﺎﻫﻢ  ﻛﺎﻥ ﺭﺟﻞ ﻳﻮﻡ ﺑﺪﺭ: ﻗﺎﻝﺍﻟﺮﺍﺑﻊ: ﻣﺎ ﺃﺧﺮﺟﻪ ﺍﻹﻣﺎﻡ ﺍﻟﺜﻌﻠﺒﻲ ﺑﺴﻨﺪﻩ ﻋﻦ ﺳﻌﻴﺪ ﺑﻦ ﺍﻟﻤﺴﻴﺐ ﻋﻦ ﻣﻬﻴﺐ  
ﻋﻤﺮﻭ ﺑﻦ ﻋﺒﺪ ﺍﻟﺮﺣﻤﻦ ﻘﺎﻝ ﻓ،ﻳﺎ ﺭﺳﻮﻝ ﷲ ﻗﺘﻠﺖ ﻓﻼﻧﺎ ﻓﻔﺮﺡ ﺑﺬﻟﻚ ﺭﺳﻮﻝ ﷲ ﺻﻠّﻰ ّﷲ ﻋﻠﻴﻪ ﻭﺳﻠّﻢ :ﺭﺟﻞﻘﺎﻝ ﻓ،ﻓﻘﺘﻠﻪ ﺻﻬﻴﺐ ﻓﻲ ﺍﻟﻘﺘﺎﻝ
ﻋﻤﺮﻭ ﺑﻦ ﻋﺒﺪ  ﻘﺎﻝﻓ،ﺇﻧﻤﺎ ﻗﺘﻠﺘﻪ ﻟ ﺗﻌﺎﻟﻰ ﻭﻟﺮﺳﻮﻟﻪ :ﺻﻬﻴﺐﻘﺎﻝ ﻓ،ﺃﺧﺒﺮ ﺍﻟﻨﺒﻲ ﺻﻠّﻰ ّﷲ ﻋﻠﻴﻪ ﻭﺳﻠّﻢ ﺃﻧﻚ ﻗﺘﻠﺘﻪ ﻓﺄﻥ ﻓﻼﻧﺎ ﻳﻨﺘﺤﻠﻪ :ﻟﺼﻬﻴﺐ
ﻳﺎ ﺃَﻳﱡﻬَﺎ ﺍﻟﱠِﺬﻳَﻦ ﺁَﻣﻨُﻮﺍ ﻟَِﻢ ﺗَﻘُﻮﻟُﻮَﻥ ﻣﺎ ﴿ﻓﺄﻧﺰﻝ ﷲ ﺳﺒﺤﺎﻧﻪ ،ﻧﻌﻢ ﻳﺎ ﺭﺳﻮﻝ ﷲ: ﻗﺎﻝﻛﺬﻟﻚ ﻳﺎ ﺃﺑﺎ ﻳﺤﻴﻰ؟ : ﻗﺎﻝ،ﻳﺎ ﺭﺳﻮﻝ ﷲ ﻗﺘﻠﻪ ﺻﻬﻴﺐ :ﺍﻟﺮﺣﻤﻦ
 .﴾3452F2452﴿ﻭﺍﻵﻳﺔ ﺍﻷﺧﺮﻯ ﴾ﻻ ﺗَْﻔَﻌﻠُﻮﻥ َ
ﻳﻘﻮﻟﻮﻥ ﻟﻠﻨﺒّﻲ  ﴾َﻣْﻘﺘًﺎ ِﻋْﻨَﺪ ﷲﱠ ِ ﺃَْﻥ ﺗَﻘُﻮﻟُﻮﺍ َﻣﺎ ﻻ ﺗَْﻔَﻌﻠُﻮَﻥ  َﻛﺒُﺮ َ ﴿ﺍﺑﻦ ﺯﻳﺪ، ﻓﻲ ﻗﻮﻝ ﷲﻗﺎﻝ  :ﺍﻟﺨﺎﻣﺲ: ﻣﺎ ﺃﺧﺮﺟﻪ ﺍﻹﻣﺎﻡ ﺍﻟﻄﺒﺮﻱ 
َﻛﺒَُﺮ َﻣْﻘﺘًﺎ ِﻋْﻨَﺪ ﷲﱠ ِ ﺃَْﻥ ﺗَﻘُﻮﻟُﻮﺍ َﻣﺎ  ﴿َﺻﻠﱠﻰ ﷲ َﻋﻠَْﻴِﻪ َﻭَﺳﻠﱠﻢ ﻭﺃﺻﺤﺎﺑﻪ: ﻟﻮ ﺧﺮﺟﺘﻢ ﺧﺮﺟﻨﺎ ﻣﻌﻜﻢ، ﻭﻛﻨﺎ ﻓﻲ ﻧﺼﺮﻛﻢ، ﻭﻓﻲ، ﻭﻓﻲ؛ ﻓﺄﺧﺒﺮﻫﻢ ﺃﻧﻪ
 .﴾4452F3452﴿﴾ﻻ ﺗَْﻔَﻌﻠُﻮﻥ َ
ﻧﺰﻟﺖ ﻓﻲ ﺍﻟﺮﺟﻞ ﻳﻘﺮﺽ ﻧﻔﺴﻪ ﺑﻤﺎ ﻟﻢ ﻳﻔﻌﻠﻪ ﻧﻈﻴﺮﻩ ﻭﻳﺤﺒﻮﻥ ﺃﻥ  :ﻣﻴﻤﻮﻥ ﺑﻦ ﻣﻬﺮﺍﻥﻗﺎﻝ ﻭ: ﻗﺎﻝﻹﻣﺎﻡ ﺍﻟﺜﻌﻠﺒﻲ ﺫﻛﺮﻩ ﺍ :ﺍﻟﺴﺎﺩﺱ 
 .﴾5452F4452﴿ﻳﺤﻤﺪﻭﺍ ﻋﻤﺎ ﻟﻢ ﻳﻔﻌﻠﻮﺍ
ﻗﻠﺖ: ﺭﺟﺢ ﺍﻹﻣﺎﻡ ﺍﺑﻦ ﺟﺮﻳﺮ ﺍﻟﻘﻮﻝ ﺍﻷﻭﻝ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﻭﻫﻮ ﻓﻲ ﻗﻮﻝ ﺍﻟﺼﺤﺎﺑﺔ ﻟﻢ ﻧﻌﻠﻢ ﺃﻱ ﺍﻷﻋﻤﺎﻝ ﺃﺣﺐ ﺇﻟﻰ  
 ﻓﺎﻷﻋﻤﺎﻝ ﻳﺪﺧﻞ ﻓﻴﻬﺎ ﺍﻟﻌﺒﺎﺩﺍﺕ ﻭﺍﻟﻤﻌﺎﻣﻼﺕ ﻭﺍﻟﺠﻬﺎﺩ ﻭﻏﻴﺮ ﺫﻟﻚ ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ.،ﻞ ﺍﻷﻗﻮﺍﻝﷲ ﻋﻤﻠﻨﺎ ﺑﻪ. ﻭﻫﺬﺍ ﺍﻟﻘﻮﻝ ﻫﻮ ﺃﺷﻤ
 _______________
(ﺻ��ﺤﻴﺢ ﺍﺑ��ﻦ ﺣﺒ��ﺎﻥ  0932ﺡ) 2/362( ﺳ��ﻨﻦ ﺍﻟ��ﺪﺍﺭﻣﻲ 9033ﺡ) 5ﺝ:214ﺷ��ﺮﻁ ﺍﻟﺸ��ﻴﺨﻴﻦ ﺳ��ﻨﻦ ﺍﻟﺘﺮﻣ��ﺬﻱ   (ﻭﻗ��ﺎﻝ: ﺻ��ﺤﻴﺢ ﻋﻠ��ﻰ7832ﺡ) 2/97ﺍﻟﻤﺴ��ﺘﺪﺭﻙ ﻟﻠﺤ��ﺎﻛﻢ  (6352)
ﺣﺪﺛﻨﺎ ﻋﺒﺪ ﷲ ﺑﻦ ﻋﺒﺪ ﺍﻟﺮﺣﻤﻦ ﺃﺧﺒﺮﻧﺎ ﻣﺤﻤﺪ ﺑﻦ ﻛﺜﻴ�ﺮ ﻋ�ﻦ ﺍﻷﻭﺯﺍﻋ�ﻲ ﻋ�ﻦ ﻳﺤﻴ�ﻰ ﺑ�ﻦ (ﺇﺳﻨﺎﺩﻩ ﺻﺤﻴﺤﻘﺎﻝ ﺍﻹﻣﺎﻡ ﺍﻟﺘﺮﻣﺬﻱ 9947ﺡ) 31ﺝ: 784(ﻣﺴﻨﺪ ﺃﺑﻲ ﻳﻌﻠﻰ 4954ﺡ)01/454
 ﺑﻪ.— ﺑﻦ ﺳﻼﻡﺃﺑﻲ ﻛﺜﻴﺮ ﻋﻦ ﺃﺑﻲ ﺳﻠﻤﺔ ﻋﻦ ﻋﺒﺪ ﷲ
 ﺑﺈﺳﻨﺎﺩﻳﻦ ﻭﻛﻼﻫﻤﺎ ﺿﻌﻴﻒ 82/ 48/38ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ  (7352)
 (041/ 1ﺻﺤﻴﺢ ﺍﻟﺒﺨﺎﺭﻱ )(8352) 
 (981/ 2ﺻﺤﻴﺢ ﻣﺴﻠﻢ ـ )(9352) 
 (791/ 5)    ﺳﻨﻦ ﺍﻟﺘﺮﻣﺬﻱ (0452) 
 (2121ﺗﻔﺴﻴﺮ ﺍﻟﻌﺰ ﺑﻦ ﻋﺒﺪ ﺍﻟﺴﻼﻡ  ) (1452) 
 (453/ 32ﺟﺎﻣﻊ ﺍﻟﺒﻴﺎﻥ )ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ( )(2452) 
 (203/ 9) ﺍﻟﻜﺸﻒ ﻭﺍﻟﺒﻴﺎﻥ ﻋﻦ ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﺁﻥ(3452) 
 (553/ 32ﺟﺎﻣﻊ ﺍﻟﺒﻴﺎﻥ )ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ( )(4452) 
 (303/ 9ﺍﻟﻜﺸﻒ ﻭﺍﻟﺒﻴﺎﻥ ﻋﻦ ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﺁﻥ )(5452) 
 (834)
 
 ]ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ[
ﻭﻷﻱ ﺷﻲء  ؟ﻟﻢ ﺗﻘﻮﻟﻮﻥ ﺑﺄﻟﺴﻨﺘﻜﻢ ﺷﻴﺌﺎ ﻭﻻ ﺗﻔﻌﻠﻮﻧﻪ،ﺃﻱ ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﺬﻳﻦ ﺻﺪﻗﻮﺍ ﷲ ﻭﺭﺳﻮﻟﻪ ﴾ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ ﻟﻢ ﺗﻘﻮﻟﻮﻥ ﻣﺎ ﻻ ﺗﻔﻌﻠﻮﻥ  ﴿
ﻫﺬﺍ ﺇﻧﻜﺎﺭ ﻋﻠﻰ ﻣﻦ ﻳﻌﺪ  :ﺍﺑﻦ ﻛﺜﻴﺮﻗﺎﻝ ،ﻭﻫﻮ ﺍﺳﺘﻔﻬﺎﻡ ﻋﻠﻰ ﺟﻬﺔ ﺍﻹﻧﻜﺎﺭ ﻭﺍﻟﺘﻮﺑﻴﺦ ؟ﻣﻦ ﺍﻟﺨﻴﺮ ﻭﺍﻟﻤﻌﺮﻭﻑ،ﻧﻪﺗﻘﻮﻟﻮﻥ ﻧﻔﻌﻞ ﻣﺎ ﻻ ﺗﻔﻌﻠﻮ
ﺛﻢ ﺃﻛﺪ ﺍﻹﻧﻜﺎﺭ «ﻭﺇﺫﺍ ﺍﺋﺘﻤﻦ ﺧﺎﻥ،ﻭﺇﺫﺍ ﺣﺪﺙ ﻛﺬﺏ،ﺇﺫﺍ ﻭﻋﺪ ﺃﺧﻠﻒ :ﺁﻳﺔ ﺍﻟﻤﻨﺎﻓﻖ ﺛﻼﺙ»ﻭﻓﻲ ﺍﻟﺼﺤﻴﺤﻴﻦ ،ﻳﻘﻮﻝ ﻗﻮﻻ ﻻ ﻳﻔﻲ ﺑﻪ ﺃﻭ،ﻭﻋﺪﺍ
  :ﻋﻠﻴﻬﻢ ﺑﻘﻮﻟﻪ
 .ﻜﻢ ﻫﺬﺍ ﺑﻐﻀﺎ ﻋﻨﺪ ﺭﺑﻜﻢﺃﻱ ﻋﻈﻢ ﻓﻌﻠ ﴾ﻛﺒﺮ ﻣﻘﺘﺎ ﻋﻨﺪ ﷲ  ﴿
 .﴾6452F5452﴿ﺛﻢ ﻻ ﺗﻘﻮﻣﻮﻥ ﺑﺎﻟﻮﻓﺎء ﺑﻪ،ﻭﺃﻥ ﺗﻌﺪﻭﺍ ﺑﺸﻲء،ﺃﻱ ﺃﻥ ﺗﻘﻮﻟﻮﺍ ﺷﻴﺌﺎ ﺛﻢ ﻻ ﺗﻔﻌﻠﻮﻧﻪ ﴾ﺃﻥ ﺗﻘﻮﻟﻮﺍ ﻣﺎ ﻻ ﺗﻔﻌﻠﻮﻥ  ﴿
 
ُﺳﻮﻟِﻪِۦ َﻭﺗَُﺠٰ ِﻬُﺪﻭَﻥ ﻓِﻲ َﺳﺒِﻴِﻞ ﺗُۡﺆِﻣﻨُﻮَﻥ ﺑِﭑﻟﱠ  َِﻭﺭ َ ۰۱ﻳَٰ ٓﺄَﻳﱡﻬَﺎ ٱﻟﱠِﺬﻳَﻦ َءﺍَﻣﻨُﻮْﺍ ﻫَۡﻞ ﺃَُﺩﻟﱡُﻜۡﻢ َﻋﻠَٰﻰ ﺗَِﺠٰ َﺮٖﺓ ﺗُﻨِﺠﻴُﻜﻢ ﻣﱢ ۡﻦ َﻋَﺬﺍٍﺏ ﺃَﻟِﻴٖﻢ  ﴿
ﻳَۡﻐﻔِۡﺮ ﻟَُﻜۡﻢ ُﺫﻧُﻮﺑَُﻜۡﻢ َﻭﻳُۡﺪِﺧۡﻠُﻜۡﻢ َﺟﻨﱠٰ ٖﺖ ﺗَۡﺠِﺮﻱ ِﻣﻦ ﺗَۡﺤﺘِﻬَﺎ  ۱۱ٱﻟﱠ  ِﺑِﺄَۡﻣَﻮٰ ﻟُِﻜۡﻢ َﻭﺃَﻧﻔُِﺴُﻜۡﻢﻭ َﺫٰ ﻟُِﻜۡﻢ َﺧۡﻴٞﺮ ﻟﱠُﻜۡﻢ ﺇِﻥ ُﻛﻨﺘُۡﻢ ﺗَۡﻌﻠَُﻤﻮَﻥ 
 ﴾  ۲۱َﺫٰ ﻟَِﻚ ٱۡﻟﻔَۡﻮُﺯ ٱۡﻟَﻌِﻈﻴُﻢ  ٱۡﻷَۡﻧﻬَٰ ُﺮ َﻭَﻣَﺴٰ ِﻜَﻦ ﻁَﻴﱢﺒَٗﺔ ﻓِﻲ َﺟﻨﱠٰ ِﺖ َﻋۡﺪٖﻥﻭ 
 
 ﺍﻵﻳﺔ. – ﴾ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ ﻫﻞ ﺃﺩﻟﻜﻢ ﻋﻠﻰ ﺗﺠﺎﺭﺓ  ﴿ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﻳﺎ  ﴿:ﻓﻨﺰﻟﺖ،ﻟﻮ ﻛﻨﺎ ﻧﻌﻠﻢ ﺃﻱ ﺍﻷﻋﻤﺎﻝ ﺃﺣﺐ ﺇﻟﻰ ﷲ ﻭﺃﻓﻀﻞ »: ﻗﺎﻟﻮﺍﻗﺎﻝ ﺻﺎﻟﺢ  ﻋﻦ ﺃﺑﻲﻭﺃﺧﺮﺝ   ]ﻙ[ .4901
ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ ﻟﻢ ﺗﻘﻮﻟﻮﻥ ﻣﺎ  ﴿:ﻓﻜﺮﻫﻮﺍ ﺍﻟﺠﻬﺎﺩ ﻓﻨﺰﻟﺖ ﴾ـ ﺍﻵﻳﺔﺃﻳﻬﺎ ﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ  ﻫﻞ ﺃﺩﻟﻜﻢ ﻋﻠﻰ ﺗﺠﺎﺭﺓ 
 .«﴾﴾7452F6452﴿ﻻ ﺗﻔﻌﻠﻮﻥ
 . ﴾8452F7452﴿ﻋﺒﺎﺱ ﻧﺤﻮﻩ ﻋﻦ ﺍﺑﻦﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﻣﻦ ﻁﺮﻳﻖ ﻋﻠﻲ   ]ﻙ[ .5901
ﻟﻢ ﺗﻘﻮﻟﻮﻥ  ﴿:ﺃﻧﺰﻟﺖ» : ﻗﺎﻝ ﻋﻦ ﺍﻟﻀﺤﺎﻙﻋﺒﺎﺱ ﻭﺍﺑﻦ ﺟﺮﻳﺮ  ﻋﻦ ﺍﺑﻦﻭﺃﺧﺮﺝ ﻣﻦ ﻁﺮﻳﻖ ﻋﻜﺮﻣﺔ  ]ﻙ[ .6901
 ”.﴾9452F8452﴿ﻭﺍﻟﻘﺘﻞ ﻣﺎ ﻟﻢ ﻳﻔﻌﻠﻪ ﻣﻦ ﺍﻟﻀﺮﺏ ﻭﺍﻟﻄﻌﻦ ﻓﻲ ﺍﻟﺮﺟﻞ ﻳﻘﻮﻝ ﻓﻲ ﺍﻟﻘﺘﺎﻝ ﴾ﻣﺎ ﻻ ﺗﻔﻌﻠﻮﻥ 
 .«﴾0552F9452﴿ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﺗﻮﻟﻴﻬﻢ ﻳﻮﻡ ﺃﺣﺪ :» ﻋﻦ ﻣﻘﺎﺗﻞﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ  ]ﻙ[ .7901
ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ ﻫﻞ ﺃﺩﻟﻜﻢ ﻋﻠﻰ ﺗﺠﺎﺭﺓ ﺗﻨﺠﻴﻜﻢ  ﴿:ﻟﻤﺎ ﻧﺰﻟﺖ :»ﻗﺎﻝ ﺑﻦ ﺟﺒﻴﺮ  ﻋﻦ ﺳﻌﻴﺪﻭﺃﺧﺮﺝ  ]ﻙ[ .8901
 ﴿:ﺰﻟﺖﻓﻨ،ﻭﺍﻷﻫﻠﻴﻦ ﺍﻟﺘﺠﺎﺭﺓ ﻷﻋﻄﻴﻨﺎ ﻓﻴﻬﺎ ﺍﻷﻣﻮﺍﻝ ﻟﻮ ﻋﻠﻤﻨﺎ ﻣﺎ ﻫﺬﻩ :ﺍﻟﻤﺴﻠﻤﻮﻥﻗﺎﻝ  ﴾ﻣﻦ ﻋﺬﺍﺏ ﺃﻟﻴﻢ 
 .«﴾﴾1552F0552﴿ﺗﺆﻣﻨﻮﻥ ﺑﺎﻟ  ﻭﺭﺳﻮﻟﻪ
 
 ]ﺗﻌﻠﻴﻖ[
ﻋﻦ ﺃﺣﺐ  �ﻓﺒﻌﺪ ﺃﻥ ﺳﺄﻝ ﺍﻟﻤﺆﻣﻨﻮﻥ ﺍﻟﻨﺒﻲ ،ﻭﻫﻲ ﻣﺘﺼﻠﺔ ﺑﻤﺎ ﻗﺒﻠﻬﺎ،ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﻋﺪﺓ ﺁﺛﺎﺭ ﺑﺄﺳﺒﺎﺏ ﻣﺨﺘﻠﻔﺔ ﻟﻠﻨﺰﻭﻝ 
ﻭﻓﻲ .ﺫﻟﻚ ﻭﻗﺪ ﺗﻘﺪﻡ ﺣﺪﻳﺚ ﺍﺑﻦ ﻣﺴﻌﻮﺩ ﻓﻲ،ﺍﻷﻋﻤﺎﻝ ﺩﻟﻬﻢ ﷲ ﺗﻌﺎﻟﻰ ﻋﻠﻰ ﺃﺣﺐ ﺍﻷﻋﻤﺎﻝ ﺇﻟﻴﻪ ﻭﻫﻮ ﺍﻹﻳﻤﺎﻥ ﺑﺎﻟ ﻭﺍﻟﺠﻬﺎﺩ ﻓﻲ ﺳﺒﻴﻠﻪ
" ﺟﻬﺎﺩ ﻓﻲ : ﻗﺎﻝ ؟" ﺇﻳﻤﺎﻥ ﺑﺎﻟ ﻭﺭﺳﻮﻟﻪ " ﻗﻴﻞ ﺛﻢ ﻣﺎﺫﺍ: ﻗﺎﻝ ؟ﺳﺌﻞ: ﺃﻱ ﺍﻷﻋﻤﺎﻝ ﺃﻓﻀﻞ �ﺃﻥ ﺍﻟﻨﺒﻲ :ﺍﻟﺼﺤﻴﺢ ﻣﻦ ﺣﺪﻳﺚ ﺃﺑﻲ ﻫﺮﻳﺮﺓ
 .﴾2552F1552﴿"ﺣﻭ ﻣﺒﺮﻭﺭ"ﻗﺎﻝ:  ؟ﺳﺒﻴﻞ ﷲ " ﻗﻴﻞ: ﺛﻢ ﻣﺎﺫﺍ
ﻭﺍﻟﻘﻮﻝ ﺑﺄﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ،ﺎﻗﻠﺖ: ﻫﺬﻩ ﺍﻵﻳﺎﺕ ﻧﺰﻟﺖ ﺇﺭﺷﺎﺩﺍً ﻣﻦ ﷲ ﺗﻌﺎﻟﻰ ﻟﻌﺒﺎﺩﻩ ﻋﻦ ﺃﻓﻀﻞ ﺍﻷﻋﻤﺎﻝ ﺍﻟﺘﻲ ﺗﻤﻨﻮﺍ ﺃﻥ ﻳﻌﻤﻠﻮﻫ 
 ﻓﻴﺤﻤﻞ ﺍﻵﻳﺔ ﻋﻦ ﺗﻤﻨﻴﻬﻢ ﻣﻌﺮﻓﺔ ﺃﻓﻀﻞ ﺍﻷﻋﻤﺎﻝ ﻋﻤﻮﻣﺎ ًﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ.،ﺗﻮﻟﻴﻬﻢ ﻳﻮﻡ ﺃﺣﺪ ﻟﻢ ﺃﺟﺪ ﻣﺎ ﻳﺸﻬﺪ ﻟﻪ
 
 ]ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ[
ﺭﺍﺑﺤﺔ ﻫﻞ ﺃﺩﻟﻜﻢ ﻋﻠﻰ ﺗﺠﺎﺭﺓ ،ﻭﺁﻣﻨﺘﻢ ﺑﺮﺑﻜﻢ ﺣﻖ ﺍﻹﻳﻤﺎﻥ،ﺃﻱ ﻳﺎ ﻣﻦ ﺻﺪﻗﺘﻢ ﷲ ﻭﺭﺳﻮﻟﻪ ﴾ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ ﻫﻞ ﺃﺩﻟﻜﻢ ﻋﻠﻰ ﺗﺠﺎﺭﺓ  ﴿
 .ﻭﺍﻻﺳﺘﻔﻬﺎﻡ ﻟﻠﺘﺸﻮﻳﻖ ؟ﺟﻠﻴﻠﺔ ﺍﻟﺸﺄﻥ
 : ﻘﺎﻝﺑﻴﻦ ﺗﻠﻚ ﺍﻟﺘﺠﺎﺭﺓ ﻭﻭﺿﺤﻬﺎ ﻓ ﻢ. ﺛ.ﺃﻱ ﺗﺨﻠﺼﻜﻢ ﻭﺗﻨﻘﺬﻛﻢ ﻣﻦ ﻋﺬﺍﺏ ﺷﺪﻳﺪ ﻣﺆﻟﻢ ﴾ﺗﻨﺠﻴﻜﻢ ﻣﻦ ﻋﺬﺍﺏ ﺃﻟﻴﻢ  ﴿
 ﻻ ﻳﺜﻮﺑﻪ ﺷﻚ ﻭﻻ ﻧﻔﺎﻕ،ﻭﺗﺆﻣﻨﻮﻥ ﺑﻪ ﺇﻳﻤﺎﻧﺎ ﺻﺎﺩﻗﺎ،ﺃﻱ ﺗﻌﺘﻘﺪﻭﻥ ﺑﺎﻟ ﴾ﺗﺆﻣﻨﻮﻥ ﺑﺎﻟ ﻭﺭﺳﻮﻟﻪ  ﴿
ﺟﻌﻞ  :ﺍﻟﻤﻔﺴﺮﻭﻥﻗﺎﻝ ،ﻹﻋﻼء ﻛﻠﻤﺔ ﷲ،ﺑﺎﻟﻤﺎﻝ ﻭﺍﻟﻨﻔﺲ،ﺃﻱ ﻭﺗﺠﺎﻫﺪﻭﻥ ﺃﻋﺪﺍء ﺍﻟﺪﻳﻦ ﴾ﻔﺴﻜﻢ ﻭﺗﺠﺎﻫﺪﻭﻥ ﻓﻲ ﺳﺒﻴﻞ ﷲ ﺑﺄﻣﻮﺍﻟﻜﻢ ﻭﺃﻧ ﴿
ﻭﻣﻦ ﺁﻣﻦ ﻭﺟﺎﻫﺪ ،ﻁﻤﻌﺎ ﻓﻲ ﺍﻟﺮﺑﺢ،ﻓﺈﻧﻬﺎ ﻋﺒﺎﺭﺓ ﻋﻦ ﻣﺒﺎﺩﻟﺔ ﺷﻲء ﺑﺸﻲء،ﺍﻹﻳﻤﺎﻥ ﻭﺍﻟﺠﻬﺎﺩ ﻓﻲ ﺳﺒﻴﻠﻪ " ﺗﺠﺎﺭﺓ " ﺗﺸﺒﻴﻬﺎ ﻟﻬﻤﺎ ﺑﺎﻟﺘﺠﺎﺭﺓ
ﻓﺸﺒﻪ ﻫﺬﺍ ﺍﻟﺜﻮﺍﺏ ﻭﺍﻟﻨﺠﺎﺓ ﻣﻦ ،ﻭﺍﻟﻨﺠﺎﺓ ﻣﻦ ﺃﻟﻴﻢ ﻋﻘﺎﺑﻪ،ﻳﻞ ﺛﻮﺍﺑﻪﻟﻨﻴﻞ ﻣﺎ ﻋﻨﺪ ﺭﺑﻪ ﻣﻦ ﺟﺰ،ﻓﻘﺪ ﺑﺬﻝ ﻣﺎ ﻋﻨﺪﻩ ﻭﻣﺎ ﻓﻲ ﻭﺳﻌﻪ،ﺑﻤﺎﻟﻪ ﻭﻧﻔﺴﻪ
  :ﻭﺍﻟﺠﻬﺎﺩ ﺛﻼﺛﺔ ﺃﻧﻮﺍﻉ :ﺍﻹﻣﺎﻡ ﺍﻟﻔﺨﺮﻗﺎﻝ  ﴾ﺇﻥ ﷲ ﺍﺷﺘﺮﻯ ﻣﻦ ﺍﻟﻤﺆﻣﻨﻴﻦ ﺃﻧﻔﺴﻬﻢ ﻭﺃﻣﻮﺍﻟﻬﻢ ﺑﺄﻥ ﻟﻬﻢ ﺍﻟﺠﻨﺔ  ﴿ :ﻛﻘﻮﻟﻪ ﺗﻌﺎﻟﻰ،ﺍﻟﻌﺬﺍﺏ ﺑﺎﻟﺘﺠﺎﺭﺓ
 ﻭﻫﻮ ﻗﻬﺮ ﺍﻟﻨﻔﺲ ﻭﻣﻨﻌﻬﺎ ﻋﻦ ﺍﻟﻠﺬﺍﺕ ﻭﺍﻟﺸﻬﻮﺍﺕ.،ﺟﻬﺎﺩ ﻓﻴﻤﺎ ﺑﻴﻨﻪ ﻭﺑﻴﻦ ﻧﻔﺴﻪ -1
 ﻭﻫﻮ ﺃﻥ ﻳﺪﻉ ﺍﻟﻄﻤﻊ ﻣﻨﻬﻢ ﻭﻳﺸﻔﻖ ﻋﻠﻴﻬﻢ ﻭﻳﺮﺣﻤﻬﻢ.،ﻭﺟﻬﺎﺩ ﻓﻴﻤﺎ ﺑﻴﻨﻪ ﻭﺑﻴﻦ ﺍﻟﺨﻠﻖ -2
 ﻧﺼﺮﺓ ﻟﺪﻳﻦ ﷲ.،ﻭﺟﻬﺎﺩ ﺃﻋﺪﺍء ﷲ ﺑﺎﻟﻨﻔﺲ ﻭﺍﻟﻤﺎﻝ -3
 _______________
 (543/ 3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(6452) 
 ﻣﺮﺳﻞ ﺿﻌﻴﻒ 82/48ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ  (7452)
 ﻣﻨﻘﻄﻊ ﺍﻹﺳﻨﺎﺩ. 01/4544ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ   (8452)
 ﻣﺮﺳﻞ 82/48ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ   (9452)
 ﻣﺮﺳﻞ. (0552)
 ﻣﺮﺳﻞ. 01/4533ﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ  ﺗ (1552)
 (31/ 1ﺻﺤﻴﺢ ﺍﻟﺒﺨﺎﺭﻱ )(2552) 
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ﺇﻥ ﻛﺎﻥ ،ﺧﻴﺮ ﻟﻜﻢ ﻣﻦ ﻛﻞ ﺷﻲء ﻓﻲ ﻫﺬﻩ ﺍﻟﺤﻴﺎﺓ،ﻭﺍﻟﺠﻬﺎﺩ ﻓﻲ ﺳﺒﻴﻞ ﷲ،ﺃﻱ ﻣﺎ ﺃﻣﺮﺗﻜﻢ ﺑﻪ ﻣﻦ ﺍﻹﻳﻤﺎﻥ ﴾ﺫﻟﻜﻢ ﺧﻴﺮ ﻟﻜﻢ ﺇﻥ ﻛﻨﺘﻢ ﺗﻌﻠﻤﻮﻥ  ﴿
 .ﻋﻨﺪﻛﻢ ﻓﻬﻢ ﻭﻋﻠﻢ
ﻷﻥ ﻣﻌﻨﺎﻫﺎ ﻣﻌﻨﻰ ﺍﻷﻣﺮ ﺃﻱ ﺁﻣﻨﻮﺍ ﺑﺎﻟ ﻭﺟﺎﻫﺪﻭﺍ ﻓﻲ  ﴾ﺗﺆﻣﻨﻮﻥ ﺑﺎﻟ ﻭﺭﺳﻮﻟﻪ  ﴿ﻫﺬﺍ ﺟﻮﺍﺏ ﺍﻟﺠﻤﻠﺔ ﺍﻟﺨﺒﺮﻳﺔ  ﴾ﻳﻐﻔﺮ ﻟﻜﻢ ﺫﻧﻮﺑﻜﻢ  ﴿
 .ﻭﻳﻤﺤﻬﺎ ﺑﻔﻀﻠﻪ ﻋﻨﻜﻢ،ﺃﻱ ﻳﺴﺘﺮﻫﺎ ﻋﻠﻴﻜﻢ ﴾ﻳﻐﻔﺮ ﻟﻜﻢ ﺫﻧﻮﻳﻜﻢ  ﴿ﻓﺈﺫﺍ ﻓﻌﻠﺘﻢ ﺫﻟﻚ ،ﺳﺒﻴﻠﻪ
 .ﺗﺠﺮﻱ ﻣﻦ ﺗﺤﺖ ﻗﺼﻮﺭﻫﺎ ﺃﻧﻬﺎﺭ ﺍﻟﺠﻨﺔ،ﻦﺃﻱ ﻭﻳﺪﺧﻠﻜﻢ ﺣﺪﺍﺋﻖ ﻭﺑﺴﺎﺗﻴ ﴾ﻭﻳﺪﺧﻠﻜﻢ ﺟﻨﺎﺕ ﺗﺠﺮﻱ ﻣﻦ ﺗﺤﺘﻬﺎ ﺍﻷﻧﻬﺎﺭ  ﴿
 ﺃﻱ ﻭﻳﺴﻜﻨﻜﻢ ﻓﻲ ﻗﺼﻮﺭ ﺭﻓﻴﻌﺔ ﻓﻲ ﺟﻨﺎﺕ ﺍﻹﻗﺎﻣﺔ ﴾ﻭﻣﺴﺎﻛﻦ ﻁﻴﺒﺔ ﻓﻲ ﺟﻨﺎﺕ ﻋﺪﻥ  ﴿
ﺍﻟﺘﻲ ﻻ ﺳﻌﺎﺩﺓ ،ﻭﺍﻟﺴﻌﺎﺩﺓ ﺍﻟﺪﺍﺋﻤﺔ ﺍﻟﻜﺒﻴﺮﺓ،ﺍﻟﺬﻱ ﻻ ﻓﻮﺯ ﻭﺭﺍءﻩ،ﺃﻱ ﺫﻟﻚ ﺍﻟﺠﺰﺍء ﺍﻟﻤﺬﻛﻮﺭ ﻫﻮ ﺍﻟﻔﻮﺯ ﺍﻟﻌﻈﻴﻢ ﴾ﺫﻟﻚ ﺍﻟﻔﻮﺯ ﺍﻟﻌﻈﻴﻢ  ﴿
 .﴾3552F2552﴿ﺑﻌﺪﻫﺎ
 ﺍﻧﺘﻬﺖ ﺳﻮﺭﺓ ﺍﻟﺼﻒ
 
 
 ﻟُﺠُﻤَﻌﺔ ُِﺳﻮَﺭﺓ ُﺍ
 
 
 ﴾ ۱۱ َﺧۡﻴُﺮ ٱﻟﺮﱠٰ ِﺯﻗِﻴَﻦ ﻟَۡﻬًﻮﺍ ٱﻧﻔَﻀﱡ ٓﻮْﺍ ﺇِﻟَۡﻴﻬَﺎ َﻭﺗََﺮُﻛﻮَﻙ ﻗَﺎٓﺋِٗﻤﺎﻭ ﻗُۡﻞ َﻣﺎ ِﻋﻨَﺪ ٱﻟﱠ  َِﺧۡﻴٞﺮ ﻣﱢ َﻦ ٱﻟﻠﱠۡﻬِﻮ َﻭِﻣَﻦ ٱﻟﺘﱢَﺠٰ َﺮِﺓﻭ َﻭٱﻟﱠ ُ  ﺃﻭ َۡﻭﺇَِﺫﺍ َﺭﺃَۡﻭْﺍ ﺗَِﺠٰ َﺮﺓً  ﴿
 
 ﺍﻵﻳﺔ. - ﴾ﻟﻬﻮﺍً  ﺃﻭﻭﺇﺫﺍ ﺭﺃﻭﺍ ﺗﺠﺎﺭﺓ  ﴿ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﻓﺨﺮﺟﻮﺍ ،ﺇﺫ ﺃﻗﺒﻠﺖ ﻋﻴﺮ ﻗﺪ ﻗﺪﻣﺖ،ﻳﺨﻄﺐ ﻳﻮﻡ ﺍﻟﺠﻤﻌﺔ �ﻛﺎﻥ ﺍﻟﻨﺒﻲ  :»ﻗﺎﻝ  ﻋﻦ ﺟﺎﺑﺮﺍﻟﺸﻴﺨﺎﻥ ﺃﺧﺮﺝ  .9901
ﻟﻬﻮﺍ ﺍﻧﻔﻀﻮﺍ ﺇﻟﻴﻬﺎ ﻭﺗﺮﻛﻮﻙ  ﺃﻭﻭﺇﺫﺍ ﺭﺃﻭﺍ ﺗﺠﺎﺭﺓ  ﴿:ﻓﺄﻧﺰﻝ ﷲ،ﺇﻟﻴﻬﺎ ﺣﺘﻰ ﻟﻢ ﻳﺒﻖ ﻣﻌﻪ ﺇﻻ ﺍﺛﻨﺎ ﻋﺸﺮﺭﺟﻼً 
 .«﴾﴾4552F3552﴿ﻗﺎﺋﻤﺎ
ﻤﺮﻭﻥ ﻛﺎﻥ ﺍﻟﺠﻮﺍﺭﻱ ﺇﺫﺍ ﻧﻜﺤﻮﺍ ﻛﺎﻧﻮﺍ ﻳ :»ﻗﺎﻝ ﺃﻳﻀﺎً  ﻋﻦ ﺟﺎﺑﺮﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮ  ]ﻙ[ .0011
ﻭﻛﺄﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ .«﴾6552F5552﴿ﻗﺎﺋﻤﺎً ﻋﻠﻰ ﺍﻟﻤﻨﺒﺮ ﻭﻳﻨﻔﻀﻮﻥ ﺇﻟﻴﻬﺎ،ﻓﻨﺰﻟﺖ  �ﻭﺍﻟﻤﺰﺍﻣﻴﺮ ﻭﻳﺘﺮﻛﻮﻥ ﺍﻟﻨﺒﻲ ﴾5552F4552﴿ﺑﺎﻟﻜﺒﺮ
 .ﺍﻵﻣﺮﻳﻦ ﻣﻌﺎً 
ﻟﻘﺼﺔ ﺍﻟﻨﻜﺎﺡ ﻭﻗﺪﻭﻡ ﺍﻟﻌﻴﺮ ﻣﻌﺎ ًﻣﻦ ﻁﺮﻳﻖ ﻭﺍﺣﺪ ﻭﺃﻧﻬﺎ ﻧﺰﻟﺖ  ﻋﻦ ﺟﺎﺑﺮﺛﻢ ﺭﺃﻳﺖ ﺍﺑﻦ ﺍﻟﻤﻨﺬﺭ ﺃﺧﺮﺟﻪ  ]ﻙ[ .1011
 .ﻓﻠﻠﻪ ﺍﻟﺤﻤﺪ ﴾7552F6552﴿ﻓﻲ ﺍﻵﻣﺮﻳﻦ
 
 ]ﺗﻌﻠﻴﻖ[
ﺑﺈﺟﻤﺎﻉ ﻭﻗﺪ ﺗﻨﺎﻭﻟﺖ ﺃﺣﻜﺎﻣﺎ ًﻋﺪﺓ ﻭﺗﺤﺪﺛﺖ ﻋﻦ ﺑﻌﺾ ﺃﺧﻼﻕ ﺍﻟﻴﻬﻮﺩ ﻣﻦ ﺗﺮﻛﻬﻢ ﻛﺘﺎﺑﻬﻢ ﻭﺭﺍء ﻅﻬﻮﺭﻫﻢ ﺳﻮﺭﺓ ﺍﻟﺠﻤﻌﺔ ﻣﺪﻧﻴﺔ  
 ﺑﺎﻹﺿﺎﻓﺔ ﺇﻟﻰ ﺍﻟﺤﺪﻳﺚ ﻋﻦ ﺑﻌﺾ ﺃﺣﻜﺎﻡ ﺍﻟﺼﻼﺓ ﻳﻮﻡ ﺍﻟﺠﻤﻌﺔ.،ﻭﺃﻧﻬﻢ ﻟﻦ ﻳﺘﻤﻨﻮﺍ ﺍﻟﻤﻮﺕ ﺃﺑﺪﺍ ًﺑﺴﺒﺐ ﻣﺎ ﻗﺪﻣﺖ ﺃﻳﺪﻳﻬﻢ
 ﻭﻗﺪ ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺳﺒﺒﻴﻦ ﻟﻨﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺎﺕ ﻓﻲ ﺍﻟﺠﻤﻌﺔ. 
ﻗﺎﺋﻤﺎ ًﻳﻮﻡ ﺍﻟﺠﻤﻌﺔ ﻳﺨﻄﺐ ﻟﻤﺎ ﺟﺎءﺕ ﺍﻟﻌﻴﺮ ﻭﻛﺎﻥ ﺍﻟﺬﻱ ﺃﺗﻲ ﺑﻬﺬﻩ ﺍﻟﻌﻴﺮ ﺩﺣﻴﺔ  �ﻭﻝ: ﻓﻲ ﻛﻮﻧﻬﻢ ﺗﺮﻛﻮﺍ ﺭﺳﻮﻝ ﷲ ﻓﺎﻟﺴﺒﺐ ﺍﻷ 
 .ﺍﻟﻜﻠﺒﻲ ﻋﻠﻰ ﻣﺎ ﺫﻛﺮﻩ ﺍﻹﻣﺎﻡ ﺍﻟﻘﺮﻁﺒﻲ
ﻓﻘﺪﻡ ﺩﺣﻴﺔ ﺑﻦ ﺧﻠﻴﻔﺔ ﺑﺘﺠﺎﺭﺓ ﺯﻳﺖ ﻣﻦ ،ﺃﺻﺎﺏ ﺃﻫﻞ ﺍﻟﻤﺪﻳﻨﺔ ﺟﻮﻉ ﻭﻏﻼء ﺳﻌﺮ :ﺍﻟﺤﺴﻦ ﻭﺃﺑﻮ ﻣﺎﻟﻚﻗﺎﻝ ﻭ:ﺍﻹﻣﺎﻡ ﺍﻟﺜﻌﻠﺒﻲﻗﺎﻝ  
ﺧﺸﻮﺍ ﺃﻥ ﻳﺴﺒﻘﻮﺍ ﺇﻟﻴﻪ ﻓﻠﻢ ﻳﺒﻖ ﻣﻊ ﺍﻟﻨﺒﻲ ﺻﻠّﻰ ّﷲ ،ﻓﻠّﻤﺎ ﺭﺃﻭﻩ ﻗﺎﻣﻮﺍ ﺇﻟﻴﻪ ﺑﺎﻟﺒﻘﻴﻊ،ﻰ ّﷲ ﻋﻠﻴﻪ ﻭﺳﻠّﻢ ﻳﺨﻄﺐ ﻳﻮﻡ ﺍﻟﺠﻤﻌﺔﺍﻟﺸﺎﻡ ﻭﺍﻟﻨﺒﻲ ﺻﻠّ 
ﻭ ﺍﻟّﺬﻱ ﻧﻔﺲ ﻣﺤّﻤﺪ ﺑﻴﺪﻩ ﻟﻮ ﺗﺘﺎﺑﻌﺘﻢ ﺣﺘّﻰ ﻻ » ﴿:ﻋﻠﻴﻪ ﺍﻟﺴﻼﻡ﴿ﺭﺳﻮﻝ ّﷲ ﻘﺎﻝ ﻓﻨﺰﻟﺖ ﻫﺬﻩ ﺍﻵﻳﺔ ﻓ،ﻋﻠﻴﻪ ﻭﺳﻠّﻢ ﺇّﻻ ﺭﻫﻂ ﻣﻨﻬﻢ ﺃﺑﻮ ﺑﻜﺮ ﻭﻋﻤﺮ
 « ﺴﺎﻝ ﺑﻜﻢ ﺍﻟﻮﺍﺩﻱ ﻧﺎﺭﺍﻳﺒﻘﻰ ﺃﺣﺪ ﻣﻨﻜﻢ ﻟ
ﻳﺨﻄﺐ ﻳﻮﻡ ﺍﻟﺠﻤﻌﺔ ﺇﺫ ﻗﺪﻡ ﺩﺣﻴﺔ ﺑﻦ ﺧﻠﻴﻔﺔ ﺑﻦ ﻓﺮﻭﺓ ﺍﻟﻜﻠﺒﻲ ﺛﻢ ﺃﺣﺪ ﺑﻨﻲ  ﺻﻠﻰ ﷲ ﻋﻠﻴﻪ ﻭﺳﻠﻢﺑﻴﻨﺎ ﺭﺳﻮﻝ ّﷲ  :ﺍﻟﻤﻘﺎﺗﻼﻥﻗﺎﻝ  
ﻣﺎ ﻭﻛﺎﻥ ﺇﺫﺍ ﻗﺪﻡ ﻟﻢ ﻳﺒﻖ ﺑﺎﻟﻤﺪﻳﻨﺔ ﻋﺎﺗﻖ ﺇّﻻ ﺃﺗﺎﻩ ﻭﻛﺎﻥ ﻳﻘّﺪﻡ ﺇﺫﺍ ﻗﺪﻡ ﻛﻞ ،ﺍﻟﺨﺰﺭﺝ ﺛﻢ ﺃﺣﺪ ﺑﻨﻲ ﺯﻳﺪ ﺑﻦ ﻣﻨﺎﺓ ﺑﻦ ﻋﺎﻣﺮ ﻣﻦ ﺍﻟﺸﺎﻡ ﺑﺘﺠﺎﺭﺓ
ﺛﻢ ﻳﻀﺮﺏ ﺑﺎﻟﻄﺒﻞ ﻟﻴﺆﺫﻥ ﺍﻟﻨﺎﺱ ﺑﻘﺪﻭﻣﻪ ،ﻭﻫﻮ ﻣﻜﺎﻥ ﻓﻲ ﺳﻮﻕ ﺍﻟﻤﺪﻳﻨﺔ،ﻓﻴﻨﺰﻝ ﻋﻨﺪ ﺃﺣﺠﺎﺭ ﺍﻟﺰﻳﺖ،ﻏﻴﺮﻩ ﺃﻭﺑّﺮ  ﺃﻭﻳﺤﺘﺎﺝ ﺇﻟﻴﻪ ﻣﻦ ﺩﻗﻴﻖ 
ﻓﺨﺮﺝ ﺍﻟﻨّﺎﺱ ،ﻗﺎﺋﻤﺎ ﻋﻠﻰ ﺍﻟﻤﻨﺒﺮ ﻳﺨﻄﺐ ﺻﻠﻰ ﷲ ﻋﻠﻴﻪ ﻭﺳﻠﻢ ﻭﺭﺳﻮﻝ ّﷲ ،ﻓﻘﺪﻡ ﺫﺍﺕ ﺟﻤﻌﺔ ﻭﻛﺎﻥ ﺫﻟﻚ ﻗﺒﻞ ﺃﻥ ﻳﺴﻠﻢ،ﻓﻴﺨﺮﺝ ﺇﻟﻴﻪ ﺍﻟﻨﺎﺱ
« ﻻ ﻫﺆﻻء ﻟﺴّﻮﻣﺖ ﻋﻠﻴﻬﻢ ﺍﻟﺤﺠﺎﺭﺓ ﻣﻦ ﺍﻟﺴﻤﺎءﻟﻮ» :ﺻﻠﻰ ﷲ ﻋﻠﻴﻪ ﻭﺳﻠﻢﺍﻟﻨﺒﻲ ﻘﺎﻝ  ﺇﺛﻨﺎ ﻋﺸﺮ ﺭﺟﻼ ﻭﺍﻣﺮﺃﺓ ﻓﻓﻠﻢ ﻳﺒﻖ ﻓﻲ ﺍﻟﻤﺴﺠﺪ ﺇّﻻ 
 .ﻭﺃﻧﺰﻝ ّﷲ ﺳﺒﺤﺎﻧﻪ ﻫﺬﻩ ﺍﻵﻳﺔ
ﺧﺮﺟﻮﺍ ﺇّﻻ ﺃﺣﺪ ﻋﺸﺮ ﺭﺟﻼ  :ﺍﺑﻦ ﻛﻴﺴﺎﻥﻗﺎﻝ ﻭ،ﺍﺑﻦ ﻋﺒﺎﺱ ﻓﻲ ﺭﻭﺍﻳﺔ ﺍﻟﻜﻠﺒﻲ ﻟﻢ ﻳﺒﻖ ﻓﻲ ﺍﻟﻤﺴﺠﺪ ﺇّﻻ ﺛﻤﺎﻧﻴﺔ ﺭﻫﻂﻗﺎﻝ ﻭ 
 .﴾8552F7552﴿ﻭﺍﻣﺮﺃﺓ
 _______________
 (743/ 3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(3552) 
ﺻﺤﻴﺢ  51/ 892(ﺻﺤﻴﺢ ﺍﺑﻦ ﺣﺒﺎﻥ 02051ﺡ) 3/073(ﻣﺴﻨﺪ ﺃﺣﻤﺪ   1133ﺡ) 5/414(ﺳﻨﻦ ﺍﻟﺘﺮﻣﺬﻱ 368ﺡ) 2/095(ﺻﺤﻴﺢ ﻣﺴﻠﻢ 498ﺡ) 1/613ﺻﺤﻴﺢ ﺍﻟﺒﺨﺎﺭﻱ  (4552)
( ﺍﻟﻤﻨﺘﻘﻲ ﻣ�ﻦ ﺍﻟﺴ�ﻨﻦ ﺍﻟﻤﺴ�ﻨﺪﺓ 8881ﺡ) 3/504(ﻣﺴﻨﺪ ﺃﺑﻲ ﻳﻌﻠﻰ 4145ﺡ) 3/181( ﺳﻨﻦ ﺍﻟﺒﻴﻬﻘﻲ ﺍﻟﻜﺒﺮﻯ 39511ﺡ)6/094ﺎﺋﻲ ﺍﻟﻜﺒﺮﻯ (ﺳﻨﻦ ﺍﻟﻨﺴ2381ﺡ) 3/161ﺍﺑﻦ ﺧﺰﻳﻤﺔ 
  82/ 501( ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ 0111ﺡ) 533ﺍﻟﻤﻨﺘﺨﺐ 292ﺡ  28
 341  4ﺎﻳﺔ ﻓﻲ ﻏﺮﻳﺐ ﺍﻟﺤﺪﻳﺚ/]ﺍﻟَﻜﺒَﺮ[: ﺑِﻔَْﺘَﺤﺘﻴﻦ  ﺍﻟﻄﱠْﺒﻞ ُﺫﻭ ﺍﻟﺮﱠ ْﺃَﺳﻴﻦ ﻭﻗﻴﻞ ﺍﻟﻄّْﺒﻞ ﺍﻟﺬﻱ ﻟﻪ َﻭْﺟﻪ ٌﻭﺍِﺣﺪ ﺍﻧﻈﺮ ﺍﻟﻨﻬ (5552)
 ﺇﺳﻨﺎﺩﻩ ﺣﺴﻦ 82/501ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ  (6552)
 ﻟﻴﺲ ﻋﻨﺪﻱ ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺍﻟﻤﻨﺬﺭ. (7552)
 (713/ 9ﺍﻟﻜﺸﻒ ﻭﺍﻟﺒﻴﺎﻥ ﻋﻦ ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﺁﻥ )(8552) 
 (044)
ﺍﻟﻤﺆﻟﻒ ﻗﺎﻝ ﻭ.ﻟﻤﺎ ﺭﺃﻭﺍ ﺑﻌﺾ ﺍﻟﻠﻬﻮ ﻓﻲ ﺍﻷﻋﺮﺍﺱ ﻭﻧﺤﻮﻫﺎ �: ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻋﻨﺪ ﺍﻧﺼﺮﺍﻓﻬﻢ ﻋﻦ ﺭﺳﻮﻝ ﷲ ﺍﻟﺴﺒﺐ ﺍﻟﺜﺎﻧﻲ 
 ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ..ﻓﻜﺄﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﺍﻷﻣﺮﻳﻦ ﻣﻌﺎ ًﻫﻮ ﺍﻟﻤﺘﺠﻪ ﻭﺍﻷﺻﺢ ﻷﻥ ﷲ ﺗﻌﺎﻟﻰ ﺫﻛﺮ ﺍﻟﻠﻬﻮ ﻭﺍﻟﺘﺠﺎﺭﺓ ﻓﻲ ﺍﻵﻳﺔ
 
 ]ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ[
ﻭﺗﺮﻛﻮﻩ ﻗﺎﺋﻤﺎ ﻳﺨﻄﺐ ﻳﻮﻡ  �ﻫﺬﺍ ﻋﺘﺎﺏ ﻟﺒﻌﺾ ﺍﻟﺼﺤﺎﺑﺔ ﺍﻟﺬﻳﻦ ﺍﻧﺼﺮﻓﻮﺍ ﻋﻦ ﺭﺳﻮﻝ ﷲ  ﴾ﻟﻬﻮﺍ ﺍﻧﻔﻀﻮﺍ ﺇﻟﻴﻬﺎ  ﺃﻭﻭﺇﺫﺍ ﺭﺃﻭﺍ ﺗﺠﺎﺭﺓ  ﴿
ﺗﻔﺮﻗﻮﺍ ﻋﻨﻚ ﻳﺎ ﻣﺤﻤﺪ ﻭﺍﻧﺼﺮﻗﻮﺍ ،ﺷﻲء ﻣﻦ ﻟﻬﻮ ﺍﻟﺪﻧﻴﺎ ﻭﺯﻳﻨﺘﻬﺎ ﺃﻭ،ﺻﻔﻘﺔ ﻗﺎﺩﻣﺔ ﺃﻭ،ﺇﺫﺍ ﺳﻤﻌﻮﺍ ﺑﺘﺠﺎﺭﺓ ﺭﺍﺑﺤﺔ :ﻭﺍﻟﻤﻌﻨﻰ،ﺍﻟﺠﻤﻌﺔ
 .ﻤﻘﺼﻮﺩﻷﻧﻬﺎ ﺍﻷﻫﻢ ﺍﻟ ﴾ﺍﻧﻔﻀﻮﺍ ﺇﻟﻴﻬﺎ  ﴿ﻭﺃﻋﺎﺩ ﺍﻟﻀﻤﻴﺮ ﺇﻟﻰ ﺍﻟﺘﺠﺎﺭﺓ ﺩﻭﻥ ﺍﻟﻠﻬﻮ ،ﺇﻟﻴﻬﺎ
  .ﺃﻱ ﻭﺗﺮﻛﻮﺍ ﺍﻟﺮﺳﻮﻝ ﻗﺎﺋﻤﺎ ﻋﻠﻰ ﺍﻟﻤﻨﺒﺮ ﴾ﻭﺗﺮﻛﻮﻙ ﻗﺎﺋﻤﺎ  ﴿
ﺧﻴﺮ ﻣﻤﺎ ﺃﺻﺒﺘﻤﻮﻩ ﻣﻦ ﺍﻟﻠﻬﻮ ،ﺇﻥ ﻣﺎ ﻋﻨﺪ ﷲ ﻣﻦ ﺍﻟﺜﻮﺍﺏ ﻭﺍﻟﻨﻌﻴﻢ :ﺃﻱ ﻗﻞ ﻟﻬﻢ ﻳﺎ ﻣﺤﻤﺪ ﴾ﻗﻞ ﻣﺎ ﻋﻨﺪ ﷲ ﺧﻴﺮ ﻣﻦ ﺍﻟﻠﻬﻮ ﻭﻣﻦ ﺍﻟﺘﺠﺎﺭﺓ  ﴿
 .ﻭﺍﻟﺘﺠﺎﺭﺓ
 .﴾9552F8552﴿ﺍﺳﺘﻌﻴﻨﻮﺍ ﻟﻨﻴﻞ ﻓﻀﻠﻪ ﻭﺇﻧﻌﺎﻣﻪﻭﺑﻪ ،ﻓﺎﻁﻠﺒﻮﺍ ﻣﻨﻪ ﺍﻟﺮﺯﻕ،ﺃﻱ ﺧﻴﺮ ﻣﻦ ﺭﺯﻕ ﻭﺃﻋﻄﻰ ﴾ﻭﷲ ﺧﻴﺮ ﺍﻟﺮﺍﺯﻗﻴﻦ  ﴿
 ﺍﻧﺘﻬﺖ ﺳﻮﺭﺓ ﺍﻟﺠﻤﻌﺔ
 
 ُﺳﻮَﺭﺓ ُﺍﻟُﻤﻨَﺎﻓِﻘُﻮﻥ َ
 
 
 ﴾  ٥ۡﺴﺘَۡﻜﺒُِﺮﻭَﻥ َﻭﺇَِﺫﺍ ﻗِﻴَﻞ ﻟَﻬُۡﻢ ﺗََﻌﺎﻟَۡﻮْﺍ ﻳَۡﺴﺘَۡﻐﻔِۡﺮ ﻟَُﻜۡﻢ َﺭُﺳﻮُﻝ ٱﻟﱠ  ِﻟَﻮﱠ ۡﻭْﺍ ُﺭُءﻭَﺳﻬُۡﻢ َﻭَﺭﺃَۡﻳﺘَﻬُۡﻢ ﻳَُﺼﺪﱡ ﻭَﻥ َﻭﻫُﻢ ﻣﱡ  ﴿
 
 ﺍﻵﻳﺔ. – ﴾ﻳﺴﺘﻐﻔﺮ ﻟﻜﻢ  ﻭﺇﺫﺍ ﻗﻴﻞ ﻟﻬﻢ ﺗﻌﺎﻟﻮﺍ ﴿ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﻓﺠﻌﻞ ﻳﻠﻮﻱ ،ﻓﺎﺳﺘﻐﻔﺮ ﻟﻚ �ﻟﻮ ﺃﺗﻴﺖ ﺍﻟﻨﺒﻲ :ﻗﻴﻞ ﻟﻌﺒﺪ ﷲ ﺑﻦ ﺃﺑﻲ:»ﻗﺎﻝ ﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮ ﻋﻦ ﻗﺘﺎﺩﺓ  .2011
 .«﴾0652F9552﴿﴾ـ  ﺍﻵﻳﺔﻭﺇﺫﺍ ﻗﻴﻞ ﻟﻬﻢ ﺗﻌﺎﻟﻮﺍ ﻳﺴﺘﻐﻔﺮ ﻟﻜﻢ ﺭﺳﻮﻝ ﷲ  ﴿:ﺭﺃﺳﻪ ﻓﻨﺰﻟﺖ ﻓﻴﻪ
 ﻣﺜﻠﻪ. ﻋﻦ ﻋﻜﺮﻣﺔﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺍﻟﻤﻨﺬﺭ .3011
 
 ]ﺗﻌﻠﻴﻖ[
ﺍﻟﺠﻤﻴﻊ، ﻭﺳﻤﻴﺖ ﺑﻬﺬﺍ ﺍﻻﺳﻢ ﻷﻥ ﷲ ﺗﻌﺎﻟﻰ ﻓﻀﺢ ﻓﻴﻬﺎ ﺍﻟﻤﻨﺎﻓﻘﻴﻦ ﻭﺃﻓﻌﺎﻟﻬﻢ ﻭﺃﻗﻮﺍﻟﻬﻢ  ﺳﻮﺭﺓ ﺍﻟﻤﻨﺎﻓﻘﻮﻥ ﺳﻮﺭﺓ ﻣﺪﻧﻴﺔ ﻓﻲ ﻗﻮﻝ 
 .ﻟﻐﺰﻭ ﺑﻨﻲ ﺍﻟﻤﺼﻄﻠﻖ �ﻭﻗﺪ ﺃﻧﺰﻟﺖ ﻫﺬﻩ ﺍﻵﻳﺎﺕ ﻓﻲ ﺫﻫﺎﺏ ﺍﻟﻨﺒﻲ .ﺍﻟﺨﺒﻴﺜﺔ
ﻟـ "ﺍﻟﻤﺮﻳﺴﻴﻊ" ﻣﻦ ﻧﺎﺣﻴﺔ ﻘﺎﻝ ﻏﺰﺍ ﺑﻨﻲ ﺍﻟﻤﺼﻄﻠﻖ ﻋﻠﻰ ﻣﺎء ﻳ �ﺍﻹﻣﺎﻡ ﺍﻟﻘﺮﻁﺒﻲ ﻭﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺎﺕ ﺃﻥ ﺍﻟﻨﺒﻲ ﻗﺎﻝ  
 .﴾1652F0652﴿ﺍﻟﺴﺎﺣﻞ"ﻗﺪﻳﺪ" ﺇﻟﻰ 
ﺃﻱ ﻟﻠﻤﻨﺎﻓﻘﻴﻦ ﻭﺍﻟﻤﺮﺍﺩ ﻋﺒﺪ ﷲ ﺑﻦ ﺃﺑﻲ ﺑﻦ ﴾ﻭﺇﺫﺍ ﻗﻴﻞ ﻟﻬﻢ ﴿ﻭﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺛﺮﺍً ﻭﺷﺎﻫﺪﺍً ﻟﻪ ﻓﻲ ﻛﻮﻥ ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ  
 .﴾ﺗﻌﺎﻟﻮﺍ ﻳﺴﺘﻐﻔﺮ ﻟﻜﻢ ﺭﺳﻮﻝ ﷲ ﻟﻮﻭﺍ ﺭﺅﻭﺳﻬﻢ ﻭﺭﺃﻳﺘﻬﻢ ﻳﺼﺪﻭﻥ ﻭﻫﻢ ﻣﺴﺘﻜﺒﺮﻭﻥ ﴿ﺳﻠﻮﻝ ﻭﺃﺷﺒﺎﻫﻪ 
 ﻭﻗﺪ ﺗﻘﺪﻡ ﺫﻟﻚ ﻓﻲ ﺳﻮﺭﺓ ﺍﻟﺘﻮﺑﺔ.،ﻭﺍﻟﻤﺸﺮﻛﻴﻦ ﻋﻦ ﺃﻥ ﻳﺴﺘﻐﻔﺮ ﻟﻠﻤﻨﺎﻓﻘﻴﻦ �ﻭﻗﺪ ﺟﺎء ﻧﻬﻲ ﷲ ﻟﻨﺒﻴﻪ  
 
 ]ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ[
 .ﻫﻠﻤﻮﺍ ﺇﻟﻰ ﺭﺳﻮﻝ ﷲ ﺣﺘﻰ ﻳﻄﻠﺐ ﻟﻜﻢ ﺍﻟﻤﻐﻔﺮﺓ ﻣﻦ ﷲ :ﺃﻱ ﻭﺇﺫﺍ ﻗﻴﻞ ﻟﻬﺆﻻء ﺍﻟﻤﻨﺎﻓﻘﻴﻦ ﴾ﻭﺇﺫﺍ ﻗﻴﻞ ﻟﻬﻢ ﺗﻌﺎﻟﻮﺍ ﻳﺴﺘﻐﻔﺮ ﻟﻜﻢ ﺭﺳﻮﻝ ﷲ  ﴿
 .ﺃﻱ ﺣﺮﻛﻮﻫﺎ ﻭﻫﺰﻭﻫﺎ ﺍﺳﺘﻬﺰﺍء ﻭﺍﺳﺘﻜﺒﺎﺭﺍ ﴾ﻟﻮﻭﺍ ﺭءﻭﺳﻬﻢ  ﴿
ﻭﺟﻲء ،ﻟﻬﻢ �ﻭﻫﻢ ﻣﺘﻜﺒﺮﻭﻥ ﻋﻦ ﺍﺳﺘﻐﻔﺎﺭ ﺭﺳﻮﻝ ﷲ ،ﺃﻱ ﻭﺗﺮﺍﻫﻢ ﻳﻌﺮﺿﻮﻥ ﻋﻤﺎ ﺩﻋﻮﺍ ﺇﻟﻴﻪ ﴾ﻢ ﻣﺴﺘﻜﺒﺮﻭﻥ ﻭﺭﺃﻳﺘﻬﻢ ﻳﺼﺪﻭﻥ ﻭﻫ ﴿
 .﴾2652F1652﴿ﻟﻴﺪﻝ ﻋﻠﻰ ﺍﺳﺘﻤﺮﺍﺭﻫﻢ ﻋﻠﻰ ﺍﻹﻋﺮﺍﺽ ﻭﺍﻟﻌﻨﺎﺩ ﴾ﻳﺼﺪﻭﻥ  ﴿ﺑﺼﻴﻐﺔ ﺍﻟﻤﻀﺎﺭﻉ 
  
 ﴾ ٦ۡﻢﻭ ﺇِﻥﱠ ٱﻟﱠ  ََﻻ ﻳَۡﻬِﺪﻱ ٱۡﻟﻘَۡﻮَﻡ ٱۡﻟﻔَٰ ِﺴﻘِﻴَﻦ َﺳَﻮٓﺍٌء َﻋﻠَۡﻴِﻬۡﻢ ﺃَۡﺳﺘَۡﻐﻔَۡﺮَﺕ ﻟَﻬُۡﻢ ﺃَۡﻡ ﻟَۡﻢ ﺗَۡﺴﺘَۡﻐﻔِۡﺮ ﻟَﻬُۡﻢ ﻟَﻦ ﻳَۡﻐﻔَِﺮ ٱﻟﱠ  ُﻟَﻬُ  ﴿
   
 ﺍﻵﻳﺔ. – ﴾ﺳﻮﺍء ﻋﻠﻴﻬﻢ ﺃﺳﺘﻐﻔﺮﺕ ﻟﻬﻢ ﺃﻡ ﻟﻢ ﺗﺴﺘﻐﻔﺮ ﻟﻬﻢ  ﴿ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﻻ ﺗﺴﺘﻐﻔﺮ ﻟﻬﻢ ﺃﻥ ﺗﺴﺘﻐﻔﺮ ﻟﻬﻢ ﺳﺒﻌﻴﻦ ﻣﺮﺓ  ﺃﻭﺍﺳﺘﻐﻔﺮ ﻟﻬﻢ  ﴿:ﻟﻤﺎ ﻧﺰﻟﺖ :»ﻗﺎﻝ  ﻋﻦ ﻋﺮﻭﺓﻭﺃﺧﺮﺝ  ]ﻙ[ .4011
 ﺃﻭﺳﻮﺍء ﻋﻠﻴﻬﻢ ﺍﺳﺘﻐﻔﺮﺕ ﻟﻬﻢ  ﴿:ﻓﺄﻧﺰﻝ ﷲ .«ﻋﻠﻰ ﺍﻟﺴﺒﻌﻴﻦ ﻷﺯﻳﺪﻥ :»  �ﺍﻟﻨﺒﻲ ﻗﺎﻝ  ﴿ﻓﻠﻦ ﻳﻐﻔﺮ ﷲ ﻟﻬﻢ 
 .«﴾3652F2652﴿﴾ـ ﺍﻵﻳﺔﻟﻢ ﺗﺴﺘﻐﻔﺮ ﻟﻬﻢ 
 .﴾4652F3652﴿ﻋﻦ ﻣﺠﺎﻫﺪ ﻭﺃﺧﺮﺝ  ]ﻙ[ .5011
 _______________
 (253/ 3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(9552) 
 ﻣﺮﺳﻞ ﺿﻌﻴﻒ 82/011ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ  (0652)
 (721/ 81ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﻁﺒﻲ ـ  )(1652) 
 (653/ 3ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ (2652) 
 ﻣﺮﺳﻞ ﺿﻌﻴﻒ ﺍﻹﺳﻨﺎﺩ  01/991ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ  (3652)
 ﻧﻔﺲ ﺍﻟﻤﺼﺪﺭ ﻣﺮﺳﻞ ﻣﻨﻘﻄﻊ (4652)
 (144)
 
 .ﻣﺜﻠﻪ  ﴾5652F4652﴿ﻭﻗﺘﺎﺩﺓ  .6011
 ﻭﺃﻧﺎ ﺃﺳﻤﻊ �ﺍﻟﻨﺒﻲ ﻗﺎﻝ ﻟﻤﺎ ﻧﺰﻟﺖ ﺁﻳﺔ ﺑﺮﺍءﺓ  »: ﻗﺎﻝﻋﺒﺎﺱ  ﻋﻦ ﺍﺑﻦﻭﺃﺧﺮﺝ ﻣﻦ ﻁﺮﻳﻖ ﺍﻟﻌﻮﻓﻲ  ]ﻙ[ .7011
  .﴾6652F5652﴿ﻓﻨﺰﻟﺖ  « ﺒﻌﻴﻦ ﻣﺮﺓ ﻟﻌﻞ ﷲ ﺃﻥ ﻳﻐﻔﺮ ﻟﻬﻢ ﺃﻧﻲ ﻗﺪ ﺭﺧﺺ ﻟﻲ ﻓﻴﻬﻢ ﻓﻮﷲ ﻷﺳﺘﻐﻔﺮﻥ ﺃﻛﺜﺮ ﻣﻦ ﺳ :»
 
 ]ﺗﻌﻠﻴﻖ[
ﻭﻫﺬﻩ ﺍﻵﻳﺎﺕ ،ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﻋﺪﺓ ﺁﺛﺎﺭ ﻭﻛﻠﻬﺎ ﺗﺪﻝ ﻋﻠﻰ ﺃﻥ ﺍﻵﻳﺔ ﻧﺰﻟﺖ ﻓﻲ ﻋﺒﺪ ﷲ ﺑﻦ ﺃﺑﻲ ﺑﻦ ﺳﻠﻮﻝ ﻭﺍﻟﻤﻨﺎﻓﻘﻴﻦ 
ﻣﻦ ﺣﺮﺻﻪ  �ﻭﺃﻥ ﺍﻟﻨﺒﻲ ﴾ ﻟﻬﻢﺇﻥ ﺗﺴﺘﻐﻔﺮ ﻟﻬﻢ ﺳﺒﻌﻴﻦ ﻣﺮﺓ ﻓﻠﻦ ﻳﻐﻔﺮ ﷲ ﴿ﻭﻗﺪ ﺫﻛﺮﻧﺎ ﺳﺒﺐ ﻧﺰﻭﻝ ﻗﻮﻝ ﷲ ﺗﻌﺎﻟﻰ ،ﻧﺰﻟﺖ ﺑﻌﺪ ﺳﻮﺭﺓ ﺍﻟﺘﻮﺑﺔ
 ﻋﻠﻰ ﻫﺪﺍﻳﻪ ﻫﺆﻻء ﺯﺍﺩ ﻋﻠﻰ ﺍﻟﺴﺒﻌﻴﻦ.
 ،�ﺟﺎء ﺍﺑﻨﻪ ﻋﺒﺪ ﷲ ﺑﻦ ﻋﺒﺪ ﷲ ﺇﻟﻰ ﺭﺳﻮﻝ ﷲ -ﻫﻮ ﺍﺑﻦ ﺃﺑﻲ -ﻟﻤﺎ ﺗﻮﻓﻲ ﻋﺒﺪ ﷲ : ﻗﺎﻝﻭﻓﻲ ﺻﺤﻴﺢ ﺍﻟﺒﺨﺎﺭﻱ ﻋﻦ ﺍﺑﻦ ﻋﻤﺮ  
ﻟﻴﺼﻠﻲ ﻋﻠﻴﻪ، ﻓﻘﺎﻡ ﻋﻤﺮ ﻓﺄﺧﺬ ﺑﺜﻮﺏ  � ﻓﺴﺄﻟﻪ ﺃﻥ ﻳﻌﻄﻴﻪ ﻗﻤﻴﺼﻪ ﻳَُﻜﻔﱢﻦ ﻓﻴﻪ ﺃﺑﺎﻩ، ﻓﺄﻋﻄﺎﻩ، ﺛﻢ ﺳﺄﻟﻪ ﺃﻥ ﻳﺼﻠﻲ ﻋﻠﻴﻪ، ﻓﻘﺎﻡ ﺭﺳﻮُﻝ ﷲ
ﺍْﺳﺘَْﻐﻔِْﺮ  ﴿: ﻘﺎﻝ"ﺇﻧﻤﺎ ﺧﻴﺮﻧﻲ ﷲ ﻓ :�ﺭﺳﻮﻝ ﷲ ﻘﺎﻝ ﻳﺎ ﺭﺳﻮﻝ ﷲ، ﺗﺼﻠﻲ ﻋﻠﻴﻪ ﻭﻗﺪ ﻧﻬﺎﻙ ﺭﺑﻚ ﺃﻥ ﺗﺼﻠﻲ ﻋﻠﻴﻪ؟! ﻓ: ﻘﺎﻝﻓ �ﺭﺳﻮﻝ ﷲ 
ﺭﺳﻮُﻝ ﴿ﻓﺼﻠﻰ ﻋﻠﻴﻪ : ﻗﺎﻝﺇﻧﻪ ﻣﻨﺎﻓﻖ! : ﻗﺎﻝ .”ﻭﺳﺄﺯﻳﺪﻩ ﻋﻠﻰ ﺍﻟﺴﺒﻌﻴﻦ﴾ ﻟَﻬُﻢ ْﻻ ﺗَْﺴﺘَْﻐﻔِْﺮ ﻟَﻬُْﻢ ﺇِْﻥ ﺗَْﺴﺘَْﻐﻔِْﺮ ﻟَﻬُْﻢ َﺳْﺒِﻌﻴَﻦ َﻣﺮﱠ ﺓ ًﻓَﻠَْﻦ ﻳَْﻐﻔَِﺮ ﷲﱠ ُ  ﺃﻭﻟَﻬُْﻢ 
 .﴾7652F6652﴿﴾ َﻭﻻ ﺗَُﺼﻞﱢ َﻋﻠَﻰ ﺃََﺣٍﺪ ِﻣْﻨﻬُْﻢ َﻣﺎَﺕ ﺃَﺑًَﺪﺍ َﻭﻻ ﺗَﻘُْﻢ َﻋﻠَﻰ ﻗَْﺒِﺮِﻩ  ﴿ﻓﺄﻧﺰﻝ ﷲ، ﻋﺰ ﻭﺟﻞ، ﺁﻳﺔ:  ﴾  �ﷲ 
 ﻟﻨﻔﺎﻕ.ﻓﻨﺰﻟﺖ ﻫﺬﻩ ﺍﻵﻳﺎﺕ ﻓﻲ ﺍﻟﻨﻬﻲ ﻋﻦ ﺍﻻﺳﺘﻐﻔﺎﺭ ﻟﻬﻢ ﻣﻄﻠﻘﺎ ًﻧﻌﻮﺫ ﺑﺎﻟ ﻣﻦ ﺍ 
 
 ]ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ[
ﻟﻔﺴﻘﻬﻢ ﻭﺧﺮﻭﺟﻬﻢ ،ﻓﺈﻧﻪ ﻻ ﻳﻨﻔﻊ ﺍﺳﺘﻐﻔﺎﺭﻙ ﻟﻬﻢ ﺷﻴﺌﺎ،ﺃﻱ ﻳﺘﺴﺎﻭﻯ ﺍﻷﻣﺮ ﺑﺎﻟﻨﺴﺒﺔ ﻟﻬﻢ ﴾ﻟﻢ ﺗﺴﺘﻐﻔﺮ ﻟﻬﻢ  ﺃﻡ ﺳﻮﺍء ﻋﻠﻴﻬﻢ ﺃﺳﺘﻐﻔﺮﺕ ﻟﻬﻢ  ﴿
ﻖ ﻓﻬﻢ ﻻ ﻳﺆﻣﻨﻮﻥ ﻟﺴﺒ،ﻭﺍﻵﻳﺔ ﻟﻠﺘﻴﺌﻴﺲ ﻣﻦ ﺇﻳﻤﺎﻧﻬﻢ ﺃﻱ ﺇﻥ ﺍﺳﺘﻐﻔﺎﺭﻙ ﻳﺎ ﻣﺤﻤﺪ ﻭﻋﺪﻣﻪ ﺳﻮﺍء :ﺍﻟﺼﺎﻭﻱﻗﺎﻝ ،ﻋﻦ ﻁﺎﻋﺔ ﷲ ﻭﺭﺳﻮﻟﻪ
 .ﺍﻟﺸﻘﺎﻭﺓ ﻟﻬﻢ
  :ﺛﻢ ﻋﻠﻠﻪ ﺑﻘﻮﻟﻪ،ﻭﺇﺻﺮﺍﺭﻫﻢ ﻋﻠﻰ ﺍﻟﻌﺼﻴﺎﻥ،ﺃﻱ ﻟﻦ ﻳﺼﻔﺢ ﷲ ﻋﻨﻬﻢ ﻟﺮﺳﻮﺧﻬﻢ ﻓﻲ ﺍﻟﻜﻔﺮ ﴾ﻟﻦ ﻳﻐﻔﺮ ﷲ ﻟﻬﻢ  ﴿
 .﴾8652F7652﴿ﻣﻦ ﻛﺎﻥ ﻓﺎﺳﻘﺎ ﺧﺎﺭﺟﺎ ﻋﻦ ﻁﺎﻋﺔ ﺍﻟﺮﺣﻤﻦ،ﺃﻱ ﻻ ﻳﻮﻓﻖ ﻟﻺﻳﻤﺎﻥ ﴾ﺇﻥ ﷲ ﻻ ﻳﻬﺪﻱ ﺍﻟﻘﻮﻡ ﺍﻟﻔﺎﺳﻘﻴﻦ  ﴿
 
 ﻴُۡﺨِﺮَﺟﻦﱠ ٱۡﻷََﻋﺰﱡ ِﻣۡﻨﻬَﺎ ٱۡﻷََﺫﻝﱠﻭ َﻭِﻟﱠ  ِٱۡﻟِﻌﺰﱠ ﺓ َُﻭﻟَِﺮُﺳﻮﻟِﻪِۦ َﻭﻟِۡﻠُﻤۡﺆِﻣﻨِﻴَﻦ َﻭﻟَٰ ِﻜﻦﱠ ٱۡﻟُﻤﻨَٰ ﻔِﻘِﻴَﻦ َﻻ ﻳَﻘُﻮﻟُﻮَﻥ ﻟَﺌِﻦ ﺭﱠ َﺟۡﻌﻨَﺎ ٓﺇِﻟَﻰ ٱۡﻟَﻤِﺪﻳﻨَِﺔ ﻟَ  ﴿
 ﴾  ۸ﻳَۡﻌﻠَُﻤﻮَﻥ 
 
 ﺍﻵﻳﺔ. – ﴾ﻳﻘﻮﻟﻮﻥ ﻟﺌﻦ ﺭﺟﻌﻨﺎ ﺇﻟﻰ ﺍﻟﻤﺪﻳﻨﺔ ﴿ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
 ﻰﻻ ﺗﻨﻔﻘﻮﺍ ﻋﻠ :ﺃﺑﻲ ﻳﻘﻮﻝ ﻷﺻﺤﺎﺑﻪ ﺳﻤﻌﺖ ﻋﺒﺪ ﷲ  ﺑﻦ:»ﻗﺎﻝ ﺑﻦ ﺃﺭﻗﻢ  ﻋﻦ ﺯﻳﺪﺃﺧﺮﺝ ﺍﻟﺒﺨﺎﺭﻱ ﻭﻏﻴﺮﻩ  .8011
ﻓﻠﺌﻦ ﺭﺟﻌﻨﺎ ﺇﻟﻰ ﺍﻟﻤﺪﻳﻨﺔ ﻟﻴﺨﺮﺟﻦ ﺍﻷﻋﺰ ﻣﻨﻬﺎ ﺍﻷﺫﻝ، ﻓﺬﻛﺮﺕ ﺫﻟﻚ  ﻣﻦ ﻋﻨﺪ ﺭﺳﻮﻝ ﷲ ﺣﺘﻰ ﻳﻨﻔﻀﻮﺍ
ﺇﻟﻰ ﻋﺒﺪ ﷲ  ﺑﻦ ﺃﺑﻲ  �ﻓﺄﺭﺳﻞ ﺭﺳﻮﻝ ﷲ ،ﻓﺤﺪﺛﺘﻪ �ﻓﺪﻋﺎﻧﻲ ﺍﻟﻨﺒﻲ ،�ﻓﺬﻛﺮ ﺫﻟﻚ ﻋﻤﻲ ﻟﻠﻨﺒﻲ ،ﻟﻌﻤﻲ
ﻘﺎﻝ ﻓﺠﻠﺴﺖ ﻓﻲ ﺍﻟﺒﻴﺖ ﻓ،ﻢ ﻳﺼﺒﻨﻲ ﻗﻂ ﻣﺜﻠﻪﻓﺄﺻﺎﺑﻨﻲ ﺷﻲء ﻟ،ﻓﻜﺬﺑﻨﻲ ﻭﺻﺪﻗﻪ ﻗﺎﻟﻮﺍﻭﺃﺻﺤﺎﺑﻪ ﻓﺤﻠﻔﻮﺍ ﻣﺎ 
ﻓﺒﻌﺚ ﺇﻟﻲ ﺭﺳﻮﻝ  ﴾ﺇﺫﺍ ﺟﺎءﻙ ﺍﻟﻤﻨﺎﻓﻘﻮﻥ  ﴿:ﻭﻣﻘﺘﻚ، ﻓﺄﻧﺰﻝ ﷲ �ﻣﺎ ﺃﺭﺩﺕ ﺇﻻ ﺃﻥ ﺃﻛﺬﺑﻚ ﺭﺳﻮﻝ ﷲ  :ﻋﻤﻲ
ﻭﻓﻲ ﺑﻌﻀﻬﺎ ﺃﻥ ﺫﻟﻚ ﻓﻲ ﻏﺰﻭﺓ  ﻋﻦ ﺯﻳﺪﻟﻪ ﻁﺮﻕ ﻛﺜﻴﺮﺓ  .«﴾9652F8652﴿ﺇﻥ ﷲ ﻗﺪ ﺻﺪﻗﻚ: »ﻗﺎﻝ ﻓﻘﺮﺃﻫﺎ ﺛﻢ  �ﷲ 
 ﺗﺒﻮﻙ ﻭﺃﻥ ﻧﺰﻭﻝ ﺍﻟﺴﻮﺭﺓ ﻟﻴﻼ. 
 
 ]ﺗﻌﻠﻴﻖ[
ﻭﻫﻮ ﻛﺬﻟﻚ ﻳﺪﻝ ﻋﻠﻰ ﺃﻥ ﺍﻵﻳﺔ ﻧﺰﻟﺖ ﻓﻲ ﺍﺑﻦ ﺃﺑﻲ ﺍﻟﻤﻨﺎﻓﻖ ﻭﻓﻲ ،ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﻫﺬﺍ ﺍﻵﺛﺮ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ 
 ﻓﻈﺎﺋﻊ ﻗﻮﻟﻪ ﻭﻋﻤﻠﻪ ﻭﻧﻔﺎﻗﻪ.
 ﻭﻗﺪ ﺃﺧﺮﺝ ﺍﻹﻣﺎﻡ ﺍﻟﺜﻌﻠﺒﻲ ﻫﺬﻩ ﺍﻟﻘﺼﺔ ﺑﺴﻴﺎﻕ ﻳﺤﺴﻦ ﺑﻨﺎ ﺃﻥ ﻧﺬﻛﺮﻩ ﻟﻠﻔﺎﺋﺪﺓ. 
ّﷲ ﻋﻠﻴﻪ ﻭﺳﻠّﻢ ﺑﻠﻐﻪ ﺃّﻥ ﺑﻨﻲ ﺍﻟﻤﺼﻄﻠﻖ ﻳﺠﺘﻤﻌﻮﻥ ﻟﺤﺮﺑﻪ  ﺫﻛﺮﻩ ﺃﻫﻞ ﺍﻟﺘﻔﺴﻴﺮ ﻭﺃﺻﺤﺎﺏ ﺍﻟﺴﻴﺮ ﺃّﻥ ﺭﺳﻮﻝ ّﷲ ﺻﻠّﻰ: ﻗﺎﻝ 
 ﺻﻠﻰ ﷲ ﻋﻠﻴﻪ ﻭﺳﻠﻢﻓﻠّﻤﺎ ﺳﻤﻊ ﺑﻬﻢ ﺭﺳﻮﻝ ّﷲ ،ﻭﻗﺎﺋﺪﻫﻢ ﺍﻟﺤﺮﺙ ﺑﻦ ﺃﺑﻲ ﺿﺮﺍﺏ ﺃﺑﻮ ﺟﻮﻳﺮﻳﺔ ﺯﻭﺝ ﺭﺳﻮﻝ ّﷲ ﺻﻠّﻰ ّﷲ ﻋﻠﻴﻪ ﻭﺳﻠّﻢ
ﺰﺍﺣﻒ ﺍﻟﻨّﺎﺱ ﻭﺍﻗﺘﺘﻠﻮﺍ ﻓﻬﺰﻡ ّﷲ ﺑﻨﻲ ﻓﺘ،ﺍﻟﻤﺮﻳﺴﻴﻊ ﻣﻦ ﻧﺎﺣﻴﺔ ﻗﺪﻣﻮﺍ ﺇﻟﻰ ﺍﻟﺴﺎﺣﻞ :ﻟﻪﻘﺎﻝ ﺧﺮﺝ ﺇﻟﻴﻬﻢ ﺣﺘّﻰ ﻟﻘﻴﻬﻢ ﻋﻠﻰ ﻣﺎء ﻣﻦ ﻣﻴﺎﻫﻬﻢ ﻳ
ﻭﻗﺪ ﺃﺻﻴﺐ ﺭﺟﻞ ﻣﻦ ،ﺍﻟﻤﺼﻄﻠﻖ ﻭﻗﺘﻞ ﻣﻦ ﻗﺘﻞ ﻣﻨﻬﻢ ﻭﻧﻘﻞ ﺭﺳﻮﻝ ّﷲ ﺻﻠّﻰ ّﷲ ﻋﻠﻴﻪ ﻭﺳﻠّﻢ ﺃﺑﻨﺎءﻫﻢ ﻭﻧﺴﺎءﻫﻢ ﻭﺃﻣﻮﺍﻟﻬﻢ ﻓﺄﻓﺎءﻫﺎ ﻋﻠﻴﻪ
ﻭﻫﻮ ﺃﺻﺎﺑﻪ ﺭﺟﻞ ﻣﻦ ﺍﻷﻧﺼﺎﺭ ﻣﻦ ﺭﻫﻂ ﻋﺒﺎﺩﺓ ﺑﻦ ﺍﻟﺼﺎﻣﺖ ،ﻫﺸﺎﻡ ﺑﻦ ﺻﺒﺎﺑﺔ :ﻟﻪﻘﺎﻝ ﺍﻟﻤﺴﻠﻤﻴﻦ ﻣﻦ ﺑﻨﻲ ﻛﻠﻴﺐ ﺑﻦ ﻋﻮﻑ ﺑﻦ ﻋﺎﻣﺮ ﻳ
 ﻳﺮﻯ ﺃﻧّﻪ ﻣﻦ ﺍﻟﻌﺪﻭ ﻓﻘﺘﻠﻪ ﺧﻄﺄ.
ﺟﻬﺠﺎﻩ ﺑﻦ ﺳﻌﻴﺪ  :ﻟﻪﻘﺎﻝ ﻓﺒﻴﻨﺎ ﺍﻟﻨّﺎﺱ ﻋﻠﻰ ﺫﻟﻚ ﺍﻟﻤﺎء ﺇﺫ ﻭﺭﺩﺕ ﻭﺍﺭﺩﺓ ﺍﻟﻨﺎﺱ ﻭﻣﻊ ﻋﻤﺮ ﺑﻦ ﺍﻟﺨﻄﺎﺏ ﺃﺟﻴﺮ ﻟﻪ ﻣﻦ ﺑﻨﻲ ﻋﻤﺎﺭ ﻳ 
 _______________
 ﻣﺮﺳﻞ ﺻﺤﻴﺢ ﺍﻹﺳﻨﺎﺩ 01/ 002ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ  (5652)
 ﻧﻔﺲ ﺍﻟﻤﺼﺪﺭ ﺇﺳﻨﺎﺩﻩ ﺿﻌﻴﻒ (6652)
 (58/ 6ﺻﺤﻴﺢ ﺍﻟﺒﺨﺎﺭﻱ )(7652) 
 (653/ 3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(8652) 
(ﺳ�ﻨﻦ ﺍﻟﻨﺴ�ﺎﺋﻲ ﺍﻟﻜﺒ�ﺮﻯ 34671ﺡ) 9/ 23(ﺳﻨﻦ ﺍﻟﺒﻴﻬﻘﻲ ﺍﻟﻜﺒﺮﻯ 2133ﺡ) 5/514( ﺳﻨﻦ ﺍﻟﺘﺮﻣﺬﻱ 2772ﺡ)4/0412ﺢ ﻣﺴﻠﻢ ( ﺻﺤﻴ7164ﺡ)4/9581ﺻﺤﻴﺢ ﺍﻟﺒﺨﺎﺭﻱ  (9652)
 (2805ﺡ)5/ 991(ﺍﻟﻤﻌﺠﻢ ﺍﻟﻜﺒﻴﺮ 262ﺡ) 1/311(ﻣﺴﻨﺪ ﻋﺒﺪ ﺑﻦ ﺣﻤﻴﺪ 25391ﺡ) 4/373(ﻣﺴﻨﺪ ﺃﺣﻤﺪ   79511ﺡ) 6/194
 (244)
ﻳﺎ ﻣﻌﺸﺮ  :ﻳﻘﻮﺩ ﻟﻪ ﻓﺮﺳﻪ ﻓﺎﺯﺩﺣﻢ ﺟﻬﺠﺎﻩ ﻭﺳﻨﺎﻥ ﺍﻟﺠﻬﻨﻲ ﺣﻠﻴﻒ ﺑﻨﻲ ﻋﻮﻑ ﺑﻦ ﺍﻟﺨﺰﺭﺝ ﻋﻠﻰ ﺍﻟﻤﺎء ﻓﺎﻗﺘﺘﻼ ﻓﺼﺮﺥ ﺍﻟﺠﻬﻨﻲ
ﻋﺒﺪ ّﷲ ﻗﺎﻝ ﻭ،ﻟﻪ ﺟﻌﺎﻝ ﻭﻛﺎﻥ ﻓﻘﻴﺮﺍﻘﺎﻝ ﻓﺄﻋﺎﻥ ﺟﻬﺠﺎﻩ ﺍﻟﻐﻔﺎﺭﻱ ﺭﺟﻞ ﻣﻦ ﺍﻟﻤﻬﺎﺟﺮﻳﻦ ﻳ،ﻳﺎ ﻣﻌﺸﺮ ﺍﻟﻤﻬﺎﺟﺮﻳﻦ :ﺍﻟﻐﻔﺎﺭﻱﻭﺻﺮﺥ ،ﺍﻷﻧﺼﺎﺭ
ﻭﺍﻟّﺬﻱ ﻳﺤﻠﻒ ﺑﻪ ﻷﺫﺭﻧّﻚ  :ﻋﺒﺪ ّﷲ ﻘﺎﻝ ﻓ،ﻭﻣﺎ ﻳﻤﻨﻌﻨﻲ ﺃﻥ ﺃﻓﻌﻞ ﺫﻟﻚ؟ ﻓﺎﺷﺘّﺪ ﻟﺴﺎﻥ ﺟﻌﺎﻝ ﻋﻠﻰ ﻋﺒﺪ ّﷲ : ﻘﺎﻝﻭﺇﻧّﻚ ﻟﻬﻨﺎﻙ؟ ﻓ :ﺑﻦ ﺃﺑﻲ ﺍﻟﺠﻌﺎﻝ
ﺍﺑﻦ ﺃﺑﻲ ﺍﻓﻌﻠﻮﺍ ﻗﺪ ﻧﺎﻓﺮﻭﻧﺎ ﻗﺎﻝ ﻭ، ﺑﻦ ﺃﺑﻲ ﻭﻋﻨﺪﻩ ﺭﻫﻂ ﻣﻦ ﻗﻮﻣﻪ ﻓﻴﻬﻢ ﺯﻳﺪ ﺑﻦ ﺃﺭﻗﻢ ﻏﻼﻣﺎ ﺣﺪﻳﺚ ﺍﻟّﺴﻦﻭﻏﻀﺐ ﻋﺒﺪ ّﷲ ،ﻭﺑﻬﻤﻚ ﻋﻦ ﻫﺬﺍ
ﺃﻣﺎ ﻭّﷲ ﻟَﺌِْﻦ َﺭَﺟْﻌﻨﺎ ﺇِﻟَﻰ ﺍْﻟَﻤِﺪﻳﻨَِﺔ ﻟَﻴُْﺨِﺮَﺟﻦﱠ ﺍْﻷََﻋﺰﱡ ِﻣْﻨﻬَﺎ ،ﺳّﻤﻦ ﻛﻠﺒﻚ ﻳﺄﻛﻠﻚ :ﺍﻟﻘﺎﺋﻞﻗﺎﻝ ﻭﷲ ﻣﺎ ﻣﺜﻠﻨﺎ ﻭﻣﺜﻠﻬﻢ ﺇّﻻ ﻛﻤﺎ ،ﻭﻛﺎﺛﺮﻭﻧﺎ ﻓﻲ ﺑﻼﺩﻧﺎ
 ﻝﱠ ﻳﻌﻨﻲ ﺑﺎﻷﻋّﺰ ﻧﻔﺴﻪ ﻭﺑﺎﻷﺫّﻝ ﺭﺳﻮﻝ ّﷲ ﺻﻠّﻰ ّﷲ ﻋﻠﻴﻪ ﻭﺳﻠّﻢ.ﺍْﻷَﺫ َ
ﺃﻣﺎ ﻭّﷲ ﻟﻮ ﺃﻣﺴﻜﺘﻢ ،ﻫﺬﺍ ﻣﺎ ﻓﻌﻠﺘﻢ ﺑﺄﻧﻔﺴﻜﻢ ﺃﺣﻠﻠﺘﻤﻮﻫﻢ ﺑﻼﺩﻛﻢ ﻭﻗﺎﺳﻤﺘﻤﻮﻫﻢ ﺃﻣﻮﺍﻟﻜﻢ: ﻘﺎﻝﺛّﻢ ﺃﻗﺒﻞ ﻋﻠﻰ ﻣﻦ ﺣﻀﺮ ﻣﻦ ﻗﻮﻣﻪ ﻓ 
ﻮﺍ ﺑﻌﺸﺎﺋﺮﻫﻢ ﻭﻣﻮﺍﻟﻴﻬﻢ ﻓﻼ ﺗﻨﻔﻘﻮﺍ ﻋﻠﻴﻬﻢ ﺣﺘّﻰ ﻭﻷﻭﺷﻜﻮﺍ ﺃﻥ ﻳﺘﺤﻮﻟﻮﺍ ﻋﻦ ﺑﻼﺩﻛﻢ ﻓﻴﻠﺤﻘ،ﻋﻦ ﺟﻌﺎﻝ ﻭﺫﻭﻳﻪ ﻓﻀﻞ ﺍﻟﻄﻌﺎﻡ ﻟﻢ ﻳﺮﻛﺒﻮﺍ ﺭﻗﺎﺑﻜﻢ
ﻭّﷲ ،ﻭﻣﺤّﻤﺪ ﻓﻲ ﻋّﺰ ﻣﻦ ﺍﻟﺮﺣﻤﻦ ﻭﻣﻮّﺩﺓ ﻣﻦ ﺍﻟﻤﺴﻠﻤﻴﻦ،ﺃﻧﺖ ﻭّﷲ ﺍﻟﺬﻟﻴﻞ ﺍﻟﻤﺒﻐﺾ ﻓﻲ ﻗﻮﻣﻚ :ﺯﻳﺪ ﺑﻦ ﺃﺭﻗﻢﻘﺎﻝ ﻓ،ﻳﻨﻔّﻀﻮﺍ ﻣﻦ ﺣﻮﻝ ﻣﺤّﻤﺪ
 ﻻ ﺃﺣﺒّﻚ ﺑﻌﺪ ﻛﻼﻣﻚ ﻫﺬﺍ.
 ﺻﻠّﻰ ّﷲ ﻋﻠﻴﻪ ﻭﺳﻠّﻢ ﻭﺫﻟﻚ ﺑﻌﺪ ﻓﺮﺍﻏﻪ ﻣﻦ ﺍﻟﻐﺰﻭ ﻓﻤﺸﻰ ﺯﻳﺪ ﺑﻦ ﺃﺭﻗﻢ ﺇﻟﻰ ﺭﺳﻮﻝ ّﷲ ،ﺍﺳﻜﺖ ﻓﺈﻧّﻤﺎ ﻛﻨﺖ ﺃﻟﻌﺐ :ﻋﺒﺪ ّﷲ ﻘﺎﻝ ﻓ 
ﺃّﻣﺎ ﺇﺫﺍ ﺟﺎء : ﻘﺎﻝﺇﺫﺍ ﺗﻮﻋﺪ ﺃﻥ ﺧّﻞ ﻋﻨﻪ ﻳﺪﺧﻞ. ﻓ: ﻘﺎﻝﺩﻋﻨﻲ ﺃﺿﺮﺏ ﻋﻨﻘﻪ ﻳﺎ ﺭﺳﻮﻝ ّﷲ ﻓ: ﻘﺎﻝﻓﺄﺧﺒﺮﻩ ﺍﻟﺨﺒﺮ ﻭﻋﻨﺪﻩ ﻋﻤﺮ ﺑﻦ ﺍﻟﺨﻄﺎﺏ ﻓ
 ﻓﻌﻤﺮ ﻳﺮﺣﻞ ﻭﻟﻢ ﻳﻠﺒﺚ ﺇّﻻ ﺃﻳﺎﻣﺎ ﻭﻷﻧﻚ ﺣﺴﺒﺘﻨﻲ ﺃﺷﺘﻜﻲ ﻭﻣﺎﺕ. ﺻﻠﻰ ﷲ ﻋﻠﻴﻪ ﻭﺳﻠﻢﺃﻣﺮ ﺍﻟﻨﺒﻲ 
ﻓﺎﺫﻫﺐ ﺇﻟﻰ ﺭﺳﻮﻝ ّﷲ ،ﻳﺎ ﺃﺑﺎ ﺣﺒﺎﺏ ﺇﻧّﻪ ﻗﺪ ﻧﺰﻟﺖ ﺃﻱ ﺷﺪﺍﺩ :ﻓﻠّﻤﺎ ﻧﺰﻟﺖ ﻫﺬﻩ ﺍﻵﻳﺔ ﻭﺑﺎﻥ ﻛﺬﺏ ﻋﺒﺪ ّﷲ ﺑﻦ ﺃﺑﻲ ﻗﻴﻞ ﻟﻪ: ﻮﺍﻗﺎﻟ 
ﻓﻤﺎ ﺑﻘﻲ ﺇّﻻ ﺃﻥ ﺃﺳﺠﺪ ،ﻭﺃﻣﺮﺗﻤﻮﻧﻲ ﺃﻥ ﺃﻋﻄﻲ ﺯﻛﺎﺓ ﻣﺎﻟﻲ ﻓﻘﺪ ﺃﻋﻄﻴﺖ،ﺃﻣﺮﺗﻤﻮﻧﻲ ﺃﻥ ﺃﺅﻣﻦ ﻓﻘﺪ ﺁﻣﻨﺖ: ﻗﺎﻝﻳﺴﺘﻐﻔﺮ ﻟﻚ ﻓﻠّﻮﻯ ﺭﺃﺳﻪ ﺛﻢ 
ﻫُُﻢ ﺍﻟﱠِﺬﻳَﻦ ﻳَﻘُﻮﻟُﻮَﻥ ﻻ ﺗُْﻨﻔِﻘُﻮﺍ َﻋﻠﻰ َﻣْﻦ ِﻋْﻨَﺪ َﺭُﺳﻮِﻝ ﷲﱠ  ِ﴿ﺇﻟﻰ ﻗﻮﻟﻪ ﴾ﺇِﺫﺍ ﻗِﻴَﻞ ﻟَﻬُْﻢ ﺗَﻌﺎﻟَْﻮﺍ ﻳَْﺴﺘَْﻐﻔِْﺮ ﻟَُﻜْﻢ َﺭُﺳﻮُﻝ ﷲﱠ ِ ﻭ َ﴿ﻓﺄﻧﺰﻝ ّﷲ ﺳﺒﺤﺎﻧﻪ ،ﻟﻤﺤّﻤﺪ
 .﴾0752F9652﴿ﺃﻥ ﻳﻤﻨﻌﻪ ﺷﻴﺌﺎ ﺇّﻻ ﺑﻤﺸﻴﺌﺘﻪﻭﻻ ،ﻓﻼ ﻳﻌﺬﺭ ﺃﺣﺪ ﺃﻥ ﻳﻌﻄﻲ ﻫﻨﺎ ﺷﻴﺌﺎ ﺇّﻻ ﺑﺄﺫﻧﻪ ﴾َﺣﺘﱠﻰ ﻳَْﻨﻔَﻀﱡ ﻮﺍ َﻭِﻟﱠ  َِﺧﺰﺍﺋُِﻦ ﺍﻟﺴﱠﻤﺎﻭﺍِﺕ َﻭﺍْﻷَْﺭﺽ ِ
 
 ]ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ[
 .ﻭﻋﺪﻧﺎ ﺇﻟﻰ ﺑﻠﺪﻧﺎ ﺍﻟﻤﺪﻳﻨﺔ ﺍﻟﻤﻨﻮﺭﺓ -ﻏﺰﻭﺓ ﺑﻨﻲ ﺍﻟﻤﺼﻄﻠﻖ  -ﺃﻱ ﻳﻘﻮﻟﻮﻥ ﻟﺌﻦ ﺭﺟﻌﻨﺎ ﻣﻦ ﻫﺬﻩ ﺍﻟﻐﺰﻭﺓ  ﴾ﻳﻘﻮﻟﻮﻥ ﻟﺌﻦ ﺭﺟﻌﻨﺎ ﺇﻟﻰ ﺍﻟﻤﺪﻳﻨﺔ  ﴿
ﻭﻋﻨﻰ ﺑﺎﻷﻋﺰ ﻧﻔﺴﻪ ،ﺍﻟﻤﻨﺎﻓﻘﻴﻦﻭﺍﻟﻘﺎﺋﻞ ﻫﻮ " ﺍﺑﻦ ﺳﻠﻮﻝ " ﺭﺃﺱ ،ﺃﻱ ﻟﻨﺨﺮﺟﻦ ﻣﻨﻬﺎ ﻣﺤﻤﺪﺍ ﻭﺻﺤﺒﻪ ﴾ﻟﻴﺨﺮﺟﻦ ﺍﻷﻋﺰ ﻣﻨﻬﺎ ﺍﻷﺫﻝ  ﴿
 .ﻭﺑﺎﻷﺫﻝ ﺭﺳﻮﻝ ﷲ،ﻭﺃﺗﺒﺎﻋﻪ
ﻭﺍﻟﺼﻴﻐﺔ ﺗﻔﻴﺪ ،ﻻ ﻟﻐﻴﺮﻫﻢ،ﻭﻟﻤﻦ ﺃﻋﺰﻩ ﻭﺃﻳﺪﻩ ﻣﻦ ﺭﺳﻮﻟﻪ ﻭﺍﻟﻤﺆﻣﻨﻴﻦ،ﺃﻱ ﻟ ﺟﻞ ﻭﻋﻼ ﺍﻟﻘﻮﺓ ﻭﺍﻟﻐﻠﺒﺔ ﴾ﻭﻟ ﺍﻟﻌﺰﺓ ﻭﻟﺮﺳﻮﻟﻪ ﻭﻟﻠﻤﺆﻣﻨﻴﻦ  ﴿
 .ﻌﺔ ﻟ ﻭﻟﺮﺳﻮﻟﻪ ﻭﻟﻠﻤﺆﻣﻨﻴﻦﻓﺒﻴﻦ ﷲ ﺃﻥ ﺍﻟﻌﺰﺓ ﻭﺍﻟﻤﻨ،ﺗﻮﻫﻤﻮﺍ ﺃﻥ ﺍﻟﻌﺰﺓ ﺑﻜﺜﺮﺓ ﺍﻷﻣﻮﺍﻝ ﻭﺍﻷﺗﺒﺎﻉ :ﺍﻟﻘﺮﻁﺒﻲﻗﺎﻝ ،ﺍﻟﺤﺼﺮ
 .﴾1752F0752﴿ﻻ ﻳﻌﻠﻤﻮﻥ ﺃﻥ ﺍﻟﻌﺰﺓ ﻭﺍﻟﻐﻠﺒﺔ ﻷﻭﻟﻴﺎﺋﻪ ﺩﻭﻥ ﺃﻋﺪﺍﺋﻪ،ﺃﻱ ﻭﻟﻜﻦ ﺍﻟﻤﻨﺎﻓﻘﻴﻦ ﻟﻔﺮﻁ ﺟﻬﻠﻬﻢ ﻭﻏﺮﻭﺭﻫﻢ ﴾ﻭﻟﻜﻦ ﺍﻟﻤﻨﺎﻓﻘﻴﻦ ﻻ ﻳﻌﻠﻤﻮﻥ  ﴿
 ﺍﻧﺘﻬﺖ ﺳﻮﺭﺓ ﺍﻟﻨﺎﻓﻘﻮﻥ
 
 ُﺳﻮَﺭﺓ ُﺍﻟﺘﱠَﻐﺎﺑُﻦ ِ
 
 
 
ﻟَٰ ِﺪُﻛۡﻢ َﻋُﺪّﻭٗ ﺍ ﻟﱠُﻜۡﻢ ﻓَﭑۡﺣَﺬُﺭﻭﻫُۡﻢﻭ َﻭﺇِﻥ ﺗَۡﻌﻔُﻮْﺍ َﻭﺗَۡﺼﻔَُﺤﻮْﺍ َﻭﺗَۡﻐﻔُِﺮﻭْﺍ ﻓَﺈِﻥﱠ ٱﻟﱠ  ََﻏﻔُﻮٞﺭ ﻳَٰ ٓﺄَﻳﱡﻬَﺎ ٱﻟﱠِﺬﻳَﻦ َءﺍَﻣﻨُٓﻮْﺍ ﺇِﻥﱠ ِﻣۡﻦ ﺃَۡﺯَﻭٰ ِﺟُﻜۡﻢ َﻭﺃَﻭ ۡ ﴿
 ﴾ ٤۱ﺭﱠ ِﺣﻴٌﻢ 
 
 ﺍﻵﻳﺔ. – ﴾ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ ﺇﻥ ﻣﻦ ﺃﺯﻭﺍﺟﻜﻢ ﻭﺃﻭﻻﺩﻛﻢ ﻋﺪﻭﺍ ﻟﻜﻢ  ﴿ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﺇﻥ ﻣﻦ ﺃﺯﻭﺍﺟﻜﻢ ﻭﺃﻭﻻﺩﻛﻢ  ﴿:ﺬﻩ ﺍﻵﻳﺔ ﻧﺰﻟﺖ ﻫ :» ﻗﺎﻝﻋﺒﺎﺱ  ﻋﻦ ﺍﺑﻦﺃﺧﺮﺝ ﺍﻟﺘﺮﻣﺬﻱ ﻭﺍﻟﺤﺎﻛﻢ ﻭﺻﺤﺤﺎﻩ  .9011
ﻓﻲ ﻗﻮﻡ ﻣﻦ ﺃﻫﻞ ﻣﻜﺔ ﺃﺳﻠﻤﻮﺍ ﻓﺄﺑﻰ ﺃﺯﻭﺍﺟﻬﻢ ﻭﺃﻭﻻﺩﻫﻢ ﺃﻥ ﻳﺪﻋﻮﻫﻢ ﻳﺄﺗﻮﺍ ﺍﻟﻤﺪﻳﻨﺔ،  ﴿ﻋﺪﻭﺍ ﻟﻜﻢ ﻓﺎﺣﺬﺭﻭﻫﻢ 
ﻭﺇﻥ ﺗﻌﻔﻮﺍ  ﴿:ﻓﺄﻧﺰﻝ ﷲ،ﻓﻬﻤﻮﺍ ﺃﻥ ﻳﻌﺎﻗﺒﻮﻫﻢ،ﺭﺃﻭ ﺍﻟﻨﺎﺱ ﻗﺪ ﻓﻘﻬﻮﺍ �ﻓﻠﻤﺎ ﻗﺪﻣﻮﺍ ﻋﻠﻰ ﺭﺳﻮﻝ ﷲ 
 .«﴾2752F1752﴿﴾ـ ﺍﻵﻳﺔﻭﺗﺼﻔﺤﻮﺍ
ﻳﺎ  ﴿:ﻧﺰﻟﺖ ﺳﻮﺭﺓ ﺍﻟﺘﻐﺎﺑﻦ ﻛﻠﻬﺎ ﺑﻤﻜﺔ ﺇﻻ ﻫﺆﻻء ﺍﻵﻳﺎﺕ :» ﻗﺎﻝﺑﻦ ﻳﺴﺎﺭ  ءﻋﻦ ﻋﻄﺎﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮ  .0111
ﻓﻜﺎﻥ ﺇﺫﺍ ﺃﺭﺍﺩ ،ﻛﺎﻥ ﺫﺍ ﺃﻫﻞ ﻭﻭﻟﺪ،ﻧﺰﻟﺖ ﻓﻲ ﻋﻮﻑ ﺑﻦ ﻣﺎﻟﻚ ﺍﻷﺷﺠﻌﻲ ﴾ﺃﻳﻬﺎ ﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ ﺇﻥ ﻣﻦ ﺃﺯﻭﺍﺟﻜﻢ 
ﻭﺑﻘﻴﺔ ﺍﻵﻳﺎﺕ ﺇﻟﻰ ﺁﺧﺮ ،ﻓﻨﺰﻟﺖ ﻫﺬﻩ ﺍﻵﻳﺔ،ﺇﻟﻰ ﻣﻦ ﺗََﺪْﻋﻨَﺎ ﻓﻴﺮﻕ ﻭﻳﻘﻴﻢ: ﻘﺎﻟﻮﺍﺍﻟﻐﺰﻭ ﺑﻜﻮﺍ ﺇﻟﻴﻪ ﻭﻭﻗﻔﻮﻩ ﻓ
 .«﴾3752F2752﴿ﺴﻮﺭﺓ ﺑﺎﻟﻤﺪﻧﻴﺔﺍﻟ
 
 ]ﺗﻌﻠﻴﻖ[
ﻫﻲ ﻣﻜﻴﺔ ﻭﻣﺪﻧﻴﺔ. ﻭﻫﻲ ﺛﻤﺎﻧﻲ ﻋﺸﺮﺓ  :ﺍﻟﻜﻠﺒﻲﻗﺎﻝ ﻣﻜﻴﺔ. ﻭ :ﺍﻟﻀﺤﺎﻙﻗﺎﻝ ﺳﻮﺭﺓ ﺍﻟﺘﻐﺎﺑﻦ ﻣﺪﻧﻴﺔ ﻓﻲ ﻗﻮﻝ ﺍﻷﻛﺜﺮﻳﻦ. ﻭ 
 _______________
 (123/ 9ﺍﻟﻜﺸﻒ ﻭﺍﻟﺒﻴﺎﻥ ﻋﻦ ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﺁﻥ )(0752) 
 (753/ 3ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ (1752) 
( ﺗﻔﺴ�ﻴﺮ ﺍﻟﻄﺒ�ﺮﻱ 02711ﺡ)11/572( ﻭﻗ�ﺎﻝ: ﺣﺴ�ﻦ ﺻ�ﺤﻴﺢ ﺍﻟﻤﻌﺠ�ﻢ ﺍﻟﻜﺒﻴ�ﺮ 7133ﺡ)5/914(ﻭﻗﺎﻝ: ﺻ�ﺤﻴﺢ ﺍﻹﺳ�ﻨﺎﺩ ﺳ�ﻨﻦ ﺍﻟﺘﺮﻣ�ﺬﻱ 4183ﺡ)  2/235ﺍﻟﻤﺴﺘﺪﺭﻙ ﻟﻠﺤﺎﻛﻢ (2752)
 ﺑﻪ—ﺑﻦ ﺣﺮﺏ ﻋﻦ ﻋﻜﺮﻣﺔ ﻋﻦ ﺑﻦ ﻋﺒﺎﺱﺣﺪﺛﻨﺎ ﻣﺤﻤﺪ ﺑﻦ ﺇﺳﺤﺎﻕ ﺣﺪﺛﻨﺎ ﻣﺤﻤﺪ ﺑﻦ ﻳﻮﺳﻒ ﺣﺪﺛﻨﺎ ﺇﺳﺮﺍﺋﻴﻞ ﺣﺪﺛﻨﺎ ﺳﻤﺎﻙ  ﺇﺳﻨﺎﺩﻩ ﺻﺤﻴﺤﻘﺎﻝ ﺍﻹﻣﺎﻡ ﺍﻟﺘﺮﻣﺬﻱ: 82/421
 ﻣﻨﻘﻄﻊ ﻣﺮﺳﻞ ﺿﻌﻴﻒ.  82/521ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ  (3752)
 (344)
 
 . ﴾4752F3752﴿ﺁﻳﺔ
ﻭﻓﻲ ﺍﻷﺛﺮ ﺍﻟﺜﺎﻧﻲ ﺍﻟﺬﻱ ﺫﻛﺮﻩ ﺍﻟﻤﺆﻟﻒ ﺩﻟﻴﻞ ﻋﻠﻰ ﺃﻥ ﺍﻟﺴﻮﺭﺓ ﻣﻦ ﺍﻟﺴﻮﺭﺓ ،ﻭﺟﻮ ﺍﻟﺴﻮﺭﺓ ﻫﻮ ﻣﻦ ﺃﺟﻮﺍء ﺍﻟﺴﻮﺭ ﺍﻟﻤﻜﻴﺔ 
 ﻬﺎ ﺍﻟﻤﻜﻲ ﻭﻣﻨﻬﺎ ﺍﻟﻤﺪﻧﻲ.ﻓﻤﻨ،ﺍﻟﻤﺨﺘﻠﻄﺔ ﺍﻵﻳﺎﺕ
ﻭﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺛﺮﻳﻦ ﻭﻫﻤﺎ ﻓﻲ ﻣﻌﻨﺎﻫﻤﺎ ﺇﺟﻤﺎﻻ ًﻳﺮﺷﺪﺍﻥ ﺇﻟﻰ ﺃﻥ ﺍﻷﺯﻭﺍﺝ ﻭﺍﻷﻭﻻﺩ ﻋﺪﻭ ﺇﺫﺍ ﻛﺎﻥ ﺣﺒﻬﻢ ﻳﻘﻮﺩ ﺍﻟﻤﺮﺉ  
 ﻟﻠﺘﺨﻠﻲ ﻋﻦ ﻋﻘﻴﺪﺗﻪ ﻭﻁﺎﻋﺘﻪ. 
 ﻓﻜﺎﻥ ﺍﻟﺮﺟﻞ ﺇﺫﺍ ﺃﺭﺍﺩ ﺍﻟﻬﺠﺮﺓ ﺑﻜﻲ ﺃﺑﻨﺎﺅﻩ ﻭﺃﺯﻭﺍﺟﻪ ﻓﻴﺘﺮﻙ ﺍﻟﻬﺠﺮﺓ ﻣﻦ ﺃﺟﻠﻬﻢ. 
 .ﻋﻨﺪﻣﺎ ﻳﺮﻳﺪ ﺍﻟﻐﺰﻭ ﻓﻲ ﺳﺒﻴﻞ ﷲ ﻓﻴﺒﻜﻲ ﺃﺑﻨﺎﺅﻩ ﻓﻴﺜﺒﻄﻪ ﺫﻟﻚ ﻋﻦ ﺍﻟﻐﺰﻭ ﻭﺍﻟﺜﺎﻧﻲ ﻳﺪﻝ ﻋﻠﻰ ﺃﻧﻬﺎ ﻧﺰﻟﺖ
ﻭﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻟﻬﺎ ﺳﺒﺐ ﺛﺎﻟﺚ ﺫﻛﺮﻩ ﺍﻹﻣﺎﻡ ﺍﺑﻦ ﺍﻟﺠﻮﺯﻱ ﺃﻧﻬﺎ ﻓﻲ ﺍﻟﺮﺟﻞ ﻛﺎﻥ ﻳﺮﻳﺪ ﺃﻥ ﻳﺴﻠﻢ ﻓﻴﻤﻨﻌﻪ ﺃﺑﻨﺎﺅﻩ ﻭﺃﺯﻭﺍﺟﻪ ﻣﻦ  
 .ﺍﻹﺳﻼﻡ
. ﻭﺧﺼﻮﺹ ﺍﻟﺴﺒﺐ ﻻ ﻳﻤﻨﻊ ﻋﻤﻮﻡ ﻭﺍﻵﻳﺔ ﻋﺎﻣﺔ ﻓﻲ ﻛﻞ ﻣﻌﺼﻴﺔ ﻳﺮﺗﻜﺒﻬﺎ ﺍﻹﻧﺴﺎﻥ ﺑﺴﺒﺐ ﺍﻷﻫﻞ ﻭﺍﻟﻮﻟﺪ :ﺍﻹﻣﺎﻡ ﺍﻟﻘﺮﻁﺒﻲﻗﺎﻝ  
 .﴾5752F4752﴿ﺍﻟﺤﻜﻢ
ﻓﻜﻢ ﻣﻦ ،ﻓﺈﻥ ﻣﻌﻨﺎﻫﺎ ﻋﺎﻡ ﻓﻼ ﻳﻨﺒﻐﻲ ﻟﻸﻧﺴﺎﻥ ﺃﻥ ﻳﻄﻴﻊ ﺭﻋﻮﻧﺔ ﺃﺑﻨﺎءﻩ ﻭﺃﺯﻭﺍﺟﻪ ﻓﻲ ﻣﻌﺼﻴﺔ ﷲ ﺗﻌﺎﻟﻰﻗﺎﻝ ﻗﻠﺖ: ﻭﺍﻟﺤﻖ ﻣﺎ  
 .ﻁﺎﻋﺔ ﺗﺮﻛﺖ ﺑﺴﺒﺐ ﺍﻷﺑﻨﺎء ﻭﺍﻷﺯﻭﺍﺝ
 
 ]ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ[
ﺃﻱ ﻳﺎ ﻣﻌﺸﺮ ﺍﻟﻤﺆﻣﻨﻴﻦ ﺇﻥ ﺑﻌﺾ ﺍﻟﺰﻭﺟﺎﺕ ﻭﺍﻷﻭﻻﺩ ﺃﻋﺪﺍء  ﴾ﺬﺭﻭﻫﻢ ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ ﺃﻥ ﻣﻦ ﺃﺯﻭﺍﺟﻜﻢ ﻭﺃﻭﻻﺩﻛﻢ ﻋﺪﻭﺍ ﻟﻜﻢ ﻓﺎﺣ ﴿
 .ﻓﺎﺣﺬﺭﻭﺍ ﺃﻥ ﺗﺴﺘﺠﺒﺒﻮﺍ ﻟﻬﻢ ﻭﺗﻄﻴﻌﻮﻫﻢ،ﻭﻳﺜﺒﻄﻮﻧﻜﻢ ﻋﻦ ﻁﺎﻋﺔ ﷲ،ﻳﺼﺪﻭﻧﻜﻢ ﻋﻦ ﺳﺒﻴﻞ ﷲ،ﻟﻜﻢ
 .ﻭﻏﻔﺮﺗﻢ ﻟﻬﻢ ﺯﻻﺗﻬﻢ،ﻭﺻﻔﺤﺘﻢ ﻋﻤﺎ ﺻﺪﺭ ﻣﻨﻬﻢ،ﺃﻱ ﻭﺇﻥ ﻋﻔﻮﺗﻢ ﻋﻨﻬﻢ ﻓﻲ ﺗﺜﺒﻴﻄﻜﻢ ﻋﻦ ﺍﻟﺨﻴﺮ ﴾ﻭﺇﻥ ﺗﻌﻔﻮﺍ ﻭﺗﺼﻔﺤﻮﺍ ﻭﺗﻐﻔﺮﻭﺍ  ﴿
 .﴾6752F5752﴿ﻳﻌﺎﻣﻠﻜﻢ ﺑﻤﺜﻞ ﻣﺎ ﻋﺎﻣﻠﺘﻢ،ﻋﻈﻴﻢ ﺍﻟﺮﺣﻤﺔ،ﺃﻱ ﻓﺈﻥ ﷲ ﻭﺍﺳﻊ ﻏﻠﻤﻐﻔﺮﺓ ﴾ ﻏﻔﻮﺭ ﺭﺣﻴﻢ ﻓﺈﻥ ﷲ ﴿
 
 ﻓَﭑﺗﱠﻘُﻮْﺍ ٱﻟﱠ  ََﻣﺎ ٱۡﺳﺘَﻄَۡﻌﺘُۡﻢ َﻭٱۡﺳَﻤُﻌﻮْﺍ َﻭﺃَِﻁﻴُﻌﻮْﺍ َﻭﺃَﻧﻔِﻘُﻮْﺍ َﺧۡﻴٗﺮﺍ ﻷﱢ َﻧﻔُِﺴُﻜۡﻢۗ َﻭَﻣﻦ ﻳُﻮَﻕ  ﴿
ﺌَِﻚ ﻫُُﻢ ٱۡﻟُﻤۡﻔﻠُِﺤﻮَﻥ 
 ﴾  ٦۱ُﺷﺢﱠ ﻧَۡﻔِﺴﻪِۦ ﻓَﺄُْﻭﻟَٰ ٓ
 
 ﺍﻵﻳﺔ. – ﴾ﻓﺎﺗﻘﻮﺍ ﷲ ﻣﺎ ﺍﺳﺘﻄﻌﺘﻢ  ﴿ :ﻪ ﺗﻌﺎﻟﻰﻗﻮﻟ
ﺍﺗﻘﻮﺍ ﷲ ﺣﻖ ﺗﻘﺎﺗﻪ ﺍﺷﺘﺪ ﻋﻠﻰ ﺍﻟﻘﻮﻡ  ﴿:ﻟﻤﺎ ﻧﺰﻟﺖ :»ﻗﺎﻝ ﺑﻦ ﺟﺒﻴﺮ  ﻋﻦ ﺳﻌﻴﺪﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ  .1111
ﻣﺎ  ﻓﺎﺗﻘﻮﺍ ﷲ ﴿:ﻓﺄﻧﺰﻝ ﷲ ﺗﺨﻔﻴﻔﺎً ﻋﻠﻰ ﺍﻟﻤﺴﻠﻤﻴﻦ،ﻭﺗﻘﺮﺣﺖ ﺟﺒﺎﻫﻬﻢ ﺍﻟﻌﻤﻞ ﻓﻘﺎﻣﻮﺍ ﺣﺘﻰ ﻭﺭﻣﺖ ﻋﺮﺍﻗﻴﺒﻬﻢ
  .«﴾7752F6752﴿ﺍﺳﺘﻄﻌﺘﻢ ﺍﻵﻳﺔ
 
 ]ﺗﻌﻠﻴﻖ[
ﻭﻫﻮ ﻳﺪﻝ ﻋﻠﻰ ﺃﻥ ﻫﺬﻩ ﺍﻵﻳﺔ ﴾ﻓﺎﺗﻘﻮﺍ ﷲ ﻣﺎ ﺍﺳﺘﺘﻄﻌﺘﻢ ﴿ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﻫﺬﺍ ﺍﻷﺛﺮ ﺍﻟﻮﺣﻴﺪ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ  
 .﴾ ﻓﺎﺗﻘﻮﺍ ﷲ ﺣﻖ ﺗﻘﺎﺗﻪ ﴿ﻧﺎﺳﺨﺔ ﻟﻘﻮﻝ ﷲ ﻋﺰ ﻭﺟﻞ 
 ﻟﻠﻔﺎﺋﺪﺓ.ﻗﺎﻟﻪ ﺮ ﻣﺎ ﺃﻥ ﺍﻵﻳﺔ ﻣﺤﻜﻤﺔ ﻭﺃﻧﺎ ﺃﺫﻛﻗﺎﻝ ﻭﻗﻮﻝ ﻣﻦ ،ﺃﻧﻬﺎ ﻧﺎﺳﺨﺔﻗﺎﻝ ﻗﻠﺖ: ﺫﻛﺮ ﺍﻹﻣﺎﻡ ﺍﻟﻘﺮﻁﺒﻲ ﺍﻟﺨﻼﻑ ﻓﺬﻛﺮ ﻗﻮﻝ ﻣﻦ  
ﻣﻨﻬﻢ ﻗﺘﺎﺩﺓ  ﴾ ﺍﺗﱠﻘُﻮﺍ ﷲﱠ َ َﺣﻖﱠ ﺗُﻘَﺎﺗِﻪ ِ﴿ :ﺫﻫﺐ ﺟﻤﺎﻋﺔ ﻣﻦ ﺃﻫﻞ ﺍﻟﺘﺄﻭﻳﻞ ﺇﻟﻰ ﺃﻥ ﻫﺬﻩ ﺍﻵﻳﺔ ﻧﺎﺳﺨﺔ ﻟﻘﻮﻟﻪ ﺗﻌﺎﻟﻰ :ﺭﺣﻤﻪ ﷲﻗﺎﻝ  
ﺍﺑﻦ ﺯﻳﺪ ﻓﻲ ﻗﻮﻟﻪ ﻗﺎﻝ : ﻗﺎﻝﺃﺧﺒﺮﻧﺎ ﺍﺑﻦ ﻭﻫﺐ ﻗﺎﻝ ﻭﺣﺪﺛﻨﻲ ﻳﻮﻧﺲ ﺑﻦ ﻋﺒﺪﺍﻷﻋﻠﻰ  :ﻭﺍﻟﺮﺑﻴﻊ ﺑﻦ ﺃﻧﺲ ﻭﺍﻟﺴﺪﻱ ﻭﺍﺑﻦ ﺯﻳﺪ. ﺫﻛﺮ ﺍﻟﻄﺒﺮﻱ
ﻓﻠﻤﺎ ﻋﺮﻑ ﷲ ﺃﻧﻪ ﻗﺪ ﺍﺷﺘﺪ  ؟ﻳﺒﻠﻐﻪ ﺃﻭﻭﻣﻦ ﻳﻌﺮﻑ ﻗﺪﺭ ﻫﺬﺍ : ﻗﺎﻟﻮﺍ،ﺟﺎء ﺃﻣﺮ ﺷﺪﻳﺪ: ﻗﺎﻝ ﴾ ﻳَﺎ ﺃَﻳﱡﻬَﺎ ﺍﻟﱠِﺬﻳَﻦ ﺁَﻣﻨُﻮﺍ ﺍﺗﱠﻘُﻮﺍ ﷲﱠ َ َﺣﻖﱠ ﺗُﻘَﺎﺗِﻪ ِ﴿ :ﺗﻌﺎﻟﻰ
 :ﺍﺑﻦ ﻋﺒﺎﺱﻗﺎﻝ ﻻ ﻧﺴﺦ ﻓﻴﻬﺎ. ﻭﻫﻲ ﻣﺤﻜﻤﺔ  :ﻭﻗﻴﻞ.﴾ﻓَﺎﺗﱠﻘُﻮﺍ ﷲﱠ َ َﻣﺎ ﺍْﺳﺘَﻄَْﻌﺘُﻢ ْ﴿: ﻘﺎﻝﺫﻟﻚ ﻋﻠﻴﻬﻢ ﻧﺴﺨﻬﺎ ﻋﻨﻬﻢ ﻭﺟﺎء ﺑﻬﺬﻩ ﺍﻵﻳﺔ ﺍﻷﺧﺮﻯ ﻓ
ﻭﻳﻘﻮﻣﻮﺍ ﻟ ﺑﺎﻟﻘﺴﻂ ،ﻭﻻ ﻳﺄﺧﺬﻩ ﻓﻲ ﷲ ﻟﻮﻣﺔ ﻻﺋﻢ،ﻭﻟﻜﻦ ﺣﻖ ﺗﻘﺎﺗﻪ ﺃﻥ ﻳﺠﺎﻫﺪ ﻟ ﺣﻖ ﺟﻬﺎﺩﻩ،ﺇﻧﻬﺎ ﻟﻢ ﺗﻨﺴﺦ﴾ﺍﺗﱠﻘُﻮﺍ ﷲﱠ  ََﺣﻖﱠ ﺗُﻘَﺎﺗِﻪ ِ﴿ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
 .﴾8752F7752﴿ﻭﻟﻮ ﻋﻠﻰ ﺃﻧﻔﺴﻬﻢ ﻭﺁﺑﺎﺋﻬﻢ ﻭﺃﺑﻨﺎﺋﻬﻢ. ﻭﻗﺪ ﺗﻘﺪﻡ
 ﺕ ﻟﻠﺘﺨﻔﻴﻒ ﻓﺎﻟﻘﻮﻝ ﺑﺄﻥ ﺍﻵﻳﺔ ﻣﻨﺴﻮﺧﺔ ﻫﻮ ﺍﻷﺭﺟﺢ ﻧﻈﺮﺍ ًﻟﻌﻤﻮﻣﺎﺕ ﺍﻟﺸﺮﻳﻌﺔ.ﻗﻠﺖ: ﻋﻠﻢ ﻣﻦ ﻋﻤﻮﻡ ﺷﺮﻳﻌﺔ ﺍﻹﺳﻼﻡ ﺃﻧﻬﺎ ﺟﺎء 
. ﻓﺄﻭﺟﺐ ﺍﻟﺤﻭ [ﺳﻮﺭﺓ ﺁﻝ ﻋﻤﺮﺍﻥ]ﻭﻟ ﻋﻠﻰ ﺍﻟﻨﺎﺱ ﺣﻭ ﺍﻟﺒﻴﺖ ﻣﻦ ﺍﺳﺘﻄﺎﻉ ﺇﻟﻴﻪ ﺳﺒﻴﻼ ﴿ﻓﻲ ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ  :ﺍﻹﻣﺎﻡ ﺍﺑﻦ ﺗﻴﻤﻴﺔﻗﺎﻝ  
ﺃﺣﺪ ﻋﻠﻰ ﺗﺮﻙ ﺍﻟﺤﻭ ﻭﻫﺬﺍ ﺧﻼﻑ ﺍﻟﻤﻌﻠﻮﻡ  ﻋﻠﻰ ﺍﻟﻤﺴﺘﻄﻴﻊ ﻓﻠﻮ ﻟﻢ ﻳﺴﺘﻄﻊ ﺇﻻ ﻣﻦ ﺣﻭ ﻟﻢ ﻳﻜﻦ ﺍﻟﺤﻭ ﻗﺪ ﻭﺟﺐ ﺇﻻ ﻋﻠﻰ ﻣﻦ ﺣﻭ ﻭﻟﻢ ﻳﻌﺎﻗﺐ
. ﻓﺄﻭﺟﺐ ﺍﻟﺘﻘﻮﻯ ﺑﺤﺴﺐ ﺍﻻﺳﺘﻄﺎﻋﺔ ﻓﻠﻮ ﻛﺎﻥ [ﺳﻮﺭﺓ ﺍﻟﺘﻐﺎﺑﻦ] ﴾ﻓﺎﺗﻘﻮﺍ ﷲ ﻣﺎﺍﺳﺘﻄﻌﺘﻢ﴿ﺗﻌﺎﻟﻰ ﻗﺎﻝ ﺑﺎﻻﺿﻄﺮﺍﺭ ﻣﻦ ﺩﻳﻦ ﺍﻹﺳﻼﻡ ﻭﻛﺬﻟﻚ 
ﻠﻮﻡ ﺑﺎﻻﺿﻄﺮﺍﺭ ﻣﻦ ﻟﻢ ﻳﺘﻖ ﷲ ﻟﻢ ﻳﺴﺘﻄﻊ ﺍﻟﺘﻘﻮﻯ ﻟﻢ ﻳﻜﻦ ﻗﺪ ﺃﻭﺟﺐ ﺍﻟﺘﻘﻮﻯ ﺇﻻ ﻋﻠﻰ ﻣﻦ ﺍﺗﻘﻰ ﻭﻻ ﻳﻌﺎﻗﺐ ﻣﻦ ﻟﻢ ﻳﺘﻖ ﻭﻫﺬﺍ ﺧﻼﻑ ﺍﻟﻤﻌ
 .﴾9752F8752﴿ﻣﻦ ﺩﻳﻦ ﺍﻹﺳﻼﻡ
 
 ]ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ[
 _______________
 (231/ 81ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﻁﺒﻲ ـ  )(4752) 
 (241/ 81ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﻁﺒﻲ ـ  )(5752) 
 (263/ 3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(6752) 
 ﻭﻫﻮ ﺻﺪﻭﻕ ﻭﻛﺬﻟﻚ ﻋﺒﺪ ﷲ ﺑﻦ ﻟﻬﻴﻌﺔ ﻭﻫﻮ ﻣﺨﺘﻠﻂ. ﻓﻲ ﺇﺳﻨﺎﺩﻩ ﻋﻄﺎء ﺑﻦ ﺩﻳﻨﺎﺭ ﺭﻭﺍﻳﺘﻪ ﻋﻦ ﺳﻌﻴﺪ ﺑﻦ ﺟﺒﻴﺮ ﺻﺤﻴﻔﺔ 01/8533ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ   (7752)
 (441/ 81ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﻁﺒﻲ ـ  )(8752) 
ﻡ(. ﺍﻟﻤﺤﻘﻖ: ﺩ. ﻣﺤﻤﺪ ﺭﺷﺎﺩ ﺳﺎﻟﻢ ﺍﻟﻨﺎﺷﺮ: ﻣﺆﺳﺴﺔ ﻗﺮﻁﺒﺔ،ﺍﻟﻄﺒﻌﺔ ﻷﻭﻟﻰ  ﻋﺪﺩ 8231-3621ﻫـ، 827-166ﺑﻦ ﺗﻴﻤﻴﺔ )ﺍﺍﻟﻤﺆﻟﻒ: ﺷﻴﺦ ﺍﻹﺳﻼﻡ ( 32/ 3ﻣﻨﻬﺎﺝ ﺍﻟﺴﻨﺔ ﺍﻟﻨﺒﻮﻳﺔ )(9752) 
 8ﺍﻷﺟﺰﺍء:
 (444)
ﻫﺬﺍ  :ﺍﻟﻤﻔﺴﺮﻭﻥﻗﺎﻝ ،ﻭﻻ ﺗﻜﻠﻔﻮﺍ ﺃﻧﻔﺴﻜﻢ ﻣﺎ ﻻ ﺗﻄﻴﻘﻮﻥ،ﺃﻱ ﺍﺑﺬﻟﻮﺍ ﺃﻳﻬﺎ ﺍﻟﻤﺆﻣﻨﻮﻥ ﻓﻲ ﻁﺎﻋﺔ ﷲ ﺟﻬﺪﻛﻢ ﻭﻁﺎﻗﺘﻜﻢ ﴾ﻓﺎﺗﻘﻮﺍ ﷲ ﻣﺎ ﺍﺳﺘﻄﻌﺘﻢ  ﴿
ﻭﻳﺪﻝ ﻋﻠﻴﻪ ،ﻟﻤﺤﻈﻮﺭﺍﺕ ﻓﻼﺑﺪ ﻣﻦ ﺍﺟﺘﻨﺎﺑﻬﺎ ﺑﺎﻟﻜﻠﻴﺔﻭﺃﻣﺎ ﻓﻲ ﺍ،ﻳﺄﺗﻲ ﺍﻹﻧﺴﺎﻥ ﻣﻨﻬﺎ ﺑﻘﺪﺭ ﻁﺎﻗﺘﻪ،ﻭﺍﻟﻤﺄﻣﻮﺭﺍﺕ ﻭﻓﻀﺎﺋﻞ ﺍﻷﻋﻤﺎﻝ،ﻓﻲ ﺍﻟﻨﻮﺍﻓﻞ
 .﴾0852F9752﴿«ﻭﻣﺎ ﻧﻬﻴﺘﻜﻢ ﻋﻨﻪ ﻓﺎﺟﺘﻨﺒﻮﻩ ،ﺇﺫﺍ ﺃﻣﺮﺗﻜﻢ ﺑﺄﻣﺮ ﻓﺄﺗﻮﺍ ﻣﻨﻪ ﻣﺎ ﺍﺳﺘﻄﻌﺘﻢ»: ﻗﺎﻝﺃﻧﻪ ،�ﻣﺎ ﺭﻭﻱ ﻋﻦ ﺍﻟﻨﺒﻲ 
 ﺍﻧﺘﻬﺖ ﺳﻮﺭﺓ ﺍﻟﺘﻐﺎﺑﻦ
 
 
 ُﺳﻮَﺭﺓ ُﺍﻟﻄﱠَﻼﻕ ِ
 
 
ِﻌﺪﱠ ﺗِِﻬﻦﱠ َﻭﺃَۡﺣُﺼﻮْﺍ ٱۡﻟِﻌﺪﱠ ﺓَۖ َﻭٱﺗﱠﻘُﻮْﺍ ٱﻟﱠ  ََﺭﺑﱠُﻜۡﻢۖ َﻻ ﺗُۡﺨِﺮُﺟﻮﻫُﻦﱠ ِﻣۢﻦ ﺑُﻴُﻮﺗِِﻬﻦﱠ َﻭَﻻ ﻳَٰ ٓﺄَﻳﱡﻬَﺎ ٱﻟﻨﱠﺒِﻲﱡ ﺇَِﺫﺍ ﻁَﻠﱠۡﻘﺘُُﻢ ٱﻟﻨﱢَﺴﺎَٓء ﻓَﻄَﻠﱢﻘُﻮﻫُﻦﱠ ﻟِ  ﴿
ﺗَۡﺪِﺭﻱ ﻟََﻌﻞﱠ ٱﻟﱠ  َﻳُۡﺤِﺪُﺙ  ﻠََﻢ ﻧَۡﻔَﺴﻪُۥﻭ َﻻ ﻳَۡﺨُﺮۡﺟَﻦ ﺇِﻻﱠ ٓ ﺃَﻥ ﻳَۡﺄﺗِﻴَﻦ ﺑِﻔَٰ ِﺤَﺸٖﺔ ﻣﱡ ﺒَﻴﱢﻨَٖﺔﻭ َﻭﺗِۡﻠَﻚ ُﺣُﺪﻭُﺩ ٱﻟﱠ ِﻭ َﻭَﻣﻦ ﻳَﺘََﻌﺪﱠ ُﺣُﺪﻭَﺩ ٱﻟﱠ  ِﻓَﻘَۡﺪ ﻅَ 
 ﴾  ۱ﺑَۡﻌَﺪ َﺫٰ ﻟَِﻚ ﺃَۡﻣٗﺮﺍ 
 
 .ﺍﻵﻳﺔ -﴾ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﻨﺒﻲ ﺇﺫﺍ ﻁﻠﻘﺘﻢ ﺍﻟﻨﺴﺎء  ﴿ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﺛﻢ ﻧﻜﺢ ﺍﻣﺮﺃﺓ ﻣﻦ ،ﺭﻛﺎﻧﺔ ﺃﻡ ﻁﻠﻖ ﻋﺒﺪ ﻳﺰﻳﺪ ﺃﺑﻮ ﺭﻛﺎﻧﺔ  »: ﻗﺎﻝﻋﺒﺎﺱ  ﻋﻦ ﺍﺑﻦﺃﺧﺮﺝ ﺍﻟﺤﺎﻛﻢ  .2111
ﻲ ﺇﻻ ﻛﻤﺎ ﺗﻐﻨﻲ ﻋﻨﻲ ﻫﺬﻩ ﺍﻟﺸﻌﺮﺓ ﻳﺎ ﺭﺳﻮﻝ ﷲ ﻣﺎ ﻳﻐﻨﻲ ﻋﻨ ﻘﺎﻟﺖ:ﻓ �ﻓﺠﺎءﺕ ﺇﻟﻰ ﺭﺳﻮﻝ ﷲ ،ﻣﺰﻳﻨﺔ
 .«﴾﴾1852F0852﴿ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﻨﺒﻲ ﺇﺫﺍ ﻁﻠﻘﺘﻢ ﺍﻟﻨﺴﺎء ﻓﻄﻠﻘﻮﻫﻦ ﻟﻌﺪﺗﻬﻦ ﴿:ﻓﻨﺰﻟﺖ
 ﻭﺍٍﻩ ﻭﺍﻟﺨﺒﺮ ﺧﻄﺄ ﻓﺈﻥ ﻋﺒﺪ ﻳﺰﻳﺪ ﻟﻢ ﻳﺪﺭﻙ ﺍﻹﺳﻼﻡ. :ﺍﻟﺬﻫﺒﻲﻗﺎﻝ    
ﻓﺄﻧﺰﻝ  ﻓﺄﺗﺖ ﺃﻫﻠﻬﺎ،ﺣﻔﺼﺔ �ﻁﻠﻖ ﺭﺳﻮﻝ ﷲ  »:ﻗﺎﻝ ﻋﻦ ﺃﻧﺲﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﻣﻦ ﻁﺮﻳﻖ ﻗﺘﺎﺩﺓ  .3111
 .«﴾2852F1852﴿ﻓﻘﻴﻞ ﻟﻪ ﺭﺍﺟﻌﻬﺎ ﻓﺈﻧﻬﺎ ﺻﻮﺍﻣﺔ ﻗﻮﺍﻣﺔ ﴾ﺇﺫﺍ ﻁﻠﻘﺘﻢ ﺍﻟﻨﺴﺎء ﻓﻄﻠﻘﻮﻫﻦ ﻟﻌﺪﺗﻬﻦ ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﻨﺒﻲ  ﴿:ﷲ
 ﻣﺮﺳﻼ. ﴾3852F2852﴿ﻋﻦ ﻗﺘﺎﺩﺓﻭﺃﺧﺮﺟﻪ ﺍﺑﻦ ﺟﺮﻳﺮ  .4111
 .﴾4852F3852﴿ﺳﻴﺮﻳﻦ ﻣﺮﺳﻼ  ﻋﻦ ﺍﺑﻦﻭﺍﺑﻦ ﺍﻟﻤﻨﺬﺭ   .5111
ﺑﻠﻐﻨﺎ ﺃﻧﻬﺎ : ﻗﺎﻝ.ﺍﻵﻳﺔ     ﴾ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﻨﺒﻲ ﺇﺫﺍ ﻁﻠﻘﺘﻢ ﺍﻟﻨﺴﺎء ﴿:ﻓﻲ ﻗﻮﻟﻪ ﻋﻦ ﻣﻘﺎﺗﻞﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ   .6111
 .«﴾5852F4852﴿ ﺑﻦ ﻋﻤﺮﻭ ﺑﻦ ﺍﻟﻌﺎﺹ ﻭﻁﻔﻴﻞ ﺑﻦ ﺍﻟﺤﺎﺭﺙ ﻭﻋﻤﺮﻭ ﺑﻦ ﺳﻌﻴﺪ ﺑﻦ ﺍﻟﻌﺎﺹﻧﺰﻟﺖ ﻓﻲ ﻋﺒﺪ ﷲ
 
 ]ﺗﻌﻠﻴﻖ[
 ﺳﻮﺭﺓ ﺍﻟﻄﻼﻕ ﻣﺪﻧﻴﺔ ﻓﻲ ﻗﻮﻝ ﺍﻟﺠﻤﻴﻊ ﻭﻗﺪ ﺗﺤﺪﺛﺖ ﻋﻦ ﺃﻣﻮﺭ ﺍﻟﻄﻼﻕ ﻭﺍﻟﻌﺪﺓ ﻭﻏﻴﺮ ﺫﻟﻚ ﻣﻦ ﺍﻷﺣﻜﺎﻡ. 
 ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺛﻼﺛﺔ ﺃﺳﺒﺎﺏ ﻟﻠﻨﺰﻭﻝ. 
 . �ﻲ ﺭﻛﺎﻧﻪ ﻭﻋﻠﻞ ﺫﻟﻚ ﺑﺄﻧﻪ ﻟﻢ ﻳﺪﺭﻙ ﺍﻟﻨﺒﻲ ﻓﺄﻣﺎ ﺍﻷﻭﻝ ﻓﻘﺪ ﺿﻌﻔﻪ ﺍﻹﻣﺎﻡ ﺍﻟﺬﻫﺒﻲ ﻭﻫﻮ ﻓﻲ ﻛﻮﻧﻪ ﻧﺰﻟﺖ ﻓﻲ ﺃﺑ
 ﻗﻠﺖ: ﻭﻟﺬﻟﻚ ﺃﻋﺮﺽ ﺃﻛﺜﺮ ﺃﻫﻞ ﺍﻟﺘﻔﺴﻴﺮ ﻋﻦ ﺫﻛﺮ ﻫﺬﺍ ﺍﻟﺴﺒﺐ ﻓﻲ ﺃﺳﺒﺎﺏ ﻧﺰﻭﻝ ﺍﻵﻳﺔ. 
ﻋﻨﺪﻣﺎ ﻁﻠﻖ ﺣﻔﺼﺔ ﻓﺄﻣﺮﻩ ﷲ ﺗﻌﺎﻟﻰ ﺃﻥ ﻳﺮﺍﺟﻌﻬﺎ ﻷﻧﻬﺎ ﺻﻮﺍﻣﺔ ﻗﻮﺍﻣﺔ ﻭﻗﺪ ﺫﻛﺮ ﻟﻪ ﻋﺪﺓ  �ﺃﻧﻬﺎ ﻓﻲ ﺍﻟﻨﺒﻲ  :ﻭﺍﻟﺴﺒﺐ ﺍﻟﺜﺎﻧﻲ 
 ﺷﻮﺍﻫﺪ.
 .ﻟﺤﻔﺼﺔ ﺃﻧﻪ ﻏﻀﺐ ﻋﻠﻴﻬﺎ ﻋﻨﺪﻣﺎ ﺗﺂﻣﺮﺕ ﻣﻊ ﻋﺎﺋﺸﺔ �ﻕ ﺍﻟﻨﺒﻲ ﻭﻗﺪ ﺫﻛﺮ ﺃﻫﻞ ﺍﻟﻌﻠﻢ ﺃﻥ ﺳﺒﺐ ﻁﻼ 
ﻟﻤﺎ ﺃﺳﺮ ﺇﻟﻴﻬﺎ ﺣﺪﻳﺜﺎ ﻓﺄﻅﻬﺮﺗﻪ ،ﻋﻠﻰ ﺣﻔﺼﺔ �ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﻏﻀﺐ ﺭﺳﻮﻝ ﷲ  :ﺍﻟﻜﻠﺒﻲﻗﺎﻝ ﻭ :ﺍﻹﻣﺎﻡ ﺍﻟﻘﺮﻁﺒﻲﻗﺎﻝ  
 .﴾6852F5852﴿ﻓﻨﺰﻟﺖ ﺍﻵﻳﺔ،ﻟﻌﺎﺋﺸﺔ ﻓﻄﻠﻘﻬﺎ ﺗﻄﻠﻴﻘﺔ
ﺇﻻ ﺇﻧﺸﺎء ﺍﻟﺘﺸﺮﻳﻊ ﻓﺎﻵﻳﺔ ﻧﺰﻟﺖ ﻟﺒﻴﺎﻥ ﺍﻟﺤﻜﻢ ،ﺪﺓﻭﺍﻷﻣﺮ ﺑﺎﻟﻄﻼﻕ ﻟﻠﻌ،ﺣﻔﺼﻪ �ﻗﻠﺖ: ﻭﻻ ﻳﻈﻬﺮ ﻋﻼﻗﺔ ﺑﻴﻦ ﻁﻼﻕ ﺍﻟﻨﺒﻲ  
 �ﻓﻜﺄﻥ ﺍﻟﻨﺒﻲ .ﻓﻘﺪ ﺑﻴﻦ ﷲ ﺗﻌﺎﻟﻰ ﺣﻜﻢ ﺍﻟﻄﻼﻕ ﻭﺃﻧﻪ ﻳﻨﺒﻐﻲ ﺃﻥ ﻳﻜﻮﻥ ﻟﻠﻌﺪﺓ ﺍﻟﺘﻲ ﺃﻣﺮ ﷲ ﺑﻬﺎ،ﻟﺤﻔﺼﻪ �ﻋﻤﻮﻣﺎ ًﻟﻴﺲ ﺑﺎﻟﻨﻈﺮ ﻟﻄﻼﻕ ﺍﻟﻨﺒﻲ 
ﺪ ﺃﻧﺖ ﻁﻠﻘﺖ ﺣﻔﺼﺔ ﻓﻬﺬﺍ ﺣﻜﻢ ﺍﻟﻄﻼﻕ ﻳﺎ ﻣﺤﻤ : �ﷲ ﺗﻌﺎﻟﻰ ﻟﻨﺒﻴﻪ ﻘﺎﻝ ﻓ،ﻓﺄﺭﺍﺩ ﷲ ﺗﻌﺎﻟﻰ ﺃﻥ ﻳﺒﻴﻦ ﻟﻨﺎ ﺑﻌﺾ ﺃﺣﻜﺎﻡ ﺍﻟﻄﻼﻕ،ﻁﻠﻖ ﺣﻔﺼﺔ
 .ﻣﻦ ﺃﺣﺪ ﻣﻦ ﺃﻣﺘﻚ ﺃﻥ ﺗﺘﻄﻠﻖ ﺍﻟﻨﺴﺎء ﻟﻠﻌﺪﺓ ﺍﻟﺘﻲ ﺃﻣﺮﺕ ﺑﻬﺎ ﺃﻭﺇﺫﺍ ﻭﻗﻊ ﻣﻨﻚ 
 ﺍﻟﺴﺒﺐ ﺍﻟﺜﺎﻟﺚ: ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﻋﺒﺪ ﷲ ﺑﻦ ﻋﻤﺮﻭ ﻭﺑﻌﺾ ﺍﻟﺼﺤﺎﺑﻪ ﻭﺫﻟﻚ ﺃﻧﻬﻢ ﻁﻠﻘﻮﺍ ﺍﻟﻨﺴﺎء ﻓﻲ ﺍﻟﺤﻴﺾ. 
ﻰ ﻋﻤﺮ ﺍﻟﻨﺒﻲ َﺻﻠﱠﻰ ﷲ َﻋﻠَْﻴِﻪ َﻭَﺳﻠﱠﻢ ﻓﺬﻛﺮ ﺫﻟﻚ ﻓﺮﻭﻯ ﺍﻹﻣﺎﻡ ﺍﺑﻦ ﺟﺮﻳﺮ ﻭﻏﻴﺮﻩ ﻋﻦ ﺍﺑﻦ ﻋﻤﺮ "ﺃﻧﻪ ﻁﻠﻖ ﺍﻣﺮﺃﺗﻪ ﺣﺎﺋًﻀﺎ، ﻓﺄﺗ 
ﺍﻟﻨﺒّﻲ َﺻﻠﱠﻰ ﷲ َﻋﻠَْﻴِﻪ َﻭَﺳﻠﱠﻢ: "ﻓَِﻬَﻲ ﺍْﻟِﻌﺪﱠ ﺓُ ﺍﻟﱠﺘِﻲ ﺃََﻣَﺮ ﷲُ ﺃَْﻥ ﻗﺎﻝ ﻟﻪ، ﻓﺄﻣﺮﻩ ﺃﻥ ﻳﺮﺍﺟﻌﻬﺎ، ﺛﻢ ﻳﺘﺮﻛﻬﺎ ﺣﺘﻰ ﺇﺫﺍ ﻁﻬﺮﺕ ﺛﻢ ﺣﺎﺿﺖ ﻁﻠﻘﻬﺎ، 
 _______________
 (263/ 3ﻟﻠﺼﺎﺑﻮﻧﻰ ) ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ(0852) 
(ﺇﺳ��ﻨﺎﺩﻩ 36741ﺡ) 7/933(ﺳ��ﻨﻦ ﺍﻟﺒﻴﻬﻘ��ﻲ ﺍﻟﻜﺒ��ﺮﻯ 43311ﺡ) 6/093(ﻣﺼ��ﻨﻒ ﻋﺒ��ﺪ ﺍﻟ��ﺮﺯﺍﻕ 6912ﺡ) 2/952(ﺳ��ﻨﻦ ﺃﺑ��ﻲ ﺩﺍﻭﺩ 7173ﺡ) 2/335ﺍﻟﻤﺴ��ﺘﺪﺭﻙ ﻟﻠﺤ��ﺎﻛﻢ  (1852)
 ﻩ. ﻣﻨﻘﻄﻊ،ﻭﺍﺑﻦ ﺟﺮﻳﻭ ﻣﺪﻟﺲ ﻋﻨﻌﻦ ﻓﻲ ﺭﻭﺍﻳﺔ ﺍﻟﺤﺎﻛﻢ،ﻭﺃﻳﻀﺎ ﺍﻟﺮﺍﻭﻱ ﻋﻨﻪ ﻣﺤﻤﺪ ﺑﻦ ﻋﺒﻴﺪ ﷲ ﺑﻦ ﺃﺑﻲ ﺭﺍﻓﻊ ﺿﻌﻴﻒ،ﻭﺃُﺑﻬﻢ ﻋﻨﺪ ﻏﻴﺮ
ﻭﺇﺳﻨﺎﺩﻩ ﺟﻴﺪ ﺭﻭﺍﻩ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﻣﻦ ﻁﺮﻳﻖ ﻣﺤﻤﺪ ﺑ�ﻦ ﺛ�ﻮﺍﺏ ﺍﻟﻬﺒ�ﺎﺭﻱ ﻋ�ﻦ ﺃﺳ�ﺒﺎﻁ ﺑ�ﻦ ﻣﺤﻤ�ﺪ ﻋ�ﻦ ﺳ�ﻌﻴﺪ ﻋ�ﻦ ﻗﺘ�ﺎﺩﺓ ﻋ�ﻦ ﺃﻧﺲ،ﻭﻫ�ﻮ ﻟ�ﻴﺲ ﻓ�ﻲ  01/9533ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ   (2852)
 4ﺝ:873ﺍﻟﻨﺴﺨﺔ ﺇﻧﻤﺎ ﻧﻘﻠﺘﻪ ﻣﻦ ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﻛﺜﻴﺮ  
 ﻣﺮﺳﻞ ﺻﺤﻴﺢ ﺍﻹﺳﻨﺎﺩ 82/231ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ  (3852)
 ﻣﺮﺳﻞ. (4852)
 ﻣﺮﺳﻞ. 01/9533ﺃﺑﻲ ﺣﺎﺗﻢ   ﺗﻔﺴﻴﺮ ﺍﺑﻦ (5852)
 (941/ 81ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﻁﺒﻲ ـ  )(6852) 
 (544)
 
 .﴾7852F6852﴿ﻳُﻄَﻠﱠَﻖ ﻟَﻬَﺎ ﺍﻟﻨﱢَﺴﺎُء" ﻭﻳﻘﻮﻝ: ﺣﻴﻦ ﻳﻄﻬﺮﻥ
ﻞ ﺑﻌﺾ ﺍﻟﺼﺤﺎﺑﺔ ﻣﺜﻞ ﻣﺎ ﻓﻌﻞ ﺍﺑﻦ ﻋﻤﺮ ﻓﻨﺰﻟﺖ ﺍﻵﻳﺔ ﺁﻣﺮﻩ ﻟﻬﻢ ﺑﺎﻟﻄﻼﻕ ﻟﻠﻌﺪﺓ ﺍﻟﺘﻲ ﺃﻣﺮ ﷲ ﺗﻌﺎﻟﻰ ﻭﻫﻲ ﺃﻥ ﺗﻄﻠﻖ ﻗﻠﺖ: ﻓﻔﻌ 
 ﺍﻟﻤﺮﺃﺓ ﻓﻲ ﻁﻬﺮ ﻟﻢ ﻳﺠﺎﻣﻌﻬﺎ ﻓﻴﻪ.
ﻟﻪ ﺭﺳﻮﻝ ّﷲ ﻘﺎﻝ ﺑﻠﻎ ﺃﺑﺎ ﻣﻮﺳﻰ ﺃّﻥ ﺍﻟﻨّﺒﻲ ﺻﻠّﻰ ّﷲ ﻋﻠﻴﻪ ﻭﺳﻠّﻢ ﻭﺟﺪ ﻋﻠﻴﻬﻢ ﻓﺄﺗﺎﻩ ﻓﺬﻛﺮ ﺫﻟﻚ ﻟﻪ ﻓﻗﺎﻝ ﻭﺃﺧﺮﺝ ﺍﻹﻣﺎﻡ ﺍﻟﺜﻌﻠﺒﻲ  
 .«﴾8852F7852﴿ﻁﻠّﻘﻮﺍ ﺍﻟﻤﺮﺃﺓ ﻓﻲ ﻗﺒﻞ ﻋّﺪﺗﻬﺎ،ﻭﻟﻴﺲ ﻛﺬﻟﻚ ﻋّﺪﺓ ﺍﻟﻤﺴﻠﻤﻴﻦ،ﻗﺪ ﻁﻠّﻘﺖ،ﻗﺪ ﺯﻭﺟﺖ :ﻳﻘﻮﻝ ﺃﺣﺪﻛﻢ» : ﻋﻠﻴﻪ ﻭﺳﻠّﻢﺻﻠّﻰ ّﷲ 
ﻗﻠﺖ: ﺫﻫﺐ ﺑﻌﺾ ﺃﻫﻞ ﺍﻟﻌﻠﻢ ﺇﻟﻲ ﺗﺮﺟﻴﺢ ﺑﻌﺾ ﻫﺬﻩ ﺍﻷﺳﺒﺎﺏ ﻭﺍﻟﺬﻱ ﻳﻈﻬﺮ ﻭﷲ ﺃﻋﻠﻢ ﺃﻥ ﻫﺬﻩ ﺍﻷﺳﺒﺎﺏ ﺟﻤﻴﻌﺎً ﺩﺍﺧﻠﺔ ﻓﻲ  
 ﻟﺤﻮﺍﺩﺙ ﺛﻢ ﻧﺰﻟﺖ ﺍﻵﻳﺔ ﻣﺒﻴﻨﺔ ﺣﻜﻢ ﺍﻟﻄﻼﻕ ﻟﻠﻌﺪﺓ ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ.ﻋﻤﻮﻡ ﺍﻵﻳﺔ ﻭﺃﻥ ﺍﻵﻳﺔ ﺗﺄﺧﺮﺕ ﺣﺘﻰ ﻭﻗﻊ ﻣﺎ ﻭﻗﻊ ﻣﻦ ﻫﺬﻩ ﺍ
 
 ]ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ[
ﻟﺮﺋﻴﺲ ﺍﻟﻘﻮﻡ ﻘﺎﻝ ﻛﻤﺎ ﻳ،ﺗﻌﻈﻴﻤﺎ ﻟﻪ �ﻭﺧﺺ ﻫﻮ ﺑﺎﻟﻨﺪﺍء ،ﻭﺍﻟﺤﻜﻢ ﻋﺎﻡ ﻟﻪ ﻭﻷﻣﺘﻪ �ﺍﻟﺨﻄﺎﺏ ﻟﻠﻨﺒﻲ  ﴾ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﻨﺒﻰ ﺇﺫﺍ ﻁﻠﻘﺘﻢ ﺍﻟﻨﺴﺎء  ﴿
ﺧﻮﻁﺐ ﺑﻠﻔﻆ  �ﺍﻟﺨﻄﺎﺏ ﻟﻠﻨﺒﻲ  :ﺍﻟﻘﺮﻁﺒﻲﻗﺎﻝ ،ﺳﺒﻴﻞ ﺍﻟﺘﻜﺮﻳﻢ ﻭﺍﻟﺘﻌﻈﻴﻢ ﻓﻬﻮ ﻧﺪﺍء ﻋﻠﻰ،ﻳﺎ ﻓﻼﻥ ﺍﻓﻌﻠﻮﺍ ﺃﻱ ﺍﻓﻌﻞ ﺃﻧﺖ ﻭﻗﻮﻣﻚ :ﻭﻛﺒﻴﺮﻫﻢ
 ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﻨﺒﻲ ﻭﻳﺎ ﺃﻳﻬﺎ ﺍﻟﻤﺆﻣﻨﻮﻥ ﺇﺫﺍ ﺃﺭﺩﺗﻢ ﺗﻄﻠﻴﻖ ﺍﻟﻨﺴﺎء :ﻭﺍﻟﻤﻌﻨﻰ،ﺗﻌﻈﻴﻤﺎ ﻭﺗﻔﺨﻴﻤﺎ ﴾ﻁﻠﻘﺘﻢ ﴿ﺍﻟﺠﻤﺎﻋﺔ 
ﺍ ﻣﻦ ﻏﻴﺮ ﺃﻱ ﻁﺎﻫﺮ :ﻣﺠﺎﻫﺪﻗﺎﻝ ،ﻭﻻ ﺗﻄﻠﻘﻮﻫﻦ ﻓﻲ ﺍﻟﺤﻴﺾ،ﻭﺫﻟﻚ ﻓﻲ ﺍﻟﻄﻬﺮ،ﺃﻱ ﻓﻄﻠﻘﻮﻫﻦ ﻣﺴﺘﻘﺒﻼﺕ ﻟﻌﺪﺗﻬﻦ ﴾ﻓﻄﻠﻘﻮﻫﻦ ﻟﻌﺪﺗﻬﻦ  ﴿
ﻭﺇﻧﻤﺎ ﻧﻬﻲ ﻋﻦ  :ﺍﻟﻤﻔﺴﺮﻭﻥﻗﺎﻝ  «ﺓ ﺍﻟﺘﻲ ﺃﻣﺮ ﷲ ﺗﻌﺎﻟﻰ ﺃﻥ ﻳﻄﻠﻖ ﻟﻬﺎ ﺍﻟﻨﺴﺎءﺪﻓﺘﻠﻚ ﺍﻟﻌ،ﻓﻠﻴﻄﻠﻘﻬﺎ ﻁﺎﻫﺮﺍ ﻗﺒﻞ ﺍﻥ ﻳﻤﺴﻬﺎ» : �ﺟﻤﺎﻉ ﻟﻘﻮﻟﻪ 
ﺑﺨﻼﻑ ﻣﺎ ﺇﺫﺍ ،ﺗﺠﻌﻠﻪ ﻳﺘﺴﺮﻉ ﻓﻲ ﻁﻼﻗﻬﺎ،ﻭﻷﻥ ﺣﺎﻟﺔ ﺍﻟﺤﻴﺾ ﻣﻨﻔﺮﺓ ﻟﻠﺰﻭﺝ،ﺓ ﻓﺘﺘﻀﺮﺭﺪﺓ ﻭﻗﺖ ﺍﻟﺤﻴﺾ ﻟﺌﻼ ﺗﻄﻮﻝ ﻋﻠﻴﻬﺎ ﺍﻟﻌﻁﻼﻕ ﺍﻟﻤﺮﺃ
ﻭﻓﻲ ﺫﻟﻚ ،ﺓ ﻣﻦ ﺍﻟﺤﻴﺾ ﻟﻮﺿﻊ ﺍﻟﺤﻤﻞﺪﻓﺘﻨﺘﻘﻞ ﺍﻟﻌ،ﻟﺌﻼ ﻳﺤﺼﻞ ﻣﻦ ﺫﻟﻚ ﺍﻟﻮﻁء ﺣﻤﻞ،ﻭﻛﻮﻧﻪ ﻟﻢ ﻳﺠﺎﻣﻌﻬﺎ ﻓﻲ ﺫﻟﻚ ﺍﻟﻄﻬﺮ،ﻛﺎﻧﺖ ﻁﺎﻫﺮﺍ
 .ﺿﺮﺭ ﻅﺎﻫﺮ
 .ﺃﻱ ﺍﺿﺒﻄﻮﻫﺎ ﻭﺃﻛﻤﻠﻮﻫﺎ ﺛﻼﺛﺔ ﺃﻗﺮﺍء ﻛﺎﻣﻠﺔ ﻟﺌﻼ ﺗﺨﺘﻠﻂ ﺍﻷﻧﺴﺎﺏ ﴾ﻭﺃﺣﺼﻮﺍ ﺍﻟﻌﺪﺓ  ﴿
 .ﻫﻴﻪﺑﺎﻣﺘﺜﺎﻝ ﺃﻭﺍﻣﺮﻩ ﻭﺍﺟﺘﻨﺎﺏ ﻧﻮﺍ،ﺃﻱ ﺧﺎﻓﻮﺍ ﷲ ﺭﺏ ﺍﻟﻌﺎﻟﻤﻴﻦ ﴾ﻭﺍﺗﻘﻮﺍ ﷲ ﺭﺑﻜﻢ  ﴿
 .ﺇﻟﻰ ﺃﻥ ﺗﻨﻘﻀﻰ ﻋﺪﺗﻬﻦ،ﺑﻌﺪ ﻓﺮﺍﻗﻜﻢ ﻟﻬﻦ،ﺃﻱ ﻻ ﺗﺨﺮﺟﻮﻫﻦ ﻣﻦ ﻣﺴﺎﻛﻨﻬﻦ ﴾ﻻ ﺗﺨﺮﺟﻮﻫﻦ ﻣﻦ ﺑﻴﻮﺗﻬﻦ  ﴿
ﺇﻻ ﺇﺫﺍ ﻗﺎﺭﻓﺖ ﺍﻟﻤﻄﻠﻘﺔ ﻋﻤﻼ ،ﺃﻱ ﻭﻻ ﻳﺨﺮﺟﻦ ﻣﻦ ﺍﻟﺒﻴﻮﺕ ﺣﺘﻰ ﺗﻨﻘﻀﻲ ﻋﺪﺗﻬﻦ ﴾ﻭﻻ ﻳﺨﺮﺟﻦ ﺇﻻ ﺃﻥ ﻳﺄﺗﻴﻦ ﺑﻔﺎﺣﺸﺔ ﻣﺒﻴﻨﺔ  ﴿
ﻭﺭﻭﻱ ﻋﻦ ﺍﺑﻦ ،ﻫﻮ ﻗﻮﻝ ﺍﺑﻦ ﻋﺒﺎﺱ ﻭﺍﺑﻦ ﻣﺴﻌﻮﺩ ﻭﻣﺠﺎﻫﺪ ﻭﻋﻜﺮﻣﺔﺗﻔﺴﻴﺮ ﺍﻟﻔﺎﺣﺸﺔ ﺑﺎﻟﺰﻧﻰ  ﴿ﻓﺘﺨﺮﺝ ﻹﻗﺎﻣﺔ ﺍﻟﺤﺪ ﻋﻠﻴﻬﺎ ،ﻛﺎﻟﺰﻧﻰ،ﻗﺒﻴﺤﺎ
ﻧﻬﻰ ﷲ ﺳﺒﺤﺎﻧﻪ ﻭﺗﻌﺎﻟﻰ ﺃﻥ  :ﻓﻲ ﺍﻟﺘﺴﻬﻴﻞﻗﺎﻝ  ﴾ﻋﺒﺎﺱ ﺍﻳﻀﺎ ﺃﻧﻪ ﺍﻟﺒﺬﺍء ﺑﺎﻟﻠﺴﺎﻥ ﻋﻠﻰ ﺍﻷﺣﻤﺎء ﻭﻫﻮ ﻗﻮﻝ ﺃﺑﻲ ﺑﻦ ﻛﻌﺐ ﻭﻫﻮ ﺍﻷﻅﻬﺮ 
ﻭﻻ ،ﻟﻬﺎ ﺍﻟﻤﺒﻴﺖ ﺧﺎﺭﺟﺎ ﻋﻦ ﺑﻴﺘﻬﺎﻓﻼ ﻳﺠﻮﺯ ،ﻭﻧﻬﺎﻫﺎ ﻫﻲ ﺃﻥ ﺗﺨﺮﺝ ﺑﺎﺧﺘﻴﺎﺭﻫﺎ،ﻳﺨﺮﺝ ﺍﻟﺮﺟﻞ ﺍﻟﻤﺮﺃﺓ ﺍﻟﻤﻄﻠﻘﺔ ﻣﻦ ﺍﻟﻤﺴﻜﻦ ﺍﻟﺬﻱ ﻁﻠﻘﻬﺎ ﻓﻴﻪ
 :ﻭﺍﺧﺘﻠﻒ ﻓﻲ ﺍﻟﻔﺎﺣﺸﺔ ﺍﻟﺘﻰ ﺗﺒﻴﺢ ﺧﺮﻭﺝ ﺍﻟﻤﻌﺘﺪﺓ ﻓﻘﻴﻞ،ﻭﺫﻟﻚ ﻟﺤﻔﻆ ﺍﻟﻨﺴﺐ ﻭﺻﻴﺎﻧﺔ ﺍﻟﻤﺮﺃﺓ،ﺃﻥ ﺗﻐﻴﺐ ﻋﻨﻪ ﻧﻬﺎﺭﺍ ﺇﻻ ﻟﻀﺮﻭﺭﺓ ﺍﻟﺘﺼﺮﻑ
ﻩ ﻭﻳﺆﻳﺪ،ﻭﻳﺴﻘﻂ ﺣﻘﻬﺎ ﻣﻦ ﺍﻟﺴﻜﻨﻰ،ﺇﻧﻪ ﺳﻮء ﺍﻟﻜﻼﻡ ﻣﻊ ﺍﻷﺻﻬﺎﺭ ﻭﺑﺬﺍءﺓ ﺍﻟﻠﺴﺎﻥ ﻓﺘﺨﺮﺝ :ﻭﻗﻴﻞ،ﺇﻧﻬﺎ ﺍﻟﺰﻧﻰ ﻓﺘﺨﺮﺝ ﻹﻗﺎﻣﺔ ﺍﻟﺤﺪ ﻋﻠﻴﻬﺎ
 ﻗﺮﺍءﺓ " ﺇﻻ ﺃﻥ ﻳﻔﺤﺸﻦ ﻋﻠﻴﻜﻢ " 
 .ﺃﻱ ﻭﻫﺬﻩ ﺍﻷﺣﻜﺎﻡ ﻫﻲ ﺷﺮﺍﺋﻊ ﷲ ﻭﻣﺤﺎﺭﻣﻪ ﴾ﻭﺗﻠﻚ ﺣﺪﻭﺩ ﷲ  ﴿
ﻓﻘﺪ ﻅﻠﻢ ﻧﻔﺴﻪ ﺑﺘﻌﺮﻳﻀﻬﺎ ،ﻭﻻ ﻳﺄﺗﻤﺮ ﺑﻬﺎ،ﻭﻳﺘﺠﺎﻭﺯﻫﺎ ﺇﻟﻰ ﻏﻴﺮﻫﺎ،ﺃﻱ ﻭﻣﻦ ﻳﺨﺮﺝ ﻋﻦ ﻫﺬﻩ ﺍﻷﺣﻜﺎﻡ ﴾ﻭﻣﻦ ﻳﺘﻌﺪ ﺣﺪﻭﺩ ﷲ ﻓﻘﺪ ﻅﻠﻢ ﻧﻔﺴﻪ  ﴿
ﻭﻣﻦ ﻳﻄﻠﻖ ،ﻭﻫﺬﺍ ﺗﺸﺪﻳﺪ ﻓﻴﻤﻦ ﻳﺘﻌﺪﻯ ﻁﻼﻕ ﺍﻟﺴﻨﺔ :ﺍﻟﺮﺍﺯﻱﻗﺎﻝ ﺟﺘﻪ ﺇﻟﻴﻪ ﺇﻣﻜﺎﻥ ﺇﺭﺟﺎﻉ ﺯﻭ،ﻭﺃﺿﺮ ﺑﻬﺎ ﺣﻴﺚ ﻓﻮﺕ ﻋﻠﻰ ﻧﻔﺴﻪ،ﻟﻠﻌﻘﺎﺏ
 .ﻟﻐﻴﺮ ﺍﻟﻌﺪﺓ
ﻓﻠﻌﻞ ﷲ ﻳﻘﻠﺐ ﻗﻠﺒﻪ ﻣﻦ  ؟ﻣﺎﺫﺍ ﻳﺤﺪﺙ ﷲ ﺑﻌﺪ ﺫﻟﻚ ﺍﻟﻄﻼﻕ ﻣﻦ ﺍﻷﻣﺮ،ﺃﻱ ﻻ ﺗﻌﺮﻑ ﺃﻳﻬﺎ ﺍﻟﺴﺎﻣﻊ ﴾ﻻ ﺗﺪﺭﻱ ﻟﻌﻞ ﷲ ﻳﺤﺪﺙ ﺑﻌﺪ ﺫﻟﻚ ﺃﻣﺮﺍ  ﴿
ﻳﺮﻳﺪ ﺍﻟﻨﺪﻡ ﻋﻠﻰ  :ﺍﺑﻦ ﻋﺒﺎﺱﻗﺎﻝ ﺑﻌﺪﻣﺎ ﻛﺎﻥ ﻛﺎﺭﻫﺎ ﻟﻬﺎ ،ﺭﺍﻏﺒﺎ ﻓﻲ ﺯﻭﺟﺘﻪﻓﻴﺠﻌﻠﻪ ،ﻭﻣﻦ ﺍﻟﺮﻏﺒﺔ ﻋﻨﻬﺎ ﺇﻟﻰ ﺍﻟﺮﻏﺒﺔ ﻓﻴﻬﺎ،ﺑﻐﻀﻬﺎ ﺇﻟﻰ ﻣﺤﺒﺘﻬﺎ
 .﴾9852F8852﴿ﻭﺍﻟﻤﺤﺒﺔ ﻟﺮﺟﻌﺘﻬﺎ ﻓﻲ ﺍﻟﻌﺪﺓ،ﻁﻼﻗﻬﺎ
 
 ﻓَﺎِﺭﻗُﻮﻫُﻦﱠ ﺑَِﻤۡﻌُﺮﻭٖﻑ َﻭﺃَۡﺷِﻬُﺪﻭْﺍ َﺫَﻭۡﻱ َﻋۡﺪٖﻝ ﻣﱢ ﻨُﻜۡﻢ َﻭﺃَﻗِﻴُﻤﻮْﺍ ٱﻟﺸﱠﻬَٰ َﺪﺓ َِﻟﱠ ِﻭ  ﺃﻭ ۡﻓَﺈَِﺫﺍ ﺑَﻠَۡﻐَﻦ ﺃََﺟﻠَﻬُﻦﱠ ﻓَﺄَۡﻣِﺴُﻜﻮﻫُﻦﱠ ﺑَِﻤۡﻌُﺮﻭٍﻑ  ﴿
 ﴾ ۲َﺫٰ ﻟُِﻜۡﻢ ﻳُﻮَﻋﻆ ُﺑِﻪِۦ َﻣﻦ َﻛﺎَﻥ ﻳُۡﺆِﻣُﻦ ﺑِﭑﻟﱠ  َِﻭٱۡﻟﻴَۡﻮِﻡ ٱۡﻷِٓﺧِﺮﻭ َﻭَﻣﻦ ﻳَﺘﱠِﻖ ٱﻟﱠ  َﻳَۡﺠَﻌﻞ ﻟﱠﻪُۥ َﻣۡﺨَﺮٗﺟﺎ 
 
 .ﺍﻵﻳﺔ – ﴾ﻓﺎﺭﻗﻮﻫﻦ  ﺃﻭﻓﺈﺫﺍ ﺑﻠﻐﻦ ﺃﺟﻠﻬﻦ ﻓﺄﻣﺴﻜﻮﻫﻦ ﺑﻤﻌﺮﻭﻑ  ﴿ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ـ ﻓﻲ ﺭﺟﻞ ﻣﻦ ﴾ﷲ  ﻳﺠﻌﻞ ﻟﻪ ﻣﺨﺮﺟﺎً ﻭﻣﻦ ﻳﺘﻖ  ﴿:ﻧﺰﻟﺖ ﻫﺬﻩ ﺍﻵﻳﺔ :» ﻗﺎﻝ ﻋﻦ ﺟﺎﺑﺮﻭﺃﺧﺮﺝ ﺍﻟﺤﺎﻛﻢ  .7111
ﻓﻠﻢ ﻳﻠﺒﺚ ،ﺍﺗﻖ ﷲ ﻭﺍﺻﺒﺮ: ﻘﺎﻝﻓ،ﻓﺴﺄﻟﻪ �ﻛﺎﻥ ﻓﻘﻴﺮﺍً ﺧﻔﻴﻒ ﺫﺍﺕ ﺍﻟﻴﺪ ﻛﺜﻴﺮ ﺍﻟﻌﻴﺎﻝ، ﻓﺄﺗﻰ ﺭﺳﻮﻝ ﷲ  ﺃﺷﺠﻊ
 .«ُﻛْﻠَﻬﺎ :»ﻘﺎﻝ ﻓ،ﻓﺄﺧﺒﺮﻩ ﺧﺒﺮﻫﺎ �ﻓﺄﺗﻰ ﺭﺳﻮﻝ ﷲ ،ﺇﻻ ﻳﺴﻴﺮﺍ ﺣﺘﻰ ﺟﺎء ﺍﺑﻦ ﻟﻪ ﺑﻐﻨﻢ ﻭﻛﺎﻥ ﺍﻟﻌﺪﻭ ﺃﺻﺎﺑﻮﻩ
 ”.﴾0952F9852﴿ﻓﻨﺰﻟﺖ 
 ﻟﻪ ﺷﺎﻫﺪ. :ﻗﻠﺖ.ﺮﺣﺪﻳﺚ ﻣﻨﻜ:ﺍﻟﺬﻫﺒﻲﻗﺎﻝ 
 ﻋﻮﻓﺎ ﺍﻷﺷﺠﻌﻲ :»ﻭﺳﻤﻲ ﺍﻟﺮﺟﻞ  ﴾2952F1952﴿ﻭﺍﻟﺴﺪﻱ  ﴾1952F0952﴿ﺑﻦ ﺃﺑﻲ ﺍﻟﺠﻌﺪ ﻋﻦ ﺳﺎﻟﻢﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮ ﻣﺜﻠﻪ  ]ﻙ[ .8111
 .«
 _______________
 (534/ 32ﺟﺎﻣﻊ ﺍﻟﺒﻴﺎﻥ )ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ( )(7852) 
 (333/ 9ﺍﻟﻜﺸﻒ ﻭﺍﻟﺒﻴﺎﻥ ﻋﻦ ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﺁﻥ )(8852) 
 (563/ 3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(9852) 
 ﻣﺘﺮﻭﻙ ﺍﻟﺤﺪﻳﺚ.  (ﻭﻗﺎﻝ: ﺻﺤﻴﺢ ﺍﻹﺳﻨﺎﺩ ﻗﻠﺖ ﻓﻲ ﺇﺳﻨﺎﺩﻩ ﻋﺒﻴﺪ ﺑﻦ ﻛﺜﻴﺮ0283ﺡ) 2/435ﺍﻟﻤﺴﺘﺪﺭﻙ ﻟﻠﺤﺎﻛﻢ  (0952)
 ﻣﺮﺳﻞ ﺿﻌﻴﻒ ﺍﻹﺳﻨﺎﺩ.  82/ 831ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ  (1952)
 ﻧﻔﺲ ﺍﻟﻤﺼﺪﺭ ﻣﺮﺳﻞ ﻭﺇﺳﻨﺎﺩﻩ ﻟﻴﺲ ﺑﺎﻟﻘﻮﻱ (2952)
 (644)
 .﴾3952F2952﴿ﻭﺃﺧﺮﺝ ﺍﻟﺤﺎﻛﻢ ﺃﻳﻀﺎ ًﻣﻦ ﺣﺪﻳﺚ ﺍﺑﻦ ﻣﺴﻌﻮﺩ ﻭﺳﻤﺎﻩ ﻛﺬﻟﻚ ]ﻙ[ .9111
ﺟﺎء ﻋﻮﻑ ﺑﻦ ﻣﺎﻟﻚ  »: ﻗﺎﻝﻋﺒﺎﺱ  ﻋﻦ ﺍﺑﻦﺻﺎﻟﺢ  ﻋﻦ ﺃﺑﻲﻭﺃﺧﺮﺝ ﺍﺑﻦ ﻣﺮﺩﻭﻳﻪ ﻣﻦ ﻁﺮﻳﻖ ﺍﻟﻜﻠﺒﻲ  .0211
ﺁﻣﺮﻙ ﻭﺇﻳﺎﻫﺎ ﺃﻥ  :»ﻘﺎﻝ ﻭﺟﺰﻋﺖ ﺃﻣﻪ ﻓﻤﺎ ﺗﺄﻣﺮﻧﻲ؟  ﻓ ﺭﺳﻮﻝ ﷲ ﺇﻥ ﺍﺑﻨﻲ ﺃﺳﺮﻩ ﺍﻟﻌﺪﻭ ﻳﺎ: ﻘﺎﻝﺍﻷﺷﺠﻌﻲ ﻓ
ﻓﺠﻌﻼ ﻳﻜﺜﺮﺍﻥ ﻣﻨﻬﺎ، ﻓﺘﻐﻔﻞ ﻋﻨﻪ ،ﺍﻟﻤﺮﺃﺓ: ﻧِْﻌَﻢ ﻣﺎ ﺃﻣﺮﻙﻘﺎﻟﺖ ﻓ ”.ﺗﺴﺘﻜﺜﺮﺍ ﻣﻦ ﻗﻮﻝ ﻻ ﺣﻮﻝ ﻭﻻ ﻗﻮﺓ ﺇﻻ ﺑﺎﻟ
 .«﴾4952F3952﴿ﺔ﴾ـ ﺍﻵﻳﻭﻣﻦ ﻳﺘﻖ ﷲ  ﻳﺠﻌﻞ ﻟﻪ ﻣﺨﺮﺟﺎ  ﴿:ﻓﻨﺰﻟﺖ،ﺍﻟﻌﺪﻭ ﻓﺎﺳﺘﺎﻕ ﻏﻨﻤﻬﻢ ﻓﺠﺎء ﺑﻬﺎ ﺇﻟﻰ ﺃﺑﻴﻪ
 .    ﴾5952F4952﴿ﻋﺒﺎﺱ ﻋﻦ ﺍﺑﻦ ﻋﻦ ﺍﻟﻀﺤﺎﻙﻭﺃﺧﺮﺟﻪ ﺍﻟﺨﻄﻴﺐ ﻓﻲ ﺗﺎﺭﻳﺨﻪ ﻣﻦ ﻁﺮﻳﻖ ﺟﻮﻳﺒﺮ .1211
 .﴾6952F5952﴿ﻭﺃﺧﺮﺟﻪ ﺍﻟﺜﻌﻠﺒﻲ ﻣﻦ ﻭﺟﻪ ﺁﺧﺮ ﺿﻌﻴﻒ  ﴾ﻙ﴿  .2211
 . ﴾7952F6952﴿ﻭﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﻣﻦ ﻭﺟﻪ ﺁﺧﺮ ﻣﺮﺳﻼ ]ﻙ[ .3211
 
 ]ﺗﻌﻠﻴﻖ[
ﺍﺑﻨﻪ ﻋﻨﺪﻣﺎ  ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﻋﺪﺓ ﺁﺛﺎﺭ ﻭﻛﻠﻬﺎ ﻳﺸﻬﺪ ﺑﻌﻀﻬﺎ ﻟﺒﻌﺾ ﻓﻲ ﻛﻮﻥ ﺍﻵﻳﺔ ﻧﺰﻟﺖ ﻓﻲ ﻗﺼﺔ ﻋﻮﻑ ﺑﻦ ﻣﺎﻟﻚ ﻣﻊ 
 ﻓﻨﺰﻟﺖ ﺍﻵﻳﺔ ﺁﻣﺮﻩ ﻟﻪ ﻭﻟﻐﻴﺮﻩ ﺑﺘﻘﻮﻱ ﷲ ﺗﻌﺎﻟﻰ ﻭﺃﻥ ﻣﻦ ﻳﺘﻖ ﷲ ﺗﻌﺎﻟﻰ ﻳﺠﻌﻞ ﻟﻪ ﻣﺨﺮﺟﺎ ًﻣﻦ ﻛﻞ ﺿﻴﻖ. �ﻓﺸﻜﺎ ﻟﻠﻨﺒﻲ ،ﺃﺳﺮ ﺍﻟﻌﺪﻭ ﺍﺑﻨﻪ
"ﻣﻦ ﺃﻛﺜﺮ ﻣﻦ ﺍﻻﺳﺘﻐﻔﺎﺭ ﺟﻌﻞ ﷲ ﻟﻪ ﻣﻦ ﻛﻞ ﻫﻢ  :ﺭﺳﻮﻝ ﷲ ﺻﻠﻰ ﷲ ﻋﻠﻴﻪ ﻭ ﺳﻠﻢﻗﺎﻝ : ﻗﺎﻝﻭﻓﻲ ﺍﻟﺴﻨﻦ ﻋﺒﺪ ﷲ ﺑﻦ ﻋﺒﺎﺱ  
 .﴾8952F7952﴿ﻴﻖ ﻣﺨﺮﺟﺎ ًﻭﺭﺯﻗﻪ ﻣﻦ ﺣﻴﺚ ﻻ ﻳﺤﺘﺴﺐﻓﺮﺟﺎ ﻭﻣﻦ ﻛﻞ ﺿ
ﻋﻮﻑ ﺑﻦ ﻣﺎﻟﻚ ﺃﻥ ﻳﻜﺜﺮ ﻣﻦ ﻗﻮﻝ ﻻ ﺣﻮﻝ  �ﻓﺎﻻﺳﺘﻐﻔﺎﺭ ﻭﺍﻟﺬﻛﺮ ﻋﻨﺪ ﻧﺰﻭﻝ ﺍﻟﺒﻼء ﺳﺒﺐ ﻓﻲ ﺗﻔﺮﻳﻭ ﺍﻟﻜﺮﺑﺎﺕ ﻟﺬﻟﻚ ﺃﻣﺮ ﺍﻟﻨﺒﻲ  
 .ﻭﻻ ﻗﻮﺓ ﺇﻻ ﺑﺎﻟ
 
 ]ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ[
ﻳﺠﻌﻞ ﻟﻪ ﻣﻦ ﻛﻞ ﻫﻢ ﻓﺮﺟﺎ ﻭﻣﻦ ،ﻳﻘﻒ ﻋﻨﺪ ﺣﺪﻭﺩﻩﺃﻱ ﻭﻣﻦ ﻳﺮﺍﻗﺐ ﷲ ﻭ ﴾ﻭﻣﻦ ﻳﺘﻖ ﷲ ﻳﺠﻌﻞ ﻟﻪ ﻣﺨﺮﺟﺎ ﻭﻳﺮﺯﻗﻪ ﻣﻦ ﺣﻴﺚ ﻻ ﻳﺤﺘﺴﺐ  ﴿
 . ﴾9952F8952﴿ﻭﻳﺮﺯﻗﻪ ﻣﻦ ﻭﺟﻪ ﻻ ﻳﺨﻄﺮ ﺑﺒﺎﻟﻪ ﻭﻻ ﻳﻌﻠﻤﻪ،ﻛﻞ ﺿﻴﻖ ﻣﺨﺮﺟﺎ
 
  ﴿
  ـٴِﻲَﻭٱﻟﱠٰ ٓ
ِﻝ ﺃََﺟﻠُﻬُﻦﱠ ﺃَﻥ ﻟَۡﻢ ﻳَِﺤۡﻀَﻦﻭ َﻭﺃُْﻭﻟَٰ ُﺖ ٱۡﻷَۡﺣَﻤﺎ ـٴِﻲﻳَﺌِۡﺴَﻦ ِﻣَﻦ ٱۡﻟَﻤِﺤﻴِﺾ ِﻣﻦ ﻧﱢَﺴﺎٓﺋُِﻜۡﻢ ﺇِِﻥ ٱۡﺭﺗَۡﺒﺘُۡﻢ ﻓَِﻌﺪﱠ ﺗُﻬُﻦﱠ ﺛَﻠَٰ ﺜَﺔ ُﺃَۡﺷﻬُٖﺮ َﻭٱﻟﱠٰ ٓ
 ﴾  ٤ﻳََﻀۡﻌَﻦ َﺣۡﻤﻠَﻬُﻦﱠﻭ َﻭَﻣﻦ ﻳَﺘﱠِﻖ ٱﻟﱠ  َﻳَۡﺠَﻌﻞ ﻟﱠﻪُۥ ِﻣۡﻦ ﺃَۡﻣِﺮﻩِۦ ﻳُۡﺴٗﺮﺍ 
 
 .ﺍﻵﻳﺔ -﴾ﻭﺍﻻﺋﻲ ﻳﺌﺴﻦ ﻣﻦ ﺍﻟﻤﺤﻴﺾ ﻣﻦ ﻧﺴﺎﺋﻜﻢ  ﴿ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﻟﻤﺎ ﻧﺰﻟﺖ ﺍﻵﻳﺔ ﺍﻟﺘﻲ  :»ﻗﺎﻝﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮ ﻭﺇﺳﺤﺎﻕ ﺑﻦ ﺭﺍﻫﻮﻳﻪ ﻭﺍﻟﺤﺎﻛﻢ ﻭﻏﻴﺮﻫﻢ ﻋﻦ ﺃﺑﻲ ﺑﻦ ﻛﻌﺐ  .4211
ﺍﻟﺼﻐﺎﺭ ﻭﺍﻟﻜﺒﺎﺭ ،ﻗﺪ ﺑﻘﻲ ﻋﺪﺩ ﻣﻦ ﻋﺪﺩ ﺍﻟﻨﺴﺎء ﻟﻢ ﻳﺬﻛﺮﻥ: ﻗﺎﻟﻮﺍ ﺓ ﺍﻟﺒﻘﺮﺓ ﻓﻲ ِﻋَﺪٍﺩ ﻣﻦ ﻋﺪﺩ ﺍﻟﻨﺴﺎءﻓﻲ ﺳﻮﺭ
 .«﴾0062F9952﴿﴾ـ ﺍﻵﻳﺔﻭﺍﻟﻼﺋﻲ ﻳﺌﺴﻦ ﻣﻦ ﺍﻟﻤﺤﻴﺾ  ﴿:ﻭﺃﻭﻻﺕ ﺍﻷﺣﻤﺎﻝ ﻓﺄﻧﺰﻟﺖ 
ﻋﻨﻌﺪﺓ ﺍﻟﺘﻲ ﻻ ﺗﺤﻴﺾ ﻓﻨﺰﻟﺖ  �ﺍﻟﻨﺒﻲ  ﺃﻥ ﺧﻼﺩ ﺑﻦ ﻋﻤﺮﻭ ﺑﻦ ﺍﻟﺠﻤﻮﺡ ﺳﺄﻝ :»ﻭﺃﺧﺮﺝ ﻣﻘﺎﺗﻞ ﻓﻲ ﺗﻔﺴﻴﺮﻩ  .5211
﴿
F0062
 .«﴾1062
 
 ]ﺗﻌﻠﻴﻖ[
ﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺳﺒﺒﻴﻦ ﻟﻨﺰﻭﻝ ﺍﻵﻳﺔ ﻭﻛﻼﻫﻤﺎ ﻳﺪﻻﻥ ﻋﻠﻰ ﺃﻥ ﺍﻵﻳﺔ ﻧﺰﻟﺖ ﺑﺴﺒﺐ ﺳﺆﺍﻝ ﺍﻟﺼﺤﺎﺑﺔ ﻋﻦ ﻋﺪﺓ ﺍﻟﺼﻐﻴﺮﺓ ﺫ 
ﻓﻨﺰﻟﺖ ﺍﻵﻳﺔ ﻣﻮﺿﺤﺔ ﺃﻥ ﻋﺪﺓ ﺗﻠﻚ ﺍﻟﻨﺴﺎء ﺍﻟﻤﺬﻛﻮﺭﺍﺕ ﻓﻲ ﺍﻵﻳﺔ ﺛﻼﺛﺔ ،ﻭﺫﻟﻚ ﺃﻧﻬﺎ ﻟﻢ ﺗﺬﻛﺮ ﻓﻲ ﺳﻮﺭﺓ ﺍﻟﺒﻘﺮﺓ،ﻭﺍﻟﻜﺒﻴﺮﺓ ﻭﺃﻭﻻﺕ ﺍﻟﺤﻤﻞ
ﺇﻧﻤﺎ ﺗﻌﺘﺪ ﺑﺎﻷﺷﻬﺮ، ﻭﺃﻥ ﻋﺪﺓ ﺫﺍﺕ ﺍﻟﺤﻤﻞ ﺃﻥ ،ﺑﺎﻷﻗﺮﺍء ﻛﻤﺎ ﻫﻮ ﺍﻟﺤﺎﻝ ﻓﻲ ﺍﻟﻤﺮﺃﺓ ﺫﺍﺕ ﺍﻟﺤﻴﺾ ﺃﺷﻬﺮ ﻓﻼ ﺗﻌﺘﺪ ﺍﻟﻤﺮﺃﺓ ﺍﻟﻴﺎﺋﺴﺔ ﻭﺍﻟﺼﻐﻴﺮﺓ
 ﺗﻀﻊ ﺣﻤﻠﻬﺎ.
 ﻓﻘﺪ ﻧﺰﻟﺖ ﺍﻵﻳﺔ ﺑﺴﺒﺐ ﺳﺆﺍﻝ ﺍﻟﺼﺤﺎﺑﺔ ﻓﺄﻧﺰﻝ ﷲ ﺣﻜﻤﻬﺎ ﻟﻤﻦ ﻧﺰﻝ ﺍﻟﺴﺆﺍﻝ ﻓﻴﻬﻢ ﻭﻓﻲ ﻏﻴﺮﻫﻢ. 
 
 ]ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ[
ﺇﻥ ﺷﻜﻜﺘﻢ ﻭﺟﻬﻠﺘﻢ ﻛﻴﻒ ،ﻟﻜﺒﺮ ﺳﻨﻬﻦ،ﻟﻠﻮﺍﺗﻲ ﺍﻧﻘﻄﻊ ﺣﻴﻀﻬﻦﺃﻱ ﻭﺍﻟﻨﺴﻮﺓ ﺍ ﴾ﻭﺍﻟﻼﺋﻲ ﻳﺌﺴﻦ ﻣﻦ ﺍﻟﻤﺤﻴﺾ ﻣﻦ ﻧﺴﺎﺋﻜﻢ ﺇﻥ ﺍﺭﺗﺒﺘﻢ  ﴿
 .ﻓﻬﺬﺍ ﺣﻜﻤﻬﻦ ؟ﻋﺪﺗﻬﻦ
 .ﻛﻞ ﺷﻬﺮ ﻳﻘﻮﻡ ﻣﻘﺎﻡ ﺣﻴﻀﺔ،ﻓﻌﺪﺓ ﺍﻟﻮﺍﺣﺪﺓ ﻣﻨﻬﻦ ﺛﻼﺛﺔ ﺃﺷﻬﺮ ﺃﻱ ﴾ﻓﻌﺪﺗﻬﻦ ﺛﻼﺛﺔ ﺃﺷﻬﺮ  ﴿
 _______________
 (ﻭﻗﺎﻝ:ﺻﺤﻴﺢ ﺍﻹﺳﻨﺎﺩ ﻗﻠﺖ ﻫﻮ ﻛﺬﻟﻚ ﻭﻟﻜﻨﻪ ﻣﻦ ﺭﻭﺍﻳﺔ ﺃﺑﻲ ﻋﺒﻴﺪﺓ ﺑﻦ ﻋﺒﺪ ﷲ ﺑﻦ ﻣﺴﻌﻮﺩ ﻭﺭﻭﺍﻳﺘﻪ ﻋﻦ ﺃﺑﻴﻪ ﻣﺮﺳﻠﺔ. 3991ﺡ) 1/727ﺍﻟﻤﺴﺘﺪﺭﻙ ﻟﻠﺤﺎﻛﻢ  (3952)
 ﺷﺪﻳﺪ ﺍﻟﻀﻌﻒ. (4952)
 ﺇﺳﻨﺎﺩﻩ ﺟﻮﻳﺒﺮ ﺿﻌﻴﻒ.ﻓﻲ  (5952)
 ﺿﻌﻴﻒ. (6952)
 ﻣﺮﺳﻼ. 01/9533ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ   (7952)
 (065/ 1ﺳﻨﻦ ﺃﺑﻲ ﺩﺍﻭﺩ   )(8952) 
 (663/ 3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(9952) 
ﺮ ﺍﻟﺤ�ﺪﻳﺚ ﺍﺑ�ﻦ ﺃﺑ�ﻲ ﺣ�ﺎﺗﻢ ﻗﻠﺖ:ﻋﻤﺮﻭ ﺑﻦ ﺳﺎﻟﻢ ﻟﻢ ﻳﺪﺭﻙ ﺃُﺑَﻲ ﺑﻦ ﻛﻌﺐ،ﻭﻗﺪ ﺫﻛ� 3/455( ﻣﺼﻨﻒ ﺍﺑﻦ ﺃﺑﻲ ﺷﻴﺒﺔ 1283ﺡ) 2/435ﺍﻟﻤﺴﺘﺪﺭﻙ ﻟﻠﺤﺎﻛﻢ  82/141ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ  (0062)
 ﻓﻲ ﺍﻟﻌﻠﻞ ﻭﺃﻋﻠﻪ ﺑﺬﻟﻚ
 ﻣﺮﺳﻞ. (1062)
 (744)
 
 .ﻋﺪﺗﻬﻦ ﺛﻼﺛﺔ ﺃﺷﻬﺮ،ﺃﻱ ﻭﻛﺬﻟﻚ ﺍﻟﻠﻮﺍﺗﻲ ﻟﻢ ﻳﺤﻀﻦ ﻟﺼﻐﺮﻫﻦ ﴾ﻭﺍﻟﻼﺋﻲ ﻟﻢ ﻳﺤﻀﻦ  ﴿
ﻣﺘﻮﻓﻰ ﻋﻨﻬﺎ  ﺃﻭ،ﺳﻮﺍء ﻛﺎﻧﺖ ﻣﻄﻠﻘﺔ،ﻭﺍﻟﻤﺮﺃﺓ ﺍﻟﺤﺎﻣﻞ ﺗﻨﺘﻬﻲ ﻋﺪﺗﻬﺎ ﺑﻮﺿﻊ ﺍﻟﺤﻤﻞ ﺃﻱ ﴾ﻭﺃﻭﻻﺕ ﺍﻷﺣﻤﺎﻝ ﺃﺟﻠﻬﻦ ﺃﻥ ﻳﻀﻌﻦ ﺣﻤﻠﻬﻦ  ﴿
 .﴾2062F1062﴿ﺯﻭﺟﻬﺎ
 ﺍﻧﺘﻬﺖ ﺳﻮﺭﺓ ﺍﻟﻄﻼﻕ
 
 
 ﻳﻢ ُِﺳﻮَﺭﺓ ُﺍﻟﺘﱠﺤﺮ
 
 
 ﴾  ۱ ﻳَٰ ٓﺄَﻳﱡﻬَﺎ ٱﻟﻨﱠﺒِﻲﱡ ﻟَِﻢ ﺗَُﺤﺮﱢ ُﻡ َﻣﺎ ٓﺃََﺣﻞﱠ ٱﻟﱠ  ُﻟََﻚۖ ﺗَۡﺒﺘَِﻐﻲ َﻣۡﺮَﺿﺎَﺕ ﺃَۡﺯَﻭٰ ِﺟَﻚﻭ َﻭٱﻟﱠ  َُﻏﻔُﻮٞﺭ ﺭﱠ ِﺣﻴﻢ ٞ ﴿
 
 .﴾ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﻨﺒﻲ ﻟﻢ ﺗﺤﺮﻡ ﻣﺎ ﺃﺣﻞ ﷲ ﻟﻚ  ﴿ :ﻟﻪ ﺗﻌﺎﻟﻰﻗﻮ
ﻓﻠﻢ ﺗﺰﻝ ﺑﻪ ،ﻛﺎﻧﺖ ﻟﻪ ﺃﻣﺔ ﻳﻄﺆﻫﺎ �ﺃﻥ ﺭﺳﻮﻝ ﷲ  :»ﺃﺧﺮﺝ ﺍﻟﺤﺎﻛﻢ ﻭﺍﻟﻨﺴﺎﺋﻲ ﺑﺴﻨﺪ ﺻﺤﻴﺢ ﻋﻦ ﺃﻧﺲ  .6211
 .«﴾3062F2062﴿﴾ـ ﺍﻵﻳﺔﻳﺎ ﺃﻳﻬﺎ ﺍﻟﻨﺒﻲ ﻟﻢ ﺗﺤﺮﻡ ﻣﺎ ﺃﺣﻞ ﷲ  ﻟﻚ  ﴿:ﻓﺄﻧﺰﻝ ﷲ،ﺣﻔﺼﺔ ﺣﺘﻰ ﺟﻌﻠﻬﺎ ﻋﻠﻰ ﻧﻔﺴﻪ ﺣﺮﺍﻣﺎً 
 
 ]ﺗﻌﻠﻴﻖ[
ﻭﻫﻲ ﻫﻨﺎ ﺗﻌﺎﻟﻭ ﻗﻀﺎﻳﺎ ﻭﺃﺣﻜﺎﻣﺄ ﺗﺘﻌﻠﻖ " ﺑﺒﻴﺖ ﺍﻟﻨﺒﻮﺓ " ،ﻣﻦ ﺍﻟﺴﻮﺭ ﺍﻟﻤﺪﻧﻴﺔ ﺍﻟﺘﻲ ﺗﺘﻨﺎﻭﻝ ﺍﻟﺸﺌﻮﻥ ﺍﻟﺘﺸﺮﻳﻌﻴﺔﺳﻮﺭﺓ ﺍﻟﺘﺤﺮﻳﻢ  
ﺍﻟﻤﺘﻤﺴﻜﺔ ،ﻭﺍﻟﻨﻤﻮﺫﺝ ﺍﻷﻛﻤﻞ ﻟﻸﺳﺮﺓ ﺍﻟﺴﻌﻴﺪﺓ،ﻭﺫﻟﻚ ﻓﻲ ﺇﻁﺎﺭ ﺗﻬﻴﺌﺔ ﺍﻟﺒﻴﺖ ﺍﻟﻤﺴﻠﻢ،ﺍﻟﻄﺎﻫﺮﺍﺕ �ﻭﺑﺄﻣﻬﺎﺕ ﺍﻟﻤﺆﻣﻨﻴﻦ ﺃﺯﻭﺍﺝ ﺭﺳﻮﻝ ﷲ 
 .﴾4062F3062﴿ﺑﺂﺩﺍﺏ ﺑﺎﻹﺳﻼﻡ
ﺃﺛﺮﺍً ﻭﺍﺣﺪﺍ ًﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ، ﻭﻗﺪ ﺃﻥ ﺍﻟﻤﺆﻟﻒ ﺍﺧﺘﺼﺮ ﺍﻷﺛﺮ ﻭﺃﻧﺎ ﺳﺄﺫﻛﺮﻩ ﻛﺎﻣﻼً ﻟﻠﻔﺎﺋﺪﺓ  ﻭﻗﺪ ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ 
ﻭﻟﻢ ﻳﺨﻞ ﺑﻴﺖ ﺍﻟﻨﺒﻮﺓ ﻣﻦ ﺫﻟﻚ ﻣﻤﺎ ﻳﺪﻝ ﻋﻠﻰ ﺃﻥ ﻫﺬﻩ ﻁﺒﻴﻌﺔ ﺑﺸﺮﻳﺔ ﻓﻲ  ،�ﻭﻫﻮ ﻳﻌﺒﺮ ﻋﻦ ﻣﺆﺍﻣﺮﺓ ﺯﻭﺟﻴﺔ ﺑﻴﻦ ﺑﻌﺾ ﺃﺯﻭﺍﺝ ﺍﻟﻨﺒﻲ 
 ﺍﻟﻨﺴﺎء ﻭﻏﻴﺮﺗﻬﻦ ﺣﺘﻰ ﻭﺇﻥ ﻛﻦ ﺃﺯﻭﺍﺝ ﺍﻷﻧﺒﻴﺎء.
ﻳﺎ ﺭﺳﻮﻝ  ﻗﺎﻟﺖ:ﻭﻛﺎﻥ ﺭﺳﻮﻝ ّﷲ ﺻﻠّﻰ ّﷲ ﻋﻠﻴﻪ ﻭﺳﻠّﻢ ﻗّﺴﻢ ﺍﻷﻳﺎﻡ ﺑﻴﻦ ﻧﺴﺎﺋﻪ ﻓﻠّﻤﺎ ﻛﺎﻥ ﻳﻮﻡ ﺣﻔﺼﺔ : ﻗﺎﻟﻮﺍﻠﺒﻲ: ﺍﻹﻣﺎﻡ ﺍﻟﺜﻌﻗﺎﻝ  
ﻓﻠّﻤﺎ ﺧﺮﺟﺖ ﺃﺭﺳﻞ ﺭﺳﻮﻝ ّﷲ ﺻﻠّﻰ ّﷲ ﻋﻠﻴﻪ ﻭﺳﻠّﻢ ﺇﻟﻰ ،ﻓﺄﺫﻥ ﻟﻬﺎ،ﻓﺄﺫﻥ ﻟﻲ ﺃﻥ ﺃﺯﻭﺭﻩ ﻭﺁﺗﻲ،ﺇّﻥ ﻟﻲ ﺇﻟﻰ ﺃﺑﻲ ﺣﺎﺟﺔ ﻧﻔﻘﺔ ﻟﻲ ﻋﻨﺪﻩ،ّﷲ 
ﻓﺄﺗﺖ ﺣﻔﺼﺔ ﻓﻮﺟﺪﺕ ﺍﻟﺒﺎﺏ ﻣﻐﻠﻘﺎ ،ﻓﺄﺩﺧﻠﻬﺎ ﺑﻴﺖ ﺣﻔﺼﺔ ﻓﻮﻗﻊ ﻋﻠﻴﻬﺎ -ﻭﻛﺎﻥ ﻗﺪ ﺃﻫﺪﺍﻫﺎ ﺍﻟﻤﻘﻮﻗﺲ  -ﺍﻫﻴﻢ ﺇﺑﺮ ﺃﻡ ﺟﺎﺭﻳﺘﻪ ﻣﺎﺭﻳﺔ ﺍﻟﻘﺒﻄﻴﺔ 
ﺇﻧّﻤﺎ ﺃﺫﻧﺖ ﻟﻲ ﻣﻦ ﺃﺟﻞ  ﻗﺎﻟﺖ:ﻣﺎ ﻳﺒﻜﻴﻚ؟ : ﻘﺎﻝﻓ،ﻓﺨﺮﺝ ﺭﺳﻮﻝ ّﷲ ﻋﻠﻴﻪ ﺍﻟﺴﻼﻡ ﻭﻭﺟﻬﻪ ﻳﻘﻄﺮ ﻋﺮﻗﺎ ﻭﺣﻔﺼﺔ ﺗﺒﻜﻲ،ﻓﺤﺒﺴﺖ ﻋﻨﺪ ﺍﻟﺒﺎﺏ
ﻘﺎﻝ ﻣﺎ ﺭﺃﻳﺖ ﻟﻲ ﺣﺮﻣﺔ ﻭﺣﻘﺎ؟ ﻣﺎ ﻛﻨﺖ ﺗﺼﻨﻊ ﻫﺬﺍ ﺑﺎﻣﺮﺃﺓ ﻣﻨﻬّﻦ؟ ﻓﺃ،ﺛﻢ ﻭﻗﻌﺖ ﻋﻠﻴﻬﺎ ﻓﻲ ﻳﻮﻣﻲ ﻭﻋﻠﻰ ﻓﺮﺍﺷﻲ،ﺃﺩﺧﻠﺖ ﺃﻣﺘﻚ ﺑﻴﺘﻲ،ﻫﺬﺍ
ﻓﻼ ﺗﺨﺒﺮﻱ ﺑﻬﺬﺍ ﺍﻣﺮﺃﺓ ،ﺃﻟﻴﺲ ﻫﻲ ﺟﺎﺭﻳﺘﻲ ﻗﺪ ﺃﺣﻠّﻬﺎ ّﷲ ﻟﻲ؟ ﺍﺳﻜﺘﻲ ﻓﻬﻲ ﺣﺮﺍﻡ ﻋﻠّﻲ ﺃﻟﺘﻤﺲ ﺑﺬﻟﻚ ﺭﺿﺎﻙ» :ﺭﺳﻮﻝ ّﷲ ﻋﻠﻴﻪ ﺍﻟﺴﻼﻡ
 «.ﻣﻨﻬﻦ ﻫﻮ ﻋﻨﺪﻙ ﺃﻣﺎﻧﺔ
ﺃﻻ ﺃﺑﺸﺮﻙ ﺃّﻥ ﺭﺳﻮﻝ ّﷲ  ﻘﺎﻟﺖ:ﺍﻟﺬﻱ ﺑﻴﻨﻬﺎ ﻭﺑﻴﻦ ﻋﺎﺋﺸﺔ ﻓﻓﻠّﻤﺎ ﺧﺮﺝ ﺭﺳﻮﻝ ّﷲ ﺻﻠّﻰ ّﷲ ﻋﻠﻴﻪ ﻭﺳﻠّﻢ ﻗﺮﻋﺖ ﺣﻔﺼﺔ ﺍﻟﺠﺪﺍﺭ  
ﻣﺘﻈﺎﻫﺮﺗﻴﻦ ﻋﻠﻰ ﺳﺎﺋﺮ ﺃﺯﻭﺍﺝ ﺍﻟﻨﺒﻲ ﺻﻠّﻰ ،ﻓﺄﺧﺒﺮﺕ ﻋﺎﺋﺸﺔ ﺑﻤﺎ ﺭﺃﺕ ﻭﻛﺎﻧﺘﺎ ﻣﺘﺼﺎﻓﻴﺘﻴﻦ،ﻓﻘﺪ ﺃﺭﺍﺣﻨﺎ ّﷲ ﻣﻨﻬﺎ،ﻗﺪ ﺣّﺮﻡ ﻋﻠﻴﻪ ﺃﻣﺘﻪ ﻣﺎﺭﻳﺔ
ﻳﺎ ﺃَﻳﱡﻬَﺎ ﺍﻟﻨﱠﺒِﻲﱡ ﻟَِﻢ ﺗَُﺤﺮﱢ ُﻡ ﻣﺎ ﺃََﺣﻞﱠ ﴿ ﻳﻘﺮﺑﻬﺎ ﻓﺄﻧﺰﻝ ّﷲ ﻓﻐﻀﺒﺖ ﻋﺎﺋﺸﺔ ﻓﻠﻢ ﺗﺰﻝ ﺑﻨﺒﻲ ّﷲ ﺻﻠّﻰ ّﷲ ﻋﻠﻴﻪ ﻭﺳﻠّﻢ ﺣﺘﻰ ﺣﻠﻒ ﺃﻥ ﻻ،ّﷲ ﻋﻠﻴﻪ ﻭﺳﻠّﻢ
 ﻳﻌﻨﻲ ﺍﻟﻌﺴﻞ ﻭﻣﺎﺭﻳﺔ. ﴾ﷲﱠ  ُﻟَﻚ َ
ﺷﺮﻳﻚ ﻓﺄﺑﻰ ﺍﻟﻨﺒﻲ ﻋﻠﻴﻪ ﺍﻟﺴﻼﻡ ﺃﻥ  ﺃﻡ ﻟﻬﺎ ﻘﺎﻝ ﻭﻳ،ﻧﺰﻟﺖ ﻓﻲ ﺍﻟﻤﺮﺃﺓ ﺍﻟﺘﻲ َﻭﻫَﺒَْﺖ ﻧَْﻔَﺴﻬﺎ ﻟِﻠﻨﱠﺒِﻲﱢ ﻋﻠﻴﻪ ﻭﺍﻟﺴﻼﻡ :ﻋﻜﺮﻣﺔﻗﺎﻝ ﻭ 
 .﴾5062F4062﴿﴾ْﺮﺿﺎَﺕ ﺃَْﺯﻭﺍِﺟَﻚ َﻭﷲﱠ  َُﻏﻔُﻮٌﺭ َﺭِﺣﻴﻢ ٌﺗَْﺒﺘَِﻐﻲ ﻣ َ﴿ﻳﺼﻠﻬﺎ ﻷﺟﻞ ﺍﻣﺮﺃﺗﻪ 
 ﺣﺮﻡ ﻋﻠﻰ ﻧﻔﺴﻪ ﺍﻟﻌﺴﻞ ﻭﻫﺬﻩ ﻫﻲ ﻗﺼﺔ ﺍﻟﻌﺴﻞ. �ﻭﻗﺪ ﺫﻛﺮ ﺍﻟﻌﻠﻤﺎء ﺳﺒﺒﺎ ًﺁﺧﺮ ﻭﻫﻮ ﺃﻥ ﺍﻟﻨﺒﻲ  
ﻭﻛﺎﻥ ،ﻭﺫﻟﻚ ﺃّﻥ ﺭﺳﻮﻝ ّﷲ ﺻﻠّﻰ ّﷲ ﻋﻠﻴﻪ ﻭﺳﻠّﻢ ﻛﺎﻥ ﺇﺫﺍ ﺻﻠّﻰ ﺍﻟﻐﺪﺍﺓ ﺩﺧﻞ ﻋﻠﻰ ﻧﺴﺎﺋﻪ ﺍﻣﺮﺃﺓ ﺍﻣﺮﺃﺓ.ﺍﻹﻣﺎﻡ ﺍﻟﺜﻌﻠﺒﻲﻗﺎﻝ  
ﻭﺇّﻥ ﻋﺎﺋﺸﺔ ،ﻓﻜﺎﻥ ﺇﺫﺍ ﺩﺧﻞ ﻋﻠﻴﻬﺎ ﺭﺳﻮﻝ ّﷲ ﺻﻠّﻰ ّﷲ ﻋﻠﻴﻬﻮ ﺳﻠّﻢ ﻣﺴﻠّﻤﺎ ﺣﺒﺴﺘﻪ ﻭﺳﻘﺘﻪ ﻣﻨﻬﺎ،ﺖ ﻋﻤﺮ ﻋّﻜﺔ ﻋﺴﻞﺃﻫﺪﻳﺖ ﻟﺤﻔﺼﺔ ﺑﻨ
ﺇﺫﺍ ﺩﺧﻞ ﺭﺳﻮﻝ ّﷲ ﺻﻠّﻰ ّﷲ ﻋﻠﻴﻪ ﻭﺳﻠّﻢ ﻋﻠﻰ ﺣﻔﺼﺔ ﻓﺎﺩﺧﻠﻲ  :ﺣﺼﻦ :ﻟﻬﺎﻘﺎﻝ ﻟﺠﻮﻳﺮﻳﺔ ﻋﻨﺪﻫﺎ ﺣﺒﺸﻴﺔ ﻳﻘﺎﻟﺖ ﺃﻧﻜﺮﺕ ﺍﺣﺘﺒﺎﺳﻪ ﻋﻨﺪﻫﺎ ﻓ
ﺇﺫﺍ ﺩﺧﻞ ﻋﻠﻴﻜّﻦ  ﻗﺎﻟﺖ:ﻓﻐﺎﺭﺕ ﻋﺎﺋﺸﺔ ﻭﺃﺭﺳﻠﺖ ﺇﻟﻰ ﺻﻮﺍﺣﺒﻬﺎ ﻓﺄﺧﺒﺮﺗﻬﻦ ﻭ،ﺮ ﻭﺷﺄﻥ ﺍﻟﻌﺴﻞﻓﺄﺧﺒﺮﺗﻬﺎ ﺍﻟﺨﺒ،ﻋﻠﻴﻬﺎ ﻭﺍﻧﻈﺮﻱ ﻣﺎﺫﺍ ﻳﺼﻨﻊ
 ﻭﻛﺎﻥ ﺭﺳﻮﻝ ّﷲ ﻳﻜﺮﻫﻪ.،ﻛﺮﻳﻪ ﺍﻟﺮﺍﺋﺤﺔ،ﻭﻫﻮ ﺻﻤﻎ ﺍﻟﻌﺮﻓﻂ،ﺇﻧّﺎ ﻧﺠﺪ ﻣﻨّﻚ ﺭﻳﺢ ﻣﻐﺎﻓﻴﺮ :ﺭﺳﻮﻝ ّﷲ ﺻﻠّﻰ ّﷲ ﻋﻠﻴﻪ ﻭﺳﻠّﻢ ﻓﻘﻠﻦ
 ﺻﻠّﻰ ّﷲ ﻋﻠﻴﻪ ﻭﺳﻠّﻢ ﺛﻢ ﺃﻧّﻲ ﻓﺮﻗﺖ ﻣﻦ ﻋﺎﺋﺸﺔ ﻓﻤﺎ ﺃﺭﺩﺕ ﺃﻥ ﺃﻗﻮﻝ ﺫﻟﻚ ﻟﺮﺳﻮﻝ ّﷲ  ﻗﺎﻟﺖ:،ﻓﺪﺧﻞ ﺭﺳﻮﻝ ّﷲ ﻋﻠﻰ ﺳﻮﺩﺓ: ﻗﺎﻝ 
 ﻳﺎ ﺭﺳﻮﻝ ّﷲ ﻣﺎ ﻫﺬﻩ ﺍﻟﺮﻳﺢ ﺍﻟﺘﻲ ﺃﺟﺪﻫﺎ ﻣﻨﻚ؟ ﺃﻛﻠﺖ ﺍﻟﻤﻐﺎﻓﻴﺮ؟ :ﻓﻘﻠﺖ
ﺛّﻢ ﺩﺧﻞ ﻋﻠﻰ ﻋﺎﺋﺸﺔ ﻓﺄﺧﺬﺕ ،ﺛّﻢ ﺩﺧﻞ ﺭﺳﻮﻝ ﻋﻠﻰ ﺍﻣﺮﺃﺓ ﺍﻣﺮﺃﺓ ﻭﻫّﻦ ﻳﻘﻮﻟّﻦ ﻟﻪ ﺫﻟﻚ«. ﻭﻟﻜﻦ ﺣﻔﺼﺔ ﺳﻘﺘﻨﻲ ﻋﺴﻼ،ﻻ»: ﻘﺎﻝﻓ 
 « ﻣﺎ ﺷﺄﻧﻚ؟» :ﻭﺳﻠّﻢ ﻟﻬﺎ ﺍﻟﻨﺒﻲ ﺻﻠّﻰ ّﷲ ﻋﻠﻴﻪﻘﺎﻝ ﺑﺄﻧﻔﻬﺎ. ﻓ
 «.ﻻ ﺑﻞ ﺳﻘﺘﻨﻲ ﺣﻔﺼﺔ ﻋﺴﻼ»: ﻗﺎﻝﺃﻛﻠﺘﻬﺎ ﻳﺎ ﺭﺳﻮﻝ ّﷲ؟ ،ﺃﺟﺪ ﺭﻳﺢ ﺍﻟﻤﻐﺎﻓﻴﺮ ﻗﺎﻟﺖ: 
 ﻓﺤّﺮﻣﻪ ﻋﻠﻰ ﻧﻔﺴﻪ.« ﻭ ّﷲ ﻻ ﺃﻁﻌﻤﻪ ﺃﺑﺪﺍ» :ﻟﻬﺎ ﺻﻠّﻰ ّﷲ ﻋﻠﻴﻪ ﻭﺳﻠّﻢﻘﺎﻝ ﻓ،ﺣﺮﺳﺖ ﺇﺫﺍ ﻧﺤﻠﻬﺎ ﺍﻟﻌﺮﻓﻂ ﻗﺎﻟﺖ: 
 _______________
 ( 663/ 3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(2062) 
( ﺇﺳ�ﻨﺎﺩﻩ ﺻ�ﺤﻴﺢ. ﻗ�ﺎﻝ 35841ﺡ)7/353(ﻭﻗﺎﻝ :ﺻﺤﻴﺢ ﻋﻠﻰ ﺷﺮﻁ ﻣﺴﻠﻢ ﺳ�ﻨﻦ ﺳ�ﻨﻦ ﺍﻟﺒﻴﻬﻘ�ﻲ ﺍﻟﻜﺒ�ﺮﻯ 4283ﺡ) 2/535( ﺍﻟﻤﺴﺘﺪﺭﻙ ﻟﻠﺤﺎﻛﻢ 9593ﺡ) 7/71ﺳﻨﻦ ﺍﻟﻨﺴﺎﺋﻲ  (3062)
 ﺑﻪ.—ﻢ ﺑﻦ ﻳﻮﻧﺲ ﺑﻦ ﻣﺤﻤﺪ ﺣﺮﻣﻲ ﻫﻮ ﻟﻘﺒﻪ ﻗﺎﻝ ﺣﺪﺛﻨﺎ ﺃﺑﻲ ﻗﺎﻝ ﺣﺪﺛﻨﺎ ﺣﻤﺎﺩ ﺑﻦ ﺳﻠﻤﺔ ﻋﻦ ﺛﺎﺑﺖ ﻋﻦ ﺃﻧﺲﺃﺧﺒﺮﻧﻲ ﺇﺑﺮﺍﻫﻴ ﺍﻹﻣﺎﻡ ﺍﻟﻨﺴﺎﺋﻲ:
 (073/ 3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(4062) 
 (443/ 9ﺍﻟﻜﺸﻒ ﻭﺍﻟﺒﻴﺎﻥ ﻋﻦ ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﺁﻥ )(5062) 
 (844)
 ﺳﻠﻤﺔ. ﺃﻡ ّﷲ ﻋﻠﻴﻪ ﻭﺳﻠّﻢ  ﺇّﻥ ﺍﻟﺘﻲ ﻛﺎﻧﺖ ﺗﺴﻘﻲ ﺭﺳﻮﻝ ّﷲ ﺻﻠّﻰ :ﻋﻄﺎء ﺑﻦ ﺃﺑﻲ ﻣﺴﻠﻢﻗﺎﻝ ﻭ 
ﺳﻤﻌﺖ ﻋﺎﺋﺸﺔ ﺯﻭﺝ ﺍﻟﻨﺒﻲ ﺻﻠّﻰ ّﷲ ﻋﻠﻴﻪ ﻭﺳﻠّﻢ ﻭﺭﺿﻲ ﻋﻨﻬﺎ ﺗﺨﺒﺮ ﺃّﻥ ﺭﺳﻮﻝ ّﷲ ﻛﺎﻥ : ﻗﺎﻝﻭﺑﺈﺳﻨﺎﺩﻩ ﻋﻦ  ﻋﺒﻴﺪ ﺑﻦ ﻋﻤﻴﺮ  
 :ﻓﺘﻮﺍﻁﺄﺕ ﺃﻧﺎ ﻭﺣﻔﺼﺔ ﺃﻳّﺘﻨﺎ ﺩﺧﻞ ﻋﻠﻴﻬﺎ ﺍﻟﻨﺒﻲ ﺻﻠّﻰ ّﷲ ﻋﻠﻴﻪ ﻭﺳﻠّﻢ ﻓﻠﻨﻘﻞ ﻗﺎﻟﺖ:،ﻳﻤﻜﺚ ﻋﻨﺪ ﺯﻳﻨﺐ ﺑﻨﺖ ﺟﺤﺶ ﻭﻳﺸﺮﺏ ﻋﻨﺪﻫﺎ ﻋﺴﻼ
«. ﻭﻟﻦ ﺃﻋﻮﺩ ﻟﻪ،ﻻ ﺑﻞ ﺷﺮﺑﺖ ﻋﺴﻼ ﻋﻨﺪ ﺯﻳﻨﺐ ﺑﻨﺖ ﺟﺤﺶ»: ﻘﺎﻝﻓ،ﻟﻪ ﺫﻟﻚﻘﺎﻟﺖ ﻓ،ﻓﺪﺧﻞ ﻋﻠﻰ ﺇﺣﺪﺍﻫﻤﺎ،ﺃﺟﺪ ﻣﻨﻚ ﺭﻳﺢ ﻣﻐﺎﻓﻴﺮﺇﻧﻲ 
 .﴾6062F5062﴿.. ﺍﻵﻳﺎﺕ.﴿ﻳﺎ ﺃَﻳﱡﻬَﺎ ﺍﻟﻨﱠﺒِﻲﱡ ﻟَِﻢ ﺗَُﺤﺮﱢ ﻡ ُ﴿ﻓﻨﺰﻟﺖ 
ﺷﺮﻳﻚ ﻓﺄﺑﻰ ﺍﻟﻨﺒﻲ  ﺃﻡ ﻟﻬﺎ ﺎﻝ ﻘﻭﻳ،ﻧﺰﻟﺖ ﻓﻲ ﺍﻟﻤﺮﺃﺓ ﺍﻟﺘﻲ َﻭﻫَﺒَْﺖ ﻧَْﻔَﺴﻬﺎ ﻟِﻠﻨﱠﺒِﻲﱢ ﻋﻠﻴﻪ ﻭﺍﻟﺴﻼﻡ :ﻋﻜﺮﻣﺔﻗﺎﻝ ﻭ.ﻭﻓﻴﻬﺎ ﺳﺒﺐ ﺁﺧﺮ 
 .﴾7062F6062﴿﴾ﺗَْﺒﺘَِﻐﻲ َﻣْﺮﺿﺎَﺕ ﺃَْﺯﻭﺍِﺟَﻚ َﻭﷲﱠ  َُﻏﻔُﻮٌﺭ َﺭِﺣﻴﻢ ٌ﴿ﻋﻠﻴﻪ ﺍﻟﺴﻼﻡ ﺃﻥ ﻳﺼﻠﻬﺎ ﻷﺟﻞ ﺍﻣﺮﺃﺗﻪ 
ﻓﻌﺎﺗﺒﻪ ﷲ ﺗﺒﺎﺭﻙ ﻭﺗﻌﺎﻟﻲ ﺑﺄﻓﻀﻞ ﻋﺘﺎﺏ ﻣﻦ ﻣﺤﺐ ﻟﺤﺒﻴﺒﻪ ،ﻋﻠﻰ ﻧﻔﺴﻪ ﺍﻟﺤﻼﻝ �ﻗﻠﺖ: ﻫﺬﻩ ﺍﻵﻳﺔ ﻧﺰﻟﺖ ﻓﻲ ﺗﺤﺮﻳﻢ ﺍﻟﻨﺒﻲ  
ﻋﻠﻰ  �ﻏﻴﺮ ﺫﻟﻚ ﻓﻬﻮ ﻋﺘﺎﺏ ﻣﻦ ﷲ ﺗﻌﺎﻟﻰ ﻟﻨﺒﻴﻪ  ﺃﻭﻣﺎﺭﻳﺔ  ﺃﻭﻓﺴﻮﺍء ﻓﻲ ﺫﻟﻚ ﺣﺮﻡ ﺍﻟﻌﺴﻞ ﴾ﺍﻟﻨﺒﻲﻳﺎ ﺃﻳﻬﺎ  ﴿ﻭﺧﺎﻁﺒﻪ ﺑﺼﻴﻐﺔ ﺍﻟﻨﺒﻮﺓ 
ﻋﻠﻰ ﺃﻥ ﺗﺤﺮﻳﻢ ﻣﺎﺭﻳﺔ ﻭﺍﻟﻌﺴﻞ ﻗﺪ ﺻﺢ ﻓﻲ ﺃﺳﺒﺎﺏ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﻓﺪﻝ ﺫﻟﻚ ﻋﻠﻰ ﻣﺎ ﺫﻛﺮﻧﺎﻩ ﻭﷲ ﺗﻌﺎﻟﻰ ،ﺗﺤﺮﻳﻤﻪ ﺍﻟﺤﻼﻝ ﻋﻠﻰ ﻧﻔﺴﻪ
 ﺃﻋﻠﻢ.
 
 ]ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ[
ﻓﻠﻢ ﻳﺨﺎﻁﺒﻪ ،ﻭﺍﻟﺘﻨﻮﻳﻪ ﺑﻤﻘﺎﻣﻪ ﺍﻟﺮﻓﻴﻊ ﺍﻟﺸﺮﻳﻒ،ﺷﻌﺮ ﺑﺎﻟﺘﻮﻗﻴﺮ ﻭﺍﻟﺘﻌﻈﻴﻢ،ﺍﻟﺨﻄﺎﺏ ﺑﻠﻔﻆ ﺍﻟﻨﺒﻮﺓ ﴾ ﻟﻚ ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﻨﺒﻰ ﻟﻢ ﺗﺤﺮﻡ ﻣﺎ ﺃﺣﻞ ﷲ ﴿
ﻭﺫﻟﻚ ﺃﻋﻈﻢ ،ﺍﻟﺮﺳﺎﻟﺔ ﺃﻭﻳﺎ ﻋﻴﺴﻰ ﺍﺑﻦ ﻣﺮﻳﻢ " ﻭﺇﻧﻤﺎ ﺧﺎﻁﺒﻪ ﺑﻠﻔﻆ ﺍﻟﻨﺒﻮﺓ ،ﻳﺎ ﻧﻮﺡ،ﺑﻘﻮﻟﻪ " ﻳﺎ ﺇﺑﺮﺍﻫﻴﻢ،ﻛﻤﺎ ﺧﺎﻁﺐ ﺳﺎﺋﺮ ﺍﻟﺮﺳﻞ،ﺑﺎﺳﻤﻪ ﺍﻟﻌﻠﻢ
ﺍﻟﻤﻨﺒﺄ ﺑﻮﺍﺳﻄﺔ ،ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﻤﻮﺣﻰ ﺇﻟﻴﻪ ﻣﻦ ﺍﻟﺴﻤﺎء :ﻭﻣﻌﻨﻰ ﺍﻵﻳﺔ،ﻀﻞ ﺍﻷﻧﺒﻴﺎء ﻭﺍﻟﻤﺮﺳﻠﻴﻦﺃﻓ -ﺻﻠﻮﺍﺕ ﷲ ﻋﻠﻴﻪ  -ﺩﻟﻴﻞ! ﻭﺑﺮﻫﺎﻥ ﻋﻠﻰ ﺃﻧﻪ 
ﻓﻘﺪ ﻋﺎﺗﺒﻪ ،ﻭﻓﻲ ﺍﻓﺘﺘﺎﺡ ﺍﻟﻌﺘﺎﺏ ﻣﻦ ﺣﺴﻦ ﺍﻟﺘﻠﻄﻒ ﻣﺎ ﻻ ﻳﺨﻔﻰ ؟ﻟﻤﺎﺫﺍ ﺗﻤﻨﻊ ﻧﻔﺴﻚ ﻣﻤﺎ ﺃﺣﻞ ﷲ ﻟﻚ ﻣﻦ ﺍﻟﻨﺴﺎء،ﺍﻷﻣﻴﻦ ﺟﺒﺮﻳﻞ ﻋﻠﻴﻪ ﺍﻟﺴﻼﻡ
ﻭﺃﺯﻭﺍﺟﻚ ﻳﺴﻌﻴﻦ ﻓﻲ ،ﻻ ﺗﺘﻌﺐ ﻧﻔﺴﻚ ﻓﻲ ﺳﺒﻴﻞ ﺃﺯﻭﺍﺟﻚ :ﻘﻮﻝﻛﺄﻧﻪ ﻳ،ﻭﺍﻟﺘﻀﻴﻴﻖ ﻋﻠﻴﻬﺎ ﻣﻦ ﺃﺟﻞ ﻣﺮﺿﺎﺓ ﺃﺯﻭﺍﺟﻪ،ﻋﻠﻰ ﺇﺗﻌﺎﺏ ﻧﻔﺴﻪ
 .ﻓﺄﺭﺡ ﻧﻔﺴﻚ ﻣﻦ ﻫﺬﺍ ﺍﻟﻌﻨﺎء،ﻣﺮﺿﺎﺗﻚ
ﻳﻌﻨﻰ ﺗﺤﺮﻳﻤﻪ ﻟﻠﺠﺎﺭﻳﺔ ﺍﺑﺘﻐﺎء ﺭﺿﺎ  :ﻓﻲ ﺍﻟﺘﺴﻬﻴﻞﻗﺎﻝ  ؟ﺃﻱ ﺗﻄﻠﺐ ﺭﺿﺎ ﺃﺯﻭﺍﺟﻚ ﺑﺘﺤﺮﻳﻢ ﻣﺎ ﺃﺣﻞ ﷲ ﻟﻚ﴾ﺗﺒﺘﻐﻲ ﻣﺮﺿﺎﺕ ﺃﺯﻭﺍﺟﻚ  ﴿
 .ﻭﺇﻧﻤﺎ ﺗﺮﻛﻪ ﻟﺮﺍﺋﺤﺘﻪ،ﻓﻠﻢ ﻳﻘﺼﺪ ﻓﻴﻪ ﺭﺿﺎ ﺃﺯﻭﺍﺟﻪ ﻭﺃﻣﺎ ﺗﺤﺮﻳﻢ ﺍﻟﻌﺴﻞ،﴾ﺗﺤﺮﻳﻢ ﺍﻟﺠﺎﺭﻳﺔ﴿ﻭﻫﺬﺍ ﻳﺪﻝ ﻋﻠﻰ ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ،ﺣﻔﺼﺔ
ﻭﻓﻲ ﻫﺬﺍ ،ﻭﺇﻧﻤﺎ ﻋﺎﺗﺒﻚ ﺭﺣﻤﺔ ﺑﻚ،ﺣﻴﺚ ﺳﺎﻣﺤﻚ ﻓﻲ ﺍﻣﺘﻨﺎﻋﻚ ﻋﻦ ﻣﺎﺭﻳﺔ،ﻋﻈﻴﻢ ﺍﻟﺮﺣﻤﺔ،ﺃﻱ ﻭﷲ ﻭﺍﺳﻊ ﺍﻟﻤﻐﻔﺮﺓ ﴾ﻭﷲ ﻏﻔﻮﺭ ﺭﺣﻴﻢ  ﴿
ﻣﻤﺎ ﻛﺎﻥ ﻟﻪ ﻓﻴﻪ ﺃﻧﺲ ﻭﺍﻣﺘﻨﺎﻋﻪ ،ﻭﺇﻧﻤﺎ ﻭﻗﻊ ﺍﻟﻌﺘﺎﺏ ﻟﺘﻀﻴﻴﻘﻪ ﻋﻠﻴﻪ ﺍﻟﺴﻼﻡ ﻋﻠﻰ ﻧﻔﺴﻪ،ﺇﻧﻤﺎ ﻛﺎﻥ ﻛﺮﺍﻣﺔ ﻟﻪ،ﺇﺷﺎﺭﺓ ﺇﻟﻰ ﺃﻥ ﻋﺘﺎﺑﻪ ﻓﻰ ﺫﻟﻚ
 .﴾8062F7062﴿ﻭﻣﺘﻌﺔ
 
 ﴾  ۲ﻗَۡﺪ ﻓََﺮَﺽ ٱﻟﱠ  ُﻟَُﻜۡﻢ ﺗَِﺤﻠﱠﺔ َﺃَۡﻳَﻤٰ ﻨُِﻜۡﻢﻭ َﻭٱﻟﱠ  َُﻣۡﻮﻟَٰٮُﻜۡﻢۖ َﻭﻫَُﻮ ٱۡﻟَﻌﻠِﻴُﻢ ٱۡﻟَﺤِﻜﻴُﻢ  ﴿
 
 .ﺍﻵﻳﺔ – ﴾ﻗﺪ ﻓﺮﺽ ﷲ ﻟﻜﻢ ﺗﺤﻠﺔ ﺃﻳﻤﺎﻧﻜﻢ  ﴿ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﻻ  :» ﻟﺤﻔﺼﺔ �ﺭﺳﻮﻝ ﷲ ﻗﺎﻝ  :»ﻗﺎﻝ ﻭﺃﺧﺮﺝ ﺍﻟﻀﻴﺎء ﻓﻲ ﺍﻟﻤﺨﺘﺎﺭﺓ ﻣﻦ ﺣﺪﻳﺚ ﺍﺑﻦ ﻋﻤﺮ ﻋﻦ ﻋﻤﺮ  .7211
ﻗﺪ ﻓﺮﺽ ﷲ ﻟﻜﻢ  ﴿:ﻓﺄﻧﺰﻝ ﷲ،ﺃﺧﺒﺮﺕ ﻋﺎﺋﺸﺔ ﻓﻠﻢ ﻳﻘﺮﺑﻬﺎ ﺣﺘﻰ.«ﺇﺑﺮﺍﻫﻴﻢ ﻋﻠﻲ ﺣﺮﺍﻡ ﺃﻡ ﺗﺨﺒﺮﻱ ﺃﺣﺪﺍً ﺃﻥ 
 .«﴾﴾9062F8062﴿ﺗﺤﻠﺔ ﺃﻳﻤﺎﻧﻜﻢ
ﺑﻤﺎﺭﻳﺔ ﺳﺮﻳﺘﻪ  �ﺩﺧﻞ ﺭﺳﻮﻝ ﷲ  :»ﻗﺎﻝ ﻭﺃﺧﺮﺝ ﺍﻟﻄﺒﺮﺍﻧﻲ ﺑﺴﻨﺪ ﺿﻌﻴﻒ ﻣﻦ ﺣﺪﻳﺚ ﺃﺑﻲ ﻫﺮﻳﺮﺓ  ]ﻙ[ .8211
ﻓﺈﻧﻬﺎ ﻋﻠﻲ ﺣﺮﺍﻡ : ﻗﺎﻝ،ﺭﺳﻮﻝ ﷲ ﻓﻲ ﺑﻴﺘﻲ ﺩﻭﻥ ﺑﻴﻮﺕ ﻧﺴﺎﺋﻚﻳﺎ  ﻘﺎﻟﺖ:ﻓ،ﻓﺠﺎءﺕ ﻓﻮﺟﺪﺗﻬﺎ ﻣﻌﻪ،ﺑﻴﺖ ﺣﻔﺼﺔ
ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﻨﺒﻲ ﻟﻢ  ﴿:ﻓﺄﻧﺰﻝ ﷲ،ﻓﺨﺮﺟﺖ ﺣﺘﻰ ﺃﺗﺖ ﻋﺎﺋﺸﺔ ﻓﺄﺧﺒﺮﺗﻬﺎ،ﺃﻥ ﺃﻣﺴﻬﺎ ﻳﺎ ﺣﻔﺼﺔ ﻭﺍﻛﺘﻤﻲ ﻫﺬﺍ ﻋﻠﻲ
 .«﴾0162F9062﴿ـ ﺍﻵﻳﺎﺕ﴾ﺗﺤﺮﻡ 
ﻓﻲ  ﴾ـ ﺍﻵﻳﺔﻳﺎ ﺃﻳﻬﺎ ﺍﻟﻨﺒﻲ ﻟﻢ ﺗﺤﺮﻡ  ﴿:ﻧﺰﻟﺖ»: ﻗﺎﻝﻋﺒﺎﺱ  ﻋﻦ ﺍﺑﻦﻭﺃﺧﺮﺝ ﺍﻟﺒﺰﺍﺭ ﺑﺴﻨﺪ ﺻﺤﻴﺢ   .9211
 .«﴾1162F0162﴿ﺳﺮﻳﺘﻪ
ﻳﺸﺮﺏ ﻋﻨﺪ ﺳﻮﺩﺓ  �ﻛﺎﻥ ﺭﺳﻮﻝ ﷲ  »ﻗﺎﻝ: ﻋﺒﺎﺱ  ﻋﻦ ﺍﺑﻦﻭﺃﺧﺮﺝ ﺍﻟﻄﺒﺮﺍﻧﻲ ﺑﺴﻨﺪ ﺻﺤﻴﺢ  .0311
ﺃﺭﺍﻩ  :»ﻘﺎﻝ ﻓ،ﻣﺜﻞ ﺫﻟﻚﻘﺎﻟﺖ ﺛﻢ ﺩﺧﻞ ﻋﻠﻰ ﺣﻔﺼﺔ ﻓ،ﺇﻧﻲ ﺃﺟﺪ ﻣﻨﻚ ﺭﻳﺤﺎً ﻘﺎﻟﺖ:ﻓﺪﺧﻞ ﻋﻠﻰ ﻋﺎﺋﺸﺔ ﻓ،ﺍﻟﻌﺴﻞ
 .«﴾﴾2162F1162﴿ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﻨﺒﻲ ﻟﻢ ﺗﺤﺮﻡ ﻣﺎ ﺃﺣﻞ ﷲ ﻟﻚ ﴿:ﻭﷲ ﻻ ﺃﺷﺮﺑﻪ ﻓﻨﺰﻟﺖ،ﻣﻦ ﺷﺮﺍﺏ ﺷﺮﺑﺘﻪ ﻋﻨﺪ ﺳﻮﺩﺓ
 ﴾3162F2162﴿ﻟﻪ ﺷﺎﻫﺪ ﻓﻲ ﺍﻟﺼﺤﻴﺤﻴﻦﻭ   .1311
 _______________
 (343/ 9ﺍﻟﻜﺸﻒ ﻭﺍﻟﺒﻴﺎﻥ ﻋﻦ ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﺁﻥ )(6062) 
 (443/ 9ﺍﻟﻜﺸﻒ ﻭﺍﻟﺒﻴﺎﻥ ﻋﻦ ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﺁﻥ )(7062) 
 
 (173/ 3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(8062) 
 (ﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ ﻣﻦ ﻟﻢ ﺃﺟﺪ ﻟﻪ ﺗﺮﺟﻤﺔ. 981ﺡ) 1/992ﺍﻷﺣﺎﺩﻳﺚ ﺍﻟﻤﺨﺘﺎﺭﺓ  (9062)
(ﺑﺴﻴﺎﻕ ﺃﻁﻮﻝ ﻣﻤ�ﺎ ﺫﻛ�ﺮﻩ ﺍﻟﻤﺆﻟ�ﻒ ﻓ�ﻲ ﺇﺳ�ﻨﺎﺩﻩ ﻣﻮﺳ�ﻰ ﺑ�ﻦ ﺟﻌﻔﺮ،ﺫﻛ�ﺮﻩ ﺍﻟ�ﺬﻫﺒﻲ ﻓ�ﻲ ﻣﻴ�ﺰﺍﻥ ﺍﻻﻋﺘ�ﺪﺍﻝ ﻭﻗ�ﺎﻝ: ﻻ ﻳﻌ�ﺮﻑ ﻭﺧﺒ�ﺮﻩ ﺳ�ﺎﻗﻂ ﻣﻴ�ﺰﺍﻥ 6132ﺡ) 3/31ﺍﻟﻤﻌﺠﻢ ﺍﻷﻭﺳﻂ  (0162)
 6/735ﺍﻻﻋﺘﺪﺍﻝ 
(ﻓ��ﻲ ﺇﺳ��ﻨﺎﺩﻩ ﻣﺴ��ﻠﻢ ﺑ��ﻦ ﻛﻴﺴ��ﺎﻥ ﺍﻷﻋ��ﻮﺭ ﺿ��ﻌﻴﻒ،ﻭﻟﻜﻦ ﻋ��ﺰﺍﻩ ﺍﻟﻬﻴﺜﻤ��ﻲ ﻟﻠﺒ��ﺰﺍﺭ ﻛﻤ��ﺎ ﻋ��ﺰﺍﻩ 15841ﺡ) 7/253(ﺳ��ﻨﻦ ﺍﻟﺒﻴﻬﻘ��ﻲ ﺍﻟﻜﺒ��ﺮﻯ 03111ﺡ) 11/68ﺍﻟﻤﻌﺠ��ﻢ ﺍﻟﻜﺒﻴ��ﺮ  (1162)
 ﺍﻟﻤﺆﻟﻒ،ﻭﻗﺎﻝ:ﺇﺳﻨﺎﺩﻩ ﺭﺟﺎﻝ ﺍﻟﺼﺤﻴﺢ ﻏﻴﺮ ﺑﺸﺮ ﺑﻦ ﺁﺩﻡ ﺍﻷﺻﻐﺮ ﻭﻫﻮ ﺛﻘﺔ
ﻤﺎ ﻓﻲ ﺍﻟﺼﺤﻴﺢ ﻣﻦ ﺃﻥ ﺍﻟﺬﻱ ﺷﺮﺏ ﻋﻨﺪﻫﺎ ﺍﻟﻌﺴﻞ ﻫﻲ ﺯﻳﻨ�ﺐ ﺑﻨ�ﺖ ﺟﺤﺶ،ﻭﺍﻟﺨﻄ�ﺄ ﻣ�ﻦ ﺃﺑ�ﻲ ﻋ�ﺎﻣﺮ ﺍﻟﺨ�ﺰﺍﺯ ( ﺇﺳﻨﺎﺩﻩ ﺣﺴﻦ،ﻭﻟﻜﻨﻪ ﻣﺨﺎﻟﻒ ﻟ62211ﺡ)11/711ﺍﻟﻤﻌﺠﻢ ﺍﻟﻜﺒﻴﺮ  (2162)
 ﻓﺈﻧﻪ ﻛﺜﻴﺮ ﺍﻟﺨﻄﺄ ﻛﻤﺎ ﻭﺻﻔﻪ ﺍﻟﺤﺎﻓﻆ
(ﺳﻨﻦ ﺃﺑﻲ ﺩﺍﻭﺩ 3814ﺡ) 9/984(ﺻﺤﻴﺢ ﺍﺑﻦ ﺣﺒﺎﻥ 4741ﺡ)2/ 0011(ﺻﺤﻴﺢ ﻣﺴﻠﻢ 8264ﺡ) 4/5681ﻳﺸﻴﺮ ﺑﺬﻟﻚ ﺇﻟﻰ ﻗﺼﺔ ﺷﺮﺑﻪ ﺍﻟﻌﺴﻞ ﻋﻨﺪ ﺯﻳﻨﺐ  ﺻﺤﻴﺢ ﺍﻟﺒﺨﺎﺭﻱ  (3162)
 
 (944)
 
 .﴾4162F3162﴿ﻳﺤﺘﻤﻞ ﺃﻥ ﺗﻜﻮﻥ ﺍﻵﻳﺔ ﻧﺰﻟﺖ ﻓﻲ ﺍﻟﺴﺒﺒﻴﻦ ﻣﻌﺎ :ﺍﻟﺤﺎﻓﻆ ﺍﺑﻦ ﺣﺠﺮﻗﺎﻝ 
ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﻨﺒﻲ ﻟﻢ  ﴿:ﺍﻵﻳﺔ    ﻋﻦ ﻫﺬﻩﺳﻠﻤﺔ  ﺃﻡ ﺳﺄﻟﺖ  :»ﻗﺎﻝ ﷲ  ﺑﻦ ﺭﺍﻓﻊ  ﻋﻦ ﻋﺒﺪﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺳﻌﺪ  .2311
ﻘﺎﻟﺖ ﻓ،ﻥ ﻳﺤﺒﻪﻳﻠﻌﻖ ﻣﻨﻬﺎ ﻭﻛﺎ �ﻓﻜﺎﻥ ﺍﻟﻨﺒﻲ ،ﻛﺎﻥ ﻋﻨﺪﻱ ﻋﻜﺔ ﻣﻦ ﻋﺴﻞ ﺃﺑﻴﺾ ﻗﺎﻟﺖ: ﴾ﺗﺤﺮﻡ ﻣﺎ ﺃﺣﻞ ﷲ ﻟﻚ
 .«﴾5162F4162﴿ﻓﻨﺰﻟﺖ ﻫﺬﻩ ﺍﻵﻳﺔ،ﻓﺤﺮﻣﻬﺎ،ﻧﺤﻠﻬﺎ ﻳﺠﺮﺱ ﻋﺮﻓﻄﺎً  :ﻟﻪ ﻋﺎﺋﺸﺔ
ﻟﻤﺎ ﺣﻠﻒ ﺃﺑﻮ ﺑﻜﺮ ﺃﻥ ﻻ ﻳﻨﻔﻖ ﻋﻠﻰ  :»ﻗﺎﻟﺖ  ﻋﻦ ﻋﺎﺋﺸﺔﻭﺃﺧﺮﺝ ﺍﻟﺤﺎﺭﺙ ﺑﻦ ﺃﺳﺎﻣﺔ ﻓﻲ ﻣﺴﻨﺪﻩ  ]ﻙ[ .3311
 .﴾6162F5162﴿ﻏﺮﻳﺐ ﺟﺪﺍ ًﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻟﻬﺎ.«ﻓﺄﻧﻔﻖ ﻋﻠﻴﻪ ﴾ﻗﺪ ﻓﺮﺽ ﷲ ﻟﻜﻢ ﺗﺤﻠﺔ ﺃﻳﻤﺎﻧﻜﻢ ﴿:ﺃﻧﺰﻝ ﷲ،ﻣﺴﻄﺢ
 ﴾ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﻨﺒﻲ ﻟﻢ ﺗﺤﺮﻡ ﻣﺎ ﺃﺣﻞ ﷲ ﻟﻚ  ﴿:ﻧﺰﻟﺖ ﻫﺬﻩ ﺍﻵﻳﺔ :» ﻗﺎﻝﻋﺒﺎﺱ  ﻋﻦ ﺍﺑﻦﺗﻢ ﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎ  .4311
 ﻏﺮﻳﺐ ﺃﻳﻀﺎ ًﻭﺳﻨﺪﻩ ﺿﻌﻴﻒ  .«﴾7162F6162﴿ �ﻟﻠﻨﺒﻲ  ﻓﻲ ﺍﻟﻤﺮﺃﺓ ﺍﻟﺘﻲ ﻭﻫﺒﺖ ﻧﻔﺴﻬﺎ
 ]ﺗﻌﻠﻴﻖ[
 ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺗﻌﺎﻟﻰ ﻋﺪﺓ ﺁﺛﺎﺭ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ. 
ﻓﺄﻛﺘﻔﻲ ﺑﻤﺎ ﺫﻛﺮﻩ ﺍﻟﻤﺆﻟﻒ  ﴾ ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﻨﺒﻲ ﻟﻢ ﺗﺤﺮﻡ ﻣﺎ ﺃﺣﻞ ﷲ ﻟﻚ ﴿ ﻭﻗﺪ ﺫﻛﺮﻧﺎ ﺳﺒﺐ ﻧﺰﻭﻝ ﺍﻵﺛﺎﺭ ﺍﻟﻤﺘﻌﻠﻘﺔ ﺑﻘﻮﻟﻪ ﺗﻌﺎﻟﻰ 
 .﴾ﻗﺪ ﻓﺮﺽ ﷲ ﻟﻜﻢ ﺗﺤﻠﺔ ﺃﻳﻤﺎﻧﻜﻢ ﴿ﺭﺣﻤﻪ ﷲ ﻓﻲ ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ 
ﻗﺪ  ﴿ﻋﻨﺪﻣﺎ ﺣﺮﻡ ﷲ ﻋﻠﻰ ﻧﻔﺴﻪ ﺍﻟﺤﻼﻝ ﻓﻨﺰﻟﺖ ﺍﻵﻳﺔ  �ﻓﻘﺪ ﺫﻛﺮ ﻓﻴﻬﺎ ﺳﺒﺒﻴﻦ ﻓﻲ ﻧﺰﻭﻟﻬﺎ ﻓﺎﻷﻭﻝ ﻣﻨﻬﻤﺎ ﻫﻮ ﺃﺻﺤﻬﺎ ﺃﻥ ﺍﻟﻨﺒﻲ  
 .ﻓﻔﺮﺽ ﻋﻠﻴﻪ ﺍﻟﺤﻨﺚ ﻓﻲ ﺍﻟﻴﻤﻴﻦ﴾ﻜﻢﻓﺮﺽ ﷲ ﻟﻜﻢ ﺗﺤﻠﺔ ﺃﻳﻤﺎﻧ
ﺇﻥ -"ﺇﻧﻲ ﻭﷲ  :�ﺭﺳﻮﻝ ﷲ ﻗﺎﻝ : ﻗﺎﻝﻭﻓﻲ ﺻﺤﻴﺢ ﺍﻟﺒﺨﺎﺭﻱ ﻭﻣﺴﻠﻢ ﻭﻏﻴﺮﻫﻤﺎ ﻋﻦ ﺃﺑﻲ ﻣﻮﺳﻰ ﺍﻷﺷﻌﺮﻱ ﺭﺿﻲ ﷲ ﻋﻨﻪ  
 .﴾8162F7162﴿ﻻ ﺃﺣﻠﻒ ﻋﻠﻰ ﻳﻤﻴﻦ ﻓﺄﺭﻯ ﻏﻴﺮﻫﺎ ﺧﻴًﺮﺍ ﻣﻨﻬﺎ ﺇﻻ ﺃﺗﻴﺖ ﺍﻟﺬﻱ ﻫﻮ ﺧﻴﺮ ﻭﺗﺤﻠﻠﺘﻬﺎ"-ﺷﺎء ﷲ 
ﻭﻓﻲ ﻫﺬﻩ ﺍﻟﻤﺴﺄﻟﻪ ﺗﻔﺼﻴﻞ ﻣﺤﻠﻪ ﻛﺘﺐ ،ﺚ ﻓﻲ ﺍﻟﻴﻤﻴﻦ ﺇﺫﺍ ﻛﺎﻥ ﻏﻴﺮﻫﺎ ﺧﻴﺮ ﻣﻨﻬﺎﻓﻔﺮﺽ ﷲ ﺗﻌﺎﻟﻰ ﻋﻠﻰ ﻧﺒﻴﻪ ﻭﻋﻠﻰ ﺃﻣﺘﻪ ﺍﻟﺤﻨ 
 ﺍﻟﻔﻘﻪ.
ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﺃﺑﻲ ﺑﻜﺮ ﺍﻟﺼﺪﻳﻖ ﻋﻨﺪﻣﺎ ﺣﻠﻒ ﻻ ﻳﻨﻔﻖ ﻋﻠﻰ ﻣﺴﻄﺢ ﻋﻨﺪﻣﺎ ﺧﺎﺽ ﻣﻊ ،ﻭﺃﻣﺎ ﺍﻟﺴﺒﺐ ﺍﻟﺜﺎﻧﻲ ﻓﻲ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ 
 .ﻭﻗﺪ ﺗﻘﺪﻣﺖ ﻗﺼﺘﻪ ﻓﻲ ﺳﻮﺭﺓ ﺍﻟﻨﻮﺭ. ﻭﻫﺬﺍ ﺍﻟﺴﺒﺐ ﺍﺳﺘﻐﺮﺑﻪ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ،ﺃﻫﻞ ﺍﻹﻓﻚ
ﻭﻻ ﻳﺄﺗﻞ ﺃﻭﻟﻮﺍ ﺍﻟﻔﻀﻞ ﻣﻨﻜﻢ  ﴿ﻭﻫﻮ ﻣﺤﺘﻤﻞ ﻻ ﺳﻴﻤﺎ ﻭﻗﺪ ﺣﻠﻒ ﺃﺑﻮ ﺑﻜﺮ ﺃﻥ ﻻ ﻳﻨﻔﻖ ﻋﻠﻰ ﻣﺴﻄﺢ ﻓﻨﺰﻟﺖ ﻓﻴﻪ ﺁﻳﺔ ﺍﻟﻨﻮﺭ  :ﻗﻠﺖ 
 ﻗﺪ ﻓﺮﺽ ﷲ ﻟﻜﻢ ﺗﺤﻠﺔ ﺃﻳﻤﺎﻧﻜﻢ. ﻓﻴﺤﺘﻤﻞ ﺃﻥ ﺗﻜﻮﻥ ﻧﺰﻟﺖ ﻓﻲ ﺍﻷﻣﺮﻳﻦ ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ. ﻭﺁﻳﺔ ﺍﻟﺘﺤﺮﻳﻢ ﴾ﻭﺍﻟﺴﻌﺔ ﺃﻥ ﻳﺆﺗﻮﺍ ﺃﻭﻟﻲ ﺍﻟﻘﺮﺑﻲ
ﻛﺎﻥ ﻗﻮﻡ ﺣﻠﻔﻮﺍ ﻋﻠﻰ ﺗﺤﺮﻳﻢ : ﻗﺎﻝﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺍﻟﻤﻨﺬﺭ ﻋﻦ ﺍﻟﻀﺤﺎﻙ ﻗﺎﻝ: ﻛﺘﺎﺑﻪ ﻓﻲ ﺍﻟﺘﻔﺴﻴﺮ  ﻭﻗﺪ ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﻓﻲ 
ﺍﻟﺒﻘﺮﺓ ﺍﻵﻳﺔ ] ﴾ﺃﻥ ﺗﺒﺮﻭﺍ ﻭﺗﺘﻘﻮﺍ ﻭﺗﺼﻠﺤﻮﺍ ﺑﻴﻦ ﺍﻟﻨﺎﺱ﴿ﺍﻟﻪ ﻘﺎﻝ ﻓ،ﺃﻣﺎ ﺇﺫ ﺣﻠﻔﻨﺎ ﻭﺣﺮﻣﻨﺎ ﻋﻠﻰ ﺃﻧﻔﺴﻨﺎ ﻓﺈﻧﻪ ﻳﻨﺒﻐﻲ ﻟﻨﺎ ﺃﻥ ﻧﺒﺮ: ﻘﺎﻟﻮﺍﺍﻟﺤﻼﻝ ﻓ
 [2 – 1ﺍﻟﺘﺤﺮﻳﻢ ﺍﻵﻳﺘﺎﻥ ] ﴾ﻗﺪ ﻓﺮﺽ ﷲ ﻟﻜﻢ ﺗﺤﻠﺔ ﺃﻳﻤﺎﻧﻜﻢ،ّﻲ ﻟﻢ ﺗﺤﺮﻡ ﻣﺎ ﺃﺣﻞ ﷲ ﻟﻚﻳﺎ ﺃﻳﻬﺎ ﺍﻟﻨﱠﺒِ ﴿ﻭﻟﻢ ﻳﺠﻌﻞ ﻟﻬﺎ ﻛﻔﺎﺭﺓ ﻓﺄﻧﺰﻝ ﷲ  [422
ﻢ ﻓﺄﻣﺮ ﺍﻟﻨﱠﺒِّﻲ ﻋﻠﻴﻪ ﺍﻟﺴﻼﻡ ﺑﺎﻟﻜﻔﺎﺭﺓ ﻟﺘﺤﺮﻳﻢ ﻣﺎ ﺣﺮﻡ ﻋﻠﻰ ﻧﻔﺴﻪ ﺍﻟﺠﺎﺭﻳﺔ ﺍﻟﺘﻲ ﻛﺎﻥ ﺣﺮﻣﻬﺎ ﻋﻠﻰ ﻧﻔﺴﻪ ﺃﻣﺮﻩ ﺃﻥ ﻳﻜﻔﺮ ﻳﻤﻴﻨﻪ ﻭﻳﻌﺎﻭﺩ ﺟﺎﺭﻳﺘﻪ ﺛ
 .﴾9162F8162﴿﴾ ﻻ ﻳﺆﺍﺧﺬﻛﻢ ﷲ ﺑﺎﻟﻠﻐﻮ ﻓﻲ ﺃﻳﻤﺎﻧﻜﻢ﴿ﺃﻧﺰﻝ ﷲ 
ﺩﻝ ﻋﻠﻰ ﺫﻟﻚ ،ﻋﻠﻰ ﻧﻔﺴﻪ ﺍﻟﺠﺎﺭﻳﺔ ﻭﺍﻟﻌﺴﻞ �ﺃﺭﺟﺢ ﻣﺎ ﻗﻴﻞ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﺗﺤﺮﻳﻢ ﺍﻟﻨﺒﻲ  :ﻗﻠﺖ 
 ﺳﻴﺎﻕ ﺍﻵﻳﺎﺕ ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ.
 
 ]ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ[
 ﺎﻟﻜﻔﺎﺭﺓ.ﻣﺎ ﺗﺘﺤﻠﻠﻮﻥ ﺑﻪ ﻣﻦ ﺃﻳﻤﺎﻧﻜﻢ ﻭﺫﻟﻚ ﺑ،ﺃﻱ ﻗﺪ ﺷﺮﻉ ﷲ ﻟﻜﻢ ﻳﺎ ﻣﻌﺸﺮ ﺍﻟﻤﺆﻣﻨﻴﻦ ﴾ﻗﺪ ﻓﺮﺽ ﷲ ﻟﻜﻢ ﺗﺤﻠﺔ ﺃﻳﻤﺎﻧﻜﻢ  ﴿
 .ﺃﻱ ﻭﷲ ﻭﻟﻴﻜﻢ ﻭﻧﺎﺻﺮﻛﻢ ﴾ﻭﷲ ﻣﻮﻻﻛﻢ  ﴿
 .﴾0262F9162﴿ﺇﻻ ﺑﻤﺎ ﺗﻘﺘﻀﻴﻪ ﺍﻟﺤﻜﻤﺔ ﻭﺍﻟﻤﺼﻠﺤﺔ ،ﻓﻼ ﻳﺄﻣﺮ ﻭﻻ ﻳﻨﻬﻰ،ﺍﻟﺤﻜﻴﻢ ﻓﻲ ﺻﻨﻌﻪ،ﺃﻱ ﻭﻫﻮ ﺍﻟﻌﻠﻴﻢ ﺑﺨﻠﻘﻪ ﴾ﻭﻫﻮ ﺍﻟﻌﻠﻴﻢ ﺍﻟﺤﻜﻴﻢ  ﴿
 
 
 ﴾  ٥ﻣﱡ ۡﺆِﻣﻨَٰ ٖﺖ ﻗَٰ ﻨِﺘَٰ ٖﺖ ﺗَٰ ٓﺌِﺒَٰ ٍﺖ َﻋٰ ﺒَِﺪٰ ٖﺕ َﺳٰ ٓ ﺌَِﺤٰ ٖﺖ ﺛَﻴﱢﺒَٰ ٖﺖ َﻭﺃَۡﺑَﻜﺎٗﺭﺍ  ُﻣۡﺴﻠَِﻤٰ ﺖ ٖ َﻋَﺴٰﻰ َﺭﺑﱡﻪُٓۥ ﺇِﻥ ﻁَﻠﱠﻘَُﻜﻦﱠ ﺃَﻥ ﻳُۡﺒِﺪﻟَﻪُٓۥ ﺃَۡﺯَﻭٰ ًﺟﺎ َﺧۡﻴٗﺮﺍ ﻣﱢ ﻨُﻜﻦﱠ  ﴿
 
 .﴾ـ ﺍﻵﻳﺔﻋﺴﻰ ﺭﺑﻪ ﺇﻥ ﻁﻠﻘﻜﻦ  ﴿:ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ   
 .ﺗﻘﺪﻡ ﺳﺒﺐ ﻧﺰﻭﻟﻬﺎ ﻭﻫﻮ  ﻗﻮﻝ ﻋﻤﺮ ﻓﻲ ﺳﻮﺭﺓ ﺍﻟﺒﻘﺮﺓ 
 
 ]ﺗﻌﻠﻴﻖ[
ﻨﻲ ﺑﻌﺾ ﻣﺎ ﺁﺫﻯ ﺑﻪ ﺭﺳﻮَﻝ ﷲ ﺑﻠﻐ: ﻗﺎﻝﺃﺛﺮ ﻋﻤﺮ ﺍﻟﺬﻱ ﺫﻛﺮﻩ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﻋﻦ ﺃﻧﺲ ﻋﻦ ﻋﻤﺮ ﺑﻦ ﺍﻟﺨﻄﺎﺏ  
 ﻓﻨﺰﻟﺖ ﻫﺬﻩ ﺍﻵﻳﺔ.،ﻟﻴﺒﺪﻟﻨﱠﻪ ﷲ ﺃﺯﻭﺍﺟﺎ ًﺧﻴﺮﺍ ًﻣﻨﻜﻦ ﺃﻭ،ﻭﷲ ﻟﺘﻨﺘِﻬﻦﱠ  :ﻓﻘﻠﺖ،ﻓﺠﻌﻠﺖ ﺃَﺳﺘﻘﺮﺋﻬﻦ ﻭﺍﺣﺪﺓ ًﻭﺍﺣﺪﺓً ،ﻓﺪﺧﻠُﺖ ﻋﻠﻴﻬﻦﱠ ،ﻧﺴﺎﺅﻩ
 ___________________
 ( 49852ﺡ)6/122(ﻣﺴﻨﺪ ﺃﺣﻤﺪ   75841ﺡ) 7/353(ﺳﻨﻦ ﺍﻟﺒﻴﻬﻘﻲ ﺍﻟﻜﺒﺮﻯ 7374ﺡ) 3/031( ﺳﻨﻦ ﺍﻟﻨﺴﺎﺋﻲ ﺍﻟﻜﺒﺮﻯ 4173ﺡ)3/533
: ﺃﻛﻠﺖ ﻣﻐﺎﻓﻴﺮ ﻭﻣﺎ ﻗﻠﻨ�ﺎﻩ ﻣ�ﻦ ﺃﻥ ﺫﻛﺮﻫ�ﺎ ﺧﻄ�ﺄ ﻣ�ﻦ ﺍﻟ�ﺮﺍﻭﻱ ﻫ�ﻮ ﺃﻭﻟﻲ،ﻭﻗ�ﺪ   �ﻫﺬﺍ ﺍﻻﺣﺘﻤﺎﻝ ﺑﻌﻴﺪ ﺑﻞ ﺧﻄﺄ ﻷﻥ ﺳﻮﺩﺓ ﻣﻦ ﺍﻟﻼﺗﻲ ﺗﻮﺍﻁﺄﺕ ﻣﻌﻬﻦ ﻋﺎﺋﺸﺔ ﻓﻲ ﻗﻮﻟﻬﻦ ﻟﺮﺳﻮﻝ ﷲ  (4162)
 ﺍﻟﺤﺎﻓﻆ ﻧﻔﺴﻪ ﺑﻤﺎ ﺗﻘﺪﻡ ﻭﷲ ﺃﻋﻠﻢ.  ﺣﻜﻢ ﻋﻠﻴﻪ
 ﺿﻌﻴﻒ ﺍﻹﺳﻨﺎﺩ 8/071ﺍﻟﻄﺒﻘﺎﺕ ﺍﻟﻜﺒﺮﻯ ﻻﺑﻦ ﺳﻌﺪ  (5162)
 (ﻓﻲ ﺇﺳﻨﺎﺩﻩ ﻋﺒﺪ ﺍﻟﻌﺰﻳﺰ ﺑﻦ ﺃﺑﺎﻥ ﻣﺘﺮﻭﻙ899ﺡ)  2/319ﻣﺴﻨﺪ ﺍﻟﺤﺎﺭﺙ ) ﺯﻭﺍﺋﺪ ﺍﻟﻬﻴﺜﻤﻲ(  (6162)
 ﻓﻲ ﺇﺳﻨﺎﺩﻩ ﺣﻔﺺ ﺑﻦ ﻋﻤﺮ ﺍﻟﻌﺪﻧﻲ ﺍﻟﻤﻠﻘﺐ ﺑﺎﻟﻔﺮﺥ ﺿﻌﻴﻒ 01/2633ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ   (7162)
 (791/ 9ﺭﻱ )ﺻﺤﻴﺢ ﺍﻟﺒﺨﺎ(8162) 
 (926/ 2ﺍﻟﺪﺭ ﺍﻟﻤﻨﺜﻮﺭ ﻓﻲ ﺍﻟﺘﻔﺴﻴﺮ ﺑﺎﻟﻤﺄﺛﻮﺭ ﻟﻠﺴﻴﻮﻁﻲ )(9162) 
 (173/ 3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(0262) 
 (054)
ﻣﻨﻬﻦ. ﻭﻗﺪ ﻭﺃﻧﻬﻦ ﺇﺫﺍ ﻓﻌﻠﻦ ﻓﺴﻮﻑ ﻳﺒﺪﻝ ﷲ ﻧﺒﻴﻪ ﺑﺨﻴﺮ ،ﻧﺰﻟﺖ ﺍﻵﻳﺔ ﺗﺤﺬﻳﺮﺍً ﻷﻣﻬﻤﺎﺕ ﺍﻟﻤﺆﻣﻨﻴﻦ ﻣﻦ ﺍﻟﺘﺂﻣﺮ ﻋﻠﻰ ﺭﺳﻮﻝ ﷲ 
 ﻷﺯﻭﺍﺟﻪ ﻭﷲ ﺗﻌﺎﻟﻰ ﺍﻟﻤﻮﻓﻖ. �ﺗﻘﺪﻡ ﺣﺪﻳﺚ ﺗﺨﻴﻴﺮ ﺍﻟﻨﺒﻲ 
 
 ]ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ[
 .ﻣﻦ ﷲ ﻭﺍﺟﺐ ﺃﻱ ﺣﻖ ﻭﺍﺟﺐ ﻋﻠﻰ ﷲ ﺇﻥ ﻁﻠﻘﻜﻦ ﺭﺳﻮﻟﻪ ﴾ﻋﺴﻰ  ﴿ :ﺍﻟﻤﻔﺴﺮﻭﻥﻗﺎﻝ  ﴾ﻋﺴﻰ ﺭﺑﻪ ﺃﻥ ﻁﻠﻘﻜﻦ  ﴿
ﻫﺬﺍ ﻭﻋﺪ ﻣﻦ  :ﺍﻟﻘﺮﻁﺒﻲﻗﺎﻝ ﻀﻞ ﻣﻨﻜﻦ ﺧﻴﺮﺍ ﻭﺃﻓ،ﺃﻱ ﺃﻥ ﻳﻌﻄﻴﻪ ﻋﻠﻴﻪ ﺍﻟﺴﻼﻡ ﺑﺪﻟﻜﻦ ﺯﻭﺟﺎﺕ ﺻﺎﻟﺤﺎﺕ ﴾ﺃﻥ ﻳﺒﺪﻟﻪ ﺃﺯﻭﺍﺟﺎ ﺧﻴﺮﺍ ﻣﻨﻜﻦ  ﴿
ﻋﻠﻰ ﺃﻥ ﺭﺳﻮﻟﻪ ﻟﻮ ،ﻭﻟﻜﻦ ﺃﺧﺒﺮ ﻋﻦ ﻗﺪﺭﺗﻪ،ﻭﷲ ﻋﺎﻟﻢ ﺑﺄﻧﻪ ﻻ ﻳﻄﻠﻘﻬﻦ،ﷲ ﺗﻌﺎﻟﻰ ﻟﺮﺳﻮﻟﻪ ﻟﻮ ﻁﻠﻘﻬﻦ ﻓﻲ ﺍﻟﺪﻧﻴﺎ ﺃﻥ ﻳﺰﻭﺟﻪ ﻧﺴﺎء ﺧﻴﺮﺍ ﻣﻨﻬﻦ
 :ﺳﺒﺤﺎﻧﻪﻘﺎﻝ ﻓ،ﺛﻢ ﻭﺻﻒ ﺗﻌﺎﻟﻰ ﻫﺆﻻء ﺍﻟﺰﻭﺟﺎﺕ ﺍﻟﻠﻮﺍﺗﻲ ﺳﻴﺒﺪﻟﻪ ﺑﻬﻦ.ﺗﺨﻮﻳﻔﺎ ﻟﻬﻦ.،ﻷﺑﺪﻟﻪ ﷲ ﺧﻴﺮﺍ ﻣﻨﻬﻦ،ﻁﻠﻘﻬﻦ
 .ﺃﻱ ﺧﺎﺿﻌﺎﺕ ﻣﺴﺘﺴﻠﻤﺎﺕ ﻷﻣﺮ ﷲ ﺗﻌﺎﻟﻰ ﻭﺃﻣﺮ ﺭﺳﻮﻟﻪ ﴾ﺴﻠﻤﺎﺕ ﻣ ﴿
 .ﺃﻱ ﻣﺼﺪﻗﺎﺕ ﺑﺎﻟ ﻭﺑﺮﺳﻮﻟﻪ ﴾ﻣﺆﻣﻨﺎﺕ  ﴿
 .ﻣﻮﺍﻅﺒﺎﺕ ﻋﻠﻰ ﺍﻟﻄﺎﻋﺔ،ﺃﻱ ﻣﻄﻴﻌﺎﺕ ﻟﻤﺎ ﻳﺆﻣﺮﻥ ﺑﻪ ﴾ﻗﺎﻧﺘﺎﺕ  ﴿
 .ﻻ ﻳﺼﺮﺭﻥ ﻋﻠﺊ ﻣﻌﺼﻴﺔ،ﺃﻱ ﺗﺎﺋﺒﺎﺕ ﻣﻦ ﺍﻟﺬﻧﻮﺏ ﴾ﺗﺎﺋﺒﺎﺕ  ﴿
 .ﺘﺰﺟﺖ ﺑﻘﻠﻮﺑﻬﻦ ﺣﺘﻰ ﺻﺎﺭﺕ ﺳﺠﻴﺔ ﻟﻬﻦﻛﺄﻥ ﺍﻟﻌﺒﺎﺩﺓ ﺍﻣ،ﺃﻱ ﻣﺘﻌﺒﺪﺍﺕ ﻟ ﺗﻌﺎﻟﻰ ﻳﻜﺜﺮﻥ ﺍﻟﻌﺒﺎﺩﺓ ﴾ﻋﺎﺑﺪﺍﺕ  ﴿
" ﺳﻴﺎﺣﺔ ﻫﺬﻩ ﺍﻷﻣﺔ  :ﺃﻱ ﺻﺎﺋﻤﺎﺕ ﻭﺍﺳﺘﺪﻝ ﺑﺤﺪﻳﺚ ﴾ ﺳﺎﺋﺤﺎﺕ﴿ :ﺍﺑﻦ ﻋﺒﺎﺱﻗﺎﻝ  ﴿ﺃﻱ ﻣﺴﺎﻓﺮﺍﺕ ﻣﻬﺎﺟﺮﺍﺕ ﺇﻟﻰ ﷲ ﻭﺭﺳﻮﻟﻪ  ﴾ﺳﺎﺋﺤﺎﺕ  ﴿
ﺍ ﺍﻟﺮﺃﻱ ﻭﻟﻌﻞ ﻫﺬ،ﺃﻱ ﻟﻤﻬﺎﺟﺮﻭﻥ﴾ﺍﻟﺘﺎﺋﺒﻮﻥ ﺍﻟﻌﺎﺑﺪﻭﻥ ﺍﻟﺴﺎﺋﺤﻮﻥ﴿ :ﺃﻱ ﻣﻬﺎﺟﺮﺍﺕ ﻭﺗﻼ ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ﴾ﺳﺎﺋﺤﺎﺕ﴿ :ﺯﻳﺪ ﺑﻦ ﺃﺳﻠﻢﻗﺎﻝ ﺍﻟﺼﻴﺎﻡ " ﻭ
 .﴾ﻭﻗﺪ ﺭﺟﺢ ﺍﺑﻦ ﻛﺜﻴﺮ ﺍﻟﺮﺃﻱ ﺍﻷﻭﻝ ﻭﷲ ﺃﻋﻠﻢ ،ﻟﻼﻋﺘﺒﺎﺭ ﺍﻷﺭﺽﺃﺭﺟﺢ ﻷﻧﻪ ﻳﺘﻔﻖ ﻣﻊ ﺍﻟﻤﻌﻨﻰ ﺍﻟﻠﻐﻮﻱ ﻟﻠﺴﻴﺎﺣﺔ ﻭﻫﻲ ﺍﻟﺴﻔﺮ ﻓﻲ 
ﻓﺈﻥ ﺍﻟﺘﻨﻮﻉ ﻳﺒﺴﻂ ،ﻗﺴﻤﻬﻦ ﺇﻟﻰ ﻧﻮﻋﻴﻦ ﻟﻴﻜﻮﻥ ﺫﻟﻚ ﺃﺷﻬﻰ ﺇﻟﻰ ﺍﻟﻨﻔﺲ :ﺍﺑﻦ ﻛﺜﻴﺮﻗﺎﻝ ﻭﻣﻨﻬﻦ ﺃﺑﻜﺎﺭﺍ ،ﺃﻱ ﻣﻨﻬﻦ ﺛﻴﺒﺎﺕ ﴾ﺛﻴﺒﺎﺕ ﻭﺃﺑﻜﺎﺭﺍ  ﴿
ﻷﻥ ﺍﻟﺜﻴﻮﺑﺔ ﻭﺍﻟﺒﻜﺎﺭﺓ ﻻ ،ﻭﻟﻮ ﺳﻘﻄﺖ ﻷﺧﺘﻞ ﺍﻟﻤﻌﻨﻰ،ﻟﻠﺘﻨﻮﻳﻊ ﻭﺍﻟﺘﻘﺴﻴﻢ ﴾ﺛﻴﺒﺎﺕ ﻭﺃﺑﻜﺎﺭﺍ  ﴿ﺍﻟﻌﻄﻒ ﻫﻨﺎ ﻭﺇﻧﻤﺎ ﺩﺧﻠﺖ ﻭﺍﻭ ،ﺍﻟﻨﻔﺲ
 .﴾1262F0262﴿ﻓﺘﺪﺑﺮ ﺳﺮ ﺍﻟﻘﺮﺁﻥ ،ﻳﺠﺘﻤﻌﺎﻥ
 ﺍﻧﺘﻬﺖ ﺳﻮﺭﺓ ﺍﻟﺘﺤﺮﻳﻢ
 
 
 ُﺳﻮَﺭﺓ ُﺍﻟﻘَﻠَﻢ ِ
 
 
 ﴾  ۲َﻣﺎ ٓﺃَﻧَﺖ ﺑِﻨِۡﻌَﻤِﺔ َﺭﺑﱢَﻚ ﺑَِﻤۡﺠﻨُﻮٖﻥ  ﴿
 
  ﴾ﻣﺎ ﺃﻧﺖ ﺑﻨﻌﻤﺔ ﺭﺑﻚ ﺑﻤﺠﻨﻮﻥ ﴿ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ  
ﻣﺎ ﺃﻧﺖ  ﴿:ﻓﻨﺰﻟﺖ،ﺛﻢ ﺷﻴﻄﺎﻥﺃﻧﻪ ﻣﺠﻨﻮﻥ  �ﻛﺎﻧﻮﺍ ﻳﻘﻮﻟﻮﻥ ﻟﻠﻨﺒﻲ  :»ﻗﺎﻝ ﺟﺮﻳﺞ  ﻋﻦ ﺍﺑﻦﺍﺑﻦ ﺍﻟﻤﻨﺬﺭ ﺃﺧﺮﺝ .5311
 .«﴾﴾2262F1262﴿ﺑﻨﻌﻤﺔ ﺭﺑﻚ ﺑﻤﺠﻨﻮﻥ
 
 ]ﺗﻌﻠﻴﻖ[
ﻣﻦ ﺍﻟﺴﻮﺭ ﺍﻟﺘﻲ ﺑﺪﺃﺕ ﺑﺎﻷﺣﺮﻑ ﺍﻟﻤﻘﻄﻌﺔ ﻭﻫﻲ ﺳﻮﺭﺓ ﻣﻜﻴﺔ ﻓﻲ ﻗﻮﻝ ﺍﻟﺤﺴﻦ ﻭﻋﻜﺮﻣﺔ ﻭﻋﻄﺎء ﻭﺟﺎﺑﺮ. ﺍﻟﻘﻠﻢ  ﺃﻭ ﺳﻮﺭﺓ ﻥ  
ﺃَْﻛﺒَُﺮ ﻟَْﻮ َﻛﺎﻧُﻮﺍ ﴿ :ﻣﻜﻲ. ﻭﻣﻦ ﺑﻌﺪ ﺫﻟﻚ ﺇﻟﻰ ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ ﴾ َﺳﻨَِﺴُﻤﻪُ َﻋﻠَﻰ ﺍْﻟُﺨْﺮﻁُﻮﻡ ِ﴿ :ﺗﻌﺎﻟﻰ ﻣﻦ ﺃﻭﻟﻬﺎ ﺇﻟﻰ ﻗﻮﻟﻪ :ﺍﺑﻦ ﻋﺒﺎﺱ ﻭﻗﺘﺎﺩﺓﻗﺎﻝ ﻭ
ﻗﺎﻟﻪ ﻭﻣﺎ ﺑﻘﻲ ﻣﻜﻲ؛ ،ﻣﺪﻧﻲ ﴾ ِﻣَﻦ ﺍﻟﺼﱠ ﺎﻟِِﺤﻴﻦ َ﴿ :ﻣﻜﻲ. ﻭﻣﻦ ﺑﻌﺪ ﺫﻟﻚ ﺇﻟﻰ ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ ﴾ ﻳَْﻜﺘُﺒُﻮﻥ َ﴿ :ﻣﺪﻧﻲ. ﻭﻣﻦ ﺑﻌﺪ ﺫﻟﻚ ﺇﻟﻰ ﻗﻮﻟﻪ ﴾ ﻳَْﻌﻠَُﻤﻮﻥ َ
 .﴾3262F2262﴿ﺍﻟﻤﺎﻭﺭﺩﻱ
 ﻟﻠﺴﻮﺭﺓ ﺟﻮ ﺍﻟﺴﻮﺭ ﺍﻟﻤﻜﻴﺔ. ﺍﻟﺠﻮ ﺍﻟﻌﺎﻡ 
ﻭﻗﺪ ﺛﺒﺖ ﻓﻲ ﺍﻟﻘﺮﺁﻥ ﻓﻲ ،ﻭﻟﻜﻦ ﻳﺸﻬﺪ ﻟﻪ ﺍﻟﺤﺎﻝ ﻼً ﻭﻫﻮ ﻭﺇﻥ ﻛﺎﻥ ﻣﺮﺳ،ﻭﻗﺪ ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﻫﺬﺍ ﺍﻷﺛﺮ ﺍﻟﻤﺮﺳﻞ ﻋﻦ ﺍﺑﻦ ﺟﺮﻳﻭ 
ﻭﻗﺪ ﺗﻘﺪﻡ ،ﻣﺮﺓ ﺑﺄﻧﻪ ﺷﺎﻋﺮ ﻭﻣﺮﺓ ﺑﺄﻧﻪ ﻣﺠﻨﻮﻥ ﻭﻣﺮﺓ ﺑﺄﻧﻪ ﺳﺎﺣﺮ، ﻓﺎﻷﺛﺮ ﻻ ﺷﻚ ﺃﻧﻪ ﺻﺤﻴﺢ ﺍﻟﻤﻌﻨﻰ �ﻏﻴﺮ ﻣﻮﺿﻊ ﺍﺗﻬﺎﻡ ﺍﻟﻜﻔﺎﺭ ﻟﻠﻨﺒﻲ 
 ﻳﺔ.ﻧﻈﺎﺋﺮ ﻟﻬﺬﻩ ﺍﻵ
 
 ]ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ[
ﻓﺄﻧﺖ ﺑﺤﻤﺪ ،ﻛﻤﺎ ﻳﻘﻮﻝ ﺍﻟﺠﻬﻠﺔ ﺍﻟﻤﺠﺮﻣﻮﻥ،ﺃﻱ ﻟﺴﺖ ﻳﺎ ﻣﺤﻤﺪ ﺑﻔﻀﻞ ﷲ ﻭﺇﻧﻌﺎﻣﻪ ﻋﻠﻴﻚ ﺑﺎﻟﻨﺒﻮﺓ ﺑﻤﺠﻨﻮﻥ ﴾ﻣﺎ ﺃﻧﺖ ﺑﻨﻌﻤﺔ ﺭﺑﻚ ﺑﻤﺠﻨﻮﻥ  ﴿
ﺍﻋﺘﺮﺍﺽ  ﴾ﺑﻨﻌﻤﺔ ﺭﺑﻚ  ﴿ﻭﻗﻮﻟﻪ ،ﻫﺬﺍ ﺟﻮﺍﺏ ﺍﻟﻘﺴﻢ :ﺍﺑﻦ ﻋﻄﻴﺔﻗﺎﻝ  ﴾ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﺬﻱ ﻧﺰﻝ ﻋﻠﻴﻪ ﺍﻟﺬﻛﺮ ﺇﻧﻚ ﻟﻤﺠﻨﻮﻥ  ﴿ ﻗﺎﻟﻮﺍﻻ ﻛﻤﺎ ،ﷲ ﻋﺎﻗﻞ
 .﴾4262F3262﴿ﻓﺎﺿﻞ –ﺑﺤﻤﺪ ﷲ  -ﺃﻧﺖ  :ﻛﻤﺎ ﺗﻘﻮﻝ ﻟﻺﻧﺴﺎﻥ
 
 ﴾ ٤َﻭﺇِﻧﱠَﻚ ﻟََﻌﻠَٰﻰ ُﺧﻠٍُﻖ َﻋِﻈﻴٖﻢ  ۳َﻭﺇِﻥﱠ ﻟََﻚ َﻷَۡﺟًﺮﺍ َﻏۡﻴَﺮ َﻣۡﻤﻨُﻮٖﻥ  ﴿
   
 _______________
 (373/ 3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(1262) 
 ﻣﺮﺳﻞ. (2262)
 (322/ 81ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﻁﺒﻲ ـ  ) (3262) 
 (583/ 3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ ) (4262) 
 (154)
 
  ﴾ﻭﺇﻧﻚ ﻟﻌﻠﻰ ﺧﻠﻖ ﻋﻈﻴﻢﻥ ﻟﻚ ﻷﺟﺮﺍ ًﻏﻴﺮ ﻣﻤﻨﻮﻥ ﺇﻭ ﴿ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﻣﺎ ﻛﺎﻥ ﺃﺣﺪ ﺃﺣﺴﻦ ﺧﻠﻘﺎً ﻣﻦ  :» ﻗﺎﻟﺖ ﻋﻦ ﻋﺎﺋﺸﺔﻭﺃﺧﺮﺝ ﺃﺑﻮ ﻧﻌﻴﻢ ﻓﻲ ﺍﻟﺪﻻﺋﻞ ﻭﺍﻟﻮﺍﺣﺪﻱ ﺑﺴﻨﺪ ﻭﺍٍﻩ  .6311
ﻭﺇﻧﻚ ﻟﻌﻠﻰ  ﴿:ﻓﻠﺬﺍﻟﻚ ﺃﻧﺰﻝ ﷲ ."ﻟﺒﻴﻚ" :ﻗﺎﻝﻣﺎ ﺩﻋﺎﻩ ﺃﺣﺪ ﻣﻦ ﺃﺻﺤﺎﺑﻪ ﻭﻻ ﻣﻦ ﺃﻫﻞ ﺑﻴﺘﻪ ﺇﻻ ،�ﺭﺳﻮﻝ ﷲ 
 .«﴾﴾5262F4262﴿ﺧﻠﻖ ﻋﻈﻴﻢ
 
 ]ﺗﻌﻠﻴﻖ[
 �ﻟﻨﺒﻲ ﻖ ﺍﻠُ ﻭﺍﻵﻳﺔ ﺛﻨﺎء ﻣﻦ ﷲ ﺗﻌﺎﻟﻰ ﻋﻠﻰ ﺧ ُ،ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺛﺮﺍ ًﻭﺍﺣﺪﺍ ًﺿﻌﻴﻒ ﺍﻹﺳﻨﺎﺩ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ 
 .ﺑﺄﻧﻪ ﻋﻠﻰ ﺧﻠﻖ ﻋﻈﻴﻢ
 .﴾6262F5262﴿ﺃﺣﺴﻦ ﺍﻟﻨﺎﺱ ﺧﻠﻘﺎ"ً �" ﻛﺎﻥ ﺭﺳﻮﻝ ﷲ : ﻗﺎﻝﻭﻓﻲ ﺻﺤﻴﺢ ﺍﻹﻣﺎﻡ ﺍﻟﺒﺨﺎﺭﻱ ﻋﻦ ﺃﻧﺲ ﺑﻦ ﻣﺎﻟﻚ  
 
  ]ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ[
. ﻳﺎ ﻟﻪ ﻣﻦ .ﻓﻘﺪ ﺟﻤﻊ ﷲ ﻓﻴﻚ ﺍﻟﻔﻀﺎﺋﻞ ﻭﺍﻟﻜﻤﺎﻻﺕ،ﻭﺧﻠﻖ ﻓﺎﺿﻞ ﻛﺮﻳﻢ،ﻟﻌﻠﻰ ﺃﺩﺏ ﺭﻓﻴﻊ ﺟﻢ،ﺃﻱ ﻭﺇﻧﻚ ﻳﺎ ﻣﺤﻤﺪ ﴾ﻭﺇﻧﻚ ﻟﻌﻠﻰ ﺧﻠﻖ ﻋﻈﻴﻢ  ﴿
ﻭﻗﺪ ﻛﺎﻥ ﻣﻦ  ﴾ﻭﺇﻧﻚ ﻟﻌﻠﻰ ﺧﻠﻖ ﻋﻈﻴﻢ  ﴿ﻓﺮﺏ ﺍﻟﻌﺰﺓ ﺟﻞ ﻭﻋﻼ ﻳﺼﻒ ﻣﺤﻤﺪﺍ ﺑﻬﺬﺍ ﺍﻟﻮﺻﻒ ﺍﻟﺠﻠﻴﻞ ،ﻟﻢ ﻳﺪﺭﻙ ﺷﺄﻧﻪ ﺑﺸﺮ،ﻴﻢﺷﺮﻑ ﻋﻈ
ﻭﺣﺴﻦ ﺍﻟﻤﻌﺎﺷﺮﺓ ،ﻭﺍﻟﺮﺣﻤﺔ ﻭﺍﻟﺸﻔﻘﺔ،ﻭﺍﻟﺘﻮﺍﺿﻊ ﻭﺍﻟﺰﻫﺪ،ﻭﺍﻟﺼﺒﺮ ﻭﺍﻟﺸﻜﺮ،ﻭﻛﺜﺮﺓ ﺍﻟﻌﺒﺎﺩﺓ ﻭﺍﻟﺴﺨﺎء،ﻭﺷﺪﺓ ﺍﻟﺤﻴﺎء،ﺍﻟﻌﻠﻢ ﻭﺍﻟﺤﻠﻢ �ﺧﻠﻘﻪ 
 �" ﺧﺪﻣﺖ ﺭﺳﻮﻝ ﷲ : ﻗﺎﻝﺍﺧﺮﺝ ﺍﻟﺸﻴﺨﺎﻥ ﻋﻦ ﺃﻧﺲ ﺭﺿﻲ ﷲ ﻋﻨﻪ  ﴿ﻕ ﺍﻟﻤﺮﺿﻴﺔ ﻭﺍﻷﺧﻼ،ﺇﻟﻰ ﻏﻴﺮ ﺫﻟﻚ ﻣﻦ ﺍﻟﺨﻼﻝ ﺍﻟﻌﻠﻴﺔ،ﻭﺍﻷﺩﺏ
ﻭﻣﺎ ،ﺃﺣﺴﻦ ﺍﻟﻨﺎﺱ ﺧﻠﻘﺎ �ﻭﻛﺎﻥ  ؟ﺃﻻ ﻓﻌﻠﺘﻪ :ﻭﻻ ﻟﺸﻰء ﻟﻢ ﺃﻓﻌﻠﻪ ؟ﻟﻢ ﻓﻌﻠﺘﻪ :ﻟﻰ ﻟﺸﻲء ﻓﻌﻠﺘﻪﻗﺎﻝ ﻭﻻ ،ﺃﻑ ﻗﻂ :ﻟﻲﻗﺎﻝ ﻋﺸﺮ ﺳﻨﻴﻦ ﻓﻤﺎ 
"  �ﻭﻻ ﻋﻄﺮﺍ ﻛﺎﻥ ﺃﻁﻴﺐ ﻣﻦ ﻋﺮﻕ ﺭﺳﻮﻝ ﷲ ﻭﻻ ﺷﻤﻤﺖ ﻣﺴﻜﺎ ،�ﻣﺴﺴﺖ ﺧﺰﺍ ﻭﻻ ﺣﺮﻳﺮﺍ ﻭﻻ ﺷﻴﺌﺎ ﻛﺎﻥ ﺃﻟﻴﻦ ﻣﻦ ﻛﻒ ﺭﺳﻮﻝ ﷲ 
ﻓﻬﻮ ﻧﻤﻮﺫﺝ ،ﺗﻌﻨﻲ ﺍﻟﺘﺄﺩﺏ ﺑﺂﺩﺍﺑﻪ ﴾ﻛﺎﻥ ﺧﻠﻘﻪ ﺍﻟﻘﺮﺁﻥ ﴿ ﻗﺎﻟﺖ:  �ﻭﻓﻲ ﺍﻟﺒﺨﺎﺭﻱ ﻋﻦ ﻋﺎﺋﺸﺔ ﻟﻤﺎ ﺳﺌﻠﺖ ﻋﻦ ﺧﻠﻘﻪ ،ﺃﺧﺮﺟﻪ ﺍﻟﺒﺨﺎﺭﻱ ﻭﻣﺴﻠﻢ
 .﴾7262F6262﴿؟ﺇﺫﺍ ﷲ ﺃﺛﻨﻰ ﺑﺎﻟﺬﻱ ﻫﻮ ﺃﻫﻠﻪ ﻋﻠﻴﻚ ﻓﻤﺎ ﻣﻘﺪﺍﺭ ﻣﺎ ﺗﻤﺪﺡ ﺍﻟﻮﺭﻯ :ﻭﻟﻘﺪ ﺃﺣﺴﻦ ﺍﻟﻘﺎﺋﻞ ﴾ﺗﻄﺒﻴﻘﻲ ﻟﻠﻘﺮﺁﻥ ﺍﻟﻌﻈﻴﻢ 
 
 ﴾   ۳۱ُﻋﺘُﻞﱢۢ ﺑَۡﻌَﺪ َﺫٰ ﻟَِﻚ َﺯﻧِﻴٍﻢ  ۲۱ﻣﱠ ﻨﱠﺎٖﻉ ﻟﱢۡﻠَﺨۡﻴِﺮ ُﻣۡﻌﺘٍَﺪ ﺃَﺛِﻴٍﻢ  ۱۱ﻫَﻤﱠ ﺎٖﺯ ﻣﱠﺸﱠ ﺎِٓءۢ ﺑِﻨَِﻤﻴٖﻢ  ۰۱َﻭَﻻ ﺗُِﻄۡﻊ ُﻛﻞﱠ َﺣﻼﱠ ٖﻑ ﻣﱠ ِﻬﻴٍﻦ  ﴿
 
 ﺍﻵﻳﺎﺕ. – ﴾ﻭﻻ ﺗﻄﻊ ﻛﻞ ﺣﻼﻑ ﻣﻬﻴﻦ  ﴿ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﻧﺰﻟﺖ ﻓﻲ ﺍﻷﺧﻨﺲ : ﻗﺎﻝ ﴾ﻄﻊ ﻛﻞ ﺣﻼﻑ ﻣﻬﻴﻦﻭﻻ ﺗ﴿ :»ﻓﻲ ﻗﻮﻟﻪ  ﻋﻦ ﺍﻟﺴﺪﻱﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ  ]ﻙ[ .7311
 .«﴾8262F7262﴿ﺑﻦ ﺷﺮﻳﻖ
 .﴾9262F8262﴿ﻜﻠﺒﻲ ﻣﺜﻠﻪﻋﻦ ﺍﻟﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺍﻟﻤﻨﺬﺭ  ]ﻙ[ .8311
 ”.﴾0362F9262﴿ﻧﺰﻟﺖ ﻓﻲ ﺍﻷﺳﻮﺩ ﺑﻦ ﻋﺒﺪ ﻳﻐﻮﺙ :» ﻗﺎﻝ ﻋﻦ ﻣﺠﺎﻫﺪ ﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ  ]ﻙ[ .9311
ﻭﻻ ﺗﻄﻊ ﻛﻞ ﺣﻼﻑ ﻣﻬﻴﻦ ﻫﻤﺎﺯ  ﴿: �ﻧﺰﻟﺖ ﻋﻠﻰ ﺍﻟﻨﺒﻲ  :» ﻗﺎﻝﻋﺒﺎﺱ  ﻋﻦ ﺍﺑﻦﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮ  ]ﻙ[ .0411
 .«﴾1362F0362﴿ﻓﻌﺮﻓﻨﺎﻩ ﻟﻪ ﺯﻧﻤﺔ ﻛﺰﻧﻤﺔ ﺍﻟﺸﺎﺓ ﴾ﺯﻧﻴﻢ  ﴿:ﺣﺘﻰ ﻧﺰﻝ ﻋﻠﻴﻪ ﺑﻌﺪ ﺫﻟﻚ ﻓﻠﻢ ﻧﻌﺮﻓﻪ ﴾ ﻣﺸﺎء ﺑﻨﻤﻴﻢ
 
 ]ﺗﻌﻠﻴﻖ[
 ﻭﻓﻴﻬﺎ ﺛﻼﺙ ﺃﺳﺒﺎﺏ ﻟﻠﻨﺰﻭﻝ.،ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﻋﺪﺓ ﺁﺛﺎﺭ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ 
 ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﺍﻷﺧﻨﺲ ﺑﻦ ﺷﺮﻳﻖ. :ﻓﺎﻷﻭﻝ 
 ﺃﻧﻬﺎ ﻓﻲ ﺍﻷﺳﻮﺩ ﺑﻦ ﻋﺒﺪ ﻳﻐﻮﺙ  :ﻭﺍﻟﺜﺎﻧﻲ 
ﻦ ﻛﻔﺎﺭ ﻗﺮﻳﺶ ﻟﻪ ﺯﻧﻤﺔ ﻛﺰﻧﻤﺔ ﺍﻟﺸﺎﺓ.ﻭﻗﺪ ﺍﺧﺘﻠﻔﺖ ﻋﺒﺎﺭﺍﺕ ﺍﻟﻤﻔﺴﺮﻳﻦ ﻓﻲ ﺗﻔﺴﻴﺮ " ﺯﻧﻴﻢ " ﻓﻘﻴﻞ ﻭﺍﻟﺜﺎﻟﺚ ﺃﻧﻬﺎ ﻓﻲ ﺭﺟﻞ ﻣﺒﻬﻢ ﻣ 
 .﴾2362F1362﴿ﻛﺰﻧﻤﺔ ﺍﻟﺸﺎﺓ ﺃﻱ: ﺍﻟﻬَﻨَﺔ ُﺍﻟُﻤَﻌﻠﱠﻘﺔ ُﺗﺤﺖ َﺣﻨَِﻜﻬﺎ
 ﻓﻬﺬﺍ ﺍﻟﺮﺟﻞ ﻣﺒﻬﻢ ﻭﻟﻜﻨﻪ ﻣﻌﺮﻭﻑ ﺑﻬﺬﻩ ﺍﻟﻌﻼﻣﺔ. 
ﻤﺒﻬﻢ ﻓﻲ ﺍﻟﺮﻭﺍﻳﺔ ﺍﻟﺬﻱ ﺫﻛﺮﻩ ﻭﻗﺪ ﺭﻭﻯ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻟﻬﺎ ﻏﻴﺮ ﻣﺎ ﺫﻛﺮﻩ ﺍﻟﻤﺆﻟﻒ ﺃﻧﻪ ﺍﻟﻮﻟﻴﺪ ﺑﻦ ﺍﻟﻤﻐﻴﺮﺓ ﻭﻫﻮ ﺍﻟﺮﺟﻞ ﺍﻟ 
 .. ﻭﻫﺬﺍ ﺍﻟﺬﻱ ﻋﻠﻴﻪ ﺃﻛﺜﺮ ﺃﻫﻞ ﺍﻟﺘﻔﺴﻴﺮ﴾3362F2362﴿ﺍﻟﻤﺆﻟﻒ
ﻗﺎﻝ ﻭﻛﺎﻥ ﺍﻟﻮﻟﻴﺪ ﺩﻋﻴﺎ ﻓﻲ ﻗﺮﻳﺶ ﻟﻴﺲ ﻣﻦ ﺳﻨﺨﻬﻢ ؛ ﺍﺩﻋﺎﻩ ﺃﺑﻮﻩ ﺑﻌﺪ ﺛﻤﺎﻧﻲ ﻋﺸﺮﺓ ﺳﻨﺔ ﻣﻦ ﻣﻮﻟﺪﻩ.  :ﺍﻹﻣﺎﻡ ﺍﻟﻘﺮﻁﺒﻲﻗﺎﻝ  
  :ﺍﻟﺸﺎﻋﺮ
 .. ﺑﻐﻲ ﺍﻷﻡ ﺫﻭ ﺣﺴﺐ ﻟﺌﻴﻢ.ﺯﻧﻴﻢ ﻟﻴﺲ ﻳﻌﺮﻑ ﻣﻦ ﺃﺑﻮﻩ
  :ﺣﺴﺎﻥﻗﺎﻝ ﻭ
 _______________
 ﺳﻨﺎﺩﻩ ﺍﻟﺤﺴﻴﻦ ﺑﻦ ﻋﻠﻮﺍﻥ ﺍﻟﻜﻮﻓﻲ ﺿﻌﻴﻒ ﺟﺪﺍﻓﻲ ﺇ 173ﺃﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ ﻟﻠﻮﺍﺣﺪﻱ  (5262)
 (55/ 8ﺻﺤﻴﺢ ﺍﻟﺒﺨﺎﺭﻱ )(6262) 
 (583/ 3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(7262) 
 ﻣﺮﺳﻞ. 01/4633ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ   (8262)
 ﻭﺍﻫﻲ  (9262)
 ﻣﺮﺳﻞ. 01/4633ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ   (0362)
 ﺻﺤﻴﺢ ﺍﻹﺳﻨﺎﺩ 92/62ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ  (1362)
ﻫـ =  854  893ﻟﻤﺆﻟﻒ: ﺃﺑﻮ ﺍﻟﺤﺴﻦ ﻋﻠﻲ ﺑﻦ ﺇﺳﻤﺎﻋﻴﻞ ﺍﻟﻨﺤﻮﻱ ﺍﻟﻠﻐﻮﻱ ﺍﻷﻧﺪﻟﺴﻲ ﺍﻟﻤﻌﺮﻭﻑ ﺑﺎﺑﻦ ﺳﻴﺪﻩ ﺩﺍﺭ ﺍﻟﻨﺸﺮ  ﻭﻻﺩﺓ  ﻭﻭﻓﺎﺓ )ﺍ( 104/ 2ﺍﻟﻤﺨﺼﺺ ـ ﻻﺑﻦ ﺳﻴﺪﻩ )(2362) 
 5ﻡ ﺍﻟﻄﺒﻌﺔ: ﺍﻷﻭﻟﻰ ﺗﺤﻘﻴﻖ: ﺧﻠﻴﻞ ﺇﺑﺮﺍﻫﻢ ﺟﻔﺎﻝ ﻋﺪﺩ ﺍﻷﺟﺰﺍء/ 6991ﻫـ 7141 ﺑﻴﺮﻭﺕ  ﻡ(: ﺩﺍﺭ ﺇﺣﻴﺎء ﺍﻟﺘﺮﺍﺙ ﺍﻟﻌﺮﺑﻲ  6601  7001
 (21/ 01ﻭﺍﻟﺒﻴﺎﻥ ﻋﻦ ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﺁﻥ )( ﺍﻟﻜﺸﻒ 133/ 8ﺯﺍﺩ ﺍﻟﻤﺴﻴﺮ )(3362) 
 (254)
 .﴾4362F3362﴿.. ﻛﻤﺎ ﻧﻴﻂ ﺧﻠﻒ ﺍﻟﺮﺍﻛﺐ ﺍﻟﻘﺪﺡ ﺍﻟﻔﺮﺩ.ﻓﻲ ﺁﻝ ﻫﺎﺷﻢﻭﺃﻧﺖ ﺯﻧﻴﻢ ﻧﻴﻂ 
 :ﻓﻀﻴﻠﺔ ﺍﻟﺸﻴﺦ ﻣﺤﻤﺪ ﻋﻠﻰ ﺍﻟﺼﺎﺑﻮﻧﻲ ﺣﻔﻈﻪ ﷲﻗﺎﻝ ﻭ 
ﺃﻱ ﺗﺒﻨﺎﻩ  -ﺍﺩﻋﺎﻩ ﺃﺑﻮﻩ ﺑﻌﺪ ﺛﻤﺎﻥ ﻋﺸﺮﺓ ﺳﻨﺔ ،ﻧﺰﻟﺖ ﻓﻲ " ﺍﻟﻮﻟﻴﺪ ﺑﻦ ﺍﻟﻤﻐﻴﺮﺓ " ﻓﻘﺪ ﻛﺎﻥ ﺩﻋﻴﺎ ﻓﻲ ﻗﺮﻳﺶ ﻭﻟﻴﺲ ﻣﻨﻬﻢ :ﺍﻟﻤﻔﺴﺮﻭﻥﻗﺎﻝ 
ﻓﺎﻟﺤﻖ ﺑﻪ ﻋﺎﺭﺍ ﻻ ﻳﻔﺎﺭﻗﻪ ،ﻻ ﻧﻌﻠﻢ ﺃﺣﺪﺍ ﻭﺻﻔﻪ ﷲ ﺑﻬﺬﻩ ﺍﻟﻌﻴﻮﺏ ﻏﻴﺮ ﻫﺬﺍ :ﻦ ﻋﺒﺎﺱﺍﺑﻗﺎﻝ  -ﻭﻧﺴﺒﻪ ﻟﻨﻔﺴﻪ ﺑﻌﺪ ﺃﻥ ﻛﺎﻥ ﻻ ﻳﻌﺮﻑ ﻟﻪ ﺃﺏ 
ﺇﻥ ﻣﺤﻤﺪﺍ ﻭﺻﻔﻨﻲ ﺑﺘﺴﻊ  :ﻟﻬﺎﻘﺎﻝ ﻣﻪ ﻓﺃﺍﻵﻳﺔ ﻟﻤﺎ ﻧﺰﻟﺖ ﺟﺎء ﺍﻟﻮﻟﻴﺪ ﺇﻟﻰ  ﻭﺭﻭﻱ ﺃﻥ،ﻭﺇﻧﻤﺎ ﺫﻡ ﺑﺬﻟﻚ ﻷﻥ ﺍﻟﻨﻄﻔﺔ ﺇﺫﺍ ﺧﺒﺜﺖ ﺧﺒﺚ ﺍﻟﻮﻟﺪ،ﺃﺑﺪﺍ
ﺑﺎﻙ ﻛﺎﻥ ﺃﺇﻥ  :ﻟﻪﻘﺎﻟﺖ ﻓ،ﻓﺈﻥ ﻟﻢ ﺗﺼﺪﻗﻴﻨﻲ ﺿﺮﺑﺖ ﻋﻨﻘﻚ ﺑﺎﻟﺴﻴﻒ ﴾ﺯﻧﻴﻢ ﴿ﻳﺮﻳﺪ ﺃﻧﻪ ! ﺃﻋﺮﻓﻬﺎ ﻏﻴﺮ ﺍﻟﺘﺎﺳﻊ ﻣﻨﻬﺎ ،ﻛﻠﻬﺎ ﻅﺎﻫﺮﺓ ﻓﻰ،ﺻﻔﺎﺕ
ﻓﻠﻢ ﻳﻌﺮﻑ ﺃﻧﻪ ﺍﺑﻦ ﺯﻧﺎ ﺣﺘﻰ ،ﻓﺄﻧﺖ ﺍﺑﻦ ﺫﻟﻚ ﺍﻟﺮﺍﻋﻲ،ﻓﺨﻔﺖ ﻋﻠﻰ ﺍﻟﻤﺎﻝ ﻓﻤﻜﻨﺖ ﺭﺍﻋﻴﺎ ﻣﻦ ﻧﻔﺴﻲ -ﺃﻱ ﻻ ﻳﺴﺘﻄﻴﻊ ﻣﻌﺎﺷﺮﺓ ﺍﻟﻨﺴﺎء  -ﻋﻨﻴﻨﺎ 
 ﻧﺰﻟﺖ ﺍﻵﻳﺔ.
ﻓﺄﻣﺮ ﷲ ﻧﺒﻴﻪ ﺑﺄﻥ ﻻ .ﻛﺎﻧﻮﺍ ﻳﻌﺮﻓﻮﻥ ﺑﻬﺎﻭﺍﻟﺘﻲ ،ﺭﺟﺎﻝ ﻣﻦ ﻗﺮﻳﺶ ﻭﺻﻒ ﷲ ﺣﺎﻟﻬﻢ ﺑﺄﻗﺒﺢ ﺍﻷﻭﺻﺎﻑ ﺃﻭﻓﺎﻵﻳﺔ ﺫﻡ ﻟﺮﺟﻞ  :ﻗﻠﺖ 
ﻳﻄﻴﻊ ﻫﺆﻻء ﺍﻟﻤﻮﺻﻮﻓﻮﻥ ﺑﻬﺬﺍ ﺍﻟﺼﻔﺎﺕ ﻭﻳﺤﺘﻤﻞ ﺃﻥ ﺗﻜﻮﻥ ﺍﻵﻳﺎﺕ ﻧﺰﻟﺖ ﻓﻲ ﻋﺪﺓ ﻣﻦ ﺍﻟﻜﻔﺎﺭ ﺍﺗﻔﻘﻮﺍ ﻓﻲ ﻧﻔﺲ ﺍﻟﺼﻔﺎﺕ ﺍﻟﺘﻲ ﺫﻛﺮﻫﺎ ﷲ 
 ﻋﻨﻬﻢ ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ.
 
 ]ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ[
 .ﺍﻟﺬﻱ ﻳﻜﺜﺮ ﻣﻦ ﺍﻟﺤﻠﻒ ﻣﺴﺘﻬﻴﻨﺎ ﺑﻌﻈﻤﺔ ﷲ،ﺒﺎﻁﻞﺃﻱ ﻭﻻ ﺗﻄﻊ ﻳﺎ ﻣﺤﻤﺪ ﻛﺜﻴﺮ ﺍﻟﺤﻠﻒ ﺑﺎﻟﺤﻖ ﻭﺍﻟ ﴾ﻭﻻ ﺗﻄﻊ ﻛﻞ ﺣﻼﻑ  ﴿
 .ﺃﻱ ﻓﺎﺟﺮ ﺣﻘﻴﺮ ﴾ﻣﻬﻴﻦ  ﴿
 .ﺃﻱ ﻣﻐﺘﺎﺏ ﻳﺄﻛﻞ ﻟﺤﻮﻡ ﺍﻟﻨﺎﺱ ﺑﺎﻟﻄﻌﻦ ﻭﺍﻟﻌﻴﺐ ﴾ﻫﻤﺎﺯ  ﴿
 .«ﻻ ﻳﺪﺧﻞ ﺍﻟﺠﻨﺔ ﻧﻤﺎﻡ » .ﻭﻓﻲ ﺍﻟﺤﺪﻳﺚ ﺍﻟﺼﺤﻴﺢ،ﻭﻳﻨﻘﻞ ﺣﺪﻳﺜﻬﻢ ﻟﻴﻮﻗﻊ ﺑﻴﻨﻬﻢ ﻭﻫﻮ ﺍﻟﻔﺘﺎﻥ،ﺃﻱ ﻳﻤﺸﻲ ﺑﺎﻟﻨﻤﻴﻤﺔ ﺑﻴﻦ ﺍﻟﻨﺎﺱ ﴾ﻣﺸﺎء ﺑﻨﻤﻴﻢ  ﴿
 .ﻴﻞ ﻣﻤﺴﻚ ﻋﻦ ﺍﻹﻧﻔﺎﻕ ﻓﻲ ﺳﺒﻴﻞ ﷲﺃﻱ ﺑﺨ ﴾ﻣﻨﺎﻉ ﻟﻠﺨﻴﺮ  ﴿
ﺑﺼﻴﻐﺔ  [ﻣﻨﺎﻉ ،ﻣﺸﺎء،ﻫﻤﺎﺯ،ﺣﻼﻑ ]ﻭﺟﺎءﺕ ﺍﻷﻭﺻﺎﻑ ،ﻛﺜﻴﺮ ﺍﻵﺛﺎﻡ ﻭﺍﻹﺟﺮﺍﻡ،ﺃﻱ ﻅﺎﻟﻢ ﻣﺘﺠﺎﻭﺯ ﻓﻲ ﺍﻟﻈﻠﻢ ﻭﺍﻟﻌﺪﻭﺍﻥ ﴾ﻣﻌﺘﺪ ﺃﺛﻴﻢ  ﴿
 .ﺍﻟﻤﺒﺎﻟﻐﺔ ﻟﻠﺪﻻﻟﺔ ﻋﻠﻰ ﺍﻟﻜﺜﺮﺓ
 .ﻋﺪﻳﻢ ﺍﻟﻔﻬﻢ،ﻗﺎﺳﻲ ﺍﻟﻘﻠﺐ،ﺃﻱ ﺟﺎﻑ ﻏﻠﻴﻂ ﴾ﻋﺘﻞ  ﴿
 .ﺍﻟﺘﻰ ﺗﻘﺪﻣﺖﺃﻱ ﺑﻌﺪ ﺗﻠﻚ ﺍﻷﻭﺻﺎﻑ ﺍﻟﺬﻣﻴﻤﺔ  ﴾ﺑﻌﺪ ﺫﻟﻚ  ﴿
 ﻧﻪ ﻟﺼﻴﻖ ﺩﻋﻰ ﻟﻴﺲ ﻟﻪ ﻧﺴﺐ ﺻﺤﻴﺢﺃ،ﻭﻫﺬﻩ ﺃﺷﺪ ﻣﻌﺎﻳﺒﻪ ﻭﺃﻗﺒﺤﻬﺎ،ﺃﻱ ﺍﺑﻦ ﺯﻧﺎ ﴾ﺯﻧﻴﻢ  ﴿
ﻭﻛﺎﻥ ﻳﻨﺒﻐﻲ ﺃﻥ  ؟ﻭﺯﻋﻢ ﺃﻧﻪ ﺃﺳﺎﻁﻴﺮ ﺍﻷﻭﻟﻴﻦ،ﻗﺎﻝﻓﻲ ﺍﻟﻘﺮﺁﻥ ﻣﺎ ﻗﺎﻝ ﻛﻔﺮ ﺑﺎﻟ ﻭ،ﺃﻱ ﻷﻥ ﻛﺎﻥ ﺫﺍ ﻣﺎﻝ ﻭﺑﻨﻴﻦ ﴾ﺃﻥ ﻛﺎﻥ ﺫﺍ ﻣﺎﻝ ﻭﺑﻨﻴﻦ  ﴿
ﺮﻱ ﻭﺍﺑﻦ ﻛﺜﻴﺮ ﻫﺬﺍ ﺍﻟﻤﻌﻨﻰ ﺃﻥ ﺍﻵﻳﺔ ﻣﺘﻌﻠﻘﺔ ﺑﻤﺎ ﺑﻌﺪﻫﺎ ﺃﻱ ﻷﻧﻪ ﺫﻭ ﻣﺎﻝ ﻭﺑﻨﻴﻦ ﺍﺧﺘﺎﺭ ﺍﻟﻄﺒ ﴿ﻻ ﺑﺎﻟﺠﺤﻮﺩ ﻭﺍﻟﺘﻜﺬﻳﺐ ،ﻳﻘﺎﺑﻞ ﺍﻟﻨﻌﻤﺔ ﺑﺎﻟﺸﻜﺮ
ﻭﺍﺧﺘﺎﺭ ﻏﻴﺮﻫﻤﺎ ﺃﻥ ﺍﻵﻳﺔ ﻣﺘﻌﻠﻘﺔ ﺑﻤﺎ ﺳﺒﻖ ﺃﻱ ﻻ ﺗﻄﻌﻪ ﺑﺴﺒﺐ ﻛﺜﺮﺓ ﻣﺎﻟﻪ ،"ﻳﺘﻜﺒﺮ ﺑﻤﺎﻟﻪ ﻭﺑﻨﻴﻪ ﻭﻳﻘﻮﻝ " ﺇﻥ ﺍﻟﻘﺮﺁﻥ ﺧﺮﺍﻓﺎﺕ ﻭﺃﺑﺎﻁﻴﻞ
 .ﻭﻭﻟﺪﻩ
ﺇﻧﻬﺎ ﺧﺮﺍﻓﺎﺕ ﻭﺃﺑﺎﻁﻴﻞ  :ﻣﺴﺘﻬﺰﺋﺎ ﺳﺎﺧﺮﺍﻗﺎﻝ ،ﻟﻘﺮﺁﻥ ﻋﻠﻰ ﺫﻟﻚ ﺍﻟﻔﺎﺟﺮﺃﻱ ﺇﺫﺍ ﻗﺮﺋﺖ ﺁﻳﺎﺕ ﺍ ﴾ﺃﺳﺎﻁﻴﺮ ﺍﻷﻭﻟﻴﻦ ﻗﺎﻝ ﺇﺫﺍ ﺗﺘﻠﻰ ﻋﻠﻴﻪ ﺁﻳﺎﺗﻨﺎ  ﴿
 .﴾5362F4362﴿ﺗﻌﺎﻟﻰ ﺭﺩﺍ ﻋﻠﻴﻪ ﻣﺘﻮﻋﺪﺍ ﻟﻪ ﺑﺎﻟﻌﺬﺍﺏﻗﺎﻝ ،ﺍﺧﺘﻠﻘﻬﺎ ﻣﺤﻤﺪ ﻭﻧﺴﺒﻬﺎ ﺇﻟﻰ ﷲ،ﺍﻟﻤﺘﻘﺪﻣﻴﻦ
  
 ﴾  ۷۱ﺇِﻧﱠﺎ ﺑَﻠَۡﻮﻧَٰ ﻬُۡﻢ َﻛَﻤﺎ ﺑَﻠَۡﻮﻧَﺎ ٓﺃَۡﺻَﺤٰ َﺐ ٱۡﻟَﺠﻨﱠِﺔ ﺇِۡﺫ ﺃَۡﻗَﺴُﻤﻮْﺍ ﻟَﻴَۡﺼِﺮُﻣﻨﱠﻬَﺎ ُﻣۡﺼﺒِِﺤﻴَﻦ  ﴿
 
 ﺍﻵﻳﺔ. – ﴾ﺇﻧﺎ ﺑﻠﻮﻧﺎﻫﻢ ﻛﻤﺎ ﺑﻠﻮﻧﺎ ﺃﺻﺤﺎﺏ ﺍﻟﺠﻨﺔ  ﴿ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﺧﺬﻭﻫﻢ ﺃﺧﺬﺍً ﻓﺎﺭﺑﻄﻮﻫﻢ ﻓﻲ :ﻳﻮﻡ ﺑﺪﺭﻗﺎﻝ ﺃﻥ ﺃﺑﺎ ﺟﻬﻞ  :»ﺟﺮﻳﺞ  ﻋﻦ ﺍﺑﻦﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ  ]ﻙ[ .1411
ـ ﻳﻘﻮﻝ ﻓﻲ ﻗﺪﺭﺗﻬﻢ ﻋﻠﻴﻬﻢ ﻛﻤﺎ ﴾ﺇﻧﺎ ﺑﻠﻮﻧﺎﻫﻢ ﻛﻤﺎ ﺑﻠﻮﻧﺎ ﺃﺻﺤﺎﺏ ﺍﻟﺠﻨﺔ  ﴿:ﻓﻨﺰﻟﺖ،ﻭﻻ ﺗﻘﺘﻠﻮﺍ ﻣﻨﻬﻢ ﺃﺣﺪﺍً  ﺍﻟﺤﺒﺎﻝ
 .«﴾6362F5362﴿ﻟﺠﻨﺔ ﻋﻠﻰ ﺍﻟﺠﻨﺔﺍﻗﺘﺪﺭ ﺃﺻﺤﺎﺏ ﺍ
 
 ]ﺗﻌﻠﻴﻖ[
ﻭﺃﻛﺜﺮ ﺃﻫﻞ ﺍﻟﺘﻔﺴﻴﺮ ﻻ ﻳﺬﻛﺮﻭﻧﻪ ،ﻣﻌﻀﻞ ﺃﻭﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺛﺮﺍً ﻭﺍﺣﺪﺍً ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﻭﻫﻮ ﺃﺛﺮ ﻣﺮﺳﻞ  
 ﻓﻲ ﺗﻔﺎﺳﻴﺮﻫﻢ.
 ﻠﻲ ﺍﻟﻤﺸﺮﻛﻴﻦ ﺃﻱ ﺍﺧﺘﺒﺮﻫﻢ ﻛﻤﺎ ﺍﺑﺘﻠﻲ ﺃﺻﺤﺎﺏ ﺍﻟﺠﻨﺔ.ﺍﺑﺘ ﻓﺎﻟ ﺗﻌﺎﻟﻰ ﻳﺨﺒﺮ ﺃﻧﻪ 
 .ﻬﻢﻭﺃﺻﺤﺎﺏ ﺍﻟﺠﻨﺔ ﻫﺆﻻء ﺫﻛﺮ ﺍﻟﻤﻔﺴﺮﻭﻥ ﻗﺼﺘ 
ﻘﺎﻝ ﺑﺴﺘﺎﻥ ﺑﺎﻟﻴﻤﻦ ﻳ: ﻗﺎﻝ ﴾ِﻧﱠﺎ ﺑَﻠَْﻮﻧﺎﻫُْﻢ َﻛﻤﺎ ﺑَﻠَْﻮﻧﺎ ﺃَْﺻﺤﺎَﺏ ﺍْﻟَﺠﻨﱠﺔ﴿ِﺇ :ﺍﻹﻣﺎﻡ ﺍﻟﺜﻌﻠﺒﻲ ﻭﻏﻴﺮﻩ ﻋﻦ ﺍﺑﻦ ﻋﺒﺎﺱ ﻓﻲ ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰﻗﺎﻝ  
ﻓﻜﺎﻥ ،ﻭﻛﺎﻧﺖ ﻟﺮﺟﻞ ﻓﻤﺎﺕ ﻓﻮﺭﺛﻪ ﺑﻨﻴﻦ ﻟﻪ،ﻭﻛﺎﻥ ﻏﺮﺳﻪ ﻗﻮﻡ ﻣﻦ ﺃﻫﻞ ﺍﻟﺼﻼﺓ،ﻳﻄﺄﻩ ﺃﻫﻞ ﺍﻟﻄﺮﻳﻖ،ﻟﻬﺎ ﺍﻟﻘﻴﺮﻭﺍﻥ ﺩﻭﻥ ﺻﻨﻌﺎء ﺑﻔﺮﺳﺨﻴﻦ
ﻓﻜﻞ ﺷﻲء ﻳﺴﻘﻂ ﻋﻠﻰ ،ﻓﺈﺫﺍ ﻁﺮﺡ ﻣﻦ ﻓﻮﻕ ﺍﻟﻤﻨﺠﻞ ﺃﻣﻠﻰ ﺍﻟﺒﺴﺎﻁ،ﻛﻴﻦ ﺇﺫﺍ ﺻﺮﻣﻮﺍ ﻧﺨﻠﻬﻢ ﻛﻞ ﺷﻲء ﺗﻌﺪﺍﻩ ﺍﻟﻤﻨﺠﻞ ﻓﻠﻢ ﺗﺠّﺪﻩﻳﻜﻮﻥ ﻟﻠﻤﺴﺎ
ﻓﻠﻤﺎ ،ﻭﺇﺫﺍ ﺩﺍﺳﻮﺍ ﻛﺎﻥ ﻟﻬﻢ ﻛﻞ ﺷﻲء ﻳﻨﺜﺮ،ﻓﺈﺫﺍ ﺣﺼﺪﻭﺍ ﺯﺭﻭﻋﻬﻢ ﻓﻜﻞ ﺷﻲء ﺗﻌّﺪﺍﻩ ﺍﻟﻤﻨﺠﻞ ﻓﻬﻮ ﻟﻠﻤﺴﺎﻛﻴﻦ،ﺍﻟﺒﺴﺎﻁ ﻓﻬﻮ ﺃﻳﻀﺎ ﻟﻠﻤﺴﺎﻛﻴﻦ
ﻭّﷲ ﺇّﻥ ﺍﻟﻤﺎﻝ ﻟﻘﻠﻴﻞ ﻭﺇّﻥ ﺍﻟﻌﻴﺎﻝ ﻟﻜﺜﻴﺮ ﺇﻧّﻤﺎ ﻛﺎﻥ ﻳﻔﻌﻞ ﻫﺬﺍ ﺍﻷﻣﺮ ﺇﺫﺍ ﻛﺎﻥ ﻛﺜﻴﺮﺍ : ﻟﻮﺍﻘﺎﻓ،ﻣﺎﺕ ﺍﻷﺏ ﻭﺭﺛﻬﺎ ﻫﺆﻻء ﺍﻷﺧﻮﺓ ﻋﻦ ﺃﺑﻴﻬﻢ
ﻓﺘﺤﺎﻟﻔﻮﺍ ﺑﻴﻨﻬﻢ ﻳﻮﻣﺎ ﻟﻴﻌﺪﻭﻥ ﻋﺪﻭﺓ ﻗﻴﻞ ﺧﺮﻭﺝ ﺍﻟﻨﺎﺱ ﻓﻠﻴﺼﺮ ،ﻓﺄّﻣﺎ ﺇﺫﺍ ﻗّﻞ ﺍﻟﻤﺎﻝ ﻭﻛﺜﺮ ﺍﻟﻌﻴﺎﻝ ﻓﺈﻧّﺎ ﻻ ﻧﺴﺘﻄﻴﻊ ﺃﻥ ﻧﻔﻌﻞ ﻫﺬﺍ،ﻭﺍﻟﻌﻴﺎﻝ ﻗﻠﻴﻼ
ﻭﻗﺪ ﻁﺎﻑ ﻋﻠﻴﻬﺎ ﻣﻦ ،ﻓﻐﺪﺍ ﺍﻟﻘﻮﻡ ﺑﺴﺪﻑ ﻣﻦ ﺍﻟﻠﻴﻞ ﺇﻟﻰ ﺟﻨّﺘﻬﻢ ﻟﻴﺼﺮﻣﻮﻫﺎ ﻓﺮﺃﻭﻫﺎ ﻣﺴﻮّﺩﺓ - ﻟﻢ ﻳﻘﻮﻟﻮﺍ ﺇﻥ ﺷﺎء ّﷲ  -ﻣﻦ ﻧﺨﻠﻬﻢ ﻭﻟﻢ ﻳﺴﺘﺜﻨﻮﺍ 
 _______________
 (432/ 81ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﻁﺒﻲ ـ  )(4362) 
 (683/ 3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(5362) 
 ﻣﻌﻀﻞ. 01/5633ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ   (6362)
 (354)
 
ﻟﺘﺠّﺪﻳﻬﺎ ﻭﻟﺘﻘﻄﻴﻊ  ﴾ﻟَﻴَْﺼِﺮُﻣﻨﱠﻬﺎ،ﺇِْﺫ ﺃَْﻗَﺴُﻤﻮﺍ ﺣﻠﻔﻮﺍ﴿ :ﺍﻟﻠﻴﻞ ﻁﺎﺋﻒ ﻣﻦ ﻋﺬﺍﺏ ﺃﺻﺎﺑﻬﺎ ﻓﺄﺣﺮﻗﻬﺎ ﻓَﺄَْﺻﺒََﺤْﺖ َﻛﺎﻟﺼﱠ ِﺮﻳِﻢ ﻓﺬﻟﻚ ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﻓَﻄﺎَﻑ َﻋﻠَْﻴﻬﺎ ﻁﺎﺋٌِﻒ ﻋﺬﺍﺏ ِﻣْﻦ َﺭﺑﱢَﻚ ﻭﻻ ،ﻻ ﻳﻘﻮﻟﻮﻥ ﺇﻥ ﺷﺎء ّﷲ  ﴾َﻭﻻ ﻳَْﺴﺘَْﺜﻨُﻮﻥ َ﴿،ﻤﺴﺎﻛﻴﻦُﻣْﺼﺒِِﺤﻴَﻦ ﺇﺫ ﺃﺻﺒﺤﻮﺍ ﻗﺒﻞ ﺃﻥ ﻳﻌﻠﻢ ﺍﻟ،ﺛﻤﺮﻫﺎ
ﻭﻛﺎﻥ ﺫﻟﻚ ﺍﻟﻄﺎﺋﻒ ﻧﺎﺭﺍ ﺃﻧﺰﻟﺖ ﻣﻦ ﺍﻟﺴﻤﺎء ﻓﺄﺣﺮﻗﺘﻬﺎ. َﻭﻫُْﻢ ﻧﺎﺋُِﻤﻮَﻥ ﻓَﺄَْﺻﺒََﺤْﺖ َﻛﺎﻟﺼﱠ ِﺮﻳِﻢ ﻛﺎﻟﻠﻴﻞ ﺍﻟﻤﻈﻠﻢ ،ﻳﻜﻮﻥ ﺍﻟﻄﺎﺋﻒ ﺇّﻻ ﺑﺎﻟﻠﻴﻞ
 .﴾7362F6362﴿ﺍﻷﺳﻮﺩ
 
 ]ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ[
ﻛﻤﺎ ﺍﺧﺘﺒﺮﻧﺎ ﺃﺻﺤﺎﺏ ﺍﻟﺒﺴﺘﺎﻥ  �ﺑﺪﻋﻮﺓ ﺭﺳﻮﻝ ﷲ ،ﺃﻱ ﺇﻧﺎ ﺍﺧﺘﺒﺮﻧﺎ ﺃﻫﻞ ﻣﻜﺔ ﺑﺎﻟﻘﺤﻂ ﻭﺍﻟﺠﻮﻉ ﴾ﺇﻧﺎ ﺑﻠﻮﻧﺎﻫﻢ ﻛﻤﺎ ﺑﻠﻮﻧﺎ ﺃﺻﺤﺎﺏ ﺍﻟﺠﻨﺔ  ﴿
ﻜﺮﻭﺍ ﺭﺑﻬﻢ ﻭﻳﻌﻄﻮﺍ ﻛﻤﺎ ﻛﻠﻔﻨﺎ ﺃﺻﺤﺎﺏ ﺍﻟﺠﻨﺔ ﺃﻥ ﻳﺸ،ﻭﻛﻠﻔﻨﺎ ﺃﻫﻞ ﻣﻜﺔ ﺃﻥ ﻳﺸﻜﺮﻭﺍ ﺭﺑﻬﻢ ﻋﻠﻰ ﺍﻟﻨﻌﻢ،ﺍﻟﻤﺸﺘﻤﻞ ﻋﻠﻲ ﺃﻧﻮﺍﻉ ﺍﻟﺜﻤﺎﺭ ﻭﺍﻟﻔﻮﺍﻛﻪ
 .ﺍﻟﻔﻘﺮﺍء ﺣﻘﻮﻗﻬﻢ
 .ﻗﺒﻞ ﺃﻥ ﻳﺨﺮﺝ ﺇﻟﻴﻬﻢ ﺍﻟﻤﺴﺎﻛﻴﻦ،ﺃﻱ ﺣﻴﻦ ﺣﻠﻔﻮﺍ ﻟﻴﻘﻄﻌﻦ ﺛﻤﺮﻫﺎ ﻭﻗﺖ ﺍﻟﺼﺒﺎﺡ ﴾ﺫ ﺃﻗﺴﻤﻮﺍ ﻟﻴﺼﺮﻣﻨﻬﺎ ﻣﺼﺒﺤﻴﻦ ﺇ ﴿
 .ﻛﺄﻧﻬﻢ ﻭﺍﺛﻘﻮﻥ ﻣﻦ ﺍﻷﻣﺮ،ﺣﻴﻦ ﺣﻠﻔﻮﺍ ﴾ﺇﻥ ﺷﺎء ﷲ ﴿ﺃﻱ ﻭﻟﻢ ﻳﻘﻮﻟﻮﺍ  ﴾ﻭﻻ ﻳﺴﺘﺜﻨﻮﻥ  ﴿
 :ﺍﻟﻜﻠﺒﻲﻗﺎﻝ ،ﻷﻧﻬﻢ ﻛﺎﻧﻮﺍ ﻧﻴﺎﻣﺎ،ﻭﻫﻢ ﻓﻲ ﻏﻔﻠﺔ ﻋﻤﺎ ﺣﺪﺙ،ﺃﻱ ﻓﻄﺮﻗﻬﺎ ﻁﺎﺭﻕ ﻣﻦ ﻋﺬﺍﺏ ﷲ ﴾ﻓﻄﺎﻑ ﻋﻠﻴﻬﺎ ﻁﺎﺋﻒ ﻣﻦ ﺭﺑﻚ ﻭﻫﻢ ﻧﺎﺋﻤﻮﻥ  ﴿
 .ﺃﺭﺳﻞ ﷲ ﻋﻠﻴﻬﺎ ﻧﺎﺭﺍ ﻣﻦ ﺍﻟﺴﻤﺎء ﻓﺎﺣﺘﺮﻗﺖ ﻭﻫﻢ ﻧﺎﺋﻤﻮﻥ
ﻗﺪ ﺣﺮﻣﻮﺍ ،ﺃﺻﺒﺤﺖ ﻛﺎﻟﺮﻣﺎﺩ ﺍﻷﺳﻮﺩ :ﺍﺑﻦ ﻋﺒﺎﺱﻗﺎﻝ ،ﺃﻱ ﻓﺄﺻﺒﺤﺖ ﻛﺎﻟﺰﺭﻉ ﺍﻟﻤﺤﺼﻮﺩ ﺇﺫﺍ ﺃﺻﺒﺢ ﻫﺸﻴﻤﺎ ﻳﺎﺑﺴﺎ ﴾ﻓﺄﺻﺒﺤﺖ ﻛﺎﻟﺼﺮﻳﻢ  ﴿
 .ﺧﻴﺮ ﺟﻨﺘﻬﻢ ﺑﺬﻧﺒﻬﻢ
 .ﻟﻴﻤﻀﻮﺍ ﻋﻠﻰ ﺍﻟﻤﻴﻌﺎﺩ ﺇﻟﻰ ﺑﺴﺘﺎﻧﻬﻢ،ﺃﻱ ﻧﺎﺩﻯ ﺑﻌﻀﻬﻢ ﺑﻌﻀﺎ ﺣﻴﻦ ﺃﺻﺒﺤﻮﺍ ﴾ﻓﺘﻨﺎﺩﻭﺍ ﻣﺼﺒﺤﻴﻦ  ﴿
ﺗﺮﻳﺪﻭﻥ ،ﺇﻥ ﻛﻨﺘﻢ ﺣﺎﺻﺪﻳﻦ ﻟﻠﺜﻤﺎﺭ،ﺃﻱ ﺍﺫﻫﺒﻮﺍ ﻣﺒﻜﺮﻳﻦ ﺇﻟﻰ ﺛﻤﺎﺭﻛﻢ ﻭﺯﺭﻭﻋﻜﻢ ﻭﺃﻋﻨﺎﺑﻜﻢ ﴾ﺃﻥ ﺍﻏﺪﻭﺍ ﻋﻠﻰ ﺣﺮﺛﻜﻢ ﺇﻥ ﻛﻨﺘﻢ ﺻﺎﺭﻣﻴﻦ  ﴿
 .ﻗﻄﻌﻬﺎ
 :ﻗﺎﺋﻠﻴﻦ،ﻭﻫﻢ ﻳﺨﻔﻮﻥ ﻛﻼﻣﻬﻢ ﺧﻮﻓﺎ ﻣﻦ ﺃﻥ ﻳﺸﻌﺮ ﺑﻬﻢ ﺍﻟﻤﺴﺎﻛﻴﻦ،ﺃﻱ ﻓﺎﻧﻄﻠﻘﻮﺍ ﻧﺤﻮ ﺍﻟﺒﺴﺘﺎﻥ ﴾ﻓﺎﻧﻄﻠﻘﻮﺍ ﻭﻫﻢ ﻳﺘﺨﺎﻓﺘﻮﻥ  ﴿
 .ﻭﻻ ﺗﻤﻜﻨﻮﻩ ﻣﻦ ﺍﻟﺪﺧﻮﻝ،ﺃﻱ ﻻ ﺗﺪﺧﻠﻮﺍ ﻓﻲ ﻫﺬﺍ ﺍﻟﻴﻮﻡ ﺃﺣﺪﺍ ﻣﻦ ﺍﻟﻔﻘﺮﺍء ﺇﻟﻰ ﺍﻟﺒﺴﺘﺎﻥ ﴾ﺃﻥ ﻻ ﻳﺪﺧﻠﻨﻬﺎ ﺍﻟﻴﻮﻡ ﻋﻠﻴﻜﻢ ﻣﺴﻜﻴﻦ  ﴿
 ﴾ﻋﻠﻰ ﺣﺮﺩ ﴿ :ﺍﺑﻦ ﻋﺒﺎﺱﻗﺎﻝ ،ﻳﻈﻨﻮﻥ ﺃﻧﻬﻢ ﺗﻤﻜﻨﻮﺍ ﻣﻦ ﻣﺮﺍﺩﻫﻢ،ﺃﻱ ﻭﻣﻀﻮﺍ ﻋﻠﻰ ﻗﺼﺪ ﻭﻗﺪﺭﺓ ﻓﻲ ﺃﻧﻔﺴﻬﻢ ﴾ﻭﻏﺪﻭﺍ ﻋﻠﻰ ﺣﺮﺩ ﻗﺎﺩﺭﻳﻦ  ﴿
ﻭﺃﻭﻟﻰ  :ﺍﻟﻄﺒﺮﻱﻗﺎﻝ  ﴿ﻭﻗﻮﻝ ﺍﺑﻦ ﻋﺒﺎﺱ ﺃﻅﻬﺮ ،ﻋﻠﻰ ﻓﺎﻗﺔ ﻭﺣﺎﺟﺔ :ﺍﻟﺤﺴﻦﻗﺎﻝ ﻭ،ﻭﻏﻀﺐ ﻋﻠﻰ ﺣﻨﻖ :ﺍﻟﺴﺪﻱﻗﺎﻝ ﻭ،ﻋﻠﻰ ﻗﺪﺭﺓ ﻭﻗﺼﺪ
ﻭﻫﻮ ﺗﺮﺟﻴﺢ ﻟﻘﻮﻝ ﺍﺑﻦ ﻋﺒﺎﺱ ،ﻏﺪﻭﺍ ﻋﻠﻰ ﺃﻣﺮ ﻗﺪ ﻗﺼﺪﻭﻩ ﻭﺍﻋﺘﺪﻭﻩ ﻭﺍﺳﺘﺴﺮﻭﻩ ﺑﻴﻨﻬﻢ ﻗﺎﺩﺭﻳﻦ ﻋﻠﻴﻪ :ﻣﻌﻨﺎﻩﻗﺎﻝ ﺍﻷﻗﻮﺍﻝ ﺑﺎﻟﺼﻮﺍﺏ ﻗﻮﻝ ﻣﻦ 
 ﻢ.ﻭﷲ ﺃﻋﻠ،ﻭﻫﻮ ﺍﻟﺬﻱ ﺍﺧﺘﺮﻧﺎﻩ ﻭﻫﻮ ﺍﻷﻅﻬﺮ
: ﻗﺎﻟﻮﺍ،ﺇﻟﻰ ﺍﻟﺴﻮﺍﺩ ﻭﺍﻟﻈﻠﻤﺔ،ﻗﺪ ﺍﺳﺘﺤﺎﻟﺖ ﻣﻦ ﺍﻟﻨﻀﺎﺭﺓ ﻭﺍﻟﺒﻬﺠﺔ،ﺃﻱ ﻓﻠﻤﺎ ﺭﺃﻭﺍ ﺣﺪﻳﻘﺘﻬﻢ ﺳﻮﺩﺍء ﻣﺤﺘﺮﻗﺔ ﴾ ﺇﻧﺎ ﻟﻀﺎﻟﻮﻥ ﻗﺎﻟﻮﺍﻓﻠﻤﺎ ﺭﺃﻭﻫﺎ  ﴿
ﻭﺍﻋﺘﻘﺪﻭﺍ ﺃﻧﻬﻢ ،ﺃﻧﻜﺮﻭﺍ ﺃﻧﻬﺎ ﻫﻲ،ﻛﺎﻥ ﻗﻮﻟﻬﻢ ﺫﻟﻚ ﻓﻲ ﺃﻭﻝ ﻭﺻﻮﻟﻬﻢ ﺇﻟﻴﻬﺎ :ﺃﺑﻮ ﺣﻴﺎﻥﻗﺎﻝ ! ﻟﻘﺪ ﺿﻠﻠﻨﺎ ﺍﻟﻄﺮﻳﻖ ﺇﻟﻴﻬﺎ ﻭﻟﻴﺴﺖ ﻫﺬﻩ ﺣﺪﻳﻘﺘﻨﺎ 
 .ﻋﻨﺪ ﺫﻟﻚ ﻘﺎﻟﻮﺍﺎ ﻣﻦ ﻋﺬﺍﺏ ﷲ ﻣﺎ ﺃﺫﻫﺐ ﺧﻴﺮﻫﺎ ﻓﻭﺃﻧﻪ ﺃﺻﺎﺑﻬ،ﺛﻢ ﻭﺿﺢ ﻟﻬﻢ ﺃﻧﻬﺎ ﻫﻲ،ﺃﺧﻄﺄﻭﺍ ﺍﻟﻄﺮﻳﻖ
 ﺣﺮﻣﻨﺎ ﺛﻤﺮﻫﺎ ﻭﺧﻴﺮﻫﺎ ﺑﺠﻨﺎﻳﺘﻨﺎ ﻋﻠﻰ ﺃﻧﻔﺴﻨﺎ،ﺑﻞ ﻧﺤﻦ ﻣﺤﺮﻭﻣﻮﻥ،ﺃﻱ ﻟﺴﻨﺎ ﻣﺨﻄﺌﻴﻦ ﻟﻠﻄﺮﻳﻖ ﴾ﺑﻞ ﻧﺤﻦ ﻣﺤﺮﻭﻣﻮﻥ  ﴿
ﷲ "   " ﺇﻥ ﺷﺎء ﺃﻭﻫﻼ ﺗﺴﺒﺤﻮﻥ ﷲ ﻓﺘﻘﻮﻟﻮﻥ " ﺳﺒﺤﺎﻥ ﷲ "  :ﺃﻋﻘﻠﻬﻢ ﻭﺃﻓﻀﻠﻬﻢ ﺭﺃﻳﺎﻗﺎﻝ ﺃﻱ ﴾ﺃﻭﺳﻄﻬﻢ ﺃﻟﻢ ﺃﻗﻞ ﻟﻜﻢ ﻟﻮﻻ ﺗﺴﺒﺤﻮﻥ ﻗﺎﻝ  ﴿
ﻻﻣﺘﺜﻠﻮﺍ ﻣﺎ ﺃﻣﺮ ﺑﻪ ﻣﻦ ﻣﻮﺍﺳﺎﺓ ،ﻭﻟﻮ ﺫﻛﺮﻭﺍ ﷲ ﻭﺇﺣﺴﺎﻧﻪ ﺇﻟﻴﻬﻢ،ﻧﺒﻬﻬﻢ ﻭﻭﺑﺨﻬﻢ ﻋﻠﻰ ﺗﺮﻛﻬﻢ ﻣﺎ ﺣﻀﻬﻢ ﻋﻠﻴﻪ ﻣﻦ ﺍﻟﺘﺴﺒﻴﺢ :ﻓﻰ ﺍﻟﺒﺤﺮﻗﺎﻝ ! 
ﺃﻥ ﺍﻟﻘﻮﻡ ﺣﻴﻦ  :ﺍﻟﺮﺍﺯﻱﻗﺎﻝ ﻭﻋﺰﻣﻮﺍ ﻋﻠﻰ ﻣﻨﻊ ﺍﻟﻤﺴﺎﻛﻴﻦ ﺍﺑﺘﻼﻫﻢ ﷲ ﻭ،ﻓﻠﻤﺎ ﻏﻔﻠﻮﺍ ﻋﻦ ﺫﻛﺮ ﷲ،ﻭﺍﻗﺘﻔﻮﺍ ﺳﻨﺔ ﺃﺑﻴﻬﻢ ﻓﻲ ﺫﻟﻚ،ﺍﻟﻤﺴﺎﻛﻴﻦ
ﻓﻠﻤﺎ ﺭﺃﻭﺍ ﺣﺎﻟﺔ ﺍﻟﺒﺴﺘﺎﻥ ،ﺗﻮﺑﻮﺍ ﻋﻦ ﻫﺬﻩ ﺍﻟﻤﻌﺼﻴﺔ ﻗﺒﻞ ﻧﺰﻭﻝ ﺍﻟﻌﺬﺍﺏ :ﺍﻷﻭﺳﻂ ﻟﻬﻢﻗﺎﻝ ،ﻭﺍﻏﺘﺮﻭﺍ ﺑﻤﺎﻟﻬﻢ ﻭﻗﻮﺗﻬﻢ،ﻋﻠﻰ ﻣﻨﻊ ﺍﻟﺰﻛﺎﺓﻋﺰﻣﻮﺍ 
 .ﻓﺎﺷﺘﻐﻠﻮﺍ ﺑﺎﻟﺘﻮﺑﺔ ﻭﻟﻜﻦ ﺑﻌﺪ ﺧﺮﺍﺏ ﺍﻟﺒﺼﺮﺓ،ﺫﻛﺮﻫﻢ ﺑﺎﻟﻜﻼﻡ ﺍﻷﻭﻝ
ﺑﻞ ﻧﺤﻦ ﻛﻨﺎ ﺍﻟﻈﺎﻟﻤﻴﻦ ﻷﻧﻔﺴﻨﺎ ﻓﻲ ﻣﻨﻌﻨﺎ ﺣﻖ ،ﻞﺗﻨﺰﻩ ﷲ ﺭﺑﻨﺎ ﻋﻦ ﺍﻟﻈﻠﻢ ﻓﻴﻤﺎ ﻓﻌ :ﺣﻴﻨﺌﺬ ﻘﺎﻟﻮﺍﺃﻱ ﻓ ﴾ﺳﺒﺤﺎﻥ ﺭﺑﻨﺎ ﺇﻧﺎ ﻛﻨﺎ ﻅﺎﻟﻤﻴﻦ  ﻗﺎﻟﻮﺍ ﴿
 .ﺍﻟﻤﺴﺎﻛﻴﻦ
ﻭﻳﻘﻮﻝ ،ﺑﻞ ﺃﻧﺖ :ﻭﻳﻘﻮﻝ ﺫﺍﻙ،ﺃﻧﺖ ﺃﺷﺮﺕ ﻋﻠﻴﻨﺎ ﺑﻬﺬﺍ ﺍﻟﺮﺃﻯ :ﻳﻘﻮﻝ ﻫﺬﺍ،ﺃﻱ ﻳﻠﻮﻡ ﺑﻌﻀﻬﻢ ﺑﻌﻀﺎ ﴾ﻓﺄﻗﺒﻞ ﺑﻌﻀﻬﻢ ﻋﻠﻰ ﺑﻌﺾ ﻳﺘﻼﻭﻣﻮﻥ  ﴿
 .ﻓﻬﺬﺍ ﻫﻮ ﺍﻟﺘﻼﻭﻡ،ﺁﻧﺖ ﺍﻟﺬﻱ ﺧﻮﻓﺘﻨﺎ ﺍﻟﻔﻘﺮ ﻭﺭﻏﺒﺘﻨﺎ ﻓﻲ ﺟﻤﻊ ﺍﻟﻤﺎﻝ :ﺁﺧﺮ
ﻭﻋﺪﻡ ،ﻓﻘﺪ ﻛﻨﺎ ﻋﺎﺻﻴﻦ ﻭﺑﺎﻏﻴﻦ ﻓﻲ ﻣﻨﻌﻨﺎ ﺍﻟﻔﻘﺮﺍء،ﻳﺎ ﻫﻼﻛﻨﺎ ﻭﺗﻌﺎﺳﺘﻨﺎ ﺇﻥ ﻟﻢ ﻳﻐﻔﺮ ﻟﻨﺎ ﺭﺑﻨﺎ: ﻗﺎﻟﻮﺍﺃﻱ  ﴾ﻏﻴﻦ ﻳﺎ ﻭﻳﻠﻨﺎ ﺇﻧﺎ ﻛﻨﺎ ﻁﺎ ﻗﺎﻟﻮﺍ ﴿
 .ﻭﺍﻟﻤﺮﺍﺩ ﺃﻧﻬﻢ ﺍﺳﺘﻌﻈﻤﻮﺍ ﺟﺮﻣﻬﻢ :ﺍﻟﺮﺍﺯﻱﻗﺎﻝ ،ﺍﻟﺘﻮﻛﻞ ﻋﻠﻰ ﷲ
 .ﺑﺴﺒﺐ ﺗﻮﺑﺘﻨﺎ ﻭﺍﻋﺘﺮﺍﻓﻨﺎ ﺑﺨﻄﻴﺌﺘﻨﺎ،ﺃﻱ ﻟﻌﻞ ﷲ ﻳﻌﻄﻴﻨﺎ ﺃﻓﻀﻞ ﻣﻨﻬﺎ ﴾ﻋﺴﻰ ﺭﺑﻨﺎ ﺃﻥ ﻳﺒﺪﻟﻨﺎ ﺧﻴﺮﺍ ﻣﻨﻬﺎ  ﴿
ﻟﻴﻌﻠﻤﻨﺎ ﺃﻥ ﻣﺼﻴﺮ ﺍﻟﺒﺨﻴﻞ ﻭﻣﺎﻧﻊ ،. ﺳﺎﻕ ﺗﻌﺎﻟﻰ ﻫﺬﻩ ﺍﻟﻘﺼﺔ.ﻁﺎﻟﺒﻮﻥ ﻹﺣﺴﺎﻧﻪ ﻭﻓﻀﻠﻪ،ﺃﻱ ﻓﻨﺤﻦ ﺭﺍﺟﻮﻥ ﻟﻌﻔﻮﻩ ﴾ﻟﻰ ﺭﺑﻨﺎ ﺭﺍﻏﺒﻮﻥ ﺇﻧﺎ ﺇ ﴿
ﻭﻟﺬﻟﻚ ﻋﻘﺐ ﺗﻌﺎﻟﻰ ﺑﻌﺪ ﺫﻛﺮ ﻫﺬﻩ ﺍﻟﻘﺼﺔ ،ﻓﻴﻬﻠﻚ ﻛﻞ ﻣﺎﻟﻪ ﻣﺼﺤﻮﺑﺎ ﺑﻐﻀﺐ ﷲ،ﻭﺃﻧﻪ ﻳﻀﻦ ﺑﺒﻌﺾ ﻣﺎﻟﻪ ﻓﻲ ﺳﺒﻴﻞ ﷲ،ﺍﻟﺰﻛﺎﺓ ﺇﻟﻰ ﺍﻟﺘﻠﻒ
 .ﺑﻘﻮﻟﻪ
ﻭﻟﻌﺬﺍﺏ ﺍﻵﺧﺮﺓ ،ﺃﻱ ﻣﺜﻞ ﻫﺬﺍ ﺍﻟﻌﺬﺍﺏ ﺍﻟﺬﻱ ﻧﺰﻝ ﺑﺄﻫﻞ ﺍﻟﺠﻨﺔ ﻳﻨﺰﻝ ﺑﻘﺮﻳﺶ ﴾ﺓ ﺃﻛﺒﺮ ﻟﻮ ﻛﺎﻧﻮﺍ ﻳﻌﻠﻤﻮﻥ ﻛﺬﻟﻚ ﺍﻟﻌﺬﺍﺏ ﻭﻟﻌﺬﺍﺏ ﺍﻵﺧﺮ ﴿
ﻭﺣﻠﻔﻮﺍ ﺃﻻ ﻳﺮﺟﻌﻮﺍ ،ﻫﺬﺍ ﻣﺜﻞ ﻷﻫﻞ ﻣﻜﺔ ﺣﻴﻦ ﺧﺮﺟﻮﺍ ﺇﻟﻰ ﺑﺪﺭ :ﺍﺑﻦ ﻋﺒﺎﺱﻗﺎﻝ ،ﻟﻮ ﻛﺎﻥ ﻋﻨﺪﻫﻢ ﻓﻬﻢ ﻭﻋﻠﻢ،ﺃﻋﻈﻢ ﻭﺃﺷﺪ ﻣﻦ ﻋﺬﺍﺏ ﺍﻟﺪﻧﻴﺎ
ﻓﻘﺘﻠﻮﺍ ،ﻓﺄﺧﻠﻒ ﷲ ﻅﻨﻬﻢ،ﻋﻠﻰ ﺭءﻭﺳﻬﻢ -ﺍﻟﻤﻐﻨﻴﺎﺕ  -ﺏ ﺍﻟﻘﻴﻨﺎﺕ ﻭﺗﻀﺮ،ﻭﻳﺸﺮﺑﻮﺍ ﺍﻟﺨﻤﻮﺭ،ﻭﺃﺻﺤﺎﺑﻪ �ﺣﺘﻰ ﻳﻘﺘﻠﻮﺍ ﻣﺤﻤﺪﺍ ،ﺇﻟﻰ ﻣﻜﺔ
 .﴾8362F7362﴿ﻛﺄﻫﻞ ﻫﺬﻩ ﺍﻟﺠﻨﺔ ﻟﻤﺎ ﺧﺮﺟﻮﺍ ﻋﺎﺯﻣﻴﻦ ﻋﻠﻰ ﺍﻟﺼﺮﺍﻡ ﻓﺨﺎﺑﻮﺍ ،ﻭﺃﺳﺮﻭﺍ ﻭﺍﻧﻬﺰﻣﻮﺍ
 ﺍﻧﺘﻬﺖ ﺳﻮﺭﺓ ﺍﻟﻘﻠﻢ
 
 
 ُﺳﻮَﺭﺓ ُﺍﻟَﺤﺎﻗﱠﺔ ِ
 _______________
 (61/ 01ﺍﻟﻜﺸﻒ ﻭﺍﻟﺒﻴﺎﻥ ﻋﻦ ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﺁﻥ )(7362) 
 (883/ 3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(8362) 
 (454)
 
 
 ﴾  ۲۱ﻟِﻨَۡﺠَﻌﻠَﻬَﺎ ﻟَُﻜۡﻢ ﺗَۡﺬِﻛَﺮٗﺓ َﻭﺗَِﻌﻴَﻬَﺎ ٓﺃُُﺫٞﻥ َﻭٰ ِﻋﻴَٞﺔ  ﴿
 
 .ﺍﻵﻳﺔ – ﴾ﻌﻠﻬﺎ ﻟﻜﻢ ﺗﺬﻛﺮﺓ ﻭﺗﻌﻴﻬﺎﻟﻨﺠ ﴿ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﺇﻧﻲ  :»ﻟﻌﻠﻲ ﺑﻦ ﺃﺑﻲ ﻁﺎﻟﺐ  �ﺭﺳﻮﻝ ﷲ ﻗﺎﻝ  :»ﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮ ﻭﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﻭﺍﻟﻮﺍﺣﺪﻱ ﻋﻦ ﺑﺮﻳﺪﻩ  .2411
ﻭﺗﻌﻴﻬﺎ ﺃﺫﻥ  ﴿:ﻓﻨﺰﻟﺖ ﻫﺬﻩ ﺍﻵﻳﺔ: ﻗﺎﻝ .«ﻭﺃﻥ ﺃﻋﻠﻤﻚ ﻭﺃﻥ ﺗﻌﻲ ﻭﺣﻖ ﻟﻚ ﺃﻥ ﺗﻌﻲﺃﻣﺮﺕ ﺃﻥ ﺃﺩﻧﻴﻚ ﻭﻻ ﺃﻗﺼﻴﻚ 
 .ﻻ ﻳﺼﺢ  .«﴾﴾9362F8362﴿ﻭﺍﻋﻴﺔ
 
 ]ﺗﻌﻠﻴﻖ[
 ﻭﻣﺎ ﻳﻌﻘﺐ ﺫﻟﻚ.،ﺑﻌﺪ ﺍﻟﻤﻮﺕ ﻟﻠﻤﺆﻣﻦ ﻭﺍﻟﻜﺎﻓﺮ ﻳﻜﻮﻥﻭﻣﺎ  ،ﻣﻦ ﺍﻟﺴﻮﺭ ﺍﻟﻤﻜﻴﺔ ﻭﺍﻟﺘﻲ ﺍﻫﺘﻤﺖ ﺑﺬﻛﺮ ﺃﻣﻮﺭ ﺍﻟﺴﺎﻋﺔﺳﻮﺭﺓ ﺍﻟﺤﺎﻗﺔ  
 ﺍﻟﻤﺆﻟﻒ ﻭﻏﻴﺮ ﻭﺍﺣﺪ ﻣﻦ ﺃﻫﻞ ﺍﻟﺘﻔﺴﻴﺮ.ﻗﺎﻝ ﻭﻗﺪ ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺃﺛﺮ ﻻ ﻳﺼﺢ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﻫﻜﺬﺍ  
ﺭﺳﻮﻝ ّﷲ ﺻﻠّﻰ ّﷲ ﻋﻠﻴﻪ ﻗﺎﻝ  ﴾ِﻌﻴَﻬﺎ ﺃُُﺫٌﻥ ﻭﺍِﻋﻴَﺔٌ َﻭﺗَ ﴿ﺣﻴﻦ ﻧﺰﻟﺖ ﻫﺬﻩ ﺍﻵﻳﺔ : ﻗﺎﻝﻋﻦ ﻋﺒﺪ ّﷲ ﺑﻦ ﺍﻟﺤﺴﻦ :ﺍﻹﻣﺎﻡ ﺍﻟﺜﻌﻠﺒﻲﻗﺎﻝ  
 .﴾0462F9362﴿ﻓﻤﺎ ﻧﺴﻴﺖ ﺷﻴﺌﺎ ﺑﻌﺪ ﻭﻣﺎ ﻛﺎﻥ ﻟﻲ ﺃﻥ ﺃﻧﺴﺎﻩ :ﻋﻠﻲﻗﺎﻝ «  ﺳﺄﻟﺖ ّﷲ ﺃﻥ ﻳﺠﻌﻠﻬﺎ ﺃﺫﻧﻚ ﻳﺎ ﻋﻠﻲ ّ» :ﻭﺳﻠّﻢ
ﻓﻬﻲ ﻣﺪﻱ ﻭﺛﻨﺎء ﻋﻠﻰ ﻛﻞ ﻣﻦ ﻛﺎﻧﺖ ،ﻣﺎ ﺃﺧﺒﺮ ﺑﻪ ﻋﻦ ﺭﺑﻪ �ﻗﻠﺖ: ﺍﻵﻳﺔ ﻋﺎﻣﺔ ﻓﻲ ﻋﻠﻰ ﻭﻏﻴﺮﻩ ﻣﻤﻦ ﻭﻋﻲ ﻋﻦ ﺭﺳﻮﻝ ﷲ  
 ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ..ﺘﻪﻫﺬﻩ ﺻﻔ
 
 ﴾ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ ﴿
ﺍﻟﻘﺮﻁﺒﻲ: ﻭﺍﻟﻤﻘﺼﻮﺩ ﻣﻦ ﻗﺼﺺ ﻫﺬﻩ ﺍﻷﻣﻢ ﻗﺎﻝ ،ﺗﻨﺘﻔﻊ ﺑﻤﺎ ﺗﺴﻤﻊ،ﺃﻱ ﻭﺗﺤﻔﻈﻬﺎ ﻭﺗﺬﻛﺮﻫﺎ ﺃﺫﻥ ﻭﺍﻋﻴﺔ ﻟﻠﻤﻮﺍﻋﻆ ﴾ﻭﺗﻌﻴﻬﺎ ﺃﺫﻥ ﻭﺍﻋﻴﺔ  ﴿
 ﴾ﻬﺎ ﺍﺫﻥ ﻭﺍﻋﻴﺔ ﻭﺗﻌﻴ ﴿ﻭﻟﻬﺬﺍ ﺧﺘﻢ ﺍﻵﻳﺔ ﺑﻘﻮﻟﻪ ،�ﺯﺟﺮ ﻫﺬﻩ ﺍﻷﻣﺔ ﻋﻦ ﺍﻻﻗﺘﺪﺍء ﺑﻬﻢ ﻓﻲ ﻣﻌﺼﻴﺔ ﺍﻟﺮﺳﻮﻝ ،ﻭﺫﻛﺮ ﻣﺎ ﺣﻞ ﺑﻬﻢ ﻣﻦ ﺍﻟﻌﺬﺍﺏ
 .﴾1462F0462﴿ﻭﺍﻧﺘﻔﻌﺖ ﺑﻤﺎ ﺳﻤﻌﺖ ﻣﻦ ﻛﺘﺎﺏ ﷲ ﻋﺰ ﻭﺟﻞ،ﺍﻟﻮﺍﻋﻴﺔ ﻫﻲ ﺍﻟﺘﻲ ﻋﻘﻠﺖ ﻋﻦ ﷲ :ﻗﺘﺎﺩﺓﻗﺎﻝ 
 ﺍﻧﺘﻬﺖ ﺳﻮﺭﺓ ﺍﻟﺤﺎﻗﺔ
 
 
 ُﺳﻮَﺭﺓ ُﺍﻟَﻤَﻌﺎِﺭﺝ ِ
 
 
 ﴾  ۱َﺳﺄََﻝ َﺳﺎٓﺋُِﻞۢ ﺑَِﻌَﺬﺍٖﺏ َﻭﺍﻗِٖﻊ  ﴿
 
 .﴾ﺳﺄﻝ ﺳﺎﺋﻞ ﺑﻌﺬﺍﺏ ﻭﺍﻗﻊ ﴿ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
، ﻫﻮ ﺍﻟﻨﻀﻴﺮ ﺑﻦ ﺍﻟﺤﺎﺭﺙ :ﻗﺎﻝ ﺳﺄﻝ ﺳﺎﺋﻞ﴾ ﴿:ﻓﻲ ﻗﻮﻟﻪﻋﺒﺎﺱ  ﻋﻦ ﺍﺑﻦﺃﺧﺮﺝ ﺍﻟﻨﺴﺎﺋﻲ ﻭﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ  .3411
 .﴾2462F1462﴿ﺍﻟﻠﻬﻢ ﺇﻥ ﻛﺎﻥ ﻫﺬﺍ ﻫﻮﺍﻟﺤﻖ ﻣﻦ ﻋﻨﺪﻙ ﻓﺄﻣﻄﺮ ﻋﻠﻴﻨﺎ ﺣﺠﺎﺭﺓ ﻣﻦ ﺍﻟﺴﻤﺎء: ﻗﺎﻝ
ﻭﻗﺪ ،ﻧﺰﻟﺖ ﺑﻤﻜﺔ ﻓﻲ ﺍﻟﻨﻀﺮ ﺑﻦ ﺍﻟﺤﺎﺭﺙ :» ﻗﺎﻝ ﴾ﺳﺄﻝ ﺳﺎﺋﻞ﴿ﻓﻲ ﻗﻮﻟﻪ  ﻋﻦ ﺍﻟﺴﺪﻱﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ  .4411
 ”.﴾3462F2462﴿ﺍﺑﻪ ﻳﻮﻡ ﺑﺪﺭﺍﻵﻳﺔ،ﻭﻛﺎﻥ ﻋﺬ  ﴾ﺍﻟﻠﻬﻢ ﺇﻥ ﻛﺎﻥ ﻫﺬﺍ ﻫﻮ ﺍﻟﺤﻖ ﻣﻦ ﻋﻨﺪﻙ ﴿:ﻗﺎﻝ
 
 ]ﺗﻌﻠﻴﻖ[
ﻭﺍﻟﺜﻨﺎء ،ﻭﻫﻲ ﻛﺬﻟﻚ ﺗﻘﺺ ﻋﻠﻴﻨﺎ ﺃﻫﻮﺍﻝ ﻳﻮﻡ ﺍﻟﻘﻴﺎﻣﺔ ﻭﻣﺎ ﺳﻴﻜﻮﻥ ﺑﻌﺪ ﺍﻟﺒﻌﺚ،ﺳﻮﺭﺓ ﺍﻟﻤﻌﺎﺭﺝ ﺳﻮﺭﺓ ﻣﻜﻴﺔ ﺑﺎﺗﻔﺎﻕ ﺃﻫﻞ ﺍﻟﺘﻔﺴﻴﺮ 
 ﻋﻠﻰ ﺃﻫﻞ ﺍﻟﺼﻼﺓ ﻭﺍﻟﺰﻛﺎﺓ ﻭﺍﻟﻌﻔﺔ، ﻛﺬﻟﻚ ﺗﺤﺪﺛﺖ ﻋﻦ ﺍﻟﻘﺒﺮ ﻭﺍﻟﺨﺮﻭﺝ ﻣﻨﻪ ﻟﻴﻮﻡ ﺍﻟﺤﺸﺮ ﻧﺴﺄﻝ ﷲ ﺍﻟﻨﺠﺎﺓ.
ﻭﻛﺎﻥ ﺍﻟﻨﻀﺮ ﻫﻮ ،ﺍﻵﻳﺔ ﻧﺰﻟﺖ ﻓﻲ ﺍﻟﻨﻀﺮ ﺑﻦ ﺍﻟﺤﺎﺭﺙ، ﻭﻫﺬﺍ ﻫﻮ ﺍﻟﺬﻱ ﻋﻠﻴﻪ ﺍﻟﺠﻤﻬﻮﺭ ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺃﺛﺮﻳﻦ ﻳﺪﻻﻥ ﻋﻠﻰ ﺃﻥ 
ﺫﻟﻚ ﺗﻜﺒﺮﺍً ﻋﻦ ﻗﺒﻮﻝ ﺍﻟﺤﻖ ﺍﻟﺬﻱ ﻘﺎﻝ ﻓ.ﺍﺋﺘﻨﺎ ﺑﻌﺬﺍﺏ ﺃﻟﻴﻢ ﺃﻭﺍﻟﻘﺎﺋﻞ ﺍﻟﻠﻬﻢ ﺇﻥ ﻛﺎﻥ ﻫﺬﺍ ﻫﻮ ﺍﻟﺤﻖ ﻣﻦ ﻋﻨﺪﻙ ﻓﺄﻣﻄﺮ ﻋﻠﻴﻨﺎ ﺣﺠﺎﺭﺓ ﻣﻦ ﺍﻟﺴﻤﺎء 
 ﺟﺎء ﻣﻦ ﻋﻨﺪ ﷲ ﺗﻌﺎﻟﻰ.
 .ﻭﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻟﻬﺎ ﻏﻴﺮ ﻣﺎ ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ 
ﻧﺎﺩﻯ ﺑﺎﻟﻨﺎﺱ ،ﻟﻤﺎ ﻛﺎﻥ ﺭﺳﻮﻝ ﷲ ﺻﻠّﻰ ّﷲ ﻋﻠﻴﻪ ﻭﺳﻠّﻢ ﺑﻐﺪﻳﺮ ﺧﻢ»: ﻗﺎﻝﻣﺎ ﺃﺧﺮﺟﻪ ﺍﻹﻣﺎﻡ ﺍﻟﺜﻌﻠﺒﻲ ﺑﺴﻨﺪ ﻣﻨﻘﻄﻊ  :ﺎﻧﻲﺍﻟﺜ 
 .«ﻣﻦ ﻛﻨﺖ ﻣﻮﻻﻩ ﻓﻌﻠّﻲ ﻣﻮﻻﻩ»: ﻘﺎﻝﻓﺄﺧﺬ ﺑﻴﺪ ﻋﻠّﻲ ﺭﺿﻲ ّﷲ ﻋﻨﻪ ﻓ،ﻓﺎﺟﺘﻤﻌﻮﺍ
 _______________
 ﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ ﻋﺒﺪ ﷲ ﺑﻦ ﺍﻟﺰﺑﻴﺮ ﺍﻟﺰﺑﻴﺮﻱ ﻭﺍﻟﺪ ﺃﺑﻲ ﺃﺣﻤﺪ ﺍﻟﺰﺑﻴﺮﻱ ﺿﻌﻴﻒ 373ﺃﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ ﻟﻠﻮﺍﺣﺪﻱ  92/65ﻴﺮ ﺍﻟﻄﺒﺮﻱ ﺗﻔﺴ 01/9633ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ   (9362)
 (82/ 01ﺍﻟﻜﺸﻒ ﻭﺍﻟﺒﻴﺎﻥ ﻋﻦ ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﺁﻥ )(0462) 
 (393/ 3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(1462) 
ﺍﺑﻦ ﺟﺒﻴﺮ ﻭﻟﻌﻪ ﺳﻘﻂ ﻣﻦ ﺍﻟﻨﺴﺨﺔ ﺍﺑﻦ ﻋﺒﺎﺱ ﻗﺎﻝ: ﺻﺤﻴﺢ ﻋﻠﻰ ﺷﺮﻁ ﺍﻟﺸﻴﺨﻴﻦ ﺳﻨﻦ ﺍﻟﻨﺴﺎﺋﻲ (ﻋﻦ ﺳﻌﻴﺪ 4583ﺡ) 2/545ﺍﻟﻤﺴﺘﺪﺭﻙ ﻟﻠﺤﺎﻛﻢ  01/3733ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ   (2462)
ﻦ ( ﺇﺳﻨﺎﺩﻩ ﺻﺤﻴﺢ. ﻗﺎﻝ ﺍﻹﻣﺎﻡ ﺍﻟﻨﺴﺎﺋﻲ: ﺃﻧﺎ ﺑﺸﺮ ﺑﻦ ﺧﺎﻟﺪ ﻧ�ﺎ ﺃﺑ�ﻮ ﺃﺳ�ﺎﻣﺔ ﺣ�ﺪﺛﻨﺎ ﺳ�ﻔﻴﺎﻥ ﻋ�ﻦ ﺍﻷﻋﻤ�ﺶ ﻋ�ﻦ ﺍﻟﻤﻨﻬ�ﺎﻝ ﺑ�ﻦ ﻋﻤ�ﺮﻭ ﻋ�ﻦ ﺳ�ﻌﻴﺪ ﺑ�ﻦ ﺟﺒﻴ�ﺮ ﻋ�ﻦ ﺑ�02611ﺡ) 6/894ﺍﻟﻜﺒﺮﻯ 
 ﺑﻪ—ﻋﺒﺎﺱ
 ﻣﺮﺳﻞ. 01/3733ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ   (3462)
 (554)
 
ّﷲ ﻋﻠﻴﻪ ﻭﺳﻠّﻢ ﻋﻠﻰ ﻧﺎﻗﺔ ﻟﻪ ﺣﺘّﻰ ﻓﺒﻠﻎ ﺫﻟﻚ ﺍﻟﺤﺮﺙ ﺑﻦ ﺍﻟﻨﻌﻤﺎﻥ ﺍﻟﻘﻬﺮﻱ ﻓﺄﺗﻰ ﺭﺳﻮﻝ ﷲ ﺻﻠّﻰ ،ﻓﺸﺎﻉ ﺫﻟﻚ ﻭﻁﺎﺭ ﻓﻲ ﺍﻟﺒﻼﺩ 
ﻳﺎ ﻣﺤﻤﺪ ﺃﻣﺮﺗﻨﺎ ﻋﻦ ﷲ : ﻘﺎﻝﺛّﻢ ﺃﺗﻰ ﺍﻟﻨﺒّﻲ ﺻﻠّﻰ ّﷲ ﻋﻠﻴﻪ ﻭﺳﻠّﻢ ﻭﻫﻮ ﻓﻲ ﻣﻸ ﻣﻦ ﺃﺻﺤﺎﺑﻪ ﻓ،ﻓﻨﺰﻝ ﻋﻦ ﻧﺎﻗﺘﻪ ﻭﺃﻧﺎﺧﻬﺎ ﻭﻋﻘﻠﻬﺎ،ﺃﺗﻰ ﺍﻷﺑﻄﺢ
ﻭﺃﻣﺮﺗﻨﺎ ﺑﺎﻟﺤّﻭ ،ﻨﺎ ﺑﺎﻟﺰﻛﺎﺓ ﻓﻘﺒﻠﻨﺎﻭﺃﻣﺮﺗ،ﻭﺃﻣﺮﺗﻨﺎ ﺃﻥ ﻧﺼﻠّﻲ ﺧﻤﺴﺎ ﻓﻘﺒﻠﻨﺎﻩ ﻣﻨﻚ،ﺃﻥ ﻧﺸﻬﺪ ﺃﻥ ﻻ ﺇﻟﻪ ﺇّﻻ ﷲ ﻭﺃﻧّﻚ ﺭﺳﻮﻝ ﷲ ﻓﻘﺒﻠﻨﺎﻩ ﻣﻨﻚ
ﻣﻦ ﻛﻨﺖ ﻣﻮﻻﻩ ﻓﻌﻠﻲ  :ﺛّﻢ ﻟﻢ ﺗﺮﺽ ﺑﻬﺬﺍ ﺣﺘّﻰ ﺭﻓﻌﺖ ﺑﻀﺒﻌﻲ ﺍﺑﻦ ﻋّﻤﻚ ﻓﻔﻀﻠﺘﻪ ﻋﻠﻴﻨﺎ ﻭﻗﻠﺖ،ﻭﺃﻣﺮﺗﻨﺎ ﺃﻥ ﻧﺼﻮﻡ ﺷﻬﺮﺍ ﻓﻘﺒﻠﻨﺎ،ﻓﻘﺒﻠﻨﺎ
 ﻣﻦ ﷲ ﺗﻌﺎﻟﻰ؟ ﺃﻡ ﻓﻬﺬﺍ ﺷﻲء ﻣﻨﻚ ،ﻣﻮﻻﻩ
ﺍﻟﻠﻬّﻢ ﺇﻥ ﻛﺎﻥ ﻣﺎ ﻳﻘﻮﻟﻪ ﺣﻘﺎ :ﺭﺍﺣﻠﺘﻪ ﻭﻫﻮ ﻳﻘﻮﻝﻓﻮﻟّﻰ ﺍﻟﺤﺮﺙ ﺑﻦ ﺍﻟﻨﻌﻤﺎﻥ ﻳﺮﻳﺪ « ﻭ ﺍﻟّﺬﻱ ﻻ ﺇﻟﻪ ﺇّﻻ ﻫﻮ ﻫﺬﺍ ﻣﻦ ﷲ»: ﻘﺎﻝﻓ 
ﻓﻤﺎ ﻭﺻﻞ ﺇﻟﻴﻬﺎ ﺣﺘّﻰ ﺭﻣﺎﻩ ﷲ ﺑﺤﺠﺮ ﻓﺴﻘﻂ ﻋﻠﻰ ﻫﺎﻣﺘﻪ ﻭﺧﺮﺝ ﻣﻦ ﺩﺑﺮﻩ ،ﺍْﺋﺘِﻨﺎ ﺑَِﻌﺬﺍٍﺏ ﺃَﻟِﻴﻢ ٍ ﺃﻭ،ﻓَﺄَْﻣِﻄْﺮ َﻋﻠَْﻴﻨﺎ ِﺣﺠﺎَﺭﺓً ِﻣَﻦ ﺍﻟﺴﱠﻤﺎء ِ
 .﴾4462F3462﴿ ﴾ﺩﺍﻓِﻊ ٌ َﺳﺄََﻝ ﺳﺎﺋٌِﻞ ﺑَِﻌﺬﺍٍﺏ ﻭﺍﻗٍِﻊ ﻟِْﻠﻜﺎﻓِﺮﻳَﻦ ﻟَْﻴَﺲ ﻟَﻪُ ﴿ :ﻭﺃﻧﺰﻝ ﷲ ﺳﺒﺤﺎﻧﻪ،ﻓﻘﺘﻠﻪ
 ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﺃﺑﻲ ﺟﻬﻞ ﺑﻦ ﻫﺸﺎﻡ. :ﻭﺍﻟﺜﺎﻟﺚ 
 ﺍﻟﺮﺑﻴﻊ ﺑﻦ ﺃﻧﺲ ﻫﻮ ﺃﺑﻮ ﺟﻬﻞ.ﻗﺎﻝ ﻭ: ﻗﺎﻝﻓﺬﻛﺮ ﺍﻹﻣﺎﻡ ﺍﺑﻦ ﺍﻟﺠﻮﺯﻱ ﻓﻲ ﺗﻔﺴﻴﺮﻩ  
 ﻗﻠﺖ: ﺍﻟﺮﺍﺟﺢ ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﺍﻟﻨﻀﺮ ﺑﻦ ﺍﻟﺤﺎﺭﺙ ﻋﻠﻰ ﻣﺎ ﺭﺟﺤﻪ ﺍﻟﺠﻤﻬﻮﺭ ﻭﻧﻘﻠﻨﺎﻩ ﻗﺒﻞ ﺫﻟﻚ ﻭﷲ ﺃﻋﻠﻢ. 
 
  ]ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ[
 ﴾5462F4462﴿ﺑﻨﺰﻭﻝ ﻋﺬﺍﺏ ﻭﺍﻗﻊ ﻻ ﻣﺤﺎﻟﺔ،ﺃﻱ ﺩﻋﺎ ﺩﺍﻉ ﻣﻦ ﻛﻔﺎﺭ ﻣﻜﺔ ﻟﻨﻔﺴﻪ ﻭﻟﻘﻮﻣﻪ ﴾ﻗﻊ ﺳﺄﻝ ﺳﺎﺋﻞ ﺑﻌﺬﺍﺏ ﻭﺍ ﴿
 
 ﴾  ۲ﻟﱢۡﻠَﻜٰ ﻔِِﺮﻳَﻦ ﻟَۡﻴَﺲ ﻟَﻪُۥ َﺩﺍﻓِٞﻊ  ﴿
 
 .﴾ﻟﻠﻜﻔﺮﻳﻦ ﻟﻴﺲ ﻟﻪ ﺩﺍﻓﻊ ﴿ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﻋﻠﻰ ﻣﻦ ﻳﻘﻊ  :ﺍﻟﻨﺎﺱﻘﺎﻝ ﺳﺄﻝ ﺳﺎﺋﻞ ﺑﻌﺬﺍﺏ ﻭﺍﻗﻊ  ﻓ ﴿:ﻧﺰﻟﺖ :» ﻗﺎﻝ ﻋﻦ ﺍﻟﺤﺴﻦﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺍﻟﻤﻨﺬﺭ  ]ﻙ[ .5411
 .«﴾﴾6462F5462﴿ﻟﻠﻜﺎﻓﺮﻳﻦ ﻟﻴﺲ ﻟﻪ ﺩﺍﻓﻊ ﴿:ﻓﺄﻧﺰﻝ ﷲ ؟ﺍﻟﻌﺬﺍﺏ
 ]ﺗﻌﻠﻴﻖ[
ﻓﺎﻟﻌﺬﺍﺏ ﻭﺍﻗﻊ ﻋﻠﻰ ﺍﻟﻜﺎﻓﺮﻳﻦ ﻟﻴﺲ ﻟﻪ  .ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﻫﺬﺍ ﺍﻷﺛﺮ ﺍﻟﻤﺮﺳﻞ ﻋﻦ ﺍﻟﺤﺴﻦ ﻭﻫﻮ ﺍﺳﺘﻨﺒﺎﻁ ﻣﻦ ﻣﻌﻨﻰ ﺍﻵﻳﺔ 
 .ﺩﺍﻓﻊ ﻣﻦ ﷲ ﺗﻌﺎﻟﻰ
 
 ]ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ[
 ﺃﻱ ﺩﻋﺎ ﺑﻬﺬﺍ ﺍﻟﻌﺬﺍﺏ ﻋﻠﻰ ﺍﻟﻜﺎﻓﺮﻳﻦ ﴾ﻟﻠﻜﺎﻓﺮﻳﻦ  ﴿
 ﺃﻭﻓﻠﻦ ﻳﺮﻓﻊ ،ﻭﺇﺫﺍ ﻧﺰﻝ ﺍﻟﻌﺬﺍﺏ،ﻟﻢ ﻳﻄﻠﺒﻮﻩ ﺃﻭﺳﻮﺍء ﻁﻠﺒﻮﻩ ،ﻭﻫﻮ ﻧﺎﺯﻝ ﺑﻬﻢ ﻻ ﻣﺤﺎﻟﺔ،ﺍﺩ ﻟﻪ ﺇﺫﺍ ﺃﺭﺍﺩ ﷲ ﻭﻗﻮﻋﻪﺃﻱ ﻻ ﺭ ﴾ﻟﻴﺲ ﻟﻪ ﺩﺍﻓﻊ  ﴿
 .﴾7462F6462﴿ﻳﺪﻓﻊ
 ﺍﻧﺘﻬﺖ ﺳﻮﺭﺓ ﺍﻟﻤﻌﺎﺭﺝ
 
 
 ُﺳﻮَﺭﺓ ُﺍﻟِﺠﻦﱢ 
 
 
 ﴾  ۱ﺎ ﻗُۡﻞ ﺃُﻭِﺣَﻲ ﺇِﻟَﻲﱠ ﺃَﻧﱠﻪ ُٱۡﺳﺘََﻤَﻊ ﻧَﻔَٞﺮ ﻣﱢ َﻦ ٱۡﻟِﺠﻦﱢ ﻓَﻘَﺎﻟُٓﻮْﺍ ﺇِﻧﱠﺎ َﺳِﻤۡﻌﻨَﺎ ﻗُۡﺮَءﺍﻧًﺎ َﻋَﺠﺒ ٗ ﴿
 
 ﺍﻵﻳﺔ  – ﴾ﻗﻞ ﺃﻭﺣﻲ ﺇﻟﻲ ﺃﻧﻪ ﺍﺳﺘﻤﻊ ﻧﻔﺮ ﴿ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﻋﻠﻰ ﺍﻟﺠﻦ ﻭﻻ  �ﻣﺎ ﻗﺮﺃ ﺭﺳﻮﻝ ﷲ  :» ﻗﺎﻝﻋﺒﺎﺱ  ﻋﻦ ﺍﺑﻦﺃﺧﺮﺝ ﺍﻟﺒﺨﺎﺭﻱ ﻭﺍﻟﺘﺮﻣﺬﻱ ﻭﻏﻴﺮﻫﻤﺎ  ]ﻙ[ .6411
ﻭﻟﻜﻨﻪ ﺍﻧﻄﻠﻖ ﻓﻲ ﻁﺎﺋﻔﺔ ﻣﻦ ﺃﺻﺤﺎﺑﻪ ﻋﺎﻣﺪﻳﻦ ﺇﻟﻰ ﺳﻮﻕ ﻋﻜﺎﻅ ـ ﻭﻗﺪ ﺣﻴﻞ ﺑﻴﻦ ﺍﻟﺸﻴﺎﻁﻴﻦ ﻭﺑﻴﻦ ﺧﺒﺮ ،ﺭﺁﻫﻢ
ﻣﺎ ﻫﺬﺍ ﺇﻻ ﻟﺸﻲء ﻗﺪ ﺣﺪﺙ ﻓﺎﺿﺮﺑﻮﺍ ﻣﺸﺎﺭﻕ : ﻘﺎﻟﻮﺍﺐ ـ ﻓﺮﺟﻌﻮﺍ ﺇﻟﻰ ﻗﻮﻣﻬﻢ ﻓﺍﻟﺴﻤﺎء ﻭﺃﺭﺳﻠﺖ ﻋﻠﻴﻬﻢ ﺍﻟﺸﻬ
ﻓﺎﻧﺼﺮﻑ ﺍﻟﻨﻔﺮ ﺍﻟﺬﻳﻦ ﺗﻮﺟﻬﻮﺍ ﻧﺤﻮ ﺗﻬﺎﻣﺔ ﺇﻟﻰ ﺭﺳﻮﻝ ،ﻓﺎﻧﻄﻠﻘﻮﺍ،ﺣﺪﺙ ﺍﻟﺬﻱ ﻫﺬﺍ ﻭﻣﻐﺎﺭﺑﻬﺎ ﻓﺎﻧﻈﺮﻭﺍ ﺍﻷﺭﺽ
ﻫﺬﺍ ﻭﷲ  : ﻘﺎﻟﻮﺍﻓﻠﻤﺎ ﺳﻤﻌﻮﺍ ﺍﻟﻘﺮﺁﻥ ﺍﺳﺘﻤﻌﻮﺍ ﻟﻪ ﻓ،ﻭﻫﻮ ﺑﻨﺨﻠﺔ ﻭﻫﻮ ﻳﺼﻠﻲ ﺑﺄﺻﺤﺎﺑﻪ ﺻﻼﺓ ﺍﻟﻔﺠﺮ �ﷲ 
ﻳﺎ ﻗﻮﻣﻨﺎ ﺇﻧﺎ ﺳﻤﻌﻨﺎ ﻗﺮﺁﻧﺎ : ﻘﺎﻟﻮﺍﻝ ﺑﻴﻨﻜﻢ ﻭﺑﻴﻦ ﺧﺒﺮ ﺍﻟﺴﻤﺎء، ﻓﻬﻨﺎﻟﻚ ﺭﺟﻌﻮﺍ ﺇﻟﻰ ﻗﻮﻣﻬﻢ ﻓﺍﻟﺬﻱ ﺣﺎ
 .«﴾﴾8462F7462﴿ﻗﻞ ﺃﻭﺣﻲ ﺇﻟﻲ ﻭﺇﻧﻤﺎ ﺃﻭﺣﻲ ﺇﻟﻴﻪ ﻗﻮﻝ ﺍﻟﺠﻦ ﴿:ﻓﺄﻧﺰﻝ ﷲ ﻋﻠﻰ ﻧﺒﻴﻪ،ﻋﺠﺒﺎ
 _______________
 (53/ 01ﺍﻟﻜﺸﻒ ﻭﺍﻟﺒﻴﺎﻥ ﻋﻦ ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﺁﻥ )(4462) 
 (993/ 3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(5462) 
 ﻣﺮﺳﻞ. (6462)
 (993/ 3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(7462) 
 2/645(ﺍﻟﻤﺴ���ﺘﺪﺭﻙ ﻟﻠﺤ����ﺎﻛﻢ 6256ﺡ)41/954(ﺻ���ﺤﻴﺢ ﺍﺑ���ﻦ ﺣﺒ���ﺎﻥ 944ﺡ)1/133( ﺻ���ﺤﻴﺢ ﻣﺴ����ﻠﻢ  937ﺡ)1/762ﺻ���ﺤﻴﺢ ﺍﻟﺒﺨ���ﺎﺭﻱ  92/301ﺗﻔﺴ���ﻴﺮ ﺍﻟﻄﺒ���ﺮﻱ  (8462)
( ﻣﺴﻨﺪ ﺃﺑﻲ ﻳﻌﻠﻰ 1722ﺡ) 1ﺝ: 252(ﻣﺴﻨﺪ ﺃﺣﻤﺪ 42611ﺡ)  6/994(ﺳﻨﻦ ﺍﻟﻨﺴﺎﺋﻲ ﺍﻟﻜﺒﺮﻯ 0982ﺡ) 2/491(ﺳﻨﻦ ﺍﻟﺒﻴﻬﻘﻲ ﺍﻟﻜﺒﺮﻯ 3233ﺡ) 5/625(ﺳﻨﻦ ﺍﻟﺘﺮﻣﺬﻱ 7583ﺡ)
 (94421ﺡ) 21ﺝ:25ﺍﻟﻤﻌﺠﻢ ﺍﻟﻜﺒﻴﺮ   9632ﺡ 4ﺝ: 552
 (654)
ﻛﻨﺖ ﻓﻲ ﻧﺎﺣﻴﺔ  :»ﻗﺎﻝﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺍﻟﺠﻮﺯﻱ ﻓﻲ ﻛﺘﺎﺏ ﺻﻔﻮﺓ ﺍﻟﺼﻔﻮﺓ ﺑﺴﻨﺪﻩ ﻋﻦ ﺳﻬﻞ ﺑﻦ ﻋﺒﺪ ﷲ   .7411
ﻓﺪﺧﻠﺖ ﻓﺈﺫﺍ ﺷﻴﺦ ﻋﻈﻴﻢ ،ﻭﺳﻄﻬﺎ ﻗﺼﺮ ﻣﻦ ﺣﺠﺎﺭﺓ ﺗﺄﻭﻳﻪ ﺍﻟﺠﻦ ﻦ ﺣﺠﺮ ﻣﻨﻘﻮﺭﺩﻳﺎﺭﻋﺎﺩ ﺇﺫ ﺭﺃﻳﺖ ﻣﺪﻳﻨﺔ ﻣ
ﻓﻠﻢ ﺃﺗﻌﺠﺐ ﻣﻦ ﻋﻈﻢ ﺧﻠﻘﺘﻪ ﻛﺘﻌﺠﺒﻲ ﻣﻦ ﻁﺮﺍﻭﺓ ،ﺍﻟﺨﻠﻖ ﻳﺼﻠﻲ ﻧﺤﻮ ﺍﻟﻜﻌﺒﺔ ﻭﻋﻠﻴﻪ ﺟﺒﺔ ﺻﻮﻑ ﻓﻴﻬﺎ ﻁﺮﺍﻭﺓ
ﻳﺎ ﺳﻬﻞ ﺇﻥ ﺍﻷﺑﺪﺍﻥ ﻻ ﺗﺨﻠﻖ ﺍﻟﺜﻴﺎﺏ ﻭﺇﻧﻤﺎ ﺗﺨﻠﻘﻬﺎ ﺭﻭﺍﺋﺢ  : ﻗﺎﻝﻓﺴﻠﻤﺖ ﻋﻠﻴﻪ ﻓﺮﺩ ﻋﻠﻲ ﺍﻟﺴﻼﻡ ﻭ،ﺟﺒﺘﻪ
ﻭﺇﻥ ﻫﺬﻩ ﺍﻟﺠﺒﺔ ﻋﻠﻲ ﻣﻨﺬ ﺳﺒﻌﻤﺎﺋﺔ ﺳﻨﺔ ﻟﻘﻴﺖ ﻓﻴﻬﺎ ﻋﻴﺴﻰ ﻭﻣﺤﻤﺪﺍً ﻋﻠﻴﻬﻤﺎ ،ﺖﺍﻟﺬﻧﻮﺏ ﻭﻣﻄﺎﻋﻢ ﺍﻟﺴﺤ
ﻗﻞ ﺃﻭﺣﻲ ﺇﻟﻲ ﺃﻧﻪ ﺍﺳﺘﻤﻊ  ﴿:ﻣﻦ ﺍﻟﺬﻳﻦ ﻧﺰﻟﺖ ﻓﻴﻬﻢﻗﺎﻝ:  ؟ﻓﻘﻠﺖ ﻟﻪ ﻭﻣﻦ ﺃﻧﺖ،ﺍﻟﺼﻼﺓ ﻭﺍﻟﺴﻼﻡ ﻓﺂﻣﻨﺖ ﺑﻬﻤﺎ
 .«﴾﴾9462F8462﴿ﻧﻔﺮ ﻣﻦ ﺍﻟﺠﻦ
 
 ]ﺗﻌﻠﻴﻖ[
ﻭﻣﺤﻮﺭ ﺍﻟﺴﻮﺭﺓ ﻳﺪﻭﺭ ﺣﻮﻝ  ﴾ﺚ ﻭﺍﻟﺠﺰﺍءﺍﻟﺒﻌ،ﺍﻟﺮﺳﺎﻟﺔ،ﺍﻟﻮﺣﺪﺍﻧﻴﺔ﴿ﺳﻮﺭﺓ ﺍﻟﺠﻦ ﻣﻜﻴﺔ ﻭﻫﻲ ﺗﻌﺎﻟﻭ ﺃﺻﻮﻝ ﺍﻟﻌﻘﻴﺪﺓ ﺍﻹﺳﻼﻣﻴﺔ  
ﻭﻗﺪ ﺗﻨﺎﻭﻟﺖ ﺍﻟﺴﻮﺭﺓ ﺑﻌﺾ ﺍﻷﻧﺒﺎء ﺍﻟﻌﺠﻴﺒﺔ ،ﺇﻟﻰ ﺩﺧﻮﻟﻬﻢ ﻓﻰ ﺍﻹﻳﻤﺎﻥ،ﺑﺪءﺍ ﻣﻦ ﺍﺳﺘﻤﺎﻋﻬﻢ ﻟﻠﻘﺮﺁﻥ،ﻭﻣﺎ ﻳﺘﻌﻠﻖ ﺑﻬﻢ ﻣﻦ ﺃﻣﻮﺭ ﺧﺎﺻﺔ،ﺍﻟﺠﻦ
ﻤﺜﻴﺮﺓ ﺇﻟﻰ ﻏﻴﺮ ﺫﻟﻚ ﻣﻦ ﺍﻷﺧﺒﺎﺭ ﺍﻟ،ﻭﺍﻁﻼﻋﻬﻢ ﻋﻠﻰ ﺑﻌﺾ ﺍﻷﺳﺮﺍﺭ ﺍﻟﻐﻴﺒﻴﺔ،ﻭﺭﻣﻴﻬﻢ ﺑﺎﻟﺸﻬﺐ ﺍﻟﻤﺤﺮﻗﺔ،ﻛﺎﺳﺘﺮﺍﻗﻬﻢ ﻟﻠﺴﻤﻊ،ﺍﻟﺨﺎﺻﺔ ﺑﻬﻢ
﴿
F9462
 .﴾0562
ﻭﺇﺫ ﺻﺮﻓﻨﺎ  ﴿ﻭﻗﺪ ﺗﻘﺪﻡ ﻓﻲ ﺳﻮﺭﺓ ﺍﻷﺣﻘﺎﻑ ﻋﻨﺪ ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ ،ﻭﻗﺪ ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺛﺮﻳﻦ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ 
 ﻭﻗﺪ ﺫﻛﺮﻧﺎ ﻫﻨﺎﻙ ﺳﺒﺐ ﺫﻟﻚ ﻓﻠﻴﺮﺟﻊ ﺇﻟﻴﻪ.﴾ﺇﻟﻴﻚ ﻧﻔﺮﺍ ًﻣﻦ ﺍﻟﺠﻦ ﻳﺴﺘﻤﻌﻮﻥ ﺍﻟﻘﺮﺁﻥ
 
 ]ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ[
ﺇﻥ ﺭﺑﻰ ﺃﻭﺣﻰ ﺇﻟﻰ ﺃﻥ ﺟﻤﺎﻋﺔ ﻣﻦ ﺍﻟﺠﻦ ﺍﺳﺘﻤﻌﻮﺍ ﻟﺘﻼﻭﺓ  :ﺤﻤﺪ ﻟﻘﻮﻣﻚﺃﻱ ﻗﻞ ﻳﺎ ﻣ ﴾ﻗﻞ ﺃﻭﺣﻲ ﺇﻟﻰ ﺃﻧﻪ ﺍﺳﺘﻤﻊ ﻧﻔﺮ ﻣﻦ ﺍﻟﺠﻦ  ﴿
 .﴾1562F0562﴿ﻓﺂﻣﻨﻮﺍ ﺑﻪ ﻭﺻﺪﻗﻮﻩ ﻭﺃﺳﻠﻤﻮﺍ،ﺍﻟﻘﺮﺁﻥ
 
 ﴾  ٦َﻭﺃَﻧﱠﻪُۥ َﻛﺎَﻥ ِﺭَﺟﺎٞﻝ ﻣﱢ َﻦ ٱۡﻹِ ﻧِﺲ ﻳَُﻌﻮُﺫﻭَﻥ ﺑِِﺮَﺟﺎٖﻝ ﻣﱢ َﻦ ٱۡﻟِﺠﻦﱢ ﻓََﺰﺍُﺩﻭﻫُۡﻢ َﺭﻫَٗﻘﺎ  ﴿
 
 .ﺍﻵﻳﺔ – ﴾ﻭﺃﻧﻪ ﻛﺎﻥ ﺭﺟﻞ ﻣﻦ ﺍﻹﻧﺲ ﴿ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
 :ﻗﺎﻝﻛﺮﺩﻡ ﺑﻦ ﺃﺑﻲ ﺍﻟﺴﺎﺋﺐ ﺍﻷﻧﺼﺎﺭﻱ  ﻦ ﺍﻟﻤﻨﺬﺭ ﻭﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﻭﺃﺑﻮ ﺍﻟﺸﻴﺦ ﻓﻲ ﺍﻟﻌﻈﻤﺔ ﻋﻦﻭﺃﺧﺮﺝ ﺍﺑ  .8411
ﻓﺂﻭﺍﻧﺎ ﺍﻟﻤﺒﻴﺖ ﺇﻟﻰ ﺭﺍﻋﻲ ،�ﻭﺫﻟﻚ ﺃﻭﻝ ﻣﺎ ﺫﻛﺮ ﺭﺳﻮﻝ ﷲ ﺧﺮﺟﺖ ﻣﻊ ﺃﺑﻲ ﺇﻟﻰ ﺍﻟﻤﺪﻳﻨﺔ ﻓﻲ ﺣﺎﺟﺔ  »
ﻋﺎﻣﺮ ﺍﻟﻮﺍﺩﻱ ﺟﺎﺭﻙ ﻓﻨﺎﺩﻯ : ﻘﺎﻝﻓﻠﻤﺎ ﺍﻧﺘﺼﻒ ﺍﻟﻠﻴﻞ ﺟﺎء ﺫﺋﺐ ﻓﺄﺧﺬ ﺣﻤﻼ ﻣﻦ ﺍﻟﻐﻨﻢ ﻓﻮﺛﺐ ﺍﻟﺮﺍﻋﻲ ﻓ،ﻏﻨﻢ
ﻭﺃﻧﻪ ﻛﺎﻥ  ﴿:ﻭﺃﻧﺰﻝ ﷲ ﻋﻠﻰ ﺭﺳﻮﻟﻪ ﺑﻤﻜﺔ،ﻻ ﻧﺮﺍﻩ ﻳﺎ ﺳﺮﺣﺎﻥ ﻓﺄﺗﻰ ﺍﻟﺤﻤﻞ ﻳﺸﺘﺪ ﺣﺘﻰ ﺩﺧﻞ ﻓﻲ ﺍﻟﻐﻨﻢ :ﺎﺩﻣﻨ
 .«﴾2562F1562﴿﴾ـ ﺍﻵﻳﺔﺭﺟﺎﻝ ﻣﻦ ﺍﻷﻧﺲ ﻳﻌﻮﺫﻭﻥ ﺑﺮﺟﺎﻝ ﻣﻦ ﺍﻟﺠﻦ  
ﻭﻗﺪ ﺭﻋﻴﺖ ﻋﻠﻰ  �ﺑﻌﺚ ﺭﺳﻮﻝ ﷲ  :»ﻗﺎﻝ ﺭﺟﺎء ﺍﻟﻌﻄﺎﺭﺩﻱ ﻣﻦ ﺑﻨﻲ ﺗﻤﻴﻢ  ﻋﻦ ﺃﺑﻲﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺳﻌﺪ   .9411
ﻭﻛﻨﺎ ﺇﺫﺍ ﺃﻣﺴﻴﻨﺎ ﺑﻤﺜﻠﻬﺎ  ﺍﻷﺭﺽﻓﺄﺗﻴﻨﺎ ﻋﻠﻰ ﻓﻼﺓ ﻣﻦ ،ﺧﺮﺟﻨﺎ ﻫﺮﺍﺑﺎً  �ﻲ ﻓﻠﻤﺎ ﺑﻌﺚ ﺍﻟﻨﺒ،ﺃﻫﻠﻲ ﻭﻛﻔﻴﺖ ﻣﻬﻨﺘﻬﻢ
ﺇﻧﻤﺎ ﺳﺒﻴﻞ ﻫﺬﺍ ﺍﻟﺮﺟﻞ ﺷﻬﺎﺩﺓ  :ﺫﺍﻙ ﻓﻘﻴﻞ ﻟﻨﺎ :ﺷﻴﺨﻨﺎ ﺇﻧﺎ ﻧﻌﻮﺫ ﺑﻌﺰﻳﺰ ﻫﺬﺍ ﺍﻟﻮﺍﺩﻱ ﻣﻦ ﺍﻟﺠﻦ ﺍﻟﻠﻴﻠﺔ، ﻓﻘﻠﻨﺎ: ﻗﺎﻝ
ﻗﺎﻝ ،ﻡﻓﺮﺟﻌﻨﺎ ﻓﺪﺧﻠﻨﺎ ﻓﻲ ﺍﻹﺳﻼ،ﻣﻦ ﺃﻗﺮ ﺑﻬﺎ ﺃﻣﻦ ﻋﻠﻰ ﺩﻣﻪ ﻭﻣﺎﻟﻪ،ﺃﻥ ﻻ ﺇﻟﻪ ﺇﻻ ﷲ ﻭﺃﻥ ﻣﺤﻤﺪﺍً ﺭﺳﻮﻝ ﷲ
ﻭﺇﻧﻪ ﻛﺎﻥ ﺭﺟﺎﻝ ﻣﻦ ﺍﻹﻧﺲ ﻳﻌﻮﺫﻭﻥ ﺑﺮﺟﺎﻝ ﻣﻦ  ﴿:ﺇﻧﻲ ﻷﺭﻯ ﻫﺬﻩ ﺍﻵﻳﺔ ﻧﺰﻟﺖ ﻓﻲ ﻭﻓﻲ ﺃﺻﺤﺎﺑﻲ :ﺃﺑﻮ ﺭﺟﺎء
 .«﴾3562F2562﴿﴾ـ ﺍﻵﻳﺔﺍﻟﺠﻦ  ﻓﺰﺍﺩﻭﻫﻢ ﺭﻫﻘﺎ 
ﻭﺃﺧﺮﺝ ﺍﻟﺨﺮﺍﺋﻄﻲ ﻓﻲ ﻛﺘﺎﺏ ﻫﻮﺍﺗﻒ ﺍﻟﺠﺎﻥ ﺣﺪﺛﻨﺎ ﻋﺒﺪ ﷲ  ﺑﻦ ﻣﺤﻤﺪ ﺍﻟﺒﻠﻮﻱ ﺣﺪﺛﻨﺎ ﻋﻤﺎﺭﺓ ﺑﻦ ﺯﻳﺪ   .0511
ﻟﻪ ﻘﺎﻝ ﺃﻥ ﺭﺟﻼً ﻣﻦ ﺑﻨﻲ ﺗﻤﻴﻢ ﻳ :»ﻜﺒﺮ ﻋﻦ ﺳﻌﻴﺪ ﺑﻦ ﺟﺒﻴﺮ ﺣﺪﺛﻨﻲ ﻋﺒﺪ ﷲ  ﺑﻦ ﺍﻟﻌﻼء ﺣﺪﺛﻨﺎ ﻣﺤﻤﺪ ﺑﻦ ﻋ
 ﻓﻨﺰﻟﺖ ﻋﻦ،ﺇﻧﻲ ﻷﺳﻴﺮ ﺑﺮﻣﻞ ﻋﺎﻟﺞ ﺫﺍﺕ ﻟﻴﻠﺔ ﺇﺫ ﻏﻠﺒﻨﻲ ﺍﻟﻨﻮﻡﻗﺎﻝ: ﺑﺪء ﺇﺳﻼﻣﻪ  ﺣﺪﺙ ﻋﻦ،ﺭﺍﻓﻊ ﺑﻦ ﻋﻤﻴﺮ
ﻓﺮﺃﻳﺖ ﻓﻲ ﻣﻨﺎﻣﻲ ،ﺃﻋﻮﺫ ﺑﻌﻈﻴﻢ ﻫﺬﺍ ﺍﻟﻮﺍﺩﻱ ﻣﻦ ﺍﻟﺠﻦ:ﻭﻗﺪ ﺗﻌﻮﺫﺕ ﻗﺒﻞ ﻧﻮﻣﻲ ﻓﻘﻠﺖ،ﺭﺍﺣﻠﺘﻲ ﻭﺃﻧﺨﺘﻬﺎ ﻭﻧﻤﺖ
ﻓﻘﻠﺖ: ،ﻓﺎﻧﺘﺒﻬﺖ ﻓﺰﻋﺎ ﻓﻨﻈﺮﺕ ﻳﻤﻴﻨﺎً ﻭﺷﻤﺎﻻً ﻓﻠﻢ ﺃﺭ ﺷﻴﺌﺎ،ﻬﺎ ﻓﻲ ﻧﺤﺮ ﻧﺎﻗﺘﻲﺭﺟﻼ ﺑﻴﺪﻩ ﺣﺮﺑﺔ ﻳﺮﻳﺪ ﺃﻥ ﻳﻀﻌ
ﻓﺎﻧﺘﺒﻬﺖ ﻓﺮﺃﻳﺖ ﻧﺎﻗﺘﻲ ﺗﻀﻄﺮﺏ ﻭﺍﻟﺘﻔﺖ ﻭﺇﺫﺍ ﺑﺮﺟﻞ ﺷﺎﺏ ﻛﺎﻟﺬﻱ ،ﻓﺮﺃﻳﺖ ﻣﺜﻞ ﺫﻟﻚ،ﻫﺬﺍ ﺣﻠﻢ ﺛﻢ ﻋﺪﺕ ﻓﻐﻔﻮﺕ
ﻓﺒﻴﻨﻤﺎ ﻫﻤﺎ ﻳﺘﻨﺎﺯﻋﺎﻥ ﺇﺫ ﻁﻠﻌﺖ ﺛﻼﺛﺔ ﺃﺛﻮﺍﺭ ،ﺭﺃﻳﺘﻪ ﻓﻲ ﺍﻟﻤﻨﺎﻡ ﺑﻴﺪﻩ ﺣﺮﺑﺔ ﻭﺭﺟﻞ ﺷﻴﺦ ﻣﻤﺴﻚ ﺑﻴﺪﻩ ﻳﺪﻓﻌﻪ ﻋﻨﻪ
ﻓﻘﺎﻡ ﺍﻟﻔﺘﻰ ﻓﺄﺧﺬ ﻣﻨﻬﺎ ﺛﻮﺭﺍ ً،ﻗﻢ ﻓﺨﺬ ﺃﻳﺘﻬﺎ ﺷﺌﺖ ﻓﺪﺍء ﻟﻨﺎﻗﺔ ﺟﺎﺭﻱ ﺍﻹﻧﺴﻲ :ﺍﻟﺸﻴﺦ: ﻟﻠﻔﺘﻰﻘﺎﻝ ﻓ،ﻮﺣﺶﻣﻦ ﺍﻟ
ﺃﻋﻮﺫ ﺑﺮﺏ  :ﻳﺎ ﻫﺬﺍ ﺇﺫﺍ ﻧﺰﻟﺖ ﻭﺍﺩﻳﺎً ﻣﻦ ﺍﻷﻭﺩﻳﺔ ﻓﺨﻔﺖ ﻫﻮﻟﻪ  ﻓﻘﻞ: ﻗﺎﻝﻭﺍﻧﺼﺮﻑ ﺛﻢ ﺍﻟﺘﻔﺖ ﺇﻟﻰ ﺍﻟﺸﻴﺦ ﻭ
: ﻗﺎﻝﻣﺤﻤﺪ ﻫﺬﺍ؟ ﻭﻣﻦ :ﻓﻘﻠﺖ ﻟﻪ: ﻗﺎﻝ،ﻣﺤﻤﺪ ﻣﻦ ﻫﻮﻝ ﻫﺬﺍ ﺍﻟﻮﺍﺩﻱ ﻭﻻ ﺗﻌﺬ ﺑﺄﺣﺪ ﻣﻦ ﺍﻟﺠﻦ ﻓﻘﺪ ﺑﻄﻞ ﺃﻣﺮﻫﺎ
 _______________
 ﻟﻴﺲ ﻟﻪ ﺇﺳﻨﺎﺩ.  4/ 344ﺻﻔﺔ ﺍﻟﺼﻔﻮﺓ  (9462)
 (014/ 3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(0562) 
 (014/ 3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(1562) 
 ﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ ﻋﺒﺪ ﺍﻟﺮﺣﻤﻦ ﺑﻦ ﺇﺳﺤﺎﻕ ﺍﻟﻮﺍﺳﻄﻲ ﺍﻟﻜﻮﻓﻲ ﺿﻌﻴﻒ. 524011ﺡ  5/4661ﺍﻟﻌﻈﻤﺔ 034ﺡ  91/191ﺍﻟﻤﻌﺠﻢ ﺍﻟﻜﺒﻴﺮ  (2562)
 ﻳﻔﺮﻣﻨﻪ ﺣﺘﻰ ﻋﻔﺎ ﻋﻦ ﺍﻟﻨﺎﺱ ﻳﻮﻡ ﻓﺘﺢ ﻣﻜﺔ. ﻭﻛﺎﻥ    �ﺇﺳﻨﺎﺩﻩ ﺟﻴﺪ ﻭﺃﺑﻮ ﺭﺟﺎء ﺗﺎﺑﻌﻲ ﻣﺨﻀﺮﻡ ﻭﺍﻟﻘﺼﺔ ﻣﺤﺘﻤﻠﺔ ﻷﻧﻪ ﻋﺎﺻﺮ ﺍﻟﻨﺒﻲ  7/831ﺍﻟﻄﺒﻘﺎﺕ ﺍﻟﻜﺒﺮﻯ ﻻﺑﻦ ﺳﻌﺪ  (3562)
 (754)
 
ﻓﺮﻛﺒﺖ ﺭﺍﺣﻠﺘﻲ ،ﻳﺜﺮﺏ ﺫﺍﺕ ﺍﻟﻨﺨﻞ: ﻗﺎﻝﻗﻠﺖ ﻓﺄﻳﻦ ﻣﺴﻜﻨﻪ؟ ،ﻧﺒﻲ ﻋﺮﺑﻲ ﻻ ﺷﺮﻗﻲ ﻭﻻ ﻏﺮﺑﻲ ﺑﻌﺚ ﻳﻮﻡ ﺍﻻﺛﻨﻴﻦ
ﻓﺤﺪﺛﻨﻲ ﺑﺤﺪﻳﺜﻲ ﻗﺒﻞ ﺃﻥ  �ﻓﺮﺁﻧﻲ ﺭﺳﻮﻝ ﷲ ،ﺣﻴﻦ ﺗﺮﻗﻰ ﻟﻲ ﺍﻟﺼﺒﺢ ﻭﺟﺪﺩﺕ ﺍﻟﺴﻴﺮ ﺣﺘﻰ ﺗﻘﺤﻤﺖ ﺍﻟﻤﺪﻳﻨﺔ
 ﴿:ﻧﺮﻯ ﺃﻧﻪ ﻫﻮ ﺍﻟﺬﻱ ﺃﻧﺰﻝ ﷲ  ﻓﻴﻪﻭﻛﻨﺎ :ﺳﻌﻴﺪ ﺑﻦ ﺟﺒﻴﺮﻗﺎﻝ .ﺃﺫﻛﺮ ﻣﻨﻪ ﺷﻴﺌﺎً ﻭﺩﻋﺎﻧﻲ ﺇﻟﻰ ﺍﻹﺳﻼﻡ ﻓﺄﺳﻠﻤﺖ
 .«﴾4562F3562﴿ ﴾ﻭﺃﻧﻪ ﻛﺎﻥ ﺭﺟﺎﻝ ﻣﻦ ﺍﻹﻧﺲ ﻳﻌﻮﺫﻭﻥ ﺑﺮﺟﺎﻝ ﻣﻦ ﺍﻟﺠﻦ ﻓﺰﺍﺩﻭﻫﻢ ﺭﻫﻘﺎ
 
 ]ﺗﻌﻠﻴﻖ[
 ﺃﻭﻭﻫﻲ ﺇﺧﺒﺎﺭ ﻋﻦ ﺣﺎﻝ ﺍﻟﻤﺸﺮﻛﻴﻦ ﻗﺒﻞ ﺍﻹﺳﻼﻡ ﺇﺫﺍ ﻧﺰﻟﻮﺍ ﻭﺍﺩﻳﺎ ً،ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﻋﺪﺓ ﺁﺛﺎﺭ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ 
 ﻓﻠﻤﺎ ﺭﺃﺕ ﺍﻟﺠﻦ ﺿﻌﻒ ﺍﻹﻧﺲ ﺗﺴﻠﻄﻮﺍ ﻋﻠﻴﻬﻢ ﻭﺯﺍﺩﻭﻫﻢ ﺭﻫﻘﺎ ًﻛﻤﺎ ﺃﺧﺒﺮ ﷲ ﺳﺒﺤﺎﻧﻪ ﻋﻨﻬﻢ ،ﻓﻜﺎﻧﻮﺍ ﻳﻌﻮﺫﻭﻥ ﺑﺮﺏ ﺑﺴﻴﺪ ﻫﺬﺍ ﺍﻟﻮﺍﺩﻱ،ﻓﻼﺓ
ﻭﻛﺎﻥ ،ﺍﺷﺪ ﺃﻭﻛﺎﻥ ﺍﻟﺠﻦ ﻳﻔﺮﻗﻮﻥ ﻣﻦ ﺍﻻﻧﺲ ﻛﻤﺎ ﻳﻔﺮﻕ ﺍﻻﻧﺲ ﻣﻨﻬﻢ : ﻗﺎﻝﺍﻹﻣﺎﻡ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﺭﺣﻤﻪ ﷲ ﻋﻦ ﻋﻜﺮﻣﺔ ﻗﺎﻝ  
ﻓﺪﻧﻮﺍ ،ﻧﺮﺍﻫﻢ ﻳﻔﺮﻗﻮﻥ ﻣﻨﺎ ﻛﻤﺎ ﻧﻔﺮﻕ ﻣﻨﻬﻢ :ﺍﻟﺠﻦﻘﺎﻝ ﻓ.ﻱﻧﻌﻮﺫ ﺑﺴﻴﺪ ﺍﻫﻞ ﻫﺬﺍ ﺍﻟﻮﺍﺩ :ﻓﻴﻘﻮﻝ ﺳﻴﺪ ﺍﻟﻘﻮﻡ،ﺍﻻﻧﺲ ﺇﺫﺍ ﻧﺰﻟﻮﺍ ﻭﺍﺩﻳﺎً ﻫﺮﺏ ﺍﻟﺠﻦ
 .﴾5562F4562﴿﴾ ﻭﺃﻧﻪ ﻛﺎﻥ ﺭﺟﺎﻝ ﻣﻦ ﺍﻹﻧﺲ ﻳﻌﻮﺫﻭﻥ ﺑﺮﺟﺎﻝ ﻣﻦ ﺍﻟﺠﻦ ﻓﺰﺍﺩﻭﻫﻢ ﺭﻫﻘﺎ﴿ :ﻓﺬﻟﻚ ﻗﻮﻝ ﷲ،ﻣﻦ ﺍﻻﻧﺲ ﻓﺎﺻﺎﺑﻮﻫﻢ ﺑﺎﻟﺨﺒﻞ ﻭﺍﻟﺠﻨﻮﻥ
ﺃﻱ: ﻛﻨﺎ ﴾َﺟﺎٍﻝ ِﻣَﻦ ﺍْﻟِﺠﻦﱢ ﻓََﺰﺍُﺩﻭﻫُْﻢ َﺭﻫَﻘًﺎَﻭﺃَﻧﱠﻪُ َﻛﺎَﻥ ِﺭَﺟﺎٌﻝ ِﻣَﻦ ﺍﻹْﻧِﺲ ﻳَُﻌﻮُﺫﻭَﻥ ﺑِﺮ ِ ﴿ﻭﻗﻮﻟﻪ:  :ﺍﻹﻣﺎﻡ ﺍﺑﻦ ﻛﺜﻴﺮ ﺭﺣﻤﻪ ﷲﻗﺎﻝ ﻭ 
ﻣﻜﺎﻧﺎ ﻣﻮﺣﺸﺎ ﻣﻦ ﺍﻟﺒﺮﺍﺭﻱ ﻭﻏﻴﺮﻫﺎ ﻛﻤﺎ ﻛﺎﻥ ﻋﺎﺩﺓ  ﺃﻭﻧﺮﻯ ﺃﻥ ﻟﻨﺎ ﻓﻀﻼ ﻋﻠﻰ ﺍﻹﻧﺲ؛ ﻷﻧﻬﻢ ﻛﺎﻧﻮﺍ ﻳﻌﻮﺫﻭﻥ ﺑﻨﺎ، ﺇﻱ: ﺇﺫﺍ ﻧﺰﻟﻮﺍ ﻭﺍﺩﻳﺎ 
ﺪﺧﻞ ﺑﻼﺩ ﺃﻋﺪﺍﺋﻪ ﻓﻲ ﺟﻮﺍﺭ ﺍﻟﻌﺮﺏ ﻓﻲ ﺟﺎﻫﻠﻴﺘﻬﺎ. ﻳﻌﻮﺫﻭﻥ ﺑﻌﻈﻴﻢ ﺫﻟﻚ ﺍﻟﻤﻜﺎﻥ ﻣﻦ ﺍﻟﺠﺎﻥ، ﺃﻥ ﻳﺼﻴﺒﻬﻢ ﺑﺸﻲء ﻳﺴﻮﺅﻫﻢ ﻛﻤﺎ ﻛﺎﻥ ﺃﺣﺪﻫﻢ ﻳ
ﺃﻱ: ﺧﻮﻓﺎ ﻭﺇﺭﻫﺎﺑﺎ ﻭﺫﻋﺮﺍ، ﴾ﻓََﺰﺍُﺩﻭﻫُْﻢ َﺭﻫَﻘًﺎ ﴿ﺭﺟﻞ ﻛﺒﻴﺮ ﻭﺫﻣﺎﻣﻪ ﻭﺧﻔﺎﺭﺗﻪ، ﻓﻠﻤﺎ ﺭﺃﺕ ﺍﻟﺠﻦ ﺃﻥ ﺍﻹﻧﺲ ﻳﻌﻮﺫﻭﻥ ﺑﻬﻢ ﻣﻦ ﺧﻮﻓﻬﻢ ﻣﻨﻬﻢ، 
 .﴾6562F5562﴿ﻟﻚ ﺟﺮﺍءﺓﺃﻱ: ﺇﺛﻤﺎ، ﻭﺍﺯﺩﺍﺩﺕ ﺍﻟﺠﻦ ﻋﻠﻴﻬﻢ ﺑﺬ﴾ﻓََﺰﺍُﺩﻭﻫُْﻢ َﺭﻫَﻘًﺎ ﴿ﻗﺘﺎﺩﺓ: ﻗﺎﻝ ﺣﺘﻰ ﺗﺒﻘﻮﺍ ﺃﺷﺪ ﻣﻨﻬﻢ ﻣﺨﺎﻓﺔ ﻭﺃﻛﺜﺮ ﺗﻌﻮﺫﺍ ﺑﻬﻢ، ﻛﻤﺎ 
 
 ]ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ[
 .ﺃﻱ ﻛﺎﻥ ﺧﻼﺋﻖ ﻣﻦ ﺍﻹﻧﺲ ﻳﺴﺘﺠﻴﺮﻭﻥ ﺑﺮﺟﺎﻝ ﻣﻦ ﺍﻟﺠﻦ ﴾ﻭﺃﻧﻪ ﻛﺎﻥ ﺭﺟﺎﻝ ﻣﻦ ﺍﻹﻧﺲ ﻳﻌﻮﺫﻭﻥ ﺑﺮﺟﺎﻝ ﻣﻦ ﺍﻟﺠﻦ  ﴿
 .﴾7562F6562﴿ﻭﻋﺘﻮﺍ ﻭﺿﻼﻻ ،ﺇﺛﻤﺎ ﻭﻁﻐﻴﺎﻧﺎ،ﺃﻱ ﻓﺰﺍﺩ ﺍﻹﻧﺲ ﺍﻟﺠﻦ ﺑﺎﺳﺘﻌﺎﺫﺗﻬﻢ ﺑﻬﻢ ﴾ﻓﺰﺍﺩﻭﻫﻢ ﺭﻫﻘﺎ  ﴿
 
 ﴾  ٦۱َﻷَۡﺳﻘَۡﻴﻨَٰ ﻬُﻢ ﻣﱠ ﺎًٓء َﻏَﺪٗﻗﺎ َﻭﺃَﻟﱠِﻮ ٱۡﺳﺘَﻘَٰ ُﻤﻮْﺍ َﻋﻠَﻰ ٱﻟﻄﱠِﺮﻳﻘَِﺔ  ﴿
 
 .ﺍﻵﻳﺔ – ﴾ﻭﺃﻥ ﻟﻮ ﺍﺳﺘﻘﺎﻣﻮﺍ ﻋﻠﻰ ﺍﻟﻄﺮﻳﻘﺔ  ﴿ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﻧﺰﻟﺖ ﻓﻲ  :» ﻗﺎﻝ ﴾ﻭﺃﻥ ﻟﻮ ﺍﺳﺘﻘﺎﻣﻮﺍ ﻋﻠﻰ ﺍﻟﻄﺮﻳﻘﺔ ﻷﺳﻘﻴﻨﺎﻫﻢ ﻣﺎء ﻏﺪﻗﺎً  ﴿:ﻓﻲ ﻗﻮﻟﻪ ﻋﻦ ﻣﻘﺎﺗﻞﻭﺃﺧﺮﺝ  .1511
 .«﴾8562F7562﴿ﻛﻔﺎﺭ ﻗﺮﻳﺶ ﺣﻴﻦ ﻣﻨﻊ ﺍﻟﻤﻄﺮ ﺳﺒﻊ ﺳﻨﻴﻦ
 
 ]ﺗﻌﻠﻴﻖ[
ﻭﻛﻮﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﻛﻔﺎﺭ ﻗﺮﻳﺶ ﻟﻤﺎ ﻣﻨﻊ ﷲ ﻋﻠﻴﻬﻢ ،ﻷﺛﺮ ﺍﻟﻤﻨﻘﻄﻊ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﻫﺬﺍ ﺍ 
 ﻓﺎﻷﺭﺟﺢ ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﺇﺧﺒﺎﺭﺍ ًﻋﺎﻣﺎ ًﻣﻦ ﷲ ﺗﻌﺎﻟﻰ ﺃﻥ ﻋﺒﺎﺩﻩ ﻟﻮ ﺍﺳﺘﻘﺎﻣﻮﺍ ﻋﻠﻰ ﺍﻟﻄﺮﻳﻘﺔ ﻟﺴﻘﺎﻫﻢ ﻣﺎء ﻏﺪﻗﺎ.ً.ﺍﻟﻤﻄﺮ ﻟﻴﺲ ﻟﻪ ﺧﺒﺮ ﻳﻌﻀﻪ
ﻣﻮﺍ ﻋﻠﻰ ﻁﺮﻳﻘﺔ ﺍﻹﻳﻤﺎﻥ ﻟﻮﺳﻊ ﻋﻠﻴﻬﻢ ﻓﻲ ﺍﻟﺮﺯﻕ، ﻭﺷﺎﻫﺪ ﺑﻌﻀﻬﻢ ﻟﻮ ﺍﺳﺘﻘﺎﻘﺎﻝ ﻓ،ﻭﻗﺪ ﺍﺧﺘﻠﻒ ﺃﻫﻞ ﺍﻟﺘﻔﺴﻴﺮ ﻓﻲ ﻣﻌﻨﻰ ﺍﻟﻄﺮﻳﻘﺔ 
ﺳﻮﺭﺓ  ﴾ ﻭﻟﻮ ﺃﻧﻬﻢ ﺃﻗﺎﻣﻮﺍ ﺍﻟﺘﻮﺭﺍﺓ ﻭﺍﻹﻧﺠﻴﻞ ﻭﻣﺎ ﺃﻧﺰﻝ ﺇﻟﻴﻬﻢ ﻣﻦ ﺭﺑﻬﻢ ﻷﻛﻠﻮﺍ ﻣﻦ ﻓﻮﻗﻬﻢ ﻭﻣﻦ ﺗﺤﺖ ﺃﺭﺟﻠﻬﻢ ﴿ﺫﻟﻚ ﻣﻦ ﺍﻟﺘﻨﺰﻳﻞ ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ 
 ﺍﻟﻤﺎﺋﺪﺓ.
ﻭﺷﺎﻫﺪ ،ﻋﻠﻴﻬﻢ ﻓﻲ ﺍﻟﺪﻧﻴﺎ ﺍﺑﺘﻼء ﻭﺍﻣﺘﺤﺎﻧﺎً ﺑﻌﺾ ﺃﻫﻞ ﺍﻟﺘﻔﺴﻴﺮ ﺍﻟﻤﺮﺍﺩ ﺑﺬﻟﻚ ﺃﻧﻬﻢ ﻟﻮ ﺍﺳﺘﻘﺎﻣﻮﺍ ﻋﻠﻰ ﻁﺮﻳﻖ ﺍﻟﻜﻔﺮ ﻟﻮﺳﻊ ﷲ ﻗﺎﻝ ﻭ 
ﻭﻟﻮﻻ ﺃﻥ ﻳﻜﻮﻥ ﺍﻟﻨﺎﺱ ﺃﻣﺔ ﻭﺍﺣﺪﺓ ﻟﺠﻌﻠﻨﺎ ﻟﻤﻦ ﻳﻜﻔﺮ ﺑﺎﻟﺮﺣﻤﻦ ﻟﺒﻴﻮﺗﻬﻢ ﺳﻘﻔﺎً ﻣﻦ ﻓﻀﺔ ﻭﻣﻌﺎﺭﺝ ﻋﻠﻴﻬﺎ ﻳﻈﻬﺮﻭﻥ  ﴿ﺫﻟﻚ ﻣﻦ ﺍﻟﺘﻨﺰﻳﻞ 
 .﴾9562F8562﴿ﺭﺓ ﺍﻟﺰﺧﺮﻑﺳﻮ﴾ﻭﻟﺒﻴﻮﺗﻬﻢ ﺃﺑﻮﺍﺑﺎ ًﻭﺳﺮﺭﺍ ًﻋﻠﻴﻬﻤﺎ ﻳﺘﻜﺌﻮﻥ ﻭﺯﺧﺮﻓﺎ ًﻭﺇﻥ ﻛﻞ ﺫﻟﻚ ﻟﻤﺎ ﻣﺘﺎﻉ ﺍﻟﺤﻴﺎﺓ ﺍﻟﺪﻧﻴﺎ ﻭﺍﻵﺧﺮﺓ ﻋﻨﺪ ﺭﺑﻚ ﻟﻠﻤﺘﻘﻦ
 
 ﴾ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ ﴿
 .ﻭﺍﺳﺘﻘﺎﻣﻮﺍ ﻋﻠﻰ ﺷﺮﻳﻌﺔ ﷲ،ﺃﻱ ﻟﻮ ﺁﻣﻦ ﻫﺆﻻء ﺍﻟﻜﻔﺎﺭ ﴾ﻭﺃﻥ ﻟﻮ ﺍﺳﺘﻘﺎﻣﻮﺍ ﻋﻠﻰ ﺍﻟﻄﺮﻳﻘﺔ  ﴿
ﺯﻳﺎﺩﺓ ﻋﻠﻰ ﻣﺎ ﻳﺤﺼﻞ ﻟﻬﻢ ﻓﻲ ﺍﻵﺧﺮﺓ ﻓﻰ ﺗﻮﺳﻴﻊ ،ﻭﻭﺳﻌﻨﺎ ﻋﻠﻴﻬﻢ ﻓﻲ ﺍﻟﺪﻧﻴﺎ،ﺃﻱ ﻟﺒﺴﻄﻨﺎ ﻟﻬﻢ ﻓﻲ ﺍﻟﺮﺯﻕ ﴾ﻷﺳﻘﻴﻨﺎﻫﻢ ﻣﺎء ﻏﺪﻗﺎ  ﴿
ﻭﻟﻮ ﺃﻥ  ﴿ﻓﻬﻮ ﻛﻘﻮﻟﻪ ﺗﻌﺎﻟﻰ ،ﻟﻮﺳﻊ ﷲ ﺃﺭﺯﺍﻗﻬﻢ،ﻟﻮ ﺍﺳﺘﻘﺎﻣﻮﺍ ﻋﻠﻰ ﺫﻟﻚ :ﺍﻹﺳﻼﻡ ﻭﻁﺎﻋﺔ ﷲ ﻭﺍﻟﻤﻌﻨﻰ ﻁﺮﻳﻘﺔ :ﻭﺍﻟﻤﺮﺍﺩ ﺑﺎﻟﻄﺮﻳﻘﺔ،ﺍﻟﺮﺯﻕ
  ﴾ﺃﻫﻞ ﺍﻟﻘﺮﻯ ﺁﻣﻨﻮﺍ ﻭﺍﺗﻘﻮﺍ ﻟﻔﺘﺤﻨﺎ ﻋﻠﻴﻬﻢ ﺑﺮﻛﺎﺕ ﻣﻦ ﺍﻟﺴﻤﺎء ﻭﺍﻷﺭﺽ 
 .؟ﻳﻜﻔﺮﻭﻥ ﺃﻡ ﺃﻱ ﻟﻨﺨﺘﺒﺮﻫﻢ ﺑﻪ ﺃﻳﺸﻜﺮﻭﻥ  ﴾ﻟﻨﻔﺘﻨﻬﻢ ﻓﻴﻪ  ﴿
ﻻ ﺭﺍﺣﺔ ،ﺷﺎﻗﺎ .ﻳﺪﺧﻠﻪ ﺭﺑﻪ ﻋﺬﺍﺑﺎ ﺷﺪﻳﺪﺍ،ﺮﺽ ﻋﻦ ﻁﺎﻋﺔ ﷲ ﻭﻋﺒﺎﺩﺗﻪﺃﻱ ﻭﻣﻦ ﻳﻌ ﴾ﻭﻣﻦ ﻳﻌﺮﺽ ﻋﻦ ﺫﻛﺮ ﺭﺑﻪ ﻳﺴﻠﻜﻪ ﻋﺬﺍﺑﺎ ﺻﻌﺪﺍ  ﴿
ﺣﺪﺭ ،ﻓﺈﺫﺍ ﺍﻧﺘﻬﻰ ﺇﻟﻰ ﺃﻋﻼﻫﺎ،ﻳﻜﻠﻒ ﺻﻌﻮﺩﻫﺎ،ﻭﻫﻮ ﺻﺨﺮﺓ ﻣﻠﺴﺎء ﻓﻰ ﺟﻬﻨﻢ :ﻋﻜﺮﻣﺔﻗﺎﻝ ﻭ.ﻋﺬﺍﺑﺎ ﻻ ﺭﺍﺣﺔ ﻓﻴﻪ ﴾ﺻﻌﺪﺍ  ﴿ :ﻗﺘﺎﺩﺓﻗﺎﻝ ،ﻓﻴﻪ
 _______________
 ﺑﻴﺮﻭﺕ -ﺍﻟﻨﺎﺷﺮ: ﻣﺆﺳﺴﺔ ﺍﻟﻜﺘﺐ ﺍﻟﺜﻘﺎﻓﻴﺔ  ﺍﻟﻤﺆﻟﻒ: ﻋﺒﺪ ﷲ ﺑﻦ ﻣﺤﻤﺪ ﺑﻦ ﻋﺒﻴﺪ ﺑﻦ ﺳﻔﻴﺎﻥ ﺃﺑﻮ ﺑﻜﺮ 83ﻫﻮﺍﺗﻒ ﺍﻟﺠﺎﻥ ﺹ  (4562)
 1ﻋﺪﺩ ﺍﻷﺟﺰﺍء:  ﺗﺤﻘﻴﻖ: ﻣﺼﻄﻔﻰ ﻋﺒﺪ ﺍﻟﻘﺎﺩﺭ ﻋﻄﺎ 3141ﺍﻟﻄﺒﻌﺔ ﺍﻷﻭﻟﻰ،
 (7733/ 01ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻰ ﺣﺎﺗﻢ ـ  )(5562) 
 (932/ 8ﺑﻦ ﻛﺜﻴﺮ )ﺗﻔﺴﻴﺮ ﺍ(6562) 
 (114/ 3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(7562) 
 ﻣﺮﺳﻞ. (8562)
 ( ﺑﻤﻌﻨﺎﻩ35/ 01ﺍﻧﻈﺮ ﺍﻟﻜﺸﻒ ﻭﺍﻟﺒﻴﺎﻥ ﻋﻦ ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﺁﻥ ) (9562) 
 (854)
 .﴾0662F9562﴿ﺇﻟﻰ ﺟﻬﻨﻢ
 
 ﴾ ۸۱ َﻭﺃَﻥﱠ ٱۡﻟَﻤَﺴٰ ِﺠَﺪ ِﻟﱠ  ِﻓََﻼ ﺗَۡﺪُﻋﻮْﺍ َﻣَﻊ ٱﻟﱠ  ِﺃََﺣٗﺪﺍ ﴿
 
 ﺍﻵﻳﺔ. – ﴾ﻭﺃﻥ ﺍﻟﻤﺴﺎﺟﺪ ﻟ  ﴿ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ: 
ﺍﻟﺠﻦ ﻳﺎ ﺭﺳﻮﻝ ﷲ ﺍﺋﺬﻥ ﻟﻨﺎ ﻗﺎﻟﺖ  »: ﻗﺎﻝﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﻣﻦ ﻁﺮﻳﻖ ﺃﺑﻲ ﺻﺎﻟﺢ ﻋﻦ ﺍﺑﻦ ﻋﺒﺎﺱ  .2511
 .«﴾1662F0662﴿﴾ﻭﺃﻥ ﺍﻟﻤﺴﺎﺟﺪ ﻟ ﻓﻼ ﺗﺪﻋﻮﺍ ﻣﻊ ﷲ ﺃﺣﺪﺍً ﴿ :ﻓﺄﻧﺰﻝ ﷲ،ﻣﻌﻚ ﺍﻟﺼﻠﻮﺍﺕ ﻓﻲ ﻣﺴﺠﺪﻙ ﺃﻥ ﻧﺸﻬﺪ
ﻛﻴﻒ ﻟﻨﺎ ﺃﻥ ﻧﺎﺗﻲ ﺍﻟﻤﺴﺠﺪ ﻭﻧﺤﻦ  �ﺍﻟﺠﻦ ﻟﻠﻨﺒﻲ ﻗﺎﻟﺖ  :»ﻝ ﻗﺎﺑﻦ ﺟﺒﻴﺮ  ﻋﻦ ﺳﻌﻴﺪﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮ  .3511
 .«﴾2662F1662﴿﴾ـ  ﺍﻵﻳﺔﻭﺃﻥ ﺍﻟﻤﺴﺎﺟﺪ ﻟ  ﴿:ﻓﻨﺰﻟﺖ ؟ﻛﻴﻒ ﻧﺸﻬﺪ ﺍﻟﺼﻼﺓ ﻭﻧﺤﻦ ﻧﺎءﻭﻥ ﻋﻨﻚ ﺃﻭ، ﻧﺎءﻭﻥ ﻋﻨﻚ
 
 ]ﺗﻌﻠﻴﻖ[
ﻓﺄﺧﺒﺮﻫﻢ ،ﻓﻲ ﻣﺴﺠﺪﻩ �ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺛﺮﻳﻦ ﻓﻲ ﻛﻮﻥ ﻫﺬﻩ ﺍﻵﻳﺔ ﻧﺰﻟﺖ ﺑﺴﺒﺐ ﺳﺆﺍﻝ ﺍﻟﺠﻦ ﻋﻦ ﺍﻟﺼﻼﺓ ﻣﻊ ﺍﻟﻨﺒﻲ  
ﻭﺟﻌﻞ ﻟﻪ ﻣﺴﺎﺟﺪ ﻳﻌﺒﺪ ﻓﻴﻬﺎ ﻭﺣﺪﻩ ﻭﻻ ،ﻣﺴﺠﺪﺍ ًﻭﻁﻬﻮﺭﺍً  ﺍﻷﺭﺽﺍﻟﻤﺴﺎﺟﺪ ﻟ ﻓﻼ ﺗﺪﻋﻮﺍ ﻣﻌﻪ ﻏﻴﺮﻩ ﻓﺠﻌﻞ ﷲ ﺗﻌﺎﻟﻰ ﻟﻬﺬﻩ ﺍﻷﻣﺔ ﻛﻞ ﷲ ﺃﻥ 
 ﻳﺸﺮﻙ ﺑﻪ ﺷﻴﺌﺎ.ً
 ﻭﻗﺪ ﺫﻛﺮ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻟﻪ ﻛﺬﻟﻚ ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﺍﻟﻴﻬﻮﺩ ﻭﺍﻟﻨﺼﺎﺭﻱ. 
َﻛﺎﻧَِﺖ  »:ﻗﺎﻝ ﴾ ﻓَﻼَ ﺗَْﺪُﻋﻮﺍ َﻣَﻊ ﷲﱠ ِ ﺃََﺣًﺪﺍ﴿ :ْﻮﻟِِﻪ ﺗََﻌﺎﻟَﻰﻓِﻲ ﻗَ  ﻓﺎﻟﺜﺎﻧﻲ: ﺫﻛﺮﻩ ﺍﻹﻣﺎﻡ ﻋﺒﺪ ﺍﻟﺮﺯﺍﻕ ﺍﻟﺼﻨﻌﺎﻧﻲ ﻭﻏﻴﺮﻩ  َﻋْﻦ ﻗَﺘَﺎَﺩﺓَ  
ﻪُ ﺇَِﺫﺍ َﺩَﺧَﻞ ﻓَﺄََﻣَﺮ ﷲﱠ ُ ﺗََﻌﺎﻟَﻰ ﻧَﺒِﻴﱠﻪُ َﺻﻠﱠﻰ ﷲﱠ ُ َﻋﻠَْﻴِﻪ َﻭَﺳﻠﱠَﻢ ﺃَْﻥ ﻳُْﺨﻠَِﺺ ﺍﻟﺪﱠْﻋَﻮﺓَ ﻟَ  َﻭﺍﻟﻨﱠَﺼﺎَﺭﻯ ﺇَِﺫﺍ َﺩَﺧﻠُﻮﺍ َﻛﻨَﺎﺋَِﺴﻬُْﻢ َﻭﺑِﻴََﻌﻬُْﻢ ﺃَْﺷَﺮُﻛﻮﺍ ﺑِﺎﻟﱠ ِ  ﺍْﻟﻴَﻬُﻮﺩ ُ
 .«.﴾3662F2662﴿ﺍْﻟَﻤْﺴِﺠﺪ َ
ﺟﻌﻠﺖ ﻟﻠﻨﺒﻲ ﺻﻠّﻰ ّﷲ ﻋﻠﻴﻪ ﻭﺳﻠّﻢ  ﺍﻷﺭﺽﺃﻥ ،ﺃﺭﺍﺩ ﺑﻬﺎ ﺍﻟﺒﻘﺎﻉ ﻛﻠﻬﺎ ﻭﺫﻟﻚ :ﺍﻟﺤﺴﻦﻗﺎﻝ ﻭ: ﻗﺎﻝﻭﺍﻟﺜﺎﻟﺚ: ﺫﻛﺮﻩ ﺍﻹﻣﺎﻡ ﺍﻟﺜﻌﻠﺒﻲ 
 .﴾4662F3662﴿ّﷲ  ﺃﺷﻬﺪ ﺃﻥ ﻻ ﺇﻟﻪ ﺇّﻻ ّﷲ ﻭﺍﻟﺴﻼﻡ ﻋﻠﻰ ﺭﺳﻮﻝ: ﻗﺎﻝﻭﻛﺎﻥ ﺍﻟﻤﺴﻠﻤﻮﻥ ﺑﻌﺪ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﺇﺫﺍ ﺩﺧﻞ ﺃﺣﺪﻫﻢ ﺍﻟﻤﺴﺠﺪ ،ﻣﺴﺠﺪﺍ
 :ﻭﻗﺪ ﺍﺧﺘﻠﻒ ﺃﻫﻞ ﺍﻟﺘﻔﺴﻴﺮ ﻓﻲ ﺍﻟﻤﺮﺍﺩ ﺑﺎﻟﻤﺴﺎﺟﺪ ﻋﻠﻰ ﺃﻗﻮﺍﻝ 
ﻛﺎﻧﺖ ﺍﻟﻴﻬﻮﺩ ﻭﺍﻟﻨﺼﺎﺭﻯ ﺇﺫﺍ ﺩﺧﻠﻮﺍ ﻛﻨﺎﺋﺴﻬﻢ  :ﻗﺘﺎﺩﺓﻗﺎﻝ .ﺍﺑﻦ ﻋﺒﺎﺱﻗﺎﻟﻪ ،ﺃﻧﻬﺎ ﺍﻟﻤﺴﺎﺟﺪ ﺍﻟﺘﻲ ﻫﻲ ﺑﻴﻮﺕ ﺍﻟﺼﻠﻮﺍﺕ :ﺃﺣﺪﻫﺎ 
 .ﻓﺄﻣﺮ ﷲ ﻋﺰ ﻭﺟﻞ ﺍﻟﻤﺴﻠﻤﻴﻦ ﺃﻥ ﻳﺨﻠﺼﻮﺍ ﻟﻪ ﺇﺫﺍ ﺩﺧﻠﻮﺍ ﻣﺴﺎﺟﺪﻫﻢ،ﻭﺑِﻴََﻌﻬُﻢ ﺃﺷﺮﻛﻮﺍ
ﻻ ﺗﺴﺠﺪﻭﺍ ،ﻓﻴﻜﻮﻥ ﺍﻟﻤﻌﻨﻰ.ﻭﺫﻛﺮﻩ ﺍﻟﻔﺮﺍء،ﻭﺍﺑﻦ ﺍﻷﻧﺒﺎﺭﻱ،ﺳﻌﻴﺪ ﺑﻦ ﺟﺒﻴﺮﻗﺎﻟﻪ ،ﺍﻷﻋﻀﺎء ﺍﻟﺘﻲ ﻳﺴﺠﺪ ﻋﻠﻴﻬﺎ ﺍﻟﻌﺒﺪ :ﻭﺍﻟﺜﺎﻧﻲ 
 .ﻋﻠﻴﻬﺎ ﻟﻐﻴﺮﻩ
ﻓﻼ ﺗﺴﺠﺪﻭﺍ ،ﻛﻠﻬﺎ ﻣﻮﺍﺿﻊ ﻟﻠﺴﺠﻮﺩ ﺍﻷﺭﺽﺃﻥ  :ﻓﻴﻜﻮﻥ ﺍﻟﻤﻌﻨﻰ.ﺍﻟﺤﺴﻦﻗﺎﻟﻪ ،ﺍﻟﺒﻘﺎﻉ ﻛﻠﱡﻬﺎ :ﺃﻥ ﺍﻟﻤﺮﺍﺩ ﺑﺎﻟﻤﺴﺎﺟﺪ ﻫﺎﻫﻨﺎ :ﻭﺍﻟﺜﺎﻟﺚ 
 .ﻋﻠﻴﻬﺎ ﻟﻐﻴﺮ ﺧﺎﻟﻘﻬﺎ
 ﺍﻷﺭﺽﺿﺮﺑﺖ ﻓﻲ : ﻘﺎﻝﻛﻤﺎ ﻳ،ﻭَﻣْﺴِﺠﺪﺍً ،ﺳﺠﺪﺕ ﺳﺠﻮﺩﺍً : ﻘﺎﻝﻳ.ﻓﺈﻧﻪ ﺟﻤﻊ ﻣﺴﺠﺪ،ﺍﻟﺴﺠﻮﺩ :ﺍﻟﻤﺴﺎﺟﺪﺃﻥ  :ﻭﺍﻟﺮﺍﺑﻊ 
ﺃَْﺧﻠُِﺼﻮﺍ  :ﻭﺍﻟﻤﻌﻨﻰ.ﺑﻔﺘﺢ ﺍﻟﺠﻴﻢ،َﻣْﺴَﺠﺪﺍً  :ﻓﻌﻠﻰ ﻫﺬﺍ ﻳﻜﻮﻥ ﻭﺍﺣﺪﻫﺎ :ﺍﺑﻦ ﻗﺘﻴﺒﺔﻗﺎﻝ .ﻭﺍﻟﻤﻀﺎِﺭﺏ،ﺍﻟﻤَﺴﺎِﺟﺪ: ﻘﺎﻝﻓﻴ،ﺛﻢ ﻳﺠﻤﻊ،ﻭَﻣْﻀِﺮﺑﺎً ،ﺿﺮﺑﺎً 
 .﴾5662F4662﴿ﻭﻻ ﺗﺴﺠﺪﻭﺍ ﻟﻐﻴﺮﻩ ،ﻟﻪ
ﻓﻲ ﺍﻟﺒﻘﺎﻉ ﻛﻠﻬﺎ  ﺃﻭ،ﺮﺍﺩ ﻣﻦ ﺍﻟﻤﺴﺎﺟﺪ ﻫﻨﺎ ﻓﺎﻷﻣﺮ ﺑﺄﻥ ﻻ ﻳﺸﺮﻙ ﺑﺎﻟ ﺃﺣﺪﺍ ًﻓﻲ ﺑﻴﻮﺗﻪ ﺍﻟﺘﻲ ﺟﻌﻠﻬﺎ ﻟﻠﻨﺎﺱ ﻣﺴﺎﺟﺪﻛﺎﻥ ﺍﻟﻤ ﺎً ﻗﻠﺖ: ﺃﻳ 
 ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ..ﻓﻲ ﺃﻋﻀﺎء ﺍﻟﺴﺠﻮﺩ ﻓﻜﻞ ﺫﻟﻚ ﻣﺮﺍﺩ ﻣﻦ ﻋﻤﻮﻡ ﺍﻵﻳﺔ ﺃﻭ
 
 ]ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ[
 .ﻝ ﺃﻥ ﺍﻟﻤﺴﺎﺟﺪ ﻟ ﻓﻼ ﺗﺸﺮﻛﻮﺍ ﺑﻪ ﺃﺣﺪﺍً ﻫﺬﺍ ﻣﻦ ﺟﻤﻠﺔ ﺍﻟﻤﻮﺣﻰ ﺑﻪ ﻟﻠﺮﺳﻮ ﴾ﻭﺃﻥ ﺍﻟﻤﺴﺎﺟﺪ ﻟ ﻓﻼ ﺗﺪﻋﻮﺍ ﻣﻊ ﷲ ﺃﺣﺪﺍ  ﴿ 
 
 ﴾ ۲۲ﻗُۡﻞ ﺇِﻧﱢﻲ ﻟَﻦ ﻳُِﺠﻴَﺮﻧِﻲ ِﻣَﻦ ٱﻟﱠ  ِﺃََﺣٞﺪ َﻭﻟَۡﻦ ﺃَِﺟَﺪ ِﻣﻦ ُﺩﻭﻧِﻪِۦ ُﻣۡﻠﺘََﺤًﺪﺍ  ﴿
 
 ﺍﻵﻳﺔ. – ﴾ﻗﻞ ﻟﻦ ﻳﺠﻴﺮﻧﻲ ﻣﻦ ﷲ ﺃﺣﺪ ﴿ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﺇﻧﻤﺎ ﻳﺮﻳﺪ : ﻗﺎﻝﺃﻧﻪ ﺫﻛﺮ ﻟﻪ ﺃﻥ ﺟﻨﻴﺎً ﻣﻦ ﺍﻟﺠﻦ ﻣﻦ ﺃﺷﺮﺍﻓﻬﻢ ﺫﺍ ﺗﺒﻊ  :»ﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮﻋﻨﺤﻀﺮﻣﻲ  .4511
 .«﴾6662F5662﴿ﺍﻵﻳﺔ ﴾ﻗﻞ ﻟﻦ ﻳﺠﻴﺮﻧﻲ ﻣﻦ ﷲ ﺃﺣﺪ  ﴿:ﻓﺄﻧﺰﻝ ﷲ،ﻣﺤﻤﺪ ﺃﻥ ﻳﺠﻴﺮﻩ ﷲ ﻭﺃﻧﺎ ﺃﺟﻴﺮﻩ
 
 ]ﺗﻌﻠﻴﻖ[
ﻓﻨﺰﻟﺖ ﺍﻵﻳﺔ ﺭﺩﺍً ﻋﻠﻴﻬﻢ ﺃﻧﻪ ﻻ ﻳﺠﻴﺮﻩ ﻣﻦ ﷲ  �ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﻫﺬﺍ ﺍﻷﺛﺮ ﺍﻟﻤﻨﻘﻄﻊ ﻓﻲ ﺍﺩﻋﺎء ﺍﻟﺠﻦ ﺃﻧﻬﻢ ﻳﺠﻴﺮﻭﻥ ﺍﻟﻨﺒﻲ  
 ﻓﺎﻟ ﺗﻌﺎﻟﻰ ﻳﺠﻴﺮ ﻭﻻ ﻳﺠﺎﺭ ﻋﻠﻴﻪ.،ﺃﺣﺪﺍً 
 _______________
 (314/ 3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(0662) 
 ﺇﺳﻨﺎﺩﻩ ﻣﻨﻘﻄﻊ ﺿﻌﻴﻒ 01/8733ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ   (1662)
 ﻣﺮﺳﻞ ﺿﻌﻴﻒ ﺍﻹﺳﻨﺎﺩ 92/711ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ  (2662)
 (453/ 3ﻔﺴﻴﺮ ﻋﺒﺪﺍﻟﺮﺯﺍﻕ ﺍﻟﺼﻨﻌﺎﻧﻲ )ﺗ(3662) 
 ( 45/ 01ﺍﻟﻜﺸﻒ ﻭﺍﻟﺒﻴﺎﻥ ﻋﻦ ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﺁﻥ )(4662) 
 (383/ 8ﺯﺍﺩ ﺍﻟﻤﺴﻴﺮ )(5662) 
 ﻣﺮﺳﻞ ﺿﻌﻴﻒ 92/021ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ  (6662)
 (954)
 
 ﺬﺍ ﻏﺮﻳﺐ ﻟﻴﺲ ﻟﻪ ﺷﻮﺍﻫﺪ.ﻭﻫ :ﻗﻠﺖ 
ﺇﻧّﻚ ﺃﺗﻴﺖ ﺑﺄﻣﺮ ﻋﻈﻴﻢ ﻟﻢ  :ﻛﻔﺎﺭ ﻗﺮﻳﺶ ﻟﻠﻨﺒﻲ ﺻﻠّﻰ ّﷲ ﻋﻠﻴﻪ ﻭﺳﻠّﻢﻗﺎﻝ : ﻗﺎﻝﻭﻗﺪ ﺫﻛﺮ ﺍﻹﻣﺎﻡ ﺍﻟﺜﻌﻠﺒﻲ ﺃﺛﺮﺍً ﺁﺧﺮ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ 
 .﴾7662F6662﴿ﻓﺄﻧﺰﻝ ّﷲ ﺳﺒﺤﺎﻧﻪ ﻫﺬﻩ ﺍﻵﻳﺎﺕ،ﻓﻨﺤﻦ ﻧﺠﻴﺮﻙ،ﻭﻗﺪ ﻋﺎﺩﻳﺖ ﺍﻟﻨﺎﺱ ﻛﻠﻬﻢ ﻓﺎﺭﺟﻊ ﻋﻦ ﻫﺬﺍ ﺍﻷﻣﺮ،ﻳﺴﻤﻊ ﺑﻤﺜﻠﻪ
ﺍﻟﻤﺎﻝ ﻭﺍﻟﻤﻠﻚ ﻭﺍﻟﺠﻮﺍﺭ ﻭﻏﻴﺮ ﺫﻟﻚ  �ﻗﺮﺏ ﻓﻘﺪ ﻋﺮﻑ ﺫﻟﻚ ﻣﻦ ﻋﺎﺩﺓ ﻛﻔﺎﺭ ﻗﺮﻳﺶ ﺣﻴﺚ ﻋﺮﺿﻮﺍ ﻋﻠﻰ ﺍﻟﻨﺒﻲ ﻗﻠﺖ: ﻭﻫﺬﺍ ﺃ 
 ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ.
 
 ]ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ[
ﻭﻟﻦ ﺃﺟﺪ ،ﺇﻧﻪ ﻟﻦ ﻳﻨﻘﺬﻧﻲ ﻣﻦ ﻋﺬﺍﺏ ﷲ ﺃﺣﺪ ﺇﻥ ﻋﺼﻴﺘﻪ :ﺃﻱ ﻗﻞ ﻟﻬﻢ ﺃﻳﻀﺎ ﴾ﻗﻞ ﺇﻧﻲ ﻟﻦ ﻳﺠﻴﺮﻧﻲ ﻣﻦ ﷲ ﺃﺣﺪ ﻭﻟﻦ ﺃﺟﺪ ﻣﻦ ﺩﻭﻧﻪ ﻣﻠﺘﺤﺪﺍ  ﴿
 .﴾8662F7662﴿ﻣﻠﺠﺄ ﻭﻧﺼﻴﺮﺍ ﴾ﻣﻠﺘﺤﺪﺍ  ﴿ :ﻗﺘﺎﺩﺓﻗﺎﻝ  ؟ﻓﻜﻴﻒ ﺃﺟﻴﺒﻜﻢ ﺇﻟﻰ ﻣﺎ ﻁﻠﺒﺘﻢ، ﻣﻠﺠﺄ ﻣﻨﻪﻟﻰ ﻧﺼﻴﺮﺍ ﻭﻻ
 ﺍﻧﺘﻬﺖ ﺳﻮﺭﺓ ﺍﻟﺠﻦ
 ُﺳﻮَﺭﺓ ُﺍﻟُﻤﺰﱠ ﻣﱢ ﻞ ِ
 
 
 ﴾  ۱ﻳَٰ ٓﺄَﻳﱡﻬَﺎ ٱۡﻟُﻤﺰﱠ ﻣﱢ ُﻞ  ﴿
 
 .﴾ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﻤﺰﻣﻞ ﴿ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﺳﻤﻮﺍ  :ﺖﻘﺎﻟﺍﺟﺘﻤﻌﺖ ﻗﺮﻳﺶ ﻓﻲ ﺩﺍﺭ ﺍﻟﻨﺪﻭﺓ ﻓ »:ﻗﺎﻝﺃﺧﺮﺝ ﺍﻟﺒﺰﺍﺭ ﻭﺍﻟﻄﺒﺮﺍﻧﻲ ﺑﺴﻨﺪ ﺿﻌﻴﻒ ﻋﻦ ﺟﺎﺑﺮ  .5511
ﻟﻴﺲ ﺑﻤﺠﻨﻮﻥ : ﻗﺎﻟﻮﺍﻣﺠﻨﻮﻥ : ﻗﺎﻟﻮﺍ،ﻟﻴﺲ ﺑﻜﺎﻫﻦ: ﻗﺎﻟﻮﺍﻛﺎﻫﻦ : ﻗﺎﻟﻮﺍ،ﻳﺼﺪﺭﻋﻨﻪ ﺍﻟﻨﺎﺱ ﻫﺬﺍ ﺍﻟﺮﺟﻞ ﺍﺳﻤﺎً 
ﻳﺎ  ﴿ﻘﺎﻝ: ﻓﺘﺰﻣﻞ ﻓﻲ ﺛﻴﺎﺑﻪ ﻓﺘﺪﺛﺮ ﻓﻴﻬﺎ ﻓﺄﺗﺎﻩ ﺟﺒﺮﻳﻞ ﻓ �ﻓﺒﻠﻎ ﺫﻟﻚ ﺍﻟﻨﺒﻲ ،ﻟﻴﺲ ﺑﺴﺎﺣﺮ: ﻗﺎﻟﻮﺍﺳﺎﺣﺮ : ﻗﺎﻟﻮﺍ
 .«﴾﴾9662F8662﴿ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﻤﺪﺛﺮ  ﴿:﴿ﺃﻳﻬﺎ ﺍﻟﻤﺰﻣﻞ 
 .﴾0762F9662﴿ﻧﺰﻟﺖ ﻭﻫﻮ ﻓﻲ ﻗﻄﻴﻔﺔ: ﻗﺎﻝـ ﴿ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﻤﺰﻣﻞ  ﴿:ﻓﻲ ﻗﻮﻟﻪﺍﻟﻨﺨﻌﻲ  ﺍﻫﻴﻢﻋﻦ ﺇﺑﺮﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ  .6511
 
 ]ﺗﻌﻠﻴﻖ[
 ﺳﻮﺭﺓ ﺍﻟﻤﺰﻣﻞ ﺳﻮﺭﺓ  ﻣﻜﻴﺔ ﻛﻠﻬﺎ ﻓﻲ ﻗﻮﻝ ﺍﻟﺤﺴﻦ ﻭﻋﻜﺮﻣﺔ ﻭﻋﻄﺎء ﻭﺟﺎﺑﺮ 
ﺇِﻥﱠ َﺭﺑﱠَﻚ ﴿ :ﺗﻌﺎﻟﻰ ﻗﻮﻟﻪ :ﺍﻟﺜﻌﻠﺒﻲﻗﺎﻝ ﻭﺍﻟﺘﻲ ﺗﻠﻴﻬﺎ ؛ ﺫﻛﺮﻩ ﺍﻟﻤﺎﻭﺭﺩﻱ. ﻭ ﴾ َﻭﺍْﺻﺒِْﺮ َﻋﻠَﻰ َﻣﺎ ﻳَﻘُﻮﻟُﻮﻥ َ﴿ :ﺇﻻ ﺁﻳﺘﻴﻦ ﻣﻨﻬﺎ :ﺍﺑﻦ ﻋﺒﺎﺱ ﻭﻗﺘﺎﺩﺓﻗﺎﻝ ﻭ
 .﴾1762F0762﴿ﺇﻟﻰ ﺁﺧﺮ ﺍﻟﺴﻮﺭﺓ ؛ ﻓﺈﻧﻪ ﻧﺰﻝ ﺑﺎﻟﻤﺪﻳﻨﺔ ﴾ ﻳَْﻌﻠَُﻢ ﺃَﻧﱠَﻚ ﺗَﻘُﻮُﻡ ﺃَْﺩﻧَﻰ
ﻭﺟﺎﻧﺐ ﻣﻦ ﻁﺎﻋﺘﻪ ﻭﻗﻴﺎﻣﻪ ﻟﻠﻴﻞ ﻛﻤﺎ ﺍﻫﺘﻤﺖ ﺑﻤﺎ ﺍﻫﺘﻤﺖ ﺑﻪ ﺍﻟﺴﻮﺭ ﺍﻟﻤﻜﻴﺔ  �ﻭﻣﺤﻮﺭ ﺍﻟﺴﻮﺭﺓ ﻭﻣﻮﺿﻮﻋﻬﺎ ﻳﺪﻭﻝ ﺣﻮﻝ ﺍﻟﻨﺒﻲ  
 ﻣﻦ ﻣﻌﺎﻟﺠﺔ ﻣﻮﺿﻮﻉ ﺍﻟﺘﻮﺣﻴﺪ ﻭﺍﻟﺮﺳﺎﻟﺔ.
ﻭﻳﺪﻝ ﻋﻠﻴﻪ ﺳﺒﺐ ﺍﻟﻨﺰﻭﻝ ،ﻭﻗﺪ ﺣﻤﻞ ﺑﻌﺾ ﺃﻫﻞ ﺍﻟﻌﻠﻢ ﺍﻟﺘﺰﻣﻞ ﻓﻲ ﺍﻵﻳﺔ ﻋﻠﻰ ﺣﻘﻴﻘﺘﻪ،ﺘﻔﺎﻑ ﻓﻲ ﺍﻟﺜﻴﺎﺏﻫﻮ ﺍﻻﻟ :ﻭﻣﻌﻨﻰ ﺍﻟﺘﺰﻣﻞ 
ﺗﺰﻣﻞ ﺑﻤﺮﻁ ﻁﻮﻟﻪ  �ﺍﻟﻤﺆﻣﻨﻴﻦ ﻋﺎﺋﺸﺔ ﺭﺿﻲ ﷲ ﻋﻨﻬﺎ ﺭﻭﺕ ﺃﻥ ﺍﻟﺘﺒﻲ  ﺃﻡ ﻏﻴﺮ ﺃﻥ ،ﻛﻤﺎ ﻳﺪﻝ ﻋﻠﻰ ﺃﻥ ﺍﻵﻳﺔ ﻣﻜﻴﺔ،ﺍﻟﺬﻱ ﺁﺧﺮﺟﻪ ﺍﻟﻤﺆﻟﻒ
ﺮﻁﺒﻲ ﻭﺍﺳﺘﺪﻝ ﻋﻠﻰ ﺫﻟﻚ ﺑﺄﻥ ﺍﻟﺴﻮﺭﺓ ﻣﺪﻧﻴﺔ ﻭﻣﺎﻝ ﺇﻟﻰ ﺗﺮﺟﻴﺢ ﻫﺬﺍ ﻭﻗﺪ ﻋﻘﺐ ﺍﻹﻣﺎﻡ ﺍﻟﻘ،ﺃﺭﺑﻌﺔ ﻋﺸﺮ ﺫﺭﺍﻋﺎً ﻧﺼﻔﻪ ﻋﻠﻴﻪ ﻭﻧﺼﻔﻪ ﻋﻠﻴﻬﺎ
ﻗﺎﻝ : ﻗﺎﻝ. ﻭﺍﻷﺛﺮ ﺍﻟﻤﺬﻛﻮﺭ ﻓﻲ ﺫﻟﻚ ﻟﻢ ﺃﺟﺪ ﺇﺳﻨﺎﺩﻩ، ﺇﻧﻤﺎ ﺫﻛﺮﻩ ﺍﻹﻣﺎﻡ ﺍﻟﺜﻌﻠﺒﻲ ﺑﻐﻴﺮ ﺇﺳﻨﺎﺩ ﴾2762F1762﴿ﻭﻫﺬﺍ ﻣﺨﺎﻟﻒ ﻟﻤﺎ ﻋﻠﻴﻪ ﺍﻷﻛﺜﺮﻭﻥ،ﺍﻟﻘﻮﻝ
ﻛﺎﻥ ﻣﺮﻁﺎ ﻁﻮﻟﻪ ﺃﺭﺑﻊ ﻋﺸﺮ ﺫﺭﺍﻋﺎ  ﻗﺎﻟﺖ:ﺎﻥ ﺗﺰﻣﻴﻠﻪ ﺫﻟﻚ؟ ﻳﺎ ﺃَﻳﱡﻬَﺎ ﺍْﻟُﻤﺰﱠ ﻣﱢ ُﻞ ﻣﺎ ﻛ :ﺳﺄﻟﺖ ﻋﺎﺋﺸﺔ ﻋﻦ ﻗﻮﻟﻪ ﺳﺒﺤﺎﻧﻪ :ﺃﺑﻮ ﻋﺒﺪ ّﷲ ﺍﻟﺠﺪﻟﻲ
 ﻭﻫﻮ ﻳﺼﻠّﻲ.،ﻧﺼﻔﻪ ﻋﻠّﻲ ﻭﺃﻧﺎ ﻧﺎﺋﻤﺔ ﻭﻧﺼﻔﻪ ﻋﻠﻰ ﺭﺳﻮﻝ ّﷲ ﺻﻠّﻰ ّﷲ ﻋﻠﻴﻪ ﻭﺳﻠّﻢ
ﻭّﷲ ﻣﺎ ﻛﺎﻥ ﺟّﺰﺍ ﻭﻻ ﻗّﺰﺍ ﻭﻻ ﻣﺮﻋﺰﻱ ﻭﻻ ﺇﺑﺮﻳﺴﻢ ﻭﻻ ﺻﻮﻓﺎ ﻛﺎﻥ ﺳﺪﺍﻩ ﺷﻌﺮﺍ ﻭﻟﺤﻤﺘﻪ  ﻗﺎﻟﺖ:ﻓﺴﺄﻟﺘﻬﺎ ﻣﺎ ﻛﺎﻥ؟  :ﺃﺑﻮ ﻋﺒﺪ ّﷲ ﻗﺎﻝ 
 .﴾3762F2762﴿ﻭﺑﺮﺍ
 .ﻗﺪ ﺣﻤﻞ ﺑﻌﺾ ﺃﻫﻞ ﺍﻟﻌﻠﻢ ﺍﻟﺘﺰﻣﻞ ﻓﻲ ﺍﻵﻳﺔ ﻋﻠﻰ ﺍﻟﻤﺠﺎﺯﻭ 
 .﴾4762F3762﴿ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﺬﻱ ﺯﻣﻞ ﻫﺬﺍ ﺍﻷﻣﺮ ﺃﻱ ﺣﻤﻠﻪ ﺛﻢ ﻓﺘﺮ :ﺍﻹﻣﺎﻡ ﺍﻟﻘﺮﻁﺒﻲ ﻣﺘﺰﻣﻞ ﺑﺎﻟﻨﺒﻮﺓ ﻭﺍﻟﻤﻠﺘﺰﻡ ﻟﻠﺮﺳﺎﻟﺔ. ﻭﻗﻴﻞﻗﺎﻝ  
ﻓﻲ ﺳﺒﺐ ﻭﺇﻥ ﻛﺎﻥ ﻭﺍﺭﺩﺍً ،ﻗﻠﺖ: ﺍﻟﺤﺪﻳﺚ ﺍﻟﺬﻱ ﺭﻭﺍﻩ ﺍﻹﻣﺎﻡ ﺍﻟﺒﺨﺎﺭﻱ ﻓﻲ ﺑﺪﺃ ﺍﻟﻮﺣﻲ ﻳﺪﻝ ﻋﻠﻰ ﺃﻥ ﺍﻟﺘﺰﻣﻞ ﺍﻟﻤﺮﺍﺩ ﻣﻨﻪ ﺍﻟﺤﻘﻴﻘﺔ 
ﻓﺮﺟﻊ ﺑﻬﺎ ﺗَﺮُﺟﻒ ﺑَﻮﺍﺩﺭﻩ  .ﺍﻹﻣﺎﻡ ﺍﻟﺒﺨﺎﺭﻱﻗﺎﻝ ﻏﻴﺮﻫﺎ  ﺃﻭﻟﻜﻦ ﺍﻟﺘﺰﻣﻞ ﻭﺍﻟﺘﺪﺛﺮ ﻳﺸﺘﺮﻛﺎﻥ ﻓﻲ ﻣﻌﻨﻰ ﺍﻻﻟﺘﻔﺎﻑ ﺑﺎﻟﺜﻴﺎﺏ ،ﻧﺰﻭﻝ ﺳﻮﺭﺓ ﺍﻟﻤﺪﺛﺮ
. ﻓﻬﺬﺍ ﴾5762F4762﴿ﻳﺎ ﺧﺪﻳﺠﺔ، ﻣﺎ ﻟﻲ: ﻓﺄﺧﺒﺮﻫﺎ ﺍﻟﺨﺒﺮ : ﻘﺎﻝﻓﺰﻣﻠﻮﻩ ﺣﺘﻰ ﺫﻫﺐ ﻋﻨﻪ ﺍﻟﺮﱠ ْﻭﻉ. ﻓ.""ﺯﻣﻠﻮﻧﻲ ﺯﻣﻠﻮﻧﻲ: ﻘﺎﻝﺣﺘﻰ ﺩﺧﻞ ﻋﻠﻰ ﺧﺪﻳﺠﺔ ﻓ
 ﻋﻠﻰ ﻣﺎ ﺫﻛﺮﻧﺎﻩ ﻭﷲ ﺃﻋﻠﻢ.ﺍﻟﺤﺪﻳﺚ ﻳﺪﻝ 
 ﻭﻗﺪ ﺭﻭﻯ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﻋﺪﺓ ﺃﺳﺒﺎﺏ ﻏﻴﺮ ﻣﺎ ﺫﻛﺮﻩ ﺍﻟﻤﺆﻟﻒ 
ﻳﺘﺰﻣﱠﻞ ﻓﻲ ﺛﻴﺎﺑﻪ ﻓﻲ ﺃﻭﻝ ﻣﺎ ﺟﺎء ﺟﺒﺮﻳﻞ ﻓََﺮﻗﺎً ﻣﻨﻪ ﺣﺘﻰ ﺃﻧﺲ  �ﻭﻛﺎﻥ ﺍﻟﻨﺒﻲ  :ﺍﻟﻤﻔﺴﺮﻭﻥﻗﺎﻝ  :ﺍﻹﻣﺎﻡ ﺍﺑﻦ ﺍﻟﺠﻮﺯﻱ ﺭﺣﻤﻪ ﷲﻗﺎﻝ  
 _______________
 (65/ 01ﺍﻟﻜﺸﻒ ﻭﺍﻟﺒﻴﺎﻥ ﻋﻦ ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﺁﻥ )(7662) 
 (314/ 3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(8662) 
 ﻩ ﻣﻌﻠﻰ ﺑﻦ ﻋﺒﺪ ﺍﻟﺮﺣﻤﻦ ﺍﻟﻮﺍﺳﻄﻲ ﻗﺎﻝ:ﺍﻟﻬﻴﺜﻤﻲ ﻛﺬﺍﺏ.(ﻭﻓﻲ ﺇﺳﻨﺎﺩ6902ﺡ) 2/913ﺍﻟﻤﻌﺠﻢ ﺍﻷﻭﺳﻂ  (9662)
 ﻣﺮﺳﻞ ﺻﺤﻴﺢ ﺍﻹﺳﻨﺎﺩ 92/ 341ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ  01/0833ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ   (0762)
 (13/ 91ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﻁﺒﻲ ـ  )(1762) 
 (23/ 91ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﻁﺒﻲ ـ  )(2762) 
 (85/ 01ﺍﻟﻜﺸﻒ ﻭﺍﻟﺒﻴﺎﻥ ﻋﻦ ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﺁﻥ )(3762) 
 (23/ 91ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﻁﺒﻲ ـ  )(4762) 
 (3/ 1ﺤﻴﺢ ﺍﻟﺒﺨﺎﺭﻱ )ﺻ(5762) 
 (064)
 .﴾6762F5762﴿ﺑﻪ
 ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ.ﻗﻠﺖ: ﻭﻫﺬﺍ ﺍﻷﺛﺮ ﻳﺪﻝ ﻋﻠﻰ ﺃﻥ ﺍﻵﻳﺔ ﻣﻜﻴﺔ ﻭﷲ  
ﻟﻢ ﻳﺼﺒﻪ ﺍﻟﺨﻮﻑ ﻣﻦ ﺍﻟﺪﻋﻮﺓ  �ﻭﻣﻦ ﺍﻟﻤﻌﻠﻮﻡ ﺃﻥ ﺍﻟﻨﺒﻲ ،ﻗﻠﺖ: ﻭﻫﺬﺍ ﺍﻟﻘﻮﻝ ﺍﻷﺧﻴﺮ ﺃﺭﺟﺢ ﻭﺍﻷﺛﺮ ﺍﻟﺬﻱ ﺫﻛﺮﻩ ﺍﻟﻤﺆﻟﻒ ﺿﻌﻴﻒ 
 .ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ .ﺇﻟﻰ ﷲ ﻭﻟﻢ ﻳﻔﺮﻕ ﻣﻦ ﻛﻔﺎﺭ ﻗﺮﻳﺶ ﻭﻟﻮ ﻟﺤﻈﺔ ﻭﺍﺣﺪﺓ ﻭﻳﺸﻬﺪ ﻟﻤﺎ ﻗﻠﻨﺎ ﺣﺪﻳﺚ ﺍﻹﻣﺎﻡ ﺍﻟﺒﺨﺎﺭﻱ ﺍﻟﻤﺨﺮﺝ ﻓﻲ ﺍﻟﺼﺤﻴﺢ
 
 ]ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ[
ﻓﻴﻪ  ﴾ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﻤﺰﻣﻞ  ﴿ﺑﻬﺬﺍ ﺍﻟﻮﺻﻒ ،ﻭﺧﻄﺎﺑﻪ،ﻭﺃﺻﻠﻪ ﺍﻟﻤﺘﺰﻣﻞ ﻭﻫﻮ ﺍﻟﺬﻱ ﺗﻠﻔﻒ ﻭﺗﻐﻄﻰ،ﺃﻱ ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﻤﺘﻠﻔﻒ ﺑﺜﻴﺎﺑﻪ ﴾ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﻤﺰﻣﻞ  ﴿
ﺳﻤﻮﻩ ﺑﺎﺳﻢ ﻣﺸﺘﻖ ﻣﻦ ﺣﺎﻟﺘﻪ ،ﺇﻥ ﺍﻟﻌﺮﺏ ﺇﺫﺍ ﻗﺼﺪﺕ ﻣﻼﻁﻔﺔ ﺍﻟﻤﺨﺎﻁﺐ ﻭﺗﺮﻙ ﻣﻌﺎﺗﺒﺘﻪ :ﺍﻟﺴﻬﻴﻠﻲﻗﺎﻝ ،ﺗﺄﻧﻴﺲ ﻭﻣﻼﻁﻔﺔ ﻟﻪ ﻋﻠﻴﻪ ﺍﻟﺴﻼﻡ
ﻭﻏﻴﺮ ،ﺇﺷﻌﺎﺭﺍ ﺑﺄﻧﻪ ﻣﻼﻁﻒ ﻟﻪ،ﻗﻢ ﺃﺑﺎ ﺗﺮﺍﺏ -ﺣﻴﻦ ﻏﺎﺿﺐ ﻓﺎﻁﻤﺔ ﻭﻗﺪ ﻧﺎﻡ ﻭﻟﺼﻖ ﺑﺠﻨﺒﻪ ﺍﻟﺘﺮﺍﺏ  -ﻟﻌﻠﻲ ،�ﺍﻟﺘﻰ ﻫﻮ ﻋﻠﻴﻬﺎ ﻛﻘﻮﻝ ﺍﻟﻨﺒﻰ 
ﻳﺸﺘﺮﻙ ﻓﻴﻪ ،ﻷﻥ ﺍﻻﺳﻢ ﺍﻟﻤﺸﺘﻖ ﻣﻦ ﺍﻟﻔﻌﻞ،ﻭﺫﻛﺮ ﷲ ﺗﻌﺎﻟﻰ،ﻟﻴﺘﻨﺒﻪ ﺇﻟﻰ ﻗﻴﺎﻡ ﺍﻟﻠﻴﻞ،ﺍﻟﺘﻨﺒﻴﻪ ﻟﻜﻞ ﻣﺘﺰﻣﻞ ﺭﺍﻗﺪ ﻟﻴﻠﻪ ؟ﻭﺍﻟﻔﺎﺋﺪﺓ ﺍﻟﺜﺎﻧﻴﺔ،ﻋﺎﺗﺐ ﻋﻠﻴﻪ
 ﺍﻟﻤﺨﺎﻁﺐ.
 
 
 ﴾  ۲ﻠِﻴٗﻼ ﻗُِﻢ ٱﻟﱠۡﻴَﻞ ﺇِﻻﱠ ﻗَ  ﴿
 
  ﴾ﻗﻢ ﺍﻟﻠﻴﻞ ﺇﻻ ﻗﻠﻴﻼً  ﴿ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﻗﺎﻣﻮﺍ ﺳﻨﺔ ﺣﺘﻰ  ﴿ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﻤﺰﻣﻞ ﻗﻢ ﺍﻟﻠﻴﻞ ﺇﻻ ﻗﻠﻴﻼ ً ﴿:ﻟﻤﺎ ﻧﺰﻟﺖ » :ﻗﺎﻟﺖ ﻋﻦ ﻋﺎﺋﺸﺔﻭﺃﺧﺮﺝ ﺍﻟﺤﺎﻛﻢ  ]ﻙ[ .7511
 .«﴾7762F6762﴿﴾ﻓﺎﻗﺮﺅﻭﺍ ﻣﺎ ﺗﻴﺴﺮ ﻣﻨﻪ ﴿:ﻭﺭﻣﺖ ﺃﻗﺪﺍﻣﻬﻢ ﻓﺄﻧﺰﻟﺖ
 .  ﴾8762F7762﴿ﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮ ﻣﺜﻠﻪ ﻋﻦ ﺍﺑﻦ ﻋﺒﺎﺱ ﻭﻏﻴﺮﻩ .8511
 ]ﺗﻌﻠﻴﻖ[
ﻭﻛﺎﻥ ﷲ ﺗﻌﺎﻟﻰ ﻓﺮﺽ ﻋﻠﻴﻬﻢ ﻗﻴﺎﻡ ﺍﻟﻠﻴﻞ ﺛﻢ ﻧﺴﺦ ﺫﻟﻚ ﺑﻘﻮﻟﻪ ﺗﻌﺎﻟﻰ  ،ﺭﺣﻤﻪ ﷲ ﺃﺛﺮﻳﻦ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ 
 ﻭﻫﺬﺍ ﺍﻷﺛﺮ ﻳﺪﻝ ﻋﻠﻰ ﺃﻥ ﺍﻵﻳﺔ ﻣﺪﻧﻴﺔ..﴾ﻋﻠﻢ ﺃﻥ ﻟﻦ ﺗﺤﺼﻮﻩ ﻓﺘﺎﺏ ﻋﻠﻴﻜﻢ ﻓﺎﻗﺮﺅﺍ ﻣﺎ ﺗﻴﺴﺮ ﻣﻦ ﺍﻟﻘﺮﺁﻥ﴿
ﻭﻛﺎﻥ ﺍﻟﺮﺟﻞ ﻻ  .ﻭﺳﻠّﻢ ﻭﺃﺻﺤﺎﺑﻪ ﻭﺍﺷﺘﺪ ﺫﻟﻚ ﻋﻠﻴﻬﻢ ﻓﻠﻤﺎ ﻧﺰﻟﺖ ﻫﺬﻩ ﺍﻵﻳﺔ ﺻﻠّﻰ ﺍﻟﻨﺒّﻲ ﺻﻠّﻰ ّﷲ ﻋﻠﻴﻪ:ﺍﻹﻣﺎﻡ ﺍﻟﺜﻌﻠﺒﻲﻗﺎﻝ  
ﻳﺪﺭﻱ ﻣﺘﻰ ﺛﻠﺚ ﺍﻟﻠﻴﻞ ﻭﻣﺘﻰ ﺍﻟﻨﺼﻒ ﻭﻣﺘﻰ ﺍﻟﺜﻠﺜﺎﻥ ﻓﻜﺎﻥ ﻳﻘﻮﻡ ﺣﺘﻰ ﻳﺼﺒﺢ ﻣﺨﺎﻓﺔ ﺃﻥ ﻻ ﻳﺤﻔﻆ ﺣﺘﻰ ﺷّﻖ ﻋﻠﻴﻬﻢ ﻭﺍﻧﺘﻔﺨﺖ ﺃﻗﺪﺍﻣﻬﻢ 
ﻳﺔ. ﻭﻛﺎﻥ ﺑﻴﻦ ﺃّﻭﻝ ﺍﻟﺴﻮﺭﺓ َﻋﻠَِﻢ ﺃَْﻥ َﺳﻴَُﻜﻮُﻥ ِﻣْﻨُﻜْﻢ َﻣْﺮﺿﻰ  ﺍﻵ :ﻓﺮﺣﻤﻬﻢ ّﷲ ﺳﺒﺤﺎﻧﻪ ﻭﺧﻔﻒ ﻋﻨﻬﻢ ﻭﻧﺴﺨﻬﺎ ﺑﻘﻮﻟﻪ،ﻭﺍﻧﺘﻘﻌﺖ ﺃﻟﻮﺍﻧﻬﻢ
 ﻭﺁﺧﺮﻫﺎ ﺳﻨﺔ.
ﻣﻜﺚ ﺍﻟﻨﺒّﻲ ﺻﻠّﻰ ّﷲ ﻋﻠﻴﻪ ﻭﺳﻠّﻢ ﻋﻠﻰ ﻫﺬﻩ ﺍﻟﺤﺎﻝ ﻋﺸﺮ ﺳﻨﻴﻦ ﻳﻘﻮﻡ  ﴾ﻳﺎ ﺃَﻳﱡﻬَﺎ ﺍْﻟُﻤﺰﱠ ﻣﱢ ﻞ ُ﴿ :ﻟّﻤﺎ ﻧﺰﻝ ﻗﻮﻟﻪ :ﺳﻌﻴﺪ ﺑﻦ ﺟﺒﻴﺮﻗﺎﻝ ﻭ 
ﻥﱠ َﺭﺑﱠَﻚ ﻳَْﻌﻠَُﻢ ﺃَﻧﱠَﻚ ﺗَﻘُﻮُﻡ ﺃَْﺩﻧﻰ  ﻓﺄﻧﺰﻝ ّﷲ ﺳﺒﺤﺎﻧﻪ ﺑﻌﺪ ﻋﺸﺮ ﺳﻨﻴﻦ ﺇِ ،ﻭﻛﺎﻧﺖ ﻁﺎﺋﻔﺔ ﻣﻦ ﺃﺻﺤﺎﺑﻪ ﻳﻘﻮﻣﻮﻥ ﻣﻌﻪ،ﺍﻟﻠﻴﻞ ﻛﻤﺎ ﺃﻣﺮﻩ ّﷲ ﺗﻌﺎﻟﻰ
 ﺍﻵﻳﺔ. ﻓﺨﻔﻒ ﻋﻨﻬﻢ ﺑﻌﺪ ﻋﺸﺮ ﺳﻨﻴﻦ.
ﻟﻤﺎ  :ﺍﺑﻦ ﻋﺒﺎﺱﻗﺎﻝ ﺛّﻢ ﻧﺴﺦ ﺫﻟﻚ ﺑﺎﻟﺼﻠﻮﺍﺕ ﺍﻟﺨﻤﺲ. ﻭ،ﻛﺎﻥ ﻫﺬﺍ ﻗﺒﻞ ﺃﻥ ﻳﻔﺮﺽ ﺍﻟﺼﻠﻮﺍﺕ ﺍﻟﺨﻤﺲ :ﻣﻘﺎﺗﻞ ﻭﺍﺑﻦ ﻛﻴﺴﺎﻥﻗﺎﻝ ﻭ 
 ﻫﺎ ﺳﻨﺔ.ﻭﻛﺎﻥ ﺑﻴﻦ ﺃﻭﻟﻬﺎ ﻭﺁﺧﺮ،ﻧﺰﻝ ﺃﻭﻝ ﺍﻟﻤﺰّﻣﻞ ﻛﺎﻧﻮﺍ ﻳﻘﻮﻣﻮﻥ ﻧﺤﻮ ﻣﻦ ﻗﻴﺎﻣﻬﻢ ﻓﻲ ﺷﻬﺮ ﺭﻣﻀﺎﻥ
ﻛﻨﺖ ﺃﺟﻌﻞ ﻟﺮﺳﻮﻝ ّﷲ ﺻﻠّﻰ ّﷲ ﻋﻠﻴﻪ ﻭﺳﻠّﻢ ﺣﺼﻴﺮﺍ ﻳﺼﻠّﻲ ﻋﻠﻴﻪ ﻣﻦ  ﻗﺎﻟﺖ:،ﻭﺭﻭﻯ ﺃﺑﻮ ﺳﻠﻤﺔ ﺑﻦ ﻋﺒﺪ ﺍﻟﺮﺣﻤﻦ ﻋﻦ ﻋﺎﺋﺸﺔ 
ﻓﺠﻌﻠﻮﺍ ،ﻓﺪﺧﻞ ﺍﻟﺒﻴﺖ ﻛﺎﻟﻤﻐﻀﺐ،ﻛﺮﻩ ﺫﻟﻚ ﻭﺧﺸﻲ ﺃﻥ ﻳﻜﺘﺐ ﻋﻠﻴﻬﻢ ﻗﻴﺎﻡ ﺍﻟﻠﻴﻞ،ﻓﺎﺟﺘﻤﻌﻮﺍ ﻓﻠّﻤﺎ ﺗﻜﺜﺮ ﺟﻤﺎﻋﺘﻬﻢ،ﻓﺘﺴﺎﻣﻊ ﺍﻟﻨﺎﺱ ﺑﻪ،ﺍﻟﻠﻴﻞ
ﻓﺈّﻥ ّﷲ ﻻ ﻳﻤّﻞ ﻣﻦ ﺍﻟﺜﻮﺍﺏ ﺣﺘّﻰ ﺗﻤﻠّﻮﺍ ﻣﻦ ،ﻳﺎ ﺃﻳّﻬﺎ ﺍﻟﻨﺎﺱ ﺍﻛﻠﻔﻮﺍ ﻣﻦ ﺍﻷﻋﻤﺎﻝ ﻣﺎ ﺗﻄﻴﻘﻮﻥ»: ﻘﺎﻝﻓ،ﺇﻟﻴﻬﻢﻳﺘﻨﺤﻨﺤﻮﻥ ﻭﻳﺸﺘﻐﻠﻮﻥ ﺣﺘّﻰ ﺧﺮﺝ 
ﻓﻜﺘﺒﺖ ﻋﻠﻴﻬﻢ ﻭﺃﻧﺰﻟﺖ ﺑﻤﻨﺰﻟﺔ ﺍﻟﻔﺮﻳﻀﺔ ﺣﺘﻰ ﺇﻥ ﻛﺎﻥ  ﴾ ﻳﺎ ﺃَﻳﱡﻬَﺎ ﺍْﻟُﻤﺰﱠ ﻣﱢ ُﻞ ﻗُِﻢ ﺍﻟﻠﱠْﻴﻞ َ﴿ :ﻓﻨﺰﻟﺖ ﻋﻠﻴﻪ«  ﺍﻟﻌﻤﻞ ﻭﺇّﻥ ﺧﻴﺮ ﺍﻟﻌﻤﻞ ﺃﺩﻭﻣﻪ ﻭﺍﻥ ﻗﻞ ّ
ﻓﻠّﻤﺎ ﺭﺃﻯ ّﷲ ﻣﺎ ﻳﻜﻠّﻔﻮﻥ ﻭﻳﺒﺘﻐﻮﻥ ﺑﻪ ﻭﺟﻪ ّﷲ ﻭﺭﺿﺎﻩ ﺭﺣﻤﻬﻢ ﻓﻮﺿﻊ ﺫﻟﻚ ﻋﻨﻬﻢ ،ﻓﻤﻜﺜﻮﺍ ﺛﻤﺎﻧﻴﺔ ﺃﺷﻬﺮ،ﻓﻴﺘﻌﻠﻖ ﺑﻪﺃﺣﺪﻫﻢ ﻟﻴﺮﺑﻂ ﺍﻟﺤﺒﻞ 
ﺎ ﺗﻄﻮﻋﻮﺍ ﺍﻵﻳﺔ. ﻓﺮّﺩﻫﻢ ﺇﻟﻰ ﺍﻟﻔﺮﻳﻀﺔ ﻭﻭﺿﻊ ﻋﻨﻬﻢ ﻗﻴﺎﻡ ﺍﻟﻠﻴﻞ ﺇّﻻ ﻣ ﴾ﺇِﻥﱠ َﺭﺑﱠَﻚ ﻳَْﻌﻠَُﻢ ﺃَﻧﱠَﻚ ﺗَﻘُﻮُﻡ ﺃَْﺩﻧﻰ ِﻣْﻦ ﺛُﻠُﺜَِﻲ ﺍﻟﻠﱠْﻴِﻞ َﻭﻧِْﺼﻔَﻪُ َﻭﺛُﻠُﺜَﻪُ  ﴿:ﻘﺎﻝﻓ
 .﴾9762F8762﴿ﺑﻪ
ﻭﺃﺻﺤﺎﺑﻪ  �ﻭﻫﻮ ﻳﺪﻝ ﻋﻠﻰ ﺃﻧﻬﺎ ﻣﺪﻧﻴﺔ ﻓﻲ ﺳﻮﺭﺓ ﻣﻜﻴﺔ ﻭﻓﻴﻪ ﻣﺎ ﻛﺎﻥ ﻋﻠﻴﻪ ﺍﻟﻨﺒﻲ ،ﻗﻠﺖ: ﺻﺢ ﺍﻷﺛﺮ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ 
 .ﻣﻦ ﺍﻟﺤﺮﺹ ﻋﻠﻰ ﻁﺎﻋﺔ ﷲ ﺗﻌﺎﻟﻰ
 ﻋﻠﻴﻪ ﺧﺎﺻﺔ. ﺃﻡ ﻭﺃﻣﺘﻪ  �ﻭﻫﻞ ﻛﺎﻥ ﻓﺮﺽ ﻋﻠﻰ ﺍﻟﻨﺒﻲ ،ﺳﻨﺔ ﺃﻡ ﻭﻗﺪ ﺍﺧﺘﻠﻒ ﺃﻫﻞ ﺍﻟﻌﻠﻢ ﻓﻲ ﻗﻴﺎﻡ ﺍﻟﻠﻴﻞ ﻫﻞ ﻛﺎﻥ ﻓﺮﺿﺎ ً 
ﺇِﻥﱠ َﺭﺑﱠَﻚ ﻳَْﻌﻠَُﻢ ﺃَﻧﱠَﻚ  ﴿ﺗﻌﺎﻟﻰ: ﻗﺎﻝ ﻭﻗﺪ ﻛﺎﻥ ﻣﻔﺮﻭًﺿﺎ ﺛﻢ ﻧﺴﺦ ﻛﻤﺎ  ،�ﺬﻱ ﻧﺠﺰﻡ ﺑﻪ ﺃﻥ ﻗﻴﺎﻡ ﺍﻟﻠﻴﻞ ﻣﺴﺘﺤﺐ ﻓﻲ ﺣﻖ ﺃﻣﺔ ﺍﻟﻨﺒﻲ ﺍﻟ 
ﺎَﺭ َﻋﻠَِﻢ ﺃَْﻥ ﻟَْﻦ ﺗُْﺤُﺼﻮﻩ ُﻓَﺘَﺎَﺏ َﻋﻠَْﻴُﻜْﻢ ﻓَﺎْﻗَﺮُءﻭﺍ َﻣﺎ َﻭﺍﻟﻨﱠﻬَ  ﺗَﻘُﻮُﻡ ﺃَْﺩﻧَﻰ ِﻣْﻦ ﺛُﻠُﺜَِﻲ ﺍﻟﻠﱠْﻴِﻞ َﻭﻧِْﺼﻔَﻪ َُﻭﺛُﻠُﺜَﻪ َُﻭﻁَﺎﺋِﻔَﺔ ٌِﻣَﻦ ﺍﻟﱠِﺬﻳَﻦ َﻣَﻌَﻚ َﻭﷲﱠ  ُﻳُﻘَﺪﱢ ُﺭ ﺍﻟﻠﱠْﻴﻞ َ
ﻳَْﺒﺘَُﻐﻮَﻥ ِﻣْﻦ ﻓَْﻀِﻞ ﷲﱠ  َِﻭﺁََﺧُﺮﻭَﻥ ﻳُﻘَﺎﺗِﻠُﻮَﻥ ﻓِﻲ َﺳﺒِﻴِﻞ ﷲﱠ ِ  ﺍﻷﺭﺽﺗَﻴَﺴﱠ َﺮ ِﻣَﻦ ﺍْﻟﻘُْﺮﺁَِﻥ َﻋﻠَِﻢ ﺃَْﻥ َﺳﻴَُﻜﻮُﻥ ِﻣْﻨُﻜْﻢ َﻣْﺮَﺿﻰ َﻭﺁََﺧُﺮﻭَﻥ ﻳَْﻀِﺮﺑُﻮَﻥ ﻓِﻲ 
ﻓَﺘَﺎَﺏ  ﴿ :ﻟﻘﻮﻟﻪ ﺗﻌﺎﻟﻰ r، ﻭﻅﺎﻫﺮ ﺍﻵﻳﺔ ﻳﺪﻝ ﻋﻠﻰ ﺃﻧﻪ ﻣﻨﺴﻮﺥ ﺃﻳﻀﺎ ﻓﻲ ﺣﻖ ﺍﻟﻨﺒﻲ [02ﺍﻟﻤﺰﻣﻞ: ] ﴾ ﺎ ﺗَﻴَﺴﱠ َﺮ ِﻣْﻨﻪُ ﻓَﺎْﻗَﺮُءﻭﺍ ﻣ َ
 .ﻭﺃﻣﺘﻪ �ﻭﺍﻟﺨﻄﺎﺏ ﻟﻠﻨﺒﻲ ﴾َﻋﻠَْﻴُﻜﻢ ْ
 
ﻴﺮ ﺇﻟﻴﻪ ﺇﻻ ﺇﺫﺍ ﺳﻠﻤﻨﺎ ﻋﻠﻰ ﺃﻥ ﺍﻟﻘﻴﺎﻡ ﻓﻲ ﺣﻘﻬﻮﺍﺟﺐ، ﻭﻻ ﻳﺠﺐ ﺍﻟﻤﺼ﴾َﻭِﻣَﻦ ﺍﻟﻠﱠْﻴِﻞ ﻓَﺘَﻬَﺠﱠ ْﺪ ﺑِِﻪ ﻧَﺎﻓِﻠَﺔ ًﻟَﻚ َ ﴿ﻭﻗﺪ ﺍﺳﺘﺪﻝ ﺑﻘﻮﻟﻪ ﺗﻌﺎﻟﻰ:  
 _______________
 (883/ 8ﺯﺍﺩ ﺍﻟﻤﺴﻴﺮ )(6762) 
(ﻭﻗﺎﻝ: ﺻﺤﻴﺢ ﺍﻹﺳﻨﺎﺩ ﻭﻟﻢ ﻳﺨﺮﺟﺎﻩ ﺇﺳﻨﺎﺩﻩ ﺻﺤﻴﺢ ﺣﺪﺛﻨﺎ ﺃﺑﻮ ﺍﻟﻌﺒﺎﺱ ﻣﺤﻤﺪ ﺑﻦ ﻳﻌﻘﻮﺏ ﺣﺪﺛﻨﺎ ﻣﺤﻤﺪ ﺑﻦ ﺇﺳﺤﺎﻕ ﺍﻟﺼﻐﺎﻧﻲ ﺣ�ﺪﺛﻨﺎ ﺍﻟﺤﺴ�ﻦ 1683ﺡ) 2/845ﺍﻟﻤﺴﺘﺪﺭﻙ ﻟﻠﺤﺎﻛﻢ   (7762)
–  �ﻬﺎ ﺑﻦ ﺃﻭﻓﻰ ﻋﻦ ﺳﻌﺪ ﺑﻦ ﻫﺸﺎﻡ ﻗﺎﻝ ﺛﻢ ﻗﻠﺖ ﻟﻌﺎﺋﺸﺔ ﺭﺿ�ﻲ ﷲ ﻋﻨﻬ�ﺎ ﺃﺧﺒﺮﻳﻨ�ﻲ ﻋ�ﻦ ﻗ�ﺮﺍءﺓ ﺭﺳ�ﻮﻝ ﷲ  ﺑﻦ ﺑﺸﺮ ﺍﻟﻬﻤﺪﺍﻧﻲ ﺣﺪﺛﻨﺎ ﺍﻟﺤﻜﻢ ﺑﻦ ﻋﺒﺪ ﺍﻟﻤﻠﻚ ﺍﻟﻘﺮﺷﻲ ﺣﺪﺛﻨﺎ ﻗﺘﺎﺩﺓ ﻋﻦ ﺑﻴﻨ
 ﻓﺬﻛﺮﺗﺎﻟﺤﺪﻳﺚ
 ﺳﻨﺪﻩ ﺻﺤﻴﺢ ﻭﺭﻭﻱ ﻣﺮﺳﻼ ﻋﻦ ﻋﺪﺓ ﻣﻦ ﺍﻟﺘﺎﺑﻌﻴﻦ ﻣﻨﻬﻢ ﺍﻟﺤﺴﻦ ﻭﻗﺘﺎﺩﺓ ﻭﺃﺑﻲ ﻋﺒﺪ ﺍﻟﺮﺣﻤﻦ.  92/621ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ  (8762)
 (95/ 01ﺍﻟﻜﺸﻒ ﻭﺍﻟﺒﻴﺎﻥ ﻋﻦ ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﺁﻥ )(9762) 
 (164)
 
 ﺃﻥ ﻫﺬﻩ ﺍﻵﻳﺔ ﻧﺎﺳﺨﺔ ﻵﻳﺔ ﺍﻟﻤﺰﻣﻞ ﻭﻻ ﻳﻤﻜﻦ ﻣﻌﺮﻓﺔ ﺫﻟﻚ ﺇﻻ ﺑﻤﻌﺮﻓﺔ ﺍﻟﺘﺎﺭﻳﺦ، ﻭﻻ ﻣﻌﺮﻓﺔ ﻟﻠﺘﺎﺭﻳﺦ ﻫﻨﺎ، ﻓﻜﻠﺘﺎ ﺍﻵﻳﺘﻴﻦ ﻣﻜﻴﺘﻴﻦ ﻭﷲ ﺃﻋﻠﻢ،
ِﻣَﻦ ﺍﻟﻠﱠْﻴِﻞ ﻭ َ ﴿ :ﻭﺍﺣﺘﻤﻞ ﻗﻮﻟﻪ: ﻗﺎﻝ،ﻓﺎﻷﺻﻞ ﺃﻧﻪ ﻻ ﻭﺍﺟﺐ ﺇﻻ ﺍﻟﺼﻠﻮﺍﺕ ﺍﻟﺨﻤﺲ، ﻭﺑﻨﺤﻮ ﺫﻟﻚ ﻭﺭﺩ ﻋﻦ ﺍﻹﻣﺎﻡ ﺍﻟﺸﺎﻓﻌﻲ ﻓﻲ ﺃﺣﻜﺎﻡ ﺍﻟﻘﺮﺁﻥ
ﺃﻥ ﻳﺘﻬﺠﺪ ﺑﻐﻴﺮ ﺍﻟﺬﻱ ﻓﺮﺽ ﻋﻠﻴﻪ ﻣﻤﺎ ﺗﻴﺴﺮ ﻣﻨﻪ ﻓﻜﺎﻥ ﺍﻟﻮﺍﺟﺐ ﻁﻠﺐ ﺍﻻﺳﺘﺪﻻﻝ ﺑﺎﻟﺴﻨﺔ ﻋﻠﻰ ﺃﺣﺪ ﺍﻟﻤﻌﻨﻴﻴﻦ، ﻓﻮﺟﺪﻧﺎ  ﴾ ﻓَﺘَﻬَﺠﱠ ْﺪ ﺑِِﻪ ﻧَﺎﻓِﻠَﺔ ًﻟَﻚ َ
ﺓ ﺳﻨﺔ ﺭﺳﻮﻝ ﷲ ﺗﺪﻝ ﻋﻠﻰ ﺃﻥ ﻻ ﻭﺍﺟﺐ ﻣﻦ ﺍﻟﺼﻼﺓ ﺇﻻ ﺍﻟﺨﻤﺲ، ﻓﺼﺮﻧﺎ ﺇﻟﻰ ﺃﻥ ﺍﻟﻮﺍﺟﺐ ﺍﻟﺨﻤﺲ، ﻭﺃﻥ ﻣﺎ ﺳﻮﺍﻫﺎ ﻣﻦ ﻭﺍﺟﺐ ﻣﻦ ﺻﻼ
ﻓﺈﻧﻬﺎ ﻧﺎﺳﺨﺔ ﻟﻘﻴﺎﻡ ﺍﻟﻠﻴﻞ ﻭﻧﺼﻔﻪ ﻭﺛﻠﺜﻪ ﻭﻣﺎ ﺗﻴﺴﺮ، ﻭﻟﺴﻨﺎ ﴾َﻭِﻣَﻦ ﺍﻟﻠﱠْﻴِﻞ ﻓَﺘَﻬَﺠﱠ ْﺪ ﺑِِﻪ ﻧَﺎﻓِﻠَﺔ ًﻟَﻚ َ﴿ﻗﺒﻠﻬﺎ ﻣﻨﺴﻮﺥ ﺑﻬﺎ، ﺍﺳﺘﺪﻻﻻ ًﺑﻘﻮﻝ ﷲ ﻋﺰ ﻭﺟﻞ 
 .ﻧﺤﺐ ﻷﺣﺪ ﺗﺮﻙ ﺍﻟﺘﻬﺠﺪ ﺑﻤﺎ ﻳﺴﺮﻩ ﷲ ﻋﻠﻴﻪ ﻣﻦ ﻛﺘﺎﺑﻪ ﻣﺼﻠﻴًﺎ ﺑﻪ ﻭﻛﻴﻔﻤﺎ ﺃﻛﺜﺮ ﻓﻬﻮ ﺃﺣﺐ ﺇﻟﻴﻨﺎ. ﺍﻧﺘﻬﻰ
 .ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ،ﻭﻛﻼﻡ ﺃﻁﻮﻝ ﻣﻦ ﺫﻟﻚ، ﻭﺍﻟﺮﺍﺟﺢ ﻣﺎ ﺭﺟﺤﻪ ﺍﻟﺪﻟﻴﻞ ﻭﻓﻲ ﺍﻟﻤﺴﺄﻟﺔ ﻧﺰﺍﻉ
 
 ]ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ[
ﻭﺍﻟﻤﻬﻤ�ﺔ ،ﻟﺘﺴ�ﺘﻌﺪ ﻟﻸﻣ�ﺮ ﺍﻟﺠﻠﻴﻞ،ﻓﻲ ﻋﺒ�ﺎﺩﺓ ﺭﺑﻚ،ﻭﺍﻟﻘﻴ�ﺎﻡ ﻓﻴ�ﻪ ﺳ�ﺎﻋﺎﺕ،ﻭﺃﻧﺸ�ﻂ ﻟﺼ�ﻼﺓ ﺍﻟﻠﻴﻞ،ﺃﻱ ﺩﻉ ﺍﻟﺘﺰﻣﻞ ﻭﺍﻟﺘﻠﻔﻒ ﴾ﻗﻢ ﺍﻟﻠﻴﻞ ﺇﻻ ﻗﻠﻴﻼ  ﴿
. ﺛ�ﻢ ﻭﺿ�ﺢ ﺍﻟﻤﻘ�ﺪﺍﺭ ﺍﻟ�ﺬﻱ ﻳﻨﺒﻐ�ﻲ ﺃﻥ ﻳﺼ�ﺮﻓﻪ ﺍﻟﺮﺳ�ﻮﻝ ﻓ�ﻲ ﻋﺒ�ﺎﺩﺓ .ﻟﺠﺪﻳ�ﺪﻭﺗﺒﺼ�ﻴﺮﻫﻢ ﺑﺎﻟ�ﺪﻳﻦ ﺍ،ﺃﻻ ﻭﻫ�ﻲ ﺗﺒﻠﻴ�ﻎ ﺩﻋ�ﻮﺓ ﺭﺑ�ﻚ ﻟﻠﻨﺎﺱ،ﺍﻟﺸﺎﻗﺔ
 .ﺳﺒﺤﺎﻧﻪﻘﺎﻝ ﻓ،ﷲ
ﻭﺍﻟﻤﺮﺍﺩ ،ﺃﻛﺜ�ﺮ ﻣ�ﻦ ﺍﻟﻨﺼ�ﻒ ﺃﻭ،ﺃﻗﻞ ﻣﻦ ﺍﻟﻨﺼ�ﻒ ﻗﻠ�ﻴﻼ ﺃﻭ،ﺃﻱ ﻗﻢ ﻟﻠﺼﻼﺓ ﻭﺍﻟﻌﺒﺎﺩﺓ ﻧﺼﻒ ﺍﻟﻠﻴﻞ ﴾ﺯﺩ ﻋﻠﻴﻪ  ﺃﻭﺍﻧﻘﺺ ﻣﻨﻪ ﻗﻠﻴﻼ  ﺃﻭﻧﺼﻔﻪ  ﴿
ﻭﺃﺻ��ﺤﺎﺑﻪ ﺑﻘﻴ��ﺎﻡ  �ﻭﺍﻧﻤ��ﺎ ﻛﻠ��ﻒ ﺭﺳ��ﻮﻝ ﷲ  ﴿،ﻠ��ﻰ ﺍﻟﺜﻠﺜ��ﻴﻦﺑﺤﻴﺚ ﻻ ﺗﻘ��ﻞ ﻋ��ﻦ ﺛﻠ��ﺚ ﺍﻟﻠﻴ��ﻞ، ﻭﻻ ﺗﺰﻳ��ﺪ ﻋ،ﺃﻥ ﺗﻜ��ﻮﻥ ﻫ��ﺬﻩ ﺍﻟﺴ��ﺎﻋﺎﺕ ﻁﻮﻳﻠ��ﺔ
ﻭﺗﺮﺑﻴ�ﺔ ﺍﺻ�ﺤﺎﺑﻪ ﺍﻟﺘﺮﺑﻴ�ﺔ ﺍﻟﺠﺴ�ﻤﻴﺔ ﻭﺍﻟﺮﻭﺣﻴ�ﺔ ﻋﻠ�ﻰ ﺃﻛﻤ�ﻞ ،ﻟﻴﻜﻮﻥ ﺫﻟﻚ ﺣﺎﻓﺰﺍ ﻟﻬﻢ ﻋﻠﻰ ﺍﻻﺳﺘﻌﺪﺍﺩ ﺍﻟﻜﺎﻣ�ﻞ ﻟﻤﺠﺎﺑﻬ�ﺔ ﺧﺼ�ﻮﻡ ﺍﻟﺪﻋﻮﺓ،ﺍﻟﻠﻴﻞ
ﻟﻜﺮﻳﻤ�ﺔ ﻣ�ﺎ ﻳﺠﻌﻠﻬ�ﻢ ﻭﻳﺴ�ﺘﻔﻴﺪﻭﺍ ﻣ�ﻦ ﻫ�ﺬﻩ ﺍﻟﺘﺮﺑﻴ�ﺔ ﺍ،ﻭﺗﺠﺸ�ﻢ ﺍﻷﻫ�ﻮﺍﻝ ﻭﺍﻷﺧﻄﺎﺭ،ﺣﺘﻰ ﻳﺼ�ﺒﺮﻭﺍ ﻋﻠ�ﻰ ﺗﺤﻤ�ﻞ ﺍﻟﻤﺸ�ﺎﻕ ﻭﺍﻟﻤﺼﺎﻋﺐ،ﺍﻟﻮﺟﻮﻩ
ﻭﻣﻐﺎﺭﺑﻬ�ﺎ  ﺍﻷﺭﺽﻳﺘﻐﻠﺒﻮﻥ ﻋﻠﻰ ﻛﻞ ﺃﻣﺮ ﻋﺴﻴﺮ ﻳﻌﺮﺽ ﻟﻬﻢ، ﻭﻗﺪ ﻛﺎﻥ ﻣ�ﻦ ﺃﺛ�ﺮ ﻫ�ﺬﻩ " ﺍﻟﺘﺮﺑﻴ�ﺔ ﺍﻟﺮﻭﺣﻴ�ﺔ " ﺃﻥ ﻣﻠ�ﻚ ﺍﻟﻤﺴ�ﻠﻤﻮﻥ ﻣﺸ�ﺎﺭﻕ 
ﻓ�ﺄﻧﺰﻝ ﺍﻟﺘﺨﻔﻴ�ﻒ ،ﺣﻴ�ﺚ ﺭﺣ�ﻢ ﷲ ﺍﻟﻤﺆﻣﻨﻴﻦ،ﻭﻫﺬﻩ ﻫﻲ ﺍﻟﺴﻮﺭﺓ ﺍﻟﺘﻲ ﻧﺴ�ﺦ ﺁﺧﺮﻫ�ﺎ ﺃﻭﻟﻬﺎ ﴾ﺑﺠﻬﺎﺩﻫﻢ ﻭﺻﺒﺮﻫﻢ ﻭﺗﺤﻤﻠﻬﻢ ﻟﻸﺫﻯ ﻓﻲ ﺳﺒﻴﻞ ﷲ 
 :ﺗﻌﺎﻟﻰﻗﺎﻝ ﺛﻢ  ﴾ﺇﻥ ﺭﺑﻚ ﻳﻌﻠﻢ ﺃﻧﻚ ﺗﻘﻮﻡ ﺃﺩﻧﻰ ﻣﻦ ﺛﻠﺜﻲ ﺍﻟﻠﻴﻞ ﻭﻧﺼﻔﻪ ﻭﺛﻠﺜﻪ ﻭﻁﺎﺋﻔﺔ ﻣﻦ ﺍﻟﺬﻳﻦ ﻣﻌﻚ  ﴿ﻋﻠﻴﻬﻢ ﺑﻘﻮﻟﻪ 
ﻗﺎﻝ ،ﻟﻴﻜﻮﻥ ﻋﻮﻧﺎ ﻟ�ﻚ ﻋﻠ�ﻰ ﻓﻬ�ﻢ ﺍﻟﻘ�ﺮﺁﻥ ﻭﺗ�ﺪﺑﺮﻩ،ﻗﺮﺍءﺓ ﺗﺜﺒﺖ ﻭﺗﺆﺩﺓ ﻭﺗﻤﻬﻞ،ﺃﻱ ﺃﻗﺮﺍ ﺍﻟﻘﺮﺁﻥ ﺃﺛﻨﺎء ﻗﻴﺎﻣﻚ ﻓﻲ ﺍﻟﻠﻴﻞ ﴾ﻭﺭﺗﻞ ﺍﻟﻘﺮﺁﻥ ﺗﺮﺗﻴﻼ  ﴿
ﻭﺍﻟﺘﻔﻜﺮ ﻭﺍﻟﺘﺄﻣ�ﻞ ﻓ�ﻲ ﺣﻘ�ﺎﺋﻖ ﺍﻵﻳ�ﺎﺕ ،ﺣﺘﻰ ﻳ�ﺘﻤﻜﻦ ﺍﻟﻤﺼ�ﻠﻰ ﻣ�ﻦ ﺣﻀ�ﻮﺭ ﺍﻟﻘﻠ�ﺐ،ﻴﻞ ﺍﻟﻘﺮﺁﻥﻟﻤﺎ ﺃﻣﺮﻩ ﺗﻌﺎﻟﻰ ﺑﻘﻴﺎﻡ ﺍﻟﻠﻴﻞ ﺃﺗﺒﻌﻪ ﺑﺘﺮﺗ :ﺍﻟﺨﺎﺯﻥ
ﻭﻋﻨ�ﺪ ،ﻳﺤﺼ�ﻞ ﻟ�ﻪ ﺍﻟﺮﺟ�ﺎء ﻭﺍﻟﺨﻮﻑ،ﻭﻋﻨ�ﺪ ﺫﻛ�ﺮ ﺍﻟﻮﻋ�ﺪ ﻭﺍﻟﻮﻋﻴﺪ،ﻳﺴﺘﺸﻌﺮ ﺑﻘﻠﺒﻪ ﻋﻈﻤ�ﺔ ﷲ ﻭﺟﻼﻟﻪ،ﻓﻌﻨﺪ ﺍﻟﻮﺻﻮﻝ ﺇﻟﻰ ﺫﻛﺮ ﷲ،ﻭﻣﻌﺎﻧﻴﻬﺎ
ﻹﺳ�ﺮﺍﻉ ﻓ�ﻲ ﺍﻟﻘ�ﺮﺍءﺓ ﻳ�ﺪﻝ ﻋﻠ�ﻰ ﻋ�ﺪﻡ ﺍﻟﻮﻗ�ﻮﻑ ﻋﻠ�ﻰ ﻭﺍ،ﻓﻴﺴ�ﺘﻨﻴﺮ ﺍﻟﻘﻠ�ﺐ ﺑﻨ�ﻮﺭ ﻣﻌﺮﻓ�ﺔ ﷲ،ﻳﺤﺼ�ﻞ ﻟ�ﻪ ﺍﻻﻋﺘﺒﺎﺭ،ﺫﻛ�ﺮ ﺍﻟﻘﺼ�ﺺ ﻭﺍﻻﻣﺘﺜﺎﻝ
 -ﻳﻘﻄ�ﻊ ﺍﻟﻘ�ﺮﺍءﺓ ﺣﺮﻓ�ﺎ ﺣﺮﻓ�ﺎ  �ﻭﻗﺪ ﻛﺎﻥ ﺭﺳ�ﻮﻝ ﷲ ،ﺇﻧﻤﺎ ﻫﻮ ﺣﻀﻮﺭ ﺍﻟﻘﻠﺐ ﻋﻨﺪ ﺍﻟﻘﺮﺍءﺓ،ﻓﻈﻬﺮ ﺑﺬﻟﻚ ﺃﻥ ﺍﻟﻤﻘﺼﻮﺩ ﻣﻦ ﺍﻟﺘﺮﺗﻴﻞ،ﺍﻟﻤﻌﺎﻧﻰ
. ﺛ�ﻢ ﺑﻌ�ﺪ ﺃﻥ .ﻮﺫﻭﻻ ﻳﻤﺮ ﺑﺂﻳﺔ ﻋ�ﺬﺍﺏ ﺇﻻ ﻭﻗ�ﻒ ﻭﺗﻌ�،ﻻ ﻳﻤﺮ ﺑﺂﻳﺔ ﺭﺣﻤﺔ ﺇﻻ ﻭﻗﻒ ﻭﺳﺄﻝ،ﻭﻳﺨﺮﺝ ﺍﻟﺤﺮﻭﻑ ﻭﺍﺿﺤﺔ،ﺃﻱ ﻳﻘﺮﺃ ﺍﻟﻘﺮﺁﻥ ﺑﺘﻤﻬﻞ
 .﴾0862F9762﴿ﻭﺗﺪﺑﺮ ﺍﻟﻘﺮﺁﻥ ﻭﺗﻔﻬﻤﻪ ،ﻭﻗﻴﺎﻡ ﺍﻟﻠﻴﻞ،ﺃﻣﺮﻩ ﺗﻌﺎﻟﻰ ﺑﺎﻁﺮﺍﺡ ﺍﻟﻨﻮﻡ
 ﺍﻧﺘﻬﺖ ﺳﻮﺭﺓ ﺍﻟﻤﺰﻣﻞ
 
 
 ُﺳﻮَﺭﺓ ُﺍﻟُﻤﺪﱠ ﺛﱢﺮ ِ
 
 
َﻭﻟَِﺮﺑﱢَﻚ  ٦ۡﻜﺜُِﺮ َﻭَﻻ ﺗَۡﻤﻨُﻦ ﺗَۡﺴﺘَ  ٥َﻭٱﻟﺮﱡ ۡﺟَﺰ ﻓَﭑۡﻫُﺠۡﺮ  ٤َﻭﺛِﻴَﺎﺑََﻚ ﻓَﻄَﻬﱢۡﺮ  ۳َﻭَﺭﺑﱠَﻚ ﻓََﻜﺒﱢۡﺮ  ۲ﻗُۡﻢ ﻓَﺄَﻧِﺬۡﺭ  ۱ﻳَٰ ٓﺄَﻳﱡﻬَﺎ ٱۡﻟُﻤﺪﱠ ﺛﱢُﺮ  ﴿
 ﴾  ۷ﻓَﭑۡﺻﺒِۡﺮ 
 
 ﺍﻵﻳﺎﺕ. – ﴾ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﻤﺪﺛﺮ ﴿ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﻓﻠﻤﺎ ﻗﻀﻴﺖ ﺟﻮﺍﺭﻱ ،ﺟﺎﻭﺭﺕ ﺑﺤﺮﺍء ﺷﻬﺮﺍً  :» �ﺭﺳﻮﻝ ﷲ ﻗﺎﻝ  :»ﻗﺎﻝ  ﻋﻦ ﺟﺎﺑﺮﺃﺧﺮﺝ ﺍﻟﺸﻴﺨﺎﻥ  .9511
ﻓﺮﻓﻌﺖ ﺭﺃﺳﻲ ﻓﺈﺫﺍ ﺍﻟﻤﻠﻚ ﺍﻟﺬﻱ ﺟﺎءﻧﻲ ﺑﺤﺮﺍء، ﻓﺮﺟﻌﺖ ،ﻓﺎﺳﺘﺒﻄﻨﺖ ﺍﻟﻮﺍﺩﻱ ﻓﻨﻮﺩﻳﺖ ﻓﻠﻢ ﺃﺭ ﺃﺣﺪﺍً ،ﻧﺰﻟﺖ
 .«﴾﴾1862F0862﴿ﷲ ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﻤﺪﺛﺮ ﻗﻢ ﻓﺄﻧﺬﺭ ﴿:ﻧﻲ ﻓﺄﻧﺰﻝﺩﺛﺮﻭ :ﻓﻘﻠﺖ
ﻓﻠﻤﺎ ،ﺃﻥ ﺍﻟﻮﻟﻴﺪ ﺑﻦ ﺍﻟﻤﻐﻴﺮﺓ ﺻﻨﻊ ﻟﻘﺮﻳﺶ ﻁﻌﺎﻣﺎً  :»ﻋﺒﺎﺱ  ﻋﻦ ﺍﺑﻦﻭﺃﺧﺮﺝ ﺍﻟﻄﺒﺮﺍﻧﻲ ﺑﺴﻨﺪ ﺿﻌﻴﻒ  ]ﻙ[ .0611
 :ﺑﻌﻀﻬﻢﻗﺎﻝ ﺑﻌﻀﻬﻢ: ﻟﻴﺲ ﺑﺴﺎﺣﺮ ﻭﻗﺎﻝ ﺳﺎﺣﺮ ﻭ :ﺑﻌﻀﻬﻢﻘﺎﻝ ﻣﺎ ﺗﻘﻮﻟﻮﻥ ﻓﻲ ﻫﺬﺍ ﺍﻟﺮﺟﻞ؟ ﻓ: ﻗﺎﻝﺃﻛﻠﻮﺍ 
ﺳﺤﺮ :ﺑﻌﻀﻬﻢﻗﺎﻝ ﻟﻴﺲ ﺑﺸﺎﻋﺮ ﻭ :ﺑﻌﻀﻬﻢﻗﺎﻝ ﺷﺎﻋﺮ ﻭ :ﺑﻌﻀﻬﻢﻗﺎﻝ ﻟﻴﺲ ﺑﻜﺎﻫﻦ ﻭ:ﺑﻌﻀﻬﻢﻗﺎﻝ ﻛﺎﻫﻦ ﻭ
 ﴿:ﺇﻟﻰ ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ ﴾ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﻤﺪﺛﺮ ﻗﻢ ﻓﺄﻧﺬﺭ  ﴿:ﻓﺄﻧﺰﻝ ﷲ،ﻓﺤﺰﻥ ﻭﻗﻨﻊ ﺭﺃﺳﻪ ﻭﺗﺪﺛﺮ �ﻓﺒﻠﻎ ﺫﻟﻚ ﺍﻟﻨﺒﻲ ،ﻳﺆﺛﺮ
 .«﴾﴾2862F1862﴿ﻭﻟﺮﺑﻚ ﻓﺎﺻﺒﺮ
 
 ]ﺗﻌﻠﻴﻖ[
ﺑﺎﻟﺪﻋﻮﺓ  �ﺍﻟﻨﺒﻲ ﻭﻣﻮﺿﻮﻋﻬﺎ ﻧﻔﺲ ﻣﻮﺿﻮﻉ ﺍﻟﺴﻮﺭ ﺍﻟﻤﻜﻴﺔ، ﺑﺎﻹﺿﺎﻓﺔ ﺇﻟﻰ ﺃﻣﺮ ،ﺳﻮﺭﺓ ﺍﻟﻤﺪﺛﺮ ﺳﻮﺭﺓ ﻣﻜﻴﺔ ﻓﻲ ﻗﻮﻝ ﺍﻟﺠﻤﻴﻊ 
 _______________
 (714/ 3ﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )ﺻﻔﻮﺓ ﺍﻟ(0862) 
 7/603(ﻣﺴ��ﻨﺪ ﺃﺣﻤ��ﺪ   23611ﺡ) 6/205( ﺳ��ﻨﻦ ﺍﻟﻨﺴ��ﺎﺋﻲ ﺍﻟﻜﺒ��ﺮﻯ 161ﺡ) 1/441(ﺻ��ﺤﻴﺢ ﻣﺴ��ﻠﻢ 8364ﺡ) 4/ 4781ﺻ��ﺤﻴﺢ ﺍﻟﺒﺨ��ﺎﺭﻱ  92/ 341ﺗﻔﺴ��ﻴﺮ ﺍﻟﻄﺒ��ﺮﻱ  (1862)
 (9491ﺡ) 3/354(  ﻣﺴﻨﺪ ﺃﺑﻲ ﻳﻌﻠﻰ 8861ﺡ)1/532(ﻣﺴﻨﺪ ﺍﻟﻄﻴﺎﻟﺴﻲ 62341ﺡ)
 ﺇﺳﻨﺎﺩﻩ ﺇﺑﺮﺍﻫﻴﻢ ﺑﻦ ﻳﺰﻳﺪ ﺍﻟﺨﻮﺯﻱ ﻣﺘﺮﻭﻙ،ﻭﻗﺪ ﺗﻘﺪﻡ ﺣﺪﻳﺚ ﺟﺎﺑﺮ ﻓﻲ ﺍﻷﻭﺳﻂ( ﻭﻓﻲ 05211ﺡ)11/ 521ﺍﻟﻤﻌﺠﻢ ﺍﻟﻜﺒﻴﺮ  (2862)
 (264)
ﺍﻗﺮﺃ ﺑﺴﻢ ﺭﺑﻚ ﺍﻟﺬﻱ  ﴿ﻭﻗﺪ ﻧﺰﻟﺖ ﺑﻌﺪ ﺳﻮﺭﺓ ،ﺇﻟﻰ ﷲ ﻓﻲ ﻣﻄﻠﻊ ﻫﺬﻩ ﺍﻟﺴﻮﺭﺓ. ﻭﺳﻮﺭﺓ ﺍﻟﻤﺪﺛﺮ ﻫﻲ ﺃﻭﻝ ﺳﻮﺭﺓ ﺟﺎءﺕ ﺑﺎﻷﻣﺮ ﺑﺎﻟﺪﻋﻮﺓ
 ﺑﻌﺪ ﻓﺘﺮﺓ ﻣﻦ ﺍﻟﻮﺣﻲ.﴾ﺧﻠﻖ
 ﺍﻹﻣﺎﻡ ﺍﻟﺒﺨﺎﺭﻱﻗﺎﻝ  
ﺗًﺎ ﻣﻦ ﺍﻟﺴﻤﺎء، ﻓﺮﻓﻌﺖ ﻳﺤﺪﺙ ﻋﻦ ﻓﺘﺮﺓ ﺍﻟﻮﺣﻲ: "ﻓﺒﻴﻨﺎ ﺃﻧﺎ ﺃﻣﺸﻲ ﺇﺫ ﺳﻤﻌﺖ ﺻﻮ �ﺟﺎﺑﺮ ﺑﻦ ﻋﺒﺪ ﷲ: ﺃﻧﻪ ﺳﻤﻊ ﺭﺳﻮﻝ ﷲ  
، ﺍﻷﺭﺽﺑﺼﺮﻱ ﻗﺒََﻞ ﺍﻟﺴﻤﺎء، ﻓﺈﺫﺍ ﺍﻟﻤﻠﻚ ﺍﻟﺬﻱ ﺟﺎءﻧﻲ ﺑﺤﺮﺍء ﻗﺎﻋﺪ ﻋﻠﻰ ﻛﺮﺳﻲ ﺑﻴﻦ ﺍﻟﺴﻤﺎء ﻭﺍﻷﺭﺽ، ﻓََﺠﺜَْﺜُﺖ  ﻣﻨﻪ ﺣﺘﻰ ﻫََﻮﻳُﺖ ﺇﻟﻰ 
 .﴾3862F2862﴿﴾  ﻓَﺎْﻫُﺠﺮ ْ ﴿ﺇﻟﻰ: ﴾ﻳَﺎ ﺃَﻳﱡﻬَﺎ ﺍْﻟُﻤﺪﱠ ﺛﱢُﺮ ﻗُْﻢ ﻓَﺄَْﻧِﺬﺭ ْ ﴿ﻓﺄﻧﺰﻝ ﷲ ،ﻓﺠﺌﺖ ﺇﻟﻰ ﺃﻫﻠﻲ، ﻓﻘﻠﺖ: ﺯﻣﻠﻮﻧﻲ ﺯﻣﻠﻮﻧﻲ. ﻓﺰﻣﻠﻮﻧﻲ
 .ﻭﻫﻮ ﻧﻔﺲ ﺍﻟﺤﺪﻳﺚ ﺍﻟﺬﻱ ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﻁﺮﻓﺎ ًﻣﻨﻪ 
ﻓﻌﻞ ﺫﻟﻚ ﻓﺮﻗﺎً ﻣﻦ ﻛﻔﺎﺭ ﻗﺮﻳﺶ ﻓﻬﻮ ﺿﻌﻴﻒ ﺍﻹﺳﻨﺎﺩ ﻭﻗﺪ ﺗﻘﺪﻡ ﻓﻲ  �ﺃﻣﺎ ﺍﻷﺛﺮ ﺍﻟﺜﺎﻧﻲ ﺍﻟﺬﻱ ﺫﻛﺮﻩ ﺍﻟﻤﺆﻟﻒ ﻓﻲ ﻛﻮﻥ ﺍﻟﻨﺒﻲ  
 ﺳﻮﺭﺓ ﺍﻟﻤﺰﻣﻞ ﻧﺤﻮﻩ.
 
 ]ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ[
ﻭﺣﺬﺭ ﺍﻟﻨﺎﺱ ﻣﻦ ،ﻗﻢ ﻣﻦ ﻣﻀﺠﻌﻚ ﻗﻴﺎﻡ ﻋﺰﻡ ﻭﺗﺼﻤﻴﻢ،ﺍﻟﻨﻮﻡ ﻭﺍﻟﺮﺍﺣﺔﺃﻱ ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﻤﺘﻐﻄﻲ ﺑﻘﻄﻴﻔﺘﻪ ﻳﺮﻳﺪ  ﴾ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﻤﺪﺛﺮ ﻗﻢ ﻓﺄﻧﺬﺭ  ﴿
 .﴾4862F3862﴿ﻓﻲ ﺍﻟﺴﻮﺭﺓ ﺍﻟﺴﺎﺑﻘﺔ ﴾ﺍﻟﻤﺰﻣﻞ  ﴿ﻛﻤﺎ ﺧﻮﻁﺐ ﺑﻠﻔﻆ ،ﻭﺗﻠﻄﻔﺎ،ﺑﻬﺬﺍ ﺍﻟﻠﻔﻆ " ﺍﻟﻤﺪﺛﺮ " ﻣﺆﺍﻧﺴﺔ ﻟﻪ �ﺧﻮﻁﺐ ،ﻋﺬﺍﺏ ﷲ ﺇﻥ ﻟﻢ ﻳﺆﻣﻨﻮﺍ
  
 ﴾ ۱۱َﺫۡﺭﻧِﻲ َﻭَﻣۡﻦ َﺧﻠَۡﻘُﺖ َﻭِﺣﻴٗﺪﺍ  ﴿
 
 ﴾ﺫﺭﻧﻲ ﻭﻣﻦ ﺧﻠﻘﺖ ﻭﺣﻴﺪﺍً  ﴿ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﻓﻘﺮﺃ ﻋﻠﻴﻪ  �ﺃﻥ ﺍﻟﻮﻟﻴﺪ ﺑﻦ ﺍﻟﻤﻐﻴﺮﺓ ﺟﺎء ﺇﻟﻰ ﺍﻟﻨﺒﻲ  :»ﻋﺒﺎﺱ  ﻋﻦ ﺍﺑﻦﺍﻟﺤﺎﻛﻢ ﻭﺻﺤﺤﻪ  ﻭﺃﺧﺮﺝ .1611
ﻳﺎ ﻋﻢ ﺇﻥ ﻗﻮﻣﻚ ﻳﺮﻳﺪﻭﻥ ﺃﻥ ﻳﺠﻤﻌﻮﺍ ﻟﻚ ﻣﺎﻻً ﻟﻴﻌﻄﻮﻛﻪ : ﻘﺎﻝﻓﺒﻠﻎ ﺫﻟﻚ ﺃﺑﺎ ﺟﻬﻞ ﻓﺄﺗﺎﻩ ﻓ،ﻓﻜﺄﻧﻪ ﺭﻕ ﻟﻪ،ﺍﻟﻘﺮﺁﻥ
ﻗﻮﻻً ﻳﺒﻠﻎ ﻓﻘﻞ ﻓﻴﻪ : ﻗﺎﻝ،ﻟﻘﺪ ﻋﻠﻤﺖ ﻗﺮﻳﺶ ﺃﻧﻲ ﻣﻦ ﺃﻛﺜﺮﻫﺎ ﻣﺎﻻﻗﺎﻝ: ،ﻓﺈﻧﻚ ﺃﺗﻴﺖ ﻣﺤﻤﺪﺍً ﻟﺘﺘﻌﺮﺽ ﻟﻤﺎ ﻗﺒﻠﻪ
ﻓﻮﷲ ﻣﺎ ﻓﻴﻜﻢ ﺭﺟﻞ ﺃﻋﻠﻢ ﺑﺎﻟﺸﻌﺮ ﻣﻨﻲ ﻭﻻ ﺑﺮﺟﺰﻩ ﻭﻻ ،ﻭﻣﺎﺫﺍ ﺃﻗﻮﻝ: ﻘﺎﻝﻓ،ﻗﻮﻣﻚ ﺃﻧﻚ ﻣﻨﻜﺮ ﻟﻪ ﻭﺃﻧﻚ ﻛﺎﺭﻩ ﻟﻪ
ﻭﻭﷲ ﺇﻥ ﻟﻘﻮﻟﻪ ﻟﺤﻼﻭﺓ ﻭﺇﻥ ﻋﻠﻴﻪ  ،ﻭﷲ ﻣﺎ ﻳﺸﺒﻪ ﺍﻟﺬﻱ ﻳﻘﻮﻝ ﺷﻴﺌﺎ ًﻣﻦ ﻫﺬﺍ،ﺑﻘﺼﻴﺪﻩ ﻣﻨﻲ ﻭﻻ ﺑﺄﺷﻌﺎﺭ ﺍﻟﺠﻦ
ﻻ ﻳﺮﺿﻰ : ﻗﺎﻝ،ﻭﺇﻧﻪ ﻟﻴﺤﻄﻢ ﻣﺎ ﺗﺤﺘﻪ،ﻭﻣﺎ ﻳُﻌﻠﻲ ﻭﺇﻧﻪ ﻟﻴﻌﻠﻮﺍ،ﺃﻋﻼﻩ ﻣﻐﺪﻕ ﻭﺃﺳﻔﻠﻪ ﻣﻮﺭﻕ،ﻟﻄﻼﻭﺓ ﻭﺇﻧﻪ ﻟﻤﻨﻴﺮ
 :ﻓﻨﺰﻟﺖ،ﻫﺬﺍ ﺳﺤﺮ ﻳﺆﺛﺮ ﻳﺄﺛﺮﻩ ﻋﻦ ﻏﻴﺮﻩ: ﻗﺎﻝﻓﻠﻤﺎ ﻓﻜﺮ ،ﻓﺪﻋﻨﻲ ﺣﺘﻰ ﺃﻓﻜﺮﻗﺎﻝ ،ﻋﻨﻚ ﻗﻮﻣﻚ ﺣﺘﻰ ﺗﻘﻮﻝ ﻓﻴﻪ
 ﺇﺳﻨﺎﺩﻩ ﺻﺤﻴﺢ ﻋﻠﻰ ﺷﺮﻁ ﺍﻟﺒﺨﺎﺭﻱ   .«﴾ ﴾5862F4862﴿ﺫﺭﻧﻲ ﻭﻣﻦ ﺧﻠﻘﺖ ﻭﺣﻴﺪﺍ﴿
  .﴾6862F5862﴿ﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮ ﻭﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﻣﻦ ﻁﺮﻕ ﺃﺧﺮﻯ ﻧﺤﻮﻩ  .2611
 
 ]ﺗﻌﻠﻴﻖ[
 ﺍﻟﻤﺆﻟﻒ ﺃﺛﺮﻳﻦ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﻭﻫﻲ ﻧﺰﻟﺖ ﻓﻲ ﺍﻟﻮﻟﻴﺪ ﺑﻦ ﺍﻟﻤﻐﻴﺮﺓ ﻓﻲ ﻗﻮﻝ ﺟﻤﻴﻊ ﺃﻫﻞ ﺍﻟﺘﻔﺴﻴﺮ.ﺫﻛﺮ  
ﻭﺇﻥ ﻛﺎﻥ ﺍﻟﻨﺎﺱ ﺧﻠﻘﻮﺍ ﻣﺜﻞ ﺧﻠﻘﻪ. ﻭﺇﻧﻤﺎ ﺧﺺ ،ﻭﺍﻟﻤﻔﺴﺮﻭﻥ ﻋﻠﻰ ﺃﻧﻪ ﺍﻟﻮﻟﻴﺪ ﺑﻦ ﺍﻟﻤﻐﻴﺮﺓ ﺍﻟﻤﺨﺰﻭﻣﻲ ﺍﻟﻘﺮﻁﺒﻲ: ﺍﻹﻣﺎﻡﻗﺎﻝ  
ﺃﻧﺎ  :ﻛﺎﻥ ﺍﻟﻮﻟﻴﺪ ﻳﻘﻮﻝ :ﺍﺑﻦ ﻋﺒﺎﺱﻗﺎﻝ ﻤﻰ ﺍﻟﻮﺣﻴﺪ ﻓﻲ ﻗﻮﻣﻪ. ﻭﻛﺎﻥ ﻳﺴ،ﺑﺎﻟﺬﻛﺮ ﻻﺧﺘﺼﺎﺻﻪ ﺑﻜﻔﺮ ﺍﻟﻨﻌﻤﺔ ﻭﺇﻳﺬﺍء ﺍﻟﺮﺳﻮﻝ ﻋﻠﻴﻪ ﺍﻟﺴﻼﻡ
 ﴾ َﺫْﺭﻧِﻲ َﻭَﻣْﻦ َﺧﻠَْﻘﺖ ُ﴿ :ﷲ ﺗﻌﺎﻟﻰﻘﺎﻝ ﻭﻛﺎﻥ ﻳﺴﻤﻰ ﺍﻟﻮﺣﻴﺪ ؛ ﻓ،ﻭﻻ ﻷﺑﻲ ﺍﻟﻤﻐﻴﺮﺓ ﻧﻈﻴﺮ،ﻟﻴﺲ ﻟﻲ ﻓﻲ ﺍﻟﻌﺮﺏ ﻧﻈﻴﺮ،ﺍﻟﻮﺣﻴﺪ ﺑﻦ ﺍﻟﻮﺣﻴﺪ
 :ﺃﺣﺪﻫﻤﺎ :ﻳﺮﺟﻊ ﺇﻟﻰ ﺍﻟﺮﺏ ﺗﻌﺎﻟﻰ ﻋﻠﻰ ﻣﻌﻨﻴﻴﻦ ﴾ ﺍً َﻭِﺣﻴﺪ﴿ :ﺇﻥ ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ :ﻗﻮﻡﻗﺎﻝ ﺑﺰﻋﻤﻪ "ﻭﺣﻴﺪﺍ" ﻻ ﺃﻥ ﷲ ﺗﻌﺎﻟﻰ ﺻﺪﻗﻪ ﺑﺄﻧﻪ ﻭﺣﻴﺪ. ﻭ
 .﴾7862F6862﴿ﺫﺭﻧﻲ ﻭﺣﺪﻱ ﻣﻌﻪ ﻓﺄﻧﺎ ﺃﺟﺰﻳﻚ ﻓﻲ ﺍﻻﻧﺘﻘﺎﻡ ﻣﻨﻪ ﻋﻦ ﻛﻞ ﻣﻨﺘﻘﻢ
 
  ]ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ[
ﻭﻻ ﺣﻮﻝ ﻟﻪ ﻭﻻ ،ﻻ ﻣﺎﻝ ﻟﻪ ﻭﻻ ﻭﻟﺪ،ﻭﺣﻴﺪﺍ ﻓﺮﻳﺪﺍ،ﺍﻟﺬﻱ ﺧﻠﻘﺘﻪ ﻓﻰ ﺑﻄﻦ ﺃﻣﻪ،ﺃﻱ ﺩﻋﻨﻰ ﻳﺎ ﻣﺤﻤﺪ ﻭﻫﺬﺍ ﺍﻟﺸﻘﻰ ﴾ﺫﺭﻧﻲ ﻭﻣﻦ ﺧﻠﻘﺖ ﻭﺣﻴﺪﺍ  ﴿
 .﴾8862F7862﴿ﻭﻛﺬﺏ ﺑﺂﻳﺎﺗﻰﺛﻢ ﻛﻔﺮ ﺑﻰ ،ﻣﺪﺩ
 
ﻴَۡﺴﺘَۡﻴﻘَِﻦ ٱﻟﱠِﺬﻳَﻦ َﻭَﻣﺎ َﺟَﻌۡﻠﻨَﺎ ٓﺃَۡﺻَﺤٰ َﺐ ٱﻟﻨﱠﺎِﺭ ﺇِﻻﱠ َﻣﻠَٰ ٓﺌَِﻜٗﺔۖ َﻭَﻣﺎ َﺟَﻌۡﻠﻨَﺎ ِﻋﺪﱠ ﺗَﻬُۡﻢ ﺇِﻻﱠ ﻓِۡﺘﻨَٗﺔ ﻟﱢﻠﱠِﺬﻳَﻦ َﻛﻔَُﺮﻭْﺍ ﻟِ  ۰۳َﻋﻠَۡﻴﻬَﺎ ﺗِۡﺴَﻌﺔ ََﻋَﺸَﺮ  ﴿
ﻮَﻝ ٱﻟﱠِﺬﻳَﻦ ﻓِﻲ ﻗُﻠُﻮﺑِِﻬﻢ ٗﻨﺎ َﻭَﻻ ﻳَۡﺮﺗَﺎَﺏ ٱﻟﱠِﺬﻳَﻦ ﺃُﻭﺗُﻮْﺍ ٱۡﻟِﻜﺘَٰ َﺐ َﻭٱۡﻟُﻤۡﺆِﻣﻨُﻮَﻥ َﻭﻟِﻴَﻘُ ﻳﻤ َٰﺇﺃُﻭﺗُﻮْﺍ ٱۡﻟِﻜﺘَٰ َﺐ َﻭﻳَۡﺰَﺩﺍَﺩ ٱﻟﱠِﺬﻳَﻦ َءﺍَﻣﻨُٓﻮْﺍ ِ
ﺑﱢَﻚ ﺇِﻻﱠ َﻭَﻣﺎ ﻳَۡﻌﻠَُﻢ ُﺟﻨُﻮَﺩ ﺭ َ َﺮٞﺽ َﻭٱۡﻟَﻜٰ ﻔُِﺮﻭَﻥ َﻣﺎَﺫٓﺍ ﺃََﺭﺍَﺩ ٱﻟﱠ  ُﺑِﻬَٰ َﺬﺍ َﻣﺜَٗﻼﻭ َﻛَﺬٰ ﻟَِﻚ ﻳُِﻀﻞﱡ ٱﻟﱠ  َُﻣﻦ ﻳََﺸﺎُٓء َﻭﻳَۡﻬِﺪﻱ َﻣﻦ ﻳََﺸﺎُٓءﻭ ﻣ
 ﴾ ۱۳ﻫَُﻮﻭ َﻭَﻣﺎ ِﻫَﻲ ﺇِﻻﱠ ِﺫۡﻛَﺮٰﻯ ﻟِۡﻠﺒََﺸِﺮ 
 
 _______________
 (4/ 1ﺻﺤﻴﺢ ﺍﻟﺒﺨﺎﺭﻱ )(3862) 
 (424/ 3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(4862) 
ﺤﻴﺢ  ﻓﺈﻥ ﺭﻭﺍﻳﺔ ﺧﺎﻟﻒ ﻣﻌﻤﺮ ﻓﻴﻪ ﺣﻤﺎﺩ ﺑﻦ ﺯﻳﺪ ﻓﺮﻭﺍﻩ ﻋﻦ ﺃﻳﻮﺏ ﻋﻦ ﻋﻜﺮﻣﺔ ﻣﺮﺳﻼ ،ﻭﻫﻮ ﺍﻟﺼ 1/862ﺍﻻﻋﺘﻘﺎﺩ  1/751(ﺷﻌﺐ ﺍﻹﻳﻤﺎﻥ 2783ﺡ) 2/055ﺍﻟﻤﺴﺘﺪﺭﻙ ﻟﻠﺤﺎﻛﻢ  (5862)
 ﻼﻓﻬﻤﺎ.ﻣﻌﻤﺮ ﻋﻦ ﺍﻟﻌﺮﺍﻗﻴﻴﻦ ﻣﺘﻜﻠﻢ ﻓﻴﻬﺎ  ﻭﻗﺪ ﺃﺧﺮﺝ ﺍﻟﺸﻴﺨﺎﻥ ﺭﻭﺍﻳﺔ ﻣﻌﻤﺮ ﻋﻦ ﺃﻳﻮﺏ ﻭﻟﻜﻦ ﺣﻤﺎﺩ ﺑﻦ ﺯﻳﺪ ﻻ ﺷﻚ ﺃﻋﻠﻢ ﻓﺎﻟﻤﺼﻴﺮ ﺇﻟﻰ ﺭﻭﺍﻳﺘﻪ ﺃﻭﻟﻰ ﻋﻨﺪ ﺍﺧﺘ
 ﻋﻦ ﻗﺘﺎﺩﺓ ﻭﺳﻨﺪﻩ ﺻﺤﻴﺢ ﻣﺮﺳﻞ.  92/751ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ  (6862)
 (17/ 91ﺍﻟﻘﺮﻁﺒﻲ ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﻁﺒﻲ ـ  )(7862) 
 (524/ 3ﻟﻠﺼﺎﺑﻮﻧﻰ ) ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ(8862) 
 (364)
 
 ﺍﻵﻳﺎﺕ. – ﴾ﻋﻠﻴﻬﺎ ﺗﺴﻌﺔ ﻋﺸﺮ  ﴿ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﺃﻥ ﺭﻫﻄﺎ ﻣﻦ ﺍﻟﻴﻬﻮﺩ ﺳﺄﻟﻮﺍ ﺭﺟﻼً ﻣﻦ  :»ﺒﺮﺍء ﻋﻦ ﺍﻟﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﻭﺍﻟﺒﻴﻬﻘﻲ ﻓﻲ ﺍﻟﺒﻌﺚ   ]ﻙ[ .3611
ﻋﻠﻴﻬﺎ ﺗﺴﻌﺔ ﻋﺸﺮ  ﴿:ﻋﺘﺌﺬﻓﻨﺰﻝ ﻋﻠﻴﻪ ﺳﺎ،�ﻓﺠﺎءﻩ ﺟﺒﺮﻳﻞ ﻓﺄﺧﺒﺮﺍﻟﻨﺒﻲ ،ﻋﻦ ﺧﺰﻧﺔ ﺟﻬﻨﻢ �ﺃﺻﺤﺎﺏ ﺍﻟﻨﺒﻲ 
 .«﴾9862F8862﴿﴾ـ ﺍﻵﻳﺔ
ﻳﺎ ﻣﻌﺸﺮ ﻗﺮﻳﺶ ﻳﺰﻋﻢ ﻣﺤﻤﺪ ﺃﻥ ﺟﻨﻮﺩ ﷲ  :ﺃﺑﻮ ﺟﻬﻞ ﻳﻮﻣﺎً ﻗﺎﻝ  :»ﻗﺎﻝ ﺇﺳﺤﺎﻕ  ﻋﻦ ﺍﺑﻦﻭﺃﺧﺮﺝ  ]ﻙ[ .4611
 ﴿:ﻓﺄﻧﺰﻝ ﷲ،ﻭﺃﻧﺘﻢ ﺃﻛﺜﺮ ﺍﻟﻨﺎﺱ ﻋﺪﺩﺍً ﺃﻓﻴﻌﺠﺰ ﻣﺎﺋﺔ ﺭﺟﻞ ﻣﻨﻜﻢ ﻋﻨﺮﺟﻞ ﻣﻨﻬﻢ،ﻓﻲ ﺍﻟﻨﺎﺭ ﺗﺴﻌﺔ ﻋﺸﺮﻳﻌﺬﺑﻮﻧﻜﻢ 
 .«﴾0962F9862﴿﴾ـ ﺍﻵﻳﺔﻭﻣﺎ ﺟﻌﻠﻨﺎ ﺃﺻﺤﺎﺏ ﺍﻟﻨﺎﺭ ﺇﻻ ﻣﻼﺋﻜﺔ
 .﴾1962F0962﴿ﻓﺬﻛﺮﻩ.ﺫﻛﺮ ﻟﻨﺎ: ﻗﺎﻝ ﻋﻦ ﻗﺘﺎﺩﺓﻭﺃﺧﺮﺝ ﻧﺤﻮﻩ   .5611
 :ﺭﺟﻞ ﻣﻦ ﻗﺮﻳﺶ ﻳﺪﻋﻰ ﺃﺑﺎ ﺍﻷﺷﺪﻗﺎﻝ  ﴾ﻋﻠﻴﻬﺎ ﺗﺴﻌﺔ ﻋﺸﺮ  ﴿:ﻟﻤﺎ ﻧﺰﻟﺖ :»ﻗﺎﻝ  ﻋﻦ ﺍﻟﺴﺪﻱﻭﺃﺧﺮﺝ   ]ﻙ[ .6611
ﻳﺎ ﻣﻌﺸﺮ ﻗﺮﻳﺶ ﻻ ﻳﻬﻮﻟﻨﻜﻢ ﺍﻟﺘﺴﻌﺔ ﻋﺸﺮ، ﺃﻧﺎ ﺃﺩﻓﻊ ﻋﻨﻜﻢ ﺑﻤﻨﻜﺒﻲ ﺍﻷﻳﻤﻦ ﻋﺸﺮﺓ ﻭﺑﻤﻨﻜﺒﻲ ﺍﻷﻳﺴﺮ 
 .«﴾2962F1962﴿﴾ـ ﺍﻵﻳﺔﺍﻟﻨﺎﺭ ﺇﻻ ﻣﻼﺋﻜﺔ  ﻭﻣﺎ ﺟﻌﻠﻨﺎ ﺃﺻﺤﺎﺏ ﴿:ﻓﺄﻧﺰﻝ ﷲ،ﺍﻟﺘﺴﻌﺔ
 
 ]ﺗﻌﻠﻴﻖ[
ﻭﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﺳﺆﺍﻝ ﺍﻟﻴﻬﻮﺩ ﻟﺒﻌﺾ  ﴾ ﻋﻠﻴﻬﺎ ﺗﺴﻌﺔ ﻋﺸﺮ ﴿ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺛﺮﺍً ﻭﺍﺣﺪﺍً ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻗﻮﻝ ﷲ  
ﺍﻟﻴﻬﻮﺩ ﻧﺎﺱ ﻣﻦ ﻗﺎﻝ : ﻗﺎﻝﻭﺍﻷﺛﺮ ﻟﻪ ﺷﺎﻫﺪ ﻋﻨﺪ ﺍﻹﻣﺎﻡ ﺍﻟﺘﺮﻣﺬﻱ ﻓﻲ ﺍﻟﺴﻨﻦ ﻣﻦ ﺣﺪﻳﺚ ﺟﺎﺑﺮ ﺑﻦ ﻋﺒﺪ ﷲ ،ﺍﻟﺼﺤﺎﺑﺔ ﻋﻦ ﻋﺪﺩ ﺧﺰﻧﺔ ﺟﻬﻨﻢ
ﻻ ﻧﺪﺭﻱ ﺣﺘﻰ ﻧﺴﺄﻝ ﻧﺒﻴﻨﺎ ﻓﺠﺎء ﺭﺟﻞ ﺇﻟﻰ ﺍﻟﻨﺒﻲ  ﻗﺎﻟﻮﺍ ؟ﻷﻧﺎﺱ ﻣﻦ ﺃﺻﺤﺎﺏ ﺍﻟﻨﺒﻲ ﺻﻠﻰ ﷲ ﻋﻠﻴﻪ ﻭ ﺳﻠﻢ ﻫﻞ ﻳﻌﻠﻢ ﻧﺒﻴﻜﻢ ﻋﺪﺩ ﺧﺰﻧﺔ ﺟﻬﻨﻢ
ﻓﻤﺎ ﻗﺎﻝ  ؟ﺳﺄﻟﻬﻢ ﻳﻬﻮﺩ ﻫﻞ ﻳﻌﻠﻢ ﻧﺒﻴﻜﻢ ﻋﺪﺩ ﺧﺰﻧﺔ ﺟﻬﻨﻢﻗﺎﻝ  ؟ﻭﺑﻢ ﻏﻠﺒﻮﺍﻗﺎﻝ ﻳﺎ ﻣﺤﻤﺪ ﻏﻠﺐ ﺃﺻﺤﺎﺑﻚ ﺍﻟﻴﻮﻡ ﻘﺎﻝ ﺻﻠﻰ ﷲ ﻋﻠﻴﻪ ﻭ ﺳﻠﻢ ﻓ
ﻻ ﻧﻌﻠﻢ ﺣﺘﻰ ﻧﺴﺄﻝ ﻧﺒﻴﻨﺎ ﻟﻜﻨﻬﻢ ﻗﺪ ﺳﺄﻟﻮﺍ ﻧﺒﻴﻬﻢ  ﻘﺎﻟﻮﺍﻓ ؟ﺃﻳﻐﻠﺐ ﻗﻮﻡ ﺳﺌﻠﻮﺍ ﻋﻤﺎ ﻻ ﻳﻌﻠﻤﻮﻥﻗﺎﻝ ﻻ ﻧﺪﺭﻱ ﺣﺘﻰ ﻧﺴﺄﻝ ﻧﺒﻴﻨﺎ  ﻮﺍﻗﺎﻟﻗﺎﻝ  ؟ﻗﺎﻟﻮﺍ
ﻗﺎﻝ  ؟ﻳﺎ ﺃﺑﺎ ﺍﻟﻘﺎﺳﻢ ﻛﻢ ﻋﺪﺩ ﺧﺰﻧﺔ ﺟﻬﻨﻢ ﻗﺎﻟﻮﺍﺃﺭﻧﺎ ﷲ ﺟﻬﺮﺓ ﻋﻠﻲ ﺑﺄﻋﺪﺍء ﷲ ﺇﻧﻲ ﺳﺎﺋﻠﻬﻢ ﻋﻦ ﺗﺮﺑﺔ ﺍﻟﺠﻨﺔ ﻭﻫﻲ ﺍﻟﺪﺭﻣﻚ ﻓﻠﻤﺎ ﺟﺎءﻭﺍ  ﻘﺎﻟﻮﺍﻓ
 ﻗﺎﻟﻮﺍﻓﺴﻜﺘﻮﺍ ﻫﻨﻴﻬﺔ ﺛﻢ ﻗﺎﻝ  ؟ﻟﻬﻢ ﺍﻟﻨﺒﻲ ﺻﻠﻰ ﷲ ﻋﻠﻴﻪ ﻭ ﺳﻠﻢ ﻣﺎ ﺗﺮﺑﺔ ﺍﻟﺠﻨﺔﻗﺎﻝ ﻧﻌﻢ  ﻗﺎﻟﻮﺍﻋﺸﺮﺓ ﻭﻓﻲ ﻣﺮﺓ ﺗﺴﻊ  ﻫﻜﺬﺍ ﻭﻫﻜﺬﺍ ﻓﻲ ﻣﺮﺓ
 . ﻭﺍﺳﺘﻐﺮﺏ ﺍﻟﺘﺮﻣﺬﻱ ﻫﺬﺍ ﺍﻟﺤﺪﻳﺚ ﻭﺿﻌﻔﻪ ﻏﻴﺮﻩ.﴾3962F2962﴿ﺭﺳﻮﻝ ﷲ ﺻﻠﻰ ﷲ ﻋﻠﻴﻪ ﻭ ﺳﻠﻢ ﺍﻟﺨﺒﺰ ﻣﻦ ﺍﻟﺪﺭﻣﻚﻘﺎﻝ ﺃﺧﺒﺰﺓ ﻳﺎ ﺃﺑﺎ ﺍﻟﻘﺎﺳﻢ ﻓ
ﻭﻟﻴﺲ ﻛﺬﻟﻚ ﻓﺈﻥ ﺍﻵﻳﺔ ﻣﻜﻴﺔ ﻭﻟﻢ ﻳﻘﻊ ﺳﺆﺍﻝ ﺍﻟﻴﻬﻮﺩ ﻋﻦ  ،ﻝ ﻋﻠﻰ ﺃﻥ ﺍﻵﻳﺔ ﻣﺪﻧﻴﺔﻗﻠﺖ: ﻭﻫﺬﺍ ﺍﻷﺛﺮ ﻣﻊ ﺍﻟﺬﻱ ﺫﻛﺮﻩ ﺍﻟﻤﺆﻟﻒ ﻳﺪ 
 .ﺧﺰﻧﺔ ﺟﻬﻨﻢ ﻓﻲ ﻣﻜﺔ
ﻭﺧﺰﻧﺔ ﺟﻬﻨﻢ ﺍﻟﺘﺴﻌﺔ ﻋﺸﺮ ﻟﻢ ﻳﺮﺩ ﺑﻪ ﺣﺼﺮ ﺍﻟﻌﺪﺩ ﻓﻲ ﻫﺆﻻء ﺇﻧﻤﺎ ﻫﺆﻻء ﻫﻢ ﻧﻘﺒﺎء ﺧﺰﻧﺔ ﺟﻬﻨﻢ ﻭﻓﻲ ﺻﺤﻴﺢ ﻣﺴﻠﻢ ﻋﻦ ﺍﺑﻦ  
  ﴾4962F3962﴿[ﻳﺠﺮﻭﻧﻬﺎ]، ﻣﻊ ﻛﻞ ﺯﻣﺎﻡ ﺳﺒﻌﻮﻥ ﺃﻟﻒ ﻣﻠﻚ "ﻳﺆﺗﻰ ﺑﺠﻬﻨﻢ ﺗﻘﺎﺩ ﻳﻮﻡ ﺍﻟﻘﻴﺎﻣﺔ ﺑﺴﺒﻌﻴﻦ ﺃﻟﻒ ِﺯﻣﺎﻡ : �ﺍﻟﻨﺒﻲ ﻗﺎﻝ ﻣﺴﻌﻮﺩ 
ﻓﻬﺬﺍ ﺍﻟﺤﺪﻳﺚ ﻳﺪﻝ ﻋﻠﻰ ﻋﺪﺩ ﻻ ﻳﻌﻠﻤﻪ ﺇﻻ ﷲ ﻓﺒﺎﻥ ﻣﻦ ﺫﻟﻚ ﺃﻥ ﺍﻟﻤﺮﺍﺩ ﻣﻦ ﺍﻟﺘﺴﻌﺔ ﻋﺸﺮ ﻣﻠﻚ ﺍﻟﻤﺬﻛﺮﻭﻳﻦ ﻓﻲ ﺍﻵﻳﺔ ﺍﻟﻜﺮﻳﻤﺔ  
 ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ..ﺃﻧﻬﻢ ﻧﻘﺒﺎء ﻭﺭﺅﺳﺎء ﺧﺰﻧﺔ ﺟﻬﻨﻢ
 ﺍﻵﻳﺔ. ﴾ ﻣﺎ ﺟﻌﻠﻨﺎ ﺃﺻﺤﺎﺏ ﺍﻟﻨﺎﺭ ﺇﻻ ﻣﻼﺋﻜﺔﻭ ﴿ﺃﻣﺎ ﺑﺎﻗﻲ ﺍﻵﺛﺎﺭ ﺍﻟﺘﻲ ﺫﻛﺮﻫﺎ ﺍﻟﻤﺆﻟﻒ ﻓﻬﻲ ﻣﺘﻌﻠﻘﺔ ﺑﻘﻮﻝ ﷲ  
 .ﻭﻓﻴﻬﺎ ﺳﺒﺒﺎﻥ ﻟﻠﻨﺰﻭﻝ 
 .ﻓﻲ ﻗﻮﻝ ﺃﺑﻲ ﺟﻬﻞ :ﺍﻷﻭﻝ
 ﻭﻛﻼ ﺍﻷﺛﺮﻳﻦ ﺿﻌﻴﻔﺎ ﺍﻹﺳﻨﺎﺩ ﻭﺍﻟﻈﺎﻫﺮ ﺃﻥ ﺍﻵﻳﺔ ﻧﺰﻟﺖ ﻣﺠﺮﺩ ﺇﺧﺒﺎﺭ ﻣﻦ ﻏﻴﺮ ﺳﺒﺐ ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ..ﻓﻲ ﻗﻮﻝ ﺃﺑﻲ ﺍﻷﺷﺪ :ﻭﺍﻟﺜﺎﻧﻲ
 
 ]ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ[
ﻋﻠﻴﻬﺎ ﻣﻼﺋﻜﺔ ﻏﻼﻅ ﺷﺪﺍﺩ  ﴿ :ﻮﻥ ﻋﻠﻴﻬﺎ ﺗﺴﻌﺔ ﻋﺸﺮ " ﻣﻠﻜﺎ " ﻣﻦ ﺍﻟﺰﺑﺎﻧﻴﺔ ﺍﻷﺷﺪﺍء ﻛﻘﻮﻟﻪ ﺗﻌﺎﻟﻰﺃﻱ ﺧﺰﻧﺘﻬﺎ ﺍﻟﻤﻮﻛﻠ ﴾ﻋﻠﻴﻬﺎ ﺗﺴﻌﺔ ﻋﺸﺮ  ﴿
ﻭﻗﻮﺓ ﺍﻟﻮﺍﺣﺪ ﻣﻨﻬﻢ ﺃﻥ ،" ﻣﺎ ﺑﻴﻦ ﻣﻨﻜﺒﻲ ﺍﻟﻮﺍﺣﺪ ﻣﻨﻬﻢ ﻣﺴﻴﺮﺓ ﺳﻨﺔ :ﺍﺑﻦ ﻋﺒﺎﺱﻗﺎﻝ  ﴾ﻻ ﻳﻌﺼﻮﻥ ﷲ ﻣﺎ ﺃﻣﺮﻫﻢ ﻭﻳﻔﻌﻠﻮﻥ ﻣﺎ ﻳﺆﻣﺮﻭﻥ 
 .ﻢﻓﻴﺪﻓﻊ ﺑﺘﻠﻚ ﺍﻟﻀﺮﺑﺔ ﺳﺒﻌﻴﻦ ﺃﻟﻒ ﺇﻧﺴﺎﻥ ﻓﻲ ﻗﻌﺮ ﺟﻬﻨ،ﻳﻀﺮﺏ ﺑﺎﻟﻤﻘﻤﻊ
ﻭﻟﻢ ﻧﺠﻌﻠﻬﻢ ﻣﻦ ﺍﻟﺒﺸﺮ ﺣﺘﻰ ،ﺃﻱ ﻭﻣﺎ ﺟﻌﻠﻨﺎ ﺧﺰﻧﺔ ﺍﻟﻨﺎﺭ ﺇﻻ ﻣﻦ ﺍﻟﻤﻼﺋﻜﺔ ﺍﻟﻐﻼﻅ ﺍﻟﺸﺪﺍﺩ ﴾ﻭﻣﺎ ﺟﻌﻠﻨﺎ ﺃﺻﺤﺎﺏ ﺍﻟﻨﺎﺭ ﺇﻻ ﻣﻼﺋﻜﺔ  ﴿
 .ﻳﺼﺎﺭﻋﻮﻫﻢ ﻭﻳﻐﺎﻟﺒﻮﻫﻢ
ﺣﻴﺚ ﺍﺳﺘﻘﻠﻮﺍ ،ﺇﻻ ﺳﺒﺒﺎ ﻟﻔﺘﻨﺔ ﻭﺿﻼﻝ ﺍﻟﻤﺸﺮﻛﻴﻦ،ﺃﻱ ﻟﻢ ﻧﺠﻌﻞ ﺫﻟﻚ ﺍﻟﻌﺪﺩ ﴾ﻭﻣﺎ ﺟﻌﻠﻨﺎ ﻋﺪﺗﻬﻢ ﺇﻻ ﻓﺘﻨﺔ ﻟﻠﺬﻳﻦ ﻛﻔﺮﻭﺍ  ﴿
ﻭﺇﻧﻤﺎ  :ﺍﻟﻄﺒﺮﻱﻗﺎﻝ  ؟ﺛﻢ ﺗﺨﺮﺟﻮﻥ ﻣﻦ ﺍﻟﻨﺎﺭ،ﺃﻓﻴﻌﺠﺰ ﻛﻞ ﻣﺎﺋﺔ ﻣﻨﻜﻢ ﺃﻥ ﻳﺒﻄﺸﻮﺍ ﺑﻮﺍﺣﺪ! ﻣﻨﻬﻢ :ﺃﺑﻮ ﺟﻬﻞﻗﺎﻝ ﺣﺘﻰ ،ﻭﺍﻭﺍﺳﺘﻬﺰء،ﺑﻌﺪﺩﻫﺎ
 .ﺃﻧﺎ ﺃﻛﻔﻴﻜﻤﻮﻫﻢ -ﻋﻠﻰ ﺳﺒﻴﻞ ﺍﻹﺳﺘﻬﺰﺍء  -ﻭﻗﻮﻝ ﺑﻌﻀﻬﻢ ﻷﺻﺤﺎﺑﻪ ،ﻟﺘﻜﺬﻳﺒﻬﻢ ﺑﺬﻟﻚ،ﺟﻌﻞ ﷲ ﺍﻟﺨﺒﺮ ﻋﻦ ﻋﺪﺓ ﺧﺰﻧﺔ ﺟﻬﻨﻢ ﻓﺘﻨﺔ ﻟﻠﻜﺎﻓﺮﻳﻦ
ﺇﺫ ﻳﺠﺪﻭﻥ ﻫﺬﺍ ﺍﻟﻌﺪﺩ ﻓﻲ ﻛﺘﺒﻬﻢ ،ﻭﺃﻥ ﻫﺬﺍ ﺍﻟﻘﺮﺁﻥ ﻣﻦ ﻋﻨﺪ ﷲ،ﻦ ﺃﻫﻞ ﺍﻟﻜﺘﺎﺏ ﻣﻦ ﺻﺪﻕ ﻣﺤﻤﺪﺃﻱ ﻟﻴﺘﻴﻘ ﴾ﻟﻴﺴﺘﻴﻘﻦ ﺍﻟﺬﻳﻦ ﺃﻭﺗﻮﺍ ﺍﻟﻜﺘﺎﺏ  ﴿
 .ﺍﻟﻤﻨﺰﻟﺔ
ﻭﺗﺴﻠﻴﻢ ﺃﻫﻞ ﺍﻟﻜﺘﺎﺏ ﻟﻤﺎ ،�ﺑﻤﺎ ﻳﺸﻬﺪﻭﻥ ﻣﻦ ﺻﺪﻕ ﺃﺧﺒﺎﺭ ﻧﺒﻴﻬﻢ ،ﺃﻱ ﻭﻳﺰﺩﺍﺩ ﺍﻟﻤﺆﻣﻨﻮﻥ ﺗﺼﺪﻳﻘﺎ ﻟ ﻭﺭﺳﻮﻟﻪ ﴾ﻭﻳﺰﺩﺍﺩ ﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ ﺇﻳﻤﺎﻧﺎ  ﴿
 .ﻣﻮﺍﻓﻘﺎ ﻟﻠﺘﻮﺭﺍﺓ ﻭﺍﻹﻧﺠﻴﻞ،ﺟﺎء ﻓﻲ ﺍﻟﻘﺮﺁﻥ
ﻷﻧﻪ ﻟﻤﺎ ﺫﻛﺮ ﺍﻟﻴﻘﻴﻦ ،ﻭﻫﺬﺍ ﺗﺄﻛﻴﺪ ﻟﻤﺎ ﻗﺒﻠﻪ،ﺃﻱ ﻭﻻ ﻳﺸﻚ ﺃﻫﻞ ﺍﻟﻜﺘﺎﺏ ﻭﺍﻟﻤﺆﻣﻨﻮﻥ ﻓﻲ ﻋﺪﺩﻫﻢ ﴾ﺮﺗﺎﺏ ﺍﻟﺬﻳﻦ ﺃﻭﺗﻮﺍ ﺍﻟﻜﺘﺎﺏ ﻭﺍﻟﻤﺆﻣﻨﻮﻥ ﻭﻻ ﻳ ﴿
 _______________
 ﻭﻓﻴﻪ ﺍﻟﺤﺎﺭﺙ ﺍﻷﻋﻮﺭ ﺷﺪﻳﺪ ﺍﻟﻀﻌﻒ. 01/4833ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ   (9862)
 ﺿﻌﻴﻒ ﺍﻹﺳﻨﺎﺩ 92/951ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ   (0962)
 ﻣﺮﺳﻞ ﺻﺤﻴﺢ ﺍﻹﺳﻨﺎﺩ 92/951ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ   (1962)
 92/ 061ﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮ ﻣﻌﻨﺎﻩ ﻋﻦ ﻣﺠﺎﻫﺪ ﻣﻨﻘﻄﻊ ﻣﺮﺳﻞ ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ  01/4833ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ   (2962)
 (924/ 5)    ﺳﻨﻦ ﺍﻟﺘﺮﻣﺬﻱ (3962) 
 (941/ 8ﺻﺤﻴﺢ ﻣﺴﻠﻢ ـ )(4962) 
 (464)
 .ﺍﻹﻁﻨﺎﺏ :ﻭﻫﻮ ﻣﺎ ﻳﺴﻤﻴﻪ ﻋﻠﻤﺎء ﺍﻟﺒﻼﻏﺔ،ﻣﺒﺎﻟﻐﺔ ﻭﺗﺄﻛﻴﺪﺍ ﴾ﻭﻻ ﻳﺮﺗﺎﺏ  ﴿ :ﻓﻜﺄﻥ ﻗﻮﻟﻪ،ﻧﻔﻰ ﻋﻨﻬﻢ ﺍﻟﺸﻚ
ﻭﺍﻟﻜﺎﻓﺮﻭﻥ ﻣﻦ ﺃﻫﻞ ،ﺃﻱ ﻭﻟﻴﻘﻮﻝ ﺍﻟﺬﻳﻦ ﻓﻲ ﻗﻠﻮﺑﻬﻢ ﺷﻚ ﻭﻧﻔﺎﻕ ﴾ﷲ ﺑﻬﺬﺍ ﻣﺜﻼ  ﻭﻟﻴﻘﻮﻝ ﺍﻟﺬﻳﻦ ﻓﻰ ﻗﻠﻮﺑﻬﻢ ﻣﺮﺽ ﻭﺍﻟﻜﺎﻓﺮﻭﻥ ﻣﺎﺫﺍ ﺃﺭﺍﺩ ﴿
ﻭﻟﻤﺎﺫﺍ ﻳﺨﻮﻓﻨﺎ ﺑﻮﺍﺳﻄﺘﻪ ﻣﻦ ﺳﻘﺮ ﻭﺧﺰﻧﺘﻬﺎ ﺍﻟﺘﺴﻌﺔ  ؟ﺍﻟﺬﻱ ﻫﻮ ﻣﺜﻞ ﻓﻲ ﺍﻟﻐﺮﺍﺑﺔ ﻭﺍﻟﻨﻜﺎﺭﺓ ؟ﻓﻲ ﺷﻲء ﺃﺭﺍﺩ ﷲ ﺑﻬﺬﺍ ﺍﻟﻘﻮﻝ ﺍﻟﻌﺠﻴﺐ :ﻣﻜﺔ
ﻫﻮ ﺇﻧﻪ ،ﻓﺎﻟﻤﻘﺼﻮﺩ ﻣﻦ ﺇﻋﺎﺩﺓ ﻫﺬﺍ ﺍﻟﻜﻼﻡ،ﺑﻌﺪ ﺫﻟﻚﺇﺛﺒﺎﺕ ﺍﻟﻴﻘﻴﻦ ﻓﻲ ﺑﻌﺾ ﺍﻷﺣﻮﺍﻝ ﻻ ﻳﻨﺎﻓﻰ ﺣﺼﻮﻝ ﺍﻻﺭﺗﻴﺎﺏ  :ﺍﻟﺮﺍﺯﻱﻗﺎﻝ  ؟ﻋﺸﺮ
ﻳﻌﻠﻢ ﻣﻦ ﺣﺎﻝ ﻗﺮﻳﺶ ﺇﻧﻪ ﻣﺘﻰ ﺃﺧﺒﺮﻫﻢ ﺑﻬﺬﺍ ﺍﻟﻌﺪﺩ  �ﻭﻗﺪ ﻛﺎﻥ ،ﺑﺤﻴﺚ ﻻ ﻳﺤﺼﻞ ﻋﻘﺒﻪ ﺍﻟﺒﺘﺔ ﺷﻚ ﻭﻻ ﺭﻳﺐ،ﺣﺼﻞ ﻟﻬﻢ ﻳﻘﻴﻦ ﺟﺎﺯﻡ
 .ﻐﺎﻳﺔ ﻣﻦ ﺫﻛﺮ ﻫﺬﺍ ﺍﻟﺨﺒﺮ ﺃﻭﺿﺢ ﺑﻴﺎﻥﻭﻟﺬﻟﻚ ﺑﻴﻦ ﺗﻌﺎﻟﻰ ﺍﻟ،ﻓﺈﻧﻬﻢ ﻳﺴﺘﻬﺰﺋﻮﻥ ﺑﻪ ﻭﻳﻀﺤﻜﻮﻥ ﻣﻨﻪ،ﺍﻟﻌﺠﻴﺐ
ﻳﻀﻞ ﷲ ﻋﻦ ﺍﻟﻬﺪﺍﻳﺔ ﻭﺍﻹﻳﻤﺎﻥ ﻣﻦ ﺃﺭﺍﺩ ،ﺃﻱ ﻣﺜﻞ ﻣﺎ ﺃﺿﻞ ﷲ ﺃﺑﺎ ﺟﻬﻞ ﻭﺃﺻﺤﺎﺑﻪ ﴾ﻳﺸﺎء ﻭﻳﻬﺪﻱ ﻣﻦ ﻳﺸﺎء  ﻛﺬﻟﻚ ﻳﻀﻞ ﷲ ﻣﻦ ﴿
 .ﻭﺍﻟﺤﺠﺔ ﺍﻟﺪﺍﻣﻐﺔ،ﻭﻟﻪ ﺍﻟﺤﻜﻤﺔ ﺍﻟﺒﺎﻟﻐﺔ،ﻭﻳﻬﺪﻱ ﻣﻦ ﺃﺭﺍﺩ ﻫﺪﺍﻳﺘﻪ،ﺇﺿﻼﻟﻪ
ﻭﻓﻲ ﺍﻵﻳﺔ ﺭﺩ ﻋﻠﻰ ،ﻤﻴﻦﻭﻛﺜﺮﺗﻬﻢ ﺇﻻ ﷲ ﺭﺏ ﺍﻟﻌﺎﻟ،ﻭﻗﻮﺗﻬﻢ ﻭﺿﺨﺎﻣﺔ ﺧﻠﻘﻬﻢ،ﺃﻱ ﻭﻣﺎ ﻳﻌﻠﻢ ﻋﺪﺩ ﺍﻟﻤﻼﺋﻜﺔ ﴾ﻭﻣﺎ ﻳﻌﻠﻢ ﺟﻨﻮﺩ ﺭﺑﻚ ﺇﻻ ﻫﻮ  ﴿
 .ﺃﻣﺎ ﻟﺮﺏ ﻣﺤﻤﺪ ﺃﻋﻮﺍﻥ ﺇﻻ ﺗﺴﻌﺔ ﻋﺸﺮ؟: ﻗﺎﻝﺃﺑﻲ ﺟﻬﻞ ﺣﻴﻦ 
 .﴾5962F4962﴿ﺇﻻ ﻣﻮﻋﻈﺔ ﻭﺗﺬﻛﺮﺓ ﻟﻠﺨﻠﻖ ﻟﻴﺨﺎﻓﻮﺍ ﻭﻳﻄﻴﻌﻮﺍ،ﺍﻟﺘﻲ ﻭﺻﻔﻬﺎ ﻟﻜﻢ ﺍﻟﺠﺒﺎﺭ،ﺃﻱ ﻭﻣﺎ ﻫﺬﻩ ﺍﻟﻨﺎﺭ ﴾ﻭﻣﺎ ﻫﻲ ﺇﻻ ﺫﻛﺮﻯ ﻟﻠﺒﺸﺮ  ﴿
 
  ﴾  ۲٥ﻣﱢ ۡﻨﻬُۡﻢ ﺃَﻥ ﻳُۡﺆﺗَٰﻰ ُﺻُﺤٗﻔﺎ ﻣﱡ ﻨَﺸﱠَﺮٗﺓ  ﺑَۡﻞ ﻳُِﺮﻳُﺪ ُﻛﻞﱡ ٱۡﻣِﺮٕﻱٖ  ﴿
 
  .﴾ﺑﻞ ﻳﺮﻳﺪ ﻛﻞ ﺍﻣﺮﺉ ﻣﻨﻬﻢ  ﴿ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﻟﺌﻦ ﻛﺎﻥ ﻣﺤﻤﺪ ﺻﺎﺩﻗﺎً ﻓﻠﻴﺼﺒﺢ ﺗﺤﺖ ﺭﺃﺱ ﻛﻞ ﺭﺟﻞ ﻣﻨﺎ  ﻗﺎﻟﻮﺍ :»ﻗﺎﻝ  ﻋﻦ ﺍﻟﺴﺪﻱﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺍﻟﻤﻨﺬﺭ  .7611
 .«﴾﴾6962F5962﴿ﺑﻞ ﻳﺮﻳﺪ ﻛﻞ ﺍﻣﺮﻯء ﻣﻨﻬﻢ ﺃﻥ ﻳﺆﺗﻲ ﺻﺤﻔﺎ ﻣﻨﺸﺮﺓ ﴿:ﻓﻨﺰﻟﺖ،ﺻﺤﻴﻔﺔ ﻓﻴﻬﺎ ﺑﺮﺍءﺓ ﻭﺃﻣﻨﺔ ﻣﻦ ﺍﻟﻨﺎﺭ
 
 ]ﺗﻌﻠﻴﻖ[
ﻓﻬﻢ ﻟﻢ ﻳﻄﻠﺒﻮﺍ ﺍﻟﺼﺤﻒ ،ﻭﻫﻮ ﻳﺪﻝ ﻋﻠﻰ ﻋﻨﺎﺩ ﻛﻔﺎﺭ ﻗﺮﻳﺶ،ﺍﺣﺪﺍً ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺛﺮﺍً ﻭ 
 . �ﺑﺮﺍءﺓ ﻣﻦ ﺍﻟﻨﺎﺭ ﺧﻮﻓﺎ ًﻣﻦ ﻋﺬﺍﺏ ﷲ ﺇﻧﻤﺎ ﻁﻠﺒﻮﻫﺎ ﻋﻠﻰ ﺳﺒﻴﻞ ﺍﻟﺘﻌﺠﻴﺰ ﻛﻤﺎ ﺗﻘﺪﻡ ﻣﻦ ﺍﻗﺘﺮﺍﺣﻬﻢ ﺍﻵﻳﺎﺕ ﻋﻠﻰ ﺭﺳﻮﻝ ﷲ 
 ﻭﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻟﻬﺎ ﻗﻮﻻﻥ ﺁﺧﺮﺍﻥ. 
ﻗﺎﺋﻠﻮﻥ ﻣﻦ ﺍﻟﻨﺎﺱ: ﻳﺎ ﻗﺎﻝ ﻗﺪ : ﻗﺎﻝ ﴾ﻳُِﺮﻳُﺪ ُﻛﻞﱡ ﺍْﻣِﺮٍﺉ ِﻣْﻨﻬُْﻢ ﺃَْﻥ ﻳُْﺆﺗَﻰ ُﺻُﺤﻔًﺎ ُﻣﻨَﺸﱠ َﺮﺓ ًﺑَْﻞ  ﴿ﺍﻹﻣﺎﻡ ﺍﺑﻦ ﺟﺮﻳﺮ ﻋﻦ ﻗﺘﺎﺩﺓ، ﻗﻮﻟﻪ:ﻗﺎﻝ  
 .﴾7962F6962﴿ﻗﺘﺎﺩﺓ: ﻳﺮﻳﺪﻭﻥ ﺃﻥ ﻳﺆﺗﻮﺍ ﺑﺮﺍءﺓ ﺑﻐﻴﺮ ﻋﻤﻞﻗﺎﻝ ﻣﺤﻤﺪ ﺇﻥ ﺳّﺮﻙ ﺃﻥ ﻧﺘﺒﻌﻚ ﻓﺄﺗﻨﺎ ﺑﻜﺘﺎﺏ ﺧﺎﺻﺔ ﺇﻟﻰ ﻓﻼﻥ ﻭﻓﻼﻥ، ﻧﺆﻣﺮ ﻓﻴﻪ ﺑﺎﺗﺒﺎﻋﻚ، 
 : ﻗﺎﻟﻮﺍﺇﻥ ﺍﻟﻤﺸﺮﻛﻴﻦ  :ﻲﺍﻟﻜﻠﺒﻗﺎﻝ ﺍﻹﻣﺎﻡ ﺍﻟﺜﻌﻠﺒﻲ ﻭﻗﺎﻟﻪ ﻭﺍﻟﺜﺎﻟﺚ  
ﻓﻜﺮﻫﻪ ﺭﺳﻮﻝ ﷲ ﺻﻠﻰ ّﷲ ﻋﻠﻴﻪ ،ﻳﺎ ﻣﺤﻤﺪ ﺑﻠﻐﻨﺎ ﺃﻥ ﺍﻟﺮﺟﻞ ﻣﻦ ﺑﻨﻲ ﺇﺳﺮﺍﺋﻴﻞ ﻳﺼﺒﺢ ﻣﻜﺘﻮﺏ ﻋﻨﺪ ﺭﺃﺳﻪ ﺫﻧﺒﻪ ﻭﻛﻔﺎﺭﺗﻪ ﻓﺄﺗﻨﺎ ﺑﻤﺜﻞ ﺫﻟﻚ
 .﴾8962F7962﴿ﻭﺃﻧﺰﻝ ﷲ ﺳﺒﺤﺎﻧﻪ ﻫﺬﻩ ﺍﻵﻳﺔ َﻛﻼﱠ ﻟﻴﺲ ﻛﻤﺎ ﺗﻘﻮﻟﻮﻥ ﻭﺗﺮﻳﺪﻭﻥ،ﻭﺳﻠﻢ
 ﻟﺠﻮﺯﻱ ﺃﻥ ﺍﻟﻘﻮﻝ ﺍﻟﺜﺎﻧﻲ ﻫﻮ ﻗﻮﻝ ﺍﻟﺠﻤﻬﻮﺭ ﻓﺎﻟ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ.ﻗﻠﺖ: ﻭﻛﻞ ﻫﺬﻩ ﺍﻷﻗﻮﺍﻝ ﻣﺤﺘﻠﻤﺔ ﻭﻗﺪ ﺫﻛﺮ ﺍﻹﻣﺎﻡ ﺍﺑﻦ ﺍ 
 
 ]ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ[
ﻛﻤﺎ ،ﺃﻥ ﻳﻨﺰﻝ ﻋﻠﻴﻪ ﻛﺘﺎﺏ ﻣﻦ ﷲ،ﺃﻱ ﺑﻞ ﻳﻄﻤﻊ ﻛﻞ ﻭﺍﺣﺪ ﻣﻦ ﻫﺆﻻء ﺍﻟﻤﺠﺮﻣﻴﻦ ﴾ﺑﻞ ﻳﺮﻳﺪ ﻛﻞ ﺍﻣﺮﻯء ﻣﻨﻬﻢ ﺃﻥ ﻳﺆﺗﻰ ﺻﺤﻔﺎ ﻣﻨﺸﺮﺓ  ﴿
ﻭﺍﻟﻐﺮﺽ ﻣﻦ ﺍﻵﻳﺔ ﺑﻴﺎﻥ ﺇﻣﻌﺎﻧﻬﻢ ﻓﻲ  ؟ﻞ ﻭﺍﻷﻧﺒﻴﺎءﻭﻳﺮﻳﺪ ﺃﻥ ﻳﺘﻨﺰﻝ ﻋﻠﻴﻪ ﺍﻟﻮﺣﻲ ﻛﻤﺎ ﺗﻨﺰﻝ ﻋﻠﻰ ﺍﻟﺮﺳ ؟ﺃﻧﺰﻝ ﻋﻠﻰ ﻣﺤﻤﺪ ﺻﻠﻰ ﷲ 
ﻭﺍﺳﺘﻤﻊ ﻟﻤﺎ ﻫﻮ ﺃﻋﺠﺐ ،ﻣﻤﺎ ﻓﻴﻪ ﺧﻴﺮﻫﻢ ﻭﺳﻌﺎﺩﺗﻬﻢ،ﻭﻧﻔﺎﺭﻫﻢ ﻧﻔﺎﺭ ﺍﻟﻌﺠﻤﺎﻭﺍﺕ،ﺩﻉ ﻋﻨﻚ ﺫﻛﺮ ﺇﻋﺮﺍﺿﻬﻢ ﻭﻏﺒﺎﻭﺗﻬﻢ :ﻭﻛﺄﻧﻪ ﻳﻘﻮﻝ،ﺍﻟﻀﻼﻟﺔ
 .﴾9962F8962﴿ﻭﻫﻴﻬﺎﺕ ﺃﻥ ﻳﺼﻞ ﺍﻷﺷﻘﻴﺎء ﺇﻟﻰ ﻣﺮﺍﺗﺐ ﺍﻷﻧﺒﻴﺎء،ﺃﻥ ﻳﻜﻮﻥ ﺭﺳﻮﻻ ﻳﻮﺣﻰ ﺇﻟﻴﻪ،ﻭﺫﻟﻚ ﻁﻤﻊ ﻛﻞ ﻓﺮﺩ ﻣﻨﻬﻢ،ﻭﺃﻏﺮﺏ
ﻗﻠﺖ: ﻫﺬﺍ ﺍﻟﺬﻱ ﺫﻛﺮﻩ ﻓﻀﻴﻠﺔ ﺍﻟﺸﻴﺦ ﺍﻟﺼﺎﺑﻮﻧﻲ ﻟﻢ ﺃﺟﺪﻩ ﻓﻲ ﺃﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ ﻣﻦ ﺃﻧﻬﻢ ﺗﻤﻨﻮﺍ ﺃﻥ ﻳﺆﺗﻮﺍ ﻛﺘﺒﺎً ﻣﺜﻞ ﺍﻟﻜﺘﺐ ﺍﻟﻤﻨﺰﻟﺔ  
 ﻋﻠﻰ ﺍﻷﻧﺒﻴﺎء ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ.
 ﺍﻧﺘﻬﺖ ﺳﻮﺭﺓ ﺍﻟﻤﺪﺛﺮ
 
 
 ُﺳﻮَﺭﺓ ُﺍﻟﻘِﻴَﺎَﻣﺔ ِ
 
 
ﺛُﻢﱠ ﺇِﻥﱠ َﻋﻠَۡﻴﻨَﺎ ﺑَﻴَﺎﻧَﻪُۥ  ۸۱ﻓَﺈَِﺫﺍ ﻗََﺮۡﺃﻧَٰ ﻪ ُﻓَﭑﺗﱠﺒِۡﻊ ﻗُۡﺮَءﺍﻧَﻪُۥ  ۷۱َﻌﻪُۥ َﻭﻗُۡﺮَءﺍﻧَﻪُۥ ﺇِﻥﱠ َﻋﻠَۡﻴﻨَﺎ َﺟﻤ ۡ ٦۱َﻻ ﺗَُﺤﺮﱢ ۡﻙ ﺑِﻪِۦ ﻟَِﺴﺎﻧََﻚ ﻟِﺘَۡﻌَﺠَﻞ ﺑِِﻪٓۦ  ﴿
  ﴾ ۹۱
 
 ﺍﻵﻳﺎﺕ. – ﴾ﻻ ﺗﺤﺮﻙ ﺑﻪ ﻟﺴﺎﻧﻚ ﴿ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﺇﺫﺍ ﻧﺰﻝ ﻋﻠﻴﻪ ﺍﻟﻮﺣﻲ ﻳﺤﺮﻙ ﺑﻪ ﻟﺴﺎﻧﻪ  �ﻛﺎﻥ ﺭﺳﻮﻝ ﷲ  »: ﻗﺎﻝﻋﺒﺎﺱ  ﻋﻦ ﺍﺑﻦﺃﺧﺮﺝ ﺍﻟﺒﺨﺎﺭﻱ  ]ﻙ[ .8611
 _______________
 (824/ 3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(5962) 
 ﻣﺮﺳﻞ. (6962)
 (34/ 42ﺟﺎﻣﻊ ﺍﻟﺒﻴﺎﻥ )ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ( )(7962) 
 (97/ 01ﺍﻟﻜﺸﻒ ﻭﺍﻟﺒﻴﺎﻥ ﻋﻦ ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﺁﻥ )(8962) 
 (034/ 3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(9962) 
 (564)
 
 .«﴾0072F9962﴿﴾ـ ﺍﻵﻳﺔﻻ ﺗﺤﺮﻙ ﺑﻪ ﻟﺴﺎﻧﻚ ﻟﺘﻌﺠﻞ ﺑﻪ ﴿:ﺰﻝ ﷲﻓﺄﻧ،ﻳﺮﻳﺪ ﺃﻥ ﻳﺤﻔﻈﻪ
 
 ]ﺗﻌﻠﻴﻖ[
 ﻭﻗﺪ ﺗﺤﺪﺛﺖ ﻋﻦ ﻣﻮﺿﻮﻉ ﺍﻟﺒﻌﺚ ﻭﺧﺮﻭﺝ ﺍﻟﺮﻭﺡ ﻭﻏﻴﺮ ﺫﻟﻚ ﻣﻦ ﺃﻣﻮﺭ ﺍﻟﺴﻮﺭ ﺍﻟﻤﻜﻴﺔ.،ﺳﻮﺭﺓ ﺍﻟﻘﻴﺎﻣﺔ ﺳﻮﺭﺓ ﻣﻜﻴﺔ 
ﻫﻮ ﻭ،ﻭﻗﺪ ﺃﻭﺭﺩﻩ ﺟﻠﺔ ﺃﻫﻞ ﺍﻟﺘﻔﺴﻴﺮ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ،ﻭﺃﻭﺭﺩ ﺍﻟﻤﺆﻟﻒ ﻫﺬﺍ ﺍﻷﺛﺮ ﻭﺍﻟﻮﺣﻴﺪ ﺍﻟﺬﻱ ﺭﻭﺍﻩ ﺍﻹﻣﺎﻡ ﺍﻟﺒﺨﺎﺭﻱ 
ﻭﻫﺬﺍ ﺍﻟﺤﺪﻳﺚ ﺍﻟﺬﻱ ﺃﻭﺭﺩﻩ ،ﻓﺄﻣﺮﻩ ﷲ ﺗﻌﺎﻟﻰ ﺑﺎﻹﻧﺼﺎﺕ ﺇﺫﺍ ﺟﺎءﻩ ﺟﺒﺮﻳﻞ،ﻋﻠﻰ ﺣﻔﻆ ﺍﻟﻘﺮﺁﻥ ﻭﺗﻠﻘﻴﻪ ﻣﻦ ﺟﺒﺮﻳﻞ �ﻳﺪﻝ ﻋﻠﻰ ﺣﺮﺹ ﺍﻟﻨﺒﻲ 
ﻟﻲ ﺍﺑﻦ ﻘﺎﻝ ﻓ،ﻛﺎﻥ ﻳﺤﺮﻙ ﺷﻔﺘﻴﻪ،ﻳﻌﺎﻟﻭ ﻣﻦ ﺍﻟﺘﻨﺰﻳﻞ ﺷﺪﺓ �ﻛﺎﻥ ﺍﻟﻨﺒﻲ : ﻗﺎﻝﺍﻟﻤﺆﻟﻒ ﺑﻄﻮﻟﻪ ﻋﻨﺪ ﺍﻟﺒﺨﺎﺭﻱ ﻋﻦ ﺍﺑﻦ ﻋﺒﺎﺱ ﺭﺿﻲ ﷲ ﻋﻨﻪ 
ﻓﺤﺮﻙ ﺷﻔﺘﻴﻪ ؛ ﻓﺄﻧﺰﻝ ،ﺃﻧﺎ ﺃﺣﺮﻛﻬﻤﺎ ﻛﻤﺎ ﻛﺎﻥ ﺍﺑﻦ ﻋﺒﺎﺱ ﻳﺤﺮﻛﻬﻤﺎ :ﺳﻌﻴﺪﻘﺎﻝ ﻳﺤﺮﻛﻬﻤﺎ ؛ ﻓ �ﺎﻥ ﺭﺳﻮﻝ ﷲ ﺃﻧﺎ ﺃﺣﺮﻛﻬﻤﺎ ﻛﻤﺎ ﻛ :ﻋﺒﺎﺱ
ﻗﺎﻝ  ﴾ ﻪُ ﻓَﺈَِﺫﺍ ﻗََﺮْﺃﻧَﺎﻩ ُﻓَﺎﺗﱠﺒِْﻊ ﻗُْﺮﺁﻧَ ﴿ :ﺟﻤﻌﻪ ﻓﻲ ﺻﺪﺭﻙ ﺛﻢ ﺗﻘﺮﺅﻩﻗﺎﻝ  ﴾ ﻻ ﺗَُﺤﺮﱢ ْﻙ ﺑِِﻪ ﻟَِﺴﺎﻧََﻚ ﻟِﺘَْﻌَﺠَﻞ ﺑِِﻪ. ﺇِﻥﱠ َﻋﻠَْﻴﻨَﺎ َﺟْﻤَﻌﻪ َُﻭﻗُْﺮﺁﻧَﻪُ ﴿ :ﷲ ﻋﺰ ﻭﺟﻞ
ﻭﺇﺫﺍ ﺍﻧﻄﻠﻖ ﺟﺒﺮﻳﻞ ،ﺑﻌﺪ ﺫﻟﻚ ﺇﺫﺍ ﺃﺗﺎﻩ ﺟﺒﺮﻳﻞ ﻋﻠﻴﻬﻤﺎ ﺍﻟﺴﻼﻡ ﺍﺳﺘﻤﻊ �ﻓﻜﺎﻥ ﺭﺳﻮﻝ ﷲ : ﻗﺎﻝﻓﺎﺳﺘﻤﻊ ﻟﻪ ﻭﺃﻧﺼﺖ. ﺛﻢ ﺇﻥ ﻋﻠﻴﻨﺎ ﺃﻥ ﻧﻘﺮﺃﻩ ؛ 
 .﴾1072F0072﴿ﻛﻤﺎ ﺃﻗﺮﺃﻩ �ﻋﻠﻴﻪ ﺍﻟﺴﻼﻡ ﻗﺮﺃﻩ ﺍﻟﻨﺒﻲ 
 
 ]ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ[
ﻣﺨﺎﻓﺔ ،ﻷﺟﻞ ﺃﻥ ﺗﺘﻌﺠﻞ ﺑﺤﻔﻈﻪ،ﺍﻟﻮﺣﻲ ﻋﻠﻴﻚ ﺑﻮﺍﺳﻄﺔ ﺟﺒﺮﻳﻞﺃﻱ ﻻ ﺗﺤﺮﻙ ﺑﺎﻟﻘﺮﺁﻥ ﻟﺴﺎﻧﻚ ﻋﻨﺪ ﺇﻟﻘﺎء  ﴾ﻻ ﺗﺤﺮﻙ ﺑﻪ ﻟﺴﺎﻧﻚ ﻟﺘﻌﺠﻞ ﺑﻪ  ﴿
 .ﺃﻥ ﻳﺘﻔﻠﺖ ﻣﻨﻚ
 .ﻭﺃﻥ ﺗﺤﻔﻈﻪ،ﺃﻱ ﺇﻥ ﻋﻠﻴﻨﺎ ﺃﻥ ﻧﺠﻤﻌﻪ ﻓﻰ ﺻﺪﺭﻙ ﻳﺎ ﻣﺤﻤﺪ ﴾ﺇﻥ ﻋﻠﻴﻨﺎ ﺟﻤﻌﻪ ﻭﻗﺮﺁﻧﻪ  ﴿
 .ﻭﻻ ﺗﺤﺮﻙ ﺷﻔﺘﻴﻚ ﺃﺛﻨﺎء ﻗﺮﺍءﺗﻪ،ﻓﺄﻧﺼﺖ ﻻﺳﺘﻤﺎﻋﻪ ﺣﺘﻰ ﻳﻔﺮﻍ،ﺃﻱ ﻓﺈﺫﺍ ﻗﺮﺃﻩ ﻋﻠﻴﻚ ﺟﺒﺮﻳﻞ ﴾ﻓﺈﺫﺍ ﻗﺮﺃﻧﺎﻩ ﻓﺎﺗﺒﻊ ﻗﺮﺁﻧﻪ  ﴿
 .﴾2072F1072﴿ﺃﻱ ﺛﻢ ﺇﻥ ﻋﻠﻴﻨﺎ ﺑﻴﺎﻥ ﻣﺎ ﺃﺷﻜﻞ ﻋﻠﻴﻚ ﻓﻬﻤﻪ ﻣﻦ ﻣﻌﺎﻧﻴﻪ ﻭﺃﺣﻜﺎﻣﻪ ﴾ﺑﻴﺎﻧﻪ ﺛﻢ ﺃﻥ ﻋﻠﻴﻨﺎ  ﴿
 
 
 ﴾  ٥۳ﻟَٰﻰ ﻟََﻚ ﻓَﺄَۡﻭﻟَٰﻰٓ ﺃﻭ ۡﺛُﻢﱠ  ٤۳ﻟَٰﻰ ﻟََﻚ ﻓَﺄَۡﻭﻟَٰﻰ ﺃﻭ ۡ ﴿
 
 ﺍﻵﻳﺎﺕ. – ﴾ﺃﻭﻟﻰ ﻟﻚ ﻓﺄﻭﻟﻰ  ﴿ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﺃﺑﻮ  ﻗﺎﻝ ﴾ﻋﻠﻴﻬﺎ ﺗﺴﻌﺔ ﻋﺸﺮ ﴿:ﻟﻤﺎ ﻧﺰﻟﺖ »: ﻗﺎﻝﻋﺒﺎﺱ  ﻋﻦ ﺍﺑﻦﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮ ﻣﻦ ﻁﺮﻳﻖ ﺍﻟﻌﻮﻓﻲ  .9611
ﺃﻓﻴﻌﺠﺰ ﻛﻞ ،ﻳﺨﺒﺮﻛﻢ ﺍﺑﻦ ﺃﺑﻲ ﻛﺒﺸﺔ ﺃﻥ ﺧﺰﻧﺔ ﺟﻬﻨﻢ ﺗﺴﻌﺔ ﻋﺸﺮ ﻭﺃﻧﺘﻢ ﺍﻟﺪﻫﻢ ﺛﻜﻠﺘﻜﻢ ﺃﻣﻬﺎﺗﻜﻢ :ﺟﻬﻞ ﻟﻘﺮﻳﺶ
ﺃﻭﻟﻰ   ﴿:ﻋﺸﺮﺓ ﻣﻨﻜﻢ ﺃﻥ ﻳﺒﻄﺸﻮﺍ ﺑﺮﺟﻞ ﻣﻦ ﺧﺰﻧﺔ ﺟﻬﻨﻢ، ﻓﺄﻭﺣﻰ ﷲ ﺇﻟﻰ ﺭﺳﻮﻟﻪ ﺃﻥ ﻳﺄﺗﻲ ﺃﺑﺎ ﺟﻬﻞ ﻓﻴﻘﻮﻝ
 .«﴾﴾3072F2072﴿ﻟﻚ ﻓﺄﻭﻟﻰ ﺛﻢ ﺃﻭﻟﻰ ﻟﻚ ﻓﺄﻭﻟﻰ
ﺭﺳﻮﻝ ﻗﺎﻟﻪ ﺃﺷﻲء  ﴾ﺃﻭﻟﻰ ﻟﻚ ﻓﺄﻭﻟﻰ  ﴿:ﺳﺄﻝ ﺍﺑﻦ ﻋﺒﺎﺱ ﻋﻦ ﻗﻮﻟﻪﺑﻦ ﺟﺒﻴﺮ ﺃﻧﻪ  ﻋﻦ ﺳﻌﻴﺪﻭﺃﺧﺮﺝ ﺍﻟﻨﺴﺎﺋﻲ   ]ﻙ[ .0711
 .«﴾4072F3072﴿ ﻣﻦ ﻗﺒﻞ ﻧﻔﺴﻪ ﺛﻢ ﺃﻧﺰﻟﻪ ﷲﻗﺎﻟﻪ ﺑﻞ : ﻗﺎﻝ ؟ﺃﻣﺮﻩ ﷲ ﺑﻪ ﺃﻡ ﻣﻦ ﻗﺒﻞ ﻧﻔﺴﻪ  �ﷲ 
 
 ]ﺗﻌﻠﻴﻖ[
ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺛﺮﻳﻦ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﻭﻛﻮﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﺃﺑﻲ ﺟﻬﻞ ﻭﻫﻮ ﺍﻟﻤﻌﺮﻭﻑ ﻋﻨﺪ ﺃﻫﻞ  
ﻭﺍﻟﻮﻳﻞ ﻟﻚ ،ﻭﺍﻟﻮﻳﻞ ﻟﻚ ﻳﻮﻡ ﺗﺒﻌﺚ،ﺍﻟﻮﻳﻞ ﻟﻚ ﻳﻮﻡ ﺗﻤﻮﺕ :ﺗﻬﺪﻳﺪ ﻭﻭﻋﻴﺪ ﻓﻜﺄﻥ ﷲ  ﻳﻘﻮﻝ ﻷﺑﻲ ﺟﻬﻞ﴾ﺃﻭﻟﻰ ﻟﻚ ﻓﺄﻭﻟﻰ ﴿ﻰ ﻭﻗﻮﻟﻪ ﺗﻌﺎﻟ،ﺍﻟﺘﻔﺴﻴﺮ
 .﴾5072F4072﴿ﻳﻮﻡ ﺗﺪﺧﻞ ﺍﻟﻨﺎﺭ ﻭﺗﺨﻠﺪ ﻓﻴﻬﺎ
ﺃَْﻭﻟﻰ ﻟََﻚ ﴿ :ﻟﻪﻗﺎﻝ ﺫﻛﺮ ﻟﻨﺎ ﺃﻥ ﺍﻟﻨﺒﻲ ﻋﻠﻴﻪ ﺍﻟﺴﻼﻡ ﻟّﻤﺎ ﻧﺰﻟﺖ ﻫﺬﻩ ﺍﻵﻳﺔ ﺃﺧﺬ ﺑﻤﺠﺎﻣﻊ ﺛﻮﺏ ﺃﺑﻲ ﺟﻬﻞ ﺑﺎﻟﺒﻄﺤﺎء ﻭ :ﻗﺘﺎﺩﺓﻗﺎﻝ ﻭ 
ﺃﺗﻮﻋﺪﻧﻲ ﻳﺎ ﻣﺤﻤﺪ ﻭﷲ ﻣﺎ ﺗﺴﺘﻄﻴﻊ ﺃﻧﺖ ﻭﻻ ﺭﺑّﻚ ﺃﻥ ﺗﻔﻌﻼ ﺑﻲ ﺷﻴﺌﺎ ﻭﺃﻧﻲ ﻷﻋّﺰ ﻣﻦ ﻣﺸﻰ ﺑﻴﻦ  :ﺃﺑﻮ ﺟﻬﻞﻘﺎﻝ ﻓ ﴾ﻰ ﺛُﻢﱠ ﺃَْﻭﻟﻰ ﻟََﻚ ﻓَﺄَْﻭﻟﻰﻓَﺄَْﻭﻟ
ﺃﻗﻌﺼﻪ ﺍﺑﻨﺎ ﻋﻔﺮﺍء ،ﻭﻗﺘﻠﻪ ﺃﺳﻮﺃ ﻗﺘﻠﺔ،ﻓﺼﺮﻋﻪ ﷲ ﺷّﺮ ﻣﺼﺮﻉ،ﻻ ﻧﻌﺒﺪ ﷲ ﺑﻌﺪ ﺍﻟﻴﻮﻡ: ﻗﺎﻝﻓﻠّﻤﺎ ﻛﺎﻥ ﻳﻮﻡ ﺑﺪﺭ ﺃﺷﺮﻑ ﻋﻠﻴﻬﻢ ﻭ،ﺟﺒﻠﻴﻬﺎ
ﻭﺫﻛﺮ : ﻗﺎﻝﻟﻮ ﻋﻠﻤﺖ ﺃﻥ ﻣﺤﻤﺪﺍ ﺭﺳﻮﻝ ﷲ ﻣﺎ ﺃﺗﺒﻌﺖ ﻏﻼﻣﺎ ﻣﻦ ﻗﺮﻳﺶ  :ﻭﺫﻛﺮ ﻟﻨﺎ ﺃﻥ ﺃﺑﺎ ﺟﻬﻞ ﻛﺎﻥ ﻳﻘﻮﻝ: ﻗﺎﻝ ،ﺍﺑﻦ ﻣﺴﻌﻮﺩ ﻭﺃﺟﻬﺰ ﻋﻠﻴﻪ
 .﴾6072F5072﴿«ﺇّﻥ ﻟﻜﻞ ﺃّﻣﺔ ﻓﺮﻋﻮﻧﺎ ﻭﺃﻥ ﻓﺮﻋﻮﻥ ﻫﺬﻩ ﺍﻷﻣﺔ ﺃﺑﻮ ﺟﻬﻞ» :ﻟﻨﺎ ﺃﻥ ﻧﺒﻲ ﷲ ﺻﻠﻰ ّﷲ ﻋﻠﻴﻪ ﻭﺳﻠﻢ ﻛﺎﻥ ﻳﻘﻮﻝ
 
 ]ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ[
ﺫﻫﺒﺖ ﻣﺬﻫﺐ ﺍﻟﻤﺜﻞ ﻓﻲ ﺍﻟﺘﺨﻮﻳﻒ ،ﻫﺬﻩ ﺍﻟﻌﺒﺎﺭﺓ ﻓﻲ ﻟﻐﺔ ﺍﻟﻌﺮﺏ :ﺍﻟﻤﻔﺴﺮﻭﻥﻗﺎﻝ ،ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﺸﻘﻲ ﺛﻢ ﻭﻳﻞ ﻟﻚﺃﻱ ﻭﻳﻞ ﻟﻚ  ﴾ﺃﻭﻟﻰ ﻟﻚ ﻓﺄﻭﻟﻰ  ﴿
 .ﻓﺎﺣﺬﺭ ﻭﺍﻧﺘﺒﻪ ﻷﻣﺮﻙ،ﻭﺃﺻﻠﻬﺎ ﺃﻧﻬﺎ ﺃﻓﻌﻞ ﺗﻔﻀﻴﻞ ﻣﻦ ﻭﻟﻴﻪ ﺍﻟﺸﺊ ﺇﺫﺍ ﻗﺎﺭﺑﻪ ﻭﺩﻧﺎ ﻣﻨﻪ ﺃﻱ ﻭﻟﻴﻚ ﺍﻟﺸﺮ ﻭﺃﻭﺷﻚ ﺃﻥ ﻳﺼﻴﺒﻚ،ﻭﺍﻟﺘﻬﺪﻳﺪ
ﻗﺒﻞ ،ﻓﺎﺣﺬﺭ ﻭﺍﻧﺘﺒﻪ ﻟﻨﻔﺴﻚ،ﺇﻧﻲ ﺃﻛﺮﺭ ﻋﻠﻴﻚ ﺍﻟﺘﺤﺬﻳﺮ ﻭﺍﻟﺘﺨﻮﻳﻒ :ﻧﻪ ﻳﻘﻮﻝﻛﺄ،ﻛﺮﺭﻩ ﻣﺒﺎﻟﻐﺔ ﻓﻲ ﺍﻟﺘﻬﺪﻳﺪ ﻭﺍﻟﻮﻋﻴﺪ ﴾ﺛﻢ ﺃﻭﻟﻰ ﻟﻚ ﻓﺄﻭﻟﻰ  ﴿
 _______________
 1/022( ﻣﺴ����ﻨﺪ ﺃﺣﻤ����ﺪ   539ﺡ)2/941(ﺳ����ﻨﻦ ﺍﻟﻨﺴ����ﺎﺋﻲ 9233ﺡ) 5/034( ﺳ����ﻨﻦ ﺍﻟﺘﺮﻣ����ﺬﻱ 844ﺡ)1/033ﺤﻴﺢ ﻣﺴ����ﻠﻢ (ﺻ����4464ﺡ) 6/6372ﺻ����ﺤﻴﺢ ﺍﻟﺒﺨ����ﺎﺭﻱ  (0072)
 ( ﻭﻏﻴﺮﻫﻢ. 79221ﺡ) 11/854(ﺍﻟﻤﻌﺠﻢ ﺍﻟﻜﺒﻴﺮ 8262ﺡ) 1/243(ﻣﺴﻨﺪ ﺍﻟﻄﻴﺎﻟﺴﻲ 725ﺡ) 1/242(ﻣﺴﻨﺪ ﺍﻟﺤﻤﻴﺪﻱ 93ﺡ) 1ﺝ: 622(ﺻﺤﺒﺢ ﺍﺑﻦ ﺣﺒﺎﻥ 0191ﺡ)
 (4/ 1ﺻﺤﻴﺢ ﺍﻟﺒﺨﺎﺭﻱ )(1072) 
 (434/ 3ﻟﻠﺼﺎﺑﻮﻧﻰ ) ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ(2072) 
 ﺿﻌﻴﻒ ﺍﻹﺳﻨﺎﺩ.   92/951ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ  (3072)
ﺣ�ﺪﺛﻨﺎ ﺃﺑ�ﻮ ﻳﺰﻳ�ﺪ  ( ﺻ�ﺤﻴﺢ ﺍﻹﺳ�ﻨﺎﺩ ﻗ�ﺎﻝ ﺍﻹﻣ�ﺎﻡ ﺍﻟﻨﺴ�ﺎﺋﻲ:89221ﺡ)11/854( ﺍﻟﻤﻌﺠﻢ ﺍﻟﻜﺒﻴﺮ 83611ﺡ)6/405(ﺳﻨﻦ ﺍﻟﻨﺴﺎﺋﻲ ﺍﻟﻜﺒﺮﻯ 1883ﺡ) 2/455ﺍﻟﻤﺴﺘﺪﺭﻙ ﻟﻠﺤﺎﻛﻢ  (4072)
 ﻓﺬﻛﺮﻩ.–ﻣﻮﺳﻰ ﺑﻦ ﺃﺑﻲ ﻋﺎﺋﺸﺔ ﻋﻦ ﺳﻌﻴﺪ ﺑﻦ ﺟﺒﻴﺮ ﻗﺎﻝ   ﺳﺄﻟﺖ ﺑﻦ ﻋﺒﺎﺱ ﺍﻟﻘﺮﺍﻁﻴﺴﻲ ﺛﻨﺎ ﺣﺠﺎﺝ ﺑﻦ ﺇﺑﺮﺍﻫﻴﻢ ﺍﻷﺯﺭﻕ ﺛﻨﺎ ﺃﺑﻮ ﻋﻮﺍﻧﺔ ﻋﻦ 
 (29/ 01ﺍﻟﻜﺸﻒ ﻭﺍﻟﺒﻴﺎﻥ ﻋﻦ ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﺁﻥ )(5072) 
 (29/ 01ﺍﻟﻜﺸﻒ ﻭﺍﻟﺒﻴﺎﻥ ﻋﻦ ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﺁﻥ )(6072) 
 (664)
 .﴾7072F6072﴿ﻧﺰﻭﻝ ﺍﻟﻌﻘﻮﺑﺔ ﺑﻚ 
 ﺍﻧﺘﻬﺖ ﺳﻮﺭﺓ ﺍﻟﻘﻴﺎﻣﺔ
 
 
 ُﺳﻮَﺭﺓ ُﺍِﻹﻧَﺴﺎﻥ ِ
 
 
 ﴾ ۸َﻭﻳُۡﻄِﻌُﻤﻮَﻥ ٱﻟﻄﱠَﻌﺎَﻡ َﻋﻠَٰﻰ ُﺣﺒﱢﻪِۦ ِﻣۡﺴِﻜﻴٗﻨﺎ َﻭﻳَﺘِﻴٗﻤﺎ َﻭﺃَِﺳﻴًﺮﺍ  ﴿
   
  ﴾ﻭﻳﻄﻌﻤﻮﻥ ﺍﻟﻄﻌﺎﻡ  ﴿ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﻳﺄﺳﺮﺃﻫﻞ  �ﻟﻢ ﻳﻜﻦ ﺍﻟﻨﺒﻲ : ﻗﺎﻝ﴾ ﻭﺃﺳﻴﺮﺍ  ﴿:ﻓﻲ ﻗﻮﻟﻪﺟﺮﻳﺞ  ﻋﻦ ﺍﺑﻦﻟﻤﻨﺬﺭ ﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺍ ]ﻙ[ .1711
  �ﻓﻜﺎﻥ ﺍﻟﻨﺒﻲ ،ﻭﻟﻜﻨﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﺃﺳﺎﺭﻯ ﺃﻫﻞ ﺍﻟﺸﺮﻙ ﻭﻛﺎﻧﻮﺍ ﻳﺄﺳﺮﻭﻧﻬﻢ ﻓﻲ ﺍﻟﻌﺬﺍﺏ ﻓﻨﺰﻟﺖ ﻓﻴﻬﻢ،ﺍﻹﺳﻼﻡ
 ”.﴾8072F7072﴿ﻳﺄﻣﺮ ﺑﺎﻹﺻﻼﺡ ﺇﻟﻴﻬﻢ 
 
 ]ﺗﻌﻠﻴﻖ[
ﺇِﻧﱠﺎ ﻧَْﺤُﻦ ﻧَﺰﱠ ْﻟﻨَﺎ َﻋﻠَْﻴَﻚ ﴿ :ﻣﻦ ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ،ﻴﻬﺎ ﻣﻜﻲﻓ :ﻣﺪﻧﻴﺔ. ﻭﻗﻴﻞ :ﺍﻟﺠﻤﻬﻮﺭﻗﺎﻝ ﻣﻜﻴﺔ ﻓﻲ ﻗﻮﻝ ﺍﺑﻦ ﻋﺒﺎﺱ ﻭﻣﻘﺎﺗﻞ ﻭﺍﻟﻜﻠﺒﻲ. ﻭ 
 .﴾9072F8072﴿ﻭﻣﺎ ﺗﻘﺪﻣﻪ ﻣﺪﻧﻲ،ﺇﻟﻰ ﺁﺧﺮ ﺍﻟﺴﻮﺭﺓ ﴾ ﺍْﻟﻘُْﺮﺁَﻥ ﺗَْﻨِﺰﻳﻼً 
ﻭﺇﻥ ﻛﺎﻧﺖ ﻣﺪﻧﻴﺔ ﻟﻜﻦ ﺃﺟﻮﺍء ﺍﻟﺴﻮﺭﺓ ﺃﺟﻮﺍء ﺍﻟﺴﻮﺭ ﺍﻟﻤﻜﻴﺔ ﻓﻲ ﺫﻛﺮ ﺍﻟﺒﻌﺚ ﻭﺍﻟﻨﺸﻮﺭ ﻭﺍﻟﺤﺴﺎﺏ ﻭﻏﻴﺮ ﺫﻟﻚ ﻣﻦ ﺃﻣﻮﺭ ﺍﻟﺴﻮﺭ  
 ﺍﻟﻤﻜﻴﺔ.
 ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ..ﺟﻮﺍء ﺍﻟﻤﻜﻴﺔ ﻣﻦ ﺑﺎﺏ ﺍﻟﺘﺬﻛﻴﺮﻭﻗﺪ ﻧﺰﻟﺖ ﻫﺬﻩ ﺍﻟﺴﻮﺭﺓ ﺑﻬﺬﻩ ﺍﻷ 
ﻫ�َْﻞ ﺃَﺗ�َﻰ َﻋﻠ�َﻰ ﺍْﻷِ ْﻧَﺴ�ﺎِﻥ ِﺣ�ﻴٌﻦ ِﻣ�َﻦ ﴿ :ﻟﻴﻘﺮﺃ �ﺇﻥ ﺭﺳﻮﻝ ﷲ : ﻗﺎﻝﻭﺣﺪﺛﻨﺎ ﺍﺑﻦ ﺯﻳﺪ : ﻗﺎﻝﻭﺫﻛﺮ ﺍﺑﻦ ﻭﻫﺐ :ﺍﻹﻣﺎﻡ ﺍﻟﻘﺮﻁﺒﻲﻗﺎﻝ  
"ﺩﻋ�ﻪ ﻳ�ﺎ ﺍﺑ�ﻦ : ﻗ�ﺎﻝ،�ﻞ ﻋﻠ�ﻰ ﺍﻟﻨﺒ�ﻲ ﻻ ﺗﺜﻘ� :ﻟﻪ ﻋﻤﺮ ﺑﻦ ﺍﻟﺨﻄﺎﺏﻘﺎﻝ ﻓ،�ﻭﻗﺪ ﺃﻧﺰﻟﺖ ﻋﻠﻴﻪ ﻭﻋﻨﺪﻩ ﺭﺟﻞ ﺃﺳﻮﺩ ﻛﺎﻥ ﻳﺴﺄﻝ ﺍﻟﻨﺒﻲ  ﴾ ﺍﻟﺪﱠْﻫﺮ ِ
 : �ﺭﺳ�ﻮﻝ ﷲ ﻘﺎﻝ ﻓﻠﻤﺎ ﻗﺮﺃﻫﺎ ﻋﻠﻴﻪ ﻭﺑﻠﻎ ﺻﻔﺔ ﺍﻟﺠﻨﺎﻥ ﺯﻓﺮ ﺯﻓﺮﺓ ﻓﺨﺮﺟﺖ ﻧﻔﺴﻪ. ﻓ،ﻓﻨﺰﻟﺖ ﻋﻠﻴﻪ ﻫﺬﻩ ﺍﻟﺴﻮﺭﺓ ﻭﻫﻮ ﻋﻨﺪﻩ: ﻗﺎﻝﺍﻟﺨﻄﺎﺏ" 
ﺇﻥ ﻫ�ﺬﻩ  :ﺍﻟﻘﺸ�ﻴﺮﻱﻗ�ﺎﻝ ﻭﺳ�ﻴﺄﺗﻲ. ﻭ،ﺍﻟﺸ�ﻮﻕ ﺇﻟ�ﻰ ﺍﻟﺠﻨ�ﺔ" ﻭﺭﻭﻱ ﻋ�ﻦ ﺍﺑ�ﻦ ﻋﻤ�ﺮ ﺑﺨ�ﻼﻑ ﻫ�ﺬﺍ ﺍﻟﻠﻔﻆ -ﺃﺧ�ﻴﻜﻢ  ﺃﻭ -"ﺃﺧﺮﺝ ﻧﻔ�ﺲ ﺻ�ﺎﺣﺒﻜﻢ 
 .﴾0172F9072﴿ﻟﺴﻮﺭﺓ ﻧﺰﻟﺖ ﻓﻲ ﻋﻠﻲ ﺑﻦ ﺃﺑﻲ ﻁﺎﻟﺐ ﺭﺿﻲ ﷲ ﻋﻨﻪ. ﻭﺍﻟﻤﻘﺼﻮﺩ ﻣﻦ ﺍﻟﺴﻮﺭﺓ ﻋﺎﻡﺍ
ﺑﺎﻹﺣﺴ�ﺎﻥ  �ﻭﻗ�ﺪ ﺃﻣ�ﺮ ﺍﻟﻨﺒ�ﻲ ،ﻭﻗﺪ ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺃﺛﺮﺍ ًﻭﺍﺣﺪﺍ ًﻓﻲ ﻛﻮﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﺍﻹﺣﺴﺎﻥ ﺇﻟﻰ ﺃﺳﺎﺭﻯ ﺃﻫﻞ ﺍﻟﻜﺘ�ﺎﺏ ﻭﻏﻴﺮﻫﻢ 
 .ﺇﻟﻰ ﺍﻷﺳﺮﻯ ﻭﺣﺴﻦ ﻣﻌﺎﻣﻠﺘﻬﻢ
ﻻ ﺗﺠﻤﻌ�ﻮﺍ ﻋﻠ�ﻴﻬﻢ ،ﻭﻗﻴّﻠﻮﻫﻢ ﻭﺍﺳ�ﻘﻮﻫﻢ،ﺃﺣﺴﻨﻮﺍ ﺃﺳﺎﺭﻫﻢ": ﻗﺎﻝ �ﻓﻲ ﻏﺰﻭﺓ ﺑﻨﻲ ﻗﺮﻳﻈﺔ ﻋﻦ ﺍﻟﻨﺒﻲ  ﻪﺭﻭﻯ ﺍﻟﻮﺍﻗﺪﻱ ﻓﻲ ﻣﻐﺎﺯﻳ 
ﻓﻠﻤﺎ ﺃﺑﺮﺩﻭﺍ ﺭﺍﺡ ﺭﺳﻮﻝ ﷲ ﺻﻠّﻰ ﷲ ﻋﻠﻴﻪ ﻭﺳ�ﻠّﻢ ﻓﻘﺘ�ﻞ ﻣ�ﻦ ،ﻓﻘﻴّﻠﻮﻫﻢ ﻭﺳﻘﻮﻫﻢ ﻭﺃﻁﻌﻤﻮﻫﻢ،. ﻭﻛﺎﻥ ﻳﻮﻣﺎ ًﺻﺎﺋﻔﺎً "ﺣﺮ ﺍﻟﺸﻤﺲ ﻭﺣّﺮ ﺍﻟﺴﻼﺡ
 .﴾1172F0172﴿ﺑﻘﻲ ﻣﻨﻬﻢ
 .ﻭﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻟﻬﺎ ﺳﺒﺒﺎﻥ ﺁﺧﺮﺍﻥ 
 ﻟﺐ. ﻓﺎﻟﺜﺎﻧﻲ ﺗﻘﺪﻡ ﺃﻧﻪ ﻧﺰﻟﺖ ﻓﻲ ﻋﻠﻰ ﺑﻦ ﺃﺑﻲ ﻁﺎ  
ﻋﻄﺎء ﻋﻦ ﺍﺑﻦ ﻋﺒﺎﺱ: ﻭﺫﻟﻚ ﺃﻥ ﻋﻠﻲ ﺑﻦ ﺃﺑﻲ ﻁﺎﻟﺐ ﺭﺿ�ﻰ ﷲ ﻋﻨ�ﻪ ﻧﻮﺑ�ﺔ ﻘﺎﻝ: ﻗﺎﻝ ﻭﻗﺪ ﺃﺧﺮﺝ ﺍﻹﻣﺎﻡ ﺍﻟﻮﺍﺣﺪﻱ ﻗﺼﺔ ﻋﻠﻰ ﻓ 
ﻟ�ﻪ ﺍﻟﺨﺰﻳ�ﺮﺓ، ﻓﻠﻤ�ﺎ ﺗ�ﻢ ﻘ�ﺎﻝ ﺃﺟﺮ ﻧﻔﺴﻪ ﻳﺴﻘﻰ ﻧﺨﻼ ﺑﺸﺊ ﻣﻦ ﺷﻌﻴﺮ ﻟﻴﻠﺔ ﺣﺘﻰ ﺃﺻﺒﺢ ﻭﻗﺒﺾ ﺍﻟﺸﻌﻴﺮ ﻭﻁﺤﻦ ﺛﻠﺜﻪ، ﻓﺠﻌﻠﻮﺍ ﻣﻨﻪ ﺷﻴﺌﺎ ﻟﻴﺄﻛﻠﻮﺍ ﻳ
ﺍﻟﻄﻌﺎﻡ، ﺛﻢ ﻋﻤﻞ ﺍﻟﺜﻠﺚ ﺍﻟﺜﺎﻧﻲ، ﻓﻠﻤﺎ ﺗﻢ ﺇﻧﻀﺎﺟﻪ ﺃﺗﻰ ﻳﺘﻴﻢ ﻓﺴﺄﻝ ﻓﺄﻁﻌﻤﻮﻩ ﺛﻢ ﻋﻤﻞ ﺍﻟﺜﻠﺚ ﺍﻟﺒﺎﻗﻲ، ﻓﻠﻤ�ﺎ ﺇﻧﻀﺎﺟﻪ، ﺃﺗﻰ ﻣﺴﻜﻴﻦ ﻓﺄﺧﺮﺟﻮﺍ ﺇﻟﻴﻪ 
 .﴾2172F1172﴿ﺗﻢ ﺇﻧﻀﺎﺟﻪ ﺃﺗﻰ ﺃﺳﻴﺮ ﻣﻦ ﺍﻟﻤﺸﺮﻛﻴﻦ ﻓﺄﻁﻌﻤﻮﻩ ﻭﻁﻮﻭﺍ ﻳﻮﻣﻬﻢ ﺫﻟﻚ، ﻓﺄﻧﺰﻟﺖ ﻓﻴﻪ ﻫﺬﻩ ﺍﻵﻳﺔ
ﺃﺭﺍﺩ ﺃﻥ ﻳﻔﻄ��ﺮ ﺟ��ﺎء  ﻓﻠﻤ��ﺎ،ﺃﻧﻬ��ﺎ ﻧﺰﻟ��ﺖ ﻓ��ﻲ ﺃﺑ��ﻲ ﺍﻟﺪﺣ��ﺪﺍﺡ ﺍﻷﻧﺼ��ﺎﺭﻱ ﺻ��ﺎﻡ ﻳﻮﻣﺎً :ﺃﺧﺮﺟ��ﻪ ﺍﻹﻣ��ﺎﻡ ﻣﻘﺎﺗ��ﻞ :ﺍﻟﺜﺎﻟ��ﺚ ﻭﺍﻟﺴ��ﺒﺐ 
 .﴾3172F2172﴿ﻓﻨﺰﻟﺖ ﻓﻴﻬﻢ ﻫﺬﻩ ﺍﻵﻳﺔ ،ﻭﺑﻘﻲ ﻟﻪ ﻭﻷﻫﻠﻪ ﺭﻏﻴﻒ ﻭﺍﺣﺪ،ﻓﺄﻁﻌﻤﻬﻢ ﺛﻼﺛﺔ ﺃﺭﻏﻔﺔ،ﻭﺃﺳﻴﺮ،ﻭﻳﺘﻴﻢ،ﻣﺴﻜﻴﻦ
ﻭﺍﻷﺭﺟﺢ ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﺛﻨﺎء ﻋﻠﻰ ﻗ�ﻮﻡ ﻫ�ﺬﺍ ﺣ�ﺎﻟﻬﻢ ﺃﻧﻬ�ﻢ ﻳﻄﻌﻤ�ﻮﻥ ،ﻗﻠﺖ: ﻟﻴﺲ ﻋﻨﺪﻧﺎ ﺇﺳﻨﺎﺩ ﻳﻌﺘﻤﺪ ﻋﻠﻴﻪ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ 
 ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ. ﺍﻟﻄﻌﺎﻡ ﻣﻊ ﺣﺒﻬﻢ ﻟﻪ ﻣﺴﻜﻴﻨﺎ ًﻭﻳﺘﻴﻤﺎ ًﻭﺃﺳﻴﺮﺍً 
 
 ]ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ[
 .ﻭﺣﺎﺟﺘﻬﻢ ﺇﻟﻴﻪ،ﺃﻱ ﻭﻳﻄﻌﻤﻮﻥ ﺍﻟﻄﻌﺎﻡ ﻣﻊ ﺷﻬﻮﺗﻬﻢ ﻟﻪ ﴾ﻭﻳﻄﻌﻤﻮﻥ ﺍﻟﻄﻌﺎﻡ ﻋﻠﻰ ﺣﺒﻪ  ﴿
ﻭﺃﺳﻴﺮﺍ ﻭﻫﻮ ﻣ�ﻦ ،ﻓﻌﺪﻡ ﺍﻟﻨﺎﺻﺮ ﻭﺍﻟﻜﻔﻴﻞ،ﻭﻳﺘﻴﻤﺎ ﻣﺎﺕ ﺃﺑﻮﻩ ﻭﻫﻮ ﺻﻐﻴﺮ،ﺃﻱ ﻓﻘﻴﺮﺍ ﻻ ﻳﻤﻠﻚ ﻣﻦ ﺣﻄﺎﻡ ﺍﻟﺪﻧﻴﺎ ﺷﻴﺌﺎ ﴾ﻣﺴﻜﻴﻨﺎ ﻭﻳﺘﻴﻤﺎ ﻭﺃﺳﻴﺮﺍ  ﴿
ﺃﺣﺴ�ﻦ  :ﻓﻴﺪﻓﻌﻪ ﺇﻟﻰ ﺑﻌﺾ ﺍﻟﻤﺴﻠﻤﻴﻦ ﻭﻳﻘ�ﻮﻝ ﻟ�ﻪ،ﻳﺆﺗﻰ ﺑﺎﻷﺳﻴﺮ �ﻛﺎﻥ ﺭﺳﻮﻝ ﷲ  :ﺍﻟﺤﺴﻦ ﺍﻟﺒﺼﺮﻱﻗﺎﻝ ،ﻦﺃﺳﺮ ﻓﻰ ﺍﻟﺤﺮﺏ ﻣﻦ ﺍﻟﻤﺸﺮﻛﻴ
ﻓﻲ ﺳ�ﺪ ﺟ�ﻮﻋﺘﻬﻢ ،ﺍﻷﺑ�ﺮﺍﺭ ﻣ�ﻊ ﺣ�ﺎﺟﺘﻬﻢ ﺇﻟ�ﻰ ﺫﻟ�ﻚ ﺍﻟﻄﻌ�ﺎﻡ ﺃﻭﻟﺌ�ﻚﻧﺒﻪ ﺗﻌﺎﻟﻰ ﺇﻟ�ﻰ ﺃﻥ .ﺇﻟﻴﻪ ﻓﻴﻜﻮﻥ ﻋﻨﺪﻩ ﺍﻟﻴﻮﻣﻴﻦ ﻭﺍﻟﺜﻼﺛﺔ ﻓﻴﺆﺛﺮﻩ ﻋﻠﻰ ﻧﻔﺴﻪ.
 _______________
 (634/ 3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(7072) 
 ﻣﺮﺳﻞ. (8072)
 (811/ 91ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﻁﺒﻲ ـ  )(9072) 
 (811/ 91ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﻁﺒﻲ ـ  )(0172) 
 ﻋﺎﻟﻢ ﺍﻟﻜﺘﺐ -ﻫـ( ﺍﻟﻤﺤﻘﻖ: ﻣﺎﺭﺳﺪﻥ ﺟﻮﻧﺲ ﺍﻟﻨﺎﺷﺮ: ﺑﻴﺮﻭﺕ702)ﺍﻟﻤﺘﻮﻓﻰ:  ﺍﻟﻤﺆﻟﻒ: ﺃﺑﻮ ﻋﺒﺪ ﷲ ﻣﺤﻤﺪ ﺑﻦ ﻋﻤﺮ ﺑﻦ ﻭﺍﻗﺪ ﺍﻟﻮﺍﻗﺪﻱ( 415/ 2) ﻣﻐﺎﺯﻱ ﺍﻟﻮﺍﻗﺪﻱ (1172) 
 (692ﺃﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ ﻟﻠﻮﺍﺣﺪﻱ ) (2172) 
 (824/ 3ﺗﻔﺴﻴﺮ ﻣﻘﺎﺗﻞ ﺑﻦ ﺳﻠﻴﻤﺎﻥ )(3172) 
 (764)
 
ﻭﻳﺆﺛﺮﻭﻥ ﻋﻠﻰ ﺃﻧﻔﺴ�ﻬﻢ ﻭﻟ�ﻮ ﻛ�ﺎﻥ ﺑﻬ�ﻢ ﺧﺼﺎﺻ�ﺔ  ﴿ :ﻋﻠﻰ ﺃﻧﻔﺴﻬﻢ ﻛﻘﻮﻟﻪ ﺗﻌﺎﻟﻰ ﻭﻳﺆﺛﺮﻭﻧﻬﻢ ﺑﻪ،ﻳﻄﻴﺒﻮﻥ ﻧﻔﺴﺎ ﻋﻨﻪ ﻟﻠﺒﺆﺳﺎء،ﻭﺟﻮﻋﺔ ﻋﻴﺎﻟﻬﻢ
 .﴾4172F3172﴿﴾
 
 ﴾  ۰۲َﻭﺇَِﺫﺍ َﺭﺃَۡﻳَﺖ ﺛَﻢﱠ َﺭﺃَۡﻳَﺖ ﻧَِﻌﻴٗﻤﺎ َﻭُﻣۡﻠٗﻜﺎ َﻛﺒِﻴًﺮﺍ  ﴿
 
 .﴾ﻭﺇﺫ ﺭﺃﻳﺖ ﺛﻢ ﺭﺃﻳﺖ ﻧﻌﻴﻤﺎ ًﻭﻣﻠﻜﺎ ًﻛﺒﻴﺮﺍً  ﴿ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﻭﻫﻮ ﺭﺍﻗﺪ ﻋﻠﻰ  �ﺒﻲ ﺩﺧﻞ ﻋﻤﺮ ﺑﻦ ﺍﻟﺨﻄﺎﺏ ﻋﻠﻰ ﺍﻟﻨ »: ﻗﺎﻝ ﻋﻦ ﻋﻜﺮﻣﺔﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺍﻟﻤﻨﺬﺭ  ]ﻙ[ .2711
ﺫﻛﺮﺕ ﻛﺴﺮﻯ ﻭﻣﻠﻜﻪ ﻭﻫﺮﻣﺰ : ﻗﺎﻝ .«ﻣﺎ ﻳﺒﻜﻴﻚ :»ﻟﻪ ﻘﺎﻝ ﻓﺒﻜﻰ ﻋﻤﺮ ﻓ،ﺣﺼﻴﺮ ﻣﻦ ﺟﺮﻳﺪ ﻭﻗﺪ ﺃﺛﺮ ﻓﻲ ﺟﻨﺒﻪ
ﺭﺳﻮﻝ ﻘﺎﻝ ﻓ،ﻭﺃﻧﺖ ﺭﺳﻮﻝ ﷲ  ﺻﻠﻰ ﷲ ﻋﻠﻴﻚ ﻭﺳﻠﻢ ﻋﻠﻰ ﺣﺼﻴﺮ ﻣﻦ ﺟﺮﻳﺪ،ﻭﻣﻠﻜﻪ ﻭﺻﺎﺣﺐ ﺍﻟﺤﺒﺸﺔ ﻭﻣﻠﻜﻪ
ﺭﺃﻳﺖ ﺛﻢ ﺭﺃﻳﺖ ﻧﻌﻴﻤﺎ ﻭﻣﻠﻜﺎ  ﻭﺇﺫﺍ ﴿:ﻓﺄﻧﺰﻝ ﷲ ”.ﺃﻣﺎ ﺗﺮﺿﻰ ﺃﻥ ﻟﻬﻢ ﺍﻟﺪﻧﻴﺎ ﻭﻟﻨﺎ ﺍﻵﺧﺮﺓ :» �ﷲ 
 .«﴾﴾5172F4172﴿ﻛﺒﻴﺮﺍ
 
 ]ﺗﻌﻠﻴﻖ[
ﻭﻫﻮ ﺃﺛﺮ ﻣﺮﺳﻞ ﻭﻗﺪ ﺫﻛﺮﺕ ﻫﺬﻩ ﺍﻟﻘﺼﺔ ﻓﻲ ﺍﻟﺼﺤﻴﺢ ﻣﻦ ﻏﻴﺮ ،ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺛﺮﺍ ًﻭﺍﺣﺪﺍ ًﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ 
 .ﺫﻛﺮ ﺳﺒﺐ ﺍﻟﻨﺰﻭﻝ
 ﻣﺎ ﺭﺃﻳﺖ ﻓﻲ ﺍﻟﺒﻴﺖ ﻓﻮﷲ: ﻗﺎﻝ �ﻟﻤﺎ ﺩﺧﻞ ﻋﻤﺮ ﻋﻠﻰ ﺍﻟﻨﺒﻲ : ﻗﺎﻝﺃﺯﻭﺍﺟﻪ  �ﻓﺮﻭﻯ ﺍﻹﻣﺎﻡ ﺍﻟﺒﺨﺎﺭﻱ ﻓﻲ ﻗﺼﺔ ﺍﻋﺘﺰﺍﻝ ﺍﻟﻨﺒﻲ  
. ﺷﻴﺌًﺎ ﻳﺮﺩ ﺍﻟﺒﺼﺮ ﺇﻻ ﺃﻫَﺒَﺔٌ ﺛﻼﺛﺔ  ﻓﻘﻠﺖ: ﺍﺩﻉ ﷲ ﻳﺎ ﺭﺳﻮﻝ ﷲ ﺃﻥ ﻳﻮﺳﻊ ﻋﻠﻰ ﺃﻣﺘﻚ، ﻓﻘﺪ ﻭﺳﱠﻊ ﻋﻠﻰ ﻓﺎﺭﺱ ﻭﺍﻟﺮﻭﻡ، ﻭﻫﻢ ﻻ ﻳﻌﺒﺪﻭﻥ ﷲ
 .﴾6172F5172﴿ﻗﻮﻡ ُﻋﺠﱢ ﻠَْﺖ ﻟﻬﻢ ﻁﻴﺒﺎﺗﻬﻢ ﻓﻲ ﺍﻟﺤﻴﺎﺓ ﺍﻟﺪﻧﻴﺎ" ﺃﻭﻟﺌﻚ"ﺃﻓﻲ ﺷﻚ ﺃﻧﺖ ﻳﺎ ﺑﻦ ﺍﻟﺨﻄﺎﺏ؟ : ﻗﺎﻝﻓﺎﺳﺘﻮﻯ ﺟﺎﻟًﺴﺎ ﻭ
ﻓﻤﻬﻤﺎ ﺃﻋﻄﻲ ﺍﻟﻤﺮء ﻓﻲ ﺩﻧﻴﺎﻩ ﻣﻦ ﺍﻟﻤﻠﻚ ﻭﺍﻟﻐﻨﻰ ﻓﻬﻮ ﻻ ،ﻣﻊ ﺍﻷﺛﺮ ﺗﺪﻝ ﻋﻠﻰ ﺃﻥ ﺍﻟﻤﻠﻚ ﺍﻟﺤﻘﻴﻘﻲ ﺇﻧﻤﺎ ﻫﻮ ﻓﻲ ﺍﻵﺧﺮﺓ ﻭﺍﻵﻳﺔ 
 ﻳﺴﺎﻭﻱ ﺷﻴﺌﺎ ﻣﻦ ﻧﻌﻴﻢ ﻭﻣﻠﻚ ﺍﻵﺧﺮﺓ ﺭﺯﻗﻨﺎ ﷲ ﺍﻟﺠﻨﺔ ﻭﻣﻠﻜﻬﺎ ﻭﻧﻌﻴﻤﻬﺎ.
 
 ]ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ[
ﺭﺃﻳﺖ ﻧﻌﻴﻤﺎ ﻻ ﻳﻜﺎﺩ ،ﺔ ﻣﻦ ﻣﻈﺎﻫﺮ ﺍﻷﻧﺲ ﻭﺍﻟﺴﺮﻭﺭﺃﻱ ﻭﺇﺫﺍ ﺭﺃﻳﺖ ﻫﻨﺎﻙ ﻣﻤﺎ ﻓﻲ ﺍﻟﺠﻨ ﴾ﻭﺇﺫﺍ ﺭﺃﻳﺖ ﺛﻢ ﺭﺃﻳﺖ ﻧﻌﻴﻤﺎ ﻭﻣﻠﻜﺎ ﻛﺒﻴﺮﺍ  ﴿
ﻭﻻ ،ﻭﻻ ﺃﺫﻥ ﺳﻤﻌﺖ،ﻣﺎ ﻻ ﻋﻴﻦ ﺭﺃﺕ،ﺃﻋﺪﺩﺕ ﻟﻌﺒﺎﺩﻱ ﺍﻟﺼﺎﻟﺤﻴﻦ﴿ :ﻛﻤﺎ ﻓﻲ ﺍﻟﺤﺪﻳﺚ ﺍﻟﻘﺪﺳﻲ،ﻭﻣﻠﻜﺎ ﻭﺍﺳﻌﺎ ﻋﻈﻴﻤﺎ ﻻ ﻏﺎﻳﺔ ﻟﻪ،ﻳﻮﺻﻒ
ﻓﺈﺫﺍ ﻛﺎﻥ ﻫﺬﺍ  ﴾ﺃﻗﻞ ﺃﻫﻞ ﺍﻟﺠﻨﺔ ﻣﻨﺰﻟﺔ ﻣﻦ ﻟﻪ ﻗﺪﺭ ﺍﻟﺪﻧﻴﺎ ﻭﻋﺸﺮﺓ ﺃﻣﺜﺎﻟﻬﺎ﴿ :ﻭﺛﺒﺖ ﻓﻲ ﺍﻟﺼﺤﻴﺢ ﺃﻥ :ﺍﺑﻦ ﻛﺜﻴﺮﻗﺎﻝ  ﴾ﺧﻄﺮ ﻋﻠﻰ ﻗﻠﺐ ﺑﺸﺮ
 .﴾7172F6172﴿ﻭﺃﺣﻈﻰ ﻋﻨﺪﻩ ﺗﻌﺎﻟﻰ ؟ﻓﻤﺎ ﻅﻨﻚ ﺑﻤﻦ ﻫﻮ ﺃﻋﻠﻰ ﻣﻨﺰﻟﺔ،ﻋﻄﺎﺅﻩ ﺗﻌﺎﻟﻰ ﻷﺩﻧﻰ ﻣﻦ ﻳﻜﻮﻥ ﻓﻲ ﺍﻟﺠﻨﺔ
 
 ﴾  ٤۲َﻛﻔُﻮٗﺭﺍ  ﺃﻭ ۡﻓَﭑۡﺻﺒِۡﺮ ﻟُِﺤۡﻜِﻢ َﺭﺑﱢَﻚ َﻭَﻻ ﺗُِﻄۡﻊ ِﻣۡﻨﻬُۡﻢ َءﺍﺛًِﻤﺎ  ﴿
 
 ﺍﻵﻳﺔ. – ﴾ﻓﺎﺻﺒﺮ ﻟﺤﻜﻢ ﺭﺑﻚ ﴿ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﻟﺌﻦ ﺭﺃﻳﺖ ﻗﺎﻝ: ﺃﻥ ﺃﺑﺎ ﺟﻬﻞ  :»ﺃﻧﻪ ﺑﻠﻐﻪ  ﻋﻦ ﻗﺘﺎﺩﺓﻨﺬﺭﻭﺃﺧﺮﺝ ﻋﺒﺪ ﺍﻟﺮﺯﺍﻕ ﻭﺍﺑﻦ ﺟﺮﻳﺮ ﻭﺍﺑﻦ ﺍﻟﻤ ]ﻙ[ .3711
 .«﴾﴾8172F7172﴿ﻛﻔﻮﺭﺍ ﺃﻭﻭﻻ ﺗﻄﻊ ﻣﻨﻬﻢ ﺁﺛﻤﺎ  ﴿:ﻓﺄﻧﺰﻝ ﷲ،ﻣﺤﻤﺪ ﻳﺼﻠﻲ ﻷﻁﺄﻥ ﻋﻨﻘﻪ
 
 ]ﺗﻌﻠﻴﻖ[
ﻭﻋﺪﻡ ،ﺑﺎﻟﺼﺒﺮ ﻋﻠﻰ ﺃﺫﻯ ﺍﻟﻤﺸﺮﻛﻴﻦ �ﻭﻓﻴﻬﺎ ﺃﻣﺮ ﺍﻟﻨﺒﻲ ،ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺛﺮﺍً ﻭﺍﺣﺪﺍً ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ 
 .ﻁﺎﻋﺘﻬﻢ
 ﻭﺍﻟﻘﻮﻝ ﺍﻵﺧﺮ ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﻋﺘﺒﺔ ﺍﺑﻦ ﺭﺑﻴﻌﺔ.،ﺟﻬﻞ ﻗﻮﻝ ﺑﻌﺾ ﺃﻫﻞ ﺍﻟﺘﻔﺴﻴﺮ ﻭﻛﻮﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﺃﺑﻲ 
ﻟﻠﻨﺒﻲ ﺻﻠﻰ ﻗﺎﻝ ﻳﻌﻨﻲ ﻣﻦ ﻣﺸﺮﻛﻲ ﻣّﻜﺔ ﺃﻧﻬﺎ ﺗﻌﻨﻲ ﻋﺘﺒﺔ ﺑﻦ ﺭﺑﻴﻌﺔ  ﴾َﻭﻻ ﺗُِﻄْﻊ ِﻣْﻨﻬُﻢ ْ﴿ :ﻣﻘﺎﺗﻞﻗﺎﻝ ﻭﻗﺎﻝ: ﺭﻭﻯ ﺍﻹﻣﺎﻡ ﺍﻟﺜﻌﻠﺒﻲ  
ﻲ ﻣﻦ ﺃﺟﻤﻠﻬﺎ ﺑﻨﺎﺕ ﻓﺄﻧﺎ ﺃﺯّﻭﺟﻚ ﺑﻨﺘﻲ ﻭﺃﺳﻮﻗﻬﺎ ﺇﻥ ﻛﻨﺖ ﺻﻨﻌﺖ ﻣﺎ ﺻﻨﻌﺖ ﻣﻦ ﺃﺟﻞ ﺍﻟﻨﺴﺎء ﻓﻘﺪ ﻋﻠﻤﺖ ﻗﺮﻳﺶ ﺃﻥ ﺑﻨﺎﺗ :ّﷲ ﻋﻠﻴﻪ ﻭﺳﻠﻢ
 .﴾9172F8172﴿ﺇﻟﻴﻚ ﺑﻐﻴﺮ ﻣﻬﺮ ﻭﺃﺭﺟﻊ ﻋﻦ ﻫﺬﺍ ﺍﻷﻣﺮ
 ﻭﻗﻴﻞ ﺍﻟﻘﺎﺋﻞ ﺫﻟﻚ ﻫﻮ ﺍﻟﻮﻟﻴﺪ ﺑﻦ ﺍﻟﻤﻐﻴﺮﺓ. 
ﻫﻮ ﻭﺻﻒ ﻻ ﻳﻨﻔﻲ ﻣﺎ ﻋﺪﺍﻩ ﻭﻛﻮﻧﻪ ﴾ﻭﻻ ﺗﻄﻊ ﻣﻨﻬﻢ ﺁﺛﻤﺎ ًﻭﻻ ﻛﻔﻮﺭﺍً  ﴿ﺑﺎﻟﺼﺒﺮ ﻭﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ  �ﻗﻠﺖ: ﻭﺍﻵﻳﺔ ﻋﺎﻣﺔ ﺁﻣﺮﺓ ﺍﻟﻨﺒﻲ  
 ﻣﻦ ﻛﺜﺮﺓ ﺍﻹﺛﻢ ﻭﺷﺪﺓ ﺍﻟﻜﻔﺮ. ﻣﺒﺎﻟﻐﺔ،ﻭﺻﻔﻬﻢ ﺑﺎﻵﺛﻢ ﻭﺍﻟﻜﻔﻮﺭ
 
 ]ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ[
 _______________
 (934/ 3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(4172) 
 ﻣﺮﺳﻞ. (5172)
 (671/ 3ﺻﺤﻴﺢ ﺍﻟﺒﺨﺎﺭﻱ )(6172) 
 ( 144/ 3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(7172) 
 ﻣﺮﺳﻞ ﻭﺇﺳﻨﺎﺩﻩ ﻣﻌﻞ.  3/933ﺗﻔﺴﻴﺮ ﺍﻟﺼﻨﻌﺎﻧﻲ  92/422ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ  (8172)
 (601/ 01ﺍﻟﻜﺸﻒ ﻭﺍﻟﺒﻴﺎﻥ ﻋﻦ ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﺁﻥ )(9172) 
 (864)
 .ﺃﺟﻼ ﺃﻭﺇﻥ ﻋﺎﺟﻼ ،ﻭﻳﻘﺮ ﻋﻴﻨﻚ ﺑﺈﻫﻼﻛﻬﻢ،ﻓﻼﺑﺪ ﺃﻥ ﻳﻨﺘﻘﻢ ﻣﻨﻬﻢ،ﺍﺻﺒﺮ ﻳﺎ ﻣﺤﻤﺪ ﻭﺍﻧﺘﻈﺮ ﻟﺤﻜﻢ ﺭﺑﻚ ﻭﻗﻀﺎﺋﻪ ﺃﻱ ﴾ﻓﺎﺻﺒﺮ ﻟﺤﻜﻢ ﺭﺑﻚ  ﴿
 ﻟﻤﻮﺑﻘﺎﺕﻏﺎﺭﻗﺎ ﻓﻰ ﺍ،ﻣﻨﻐﻤﺴﺎ ﻓﻲ ﺍﻟﺸﻬﻮﺍﺕ ﴾ﺁﺛﻤﺎ  ﴿ﺃﻱ ﻭﻻ ﺗﻄﻊ ﻣﻦ ﻫﺆﻻء ﺍﻟﻔﺠﺮﺓ ﻣﻦ ﻛﺎﻥ  ﴾ﻭﻻ ﺗﻄﻊ ﻣﻨﻬﻢ ﺁﺛﻤﺎ  ﴿
ﻣﻦ ﺻﻴﻎ ﺍﻟﻤﺒﺎﻟﻐﺔ ﻭﻣﻌﻨﺎﻫﺎ  ﴾ﻛﻔﻮﺭﺍ  ﴿ﻭﺻﻴﻐﺔ ،ﻻ ﻳﻨﺰﺟﺮ ﻭﻻ ﻳﺮﺗﻌﺪ،ﺃﻱ ﻭﻻ ﺗﻄﻊ ﻣﻦ ﻛﺎﻥ ﻣﺒﺎﻟﻐﺎ ﻓﻲ ﺍﻟﻜﻔﺮ ﻭﺍﻟﻀﻼﻝ ﴾ﻛﻔﻮﺭﺍ  ﺃﻭ ﴿
 .﴾0272F9172﴿ﺍﻟﻤﺒﺎﻟﻎ ﻓﻲ ﺍﻟﻜﻔﺮ ﻭﺍﻟﺠﺤﻮﺩ
 ﺍﻧﺘﻬﺖ ﺳﻮﺭﺓ ﺍﻹﻧﺴﺎﻥ
 
 
 
 َﺳَﻼﺕ ِ◌ۡ ُﺳﻮَﺭﺓ ُﺍﻟُﻤﺮ
 
 
 ﴾  ۸٤َﻭﺇَِﺫﺍ ﻗِﻴَﻞ ﻟَﻬُُﻢ ٱۡﺭَﻛُﻌﻮْﺍ َﻻ ﻳَۡﺮَﻛُﻌﻮَﻥ  ﴿
 
  ﴾ﻭﺇﺫﺍ ﻗﻴﻞ ﻟﻬﻢ ﺍﺭﻛﻌﻮﺍ ﻻ ﻳﺮﻛﻌﻮﻥ  ﴿ :ﻟﻪ ﺗﻌﺎﻟﻰﻗﻮ
ﻧﺰﻟﺖ ﻓﻲ  »: ﻗﺎﻝ ﴾ﻭﺇﺫﺍ ﻗﻴﻞ ﻟﻬﻢ ﺍﺭﻛﻌﻮﺍ ﻻ ﻳﺮﻛﻌﻮﻥ  ﴿:ﻓﻲ ﻗﻮﻟﻪﻣﺠﺎﻫﺪ ﺃﺧﺮﺝ ﺍﺑﻦ ﺍﻟﻤﻨﺬﺭ ﻋﻦ  .4711
 .«﴾1272F0272﴿ﺛﻘﻴﻒ
 ]ﺗﻌﻠﻴﻖ[
 :ﻭﻫﻲ ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ،ﺍﺑﻦ ﻋﺒﺎﺱ ﻭﻗﺘﺎﺩﺓ ﺇﻻ ﺁﻳﺔ ﻣﻨﻬﺎﻗﺎﻝ ﺳﻮﺭﺓ ﺍﻟﻤﺮﺳﻼﺕ ﻣﻜﻴﺔ ﻓﻲ ﻗﻮﻝ ﺍﻟﺤﺴﻦ ﻭﻋﻜﺮﻣﺔ ﻭﻋﻄﺎء ﻭﺟﺎﺑﺮ. ﻭ 
 . ﴾2272F1272﴿ﻣﺪﻧﻴﺔ ﴾ ﻗِﻴَﻞ ﻟَﻬُُﻢ ﺍْﺭَﻛُﻌﻮﺍ ﻻ ﻳَْﺮَﻛُﻌﻮﻥ َ َﻭﺇَِﺫﺍ﴿
ﺣﺘﻰ ﺃﻭﻳﻨﺎ ﺇﻟﻰ ﻏﺎﺭ ﺑﻤﻨﻰ ،ﻟﻴﻠﺔ ﺍﻟﺠﻦ ﻭﻧﺤﻦ ﻣﻌﻪ ﻧﺴﻴﺮ �ﻋﻠﻰ ﺍﻟﻨﺒﻲ  ﴾ َﻭﺍْﻟُﻤْﺮَﺳﻼِﺕ ُﻋْﺮﻓﺎً ﴿ﻧﺰﻟﺖ  :ﺍﺑﻦ ﻣﺴﻌﻮﺩﻗﺎﻝ ﻭ 
"ﻭﻗﻴﺘﻢ ﺷﺮﻫﺎ ﻛﻤﺎ ﻭﻗﻴﺖ  : � ﺍﻟﻨﺒﻲﻘﺎﻝ ﻓﻮﺛﺒﻨﺎ ﻋﻠﻴﻬﺎ ﻟﻨﻘﺘﻠﻬﺎ ﻓﺬﻫﺒﺖ ؛ ﻓ،ﻭﺇﻥ ﻓﺎﻩ ﻟﺮﻁﺐ ﺑﻬﺎ ﺇﺫ ﻭﺛﺒﺖ ﺣﻴﺔ،ﻓﺒﻴﻨﺎ ﻧﺤﻦ ﻧﺘﻠﻘﺎﻫﺎ ﻣﻨﻪ،ﻓﻨﺰﻟﺖ
 .﴾3272F2272﴿ﺷﺮﻛﻢ"
ﻧﺰﻟﺖ ﻓﻲ ﺛﻘﻴﻖ ﺃﻣﺮﻫﻢ ﺭﺳﻮﻝ ﷲ ﺻﻠﻰ ّﷲ ﻋﻠﻴﻪ ﻭﺳﻠﻢ  ﴾ ﻭﺇﺫﺍ ﻗﻴﻞ ﻟﻬﻢ ﺍﺭﻛﻌﻮﺍ ﻻ ﻳﺮﻛﻌﻮﻥ ﴿ﻭﻗﺪ ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺃﻥ ﻫﺬﺍ ﺍﻵﻳﺔ  
 .﴾4272F3272﴿«ﺳﺠﻮﺩ ﻻ ﺧﻴﺮ ﻓﻲ ﺩﻳﻦ ﻟﻴﺲ ﻓﻴﻪ ﺭﻛﻮﻉ ﻭﻻ» :ﺭﺳﻮﻝ ﷲ ﺻﻠﻰ ّﷲ ﻋﻠﻴﻪ ﻭﺳﻠﻢﻘﺎﻝ ﻻ ﻧﺤﻨﻲ ﻓﺈﻧﻬﺎ ﻣﺴﺒّﺔ ﻋﻠﻴﻨﺎ ﻓ ﻘﺎﻟﻮﺍﺑﺎﻟﺼﻼﺓ ﻓ
ﻭﺃﻧﻬﻢ ﺇﺫﺍ ﺃﻣﺮﻭﺍ ﺑﺎﻟﺮﻛﻮﻉ ﻭﺍﻟﻤﺮﺍﺩ ﺑﻪ ،ﺍﻷﺛﺮ ﻣﺮﺳﻞ ﻭﻣﻌﻨﻰ ﺍﻵﻳﺔ ﻋﺎﻡ ﻭﻓﻴﻪ ﺇﺧﺒﺎﺭ ﻣﻦ ﷲ ﺗﻌﺎﻟﻰ ﻋﻦ ﺣﺎﻝ ﺍﻟﻤﺸﺮﻛﻴﻦ :ﻗﻠﺖ 
 ﺍﻟﺼﻼﺓ ﻭﻋﺒﺮ ﻋﻨﻬﺎ ﺑﺠﺰء ﻣﻨﻬﺎ ﻭﺫﻟﻚ ﻟﻔﻀﻴﻠﺔ ﺍﻟﺮﻛﻮﻉ ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ.
 
 ]ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ[
ﻻ ﻳﺨﺸﻌﻮﻥ ﻭﻻ ،ﻭﺍﺧﺸﻌﻮﺍ ﻓﻰ ﺻﻼﺗﻜﻢ ﻟﻌﻈﻤﺘﻪ ﻭﺟﻼﻟﻪ،ﺻﻠﻮﺍ ﻟ :ء ﺍﻟﻤﺸﺮﻛﻴﻦﺃﻱ ﻭﺇﺫﺍ ﻗﻴﻞ ﻟﻬﺆﻻ ﴾ﻭﺇﺫﺍ ﻗﻴﻞ ﻟﻬﻢ ﺍﺭﻛﻌﻮﺍ ﻻ ﻳﺮﻛﻌﻮﻥ  ﴿
 .﴾5272F4272﴿ﺑﻞ ﻳﻈﻠﻮﻥ ﻋﻠﻰ ﺍﺳﺘﻜﺒﺎﺭﻫﻢ ﻳﺼﺮﻭﻥ،ﻳﺼﻠﻮﻥ
 ﺍﻧﺘﻬﺖ ﺳﻮﺭﺓ ﺍﻟﻤﺮﺳﻼﺕ
 
 
 ُﺳﻮَﺭﺓ ُﺍﻟﻨﱠﺒَﺈِ 
 
 
 ﴾  ۲َﻋِﻦ ٱﻟﻨﱠﺒَﺈ ِٱۡﻟَﻌِﻈﻴِﻢ  ۱َﻋﻢﱠ ﻳَﺘََﺴﺎَٓءﻟُﻮَﻥ  ﴿
   
 ﺍﻵﻳﺎﺕ. -﴾ﻋﻢ ﻳﺘﺴﺎءﻟﻮﻥ ﴿ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
 ﴿:ﺟﻌﻠﻮﺍ ﻳﺘﺴﺎءﻟﻮﻥ ﺑﻴﻨﻬﻢ ﻓﻨﺰﻟﺖ �ﻟﻤﺎ ﺑﻌﺚ ﺍﻟﻨﺒﻲ  :» ﻗﺎﻝ ﻋﻦ ﺍﻟﺤﺴﻦﺮ ﻭﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳ .5711
 .«﴾﴾6272F5272﴿ﻨﺒﺄ ﺍﻟﻌﻈﻴﻢﻋﻦ ﺍﻟﻋﻢ ﻳﺘﺴﺎءﻟﻮﻥ 
 
 ]ﺗﻌﻠﻴﻖ[
 .ﻭﻗﺪ ﺗﺤﺪﺛﺖ ﻋﻦ ﺃﻣﻮﺭ ﺍﻵﺧﺮﺓ ﻭﻣﺎ ﺃﻋﺪﻩ ﷲ ﻟﻠﻤﺘﻘﻴﻦ ﻭﻣﺎ ﺃﻋﺪﻩ ﻟﻠﻔﺠﺎﺭ،ﺳﻮﺭﺓ ﺍﻟﻨﺒﺄ ﻣﻜﻴﺔ 
 _______________
 (244/ 3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(0272) 
 ﻣﺮﺳﻞ. (1272)
 (351/ 91ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﻁﺒﻲ ـ  )(2272) 
 (71/ 3ﺻﺤﻴﺢ ﺍﻟﺒﺨﺎﺭﻱ )(3272) 
 (762/ 2ﺗﻔﺴﻴﺮ ﻣﻘﺎﺗﻞ ﺑﻦ ﺳﻠﻴﻤﺎﻥ )(4272) 
 (844/ 3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(5272) 
 ﺻﺤﻴﺢ ﺍﻹﺳﻨﺎﺩ ﻣﺮﺳﻞ   03/1ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ  (6272)
 (964)
 
ﻓﻤﻨﻬﻢ ﻣﺼﺪﻕ ،ﺟﻌﻠﻮﺍ ﻳﺘﺴﺎءﻟﻮﻥ ﻓﻴﻤﺎ ﺑﻴﻨﻬﻢ ﻋﻦ ﺍﻟﺬﻱ ﺟﺎء ﺑﻪ �ﻓﻠﻤﺎ ﺑﻌﺚ ﺍﻟﻨﺒﻲ ،ﻭﻫﺬﺍ ﺍﻵﺛﺮ ﻓﻲ ﻛﻮﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﺍﻟﻤﺸﺮﻛﻴﻦ 
 ﻭﻣﻨﻬﻢ ﻣﻜﺬﺏ ﻭﻣﻨﻬﻢ ﻣﺘﺮﺩﺩ. ﻓﻨﺰﻟﺖ ﺍﻵﻳﺔ ﻣﺨﺒﺮﺓ ﻭﻣﺘﻮﻋﺪﺓ ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ.
 
 ]ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ[
ﺃﺩﻏﻤﺖ ﺍﻟﻤﻴﻢ ﻓﻲ ﺍﻟﻨﻮﻥ ﻭﺣﺬﻓﺖ ﺍﻟﻒ ،ﻋﻦ ﻣﺎ ﴾ﻋﻢ  ﴿ﻭﺃﺻﻞ  ؟ﺃﻱ ﻋﻦ ﺃﻱ ﺷﻲء ﻳﺴﺄﻝ ﻫﺆﻻء ﺍﻟﺠﺎﺣﺪﻭﻥ ﺑﻌﻀﻬﻢ ﺑﻌﻀﺎ﴾ﻋﻢ ﻳﺘﺴﺂءﻟﻮﻥ  ﴿
ﻭﻗﺪ ﻛﺎﻥ ﺍﻟﻤﺸﺮﻛﻮﻥ ﻳﺘﺴﺎءﻟﻮﻥ ﻋﻦ ﺍﻟﺒﻌﺚ ،ﻭﻟﻴﺲ ﺍﻟﻤﺮﺍﺩ ﻫﻨﺎ ﻣﺠﺮﺩ ﺍﻻﺳﺘﻔﻬﺎﻡ ﻭﺇﻧﻤﺎ ﺍﻟﻤﺮﺍﺩ ﺗﻔﺨﻴﻢ ﺍﻷﻣﺮ ﻭﺗﻌﻈﻴﻤﻪ،ﺍﻻﺳﺘﻔﻬﺎﻣﻴﺔ ﴾ﻣﺎ  ﴿
ﺛﻢ ،ﻭﻳﺨﻮﺿﻮﻥ ﻓﻴﻪ ﺇﻧﻜﺎﺭﺍ ﻭﺍﺳﺘﻬﺰﺍء ﻓﺠﺎء ﺍﻟﻠﻔﻆ ﺑﺼﻴﻐﺔ ﺍﻻﺳﺘﻔﻬﺎﻡ ﻟﻠﺘﻔﺨﻴﻢ ﻭﺍﻟﺘﻬﻮﻳﻞ ﻭﺗﻌﺠﻴﺐ ﺍﻟﺴﺎﻣﻌﻴﻦ ﻣﻦ ﺃﻣﺮ ﺍﻟﻤﺸﺮﻛﻴﻦ،ﻓﻴﻤﺎ ﺑﻴﻨﻬﻢ
  :ﻘﺎﻝﻓ ﺫﻛﺮ ﺗﻌﺎﻟﻰ ﺫﻟﻚ ﺍﻷﻣﺮ ﺍﻟﺨﻄﻴﺮ
ﻫﺬﺍ ﻫﻮ ﺍﻟﺮﺍﺟﺢ ﺃﻥ ﺍﻟﻤﺮﺍﺩ ﺑﺎﻟﻨﺒﺄ ﺍﻟﻌﻈﻴﻢ ﺃﻣﺮ ﺍﻟﺒﻌﺚ ﻷﻧﻪ  ﴿ﺃﻱ ﻳﺘﺴﺎءﻟﻮﻥ ﻋﻦ ﺍﻟﺨﺒﺮ ﺍﻟﻌﻈﻴﻢ ﺍﻟﻬﺎﻡ ﻭﻫﻮ ﺃﻣﺮ ﺍﻟﺒﻌﺚ  ﴾ﻋﻦ ﺍﻟﻨﺒﺈ ﺍﻟﻌﻈﻴﻢ  ﴿
ﻭﻗﻴﻞ ﺍﻟﻤﺮﺍﺩ ﺑﺎﻟﻨﺒﺄ ﺍﻟﻘﺮﺁﻥ ،ﺇﻟﺦ ﻭﺫﻛﺮ ﻣﻨﻬﺎ ﺗﺴﻌﺔ ﺃﻣﻮﺭ ﴾ .ﻣﻬﺎﺩﺍ. ﺍﻷﺭﺽﺃﻟﻢ ﻧﺠﻌﻞ ﴿ :ﺫﻛﺮ ﺑﻌﺪﻩ ﺩﻻﺋﻞ ﺍﻟﻘﺪﺭﺓ ﻋﻠﻰ ﺇﻣﻜﺎﻥ ﺍﻟﺒﻌﺚ ﻣﻦ ﻗﻮﻟﻪ
 .﴾ﺍﻟﻨﺒﻮﺓ ﻭﻣﺎ ﺫﻛﺮﻧﺎﻩ ﻫﻮ ﺍﻟﺮﺍﺟﺢ ﻭﻫﻮ ﺍﺧﺘﻴﺎﺭ ﺍﻟﻌﻼﻣﺔ ﺃﺑﻲ ﺍﻟﺴﻌﻮﺩ  ﺃﻭ
 ﻭﻣﻜﺬﺏ ﻣﻨﻜﺮ ﻟﺤﺼﻮﻟﻪ.،ﺃﻱ ﺍﻟﺬﻱ ﺍﺧﺘﻠﻔﻮﺍ ﻓﻴﻪ ﻣﺎ ﺑﻴﻦ ﺷﺎﻙ ﻓﻲ ﻭﻗﻮﻋﻪ ﴾ﺍﻟﺬﻱ ﻫﻢ ﻓﻴﻪ ﻣﺨﺘﻠﻔﻮﻥ  ﴿
 ﺍﻧﺘﻬﺖ ﺳﻮﺭﺓ ﺍﻟﻨﺒﺄ
 
 
 ُﺳﻮَﺭﺓ ُﺍﻟﻨﱠﺎِﺯَﻋﺎﺕ ِ
 
 
 ﴾ ۲۱ﻗَﺎﻟُﻮْﺍ ﺗِۡﻠَﻚ ﺇِٗﺫﺍ َﻛﺮﱠ ﺓ ٌَﺧﺎِﺳَﺮٞﺓ  ﴿
  
  .﴾ﺫﺍ ﻛﺮﺓ ﺧﺎﺳﺮﺓﺗﻠﻚ ﺇ ﴿ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﻗﺎﻝ  ﴿ﺃﺋﻨﺎ ﻟﻤﺮﺩﻭﺩﻭﻥ ﻓﻲ ﺍﻟﺤﺎﻓﺮﺓ  ﴿:ﻟﻤﺎ ﻧﺰﻝ ﻗﻮﻟﻪ :»ﻗﺎﻝ ﺃﺧﺮﺝ ﺳﻌﻴﺪ ﺑﻦ ﻣﻨﺼﻮﺭ ﻋﻦ ﻣﺤﻤﺪ ﺑﻦ ﻛﻌﺐ  .6711
 .«﴾﴾7272F6272﴿ﺗﻠﻚ ﺇﺫﺍ ﻛﺮﺓ ﺧﺎﺳﺮﺓ ﻗﺎﻟﻮﺍ ﴿:ﻓﻨﺰﻟﺖ،ﺑﻌﺪ ﺍﻟﻤﻮﺕ ﻟﻨﺨﺴﺮﻥﻟﺌﻦ ﺣﻴﻴﻨﺎ  :ﻛﻔﺎﺭ ﻗﺮﻳﺶ
 
 ]ﺗﻌﻠﻴﻖ[
 ﺛﻨﺎ ﻋﻦ ﺫﻟﻚ ﻣﺮﺍﺭﺍ.ًﻭﺷﺄﻧﻬﺎ ﺷﺄﻥ ﺑﺎﻗﻲ ﺍﻟﺴﻮﺭ ﺍﻟﻤﻜﻴﺔ ﻭﻗﺪ ﺗﺤﺪ.ﺳﻮﺭﺓ ﺍﻟﻨﺎﺯﻋﺎﺕ ﺳﻮﺭﺓ ﻣﻜﻴﺔ ﺑﺈﺟﻤﺎﻉ 
ﺫﻟﻚ  ﻗﺎﻟﻮﺍﻭ،ﻭﻗﺪ ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺃﺛﺮﺍً ﻓﻲ ﻗﻮﻝ ﺍﻟﻤﺸﺮﻛﻴﻦ ﺗﻠﻚ ﺇﺫﺍ ﻛﺮﺓ ﺧﺎﺳﺮﺓ ﻳﻌﻨﻰ ﻷﻥ ﺑﻌﺜﻨﺎ ﺑﻌﺪ ﺍﻟﻤﻮﺕ ﺗﻠﻚ ﺇﺫﺍ ﺭﺟﻌﺔ ﺧﺎﺳﺮﺓ 
 .ﻓﻨﺰﻟﺖ ﺍﻵﻳﺔ ﻣﺨﺒﺮﺓ ﻋﻦ ﻗﻮﻟﻬﻢ،ﺇﻧﻜﺎﺭﺍ ًﻣﻨﻬﻢ ﻟﻠﺒﻌﺚ ﻭﺍﺳﺘﻬﺰﺍًء ﺑﺎﻟﻘﺮﺁﻥ ﻭﻣﻦ ﺟﺎء ﺑﻪ
 
 ]ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ[
 .﴾8272F7272﴿ﻭﺑﻌﺜﻨﺎ ﺑﻌﺪ ﻣﻮﺗﻨﺎ ﻓﺴﻮﻑ ﻧﻜﻮﻥ ﻣﻦ ﺍﻟﺨﺎﺳﺮﻳﻦ ﻷﻧﻨﺎ ﻣﻦ ﺃﻫﻞ ﺍﻟﻨﺎﺭ،ﻱ ﺇﻥ ﻛﺎﻥ ﺍﻟﺒﻌﺚ ﺣﻘﺎﺃ ﴾ﺗﻠﻚ ﺇﺫﺍ ﻛﺮﺓ ﺧﺎﺳﺮﺓ  ﻗﺎﻟﻮﺍ ﴿
 
 ﴾  ٤٤ﺇِﻟَٰﻰ َﺭﺑﱢَﻚ ُﻣﻨﺘَﻬَٰٮﻬَﺎ ٓ ۳٤ ﻓِﻴَﻢ ﺃَﻧَﺖ ِﻣﻦ ِﺫۡﻛَﺮٰٮﻬَﺎٓ  ۲٤ﻠُﻮﻧََﻚ َﻋِﻦ ٱﻟﺴﱠﺎَﻋِﺔ ﺃَﻳﱠﺎَﻥ ُﻣۡﺮَﺳٰٮﻬَﺎ ٴَﻳَﺴ ۡ ۱٤﴿
 
 .ﺍﻵﻳﺎﺕ – ﴾ﻳﺴﺌﻠﻮﻧﻚ ﻋﻦ ﺍﻟﺴﺎﻋﺔ ﺃﻳﺎﻥ ﻣﺮﺳﺎﻫﺎ ﴿ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﺴﺎﻋﺔ ﺣﺘﻰ ﺃﻧﺰﻝ ﻋﻦ ﺍﻟﻳﺴﺄﻝ  �ﻛﺎﻥ ﺭﺳﻮﻝ ﷲ  :»ﻗﺎﻟﺖ  ﻋﻦ ﻋﺎﺋﺸﺔﻭﺃﺧﺮﺝ ﺍﻟﺤﺎﻛﻢ ﻭﺍﺑﻦ ﺟﺮﻳﺮ   ]ﻙ[ .7711
 .«﴾9272F8272﴿ﻓﺎﻧﺘﻬﻰ ﴾ﻓﻴﻢ ﺃﻧﺖ ﻣﻦ ﺫﻛﺮﺍﻫﺎ ﺇﻟﻰ ﺭﺑﻚ ﻣﻨﺘﻬﺎﻫﺎ ﺴﺎﻋﺔ ﺃﻳﺎﻥ ﻣﺮﺳﺎﻫﺎ ﻋﻦ ﺍﻟﻳﺴﺄﻟﻮﻧﻚ  ﴿:ﻋﻠﻴﻪ
ﺍ ﺃﻥ ﻣﺸﺮﻛﻲ ﺃﻫﻞ ﻣﻜﺔ ﺳﺄﻟﻮ :»ﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﻣﻦ ﻁﺮﻳﻖ ﺟﻮﻳﺒﺮﻋﻦ ﺍﻟﻀﺤﺎﻙ ﻋﻦ ﺍﺑﻦ ﻋﺒﺎﺱ  .8711
ـ ﺇﻟﻰ ﴾ﺴﺎﻋﺔ ﺃﻳﺎﻥ ﻣﺮﺳﺎﻫﺎ ﻋﻦ ﺍﻟﻳﺴﺄﻟﻮﻧﻚ  ﴿:ﻓﺄﻧﺰﻝ ﷲ،ﺍﺳﺘﻬﺰﺍء ﻣﻨﻬﻢ؟ﻣﺘﻰ ﺗﻘﻮﻡ ﺍﻟﺴﺎﻋﺔ: ﻘﺎﻟﻮﺍﻓ �ﺍﻟﻨﺒﻲ 
 .«﴾0372F9272﴿ﺁﺧﺮ ﺍﻟﺴﻮﺭﺓ
ﻳﻜﺜﺮ ﺫﻛﺮ ﺍﻟﺴﺎﻋﺔ  �ﻛﺎﻥ ﺭﺳﻮﻝ ﷲ  :»ﻗﺎﻝ ﻭﺃﺧﺮﺝ ﺍﻟﻄﺒﺮﺍﻧﻲ ﻭﺍﺑﻦ ﺟﺮﻳﺮ ﻋﻨﻄﺎﺭﻕ ﺑﻦ ﺷﻬﺎﺏ  ]ﻙ[ .9711
 .«﴾1372F0372﴿ ﴾ﻓﻴﻢ ﺃﻧﺖ ﻣﻦ ﺫﻛﺮﺍﻫﺎ ﺇﻟﻰ ﺭﺑﻚ ﻣﻨﺘﻬﺎﻫﺎ﴿ﺣﺘﻰ ﻧﺰﻟﺖ 
 _______________
 ﻣﺮﺳﻞ ﻭﻟﻢ ﺃﺟﺪﻩ ﻓﻲ ﺍﻟﻜﺘﺐ ﺍﻟﻤﺴﻨﺪﻩ (7272)
 (554/ 3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(8272) 
ﻋ�ﺪﺩ ﺍﻷﺟ�ﺰﺍء:  ﺗﺤﻘﻴﻖ: ﻋﺒﺪ ﺍﻟﻐﻨﻲ ﻋﺒ�ﺪ ﺍﻟﺨ�ﺎﻟﻖ 0041ﺑﻴﺮﻭﺕ، -ﺍﻟﻨﺎﺷﺮ: ﺩﺍﺭ ﺍﻟﻜﺘﺐ ﺍﻟﻌﻠﻤﻴﺔ  ﺇﺩﺭﻳﺲ ﺍﻟﺸﺎﻓﻌﻲ ﺃﺑﻮ ﻋﺒﺪ ﷲ ﺍﻟﻤﺆﻟﻒ: ﻣﺤﻤﺪ ﺑﻦ  2/771ﺃﺣﻜﺎﻡ ﺍﻟﻘﺮﺁﻥ ﻟﻠﺸﺎﻓﻌﻲ  (9272)
ﻣﺴﻨﺪ 03/94(ﻣﻮﺻﻮﻻﻭﻗﺎﻝ: ﻋﻠﻰ ﺷﺮﻁ ﺍﻟﺸﻴﺨﻴﻦ ﻓﺈﻥ ﺍﺑﻦ ﻋﻴﻴﻨﺔ ﻛﺎﻥ ﻳﺮﺳﻠﻪ ﺑﺂﺧﺮﻩ ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ 5983ﺡ) 2/855ﻋﻦ ﻋﺮﻭﺓ ﻣﺮﺳﻼ ﺍﻟﻤﺴﺘﺪﺭﻙ ﻟﻠﺤﺎﻛﻢ  1/142ﻣﺴﻨﺪ ﺍﻟﺸﺎﻓﻌﻲ 2
 (..777ﺡ)2/072ﻕ  ﺇﺳﺤﺎ
 ﺟﻮﺑﻴﺮ ﺿﻌﻴﻒ. (0372)
(ﺍﻟﻜﺎﻣ�ﻞ ﻻﺑ�ﻦ ﻋ��ﺪﻱ 0128ﺡ) 8/ 223/( ﺍﻟﻤﻌﺠ��ﻢ ﺍﻟﻜﺒﻴ�ﺮ 231ﺡ) 8/611/ 411(ﺍﻷﺣﺎﺩﻳ�ﺚ ﺍﻟﻤﺨﺘ�ﺎﺭﺓ 54611ﺡ)6/605ﺳ�ﻨﻦ ﺍﻟﻨﺴ��ﺎﺋﻲ ﺍﻟﻜﺒ�ﺮﻯ  03/94ﺗﻔﺴ�ﻴﺮ ﺍﻟﻄﺒ�ﺮﻱ  (1372)
ﻓﻬ�ﻮ  ﺻ�ﺤﺎﺑﻲ ﻋﻠ�ﻰ ﺍﻟ�ﺮﺍﺟﺢ،ﻭﺇﺫﺍ   �ﺍﻹﺻ�ﺎﺑﺔ: ﺇﺫﺍ ﺛﺒ�ﺖ ﺃﻧ�ﻪ ﻟﻘ�ﻲ ﺍﻟﻨﺒ�ﻲ  ﻗﺎﻝ  ﺍﻟﻬﻴﺜﻤﻲ ﻓﻲ ﺇﺳﻨﺎﺩﻩ: ﻣﻦ ﻟﻢ ﺃﻋﺮﻓﻬﻤﻘﻠﺖ:ﻁﺎﺭﻕ ﺑﻦ ﺷﻬﺎﺏ ﻣﺨﺘﻠﻒ ﻓﻲ ﺻﺤﺒﺘﻪ ﻗﺎﻝ ﺍﻟﺤﺎﻓﻆ ﻓﻲ 5/502
ﺻﺤﺎﺑﻲ،ﻭﻫﻮ ﻣﻘﺒﻮﻝ ﻋﻠﻰ ﺍﻟﺮﺍﺟﺢ،ﻭﻗﺪ ﺃﺧﺮﺝ ﻟﻪ ﺍﻟﻨﺴﺎﺋﻲ ﻋﺪﺓ ﺃﺣﺎﺩﻳﺚ ﻭﺫﻟﻚ ﻣﺼﻴﺮ ﻣﻨ�ﻪ ﺇﻟ�ﻰ ﺇﺛﺒ�ﺎﺕ ﺻ�ﺤﺒﺘﻪ،ﻭﺃﺧﺮﺝ ﻟ�ﻪ ﺃﺑ�ﻮ ﺩﺍﻭﺩ ﺣ�ﺪﻳﺜﺎ  ﺛﺒﺖ ﺃﻧﻪ ﻟﻢ ﻳﺴﻤﻊ ﻣﻨﻪ ﻓﺮﻭﺍﻳﺘﻪ ﻋﻨﻪ ﻣﺮﺳﻞ 
 ﺷﻴﺌﺎ ًﺍﻧﺘﻬﻲ. ﻗﻠﺖ ﻋﻠﺔ ﺍﻟﺤﺪﻳﺚ  ﺟﻬﺎﻟﺔ ﺇﺳﻨﺎﺩﻩ ﻭﻟﻢ ﻳﺴﻤﻊ ﻣﻨﻪ   �ﻭﺃﺣﺪﺍ ًﻭﻗﺎﻝ: ﻁﺎﺭﻕ ﺭﺃﻯ ﺍﻟﻨﺒﻲ 
 (074)
 .﴾2372F1372﴿ﻋﻦ ﻋﺮﻭﺓﺃﺑﻲ ﺣﺎﺗﻢ ﻣﺜﻠﻪ  ﻭﺃﺧﺮﺝ ﺍﺑﻦ .0811
 
 ]ﺗﻌﻠﻴﻖ[
ﻭﻗﺪ ﺗﻘﺪﻡ ﻓﻲ ﺳﻮﺭﺓ ﴾ ﻳﺴﺄﻟﻮﻧﻚ ﻋﻦ ﺍﻟﺴﺎﻋﺔ ﺃﻳﺎﻥ ﻣﺮﺳﺎﻫﺎ ﴿ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﻋﺪﺓ ﺁﺛﺎﺭ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ  
 .﴾ﻳﺴﺄﻟﻮﻧﻚ ﻋﻦ ﺍﻟﺴﺎﻋﺔ ﺃﻳﺎﻥ ﻣﺮﺳﺎﻫﺎ ﻗﻞ ﺇﻧﻤﺎ ﻋﻠﻤﻬﺎ ﻋﻨﺪ ﺭﺑﻲ ﴿ﺍﻵﻋﺮﺍﻑ ﻧﺤﻮ ﺫﻛﻞ ﻓﻲ ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ 
 ﺗﺸﻤﻞ ﺳﺒﺒﻴﻦ ﻟﻠﻨﺰﻭﻝ. ﻭﻫﺬﻩ ﺍﻵﺛﺎﺭ ﺍﻟﺘﻲ ﺫﻛﺮﻫﺎ ﺍﻟﻤﺆﻟﻒ 
 .ﻓﺄﺧﺒﺮﻫﻢ ﷲ ﺃﻥ ﻋﻠﻤﻬﺎ ﻋﻨﺪ ﷲ،ﻋﻦ ﻭﻗﺖ ﻗﻴﺎﻡ ﺍﻟﻘﻴﺎﻣﺔ �ﻓﻲ ﺳﺆﺍﻟﻬﻢ ﺍﻟﻨﺒﻲ  :ﻓﺎﻷﻭﻝ
 ﻭﻛﺎﻥ ﻳﻜﺜﺮ ﻣﻦ ﺫﻛﺮ ﺍﻟﻘﻴﺎﻣﺔ. �ﻭﺍﻟﺜﺎﻧﻲ: ﻓﻲ ﻛﻮﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﺍﻟﻨﺒﻲ 
 .ﻋﻦ ﺍﻟﺴﺎﻋﺔ ﻋﻠﻰ ﺳﺒﻴﻞ ﺍﻻﺳﺘﻬﺰﺍء �ﺳﺆﺍﻝ ﺍﻟﻤﺸﺮﻛﻴﻦ ﻟﻠﻨﺒﻲ  ﻓﻘﺪ ﺛﺒﺖ،ﺛﺮﻳﻦ ﺩﺍﺧﻼﻥ ﻓﻲ ﻋﻤﻮﻡ ﺍﻵﻳﺔﻭﻛﻼ ﺍﻷ 
 ﻭﻗﺪ ﺟﺎء ﺫﻟﻚ ﻓﻲ ﻏﻴﺮ ﻣﺎ ﺁﻳﺔ ﻣﻦ ﻛﺘﺐ ﷲ ﺗﻌﺎﻟﻰ.،ﻣﻦ ﺫﻛﺮ ﺍﻟﺴﺎﻋﺔ �ﺎ ﺛﺒﺖ ﺇﻛﺜﺎﺭ ﺍﻟﻨﺒﻲ ﻛﻤ 
 
 ]ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ[
 .ﺃﻱ ﻳﺴﺄﻟﻚ ﻳﺎ ﻣﺤﻤﺪ ﻫﺆﻻء ﺍﻟﻤﺸﺮﻛﻮﻥ ﻋﻦ ﺍﻟﻘﻴﺎﻣﺔ ﻣﺘﻰ ﻭﻗﻮﻋﻬﺎ ﻭﻗﻴﺎﻣﻬﺎ ﴾ﻳﺴﺄﻟﻮﻧﻚ ﻋﻦ ﺍﻟﺴﺎﻋﺔ ﺃﻳﺎﻥ ﻣﺮﺳﺎﻫﺎ  ﴿
ﻓﻠﻤﺎﺫﺍ ﻳﺴﺄﻟﻮﻧﻚ ﻋﻨﻬﺎ ﻭﻳﻠﺤﻮﻥ ،ﺎ ﻣﻦ ﺍﻟﻐﻴﻮﺏ ﺍﻟﺘﻲ ﺍﺳﺘﺄﺛﺮ ﷲ ﺑﻌﻠﻤﻬﺎﻷﻧﻬ،ﺃﻱ ﻟﻴﺲ ﻋﻠﻤﻬﺎ ﺇﻟﻴﻚ ﺣﺘﻰ ﺗﺬﻛﺮﻫﺎ ﻟﻬﻢ ﴾ﻓﻴﻢ ﺃﻧﺖ ﻣﻦ ﺫﻛﺮﺍﻫﺎ  ﴿
 .؟ﻓﻲ ﺍﻟﺴﺆﺍﻝ
 .ﻻ ﻳﻌﻠﻤﻪ ﺃﺣﺪ ﺳﻮﺍﻩ،ﻓﻬﻮ ﺍﻟﺬﻱ ﻳﻌﻠﻢ ﻭﻗﺘﻬﺎ ﻋﻠﻰ ﺍﻟﺘﻌﻴﻴﻦ،ﺃﻱ ﻣﺮﺩﻫﺎ ﻭﻣﺮﺍﺟﻌﻬﺎ ﺇﻟﻰ ﷲ ﻋﺰ ﻭﺟﻞ ﴾ﺇﻟﻰ ﺭﺑﻚ ﻣﻨﺘﻬﺎﻫﺂ  ﴿
ﻷﻧﻪ ،ﻭﺧﺺ ﺍﻹﻧﺬﺍﺭ ﺑﻤﻦ ﻳﺨﺸﻰ،ﺍﻹﻋﻼﻡ ﺑﻮﻗﺘﻬﺎ ﻻ،ﺃﻱ ﻣﺎ ﻭﺍﺟﺒﻚ ﻳﺎ ﻣﺤﻤﺪ ﺇﻻ ﺇﻧﺬﺍﺭ ﻣﻦ ﻳﺨﺎﻑ ﺍﻟﻘﻴﺎﻣﺔ ﴾ﺇﻧﻤﺂ ﺃﻧﺖ ﻣﻨﺬﺭ ﻣﻦ ﻳﺨﺸﺎﻫﺎ  ﴿
 .ﻫﻮ ﺍﻟﺬﻱ ﻳﻨﺘﻔﻊ ﺑﺬﻟﻚ ﺍﻹﻧﺬﺍﺭ
ﻟﻢ ﻳﻠﺒﺜﻮﺍ ﻓﻲ ،ﺃﻱ ﻛﺄﻥ ﻫﺆﻻء ﺍﻟﻜﻔﺎﺭ ﻳﻮﻡ ﻳﺸﺎﻫﺪﻭﻥ ﺍﻟﻘﻴﺎﻣﺔ ﻭﻣﺎ ﻓﻴﻬﺎ ﻣﻦ ﺍﻷﻫﻮﺍﻝ ﴾ﺿﺤﺎﻫﺎ  ﺃﻭﻛﺄﻧﻬﻢ ﻳﻮﻡ ﻳﺮﻭﻧﻬﺎ ﻟﻢ ﻳﻠﺒﺜﻮﺍ ﺇﻻ ﻋﺸﻴﺔ  ﴿
 .﴾3372F2372﴿ﺿﺤﺎﻫﺎ ﺃﻭﺑﻤﻘﺪﺍﺭ ﻋﺸﻴﺔ ،ﺍﻟﺪﻧﻴﺎ ﺇﻻ ﺳﺎﻋﺔ ﻣﻦ ﻧﻬﺎﺭ
 ﺯﻋﺎﺕﺍﻧﺘﻬﺖ ﺳﻮﺭﺓ ﺍﻟﻨﺎ
 
 
 ُﺳﻮَﺭﺓ َُﻋﺒَﺲ َ
 
 
 ﴾  ۲ﺃَﻥ َﺟﺎَٓءﻩ ُٱۡﻷَۡﻋَﻤٰﻰ  ۱َﻋﺒََﺲ َﻭﺗََﻮﻟﱠٰﻰٓ  ﴿
 
  .﴾ﻋﺒﺲ ﻭﺗﻮﻟﻰ ﺃﻥ ﺟﺎءﻩ ﺍﻵﻋﻤﻰ ﴿ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﺃﺗﻰ ،ﻣﻜﺘﻮﻡ ﺍﻷﻋﻤﻰ ﺃﻡ ﻓﻲ ﺍﺑﻦ ﴾ ﻋﺒﺲ ﻭﺗﻮﻟﻰ ﴿:ﺃﻧﺰﻝ :» ﻗﺎﻟﺖ ﻋﻦ ﻋﺎﺋﺸﺔﺃﺧﺮﺝ ﺍﻟﺘﺮﻣﺬﻱ ﻭﺍﻟﺤﺎﻛﻢ  .1811
ﻓﺠﻌﻞ ،ﺭﺟﻞ ﻣﻦ ﻋﻈﻤﺎء ﺍﻟﻤﺸﺮﻛﻴﻦ �ﻝ ﷲ ﻭﻋﻨﺪ ﺭﺳﻮ،ﻓﺠﻌﻞ ﻳﻘﻮﻝ: ﻳﺎ ﺭﺳﻮﻝ ﷲ ﺃﺭﺷﺪﻧﻲ �ﺭﺳﻮﻝ ﷲ 
 ﴿:ﻻ ﻓﻨﺰﻟﺖ :ﻓﻴﻘﻮﻝ .«ﻟﻪ ﺃﺗﺮﻯ ﺑﻤﺎ ﺃﻗﻮﻝ ﺑﺄﺳﺎ :»ﻳﻌﺮﺽ ﻋﻨﻪ ﻭﻳﻘﺒﻞ ﻋﻠﻰ ﺍﻵﺧﺮ ﻓﻴﻘﻮﻝ  �ﺭﺳﻮﻝ ﷲ 
 .«﴾﴾4372F3372﴿ﻋﺒﺲ ﻭﺗﻮﻟﻰ ﺃﻥ ﺟﺎءﻩ ﺍﻷﻋﻤﻰ
  .﴾5372F4372﴿ﻋﻦ ﺃﻧﺲﻭﺃﺧﺮﺝ ﺃﺑﻮ ﻳﻌﻠﻲ ﻣﺜﻠﻪ  .2811
 
 ]ﺗﻌﻠﻴﻖ[
 ﺃﻡ ﻋﻨﺪﻣﺎ ﻋﺒﺲ ﻓﻲ ﻭﺟﻪ ﺍﺑﻦ  �ﺗﻌﺎﻟﻰ ﻟﻨﺒﻴﻪ ﺳﻮﺭﺓ ﻋﺒﺲ ﺳﻮﺭﺓ ﻣﻜﻴﺔ ﻓﻲ ﻗﻮﻝ ﺍﻟﺠﻤﻴﻊ، ﻭﻗﺪ ﺍﻓﺘﺘﺤﺖ ﺑﻌﺘﺎﺏ ﻣﻦ ﷲ  
ﻭﻗﺪ ﺟﺎءﻩ ﺭﺟﻞ ﻋﻈﻴﻢ ﻣﻦ ﻋﻈﻤﺎء ﻗﺮﻳﺶ ﻭﻗﻴﻞ ﺟﻤﺎﻋﺔ ﻣﻨﻬﻢ ﻭﻫﻢ ﻋﺘﺒﺔ ﺑﻦ ﺭﺑﻴﻌﺔ ﻭﺃﺑﺎ ﺟﻬﻞ ﺑﻦ ﻫﺸﺎﻡ ﻭﺃﻣﻴﺔ ﻭﺃﺑﻴﺎ ﺍﺑﻨﻲ ،ﻣﻜﺘﻮﻡ
 .﴾6372F5372﴿ﺧﻠﻒ
ﻟﱠِﺬﻳَﻦ ﻳُْﺆِﻣﻨُﻮَﻥ َﻭﺇَِﺫﺍ َﺟﺎءَﻙ ﺍ ﴿ﻭﻧﺤﻮ ﺫﻟﻚ ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ .ﺑﺎﻟﺘﻠﻄﻒ ﻣﻊ ﺍﻟﻤﺆﻣﻨﻴﻦ ﻻ ﺳﻴﻤﺎ ﺍﻟﻀﻌﻔﺎء ﻣﻨﻬﻢ �ﻓﺄﻣﺮ ﷲ ﺗﻌﺎﻟﻰ ﻧﺒﻴﻪ  
ٍﺔ ﺛُﻢﱠ ﺗَﺎَﺏ ِﻣﻦ ﺑَْﻌِﺪِﻩ َﻭﺃَْﺻﻠََﺢ ﻓَﺄَﻧﱠﻪُ َﻏﻔُﻮٌﺭ ﺑِﺂﻳَﺎﺗِﻨَﺎ ﻓَﻘُْﻞ َﺳﻼٌَﻡ َﻋﻠَْﻴُﻜْﻢ َﻛﺘََﺐ َﺭﺑﱡُﻜْﻢ َﻋﻠَﻰ ﻧَْﻔِﺴِﻪ ﺍﻟﺮﱠ ْﺣَﻤﺔَ ﺃَﻧﱠﻪُ َﻣﻦ َﻋِﻤَﻞ ِﻣﻨُﻜْﻢ ُﺳﻮًءﺍ ﺑَِﺠﻬَﺎﻟَ 
 .[45ﺍﻷﻧﻌﺎﻡ ]﴾ﺭﱠ ِﺣﻴﻢ ٌ
"ﻣﺮﺣﺒﺎ ﺑﻤﻦ ﻋﺎﺗﺒﻨﻲ ﻓﻴﻪ  :ﻣﻜﺘﻮﻡ ﻳﺒﺴﻂ ﻟﻪ ﺭﺩﺍءﻩ ﻭﻳﻘﻮﻝ ﺃﻡ ﺑﻌﺪ ﺫﻟﻚ ﺇﺫﺍ ﺭﺃﻯ ﺍﺑﻦ  �ﻲ ﺍﻹﻣﺎﻡ ﺍﻟﺜﻌﻠﺒﻲ: ﻓﻜﺎﻥ ﺍﻟﻨﺒﻗﺎﻝ  
 _______________
 ﻣﺮﺳﻞ. (2372)
 (754/ 3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(3372) 
 5/234(ﻭﻗ���ﺎﻝ: ﺻ���ﺤﻴﺢ ﻋﻠ���ﻰ ﺷ���ﺮﻁ ﺍﻟﺸ���ﻴﺨﻴﻦ ﺳ���ﻨﻦ ﺍﻟﺘﺮﻣ���ﺬﻱ 6983ﺡ) 2/855(ﺍﻟﻤﺴ���ﺘﺪﺭﻙ ﻟﻠﺤ���ﺎﻛﻢ 535ﺡ) 2/392ﺻ���ﺤﻴﺢ ﺍﺑ���ﻦ ﺣﺒ���ﺎﻥ   03/05ﺗﻔﺴ���ﻴﺮ ﺍﻟﻄﺒ���ﺮﻱ  (4372)
ﺣﺪﺛﻨﺎ ﺳﻌﻴﺪ ﺑﻦ ﻳﺤﻴﻰ ﺑﻦ ﺳﻌﻴﺪ ﺍﻷﻣﻮﻱ ﺣﺪﺛﻨﻲ ﺃﺑﻲ ﻗﺎﻝ ﻫﺬﺍ ﻣﺎ ﻋﺮﺿﻨﺎ ﻋﻠﻰ ﻫﺸ�ﺎﻡ ﺑ�ﻦ ﻋ�ﺮﻭﺓ ﻋ�ﻦ ( ﻗﺎﻝ ﺍﻹﻣﺎﻡ ﺍﻟﺘﺮﻣﺬﻱ 8484ﺡ) 8/162(ﻭﻗﺎﻝ: ﻏﺮﻳﺐ ﻣﺴﻨﺪ ﺃﺑﻲ ﻳﻌﻠﻰ 1333ﺡ)
ﺩﺧﻠ�ﺖ ﻋﻠ�ﻰ ﻋﺎﺋﺸ�ﺔ   :»ﻋ�ﻦ ﻣﺴ�ﺮﻭﻕ ﻗ�ﺎﻝ  551  9ﺭﻭﺍﻩ ﻣﺎﻟﻚ ﻓﻲ ﺍﻟﻤﻄﺄ ﻣﺮﺳﻼ ﻭﻏﻴﺮﻩ،ﻭﻟﻪ ﺷﺎﻫﺪ ﻋﻦ ﻋﺎﺋﺸﺔ ﻋﻨﺪ ﺍﻟﻄﺒﺮﺍﻧﻲ ﻓ�ﻲ ﺍﻷﻭﺳ�ﻂ ﺍﻟﻤﻌﺠ�ﻢ ﺍﻷﻭﺳ�ﻂ/ﺑﻪ. ﻭ–ﺃﺑﻴﻪ ﻋﻦ ﻋﺎﺋﺸﺔ 
ﻭﻋﻨﺪﻩ ﻋﺘﺒﺔ ﻭﺷﻴﺒﺔ ﻓﺄﻗﺒﻞ ﻋﻠﻴﻬﻤﺎ ﻓﻨﺰﻟﺖ     �ﺭﺟﻞ ﻣﻜﻔﻮﻑ ﺗﻘﻄﻊ ﻟﻪ ﺍﻷﺗﺮﺝ ﻭﺗﻄﻌﻤﻪ ﺇﻳﺎﻩ ﺑﺎﻟﻌﺴﻞ، ﻓﻘﻠﺖ ﻣﻦ ﻫﺬﺍ ﻳﺎ ﺃﻡ ﺍﻟﻤﺆﻣﻨﻴﻦ ﻗﺎﻟﺖ:ﻫﺬﺍ ﺍﺑﻦ ﺃﻡ ﻣﻜﺘﻮﻡ ﺃﻗﺒﻞ ﺇﻟﻰ ﺭﺳﻮﻝ ﷲ  ﻭﻋﻨﺪﻫﺎ
ﺍﻟﻤﻴ�ﺰﺍﻥ: ﻣﺠﻬ�ﻮﻝ ﻭﻗ�ﺪ ﺗﺎﺑﻌ�ﻪ ﻣﺴ�ﻌﺮ ﻋﻨ�ﺪ ﺍﻟﺒﻴﻬﻘ�ﻲ ﻓ�ﻲ ﺷ�ﻌﺐ  ﻓﻲ ﺇﺳﻨﺎﺩﻩ ﺃﺣﻤ�ﺪ ﺑ�ﻦ ﺑﺸ�ﻴﺮ ﺍﻟﻬﻤ�ﺪﺍﻧﻲ،ﻗﺎﻝ ﺍﻟﺤ�ﺎﻓﻆ ﻓ�ﻲ ﻟﺴ�ﺎﻥ « ﻗﺎﻟﺖ: ﺍﺑﻦ ﺃﻡ ﻣﻜﺘﻮﻡ (: ﻋﺒﺲ ﻭﺗﻮﻟﻰ ﺃﻥ ﺟﺎءﻩ ﺍﻷﻋﻤﻰ )
 ﺍﺑﻦ ﻋﻤﺮﻟﻜﻦ ﻗﺎﻝ ﻋﻦ ﺍﻟﺸﻌﺒﻲ ﺩﺧﻠﻨﺎ ﻋﻠﻰ ﻋﺎﺋﺸﺔ ﻭﻫﻮ ﻭﻫﻢ ﻭﺍﻟﺼﺤﻴﺢ ﻋﻦ ﻣﺴﺮﻭﻕ،ﻭﻳﺸﻬﺪ ﻟﻪ ﻣﺎ ﺑﻌﺪﻩ ﻭﻛﺬﻟﻚ ﻣﺎ ﺭﻭﺍﻩ ﺍﻟﻄﺒﺮﺍﻧﻲ ﻋﻦ ﺃﺑﻲ ﺃﻣﺎﻣﺔ ﻭﻛﺬﻟﻚ ﺭﻭﻱ ﻋﻦ  6/682ﺍﻹﻳﻤﺎﻥ 
 ﻘﺪﻡ ﺍﻟﻜﻼﻡ ﻓﻴﻬﺎ (ﻣﻦ ﺭﻭﺍﻳﺔ ﻣﻌﻤﺮ ﻋﻦ ﻗﺘﺎﺩﺓ ﻭﻗﺪ ﺗ3213ﺡ) 5/134ﻣﺴﻨﺪ ﺃﺑﻲ ﻳﻌﻠﻰ  (5372)
 (62/ 9ﺯﺍﺩ ﺍﻟﻤﺴﻴﺮ )(6372) 
 (174)
 
ﻓﺮﺃﻳﺘﻪ ﻳﻮﻡ ﺍﻟﻘﺎﺩﺳﻴﺔ ﺭﺍﻛﺒﺎ ﻭﻋﻠﻴﻪ ﺩﺭﻉ  :ﺃﻧﺲﻗﺎﻝ ﻭﺍﺳﺘﺨﻠﻔﻪ ﻋﻠﻰ ﺍﻟﻤﺪﻳﻨﺔ ﻣﺮﺗﻴﻦ ﻓﻲ ﻏﺰﻭﺗﻴﻦ ﻏﺰﺍﻫﻤﺎ.  ؟"ﻫﻞ ﻣﻦ ﺣﺎﺟﺔ" :ﻭﻳﻘﻮﻝ"ﺭﺑﻲ
 .﴾7372F6372﴿ﻭﻣﻌﻪ ﺭﺍﻳﺔ ﺳﻮﺩﺍء
 
  ]ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ[
 :ﺍﻟﺼﺎﻭﻱﻗﺎﻝ ﻷﻥ ﺟﺎءﻩ ﺍﻻﻋﻤﻰ ﻳﺴﺄﻝ ﻋﻦ ﺃﻣﻮﺭ ﺩﻳﻨﻪ ،ﺃﻱ ﻛﻠﺢ ﻭﺟﻬﻪ ﻭﻗﻄﺒﻪ ﻭﺃﻋﺮﺽ ﻋﻨﻪ ﻛﺎﺭﻫﺎ ﴾ﻋﻤﻰ ﻋﺒﺲ ﻭﺗﻮﻟﻰ ﺃﻥ ﺟﺂءﻩ ﺍﻷ ﴿
ﻟﻤﺎ ﻓﻲ ﺍﻟﻤﺸﺎﻓﻬﺔ ﺑﺘﺎء ﺍﻟﺨﻄﺎﺏ ﻣﺎ ﻻ ﻳﺨﻔﻰ ﻣﻦ ﺍﻟﺸﺪﺓ ﺍﻟﺼﻌﻮﺑﺔ ﻭﺍﺳﻢ ،ﻭﺇﺟﻼﻻ ﻟﻪ �ﺗﻄﻠﻔﺎ ﺑﻪ  ﴾ﻋﺒﺲ ﻭﺗﻮﻟﻰ  ﴿ﺇﻧﻤﺎ ﺃﺗﻰ ﺑﻀﻤﺎﺋﺮ ﺍﻟﻐﻴﺒﺔ 
 .ﻣﻜﺘﻮﻡ " ﺃﻡ ﺍﻷﻋﻤﻰ " ﻋﺒﺪ ﷲ ﺑﻦ 
ﻳﺘﻄﻬﺮ ﻣﻦ ﺫﻧﻮﺑﻪ ﺑﻤﺎ ﻳﺘﻠﻘﺎﻩ ﻋﻨﻚ ،ﺃﻱ ﻭﻣﺎ ﻳﻌﻠﻤﻚ ﻭﻳﺨﺒﺮﻙ ﻳﺎ ﻣﺤﻤﺪ ﻟﻌﻞ ﻫﺬﺍ ﺍﻷﻋﻤﻰ ﺍﻟﺬﻱ ﻋﺒﺴﺖ ﻓﻲ ﻭﺟﻬﻪ ﴾ﻪ ﻳﺰﻛﻰ ﻭﻣﺎ ﻳﺪﺭﻳﻚ ﻟﻌﻠ ﴿
 .ﻣﻦ ﺍﻟﻌﻠﻢ ﻭﺍﻟﻤﻌﺮﻓﺔ!
 .﴾8372F7372﴿ﺃﻱ ﺃﻭﻳﺘﻌﻆ ﺑﻤﺎ ﻳﺴﻤﻊ ﻓﺘﻨﻔﻌﻪ ﻣﻮﻋﻈﺘﻚ  ﴾ﻳﺬﻛﺮ ﻓﺘﻨﻔﻌﻪ ﺍﻟﺬﻛﺮﻯ  ﺃﻭ ﴿
 
 ﴾  ۷۱ﻗُﺘَِﻞ ٱۡﻹِ ﻧَﺴٰ ُﻦ َﻣﺎ ٓﺃَۡﻛﻔََﺮﻩُۥ  ﴿
 
 .﴾ﻣﺎ ﺃﻛﻔﺮﻩ ﻗﺘﻞ ﺍﻹﻧﺴﺎﻥ ﴿ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ 
ﻧﺰﻟﺖ ﻓﻲ ﻋﺘﺒﺔ ﺑﻦ ﺃﺑﻲ  »: ﻗﺎﻝ ﴾ﻗﺘﻞ ﺍﻹﻧﺴﺎﻥ ﻣﺎ ﺃﻛﻔﺮﻩ  ﴿:ﻓﻲ ﻗﻮﻟﻪ ﻋﻦ ﻋﻜﺮﻣﺔﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺍﻟﻤﻨﺬﺭ  ]ﻙ[ .3811
 .«﴾9372F8372﴿ﻛﻔﺮﺕ ﺑﺮﺏ ﺍﻟﻨﺠﻢ: ﻗﺎﻝﻟﻬﺐ ﺣﻴﻦ 
 ]ﺗﻌﻠﻴﻖ[
ﻧﺰﻟﺖ ﻓﻲ ﻋﺒﺔ ﺑﻦ ﺃﺑﻲ ﻟﻬﺐ ﺍﻟﻬﺎﺷﻤﻲ ﻣﺎﺕ ﻛﺎﻓﺮﺍ ﺑﺪﻋﻮﺓ ﺍﻟﻨﺒﻲ ﴾ﻗﺘﻞ ﺍﻹﻧﺴﺎﻥ ﻣﺎ ﺃﻛﻔﺮﻩ ﴿ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﻥ ﻫﺬﻩ ﺍﻵﻳﺔ  
ﻓﺎﻵﻳﺔ ﻟﻌﻦ .ﻭﻳﺆﻳﺪﻩ ﻋﻤﻮﻡ ﺍﻵﻳﺔ.ﻭﻫﺬﺍ ﻫﻮ ﺍﻟﺮﺍﺟﺢ،ﻭﻗﻴﻞ ﻧﺰﻟﺖ ﻓﻲ ﺃﻣﻴﺔ ﺑﻦ ﺧﻠﻒ، ﻭﻗﻴﻞ ﺇﺷﺎﺭﺓ ﺇﻟﻰ ﻛﻞ ﻛﺎﻓﺮ ،﴾0472F9372﴿ﻗﺒﻞ ﺍﻟﻬﺠﺮﺓ �
 ﻳﻌﻨﻰ ﻻ ﺷﻲء ﺃﻛﻔﺮ ﻣﻨﻪ.﴾ﻣﺎ ﺃﻛﻔﺮﻩ ﴿ﻓﻺﻧﺴﺎﻥ ﺍﻟﻜﺎﻓﺮ ﻭﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ 
 
 ]ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ[
ﺍﻟﺸﻴﺦ  ﻗﺎﻝﻩ ﺑﺎﻟ ﻣﻊ ﻛﺜﺮﺓ ﺇﺣﺴﺎﻧﻪ ﺇﻟﻴﻪ ﻭﺃﻳﺎﺩﻳﻪ ﻋﻨﺪﻩ؟ ﻣﺎ ﺃﺷﺪ ﻛﻔﺮ،ﺃﻱ ﻟﻌﻦ ﺍﻟﻜﺎﻓﺮ ﻭﻁﺮﺩ ﻣﻦ ﺭﺣﻤﺔ ﷲ ﴾ﻗﺘﻞ ﺍﻹﻧﺴﺎﻥ ﻣﺂ ﺃﻛﻔﺮﻩ  ﴿
 .﴾1472F0472﴿ﻭﻫﺬﺍ ﻓﻲ ﻏﺎﻳﺔ ﺍﻹﻳﺠﺎﺯ ﻭﺍﻟﺒﻴﺎﻥ،ﻭﺗﻌﺠﻴﺐ ﻣﻦ ﺇﻓﺮﺍﻁﻪ ﻓﻲ ﺍﻟﻜﻔﺮ ﻭﺍﻟﻌﺼﻴﺎﻥ،ﻭﺍﻵﻳﺔ ﺩﻋﺎء ﻋﻠﻴﻪ ﺑﺄﺷﻨﻊ ﺍﻟﺪﻋﻮﺍﺕ ﻭﺃﻓﻈﻌﻬﺎ :ﺍﻷﻟﻮﺳﻲ
 ﺍﻧﺘﻬﺖ ﺳﻮﺭﺓ ﻋﺒﺲ
 
 
 ُﺳﻮَﺭﺓ ُﺍﻟﺘﻜﻮﻳﺮ
 
 
 ﴾ ۹۲ٱۡﻟَﻌٰ ﻠَِﻤﻴَﻦ  َﻭَﻣﺎ ﺗََﺸﺎُٓءﻭَﻥ ﺇِﻻﱠ ٓ ﺃَﻥ ﻳََﺸﺎَٓء ٱﻟﱠ  َُﺭﺏﱡ  ﴿
 
 .﴾ﻭﻣﺎ ﺗﺸﺎءﻭﻥ ﺇﻻ ﺃﻥ ﻳﺸﺎء ﷲ ﺭﺏ ﺍﻟﻌﺎﻟﻤﻴﻦ  ﴿:ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﻟﻤﻦ ﺷﺎء ﻣﻨﻜﻢ ﺃﻥ ﻳﺴﺘﻘﻴﻢ  ﴿:ﻟﻤﺎ ﻧﺰﻟﺖ :»ﻗﺎﻝ ﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮ ﻭﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﻋﻦ ﺳﻠﻴﻤﺎﻥ ﺑﻦ ﻣﻮﺳﻰ  .4811
ﻳﺸﺎء ﷲ ﻭﻣﺎ ﺗﺸﺎءﻭﻥ ﺇﻻ ﺃﻥ  ﴿:ﻓﺄﻧﺰﻝ ﷲ ؟ﺇﻥ ﺷﺌﻨﺎ ﺍﺳﺘﻘﻤﻨﺎ ﻭﺇﻥ ﺷﺌﻨﺎ ﻟﻢ ﻧﺴﺘﻘﻢ ﺃﺑﻮ ﺟﻬﻞ ﺫﺍﻙ ﺇﻟﻴﻨﺎﻗﺎﻝ ـ ﴾
 .«﴾﴾2472F1472﴿ﺭﺏ ﺍﻟﻌﺎﻟﻤﻴﻦ
 .﴾3472F2472﴿ﻫﺮﻳﺮﺓ ﻣﺜﻠﻪ ﻋﻦ ﺃﺑﻲﺑﻦ ﺃﺳﻠﻢ  ﻋﻦ ﺯﻳﺪﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﻣﻦ ﻁﺮﻳﻖ ﺑﻘﻴﺔ ﻋﻦ ﻋﻤﺮﻭ ﺑﻦ ﻣﺤﻤﺪ  .5811
 .﴾4472F3472﴿ﻘﺎﺳﻢ ﺑﻦ ﻣﺨﻴﻤﺮﺓ ﻣﺜﻠﻪﻋﻦ ﺍﻟﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺍﻟﻤﻨﺬﺭ ﻣﻦ ﻁﺮﻳﻖ ﺳﻠﻴﻤﺎﻥ  ]ﻙ[ .6811
 
 ]ﺗﻌﻠﻴﻖ[
ﻭﺫﻛﺮ ﺍﻟﻤﻼﺋﻜﺔ ﺇﻟﻰ ﻏﻴﺮ ﺫﻟﻚ ﻣﻦ ﺃﺣﻮﺍﻝ ﺍﻟﺴﻮﺭ ﻭﻓﻴﻬﺎ ﺫﻛﺮ ﺃﻫﻮﻝ ﻳﻮﻡ ﺍﻟﻘﻴﺎﻣﺔ ﻭﺇﺛﺒﺎﺕ ﺍﻟﻨﺒﻮﺓ ،ﺳﻮﺭﺓ ﺍﻟﺘﻜﻮﻳﺮ ﻣﻜﻴﺔ ﺑﺎﻹﺟﻤﺎﻉ 
 ﺍﻟﻤﻜﻴﺔ.
ﺟﻌﻞ ﷲ ﺍﻻﺳﺘﻘﺎﻣﺔ ﺇﻟﻰ ،ﻭﻗﺪ ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﻋﺪﺓ ﺁﺛﺎﺭ ﻭﻛﻠﻬﺎ ﻳﺸﻬﺪ ﺑﻌﻀﻬﺎ ﻟﺒﻌﺾ ﻓﻲ ﻛﻮﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﺃﺑﻲ ﺟﻬﻞ 
 ﺫﻟﻚ ﺍﺳﺘﻬﺰﺍء.ﻗﺎﻝ ﻭﺇﻧﻤﺎ ،ﻭﻫﻮ ﺑﺎﻟﻄﺒﻊ ﻟﻢ ﻳﻘﻞ ﺫﻟﻚ ﺇﻳﻤﺎﻧﺎ ًﺑﺎﻟﻘﺮﺁﻥ،ﻣﺸﻴﺌﺘﻨﺎ ﻓﺈﻥ ﺷﺌﻨﺎ ﺍﺳﺘﻘﻤﺎ ﻭﺇﻥ ﺷﺌﻨﺎ ﺍﻋﻮﺟﺠﻨﺎ
 _______________
 (312/ 91ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﻁﺒﻲ ـ  )(7372) 
 (854/ 3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(8372) 
 ﻣﺮﺳﻞ. (9372)
 (236/ 3ﺍﻹﺻﺎﺑﺔ ﻓﻲ ﺗﻤﻴﻴﺰ ﺍﻟﺼﺤﺎﺑﺔ )(0472) 
 (954/ 3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(1472) 
 ﻣﺮﺳﻞ  03/48ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ   (2472)
 ﺔ ﺑﻦ ﺍﻟﻮﺑﻴﺪ ﻣﺪﻟﺲ ﻗﺪ ﻋﻨﻌﻦﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ ﺑﻘﻴ (3472)
 ﻣﺮﺳﻞ. (4472)
 (274)
ﺇﻧﻚ ﻻ ﺗﻬﺪﻱ ﻣﻦ ﺃﺣﺒﺒﺖ ﻭﻟﻜﻦ ﷲ ﻳﻬﺪﻱ ﻣﻦ  ﴿ﻓﻨﺰﻟﺖ ﺍﻵﻳﺔ ﻣﺒﻴﻨﺔ ﺃﻧﻪ ﻻ ﻣﺸﻴﺌﺔ ﺇﻻ ﺑﻌﺪ ﻣﺸﻴﺌﺔ ﷲ ﺗﻌﺎﻟﻰ ﻭﻧﺤﻮ ﺫﻟﻚ ﻗﻮﻝ ﺍﻟﺤﻖ  
 ﺳﻮﺭﺓ ﺍﻟﻘﺼﺺ. ﴾ ﻳﺸﺎء
 
  ]ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ[
ﷲ ﺍﻟﺘﻮﻓﻴﻖ ﺇﻟﻰ ﺃﻓﻀﻞ ﻓﺎﻁﻠﺒﻮﺍ ﻣﻦ ،ﺃﻱ ﻭﻣﺎ ﺗﻘﺪﺭﻭﻥ ﻋﻠﻰ ﺷﻲء ﺇﻻ ﺑﺘﻮﻓﻴﻖ ﷲ ﻭﻟﻄﻔﻪ ﴾ﻭﻣﺎ ﺗﺸﺂءﻭﻥ ﺇﻻ ﺃﻥ ﻳﺸﺂء ﷲ ﺭﺏ ﺍﻟﻌﺎﻟﻤﻴﻦ  ﴿
 .﴾5472F4472﴿ﻁﺮﻳﻖ
 ﺍﻧﺘﻬﺖ ﺳﻮﺭﺓ ﺍﻟﺘﻜﻮﻳﺮ
 
 
 
 ُﺳﻮَﺭﺓ ُﺍﻻﻧﻔِﻄَﺎﺭ ِ
  
 
 ﴾  ٦ﻳَٰ ٓﺄَﻳﱡﻬَﺎ ٱۡﻹِ ﻧَﺴٰ ُﻦ َﻣﺎ َﻏﺮﱠ َﻙ ﺑَِﺮﺑﱢَﻚ ٱۡﻟَﻜِﺮﻳِﻢ  ﴿
 
  .﴾ﻳﺎ ﺃﻳﻬﺎ ﺍﻹﻧﺴﺎﻥ ﻣﺎ ﻏﺮﻙ ﺑﺮﺑﻚ ﺍﻟﻜﺮﻳﻢ  ﴿ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﺃﻧﺰﻟﺖ ﻓﻲ ﺃﺑﻲ ﺑﻦ : ﻗﺎﻝ،ﺍﻵﻳﺔ ﴾ﻳﺎ ﺃﻳﻬﺎ ﺍﻹﻧﺴﺎﻥ ﻣﺎ ﻏﺮﻙ  ﴿:ﻓﻲ ﻗﻮﻟﻪ ﻋﻦ ﻋﻜﺮﻣﺔﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ  .7811
 .﴾6472F5472﴿ﺧﻠﻒ
 
  ]ﺗﻌﻠﻴﻖ[
 ﻭﻫﻲ ﺷﺒﻴﻬﺔ ﻓﻲ ﻣﺤﻮﺭﻫﺎ ﺑﺴﻮﺭﺓ ﺍﻟﺘﻜﻮﻳﺮ ﻣﻦ ﺫﻛﺮ ﺃﻫﻮﺍﻝ ﺍﻟﻘﻴﺎﻣﺔ.،ﺳﻮﺭﺓ ﺍﻹﻧﻔﻄﺎﺭ ﺳﻮﺭﺓ ﻣﻜﻴﺔ ﻓﻲ ﻗﻮﻝ ﺍﻟﺠﻤﻴﻊ 
 ﻭﻫﻮ ﺃﺛﺮ ﻣﺮﺳﻞ ﺍﻹﺳﻨﺎﺩ.،ﻭﻗﺪ ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺃﻥ ﻫﺬﻩ ﺍﻵﻳﺔ ﻧﺰﻟﺖ ﻓﻲ ﺃﺑﻲ ﺑﻦ ﺧﻠﻒ 
 ﻭﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻟﻬﺎ ﺃﺳﺒﺎﺏ ﺃﺧﺮ ﻏﻴﺮ ﻣﺎ ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ. 
 ﺍﺳﻤﻪ ﺃﺳﻴﺪ،ﻓﺎﻟﺜﺎﻧﻲ ﺭﻭﺍﻩ ﻣﻘﺎﺗﻞ ﺑﻦ ﺳﻠﻴﻤﺎﻥ ﻓﻲ ﺗﻔﺴﻴﺮﻩ ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﺃﺑﻲ ﺍﻷﺷﺪﻳﻦ
ﻳﻌﻨﻲ ﻏﺮﻩ ،ﺛﻢ ﻗﺘﻞ ﻳﻮﻡ ﻓﺘﺢ ﻣﻜﺔ،ﻟﺌﻦ ﺃﺧﺬﺕ ﺑﺤﻠﻘﺔ ﻣﻦ ﺑﺎﺏ ﺍﻟﺠﻨﺔ ﻟﻴﺪﺧﻠﻨﻬﺎ ﺑﺸﺮ ﻛﺜﻴﺮ: ﻘﺎﻝﻓ،ﻭﻛﺎﻥ ﺃﻋﻮﺭ ﺷﺪﻳﺪ ﺍﻟﺒﻄﺶ،ﺑﻦ ﻛﻠﺪﺓ
 .﴾7472F6472﴿ﺍﻟﺸﻴﻄﺎﻥ
 ﺓ.ﻭﺍﻟﺜﺎﻟﺚ: ﺫﻛﺮﻩ ﺍﻹﻣﺎﻡ ﺍﺑﻦ ﺍﻟﺠﻮﺯﻱ ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﺍﻟﻮﻟﻴﺪ ﺑﻦ ﺍﻟﻤﻐﻴﺮ
 .﴾8472F7472﴿ﺫﻛﺮﻩ ﻛﺬﻟﻚ ﺃﻧﻬﺎ ﻋﻨﻰ ﺑﻪ ﻛﻞ ﻛﺎﻓﺮ :ﻭﺍﻟﺮﺍﺑﻊ
ﻗﺎﻝ ﻭ.ﻣﺎ َﺧَﺪﻋﻚ ﻭﺳﻮﱠ َﻝ ﻟﻚ ﺣﺘﻰ ﺃﺿﻌَﺖ ﻣﺎ ﻭﺟﺐ ﻋﻠﻴﻚ؟ :ﺃﻱ :ﺍﻟﺰﺟﺎﺝﻗﺎﻝ ﴾ﻣﺎ َﻏﺮﱠ ﻙ َ ﴿ :ﺍﻹﻣﺎﻡ ﺍﻟﺜﻌﻠﺒﻲ ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰﻗﺎﻝ  
ﺃﻗﺎﻣﻚ ﷲ ﺳﺒﺤﺎﻧﻪ ﻳﻮﻡ ﻟﻮ  :ﻣﺎ ﺍﻟﺬﻱ ﺃﻣﱠ ﻨﻚ ﻣﻦ ﻋﻘﺎﺑﻪ ﻭﻫﻮ ﻛﺮﻳﻢ ﻣﺘﺠﺎﻭﺯ ﺇْﺫ ﻟﻢ ﻳﻌﺎﻗﺒﻚ ﻋﺎﺟﻼً؟ ﻭﻗﻴﻞ ﻟﻠﻔﻀﻴﻞ ﺑﻦ ﻋﻴﺎﺽ :ﺍﻟﻤﻌﻨﻰ :ﻏﻴﺮﻩ
ﻣﺎ ﻏﺮﻙ  :ﻟﻲﻗﺎﻝ ﻟﻮ  :ﻳﺤﻴﻰ ﺑﻦ ﻣﻌﺎﺫﻗﺎﻝ ﻭ.ﻏﺮﻧﻲ ُﺳﺘﻮﺭﻙ ﺍﻟﻤﺮﺧﺎﺓ :ﺃﻗﻮﻝ: ﻗﺎﻝﻣﺎﺫﺍ ﻛﻨﺖ ﺗﻘﻮﻝ؟ ،ﻣﺎ ﻏﺮﱠ ﻙ ﺑﺮﺑﻚ ﺍﻟﻜﺮﻳﻢ: ﻗﺎﻝﻭ،ﺍﻟﻘﻴﺎﻣﺔ
َﻏﺮﱠ ﻧﻲ  :ﻟﻴﻘﻮﻝ،ﻛﺎﻥ ﻛﺄﻧﻪ ﻟﻘﱠﻦ ﻋﺒﺪﻩ ﺍﻟﺠﻮﺍﺏ،ﻟﻤﺎ ﺫﻛﺮ ﺍﻟﺼﻔﺔ ﺍﻟﺘﻲ ﻫﻲ ﺍﻟﻜﺮﻡ ﻫﺎﻫﻨﺎ ﺩﻭﻥ ﺳﺎﺋﺮ ﺻﻔﺎﺗﻪ :ﻗﻴﻞ.ﺑِﺮﱡ ﻙ ﺳﺎﻟﻔﺎً ﻭﺁﻧﻔﺎً  :ﺑﻲ؟ ﻗﻠﺖ
 .﴾9472F8472﴿ﻛﺮﻡ ﺍﻟﻜﺮﻳﻢ
ﺑﺄﻥ ﺍﻵﻳﺔ ﻭﺇﻥ ﻧﺰﻟﺖ ﻋﻠﻰ ﺳﺒﺐ ﻓﺈﻥ ﻣﻌﻨﺎﻫﺎ ﻋﺎﻡ ﻓﺎﻟ ﺗﻌﺎﻟﻰ ﻳﺬﻛﺮ ﻋﺒﺎﺩﻩ ﺑﺄﻧﻪ ﻫﻮ ﺍﻟﺨﺎﻟﻖ ﻘﺎﻝ ﻭﺍﻟﺘﺮﺟﻴﺢ ﺑﻴﻦ ﻫﺬﻩ ﺍﻵﻗﻮﺍﻝ ﺃﻥ ﻳ 
ﻓﻼ  ﴿ﻘﺎﻝ ﻓﻤﺎ ﺍﻟﺪﺍﻋﻲ ﺃﻥ ﻳﻐﺘﺮ ﺍﻹﻧﺴﺎﻥ ﺑﺮﺑﻪ ﻭﷲ ﺗﻌﺎﻟﻰ ﺣﺬﺭﻧﺎ ﻓﻲ ﻏﻴﺮ ﻣﺎ ﺁﻳﺔ ﻣﻦ ﺧﺪﺍﻉ ﺍﻟﺸﻴﻄﺎﻥ ﻟﻨﺎ ﻓ،ﺍﻟﺬﻱ ﺃﺣﺴﻦ ﻛﻞ ﺷﻲء ﺧﻠﻘﻪ
 .[ 33ﻟﻘﻤﺎﻥ ] ﴾ ﺗﻐﺮﻧﻜﻢ ﺍﻟﺤﻴﺎﺓ ﺍﻟﺪﻧﻴﺎ ﻭﻻ ﻳﻐﺮﻧﻜﻢ ﺑﺎﻟ ﺍﻟﻐﺮﻭﺭ
 
 ]ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ[
ﻣﻊ ﺇﺣﺴﺎﻧﻪ ،ﺣﺘﻰ ﻋﺼﻴﺘﻪ ﻭﺗﺠﺮﺃﺕ ﻋﻠﻰ ﻣﺨﺎﻟﻔﺔ ﺃﻣﺮﻩ،ﻚ ﺍﻟﺤﻠﻴﻢ ﺍﻟﻜﺮﻳﻢﺑﺃﻱ ﺷﻲء ﺧﺪﻋﻚ ﺑﺮ ﴾ﻳﺎﺃﻳﻬﺎ ﺍﻹﻧﺴﺎﻥ ﻣﺎ ﻏﺮﻙ ﺑﺮﺑﻚ ﺍﻟﻜﺮﻳﻢ  ﴿
ﻫﻞ ﺟﺰﺁء  ﴿ﻭﺭﺃﻓﺘﻪ ﺑﻚ ﺑﺎﻟﺘﻤﺮﻙ ﻭﺍﻟﻄﻐﻴﺎﻥ ،ﺑﺎﻟﻌﺼﻴﺎﻥ ﻛﻴﻒ ﻗﺎﺑﻠﺖ ﺇﺣﺴﺎﻥ ﺭﺑﻚ: ﻗﺎﻝﻭﻫﺬﺍ ﺗﻮﺑﻴﺦ ﻭﻋﺘﺎﺏ ﻛﺄﻧﻪ  ؟ﺇﻟﻴﻚ ﻭﻋﻄﻔﻪ ﻋﻠﻴﻚ
ﻭﻟﻴﺴﺖ ،ﻫﺬﻩ ﺍﻵﻳﺔ ﻭﺍﺭﺩﺓ ﻋﻠﻰ ﺳﺒﻴﻞ ﺍﻟﺘﻮﺑﻴﺦ ﻭﺍﻟﺘﻌﺠﻴﺐ ﻣﻦ ﺣﺎﻝ ﺍﻹﻧﺴﺎﻥ ﺍﻟﺠﺎﺣﺪ ﻟﻨﻌﻢ ﺭﺑﻪ [ 06 :ﺍﻟﺮﺣﻤﻦ ] ﴾ﺍﻹﺣﺴﺎﻥ ﺇﻻ ﺍﻹﺣﺴﺎﻥ 
ﻏﺮﻩ ﺣﻤﻘﻪ  :ﻗﻮﻝ ﻋﻤﺮﻭﻳﺆﻳﺪ ﻣﺎ ﺫﻛﺮﻧﺎﻩ ،ﻏﺮﻧﻲ ﻛﺮﻣﻚ :ﻳﻠﻘﻨﻪ ﺃﻥ ﻳﻘﻮﻝ: ﻗﺎﻟﻮﺍﺍﻟﺒﻌﺾ ﺣﺘﻰ ﻗﺎﻝ ﻭﺍﺭﺩﺓ ﻋﻠﻰ ﺳﺒﻴﻞ ﺗﻠﻘﻴﻦ ﺍﻟﺤﺠﺔ ﻛﻤﺎ 
 .﴾0572F9472﴾﴿ﻭﺟﻬﻠﻪ 
 ﺍﻧﺘﻬﺖ ﺳﻮﺭﺓ ﺍﻻﻧﻔﻄﺎﺭ
 
 
 ُﺳﻮَﺭﺓ ُﺍﻟُﻤﻄَﻔﱢﻔِﻴﻦ َ
 _______________
 (364/ 3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(5472) 
 ﻣﺮﺳﻞ. 01/8043ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ   (6472)
 (854/ 3ﺗﻔﺴﻴﺮ ﻣﻘﺎﺗﻞ ﺑﻦ ﺳﻠﻴﻤﺎﻥ )(7472) 
 (74/ 9ﺯﺍﺩ ﺍﻟﻤﺴﻴﺮ )(8472) 
 (641/ 01ﺍﻟﻜﺸﻒ ﻭﺍﻟﺒﻴﺎﻥ ﻋﻦ ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﺁﻥ )(9472) 
 (564/ 3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(0572) 
 (374)
 
 
 ﴾  ۱َﻭۡﻳٞﻞ ﻟﱢۡﻠُﻤﻄَﻔﱢﻔِﻴَﻦ  ﴿
 
  .﴾ﻭﻳﻞ ﻟﻠﻤﻄﻔﻔﻴﻦ  ﴿ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﺍﻟﻤﺪﻳﻨﺔ ﻛﺎﻧﻮﺍ  �ﻟﻤﺎ ﻗﺪﻡ ﺍﻟﻨﺒﻲ  »: ﻗﺎﻝﻋﺒﺎﺱ  ﻋﻦ ﺍﺑﻦﺃﺧﺮﺝ ﺍﻟﻨﺴﺎﺋﻲ ﻭﺍﺑﻦ ﻣﺎﺟﺔ ﺑﺴﻨﺪ ﺻﺤﻴﺢ  ]ﻙ[ .8811
 .«﴾1572F0572﴿﴾ﻓﺄﺣﺴﻨﻮﺍ ﺍﻟﻜﻴﻞ ﺑﻌﺪ ﺫﻟﻚ ﴿ﻭﻳﻞ ﻟﻠﻤﻄﻔﻔﻴﻦ  ﴿:ﻓﺄﻧﺰﻝ ﷲ،ﺃﺑﺨﺲ ﺍﻟﻨﺎﺱ ﻛﻴﻼً 
 
 ]ﺗﻌﻠﻴﻖ[
ﻣﺪﻧﻴﺔ ﻓﻤﻄﻠﻊ ﻫﺬﻩ ﺍﻟﺴﻮﺭﺓ ﻣﻦ ﺣﻴﺚ ﺃﻥ ﷲ ﺗﻌﺎﻟﻰ ﻟﻌﻦ ﺍﻟﻤﻄﻔﻔﻴﻦ ﻓﻲ ﺍﻟﻜﻴﻞ  ﺃﻡ ﺳﻮﺭﺓ ﺍﻟﻤﻄﻔﻔﻴﻦ ﺍﺧﺘﻠﻒ ﻓﻲ ﻛﻮﻧﻬﺎ ﻣﻜﻴﺔ  
 .ﻭﺍﻟﻤﻴﺰﺍﻥ ﻳﺪﻝ ﻋﻠﻰ ﺃﻧﻬﺎ ﻣﺪﻧﻴﺔ ﻭﺑﺎﻗﻲ ﺃﺟﻮﺍء ﺍﻟﺴﻮﺭﺓ ﻳﺪﻝ ﻋﻠﻰ ﺃﻧﻬﺎ ﻣﻜﻴﺔ
 ﺍﺑﻦ ﻣﺴﻌﻮﺩ ﻭﺍﻟﻀﺤﺎﻙ ﻭﻣﻘﺎﺗﻞﻣﻜﻴﺔ ﻓﻲ ﻗﻮﻝ  :ﺍﻹﻣﺎﻡ ﺍﻟﻘﺮﻁﺒﻲﻗﺎﻝ  
 ﻭﻣﺪﻧﻴﺔ ﻓﻲ ﻗﻮﻝ ﺍﻟﺤﺴﻦ ﻭﻋﻜﺮﻣﺔ ﻭﻫﻲ ﺳﺖ ﻭﺛﻼﺛﻮﻥ ﺁﻳﺔ
"ﺇﻥ ﺍﻟﺬﻳﻦ ﺃﺟﺮﻣﻮﺍ" ﺇﻟﻰ  :ﻣﺪﻧﻴﺔ ﺇﻻ ﺛﻤﺎﻧﻲ ﺁﻳﺎﺕ ﻣﻦ ﻗﻮﻟﻪ :ﺍﺑﻦ ﻋﺒﺎﺱ ﻭﻗﺘﺎﺩﺓﻗﺎﻝ ﻭﻫﻲ ﺃﻭﻝ ﺳﻮﺭﺓ ﻧﺰﻟﺖ ﺑﺎﻟﻤﺪﻳﻨﺔ. ﻭ :ﻣﻘﺎﺗﻞﻗﺎﻝ 
 .﴾2572F1572﴿ﻧﺰﻟﺖ ﺑﻴﻦ ﻣﻜﺔ ﻭﺍﻟﻤﺪﻳﻨﺔ :ﺍﻟﻜﻠﺒﻲ ﻭﺟﺎﺑﺮ ﺑﻦ ﺯﻳﺪﻗﺎﻝ ﻣﻜﻲ. ﻭ،ﺁﺧﺮﻫﺎ
ﻭﻣﻦ ﺍﻟﻤﻌﺮﻭﻑ ﺃﻥ ﺃﻫﻞ ﺍﻟﻤﺪﻳﻨﺔ ﻛﺎﻧﻮﺍ ﺃﻫﻞ ﺯﺭﺍﻋﺔ ﻓﻜﺎﻧﻮﺍ ﻳﻄﻔﻔﻮﻥ ،ﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﻫﺬﺍ ﺍﻷﺛﺮ ﻓﻲ ﺣﺎﻝ ﺃﻫﻞ ﺍﻟﻤﺪﻧﻴﺔﻭﺭﻭﻯ ﺍﻟﻤ 
 .ﻓﻨﺰﻟﺖ ﺍﻵﻳﺔ ﻣﺤﺬﺭﺓ ﻣﻦ ﻫﺬﺍ ﺍﻟﻔﻌﻞ ﻭﺃﻥ ﻓﻴﻪ ﻟﻌﻨﺔ ﷲ ﺗﻌﺎﻟﻰ ﻓﺎﻧﺘﻬﻮﺍ،ﺍﻟﻜﻴﻞ
ﻪ ﺻﺎﻋﺎﻥ ﻳﻜﻴﻞ ﺑﺄﺣﺪﻫﻤﺎ ﻟﻪ ﺃﺑﻮ ﺟﻬﻴﻨﺔ ﻭﻣﻌﻘﺎﻝ ﺍﻟﺴﺪﻯ: ﻗﺪﻡ ﺭﺳﻮﻝ ﷲ ﺍﻟﻤﺪﻳﻨﺔ ﻭﺑﻬﺎ ﺭﺟﻞ ﻳﻗﺎﻝ ﻭ:ﻭﺃﺧﺮﺝ ﺍﻹﻣﺎﻡ ﺍﻟﻮﺍﺣﺪﻱ 
 .﴾3572F2572﴿ﻭﻳﻜﺘﺎﻝ ﺑﺎﻵﺧﺮ، ﻓﺄﻧﺰﻝ ﷲ ﺗﻌﺎﻟﻰ ﻫﺬﻩ ﺍﻵﻳﺔ
ﻭﻫﺬﺍ ﺍﻷﺛﺮ ﻻ ﻳﺨﺎﻟﻒ ﺍﻟﺬﻱ ﻗﺒﻠﻪ ﻓﺄﺑﻮﺍ ﺟﻬﻴﻨﺔ ﻭﺍﺣﺪ ﻣﻦ ﺃﻫﻞ ﺍﻟﻤﺪﻳﻨﺔ ﻭﺗﺴﻤﻴﺘﻪ ﻓﻲ ﺍﻟﺮﻭﺍﻳﺔ ﻻ ﻳﻌﻨﻰ ﺃﻧﻪ ﻏﻴﺮﻩ ﻟﻢ ﻳﻜﻮﻧﻮﺍ ﻳﻔﻌﻠﻮﻥ  
 ﺑﻞ ﺫﻟﻚ ﻛﺎﻧﺖ ﻋﺎﺩﺗﻬﻢ ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ.،ﺫﻟﻚ
 
 ]ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ[
 :ﺛﻢ ﺑﻴﻦ ﺃﻭﺻﺎﻓﻬﻢ ﺍﻟﻘﺒﻴﺤﺔ ﺑﻘﻮﻟﻪ،ﺍﻟﻔﺠﺎﺭ ﺍﻟﺬﻳﻦ ﻳﻨﻘﺼﻮﻥ ﺍﻟﻤﻜﻴﺎﻝ ﻭﺍﻟﻤﻴﺰﺍﻥ ﻭﻟﺌﻚﻷ،ﺃﻱ ﻫﻼﻙ ﻭﻋﺬﺍﺏ ﻭﺩﻣﺎﺭ ﴾ﻔﻴﻦ ﻭﻳﻞ ﻟﻠﻤﻄﻔ ﴿
 .ﺃﻱ ﺇﺫﺍ ﺃﺧﺬﻭﺍ ﺍﻟﻜﻴﻞ ﻣﻦ ﺍﻟﻨﺎﺱ ﺃﺧﺬﻭﻩ ﻭﺍﻓﻴﺎ ﻛﺎﻣﻼ ﻷﻧﻔﺴﻬﻢ ﴾ﺍﻟﺬﻳﻦ ﺇﺫﺍ ﺍﻛﺘﺎﻟﻮﺍ ﻋﻠﻰ ﺍﻟﻨﺎﺱ ﻳﺴﺘﻮﻓﻮﻥ  ﴿
 .﴾4572F3572﴿ﻳﻨﻘﺼﻮﻥ ﺍﻟﻜﻴﻞ ﻭﺍﻟﻮﺯﻥ،ﻟﻬﻢ ﻭﺯﻧﻮﺍ ﺃﻭﺃﻱ ﻭﺇﺫﺍ ﻛﺎﻟﻮﺍ ﻟﻠﻨﺎﺱ  ﴾ﻭﺯﻧﻮﻫﻢ ﻳﺨﺴﺮﻭﻥ  ﺃﻭﻭﺇﺫﺍ ﻛﺎﻟﻮﻫﻢ  ﴿
 ﺍﻧﺘﻬﺖ ﺳﻮﺭﺓ ﺍﻟﻤﻄﻔﻔﻴﻦ
 
 
 ُﺳﻮَﺭﺓ ُﺍﻟﻄﱠﺎِﺭﻕ ِ
 
 
 ﴾  ۱َﻭٱﻟﺴﱠ َﻤﺎِٓء َﻭٱﻟﻄﱠﺎِﺭِﻕ  ﴿
 
  .﴾ﻭﺍﻟﺴﻤﺎء ﻭﺍﻟﻄﺎﺭﻕ ﴿ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ 
ﻛﺎﻥ ،ﻧﺰﻟﺖ ﻓﻲ ﺃﺑﻲ ﺍﻷﺷﺪ »: ﻗﺎﻝ﴾ﻓﻠﻴﻨﻈﺮ ﺍﻹﻧﺴﺎﻥ ﻣﻢ ﺧﻠﻖ  ﴿:ﻓﻲ ﻗﻮﻟﻪ ﻋﻦ ﻋﻜﺮﻣﺔﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ  .9811
ﻭﻳﻘﻮﻝ ﺇﻥ ﻣﺤﻤﺪﺍً ﻳﺰﻋﻢ ﺃﻥ ﺧﺰﻧﺔ ﺟﻬﻨﻢ ،ﻣﻌﺸﺮ ﻗﺮﻳﺶ ﻣﻦ ﺃﺯﺍﻟﻨﻲ ﻋﻨﻪ ﻓﻠﻪ ﻛﺬﺍﻓﻴﻘﻮﻝ: ﻳﺎ ،ﻳﻘﻮﻡ ﻋﻠﻰ ﺍﻷﺩﻳﻢ
 .«﴾5572F4572﴿ﻭﺍﻛﻔﻮﻧﻲ ﺃﻧﺘﻢ ﺗﺴﻌﺔ،ﻓﺄﻧﺎ ﺃﻛﻔﻴﻜﻢ ﻭﺣﺪﻱ ﻋﺸﺮﺓ،ﺗﺴﻌﺔ ﻋﺸﺮ
 
 ]ﺗﻌﻠﻴﻖ[
ﻭﻫﻲ ﺗﻌﺎﻟﻭ ﺑﻌﺾ ﺍﻷﻣﻮﺭ ﺍﻟﻤﺘﻌﻠﻘﺔ ﺑﺎﻟﻌﻘﻴﺪﺓ ﺍﻹﺳﻼﻣﻴﺔ ﻭﻣﺤﻮﺭ ﺍﻟﺴﻮﺭﺓ ﻳﺪﻭﺭ ﺣﻮﻝ ،ﻫﺬﻩ ﺍﻟﺴﻮﺭﺓ ﺍﻟﻜﺮﻳﻤﺔ ﻣﻦ ﺍﻟﺴﻮﺭ ﺍﻟﻤﻜﻴﺔ 
ﻓﺈﻥ ﺍﻟﺬﻱ ﺧﻠﻖ ،ﻭﺍﻟﺪﻟﻴﻞ ﺍﻟﻘﺎﻁﻊ ﻋﻠﻰ ﻗﺪﺭﺓ ﷲ ﺟﻞ ﻭﻋﻼ ﻋﻠﻰ ﺇﻣﻜﺎﻥ ﺍﻟﺒﻌﺚ،ﻭﻗﺪ ﺃﻗﺎﻣﺖ ﺍﻟﺒﺮﻫﺎﻥ ﺍﻟﺴﺎﻁﻊ،ﻮﺭﺍﻹﻳﻤﺎﻥ ﺑﺎﻟﺒﻌﺚ ﻭﺍﻟﻨﺸ
 .ﻗﺎﺩﺭ ﻋﻠﻰ ﺇﻋﺎﺩﺗﻪ ﺑﻌﺪ ﻣﻮﺗﻪ،ﺍﻹﻧﺴﺎﻥ ﻣﻦ ﺍﻟﻌﺪﻡ
، ﻭﻗﺪ ﺗﻘﺪﻡ ﴾6572F5572﴿ﻧﺰﻟﺖ ﻓﻲ ﺃﺑﻲ ﺍﻷﺷﺪ﴾ﻓﻠﻴﻨﻈﺮ ﺍﻹﻧﺴﺎﻥ ﻣﻢ ﺧﻠﻖ ﴿ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺃﺛﺮﺍً ﻭﺍﺣﺪﺍً ﻣﺮﺳﻞ ﺍﻹﺳﻨﺎﺩ ﻓﻲ ﻛﻮﻥ ﻫﺬﻩ ﺍﻵﻳﺔ  
ﻋﻠﻴﻬﺎ ﺗﺴﻌﺔ ﻋﺸﺮ. ﻓﻨﺰﻟﺖ ﺍﻵﻳﺔ ﺗﺒﻴﻦ ﻟﻪ ﻭﻟﻐﻴﺮﻩ ﺃﺻﻞ ﺧﻠﻘﺘﻪ ﻭﺃﻥ ﷲ ﺗﻌﺎﻟﻰ ﺧﻠﻖ ﻟﻨﺎ ﺍﻟﺒﺼﺮ ﻟﻠﻨﻈﺮ ﻭﺍﻻﻋﺘﺒﺎﺭ ﻛﻤﺎ  ﴿ﻓﻲ ﻗﻮﻟﻪ  ﻫﺬﺍ ﺍﻷﺛﺮ
 _______________
 2/847(ﺳﻨﻦ ﺍﺑﻦ ﻣﺎﺟ�ﺔ 9194ﺡ) 11/682(ﻭﻗﺎﻝ :ﺻﺤﻴﺢ ﺍﻹﺳﻨﺎﺩ ﻭﻟﻪ ﺷﺎﻫﺪ ﻋﻦ ﺃﺑﻲ ﻫﺮﻳﺮﺓ ﺻﺤﻴﺢ ﺍﺑﻦ ﺣﺒﺎﻥ 0422ﺡ) 2/83ﺍﻟﻤﺴﺘﺪﺭﻙ ﻟﻠﺤﺎﻛﻢ  03/19ﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ ﺗ (1572)
ﺩﺛﻨﺎ ﻋﺒﺪ  ﺤﺎﻓﻆ ﺍﺑﻦ ﻣﺎﺟﺔ:ﻗﻠﺖ: ﺻﺤﻴﺢ ﻭﻟﻪ ﺷﺎﻫﺪ ﻋﻨﺪ ﺍﻟﺤﺎﻛﻢ ﻗﺎﻝ ﺍﻟ 4/273(ﺷﻌﺐ ﺍﻹﻳﻤﺎﻥ 14021ﺡ)11/ 173( ﺍﻟﻤﻌﺠﻢ ﺍﻟﻜﺒﻴﺮ 84901ﺡ)6/23(ﺳﻨﻦ ﺍﻟﺒﻴﻬﻘﻲ ﺍﻟﻜﺒﺮﻯ 3222ﺡ)
 ﺑﻪ.—ﻋﺒﺎﺱﺍﻟﺮﺣﻤﻦ ﺑﻦ ﺑﺸﺮ ﺑﻦ ﺍﻟﺤﻜﻢ ﻭﻣﺤﻤﺪ ﺑﻦ ﻋﻘﻴﻞ ﺑﻦ ﺧﻮﻳﻠﺪ ﻗﺎﻻ ﺛﻨﺎ ﻋﻠﻲ ﺑﻦ ﺍﻟﺤﺴﻴﻦ ﺑﻦ ﻭﺍﻗﺪ ﺣﺪﺛﻨﻲ ﺃﺑﻲ ﺣﺪﺛﻨﻲ ﻳﺰﻳﺪ ﺍﻟﻨﺤﻮﻱ ﺃﻥ ﻋﻜﺮﻣﺔ ﺣﺪﺛﻪ ﻋﻦ ﺑﻦ 
 (052/ 91ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﻁﺒﻲ ـ  )(2572) 
 (892ﺃﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ ﻟﻠﻮﺍﺣﺪﻱ ) (3572) 
 (764/ 3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(4572) 
 ﻣﺮﺳﻞ. (5572)
 ﺗﻘﺪﻣﺖ ﺗﺮﺟﻤﺘﻪ (6572) 
 (474)
 .[02ﺍﻟﻤﺮﺳﻼﺕ  ] ﴾ ﺃَﻟَْﻢ ﻧَْﺨﻠُﻘﻜﱡ ﻢ ﻣﱢ ﻦ ﻣﱠ ﺎء ﻣﱠ ِﻬﻴﻦ ٍ  ﴿ﺗﻌﺎﻟﻰ ﻗﺎﻝ 
 ﻭﻋﻤﻮﻡ ﺍﻵﻳﺔ ﻫﻮ ﺍﻟﺮﺍﺟﺢ ﻭﺳﺒﺐ ﺍﻟﻨﺰﻭﻝ ﻣﺮﺳﻞ ﻛﻤﺎ ﺗﻘﺪﻡ. 
 
  ]ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ[
 .؟ﻣﻦ ﺃﻱ ﺷﻲء ﺧﻠﻘﻪ ﷲ،ﺃﻱ ﻓﻠﻴﻨﻈﺮ ﺍﻹﻧﺴﺎﻥ ﻓﻲ ﺃﻭﻝ ﻧﺸﺄﺗﻪ ﻧﻈﺮﺓ ﺗﻜﻔﺮ ﻭﺍﻋﺘﺒﺎﺭ﴾ﻓﻠﻴﻨﻈﺮ ﺍﻹﻧﺴﺎﻥ ﻣﻢ ﺧﻠﻖ  ﴿
 .ﻳﺘﺪﻓﻖ ﻣﻦ ﺍﻟﺮﺟﻞ ﻭﺍﻟﻤﺮﺃﺓ ﻓﻴﺘﻜﻮﻥ ﻣﻨﻪ ﺍﻟﻮﻟﺪ ﺑﺈﺫﻥ ﷲ،ﺍﻟﺬﻱ ﻳﻨﺼﺐ ﺑﻘﻮﺓ ﻭﺷﺪﺓ،ﺃﻱ ﺧﻠﻖ ﻣﻦ ﺍﻟﻤﻨﻲ ﺍﻟﻤﺘﺪﻓﻖ ﴾ﺧﻠﻖ ﻣﻦ ﻣﺂء ﺩﺍﻓﻖ  ﴿
ﻓﻘﺎﺭ ﺍﻟﻈﻬﺮ  :ﺍﻟﺼﻠﺐ ﴿ﻣﻦ ﺍﻟﺮﺟﻞ ﻭﺍﻟﻤﺮﺃﺓ ،ﺎء ﻣﻦ ﺑﻴﻦ ﺍﻟﺼﻠﺐ ﻭﻋﻈﻢ ﺍﻟﺼﺪﺭﺃﻱ ﻳﺨﺮﺝ ﻫﺬﺍ ﺍﻟﻤ ﴾ﻳﺨﺮﺝ ﻣﻦ ﺑﻴﻦ ﺍﻟﺼﻠﺐ ﻭﺍﻟﺘﺮﺁﺋﺐ  ﴿
ﺃﻱ ﻳﺨﺮﺝ ﻫﺬﺍ ﺍﻟﻤﺎء ﻣﻦ ﺻﻠﺐ ،ﻭﺑﺎﻟﺘﺮﺍﺋﺐ ﻋﻦ ﺍﻟﻤﺮﺃﺓ،ﻭﻛﻨﻰ ﺑﺎﻟﺼﻠﺐ ﻋﻦ ﺍﻟﺮﺟﻞ،ﻋﻈﺎﻡ ﺍﻟﺼﺪﺭ :ﻭﺍﻟﺘﺮﺍﺋﺐ،ﻭﻳﺴﻤﻰ ﺳﻠﺴﻠﺔ ﺍﻟﻈﻬﺮ
 .﴾7572F6572﴿﴾ﻭﻋﻈﺎﻡ ﺻﺪﺭ ﺍﻟﻤﺮﺃﺓ ،ﺍﻟﺮﺟﻞ
 ﺍﻧﺘﻬﺖ ﺳﻮﺭﺓ ﺍﻟﻄﺎﺭﻕ
  
 
 ُﺳﻮَﺭﺓ ُﺍﻷﻋﻠﻰ
 
 
 ﴾٦ﺗَﻨَﺴٰﻰٓ  َﺳﻨُۡﻘِﺮﺋَُﻚ ﻓََﻼ  ﴿
 
  .﴾ﺳﻨﻘﺮﺋﻚ ﻓﻼ ﺗﻨﺴﻰ ﴿ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﺇﺫﺍ ﺃﺗﺎﻩ ﺟﺒﺮﻳﻞ ﺑﺎﻟﻮﺣﻲ ﻟﻢ ﻳﻔﺮﻍ ﺟﺒﺮﻳﻞ ﻣﻦ  �ﻛﺎﻥ ﺍﻟﻨﺒﻲ  »: ﻗﺎﻝﻋﺒﺎﺱ  ﻋﻦ ﺍﺑﻦﺃﺧﺮﺝ ﺍﻟﻄﺒﺮﺍﻧﻲ  ]ﻙ[ .0911
ﻓﻲ ﺇﺳﻨﺎﺩﻩ ﺟﻮﻳﺒﺮ .«﴾﴾8572F7572﴿ﺳﻨﻘﺮﺋﻚ ﻓﻼ ﺗﻨﺴﻰ ﴿:ﺑﺄﻭﻟﻪ ﻣﺨﺎﻓﺔ ﺃﻥ ﻳﻨﺴﺎﻩ ﺃﻧﺰﻝ ﷲ �ﺍﻟﻨﺒﻲ  ﺍﻟﻮﺣﻲ ﺣﺘﻰ ﻳﺘﻜﻠﻢ
 ﺿﻌﻴﻒ ﺟﺪﺍً 
 
 ]ﺗﻌﻠﻴﻖ[
 .﴾9572F8572﴿ﺍﻟﻀﺤﺎﻙ ﻫﻲ ﻣﺪﻧﻴﺔﻗﺎﻝ ﻋﻠﻰ ﺳﻮﺭﺓ ﻣﻜﻴﺔ ﻓﻲ ﻗﻮﻝ ﺍﻟﺠﻤﻬﻮﺭ ﻭﺳﻮﺭﺓ ﺍﻷ 
 ﻭﻗﺪ ﺍﺑﺘﺪﺋﺖ ﻫﺬﻩ ﺍﻟﺴﻮﺭﺓ ﺑﺘﺴﺒﻴﺢ ﺍﻟﻤﻮﻟﻰ ﺟﻞ ﻭﻋﻼ ﻭﻗﺪ ﺃﺷﺎﺭﺕ ﺇﻟﻰ ﺃﻣﻮﺭ ﺍﻟﺘﻮﺣﻴﺪ ﻛﻤﺎ ﻫﻮ ﺷﺄﻥ ﺑﺎﻗﻲ ﺍﻟﺴﻮﺭ ﺍﻟﻤﻜﻴﺔ.
ﻥ ﻋﻠﻴﻨﺎ ﺟﻤﻌﻪ ﺇ ﴿ﻭﺫﻛﺮ ﺍﻟﺆﻟﻒ ﺃﺛﺮﺍ ًﻭﺍﺣﻴﺪﺍ ًﺿﻌﻴﻒ ﺍﻹﺳﻨﺎﺩ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ. ﻭﻗﺪ ﺗﻘﺪﻡ ﻧﺤﻮ ﺫﻟﻚ ﻓﻲ ﻗﻮﻝ ﷲ ﺗﻌﺎﻟﻰ  
 .ﺃﺛﺮ ﺍﺑﻦ ﻋﺒﺎﺱ ﺍﻟﻤﺨﺮﺝ ﻓﻲ ﺍﻟﺼﺤﻴﺢ﴾ﻭﻗﺮﺁﻧﻪ
ﻧﺴﻰ ﺃﺷﻴﺎء ﺑﺄﻣﺮ  �ﻫﻞ ﺍﺳﺘﺜﻨﺎء ﺣﻘﻴﻘﻲ ﻳﻌﻨﻰ ﺑﺄﻥ ﺍﻟﻨﺒﻲ ﴾ﺇﻻ ﻣﺎ ﺷﺎء ﷲ ﴿ﻭﻗﺪ ﺍﺧﺘﻠﻒ ﺍﻟﻌﻠﻤﺎء ﻓﻲ ﺍﻻﺳﺘﺜﻨﺎء ﻓﻲ ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ  
ﺫﺍ ﺃﻧﺴﺎﻩ ﷲ ﺷﻴﺌﺎً ﻣﻦ ﺍﻟﻘﺮﺁﻥ ﻓﻬﻮ ﺇ �ﻓﺎﻟﻨﺒﻲ  ﴾ ﻣﺜﻠﻬﺎ ﺃﻭﻧﻨﺴﻬﺎ ﻧﺄﺕ ﺑﺨﻴﺮ ﻣﻨﻬﺎ  ﺃﻭﻣﺎ ﻧﻨﺴﺦ ﻣﻦ ﺁﻳﺔ  ﴿ﻭﻳﺸﻬﺪ ﻟﻪ ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ .ﷲ ﺗﻌﺎﻟﻰ
 ﻣﺜﻠﻬﺎ. ﺃﻭﻓﺎﻟ ﺗﻌﺎﻟﻰ ﻳﺒﺪﻟﻪ ﺧﻴﺮﺍ ًﻣﻦ ﻫﺬﻩ ﺍﻵﻳﺔ ،ﻧﺴﻴﺎﻥ ﻛﻮﻧﻲ
ﻭﺣﺪﻳﺚ ﴾ﺇﻥ ﻋﻠﻴﻨﺎ ﺟﻤﻌﻪ ﻭﻗﺮﺁﻧﻪ ﴿ﻭﻗﻴﻞ ﺑﺄﻥ ﺍﻻﺳﺘﺜﻨﺎء ﻣﻨﻘﻄﻊ ﺑﻤﻌﻨﻰ ﺃﻧﺎ ﺳﻨﻘﺮﺋﻚ ﻓﻼ ﺗﻨﺴﻰ ﺷﻴﺌﺎً ﻭﻳﺸﻬﺪ ﻟﻪ ﻗﻮﻝ ﷲ ﺗﻌﺎﻟﻰ  
 ﺍﺑﻦ ﻋﺒﺎﺱ ﺍﻟﻮﺍﺭﺩ ﻋﻨﺪ ﻫﺬﻩ ﺍﻵﻳﺔ.
ﻓﺄﻫﻞ ﺍﻟﺠﻨﺔ ﺧﺎﻟﺪﻳﻦ ﻓﻴﻬﺎ ﺃﺑﺪﺍً ﻭﻟﻜﻦ ﺍﻻﺳﺘﺜﻨﺎء ﻫﻨﺎ ﴾ﺧﺎﻟﺪﻳﻦ ﻓﻴﻬﺎ ﻣﺎ ﺩﺍﻣﺖ ﺍﻟﺴﻤﻮﺍﺕ ﻭﺍﻷﺭﺽ ﺇﻻ ﻣﺎ ﺷﺎء ﺭﺑﻚ ﴿ﻭﻛﺬﻟﻚ ﻗﻮﻝ ﺍﻟﺤﻖ ﺗﻌﺎﻟﻰ 
 ﻣﻨﻘﻄﻊ ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ.
 
 ]ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ[
 .ﺃﻱ ﺳﻨﻘﺮﺋﻚ ﻳﺎ ﻣﺤﻤﺪ ﻫﺬﺍ ﺍﻟﻘﺮﺁﻥ ﺍﻟﻌﻈﻴﻢ ﻓﺘﺤﻔﻈﻪ ﻓﻲ ﺻﺪﺭﻙ ﻭﻻ ﺗﻨﺴﺎﻩ ﴾ﺳﻨﻘﺮﺋﻚ ﻓﻼ ﺗﻨﺴﻰ  ﴿
 .﴾0672F9572﴿ﺃﺭﺍﺩ ﷲ ﻧﺴﺨﻪ ﻓﺈﻧﻚ ﺗﻨﺴﺎﻩﺃﻱ ﻟﻜﻦ ﻣﺎ  ﴾ﺇﻻ ﻣﺎ ﺷﺂء ﷲ  ﴿
 ﺍﻧﺘﻬﺖ ﺳﻮﺭﺓ ﺍﻷﻋﻠﻰ
 
 
 ُﺳﻮَﺭﺓ ُﺍﻟَﻐﺎِﺷﻴَﺔ ِ
 
 
 ﴾ ۷۱ﺃَﻓََﻼ ﻳَﻨﻈُُﺮﻭَﻥ ﺇِﻟَﻰ ٱۡﻹِ ﺑِِﻞ َﻛۡﻴَﻒ ُﺧﻠِﻘَۡﺖ  ﴿
 
 _______________
 (774/ 3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(7572) 
 (ﺿﻌﻴﻒ94621ﺡ)  21/021ﺍﻟﻤﻌﺠﻢ ﺍﻟﻜﺒﻴﺮ  (8572)
 (31/ 02ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﻁﺒﻲ ـ  )(9572) 
 (084/ 3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(0672) 
 (574)
 
 .﴾ﺃﻓﻼ ﻳﻨﻈﺮﻭﻥ ﺇﻟﻰ ﺍﻹﺑﻞ ﻛﻴﻒ ﺧﻠﻘﺖ ﴿ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﻦ ﺫﻟﻚ ﺃﻫﻞ ﻟﻤﺎ ﻧﻌﺖ ﷲ ﻣﺎ ﻓﻲ ﺍﻟﺠﻨﺔ ﻋﺠﺐ ﻣ :»ﻗﺎﻝ  ﻋﻦ ﻗﺘﺎﺩﺓﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮ ﻭﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ  ]ﻙ[ .1911
 .«﴾﴾1672F0672﴿ﺃﻓﻼ ﻳﻨﻈﺮﻭﻥ ﺇﻟﻰ ﺍﻹﺑﻞ ﻛﻴﻒ ﺧﻠﻘﺖ ﴿:ﻓﺄﻧﺰﻝ ﷲ،ﺍﻟﻀﻼﻟﺔ
 
 ]ﺗﻌﻠﻴﻖ[
ﺑﺎﻹﺿﺎﻓﺔ ﺇﻟﻰ ﺃﻣﻮﺭ ،ﺳﻮﺭﺓ ﺍﻟﻐﺎﺷﻴﺔ ﻣﻜﻴﺔ ﻓﻲ ﻗﻮﻝ ﺍﻟﺠﻤﻴﻊ ﻭﻓﻴﻬﺎ ﺍﻟﺤﺚ ﻋﻠﻰ ﺍﻟﻨﻈﺮ ﻓﻲ ﻋﺠﻴﺐ ﺻﻨﻊ ﷲ ﻓﻲ ﺧﻠﻖ ﺍﻹﺑﻞ 
 ﺍﻟﻌﻘﻴﺪﺓ.
ﻸﺑﻞ ﻟﻤﺎ ﻧﻌﺖ ﷲ ﺗﻌﺎﻟﻰ ﻣﺎ ﻓﻲ ﺍﻟﺠﻨﺔ ﻭﻧﻌﻴﻤﻬﺎ ﻭﻓﻴﻪ ﺍﻟﺤﺚ ﺇﻟﻰ ﺍﻟﻨﻈﺮ ﺇﻟﻰ ﺧﻠﻖ ﷲ ﻟ،ﻭﻫﺬﺍ ﺍﻷﺛﺮ ﺍﻟﺬﻱ ﺫﻛﺮﻩ ﺍﻟﻤﺆﻟﻒ ﻣﺮﺳﻞ 
 .ﻓﺘﺤﺠﺒﻮﺍ ﻓﺄﻣﺮﻫﻢ ﷲ ﺃﻥ ﻳﻨﻈﺮﻭﺍ ﺇﻟﻰ ﻋﻈﻢ ﺧﻠﻖ ﺍﻷﺑﻞ
ﻭﻳﺤﺴﻦ ﺑﻨﺎ ﺃﻥ ﻧﺘﻜﻠﻢ ﻓﻲ ﻋﺠﺎﻟﺔ ﻋﻦ ﻋﻈﻴﻢ ﺧﻠﻖ ﷲ ﻓﻲ ﺧﻠﻖ ﺍﻹﺑﻞ ﺍﺳﺘﻄﺮﺍﺩﺍً ﻣﻦ ﺣﻴﺚ ﺃﻥ ﺍﻵﻳﺔ ﻣﺮﺷﺪﺓ ﺇﻟﻰ ﺍﻟﻨﻈﺮ ﻓﻲ ﺧﻠﻖ ﺍﻹﺑﻞ 
 .ﻭﺍﻷﺛﺮ ﻣﺘﻌﻠﻖ ﺑﺨﻠﻖ ﺍﻹﺑﻞ،ﻭﺍﻟﺴﻤﻮﺍﺕ ﻭﺍﻷﺭﺽ
ﻣﻦ ﺍﻟﺨﺎﻟﻖ ﺍﻟﻤﺼﻮﺭ ﺳﺒﺤﺎﻧﻪ ﻭﺗﻌﺎﻟﻰ ﻟﻠﺘﺄﻣﻞ ﻭﺍﻟﺘﻔﻜﺮ ﻓﻲ ﻛﻴﻔﻴﺔ ﺧﻠﻖ ﺍﻹﺑﻞ ﻭﺗﺼﻮﻳﺮﻫﺎ ﺑﻬﺬﺍ ﺍﻟﺸﻜﻞ ﺍﻟﻤﻌﺠﺰ  ﺇﻧﻬﺎ ﺩﻋﻮﺓ
ﺑﺈﻋﺘﺒﺎﺭﻫﺎ ﺧﻠﻘﺎ ﺩﺍﻻ ﻋﻠﻰ ﻋﻈﻤﺔ ﺍﻟﺨﺎﻟﻖ ﻭﻛﻤﺎﻝ ﻗﺪﺭﺗﻪ ﻭﺣﺴﻦ ﺗﺪﺑﻴﺮﻩ، ﻭﻗﺪ ﺃﻛﺮﻣﻬﺎ ﷲ ﺳﺒﺤﺎﻧﻪ ﻭﺗﻌﺎﻟﻰ ﻓﺠﻌﻠﻬﺎ ﺁﻳﺔ ﻣﻦ ﺁﻳﺎﺗﻪ ﻭﻭﺭﺩ 
  ﺫﻛﺮﻫﺎ ﻗﺒﻞ ﺍﻟﺴﻤﺎء ﻭﺍﻷﺭﺽ ﻭﺍﻟﺠﺒﺎﻝ.
ﻓﺈﻥ ﺧﻠﻘﻬﺎ ﻋﺠﻴﺐ ﻭﺗﺮﻛﻴﺒﻬﺎ ﻏﺮﻳﺐ ﻭﻫﻲ ﻓﻲ ﻏﺎﻳﺔ ﺍﻟﻘﻮﺓ ﻭﺍﻟﺸﺪﺓ ﻭﻣﻊ ﺫﻟﻚ ﺗﻨﻘﺎﺩ ﻟﻠﻀﻌﻴﻒ ﻭﺗﺆﻛﻞ ﻭﻳﻨﺘﻔﻊ ﴿ﺍﺑﻦ ﻛﺜﻴﺮ:ﺟﺎء ﻓﻲ ﺗﻔﺴﻴﺮ 
 ﴾ﺑﻮﺑﺮﻫﺎ ﻭﻳﺸﺮﺏ ﻟﺒﻨﻬﺎ
  
  .ﻭﻛﺎﻥ ﺷﺮﻳﺢ ﺍﻟﻘﺎﺿﻲ ﻳﻘﻮﻝ: ﺍﺧﺮﺟﻮﺍ ﺑﻨﺎ ﺣﺘﻰ ﻧﻨﻈﺮ ﺍﻹﺑﻞ ﻛﻴﻒ ﺧﻠﻘﺖ
ﺎﻻﺿﺎﻓﺔ ﻟﻀﺨﺎﻣﺔ ﻫﻴﻜﻠﻬﺎ ﻣﻨﺤﻬﺎ ﷲ ﻭﺍﻹﺑﻞ ﻭﻫﺒﻬﺎ ﷲ ﺳﺒﺤﺎﻧﻪ ﻭﺗﻌﺎﻟﻰ ﻣﻴﺰﺍﺕ ﻻ ﺗﻮﺟﺪ ﻓﻲ ﺳﻮﺍﻫﺎ ﻣﻦ ﺍﻟﻜﺎﺋﻨﺎﺕ ﺍﻷﺧﺮﻯ ﻓﺒ
ﺍﻟﺼﺒﺮ ﻭﻗﻮﺓ ﺍﻟﺘﺤﻤﻞ ﻭﺍﻟﻘﺪﺭﺓ ﻋﻠﻰ ﺍﻟﺘﻜﻴﻒ ﻣﻊ ﺟﻤﻴﻊ ﺍﻟﻈﺮﻭﻑ ﺍﻟﺒﻴﺌﻴﺔ ﺍﻟﻘﺎﺳﻴﺔ ﻛﺎﻟﺠﻮﻉ ﻭﺍﻟﻈﻤﺄ ﻭﺍﻟﺤﺮ ﺍﻟﺸﺪﻳﺪ ﻭﺍﻟﺒﺮﺩ ﺍﻟﻘﺎﺭﺱ ﻭﺍﻷﻣﻄﺎﺭ 
ﺻﻒ ﺍﻟﺮﻣﻠﻴﺔ ﺍﻟﺮﻋﺪﻳﺔ ﻭﺍﻟﻌﻮﺍﺻﻒ ﺍﻟﺮﻣﻠﻴﺔ ﺣﻴﺚ ﻭﻫﺒﻬﺎ ﺳﺒﺤﺎﻧﻪ ﻭﺗﻌﺎﻟﻰ ﻋﺪﺓ ﻅﻼﻻﺕ ﻋﻠﻰ ﺃﻋﻴﻨﻬﺎ ﻭﺃﻧﻔﻬﺎ ﻭﺃﺫﻧﻴﻬﺎ ﺗﻨﻐﻠﻖ ﻓﻲ ﺣﺎﻟﺔ ﺍﻟﻌﻮﺍ
  .ﻭﺍﻷﺗﺮﺑﺔ ﺍﻟﻤﺘﻄﺎﻳﺮﺓ ﻓﻼ ﺗﺘﺄﺛﺮ ﺑﺘﻠﻚ ﺍﻟﻈﺮﻭﻑ ﻭﻫﺬﻩ ﺍﻟﻤﻴﺰﺓ ﻻ ﻣﺜﻴﻞ ﻟﻬﺎ ﻓﻲ ﻋﺎﻟﻢ ﺍﻟﺤﻴﻮﺍﻥ
ﻣﻠﻴﺌﺔ ﺑﺎﻟﺸﺤﻮﻡ ﻭﺍﻟﺪﻫﻮﻥ ﺍﻟﺘﻲ ﺗﺘﻐﺬﻯ ﻋﻠﻴﻬﺎ ﻓﻲ ﺣﺎﻝ ﻧﻘﺺ ﺍﻟﻄﻌﺎﻡ  ﴾ﺍﻟﺴﻨﺎﻡ﴿ﻛﻤﺎ ﻭﻫﺒﻬﺎ ﷲ ﺟﻠﺖ ﻗﺪﺭﺗﻪ ﻣﺨﺎﺯﻥ ﻋﻤﻼﻗﺔ ﺗﺴﻤﻰ 
ﺃﺣﺪﻫﻤﺎ ﻟﻠﻄﻌﺎﻡ ﻭﺍﻵﺧﺮ ﻟﻠﻤﺎء ﻭﻫﻮ ﺗﺠﻮﻳﻒ ﻣﻠﻲء ﺑﻤﻼﻳﻴﻦ ﺍﻟﺤﺠﻴﺮﺍﺕ ﻷﻳﺎﻡ ﻋﺪﻳﺪﺓ ﺑﺎﻻﺿﺎﻓﺔ ﻟﻮﺟﻮﺩ ﺛﻼﺛﺔ ﻣﺨﺎﺯﻥ ﻓﻲ ﻭﻋﺎء ﺍﻟﺒﻄﻦ 
ﺍﻟﺼﻐﻴﺮﺓ ﻛﻤﺨﺰﻭﻥ ﻣﺎﺋﻲ ﻓﻲ ﺣﺎﻝ ﺍﻟﻌﻄﺶ ﺍﻟﺸﺪﻳﺪ ﻭﻫﻮ ﺃﻳﻀﺎ ﻏﻴﺮ ﻣﻮﺟﻮﺩ ﻓﻲ ﺃﻱ ﺣﻴﻮﺍﻥ ﺁﺧﺮ، ﻭﺍﻟﻤﺨﺰﻥ ﺍﻟﺜﺎﻟﺚ ﺍﻟﻤﻌﺪﺓ ﺍﻟﺘﻲ ﺗﻘﻮﻡ ﺑﺨﻠﻂ 
   ﺍﻟﻄﻌﺎﻡ ﻭﺍﻟﻤﺎء
ﻳﻤﻨﺤﻬﺎ ﺍﻟﺴﻴﺮ  ﴾ﺍﻟﺨﻒ﴿ﻟﻴﻦ ﻋﺮﻳﺾ ﻳﺴﻤﻰ ﻛﺬﻟﻚ ﻣﻦ ﻋﺠﺎﺋﺐ ﻗﺪﺭﺓ ﷲ ﻓﻲ ﺧﻠﻖ ﺍﻹﺑﻞ ﺃﻥ ﺟﻌﻞ ﺃﻗﺪﺍﻣﻬﺎ ﻣﺒﻄﻨﺔ ﺑﺠﻠﺪ ﻗﻮﻱ ﻭ
  .ﻋﻠﻰ ﺍﻟﺮﻣﺎﻝ ﺑﺴﻬﻮﻟﺔ ﻭﻳﺴﺮ ﺩﻭﻥ ﺃﻥ ﺗﻐﻮﺹ ﺃﻗﺪﺍﻣﻬﺎ ﻓﻲ ﺗﻠﻚ ﺍﻟﺮﻣﺎﻝ ﻓﺴﻤﻴﺖ ﺑﺬﻟﻚ ﺳﻔﻴﻨﺔ ﺍﻟﺼﺤﺮﺍء
 ﻏﺮﺍﺋﺐ ﺍﻹﺑﻞ
ﻣﻦ ﻏﺮﺍﺋﺐ ﺍﻹﺑﻞ ﺃﻧﻬﺎ ﺗﺘﻤﻴﺰ ﺑﺬﺍﻛﺮﺓ ﻋﺠﻴﺒﺔ ﻓﻬﻲ ﻻ ﺗﻨﺴﻰ ﻣﻮﻁﻨﻬﺎ ﺍﻷﺻﻠﻲ ﺍﻟﺬﻱ ﺗﺮﺑﺖ ﻓﻴﻪ ﻭﻟﻮ ﺑﻌﺪ ﺳﻨﻴﻦ ﻁﻮﻳﻠﺔ ﺣﻴﺚ   
 .ﻳﺴﺮ ﻭﺳﻬﻮﻟﺔ ﺗﺴﺘﻄﻴﻊ ﺍﻟﻌﻮﺩﺓ ﺇﻟﻴﻪ ﺑﻜﻞ
ﻭﻣﻦ ﻏﺮﺍﺋﺐ ﺍﻹﺑﻞ ﺃﻳﻀﺎ ﺃﻥ ﺻﻐﻴﺮﻫﺎ ﻳﺴﺘﻄﻴﻊ ﺍﻟﻌﻮﺩﺓ ﺇﻟﻰ ﺁﺧﺮ ﻣﻜﺎﻥ ﺭﺿﻊ ﻓﻴﻪ ﺍﻟﺤﻠﻴﺐ ﻣﻦ ﺃﻣﻪ ﻓﻲ ﺣﺎﻝ ﺿﻴﺎﻋﻪ ﻣﻦ ﺍﻟﻘﻄﻴﻊ   
 .ﻟﺼﺎﺣﺒﻪ ﴾ﻣﺮﺍﺡ﴿ﺁﺧﺮ ﻣﻨﺰﻝ  ﺃﻭ
  
 ﻛﻤﺎ ﺃﻥ ﺍﻹﺑﻞ ﻟﺪﻳﻬﺎ ﻗﺪﺭﺓ ﻋﺠﻴﺒﺔ ﻋﻠﻰ ﻣﻌﺮﻓﺔ ﻋﺪﻭﺩ ﺍﻟﻤﻴﺎﻩ ﻭﺃﻣﺎﻛﻦ ﻧﺰﻭﻝ ﺍﻷﻣﻄﺎﺭ ﻭﺍﻷﺭﺍﺿﻲ ﺍﻟﻤﻌﺸﺒﺔ ﻟﻤﺎ ﺗﺘﻤﺘﻊ ﺑﻪ ﻣﻦ ﺣﺎﺳﺔ
  .ﺷﻢ ﻗﻮﻳﺔ
  .ﻛﺬﻟﻚ ﺗﺴﺘﻄﻴﻊ ﺍﻹﺑﻞ ﺍﻟﺘﻔﺮﻳﻖ ﺑﻴﻦ ﺍﻷﺻﻮﺍﺕ ﺑﺪﻗﺔ ﻣﺘﻨﺎﻫﻴﺔ ﻓﻬﻲ ﺗﻌﺮﻑ ﺻﻮﺕ ﺭﺍﻋﻴﻬﺎ ﻣﻦ ﻏﻴﺮﻩ
ﻭﻣﻦ ﻏﺮﺍﺋﺐ ﺍﻹﺑﻞ ﺃﻳﻀﺎ ﺃﻧﻬﺎ ﻋﻨﺪﻣﺎ ﺗﺴﻴﺮ ﺗﻘﻮﻡ ﺑﺮﻓﻊ ﺍﻟﻴﺪ ﺍﻟﻴﻤﻨﻰ ﻭﺍﻟﺮﺟﻞ ﺍﻟﻴﻤﻨﻰ ﻣﻊ ﺑﻌﺾ ﻓﻲ ﺧﻄﻮﺓ ﻭﺍﺣﺪﺓ ﻭﺍﻟﻴﺪ ﺍﻟﻴﺴﺮﻯ 
ﺍﻟﻤﻴﺰﺓ ﻻ ﺗﻮﺟﺪ ﻓﻲ ﺃﻱ ﻛﺎﺋﻦ ﺁﺧﺮ ﻏﻴﺮ ﺍﻹﺑﻞ ﻓﺴﺒﺤﺎﻥ ﺍﻟﺨﺎﻟﻖ ﻣﻊ ﺍﻟﺮﺟﻞ ﺍﻟﻴﺴﺮﻯ ﻓﻲ ﺍﻟﺨﻄﻮﺓ ﺍﻟﺘﺎﻟﻴﺔ ﻭﺫﻟﻚ ﻟﺤﻔﻆ ﺗﻮﺍﺯﻧﻬﺎ ﻭﻫﺬﻩ 
 .ﺍﻟﻤﺼﻮﺭ
ﻣﻦ ﺃﺷﺪ ﺍﻟﻜﺎﺋﻨﺎﺕ ﻏﻴﺮﺓ ﺧﺼﻮﺻﺎ ﻓﻲ ﺣﺎﻟﺔ ﺍﻟﻬﻴﺠﺎﻥ ﻓﻲ ﻭﻗﺖ ﺍﻟﺘﺰﺍﻭﺝ ﻓﻬﻮ ﻻ ﻳﺴﻤﺢ ﺑﻮﺟﻮﺩ ﻓﺤﻞ ﺁﺧﺮ  ﴾ﺍﻟﻔﺤﻞ﴿ﻭﻳﻌﺘﺒﺮ ﺍﻟﺠﻤﻞ   
ﻌﺾ ﻭﺇﻻ ﺳﻮﻑ ﻳﻘﺘﺘﻼﻥ ﻗﺘﺎﻻ ﻏﻴﺮﻩ ﻓﻲ ﺍﻟﻘﻄﻴﻊ ﻭﻓﻲ ﺣﺎﻟﺔ ﻭﺟﻮﺩ ﺃﻛﺜﺮ ﻣﻦ ﻓﺤﻞ ﻳﺠﺐ ﺃﻥ ﻳﺘﻢ ﺍﻟﺘﺤﻜﻢ ﺑﺮﺑﺎﻁﻬﻤﺎ ﺟﻴﺪﺍ ﻭﺇﺑﻌﺎﺩﻫﻤﺎ ﻋﻦ ﺑ
 .ﺷﺪﻳﺪﺍ ﺣﺘﻰ ﻳﻘﺘﻞ ﺃﺣﺪﻫﻤﺎ ﺍﻵﺧﺮ
 .ﺗﻼﺯﻡ ﻣﻜﺎﻧﻬﺎ ﺃﻭﻳﺠﺐ ﺃﻥ ﺗﺒﺪﺃ ﺑﺎﻟﻴﺪ ﺍﻟﻴﺴﺮﻯ ﻟﺠﻌﻠﻬﺎ ﺗﺒﺮﻙ  ﴾ﺍﻟﻌﻘﻞ﴿ﻭﻣﻦ ﻏﺮﺍﺋﺐ ﺍﻹﺑﻞ ﺃﻳﻀﺎ ﺃﻥ ﻋﻤﻠﻴﺔ   
 .ﺍﻟﺮﺣﻮﻝ ﺍﻟﻤﻌﺪﺓ ﻟﻠﺮﻛﻮﺏ ﺗﻜﻮﻥ ﻓﻲ ﺍﻟﻴﺪ ﺍﻟﻴﺴﺮﻯ ﻓﻘﻂ ﺃﻭ ﴾ﺍﻟﻔﺤﻞ﴿ﻛﻤﺎ ﺃﻥ ﻋﻤﻠﻴﺔ ﺭﺑﻂ ﺍﻟﺠﻤﻞ   
 ﺍﻟﺠﻬﺔ ﺍﻟﻴﺴﺮﻯ. ﻛﺬﻟﻚ ﺣﻠﺐ ﺍﻟﻨﺎﻗﺔ ﻳﻜﻮﻥ ﻣﻦ  
 
 ]ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ[
ﺇﻟﻰ ﺍﻹﺑﻞ ـ ﺍﻟﺠﻤﺎﻝ ـ ﻛﻴﻒ ﺧﻠﻘﻬﺎ ﷲ ﺧﻠﻘﺎ ﻋﺠﻴﺒﺎ ،ﺃﻱ ﺃﻓﻼ ﻳﻨﻈﺮ ﻫﺆﻻء ﺍﻟﻨﺎﺱ ﻧﻈﺮ ﺗﻜﻔﺮ ﻭﺍﻋﺘﺒﺎﺭ ﴾ﺃﻓﻼ ﻳﻨﻈﺮﻭﻥ ﺇﻟﻰ ﺍﻹﺑﻞ ﻛﻴﻒ ﺧﻠﻘﺖ ﴿
ﻭﺍﻧﻘﻴﺎﺩﻫﺎ ﻣﻊ ،ﻲ ﻗﻮﺗﻬﺎﻟﻤﺎ ﻓﻴﻬﺎ ﻣﻦ ﺍﻟﻌﺠﺎﺋﺐ ﻓ،ﻓﻲ ﺍﻵﻳﺔ ﺣﺾ ﻋﻠﻰ ﺍﻟﻨﻈﺮ ﻓﻲ ﺧﻠﻘﺘﻬﺎ :ﻓﻲ ﺍﻟﺘﺴﻬﻴﻞﻗﺎﻝ ! ؟ﺑﺪﻳﻌﺎ ﻳﺪﻝ ﻋﻠﻰ ﻗﺪﺭﺓ ﺧﺎﻟﻘﻬﺎ
ﻭﺷﺮﺏ ﺃﻟﺒﺎﻧﻬﺎ ﻭﻏﻴﺮ ﺫﻟﻚ ،ﻭﺃﻛﻞ ﻟﺤﻮﻣﻬﺎ،ﻣﻦ ﺍﻟﺮﻛﻮﺏ ﻭﺍﻟﺤﻤﻞ ﻋﻠﻴﻬﺎ،ﻭﻛﺜﺮﺓ ﺍﻟﻤﻨﺎﻓﻊ ﺍﻟﺘﻲ ﻓﻴﻬﺎ،ﻭﺻﺒﺮﻫﺎ ﻋﻠﻰ ﺍﻟﻌﻄﺶ،ﺫﻟﻚ ﻟﻜﻞ ﺿﻌﻴﻒ
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 ﺠﺮُﺳﻮَﺭﺓ ُﺍﻟﻔَ 
 
 
 ﴾  ۷۲ﻳَٰ ٓﺄَﻳﱠﺘُﻬَﺎ ٱﻟﻨﱠۡﻔُﺲ ٱۡﻟُﻤۡﻄَﻤﺌِﻨﱠﺔ ُ  ﴿
 
  .﴾ﺍﻟﻤﻄﻤﺌﻨﺔﻳﺎ ﺃﻳﺘﻬﺎ ﺍﻟﻨﻔﺲ  ﴿ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﻧﺰﻟﺖ ﻓﻲ  :»: ﻗﺎﻝ ﴾ﻳﺎ ﺃﻳﺘﻬﺎ ﺍﻟﻨﻔﺲ ﺍﻟﻤﻄﻤﺌﻨﺔ  ﴿:ﻓﻲ ﻗﻮﻟﻪﺑﺮﻳﺪﺓ  ﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﻋﻦ ]ﻙ[ .2911
 .«﴾3672F2672﴿ﺣﻤﺰﺓ
ﻣﻦ ﻳﺸﺘﺮﻱ ﺑﺌﺮ ﺭﻭﻣﺔ  :»ﻗﺎﻝ  �ﺃﻥ ﺍﻟﻨﺒﻲ  :»ﻋﺒﺎﺱ  ﻋﻦ ﺍﺑﻦ ﻋﻦ ﺍﻟﻀﺤﺎﻙﻭﺃﺧﺮﺝ ﻣﻦ ﻁﺮﻳﻖ ﺟﻮﻳﺒﺮ   .3911
ﻧﻌﻢ ﻓﺄﻧﺰﻝ : ﻗﺎﻝ ”.ﻟﻠﻨﺎﺱ ﻫﻞ ﻟﻚ ﺃﻥ ﺗﺠﻌﻠﻬﺎ ﺳﻘﺎﻳﺔ :»ﻘﺎﻝ ﻓ،ﻓﺎﺷﺘﺮﺍﻫﺎ ﻋﺜﻤﺎﻥ « ؟ﻳﺘﻘﺮﺏ ﺑﻬﺎ ﻏﻔﺮ ﷲ ﻟﻪ
 .«﴾﴾4672F3672﴿ﻳﺎ ﺃﻳﺘﻬﺎ ﺍﻟﻨﻔﺲ ﺍﻟﻤﻄﻤﺌﻨﺔ ﴿:ﷲ ﻓﻲ ﻋﺜﻤﺎﻥ
 
 ]ﺗﻌﻠﻴﻖ[
ﻗﺘﻞ  �ﺳﻮﺭﺓ ﺍﻟﻔﺠﺮ ﺳﻮﺭﺓ ﻣﻜﻴﺔ ﻭﺍﻵﺛﺎﺭ ﺍﻟﺘﻲ ﺫﻛﺮﻫﺎ ﺍﻟﻤﺆﻟﻒ ﺗﺪﻝ ﻋﻠﻰ ﻫﺬﻩ ﺍﻵﻳﺔ ﻣﺪﻧﻴﺔ، ﻓﺤﻤﺰﺓ ﺑﻦ ﺃﺑﻲ ﻁﺎﻟﺐ ﻋﻢ ﺍﻟﻨﺒﻲ  
 ﺬﻛﻮﺭﺓ ﺃﻭﻟﻬﺎ ﻣﺮﺳﻞ ﻭﺛﺎﻧﻴﻬﺎ ﺿﻌﻴﻒ ﺍﻹﺳﻨﺎﺩ.ﻟﻜﻦ ﻫﺬﻩ ﺍﻵﺛﺎﺭ ﺍﻟﻤ،ﻳﻮﻡ ﺃﺣﺪ، ﻭﻗﺼﺔ ﺣﻔﺮ ﺑﺌﺮ ﺭﻭﻣﺎ ﺇﻧﻤﺎ ﻭﻗﻌﺖ ﻓﻲ ﺍﻟﻌﻬﺪ ﺍﻟﻤﺪﻧﻲ
 ﻭﺟﺎء ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻟﻬﺎ ﺛﻼﺛﺔ ﺃﺳﺒﺎﺏ ﺃﺧﺮ. 
ﻳﺎ ﺍﻳﺘﻬﺎ ﺍﻟﻨﻔﺲ  :ﺫﻛﺮ ﺍﻹﻣﺎﻡ ﺍﺑﻦ ﺍﻟﺠﻮﺯﻱ ﺃﻧﻪ ﻧﺰﻟﺖ ﻓﻲ ﺃﺑﻲ ﺑﻜﺮ ﺍﻟﺼﺪﻳﻖ ﻭﻟﻴﺲ ﺑﺼﺤﻴﺢ ﻟﻤﺎ ﺃﺧﺮﺟﻪ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ  ﻋﻦ ﺍﺑﻦ ﻋﺒﺎﺱ ﻓﻲ ﻗﻮﻟﻪ:ﻓﺎﻟﺜﺎﻟﺚ
 .﴾5672F4672﴿ﻟﻚ ﻫﺬﺍ  " ﻘﺎﻝ ﺍﻣﺎ ﺍﻧﻪ ﺳﻴ: ﻘﺎﻝﻳﺎ ﺭﺳﻮﻝ ﷲ ﻣﺎ ﺍﺣﺴﻦ ﻫﺬﺍ ﻓﻴ: ﻘﺎﻝﻓ،ﺮ ﺟﺎﻟﺲﻧﺰﻟﺖ ﻭﺍﺑﻮ ﺑﻜ: ﻗﺎﻝﺍﻟﻤﻄﻤﺌﻨﺔ ﺍﺭﺟﻌﻲ ﺇﻟﻰ ﺭﺑﻚ ﺭﺍﺿﻴﺔ ﻣﺮﺿﻴﺔ 
ﺍﻟﻨﺒﻲ ﺻﻠﻰ ﷲ ﷲ ﻋﻠﻴﻪ ﻭﺳﻠﻢ ﻷﺑﻲ ﺑﻜﺮ ﺇﻥ ﺍﻟﻤﻠﻚ ﻗﺎﻝ ﻓﻬﺬﺍ ﺍﻷﺛﺮ ﻋﻠﻰ ﺿﻌﻴﻒ ﺇﺳﻨﺎﺩﻩ ﻳﺪﻝ ﻋﻠﻰ ﺃﻥ ﺍﻵﻳﺔ ﻧﺰﻟﺖ ﺃﻭﻻً ﺛﻢ  
 ﻳﻘﻮﻟﻬﺎ ﻟﻚ.
ﻭﺟﻌﻠﻮﺍ ﻭﺟﻬﻪ ﺇﻟﻰ ﺍﻟﻤﺪﻳﻨﺔ ،ُﺧﺒﻴﺐ ﺑﻦ ﻋﺪﻱ ﺍﻟﺬﻱ ﺻﻠﺒﻪ ﺃﻫﻞ ﻣﻜﺔ ﺍﻹﻣﺎﻡ ﺍﻟﻘﺮﻁﺒﻲ ﻧﺰﻟﺖ ﻓﻲﻗﺎﻝ .ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﺧﺒﻴﺐ ﺑﻦ ﻋﺪﻱ :ﻭﺍﻟﺮﺍﺑﻊ
 . ﴾6672F5672﴿؛ ﻓﺤﻮﻝ ّﷲ ﻭﺟﻬﻪ ﻧﺤﻮ ﺍﻟﻘﺒﻠﺔ. ﻭّﷲ ﺃﻋﻠﻢ
 .ﻭﻛﺬﻟﻚ ﻫﺬﺍ ﺍﻟﺴﺒﺐ ﻻ ﻳﺼﺢ ﻓﻘﺼﺔ ﺧﺒﻴﺐ ﻭﻗﻌﺖ ﻓﻲ ﺍﻟﻌﻬﺪ ﺍﻟﻤﺪﻧﻲ 
 .﴾7672F6672﴿ﻋﻜﺮﻣﻪﻗﺎﻟﻪ ﺍﻹﻣﺎﻡ ﺍﺑﻦ ﺍﻟﺠﻮﺯﻱ ﻗﺎﻝ .ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﺟﻤﻴﻊ ﻧﻔﻮﺱ ﺍﻟﻤﺆﻣﻨﻴﻦ :ﺍﻟﺨﺎﻣﺲ
ﻛﻤﺎ ﺃﻥ ﺍﻟﻜﺎﻓﺮ ﻳﺒﺸﺮ ﺑﺠﻬﻨﻢ ﻋﻨﺪ ﺍﻟﻤﻮﺕ ﻭﻋﻨﺪ .ﺟﺢ ﻓﺈﻥ ﷲ ﺗﻌﺎﻟﻰ ﻳﺒﺸﺮ ﺍﻟﻤﺆﻣﻦ ﻋﻨﺪ ﺍﻟﻤﻮﺕ ﻭﻋﻨﺪ ﺍﻟﺒﻌﺚﻭﻫﺬﺍ ﺍﻷﺧﻴﺮ ﻫﻮ ﺍﻟﺮﺍ 
 .ﺍﻟﺒﻌﺚ
 .ﻭﻓﻲ ﺣﺪﻳﺚ ﺍﻟﺒﺮﺍء ﺑﻦ ﻋﺎﺯﺏ ﺍﻟﻄﻮﻳﻞ ﺍﻟﺬﻱ ﺃﺧﺮﺟﻪ ﺍﻹﻣﺎﻡ ﺃﺣﻤﺪ ﻭﻏﻴﺮﻩ ﻣﺎ ﻳﺸﻬﺪ ﻟﺬﻟﻚ ﻭﻓﻴﻪ 
ﻟﻰ ﺍﻵﺧﺮﺓ ﻧﺰﻝ ﺇﻟﻴﻪ ﻣﻼﺋﻜﺔ ﻣﻦ ﺍﻟﺴﻤﺎء ﺇﻥ ﺍﻟﻌﺒﺪ ﺍﻟﻤﺆﻣﻦ ﺇﺫﺍ ﻛﺎﻥ ﻓﻲ ﺍﻧﻘﻄﺎﻉ ﻣﻦ ﺍﻟﺪﻧﻴﺎ، ﻭﺇﻗﺒﺎﻝ ﺇ»:ﻗﺎﻝ ﺻﻠﻰ ﷲ ﻋﻠﻴﻪ ﻭﺳﻠﻢ 
ﺑﻴﺾ ﺍﻟﻮﺟﻮﻩ، ﻛﺄﻥ ﻭﺟﻮﻫﻬﻢ ﺍﻟﺸﻤﺲ، ﻣﻌﻬﻢ ﻛﻔﻦ ﻣﻦ ﺃﻛﻔﺎﻥ ﺍﻟﺠﻨﺔ، ﻭَﺣﻨُﻮﻁ ﻣﻦ َﺣﻨُﻮﻁ ﺍﻟﺠﻨﺔ، ﺣﺘﻰ ﻳﺠﻠﺴﻮﺍ ﻣﻨﻪ ﻣّﺪ ﺑﺼﺮﻩ. ﺛﻢ ﻳﺠﻲء 
 .«ﻣﻠﻚ ﺍﻟﻤﻮﺕ، ﺣﺘﻰ ﻳﺠﻠﺲ ﻋﻨﺪ ﺭﺃﺳﻪ ﻓﻴﻘﻮﻝ: ﺃﻳﺘﻬﺎ ﺍﻟﻨﻔﺲ ﺍﻟﻄﻴﺒﺔ ﺍﺧﺮﺟﻲ ﺇﻟﻰ ﻣﻐﻔﺮﺓ ﻣﻦ ﷲ ﻭﺭﺿﻮﺍﻥ
ﻤﺎ ﺗﺴﻴﻞ ﺍﻟﻘﻄﺮﺓ ﻣﻦ ﻓﻲ ﺍﻟﺴﻘﺎء، ﻓﻴﺄﺧﺬﻫﺎ ﻓﺈﺫﺍ ﺃﺧﺬﻫﺎ ﻟﻢ ﻳََﺪﻋﻮﻫﺎ  ﻓﻲ ﻳﺪﻩ ﻁﺮﻓﺔ ﻋﻴﻦ، ﺣﺘﻰ ﻳﺄﺧﺬﻭﻫﺎ "ﻓﺘﺨﺮﺝ ﺗﺴﻴﻞ ﻛ: ﻗﺎﻝ 
-. ﻓﻴﺼﻌﺪﻭﻥ ﺑﻬﺎ ﻓﻼ ﻳﻤﺮﻭﻥ ﺍﻷﺭﺽﻓﻴﺠﻌﻠﻮﻫﺎ ﻓﻲ ﺫﻟﻚ ﺍﻟﻜﻔﻦ، ﻭﻓﻲ ﺫﻟﻚ ﺍﻟﺤﻨﻮﻁ. ﻭﻳﺨﺮﺝ ﻣﻨﻬﺎ ﻛﺄﻁﻴﺐ ﻧﻔﺤﺔ ﻣﺴﻚ ﻭﺟﺪﺕ ﻋﻠﻰ ﻭﺟﻪ 
؟ ﻓﻴﻘﻮﻟﻮﻥ: ﻓﻼﻥ ﺑﻦ ﻓﻼﻥ، ﺑﺄﺣﺴﻦ ﺃﺳﻤﺎﺋﻪ ﺍﻟﺘﻲ ﻛﺎﻧﻮﺍ ﻳﺴﻤﻮﻧﻪ ﺑﻬﺎ ﻓﻲ ﻣﺎ ﻫﺬﺍ ﺍﻟﺮﻭﺡ ﺍﻟﻄﻴﺐ: ﻗﺎﻟﻮﺍﺑﻬﺎ ﻋﻠﻰ ﻣﻸ ﻣﻦ ﺍﻟﻤﻼﺋﻜﺔ ﺇﻻ -ﻳﻌﻨﻲ
ﺍﻟﺪﻧﻴﺎ، ﺣﺘﻰ ﻳﻨﺘﻬﻮﺍ ﺑﻪ ﺇﻟﻰ ﺍﻟﺴﻤﺎء ﺍﻟﺪﻧﻴﺎ، ﻓﻴﺴﺘﻔﺘﺤﻮﻥ ﻟﻪ، ﻓﻴﻔﺘﺢ ﻟﻪ، ﻓﻴﺸﻴﻌﻪ ﻣﻦ ﻛﻞ ﺳﻤﺎء ﻣﻘﺮﺑﻮﻫﺎ ﺇﻟﻰ ﺍﻟﺴﻤﺎء ﺍﻟﺘﻲ ﺗﻠﻴﻬﺎ، ﺣﺘﻰ ﻳﻨﺘﻬﻲ 
، ﻓﺈﻧﻲ ﻣﻨﻬﺎ ﺧﻠﻘﺘﻬﻢ، ﻭﻓﻴﻬﺎ ﺃﻋﻴﺪﻫﻢ ﺍﻷﺭﺽﻴﻦ، ﻭﺃﻋﻴﺪﻭﻩ ﺇﻟﻰ ﺑﻬﺎ ﺇﻟﻰ ﺍﻟﺴﻤﺎء ﺍﻟﺴﺎﺑﻌﺔ، ﻓﻴﻘﻮﻝ ﷲ، ﻋﺰ ﻭﺟﻞ: ﺍﻛﺘﺒﻮﺍ ﻛﺘﺎﺏ ﻋﺒﺪﻱ ﻓﻲ ِﻋﻠﻴﱢ 
"ﻓﺘﻌﺎﺩ ﺭﻭﺣﻪ، ﻓﻴﺄﺗﻴﻪ َﻣﻠَﻜﺎﻥ ﻓﻴﺠﻠﺴﺎﻧﻪ ﻓﻴﻘﻮﻻﻥ ﻟﻪ: ﻣﻦ ﺭﺑﻚ؟ ﻓﻴﻘﻮﻝ: ﺭﺑﻲ ﷲ. ﻓﻴﻘﻮﻻﻥ ﻟﻪ ﻣﺎ ﺩﻳﻨﻚ؟ : ﻗﺎﻝ .«ﻭﻣﻨﻬﺎ ﺃﺧﺮﺟﻬﻢ ﺗﺎﺭﺓ ﺃﺧﺮﻯ
ﻓﻴﻘﻮﻻﻥ ﻟﻪ: ﻭﻣﺎ ﻋﻠﻤﻚ؟ ﻓﻴﻘﻮﻝ: ﻗﺮﺃﺕ .� ﻓﻴﻘﻮﻝ: ﺩﻳﻨﻲ ﺍﻹﺳﻼﻡ. ﻓﻴﻘﻮﻻﻥ ﻟﻪ: ﻣﺎ ﻫﺬﺍ ﺍﻟﺮﺟﻞ ﺍﻟﺬﻱ ﺑﻌﺚ ﻓﻴﻜﻢ؟ ﻓﻴﻘﻮﻝ: ﻫﻮ ﺭﺳﻮﻝ ﷲ
ﻛﺘﺎﺏ ﷲ ﻓﺂﻣﻨﺖ ﺑﻪ ﻭﺻﺪﻗﺖ. ﻓﻴﻨﺎﺩﻱ ﻣﻨﺎﺩ ﻣﻦ ﺍﻟﺴﻤﺎء: ﺃﻥ ﺻﺪﻕ ﻋﺒﺪﻱ، ﻓﺄﻓﺮﺷﻮﻩ ﻣﻦ ﺍﻟﺠﻨﺔ، ﻭﺃﻟﺒﺴﻮﻩ ﻣﻦ ﺍﻟﺠﻨﺔ، ﻭﺍﻓﺘﺤﻮﺍ ﻟﻪ ﺑﺎﺑًﺎ ﺇﻟﻰ 
 .«"ﻓﻴﺄﺗﻴﻪ ﻣﻦ ﺭﻭﺣﻬﺎ ﻭﻁﻴﺒﻬﺎ، ﻭﻳﻔﺴﺢ ﻟﻪ ﻓﻲ ﻗﺒﺮﻩ َﻣّﺪ ﺑﺼﺮﻩ .”ﺍﻟﺠﻨﺔ
ﻴﺎﺏ، ﻁﻴﺐ ﺍﻟﺮﻳﺢ، ﻓﻴﻘﻮﻝ: ﺃﺑﺸﺮ ﺑﺎﻟﺬﻱ ﻳُﺴﺮﻙ، ﻫﺬﺍ ﻳﻮﻣﻚ ﺍﻟﺬﻱ ﻛﻨﺖ ﺗﻮﻋﺪ. ﻓﻴﻘﻮﻝ ﻟﻪ: ﻣﻦ "ﻭﻳﺄﺗﻴﻪ ﺭﺟﻞ ﺣﺴﻦ ﺍﻟﻮﺟﻪ، ﺣﺴﻦ ﺍﻟﺜ: ﻗﺎﻝ
ﺃﻧﺖ؟ ﻓﻮﺟﻬﻚ ﺍﻟﻮﺟﻪ ﻳﺠﻲء ﺑﺎﻟﺨﻴﺮ. ﻓﻴﻘﻮﻝ: ﺃﻧﺎ ﻋﻤﻠﻚ ﺍﻟﺼﺎﻟﺢ. ﻓﻴﻘﻮﻝ: ﺭﺏ ﺃﻗﻢ ﺍﻟﺴﺎﻋﺔ، ﺭﺏ ﺃﻗﻢ ﺍﻟﺴﺎﻋﺔ، ﺣﺘﻰ ﺃﺭﺟﻊ ﺇﻟﻰ ﺃﻫﻠﻲ 
 _______________
 )384/ 3ﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )ﺻﻔﻮﺓ ﺍ(2672) 
 ﻣﻨﻘﻄﻊ. 01/0343ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ   (3672)
 ﺿﻌﻴﻒ 01ﺝ:0343ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ   (4672)
 ( ﺍﺳﻨﺎﺩﻩ ﺿﻌﻴﻒ0343/ 01ﺍﺑﻦ ﺃﺑﻰ ﺣﺎﺗﻢ ـ  )ﺗﻔﺴﻴﺮ (5672) 
 (85/ 02ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﻁﺒﻲ ـ  )(6672) 
 (321/ 9ﺯﺍﺩ ﺍﻟﻤﺴﻴﺮ )(7672) 
 (774)
 
 .«ﻭﻣﺎﻟﻲ
ﻦ ﺍﻵﺧﺮﺓ ﻧﺰﻝ ﺇﻟﻴﻪ ﻣﻦ ﺍﻟﺴﻤﺎء ﻣﻼﺋﻜﺔ ﺳﻮﺩ ﺍﻟﻮﺟﻮﻩ ﻣﻌﻬﻢ "ﻭﺇﻥ ﺍﻟﻌﺒﺪ ﺍﻟﻜﺎﻓﺮ، ﺇﺫﺍ ﻛﺎﻥ ﻓﻲ ﺍﻧﻘﻄﺎﻉ ﻣﻦ ﺍﻟﺪﻧﻴﺎ ﻭﺇﻗﺒﺎﻝ ﻣ: ﻗﺎﻝ 
ﺍﻟﻤﺴﻮﺡ، ﻓﻴﺠﻠﺴﻮﻥ ﻣﻨﻪ َﻣّﺪ ﺍﻟﺒﺼﺮ، ﺛﻢ ﻳﺠﻲء ﻣﻠﻚ ﺍﻟﻤﻮﺕ ﺣﺘﻰ ﻳﺠﻠﺲ ﻋﻨﺪ ﺭﺃﺳﻪ، ﻓﻴﻘﻮﻝ: ﺃﻳﺘﻬﺎ ﺍﻟﻨﻔﺲ ﺍﻟﺨﺒﻴﺜﺔ، ﺍﺧﺮﺟﻲ ﺇﻟﻰ ﺳﺨﻂ ﷲ 
ﻓﺈﺫﺍ ﺃﺧﺬﻫﺎ ﻟﻢ ﻳََﺪُﻋﻮﻫﺎ ﻓﻲ ﻳﺪﻩ ﻁﺮﻓﺔ "ﻓَﺘُﻔَّﺮﻕ ﻓﻲ ﺟﺴﺪﻩ، ﻓﻴﻨﺘﺰﻋﻬﺎ ﻛﻤﺎ ﻳﻨﺘﺰﻉ ﺍﻟﺴﱠ ﻔﱡﻮﺩ ﻣﻦ ﺍﻟﺼﻮﻑ ﺍﻟﻤﺒﻠﻮﻝ، ﻓﻴﺄﺧﺬﻫﺎ، : ﻗﺎﻝ .”ﻭﻏﻀﺐ
. ﻓﻴﺼﻌﺪﻭﻥ ﺑﻬﺎ، ﻓﻼ ﻳﻤﺮﻭﻥ ﺑﻬﺎ ﻋﻠﻰ ﺍﻷﺭﺽﻋﻴﻦ ﺣﺘﻰ ﻳﺠﻌﻠﻮﻫﺎ ﻓﻲ ﺗﻠﻚ ﺍﻟﻤﺴﻮﺡ، ﻭﻳﺨﺮﺝ ﻣﻨﻬﺎ ﻛﺄﻧﺘﻦ ﺭﻳﺢ ﺟﻴﻔﺔ ﻭﺟﺪﺕ ﻋﻠﻰ ﻭﺟﻪ 
، ﺣﺘﻰ ﻳﻨﺘﻬﻲ ﻣﺎ ﻫﺬﺍ ﺍﻟﺮﻭﺡ ﺍﻟﺨﺒﻴﺚ؟ ﻓﻴﻘﻮﻟﻮﻥ: ﻓﻼﻥ ﺍﺑﻦ ﻓﻼﻥ، ﺑﺄﻗﺒﺢ ﺃﺳﻤﺎﺋﻪ ﺍﻟﺘﻲ ﻛﺎﻥ ﻳﺴﻤﻰ ﺑﻬﺎ ﻓﻲ ﺍﻟﺪﻧﻴﺎ: ﻗﺎﻟﻮﺍﻣﻸ ﻣﻦ ﺍﻟﻤﻼﺋﻜﺔ ﺇﻻ 
ﻻ ﺗُﻔَﺘﱠُﺢ ﻟَﻬُْﻢ ﺃَْﺑَﻮﺍُﺏ ﺍﻟﺴﱠ َﻤﺎِء َﻭﻻ ﻳَْﺪُﺧﻠُﻮَﻥ ﺍْﻟَﺠﻨﱠﺔَ َﺣﺘﱠﻰ ﻳَﻠَِﻭ ﺍْﻟَﺠَﻤُﻞ ﻓِﻲ  ﴿ :�ﺑﻪ ﺇﻟﻰ ﺍﻟﺴﻤﺎء ﺍﻟﺪﻧﻴﺎ، ﻓﻴﺴﺘﻔﺘﺢ ﻟﻪ، ﻓﻼ ﻳﻔﺘﺢ ﺛﻢ ﻗﺮﺃ ﺭﺳﻮﻝ ﷲ 
َﻭَﻣْﻦ ﻳُْﺸِﺮْﻙ ﺑِﺎﻟﱠ  ِ ﴿ﺛﻢ ﻗﺮﺃ:  .«ﺭﻭﺣﻪ ﻁﺮﺣﺎﺍﻟﺴﻔﻠﻰ. ﻓﺘﻄﺮﺡ  ﺍﻷﺭﺽﻓﻴﻘﻮﻝ ﷲ، ﻋﺰ ﻭﺟﻞ: ﺍﻛﺘﺒﻮﺍ ﻛﺘﺎﺑﻪ ﻓﻲ ﺳّﺠﻴﻦ ﻓﻲ ﴾َﺳﻢﱢ ﺍْﻟِﺨﻴَﺎﻁ ِ
 [ 13ﺍﻟﺤﻭ: ]﴾ﺗَْﻬِﻮﻱ ﺑِِﻪ ﺍﻟﺮﱢ ﻳُﺢ ﻓِﻲ َﻣَﻜﺎٍﻥ َﺳِﺤﻴﻖ ٍ ﺃﻭﻓََﻜﺄَﻧﱠَﻤﺎ َﺧﺮﱠ ِﻣَﻦ ﺍﻟﺴﱠ َﻤﺎِء ﻓَﺘَْﺨﻄَﻔُﻪ ُﺍﻟﻄﱠْﻴُﺮ 
ﻥ ﻣﺎ ﺩﻳﻨﻚ؟ ﻓﻴﻘﻮﻝ: ﻫﺎﻩ ﻫﺎﻩ! "ﻓﺘﻌﺎﺩ ﺭﻭﺣﻪ ﻓﻲ ﺟﺴﺪﻩ. ﻭﻳﺄﺗﻴﻪ ﻣﻠﻜﺎﻥ ﻓﻴﺠﻠﺴﺎﻧﻪ ﻓﻴﻘﻮﻻﻥ ﻟﻪ: ﻣﻦ ﺭﺑﻚ؟ ﻓﻴﻘﻮﻝ: ﻫﺎﻩ ﻫﺎﻩ! ﻻ ﺃﺩﺭﻱ. ﻓﻴﻘﻮﻻ
ﻻ ﺃﺩﺭﻱ ﻓﻴﻘﻮﻻﻥ ﻣﺎ ﻫﺬﺍ ﺍﻟﺮﺟﻞ ﺍﻟﺬﻱ ﺑﻌﺚ ﻓﻴﻜﻢ؟ ﻓﻴﻘﻮﻝ: ﻫﺎﻩ ﻫﺎﻩ ! ﻻ ﺃﺩﺭﻱ. ﻓﻴﻨﺎﺩﻱ ﻣﻨﺎﺩ ﻣﻦ ﺍﻟﺴﻤﺎء: ﺃﻥ ﻛﺬﺏ، ﻓﺄﻓﺮﺷﻮﻩ ﻣﻦ ﺍﻟﻨﺎﺭ، 
ﺍﻟﻮﺟﻪ، ﻗﺒﻴﺢ ﻭﺍﻓﺘﺤﻮﺍ ﻟﻪ ﺑﺎﺑًﺎ ﺇﻟﻰ ﺍﻟﻨﺎﺭ. ﻓﻴﺄﺗﻴﻪ ﻣﻦ َﺣّﺮﻫﺎ ﻭﺳﻤﻮﻣﻬﺎ، ﻭﻳُﻀﻴﻖ ﻋﻠﻴﻪ ﻗﺒﺮﻩ ﺣﺘﻰ ﺗﺨﺘﻠﻒ ﻓﻴﻪ ﺃﺿﻼﻋﻪ، ﻭﻳﺄﺗﻴﻪ ﺭﺟﻞ ﻗﺒﻴﺢ 
ﺍﻟﺜﻴﺎﺏ، ﻣﻨﺘﻦ ﺍﻟﺮﻳﺢ، ﻓﻴﻘﻮﻝ: ﺃﺑﺸﺮ ﺑﺎﻟﺬﻱ ﻳﺴﻮﺅﻙ؛ ﻫﺬﺍ ﻳﻮﻣﻚ ﺍﻟﺬﻱ ﻛﻨﺖ ﺗﻮﻋﺪ ﻓﻴﻘﻮﻝ: ﻣﻦ ﺃﻧﺖ؟ ﻓﻮﺟﻬﻚ ﺍﻟﻮﺟﻪ ﻳﺠﻲء ﺑﺎﻟﺸﺮ. ﻓﻴﻘﻮﻝ: ﺃﻧﺎ 
 .﴾8672F7672﴿ﻋﻤﻠﻚ ﺍﻟﺨﺒﻴﺚ. ﻓﻴﻘﻮﻝ: ﺭﺏ ﻻ ﺗﻘﻢ ﺍﻟﺴﺎﻋﺔ"
ﻓﺪﺧﻞ ﻧﻌﺸﻪ ﺛّﻢ ﻟﻢ ﻳﺮ ،ﺧﻠﻘﻪﻣﺎﺕ ﺍﺑﻦ ﻋﺒّﺎﺱ ﺑﺎﻟﻄﺎﺋﻒ ﻓﺠﺎء ﻁﺎﺋﺮ ﻟﻢ ﻳﺮ ﻋﻠﻰ : ﻗﺎﻝﻋﻦ ﺳﻌﻴﺪ ﺑﻦ ﺟﺒﻴﺮ  :ﺍﻹﻣﺎﻡ ﺍﻟﺜﻌﻠﺒﻲﻗﺎﻝ  
ﻳﺎ ﺃَﻳﱠﺘُﻬَﺎ ﺍﻟﻨﱠْﻔُﺲ ﺍْﻟُﻤْﻄَﻤﺌِﻨﱠﺔُ ﺍْﺭِﺟِﻌﻲ ﺇِﻟﻰ َﺭﺑﱢِﻚ ﺭﺍِﺿﻴَﺔً َﻣْﺮِﺿﻴﱠﺔ ً ﴿:ﺧﺎﺭﺟﺎ ﻣﻨﻪ ﻓﻠّﻤﺎ ﺩﻓﻦ ﺗﻠﻴﺖ ﻫﺬﻩ ﺍﻵﻳﺔ ﻋﻠﻰ ﺷﻔﻴﺮ ﺍﻟﻘﺒﺮ ﻻ ﻳﺮﻯ ﻣﻦ ﺗﻼﻫﺎ
 .﴾9672F8672﴿﴾ﻓَﺎْﺩُﺧﻠِﻲ ﻓِﻲ ِﻋﺒﺎِﺩﻱ َﻭﺍْﺩُﺧﻠِﻲ َﺟﻨﱠﺘِﻲ
 
 ]ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ[
 .ﺍﻟﻤﻄﻤﺌﻨﺔ ﺑﻮﻋﺪ ﷲ ﺍﻟﺘﻲ ﻻ ﻳﻠﺤﻘﻬﺎ ﺍﻟﻴﻮﻡ ﺧﻮﻑ ﻭﻻ ﻓﺰﻉ،ﺃﻱ ﻳﺎ ﺃﻳﺘﻬﺎ ﺍﻟﻨﻔﺲ ﺍﻟﻄﺎﻫﺮﺓ ﺍﻟﺰﻛﻴﺔ ﴾ﺍﻟﻨﻔﺲ ﺍﻟﻤﻄﻤﺌﻨﺔ ﻳﺎﺃﻳﺘﻬﺎ  ﴿
ﻣﺮﺿﻴﺔ ﻋﻨﺪﻩ ﺑﻤﺎ ﻗﺪﻣﺖ ،ﺭﺍﺿﻴﺔ ﺑﻤﺎ ﺃﻋﻄﺎﻙ ﷲ ﻣﻦ ﺍﻟﻨﻌﻢ،ﺃﻱ ﺍﺭﺟﻌﻲ ﺇﻟﻰ ﺭﺿﻮﺍﻥ ﺭﺑﻚ ﻭﺟﻨﺘﻪ ﴾ﺍﺭﺟﻌﻲ ﺇﻟﻰ ﺭﺑﻚ ﺭﺍﺿﻴﺔ ﻣﺮﺿﻴﺔ  ﴿
 .ﺍﻟﻤﻘﺎﻟﺔﻟﻠﻤﺆﻣﻦ ﻋﻨﺪ ﺍﺣﺘﻀﺎﺭﻩ ﺗﻠﻚ ﻘﺎﻝ ﻓﻴ،ﻋﻨﺪ ﺍﻟﻤﻮﺕ ﻫﺬﺍ ﺍﻟﺨﻄﺎﺏ ﻭﺍﻟﻨﺪﺍء ﻳﻜﻮﻥ :ﺍﻟﻤﻔﺴﺮﻭﻥﻗﺎﻝ ﻣﻦ ﻋﻤﻞ 
 .ﺃﻱ ﻓﺎﺩﺧﻠﻲ ﻓﻲ ﺯﻣﺮﺓ ﻋﺒﺎﺩﻱ ﺍﻟﺼﺎﻟﺤﻴﻦ ﴾ﻓﺎﺩﺧﻠﻲ ﻓﻲ ﻋﺒﺎﺩﻱ  ﴿
 .﴾0772F9672﴿ﺃﻱ ﻭﺍﺩﺧﻠﻲ ﺟﻨﺘﻲ ﺩﺍﺭ ﺍﻷﺑﺮﺍﺭ ﺍﻟﺼﺎﻟﺤﻴﻦ ﴾ﻭﺍﺩﺧﻠﻲ ﺟﻨﺘﻲ  ﴿
 ﺍﻧﺘﻬﺖ ﺳﻮﺭﺓ ﺍﻟﻔﺠﺮ
 ُﺳﻮَﺭﺓ ُﺍﻟﻠّﻴﻞ
 
 
 ٥ﻓَﺄَﻣﱠ ﺎ َﻣۡﻦ ﺃَۡﻋﻄَٰﻰ َﻭٱﺗﱠﻘَٰﻰ  ٤ﺇِﻥﱠ َﺳۡﻌﻴَُﻜۡﻢ ﻟََﺸﺘﱠٰﻰ  ۳َﻣﺎ َﺧﻠََﻖ ٱﻟﺬﱠ َﻛَﺮ َﻭٱۡﻷُﻧﺜَٰﻰٓ ﻭ َ ۲َﻭٱﻟﻨﱠﻬَﺎِﺭ ﺇَِﺫﺍ ﺗََﺠﻠﱠٰﻰ  ۱َﻭٱﻟﱠۡﻴِﻞ ﺇَِﺫﺍ ﻳَۡﻐَﺸٰﻰ  ﴿
َﻭَﻣﺎ  ۰۱ﻓََﺴﻨُﻴَﺴﱢ ُﺮﻩُۥ ﻟِۡﻠُﻌۡﺴَﺮٰﻯ  ۹َﻭَﻛﺬﱠَﺏ ﺑِﭑۡﻟُﺤۡﺴﻨَٰﻰ  ۸َﻭﺃَﻣﱠ ﺎ َﻣۢﻦ ﺑَِﺨَﻞ َﻭٱۡﺳﺘَۡﻐﻨَٰﻰ  ۷ﻓََﺴﻨُﻴَﺴﱢ ُﺮﻩُۥ ﻟِۡﻠﻴُۡﺴَﺮٰﻯ  ٦َﻭَﺻﺪﱠَﻕ ﺑِﭑۡﻟُﺤۡﺴﻨَٰﻰ 
َﻻ ﻳَۡﺼﻠَٰٮﻬَﺎ ٓ ٤۱ﻓَﺄَﻧَﺬۡﺭﺗُُﻜۡﻢ ﻧَﺎٗﺭﺍ ﺗَﻠَﻈﱠٰﻰ  ۳۱َﻭﺇِﻥﱠ ﻟَﻨَﺎ ﻟَۡﻸِٓﺧَﺮﺓ ََﻭٱۡﻷُﻭﻟَٰﻰ  ۲۱ﺇِﻥﱠ َﻋﻠَۡﻴﻨَﺎ ﻟَۡﻠﻬَُﺪٰﻯ  ۱۱ﻳُۡﻐﻨِﻲ َﻋۡﻨﻪ َُﻣﺎﻟُﻪُٓۥ ﺇَِﺫﺍ ﺗََﺮﺩﱠ ٰﻯٓ 
َﻭَﻣﺎ ِﻷََﺣٍﺪ ِﻋﻨَﺪﻩُۥ ِﻣﻦ ﻧﱢۡﻌَﻤٖﺔ  ۸۱ٱﻟﱠِﺬﻱ ﻳُۡﺆﺗِﻲ َﻣﺎﻟَﻪُۥ ﻳَﺘََﺰﻛﱠٰﻰ  ۷۱ َﻭَﺳﻴَُﺠﻨﱠﺒُﻬَﺎ ٱۡﻷَۡﺗﻘَﻰ ٦۱ٱﻟﱠِﺬﻱ َﻛﺬﱠَﺏ َﻭﺗََﻮﻟﱠٰﻰ  ٥۱ﺇِﻻﱠ ٱۡﻷَۡﺷﻘَﻰ 
 ﴾ ۱۲َﻭﻟََﺴۡﻮَﻑ ﻳَۡﺮَﺿٰﻰ  ۰۲ﺇِﻻﱠ ٱۡﺑﺘَِﻐﺎَٓء َﻭۡﺟِﻪ َﺭﺑﱢِﻪ ٱۡﻷَۡﻋﻠَٰﻰ  ۹۱ﺗُۡﺠَﺰٰﻯٓ 
 
 .ﺍﻵﻳﺎﺕ - ﴾ﻭﺍﻟﻠﻴﻞ ﺇﺫﺍ ﻳﻐﺸﻰ  ﴿ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﺃﻥ ﺭﺟﻼ ًﻛﺎﻧﺖ ﻟﻪ  :»ﻋﺒﺎﺱ  ﻋﻦ ﺍﺑﻦ ﻋﻦ ﻋﻜﺮﻣﺔﻥ ﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﻭﻏﻴﺮﻩ ﻣﻦ ﻁﺮﻳﻖ ﺍﻟﺤﻜﻢ ﺑﻦ ﺃﺑﺎ .4911
ﻓﻜﺎﻥ ﺍﻟﺮﺟﻞ ﺇﺫﺍ ﺟﺎء ﺍﻟﺪﺍﺭ ﻓﺼﻌﺪ ﺇﻟﻰ ﺍﻟﻨﺨﻠﺔ ﻟﻴﺄﺧﺬ ﻣﻨﻬﺎ ﺍﻟﺜﻤﺮﺓ ،ﻧﺨﻠﺔ ﻓﺮﻋﻬﺎ ﻓﻲ ﺩﺍﺭ ﺭﺟﻞ ﻓﻘﻴﺮ ﺫﻱ ﻋﻴﺎﻝ
ﻓﺮﺑﻤﺎ ﺗﻘﻊ ﺛﻤﺮﺓ ﻓﻴﺄﺧﺬﻫﺎ ﺻﺒﻴﺎﻥ ﺍﻟﻔﻘﻴﺮ ﻓﻴﻨﺰﻝ ﻣﻦ ﻧﺨﻠﺘﻪ ﻓﻴﺄﺧﺬ ﺍﻟﺜﻤﺮﺓ ﻣﻦ ﺃﻳﺪﻳﻬﻢ ﻭﺇﻥ ﻭﺟﺪﻫﺎ ﻓﻲ ﻓﻢ ﺃﺣﺪﻫﻢ 
 �ﻭﻟﻘﻲ ﺍﻟﻨﺒﻲ .«ﺍﺫﻫﺐ :»ﻘﺎﻝ ﻓ �ﻓﺸﻜﺎ ﺫﻟﻚ ﺍﻟﺮﺟﻞ ﺇﻟﻰ ﺍﻟﻨﺒﻲ ،ﻤﺮﺓ ﻣﻦ ﻓﻴﻪﺃﺩﺧﻞ ﺃﺻﺒﻌﻪ ﺣﺘﻰ ﻳﺨﺮﺝ ﺍﻟﺜ
ﻘﺎﻝ ﻓ ”.ﻟﻪ ﺃﻋﻄﻨﻲ ﻧﺨﻠﺘﻚ ﺍﻟﺘﻲ ﻓﺮﻋﻬﺎ ﻓﻲ ﺩﺍﺭ ﻓﻼﻥ ﻭﻟﻚ ﺑﻬﺎ ﻧﺨﻠﺔ ﻓﻲ ﺍﻟﺠﻨﺔ :»ﻘﺎﻝ ﺻﺎﺣﺐ ﺍﻟﻨﺨﻠﺔ ﻓ
ﺛﻢ ﺫﻫﺐ ﺍﻟﺮﺟﻞ ﻭﻟﻘﻲ ﺭﺟﻼ ً،ﻟﻘﺪ ﺃﻋﻄﻴﺖ ﻭﺇﻥ ﻟﻲ ﻧﺨﻼً ﻛﺜﻴﺮﺍً ﻭﻣﺎ ﻓﻴﻪ ﻧﺨﻠﺔ ﺃﻋﺠﺐ ﺇﻟﻲ ﺛﻤﺮﻩ ﻣﻨﻬﺎ :ﺍﻟﺮﺟﻞ
ﺃﺗﻌﻄﻴﻨﻲ ﻳﺎ ﺭﺳﻮﻝ ﷲ : ﻘﺎﻝﻓ �ﻓﺄﺗﻰ ﺭﺳﻮﻝ ﷲ ،ﻭﻣﻦ ﺻﺎﺣﺐ ﺍﻟﻨﺨﻠﺔ �ﻜﻼﻡ ﻣﻦ ﺭﺳﻮﻝ ﷲ ﻛﺎﻥ ﻳﺴﻤﻊ ﺍﻟ
ﻘﺎﻝ ﻓﺬﻫﺐ ﺍﻟﺮﺟﻞ ﻓﻠﻘﻲ ﺻﺎﺣﺐ ﺍﻟﻨﺨﻠﺔ ـ ﻭﻟﻜﻠﻴﻬﻤﺎ ﻧﺨﻞ ـ ﻓ .«ﻧﻌﻢ :»ﻘﺎﻝ ﻣﺎ ﺃﻋﻄﻴﺖ ﺍﻟﺮﺟﻞ ﺇﻥ ﺃﻧﺎ ﺃﺧﺬﺗﻬﺎ؟ ﻓ
 :ﻘﻠﺖ ﻟﻪﻓ،ﺃﻋﻄﺎﻧﻲ ﺑﻨﺨﻠﺘﻲ ﺍﻟﻤﺎﺋﻠﺔ ﻓﻲ ﺩﺍﺭ ﻓﻼﻥ ﻧﺨﻠﺔ ﻓﻲ ﺍﻟﺠﻨﺔ �ﺃﺷﻌﺮﺕ ﺃﻥ ﻣﺤﻤﺪﺍً :ﻟﻪ ﺻﺎﺣﺐ ﺍﻟﻨﺨﻠﺔ
ﻟﻪ ﺍﻵﺧﺮ: ﺃﺗﺮﻳﺪ ﻘﺎﻝ ﻓ،ﻟﻘﺪ ﺃﻋﻄﻴﺖ ﻭﻟﻜﻦ ﻳﻌﺠﺒﻨﻲ ﺛﻤﺮﻫﺎ ﻭﻟﻲ ﻧﺨﻞ ﻛﺜﻴﺮ ﻣﺎ ﻓﻴﻪ ﻧﺨﻠﺔ ﺃﻋﺠﺐ ﺇﻟﻲ ﺛﻤﺮﺓ ﻣﻨﻬﺎ
: ﻗﺎﻝ،ﺃﺭﺑﻌﻮﻥ ﻧﺨﻠﺔ: ﻗﺎﻝ؟ﻓﻜﻢ ُﻣﻨﺎﻙ ﻣﻨﻬﺎﻘﺎﻝ ﻓ،ﻭﻻ ﺃﻅﻦ ﺃﻥ ﺃﻋﻄﻰ،ﺇﻻ ﺃﻥ ﺃﻋﻄﻲ ﺑﻬﺎ ﻣﺎ ﺃﺭﻳﺪ،ﻻ: ﻘﺎﻝﻓ ؟ﺑﻴﻌﻬﺎ
ﻓﺪﻋﺎ ﻗﻮﻣﻪ ،ﻠﺔ ﻓﺄﺷﻬﺪ ﻟﻲ ﺇﻥ ﻛﻨﺖ ﺻﺎﺩﻗﺎً ﺃﻧﺎ ﺃﻋﻄﻴﻚ ﺃﺭﺑﻌﻴﻦ ﻧﺨ :ﻟﻪﻘﺎﻝ ﺛﻢ ﺳﻜﺖ ﻋﻨﻪ ﻓ،ﻟﻘﺪ ﺟﺌﺖ ﺑﺄﻣﺮ ﻋﻈﻴﻢ
 _______________
 (782/ 4ﻣﺴﻨﺪ ﺃﺣﻤﺪ   )(8672) 
 (402/ 01ﺴﻴﺮ ﺍﻟﻘﺮﺁﻥ )ﺍﻟﻜﺸﻒ ﻭﺍﻟﺒﻴﺎﻥ ﻋﻦ ﺗﻔ(9672) 
 (884/ 3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(0772) 
 (874)
ﻓﺬﻫﺐ ،ﻳﺎ ﺭﺳﻮﻝ ﷲ ﺇﻥ ﺍﻟﻨﺨﻠﺔ ﻗﺪ ﺻﺎﺭﺕ ﻟﻲ ﻭﻫﻲ ﻟﻚ :ﻟﻪﻘﺎﻝ ﻓ �ﺛﻢ ﺫﻫﺐ ﺇﻟﻰ ﺭﺳﻮﻝ ﷲ ،ﻓﺄﺷﻬﺪ ﻟﻪ
ـ ﺇﻟﻰ ﺁﺧﺮ ﴾ﻭﺍﻟﻠﻴﻞ ﺇﺫﺍ ﻳﻐﺸﻰ  ﴿:ﻓﺄﻧﺰﻝ.«ﺍﻟﻨﺨﻠﺔ ﻟﻚ ﻭﻟﻌﻴﺎﻟﻚ  :»ﻟﻪ ﻘﺎﻝ ﺇﻟﻰ ﺻﺎﺣﺐ ﺍﻟﺪﺍﺭ ﻓ �ﺭﺳﻮﻝ ﻟ 
 .«﴾1772F0772﴿ﺍﻟﺴﻮﺭﺓ
  .ﺣﺪﻳﺚ ﻏﺮﻳﺐ ﺟﺪﺍً :ﺍﺑﻦ ﻛﺜﻴﺮﻗﺎﻝ    
ﺃﺭﺍﻙ ﺗﻌﺘﻖ  :ﺃﺑﻮ ﻗﺤﺎﻓﺔ ﻷﺑﻲ ﺑﻜﺮﻗﺎﻝ  » :ﻗﺎﻝﻋﺎﻣﺮ ﺑﻦ ﻋﺒﺪ ﷲ  ﺑﻦ ﺍﻟﺰﺑﻴﺮ ﻋﻦ ﺃﺑﻴﻪ  ﻭﺃﺧﺮﺝ ﺍﻟﺤﺎﻛﻢ ﻋﻦ .5911
ﺇﻧﻲ ﺇﻧﻤﺎ ﺃﺭﻳﺪ ﻣﺎ ﻋﻨﺪ : ﻘﺎﻝﻓ،ﻓﻠﻮ ﺃﻧﻚ ﺃﻋﺘﻘﺖ ﺭﺟﺎﻻً ُﺟﻠﺪﺍً ﻳﻤﻨﻌﻮﻧﻚ ﻭﻳﻘﻮﻣﻮﻥ ﺩﻭﻧﻚ ﻳﺎ ﺑﻨﻲ،ﺭﻗﺎﺑﺎً ﺿﻌﺎﻓﺎً 
 ”.﴾2772F1772﴿ﺓﺇﻟﻰ ﺁﺧﺮ ﺍﻟﺴﻮﺭ ﴾ﻓﺄﻣﺎ ﻣﻦ ﺃﻋﻄﻰ ﻭﺍﺗﻘﻰ  ﴿:ﻓﻨﺰﻟﺖ ﻫﺬﻩ ﺍﻵﻳﺎﺕ ﻓﻴﻪ،ﷲ
 ﴿:ﻭﻓﻴﻪ ﻧﺰﻟﺖ،ﺃﻥ ﺃﺑﺎ ﺑﻜﺮ ﺍﻟﺼﺪﻳﻖ ﺃﻋﺘﻖ ﺳﺒﻌﺔ ﻛﻠﻬﻢ ﻳﻌﺬﺏ ﻓﻲ ﷲ :» ﻋﻦ ﻋﺮﻭﺓﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ  .6911
 .«﴾3772F2772﴿ـ  ﺇﻟﻰ ﺁﺧﺮ ﺍﻟﺴﻮﺭﺓ﴾ﻭﺳﻴﺠﻨﺒﻬﺎ ﺍﻷﺗﻘﻰ 
ـ ﺇﻟﻰ ﺁﺧﺮﻫﺎ ﴾ﻭﻣﺎ ﻷﺣﺪ ﻋﻨﺪﻩ ﻣﻦ ﻧﻌﻤﺔ ﺗﺠﺰﻯ  ﴿:ﻧﺰﻟﺖ ﻫﺬﻩ ﺍﻵﻳﺔ :» ﻗﺎﻝﺍﻟﺰﺑﻴﺮ  ﻋﻦ ﺍﺑﻦﻭﺃﺧﺮﺝ ﺍﻟﺒﺰﺍﺭ  .7911
 .«﴾4772F3772﴿ﻓﻲ ﺃﺑﻲ ﺑﻜﺮ ﺍﻟﺼﺪﻳﻖ
 
 []ﺗﻌﻠﻴﻖ
 ﻭﺟﻮﻫﺎ ﺟﻮ ﺍﻟﺴﻮﺭ ﺍﻟﻤﻜﻴﺔ.،ﺳﻮﺭﺓ ﺍﻟﻠﻴﻞ ﺳﻮﺭﺓ ﻣﻜﻴﺔ ﻭﻗﻴﻞ ﻣﺪﻧﻴﺔ 
 ﻭﻗﺪ ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺳﺒﺒﻴﻦ ﻟﻨﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ.
ﻳﺪﻝ ﻋﻠﻰ ﺃﻥ ﻫﺬﻩ ﺍﻟﻘﺼﺔ ﻣﺪﻧﻴﺔ ﻭﺻﺎﺣﺐ ﺍﻟﻘﺼﺔ ﻫﻮ ﺍﻟﺼﺤﺎﺑﻲ ﺍﻟﻤﺸﻬﻮﺭ ﺃﺑﻮ ﺍﻟﺪﺣﺪﺍﺡ ﻭﺍﺳﻤﻪ ﺛﺎﺑﺖ ﺑﻦ ﺍﻟﺪﺣﺪﺍﺡ  :ﻓﺎﻷﻭﻝ 
 ﺼﺔ ﺃﺑﻲ ﺍﻟﺪﺣﺪﺍﺡ ﻣﺸﻬﻮﺭﺓ ﻟﻜﻦ ﻟﻴﺲ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ.ﻭﻗ،. ﻭﻫﻮ ﺍﻟﺬﻱ ﺍﺷﺘﺮﻯ ﺍﻟﻨﺨﻠﺔ﴾5772F4772﴿ﺷﻬﺪ ﺃﺣﺪﺍ ًﻭﻗﺘﻞ ﻳﻮﻳﺌﺬ
ﻓﻤﺮﻩ ،ﻭﺇﻧﻤﺎ ﺃﻗﻴﻢ ﺣﺎﺋﻄﻲ ﺑﻬﺎ،ﺇﻥ ﻟﻔﻼﻥ ﻧﺨﻠﺔ،ﻳﺎ ﺭﺳﻮﻝ ﷲ: ﻘﺎﻝﻓ،�ﺃﺗﻰ ﺍﻟﻨﺒﻲ ،ﺃﻥ ﺭﺟﻼ»  :ﻓﺄﺧﺮﺝ ﺃﺣﻤﺪ ﻭﻏﻴﺮﻩ ﻋﻦ ﺃﻧﺲ 
ﺑﻌﻨﻲ : ﻘﺎﻝﻓ،ﺎﻩ ﺃﺑﻮ ﺍﻟﺪﺣﺪﺍﺡﻓﺄﺗ،ﻓﺄﺑﻰ،ﺃﻋﻄﻪ ﺇﻳﺎﻫﺎ ﺑﻨﺨﻠﺔ ﻓﻲ ﺍﻟﺠﻨﺔ :�ﻟﻪ ﺭﺳﻮﻝ ﷲ ﻘﺎﻝ ﻓ،ﺣﺘﻰ ﺃﻗﻴﻢ ﺑﻬﺎ ﺣﺎﺋﻄﻲ: ﻗﺎﻝﺃﺭﺍﻩ ،ﺃﻥ ﻳﻌﻄﻴﻨﻴﻬﺎ
ﻘﺎﻝ ﻓ -ﻓﺎﺟﻌﻠﻬﺎ ﻟﻪ : ﻗﺎﻝﺃﺭﺍﻩ  -ﺇﻧﻲ ﻗﺪ ﺍﺑﺘﻌﺖ ﺍﻟﻨﺨﻠﺔ ﺑﺤﺎﺋﻄﻲ ،ﻳﺎ ﺭﺳﻮﻝ ﷲ: ﻘﺎﻝﻓ،�ﻓﺄﺗﻰ ﺃﺑﻮ ﺍﻟﺪﺣﺪﺍﺡ ﺍﻟﻨﺒﻲ ،ﻓﻔﻌﻞ،ﻧﺨﻠﺘﻚ ﺑﺤﺎﺋﻄﻲ
ﺍﺧﺮﺟﻲ ﻣﻦ ،ﺍﻟﺪﺣﺪﺍﺡ ﺃﻡ ﻳﺎ : ﻘﺎﻝﻓﻮﻟﻰ ﻓﺄﺗﻰ ﺃﺑﻮ ﺍﻟﺪﺣﺪﺍﺡ ﺍﻣﺮﺃﺗﻪ ﻓ،ﻛﻢ ﻣﻦ ﻋﺬﻕ  ﺭﺩﺍﺡ ﻷﺑﻲ ﺍﻟﺪﺣﺪﺍﺡ ﻓﻲ ﺍﻟﺠﻨﺔ :�ﺭﺳﻮﻝ ﷲ 
 .﴾6772F5772﴿«ﻛﻠﻤﺔ ﺗﺸﺒﻬﻬﺎ  ﺃﻭ،ﺭﺑﺢ ﺍﻟﺒﻴﻊ ﻘﺎﻟﺖ:ﻓ،ﻓﺈﻧﻲ ﻗﺪ ﺑﻌﺘﻪ ﺑﻨﺨﻠﺔ ﻓﻲ ﺍﻟﺠﻨﺔ،ﻟﺤﺎﺋﻂﺍ
ﺍﻟﺴﺒﺐ ﺍﻟﺜﺎﻧﻲ: ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﺃﺑﻲ ﺑﻜﺮ ﻭﺫﻛﺮ ﻟﻪ ﻋﺪﺓ ﺷﻮﺍﻫﺪ ﻭﻫﺬﺍ ﻣﺎ ﺗﻤﻴﻞ ﺇﻟﻴﻪ ﺍﻟﻨﻔﺲ ﻭﺇﻥ ﻛﺎﻥ ﻣﻌﻨﻰ ﺍﻵﻳﺔ ﺍﻟﻌﻤﻮﻡ ﻭﷲ  
 ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ.
 
 ﴾ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺎﺕ﴿
ﺃﻋﻄﻰ ﻣﺎ ﺃﻣﺮ  :ﺍﺑﻦ ﻛﺜﻴﺮﻗﺎﻝ ،ﻭﺍﺗﻘﻰ ﺭﺑﻪ ﻓﻜﻒ ﻋﻦ ﻣﺤﺎﺭﻡ ﷲ،ﺎﻟﻪ ﻭﺃﻧﻔﻖ ﺍﺑﺘﻐﺎء ﻭﺟﻪ ﷲﺃﻱ ﻓﺄﻣﺎ ﻣﻦ ﺃﻋﻄﻰ ﻣ ﴾ﻓﺄﻣﺎ ﻣﻦ ﺃﻋﻄﻰ ﻭﺍﺗﻘﻰ  ﴿
 .ﻭﺇﺗﻘﻰ ﺍﻟﻪ ﻓﻲ ﺃﻣﻮﺭﻩ،ﺑﺈﺧﺮﺍﺟﻪ
 .ﺃﻱ ﻭﺻﺪﻕ ﺑﺎﻟﺠﻨﺔ ﺍﻟﺘﻲ ﺃﻋﺪﻫﺎ ﷲ ﻟﻸﺑﺮﺍﺭ ﴾ﻭﺻﺪﻕ ﺑﺎﻟﺤﺴﻨﻰ  ﴿
 .ﺮﻙ ﺍﻟﻤﺤﺮﻣﺎﺕﻭﺗ،ﻭﻫﻲ ﻓﻌﻞ ﺍﻟﻄﺎﻋﺎﺕ،ﻭﻧﺴﻬﻞ ﻋﻠﻴﻪ ﺍﻟﺨﺼﻠﺔ ﺍﻟﻤﺆﺩﻳﺔ ﻟﻠﻴﺴﺮ،ﺃﻯ ﻓﺴﻨﻬﻴﺌﻪ ﻟﻌﻤﻞ ﺍﻟﺨﻴﺮ ﴾ﻓﺴﻨﺴﻴﺮﻩ ﻟﻠﻴﺴﺮﻯ  ﴿
ﻭﺍﺳﺘﻐﻨﻰ ﻋﻦ ،ﺑﺨﻞ ﺑﻤﺎﻟﻪ :ﺍﺑﻦ ﻋﺒﺎﺱﻗﺎﻝ ،ﻭﺍﺳﺘﻐﻨﻰ ﻋﻦ ﻋﺒﺎﺩﺓ ﺫﻱ ﺍﻟﺠﻼﻝ،ﺍﻟﻤﺎﻝ ﴾ﺃﻱ ﻭﺃﻣﺎ ﻣﻦ ﺑﺨﻞ ﺑﺈﻧﻔﺎﻕ  ﴾ﻭﺃﻣﺎ ﻣﻦ ﺑﺨﻞ ﻭﺍﺳﺘﻐﻨﻲ  ﴿
 .ﺭﺑﻪ ﻋﺰ ﻭﺟﻞ
 .ﺃﻱ ﻭﻛﺬﺏ ﺑﺎﻟﺠﻨﺔ ﻭﻧﻌﻴﻤﻬﺎ ﴾ﻭﻛﺬﺏ ﺑﺎﻟﺤﺴﻨﻰ  ﴿
ﺳﻤﻰ ﺗﻌﺎﻟﻰ ،ﻭﻫﻲ ﻁﺮﻳﻖ ﺍﻟﺸﺮ،ﻟﺪﻧﻴﺎ ﻭﺍﻵﺧﺮﺓﻭﻫﻲ ﺍﻟﺤﻴﺎﺓ ﺍﻟﺴﻴﺌﺔ ﻓﻲ ﺍ،ﺃﻱ ﻓﺴﻨﻬﻴﺌﻪ ﻟﻠﺨﺼﻠﺔ ﺍﻟﻤﺆﺩﻳﺔ ﻟﻠﻌﺴﺮﻯ ﴾ﻓﺴﻨﻴﺴﺮﻩ ﻟﻠﻌﺴﺮﻯ  ﴿
ﻭﻫﻲ ،ﻷﻥ ﻋﺎﻗﺒﺘﻬﺎ ﺍﻟﻌﺴﺮ [ﻋﺴﺮﻯ ]ﻭﺳﻤﻰ ﻁﺮﻳﻘﺔ ﺍﻟﺸﺮ ،ﻭﻫﻲ ﺩﺧﻮﻝ ﺍﻟﺠﻨﺔ ﺩﺍﺭ ﺍﻟﻨﻌﻴﻢ،ﻷﻥ ﻋﺎﻗﺒﺘﻬﺎ ﺍﻟﻴﺴﺮ [ﻳﺴﺮﻯ ]ﻁﺮﻳﻘﺔ ﺍﻟﺨﻴﺮ 
ﺃﺣﺪ ﺇﻻ ﻣﺎ ﻣﻨﻜﻢ ﻣﻦ : ﻘﺎﻝﻓ،ﻓﻰ ﺑﻘﻴﻊ ﺍﻟﻐﺮﻗﺪ ﻓﻲ ﺟﻨﺎﺯﺓ �ﻛﻨﺎ ﻣﻊ ﺍﻟﻨﺒﻲ »: ﻗﺎﻝﺭﻭﻯ ﺍﻟﺒﺨﺎﺭﻱ ﻋﻦ ﻋﻠﻲ ﺭﺿﻲ ﷲ ﻋﻨﻪ  ﴿ﺩﺧﻮﻝ ﺍﻟﺠﺤﻴﻢ 
ﺃﻣﺎ ﻣﻦ ﻛﺎﻥ ﻣﻦ ﺃﻫﻞ ،ﺍﻋﻤﻠﻮﺍ ﻓﻜﻞ ﻣﻴﺴﺮ ﻟﻤﺎ ﺧﻠﻖ ﻟﻪ: ﻘﺎﻝﻓ ؟ﺃﻻ ﻧﺘﻜﻞ :ﻳﺎ ﺭﺳﻮﻝ ﷲ ﻘﺎﻟﻮﺍﻓ،ﻭﻣﻘﻌﺪﻩ ﻣﻦ ﺍﻟﻨﺎﺭ،ﻭﻗﺪ ﻛﺘﺐ ﻣﻘﻌﺪﻩ ﻣﻦ ﺍﻟﺠﻨﺔ
ﻭﺻﺪﻕ .ﻓﺄﻣﺎ ﻣﻦ ﺃﻋﻄﻰ ﻭﺍﺗﻘﻰ﴿ﺛﻢ ﻗﺮﺃ ،ﻓﻴﺼﻴﺮ ﻟﻌﻤﻞ ﺃﻫﻞ ﺍﻟﺸﻘﺎﻭﺓ،ﻭﺃﻣﺎ ﻣﻦ ﻛﺎﻥ ﻣﻦ ﺃﻫﻞ ﺍﻟﺸﻘﺎﻭﺓ،ﻓﻴﺼﻴﺮ ﻟﻌﻤﻞ ﺃﻫﻞ ﺍﻟﺴﻌﺎﺩﺓ،ﺍﻟﺴﻌﺎﺩﺓ
 .«﴾7772F6772﴿﴾ ﻟﻠﻌﺴﺮﻯ﴿ﺎﺕ ﺇﻟﻰ ﻗﻮﻟﻪ ﺍﻵﻳ﴾..ﺑﺎﻟﺤﺴﻨﻰ
 ﺍﻧﺘﻬﺖ ﺳﻮﺭﺓ ﺍﻟﻠﻴﻞ
 
 
 _______________
 ﻓﻲ ﺇﺳﻨﺎﺩﻩ ﺣﻔﺺ ﺑﻦ ﻋﻤﺮ ﺍﻟﻌﺪﻧﻲ ﺿﻌﻴﻒ. 01/9343ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ   (1772)
ﺆﻟ�ﻒ: ﻋﺒ�ﺪ ﷲ ﺑ�ﻦ ﺍﻟﻤ  1/521(ﻭﻗﺎﻝ: ﺻﺤﻴﺢ ﻋﻠﻰ ﺷﺮﻁ ﻣﺴﻠﻢ،ﻣﻜﺎﺭﻡ ﺍﻷﺧﻼﻕ ﻷﺑﻲ ﺑﻜﺮ ﺍﻟﻘﺮﺷﻲ ﺍﻟﻤﺘﻮﻓﻰ ﺳﻨﺔ ﺃﻟﻔﻴﻦ ﻭﺛﻤﺎﻧﻤﺄﺋﺔ ﻭﻭﺍﺣﺪ 2493ﺡ) 2/275ﺍﻟﻤﺴﺘﺪﺭﻙ ﻟﻠﺤﺎﻛﻢ  (2772)
 0991 - 1141ﺍﻟﻘﺎﻫﺮﺓ، -ﺍﻟﻨﺎﺷﺮ: ﻣﻜﺘﺒﺔ ﺍﻟﻘﺮﺁﻥ  ﻣﺤﻤﺪ ﺃﺑﻮ ﺑﻜﺮ ﺍﻟﻘﺮﺷﻲ
ﺇﺳﻨﺎﺩﻩ ﺻﺤﻴﺤﻘﺎﻝ ﺍﻟﺤﺎﻛﻢ ﺣﺪﺛﻨﺎ ﺃﺣﻤﺪ ﺑﻦ ﺳﻬﻞ ﺍﻟﻔﻘﻴﻪ ﺑﺒﺨﺎﺭﺍ ﺣﺪﺛﻨﺎ ﺻﺎﻟﺢ ﺑﻦ ﻣﺤﻤﺪ ﺑﻦ ﺣﺒﻴﺐ ﺍﻟﺤﺎﻓﻆ ﺣﺪﺛﻨﺎ ﺳﻌﻴﺪ ﺑ�ﻦ ﻳﺤﻴ�ﻰ ﺍﻷﻣ�ﻮﻱ  1ﻋﺪﺩ ﺍﻷﺟﺰﺍء:   ﺗﺤﻘﻴﻖ: ﻣﺠﺪﻱ ﺍﻟﺴﻴﺪ ﺇﺑﺮﺍﻫﻴﻢ
–ﺃﺑﻴ�ﻪ ﻦ ﺳﻌﻴﺪ ﻋﻦ ﺯﻳ�ﺎﺩﺓ ﺑ�ﻦ ﻋﺒ�ﺪ ﷲ ﺍﻟﺒﻜ�ﺎﺋﻲ ﻋ�ﻦ ﻣﺤﻤ�ﺪ ﺑ�ﻦ ﺇﺳ�ﺤﺎﻕ ﻗ�ﺎﻝ ﺣ�ﺪﺛﻨﻲ ﻣﺤﻤ�ﺪ ﺑ�ﻦ ﻋﺒ�ﺪ ﷲ ﺑ�ﻦ ﺃﺑ�ﻲ ﻋﺘﻴ�ﻖ ﻋ�ﻦ ﻋ�ﺎﻣﺮ ﺑ�ﻦ ﻋﺒ�ﺪ ﷲ ﺑ�ﻦ ﺍﻟﺰﺑﻴ�ﺮ ﻋ�ﻦ ﺣﺪﺛﻨﻲ ﻋﻤﻲ ﻋﺒﺪ ﷲ ﺑ
 ﺑﻬﻮﺳﻴﺎﻗﻬﺄﻁﻮﻝ
 ﻣﺮﺳﻞ, 01/1443ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ   (3772)
 ﻦ ﺍﻟﺤﺪﻳﺚ (ﻓﻲ ﺇﺳﻨﺎﺩﻩ ﻣﺼﻌﺐ ﺑﻦ ﺛﺎﺑﺖ ﻟﻴ9022ﺡ) 6/861ﻣﺴﻨﺪ ﺍﻟﺒﺰﺍﺭ  03/822ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ  (4772)
 9791  9931ﺑﻴﺮﻭﺕ ﺍﻟﻄﺒﻌﺔ ﺍﻟﺜﺎﻧﻴﺔ، –ﺍﻟﻤﺆﻟﻒ: ﻋﺒﺪ ﺍﻟﺮﺣﻤﻦ ﺑﻦ ﻋﻠﻲ ﺑﻦ ﻣﺤﻤﺪ ﺃﺑﻮ ﺍﻟﻔﺮﺝ  ﺍﻟﻨﺎﺷﺮ: ﺩﺍﺭ ﺍﻟﻤﻌﺮﻓﺔ ( 616/ 1ﺻﻔﺔ ﺍﻟﺼﻔﻮﺓ )(5772) 
 (641/ 3ﻣﺴﻨﺪ ﺃﺣﻤﺪ   )(6772) 
 (694/ 3( ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )021/ 2ﺻﺤﻴﺢ ﺍﻟﺒﺨﺎﺭﻱ )(7772) 
 (974)
 
 ◌ ُٰﺳﻮَﺭﺓ ُﺍﻟﻀﱡ َﺤﻰ
 
 
  ﴾  ۳َﻣﺎ َﻭﺩﱠَﻋَﻚ َﺭﺑﱡَﻚ َﻭَﻣﺎ ﻗَﻠَٰﻰ  ۲َﻭٱﻟﱠۡﻴِﻞ ﺇَِﺫﺍ َﺳَﺠٰﻰ  ۱َﻭٱﻟﻀﱡ َﺤٰﻰ  ﴿
 
 ﺍﻵﻳﺎﺕ. – ﴾ﻭﺍﻟﻀﺤﻲ ﻭﺍﻟﻠﻴﻞ ﺇﺫﺍ ﺳﺠﻲ  ﴿ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
 ﻘﺎﻟﺖ:ﻓﺄﺗﺘﻪ ﺍﻣﺮﺃﺓ ﻓ،ﻟﻴﻠﺘﻴﻦ ﺃﻭﻴﻠﺔ ﻓﻠﻢ ﻳﻘﻢ ﻟ �ﺍﺷﺘﻜﻰ ﺍﻟﻨﺒﻲ  :»ﻗﺎﻝ ﺃﺧﺮﺝ ﺍﻟﺸﻴﺨﺎﻥ ﻭﻏﻴﺮﻫﻤﺎ ﻋﻨﺠﻨﺪﺏ  .8911
ﻭﺍﻟﻀﺤﻰ ﻭﺍﻟﻠﻴﻞ ﺇﺫﺍ ﺳﺠﻰ ﻣﺎ ﻭﺩﻋﻚ ﺭﺑﻚ ﻭﻣﺎ  ﴿:ﻓﺄﻧﺰﻝ ﷲ،ﻳﺎ ﻣﺤﻤﺪ ﻣﺎ ﺃﺭﻯ ﺷﻴﻄﺎﻧﻚ ﺇﻻ ﻗﺪ ﺗﺮﻛﻚ
 .«﴾﴾8772F7772﴿ﻗﻠﻰ
ﻘﺎﻝ ﻓ �ﺃﺑﻄﺄ ﺟﺒﺮﻳﻞ ﻋﻠﻰ ﺍﻟﻨﺒﻲ  :»ﻗﺎﻝ ﺟﻨﺪﺏ  ﻭﺃﺧﺮﺝ ﺳﻌﻴﺪ ﺑﻦ ﻣﻨﺼﻮﺭ ﻭﺍﻟﻔﺮﻳﺎﺑﻲ ﻋﻦ  ]ﻙ[ .9911
 .«﴾9772F8772﴿ ﻗﺪ ﻭﺩﻉ ﻣﺤﻤﺪ ﻓﻨﺰﻟﺖ :ﺍﻟﻤﺸﺮﻛﻮﻥ
 ﺃﻡ ﻘﺎﻟﺖ ﻓ،ﺃﻳﺎﻣﺎً ﻻ ﻳﻨﺰﻝ ﻋﻠﻴﻪ ﺟﺒﺮﻳﻞ �ﻣﻜﺚ ﺭﺳﻮﻝ ﷲ  » :ﻗﺎﻝﺑﻦ ﺃﺭﻗﻢ  ﻋﻦ ﺯﻳﺪﻢ ﻭﺃﺧﺮﺝ ﺍﻟﺤﺎﻛ  ]ﻙ[ .0021
 .«﴾0872F9772﴿ـ ﺍﻵﻳﺎﺕ﴾ﻭﺍﻟﻀﺤﻰ  ﴿:ﻓﺄﻧﺰﻝ ﷲ،ﻣﺎ ﺃﺭﻯ ﺻﺎﺣﺒﻚ ﺇﻻ ﻗﺪ ﻭﺩﻋﻚ ﻭﻗﻼﻙ :ﺟﻤﻴﻞ ﺍﻣﺮﺃﺓ ﺃﺑﻲ ﻟﻬﺐ
ﺣﻔﺺ ﺑﻦ  ﻭﺃﺧﺮﺝ ﺍﻟﻄﺒﺮﺍﻧﻲ ﻭﺍﺑﻦ ﺃﺑﻲ ﺷﻴﺒﺔ ﻓﻲ ﻣﺴﻨﺪﻩ ﻭﺍﻟﻮﺍﺣﺪﻱ ﻭﻏﻴﺮﻫﻢ ﺑﺴﻨﺪ ﻓﻴﻪ ﻣﻦ ﻻ ﻳﻌﺮﻑ ﻋﻦ .1021
ﺩﺧﻞ ﺑﻴﺖ ﺍﻟﻨﺒﻲ  ﺃﻥ ﺟﺮﻭﺍً  :» �ﺧﺎﺩﻡ ﺭﺳﻮﻝ ﷲ ﻬﺎ ﺧﻮﻟﺔ ﻭﻗﺪ ﻛﺎﻧﺖ ﻋﻦ ﺃﻣﺷﻲ ﻋﻦ ﺃﻣﻪ ﻣﻴﺴﺮﺓ ﺍﻟﻘﺮ
ﻳﺎ ﺧﻮﻟﺔ ﻣﺎ ﺣﺪﺙ  :»ﻘﺎﻝ ﻓ،ﺃﺭﺑﻌﺔ ﺃﻳﺎﻡ ﻻ ﻳﻨﺰﻝ ﻋﻠﻴﻪ ﺍﻟﻮﺣﻲ �ﻓﻤﻜﺚ ﺍﻟﻨﺒﻲ ،ﻓﻤﺎﺕ ،ﻓﺪﺧﻞ ﺗﺤﺖ ﺍﻟﺴﺮﻳﺮ،�
ﻟﻮ ﻫﻴﺄﺕ ﺍﻟﺒﻴﺖ ﻓﻜﻨﺴﺘﻪ،ﻓﺄﻫﻮﻳﺖ ﺑﺎﻟﻤﻜﻨﺴﺔ ﺗﺤﺖ :ﻓﻘﻠﺖ ﻓﻲ ﻧﻔﺴﻲ .«ﻓﻲ ﺑﻴﺖ ﺭﺳﻮﻝ ﷲ؟ ﺟﺒﺮﻳﻞ ﻻ ﻳﺄﺗﻴﻨﻲ
ﻭﻛﺎﻥ ﺇﺫﺍ ﻧﺰﻝ ﻋﻠﻴﻪ ﺍﻟﻮﺣﻲ ﺃﺧﺬﺗﻪ ﺍﻟﺮﻋﺪﺓ ﻓﺄﻧﺰﻝ ،ﺗﺮﻋﺪ ﻟﺤﻴﺘﻪ  �ﻓﺠﺎء ﺍﻟﻨﺒﻲ ،ﻓﺄﺧﺮﺟﺖ ﺍﻟﺠﺮﻭ،ﻟﺴﺮﻳﺮﺍ
 .«﴾﴾1872F0872﴿ﻓﺘﺮﺿﻰ ﴿:ـ ﺇﻟﻰ ﻗﻮﻟﻪ﴾ﻭﺍﻟﻀﺤﻰ  ﴿:ﷲ
ﻭﻟﻜﻦ ﻛﻮﻧﻬﺎ ﺳﺒﺐ ﻧﺰﻭﻝ ﺍﻵﻳﺔ ﻏﺮﻳﺐ ﺑﻞ ،ﻗﺼﺔ ﺇﺑﻄﺎء ﺟﺒﺮﻳﻞ ﺑﺴﺒﺐ ﺍﻟﺠﺮﻭ ﻣﺸﻬﻮﺭﺓ :ﺍﻟﺤﺎﻓﻆ ﺍﺑﻦ ﺣﺠﺮﻗﺎﻝ  
 ﺷﺎﺫ ﻣﺮﺩﻭﺩ ﺑﻤﺎ ﻓﻲ ﺍﻟﺼﺤﻴﺢ.  
ﻓﻨﺰﻟﺖ ،ﻣﺎ ﺃﺭﻯ ﺭﺑﻚ ﺇﻻ ﻗﺪ ﻗﻼﻙ :�ﻟﻠﻨﺒﻲ ﻗﺎﻟﺖ ﺃﻥ ﺧﺪﻳﺠﺔ  :»ﷲ ﺑﻦ ﺷﺪﺍﺩ  ﻋﻦ ﻋﺒﺪﺟﺮﻳﺮ  ﻭﺃﺧﺮﺝ ﺍﺑﻦ ]ﻙ[ .2021
﴿
F1872
 .«﴾2872
ﺇﻧﻲ ﺃﺭﻯ  :ﺧﺪﻳﺠﺔﻘﺎﻟﺖ ، ﻓﻓﺠﺰﻉ ﺟﺰﻋﺎ ﺷﺪﻳﺪﺍً ،�ﺃﺑﻄﺄ ﺟﺒﺮﻳﻞ ﻋﻠﻰ ﺍﻟﻨﺒﻲ  :»ﻗﺎﻝ  ﻋﻦ ﻋﺮﻭﺓﻭﺃﺧﺮﺝ ﺃﻳﻀﺎ ً .3021
 ﻭﻛﻼﻫﻤﺎ ﻣﺮﺳﻞ ﺭﻭﺍﺗﻬﻤﺎ ﺛﻘﺎﺕ  ”.﴾3872F2872﴿ﻓﻨﺰﻟﺖ ،ﺭﺑﻚ ﻗﺪ ﻗﻼﻙ ﻣﻤﺎ ﻳﺮﻯ ﻣﻦ ﺟﺰﻋﻚ
ﺘﻪ ﺷﻤﺎﺗﺔ ﻗﺎﻟﺟﻤﻴﻞ  ﺃﻡ ﻟﻜﻦ ،ﺫﻟﻚﻗﺎﻟﺖ ﺟﻤﻴﻞ ﻭﺧﺪﻳﺠﺔ  ﺃﻡ ﻓﺎﻟﺬﻱ ﻳﻈﻬﺮ ﺃﻥ ﻛﻼً ﻣﻦ  :ﺑﻦ ﺣﺠﺮﺍﻟﺤﺎﻓﻆ ﺍﻗﺎﻝ  
 ﺘﻪ ﺗﻮﺟﻌﺎ.ًﻗﺎﻟﻭﺧﺪﻳﺠﺔ 
 
 ]ﺗﻌﻠﻴﻖ[
ﻭﺍﻣﺘﻨﻨﺎﻥ ،ﻭﺃﻥ ﷲ ﺗﻌﺎﻟﻰ ﻟﻢ ﻳﺘﺮﻛﻪ ﻭﻟﻮ ﻟﻠﺤﻈﺔ ﻭﺍﺣﺪﺍﺓ �ﺳﻮﺭﺓ ﺍﻟﻀﺤﻲ ﺳﻮﺭﺓ ﻣﻜﻴﺔ ﺑﺎﻹﺟﻤﺎﻉ ﻭﻣﻮﺿﻮﻋﻬﺎ ﻫﻮ ﺷﺨﺺ ﺍﻟﻨﺒﻲ  
 ﻓﻘﻴﺮﺍ ًﻓﺄﻏﻨﺎﻩ ﻭﺁﻭﺍﻩ ﻭﺃﻗﻨﺎﻩ. ﺑﻜﻮﻧﻪ ﻭﺟﺪﻩ ﻳﺘﻴﻤﺎ ًﺿﻌﻴﻔﺎً  �ﷲ ﻋﻠﻰ ﺍﻟﻨﺒﻲ 
 ﻭﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﻋﺪﺓ ﺁﺛﺎﺭ ﻭﺑﻌﻀﻬﺎ ﻓﻲ ﺍﻟﺼﺤﻴﺢ ﻭﻫﻲ ﺗﺸﺘﻤﻞ ﺛﻼﺛﺔ ﺃﺳﺒﺎﺏ ﻟﻠﻨﺰﻭﻝ. 
ﻟﻘﺪ ﺗﺮﻛﻚ ﺭﺑﻚ " ﻓﻨﺰﻟﺖ ﺍﻵﻳﺔ ﺭﺩﺍ ًﻋﻠﻴﻬﺎ ﻭﺃﻡ ﺟﻤﻴﻞ ﻫﻲ ﺍﻣﺮﺃﺓ ﺃﺑﻲ  :ﻟﻤﺎ ﺃﺑﻄﺄ ﻋﻠﻴﻪ ﺍﻟﻮﺣﻲ �ﺟﻤﻴﻞ ﻟﻠﻨﺒﻲ  ﺃﻡ ﻓﺎﻷﻭﻝ: ﻓﻲ ﻗﻮﻝ  
ﺟﻤﻴﻞ ﻓﻌﺒﺮ ﻋﻦ ﺍﻟﻮﺍﺣﺪ ﺑﺎﻟﺠﻤﺎﻋﺔ  ﺃﻡ ﻓﺄﻥ ﺍﻟﻤﺮﺍﺩ ﺑﻬﺎ  :ﺍﻟﻤﺸﺮﻛﻮﻥﻗﺎﻝ ﺘﺎﺑﻪ.ﻭﺃﻣﺎ ﺍﻟﺮﻭﺍﻳﺔ ﺍﻟﺘﻲ ﻓﻴﻬﺎ ﻟﻬﺐ ﺣﻤﺎﻟﺔ ﺍﻟﺤﻄﺐ ﻭﻗﺪ ﺫﻣﻬﺎ ﷲ ﻓﻲ ﻛ
 .ﻟﻜﻮﻧﻬﺎ ﻭﺍﺣﺪﺓ ﻣﻨﻬﻢ
" ﻻ ﺗﺪﺧﻞ  �ﻋﻦ ﺍﻟﻨﺒﻲ .ﻭﺍﻟﺜﺎﻧﻲ: ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﻗﺼﺔ ﺍﻟﺠﺮﻭ ﻟﻤﺎ ﻣﺎﺕ ﻓﺎﻣﺘﻨﻊ ﺟﺒﺮﻳﻞ ﻣﻦ ﺍﻟﻨﺰﻭﻝ. ﻭﻓﻲ ﺻﺤﻴﺢ ﺍﻟﺒﺨﺎﺭﻱ 
 .﴾4872F3872﴿ﺍﻟﻤﻼﺋﻤﺔ ﺑﻴﺘﺎ ًﻓﻴﻪ ﻛﻠﺐ ﻭﻻ ﺻﻮﺭﺓ "
 .ﻭﻟﻢ ﻳﺪﺧﻞ ﺍﻟﺒﻴﺖ ﺑﺴﺒﺐ ﺻﻮﺭﺓ �ﺃﺑﻄﺄ ﻋﻠﻰ ﺍﻟﻨﺒﻲ  �ﺒﺖ ﺃﻥ ﺍﻟﻨﺒﻲ ﻭﻗﺪ ﺛ 
ﻗﺎﻟﺖ ﻭﺍﻋﺪ ﺭﺳﻮﻝ ﷲ ﺻﻠﻰ ﷲ ﻋﻠﻴﻪ ﻭ ﺳﻠﻢ ﺟﺒﺮﻳﻞ ﻋﻠﻴﻪ ﺍﻟﺴﻼﻡ ﻓﻲ ﺳﺎﻋﺔ ﻳﺄﺗﻴﻪ  » ﻗﺎﻟﺖ: ﻋﺎﺋﺸﺔﻭﻓﻲ ﺳﻨﻦ ﺍﺑﻦ ﻣﺎﺟﺔ  ﻋﻦ  
 ﻓﺈﺫﺍ ﻫﻮ ﺑﺠﺒﺮﻳﻞ ﻗﺎﺋﻢ ﻋﻠﻰ ﺍﻟﺒﺎﺏ  .ﻓﺨﺮﺝ ﺍﻟﻨﺒﻲ ﺻﻠﻰ ﷲ ﻋﻠﻴﻪ ﻭ ﺳﻠﻢ .ﻓﺮﺍﺙ ﻋﻠﻴﻪ .ﻓﻴﻬﺎ
 _______________
 213(ﻣﺴﻨﺪ ﺃﺣﻤ�ﺪ   6944ﺡ) 3/41( ﺳﻨﻦ ﺍﻟﺒﻴﻬﻘﻲ ﺍﻟﻜﺒﺮﻯ 6656ﺡ) 41/425(ﺻﺤﻴﺢ ﺍﺑﻦ ﺣﺒﺎﻥ 7971ﺡ) 3/1241ﻠﻢ (ﺻﺤﻴﺢ ﻣﺴ7664ﺡ) 4/2981ﺻﺤﻴﺢ ﺍﻟﺒﺨﺎﺭﻱ  (8772)
 ( 9071ﺡ) 2/371( ﺍﻟﻤﻌﺠﻢ ﺍﻟﻜﺒﻴﺮ 32881ﺡ) 4/
 (ﻭﻏﻴﺮﻫﻢ.2171ﺡ) 2/371(ﺍﻟﻤﻌﺠﻢ ﺍﻟﻜﺒﻴﺮ 777ﺡ) 2/243(ﻣﺴﻨﺪ ﺍﻟﺤﻤﻴﺪﻱ  5433ﺡ) 5/244ﺳﻨﻦ ﺍﻟﺘﺮﻣﺬﻱ  ( 7971ﺡ) 3/ 1241ﺻﺤﻴﺢ ﻣﺴﻠﻢ  (9772)
(ﻭﻗﺎﻝ: ﺻﺤﻴﺢ ﺍﻹﺳﻨﺎﺩ ﺇﻻ ﺃﻥ ﻟﻪ ﻋﻠﺔ،ﺛﻢ ﺫﻛﺮﻩ ﻋﻦ ﺃﺑﻲ ﺇﺳﺤﺎﻕ ﻋﻦ ﻳﺰﻳﺪ ﺑﻦ ﺯﻳﺪ ﻣﺮﺳ�ﻼ،ﻭﻳﺰﻳﺪ ﺑ�ﻦ ﺯﻳ�ﺪ ﻫ�ﺬﺍ ﻗ�ﺎﻝ ﺍﻟﺤ�ﺎﻓﻆ ﻓ�ﻲ ﺍﻟﻠﺴ�ﺎﻥ:ﻻ 5493ﺡ) 2/375ﻟﻤﺴﺘﺪﺭﻙ ﻟﻠﺤﺎﻛﻢ ﺍ (0872)
 ﻋﻠﻲ ﻋﺪﻡ ﺻﺤﺘﻬﺎﻧﻌﺮﻓﻪ، ﻭﻗﺎﻝ ﺍﺑﻦ ﺍﻟﻤﺪﻳﻨﻲ:ﻣﺠﻬﻮﻝ،ﻗﻠﺖ:ﻓﻲ ﺇﺳﻨﺎﺩ ﺍﻟﻄﺮﻳﻖ ﺍﻷﻭﻟﻲ ﺇﺳﺤﺎﻕ ﺑﻦ ﻣﺤﻤﺪ ﺍﻟﻬﺎﺷﻤﻲ ﺍﺗﻬﻤﻪ ﺍﻟﺤﺎﻛﻢ ﻭﺗﻌﻠﻴﻠﻪ ﻟﻠﺮﻭﺍﻳﺔ ﻳﺪﻝ 
 (ﺃﻋﻠﻪ ﺍﻟﻤﺆﻟﻒ ﺑﺎﻟﺠﻬﺎﻟﺔ ﻭﻛﺬﻟﻚ ﺍﻟﻬﻴﺜﻤﻲ ﻓﻲ ﺯﻭﺍﺋﺪﺓ ﻗﺎﻝ: ﺃﻡ ﺣﻔﺺ ﻟﻢ ﺃﻋﺮﻓﻬﺎ636ﺡ) 42/942ﺍﻟﻤﻌﺠﻢ ﺍﻟﻜﺒﻴﺮ  (1872)
 ﺻﺤﻴﺢ ﺍﻹﺳﻨﺎﺩ ﻣﺮﺳﻞ 03/132ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ  (2872)
 ﻣﺮﺳﻞ ﺻﺤﻴﺢ ﺍﻹﺳﻨﺎﺩ 03/232ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ  (3872)
 (831/ 4ﺻﺤﻴﺢ ﺍﻟﺒﺨﺎﺭﻱ )(4872) 
 (084)
 .«﴾5872F4872﴿ﻭﺇﻧﺎ ﻻﻧﺪﺧﻞ ﺑﻴﺘﺎ ﻓﻴﻪ ﻛﻠﺐ ﻭﻻ ﺻﻮﺭﺓ .ﻗﺎﻝ ﺇﻥ ﻓﻲ ﺍﻟﺒﻴﺖ ﻛﻠﺒﺎ « ؟ﻣﻨﻌﻚ ﺃﻥ ﺗﺪﺧﻞ ﻣﺎ »ﻓﻘﺎﻝ  :
ﻓﻠﻤﺎ ﺍﻣﺘﻨﻊ ﻋﻦ ﺍﻟﻨﺰﻭﻝ ،ﻓﻬﺬﺍ ﺍﻟﺤﺪﻳﺚ ﺷﺎﻫﺪ ﻟﻤﺎ ﺭﻭﻯ ﻣﻦ ﺳﺒﺐ ﻧﺰﻭﻝ ﺍﻟﺴﻮﺭﺓ ﻓﻠﻌﻞ ﻫﺬﺍ ﻛﺎﻥ ﺳﺒﺐ ﺍﻣﺘﻨﺎﻉ ﺟﺒﺮﻳﻞ ﻋﻦ ﺍﻟﻨﺰﻭﻝ 
 ﻭﻫﺬﺍ ﺍﻟﻮﺟﻪ ﻟﻠﺠﻤﻊ ﺣﺴﻦ.،ﺟﻤﻴﻞ ﻗﻮﻟﺘﻬﺎ ﻓﻨﺰﻟﺖ ﺍﻵﻳﺔ ﺃﻡ ﻗﺎﻟﺖ 
ﻭﻗﺪ ﺟﻤﻊ ﺍﻟﺤﺎﻓﻆ ﺍﺑﻦ ﺣﺠﺮ  �ﺍﻟﻤﺆﻣﻨﻴﻦ ﺧﺪﻳﺠﺔ ﺭﺿﻲ ﷲ ﻋﻨﻬﺎ ﻟﻤﺎ ﺃﺑﻄﺄ ﺟﺒﺮﻳﻞ ﻋﻠﻰ ﺍﻟﻨﺒﻲ  ﺃﻡ ﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﻗﻮﻝ ﺃﻧ :ﻭﺍﻟﺴﺒﺐ ﺍﻟﺜﺎﻟﺚ
 .ﺘﺎ ﻫﺬﺍ ﺍﻟﻘﻮﻝﻗﺎﻟ ﺘﺎﻫﻤﺎﺟﻤﻴﻞ ﺑﺄﻥ ﻳﺤﻤﻞ ﻋﻠﻰ ﺃﻥ ﻛﻠ ﺃﻡ ﺑﻴﻨﻪ ﻭﺑﻴﻦ ﻗﻮﻝ 
ﺪﻳﺠﺔ ﻓﻼ ﻳﻘﺎﻭﻡ ﻣﺎ ﺍﻟﻤﺆﻣﻨﻴﻦ ﺧ ﺃﻡ ﺃﻣﺎ ﺃﺛﺮ .ﻓﺈﻥ ﺣﺪﻳﺜﻬﺎ ﻣﺨﺮﺝ ﻓﻲ ﺍﻟﺼﺤﻴﺢ.ﺟﻤﻴﻞ ﻭﺣﺪﻫﺎ ﺃﻡ ﻭﺍﻟﺬﻱ ﻳﺘﺮﺟﺢ ﺃﻥ ﻗﺎﺋﻞ ﻫﺬﺍ ﺍﻟﻘﻮﻝ  
 :ﻓﻬﻲ ﺍﻟﻘﺎﺋﻠﺔ ﻟﻤﺎ ﺟﺎءﻩ ﺟﺒﺮﻳﻞ ﻓﻲ ﺑﺪء ﺍﻟﻮﺣﻲ. �ﺍﻟﻤﺆﻣﻨﻴﻦ ﻣﻦ ﺣﺮﺻﻬﺎ ﻋﻠﻰ ﺗﺜﺒﻴﺖ ﺍﻟﻨﺒﻲ  ﺃﻡ ﻭﻛﺬﻟﻚ ﻻ ﻳﻘﺎﻭﻡ ﻣﻜﺎﻧﺔ ،ﺟﺎء ﻓﻲ ﺍﻟﺼﺤﻴﺢ
" ﻛﻼ ﺃﺑﺸﺮ، ﻓﻮﷲ ﻻ ﻳﺨﺰﻳﻚ ﷲ ﺃﺑﺪﺍ، ﺇﻧﻚ ﻟﺘﺼﻞ ﺍﻟﺮﺣﻢ، ﻭﺗﺼﺪﻕ ﺍﻟﺤﺪﻳﺚ، ﻭﺗﺤﻤﻞ ﺍﻟﻜﻞ، ﻭﺗﻘﺮﻱ ﺍﻟﻀﻴﻒ، ﻭﺗﻌﻴﻦ ﻋﻠﻰ ﻧﻮﺍﺋﺐ ﺍﻟﺤﻖ" 
﴿
F5872
 .﴾6872
 .ﺍﻙ ﺭﺑﻚ ﻳﻌﻨﻰ ﺗﺮﻛﻚ ﻭﷲ ﺗﻌﺎﻟﻰ ﺍﻟﻤﻮﻓﻖﻗﺎﻝ ﻟﻘﺪ  �ﻓﻼ ﻳﻠﻴﻖ ﺑﻤﻜﺎﻧﻬﺎ ﺃﻥ ﺗﻘﻮﻝ ﻟﻠﻨﺒﻲ  
 
 ]ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ[
ﻭﻏﻈﻰ ،ﻭﺃﻗﺴﻢ ﺑﺎﻟﻠﻴﻞ ﺇﺫﺍ ﺍﺷﺘﺪ ﻅﻼﻣﻪ،ﺃﻗﺴﻢ ﺗﻌﺎﻟﻰ ﺑﻮﻗﺖ ﺍﻟﻀﺤﻲ ﻭﻫﻮ ﺻﺪﺭ ﺍﻟﻨﻬﺎﺭ ﺣﻴﻦ ﺗﺮﺗﻔﻊ ﺍﻟﺸﻤﺲ ﴾ﻭﺍﻟﻀﺤﺊ ﻭﺍﻟﻠﻴﻞ ﺇﺫﺍ ﺳﺠﻰ  ﴿
ﻭﻣﺎ ﺟﻌﻞ ﻓﻴﻪ ﻣﻦ ،ﻫﺬﺍ ﻗﺴﻢ ﻣﻨﻪ ﺗﻌﺎﻟﻰ ﺑﺎﻟﻀﺤﻰ :ﺍﺑﻦ ﻛﺜﻴﺮﻗﺎﻝ ﺑﻈﻼﻣﻪ ﺃﻗﺒﻞ  ﴾ﺳﺠﻰ  ﴿ :ﺍﺑﻦ ﻋﺒﺎﺱﻗﺎﻝ ،ﻛﻞ ﺷﻲء ﻓﻲ ﺍﻟﻮﺟﻮﺩ
 .ﻭﺫﻟﻚ ﺩﻟﻴﻞ ﻅﺎﻫﺮ ﻋﻠﻰ ﻗﺪﺭﺗﻪ ﺗﻌﺎﻟﻰ،ﻭﺑﺎﻟﻠﻴﻞ ﺇﺫﺍ ﺳﻜﻦ ﻓﺄﻅﻠﻢ ﻭﺃﺩﻟﻬﻢ،ﺍﻟﻀﻴﺎء
ﻫﺠﺮﻩ : ﻗﺎﻟﻮﺍﻭﻫﺬﺍ ﺭﺩ ﻋﻠﻰ ﺍﻟﻤﺸﺮﻛﻴﻦ ﺣﻴﻦ ،ﻭﻻ ﺃﺑﻐﻀﻚ ﻣﻨﺬ ﺃﺣﺒﻚ،ﺃﻱ ﻣﺎ ﺗﺮﻛﻚ ﺭﺑﻚ ﻳﺎ ﻣﺤﻤﺪ ﻣﻨﺬ ﺍﺧﺘﺎﺭﻙ ﴾ﻣﺎ ﻭﺩﻋﻚ ﺭﺑﻚ ﻭﻣﺎ ﻗﻠﻰ  ﴿
 .﴾7872F6872﴿ﺍﻟﻘﺴﻢﻭﻫﻮ ﺟﻮﺍﺏ ،ﺭﺑﻪ
 
 ﴾ ٥َﻭﻟََﺴۡﻮَﻑ ﻳُۡﻌِﻄﻴَﻚ َﺭﺑﱡَﻚ ﻓَﺘَۡﺮَﺿٰﻰٓ  ٤َﻭﻟَۡﻸِٓﺧَﺮﺓ َُﺧۡﻴٞﺮ ﻟﱠَﻚ ِﻣَﻦ ٱۡﻷُﻭﻟَٰﻰ  ﴿
 
 ﺍﻵﻳﺎﺕ. – ﴾ﻭﻟﻶﺧﺮﺓ ﺧﻴﺮ ﻟﻚ ﻣﻦ ﺍﻷﻭﻟﻰ  ﴿ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﻋﺮﺽ ﻋﻠﻲ ﻣﺎ ﻫﻮ ﻣﻔﺘﻮﺡ  �ﷲ  ﺭﺳﻮﻝ ﻗﺎﻝ  »: ﻗﺎﻝﻋﺒﺎﺱ  ﻋﻦ ﺍﺑﻦﻭﺃﺧﺮﺝ ﺍﻟﻄﺒﺮﺍﻧﻲ ﻓﻲ ﺍﻷﻭﺳﻂ  .4021
 .ﺇﺳﻨﺎﺩﻩ ﺣﺴﻦ  .«﴾﴾8872F7872﴿ﻭﻟﻶﺧﺮﺓ ﺧﻴﺮ ﻟﻚ ﻣﻦ ﺍﻷﻭﻟﻰ ﴿:ﻧﺰﻝ ﷲﻓﺴﺮﻧﻲ ﻓﺄ،ﻣﺘﻲ ﺑﻌﺪﻱﻷ
ﻋﺮﺽ ﻋﻠﻰ ﺭﺳﻮﻝ ﷲ  »ﻗﺎﻝ: ﻋﺒﺎﺱ  ﻋﻦ ﺍﺑﻦﻭﺃﺧﺮﺝ ﺍﻟﺤﺎﻛﻢ ﻭﺍﻟﺒﻴﻬﻘﻲ ﻓﻲ ﺍﻟﺪﻻﺋﻞ ﻭﺍﻟﻄﺒﺮﺍﻧﻲ ﻭﻏﻴﺮﻫﻢ   .5021
ﻭﻟﺴﻮﻑ ﻳﻌﻄﻴﻚ ﺭﺑﻚ  ﴿:ـ ﺃﻱ ﻗﺮﻳﺔ ﻗﺮﻳﺔ ـ ﻓﺴﺮ ﺑﻪ ﻓﺄﻧﺰﻝ ﷲ ﻣﺎ ﻫﻮ ﻣﻔﺘﻮﺡ ﻋﻠﻰ ﺃﻣﺘﻪ َﻛْﻔﺮﺍً َﻛْﻔﺮﺍً  �
 .«﴾﴾9872F8872﴿ﻓﺘﺮﺿﻰ
 
 ]ﺗﻌﻠﻴﻖ[
ﻭﻓﻴﻬﻤﺎ ﺑﺸﺎﺭﺓ ﺑﻤﺎ ﺳﻴﻔﺘﺢ ﷲ ﺗﻌﺎﻟﻰ ﻋﻠﻰ ﻧﺒﻴﻪ ﻣﻦ ﺍﻟﻔﺘﻮﺡ ﺍﻟﺘﻲ ﺍﻟﺘﻲ ،ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺛﺮﻳﻦ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ 
 . �ﻓﻴﻜﻮﻥ ﻓﻴﻬﺎ ﺭﺿﻲ ﺍﻟﻨﺒﻲ ،ﺟﺎءﺕ ﻓﻲ ﻋﺼﺮ ﺍﻟﺼﺤﺎﺑﺔ
ﺖ ﺣﺘﻰ ﺭﺃﻳ ﺍﻷﺭﺽ" ﺇﻥ ﷲ ﻋﺰ ﻭ ﺟﻞ ﺯﻭﻯ ﻟﻲ ﻗﺎﻝ:  �ﻋﻦ ﺷﺪﺍﺩ ﺑﻦ ﺃﻭﺱ، ﺃﻥ ﺍﻟﻨﺒﻲ ،ﻭﻓﻲ ﻣﺴﻨﺪ ﺍﻹﻣﺎﻡ ﺃﺣﻤﺪ ﻭﻏﻴﺮﻩ 
 .﴾0972F9872﴿ﻭﺇﻥ ﻣﻠﻚ ﺃﻣﺘﻲ ﺳﻴﺒﻠﻎ ﻣﺎ ُﺯﻭﻱ ﻟﻲ ﻣﻨﻬﺎ ﻭﺃﻧﻲ ﺃﻋﻄﻴﺖ ﺍﻟﻜﻨﺰﻳﻦ ﺍﻷﺑﻴﺾ ﻭﺍﻷﺣﻤﺮ،ﻣﺸﺎﺭﻗﻬﺎ ﻭﻣﻐﺎﺭﺑﻬﺎ
 ﻭﻓﻲ ﺫﻟﻚ ﻋﺪﺓ ﺃﺣﺎﺩﻳﺚ ﻭﻗﺪ ﺗﺤﻘﻖ ﺫﻟﻚ ﻓﻲ ﻋﻬﺪ ﺍﻟﺼﺤﺎﺑﺔ ﺍﻟﻜﺮﺍﻡ ﺭﺿﻲ ﷲ ﻋﻨﻬﻢ. 
 
 ]ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ[
ﻗﺎﻝ ،ﻭﻏﻴﺮ ﺫﻟﻚ ﺇﻟﻰ ﺃﻥ ﺗﺮﺿﻰ،ﺍﻟﺸﻔﺎﻋﺔﻭ،ﻭﺍﻟﻜﺮﺍﻣﺔ،ﺃﻱ ﺳﻮﻑ ﻳﻌﻄﻴﻚ ﺭﺑﻚ ﻓﻲ ﺍﻵﺧﺮﺓ ﻣﻦ ﺍﻟﺜﻮﺍﺏ ﴾ﻭﻟﺴﻮﻑ ﻳﻌﻄﻴﻚ ﺭﺑﻚ ﻓﺘﺮﺿﻰ  ﴿
ﻳﺎ ﺟﺒﺮﻳﻞ ﺇﺫﻫﺐ  :ﷲﻘﺎﻝ ﻓ،ﺍﻟﻠﻬﻢ ﺃﻣﺘﻲ ﺃﻣﺘﻰ ﻭﺑﻜﻰ: ﻘﺎﻝﺫﻛﺮ ﺃﻣﺘﻪ ﻓ،ﻟﻤﺎ ﺭﻭﻱ ﺃﻥ ﺍﻟﻨﺒﻲ،ﻫﻲ ﺍﻟﺸﻔﺎﻋﺔ ﻓﻲ ﺃﻣﺘﻪ ﺣﺘﻰ ﻳﺮﺿﻰ :ﺍﺑﻦ ﻋﺒﺎﺱ
ﺇﺫﻫﺐ  :ﺎ ﺟﺒﺮﻳﻞﷲ ﻳﻘﺎﻝ ﻓ،ﻗﺎﻝﺑﻤﺎ  �ﻭﺳﺄﻟﻪ ﻓﺄﺧﺒﺮﻩ ﺭﺳﻮﻝ ﷲ  �ﻓﺄﺗﻰ ﺟﺒﺮﻳﻞ ﺭﺳﻮﻝ ﷲ  -ﻭﻫﻮ ﺃﻋﻠﻢ  - ؟ﺇﺍﻟﻰ ﻣﺤﻤﺪ ﻭﺇﺳﺄﻟﻪ ﻣﺎ ﻳﺒﻜﻴﻚ
ﻭﺇﻧﻲ ﺍﺧﺘﺒﺄﺕ ،ﻓﺘﻌﺠﻞ ﻛﻞ ﻧﺒﻲ ﺩﻋﻮﺗﻪ،ﻟﻜﻞ ﻧﺒﻲ ﺩﻋﻮﺓ ﻣﺴﺘﺠﺎﺑﺔ»ﻭﻓﻲ ﺍﻟﺤﺪﻳﺚ  .ﺇﻧﺎ ﺳﻨﺮﺿﻴﻚ ﻓﻲ ﺃﻣﺘﻚ ﻭﻻ ﻧﺴﻮءﻙ :ﺇﻟﻰ ﻣﺤﻤﺪ ﻭﻗﻞ ﻟﻪ
ﻓﻘﺪ ،ﻟﻴﺸﻤﻞ ﺧﻴﺮﻱ ﺍﻟﺪﻧﻴﺎ ﻭﺍﻵﺧﺮﺓ ﻣﻌﺎ،ﻭﺍﻷﻭﻟﻰ ﺣﻤﻞ ﺍﻵﻳﺔ ﻋﻠﻰ ﻅﺎﻫﺮﻫﺎ :ﺍﻟﺨﺎﺯﻥﻗﺎﻝ ،ﺍﻟﺤﺪﻳﺚ «ﺩﻋﻮﺗﻲ ﺷﻔﺎﻋﺘﻲ ﻷﻣﺘﻲ ﻳﻮﻡ ﺍﻟﻘﻴﺎﻣﺔ
ﻭﺃﻋﻄﺎﻩ ﻓﻲ ،ﻭﺟﻌﻞ ﺃﻣﺘﻪ ﺧﻴﺮ ﺍﻷﻣﻢ،ﻭﺃﻋﻠﻰ ﺩﻳﻨﻪ،ﻭﻛﺜﺮﺓ ﺍﻷﺗﺒﺎﻉ ﻭﺍﻟﻔﺘﻮﺡ،ﻭﺍﻟﻈﻔﺮ ﻋﻠﻰ ﺍﻷﻋﺪﺍء،ﺍﻟﻨﺼﺮ :ﻓﻲ ﺍﻟﺪﻧﻴﺎﺃﻋﻄﺎﻩ ﷲ ﺗﻌﺎﻟﻰ 
 .﴾1972F0972﴿ﻭﻏﻴﺮ ﺫﻟﻚ ﻣﻦ ﺧﻴﺮﻱ ﺍﻟﺪﻧﻴﺎ ﻭﺍﻵﺧﺮﺓ،ﻭﺍﻟﻤﻘﺎﻡ ﺍﻟﻤﺤﻤﻮﺩ،ﺍﻵﺧﺮﺓ ﺍﻟﺸﻔﺎﻋﺔ ﺍﻟﻌﺎﻣﺔ
 ﺍﻧﺘﻬﺖ ﺳﻮﺭﺓ ﺍﻟﻀﺤﻲ
 _______________
 ( 426/ 4ﺳﻨﻦ ﺍﺑﻦ ﻣﺎﺟﺔ   ) (5872) 
 ( 512/ 6ﺻﺤﻴﺢ ﺍﻟﺒﺨﺎﺭﻱ )(6872) 
 (894/ 3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(7872) 
(ﻓﻲ ﺇﺳﻨﺎﺩﻩ ﻣﻌﺎﻭﻳﺔ ﺑﻦ ﺃﺑﻲ ﺍﻟﻌﺒﺎﺱ ﻗﺎﻝ  ﺍﻟﻬﻴﺜﻤﻲ ﻓﻲ ﺍﻟﺰﻭﺍﺋﺪ:ﻻ ﺃﻋﺮﻓﻪ ﻭﻋﺰﺍﻩ ﻟﻪ ﻓﻲ ﺍﻟﻜﺒﻴﺮ ﻭﻗﺎﻝ: ﺇﺳ�ﻨﺎﺩﻩ ﺣﺴ�ﻦ ﻭﻣ�ﺎ ﺣﺴ�ﻨﻪ ﺍﻟﻤﺆﻟ�ﻒ ﺭﺣﻤ�ﻪ 275ﺡ) 1/971ﺍﻟﻤﻌﺠﻢ ﺍﻷﻭﺳﻂ  (8872)
 ﷲ  ﺇﺳﻨﺎﺩ ﺍﻟﻤﻌﺠﻢ ﺍﻷﻭﺳﻂ ﻭﻓﻴﻪ ﻣﺎ ﺗﻘﺪﻡ
 1/522ﺩﻻﺋ�ﻞ ﺍﻟﻨﺒ�ﻮﺓ  2/49ﻋﻠﻞ ﺍﺑ�ﻦ ﺃﺑ�ﻲ ﺣ�ﺎﺗﻢ   3/212ﺣﻠﻴﺔ ﺍﻷﻭﻟﻴﺎء  03/232(ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ 9023ﺡ) 3/792( ﺍﻟﻤﻌﺠﻢ ﺍﻷﻭﺳﻂ 05601ﺡ) 01/772ﻟﻤﻌﺠﻢ ﺍﻟﻜﺒﻴﺮ ﺍ (9872)
ﻭ ﺑ�ﻦ ﻫﺎﺷ�ﻢ ﺍﻟﺒﻴﺮﻭﺗ�ﻲ ﻭﻓﻴ�ﻪ ﻛ�ﻼﻡ ﺃﻁ�ﻮﻝ ﺃﻋﻠﻪ ﺃﺑﻮ ﺣﺎﺗﻢ  ﺑﺎﻹﺭﺳﺎﻝ ﻓﻘﺎﻝ:ﺍﻟﺼﺤﻴﺢ ﻋﻦ ﻋﻠﻲ ﺑﻦ ﻋﺒﺪ ﷲ  ﺑﻦ ﻋﺒﺎﺱ ﻣﺮﺳﻼ ﺩﻭﻥ ﺫﻛﺮ ﻋﺒﺪ ﷲ  ﺑﻦ ﻋﺒﺎﺱ،ﻭﺣﻤﻞ ﺍﻟﺨﻄﺄ ﻓﻴ�ﻪ ﻋﻠ�ﻰ ﻋﻤ�ﺮ
 ﻭﺍﻟﺤﺪﻳﺚ ﻣﻌﻠﻮﻝ ﺑﻤﺎ ﺫﻛﺮﻩ ﻭﻳﺸﻬﺪ ﻟﻪ ﻣﺎ ﻗﺒﻠﻪ
 (221/ 4ﻣﺴﻨﺪ ﺃﺣﻤﺪ   )(0972) 
 (994/ 3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(1972) 
 (184)
 
 
 
 ﺡ ِ◌ۡ ُﺳﻮَﺭﺓ ُﺍﻟﺸﱠﺮ
 
 
 ﴾  ٦ﺇِﻥﱠ َﻣَﻊ ٱۡﻟُﻌۡﺴِﺮ ﻳُۡﺴٗﺮﺍ  ﴿
   
  ﴾ﺇﻥ ﻣﻊ ﺍﻟﻌﺴﺮ ﻳﺴﺮﺍً  ﴿ :ﺗﻌﺎﻟﻰﻗﻮﻟﻪ 
 .«﴾3972F2972﴿ﻧﺰﻟﺖ ﻟﻤﺎ ﻋﻴﺮ ﺍﻟﻤﺸﺮﻛﻮﻥ ﺍﻟﻤﺴﻠﻤﻴﻦ ﺑﺎﻟﻔﻘﺮ :» ﴿:2972F1972﴿ﺍﻟﺴﺠﺎﻭﻧﺪﻱﻗﺎﻝ  .6021
 �ﷲ  ﺭﺳﻮﻝ ﻗﺎﻝ  ﴾ﺇﻥ ﻣﻊ ﺍﻟﻌﺴﺮ ﻳﺴﺮﺍً  ﴿:ﻟﻤﺎ ﻧﺰﻟﺖ ﻫﺬﻩ ﺍﻵﻳﺔ »: ﻗﺎﻝ ﻋﻦ ﺍﻟﺤﺴﻦﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮ  .7021
 .«﴾4972F3972﴿ﻟﻦ ﻳﻐﻠﺐ ﻋﺴﺮ ﻳﺴﺮﻳﻦ،ﺃﺑﺸﺮﻭﺍ ﺃﺗﺎﻛﻢ ﺍﻟﻴﺴﺮ :»
 ]ﺗﻌﻠﻴﻖ[
ﻭﻣﺎ ﻣﻦ ﷲ ﻋﻠﻴﻪ ﻣﻦ  �ﻭﻫﻲ ﻓﻲ ﻣﻮﺿﻮﻋﻬﺎ ﻛﺴﻮﺭﺓ ﺍﻟﻀﺤﻰ ﻭﻫﻮ ﺍﻟﻨﺒﻲ ،ﺑﺎﺗﻔﺎﻕ ﺃﻫﻞ ﺍﻟﺘﻔﺴﻴﺮ ﺳﻮﺭﺓ ﺍﻟﺸﺮﺡ ﺳﻮﺭﺓ ﻣﻜﻴﺔ  
 ﻭﻏﻴﺮ ﺫﻟﻚ. ﺭﺷﺮﺡ ﺍﻟﺼﺪﺭ ﻭﺣﻂ ﻭﺍﻟﻮﺯ
ﻭﺍﻷﺛﺮ ﺍﻷﻭﻝ ﺍﻟﺬﻱ ﺫﻛﺮﻩ ﺍﻟﻤﺆﻟﻒ ﺫﻛﺮﻩ ﻣﻦ ﻏﻴﺮ ﺇﺳﻨﺎﺩ ﺇﻟﻰ ﺍﻹﻣﺎﻡ ﺍﻟﺴﺠﺎﻭﻧﺪﻱ، ﻭﺍﻷﺛﺮ ﺍﻟﺜﺎﻧﻲ ﻣﺮﺳﻞ ﻭﻟﻴﺲ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ   
 .ﻲ ﻷﺻﺤﺎﺑﻪﺍﻵﻳﺔ ﺇﻧﻤﺎ ﻓﻴﻪ ﺑﻌﺪ ﻧﺰﻭﻝ ﺍﻵﻳﺔ ﻗﻮﻝ ﺍﻟﻨﺒ
 ﻭﻓﻴﻪ ﺣﺚ ﻋﻠﻰ ﺍﻟﺼﺒﺮ ﻧﺴﺄﻝ ﷲ ﺍﻟﺼﺒﺮ ﻭﺍﻟﺜﺒﺎﺕ.،ﻭﺍﻵﻳﺔ ﺇﺧﺒﺎﺭ ﻣﻦ ﷲ ﺗﻌﺎﻟﻰ ﺑﺄﻥ ﺍﻟﻴﺴﺮ ﻳﺄﺗﻲ ﻣﻊ ﺍﻟﻌﺴﺮ  
 
 ]ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ[
ﻓﻲ ﻣﻜﺔ ﻓﻲ ﺿﻴﻖ  �ﻛﺎﻥ ﺭﺳﻮﻝ ﷲ  :ﺍﻟﻤﻔﺴﺮﻭﻥﻗﺎﻝ ،ﻭﺑﻌﺪ ﺍﻟﺸﺪﺓ ﻳﻜﻮﻥ ﺍﻟﻤﺨﺮﺝ،ﺃﻱ ﺑﻌﺪ ﺍﻟﻀﻴﻖ ﻳﺄﺗﻲ ﺍﻟﻔﺮﺝ ﴾ﻓﺈﻥ ﻣﻊ ﺍﻟﻌﺴﺮ ﻳﺴﺮﺍ  ﴿
ﺗﺴﻠﻴﺔ ﻟﻪ ،ﻛﻤﺎ ﻋﺪﺩ ﻋﻠﻴﻪ ﺍﻟﻨﻌﻢ ﻓﻲ ﺃﻭﻝ ﺍﻟﺴﻮﺭﺓ،ﻓﻮﻋﺪﻩ ﷲ ﺑﺎﻟﻴﺴﺮ،ﺑﺴﺒﺐ ﺃﺫﻯ ﺍﻟﻤﺸﺮﻛﻴﻦ ﻟﻠﺮﺳﻮﻝ ﻭﺍﻟﻤﺆﻣﻨﻴﻦ،ﻭﺷﺪﺓ ﻫﻮ ﻭﺃﺻﺤﺎﺑﻪ
ﻭﻳﻈﻬﺮ ،ﺳﻴﻨﺼﺮﻙ ﻋﻠﻰ ﺃﻋﺪﺍﺋﻚ،ﺇﻥ ﺍﻟﺬﻱ ﺃﻧﻌﻢ ﻋﻠﻴﻚ ﺑﻬﺬﻩ ﺍﻟﻨﻌﻢ ﺍﻟﺠﻠﻴﻠﺔ :ﻭﻛﺄﻥ ﷲ ﺗﻌﺎﻟﻰ ﻳﻘﻮﻝ،ﻭﻳﻘﻮﻯ ﺭﺟﺎﺅﻩ،ﻟﺘﻄﻴﺐ ﻧﻔﺴﻪ،ﻭﺗﺄﻧﻴﺴﺎ
 : ﻘﺎﻝﻣﺒﺎﻟﻐﺔ ﻓﻭﻟﺬﻟﻚ ﻛﺮﺭﻩ ،ﻭﻳﺒﺪﻝ ﻟﻚ ﻫﺬﺍ ﺍﻟﻌﺴﺮ ﺑﻴﺴﻴﺮ ﻗﺮﻳﺐ،ﺃﻣﺮﻙ
ﻭﻓﻲ ﺍﻟﺤﺪﻳﺚ " ﻟﻦ ﻳﻐﻠﺐ ﻋﺴﺮ ﻳﺴﺮﻳﻦ ،ﻓﻼ ﺗﺤﺰﻥ ﻭﻻ ﺗﻀﺠﺮ،ﻭﺍﻟﻴﺴﺮ ﺑﻌﺪ ﺍﻟﻌﺴﺮ،ﺃﻱ ﺳﻴﺄﺗﻲ ﺍﻟﻔﺮﺝ ﺑﻌﺪ ﺍﻟﻀﻴﻖ ﴾ﺇﻥ ﻣﻊ ﺍﻟﻌﺴﺮ ﻳﺴﺮﺍ  ﴿
 .﴾5972F4972﴿" 
 ﺍﻧﺘﻬﺖ ﺳﻮﺭﺓ ﺍﻟﺸﺮﺡ
 
 
 ُﺳﻮَﺭﺓ ُﺍﻟﺘﱢﻴﻦ ِ
 
 
 ﴾  ٥ ﺛُﻢﱠ َﺭَﺩۡﺩﻧَٰ ﻪ ُﺃَۡﺳﻔََﻞ َﺳٰ ﻔِﻠِﻴﻦ َ ﴿
 
 .﴾ﺛﻢ ﺭﺩﺩﻧﺎﻩ ﺃﺳﻔﻞ ﺳﺎﻓﻠﻴﻦ  ﴿ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﻫﻢ  :»ﻗﺎﻝ  ﴾ﺛﻢ ﺭﺩﺩﻧﺎﻩ ﺃﺳﻔﻞ ﺳﺎﻓﻠﻴﻦ  ﴿:ﻓﻲ ﻗﻮﻟﻪﻋﺒﺎﺱ  ﻋﻦ ﺍﺑﻦﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮ ﻣﻦ ﻁﺮﻳﻖ ﺍﻟﻌﻮﻓﻲ  .8021
ﻓﺄﻧﺰﻝ ﷲ ﻋﺬﺭﻫﻢ ﺃﻥ ،ﻓﺴﺌﻞ ﻋﻨﻬﻢ ﺣﻴﻦ ﺳﻔﻬﺖ ﻋﻘﻮﻟﻬﻢ،�ﻧﻔﺮ ُﺭﺩﻭﺍ ﺇﻟﻰ ﺃﺭﺫﻝ ﺍﻟﻌﻤﺮﻋﻠﻰ ﻋﻬﺪ ﺭﺳﻮﻝ ﷲ 
 .«﴾6972F5972﴿ﻟﻬﻢ ﺃﺟﺮﻫﻢ ﺍﻟﺬﻱ ﻋﻤﻠﻮﺍ ﻗﺒﻞ ﺃﻥ ﺗﺬﻫﺐ ﻋﻘﻮﻟﻬﻢ
 
 ]ﺗﻌﻠﻴﻖ[
 . ﴾7972F6972﴿ﻫﻲ ﻣﺪﻧﻴﺔ :ﺑﻦ ﻋﺒﺎﺱ ﻭﻗﺘﺎﺩﺓﺍﻗﺎﻝ ﻣﻜﻴﺔ ﻓﻲ ﻗﻮﻝ ﺍﻷﻛﺜﺮ. ﻭ 
 .ﻭﻣﻮﺿﻮﻉ ﺍﻟﺴﻮﺭﺓ ﻣﻮﺿﻮﻉ ﺍﻟﺴﻮﺭ ﺍﻟﻤﻜﻴﺔ
ﻭﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺛﺮﺍ ًﻓﻲ ﻛﻮﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﺭﺟﺎﻝ ﻋﻤﺮﻭﺍ ﺣﺘﻰ ﺭﻭﺩﺍ ﺇﻟﻰ ﺃﺭﺫﻝ ﺍﻟﻌﻤﺮ ﻓﻨﺰﻟﺖ ﺍﻵﻳﺔ ﻓﻲ ﺣﻘﻬﻢ ﻭﺃﻥ ﷲ  
 ﺗﻌﺎﻟﻰ ﻳﻌﻄﻴﻬﻢ ﺃﺟﻮﺭﻫﻢ ﺣﺘﻰ ﻭﻟﻮ ﺳﻔﻬﺖ ﻋﻘﻮﻟﻬﻢ.
 _______________
ﻔﺴﻴﺮ ﺣﺴﻦ ﻟﻠﻘﺮﺁﻥ ﻭﻛﺘﺎﺏ ﻋﻠﻞ ﺍﻟﺴﺠﺎﻭﻧﺪﻱ:ﻫﻮ ﻣﺤﻤﺪ ﻁﻴﻔﻮﺭ،ﺃﺑﻮ ﻋﺒﺪ ﷲ ﺍﻟﺴﺠﺎﻭﻧﺪﻱ،ﺍﻟﻐﺰﻧﻮﻱ،ﺇﻣﺎﻡ ﻛﺒﻴﺮ ﻣﺤﻘﻖ ﻣﻘﺮﻯء ﻧَْﺤﻮﻯ ﻣﻔﺴﺮ،ﻛﺎﻥ ﻭﺳﻂ ﺍﻟﻤﺎﺋﺔ ﺍﻟﺴﺎﺩﺳﺔ،ﻟﻪ ﺗ(2972) 
ﺍﻟﻤﺆﻟﻒ: ﺷﻤﺲ ﺍﻟﺪﻳﻦ ﺃﺑﻮ ﺍﻟﺨﻴﺮ ﺍﺑﻦ ﺍﻟﺠﺰﺭﻱ، ﻣﺤﻤﺪ ﺑﻦ   751/ 52ﺍﻟﻘﺮﺍءﺍﺕ،ﻭﻛﺘﺎﺏ ﺍﻟﻮﻗﻒ ﻭﺍﻻﺑﺘﺪﺍء ﻣﻦ ﺗﺤﻘﻴﻖ ﺩ ﻣﺤﺴﻦ ﺩﺭﻭﻳﺶ ﺍﻟﻤﺮﺟﻊ ﺍﺑﻦ ﺍﻟﺠﺰِﺭﻱ،ﻏﺎﻳﺔ ﺍﻟﻨﻬﺎﻳﺔ 
 3ﻋﺪﺩ ﺍﻷﺟﺰﺍء:  ﻫـ ﺝ. ﺑﺮﺟﺴﺘﺮﺍﺳﺮ1531ﺍﻟﻄﺒﻌﺔ: ﻋﻨﻲ ﺑﻨﺸﺮﻩ ﻷﻭﻝ ﻣﺮﺓ ﻋﺎﻡ  ﻫـ( ﺍﻟﻨﺎﺷﺮ: ﻣﻜﺘﺒﺔ ﺍﺑﻦ ﺗﻴﻤﻴﺔ338ﻣﺤﻤﺪ ﺑﻦ ﻳﻮﺳﻒ )ﺍﻟﻤﺘﻮﻓﻰ: 
 ﻣﻨﻘﻄﻊ (3972)
 ﺻﺤﻴﺢ ﺍﻹﺳﻨﺎﺩ ﻣﺮﺳﻞ ﻭﺃﺧﺮﺝ ﻋﻦ ﻗﺘﺎﺩﺓ ﻧﺤﻮﻩ ﻭﺍﻷﺛﺮ ﻟﻴﺲ ﻓﻴﻪ ﺳﺒﺐ ﺍﻟﻨﺰﻭﻝ 03/632ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ  (4972)
 (205/ 3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(5972) 
 ﺿﻌﻴﻒ ﺍﻹﺳﻨﺎﺩ 03/442ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ  (6972)
 (011/ 02ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﻁﺒﻲ ـ  )(7972) 
 (284)
ﻭﻣﻌﻨﻰ ﺭﺭﺩﻧﺎﻩ ﺃﺳﻔﻞ ﺳﺎﻓﻴﻦ ﻳﻌﻨﻰ .ﻴﺮ ﺑﺄﻥ ﺍﻟﻤﺮﺍﺩ ﺑﺎﻹﻧﺴﺎﻥ ﺍﻹﻧﺴﺎﻥ ﺍﻟﻜﺎﻓﺮﺑﻌﺾ ﺃﻫﻞ ﺍﻟﺘﻔﺴﻗﺎﻝ ﻒ ﻭﻗﺪ ﻭﻫﺬﺍ ﺍﻷﺛﺮ ﻓﻴﻪ ﺿﻌ 
 .﴾8972F7972﴿ﺇﻟﻰ ﺍﻟﻨﺎﺭ
 ﺍﻹﻧﺴﺎﻥ ﻋﻤﻮﻣﺎ ًﺭﺩﺩﻧﺎﻩ ﺑﻌﺾ ﺍﻟﺼﺒﺎ ﺷﻴﺒﺎ ًﻭﺑﻌﺾ ﺍﻟﻘﻮﺓ ﺿﻌﻔﺎ ًﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ. :ﺑﻌﻀﻬﻢﻗﺎﻝ ﻭ 
 ]ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ[
ﺣﻴﺚ ﻟﻢ ﻳﺸﻜﺮ ﻧﻌﻤﺔ ﺧﻠﻘﻨﺎ ﻟﻪ ﻓﻲ ،ﻣﻪ ﺑﻤﻮﺟﺐ ﻣﺎ ﺧﻠﻘﻨﺎﻩ ﻋﻠﻴﻪﻟﻌﺪﻡ ﻗﻴﺎ،ﺃﻱ ﺛﻢ ﺃﻧﺰﻟﻨﺎ ﺩﺭﺟﺘﻪ ﺇﻟﻰ ﺃﺳﻔﻞ ﺳﺎﻓﻠﻴﻦ ﴾ﺛﻢ ﺭﺩﺩﻧﺎﻩ ﺃﺳﻔﻞ ﺳﺎﻓﻠﻴﻦ  ﴿
 ﴿ :ﻣﺠﺎﻫﺪ ﻭﺍﻟﺤﺴﻦﻗﺎﻝ ،ﻓﻠﺬﻟﻚ ﺳﻨﺮﺩﻩ ﺇﻟﻲ ﺃﺳﻔﻞ ﺳﺎﻓﻠﻴﻦ ﻭﻫﻲ ﺟﻬﻨﻢ،ﻭﻟﻢ ﻳﺴﺘﻌﻤﻞ ﻣﺎ ﺧﺼﺼﻨﺎﻩ ﺑﻪ ﻣﻦ ﺍﻟﻤﺰﺍﻳﺎ ﻓﻲ ﻁﺎﻋﺘﻨﺎ،ﺃﺣﺴﻦ ﺻﻮﺭﺓ
ﻗﺎﻝ ﻭﺍﻟﻀﻌﻒ ﺑﻌﺪ ﺍﻟﻘﻮﺓ ،ﻭﻫﻮ ﺍﻟﻬﺮﻡ ﺑﻌﺪ ﺍﻟﺸﺒﺎﺏ،ﺃﻱ ﺭﺩﺩﻧﺎﻩ ﺇﻟﻰ ﺃﺭﺫﻝ ﺍﻟﻌﻤﺮ :ﺍﻟﻀﺤﺈﻟﻰﻗﺎﻝ ﻭ،ﺃﺳﻔﻞ ﺩﺭﻛﺎﺕ ﺍﻟﻨﺎﺭ ﴾ﺃﺳﻔﻞ ﺳﺎﻓﻠﻴﻦ 
ﺑﻌﺪ ﺃﻥ ﻛﺎﻥ ﻋﻠﻰ ﺃﺣﺴﻦ ،ﻭﺃﻧﻪ ﻳﻜﻮﻥ ﻋﻠﻰ ﺃﻗﺒﺢ ﺻﻮﺭﺓ ﻭﺃﺑﺸﻌﻬﺎ،ﻭﺍﻟﻤﺘﺒﺎﺩﺭ ﻣﻦ ﺍﻟﺴﻴﺎﻕ ﺍﻹﺷﺎﺭﺓ ﺇﻟﻰ ﺣﺎﻟﺔ ﺍﻟﻜﺎﻓﺮ ﻳﻮﻡ ﺍﻟﻘﻴﺎﻣﺔ :ﺍﻷﻟﻮﺳﻲ
 .ﺻﻮﺭﺓ ﻭﺃﺑﺪﻋﻬﺎ
 .ﺍﻟﺬﻳﻦ ﺟﻤﻌﻮﺍ ﺑﻴﻦ ﺍﻹﻳﻤﺎﻥ ﻭﺍﻟﻌﻤﻞ ﺍﻟﺼﺎﻟﺢ،ﺃﻱ ﺇﻻ ﺍﻟﻤﺆﻣﻨﻴﻦ ﺍﻟﻤﺘﻘﻴﻦ ﴾ﺇﻻ ﺍﻟﺬﻳﻦ ﺁﻣﻨﻮﺍ ﻭﻋﻤﻠﻮﺍ ﺍﻟﺼﺎﻟﺤﺎﺕ  ﴿
 .﴾9972F8972﴿ﻭﻫﻮ ﺍﻟﺠﻨﺔ ﺩﺍﺭ ﺍﻟﻤﺘﻘﻴﻦ،ﻏﻴﺮ ﻣﻘﻄﻮﻉ ﻋﻨﻬﻢ،ﺃﻱ ﻓﻠﻬﻢ ﺛﻮﺍﺏ ﺩﺍﺋﻢ ﴾ﻢ ﺃﺟﺮ ﻏﻴﺮ ﻣﻤﻨﻮﻥ ﻓﻠﻬ ﴿
 ﺍﻧﺘﻬﺖ ﺳﻮﺭﺓ ﺍﻟﺘﻴﻦ
 
 
 ُﺳﻮَﺭﺓ ُﺍﻟَﻌﻠَﻖ ِ
 
 
 ﴾  ۷ ﺃَﻥ ﺭﱠ َءﺍﻩ ُٱۡﺳﺘَۡﻐﻨَﻰ ٰٓ ٦َﻛﻼﱠ ٓ ﺇِﻥﱠ ٱۡﻹِ ﻧَﺴٰ َﻦ ﻟَﻴَۡﻄَﻐٰﻰٓ  ﴿
 
 ﺍﻵﻳﺎﺕ. – ﴾ﻛﻼ ﺇﻥ ﺍﻹﻧﺴﺎﻥ ﻟﻴﻄﻐﻰ  ﴿ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﻓﻘﻴﻞ:  ؟ﺃﺑﻮ ﺟﻬﻞ: ﻫﻞ ﻳﻌﻔﺮ ﻣﺤﻤﺪ ﻭﺟﻬﻪ ﺑﻴﻦ ﺃﻅﻬﺮﻛﻢﻗﺎﻝ  :»ﻫﺮﻳﺮﺓ  ﺑﻲﻋﻦ ﺃﺃﺧﺮﺝ ﺍﺑﻦ ﺍﻟﻤﻨﺬﺭ  .9021
ﻛﻼ  ﴿:ﻓﺄﻧﺰﻝ ﷲ،ﻭﺍﻟﻼﺕ ﻭﺍﻟﻌﺰﻯ ﻟﺌﻦ ﺭﺃﻳﺘﻪ ﻳﻔﻌﻞ ﻷﻁﺄﻥ ﻋﻠﻰ ﺭﻗﺒﺘﻪ ﻭﻷﻋﻔﺮﻥ ﻭﺟﻬﻪ ﻓﻲ ﺍﻟﺘﺮﺍﺏ :ﻘﺎﻝﻓ،ﻧﻌﻢ
 .«﴾0082F9972﴿ـ ﺍﻵﻳﺎﺕ﴾ﺇﻥ ﺍﻹﻧﺴﺎﻥ ﻟﻴﻄﻐﻰ 
 
 ]ﺗﻌﻠﻴﻖ[
ﺃﻭﻝ ﻣﺎ  ﻗﺎﻟﺖ:ﻋﻦ ﻋﺎﺋﺸﺔ  :ﻹﻣﺎﻡ ﺍﻟﺒﺨﺎﺭﻱ ﺭﺣﻤﻪ ﷲﺭﻭﻯ ﺍ. �ﺳﻮﺭﺓ ﺍﻟﻌﻠﻖ ﻫﻲ ﺃﻭﻝ ﻣﺎ ﺃﻧﺰﻝ ﻣﻦ ﺍﻟﻘﺮﺁﻥ ﻋﻠﻰ ﺭﺳﻮﻝ ﷲ  
ﻣﻦ ﺍﻟﻮﺣﻲ ﺍﻟﺮﺅﻳﺎ ﺍﻟﺼﺎﺩﻗﺔ ﻓﻲ ﺍﻟﻨﻮﻡ، ﻓﻜﺎﻥ ﻻ ﻳﺮﻯ ﺭﺅﻳﺎ ﺇﻻ ﺟﺎءﺕ ﻣﺜﻞ ﻓَﻠَﻖ ﺍﻟﺼﺒﺢ. ﺛﻢ ُﺣﺒﺐ ﺇﻟﻴﻪ ﺍﻟﺨﻼء، ﻓﻜﺎﻥ  �ﺑﺪﺉ ﺑﻪ ﺭﺳﻮﻝ ﷲ 
ﺘَُﺰﻭﱢ ﺩ ﻟﻤﺜﻠﻬﺎ ﺣﺘﻰ ﻓََﺠﺄﻩ ﺍﻟﺤﻖ ﻭﻫﻮ ﻓﻲ ﺍﻟﻠﻴﺎﻟﻲ ﺫﻭﺍَﺕ ﺍﻟﻌﺪﺩ، ﻭﻳﺘﺰﻭﺩ ﻟﺬﻟﻚ ﺛﻢ ﻳﺮﺟﻊ ﺇﻟﻰ ﺧﺪﻳﺠﺔ ﻓَ -ﻭﻫﻮ: ﺍﻟﺘﻌﺒﺪ-ﻳﺄﺗﻲ ﺣﺮﺍء ﻓﻴﺘﺤﻨﺚ ﻓﻴﻪ 
"ﻓﺄﺧﺬﻧﻲ ﻓََﻐﻄﱠﻨﻲ ﺣﺘﻰ ﺑﻠﻎ ﻣﻨﻲ ﺍﻟﺠﻬﺪ ﺛﻢ : ﻗﺎﻝ"ﻓﻘﻠﺖ: ﻣﺎ ﺃﻧﺎ ﺑﻘﺎﺭﺉ"   :�ﺭﺳﻮﻝ ﷲ ﻗﺎﻝ ﺍﻗﺮﺃ. : ﻘﺎﻝﻏﺎﺭ ﺣﺮﺍء، ﻓﺠﺎءﻩ ﺍﻟﻤﻠﻚ ﻓﻴﻪ ﻓ
ﺃ. ﻓﻘﻠﺖ: ﻣﺎ ﺃﻧﺎ ﺑﻘﺎﺭﺉ. ﻓﻐﻄﻨﻲ ﺍﻗﺮ: ﻘﺎﻝﺍﻗﺮﺃ. ﻓﻘﻠﺖ: ﻣﺎ ﺃﻧﺎ ﺑﻘﺎﺭﺉ. ﻓََﻐﻄﱠﻨﻲ ﺍﻟﺜﺎﻧﻴﺔ ﺣﺘﻰ ﺑﻠﻎ ﻣﻨﻲ ﺍﻟﺠﻬﺪ، ﺛﻢ ﺃﺭﺳﻠﻨﻲ ﻓ: ﻘﺎﻝﺃﺭﺳﻠﻨﻲ، ﻓ
ﻓﺮﺟﻊ ﺑﻬﺎ ﺗَﺮُﺟﻒ ﺑَﻮﺍﺩﺭﻩ ﺣﺘﻰ : ﻗﺎﻝ﴾َﻣﺎ ﻟَْﻢ ﻳَْﻌﻠَﻢ ْ ﴿ﺣﺘﻰ ﺑﻠﻎ: ﴾ﺍْﻗَﺮْﺃ ﺑِﺎْﺳِﻢ َﺭﺑﱢَﻚ ﺍﻟﱠِﺬﻱ َﺧﻠَﻖ َ ﴿: ﻘﺎﻝﺍﻟﺜﺎﻟﺜﺔ ﺣﺘﻰ ﺑﻠﻎ ﻣﻨﻲ ﺍﻟﺠﻬﺪ، ﺛﻢ ﺃﺭﺳﻠﻨﻲ ﻓ
"ﻗﺪ ﺧﺸﻴﺖ : ﻗﺎﻝﻣﺎ ﻟﻲ: ﻓﺄﺧﺒﺮﻫﺎ ﺍﻟﺨﺒﺮ ﻭﻳﺎ ﺧﺪﻳﺠﺔ، : ﻘﺎﻝﻓﺰﻣﻠﻮﻩ ﺣﺘﻰ ﺫﻫﺐ ﻋﻨﻪ ﺍﻟﺮﱠ ْﻭﻉ. ﻓ.”"ﺯﻣﻠﻮﻧﻲ ﺯﻣﻠﻮﻧﻲ: ﻘﺎﻝﺩﺧﻞ ﻋﻠﻰ ﺧﺪﻳﺠﺔ ﻓ
ﻟﻪ: ﻛﻼ ﺃﺑﺸﺮ ﻓﻮﷲ ﻻ ﻳﺨﺰﻳﻚ ﷲ ﺃﺑﺪﺍ؛ ﺇﻧﻚ ﻟﺘﺼﻞ ﺍﻟﺮﺣﻢ، ﻭﺗﺼُﺪﻕ ﺍﻟﺤﺪﻳﺚ، ﻭﺗﺤﻤﻞ ﺍﻟَﻜﻞﱠ ، ﻭﺗﻘﺮﻱ ﺍﻟﻀﻴﻒ، ﻭﺗﻌﻴﻦ ﻋﻠﻰ ﻘﺎﻟﺖ ﻓ .”ﻋﻠﻲ
ﺧﺪﻳﺠﺔ، ﺃﺧﻲ ﺃﺑﻴﻬﺎ،  ﻭﻫﻮ ﺍﺑﻦ ﻋﻢ-ﻧﻮﺍﺋﺐ ﺍﻟﺤﻖ. ﺛﻢ ﺍﻧﻄﻠﻘﺖ ﺑﻪ ﺧﺪﻳﺠﺔ ﺣﺘﻰ ﺃﺗﺖ ﺑﻪ َﻭَﺭﻗﺔ ﺑﻦ ﻧﻮﻓﻞ ﺑﻦ ﺃَﺳﺪ ﺑﻦ ﻋﺒﺪ ﺍﻟُﻌﺰﻯ ﺍﺑﻦ ﻗُﺼﻲ 
ﻭﻛﺎﻥ ﺍﻣﺮﺃ ﺗﻨﺼﺮ ﻓﻲ ﺍﻟﺠﺎﻫﻠﻴﺔ، ﻭﻛﺎﻥ ﻳﻜﺘﺐ ﺍﻟﻜﺘﺎﺏ ﺍﻟﻌﺮﺑﻲ، ﻭﻛﺘﺐ ﺑﺎﻟﻌﺮﺑﻴﺔ ﻣﻦ ﺍﻹﻧﺠﻴﻞ ﻣﺎ ﺷﺎء ﷲ ﺃﻥ ﻳﻜﺘﺐ، ﻭﻛﺎﻥ ﺷﻴًﺨﺎ ﻛﺒﻴًﺮﺍ ﻗﺪ 
ﻭﺭﻗﺔ: ﻘﺎﻝ ﻣﺎ ﺭﺃﻯ، ﻓ �ﻭﺭﻗﺔ: ﺍﺑَﻦ ﺃﺧﻲ، ﻣﺎ ﺗﺮﻯ؟ ﻓﺄﺧﺒﺮﻩ ﺭﺳﻮﻝ ﷲ ﻘﺎﻝ ﺧﺪﻳﺠﺔ: ﺃّﻱ ﺍﺑﻦ ﻋﻢ، ﺍﺳﻤﻊ ﻣﻦ ﺍﺑﻦ ﺃﺧﻴﻚ. ﻓﻘﺎﻟﺖ ﻓ-َﻋﻤَﻲ 
ﻘﺎﻝ ﻓ.”"ﺃﻭﻣﺨﺮﺟﻲﱠ ﻫُﻢ؟ :�ﺭﺳﻮﻝ ﷲ ﻘﺎﻝ ﻫﺬﺍ ﺍﻟﻨﺎﻣﻮﺱ ﺍﻟﺬﻱ ﺃﻧﺰﻝ ﻋﻠﻰ ﻣﻮﺳﻰ ﻟﻴﺘﻨﻲ ﻓﻴﻬﺎ َﺟﺬﻋﺎ ﺃﻛﻮُﻥ ﺣﻴﺎ ﺣﻴﻦ ﻳﺨﺮﺟﻚ ﻗﻮﻣﻚ. ﻓ
 ﻭﺭﻗﺔ: ﻧﻌﻢ، ﻟﻢ ﻳﺄﺕ ﺭﺟﻞ ﻗﻂ ﺑﻤﺎ ﺟﺌﺖ ﺑﻪ ﺇﻻ ﻋﻮﺩﻱ، ﻭﺇﻥ ﻳُﺪﺭﻛﻨﻲ ﻳﻮﻣﻚ ﺃﻧُﺼْﺮَﻙ ﻧﺼًﺮﺍ ُﻣﺆﺯًﺭﺍ. ﺛﻢ ﻟﻢ ﻳﻨَﺸﺐ َﻭَﺭﻗﺔ ﺃﻥ ﺗُُﻮﻓﱢﻲ، ﻭﻓَﺘَﺮ
ﺣﺰﻧًﺎ ﻏﺪﺍ ﻣﻨﻪ ﻣﺮﺍﺭﺍ ﻛﻲ ﻳَﺘَﺮﺩﻯ ﻣﻦ ﺭءﻭﺱ َﺷَﻮﺍﻫﻖ ﺍﻟﺠﺒﺎﻝ، ﻓﻜﻠﻤﺎ ﺃﻭﻓﻰ ﺑﺬﺭﻭﺓ ﺟﺒﻞ -ﻓﻴﻤﺎ ﺑﻠﻐﻨﺎ- �ﺰﻥ ﺭﺳﻮﻝ ﷲ ﺍﻟﻮﺣﻲ ﻓﺘﺮﺓ ﺣﺘﻰ ﺣ َ
ﻳﺎ ﻣﺤﻤﺪ، ﺇﻧﻚ ﺭﺳﻮُﻝ ﷲ ﺣﻘًﺎ. ﻓﻴﺴﻜﻦ ﺑﺬﻟﻚ ﺟﺄﺷﻪ، ﻭﺗَﻘَﺮﱡ ﻧﻔﺴﻪ ﻓﻴﺮﺟﻊ. ﻓﺈﺫﺍ ﻁﺎﻟﺖ ﻋﻠﻴﻪ ﻓﺘﺮﺓ : ﻘﺎﻝﻟﻜﻲ ﻳﻠﻘﻲ ﻧﻔﺴﻪ ﻣﻨﻪ، ﺗﺒﺪﻯ ﻟﻪ ﺟﺒﺮﻳﻞ ﻓ
 .﴾1082F0082﴿ﻟﻪ ﻣﺜﻞ ﺫﻟﻚﻘﺎﻝ ﺃﻭﻓﻰ ﺑﺬﺭﻭﺓ ﺍﻟﺠﺒﻞ ﺗَﺒَﺪﻯ ﻟﻪ ﺟﺒﺮﻳﻞ، ﻓﺍﻟﻮﺣﻲ ﻏﺪﺍ ﻟﻤﺜﻞ ﺫﻟﻚ، ﻓﺈﺫﺍ 
 ﻭﻫﺬﺍ ﺍﻟﺤﺪﻳﺚ ﻓﻴﻪ ﻓﻮﺍﺋﺪ ﻋﺪﺓ ﻻ ﻳﺘﺴﻊ ﺍﻟﻤﻘﺎﻡ ﻟﺬﻛﺮﻫﺎ ﻭﻗﺪ ﺃﺧﺮﺟﻪ ﺍﻹﻣﺎﻡ ﺍﻟﺒﺨﺎﺭﻱ ﻓﻲ ﻛﺘﺎﺏ ﺑﺪء ﺍﻟﻮﺣﻲ. 
ﻭﺍﻷﺛﺮ ﺑﻄﻮﻟﻪ ﺫﻛﺮﻩ ﺍﻹﻣﺎﻡ .ﻧﺰﻟﺖ ﻓﻲ ﺃﺑﻲ ﺟﻬﻞ ﴾ ﻛﻼ ﺇﻥ ﺍﻹﻧﺴﺎﻥ ﻟﻴﻄﻐﻲ ﺃﻥ ﺭﺃﻩ ﺍﺳﺘﻐﻨﻰ ﴿ﻭﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺃﻥ ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ  
 ﻫﻞ ﻳﻌﻔﺮ ﻣﺤﻤﺪ ﻭﺟﻬﻪ ﺑﻴﻦ ﺃﻅﻬﺮﻛﻢ؟ :ﺃﺑﻮ ﺟﻬﻞﻗﺎﻝ : ﻗﺎﻝﻋﻦ ﺃﺑﻲ ﺣﺎﺯﻡ ﻋﻦ ﺃﺑﻲ ﻫﺮﻳﺮﺓ : ﻗﺎﻝﺜﻌﻠﺒﻲ ﺑﺈﺳﻨﺎﺩﻩ ﺍﻟ
 ﻓﻮ ﺍﻟﺬﻱ ﻳﺤﻠﻒ ﺑﻪ ﻟﺌﻦ ﺭﺃﻳﺘﻪ ﻳﻔﻌﻞ ﺫﻟﻚ ﻷﻁﺄﻥ ﺭﻗﺒﺘﻪ.: ﻗﺎﻝ،ﻧﻌﻢ: ﻗﺎﻟﻮﺍ
ﻨﻲ ﻭﺑﻴﻨﻪ ﺧﻨﺪﻗﺎ ﻣﻦ ﻧﺎﺭ ﻭﻫﻮﻻ ﺇﻥ ﺑﻴ: ﻗﺎﻝﻣﺎ ﺫﺍﻙ ﻳﺎ ﺃﺑﺎ ﺍﻟﺤﻜﻢ؟  :ﻟﻪ ﻘﺎﻟﻮﺍﻓ: ﻗﺎﻝ،ﻣﻨﻪ ﺇّﻻ ﻳﺘﻘﻲ ﺑﻴﺪﻳﻪ ﻭﻳﻨﻜﺺ ﻋﻠﻰ ﻋﻘﺒﻴﻪ ﴾ﻓﺠﺄﻫﻢ ﴿ﻓﻤﺎ ﻗﺎﻝ 
 .«﴾2082F1082﴿ﻟﻮ ﺩﻧﺎ ﻣﻨﻲ ﻻﺧﺘﻄﻔﺘﻪ ﺍﻟﻤﻼﺋﻜﺔ ﻋﻀﻮﺍ ﻋﻀﻮﺍ» :ﺭﺳﻮﻝ ﷲ ﺻﻠﻰ ّﷲ ﻋﻠﻴﻪ ﻭﺳﻠﻢﻘﺎﻝ ﻓ،ﻭﺃﺟﻨﺤﺔ
 _______________
 (511/ 02) ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﻁﺒﻲ ـ (8972) 
 (405/ 3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(9972) 
 (ﻭﺳﻴﺎﻗﻪ ﻋﻨﺪ ﻣﺴﻠﻢ ﺃﻁﻮﻝ ﻣﻤﺎ ﺫﻛﺮﻩ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ 7972ﺡ) 4/4512ﺻﺤﻴﺢ ﻣﺴﻠﻢ  03/652ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ  (0082)
 (83/ 9ﺻﺤﻴﺢ ﺍﻟﺒﺨﺎﺭﻱ )(1082) 
 ( ﺇﺳﻨﺎﺩﻩ ﻻ ﺑﺄﺱ ﺑﻪ642/ 01ﺍﻟﻜﺸﻒ ﻭﺍﻟﺒﻴﺎﻥ ﻋﻦ ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﺁﻥ )(2082) 
 (384)
 
ﻓﺈﻧﻪ ﻁﻐﻰ ﻟﻤﺎ ﺭﺃﻱ ﻧﻔﺴﻪ ﻣﻦ ﺃﻛﺜﺮ ﺃﻫﻞ ﻣﻜﺔ ﻣﺎﻻً ﻭﻅﻦ ﺃﻧﻪ ﺍﺳﺘﻐﻨﻰ ،ﻭﻫﺬﺍ ﺍﻷﺛﺮ ﻳﺪﻝ ﻋﻠﻰ ﺃﻥ ﺍﻟﻤﺮﺍﺩ ﺑﺎﻹﻧﺴﺎﻥ ﻫﻮ ﺃﺑﻮ ﺟﻬﻞ 
 ﻔﺮﻩ.ﺑﻤﺎﻟﻪ ﻋﻦ ﷲ ﺗﻌﺎﻟﻰ ﻓﺘﻤﺎﺩﻱ ﻓﻲ ﻛ
 .ﻫﺬﺍ ﻭﺇﻥ ﻛﺎﻥ ﺳﺒﺐ ﺍﻟﻨﺰﻭﻝ ﻓﻲ ﺃﺑﻲ ﺟﻬﻞ ﺑﻴﺪ ﺃﻥ ﺍﻵﻳﺔ ﻣﺠﺮﺍﻫﺎ ﻣﺠﺮﻱ ﺍﻟﻌﻤﻮﻡ ﻛﻤﺎ ﺗﻘﺪﻡ 
 
 ]ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ[
 ﻭﻳﺴﺘﻜﺒﺮ ﻋﻠﻰ ﺭﺑﻪ ﻋﺰ ﻭﺟﻞ،ﻭﺇﺗﺒﺎﻉ ﻫﻮﻯ ﺍﻟﻨﻔﺲ،ﺃﻱ ﺣﻘﺎ ﺇﻥ ﺍﻹﻧﺴﺎﻥ ﻟﻴﺘﺠﺎﻭﺯ ﺍﻟﺤﺪ ﻓﻲ ﺍﻟﻄﻐﻴﺎﻥ ﴾ﻛﻼ ﺇﻥ ﺍﻹﻧﺴﺎﻥ ﻟﻴﻄﻐﻰ  ﴿
 .﴾3082F2082﴿ﺃﺷﺮ ﻭﺑﻄﺮ،ﺃﺻﺒﺢ ﺫﺍ ﺛﺮﻭﺓ ﻭﻣﺎﻝﻭ،ﺃﻱ ﻣﻦ ﺃﺟﻞ ﺃﻥ ﺭﺃﻯ ﻧﻔﺴﻪ ﻏﻨﻴﺎ ﴾ﺃﻥ ﺭﺁﻩ ﺍﺳﺘﻐﻨﻰ  ﴿
 
 ﴾  ۰۱َﻋۡﺒًﺪﺍ ﺇَِﺫﺍ َﺻﻠﱠٰﻰٓ  ۹ﺃََﺭَءۡﻳَﺖ ٱﻟﱠِﺬﻱ ﻳَۡﻨﻬَٰﻰ  ﴿
 
  .﴾ﺃﺭءﻳﺖ ﺍﻟﺬﻱ ﻳﻨﻬﻰ ﻋﺒﺪﺍ ﺇﺫﺍ ﺻﻠﻰ  ﴿ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﻓﺄﻧﺰﻝ ﻓﺠﺎءﻩ ﺃﺑﻮ ﺟﻬﻞ ﻓﻨﻬﺎﻩ ،ﻳﺼﻠﻲ �ﻛﺎﻥ ﺭﺳﻮﻝ ﷲ  »ﻗﺎﻝ: ﻋﺒﺎﺱ  ﻋﻦ ﺍﺑﻦﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮ  ]ﻙ[ .0121
 .«﴾﴾4082F3082﴿ﻛﺎﺫﺑﺔ ﺧﺎﻁﺌﺔ ﴿:ـ ﺇﻟﻰ ﻗﻮﻟﻪ﴾ﺍ ﺻﻠﻰ ﺃﺭﺃﻳﺖ ﺍﻟﺬﻱ ﻳﻨﻬﻰ ﻋﺒﺪﺍ ﺇﺫ ﴿:ﷲ
 
 ]ﺗﻌﻠﻴﻖ[
ﻋﻦ  �ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺃﺛﺮﺍً ﻭﺍﺣﺪﺍً ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﻭﻫﻲ ﺑﺎﻹﺟﻤﺎﻉ ﻧﺰﻟﺖ ﻓﻲ ﺃﺑﻲ ﺟﻬﻞ ﻭﻛﺎﻥ ﻳﻨﻬﻲ ﺭﺳﻮﻝ ﷲ  
 .ﻓﻨﺰﻟﺖ ﻓﻴﻪ ﻫﺬﻩ ﺍﻵﻳﺔ،ﺍﻟﺼﻼﺓ
 
 ]ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ[
ﺍﻟﺬﻱ ﻳﻨﻬﻰ ،ﺃﻱ ﺃﺧﺒﺮﻧﻲ ﻳﺎ ﻣﺤﻤﺪ ﻋﻦ ﺣﺎﻝ ﺫﻟﻚ ﺍﻟﻤﺠﺮﻡ ﺍﻷﺛﻴﻢ،ﺟﺮﺗﻌﺠﻴﺐ ﻣﻦ ﺣﺎﻝ ﺫﻟﻚ ﺍﻟﺸﻘﻲ ﺍﻟﻔﺎ ﴾ﺃﺭﺃﻳﺖ ﺍﻟﺬﻱ ﻳﻨﻬﻰ ﻋﺒﺪﺍ ﺇﺫﺍ ﺻﻠﻰ ﴿
ﻭﺗﻌﺠﻴﺐ ،ﻫﺬﻩ ﺍﻵﻳﺔ ﺗﻘﺒﻴﺢ ﻭﺗﺸﻨﻴﻊ ﻟﺤﺎﻝ ﺍﻟﻄﺎﻏﻲ :ﺃﺑﻮ ﺍﻟﺴﻌﻮﺩﻗﺎﻝ ﻭﻣﺎ ﺃﺷﻨﻊ ﻓﻌﻠﻪ ،ﻣﺎ ﺃﺳﺨﻒ ﻋﻘﻠﻪ،ﻋﺒﺪﺍ ﻣﻦ ﻋﺒﺎﺩ ﷲ ﻋﻦ ﺍﻟﺼﻼﺓ
 .﴾5082F4082﴿ﻭﺇﻳﺬﺍﻥ ﺑﺄﻧﻬﺎ ﻣﻦ ﺍﻟﺸﻨﺎﻋﺔ ﻭﺍﻟﻐﺮﺍﺑﺔ ﺑﺤﻴﺚ ﻳﻘﻀﻰ ﻣﻨﻬﺎ ﺍﻟﻌﺠﺐ ،ﻣﻨﻬﺎ
 
 ﴾ ۸۱َﺳﻨَۡﺪُﻉ ٱﻟﺰﱠ ﺑَﺎﻧِﻴَﺔ َ ۷۱ۥ ﻓَۡﻠﻴَۡﺪُﻉ ﻧَﺎِﺩﻳَﻪُ  ﴿
 
  ﴾ﻓﻠﻴﺪﻉ ﻧﺎﺩﻳﻪ ﺳﻨﺪﻉ ﺍﻟﺰﺑﺎﻧﻴﺔ ﴿ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﻋﻦ  ﺃﻟﻢ ﺃﻧﻬﻚ: ﻘﺎﻝﻓﺠﺎء ﺃﺑﻮ ﺟﻬﻞ ﻓ،ﻳﺼﻠﻲ �ﻛﺎﻥ ﺍﻟﻨﺒﻲ  »: ﻗﺎﻝﻋﺒﺎﺱ  ﻋﻦ ﺍﺑﻦﻭﺃﺧﺮﺝ ﺍﻟﺘﺮﻣﺬﻱ ﻭﻏﻴﺮﻩ  .1121
 ﺳﻨﺪﻉ ﴿:ﻓﺄﻧﺰﻝ ﷲ ﻓﻠﻴﺪﻉ ﻧﺎﺩﻳﻪ،ﺇﻧﻚ ﻟﺘﻌﻠﻢ ﻣﺎ ﺑﻬﺎ ﻧﺎﺩ ﺃﻛﺜﺮ ﻣﻨﻲ :ﺃﺑﻮ ﺟﻬﻞﻘﺎﻝ ﻓ،�ﻓﺰﺟﺮﻩ ﺍﻟﻨﺒﻲ ،؟ﻫﺬﺍ
 ﺍﻟﺘﺮﻣﺬﻱ ﺣﺴﻦ ﺻﺤﻴﺢ ﻗﺎﻝ   .«﴾﴾6082F5082﴿ﺍﻟﺰﺑﺎﻧﻴﺔ
 
 ]ﺗﻌﻠﻴﻖ[
ﻋﺒﺪ ﷲ ﻗﺎﻝ ،ﻭﻓﻲ ﻫﺬﺍ ﺍﻵﺛﺮ ﺍﻟﻮﻋﻴﺪ ﺍﻟﺸﺪﻳﺪ ﻷﺑﻲ ﺟﻬﻞ �ﺗﺘﻮﺍﺻﻞ ﺍﻵﺛﺎﺭ ﻓﻲ ﺫﻛﺮ ﺟﺮﺍﺋﻢ ﺃﺑﻲ ﺟﻬﻞ ﻭﺳﻮء ﺃﺩﺑﻪ ﻣﻊ ﺭﺳﻮﻝ ﷲ  
 .﴾7082F6082﴿ﺍﺑﻦ ﻋﺒﺎﺱ: ﻟﻮ ﺩﻋﺎ ﻧﺎﺩﻳﻪ، ﺃﺧﺬﺗﻪ ﺯﺑﺎﻧﻴﺔ ﺍﻟﻌﺬﺍﺏ ﻣﻦ ﺳﺎﻋﺘﻪﻗﺎﻝ ﺑﻦ ﻋﺒﺎﺱ 
 
 ]ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ[
 ﺃﻱ ﻓﻠﻴﺪﻉ ﺃﻫﻞ ﻧﺎﺩﻳﻪ ﻭﻟﻴﺴﺘﻨﺼﺮ ﺑﻬﻢ ﴾ﻧﺎﺩﻳﻪ  ﻓﻠﻴﺪﻉ ﴿
 .﴾8082F7082﴿ﺍﻟﻤﻼﺋﻜﺔ ﺍﻟﻐﻼﻅ ﺍﻟﺸﺪﺍﺩ،ﺃﻱ ﺳﻨﺪﻋﻮﺍ ﺧﺰﻧﺔ ﺟﻬﻨﻢ ﴾ﺳﻨﺪﻉ ﺍﻟﺰﺑﺎﻧﻴﺔ  ﴿
 ﺍﻧﺘﻬﺖ ﺳﻮﺭﺓ ﺍﻟﻌﻠﻖ
 
 
 ﺭ ِ◌ۡ ُﺳﻮَﺭﺓ ُﺍﻟﻘَﺪ
 
 
  ۲َﻭَﻣﺎ ٓﺃَۡﺩَﺭٰٮَﻚ َﻣﺎ ﻟَۡﻴﻠَﺔ ُٱۡﻟﻘَۡﺪِﺭ  ۱ﺇِﻧﱠﺎ ٓﺃَﻧَﺰۡﻟﻨَٰ ﻪ ُﻓِﻲ ﻟَۡﻴﻠَِﺔ ٱۡﻟﻘَۡﺪِﺭ  ﴿
 _______________
 (705/ 3ﻮﻧﻰ )ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑ(3082) 
 ﺇﺳﻨﺎﺩﻩ ﺻﺤﻴﺢ  3/652ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ  (4082)
 (705/ 3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(5082) 
 6/815(ﻭﺻﺤﺤﻪ،ﺳ�ﻨﻦ ﺍﻟﻨﺴ�ﺎﺋﻲ ﺍﻟﻜﺒ�ﺮﻯ 9083ﺡ) 2/035(ﺍﻟﻤﺴ�ﺘﺪﺭﻙ ﻟﻠﺤ�ﺎﻛﻢ 1232ﺡ) 1/652(ﻣﺴ�ﻨﺪ ﺃﺣﻤ�ﺪ   9433ﺡ) 5/444ﺳﻨﻦ ﺍﻟﺘﺮﻣ�ﺬﻱ  3/652ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ  (6082)
 ﺑﻪ—ﺣﺪﺛﻨﺎ ﺃﺑﻮ ﺳﻌﻴﺪ ﺍﻷﺷﻭ ﺣﺪﺛﻨﺎ ﺃﺑﻮ ﺧﺎﻟﺪ ﻋﻦ ﺩﺍﻭﺩ ﺑﻦ ﺃﺑﻲ ﻫﻨﺪ ﻋﻦ ﻋﻜﺮﻣﺔ ﻋﻦ ﺑﻦ ﻋﺒﺎﺱﺍﻟﺘﺮﻣﺬﻱ   ( ﻭﻏﻴﺮﻫﻢ ﺳﻨﺪﻩ ﺻﺤﻴﺢ ﻗﺎﻝ ﺍﻹﻣﺎﻡ48611ﺡ)
 (525/ 42ﺟﺎﻣﻊ ﺍﻟﺒﻴﺎﻥ )ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ( )(7082) 
 (805/ 3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(8082) 
 (484)
 ﴾  ۳ۡﻴٞﺮ ﻣﱢ ۡﻦ ﺃَۡﻟِﻒ َﺷۡﻬٖﺮ ﻟَۡﻴﻠَﺔ ُٱۡﻟﻘَۡﺪِﺭ ﺧ َ
 
 ﺍﻵﻳﺎﺕ. – ﴾ﺇﻧﺎ ﺃﻧﺰﻟﻨﺎﻩ ﻓﻲ ﻟﻴﻠﺔ ﺍﻟﻘﺪﺭ  ﴿ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﺭﺃﻯ ﺑﻨﻲ ﺃﻣﻴﺔ ﻋﻠﻰ  �ﺃﻥ ﺍﻟﻨﺒﻲ  »ﻗﺎﻝ: ﺑﻦ ﻋﻠﻲ  ﻋﻦ ﺍﻟﺤﺴﻦﺃﺧﺮﺝ ﺍﻟﺘﺮﻣﺬﻱ ﻭﺍﻟﺤﺎﻛﻢ ﻭﺍﺑﻦ ﺟﺮﻳﺮ  ]ﻙ[ .2121
ﺭﺍﻙ ﻣﺎ ﻟﻴﻠﺔ ﺇﻧﺎ ﺃﻧﺰﻟﻨﺎﻩ ﻓﻲ ﻟﻴﻠﺔ ﺍﻟﻘﺪﺭ ﻭﻣﺎ ﺃﺩ ﴿:ـ ﻭﻧﺰﻟﺖ﴾ﺇﻧﺎ ﺃﻋﻄﻴﻨﺎﻙ ﺍﻟﻜﻮﺛﺮ  ﴿:ﻓﻨﺰﻟﺖ،ﻣﻨﺒﺮﻩ ﻓﺴﺎءﻩ ﺫﻟﻚ
ﻓﻌﺪﺩﻧﺎ ﻓﺈﺫﺍ ﻫﻲ ﺃﻟﻒ  :ﺍﻟﻘﺎﺳﻢ ﺍﻟﺤﺮﺍﻧﻲﻗﺎﻝ   .«ﺗﻤﻠﻜﻬﺎ ﺑﻌﺪﻙ ﺑﻨﻮ ﺃﻣﻴﺔ ﴾ﺍﻟﻘﺪﺭ ﻟﻴﻠﺔ ﺍﻟﻘﺪﺭ ﺧﻴﺮ ﻣﻦ ﺃﻟﻒ ﺷﻬﺮ 
 .ﺍﻟﻤﺰﻧﻲ ﻭﺍﺑﻦ ﻛﺜﻴﺮ ﻣﻨﻜﺮ ﺟﺪﺍ : ﻗﺎﻝﺍﻟﺘﺮﻣﺬﻱ ﻏﺮﻳﺐ ﻭﻗﺎﻝ . ﴾9082F8082﴿ﺷﻬﺮ ﻻ ﺗﺰﻳﺪ ﻭﻻ ﺗﻨﻘﺺ 
ﻨﻲ ﺇﺳﺮﺍﺋﻴﻞ ﻟﺒﺲ ﺫﻛﺮ ﺭﺟﻼً ﻣﻦ ﺑ �ﺃﻥ ﺭﺳﻮﻝ ﷲ  :» ﻋﻦ ﻣﺠﺎﻫﺪ ﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﻭﺍﻟﻮﺍﺣﺪﻱ  .3121
ﺇﻧﺎ ﺃﻧﺰﻟﻨﺎﻩ ﻓﻲ ﻟﻴﻠﺔ ﺍﻟﻘﺪﺭ ﻭﻣﺎ ﺃﺩﺭﺍﻙ  ﴿:ﻓﺄﻧﺰﻝ ﷲ،ﻓﻌﺠﺐ ﺍﻟﻤﺴﻠﻤﻮﻥ ﻣﻦ ﺫﻟﻚ،ﺍﻟﺴﻼﺡ ﻓﻲ ﺳﺒﻴﻞ ﷲ ﺃﻟﻒ ﺷﻬﺮ
 .«﴾0182F9082﴿ـ ﺍﻟﺘﻲ ﻟﺒﺲ ﺫﻟﻚ ﺍﻟﺮﺟﻞ ﺍﻟﺴﻼﺡ ﻓﻴﻬﺎ ﻓﻲ ﺳﺒﻴﻞ ﷲ﴾ﻣﺎ ﻟﻴﻠﺔ ﺍﻟﻘﺪﺭ ﻟﻴﻠﺔ ﺍﻟﻘﺪﺭ ﺧﻴﺮ ﻣﻦ ﺃﻟﻒ ﺷﻬﺮ 
ﺛﻢ ﻳﺠﺎﻫﺪ ،ﻴﻞ ﺭﺟﻞ ﻳﻘﻮﻡ ﺍﻟﻠﻴﻞ ﺣﺘﻰ ﻳﺼﺒﺢﻛﺎﻥ ﻓﻲ ﺑﻨﻲ ﺇﺳﺮﺍﺋ:»ﻗﺎﻝ  ﻋﻦ ﻣﺠﺎﻫﺪ ﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮ  ]ﻙ[ .4121
ﻋﻤﻠﻬﺎ ﺫﻟﻚ  ﴾ﻟﻴﻠﺔ ﺍﻟﻘﺪﺭ ﺧﻴﺮ ﻣﻦ ﺃﻟﻒ ﺷﻬﺮ  ﴿:ﻓﻌﻤﻞ ﺫﻟﻚ ﺃﻟﻒ ﺷﻬﺮ ﻓﺄﻧﺰﻝ ﷲ،ﺍﻟﻌﺪﻭ ﺑﺎﻟﻨﻬﺎﺭ ﺣﺘﻰ ﻳﻤﺴﻲ
 .«﴾1182F0182﴿ﺍﻟﺮﺟﻞ
 
 ]ﺗﻌﻠﻴﻖ[
 ﺳﻮﺭﺓ ﺍﻟﻘﺪﺭ ﻣﺪﻧﻴﺔ ﻓﻲ ﻗﻮﻝ ﻷﻛﺜﺮ ﺍﻟﻤﻔﺴﺮﻳﻦ ؛ ﺫﻛﺮﻩ ﺍﻟﺜﻌﻠﺒﻲ. ﻭﺣﻜﻰ ﺍﻟﻤﺎﻭﺭﺩﻱ ﻋﻜﺴﻪ. 
ﻲ ﺍﺑﻦ ﻋﺒﺎﺱ. ﻭﺫﻛﺮ ﺍﻟﻮﺍﻗﺪﻱ ﺃﻧﻬﺎ ﺃﻭﻝ ﺳﻮﺭﺓ ﻧﺰﻟﺖ ﺑﺎﻟﻤﺪﻳﻨﺔ. ﻭﻫﻲ ﺧﻤﺲ ﻭﺃﺣﺪ ﻗﻮﻟ،ﻭﻫﻲ ﻣﺪﻧﻴﺔ ﻓﻲ ﻗﻮﻝ ﺍﻟﻀﺤﺎﻙ 
 .﴾2182F1182﴿ﺁﻳﺎﺕ
ﻭﻗﺪ ﻭﺭﺩ ﻓﻲ ﻓﻀﺎﺋﻠﻬﺎ ﻋﺪﺓ .ﺳﻮﺭﺓ ﺍﻟﺪﺧﺎﻥ﴾ﺇﻧﺎ ﺃﻧﺰﻟﻨﺎﻩ ﻓﻲ ﻟﻴﻠﺔ ﻣﺒﺎﺭﻛﺔ ﴿ﻭﻟﻴﻠﺔ ﺍﻟﻘﺪﺭ ﻫﻲ ﺍﻟﻠﻴﻠﺔ ﺍﻟﻤﺬﻛﻮﺭﺓ ﻓﻲ ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ  
 ﺃﺣﺎﺩﻳﺚ ﻟﻴﺲ ﻣﻮﺿﻮﻉ ﺍﻟﻜﺘﺎﺏ ﺇﻳﺮﺍﺩﻫﺎ.
ﻭﺍﻵﺛﺮ ﺍﻟﻮﺍﺭﺩ ﻓﻲ ﺫﻟﻚ ﺿﻌﻴﻒ ﺟﺪﺍً ﻻ ﻳﻌﺘﻤﺪ ﻋﻠﻴﻪ ﻓﻲ ،ﻟﺖ ﻓﻲ ﻣﻠﻚ ﺑﻨﻲ ﺃﻣﻴﺔﻭﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺛﻼﺛﺔ ﺁﺛﺎﺭ ﺍﻵﻭﻝ ﻣﻨﻬﺎ ﺃﻧﻬﺎ ﻧﺰ 
 ﺳﺒﺐ ﻧﺰﻭﻝ ﺍﻵﻳﺔ.
ﻓﺄﺧﺒﺮ ﷲ ،ﻭﺃﻣﺎ ﺍﻟﺜﺎﻟﺚ ﻭﺍﻟﺮﺍﺑﻊ ﻓﻨﺰﻭﻟﻬﺎ ﺇﺧﺒﺎﺭ ﻋﻦ ﺭﺟﻞ ﻣﻦ ﺑﻨﻲ ﺇﺳﺮﺍﺋﻴﻞ ﻋﺎﺑﺪ ﻣﺠﺎﻫﺪ ﻋﺒﺪ ﷲ ﻭﺟﺎﻫﺪ ﻓﻲ ﺳﺒﻴﻠﻪ ﺃﻟﻒ ﺷﻬﺮ 
 .ﻮ ﻓﻲ ﺍﻟﺤﻘﻴﻘﺔ ﺳﺒﺐ ﻟﻠﻨﻨﺰﻭﻝ، ﻭﻟﻴﺲ ﻫﺃﻥ ﻗﻴﺎﻡ ﻟﻴﻠﺔ ﺍﻟﻘﺪﺭ ﻭﺍﺣﺪﻫﺎ ﺧﻴﺮ ﻣﻦ ﻋﺒﺎﺩﺗﻪ ﻭﺟﻬﺎﺩﻩ ﺃﻟﻒ ﺷﻬﺮ
ﻭﺃﺭﺟﺢ ﺍﻷﻗﻮﺍﻝ ﺃﻥ ﷲ ﺗﻌﺎﻟﻰ ﻓﻀﻞ ﻟﻴﻠﺔ ﺍﻟﻘﺪﺭ ﻋﻠﻰ ﻏﻴﺮﻫﺎ ﻣﻦ ﺍﻟﻠﻴﺎﻟﻲ ﺑﻤﺎ ﻳﻌﺎﺩﻝ ﺃﻟﻒ ﺷﻬﺮ ﻏﻴﺮ ﻣﺤﺪﻭﺩﺓ ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻰ  
 ﻭﺃﻋﻠﻢ.
 
 ﴾ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻠﺴﻮﺭﺓ﴿
ﺳﻤﻴﺖ ﻟﻴﻠﺔ  :ﺍﻟﻤﻔﺴﺮﻭﻥﻗﺎﻝ ،ﺍﻟﺸﺮﻑﻫﺬﺍ ﺍﻟﻘﺮﺁﻥ ﺍﻟﻤﻌﺠﺰ ﻓﻲ ﻟﻴﻠﺔ ﺍﻟﻘﺪﺭ ﻭ،ﺃﻱ ﻧﺤﻦ ﺃﻧﺰﻟﻨﺎ ﻋﻠﻴﻚ ﻳﺎ ﻣﺤﻤﺪ ﴾ﺇﻧﺎ ﺃﻧﺰﻟﻨﺎﻩ ﻓﻲ ﻟﻴﻠﺔ ﺍﻟﻘﺪﺭ  ﴿
ﺛﻢ ﻧﺰﻝ ﺑﻪ ﺟﺒﺮﻳﻞ ﺇﻟﻰ ،ﺇﻧﺰﺍﻟﻪ ﻣﻦ ﺍﻟﻠﻮﺡ ﺍﻟﻤﺤﻔﻮﻅ ﺇﻟﻰ ﺍﻟﺴﻤﺎء ﺍﻟﺪﻧﻴﺎ :ﻭﺍﻟﻤﺮﺍﺩ ﺑﺈﻧﺰﺍ ﻝ ﺍﻟﻘﺮﺁ ﻥ،ﺍﻟﻘﺪﺭ ﻟﻌﻈﻤﻬﺎ ﻭﻗﺪﺭﻫﺎ ﻭﺷﺮﻓﻬﺎ
ﺇﻟﻰ ﺑﻴﺖ ﺍﻟﻌﺰﺓ ﻣﻦ ﺍﻟﺴﻤﺎء ،ﺃﻧﺰﻝ ﷲ ﺍﻟﻘﺮﺁﻥ ﺟﻤﻠﺔ ﻭﺍﺣﺪﺓ ﻣﻦ ﺍﻟﻠﻮﺡ ﺍﻟﻤﺤﻔﻮﻅ :ﺍﺑﻦ ﻋﺒﺎﺱﻗﺎﻝ ،ﻓﻲ ﻣﺪﺓ ﺛﻼﺙ ﻭﻋﺸﺮﻳﻦ ﺳﻨﺔ،ﺍﻷﺭﺽ
 .�ﺛﻢ ﻧﺰﻝ ﻣﻔﻀﻼ ﺑﺤﺴﺐ ﺍﻟﻮﻗﺎﻧﻊ ﻓﻲ ﺛﻼﺙ ﻭﻋﺸﺮﻳﻦ ﺳﻨﺔ ﻋﻠﻰ ﺭﺳﻮﻝ ﷲ،ﺍﻟﺪﻧﻴﺎ
ﻭﻫﺬﺍ ﻋﻠﻰ ﺳﺒﻴﻞ  :ﺍﻟﺨﺎﺯﻥﻗﺎﻝ  ؟ﺗﻌﻈﻴﻢ ﻭﺗﻔﺨﻴﻢ ﻷﻣﺮﻫﺎ ﺃﻱ ﻭﻣﺎ ﺃﻋﻠﻤﻚ ﻳﺎ ﻣﺤﻤﺪ ﻣﺎ ﻟﻴﻠﺔ ﺍﻟﻘﺪﺭ ﻭﺍﻟﺸﺮﻑ ﴾ﻭﻣﺎ ﺃﺩﺭﺍﻙ ﻣﺎ ﻟﻴﺔ ﺍﻟﻘﺪﺭ  ﴿
 .ﺳﺒﺤﺎﻧﻪﻘﺎﻝ ﻓ :ﺛﻢ ﻓﺼﻞ ﻓﻀﻠﻬﺎ ﻣﻦ ﺛﻼﺛﺔ ﺃﻭﺟﻪ ؟ﻬﺎﺃﻓﻲ ﺷﻲء ﻳﺒﻠﻎ ﻋﻠﻤﻚ ﺑﻘﺪﺭﻫﺎ ﻭﻣﺒﻠﻎ ﻓﻀﻠ: ﻗﺎﻝﻛﺄﻧﻪ ،ﻭﺍﻟﺘﺸﻮﻳﻖ ﻟﺨﺒﺮﻫﺎ،ﺍﻟﺘﻌﻈﻴﻢ ﻟﻬﺎ
ﻟﻤﺎ ﺇﺧﺘﺼﺖ ﺑﻪ ﻣﻦ ﺷﺮﻑ ﺇﻧﺰﺍﻝ ﺍﻟﻘﺮﺁﻥ ،ﺧﻴﺮ ﻣﻦ ﻋﺒﺎﺩﺓ ﺃﻟﻒ ﺷﻬﺮ،ﺃﻱ ﻟﻴﻠﺔ ﺍﻟﻘﺪﺭ ﻓﻲ ﺍﻟﺸﺮﻑ ﻭﺍﻟﻔﻀﻞ ﴾ﻟﻴﻠﺔ ﺍﻟﻘﺪﺭ ﺧﻴﺮ ﻣﻦ ﺃﻟﻒ ﺷﻬﺮ  ﴿
ﻭﻗﺪ ﺭﻭﻱ ﺃﻥ ﺭﺟﻼ ﻟﺒﺲ ،ﻟﻴﺲ ﻓﻴﻬﺎ ﻟﻴﻠﺔ ﺍﻟﻘﺪﺭ،ﺧﻴﺮ ﻣﻦ ﺍﻟﻌﻤﻞ ﻓﻲ ﺃﻟﻒ ﺷﻬﺮ،ﺍﻟﻌﻤﻞ ﺍﻟﺼﺎﻟﺢ ﻓﻲ ﻟﻴﻠﺔ ﺍﻟﻘﺪﺭ :ﺍﻟﻤﻔﺴﺮﻭﻥﻗﺎﻝ ،ﺍﻟﻜﺮﻳﻢ ﻓﻴﻬﺎ
ﺟﻌﻠﺖ ﺃﻣﺘﻲ  :ﻳﺎ ﺭﺏﻘﺎﻝ ﻷﻣﺘﻪ ﻓ،ﻭﺗﻤﻨﻰ ﺭﺳﻮﻝ ﷲ،ﻓﻌﺠﺐ ﺭﺳﻮﻝ ﷲ ﻭﺍﻟﻤﺴﻠﻤﻮﻥ ﻣﻦ ﺫﻟﻚ،ﻭﺟﺎﻫﺪ ﻓﻲ ﺳﺒﻴﻞ ﷲ ﺃﻟﻒ ﺷﻬﺮ،ﺍﻟﺴﻼﺡ
ﻗﺎﻝ ﺟﺎﻫﺪ ﻓﻴﻬﺎ ﺫﻟﻚ ﺍﻟﺮﺟﻞ ،ﻟﻴﻠﺔ ﺍﻟﻘﺪﺭ ﺧﻴﺮ ﻟﻚ ﻭﻷﻣﺘﻚ ﻣﻦ ﺃﻟﻒ ﺷﻬﺮ: ﻗﺎﻝﻭ،ﻭﺃﻗﻠﻬﺎ ﺃﻋﻤﺎﻻ  ! ﻓﺄﻋﻄﺎﻩ ﷲ ﻟﻴﻠﺔ ﺍﻟﻘﺪﺭ،ﺃﻗﺼﺮ ﺍﻷﻣﻢ ﺃﻋﻤﺎﺭﺍ
 :ﺗﻌﺎﻟﻰﻗﺎﻝ ﺛﻢ ،ﻫﺬﺍ ﻫﻮ ﺍﻟﻮﺟﻪ ﺍﻷﻭﻝ ﻣﻦ ﻓﻀﻠﻬﺎ،ﻋﻤﻠﻬﺎ ﻭﺻﻴﺎﻣﻬﺎ ﻭﻗﻴﺎﻣﻬﺎ ﺧﻴﺮ ﻣﻦ ﺃﻟﻒ ﺷﻬﺮ :ﺎﻫﺪﻣﺠ
ﺑﺄﻣﺮ ﺭﺑﻬﻢ ﻣﻦ ﺃﺟﻞ ﻛﻞ ،ﻓﻲ ﺗﻠﻚ ﺍﻟﻠﻴﻠﺔ ﺍﻷﺭﺽﺃﻱ ﺗﻨﺰﻝ ﺍﻟﻤﻼﺋﻜﺔ ﻭﺟﺒﺮﻳﻞ ﺇﻟﻰ  ﴾ﺗﻨﺰﻝ ﺍﻟﻤﻼﺋﻜﺔ ﻭﺍﻟﺮﻭﺡ ﻓﻴﻬﺎ ﺑﺈﺫﻥ ﺭﺑﻬﻢ ﻣﻦ ﻛﻞ ﺃﻣﺮ  ﴿
 :ﻭﺍﻟﻮﺟﻪ ﺍﻟﺜﺎﻟﺚ ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ،ﻮ ﺍﻟﻮﺟﻪ ﺍﻟﺜﺎﻧﻲ ﻣﻦ ﻓﻀﻠﻬﺎﻭﻫﺬﺍ ﻫ،ﷲ ﻭﻗﻀﺎﻩ ﻟﺘﻠﻚ ﺍﻟﺴﻨﺔ ﺇﻟﻰ ﺍﻟﺴﻨﺔ ﺍﻟﻘﺎﺑﻠﺔ ﻩﺃﻣﺮﻗﺪﺭ
ﻭﻻ ﻳﻘﺪﺭ ﷲ ﻓﻴﻬﺎ ﺇﻻ ،ﺗﺴﻠﻢ ﻓﻴﻬﺎ ﺍﻟﻤﻼﺋﻜﺔ ﻋﻠﻰ ﺍﻟﻤﺆﻣﻨﻴﻦ،ﺃﻱ ﻫﻲ ﺳﻼﻡ ﻣﻦ ﺃﻭﻝ ﻳﻮﻣﻬﺎ ﺇﻟﻲ ﻁﻠﻮﻉ ﺍﻟﻔﺠﺮ ﴾ﺳﻼﻡ ﻫﻲ ﺣﺘﻰ ﻣﻄﻠﻊ ﺍﻟﻔﺠﺮ  ﴿
 .﴾3182F2182﴿ﺍﻟﺨﻴﺮ ﻭﺍﻟﺴﻼﻣﺔ ﻟﺒﻨﻲ ﺍﻹﻧﺴﺎﻥ
 ﺍﻧﺘﻬﺖ ﺳﻮﺭﺓ ﺍﻟﻘﺪﺭ
 
 _______________
ﺇﻻ ﻣﻦ ﺣﺪﻳﺚ ﺍﻟﻘﺎﺳﻢ ﺑﻦ ﺍﻟﻔﻀﻞ ﻗ�ﺎﻝ: ﻭﻳﻮﺳ�ﻒ ﺑ�ﻦ ﺳ�ﻌﺪ ﺭﺟ�ﻞ  (ﻏﺮﻳﺐ ﻻ ﻧﻌﺮﻓﻪ0533ﺡ) 5/444(ﻗﺎﻝ: ﺻﺤﻴﺢ ﺍﻹﺳﻨﺎﺩ ﺳﻨﻦ ﺍﻟﺘﺮﻣﺬﻱ 6974ﺡ) 3/681ﺍﻟﻤﺴﺘﺪﺭﻙ ﻟﻠﺤﺎﻛﻢ  (9082)
ﻗﻠﺖ: ﺇﺳﻨﺎﺩﻩ ﺻﺤﻴﺢ ﻛﻤﺎ ﻗﺎﻝ ﺍﻟﺤﺎﻛﻢ،ﻭﻗﻮﻝ ﺍﻟﺘﺮﻣﺬﻱ ﻭﻳﻮﺳﻒ ﺑﻦ ﺳﻌﺪ ﺭﺟﻞ ﻣﺠﻬﻮﻝ ﺧﻄﺄ ﺑﻞ ﻫﻮ ﺛﻘﺔ ﻣﺸﻬﻮﺭ ﻭﻗﻴ�ﻞ  3/323( ﺷﻌﺐ ﺍﻹﻳﻤﺎﻥ 4572ﺡ)3/98ﻣﺠﻬﻮﻝ،ﺍﻟﻤﻌﺠﻢ ﺍﻟﻜﺒﻴﺮ 
ﺍﺣﺪ ﺭﻭﺍﻳﺔ ﺍﻟﻄﺒﺮﺍﻧﻲ ﻭﺍﻟﺤ�ﺎﻛﻢ ﺣﻴ�ﺚ ﻗ�ﺎﻻ ﻳﻮﺳ�ﻒ ﺑ�ﻦ ﻣ�ﺎﺯﻥ ﻗ�ﺎﻝ ﺃﺑ�ﻮ ﺣﺎﺗﻢ:ﻣﺸ�ﻬﻮﺭ. ﻗ�ﺎﻝ ﺍﻹﻣ�ﺎﻡ ﺍﻟﺘﺮﻣ�ﺬﻱ ﻫﻮ ﻳﻮﺳﻒ ﺑﻦ ﻣﺎﺯﻥ،ﻭﻓﺮﻕ ﺑﻴﻨﻬﻤﺎ ﺍﻟﺒﺨﺎﺭﻱ ﻭﻏﻴﺮﻩ ﻭﻣﻤﺎ ﻳﺪﻝ ﻋﻠﻰ ﺃﻧﻬﻤﺎ ﻭ
 ﺑﻪ--ﺣﺪﺛﻨﺎ ﻣﺤﻤﻮﺩ ﺑﻦ ﻏﻴﻼﻥ ﺣﺪﺛﻨﺎ ﺃﺑﻮ ﺩﺍﻭﺩ ﺍﻟﻄﻴﺎﻟﺴﻲ ﺣﺪﺛﻨﺎ ﺍﻟﻘﺎﺳﻢ ﺑﻦ ﺍﻟﻔﻀﻞ ﺍﻟﺤﺪﺍﻧﻲ ﻋﻦ ﻳﻮﺳﻒ ﺑﻦ ﺳﻌﺪ 
 ﻣﺮﺳﻞ ﻣﻨﻘﻄﻊ  193ﺃﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ ﻟﻠﻮﺍﺣﺪﻱ  01/2043ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ   (0182)
 ﻣﺮﺳﻞ ﺿﻌﻴﻒ 03/062ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ  (1182)
 (921/ 02ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﻁﺒﻲ ـ  )   (2182) 
 (905/ 3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(3182) 
 (584)
 
 
 ُﺳﻮَﺭﺓ ُﺍﻟﺰﻟﺰﻟﺔ
 
 
 ﴾ ۸َﻭَﻣﻦ ﻳَۡﻌَﻤۡﻞ ِﻣۡﺜﻘَﺎَﻝ َﺫﺭﱠ ٖﺓ َﺷّﺮٗ ﺍ ﻳََﺮﻩُۥ  ۷ِﻣۡﺜﻘَﺎَﻝ َﺫﺭﱠ ٍﺓ َﺧۡﻴٗﺮﺍ ﻳََﺮﻩُۥ  ﻓََﻤﻦ ﻳَۡﻌَﻤﻞ ۡ ﴿
 
 ﺍﻵﻳﺎﺕ. – ﴾ﻓﻤﻦ ﻳﻌﻤﻞ ﻣﺜﺎﻝ ﺫﺭﺓ  ﴿ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
،ﻛﺎﻥ ﴾ـﺎﻵﻳﺔﻭﻳﻄﻌﻤﻮﻥ ﺍﻟﻄﻌﺎﻡ ﻋﻠﻰ ﺣﺒﻪ ﴿:ﻟﻤﺎ ﻧﺰﻟﺖ:»ﻗﺎﻝ ﺑﻦ ﺟﺒﻴﺮ  ﻋﻦ ﺳﻌﻴﺪﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ   .5121
ﻭﻛﺎﻥ ﺁﺧﺮﻭﻥ ﻳﺮﻭﻥ ﺃﻧﻬﻢ ﻻ ﻳﻼﻣﻮﻥ ﻋﻠﻰ ،ﻲء ﺍﻟﻘﻠﻴﻞ ﺇﺫﺍ ﺃﻋﻄﻮﻩﻋﻠﻰ ﺍﻟﺸ ﺍﻟﻤﺴﻠﻤﻮﻥ ﻳﺮﻭﻥ ﺃﻧﻬﻢ ﻻ ﻳﺆﺟﺮﻭﻥ
ﻓﺄﻧﺰﻝ ،ﺍﻟﺬﻧﺐ ﺍﻟﻴﺴﻴﺮ ﺍﻟﻜﺬﺑﺔ ﻭﺍﻟﻨﻈﺮﺓ ﻭﺍﻟﻐﻴﺒﺔ ﻭﺃﺷﺒﺎﻩ ﺫﻟﻚ ﻭﻳﻘﻮﻟﻮﻥ: ﺇﻧﻤﺎ ﻭﻋﺪ ﷲ ﺍﻟﻨﺎﺭ ﻋﻠﻰ ﺍﻟﻜﺒﺎﺋﺮ
 .«﴾4182F3182﴿ ﴾ﺫﺭﺓ ﺷﺮﺍ ﻳﺮﻩﻘﺎﻝ ﺫﺭﺓ ﺧﻴﺮﺍ ًﻳﺮﻩ ﻭﻣﻦ ﻳﻌﻤﻞ ﻣﺜﻘﺎﻝ ﻓﻤﻦ ﻳﻌﻤﻞ ﻣﺜ﴿:ﷲ
 
 ]ﺗﻌﻠﻴﻖ[
 .﴾5182F4182﴿ﻦ ﻋﺒﺎﺱ ﻭﻗﺘﺎﺩﺓ. ﻭﻣﻜﻴﺔ ؛ ﻓﻲ ﻗﻮﻝ ﺍﺑﻦ ﻣﺴﻌﻮﺩ ﻭﻋﻄﺎء ﻭﺟﺎﺑﺮ. ﻭﻫﻲ ﺗﺴﻊ ﺁﻳﺎﺕﻓﻲ ﻗﻮﻝ ﺍﺑ،ﺳﻮﺭﺓ ﺍﻟﺰﻟﺰﻟﺔ ﻣﺪﻧﻴﺔ 
ﺟﻮﻫﺎ ﺟﻮ ﺍﻟﺴﻮﺭ ﺍﻟﻤﻜﻴﺔ ﻣﻦ ﺣﻴﺚ ﺍﻟﺘﻌﺮﺽ ﻷﻣﻮﺭ ﺍﻟﺰﻟﺰﻟﺔ ﻭﺍﻟﺒﻌﺚ ﻭﺍﻟﺤﺸﺮ ﻭﺍﻟﻨﺸﻮﺭ ﻭﻏﻴﺮ ﺫﻟﻚ ﻣﻦ ﺃﻣﻮﺭ ﺍﻟﺴﻮﺭ  :ﻗﻠﺖ 
 ﺍﻟﻤﻜﻴﺔ.
ﻏﻴﺮ ﺃﻥ ﷲ ﺗﻌﺎﻟﻰ ﻳﻌﻔﻮ ،ﺍﻟﺨﻴﺮ ﻭﺍﻟﺸﺮ ﻭﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺃﺛﺮﺍً ﻭﺍﺣﺪﺍً ﻭﻫﻮ ﻳﺪﻝ ﻋﻠﻰ ﺃﻥ ﺍﻹﻧﺴﺎﻥ ﻳﺠﺎﺯﻱ ﺑﻜﻞ ﺃﻋﻤﺎﻟﻪ ﻣﻦ 
ﻟﻜﻦ ﷲ ﻳﻐﻔﺮ ﻟﻤﻦ ﻳﺸﺎء ،ﻓﺄﺻﻞ ﺍﻟﻤﺴﺄﻟﺔ ﺃﻥ ﻣﻦ ﻳﻌﻤﻞ ﺧﻴﺮﺍً ﻳﺮﻩ ﻭﻣﻦ ﻳﻌﻤﻞ ﺷﺮﺍً ﻳﺮﻩ ﻟﺌﻼ ﻳﺘﻜﻞ ﺍﻟﻨﺎﺱ ﻓﻴﺘﺮﻛﻮﺍ ﺍﻷﻋﻤﺎﻝ.ﻭﻳﻐﻔﺮ ﻟﻤﻦ ﻳﺸﺎء
 ﺑﻔﻀﻠﻪ ﻭﻳﻌﺬﺏ ﻣﻦ ﻳﺸﺎء ﺑﻌﺪﻟﻪ. ﻧﺴﺄﻝ ﷲ ﺍﻟﻤﻐﻔﺮﺓ.
 
 ]ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺔ[
ﻭﻳﻠﻖ ﺟﺰﺍءﻩ ،ﻳﺠﺪﻩ ﻓﻲ ﺻﺤﻴﻔﺘﻪ ﻳﻮﻡ ﺍﻟﻔﻴﺎﻣﺔ،ﺃﻱ ﻓﻤﻦ ﻳﻔﻌﻞ ﻣﻦ ﺍﻟﺨﻴﺮ ﻭﺯﻥ ﺫﺭﺓ ﻣﻦ ﺍﻟﺘﺮﺍﺏ ﴾ﺫﺭﺓ ﺧﻴﺮﺍ ﻳﺮﻩ ﻘﺎﻝ ﻓﻤﻦ ﻳﻌﻤﻞ ﻣﺜ ﴿
ﻓﻜﻞ ﻭﺍﺣﺪ ﻣﻤﺎ ﻟﺼﻖ ﺑﻪ ﻣﻦ ،ﺛﻢ ﺭﻓﻌﺘﻬﺎ ﺍﻷﺭﺽﺇﺫﺍ ﻭﺿﻌﺖ ﺭﺍﺣﺘﻚ ﻋﻠﻰ  :ﺍﺑﻦ ﻋﺒﺎﺱﻗﺎﻝ ﻭ،ﺍﻟﺬﺭﺓ ﺃﺻﻐﺮ ﺍﻟﻨﻤﻞ :ﺍﻟﻜﻠﺒﻲﻗﺎﻝ ،ﻋﻠﻴﻪ
 .ﺍﻟﺘﺮﺍﺏ ﺫﺭﺓ
ﻭﻫﺬﺍ  :ﺍﻟﻘﺮﻁﺒﻲﻗﺎﻝ ،ﻭﻳﻠﻖ ﺟﺰﺍءﻩ ﻋﻠﻴﻪ،ﻳﺠﺪﻩ ﻛﺬﻟﻚ،ﻣﻦ ﺍﻟﺘﺎﺏﻭﺯﻥ ﺫﺭﺓ ،ﺃﻱ ﻭﻣﻦ ﻳﻔﻌﻞ ﻣﻦ ﺍﻟﺸﺮ ﴾ﺫﺭﺓ ﺷﺮﺍ ﻳﺮﻩ ﻘﺎﻝ ﻭﻣﻦ ﻳﻌﻤﻞ ﻣﺜ ﴿
 .﴾6182F5182﴿ ﴾ﺫﺭﺓ ﻘﺎﻝ ﺇﻥ ﷲ ﻻ ﻳﻈﻠﻢ ﻣﺜ ﴿ﻭﻫﻮ ﻣﺜﻞ ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ،ﻓﻲ ﺃﻧﻪ ﻻ ﻳﻐﻔﻞ ﻣﻦ ﻋﻤﻞ ﺇﺑﻦ ﺁﺩﻡ ﺻﻐﻴﺮﺓ ﻭﻻ ﻛﺒﻴﺮﺓ،ﻣﺜﻞ ﺿﺮﺑﻪ ﷲ ﺗﻌﺎﻟﻰ
 ﺍﻧﺘﻬﺖ ﺳﻮﺭﺓ ﺍﻟﺰﻟﺰﻟﺔ
 
 
 ُﺳﻮَﺭﺓ ُﺍﻟَﻌﺎِﺩﻳَﺎﺕ ِ
 
 
 ﴾۱َﻭٱۡﻟَﻌٰ ِﺪﻳَٰ ِﺖ َﺿۡﺒٗﺤﺎ  ﴿
 
  .﴾ﻭﺍﻟﻌﺎﺩﻳﺎﺕ ﺿﺒﺤﺎً  ﴿ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﺧﻴﻼً ﻭﻟﺒﺚ ﺷﻬﺮﺍً ﻻ  �ﺑﻌﺚ ﺭﺳﻮﻝ ﷲ  »ﻗﺎﻝ: ﻋﺒﺎﺱ  ﻋﻦ ﺍﺑﻦﺃﺧﺮﺝ ﺍﻟﺒﺰﺍﺭ ﻭﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﻭﺍﻟﺤﺎﻛﻢ  .6121
 .«﴾﴾7182F6182﴿ﻭﺍﻟﻌﺎﺩﻳﺎﺕ ﺿﺒﺤﺎً  ﴿:ﻓﻨﺰﻟﺖ،ﻳﺄﺗﻴﻪ ﻣﻨﻬﺎ ﺧﺒﺮ
 
 ]ﺗﻌﻠﻴﻖ[
ﺎﺱ ﻭﺃﻧﺲ ﺳﻮﺭﺓ ﺍﻟﻌﺎﺩﻳﺎﺕ ﻭﻫﻲ ﻣﻜﻴﺔ ؛ ﻓﻲ ﻗﻮﻝ ﺍﺑﻦ ﻣﺴﻌﻮﺩ ﻭﺟﺎﺑﺮ ﻭﺍﻟﺤﺴﻦ ﻭﻋﻜﺮﻣﺔ ﻭﻋﻄﺎء. ﻭﻣﺪﻧﻴﺔ ﻓﻲ ﻗﻮﻝ ﺍﺑﻦ ﻋﺒ 
 .﴾8182F7182﴿ﻭﻣﺎﻟﻚ ﻭﻗﺘﺎﺩﺓ
 ﻓﺎﻟ ﺗﻌﺎﻟﻰ ﺃﻗﺴﻢ ﺑﺎﻟﺨﻴﻞ ﺍﻟﺘﻲ ﻳﺠﺎﻫﺪ ﻋﻠﻴﻬﺎ ﻭﺍﻟﺠﻬﺎﺩ ﻟﻢ ﻳﺸﺮﻉ ﺇﻻ ﻓﻲ ﺍﻟﻤﺪﻳﻨﺔ.،ﻗﻠﺖ: ﻣﻄﻠﻊ ﺍﻟﺴﻮﺭﺓ ﻳﺪﻝ ﻋﻠﻰ ﺃﻧﻬﺎ ﻣﺪﻧﻴﺔ 
 .ﻭﻟﻜﻦ ﺍﻷﺛﺮ ﺿﻌﻴﻒ ﻭﻗﻮﻝ ﺍﻷﻛﺜﺮ ﺃﻧﻬﺎ ﻣﻜﻴﺔ،ﻭﺍﻷﺛﺮ ﺍﻟﻤﺬﻛﻮﺭ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ ﻳﺪﻝ ﻋﻠﻰ ﺃﻧﻬﺎ ﻣﺪﻧﻴﺔ ﻛﺬﻟﻚ 
ﻫﺬﺍ ﻭﺃﻥ ﻣﺎ ﺃﺧﺮﺟﻪ ﺍﻟﺒﺰﺍﺭ ﻭﻏﻴﺮﻩ ﻋﻦ ﺍﺑﻦ ﻋﺒﺎﺱ ﻣﻦ ﺃﻥ ﺭﺳﻮﻝ ّﷲ ﺻﻠّﻰ ّﷲ ﻋﻠﻴﻪ ﻭﺳﻠﻢ ﺑﻌﺚ ﺧﻴﻼ  :ﺍﻟﺸﻴﺦ ﻣﻼ ﺣﻮﻳﺶﻗﺎﻝ  
ﻭﺑﻌﺚ ﺍﻟﺴﺮﺍﻳﺎ ﻟﻢ ﻳﻜﻦ ،ﺗﻼﻫﺎ ﺣﻴﻨﺬﺍﻙ ﻷﻥ ﻫﺬﻩ ﺍﻟﺴﻮﺭﺓ ﻣﻜﻴﺔﻘﺎﻝ ﻭﻟﺒﺚ ﺷﻬﺮﺍ ﻻ ﻳﺄﺗﻴﻪ ﺧﺒﺮ ﻋﻨﻬﺎ ﻓﻨﺰﻟﺖ ﻫﺬﻩ ﺍﻟﺴﻮﺭﺓ ﻻ ﻗﻴﻤﺔ ﻟﻪ ﺇﻻ ﺃﻥ ﻳ
 .﴾9182F8182﴿ﺟﻬﺔ ﺍﻟﻨﺰﻭﻝ ﺃﻣﺎ ﺍﻟﺘﻼﻭﺓ ﻓﻨﻌﻢ ﻓﻲ ﺍﻟﻤﺪﻳﻨﺔ ﺑﻌﺪ ﺍﻟﻬﺠﺮﺓ ﻓﻼ ﻣﺠﺎﻝ ﻟﻠﻘﻮﻝ ﺑﺼﺤﺘﻪ ﻣﻦ
 _______________
 ﻓﻲ ﺇﺳﻨﺎﺩﻩ ﺍﺑﻦ ﻟﻬﻴﻌﺔ. 01/6543ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ   (4182)
 (641/ 02ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﻁﺒﻲ ـ  )(5182) 
 (415/ 3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(6182) 
 ﺍﻟﺤﺎﻛﻢ ﻭﻋﺰﺍﻩ ﺍﻟﻬﻴﺜﻤﻲ ﺇﻟﻰ ﺍﻟﺒﺰﺍﺭ ﻭﻗﺎﻝ:  ﻓﻴﻪ ﺣﻔﺺ ﺑﻦ ﺟﻤﻴﻊ ﺿﻌﻴﻒ ﻟﻢ ﺃﺟﺪﻩ ﻓﻲ ﺍﻟﻜﺘﺐ ﺍﻟﻤﺴﻨﺪﻩ ﻋﻨﺪ (7182)
 (351/ 02ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﻁﺒﻲ ـ  )(8182) 
 2831ﺍﻟﻤﻮﺿﻮﻉ: ﻋﻠﻰ ﺣﺴﺐ ﺗﺮﺗﻴﺐ ﺍﻟﻨﺰﻭﻝ ﺍﻟﻨﺎﺷﺮ: ﻣﻄﺒﻌﺔ ﺍﻟﺘﺮﻗﻰ ﻣﻜﺎﻥ ﺍﻟﻄﺒﻊ: ﺩﻣﺸﻖ ﺳﻨﺔ ﺍﻟﻄﺒﻊ:  ﺍﻟﻤﺆﻟﻒ: ﻣﻼ ﺣﻮﻳﺶ ﺁﻝ ﻏﺎﺯﻯ ﻋﺒﺪ ﺍﻟﻘﺎﺩﺭ( 761/ 1ﺑﻴﺎﻥ ﺍﻟﻤﻌﺎﻧﻲ ـ  )(9182) 
 
 (684)
ﻣﺪﻧﻴﺔ ﻓﺈﻥ ﷲ  ﺃﻭﻭﻫﺬﺍ ﺍﻟﻘﺴﻢ ﻻ ﻳﺪﻝ ﻋﻠﻰ ﻛﻮﻧﻬﺎ ﻣﻜﻴﺔ ،ﻓﺎﻟﺮﺍﺟﺢ ﺃﻥ ﷲ ﺗﻌﺎﻟﻰ ﺃﻗﺴﻢ ﺑﺎﻟﻌﺎﺩﻳﺎﺕ ﻭﻫﻲ ﺍﻟﺨﻴﻞ ﺍﻟﺘﻲ ﻳﺠﺎﻫﺪ ﻋﻠﻴﻬﺎ 
 ﺗﻌﺎﻟﻰ ﻳﻌﻠﻢ ﺃﻧﻪ ﺳﻴﻔﺮﺽ ﺍﻟﺠﻬﺎﺩ ﻓﻲ ﺍﻟﻤﺪﻳﻨﺔ ﻭﻳﻤﻜﻦ ﺃﻥ ﻳﻘﺴﻢ ﺑﺎﻟﺨﻴﻞ ﺍﻟﺘﻲ ﻳﺠﺎﻫﺪ ﻋﻠﻴﻬﺎ ﻓﻲ ﻣﻜﺔ ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ.
 
 ﴾ﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺎﺕﺗﻔﺴ﴿
ﺍﺑﻦ ﻗﺎﻝ ،ﻳﺴﻤﻊ ﻷﻧﻔﺎﺳﻬﺎ ﺻﻮﺕ ﺟﻬﻴﺮ ﻫﻮ ﺍﻟﻀﺒﺢ،ﺃﻱ ﺃﻗﺴﻢ ﺑﺨﻴﻞ ﺍﻟﻤﺠﺎﻫﺪﻳﻦ ﺍﻟﻤﺴﺮﻋﺎﺕ ﻓﻲ ﺍﻟﻜﺮ ﻋﻠﻰ ﺍﻟﻌﺪﻭ ﴾ﻭﺍﻟﻌﺎﺩﻳﺎﺕ ﺿﺒﺤﺎ  ﴿
ﺃﻗﺴﻢ ﺳﺒﺤﺎﻧﻪ ﺑﺨﻴﻞ ﺍﻟﻐﺰﺍﺓ ﺍﻟﺘﻲ ﺗﻌﺪﻭ ﻧﺤﻮ ﺍﻟﻌﺪﻭﻩ ﻭﺗﻀﺒﺢ ﺿﺒﺤﺎ  :ﺃﺑﻮ ﺍﻟﺴﻌﻮﺩﻗﺎﻝ ،ﺃﺥ ﻓﺬﻟﻚ ﺿﺒﺤﻬﺎ،ﺃﺥ ﻗﺎﻟﺖ:ﺍﻟﺨﻴﻞ ﺇﺫﺍ ﻋﺪﺕ  :ﻋﺒﺎﺱ
 .ﻋﻨﺪ ﻋﺪﻭﻫﺎ ﻭﻫﻮ ﺻﻮﺕ ﺃﻧﻔﺎﺳﻬﺎ
 .ﻣﻦ ﺷﺪﺓ ﺍﻟﺠﺮﻱ،ﺑﻮﻗﻊ ﺣﻮﺍﻓﺮﻫﺎ ﻋﻠﻰ ﺍﻟﺤﺠﺎﺭﺓ ﺍﻷﺭﺽﺃﻱ ﻓﺎﻟﺨﻴﻞ ﺍﻟﺘﻲ ﺗﺨﺮﺝ ﺷﺮﺭ ﺍﻟﻨﺎﺭ ﻣﻦ  ﴾ﻓﺎﻟﻤﻮﺭﻳﺎﺕ ﻗﺪﺣﺎ  ﴿
ﻫﺬﺍ ﻫﻮ ﺍﻟﻤﻌﺘﺎﺩ ﻓﻲ  :ﺍﻷﻟﻮﺳﻲﻗﺎﻝ ،ﺃﻱ ﻓﺎﻟﺨﻴﻞ ﺍﻟﺘﻲ ﺗﻐﻴﺮ ﻋﻠﻰ ﺍﻟﻌﺪﻭ ﻭﻗﺖ ﺍﻟﺼﺒﺎﺡ ﻗﺒﻞ ﻁﻠﻮﻉ ﺍﻟﺸﻤﺲ ﴾ﻓﺎﻟﻤﻐﻴﺮﺍﺕ ﺻﺒﺤﺎ  ﴿
 .ﻭﻳﻬﺠﻤﻮﻥ ﺻﺒﺎﺣﺎ ﻟﻴﺮﻭﺍ ﻣﺎ ﻳﺄﺗﻮﻥ ﻭﻣﺎ ﻳﺬﺭﻭﻥ،ﻌﺪﻭﻛﺎﻧﻮﺍ ﻳﻌﺪﻭﻥ ﻟﻴﻼ ﻟﺌﻼ ﻳﺸﻌﺮ ﺑﻬﻢ ﺍﻟ،ﺍﻟﻐﺎﺭﺍﺕ
 .ﻓﻲ ﺍﻟﻤﻮﺿﻊ ﺍﻟﺬﻱ ﺃﺛﺮﻥ ﺑﻪ،ﺃﻱ ﻓﺄﺛﺎﺭﺕ ﺍﻟﺨﻴﻞ ﺍﻟﻐﺒﺎﺭ ﺍﻟﻜﺜﻴﻒ ﻟﺸﺪﺓ ﺍﻟﻌﺪﻭ ﴾ﻓﺄﺛﺮﻥ ﺑﻪ ﻧﻘﻌﺎ  ﴿
. ﺃﻗﺴﻢ ﺳﺒﺤﺎﻧﻪ ﻭﺗﻌﺎﻟﻰ ﺑﺄﻗﺴﺎﻡ ﺛﻼﺛﺔ ﻋﻠﻰ ﺃﻣﻮﺭ .ﻭﺃﺻﺒﺤﻦ ﻭﺳﻂ ﺍﻟﻤﻌﺮﻛﺔ،ﺃﻱ ﻓﺘﻮﺳﻄﻦ ﺑﻪ ﺟﻤﻮﻉ ﺍﻷﻋﺪﺍء ﴾ﻓﻮﺳﻄﻦ ﺑﻪ ﺟﻤﻌﺎ  ﴿
ﻭﺗﻐﻴﺮ ﻋﻠﻰ ﺍﻷﻋﺪﺍء ،ﻭﺗﻘﺪﺡ ﺍﻟﻨﺎﺭ ﺑﺤﻮﺍﻓﺮﻫﺎ،ﺍﻟﺘﻲ ﺗﺴﺮﻉ ﻋﻠﻰ ﺃﻋﺪﺍء ﷲ،ﻓﻲ ﺳﺒﻴﻞ ﷲ،ﻭﻫﻮ ﺧﻴﻞ ﺍﻟﻤﺠﺎﻫﺪﻳﻦ،ﺗﻌﻈﻴﻤﺎ ﻟﻠﻤﻘﺴﻢ ﺑﻪ،ﺛﻼﺛﺔ
 .﴾0282F9182﴿ﻭﺗﺘﻮﺳﻂ ﺍﻟﻌﺪﻭ ﻓﺘﺼﻴﺒﻪ ﺑﺎﻟﺮﻋﺐ ﻭﺍﻟﻔﺰﻉ ،ﻓﺘﺜﻴﺮ ﺍﻟﻐﺒﺎﺭ،ﻭﻗﺖ ﺍﻟﺼﺒﺎﺡ
 ﺍﻧﺘﻬﺖ ﺳﻮﺭﺓ ﺍﻟﻌﺎﺩﻳﺎﺕ
 
 
 ُﺳﻮَﺭﺓ ُﺍﻟﺘﱠَﻜﺎﺛُﺮ ِ
 
 
 ﴾ ٤ﺛُﻢﱠ َﻛﻼﱠ َﺳۡﻮَﻑ ﺗَۡﻌﻠَُﻤﻮَﻥ  ۳َﻛﻼﱠ َﺳۡﻮَﻑ ﺗَۡﻌﻠَُﻤﻮَﻥ  ۲ﺎﺑَِﺮ َﺣﺘﱠٰﻰ ُﺯۡﺭﺗُُﻢ ٱۡﻟَﻤﻘَ  ۱ﺃَۡﻟﻬَٰٮُﻜُﻢ ٱﻟﺘﱠَﻜﺎﺛُُﺮ  ﴿
 
 ﺍﻵﻳﺎﺕ. – ﴾ﺃﻟﻬﺎﻛﻢ ﺍﻟﺘﻜﺎﺛﺮ ﴿ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﻧﺰﻟﺖ ﻓﻲ ﻗﺒﻴﻠﺘﻴﻦ ﻣﻦ ﺍﻷﻧﺼﺎﺭ ﻓﻲ ﺑﻨﻲ ﺣﺎﺭﺛﺔ ﻭﺑﻨﻲ  »: ﻗﺎﻝﺑﺮﻳﺪﺓ  ﻋﻦ ﺍﺑﻦﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ  .7121
ﺗﻔﺎﺧﺮﻭﺍ ،ﺍﻵﺧﺮﻭﻥ ﻣﺜﻞ ﺫﻟﻚﻗﺎﻝ ﻭ:ﻓﻴﻜﻢ ﻣﺜﻞ ﻓﻼﻥ ﻭﻓﻼﻥ :ﺇﺣﺪﺍﻫﻤﺎﻘﺎﻟﺖ ﻓ،ﺍﻟﺤﺎﺭﺙ، ﺗﻔﺎﺧﺮﻭﺍ ﻭﺗﻜﺎﺛﺮﻭﺍ
ﻓﻴﻜﻢ ﻣﺜﻞ ﻓﻼﻥ ﻭﻣﺜﻞ ﻓﻼﻥ  :ﻓﺠﻌﻠﺖ ﺇﺣﺪﻯ ﺍﻟﻄﺎﺋﻔﺘﻴﻦ ﺗﻘﻮﻝ،ﺍﻧﻄﻠﻘﻮﺍ ﺑﻨﺎ ﺇﻟﻰ ﺍﻟﻘﺒﻮﺭ: ﻗﺎﻟﻮﺍﺑﺎﻷﺣﻴﺎء ﺛﻢ 
 .«﴾﴾1282F0282﴿ﺇﻟﻬﺎﻛﻢ ﺍﻟﺘﻜﺎﺛﺮ ﺣﺘﻰ ﺯﺭﺗﻢ ﺍﻟﻤﻘﺎﺑﺮ ﴿:ﻓﺄﻧﺰﻝ ﷲ،ﻭﺗﻘﻮﻝ ﺍﻷﺧﺮﻯ ﻣﺜﻞ ﺫﻟﻚ،ﻳﺸﻴﺮﻭﻥ ﺇﻟﻰ ﺍﻟﻘﺒﺮ
 ﴿:ﺇﻟﻰ ﴾ﺃﻟﻬﺎﻛﻢ ﺍﻟﺘﻜﺎﺛﺮ  ﴿:ﻋﺬﺍﺏ ﺍﻟﻘﺒﺮ ﺣﺘﻰ ﻧﺰﻟﺖ ﻛﻨﺎ ﻧﺸﻚ ﻓﻲ »: ﻗﺎﻝ ﻋﻦ ﻋﻠﻲﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮ   ]ﻙ[ .8121
  .«﴾2282F1282﴿ﻓﻲ ﻋﺬﺍﺏ ﺍﻟﻘﺒﺮ  ﴾ﺛﻢ ﻛﻼ ﺳﻮﻑ ﺗﻌﻠﻤﻮﻥ 
 
 ]ﺗﻌﻠﻴﻖ[
ﺍﻹﻣﺎﻡ ﺍﻟﻘﺮﻁﺒﻲ ﻋﻦ ﺍﻹﻣﺎﻡ ﺍﻟﺒﺨﺎﺭﻱ ﺃﻧﻬﺎ ﻣﺪﻧﻴﺔ، ﻟﻜﻦ ﺃﺟﻮﺍءﻭﻫﺎ ﺃﺟﻮﺍء ﺍﻟﻤﻜﻲ  ﻭﺫﻛﺮ .ﺳﻮﺭﺓ ﺍﻟﺘﻜﺎﺛﺮ ﻣﻜﻴﺔ ﻓﻲ ﻗﻮﻝ ﺍﻟﺠﻤﻴﻊ 
 ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ.
ﺛﻢ ﺗﻔﺎﺧﺮﺗﺎ ﺑﺎﻷﻣﻮﺍﺕ ﻓﻨﺰﻟﺖ ﺍﻵﻳﺔ ﻣﺒﻴﻨﺔ ﺃﻥ ﻣﺎ ﺳﻴﺄﺗﻲ ،ﻟﺖ ﻓﻲ ﻗﺒﻴﻠﺘﻴﻦ ﺗﻔﺎﺧﺮﺗﺎ ﺑﺎﻷﺣﻴﺎءﻭﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺃﺛﺮﻳﻦ ﺃﺣﺪﻫﻤﺎ ﺃﻧﻬﺎ ﻧﺰ 
ُﺧﻄﺒﺔ ﻣﺎ ﺳﻤﻌﺖ  �ﺧﻄﺐ ﺍﻟﻨﺒﻲ : ﻗﺎﻝﻭﻣﻨﻪ ﻣﺎ ﺭﺍﻭﺍﻩ ﺍﻟﺒﺨﺎﺭﻱ ﻋﻦ ﺃﻧﺲ ﺑﻦ ﻣﺎﻟﻚ .ﻣﻦ ﺍﻷﻫﻮﺍﻝ ﺃﻋﻈﻢ ﻣﻦ ﺗﻔﺎﺧﺮﻫﻢ ﺑﺎﻷﺣﻴﺎء ﻭﺍﻷﻣﻮﺍﺕ
 .﴾3282F2282﴿ﻭﺟﻮﻫﻬﻢ ﻟﻬﻢ ﺣﻨﻴﻦ �ﻓﻐﻄّﻰ ﺃﺻﺤﺎﺏ ﺭﺳﻮﻝ ﷲ : ﻗﺎﻝ"ﻟﻮ ﺗﻌﻠﻤﻮﻥ ﻣﺎ ﺃﻋﻠﻢ ﻟﻀﺤﻜﺘﻢ ﻗﻠﻴﻼ ﻭﻟﺒﻜﻴﺘﻢ ﻛﺜﻴًﺮﺍ" ﻗﺎﻝ ﻣﺜﻠﻬﺎ ﻗﻂ، 
ﺃﻣﺎ ﺍﻷﺛﺮ ﺍﻟﺜﺎﻧﻲ ﺍﻟﺬﻱ ﺫﻛﺮﻩ ﺍﻟﻤﺆﻟﻒ ﻓﻬﻮ ﻳﺪﻝ ﻋﻠﻰ ﺃﻥ ﺍﻵﻳﺎﺕ ﻧﺰﻟﺖ ﻓﻲ ﺇﺛﺒﺎﺕ ﻋﺬﺍﺏ ﺍﻟﻘﺒﺮ ﻭﻋﺬﺍﺏ ﺍﻟﻘﺒﺮ ﻭﻧﻌﻴﻤﻪ ﺛﺎﺑﺖ  
 ﻭﺃﻣﺎ ﺍﻷﺛﺮ ﻓﺈﺳﻨﺎﺩﻩ ﺿﻌﻴﻒ.،ﺑﺎﻟﻜﺘﺎﺏ ﻭﺍﻟﺴﻨﺔ
ﻭﻫﺬﺍ ﺑﻌﻴﺪ ،﴾4282F3282﴿ﻦ ﺍﻟﻴﻬﻮﺩ ﺗﻔﺎﺧﺮﺗﺎ ﻛﻤﺎ ﺗﻔﺎﺧﺮ ﺍﻟﻤﺸﺮﻛﻮﻥﻭﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻟﻬﺎ ﻣﺎ ﺭﻭﺍﻩ ﺍﻹﻣﺎﻡ ﺍﻟﻮﺍﺣﺪﻱ ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﻗﺒﻴﻠﺘﻴﻦ ﻣ 
 ﻟﻜﻮﻥ ﺍﻵﻳﺎﺕ ﻣﻜﻴﺔ ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ.
 
 ﴾ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺎﺕ﴿
 .ﻭﻋﻦ ﺍﻻﺳﺘﻌﺪﺍﺩ ﻟﻶﺧﺮﺓ،ﺃﻱ ﺷﻐﻠﻜﻢ ﺃﻳﻬﺎ ﺍﻟﻨﺎﺱ ﺍﻟﺘﻔﺎﺧﺮ ﺑﺎﻷﻣﻮﺍﻝ ﻭﺍﻷﻭﻻﺩ ﻭﺍﻷﺣﺴﺎﺏ ﻋﻦ ﻁﺎﻋﺔ ﷲ ﴾ﺃﻟﻬﺎﻛﻢ ﺍﻟﺘﻜﺎﺛﺮ  ﴿
ﺍﻟﻤﻌﻨﻰ ﺷﻐﻠﻜﻢ  :ﺍﻟﻘﺮﻁﺒﻲﻗﺎﻝ ،ﻭﺍﻟﺠﻤﻠﺔ ﺧﺒﺮ ﻳﺮﺍﺩ ﺑﻪ ﺍﻟﻮﻋﻆ ﻭﺍﻟﺘﻮﺑﻴﺦ،ﻭﺩﻓﻨﺘﻢ ﻓﻲ ﺍﻟﻤﻘﺎﺑﺮ،ﺃﻱ ﺣﺘﻰ ﺃﺩﺭﻛﻜﻢ ﺍﻟﻤﻮﺕ ﴾ﺣﺘﻰ ﺯﺭﺗﻢ ﺍﻟﻤﻘﺎﺑﺮ  ﴿
ﺷﻐﻠﻜﻢ ﺣﺐ ﺍﻟﺪﻧﻴﺎ ﻭﻧﻌﻴﻤﻬﺎ  :ﻳﻘﻮﻝ ﺗﻌﺎﻟﻰ :ﺍﺑﻦ ﻛﺜﻴﺮﻗﺎﻝ ﻭ ﴿ﺣﺘﻰ ﻣﺘﻢ ﻭﺩﻓﻨﺘﻢ ﻓﻲ ﺍﻟﻤﻘﺎﺑﺮ ،ﺍﻟﻤﺒﺎﻫﺎﺓ ﺑﻜﺜﺮﺓ ﺍﻟﻤﺎﻝ ﻭﺍﻷﻭﻻﺩ ﻋﻦ ﻁﺎﻋﺔ ﷲ
 .ﻭﺯﺭﺗﻢ ﺍﻟﻤﻘﺎﺑﺮ ﻭﺻﺮﺗﻢ ﻣﻦ ﺃﻫﻠﻬﺎ،ﻢ ﺍﻟﻤﻮﺕﻭﺗﻤﺎﺩﻯ ﺑﻜﻢ ﺫﻟﻚ ﺣﺘﻰ ﺟﺎءﻛ،ﻋﻦ ﻁﻠﺐ ﺍﻵﺧﺮﺓ ﻭﺍﺑﺘﻐﺎﺋﻬﺎ،ﻭﺯﻫﺮﺗﻬﺎ
 ___________________
 ﻫـ
 (515/ 3ﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )ﺻﻔﻮﺓ ﺍﻟﺘ(0282) 
 ﻓﻲ ﺇﺳﻨﺎﺩﻩ ﺻﺎﻟﺢ ﺑﻦ ﺣﺒﺎﻥ ﺿﻌﻴﻒ ﻭﺍﻟﺨﺒﺮ ﻣﺮﺳﻞ 01/9543ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ   (1282)
 ﻓﻲ ﺇﺳﻨﺎﺩﻩ ﺣﺠﺎﺝ ﺑﻦ ﺃﺭﻁﺄﺓ ﻛﺜﻴﺮ ﺍﻟﺨﻄﺄ ﻭﺍﻟﺘﺪﻟﻴﺲ 03/482ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ  (2282)
 (86/ 6ﺻﺤﻴﺢ ﺍﻟﺒﺨﺎﺭﻱ )(3282) 
 (503ﺃﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ ﻟﻠﻮﺍﺣﺪﻱ ) (4282) 
 (784)
 
ﻓﺴﻮﻑ ﺗﻌﻠﻤﻮﻥ ﻋﺎﻗﺒﺔ ،ﻭﺍﻧﺰﺟﺮﻭﺍ ﻋﻦ ﺍﻹﺷﺘﻐﺎﻝ ﺑﻤﺎ ﻻ ﻳﻨﻔﻊ ﻭﻻ ﻳﻔﻴﺪ،ﺯﺟﺰ ﻭﺗﻬﺪﻳﺪ ﺃﻱ ﺍﺭﺗﺪﻋﻮﺍ ﺃﻳﻬﺎ ﺍﻟﻨﺎﺱ ﴾ﻛﻼ ﺳﻮﻑ ﺗﻌﻠﻤﻮﻥ  ﴿
 .؟ﻭﺇﺷﻐﺎﻟﻜﻢ ﺑﺎﻟﻔﺎﻧﻲ ﻋﻦ ﺍﻟﺒﺎﻓﻲ،ﻭﺗﻔﺮﻳﻄﻜﻢ ﻓﻲ ﺟﻨﺐ ﷲ،ﺟﻬﻠﻜﻢ
ﺇﺫﺍ ﻧﺰﻝ ﺑﻜﻢ ،ﻭﺍﻟﺘﻬﺪﻳﺪ ﺃﻱ ﺳﻮﻑ ﺗﻌﻠﻤﻮﻥ ﻋﺎﻗﺒﺔ ﺗﻜﺎﺛﺮﻛﻢ ﻭﺗﻔﺎﺧﺮﻛﻢ ﺯﻳﺎﺩﺓ ﻓﻲ ﺍﻟﺰﺟﺮ،ﻭﻋﻴﺪ ﺇﺛﺮ ﻭﻋﻴﺪ ﴾ﺛﻢ ﻛﻼ ﺳﻮﻑ ﺗﻌﻠﻤﻮﻥ  ﴿
ﺃﻱ  ﴾ﺛﻢ ﻛﻼ ﺳﻮﻑ ﺗﻌﻠﻤﻮﻥ ﴿ﻣﺎ ﻳﻨﺰﻝ ﺑﻜﻢ ﻣﻦ ﺍﻟﻌﺬﺍﺏ ﻓﻲ ﺍﻟﻘﺒﺮ  ﴾ﻛﻼ ﺳﻮﻑ ﺗﻌﻠﻤﻮﻥ ﴿ :ﺍﺑﻦ ﻋﺒﺎﺱﻗﺎﻝ ،ﻭﻋﺎﻧﻴﺘﻢ ﺃﻫﻮﺍﻟﻪ ﻭﺷﺪﺍﺋﺪﻩ،ﺍﻟﻤﻮﺕ
 .ﻓﻲ ﺍﻵﺧﺮﺓ ﺇﺫﺍ ﺣﻞ ﺑﻜﻢ ﺍﻟﻌﺬﺍﺏ
ﻣﺤﺬﻭﻑ  [ﻟﻮ ]ﻭﺟﻮﺍﺏ ،ﺍﻟﺬﻱ ﻻ ﺷﻚ ﻓﻴﻪ ﻭﻻ ﺍﻣﺘﺮﺍء،ﻋﻠﻤﺘﻢ ﺍﻟﻌﻠﻢ ﺍﻟﺤﻘﻴﻘﻲ ﺃﻱ ﺍﺭﺗﺪﻋﻮﺍ ﻭﺍﻧﺰﺟﺮﻭﺍ ﻓﻠﻮ ﴾ﻛﻼ ﻟﻮ ﺗﻌﻠﻤﻮﻥ ﻋﻠﻢ ﺍﻟﻴﻘﻴﻦ  ﴿
ﻛﻤﺎ  ؟ﻭﻟﻤﺎ ﺧﺪﻋﺘﻢ ﺑﻨﻌﻴﻢ ﺍﻟﺪﻧﻴﺎ ﻋﻦ ﺃﻫﻮﺍﻝ ﺍﻵﺧﺮﺓ ﻭﺷﺪﺍﺋﺪﻫﺎ،ﻟﻤﺎ ﺃﻟﻬﺎﻛﻢ ﺍﻟﺘﻜﺎﺛﺮ ﺑﺎﻟﺪﻧﻴﺎ ﻋﻦ ﻁﺎﻋﺔ ﺍﻟﻪ،ﻟﻘﺼﺪ ﺍﻟﺘﻬﻮﻳﻞ ﺃﻱ ﻟﻮ ﻋﺮﻓﺘﻢ ﺫﻟﻚ
ﻟﻮ ﺗﻌﻠﻤﻮﻥ  :ﻣﺤﺬﻭﻑ ﺗﻘﺪﻳﺮﻩ [ﻟﻮ  ]ﻭﺟﻮﺍﺏ  :ﻟﺘﺴﻬﻴﻞﻓﻲ ﺍﻗﺎﻝ ،" ﻟﻮﺗﻌﻠﻤﻮﻥ ﻣﺎ ﺃﻋﻠﻢ ﻟﻀﺤﻜﺘﻢ ﻗﻠﻴﻼ ﻭﻟﺒﻜﻴﺘﻢ ﻛﺜﻴﺮﺍ " ﺍﻟﺤﺪﻳﺚ �ﻗﺎﻝ 
ﻭﻟﻮ ﺗﺮﻯ ﺇﺫ ﻭﻗﻔﻮﺍ ﻋﻠﻰ  ﴿ﻓﻴﻘﺪﺭ ﺍﻟﺴﺎﻣﻊ ﺃﻋﻈﻢ ﻣﺎ ﻳﺨﻄﺮ ﺑﺒﺎﻟﻪ ﻛﻘﻮﻟﻪ ﺗﻌﺎﻟﻰ ،ﻭﺇﻧﻤﺎ ﺣﺬﻑ ﻟﻘﺼﺪ ﺍﻟﺘﻬﻮﻳﻞ،ﻻﺯﺩﺟﺮﺗﻢ ﻭﺍﺳﺘﻌﺪﺩﺗﻢ ﻟﻶﺧﺮﺓ
  ﴾ﺍﻟﻨﺎﺭ 
ﻭﺷﺪﺩ ،ﺃﻛﺪ ﺑﻪ ﺍﻟﻮﻋﻴﺪ،ﺏ ﻗﺴﻢ ﻣﻀﻤﺮﻫﺬﺍ ﺟﻮﺍ :ﺍﻷﻟﻮﺳﻲﻗﺎﻝ ،ﻋﻴﺎﻧﺎ ﻭﻳﻘﻴﻨﺎ،ﺃﻱ ﺃﻗﺴﻢ ﻭﺃﻭﻛﺪ ﺑﺄﻧﻜﻢ ﺳﺘﺸﺎﻫﺪﻭﻥ ﺍﻟﺠﺤﻴﻢ ﴾ﻟﺘﺮﻭﻥ ﺍﻟﺠﺤﻴﻢ  ﴿
 .ﻭﺃﻭﺿﺢ ﺑﻪ ﻣﺎ ﺃﻧﺬﺭﻭﻩ ﺑﻌﺪ ﺇﺑﻬﺎﻣﻪ ﺗﻔﺨﻴﻤﺎ ﺃﻱ ﻭﷲ ﻟﺘﺮﻭﻥ ﺍﻟﺠﺤﻴﻢ،ﺑﻪ ﺍﻟﺘﻬﺪﻳﺪ
ﻧﻔﻴﺎ ﻟﺘﻮﻫﻢ  ﴾ﻋﻴﻦ ﺍﻟﻴﻘﻴﻦ  ﴿ﺯﺍﺩ ﺍﻟﺘﻮﻛﻴﺪ ﺑﻘﻮﻟﻪ  :ﻓﻲ ﺍﻟﺒﺤﺮﻗﺎﻝ ،ﺃﻱ ﺛﻢ ﻟﺘﺮﻭﻧﻬﺎ ﺭﺅﻳﺔ ﺣﻘﻴﻘﺔ ﺑﺎﻟﻤﺸﺎﻫﺪﺓ ﺍﻟﻌﻴﻨﻴﺔ ﴾ﺛﻢ ﻟﺘﺮﻭﻧﻬﺎ ﻋﻴﻦ ﺍﻟﻴﻘﻴﻦ  ﴿
 .ﺍﻟﻤﺠﺎﺯ ﻓﻲ ﺍﻟﺮﺅﻳﺔ ﺍﻷﻭﻟﻰ
ﻭﺳﺎﺋﺮ ﻣﺎ ﻳﺘﻠﺬﺫ ﺑﻪ ﻣﻦ ،ﻣﻦ ﺍﻷﻣﻦ ﻭﺍﻟﺼﺤﺔ،ﺃﻱ ﺛﻢ ﻟﺘﺴﺄﻟﻦ ﻓﻲ ﺍﻵﺧﺮﺓ ﻋﻦ ﻧﻌﻴﻢ ﺍﻟﺪﻧﻴﺎ ﴾ﻢ ﻟﺘﺴﺄﻟﻦ ﻳﻮﻣﺌﺬ ﻋﻦ ﺍﻟﻨﻌﻴﻢ ﺛ ﴿
 .﴾5282F4282﴿ﺍﻟﻠﻬﻢ ﺃﺭﺯﻗﻨﺎ ﺷﻜﺮ ﻧﻌﻤﻚ ﻳﺎ ﺭﺏ ﺍﻟﻌﺎﻟﻤﻴﻦ،ﻭﻣﻔﺮﺵ،ﻭﻣﺮﻛﺐ،ﻭﻣﺸﺮﺏ،ﻣﻄﻌﻢ
 ﺍﻧﺘﻬﺖ ﺳﻮﺭﺓ ﺍﻟﺘﻜﺎﺛﺮ
 
 
 ُﺳﻮَﺭﺓ ُﺍﻟﻬَُﻤَﺰﺓ ِ
 
 
 ﴾  ۱َﻭۡﻳٞﻞ ﻟﱢُﻜﻞﱢ ﻫَُﻤَﺰٖﺓ ﻟﱡَﻤَﺰٍﺓ  ﴿
 
  .﴾ﻭﻳﻞ ﻟﻜﻞ ﻫﻤﺰﺓ ﻟﻤﺰﺓ ﴿ :ﺗﻌﺎﻟﻰﻗﻮﻟﻪ 
ﻧﺰﻟﺖ ﻓﻲ  ﴾ﻭﻳﻞ ﻟﻜﻞ ﻫﻤﺰﺓ  ﴿:ﻣﺎ ﺯﻟﻨﺎ ﻧﺴﻤﻊ ﺃﻥ  :» ﻗﺎﻻﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﻋﻨﻌﺜﻤﺎﻥ ﻭﺍﺑﻦ ﻋﻤﺮ  ]ﻙ[ .9121
 .«﴾6282F5282﴿ﺃﺑﻲ ﺑﻦ ﺧﻠﻒ
 .«﴾7282F6282﴿ﻧﺰﻟﺖ ﻓﻲ ﺍﻷﺧﻨﺲ ﺑﻦ ﺷﺮﻳﻖ »: ﻗﺎﻝ ﻋﻦ ﺍﻟﺴﺪﻱﻭﺃﺧﺮﺝ  ]ﻙ[ .0221
 .«﴾8282F7282﴿ﻲﻧﺰﻟﺖ ﻓﻲ ﺟﻤﻴﻞ ﺑﻦ ﻋﺎﻣﺮ ﺍﻟﺠﻤﺤ »: ﻗﺎﻝﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮ ﻋﻨﺮﺟﻞ ﻣﻦ ﺃﻫﻞ ﺍﻟﺮﻗﺔ  .1221
ﻫﻤﺰﻩ  �ﻛﺎﻥ ﺃﻣﻴﺔ ﺑﻦ ﺧﻠﻒ ﺇﺫﺍ ﺭﺃﻯ ﺭﺳﻮﻝ ﷲ  :»ﻗﺎﻝ ﺇﺳﺤﺎﻕ  ﻋﻦ ﺍﺑﻦﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺍﻟﻤﻨﺬﺭ  .2221
 .«﴾9282F8282﴿ﺍﻟﺴﻮﺭﺓ ﻛﻠﻬﺎ ﴾ﻭﻳﻞ ﻟﻜﻞ ﻫﻤﺰﺓ ﻟﻤﺰﺓ  ﴿:ﻓﺄﻧﺰﻝ ﷲ،ﻭﻟﻤﺰﻩ
 
 ]ﺗﻌﻠﻴﻖ[
 ﺳﻮﺭﺓ ﺍﻟﻬﻤﺰﺓ ﻣﻜﻴﺔ ﺑﺈﺟﻤﺎﻉ، ﻭﻗﺪ ﺗﺤﺪﺛﺖ ﻋﻦ ﺍﻟﺬﻳﻦ ﻳﻠﻤﺰﻭﻥ ﻭﻳﻬﻤﺰﻭﻥ ﺍﻟﻨﺎﺱ ﻭﻣﺎ ﺃﻋﺪ ﷲ ﻟﻬﻢ ﻣﻦ ﺍﻟﻌﺬﺍﺏ ﻭﺍﻟﻮﻳﻞ. 
 .ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﻋﺪﺓ ﺁﺛﺎﺭ ﺗﺪﻝ ﻋﻠﻰ ﺃﻥ ﺍﻵﻳﺎﺕ ﻧﺰﻟﺖ ﻓﻲ ﺭﺟﺎﻝ ﺑﺄﻋﻴﻨﻬﻢﻭﻗﺪ  
ﻭﻗﻴﻞ ﺃﺑﻲ ﺑﻦ ﺧﻠﻒ، ﻭﻓﻲ ﻏﻴﺮ ﻣﺎ ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺍﻟﻮﻟﻴﺪ ﺑﻦ ﺍﻟﻤﻐﻴﺮﺓ ﻛﺎﻥ ،ﻭﻗﻴﻞ ﺟﻤﻴﻞ ﺑﻦ ﻋﺎﻣﺮ ﺍﻟﺠﻤﺤﻲ،ﻓﻘﻴﻞ ﻓﻲ ﺃﻣﻴﺔ ﺑﻦ ﺧﻠﻖ 
ﻓﻴﻤﻦ ﻫﺬﻩ ﺻﻔﺘﻪ ﻫﻤﺎﺯ ﻟﻤﺎﺯ ﻭﻫﻮ ﻗﻮﻝ ﻭﻗﻴﻞ ﻟﻢ ﺗﻨﺰﻝ ﻓﻲ ﻭﺍﺣﺪ ﺑﻌﻴﻨﻪ ﺇﻧﻤﺎ ﻧﺰﻟﺖ ،ﻭﻳﻄﻌﻦ ﻓﻲ ﻭﺟﻬﻪ ﻭﻫﻮ ﻗﻮﻝ ﻣﻘﺎﺗﻞ �ﻳﻐﺘﺎﺏ ﺍﻟﻨﺒﻲ 
 .﴾0382F9282﴿ﻣﺠﺎﻫﺪ 
 ﻭﺍﻟﺮﺍﺟﺢ ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﺃﻗﻮﺍﻡ ﻫﺬﻩ ﺻﻔﺘﻬﻢ ﻓﻴﺪﺧﻞ ﻓﻴﻬﻢ ﻛﻞ ﻣﻦ ﺫﻛﺮ ﻭﷲ ﺃﻋﻠﻢ. 
 
 ﴾ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺎﺕ﴿
 ﺃﻭﻳﻠﻤﺰﻫﻢ ﺳﺮﺍ ﺑﻌﻴﻨﻪ  ﺃﻭ،ﻟﻜﻞ ﻣﻦ ﻳﻌﻴﺐ ﺍﻟﻨﺎﺱ ﻭﻳﻄﻌﻦ ﻓﻲ ﺃﻋﺮﺍﺿﻬﻢ،ﻭﻫﻺﻟﻲ ﻭﺩﻣﺎﺭ،ﺃﻱ ﻋﺬﺍﺏ ﺷﺪﻳﺪ ﴾ﻭﻳﻞ ﻟﻜﻞ ﻫﻤﺰﺓ ﻟﻤﺰﺓ  ﴿
ﻣﻘﺒﻠﻴﻦ ،ﻳﻠﻤﺰﻫﻢ ﻭﻳﻌﻴﺒﻬﻢ،ﻧﺰﻟﺖ ﺍﻟﺴﻮﺭﺓ ﻓﻲ " ﺍﻷﺧﻨﺲ ﺑﻦ ﺷﺮﻳﻖ " ﻷﻧﻪ ﻛﺎﻥ ﻛﺜﻴﺮ ﺍﻟﻮﻗﻴﻌﺔ ﻓﻲ ﺍﻟﻨﺎﺱ :ﺴﺮﻭﻥﺍﻟﻤﻔﻗﺎﻝ ،ﺣﺎﺟﺒﻪ
 .ﻭﺍﻟﺤﻜﻢ ﻋﺎﻡ ﻷﻥ ﺍﻟﻌﺒﺮﺓ ﺑﻌﻤﻮﻡ ﺍﻟﻠﻔﻆ ﻻ ﺑﺨﺼﻮﺹ ﺍﻟﺴﺒﺐ،ﻭﻣﺪﺑﺮﻳﻦ
ﺃﻱ  :ﻯﺍﻟﻄﺒﺮﻗﺎﻝ ،ﻟﺌﻼ ﻳﻨﻘﺺ ﻓﻤﻨﻌﻪ ﻣﻦ ﺍﻟﺨﻴﺮﺍﺕ،ﻭﺣﺎﻓﻆ ﻋﻠﻰ ﻋﺪﺩﻩ،ﺃﻱ ﺍﻟﺬﻱ ﺟﻤﻊ ﻣﺎﻻ ﻛﺜﻴﺮﺍ ﻭﺃﺣﺼﺎﻩ ﴾ﺍﻟﺬﻯ ﺟﻤﻊ ﻣﺎﻻ ﻭﻋﺪﺩﻩ  ﴿
 ﻭﻟﻜﻨﻪ ﺟﻤﻌﻪ ﻓﺄﻭﻋﺎﻩ ﻭﺣﻔﻈﻪ،ﻭﻟﻢ ﻳﺆﺩ ﺣﻖ ﷲ ﻓﻴﻪ،ﺃﺣﺼﻰ ﻋﺪﺩﻩ ﻭﻟﻢ ﻳﻨﻔﻘﻪ ﻓﻲ ﺳﺒﻴﻞ ﷲ
 _______________
 (915/ 3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(5282) 
 ﻣﺮﺳﻞ ﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ ﺿﻌﻒ. 01/3643ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ   (6282)
 ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ ﺍﻟﻤﺼﺪﺭ ﺍﻟﺴﺎﺑﻖ ﻣﺮﺳﻼ. (7282)
 ﻣﺮﺳﻞ ﺿﻌﻴﻒ 03/392ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ  (8282)
 ﻣﻌﻀﻞ. (9282)
 (682/ 01ﺍﻟﻜﺸﻒ ﻭﺍﻟﺒﻴﺎﻥ ﻋﻦ ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﺁﻥ )(0382) 
 (884)
 .ﺃﻥ ﻣﺎﻟﻪ ﺳﻴﺘﺮﻛﻪ ﻣﺨﻠﺪﺍ ﻓﻲ ﺍﻟﺪﻧﻴﺎ ﻻ ﻳﻤﻮﺕ،ﺃﻱ ﻳﻈﻦ ﻫﺬﺍ ﺍﻟﺠﺎﻫﻞ ﻟﻔﺮﻁ ﻏﻔﻠﺘﻪ ﴾ﻳﺤﺴﺐ ﺃﻥ ﻣﺎﻟﻪ ﺃﺧﻠﺪﻩ  ﴿
 ﻞ ﻣﺎ ﻳﻠﻘﻰ ﻓﻴﻬﺎ ﻭﺗﻠﺘﻬﻤﻪﻓﻮﷲ ﻟﻴﻄﺮﺣﻦ ﻓﻲ ﺍﻟﻨﺎﺭ ﺍﻟﺘﻲ ﺗﺤﻄﻢ ﻛ،ﺃﻱ ﻟﻴﺮﺗﺪﻉ ﻋﻦ ﻫﺬﺍ ﺍﻟﻈﻦ ﴾ﻛﻼ ﻟﻴﻨﺒﺬﻥ ﻓﻲ ﺍﻟﺤﻄﻤﺔ  ﴿
ﺇﻧﻬﺎ ﺍﻟﺤﻄﻤﺔ ﺍﻟﺘﻰ ﺗﺤﻄﻢ  ؟ﺃﻱ ﻭﻣﺎ ﺍﻟﺬﻱ ﺃﻋﻠﻤﻚ ﻣﺎ ﺣﻘﻴﻘﺔ ﻫﺬﻩ ﺍﻟﻨﺎﺭ ﺍﻟﻌﻈﻴﻤﺔ،ﺗﻔﺨﻴﻢ ﻭﺗﻬﻮﻳﻞ ﻟﺸﺄﻧﻬﺎ ﴾ﻭﻣﺎ ﺃﺩﺭﺍﻙ ﻣﺎ ﺍﻟﺤﻄﻤﺔ  ﴿
 :ﺛﻢ ﻓﺴﺮﻫﺎ ﺑﻘﻮﻟﻪ،ﺣﺘﻰ ﺗﻬﺠﻢ ﻋﻠﻰ ﺍﻟﻘﻠﻮﺏ،ﻭﺗﺈﻟﻴﻞ ﺍﻟﻠﺤﻮﻡ،ﺍﻟﻌﻈﺎﻡ
ﺃﻭﻗﺪ ﻋﻠﻰ »ﻭﻓﻲ ﺍﻟﺤﺪﻳﺚ ،ﻓﺈﻧﻬﺎ ﻻ ﺗﺨﻤﺪ ﺃﺑﺪﺍ،ﻟﻴﺴﺖ ﻛﺴﺎﺋﺮ ﺍﻟﻨﻴﺮﺍﻥ،ﺑﺄﻣﺮﻩ ﺗﻌﺎﻟﻰ ﻭﺇﺭﺍﺩﺗﻪ،ﺃﻱ ﻫﻲ ﻧﺎﺭ ﷲ ﺍﻟﻤﺴﻌﺮﺓ ﴾ﻧﺎﺭ ﷲ ﺍﻟﻤﻮﻗﺪﺓ  ﴿
 .«ﻓﻬﻲ ﺳﻮﺩﺍء ﻣﻈﻠﻤﺔ،ﺛﻢ ﺃﻭﻗﺪ ﻋﻠﻴﻬﺎ ﺃﻟﻒ ﺳﻨﺔ ﺣﺘﻰ ﺇﺳﻮﺩﺕ،ﺛﻢ ﺃﻭﻗﺪ ﻋﻠﻴﻬﺎ ﺃﻟﻒ ﺳﻨﺔ ﺣﺘﻰ ﺇﺑﻴﻀﺖ،ﺍﻟﻨﺎﺭ ﺃﻟﻒ ﺳﻨﺔ ﺣﺘﻰ ﺇﺣﻤﺮﺕ
ﻷﻥ ﺍﻷﻟﻢ ﺇﺫﺍ ﺻﺎﺭ ،ﻓﺌﺪﺓ ﺑﺎﻟﺬﻛﺮﻭﺧﺺ ﺍﻷ :ﺍﻟﻘﺮﻁﺒﻲﻗﺎﻝ ،ﺃﻱ ﺍﻟﺘﻲ ﻳﺒﻠﻎ ﺃﻟﻤﻬﺎ ﻭﻭﺟﻌﻬﺎ ﺇﻟﻲ ﺍﻟﻘﻠﻮﺏ ﻓﺘﺤﺮﻗﻬﺎ ﴾ﺍﻟﺘﻲ ﺗﻄﻠﻊ ﻋﻠﻰ ﺍﻷﻓﺌﺪﺓ  ﴿
ﻓﻬﻢ ﺇﺫﺍ ﺃﺣﻴﺎء ﻓﻲ ﻣﻌﻨﻰ  ﴾ﻻ ﻳﻤﻮﺕ ﻓﻴﻬﺎ ﻭﻻ ﻳﺤﻴﺎ  ﴿ﺗﻌﺎﻟﻰ ﻗﺎﻝ ﻛﻤﺎ ،ﻓﺈﻧﻬﻢ ﻓﻲ ﺣﺎﻝ ﻣﻦ ﻳﻤﻮﺕ ﻭﻫﻢ ﻻ ﻳﻤﻮﺗﻮﻥ،ﺇﻟﻰ ﺍﻟﻔﺆﺍﺩ ﻣﺎﺕ ﺻﺎﺣﺒﻪ
 .ﺍﻷﻣﻮﺍﺕ
 .ﻻ ﻳﺪﺧﻞ ﺇﻟﻴﻬﻢ ﺭﻭﺡ ﻭﻻ ﺭﻳﺤﺎﻥ،ﺃﻱ ﺇﻥ ﺟﻬﻨﻢ ﻣﻄﺒﻘﺔ ﻣﻐﻠﻘﺔ ﻋﻠﻴﻬﻢ ﴾ﺇﻧﻬﺎ ﻋﻠﻴﻬﻢ ﻣﺆﺻﺪﺓ  ﴿
ﻓﻘﺪ ﻳﺌﺴﻮﺍ ﻣﻦ ،ﺑﻌﺪ ﺇﻁﺒﺎﻕ ﺃﺑﻮﺍﺏ ﺟﻬﻨﻢ ﻋﻠﻴﻬﻢ،ﺗﺸﺪ ﺑﻬﺎ ﺃﻳﺪﻳﻬﻢ ﻭﺃﺭﺟﻠﻬﻢ،ﻭﻫﻢ ﻣﻮﺛﻮﻗﻮﻥ ﻓﻲ ﺳﻼﺳﻞ ﻭﺃﻏﻼﻝﺃﻱ  ﴾ﻓﻲ ﻋﻤﺪ ﻣﻤﺪﺩﺓ  ﴿
 .﴾1382F0382﴿ﻭﺗﻤﺪﺩ ﺍﻟﻌﻤﺪ ﻟﻸﻳﺬﺍﻥ ﺑﺎﻟﺨﻠﻮﺩ ﺇﻟﻲ ﻏﻴﺮ ﻧﻬﺎﻳﺔ،ﺑﺈﻁﺒﺎﻕ ﺍﻷﺑﻮﺍﺏ ﻋﻠﻴﻬﻢ،ﺍﻟﺨﺮﻭﺝ
 ﺍﻧﺘﻬﺖ ﺳﻮﺭﺓ ﺍﻟﻬﻤﺰﺓ
 
 
 ُﺳﻮَﺭﺓ ُﻗُﺮﻳﺶ
 
 
 ﴾  ۱ِﻹِ ﻳﻠَٰ ِﻒ ﻗَُﺮۡﻳٍﺶ  ﴿
 
 .﴾ﻹﻳﻼﻑ ﻗﺮﻳﺶ  ﴿ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﺑﺴﺒﻊ  ﻗﺮﻳﺸﺎً ﻓﻀﻞ ﷲ  �ﷲ  ﺭﺳﻮﻝ ﻗﺎﻝ  :»ﻗﺎﻟﺖ ﻫﺎﻧﻰء ﺑﻨﺖ ﺃﺑﻲ ﻁﺎﻟﺐ  ﻋﻦ ﺃﻡﺃﺧﺮﺝ ﺍﻟﺤﺎﻛﻢ ﻭﻏﻴﺮﻩ  .3221
 .«﴾2382F1382﴿﴾ﻹﻳﻼﻑ ﻗﺮﻳﺶ ﴿ﻧﺰﻟﺖ ﻓﻴﻬﻢ ﺳﻮﺭﺓ ﻟﻢ ﻳﺬﻛﺮ ﻓﻴﻬﺎ ﺃﺣﺪ ﻏﻴﺮﻫﻢ  :»ﻭﻓﻴﻪ ،ﺍﻟﺤﺪﻳﺚ .«ﺧﺼﺎﻝ
 
 ]ﺗﻌﻠﻴﻖ[
 .ﺳﻮﺭﺓ ﻗﺮﻳﺶ ﻣﻜﻴﺔ ؛ ﻓﻲ ﻗﻮﻝ ﺍﻟﺠﻤﻬﻮﺭ. ﻭﻣﺪﻧﻴﺔ ؛ ﻓﻲ ﻗﻮﻝ ﺍﻟﻀﺤﺎﻙ ﻭﺍﻟﻜﻠﺒﻲ 
ﻓﻴﺠﺐ ﺃﻥ ﻳﺸﻜﺮﻭﺍ ،ﻭﻗﺪ ﻧﺰﻟﺖ ﻓﻲ ﻗﺮﻳﺶ ﻣﺬﻛﺮﺓ ﻟﻬﻢ ﺑﻨﻌﻢ ﷲ ﻋﻠﻴﻬﻢ،ﻫﻨﺎﻙ ﻳﺪﻝ ﻋﻠﻰ ﻛﻮﻧﻬﺎ ﻣﺪﻧﻴﺔ ﻓﺈﻥ ﺳﻴﺎﻗﻬﺎ ﺳﻴﺎﻕ ﺍﻟﻤﻜﻲﻗﻠﺖ: ﻭﻟﻴﺲ 
 ﻧﻌﻤﺖ ﷲ ﺑﺄﻥ ﻳﻌﺒﺪﻭﻩ ﻭﺣﺪﻩ ﻭﻻ ﻳﺸﺮﻛﻮﺍ ﺑﻪ ﺷﻴﺌﺎ.ً
 ﻭﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﻫﺬﺍ ﺍﻷﺛﺮ ﻋﻦ ﻓﻀﺎﺋﻞ ﻗﺮﻳﺶ ﻭﺍﺧﺘﺼﺮﻩ.  
ﻊ ﺧﺼﺎﻝ ﻟﻢ ﻳﻌﻄﻬﺎ ﻗﺒﻠﻬﻢ ﺃﺣﺪ ﻭﻻ ﻳﻌﻄﻬﺎ ﺃﺣﺪﺍ ﺑﻌﺪﻫﻢ، ﺃﻥ ﺑﺴﺒ ﻗﺮﻳﺸﺎً ﺇﻥ ﷲ ﻓﻀﻞ » :�ﺍﻟﻨﺒﻲ ﻗﺎﻝ  :ﺍﻹﻣﺎﻡ ﺍﻟﻮﺍﺣﺪﻱﻗﺎﻝ  
ﺍﻟﺨﻼﻓﺔ ﻓﻴﻬﻢ ﻭﺍﻟﺤﺠﺎﺑﺔ ﻓﻴﻬﻢ، ﻭﺃﻥ ﺍﻟﺴﻘﺎﻳﺔ ﻓﻴﻬﻢ، ﻭﺃﻥ ﺍﻟﻨﺒﻮﺓ ﻓﻴﻬﻢ، ﻭﻧﺼﺮﻭﺍ ﻋﻠﻰ ﺍﻟﻔﻴﻞ، ﻭﻋﺒﺪﻭﺍ ﷲ ﺳﺒﻊ ﺳﻨﻴﻦ ﻟﻢ ﻳﻌﺒﺪﻩ ﺃﺣﺪﺍ ﻏﻴﺮﻫﻢ، 
 .«﴾3382F2382﴿- ﴾ﻳﻼﻑ ﻗﺮﻳﺶﻹ﴿ ﻭﻧﺰﻟﺖ ﻓﻴﻬﻢ ﺳﻮﺭﺓ ﻟﻢ ﻳﺬﻛﺮ ﻓﻴﻬﺎ ﺃﺣﺪ ﻏﻴﺮﻫﻢ
ﻧﺰﻭﻟﻬﺎ ﻓﻲ ﻗﺮﻳﺶ ﻭﻗﺪ ﻋﺪﺩ ﷲ ﻋﻠﻴﻬﻢ ﺍﻟﻨﻌﻢ ﻟﻌﻠﻬﻢ ﻳﺮﺟﻌﻮﻥ ﺇﻟﻴﻪ ﻓﻴﻌﺒﺪﻭﻩ ﻭﻳﺘﺮﻛﻮﺍ ﻋﺒﺎﺩﺓ ﺍﻵﻭﺛﺎﻥ. ﻭﺳﻴﺎﻕ ﺍﻵﻳﺔ ﻻ ﺷﻚ ﻓﻲ  
ﻭﺟﻌﻞ ﺍﻟﺨﻼﻓﺔ ﻭﺍﻟﻨﺒﻮﺓ ﻓﻴﻬﻢ ﺇﻟﻰ ﻏﻴﺮ ﺫﻟﻚ ﻣﻦ ،ﻓﻘﺪ ﻛﺎﻧﻮﺍ ﻗﺎﺋﻤﻴﻦ ﻋﻠﻰ ﺳﻘﺎﻳﺔ ﻭﺣﺠﺎﺑﺔ ﺍﻟﺒﻴﺖ ﻭﻧﺼﺮﻫﻢ ﷲ ﻋﻠﻰ ﺍﻟﺤﺒﺸﺔ ﻓﻲ ﻗﺼﺔ ﺍﻟﻔﻴﻞ
 ﺍﻟﻨﻌﻢ.
 
 ﴾ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺎﺕ﴿
  ﴾ﻓﻠﻴﻌﺒﺪﻭﺍ  ﴿ﻟﻼﻡ ﻣﺘﻌﻠﻘﺔ ﺑﺎﻟﻔﻌﻞ ﺍﻟﺬﻱ ﺑﻌﺪﻫﺎ ﻫﺬﻩ ﺍ ﴾ﻹﻳﻼﻑ ﻗﺮﻳﺶ  ﴿
ﻣﻦ ﺃﺟﻞ ﺗﺴﻬﻴﻞ ﷲ  :ﻭﺍﻟﻤﻌﻨﻰ،ﻭﺁﻟﻔﻪ ﻏﻴﺮﻩ ﺇﻳﻼﻓﺎ ؟ﺃﻟﻒ ﺍﻟﺮﺟﻞ ﺍﻷﻣﺮ ﺃﻟﻔﺎ ﻭﺇﻻﻓﺎ: ﻘﺎﻝﻳ،ﺍﻹﻟﻒ ﻭﺍﻹﻋﺘﻴﺎﺩ [ﺍﻹﻳﻼﻑ ]ﻣﻌﻨﻰ  ﴾ﺇﻳﻼﻓﻬﻢ  ﴿
 .ﺗﻌﺎﻟﻰﻗﺎﻝ ﻛﻤﺎ ،ﻭﻓﻲ ﺍﻟﺼﻴﻒ ﺇﻟﻰ ﺍﻟﺸﺎﻡ،ﻣﻦ ﺍﻟﺮﺣﻠﺔ ﻓﻲ ﺍﻟﺸﺘﺎء ﺇﻟﻰ ﺍﻟﻴﻤﻦ،ﻋﻠﻰ ﻗﺮﻳﺶ ﻭﺗﻴﺴﻴﺮﻩ ﻟﻬﻢ ﻣﺎ ﻛﺎﻧﻮﺍ ﻳﺄﻟﻔﻮﻧﻪ
ﻭﻳﺮﺑﺤﻮﻥ ﻓﻲ ،ﻭﻳﺄﺗﻮﻥ ﺑﺎﻷﻁﻌﻤﺔ ﻭﺍﻟﺜﻴﺎﺏ،ﺣﻴﺚ ﻛﺎﻧﻮﺍ ﻳﺴﺎﻓﺮﻭﻥ ﻟﻠﺘﺠﺎﺭﺓ،ﺃﻱ ﻓﻲ ﺭﺣﻠﺘﻲ ﺍﻟﺸﺘﺎء ﻭﺍﻟﺼﻴﻒ ﴾ﺭﺣﻠﺔ ﺍﻟﺸﺘﺎء ﻭﺍﻟﺼﻴﻒ  ﴿
ﻭﻫﻢ ،ﻭﺳﻜﺎﻥ ﺣﺮﻣﻪ،ﻫﺆﻻء ﺟﻴﺮﺍﻥ ﺑﻴﺖ ﷲ :ﻷﻥ ﺍﻟﻨﺎﺱ ﻛﺎﻧﻮﺍ ﻳﻘﻮﻟﻮﻥ،ﻻ ﻳﺘﻌﺮﺽ ﻟﻬﻢ ﺃﺣﺪ ﺑﺴﻮء،ﻭﻫﻢ ﺁﻣﻨﻮﻥ ﻣﻄﻤﺌﻨﻮﻥ،ﺍﻟﺬﻫﺎﺏ ﻭﺍﻹﻳﺎﺏ
ﺇﺯﺩﺍﺩﺕ ﻣﻜﺎﻧﺔ ﺃﻫﻞ ﻣﻜﺔ ﻓﻲ ،ﻭﺭﺩ ﻛﻴﺪﻫﻢ ﻓﻲ ﻧﺤﻮﺭﻫﻢ،ﻭﻟﻤﺎ ﺃﻫﻠﻚ ﷲ ﺃﺻﺤﺎﺏ ﺍﻟﻔﻴﻞ،ﻓﻼ ﺗﺆﺫﻭﻫﻢ ﻭﻻ ﺗﻈﻠﻤﻮﻫﻢ،ﻻﺓ ﺍﻟﻜﻌﺒﺔﺃﻫﻞ ﷲ ﻷﻧﻬﻢ ﻭ
ﻭﺗﺬﻛﻴﺮﻫﻢ ﺑﻨﻌﻢ ،ﻓﻠﺬﻟﻚ ﺟﺎء ﺍﻹﻣﺘﻨﺎﻥ ﻋﻠﻰ ﻗﺮﻳﺶ،ﻓﺈﺯﺩﺍﺩﺕ ﺗﻠﻚ ﺍﻟﻤﻨﺎﻓﻊ ﻭﺍﻟﻤﺘﺎﺟﺮ،ﻭﺇﺯﺩﺍﺩ ﺗﻌﻈﻴﻢ ﺍﻷﻣﺮﺍء ﻭﺍﻟﻤﻠﻮﻙ ﻟﻬﻢ،ﺍﻟﻘﻠﻮﺏ
 .ﻟﻴﻮﺣﺪﻭﻩ ﻭﻳﺸﻜﺮﻭﻩ،ﷲ
ﺍﻟﺘﻲ ،ﻭﻟﻴﺠﻌﻠﻮﺍ ﻋﺒﺎﺩﺗﻬﻢ ﺷﻜﺮﺍ ﻟﻬﺬﻩ ﺍﻟﻨﻌﻤﺔ ﺍﻟﺠﻠﻴﻠﺔ،ﺭﺏ ﻫﺬﺍ ﺍﻟﺒﻴﺖ ﺍﻟﻌﺘﻴﻖ،ﺃﻱ ﻓﻠﻴﻌﺒﺪﻭﺍ ﷲ ﺍﻟﻌﻈﻴﻢ ﺍﻟﺠﻠﻴﻞ ﴾ﺍﻟﺒﻴﺖ ﻓﻠﻴﻌﺒﺪﻭﺍ ﺭﺏ ﻫﺬﺍ  ﴿
ﺇﻥ ﻟﻢ ﻳﻌﺒﺪﻭﻩ ﻟﺴﺎﺋﺮ : ﻗﺎﻝﻛﺄﻧﻪ ،ﻟﻤﺎ ﻓﻲ ﺍﻟﻜﻼﻡ ﻣﻦ ﻣﻌﻨﻰ ﺍﻟﺸﺮﻁ ﴾ﻓﻠﻴﻌﺒﺪﻭﺍ  ﴿ﻭﺇﻧﻤﺎ ﺩﺧﻠﺖ ﺍﻟﻔﺎء  :ﺍﻟﻤﻔﺴﺮﻭﻥﻗﺎﻝ ،ﺧﺼﻬﻢ ﺑﻬﺎ
 _______________
 (625/ 3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(1382) 
(ﺇﺳﻨﺎﺩﻩ ﻓﻲ ﺍﻷﻭﺳﻂ ﺭﻭﻱ ﻋﻦ ﺍﻟﺰﺑﻴﺮ ﺑﻦ ﺍﻟﻌﻮﺍﻡ،ﻭﻻ ﺑﺄﺱ ﺑﻪ ﺭﺟﺎﻟﻪ 499ﺡ) 42ﺝ: 904(ﺍﻟﻤﻌﺠﻢ ﺍﻟﻜﺒﻴﺮ 3719ﺡ) 9/67(ﺍﻟﻤﻌﺠﻢ ﺍﻷﻭﺳﻂ 7786ﺡ) 4/06ﺍﻟﻤﺴﺘﺪﺭﻙ ﻟﻠﺤﺎﻛﻢ  (2382)
ﺛﻢ ﻗﺎﻝ: ﻭﻗ�ﺎﻝ   1/023ﺘﺎﺭﻳﺦ ﺍﻟﻜﺒﻴﺮ ﻭﺛﻘﻬﻢ ﺍﺑﻦ ﺣﺒﺎﻥ ﻗﺎﻝ  ﺍﻟﻬﻴﺜﻤﻲ: ﻓﻴﻪ ﺿﻌﻴﻒ ﻭﺇﺳﻨﺎﺩ ﺍﻟﺤﺎﻛﻢ ﻓﻴﻪ ﻋﻤﺮﻭ ﺑﻦ ﺟﻌﺪﺓ ﻟﻢ ﺃﺟﺪ ﻟﻪ ﺗﺮﺟﻤﺔ ﻭﺑﺎﻓﻲ ﺇﺳﻨﺎﺩﻩ ﺣﺴﻦ،ﻟﻜﻦ ﺃﺧﺮﺟﻪ ﺍﻟﺒﺨﺎﺭﻱ ﻓﻲ ﺍﻟ
 ﻧﺤﻮﻩ ﻗﺎﻝ ﺃﺑﻮ ﻋﺒﺪ ﷲ: ﻫﺬﺍ ﺑﺈﺭﺳﺎﻟﻪ ﺃﺷﺒﻪ   �ﻟﻲ ﺍﻷﻭﻳﺴﻲ ﺣﺪﺛﻨﻲ ﺳﻠﻴﻤﺎﻥ ﻋﻦ ﻋﺜﻤﺎﻥ ﺑﻦ ﻋﺒﺪ ﷲ  ﺑﻦ ﺃﺑﻲ ﻋﺘﻴﻖ ﻋﻦ ﺑﻦ ﺟﻌﺪﺓ ﺍﻟﻤﺨﺰﻭﻣﻲ ﻋﻦ ﺑﻦ ﺷﻬﺎﺏ ﻋﻦ ﺍﻟﻨﺒﻲ  
 (603ﺃﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ ﻟﻠﻮﺍﺣﺪﻱ ) (3382) 
 (984)
 
 :ﺑﻌﺪﻩﻗﺎﻝ ﻭﻟﻬﺬﺍ ،ﻷﻧﻬﻢ ﻓﻲ ﺑﻼﺩ ﻻ ﺯﺭﻉ ﻓﻴﻬﺎ ﻭﻻ ﺿﺮﻉ،ﺘﻲ ﻫﻲ ﻣﻦ ﺃﻅﻬﺮ ﻧﻌﻤﻪ ﻋﻠﻴﻬﻢﺍﻟ،ﻓﻠﻴﻌﺒﺪﻭﻩ ﻣﻦ ﺃﺟﻞ ﺇﻳﻼﻓﻬﻢ ﺍﻟﺮﺣﻠﺘﻴﻦ،ﻧﻌﻤﻪ
، ﻓﻘﺪ ﻛﺎﻧﻮﺍ ﻳﺴﺎﻓﺮﻭﻥ ،ﻭﺁﻣﻨﻬﻢ ﺑﻌﺪ ﺷﺪﺓ ﺧﻮﻑ،ﺃﻱ ﻫﺬﺍ ﺍﻹﻟﻪ ﺍﻟﺬﻱ ﺃﻁﻌﻤﻬﻢ ﺑﻌﺪ ﺷﺪﺓ ﺟﻮﻉ ﴾ﺍﻟﺬﻱ ﺃﻁﻌﻤﻬﻢ ﻣﻦ ﺟﻮﻉ ﻭﺁﻣﻨﻬﻢ ﻣﻦ ﺧﻮﻑ  ﴿
ﺃﻭﻟﻢ ﻳﺮﻭﺍ ﺃﻧﺎ ﺟﻌﻠﻨﺎ ﺣﺮﻣﺎ ﺃﻣﻨﺎ  ﴿ﺗﻌﺎﻟﻰ ﻗﺎﻝ ﻛﻤﺎ ،ﻭﻻ ﻳﻐﻴﺮ ﻋﻠﻴﻬﻢ ﺃﺣﺪ، ﻻ ﻓﻲ ﺳﻔﺮﻫﻢ ﻭﻻ ﻓﻲ ﺣﻀﺮﻫﻢ،ﻻ ﻳﺘﻌﺮﺽ ﻟﻬﻢ ﺃﺣﺪ،ﺁﻣﻨﻴﻦ
 ﴿ﻭﻗﻮﻟﻪ  ﴾ﺭﺏ ﺇﺟﻌﻞ ﻫﺬﺍ ﺑﻠﺪﺍ ﺁﻣﻨﺎ  ﴿ﻗﺎﻝ ﻋﻠﻴﻪ ﺍﻟﺴﻼﻡ ﺣﻴﺚ  [ﺇﺑﺮﺍﻫﻴﻢ ]ﻭﺫﻟﻚ ﺑﺒﺮﻛﺔ ﺩﻋﻮﺓ ﺃﺑﻴﻬﻢ ﺍﻟﺨﻠﻴﻞ  ﴾ﻭﻳﺘﺨﻄﻒ ﺍﻟﻨﺎﺱ ﻣﻦ ﺣﻮﻟﻬﻢ 
 .﴾4382F3382﴿ﻭﺁﻣﻨﻬﻢ ﻣﻦ ﺧﻮﻑ،ﻮﻉﺍﻟﺬﻱ ﺃﻁﻌﻤﻬﻢ ﻣﻦ ﺟ ؟ﻫﺬﺍ ﺍﻹﻟﻪ ﺍﻟﺠﻠﻴﻞ،ﺃﻓﻼ ﻳﺠﺐ ﻋﻠﻰ ﻗﺮﻳﺶ ﺃﻥ ﻳﻔﺮﺩﻭﺍ ﺑﺎﻟﻌﺒﺎﺩﺓ ﴾ﻭﺃﺭﺯﻗﻬﻢ ﻣﻦ ﺍﻟﺜﻤﺮﺍﺕ 
 ﺍﻧﺘﻬﺖ ﺳﻮﺭﺓ ﻗﺮﻳﺶ
 
 
 ُﺳﻮَﺭﺓ ُﺍﻟَﻤﺎُﻋﻮﻥ ِ
 
 
 ﴾ ۷َﻭﻳَۡﻤﻨَُﻌﻮَﻥ ٱۡﻟَﻤﺎُﻋﻮَﻥ  ٦ٱﻟﱠِﺬﻳَﻦ ﻫُۡﻢ ﻳَُﺮٓﺍُءﻭَﻥ  ٥ٱﻟﱠِﺬﻳَﻦ ﻫُۡﻢ َﻋﻦ َﺻَﻼﺗِِﻬۡﻢ َﺳﺎﻫُﻮَﻥ  ٤ﻓََﻮۡﻳٞﻞ ﻟﱢۡﻠُﻤَﺼﻠﱢﻴَﻦ   ﴿
 
 ﺍﻵﻳﺎﺕ. – ﴾ﻓﻮﻳﻞ ﻟﻠﻤﺼﻠﻴﻦ  ﴿ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
: ﻗﺎﻝ ﴾ـ ﺍﻵﻳﺔﻓﻮﻳﻞ ﻟﻠﻤﺼﻠﻴﻦ ﴿:ﻓﻲ ﻗﻮﻟﻪﻋﺒﺎﺱ  ﻋﻦ ﺍﺑﻦﻳﻒ ﺑﻦ ﺃﺑﻲ ﻁﻠﺤﺔ ﻁﺮ ﺃﺧﺮﺝ ﺍﺑﻦ ﺍﻟﻤﻨﺬﺭ ﻋﻦ ]ﻙ[ .4221
ﻛﺎﻧﻮﺍ ﻳﺮﺍﺅﻭﻥ ﺍﻟﻤﺆﻣﻨﻴﻦ ﺑﺼﻼﺗﻬﻢ ﺇﺫﺍ ﺣﻀﺮﻭﺍ ﻭﻳﺘﺮﻛﻮﻧﻬﺎ ﺇﺫﺍ ﻏﺎﺑﻮﺍ ﻭﻳﻤﻨﻌﻮﻧﻬﻢ ،ﻧﺰﻟﺖ ﻓﻲ ﺍﻟﻤﻨﺎﻓﻘﻴﻦ »
 .«﴾5382F4382﴿ﺍﻟﻌﺎﺭﻳﺔ
 
 ]ﺗﻌﻠﻴﻖ[
ﻭﻫﻮ ﻗﻮﻝ ﻗﺘﺎﺩﺓ ،ﺁﺧﺮﺳﻮﺭﺓ ﺍﻟﻤﺎﻋﻮﻥ ﻭﻫﻲ ﻣﻜﻴﺔ ؛ ﻓﻲ ﻗﻮﻝ ﻋﻄﺎءﻭﺟﺎﺑﺮ ﻭﺃﺣﺪ ﻗﻮﻟﻲ ﺍﺑﻦ ﻋﺒﺎﺱ. ﻭﻣﺪﻧﻴﺔ ؛ ﻓﻲ ﻗﻮﻝ ﻟﻪ  
 .﴾6382F5382﴿ﻭﻏﻴﺮﻩ
ﻓﺎﻟ ﺗﻌﺎﻟﻰ .، ﻟﻜﻦ ﺳﺒﺐ ﺍﻟﻨﺰﻭﻝ ﻓﻲ ﺇﺳﻨﺎﺩﻩ ﺿﻌﻒﻕ ﻟﻢ ﻳﻜﻦ ﺑﻤﻜﺔ ﺇﻧﻤﺎ ﻛﺎﻥ ﺑﺎﻟﻤﺪﻳﻨﺔﻓﺎﻟﻨﻔﺎ .ﻭﺳﺒﺐ ﺍﻟﻨﺰﻭﻝ ﻳﺪﻝ ﻋﻠﻰ ﺃﻧﻬﺎ ﻣﺪﻧﻴﺔ 
 ﺃﻋﻠﻢ.
ﺍﻟﺬﻳﻦ ﻳﺮﺍءﻭﻥ ﺍﻟﻤﺆﻣﻨﻴﻦ ﺑﺎﻟﺼﻼﺓ ﻭﻫﻮ ﻣﻊ ﺫﻟﻚ ﺳﺎﻫﻮﻥ ،ﻭﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﻫﺬﺍ ﺍﻵﺛﺮ ﺍﻟﻮﺣﻴﺪ ﻓﻲ ﻛﻮﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﺍﻟﻤﻨﺎﻓﻘﻴﻦ 
 .﴾7382F6382﴿ﺍﺑﻦ ﻋﺒﺎﺱ ﻭﺍﺑﻦ ﻣﺴﻌﻮﺩ ﻛﺎﻧﻮﺍ ﻳﺆﺧﺮﻭﻧﻬﺎ ﻋﻦ ﺃﻭﻗﺎﺗﻬﺎﻗﺎﻝ .ﻋﻨﻬﺎ
 
 ﴾ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺎﺕ﴿
ﻫﻞ ﻋﺮﻓﺖ ﻣﻦ  ؟ﺇﺳﺘﻔﻬﺎﻡ ﻟﻠﺘﻌﺠﻴﺐ ﻭﺍﻟﺘﺸﻮﻳﻖ ﺃﻱ ﻫﻞ ﻋﺮﻓﺖ ﺍﻟﺬﻱ ﻳﻜﺬﺏ ﺑﺎﻟﺠﺰﺍء ﻭﺍﻟﺤﺴﺎﺏ ﻓﻲ ﺍﻵﺧﺮﺓ﴾ﺃﺭﺃﻳﺖ ﺍﻟﺬﻱ ﻳﻜﺬﺏ ﺑﺎﻟﺪﻳﻦ  ﴿
 .ﺇﻥ ﺃﺭﺩﺕ ﺃﻥ ﺗﻌﺮﻓﻪ ؟ﻭﻣﺎ ﻫﻰ ﺃﻭﺻﺎﻓﻪ،ﻫﻮ
 .ﻭﻻ ﻳﻌﻄﻴﻪ ﺣﻘﻪ،ﻭﻳﻘﻬﺮﻩ ﻭﻳﻈﻠﻤﻪ،ﺩﻓﻌﺎ ﻋﻨﻴﻔﺎ ﺑﺠﻔﻮﺓ ﻭﻏﻠﻈﺔ،ﻮ ﺍﻟﺬﻱ ﻳﺪﻓﻊ ﺍﻟﻴﺘﻴﻢﺃﻱ ﻓﺬﻟﻚ ﻫ ﴾ﻓﺬﻟﻚ ﺍﻟﺬﻱ ﻳﺪﻉ ﺍﻟﻴﺘﻴﻢ  ﴿
ﺇﺷﺎﺭﺓ ﺇﻟﻲ ﺃﻧﻪ ﻫﻮ ﻧﻔﺴﻪ  ﴾ﻭﻻ ﻳﺤﺾ ﴿ﻭﻓﻲ ﻗﻮﻟﻪ  :ﺃﺑﻮ ﺣﻴﺎﻥﻗﺎﻝ ،ﺃﻱ ﻭﻻ ﻳﺤﺚ ﻋﻠﻰ ﺇﻁﻌﺎﻡ ﺍﻟﻤﺴﻜﻴﻦ ﴾ﻭﻻ ﻳﺤﺾ ﻋﻠﻰ ﻁﻌﺎﻡ ﺍﻟﻤﺴﻜﻴﻦ  ﴿
ﻟﻢ  :ﻓﺈﻥ ﻗﻴﻞ :ﺍﻟﺮﺍﺯﻱﻗﺎﻝ ﻭ،ﻫﻮ ﺫﻟﻚ ﻓﻌﻼ ﺃﻭﻟﻰ ﻭﺃﻫﺪﻯ ﻓﻸﻥ ﻳﺘﺮﻙ،ﻷﻧﻪ ﺇﺫﺍ ﻟﻢ ﻳﺤﻘﻖ ﻏﻴﺮﻩ ﺑﺨﻼ،ﻭﻫﺬﺍ ﻣﻦ ﺑﺎﺏ ﺍﻷﻭﻟﻰ،ﻻ ﻳﻄﻌﻢ ﺇﺫﺍ ﻗﺪﺭ
ﻓﻜﻴﻒ ﻳﻄﻌﻢ ﺍﻟﻤﺴﻜﻴﻦ ﻣﻦ ﻣﺎﻝ ،ﻓﺎﻟﺠﻮﺍﺏ ﺃﻧﻪ ﺇﺫﺍ ﻣﻨﻊ ﺍﻟﻴﺘﻴﻢ ﺣﻘﻪ ؟ﻭﻻ ﻳﻄﻌﻢ ﺍﻟﻤﺴﻜﻴﻦ :ﻭﻟﻢ ﻳﻘﻞ ﴾ﻭﻻ ﻳﺤﺾ ﻋﻠﻰ ﻁﻌﺎﻡ ﺍﻟﻤﺴﻜﻴﻦ  ﴿: ﻗﺎﻝ
ﻭﺍﻟﺤﺎﺻﻞ ﺃﻧﻪ ﻻ ،ﺔ ﻁﺒﻌﻪﻭﺧﺴﺎﺳ،ﻭﻗﺴﻮﺓ ﻗﻠﺒﻪ،ﻭﻳﺪﻝ ﻋﻠﻰ ﻧﻬﺎﻳﺔ ﺑﺨﻠﻪ،ﻭﻫﺬﺍ ﻫﻮ ﺍﻟﻨﻬﺎﻳﺔ ﻓﻲ ﺍﻟﺨﺴﺔ،ﺑﻞ ﻫﻮ ﺑﺨﻴﻞ ﻣﻦ ﻣﺎﻝ ﻏﻴﺮﻩ ؟ﻧﻔﺴﻪ
 .ﻟﻤﺎ ﺻﺪﺭ ﻋﻨﻪ ﺫﻟﻚ،ﻭﻟﻮ ﺁﻣﻦ ﺑﺎﻟﺠﺰﺍء ﻭﺃﻳﻘﻦ ﺑﺎﻟﺤﺴﺎﺏ،ﻷﻧﻪ ﻳﻜﺬﺏ ﺑﺎﻟﻘﻴﺎﻣﺔ،ﻭﻻ ﻳﺄﻣﺮ ﺑﺈﻁﻌﺎﻣﻪ،ﻳﻄﻌﻢ ﺍﻟﻤﺴﻜﻴﻦ
 .ﺍﻟﻤﺘﺼﻔﻴﻦ ﺑﻬﺬﻩ ﺍﻷﻭﺻﺎﻑ ﺍﻟﻘﺒﻴﺤﺔ،ﻟﻠﻤﺼﻠﻴﻦ ﺍﻟﻤﻨﺎﻓﻘﻴﻦ،ﺃﻱ ﻫﻼﻙ ﻭﻋﺬﺍﺏ ﻭﺩﻣﺎﺭ ﴾ﻓﻮﻳﻞ ﻟﻠﻤﺼﻠﻴﻦ  ﴿
ﻫﻮ ﺍﻟﻤﺼﻠﻲ  :ﺍﺑﻦ ﻋﺒﺎﺱﻗﺎﻝ ،ﻳﺆﺧﺮﻭﻧﻬﺎ ﻋﻦ ﺃﻭﻗﺎﺗﻬﺎ ﺗﻬﺎﻭﻧﺎ ﺑﻬﺎ،ﻼﺗﻬﻢﺃﻱ ﺍﻟﺬﻳﻦ ﻫﻢ ﻏﺎﻓﻠﻮﻥ ﻋﻦ ﺻ ﴾ﺍﻟﺬﻳﻦ ﻫﻢ ﻋﻦ ﺻﻼﺗﻬﻢ ﺳﺎﻫﻮﻥ  ﴿
ﻭﻻ ﻳﺘﻤﻮﻥ ﺭﻛﻮﻋﻬﺎ ﻭﻻ ،ﻻ ﻳﺼﻠﻮﻧﻬﺎ ﻟﻤﻮﺍﻗﻴﺘﻬﺎ :ﺃﺑﻮ ﺍﻟﻌﺎﻟﻴﺔﻗﺎﻝ ﻭ،ﻭﺇﻥ ﺗﺮﻛﻬﺎ ﻟﻢ ﻳﺨﺶ ﻋﻠﻴﻬﺎ ﻋﻘﺎﺑﺎ،ﺍﻟﺬﻱ ﺇﻥ ﺻﻠﻰ ﻟﻢ ﻳﺮﺝ ﻟﻬﺎ ﺛﻮﺍﺑﺎ
ﻗﺎﻝ ﻟﻤﺎ  :ﺍﻟﻤﻔﺴﺮﻭﻥﻗﺎﻝ  ".ﺼﻼﺓ ﻋﻦ ﻭﻗﺘﻬﺎﻫﻢ ﺍﻟﺬﻳﻦ ﻳﺆﺧﺮﻭﻥ ﺍﻟ": ﻘﺎﻝﻭﻗﺪ ﺳﺌﻞ ﺭﺳﻮﻝ ﷲ ﺻﻠﻰ ﷲ ﻋﻠﻴﻪ ﻭﺳﻠﻤﻌﻦ ﺍﻵﻳﺔ ﻓ،ﺳﺠﻮﺩﻫﺎ
ﻭﻟﻢ  ﴾ﻋﻦ ﺻﻼﺗﻬﻢ  ﴿ﻗﺎﻝ ﺍﻟﺤﻤﺪ ﻟ ﺍﻟﺬﻱ  :ﺑﻌﺾ ﺍﻟﺴﻠﻒﻗﺎﻝ ﻭﻟﻬﺬﺍ ،ﻋﻠﻢ ﺃﻧﻬﺎ ﻓﻲ ﺍﻟﻤﻨﺎﻓﻘﻴﻦ ﴾ﻋﻦ  ﴿ﺑﻠﻔﻈﺔ  ﴾ﻋﻦ ﺻﻼﺗﻬﻢ ﺳﺎﻫﻮﻥ  ﴿ﺗﻌﺎﻟﻰ 
ﻓﺈﻥ ،ﻟﺴﻬﻮﻳﻦ ﻭﺍﺿﺢﻭﺍﻟﻔﺮﻕ ﺑﻴﻦ ﺍ،ﻭﺍﻟﻤﺆﻣﻦ ﻗﺪ ﻳﺴﻬﻮ ﻓﻲ ﺻﻼﺗﻪ،" ﻓﻲ ﺻﻼﺗﻬﻢ " ﻟﻜﺎﻧﺖ ﻓﻲ ﺍﻟﻤﺆﻣﻨﻴﻦﻗﺎﻝ ﻳﻘﻞ " ﻓﻲ ﺻﻼﺗﻬﻢ " ﻷﻧﻪ ﻟﻮ 
ﻭﺟﺒﺮﻩ ،ﻭﺍﻟﻤﺆﻣﻦ ﺇﺫﺍ ﺳﻬﺎ ﻓﻲ ﺻﻼﺗﻪ ﺗﺪﺍﺭﻛﻪ ﻓﻲ ﺍﻟﺤﺎﻝ،ﻓﻬﻮ ﻻ ﻳﺘﺬﻛﺮﻫﺎ ﻭﻳﻜﻮﻥ ﻣﺸﻐﻮﻻ ﻋﻨﻬﺎ،ﻭﻗﻠﺔ ﺇﻟﺘﻔﺎﺕ ﺇﻟﻴﻬﺎ،ﺳﻬﻮ ﺍﻟﻤﻨﺎﻓﻖ ﺳﻬﻮ ﺗﺮﻙ
 : ﻘﺎﻝﺛﻢ ﺯﺍﺩ ﺗﻌﺎﻟﻰ ﻓﻲ ﺑﻴﺎﻥ ﺃﻭﺻﺎﻓﻬﻢ ﺍﻟﺬﻣﻴﻤﺔ ﻓ! ﻓﻈﻬﺮ ﺍﻟﻔﺎﺭﻕ ﺑﻴﻦ ﺍﻟﺴﻬﻮﻳﻦ ،ﺑﺴﺠﻮﺩ ﺍﻟﺴﻬﻮ
ﺇﻧﻬﻢ ﻘﺎﻝ ﻭﻳﺘﺼﺪﻗﻮﻥ ﻟﻴ،ﺃﻧﻬﻢ ﺃﺗﻘﻴﺎء: ﻘﺎﻝﻭﻳﺘﺨﺸﻌﻮﻥ ﻟﻴ،ﺇﻧﻬﻢ ﺻﻠﺤﺎء: ﻘﺎﻝﺭﻳﺎء ﻟﻴﺃﻱ ﻳﺼﻠﻮﻥ ﺃﻣﺎﻡ ﺍﻟﻨﺎﺱ  ﴾ﺍﻟﺬﻳﻦ ﻫﻢ ﻳﺮﺍءﻭﻥ  ﴿
 .ﻭﻫﻜﺬﺍ ﺳﺎﺋﺮ ﺃﻋﻤﺎﻟﻬﻢ ﻟﻠﺸﻬﺮﺓ ﻭﺍﻟﺮﻳﺎء،ﻛﺮﻣﺎء
. .ﻭﺍﻟﻤﺎء ﻭﻏﻴﺮﻫﺎ،ﻭﺍﻟﻤﻠﺢ،ﻭﺍﻟﻘﺪﺭ،ﻭﺍﻟﻔﺄﺱ،ﻛﺎﻹﺑﺮﺓ،ﺑﻪ .ﻣﻦ ﻛﻞ ﻣﺎ ﻳﺴﺘﻌﺎﻥ،ﺃﻱ ﻭﻳﻤﻨﻌﻮﻥ ﺍﻟﻨﺎﺱ ﺍﻟﻤﻨﺎﻓﻊ ﺍﻟﻴﺴﻴﺮﺓ﴾ﻭﻳﻤﻨﻌﻮﻥ ﺍﻟﻤﺎﻋﻮﻥ  ﴿
 .﴾8382F7382﴿ﻭﻫﻮ ﻣﺨﻞ ﺑﺎﻟﻤﺮﻭءﺓ ،ﻓﺈﻥ ﺍﻟﺒﺨﻞ ﺑﻬﺎ ﻧﻬﺎﻳﺔ ﺍﻟﺒﺨﻞ،ﺍﻷﺷﻴﺎء ﺍﻟﻘﻠﻴﻠﺔ ﺍﻟﺤﻘﻴﺮﺓ ﺑﻬﺬﻩ،ﻭﻓﻲ ﺍﻵﻳﺔ ﺯﺟﺮ ﻋﻦ ﺍﻟﺒﺨﻞ
 ﺍﻧﺘﻬﺖ ﺳﻮﺭﺓ ﺍﻟﻤﺎﻋﻮﻥ
 _______________
 (625/ 3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(4382) 
 ﺿﻌﻴﻒ ﺍﻹﺳﻨﺎﺩ.  03/213ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ   (5382)
 (012/ 02ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﻁﺒﻲ ـ  )(6382) 
 (442/ 9ﺯﺍﺩ ﺍﻟﻤﺴﻴﺮ )(7382) 
 (725/ 3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(8382) 
 (094)
 
 
 
 ُﺳﻮَﺭﺓ ُﺍﻟَﻜﻮﺛَﺮ ِ
 
 
  ۲ﻓََﺼﻞﱢ ﻟَِﺮﺑﱢَﻚ َﻭٱۡﻧَﺤۡﺮ  ۱ﺇِﻧﱠﺎ ٓﺃَۡﻋﻄَۡﻴﻨَٰ َﻚ ٱۡﻟَﻜۡﻮﺛََﺮ  ﴿
 ﴾ ۳ﺇِﻥﱠ َﺷﺎﻧِﺌََﻚ ﻫَُﻮ ٱۡﻷَۡﺑﺘَُﺮ 
 
 .ﺍﻵﻳﺔ – ﴾ﺇﻧﺎ ﺃﻋﻄﻴﻨﺎﻙ ﺍﻟﻜﻮﺛﺮ ﴿ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﻟﻪ ﻘﺎﻟﺖ ﻓ،ﻗﺪﻡ ﻛﻌﺐ ﺑﻦ ﺍﻷﺷﺮﻑ ﻣﻜﺔ »: ﻗﺎﻝﻋﺒﺎﺱ  ﻋﻦ ﺍﺑﻦﺃﺧﺮﺝ ﺍﻟﺒﺰﺍﺭ ﻭﻏﻴﺮﻩ ﺑﺴﻨﺪ ﺻﺤﻴﺢ  ]ﻙ[ .5221
ﺃﻻ ﺗﺮﻯ ﺇﻟﻰ ﻫﺬﺍ ﺍﻟﻤﻨﺼﺒﺮ ﺍﻟﻤﻨﺒﺘﺮ ﻣﻦ ﻗﻮﻣﻪ ﻳﺰﻋﻢ ﺃﻧﻪ ﺧﻴﺮ ﻣﻨﺎ ﻭﻧﺤﻦ ﺃﻫﻞ ﺍﻟﺤﺠﻴﺞ  ﺃﻧﺖ ﺳﻴﺪﻫﻢ :ﻗﺮﻳﺶ
 .«﴾﴾9382F8382﴿ﺇﻥ ﺷﺎﻧﺌﻚ ﻫﻮ ﺍﻷﺑﺘﺮ ﴿:ﻓﻨﺰﻟﺖ،ﺃﻧﺘﻢ ﺧﻴﺮ ﻣﻨﻪ: ﻗﺎﻝﻭﺃﻫﻞ ﺍﻟﺴﻘﺎﻳﺔ ﻭﺃﻫﻞ ﺍﻟﺴﺪﺍﻧﺔ، 
ﻗﺎﻟﺖ  �ﻟﻤﺎ ﺃﻭﺣﻲ ﺇﻟﻰ ﺍﻟﻨﺒﻲ  »ﻗﺎﻝ:  ﻋﻦ ﻋﻜﺮﻣﺔﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺷﻴﺒﺔ ﻓﻲ ﺍﻟﻤﺼﻨﻒ ﻭﺍﺑﻦ ﺍﻟﻤﻨﺬﺭ  ]ﻙ[ .6221
 .«﴾﴾0482F9382﴿ﺇﻥ ﺷﺎﻧﺌﻚ ﻫﻮ ﺍﻷﺑﺘﺮ ﴿:ﻓﻨﺰﻟﺖ،ﻣﻨﺎﻗﺮﻳﺶ: ﺑﺘﺮ ﻣﺤﻤﺪ 
ﻓﻠﻤﺎ ﻣﺎﺕ ،ﺇﺫﺍ ﻣﺎﺕ ﺫﻛﻮﺭ ﺍﻟﺮﺟﻞ ﺑﺘﺮ ﻓﻼﻥ :ﻛﺎﻧﺖ ﻗﺮﻳﺶ ﺗﻘﻮﻝ:»ﻗﺎﻝ  ﻋﻦ ﺍﻟﺴﺪﻱﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ  .7221
 .«﴾1482F0482﴿ﻓﻨﺰﻟﺖ ،ﺑﺘﺮ ﻣﺤﻤﺪ :ﺋﻞﺍﻟﻌﺎﺻﻲ ﺑﻦ ﻭﺍﻗﺎﻝ  �ﻭﻟﺪ ﺍﻟﻨﺒﻲ 
 .«﴾2482F1482﴿ﻭﺳﻤﻰ ﺍﻟﻮﻟﺪ ﺍﻟﻘﺎﺳﻢ :»ﺑﻦ ﻋﻠﻲ  ﻋﻦ ﻣﺤﻤﺪﻭﺃﺧﺮﺝ ﺍﻟﺒﻴﻬﻘﻲ ﻓﻲ ﺍﻟﺪﻻﺋﻞ ﻣﺜﻠﻪ  .8221
 .«﴾3482F2482﴿ﺃﻧﺎ ﺷﺎﻧﻰء ﻣﺤﻤﺪﻗﺎﻝ: ﻭﺫﻟﻚ ﺃﻧﻪ ،ﻧﺰﻟﺖ ﻓﻲ ﺍﻟﻌﺎﺻﻲ ﺑﻦ ﻭﺍﺋﻞ :»: ﻗﺎﻝ ﻋﻦ ﻣﺠﺎﻫﺪ ﻭﺃﺧﺮﺝ  .9221
ﻣﺸﻰ ،�ﻟﻤﺎ ﻣﺎﺕ ﺇﺑﺮﺍﻫﻴﻢ ﺍﺑﻦ ﺭﺳﻮﻝ ﷲ  :»ﻗﺎﻝ ﺃﻳﻮﺏ  ﻋﻦ ﺃﺑﻲﻭﺃﺧﺮﺝ ﺍﻟﻄﺒﺮﺍﻧﻲ ﺑﺴﻨﺪ ﺿﻌﻴﻒ  ]ﻙ[ .0321
ـ  ﴾ﺇﻧﺎ ﺃﻋﻄﻴﻨﺎﻙ ﺍﻟﻜﻮﺛﺮ  ﴿:ﻓﺄﻧﺰﻝ ﷲ،ﺇﻥ ﻫﺬﺍ ﺍﻟﺼﺎﺑﻰء ﻗﺪ ﺑﺘﺮ ﺍﻟﻠﻴﻠﺔﻘﺎﻟﻮﺍ: ﻓﺍﻟﻤﺸﺮﻛﻮﻥ ﺑﻌﻀﻬﻢ ﺇﻟﻰ ﺑﻌﺾ 
 .«﴾4482F3482﴿ﺇﻟﻰ ﺁﺧﺮ ﺍﻟﺴﻮﺭﺓ
ﺃﺗﺎﻩ ،ﻧﺰﻟﺖ ﻳﻮﻡ ﺍﻟﺤﺪﻳﺒﻴﺔ »: ﻗﺎﻝ ﴾ﻓﺼﻞ ﻟﺮﺑﻚ ﻭﺍﻧﺤﺮ  ﴿:ﻓﻲ ﻗﻮﻟﻪﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮ ﻋﻦ ﺳﻌﻴﺪ ﺑﻦ ﺟﺒﻴﺮ  .1321
ﻨﺤﺮ ﺛﻢ ﺭﻛﻊ ﺭﻛﻌﺘﻴﻦ ﺛﻢ ﺍﻧﺼﺮﻑ ﺇﻟﻰ ﺍﻟﺒﺪﻥ ﻓﻘﺎﻡ ﻓﺨﻄﺐ ﺧﻄﺒﺔ ﺍﻟﻔﻄﺮ ﻭﺍﻟ،ﺍﻧﺤﺮ ﻭﺍﺭﻛﻊ: ﻘﺎﻝﺟﺒﺮﻳﻞ ﻓ
 ﻗﻠﺖ: ﻓﻴﻪ ﻏﺮﺍﺑﺔ ﺷﺪﻳﺪﺓ.        .«﴾5482F4482﴿ﻓﻨﺤﺮﻫﺎ
ﻭﻟﺪ ﻭﻫﻮ  �ﻛﺎﻥ ﻋﻘﺒﺔ ﺑﻦ ﺃﺑﻲ ﻣﻌﻴﻂ ﻳﻘﻮﻝ: ﺇﻧﻪ ﻻ ﻳﺒﻘﻰ ﻟﻠﻨﺒﻲ  :»ﻗﺎﻝ ﻭﺃﺧﺮﺝ ﻋﻨﺸﻤﺮ ﺑﻦ ﻋﻄﻴﺔ  ]ﻙ[ .2321
 .«﴾﴾6482F5482﴿ﺇﻥ ﺷﺎﻧﺌﻚ ﻫﻮ ﺍﻷﺑﺘﺮ ﴿:ﻓﺄﻧﺰﻝ ﷲ ﻓﻴﻪ،ﺃﺑﺘﺮ
ﺃﺻﺒﺢ : ﻗﺮﻳﺶﻗﺎﻟﺖ ﻟﻤﺎ ﻣﺎﺕ  �ﺇﺑﺮﺍﻫﻴﻢ ﻭﻟﺪ ﺍﻟﻨﺒﻲ ﺑﻠﻐﻨﻲ ﺃﻥ  :»ﻗﺎﻝ ﺟﺮﻳﺞ  ﻋﻦ ﺍﺑﻦﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺍﻟﻤﻨﺬﺭ  .3321
 .«﴾﴾7482F6482﴿ﺇﻧﺎ ﺃﻋﻄﻴﻨﺎﻙ ﺍﻟﻜﻮﺛﺮ ﺗﻌﺰﻳﺔ ﻟﻪ ﴿:ﻓﻨﺰﻟﺖ ،ﺫﻟﻚﻣﺤﻤﺪ ﺃﺑﺘﺮ ﻓﻐﺎﻅﻪ 
 
 ]ﺗﻌﻠﻴﻖ[
 .﴾8482F7482﴿ﺳﻮﺭﺓ ﺍﻟﻜﻮﺛﺮ ﻭﻫﻲ ﻣﻜﻴﺔ ؛ ﻓﻲ ﻗﻮﻝ ﺍﺑﻦ ﻋﺒﺎﺱ ﻭﺍﻟﻜﻠﺒﻲ ﻭﻣﻘﺎﺗﻞ. ﻭﻣﺪﻧﻴﺔ ؛ ﻓﻲ ﻗﻮﻝ ﺍﻟﺤﺴﻦ ﻭﻋﻜﺮﻣﺔ ﻭﻣﺠﺎﻫﺪ ﻭﻗﺘﺎﺩﺓ 
ﻣﻜﻴﺔ ﻭﺑﻌﻀﻬﺎ ﺑﺄﻧﻬﺎ ﻣﺪﻧﻴﺔ، ﻭﻗﺪ ﻗﺪﻣﻨﺎ ﺍﻟﻘﻮﻝ ﺑﺄﻧﻪ ﻳﺤﺘﻤﻞ ﻓﻲ ﺑﻌﺾ ﺍﻵﻳﺎﺕ ﺃﻥ ﺗﻜﻮﻥ ﻗﻠﺖ ﺍﻵﺛﺎﺭ ﺍﻟﻮﺍﺭﺩﺓ ﺑﻌﻀﻬﺎ ﻳﺸﻌﺮ ﺑﺄﻧﻬﺎ  
 ﻟﻜﻦ ﺍﻟﻘﻮﻝ ﺑﺄﻧﻬﺎ ﻣﻜﻴﺔ ﻫﻮ ﺍﻵﻅﻬﺮ ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ.،ﻧﺰﻟﺖ ﻣﺮﺗﻴﻦ ﺑﻤﻜﺔ ﻭﺍﻟﻤﺪﻳﻨﺔ
 ﻭﻫﻲ ﻣﺨﺘﻠﻔﺔ ﻓﻲ ﺗﻔﺴﻴﺮ ﻣﻌﻨﻰ ﺍﻷﺑﺘﺮ.،ﻭﻗﺪ ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﻋﺪﺓ ﺁﺛﺎﺭ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ 
 .ﺍﻧﻘﻄﻊ ﻋﻨﻬﻢ ﺑﺎﻟﻨﺒﻮﺓ �ﻰ ﺃﻥ ﻣﺮﺍﺩﻫﻢ ﺑﺎﻷﺑﺘﺮ ﻛﻮﻥ ﺍﻟﻨﺒﻲ ﻳﺪﻝ ﻋﻠ :ﻓﺎﻷﺛﺮ ﺍﻷﻭﻝ ﻭﺍﻟﺜﺎﻧﻲ
 ﻓﺪﻋﻮﻩ ﺑﺎﻷﺑﺘﺮ. �ﻭﻗﺪ ﻣﺎﺕ ﻭﻟﺪ ﺍﻟﻨﺒﻲ ،ﻭﺑﺎﻗﻲ ﺍﻵﺛﺎﺭ ﺗﺪﻝ ﻋﻠﻰ ﺃﻥ ﻣﺮﺍﺩﻫﻢ ﺑﺎﻷﺑﺘﺮ ﺍﻟﺬﻱ ﻻ ﻳﺒﻘﻲ ﻟﻪ ﺫﻛﺮ
 .ﻭﻛﺬﻟﻚ ﺍﺧﺘﻠﻒ ﻓﻲ ﻗﺎﺋﻞ ﻫﺬﻩ ﺍﻟﻤﻘﻮﻟﺔ
 ﻛﻔﺎﺭ ﻗﺮﻳﺶ ﻛﻠﻬﻢ. :ﻓﻘﻴﻞ
 .ﺍﻟﻌﺎﺹ ﺑﻦ ﻭﺍﺋﻞ :ﻭﻗﻴﻞ
 _______________
ﺃﻧﺎ ﻋﻤﺮﻭ ﺑﻦ ﻋﻠﻲ ﻧﺎ ﺑﻦ ﺃﺑﻲ ( ﺇﺳﻨﺎﺩﻩ ﺻﺤﻴﺢ.  ﻗﺎﻝ ﺍﻹﻣﺎﻡ ﺍﻟﻨﺴﺎﺋﻲ 70711ﺡ)6/425(ﺳﻨﻦ ﺍﻟﻨﺴﺎﺋﻲ ﺍﻟﻜﺒﺮﻯ 2756ﺡ) 41/435ﺻﺤﻴﺢ ﺍﺑﻦ ﺣﺒﺎﻥ  03/033ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ  (9382)
 ﺑﻪ.—ﻋﻦ ﺩﺍﻭﺩ ﻋﻦ ﻋﻜﺮﻣﺔ ﻋﻦ ﺑﻦ ﻋﺒﺎﺱ ﻋﺪﻱ
 (ﺻﺤﻴﺢ ﺍﻹﺳﻨﺎﺩ ﻣﺮﺳﻞ69713ﺡ) 6/623ﻣﺼﻨﻒ ﺍﺑﻦ ﺃﺑﻲ ﺷﻴﺒﺔ  03/033ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ  (0482)
 ﻣﺮﺳﻞ. 01/0743ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ   (1482)
 ﻣﺮﺳﻞ. (2482)
 ﻣﺮﺳﻞ. (3482)
 (ﻓﻲ ﺇﺳﻨﺎﺩﻩ ﻭﺍﺻﻞ ﺑﻦ ﺍﻟﺴﺎﺋﺐ ﻣﺘﺮﻭﻙ. 1704ﺡ) 4/971ﺍﻟﻤﻌﺠﻢ ﺍﻟﻜﺒﻴﺮ  (4482)
 ﻞﻣﺮﺳ 03/723ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ  (5482)
 ﻣﺮﺳﻞ ﺿﻌﻴﻒ 03/923ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ  (6482)
 ﻣﺮﺳﻞ  (7482)
 (612/ 02ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﻁﺒﻲ ـ  )(8482) 
 (194)
 
 ﻋﻘﺒﺔ ﺑﻦ ﺃﺑﻲ ﻣﻌﻴﻂ. :ﻭﻗﻴﻞ
 .ﺎﺏ ﺍﻟﻤﺆﻟﻒ ﺃﺑﻮ ﺟﻬﻞﻭﻓﻲ ﻏﻴﺮ ﻛﺘ
 .﴾9482F8482﴿ﺃﺑﻮ ﻟﻬﺐ:ﻭﻗﻴﻞ
ﺍﻧﻘﻄﻊ ﻋﻨﻬﻢ ﻗﺎﻝ ﻳﻌﻨﻰ ﻣﻨﻘﻄﻊ ﺳﻮﺍء ﻓﻲ ﺫﻟﻚ ﻣﻦ  :ﺃﺑﺘﺮ �ﻭﺍﻟﺬﻱ ﻳﺘﺮﺟﺢ ﺃﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﺟﻤﺎﻋﺔ ﻣﻨﻬﻢ ﺍﺩﻋﻮﺍ ﺃﻥ ﺍﻟﻨﺒﻲ  
 ﺃﻧﻪ ﺃﺑﺘﺮ ﺑﻤﻌﻨﻰ ﻻ ﻳﺒﻘﻲ ﻟﻪ ﻭﻟﺪ ﻭﷲ ﺗﻌﺎﻟﻰ ﺃﻋﻠﻢ.ﻗﺎﻝ ﻭﻣﻦ ،ﻭﻓﺎﺭﻗﻬﻢ ﺑﺎﻟﻨﺒﻮﺓ
 
 ﴾ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺎﺕ﴿
ﺍﻟﺪﺍﺋﻢ ﻓﻲ ﺍﻟﺪﻧﻴﺎ ،ﺗﻜﺮﻳﻤﺎ ﻟﻤﻘﺎﻣﻪ ﺍﻟﺮﻓﻴﻊ ﺃﻱ ﻧﺤﻦ ﺃﻋﻄﻴﻨﺎﻙ ﻳﺎ ﻣﺤﻤﺪ ﺍﻟﺨﻴﺮ ﺍﻟﻜﺜﻴﺮ،ﺨﻄﺎﺏ ﻟﻠﺮﺳﻮﻝﺍﻟ ﴾ﺇﻧﺎ ﺃﻋﻄﻴﻨﺎﻙ ﺍﻟﻜﻮﺛﺮ  ﴿
ﻭﻣﺠﺮﺍﻩ ﻋﻠﻰ ﺍﻟﺪﺭ ،ﺣﺎﻓﺘﺎﻩ ﻣﻦ ﺫﻫﺐ،ﻧﻬﺮ ﻓﻲ ﺍﻟﺠﻨﺔ»ﻭﻣﻦ ﻫﺬﺍ ﺍﻟﺨﻴﺮ " ﻧﻬﺮ ﺍﻟﻜﻮﺛﺮ " ﻭﻫﻮ ﻛﻤﺎ ﺛﺒﺖ ﻓﻲ ﺍﻟﺼﺤﻴﺢ ،ﻭﺍﻵﺧﺮﺓ
: ﻗﺎﻝﻭﻋﻦ ﺃﻧﺲ  «ﻟﻢ ﻳﻈﻤﺄ ﺑﻌﺪﻫﺎ ﺍﺑﺪﺃ،ﺷﺮﺏ ﻣﻨﻪ ﺷﺮﺑﺔﻣﻦ ،ﻭﺃﺑﻴﺾ ﻣﻦ ﺍﻟﺜﻠﻭ،ﻣﻦ ﺍﻟﻌﺴﻞﻰ ﻭﻣﺎﺅﻩ ﺃﺣﻠ،ﺗﺮﺑﺘﻪ ﺃﻁﻴﺐ ﻣﻦ ﺍﻟﻤﺴﻚ،ﻭﺍﻟﻴﺎﻗﻮﺕ
ﺃﻧﺰﻟﺖ ﻋﻠﻰ ﺃﻧﻔﺎ : ﻗﺎﻝ ؟ﻣﺎ ﺃﺿﺤﻜﻚ ﻳﺎ ﺭﺳﻮﻝ ﷲ :ﺛﻢ ﺭﻓﻊ ﺭﺃﺳﻪ ﻣﺒﺘﺴﻤﺎ ﻓﻘﻠﻨﺎ،ﺇﺫ ﺃﻏﻔﻰ ﺇﻏﻔﺎءﺓ،ﺫﺍﺕ ﻳﻮﻡ ﺑﻴﻦ ﺃﻅﻬﺮﻧﺎ،�ﺑﻴﻨﺎ ﺭﺳﻮﻝ ﷲ »
ﻓﺈﻧﻪ ﻧﻬﺮ : ﻗﺎﻝﷲ ﻭﺭﺳﻮﻟﻪ ﺃﻋﻠﻢ  :ﻗﻠﻨﺎ ؟ﺃﺗﺪﺭﻭﻥ ﻣﺎ ﺍﻟﻜﻮﺛﺮ: ﻗﺎﻝﺛﻢ ،ﺍﻟﺴﻮﺭﺓ ﴾ﺇﻧﺎ ﺃﻋﻄﻴﻨﺎﻙ ﺍﻟﻜﻮﺛﺮ  ﴿ﻓﻘﺮﺃ ﺑﺴﻢ ﷲ ﺍﻟﺮﺣﻤﻦ ﺍﻟﺮﺣﻴﻢ ،ﺳﻮﺭﺓ
 -ﺃﻯ ﻳﻨﺘﺰﻉ ﻭﻳﻘﺘﻄﻊ  -ﻓﻴﺨﺘﻠﻭ ﺍﻟﻌﺒﺪ ،ﺁﻧﻴﺘﻪ ﻋﺪﺩ ﺍﻟﻨﺠﻮﻡ،ﻫﻮ ﺣﻮﺽ ﺗﺮﺩ ﻋﻠﻴﻪ ﺃﻣﺘﻰ ﻳﻮﻡ ﺍﻟﻘﻴﺎﻣﺔ،ﻓﻴﻪ ﺧﻴﺮ ﻛﺜﻴﺮ،ﻭﻋﺪﻧﻴﻪ ﺭﺑﻲ ﻋﺰ ﻭﺟﻞ
 «ﺇﻧﻚ ﻻ ﺗﺪﺭﻱ ﻣﺎ ﺃﺣﺪﺙ ﺑﻌﺪﻙ ﻘﺎﻝ ﺇﻧﻪ ﻣﻦ ﺃﻣﺘﻲ ! ﻓﻴ :ﻣﻨﻬﻢ ﻓﺄﻗﻮﻝ
ﻫﻮ ﻧﻬﺮ ﻓﻲ ﺍﻟﺠﻨﺔ »: ﻘﺎﻝﻓ  �ﻭﺍﻟﺼﺤﻴﺢ ﻫﻮ ﻣﺎ ﻓﺴﺮﻩ ﺑﻪ ﺭﺳﻮﻝ ﷲ ،ﻭﺫﻛﺮ ﻓﻲ ﺍﻟﻜﻮﺛﺮ ﺳﺘﺔ ﻭﻋﺸﺮﻭﻥ ﻗﻮﻻ :ﺃﺑﻮ ﺣﻴﺎﻥﻗﺎﻝ   
ﻭﻣﺎ ﺫﻫﺐ ﺇﻟﻴﻪ ﺍﺑﻦ ﻋﺒﺎﺱ ﻣﻦ ﺃﻧﻪ ﺍﻟﺨﻴﺮ ﺍﻟﻜﺜﻴﺮ ﺟﺎﻣﻊ  ﴿ﺍﻟﺨﻴﺮ ﺍﻟﻜﺜﻴﺮ  :ﺍﻟﻜﻮﺛﺮ :. ﻭﻋﻦ ﺍﺑﻦ ﻋﺒﺎﺱ.ﺍﻟﺤﺪﻳﺚ «..ﺗﺮﺑﺘﻪ ﺃﻁﻴﺐ ﻣﻦ ﺍﻟﻤﺴﻚ
ﻭﺍﻟﺸﻔﺎﻋﺔ، ﻭﺍﻟﺤﻮﺽ ،ﻭﺍﻟﻌﻠﻢ،ﺤﻜﻤﺔﻭﺍﻟ،ﻭﺍﻟﻜﺘﺎﺏ،ﺍﻟﻨﺒﻮﺓ ﺃﻋﻄﻲ،ﺍﻟﻔﻀﺎﺋﻞ ﺍﻟﻜﺜﻴﺮﺓ ﺍﻟﻌﻤﻴﻤﺔ �ﻓﻘﺪ ﺃﻋﻄﻲ ﺍﻟﺮﺳﻮﻝ ،ﻷﻗﻮﺍﻝ ﺍﻟﻤﻔﺴﺮﻳﻦ
ﺻﻠﻮﺍﺕ ﷲ ،ﺇﻟﻰ ﻏﻴﺮ ﻣﺎ ﻫﻨﺎﻟﻚ ﻣﻦ ﺍﻟﺨﻴﺮﺍﺕ،ﻭﻛﺜﺮﺓ ﺍﻟﻔﺘﻮﺣﺎﺕ،ﻭﺍﻟﻨﺼﺮ ﻋﻠﻰ ﺍﻷﻋﺪﺍء،ﻭﻛﺜﺮﺓ ﺍﻷﺗﺒﺎﻉ،ﻭﺍﻟﻤﻘﺎﻡ ﺍﻟﻤﺤﻤﻮﺩ،ﺍﻟﻤﻮﺭﻭﺩ
  .ﻭﺳﻼﻣﻪ ﻋﻠﻴﻪ
ﺧﻴﺎﺭ ﻭﺇﻧﺤﺮ ﺍﻹﺑﻞ ﺍﻟﺘﻲ ﻫﻲ ،ﻣﻦ ﺍﻟﺨﻴﺮ ﺧﺎﻟﺼﺎ ﻟﻮﺟﻬﻪ ﺍﻟﻜﺮﻳﻢ،ﺃﻱ ﻓﺼﻞ ﻟﺮﺑﻚ ﺍﻟﺬﻱ ﺃﻓﺎﺽ ﻋﻠﻴﻚ ﻣﺎ ﺃﻓﺎﺽ ﴾ﻓﺼﻞ ﻟﺮﺑﻚ ﻭﺇﻧﺤﺮ  ﴿
ﻛﺎﻥ ﺍﻟﻤﺸﺮﻛﻮﻥ ﻳﺼﻠﻮﻥ ﻣﻜﺎء  :ﻓﻲ ﺍﻟﺘﺴﻬﻴﻞﻗﺎﻝ ،ﻣﻦ ﺍﻟﺨﻴﺮﺍﺕ ﻭﺍﻟﻜﺮﺍﻣﺎﺕ،ﺷﻜﺮﺍ ﻟﻪ ﻋﻠﻰ ﻣﺎ ﺃﻭﻻﻙ ﺭﺑﻚ،ﺃﻣﻮﺍﻝ ﺍﻟﻌﺮﺏ
 .ﻓﻴﻜﻮﻥ ﺫﻟﻚ ﺃﻣﺮﺍ ﺑﺎﻟﺘﻮﺣﻴﺪ ﻭﺍﻹﺧﻼﺹ،ﻭﺇﻧﺤﺮ ﻟﻮﺟﻬﻪ ﻻ ﻟﻐﻴﺮﻩ،ﺻﻞ ﻟﺮﺑﻚ ﻭﺣﺪﻩ �ﷲ ﻟﻨﺒﻴﻪ ﻘﺎﻝ ﻓ،ﻭﻳﻨﺤﺮﻭﻥ ﻟﻸﺻﻨﺎﻡ،ﻭﺗﺼﺪﻳﺔ
 .﴾0582F9482﴿ﻮ ﺍﻟﻤﻨﻘﻄﻊ ﻋﻦ ﻛﻞ ﺧﻴﺮﺃﻱ ﺇﻥ ﻣﺒﻐﻀﻚ ﻳﺎ ﻣﺤﻤﺪ ﻫ ﴾ﺇﻥ ﺷﺎﻧﺌﻚ ﻫﻮ ﺍﻷﺑﺘﺮ  ﴿
 ﺍﻧﺘﻬﺖ ﺳﻮﺭﺓ ﺍﻟﻜﻮﺛﺮ
 
 
 ُﺳﻮَﺭﺓ ُﺍﻟَﻜﺎﻓُِﺮﻭﻥ َ
 
  ۲َﻻٓ ﺃَۡﻋﺒُُﺪ َﻣﺎ ﺗَۡﻌﺒُُﺪﻭَﻥ  ۱ﻗُۡﻞ ﻳَٰ ٓﺄَﻳﱡﻬَﺎ ٱۡﻟَﻜٰ ﻔُِﺮﻭَﻥ ﴿
  ٤َﻭَﻻٓ ﺃَﻧَ۠ﺎ َﻋﺎﺑِٞﺪ ﻣﱠ ﺎ َﻋﺒَﺪﺗﱡۡﻢ  ۳َﻭَﻻٓ ﺃَﻧﺘُۡﻢ َﻋٰ ﺒُِﺪﻭَﻥ َﻣﺎ ٓﺃَۡﻋﺒُُﺪ 
 ﴾٦ﻟَُﻜۡﻢ ِﺩﻳﻨُُﻜۡﻢ َﻭﻟَِﻲ ِﺩﻳِﻦ  ٥ َﻭَﻻٓ ﺃَﻧﺘُۡﻢ َﻋٰ ﺒُِﺪﻭَﻥ َﻣﺎ ٓﺃَۡﻋﺒُﺪ ُ
 
 ﺍﻵﻳﺎﺕ. – ﴾ﻗﻞ ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﻜﺎﻓﺮﻭﻥ  ﴿ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﺇﻟﻰ ﺃﻥ ﻳﻌﻄﻮﻩ ﻣﺎﻻ  �ﺩﻋﺖ ﺭﺳﻮﻝ ﷲ  ﻗﺮﻳﺸﺎً ﺃﻥ  :»ﻋﺒﺎﺱ  ﻋﻦ ﺍﺑﻦﺃﺧﺮﺝ ﺍﻟﻄﺒﺮﺍﻧﻲ ﻭﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ  .4321
ﺎ ﻭﻻ ﺷﺘﻢ ﺁﻟﻬﺘﻨ ﻫﺬﺍ ﻟﻚ ﻳﺎ ﻣﺤﻤﺪ ﻭﺗﻜﻒ ﻋﻦ: ﻘﺎﻟﻮﺍﻓ،ﻭﻳﺰﻭﺟﻮﻩ ﻣﺎ ﺃﺭﺍﺩ ﻣﻦ ﺍﻟﻨﺴﺎء،ﻓﻴﻜﻮﻥ ﺃﻏﻨﻰ ﺭﺟﻞ ﺑﻤﻜﺔ
ﻗﻞ ﻳﺎ  ﴿:ﻓﺄﻧﺰﻝ ﷲ .«ﺣﺘﻰ ﺃﻧﻈﺮ ﻣﺎ ﻳﺄﺗﻴﻨﻲ ﻣﻦ ﺭﺑﻲ :»ﻗﺎﻝ ﻓﺈﻥ ﻟﻢ ﺗﻔﻌﻞ ﻓﺎﻋﺒﺪ ﺁﻟﻬﺘﻨﺎ ﺳﻨﺔ ،ﺗﺬﻛﺮﻫﺎ ﺑﺴﻮء
 .«﴾﴾1582F0582﴿ﺃﻓﻐﻴﺮ ﷲ ﺗﺄﻣﺮﻭﻧﻲ ﺃﻋﺒﺪ ﺃﻳﻬﺎ ﺍﻟﺠﺎﻫﻠﻮﻥ ﴿:ﻭﺃﻧﺰﻝ ﻗﻞ،ﺇﻟﻰ ﺁﺧﺮ ﺍﻟﺴﻮﺭﺓ ﴾ﺃﻳﻬﺎ ﺍﻟﻜﺎﻓﺮﻭﻥ 
ﺎ ﻋﺎﻣﺎً ﻭﻧﺮﺟﻊ ﺇﻟﻰ ﺇﻥ ﺳﺮﻙ ﺃﻥ ﺗﺘﺒﻌﻨ،�ﻛﻔﺎﺭ ﻗﺮﻳﺶ ﻟﻠﻨﺒﻲ ﻗﺎﻟﺖ  :»ﻗﺎﻝ ﻭﺃﺧﺮﺝ ﻋﺒﺪ ﺍﻟﺮﺯﺍﻕ ﻋﻨﻮﻫﺐ   .5321
 .«﴾2582F1582﴿ﺇﻟﻰ ﺁﺧﺮﺍﻟﺴﻮﺭﺓ   ﴾ﻗﻞ ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﻜﺎﻓﺮﻭﻥ   ﴿:ﻓﺄﻧﺰﻝ ﷲ،ﺩﻳﻨﻚ ﻋﺎﻣﺎً 
 .﴾3582F2582﴿ﺟﺮﻳﺞ ﻋﻦ ﺍﺑﻦﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺍﻟﻤﻨﺬﺭ ﻧﺤﻮﻩ  ]ﻙ[ .6321
ﻟﻘﻲ ﺍﻟﻮﻟﻴﺪ ﺑﻦ ﺍﻟﻤﻐﻴﺮﺓ ﻭﺍﻟﻌﺎﺻﻲ ﺑﻦ ﻭﺍﺋﻞ ﻭﺍﻷﺳﻮﺩ ﺑﻦ  :»ﻗﺎﻝ ﺑﻦ ﻣﻴﻨﺎء  ﻋﻦ ﺳﻌﻴﺪﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ  .7321
ﻳﺎ ﻣﺤﻤﺪ ﻫﻠﻢ ﻓﻠﺘﻌﺒﺪ ﻣﺎ ﻧﻌﺒﺪ ﻭﻧﻌﺒﺪ ﻣﺎ ﺗﻌﺒﺪ ﻭﻟﻨﺸﺘﺮﻙ ﻧﺤﻦ : ﻮﺍﻘﺎﻟﻓ �ﺭﺳﻮﻝ ﷲ  ﺍﻟﻤﻄﻠﺐ ﻭﺃﻣﻴﺔ ﺑﻦ ﺧﻠﻒ
 .«﴾4582F3582﴿ﺇﻟﻰ ﺁﺧﺮ ﺍﻟﺴﻮﺭﺓ ﴾ﻗﻞ ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﻜﺎﻓﺮﻭﻥ  ﴿:ﻓﺄﻧﺰﻝ ﷲ،ﻭﺃﻧﺖ ﻓﻲ ﺃﻣﺮﻧﺎ ﻛﻠﻪ
 
 ]ﺗﻌﻠﻴﻖ[
 _______________
 (052/ 9ﺯﺍﺩ ﺍﻟﻤﺴﻴﺮ )(9482) 
 (925/ 3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(0582) 
 ﺰﺍﺯ ﺿﻌﻴﻒ( ﻓﻲ ﺇﺳﻨﺎﺩﻩ ﻋﺒﺪ ﷲ  ﺑﻦ ﻋﻴﺴﻰ ﺍﻟﺨ157ﺡ)2/44ﺍﻟﻤﻌﺠﻢ ﺍﻟﺼﻐﻴﺮ ﻟﻠﻄﺒﺮﺍﻧﻲ  03/133ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ  01/1743ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ   (1582)
 ﻣﺮﺳﻞ 3/304ﺗﻔﺴﻴﺮ ﺍﻟﺼﻨﻌﺎﻧﻲ  (2582)
 ﻣﺮﺳﻞ. (3582)
 ﻣﺮﺳﻞ. 01/1743ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ   (4582)
 (294)
 .﴾5582F4582﴿ﺳﻮﺭﺓ ﺍﻟﻜﺎﻓﺮﻭﻥ ﻭﻫﻲ ﻣﻜﻴﺔ ؛ ﻓﻲ ﻗﻮﻝ ﺍﺑﻦ ﻋﺒﺎﺱ ﻭﻋﻜﺮﻣﺔ. ﻭﻣﺪﻧﻴﺔ ؛ ﻓﻲ ﺃﺣﺪ ﻗﻮﻟﻲ ﺍﺑﻦ ﻋﺒﺎﺱ ﻭﻗﺘﺎﺩﺓ ﻭﺍﻟﻀﺤﺎﻙ 
 ﻓﻔﻴﻬﺎ ﺍﻟﺒﺮﺍءﺓ ﻣﻦ ﺍﻟﺸﺮﻙ ﻭﺃﻫﻠﻪ ﻭﻋﺒﺎﺩﺓ ﺍﻷﻭﺛﺎﻥ ﻛﻤﺎ ﻫﻮ ﻣﻮﺿﻮﻉ ﺍﻟﺴﻮﺭ ﺍﻟﻤﻜﻴﺔ.،ﻕ ﺍﻟﻤﻜﻲﻭﺳﻴﺎﻗﻬﺎ ﻻ ﺷﻚ ﺳﻴﺎ 
ﻭﻛﻮﻧﻬﺎ ﻧﺰﻟﺖ ﺑﺴﺒﺐ ﻣﺤﺎﻭﻟﺔ ﺇﻏﺮﺍء ﺍﻟﻤﺸﺮﻛﻴﻦ ﻟﺮﺳﻮﻝ ﷲ ،ﻭﻗﺪ ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﻋﺪﺓ ﺁﺛﺎﺭ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ 
 .ﺑﺎﻟﻤﺎﻝ ﻭﺍﻟﻨﺴﺎء ﻋﻠﻰ ﺃﻥ ﻳﻌﺒﺪ ﺁﻟﻬﺘﻬﻢ ﻭﻳﻌﺒﺪﻭﻥ ﺇﻻﻫﻪ �
ﻭﺍﻷﺳﻮﺩ ﺑﻦ ﻋﺒﺪ ﻳﻐﻮﺙ ﻟﻘﻮﺍ ﺍﻟﻌﺒﺎﺱ ،ﻭﺍﻟﻌﺎﺹ ﺑﻦ ﻭﺍﺋﻞ،ﻮﺯﻱ:ﺃﻥ ﺭﻫﻄﺎ ًﻣﻦ ﻗﺮﻳﺶ ﻣﻨﻬﻢ ﺍﻟﻮﻟﻴﺪ ﺑﻦ ﺍﻟﻤﻐﻴﺮﺓﺍﻹﻣﺎﻡ ﺍﺑﻦ ﺍﻟﺠﻗﺎﻝ  
ﻓﻨﺰﻟﺖ ،ﻓﺄﺗﺎﻩ ﺍﻟﻌﺒﺎﺱ ﻓﺄﺧﺒﺮﻩ،ﻟﻮ ﺃﻥ ﺍﺑﻦ ﺃﺧﻴﻚ ﺃﺳﻠﻢ ﺑﻌﺾ ﺁﻟﻬﺘﻨﺎ ﻟﺼﺪﻗﻨﺎﻩ ﺑﻤﺎ ﻳﻘﻮﻝ ﻭﻵﻣﻨﺎ ﺑﺎﻻﻫﻪ :ﻳﺎ ﺃﺑﺎ ﺍﻟﻔﻀﻞ: ﻘﺎﻟﻮﺍﻓ،ﺑﻦ ﻋﺒﺪ ﺍﻟﻤﻄﻠﺐ
 .﴾6582F5582﴿ﺭﻭﺍﻩ ﺃﺑﻮ ﺻﺎﻟﺢ ﻋﻦ ﺍﺑﻦ ﻋﺒﺎﺱ ،ﻫﺬﻩ ﺍﻟﺴﻮﺭﺓ
ﻓﺎﻟﻌﺒﺎﺩﺓ ﺇﻧﻤﺎ ﺗﻜﻮﻥ ﺧﺎﻟﺼﺔ ﻟ ﺗﻌﺎﻟﻰ ﻣﻦ ،ﻗﻠﺖ: ﻧﺰﻟﺖ ﻫﺬﻩ ﺍﻵﻳﺎﺕ ﻟﺒﻴﺎﻥ ﺍﻟﻮﻻء ﻭﺍﻟﺒﺮﺍء ﻭﺃﻧﻪ ﻻ ﻣﺪﺍﻫﻨﺔ ﻓﻲ ﺍﻟﻌﺒﺎﺩﺓ 
ﻓﺴﻮﺭﺓ ،ﻭﺳﻮﺭﺓ ﺍﻟﻜﺎﻓﺮﻭﻥ ﻫﻲ ﺃﺣﺪ ﺍﻟﺴﻮﺭ ﺍﻟﺘﻲ ﺷﺮﻉ ﻗﺮﺍءﺗﻬﺎ ﻓﻲ ﻣﻮﺍﺿﻊ ﻛﺜﻴﺮﺓ ﻣﻊ ﺳﻮﺭﺓ ﺍﻹﺧﻼﺹ ﺑﻴﺎﻧﺎً ﻟﻠﻮﻻء ﻭﺍﻟﺒﺮﺍء،ﺍﻟﺸﺮﻙ
 .ﺗﻌﺪﻝ " ﺇﻻ ﷲ "ﺍﻟﻜﺎﻓﺮﻭﻥ ﺗﻌﺪﻝ " ﻻ ﺇﻟﻪ" ﻭﺳﻮﺭﺓ ﺍﻹﺧﻼﺹ 
 
 ﴾ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺎﺕ﴿
 ﺃﻱ ﻗﻞ ﻳﺎ ﻣﺤﻤﺪ ﻟﻬﺆﻻء ﺍﻟﻜﻔﺎﺭ ﺍﻟﺬﻳﻦ ﻳﺪﻋﻮﻧﻚ ﺇﻟﻰ ﻋﺒﺎﺩﺓ ﺍﻷﻭﺛﺎﻥ ﻭﺍﻷﺣﺠﺎﺭ ﴾ﻗﻞ ﻳﺎ ﺃﻳﻬﺎ ﺍﻟﻜﺎﻓﺮﻭﻥ  ﴿
 ﻭﻻ،ﺍﻟﺘﻲ ﻻ ﺗﻀﺮ ﻭﻻ ﺗﻨﻔﻊ،ﻓﺄﻧﺎ ﺑﺮﻯء ﻣﻦ ﺁﻟﻬﺘﻜﻢ ﻭﻣﻌﺒﻮﺩﺍﺗﻜﻢ،ﺃﻱ ﻻ ﺃﻋﺒﺪ ﻫﺬﻩ ﺍﻷﺻﻨﺎﻡ ﻭﺍﻷﻭﺛﺎﻥ ﺍﻟﺘﻲ ﺗﻌﺒﺪﻭﻧﻬﺎ ﴾ﻻ ﺃﻋﺒﺪ ﻣﺎ ﺗﻌﺒﺪﻭﻥ  ﴿
ﻳﺎ ﺃﻳﻬﺎ  ﴿ﻟﻬﻢ ﺑﻠﻔﻆ  ﺻﻠﻰ ﷲ ﻋﻠﻴﻪ ﻭﺳﻠﻢﻗﺎﻝ ﻭﺧﻄﺎﺑﻪ ،ﻞ ﻋﻠﻰ ﺃﻧﻪ ﻣﺄﻣﻮﺭ ﺑﺬﻟﻚ ﻣﻦ ﻋﻨﺪ ﷲﺩﻟﻴ ﴾ﻗﻞ  ﴿ﺗﻐﻨﻲ ﻋﻦ ﻋﺎﺑﺪﻫﺎ ﺷﻴﺌﺎ ﻭﻓﻲ ﻗﻮﻟﻪ 
ﻓﻬﻮ ﻻ ﻳﺒﺎﻟﻲ ﺑﻬﻢ ،ﺩﻟﻴﻞ ﻋﻠﻰ ﺃﻧﻪ ﻣﺤﺮﻭﺱ ﻣﻦ ﻋﻨﺪ ﷲ-ﻭﻫﻮ ﻳﻌﻠﻢ ﺃﻧﻬﻢ ﻳﻐﻀﺒﻮﻥ ﻣﻦ ﺃﻥ ﻳﻨﺴﺒﻮﺍ ﺇﻟﻰ ﺫﻟﻚ  -ﻭﻧﺴﺒﺘﻬﻢ ﺇﻟﻰ ﺍﻟﻜﻔﺮ ﴾ﺍﻟﻜﺎﻓﺮﻭﻥ 
 .ﻭﻻ ﺑﻄﻮﺍﻏﻴﺘﻬﻢ
ﻓﺄﻧﺎ ﺃﻋﺒﺪ ﺍﻹﻟﻪ ،ﻭﻫﻮ ﷲ ﻭﺣﺪﻩ،ﻋﺎﺑﺪﻭﻥ ﺇﻟﻬﻲ ﺍﻟﺤﻖ ﺍﻟﺬﻱ ﺃﻋﺒﺪﻩ،ﺃﻱ ﻭﻻ ﺃﻧﺘﻢ ﻳﺎ ﻣﻌﺸﺮ ﺍﻟﻤﺸﺮﻛﻴﻦ ﴾ﻭﻻ ﺃﻧﺘﻢ ﻋﺎﺑﺪﻭﻥ ﻣﺎ ﺃﻋﺒﺪ  ﴿
 .ﻓﻼ ﻣﺴﺎﻭﻣﺔ ﺑﻴﻨﻨﺎ ﻭﻻ ﻭﻓﺎﻕ،ﻭﺃﻧﺘﻢ ﺗﻌﺒﺪﻭﻥ ﺍﻷﺣﺠﺎﺭ ﻭﺍﻷﻭﺛﺎﻥ،ﺍﻟﺤﻖ
ﻻ ﺃﻋﺒﺪ ﻫﺬﻩ ﺍﻷﻭﺛﺎﻥ ﻓﻲ ﺍﻟﺤﺎﻝ : ﻗﺎﻝﻛﺄﻧﻪ ،ﺎﻉ ﺍﻟﻜﻔﺎﺭﻭﻗﻄﻊ ﻷﻁﻤ،ﺗﺄﻛﻴﺪ ﻟﻤﺎ ﺳﺒﻖ ﻣﻦ ﺍﻟﺒﺮﺍءﺓ ﻣﻦ ﻋﺒﺎﺩﺓ ﺍﻷﺻﻨﺎﻡ ﴾ﻭﻻ ﺃﻧﺎ ﻋﺎﺑﺪ ﻣﺎ ﻋﺒﺪﺗﻢ  ﴿
 .ﻭﻻ ﻓﻴﻤﺎ ﻳﺴﺘﻘﺒﻞ ﻣﻦ ﺍﻟﺰﻣﺎﻥ،ﻻ ﺃﻋﺒﺪ ﺃﺻﻨﺎﻣﻜﻢ ﺍﻵﻥ،ﻓﺄﻧﺎ ﻻ ﺃﻋﺒﺪ ﻣﺎ ﺗﻌﺒﺪﻭﻧﻪ ﺃﺑﺪﺍ ﻣﺎ ﻋﺸﺖ،ﻭﻻ ﻓﻲ ﺍﻹﺳﺘﻘﺒﺎﻝ
 .ﻋﺎﺑﺪﻭﻥ ﺇﻟﻬﻲ ﺍﻟﺤﻖ ﺍﻟﺬﻱ ﺃﻋﺒﺪﻩ،ﺃﻱ ﻭﻻ ﺃﻧﺘﻢ ﻓﻲ ﺍﻟﻤﺴﺘﻘﺒﻞ ﴾ﻭﻻ ﺃﻧﺘﻢ ﻋﺎﺑﺪﻭﻥ ﻣﺎ ﺃﻋﺒﺪ  ﴿
ﻣﻌﻨﻰ ،ﻭﺍﻟﺘﺄﻛﻴﺪ ﻋﻠﻰ ﻋﺒﺎﺩﺓ ﺍﻟﻮﺍﺣﺪ ﺍﻟﻘﻬﺎﺭ،ﻭﻫﺬﺍ ﻏﺎﻳﺔ ﻓﻲ ﺍﻟﺘﺒﺮء ﻣﻦ ﻋﺒﺎﺩﺓ ﺍﻟﻜﻔﺎﺭ،ﻭﻟﻲ ﺗﻮﺣﻴﺪﻱ،ﻟﻜﻢ ﺷﺮﻛﻜﻢﺃﻱ  ﴾ﻟﻜﻢ ﺩﻳﻨﻜﻢ ﻭﻟﻲ ﺩﻳﻦ  ﴿
ﻻ ﻣﻌﺒﻮﺩﻧﺎ : ﻗﺎﻝﻛﺄﻧﻪ ،ﺍﻻﺧﺘﻼﻑ ﺍﻟﺘﺎﻡ ﻓﻲ ﺍﻟﻌﺒﺎﺩﺓ :ﻭﻣﻌﻨﻰ ﺍﻟﺠﻤﻠﺘﻴﻦ ﺍﻷﺧﻴﺮﺗﻴﻦ،ﺍﻻﺧﺘﻼﻑ ﺍﻟﺘﺎﻡ ﻓﻲ ﺍﻟﻤﻌﺒﻮﺩ :ﺍﻟﺠﻤﻠﺘﻴﻦ ﺍﻷﻭﻟﻴﺘﻴﻦ
 .﴾7582F6582﴿ﻭﺩﻳﻨﻲ ﺍﻟﺘﻮﺣﻴﺪ ﻭﺍﻹﺧﻼﺹ،ﺍﻙﻓﺪﻳﻨﻜﻢ ﺍﻟﻜﻔﺮ ﻭﺍﻹﺷﺮ،ﻭﻻ ﻋﺒﺎﺩﺗﻨﺎ ﻭﺍﺣﺪﺓ،ﻭﺍﺣﺪ
 ﺍﻧﺘﻬﺖ ﺳﻮﺭﺓ ﺍﻟﻜﺎﻓﺮﻭﻥ
 
 
 ُﺳﻮَﺭﺓ ُﺍﻟﻨﱠﺼﺮ
 
 
ﻓََﺴﺒﱢۡﺢ ﺑَِﺤۡﻤِﺪ َﺭﺑﱢَﻚ َﻭٱۡﺳﺘَۡﻐﻔِۡﺮﻩُﻭ ﺇِﻧﱠﻪُۥ َﻛﺎَﻥ  ۲َﻭَﺭﺃَۡﻳَﺖ ٱﻟﻨﱠﺎَﺱ ﻳَۡﺪُﺧﻠُﻮَﻥ ﻓِﻲ ِﺩﻳِﻦ ٱﻟﱠ  ِﺃَۡﻓَﻮﺍٗﺟﺎ  ۱ﺇَِﺫﺍ َﺟﺎَٓء ﻧَۡﺼُﺮ ٱﻟﱠ  َِﻭٱۡﻟﻔَۡﺘُﺢ  ﴿
 ﴾ ۳ﺗَﻮﱠ ﺍﺑَۢ ﺎ 
 
 .﴾ﺇﺫﺍ ﺟﺎء ﻧﺼﺮ ﷲ ﻭﺍﻟﻔﺘﺢ ﴿ :ﺗﻌﺎﻟﻰ ﻗﻮﻟﻪ
ﻣﻜﺔ ﻋﺎﻡ  �ﻟﻤﺎ ﺩﺧﻞ ﺭﺳﻮﻝ ﷲ :»ﻗﺎﻝ ﺍﻟﺰﻫﺮﻱ  ﻣﻌﻤﺮ ﻋﻦ ﺃﺧﺮﺝ ﻋﺒﺪ ﺍﻟﺮﺯﺍﻕ ﻓﻲ ﻣﺼﻨﻔﻪ ﻋﻦ .8321
ﺛﻢ ﺃﻣﺮ ﺑﺎﻟﺴﻼﺡ ،ﻓﻘﺎﺗﻞ ﺑﻤﻦ ﻣﻌﻪ ﺻﻔﻮﻑ ﻗﺮﻳﺶ ﺑﺄﺳﻔﻞ ﻣﻜﺔ ﺣﺘﻰ ﻫﺰﻣﻬﻢ ﷲﺑﻌﺚ ﺧﺎﻟﺪ ﺑﻦ ﺍﻟﻮﻟﻴﺪ ،ﺍﻟﻔﺘﺢ
 .«﴾8582F7582﴿ﺣﺘﻰ ﺧﺘﻤﻬﺎ ﴾ ﻭﺍﻟﻔﺘﺢ ﺇﺫﺍ ﺟﺎء ﻧﺼﺮ ﷲ ﴿:ﻓﺄﻧﺰﻝ ﷲ،ﻓﺪﺧﻠﻮﺍ ﻓﻲ ﺍﻟﺪﻳﻦ،ﻓﺮﻓﻊ ﻋﻨﻬﻢ
 
 ]ﺗﻌﻠﻴﻖ[
 ﺳﻮﺭﺓ ﺍﻟﻨﺼﺮ ﺳﻮﺭﺓ ﻣﺪﻧﻴﺔ ﺑﺎﻹﺟﻤﺎﻉ ﻭﻫﻲ ﺁﺧﺮ ﺳﻮﺭﺓ ﻛﺎﻣﻠﺔ ﻧﺰﻟﺖ ﻣﻦ ﺍﻟﻘﺮﺁﻥ.  
ﺧﻞ ﻫﺬﺍ ﻣﻌﻨﺎ ﻭﻟﻨﺎ ﺃﺑﻨﺎء ﺪﻟﻢ ﻳ: ﻘﺎﻝﻛﺎﻥ ﻋﻤﺮ ﻳُﺪﺧﻠﻨﻲ ﻣﻊ ﺃﺷﻴﺎﺥ ﺑﺪﺭ، ﻓﻜﺄﻥ ﺑﻌﻀﻬﻢ َﻭَﺟﺪ ﻓﻲ ﻧﻔﺴﻪ، ﻓ: ﻗﺎﻝﻭﻓﻲ ﺍﻟﺼﺤﻴﺢ ﻋﻦ ﺍﺑﻦ ﻋﺒﺎﺱ 
ﻣﺎ ﺗﻘﻮﻟﻮﻥ ﻓﻲ : ﻘﺎﻝﺪﻋﺎﻫﻢ ﺫﺍﺕ ﻳﻮﻡ ﻓﺄﺩﺧﻠﻪ ﻣﻌﻬﻢ، ﻓﻤﺎ ُﺭﺅﻳُﺖ ﺃﻧﻪ ﺩﻋﺎﻧﻲ ﻓﻴﻬﻢ ﻳﻮﻣﺌﺬ ﺇﻻ ﻟﻴُﺮﻳﻬﻢ ﻓﻋﻤﺮ: ﺇﻧﻪ ﻣﻤﻦ ﻗﺪ ﻋﻠﻤﺘﻢ  ﻓﻘﺎﻝ ﻣﺜﻠﻪ؟ ﻓ
ﺑﻌﻀﻬﻢ: ﺃﻣﺮﻧﺎ ﺃﻥ ﻧَﺤﻤﺪ ﷲ ﻭﻧﺴﺘﻐﻔﺮﻩ ﺇﺫﺍ ﻧﺼﺮﻧﺎ ﻭﻓُﺘﺢ ﻋﻠﻴﻨﺎ. ﻭﺳﻜﺖ ﺑﻌﻀﻬﻢ ﻘﺎﻝ ؟ ﻓ﴾ﺇَِﺫﺍ َﺟﺎَء ﻧَْﺼُﺮ ﷲﱠ ِ َﻭﺍْﻟﻔَْﺘﺢ ُ ﴿ﻗﻮﻝ ﷲ، ﻋﺰ ﻭﺟﻞ: 
ﺇَِﺫﺍ َﺟﺎَء  ﴿: ﻗﺎﻝﺃﻋﻠﻤﻪ ﻟﻪ،  �ﻣﺎ ﺗﻘﻮﻝ؟ ﻓﻘﻠﺖ: ﻫﻮ ﺃﺟُﻞ ﺭﺳﻮﻝ ﷲ : ﻘﺎﻝﺗﻘﻮﻝ ﻳﺎ ﺍﺑﻦ ﻋﺒﺎﺱ؟ ﻓﻘﻠﺖ: ﻻ. ﻓﻟﻲ: ﺃﻛﺬﻟﻚ ﻘﺎﻝ ﻓﻠﻢ ﻳﻘﻞ ﺷﻴﺌًﺎ، ﻓ
ﻋﻤﺮ ﺑﻦ ﺍﻟﺨﻄﺎﺏ: ﻻ ﺃﻋﻠﻢ ﻣﻨﻬﺎ ﺇﻻ ﻣﺎ ﻘﺎﻝ ﻓ﴾ﻓََﺴﺒﱢْﺢ ﺑَِﺤْﻤِﺪ َﺭﺑﱢَﻚ َﻭﺍْﺳﺘَْﻐﻔِْﺮﻩُ ﺇِﻧﱠﻪُ َﻛﺎَﻥ ﺗَﻮﱠ ﺍﺑًﺎ ﴿ﻓﺬﻟﻚ ﻋﻼﻣﺔ ﺃﺟﻠﻚ، ﴾ﻧَْﺼُﺮ ﷲﱠ ِ َﻭﺍْﻟﻔَْﺘﺢ ُ
 .﴾9582F8582﴿ﺗﻘﻮﻝ
 _______________
 (422/ 02ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﻁﺒﻲ ـ  )(5582) 
 (252/ 9ﺯﺍﺩ ﺍﻟﻤﺴﻴﺮ )(6582) 
 
 (135/ 3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(7582) 
 ﻣﺮﺳﻞ 4/063ﻣﺴﻨﺪ ﺃﺑﻲ ﻋﻮﺍﻧﺔ  5/873ﻣﺼﻨﻒ ﻋﺒﺪ ﺍﻟﺮﺯﺍﻕ  (8582)
 (122/ 6ﺻﺤﻴﺢ ﺍﻟﺒﺨﺎﺭﻱ )(9582) 
 (394)
 
ﻭﻛﻮﻧﻬﺎ ﻧﺰﻟﺖ ﻓﻲ ﺃﻋﻘﺎﺏ ﺍﻟﻨﺼﺮ ،ﻭﻗﺪ ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﻫﺬﺍ ﺍﻵﺛﺮ ﺍﻟﻤﻨﻘﻄﻊ ﻋﻦ ﺍﻟﺰﻫﺮﻱ ﻓﻲ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍﻵﻳﺔ 
 ﻭﻫﺬﺍ ﻭﺍﺿﺢ ﻣﻦ ﺳﻴﺎﻕ ﺍﻵﻳﺎﺕ ﻭﻋﻠﻴﻪ ﻋﻠﻤﺎء ﺍﻟﺘﻔﺴﻴﺮ ﻗﺎﻁﺒﺔ.،ﻋﻠﻰ ﻗﺮﻳﺶ ﻭﻓﺘﺢ ﻣﻜﺔ
 
 ﴾ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺎﺕ﴿
ﺇﺫﺍ ﻧﺼﺮﻙ ﷲ  :ﻭﺍﻟﻤﻌﻨﻰ،ﺑﺎﻟﻨﻌﻤﺔ ﻭﺍﻟﻔﻀﻞ ﻋﻠﻴﻪ ﻭﻋﻠﻰ ﺳﺎﺋﺮ ﺍﻟﻤﺆﻣﻨﻴﻦ ﻳﺬﻛﺮﻩ ﺭﺑﻪ �ﺍﻟﺨﻄﺎﺏ ﻟﺮﺳﻮﻝ ﷲ  ﴾ﺇﺫﺍ ﺟﺎء ﻧﺼﺮ ﷲ ﻭﺍﻟﻔﺘﺢ  ﴿
 :ﺍﻟﻘﺮﻁﺒﻲﻗﺎﻝ  ﴿ﻓﻬﻮ ﻣﻦ ﺃﻋﻼﻡ ﺍﻟﻨﺒﻮﺓ ،ﺇﺧﺒﺎﺭ ﺑﺎﻟﻐﻴﺐ،ﻭﺍﻹﺧﺒﺎﺭ ﺑﻔﺘﺢ ﻣﻜﺔ ﻗﺒﻞ ﻭﻗﻮﻋﻪ -ﺍﻟﻘﺮﻯ ﺃﻡ -ﻭﻓﺘﺢ ﻋﻠﻴﻚ ﻣﻜﺔ ،ﻳﺎ ﻣﺤﻤﺪ ﻋﻠﻰ ﺃﻋﺪﺍﺋﻚ
 .«" ﺇﺫﺍ" ﺑﻤﻌﻨﻰ ﻗﺪ ﺃﻱ ﻗﺪ ﺟﺎء ﻧﺼﺮ ﷲ ﻷﻥ ﻧﺰﻭﻟﻬﺎ ﺑﻌﺪ ﺍﻟﻔﺘﺢ 
ﻷﻧﻪ ،ﻣﻦ ﻏﻴﺮ ﺣﺮﺏ ﻭﻻ ﻗﺘﺎﻝ،ﺟﻤﺎﻋﺎﺕ ﺟﻤﺎﻋﺎﺕ،ﺃﻱ ﻭﺭﺃﻳﺖ ﺍﻟﻌﺮﺏ ﻳﺪﺧﻠﻮﻥ ﻓﻲ ﺍﻹﺳﻼﻡ ﴾ﻳﺪﺧﻠﻮﻥ ﻓﻲ ﺩﻳﻦ ﷲ ﺃﻓﻮﺍﺟﺎ  ﻭﺭﺃﻳﺖ ﺍﻟﻨﺎﺱ ﴿
ﺇﻥ ﻅﻬﺮ  :ﻳﻘﻮﻟﻮﻥ،ﺇﻥ ﺃﺣﻴﺎء ﺍﻟﻌﺮﺏ ﻛﺎﻧﺖ ﺗﻨﺘﻈﺮ ﻓﺘﺢ ﻣﻜﺔ :ﺍﺑﻦ ﻛﺜﻴﺮﻗﺎﻝ ،ﻁﺎﺋﻌﺔ ﺍﻷﺭﺽﺑﻌﺪ ﻓﺘﺢ ﻣﻜﺔ ﺻﺎﺭﺕ ﺍﻟﻌﺮﺏ ﺗﺄﺗﻲ ﻣﻦ ﺃﻗﻄﺎﺭ 
ﻭﻟﻢ ﻳﺒﻖ ﻓﻲ ،ﻓﻠﻢ ﺗﻤﺾ ﺳﻨﺘﺎﻥ ﺣﺘﻰ ﺍﺳﺘﻮﺛﻘﺖ ﺟﺰﻳﺮﺓ ﺍﻟﻌﺮﺏ ﺇﻳﻤﺎﻧﺎ،ﻮﺍ ﻓﻲ ﺩﻳﻦ ﷲ ﺃﻓﻮﺍﺟﺎﺩﺧﻠ،ﻓﻠﻤﺎ ﻓﺘﺢ ﷲ ﻋﻠﻴﻪ ﻣﻜﺔ،ﻋﻠﻰ ﻗﻮﻣﻪ ﻓﻬﻮ ﻧﺒﻲ
 .ﺳﺎﺋﺮ ﻗﺒﺎﺋﻞ ﺍﻟﻌﺮﺏ ﺇﻻ ﻣﻈﻬﺮ ﻟﻺﺳﻼﻡ
ﻭﻓﺘﺢ ،ﻭﺃﺷﻜﺮﻩ ﻋﻠﻰ ﻣﺎ ﺃﻭﻻﻙ ﻣﻦ ﺍﻟﻨﺼﺮ ﻋﻠﻰ ﺍﻷﻋﺪﺍء،ﺃﻱ ﻓﺴﺒﺢ ﺭﺑﻚ ﻭﻋﻈﻤﻪ ﺑﺤﻤﺪﻩ ﻋﻠﻰ ﻫﺬﻩ ﺍﻟﻨﻌﻢ ﴾ﻓﺴﺒﺢ ﺑﺤﻤﺪ ﺭﺑﻚ  ﴿
 .ﻭﺇﺳﻼﻡ ﺍﻟﻌﺒﺎﺩ،ﺍﻟﺒﻼﺩ
 .ﺐ ﻣﻨﻪ ﺍﻟﻤﻐﻔﺮﺓ ﻟﻚ ﻭﻷﻣﻨﻚﺃﻱ ﺃﻁﻠ ﴾ﻭﺍﺳﺘﻐﻔﺮﻩ  ﴿
 .﴾0682F9582﴿ﻋﻈﻴﻢ ﺍﻟﺮﺣﻤﺔ ﺑﻌﺒﺎﺩﻩ ﺍﻟﻤﺆﻣﻨﻴﻦ،ﺃﻱ ﺇﻧﻪ ﺟﻞ ﻭﻋﻼ ﻛﺜﻴﺮ ﺍﻟﺘﻮﺑﺔ ﴾ﺇﻧﻪ ﻛﺎﻥ ﺗﻮﺍﺑﺎ  ﴿
 ﺍﻧﺘﻬﺖ ﺳﻮﺭﺓ ﺍﻟﻨﺼﺮ
 
 
 ُﺳﻮَﺭﺓ ُﺍﻟَﻤَﺴﺪ ِ
 
 
 ٤َﻭٱۡﻣَﺮﺃَﺗُﻪُۥ َﺣﻤﱠ ﺎﻟَﺔ َٱۡﻟَﺤﻄَِﺐ  ۳َﺳﻴَۡﺼﻠَٰﻰ ﻧَﺎٗﺭﺍ َﺫﺍَﺕ ﻟَﻬَٖﺐ  ۲َﻣﺎ ٓﺃَۡﻏﻨَٰﻰ َﻋۡﻨﻪ َُﻣﺎﻟُﻪُۥ َﻭَﻣﺎ َﻛَﺴَﺐ  ۱ﺗَﺒﱠۡﺖ ﻳََﺪٓﺍ ﺃَﺑِﻲ ﻟَﻬَٖﺐ َﻭﺗَﺐﱠ  ﴿
 ﴾  ٥ﻓِﻲ ِﺟﻴِﺪﻫَﺎ َﺣۡﺒٞﻞ ﻣﱢ ﻦ ﻣﱠ َﺴِﺪۢ 
 
 ﺍﻵﻳﺎﺕ. -﴾ﺗﺒﺖ ﻳﺪﺍ ﺃﺑﻲ ﻟﻬﺐ ﻭﺗﺐ  ﴿ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
ﻓﻨﺎﺩﻯ ﻳﺎ ،ﺫﺍﺕ ﻳﻮﻡ ﻋﻠﻰ ﺍﻟﺼﻔﺎ �ﺻﻌﺪ ﺭﺳﻮﻝ ﷲ  »: ﻗﺎﻝﻋﺒﺎﺱ  ﻋﻦ ﺍﺑﻦﺃﺧﺮﺝ ﺍﻟﺒﺨﺎﺭﻱ ﻭﻏﻴﺮﻩ  .9321
 .ﻣﻤﺴﻴﻜﻢ ﺃﻛﻨﺘﻢ ﺗﺼﺪﻗﻮﻧﻲ؟ ﺃﻭﺃﻥ ﺍﻟﻌﺪﻭ ﻣﺼﺒﺤﻜﻢ ﺃﺭﺃﻳﺘﻢ ﻟﻮ ﺃﺧﺒﺮﺗﻜﻢ  :»ﻗﺎﻝ  ﻓﺎﺟﺘﻤﻌﺖ ﺇﻟﻴﻪ ﻗﺮﻳﺶ،ﺻﺒﺎﺣﺎﻩ
ﻓﺄﻧﺰﻝ ﷲ ،ﺗﺒﺎ ﻟﻚ ﺃﻟﻬﺬﺍ ﺟﻤﻌﺘﻨﺎ :ﺃﺑﻮ ﻟﻬﺐﻘﺎﻝ ﻓ ”.ﻓﺈﻧﻲ ﻧﺬﻳﺮ ﻟﻜﻢ ﺑﻴﻦ ﻳﺪﻱ ﻋﺬﺍﺏ ﺷﺪﻳﺪ :»ﻗﺎﻝ ﺑﻠﻰ : ﻗﺎﻟﻮﺍ  «
 ”.﴾1682F0682﴿ﺇﻟﻰ ﺁﺧﺮﻫﺎ ﴾ﺗﺒﺖ ﻳﺪﺍ ﺃﺑﻲ ﻟﻬﺐ ﻭﺗﺐ ﴿ 
ﺪ ﺑﻦ ﺯﻳﺪ ﻟﻪ ﻳﺰﻳﻘﺎﻝ ﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮ ﻣﻦ ﻁﺮﻳﻖ ﺇﺳﺮﺍﺋﻴﻞ ﻋﻦ ﺃﺑﻲ ﺇﺳﺤﺎﻕ ﻋﻦ ﺭﺟﻞ ﻣﻦ ﻫﻤﺪﺍﻥ ﻳ ]ﻙ[ .0421
ﻭﺍﻣﺮﺃﺗﻪ  ﴿:ﺇﻟﻰ  ﴾ﺗﺒﺖ ﻳﺪﺍ ﺃﺑﻲ ﻟﻬﺐ  ﴿:ﻓﻨﺰﻟﺖ،ﺍﻟﺸﻮﻙ �ﺃﻥ ﺍﻣﺮﺍﺓ ﺃﺑﻲ ﻟﻬﺐ ﻛﺎﻧﺖ ﺗﻠﻘﻲ ﻓﻲ ﻁﺮﻳﻖ ﺍﻟﻨﺒﻲ  :»
 .«﴾﴾2682F1682﴿ﺣﻤﺎﻟﺔ ﺍﻟﺤﻄﺐ
 .﴾3682F2682﴿ﻣﺜﻠﻪ ﻋﻦ ﻋﻜﺮﻣﺔﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺍﻟﻤﻨﺬﺭ   ]ﻙ[ .1421
 
 ]ﺗﻌﻠﻴﻖ[
ﻳﺠﺘﻬﺪﺍﻥ ﻓﻲ ﺇﻳﺬﺍء ﺳﻮﺭﺓ ﺍﻟﻤﺴﺪ ﻣﻜﻴﺔ ﺑﺈﺟﻤﺎﻉ ﺃﻫﻞ ﺍﻟﺘﻔﺴﻴﺮ ﻭﻗﺪ ﻧﺰﻟﺖ ﻓﻲ ﺃﺑﻲ ﻟﻬﺐ ﻭﺍﻣﺮﺃﺗﻪ ﺣﻤﺎﻟﺔ ﺍﻟﺤﻄﺐ ﺍﻟﺬﺍﻥ ﻛﺎﻧﺎ  
 . �ﺭﺳﻮﻝ ﷲ 
ﻭﻛﻨﻴﺘﻪ ﺃﺑﻮ ﻋﺘﺒﺔ ﻭﻫﻮ ﺍﻷﺥ  ﻣﺤﻤﺪﺍﻟﻤﻌﺮﻭﻑ ﺑﻜﻨﻴﺔ ﺃﺑﻮ ﻟﻬﺐ ﻫﻮ ﻋﻢ ﺍﻟﺮﺳﻮﻝ  ﻋﺒﺪ ﺍﻟﻤﻄﻠﺐﻫﻮ ﻋﺒﺪ ﺍﻟﻌﺰﻯ ﺑﻦ  :ﻭﺃﺑﻮ ﻟﻬﺐ 
ﺑﻦ  ﻋﺘﺒﺔ ﺑﻦ ﻋﺒﺪ ﺍﻟﻌﺰﻯﻛﺒﺮ ﻋﺮﻑ ﻋﺒﺪ ﺍﻟﻌﺰﻯ ﺑﻜﻨﻴﺔ ﺃﺑﻮ ﻋﺘﺒﺔ ﻧﺴﺒﺔ ﻻﺑﻨﻪ ﺍﻷ .ﻣﺤﻤﺪ ﺍﻟﻨﺒﻲﻭﺍﻟﺪ  ﻟﻌﺒﺪ ﷲ ﺑﻦ ﻋﺒﺪ ﺍﻟﻤﻄﻠﺐﻏﻴﺮ ﺍﻟﺸﻘﻴﻖ 
ﺟﺎءﺕ  � ﻣﺤﻤﺪ ﻟﻮﺳﺎﻣﺘﻪ ﻭﺇﺷﺮﺍﻕ ﻭﺟﻬﻪ. ﻳﻮﻡ ﻭﻻﺩﺓ ﻋﺒﺪ ﺍﻟﻤﻄﻠﺐ، ﻭﻟﻜﻦ ﺍﻻﺳﻢ ﺍﻟﻤﺸﻬﻮﺭ ﻟﻪ ﻫﻮ ﺃﺑﻮ ﻟﻬﺐ، ﻟﻘﺒﻪ ﺇﻳﺎﻩ ﺃﺑﻮﻩ ﻋﺒﺪ ﺍﻟﻤﻄﻠﺐ
 .ﻭﺑّﺸﺮﺗﻪ ﺑﻤﻴﻼﺩ ﺍﺑﻦ ﺃﺧﻴﻪ ﻓﻔﺮﺡ ﻟﺬﻟﻚ ﻭﺣّﺮﺭﻫﺎ ﻣﻦ ﺍﻟﺮﻕ ﺛﻮﻳﺒﺔﺟﺎﺭﻳﺘﻪ 
ﺭﻏﻢ ﺃﻥ ﻭﻟﺪﻳﻬﺎ  ﻝ ﷲﻟﺮﺳﻮﻭﺍﺯﺩﺍﺩ ﻛﺮﻫﻬﺎ  ﺳﻮﺭﺓ ﺍﻟﻤﺴﺪ، ﻏﻀﺒﺖ ﻋﻨﺪﻣﺎ ﻧﺰﻟﺖ ﺃﺑﻲ ﻟﻬﺐ ﺑﻦ ﻋﺒﺪ ﺍﻟﻤﻄﻠﺐ، ﺯﻭﺟﺔ ﺟﻤﻴﻞ ﺃﻡ  :ﻭﺯﻭﺟﺘﻪ
 .ﺗﺒﺎﻋﺎ ﺑﻌﺪﻫﻤﺎ ﻋﺜﻤﺎﻥ ﺑﻦ ﻋﻔﺎﻥﺰﻭﺟﻬﻤﺎ ﺍﻟﻠﺘﺎﻥ ﺗﻭﺭﻗﻴﺔ ﻛﻠﺜﻮﻡ ﺃﻡ ﻭﻫﻤﺎ  ﺍﻟﺮﺳﻮﻝﻋﺘﺒﺔ ﻭﻋﺘﻴﺒﺔ ﺗﺰﻭﺟﺎ ﺑﻨﺘﻲ 
ﻟﻤﺎ ﻛﺎﻥ ،ﻵﻳﺔﻭﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﺍﻷﺛﺮ ﺍﻟﻤﺨﺮﺝ ﻓﻲ ﺍﻟﺼﺤﻴﺢ ﻭﻗﺪ ﺃﺟﻤﻊ ﺃﻫﻞ ﺍﻟﺘﻔﺴﻴﺮ ﻋﻠﻰ ﻛﻮﻧﻪ ﺳﺒﺐ ﻧﺰﻭﻝ ﻫﺬﻩ ﺍ 
" ﺗﺒﺎ ًﻟﻚ ﺳﺎﺋﺮ ﺍﻟﻴﻮﻡ ﺃﻟﻬﺬﺍ ﺟﻤﻌﺘﻨﺎ " ﻓﻨﺰﻟﺖ ﺍﻵﻳﺔ  �ﻟﻠﻨﺒﻲ ﻘﺎﻝ ﻳﺪﻋﻮﺍ ﻗﻮﻣﻪ ﺇﻟﻰ ﻋﺒﺎﺩﺓ ﷲ ﻭﺍﻟﺘﻮﺣﻴﺪ ﺍﻋﺘﺮﺽ ﻟﻪ ﻋﻤﻪ ﺃﺑﻮ ﻟﻬﺐ ﻓ �ﺍﻟﻨﺒﻲ 
 ﻓﻴﻬﺎ ﺍﻟﺨﺴﺮﺍﻥ ﺍﻟﻤﺒﻴﻦ ﻷﺑﻲ ﻟﻬﺐ ﻓﻲ ﺍﻟﺪﻧﻴﺎ ﻭﺍﻵﺧﺮﺓ.
 _______________
 (235/ 3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(0682) 
(ﺳﻨﻦ ﺍﻟﻨﺴﺎﺋﻲ 3633ﺡ) 5/154ﺳﻨﻦ ﺍﻟﺘﺮﻣﺬﻱ 8/851(ﺻﺤﻴﺢ ﺍﺑﻦ ﺣﺒﺎﻥ 802ﺡ) 1ﺝ: 391(ﺻﺤﻴﺢ ﻣﺴﻠﻢ 7864ﺡ) 4/2091ﺻﺤﻴﺢ ﺍﻟﺒﺨﺎﺭﻱ  03/ 733ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ  (1682)
 ( ﻭﻏﻴﺮﻫﻢ. 4452ﺡ) 1/182( ﻣﺴﻨﺪ ﺃﺣﻤﺪ   81801ﺡ) 6/442ﺍﻟﻜﺒﺮﻯ 
 ﺪﻡ ﺃﻥ ﻳﺰﻳﺪ ﺑﻦ ﺯﻳﺪ ﻣﺠﻬﻮﻝﺗﻘ 03/833ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ  (2682)
 ﻣﺮﺳﻞ. (3682)
 (494)
ﻭﻟﻬﺎ ﻋﺪﺓ ﻣﻮﺍﻗﻒ ﺗﺪﻝ ﻋﻠﻰ ﻛﺮﺍﻫﺘﻬﺎ ،�ﺟﻤﻴﻞ ﺣﻴﺚ ﻛﺎﻧﺖ ﺗﻠﻘﻲ ﺍﻟﺸﻮﻙ ﻓﻲ ﻁﺮﻳﻖ ﺍﻟﻨﺒﻲ  ﺃﻡ ﻓﻲ ﺯﻭﺟﺘﻪ  :ﻭﺍﻷﺛﺮ ﺍﻟﺜﺎﻧﻲ 
 .�ﻭﻋﺪﺍﻭﺗﻬﺎ ﻟﻠﻨﺒﻲ 
 
 ﴾ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺎﺕ﴿
 .ﻭﺧﺎﺏ ﻭﺧﺴﺮ ﻭﺿﻞ ﻋﻤﻠﻪ ﴾ﺃﺑﻲ ﻟﻬﺐ  ﴿ﺃﻱ ﻫﻠﻜﺖ ﻳﺪﺍ ﺫﻟﻚ ﺍﻟﺸﻘﻲ  ﴾ﺗﺒﺖ ﻳﺪﺍ ﺃﺑﻰ ﻟﻬﺐ  ﴿
ﻤﻔﻀﻲ ﺍﻟﺘﺒﺎﺏ ﻫﻮ ﺍﻟﺨﺴﺎﺭ ﺍﻟ :ﺍﻟﻤﻔﺴﺮﻭﻥﻗﺎﻝ ،ﺃﻫﻠﻜﻪ ﷲ ﻭﻗﺪ ﻫﻠﻚ: ﻘﺎﻝﻛﻤﺎ ﻳ،ﺍﻷﻭﻝ ﺩﻋﺎء ﻭﺍﻟﺜﺎﻧﻲ ﺇﺧﺒﺎﺭ،ﺃﻱ ﻭﻗﺪ ﻫﻠﻚ ﻭﺧﺴﺮ ﴾ﻭﺗﺐ  ﴿
ﻭﺃﺑﻮ ﻟﻬﺐ ﻫﻮ " ﻋﺒﺪ ﺍﻟﻌﺰﻯ ﺑﻦ ،ﻋﻠﻰ ﻋﺎﺩﺓ ﺍﻟﻌﺮﺏ ﻓﻲ ﺍﻟﺘﻌﺒﻴﺮ ﺑﺒﻌﺾ ﺍﻟﺸﻲء ﻋﻦ ﻛﻠﻪ ﻭﺟﻤﻴﻌﻪ،ﻭﺍﻟﻤﺮﺍﺩ ﻣﻦ ﺍﻟﻴﺪ ﺻﺎﺣﺒﻬﺎ،ﺇﻟﻰ ﺍﻟﻬﻼﻙ
ﻓﻠﻤﺎ ﺳﻤﻌﺖ  �ﻭﻗﺪ ﻛﺎﻥ ﻛﻞ ﻣﻨﻬﻤﺎ ﺷﺪﻳﺪ ﺍﻟﻌﺪﺍﻭﺓ ﻟﻠﺮﺳﻮﻝ ،ﺟﻤﻴﻞ " ﺃﺧﺖ ﺃﺑﻲ ﺳﻔﻴﺎﻥ ﺃﻡ ﻭﺇﻣﺮﺃﺗﻪ ﺍﻟﻌﻮﺭﺍء "  �ﻋﺒﺪ ﺍﻟﻤﻄﻠﺐ " ﻋﻢ ﺍﻟﻨﺒﻲ 
 -ﻭﻓﻲ ﻳﺪﻫﺎ ﻓﻬﺮ ،ﻭﻣﻌﻪ ﺃﺑﻮ ﺑﻜﺮ ﺭﺿﻲ ﷲ ﻋﻨﻪ،ﻭﻫﻮ ﺟﺎﻟﺲ ﻓﻲ ﺍﻟﻤﺴﺠﺪ ﻋﻨﺪ ﺍﻟﻜﻌﺒﺔ،ﺃﺗﺖ ﺭﺳﻮﻝ ﷲ،ﻭﻓﻴﻬﺎﺇﻣﺮﺃﺗﻪ ﻣﺎ ﻧﺰﻝ ﻓﻲ ﺯﻭﺟﻬﺎ 
ﺑﻠﻐﻨﻲ ﺃﻥ ﺻﺎﺣﺒﻚ  :ﻳﺎ ﺃﺑﺎ ﺑﻜﺮﻘﺎﻟﺖ ﻓ،ﻓﻠﻢ ﺗﺮ ﺇﻻ ﺃﺑﺎ ﺑﻜﺮ،ﺃﺧﺬ ﷲ ﺑﺼﺮﻫﺎ ﻋﻨﻪ �ﻓﻠﻤﺎ ﺩﻧﺖ ﻣﻦ ﺍﻟﺮﺳﻮﻝ ،ﻣﻦ ﺍﻟﺤﺠﺎﺭﺓ -ﻗﻄﻌﺔ 
ﺃﺑﻮ ﻘﺎﻝ ﻭﺩﻳﻨﻪ ﻗﻠﻴﻨﺎ " ﺛﻢ ﺇﻧﺼﺮﻓﺖ ﻓ.ﻭﺃﻣﺮﻩ ﺃﺑﻴﻨﺎ.ﻣﺬﻣﻤﺎ ﻋﺼﻴﻨﺎ :ﻘﻮﻝﺛﻢ ﺃﻧﺸﺪﺕ ﺗ،ﻓﻮﷲ ﻟﻮ ﻭﺟﺪﺗﻪ ﻟﻀﺮﺑﺖ ﺑﻬﺬﺍ ﺍﻟﺤﺠﺮ ﻭﺟﻬﻪ،ﻳﻬﺠﻮﻧﻰ
ﻣﺬﻣﻤﺎ ﺑﺪﻝ "  :ﻳﻘﻮﻟﻮﻥ �ﻭﻛﺎﻧﺖ ﻗﺮﻳﺶ ﻳﺴﺒﻮﻥ ﺍﻟﺮﺳﻮﻝ ،ﻣﺎ ﺭﺃﺗﻨﻲ ﻟﻘﺪ ﺃﺧﺬ ﷲ ﺑﺼﺮﻫﺎ ﻋﻨﻲ: ﻗﺎﻝ ؟ﺃﻣﺎ ﺗﺮﺍﻫﺎ ﺭﺃﺗﻚ :ﺑﻜﺮ ﻳﺎ ﺭﺳﻮﻝ ﷲ
ﻗﺎﻝ  ؟ﻭﻳﻬﺠﻮﻥ ﻣﺬﻣﻤﺎ ﻭﺃﻧﺎ ﻣﺤﻤﺪ! ﻳﺴﺒﻮﻥ ؟ﺃﻻ ﺗﻌﺠﺒﻮﻥ ﻛﻴﻒ ﺻﺮﻑ ﷲ ﻋﻨﻲ ﺃﺫﻯ ﻗﺮﻳﺶ :ﻣﺤﻤﺪ " ﻭﻛﺎﻥ ﻳﻘﻮﻝ ﺻﻠﻮﺍﺕ ﺍﻟﻬﻦ ﻋﻠﻴﻪ
ﻓﻠﻮ ﺫﻛﺮﻩ ،ﺃﻧﻪ ﻛﺎﻥ ﻣﺸﺘﻬﺮﺍ ﺑﺎﻟﻜﻨﻴﺔ ﺩﻭﻥ ﺍﻹﺳﻢ :ﺃﺣﺪﻫﺎ :ﻓﺎﻟﺠﻮﺍﺏ ﻣﻦ ﻭﺟﻮﻩ ؟ﻟﻢ ﻛﻨﺎﻩ ﻭﻓﻲ ﺍﻟﺘﻜﻨﻴﺔ ﺗﺸﺮﻳﻒ ﻭﺗﻜﺮﻣﺔ :ﻓﺈﻥ ﻗﻠﺖ :ﺍﻟﺨﺎﺯﻥ
ﺍﻟﻌﺒﻮﺩﻳﺔ  ﻷﻥ ﺍﻟﻌﺰﻯ ﺻﻨﻢ ﻓﻠﻢ ﺗﻀﻒ -ﺃﻧﻪ ﻛﺎﻥ ﺇﺳﻤﻪ " ﻋﺒﺪ ﺍﻟﻌﺰﻯ " ﻓﻌﺪﻝ ﻋﻨﻪ ﺇﻟﻰ ﺍﻟﻜﻨﻴﺔ ﻟﻤﺎ ﻓﻴﻪ ﻣﻦ ﺍﻟﺸﺮﻙ  :ﺍﻟﺜﺎﻧﻲ،ﺑﺈﺳﻤﻪ ﻟﻢ ﻳﻌﺮﻑ
 .ﻭﺍﻓﻘﺖ ﺣﺎﻟﻪ ﻛﻨﻴﺘﻪ ﻭﻛﺎﻥ ﺟﺪﻳﺮﺍﺑﺄﻥ ﻳﺬﻛﺮ ﺑﻬﺎ،ﻭﺍﻟﻨﺎﺭ ﺫﺍﺕ ﻟﻬﺐ،ﻭﻣﺂﻟﻪ ﺇﻟﻰ ﺍﻟﻨﺎﺭ،ﺃﻧﻪ ﻟﻤﺎ ﻛﺎﻥ ﻣﻦ ﺃﻫﻞ ﺍﻟﻨﺎﺭ :ﺍﻟﺜﺎﻟﺚ -ﺇﻟﻰ ﺻﻨﻢ 
ﻣﻦ  ﴾ﻭﻣﺎ ﻛﺴﺐ  ﴿ﺍﺑﻦ ﻋﺒﺎﺱ ﻗﺎﻝ ﻭﻻ ﺟﺎﻫﻪ ﻭﻋﺰﻩ ﺍﻟﺬﻱ ﺇﻛﺘﺴﺒﻪ ،ﺃﻱ ﻟﻢ ﻳﻔﺪﻩ ﻣﺎﻟﻪ ﺍﻟﺬﻱ ﺟﻤﻌﻪ ﴾ﻣﺎ ﺃﻏﻨﻰ ﻋﻨﻪ ﻣﺎﻟﻪ ﻭﻣﺎ ﻛﺴﺐ  ﴿
ﻓﺈﻧﻲ ،ﺇﻥ ﻛﺎﻥ ﻣﺎ ﻳﻘﻮﻝ ﺍﺑﻦ ﺃﺧﻲ ﺣﻘﺎ :ﺃﺑﻮ ﻟﻬﺐﻗﺎﻝ ،ﻟﻤﺎ ﺩﻋﺎ ﻗﻮﻣﻪ ﺇﻟﻲ ﺍﻹﻳﻤﺎﻥ،�. ﺭﻭﻱ ﺃﻥ ﺍﻟﺮﺳﻮﻝ .ﻣﻦ ﻛﺴﺒﻪﻓﺈﻥ ﻭﻟﺪ ﺍﻟﺮﺟﻞ ،ﺍﻷﻭﻻﺩ
ﻛﺎﻥ ﻷﺑﻲ ﻟﻬﺐ ﺛﺎﺛﺔ ﺃﺑﻨﺎء " ﻋﺘﺒﺔ " ﻭ " ﻣﻨﺘﺐ " ﻭ " ﻋﺘﻴﺒﺔ " ﻭﻗﺪ ﺃﺳﻠﻢ  :ﺍﻷﻟﻮﺳﻲﻗﺎﻝ .ﺃﻓﺘﺪﻱ ﻧﻔﺴﻲ ﻣﻦ ﺍﻟﻌﺬﺍﺏ ﺑﻤﺎﻟﻲ ﻭﻭﻟﺪﻱ ﻓﻨﺰﻟﺖ
ﻭﺃﺧﺘﻬﺎ " ﺭﻗﻴﺔ " ،ﻋﻨﺪﻩ �ﻛﻠﺜﻮﻡ " ﺑﻨﺖ ﺭﺳﻮﻝ ﷲ  ﺃﻡ ﻭﻛﺎﻧﺖ " ،" ﻋﺘﻴﺒﺔ " ﻓﻠﻢ ﻳﺴﻠﻢﻭﺃﻣﺎ ،ﻭﺷﻬﺪﺍ ﺣﻨﻴﻨﺎ ﻭﺍﻟﻄﺎﺋﻒ،ﺍﻷﻭﻻﻥ ﻳﻮﻡ ﺍﻟﻔﺘﺢ
ﻓﻄﻠﻘﺎﻫﻤﺎ ﻭﻟﻤﺎ ﺃﺭﺍﺩ " ﻋﺘﻴﺒﺔ " ،ﺭﺃﺳﻲ ﻭﺭﺃﺳﻜﻤﺎ ﺣﺮﺍﻡ ﺇﻥ ﻟﻢ ﺗﻄﻠﻘﺎ ﺇﺑﻨﺘﻲ ﻣﺤﻤﺪ :ﺃﺑﻮ ﻟﻬﺐ ﻟﻬﻤﺎﻗﺎﻝ ﻓﻠﻤﺎ ﻧﺰﻟﺖ ﺍﻟﺴﻮﺭﺓ ،ﻋﻨﺪ ﺃﺧﻴﻪ ﻋﺘﺒﺔ
ﺛﻢ ،ﻭﺑﺎﻟﺬﻱ ﺩﻧﺎ ﻓﺘﺪﻟﻰ،ﺇﻧﻲ ﻛﺎﻓﺮ ﺑﺎﻟﻨﺠﻢ ﺇﺫﺍ ﻫﻮﻯ :ﻳﺎ ﻣﺤﻤﺪﻘﺎﻝ ﺗﺎﻩ ﻓﻓﺄ،ﻵﺗﻴﻦ ﻣﺤﻤﺪﺍ ﻭﺃﻭﺫﻳﻨﻪ: ﻗﺎﻝﺑﺎﻟﺘﺼﻐﻴﺮ ﺍﻟﺨﺮﻭﺝ ﺇﻟﻰ ﺍﻟﺸﺎﻡ ﻣﻊ ﺃﺑﻴﻪ 
ﻭﻫﻠﻚ ﺃﺑﻮ ،ﻓﺎﻓﺘﺮﺳﻪ ﺍﻷﺳﺪ "ﺍﻟﻠﻬﻢ ﺳﻠﻂ ﻋﻠﻴﻪ ﻛﻠﺒﺎ ﻣﻦ ﻛﻼﺑﻚ ": ﻘﺎﻝﻭﺩﻋﺎ ﻋﻠﻴﻪ ﻓ �ﻛﻠﺜﻮﻡ " ﻓﻐﻀﺐ  ﺃﻡ ﻭﻁﻠﻖ ﺇﺑﻨﺘﻪ "  �ﺗﻔﻞ ﺃﻣﺎﻡ ﺍﻟﻨﺒﻲ 
ﺣﻔﺮﻭﺍ ﻟﻪ ﺣﻔﺮﺓ ،ﻓﻠﻤﺎ ﺧﺎﻓﻮﺍ ﺍﻟﻌﺎﺭ،ﺎﻡ ﺣﺘﻰ ﺃﻧﺘﻦﻭﺑﻘﻲ ﺛﻼﺛﺔ ﺃﻳ "ﺍﻟﻌﺪﺳﺔ"ﺑﻤﺮﺽ ﻣﻌﺪ! ﻛﺎﻟﻄﺎﻋﻮﻥ ﻳﺴﻤﻰ ،ﻟﻬﺐ ﺑﻌﺪ ﻭﻗﻌﺔ ﺑﺪﺭ ﺑﺴﺒﻊ ﻟﻴﺎﻟﻲ
 .ﻓﻜﺎﻥ ﺍﻷﻣﺮ ﻛﻤﺎ ﺃﺧﺒﺮ ﺑﻪ ﺍﻟﻘﺮﺍﻥ،ﺣﺘﻰ ﻭﻗﻊ ﻓﻴﻬﺎ ﺛﻢ ﻗﺬﻓﻮﻩ ﺑﺎﻟﺤﺠﺎﺭﺓ ﺣﺘﻰ ﻭﺍﺭﻭﻩ،ﻭﺩﻓﻌﻮﻩ ﺇﻟﻴﻬﺎ ﺑﻌﻤﻮﺩ ﻣﻦ ﺧﺸﺐ
 .ﻫﻲ ﻧﺎﺭ ﺟﻬﻨﻢ،ﺫﺍﺕ ﺇﺷﺘﻌﺎﻝ ﻭﺗﻮﻗﺪ ﻋﻈﻴﻢ،ﺃﻱ ﺳﻴﺪﺧﻞ ﻧﺎﺭﺍ ﺣﺎﻣﻴﺔ ﴾ﺳﻴﺼﻠﻰ ﻧﺎﺭﺍ ﺫﺍﺕ ﻟﻬﺐ  ﴿
ﻭﺗﻮﻗﺪ ،ﺟﻤﻴﻞ " ﺍﻟﺘﻲ ﻛﺎﻧﺖ ﺗﻤﺸﻰ ﺑﺎﻟﻨﻤﻴﻤﺔ ﺑﻴﻦ ﺍﻟﻨﺎﺱ ﺃﻡ ﺇﻣﺮﺃﺗﻪ ﺍﻟﻌﻮﺭﺍء " ،ﻧﺎﺭ ﺟﻬﻨﻢ ﺃﻱ ﻭﺳﺘﺪﺧﻞ ﻣﻌﻪ ﴾ﻭﺇﻣﺮﺃﺗﻪ ﺣﻤﺎﻟﺔ ﺍﻟﺤﻄﺐ  ﴿
ﻓﺘﻨﺜﺮﻫﺎ ﺑﺎﻟﻠﻴﻞ ﻓﻲ ﻁﺮﻳﻖ ﺍﻟﻨﺒﻲ ﺻﻠﻰ ﷲ ﻋﻠﻴﻪ ،ﻛﺎﻧﺖ ﺗﺤﻤﻞ ﺣﺰﻣﺔ ﻣﻦ ﺍﻟﺸﻮﻙ ﻭﺍﻟﺤﺴﻚ :ﺃﺑﻮ ﺍﻟﺴﻌﻮﺩﻗﺎﻝ ،ﺑﻴﻨﻬﻢ ﻧﺎﺭ ﺍﻟﻌﺪﺍﻭﺓ ﻭﺍﻟﺒﻐﻀﺎء
 .ﺪ ﺑﻴﻨﻬﻢﻛﺎﻧﺖ ﺗﻤﺸﻲ ﺑﺎﻟﻨﻤﻴﻤﺔ ﺑﻴﻦ ﺍﻟﻨﺎﺱ ﻟﺘﻔﺴ :ﺍﺑﻦ ﻋﺒﺎﺱﻗﺎﻝ ﻭ،ﻹﻳﺬﺍﺋﻪ ﻭﺳﻠﻢ
ﻗﺎﻝ ﻭ،ﻫﻮ ﻁﻮﻕ ﻣﻦ ﺣﺪﻳﺪ :ﻣﺠﺎﻫﺪﻗﺎﻝ ﺗﻌﺬﺏ ﺑﻪ ﻳﻮﻡ ﺍﻟﻘﻴﺎﻣﺔ، ،ﻗﺪ ﻓﺘﻞ ﻓﺘﻼ ﺷﺪﻳﺪﺍ،ﺃﻱ ﻓﻲ ﻋﻨﻘﻬﺎ ﺣﺒﻞ ﻣﻦ ﻟﻴﻒ ﴾ﻓﻲ ﺟﻴﺪﻫﺎ ﺣﺒﻞ ﻣﻦ ﻣﺴﺪ  ﴿
ﻓﺄﻋﻘﺒﻬﺎ ﷲ ﻣﻨﻬﺎ ﺣﺒﻼ ﻓﻲ ﺟﻴﺪﻫﺎ ﻣﻦ ،ﻭﺍﻟﻼﺕ ﻭﺍﻟﻌﺰﻯ ﻷﻧﻔﻘﻨﻬﺎ ﻓﻲ ﻋﺪﺍﻭﺓ ﻣﺤﻤﺪ ﻘﺎﻟﺖ:ﻓ،ﻛﺎﻧﺖ ﻟﻬﺎ ﻗﻼﺩﺓ ﻓﺎﺧﺮﺓ ﻣﻦ ﺟﻮﻫﺮ :ﺍﺑﻦ ﺍﻟﻤﺴﻴﺐ
 .«﴾4682F3682﴿. ﴾ﻣﺴﺪ ﺍﻟﻨﺎﺭ
 ﺍﻧﺘﻬﺖ ﺳﻮﺭﺓ ﺍﻟﻤﺴﺪ
 
 
 ُﺳﻮَﺭﺓ ُﺍِﻹﺧﻼﺹ
 
 
 
 ﴾ ٤َﻭﻟَۡﻢ ﻳَُﻜﻦ ﻟﱠﻪُۥ ُﻛﻔًُﻮﺍ ﺃََﺣُﺪۢ  ۳ﻟَۡﻢ ﻳَﻠِۡﺪ َﻭﻟَۡﻢ ﻳُﻮﻟَۡﺪ  ۲ٱﻟﱠ  ُٱﻟﺼﱠ َﻤُﺪ  ۱ﻗُۡﻞ ﻫَُﻮ ٱﻟﱠ  ُﺃََﺣٌﺪ  ﴿
 
 ﺍﻵﻳﺎﺕ. ﴾ﻗﻞ ﻫﻮ ﷲ ﺃﺣﺪ  ﴿ :ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ
 ﻗﺎﻟﻮﺍﺃﻥ ﺍﻟﻤﺸﺮﻛﻴﻦ  :»ﺑﻦ ﻛﻌﺐ ﻋﻦ ﺃﺑﻲﺔ ﺃﺧﺮﺝ ﺍﻟﺘﺮﻣﺬﻱ ﻭﺍﻟﺤﺎﻛﻢ ﻭﺍﺑﻦ ﺧﺰﻳﻤﺔ ﻣﻦ ﻁﺮﻳﻖ ﺃﺑﻲ ﺍﻟﻌﺎﻟﻴ  .2421
 .«﴾5682F4682﴿ﺇﻟﻰ ﺁﺧﺮﻫﺎ ﴾ﻗﻞ ﻫﻮ ﷲ ﺃﺣﺪ ﴿:ﻓﺄﻧﺰﻝ ﷲ ﺍﻧﺴﺐ ﻟﻨﺎ ﺭﺑﻚ : �ﻟﺮﺳﻮﻝ ﷲ 
 .ﻓﺎﺳﺘﺪﻝ ﺑﻬﺎ ﻋﻠﻰ ﺃﻥ ﺍﻟﺴﻮﺭﺓ ﻣﻜﻴﺔ.﴾6682F5682﴿ﻭﺃﺧﺮﺝ ﺍﻟﻄﺒﺮﺍﻧﻲ ﻭﺍﺑﻦ ﺟﺮﻳﺮ ﻣﺜﻠﻪ ﻣﻦ ﺣﺪﻳﺚ ﺟﺎﺑﺮ ﺑﻦ ﻋﺒﺪ ﷲ  .3421
ﻣﻨﻬﻢ ﻛﻌﺐ ﺑﻦ ﺍﻷﺷﺮﻑ ﻭﺣﻴﻲ  � ﺃﻥ ﺍﻟﻴﻬﻮﺩ ﺟﺎءﺕ ﺇﻟﻰ ﺍﻟﻨﺒﻲ :»ﻋﺒﺎﺱ  ﻋﻦ ﺍﺑﻦﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ  .4421
 _______________
 (335/ 3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(4682) 
 6/52(ﺭﻭﺍﻩ ﻣﺮﺳ���ﻼ ﻭﺭﺟ���ﺢ ﺍﻟﻤﺮﺳ���ﻞ ﺍﻟﻤﻌﺠ���ﻢ ﺍﻷﻭﺳ���ﻂ 4633ﺡ) 5/154(ﻭﺻ���ﺤﺤﻪ ﺳ���ﻨﻦ ﺍﻟﺘﺮﻣ���ﺬﻱ 7893ﺡ) 2/985ﺍﻟﻤﺴ���ﺘﺪﺭﻙ ﻟﻠﺤ���ﺎﻛﻢ  03/243ﺗﻔﺴ���ﻴﺮ ﺍﻟﻄﺒ���ﺮﻱ  (5682)
ﻗﻠﺖ:ﻓﻲ ﺇﺳﻨﺎﺩﻩ ﺃﺑ�ﻮ ﺟﻌﻔ�ﺮ ﺍﻟ�ﺰﺍﺯﻱ ﻓﻴ�ﻪ ﺿ�ﻌﻒ،ﻭﻟﻪ ﺷ�ﺎﻫﺪ ﻋﻨ�ﺪ ﺍﻟﻄﺒﺮﺍﻧ�ﻲ ﻓ�ﻲ ﺍﻷﻭﺳ�ﻂ ﺗ�ﻢ   1/44ﻋﺘﻘﺎﺩ ﺍﻻ 1/473(ﺍﻟﻌﻈﻤﺔ ﻷﺑﻲ ﺍﻟﺸﻴﺦ 75212ﺡ) 1/411(ﻣﺴﻨﺪ ﺃﺣﻤﺪ   237ﺡ)
 ﺍﻟﻌﺰﻭ ﺇﻟﻴﻪ ﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ ﻣﺠﺎﻟﺪ ﺑﻦ ﺳﻌﻴﺪ ﺍﻧﻔﺮﺩ ﺑﻪ ﻋﻦ ﺍﻟﺸﻌﺒﻲ ﻋﻦ ﺟﺎﺑﺮ ﻭﺭﻭﺍﻳﺔ ﺍﻟﺸﻌﺒﻲ ﻋﻦ ﺟﺎﺑﺮ. 
 ﺗﻘﺪﻡ ﻣﻊ ﺍﻟﺬﻱ ﻗﺒﻠﻪ  (6682)
 (594)
 
 ”.﴾7682F6682﴿ـ ﺇﻟﻰ ﺁﺧﺮﻫﺎ﴾ﻗﻞ ﻫﻮ ﷲ  ﺃﺣﺪ  ﴿:ﻓﺄﻧﺰﻝ ﷲ،ﻳﺎ ﻣﺤﻤﺪ ﺻﻒ ﻟﻨﺎ ﺭﺑﻚ ﺍﻟﺬﻱ ﺑﻌﺜﻚ: ﻘﺎﻟﻮﺍﻓ،ﺑﻦ ﺃﺧﻄﺐ
 . ﴾8682F7682﴿ﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮ ﻋﻦ ﻗﺘﺎﺩﺓ .5421
 .ﻓﺎﺳﺘﺪﻝ ﺑﻬﺬﺍ ﻋﻠﻰ ﺃﻧﻬﺎ ﻣﺪﻧﻴﺔ.﴾9682F8682﴿ﺑﻦ ﺟﺒﻴﺮ ﻣﺜﻠﻪ ﻋﻦ ﺳﻌﻴﺪﻭﺍﺑﻦ ﺍﻟﻤﻨﺬﺭ  .6421
ﻓﺄﺗﺎﻩ ﺟﺒﺮﻳﻞ ﺑﻬﺬﻩ ،ﺍﻧﺴﺐ ﻟﻨﺎ ﺭﺑﻚ:ﻗﺎﺩﺓ ﺍﻷﺣﺰﺍﺏ ﻗﺎﻝ :»ﻗﺎﻝ ﺍﻟﻌﺎﻟﻴﺔ  ﻋﻦ ﺃﺑﻲﻭﺃﺧﺮﺝ ﺍﺑﻦ ﺟﺮﻳﺮ  ]ﻙ[ .7421
ﻭﻫﺬﺍ ﺍﻟﻤﺮﺍﺩ ﺑﺎﻟﻤﺸﺮﻛﻴﻦ ﻓﻲ ﺣﺪﻳﺚ ﺃﺑﻲ ﻓﺘﻜﻮﻥ ﺍﻟﺴﻮﺭﺓ ﻣﺪﻧﻴﺔ ﻛﻤﺎ ﺩﻝ ﻋﻠﻴﻪ ﺣﺪﻳﺚ ﺍﺑﻦ  .«﴾0782F9682﴿ﺍﻟﺴﻮﺭﺓ
 .ﻭﻳﻨﺘﻔﻲ ﺍﻟﺘﻌﺎﺭﺽ ﺑﻴﻦ ﺍﻟﺤﺪﻳﺜﻴﻦ،ﻋﺒﺎﺱ
ﺃﺗﺖ ﻳﻬﻮﺩ ﺧﻴﺒﺮ ﺇﻟﻰ ﺍﻟﻨﺒﻲ  :»ﻗﺎﻝ ﻟﻜﻦ ﺃﺧﺮﺝ ﺃﺑﻮ ﺍﻟﺸﻴﺦ ﻓﻲ ﻛﺘﺎﺏ ﺍﻟﻌﻈﻤﺔ ﻣﻦ ﻁﺮﻳﻖ ﺃﺑﺎﻥ ﻋﻦ ﺃﻧﺲ  .8421
ﺍﻟﺤﺠﺎﺏ ﻭﺁﺩﻡ ﻣﻦ ﺣﻤﺄ ﻣﺴﻨﻮﻥ ﻭﺇﺑﻠﻴﺲ ﻣﻦ ﻟﻬﺐ ﺍﻟﻨﺎﺭ  ﻳﺎ ﺃﺑﺎ ﺍﻟﻘﺎﺳﻢ ﺧﻠﻖ ﷲ  ﺍﻟﻤﻼﺋﻜﺔ ﻣﻦ ﻧﻮﺭﺍ: ﻘﺎﻟﻮﻓ،�
ﻗﻞ ﴿ :ﻓﺄﺗﺎﻩ ﺟﺒﺮﻳﻞ ﺑﻬﺬﻩ ﺍﻟﺴﻮﺭﺓ،ﺭﺑﻚ؟ ﻓﻠﻢ ﻳﺠﺒﻬﻢ ﻭﺍﻟﺴﻤﺎء ﻣﻦ ﺩﺧﺎﻥ ﻭﺍﻷﺭﺽ ﻣﻦ ﺯﺑﺪ ﺍﻟﻤﺎء ﻓﺄﺧﺒﺮﻧﺎ ﻋﻦ
 .«ﺇﻟﻰ ﺁﺧﺮﻫﺎ  ﴾﴾1782F0782﴿ﻫﻮ ﷲ  ﺃﺣﺪ
 
 ]ﺗﻌﻠﻴﻖ[
ﻭﺍﻟﺤﺴﻦ ﻭﻋﻄﺎء ﻭﻋﻜﺮﻣﺔ ﻭﺟﺎﺑﺮ. ﻭﻣﺪﻧﻴﺔ ؛ ﻓﻲ ﺃﺣﺪ ﻗﻮﻟﻲ ﺍﺑﻦ ﻋﺒﺎﺱ ﻭﻗﺘﺎﺩﺓ ﺳﻮﺭﺓ ﺍﻹﺧﻼﺹ ﻣﻜﻴﺔ ؛ ﻓﻲ ﻗﻮﻝ ﺍﺑﻦ ﻣﺴﻌﻮﺩ  
 .﴾2782F1782﴿ﻭﺍﻟﻀﺤﺎﻙ ﻭﺍﻟﺴﺪﻱ
ﻭﻫﺬﺍ ﺍﻟﺬﻱ ﺗﻤﻴﻞ ﺇﻟﻴﻪ ﺍﻟﻨﻔﺲ ﻭﻫﻤﺎ ﺃﺻﺢ ﻣﻦ ،ﻓﺎﻷﻭﻝ ﻭﺍﻟﺜﺎﻧﻲ ﻳﺪﻻﻥ ﻋﻠﻰ ﺃﻧﻬﺎ ﻣﻜﻴﺔ.ﻭﻗﺪ ﺫﻛﺮ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﻋﺪﺓ ﺁﺛﺎﺭ 
ﺣﻴﺚ ﺃﻧﻬﺎ ﻣﻌﺮﻓﺔ ﻟ ﺳﺒﺤﺎﻧﻪ ﻓﻼ ﻳﻌﻘﻞ ،ﻓﻲ ﺍﻟﻌﻬﺪ ﺍﻟﻤﻜﻲ � ﻓﻤﻦ ﺍﻟﻤﻨﺎﺳﺐ ﺗﻤﺎﻣﺎً ﺃﻥ ﺗﻨﺰﻝ ﺳﻮﺭﺓ ﺍﻹﺧﻼﺹ ﻋﻠﻰ ﺭﺳﻮﻝ ﷲ،ﺑﺎﻗﻲ ﺍﻵﺛﺎﺭ
 .ﻗﺎﺩﺓ ﺍﻷﺣﺰﺍﺏ " ﻭﻫﻮ ﺍﻟﻤﺸﺮﻛﻮﻥﻗﺎﻝ ﺃﻥ ﻳﺘﺄﺧﺮ ﻧﺰﻭﻟﻬﺎ ﺣﺘﻰ ﺗﻨﺰﻝ ﺑﺎﻟﻤﺪﻳﻨﺔ، ﻭﻗﺪ ﺍﺳﺘﺪﻝ ﺍﻟﻤﺆﻟﻒ ﻋﻠﻰ ﻛﻮﻧﻬﺎ ﻣﺪﻧﻴﺔ ﺑﺎﻷﺛﺮ " 
 ﺃﻋﻠﻢ. ﺍﻟﻴﻬﻮﺩ ﻓﺈﻥ ﺃﺳﺎﻧﻴﺪﻫﺎ ﺿﻌﻴﻔﺔ ﻭﷲ ﺗﻌﺎﻟﻰﻗﺎﻝ ﻭﻛﺬﻟﻚ ﺑﺎﻗﻲ ﺍﻷﺛﺎﺭ ﺍﻟﺘﻲ ﻓﻴﻬﺎ ،ﻟﻜﻦ ﺍﻹﺛﺮ ﺿﻌﻴﻒ ﺍﻹﺳﻨﺎﺩ 
 ﻭﺍﻵﻳﺔ ﻓﻴﻬﺎ ﺗﻮﺣﻴﺪ ﷲ ﺗﻌﺎﻟﻰ ﻣﺒﻴﻨﺔ ﺻﻔﺎﺗﻪ ﻣﻦ ﺍﻟﺼﻤﺪﻳﺔ ﻭﻛﻮﻧﻪ ﻟﻢ ﻳﻠﺪ ﻭﻟﻢ ﻳﻮﻟﺪ ﻭﻧﻔﻲ ﺍﻟﻤﻤﺎﺛﻠﺔ ﻭﺍﻟﻤﻜﺎﻓﺌﺔ ﻋﻦ ﷲ ﺗﻌﺎﻟﻰ. 
 
 ﴾ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻶﻳﺎﺕ﴿
 ﺷﺮﻳﻚ ﻻ،ﻫﻮ ﻭﺍﺣﺪ ﺃﺣﺪ،ﻭﺍﻟﺬﻱ ﺃﺩﻋﻮﻛﻢ ﻟﻌﺒﺎﺩﺗﻪ،ﺇﻥ ﺭﺑﻲ ﺍﻟﺬﻱ ﺃﻋﺒﺪﻩ :ﺃﻱ ﻗﻞ ﻳﺎ ﻣﺤﻤﺪ ﻟﻬﺆﻻء ﺍﻟﻤﺸﺮﻛﻴﻦ ﺍﻟﻤﺴﺘﻬﺰﺋﻴﻦ ﴾ﻗﻞ ﻫﻮ ﷲ ﺃﺣﺪ  ﴿
ﻟﻴﺲ ﻛﻤﺎ ﻳﺰﻋﻢ ﺍﻟﻨﺼﺎﺭﻯ ﻭﻳﻌﺘﻘﺪﻭﻥ ،ﻓﻬﻮ ﺟﻞ ﻭﻋﻼ ﺇﻟﻪ ﻭﻟﺤﺪ ﺃﺣﺪ،ﻭﻻ ﻓﻲ ﺃﻓﻌﺎﻟﻪ،ﻭﻻ ﻓﻲ ﺻﻔﺎﺗﻪ،ﻻ ﻓﻲ ﺫﺍﺗﻪ،ﻭﻻ ﺷﺒﻴﻪ ﻟﻪ ﻭﻻ ﻧﻈﻴﺮ،ﻟﻪ
ﻟﻪ ،ﻭﺍﻋﻠﻢ ﺃﻥ ﻭﺻﻒ ﷲ ﺗﻌﺎﻟﻲ ﺑﺎﻟﻮﺍﺣﺪ :ﻓﻲ ﺍﻟﺘﺴﻬﻴﻞﻗﺎﻝ ،ﻭﻻ ﻛﻤﺎ ﻳﻌﺘﻘﺪ ﺍﻟﻤﺸﺮﻛﻮﻥ ﺑﺘﻌﺪﺩ ﺍﻵﻟﻬﺔ "ﻭﺭﻭﺡ ﺍﻟﻘﺪﺱ ،ﻭﺍﻹﺑﻦ،ﺍﻷﺏ"ﺑﺎﻟﺘﺜﻠﻴﺚ 
ﻛﻤﺎ ،ﺃﻧﻪ ﻭﺍﺣﺪ ﻻ ﻧﻈﻴﺮ ﻭﻻ ﺷﺮﻳﻚ ﻟﻪ :ﻭﺍﻟﺜﺎﻧﻲ،ﺃﻧﻪ ﻭﺍﺣﺪ ﻻ ﺛﺎﻧﻲ ﻣﻌﻪ ﻓﻬﻮ ﻧﻔﻰ ﻟﻠﻌﺪﺩ :ﺍﻷﻭﻝ :ﻛﻠﻬﺎ ﺻﺤﻴﺤﺔ ﻓﻲ ﺣﻘﻪ ﺗﻌﺎﻟﻰ،ﻰﺛﻼﺛﺔ ﻣﻌﺎﻧ
ﺭﺩﺍ ﻋﻠﻰ ،ﻭﺍﻟﻤﺮﺍﺩ ﺑﺎﻟﺴﻮﺭﺓ ﻧﻔﻲ ﺍﻟﺸﺮﻳﻚ،ﺃﻧﻪ ﻭﺍﺣﺪ ﻻ ﻳﻨﻘﺴﻢ ﻭﻻ ﻳﺘﺒﻌﺾ :ﻭﺍﻟﺜﺎﻟﺚ،ﻓﻼﻥ ﻭﺍﺣﺪ ﻓﻲ ﻋﺼﺮﻩ ﺃﻱ ﻻ ﻧﻈﻴﺮ ﻟﻪ :ﺗﻘﻮﻝ
ﻗﻮﻟﻪ ﺗﻌﺎﻟﻲ  ؟ﺍﻷﻭﻝ :ﻭﺫﻟﻚ ﻛﺜﻴﺮ ﺟﺪﺍ، ﻭﺃﻭﺿﺤﻬﺎ ﺃﺭﺑﻌﺔ ﺑﺮﺍﻫﻴﻦ،ﺍﻫﻴﻦ ﻗﺎﻁﻌﺔ ﻋﻠﻰ ﻭﺣﺪﺍﻧﻴﺘﻪ ﺗﻌﺎﻟﻲﻭﻗﺪ ﺃﻗﺎﻡ ﷲ ﻓﻲ ﺍﻟﻘﺮﺁﻥ ﺑﺮ،ﺍﻟﻤﺸﺮﻛﻴﻦ
ﻟﻢ ﻳﺼﺢ ﺃﻥ ﻳﻜﻮﻥ ﻭﺍﺣﺪ ،ﻓﺈﺫﺍ ﺛﺒﺖ ﺃﻥ ﷲ ﺗﻌﺎﻟﻰ ﺧﺎﻟﻖ ﻟﺠﻤﻴﻊ ﺍﻟﻤﻮﺟﻮﺩﺍﺕ -ﻭﻫﺬﺍ ﺩﻟﻴﻞ ﺍﻟﺨﻠﻖ ﻭﺍﻹﻳﺠﺎﺩ  -؟ ،﴾ﺃﻓﻤﻦ ﻳﺨﻠﻖ ﻛﻤﻦ ﻻ ﻳﺨﻠﻖ ﴿
ﻟﻮ ﻛﺎﻥ  ﴿ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ  :ﺍﻟﺜﺎﻟﺚ -ﻭﻫﻮ ﺩﻟﻴﻞ ﺍﻹﺣﻜﺎﻡ ﻭﺍﻹﺑﺪﺍﻉ  - ﴾ﻬﺔ ﺇﻻ ﷲ ﻟﻔﺴﺪﺗﺎ ﻟﻮ ﻛﺎﻥ ﻓﻴﻬﻤﺎ ﺁﻟ ﴿ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ  :ﻣﻨﻬﺎ ﺷﺮﻳﻜﺎ ﻟﻪ ﻭﺍﻟﺜﺎﻧﻲ
ﻣﺎ ﺇﺗﺨﺬ ﷲ ﻣﻦ ﻭﻟﺪ ﻭﻣﺎ  ﴿ﻗﻮﻟﻪ ﺗﻌﺎﻟﻰ  :ﻭﺍﻟﺮﺍﺑﻊ -ﻭﻫﻮ ﺩﻟﻴﻞ ﺍﻟﻘﻬﺮ ﻭﺍﻟﻐﻠﺒﺔ  - ﴾ﻣﻌﻪ ﺁﻟﻬﺔ ﻛﻤﺎ ﻳﻘﻮﻟﻮﻥ ﺇﺫﺍ ﻻﺑﺘﻐﻮﺍ ﺇﻟﻲ ﺫﻱ ﺍﻟﻌﺮﺵ ﺳﺒﻴﻼ 
ﻭﻫﻮ ﺩﻟﻴﻞ ﺍﻟﺘﻨﺎﺯﻉ ﻭﺍﻹﺳﺘﻌﻼء ﺛﻢ ﺃﻛﺪ ﺗﻌﺎﻟﻰ ﻭﺣﺪﺍﻧﻴﺘﻪ  - ﴾ﻋﻠﻰ ﺑﻌﺾ ﺇﺫﺍ ﻟﺬﻫﺐ ﻛﻞ ﺇﻟﻪ ﺑﻤﺎ ﺧﻠﻖ ﻭﻟﻌﻼ ﺑﻌﻀﻬﻢ ،ﻛﺎﻥ ﻣﻌﻪ ﻣﻦ ﺇﻟﻪ
 .ﻭﺇﺳﺘﻐﻨﺎءﻩ ﻋﻦ ﺍﻟﺨﻠﻖ
 :ﺍﻷﻟﻮﺳﻰﻗﺎﻝ ،ﻭﻫﻮ ﻣﺴﺘﻐﻦ ﻋﻦ ﺍﻟﻌﺎﻟﻤﻴﻦ،ﻳﺤﺘﺎﺝ ﺇﻟﻴﻪ ﺍﻟﺒﺸﺮ،ﺍﻟﻤﻘﺼﻮﺩ ﻓﻲ ﻗﻀﺎء ﺍﻟﺤﻮﺍﺋﻭ ﻋﻠﻰ ﺍﻟﺪﻭﺍﻡ،ﺃﻱ ﻫﻮ ﺟﻞ ﻭﻋﻼ ﴾ﷲ ﺍﻟﺼﻤﺪ  ﴿
 .ﺍﻟﻨﺎﺱ ﻓﻲ ﺣﻮﺍﺋﺠﻬﻢ ﻭﺃﻣﻮﺭﻫﻢ -ﻪ ﺃﻱ ﻳﻠﺠﺄ ﺇﻟﻴ -ﺍﻟﺬﻱ ﻳﺼﻤﺪ ﺇﻟﻴﻪ ،ﺍﻟﺼﻤﺪ ﺍﻟﺴﻴﺪ ﺍﻟﺬﻱ ﻟﻴﺲ ﻓﻮﻗﻪ ﺃﺣﺪ
ﻓﻲ ﺍﻵﻳﺔ ﺭﺩ  :ﺍﻟﻤﻔﺴﺮﻭﻥﻗﺎﻝ ،ﻓﺈﻧﻪ ﻣﻨﺰﻩ ﻋﻦ ﺍﻟﻨﻘﺎﺋﺺ،ﻓﻜﻤﺎ ﻫﻮ ﻣﺘﺼﻒ ﺑﺎﻟﻜﻤﺎﻻﺕ،ﻭﻟﻴﺲ ﻟﻪ ﺃﺑﻨﺎء ﻭﺑﻨﺎﺕ،ﺃﻱ ﻟﻢ ﻳﺘﺨﺬ ﻭﻟﺪﺍ ﴾ﻟﻢ ﻳﻠﺪ  ﴿
ﻯ ﺑﺄﻥ ﺍﻹﻟﻪ ﻳﻌﺘﻘﺪ ﺍﻟﻨﺼﺎﺭ ﴿ ﴾ﺍﻟﻤﺴﻴﺢ ﺍﺑﻦ ﷲ ﴿ﻭﺍﻟﻨﺼﺎﺭﻯ ﻓﻲ ﻗﻮﻟﻬﻢ  ﴾ﻋﺰﻳﺮ ﺍﺑﻦ ﷲ  ﴿ﻛﺎﻟﻴﻬﻮﺩ ﻓﻲ ﻗﻮﻟﻬﻢ .ﻋﻠﻰ ﻛﻞ ﻣﻦ ﺟﻌﻞ ﻟ ﻭﻟﺪﺍ
ﺇﻥ ﷲ ﺛﺎﻟﺚ  ﻗﺎﻟﻮﺍﻟﻘﺪ ﻛﻔﺮ ﺍﻟﺬﻳﻦ ﴿ :ﻭﺭﻭﺡ ﺍﻟﻘﺪﺱ " ﻭﻫﻲ ﻋﻘﻴﺪﺓ ﺍﻟﺘﺜﻠﻴﺚ ﺍﻟﺘﻰ ﺃﺷﺎﺭ ﺇﻟﻴﻬﺎ ﺍﻟﻘﺮﺁﻥ ﺍﻟﻜﺮﻳﻢ ﺑﻘﻮﻟﻪ،ﻭﺍﻻﺑﻦ،ﺛﻼﺛﺔ ﺃﻗﺎﻧﻴﻢ " ﺍﻵﺏ
ﻰ ﷲ ﺗﻌﺎﻟ،ﻭﻳﺰﻋﻤﻮﻥ ﺃﻧﻬﻢ ﻣﻮﺣﺪﻭﻥ،ﻭﺍﻟﺠﻨﻮﻥ ﻓﻨﻮﻥ،ﻭﺍﻟﻮﺍﺣﺪ ﺛﻼﺛﺔ،ﺍﻵﻳﺔ ﻭﻳﻌﺘﻘﺪﻭﻥ ﺑﺄﻥ ﺍﻟﺜﻼﺛﺔ ﻭﺍﺣﺪ ﴾ ﻭﻣﺎ ﻣﻦ ﺇﻟﻪ ﺇﻻ ﺇﻟﻪ ﻭﺍﺣﺪ،ﺛﻼﺛﺔ
ﻓﻲ ﺃﻧﻪ ،ﻓﺮﺩ ﷲ ﺗﻌﺎﻟﻰ ﻋﻠﻰ ﺍﻟﺠﻤﻴﻊ "ﺍﻟﻤﻼﺋﻜﺔ ﺑﻨﺎﺕ ﷲ  "ﻭﻣﺸﺮﻛﻲ ﺍﻟﻌﺮﺏ ﻓﻲ ﺯﻋﻤﻬﻢ ﺍﻟﻜﺎﺫﺏ ﺃﻥ  ﴾ﻋﻤﺎ ﻳﻘﻮﻝ ﺍﻟﻈﺎﻟﻤﻮﻥ ﻋﻠﻮﺍ ﻛﺒﻴﺮﺍ 
ﻭﻷﻥ ﺍﻟﻮﻟﺪ ﻻ ،ﻓﻼ ﻳﻤﻜﻦ ﺃﻥ ﻳﻜﻮﻥ ﻟﻪ ﻭﻟﺪ،ﻟﻴﻰ ﻛﻤﺜﻠﻪ ﺷﻰء،ﻭﷲ ﺗﻌﺎﻟﻲ ﺃﺯﻟﻲ ﻗﺪﻳﻢ،ﻷﻥ ﺍﻟﻮﻟﺪ ﻻﺑﺪ ﺃﻥ ﻳﻜﻮﻥ ﻣﻦ ﺟﻨﺲ ﻭﺍﻟﺪﻩ،ﻟﻴﺲ ﻟﻪ ﻭﻟﺪ
ﺑﺪﻳﻊ ﺍﻟﺴﻤﻮﺍﺕ ﻭﺍﻷﺭﺽ ﺃﻧﻰ ﻳﻜﻮﻥ ﻟﻬﻮﻟﻢ ﺗﻜﻦ ﻟﻪ  ﴿ﻭﺇﻟﻴﻪ ﺍﻹﺷﺎﺭﺓ ﺑﻘﻮﻟﻪ ﺗﻌﺎﻟﻰ ،ﻭﷲ ﺗﻌﺎﻟﻰ ﻟﻴﺲ ﻟﻪ ﺯﻭﺟﺔ،ﻟﻤﻦ ﻟﻪ ﺯﻭﺟﺔﻳﻜﻮﻥ ﺇﻻ 
 .؟﴾ﺻﺎﺣﺒﺔ 
ﻓﻼ ﻳﺼﺢ ﺃﻥ ﻳﻜﻮﻥ ﻣﻮﻟﻮﺩﺍ ﻭﻻ ﺃﻥ ﻳﻜﻮﻥ ﻟﻪ ،ﻭﷲ ﺗﻌﺎﻟﻰ ﻗﺪﻳﻢ ﺃﺯﻟﻲ،ﻷﻥ ﻛﻞ ﻣﻮﻟﻮﺩ ﺣﺎﺩﺙ ،ﺃﻡﺃﻱ ﻭﻟﻢ ﻳﻮﻟﺪ ﻣﻦ ﺃﺏ ﻭﻻ  ﴾ﻭﻟﻢ ﻳﻮﻟﺪ  ﴿
ﺍﻟﻘﺪﻳﻢ ﺍﻟﺬﻱ ﻛﺎﻥ ﻭﻟﻢ ﻳﻜﻦ ﻣﻌﻪ ﺷﻲء ،ﻓﻬﻮ ﺍﻷﻭﻝ ﺍﻟﺬﻱ ﻻ ﺇﺑﺘﺪﺍء ﻟﻮﺟﻮﺩﻩ،ﺗﻌﺎﻟﻰ ﺇﺣﺎﻁﺔ ﺍﻟﻨﺴﺐ ﻣﻦ ﺟﻤﻴﻊ ﺍﻟﺠﻬﺎﺕﻭﻗﺪ ﻧﻔﺖ ﺍﻵﻳﺔ ﻋﻨﻪ ،ﻭﺍﻟﺪ
 .ﻏﻴﺮﻩ
 ﴿ﻭﻻ ﻓﻰ ﺃﻓﻌﺎﻟﻪ ،ﻭﻻ ﻓﻲ ﺻﻔﺎﺗﻪ،ﻻ ﻓﻲ ﺫﺍﺗﻪ،ﺃﺣﺪ ﻣﻦ ﺧﻠﻘﻪ،ﻭﻻ ﺷﺒﻴﺔ،ﻭﻻ ﻧﻈﻴﺮ،ﺃﻱ ﻭﻟﻴﺲ ﻟﻪ ﺟﻞ ﻭﻋﻼ ﻣﺜﻴﻞ ﴾ﻭﻟﻢ ﻳﻜﻦ ﻟﻪ ﻛﻔﻮﺍ ﺃﺣﺪ  ﴿
 _______________
 ﻟﻢ ﺃﺟﺪ ﺇﺳﻨﺎﺩﻩ. 01/4743ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ   (7682)
 ﻣﺮﺳﻞ ﺿﻌﻴﻒ 03/243ﺒﺮﻱ ﺗﻔﺴﻴﺮ ﺍﻟﻄ (8682)
 ﻣﺮﺳﻞ. (9682)
 ﻣﺮﺳﻞ ﻭﻓﻲ ﺇﺳﻨﺎﺩﻩ ﺿﻌﻒ 03/343ﺗﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ  (0782)
 (ﻓﻲ ﺇﺳﻨﺎﺩﻩ ﻳﺤﻴﻰ ﺑﻦ ﻋﺒﺪ ﷲ ﺍﻟﺤﺮﺍﻧﻲ ﺿﻌﻴﻒ68ﺡ) 1/073ﺍﻟﻌﻈﻤﺔ ﻷﺑﻲ ﺍﻟﺸﻴﺦ  (1782)
 (442/ 02ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﻁﺒﻲ ـ  )(2782) 
 (694)
ﻗﺮﻳﺐ  ﺃﻭ،ﻓﻜﻴﻒ ﻳﻜﻮﻥ ﻟﻪ ﻣﻦ ﺧﻠﻘﻪ ﻧﻈﻴﺰ ﻳﺴﺎﻣﻴﻪ،ﻫﻮ ﻣﺎﻟﻚ ﻛﻞ ﺷﻲء ﻭﺧﺎﻟﻘﻪ :ﺍﺑﻦ ﻛﺜﻴﺮﺎﻝ ﻗ ﴾ﻟﻴﺲ ﻛﻤﺜﻠﻪ ﺷﻲء ﻭﻫﻮ ﺍﻟﺴﻤﻴﻊ ﺍﻟﺒﺼﻴﺮ 
ﻓﺄﻣﺎ ،ﻭﺷﺘﻤﻨﻲ ﻭﻟﻢ ﻳﻜﻦ ﻟﻪ ﺫﻟﻚ،ﻛﺬﺑﻨﻲ ﺍﺑﻦ ﺁﺩﻡ ﻭﻟﻢ ﻳﻜﻦ ﻟﻪ ﺫﻟﻚ :ﻳﻘﻮﻝ ﷲ ﻋﺰ ﻭﺟﻞ﴿ﻭﻓﻲ ﺍﻟﺤﺪﻳﺚ ﺍﻟﻘﺪﺳﻲ ،ﺗﻌﺎﻟﻰ ﻭﺗﻘﺪﺱ ﻭﺗﻨﺰﻩ ؟ﻳﺪﺍﻧﻴﻪ
ﻭﺃﻧﺎ ﺍﻷﺣﺪ ،ﺇﺗﺨﺬ ﷲ ﻭﻟﺪﺍ :ﻭﺃﻣﺎ ﺷﺘﻤﻪ ﺇﻳﺎﻱ ﻓﻘﻮﻟﻪ،ﻠﻰ ﻣﻦ ﺇﻋﺎﺩﺗﻪﻭﻟﻴﺲ ﺃﻭﻝ ﺍﻟﺨﻠﻖ ﺑﺄﻫﻮﻥ ﻋ،ﻟﻦ ﻳﻌﻴﺪﻧﻲ ﻛﻤﺎ ﺑﺪﺃﻧﻲ :ﺗﻜﺬﻳﺒﻪ ﺇﻳﺎﻱ ﻓﻘﻮﻟﻪ
 .«﴾3782F2782﴿﴾ﻭﻟﻢ ﻳﻜﻦ ﻟﻪ ﻛﻔﻮﺍ ﺃﺣﺪ،ﺍﻟﺬﻱ ﻟﻢ ﻳﻠﺪ ﻭﻟﻢ ﻳﻮﻟﺪ،ﺍﻟﺼﻤﺪ
 ﺍﻧﺘﻬﺖ ﺳﻮﺭﺓ ﺍﻹﺧﻼﺹ
 
 
 ُﺳﻮَﺭﺓ ُﺍﻟﻔَﻠَﻖ ِ
 
 
 َﻭِﻣﻦ َﺷﺮﱢ  ۲ِﻣﻦ َﺷﺮﱢ َﻣﺎ َﺧﻠََﻖ  ۱ﻗُۡﻞ ﺃَُﻋﻮُﺫ ﺑَِﺮﺏﱢ ٱۡﻟﻔَﻠَِﻖ  ﴿
 ﴾ ٥َﻭِﻣﻦ َﺷﺮﱢ َﺣﺎِﺳٍﺪ ﺇَِﺫﺍ َﺣَﺴَﺪ  ٤ﺮﱢ ٱﻟﻨﱠﻔﱠٰ ﺜَٰ ِﺖ ﻓِﻲ ٱۡﻟُﻌﻘَِﺪ َﻭِﻣﻦ ﺷ َ ۳َﻏﺎِﺳٍﻖ ﺇَِﺫﺍ َﻭﻗََﺐ 
 
 ُﺳﻮَﺭﺓ ُﺍﻟﻨﱠﺎﺱ ِ
 
ٱﻟﱠِﺬﻱ ﻳَُﻮۡﺳِﻮُﺱ ﻓِﻲ ُﺻُﺪﻭِﺭ ٱﻟﻨﱠﺎِﺱ  ٤ِﻣﻦ َﺷﺮﱢ ٱۡﻟَﻮۡﺳَﻮﺍِﺱ ٱۡﻟَﺨﻨﱠﺎِﺱ  ۳ﺇِﻟَٰ ِﻪ ٱﻟﻨﱠﺎِﺱ  ۲َﻣﻠِِﻚ ٱﻟﻨﱠﺎِﺱ  ۱ﻗُۡﻞ ﺃَُﻋﻮُﺫ ﺑَِﺮﺏﱢ ٱﻟﻨﱠﺎِﺱ  ﴿
 ﴾ ٦َﻭٱﻟﻨﱠﺎِﺱ  ِﻣَﻦ ٱۡﻟِﺠﻨﱠﺔ ِ ٥
 
 ﺳﻮﺭﺗﺎ ﺍﻟﻤﻌﻮﺫﺗﻴﻦ 
ﻣﺮﺽ  »: ﻗﺎﻝﻋﺒﺎﺱ  ﻋﻦ ﺍﺑﻦﺻﺎﻟﺢ  ﻋﻦ ﺃﺑﻲﻭﺃﺧﺮﺝ ﺍﻟﺒﻴﻬﻘﻲ ﻓﻲ ﺩﻻﺋﻞ ﺍﻟﻨﺒﻮﺓ ﻣﻦ ﻁﺮﻳﻖ ﺍﻟﻜﻠﺒﻲ  ]ﻙ[ .9421
ﺍﻟﺬﻱ ﻋﻨﺪ ﺭﺟﻠﻴﻪ ﻘﺎﻝ ﻓ،ﻓﻘﻌﺪ ﺃﺣﺪﻫﻤﺎ ﻋﻨﺪ ﺭﺃﺳﻪ ﻭﺍﻵﺧﺮﻋﻨﺪ ﺭﺟﻠﻴﻪ،ﻣﻠﻜﺎﻥ ﻓﺄﺗﺎﻩ،ﺷﺪﻳﺪﺍً  ﻣﺮﺿﺎً  �ﺭﺳﻮﻝ ﷲ 
ﻟﺒﻴﺪ ﺑﻦ ﺍﻷﻋﺼﻢ : ﻗﺎﻝﻭﻣﻦ ﺳﺤﺮﻩ؟ ﻗﺎﻝ: ﺳﺤﺮ ﻗﺎﻝ: ﻭﻣﺎ ﻁﺐ؟ : ﻗﺎﻝﻁﺐ : ﻗﺎﻝ ؟ﻣﺎ ﺗﺮﻯ :ﻟﻠﺬﻱ ﻋﻨﺪ ﺭﺃﺳﻪ
ﻓﺄﺗﻮﺍ ﺍﻟﺮﻛﻴﺔ ﻓﺎﻧﺰﺣﻮﺍ ﻣﺎءﻫﺎ ،﴾4782F3782﴿ﻓﻲ ﺑﺌﺮ ﺁﻝ ﻓﻼﻥ ﺗﺤﺖ ﺻﺨﺮﺓ ﻓﻲ ﻛﺮﻳﺔ: ﻗﺎﻝﺃﻳﻦ ﻫﻮ؟ : ﻗﺎﻝ،ﺍﻟﻴﻬﻮﺩﻱ
ﺑﻌﺚ ﻋﻤﺎﺭ ﺑﻦ ﻳﺎﺳﺮ ﻓﻲ ﻧﻔﺮ ﻓﺄﺗﻮﺍ  �ﻓﻠﻤﺎ ﺃﺻﺒﺢ ﺭﺳﻮﻝ ﷲ ،ﺛﻢ ﺧﺬﻭﺍ ﺍﻟﻜﺮﻳﺔ ﻭﺃﺣﺮﻗﻮﻫﺎ،ﻭﺍﺭﻓﻌﻮﺍ ﺍﻟﺼﺨﺮﺓ
ﻓﺈﺫﺍ ﻓﻴﻬﺎ ،ﻓﻨﺰﺣﻮﺍ ﺍﻟﻤﺎء ﺛﻢ ﺭﻓﻌﻮﺍ ﺍﻟﺼﺨﺮﺓ ﻭﺃﺧﺮﺟﻮﺍ ﺍﻟﻜﺮﻳﺔ ﻭﺃﺣﺮﻗﻮﻫﺎ،ﺍﻟﺮﻛﻴﺔ ﻓﺈﺫﺍ ﻣﺎﺅﻫﺎ ﻣﺜﻞ ﻣﺎء ﺍﻟﺤﻨﺎء
ﻗﻞ ﺃﻋﻮﺫ  ﴿:ﻓﺠﻌﻞ ﻛﻠﻤﺎ ﻗﺮﺃ ﺁﻳﺔ ﺍﻧﺤﻠﺖ ﻋﻘﺪﺓ،ﻭﺃﻧﺰﻟﺖ ﻋﻠﻴﻪ ﻫﺎﺗﺎﻥ ﺍﻟﺴﻮﺭﺗﺎﻥ،ﻭﺗﺮ ﻓﻴﻪ ﺃﺣﺪﻯ ﻋﺸﺮﺓ ﻋﻘﺪﺓ
 .« ﴾5782F4782﴿﴾ﻭﻗﻞ ﺃﻋﻮﺫ ﺑﺮﺏ ﺍﻟﻨﺎﺱ﴿ ﴾ﺑﺮﺏ ﺍﻟﻔﻠﻖ 
 .«ﻭﻟﻪ ﺷﺎﻫﺪ ﺑﻨﺰﻭﻟﻬﻤﺎ،ﻷﺻﻠﻪ ﺷﺎﻫﺪ ﻓﻲ ﺍﻟﺼﺤﻴﺢ ﺑﺪﻭﻥ ﻧﺰﻭﻝ ﺍﻟﺴﻮﺭﺗﻴﻦ    
ﻗﺎﻝ ﺑﻦ ﻣﺎﻟﻚ  ﻋﻦ ﺃﻧﺲﺑﻦ ﺃﻧﺲ  ﻋﻦ ﺍﻟﺮﺑﻴﻊﻭﺃﺧﺮﺝ ﺃﺑﻮ ﻧﻌﻴﻢ ﻓﻲ ﺍﻟﺪﻻﺋﻞ ﻣﻦ ﻁﺮﻳﻖ ﺃﺑﻲ ﺟﻌﻔﺮ ﺍﻟﺮﺍﺯﻱ   .0521
ﻓﺪﺧﻞ ﻋﻠﻴﻪ ﺃﺻﺤﺎﺑﻪ ﻓﻈﻨﻮﺍ ﺃﻧﻪ ﻟﻤﺎ ،ﻓﺄﺻﺎﺑﻪ ﻣﻦ ﺫﻟﻚ ﻭﺟﻊ ﺷﺪﻳﺪ،ﺷﻴﺌﺎً  �ﺻﻨﻌﺖ ﺍﻟﻴﻬﻮﺩ ﻟﺮﺳﻮﻝ ﷲ  :»
 .«﴾6782F5782﴿ﻓﺨﺮﺝ ﺇﻟﻰ ﺃﺻﺤﺎﺑﻪ ﺻﺤﻴﺤﺎً ،ﻓﻌﻮﺫﻩ ﺑﻬﻤﺎ،ﻓﺄﺗﺎﻩ ﺟﺒﺮﻳﻞ ﺑﺎﻟﻤﻌﻮﺫﺗﻴﻦ،ﺑﻪ
 
 ]ﺗﻌﻠﻴﻖ[
 ﺎﻥ ﻭﻫﻤﺎ ﻣﻜﻴﺘﺎﻥ ؛ ﻓﻲ ﻗﻮﻝ ﺍﻟﺤﺴﻦ ﻭﻋﻜﺮﻣﺔ ﻭﻋﻄﺎء ﻭﺟﺎﺑﺮ. ﻭﻣﺪﻧﻴﺘﺎﻥ ؛ ﻓﻲ ﺃﺣﺪ ﻗﻮﻟﻲ ﺍﺑﻦ ﻋﺒﺎﺱ ﻭﻗﺘﺎﺩﺓ. ﺍﻟﻤﻌﻮﺫﺗ 
ﺇﻥ  :ﺣﻴﻦ ﺳﺤﺮﺗﻪ ﺍﻟﻴﻬﻮﺩ ؛ ﻋﻠﻰ ﻣﺎ ﻳﺄﺗﻲ. ﻭﻗﻴﻞ �ﺗﻌﻮﺫ ﺑﻬﻦ ﺭﺳﻮﻝ ﷲ  :ﻭﻫﺬﻩ ﺍﻟﺴﻮﺭﺓ ﻭﺳﻮﺭﺓ "ﺍﻟﻨﺎﺱ"ﻭ" ﺍﻹﺧﻼﺹ" 
ﻭﻟﻴﺴﺘﺎ ﻣﻦ ﺍﻟﻘﺮﺁﻥ ؛ ،ﺪﻡ. ﻭﺯﻋﻢ ﺍﺑﻦ ﻣﺴﻌﻮﺩ ﺃﻧﻬﻤﺎ ﺩﻋﺎء ﺗﻌﻮﺫ ﺑﻪﻟﻬﻤﺎ ﺍﻟﻤﻘﺸﻘﺸﺘﺎﻥ ؛ ﺃﻱ ﺗﺒﺮﺋﺎﻥ ﻣﻦ ﺍﻟﻨﻔﺎﻕ. ﻭﻗﺪ ﺗﻘﻘﺎﻝ ﺍﻟﻤﻌﻮﺫﺗﻴﻦ ﻛﺎﻥ ﻳ
ﻟﻢ ﻳﻜﺘﺐ ﻋﺒﺪﷲ ﺑﻦ ﻣﺴﻌﻮﺩ ﻓﻲ ﻣﺼﺤﻔﻪ ﺍﻟﻤﻌﻮﺫﺗﻴﻦ ؛ ﻷﻧﻪ ﻛﺎﻥ ﻳﺴﻤﻊ  :ﺍﺑﻦ ﻗﺘﻴﺒﺔﻗﺎﻝ ﺧﺎﻟﻒ ﺑﻪ ﺍﻹﺟﻤﺎﻉ ﻣﻦ ﺍﻟﺼﺤﺎﺑﺔ ﻭﺃﻫﻞ ﺍﻟﺒﻴﺖ. 
ﻣﻦ ﻛﻞ ﺷﻴﻄﺎﻥ ،ﻠﻤﺎﺕ ﷲ ﺍﻟﺘﺎﻣﺔ"ﺃﻋﻴﺬﻛﻤﺎ ﺑﻜ :ﻓﻘﺪﺭ ﺃﻧﻬﻤﺎ ﺑﻤﻨﺰﻟﺔ،ﺑﻬﻤﺎ -ﺭﺿﻲ ﷲ ﻋﻨﻬﻤﺎ  -ﻳﻌﻮﺫ ﺍﻟﺤﺴﻦ ﻭﺍﻟﺤﺴﻴﻦ  �ﺭﺳﻮﻝ ﷲ 
 .ﻭﻣﻦ ﻛﻞ ﻋﻴﻦ ﻻﻣﺔ"،ﻭﻫﺎﻣﺔ
 ﺑﻬﻤﺎ ﻟﻤﺎ ﺳﺤﺮﻩ ﻟﺒﻴﺪ ﺑﻦ ﺍﻷﻋﺼﻢ. �ﻭﻗﺪ ﺗﻌﻮﺫ ﺍﻟﻨﺒﻲ ،ﻭﻓﻲ ﺍﻵﺛﺮﻳﻦ ﺍﻟﻠﺬﻳﻦ ﺫﻛﺮﻫﻤﺎ ﺍﻟﻤﺆﻟﻒ ﺩﻟﻴﻞ ﻋﻠﻰ ﺃﻧﻬﻤﺎ ﻣﺪﻧﻴﺘﺎﻥ 
ﺨﺪﻡ ﻛﺎﻥ ﻏﻼﻡ ﺍﻟﻴﻬﻮﺩ ﻳ :ﺩﺧﻞ ﺣﺪﻳﺚ ﺑﻌﻀﻬﻤﺎ ﻓﻲ ﺑﻌﺾ -ﺍﺑﻦ ﻋﺒﺎﺱ ﻭﻋﺎﺋﺸﺔ ﺭﺿﻰ ﷲ ﻋﻨﻬﻤﺎ ﻗﺎﻝ ﺍﻹﻣﺎﻡ ﺍﻟﺜﻌﻠﺒﻲ: ﻗﺎﻝ  
ﺭﺳﻮﻝ ﷲ ﺻﻠّﻰ ّﷲ ﻋﻠﻴﻪ ﻭﺳﻠﻢ ﻓﺪﺑّﺖ ﺇﻟﻴﻪ ﺍﻟﻴﻬﻮﺩ ﻓﻠﻢ ﻳﺰﻟﻮﺍ ﺑﻪ ﺣﺘﻰ ﺃﺧﺬ ﻣﺸﺎﻁﺔ ﺭﺃﺱ ﺍﻟﻨﺒﻲ ﺻﻠّﻰ ّﷲ ﻋﻠﻴﻪ ﻭﺳﻠﻢ ﻭﻋّﺪﺓ ﺃﺳﻨﺎﻥ ﻣﻦ 
ﻟﻪ ﻘﺎﻝ ﻟﻪ ﻟﺒﻴﺪ ﺑﻦ ﺃﻋﺼﻢ ﺛﻢ ﺩّﺳﻬﺎ ﻓﻲ ﺑﺌﺮ ﻟﺒﻨﻲ ﺯﺭﻳﻖ ﻳﻘﺎﻝ ﻭﻛﺎﻥ ﺍﻟﺬﻱ ﺗﻮﻟﻰ ﺫﻟﻚ ﺭﺟﻞ ﻣﻨﻬﻢ ﻳ،ﻓﺴﺤﺮﻭﻩ ﻓﻴﻬﺎ،ﻣﺸﻄﻪ ﻓﺄﻋﻄﺎﻫﺎ ﺍﻟﻴﻬﻮﺩ
ﻭﺟﻌﻞ ﻳﺬﻭﺏ ،ﻭﻟﺒﺚ ﺳﺖ ﺃﺷﻬﺮ ﻳﺮﻯ ﺃﻧﻪ ﻳﺄﺗﻲ ﺍﻟﻨﺴﺎء ﻭﻻ ﻳﺄﺗﻴﻬﻦ،ﷲ ﺻﻠّﻰ ّﷲ ﻋﻠﻴﻪ ﻭﺳﻠﻢ ﻭﺍﻧﺘﺜﺮ ﺷﻌﺮ ﺭﺃﺳﻪ ﻓﻤﺮﺽ ﺭﺳﻮﻝ،ﺫﺭﻭﺍﻥ
ﻣﺎ  :ﺍﻟﺬﻱ ﻋﻨﺪ ﺭﺟﻠﻴﻪ ﻟﻠﺬﻱ ﻋﻨﺪ ﺭﺃﺳﻪﻘﺎﻝ ﻓ،ﻓﺒﻴﻨﻤﺎ ﻫﻮ ﻧﺎﺋﻢ ﺇﺫ ﺃﺗﺎﻩ ﻣﻠﻜﺎﻥ ﻓﻘﻌﺪ ﺃﺣﺪﻫﻢ ﻋﻨﺪ ﺭﺃﺳﻪ ﻭﺍﻵﺧﺮ ﻋﻨﺪ ﺭﺟﻠﻴﻪ،ﻭﻻ ﻳﺪﺭﻱ ﻣﺎ ﻋﺮﺍﻩ
 _______________
 (635/ 3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(3782) 
 4ﺝ: 961ﻳﺐ ﺍﻟﺤﺪﻳﺚ ]ﺍﻟﻜﺮﻳﺔ [ ﺍﻟﺤﻔﺮﺓ ﺍﻧﻈﺮ ﺍﻟﻨﻬﺎﻳﺔ ﻓﻲ ﻏﺮ (4782)
 ﺇﺳﻨﺎﺩﻩ ﻭﺍﻫﻲ. (5782)
 ﺇﺳﻨﺎﺩﻩ ﺿﻌﻴﻒ.  (6782)
 (794)
 
ﺑﻤﺸﻂ : ﻗﺎﻝﻭﺑﻢ ﻁﺒّﻪ؟ : ﻗﺎﻝ،ﻟﺒﻴﺪ ﺍﺑﻦ ﺃﻋﺼﻢ ﺍﻟﻴﻬﻮﺩﻱ: ﻗﺎﻝﻭﻣﻦ ﺳﺤﺮﻩ؟ : ﻗﺎﻝ،ﺤﺮﺳ: ﻗﺎﻝﻭﻣﺎ ﻁﺐ؟ : ﻗﺎﻝﻁﺐ : ﻗﺎﻝﺑﺎﻝ ﺍﻟﺮﺟﻞ؟ 
 ﺗﺤﺖ ﺭﺍﻋﻮﻓﺔ ﻓﻲ ﺑﺌﺮ ﺫﺭﻭﺍﻥ. "ﺟّﻒ  ﻁﻠﻌﺔ ﺫﻛﺮ"ﻓﻲ ﻗﺎﻝ ﻭﺃﻳﻦ ﻫﻮ؟ : ﻗﺎﻝﻭﻣﺸﺎﻁﺔ 
ﻳﺎ »: ﻗﺎﻝﻓﺎﻧﺘﺒﻪ ﺭﺳﻮﻝ ﷲ ﺻﻠّﻰ ّﷲ ﻋﻠﻴﻪ ﻭﺳﻠﻢ ﻣﺬﻋﻮﺭﺍ ﻭ،ﺣﺠﺮ ﻓﻲ ﺃﺳﻔﻞ ﺍﻟﺒﺌﺮ ﻧﺎﺗﺊ ﻳﻘﻮﻡ ﻋﻠﻴﻪ ﺍﻟﻤﺎﺗﺢ :ﻭﺍﻟﺮﺍﻋﻮﻓﺔ،ﻗﺸﺮ ﺍﻟﻄﻠﻊ :ﻭﺍﻟﺠﻒ
ﺛﻢ ﺑﻌﺚ ﺭﺳﻮﻝ ﷲ ﺻﻠّﻰ ّﷲ ﻋﻠﻴﻪ ﻭﺳﻠﻢ ﻋﻠﻴﺎ ﻭﺍﻟﺰﺑﻴﺮ ﻭﻋﻤﺎﺭ ﺑﻦ ﻳﺎﺳﺮ ﻓﻨﺰﺣﻮﺍ ﻣﺎء «  ﻋﺎﺋﺸﺔ ﺃﻣﺎ ﺷﻌﺮﺕ ﺃﻥ ﷲ ﺳﺒﺤﺎﻧﻪ ﺃﺧﺒﺮﻧﻲ ﺑﺪﺍﺋﻲ
ﺛﻢ ﺭﻓﻌﻮﺍ ﺍﻟﺼﺨﺮﺓ ﻭﺃﺧﺮﺟﻮﺍ ﺍﻟﺠﻒ ﻓﺈﺫﺍ ﻓﻴﻪ ﻣﺸﺎﻁﺔ ﺭﺃﺳﻪ ﻭﺃﺳﻨﺎﻥ ﻣﻦ ﻣﺸﻄﺔ ﻭﺇﺫﺍ ﻓﻴﻪ ﻭﺗﺮ ﻣﻌﻘﻮﺩ ﻓﻴﻪ ﺇﺛﻨﺎ ،ﺗﻠﻚ ﺍﻟﺒﺌﺮ ﻛﺄﻧﻪ ﻧﻘﺎﻋﺔ ﺍﻟﺤﻨّﺎء
ﻭﻭﺟﺪ ﺭﺳﻮﻝ ﷲ ﺻﻠّﻰ ّﷲ ﻋﻠﻴﻪ ﻭﺳﻠﻢ ،ﻣﻐﺮﻭﺯﺓ ﺑﺎﻹﺑﺮ ﻓﺄﻧﺰﻝ ﷲ ﺳﺒﺤﺎﻧﻪ ﻫﺎﺗﻴﻦ ﺍﻟﺴﻮﺭﺗﻴﻦ ﻓﺠﻌﻞ ﻛﻠّﻤﺎ ﻳﻘﺮﺃ ﺁﻳﺔ ﺃﻧﺤﻠﺖ ﻋﻘﺪﺓ ﻋﺸﺮ ﻋﻘﺪﺓ
ﺑﺴﻢ ﷲ ﺃﺭﻗﻴﻚ ﻣﻦ ﻛﻞ ﺷﻲء ﻳﺆﺫﻳﻚ ﻣﻦ  :ﻭﺟﻌﻞ ﺟﺒﺮﺍﺋﻴﻞ ﻋﻠﻴﻪ ﺍﻟﺴﻼﻡ ﻳﻘﻮﻝ،ﻘﺎﻝﺧﻔّﺔ ﺣﻴﻦ ﺃﻧﺤﻠﺖ ﺍﻟﻌﻘﺪﺓ ﺍﻷﺧﻴﺮﺓ ﻓﻘﺎﻡ ﻛﺄﻧﻤﺎ ﺃﻧﺸﻂ ﻣﻦ ﻋ
ﺃﻣﺎ ﺃﻧﺎ ﻓﻘﺪ ﺷﻔﺎﻧﻲ ﷲ ﻭﺃﻛﺮﻩ » :ﺻﻠّﻰ ّﷲ ﻋﻠﻴﻪ ﻭﺳﻠﻢﻘﺎﻝ ﻓ،ﻳﺎ ﺭﺳﻮﻝ ﷲ ﺃﻓﻼ ﻧﺄﺧﺬ ﺍﻟﺨﺒﻴﺚ ﻓﻨﻘﻠﺘﻪ: ﻘﺎﻟﻮﺍﻓ: ﻗﺎﻝ،ﺣﺎﺳﺪ ﻭﻋﻴﻦ ﻭﷲ ﻳﺸﻔﻴﻚ
 .﴾7782F6782﴿«ﺃﻥ ﺃﺛﻴﺮ ﻋﻠﻰ ﺍﻟﻨﺎﺱ ﺷﺮﺍ
 
 ﴾ﺗﻔﺴﻴﺮ ﻣﺨﺘﺼﺮ ﻟﻠﺴﻮﺭﺗﻴﻦ﴿
 ﺳﻮﺭﺓ ﺍﻟﻔﻠﻖ
 ﴿ :ﺍﺑﻦ ﻋﺒﺎﺱﻗﺎﻝ ،ﻋﻨﻪ ﺍﻟﻈﻼﻡ ﻭﻳﻨﺠﻠﻲ،ﺍﻟﺬﻱ ﻳﻨﻔﻠﻖ ﻋﻨﻪ ﺍﻟﻠﻴﻞ،ﺃﻱ ﻗﻞ ﻳﺎ ﻣﺤﻤﺪ ﺇﻟﺘﺠﻰء ﻭﺃﻋﺘﺼﻢ ﺑﺮﺏ ﺍﻟﺼﺒﺢ ﴾ﻗﻞ ﺃﻋﻮﺫ ﺑﺮﺏ ﺍﻟﻔﻠﻖ  ﴿
ﺳﺒﺐ ﺗﺨﺼﻴﺺ ﺍﻟﺼﺒﺢ  :ﺍﻟﻤﻔﺴﺮﻭﻥﻗﺎﻝ ،ﻫﻮ ﺃﺑﻴﻦ ﻣﻦ ﻓﻠﻖ ﺍﻟﺼﺒﺢ :ﻭﻓﻲ ﺃﻣﺜﺎﻝ ﺍﻟﻌﺮﺏ ﴾ﻓﺎﻟﻖ ﺍﻹﺻﺒﺎﺡ  ﴿ﺍﻟﺼﺒﺢ ﻛﻘﻮﻟﻪ ﺗﻌﺎﻟﻰ  ﴾ﺍﻟﻔﻠﻖ
 ﻓﻜﺬﻟﻚ،ﻓﻜﻤﺎ ﺃﻥ ﺍﻹﻧﺴﺎﻥ ﻳﻜﻮﻥ ﻣﻨﺘﻈﺮﺍ ﻟﻄﻠﻮﻉ ﺍﻟﺼﺒﺎﺡ،ﻛﺎﻟﻤﺜﻞ ﻟﻤﺠﻲء ﺍﻟﻔﺮﺝ ﺑﻌﺪ ﺍﻟﺸﺪﺓ،ﺃﻥ ﺇﻧﺒﺜﺎﻕ ﻧﻮﺭ ﺍﻟﺼﺒﺢ ﺑﻌﺪ ﺷﺪﺓ ﺍﻟﻈﻠﻤﺔ،ﺑﺎﻟﺘﻌﻮﺫ
 .ﺍﻟﺨﺎﺋﻒ ﻳﺘﺮﻗﺐ ﻣﺠﻰء ﺍﻟﻨﺠﺎﺡ
 .ﻭﻣﻦ ﺷﺮ ﻛﻞ ﻣﺆﺫ ﺧﻠﻘﻪ ﷲ ﺗﻌﺎﻟﻰ،ﻭﺍﻟﻬﻮﺍﻡ،ﻭﺍﻟﺪﻭﺍﺏ،ﻭﺍﻟﺠﻦ،ﻣﻦ ﺍﻹﻧﺲ،ﺃﻱ ﻣﻦ ﺷﺮ ﺟﻤﻴﻊ ﺍﻟﻤﺨﻠﻮﻗﺎﺕ ﴾ﻣﻦ ﺷﺮ ﻣﺎ ﺧﻠﻖ  ﴿
ﻓﺈﻥ ﻅﻠﻤﺔ ﺍﻟﻠﻴﻞ ﻳﻨﺘﺸﺮ ﻋﻨﺪﻫﺎ ﺃﻫﻞ ﺍﻟﺸﺮ ﻣﻦ ﺍﻹﻧﺲ ،ﻭﺇﺷﺘﺪ ﻅﻼﻣﻪ،ﺃﻱ ﻭﻣﻦ ﺷﺮ ﺍﻟﻠﻴﻞ ﺇﺫﺍ ﺃﻅﻠﻢ ﴾ﻭﻣﻦ ﺷﺮ ﻏﺎﺳﻖ ﺇﺫﺍ ﻭﻗﺐ  ﴿
ﻷﻥ ﻓﻲ ﺍﻟﻠﻴﻞ ﺗﺨﺮﺝ ﺍﻟﺴﺒﺎﻉ ﻣﻦ ،ﻭﺇﻧﻤﺎ ﺃﻣﺮ ﺃﻥ ﻳﺘﻌﻮﺫ ﻣﻦ ﺷﺮ ﺍﻟﻠﻴﻞ :ﺍﻟﺮﺍﺯﻱﻗﺎﻝ ،"ﺍﻟﻠﻴﻞ ﺃﺧﻔﻰ ﻟﻠﻮﻳﻞ" :ﺍﻟﻤﺜﻞ ﻓﻲ ﻗﺎﻟﻮﺍﻭﻟﻬﺬﺍ ،ﻭﺍﻟﺠﻦ
 .ﻭﻳﻘﻞ ﻓﻴﻪ ﺍﻟﻐﻮﺙ،ﻭﻳﻘﻊ ﺍﻟﺤﺮﻳﻖ،ﻭﻳﻬﺠﻢ ﺍﻟﺴﺎﺭﻕ ﻭﺍﻟﻤﻜﺎﺑﺮ،ﻭﺍﻟﻬﻮﺍﻡ ﻣﻦ ﻣﻜﺎﻧﻬﺎ،ﺁﺟﺎﻣﻬﺎ
ﻓﻴﻬﺎ ﻟﻴﻀﺮﻭﺍ ﻋﺒﺎﺩ ﷲ  -ﺃﻱ ﻳﻨﻔﺨﻦ  -ﻭﻳﻨﻔﺜﻦ ،ﺃﻱ ﻭﻣﻦ ﺷﺮ ﺍﻟﺴﻮﺍﺣﺮ ﺍﻟﻠﻮﺍﺗﻲ ﻳﻌﻘﺪﻥ ﻋﻘﺪﺍ ﻓﻲ ﺧﻴﻮﻁ ﴾ﻭﻣﻦ ﺷﺮ ﺍﻟﻨﻔﺎﺛﺎﺕ ﻓﻲ ﺍﻟﻌﻘﺪ  ﴿
  .﴾ﻭﻣﺎ ﻫﻢ ﺑﻀﺎﺭﻳﻦ ﺑﻪ ﻣﻦ ﺃﺣﺪ ﺇﻻ ﺑﺈﺫﻥ ﷲ  ﴿ﻭﻳﻔﺮﻗﻮﺍ ﺑﻴﻦ ﺍﻟﺮﺟﻞ ﻭﺯﻭﺟﻪ ،ﺑﺴﺤﺮﻫﻦ
ﻭﺇﻧﻤﺎ ،ﻭﻻ ﻳﺮﺿﻰ ﺑﻤﺎ ﻗﺴﻤﻪ ﷲ ﺗﻌﺎﻟﻰ ﻟﻪ،ﺃﻱ ﻭﻣﻦ ﺷﺮ ﺍﻟﺤﺎﺳﺪ ﺍﻟﺬﻱ ﻳﺘﻤﻨﻰ ﺯﻭﺍﻝ ﺍﻟﻨﻌﻤﺔ ﻋﻦ ﻏﻴﺮﻩ ﴾ﻭﻣﻦ ﺷﺮ ﺣﺎﺳﺪ ﺇﺫﺍ ﺣﺴﺪ  ﴿
ﻭﻫﻲ ﻣﻦ ،ﻭﻫﻲ ﺍﻟﻤﻬﻠﻜﺔ ﻟﻺﻧﺴﺎﻥ،ﻣﺮ ﺃﻫﻢ ﺍﻟﺬﻧﻮﺏ ﺍﻟﺘﻲ ﻳﻨﺒﻐﻲ ﺍﻟﺘﺤﺬﻳﺮ ﻣﻨﻬﺎﻷ،ﺍﺧﺘﺼﺖ ﻫﺬﻩ ﺍﻷﻣﻮﺭ ﺍﻷﺭﺑﻌﺔ ﺑﺎﻹﺳﺘﻌﺎﺫﺓ
 .! ﴾8782F7782﴿ﻳﻨﺒﻐﻲ ﺃﻥ ﻳﺴﺘﻌﻴﺬ ﻣﻨﻬﺎ ﺍﻟﻤﺆﻣﻦ،ﻭﻛﻔﻰ ﺑﻬﺎ ﺟﺮﺍﺋﻢ«ﻭﺍﻟﺤﺴﺪ،ﻭﺍﻟﺴﺤﺮ،ﺍﻷﺭﺽﻭﺍﻟﺴﻌﻰ ﺑﺎﻹﻓﺴﺎﺩ ﻓﻲ ،ﺍﻹﺿﺮﺍﺭ ﺑﺎﻟﺨﻠﻖ»ﺍﻟﻜﺒﺎﺋﺮ
 
 ﺳﻮﺭﺓ ﺍﻟﻨﺎﺱ
 .ﺃﻱ ﻗﻞ ﻳﺎ ﻣﺤﻤﺪ ﺇﺗﺼﻢ ﻭﺇﻟﺘﺠﻰء ﻭﺇﺳﺘﺠﻴﺮ ﴾ﻗﻞ ﺃﻋﻮﺫ  ﴿
 :ﺍﻟﻤﻔﺴﺮﻭﻥﻗﺎﻝ ،ﻭﺃﻧﻌﻢ ﻋﻠﻴﻬﻢ ﺑﺄﻧﻮﺍﻉ ﺍﻟﻨﻌﻢ،ﺍﻟﺬﻱ ﺃﺣﻴﺎﻫﻢ ﻭﺃﻭﺟﺪﻫﻢ ﻣﻦ ﺍﻟﻌﺪﻡ،ﻭﻣﺪﺑﺮ ﺷﺌﻮﻧﻬﻢ،ﻭﻣﺮﺑﻴﻬﻢ،ﻟﻖ ﺍﻟﻨﺎﺱﺃﻱ ﺑﺨﺎ ﴾ﺑﺮﺏ ﺍﻟﻨﺎﺱ  ﴿
ﻣﻦ ﺣﻴﺚ ﺇﻧﻪ ﺗﻌﺎﻟﻰ ﺳﺨﺮ ﻟﻬﻢ ﻣﺎ ﻓﻲ ،ﺗﻌﺮﻳﻔﺎ ﻭﺗﻜﺮﻳﻤﺎ ﻟﻬﻢ-ﻭﺇﻥ ﻛﺎﻥ ﺟﻠﺖ ﻋﻈﻤﺘﻪ ﺭﺏ ﺟﻤﻴﻊ ﺍﻟﺨﻼﺋﻖ  -ﺇﻧﻤﺎ ﺧﺺ ﺍﻟﻨﺎﺱ ﺑﺎﻟﺬﻛﺮ
 .ﻢ ﺃﻓﻀﻞ ﺍﻟﻤﺨﻠﻮﻗﺎﺕ ﻋﻠﻰ ﺍﻹﻁﻼﻕﻓﻬ،ﻭﺃﺳﺠﺪ ﻟﻬﻢ ﻣﻼﺋﻜﺔ ﻗﺪﺳﻪ،ﻭﺃﻣﺪﻫﻢ ﺑﺎﻟﻌﻘﻞ ﻭﺍﻟﻌﻠﻢ،ﺍﻟﻜﻮﻥ
ﻓﻴﻌﺰ ،ﻭﻳﺪﺑﺮ ﺷﺌﻮﻧﻬﻢ،ﻭﻳﻀﺒﻂ ﺃﻋﻤﺎﻟﻬﻢ،ﻳﺤﻜﻤﻬﻢ،ﻣﻠﻜﺎ ﺗﺎﻣﺎ ﺷﺎﻣﻼ ﻛﺎﻣﻼ،ﺣﺎﻛﻤﻴﻦ ﻭﻣﺤﻜﻮﻣﻴﻦ،ﻣﺎﻟﻚ ﺟﻤﻴﻊ ﺍﻟﺨﻠﻖ ﺃﻱ ﴾ﻣﻠﻚ ﺍﻟﻨﺎﺱ  ﴿
 .ﻭﻳﻐﻨﻲ ﻭﻳﻔﻘﺮ،ﻭﻳﺬﻝ
ﻥ ﻓﻲ ﺍﻟﻨﺎﺱ ﻣﻠﻮﻛﺎ ﻓﺬﻛﺮ ﻷ ﴾ﻣﻠﻚ ﺍﻟﻨﺎﺱ ﺇﻟﻪ ﺍﻟﻨﺎﺱ  ﴿ﻗﺎﻝ ﻭﺇﻧﻤﺎ  :ﺍﻟﻘﺮﻁﺒﻲﻗﺎﻝ ،ﺃﻱ ﻣﻌﺒﻮﺩﻫﻢ ﺍﻟﺤﻖ ﺍﻟﺬﻱ ﻻ ﺭﺏ ﻟﻬﻢ ﺳﻮﺍﻩ ﴾ﺇﻟﻪ ﺍﻟﻨﺎﺱ  ﴿
ﺩﻭﻥ ﺍﻟﻤﻠﻮﻙ ،ﻭﺃﻧﻪ ﺍﻟﺬﻱ ﻳﺠﺐ ﺇﻥ ﻳﺴﺘﻌﺎﺫ ﺑﻪ ﻭﻳﻠﺠﺄ ﺇﻟﻴﻪ،ﻓﺬﻛﺮ ﺇﻧﻪ ﺇﻟﻬﻬﻢ ﻭﻣﻌﺒﻮﺩﻫﻢ،ﻭﻓﻲ ﺍﻟﻨﺎﺱ ﻣﻦ ﻳﻌﺒﺪ ﻏﻴﺮﻩ،ﺃﻧﻪ ﻣﻠﻜﻬﻢ
 ﴿ﻟﻤﺎ ﻳﺸﺎﻫﺪﻩ ﻣﻦ ﺃﻧﻮﺍﻉ ﺍﻟﺘﺮﺑﻴﺔ ،ﻭﺫﻟﻚ ﻷﻥ ﺍﻹﻧﺴﺎﻥ ﺃﻭﻻ ﻳﻌﺮﻑ ﺃﻥ ﻟﻪ ﺭﺑﺎ،ﻭﺗﺮﺗﻴﺐ ﺍﻟﺴﻮﺭﺓ ﺑﻬﺬﺍ ﺍﻟﺸﻜﻞ ﻓﻰ ﻣﻨﺘﻬﻰ ﺍﻹﺑﺪﺍﻉ،ﻭﺍﻟﻌﻈﻤﺎء
ﺛﻢ ﺇﺫﺍ ﺯﺍﺩ ﺗﺄﻣﻠﻪ ﻋﺮﻑ  ﴾ﻣﻠﻚ ﺍﻟﻨﺎﺱ  ﴿ﻏﻨﻲ ﻋﻦ ﺧﻠﻘﻪ ﻓﻬﻮ ﺍﻟﻤﻠﻚ ﻟﻬﻢ ،ﺛﻢ ﺇﺫﺍ ﺗﺄﻣﻞ ﻋﺮﻑ ﺃﻥ ﻫﺬﺍ ﺍﻟﺮﺏ ﻣﺘﺼﺮﻑ ﻓﻲ ﺧﻠﻘﻪ ﴾ﺭﺏ ﺍﻟﻨﺎﺱ 
ﻭﺇﻧﻤﺎ ﻛﺮﺭ ﻟﻔﻆ ﺍﻟﻨﺎﺱ ﺛﻼﺛﺎ ﻭﻟﻢ  ﴾ﺇﻟﻪ ﺍﻟﻨﺎﺱ  ﴿ﺍﻟﻤﻔﺘﻘﺮ ﺇﻟﻴﻪ ﻛﻞ ﻣﺎ ﻋﺪﺍﻩ ،ﻷﻧﻪ ﻻ ﻋﺒﺎﺩﺓ ﺇﻻ ﻟﻠﻐﻨﻲ ﻋﻦ ﻛﻞ ﻣﺎ ﺳﻮﺍﻩ،ﺃﻧﻪ ﻳﺴﺘﺤﻖ ﺃﻥ ﻳﻌﺒﺪ
ﻻ ﺃﺭﻯ ﺍﻟﻤﻮﺕ ﻳﺴﺒﻖ ﺍﻟﻤﻮﺕ ﺷﻲء  :ﻛﻤﺎ ﺣﺴﻦ ﺍﻟﺘﻜﺮﺍﺭ ﻓﻲ ﻗﻮﻝ ﺍﻟﺸﺎﻋﺮ،ﺗﻌﻈﻴﻤﻬﻢ ﻭﺍﻹﻋﺘﻨﺎء ﺑﺸﺄﻧﻬﻢﻹﻅﻬﺎﺭ ﺷﺮﻓﻬﻢ ﻭ،ﻳﻜﺘﻒ ﺑﺎﻟﻀﻤﻴﺮ
ﻫﺬﻩ ﺛﻼﺙ ﺻﻔﺎﺕ ﻣﻦ ﺻﻔﺎﺕ ﺍﻟﺮﺏ ﻋﺰ ﻭﺟﻞ " ﺍﻟﺮﺑﻮﺑﻴﺔ " ﻭ " ﺍﻟﻤﻠﻚ " ﻭ " ﺍﻹﻟﻬﻴﺔ "  :ﺍﺑﻦ ﻛﺜﻴﺮﻗﺎﻝ ﻧﻐﺺ ﺍﻟﻤﻮﺕ ﺫﺍ ﺍﻟﻐﻨﻰ ﻭﺍﻟﻔﻘﻴﺮﺍ 
 .ﻓﺄﻣﺮ ﺍﻟﻤﺴﺘﻌﻴﺬ ﺃﻥ ﻳﺘﻌﻮﺫ ﺑﺎﻟﻤﺘﺼﻒ ﺑﻬﺬﻩ ﺍﻟﺼﻔﺎﺕ،ﻪﻭﺟﻤﻴﻊ ﺍﻷﺷﻴﺎء ﻣﺨﻠﻮﻗﺔ ﻭﻣﻤﻠﻮﻛﺔ ﻟ،ﻭﺇﻟﻬﻪ،ﻓﻬﻮ ﺭﺏ ﻛﻞ ﺷﻲء ﻭﻣﻠﻴﻜﻪ
 .ﻭﻳﻮﺳﻮﺱ ﻟﻺﻧﺴﺎﻥ ﻟﻴﻐﺮﻳﻪ ﺑﺎﻟﻌﺼﻴﺎﻥ،ﺃﻱ ﻣﻦ ﺷﺮ ﺍﻟﺸﻴﻄﺎﻥ ﺍﻟﺬﻱ ﻳﻠﻘﻲ ﺣﺪﻳﺚ ﺍﻟﺴﻮء ﻓﻲ ﺍﻟﻨﻔﺲ ﴾ﻣﻦ ﺷﺮ ﺍﻟﻮﺳﻮﺍﺱ  ﴿
 ﺇﻥ ﺍﻟﺸﻴﻄﺎﻥ ﻭﺍﺿﻊ»ﻋﺎﺩ ﻓﻮﺳﻮﺱ ﻟﻪ، ﻭﻓﻲ ﺍﻟﺤﺪﻳﺚ ،ﻓﺈﺫﺍ ﻏﻔﻞ ﻋﻦ ﷲ،ﺍﻟﺬﻱ ﻳﺨﻨﺲ ﺃﻱ ﻳﺨﺘﻔﻲ ﻭﻳﺘﺄﺧﺮ ﺇﺫﺍ ﺫﻛﺮ ﺍﻟﻌﺒﺪ ﺭﺑﻪ ﴾ﺍﻟﺨﻨﺎﺱ  ﴿
 .«ﻭﺇﺫﺍ ﻧﺴﻲ ﷲ ﺍﻟﺘﻘﻢ ﻗﻠﺒﻪ ﻓﻮﺳﻮﺱ،ﻓﺎﺫﺍ ﺫﻛﺮ ﷲ ﺧﻨﺲ،ﻋﻠﻰ ﻗﻠﺐ ﺍﺑﻦ ﺁﺩﻡ -ﺃﻧﻔﻪ  -ﺧﻄﻤﻪ 
ﻭﻭﺳﻮﺳﺘﻪ  :ﺍﻟﻘﺮﻁﺒﻲﻗﺎﻝ ،ﺻﻨﻮﻑ ﺍﻟﻮﺳﺎﻭﺱ ﻭﺍﻷﻭﻫﺎﻡ،ﺃﻱ ﺍﻟﺬﻱ ﻳﻠﻘﻲ ﻟﺸﺪﺓ ﺧﺒﺜﻪ ﻓﻲ ﻗﻠﻮﺏ ﺍﻟﺒﺸﺮ ﴾ﺍﻟﺬﻯ ﻳﻮﺳﻮﺱ ﻓﻲ ﺻﺪﻭﺭ ﺍﻟﻨﺎﺱ  ﴿
 .﴾ﻣﻦ ﺍﻟﺠﻨﺔ ﻭﺍﻟﻨﺎﺱ  ﴿ﻣﻦ ﻏﻴﺮ ﺳﻤﺎﻉ ﺻﻮﺕ ،ﻳﺼﻞ ﻣﻔﻬﻮﻣﻪ ﺇﻟﻰ ﺍﻟﻘﻠﺐ،ﻫﻮ ﺍﻟﺪﻋﺎء ﻟﻄﺎﻋﺘﻪ ﺑﻜﻼﻡ ﺧﻔﻲ
ﺷﻴﺎﻁﻴﻦ ﺍﻹﻧﺲ  ﴿ﻛﻘﻮﻟﻪ ﺗﻌﺎﻟﻰ ،ﻫﻮ ﻣﻦ ﺷﻴﺎﻁﻴﻦ ﺍﻟﺠﻦ ﻭﺍﻹﻧﺲ،ﺑﻴﺎﻧﻴﺔ ﺃﻱ ﻫﺬﺍ ﺍﻟﺬﻱ ﻳﻮﺳﻮﺱ ﻓﻲ ﺻﺪﻭﺭ ﺍﻟﻨﺎﺱ ﴾ﻣﻦ ﺍﻟﺠﻨﺔ ﻭﺍﻟﻨﺎﺱ  ﴿
ﺃﺷﺪ ،ﻭﻻ ﺷﻚ ﺃﻥ ﺷﻴﺎﻁﻴﻦ ﺍﻹﻧﺲ،ﻓﺎﻵﻳﺔ ﺇﺳﺘﻌﺎﺫﺓ ﻣﻦ ﺷﺮ ﺍﻹﻧﺲ ﻭﺍﻟﺠﻦ ﺟﻤﻴﻌﺎ ﴾ﻭﺍﻟﺠﻦ ﻳﻮﺣﻲ ﺑﻌﻀﻬﻢ ﺇﻟﻰ ﺑﻌﺾ ﺯﺧﺮﻑ ﺍﻟﻘﻮﻝ ﻏﺮﻭﺭﺍ 
ﻭﻻ ،ﻭﻳﻐﺮﻳﻪ ﺑﺎﻟﻤﻨﻜﺮﺍﺕ،ﻭﺷﻴﻄﺎﻥ ﺍﻹﻧﺲ ﻳﺰﻳﻦ ﻟﺼﺎﺣﺒﻪ ﺍﻟﻔﻮﺍﺣﺶ،ﻓﺈﻥ ﺷﻴﻄﺎﻥ ﺍﻟﺠﻦ ﻳﺨﻨﺲ ﺑﺎﻹﺳﺘﻌﺎﺫﺓ،ﻴﺎﻁﻴﻦ ﺍﻟﺠﻦﻓﺘﻜﺎ ﻭﺧﻄﺮﺍ ﻣﻦ ﺷ
 .﴾9782F8782﴿ﻭﺍﻟﻤﻌﺼﻮﻡ ﻣﻦ ﻋﺼﻤﻪ ﷲ،ﻳﺜﻨﻴﻪ ﻋﻦ ﻋﺰﻣﻪ ﺷﻲء
ﻭﻫﺬﺍ ﺁﺧﺮ ﺍﻟﻜﺘﺎﺏ ﻭﺍﻟﺤﻤﺪ ﻟ ﻋﻠﻰ ﺍﻟﺘﻤﺎﻡ ﻭﺻﻠﻰ ﷲ ﻋﻠﻰ ﺳﻴﺪﻧﺎ ﻣﺤﻤﺪ ﺭﺳﻮﻝ ﷲ ﻋﻠﻴﻪ ﺍﻟﺘﺤﻴﺔ ﺍﻹﻣﺎﻡ ﺍﻟﺴﻴﻮﻁﻲ:ﻗﺎﻝ 
 _______________
 (833/ 01ﺍﻟﻜﺸﻒ ﻭﺍﻟﺒﻴﺎﻥ ﻋﻦ ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﺁﻥ )(7782) 
 (835/ 3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(8782) 
 ( 045/ 3ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ ـ ﻟﻠﺼﺎﺑﻮﻧﻰ )(9782) 
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 .ﻭﺍﻟﺴﻼﻡ
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 : ﺍﻟﻨﺘﺎﺋﻭ ﻭﺍﻟﻤﻘﺘﺮﺣﺎﺕﺍﻟﻔﺼﻞ ﺍﻟﻌﺎﺷﺮ
 
 ﺃﻣﺎ ﻋﻦ ﻧﺘﺎﺋﻭ ﻫﺬﺍ ﺍﻟﺒﺤﺚ ﻭﻣﻘﺘﺮﺣﺎﺗﻪ:
 ﺍﻟﻨﺘﺎﺋﺞ: 
 ﻭﻻ ﻋﻠﻰ ﻛﻞ ﺁﻳﺎﺗﻪ.،ﺃﻥ ﺃﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ ﻟﻸﻣﺎﻡ ﺍﻟﺴﻴﻮﻁﻲ ﻟﻢ ﻳﺸﺘﻤﻞ ﻋﻠﻰ ﻛﻞ ﺳﻮﺭ ﺍﻟﻘﺮﺁﻥ ﺍﻟﻜﺮﻳﻢ: ﻓﺎﻟﻨﺘﻴﺠﺔ ﺍﻷﻭﻟﻰ
ﺑﻞ ﺗﺮﻙ ﺍﻟﻜﺜﻴﺮ ﻣﻤﺎ ﺃﺗﺎﺡ  ﻟﻨﺎ ﺍﻟﻔﺮﺻﺔ ،ﺍﻵﻳﺔﺃﻥ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﻟﻢ ﻳﻮﺭﺩ ﻛﻞ ﺃﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ ﺍﻟﻮﺍﺭﺩﺓ ﻓﻲ ﺍﻟﻨﺘﻴﺠﺔ ﺍﻟﺜﺎﻧﻴﺔ: 
 ﺑﺎﻻﺳﺘﺪﺭﺍﻙ ﻋﻠﻴﻪ ﺍﻟﻜﺜﻴﺮ ﻣﻦ ﺃﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ.
ﺇﻣﺎ ﺃﻧﻬﺎ ﻭﻗﻌﺖ ،ﺇﻧﻤﺎ ﺃﻭﺭﺩ ﺃﺛﺎﺭﺍ ًﻟﻴﺲ ﻣﻦ ﺃﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ،ﺃﻥ ﻟﻴﺲ ﻛﻞ ﻣﺎ ﺃﻭﺭﺩﻩ ﺍﻟﻤﺆﻟﻒ ﺭﺣﻤﻪ ﷲ ﻓﻲ ﺃﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ :ﺍﻟﻨﺘﻴﺠﺔ ﺍﻟﺜﺎﻟﺜﺔ
 ﻗﺒﻠﻪ. ﺃﻭﺑﻌﺪ ﺳﺒﺐ ﺍﻟﻨﺰﻭﻝ 
 :ﺍﻟﻤﻘﺘﺮﺣﺎﺕ 
ﻓﻜﻤﺎ ﻭﺿﻌﺖ ﺷﺮﺣﺎً ﻣﻮﺟﺰﺍً ،ﻓﻜﻢ ﺗﺮﻙ ﺍﻟﺴﺎﺑﻖ ﻟﻠﻼﺣﻖ،ﺣﺎً ﻟﺨﺪﻣﺔ ﻫﺬﺍ ﺍﻟﻌﻠﻢ ﺍﻟﺠﻠﻴﻞ ﻋﻠﻢ ﺃﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝﻻ ﻳﺰﺍﻝ ﺍﻟﺒﺎﺏ ﻣﻔﺘﻮ 
ﺐ ﻭﺍﻟﺘﺮﺟﻤﺔ ﻟﻜﻞ ﻓﻠﻄﻼﺏ ﺍﻟﻌﻠﻢ ﻭﺍﻟﺒﺎﺣﺜﻴﻦ ﻓﻲ ﻋﻠﻮﻡ ﺍﻟﻘﺮﺁﻥ ﺃﻥ ﻳﻀﻌﻮﺍ ﺷﺮﻭﺣﺎً ﻣﻮﺳﻌﺔ ﺗﺸﻤﻞ ﺷﺮﺡ ﻛﻞ ﺍﻟﻐﺮﻳ،ﻟﻬﺬﺍ ﺍﻟﻜﺘﺎﺏ ﺍﻟﺠﻠﻴﻞ
 ﺍﻷﻋﻼﻡ 
ﻗﺪ ﺟﻤﻊ ﻛﻞ ﺃﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ ﺍﻟﻮﺍﺭﺩﺓ ﻓﻲ ﺍﻟﻘﺮﺁﻥ ﺍﻹﻣﺎﻡ ﺍﻟﻮﺍﺣﺪﻱ ﻭﻻ ﻛﺘﺎﺏ ﻛﺬﻟﻚ ﻓﺈﻧﻲ ﻟﻢ ﺃﺟﺪ ﻛﺘﺎﺏ ﺍﻹﻣﺎﻡ ﺍﻟﺴﻴﻮﻁﻲ  
ﻓﻲ ﺍﻟﺘﻔﺴﻴﺮ ﻭﺍﺑﻦ ﻛﺜﻴﺮ ﻭﻏﻴﺮﻫﺎ ﻣﻦ ﺍﻟﻜﺘﺐ ﻭﺍﻟﺜﻌﻠﺒﻲ ﺍﻹﻣﺎﻡ ﺍﻟﻘﺮﻁﺒﻲ  ﻣﻦ ﻛﺘﺐ ﺍﻟﺘﻔﺴﻴﺮ ﻛﻜﺘﺎﺏ ﺍﻷﺳﺒﺎﺏﻓﺄﻗﺘﺮﺡ ﺃﻥ ﺗﺘﺒﻊ ﻫﺬﻩ ،ﺍﻟﻜﺮﻳﻢ
 .ﺣﺘﻰ ﻳﻜﻮﻥ ﻫﻨﺎﻙ ﻛﺘﺎﺏ ﺣﺎﻓﻞ ﻭﻛﺎﻣﻞ ﻓﻲ ﺃﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ
 ﻧﻘﺼﺎﻥ ﻓﻤﻨﻰ ﻭﻣﻦ ﺍﻟﺸﻴﻄﺎﻥ ﻭﷲ ﻭﺭﺳﻮﻟﻪ ﻣﻨﻪ ﺑﺮﺍء. ﺃﻭﺧﻠﻞ  ﺃﻭﻣﺎ ﻛﺎﻥ ﻣﻦ ﺯﻟﻞ ﻭ،ﻫﺬﺍ ﻭﻣﺎ ﻛﺎﻥ ﻣﻦ ﺗﻮﻓﻴﻖ ﻓﻤﻦ ﷲ ﻭﺣﺪﻩ 
ﻭﷲَ ﻭﺣﺪﻩ ﺃﺳﺄﻝ ﺃﻥ ﻳﻨﻔﻊ ﺑﻬﺬﺍ ﺍﻟﻜﺘﺎﺏ ﻛﻞ ﻗﺎﺭﺉ ﻭﻛﻞ ﺑﺎﺣﺚ ﻭﻛﻞ ﻧﺎﻅﺮ ﻭﺃﻥ ﻳﻜﺘﺐ ﻟﻨﺎ ﺑﻪ ﻣﻘﻌﺪ ﺻﺪﻕ ﻋﻨﺪ ﻣﻠﻴﻚ ﻣﻘﺘﺪﺭ ﺇﻧﻪ  
 ﻭﺻﻠﻰ ﷲ ﻭﺳﻠﻢ ﻋﻠﻰ ﻧﺒﻴﻨﺎ ﻣﺤﻤﺪ ﻭﻋﻠﻰ ﺁﻟﻪ ﻭﺻﺤﺒﻪ ﻭﺳﻠﻢ.،ﻭﻟﻲ ﺫﻟﻚ ﻭﺍﻟﻘﺎﺩﺭ ﻋﻠﻴﻪ
 
 
 ﻛﺘﺒﻪ                        
                                                                                                                                                           
 ﻣﺤﻤﺪ ﺣﺴﻦ ﻣﺤﻤﺪ
 
 
 
 
 
 
 
 
 
 
 ﺍﻟﻤﺮﺍﺟﻊ ﻣﺮﺗﺒﺔ ﻋﻠﻰ ﺣﺮﻭﻑ ﺍﻟﻤﻌﺠﻢ ﺣﺴﺐ ﺃﺳﻤﺎء ﺍﻟﻤﺆﻟﻔﻴﻦ
 . ﴾ﻣﻌﺎﺻﺮﻭﻥ  ﴿َﺮﺍِﻫﻴﻢ ﻣﺼﻄﻔﻰ ـ ﺃﺣﻤﺪ ﺍﻟﺰﻳﺎﺕ ـ ﺣﺎﻣﺪ ﻋﺒﺪ ﺍﻟﻘﺎﺩﺭ ـ ﻣﺤﻤﺪ ﺍﻟﻨﺠﺎﺭ ﺇﺑ ْ
 .﴾ﺗﺄﻟﻴﻒ ﻣﺸﺘﺮﻙ  ﴿. ﴾ﺍﻟﻤﻌﺠﻢ ﺍﻟﻮﺳﻴﻂ﴿ﺍﺳﻢ ﺍﻟﻜﺘﺎﺏ: 
 ﻡ ﺗﺤﻘﻴﻖ ﻣﺠﻤﻊ ﺍﻟﻠﻐﺔ ﺍﻟﻌﺮﺑﻴﺔ. 4002ﻫـ 5241: ﻣﺆﺳﺴﺔ ﺍﻟﺸﺮﻭﻕ ﺍﻟﺪﻭﻟﻴﺔ ﺍﻟﻨﺎﺷﺮ           
 ﻫـ273ﻭﻓﺎﺓ ،ﺃﺣﻤﺪ ﺑﻦ ﺇﺑﺮﺍﻫﻴﻢ ﺍﻹﺳﻤﺎﻋﻴﻠﻲ
  ﴾ﺷﻴﻮﺥ ﺃﺑﻲ ﺑﻜﺮ ﺍﻹﺳﻤﺎﻋﻴﻠﻲ  ﻣﻌﺠﻢ ﴿ :ﺍﺳﻢ ﺍﻟﻜﺘﺎﺏ
 ﻣﻜﺘﺒﺔ ﺍﻟﻌﻠﻮﻡ ﻭﺍﻟﺤﻜﻢ  :ﺍﻟﻨﺎﺷﺮ  
 . ﻫـ854ﺃﺣﻤﺪ ﺑﻦ ﺍﻟﺤﺴﻴﻦ ﺑﻦ ﻋﻠﻰ ﺍﻟﺒﻴﻬﻘﻲ، ﻭﻓﺎﺓ 
 ﺃﺳﻤﺎء ﺍﻟﻜﺘﺐ: 
 .﴾ﺍﻟﺴﻨﻦ ﺍﻟﻜﺒﺮﻯ﴿
 . ﻫـ 4431ﺍﻟﻨﺎﺷﺮ: ﻣﺠﻠﺲ ﺩﺍﺋﺮﺓ ﺍﻟﻤﻌﺎﺭﻑ ﺍﻟﻨﻈﺎﻣﻴﺔ ﺍﻟﻜﺎﺋﻨﺔ ﻓﻲ ﺍﻟﻬﻨﺪ ﺑﺒﻠﺪﺓ ﺣﻴﺪﺭ ﺁﺑﺎﺩ ﺍﻟﻄﺒﻌﺔ: ﺍﻷﻭﻟﻰ ـ 
 . ﴾ﺩﻻﺋﻞ ﺍﻟﻨﺒﻮﺓ﴿ 
 .ﻡ8891ﻫـ 8041ﺩﺍﺭ ﺍﻟﺮﻳﺎﻥ. ﻭﺍﺭ ﺍﻟﻜﺘﺐ ﺍﻟﻌﻠﻤﻴﺔ ﺍﻟﻨﺎﺷﺮ: ﺩ
 . ﴾ﺷﻌﺐ ﺍﻹﻳﻤﺎﻥ﴿
 . -ﻫـ  3241ﺍﻟﺪﺍﺭ ﺍﻟﺴﻠﻔﻴﺔ ﺑﺒﻮﻣﺒﺎﻱ ﺑﺎﻟﻬﻨﺪ ﺍﻟﻄﺒﻌﺔ: ﺍﻷﻭﻟﻰ،  -ﺍﻟﻨﺎﺷﺮ: ﻣﻜﺘﺒﺔ ﺍﻟﺮﺷﺪ ﺑﺎﻟﺮﻳﺎﺽ 
 (994)
 
 .﴾ﺍﻟﺒﻌﺚ ﻭﺍﻟﻨﺸﻮﺭ ﴿
  ﻡ8891،ﻫـ8041 :ﺳﻨﺔ ﺍﻟﻄﺒﻊ ﺍﻷﻭﻟﻰ :ﺍﻟﻄﺒﻌﺔ ﺑﻴﺮﻭﺕ :ﺍﻟﺒﻠﺪ ﻣﺆﺳﺴﺔ ﺍﻟﻜﺘﺐ ﺍﻟﺜﻘﺎﻓﻴﺔ :ﺍﻟﻨﺎﺷﺮ
 ﴾ﻫـ183ﺍﻟﻤﺘﻮﻓﻰ: ﴿ﻟﺤﺴﻴﻦ ﺑﻦ ِﻣْﻬﺮﺍﻥ ﺍﻟﻨﻴﺴﺎﺑﻮﺭّﻯ، ﺃﺑﻮ ﺑﻜﺮ ﺃﺣﻤﺪ ﺑﻦ ﺍ
  ﴾ﺍﻟﻤﺒﺴﻮﻁ ﻓﻲ ﺍﻟﻘﺮﺍءﺍﺕ ﺍﻟﻌﺸﺮ  ﴿ :ﺍﺳﻢ ﺍﻟﻜﺘﺎﺏ
 ﻡ 189: ﺩﻣﺸﻖ ﻋﺎﻡ ﺍﻟﻨﺸﺮ –ﻣﺠﻤﻊ ﺍﻟﻠﻐﺔ ﺍﻟﻌﺮﺑﻴﺔ  :ﺍﻟﻨﺎﺷﺮ
 . ﻫـ303ﺃﺣﻤﺪ ﺑﻦ ﺷﻌﻴﺐ ﺍﻟﻨﺴﺎﺋﻲ، ﻭﻓﺎﺓ 
 . ﴾ﺳﻨﻦ ﺍﻟﻨﺴﺎﺋﻲ ﺍﻟﻜﺒﺮﻯ﴿ﺍﺳﻢ ﺍﻟﻜﺘﺎﺏ: 
 ﻡ.1002ﻫـ 1241: ﻣﺆﺳﺴﺔ ﺍﻟﺮﺳﺎﻟﺔ ﺍﻟﻨﺎﺷﺮ
 ﴾ﺳﻨﻦ ﺍﻟﻨﺴﺎﺋﻲ ﺍﻟﺼﻐﺮﻯ ﺍﻟﻤﺠﺘﺒﻰ ﴿ :ﺳﻢ ﺍﻟﻜﺘﺎﺏﺍ
 6891 - 6041،ﺍﻟﺜﺎﻧﻴﺔ :ﺍﻟﻄﺒﻌﺔ ﺣﻠﺐ –ﻣﻜﺘﺐ ﺍﻟﻤﻄﺒﻮﻋﺎﺕ ﺍﻹﺳﻼﻣﻴﺔ ﺍﻟﻨﺎﺷﺮ:              
 ﺃﺣﻤﺪ ﺑﻦ ﻋﺒﺪ ﷲ ﺍﻟﺨﺰﺭﺟﻲ 
  ﴾ﺧﻼﺻﺔ ﺗﻬﺬﻳﺐ ﺍﻟﻜﻤﺎﻝ ﴿ :ﺍﺳﻢ ﺍﻟﻜﺘﺎﺏ
 ﺣﻠﺐ :ﻫـ ﻣﻜﺎﻥ ﺍﻟﻨﺸﺮ 6141 :ﺩﺍﺭ ﺍﻟﺒﺸﺎﺋﺮ ﺳﻨﺔ ﺍﻟﻨﺸﺮ :ﺍﻟﻨﺎﺷﺮ
 . 034ﺻﺒﻬﺎﻧﻲ، ﻭﻓﺎﺓ ﺃﺣﻤﺪ ﺑﻦ ﻋﺒﺪ ﷲ ﺍﻷ
 . ﴾ﺣﻠﻴﺔ ﺍﻷﻭﻟﻴﺎء﴿ﺍﺳﻢ ﺍﻟﻜﺘﺎﺏ: 
 ﻡ. 8891ﻫـ 9041ﺑﻴﺮﻭﺕ ﺍﻟﻄﺒﻌﺔ ﺍﻟﺮﺍﺑﻌﺔ –ﺍﻟﻨﺎﺷﺮ: ﺍﻟﻜﺘﺐ ﺍﻟﻌﻠﻤﻴﺔ 
 ﴾ﻫـ827 :ﺍﻟﻤﺘﻮﻓﻰ﴿ﺣﻤﺪ ﺑﻦ ﻋﺒﺪ ﺍﻟﺤﻠﻴﻢ ﺑﻦ ﺗﻴﻤﻴﺔ ﺍﻟﺤﺮﺍﻧﻲ ﺃ
  ﴾ﻣﺠﻤﻮﻉ ﺍﻟﻔﺘﺎﻭﻱ ﴿ :ﺍﺳﻢ ﺍﻟﻜﺘﺎﺏ           
 ﻡ 5002ﻫـ /  6241،ﺎﻟﺜﺔﺍﻟﺜ :ﺍﻟﻄﺒﻌﺔﺩﺍﺭ ﺍﻟﻮﻓﺎء  :ﺍﻟﻨﺎﺷﺮ                       
  ﴾ﻣﻨﻬﺎﺝ ﺍﻟﺴﻨﺔ ﺍﻟﻨﺒﻮﻳﺔ  ﴿ :ﺍﺳﻢ ﺍﻟﻜﺘﺎﺏ
 ﺍﻟﻄﺒﻌﺔ ﻷﻭﻟﻰ  ،ﻣﺆﺳﺴﺔ ﻗﺮﻁﺒﺔﺍﻟﻨﺎﺷﺮ: 
 . ﻫـ703 ، ﻭﻓﺎﺓﺃﺣﻤﺪ ﺑﻦ ﻋﻠﻰ ﺑﻦ ﺍﻟﻤﺜﻨﻰ ﺍﻟﻤﻮﺻﻠﻰ ﺃﺑﻮ ﻳﻌﻠﻰ
 .﴾ﻣﺴﻨﺪ ﺃﺑﻲ ﻳﻌﻠﻰ  ﴿ﺍﺳﻢ ﺍﻟﻜﺘﺎﺏ: 
  4891 – 4041، ﺩﻣﺸﻖ ﺍﻟﻄﺒﻌﺔ ﺍﻷﻭﻟﻰ –ﺍﻟﻨﺎﺷﺮ: ﺩﺍﺭ ﺍﻟﻤﺄﻣﻮﻥ ﻟﻠﺘﺮﺍﺙ 
  ﴾ﻣﻌﺠﻢ ﺃﺑﻲ ﻳﻌﻠﻰ  ﴿ :ﺏﺍﺳﻢ ﺍﻟﻜﺘﺎ       
 7041،ﺍﻷﻭﻟﻰ :ﺍﻟﻄﺒﻌﺔ ﻓﻴﺼﻞ ﺁﺑﺎﺩ -ﺇﺩﺍﺭﺓ ﺍﻟﻌﻠﻮﻡ ﺍﻷﺛﺮﻳﺔ  :ﺍﻟﻨﺎﺷﺮ 
 . ﻫـ364ﺃﺣﻤﺪ ﺑﻦ ﻋﻠﻲ ﺑﻦ ﺛﺎﺑﺖ ﺍﻟﺨﻄﻴﺐ ﺍﻟﺒﻐﺪﺍﺩﻱ، ﻭﻓﺎﺓ 
 .﴾ﺗﺎﺭﻳﺦ ﺑﻐﺪﺍﺩ  ﴿ﺍﺳﻢ ﺍﻟﻜﺘﺎﺏ: 
 .ﻡ1002ﻫـ 2241ﺩﺍﺭ ﺍﻟﻐﺮﺏ ﺍﻹﺳﻼﻣﻲ.  -ﺍﻟﻨﺎﺷﺮ
 .  ﻫـ 258ﻭﻓﺎﺓ  ﺃﺣﻤﺪ ﺑﻦ ﻋﻠﻲ ﺑﻦ ﺣﺠﺮ ﺃﺑﻮ ﺍﻟﻔﻀﻞ ﺍﻟﻌﺴﻘﻼﻧﻲ ﺍﻟﺸﺎﻓﻌﻲ ﺳﻨﺔ،
 ﺃﺳﻤﺎء ﺍﻟﻜﺘﺐ: 
 ﴾ﻓﺘﺢ ﺍﻟﺒﺎﺭﻱ﴿
 ﻫـ9731ﺑﻴﺮﻭﺕ،  -ﺍﻟﻨﺎﺷﺮ: ﺩﺍﺭ ﺍﻟﻤﻌﺮﻓﺔ 
 ﴾ﻟﺴﺎﻥ ﺍﻟﻤﻴﺰﺍﻥ ﴿
 ﻡ 2002ﻫـ 3241ﺍﻟﻨﺎﺷﺮ: ﻣﻜﺘﺒﺔ ﺍﻟﻤﻄﺒﻮﻋﺎﺕ ﺍﻹﺳﻼﻣﻴﺔ 
  ﴾ﺗﻘﺮﻳﺐ ﺍﻟﺘﻬﺬﻳﺐ﴿
 ﺗﺤﻘﻴﻖ ﻣﺤﻤﺪ ﻋﻮﺍﻣﺔ ﻡ6891 -ﻫـ 6041ﺍﻟﻨﺎﺷﺮ: ﺩﺍﺭ ﺍﻟﺮﺷﻴﺪ ﺳﻨﺔ ﺍﻟﻨﺸﺮ 
  ﴾ﺍﻹﺻﺎﺑﺔ ﻓﻲ ﺗﻤﻴﻴﺰ ﺍﻟﺼﺤﺎﺑﺔ﴿
  ﻫـ2141ﺑﻴﺮﻭﺕ ﺍﻟﻄﺒﻌﺔ ﺍﻷﻭﻟﻰ،  –ﺩﺍﺭ ﺍﻟﺠﻴﻞ ﺍﻟﻨﺎﺷﺮ 
  ﴾ﺍﻟﻌﺠﺎﺏ ﻓﻲ ﺑﻴﺎﻥ ﺍﻷﺳﺒﺎﺏ ﴿
 ﻡ 7991ﺍﻟﻄﺒﻌﺔ ﺍﻷﻭﻟﻰ ،ﺍﻟﺪﻣﺎﻡ،ﺩﺍﺭ ﺍﺑﻦ ﺍﻟﺠﻮﺯﻱ :ﺍﻟﻨﺎﺷﺮ             
 ﻫـ782ﻫـ 782  ﻭﻓﺎﺓﺃﺣﻤﺪ ﺑﻦ ﻋﻤﺮﻭ ﺑﻦ ﺍﻟﻀﺤﺎﻙ ﺃﺑﻮ ﺑﻜﺮ ﺍﻟﺸﻴﺒﺎﻧﻲ، 
  ﴾ﺍﻵﺣﺎﺩ ﺍﻟﻤﺜﺎﻧﻲ  ﴿ﺍﺳﻢ ﺍﻟﻜﺘﺎﺏ: 
 ﻡ1991 – ﻫـ 1141 ﺍﻷﻭﻟﻰ، ﺔ:ﺍﻟﻄﺒﻌ ﺍﻟﺮﻳﺎﺽ – ﺍﻟﺮﺍﻳﺔ ﺩﺍﺭ ﺍﻟﻨﺎﺷﺮ:
 ﻫـ 292 ﻭﻓﺎﺓﺃﺣﻤﺪ ﺑﻦ ﻋﻤﺮﻭ ﺑﻦ ﻋﺒﺪ ﺍﻟﺨﺎﻟﻖ ﺃﺑﻮ ﺑﻜﺮ ﺍﻟﺒﺰﺍﺭ، 
  ﴾ﻣﺴﻨﺪ ﺍﻟﺒﺰﺍﺭ  ﴿ﺍﺳﻢ ﺍﻟﻜﺘﺎﺏ: 
  ﻡ8891 ﻫـ9041 ﺍﻟﻤﻨﻮﺭﺓ. ﺍﻟﻤﺪﻳﻨﺔ ﻭﺍﻟﺤﻜﻢ ﺍﻟﻌﻠﻮﻡ ﻣﻜﺘﺒﺔ ﺍﻟﻨﺎﺷﺮ:
 ﻫـ782ﺍﻟﻮﻓﺎﺓ ،ﺃﺣﻤﺪ ﺑﻦ ﻋﻤﺮﻭ ﺑﻦ ﺃﺑﻲ ﻋﺎﺻﻢ ﺍﻟﻀﺤﺎﻙ
  ﴾ﺍﻟﺠﻬﺎﺩ  ﴿ :ﺍﺳﻢ ﺍﻟﻜﺘﺎﺏ        
 9041،ﺍﻟﻄﺒﻌﺔ ﺍﻷﻭﻟﻰ  ﺍﻟﻤﺪﻳﻨﺔ ﺍﻟﻤﻨﻮﺭﺓ -ﻣﻜﺘﺒﺔ ﺍﻟﻌﻠﻮﻡ ﻭﺍﻟﺤﻜﻢ  ::ﺍﻟﻨﺎﺷﺮ                
 ﻫـ329ﺍﻟﻮﻓﺎﺓ ،ﺃﺣﻤﺪ ﺑﻦ ﻣﺤﻤﺪ ﺑﻦ ﺃﺑﻲ ﺑﻜﺮ ﺍﻟﻘﺴﻄﻼﻧﻲ
  ﴾ﺇﺭﺷﺎﺩ ﺍﻟﺴﺎﺭﻱ ﺷﺮﺡ ﺻﺤﻴﺢ ﺍﻟﺒﺨﺎﺭﻱ ﴿ :ﺍﺳﻢ ﺍﻟﻜﺘﺎﺏ       
 ﻫـ 3231ﺍﻟﻤﻄﺒﻌﺔ ﺍﻟﻜﺒﺮﻯ ﺍﻷﻣﻴﺮﻳﺔ، ﻣﺼﺮ ﺍﻟﻄﺒﻌﺔ: ﺍﻟﺴﺎﺑﻌﺔ،  :ﺍﻟﻨﺎﺷﺮ                  
 ﻫـ142 ﻭﻓﺎﺓﺃﺣﻤﺪ ﺑﻦ ﻣﺤﻤﺪ ﺑﻦ ﺣﻨﺒﻞ، 
 ﺃﺳﻤﺎء ﺍﻟﻜﺘﺐ: 
  ﴾ﻣﺴﻨﺪ ﺃﺣﻤﺪ  ﴿
 ﻡ9991  -ﻫـ 0241ﻣﺆﺳﺴﺔ ﺍﻟﺮﺳﺎﻟﺔ ﺍﻟﻄﺒﻌﺔ: ﺍﻟﺜﺎﻧﻴﺔ  -ﺍﻟﻨﺎﺷﺮ: ﺍﻟﺮﺳﺎﻟﺔ 
  ﴾ﺍﻟﺰﻫﺪ  ﴿
 ﻡ 3891 -ﻫـ 3041ﺍﻟﻨﺎﺷﺮ: ﺩﺍﺭ ﺍﻟﻜﺘﺐ ﺍﻟﻌﻠﻤﻴﺔ، ﺑﻴﺮﻭﺕ ﺳﻨﺔ 
  ﴾ﻓﻀﺎﺋﻞ ﺍﻟﺼﺤﺎﺑﺔ  ﴿
 3891 - 3041،ﺍﻷﻭﻟﻰ :ﺍﻟﻄﺒﻌﺔ ﺕﺑﻴﺮﻭ –ﻣﺆﺳﺴﺔ ﺍﻟﺮﺳﺎﻟﺔ  :ﺍﻟﻨﺎﺷﺮ               
 ﴾ﻫـ123 :ﺍﻟﻤﺘﻮﻓﻰ﴿ﺃﺣﻤﺪ ﺑﻦ ﻣﺤﻤﺪ ﺑﻦ ﺳﻼﻣﺔ ﺍﻟﻄﺤﺎﻭﻱ 
 ﴾ﺷﺮﺡ ﻣﻌﺎﻧﻲ ﺍﻵﺛﺎﺭ ﴿ :ﺍﺳﻢ ﺍﻟﻜﺘﺎﺏ           
 ﻡ 4991،ﻫـ 4141 -ﺍﻷﻭﻟﻰ  :ﺍﻟﻄﺒﻌﺔ ﻋﺎﻟﻢ ﺍﻟﻜﺘﺐ :ﺍﻟﻨﺎﺷﺮ                     
  ﴾ﺃﺣﻜﺎﻡ ﺍﻟﻘﺮﺁﻥ ﴿ :ﺍﺳﻢ ﺍﻟﻜﺘﺎﺏ                
 ﻰﺍﻷﻭﻟ :ﺍﻟﻄﺒﻌﺔ ﺍﺳﺘﺎﻧﺒﻮﻝ،ﻣﺮﻛﺰ ﺍﻟﺒﺤﻮﺙ ﺍﻹﺳﻼﻣﻴﺔ ﺍﻟﺘﺎﺑﻊ ﻟﻮﻗﻒ ﺍﻟﺪﻳﺎﻧﺔ ﺍﻟﺘﺮﻛﻲ :ﻨﺎﺷﺮﺍﻟ                  
 832 ﻭﻓﺎﺓﺇﺳﺤﺎﻕ ﺑﻦ ﺇْﺑَﺮﺍِﻫﻴﻢ ﺑﻦ ﻣﺨﻠﺪ ﺍﻟﺤﻨﻈﻠﻲ، 
 (005)
  ﴾ﻣﺴﻨﺪ ﺇﺳﺤﺎﻕ ﺑﻦ ﺭﺍﻫﻮﻳﻪ  ﴿ﺍﺳﻢ ﺍﻟﻜﺘﺎﺏ: 
 ﻡ1991 -ﻫـ  2141ﺍﻟﻄﺒﻌﺔ ﺍﻷﻭﻟﻰ،  ﺍﻟﻤﺪﻳﻨﺔ ﺍﻟﻤﻨﻮﺭﺓ -ﻣﻜﺘﺒﺔ ﺍﻹﻳﻤﺎﻥ  -ﺍﻟﻨﺎﺷﺮ 
 ﻫـ 477 ﻭﻓﺎﺓﺮ ﺍﻟﻘﺮﺷﻲ ﺍﻟﺪﻣﺸﻘﻲ، ﺇﺳﻤﺎﻋﻴﻞ ﺑﻦ ﻋﻤﺮ ﺑﻦ ﻛﺜﻴ
 ﺃﺳﻤﺎء ﺍﻟﻜﺘﺐ: 
 ﴾ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﻛﺜﻴﺮ  ﴿ 
 ﻡ 9991 -ﻫـ 0241ﺍﻟﻨﺎﺷﺮ: ﺩﺍﺭ ﻁﻴﺒﺔ ﻟﻠﻨﺸﺮ ﻭﺍﻟﺘﻮﺯﻳﻊ ﺍﻟﻤﺤﻘﻖ: ﺳﺎﻣﻲ ﺑﻦ ﻣﺤﻤﺪ ﺳﻼﻣﺔ ﺍﻟﻄﺒﻌﺔ: ﺍﻟﺜﺎﻧﻴﺔ 
  ﴾ﺍﻟﺴﻴﺮﺓ ﺍﻟﻨﺒﻮﻳﺔ  ﴿
 ﺩﺍﺭ ﺍﻟﻤﻌﺮﻓﺔ ﻟﻠﻄﺒﺎﻋﺔ ﻭﺍﻟﻨﺸﺮ ﻭﺍﻟﺘﻮﺯﻳﻊ ـ ﺑﻴﺮﻭﺕ :ﺍﻟﻨﺎﺷﺮ
 ﻫـ 535ﻭﻓﺎﺓ ،ﺒﻬﺎﻧﻲﺳﻤﺎﻋﻴﻞ ﺑﻦ ﻣﺤﻤﺪ ﺑﻦ ﺍﻟﻔﻀﻞ ﺍﻷﺻﺇ
  ﴾ﺩﻻﺋﻞ ﺍﻟﻨﺒﻮﺓ  ﴿ :ﺍﺳﻢ ﺍﻟﻜﺘﺎﺏ             
 ﻫـ9041ﺍﻟﺮﻳﺎﺽ ،ﺩﺍﺭ ﻁﻴﺒﺔ :ﺍﻟﻨﺎﺷﺮ                          
 ﻫـ 414ﺍﻟﻮﻓﺎﺓ ،ﺗﻤﺎﻡ ﺑﻦ ﻣﺤﻤﺪ ﺍﻟﺪﻣﺸﻘﻲ
  ﴾ﻣﺴﻨﺪ ﺍﻟﻤﻘﻠﻴﻦ  ﴿ :ﺍﺳﻢ ﺍﻟﻜﺘﺎﺏ
 ﻡ9891-ﻫـ0141،ﺍﻷﻭﻟﻰ :ﺍﻟﻄﺒﻌﺔﻁﻨﻄﺎ ،ﺩﺍﺭ ﺍﻟﺼﺤﺎﺑﺔ :ﺍﻟﻨﺎﺷﺮ
 ﻣﻌﺎﺻﺮ  ﺍﻟﻘﺎﺩﺭ ﺑﻦ ﺟﺎﺑﺮ ﺃﺑﻮ ﺑﻜﺮ ﺍﻟﺠﺰﺍﺋﺮﻱﺟﺎﺑﺮ ﺑﻦ ﻣﻮﺳﻰ ﺑﻦ ﻋﺒﺪ 
  ﴾ﺃﻳﺴﺮ ﺍﻟﺘﻔﺎﺳﻴﺮ  ﴿ﺍﺳﻢ ﺍﻟﻜﺘﺎﺏ          
 ﻡ3002ﻫـ/4241ﺍﻟﻄﺒﻌﺔ: ﺍﻟﺨﺎﻣﺴﺔ،  ﺍﻟﻨﺎﺷﺮ: ﻣﻜﺘﺒﺔ ﺍﻟﻌﻠﻮﻡ ﻭﺍﻟﺤﻜﻢ، ﺍﻟﻤﺪﻳﻨﺔ ﺍﻟﻤﻨﻮﺭﺓ، ﺍﻟﻤﻤﻠﻜﺔ ﺍﻟﻌﺮﺑﻴﺔ ﺍﻟﺴﻌﻮﺩﻳﺔ                         
 ﻣﻌﺎﺻﺮ ،ﺟﻮﺍﺩ ﻋﻠﻰ
 ﴾ﻗﺒﻞ ﺍﻹﺳﻼﻡ ﺍﻟﻤﻔﺼﻞ ﻓﻲ ﺗﺎﺭﻳﺦ ﺍﻟﻌﺮﺏ  ﴿ﺍﺳﻢ ﺍﻟﻜﺘﺎﺏ: 
 ﻡ1002ﻫـ/ 2241ﺍﻟﻄﺒﻌﺔ ﺍﻟﺮﺍﺑﻌﺔ  :ﺩﺍﺭ ﺍﻟﺴﺎﻗﻲ ﺍﻟﻄﺒﻌﺔ :ﺍﻟﻨﺎﺷﺮ
 ﴾ﻫـ073ﺍﻟﻤﺘﻮﻓﻰ: ﴿ﻟﺤﺴﻴﻦ ﺑﻦ ﺃﺣﻤﺪ ﺑﻦ ﺧﺎﻟﻮﻳﻪ، ﺃﺑﻮ ﻋﺒﺪ ﷲ ﺍ
  ﴾ﺍﻟﺤﺠﺔ ﻓﻲ ﺍﻟﻘﺮﺍءﺍﺕ ﺍﻟﺴﺒﻊ ﴿ :ﺍﺳﻢ ﺍﻟﻜﺘﺎﺏ         
 ﴾ﻡ0002 ﻫـ 1241ﺍﻷﻭﻟﻰ،﴿ﺩﺍﺭ ﺍﻟﺮﺳﺎﻟﺔ  :ﺍﻟﻨﺎﺷﺮ                   
 ﻫـ453 :ﻐﻮﻱ ﺍﻟﻮﻓﺎﺓﺍﻟﺤﺴﻴﻦ ﺑﻦ ﻣﺴﻌﻮﺩ ﺍﻟﺒ
  ﴾ﻣﻌﺎﻟﻢ ﺍﻟﺘﻨﺰﻳﻞ  ﴿ :ﺍﺳﻢ ﺍﻟﻜﺘﺎﺏ           
 ﻡ 7991 ﻫـ  7141،ﺍﻟﺮﺍﺑﻌﺔ :ﺍﻟﻄﺒﻌﺔ ﺩﺍﺭ ﻁﻴﺒﺔ ﻟﻠﻨﺸﺮ ﻭﺍﻟﺘﻮﺯﻳﻊ ::ﺍﻟﻨﺎﺷﺮ                         
 ﻣﻌﺎﺻﺮ،ﺧﺎﻟﺪ ﺍﻟﻤﺰﻳﻨﻲ
  ﴾ﺍﻟﻤﺤﺮﺭ ﻓﻲ ﺃﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ﴿ :ﺍﺳﻢ ﺍﻟﻜﺘﺎﺏ          
 ﻡ6002ﻫـ 7241ﺍﻟﺠﻮﺯﻱ ﺍﻟﺪﻣﺎﻡ ﺍﻟﻄﺒﻌﺔ ﺍﻷﻭﻟﻰ ﺳﻨﺔ ﺩﺍﺭ ﺍﺑﻦ  :ﺍﻟﻨﺎﺷﺮ                       
 ﻫـ875ﻭﻓﺎﺓ ،ﺧﻠﻒ ﺑﻦ ﻋﺒﺪ ﺍﻟﻤﻠﻚ ﺑﻦ ﺑﺸﻜﻮﺍﻝ
 ﴾ﻏﻮﺍﻣﺾ ﺍﻷﺳﻤﺎء ﺍﻟﻤﺒﻬﻤﺔ﴿ :ﺍﺳﻢ ﺍﻟﻜﺘﺎﺏ
 ﺑﻴﺮﻭﺕ :ﻣﻜﺎﻥ ﺍﻟﻨﺸﺮ 7041 :ﺳﻨﺔ ﺍﻟﻨﺸﺮ ﻋﺎﻟﻢ ﺍﻟﻜﺘﺐ :ﺍﻟﻨﺎﺷﺮ
 ﻫـ 167 ﻭﻓﺎﺓﺧﻠﻴﻞ ﺑﻦ ﻛﻴﻜﻠﺪﻱ ﺑﻦ ﻋﺒﺪ ﷲ ﺍﻟﻌﻼﺋﻲ، 
  ﴾ﺍﻟﻤﺮﺍﺳﻴﻞ ﺟﺎﻣﻊ ﺍﻟﺘﺤﺼﻴﻞ ﻓﻲ ﺃﺣﻜﺎﻡ  ﴿ﺍﺳﻢ ﺍﻟﻜﺘﺎﺏ: 
 ﻡ. 6891ﻫـ 7041ﺑﻴﺮﻭﺕ / ﻣﻜﺘﺒﺔ ﺍﻟﻨﻬﻀﺔ  –ﻋﺎﻟﻢ ﺍﻟﻜﺘﺐ  -ﺍﻟﻨﺎﺷﺮ
  ﴾ﻫـ079 :ﺍﻟﻣﺗﻭﻓﻰ﴿ ﺍﻟﻣﺻﺭﻱ ﻧﺟﻳﻡ ﺑﺎﺑﻥ ﺍﻟﻣﻌﺭﻭﻑ،ﻧﺟﻳﻡ ﺑﻥ ﺇﺑﺭﺍﻫﻳﻡ ﺑﻥ ﺍﻟﺩﻳﻥ ﺯﻳﻥ
 ﴾ﺍﻟﺒﺤﺮ ﺍﻟﺮﺍﺋﻖ ﺷﺮﺡ ﻛﻨﺰ ﺍﻟﺪﻗﺎﺋﻖ﴿ :ﺍﺳﻢ ﺍﻟﻜﺘﺎﺏ           
 ﺑﻴﺮﻭﺕ  – ﺩﺍﺭ ﺍﻟﻤﻌﺮﻓﺔ :ﺍﻟﻨﺎﺷﺮ                 
 ﻫـ722ﻟﻮﻓﺎﺓ ﺍ،ﺳﻌﻴﺪ ﺑﻦ ﻣﻨﺼﻮﺭ
  :ﺃﺳﻤﺎء ﺍﻟﻜﺘﺐ          
 ﴾ﺳﻨﻦ ﺳﻌﻴﺪ ﺑﻦ ﻣﻨﺼﻮﺭ﴿           
 ﻡ 5891ﺍﻟﻄﺒﻌﺔ: ﺍﻷﻭﻟﻰ،  ﺑﻴﺮﻭﺕ –ﺩﺍﺭ ﺍﻟﻜﺘﺐ ﺍﻟﻌﻠﻤﻴﺔ  :ﺍﻟﻨﺎﺷﺮ                  
  ﴾ﺗﻔﺴﻴﺮ ﺳﻌﻴﺪ ﺑﻦ ﻣﻨﺼﻮﺭ  ﴿           
 ﻡ 3991ﺍﻟﻄﺒﻌﺔ: ﺍﻷﻭﻟﻰ،  ﺍﻟﺮﻳﺎﺽ –ﺩﺍﺭ ﺍﻟﺼﻤﻴﻌﻲ  :ﺍﻟﻨﺎﺷﺮ                   
 ﻫـ063ﺑﻦ ﺃﺣﻤﺪ ﺍﻟﻄﺒﺮﺍﻧﻲ، ﻭﻓﺎﺓ ﺳﻠﻴﻤﺎﻥ 
 ﺃﺳﻤﺎء ﺍﻟﻜﺘﺐ: 
  ﴾ﺍﻟﻤﻌﺠﻢ ﺍﻷﻭﺳﻂ  ﴿ 
 ﻫـ5141ﺍﻟﻘﺎﻫﺮﺓ،  -ﺍﻟﻨﺎﺷﺮ: ﺩﺍﺭ ﺍﻟﺤﺮﻣﻴﻦ 
  ﴾ﺍﻟﻤﻌﺠﻢ ﺍﻟﻜﺒﻴﺮ  ﴿
 ﻡ3891 - ﻫـ4041ﺍﻟﻤﻮﺻﻞ ﺍﻟﻄﺒﻌﺔ ﺍﻟﺜﺎﻧﻴﺔ،  –ﺍﻟﻨﺎﺷﺮ: ﻣﻜﺘﺒﺔ ﺍﻟﻌﻠﻮﻡ ﻭﺍﻟﺤﻜﻢ 
 ﴾ﺍﻟﻤﻌﺠﻢ ﺍﻟﺼﻐﻴﺮ﴿
 ﻡ5891ﻫـ ـ 5041،ﻭﻟﻰﺍﻟﻄﺒﻌﺔ ﺍﻷ ﻋﻤﺎﻥ ﺑﻴﺮﻭﺕ ﺩﺍﺭ ﻋﻤﺎﺭ : ﺍﻟﻨﺎﺷﺮ              
  ﴾ﻣﺴﻨﺪ ﺍﻟﺸﺎﻣﻴﻴﻦ  ﴿
 4891 – 5041،ﺑﻴﺮﻭﺕ ﺍﻟﻄﺒﻌﺔ ﺍﻷﻭﻟﻰ –ﻣﺆﺳﺴﺔ ﺍﻟﺮﺳﺎﻟﺔ  :ﺍﻟﻨﺎﺷﺮ
 ﻫـ572ﺳﻠﻴﻤﺎﻥ ﺑﻦ ﺍﻷﺷﻌﺚ ﺍﻟﺴﺠﺴﺘﺎﻧﻲ، ﻭﻓﺎﺓ 
  ﴾ﺳﻨﻦ ﺃﺑﻲ ﺩﺍﻭﺩ  ﴿ﺍﺳﻢ ﺍﻟﻜﺘﺎﺏ: 
 ﺗﺤﻘﻴﻖ ﻣﺤﻤﺪ ﻣﺤﻴﻰ ﺍﻟﺪﻳﻦ ﻋﺒﺪ ﺍﻟﺤﻤﻴﺪ. ﻡ، 8991ﺍﻟﻨﺎﺷﺮ: ﺩﺍﺭ ﺍﻟﻔﻜﺮ 
 ﻫـ402ﺔ ﺳﻠﻴﻤﺎﻥ ﺑﻦ ﺩﺍﻭﺩ ﺍﻟﻄﻴﺎﻟﺴﻲ، ﻭﻓﺎﺓ ﺳﻨ
  ﴾ﻣﺴﻨﺪ ﺍﻟﻄﻴﺎﻟﺴﻲ  ﴿ﺍﺳﻢ ﺍﻟﻜﺘﺎﺏ: 
 ﻡ 9991ﻫـ 9141ﻫﺠﺮ ﻟﻠﻄﺒﺎﻋﺔ ﻭﺍﻟﻨﺸﺮ ﺍﻟﻄﺒﻌﺔ ﺍﻷﻭﻟﻰ. ﺳﻨﺔ  -ﺍﻟﻨﺎﺷﺮ 
 ﻡ 6691 -ﻫـ 3831ﻭﻓﺎﺓ ،ﺳﻴﺪ ﻗﻄﺐ
  ﴾ﻓﻲ ﻅﻼﻝ ﺍﻟﻘﺮﺁﻥ  ﴿ :ﺍﺳﻢ ﺍﻟﻜﺘﺎﺏ
 ﺩﺍﺭ ﺍﻟﺸﺮﻭﻕ ـ ﺍﻟﻘﺎﻫﺮﺓ   :ﺍﻟﻨﺎﺷﺮ
 ﺻﺪﻳﻖ ﺑﻦ ﺣﺴﻦ ﺍﻟﻘﻨﻮﺟﻲ
  ﴾ﺃﺑﺠﺪ ﺍﻟﻌﻠﻮﻡ ﴿ :ﺍﺳﻢ ﺍﻟﻜﺘﺎﺏ        
 8791،ﺑﻴﺮﻭﺕ ﺩﺍﺭ ﺍﻟﻜﺘﺐ ﺍﻟﻌﻠﻤﻴﺔ  :ﺍﻟﻨﺎﺷﺮ               
 ﻫـ253ﻭﻓﺎﺓ ،ﻋﺒﺪ ﺍﻟﺒﺎﻗﻲ ﺑﻦ ﻗﺎﻧﻊ
 (105)
 
  ﴾ﻣﻌﺠﻢ ﺍﻟﺼﺤﺎﺑﺔ ﴿ :ﺍﺳﻢ ﺍﻟﻜﺘﺎﺏ
 8141،ﺍﻷﻭﻟﻰ :ﺍﻟﻤﺪﻳﻨﺔ ﺍﻟﻤﻨﻮﺭﺓ ﺍﻟﻄﺒﻌﺔ ﻣﻜﺘﺒﺔ ﺍﻟﻐﺮﺑﺎء ﺍﻷﺛﺮﻳﺔ ﺍﻟﻨﺎﺷﺮ: 
 ﻫـ 942ﻋﺒﺪ ﺑﻦ ﺣﻤﻴﺪ ﺑﻦ ﻧﺼﺮ ﺍﻟِﻜﺴﱢﻲ ﺍﻟﻮﻓﺎﺓ 
  ﴾ﺪ ﺑﻦ ﺣﻤﻴﺪﺍﻟﻤﻨﺘﺨﺐ ﻣﻦ ﻣﺴﻨﺪ ﻋﺒ ﴿ :ﺍﺳﻢ ﺍﻟﻜﺘﺎﺏ           
  ﴾ﻧﺴﺨﺔ ﺟﺎﻣﻊ ﺍﻟﺴﻨﺔ ﴿ﻋﺎﻟﻢ ﺍﻟﻜﺘﺐ  :ﺍﻟﻨﺎﺷﺮ                        
 9801ﻭﻓﺎﺓ ،ﻋﺒﺪ ﺍﻟﺤﻲ ﺑﻦ ﺃﺣﻤﺪ ﺑﻦ ﻣﺤﻤﺪ ﺍﻟﻌﻜﺮﻱ
 ﴾ﺷﺬﺭﺍﺕ ﺍﻟﺬﻫﺐ﴿ :ﺍﺳﻢ ﺍﻟﻜﺘﺎﺏ           
 ﺩﺍﺭ ﺑﻦ ﻛﺜﻴﺮ :ﺍﻟﻨﺎﺷﺮ                       
 ﻫـ119ﻭﻓﺎﺓ ، ﻋﺒﺪ ﺍﻟﺮﺣﻤﻦ ﺑﻦ ﺃﺑﻲ ﺑﻜﺮ ﺟﻼﻝ ﺍﻟﺪﻳﻦ ﺍﻟﺴﻴﻮﻁﻲ
  ﴾ﺍﻟﺪﺭ ﺍﻟﻤﻨﺜﻮﺭ ﻓﻲ ﺍﻟﺘﻔﺴﻴﺮ ﺑﺎﻟﻤﺄﺛﻮﺭ   ﴿ ﻜﺘﺎﺏ : ﺍﺳﻢ ﺍﻟ
 ﻡ 3002ﻫـ، 4241ﺍﻟﻨﺎﺷﺮ: ﻣﺮﻛﺰ ﻫﺠﺮ ﻟﻠﺒﺤﻮﺙ، ﺍﻟﻘﺎﻫﺮﺓ. 
 ﻫـ6731ﻋﺒﺪ ﺍﻟﺮﺣﻤﻦ ﺑﻦ ﺳﻌﺪﻱ، ﻭﻓﺎﺓ 
 ﴾ﺗﻴﺴﻴﺮ ﺍﻟﻜﺮﻳﻢ ﺍﻟﻤﻨﺎﻥ ﴿ ﺍﺳﻢ ﺍﻟﻜﺘﺎﺏ: 
 ﻡ 0002 -ﻫـ 0241ﺍﻷﻭﻟﻰ  ﺍﻟﻄﺒﻌﺔﻣﺆﺳﺴﺔ ﺍﻟﺮﺳﺎﻟﺔ ﺍﻟﻄﺒﻌﺔ،  -ﺍﻟﻨﺎﺷﺮ
 ﻫـ795ﺍﻟﻮﻓﺎﺓ  ﻋﺒﺪ ﺍﻟﺮﺣﻤﻦ ﺑﻦ ﻋﻠﻲ ﺑﻦ ﻣﺤﻤﺪ ﺍﻟﺠﻮﺯﻱ
  ﺃﺳﻤﺎء ﺍﻟﻜﺘﺐ:    
  ﴾ﺯﺍﺩ ﺍﻟﻤﺴﻴﺮ ﻓﻲ ﻋﻠﻢ ﺍﻟﺘﻔﺴﻴﺮ﴿            
 4041،ﺍﻟﻄﺒﻌﺔ ﺍﻟﺜﺎﻟﺜﺔ ﺑﻴﺮﻭﺕ –ﺍﻟﻤﻜﺘﺐ ﺍﻹﺳﻼﻣﻲ  :ﺍﻟﻨﺎﺷﺮ                      
  ﴾ﺻﻔﺔ ﺍﻟﺼﻔﻮﺓ  ﴿             
 9791  9931،ﺑﻴﺮﻭﺕ ﺍﻟﻄﺒﻌﺔ ﺍﻟﺜﺎﻧﻴﺔ –ﺩﺍﺭ ﺍﻟﻤﻌﺮﻓﺔ ﺍﻟﻨﺎﺷﺮ:                     
 ﻫـ 578ﺍﻟﻮﻓﺎﺓ ،ﺮﺣﻤﻦ ﺑﻦ ﻣﺤﻤﺪ ﺑﻦ ﻣﺨﻠﻮﻑ ﺍﻟﺜﻌﺎﻟﺒﻲﻋﺒﺪ ﺍﻟ
 ﴾ﺗﻔﺴﻴﺮ ﺍﻟﺜﻌﻠﺒﻲ﴿  :ﺍﻟﻜﺘﺎﺏ ﺍﺳﻢ         
 ﻫـ 8141 -ﺍﻟﻄﺒﻌﺔ: ﺍﻷﻭﻟﻰ  ﺑﻴﺮﻭﺕ –ﺍﻟﻨﺎﺷﺮ: ﺩﺍﺭ ﺇﺣﻴﺎء ﺍﻟﺘﺮﺍﺙ ﺍﻟﻌﺮﺑﻲ                        
 ﻫـ723ﻋﺒﺪ ﺍﻟﺮﺣﻤﻦ ﺑﻦ ﻣﺤﻤﺪ ﺑﻦ ﺇﺩﺭﻳﺲ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ، ﻭﻓﺎﺓ 
 ﺃﺳﻤﺎء ﺍﻟﻜﺘﺐ: 
  ﴾ﺍﻟﺠﺮﺡ ﻭﺍﻟﺘﻌﺪﻳﻞ﴿
 ﻡ  2591  -ﻫـ2731 ، ﺍﻟﻄﺒﻌﺔ ﺍﻷﻭﻟﻰﺩﺍﺭ ﺍﻟﻜﺘﺐ ﺍﻟﻌﻠﻤﻴﺔ -ﺍﻟﻨﺎﺷﺮ
  ﴾ﻋﻠﻞ ﺍﻟﺤﺪﻳﺚ  ﴿
 ﺍﻟﺠﺮﻳﺴﻲﺍﻟﻨﺎﺷﺮ: ﻓﺮﻳﻖ ﻣﻦ ﺍﻟﻤﺤﻘﻘﻴﻦ ﺑﺈﺷﺮﺍﻑ ﺩ/ﺳﻌﺪ ﺑﻦ ﻋﺒﺪ ﺍﻟﺤﻤﻴﺪ ﻭﺩ/ﺧﺎﻟﺪ ﺑﻦ ﻋﺒﺪ ﺍﻟﺮﺣﻤﻦ 
  ﴾ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺃﺑﻲ ﺣﺎﺗﻢ  ﴿
 ﻡ7991  - ﻫـ7141ﺍﻟﻨﺎﺷﺮ: ﻣﺼﻄﻔﻰ ﺍﻟﺒﺰﺍﺯ، ﻣﻜﺔ، 
 .ﻫـ 112 ﻋﺒﺪ ﺍﻟﺮﺯﺍﻕ ﺑﻦ ﻫﻤﺎﻡ ﺍﻟﺼﻨﻌﺎﻧﻲ، ﻭﻓﺎﺓ
 ﺃﺳﻤﺎء ﺍﻟﻜﺘﺐ: 
  ﴾ﻣﺼﻨﻒ ﻋﺒﺪ ﺍﻟﺮﺯﺍﻕ  ﴿
 ﻫـ3041ﺑﻴﺮﻭﺕ ﺍﻟﻄﺒﻌﺔ ﺍﻟﺜﺎﻧﻴﺔ،   –ﺍﻟﻨﺎﺷﺮ: ﺍﻟﻤﻜﺘﺐ ﺍﻹﺳﻼﻣﻲ 
  ﴾ﺗﻔﺴﻴﺮ ﻋﺒﺪ ﺍﻟﺮﺯﺍﻕ  ﴿
 ﺗﺤﻘﻴﻖ: ﺩ. ﻣﺼﻄﻔﻰ ﻣﺴﻠﻢ ﻣﺤﻤﺪﻫـ  0141ﺍﻟﺮﻳﺎﺽ ﺍﻟﻄﺒﻌﺔ ﺍﻷﻭﻟﻰ،  -ﺍﻟﻨﺎﺷﺮ: ﻣﻜﺘﺒﺔ ﺍﻟﺮﺷﺪ 
 ﻫـ092ﻭﻓﺎﺓ ،ﻋﺒﺪ ﷲ ﺑﻦ ﺃﺣﻤﺪ ﺑﻦ ﻣﺤﻤﺪ ﺑﻦ ﺣﻨﺒﻞ
  ﴾ﺍﻟﺴﻨﺔ ﴿ :ﺍﺳﻢ ﺍﻟﻜﺘﺎﺏ
 ﻡ 6891 -ﻫـ  6041ﺍﻟﻄﺒﻌﺔ: ﺍﻷﻭﻟﻰ،  ﺍﻟﺪﻣﺎﻡ –ﺩﺍﺭ ﺍﺑﻦ ﺍﻟﻘﻴﻢ  :ﺍﻟﻨﺎﺷﺮ                       
 ﻫـ026ﺍﻟﻮﻓﺎﺓ  ﻋﺒﺪ ﷲ ﺑﻦ ﺃﺣﻤﺪ ﺑﻦ ﻗﺪﺍﻣﺔ ﺍﻟﻤﻘﺪﺳﻲ ﺃﺑﻮ ﻣﺤﻤﺪ
 ﴾ﺍﻟﻤﻐﻨﻲ ﻓﻲ ﻓﻘﻪ ﺍﻹﻣﺎﻡ ﺃﺣﻤﺪ ﺑﻦ ﺣﻨﺒﻞ ﺍﻟﺸﻴﺒﺎﻧﻲ﴿ :ﺍﺳﻢ ﺍﻟﻜﺘﺎﺏ             
 01 :ﻋﺪﺩ ﺍﻷﺟﺰﺍء5041،ﺍﻟﻄﺒﻌﺔ ﺍﻷﻭﻟﻰ ﺑﻴﺮﻭﺕ –ﺭ ﺍﻟﻔﻜﺮ ﺩﺍ :ﺍﻟﻨﺎﺷﺮ                       
 ﻫـ  912ﺍﻟﻮﻓﺎﺓ  ﻋﺒﺪﷲ ﺑﻦ ﺍﻟﺰﺑﻴﺮ ﺃﺑﻮ ﺑﻜﺮ ﺍﻟﺤﻤﻴﺪﻱ
  ﴾ﻣﺴﻨﺪ ﺍﻟﺤﻤﻴﺪﻱ ﴿ :ﺍﺳﻢ ﺍﻟﻜﺘﺎﺏ               
 ﺑﻴﺮﻭﺕ -ﻣﻜﺘﺒﺔ ﺍﻟﻤﺘﻨﺒﻲ  ﺩﺍﺭ ﺍﻟﻜﺘﺐ ﺍﻟﻌﻠﻤﻴﺔ :ﺍﻟﻨﺎﺷﺮ                     
 ﴾ﻫـ3241ﺍﻟﻤﺘﻮﻓﻰ: ﴿ﺪ ﺑﻦ ﺣﻤﺪ ﺍﻟﺒﺴﺎﻡ ﺒﺪ ﷲ ﺑﻦ ﻋﺒﺪ ﺍﻟﺮﺣﻤﻦ ﺑﻦ ﺻﺎﻟﺢ ﺑﻦ ﺣﻤﺪ ﺑﻦ ﻣﺤﻤﻋ
 ﴾ﺷﺮﺡ ﻋﻤﺪﺓ ﺍﻷﺣﻜﺎﻡ -ﺗﻴﺴﻴﺮ ﺍﻟﻌﻼﻡ ﴿ﺍﺳﻢ ﺍﻟﻜﺘﺎﺏ:           
 ﻡ 6002 -ﻫـ  6241ﺍﻟﻄﺒﻌﺔ: ﺍﻟﻌﺎﺷﺮﺓ،  ﻣﻜﺘﺒﺔ ﺍﻟﺘﺎﺑﻌﻴﻦ، ﺍﻟﻘﺎﻫﺮﺓ -ﺍﻟﻨﺎﺷﺮ: ﻣﻜﺘﺒﺔ ﺍﻟﺼﺤﺎﺑﺔ، ﺍﻷﻣﺎﺭﺍﺕ   
 ﻫـ 563ﻭﻓﺎﺓ ،ﻋﺒﺪ ﷲ ﺑﻦ ﻋﺪﻱ ﺍﻟﺠﺮﺟﺎﻧﻲ
  ﴾ﺿﻌﻔﺎء ﺍﻟﺮﺟﺎﻝ ﺍﻟﻜﺎﻣﻞ ﻓﻲ  ﴿ :ﺍﺳﻢ ﺍﻟﻜﺘﺎﺏ           
 ﻡ 7991 -ﻫـ  8141ﺍﻟﻄﺒﻌﺔ ﺍﻷﻭﻟﻰ  ﺩﺍﺭ ﺍﻟﻜﺘﺐ ﺍﻟﻌﻠﻤﻴﺔ :ﺍﻟﻨﺎﺷﺮ     
 ﻫـ181ﻋﺒﺪ ﷲ ﺑﻦ ﺍﻟﻤﺒﺎﺭﻙ، ﻭﻓﺎﺓ 
 ﴾ ﺍﻟﺠﻬﺎﺩ﴿ﺍﺳﻢ ﺍﻟﻜﺘﺎﺏ: 
 1 :ﻋﺪﺩ ﺍﻷﺟﺰﺍء ﺗﻮﻧﺲ –ﺍﻟﺪﺍﺭ ﺍﻟﺘﻮﻧﺴﻴﺔ ﺍﻟﻨﺎﺷﺮ: 
 ﻫـ 532  ﻭﻓﺎﺓﻋﺒﺪ ﷲ ﺑﻦ ﻣﺤﻤﺪ ﺍﺑﻦ ﺃﺑﻲ ﺷﻴﺒﺔ، 
  ﴾ﻣﺼﻨﻒ ﺍﺑﻦ ﺃﺑﻲ ﺷﻴﺒﺔ  ﴿ﺍﺳﻢ ﺍﻟﻜﺘﺎﺏ: 
 ﻡ. 6002 -ﻫـ 7241ﺍﻟﻨﺎﺷﺮ: ﺩﺍﺭ ﺍﻟﻘﺒﻠﺔ 
 ﻫـ 963ﻭﻓﺎﺓ ، ﻋﺒﺪ ﷲ ﺑﻦ ﻣﺤﻤﺪ ﺑﻦ ﺟﻌﻔﺮ ﺑﻦ ﺣﺒﺎﻥ ﺍﻷﺻﺒﻬﺎﻧﻲ ﺍﻟﻤﻌﺮﻑ ﺑﺄﺑﻲ ﺍﻟﺸﻴﺦ
 ﺃﺳﻤﺎء ﺍﻟﻜﺘﺐ: 
  ﴾ﺍﻟﻌﻈﻤﺔ  ﴿ 
 ﻫـ8041ﺍﻟﺮﻳﺎﺽ ﺍﻟﻄﺒﻌﺔ ﺍﻷﻭﻟﻰ،  –ﺍﻟﻨﺎﺷﺮ: ﺩﺍﺭ ﺍﻟﻌﺎﺻﻤﺔ 
 ﻫـ713ﻭﻓﺎﺓ ،ﻋﺒﺪ ﷲ ﺑﻦ ﻣﺤﻤﺪ ﺑﻦ ﻋﺒﺪ ﺍﻟﻌﺰﻳﺰ ﺍﻟﺒﻐﻮﻱ
  ﴾ﻟﺼﺤﺎﺑﺔ ﻣﻌﺠﻢ ﺍ﴿ :ﺍﺳﻢ ﺍﻟﻜﺘﺎﺏ
 ﻡ 0002 ﻫـ  1241ﺍﻟﻜﻮﻳﺖ ﺍﻟﻄﺒﻌﺔ: ﺍﻷﻭﻟﻰ،  –ﻣﻜﺘﺒﺔ ﺩﺍﺭ ﺍﻟﺒﻴﺎﻥ  :ﺍﻟﻨﺎﺷﺮ:
 ﻋﺒﺪ ﷲ ﺑﻦ ﻣﺤﻤﺪ ﺑﻦ ﻋﺒﻴﺪ ﺑﻦ ﺳﻔﻴﺎﻥ 
  ﴾ﻫﻮﺍﺗﻒ ﺍﻟﺠﺎﻥ ﴿ﺍﺳﻢ ﺍﻟﻜﺘﺎﺏ: 
 (205)
 ﻫـ3141ﺍﻟﻄﺒﻌﺔ ﺍﻷﻭﻟﻰ،  –ﺑﻴﺮﻭﺕ  –ﺍﻟﻨﺎﺷﺮ: ﻣﺆﺳﺴﺔ ﺍﻟﻜﺘﺐ ﺍﻟﺜﻘﺎﻓﻴﺔ 
 ﻫـ182ﻭﻓﺎﺓ ،ﺍﺑﻦ ﺃﺑﻲ ﺍﻟﺪﻧﻴﺎ،ﻋﺒﺪ ﷲ ﺑﻦ ﻣﺤﻤﺪ ﺃﺑﻮ ﺑﻜﺮ ﺍﻟﻘﺮﺷﻲ
 ﴾ﻣﻜﺎﺭﻡ ﺍﻷﺧﻼﻕ ﴿ :ﺍﺳﻢ ﺍﻟﻜﺘﺎﺏ
 0991 - 1141،ﺍﻟﻘﺎﻫﺮﺓ -ﻣﻜﺘﺒﺔ ﺍﻟﻘﺮﺁﻥ ﺍﻟﻨﺎﺷﺮ: 
 ﻫـ 326ﻭﻓﺎﺓ ،ﻋﺒﺪ ﺍﻟﻜﺮﻳﻢ ﺑﻦ ﻣﺤﻤﺪ ﺑﻦ ﻋﺒﺪ ﺍﻟﻜﺮﻳﻢ ﺍﻟﺮﺍﻓﻌﻲ ﺍﻟﻘﺰﻭﻳﻨﻲ
  ﴾ﺍﻟﺘﺪﻭﻳﻦ ﻓﻲ ﺃﺧﺒﺎﺭ ﻗﺰﻭﻳﻦ  ﴿ :ﺍﺳﻢ ﺍﻟﻜﺘﺎﺏ
 7891-ﻫـ8041ﺍﻟﻄﺒﻌﺔ:  ﺩﺍﺭ ﺍﻟﻜﺘﺐ ﺍﻟﻌﻠﻤﻴﺔ :ﺍﻟﻨﺎﺷﺮ                   
 ﻫـ066ﻭﻓﺎﺓ ،ﺪ ﺍﻟﺴﻼﻡﻋﺰ ﺍﻟﺪﻳﻦ ﺑﻦ ﻋﺒ
  ﴾ﺗﻔﺴﻴﺮ ﺍﻟﻌﺰ ﺑﻦ ﻋﺒﺪ ﺍﻟﺴﻼﻡ  ﴿ :ﺍﺳﻢ ﺍﻟﻜﺘﺎﺏ
 6991ﻫـ /  6141 :ﺩﺍﺭ ﺍﺑﻦ ﺣﺰﻡ ـ ﺑﻴﺮﻭﺗﺎﻟﻄﺒﻌﺔ ﺍﻷﻭﻟﻰ :ﺍﻟﻨﺎﺷﺮ
 ﻫـ147ﺍﻟﻮﻓﺎﺓ  ﺍﻟﺜﺎﻣﻦ :ﺍﻟﻘﺮﻥ ﻋﻼء ﺍﻟﺪﻳﻦ ﻋﻠﻲ ﺑﻦ ﻣﺤﻤﺪ ﺑﻦ ﺇﺑﺮﺍﻫﻴﻢ ﺍﻟﺒﻐﺪﺍﺩﻱ ﺍﻟﺸﻬﻴﺮ ﺑﺎﻟﺨﺎﺯﻥ
  ﴾ﺗﻔﺴﻴﺮ ﺍﻟﺨﺎﺯﻥ ﴿ :ﺍﺳﻢ ﺍﻟﻜﺘﺎﺏ         
 5141 :ﺳﻨﺔ ﺍﻟﻄﺒﻊ ﺩﺍﺭ ﺍﻟﻜﺘﺐ ﺍﻟﻌﻠﻤﻴﺔ ـ ﺑﻴﺮﻭﺕ :ﺍﻟﻨﺎﺷﺮ                  
 ﻋﻠﻤﺎء ﻧﺠﺪ ﻣﻦ ﻋﺼﺮ ﺍﻟﺸﻴﺦ ﻣﺤﻤﺪ ﺑﻦ ﻋﺒﺪ ﺍﻟﻮﻫﺎﺏ ﺇﻟﻰ ﻋﺼﺮﻧﺎ
 ﺍﻟﺪﺭﺭ ﺍﻟﺴﻨﻴﺔ ﻓﻲ ﺍﻟﻜﺘﺐ ﺍﻟﻨﺠﺪﻳﺔ :ﺍﺳﻢ ﺍﻟﻜﺘﺎﺏ            
 ﻡ 6991ﻫـ 7141ﺍﻟﻄﺒﻌﺔ ﺍﻟﺴﺎﺩﺳﺔ ،ﻋﺒﺪ ﺍﻟﺮﺣﻤﻦ ﺑﻦ ﻣﺤﻤﺪ ﺑﻦ ﻗﺎﺳﻢ :ﺩﺭﺍﺳﺔ ﻭﺗﺤﻘﻴﻖ                   
  ﺃﺣﻤﺪ ﺑﻦ ﻣﺤﻤﺪ ﺍﻟﻮﺍﺣﺪﻱ ﻋﻠﻰ ﺑﻦ 
 ﺃﺳﻤﺎء ﺍﻟﻜﺘﺐ:        
  ﴾ﺍﻟﻮﺟﻴﺰ ﻓﻲ ﺍﻟﺘﻔﺴﻴﺮ  ﴿       
 ﻫـ5141ﺩﻣﺸﻖ ﺍﻟﻄﺒﻌﺔ ﺍﻷﻭﻟﻰ ،ﺩﺍﺭ ﺍﻟﻘﻠﻢ :ﺍﻟﻨﺎﺷﺮ           
  ﴾ﺃﺳﺒﺎﺏ ﺍﻟﻨﺰﻭﻝ  ﴿        
 ﻣﺆﺳﺴﺔ ﺍﻟﺤﻠﺒﻲ ﻭﺷﺮﻛﺎﻩ ﻟﻠﻨﺸﺮ ﻭﺍﻟﺘﻮﺯﻳﻊ :ﺍﻟﻨﺎﺷﺮ          
 ﻫـ708ﻋﻠﻲ ﺑﻦ ﺃﺑﻲ ﺑﻜﺮ ﺍﻟﻬﻴﺜﻤﻲ، ﻭﻓﺎﺓ 
 ﺃﺳﻤﺎء ﺍﻟﻜﺘﺐ: 
  ﴾ﻣﻮﺍﺭﺩ ﺍﻟﻈﻤﺂﻥ ﻟﺰﻭﺍﺋﺪ ﺍﺑﻦ ﺣﺒﺎﻥ  ﴿
 ﻡ 0991 -ﻫـ1141ﺍﻟﻨﺎﺷﺮ: ﺩﺍﺭ ﺍﻟﺜﻘﺎﻓﺔ ﺍﻟﻌﺮﺑﻴﺔ 
  ﴾ﻣﺠﻤﻊ ﺍﻟﺰﻭﺍﺋﺪ  ﴿
 ﻫـ 2141ﺍﻟﻨﺎﺷﺮ: ﺩﺍﺭ ﺍﻟﻔﻜﺮ، ﺑﻴﺮﻭﺕ 
 ﻫـ 854ﻭﻓﺎﺓ ،ﻋﻠﻲ ﺑﻦ ﺇﺳﻤﺎﻋﻴﻞ ﺍﻟﻨﺤﻮﻱ ﺍﻟﻤﻌﺮﻭﻑ ﺑﺎﺑﻦ ﺳﻴﺪﻩ
  ﴾ﺍﻟﻤﺨﺼﺺ ﴿ :ﺍﺳﻢ ﺍﻟﻜﺘﺎﺏ 
 ﺍﻷﻭﻟﻰ :ﻡ ﺍﻟﻄﺒﻌﺔ6991ﻫـ 7141 ﺑﻴﺮﻭﺕ  ﺩﺍﺭ ﺇﺣﻴﺎء ﺍﻟﺘﺮﺍﺙ ﺍﻟﻌﺮﺑﻲ ﺍﻟﻨﺎﺷﺮ: 
 ﻫـ. 175ﻋﻠﻲ ﺑﻦ ﺍﻟﺤﺴﻦ ﺑﻦ ﻫﺒﺔ ﷲ، ﺃﺑﻮ ﺍﻟﻘﺎﺳﻢ، ﺛﻘﺔ ﺍﻟﺪﻳﻦ ﺍﺑﻦ ﻋﺴﺎﻛﺮ ﺍﻟﺪﻣﺸﻘﻲ، ﻭﻓﺎﺓ 
  ﴾ﺗﺎﺭﻳﺦ ﺩﻣﺸﻖ  ﴿ﺍﺳﻢ ﺍﻟﻜﺘﺎﺏ: 
 ﻡ 5991  - ﻫـ5141ﺍﻟﻨﺎﺷﺮ: ﺩﺍﺭ ﺍﻟﻔﻜﺮ، ﻟﺒﻨﺎﻥ، ﺑﻴﺮﻭﺕ ﺳﻨﺔ ﺍﻟﻨﺸﺮ 
 ﻫـ 864ﻭﻓﺎﺓ ،ﺍﻟﻮﺍﺣﺪﻱ ﻋﻠﻲ ﺑﻦ ﺃﺣﻤﺪ ﺍﻟﻨﻴﺴﺎﺑﻮﺭﻱ
  ﴾ﻨﺰﻭﻝ ﺃﺳﺒﺎﺏ ﺍﻟ ﴿ :ﺍﺳﻢ ﺍﻟﻜﺘﺎﺏ       
 ﻣﺆﺳﺴﺔ ﺍﻟﺤﻠﺒﻲ ﻭﺷﺮﻛﺎﻩ ﻟﻠﻨﺸﺮ ﻭﺍﻟﺘﻮﺯﻳﻊ :ﺍﻟﻨﺎﺷﺮ              
 ﻫـ032 ﺍﻟﻮﻓﺎﺓ،ﻋﻠﻲ ﺑﻦ ﺍﻟﺠﻌﺪ ﺑﻦ ﻋﺒﻴﺪ ﺃﺑﻮ ﺍﻟﺤﺴﻦ ﺍﻟﺠﻮﻫﺮﻱ ﺍﻟﺒﻐﺪﺍﺩﻱ
  ﴾ﻣﺴﻨﺪ ﺍﺑﻦ ﺍﻟﺠﻌﺪ ﴿ :ﺍﺳﻢ ﺍﻟﻜﺘﺎﺏ             
 ﻡ 6991ﻫـ 7141ﺍﻟﻄﺒﻌﺔ ﺍﻟﺜﺎﻧﻴﺔ ،ﺩﺍﺭ ﺍﻟﻜﺘﺐ ﺍﻟﻌﻠﻤﻴﺔ :ﺍﻟﻨﺎﺷﺮ                  
 ﻫـ583ﻋﻤﺮ ﺃﺑﻮ ﺍﻟﺤﺴﻦ ﺍﻟﺪﺍﺭﻗﻄﻨﻲ ﺍﻟﺒﻐﺪﺍﺩﻱ، ﻭﻓﺎﺓ  ﻋﻠﻲ ﺑﻦ
 ﺃﺳﻤﺎء ﺍﻟﻜﺘﺐ: 
 ﴾ﺳﻨﻦ ﺍﻟﺪﺍﺭﻗﻄﻨﻲ ﴿
 ﴾ﻻ ﻳﻮﺟﺪ ﺑﻴﺎﻧﺎﺕ ﺳﻨﺔ ﺍﻟﻨﺸﺮ﴿ ﺍﻟﻨﺎﺷﺮ: ﻣﺆﺳﺴﺔ ﺍﻟﺮﺳﺎﻟﺔ، ﻁﺒﻌﺔ ﺍﻟﺘﺮﻛﻲ ﺍﻷﻭﻟﻰ
  ﴾ﻋﻠﻞ ﺍﻟﺪﺍﺭﻗﻄﻨﻲ  ﴿
 ﻡ 5891 -ﻫـ  5041ﺍﻟﻨﺎﺷﺮ: ﺩﺍﺭ ﻁﻴﺒﺔ ﺍﻟﺮﻳﺎﺽ ﺍﻟﻄﺒﻌﺔ ﺍﻻﻭﻟﻰ 
 ﻫـ036ﺍﻟﻮﻓﺎﺓ  ﴾ﻴﺮ ﺍﺑﻦ ﺍﻷﺛ ﴿ﻋﻠﻰ ﺑﻦ ﻣﺤﻤﺪ ﺑﻦ ﻋﺒﺪ ﺍﻟﻜﺮﻳﻢ 
  ﴾ﺃﺳﺪ ﺍﻟﻐﺎﺑﺔ  ﴿ :ﺍﺳﻢ ﺍﻟﻜﺘﺎﺏ        
 6991 ﻫـ  7141ﺩﺍﺭ ﺇﺣﻴﺎء ﺍﻟﺘﺮﺍﺙ ﺍﻟﻌﺮﺑﻲ ﻣﺪﻳﻨﺔ ﺍﻟﻨﺸﺮ:ﺑﻴﺮﻭﺕ / ﻟﺒﻨﺎﻥ ﺳﻨﺔ ﺍﻟﻨﺸﺮ: :ﺍﻟﻨﺎﺷﺮ                 
 ﻫـ262ﻋﻤﺮ ﺑﻦ ﺷﺒﺔ ﺍﻟﻨﻤﻴﺮﻱ ﺍﻟﺒﺼﺮﻱ، ﻭﻓﺎﺓ 
 ﴾ﺗﺎﺭﻳﺦ ﺍﻟﻤﺪﻳﻨﺔ ﴿ﺍﺳﻢ ﺍﻟﻜﺘﺎﺏ: 
  ﴾ﻻ ﻳﻮﺟﺪ ﺑﻴﻨﺎﺕ ﺳﻨﺔ ﺍﻟﻨﺸﺮ  ﴿ﺤﻤﺪ ﺷﻠﺘﻮﺕ ﺗﺤﻘﻴﻖ ﻓﻬﻴﻢ ﻣ،ﺍﻟﻨﺎﺷﺮ: ﺣﺒﻴﺐ ﻣﺤﻤﻮﺩ ﺃﺣﻤﺪ
 ﻋﻠﻲ ﺑﻦ ﻣﺤﻤﺪ ﺍﻟﻌﺮﺍﻕ ﺍﻟﻜﻨﺎﻧﻲ
  ﴾ﺗﻨﺰﻳﻪ ﺍﻟﺸﺮﻳﻌﺔ ﺍﻟﻤﺮﻓﻮﻋﺔ  ﴿ :ﺍﺳﻢ ﺍﻟﻜﺘﺎﺏ             
 ﻡ 1891ﺍﻟﻄﺒﻌﺔ ﺍﻟﺜﺎﻧﻴﺔ ،ﺩﺍﺭ ﺍﻟﻜﺘﺐ ﺍﻟﻌﻠﻤﻴﺔ :ﺍﻟﻨﺎﺷﺮ                       
 ﻫـ811ﻭﻓﺎﺓ ،ﻗﺘﺎﺩﺓ ﺑﻦ ﺩﻋﺎﻣﺔ ﺍﻟﺴﺪﻭﺳﻲ
  ﴾ﺍﻟﻨﺎﺳﺦ ﻭﺍﻟﻤﻨﺴﻮﺥ  ﴿ﺍﺳﻢ ﺍﻟﻜﺘﺎﺏ: 
 ﻡ 8891 ﻫـ  9041:ﻣﺆﺳﺴﺔ ﺍﻟﺮﺳﺎﻟﺔ ﺍﻟﻄﺒﻌﺔ ﺍﻟﺜﺎﻟﺜﺔ :ﺍﻟﻨﺎﺷﺮ
 ﻫـ971ﻣﺎﻟﻚ ﺑﻦ ﺃﻧﺲ ﺑﻦ ﻋﺎﻣﺮ ﺍﻷﺻﺒﺤﻲ، ﻭﻓﺎﺓ 
  ﴾ﻣﻮﻁﺄ ﻣﺎﻟﻚ  ﴿ﺍﺳﻢ ﺍﻟﻜﺘﺎﺏ: 
 ﻡ4002 -ﻫـ 5241ﻭﻟﻰ ﺍﻟﻨﺎﺷﺮ: ﻣﺆﺳﺴﺔ ﺯﺍﻳﺪ ﺑﻦ ﺳﻠﻄﺎﻥ ﺁﻝ ﻧﻬﻴﺎﻥ ﺍﻟﻄﺒﻌﺔ: ﺍﻷ
 ﻫـ 606ﺍﻟﻤﺒﺎﺭﻙ ﺑﻦ ﻣﺤﻤﺪ ﺍﺑﻦ ﺍﻷﺛﻴﺮ ﺍﻟﺠﺰﺭﻱ، ﻭﻓﺎﺓ 
 ﴾ﻓﻲ ﻏﺮﻳﺐ ﺍﻷﺛﺮ ﺍﻟﻨﻬﺎﻳﺔ ﴿: ﺍﺳﻢ ﺍﻟﻜﺘﺎﺏ
 ﻣﺤﻤﻮﺩ ﻣﺤﻤﺪ ﺍﻟﻄﻨﺎﺣﻲ -ﻡ  ﺗﺤﻘﻴﻖ: ﻁﺎﻫﺮ ﺃﺣﻤﺪ ﺍﻟﺰﺍﻭﻯ 9791 -ﻫـ 9931ﺑﻴﺮﻭﺕ،  -ﺍﻟﻨﺎﺷﺮ: ﺍﻟﻤﻜﺘﺒﺔ ﺍﻟﻌﻠﻤﻴﺔ              
 ﻣﺠﻠﺔ ﺍﻟﺒﺤﻮﺙ ﺍﻹﺳﻼﻣﻴﺔ
ﻣﻌﻬﺎ ﻣﻠﺤﻖ ﺑﺘﺮﺍﺟﻢ ﺍﻷﻋﻼﻡ ﻭﺍﻷﻣﻜﻨﺔ   ﻣﺠﻠﺔ ﺩﻭﺭﻳﺔ ﺗﺼﺪﺭ ﻋﻦ ﺍﻟﺮﺋﺎﺳﺔ ﺍﻟﻌﺎﻣﺔ ﻹﺩﺍﺭﺍﺕ ﺍﻟﺒﺤﻮﺙ ﺍﻟﻌﻠﻤﻴﺔ ﻭﺍﻹﻓﺘﺎء ﻭﺍﻟﺪﻋﻮﺓ ﻭﺍﻹﺭﺷﺎﺩ :ﺍﻟﻨﺎﺷﺮ                     
 ﺍﻟﺮﺋﺎﺳﺔ ﺍﻟﻌﺎﻣﺔ ﻹﺩﺍﺭﺍﺕ ﺍﻟﺒﺤﻮﺙ ﺍﻟﻌﻠﻤﻴﺔ ﻭﺍﻹﻓﺘﺎء ﻭﺍﻟﺪﻋﻮﺓ ﻭﺍﻹﺭﺷﺎﺩ :ﺍﻟﻤﺆﻟﻒ
 (305)
 
 ﺍﻟﻤﻮﺳﻮﻋﺔ ﺍﻟﻔﻘﻬﻴﺔ ﺍﻟﻜﻮﻳﺘﻴﺔ 
 ﺍﻟﻜﻮﻳﺖ -ﻭﺯﺍﺭﺓ ﺍﻷﻭﻗﺎﻑ ﻭﺍﻟﺸﺌﻮﻥ ﺍﻹﺳﻼﻣﻴﺔ  :ﺻﺎﺩﺭ ﻋﻦ :ﺍﻟﻨﺎﺷﺮ                
 ﻫـ913ﺍﻟﻮﻓﺎﺓ ،ﻣﺤﻤﺪ ﺑﻦ ﺇﺑﺮﺍﻫﻴﻢ ﺑﻦ ﺍﻟﻤﻨﺬﺭ ﺍﻟﻨﻴﺴﺎﺑﻮﺭﻱ
  ﴾ﺗﻔﺴﻴﺮ ﺍﺑﻦ ﺍﻟﻤﻨﺬﺭ  ﴿ :ﺍﺳﻢ ﺍﻟﻜﺘﺎﺏ           
 ﻡ 2002،ﻫـ 3241ﺍﻷﻭﻟﻰ  :ﺍﻟﻄﺒﻌﺔ ﺍﻟﻤﺪﻳﻨﺔ ﺍﻟﻨﺒﻮﻳﺔ -ﺩﺍﺭ ﺍﻟﻤﺂﺛﺮ  :ﺍﻟﻨﺎﺷﺮ                     
 ﴾ﻫـ3931 :ﺍﻟﻤﺘﻮﻓﻰ﴿ﻣﺤﻤﺪ ﺍﻷﻣﻴﻦ ﺑﻦ ﻣﺤﻤﺪ ﺍﻟﻤﺨﺘﺎﺭ ﺑﻦ ﻋﺒﺪ ﺍﻟﻘﺎﺩﺭ ﺍﻟﺠﻜﻨﻲ ﺍﻟﺸﻨﻘﻴﻄﻲ 
 ﴾ﺍﻟﻘﺮﺁﻥ ﺑﺎﻟﻘﺮﺁﻥ ﺃﺿﻮﺍء ﺍﻟﺒﻴﺎﻥ ﻓﻲ ﺇﻳﻀﺎﺡ﴿ﺍﺳﻢ ﺍﻟﻜﺘﺎﺏ:           
 ﻣـ 5991 -ﻫـ  5141 :ﻋﺎﻡ ﺍﻟﻨﺸﺮ ﻟﺒﻨﺎﻥ –ﺩﺍﺭ ﺍﻟﻔﻜﺮ ﻟﻠﻄﺒﺎﻋﺔ ﻭ ﺍﻟﻨﺸﺮ ﻭ ﺍﻟﺘﻮﺯﻳﻊ ﺑﻴﺮﻭﺕ  :ﺍﻟﻨﺎﺷﺮ                     
 .ﻣﺎ ﺑﻌﺪﻫﺎ ﺃﻭﻫـ  666ﻭﻓﺎﺓ ، ﻣﺤﻤﺪ ﺑﻦ ﺃﺑﻲ ﺑﻜﺮ ﺑﻦ ﻋﺒﺪ ﺍﻟﻘﺎﺩﺭ ﺍﻟﺮﺍﺯﻱ
  ﴾ﻣﺨﺘﺎﺭ ﺍﻟﺼﺤﺎﺡ  ﴿ﺍﺳﻢ ﺍﻟﻜﺘﺎﺏ: 
 ﺗﺤﻘﻴﻖ: ﻣﺤﻤﻮﺩ ﺧﺎﻁﺮﻡ  5991 -ﻫـ 5141ﺟﺪﻳﺪﺓ،  ﺑﻴﺮﻭﺕ ﺍﻟﻄﺒﻌﺔ ﻁﺒﻌﺔ –ﻣﻜﺘﺒﺔ ﻟﺒﻨﺎﻥ ﻧﺎﺷﺮﻭﻥ 
 ﻫـ847ﻣﺤﻤﺪ ﺑﻦ ﺃﺣﻤﺪ ﺍﻟﺬﻫﺒﻲ، ﻭﻓﺎﺓ 
 ﺃﺳﻤﺎء ﺍﻟﻜﺘﺐ: 
  ﴾ﻣﻴﺰﺍﻥ ﺍﻻﻋﺘﺪﺍﻝ  ﴿
 ﻡ5991ﺍﻟﻜﺘﺐ ﺍﻟﻌﻠﻤﻴﺔ  ﺭﺍﻟﻨﺎﺷﺮ ﺩﺍ
  ﴾ﺳﻴﺮ ﺃﻋﻼﻡ ﺍﻟﻨﺒﻼء  ﴿ 
 ﻡ6991 -ﻫـ 7141ﺍﻟﻨﺎﺷﺮ: ﻣﺆﺳﺴﺔ ﺍﻟﺮﺳﺎﻟﺔ 
  ﴾ﺗﺎﺭﻳﺦ ﺍﻹﺳﻼﻡ  ﴿
 ﻡ3002ﺍﻟﻄﺒﻌﺔ ﺍﻷﻭﻟﻰ ،ﻲﺩﺍﺭ ﺍﻟﻐﺮﺏ ﺍﻹﺳﻼﻣ :ﺍﻟﻨﺎﺷﺮ            
  ﴾ﺩﻳﻮﺍﻥ ﺍﻟﻀﻌﻔﺎء  ﴿
 ﻡ 7691 -ﻫـ  7831ﺍﻟﻄﺒﻌﺔ: ﺍﻟﺜﺎﻧﻴﺔ،  ﻣﻜﺔ –ﻣﻜﺘﺒﺔ ﺍﻟﻨﻬﻀﺔ ﺍﻟﺤﺪﻳﺜﺔ  :ﺍﻟﻨﺎﺷﺮ             
 ﻫـ176ﻭﻓﺎﺓ ، ﻣﺤﻤﺪ ﺑﻦ ﺃﺣﻤﺪ ﺑﻦ ﺃﺑﻲ ﺑﻜﺮ ﺍﻟﻘﺮﻁﺒﻲ
  ﴾ ﺗﻔﺴﻴﺮ ﺍﻟﻘﺮﻁﺒﻲ ﴿ﺍﺳﻢ ﺍﻟﻜﺘﺎﺏ: 
  ﻡ 3002ﻫـ/  3241 :ﺍﻟﻄﺒﻌﺔ ﻌﺮﺑﻴﺔ ﺍﻟﺴﻌﻮﺩﻳﺔﺩﺍﺭ ﻋﺎﻟﻢ ﺍﻟﻜﺘﺐ، ﺍﻟﺮﻳﺎﺽ، ﺍﻟﻤﻤﻠﻜﺔ ﺍﻟ :ﺍﻟﻨﺎﺷﺮ                
 ﻫـ 147ﻣﺤﻤﺪ ﺑﻦ ﺃﺣﻤﺪ ﺑﻦ ُﺟَﺰّﻱ، ﻭﻓﺎﺓ 
  ﴾ﺍﻟﺘﺴﻬﻴﻞ ﻟﻌﻠﻮﻡ ﺍﻟﺘﻨﺰﻳﻞ  ﴿ﺍﺳﻢ ﺍﻟﻜﺘﺎﺏ: 
 ﻡ5991 - ﻫـ 5141ﺍﻟﻨﺎﺷﺮ  ﺩﺍﺭ ﺍﻟﻜﺘﺐ ﺍﻟﻌﻠﻤﻴﺔ. ﺑﻴﺮﻭﺕ ﺍﻟﻄﺒﻌﺔ ﺍﻷﻭﻟﻰ ﺳﻨﺔ ﺍﻟﻨﺸﺮ  
 ﻫـ402ﻭﻓﺎﺓ ،ﻣﺤﻤﺪ ﺑﻦ ﺇﺩﺭﻳﺲ ﺍﻟﺸﺎﻓﻌﻲ
  ﴾ﺃﺣﻜﺎﻡ ﺍﻟﻘﺮﺁﻥ  ﴿ :ﺍﺳﻢ ﺍﻟﻜﺘﺎﺏ
 0041،ﺑﻴﺮﻭﺕ -ﺩﺍﺭ ﺍﻟﻜﺘﺐ ﺍﻟﻌﻠﻤﻴﺔ ﺷﺮ: ﺍﻟﻨﺎ
 ﻫـ 113، ﻭﻓﺎﺓ ﻣﺤﻤﺪ ﺑﻦ ﺇﺳﺤﺎﻕ ﺑﻦ ﺧﺰﻳﻤﺔ ﺃﺑﻮ ﺑﻜﺮ ﺍﻟﺴﻠﻤﻲ ﺍﻟﻨﻴﺴﺎﺑﻮﺭﻱ
  ﴾ﺻﺤﻴﺢ ﺍﺑﻦ ﺧﺰﻳﻤﺔ  ﴿ﺍﺳﻢ ﺍﻟﻜﺘﺎﺏ: 
 ﻣﺤﻤﺪ ﻣﺼﻄﻔﻰ ﺍﻷﻋﻈﻤﻲ /ﺗﺤﻘﻴﻖ: ﺩ0791 - 0931ﺑﻴﺮﻭﺕ،  -ﺍﻟﻨﺎﺷﺮ: ﺍﻟﻤﻜﺘﺐ ﺍﻹﺳﻼﻣﻲ 
 ﴾ﺍﻟﻤﻨﺘﻘﻲ ﻣﻦ ﺍﻟﺴﻨﻦ ﺍﻟﻤﺴﻨﺪﻩ﴿ :ﺍﺳﻢ ﺍﻟﻜﺘﺎﺏ 
 0791  - 0931،ﺑﻴﺮﻭﺕ -ﺍﻟﻤﻜﺘﺐ ﺍﻹﺳﻼﻣﻲ  :ﺎﺷﺮﺍﻟﻨ           
 ﻫـ313ﺍﻟﻮﻓﺎﺓ ،ﻣﺤﻤﺪ ﺑﻦ ﺇﺳﺤﺎﻕ ﺑﻦ ﺇﺑﺮﺍﻫﻴﻢ ﺍﻟﺴﺮﺍﺝ
  ﴾ﻣﺴﻨﺪ ﺍﻟﺴﺮﺍﺝ ﴿ :ﺍﺳﻢ ﺍﻟﻜﺘﺎﺏ              
 ﻡ2002 ﻫـ  3241 ﻓﻴﺼﻞ ﺁﺑﺎﺩ / ﺑﺎﻛﺴﺘﺎﻥ  ﺩﺍﺭﺓ ﺍﻟﻌﻠﻮﻡ ﺍﻷﺛﺮﻳﺔ ﺇ ::ﺍﻟﻨﺎﺷﺮ                  
 ﻫـ151ﻭﻓﺎﺓ ،ﻣﺤﻤﺪ ﺑﻦ ﺇﺳﺤﺎﻕ ﺑﻦ ﻳﺴﺎﺭ
  ﴾ﺍﻟﺴﻴﺮﺓ ﺍﻟﻨﺒﻮﻳﺔ  ﴿ :ﺏﺍﺳﻢ ﺍﻟﻜﺘﺎ
 ﻣﻌﻬﺪ ﺍﻟﺪﺭﺍﺳﺎﺕ ﻭﺍﻷﺑﺤﺎﺙ  :ﺍﻟﻨﺎﺷﺮ
 ﻫـ593ﻭﻓﺎﺓ ،ﻣﺤﻤﺪ ﺑﻦ ﺇﺳﺤﺎﻕ ﺑﻦ ﻳﺤﻴﻰ ﺑﻦ ﻣﻨﺪﻩ
  ﴾ﺍﻹﻳﻤﺎﻥ  ﴿ :ﺍﺳﻢ ﺍﻟﻜﺘﺎﺏ
 6041،ﺍﻟﺜﺎﻧﻴﺔ :ﺍﻟﻄﺒﻌﺔ ﺑﻴﺮﻭﺕ –ﻣﺆﺳﺴﺔ ﺍﻟﺮﺳﺎﻟﺔ  :ﺍﻟﻨﺎﺷﺮﺍﻟﻨﺎﺷﺮ:                 
  ﴾ﻫـ468ﺍﻟﻤﺘﻮﻓﻰ: ﴿ﻣﺤﻤﺪ ﺑﻦ ﺃﺣﻤﺪ ﺍﻟﻤﺤﻠﻲ 
 ﴾ﻫـ119ﺍﻟﻤﺘﻮﻓﻰ: ﴿ﺑﻦ ﺃﺑﻲ ﺑﻜﺮ ﺍﻟﺴﻴﻮﻁﻲ  ﻭﺟﻼﻝ ﺍﻟﺪﻳﻦ ﻋﺒﺪ ﺍﻟﺮﺣﻤﻦ
  ﴾ﺗﻔﺴﻴﺮ ﺍﻟﺠﻼﻟﻴﻦ  ﴿ :ﺍﺳﻢ ﺍﻟﻜﺘﺎﺏ         
 ﺍﻟﻄﺒﻌﺔ: ﺍﻷﻭﻟﻰ ﺍﻟﻘﺎﻫﺮﺓ –ﺩﺍﺭ ﺍﻟﺤﺪﻳﺚ : ﺍﻟﻨﺎﺷﺮ                 
 ﻫـ272ﺍﻟﻮﻓﺎﺓ ،ﻣﺤﻤﺪ ﺑﻦ ﺇﺳﺤﺎﻕ ﺍﻟﻔﺎﻛﻬﻲ
  ﴾ﺃﺣﺒﺎﺭ ﻣﻜﺔ  ﴿ :ﺍﺳﻢ ﺍﻟﻜﺘﺎﺏ       
 4141،ﻟﺜﺎﻧﻴﺔﺍ :ﺍﻟﻄﺒﻌﺔ  ﺑﻴﺮﻭﺕ –ﺩﺍﺭ ﺧﻀﺮ  :ﺍﻟﻨﺎﺷﺮ              
 ﻫـ. 652ﻣﺤﻤﺪ ﺑﻦ ﺇﺳﻤﺎﻋﻴﻞ ﺍﻟﺒﺨﺎﺭﻱ، ﻭﻓﺎﺓ 
 ﺃﺳﻤﺎء ﺍﻟﻜﺘﺐ: 
  ﴾ﺻﺤﻴﺢ ﺍﻟﺒﺨﺎﺭﻱ  ﴿
 ﻫـ 2241ﺍﻟﻨﺎﺷﺮ: ﺩﺍﺭ ﻁﻮﻕ ﺍﻟﻨﺠﺎﺓ ﺍﻟﻄﺒﻌﺔ: ﺍﻷﻭﻟﻰ 
  ﴾ﺍﻟﺘﺎﺭﻳﺦ ﺍﻟﻜﺒﻴﺮ  ﴿ 
  ﴾ﻻ ﻳﻮﺟﺪ ﺑﻴﺎﻧﺎﺕ ﺳﻨﺔ ﺍﻟﻨﺸﺮ  ﴿ ﺍﻟﻨﺎﺷﺮ: ﺩﺍﺭ ﺍﻟﻜﺘﺐ ﺍﻟﻌﻠﻤﻴﺔ ﺑﻴﺮﻭﺕ
  ﴾ﺧﻠﻖ ﺃﻓﻌﺎﻝ ﺍﻟﻌﺒﺎﺩ ﴿  
 ﺩﺍﺭ ﺍﻟﻤﻌﺎﺭﻑ ﺍﻟﺴﻌﻮﺩﻳﺔ  :ﺍﻟﻨﺎﺷﺮ              
  ﴾ﺍﻷﺩﺏ ﺍﻟﻤﻔﺮﺩ  ﴿
 1 :ﻋﺪﺩ ﺍﻷﺟﺰﺍء 9891 – 9041،ﺍﻟﺜﺎﻟﺜﺔ :ﺍﻟﻄﺒﻌﺔ ﺑﻴﺮﻭﺕ –ﺩﺍﺭ ﺍﻟﺒﺸﺎﺋﺮ ﺍﻹﺳﻼﻣﻴﺔ  :ﺍﻟﻨﺎﺷﺮ             
 ﻫـ. 013ﻣﺤﻤﺪ ﺑﻦ ﺟﺮﻳﺮ ﺍﻟﻄﺒﺮﻯ، ﻭﻓﺎﺓ 
  ﴾ﺘﻔﺴﻴﺮ ﺍﻟﻄﺒﺮﻱ ﺑﺍﻟﻤﺸﻬﻮﺭ –ﺟﺎﻣﻊ ﺍﻟﺒﻴﺎﻥ ﻋﻦ ﺗﻔﺴﻴﺮ ﺁﻱ ﺍﻟﻘﺮﺁﻥ  ﴿ﺍﺳﻢ ﺍﻟﻜﺘﺎﺏ: 
  ﴾ﻻ ﻳﻮﺟﺪ ﺑﻴﺎﻧﺎﺕ ﺳﻨﺔ ﺍﻟﻨﺸﺮ ﴿ ﺗﻴﻤﻴﺔ، ﺍﻟﻘﺎﻫﺮﺓ، ﻁﺒﻌﺔ ﺃﺣﻤﺪ ﺷﺎﻛﺮﺍﻟﻨﺎﺷﺮ ﻣﻜﺘﺒﺔ ﺍﺑﻦ 
 ﻫـ5431ﺍﻟﻮﻓﺎﺓ  ﻣﺤﻤﺪ ﺑﻦ ﺟﻌﻔﺮ ﺍﻟﻜﺘﺎﻧﻲ
  ﴾ﺍﻟﺮﺳﺎﻟﺔ ﺍﻟﻤﺴﺘﻄﺮﻓﺔ ﴿ :ﺍﺳﻢ ﺍﻟﻜﺘﺎﺏ           
    6891 – 6041،ﺍﻟﻄﺒﻌﺔ ﺍﻟﺮﺍﺑﻌﺔ ﺑﻴﺮﻭﺕ –ﺩﺍﺭ ﺍﻟﺒﺸﺎﺋﺮ ﺍﻹﺳﻼﻣﻴﺔ ﺍﻟﻨﺎﺷﺮ                       
 (405)
 ﻫـ453ﺘﻲ، ﻭﻓﺎﺓ ﻣﺤﻤﺪ ﺑﻦ ﺣﺒﺎﻥ، ﺃﺑﻮ ﺣﺎﺗﻢ ﺍﻟﺒﺴ
 ﴾ﺻﺤﻴﺢ ﺍﺑﻦ ﺣﺒﺎﻥ   ﴿ﺍﺳﻢ ﺍﻟﻜﺘﺎﺏ: 
 ﻡ 3991  -ﻫـ 4141ﺑﻴﺮﻭﺕ ﺍﻟﻄﺒﻌﺔ ﺍﻟﺜﺎﻧﻴﺔ –ﺍﻟﻨﺎﺷﺮ: ﻣﺆﺳﺴﺔ ﺍﻟﺮﺳﺎﻟﺔ 
 ﻫـ 032ﷲ ﺍﻟﺒﺼﺮﻱ ﺍﻟﺰﻫﺮﻱ، ﻭﻓﺎﺓ  ﻣﺤﻤﺪ ﺑﻦ ﺳﻌﺪ ﺑﻦ ﻣﻨﻴﻊ ﺃﺑﻮ ﻋﺒﺪ
  ﴾ﺍﻟﻄﺒﻘﺎﺕ ﺍﻟﻜﺒﺮﻯ  ﴿ﺍﺳﻢ ﺍﻟﻜﺘﺎﺏ: 
  ﴾ﻻ ﻳﻮﺟﺪ ﺑﻴﺎﻧﺎﺕ ﺳﻨﺔ ﺍﻟﻨﺸﺮ  ﴿ ﺗﺤﻘﻴﻖ ﺍﻟﺪﻛﺘﻮﺭ ﻋﻠﻰ ﻣﺤﻤﺪ ﻋﻤﺮ، ﺍﻟﻨﺎﺷﺮ ﻣﻜﺘﺒﺔ ﺍﻟﺨﺎﻧﺠﻲ ﺑﺎﻟﻘﺎﻫﺮﺓ
 ﻫـ4031ﺍﻟﻮﻓﺎﺓ ،ﻣﺤﻤﺪ ﺻﺪﻳﻖ ﺧﺎﻥ ﺍﻟﻘﻨﻮﺟﻲ
 ﴾ﻓﺘﺢ ﺍﻟﺒﻴﺎﻥ ﻓﻲ ﻣﻘﺎﺻﺪ ﺍﻟﻘﺮﺁﻥ  ﴿ :ﺍﺳﻢ ﺍﻟﻜﺘﺎﺏ
 ﻡ 2991 ﻫـ  2141ﺑَﻴﺮﻭﺕ ﻋﺎﻡ ﺍﻟﻨﺸﺮ:  –ﺍﻟَﻤﻜﺘﺒﺔ ﺍﻟﻌﺼﺮﻳﱠﺔ ﻟﻠﻄﺒَﺎﻋﺔ ﻭﺍﻟﻨّْﺸﺮ، َﺻﻴَﺪﺍ  :ﺍﻟﻨﺎﺷﺮ
 ﻫـ 3931ﻣﺤﻤﺪ ﺍﻟﻄﺎﻫﺮ ﺑﻦ ﻋﺎﺷﻮﺭ ﻭﻓﺎﺓ 
 ﴾ﻟﺘﺤﺮﻳﺮ ﻭﺍﻟﺘﻨﻮﻳﺮ ﺍ ﴿ :ﺍﺳﻢ ﺍﻟﻜﺘﺎﺏ        
 ﻡ 0002ﻫـ 0241ﺑﻴﺮﻭﺕ ،ﻣﺆﺳﺴﺔ ﺍﻟﺘﺎﺭﻳﺦ ﺍﻟﻌﺮﺑﻲ :ﺍﻟﻨﺎﺷﺮ                    
 ﻫـ 3521 ﻭﻓﺎﺓﻣﺤﻤﺪ ﺑﻦ ﻋﺒﺪ ﺍﻟﺮﺣﻤﻦ ﺑﻦ ﻋﺒﺪ ﺍﻟﺮﺣﻴﻢ ﺍﻟﻤﺒﺎﺭﻛﻔﻮﺭﻱ، 
 ﴾ﺗﺤﻔﺔ ﺍﻷﺣﻮﺫﻱ  ﴿ﺍﺳﻢ ﺍﻟﻜﺘﺎﺏ: 
  ﴾ﺎﺕ ﺳﻨﺔ ﺍﻟﻨﺸﺮ ﻻ ﻳﻮﺟﺪ ﺑﻴﺎﻧ ﴿ﺍﻟﻨﺎﺷﺮ: ﺩﺍﺭ ﺍﻟﻔﻜﺮ. ﻣﺮﺍﺟﻌﺔ ﻭﺗﺼﺤﻴﺢ ﻋﺒﺪ ﺍﻟﺮﺣﻤﻦ ﻣﺤﻤﺪ ﻋﺜﻤﺎﻥ             
 ﻫـ 504 ﻭﻓﺎﺓﻣﺤﻤﺪ ﺑﻦ ﻋﺒﺪ ﷲ ﺍﻟﺤﺎﻛﻢ ﺍﻟﻨﻴﺴﺎﺑﻮﺭﻱ، 
  ﴾ﺍﻟﻤﺴﺘﺪﺭﻙ ﻋﻠﻰ ﺍﻟﺼﺤﻴﺤﻴﻦ   ﴿ﺍﺳﻢ ﺍﻟﻜﺘﺎﺏ: 
  ﴾ﻻ ﻳﻮﺟﺪ ﺑﻴﺎﻧﺎﺕ ﺳﻨﺔ ﺍﻟﻨﺸﺮ  ﴿ ﻋﻨﺎﻳﺔ ﺩ / ﻳﻮﺳﻒ ﺑﻦ ﻋﺒﺪ ﺍﻟﺮﺣﻤﻦ ﺍﻟﻤﺮﻋﺸﻠﻲ–ﺍﻟﻨﺎﺷﺮ: ﺩﺍﺭ ﺍﻟﻤﻌﺮﻓﺔ 
 ﻫـ345ﺍﻟﻮﻓﺎﺓ ،ﻣﺤﻤﺪ ﺑﻦ ﻋﺒﺪ ﷲ ﺃﺑﻮ ﺑﻜﺮ ﺑﻦ ﺍﻟﻌﺮﺑﻲ
  ﴾ﺃﺣﻜﺎﻡ ﺍﻟﻘﺮﺁﻥ  ﴿ :ﻟﻜﺘﺎﺏﺍﺳﻢ ﺍ          
 ﻡ 3002 ﻫـ  4241ﻟﺒﻨﺎﻥ ﺍﻟﻄﺒﻌﺔ: ﺍﻟﺜﺎﻟﺜﺔ،  –ﺩﺍﺭ ﺍﻟﻜﺘﺐ ﺍﻟﻌﻠﻤﻴﺔ، ﺑﻴﺮﻭﺕ  :ﺍﻟﻨﺎﺷﺮ                  
 ﻫـ 8311 ﻭﻓﺎﺓﻣﺤﻤﺪ ﺑﻦ ﻋﺒﺪ ﺍﻟﻬﺎﺩﻱ ﺍﻟﺴﻨﺪﻱ ﺍﻟﻤﺪﻧﻲ، 
  ﴾ﺍﻟﺠﻬﺎﺩ ﻻﺑﻦ ﺃﺑﻲ ﻋﺎﺻﻢ  ﴿ﺍﺳﻢ ﺍﻟﻜﺘﺎﺏ: 
 ﻻ ﻳﻮﺟﺪ ﺑﻴﺎﻧﺎﺕ ﺳﻨﺔ ﺍﻟﻨﺸﺮ  ﴿  ﺍﻟﻨﺎﺷﺮ: ﺩﺍﺭ ﺍﻟﻔﻜﺮ
 ﻫـ 346 ﻭﻓﺎﺓﻋﺒﺪ ﺍﻟﻮﺍﺣﺪ ﺍﻟﻤﻘﺪﺳﻲ،  ﻣﺤﻤﺪ ﺑﻦ
  ﴾ﺍﻷﺣﺎﺩﻳﺚ ﺍﻟﻤﺨﺘﺎﺭﺓ ﴿ﺍﺳﻢ ﺍﻟﻜﺘﺎﺏ: 
 ﻡ1002  - ﻫـ1241ﺍﻟﻨﺎﺷﺮ: ﺩﺍﺭ ﺧﺼﺮ، ﻟﺒﻨﺎﻥ، ﺑﻴﺮﻭﺕ. 
 ﻫـ 0521 ، ﻭﻓﺎﺓﻣﺤﻤﺪ ﺑﻦ ﻋﻠﻰ ﺑﻦ ﻣﺤﻤﺪ ﺍﻟﺸﻮﻛﺎﻧﻲ
  ﴾ﻧﻴﻞ ﺍﻷﻭﻁﺎﺭ  ﴿ﺍﺳﻢ ﺍﻟﻜﺘﺎﺏ: 
  ﴾ﻻ ﻳﻮﺟﺪ ﺑﻴﺎﻧﺎﺕ ﺳﻨﺔ ﺍﻟﻨﺸﺮ  ﴿ﺍﻟﻨﺎﺷﺮ: ﺇﺩﺍﺭﺓ ﺍﻟﻄﺒﺎﻋﺔ ﺍﻟﻤﻨﻴﺮﻳﺔ 
 ﺍﻟﺼﺎﺑﻮﻧﻲ ﻣﺤﻤﺪ ﻋﻠﻰ 
  :ﺍﺳﻤﺎء ﺍﻟﻜﺘﺐ      
  ﴾ﺻﻔﻮﺓ ﺍﻟﺘﻔﺎﺳﻴﺮ  ﴿        
 ﺩﺍﺭ ﺍﻟﺼﺎﺑﻮﻧﻲ    :ﺍﻟﻨﺎﺷﺮ               
 ﴾ﺭﻭﺍﺋﻊ ﺍﻟﺒﻴﺎﻥ ﻓﻲ ﺗﻔﺴﻴﺮ ﺁﻳﺎﺕ ﺍﻷﺣﻜﺎﻡ ﴿         
 ﻡ 0891 -ﻫـ  0041ﺍﻟﺜﺎﻟﺜﺔ،  :ﺍﻟﻄﺒﻌﺔ ﺑﻴﺮﻭﺕ -ﺩﻣﺸﻖ، ﻣﺆﺳﺴﺔ ﻣﻨﺎﻫﻞ ﺍﻟﻌﺮﻓﺎﻥ  -ﻣﻜﺘﺒﺔ ﺍﻟﻐﺰﺍﻟﻲ  :ﻟﻨﺎﺷﺮﺍ               
 ﻫـ223 ﻭﻓﺎﺓﻦ ﻋﻤﺮﻭ ﺑﻦ ﻣﻮﺳﻰ ﺑﻦ ﺣﻤﺎﺩ ﺍﻟﻌﻘﻴﻠﻲ، ﻣﺤﻤﺪ ﺑ
  ﴾ﺍﻟﻀﻌﻔﺎء ﺍﻟﻜﺒﻴﺮ  ﴿ﺍﺳﻢ ﺍﻟﻜﺘﺎﺏ: 
 ﻡ 0002ﻫـ 0241ﺍﻟﻨﺎﺷﺮ: ﺩﺍﺭ ﺍﻟﺼﻤﻴﻌﻲ، 
 ﻫـ702ﻣﺤﻤﺪ ﺑﻦ ﻋﻤﺮ ﺑﻦ ﻭﺍﻗﺪ ﺍﻟﻮﺍﻗﺪﻱ ﻭﻓﺎﺓ 
  ﴾ﻣﻐﺎﺯﻱ ﺍﻟﻮﺍﻗﺪﻱ ﴿ :ﺍﺳﻢ ﺍﻟﻜﺘﺎﺏ
 ﺑﻴﺮﻭﺕ ،ﻋﺎﻟﻢ ﺍﻟﻜﺘﺐ :ﺍﻟﻨﺎﺷﺮ
 ﻫـ792ﻣﺤﻤﺪ ﺑﻦ ﻋﻴﺴﻰ ﺑﻦ ﺳﻮﺭﺓ ﺍﻟﺘﺮﻣﺬﻱ، ﻭﻓﺎﺓ 
  ﴾ﺳﻨﻦ ﺍﻟﺘﺮﻣﺬﻱ  ﴿: ﺍﺳﻢ ﺍﻟﻜﺘﺎﺏ
 ﺃﺣﻤﺪ ﻣﺤﻤﺪ ﺷﺎﻛﺮ ﻭﺁﺧﺮﻭﻥ :ﺑﻴﺮﻭﺕ ﺗﺤﻘﻴﻖ –ﺩﺍﺭ ﺇﺣﻴﺎء ﺍﻟﺘﺮﺍﺙ ﺍﻟﻌﺮﺑﻲ  :ﺍﻟﻨﺎﺷﺮ:
 ﻫـ5021، ﻭﻓﺎﺓ ﴾ﻣﺮﺗﻀﻰ ﺍﻟﺰﺑﻴﺪﻱ ﴿ﻣﺤﻤﺪ ﺑﻦ ﻣﺤﻤﺪ ﺑﻦ ﻋﺒﺪ ﺍﻟﺮﺯﺍﻕ ﺍﻟﺤﺴﻴﻨﻰ 
  ﴾ﺗﺎﺝ ﺍﻟﻌﺮﻭﺱ ﻓﻲ ﺟﻮﺍﻫﺮ ﺍﻟﻘﺎﻣﻮﺱ  ﴿ﺍﺳﻢ ﺍﻟﻜﺘﺎﺏ: 
  ﴾ﻻ ﻳﻮﺟﺪ ﺑﻴﺎﻧﺎﺕ ﺳﻨﺔ ﺍﻟﻨﺸﺮ  ﴿ﺍﻟﻨﺎﺷﺮ: ﺩﺍﺭ ﺍﻟﻬﺪﺍﻳﺔ 
 ﻣﺤﻤﺪ ﺍﻟﻐﺰﺍﻟﻲ ﻣﺤﻤﺪ ﺑﻦ
  ﴾ﺟﻮﺍﻫﺮ ﺍﻟﻘﺮﺁﻥ  ﴿ :ﺍﺳﻢ ﺍﻟﻜﺘﺎﺏ          
 5891،ﺑﻴﺮﻭﺕ ﺍﻟﻄﺒﻌﺔ ﺍﻷﻭﻟﻰ ﺩﺍﺭ ﺇﺣﻴﺎء ﺍﻟﻌﻠﻮﻡ   :ﺍﻟﻨﺎﺷﺮ                     
 338ﻣﺤﻤﺪ ﺑﻦ ﻣﺤﻤﺪ ﺑﻦ ﻳﻮﺳﻒ ﺍﺑﻦ ﺍﻟﺠﺰﺭﻱ، ﻭﻓﺎﺓ 
  ﴾ﻏﺎﻳﺔ ﺍﻟﻨﻬﺎﻳﺔ ﻓﻲ ﻁﺒﻘﺎﺕ ﺍﻟﻘﺮﺍء ﴿ :ﺍﺳﻢ ﺍﻟﻜﺘﺎﺏ
 ﻫـ ﺝ. ﺑﺮﺟﺴﺘﺮﺍﺳﺮ1531ﻲ ﺑﻨﺸﺮﻩ ﻷﻭﻝ ﻣﺮﺓ ﻋﺎﻡ ﺍﻟﻄﺒﻌﺔ: ﻋﻨ ﺍﻟﻨﺎﺷﺮ: ﻣﻜﺘﺒﺔ ﺍﺑﻦ ﺗﻴﻤﻴﺔﺍﻟﻨﺎﺷﺮ: 
 ﻫـ 492ﺍﻟﻮﻓﺎﺓ ،ﻣﺤﻤﺪ ﺑﻦ ﻧﺼﺮ ﺑﻦ ﺍﻟﺤﺠﺎﺝ ﺍﻟﻤﺮﻭﺯﻱ
  ﴾ﺍﻟﺴﻨﺔ  ﴿ :ﺍﺳﻢ ﺍﻟﻜﺘﺎﺏ           
 8041،ﺍﻷﻭﻟﻰ :ﺍﻟﻄﺒﻌﺔ ﺑﻴﺮﻭﺕ –ﻣﺆﺳﺴﺔ ﺍﻟﻜﺘﺐ ﺍﻟﺜﻘﺎﻓﻴﺔ  :ﺍﻟﻨﺎﺷﺮ                     
 ﻫـ572، ﻭﻓﺎﺓ ﴾ﺍﺑﻦ ﻣﺎﺟﺔ  ﴿ﻣﺤﻤﺪ ﺑﻦ ﻳﺰﻳﺪ ﺍﻟﻘﺰﻭﻳﻨﻲ 
  ﴾ﺳﻨﻦ ﺍﺑﻦ ﻣﺎﺟﺔ  ﴿ﺍﺳﻢ ﺍﻟﻜﺘﺎﺏ: 
  ﴾ﻻ ﻳﻮﺟﺪ ﺑﻴﺎﻧﺎﺕ ﺳﻨﺔ ﺍﻟﻨﺸﺮ ﴿ ﺍﻟﻨﺎﺷﺮ: ﺩﺍﺭ ﺇﺣﻴﺎء ﺍﻟﻜﺘﺐ ﺍﻟﻌﺮﺑﻴﺔ  ﺗﺤﻘﻴﻖ: ﻣﺤﻤﺪ ﻓﺆﺍﺩ ﻋﺒﺪ ﺍﻟﺒﺎﻗﻲ
 ﻫـ547ﻭﻓﺎﺓ ، ﻣﺤﻤﺪ ﺑﻦ ﻳﻮﺳﻒ ﺍﻟﺸﻬﻴﺮ ﺑﺄﺑﻲ ﺣﻴﺎﻥ ﺍﻷﻧﺪﻟﺴﻲ
  ﴾ﺗﻔﺴﻴﺮ ﺍﻟﺒﺤﺮ ﺍﻟﻤﺤﻴﻂ  ﴿ﺍﺳﻢ ﺍﻟﻜﺘﺎﺏ: 
 ﻡ ﺍﻟﻄﺒﻌﺔ ﺍﻷﻭﻟﻰ 3991 -ﻫـ  3141 -ﻟﺒﻨﺎﻥ/ ﺑﻴﺮﻭﺕ  -ﺩﺍﺭ ﺍﻟﻨﺸﺮ: ﺩﺍﺭ ﺍﻟﻜﺘﺐ ﺍﻟﻌﻠﻤﻴﺔ 
 ﻫـ117ﻣﺤﻤﺪ ﻣﻜﺮﻡ ﺑﻦ ﻣﻨﻈﻮﺭ، ﻭﻓﺎﺓ 
 ﴾ﻟﺴﺎﻥ ﺍﻟﻌﺮﺏ ﴿ﺍﺳﻢ ﺍﻟﻜﺘﺎﺏ: 
  ﴾ﻻ ﻳﻮﺟﺪ ﺑﻴﺎﻧﺎﺕ ﺳﻨﺔ ﺍﻟﻨﺸﺮ  ﴿ﺍﻟﻄﺒﻌﺔ ﺍﻷﻭﻟﻰ  ،ﺍﻟﻨﺎﺷﺮ: ﺩﺍﺭ ﺻﺎﺩﺭ، ﺑﻴﺮﻭﺕ
 ﻫـ0241ﻭﻓﺎﺓ ، ﻣﺤﻤﺪ ﻧﺎﺻﺮ ﺍﻟﺪﻳﻦ ﺍﻷﻟﺒﺎﻧﻲ
 (505)
 
  ﴾ﺳﻠﺴﻠﺔ ﺍﻷﺣﺎﺩﻳﺚ ﺍﻟﻀﻌﻴﻔﺔ ﻭﺍﻟﻤﻮﺿﻮﻋﺔ  ﴿ : ﺍﺳﻢ ﺍﻟﻜﺘﺎﺏ
 .ﺔ ﺍﻟﻌﺮﺑﻴﺔ ﺍﻟﺴﻌﻮﺩﻳﺔ ﺍﻟﻄﺒﻌﺔ: ﺍﻷﻭﻟﻰﻜﺍﻟﻤﻤﻠ -ﺎﺽ ﺍﻟﺮﻳ-ﺍﻟﻨﺎﺷﺮ: ﺩﺍﺭ ﺍﻟﻤﻌﺎﺭﻑ 
 ﻫـ 558ﻣﺤﻤﻮﺩ ﺑﻦ ﺃﺣﻤﺪ ﺑﻦ ﻣﻮﺳﻰ ﺑﺪﺭ ﺍﻟﺪﻳﻦ ﺍﻟﻌﻴﻨﻲ. ﻭﻓﺎﺓ 
  .﴾ﻱﻋﻤﺪﺓ ﺍﻟﻘﺎﺭ ﴿ : ﺍﺳﻢ ﺍﻟﻜﺘﺎﺏ
 ﻡ 1002ﻫـ 1241ﺍﻟﻨﺎﺷﺮ: ﺩﺍﺭ ﺍﻟﻜﺘﺐ ﺍﻟﻌﻠﻤﻴﺔ، ﺍﻟﻄﺒﻌﺔ ﺍﻷﻭﻟﻰ ﺳﻨﺔ 
 ﻡ4581ﻫـ 0721ﻣﺤﻤﻮﺩ ﺑﻦ ﻋﺒﺪ ﷲ ﺍﻟﺤﺴﻴﻨﻰ ﺍﻷﻟﻮﺳﻲ، ﻭﻓﺎﺓ 
  ﴾ﺡ ﺍﻟﻤﻌﺎﻧﻲﺭﻭ ﴿ :ﺍﺳﻢ ﺍﻟﻜﺘﺎﺏ
 ﻫـ 5141ﺩﺍﺭ ﺍﻟﻜﺘﺐ ﺍﻟﻌﻠﻤﻴﺔ ـ ﺑﻴﺮﻭﺕ ﺳﻨﺔ ﺍﻟﻄﺒﻊ:  :ﺍﻟﻨﺎﺷﺮ
 ﻫـ835ﻣﺤﻤﻮﺩ ﺑﻦ ﻋﻤﺮ ﺍﻟﺰﻣﺨﺸﺮﻱ، ﻭﻓﺎﺓ 
  ﴾ﺍﻟﻜﺸﺎﻑ  ﴿ :ﺍﺳﻢ ﺍﻟﻜﺘﺎﺏ
 7041 :ﺩﺍﺭ ﺍﻟﻜﺘﺎﺏ ﺍﻟﻌﺮﺑﻲ ـ ﺑﻴﺮﻭﺕ ﺳﻨﺔ ﺍﻟﻄﺒﻊ ::ﺍﻟﻨﺎﺷﺮ
 ﻫـ 162ﻣﺴﻠﻢ ﺑﻦ ﺍﻟﺤﺠﺎﺝ ﺑﻦ ﻣﺴﻠﻢ ﺍﻟﻘﺸﻴﺮﻱ ﺍﻟﻨﻴﺴﺎﺑﻮﺭﻱ، ﻭﻓﺎﺓ 
  ﴾ﺻﺤﻴﺢ ﻣﺴﻠﻢ  ﴿ﺍﺳﻢ ﺍﻟﻜﺘﺎﺏ: 
 ﻡ. 6002، ﺳﻨﺔ ﺍﻟﻨﺎﺷﺮ: ﻣﻜﺘﺒﺔ ﺩﺍﺭ ﺍﻟﺠﻴﻞ ﺑﻴﺮﻭﺕ + ﺩﺍﺭ ﺍﻷﻓﺎﻕ ﺍﻟﺠﺪﻳﺪﺓ ـ ﺑﻴﺮﻭﺕ
 ﴾ﻫـ7601ﺍﻟﻤﺘﻮﻓﻰ: ﴿ﺍﻟﺤﺎﺝ ﺧﻠﻴﻔﺔ  ﺃﻭﻣﺼﻄﻔﻰ ﺑﻦ ﻋﺒﺪ ﷲ ﻛﺎﺗﺐ ﺟﻠﺒﻲ ﺍﻟﻘﺴﻄﻨﻄﻴﻨﻲ ﺍﻟﻤﺸﻬﻮﺭ ﺑﺎﺳﻢ ﺣﺎﺟﻲ ﺧﻠﻴﻔﺔ 
  ﴾ﻛﺸﻒ ﺍﻟﻈﻨﻮﻥ ﴿ :ﺍﺳﻢ ﺍﻟﻜﺘﺎﺏ
ﺮﻗﻴﻢ ﺻﻔﺤﺎﺗﻬﺎ، ﻣﺜﻞ: ﺩﺍﺭ ﺇﺣﻴﺎء ﺍﻟﺘﺮﺍﺙ ﺍﻟﻌﺮﺑﻲ، ﻭﺩﺍﺭ ﺍﻟﻌﻠﻮﻡ ﺍﻟﺤﺪﻳﺜﺔ، ﻭﺩﺍﺭ ﻭﺻﻮﺭﺗﻬﺎ ﻋﺪﺓ ﺩﻭﺭ ﻟﺒﻨﺎﻧﻴﺔ، ﺑﻨﻔﺲ ﺗ﴿ﺑﻐﺪﺍﺩ  -ﺍﻟﻨﺎﺷﺮ: ﻣﻜﺘﺒﺔ ﺍﻟﻤﺜﻨﻰ 
 ﻡ1491ﺗﺎﺭﻳﺦ ﺍﻟﻨﺸﺮ:  ﴾ﺍﻟﻜﺘﺐ ﺍﻟﻌﻠﻤﻴﺔ
 051 ﺍﻟﻮﻓﺎﺓ،ﻣﻘﺎﺗﻞ ﺑﻦ ﺳﻠﻴﻤﺎﻥ ﺑﻦ ﺑﺸﻴﺮ
 ﴾ﺗﻔﺴﻴﺮ ﻣﻘﺎﺗﻞ ﺑﻦ ﺳﻠﻴﻤﺎﻥ ﴿ :ﺍﺳﻢ ﺍﻟﻜﺘﺎﺏ      
 ﻡ 3002 -ﻫـ  4241 -ﻟﺒﻨﺎﻥ/ ﺑﻴﺮﻭﺕ  -ﺩﺍﺭ ﺍﻟﻜﺘﺐ ﺍﻟﻌﻠﻤﻴﺔ  :ﺷﺮﺎﺍﻟﻨ                
 ﴾ﻫـ734ﺍﻟﻤﺘﻮﻓﻰ: ﴿ﻣﻜﻲ ﺑﻦ ﺃﺑﻲ ﻁﺎﻟﺐ َﺣّﻤﻮﺵ ﺍﻟﻘﺮﻁﺒﻲ ﺍﻟﻤﺎﻟﻜﻲ 
  ﴾ﺍﻟﻬﺪﺍﻳﺔ ﻓﻲ ﺑﻠﻮﻍ ﺍﻟﻨﻬﺎﻳﺔ ﴿: ﺍﺳﻢ ﺍﻟﻜﺘﺎﺏ
 ﻡ 8002 ﻫـ  9241ﺟﺎﻣﻌﺔ ﺍﻟﺸﺎﺭﻗﺔ ﺍﻟﻄﺒﻌﺔ: ﺍﻷﻭﻟﻰ،  ﻛﻠﻴﺔ ﺍﻟﺸﺮﻳﻌﺔ ﻭﺍﻟﺪﺭﺍﺳﺎﺕ ﺍﻹﺳﻼﻣﻴﺔ  ﻣﺠﻤﻮﻋﺔ ﺑﺤﻮﺙ ﺍﻟﻜﺘﺎﺏ ﻭﺍﻟﺴﻨﺔ ﺍﻟﻨﺎﺷﺮ: 
 ﻣﻼ ﺣﻮﻳﺶ ﺁﻝ ﻏﺎﺯﻱ ﻋﺒﺪ ﺍﻟﻘﺎﺩﺭ 
  ﴾ﺑﻴﺎﻥ ﺍﻟﻤﻌﺎﻧﻲ ﴿ﺍﺳﻢ ﺍﻟﻜﺘﺎﺏ: 
 ﻫـ 2831 :ﺩﻣﺸﻖ ﺳﻨﺔ ﺍﻟﻄﺒﻊ :ﻣﻄﺒﻌﺔ ﺍﻟﺘﺮﻗﻰ ﻣﻜﺎﻥ ﺍﻟﻄﺒﻊﺍﻟﻨﺎﺷﺮ: 
 ﻫـ 573ﺍﻟﻮﻓﺎﺓ ،ﻧﺼﺮ ﺑﻦ ﻣﺤﻤﺪ ﺑﻦ ﺇﺑﺮﺍﻫﻴﻢ ﺍﻟﺴﻤﺮﻗﻨﺪﻱ ﺍﻟﻔﻘﻴﻪ ﺍﻟﺤﻨﻔﻲ
  ﴾ﺑﺤﺮ ﺍﻟﻌﻠﻮﻡ ﴿ :ﺍﺳﻢ ﺍﻟﻜﺘﺎﺏ         
 ﺑﻴﺮﻭﺕ –ﺩﺍﺭ ﺍﻟﻔﻜﺮ  ﺍﻟﻨﺎﺷﺮ:               
 ﴾708﴿، ﺍﻟﻮﻓﺎﺓﻧﻮﺭ ﺍﻟﺪﻳﻦ ﺍﻟﻬﻴﺜﻤﻲ
 ﴾ﻣﺴﻨﺪ ﺍﻟﺤﺎﺭﺙ ﴿ :ﺍﻟﻜﺘﺎﺏ ﺍﺳﻢ            
      2991 - 3141،ﺍﻷﻭﻟﻰ :ﺍﻟﻄﺒﻌﺔ ﺍﻟﻤﺪﻳﻨﺔ ﺍﻟﻤﻨﻮﺭﺓ -ﻣﺮﻛﺰ ﺧﺪﻣﺔ ﺍﻟﺴﻨﺔ ﻭﺍﻟﺴﻴﺮﺓ ﺍﻟﻨﺒﻮﻳﺔ  :ﺍﻟﻨﺎﺷﺮ                      
 ﴾ﻫـ014ﺍﻟﻤﺘﻮﻓﻰ: ﴿ﻫﺒﺔ ﷲ ﺑﻦ ﺳﻼﻣﺔ ﺑﻦ ﻧﺼﺮ ﺑﻦ ﻋﻠﻲ ﺍﻟﺒﻐﺪﺍﺩﻱ ﺍﻟﻤﻘﺮﻱ 
  ﴾ﺍﻟﻨﺎﺳﺦ ﻭﺍﻟﻤﻨﺴﻮﺥ  ﴿ :ﺍﻟﻜﺘﺎﺏ ﺍﺳﻢ        
 ﻫـ 4041ﺍﻟﻄﺒﻌﺔ: ﺍﻷﻭﻟﻰ،  ﺑﻴﺮﻭﺕ –ﺍﻟﻤﻜﺘﺐ ﺍﻹﺳﻼﻣﻲ  :ﺍﻟﻨﺎﺷﺮ               
 ﻣﻌﺎﺻﺮ ،ﻭﻫﺒﺔ ﺑﻦ ﻣﺼﻄﻔﻲ ﺍﻟﺰﺣﻴﻠﻲ
  ﴾ﺍﻟﺘﻔﺴﻴﺮ ﺍﻟﻤﻨﻴﺮ  ﴿ :ﺍﺳﻢ ﺍﻟﻜﺘﺎﺏ        
 ﻫـ 8141،ﺍﻟﺜﺎﻧﻴﺔ :ﺍﻟﻄﺒﻌﺔ ﺩﻣﺸﻖ –ﺩﺍﺭ ﺍﻟﻔﻜﺮ ﺍﻟﻤﻌﺎﺻﺮ  :ﺍﻟﻨﺎﺷﺮ  
 ﻫـ626ﻳﺎﻗﻮﺕ ﺑﻦ ﻋﺒﺪ ﷲ ﺍﻟﺤﻤﻮﻱ، ﻭﻓﺎﺓ 
 ﴾ﻣﻌﺠﻢ ﺍﻟﺒﻠﺪﺍﻥ ﴿ﺍﺳﻢ ﺍﻟﻜﺘﺎﺏ: 
 ﻡ 7791ﻫـ 7931: ﺩﺍﺭ ﺻﺎﺩﺭ ﺍﻟﻨﺎﺷﺮ
 ﻫـ676ﻳﺤﻴﻰ ﺑﻦ ﺷﺮﻑ ﺍﻟﻨﻮﻭﻱ، ﻭﻓﺎﺓ ﺳﻨﺔ 
  ﴾ﺍﻟﻤﺴﻤﻰ ﺑﺎﻟﻤﻨﻬﺎﺝ -ﺷﺮﺡ ﺻﺤﻴﺢ ﻣﺴﻠﻢ ﴿ﺍﺳﻢ ﺍﻟﻜﺘﺎﺏ: 
 .﴾ﻻ ﻳﻮﺟﺪ ﺑﻴﺎﻧﺎﺕ ﺳﻨﺔ ﺍﻟﻨﺸﺮ  ﴿ﻴﺔ ﺑﻴﺮﻭﺕ ﺍﻟﻄﺒﻌﺔ ﺍﻟﺜﺎﻧ –ﺍﻟﻨﺎﺷﺮ: ﺩﺍﺭ ﺇﺣﻴﺎء ﺍﻟﺘﺮﺍﺙ ﺍﻟﻌﺮﺑﻲ 
 ﻫـ 613ﻭﻓﺎﺓ ،ﻳﻌﻘﻮﺏ ﺑﻦ ﺇﺳﺤﺎﻕ ﺍﻹﺳﻔﺮﺍﻳﻴﻨﻲ ﺃﺑﻮ ﻋﻮﺍﻧﺔ
 ﴾ﻣﺴﻨﺪ ﺃﺑﻲ ﻋﻮﺍﻧﺔ  ﴿:ﺍﻟﻜﺘﺎﺏ ﺍﺳﻢ            
 ﺑﻴﺮﻭﺕ :ﻣﻜﺎﻥ ﺍﻟﻨﺸﺮ ﺩﺍﺭ ﺍﻟﻤﻌﺮﻓﺔ :ﺍﻟﻨﺎﺷﺮ                
 ﻫـ364 ﻭﻓﺎﺓﻳﻮﺳﻒ ﺑﻦ ﻋﺒﺪ ﷲ ﺑﻦ ﻣﺤﻤﺪ ﺑﻦ ﻋﺒﺪ ﺍﻟﺒﺮ ﺑﻦ ﻋﺎﺻﻢ ﺍﻟﻨﻤﺮﻱ ﺍﻟﻘﺮﻁﺒﻲ، 
 ﺃﺳﻤﺎء ﺍﻟﻜﺘﺐ: 
  ﴾ﺍﻟﺘﻤﻬﻴﺪ ﻟﻤﺎ ﻓﻲ ﺍﻟﻤﻮﻁﺄ ﻣﻦ ﺍﻟﻤﻌﺎﻧﻲ ﻭﺍﻷﺳﺎﻧﻴﺪ  ﴿
 ﻭﻣﺤﻤﺪ  ﻱﻤﺪ ﺍﻟﻌﻠﻮﺍﻟﻤﺤﻘﻖ: ﻣﺼﻄﻔﻰ ﺑﻦ ﺃﺣ ﺔﺍﻟﻨﺎﺷﺮ: ﻣﺆﺳﺴﺔ ﺍﻟﻘﺮﻁﺒ
 ﻱ.ﻋﺒﺪ ﺍﻟﻜﺒﻴﺮ ﺍﻟﺒﻜﺮ
  ﴾ﺍﻻﺳﺘﻴﻌﺎﺏ ﻓﻲ ﻣﻌﺮﻓﺔ ﺍﻷﺻﺤﺎﺏ  ﴿
 ﻡ  ﺗﺼﺤﻴﺢ ﻋﺎﺩﻝ ﻣﺮﺷﺪ2002  -ﻫـ3241ﺍﻟﻨﺎﺷﺮ: ﺩﺍﺭ ﺍﻷﻋﻼﻡ 
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